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CHAPTER I.
TERMINOLOGY o

There are about a hundrol and Cifty references to Charipy
in the entire Bible, appearingz in every book except Lamemtations,
Ezra, Canficles and eight of the minor prophets. These refer-
cnces are both fragientary and scattered and vary much in value
to the Bible investigator, but all happen to fall into three
dividions:

A) The hest ma'erial is to be found in those references to
the customs and maner f living which picture and reveal the
life of the people in Bible times. From such references we
can obscrve the true life of the timesy such references are
brought in only ineidentally to the main narratives. From
Ruth @17 we nust take a warning when we read "This was the
custom of the olden time™, for Bihlical references might show
the customs in vogue at the time the story was written down
and not at the time of the events depicted; thus causing much
confusion.

B) The scconl c¢lass of references seem at Pirst glance to be
most valuable, but actually are not so. These are the legal
coles which provide for the poor in a manner so unusual, when
comnared with historical evidenee, that it is generally ad-
mitled that they were never practiced in the form In which we

have them, sueh as Leviticus 25, dealinpg with the Jubilee.



C) Another kind of material is that contained in the moral
preceptsadvisins one to be kind to the poore We lave a great
deal &f this nature, but in most cases it is lacking in specific
detalls, and when so, is nod of great use in determining motiwes.
However, when we can resd passapes like Job 31 or Isaikh 58,we
find very important as well as specific and valuable data dis-

closins the motive as well as the spirit of the are.

All this varied material must he coll ated and put into
logical orderad verirfled by the !dstorical knowledee which we
possess before we can niet'ire the actual motives which promptdd

the Oriental mind to aet, livins about threc thousand years ago.

It is of interest to note that there is practically no
ahstract word used in the Bible lor charity, alms-giving, or
hospitality. As wit.lhr all prinitive peoples, the fact is cen=
eretely expressed, no single ahstract term being employed such
as Proverbs 19:17 "lave mercy upon the needy"” or (Amos 8:14)
"appress not the poor", or (Job 31) "Have I eaten my morsel
alone ang the fatherless hath not eaten thereof", or (ibid verse 19)
"llave 1 seen anvone perish. for want of clothin- or any poor wAth-

out. covering?" ete.

The word '1?75’ when used in the Bible means "riphtemis-
ness, justification in a law court, or righteous deeds" (Brown,
Driver, Bricess Dietionarv). Only in post=Biblical times does
t is wor definitely come to have the meaning of charity. There

d arc, hovever, three Biblical 1ﬁ vwhich the scholars try to

construe this word to meancharity, and even lere they do not

arree amonr themselvess Cornill is the only one who holds that




in »IDD S‘Yh TPY¥ (Proverhs 10:2 & 1134) the first word

memns charity --- Wildeboer alnits it as Weingppssible whereas
Frankenburs and tle dictiomaries insist unon the meanin- of

righteousre ss. The passage in Daniel 4:24 of the same nature
is so late in date (BsCeEs 164) that the post-Biblical meaning
is likely. 1In Esther 9:2% we find the express i .::’_n[,}.ﬁn
used meanine "gifts to the poor". This also 18 a late passare

and is the sole use of the expression in the Bible, althourh

the verbal forn ’.njis osmmen.

There are three hints at begring in the Bible, but as usual
there is no abstract technical term found. These passages are
Psalns 371255 199:110; I Samuel 2:86, and we find three verbs

used in the same senses niin .ﬂl’ﬂ’. GNO, and ﬂns wran.

The most corrion term for "poor® is *JY which means
oririnally "one who is humblel" aml thus received tle meaning of
poor, ncedy, or miserable (Driver's article "Poor" =Hastings Bible
Dictionarv.) Wellhausen shows the long evolution of the word
as in Psalms 18:27 it refers to the poor but pious Israclites as
opposed to the haughty nations, or to the poor within the mation
whom the rich oppressed. Iy means "one who humbles himself"
(Driver--artiasle Poor) am’ connotes tle pidus or meek. Paterson
(Poor, "neye. Bibli-a) does not admit the latter meaning even
in the one reference to Moses in Numbers 12:3. It is still a
Aisnited matter as to whether both ]*JY and  *JY were differ=-

ent words.
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Sv

-~ Originally means thin, feeble, or reduced, thus

coming to mean poor.

T"J.R really means "in want of" aid hence may also be

used for poor.

W Y iq uscd as tie opposite of V'WY, and its meanins is

evidente

In Psalm 102:7 we find Y¥?¥Yused to mean destitute op
storvio ey and finally poore levitieus 26:25 ffe uses the
verb "'m to nmean "impoverishead® ( ‘,p or ]m:). Psaln 10:8
and 14 uses DIPM which is a very doubtful expression and
arpears only in this Psalrn. feclesiastes 4813 anmd 9:10
uses Pbb wiiell Paterson claiie to be a very doubtful expres-
sion bogh as to weaning and origin, and holds that it probably

vas derived fromtlr Assyriane



CHAPTER II.
HOSPITALITY.

"Charity, derived from the Latin "caritas" is the Aisplay
of love and sympathy by man towards man." (K.{ohler--HUC and
Other Addresses). With this definition in mind, it may be said
that hospitality was the expression of charity by early mankind.
In the primitive stage of civilization there were no classifi-
catiens o' rich and poore-=-tie clan was in ¢very sense a unit
every member ol whiech sharedalike, both in time of wealth or én
noede. This clan or gens was Counded on kinship aml could be
aurmented by covenant, The clan governed everyphase of life=—
it regulated property rights, religion, marriage---amd was the

lécal entitve

From the Nook of Judres, ¢ can se¢ that the Israelites had
advanced considerably from the primitive stapge, vet they still
had many of the instit- tions of early life. The transition from
the nomadiec to an arricultural 1ife made very important alter-
ations in their malke=upe Land near the village belonred to a
family in the commmnity, while that 4t a dietance was given out
by lots in order to maintaln a standard of equality (Numbers 32,
24, anl 3¢; Joshua 13 to 19 incl. amd 22). Buhl in the Amer-
tcan Journal of Theoloprr (Vols Ie pe 731 £fe) writes that it is
g'111 the custom in Palestine to cast lots annually for the
varinus fields of the village, which are te be tilled by the
villarmers. In this mamer he accounts for the expression "to

cast lots with" in Jercmianhe.



With such a community of goods within the tribe or clan,
there was no need for charity among themselves; every man had
his ground to farm, levirate marriage took care of the widow,
or she might have land of her own, as did Naomi; the clan

rerarded minors as its property.

Hospitality besins to function when the member of a clan
happens to be away from his own group. DEven though he have his
own provisions, he mipriit at any time be in danger or in wante.

It is with this consideration tlhat hospitality bepins to assume
a hishly important sipnificance, and is well known among the
Semitess The Arab offers bread amd salt, after which the parties
who have eaten thereof are sacred to one another Tor two davs

and a nizht (largoliouth).

The carly Hebrews were by no mtans diferent from their
nefi~hhors with recard to hosnitality. They both reccived and
mave of it to fellow-llebrews, foreicners, anml proselytes. The
writers of Judmes, Samuel, an! the Hexateuch emphasize it, as
follows: 3
Gen. 18 Abraham entertains the angels.

