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Chapter 1: INTRODUCTION 

Concern about faith in God is very prominent. in modern. 

Jewish religious thought. Along with such traditional concen:ts 

as halachah and ethics, the problem of whether and what. to_ 

believe about God must be considered of major importance to 

contemporary Jews. The outpouring of books of theology and 

analysis of theology testifies to the fervor of the concer n_ -

Hartin Buber's I and Thou , Abraham Heschel's God in Search 

of Man, Mordechai Kaplan's The Meaning of God in Modern Jewish 

Religion , Louis Jacob's Faith, Eugene B. Borowitz's How Can a 

Jew Speak of Fait h Today?, Emil Fackenheim's God's Presence in 

History, among many others . 

Although as this study will show , speculation of the 

nature of faith is not foreign to Judaism, the curr~n~_concern 

probably has much of its origin in Christian and modet1l_Wes tern 

thought. As Louis Jacobs writes, "Tbs vast majority of con-_ 

temporary volumes on belief in God are written either . from a 

Christian standpoint, or as a direct reaction to it~"l 'Ihia 

is one reason for the title of Borowitz'• book cited a~e. 

He begins the book with a cogent argument that moderp_Jewa 

must develop an authentically Jewish form for tbeir_beliela 

about God, if the beliefs themselves are to be autben~j~llY. . ---·--- --
Jewish. 2 

To help us in that task, I intend in thla at~J.to. 

examine some of the views and concepts of the earJy_labbl~. 



on the question of faith in God. My aim is to find out the 

extent to which conceptions of r e ligious faith have in fact 

been formulated in Judaism . i ~uis J a~obs gives some encour

agement to this t a ~:k: "Jewish thinker s throuE,hout t he ages 

have been no less pa s sion~tely concerned , as ·siricer e lj d~dr~ 

cated i as daringly speculative, as the ir Chr i s tian counter

parts . "3 
• 

A further aim i s to examine som0 of thes e concepti on s , 

as possible guides and s t andards f or our m-m ccnte,-:-.por a ry 

views of faith. I turn to t he A!;f a <l ~j_ . for , as Bor 0·.-: itz 

writes, "Judaism invented t he aggada_ ,· s t he pro;,!:.:- vehicle 

for J ewi sh relieious ideas 

horr 1 of r abbinic r eligious thought -- sp0cul ~tio~. f ; ble s , 

2 

ct)1j cs , "theology ," etc. -- the whole: g .:1r;mt of hu, :· , concerns , 

both mundane and pro f ound, in this un i ver s e .:md "i.n r e-alms 

beyond. In this complex, contradictor y , f ree-flowing specula

tive literature , we mus beg i n our s en -:: ch for J ewish concep

tions of religious faith. 

This search ha s excited cur ious ly l ittle inter est on the 

part of scholars of the r abbinic literature . Solomon Schechter 

virtually i gnores the question5 and Kaufmann Kohler gives it 

scant a ttention. 6 G. F. Moore , Hax Kadushin, and Ephraim 

Urbach give it sl ightly more consideration. This failure 

to thoroughly examine " faith" in rabbinic thought pJ:"obably 

reflects the ste r eotyped view of Juda ism as a religion of 

"deeds," while Christjanity is considered the religion of 



"faith/belief." There has been an~ P.!_!_ori assumption that 

faith was not a major rabbinic concern. 

3 

A goal of this study, then, is to demonstrate that "faith" 

is indeed a topic that attracted consjJerable r abbinic interest. 

How central a concep t it was in relationship to other religious 

concepts is beyond the scope of t he currE:i1t study. Any com

parison to early Christian thought a l so cannot be undertaken 

here . This study is intended to be part of a l arger study 

of rabbinic concept i ons of the broad range of human attitudes 

towards God, which will hopefully prov i de a bas i s t o initiate 

such a comparison . 

Mct,..o<lology 

A methodology ~or the analys is of rabbinic t hou~ht must 

fulfil two criteria. It mus t enable us to dr aK some conclu

sions about rabbinic i deas on a given subjec t, but without 

imposing external , modern ca t egories onto the material. 

The difficulty for the modern scholar was aptly described 

by Solomon Schechter: 

The old Rabbis seem to have thought that the true health 
of a religion j s to h~ve a theology \•:itl:out belng aware 
of it; and thu:; they hardly ever made -- not could they 
make -- any attempt towards working their theology into 
a formal syst e1n , or giving us a ful 1 exposition of it 
• • • • The Rabbis, moreover, show a carelessness and ' 
sluggishness in the a pplication of theologica l principles 
which must be most astonishing to certain minds which 
seem to mistake merciless l ogic for God-given truth.7 

Yet, as Max Kadushin points out, the Aggadah is a religious 
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literature which seeks to teach values and imp~rt i deas . 

This necessitates some kind of coherence , some context for 

ideas to rela te to each other, wi t hout which they ar e uncom• 

municable . 8 The challenge is to find a wcty for de lineating 

these rabbinic ideas, wi t houc impos i n~ a false unity or dis

torting the materia l t o fit modern conceptua l izat ions. 

One way to do this i s t o choose ,,·o:;:d :,; f r om the rabbi n ic 

vocabulary itself and examine how t hey a1 .:. used, wha t the 

Rabbis mean by them, what t heir nuances and connotations ar e. 

By doing so, we get a pictur e of what the Rabbis thought 

about the area of human experience en comp,:1S sed by the term. 

This i s the met hodology utilized in t his study; I call it 

a "linguistic-conceptual approach."9 

This approach has obvi ous r oots i n Max Ka duvhin ' s ana l ys i s 

of rabbinic thought . Kadush i n's i mportance f t>r my purposes 

lies not in his notion of t he "organismic coherence" of rab

bini c thought, 10 but in h is concept of the "va lue - term." 

Kadushin summarizes well the starting poin t of the linguistic

conceptual approach : "The only authentic way to express 

abstractly a rabbinic val ue is by means of the t erm found for 

it in r abbinic literature ."11 

Kadushin's analysi s tells us that rabbinic terms . their 

connotations and meanings in context. inform us about rabbinic 

ideas and value s . The linguistic -conceptual method has the 

advantage, then, of giv ing us a handle of considerable value 

into the vast. apparently boundles s r abbinic intellectual 
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world. It gives us a way to m~nage t he material, which other

wise would be too vast and complex to study coherently. It 

gives us ready access into the material by means of the lin

guis tically arranged indices and concordances. It also gives 

us the assurance that we are indeed examining rabbinic thought 

on its own, rather than modern t <'rms. For what Hark Golub 

writes concerning the topic of his t hesis ("love") i s true 

of mine as well : "It i s l ogical to assume that the vast 

majority of rabbinic discussions and opinions of love will 

somewhere include a word for 'love. ' 1112 

There are some limitations. One concerns the question 

of the terms chosen. For reasons I wil l shortly discuss , 

I chose the words l?Jli and no:J as a way to examine rab-

binic ideas of religious faith. There arc, however , other 

terms which bear directly on this subject. such as ';i r :,7", 

t 
' 

'- '- '- Kadushin' s i dea in?n ;i n.Ji'li-. :i ny, , D"Z:>'D m:l,~ ,w n ,.J? · 

of "organismic coherence," with all i ts severe drawbacks , 

does cogently argue that a single term cannot be fully under

stood isolated from the matrix of rabbinic value-terms, which 

combine to lend different meanings to each other. 13 Even 

Yithout Kadushin, we c an see that a complete view of rabbinic 

ideas on religious faith would dictate a broader inquiry 

than this study encompasses. For wha t is at the root of this 

subject is the basic ques tion of how the Rabbis conceived 

hwnan attitudes towards God. These other terms are, therefore, 

quite important for delineating what religious faith might 



have meant for the Rabbis . This study mus t, therefore, be 

considered a preliminary phase of a larger examination of 

rabbinic views on faith . 

The second problem i s tha t choosing particular terms 

6 

to examine may, in f act, t oo rigidly narrow t h~ scope of 

inquiry. The Rabbis may, i n f act, di scuss f ai t h ext ens ively 

in a~~adot tha t do not use ·:he t erms I have chosen. The - ..., __ ._ 
t 1~ · :c,llt s , a t titude, and actions i ndic at ive of f a i t h, as well 

as relate d i ssues , may be described without t he terms being 

used . This seems to be t he assumption of R. J . Zwi Werblowsky 

d L . J b . h . .l • • f b · 1 14 an ou1s a co s in t e ir L1Scussions o 1t t3~on . Both 

give examples of what they a ssert to be b itc~hon , e . g. rel i 

ance on God for healing and f or sustenance, as well as counter

va ili .g r abbin i c views on these matter s , none of which use 

the r oot n~J . Thes e scholars seem to be assuming that 

rabb i n i c thought exhibits a racher modern conceptual , logi cal 

unity, within which associa t i ons and comp~risons of ideas 

may be made . 

Werblowsky' s and Jacob's juxtaposition of the themes 

of aggadot may, in fact, r eflect rabbinic t hought on the 

subject; the a s s ocia tions c erta inly seem logica l to us . But 

the linguis tic-conceptual approach , with its significant limi

tat ions, yet avoids t he crucia l danger inherent in the alter-

native -- name l y , the tendency to rea d our own views and 

biases into the r abbinic materia l . Thi s i s a particular 

failing of Christian s chol ars who study "Old Testament theology" 



who, for example, focus on thos e Biblica l verses which contain, 

in their opinion, the "most profound" concepts of faith . 15 

By taking the linguistic-conceptua l approach we may be missing 

rabbinical ideas r e levant to our subj ~c t, but we can be reason

ably sure that the pas sages we s t udy do contain authentic 

rabbinic views centered on our concern . 

With the guidance of var ious di ctionar i e s (Jas t r ow, Even 

Shoshan, Alkali), Max Kadushin anJ other scholn:s , 16 M. Gross's 

Otzar Ha - aggadah , and a knowledge of modern He~rew, I chose 

to examine rabbini c usages of t he two Hebrew r cots mos t clearly 

ass ociated with t he English word " faith" -- 1-. -· ( " f a i th / 

trus t") and no:2 ("trust / r eliance '') . Aggadot using these 

terms were first located by the use of i ndices a~d concord

ances to t he r abbinic liter at ur e . Par t i cularly helpful were 

Otzar Ha-aggadah and the concordances by the Kossovskys to 

the Ta lmud, Sifra , Sifr ei, amd Hekil ta. Indices to English 

translations and discussions in the secondary l i tera ture 

were also helpful in loca ting passages. With the latter, 

however, it was no t uncommon for such works to apply the 

word .. faith" to passages which did not contain either of my 

two terms. With the secondary l iter a ture, specia l care had 

to be exercised , for t he word "faith" is often used in the 

modern s ens e of "religion" rather than in the more precise 

meaning I am investigating. 

I 
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My aim was to be as extensive and comprehensive as pos

sible -- to examine as many instances of the use of my terms 

that I could in the major sources of the Agg5•d.-ih. The Rabbinic 

collections I examined included: Lhe t wo Talmuds, Midr ash 

Rabbah, Sifra, Sifrei, Tanhuma , Yalkut Shi moni, Mekilta, 

~idrash Psalms, plus severa l minor collections (See Appendix 3). 

I sought sources by tracking down .:ill the TI':2 j or forms of 

my terms found in the indices. I found that, as Kadushin 

says, aggadic statements should be treated as "independent 

entities, containing ideas or dcscribi n~ s i tuatio~s that are 

complete in themselves . "17 It was always i mportant , how

ev.er, t o examine the context of a statement, for ~c·,eral 

relevant statements might appear in succession or t he context 

might, in some other way, illuminate the aggadah ~t hand. 

In each case, I tried to determine f rom the pas s a::_~ . on its 

own terms, the meanings and nuances of my terms . Gradually, 

certain common connotations emerged as well as relationships 

between them -- and these groupi ngs form the units of the 

chapters of this study. 

The structure of t he thesis 

After briefly discussing the usages of 1z:~t and no:i in 

the Bible, I examine i~M as used in the course of human 

interaction. I then discuss lOK as applied to God and to 

the human partner in the divine-human relationship, corporately 

, 

.. 
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as the people of Israel and individually as persons. 

The subject and placement of the first chapter deserve 

some explanation.especially in view of the s t ated goal of this 

thesis to study r abbinic views o:i "religious faith." Since I 

decided to go about this by means of a linguistic-conceptual 

approach, I could not i gnore this level, because there is 

extensive usage of l~~ in this sense in both Halachah and 

Aggadah. 

By beginning with this aspect, an assumption is being made. 

The assumption , borne out by this study, i s t ha t the Rabbis 

made inferences from the everyday realms of human behavior 

and interaction to the attributes of God and to the divine

human relationship. By examining aggadot deal ing with l tl~ 

between people, we can gain an understanding of some of the 

basic connotations of the term. We can then more accur a tely 

grasp what the Rabbis meant -- and did not mean -- when ascrib

ing 10~ to God and to the relationship of human beings to 

Him. This assumption receives support from the Aggadah itself, 

in the common literary device called ';oo ("parable"). In a 

';wo , divine behavior or human-divine i 1teractions are directly 

likened to a human situation to he lp illuminate them. Common 

reference points are a king and his sons, servants, or subjects, 

for example, or, in this s tudy, a banker/trustee and the resi

dents of his village. 

The leve l of human interaction is placed first, then, 

because the range of connotations, through which lDK may be 
, 
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seen to move. is also found. wit h some modi fications, at the 

other levels discussed. The ascription of 10~ to God has 

also been given l i ttle scholarly attention. It is signifi

cant , though, and is placed where i t i s because the perception 

of God as faithful/reliable( j ZlKJil 'iirn) underlies human fai th 

and faithfulnes s , f◊r both t he people and indivi duals. 

Both na tional and indi vidua l l DM are extens i vel y dis -

cussed by the Rabbis; I examine the nation' s fir st f or one 

reason . Although the forms and content of i ndivi dual 1~ \ 

are, in sever al r espects, qui t e different f rom t he cor porate, 

the national historic experiences of God ' s saving power underli e 

human lD~ at both l evels . 

The usages and connotations of noJ a re t hen discus s ed. 

Though a range of usage may be discer ned , i t is less coherent 

a spectrum than is true for lDK. In the Concl usions , I 

summarize my f i ndings, compare the t wo terms, and discuss 

some of the implications of this study for an unders t anding 

of rabbinic views of faith . 

Some technical concerns 

Translation . -- ··1 have tried to be as accurate and con

sistent in my trans l a tions as I can, while seeking to render 

the aggadot in colloquial , readable English . All the trans

lations of r abb i nic passages are my own, except where otherwise 

noted. Existing translations were. of course, consulted. 

', ... 



Translations -of Biblical verses were taken from the old and 

new JPS versions, with some rephrasing. 

Sources . -- Critical edit ions were generally, but not 

exclusively, consulted (See BibliogrRphy). Citations were 

given as follows : 

Talmud Bavli -- Tractate, folio pa3e number, side . 

Talmud Jerusalmi -- Seder.: hal ec1, ~h number . 

Midrash Rabbah -- Book, parashnh: paragraph number. 

11 

Song of Songs and Eccl esiastes Rabbah ure cited by chapter and 

verse, according to the Romm editi0n (Jerus~l em , 1970). 

Mekilta, Sifrei d'bei Rav -- par ashah, paragraph ~umber. 

(Page number in Horowitz-Rabin and Horowitz edition8, respec

tively.) 

Sifra , Sifrei D'varim -- parashc'h , paragraph . (Page 

reference to Finkels tein editions .) 

Tanchuma, Yalkut Shimoni -- parashah, paragraph. 

Midrash Psalms -- Psa l m numbc~ , r ~ragraph number. 

Termi nology . -- Throughout the body of my text, I generally 

use the root forms of my terms , rather than the noun farms 

usually used in scholarly discussions. This is deliberate. 

It has proved beyond the scope of t h is study to determine 

what precisely is the characteristic noun forms for these 
• 

terms in rabbinic literature. 

All of the scholars I consulted use the noun form emunah 

( ~1,oK) in describing rabbinic views . However, a form which 
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appears at least as frequently is amanah ( ilJ~K ). As a ten-

tative hypothesis . I believe chat nJ~M refers to the act 

of "placing trust" and il~ll:Jl\ to "faithfulness/reliability." 

But to be as precise as posslble, I generally in my text 

use the root to describe the attitude deli neated by the term, 

rather than the gramatically correct noun form. When refer

ring back to a usage in a particular aggadah, I will utilize 

the noun form cited in t he passage itself . 

With the root noJ, I have felt freer to use the noun 

form 1 i noJ • Al though noJ, ;moJil • and no:l?.) arc also 

noun forms , 1inoJ does seem the characteristic noun form 

for the attitude of "placing reliance. " I t is not so clearly 

the noun form for the inner feeling of security that r esults, 
\ 

so again I revert to use of the root in Chapter 7, Part III. 

Similarly , 11noJ i s not explicitly associated with "promiseu 

or ubeing certain," so in Chapter 7. Part I, the root is 

generally used in the body of my text . 

In this study, I us e the word "Aggadah ," with a capital 

"a," to refer to the body of rabbinic literature described 

by the term. I use "aggadah, " with a small "a," to refer 

to an individual passage. 

• 
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Chapter 2: llll< AND no:i I N THE BIBLE 

Rabbinic statements are the independent creations of a 

particular period and set of c i rcumstances . It might not 

always be necessary to examine how the Bible uses certain 

terms in order to understand how the Rabbis use them. Thia 

ia especially true when we consider bow much concepts can 

change with the passage of time and alterations in context . 

The difference in time and context which we are dealing with 

is anywhere from at leas t 200 to 400 years, depending on 

when one dates the origins of the Aggadah. But for our topic, 

the terms l?.)K and no:i • as for most rabbinic term-concepts, 

we find considerable conceptual simi larity between the Bible 

and the Aggadah , which merits examination. 

,There is. furthermore. a formal. "literary" consideration. 

Although aggadah is not always midrash, i.e., exegetical 

homiletics on verses from the Bible, we find that in our 

area of concern, midrash figures prominently. It ia therefore 

important to understand how the Bible underatoocl oar ten1a. 

that is, to acquire some sense of the conceptual and J1Jrei;l1etlc 

heritage the Rabbis inherited. It ia clear. cbouJl1l. _.. 
this heritage did not rule the Rabbis; they andent• "-• 
terms in their own way and read the ver•e• tbak

understanding of the terms and their conceptaaliaaela.of die 

ideas they represented . 

-
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A useful analogy may be made to American Conatitutional 

law. In analyzing a Supreme Court decision of, aay, the 

1920'a, it is moat important to know the political, social, 

economic thought of the 1920's, in or der to understand bow the 

Court is reading the Constitution. But it i• also important 

to know how the Founding Fathers meant the words they wrote; 

we may then wderstand some of the bases the Court is operating 

with and we may see where the Court maintains the earlier 

meanings and where it extends or alters them. 

There is general agreement among scholars that the Biblical 

writers, like the Sages , never try to prove God's exiatence, 1 

which is considered axiomatic, an experienced, all-pervading 

reality, visible in every aspect of life and the wiverse. 

ltae in the Bible does not seem to explicitly connote cogni

tive beliefs about God or His nature: "Biblical 'emunah does 

not yet mean correct theological opinion, metaphysical con

viction, or assent to atatementa about the nature and attri

butes of God."2 

lZM connotes a more basic, aore CG11Preh•slva attitude 

and relationship. The root meaning la YUloaal7, ht etlll• 

larly, rendered "confirm, support,113 "fha••• ••111•••Jt 
or "l}trong, firm."5 Artur Weiser bell.-. tllat te -.;lte 
possible to discern an original layer of•••• tlll Ille .... 

uses of lat in binyan kal,6 as "child'• IIOtller, --•• 

attendant" (II Samuel 4:4; Ruth 4:6; llallben ll1U) .... 

"guardian,_ foster-father" (II King• 10:1,5: Bather 2:71 



Isaiah 60:4). The Brown-Driver-Briggs Lexicon cites ~he■e 

concrete usages. plus the usage of n, :,oiK as "pillars, sup• 

porters of the door" in II Kings 18:16. 

Several scholars further note root associations between 

10K and nOK. 7 As Weiser notes, the paucity of usages 

in these root senses makes it difficult to make firm conclu-

11 

alone about the "original" meanings of 1~~. or their relation 

to "religious" uses. 8 The root meanings adduced are nevertheless 

suggestive. To a limited extent, these roots with their 

connotations of steadfastness, perseverance, support, and 

truth,9 may be seen in the more characteristic Biblical usages 

of 1zm . 

There are two basic meanings of lZ)~ in the Bible: 

(1) trust in, confidence in, reliance on someone or something; 

(2) trustworthiness, reliability, faithfulness, steadfastness. 

Most often the trust is (or should be) placed in God, and it 

is God who is most prominently praised as trustworthy . But 

God is not the exclusive subject of 1~~ • Let us first 

examine usages in the sense of "placing trust." 

ll>K in this sense is frequently seen to faction ln 

the relationship between two people (Exodus 19:9; 11 ~lea 

20 :20; Micah 7:5; Proverbs 26:25; Job 15:15; JeftBlah l!:61 

I Samuel 27:12; Proverbs 14:15). The pred t SeaN Mre 

la to place one's trust, one's confidence in SDll■Ofte.. 1bere 
la also an implicit sense of belief/trust in a peraon•• woitd. 

qµlte explicitly in the last two verse• cited: •And Achlab 



believed .. ( 1Zll"1) David," i.e. , · believed: his report/trusted 

hi• word concerning his raids . . "And-the: simpleton believes 

(19ZM") every word," believes/trusts whatever anyone tells 

hilll.10 
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The element of belief that something· is . .true or truthfully 

repo; ~-J pred0~i nates in other passages~ the belief that 

aomt: ... u -
0 

Lla,~1 _ -ed (Exodus 4:5) or. will-.happe·· .:1mentations 

4:12); belief in the truth of a repor~or the .hfulness 

of the reporters (Genesis 45 : 26; Jeremiah 40:i The element 

of trust is more prominent in verses describing confidence 

placed in the character of a prophet __ or -leader (Isaiah 43: 10) 

