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INTRODUCTION

Ever since biblical times, fasting has been
a methed used by the Jews and their ferebears te
indicate repentance, and te intercede with Heaven
te avert the severe decrees which seemed te bear
dewn upen them in all ages. It 1s interesting te
nete, hewever, that moest of the fasting dene in
biblical and post-biblical times was cennected in
gome way to the agricultural cycle of life (see
Joel 1:14, 2:15-17, Zecharliah 7:2~8, I1II Chrenicles
20:3-4, Jesephus Antiquities Beek XIV 2:1). It is
this preblem which led me te investigate the Mishmah
tractate dealing with fasts, Ta'anit,

In the course of compiling the notes on the
text ef the Mishnah itself, I felt that certain prob-
lems arese which were toc impsrtant te be dealt with
enly in a nete. These I have included in the secend
sectien of the thesis, labelled Excursuses. Since the
greatest value of this work will net be in 1ts erigin-
giity er eruditien, but rather as a guide te seurces,
I have included at the end of each chapter and excursus
a bibliegrasphy unique te that sectien. A general
bibliegraphy including all these references, plus ethers
ef a more general nature, will be found at the end ef

this thesis, separated inte languages. and listed within
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each langusge greuping alphabetically, by auther.

Two Hebrew texts were used in the preparatien
of this thesis, The twe texts were cempared and
cembined. The basic text used was the Schulzinger
phete-offset editien eof the Vilna editien of the
Mishnah, the Standard Editien referred te in this
paper, and the ene used generally by students. This
was coempared with the critical text ef Mslter. In
the Hebrew text ef this paper, sectiens appearing in
the Malter editien which de not sppear in the Standard
Editien are set eoff with square brackets [ I
Sectiens which appear in the 8tandard Editien which
de net appear, or which appear in different form
frem the Malter Edition are set eff in parentheses ( ).
Sections in the English translation set eoff in
slanted brackets / _7 are interpolatiens of the
auther which serve te clarify the text. Beth the
Malter and Danby translatioens ef the text were used,
tegether with ether dictienary seurces, te arrive at

the translation of the text used in this thesis.

I wish to express my sincere thanks te Dr.
Tepfer, my thesis guide, without whose help I might
at11l1 be fleundering in Chapter Twe. Thanks also te
Dr. Orlinsky for hils suggestien of sources in the
field of archeolegical research, to Dr. Kiev for his

great aid in locating heoks and sources, te the library
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staff whe put up with my cccasional bursts ef
impatience te serve me well, and te my cengregatien,
Temple Shelem ef Bellerese, who forgave my defectiens

in cengregational duties fer this peried.

I must also express my thankfulness te my wife,
whe endured days and nights alone while I was in the
throes ef this paper: she is an "emese eshes chayil".
My three-menth eld sen, knewing the needs eof his
father, has coe-eperated admirably by develeoping a
beuntiful capacity for sleep witheut which this thesis
would ncever have been completed. To all these, my
sincerest and humblest thanks. I hepe that nene will

be dissappointed by this work.

Joel C. Debin
Jan. 22, 1954
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TA'ANIT
CHAPTER ONE
1s From what time do they make mention of

(1) (2)
"the power of rain" ? Re Eliezer  says:
(3) (4)
From the first day of the Festival « Re Joshua
(8) (4)e
says: From the last day of the Festival .
Said R. Joshua (to him): Indeed, and are not
(8)
the ralns a sign of a curse on the Festival;
why should [one] make mention of it ? Sald

Re Eliezer to him: Indeed, I did not say to
pray for /rain/, but only to make mention of
/rain/; "He causeth the wind to blow and the
rain tc fall in its season". Sald @ Joshu_é] to
him: If this is the case, one may make mention

L s (7).
[of rain/ at all times .

(1) This refers to the verseps) 3w/ LI AWV
; "He causeth the wind to blow and the rain

to fall," which 1s inserted following the first

verse of the second benediction of the 5)e¥ p_iaR

(See Rerakot 5:2). This benediction begins

(1)



with the words; ¢uw v PSH'S 21A¢ Dk

T'ﬂﬂg A7 ANl<This benediction is called .NJ7IAE ,
powers (see Rosh Hashanah 4:5). Here the causing
of rain to fall is mentioned in connection with the
cauging of wind to blow and other manifeststions of
God's power generally. The actual prayer for rain

is found in the ninth benediction of the 917e¥ p_wve

which begins with the words: S F
=do-pki _nlcs3 DIED _nk FATEEST T S R AP Pq,q

216 NNKIAD
At this point, a request for rain and dew for the

crops is entered as part of the prayer. It may be
that the term Vw#€¢ NITA¢ is taken from the
opening of the second benediction and its title in
Vishnaiec times. This would distinguish the mention-
ing of the raln in the second benediction, the p'wéd
found in the /A, or the pweed NINAE
from the P'#€d¢ found in the ninth benediction which
asks for good crops, the Ppwe¢ JJSKQ. . In the
Mishnah, the only word used for prayer 1is {)S}:Q »

in contrast to DI20A .

NO7A 1is a technical term, indicating
a specific form of prayer. A prayer, to be ccnsidered
a 9277, must contaln the formulaic expression
'3 sk ’H?Q . This may appear at the beginning of

the prayer;
an k'm0 FL*:" rg” ;_;-;)L‘ ' Ak 319

~
o3 Wi AN
/

(2)



at the end of the prayer; [
‘> ok rl?ﬂ oo BANk rzv\ KIEE A i’gf? dark

4l vy Fark

or boih at the beginning and the end of the prayer;
hun 14 /.Ju €k Pg‘sn v DA D Dk /77

.;))fjn ,J"-J IJ) S‘JJ,!( ff)a . ’-‘-J’J)a \f(._l PEJY “hy J’l"!‘

The Amoraim give two possible biblical
derivations for the term P 'we¢ JS171A¢ ., 1In
i -f;ag;lquf%\fig?jjf-l w1 J)!S?é »eY
rilun a3 dx v ler B s~ qiw pnas

"Who doeth great things and unsearchable,
marvelous things without number. Who giveth rain
upon the earth, and sendeth water upon the fields."
This 1s advanced by the Amoraim as a source for the
termpyeé NI7iAd. However, in niether € the above
verses 1s the term »7/3¢ uged, Rabbah bar R. Shila
ralates this verse to Isalsh 40:28, through the word
??;{ljf? __;:,,jp k2uAa o PS.«T ang Jrvwe I‘S-P!r DYF D

ADIIAPE P fle gl K B

"Hast thou not Mknown? THast thou not heard
that the everlasting God, the Lordi, the Creator of
heaven and earth fainteth not, neither is He weary?
His discermnent is past searching out." Because of

the mention of ereation in this verse, it 1s related

by its meaning to Psalm €5:7:
D2AdAd VA 1DAA P I'_wv

(3)



Miho by thy strength settest fast the mountains,
Who art girded about with might."
The verse, Job 5:2, contains the word

‘}pD » as does the verse Tsaiah 40:28. Therefore,
according to the hermeneutical principle of I 2754,
the verses are related to each other.

The verse Isaish 40:28 refers to creation,

( ?‘.’#D »Ip kA ), as does the verse Psalms €537.
Thus, the two verses are contextually related. And
since Job 5:9 13 related to Isaiah 40:28, it is also
related to Pselms 65:7, for if we set up the following
system:

Job 5:9 A

Isaiah 40:28 = B

Psalms 55:7 = 0, then we find that A = B; B = C;
therefore A = 0. Thus, since the term 22/3d is
found in Psalms 65:7, 1t can be jolined to the implled
tarm Pw€é in Job 5:9-10, and thus a biblical

5
foundation for the term pweé n172A¢ if found.
(2) 7For a discussion of all proper nemes, see
rpendixe.

(3) The 15th day of Tishre.

(4)




il e A WS ——

(4)

¢/ , the Festival par excellance, refers
to the Feast of Tsbernacles, _nroo.

In Nurbers 29:12
1t states:

L v '.15 &h  punesil

"Ye shell keep a feast unto the Lord seven davs™,

In connection with neither of the other two pPillgrimage

festivals, niYiAae R D9 , i3 the term

&n pPReni

used,

Likewise, in Lev. 23:34 - 44, we find the

term Q))thrice used in connection with the Feast of

Tabarnacles.

Leve 23:34

E?DE f’!‘ ex  penh; 7mk£ S;){f 43 Le 279
DS Pt vvae pison ¢n
Lev. 23:39
hie Poavka 'XiQE) Q?hg PI* 2y DewhAd Pk
PI'A  P'W' pYAR D dp e [ehb 2

4R IX'Aen

kD N iah

JPAR uweD Pral [1hAe Ittk)n

Lav. 23:41 o

'{’Tf“f PP DA P _nXal D (¢N e ppcenl
Dk (€DD NALH 030 PP

The Testivul of Passover is not called ’
but rather the Pestival of Unleavened Bread 1s so

called, MIwd e¢h . (Lev. 23:6-8, Num. 29:16-25)

The Peast of W.eks llkewl se 1s not called

¢/ . (Lev. 23:15-22, Imim. 29:26-31) l

Thus NID0 was the Festival known
predominantly in Biblical times by the term (P, and
is therefore called (/3 , The PFestlval.

(5)




Although in Liturgy ¢/7is used in connection
with NIYIQ€ , there is no Biblicsl support for

this usage,

{(5) The eighth day of the Festival: Shemini Atseret

(see Leviticus 23:36),

(8) Raln at the beginning of the Feast of Tabernacles
would be considered a sign of God's displeasure, since
one could not then observe the commandment to dwell
in Booths (see Sukkah 2:9 and Leviticus 23:42).

This is also the in-gethering season, the time for
gathering the Truits of the lend (Leviticus 23:39),
and raln at this time would not permit the crops to

be harvested, causing femine in the coming year.

(7) WMentilion of rain, as a maniifestation of God's

power generally, could be made at any time of the

yesr, and need not have been mentioned in our Mishnah.
However, since the P'wed _N72D2343) is considered

as part of the ritual needed to bring on benevolent

rain for the crops, the opinion of R. Eliezer 1s not

accepted.

(8)
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2, They do not pray for rain except near

[the season for/ rain . =, Judah says Ein

the na?e}qf ben Bathyp%] ¢ fie who passes before
9

the Ark  on the last day of the Festival /of

(10) (11)
Tabernscles/ s the last one maXes mention

of Zihe raig?ile}, and the first oné(la) makes
no mention or /[the rain/. On the first day of
(14) (13)
Passover s the first one makes mention of
(11)
[the rain/, [and] the 1last one makes no mention
of /fhe rain/.
(8) This passage is misplaced, as evidenced by
the difficulties the Amoraim had in Justifying
its wording  PwWedd k ]'SMQ ['¢s It should
follow the second passage, beginning with the
wobds WHe DID' 37, In this manner,
the difficulties are resolved, since the Nishnayot
dealing with ¢we¢ NnI235) are in sequence, pre-
ceeding the Mishnayot dealing with Praec J$k¢1
which are also in sequence. (For the difference
between piped p2239 and prred J'Sfu. s see this

chapter, note (1) above. For a discussion of the

rainy seasons in Israel, see Excursus I.)

(7)



(8) The precentor, who leads the congregation,
(10) This is Shemini Atseres.

(11) The precentor who leeds the additional service,

the FMN .

(12) By saying PeeD Nl D AN after the
first verse of the second benediction in the

Iy puink o« (For the temporal and liturgical
beginning of the P’#R& p1253 and the piwe ¢ ﬁgke

in present day liturgy, see Excursus 2,)

(13) The precentor who leads the morning service,

the ...j" 2pe .

(14) The 15th of Nisan.

(8)
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2(cont'd.g ) Until what times do they pray

" 16

for rain? R. Judah says: Until the passing of
(17) (18)

Paasover.(lg) R. Josess says: Until the end

of Nisan, as 1t is said: "And He causes the

rain to fall for you, the former rain and the latter
(20)

rain in the first /month/",

* When, in the Standard Edition.

##* Re Melr, in the Standard Edition.

- L ] - - el - - Lad - - - 2 - L - - - - -

(15) MNalter's reading of the Mishna makes more sense

in this context, than does the Standasrd Edition.

(16) By saying 9.37)S 2w YC ¥ in the

ninth benediction of the NIy pume ,

{17) The 218t of Nisan in Israel, the 22nd of

Nisan in the Diaspora.

(18) The prevailing readings of the Mishna manuseripts
extant is 7/C# ", Both the Tosephta Ta'anit 1:1
and Vayikra Rabba 35:12 support the reading of 3
and our standard editions read likewise. (See Malter,
Ta'anit, Amer. Acad. Jew. Research, New York 1930,

Pg. 1, note on R. Jose, line 14.)

(2)




(19) The Tosephta Ta'anit 1:1 supports this view.

(20) Joel 2:23

(10)
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3a On the third of Marheshvan they

pray for rain.taz) Rabban Gamliel says: On the _
geventh thereof, fifteen days after the reatival,(el)
so that fthe] last of the Israelitas(QSJ may

reach the Euphratos.(24)

(21) In B.T. Baba Metzia 28a, therse is a discussion
with reference to the law that lost articles which

are found must be proclaimed by the finder in Jerusalem
at each of the three pilgrimmage festivals. An
allowance of seven days is made, allowing three days
for travelling each way, and one day of the festivel
for making the needed proclamation, according to the
Tanna R. Judah. In connection with this discussion,
two opinions are given as to the reason Rabban Gamliel
allowed fifteen days for travel. The opinion of R.
Joseph 1s that Rabban Gamliel referred to the days

of the First Temple, when Jews were more numerous

and needed more time for travel. (According to

Kings I 4:20, the inhabitants of the land were many,
as the sands by the sea, whille according to Ezra 2:64
and Nehemiah 7:66, the population duriag the period
of the Second Temple was 42,360.) Abaye states that,

because Jews were more numerous in the days of the

(11)



First Temple, they cculd form caravan companies

and travel day and night, and thus needed only

three days travel time each way. Therefore Rabban
Gamliel's allowance of fifteen days travel time
referred to the days of the Second Temple, when

there were fewer people and therefore could not travel
day and night, for fear of attack. Raba states

that there was no difference in population, but

offers no explanation for Resbban Gamliel's extension

of travel time,

(22) It would seem that this statement 1s super-
fluous, since we have the statemeut in the
immediately preceeding Mishna:

?wets 'rwo IJI: pipecn Nk [‘gﬁfe rk
According to the Tosephta Ta'anit 1:3, the rain
necessary for the early fructification of the
harvest occurs on the third of Markeshvan.

This is the opinion of R. Meir, and would coincide
with the opening statement of this Mishna. However,
according to the same Tosepnta, the opinion of

R. Yehuda is that the rain needed for the early
fructification occurs on the seventh of Markeshvan.
This opinion would suppoet that of Rabban Gamliel
in our Mishnah. Thus it may be that the statement
in our Mishna concerning travel time from the

Buphrates may be a gloss attempting to explain the

(12)




differing opinions stated, ter thelr true

basic differences had been forgotten.

It would seem that this Mishna was
set down from twce divergent sources, both available
to Judah ha-Nasi. This may be supported by the
similarity in the two opening phrases of Mishnayot
2 and 3, (For a discussion of the sources of the
Fishna, see: Lauterbach in J.E. vol. 8, 1904 ed.
Neubauer, ed. Letter of Sherirah Gaon
Vaimonides' Introcduction and commentary on MNishna
following tractate Berakhot.

Brill, J. liebo La-Mishna

Rappaport, S.J. in Kerem Hemed vol.7 pp.l57-167
Krochmal, A. Toledot R. Yehuda ha-Nasi in Hechalutz
vol. 2 pp.75-835

Idem ibid. vOl.3 ppe.llB-124

Idem nreface to Yerushalayim ha-Benuya Lemberg 1867)

(23) We know that wews living in the Diaspora
were required to appear in Jerusalem during the
three pilgrirmmage festivals from the following

source (J.T. Rosh Hashana 3:1):
Sve _arlen § soen pic [1ATHE par

PRY I e JA S".'p X D Y ['3vl
S: iwe ke .Yk'm T_a g}-mk [eX'e YN Al
,079 DS YD /:u Jwh= 1A

(See also J.T. Shevi'it 10:2, J.T. Nedarim 6:8,

J.T. Sanhedrin 1:2.)
(13)




(24) Becauss of their great distence from
Jerusalem, Jews living easst of the Euphrates
River were not obliged to make the pilgrimmages
on the three festivals of _NI20 , _NixlIAL and
@:3;-0(:!’){300 « Since 1t was incumbent upon those
Jews living west of this river to make the
pilgrimmage, the Jews living in Judea did not
pray for rain until sufficieht time had elapsed
to permit the Babylonian Jews to return to
their homes. (Malter, Ta'anit, J.P.S. edition

Pg. 2 note 8.)

(14)
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4, /1f/ the 17th of Mar?eahvan had come,
25)
and rain had not fallen, individusals begin to
(26)

fast (thra? f?sta). They may eat and drink after
27

nightfall; end are permitted to work, to wash
(28) (29)

themselves, to annoint themselves, to wear

(30) (31)
shoes, and to have sexuszl intercourse.

(25) This refers to distinguished individuals;
leaders of the community, members of the courts,

end their students. (B.T. Ta'anit 10a-b)

Individuals fasted for many reasons.
they fasted as a sign of mourning (Samuel II 1:12),
for the recovery of the sick (Samuel II 12:16 ff,
B.T. Ta'anit 10b), before and during war (Samuel I 14:13 ff,
Tatanit 3:7), or for self-mortification (B.T. Ta'anit lla),
The last-mentioned individual, the 7)'51, had to
bring a Temple sin-offering at the end of his nazirite
period, since witholding from oneés-self the pleasures

of normal life is considered a sin.

The fasts enjoined upon the community

will be discussed as they appear in our Mishna.

(15)




It 1is possible that the term  pgip!
does not refer to individuagls as defined above,
but rather to a group who were contemporaneous to
the Mishna, and who called themselves 3I'D 70 or

IND A3¥ ., (See A. Dupont-Sommer Dead Sea Scrolls)

This grour may have bsen composed of those

who were especially rigorous in ritual observance,
or they may also have been a group of sectaries not
connected with the main stream of Jewish legal and
ritual development. If the latter is the case, then
it would seem to me that such a weighty matter as
the ritual of fasting for rainfall would not have
been entrusted to them. If the former is the case,
it may be that our Mishna indeed refers to these

men of the 9§N'.,

(26) Fasts for individuals were neld on Monday,
Thursday and Monday, Jjust as public fasts. The

sages held that more than two fasts a week was a
hardship too great to impose upon the people.

(Malter Ta'anit J.P,S. edition Pg. 3 note 2.)

(27) After nightfall of the day preceeding the
fast, Thus, 1f one fasted on Monday, eating and
drinking, etc. on Sunday night was permitted.
However, if one fell asladep at nightfall and awoke,
he could not eet or drink then. Also, eating and

drinking was permitted throughout the night until
the rise of the sun. (Bertinora)
(18)




(28) Washing was not considered as much n pre-
requisite for health as it was for ritual purity,
although the Talmud states that cleanliness is next
to Godliness (Sotah 9:15)., There are three classes
of washing recognized biblically and rabinnically:

1l. Washing the hands (B.7. Eullin 106a,
Shulchan Aruch: Orach Chayim ss.117-165) |

2. Washing both hands and feet, which
applied only to those about to perform priestly
functions (Exodus 30:19, ibid. 40:31), although this
form of wasshing also had its secular character (Genesis 18:4,
ivid. 24:32).

3. Total immersion of the body. This
applied to the ritual purification of a cured leper
(Leviticus 14:8-9), of one who had come into contact
with an individual who had suffered an unclean issue
(ibid. 15:530%), an individual who had suffered an
unclean issue (ibid. 15:16-18), and a menstruous
woman (rabbinical interpretation of Samuel II 11:2 & 4

and Numbers 31:23).

(29) There are two Hebrew verbs meaning to annoint,

he N and ?lo. The former applies to ritual annointing,
such as the annointing of kings (Judges 9: 8 & 15,
Samuel I 9:16, Samuel II 19:10, Kings I 1:39 and many
other instances), and of priests (Exodus 29:7,

ibid. 30:30, ibid. 40:13-15, Leviticus 6:13, ibid. 8:12).

The latter, from which our noun form »NJ'0C is derived,

(17)




applies to annointing with oil or perfumes for

the purpose of secular cleanliness, health or

beauty (Deuteronomy 28:40, Ezekiel 16:9, Micah 6:15,
Psalms 104:15). Annointing often accompanied

bathing (Samuel Il 12:20, Ruth 3:3, B.T.Shabbat 4la,
B.T. Sotah 11b, Susanna 17), and was part of the toilet
in preparstion for a feast (Amos 6:6, Psalms 23:5,
Ecclesiastes 9:8). Annointing was considered as
pleasurable as drinking (Shabbat 9:4).

Annointing was discontinued as a sign
of mourning (Samuel II 14:2, Daniel 10:3), and was
resumed after the mourning period had passed (Judith 10:3,
Samuel II 12:20).

Annointing for both health and pleasure
was permitted on the Sabuath (J.T. Ma'aser Sheni 2:53b,
J.T, Yebamot 9:12a), but was forbidden in either case
on Yom Kippur (Yoma 8:1, B.T.Yoma 76b); however, on
the Ninth of Ab, anmnointing for reasons of health was
permitted (B.T.Ta'anit 127b).

(30) In ancient times, shoes or sandals were worn
only at special times, as when travelling (Exodus 12:11,
Joshua 9:5). However, during the course of time, the

wearing of sandals or shoes became rather common.

(18)




—

Sendals were made of wood or leather as the material
for the sole, and were fastened to the feet with

leather straps.

The sanctuary was always entered
barefoot (Joshua 5:15), and in the period of the
Temples in Jerusalem, the priest always removed
his sandals before blessing the people (see Alfasi

_mDY-ﬂ ; B.T.Meglillah 375b). According to the
Talmud (B.T.Sanhedrin 7b), the sandal was used by
the judge to chastize the person who would not accept
his decree, and by the teacher, to punish his

recalcitrant pupils.

Removing the sandals was a sign of
mourning (Samuel II 15:30, Isaslah 20:2, Ezekiel 24:17 & 23).

Shoes were different from sandals, in
that they covered the entire foot. Although the most
prevalent footwesar among the Palestinian Hebrews was
the sandal, shoes were in evidence even in early times
(see Ezekiel 1€:10, Song of Songs 7:1, Judith 16:11).
The bridegroom had to provide three pairs of shoes
for his bride yearly, one pair at each of the three
pilgrimmage festivals (B.T.Ketubot 64a). As articles
of necessity, shoes were considercd more important
than the beams of a house, but less important than
food (B.T.Shabbat 129a).

(19)




(30) During the period of mourning for the dsad,

one must abstain from eating meat and wine (lMaimonides
Abel 4:6, Y.D. 341:1), from working (M.A.5:8, Y.D.380:2),
from sexual intercourse (M.A.5:1, Y.D,380:1), from
wearing shoes (Kesef lishneh to M,A.5:6, Y.D.382:1),
from bathing his body (M.A.5:4, Y¥.D.381:1), and from
annointing his body (M.A.5:4, ¥.D.38l:2). We can see
how these laws of mourning coincide with our laws of
fasting in this lilshna and in the following Mishnayot.
The problem of the relationship between mourning and
fasting will be dealt with in Excursus 7.

(20)
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5. /If/ the first day of Kislev had come,
and rain had not fallen, the court enjoins three
fasts upon the community. They may eat and drink
after nightfall,tao} and are permitted to work,

to wesh themselves, to annoint themselves, to

wear shoes and to have sexusal inter-course.