Gens 19:3=10 Lot receives them while the men of Sodom threa#en
to 40 them violence.

Gen. 24:17=20 & 31-23. Rebhecca pives water to [Cliezar and his
camels, while Liaban brings them home.

Gene 43:72 & 46:74  Jacob and his famlly are well received upon

coming to Egypt.
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Exodus 2120 Jethre receives Moses when he is in flight.

Joshua 2:1&22 Rahab not only receives the spies, but shows
regard for their safety by hiding them.

Judres6:13-20 Gideon supplies thie angel with food and drink.

Judres 13:15 Manoah wishes to supply his heavenly messenfer
with food,

I. Samusl 9:22 Samuel entertains Saul.

I. Samuel 2131-0. David when in flight is received by Ahimelech,
the priest of Nob, who not only cares for him but
even goes so far as to give him of the sacred
show=-bread.

I. Sarmel 2233 & 2711 David is entertained an! aided by the

king of Moabh and the King of Gath.

I« Same 1l 28:21-25 The witch of Endor compels Saul to eat food
when he wishes to communicate with Samuel.

II. Samuel 9:1=13 David takes Ishbaal in his house.

IT. Samuel 17:27 & 19132 Shobi and Barzillai bring food to
Divid when he fleecs from Absalome.

I. Xinrs 13:11-22 "The old prophet of Bethel"™ in his eagerness
to offer hospitality to the man of God, even lies
to him to induce him to stay.

I« Kings 17:9 The widow of Zarephath rives Elijah oil and flour.

I. Kings 18:4 Obadiah hid one hundred prophets aml fed them.

'II. Kings 418 The Shunamite woman arranres a regular room
for Elijah.

II. Xinrs 4:42 A man from Baal=-chalisha brings food to

sustain the group of prophets.



Nehemiah 5118 Nehemiah had one hundred and fifty guests at his
table when he served as governor.
Job 31:17 Hlospitality (specific cases) is claimed by Job as

one of his virtues.

There are one or two definite examples in the Bible of
cascs where hospitality has not becn kept sacred. Ome clear
case of this is found in Judres Chapters IV and V. Here we
read that Jael pives Sisera féod and strikes him down while
drinking, while in chapter IV, the older version, we find her
represented as killing him while asleen. There is no doubt that
this is a flagrant example of violating the sanctity of hospi-
tality, and why she is praised so highly in the song of Deb-
orah is amazing, unless it is thought that ridding a people

of its enemy at any cost is homorable.

From the above it is evident that hospitality was accorded
to anyvone but wns extended especially to those who were in some
manner connected with the deity, sucih as a prophet, angel, etc.
The references extend from the earliest sources to later times
showing that even when the people hecame more civilized, this
means of charity did not cease altogether but merely became

less importante.

One of the imnortant features brourht out by these refer-
ences is that the favor was not to the one receiving the hospi-
tality hut rather to the donor thereof. Note how eager Abraham
was that the angels partaiie of food, how the witsh of Endor

pressed Saul to eat; or consider the case of the prophet of




Bethel. The reason for this supplies us with the underlying
motive for hospitality in ancient times, viz., that this act
implied the ancient character of entering into a covenant,
whether it was a covenant with a prophet or with an angel,

and throupgh them with God. lience the Arabic rite of welcoming
ruests with bread and salt, t ereby making the recipient a

temporary member of the gens and thereby inviolate.

Hospitality was meted out in the following mamer. One
met the guest, provided water for the feet, rest, food, drink,
housing and feeding fer the animals as well as lodring for
the nighte The puest was inviolate (Gencsis 19:8; Judres 191 22)
and no remuncration was accepted, but it was not infrequent to

offer pifts, which were reccived (Job 42:11; @enesis 43:11 & 24:153).

As mentioned hefore, the man of God was the especiall y
Favored recipient of hespitality, as it was thougit especially
desirable to make a covenant with him and therefere with God.
While the priest had his repular share of the sacrilices and
oracles,the prophet 'ad neither, with the cxception of Samuel
who received payment for readins the oracle. Hence the pro-
fessional prophet lived, to a great part if not altogetier, on
charity received in the form of hospitality (Judmes 18 == the

Levite at the house of Micah)

It is quite ecvident that underlying the practice of
hospitality there is a definite theological motive and bearing.

There 1is the refrain, "Rememler that thou wast a strangr in the
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land of Egypt", running through the Bible many times to urge the
proper treatment of the "stranger within thy gates®. It is a
means of earning Divine favor to treat the stranger properly.
And furthermore, as has becn stated before, it was especilally
prized to be able to extend hospitality to the stmanper, for
through it and through the p#ophet or angel, the Divine covenmnt

was made certaline.

Of egual importance is the humanitagian motive implied
by this practice. The footsere and travel=-worn itinerant,
especially going throurh the desert, evokes spmpathy. Not

only were human beings cared for, but animals as well.

The idea of mutual protection was a potent factor in the
practice of hospitality, and possibly may have been the real
and vital motive which brousi:it 4t forth. Protection to the man

temporarily absent from his tribal pgroup was all importante

The writer of Deuteronomy 23 never forgot nor form ve the Ammonites

or the Moabites hecause they failed to offer hospitalitr to the
Israclites when they came forth from Lgypt and emploved Balaam
to curse thmm. This practice was the salvation of the traveller,
for without it he stood little chance of ever returning to his
own rroup. It was so well recognized that we can almost say that

hospitality stations were established between Egypt and Palesfine

wiere the traveller was provided for. (Deut. 2:27 & 28 ; Gen.43:21).

(“xodus 4:24; Numbers 20;19; Jercmiah 9:2.) All of this indicates

that the idea of self and mutual protection was a great force

in the matter of hospitalitye.
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It may also he mentioned that one of the firer features of
ancielt hospitality lay in the elevation that the donor exper-
ienced in the act. This fine feeling, though not necessarily
motivating the practice, has been lost to a great degree by our
modern ages The notion of a mutual clevation participated in

by the giver and the recipicnt, is most beautiful amd praise~

worthve

But hospitality was not to remain in practice indefinitely.
In the eodes, we see leral measures of relief which soon supere
seded the general practice of hospitality. This naturally im-
plies class divisions and the rise of the dependent element in

soclety.
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CHAPTER IIX.
THE CODES.

The ~recat keynote of the Deuteronomic legislation for the
poor appears in Chapter 15:11 ; "For the poor will never cease
out of the land. Therefore I cormand thee, saying, Thou shalt
open wide thy hand unto thy brother, to thy ncedy, and to thy
poor in thy land", This ccarly indicates that tle author of
Deuteronomy is not concerned with Messianis hopes, etc., but he
rather is resismed to the divisions of society into rich and
poor, and he, the first primitive pmycholopgtst, considers these
divisions as hoth natural and permanent. Hence the elaborate
leral measures found in his code. In order to better realize
what motivated the Deuteronomist in settinpg down the mass of laws
with which we are concerned , it is necessary to consider the

history of the period.