or t li -- 1 1cl(' of such trust (Job 4: 18). 1~.:: A prime example 

~~~- t is Exodus 14: 31 ( ,,~y .nwr.,J1- !~~ ,~~~~,), which 

is a key verse for rabbinic discussions_ of 1r;,,• • After t he 

miraculous salvation of the crossing of the Sea a t Moses 's 

direction, the people have confidence .in Moses's leadership , 

about which they were previously uncertain. (They also now 

trust God as He who has redeemed them from bondage.) 12 A 

related usage of i1l1~'< at the human· level is "integrity. 

honesty," and/or "truth" (Jeremiah S.:1.; Proverbs U:17. -22; 

Isaiah 59 :4 ; 11 Chronicles 34:12).12• 

The premier usage of lt)K in. the· Bible la tmat aq,il 

confidence placed in God -- in His proml•••• Bu WDal, 111• 

faithfulness, His beneficent protection: 1he coote¥t of 

this faith is the covenant relationshil). _in_vhlch Gocl •ltada• 
himaelf to be the God of lsrael, : to: guide~and protect diem, 
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if they would worship Him and keep His commandments. Sometime• 

Israel'• faith focuses on specif ic covenantal promises God 

makes, which they trust Him to carry out (Genesis 15:6; Psalm 

106:12,24) . 13 Often, their faith is a response to examples 

of God's might , His saving power, and His love for Israel, 

which they witness or experience (Exodus 4:1,8,31; 14:31; 
14 Numbers 14:11; Psalm 78:32). Sometimes, the trust (or 

lack of it) is simply mentioned, without specific reference 

point (Deuteronomy 1:32; II Kings 17:14; Isaiah 7 : 9; Psalm 

78:22; II Chronicles 20:20). 15 

Whether explicitly related to promises and signs ( niniN) 

or not, this trust in God is fundamentally rooted in conffdence 

in God's faithfulness to His covenanted people. As Louis 

Jacobs writes, ''Man is justified in placing his confidence 

in God because He can be relied upon." 16 Ptll<il , the major 

form of lZ>K applied to human beings, thus usually means to 

regard God as faithful, steadfast, trustworthy. 17 

This is made explicit in the Bible by frequent applica

tion to God of illU)K (and sometimes 1Z>Rl ) , meaning faithful

ness/reliability/trustworthiness. God'• faithfulaesa la a 

common subject of praise and adoration (Paalaa 33:4; 36:6•7; 
18 40:11; 92 : 3; 98: 3; 100:5; 119:90). DeuteroncaJ 7:9 ellflW~ly 

praises God as the faithful God ( 1ZIUi1 'Mn), •••-• Be ...... 

Hi■ covenant and shows steadfast love ( "IDII) to tlloaa .._ 

love Him and keep His c01111l8ndments." 'l'hi• Yerff ta aeetral 

to rabbinic discussions of God's im . 1'be oovenantal 



relationship ia itself the embodiment-of God' ■ faithfulnesa 

(n1u1C), Bis justice ( 'ODWZ>), His-· love· C- ,on), and His com• 

passion (0.,z,n,) (Hosea 2:22).l-9., Godis faithf ulness to His 

people in fulfillment of the · covenant .will be manifest when 
. . . 
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Be brings Israel final salvation · (Isaiah 49:7-8; Psalm 89:25, 

34•35). 20 

Another fundamental verse for~t he· Rabbis is Deuteronomy 

32 :4, in which God's lZlK is-=-more broadly conceived: God is 

trustworthy because He is just. ·honest ; fair. and righteous. 

This broad conception of God's: reliabi lity and uprightnes s 

is expressed by lZ>K in other verses · as well. God is ,u,z:R '1N 

because all His deeds in govemln~the world (Psalm 33:4-5) 

and in ruling His followers (Psiim 119 : 75) are right, just . 

and fair. He is true to the· p1edges· He mnkes to those who 

obey His laws (Psalm 89 :34) and~faithfuliy shows His steadfast 

love ( ion ) to His people (Psalm 89: 50) • 21 

Faithfulness ( RllOK ) also lcharacterizes Israel's response 

to the covenant (Jeremiah 7:28), primarily as obedience to 

Bia word and His laws (II Chronlclei -19:19).22 1'he veraea 

which apply the term 1ac dlrectlrto· the people are f•. 
More coamon are verses which deplc~=tarael u lerM .. .,._c 
( u•acn ac'I ) in God. which 1s-=-mantfeited in tlaelr failure 

to obey Bis coumandments (Numbers 14:11; Deutel'OINIII ltlls 

9:23: Psalms 78:8, 32; 106:24~23 =or:ti~mq,llclclr .......... 

u faithlessness to the covenant (Psalm 78:37). 
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Vbile we will see that in rabbinic literature there is 

aubatantial discussion of the faith of both individuals and 

the people Israel. in the Bible it is the corporate faith 

exhibited by the nation which overwhelmingly predominatea. 24 

The context of tac in the Bible is generally the covenant 

between God and Israel and its working out in events of 

history. God's convenantal promises and the mani f estations 

of His faithfulness are. therefore. almost always described 

in relation to the people. Furthermore. as can be seen in 

the verses cited so far. most of the uses of 1~ac~are attrib• 

uted to the nation (where they concern God. that is) . 

There are. however. several examples of individual 11:)l( • 

and of God's 10K directed at individuals. particularly in 

the Books of Job (9:16. 15:22) and Psalms (116:10; 119:30. 

75. 138; 142:1) . These verses reveal an intense personal 

trust in God . 25 Although trust in God is usually rooted 

in experiences of God's saving power, individual 1ZIC , a• 

trust and/or faithfulness, is sometimes maintained deapite 

auffering, trials. or times of political danger (Int.ah 7:9; 

Habakkuk 2:4; Psalm 116:10). 26 In these wran, 1• le 

generally described; in othera, it la clearly faltltMm•• 

as obedience to God's commandments (Paala 119:38). 

Isaac Heinemann believes, however, that - ••illliii• 
have exaggerated the importance of obedlenoe a• drf tt 1d 

RlUM. These scholars claim that, in the tllie of t'lla ,r , 

faith and hope were more important than obedience co ta, 



but that by the time of the Second Temple i1l1ZM was inter

preted primarily as such obedience, Heinemann disagrees: 

u 

"According to Biblical thought , there is no fundamental dif

ference between faith and good deeds.1127 There is no proof, for 

u.ample, that Abraham's faith in God's promised blessings, 

without accompanying deed (Genesis 15:6) , is considered su

perior (or inferior) to that of the citizens of Nineveh, 

vbo make repentance because they believed Jonah'• message 

(Jonah 3:5), or to Abraham's own obedience , for which God 

blesses him (Genesis 12:2+, 22:16+) . 28 Heinemann believes 

that 17.:IK in the Bible has a broader, more subjective, inner 

sense than "faithful," perhaps with a view towards the root 

meanings we discussed earliern•n• inllt>Kl p•1J (Habakkuk 2:4) 

does not mean that the righteous man assents to the word of 

God, but that his aoul la cala, settled; 1•aco in Isaiah 7:9 

and 28:16 expresses that the peraon feel• tranquil inaide, 

with a sense of eecurity. 29 a. J. Zv1 Verblovaky similarly 

describes i1l1Z>K aa a state of "hopeful reliance."JO 

Another scholar's unusual approach to tlala root alaolald 

be mentioned. Artur Weiser aeaerta that tbe -1 cr ... 1acaon 
of 1DK (in the form lDKl ) •• "flnl, ce 

i• not quite correct. 1ac baa a fonaal, _.rel••••• 
be believes, and does not express a apeelfle ••II~ ..,u.. 
cable to a person or thing. The apeclfle .-Uc, la 1111 .. 

in by an accompanying term. 1ac "dec:laru dlaC la -, p ... 
lnatance the qualities to be attributed to tbe ... JNC la 
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question are actually present. 1131 That i s to say, lZJCl 

means that certain qualities held to be characteristic of a 

aubject and embodied in other terms are perceived to be 

present . Using a formulation which Weiser does not, we might 

aay that lOKl means that a subj ect is "true to its conceived/ 

observed nature." When the Bible speaks of God's i'll1Z>K , 

then, this is a general statement that God is living up to 

His "essential" nature. The precise meaning depends on the 

specific case, on that aspect of God which is being related to. 

Thus in the phrase i1l10M1 ,on ,on provides the precise 

content for the formal element .u,zm -- "faithfulness and 

constancy in the disposition and expression of His love."32 

I think Weiser overstates his case . We have seen that 

in the Bible, lat can almost always be unders tood as some 

variation on the idea of firmness , trust, and reliability, 

even when there is 'no other term directly associated with it. 

God's i1l1Z)K always relates to covenantal promises and/or 

actions . Weiser's formulation, however, doe■ give some addi

tional flexibility and subtlety to the term, which we will 

find useful in analyzing the rabbinic material. Ve will•••• 

for example, several aggadot in which God 1• deplctecl u a 

righteous Judge, true to His standard of juatice, vhlcb la 

related to, but not coterminous with, Bia covenant. 

Weiser's understanding is particularly helpful ill one 

area of lZM we have not yet considered, the application 

of 1ac to things and people involved in certain tuu. 
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Conceming things, B.D.B., drawing on root meanings, convinc

ingly auggesta that 1ZlKl means "made firm, sure, lasting, 

confirmed , established. 1133 Weiser's conception of the root 

broadens the idea somewhat : a place is seen as suitable for 

its purpose (Isaiah 22:23); a dynasty won't die out (I Samuel 

2:35; 25:38; 11 Samuel 7: 16; I Kings 11:38); diseases are 

lasting and grievous (Deuteronomy 28:59). Concerning people, 

B.D.B. renders 1r.:>Kl as "reliable, faithful. trustworthy." 

Weiser's widerstanding suggests a broader meaning, that the 

people are considered to fulfil the described roles well, 

properly, fully: servants (Numbers 12:7; I Samuel 22:14), 

witnesses (Isaiah 8:2; Jeremiah 42:5), messengers (Proverbs 

25:13), a priest (I Samuel 2:35), and officers (Nehemiah 

13:13). 34 By and large, however, the broader conception of 

Weiser is not necessary to widerstand the term. 

Let us now examine the Biblical usages of the term nol . 

The root meaning of nol is "to be in a atate of security 

( nol ) . " It is used both to describe an objective state 

of security, sometimes in a military sense (Judges 18:7, 27; 

Proverbs 11 :15; Job 40:23) and also a subjective feellng of 

aecurity and calm, usually contrasted with fear (laaiab 32: 

9-11; Jeremiah 12:S; Psalm 27:3; Proverbs 14:16; 28:1; Job 6:20; 

11 : 18) . Unl ik~ , , • l · 1 "Z)Kil, ••• ',y , ••• l m,l doe• not denote a 

reciprocal relationship, but rather a condltiOD of "f•lltig 

aecure by reason of .•. " or "basing one'• aecurlty on •• .. . . 
The aense of relationship is missing even when it la a paraon 
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or God who i s the object of the reliance or the cause of the 

sense of security. 35 

The epitome of 1ino) in a religious sense may be seen in 

Jeremiah 17 :5-8. The two chief aspects of 11no:i are present 

here : rejection of the help of human beings (and human crea

tions) and sole reliance on God and His assistance. 36 We 

should trust in the help of God alone (Psalm 119:42) , for He 

blesses the works of our hands, both economic and political. 

We should rely on God rather than on : men, armies, weapons, 

nations. human rulers (Judges 20:36; II Kings 18:19-25 ; 

Jeremiah 7:4. 8; 46:25; Psalms 44 :6. 146 : 3; Hosea 10 :13 ; 

Zechariah 4 :6; Isaiah 31: 1); walls . citi es (Deuteronomy 28 : 52 ; 

Jeremiah 5: 17; Amos 6:1); our own resources, wealth, right

eousness (Jeremiah 48:7; 49:4; Ezekiel 33:13; Habakkuk 2 :18 ; 

Psalms 49:6; 52:7; Proverbs 11:28; 28 :26); oppression and 

wickedness (Isaiah 30 :12 ; 48: 10; Psalm 62 : 10) . 37 Such reliance 

is urged because it is both meritorious and practical. 

no) is rarely used in the •«:nae of "cause to trust, 

make secure" (II Kings 18 :30; Jeremiah 28:15; Isaiah 36:15). 

It is applied to God only once (Psalm 22:10) and is never 

used in the sense of "promise." which is a COIIIIDOD usage ln 

the rabbinic literature . 38 

Gerhard von Rad has an interesting theory about the 

origins of the i dea of concrete reliance on God as a rellgloua 

virtue . He beli~ves it stems from the ti.lie of the Judges, 

when God was felt to battle on behalf of His people in the 
.. . , 



holy wars of conquest fought by the Israelite Amphictyony. 

This image of God as warrior is appealed t o . for example . 

by Isaiah in 31:1-s. 39 Whether von Rad i s correct or not, 

it is clear that n0~ has very concrete connotations , as a 

sense of physical security, in the Bible. 

26 

The Rabbis in the Aggadah utilize many of these Biblical 

aspects of lZ)M and no~ But, as we shall see, they place 

different emphases on the various elements involved , while 

also developing some usages of their own. 

, 
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CHAPTER 3: _ lZIK AS A CHARACTERISTIC OF HUMAN INTERACTION 

The usages and connotations of lZ)I( at the level of 

human interaction may be seen to arrange themselves into a 

spectrum. Though it is useful for analytic purposes to describe 

this spectrum as linear and progressive , it should be kept in 

mind that this is a construct imposed on, not inherent to, 

the rabbinic material. With that caveat, we can see usages 

of lZ>M move from belief in a cognitive sense, to trust com

bined with cognitive belief, to trust in a general, abstract 

sense, and finally trust in the sense of behavioral expecta

tions. We will see, in somewhat different forms, similar 

spectra in the connotations of lCN 

the divine-human relationship. 

as applied to God and to 

A comnon usage of la< at the human level is 0 belief 

that," cognitive belief in the trust of a statement. This 

sense is part icularly frequent in halachic passages, often 

in reg~rds to testimony in court or other kinds of statements 

which create legally binding situations. For umnple, in 

Gittin 28b we learn that if one hears the report of a ama'• 

death from gentile jailer3, their testimony la not accepted 

and the man's wife is still not allowed to remarry. We don't 

believe the gentile d~spite the normal legal rule that "the 

word of a heathen speaking without ulterior aotlve le •to be 

accepted."1 A man who claims t o hold a n1m -... a bill of 
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indebtedness signed in expectation of a later loan, is not 

believed, because the prohibition against such bills is so 

clear and so strict that no one can be expected to have vio

lated it . 2 . In Ketubot 24a the Sages teach that if a man 

asserts that he and his friend are kohanim, they are believed 

to the extent that they are allowed to partake of terumah, 

but when it comes to questions of marriage, they need wit

nesses . R. Judah holds that for either matter witnesses are 

required. There are many other such halachic passages where 

lz:>K , especially in the forms lZll<l and pau1, is used in 

the sense of the acceptance of the truth of a statement. 3 

There are aggadic uses of lz:iK in this sense as well. 

There is,for example, R. Yitzkah's aphoristic advice in 

Megillah 6b : 

If a man says to you, "I've worked hard, but haven't 
gotten anywhere ," don't believe him. If he says, "I 
haven't worked, but I've acquired (wealth)," don't believe 
him. But if he says, "I've worked hard and acquired 
(wealth)," then believe him. 

Similarly (Megillah 6a) you should only believe s011eone vbo 

tells you with that Caesarea (Rome) ia destroyed and Jeruaalea 

secure or that Rome is secure and Jerusalem destroyed, but 

don't believe him if he says that both are aecure or both 

are destroyed. 4 

In these passages, the connotation■ of 11M .._.. to 

ahift from the realm of cognitive belief into tba "bellef•tn• • 
realm of trust; the truth of a statement la naluated in 

conjunction with a sense of the reliability of tbe atat .... t'• 
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author. ~n the two aggadic pas s ages. the truth of a s t atement 

in the light of other accepted t r u~hs affects one's sense of 

the relia~ility of the speaker. 

In other passages , the conver se occurs: one' s s ense of 

the r eliability of a speaker. as determined by certain traits 

or relationships. affect s one' s ju·1grnent of the t ruth of 

his statement. The people of I srael , for example , be lieve 

the reports of the spies sent into Canaan because t hey are 

kin. 5 On the other hand, they r efuse to believe Moses when 

he says that God has taken Aaron to the world to come . "We 

know that you are a cruel man," they say to him. " Perhaps 

he said something improper to you and you pun i shed him with 

death. " To show that Moses spoke the truth. God h c'.ls to show 

the people Aaron's death-bed suspended in t he upper heavens, 

with He Himself standing in mourning over him. 6 Thei r f ailure 

to believe Moses's statement is related to their l ack of 

trus t in him. in their low estimate of the kind of person 

he is. 

In addition to "believing a person's statement." then, 

1Z>K also has connotations of trusting someone, because 

of who the person i s . what kind of person, or our relationabip 

to him . This connotation of personal trust becomes more 
, 

prominent and more explicit in certain aggadot describing 

the relationship between a teache~ and his student. 1•m~ 

in these aggadot certainly connotes .·accepting the truth of 

a teaching. But it also implies trust in the teacher, in hia 
~; 
' 
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authority, learning, judgment. and guidance. 

In Baba Batra 75a, R. Johanan interprets Isaiah 54:12 

to mean that when Jerusalem is restored, God will carve her 

gates out of giant gems and pearls. His student Raca doesn•~ 

believe him until. while sailing on the sea, he secs angels 

engaged in cutting such stones. But because he doubted his 

master's teaching and required such proof, Raca is punished 

with the Medusa-like gaze of R. Johanan, which turns him 

into a pile of bones. 7 The trust in the teacher here is still 

primarily directed towards the truth of his teaching. The 

severity of the punishment on Raca, however, indicates t ha t 

something more comprehensive is involved. The student i s 

being urged to trust in the master himself and rely on h is 

authority as much as to believe his teaching because of the 

merits of his scholarship. 

This element of lZ>K as trust in a person, accompanying 

cognitive belief, is quite prominent in the famous Bar aita 

about the potential convert who comes to Shammai and Hillel: 

A certain gentile once came to Shannnai. He said to 
him, "How many Torahs do you have?" Shammai replied, 
"Two: the Written Torah and the Oral Torah." The gentile 
said, "I believe you concerning the Written Torah, but 
concerning the Oral Torah I do not believe you. Convert 
me on the condition that you will teach me (only) the 
Written Torah." Shammai rebuked him and angrily threw 
him out. He came before Hillel (and said), "Convert 
me (on the same condition) . " One day Hillel taught 
him the alphabet, a, b, c, d; the next day he switched 
(the order) on him. The gentile said, "Yesterday you 
taught me the opposite." (Hillel replied,) "You relied 
on me concerning that (the Written Torah); concerning 
the Oral Torah you mus t also rely on me." (Shabbat 3la)8 



pact> clearly has the sense of a "belief that"; the 

gentile accepts the doctrine of :m::>JW n,,n • but does not 

accept ii~ 'nJW n,,n. But it is clear f rom the subsequent 

encount er with Hillel. with its linguis t i c parall e l of 7to 

to ptil{O in the Shammai encounter. tha t l"t1'Z> a lso implies 

trust in the teacher and his judgine:1t. and reliance on his 

guidance . The student even believes a statement: t he t eacher 

makes which is patently untrue, so compl ete is his trust in 

his ra·, . The master is counted on to be guiding the student 

in the best manner possible. whether this is apparent to the 

student or not . Borrowing Artur Weiser's notion of the funct i on 

of the root lZ>K • the master acts in a manner "trues t·• to 

his proper role as teacher in the given situation. 1~tH~ in 

this sense. then. means to affirm that the teacher i s so func

tioning and to declare one's trust in the master. 9 

In a passage from Numbers Rabbah. the aspect of l~~ as 

cognitive belief begins to diminish and the element of personal 

trust begins to grow more prominent . The people of Israel 

want to send the spies into Canaan because they don't believe 

God's glowing descriptions of the land. Thia is likened to 

a king and his son: 

The king had arranged a match for his son with an attrac
tive and wealthy young woman. The son said to his father: 
"I am going to go take a look at her," because he did not 
trust his father. This seemed to the father like a harsh 
and wicked thing to do. He said to himself, ''What should 
I do? If I say to him. 'I won't show her to you,• he'll 
think that I don't want him to see her because she is 
ugly!" So he said to the son. "Go. look at her and know 
if I deceived you. However, because you did not trust 
me, I swear that you will never see her in your own 
house, for I will give her to your son instead.10 



3S 

There is a small element here or t he son's disbelief in the 

accuracy of his father's r epor t. The k i11g, however, interprets 

his son's actions as total lack of trust in him, in his judg

ment, his promis e , his word , his concern for the son's well

being. The king is right; the son does not trust his fath~r. 

does not believe that he is acting in _he son's bes t interes ts. 

The sense of jtJl\ as trus t grows even l ar ger in a Mc>kilta 

passage on Exodus 12 :36 . The Egypti ans believe the Israelites 

when they say that they merely wi sh to "borrow" the clothing 

and objects of si l ver and gold. "They trus t ed t hem be caus ~ 

of the three ddys of darkness. They sa id to t h~aqc l ve~, 

'We didn't suspect them (of treachery) during th e Jnrk11e~s , 

why should we be suspicious of them now.' " They t n~s ted 

the Israe lites with their possessions, believi nc they would 

not keep or destroy them. 11 

In the passages we have examined so far, the sense of 

lDI'\ as "believing" or "placing trust" may be described as 

" f;ubj ective." The attitude described by the root is lar&ely 

internal; it moves from the person out towards the object 

believed or trusted. In passages we will now examine, the 

Rabbis us e 1z,~ in what may be termed .an "objective" sense. 

The root in this sens e describes how a person (or object ) 

and/or his actions are observed or conceived t o be. ltlK 

in this sense means "reliability, trustedness, trustworthiness . " 

In the passages we will now discuss, which largely feature 
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the objective usage, the explici t e l ement of cognitive belief 

almost disappea rs, as the connotation of personal trust grows. 

Furthermore, "trust" now moves from the someuhat general, 

abstract s ense we have seen so far t o ~ s.en s c of expectations 

placed in regards to actions, i.e., trust tha t someone wil l 

do certain things, fulfil cert8in ob l i gatic~s . 

lZ>M is used in this sense of reliability i n IT!any h :- l achic 

passages concerned with r e ligious/ritual /l c. ;;.:11 obligations . 

l l)XJ in this context refc>rs to sor.:eone who may be count:;d 

on to fulfil such an obliga tion f u l ly an~! co•·rectly . Oth ,--: rs 

who may be dependent on h i s proper functi c-1~ ·~:1~ r.'.!ay be cc , fidcnt 

tha t we "~ill perform as is necessary ;md <'):pectcd. (1:·7c i scr' s 

linguistic anal ysis again seems apt. ) R. NahD2n b. Yitzh~k, 

for exa~ple, teaches (Pesahim 4a) that a ll J ews may b e t ~~s tcd 

in regards to r~n ,,y:1 , even women, servants, and minor s . 

In Demai 2:2, there is a di s cussi on of the mnn who obl 16a tes 

himself to be 1D~ l in regards to 7~YD ; He rbert Danby trans lates 

this as "trus tworthy, i.e., scr upulous in giving Tithe s . 111 2 

There follows a dispute between R. J udah and the Sages whethe r 

he is still trustworthy i f he allows himself to be a guest 

of an am ha -aretz . 

Religious matters of personal status are similarly 

treated. For example, two sages are sent to accompany a 

husband bringing a suspected adultress to the High Priest, 

because he is not trusted to refrain from having sexual rela-

tions with her during the journey. 13 This usage of lZlKl as 



reliable to properly carry out cbligations is c1mmon in 

halachic di scussions . 14 

Trust and trus t wor thiness become the dominan t sense of 

l~K in the large body of material d~, l i ng with t he conduct 

of economic affairs . In commercial t r ansact i ons and the 

earning of a livelihood, the noun nl,~~ i s frequently used, 

reflecting an "objective" usage i mpl ying honesty (reflec t ing 

the linguistic associati on of i ~X to n~x ) • i ntegrity, 

trustworthines s , and reliability. The " subjecti ve" s ense 
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in thes e passa ces describes a per son having fai th / trus t in 

someone else , which leads t o r elyi ng and/or dependi nB on him. 

The hal achi c passages emphasize the subj ective usage , 

i .e ., trus t between parties to a business transa ction . One 

par ty to the dea l expects certain a c tions by the ot her par ty . 
' 

These expectations are usually e i t her i mplicit or made expl icit 

only verbally. Thus the term ~J~X , o~ , mentioned ear l i er, 

refers to a bill of indebt edness signed on trust, in t he 

expectation that the loan, which is s t a t ed on the bill as 

having a lready been advanced, will, in f ac t, be advanced at 

a later <late; the debtor trus t s the c reditor. 15 Another example 

comes from Baba MeLziah 49a : Rab t e lls R. Kahana that, though 

he was prepa id for some fl ax at a time when the price was 

lower, the amount of f l ax R. Kahana de livers should be the 

amount which t !· a t money would buy at the current price, because 

verbal transactions do not involve a "breach of faith" ( ~,cnno 
16 

illZlN ) • 



38 

Conducting one's business (and otl· ~r tasks ::is well) 

"~l10N~" is praised in general terms in several passages. 

Thus Rava teaches (Shabbat 31a) that when a ma·.1 comes to !inal 

judgment. he will be asked, among other ques tions, whethe r he 

did business i'IJ1 l:l~J. • Samuel advises the mar\ who wants to 

get rich that he should engabe extensively in commerc~ and 

do business itJ1 ~:-(:l (lUddah 70h ). The Mekil t.::i says that doing 

business itJ1o~J. counts as much as fulfilling t he er.tire Torah17 

and l1idr ash "''anhu:na teaches similnrly that i f one hasn • t 

learned as much Torah as he ought, he shoul d o L l east conduc t 

hims elf in business and in general :, n r:s. J. 18 In a yet .norc 

general ve i n, Leviticus Rr1bbah 9: 2 i nterprets ''he who ordf.1:s 

hi s way" (Psa lm 50:23). to whc God will show sal vatio:1 1 c'.ls 

the scribes and teachers who ins t ruct little childr en 

It is difficult to fix the precise meaning of the t cr::-:1 . 

It seems most likely to me that ill1 7=XJ is being used in o.n 

objective sense, referring to the observed manner in ,-:hich 