(30) According to Jewish law, the day begins
with the sun~down of the previous day. Since
those observing these first three days of
fasting are permitted to eat upon e portion of
the fast day, this indicates that these first
fasts are the least stringent of the thirteen

fasts which can be decreed.

(21)
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Be [If] these /[fast days/ passed, and
[ihe prayers of the congregation/ were not
answered, the court enjoins three other fasts
upon the community. They may eat and drink
while it 1is yet day(31), and are forbidden
to work, to wash themaalvestsz), to annoint
themselves, to wear shoes, or to have sexual
intercourse, (and they lock /the doors of/ the

(33)
bath-houses).

(31) Since this second set of three fast-days
are more rigorous, the fast begins with sundown
of the previous day, and one is permitted to eat
only during the daylight hours of the day previous
to the fast. According to Samuel, one is also
permitted to eat during the twilight period of
this previous day, between the actual setting
of the sun and the advent of darkness

(B. T. Pesahim 54b).

(32) This refers to the warm-spring baths, as well

as to all tvpes of bathling for which water must
be drawn, since thls involves work, which is
forbidden. This prohibition does not apply to

places for ritual bathing for ritual cleansing

purposes, Tevilah, since this type of irmersion

(22)




is permitted even on Tishas B'Ab. (B, T, Ta'anit 13a)

(33) It cannot be that the bath-houses used for
ritual purification are meant here, because
ritual immersion is permitted during the period
of fasting (B. T. Ta'anit 13a). It cannot refer
to the warm spring baths only, for these were not
snclosed, and there were only three of them in
the land; one at Tiberias, the Gulf of Gaddor
and the Great Well of Biram (B. T. Sanhedrin 108a)
this passage must refer to a bath-house with doors,
which could be locked.

In B. T. Avodah ZaReh 16b, we have the

following statement: S Y
J'lﬂdh‘)d e/ 7% 'ddv SE I.’i J}lh;‘) ‘aq  ed¢

. pi3ic Sei

"There are three types of basilica-buildings:.
maoze attached to royasl vpalaces, baths, or store-

houses."

A basilica was constructed with doors at
either end, and could therefore be locked therefore,
since rituzl bathing was permitted, and the wa™m
springs were too few to warrant reference in
such a general matter as this, I would deduce

that our lMishnas refers to the Roman Baths.

(23)
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(cont'd.) /If] these /[fast days/ had passed,

and /the prayers of the community/ had not been
answered, the court enjoins seven more fasts,
which are /a total of/ thirteen fasts, upon the
cormunity. And howi* are these Zfastd? more
stringent than the first /six fasts/? In that
on these /Fast davs/ they blow /[The Shofaé7(54)
and lock the shops. On Mondays(ss) they may
partially opan(ss) /the shops/ with /the coming
of/ darkness, and on Thursdaya(ss) they are
cermitted Zfb open the shop§7 all day because
of the honor due the Sabbath(sv).

#Behold, in the Standard Edition.

(34) See below, 2:5

(55) The market days in Judah were Yondays and
Thursdays, at which times the courts alsc sat
in judgement.

(26) The HUirh'il sresent »art of the verd 5363,
to incline. In its context in this HMishna,

this could rafsr to the partial Inclining of the
door of the NjJ/? . However, since each
consisted of two rooms, a store-room and a
show-room, the verb [‘ﬁ could refer to the &
opening of the show-room, #nd not of the

store-room, so that & mininal amount 1is
(24)




avallable for sale.

(Xrauss, Samuel Talmudische Archfologie Band 1I

pp. 362-372 Leipzig 1911
1946 A1A e ng 'A% "nNaY f‘/ e

1950 P'SU?‘ ¢ pp e3h tls.ﬂ' de,jere Al
Jastrow, Marcus A Dictionery of the Targumim, the

Talmid Babli and Yerushulmi and the Midrashic

Literature. New York 1926)

(37) Since one is not permitted to fast on the
Sabbath except on Yom Kipvur which falls on the
Sabbath, provisions had to be made so that people
could purchase their food needs in time to prepare
them for the three Sabbath meals. Therefore the
permission to open the shops on Thursday. For
other instances of relaxation of restrictions on
Thursdays because of the honor due the Sabbath, see
B. T. Yebamot 43a

J. T. Tatanit 2:12

J. T. Yebamot, end of chanter 7

J. T. Moed Katan 3:1

(25)
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Te /1f/ these /fast days/ had passed,
and /the prayers of the commnity/ had not been
answered, they limit /themselves/ in business
transactions, in buliding and in planting, in
betrothals and marraiges, and in greetings
(38)
between man and his friend , as /befits/
(39) (40)
men who have been censured by God .
(41)
Individuals continue to fast until the end
of Nisan. /If/ Nisan passed, and rains fell,
/it is a/ sign of a curse, as it is said: "Is

(42)
it not wheat harvest today? Etc.".

(38) A mourner is forbidden to give the usual
greeting Pjge to his friends (B. T. Moed Katan
15a, based on Ezekiel 24:17 and 24:22-23). 1In
this case, the entire community is as if in
mourning.

(39) The mildest form of excormunication was
the P '4d . Tt was administered in the
form of a rebuke by the Nasl or a scholar of an
individual snd the rebuked person considered
himself excommnicated for seven days, during
which time he did not appear before the one whom
he hed displesased. He had to refrain from business

and pleasure, but was not recuired to cut himself

off from society. He did not have to apologize

(26)




to the one he had slighted, since his actions
during the period of 3N9'SJ were apology enough.

(B. T, Mced Katan 16a)

A more rigorous form of excommunicatin
was the ')J9J , imposed by the court. The indi-
vidual was warned ( »7)_N3 ) publicly three
times, at synogogue services on Monday, Thursday,
and Monday. If he still remained obdurate to the
decislon of the court, he was declared a .
During this period, only his immediate family
could associate with him, sit in nis presence
or eat with him. He was expected to go into
mourning, refraining from bathing, annointing,
wearing shoes or cutting his hair, as is the
case with mourners. The ususzl period of
was 30 days, but the court could reduce or

increase the time cof 133 at their discretion.

The most severe tyve of excommuni=-
cation was the P9 . A person placed in
was completely cut off from his fellow-men.
The {72 extended for an indefinite period,
and no one was nermitted to associate with the

orie in ?')p in any way, except in order to
save his life.

(27)




According to Maimonides ("Yad", Talmud Torsh 6:14),
there are 24 offenses punishable by excommunicaticn
87
(Compare Berachot 19a Moed Xatan 3:1’ r;q) ijg
33:439%3 W)

1. Insulting a learned man, even after his death.
2« TInsulting a messenger of the court.

3. ©alling an Tsraelite a slave.

4. Refusing to appear before the court at the
appointed time.

5. Dealing lightly with any Rabbinic or Mosaile
precepts.
6. Refusing to abide by the decision of the court.

7. Owning an animal or object which might be
injurious to others.

8. BSelling one's real estate to a non-Jew with-
out assuming responsibility for any injury
the non-Jew might cause his nelghbors.

9. Testifying against a Jew in a non-Jewish
court to his discomfiture.

10. Appropriation of priestly portions of all
meats by a butcher who is a priest.

11. Violeting 2nd day of & holiday, even if

its celebration i3 only minhag.

(28]




12. Working on afternoon on day preceeding
Passover,

13. Taking name of God in vain.

14. Causing others to profane Cod's name.

15. Causing others to eat holy meat outside
Jerusalem.

16. Calculating the calendar outside of Palestine.

17. Tempting cne's fellow to sin.

18. Preventing a community from performing a

religious act.
19. Selling dPHmeat as Jed.

20. Omission by Ghie to show his ritual
knife to a rabbi for exemination,

21. Self-abuse

22, Engaging in business withone's divorced wife.

23, Recoming subject to a scandal (in the case
of a Rabbi)

24, Excommunicating on unjustly.

(40) According to R. Joseph, in regard to
greeting one another by saying PISE, those

who are fasting on account of a prolonged drought
must benave as if they were placed under a ban

of excommunication by God. Abaye states that

(29)




this Heavenly ban is more serious than any
possible ban which could be imposed by an earthly

court (B.T. oed Katan 15a).

(41) See Note 23, this chapter.

(42) Samuel I 12:17 ff. Samuel called down
rain during this harvest period, as an
Indication of God's wrath. God had indicated
that He was to be the only King over the
people, and reminded the people of their
delivery from Egynt under His leadership.

But the people demanded a Yiving king, a
human being, not trusting in the Kingship
of God. Since rain during the harvest period
is injurious to the crops, causing them to
rot in the fleld before they can be harvested;
rain during this season 1s cons’dered a sign

of God's displeasurs.
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GHAPTER II

1. What 1is the or%er)lgf proceedure on
43
the last seven fast dayé’? They carry forth
(44) (45)
the Aric to the opsn(pl?ce of the town
. (486
and they put wood-ashas( ) upon the Ark, and
47
on the head of the Nasi » and on the head of
(48)
the Ab Beth Din « And each one E:oog and

(492)
placed Z;ood-asheg7, upon his head. The eldest
among them speaxs before them words of admonitioﬁ?O)
"y brethren, it is not said, concerning the
people of Ninveh, And God saw thsir sack-cloth
and their fasting; but 'And God saw their deeds,
for they turned from their evil waya(slj'; and
in The Kabbalahtsg) he says, "Rend your heart,

and not your gsarments andlzurn unto the Lord your
God, for He 1s gracious and compassionate, iong-
suffering and sbundant in mercy, and repenteth

(53)
Him of the evilt]

(43) B. T, Ta'anit 15b. OGee nuoted Braitha

and opinion »f . Papa.

(38)




(44) Containing the scrolls of the Law. The

only biblical usage of ths word 3.0 is found

in Genesis, Chaps. 6-9, discussing Noah's Ark,

and in Exodus, Chapter 2, referring to the bas-
ket in which Moses was placed, and which was
floated on the llle among the bulrushes, in

order to hide him from the soldiers of the Pharaoh.

In this latter case, AN meanes basket.

The word PAM is never used in
the Bitle as the term for the recepticle of the
Law, Torah, Covenant, Testimony, etc. Rather,
the word Pk is used, and is translated Ark.
We find that the term 7k 1is found, with
only one exception (Psalms 132:8), only in the
"historical" books of the Bible; i.e. the
Pentateuch, Joshus, Samuel I & II, Kings I & II,
and Chronicles I & IIe In Exodus and Numbers,
the term 1s used as _pI¥Y ’l?k » the Ark of
the Testimony, wnereas in the other above-mentioned
books, the term is variably a3 N'713 }l?k ’
the Ark of the Covenant of YHWH, ' ik ,
the Ark of YHWH, ) I3" lnk » the Ark of the
Covenant, f’@gk-n NIA ,nk » the Ark of the
Covenant of God, P"Drh'l ["’k » the Ark of God,
and Fh W 'nrk I”"‘ , the Ark of the God of
Israel. This Ark was the one which rested at
Shiloh, and which finally wes placed in the Temple

(37)




in Jerusalem. However, this Ark was not the
recepticle for the Torah. The Torah Scroll was
kept in a portable box, which stood in the center
of the Nicanor, or Eastern Gate of the Temple,
between the Pod N2 and the Ph MY w798F o
However, when the Torah was not in use, it was
kept iIn the king's treasury (B.T.Sanhedrin 21b):

ey lr9e  _nhl . pirn ‘ne weI ADNID
N'AQ ;S JAhave  ppkt INY _n@a-2Jdi
WRIT N nojoil ke anifc L 15Sé

J%I3A DSl WP D DA

In Palestinian synagogues, the
entrance took the form of the basilica-type
Nicanor Gate, and the AN containing the Torah
was placed in the center front of the synagogue.
Nowhere in the Mishna is the term ll?’t used.

In Babylonian synagogues, which were dlsguised
as private dwellings because of the religious
persecutions by the Perthians, the »A_J) was
placed in a niche in the rear wall of the
synagogue. This niche was adapted from the
architecture of the Parthian Temple. The fiest
mention of Il?k we encounter is in B.T.Shabbat 32a:
e va Wwile 3% I;. A S;mve.' ‘A kdh :
’mcr 71 pe g'r Piow mkn wy pna3

_poasn pa) ’-'npa Wi feic eqp

Py na




According to Rabbinowicz, in his pilo '?l??‘a ’
there is a variant reading giving ')jTSl: |3 prme “
as the auther of the above statement. Simeon
b. Elazar, a fifth generation Tanna, may have
had an excellent political reason for the
coining of the term eq ih‘) I!"ft. According

to Dr. Renoff, author of the thesis Some problems

of synsgogal archaeology, there was at this

period a conflict in political interest in Judea.
One grcup, interested in maintaining the memory
of the Temple cult, were opposed to the ritual-
izing of the _NOJDI) N3, preferring that it
remain just an institution for secular meeting,

a P _N‘A . They hoped to encourage the
memory and sanctity of the Temple so that it might
remain a pure symbol, the rallying point for
some ture successfull attempt to establish

a politically independent state. Opposed to
them were those who were content to forgo the
politiczl independence of the state and retain
the existant religious and internal legal
independence. These latter, among whom was
probably Simeon b. Elazar, were eager to have

the NoJOM N'A  transformed into a
@3Ap~nF 754 o and therefore were responsible

for the inclusion of this warning against the
profanation of the new institution by the
Py .

(39)




(45) They did not cover the Ark, but one man

sat and guarded it all day (Tosephta Ta'anit 1:8).
(46) As a sign of mourning.

(47) See Appendix I

(48) BSee Appendix I

(49) 1If the eldest is a scholar, he recites the
words of admonition. If the eldest is not a
scholar, the oldest scholar recites the words of
admonition. If there are no scholars present,
then the oldest who is of imposing bearing

recites these words. (B.T.Ta'anit 16a)

There seems to be some confusion
in the minds of the Amoraim as to what the mean-
ing of !f5 is. They are not able to conceive
of a “'!5 who 1s not at the same time a PO/ .

The institution of leadership by
Elders is an ancient one. The Talmud (B.T.Yoma 28b)
points to its existence in the times of Abraham,
and we know that the Israelites in Egypt had their

Flders (Rxodus-3:16 & 18). The Egyptians themselves

(40)




had Elders (Genesis 1:7), as did the Midianites
(Numbers 22:7). Although the position of the

Elder is not clearly defined for the biblical
period, we do know that they were powerful in

local affairs (see Deuteronomy 19:12, Joshua 20:4,
Ruth 4:2), in national affairs (see Samuel I B:4 ff,
Samuel II 3:17, ibid. 17:4), and acted as
councellors to the king (Kings I 12:6).

We know that the institution
flourished during the Babylonian Exile (Ezekiel 8:1,
ibid. 14:1, ibid. 20:1), and through the Persian
and Greek periods (Maccabees I 7:31, Judith 6:21).
We also have the tradition that the Elders were
the recipients of the Oral Law, receiving it from
Joshua (Abot 1:1), and that they were the forerunners
of the Sanhedrin (B.T.Sarhedrin 2a).

According to Graetz, Ifﬁ was the
title given to students who were ordained by the
Patriarch, the Jc‘@_J , by the ceremony of the
laying on of hands, »NJ‘# 0 . This
was a prerequisite for elevation tc the rank of

P2/ , since the PwOf2 were drawn from the
ranks of the P{J?J as openings occurred in the
Sanhedrin or lower courts. Thus it would seem

(41)




that there was a heirarchy composed of non-

ordained students, ordained P‘J?ﬁ , and
P#ON « All of these were members of the

same group, who called themselves P‘AN .

In the Mishna, the term ,Pj

is used in two senses, that of age, such as
an old man or animal, and that of a title, an
Elder. It is interesting to note that, whenever

IP} is used in a descriptive or adjectival
sense, and is usually used in conjunction with
other descriptivec terms, it refers to age.
(see Yoma 3:5, Gittin 3:3, Babe Metzia 2:10, >
Abot 4:20, Horayot 1:4, Behorot 5:3, Arahin 4:4)
However, when ’f’ i{s used in the sense of a noun,
it refers to the title. (see Hallah 2:5,
Sanhedrin 11:2, Behorot 1:3, Yadayim 3:5, ibid. 4:2)

We also find the term I,”J used
to distinguish two generations of Tannalm having
the same name (Shebirtit 10:3 HUD Sf?‘ &
Orlah 2:5 ,PJD kwe , Yebamot 16:7 l,‘)j-n *Svt Vs
and also to distinguish between two schools of
Tannaim who follow certain precepts lald down by
their leaders (Yoma 1:5 “’) Ma Ups
Sukkah 2:7 ‘ewe  _na ! ,’U )e

(42)




That the leaders of a clty were
mown ss  P'UpS is evident from the Mishna.
(Sotsh 9:5 f‘re 1 Up3 | 1vid. 9:5-8

V'w» 2k JP3 ) There were Elders
of the Court (Yoma 1:5 r? NA - dps )s
and of the Priesthood (ibid. NI 1PID ‘.JI"JS }s
as well as Elders who supvorted the Law and
expounded its traditions (Kinnim 3:6 PIDN  aps )
and Elders of the Ame ha'Arstz (1bid.(’\7ﬁ§ Y 'J,".‘o Je

In our Nishns, I feel that the
term in its present context implies its use ss

the title, Eldey as defined by Graetz.

(50) According to the Tosephta, the admonition

is gs follows:

Y ar P3le R AN ka I73by P33k R¥AN YUA
;"r.!t (uar ko k> e pexant papw pic eant
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ord 1wSn K8 wer Eawa sl wiSn 23m Al e
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- i e/ yptks 239 -
i ;;';j‘z&’ﬂ:j 7!'!7;’;9 Pgw’mi r’:.'i Y ?ﬂ -’j '3 pri
'f,? D aw §31 Veoh 75187 pla 2w pirei

s He kot Pk

‘o g.;uo pieea Sl Nok e 1342 :

QY'JC ;f .?urf\' 177 ?n ["‘3:3 P‘l"’f,?lﬂé Wrle kv g

s D3 1S peed posw : wile WP [ .oko p¥ANI
&?‘/m Yk"i P'oo"'jkf u.mf ked, PPY Q3%)
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My sons, let one be ashamed
before his friends, but let him not be ashamed
before his deeds. Let one he alhamed before
his friends and his deeds and let neither he
nor his sons be swollen by famine, (Here he
says) "Wherefore have we fasted, and Thou
seest not? Wherefore have we afflicted our
soul, and Thou takest no knowledge? Behold,
in the day of your fast ye pursue your business,
and exact all your labors., Behold, yve fast for
strife sand contention, and to smite with the
fist of wickedness; Ye fast not this day so as
to make ycur volce to be heard on Highe 1Is
such a fast that I have chosen? The day for a
man to afflict his sonl? Is it to bow down his
head as a balrush, and to spread sack=cloth and
ashes under him? Wilt thov call this a fast,
and an acceptable day unto the Lord? Is not
this the fest I have chosen: to loose the fet-
ters of wickedness, to undo the bands of the
yoke, and to let the opnressed go free and that
ye breask every yoke?" (Isalah 58:3-=6).

If one holds in his hand an
unclean thing, even though he 1lrmmerse in
Shiloah and all the waters of creation he shall

never be pure. But when one casts forth the

(44)




uncleanliness from his hand, his immersion shall

be efficacious (even) in forty Seahs.

(Then he says) "He that covereth
his transgressions shall not prosper, but whoso
confesseth and forsaketh them shall obtain
mercy". (Proverbs 28:13) "Let us 1ift up our
heart with our hands unto God in the Heavens",

(Lamentations 3:41)
(51) Jonah 3:10

(52) Dsgﬂ is a technical term meaning that
portion of Holy Scripture not the Pentateuch ( »2/1J7),
and 1s used to refer to statements taken from

the Prophets ( P'k'A< ) or Haglographa ( PiQ nd )e
Some render this word DTS:‘B? and translate it

protest. (see Danby The Mishnah pg. 195 note 12)

(53) Joel 2:13

(45)
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2. When they stand for prayer, they
send down before the Ark(54) an old 15a97
well-versed /in prayer/, who has children and

whose house 1s empty /of sustenance/, so that

his heart may be wholly devoted in prayer.

And he recites before them twenty-four benedictions:
the eighteen /which are recited/ every day(SS)

and he adds to them another six ,{Senedictiona .

(54) During the period of the existence of the
Temple, the Ark ( 220 ) was placed within the
Nicanor or BEastern Gate, which was between the
Women's Court ( Pled N 73X ) and the Court
of Israel ( k2% 3y ). This latter
court, and the Nicanor Gate which stood on the
same level, was fifteen steps higher than the
Women's Court. Thus the precentor, usually one
of the P:¥#dN who were in the Hewn Chamber

( _Nnsed _n.:tx ) which opened up on either side
of the Nicanor Gate, both upon the Viomen's Court
and the Court of Israel, would have to descend

the steps to face the Ark and remove the scroll

from it. (Renoff)

(46)




(55) Both Danby (The Mishnah, Clarendon Press

Oxford 1933 pg. 196) and lalter tranilate h”j
here as 0ld man. It is possible that ““lj in

thls instance could be translated Elder, but I

would assume that an Elder, as defined above, note &%,
would be wholly devoted in prayer regardless of

his physical or economic plight, and would also

be familiar with the liturgy. Therefore the

rendering of H)j as old man is scceptible.

(56) During all these fast days, the prayer

D3 Rs 26wl [6 I..D! is inserted
in the ninth benediction of the -NIY pHui¥e .
If the precentor forgets to include this blessing
in its propper place, he may insert it among the
six added benedictions which are added during the

last seven days of fasting. (J.7.Berahot 5:2)

(47)
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3. 'Bé And these are they:(sv) Zihronot,tsa)
Shofarot, i "Unto the Lord in my distress (I
calied, and He answered ms.)“fso, "I will 1ift

ap mihe eyes unto the mountaina“fsl) "out of the
depths have I called Thee, 0 Lord"ESZ; "A prayer

of the afflicted, when he fainteth", R. Judsh
says: It was not necessary to recite /the/
Zihronot and Shofarot, but one says in their stead

"If there be a famine in %he)land, (if there be
64
pestilence in the land)", etc. , "The wordx

of the Lord t?at)came unto Jeremiah concerning
65
the droughts", .and)one says their/proper/
(66
concluding phrases.

#Concluding phrase in the Standard Edition

(58) According to the Talmud (B.T.Rosh Hashanah 32a-b),
these are ten verses taken from the Pentateush,
Prophets and Hagiographa, containing some form of

the word 7235, to remember. In modern liturgy
they are found in the second section of the Musaf

service for Rosh Hashanah.

(48)




(59) These are likewise, according to the

Talmud (ibid.), ten verses talken from the

Pentateuch, Prophets and Hagliographa, in which
some form of the word 19! is found. They
are found in modern liturgy in the third section

of the Wusaf service for Rosh Hashansh.

Neither the Tannaim nor the
Amoraim indicated any set verses to be used in

the _Ntd|?d35 or _ny79Iie . They state only

that any ten verses may be uaed,‘providing they
do not mention divine punishment, or the contact
between God and a specifically named individual,
and provided they are taken from each of the
three sections of Scripture; i.e. the Pentateuch,

Prophets and Hagiographa. (ibid.)