The primitive structure of soclety has passed and with it
hospitality has boen superseded. In contradistinction to thas
statdor alffairs, we know tlat in the bepinning of the 1life of
our peonle as larmers, there were no class divisions, for we
recall that Boaz worked with his servants, and Saul, cvem when
he had become king, worked in the fieldi. Nearly everyone had
his own plot of ground, anl if the story of Fliezer in Genesis 24
can he taken as an indication of the spirit of the times, it
would scem that the very few slaves that did exist occupied a

e
very hizh position of respect fglfamily lire to which they belonged.
-
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It is only natural that when th Hebrews took over the land |
of Canaan,tle y would absor® the Canaanitish habits of 1life as
well. From the earliest times we know that the term "Canaanite”
has meant "trader", and tlmat the Canaanite towns were enmaged in
commerce Lo a very great derree. From Hosea 12:8 we see that it

was not ¥ery long before Israel took up this profession alse.

Berimning with Solomon, the kings of the land began to
look out for the proper kind of harbors, to compete with the
Tyrians for commerce. The fact that large estates were formed
anl mortzares held indicates a pgreat deal and tells us that
wealth was beinp accumulated, and the class divisions were
setting in. When we actually delve into the reisn of Solomon,
a love of luxury, the rise of cities, the importation of
skilled lahorers, and commerce present themselves. It is need-
less to state that poverty was inevitable. The simplicity of
the former 1life is pgone forever. Solomon imports luxuries and
splendid thinrs for the court for which he eannot pay; in I.Kings

20134 we find Ahab giving bazars in the fairs at Damascus.

This luxurious tendency was most vigorously opposed by
the prophets who really give us most of our information about
this period. The Rechabites were fighting for a return to the
earlier mode of life and for the desert-=like code which governed
the Israclites with the preatest simplicity. (Jeremiah 35:2-10

and  II Kinps 10:15).
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Amos sheds great light upon this subject and upon the
extent of the evil practices of the times when he says (2:16-7) '
"Because they sold the rizhteous for silver ad the poor for a
pair of shoesy they pant after the dust of the sarth on the haad
of the poor and turn aside the way of the meek." (8:4-6) "Ye
that swallow up ‘he needy and make the poor of the lami fail,

saying: 'When will the new moon he pone that we may sell corn,

and the Sabbath that we may set forth wheat$', making the ephah
small and the shekel preat and falsifying the balances bydeceit,
that we may buy the poor for silver and the ncedy for a pair of
shoes; yea, and even sell the refuse of the wheat." (5:11,12)
"Your treadin- is upon the poor 1’ yvi: ta’a ®»o ' i burdens
of wheat=--tlicy turr aside the poor in the pate of justice".
(€;72=5) "Ye that lie upon heds of ivory and stretch themselves
out. u on their coucles and eat the larbhs out of the flock and
the calves out of the nidst of the stall, that sing idle songs
to the sound of the viol and devise for themsclves instiruments
of Music like David:; that drink wine in bowls amll anoint them=
selves with the chief ointnents". (4¢1) "Hear ye kine of
Pashan that are in the mountains of Samaria, who oppress the
poor, crush the needy, and sayv unto their lords, 'Come let us

dr‘tnl:" .

About this <ame time or possibly a little later, Hosea says
of Israel (172:7): "Hle is a merchant, the balances of deceit are

in his hamls, he loveth to oppress®,
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Micah, a half century later, has a few choice compliments
for Israo];‘ (7:2-3) "You hate the good and love the evil; who
rluck nf‘ftt:::sk:ln from off them and their flesh from off their
hones: who eat the flesh of my people and flay their skin from
off them and break their bones amd chop them in pieces as for
the pot, and as flesh within the caldron®™. (2:1-2) "They
covetl fields and take them by violence; and houses, and take
them away; they oppress a man and his housc, even a man and
his heritage®. This last comment puts one in mind of Isaiah 5:8-1C.
Isaiall lived in Jerusalen during the eiphth century and his comments
indicate no chanpe in the life of the Israclites. But in the
gomrent. H:8=10 we read " Woe unto them that join house unto
house, that lay field unto field till there be no place, that
they may be placed alone in the midst of the carth". This is a
very serious rmtter, because the very life of the mtion was
bound up wi'li the frec holding of the land, for as Buhl writes
(socinlen Verhacltnisse der Israeliten e45,46): "Only the
landowners were full ecitizens an! the paternal estate was not
to be alienated". This was the basis of the whole Naboth
incident, for he would not sell his patrimony, saying, "The
Lord forbid it me that I should give the inheritance of my
fathers unto thee". (I.Einzs 21:310.) Isaial continues
(10:2) "oe unto them that issue unrigiteous decrees and who
write rmrievousness whiel they have prescribed; to turn aside
the necdy from judgsment, and to take away the ripght from the

poor of My peonle, that widows may be their prey and that they
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may rob the fatherless". (32:G,7) "To utter error againsi the
Lprd, to make emplLy the soul of the hungry, and he will cause
the drink of the thirsty to faile The instruments also of the |i
churl are evil: he deviseth wiclked devices to destroy the poor ‘l
with lying words even when the needy speaketh ripht". (3:114-17)

"The Lord will enter into judpgment with the ancients of Mis

peonle and with the princes thereof; for you have eaten up the
vinevard;the spoil of tle poor is in vour houses. What mean ye

that vou beatmy people to picecs and grind the faces of the poor?

saith the Lord, God of hosts." He pleads for a new course of

action (1;17,23) "Cecase to do evil, learn to do well, seek

judpment, relieve the opmessed, judee the fatherless, plead

For the widow. Your priecs do not judse the fatherless®.

(14420,32) "The first=horn of the poor shall feed, anl the needy

shall lie down in safety" (11:4-5) "Gut with righteousness he

shall jud e the poor, and reprove with equity for the meek of

the earth".

Jeremial, writing in the sevengh century, shows that the
life of the lHebrews had not clhanped a great deal from that of
the previous centurve Among the various atrocities he piletures
are (7:6) "if ye oopress not the straneer, the fatherless, and
the widow". (5:28) "They judre not the cause of the father-
less and the right of the needy they do not judre”. Just

before the fall of Jerusaler he admonishes the people (22:3,16)

i'nu not violence to the stranper, the fi tlerless, and the widow.

Thy father judged the cause of the poor and tle neecdy, then 18
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was well. But thine eyes and thy heart are but for thy covet-

ousness =--and for thy oppression and for violence".

At the bepinning of Ezekiel, we find him speaking in much
the same way. (45:0; 2217; 22:12,29; 1817-17) "Remove violenee
and spoil, take away yowr exactions from my people". " He hath
riven his bread to the hunpgry and hath covered the naked with
his garment; he hath not given forth upon usury". Zacharish
(7:9,10) "Oppress not the stranger, nor tle widow, nor the
fatherless, nor the poor". Malachai (36 & 2:110) "Have we
not all one fatle r? Hath not one God created us? Why do we
deal treaclherously one man against his brother, by profaning
the covenant of our fatherst™ "And I will come near fo you
to do judgment: amd I will be a swift witness against the
sorcerers and against the adulterers, and againsi false-awearers,
and arainst those thet oppress the hireling in his wages, the
widow, the fatherless, and those who turn aside the stranger

from his right, and fear not Me, saith the Lord of losts".