the man conducts his business or carries out his respons ib:i.li

tics . If the term is an abstract adverb without precise content 

(following Weiser's reading), it would mean doing something 

as it ought to be done, regu!arly. and/or properly. A person 

conducts his aff airs as we would expect him to do, and therefore 

we are willing to place our trust in him. This sense would 

suit the non-business r e l ated passages well, including passages, 

to be discussed i n Chapter 6. which describe mitzvot being 

accepted or perforined ilJ1 t.lU Passages we will now examine, 
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conductin5 one's business fairly , honestly, with inteerity , 

in a trustworthy fashion. 
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There are quite a number of ~gga<1?.! which seek to desc~ibe 

God's ill 1~l\ by reference to parables describing human ilJ,Z)N. 

As the first such aggada~ I will cite s3ys: 01, T..l~ ,~ inJioN~ 

,,,~ wi1pi1 ,w inJinN y,,~ i1n~ By cxaminin8 these parables 
Ni;i 

closely, we can discern some of t he quali ties of i1Ji >::-- between 

people. Let us look in dci:ail at two such examples : 

R. Shimon hen Shetach once bought a donkey from a certain 
I shmaelite . His students went and found a prec i 0us 
stone hanging from its neck. They said to him, ":Siaster, 
'The bl,_s sing of the Lord makes one rich . ' (Pro11e1:b s 
10 :22). " R. Shimon ben Shetach r eplied, "I purchased 
a donkey , I did not purch.:,se a precious stone. " He 
went and returned the j ewel to th e Ishmaelite, ,-~ho re
sponded by sa ying, "Blessed be the Lord , the Go ,l of 
Shimon ben Shetach." Thus from t he trus twor t hin ~ss 
( i1:i 1 t-t\ ) of man you l earn about the tru$tworth.:.~e3s 
of God, who faithfu lly ( 12::c ) rewards I s rael for the 
commandments they perform. (Deuteronomy Rabbah 3:3).19 

This is like a man who was trusted ( l ~!\J ) in his city. 
All the res idents of the city used to l eave deposits 
with him without witnes ses. It was the practice of 
one certain man to l eave his deposit in the presence 
of witnesses . One time he f orgot and l eft his depos it 
without witnesses. The banker/trustee's wife said to 
him, "Come, l et us deny (tha t he l eft a deposit)." He 
replied , "Becaus e this fool acted improperly, we should 
lose our integri ty? ~" (Avodah Zarah 55a).20 

The meaninr, of i1 J10~ here is clear. It involves scrupu

lous honesty and strict integrity; one lives up to the precise 

letter of an obligation or a deal and does not seek to dis

honestly a cquire gain. R. Shimon hen Shctach is a particularly 

powerful model of personal integrity. By the strict letter 
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of the l aw he could have kept t he pre cl.ous s tone . ltis trust• 

worthine s s obs erve s a tran scend~~ t standar d, beyond t he l etter 

of the speci fic agr eement . nJ,~X i s us ed here in t he obj e ct ive 

sense , r e f erring to a man who i s per cei ved P.S honest and can 

be depended on to deal f a i r l y , who i s trus t ed ond t r us t - wor.thy, 

who i s r e l i ed on and r e l i a~ l~. He i s r e l i Db l e because he 

fulfils hi s obl i ga tions and keeps h i s wor<l , oft en h i s i mpl ic-d 

wor d. 

A common i mage i s the banker/ t rustee , with whom peopl e 

entrus t objects of va l ue or money f or s af ekec?in; or , possibl y , 

inves t ment . People have f a ith in his honesty and integr ity ; 

they f eel sure tha t thei r depos i t wil l b e s afe with hi1il . 

The reli abil i ty of the banker/trus t ee i nvol v~~:; lloi ne h is j ob 

we l l , s cr upul ous l y , in such a manner t hat people trust V;ll uablc 

things t o h i s care . In one aggadah , R. Pinh3s ben Y~ir i s 

praised as a particul arly s crupulous trus t ee . Certa in 1nen 

entrus t R . Pinhas with some barl ey , for ge t a.bout i t , and l eave 

t own. Each year , R. Pi nha s plants and harves t s t he bar l ey 

and when t he men r e turn s even year s l a t er, he g i ves them all 

tha t has accumnlated. 21 In another a gg:idah from the same 

passage, God i s l i kened to a king whose friend l eaves a deposit 

with him. When t he f r i end dies , his son comes to claim 

the deposit , and t he ki ng obj ects , "Have you found a trustee 

be tter than me ? H~ve I not guarded the depos it well and 

doubl ed (its va lue )?1122 

In bot h these case s , t her e i s an i mportant element of 
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time. ·n1,cK implies that a person keeps his word, his pledge, 

over a period of time; in this sense, ill 1~ ~ involves the scrupu

lous and per sistent fulfilment of obligations. Time is~ 

test for illH,M , for over a peri od of time there are many 

ways to avoid one 's obligations. The o~li0ations may be set 

by the formal business agree,nent , but R. Pinhas' s ill1.:I{ 

does not consist merely in his c onr.nit~ent to t hem but in his 

maintaining his commitment over a period of time, beyond 

conven t iontil expectations. i1l1 VN as t he durability of o:ie ' s 

integrity and one 's commitments also under l i e s the corr.,'Tion 

usage of t h~ banker/truGtee , whose t rustwor t hiness of ten 

operates over an indefinite period of ti:ne. 

A s econd aspect of time and 1;-:~ mcty be s een il~ t he 

~_g_r·.nda h of t he king and his friend's son. A mnn of iil v Jx 

is trusted because he has demons t rat ed h i s trustworth iness 

and reliability in repeated acts over t ime . 

Two other aspects of 1Cl'\ are worth mentioning here . 

A complex passage in Hagigah 14a relates a dispute bett,·een 

Rava and R. Katina about whether "men of f a ith" ( iTJ~l{ "7Y:l) 

ceased to dwell in J erusal em when the Babylonians destroyed it. 

Tais p3ssage seems to indicate that one element of lOK is 

honesty, speaking the truth even in the face of threatening 

circumstances . 23 

The strong integrity and trustworthiness implies by lOK 

may be se en in a Baraita found in Baba Batra 9a : "The collectors 

for charity are not required to give an account of the moneys 



entrusted to them for charity, no1· the treasurers of the 

Sanctuary of the moneys given for holy purposes. " (Soncino 

translation.) A hint (,JT) for this inter pretation, says 

the Ba·:·aita, is found in II Kin[;s 12: 16. 24 Here all Lhe 

elements of 10?{ come together; we get a clear picture of 

what is meant by integrity and reli abilit y. The treasurers 

arc completely trusted, to the extent that no supervision 
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or accounting are considered necessary. They seem to be con

sidered men of honesty (their accounts are belie~c~ and trusted), 

of integrity ( there seems no hint of suspic ion t hey !"!1i Rht 

steal the money), of reliability and trustworthine s s (they 

can be counte d on to hones t ly, faithfully, and c ompetently 

f lf · 1 h . bl. . ) 25 u 1 t eir o igations . 

itXJ is used in a similar sense of r eli abl e , dependable, 

trustworthy, in reference to a servant, 26 to Hoses ( i c:o iW1i ) , 
27 

and indirectly to Joshua as leader of the people : 30 t he servant 

faithfully obeys instructions, Moses faithfully obeys God 

and shepherds the people, Joshua is a leader the people can 

count on. Artur Weiser's somewhat broader understandi ng of 

10N may be applicable here. In each case, the role is 

filled according to proper expectations -- the servant is 

faithfu l and obedi ent, Moses a skilled, patient shepherd; 

Joshua a reliable, just leader. 

In this chapter, we have seen two ways to categorize 

and describe rabbinic usages of the root 12:)K, which will 

be u ~~ful in later analysis. The connotations of lZlK may ,. 
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of lOK may be under s t ood by determining where along the 

spectrum of shifting connotations the usage may be placed. 
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Viewed progressively. l Z)K has the sense of cognitive belief, 

of belief rel ated to personal trus t , of trust in a general, 

abs tract sense, and of trust (and trus tedness) in reeards 

to the fulfilment of speci fic obliga t ions. 

The usage of 17.:l?\ in a given agr,adGh may also be under 

stood by determining whether the sense intended i s " obj ect iv.:?" 
' 

or " subj ective" in nature . A given acead.::i.h u!'-u:il ly contains 

a f orm of 1t:N in only one of these Sl:!nses , a 1 thour,h the 

corr esponding attitude may be present without t he form~l 

verbal express ion. l ZlN used in t he "objective:" sense r efe:rs 

to the observed quality of being reliable, trus t worthy, f ~ith

ful, often to speci f ic obligations. The fo rn_1s most cow.monly 

associated with this s ense are the noun ~JlCK and the niphs ' al 

10N l . l ~N in the " subj ec tive" sense refers to the act 

of "believing" or "placing trust" in someone or something. 

These t wo ana lytic spectra. of course , intersect in any 

given usage. Both will be helpful in analyzing usages of 

in the other two r.cal tnG we will now consider. The first spec

trum. more in its general outlines than in specific details, 

helps us to perceive the shifti ng nuances of 11;~ , particu

larly in the human-divi ne r el ationship. The second helps us 

to understand the rec iprocal, r el a tional nature of 1zm 

which gives us some insight into the relationship between 



God's perce ived faithfulnes s and reliabilit y and human trust 

in (and faithfulness to) Him. 
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FOOTNOTES TO CHAPTER 3 

l. Translation is from Soncino."JO"i10 "J10":1 iznn .,~, n"0O ';,:>1 

2. Ketubot 19b . 

3. See, int~r a lia , Baba Balra 70b , Hull in lOb, Kidc.h.shin 66a, 
Yebamot----zi7a~frei Ki Tetzeh 217 (Finkelstein ed., p. 350), 
Baba Batra 64a, Baba Me tziah 128b. 

4. 

A sorne\1hat fanciful a~gadi c usage i n this sense r.iay b e 
found in Yoma 72b: Te Tor ah may be r elied upon to testify 
as to t hose who study her (presumably by their deeds) . 

A similar, but more general, usage is t he ancient Pa l es
tinian f olksaying , "Slaves arc not to be bclicv~.-d , '' 
(Soncino translati on) found in an fi8 f.adah con ccrc ing 
Abraham and Eliezar in Baba Met z i a 8o6 . 

5. Sifrei Devarim 25 (Finkel stein ed., pp. 34-35). (III -16)* 

6. Si fre i ~itzavim 305 (Finkel stein ed., p. 326). ( III-18)·.': 

7. Raca's skepticism has religious overtones beyond his 
doubt of an authoritative drash; he seei:,s to pl.:!ce himsel f 
among rhose "of l i t tle faith''who doub t or place limits 
on God's power. This may b e part of t he expL.1~::i tion of 
the severity of Raca ' s punis~nenc, hyperbole though it 
may be . This aspect will be exami ned i n a l ate r chapcer . 
(III- 9)·'' 

A similar criticism of the search for empirical evidence 
for R religious teaching is f ound in a somewhat fancifu l 
passage in Bullin 57b. R. Simeon b. Calafta , a notorious 
e;;perii.1enter ( o.,,::i,::i l ~ov ) , is criticized for trying 
to test out the teaching in Proverbs 6:6-8 tha t ants 
are industrious without a king or overseer. R. Simeon 
should have trusted Solomon's reliable teaching. 

a. See Appendix I (III-4)* 

9. A similar usage i s f ound in the Mckilta interpretation 
of Exodus 19 : 9. God tel ls Moses the people il"ZlM" in him 
and in the prophets , i. e ., they will believe their teachings 
and de pend on t hem as reliable l eaders and prophets, 
who will act consis t ent with their roles. Mekilta Yitro 2 
(Horowitz ed., p. 210). 

10. Numbers Rabbah 16 : 7. (III-35bc)* 
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ll. Mekilta Bo 13 (Horowitz t•d . , p. 47). (III-22)* 

12 . Herbert Danby, trans l a tor, Tl·.0 Hishnah, p . 21. 

13 . Sifrei Naso 8 (Horowit z ed., p . 13) . See also Sotah 1:3. 

14. See, inter alia , Pesahim 55b, Kiddushin 63b , Baba Batra 
52b, Gitti.n2J6". 

15 . Ketubot 19a. The definition r.omcs from notes in Soncino 
translation. 

15. See also Bab Metziah Slb Bnd Rab Batr~ 10:8. l CM is 
used in a more general and objectiv.:.· fac,hion in a complex 
discuss ion on sacrifices , priests , a~d ;entiles in 
Hullin 133a-133b9':.:n.J -::;1D ;"i.: "I!::-{ p :-:-- ;-:hich eith.?r r.ieans 
the genti le is not trus tC'd to guard t he butcher ' s till 
(Soncin,J) or he is ass umed not t o h .1\"tl business in tcf;rity 
and ther e fore could not be presumed t o t-.: thi2 butc:~· ,.- r' s 
partner. 

17. Mckilta Va-yissa 1 (Horowitz ed., p. 15'3) . (\' - 2l,)·:: 

13. Midr ash Tanhuma Va -yelech 2. (V- 25)·:: 

19. (V-lOd) ·:: 

20. (IV-27)-:: 

21. Deuteronomy Rabbah 3 : 3. (V-lOa )* 

22. Ir- ~ d. (IV-7a)~·: 

A rather poor mashal likening God to R j"I•?~ ~lj i s found 
in the following passage from Sifrei V'zot ha- br'achah 357 
(Finkelstein ed., p. 428) . I t is a poor an~logy hecause 
in order to depict God a s righteously punis hing the 
wicked, the trustee is made to act in a rather careless 
and un t rus tworthy manner quite inconsistent with other 
pictures of such a trustee . (IV-10)* 

23. An almost identical passage occurs in Shabbat 119b-120a. 

24. II Kings 12:16 : "They reckoned not with the men into 
whos e hand they del i vered the money, to give to the::1 that 
did the work, for they dealt faithfully." (Soncino 
trans l a tion). 

25. A simil ar , if hyperbolic , usage may be seen in Ber a chot 
29a. There even a righteous man is warned not to trust 
himself until the day he dies, i.e., he may turn into a 
sinner at any moment. 
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26. Berachot 16b. 

27. Mekilta Beshalach 6 (Horowitz ed. , p . 114) . See Chapter 
5, p. 67 . 

28. Sifrei Nitzavim 304 (Finkelstein ed. , p. 323). 

*Passages indicated with an asterisk appe 1.!r in Appendix I. 
They are listed according to the nuraber in parentheses . 



CHAPTER 4 : 1zm AS A CHARACTERISTIC OF GOD 

There is almost no discussion in the secondary litera

ture about l ~( as a character i stic of God. 1 It does seem 

f rom th e material I have found '.:ha t the Rabbis \,·ere far more 

concerned with lON as a human attit ude tow,1rds God and as 

a quality of human inter action. Neve rthel ess , the Rahbis 
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do explore God's faithfulness and trustwort h iness to a consid

erable extent, particularly by attention to t wo verses f rom 

Deuteronomy, 7 :9 and 32: 4. Fur thermore , the Rabb i s sec th~ 

trust wh ich indivi duals and the people of I sn,cl place in 

God as substanti ally a res ponse to the f aithfulness God shows 

towards them. This aspect of the rabbinic use of the r oot 

10~ i s therefore i mportant to examine . 

God's faithfulness is perceived as one of His primary 

attributes. Midrash Megillat Es ther, f or exampl e , says t hat 

like God 's other positive attributes, his lovi ngkindness 

( ion ) , his compassion ( O"On7). his righteousness ( ilv 1 l ) • 

etc., God' s faithfulness ( ~J,~K) is abundant. 2 That He is 

trus tworthy ( l Z:tO) is what inspires Moses to sing His praises 

in the So~g of the Sea , 3 and His faithfulness ( illlZlM) is seen 

as one of the founda tions of heaven and earth. 4 There is 

very little discussion of ~Jic~ as such a general character-

isti c of God, so it seems tha t in rabbinic thought, ill1ZJK 

did not have the same se ttled, defined character as an attribute 

( i11"z:> ) of God that , on • D"nn, 1"1 , etc., had. 
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God manifests his faithfulness towards human beings . 

both in regards to their individual fates. and in regards 

to the corporate destiny of t he people of I srael . Interest

ingly, there is a somewha t greater concentr~tion on the ~l,~~ 

God shows towards individuals, in contras t to the Biblical 

emphas is on the nation. His fai thfulr. c,s s oper:i t es primarily 

in the area of reward and punishment i n one ' s life and in the 

world to come . The main theme the Rabbis .1ddr css i s the 

pr oblem of the oper:1tion of God's justice in t he world. 

They seek to demons trate t ha t He in f act may be counted on 

to fulfil Hi s promises of rewa~d for the right:e:ous a,. ' punish

mPnt for t he wicke d. From assertions of God ' s f~ ithfulness 

in r cwa~ding ri ghteousne s s , the pa ssa r,es move to the broader 

p,:oblem of t heodicy. The reliabi l i t y o f God ' s jus tic e , the 

Rabbi s t each, is stil l to be trusted despite an appar ~nt ly 

contradicr~ry rea lity. 

Sever a l passages dir ectly associate God ' s 1~~ with the 

r eward f o~ the performance of eood deeds anu/or mitzvot . 

The most general statement of this idea is in Pirkei Avot : 

"Your master may be counted on ( l D1' J ) to reward you for 

your l abor," r e ferring to t he study of Torah (2:21) or to a 

life of good deeds (6:4). In several passages, the promise 

of reward is connected explicitly to performance of mitzvot. 

The phrase•~ "JN. which ends many commandments in the Torah. 

is interpreted to mean ,:>w o'711h lz:>K l "lN • i.e. • I may be 

--- -



relied on to grant reward. In a midrash hal achah in the 

Sifra, for example, after some of the details of nidah are 

derived from Leviticus 18:19, God s ays. "I faithfully rewa c.d 

(preswnably the performance of this mit zvah)."5 Another 

Sifra passage states this idea more generally: 

"You sha ll keep My l a:•JS and !'-fy 5 1 a tutes , which , i f a 
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man should d o , he sha l l live by them. I nm the Lord." 
(Leviticus 18:5). (Th ~s verse comes) to a t t ~ch observing 
and doing to the l aws and to the s tatutes . " He shall 
live by them" -- in the world to come. Fo::.- you might 
say . "In this world? But i sn't it a man's en d t hnt 
he dies?" Therefore I establish ( the princi j>! c ) " he 
s ha ll live by t hem"-- in t he world to coo.1e . " i am the 
Lord" -- (who) faithfully r ewards. ( j t-:, .::i "'il ".;!\ '1 ).

6 
. (,J~ 07J7) 

A new element is found here. relevant to the l ater. thcodicy 

discussions. God's faithfulness and justice extend into t he 

world to come; He may be counted on to r ew~rd in .R ,e.J. 1 ~:i none 

of us can see. Although it is suggested el~·-cwhere i :-1 Bibl ic.:,l 

and rabbinic l i terature tha t the righteous r eceive their 

rcwar<l 5.n this life (see, e.g., Psalm 37: 25), here it is clear 

that the rewa rd for righteous behavior i s life i n the world 

to come. In these passages, God's 10~ is a s sociat ed with 

fulfilling promises of reward for righteous behavior; punish

ment is not mention~d . 

In other passages , His 10!{ rela tes to His rewarding, 

and by inference to His compassion. Punishment is discussed, 

but in r e l a tion to 1~,~ n,~o. This is not to imply that 

God's reward is seen as a gift of compassion regardless of 

merit; 10~ is the term used, and the sense still seems to 
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be faithfully granting rewards as promised. An example from 

Sifra: 

"God spoke 
Israe l and 
(Leviticus 
world came 
passion ( 
and He who 

to Moses s aying , 'Speak to t he childr en of 
say to thern (that) I am t he Lord your God. ' " 
18 : 1). I .1.m t he Lord, who s pok e and the 
into being . l um the J ull1..,e , I arn full of com
D"~n, ~?ZJ ) . I am t9e J udg,e \,·ho punishes 
faithfully re\J.irds. 

In this and other similar passages punish~~nt i s noc associated 

with God's )DN, which here sec-ms limite:d to promi ses of a 

positive nature (as was true for i131 Z:!'\ in human busines s 

dea ls) . This is like when we say to someone , "Be f a ir to 

us." when, in fact, we don't want him to be strictly e quitable, 

but rather good to us , generous , kind. etc. Similarly , what 

is emphasize d here is God's promised care .::nJ goodness , r a ther 

than Hi s strict standards of justice. 

In other passages • however, the conccp:: bror!de:1 s to 

indeed embrace God's f a ithfulness to his zb~olutc stancar<l of 

justice , both reward and punishment. God ' s 1:.~ here cons ists 

in fulfilling His word concerning both the righteous and 

the wicked; in Weiser's terms. God acts according to our con

ception of the absolutely righteous Judge. In the passage 

from the Sifrei cited in Footnote 22. Chapter 3. God i s likened 

to a r e liable trus tee ( ,.,y:i il., ilt!l lOMJ ,rm). When He comes 

to take the soul of a righteous man. He does it Himself, 

carefully. gently. When it is an evil man's turn to die, 

God delivers his soul over to crue l angels. who He knows 

will treat the soul carelessly and let it fall. This fulfils 
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Proverbs 17:11 "A rebellious man seeks only evil; therefore 

a cruel messenger ( 1K'n:i also :s angel) shall be sent against 

him."8 A similar passage also comes from Sifrei: 

"A faithful God" (De utcrrmomy 32: 4) , a depos i t 0r , "never 
unj ust ," who collects hi : due in the end. For the stand• 
ards of human beings are not l ~ke the sta ndar ti3 of the 
Holy One, Blessed be l:e. Th e st,mc1;,r ~s o f h u;::.'.ln beings 
(are as follows ) -- A m3n Entrusts his friend ~ i th a 
pur~e of 200 (zuz); he a lready has in his posse ssion 
a ma11eh (100 :!uz ) of his friend's. When he cow~s to 
taKelus purseSa ck, his frie:1J says to him, ":)a duct 
the 1,1,meh of mine, which you a lready have , and cake 
the remainder." Si rnila:rl y , a worker do0.s a j ob f or a 
householder, and already has a dinar of the hou , eholder ' s 
(fr om a previous job, per~:aps). ~hen he comes to collect 
his wages, the householder says to him, "Deduct. my di:-1.:1r, 
which you already have (from your wages ), a~d tht~ resc-
is y~,urs." But He who s poke and t he world ca~e into 
being does not act like this . "A faithful Go ,l" ( 7K;-J 
17$ ::;i ), a depositor "(who i s ) never unjust ," ,,·ho collects 

His due in the end.9 

This passage is difficult, and its ~eaning i s h2.rd t o 

fix precisely. As a 

to a depositor ; I interpret the deposi t to be t he soul God 

8ives human beings. A person who holds a deposit or owes 

a wage tries to hedge on repayment, arguing that he already 

has credit with the depositor or labor er. Similarly a person 

(probably an evil person) tries to hedge on paying God what 

he owes, his soul, whi ch God is going to punish. He argues 

that he has credit with God, i.e., he has already been pun

ished in this life . But God doesn't recognize such credit; 

He extracts what i s rightly due, He delivers the punishment 

which He has sworn to give . God faithfully keeps His pledge 

as righteous judge to collect what is His, i.e .• the soul 

\ 



of the wicked person to be punished. 

These two passages just cited continue the theme of the 

Deuteronomy verse (32 :4) by relating God's f aithf ulness to 

His justice and His righteousness. This concept:ion i.s con M 

tinued in several othe r aggadot, in which the problem of 

theodicy is sharply drawn. The probl em is how can God be 

considered just, i.e., faithful to His promis0s of reward 
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and punishment, when the righteous s uffer and the wi cked se0m 

to prosper . Among other rabbinic attempts to answer this 

ancient , complex problem, 10 the bold assertion is m.1de t hat, 

despite contrary appearances, God' s justice operates fairly: 

Another interoretation: "The Rock~ -- His deeds ar e 
perfect. " (Deuteronomy 32 : 4) - - When :Moses des cended 
from Mount Sinai, the people of I srael gather ed abou t h im. 
The:,, said t o him, "Moses, our master, t ell us what tl1e 
measure of just ice on high is." He repli e:d, "I canr.o t 
tell you, even to the extent of declaring the innocenL 
absolved and the guil ty condemned . But even if this 
standard were r ever sed (i.e., the innocent condemned 
and t he guilty absolved), nevertheless , "God i s reliable 
( i1J1 2;X 7 K ), neverunjust. 11 11 

A similar notation is found in the custom of reciting 

p1i1 pn1 when a loved one has died. This a ffirmation of 

God's justice in the face of trai ic loss is explicitly asso

ciated with his l l>K in the moving s tory of the martyrdom 

of R. Hanina ben Tardion . When his wife lea rns of his death 

by fire and of her own pending execution, her response is to 

affirm God's faithfulness and the f a irness of His justice 

by reciting the verse. "God is faithful, never unjust. 1112 

The Sages then try to show how God is faithfully just 

despite appearances . They do so by teaching that His justice 



obtains not only in this world, but in the world to come 

as well: 

"A faithful God" -- Just as God rewards a corr,plcte ly 
righteous man in the world to come for a mitzv3h which 
he perforn:s in this world, so He re~-,a rds a ccm?I e tcly 
wicked man in this world for a minor mitzv-:, whi.ch he 
perfor ms in this wor ld. And just as He pu.1ishes .'.?. com
plete ly wicked man in the world to come for a tran!: 
grcssion which he commi ts in this ,-~or ld, so He punishes 
a completely righteous man in this world for even a 
minor transgr ess ion which he commits in t his world .13 

54 

Thus we are to be assured that, despite nppearar.ces, God 's 

justice is reliable and we mus t conduct oursel ves acco~dingly, 

i.e . , in confident expectation tha t we will be rewarded if 

we are righteous and punished if we are wicked. 

God's standard of justice and His f ~ithfulnc~s to it 

are stricter than we might have expected. The re,:a ccl f O!: 

even a small good deed by an evil man i s rewarded in t his 

temporary world, presumably so that the extremel y high value 

of doing a rnitzvah may b e clear to all . But he is pun i shed 

in the eternal world to come, so that we know God i s t r ue 

to His threats of punishment. A righteous man is punishe d 

in this world, to encourage strict adherence to God' s laws; 

his punishment, however, is only temporal, while his reward 

is eterna l, so , again, we know that God fulfils His promises. 

As we saw in the parable concer ning R. Pinhas b. Yair and 

the barley (Chapter 3, Footnote 22), the element of the dura

tion of God's faithfulness figures prominently. Though it 

may not be apparent to us in our time frame, God keeps his 

promises for a long period of time , in this case for eternity. 
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The crucial importance of this i s that God may be consid

ered absolutely just , faithful to His promises of reward and 

punishment, despite contrary evidence we see all around us. 

As we shall see in Chapter 6 , this certainty is a significant 

form of the l~N of the individual . 

We should also note that there i s an intimate relationship 

here between God' s carrying out His threatened punishments 

and His ful fi lling His promised rewards. Belief in this 

relationsh i p forms one of the foundations of I srael' s trust 

in God and in His f aithfulness . 

It is the objective usage of l z,~ (faithfulness , r elia -

bility in His standard of jus tice) a s an a t t ribu te of God 

towards individua l s which the Rabbis overwhel mi n81Y s tress. 

Two exampl es of subjective usage <leserve mentioning. I n a 