In our modern liturgy, the )/J/205%

contain nine verses, whereas the NiNgie

contain 3%%!.; verses. The following verses

are used to-day (Herz, J.H. The authorized

daily prayerbook, Bloch Pub. Co. New York

1948 pp.878-887. This source shall be gquoted
below as A.D.P.):

(4¢)
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l. . Genesis 8:1 i)
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P et Sa-iv

2. Exodus 2:24 g
‘J‘" P'a k 73-’" PJ’PY,J "J'lh P‘D 3 "-ﬂzo‘
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3. Leviticus 26:42
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.02l %km 2235k P97ak ‘N3 Dk B‘l

4., FPsalms 111:4 S‘ s‘
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5. Psalms 111:5
JSIA Pgﬁrg 203! mS [ fx

6. Psalms 106:45
Jron Ao ppdtl 40NA P"S 2
7. Jeremiah 2:2
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D% DS l‘:S s\mﬂ

8. Ezekiel 16:60 3
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9.Jeremiah J1:20
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D Pley awprle ppy 4)
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l. Exodus_19:16
Pipaai _n3,1 20 P AN _pPA 'e‘gea PIa )l
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2. LExodus 19:19
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5. HExodus 20:18 s g
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4, Psalms 47:6
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5, Psalms 98:6
o W TR TR NI S:;u W YREAT P

6. Psaglms 81:4
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N19lk (cont'd.)

10, Zechariah 9:14
Ny D3k 13D paad> k§u iy e i
o’ ireea sl Xpnt 20123

(60) Psalms 120
(61) Psalms 121
(62) Psalms 130
(63) Psalms 102
(64) Kings I 8:37

(65) Jeremiah 14:1 The law is according to
R. Judsh (Maimonides).

(66) None of the above-mentioned additions to

the 27 »HJwR are of themselves a benediction,
2377 « In order to convert them to benedictions

the proper form of the formula "D ANl f!‘m

must be appended. This is called sealing the

benediction, and the Hebrew p,;,:_p;,.qu means
(52)




their seals,

The Q¥ PJIIN¥Q , or Eighteen
Benedictions, is known also as the ,)3‘#Y ,
or prayer said while standing, and as the )) S'O_ﬂ ’
or The Prayer.

The Talmud is not consistent in
its discussion of this prayer. One source states
that Simeon ha-Pakoll was its editor (B.T.Berahot 28b),
whereas another source dates the prayer in the
days of the "120 Elders, and among these a
number of prophets". (B.T.Megillah 17b) This
latter statement 1s supported by the statements
that the prayver services were instituted by the
"men of the Great Synagogue" Glsl?tﬂ JNodd ledle),
(B.T.Berachot 33a) and that the 5)I8%  DuINe
originated with the first Sages (P /itkr» P'wWIF ).
(Sifre Deuteronomy 343)

Maimonides (on Menahot 4:1) states
that the ,>7evy NHowe Wwas so well known at
the time of the final compilation of the Mishnsa
that it was not conslidered necessary to prescribe
its exact text. However, the fact that the
Tannaim were averse to flxing a formal rigorous
prayer service may account for the lack of
extensive treatment of the NICY AIMC in

the Mishna. (See B.T.Berahot 28a, J.T.Berahot 8b,
Abot 2:13)

(83)



Since prayers were not reduced
tec writing (B.T.Shabbat 115b), some method of
memorizing their general content had to be
found. Usually a mnemonic devise based upon
a biblical passage containing the same number
of words as the prayer was develored, The
Title 2IRY¥ NIWN¥L was remembered by com=-
paring it va;..oualy with:

1. 18 mentions of God's name in

Psalms 29,

2. 18 references to God's name

in the Shema.

3. 18 great hollows in the spinal

column (B.T.Berahot 28b).

4, 18 names of YHWH in Miriam's
song by the sea (Exodus 15).

Actually, the ¥ W to-day
contains ninteen bhenedictions in its week-day
form. The:re benedictions are arranged in three
sections:
I. Benedictions 1 - 3 (Praises - _pn/pae)
II. " 4 -16 (Petitions - DigpA )
11z, " 17-19 (Thanks - _prk3i”n)
The six benedictions comprising sections I and III
remain constant at every service, whereas section II
varies in number and wording, differing with the

occasion on which it is said.

(54)




On week-days, at the morning
( MP*I2¢), afterncon ( »Dp_w ) and evening
( _n+a7v) services, the &Y DJi¥Q consists
of the following:
SECTION I, NiPAR

Benediction 1. Patriarchs N1Afc (ADP pg.130)
" 2. Powers N1713¢ (ADP pg.132-4)
» 3. Sanctification ;)¢/3(ADP pg.134-6)

SECTION ¥I, NiepA
Benediction 4. Understanding y7J'A (ADP pg.136)

4 5. Return DAl (ADP pg.138)
" 8. Forgiveness anlso (ADP pg.138)
" 7. Redemption ,')Smca 553 (ADP pg.140)
" 8. Healing pdinn n323(ADP pg.140)
" 9. Fruitful year

pPue> N33 (ADP pg.140-2)
. 10, Liberation _Ju!s(' sﬂp(ADP pg.142)
" 11. Justice )30 D24 (ADP pg.142)

v 12. Against heretics and informers
P79 n27A (ADP pg.l42-4)

" 13, The Pious Pp'3§ 224 (ADP pg.144)
" 14, Jerusalem (ADP pg.144-6)

" 15, Messianic King
29 h~v$  _nlc (ADP.pg.146)

3 16. Prayer » Y Jn (ADP pg.l4€)

(55)




SECTION III, Nk 2715

Benediction 17. Sacrificial Service
”3i13¥ (ADP pg.148)

» 18. Thanksgiving A%/ (ADP pg.150-4)

" 19. Priestly Blessing
Plud 373 (ADP pg.154)

At the Sabbath evening ( _N‘ADY¥)
service (Friday at sundown(, Sabbath morning
( .n*Ipx ) and additional ( ?GHV) services,
and at the Sabbath afterncon ( ;) pus) service,
section II of the ,€¥ »NI/AMR consists of
one benediction, giving us a DY e
of seven benedictions, although at each of the
above services there are added to this section
respectively three, four, four and two paragraphs
inecluding the abovementioned benediction.
This section of the 7N DML Will vary in
content with the advent of the various holidéys ’

intermediate days of holldays, New Moons, etc.

(56)
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ey (67)
4. Upon /completing/ the first
he aay?z )May he who answered Abraham on Mount
68
Moriagh answer you, and hearken to the voice

of your crying this day; Blessed art Thou, 0
Lord, Reddemer of Israel.
(89)
Upon /completing/ the second
he saysz %ay He who answered our fathers at the
70
Red Sea answer you, and hearken to the voice

of your crying this day. Blessed art Thou, =0

Lord, who rememberest things forgotten.

(67) This does not refer to the first of the six
added benedictions, but to the seventh of the 18
daily benedictions, after which the six added

benedictions were inserted.

(68) By providing a ram for a sacrifice in place

of his son Isazc (Genesis 22:13).

(69) The first of the added benedictions, the

Zihronot, or according to R. Judah, Kings I 8:37-41.

(57)




(70) By splitting the Red Sea and permitting
the Israelites to cross on dry land (Exodus 14:21-22).

(88)
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4. (c?nt;d.) After the /completion of/ the
71
third ( ?e says: May He who answered Joshua
72
in Gigal answer you, and hearken unto the

volece of your crying this day. Blessed art Thou,

0 Lord, whc hearest the sound of the shofar.

: After the /completion of/ the
fourth(vb) he says: May He who answered Samuel
in Mizpaéviiawer you, and hearken unto the voice
of your erying this day. Blessed art Thou, 0
Lord, who hearest crying.

(71) After the 3hofarot or according to R. Judah,

after Jeremiah 14:1-10.

(72) By causing the sun to stand still so that

the battle might be concluded (Joshua 10:12-14).

(73) After Psalms 120

(58)



(74) By calling to him, and revealinz to him

the fate of the Tamily of El1 the Priest,
(Samuel I 3:1-15)

(60)
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(75)
4. (econttd.) Upon /completing/ the fifth

he says: May He who answered Elijah on Mount
Carmel(:ﬁ;wer you, and hearken unto the voice
of your crying this day. Elessed art Thou. O
Lord, who hearest prayer.

Upon /completing/ the aixthtqﬁ)
he says: May He who answered Jonah in the belly%
of the fish(va) answer you, and hearken unto the

voice of your crying this day. Blessed art Thou,

0 Lord, who answers in time of trouble.

#From the belly, in the Standard Edition.

(75) After Psalms 121

(76) By sending fire fror heaven to consume Elijah's
sacrifice, and not the sacrifices of the priests

of Baal (Kings I 18:37-38).

(77) After Psalms 130

(78) In answer to Jonah's prayer to be saved from
the belly of the fish (Jonah 2:2-11).
(61)
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4. (cont'd.) Upon /completing/ ?g;)lttthth(TQ)
he says: May He who answered David and
Solomon his son(al) in Jerusslem answer you, and
hearken unto the voice of your crying this day.
Blessed art Thou, O Lord, who hast mercy upon

(82)
the land.

(79) The sixth added blessing, Psalms 102

(80) By turning the counsels of Ahitophel,
advisor to Absolom, to nought (Samuel II 15:31, 18:16).

(81) By giving peace and plenty to the land,
as requested (Kings I 7:22 - 8:53).

(82) Accord’ng to Symmachus, this blessing should
be concluded PINID g'aeﬂ D pale ‘H‘Jﬁ ’
Blessed art Thou, O Lord, who bringest low the
haughty. (Toserhta Ta'anit 1:9)

(62)
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5. It haprened in the days of

R. Halafta [_in Sepphorii] and R. Hanina b. '%'er?dion
83
[i.:n Siknin} that one passed before the Ark

and finished the (entiro)benodict.‘i.g:;; and they

answered after him Amens, "Blow the Tekish,

ye pﬂ.rests , Blow the Tekiah. s May He who answered
Abraham (our father) on Mount Moriah answer you,

and hearken unto the voice of your crying this day ---
Blow the Teruahws) ye sons of Aaron, tlow the

Teruah - May He who answered our fathers at the

Red Sea answer you, and hearken unto the voice of

your crying this day. [And so on with each benadictioxg
And when the matter came before the Sages, they

said: They#* were not accustomed to do thus except
(87) (88)
in the Eastern Gapesi¢ (and the Temple Mount).

#5°) mndthey did not answer Amen after him, in

the Standard Edition.
#®4) THe were, in the Standard Bdition s the
W8 00 Bastern Gate, in tie Standard Edition

(63)




(83) As precentor

(84) This order was given by the _NoJJ:) /jp 5

the sexton of the congregation.
(85) The long, sustained blast of the shofar.

(86) The wavering blast of the shofar, used as

an glarm,

(87) The Eastern Gate, or Nicanor gate, was situated
between the Women's Court ( Ped LNIS¥ ) and

the Court of Israel ( Sa‘s R nasy ). (See
Chap.II, note 54, pg. 46)

The Gate had three portals, and
the DAN containing the Y/ was placed in the

middle arch of the Nicanor Gate (see Renoff).

The ritual described in our Mishna
is that which was used in the Temple. The
may have objected to its use in the synagogue for
either of two reasons:

1. Some p'#>hH may have felt
that the described ritual was sacred to the Temple,
and that its use in the synagogue was a degradation

of the ritual.

(64)




2, Some PiydN may have felt
that this use of a Temple ritual, in a synagogue
architecturelily constructed as a reminder of the
Temple, placed too much emphasis on the Temple
cult. This may have seemed to them a poiitical as
well as ritual manifestation; a desire to keep the
memory of the Temple alive as an incentive to
future revolt against Rome. Since the status of
the P ‘wOh was guarenteed by Rome, these

P'a#/ O would naturslly be interested in maintain-
ing the status quo.

(B3) Fer a more complete discussion of the order

of the fast-day prayers and the differences between
the Temple and synagogue rituals, see Excursus 6.

The law is according to the (Chachamim). (Maimonides)

(65)
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6 Zﬁuri?g §h§7 first three /fast days/
89

the men of the Mishmar fast and do not com-

(90) (s1)

plete /the faa§7z (and) the men of the Bet Ab
92

did not fast (at all), #ouring the/ second three

/fast days/, the men of the Wishmar fasted and com-

pleted(ga) /the fast/, (and) the men of the

Bet Ab fasted and did not complete(92) /the fast/.
/During the/ seven final fast /days/, both
/groups/ fasted and completod(gs) /the fast/:
/this ig/ the opinion of R. Joshua.

(8¢) The priesthood was divided into twenty-four
"watchea", each of which was on duty in the Temple
one week, in rotation, throughout the year, as well

as on all holidays. For a more complete discussion

of the Mishmar, Na'amad, Bet Ab, etc., see Excursus

(80) That is, they do not fast the entire day, but
may eat after the noon hour. According to the
Bertincra bTyJ(imv 91221% 1), the following reason

is given:

(68)




(91) Those priests of the Mishmar on duty for

the day (see Excursus 7).

(92) Since the priests of the Bet Ab were on duty
administering the Temple sacrificial worship, the
requirements for fasting wers relaxed for them
both the first and the second three fast days.
According to Rabbi Israel Lipshitz (2 mjcah ),
The men of the Bet Ab were released from fasting

as long as the men of the Mishmsr, lest they become
too weak to administer the sacrificial cult of :
the Temple; ’.nam“m ;eSh' lepe, o

(93) That is, they fasted until sunset.

(67)
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6. (cont'd.) But the Sages say: ZDuring the/
first three fast /days/ neither /group/ fasted

(at all). [5ﬁr1ng the/ second three fast /days/,
the men of the Mishmar fasted, but did not complete
/the fast/, (and) the men of the Bet Ab did not

fast (at all). /During the/ final seven fast
/days/, the men of the Mishmar fasted and completed
/the fast/, the men of the Bet Ab fasted and did

(94)
not complete /the fast/.

(94) The opinion of the Sages further relaxes the

stringency of the fast days for the priests on
duty in the Temple during the fast periods. The

law 1s according to the Sages (Maimonides).

There are no sources available
which explain this further relaxations of the fast
requirements for the priesthood. Neither the
Gemara or the Tosephta mentions it, nor do
Maimonides, Obadiah of Bertinora, Rabbi Israel
Lipshitz, or any other midieval or modern commentators

on the Mishna or Talmud.

(e8)




8?2 a8 M127223 170 2wt 1otnn mem vwan 1
mYn AR 9a27%r X1 03123 8% an nva vwax(v) ,oon03
177032 @271 ,0237(n)1 WwoP(n) 1708 YR TwINT
.NITT 71320 7I9m

(95)
T The men of the Mishmar are per-

mitted to drink ?in? during the nights, but not
S6
during the days, (and) the men of the Bet Ab

are not dermitted to drink w1n§7 neither

during the days or the nighta.(gv) The men of the
lishmar and the men of the Ma'amad(ga) are
forbidden to cut their hair(gg) and wash their

clothes, but on Thursday they are permitted /[fo
cut their halr and wash their clotheé? because of

(100)
the honor due the 3abbath.
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(95) This Mishna has nothing to do with the

problem of public fasts, but refers to the general

conduct of the priests and lay representatives of

Israel while on duty at the Temple.

(96) Of the week in which they are on duty at the
Temple, since the men of the Mishmar may be called
upon to assist the men of the Bet Ab if the latter
find themselves unable to handle the volume of

sacrifices for their assigned day (B.T.Ta'anit 17a).

(97) Of the day on which they specifically have
charge of the Temple ritual, since it is specifically
forbidden to administer the Temple ritual while

under the influence of wines (Leviticus 10:9)

(69)




(98) These were the lay representatives of lsrael.

(see Excursus 7)

(99) See Ezekiel 44:20 - 21, and compare to
Leviticus 10:9.

(100) See Chap. I, note 37, pg. 25
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8. All [ﬁhya concer?ing)whiq§7 it
. 101
is written in the Scroll of Fasts that one

must not mourn, /mourning/ is forbidden /the day/

before, but permitted /the day/ after. R. Jose

says: /liourning/ is forbidden both /the day/
(102)

before and /the day/ after.

[ihere it is written in the
(103)
Scroll of Faat§7 that one must not fast upon them,
[Ffasting/ is permitted both /the day/ before and
[the day/ after. R. Jose says: /[Fasting/ is
forbidden /Ehe day/ before, /fasting/ is permitted

(102)
[the day/ after.

(10%) Sea Appendix II for a discussion of the

Scroll of Fasts.

(102) 1In beth cases, R. Jose's opinion is not

accepted.

(103) Upon the days enumerated in the Scroll of Fasts.

(71)
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9. They do not decree a fast upon
(104)

the community to begin on a Thursday, so
(105)

as not to disturb the market /prices/, but

[rather/ the first three fasts /fall on/ Monday
and Thursdey and Monday, the second three fasts
/fall on/ Thursdasy and Monday and Thursday.(los)
R. Jose says: As the first /fast days/ do not
begin on Thursday, so the second /fast days/ and

(107)
the last /fast days should not begin on Thursday/.

(104) Since Friday was considered too close to
the 3abbath to provide adequate time for both the
purchase and preparation of food for the Sabbath,

Thursday was the market day for the Sabbath shopping.

(105) If a fast were to begin on Thursday, the
possibility would be that the farmers and shop-
keepers would not know this in time, and be unable
to provide sufficient supplies for both the regular
Sabbath purchasing, plus the food bought for
breaaking the fast Thursday evening, thus forcing

a rise in prices because of competitive buying.

(72)




(106) Since the decreed fasts follow eachother
in succession, the total time involved in fast-
ing the complete thirteen fasts would be six and
a helf weeks. If we include the individual
fasts which preceed and follow the public fasts
in times of extreme drought, the total elapsed
time wouwld be approximately twenty-four weeks,
from the 17th of Marheshvan to the end of Nisan.
0f these, as stated above, only six and a half

wesks were decreed public fasts.

(107) R. Jose's opinion is not accepted, since
by the time the secoad and third series of fast-
days had arrived, the farmers and store-keepers
wonld have known of the order of fasting, and
would have prepared for the increased consumption
on Thursdays. (Malter, Ta'anit, J.P.3. edition

ng. 107, note 233)

(73)
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10. They do not decree a fasti upon
(108) (109)

the communi%y o? the New Moonsgs, on Hanuikgh,

110
or on Purim. But 1f they had begun /fhe fast/,
they do not interrupt /it/: /this is/ the opinion
of Rabban Gamliel. Said R. Meir: Even though
Rabban Gamliel says that they may not interrupt

[the faq;7h he agreed that they do not complete

@(}6 f‘a;;ag/ And so also with the Ninth of
112
Ab, 1f it should fall on a Friday.

o Fasts, in the Standard Edition

“# On the New Moon, in the Standard Edition

(108) The first day of the month. In the

biblical period, The New licon was superior to

the Sabbath day, and was celebrated by the cessation
of work (Semuel I 20:18-34, Kifngs II 4:25, Amos 8:5,
Hosea 2:13, Ezekiel 46:3). If we were to judge the

importance of the lNew Moon by comparing its

sacrificial ritual with those of the other holidays,

(74)




we would see that the New Moon (Numbers 28:11-15)
stood second only to Sukkos (ibid. 20:12-34), on
a par with Passover(ibid. 28:16-25) and Shevuot
(1oid. 28:26-31), and on a higher plane than
Rosh Hashanah (ibid. 29:1-6) and Yom Kippur
(ibid. 29:7-11), or the Sabbath (ibid. 28:9-10).

In the exilic period, the New
Moon lost its importance as a religious ritual
and became mainly the instrument whereby the
calendar and its festivals wese calculated and
proclaimed. During this period, only the women
refrained from work, since they had not been as
willing to worship the Golden Calf at Mount Sinal
(Exodus, Chapter 32) as had the men (J.T. Pesahim
4:304, Pirke R. Hliezer 45, Tur, Orah Hayin 917).
Therefore, the men were permitted to work on the

New Woon (B.T. Hagiga 18a, B.T. Arahin 10b).

In B.T. Shebuot 10a we are told
that the New Moon is considered a festival, and
in Numbers 10:10 the New Moon is referred to, to-
gether with both festivals (pPa3¥/wal) and deys

of gladness ( PIANNR FJ'Al).

(109) This holiday begins the 25th of Kislev
and lasts eight days. Therefore, if the fast
period is extended for its possible thirteen

Public fasts, Chanukkah would be included in the
(75)




last seven fast days, and there would te two or
three fasts falling within the holiday, depending

upon the calendar.

According to the Talmud (Shabbat 21b),

Hanukkah is celebrated because of the miracle in
which a cruze of oll, sufficient for one day's
lighting of the lamp in the Temple, lasted for eight
days. Therefore, we are told to light candlies in
our homes for eight days, beginning with the 25th

of Kislev.

Historically, this hcliday celebrates
the rededication of the altar (Maccabees I 4:59)
or the cleansing of the Sanctuary (Maccabees II 1:18),
three years after their poilution at the hands of

Antiochus Epiphanes, who set up a pagan altar at

the altar of burnt offering in the Temple and sac-
rificed to his idol Zeus Olympius, on this same

date (Maccabees I 1:41-64, lMaccabees II 6:2).

This rededication ceremony lasted eight days, and

was celebrated with sacrifice and song (Maccabees I 4:36),
in a manner similar to the Feast of Tabernacles

(l'accabees II 10:6). FPor we know (Sukkah 5:2-4)

that during the period of the Second Temple, the
lighting of lamps and torches was an important part
of the ritual for this festival. There is glso a

(76)




legend (Maccabees IT 1:18ff) that the altar in
the Second Temple, dedicated by Nehemiah, was

lighted by miraculous fire on the same date.

The fact that Antiochus Epiphanes

sacrificed to his i1dol on the 25th of Kislev
indicates that this date was sacred to the pagans.
Both Ewald (Gesch. des Volkes Israel 3d ed. vol. 4

pg. 407) and Wellhausen (Israelitische und JHdische

Geschichte, og. 210) indicate that this day had

been celebrated by the Israelites as a winter

solstice festival before the date became associated

with the Maccabean victory.

(110) This holiday may fall on the llth, 12th,
13th, 14th, or 15th of Adar (Megillah 1:1), and
the prohibition against fasting would aprly
only to individuals fasting, since this is

between the latest possible date for communal
fasting and the end of Nisan. It 1s also
possible that a fast may be decreed for some
reason other than prolongued drought, and
orecautions must be taken that Pukim 1s not
included in these decreed fasts. (see below,

Chapter III)

Purir 1s a holiday celebrating

the deliverance of the Persian Jews from the

(77)




hands of Haman, as recorded in the Book of Esther,
according to which the holiday was instituted as

a national holiday by Mordecel and Esther (Esther 9:20-22),
The name is derived from the term 71Q , meaning

lot, which was cast by Haman to determine the

date for the extermination of the Jews (Esther 3:7).

There is nothing of a religious
nature about the holiday, which is evidenced by
the fact that the only quasi-religious ritual
connected with Purim - the reading of the Book of
Esther in the synagogue - could be held on any
day from the 1llth to the 15th of Adar, coinciding
with the market day and the day of holding court
in Palestine (see Megillah 1:1). However, the
holicday was so esteemed that it was considered
equal to the day of the giving of the Torah on
Mount 31nal (Mordecai on B.T. Baba Kamma 9:end of
page), and the statement is made that, after the
Prophets and the rest of the Vaglographa had
been forgotten, the Book of Lsther would still
be remembered, and Purim celebrated (J.T.Megillah 1:5a,
‘aimonides, Wishneh Torah Megillah 3:18).

(111) The law, according to Maimonides, is that,
if the fast-days include any of the above days
on which éne should not fast, one must not inter-

rupt the fast by refusing to fast on this day.

(78)




Likewise, one must not shorten the fast day because
it happens to fall on one of the above-mentioned
days, but must complete the fast, eating no food

until sunset.

(112) On the Ninth of Ab, one does not complete
the fast if the day happens to fall on Friday,
since 1t would be improper to enter the Sabbath day
weak from hunger. One should eat after the noon

hour,

According to the calendar, the
linth of Ab has never occurred on londay, wednes-
day, or Friday since 1785, and will not do so in

the future as far as the year 2000. No calendar

has yet been computed, to my knowledge, past the

year 2000. (Vergleichende Datum-Tabellen auf

216 Vahre des jlldischen und allgemeinen birgerlichen

Kalenders, Freund, S.W. Wien 1885. For the
importance of and observance of the Ninth of Ab,

see Chap, IV, liishna 6, pg./37 , note 230 .)