The above e¢xcerpts from the messapes of the prophets cast
a strong lirlt upon prevalent conditions. They show that a chass
division had become an actuality; that the prophets, in taking
the side of the poor, wished to arouse tle old virtues of their
former simple life and to bring back the pure worship and the
pure moral code which was practiced in the carly days. They
were not able to realize thmt the evils of which they spoke
were only inevitable when classes of rich ani poor divide up

society. There is always the tendency in life to look upon
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the past and wish for the "good old days", regardless of whether
these days were good or bad. The same scems to apply in this
case, for the prophets did not realize that the wodship of théir
day was by far the less bad and the less impure of the twos They
must be given full credit for seeing that the evils of which

they complained were bound to bring the downfall o their state.

The motives which inspired the great literary prophets to
accomplish or at least to try to accomplish a change in treat=-
ment of the poor were of the very hirhest. In my opinion the
rreatest and most noble key=note struck:'by all of the prophets
was on the subject of Justice. When Jeremiah (12:11) calls
out "Absolutely riphteous art Thou, 0 God", when he considers
the lot of the poor and how the wicked apparently prosper, he
reaches magnificent heiglts. As a group, the prophets were
motivated by justice,they wanted a fair amd equitable treatment
given to the poor, amd in righteous indiynation they uttered
their protests. From the passapes neted, it 1s quite evident
that humanitarian motives stirred them to the very roots of

their beinge

There is no doubt that conditions of the couniry were very
bad and were rapidly approaching a crisis at about the seventh
centurve The best proof of this is the fact that, in addition
to the prophetic protests, the Deuteronomic Code came into
bei np about this time. The continued re-iteration ad repetition
of the prophets time after time showed that the problem of the

poor and how to deal with them must have been before the public
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mind constantly. For the first time, our people had a very
definite and considerable charity problem on its hands to face.

The problem was acute and the next step was a codificetion of

this demand for justice for the poor, for a cessation of oppress-
ion of the weak and the needy, for fair dealings which would attempt
at least to restore a portion of the former ecuality, and te
provide for the poor by legal pressure upon the riche This is

the purpose of the Deuteronomic code, published during the

lif'e of Jeremiah -- €21,

Deuteronomy, the great monument of the seventh century,is
the fullest and most complete recognition of the dependent to
be found in the Bible. With the true prophetie spirit we find
the widow, the orphan, the stranger, and the poor all enumer-
ated and treated. In Deuts 10118 we learn thet "God is the
maker of justice for the fatherless aml the widow, and loveth
the stranger in riving him food and raiment". In the very next
verse the author of Deuteronory requires the Jew to be Kind to
the stranger hecause they have been in his place when in Lgypt.
In Deute 11:12 it is shown that the laml belongs to the Lerd;
He therefore has the right to dictate who shall partake of the
produce. Here, for the first time, we must entertain a new phase
of charisy, namely that it was no longer a matter of free will,
it was no lonrer an act that one might perforn ef might not, as
pleased: now charity is commanded by law; itbecame binding upon
all members of the cormunity and it became an obligation which

devolved unon every pPersone




One of the most characteristic features of the charity laws
is the interdiction of various things by means of the "taboo"
ordinances. Certain privileges are foarbidden to one group and are
permitted to anothers The spirit of the prophets which inspired
this whole work was to give as much as possible to the needy. Hence
when the owner of certain products was forbidden to make use of
a certain commodity, they might Be® given to the priests, to the poor,
or apportioned to anyone who might be in dire circumstances at the

moment =--- or in certain cases they might be left unused altogetler.

At this time we must deal very briefly with a new class of
the poor which the Deuteronomic code, itselfl, created, and for whom
it necessarily had to provide, namely the priests. According to
Deuteronomy, all worship and sacrificing had to be conducted at the
central sanctuary in Jerusalem. This meant that the priests 8f the
high places" were no longer permitted to officiate there (at these
hirh places) amd were therefore to be denied their usual share of
every slaughtered aninal, which portion formerly was their remun=-
cration for performing the rites connected with the sacrifice. In
short, a whole class of pricsts wa§ lerislated out of existence,
and what was more importint for them, their supply of food was
taken from tlem. They had one of two things lef't open to themy They
could either come to the Temple in Jerusalem and there share in
its functions, or they could be supported by the charity of their
own distriect. It scems that the former privilege musi lmve Wbeen
denied to them or at least made so very unpleasant that they could

not take advantage of it, for in II. Kings 723:9 we read "Neverthe-
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less the priests of the high places came not up to the altar of
the Lord in Jerusalem, but they did eat eof the unlenvened bread
among theig brethren®. It is also reasonable to suppose that even
if conditions at the Temple in Jerusalem had béen ideal, all the
priests of the land who had ministered at the high places could
not have been given a part in the one sanctuary in Jerusalen.
Without doubt, this is one motive rzgzlegislation of the

charity laws, namcly the provision of a livelihood for this gpoup
of men whose oceupation Deuteronomy had removed. One means of

such provision was through the various ramifications of the several

tahoo lawss

A brief survey of the various codes to be treated may
prove helpful in understanding the development of the various
laws which tle vy promulgate. They all present different views

on the problem of charity. The emrliest, the Book of the Cowen-

ant, even thouprl written in the prophetic manrner, is still quite
crudes It deals with the limitations of slavery, the laws concern-
ing the sevengh year, caring for the stranrger and the poar. About
one hundred and fifty vears after tle Book of the Covenant, Deuter-
onomy was "fournd™y it is the most hiphly developed system of poor
relief of all or any ancient codese It contains a law of slavery,
the triennial tithe for the poor, the seventh year as a remis-

sion of debts, the law of rleaninrs, am the laws of interest

anl nledress. When this code was no longer observed, the lolimess
Code repgulated the Sabhatical year, slaves, the gleanings and the

corners of tle fie lds. Ezekiel is next in line, with a plan to




solve the entire matter by an equal distribution of all land

by elans, thus eliminating all poverty. He thercfore has no

laws of charity at all,snd this is the attitude of the Priestly
code, written about 450, In it, all the charity which was form-
erly given over to the poor is now diverted to the priestly class.

There was only one regulation for tle poor, aml that was set
forth in the Jubilee, which provided that the clan was te retain '
its land fogever and no family was to become permanently impover-
ished. This law of the Jubilee was probably never put into pmactice,
and was all theoretical legislation. In the period after the
Jubilee, the poor were taken care of by the last step of charity
work, namely by almspiving, and not by legal regu'ations, since
Deuteronomy was not applicable to a people without their own

homeland.

A typica! example of the taboo law appears in certain
sacrificial feasts, showing how in certain things, private own=-
ership was abolished, how anyone might share with the owner,
himself, on equal terms. In Beute. 16:11,14, we read "And thou
shialt rejoice before the Lord, thy God, thou and thy son, and
thy Jdaurhter, and thy manscrvant, and th' maidservant, and the
Levite that is within thy mtes, and the stranger, and the fabher-
less, and the widow that are among you in the place which the
Lord, thy God, hath chosen to place His name there". The fesé-
ivals are then enumerated, and it is expressly stated that on
the Feas's of Tabernacles amnl Veeks, all are to take part,
namely the Levite, strancer, rat'erless, and widow torether with

the family of the owner in Jerusalemes S5till later, the Priestly




23.