pa s sage f rom the Sifrei, God as nll~M 71{ is descri.bed as 

"havi ng faith in ( l"Z)l(il) the world and (therefore) crea ting 

it." The subsequent interpretation of71Y 1"!{1 indicates that 

God's trus t lay in His confidence tha t the men who would be 

created on that world would be righteous, not evil, men. 14 

In another passage, the subjective usage is similar, but 

in this cas e God' s trus t in the righteous is more tenuous. 

Quoting Psalm 16 : 2 , God tells David , "My good is not in thee." 

( 1"7Y 7J "n:l10). 

In whom , then, is My goodness firmly fixed? Only "in 
the holy t hat are in the earth." (Psalm 16:3). The 
Holy One , Bless e d be He, does not call the righteous 
man holy until he is laid away in the earth. Why not? 
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Because the Inclination- to-evi l keeps pressing him. 
And so God does not put His trust (l,w~o) in him in 
this world till the day of his death . 15 

God's trust seems to be direc ted at the righteous man's 

reli.ability , i.e., how much he can be trusted to fulf i 1 his 

obligations in the covenant, the ,itzvot. A broader conception 

may also be involved. God's l ask of trust is indic~ted by 

His not ca lling t he righteous man holy unti l he dies, because 

the rn ,1, might be able to cway hir.i. God ' s trust h ere 

focuses on a man's cha r acter i n general, specifica l ly on his 

ability to res ist temptation. We saw similar i n stanc.:i:: at 

the human level, e.g. the I s raelites and the spies , t he people 

and Moses, in which the trust was broader t hRn f aith in some 

one 's fulfilment of specific obligations . 

A highly significant aspect of 1~~ should be noted here. 

lZl, describes a relationship which is quite pen mal end 

deeply r eciprocal in na ture . In the Midra sh Psalms p.Jssage , 

God's subjective trust in people is clearly a function of His 

evaluation of t heir objective reliability, here related 

to righteous behavior. The reciprocal nature of lOK becomes 

even more explicit when we examine, in Chapters 5 and 6, the 

t r ust human beings place in God. 

The image of God as One who places trust . in human beings 

is rare in rabbinic literature. Perhaps this is because the 

rabbis recognized that people are not as objectively worthy 

of trust as they feel God is . 
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God' s faithfulness towards human be ings is expressed 

towards the corporate body of the people of Israe l as well 

as towards individuals. Here, too, God's j r..:, is primarily 

His fulfilment of His pr omises of r eward (an d puni shment). 
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In an ~ :>dah from Deuteronc:11y n.cibl:-ah 3:3 , cited i n Chapter 3, 

this i s clear and explicit: 

"Kno~-1 , therefore, tha t on l y the Lord you:r God i s God, 
the s teadfast God . " (Deut:c r nnomy 7: 9) . R. Hi::,·n bar 
Abba taught: To what 1: ay t h is be likened , to ti".~ be:loved 
friend 0f a king who l e •: :: a deposit wit.h t he king fo r 
safekeeping and then di ed . His sen c an,e and r.st:c d for 
the return of the depor. i t , saying to the k inh , ' 'Give 
me the depos it which my fa ther entrus ted to ycu ." The 
king replied, "Have you found a trustee bctt <.: r than 
me? Have I not guarde d the deposit well and doubl~J 
(it s value)?" Si milarly, when I srael simrnd in ti1e 
days of Jeremiah, the Holy One, Blessed be li e , sa.;_ d 
to Jeremiah, " Go, say to the people of I s r ue l, ' What '. 
DiJ your fathers fin d any ,•:rong in Mc? !' (J cre:i::.:..,h 
2:5)16 Did I not fulfil all that I swore t o your 
fa t her ~? I swore to them tha t I woul d bless thei r 
de scendants, as it is writ ten, 'I wil 1 bestow My bless ing 
upon you (and make your descendants as n umer cus as t he 
stars of heaven ... ') . (Genesis 22:17). Di ; I not 
(so) bless you through Hos es , as it is written , ' The 
Lord your God has multiplied you (until you are today 
as numerous as the stars in the sky) .' (Deuter onomy 
1 :10)! I said to (Hoses ) that I would take you out 
(of Egypt) with great wealth, as it i s written , 'And 
in the end they shall go free with great we<'t lth.' 
(Genes is 15:14). Did I not do so -- 'He led them out 
with silver and gold; none among their tribes falte r ed.'" 
(Psalm 105 : 37). Therefore Moses said, "(The Lord) kept 
the oath (He made to your f ather s .") (Deuteronomy 7:8). 
From (the f act that) "(He) rescued you from t he house 
of bondage,'' (Ibid.) you know that He is "the steadfast 
God." ( lDl(J~ ) . 17 

The parable here is somewhat i mprecise. It is unclear, 

for exampl e , just what the deposit the people are thought 

to have left with God. Perhaps the Torah is intended, perhaps 

__,. ............. 
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the people themselves. But God's l~~ is clearly His faith

fulness to the promises He has made to the people of Israel 

through their ancestors. 1-le fulfils what He has promised 

by concrete actions in history evident to all . 

R. Hiya develops and extends the Biblicdl theme. Deuter

onomy 7 :8 says that "it was because t he Lord loved you and 

kept the oath He made to your fathers that t'.1e Lord freed you 

with a mighty hand . " and the n verse 9 st:it es t ha t God is 

"the steadfast God who keeps His gracious covenant .. .. 
R. Hiya associa tes God's oath not jus t wi t h t he Exodus. but 

with the growth of the nation as well. He make; cx?:!. i c it 

what is only i mplied in the Deuter onomy pass rq;--- . God' s f;; i.Lh-

fulnes s to the covenant ( l ~ ~Jil ?~i1 } COI1 S i3tS i n llis 

keeping Hi s word to the people ( . . . i1Yi:Jt!T.l n : , ,:-·; : ) • 

It is to this faithfulness that Moses api)eal s when t he 

I sraelites face the hostile Amalekites: 

"Thus his hands remained stea dy ( i1Jio~ ,.,,., .,il .,,} ." 
(Exodus 17:12). -- With one hand, (Moses } had not r e 
ceived anything from I srael . Concerning his other hand, 
Moses said to the Holy One, Bles sed be He . "By my hand 
you brought Israel out of Egypt, by my hand you split 
the sea f or them , by my hand you did miraculous acts 
of salvation. Thus by my hE111ci , may you work miraculous 
acts of salvation in this hour.18 

Moses here appeals to God to continue to demonstrate his 

faithfulness and reliability by continuing the protecting 

care for Israel He swore to provide. Moses implicitly invokes 

God' s promi s e to take the people out of Egypt and bring them 

safely into the Land of Canaan. as stated, for example, in 
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Exodus 3 : 17. This promise is so i ntegral to the heritage 

of Israel that in the ag~adah it does not have to be explicitly 

stated. 

In another passage, the rather bold assertion i s made 

that God's eternal existence is due to this fai t hfulness 

to His people : 

R. Yitzhak bar Merion t aught: " The righ teous man lives 
by his fai t h ( il'n" im F.:-Cl ? "i~)." (Ha ~3kk uk 2 :l,). Even 
the Riehteous One who l i ves fo,-evc:- lives by his fa ith
fulness ( i nn :Jx:, ). The Hol y One , Blesse d be He , said , 
"Earlier I slew the first -born of Egypt , as it is written, 
'In the middle of the night, the Lord str uck dm-.n all 
the first-born in the land of Egypt . . . 1 (E.rn<lus 12: 29), 
now you must sanctify to me a ll the fi r s t-born ,,ho are 
born to you, a s i t is wr i ttcn, 'Consecrate to i ·.-. eve ry 
firs t-born . ' (Ibid. 13: 2). Consecrate t o He the first 
born becauf c oTify· fa ithfulne s s ( " nJ 1 ~K:l) . " Tnus , 
"the righteous lives by h is f a ith . "19 

The reciprocal na ture of the relationsh ip of , ~~ i f expl i c

itly de l ineated here. The people are urged to demonsc~~ te 

their f aithfulness to God' s law by fulfilling t he 1r.it~v~1]_ 

of the first-born, in r esponse to God's faithfulness to His 

people, manif es t ed by His slaying the Egypt i an first- born 

and saving the I s raeli t e first-born. God again fulfi ls a 

promise which is clear from the Biblical context , 20 but only 

implicit in the passage its elf. 

Indeed , l found few passages which e >tplicitly describe 

the nature of God' s i ~~ at all. What frequently occurs, 

as I discuss in Chapter 5, is that Israel is urged to continue 

to trust in God because He has r epeatedly used His power to 

work miracl es and mighty acts of salvation(n1,1ll1 D~Dl) for 
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Israel. By reference to the agga~ot cited here, ~c can asso

ciate this exercise of God ' s might on I srael's behalf with 

His l~N, but the passages thew.selves do not make this asso

ciation explicitly. 

Despite the small number of passages I have found, it 

seems fa ir to conclude that Go rl ' s 1:~ consist :;, primarily 

of His faithfully guiding and protect ing His people, i.e. , ful

filling His promi ses of reward and provi dentia l cRre made by 

virtue of His covenant with them. The small number of a11r.adot 

I found may indicate that the covenant was considered axioma tic, 

like God's existence, and it was understood that references 

to God's mighty acts for Israel were describing His f a ith

fulness as well as His power and His l ove. 

Since God is personified in most of these aggadot, it is 

useful to compare God 's 1Dt( towards human beings , as i ndi-

vi<luals and as the corporate body of Israel. to the human 

level of jD!\ We saw at the human level a spectrum of 

usages from the subjective sense of believe and/or trust 

to the objective sense of reliability and integrity. with 

the emphas is at the objective end of the scale. There is 

·virtually no spectrum in the descriptions of God• s lZ>N i 

overwhelmingly, the term applied to God means trustworthiness. 

faithfulness . and reliability . 

This is not really surprising. Although lZ>K describes 

a reciprocal relationship, and passages treat with v~rying 

~-~ emphasis the two poles of God and people, the imbalance of 
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emphasis in usages of l~K seems entirely appropriate. 

For human beings are the dependent party, and the term 10~ 

expresses human perceptions. So, as we will see in Chapter 5, 

the reciprocity of the relationship consist s primarily of 

people placing trust in a God , whom we have now seen described 

as reliable, worthy of trust, who acts in faithfulness to 

His covenanta l obligations. 

Several parables liken God's 1~!\ to that found among 

men in various business deal s, so we would expect certa i n simi

larities . At both levels, 1~~ means primarily fulfillin6 

obligations to which one commits onese lf. In the human spher e , 

the obligations arise from business transactions , at th~ 

divine level, from God's promises to human bcin&s, indivi dually 

or as a nation. For both men and God, i ~K is expressed ove1.· 

time, either in terms of duration, as in the ~g~dot concer ning 

God' s justice, or in terms of demonstration by r epeated acts, 

as in God's complaint to Jeremiah. There is a l so a simi l arity 

in the overall models in each case . The covenant between God 

and Israel, with its mutuality of obligations and promises , 

is similar to the kinds of business transactions described 

in the ~adot , deposits and purchases. In both cases, the 

obligations which are being fulfilled arise out of a concrete 

situa tion, which is perceived as creating these obligations. 

Ther are, however, significant differences. The covenant 

is rather more one-sided than a bus i ness deal; it is God 

who initiates the covenant and establishes its obligations, 
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including the promises He binds Hi.mself to. And while "faithful" 

seems an accurate translation for the qu3l ity being descr ibed 

in God, certain words which fit the human situation do not 

seem apt when applied to God . 

"Integrity, " for exampl e. Wr en God fulfi l s his promises 

of r eward to the righteous or of t he Exodus to the people of 

Israel, the re is lit tle of the sense of h is "reput a tion" 

being on the line, as i s t he case with the t rus tf>C and his wife 

or R. Pinhas ben Yair. "Fairness" can be appl i~d. but not in 

the same sense as "not cheating or taking advant age ," as in 

the cases of Shimon ben Shetach and the Temple t reasurer s . 

lndec>d, God's "fairness" can be deceptive; in this l ife, 

the wicked seem to prosper and the rightcou~ seem to be pun

i shed . We have to projec t into the world to come to perceive 

God' s f a irness. 

Similarly, though God is described in t he Bible as a 

God of trut h, "honesty" is not pointed to as a part of His 

10~ , as it is in the cases of Shimon ben Shetach, the Temple 

treasurers, and the~l~~ 7 ~Y~ of Jerusa l em. Moses, for example, 

cannot reveal God's standard of jus tice, because though it 

may be true, it may not appear so to the people. 

Finally, l~K is applied at the human level almost 

exclus ively to obliga tions that are positive, helpful in 

nature. No one i s described as being a faithful robber or 

a reliable murderer . But God' s l~K applies to His threats 

of punishment as well a s to His promi ses of reward. Furthermore. 



63 

we are urged to trust in God's faithfulness even when evident 

reality argues against this . 

God's 1zm • then. seems broader and far less easy to 

limit or define precisely than 1~~ between people. One 

almost gets the sense that God's l~~ is being ass erted as 

a beli ef, like others of His n, ,~~ • and then the effo -~s 

are being made to demonstrate how it operates. 

► F . %4 M f ► 
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FOOTNOTES TO CHAPTER 4 

See Jacobs. Faith, op . cit., p. 9 . Interestingly. Jacobs 's 
sole reference to i1~~ as a quality of God L , to the r are 
subjective usage noted in Footnote 14 below. 

Midrash Megillat Esther 10:15 (K'tav ed .• p . 28). (V-31)* 

Mekilta Shirah 1 (Horowitz-Rabin ed., p . 120). 

Midrash Tehillim 119:37 (Buber ed., p, 498). (V-34)* 
The focus of God's faithfulness ( i1J'f7J:,.; ) in the parables 
from Deuteronomy Rabbah 3:3, cited in Chapter 3, is also 
general. 

Sifra Acharei Mot, Perek 13 : 2 (Weiss ed., p. 85d). (IV-17)* 

Ibid., Parasha 9:10 (Weiss ed . , p. 85d) . (IV-18)* 
~also Sifra Emor, Perek 9:3 (Weiss ed., p . 99d), Sifra 
Behar, Perek 9:6 (Weiss ed., p. 110d), and Sifra Ke<loshim, 
Perek 9 : 11 (Weiss ed ., p. 91b). 

Sifra Acharei Mot, Parashah 9:1 (Weiss ed., p. 85c). (IV-19)* 
See a lso Sifra Acharai Mot, Perek 13:5 , 14 , 15 (~eiss e<l ., 
p. 86) and Sif ra Kedoshim, Perek 9:2 (Weiss ed., p. 91d). 
See also Mekilta Yitro 4 (Horowitz-Rabin ed ., p. 218) . 

Sifrei Ve-zot Ha-b'rachah 357 (Finkelste in ~d ., p. 428). 
As I pointed out in the earlier note, the anal ogy to 
the human l evel is rather forced to make t he point about 
God 's ;,J l~K • (IV-10)* 

Sifrei Ha-azinu 307 (Finkelste in ed., pp. 344-345). 1 
base my interpretation partly on the simila r meanings of 
:1,,~l , which means collect, but also punish, and ilJll • 
See . for example , the Sifrei passage marked by Footnote 14 
below. (V-lJ) i\-

Sec. e.g., Max Kadushin. The Tbeolo~y of Seder Eliahu, 
New York, Block Publishing Co., 193, pp. 194-209, on 
"Chastisement" and "The Problem of Evil." 

Sifrei Ha-azinu 307 (Finkelstein ed. , p . 346). (V-17)* 
The translation of the second half of the verse is my own. 

Ibid. (V-16)* 

13. Ibid. (V-15)* See also Ta'anit lla . (V-1)* 

14 . Ibid. (Finkelstein ed . • p. 344). (V-14)* 
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15. Midrash Tehillim 16:2 (Buber ed., p. 120). Translation 
is by William- Braude, Midrash Psalms , Vol. 1, pp. 197-198. 
The idea that the righteous man cannot be completely 
counted on to remain rishteous i s als o found in Berachot 
39a . (See Footnote 25 to Chapt er 3.) (III-44)* 

16. The verse literally reads (New JPS t r an ·, l a tion): "What 
wrong did your f a t her s find in Me th.--.:: Lht::l abandon ed Me . " 
I have rendered the verse ~-n a way t hat c larif ies the 
midrashic i nterpreta tion. 

17 . Deuteronomy Rabbah 3:3. (IV-7)* 

18. Mekilta Amalek l (Horowitz-Rabin ed., p. 181). (V-22)•:. 

19 . Eccles i astes Rabbah 3 :9. (V-11) * 
Rabbi }1ichael Chernick ,, f H.U.C.-J.I.R . h .1s suggested 
to me that this is a ve rv concrete r e fe~enc e to Gou 's 
being literally sus t aine ~ by t he food of t he sacr i f i ces 
of the firs t-born an imal s. This in ter: -""etat ion certainly 
would eliminate the hyperbol ic element thr, t r.1u s t othe rwise 
be seen here. The view tha t I s r aeli t e s~c r ific s was 
considered liter a lly t he food of God, h :,•.,,1cvcr, i s dis
puted by Roland de Vaux i.n Anc i ent I s r at• l anc: by Ye:hc~kal 
Kaufman in The Rel igion of I sniei:-:-----

20. See Exodus 11:1-8. 

*Passages indica ted with an asterisk appear in Appendix I. 
They are listed according to the number in parentheses . 

, . 
.. 



CHAPTER 5: 11.JK AS A CHARACTERISTIC OF THE HU?•1AN-DIVINE 

RELATIONSHIP -- THE PEOPLE OF ISRAEL 

In Chapter 3, we saw that rabbi nic usages of t Zl!{ at 
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the level of human interaction can be Brr anged along a spec trum, 

for purposes of analysis . This spectru:n , we found, can be 

useful in delineating the shifting connotations of t he term. 

A similar spectrum we will now find useful i n examinir.g the 

usages of l ~M as applied to the peopl e of Israel in their 

relationship with God . 

At the inter-human level, the connotat ion s of i t;{ 

moved from cognitive belief, to belief and personal t r us t com

bined, to trust in a general sense , t o trus t and trustedness 

in regards to certain actions and obliga tions. The spectrum 

of connotations of 10~ applied to the people of I sr:.e:: l is 

similar . It is true that we find no usages of 1 ~~ as strictly 

"belief that," as we did in the aggadot concerning human inter

action. George Foot Moore is bas ically correct when he asserts, 

"The words for faith (in the Rabbinic literature ) are not used 

in the concrete sense of creed, beliefs entertained -- or to 

be enterta ined -- about Cod . " 1 

On other points along there are greater similarities. 

The faith of the people of I srael is at one level an elemental, 

general, abstract trus t; sometimes, with the help of the inter

human spectrum we can see a small element of belief combined 

with this unfocused trust. Max Kadushin describes this sense 



"Emunah has the connotation of general faith 

or trust in God . . " This l evel is not a common theme 

of aggadot, for more often than thi s unspecific "trust in" 

God, we find expressed a fairly concre te "trust tha t" God 

will perform certain actions. As Kadushin writes , "Often 
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such trust in God is rela ted t o f a ith in His promis e or word."2 

Often a more extensive kind of trust is involved, trus t that 

God will demonstrate what Ephraim Urbach terms c,~,x~ , ~ innl'.7.1 

His providential and beneficent care . 3 In the final stage , 

this trus t is often expres sed as trus t in, or r a t her faith

fulness to , God's commandments . 

Several passages describe the general, e l emental t rus t 

in God of the first level. In a midrashi c expos i t i on of 

the verse " You are children of the Lord your Goel, " (Deuter

onomy 14 : 1) , R. Meir teaches that even when the I s r c:elites 

are foolish ( D''7:>o), evil (0,n, muz:1 ), or l ack faith ( 1.1::i r,,; 

,.,,,n,J0'.1), God still calls them His chi ldren. 4 A Mekilta 

passage interprets Exodus 14:31 as follows: 

"The people feared the Lord : they had fait h in the Lord 
and in His servant Moses." If they had faith in Moses, 
how much mor e f i tting is it that they should trus t ( 1'~~~ 
God'. (Actually), t h i s ver s e comes to teach you that 
one who t r us ts a f aithful shepherd ( l ~~l ilYi,) (1. e., 
Mos es), it is as if he were placi ng his trus t (l'ZlNn) 
in He who spoke and t he world came into being.5 

As Max Kadushin points out in The Rabbinic Mind, 6 l"CK.1 

here clearly does not mean an a s sertion of faith in God's 

existence . l'C({il is applied to Moses, whose existence the 



people clearly did not doubt; rather a general "trust" is 

intended. 

An element of belief combined with personal er 1s t may 

be seen in 11.lK as used in several passages in which Moses 

is depicted as doubting their fai th , and God becomes their 

defender : 
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Resh Lakish taught: One who is suspic J_ous of the blarr.~less 
( 0•,-r..,::,) are s tricken (with illnes s ) in their own bodi es . 
This is illustra t ed by th e following: "(But Nos es spoke 
up and said , ) ' What if they do not beli ev::- me (and) do 
not listen to me , hue say, "The Lord did not appear to 
you." ' " (Exodus 4: 1) . It wa s (already) kno1-m co the 
Holy One, Blessed be He, tha t Israe l would believe 
( "JZl"il2J1 ) • So He said to (Hoses), "Tbcv are 
believers ( O"J.,~KD ) , the children of be l ievers, but 
(it is) you (who) will end up not believing (in Ne) 
( p ox;,, 7::i,o P K ) . " They are believers -- c:s it is 
written, "And the people were convinced ( 1;:~ .,, ) . " 
(Exodus 4: 31) . The children of beli evers (a s i t is 
writlen concerning Abraham), "And he put h is trus t in 
the Lord." (Genesi s 15 :6) . But you in the end wil l 
not have faith, as it is written, "Because yo·.1 di d not 
trust He enough ( "'J OnJ ~l\:i ~';, lY"' ) (to affirm Hy 
sanc tity i n the sight of t he I sraelite peopl e . . . )." 
(Numbers 20:12). How do we know t ha t h e was s trick en , 
from the verse "The Lord said to him further, ' Put your 
hand into your bosom'; (and when he took it out , his 
hand was encrusted with snowy scales) . " (Exodus 4 :6).7 

Of particular note in this passage is that 1"'~~~ here 

has components both of belief in a statement and trust in a 

person, in a shifting equilibrium. (This is one reason the 

passage is so difficult to trans late precisely. ) When Moses 

says that the people won't believe him, he means that they 

will not have faith in him because they will doubt his report 

of the theophany of the burning bush . When God accuses Moses 

of lacking trust in Him, He is referring both to lack of faith -



in His power as well as the f a ilu~e to believe His word that 

water will flow from the rock . When the people "believe" 

the signs , they express both their be lief in Moses's c laim 

that God appeared to him and their trus t in him and in God . 

All these verses are applied to illumina te the phr ase 

D"l"ZlKO .,J~ O"l"~Mo , which thus may be render ed "beli evers," 

only if the signif icant element of trust is kep t in mind. 
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In fact , the balance shifts so r apidly tha t t he di stinction 

between belie f and trust , though useful for analyti c purposes , 

must be consider ed somewha t arbitrary. 

What emerges from these passages i s that i ::: i s at one 

leve l trus t in God in a personal, general sense . At t his 

poi n t , the trust i s "raw," elemental, a primal rel ationsh ip. 

The nature of this trus t, how it emerges , hm-1 :i.t i s expressL' d, 

and its value ar e the themes of other aggadot . With the 

Exodus as the paradigm, Israel's lZlK is seen as t rus t that 

God will t ake certain action on their behalf. I t consists 

primarily in the confidence t hat God will guide and protect 

the people on their way to the l and promised to their ances tors. 

God's a c tions fulfil His promi ses to Moses , to the people, 

and to the Patria rchs . This i s only implied in the aggadot . 

but is clear from the Biblica l context. 

A primary rabbini c conception of the l~K of the people 

of Israel, then, is trus t in God's providential care. This 

is lOK in the subjec tive , active sense; the prime verbal 

t-t -

, . . 
·-· 

... 
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form is the hiphi' 1, P ZJNil • An excellent example is a Mekilta 

passage commenting on Exodus 17 :11 and the ba ttle wi t h t he 

Amalekites : 

"Then, whenever Moses hel p up hi s hand, Israel prevailed." 
Did Moses' s hands cause J :; rc.~ l t o pr..;vai l or did his hands 
destroy Amal ek ? : (What the verse r.1enns i s tha !:) all the 
time that Moses had hi s ha:-ids r ni~~d upward!> , Is:·2.c- l 
looked a t him and had fai th i n (1' p::~:".) ) He who had 
ins tructed Moses t o do so ,:ind the Holy One, Bl es sed be 
He, worked for them miracul ous acts of sal vati on. Simi
larly, "Then the Lord sa i d to Moses , ' Make a serrnh 
figur e (and mount it on a s t .:ndard . And if anyonewho 
is bit ten looks a t it. he sha l 1 r ecover). ' 11 (Nu'li!)er s 
21 :8) . Can a (copper) serpent really kill and gi~e 
life ?~ (The verse means t hat) a ll th e time that Mor;es 
did this (i.e . , erected the copper ser peqq., .. ...,the Israclite5 
would l ook at him and have faith in ( l J _,,,., ) ilc v:ho 
had instructed }1oses t o do this, and the Holy 0:-,c , Blessed 
be He , sent them healing.8 · 

The nature of the trust is not expl icitly spel l ed o~t . but 

is clear. The people trust God, who had commanded i.fosr:s to 

raise his hands and to erect the serpent . By doing so , they 

arc express ing their confidence that he will perform cert ain 

acts for their benefit, i.e., battle the Ama l ekites and bring 

healing. Their trus t is rewarded by God' s acts of protective 

care. 

In other passages, 1r-K as trus t in God's word, His 

promises, and thus His providentia l protection. is expressed 

somewhat more explicitly . For example : 

"I (Mos es) said t o you . 'Have no dread or fear of them 
(the Amori t e s ) . ' 11 (Deuteronomy 1 : 29) . Why? Because 
"none other than t he Lord your God, who goes before you. 
(will fight for you .. . )." (Ibid. 1: 30) . (Moses) 
said to them, "He who did miraclesfor you in Egypt 
and all these miracles (in the wilderness ), He will 
perform miracles f or you as you enter the Land, • • •• 
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just as he did for you in Egypt before your very eyes." 
(ibid.). If you do not h~ve faith in regard to the 
future ( ~~;i; C"l~ONO en~,.,~ QN), trust in that which 
occured in the past ( ,:nr_..,'7 u "Z)l\i1 ) • 9 

A most remarkable and bold passage to our eyes. The 

implication is clear that the Israelites do !!_2! trust God or 

His promises; they do not have faith in His assurances. 

given through Moses, that they should not be afraid. Since 

the usual object of 1"~~i1 as trust, introduced by the 

preposition ••• ~. is missing here, God as the object seems 

to be understood . lo A more accurate, if less litera l , trans

lation of the last line would be, "If you cannot believe God 

concerning the future, trust in Him (on the basis of) past 

actions." 

This aggadah, and the previous one, seem to be uti lizing 

the concept of God's own l~K without the term i tself being 

used, as 1 mentioned in Chapter 4. The aggadah clearly 

expresses, then, the reciprocal nature of the relat ionship 