(79)
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1. The erder ef these aferementiened fasts
(113)
/apply te a dreught during/ tl(u ﬁ).rst seasen 5
114
but al‘aoult)l the spreuts change they seund the
115
alarm ever them at ence. And if the rains ceased#
(116)
fer ferty days botno:(uﬁh; first/ rainfall (ani)
116 115
/the secend/ rainfall they seund the alarm

ever thom( at :noc, since this is the punishment ef
117
a dreught .

# And ai.nilu'll if the rains ceased in the Standard Editien.
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(113) This refers te the )/', er rains falling
in the menth ef Marcheshvan. The term JJ/€ k> %37
refers te the entire seasen ef the early rains, and net

to the first raixfall within the seasen alene (B.T. Ta'anit 19a).
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Tesephta Ta'anit 1:3-4

What is the time of the fructifying
(rains)? R. Meir says: The first rains ef fructi-
ficatien (ceme) en the third (ef Marheshvan), the
intermediate (rains) (ceme) en the seventh (thersef),
and the late rains (ceme) en the seventeenth (thereef).
Rc Judsh says: The first rains ef fructificatien
(ceme) en the seventh (ef Marheshvan), the (first)
intermedigte (rains ceme) en the seventeemth (thereef),
the (lec;hd) intermedizste (rains ceme) en the
twenty-third (thereef), and the late rains (ceme)
on the thirtieth (thereef).

Which are the secend fructifying rains?
Arter the time ef the (first) rains have ceme: The
werds ef R, Meir. And the Sages say: Sufficient
fer a rainfall (which will bring abeut) a secend
fructificatien. R. Jese says: All (matters) which
are dependent upen the fructifying rainfall (as =
time 1imit), are dependent upen the secend fructifying
rainfall. All matters that are net dependent upen
fructifying rainfall ( as a time 1limit) (can be
censummated) after the (first) fructifying rainfall
has fallen. Rabban Simon B. Gamliel says: Rains
which fall seven days in successien and de net cease

are censidered sufficient fer the seceond fructificatien.
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The difficulty in interpreting this
passsge in eur Mishnah lies in the fact that the
term NDu/ke? PY¥'A7 1s used indiscrimin&tely te
refer (o beth the entire seasen ef the early rains
and alse fer the first raine te fall within that
seasen. If we uase the term ) je/2 »¥37 in the
latter sense, we may alse speak ef the e ,3%.)
end the _jue-de D% - It is necessary te date
accurately the ) e/ NYX'2AY , since the beginning
of the {-ad _J;Slct. is decreed by the ceurt in
cenjunctien with the arrival ef the »JR /Y 2¥7 .
(see Chap. 1, pg. 2 nete 1, and alse cempare the
epinien of R. Meir in Tesephta Ta'anit 1:3 abeve
with Chap. 1, pge 11, the Hebrew text ef the Mishnah).

The date ef tho_ﬁ'ysa. DY A7 determines
the date upen which the p/3°/7‘' (see Chap. 1, pg. 15
rete 25) begin te fast (cempare R. Meir's epinien in
Tesephta Ta'anit 1:3 te Chap. 1, pPg. 15 Hebrew text ef
Mishnah).

The determinatien ef the date ef the
YIS DY) has nething te de with the determinatien
ef fasting precedure, but rather has legal and agri-
cultural implicatiens. Fer instance, ene whe has vewed,
setting rainfall as a time limit to his vew, must

keep his vewed ebligatisn until the appearance ef the
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(B.T.Nedarim 62b). Alse, ene may net
glean the elive orep until after the H“IQ MAT
(Peah 8:1), mor may ene walk threugh private preperty
befere the advent ef the - ,s\3) (B.T.Baba Kamma 8la).

(114) ‘Change their celer, indicating that they
are dying.

(115) By blewing the shefar, and fasting accerding te
the erder of fasting for the first three days ef a
decreed public fast.

(116) See netse (113) abeve.

(117) The Talmud (B.T.Ta'anit 19a-b) makes a distinctien
between a cenditien ef scarcity and a cenditien ef draught.
Accerding te R, Nahman, the transpertatien ef prsvisiens
frem ene city te anether by water reutes indicates a
scarcity, whereas the importatien ef previsiens frem
fereign ceuntries is a precedure fellowed enly in times

of dreught. Accerding te R. Hanina, 1f the prica ef a
se'ah (apprex.l/3 bu.) is 1 selah (apprex. $1..00), and the
grain is ebtainable, this is indicative ef a scarcity.
(Accerding te Baba Metzish 5:1, the nermal price ef wheat
1s 25 silver denars per kor, which is 1/5 selah per seah,
or appreximstely 60¢ per bushel. Wheat is queted at the

market te-day at an average of $1.86 per bushels)

(nsy (99




R. Hanina says that, if feur se'ahs
(1-1/3 bu.) seld fer a selah and ceuld net be ebtained,
this indicated a famine, If we take nete ef the fact
that this price is enly 1/4 the price queted by the
same sage fer indicating a scarcity, we may questien
the validity ef beth statements. Hewever, R. Jehsanan
states that the grain ceuld net be ebtained, met because
there was ne grain, but because ceinage was scarce.
This weuld indicate a recegnitien en the part ef the
sages ef the ecenemic and menetary as well as agricultural

causes ef famine.
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2. (118%’ /the rains/ fell /and benefitted/
the plants but did met (fall)Sufficient te
benefit/ the treal(llg), /sr they(fell te the benefit
of/ trees [but] not* the plants, /er if they were ef
benefit te/ beth /plants/ and Eracj, but were net
/sufficient te fi11/ oisterna( oo, ditchaa(lzl’, and

(122)
caves » they seund the alarm ever them immediately.

# And net in the Standard Editien

(128) A gentle rain, which will net injure the budding
Plants, but which will previde the necessary meisture
fer their develspment (B.T. Ta'anit 19b).

(119) A terrential rain, steady and in velume, te
Previde eneugh meisture for the erchards (ihid.).

(120) The hills ef Judea were heneycembed with cisterns
built by the Judeans, upen which they depended fer their

water supply during the dry seasen.
(121) These refer te irrigatien ditches.

(122) Alse used fer stering water were caves and
tunnels, natural and man-made, like the Sileam tumnel.

[ — (92)
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(1583 Similarly, if it did net rain en &
city ; as 1t is written: "And I caused it te
rain upen ene city, and caused it net te rain upen
anether city; ene piece was rained upen, {ind the
piece whereupen it rained net, withered" H
that city fasts and seunds the alarm, and all the
surreunding /territeries/ o fast and de net
seund the alarm. R. Akiba says: /The surreunding

(126)
territeries/ seund the alarm, but de net fast.

(123) And it did rain upen ether cities in the land.

(124) Ames 4:7 (Alse queted in the same centext in
J.T. Ta'anit 3:3).

(125) It is very difficult te determine the exact
meaning ef the term surrsunding territeries. This

weuld seem te imply that each city had an area surreunding
it which was dependent upen it fer pretectien, law,
marketing, atc. This would imply a large city, er ene
defined in Megillah 1:2 as & walled city. We de net knew
exactly hew many walled cities existed in Judea er in

the earlier cembined kingdem. Hewever, it is prebable

that the term ) )' A0 1implied a knewn area, that is,
(93)




an area whese beundaries were clearly defined.

One such

pessible divisien of area ceuld be based upen the cities

ef refuge listed in Jeshua 20:7-8,

1) Kedash
2) Shechem

3) Hebren

(Kiriath arba)

4) Bezer (?)
5) Rameth
6) Gelan (?)

I Asher

ITI Naphtall
III Zebulum
Issechar
# Manasseh
Dan
Epkraim
Benjamin
Judah
Simeen
Reuben

XIiI Gad

XIII 4 Manasseh

Using these cities as a base, we see that they divided

the area ef the united kingdem inte six rather equal

districts.

The ebvieus divisien, that by the Remans

inte five administrative districts, akme Seoudréad in

time te have been refered to in this Mishnah.

(94)




According te Jesephus (Anitquities X 14:5)
the land was divided by Gabinius, successer te
Pempey in 57 C.E., inte the fellewing five ad-
ministrative districts:

Jerusalem

Gadara

Amathus

Jeriche

Seppheris.
Each ef these capitals of their surreunding dis-
tricts had its ewn Sanhedrin. This establishment
of autenemeous district Sanhedrins was a move to
discredit the Sanhedrin in Jerusalem, facognized
by all as autheritative. It met with 1little

Success.

(126) R. Akiba weuld have the shefar blown te
awaken the mercy eof heaven, as is dene en Resh
Eashanah, rather then to sound an alarm fer danger,
as 1is implied in our Mishnah. Accerding te
Maimenides (Yad, Hilchet Ta'aniet II), the law

is net accerding to R. Akiba.

(95)
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4. Similarly, a city which /is afflicted
with/ pestilence er ralling(lgv) /in ef heuses/,

that e¢ity fasts and seunds the nltﬂltlza),

21l its surreunding [ierriuor1q§7(129) fast but de

net seund the alarm. R. Akiba .m:(:LSO) They

seund the slarm but de net fast. What is /censidered/
a pestilence? JIf, iﬁ?:lnetty in which is feund

five hundred toot-[fildiori7, three ef these went
ferth dead in three days, ene after the ether,

beheld, this 1s a pestilence; (less than this is

(131)
net /censidered/ a pestilence).

(127) The cellapse ef the heuse must net be
attributible te any natural causes such as earth-
quake, flead, faulty censtructien, eld age, etc.,
but nust be inexplicable and able te be attributed

te Ged's displeasure. (Malter J.P.S. ed. note 279 pg. 133)
(128) See abeve, nete (115)
(129) See abeve, note (125)

(130) See abeve, nete (126)

(96)
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(131) The Tesephta (Ta'anit 2:10) is mere ex-
plicit cencerning the requirements fer a sickness

te be cemnsidered ef putngntinl prepertiens:
D5 e prra. pow oede i PO05 13 et 223
plras oede IWDIE POID 1A ke A3 .IA3 D5 pie D5 gpke

2233 DS D D5 dhle Dy PNt ,nse;
fl‘s Ple :Dx'c e Bl DA PV Ple pId0KC
.h'f": !'T"j_ﬁﬂ "je

A sickness which ig interrupted, even
if three die in ene day ene after the ether, is net

censidered a plague. A plague which has ne inter-
ruptien, even if (enly) three die in three days, ene
after the ether, beheld this is censidered a plague.
They seund the alarm ever creup which causes death;
if it 1s net (accempanied by death) they de net seund

the alerm ever it.

If three heslthy persens died en théfame
day, 4t ceuld be attributed te chance, and net te
a plague., All deaths must be ef nermally healthy
peeple, and net caused by eld age, accident er

child-birth.
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(132)

5. jind] upen these /eccurrences/ the

g (133) (134
seund the alarm in <1l places : blasting

' (138)
and mildew, and lecust, and caterpillar and
(136) (137)

(the) wild beast and the swerd « They

seund the &u&; ever them becauses they are a travelling
38
afflictien .

(132) The Tesephta distinguishes between lecusts
and grasshepvers, and states that the alarm is

seunded ever beth: 1:A _ptaen 3ol dn

PN ke N [siaR Y.s teAle» :‘“r ,iﬂ)_np
ath» Y\r S’;r Wle 25€a )k ;a ,wﬂe")..ﬂ v

(133) Threugheut the land, eand net enly in the
cities and surreunding territeries in which they
are feund. If the latter were the case, the Mishnah

would have been explicit in saying se.

(134) A type eof withering ceuséd By extreme weather.
(135) See Kings I 3:37

(136) If wiid beasts sre seen chasing twe persens,

1t 1s a sign ef divine displeasure, and they seund
the shefar. (Maimenides; see alse Leviticus 26:6)

(e8)
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(137) The Tesephta (ibid.) is mere sxplicit in

its discussien eof the term AN ;:

S ATh is'a!c "l; s Prpnw .man:‘» A
nresnd e aan wik 3ad pke il S,rr-;_M o)e.
_nie -,)669' RIS DE P -reﬂ' ')Jli' I’l e de A1h ”gl

ik led (% a -a? I9kiek! 94 :kiaa msa
l-‘\\' T rynanv e tmcn 9

‘The =wsrd which passes frem place te

place, even the swerd ef peace, they seund the alarm
ever it., And there is ne need te say /that we seund

the alarm ever the sword ef huwFiHALT And yeu have

ne /example eof/ the swerd ef peace better than the
exanple ef Pharaeh Neche, and which carried eff that
righteeus man; he was Jesiah (Chrenicles II 35:21-27)
"And he sent unte him..." If /the travelling armies/
were in Syria, they did net seund the alarm ever them.

The abeve reference is te Phareah Neche's
campaign against Carcemish, in which Jesish was killed
in battle atitempting te halt Neche at Megidde.

(138) These aferementiened dangers are the type that
may spread quickly, engulfing the whele land. There-

fere, the entire land is areused by seunding the

alarm, te fast and te pray that the danger may be

remeved.,

(99)
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(139)
6. It is told(:l;at)'. the Elders descended
frem Jerusalem te their /respective/ cities
and preclaimed a fast because they ebserved a
- (141)

blast /sufficier’/ te fill (the meuth ef) an even

in Ashkelen. And sgain they preclaimed a fast
because welves had eaten twe babies acress the

Jerdsn. R. Jese says: Net because they ate /the

+*

children/, but because they were seen .

# It was seen in the Standard Editien.

(139) The members ef the ceurt.

(140) Jerusalem was situated en a series ef
meuntains, and upen lsaving the city ene had te
descerd. It may alse be that this term is used

a8 a technical term to signify the end ef a Judicial
court sessien, since the judges sat in the Chamber
of Hewn Stene in the Temple, and upen leaving had
te descend threugh the Nicaner gate inte the Court
of Israel and thus dewn the Temple meunt te the

reads leading away frem Jerusalem.

(141) That 1s, an smeunt ef blasted graln gsufficient
to make a leaf large eneugh te fill the meuth ef an evem.

h (100)
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7. Upen these /eccasiens/ they seund the
alarm en the Snbbnth(143)z Upen & city surreunded
by Gentilas(iigj, and upen a ship feundering st
sea. R. Jeose says: Te ald horu“,. Euﬂ net te

cry eut /te Ged/. Simeen ef Teman says: Even

upen 3 pestilence, but the Sages did net agree
with him,

# Tdel-wershippers in the Standard Editien

#% And net 1in the Standard Edition

(142) The shefar was net blewn en the Sabbath in
nermal times, net even if Resh Hashanah fell en the
Sabbath; except in Jerusalem in the Temple, and

in the surreunding Xwm tewns within the Sabbath
limit ef Jerusalem, which was twe theusand cubits.
(Resh Hashansh 4:1)

(143) By an army ef Gentiles bent en cenquest.

Accerding te Maimenides, ene dees net blew the
Shefar on Sabbath, but fasts and cries out te Ged

witheut blewing the shefar.

(101)




(144) The alarm is seunded te call the peeple

te the aid of the stricken ship, and net te awsken
the mercy ef heaven. This is an epinien ceunter te
that of R. Akiba (see nete 126) snd Maimenides 1is
sgainst blewing the shefar en the Sabbath at all,
but cendenes seeking the mercy ef heaven en the

Sabbath (see abeve, nete 143).

We can see that the shefar had twe different
uses. One was as a secular alarm, the ether as a
devig; te call the attentien ef Ged te the prayers
ef Israel. Maimenides dees net take inte acceunt
the latter functien ef blewing the shefar in ruling
against its use en the Sabbath, whereas R. Jese
makes the distinctien in eur Mishnah.

(102)
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(145)
g. Upen any calamity which shall met befall

the cemmunity, they amu& ‘gho elarm/, except /im the

case of/ oxceuiv? ru!).n « Once they said te Onias
147
the Circle~drawer ¢ Pray that the rains sheuld fall.

e u%d m)ato them: QGe sut and bring in the Passever
148

evens se that they shall net disselve. He /then/

prayed, and the r('a:lgg did net fall. (What did he de ?)
14
He drew 2 circle (and) steed within it, and said:

Master ef the werldl 'n(ly cl')iildron censider me as a
150
member eof Thy heussheld « I swear kihxk by Thy great

name that I shall net meve frem here until Theu have
mercy upen Thy children. The rains began te drizzle.

Net /fer/ such /a rain/ have I asked, but fer ra:(lggl)
[sufficient te 111/ cisterms, ditches and caves ‘
*

They came dewn vielently. Net /fer/ such /a rain/ have

I asked, but fer bsnevelent, blessed and gracieus rains.
(152)
They came dewn preperly until the Isrselites /were
i e (153)
ferced/ te ascend frem Jerusalem te the Temple Mount

because ef the rains.

% They began te fall in the Standard Editien

*# Te leave in the Standard Editien

(103)
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(145) This is a euphemistic expressien replacing

the intended meaning: Upen any calamity which shall

befall the cemmunity. It is in the same categery as

calling = *DSS'P & PI7A , fer fear ef bringing

about an evil situatien by mentioning it by name.

The phrase in our Mishnah may alse be a parenthetical

phrase: May it net cemel! (Malter Ta'anit pg. 135 nete 283).

(146) According te Rab, the alarm is seunded in
the case of excessive rain enly in Babylenia, whers

the danger ef fleeds exists. (B.T. Ta'anit 22b)

(147) See Appendix I

(148) These were evens made of clay (see Kelim 5:7),
and ceuld disintegrate in a heavy dewnpeur. Since
they were anchered te the earth enly by clay, they
could be taken up and meved indeers.

(149) This stery is reteld by J. Trachtenberg
(Jewish Magic and Superstition), in referring te

the ever-present circle in magical rite. The circle
is usuaglly drawn te define a demain inte which the
inveked spirit er demen camnet enter. It is inter-
esting te nete the moral twist given by eur Mishnah

te an act which is se ebvieusly a magical interference

with nature.

(104) _3};
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(150) The literal translatien ef this phrase is:
Thy peeple turn their face unte me as if T am a

-

sen of Thy heuse befere Thee.

(1561) See this chapter, pg. 92, netes 120,121,122.

(152) Neither tee little te de the creps geod, ner

se terrential as te csuse preperty damage.

(153) The Temple was situated en Meunt Meriah, called
_N'A39 77, er Meunt ef The Heuse. Traditienally, the
Heunt is asseciated with the PI?J' W ENAY (Genesis 22:2)
and as the mountain upen which David erected an altar
(Samael II 24:25:}. Ornan the Jebusite had a threshing-
floer -n this spet, upen which Selemen bullt the

Temple (Chronicles II 3:1). The tep ef the meuntain

had an area of 500 x 500 ells, er cubits, er apprex-
imately twenty-seven acres (1 ell is equal te 21.85 10 )
The space was entirely enclesed by walls. (J.D. Eisenstein

in J.E. 1905 Vel. XII pp.89-92)

(105)
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8 (cent'd.) They esaid# te him: Just as yeu

prayed fer them, that they /the rains/ sheuld fall, se

pray /new/ [ever them} that they sheuld depart. He said
unte them: Ge and see if the Stene ef Loaers(154) has

besn 1nnundatad(155). Simeen b. Shetach sent unte him

[saying/: Yeu deserve omonmmn.tcationﬂusm, but

what can I de unte yeu, since yeu are petulant befere
the Omnipresent (and He fulfills yeur desire) as a sen
whe 1s petulent befere his father, and he /the father/

fulfills his desire. Concerning you Scripture states:
"Let thy father and thy mether be glad, and let her

(157)
that bere thee rejeice™ o

* They came and said in the Standard Editien

##*  Were yeu net Onias, I would excommunicate yeu in

the Standard Editien.

##¢ Impeses upen in the 8tandard Editien

(154) Accerding to biblical injunctien, all articles

feund by an individual must be returned te the ewner,

if pessible (Deuterenemy 22:1-3). Hewever, the presumptive

(106)




ewner must be able te identify the preperty as hiu,.
peyond questien, by means ef identifying marks en

the preperty, adequate descriptiens, asmeunts, lecatien
of place ef lass, etc. The finder must advertize the
find at each ef the three pilgrimmage festivals in
Jerusalem (see Chap. I, pg. 5, nete 4). The finder
anneunces his find in general, nen-descriptive terms,
frem the Stene of Lesers, a high stene in Jerusalem

(see alse Baba Metziah 2:6). The Tesephta (Ta'anit 3:1)
states that the reck fer testing the height ef the water
was the ene named Keren Ophel in the Broek Kidren, and
gives as 2 reazsen for net praying fer the cessaiien ef
rain that Ged has already premised never te bring anether
Floed upen the Earth, as in the days ef Neah.

(155) The Talmud (B.T. Ta'anit 22b) states in the

nagme of Samuel that ene must net pray fer the cessatien
ef too much geod, &ince such a situatien was predicted
by the prephets (Malachi 3:10). Accerding te the
Talmud, then, this statement by Onias cencerning the
Stene of Lesers was a chiding statement, intended by
Onias te remind his listeners of the abeve prephecy.

(156) Fer a discussien eof excemmunicatien, see hbave
Chep. I, pp. 26-29, nete 39. The Talmud (J.T. Meed Katan
3:1) cempares Onias' act with thet ef Elijah (Kings I

17:1), in which Elijah assumes centrel ever rain.

(157) Preverbs 23:25
(107)
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3. (158) If /the peeple ef the cemmunity/
were fasting, and rains fell fer them befere
sunrise, they did net cemplete /the fast/; /if rains
fell/ after sunrise, they cempleted sthe fast/.

R. Eliezer sayu:tlsg) /If rains @ell/ befere /ths/
neen /heur/, they de net cemplete /the fast/; after
/the/ neen /aeur/, they cemplete the flst(leo).

It happened that they decreed a fast in Lydda and

the reins fell fer them befere /fhe/ neen .d_n-oux_-7 .

R. Tarfen sald: ?o r’rth and eat and drink, and
l6l
ebserve a heliday « And they went ferth and

ate and drank and obs?rva? a heliday, and they
162
came in the afterneen and recited the Greaf
(163)
Hallel .

(158) This statement is attributed te R. Meir

by the Talmud (B.T. Ta'anit 25b).

(159) The Talmud (ibid.) attributes this statement te
R. Judah. A different Talmudic seurce (J.T.Nedarim 8:1)
states thaet nesn is the dividing lin=s in time because

mest ef the day has either te ceme er has already passed

at this heur.

(108)




(160) Re Jese states that the dividing time
between cempleting and net cempleting a fast

is 3:00 P.M., since Ahadb fasted after 3:00 P.M.
(Kings I 21:29). Accerding te the Talmud
(B.T.Pesahim 107b) and Derenbeurg (Essai p.254),
kings used to dine at 3:00 P,M. It is assumed
that the passage refers te Ahab's refusal te

eat dinner after hearing his verdict frum El4 jah.
Thus, this late reselutien net te eat; ceupled with
the fact that ne food had been taken prier te
5:00 P.M., was accepted by Ged as a fast, indi-
cating that 3:00 P.M. 1s net tee late te take a
fust upen enesself., Therefere, accerding te R.
Jess, a fast ceuld be drepped prier te 3:00 P.M.

(161, This heliday ebservance invelves beth
prayer and happy self-indulgence. All werk ferbidden
en the sabbath is ferbidden en a heliday save that
which must be dene in preparing feed. The children
are given presents and sweets, the wemen buy new
clething and jewelry, and charity is given te the
peer and the stranger (B.T.Pesahim 65b ff., B.T.
Betzah 15b).