Code (Exodus 17:43-49) extends this law to include Passover,

adding that only the circumcized may partake. Sacrifices might
be consumed by the donor (Leviticus 17), by the person offering
them (Seut. 14:22), or by the priests (Leviticus 2:3; 7:30), or

burned up entirely as indicated by Levigicus Chapter T.

Many scholars think that the law of tahoo concerning the
corners of the fields 1s nothing more than a humanitarian ad just-
ment of the common law of many ancient peoples to leave a little
for the rod of fertility. However, the Holiness Code jrovides
that a field should never be complotely reaped, but that a little
must. be left standing &n the corners of tie.ficld to be enjoyed
by the strancer aml tlie poor (Leviticus 19:9 - 23:22).

r

Quite similar to the above, is the law regarding the gleanings
of the fiells These miclit not be carefully rarnered, and anything
whieh fell had to be lelt for the poor am! the stranrer « DBoth
the passares above refer to this custom. Dut in Deuteronomy 24:19-22
the law reads "When thou cuttest down thy harvest in thy field
amnd hast for ot.l.er*u shealf in the field, thou shalt not go again to
feteh 1t; 4t shall be for the stranger, for the fathcrless and the
widow; when thou beatest thy olive tree, thou shalt not po over
the hourhs apgain, it shall be for the stranrcer, for the fatlep=
less and the widéwe VWhen thou ratherest the rrapes of (hy vine-
vard, thou shalt not glean it afterward, it shall be for the
strancer, the fath rless an! the widow ". Deuteronony 23:24,85

is still more rencrous "Ulen thou comest into thy neiphbor's
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vinevard, then thou mayest cat grapes to thy fill at thine own
pleasure; but thou mayest not put any in thy vessel. When thou
comest into the standdng corn of thy neighbor, then thou mayest
pluck the ears with thy haml, but thou shalt not move a sickle
unto thy neighbor's standing corn". Buhl (Sociale Verhaelt=-
nigse -=~p. 105) writes that this is not merely a taboo law,
bt rather a renmant of cormmunal ownership which ordered tha#
anvone misht share in the produce of the land. Ruth 2:2-18
pives an excenptional example of kindness relative to the law of
rleanings  in that Boaz pives her some of the reaped barley in
alddtion to the gleaninpgs to which she was riphtfully entitled
by lawe.

The next taboo law Lo he considered is 'tht of the tithe.
Deuts 14:22-27 exacts the mnnual tithe which is to be eaten in
Jerusaler witl the Levites as well as with the familv of the ewner.
In aldition to Lhis, Deut. 14 20 provide that the tithe of every
third yvear is to b devoted to the poowy, the ievite, the widow,
the orphan and the strancer. It is difficult to ascertain
whether the I[sraelites actually did this every third year, which,

would that

with the Sabbatical yvemr,mean jabout one fourth of one's
income would he given out every seven years. This triennial
tithe was not to he used up at once, but was rather to be kept
"so that the poor may come and eat an& be satidfied". To make
this law still more intcresting to us, Deute 1237-19 reads
that all vows and offerings must he caten at the central sanctuary
in company with the Levite. 1In this same matter of tithes, the

riestly section (Leviticus 27 & Numbers 18 ) igneres the poor




completely by giving all such to the Priests and the Levites.
Both the Levite and the Priest werc to share in the tithe of the
national income. In addition to this, the priest received the
heave offerinpg, the firstlines and the donations. [zekiel 45

likewise disregards lepal provision for the poor, ami turns over

a regular income to the pricsts, but by his time alms;dving had

already taken over the matter of charity.

The final taboo regulation whieh I wish to consider is
in all probability the oldest and most lmportant of all, namely
Lhe Sabhatical voar, or the year of rcleaseohU ,Il.n AvY mav,
This matter is taken un in tle Book of thw Covenant (Lxodus 23110,11),
by Deuteronaay in 1531-3, and by the lloliness Code in Leviticus
25:%=7 and 17-27, All tiree dirfrer in regard to the exact details
hut, the main noints are all ruite similare The Book of the

Covenant reads "For six vears thou shalt sow thy laml and rather

its roduce; but the seventh year thou shalt let it rest aml

lie fallow that the noor of thy people may eat; andl what they
leae, the heast of the Cield shall eats Likewise shal® thou

Ao with thy vinevard anl thy olive Lrees" . Now in Deute ronouy
Lhoere Ls no mention nade of lands. It is not concerned with land,
hut deals only with debts saying that all Aebts to Israeclites
mrit he released, hut not to foreirners. Since interest was

nit nerniitel hy Deute, Lhis probably means that all debts are
remitt.el for rool, and not susnenled for a single yeare This
viow 18 justified by verse 9 which orders the Israclites to

lanl even if the seventh yvear is at hanle The passage in the




Holiness Code deals with the mattor of land, and states that neither
reaping nor sowing is permitted in the seventh year. "And the
Sabbath of the land shall be meat for you, for vour slaves, male

and female, an! for vour hired servant, and for the sojourner

with vou". Uhereas, in the Dook of the Covenant t'e produce 4s

to bhe reserved for the poor, here it is to be caten by the owner
with the poore The idea is that of a Sabhath for the land ---

it shall have a restes The seholars have expresséd various opimions
as Lo whether the whole eountry rested or whether it worked asa H
gort of a rotation of the dirferent Mields. Buhl in Soziale
Verhacltnisse (pe 62) holds that the Cormer is the more likely

both by reason of the analo~y drawn with the Sabbath (Leve. 25)

an! Seeanuse of the explicit languare of Deute ronomy 1519 "Behold,
the seventh vear is at hand, the vear of release ==- thou shalt
sur+l.: onen thy handl to thy hrother, o thy needy and Lo thy

poor in thy lan'™, On this vear, rich and poor, land owmers

anl hired laborers shall return to their oripiml nomadie

gtate, On this wear all their dirferences are supposed to hawe
vanidhedes It is natuwral to doubt whether this law ever was obhserved,

in spite of the pa sine refercncesto it in theBible ( Deut. 31:10jand

Il. Chron. 27:21).xnk Leve 26:34,47 reads " until the land had
enjoyed her Sabhaths. Par as lons 1s she lay desolate she kept
the Sahbath to Culfill sevenly yewrs. Nehemiah (10:22) pledpes
his neosle to ohserve the seventh yvear in the remission of debts,
whifgal lace. B:49,57 we read that the people were unprovisioned

at the sie~e "it bLeins the seventh vor when the land was not sown" .