of lON • God has demonstrated that He is reliable, worthy 

of trust, faithful to His promises and to His people. In 

fact, Israel trusted in God in the past and that trust was 

vindicated by His actions. Now Israel is being urged to main

tain that trust in the present, based on their past experi

ence. God's past deeds of redemption are viewed as assurances 

for the fulfilment of His promises for the future; His trust-, 

worthiness should inspire trust . 
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Israel's trust in this aggadah is quite practical, con

crete, and specific. It is concrete in the sense tha t they 

are expected to have trust in God on the basis of actions and 

deeds which they personally experienced. I t is practic3l, 

for on the basis of tha t trust Israel is not supposed to 

fear the Amorites. And it is specific, in that it arises 

out of and applies to a specific situation. is concrete 

also in the sense that it is rooted in and focused on events 

in his tory which affect the nat:ton . This reinforces our 

understanding of one aspect of God's to~. that it is revealed 

in history by repeated acts of Israel' s behalf over time. 

A similar passage is found in Yalkut Shimoni , coraienting 

on Leviticus 26:12 --

"I will be your God , and you shall be my people. " If 
you do not trust Me ( ' 7 a, l"DN;)) concerning these 
words, (then r ecall that) "I the Lord am your God , who 
brought you out of t he land of Egypt." (Leviticus 26: 13). 
I, who worked miracles for you in Egypt, will perform 
these miracles for you (as well).11 

"Thes e words" and "these miracles" seem to refer to God's 

promises to the people lis ted at the beginning of Bechukotai 

(Leviticus 26:3-12). lZ:N in God , then. is clearly and 

explicitly trus t in Him to keep His word and bring His promised 

blessings on the people. 1~~, again, is concrete and spe-

cific . And, once again , Israel's trust in God is rooted in 

experiences of acts of salvation, for they find trust in His 

future promises more difficult . 
• 



The nature of 10~ seems more clearly delineated in 

passages describing Israel's lack of faith than in those 
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which do attribute lC~ to the people. There is, for example, 

the aggadah from Numbers Rabbah concerning the s ending of 

spies into Canaan; we ·have already discussed the parable of 

the king, his son, and the promised bride, which is part 

of this passage (Chapter 3, p . 34) : 

(The Lord spoke to Moses, saying, ) "Send men (to scout 
the land of Canaan.)" (Numbers 13:2). Even though the 
Holy One, Bles sed be He, said, "Send men," it was not 
His wish for them to go . Why? Because the Holy One, 
Blessed be He, had alrea dy extolled the virtues of the 
land of I srael: "For the Lord your God is bringing 
you i n to a good l and," about which He said, "For the 
land (which you are about to invade .. . ) (is) a l and 
of hills and valleys, (which) soaks up its water from 
the r a ins of heaven." (Ibid. 11:10-11). And while they 
were yet in Egypt, He said , "I have come down to rescue 
them from the Egypti ans and to bring them out of that 
land to a good and spacious land." (Exodus 3:8). So 
why does He sa.y , "Send the men"? Because the I s r aelites 
themselves r equested this, for when they came to take 
possession of the borders, the Holy One, Blessed be He, 
said to them, "See, the Lord your God has placed the 
land at your disposal, Go up, take possess ion . .. " 
(deuteronomy 1:21). But at that verx hour, all Israe l 
approached l·loses, as it is written, 'Then all of you 
came to me and said , 'Let us send men ahead to recon
noiter the l and for us ... . " (Ibid. 1:22). This is 
wh;?t.:: Ezra was referring to : "They7iearkened not to Thy 
co~.mandments . .. neither were (they) mindful of Thy 
wonders." (Nehemi ah 9 : 16-17). It is similarly written, 
"The Ark of the Covenant of the Lord travelled in front 
of them .. . to seek out a resting place for them." 
(Numb~rs 10:33). Yet they s aid, "Let us send men ahead 
to reconnoiter the land , " f or they did not trust (God) 
( 1 l " ?)Kil t<~ ) • And thus David said, "They belie-ved 
not His word." (Psa.lm 106 :24) and "They refused to walk 
in His law . " (Psalm 78 : 10) . (Parable of king, son, and 
bride.) Similarly, the Holy One, Blessed be He, said • 
to Israel, "The land i s good ," and they did not believe 
Him, but (instead) replied, "Let us send men ahead to 
reconnoiter the land for us." The Holy One, Blessed be 
He, said (to Himself), "If I prevent them, they will say 
to themselves, 'He won't show us the land, because it 



is not a good land,' so I will show them the land, but 
witnan oath, that not one of them will enter into it, 
as it is written, •(As I live ... none of the men 
• • . who have tried me these n:cmy timc.. s ) shall see 
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the land that I promis ed on oat 1, to their f a thers; none 
of those who spurned }le sha 11 sc..e it,' (Numbers 14: 22-23), 
but (rather) I will give it to their chil dren. "12 

Trust in God is close l y associated her e with belief 

in His word. The parable is a well-made and apt analogy. 

Israel is like the son who doesn 't believe his father's word 

about the prospective bride , and who doesn't trust his father's 

judgment or his evaluation of what constitutes a benefi t f or 

the son. Israel doesn't believe God 's word that t he l and 

is a good l and; this the verse from Psalm 106 111akes qui t e 

explicit. And I srael doesn 't trust God to have fulfi l) ed 

His promise to bring them to a prosperous l an<l . The dogg,:d 

repetition of promise and di sbelief emphasizes the force of 

God's promi ses , the strength of His commitment to t hem, and 

the stubbornness of I srael's l ack of faith. The idea that 

this lack of trust cons titutes disobedience is only implicit 

in the parable of the son ; the verses from Psalm 78 and 

Nehemiah make it explicit in regards to Israel . The 

reciprocal rela tionship of 

both God•s and Israel's. 

lZ>-'t is concretized in deeds, 

One other theme is stated here, which we will discuss 

in greater detail below. Israel's lack of faith is demonstrated 

by their requiring empirical proof for God's word. We can • 
already see that there is something of a dialectic of views 
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on whether 1~~ needs concrete, empirical evidence to support 

it. In the earlier passages, concrete actions witnessed 

personally were appealed to in support of trust; here the 

request for empirical evidence is severely criticized, indeed 

punished. We will illustra te each point of view below. 

First , let us look at more passages which de lineate 

the nature of lON as trust by r eference to its absence. 

There is considerable discussion, both in r egards t o the 

people of Israel and individuals, of people who are called 

"people of little faith" -- either ilJD~ "7D1ii ':) or 

Though expressed by individuals , the lack of faith of re~ny 

of these concerns promises of divine providential care towards 

the nation. 

In one passage, the entire na tion i s cnlled 

because, as they were ascending out of the dry Deed Sea, they 

feared that the Egyptians would similarly ascend out of the 

sea . This is an interpretation offered by R. Huna of Psalm 

106:7 -- "(Our fathers) were rebellious at the Red Sea. 013 

A.~other passage labels certain individuals 

because they apparently lacked trust in God's protection 

of Israel during the Exodus . When the three days Israel 

was supposed to go into the desert were up and the horn sounded 

for them to return, these .tlCM ,,o,no began to tear their 

hair and rend their clothes . Hoses told them that by Cod's 

word they were free ( 1,,, n ., l::l) to return. This is offered as • 

a rather imaginative interpr etation of Exodus 14:2 -- ("Tell 



76 

the Israelites) to turn back and encamp before Pi-hahiroth 

( n,,.,nil "!l ) • 1114 These people are to be contras ted wi th the 

people in general who, as we shall see shortly, are depicted 

as following Moses into the wildc.rness without question. 

The il.:li:)t-{ .,,oinn lack trust that God wi ll protect them 

in the wilderness. They also seem to be mor e concer;,ed with 

Pharoah's commands than with God's . 

Another model of the ilJ.:~ ., ,o,no were those who collected 

a double port ion of manna each day15 or \-:ho collecteu on the 

Sabbath , 16 in violation of express commands f rom God . They 

did not believe God's promise and they did not trus t Him to 

provide for them in the wilderness . The image , t hough brief, 

is powerful. We have a graphic picture of greedy , frightened, 

insecure people who do not trust the specific promi s ~ of 

the God of the Universe Himself to provide food . Here we see 

lack of trust related to specific promise!i, while the earlier 

two aggadot were directed more generally at God's pro tection 

and His care. We also see here a relationship between lack 

of faith and disobedience to God's word. The image of the 

faithless manna-eaters becomes significant when we later 

discuss the relationship between 

provide food for himself. 

1z:itt and human effort to 

A natural question to raise is how this lDK, this 

trust in God, is expressed and how is it demonstrated? God 

describ'es Israel as 
, 
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or Moses, or the Rabbis know that they are D" J "/jt\Z) ? A primary 

way is by their "faithfulness. " So far the aggadut discussed 

have dealt solely with the subjective usage of 1c~ , i.e., 

Israel's placing trust in God and relying on His word and 

His help. The emphasis of the usages of 17.:l~ applied to 

the nation in the rabbinic literat ure clearly lies with the 

subjective sense. But there is a considerable number of examples 

of the objective usage, for one way that Israel demonstrates 

her "faith" in God is by her "faithfulness" to her part of 

the covenant . This faithfulnes s is reveal ed partly by obedience 

to God's instructions and commandments, and partly in somewhat 

broader ways. 17 

Thus it is, says Song of Songs Rabbah, that I sr ael placed 

faithfulness ( i1 l il.:~M) to God before the hearing of His word, 

just as they placed performance of mitzvot before the hearing 

of the Torah. 18 Obedience to God's word as a manifestation 

of faith and faithfulness is also the theme of a passage 

from Ruth Rabbah : R. Judah bar Shimon comments on Deuteronomy 

32:20 -- "I will hide My countenance from them .•.• " He 

likens Israel to a king's son who haughtily believes he ia 

honored and feared in the marketplace because of his own merit. 

while in fact it is because of his father. Similarly. Israel 

becomes cocky and believes that the nations fear them because 

of their own strength . while in fact the nations are honoring 

and fearing God. To chastise Israel, God allows the Amalekitea 

• and Canaanites to attack them. And he explains why to Israel: 



Your trust ( ill0K) has no substance, for you do not 
even acknowledge ( D": "'2:~.~) your own words. You are 
a rebellious lot, as it is written, "For they are a 
treacherous breed , children with no loyalty ( 1,~~) 
in them. (Deuteronomy 32 : 20) . 
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Soncino quotes a somewhat different translation for O"l"~~z::, CM 1"~ 

by Radal : "You do not prove your own words true, viz. when 

you promised to fulfil God's commands . 1119 P ?JtGl here means 

to say "lZ::,K 11 to something, to acknowledge, assert , and commit 

oneself to something. 20 Israel's lack of faith here is clearly 

disobedience to God's commands , as well as the failure to 

place sufficient trust in Him in faci ng their enemies. That 

is, their (subjective) trus t is shown to be weak by their 

failure to demonstra te (objective) faithfulness. 

The associa tion of 10K and obedience i s s imi l crly 

explicit in a passage from the Sifrei, which also i s commenting 

on Deuteronomy 32:20: 

"(For they are a treacher ous breed , ) children with no 
loyalty i n them." -- You are child,:-en who h ave no f a ith
fulness ( illl~~) in you . You stood at Mount Sinai 
and said, "All that the Lord has spoken, we wi ll f aith
fully do (new J PS -- literally -- we will do and obey)." 
(Exodus 24 : 7). (Therefore) I said, "Ye are godlike 
beings (and all of you are sons of the Most High . )" 
(Psa l m 82: 6). But when you said to the (golden) calf, 
"This is your god , 0 Israel , " (Exodus 32:4). (in response) 
I said to you , "Nevertheles s (or, therefore) ye shall 
die like men." (Psa l m 82 : 7) . I caused you to enter 
the l and of your ances tors and you built the Temple 
for yourselves. I said to you then that you would never 
be exiled f r om the l and . But when you said, "We. have 
no por tion in David," (II Samuel 20 :1). I therefore 
said , "And Israel shall surely be led away captive out 
of the land." (Amos 7 : 17) . 21 

' 

, 
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The mutuali ty of faithfulness to the covenant is power

fully graphic here . Israel pl edges to obey God's connnandments, 

and He rewards this by virtually promising them immortality . 

When they violate their pledge by disobeying the commandment 

against idol worship, God punishes them with mort ality. God 

fulfils His promise to bring the people into the Land, and 

in gratitude they build the Temple . In response , God promises 

Israel that they will never be exiled from the l and ; bu t 

when they reject David , His anointed one, He pun i shes them by 

decreeing their exile . The close linkage, the reciprocal 

interdependence, of God's and I sr ael's respective fa ithfulness 

is striking. 

Faithfulness as the reliable carrying-out of obl igations 

is similar to that which obtains between people in bus ines s 

transactions. Similar, too, is the importance of t i me , of 

duration; someone who is faithful can be counted on over a 

long period of time. We get a stronger sense here , though, 

of the obligations being actively created by the partners 

involved. With business deals, the standards seem to be 

somewhat objective and external . In the relationship between 

God and Israel, we seem to be looking at standards of 1m 

at a more primal and concrete stage. 

On Israel's part, obedience is one element of her faith• 

fulness, as we see in the first exchange at Mount Sinai. 

When Israel's ~lie~ is associated with building the Temple 

and rejecting David, however, a broader sense is involved. 

-
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Here faithfulness to God has a very comprehensive sense, 

transcending obedience to specific commands. Total commitment 

to the covenant is involved, including loyalty to God and 

trust in His beneficence . With the latter, we have come 

full circle. for it is clear that one way Israel demonstrates , 

her "faithfulness" is by "faith." i.e. , placing trust in 

God's care . Their rejection of David is similar to their 

skepticism about the goodness of the land, and all that we 

noted about trust in that instance applies here as well. 

The progressive spectrum described at the beginning of 

the chapter should now be apparent. The connotations of 10~ 

applied to the people of Israel move from trust in a personal, 

general sense to trust that God will take certain act ions to 

trust in and faithfulness to God's commands. We will now 

examine several aggadot in which the linkage between faith 

and faithfulness is particularly direct and comprehensive 

and leads to a firm. deep reliance on God's power. The aggadot 

concern the wanderings in the wilderness: 

"Nor had they prepared any provision for themselves." 
(Exodus 12:29). (This verse comes) to reveal the glory 
of Israel, for they did not say to Moses. "How can we 
go out into the wilderness, for we have no provisions 
for the journey." But they trus ted ( u~~:-r) (in God) 
and folloi:-1ed Moses. Hence tradition ascribes to them 
the verse, "Thus said the Lord, 'I accounted to your 
favor the devotion of your youth, your love as a brid~ 
how you followed Me in the wilderness. in a land not 
sown.)" (Jeremiah 2 : 2). \.Jhat reward did they receive? 
Because of what they did, "Israel was holy to the Lord, 
the first fruits of his harvest . " (Jeremiah 2:3).22 



Israel's. faith is of a similar nature in a different context 

of the Exodus in the following aggadah: 

Rabbi taught: The Holy One, Blessed be He, said, "So 
meritorious is the f a i t h which Israel placed in me 
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( '~ 1l"Z>Mn~ illCKn) that I will divide the Sea for 
them. For they did not say to Hoses,23 "How can we turn 
back without frightening the women and children who 
are with us?" But r a ther they trusted in Me ( '~ 1l'Otti1 ) 
and followed Moses.24 

In yet another passage, a similar notion of faith is related 

to Moses's command to the people in Exodus 15:32, after 

'110 D' flY",? : "Then Moses caused Israel to set out from 

the Sea of Reeds. They went: on into the wilderness of Shur.1125 

Israel's faith is thus rela ted to success i ve stages of 

the Exodus -- its inception, the wanderings before crossing 

the Red Sea, and setting out into the wilderness afterwards. 

One element of their faith is certainly obedience to God's 

word at various points of the Exodus . What emerges even more 

strongly, though , is the extraordinarily deep trust in God's 

protective care. lZ>K here is total trust, confidence, 

and reliance on God's help . The Israelites literally place 

their lives in God's hands by going out in the desert without 

provisions . They do so unquestioningly, and their faith 

is seen in this unquestioning acceptance of God's word and 

dependence on His power . The comnitment to God ia total, 

what we might term today "existential." 

1ac as this total, existential trust may also be seen 

in the crossing of the Red Sea. Although the root 1ac .i• 

not used, the attitude and the action fit 1m as we have 

just seen it described: 

' 
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"And the Israelites went into the sea on dry ground." 
(Exodus 14:21) . If (they went ) into the s ea . how can 
it say "on dry ground"? Or if (they went) on dry ground, 
how can it say "into the sea"? (The answer is that) 
from this verse you learn t hat the sea did not split for 
them until they went into it up t o thei r noses , and only 
then did it become dry ground f or t hcm. 26 

It may be this. or a simi 1.ar, ~ggad~h which ~-; . F . Moore has 

in mind when he writes, "Faith. in Judai sm, is conf idence in 

God. It was in this confidence tha t the forefat hers 

at His command marched straigh t toward the sea whi ch barred 

their way. and their faith was jus tifi ed by the cleaving of 

its waters before them. 1127 

Where does this trust come from? What stimul ates and 

supports it? In many of the pas sages , including those con

cerning faith in the wilderness just dis cussed. the matter 

of source does not come up. The question may simp l y not be 

part of the aggadah's concern. After all, the Bible gives 

ample testimony to God's reliability and faithfulness to the 

covenant. Or it may be that 10:c is considered mos t meri.

torious when it is expressed as a spontaneous response to 

God's command, without reference to past actions. But we also 

saw examples in which the question is raised whether faith 

needs to be reinforced by reference to experienced miracles 

and salvational acts. In passages discussed earlier. Hosea 

seeks to stimulate the people's faith by reference to miraculoua 

acts of God which they had witnessed. Another passage makes 

clear that faith is often rooted in an event or act : 
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Another interpretation: "Then Moses and the children 
of Israel sang .... " (Exodus 15:1) . It is written. 
"Then they believed ( , P ~l\ .,, ) His promise, and sang His 
praises." (Psalm 106:12). R. Abahu t aught : Even though 
it is written that they a l r eady had f aith while they 
were yet in Egyr,t , as it is written, "And the people 
were convinced , ' (Exodus 4 : 31) they changed ·md ceased 
to trust ( 1l"?:Mi1 K71 i-:t r ) , as it is writ t t'n, "Our 
forefathers in Egypt did not perceive Your wonders." 
(Psalm 106:7) . But when they came to the Sea and saw 
the mighty acts of the Holy One, lHessed be He, how 
He exercised justice against the wicked, as it is written, 
"And My hand lays hold or~ judgment"(Deuteronom)• 32:41), 
and drowned the Egyptians in the sea, they iwmediately 
"believ~ff in the Lord and in Moses His servant." (Exodus 
14 :31). 

In Exodus Rabbah 22:3, it is the splitting of the Sea 

which inspires their faith . 29 In other passage~, R. Chelbo 

in the name of R. Johanan30 and R. Yitzhak31 acknowledfleS 

that witnessing miraculous acts inspires faith, bu t they 

seem to criticize this fact. They argue. "When the Israelites 

saw all the miracles which were performed for them, should 

they not have faith ( l"~'<i1? Dil? il"i1 M',)? ~ .. 3l R. Chelbo 

considers more meritorious the faith of Israel in Egypt, and 

R. Yitzhak prefers Abraham's faith, presumably because the 

aggadah does not relate these to witnessing miracles. A similar 

attitude may explain R. Johanan's severe punishment of his 

student Raca , for Raca was requiring proof not only for I.. 

Johanan's drash. but actually for God's stone-cutting powers 

as well . (See Chapter 3. p. 33.) We must conclude that there 

are at least two attitudes towards the source of faith. 

According to one , human tCK is inspired by God's actions 

and His faithfulness. as in the Sifrei and Yalkut passages 
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I 
~;;~::;ed in Footnotes 9 and 11. Faith in this sense, supported 

l\{reference to experienced acts of providence, predominates 
~~ti{( 
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"":='{describing the faith of Israel. According to the minority 
1~l~~ir.·· 
·=•:::ew, 
.::-:::::::::· 

~ttrn 
':\juation. 

is a spontaneous human response to God in a given 

I Whatever the source and however expressed, J!lM is con
, jfp.ered by the Rabbis to be a highly meritorious virtue, 
4:!tli::: 
,\f\easured by God. This is clear from the extensive discussion 

J!lvoted to the rewards He gives for 17.)~ • Just as Israel's 

:@l;!lith is expressed in concrete historical situations, so God's 
z;~;1;~~~:_(: 
;iewards also come in the form of historical events. Some of 

'iife rewards revolve around the Exodus, others refer to the 

I::::::: ::::::·an::e:t::::eu::e:::~:gp::::e::i::ec:::~mp-

llrae:0:h::s v::::s He
1

~:rin::a:h:: ::tb::a~:;p::2 t::d f::::des 
'11. 33 
\t\he Sea for them. A major reward God gives for Israel's 

112'K is that He causes His spirit ( W"TPil n,, or ill'~W) 

}IP rest upon them, so that they sing the Song of the Sea, 

,;i,lnich thus is considered a form of prophecy. 34 1 · The final redemption in the days of the Messiah is also 
~r:s:een as coming as a reward for Israel's faith. As Yalkut 

:iilllinimoni puts it, "In reward for the fear (of God) and the 

llllllaith ( i1J17.)~ ) which they placed ( pi'.:l~il ) in Him from 

beginning (i.e., from Jacob), the Holy One, Blessed be He, 
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will come and rescue them from among the nations of the world. " 35 

Israel will be privileged to s ing Ps alms in the end of days 

(again, a form of prophecy), 36 and the exi les will be ingathered 

only as a reward for Israel's f aith . 37 Finally.in several 

passages we dis cussed earlier, describing Isr ael' s 1c~ in the 

wildernes s , God's providential care is viewe1! as a reward, 38 

in general as well as in specific acts of providence, e . g . 

victory over the Amal ekites and the healing from the snakes. 39 

Despite the ver y ext ensive discussion of the rewards of 

1~~ there is little in these pass ages which directly indi

cates why God so prizes 10~ . As we have seen, Israel's l ~M i s 

intimat e l y bound up wi t h t heir obligations to the covenant and 

with obedi ence to God's word . The indirec t exhorta tion i s 

clear. God places a high value on Israel's trus t in Him and 

their fa ithfulness t o their covenantal obligations. 

In swmnary, 1nN applied to Israel refers to their trust 

in God and Hi s word with a small attendant element of belief, 

and to trust in His power and His providential care . It is 

expressed as their response to specific situations. That 

response is usually faithfulness to His commands and often 

involves a comprehensive, existential reliance on His beneficent 

aid. This trust i s usually rooted in experienced examples of 

God's power and aid. And God so values Israel's trust and 

faithfulnes s that He rewards it abundantly. 

' 
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FOOTNOTES TO CHAPTER 5 

1. George Foot Moore, Judaism in the First Centuries of the 
Christian Era , Cambrfoge, narvard University Press, 1927, 
Vol. 2. p. ~Ll 8 . Moore , and others who hold similar 
views, overstates the case. We will later see some 
examples of lD~ being used in a creedal or dogmatic 
sense . 

2 . Max Kadushin, Worship a~d Ethics, Evanston, Ill., North
western Univer s ity Pr ess , 196-Z.;-p. 75 . The first sentence 
is a quote from his The Rabbin i c Mind . 

3 . , .. ., ow ',y 0",!'JO I".:-iliil , mv,, n1J1 ~~ .,~,D :',"m ,1Yl1M .M 0",~K 
.11t •oy ,t<"',Qn ,o.,',:11,., ,n",:JVil il0"07J"J1Mil ,OllMlJ 

4. 

5. 

6. 

7. 

8. 

The trans l a tion is my own . In the English vers ion, the 
term i s trans late d " Divi ne Providence," a transla tion 
I find t oo formal and too narrow. 

Kiddushin 36a. 

Mekilta Beshallach 6 (Horowitz-Rabin ed ., p . 114). 
(111-19) 1, 

Max Kadushin , The Rabbinic Mind, New York, Jewish Theologi
cal Sen'inary, 1952, p . 42. 

Shabbat 97a . (111-3)* Similar aggido~ may be found in 
Numbers Rabbah 7:5 (Mirkin ed., - vo . , p . 132) and in 
Exodus Rabbah 3 : 12 (Mirkin ed., Vol. 5, p. 78). 

Mekilta Amalek 1 (Horowitz-Rabin ed . , pp. 179-180). 
(111-25) 1< 

9. Sifrei Devarim 25 (Finkelstein ed., p. 35). (III-17)* 

10. For a discussion of a similar instance, which supports 
my conclus ion here, see Footnote 22 below. 

11. Yalkut Shimoni, Bechukotai, #672. (111-28)* An identical 
parallel passage occurs in Sifra, Bechukotai 3:4 (Weiss 
ed. , p . 11 lb) . 

12. Numbers Rabbah 16 : 7 (HaLevi ed., pp . 707-708). (111-35)* 
Although the ana logy of the parable to God and Israel 
are fairly strong, the father's holding the prospective 
bride in abeyance for marriage to his grandson might be 
considered stretching the point a little. 

13. Pesachim 118b. (Vl-3)* 
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14. Mekilta Beshallach 1 (Horowitz-Rabin ed .• pp. 83-84). 
(Vla-3)* n;-i•~ is being read as n,-i•~ • "freedom." 

15. Mekilta Vayissa 4 (Horowitz-Rabin ed .• p . 167). (Vla-4)* 

16. Ibid. (Ibid .• p . 169). (Vla-5)* 