(162) Accerding te Abaye and Raba, the Great Hallel
must be sald enly when the epetite is satisfied and

the Stemach filled. (B.T.Ta'anit 25b-26a)

(102)




(163) M‘wording to the Tesephta (Ta'anit, end ef Chap.II),
the Great Hallel 1s only Psalm 135. Dunner peints out
that this was the ¢only Psalm sung in ti.ne; of great

joy, such as are indicated in Chronicles IT 20:21,

Egra 3:11, Maccabees I 4:24., Accerding te Dunner,

Psalms 113-117 were added te the Hallel during the
Hasmenean peried. We alse have the traditien that

Psalm 136 was knoewn as the Great Hallel (J.T.Pesahim 5:3).

(110)
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1, At three 1gi3da of the year the priests
raise their hands /te bless the poop1%7 feur
166)

(165)
times dur th ;3 at th rning
ing e d.{ie;) e me
Z;brvic§7ilggg additienal [servicé/, the
arternoon(l 5 /servicé/, and at the lecking ef
6

th t 3 blic/ fast ’ th

e gates (170).n /public/ as(?;;gn en /the

fast days eof (7 ?hn Ma'amads , and en the
172
Day eof Aterement .

(164) The term P732 Nk'@_J refers enly te the
Priestly Blessing, and 1s net a term used indiscrim-
ingtely te mean the 1ifting ef ene's hands. The
ritual ef the Priestly Blessing was different when
cenducted in the Temple than when cenducted eutside
the Templie. In beth cases, the blessing (Numbers
6:24-26) was recided in Hebrew (B.T, Setah 40a), and
while standing, as, incidentally, were the blessings
feund in Deuterenemy, Chap. 27 (B.T. Setah 38a,
Sifre Nase 39, Nubers Rabbah 11:4). All priests had
te wash their hands befere ascending the Dukan

(B.T. Setah 38a), and all priests in the cengregatien
had te participate in the blessing, except these whe
were disqualified threugh ritusl impurity, meral

(114)




defects, er physical handicaps (B.T. Megillah 24b,

B.T. Bershet 32b, Yad, Tefillah 15:1-6, Shulchsan

Aruch, Orach Hayyim 128:30~41). These priests whe

were under the influence of wine were alse disqual-

ified frem proneuncing the benedictien (B.T. Ta'anit 26b).
Priests whe were net qualified te bless the peeple

fer these reasens had te leave the cengregatioen

before the blessing was proneunced, since enly ths
Israelites, in coentradistinctien te the priests, were

to be blessed.

Prissts in the Temple raised thelr hands abeve
their heads, whereas priests outside the Temple raised
their hands enly te shoulder level. The priests in the
Temple proneunced the Tetragrammaten )’ , while
eutside the Temple, the prenunciatien ’7";}155 was
used (B.T. Setsh 38a, Numbers Rabbah 11:4, Sifre Nase 39,
Yad, Tefillah 14:10). The Priestly Blessing was recited
daily beth within the Temple and eutside it. Hewever,
in the Temple it was recited after the sacrifice ef the
daily effering (Setah 7:6, Tamid 5:1k, 7:2; B.T. Megil-
lah 18a), whereas eutside the Temple it was recited
during the merning service, and en the Sabbath and

helidays at every service except IJNIN -

The Dukan 1tself was a three-stepped platferm,
1% cubits high, placed en the step ene cubit kigh which

separated the Ceurt eof Israel frem the Ceurt ef Priests

(115)




(Middet 2:6). During the participatien ef the
Levites in the Temple Service, they steed en the
Dukan (Arakin 1:2, see alse Kiddushin 4:5)

(B.T. Megillah 3a).

(165) Beth the Talmud (B.T. Ta'anit 26b) and
Maimenides ( pjyond @79 ) cerrect the reading
of this Mishnah as fellews: '
Paves Dl breid Pasod pp selea
P PN dxadie Pawv ® SS'OJ) L::

(166) This service consisted of the Shema and the
Eighteen Benedictioens, which were recited in the
Temple during the merning sacrificial effering.
Traditien traces the erigin ef the Shacharit, er
merning, service te Abraham (Genesis 22:3).

(see alse Chep. II nete 66 pp. 53-56)

(167) On Sabbaths, New Moons, New Year, Day eof

Atenement, and the three pllgrimmage festivals,

additioenal sacrifices te the nermal daily sacrifices

were erdained (Numbers, chapters 28-29). These

were called "the additiensal sacrifices"™ and were

breught after the regular merning effering (B.T. Yema 33a).
The Musaf service was intreduced as a replacement fer

these sacrifices (B.T. Berachot 26b).
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The liturgy censisted ef the first three
and the last three of the Eighteen Benedictiens,
between which was inserted a benedictien receunting
the sacrifice ef the day (see Chap. IT nete 66
pg. 56). The earlier Tannaim state that the
Musaf sheuld be read only as part of cemmunal
prayer (B.T. Berachet 30Ca, J.T.Berahet 4:6), and
sttach as much impertance te it as te the regular
morning service (B.T. Berahot 20b, Shulchan Aruch
Orach Hayyim 286:2),

(168) The term ANJWN 1is proebably derived frem
Kings I 18:36, where it states:

e+ a0 lﬂ&t e HnawN ﬁﬂfgﬂﬂ LN
er. WK

The prayer is referred to in Deniel 6:10, and
tradition ascribes its erigin te Isaac, basing its

autherity en Genesis 24:63:
s - R??'.JMJOi NIRA quI Pn?‘ k31

(B.T.Berahet 26b)
The time fer %he recitation ef the lMinha
Erayer depends upon the type of Minha recited. The

time fer the recitation ef the NI ANIN
extends froem 6% hours of the day (12:3%0 P.M.) te
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sunset (6:00 P.M.). )).J(P WA rextendsctémperally
frem 94 heurs of the day (3:30 P.M.) te sunset
(Berahet #2l, B.T. Berahet 26a). This divisien
of time cerrespends te the divisien ef asctivities
inte the important and the unimpertant, and was
made te insure that any undertaking weuld net extend
inte the time fixed fer prayer (Shabbat 1:2, B.T.
Shabbat 9a).
to-day

Liturgicallx‘ the Minha prayer censists of
Psalm 145, the Eighteen Benedictiens (see Chap. II
nete 66 pp. 55-56), Tahanun except en Fridays, and
the Rlenu. On the Sabbath and en fast days, =
portien ef the Pentateuch is read befere the recita-
tion eof the Eighteen Benedictiens.

(169) Our Mishnah is the earliest seurce mentiening
the Neilah service, although it is again mentiened

in the Talmud (B.T. Pesahim 3a) as the seurce ef a
cenflict between Rab, and Samuel and R. Joehanan.
The fermer maintains that Neilah sheuld be a separate
and special service, wheress the latter held that it
refers enly te the repetition ef the fermula

LR DN , 14 pdle & , What are we? Whut
is our life? ete., The term Nellah is again a seurce

of contreversy in the Palestinian Talmud, in that

R. Jehanan helds that 1t refers te the clesing ef the
gates of the Temple, while ABba helds that it refers te

the clesing of the Heavenly gates of prayer.
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Accerding te Deutchp the epinien

= -
o B | -

ef R. thnnaﬁ is cerrect. 1In the Temple at
Jerusalem, the priests preneunced the Priestly
Blessing at every sacrificial service. On mere
selemn accasiens they preneunced the blessing a
second time, befere clesing the Temple gates.
This was dene on the Day of Atenement. After the
destructien ef the Temple, when the synagegue
ritual was modeled strictly after the Temple
ritual, the custem of proneuncing a final bene-
diction at the end of the service was intreduced.
Rab demanded that a new erder ef prayer, incer-
porating this benediction, be added te the feur
erders of prayer (Shacharit, Musaf, Minchs,
Ma'ariv) already in use for the helidays. Since
Rab's epinion was a decisive facter in thke
crystallization of the synagogue ritual, this
custem prevailed (see Weilss, Der Der veDershav
Vel. III pg. 157).
# In J.E. Neilah Vol. IX pp. 214-215

The earliest Nellah liturgy seemed
to consist of the twe passages/|'/) NV [IDde D)
and R /e ulc .#ngia<) YNt « Other
piyyutim were acded later. (B.T.Yema 67b, J.T.
Yema 7c¢, Maimonides Yad Teshuvah 2:7, 1ibid.
Tefillah 1:7-8, 3:6, 14:1, Tur Crah Hayyim 624,

Baer's cemmentary en Siddur Avedat Yisreel

R¥delheim 1868)

(219)




(170) The Hebrew here states enly "the Ma'amadet".
Because of the pesitien of the werd between '"public
fasts" and "The Day ef Atenement", beth invelving
fasts, Malter feels justified in translating the
term NIJNYN as "the fast-days of the Ma'amadet".
Hewever, this 1s net necessarily the enly translation.
It is cenceivable that the priests ef the towns
invelved in the Ma'amadet fer the week weuld recite
the Priestly Blessing en the days ef that week,
witheut there beilng fast-days ef the Ma'amadet
necesesarily invelved. (Fer a discussien ef the
fasts ef the Ma'amadet see Chap. II pp. 66~70, and

Excursus 3)

(171) Here the term "Ma'amadet" dees net refer
to those lay individuals whe acted in that capacity
in the Temple, but rather te the individuals

living in the tewns which were represented in the

Temple that week.

(172) The Day of Atonement, which falls en the
tenth day of Tishre, is enjeined by Scripture as

follows: {(Numbers 29:7)

-

ik g
<3 My 253 Yiae  eRMd YA :
NI ep/ _é.) ra'neyd e Piravd P')J M

~

Jex ko
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The werding Py Il PRy
is taken te mean fasting, and a whele literature
has develeped cencerning the laws dealing with
the Day of Atenement; tractates in beth the Baby-
lenian and Palestinian Talmuds entitled 'Yema',
Tur Orah Hayyim Hilhet Yem Hakkipurim ss. 149-160,
Shulhan Aruch Orach Hayyim ss. 604-624, and many

mere.

(i21)
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(173)
2. This is /the erder ef/ the
(174) (175)
Ma'amadet « Whereas it states /in

Seripture/: "Cemmand the children ef Israel aend
say unte them, 'My food-effering presented unte

me(ﬁy fire as My sweet saver shall ye ebserve te
(1786)
effer unte Me in its due seasen!'|" ; and
(177)
whereas a man's burnt effering cannet be
(178)
presented if he do?a n?t stand by it; therefere
i 179
[the] early prophets instituted twenty-feur
(180) (181)
Mishmarot( . For each Mishmar there was
182)
a Ma'amad ef Priests and Levi?es ?nd Israel(ites).
183
When the time came for the Mishmar te ascend

[f; Jerusalem/, its Priests and its Levites* nacan?ad ) Vi
184 BA

te Jerusslem, and the Israel/ites/ ef that Mishmar
Gathered in their cities, and read ef the pericepe

(185)
ef Creatien .

# The Priests and the Levites 1in the Standard Editien

(122)




(173) This entire Mishnesh is in the nature eof &
parenthetical remark, exrialning the erigin ef the
Ma'amad. The actusl erder ef the service of the

Ma'amad begins with the next Mishnah.
(174) For a detailed discussien, see Excursus 3.

(175} The translation is being rendered in legal
terminolegy so that it 1is mere easily understeed.

(176) Numbers 28:2

(177) Li%erally: And hew can a man's burnt effering, ete.
(see B.T. Setah 8a)

(178) 1In Leviticus 1:4, we are teld that ene bringing

& sacrifice to God must place his hands upen it as

part eof the sacrificial ritua{fx
¥ 13!

Ald2a7 PN @ Vol

.I‘S‘r 7933 !5‘

This practice was knewn as I J'N¥0 . If the persen
was net present at the time ef his effering, then

this ebligatien ceuld net be fulfilled. Fer s mere
detailed discussien ef the institutien ef Semicha and
the sacrificial cult, see Maimenides, Yad, Ma'ase
Hakerbgnet; B.T. Menachet 92a-83b, B.T. Zebachim 32b~
33a; B.T. Yema 35b, B.T. Gittin 28b; Phile, De Vic-
tinis, sectien 4; Bihr, Symbelik vel. II pp.338 et.seq.;

Duschak; Velz; Weiss; Frankel; Levi, and ethers.

(123)




(179) Accerding to the Talmud (B.T. Ta'anit 27s),
this refers te David and Samuel, and is based upen
Chrenicles I 9:22, Traditien has it that Meses
established eight Mishmaret, feur each frem the
families of Eleazar and Ithamar, which Samuel and
David increased te twenty-feur. However, we have

a seurce (J.T. Pesahim 4:1) which gives a reason
for the establishment ef the Mishmaret. The reason
glven was te circumvent the recuirement fer all the
inhabitants ef the land te appear in the Temple
daily fer the sacrifice of the Tamid effering.

(180) Mishmar here dees net refer te the cempesitien
of the group, as is evident from the text. It is
used rather in a temporal sense, referring te the time
of the Mishmar service for each greup, that is, te

the temporal structure ef the institutien.

(181) The meaning ef Mishmar here centinues in its

temperal reference, as outlined above (180).

(182) Ma'amad here is used as a generic term,
embracing the indiwiduasls which are included in
beth the terms Mis'mar and Ma'amad when they are

used in their specific senses,

(124)




(183) Here Mishmar takes en the same generic
meaning as did Ma'amad in the immediately pre-

cseding sentance (see nete 182 abeve).

(184) Mishmar centinues in its generic usage.
This passage weuld seem te indicete that nene ef
the Israelites went te Jerusalem te serve in the
Temple. Hewever, the Tesephta clarifies this
statement as fellows: (Tesephta Ta'anit 3:3)
W&J‘}Uﬂ. Imen lcAR _SR]V!

r._”i” rﬁ.j-‘— i'no___;_g__p/v ?’SQI?'S _D)‘S'TI
B, LA e P I 3 4

(185) Genesis 1:1 - 2:3

(126)
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(186) (187)
3. (And the men ef the Ma'amad

fasted feur days during the week, frem Menday

threugh Thursday. And they did noet fast Friday,
(188)

because of the hener due the Sabbath s Ner

/did they fast/ en Sunday, lest they psss frem

(189)
rest and delight te weariness and fasting, and die .)

(186) This passage 1s found in eur Standard Editien,

but net in the Malter editien. According te Malter

(Ta'anit, Amer. Acad. Jew. Res. pg. 125, nete te line 4), i
this sectien is net feund in any ef the nine manu- R
acripts of ths Mishnah, and appears fer the first 1
time in the printed editiens ef the Mishnah. )

(187) As it stands, we cannet determine in what sense i

the term Ma'amad i1s used here. Hewever, we have the

following Beralitha quoted in the Talmud (B.T. Ta'anit 27b):
t>*nic A YY' ,'Ma..mf mven ‘e _lc  [4A7 IJN

- NARA  NPIND AN

Frem this we can determine that Ma'amad here refers f}

to the lay Israelites who remained at heme and did

net ge up te the Temple. i ﬂ

(188) see Chap. I pg. 25 nete 37 % '
(128)




(189) Accerding te R. Jehanan (B.T. Ta'anit 27b),
the men of the Ma'amad did net fast en Sundays, lest
by deing se they effend the Christians, by declaring
their heliday a Jewish fast day. Since R. Jehanan
was an Amora living in the third century C.E., this
is an indicatien ef the rapid grewth ef Christianity,
and an early indication ef its effects upen Jewish
ritual.

(127)
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3 (centid.) Ot(lltlae)s first day, [ they roag7
"In the be?irming /te/ "And there wasaa

firmemant" : On the secend /day they read frem/

"Let there be a flmnments'l‘gl%_zj "And the waters

gathered togothar"(lga). On the third /day the

read frem/ "Let the waters gather ‘b.?athor"(lgi

/Ee/ "And there were luminaries" s . On the

feurth /day they read frem/ "Let there be 1um1narioa"(1%)
/te/ "And the waters breught rorth“(lgv). On the

fifth /day they read frem/ "Let the waters bring
(198) (199)
ferth" /te/ "And the earth breght ferth" .

On the aixth(zﬁay they read frem/ "Let the earth
200)
bring ferth" /te]/ "And the heaven and the

(201)
sarth were finished, lg.nd all their hostg L

(190) Genesis 1:1 (196) 1bid. 1:14
(191) 1bid. 1:8 (197) 1bid. 1:23
(192) 4bid. 1:6 (198) 4bid. 1:20
(193) 4ibid. 1:13 (199) 4bid. 1:31
(194) 1bid. 1:9 (200) 4ibid. 1:24
(195) 4ibid. 1l:1¢ (201) 4ibid. 2:3

(128)
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(202)
3 (cent'd,) A leng pertien was read by
(203)
twe /men/, and a shert {gor?ion§ was read/ by
204 (208
ene /man/, at the Shacharit and the Musaf
(206) (207)
/services/. And at the Minhah /service/

they entered /the synagegue fer prayer/ end recited
e (208)
/the whele text/ by heart, as they recite the Sh'ma .

)

Friday /afterneens at the time fer/ Minhah they did

net enter /the synagegue/ because ef the hener due
(209)

the Sabbath .

# And the shert pertlen in the Standard Editien

(202) A pertien ef six er mere verses, which ceuld
be divided inte twe perticns of three er mere verses.
One was required te read ne less than three scriptural
verses gt ene time (Megillah 4:4, B.T. Megillah 23a,
B.T. Ta'anit 27b).

(203) A pertien centaining enly three, faur, er

five verses, which ceuld net be divided.

(204) See this chapter, nete 186, pg. 11l6.

(129)



(205) See this chapter, nete J&7 PP. 118-117.

(206) This statement is attributed in snether

seurce te R. Meir (Tesephta Ta'anit 3:4).
(207) See this chapter, nete 168, pp. 117-118.
(208) Deuterenemy 6:4. Originally, this was the

entire extent ef the Sh'ma (B.T. Sukksh 42a, B.T.
Berahet 13b). Hewever, it was extended te in-

clude Deuterenemy 6:4-9, 11:13-21, and Numbers 15:37-41,

The fact that these additiens were extant even in

Talmudic times can be infered frem the statement ef
R. Judah b. Zabida, whe sald that the Ameraim were
conaldering the additien eof the chapter cencerning
Balak (Numbers 23:18-24) te the Sh'ma, but did net

do se since they censidered the Sh'ma as already

being teo long (B.T. Berahet 12b).

(209) The peorle needed time te prepare fer the

Sabbath (see alse Chap. I pg. 25 nete 37).

(130)
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- (210)
4, Every day en which Hallel

e (211)
/is recited/ there 1s ne Ma'amad /[service/

(at) Shacharit.( @w)rery day en which there is a/
212

Musaf sacrif%ce : there is ne /Ma'amad service/
213

at Minhgh. : [Egory day en which theme 1s/
214

a Weed-effering there is ne/Ma'amad service/

at Heilahl(l-ala): these are the werds ef R. Akiba.
Sald Ben Azal unte him; Thus did R. Jeshua teach:
(213)/Every day en which there is a/ Musaf sacrifice,
there is ne /NMa'amad service/ at Neilah. (213)
/jvery day en which there is_/ a Wood-effering, there
is ne /fMa'amad service/ at Minhah##. R. Akiba

recensidered and taught according te the werds efittk

Ben Azai.,

#*  fWhen there 1s/ a Musaf sacrifice, there is ne

[Ma'amad service/ at Neilah;/when there is a/ Weoed-

offering, there is ne /Ma'smad service/ at Minhah

in the Standard Editien.

(131)




w J¥hen there 1g/ a Musaf sscrifice, there 1s ne By

4 - o i
!i!"mad service/ at Minhah; /When there is/ a Weed- i

offering, there is ne /Ma'amad service/ at Neilah

in the Standard Editien.

### taught accerding te Ben Azal in the Standard Editlen.
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(210) See Chapter III, nete 163, pg. 110.

(211) See Excursus 3.

(212) The Musaf er additienal sacrifice was breught

en the Sabbath, the New Meen, the three pilgrimmage

festivals, the New Year, and the Day of Atenement |

(Numbers, chapters 28 and 29).

(213) Malter indicates that a great cenfusien exists '
in the recensions ef this Mishnah, many manuseripts
having ene reading, many having its eppesite reading.
The difficulty probably arese because of lapses ef
memory en the part of the cepylsts, because ef the
ease with which the wording ef this Mishnah can be
confused. There i1s ne way of establishing an accurate

text.

(214) Ses this chapter, belew; alse Excursus 4.

(215) See this chapter, nete 169, pp. 118-119.

(132) *
& l:..\’
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5. T?;lgﬁmea /for the bringing ef/

the Weed-efferings e¢f the priests and the
pseple are nine /in number/: On the first eof
Nisan, the sens eof Arach ef the tribe ef Judahtgl?);
en the twentieth o{ Tenmuz, the sens ef Bavid ef
the tribe of Judah'zle); en the fifth ef Ab, the
sons of Paresh ef the tribe ef Judah(EIQ,; en the
seventh thereef, the sens ef Jenadab b, Rechnb(EEO);
on the tenth thereef, the sons ef Senaah ef the

(221)
tribe ef Benjamin .

(216) Accerding te the Talmud (B.T. Ta'anit 28a),
there was ne weed in the Temple upen the return ef
the exiles frem Babylenia, and the priests, Levites
and peeple drew iets fer the privaledge of bringing
weod, and kept this privﬂlgﬁhe feor 21l times (see
Nehemiagh 10:35). Fer a mere cemplete discussien ef

the Weed-effering, see Excursus4.

(217) Nehemiah 6:18, 7:10; Ezra 2:5

(218) Malter gssumes that this is a scribal errer.
Ne sueh name is feund in either Nehemiah er Ezra.
Hewever, in beth Nehemiah 7:37 and Ezra 2:33 we find

mentiened )37/’ /3 ?/S ‘JA y and Malter weuld
(133)




emend the text ef eur Mishnah te cerrespend te
this biblical reading.

(218) Nehemigh 3:25, 7:8, 10:15 ; Ezra 2:3, 8:3, 10:25,

(220) Jeremigh, Chapter 35, It is interesting te
nete that, while the family name ef Rechadb is missing
entirely frem the beeks eof Ezra and Nehemiah, it

plays an Iimpertant part in the beek ef Jeremigh. It
would seem that this family disappeared frem the scene
of histery with the destructien ef the Temple.

(221) Nehemish 7:38 Ezra 2:35

(134)
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5 (eent'd.) On the fifteenth thereef, the

(222)
sens of Zattu ef the tribe eof Judah y and
(223)

with them the priests and Levites , and all
(224)

whe were net sure ef their tribe » and these

whe ?eco%vod /Py means ef/ a pestle and dried
225

figs # .+ On the twentieth thereef, the sens

(226)
of Pahat Meab ef the tribe of Judsh « On the

tientiot? of)Ellul, the sens ef Adin ef the tribe
227
of Judsh . On the first ef Tebeth, the sens

of Paresh returned /te effer weed/ a secend time.
On the first ef Tebet there was ne Ma'amad /service/,
since there were Hallel, and the Musaf sacrifice

(228)
and the Weod-effering /en that day/ .

& @ en SF B @ E° G B S Sm W en A @ 43 W e @m . W - - @ . = - =

10:15 {|
(222) Nehemigh 7:3 Ezra 2:8, 10:27 ol

|
(223) Nehemiah 10:35 |
(224) Nehemiah 7:61 ff. Ezra 2:59 ff. i

(225) Accerding te Malter, at ene time the Remans

/
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ferbade the bringing eof First Fruits te the Temple.
Thereupen seme ceurageeus peeple cevered their First
Fruits with dried figs and carried a pestle, se

that they ceuld deceive the Reman guards inte thinking
that they were geing te a fig-press te make cakes.
Upen reaching Jerusalem, they re-arranged their
baskets and presented their First Fruits te the

Temple (B.T. Ta'anit 28a). Hewever, the Tesephts

(Ta'anit 4:7) attributes the abeve persecutisn te

the Syrian Greeks, and net te the Remans. The
Talmud (1bid.) alse tells of a deceptien perfermed
by the sens ef Selmal ef Netofah, whe tied their
woed fer the Temple Weed-effering inte the ferm
of a ladder, and deceived the guerds by stating
that they were geing deve-hunting.