It scems that the Sabhath laws had the same humanitarian
endl in views The phrase of special import is "that thy manservant
and thy maidservant may rest as well as thou". Other refcerences
to this may bhe foundl in Ixodus 20:8; Bxodus 23:12; Deut. 53112,
The relation of the Sabhatical vear aml the Sabhath is a definite
one, hotli as to intention an' result; both were conceived umnder

the nronhetieal inspiritation and both share the same humanitarian

motive,

The laws concepning the Hebrew slaves were very stricte
I'xe 21:8=11 allows a Hebrew slave to serve six vears and he free
in the sevent’ vear. He hisel may ~o free at this time, but

may not be pernitted to take with him a w fe and her children

which he acquired while in servituaie.s If he wishes to remain
1 slave For 1ife the master plorces his ear with an awl to the
Adoor. Female slaves who had been concubines might not bhe sold,

hut must bhe kept in that position or set free altorether. This

sare law is applicable Lo a non-Jewish female slave who is
canrtured in war and aets as a concubine (Deut. 21110 ).
Any slave whom a person malms, must be set free at once. At

the ond of the six vear verinl of servitule, when a slave is

released, the mestor must cdve plentifully to the slave "To

the douhle of the hire of a hireliny hath he served thee for
9ix vears®., If a man steal an Israelite in order to enslave
hiim, that person must die (Deuts 24:7). The fact that slavery
was so carcfully rerulated as well as the reculation that if a
slave chose to remain with his mster, the Uliczer incident, and

soveral others, suel as Samuel I. 930 ) seem to indicate that



the lot of the slave was fairly good. No slavery of any kind can
be commended, but it seens that the Hebrew slave was well cared
for, in fact he became a member of the very Family TCor whom he

labhored.

The humanitarian mo ive was prominently exemplirfied in the
regulations of intercst and lonans, for they were so governed as
best, te meet the requirements of the poors Exodus 223925-27
orders that no monev is to Ix lent on interest and that if a
rarment is offerced as sceurity, it must be riven lack e fore
sundown so that the owner mi-hit sleen in it. The creditor
had the power to enter & ¢ home of the debtor, sicze timt which
he wanted or sell the debtor into slavery in order to satisfy
himsell for the anount. of the loan; hence we read "not to
ovoress a hired ser-ant that is poor and necdy, whether he be
of thy brethren or of the stranser that is within thy m tes®.

(Deutr ronor~ 24:14).

From the 24th ehaptor of Deuteronony we derive our material

Por pledics. One mighit not take a millstone, nor a widow's
raiment, nor enter a honscey nor sleep with the pledpes That
laws such as these were necessary is shown by a pmassage like
Amos 234 "They lay themselves down beside every altar on gzoods
taken in olelre®. The law of wares read that all wares must be
riven eaech Ada~ belfore sundown in order timt the laborer might
aot suf" r. In all these 1laws it seems that two conflicting
rorces eclashedl, nancly ccononic necessity versus humanitarian

sent.iment.. The prohibition against usury occurs rrequently
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with pvoslitive demanls to care Tor the poor.

The matter of redeeming land must be dealt with very briefly.
The idea in back of it all mas that every fifty years a peneral
read justment of the land was to take place so as to bring back
every plot into the hands o the orisinak owners and c¢lan. No
land ecould become alienated. The law held that the land could

not actually be so0ld but was rented for a neriod of one to forty

nine vearse. The price of this rental was poverned by the year
ol the Jubilee. At any time the ori-inal owner mizht redeem
his land by makine a pavment of the proportionate vear of the
Jubilleees This must have been an old practiee, for Jeremiah

relerms the field of his uncle in Anatoth, and [lzekiel 4G has

the same Lheoryes

Finally, tlr Deontepanonie code males certain rejulations
ror the treatment of the enemy and the stranger other than the
Jew, who midit be in the landls The repgulation of war in Deut-
eronony 20 and 21310rf. is a fine expression of the humani-
tarian motive which eharacterizes this whole sode. It states
that. any man who bhuilds a new house or plants a vineyard or
hetroths a wife or is faint of heart, might not enter the battle
rieclde Wwhen riditing, the enemies must first be riven an oppor-
tunity to vield and admit defeat and thus eliminate the war 1if
possibles Iien takine a eity, mwen alone should he killed,
whereas women and c¢h ldren misht not be killed. The ancient
Immanitarians even ro so far as to ppohibit an army from killing

or chonning down the fruif trees even when making a siere, én

[ T —————— S RS J
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the basis "that the tree of the field is man's lire"™. As has
been stated before, a woman who had been capturcd aml married
mi~ht not be sold as a slave, but must be either set free or '

treated as an Israelitish wilee.

Buhl writes that the Ger ( 7 -\) was a non=Jew who had

been protected by the elan or some member there@f. He was not

the ordinary forcipgner, for he was called "’)J . Ixodus 22:21 |
an! Ixodis 23:9 commnd "A stranger shalt thou not oppress,
for thou knowest the heart of the stranqer since thou wis a
stran-er in the land of Lgoypt". Deut. always associates the
stran—=r with the poor, tlx fatlrrless, the widow, and the

levite.

There is no meessity to duell any Curther upon the

possiblé motives for the Codes. They have been fully dealt
with as the various norti ns were treated, their purpose was

ment foned and the motives noted.

In short, the codes had to provide for the priestly pgroup

l
1

which thy lerislated ont of existence. They were deeply concerned

with the humanitarian problem off the poor, and wisied to see

justice meted ont to theme Their humanita rian measures were "
marnificent; the measurcs they adopted for wartimes have not

been equalled ceven todayve Their staniard of cth cs was very

hi~h, and all their motlves centered about who would emter into

julpment with those who did not obey His laws (Chapter ¥).
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CHAPTER .V
Alks

When the Jews were taken into captivity,it is very

€AsSy to see how the bDeuteronomic provisions for the poor

were ho longer adequate, The Codes with mll their laws

were simply out of date,for the Jews no longer were in

a position Lo meet their demands, Where were Liey to
acquire jand? They could not lemve gleanings,release
sla¥ves or share their sacrificial leasts with the poor
and needy, [They had no wenlth or land with which Lo do
the commanded acts, A new pethod of caring for the poor
had to be devised which would be cousensurate te the weans
of the Jews as well as to te land in which he lived,

hence the old custom of hospitality wes extended to

cover the giving of all pecessities wherever they were

needed,and given the name of "Almsgiving”,

This practice is distinctly Exilic,never being
wentioned in the Lible except in the exilic or post-
exilic passages, Alusgiving arose under the power of
the priests who turned over the contributions given
for the poor to the priests,and favored Llhe new theol-
vgy (Chapier V) which went aong with W.is practice, 1t
is a logical adevelopeent of houspitality for as soon as
one needs more tha food and a night's keep,we call it
alas, Lut there is one very iwmportant digfrference which

must be kept in mind,namely that aid is now entirely
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voluntary,to be offered or refused at wil, This difference
is brought out strongly if we recall the demand of David upan
Nabal for gifts---he does not ask for them as gifts but de-

sands them as & right, No such demands are permitted-.mil

giving to the poor is voliuntary,

Ezekiel in Chapter 18 s eaks of alws in conjunction
with the forwer weans of reliel "ye lins restored to the debt-
or his pledge,liath spoiled by violence,hath given Lis bread
to the hunery ad covered the neéhed with a gcersentjhe hath
not given forth upon usury,neither hath he taken any in-
crease”, This passare is typical for It shows thht even
though alns-giving was the prevalent node of relief,it

never entirely sperseded the forter lepal wode,but rather

was an Accompaniment to it, Isaial 58 puts the practice of
alus-giving among the céardinal virtues "Is it not o deal
thy bread to the hungry and that thou brineg the poor that
are castl out ¢0 thy house? wWhen Lhou seest Lhe naked thou
shalt cover Lip that thou Lide not thyself (row Lthine own