Seealso Exodus Rabbah 25:10 (Mirkin ed., Vol . 5, p. 285) . 

17. I am distinguishing here between "instructions" and 
"commandments" for a reason. By the l atter, I mean 
mitzvot. I distinguish these from "instructions" because 
often God commands Israel to do things, e.g . to go through 
the Sea, enter the Land, etc., which are not in the realm 
of mitzvoc, but which, when obeyed, s ignify ~l1CK 

18. Song of Songs Rabbah 2:3 . 

19 . Midrash Ruth Rabbah, Proem 3 (K'tav ed., p. 2). See 
Soncino translation. p. 8, n. 1 . (V-32ab)* 

20. The continuation of the aggadah supports this interpre
tation . There p >:l\i1 is described as saying "1Z:K" to the 
bles s ings of the prophets. The people l ack sufficient 
faith t o so assent to and commit themselves to the worcs 
of the prophets; only Jeremiah ha s this faith. See also 
Si frei Ha'azinu 320 (Finke lstein ed., p. 367). 

21. Sifrei Ha'azinu 320 (Finkelstein ed .• p. 366-367). (V-18)* 
The context of the opening verse is the section Deuteronomy 
32:19-20 -- "And the Lord saw (the Israelites worshipping 
other gods) and was vexe d and spurned His sons and His 
daughters. He said: I will hide My com1tenance from them 
and see how they fare in the end. For they are a treach
erous breed. children with no loyalty in them." 

22 . Mekilta Beshallach 14 (Horowitz-Rabin ed . • p. 50) . (III-23)* 
J. Lauterbach in his text (Vol. 1, p. 110) has the words ,:i 1"DMi1, which he translates "believed in Moses." 
The word,~ is absent in the Horowitz-Rabin and Weiss 
editions. It is also absent in the other similar Mekilta 
passages cited below . Max Kadushin. basing himself 
partly on a n c ;:.e in Weiss's edition (p. 19b, n. 4), 
states that with or without the pronoun, the object of 
Israel's trust i s God. not Moses. (See Max Kadushin, 
A Conceetual Approach to the Mekilta, New York, Jewish 
Tlieological Seminary. 1969, p . 166.; As my translation 
shows, I agree with Kadushin . This interpretation is 
supported by t he presense of the pronoun ~l in the 
passage cited in Footnote 24. A similar passage is found 
in Mekilta Beshallach 3 (Horowitz-Rabin ed., pp. 99-100) . 
(V-21)* 
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23. The Soncino translation says thflt t his refers to Exodus 
14 :2, in which God t ells ;•1oses, "Tell the Israelites 
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to turn back and encamp before Pi-hahiroth." Moses 
Mirkin, on t he other hand, relates the ~ggadah to Exodus 
13 :18, "So God l ed t :ie people round about, by way of the 
wilderness of the Sea of Reeds. " Their faith, Mirkin 
says , consisted in t he fact that they didn 't worry that 
the long route taken would dispirit the women and children. 

24. Exodus Rabbah 21:8 (Mirkin e d. , Vol. 5 , p. 253). (I/11-11)* 
A similar passage occu~s in Meki lta d 'Rabbi Shimon bar 
Yohai 14: 15 (Epstein ed., p. 58). (I/11-9)* 

25. Mekilta Vayissa 1 {Horowitz-Rabin ed. , p. 152). 

26. Exodus Rabbah 21:6 (Mirkin ed ., pp . 271-272). {V-30}* 

27. Moore,££_. cit . , p. 237 . 

28. Exodus Rabbah 32 : 2. {III-12)* 

29. (III-lla)* 

30 . Song of Songs Rabbah 4 :8. {I/II-8)* 

31. Exodus Rabbah 23:5 (III-13)* 

32. Mekilta Beshallach 6. For this and subsequent passages 
on the rewards of illil:):< , see Appendix II. 

33 . Ibid . See also Exodus Rabbah 21 :8 {Mirkin ed., Vol. 5, 
p.253). and Mekilta d'R. Shimon bar Yohai (Epstein ed .• 
p . 58) . 

34. Mekilta Beshallach 6 (Horowitz-Rabin ed., p. 114); Exodus 
Rabbah 22:3, 23 :2 , 23 :5; Song of Songs Rabbah 4 :8; Midrash 
Tanhuma; Beshallach 11 ( Buber ed., p. 59). There is some 
dispute in these pass ages over whose l~K gives Israel 
the merit to sing the Song of the Sea. In the Tanhuma 
passage, R. Nehemiah argues that it was the faith Israel 
had in Egypt . The Sages say that it was the faith they 
had when they beheld the wonders at the Sea. In the 
passages in Tanhuma , Mekilta, Song of Songs Rabbah, and 
Exodus Rabbah 23: 5, the argument is put forth that Israel 
sang the Song not by the merit of their own faith, but . 
by the merit of the faith their father Abraham demonstrated. 

35 . Yalkut Shimoni, Lech L'cah #76. A similar idea is found 
in Yalkut Shimoni, Song of Songs, #988 . 
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I 

36. Exodus Rabbah 33:5. 

37. Mekilta Beshallach 6 (Horowitz-Rabin ed .. p. 115). 

38. See Footnote 22. 

39. See Footnote 8. 

*Passages indicated with an asterisk appear in Appendix I . 
They are listed according to the numbers in parentheses. 



CHAPTER 6: 

' 
llm AS A CHARACTERISTIC OF THE HUMAN-DIVINE 

RELATIONSHIP -- INDIVIDUALS PERSONS 

There is considerable discussion in the Aggadah and 

in the secondary literature about the 1~ of individuals 

in the sphere of their daily lives and in their personal 

fates . A spectrum of the connotations of llm similar to 

those we have already discussed may be seen here as well, 
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from trust in God's word, to trust in God's actions to faith

fulness. There are, however, significant differences . Unlike 

the faith of the people of Israel, which is substantially 

rooted in experienc ed events, the faith of the individual, 

viz. his trust that God is just, is frequently maintained 

in the face of discouraging reality. We will also see examples 

of 1z:i.~ as tota l reliance on God, a meaning only touched 

upon in reference to the people. And finally, l~M is some

times used in the sense of dogmatic belief, a usage not found 

in reference to Israel , but with clear roots in the inter

human realm of discourse. 

Trus t in God , confidence that He fulfils His word and 

grants providential care, is t he fundamental aspect of l01C 

and individuals, as is true of Israel. This is expressed in 

a rather colorful, almost folkloristic aggadah from Taanit 8a: · 

R. Ami taught: Rain does not fall except for the sake 
of the men of faith ( i1l~ •',y.:i), as it is written, 
.. Truth springs up from the earth, justice looks down 
from heaven." (Psalm 85:12). R. Ami said, Come and 
see how great are the men of faith. From what? From 
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(the story of) the weasel and t he well. For if someone 
(who) trusts ( 1~0N ~il ) in the weasel and the well 
(finds his trus t vindicated), how much more so someone 
who trusts ( p ~NOil ) in the Holy One, Blessed be He. 1 

An earthy homily with a clear message -- we can place our trust 

in God because He reliably, faithfully keeps His word. In 

this instance , according t o Rashi's interpretation, we can 

swear an oath with God as the witness , or rather the guarantor, 

of our oath , and we can be sure that God will faithfully fulfil 

His role. Or , from a slightly different perspective, when 

we swear an oath using God's name, we are making an agreement 

with Hirn, and we can be confident He will live up to His obli

gations, whether or not we do. This is strikingly similar 

to the business model a t the human level. 

In rabbinic aggadot concerni ng personal lZ:N in God, 

Biblical figures are frequently offered as models . Sarah, 

for example, appeal s to God to save her from Phar oah because 

of the faith she has invested in Him: 

"Pharoah's courtiers saw her and praised her to Pharoah, 
(and the woman was taken to Pharoah's palace.") (Genesis 12 : 
15). When Abraham saw what had happened, he _began to weep 
and pray to the Holy One, Blessed be He, saying, "Master 
of the Universe, I depended on You totally c~~no~w ~line~ 

,~ ), now act according to Your compassion and Your 
love , and do not rob me o f my hope." Similarly, Sarah 
cried out and said, "Master of the Universe, I did not 
know anything (about why we left Haran), but when (Abraham) 
said to me that You had told him, "Go forth," I believed 
in ( ~nJz,~il ) Your words . Now I am left alone, bereft 
of my father, my mother , and my husband. This wicked man 
is going to come and mistreat me. Act for the sake of 
Your great name and for the sake of the trust ( ~l,no~ ) 
I placed in Your words. The Holy One, Blessed be He, 
replied, "By your life, no harm will befall you or your 
husband, according to what is written, 'There shall no 
mischief befall the righteous , but the wicked are filled 
with evil.' "(Proverbs 12:21) . 2 
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A similar passage in Genesis Rabbah renders Sarah's plea 

slightly differently : 

''Master of all Worlds, Abraham . left (Haran) because of 
(Your) promise ( nno~nJ-- or, becaus e of trust) and 
I left because of faich (in Your words ) ( nJitm~ ). 
Abraham left ( to remain) outside this prison, I to go 
into prison'." The Holy One, Blessed be He , said to her, 
"All that I do, I do for your sake, and everyone (therefore) 
says. • (It is) on account of Sarai., the wife of Abram.• " 
(Genesis 13 : 10) . 3 

Sarah tells God that she believed His promises to Abraham 

(Genes i s 12:2ff.) and trusted Him to carry them out. Though 

inextricably bound to each other, belief and trust may both 

be seen here, jus t as we saw in some of the passages concerning 

Israel's faith, e.g. the passage marked by Footnote 4, Chapter 

5. It was on the b asis of this trust in God's word that 

Sarah left Haran with Abraham and journeyed to Canaan and 

Egypt . She appeals to God to reward her ("subjective") faith 

with His own ("objective") faithfulness, by protecting her in 

time of distress. She is also making a tacit appeal based 

on her own faithfulness to God's coaunand, which she demonstrated 

by leaving her homeland as instructed. 

The similari t y to the faith of the people, e.g. in going 

out into the wilderness, is striting. Note, for example. 

the similarity between Sarah's statement 01~l ,,,~ ~n~~n •~ and 

the attitude of the people in not questioning how they would 

survive in the wilderness. Faith in both cases la the attitude 

struck in the face of uncertainty, or lack of knowledge. 

The faith expressed by Sarah, as by the people, ia deep, 
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' comprehensive, and leads to a thorough reliance on His power. 

We also see here the implicit intimate relationship between 

trust in God and faithfulness to His word. Furthermore, this 

passage exhibits the reciprocal relationship that links divine 

faithfulness and protective care with human trust and obedience . 

This reciprocity also exists in the relationship of 1~~ 

between God and Israel . (I will discuss the association 

made here between 1zi:< and no~ in Chapter 7.) 

With other Biblical figures, it is their lack of this 

trust (and of the corresponding faithfulness) which is empha

sized. Take, for example, Jacob and his famous dream. R. 

Berechiah and R. Chelbo and R. Shimon ben Yochai in the name 

of R. Meir interpret the i~age of the ladder as follows : 

This teaches us that the Holy One, Blessed be He, showed 
J acob the Prince of Babylon ascending and descendii1g , 
of Persia ascending and descending , of Greece ascending 
and descending, and of Edom ascending and descending. 
The Holy Or.e, Blessed be He, said to Jacob, "Now you 
must ascend." At tha t moment, Jacob, our father, became 
afraid and said, "Perhaps just as these had their down
falls. so will I." The Holy One . Blessed be He. reassured 
him, "Do not fear, if you ascend, you will never have a 
downfall." But Jacob did not believe ( ptmil ) God and 
he didn•t ascend. R. Berechiah and R. Chelbo taught in 
the name of R. Shimon ben Yocbai: R. Meir used to expound 
thus on the verse, " Nevertheless they went on sinning 
and ha<l no faith in His wonders ( 1"niK'1!U:1 U"~il K7)." 
(Psalm 78:32) -- This (refers to) Jacob, our father, 
who didn' t have faith ( 1 " t>t\il N7 ) and didn • t ascend 
(the ladder). The Holy One, Blessed be He~ said to him, 
"If you had trusted (Me) and had ascended, you would 
not yet have descended. But now, since you didn't trust 
(Me) ( nlt Ka ~,~) and didn't ascend, your descendants 
will be subjugated in this world to the four kingdoms 
with tribute levies , produce taxes, fines, and head 
taxes."4 
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' Again we see the inextricable mixture of belief in God's 

word and trust in His protection. The association of trust 

and its express ion as faithfulness, i.e., obedience to God's 

word, is also very graphic here. Another element of lZ>K 

depicted here is its broad, existential character, less compre

~ensive than . but similar to. the Israelites in the desert . 

lZ)I( is contrasted with f ear; Jacob does not trust God to 

protect him from harm. 

This passage is an example of a melding of personal and 

na tional lDK. Jacob's faith, or rather his lack of it . 

i s more focused on the fate of the nation than on his personal 

fate. Thus, while God responds to Sarah's faith by promising 

to protect her, he r esponds to Jacob's lack of faith by 

decreeing exile and subjugation for the people of Israel . 

Jacob is probably to be considered a metaphor for Israel. 

The lack of faith being ascribed to him is in fact being 

directed at the people in the days of R. Berechiah et. al. 

Another example of lack of trust in God expressed as 

lack of faithfulness to His word is provided by Moses. The 

focus and consequences of his lack of faith are clearly personal. 

In Shabbat 55b . the question arises why should righteous men 

like Moses and Aaron die, if death comes only as a consequence 

of sin, as R. Ami teaches . R. Shimon b . Eleazar answers that 

they, too, died because of their sins. He gives as an example 

Numbers 20:12 -- "Because you did not trust Me .tmough to 

affirm My sanctity in the sight of the Israelite people . . .. .. 
. 
'• 
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to which God adds, "Had you trusted in Me { 

your time to depart the earth would not yet have come."5 

In another version , Moses requests God to utter this verse, 

so that the people will know why he is being punished. 6 In 

a third treatment of this incident, Moses's lack of faith at 

Meribah is judged worse than an earlier example {Numbers 

11 : 32), because the latter was strictly between Moses and 

God, while the former occurred before the entire people. 7 

The sense of tac here is quite close to the Biblical 

passage. Moses's lack of faith consists in entertaining some 

doubt in God's word that water would flow from the rock and 

in his failure to trust in and depend on God's power to work 

the miracle . What is striking is the association, especially 

strong in the Shabbat passage, between lack of 1z:1< and Kon. 

Since we have no examples of 1~ being commanded as a mitzvah, 

what is probably being condemned as a chet here is not Moses's 

lack of trust per!!:_, but rather his failure to obey God's 

instruction, which is a consequence of the weakness of his 

faith. 

As we saw when discussing the faith of Israel, the Rabbis 

tell us a lot about how they view the faith of individuals 

by describing those who fail to trust God. In addition to 

the examples just cited, we find the image of the aJm ""D111D 

a common one . When God created the earth, He had to swear an 

oath {presumably, not to destroy it) because of theae 11e11 of 

little faith. 8 Noah is called a i1JDIC ,oina because he didn't 
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enter the ark until the water had reached his ankles. 9 Clearly. 

he didn't believe God when He said He was bringing a flood 

("C'mon. Lord, it's only a little shower, right?") and/or -
he doubted that God had the power to bring such a flood. 

Hagar is another Biblical figure termed i1lt)N n,o,nZ). When 

she goes and fills up the water-skin (Genesis 21:19), she is 

implicitly doubting that God's promised beneficence will con

tinue.10 The reciprocity of trust in God and His perceived 

faithfulness to His word emerges clearly in these brief 

passages . The broad range of concerns covered by faith in 

God's providence may also be seen in these negative examples. 

One manifestation of faithfulness to God is the acceptance 

of mitzvot ( n,110 ~,y n?J?) . It cannot be considered a major 

form, because , despite extensive research, I found only two 

passages which associate l~K and mitzvot. One is found in 

Mekilta Beshallach 6 (See Appendix 11) : 

R. Nehemiah taught : Anyone who accepts (even) one 
mitzvah in faith ( illZ:l,~ ) , he is considered worthy 
to have the divine spirit ( wip;, n,,) rest on him. 
Similarly we find in regards to our ancestors, that, 
as a reward for the faith ( illDK ) they placed ( 1PZlMi1) 
in the Lord, our ancestors merited to have the divine 
spirit rest on them, so that they proclaimed a song, 
as it is written, "They had faith in the Lord and in 
His servant Moses," which is followed by. "Then Moses 
and the Israelites sang (this song to the Lord)." 
(Exodus 14:31-15:1) . 

The second passage occurs in the Jerusalmi, Peah 1 :1: 

R. Aha in the name of R. Abba bar Kahana (taught): It 
is written , "Lest she should walk the even path of life, 
her ways wander, but she knoweth it not." (Proverbs 5:6). 
The Holy One, Blessed be He, transferred (to the world 
to come) the granting of their rewards to those who per-
form mitzvot, so that they would do them ln faith (nJil.lC~). 11 
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~liZ>K seems to be used here in the sense of an abstract 

noun , rather than an adverb (regularly, properly, etc.). In 

the first passage, there is the linguistic association with 

the ~lCK the Israelites placed in God at the Red Sea. In 

the second passage, we find an interesting variation on the 

theodicy theme. God defers the reward for mitzvot into the 

next world, so that one does the mi tzvot not for the reward, 

but because of ~l,t:K . 

There a re a t least three possible interpretations . 1~~ 

could be subjective here. One accepts or performs a mitzvah 

because of one's trust in God. In the Jerusalmi passage , we 

perform mitzvot trus ting that we will be r ewarded, even if we 

do not see such rewards being granted in this life. In the 

Mekilta passage, accepting the obligation of a mitzvah is like 

the trust the Israelites showed at the Red Sea. In this case, 

the trust seems n1ore general. i.e. , trust in God's goodness 

and providential care. 

l~K could a lso be objective here. We accept and perform 

mitzvot because of our faithfulness to God and His col11D81ldments. 

We do them because they are the embodiment of our obligations 

in the covenant relationship. We saw a similar usage of nJ1z:MC 

in Ecclesiastes Rabbah. (See Chapter 4, p. 59 . ) God connands 

the Israelites to sanctify their first-bom ~nJ1CIC2 • 

"because of my faithfulness . " 

A third interpretation is that the accepting/performing 

of a mitzvah is a form of expression of one's 1ac. Ve have 

-
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already discussed several passages, concerning both the people 

and individuals, in which 17.:lK is manifested as obedience 

to God's word . This is how Ephraim Urbach interprets the 

Mekilta passage. He points out that nla< is used in Nehemiah 

-10:1 in the sense of a covenant to keep the commandments . 

Whoever accepts a precept is fulfilling his nlZlK as one 

who trusts the Lord who commands and gives the Torah. 12 

Since the contexts of these passages are not helpful, 

in the absence of more aggadot we cannot determine how substan

tial a relationship exists between l~K and mitzvot . But 

whichever interpretation is accurate, it is clear that there 

is some kind of symbiosis of faith and faithfulness being 

described . Accepting and doing mitzvot is the human fulfilment 

of covenantal obligations in the more abstract sense of the 

reciprocal relationship of l?J.~, as well as in terms of the 

more specific covenant sealed at Mount Sinai. 

Faithfulness to God's word, therefore, is a major way 

an individual's trust in Him is manifested, just as is true 

for the people of Israe1. 13 In fact, this faithfulness may 

be considered the fulfilling at the personal level of the 

obligations entailed in the covenant relationship of God and 

Israel . It should be clear at this point, however, that 

Rudolf Bultmann considerably overstates the case when he 

asserts that faith in the rabbinic literature ls predominantly 

obedience to the law. 14 Although obedience to God's word 

is certainly an element of Israel's faithfulness ( n11mc ),15 
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we have seen that this involves more than the mitzvot, which 

I assume is what Bultmann has in mind. Furthermore, 1ac 

as subjective trust in God is often delineated in the broad, 

general, almost exis tential sense of a comprehensive trust in 
I God's goodness, beneficence, and power. This trust may stimu-

late obedience, but the former is clearly the more inclusive 

of the two ideas . 

This becomes clear as we look at passages which delineate 

the nature and manifestations of 1~~ in terms other than 

faithfulness. Two such passages concern Abraham as a model 

of l Z>N In Aggadat Bereshit, Abraham's l~K is manifested 

by his working through the trials with which God tests him. 16 

A similar conception of 1~~ is found in Baba Batra 15b : 

"Now it fell upon a day, that the sons of God came to 
present themselves before the Lord, and Satan came also 
among them. And the Lord said unto Satan, 'Whence 
comes t thou?' Then Satan answered the Lord and said, 
'From going to and fro in the earth, and f rom walking 
up and down in it . •" (Job 1:6-7). (Satan) said to 
Him, "Master of the Universe, I have wandered all over 
the earth and I have not found a man as faithful ( l~Kl) 
as Your servant, Abraham. For You said to him, 'Up, 
walk about the land, through its length and breadth, 
for I give it to you.' (Genesis 13:17). Even so, in 
that hour , when he could not find a place to bury Sarah 
until he bought (a place) for four hundred shekels of 
silver. he did not question Your nature ( ,.,n,,.,o ) . " 
And the Lord said unto Satan, "Hast thou considered my 
servant Job, that there is none like him in the earth 
. • . . ttl 7 

The emphasis is somewhat reversed heTe from what we have 

seen; Abraham's faith/trust is an expression of bl• faithfulness. 

rather than vice versa. His lDK consists ln bis maintaining 



his trust in God despite severe trials. He refrains from 

doubting God's goodness or His faithfulness to the promises 

He has made, here, specifically, His promise to give the 

land to Abraham. 
I 
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Abraham's faith consists of trusting God in the face of events 

that might have tended to make him doubt God's beneficent 

care and goodness . This theme becomes highly significant 

when the Rabbis discuss l~ as faith in God's standard of 

justice. We now move into the realm of human faith t hat is 

complementary to an important facet of God's faithfulness/ 

reliability discussed in Chapter 4. We saw that God is con

sidered true to His absolute standard of justice for both 

the righteous and the wicked, despite appearances to the con

trary. As we might have expected, the reciprocity of the 

covenant relationship, the interdependence of divine action 

and human attitude, is manifest in this area of faith as in 

others. God's reliability in fairly dispensing justice implies 

that human beings should trust in His justice. A clear and 

powerful statement of this idea is found in Genesis Rabbah: 

R. Yitzhak began (his exposition thus): "Truth is the 
essence of Your word ... (Psalm 129:160) . R. Yitzhak 
taught : From the beginning of the creation of the world, 
"truth is the essence (~,)of Your word," (i.e.,) 
"In the beginning ( n.,'1JM,~ ) God created . . • 11 (Genesis 
1:1). There is no God but (the God of truth), as it is 
written, "But the Lord God is truth." (Jeremiah 10:10). 
"Your just rules are eternal.-" (Psalm 129: 160). Each and 
every decree which You make for Your creatures, they 
proclaim the rightness of the judgment and accept lt in 
faith ( illU)lCl ) , 18 
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i1l10K here clearly is not meant adverbally nor in the 

sense of "integrity" or "honesty," meanings which we discussed 

in Chapter 3 . ~1,oN here is an abstract noun and means 

"faith" or "trust," The parallel phrase "they proclaim the 

rightness of the judgment" makes the meaning of i1l10N explicit. 

we accept the judgments of God with faith in His justice, 

trusting that His decrees are right and fair, even though 

they might not appear to be so. 

We discussed in Chapter 4 the wife of R. Hanina ben Tardion, 

who affirms the fairness of God's justice in the face of her 

husband's martyrdom and her own impending execution. We can 

now see that this is an example of lOM , even though the 

root itself is not directly applied to her. We can see this 

form of 10~ more clearly in a Baraita concerning the near-

martyrdom of another Tanna: 

Our Rabbis taught: When R. Eliezar was arrested on 
suspicion of heresy ( nU".O ) , they brought him up to 
the tribune for judgment. The governor said to him, 
"A sage like yourself, how can you occupy yourself with 
these vain things?" He replied, "I acknowledge the 
Judge as right." ( P"1i1 "'Y llJKl ) • Since the 
governor thought R. Eliezar was talking about him, 
while in fact he was referring to none other than his 
Father in heaven, he said to him, "Because you have 
acknowledged rr.e as right ( ~~?~~ ), I grant you 
pardon and you are acquitted."19 ·· 

lCKl is used to describe God as reliably just. R. 

Eliezar says this when he appears condemned by the Roman 

court, so it is a form of 1 ~'lil pin . The Roman govemor 

is wrong, of course; it is God whom R. Eliezar 

i ..,. 

' 



acknowledges to be fair and just. His 1~~ consists in 

his trust in God's faithfulness to His standard of justice, 

though he, a righteous man, seems about to die a martyr's 

death . 
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A significant expression of the faith of the individual, 

then, is trust that God's decrees and actions are just, even 

when they appear cruel and unfair to our eyes. Even when 

God seems to act unjustly, e.g . by punishing the righteous 

with s uffering and sorrow, we continue to believe and assert 

that He is reliably just. As we have discus sed (Chapter 4, 

pp. 49 - 53) , the Rabbis consider ed God's reliable justice 

as the major form of His lOK towards persons . With this 

in mind , we may consider trust in God's justice despite con

tradictory evidence a major form of individual 1cN . This 

conclusion is supported by the fact that trust in God despite 

3ppearances is not found ascribed to the people of Israel, 

whose faith is usually rooted in experiences of God's benevo

lence and protection. Conversely, I formd no aggadot which 

explicitly offer us empirical evidence of God's reward 

of the righteous and punishment of the guilty. 

There is another f orm of individual 1~ which i■ signi