(226) Nehemiah 3:11, 7311, 10:15 Ezra 2:6, 8:4, 10:30

(227) Nehemiagh 7:20, 10:17 Ezra 2:15, 8:6

(228) The Musaf sacrifice was effered and the
Hallel said in hener ef the New Meon of Tebet.

(136)
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(229)
6. Five things befell eur
(230)
ancesters en the seventeenth ef Tammuz
(230)
and five en the ninth ef Ab « On the

(231
seventeenth ef Tammuz the Tablets were breken )

(232) (233)
the dailf orgering ceased » The City was
234
breached ; Apestemes burned the Terah and set
(235) (236)
up an idel in the Temple Hechal . On the

ninth ef Ab it was decreed upen eur ancesters that

(237) (238)
they sheuld net enter the 1.?d39) y and The Heuse
2

was destreyed the first time and the secend

(240) (241)
time » and Betar was vanquished s and The

(233) (242)
City was pleughed ever .

(229) That 1s, five calamities befell eur ancesters.

(230) Beth ef these are fast days, and therefere are

discussed in this tractate.

(231) Accerding te a Beraitha (B.T. Ta'anit 28b)

Meses ascended Meunt Sinai en the seventh ef Sivan,

and remained ferty days and ferty nights (Exedus 24:18).
He breke the tablets immediately upen descending the
mountain (Exedus 32:19), and the fortieth day after

the seventh eof Sivan is the seventesenth ef Tammuz.

(137)
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The chroenelegy ef the giving ef the Tersh and
the breaking ef the tablets is feund in B.T.
Yema 4b.

(232) The Talmud (ibid.) states that this ia

a traditien, and cannot be preved. 1In a discussien
cencerning the necessity ef singing the Seng ef the
Sanctuary ever libations, we are teld that the
daily offering ceased on the seventeenth ef Tammuz

(B.T. Arahin 12a).

(233) Jerusalem

(254) The Talmud (B.T..Ta'anit 28b) quetes a
Beraitha stating that the walls ef Jerusalem
were breached during the peried ef the Secend
Temple en this day. We have anether Talmudic
seurce (B.T. Rosh Hashansh 18b) which states,
during a discussion eof fast-days breught up
by reference te Zechariah 8:19, that the walls
of Jerusalem were breached en the ninth ef
Tammuz during the peried of the Filrst Temple
(see Jeremigh 52:6=7), but that the fast is
observed fer beth the First and Secend Temple

periods en the seventeenth of Tammuz.

1
(235) See agbva, note 232, However, this may
refer to the burning ef a Tereh screll by a

(138)




Remen seldier abeut the year 50 C.E., which

almest led te a revelt (Jesephus Antiquities
Beek XX Chap. 5 sectien 4, ibid. B.J. Beek II
Chap. 12, sectien 2); er it may refer te the

martyrdem of Hanina b. Teradion, whe was

wrapped in a Terah screll and burned alive

(B.T. Abedn Zarah 18a, Sifre Deuterenemy 307).

In this latter cennectien, a philesepher Jﬂo:mg'a
is mentioned as Hanina's slayer, and eur rendering i
of ahw(omk may be a cerruptien ef Jnelo'E'a .
Alse, the soldier in the fermer case was named
Stephanes, OiJ&"COlc » Wwhich may have been
cerrupted te CJI.VICOIQIC « There are other
derivatiens fer the term DIJNCU.'«D!: s ameng

which are:

1s é‘nSTOHfﬁ) (te stuff up the meuth).

Tais alludes te the Avemaic usags  Pw/d) koY
(May his meuth be stuffed up with earthi),

applied in the Talmud to a man whe speke beldly

of Ged (B.T. Baba Bathma 16a).

2. A cerruptien ef aFo6TOACS (ambassader),
referring te the envey whe desecrated the Temple,

as reperted in Maccabees II 6:1-2.

3« A cerruptien of c':.‘n-oe;Ta.’T ns (apestate),

and identified with the High Priest Alcimus.

(139)




4. A Hebrew transliteratien ef the Latin
Faustinius, surname ef Julius Severus, whe
desecrated the Temple when he was sent by

Hedrian te put dewn the Bar Kechba rebellien.

(236) For an excellent discussien ef the
architecture ef the Temple in general and ef

the Hechal in particular, see Reneff, Seme
preblems eof synagegel archeelegy.

(237) The land ef Canaan. See Numbers, chapter l4.
(238) The Temple

(239) By Nebuchadnezzar in 587 B.C.E.

(240) By Titus in 70 C.E.

(241) Betar was the last strengheld ef the Bar
Kechba rebellien. Bar Kechba was defeated here

by Hadrian. The date, accerding te the Talmud

(B.T., Ta'anit 29a), is traditional.

(242) Accerding te the Talmud (ibid.) this tee

is & tradition net verifisble.

(140)
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{243)
7. When /the menth ef/ Ab

begins, /we/ limit rajoic%ng.) During the week
244
in which the ninth ef Ab falls, it is
(245)
ferbidden te cu? Z;?e'a hair/ or te wash
246
/ene's clethes/# » but en Thursday it is permitted

because ef the hener due the Sabbath. ZOn/ the day

befere the ninth ef Ab, ene sheuld net eat twe
(247) (248) (249)
courses s ner eat meat s ner drink wine .
(250)
Rabban Simeen b. Gamliel says: Z@no ahoulé? change

/Bis usual manner ef daily living/. RE Jugdh made
251
it ebligatery te turn over the ceuches » but the

sages did not agree with him.

# One is ferbidden from cutting and washing in the

Standard Editien.

(243) See Appendix 3

(244) See Excursus 5

(245) See alse Chap. II pg. 69, text.

(248) See abeve, nete 245.

(141)




(247) This spplies enly te the last meal taken

before beginning the fast (B.T. Ta'anit 30a).

Hewever, we are told that R. Judah b. Bethyra visited

Nisibls en the eve of Yem Kippur, snd ste his last
entering 7pon his period of

meal befere/fasting. Hewever, upen being persuaded

by the Exilarch te eat at his heme, R. Judah ate

a little of eighty courses and drank eighty geblets

of wine! (Lesmentatiens Rabbah 3:18)

(248) Fresh mest is ferbidden, but pickled meat

may be eaten (B.T. Ta'anit 30a). Pickled meat is
defined as meat which has been in a pickling selutien
over 2 days (B.T. Sanhedrin 70a).

(249) Aged wine is forbidden, but new wine may be
drunk.(B.T. Ta'anit 30a). New wine is defined as
wine less than forty days eld (B.T. Sanhedrin 70a).

(250) Thus, if ene used te eat in the presence ef
ten peeple, he sheuld eat in the cempany of five.
If ene is used to eating ene peund ef meat and
drink ten legs ef wine, he sheuld eat ene-half
peund ef meat and drink enly five legs ef wine

(B.T. Ta'anit 30b).

(251) As a sign ef mourning. (See B.T. Gittin 35a,
at the bettem ef the page, for a reference te this
practice eof turning ever the ceuch ef one whe has

been cursed, te avert the exactlen ef the curse).

(142)
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8. Said R. Simeon b. Gamliel: There

were ne helidays in Israel /as jeyful né? the
(252) (263)
fifteenth ef Ab and Yem Kippur = , fer en

these the sens#* ef Jerusslem went ferth in berrewed
white garmantsfzgijas net te put te shame he that
had nene. [;n’[all of these garments had te be
1mmeraad(25 . And the daughters ef Jerusalem went

ferth and danced in the vinyards.

# The daughters ef Jerusalem in the Standard Editien

(252) See Excursus 6

(2563) See Excursus 6

(254) Ameng the priestly class and the nobllity,
there was a definite erder ef berrewing. The
daughter ef the King berrewed frem the daughter ef
the High Priest, whe in turn berrewed frem the
daughter ef the Segan, whe in turn berrewed frem
the daughter of the priest anneinted as chaplain
of the army, whe in turn berrewed frem the daughter

of an erdinary priest. All Israelites berrewed

ene frem the ether (B.T. Ta'anit 31a).
(143) AR




(266) The Talmud (ibid.) states that even garments
which had lain felded in a chest alse had te be

immersed. Garments were immersed fer reasens eof

ritual purity (see Leviticus 15:25 ff.)., This
stery is alse repeated in the Midrash, where it
states that the unmarried men went te the vinyards
and chese wives there (Pesilta dtAicha Rabbati 33).

(144)
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8 (cent'd.) And thus# were they went te say:
Yeung man, 1lift up yeur eyes and see what Yeu will

cheese fer yeurself. De net fix yeur eyes upen
(256) (257)
beauty 3 fix yeur eyes upen family .

"(Charm is false and beauty is vanity. A weman whe
(258)"
is Goed-fearing, she is te be praised « As it

says /in Scripture/: "Give her the fruit ef her

(259)" (260)
hands, and he will praise her deeds in the gates )e

# And what were they went te 8ay? in the Standard Editien

(256) Accerding te the Talmud (B.T. Ta'anit 3la),
beautiful girls said: Fix yeur eyes en bemuty, fer a
woman is made enly feor beauty. Girls frem distinguished
families sgid: Give your cheice te family, fer the
purpese ef woman is to raise a famlily. Hemely girls
sald: Make your purchase fer the sake ef Heaven, in

order that yeu may be adorned with wealth.

(257) Lineage.

(258) Preverbs 31:30

(259) Gates here refers te the market-place.
(260) Preverbs 31:31 i
(145) ‘
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8 (cent'd.) And thus he weuld say: "Ge ferth,
Oh Daughters ef Zlen, and see King Selemen with the
ecrewn with which his mether crewned him en the day
of his espoussals, and en the day ef his gladness ef
heart.“(gsl) "On the day ef his espeusals™: this
refers te the glving of the Torah(zst). "And en
the dey ef his gladness eof heart™: this refers te
the building ef the Temp%e(gja’, may it be rebuilt

268
quickly, and in eur day.

(261) Canticles 3:11

(262) The Pesihta d'Aicha Rabbati uses the same

term ) ?;_}; /,__,q/y as dees eur Mishna. Hewever,
Exedus Rabba 52:4 refers te the giving ef the Tersh
as "8ingi", as de Nuzera Rabba 2:22, Tanhuma en
Ahare Met 6, and Seng ef Sengs Rabba 3. These seurces
alse respectively cennect eur Mishnaic statement

with the Tent ef Meeting (Numbers R. and Seng ef
Sengs R.), whereas Exedus Rabba alse cennect this
statement with the cressing ef the Red Sea, and the
Tabernacle in the wilderness. Sifra en Shemini 15

cennects this statement with the descent ef the

(146)
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Divine Presence, the Shehinsh.

(263) Again, the Pesihta d'/.Egeha Rabbati uses

the same terminelegy as eur Mishmeh. Exedus Rabba

relates this phrase te the building ef Jerussliem,

te the Tent ef Meeting and te the Temple.

‘fhe

Tanhums en Ahare Met refers i1t te the Tent ef Meot-

ing, whereas Seng eof Sengs Rabba refers the state-

ment te the werds ef the Terah, and te the cemetery.

Numbers Rabba refers this statement te the Fent ef

Meeting and te the cemetefy.

Sifres en Shemini

1dent1fiea this statement with the fire which came

dewn frem Hesven and burned the effering ef Eli jah.

If we were te tabulate the Midrashic references te

this statement, we weuld have the fellewing table:

Seurce
Pesihta Rabbati
Sifra
Tanhuma

Exedus Rsbba

Day ef Espeusals

Giving ef Terah

Descent ef Shehineh

Sinai
Sinail

Splitting Red Sea

Tabernacle

Numbers Rabbs 2:22 Sinai

12:10 Sinai

Seng ef Sengs R.

Tent ef Meeting
Sinal

Tent ef Meeting

(147)

Day of Gladness

Building Temple

Fire frem Heaven
Tent eof Meeting
Jerusalem

Tent ef Meeting
Temple

Tent of Meeting
Giving ef Terah
Cemetery

Werds ef Terah

Cemetery




(264) Seder Olam Rabba Chap. 15. This is net an
integral pertien of the Mishna, and dees net deal
with fasts at all. It is an additien teo the Miszshna
directed teward giving this Mishna, dealing with
calamiteus eccurrences, a happy ending. The Ameraim
did not recegnize the nature ef this additien, and
therefere had difficulties ettempting te fit this
statement inte the general scheme eof the Tractate,
and finding its erigins (see B.T. Ta'anit 30b-3la).
Cempare this statement with ethers like it in the
Gemara te this Tractate (cf. R. Nahman's statement
in B.T. Ta'anit 15a, alse the hemily eof R. Helbe
ibid. 3la).

(148)
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It 1s ebvieus, frem even a cursery
reading ef Scripture, that the ecenemy ef the
land ef Palestine, in Biblicel times, centered
around agriculture. This net enly appiies te the
ecenomy eof the land during the perieds 1n which
the Israslites and later Judeans eccupied the
land, but alse befere and after these perieds ef
eccupation by the Hebrews, Israelites and Judeans.
We nr; teld that, frem the peried ef Creatimn, man
was placed in the Garden ef Eden te tend it, te dress
it and keep it (Genesis 2:15). We are alse given
the descriptien of the millenium in agricultural
terms, and netiens will devete their entire miilenial
lives to agricultural pursuits (Isaiah 2:4, Jeremiash
51:11, Hosea 14:7, Ames ©:13, Micah 4:4, Malachi 3:11,
Psalms 81:17). Upen being dismissed frem the
Garden of Eden, Adam was sent ferth te till the
sell (Genesis 3:23, Psalms 104:14), and this eccu-
patien has been the predeminant ene in the land
of Palestine since that legendary time.

The Patriarchs were engaged in pasteral
eccupations eriginally (Geresis 13:7, 30429-43, 37:12,
Deuterenemy 26:5), but alse planted and harvested
(Genesis 26:12, 27:6-7). Although the Patriarchs
entered Egypt as shepherds (Genesis 47:3), and altheugh

this eccupatien was retained by the tribes ef Reuben,

(153)




Gad, and half-tribe ef Munasseh (Numbers 32:1) and
by the tribes in the highlands ef Western Palestine
(Samuel T 25:2), nevertheless the blessinge ef the
Patriarchs were couched in agricultural terms as
well as these eof animal husbandry (Genesis 8:22,
27:28, Deuteronemy 35:13, 16, 28).

The cencept of Ged as the beuntiful
giver, and as the Ged ef justice, is beund up in

the agricultural 1ife of the peeple (Exedus 23:25,
Leviticus 26:3-6, 10, 20, 26, Deuterenemy 8:7-10,
28:3-5, 12). The land ef Canaan was entirely
dependent upen rainfall, given by Ged as a reward
fer the faithfulness ef Israel (Driver, Cemmentary
en Deuterenemy, ppr.12° et seqg.). The Sabbath

(Exedus 34:21) and the three pilgrimmage festivals
(Bxedus 23:14-16) had agricultural implicatiens.
The system ef previding feor the peer was an
agriculturel system (Leviticus 19:9-10, Deuter-
enemy 24:19-21), and the agricultural 1ife ef

the cemmmnity was alse guided by the laws ef the

Sabbatical (Exedus 23:11) and Jubillee (Leviticus 25:8)

y.“. - LB 5 l

After the cenquest ef Canaan, the ¥srael-

ites learned the practice of agriculture frem the

Ganaanites. This caused many a lapse inte the idel-

atreus Carasnite practices asseciated with the sgri-
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cultural cycle ef the year, and the great centest
between Baal and YHWH during the peried ef the
early prephets was that ef determining which ene
previded fer the sgricultural success ef the land.
Hesea complains that Israel did net knew that it
was Ged and net Baal whoe gave cern and wine and
oil (Hesea 2:10), and prephesied that, enly when
Baal is fergetten weuld agricultural blessings

be unmixed with less snd suffering (ibid. 2:18).

Nevertheless, even during the peried ef the cenquest,

leaders were called away frem the plew te guide
the destinies of the peeple (Judges 6:11,

Kings I 19:19, Samuel I 11:5). Despite the insistence

of the prephets and agricultural-political leaders
of the peeple, Baal rémained the cemmon name

for the fructifying rains dewn te Mishnaic times
(see Shebi'it 2:5), and a fleld watered by rain
was still called Bet Baal.

The peeple ef the land engaged in
other eccupatiens zs well. A feundry is mentiened
in the Bible (Judges 17:4), but we are teld that,
during this peried, the Israelites were ferbidden
by their Philistine conquerers te have smithies,

lest they manufacture weapens (Samuel I 13:19-22).

After the cenquest of the Philistines, the Israelites
learned the art of smithing, and during the reign ef

Selomen engaged extensively in trade (Kings I 10:281f.)

and in shipping and sailing, with a helping hand
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extended by Hiram ef Tyre (Kings I 9:26-28, 10:11r,),
Recently evidence has been uncevered that the mining
and refining ef cepper alse wac practiced during

this peried (see Glueck, in AASOR XV PpP.48=53),

The grewth and success eof th agricul-
tural pursnits in the land are woll attested te in
Seripture. Selemen sent Hiram ef Tyre 40,000 ker
(440,000 bushels) ef wheat and barley., and 40,000
baths (340,000 gallens) ef eil annually (Chrenicles
I 2:9). Judah alee traded with Tyre, sending them
wheat, hensy, eil and balm (Ezekiel 27:17).

After the destructien ef the First
Temple, and during the Babylenian Exile, the peeple
did net lese their leve ef the seil. They leoked
forward te the re-establishment of an agricultural
life in Judah (Jeremiah 32:15). The peeple whe
were left in Judah became peaceful tillers ef the
seil (Jeremish 29:5, Kings II 25:12), while every
prephetic visien ef the future premised a 1lile ef
agricultural presperity (Ames 9:13 et seq.,
Isaiah 35:1, Ezekiel 34:26 et seq.). After the
return frem the Exile, agricultural pursuits again
became the primary cencern of the peeple, and the
preductien ef wine and fruit was se geed that the
Tyrians set up markets in Jerusalem te expleit this

preduction (Nehemigh 13:15).
(156)
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This primary cencern with the 1ife
of the seil centinued threugh the Mishnaic and Reman
perieds. The authers ef the Apecryphal Besks
censcieusly inculcated a leve fer agriculture
(Sirach 7:15, Life of Adam and Eve 22, Testament
of Issachar 3:5), as did the authers ef the Midrash
(Exedus Rabbsh 32). We find a descriptien eof
the fertility ef the land in the Letter ef Aristeas
(sectiens 107-114), and in Jesephus (Against Apius
Beekk I 12:22, Jewish Wars Beok II 3:2-4). Phile
states that the Hasidim deveted gll their attentiens
te agriculture (On The v1rtd%:.at Being Free, 12).

We must not fall inte the errer of
thinking that the entire ecenemy ef the land was
the cultivatien of the land. As we have seen, there
were other eoccupatiens even during the biblical
peried: sailing, trade, mining, smithing, feundry
werk, etc. During the Mishnalc peried, tee, there
were ether ferms ef econemic pursuit. The Mishnah
mentiens the fellewing list of eccupations specifically:

1. Operating an elive-press (Baba Batra 1:6)
2, Keeper of bath-heuse (ibid. idem. )
3, Baker (ibid. 2:3)

4., Dyer (same)

5. Wharehouseman (same)

6. Keeper of winesellar (same)
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7. Maker of utensils (same)

8. Miller (same)

9. Tanning (ibid. 2:9)

10. Craftsman (1bid. 5:3)

11. Experter (ibid. 5:1)

12. Shepkeeper (ibid. 5:9)

13. Real estate breker (ibigd. 7:1)

14, Fisher (same)

It is interesting te nete that, ef this
list, eight eccupatiens are directly cennected with
agriculture, twe with animal husbandry, and twe find
their markets fer preductien in these areas. Altheugh
this 1s by ne meens an exhaustive list ef the eccupa-
tions which prebatly existed eutside the field ef
agriculture, it is significant that the entire ecen-

omic structure is dependent upen agricultural pursuits.

In the light of these facts, it can be
seen that the coming of rain in it: due season was of
the utmest econemic necessity. This is all the mere
true since the average rainfall for the entire land
is enly twenty inches per year. Although this figure |
1s a medern one, there is reasenable certainty that
the rainfall in ancient times was net considerably
greater. Evidence of this can be feund in the great

stress placed upen the censervatien ef water in ancient

times, evidenced te-day by the numereus cisterns and
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terraced fields discevered by archeelogists (see

Glueck, The River Jerdan, The Other Side eof the Jerdan,

Burrews, What Mean These Stenes?). Mereever, the

ameunt of rainfall diminishes as ene travels frem

West te East snd Nerth te Seuth. Whereas the nerthern
ceast averages twenty-twe inches, the nerthern

central regien averages eighteen inches and the
nerthern inland region averages ten inches of rainfall
per year. Likewise, the southern coast averages wnly
fourteen inches, the southern central regien averages
ten inches, and the seuthern inland regien averages
only four inches per year. This everall picture eof

the rainfall ef the land indicates graphically that
even the nermal seasonal rainfall is insufficient te
suppert an adequate agricultural 1life. It is ebvieus
that a great deal ef hearding ef water and irrigatien
of fields was necessary te insure adequate creps. It
is amazing that such great preductivity as 1s testified
te in biblical and extra-biblical seurces was ever
accomplished. In the light e€ gll these facters, then,

we can begin te realize the tremendeus importance of

rainfall te the economy ef the land.
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EXCURSUS TWO

THE ORDER OF FASTING AND PRAYER ON THE OCCASION OF
DECREED PUBLIC FASTS




felledeu

rourrenc 1% is interesting te nete the ressens
given in eur tractate fer the declaratien ef a
publie fast. The interest lies net enly in the
reasens given, but alse in the erder they are
presenteds; The »easens in their erder ef pre-

sentatien are as fellews:

1. Fallure ef rein te ceme in seasen 1:4
2. Change in appearance ef creps 2:1
3. Dreught (due te delay ef 40 days

between first and secend rainfells) 3:1
4. Insufficient rainfall . 3:2
5. Differential er partial rainfall 3:3
6. Pestillence or cellapsing ef heuses 3:4
7. Crep blasting er disease 3:5
8. Lecust er caterpillar 3:5
9. Wild beasts 3:5
10. Armies passing threugh the land 3:56
11. City surreunded by hestile Gentiles 3:7
12, Ship feundering at sea 3:7
13. Any calamity which eccurs 3:8

. It is apparent that the presentatien ef
the eccurrences requiring the proneuncement ef a
public fast fellew a general erder., First is men-
tiened specificelly the lack of rain, and this is
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fellewad by three mere ressens based upen the
escurrence er nen-eccurrence eof rainfall, inter-

rupted by & mentien ef the appearance ef the creps.

Fellewing these, we have twe reasens referring te

pessible crep fallure, separated frem the first !
reasens by a mentien ef pestilence er the falling

in eof houses. These in turn are fellewed by

apecific reasens referring te danger to man, and

the 1list 1s concluded by a generasl reference te

any calamiteus happening.

We can mew deduce feur general categeries

of reasens for decreeing public fasts:

1. Interruptien ef natural cycle ef rainfall.

2. Apparent danger te creps. |
3. Apparent danger te man.

4, Generally, any calamity net specifically W

1isted in the abeve. a}

There are only twe devistions frem this ~rder ’ [
in eur tractate. The first is the secend mentiened in
eur list, and the secend is the sixth mentiened therein.

Since the remainder ef the list fellows the general i

categeries outlined abeve, we may assume that the re-

dacter ef the Mishnah, having mere than ene cepy ef
the Mishnah befere him, included these in their present

pesitien. At least, we can assume frem this evidence
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that mere than ene redaction of the Mishnsh was

extant befere it was cedified in the ferm we have 1it.