riesh”,

fhe Psulis mention alws several times,but are interest- '

ed in charity frow a theological point of view,which will be

dealt with in the next chapter, (17:6)"All the dav Le deals

kraciously and lends and lis seed is blessed™, (37:21)"The

wicked borrows and des not pay apgain,but the righteous show-

eth mercy snd £i¥Yech™, (112:%,9) “"weli it is witk the nan

tnat dealeth graciously and lendeth---he linth dispersed, he

hath given to the needy", Ecclesiastes 11:1 writes "Cast

#hy bread upon the waters,for bou shinlt find it after uwany
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days", OLaniel 4:7 says "oreak off thy sins by righteous-

ness any thy iniquities by showing nercy to the poor”,

later still in origin,ssiher proclans the feast of Purim i
to be "a goud day,of sending portions to one another and i

of gir'ts to the poor®,

There are now to he considered the two really grent
works, 'ob and Proveros,both or which indicnte the higher
value of alns, Joo,dating from ciren the fourth century
(the date is still in dispute;Steuernagel and cornilil say
250; Dulm,kautsch 300; uriver,Cheyne,end wvavidson enil it
exilicjbuttenweiser 400.1850 ) fuses justice and the priest-
ly and prophetic Yiews toward the poor into alwsgiving,

The "Jriends* acguse oo of not giving ales and ne in turn

makes the accusatior agninst thew, Lt is regarded ns o

sin when une does noL give aitws and is condewned by Joh 24:2.11
® mere arc thuse that cosmit aand ronheries, that stepl
herds with their shepherd;that earry off tne donkey o, the
orphan and scize the ox of the widowy That even take the
orphan frow the mother's breast and sttach the infant of

tihhe poor; that thrust aside the needy, T[he poor of the

land wust hide lonely as wild asses in the wilderness tley
£0 forth to their labor; they must hunt the desert for sub-
stance,there is no harvest for the lLoueless, They uwust Lar-
vest lelds tlLat ere ot theirs,the vinevard of the wicked
tl.ey umst pick clean, Maked must they pass the night for

lack of clotlies,they have no covering I(row the cold, They

are drenched bty the downpouring ol the wountains, they nust
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eabrace the bare rock for want of shelter, They must go nakd
without parments”, Acgusntions of uncharitnble acts are plen-
tiful--— Job 22 " wou hast taken a pledge of thy brother for
naught,and stripped tne naaed o1 thy clothin.. Thou hast not
given water to Lhe weary to driunk,and thou hast withheld bread
from the hungry, Thou hast sent widows away ewpty and the

arns of the fatherless have been broken”,

To wy mind the pgreatest exposition of xharity in the
whole LiLle,bott ('rom the point of view of notive and deed
appears in the two rollowing passages in Jobks1:13-32 "1
1 did despise the cause o wy wanservant or of wy maidser-
vant when thLey conterded wilhk we,what should 1 do wlien vod

appearcth,when he visiteth tne earth,what should 1| answer

him? Wid not pe that created ve, create hiuw(the wvanservant)
too? uid not one wod lashion us toth in the woub? 17 1 ever
refused the poor aught for which they asked,cr sufered the @
eyes of the widow to pine away;if | ever ate wy Iread alone
and shared it not with the orphanj;if I ever saw a wretched
person without clothing,a poor pan witLout parwents, and Lis
body did not Lless we when lLe was warwed by the wool ol my
sheep;if 1 ever shovk my i'ist at an orplan, even thourh | saw
ready support in tie courtithen ict my shoulder blade drop
frow wy shoulder,and wy ari be reut rrow the socket ete,”,
Chapter 2¥:12-16 is cquaily as fine "] lave saved the peor
frowm the tyrant,and the orplhan who Lad none te protect hiw,
[hie biessing ot the wretched Lath been bestowed upon we, 1

have gladdened the leart of the widow, | an attired in right-

eousness,ny uprightness adornetl ne as a robe and a turban,




1 have heen eyes to the blind and leet to the lawe, | have
been a father to the poor, and ] Lave searched the cause of
those that were strangers to we®, |n these passapres charity

is at its greatest height and beauty,

The date of the bood of Pruverbs is also disputed by the
scholars, 1[I we accept the opinion of uriver,part ol Proverls
is pre-exiiic in origin,end kence alws were known tefore tle
exile, On the other Land,iennet,Adeney, Joy,cornill, end Steuer-
nagel all decide that Proverbs is dated at'ter the exile,end
wosl o thew l'eel Lhat it cowes & very long tiwe ai'ter it, ['fou
vhe fourth to the third century, Taken as & whele, Proverhs

sanifests the spirit of Job lor the wost part,devoting ftsell

to aleus, Thnt the condition of the poor was scrious at this
age can be seen [rou a statewent such as (22:7) "rhe rich rule
over tlhe poor,and the borrower is servant to the 1ender”, liere
we [ind a new forw of statewent presented, Lt is true that the
usual precepts about oppression, justice, landuarks are present,
but with a theological acconpaninent which was rare in pre-
exilic writings, "He that withhéldet), corn,the people shall
curse Lit,but biessing shali te upou the Lead of Liu that
selleth it", “Rewove not the oid laduwarh and enter not into
the rields of the [(atleriess for tieir redeewer 1s mirhty’,

The passaces in Pro~ervs are not as line as Lkose in Jot,
wor as pocticaily eapressed,lut are still ol great siznilicance,
(21:20) The virtuous wowan "sitretcheth out Ler Lhands to the
poor,she reachetl forth Ler Lands Lo the necdy”, (17:58) "he
that oppresses Lhe poor reproaches lils paher”, (14:20171)

"ue that despises his nei~»ror sinneth,but Le that lath




wercy on the poor,Lappy is Le", "Ro! not the poor for the Lord
will plead their cause”, (25:21) "1 thy enemy be hungry, (fve
bim bread to eat; and if he be thirsty,give him water to drink,
for thou shait heap coals of fire upon his head,and uod shall

revard thee", (28:8) "He Lhat giveth to the poor,never shall
lla.’

Thus it can Le seei. that the practice of giving alns was
associnted with thoulugicnl Ideis whbiek pivee L0 it a deep
appeal and a very Ffierm Lold upon the Yewish people. As then
ueed 0. the poor continued mnd legal atd _eccaws less possiole,
the wmerit og giving to the poor weeame more lmportant, Thie

1octrirne grew in iwportance to such a degree trat we find

Jesus savine "Sell what trhou hast and give to the poor® or
the horan "pear wod with all youyr pight butr pive alms Cop
your own weal", (XCi11,18), fhus the giving of alus is a
logical development from hospitality,and from a historical
point of view it was the successor to the several codes
which ecould no longer function due to the chanre in condil-
tions and times, The motives of alwsgiving are in nu wise
different row Lhvse of the earlier stages ol charity giv-
ing,and are only a trifle wore pronounced, jhe humanitat-
fan,ethical,benevolient aspects were drawn upon before, (n
addition tu these we now lhave the elewent of free will ine
jected,pius a more pronounced wvivine force used as a relrib-

ution for charity giving or for the lack of it,
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CHAPTIR V.