ficant, but, like l~K and the acceptance of mitzvot, not 

extensively discussed. In several aggadot, 10K expruaea 

the acceptance of certain cognitive beliefs in a fashion that 

must be termed dogmatic . Max Kadushin defines a rabbinic 
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dogma as "a belief which the Rabbis have singled out as one 

to which all must subscribe . A dogma is a matter of belief, 

not a matter of personal experience."20 He identifies these 

dogma by examining the uses of the terms i11io (acknowledge) 

and ,g,~ (deny) . In The Rabbinic Mind, Kadushin delineates 

three such rabbinic dogmas: il,in 1no, the giving of the Torah, 

embracing both Oral and Written Torah ; 

Exodus from Egypt; and 

the dead. 21 
o~ncil n~nn, the resurrection of 

An example of c~ncil n~nn as rabbinic dogma may be 

seen in Sanhedri n 81a: A skeptic expresses doubts that those 

who turn to dust can live again. R. Ami cites a parable 

in support of the doctrine. "If you do not believe ( Ct< 

POKO onN pt< ) , " R. Ami tells him, "go out in the valley" 

and observe natural examples of resurrection, the field mouse 

and the snail. 1~0No may refer to the parable, but it is also 

likely that it refers to belief in the doctrine itself. 

In a similar fashion, the dogma of il-iin lnz:I is involved 

when the convert tells Shammai that he believes ( 

him concerning the legitimacy of the Written Torah. but not 

the Oral Torah (see Chapter 3, p. 33). We can see the dogmatic 

element in the belief in the future redemption in the Midraah 

Psalms passage, to be discussed shortly, ICadushin finds related 

dogmas in the concepts of the hereafter and the Messianic 

days found in several b'rachot of the Amidah. 22 · 
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The major aggadah associating 17.m with creedal. dogmatic 

beliefs is found in Midrash Psalms : 

Another interpretation -- "The Lord preserveth the faith
ful." (Psalm 31 : 24): These are the sinners of I s rael. 
who responded amen in faith ( ~l1~Kj) against their 
will. saying , " Blessed (be He who) revives the dead . " 
Another interpretation -- "The Lord preserveth the faith
ful ." -- These a r e I srael , who say "Blessed (be He who) 
revives the dead," and who r e spond amen in faith ( ;ui,;:<)). 
for they have faith ( o~J~~~~ ) witliall their strength 
in the Holy One , Blessed be He, (believing) that He 
revives the dead. even though the resurrection of the 
dead has not ye t occurred. They say, "Redeemer of Israel," 
even though they have never been redeemed but for a 
brief pe r iod of ti.me, after which they were subjugated 
a ga in. (Neverthe l ess), they have faith in Me ( ~:l c~PZ:KO), 
( trusting) that I will redeem them, therefore, "The Lord 
preserveth the faithful. "23 

First of all, lOK is clearly used here with a strong 

element of "belief that" mixed in with trust. We saw similar 

usages at the l evel of human interaction. Shevuot 36a has a 

passage of rabbinic etymology supporting this analysis: 

"R. Josi b . Hanina s3id, ' Amen implies oath , acceptance of 

o~,::n n'7:ip ) , and confirmation of words ( nl1!)Ki1 words ( 

c~,:n) , .. 24 What is of note here is the phrase 

0~,), nJoKil, which seems quite close to the idea of 

creed , i.e. , affirmation of certain beliefs. Max ltadushin 

also points to this sense of l~K: 

When the Rabbis speak of belief in God, ... they refer 
to faith or trus t in God, and thus to normal experience 
of God. The word "belief" also applies, however, to some
thing that a person accepts as true, but that has not 
occurred in his own experience, and this use of the word 
"belief.'' too. is found in rabbinic literature.25 
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Furthermore, the element of dogmatic belief in the root 

1ete should be clear. In the Mi<lrash Psalms passage, Jews 

believe in the resurrection of the dead, even though they 

have never seen it, and in the final redemption, even though 

the only redemptions they have ever experienced have been 

temporary. Kadushin is quite correct when he defines a dogma 

as a belief in something which is not experienced. In this 

sense, belief in God's justice is not dogmatic, because it 

is f e lt to be largely an observed and experienced reality , 

though this is not explicit in aggadot we have examined. 

Kadushin, however, resists applying the term "dogma" 

to l Z)K • "The verb ma 'amin may at times b e used in the 

sense of 'belief,' but the noun 'Emunah always means 'trust.' 

'Emunah in the sense of 'a belief' is not rabbinic . " 26 In 

the l atter sense, Kadushin is quite correct. We do not find 

~l10K used in the modem or medieval sense of! belief, as 

in R. Saadia Gaon's nw,1 mnZ>K or Ephraim Urbach's z',"tn 

But Kadushin overstates the case . When sinners answer 

amen to a praye r which praises God as a•nz:>il il~nll "against 

their will," but ,UlZ)KJ when .Jews "believe in the . -
Holy One, Blessed be He , that He revives the dead.'' both 

trust and belief are being described. One sustains the other, 

in powerful equilibrium. The belief is so strong, that they 

can trust in God "with all their strength" to fulfil promises 

of resurrection and redemption, even though they have never 



seen such things, even though what they have experienced 

themselves is contradictory to their hope. 27 
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We have seen a similar intermingling of belief and trust 

at every stage of development of the root lt>K as a hwnan 

attitude. The Israelites believed the spies, because they 

trusted them as kin . The people did not believe God's descrip

tion of the land, thereby failing to trust Uis providence. 

Humans trust God's justice, believing it to obtain in realms 

beyond their experience. We have seen the balance shift 

between the two aspects . In the Midrash Psalms passage, and 

in the others just cited, 10K has a substantial sense of 

cognitive, dogmatic belief, strongly in the form 1~nM~, but 

only slightly less so in the form ~J,cK. 

This finding contradicts conclusions of several scholars 

of rabbinic thought. Max Kadushin, at least, acknowledges 

that lt,K can mean "believe" as well as "trust," even if he 

fails to see any dogmatic sense in ~1,~~. G. F. Moore, on 

the other hand, categorically asserts that rabbinic words 

for faith never refer to a creed or beliefs about God. 28 

Similarly, Martin Buber sharply splits off faith as belief 

that something is true from faith as trust in someone, which 

he says is epitomi~ed by Emunah . 29 And Israel Abrahams. in 

his article on "Belief" in the Encyclopedia J'udaica, writes, 

like Moore, that rabbinic Judaism has no articles of faith 

or dogma. 
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It is true that 10K never seems to refer to statements 

of belief concerning God's existence, which is considered an 

axiomatic matter of concrete experience. This accords with 

the views of Louis Jacobs, 30 Ephraim Urbach, 31 and the various 

Encyclopedia articles. 32 But it is clear that, though very 

much a minority usage, 1~~ is sometimes used to assert 

about God and His actions cognitive, dogmatic beliefs, beyond 

experience . 

To this point, lON as an individual attitude has been 

very similar to that of the people of Israel. It is primarily 

trust in God's word, His protection, His care, and is manifest 

in genera l terms as well as in the form of faithfulness. 

But in the two areas just discussed, there are significant 

differences. The acceptance by an individual of a rnitzvah 

is clearly related to Israel's covenant with God . Furthermore, 

we saw that lON as faithfulness refers to Israel's ful

filling her covenantal obligations. But there was little 

that explicitly related l~K to accepting the Torah. Obedience 

and righteousness as forms of lCK receive slightly greater 

emphasis at the personal level than at the national. 

Furthermore, though we saw that trust in God'• promlaea 

often involves a small element of "belief that," it la not 

nearly as prominent or explicit as in the dogmatic usages 

we have just examined . The paradigm for national 1ZIC ia 

the Exodus, an experienced historical event. The concrete 



historical supports for national faith are important for a 

major focus of that faith, the Messianic redemption, which 

ia also to be an experienced historical event. In the areas 

covered by dogma, there is little opportunity for a person 

to find such empirical support. 

A similar difference is emphasis may be seen in another 

form of 1~ . I described the faith with which the people 
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of Israel followed Moses into the wilderness as "existential," 

in the sense that it embraced the whole of a person's life 

in very great depth. We find a similar comprehensive, exis-

tential form of tCM in an individual's life, but with some-

what greater emphasis. 

The ,~ -of an individual is often described in quietis tic 

terms , as a passive dependence on God's aid and sustenance 

in one' s daily life. This use of ll:l.'< appears totally in 

negative terms; the relevant aggadot describe only those 

who lack such faith. For example, in Berachot 24b, we learn 

that one who unduly raises his voice in prayer is called 

The context does little to illuminate 

the meaning. The Soncino translation suggests that he raises 

his voice because he fears God will not otherwise bear him. 

R. J . Zwi Werblowsky suggests that such a person fails to 

trust in and rely on God to aid him in the general fortunes 

of his life. 33 I tend towards Werblowsky's interpretation. 

More frequently, a i1l~ ,a1n1J is one who fails to 

trust God to provide his sustenance and his livelihood. The 

-
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foremost exponent of this point of view is R. Eleazar of 

Mod'im. A. Marmorstein quotes a typical teaching of R. Eleazar: 

"There is no need to provide for tomorrow, to gather wealth; 

have faith -- and God won't forsake you." 34 In Sotah 48b, 

R. Yitzhak, to give an example of the 1r.en of faith ( i1lZ>K "WlK) 

who disappeared with the destruction of the Temple, approvingly 

quotes R. Eleazar: 

These (men of faith) were people who trusted ( l"l"eKc) 
in the Holy One, Blessed be He, according to the teaching 
of R. Eleazar the Great, who said : Anyone who has a 
piece of bread in his sack and asks, "What aM I going 
to eat tou10rrow," he is nothing but a man of little 
f a ith ( .1l~K "J::>yO ) • 35 

The model of such people are the greedy manna-eaters 

described earlier: 

"And the people shall go out and gather each day that 
day 's portion." (Exodus 6:4) -- R. Joshua taught: This 
means that a man may gather on one day a portion for 
the next , similarly from one erev shabbat to the next. 
R . Eleazar of Mod'im taught: This means that one may 
not gather on one day a portion for the next. nor from 
one erev shabbat to t he next , as it is written. "each 
day that day's portion . " He who created the day also 
has created its sustenance. Hence R. Eleazar used to 
say, "Anyone who has something to eat today and asks 
what he is going to eat tomorrow -- behold. he is a 
man of little faith ( ~l~~ ,oinz, ), as it is written, 
"that I may prove them. whether they will walk in My 
law or not." (Ibid.). R. Joshua taught : If a man studies 
two halachot intne morning and two halachot in the 
evening. and busies himself the whole day with his occu
pation. it is accounted to him as if he had fulfilled 
the entire Torah. Hence R. Shimon ben Yohai taught: 
The Torah was given to be studied only to the eaters 
of manna. For how can a man sit and study if he does 
not know how he will eat and drink, or how he will dress 
and cover himself? Hence the Torah was given to be 
studied only to the eaters of manna.36 
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R. Eleazar is not the only one who taught such a con

ception. Hillel, in Bezah 16a, seems to be following a similar 

teaching in regards to the Sabbath; unlike Sha111.1ai, he never 

sets anything aside for the Sabbath, trusting in God to provide 

for each day. 37 This kind of faith is also urg£d in regards 

to providing for a festival (Bezah 15b): 

What is the meaning of "for the joy of the Lord is 
your strength." (NehemL 1h S: 9-10). 38 R. Johanan in 
the name of R. Eleazar b. R. Shimon taught: The Holy 
One, Bles sed be He, sa5 1 to them (the people of Israel), 
" Hy children , borrow on 1:1y account and celebrate the 
holiness of the day. Trust in :Me ( .,~ 1l"~!'\i1 ) , and 
I will repay (your debt).39 

This 1~ is trust in a total, comprehensive way. 

God is to be relied on completely t o provide us with livelihood 

sustenance. If God has provided us with food so far, 

and we doubt that He will continue to do so, we arc lacking 

in trust in His power and his beneficence. The implication 

is that undue effort indicates we do not sufficiently trust 

God to provide our food. In Chapter 3, I quoted a passage 

from Megillah 6b, in which we are only to believe someone 

who says, "I have worked hard and acquired." But this is 

true only for matters of Torah. For business matters, the 

passage says, 

assistance. 40 
K~cw 1~ MnY~"O , all depends on divine 

But this passive, totally dependent trust on God'• asaia

tance and providence is hardly the final rabbinic word on the 

matter. In the Mekilta passage cited earlier, the quietiat 



achool is related to another rabbinic trend of thought. 

According to this school, labor is an unworthy occupation 

which lures one away from the only truly valuable way to 

spend one's time, study of Torah. R. Joshua argues against 

both schools . One may indeed eive effort to the acquiring 

of sustenance; this is the true meaning of God's command 
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to gather a portion each day. Furthermore, if one doesn't 

earn a living, he will be unable to study Torah; as the well

known rabbinic dictum says , 

A classic statement of this dispute is found in Berachot 

3Sb. R. Ishmael teaches that a man may combine the study of 

~orah with a worldly occupation. R. Simeon b. Yohai says 

that if one works, he will have no time to study Torah. 

Rather, let him study Torah; God will see that he is pro

vided for. Then comes Abaye's wry comment: "Many have 

followed the advice of Ishmael , and it has worked well; 

other s have followed R. Simeon b. Yohai, and it has not been 

successful. 1141 R. Simeon b. Yohai (and R. Eleazar), that is 

to say, are articulating an ideal, a high standard of "pure" 

faith. Trying to make this ideal a general ruling principle 

in one's life is unrealistic and impractical for the average 

person. 

The more balanced view taken is that we must labor for 

our sustenance, but our labors will not prosper unless ve 

acknowledge God's sustaining power by thanking and bleasing 

Him for what we acquire. As a passage from Midraah Psalms 



puts it: "A man embezzles from God whenever he makes use 

of the world without a blessing, for only affirmations of 

God's sovreignty can release the earth's fullness to man's 

use."42 
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Our trust, then, is not neces sarily that -God will provide, 

but that He will bless our efforts . This more "realistic" 

standard of faith is associated with 11JK in Numbers Rabbah: 

"The testimony of the Lord is sure ( i1lZ>Nl ) • making 
wise the simple . " (Psalm 19:8) -- This (refers to) the 
Seder Zeraim (of the Mishnah}. for a man trusts in 
( pz,Ko ) the life of the world and plants . 43 

An interpretation in Tosaphot (Shabbat 31a) makes this more 

explicitly a reference to trust in God ' s providence : We 

should not read c~,y ~w ,.,.,nJ. but rather (o,~) .o~~~,~i1 "nJ 

w,r n"z:ip ·z, i"Z>KO. A man trusts. not the "life of the world," 

but "He who lives fo rever. A man has faith that He will 

cause his seed to grow." Even at the level of p' shat. 1Z>N 

is here held compatible with active human effort . Nevertheless, 

lZ'lN does have a strong passive sense of total dependence 

on God, even though this is at odds with other, related rabbinic 

views. 

Having seen the various forms and manifestations of 

we now learn that God rewards individual faith and faithfulness, 

just as He does Israel's. We saw that God'• 1m towarcla 

individuals is largely His faithfulness to His promiaea to 

reward the righteous in the world to come, and that individual 

lt>K involved trust in God's reliable reward. It i• not 
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surprising to learn. therefore, that life in the world to 

come is seen as a major reward for lZJK • as in Mekilta 

Beshallach 6 (See Appendix II): 

"This is the gate of the Lord; the righteous shall enter 
into it." (PsRlm 118:20) . What is written about men 
of faith ( illO:< "7YJ ) : "Open ye the gates. that the 
righteous na tion that keepeth faithfulness (D"liDK ,Diw) 
may enter. 0 (Isaiah 26: 2). All men of faith ( illz:>M "7YJ) 
enter this gate, as it is written, "It is good to praise 
the Lord, to sing hymns to Your name, 0 most High, to 
proclaim Your steadfast love ( 7,on) at day-break, 
Your faithfulness ( 1nl1DK ) each night, with the ten
stringed harp, with voice and lyre together . You have 
gladdened me by Your deeds, 0 Lord; I shout for joy 
at Your handiwork." (Psalm 92:2-6). Who causes us to 
come to this joy? It is a reward for the faith ( i1lOK ) 
which your ancestors placed ( in Me) in this world, which 
is all night, therefore we merited the world to come, 
which is all morning. hence "to proclaim Your steadfast 
love at daybreak (literally, in the morning) , Your 
faithfulness each n ight." 

There is a parallelism here between 0"~",l and 

which reinforces our earlier observation that trust in God 

is related to faithfulness, expressed as observing God's laws. 44 

We further see that faith has such great value that even the 

descendants of the faithful merit the world to come because 

of their faith. In the Sotah 48a passage cited earlier, 

~- Eleazar teaches that lack of faith in God ( 

i1"JPi1J ) diminishes the reward that the righteous enjoy 

in the world to come . 45 

Abraham's old age is considered a reward for his righteous

ness , the proof for which was his faith .46 Revard 1• not 

entirely other-worldly . A passage in Exodus Rabbah points out 

that God brings many blessings to the man who la faithful 

( lZ>Kl ). or through his hands to others. 47 
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Clearly there is far less attention paid to the rewards 

of an individual's 101« than to rewards for Israel's faith. 

1 believe that this is a part of a pattern which spells a 

fundamental difference between an in<'ividual's faith in relation 

to his personal fate and Israel's regarding the national 

destiny. The nation's 1~~ is far more substantially rooted 

in experienced miracles and acts of salvation than an individual's . 

In fact, we have seen that an important element in personal 

10K i s that i t i s often maintained despite evidence that 

might tend to cast it into doubt . Furthermore, though belief 

,,as often mixed with trust in Israel's lOK , it is more promi

nent in individual lZlM • Thus individuals may maintain 

certain dogmatic beliefs, e.g., resurrection of the dead, 

,.,hich are not ascribed to the nation. Now we see relatively 

litt le discussion of the rewards of personal 1zm . This 

may be associated with the idea e.xpressed in the Jerusalmi, 

quoted earlier (p . 96) : God "transferred (to the world to 

come) the granting of their rewards to those who perform 

mitzvot so that they would do them in faith . " 

There is thus a sense that the faith of the individual 

is somehow "purer" and more spontaneous than t:be nation's. 

It also seems somewhat more comprehensive and more unquestioned. 

It is still large ly a situational response. which can be 

seen in the many aggadot concerning the faith of Biblical 

figures. But there is more of a sense here than for the 

people of an attitude , a value which is maintained internally 



and not necessarily empirically. This value is then applied 

to ordering one's life and facing its challenges . We see 

this sense even stronger in uses of the root 

115 

It seems fitting to close this chapter with a superb 

example of total, absolute trust, exemplified by R. Akiba. 

Here an individual's trus t in God is directed at the fate of 

the nation rather than his personal fate. R. Akiba's faith 

is so deep that he sees in the empirical , experienced fulfil

ment of prophecies of God's chastizing punishment the hope 

and certainty for the fulfilment of His promises of reward : 

One time (Rabban Gamliel and R. Eliezar b. Azariah and 
R. Joshua and R. Akiba) were travelling up to Jerusalem. 
When they arrived a t Mount Scopus, they tore their 
clothes. When they arrived at the Temple !iount, and 
they saw a fox leaving the Holy of Holies, they began 
to weep, but R. Akiba laughed. They said to him, 
"Why are you laughing?" He replied, "Why are you 
crying?" They said to him, "When it is written about 
this place that 'The stranger who approaches shall die , ' 
(Numbers 1 :51), yet now foxes roam about the place, 
should we not cry?~" lte answered, "That is precisely 
why I laugh, for it is written, 'I will take unto me 
faithful witnesses to record , Uriah the priest, and 
Zechariah the son of Jeberechiah.' (Isaiah 8:2)." 
What is the rela tionship between Uriah and Zechariah? 
Uriah (pr ophesied) concerning the First Temple,- and 
Zechariah concerning the Second, but Scripture tied 
the prophecy of Zechariah to that of Uriah. From Uriah 
(the following prophecy came): "Therefore shall Zion 
for your sake be plowed as a field, and Jerusalem shall 
become as heaps .... " (Micah 3 :'l.2). From Zechariah, 
(the following prophecy came):"Old men and old women 
shall yet sit in the broad places of Jerusalem •••• " 
(Zechariah 8:12). Until the prophecy of Uriah had been 
fulfilled, I was afraid that the prophecy of Zechariah 
would not be es t ablished. Now that the prophecy of 
Uriah is fulfilled, it is certain that the prophecy 
of Zechariah will come to pass." "With these words," 
they said to him, "you have comforted us , Akiba, you 
have comforted us, Akiba . 1148 
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FOOTNOTES TO CHAPTER 6 

1. (11-2)* Rashi explains the fable of the weasel and the 
well thus : "A certain young man gave his pledge ( ,nnz:iK) 
to a certain maiden that he would marry her . She said 
to him, 'Who will attest (to your promise) ?' A certain 
well and a certain weasel happened to be where th~y were . 
The youth said, 'The weasel and the well will be my wit
nesses to the matter.' After a time, he violated his 
oath ( inl1DM ) and married another. She gave birth 
to two sons. One fell into the well and died ; the weasel 
bit the other son and he died . The wife said to her 
husband, 'What kind of thing is this to happen, both 
our sons dying such strange deaths?' So he explained 
to her how this came to happen.// 'One who trusts in 
the Holy One, Blessed be He,' ... who makes Him a witness 
between himself and his friend, how much more so (i.e., 
how much more reliable a witness will He be)." 

My interpretation of the last phrase differs slightly 
from Rashi's. I believe tha t the trust is more direct. 
The young man, as it were, is making an agreement directly 
with the weasel and the well; thus, in the ni mshal , a 
person making an oath by God's name is making a direct 
agreement with Him. This is how Ephraim Urbach seems to 
interpret the passage. See Urbach, The Sages,~- cit., 
p. 36. 

2 . Midrash Tanhuma , Lech L'cah 5 . (XXIII-lOa)* 

3 . Genesis Rabbah 41:2 (Mirkin ed., Vol. 2, p. 110) . 
(XXIII-31)* 

4 . Leviticus Rabbah 29:2 (Mirkin ed., Vol. 8, p. 109). 
(111-31)* 

5. (111-2)* A striking contrast may be seen in Yoma 87a 
(111-41)*, where Moses's death is seen as a reward. In 
an example of rabbinic theodicy, the wicked are favored 
in this life, while the righteous are not, so it is to 
Moses's benefit that his time has come. Though under
standable from the point of theodicy, this passage goes 
against the grain of other Moses passages cited here, 
in which his lack of faith is punished. It also eeema 
to imply that had 1'1oses been faithful, be would not have 
died and not gone to his reward, a view of faith ccapletely 
at odds with other rabbinic discussions of 1ac. 

In a passage cited earlier (See Chapter S, Footnote 4), 
the punishment for Moses's lack of faith is a leprous 
hand, not death. 
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6. Numbers Rabbah 19:12 (Ha Levi ed. , Vol. 7. pp. 800-801). 
(III- 37)* The punishment here follows the Biblical 
verse . It consists of Noses's not being allowed to 
lead the people into the Land. 

7. Numbers Rabbah 19:10 (Ibid. , pp. 799-800) . (III-36)* 

8. Sifrei Ha-azinu 330 (Finkelstein ed .. p. 380). (Vla-2)* 

9. Genesis Rabbah 32 : 6 (Mirkin ed. , Vol. 1. p. 31) . (VIa-1)* 
This pa~sage also seems to represent that school of thought 
which disparaged the need for empi rical supports for faith. 
See discussion on this matter in Chapter 5. A parallel 
passage is found in Yalkut Shimoni 56. 

10. Ibid. 53 : 15 (Ibid . , Vol. 2, p . 248). (Vla-6)* 

11. (V-27) ~'r 

12. Urbach, · ~- cit., p. 35. 

13 . Two passages (Makot 24a and Tamid 28a) use ~1,~~ in a 
very general, undefined sense. They are so elliptic, 
however . that they provide no information on the meaning 
of the term. They are most likely to be considered general, 
homiletic exhortations to people to maintain their faith
fulness to Cod . (V-4, 6)* 

14. Rudolf Bultmann and Arthur Weiser, Faith , London, Adam & 
Charles Black, 1961, Chapter 3 . 

15. See, for example, Ecclesiastes Rabbah 3 :11, cited in 
Chapter 4, Footnote 19 . Here, clearly, a mitzvah is 
involved, several in fact -- bikurim, pidyon ha-ben , etc. 
But the passage is arr.biguous. Performance by the people 
of Israel of these mitzvot is seen explicitly as a response 
to God's faithfulness, but is not directly associated 
with their own faithfulness. 

16. Aggadat Bereshit. Chapter 80: 1. (111-29)* 

17. 

18. 

19. 

(IV-25) ~'( 

Genesis Rabbah 1:7 (Mirkin ed., Vol. 1. p. 9) . The Jeremiah 
verse is literally translated, "But the Lord God 1• the 
true God." (V-28)* 

Avodah Zarah 16b. (III-38)* n1J•0, the Soncino trana
lation explains. refers to suspected Ch~istians. During 
the Roman persecution of Christians in Palestine in 109 C.E. 
under Trajan , R. Eliezar b. Hyrcanus was arrested on sus
picion of being a member of that sect. 
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20. Max Kadushin, The Rabbinic Mind, 2E.· ci.!., p. 347. 

21. Ibid. , pp. 340-367 . Kadushin is distinguishing between 
dogma and a "value-concept," which is why -!la t t ;n torah 
and the Exodus are included, though we usua lly tend to 
think of them as events which draw their religious power 