If we were to change the pesitien ef these
twe deviatiens frem the general rule we have pestulated,
then we weuld have a most logical develepment frem the
particular to the general in these reasens. If the
erder were te be changed as fellows:

1, 8, 4, 5, 2, 7, 8, 9, 10, 6, 11, 12, 13,
we weuld have, in erder, feur reasens bazed en the
interruptien ef the natural cycle eof rainfsll; three
reasens based upen the apparent danger te crops;
five reasens based upen the apparent danger te man,
and ene general categery. Such a change weuld in ne
way effect the integrsl erder eof the tractate, and
would add te the erderliness ef the Mishnah.

THE ORDER OF FASTING AND PRAYER

The complete erder ef fasting thirteen fasts |
applies eonly te fasting fer reinfall. Fasting fer all
other ressens fellews the Rews ef fasting applicable te
the first three ef these fast-days for rainfall. We

are net cencerned here with the fasting eof individuals.

If rain has net fallen by the first ef !
Kislev, the court decrees three fast days upen the

cemmunity. The fast days are Menday, Thursday end

(168)




Monday, and ne fast begins en Thursday, since this
is market day, and a fast begun then weuld disturb
the prices in the market-place. This is the least
stringent ef the fasts, since all nermal life may
continue, except that ef eating and drinking. After
each day ef the fast, the prayer IUJY ' K
is said during the Amidaeh, where it is inserted after
the prayer ,JS;? w4/Q (See B.T, Ta'anit 11b,
Maimenides Yad, Hilhet Ta'aniet 1:11, Shulhan Aruch
562:6, 565:1)3
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Answer us, O Lerd, answer us en this day
of the fast of eur humiliatien, fer we are
in great trouble. Turn not te our wicked-
ness; conceal net Thy face frem us, and
hide net Thyself frem our supplication.

Be near, we beseech Thee, unte our cry;

let Thy lovingkindness be a cemfort to us;
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even befere we call unte Thee answer us,

as it is sald: "And it shell ceme to pass

Ay that, befere they call, T will answer; while
they are yet speaking, I will hear",
(Isaieh 65:24) For Theu, O Lerd, art He
whe answereth in time of treuble, whe
delivereth and rescueth in all times ef
trouble and stress.

If theae fasts were net effective, three mere
fasts were decreed. These fellewed the first cencurrently,
since there was no danger ef disturbing the market
prices, as it weuld be generally knewn that the fast
weuld be decreed. The peeple were ferbidden feod and
drink, washing and anneinting themselves, the wearing
of shees and indulgence in sexual interceurse. The
prayer Anenu was recited after each fast-day. The
bath~heuses were alse locked during these fast days

(see Chap. I pg.23 nete 33).

There was ne difference in ebserving the
first twoe fasts between their ebservance in the land
in general and their ebservance in Jerusalem and its
environs. Hewever, the ritual during the last seven
fast-days was mere elaborate than that during the
first six, and the ritual differed, dependent upen

residence in Jerusalem and its envirens er reslidence

in ether parts ef the country.
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During the last seven days ef the fast,
the bex centaining the Terah was taken te the
epen place of the town, and ashes were hesped
upen 1it, as well as upen the heads of the Nasi
and Ab Bet Din, as a sign ef mourning. The mest
important Elder ef the community then admenishes
the peeple, using a formula centaining quetatiens
frem Jenah and Joel (see Chap. II, Pg.36).
The precenter includes six additicnal blessings
in the Eighteen Benedictions; viz. I Kings 8:37,
Jeremlah 14:1, Psalms 120, Psalms 121, Psalms 130,
and Psalms 102, These passages, net of themselves
in the ferm eof benedictiens (see Chap. II pg.52
nete 66), were converted inte benedictiens by
appending to them apprepriate fermalistic sentances

\See ChaF- II ppe57 oy 62).

The precedure in the Temple and its vicinity
was sligntly different., In the precedure eutlined )
above, which was fellowed in the rest of the ceuntry,
each biﬁlical passage was coenverted inte a benedictien,

by adding the preper : phraseoleogy at the end of each.

were repeated in the order given abeve, witheut inter-

|
In the Temple and its envirens, all these passages fl
[
spersing the converting phrases. After the passages \ ’

were cempleted, all of the phrases mentioned in the
Mishnah were read at the end, and between each phrase
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the Shefar was blewn, elternating the blast ef
the Teklah and the blast of the T'rush, in that

order.

The prayer Anera is not mentioned with
regard to the last seven days of fasting, but it

1s logieal te assume that 1t was recitead.

The same activities which were ferbidden
on the secend three fast days are alse ferbidden
en the last seven fast days. Added te this, the
steres of the market-place were locked, except
on Thursdays, te provide for Sabhbath purchasing.

They were alse partially open on Mendays.

The erder of fasting for the priestly class
was different from that of the peeple in general.
The priests en duty in the Temple, the Mishmar, were
divided inte twe groups. The priests of the Bet
Ab, whoe were on duty for the specific day in questien,
and the ether priests of the Mishmar, whe were on
stand-by duty. During the first three fast days,
neither group fasted. During the secend three fast
days, the priests eof the Bet Ab did net fast, while
the ether prissts fasted a pertien of the day, but
net the complete day. During the last seven fast
days, the priests of the Bet Ab fasted part of the
day, whereas the other priests fasted the cemplete

day. (See Chap. II pg.68, text and nete 94,)
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At the present time, there are five days
which are considered publilc fast-duys. They are
the third of Tishre, the tenth of Tebet, the
seventeenth ef Tammuz, the ninth ef Ab, and the
thirteenth of Adar. On the third ef Tishre,
Gedaliash, the gevernor sf the remnant ef Judsh
after the destructien by Nebuchadnezzar, was
slain. On the tenth ef Tebet, Nebuchadnezzar
besieged Jerusalem. The five calamities which
befell the Jews en the seventeenth eof Tammuz
and en the ninth ef Ab have been enumerated in
eur Mishnah. 'The thirteenth ef Adar 1s called
the Fast of Esther. (Shulhen Aruch Orach Hayyim
549:1) The fast ef the ninth of Ab differs frem
the ethers in that the laws ef fasting en this
day are the same as the laws enumerated in eur
¥ishnah geverning the secend three days ef the
fast, whereas the ether fast days are geverned
by the laws ef the first three days of the fast
(ibid. sectien 550).

Fasts may be declared fer the cemmunity
because of any calamiteus eccurrence (ibid. 576:1).
If the calamity is ef such a nature that fasting
for its cessatien would endanger the safety eof
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the cemrmunity, the fast may be put eff until
the celamity has been averted, and it will be
censidered as if the fasting had taken placd
at the preper time (ibid. 571:3). This lavw is

based upen the interpretatien eof Dsniel 10:12.
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EXCURSUS THREE

THE MISHMAR AND THE MA'AMAD




It has been shewn that & grest deal ef
confusien exists in the use of the terms Mishmar
and Ma'amad in our seurce (see Chap. IV pp. 122-125).
The terms have been used interchangeebly te refer
te either the priests and Levites, or the repre-
sentatives ef the people at the Temple; te refer
te the time eof the service ef these greups, and
te refer te all groups generally. A clarificatien

ef the terms is necessary.

MISHMAR

The word 7n4Qp) 18 a neun fermed frem
the verbal reet 7/¢ . It is interesting te nete
the usage ef this reet in its various ferms in the
Bible, since by this means we may derive the methed
by which 1t came te be used as a neun in its sense

of priestly and Levitical group.

GENERALLY, TO KEEP AN OBLIGATION

Genesis 26:5, Exedus 16:23, ibid. 16:32-34

TO GUARD, IN THE SENBE OF WATCHMAN

Exedus 14:24, I Samuel 11:11, Isaish 21:8, Jeremiah b1:12,
Habakkuk 2:1, Nehemiah 4:3, 4:16-.7, 7:3

TO GUARD A PERSON OR OBJECT: i.e. IN PRISON, ETC.

Genesis 40:4, 42:17, Exedus 12:6, Leviticus 24:12,
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Numbers 15:34, 17:25, 19:9, I Samuel 9:24, 17:22,
IT Samuel 15:16, 16:21, 20:3, Ecclesimstes 12:3,
Nehemish 12:25, 12:22, I Chronicles 9:19, 95:23,
II Chronicles 24:9.

TO REMAIN ANGRY

Ames 1:11

TO BE CAREFUL

Ezeklel 38:7

TO KEEP AN OATH
Deuteronamy 7:8, I Chroniclas 12:30

TO KEEP GOD'S COMMANDMENT

Leviticus 18:30, 22:9, Numbers 9:19, 9:23,
Deuterenemy 4:6, 11:1, Jeshua 22:3, I Kings 2:3,
II Kings 11:5-7, Zecharieh 3:7, Malachi 3:14,

I Chrenicles 10:13

TO PERFORM GOD'S SERVICE

Exedus 12:25, Leviticus B8:35, Ezeklel 44:16, 48:11,

II Chroniecles 13:11, 25:8

TO BE RESPONSIBLE FOR THE ARK, TABERNACLE OR TEMPLE

Numbers 1:53, 3:7-8, 25, 28, 31-32, 36, 38
ibid. 4:27-28, 31-32, 8:26, 18:3-5, 31:30, 47
I Samuel 7:1, II Kings 12:10, Ezekiel 40:45-46,

44:8, 14-15, Nehemish 12:9, 24, 45, 13:14, 30,
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I Chrenicles 9:27, 23:32, 26:12, 18.

TO GUARD THE PRIESTHOOD

Numbers 3:10, 18:7

TO TAKE CHARGE OF THE OFFERINGS

Numbers 18:8

MISHMAR AS AN OFFICE

Nehemish 13:30, I Chronlecles 26:16, 26:12,
ITI Chrenicles 7:6, 8:14, 31:16-17, 35:2.

Frem this analysis of the use of the reet
from which Mishmar is derived, 1t 1s easily seen
that, in the Rible, the usage peints te a derivatien
for Mishmar from terms indicating watchfulness and
responsibility generally. Although there are
esrly biblical indicatiens that the term was used
largely with reference te the Temple service, there
is ne actual mention ef Mishmar as the title of a
priestly and levitical greup until late in the

biblical peried.

Talmudic treditien indicates that the first
Mishmaret were set up by Meses, gnd these were inereased
by beth Sammuel and David until the number ef them was

twenty-four (B.T.Ta'anit 27a). Anether Telmudic
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source (J.T. Ta'anit 4, fo0l.68), suppeorted
by the Tesephta Ta'anit 2, and partly alse
by B.T. Arahin 12b, gives us a picture of
the re-establishment ef the Mishmar upen the

return of the exiles from Babylonia:

"Four Mishmarot csme back from the

Bxile; Jedalsh, Harim, Pashur and

Immer... Then the prephetd that were

ameng them arese and made twenty-four

lots and put them inte an urn. And
Jedaish ceme and drew five lots which,
including himself, would make six.

And Harim came and drew five lets which,
including himself, would make six. And
Pgsshur came and drew five lots which,
Including himself, would make six. And
Immer came and drew five lots, which
including himself, would make six.

And the heads of the Mishmaret were
apipointed, and the Mishmaret were divided
into houses (bate abot). And there were
Mishmaret censisting eof five, six;, seven,
eight or nine houses. In a course censisting
of filve houses, three of them had te serve
one day each, while the remaining twoe had
te serve two days each. In a Mishmar cen-
sisting of six heuses, five of them had

te serve one day each, while ene had te
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serve twe days; where it consisted ef
seven, each served ene day; ef eight,
six servad ene day each and twe served
simultaneously the remaining day; ef
nine, five served vne day each and
feur served simultaneously during

two days."

Beth Ezra (2:36-39) and Nehemlah (¥:39~42)
mentien the return ef these four familles frem
the Exils. We know frem Jesephus (Antiquities
VII 14:7) that the twenty-four Mishmaret still
existed in his days. We alse meet the names ef
the various Mishmaret in literature ef and after
the Maccabeean peried (Jeiarib in I Maccabees 2:1,
Abia in Luke 1:5, Jelarlb and Jedaish in Baba
Kamma 9:12, Bilga in Sukka 5:8).

Egch of the twenty-feur msain divisiens,
called VMishmaret sbeve, were kneen by ether names;
Mahlaket in some seurces (I Chrenicles 28:13, 21,
II Chronicles 8:14, 23:8, 3i:2, 15~16), Bet Abet
in seme sources (I Chrenicles 24:4, 6), and Mismaret
is still other seurces (Nehemiamh 13:30, II Chronicles
21:16). The accepted terminelegy new, as well as
that mest prevalent in eur seurces, is the use ef
Mishmar for the major division, and Bet Ab fer the
divisien within the Mishmar (see Ta'anit 2:6-7,
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J.T. Herayet 3:7el.48b, end ef Tespphts Horayet,
Sukkah 5:6-8, Tamid 5:1, Bikikurim 2:12, Yebamet
11:7, Baba Kamma 9:12, Temurs 3:4, Paras, end of
shapter 3 fer use of Mishmar: Yema 3:9, ibid. 4:1,
Tamid 1:1, Middet 1:8 fer use ef Bet Ab.)

Beth the Mishmar and the Bet Ab had at
their heads leaders whe were called variously
Resh Hamishmar (Tesephta Herayet, Yema 3:9, 4:1)
Sare Hucehanim (Ezra 8:29, 24, 10:5, II Chronicles
36:14) er Sare Kedesh (I Chrenicles 24:5). The
heads of the sub-divisiens were knewn as Reshim
1'Bet Abet (I Chrenicles 24:4) Rashe ha'abet
(Nehemish 12:12, I Chrenicles 24:6) and Resh Bet
Ab (Yoma 3:9, 4:1). Also, the term "Elders" was
used in this sense (Zilme K'huma in Yema 1:5,
Zikne Bet Ab in Tamid 1:1, Middet 1:8). We knew
that this custem ef appeinting priests toe head
the Mishmar and Bat Ab was fellowed also in the

Hasmonean peried (Jessphus B.J, LV 3:6-8),

Each Mishmar served in the Temprle ene week
each half-year. All the Mishmaret were on duty in
the Temple during the weeks invelving the three
Pllgrimmage festivals. The Mishmaret succeeded
eachether en the Sabbath, the outgeing Mishmar
offering the merning and additienal sacrifices ef

the Sabbath, and the incoming Mishmar effering the
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evening sacrifice and replacing the shew-bread
en the table (Tesephta Suklka 4:24-25, Sukka
5:7-8, Tamid 5:1, Jesephus Antiquities VII 14:7,

Sukka 5:6-8 and Bertinora en samse).

The Levites were alse divided inte twenty-
foeur Mishmaret, each sub-divided inte Bate Abet
as were those eof the priests. The Levitical
precedure in changing ef the Mishmar was the same
as eutlined abeve. The preblem ef the prisst-
Levite conflict, with the resultant less ef its
status ef equality by the Levitical greup, is
mown as the Milchemet ha-Ma'amadet. It in
itself has a great literature cencerning it,
and 1s teo broad a rreblem te treat at this time.
A bibliegraphy of source material cencerning this,
hewever, will be found separately at the end

of this Excursus.

MA'AMAD

Although the term Ma'amad has been used
védry eften as synenymous te Mishmar, in general
it refers te the group of lay individusls whe
represented the people at the sacrificial service.
The NMa'smadet were organized in the sasme way as
were the Mishmasret, except with one difference.

The pertien of the Ma'amad which did net ge up
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te Jerusalem gathersd in their cltlea and

read the pertien ef the Bible desling with
Creation, Altheugh eur Mishna dees net mentien
the fact that the Ma'amad went up te Jerusalem,
the Tesephta Ta'anlt definitely states that

a pertien eof the Ma'amad did ge up. The Ma'amad
was also headed by an individusl known as the
Resh Ma'amad, whe was regularly present in
Jerusalem (Temid 5:6). We also have a source
which indicates that the country was divided
inte Ma'smad districts, with an impertant tewn
at its center (Bikkurim 3:2). It may be that
these are the "surrounding territéries" meant
in our Mishnah (Ta'snit 3:4, and see text,

Chap.TIT pg. 96 and note 125 pp. 93=-94).

Ma'amad is a neun derivatiive ef the verb
reot IME meaning to stand. In Scripture, its
use 1s eften identified with Ged, weorship er
ritual, altheugh in nene of these Instances dees
it refer te a group of lay Israslites., It dees,
hewever, eften refer to a group ef priests eor
Lavites, in the same sence as dmes Mishmar. Very
often beth terrms are found used synenymeusly.

Some ef the Biblicsl usages of the varlous ferms

of the ambove reot are as follows:
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TO STAND BEFORE GOD

Genesis 18:22, Leviticus ©:5, Deuterenemy 10:8,
29:14, I Kings 22:21, II Kings 3:14, Issish €6:22,
Jeremiagh 7:10, II Chrenicles 295:11

T@ SET BEFORE GOD

Leviticus 14:11, 16:7, Numbers 5:16, 18, 30,

I Kings 12:32

TO STAND BETWEEN GOD AND THE CONGREGATION

Numbers 16:9

TO STAND TO MINISTER BEFCRE GOD

Deuterenemy 17:12, 18:5,7, I Kings B:ll,
Ezekiel 44:15, II Chrenicles 5:14

TO STAND BEFORE ARK OR ALTAR

Joshua B8:33, I Kings 3:15, 8:22, II Chrenicles 6:12

TO STAND IN THE HCUSE OF GOD

Jeremigh 28:5, Psalms 134:1, 135:2

TO APPOINT TO GOD'S SERVICE

Bzre 3:8, Nehemigh 13:11, II Chrenicles 11:15, 19:8,
20:21, 29:25

A STATION OR WARD OF PRIESTS OR LEVITES

Nehemiah 12:44, 15:30, I Chrenicles 6:18, 23:28,
IT Chrenicles 7:6, 35:2,10
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EXCURSUS FOUR

THE WOOD - OFFERING




The first mention of the weod-effering
as & specific efiering diverced from sll ethers
eccurs in Nehemigh 10:35:
C r
O 1 aa P fen ’a')? o Ugsd _)3157!(':?!'
DAl J\'A& (A le J\'ay kas) Pear P
‘-nﬁmmv B‘ ‘3'!-'1S NI DuJe PaNsw P'.n'rf

NG AIDI2 IJ'DL(

Since there i1s ne specific mentien ef the
wood-offering as such in the Bible befers Nehemiah,
the ferce of NYI/INY AlNDH in the sbeve gquoetation
ie questienable, and needs investigation. It may
be that this refers te the weed brought fer the
Tamid effering (Leviticus 5:6). It may alse refer
te the fact that the erdering ef the woed on the

altar is mentiened in Leviticus 1:7:

e [t &' PET RIYY!

and in Leviticus 4:12:

Rlcd Py Sv I nle ?m!

Accerdirg to B.T. Menahet 108b, and Rashi's
cormentary thereen, the effering must censist ef twe
different types of weed. The Tesephta Shekalim 2:4
states that the wood 1ls sacrificed en the altar,

and Middet 2:5 states that it 1s a complate kerban.
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On the other hend, Maimenides (Vad, Hilchet Kle
Kikdash 6:9 and Perush Mishnayot en Menahet)
states that the woed-effering is breught at the
same time gs the Tamid.

Altheugh eur Mishnah gives nine daye as those
on wanich the weed-effering is brought, the Megillat
Ta'anit mentioens enly one ef these days, the fifteenth
ef Ab, at which time all these mentiened as bringing
the wood-effering throughout the nine days mentiened
in the Mishnah, bring their offerings:

qaowg hg-y kado txk M AkI oY DeNMy
R i P:Dg ;4-,‘;_;;) Die /IA bs:‘c‘ 'D.f"lT'rQ._se. g
Pevon Pl BIY ja0p 13 AN e akd dYep
) [RpRD .Ju'vj = §ie > Jn'gvﬂ yhwd 1“:*1_\.
S pSv jap ga RAx e AR XY Sewn pIt Dic
I piled 799959 jw 7:6?‘ U 1l ,E?Pﬂ? PP AVaauD
WNSH e rwt Dde Ay e_ykl iMle lun sl Pl
Nole , poress | sitl pasrd pite S 9D ANk a)
sake 195 7 ks> ke e [V N nr 390073
\ga PRV PIIN a4 DS 4y A 9-X IWAR Il
pNhenv PUIAT Progant prAiAdl P P":L PrININ
J’l“‘jjl 'T_?a‘j’ A e e 9a liaja pele w8t
B VIR -,«50. "I
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An interesting problem new arises, Since
our extrambiblical seurce indicates only ene day
on which the weod-effering was brought, fer what
reason de we find this day expanded by the Tannaim
te nine days? Alse, why did the fifteenth ef Ab
became a joyousz day which was one ef the twe mest
happy days in the cslendar, aleng with Yom Kippur?

Graetz (Divre ¥Y'me Yisrael, Vel.I pg. 455) indicates .

that this wes dene by the Pharisees, te anger the
Sadduceess whe were epposed to the weod-offering,
gince they did not censider this effering as beilng
of biblical erigin. Tchernewitz (L'korban Ha-etzim

in Horeb Vel.IIT secs. 5-6 pp.43-46 Nisan 5793)
states that, altheugh there was a Pharlssee-Sadducee
cenflict coencerning the wood-offering, it was net
the cenflict pointed out by Graetz. Rather, the
wood-offering was considered as being the weed

upon which the Tamid was consumed, and the cenflilct
was in the differing concepts of the Tamid affering.
The Pharlissses held that the Tamid, and therefere the
wood~offering as conceived by them, was brought by
the community, whereas the Sadducees held that bath
wers individually brought offerings. (see Weiss,

Deyber Vedorshasv Vol.II, text and note 3, pg. 41)
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It may be that the bringing eof the weod-
effering 1s an echo ef former pagan practices
invelving nature-worship, many instances of which
are enumerated in Scripture. Abreham, ss priest-
king of the terebinths ef Mamre arms his servants
and leads them against the surrcunding kings
(Genesis 14:13f.). The ashera af the Canaanite
shrine was the '"token ef the deity's presences,
er a magnet for attracting it" (Farnell, L.R. in
Encyclopedis of Religiocn and Ethies Vel.VI pg.397b),

and was found in the Hebrew sanctuaries at Samaria
(IT Kings 13:6), Bethel (II Kings 23:15) and in

the Temple at Jerusalem (II Kings 23:6). Eden was
the first biblical indicatien ef a sacred plantation
(Barns, T. in ERE Vel.XII pg.450a), end the Burning

Bush was the dwelling-place ef YHWH (Deuterenomy 33:16).

The sacred tree was vocal with the werd and
the will of the ged dwelling there. God called Meses
frem the Burning Bush in Horeb (Exodus 3:1-4), and
David censulted the eracle of the mulberry trees
before attacking the Phillistines (II Samuel 5:24).
Deberah "dwelt under the palm-tree ef Deborahe...
end the children of Israel came up to her fer
judgement." (Judges 4:5; see alse Judges 6ill,

I Ssmuel £22:6) The fable of the trees and the
bramble king was ''spoken by the terebinth ef the

pillar that was in Shechem." (Judges 9:6-21)

This stery, and that of the thistle and the cedsr,
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(II Kings 14:3) are beth parables which are
cemmen te early tree-worship (S=ith, W.R.

Religion ef the Semites Bdinburgh 1859 pg.2¢).