THUEOLOGY

Svery phase of Jewish 1ife has some aspect of the Rivine
as a motivation op source of' inspiration; law was Torah, charity
was relirious, anl temporal power wins theocratic in nature.
veryihing revolved about God, and in this final chapter we
shall sum up thes: conceptions of thie Deity aml His relationshin
to mankind which made posiihle the modes of charity throup:out

RBible tines.

The first prineiple whieh lies at the very root of the
Theolorical view is that "The earth is tle Lord's and the
fullness thercof” (Psalm 24:1). The same sentiment is Found
in "In the beginnine God ereated heaven and earth" as well as
in I, Chronicles 29:14 "Give ubtoe Him of what is lis, since
thou anl what thou hast are His" rom these f'ew gquotations it
is ovident that God is the maker and owvmer ol evervthing, and
that man can claim no'hine as his owne As Schechter aplly puts
it, "One is considered only Lie depository, or trustee of money
which helonrs to God™. from this it is easy Lo point out that

men arce but "children of tlhe living God"™ (losea 2:1).

nP. sohler points out. ( JeBe Alms, @harity, PPoor) that God ,
as owner off all, claims his share for the needy, and the wealthy

arc nersonally held resoonsible for their needy brethren. Hence

we read (Deuteronsmy 15:19)) "For the poor shiall never cease out

of the land, therefore I command tive--- open thy hand to the

poor". Since Isrmel was the recipient. of the land from God,



the
it was compelled to share it and its produce with all apeople,

especially when in need, by means of the tithe, gleanings, or
any other method of charity. This was not a matter of free
will, but rather a matter of justice, for since everything
belonred to the Lord and He in turn had pgiven His favors to

His people, evervone had a rigt to sharees Charity was justice
and rigrhteousness, as the later use o the word, ai"’* y woulld
point oute lle who rivescharity is to be rewvarded with blessings
for his rishteous sets. "Thou shalt dekiver the pledge again

when the sun poehdown that he may sleep in his own raiment and

bhless thee; and it shall be rirshteousness unto thee bhefore the
Lord thy God". (Deut. 24113). Also "Blessed is the mn that
considereth the poor, the Lord will deliver him in time of
trouble” (I'salm 41:1). 1In lizekiel 18 we have the large com-
nendium of individual retributione Here a 1ist of punishable
sins is sct down, and anons tlem are noted the oppression of
thr noor, the takines of usury, aml th refusal of almse In
this code we find the idea set forth that God is the friend
of the poor, will reward the man who rives aid to the poor,

and will protect the poor.

puring the first period of charity, hospitality, the

chief theological conception was that the stranger was under
the nrotection of God; hence he was received and heélpéd in as
manr ways as possihle. This charity was in no sense optional,
any more than the lepal measures in the codes make charity

optinnal, but was rather an obliration on the part of the giver---




the right of the stranger. Charity became optional only with
the period of almsoiving.

The laws of taboo were for the benefit of the priest and
the poor, hoth being under the care of Gode The different thincs
that came under this headins of tabhoo formed an cxcellent means
of taking care of all the needy as well as the priests. 1In
some cascs the law of property was renoved for a period, like

the Sabbatical war, and all alike were to share in the produce

of the fieclds and vineyards. Just as soon as the tithes, vows,
first rfruits, ete, were forbidien to an owner, thgpy became the
property of this special group of the poor and necdy, who were
under the care of Gode VWith this didea in mind, namcly that the
poor were umnder tix ever watchful eye of God, there were many
festivals accompaniced by feasts in which the poor might take
part. The code of Deuteronomy (1839 - 13) orders that all the
sacrirfices are to be eateon at the ecentral sanctuary In Jeru=
galem with the family, the qcrvant:Tftlm poor, anl that on

the festivals of Booths and VWeeks, the Levite?::he widow are i
to he inclwled « I+ Chrone 16:3; IIe Chrone. 30:24; 35:7-9,
mention the custom of riving food to tle people that all mipht

rejoice with rerard to David, Hezekiah, anml Josiahe. FEsther 9

ordains tint this feastins unon the part of all is the proper

wavy Iin whieh urim is to be cclebrateds When the ark comes to
Jerusalem (I11. Samuel 6:19) "a cake of bread, anl a good

piece of flesh and a flacon of wire” is given by David to ‘

every one. (Driver considers tihis last passapge late; all



40.

the others are post-cxilis; howwer, Stcucrnagel, Cornill, Bennett,

anl Adeney call the pas:age in Il. Samucl "J%.)

The speeches of all the prophets are carried on in the
name of God, 18 the protector of the poor. (Amos 2:6) "For
the three transyressions of Israel, yea fop the four 1 will
not turn away the punishment thereof; because they sold the
rirhteous for silver and the poor for a pair of shoes".
(Isailah 53:6) "Is this not thefast that 1 have chosen to loose
the bonds of wickedness, etce". There are a vast mumber or
passapres which tell of God's care for the poor, a number of
whieh I shall cite but not cuotes DPsalms 74:19,21; 5213,4;

1463 7=0; 6815,10; 1i0312; 69::3; 13211563 72124, 12-13;

107:26,41; 113:7,8; 92:118; 109:18,22,311
I. Samuel: 2383
Job 3636, 15:

Proverbs 153125 etc.

In all of these the pgreat moral principle stands out
that God nrotec's the poor and that human beings will act
in like manner. God will requite those who so act and punish |
those who do note This imitatio dei is applicable to many
principles of morality in the Bible, but is cspecially applic- .|
able to mercy and charitye "lHe that hath pity upon the poor
lendeth to the Lord, and that which B hath pgiven will He pay

him arain"e (Proverbs 19:17).
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Daniel 4127 tells us that the king is advised "break off
thy sins by righteousness and thine iniquities by showing mercy
to the poor®. Here we find that chardty has been given the
value of atonement. This is not found in any other place in
the Bihle. Very naturally atonecment is dealt with, but only
with ritual methods, such as the scapcgoat and sacririce, not
to omit the pure morality taupht by the prophets as the only
means of atonement with Gode Tobit uses this idea of charity
in "Alms doth deliver fron death aml it shall purre away all
gin". (12:8), but the Daniel incident is the first reference
thereto in the Bible, anl it has a distinct theolorical

simificance.

Just as Job represents tlhe final develonment of the
idea of charity in actual application to 1ife, so does
Proverbs 12117 set it down in the Bible as an principlee.

In all the vears following th Bible, tiere has been nothing
to surpass the se two references ffor nobility of concepfion

or marmificonce of purpose.

In comenenting on eharity, Shemoth Rtabbah 71:15 tells
us that "The Holy Une, Blessed be He, opens His treaduries
and pives to the peojple of Bis silver am! of liis gold". Now
i” a elass of neople do not rececive the proper share of God'
rool i, thy have the ri-ht to voice a conplaint. This unfort-
unate elasis, called the poor, are the special sare of the

Lord, and by helping Lo tkae care of tham, the individual




ke~

merits favor from God. This is the whole of the theology
of charity, namely by "beins gracious to the poor, we lend

to the Lord".
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