Likewise, the imagery empleoyed in the
Bible reflects an early influence of tree-wership.
The rod is a symbel eof sutherity (Numbers 17:2,8),
and the thresheld and door-posts are sacred as
tekens eof the diety, and are sprinkled with the
bleed ef sacrifice (Exodus 12:7, Ezekiel 45:19).
The seven-branched candelabrum of the Temple is
described as a budding snd blesseming almend
(Bxedus 37:17-24), and its seven lamys are the
eyes of the Lord, beholding evil and goed (see
Zechariah 4:10, Proverbs 15:3, II Chrenicles 16:9).
Thisz imagery is continued in the picture af the
red ef autherity (David) stemming frem the stem
of Jesse, and the branch (Davidic line and Messiah)
growing from its reots (Isaish 11:1-3).

Thus, we see that the weod-offering prebably
had its erigins In the early pagan tree-worship.
Further, its development can be traced threugh the
interpretation ef the biblicel rules cencerning the
offering of the Tamid, the Sadducee-~Fhariseo confliot,
and the historicel extra-biblical seurce, Megillat
Ta'anit. The effering 1ltself, as separate frem the

Tamid, probably began in the period ef Egra.
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EXCURSUS FIVE:

THE SEVENTEENTH OF TAMMUZ AND THE NINTH OF AB




The twe fast-days, the seventeenth ef
Tammuz and the Ninth eof Ab, are beund together
in that they beth cermemeraste disasters invelving
the Temple, beth the first and the sesond,
Hewever, te beth ef these occurrances have been
addsd ather evil happenings, so as te etrengthen

the serrew ¢f ezch day.

On the seventeenth of Tamrmz, five calamities
eccurred, accerding te our Mishnah. The Talmud
stetes that the Tamid sacrificed dally was ebelished
on this day, although it gives ne seurce feor this,
stating enly that this is a traditien. Apestemes'
burning ef the Terah and setting up ef an idel in
the sanctuary has alregdy been discussed (see Chap.
IV note 235 ppe 138-140). The breaking ef the
teblets by Moses has eplse been discussed (ibid.
nete 231 pg. 137)s. Cencerning the breach in the
wall eof Jerusalem, there is seme confusion. We
are teld in Jeremish 5Z:£-7 that the breach vas
made en the ninth ef Tammuz, However, Geldin

(Cede of Jewish Law Vol,III Chap. CXXT sec. 4 pg.54)

states thet on this date the bresch was mace

auring the destructlon of the Secend Temple.

Furthermore, he guotes the Talmud Jerushalmi te

(3]

the efrfect that thnls w=s the date auring the Firs

Temple also, slthough it was mistgken becsuse of tie
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great misery of the people cennected with thet

event.

The Ninth of Ab suppesedly cemmemerates
the destructien ef both the first and secend
Temples, as well as the day upen which Betar was
reduced, the decree was given that the Ishselites
sheuld wander forty years in the desert, and the

city of Jerusslem was plowed over.,

According to s Baraitha quoted in B.T.
Ta'anit 29s, Moses sent the spies out te examine
the land ef Canaan en the 29th of Sivan. They
returned and gave their repert ferty dgys later
(Numbers 13:25), and the people wept at the repert
(ibid. 14:1)s This day of weeping was the Ninth

ef Ab,

The reduction eof Betar 1s referred te as
a tradition in R.T. Ta'anit 29a, as 1s the plewing
aver of Jerusalem. This latter act is asecribed te
Titus Annius Rufus (see alse J.T. Ta'anit 4:8,

Lamentatiens Rabba 1:13).

In Jeremiah 39:8, ne date is given for the
destruction of the First Temple. Hewever, in
Jeremish 52:12, the tenth eof Ab is given, wheress
in IT Kings 25:8-9¢ the seventh of Ab Is given.
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The Talmud (ibid. 29a) quetes a Baraitha which
explains that the Babylenians began the attack
an the saventh, began burning the Temple en the

ninth, end the Temple burned dewn cempletely on
the tenth ef Ab,

The destructien of the Secend Temple on this
date 1s alse given as & traditien, queting the
cencatenatien ef events which occurred similarly

in beth helecsusts.

The fact that this fast-day seemed te have
been discentinued after the return frem Babylenia
{see Zecharigh 8:19) and the fact that Judah Hanasi
wished te abolish the fast-day (B.T. Megilleh 5b)
peint te a cenclusion that these days were net
held in much esteem in these early times, It would
seem that the fast-day was mainly ef nationai
and net religious significance, and prebably erig-
inal¥y referred to the reductien of Betar.

Fasting en the seventeenth of Tammuz fellows
the rules fer fasting governing the first thres days
#f a public fast, while the ninth of Ab 18 governed
by the rules of fasting applicable to the last seven

days eof a public fast.
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EXCURSUS SIX

YOM KIPPUR AND THE FIFTEENTH OF AB




Reference has been mede to the great
literature surreunding the laws and custems
ef Yem Kippur (see Chap.IV nete 172 pp. 120-1),
end biblical references teo it may be feund
in Numbers 29:7 and Leviticus, Chep. XVI.
Hewever, we must determine why Yom Kippur is
mentiened as such a Jjoyeus eccasien in eur

text.

The Telmud (B.T. Ta'anit 30b) states twe
reasens fer this. First, Yen Kippur is a day ef
parden and fergiveness. Seceond, the two tablets
of the Law were given on that day (see Deuterenemy

Chap. 10, and Rashi thereen).

Qutside of the fact that the weed-effering
was breught en the fifteenth ef Ab (see Excursus 4),
the fellewing happy events are alse attributed te

this day: (Ta'anit idem.)

1. The death penalty against the Israelites
because of the report of the sples was lifted en this

day (Deuterenemy 2:16-17).

2. The prehibitien against the intermarraige
ef the tribes (Numbers, Chep. 36) was lifted en this
da‘y.
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Permissien
'S+ The tribe ef Benjamin, refused/te take

wives ‘frem the rest of the families eof Iesrael
(Judges 21:1), were given e methed of eircumventing
this decisien en this day (ibid. 21:15ff).

4. On this day Hosea remeved the guards
placed by Jerebeam en the reads te Jerusalem, te
prevent the Isrselites frem making the pilgrimmage
te the Temple (see II Kings 17:2, 12:32, B.T. Gittin
88a).

5. On this day the dead ef Betar were buried
(B.T. Ta'anit 3la).

The dnnﬁing in the vinyards mentioned in eur
Mishnsh and in Judges 21:2]1 has 1ts antecedents in
a Canasnite practice which was identical, and which
eccurred at their feast ef ingathering, held en the
fifteenth ef Tishre, cerrespending te our first day
of Sukket (Leslie, 0ld Testament Religien pp.20-32),

It can easily bee seen how this custem ceuld be mis-
placed five days early, especially since the reading
of the Terah for the afterncon of Yem Kippur
(Leviticus Chapter 18) cencerning the ferbidden
sexual relatienships would lead te an asseciatien ef
thiés reading with the taking ef wives in this manner.
Our discussien of ths weed-effering alse peints eut
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basis in an early ferm of nature-wership. We can
see hew this dancing and licence in the fileld and
vinyard weuid alse tie in with this eche ef tree-

worship, the fifteenth of Ab.
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EXCURSUS SEVEN

FASTING AND MOURNING




Upen cemparing the laws of fasting, =s
applicable te the last seven days ef the decreed
public fsst, with the laws &f meurring fer the
dead, we discever a remarkable, peint fer peint
identity between the twe. We may then pese the
questien: why such s similarity between the
twe?

If we search through the Jewish msterial
availsble in beth fasting and meurning laws, we
find 1ittle te shed light upen this prebliem.
Hewever, if we remember the dependency ef the
first Israelite settlers of Canman upen the Canaanites
with regard te ths agricultural life (see
Excursus One), we may be able to deduce frem
this relationship the reasens fer the identity

between these laws eof fasting and mourning.

The Ras Shamra tablets depict fer us the
epic ef the struggle between Al~Eyan Basl (ged ef
spring rains) and Met (ged ef the het seasen),
Met has killed Al-Eyan Basl the previeus het seasen,
and in turn must be killed so that the ged efthe
spring rains may ence again arise te make the fields
fertile, At the feast ef unleavened bread, celebrated
at the beginning ef the grain harvest, Anath, censert

te Al-Eyar Baal, seizes the last sheaf of grain, in
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which Mot 1s hiding, and cuts the ears, threshes
them, reasts the grains, grinds them in s hand-mill,
scatters the crushed grains fnte the wind, and then
eats leavened breads In the same msnner is Tsmmugz,
the Babylenian ged cerresponding te Met, killed.

We are also teld that the death ef Tammuz is meurned

by the women,

At a leter date, Met and El~Eyan Baal
cealesce inte ene god called Adhen, whe was alse
titled Na'amen, His hely city was Bybles, and there
were shrines te him at Naman, nerth ef Carmel, at
Numana in seuthern Palestine and at Arga in nerthern
Cangan, There was glse a shrine te Tammuz in

Haran,

It may be that the actual meurning ebserved
en the last seven days eof the preclaimed fast harks
back te a peried when Israelites were still under the
direct influence of the Canaanites. I{nis may be
an eche ef the meurning fer a rain-ged who did net
yet arise from the dead. We can enly peint te the
general preblem in this paper, and must leave 1ts

selutien te future work.
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APPROXIMATE DATES FOR THE TANNAITIC GENERATIONS

I. 10 - BO C.E.

II. 80 = 120 C.E,
ITT. 120 = 139 C.E.
IV. 139 - 165 C.E.

Akiba (b. Jeseph) A third generatien Tanns,
purperted te be the descendent of a proselyte femily.
He remained ignerant until manheoed, at which time he
bigan te study at the schoels ef Eliezer b. Hyrcanus,
Jeshua b. Chananish snd Nehum ef Gimze, He later
founded his ewn scheel in B'nei Brak, near Jahne, where
he was a member ef the Sanhedrin. He erganized in

a systematic manner the materials ef the academic
discussiens, and introduced a unique methed ef legal
interpretatien through deductien. He was a supperter
of Bar Kechba in the rebellien against Reome, and was

martyred by Hadrian.

Ben Azzail A third generatien Tanne
and centemporary ef Akiba. He is best knewn as being
ene ef the four - Akibe, Ben Azzal, Ben Zema and
Elisha b. Abuya - whe entered the "Pardes" of thee-
sephie speculstion. Akiba alene emerged unscathed;
Ben Azzal died, Ben Zema became insane, and Elisha b.

Abgya became an apostate.
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Eliezer (b, Hyrcan:s) A secend generatien

Tanna and disciple of Jehanan b, Zaccal, whe described
him as " lined cistern, which leses net a drep"

(see Abet), He was known as a censerver of established
treaditiens, and an eppeser eof change. Altheugh he was
ef the fellewers eof Hillel, he leaned teward the inter=-
pretatien ef the Shammai-ites se eften that he was eften
in comflict with members ef his ewn party, te such an
extent that he ence excemmunlicated his brether-in-law,

Gamliel ITI. He feunded a scheel in Lydda.

Rnbban Gamliel A first generatien Tanna
and the Nasi, he is knewn as the auther ef many
Takanet. He died eighteen years before the destructien

of the Temple, and was Hillel's grandsen.

Haneniah b. Teradien A third generatien Tanne,
he was frem Silmin in Galillee, and was the father-in-
law of R. Meir. He was martyred by the Remans seen

after the martyrdem ef Akiba.

Jese (b. Chslafta) A feurth generation Tanna
frem Seppheris, and a tanner by trade, he wés a dis~
ciple ef Akiba and Tarphon. He was ene ef these whe

were erdained by Judah b. Baba contrary te the Hadrianic
decree, and was forced te flee teo Asia Minor. He returned
te Seppheris and lived te a ripe old age, and 1s the
putative suther ef the Seder Olam.
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Jeshua (b. Chananiah) A secend generatien

Tanna and disciple ef Jehanan b. Zaccai. He fled
Jerusalem with his teacher befere its destructien,

and after the death ef Jehenan b. Zaccal he estab-
iished a scheel in Beiklin., He is best knewn fer

his disputes with the Nasi Gamliel II, which finally
led te the depesition ef the latter, who was re-instated
enly after the interventien eof the placated Jeshuas,

and efter Gamliel II had apelegized te him,

Judeh (b. Illeti) A fourth generatien

Tanna and disciple of Akiba, he was called (M EETD) 2k
because of his elequence. He was one ef these whe

were ordained by Judeh b. Baba and whe had te flee

the Hadrianic persecutiens. Three years after his
flight he returned te Usha and became a member of

the Sanhedrin there, where he was an advisor te the

Nasi Simeen b. Gamliel., In his centreversies with

Weir and Simeen b, Gamliel, his epinien is usually

accepted. He 1s the putative suther of Sifra.

Meir A feurth generatien

Tanna and disciple of Akiba, he was a scribe by
prefession. Ille attended the schoels ef Akiba and

of R. Ishmael, snd gained a reputatien as a diaslectisian.

He was erdalned early in life by Akiba, and later by

(207)




Judah b. Baba, after which he fled the Hadrianic
persecutien, He later returned te become a member

of the Senhedrin at Usha, and established an acsdemy

at BEmmaus and later at Ardiscus near Damascus., He

was the Chacham under Simon b. Gamliel the Nasi, and

it was his duty to prepsre the subjects te be discussed
by the Sanhedrin, He left Palestine because of a
legal controversy and died in his native land in Asia
Minor. He was married te Beruria, the brilllant

daughter of the martyred schelar Chananigh b. Teradien,

Onias the Circle~Drawer A contemperary of Simen
b. Shetach, who lived during the period ef the Zuget
or pairs, before the first generatien of Tannaim
(see Abet 1)« The story in our Mishnsh is but ene
of these told of him. The Talmud (B.T. Ta'anit 23a)
tells another story ef him, similar to the Rip van
Winkle legend, aslthough this story is attributéd te

the grendsen ef Onlas 1n other sources.

Simeon b. Gamliel A fourth generation

Tanna, he was the son of the Nasi Gamliel II. He
witnessed the fall of Bethar and escaped, snd after
the death eof Hadrlan he returned to Jabne and re-epened
the academy there. However, the other Tannaim ef

his generation preferred to meet at Usha, and se he
removed to that plecs where he became the Nasi. Al-

though he was brilliant and well-learned, there were
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sther members ef the Sanhedrin superior te him
in learning. Therefere he never was given the
title ef Rabban. He was the father of the famous
Judah Ha-Nasi, with whem rnest ef his recerded

discussions were held.

Simen b, Shetach . The secend member
ef the third pair, or zug, who lived in the time
of Queen Salome agnd Alexander Janneus., He was
the Ab bet din under Judsh b. Tabbai, who was the

Nasi,

Ab bet din The secend ranking
efficer in the Sanhedrin, who acted as the Chief

Justice ef the court.

Nasi Prince, er secular
head of the nation. He was zlso the president ef
the Senhedrin, and acted as its executive arm.

He represented the Jews in thelr dealings with

other nations, .such as Rome.
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APPENDIX TWO

MEGILLAT TA'ANIT




Accerding teo the Talmud (B.T. Shabbat 13b),
the Megillat Ta'anit was written by Hananiah b,
Hezekiah of the family of Garen tegether with a greup
_ of people whe met for this specific purpese. The
cemmentary te this werk alse mentiens that his sen,
Eleazar b. Hananiah and his fellewers centinued
this werk (see alse Graetz, Geschichte Vel. III
nete 26). The individuals who purpertedly met fer
this purpese were the "Elders of the Heuse ef
Shammai and the Elders ef the House of Hillel"
{Halachet Gedelet, Hilchet Seferim)., This statement
would place its composition abeut the year 7 C.E.,
although the sen, Eleazar has been identified with
the Zealet general eof the same name, Thid would
place its cemposition abeut the year €66 C.E.
This did net cemplete the werk, which was finelly
completed and cleosed by the sages in Usha (see
Braitha in Talmud quoted abeve).

The Megillat Ta'anit as we have it te-day has
twe sectiens, an Aramaic text and a Hebrew cemmentary.
The Talmud knew ef the Aramaic text enly, and all
Talrmudic references to it are in Aremaic, snd intre-

duced by the Aramalc form Q'JTD » it is written
(see Hullin 125b, Megillah 5b, Ta'anit 12a & 18b).
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The Meglllat Ta'snit enumerates thirty-five
days which were days ef happy eccurrences, On all
ef these fasting was forbildden, and en fourteen eof
them public meurning was alse ferbldden. Zeitlin

(Megillat Ta'anit as a source fer Jewish chronolegy

and histery in the Hellenistic and Reman perieds

Philsdelphia 1922 pp. 70-118) divides its centents
inte five perieds of time:

A. Pre-Hasmenean

B. Hasmenean

C. Roman peried, until &5 C.E.

D. Great Revelt, 65 - €66 C.E.

E. Miscellaneous.
The text of the Megillat Ta'anit is net set up in
a histerical chronelegicsl erder, but rather is set
up as a calendar, beginning with the menth ef Nisan,
and enumerating the deys within each menth upen
which fasting is forbidden. Using Zeitlin's snalysis,
the text ef the work in its historical groupings 1is

as follews:

A. PRE - HASMONEAN

Frem the New Koen ef Nisan (until the eigth

thereef) the Tamild was established.

Frem the eighth (ef Nisan) until the clese ef
the festival (eof Passover) a heliday (ef a week) was
declered during which it is ferbidden te meurn.
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On the seventh day of Iyyar was the dedi-
catien of the wall of Jerusalem and it is ferbidden te

meurn thereen.

B. HASMONEAN

On the twenty-third day ef Heshvan they
tere dewn the Serega (Greek lattice-woerk stene altar)

from the Azareh.

On the twenty-seventh of Heshvan they began
agaln te bring the effering ef fine fleur upen
the eltar.

On the twenty-fifth day (ef Kislev) is the
day of Chanukkgh. Eight days it is ferbidden

te mourn.

On the twenty-eighth day (of Adar) the geed
news reached the Jews that they were not te be re-
atrained frem the study of the Law. It 1z net per-

mitted te meurn thereon.

On the twenty-eighth (eof Shevat) Antlochus

departed frem Jerusalem.

On the feurteenth (of Iyvar) is the Miner Passever.
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On the thirteenth ef Adar is the day ef Nicaner,

On the feurteenth day of Tammuz the beok ef

decrees was removed,

On the seventh of Ellul was the day ef the
dedication of the wall of Jerusalem.

On the twenty-seventh ef the month Iyyar the
tribute frem Judah and Jerusalem was discentinued.

On the twenty-third (Of Iyyar) the garrisen

departed from Jerusalem.

On the twenty-first day (ef Kislev) was the

day ef Mount Cerizim.

On the fifteenth and sixteenth day ef Sivan
the inhabitants of Beth-shean (Scythepelis) and ef

the valley (eof Jezreel) were deperted.

On the twenty-fifth(ef Heshvan) Samaria

was captured.

C. ROMAN PERIOD, UNTIL 65 C.E.

On the third ef Kislev the ensigns were

removed from the Temple Ceurt.

(213)




On the twenty-secend ef Shevat the werk
ceased which the enaemy cemmanded te oring inte

the Temple.

On the sixteenth ef Adar they began teo

build the wall of Jerusalem.

D. THE GREAT REVOLT, 65 - €€ C.E.

Cn the feurteenth ef Sivan the tewer of the

fert was captured.

On the twenty-fifth ef Sivan the publicans

were remcved from Judah and Jerusalem.

On the seventeenth of Ellul the Remans

evacuated Jerusalem.

On the twenty-second day (ef Ellul) they

began again te slay the wicked.

On the third of Tishre was removed the

"mentiening" frem the decuments.

The seventh day (ef Kislev) is a heliday.

On the twenty-eighth of the menth Tebet the
3anhedrin sat in judgement.
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The second ef Shevat is Yem Teob,

On the twelfth ef Adar is the Day ef Tyrien.

On the seventeenth of Adar the Gentiles arese

against the refugees ef Seppheris in the prevince eof

Cheleis and in Beth Zebdan, but there came salvatien.

E. MISCELLANEOUS

On the fifteenth ef Ab i1s the sessen ef the

wood of the priests.

The eighth and ninth ef Adar were selemn days

of prayer for rain.
On the fourteenth and fifteenth are the days ef

Purim.

Fer a most complete discussion ef these dates
and ef the importance of the Megillat Ta'snit, see

Zeitlin (quoted abeve, pg. 211).
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AFPPENDIX THREE

SOME NOTES ON THE CALENDAR




The Jewlsh calendar is a luni-selar calendar.
That is, the menths traditienally fellow clesely the
ceurse ef the meon, and are cerrected te cerrespend
te the seasens ef the year which are dependent upen
the course of the earth in Felatien te the sun. Thus,
Passever must always eccur in the spring, and Sukket

in the fall,

Up until the destruction of the Secend Temple,
and fer three centuries afterwards, the menths were set
by ebservatien eof the New lieon as leng as an independent
Sanhedrin existed. In the feurth century, the patriarch
Hillel II calculated the New Meons fer the future,
published the clesely-kept secret ef the methed fer
cialculating the New Moon, Leap Year and g2ll ether needed
data, and fermally sanctified all New Meens in the

future (see Speir, The Cemprehensive Hebrew Calendar

Behrman Heuse, New Yerk 1952, pp.1-2). The metheds
of calendar calculation need net be discussed here,

and may be found in the above-mentiened werk (pp.217-227).

The Hebrew word fer menth is f'?}) %
although in biblical times the word [}7}' , er meen,
was used (Exedus 2:2, Deuteronomy 21:13, II Kings 15:13,
Zecharigh 11:8, 33:14, Ezra 6:15, Daniel 4:26). Alse,
the present names ef the Hebrew menths are not %he
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earliest te be found. Usually the menths were
numbered, with the present seventh menth, Sivan,
being the first menth in biblical times, Hewever,
seme early names ef months sre feund in the Bible:
Abib (first menth, Deuterenemy 16:1); Ziv (secend
menth, I Kings 6:1); Etanim (seventh menth, I Kings
8:2); Bul (eighth menth, I Kings 6:38),

The present nomenclature ef the Hebrew menths
is ef Babylonian erigin. The Babylonian word fer
month is Arach, similar to the Hebrew f?2' . The
names of the menths themselves are almest identiecal,
beth as to order and sound. A list ef the Hebrew
and Babylenian names with their prebable erigins
is as fellows (Mess-Arnelt, W. The names of the

Assyro-Babylenian months and their regents in J.B.L.

Vol.XI pp. 72-94, 160-176 1892):

DERIVATION BABYLONTAN HEBREW
Te start er proceed Nis-sa-an-nu IO‘J
Te open, germinate A=a-ru 7 "
Brick-mgking moenth Si-va-nu /!‘ (4]
Sen of life Du-mu=z1 Sivan
An enemy, hostile(heat) Abu Ak
Te lament (over god Tammz) TUlulu S} Sk
To dedicate Tis-re-tum en
Eighth month Sav=na o Jlenaw
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DERIVATION BABYLONIAN HEBREW

Nine Kis=11-mu fS(Lb
Muddy Te-be~-tum YA
Destreyer Sa-ba-tu (;;e
Darkness A-da-ru PEVIS

# The Hebrew was prebably eriginally /mMenal o,

with the /| replacing the ' of the word [27', which
when added to the particle /Ale of the word M
meaning eight, produced IN‘Q/??J meaning eighth
month. At a later time the [/ and the N interchanged,
and our menth eof //e/n.v was develeped.

Since the telling ef time and the calendsr are
closely bound together (see Speir), it would be interesting
to take brief note ef the methed used in ceunting the
hours of the day. Fer cslendar calculations, the day
begins at 6:00 P.M. Jerusalem time, and this is called
the Oth or 24th heur. Twenty-four heurs are then counted,
7:00 P.M. beginning the count and being the first hour,
Midnight being the sixth heur, Neon the eighteenth heur,
etec., Each hour is further subdivided inte 1080 parts
( P’j’rﬁ' , 3-1/3 seconds), end each part inte 76

moments ( P'¥¢?, 5/114 seconds).
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