from the fact that they were experienced by the people . 
But "the usual value-concept is concrc tizcd, made deter
minate , in actual every day experience; Mattan Tora.h 
(and the Exodus) points only to occasions of t he distant 
past ... (which) has nonetheless ... a great effect 
on everyday life. It functions . . . as a belief that 
gives significance to Halakah and Haggadah. " (p. 348). 
As we shall see, I consider the distinction between 
"value-concept" and "dogma" somewhat artificial. 

22. Max Kadushin, Worship and Ethics,~- cit., p . 113 . 

23 . (III-30)* A parallel passage occurs in Yalkut Shimoni , 
Psalms 717 . 

24. Soncino translation. (III-43)* 

25. Max Kadushin, The Rabbinic Mind,~- cit., p. 347. 

26. Ibid., p. 372. 

27. Max Kadushin states (Worship and Ethics, QP_. cit., p . 113) 
that ~J,oN is not used in the dogmatic sense because 
it is a value-concept . "Concepts of the hereafter" in 
the Amidah, he argues, "are not pure value concepts, 
for instead of being only suggestive and connotative, 
they point to specific events, events that, it is believed, 
will take place in the future; in fine, a hereafter concept 
represents a rabbinic dogma . " We lack the space for a 
detailed critique of Kadushin's approach to rabbinic thought. 
Suffice it to say that this seems to be a case of too 
rigidly imposing the constructs of his system on the 
rabbinic material. We have seen clearly that 1ac has a 
substantial element of dogma in it, in reference specifi
cally to belief in resurrection and redemption. That a 
verb form makes this association rather than the noun 
is important for Kadushin, who believes rabbinic thought 
proceeds by "value-concepts," which must have noun form. 
The methodology of this study argues that it is the root 
that is significant, not the form used. 

28. G. F. Moore,~- cit., p. 238, quoted at the beginning of 
Chapter 5. 

29. Martin Buber, Two TyPes of Faith, New York. Harper and 
Row, 1961, pp. 7-12 . 



30. 

31. 

32. 

33. 

34. 

35. 

36 . 

37. 

See Louis Jacobs, Fait h,~- cit., p. 5. 

Ephraim Urbach,~- cit., p. 31. 

See articles on "Faith" in The Jewish Encyclohedia and 
in The Universa l Jewish Encyclopedia and on" elief" 
in the Encyclopedia Judai ca. 
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R. J. Zwi Werblowsky , "Faith, Hope, and Trust: A Study 
in the Concept of Bittahon," in J. G. Weiss, ed., Papers 
of the Institute of Jewish Studies Lon don, Jerusalem, 
The Magnes Pre~s. Vol. 1, 1964, pp. 95-139. 

A. Marmorstein , The Doctrine of Merits in Old Rabbinical 
Litera ture, New York, K'tav Publishing House, Inc. , 1968, 
p. 176. I do not know where Marmorstein formd this 
citation. 

(III-7)* 

Mekilta Vayissa 2 (Horowitz-Rabin ed., p. 161) . (Vla-8)* 
Note the dissenting view. We will discuss this shortly. 
A similar passage is found in Tanhuma, Beshallach 20. 

(XXIll-4)* 

38. The passage in Nehemi ah 8 :9-10 concerns Rosh HaShannah: 
'"This day is holy unto the Lord your God; mourn not , 
weep not.' For all the people wept , when they heard the 
words of the Law. Then (Ezra) said unto them: 'Go your 
way , eat the far, drink the sweet, and send portion unto 
him for whom nothing is prepared; neither be ye grieved, 
for the joy of the Lord is your strength.' " 

39. Urbach(~. cit, p. 34) points out the similarity between 
this passage and Nishnah Baba Batra 10:8 (V-37)*, men
tioned in Chapter 3. In the latter, a loan is made because 
of trust ( ~l,~M ) in a guarantor of the loan. God in 
this ~adah promises to serve as such a guarantor, who 
will ensure that the people acquire what they need to 
repay the loan. (III-5)* 

40. A similar idea i s found in Sotah 46b. The people of 
Jericho are called nlnK ~Jo~~. because, says Rashi, 
they worried about their livelihood, since they could 
no longer sell the water which Elisha bad sweetened. 

41. (XXIII-29)* 

42. The translation is Braude's . (XXIII-26)* See also 
(XXIII-27)* 
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43. (III-34)* In Yalkut Shimoni Psalms 674, we find a corrupt 
version of this passage: the word adam is missing. In 
Shabbat 31a, ~ll~K is a s sociated with Seder Zeraim, 
without explication. 

44. A similar idea is more obscurely s tated in Shabbat 104a. 
There the letters nun and nua sofit are likened to l~~ l 

t>1ii7!> l ~KJi '}1 !):> • Soncino and ~ashi h~lp us to inter
pret this as follows: The faithful are bent, i.e., humbled, 
in this world, but in the world to come can stand upright. 

45 . See Footnote 35. 

46 . Midrash Mishlei 16 :31. (111-21)* 

47 . Exodus Rabbah 51:1 (}lirki n ed., Vol. 6, p . 205). However 
l ~~ l here may not mean faithful to God, but rather 

reliable /trustworthy in the sense of the Temple treasurers, 
for example, dis cussed in Chapter 3 . (IV-6)* 

48. Makkot 24b. 

*Passages indicated with an asterisk appear in Apoendix I. 
They are listed according to the numbers in parentheses. 
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CHAPTER 7 : USAGES OF no:a 

We have seen in the usages and connotations of lOK a 

series of useful spectra. We saw that there are three levels 

of usage -- the inter-human, the divine, and the human-divine. 

We also saw that inferences concerning meanings might be drawn 

from one level to another. A progression of usage can also 

be seen in the ways the Rabbis use the term no:a , but the 

nature of the "levels" is quite different and the analogies 

of meaning which may be drawn between levels of usage are less 

clear and less direct. 

no~ deals almost exclusively with levels of attitude 

in the divine-human relationship. no:a is used in the sense 

of "promise" or "make sure" ( n"OJil), usually applied t o 

God . People, by virtue of certain deeds, find themselves 

"certain" ( no:aio ) about their fates. In the most extensive 

and comprehensive usage. no:a refers to an ultimate, concrete 

trust/reliance in God, which leads to a pervasive, inner sense 

of security (also described by the term n02). 

The analogies of meaning between these levels are more 

conceptual than linguistic . This means that we cannot be 

certain that the analogies were explicit in the minds of the 

rabbis, as we can be concerning lOK • For we ■aw that. for 

example. l"Z)l(il in the sense of cognitive belief. or iU1DII 

as the reliable carrying-out of obligations, were uaed at all 

the levels examined. However, n•o:ii1 ("promiae") la nowhere 
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explicitly associated with nol ("secure") . The association 

of nt>JU> ("certain") and noJ ("sure") is conceptually 

clearer, but not much more linguistically explicit. 

The levels of usage of noJ are more personal and internal 

than those of 1rm • The major difference between levels of 

usage seems to be the degree to which a person's self is 

engaged in the attitude. When God gives a "promise" ( n~O:li1 ) 

or a person is "certain" ( n~JH> ) , a perception or attitude 

primarily of the mind, and per~,aps of the psyche, is being 

described. A person "knows" with reasonable certainty that 

cert3in things will happen. "To depend on" or "to be secure" 

( noJ ) are describing an action and an attitude that are 

existenti31 and ultimate, engaging the whole self at funda

mental levels of one's life. 



PART I : . Promises and certainty 

There is substantial us age in rabbinic literature of 

the hiph' il form of no:1 in the sense of "promise," as in 

modern Hebrew. Al though primarily a "religious" usage , nc:1 
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as "promise" is only distantly associated with the major 

"religious" usages to be discussed later. Although in strict 

logic , "to promise" and "to make sure and/or s ecure" are related , 

we do not find them so directly linked in rabbinic literature. 

as discussed above. Pas sages which describe the 1ino:1 of 

people sometimes depict God "making them secure" by means 

of promi ses, as we will discus s . However, n~o:1~ in the sense 

of "promise" i s not directly as soci ated wi th p no:1 as "confi 

dence" or "security." 

One dis tinction should be noted at the outset. We will 

see tha t 1,no:1 is overwhelmingly an attitude expressed by 

individual persons. n~o:l~ applied to God, as it most fre

quent ly is, 1 usually r efers to promises . made to the nation. 

We s ee at this level of usage far greater similarity to lZ>K 

than we will see at any other level. 

We saw, for example . that an important element in God's 

faithfulness , and hence the people's faith. was His reliability 

in fulfilling promises. It is therefore not surprising that 

we find aggadot which depict God taking action in fulfilment 

of promises s imilar to those He takes in exhibiting hia 11:IC. 

For example, in several aggadot, God divides the Sea as a 

) 
'• 



reward for the faith the people have shown. (See Chapter 5, 

p. 84.) That faith is rooted, as we saw, in trust that God 

would lead them safely out of Egypt, in fulfil~ent of His • 

promises to the Patriarchs. Now this i s made explicit : 

"Then the Lord said to Hoses, 'Why do you cry out to 
Me?'" (Exodus 14 : 15) . ... Another interpretation -
It is for the sake of the promise which I made ( ~n~)~ 

~nno)~~) to your ancestors that I split the 
sea for you , as it is written, "Your descendants shall 
be as the dust of the earth; you shall spread out to 
the west and to the east (literally , to the sea) . 
(Genesis 28:14) .2 

Similarly we saw that an important aspect of God's 

.. 
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was tha t He keeps His promises over a long period of time. 

(See Chapter 4, p. 54.) We now see an explicit statement of 

this i dea in Exodus Rabbah. God is depicted as fulfilling 

His promises to Abraham, that his descendants would be numerous 

and a great nation (Genesis 12 : lff. ), after 210 years. He 

similarly fulfils promises He makes to Jacob and Moses, 3 and 

to the people .4 One such promise we did not see among the 

t~K passages: An aggadah in the Mekilta offers an imaginative 

explana tion for the forty years' wandering: When the Canaanites 

heard tha t the Israelites were about to enter, they conducted 

a scorched earth policy. which devastated the land. Because 

God had promised ( o~nnoJ~ ) the people a fruitful, not 

a destroyed land, he made them wander in the desert for forty 

years. to give the Canaanites time to repair the damage they 

had done. 5 
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As God's faithfulness inspired the Israelites' faith, 

so too do His promises give the people certainty: 

("Then Miriam the prophetess, Aaron's sister) took a 
timbrel i n her hand (and all the women went out after 
her in dance (m'cholot) with timbrels)." (Exodus 15:20). 
So how come they had timbrels and m'cholot out there 
in the wilderness? Because the righteous (among them) 
knew for sure ( c,y,,,, 0,no)ic ,,~) that the Holy One, 
Blessed be He, would work miraculous acts of salvation 
for them. So at the time they were leaving Egypt, they 
prepared timbrels and m'cholot for themselves.o 

We will shortly discuss other actions which inspire in people 

a sense of certainty. We will see one particular example 

in which, as here, c,no:nZ> means virtually the same as 0,l'Z>~Z>. 

Similarly in Exodus Rabbah, we find a play on the word TM 

which shows that the Song of the Sea was a response to the 11no:J 

the people had when they saw the miracles God performed there. 68 

We saw an identical play on the word tK in reference to nlZ>N 

in Chapter 5 (See Footnote 28). Although not spelled out, 

no:, has the same sense as lCK , i.e .. trust in God's 

providential actions. 

The reciprocal nature of promises, obedience, and trust 

is even somewhat more explicit with this usage of nol than 

it was. with l~R. According to Sotah 39ab, after the High 

Priest delivered his blessing, he would turn from the people, 

face the ark, and say, "Master of the Universe, ve have done 

what you have decreed for us, now do for ua what you have 

promised us ( unnoJil ) . Look down from Your holy abode, 

from heaven, and bless Your people Israel ..• I" (Deuteronomy 

26:15). 7 An explicit appeal -- God should respond to Israel'• 



faithfulness with His own, i . e . , by fulfilling the promises 

of blessing and providence He has made to the people. 
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Other passages in which God makes promises could be cited, 8 

but the point should be clear. no~ in this sense fills 

out an important aspect of the concept of 10K and bas some 

striking aggadic parallels . It may also be seen to W'lderlie 

11n0l as reli ance to a certain extent. We will see later 

clear examples of n,c:lil as "to give assurance" and we will 

discuss the clear conceptual similarity between "to promise" 

and "to make sure ." Reliance on God (and certainty about 

His actions ) are undoubtedly rooted in a sense of His relia

bility in fulfi lling His promises to guard and protect Israel. 

This conceptual association. however, is never made explic

itly in the rabbini c literature, as far as I have seen. Further

more we have s een that no:i says more about the person placing 

the reliance than about anticipated actions of God. 1incl 

is so broad and comprehensive an attitude, so total a dependence, 

that it seems quite unrelated to specific promises God makes. 

It is more directly related to the Biblical image o( God as 

one who battles on behalf of His people. 

nt>:l i s also used frequently in the sense of "to be 

certain or sure . " Again. though n~o=i.t ("promise") baa a 

conceptual relationship to nc~n1 ("to be certain") • for example 

in regards to rewards for the righteous, this aaaociation la 

not made linguis tica lly explicit in rabbinic literature. 

Furthermore . no~ in this sense is not direct reliance on 
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God in the sense we will shortly discuss. nol1D refers rather 

to certainty concerning actions God takes, and thus is similar 

in meaning to p0tc0 • In this sense, no:>U> is similar to 

n"o~iin that it partakes of an everyday common connotation 

of "to be sure. to have no doubts," rather than the more com

prehensive , existential sense of dependence which nol connotes . 

A major focus of nolin is reward in the world to come; 

this is similar to the 11.lK of the individual. In a passage 

from Berachot 4a, David declares that he is certain ( nol1l:) 

"lK ) that God rewards the righteous. 1::1 "lK no:no 

here is almost identical with 1=> PZ>Kz:> "JK , perhaps with 

overtones of a greater degree of certainty or a more substantial 

reliance on God. 

We may cull from rabbinic literature an extensive list of 

deeds which. if performed, make a person certain that he will 

find a place· in the world to come ( 1=> K1illl7 no:110 

K:l~ o~,y~ ). God is not explicitly relateJ to this certainty. 

Since He rewards righteous behavior, however, and since these 

are presumably examples of good deeds, there is an implicit 

trust in God being described . 

The following make a person sure to enter the world to 

come: reciting Psalm 145 three times a day,9 respondingn,Dlrllil" 

i-uc n:1, during Kaddish, sleeping with another man'• wife 

in a dream. 10 and diligently studying halachot. 11 Being in 

the Land of Israel is considered so great a virtue, that lf 

one walks only four cubits in the land, one ie aseured of 
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life in the world to come , as is even a Canaanite maidservant 

who lives in the Land . 12 These statements are not intended 

to be taken literally . They are hyperbolic claims intended 

to focus attention on deeds considered to be of great significance , 

which might otherwise be passed over lightly . Max Kadushin 

aptly calls such passages "emphatic sta t cments ."13 

A touching aggadah on Mos es 's dea th epitomizes this theme, 

that a righteous man may be cer t ain of entering the life of 

the world to come: 

When Moses died , Joshua was continuous ly weeping and 
crying out and mourning f or h i m stubbornly. He would 
say , "My fa ther , my fa t her! My mas ter, my mas t er! My 
father -- who r ai sed u:e. Hy mas t er -- who t aught me 
Torah . " He was mourning him cont inuous l y for many days , 
unti l t he Hol y One, Bl ess ed be He , said t o J oshua , 
"Joshu- . How much l onger are you goi ng t o continue 
mourning? Was Moses ' s death your los s alone? Was it 
not mi ne as well? Since he died, I have been envel oped 
in complete mourning , as i t is wr itten , 'In that day 
the Lord God called t o weepi ng and to l amentation . . . ' " 
(Isa i ah 21 : 12), but Moses knew ( ,-, no:iiz, ) tha t he 
would ent e r the worl d t o come, as it is written, "The 
Lord s a id to Moses, 'You ar e soon to lie with your f a t hers 
and wil l r ise.' " {Deuter onomy 31: 16) . 14 

Clearly this idea , that t he righteous are assured of a place 

in the world to come , i s the converse of the idea that they 

have no secur ity in this life, which we discuss OD p. 147. 

Other actions or event s make us certain of other result■ 

or r ewards . The ever yday , mundane sense of the tera l• clear 

in these aggadot . For example , a man should ■ell anything 

and everything to see that his daughter marrie■ a ■cbolar, 

for then he'll be sure that his des cendants will be ■cholara.15 

In a similar vein, two s t ories are told of two ■age■ who, OD 
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hearing clever responses from two yo\Dlg boys, are sure that 

they will grow up to be great sages themselves, which they do. 16 

In Baba Metziah 83b. R. Eleazar b. R. Simeon receives rather 

earthy confirmation of his certainty about a decision he ren~ ~- 

dered.17 Israel may be certain that Elijah will not come 

on Erev Shabbat and cause them all sorts of problems concerning 

terumah. 18 If a person prays with kavannah, he may be sure 

his prayer will be heard. 19 And there are three rituals which. 

if done promptly, are insured success: 

If one lays his hands (on the animal) and slaughters 
it (immediately). he may be sure his sacrifice is accepted. 
If he washes his hands and says the blessing (over the 
meal) immediately, he may be sure that Satan won't bother 
him during the meal. If he recites the sh'ma and imme
diately (thereafter) prays (the amidah), he may be sure 
his prayer is accepted.20 

These passages are not intended to express an \Dlwavering 

confidence in the magical effectiveness of the actions described . 

Rather these, too, are a form of "emphatic statement." They 

are meant to suggest, I believe. confidence in the overall 

orderliness and reasonable predicability of the universe. 

These actions are considered significant and praiseworthy. 

These passages suggest that if one performs one of the■e 

actions, one can be reasonably certain that the de■ired re■ult 

will be obtained. That is to say, to take the last two examplea. 

we are being urged to pray with kavannah and to do certain 

rituals in iJllllediate succession. These are con■idered important 

and valuable. We are assured that if we do ao. our prayers 
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will be accepted, our rituals successful. The possibility 

is being left open , however , that another factor might intervene 

and change the result . 
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PART II: noJ as reliance on God 

noJ is used primarily to delineate an attitude held 

by an individual (rarely by the nation) and the state of mind 

which that attitude engenders . ne>l usually r~fers to trust 

in and dependence on God and the resultant state of confident 

security and certainty. As R. J. Zwi Werblowsky puts it. 

11n0:i is initially "a specific positive virtue exercised in 

certain situations. 1121 In this sense, it is much like 11:.M , 

but more active and with the emphasis placed on the actions 

of the human individual more than on the expectations directed 

at God. This reliance stimulates "a mental state. Trust 

makes for peace of mind and quietness of soul . 1122 As Louis 

Jacobs aptly writes, "The man of Bittahon is possessed of 

the assurance that his life is in God's bands and that therefore ' 

he has nothing to f ear."3 Jacobs distinguishes the two major 

elements: The trust is more than a statement of expectations 

about God•s actions; it is actively placing the fortunes of 

one's life in His hands . And this leads to a state of quiet 

confidence and security. 

11no:i in God underlies a person's life in general; it 

provides the basis for hope and a sense of security: 

("My norms alone shall you observe, and faithfully follow 
My laws . ) I am the Lord your God," (Leviticus 18:4) . . . 
And lest you should say. "I have completely lost all hope," 
Scripture teaches, "I am the Lord" -- I aa your confident: 
hope. for on 1-ie you place your reliance ( 111nol ) . 24 

.• 

• 
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Though the nature of 1inoJ is unspecified here, it clearly 

has a broad, supportive character, capable of saving a person 

from despair about his future. 

Reliance on God is usually discussed in unfavorable 

comparison to reliance on the other things people tend to 

trust. The condeumation of relying on someone (or something) 

other than God is made, on one level, in a general, abstract 

sense. Midrash Psalms, for example, merely combines two Psalm 

verses to emphasize that we should rely on God and not on 

mortal rulers. 25 This maintains the Biblical sense of noJ 

as total dependence and trust, emphasized by the synonym 

n,on'1, "to take refuge ." We leam that we should not place 

our ultimate reliance on people in general: 

("For You are not a God who desires wickedness;) evil 
cannot abide with You." (Psalm 5 : 5) ... Our Rabbis 
taught thus: There are three things with which the 
Holy One, Blessed be He, associated His name, even though 
there were evil -- the "enticer." i.e., the serpent 
which enticed the woman, ... one who transgresses the 
teachings of the Sages , ... and one who places his 
reliance ( iJinoJ ~w,y) in flesh and blood, as it 
is written, "Thus said the Lord: Cursed is he who trusts 
in man (and who makes mere flesh his strength . . . )" 
(Jeremiah 17:5). When is he cursed? -- at that time 
when "(he) turns his thoughts from the Lord,"26 and casts 
his reliance ( ,1,noJ ) on flesh and blood.26 

ln this passage, a clear value judpent la being made. 

It is not just that reliance on men is not aa practical or 

effective as trust in God. It is conaidered improper and 

wrong; it causes one to tum one's thoughts fro. God. God 

demands not just worship and obedience, but dependence aa well. 



In other passages, the concern is more practical, more 

concrete . People are considered unreliable and ineffective 

to depend on . Such is the earthy folk wisdom of the Amora, 

Samuel: 

Another man used to say: The man on whom I relied 
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( ~~~Y Kl~in,,) rais ed his club and stood (against 
me). Samuel said to R. Judah, This i s referred to in 
the verse, "My ally in whom I trusted ( ~nno:i ) • even 
he who shares my bread , has been utterly false to me . "27 

People cannot be depended on because so many are deceivers : 

"Happy is the man who makes the Lord his trust ( ,noJt> ). 
who turns not to the arrogant or to the followers of 
falsehood . " (Ps alm 40 : 5). R. Yudan taught : Many, many 
thousands (are the people) who roam after deception; 
woe unto him who relies ( noiJ ) on them.28 

People cannot be depended on because they cannot be trusted. 

They falsely promise to assi st you, or they even tum against 

you. The person who trusts in his fellow human beings is 

bound to find his hopes and plans frustrated. 

Similarly, reliance on idols is futile and, indeed, 

detrimental : 

"Put not your trus t in the great." (Psalm 146: 3). R. 
Simon in the name of R. Joshua b . Levi taught : Anyone 
who puts his trust ( no,:i) in the Holy One, Blesaed 
be He, merits to be like Him. From what (dove knov 
this)? From the verse, "Blessed be he who trusts the 
Lord, whose trust is the Lord alone." (Jeremiah 17:7). 
But anyone who put s his trust ( noiJ) in idols is con
demned to be like them. From what dove know thi■? 
From t he verse, "Those who fashion them, all who trust 
in them, shall become like them. " (Psal■ 115:8). Our 
Rabbis taught : Anyone who leans on ( 1n1) flesh and 29 blood passes away, as do those who rely on hill <••m,.,.). 

Note here the parallel between m,~ and 1n, "lean 

on." nt>J implies very concrete, practical reliance. It 
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means depending on someone to take care of things for you 

or, at the least , to offer substantial assis tance. One "leans 

on" men or idols, because one expects them to help out in 

time of need. The benefits of nc:J in this passage may have 

an other-worldly focus. Mer i ting to be like God probably 

refers to life in the world to come, in contrast to the perish

able nature of idols and mortal human beings. 

One cannot even rely on one's own deeds. Midrash Psalms 

has an aggadah on this theme concerning David: 

"I call You, O Lord, hasten to me." (Psalm 141 :1). 
What i s meant by "hasten to me" -- "As I have hastened 
to do Your corranands , so may you hasten to me . " To what 
may this be likened -- to one who had a law suit before 
the ruler. He saw that everyone else had an advocate 
to plead their cause . He called to the ruler and 
beseeched him, "Everyone has their advocate to plead 
their cause. But I have no advocate, no one to speak 
for me. You be my judge and my advocate . " Similarly 
David sa i d , "Some rely on T noi:J ) their proper and 
upright deeds , and some rely on the deeds of their 
ancestors. I rely on ( noi:J) You, even though I have 
no good deeds . However, because I call you, answer me . " 30 This is why it says, "I call You. 0 Lord, hasten to me." 

There are at least two possible interpretations . According 

to one, David is placing his reliance on God in terms of his 

personal security and fortunes in this life. Reliance on 

one's deeds is then comparable to relying on one's own strength 

and power. which is deprecated here as in other passages we 

will discuss. Similarly , the "deeds of the ancestors" refers 

to living off the family name, the family yichus. 

The second. and more likely . interpretation is that David 

is asking God to grant him a place in the world to come out of 
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,on • i.e .• despite his being unworthy. The emphasis on the 

moral nature of the deeds ("upright . proper. good") and the 

reference to the n,:iN ;l!,i7"/Z> (a form of n,~ n,~t ) support 

this interpretation. A similar idea is clearly stated in 

Berachot 4a: 

David said before the Holy One. Bl essed be He, "Master 
of the Universe, I am certain ( 1:1 ~ lN no:nZ>) that you 
will grant a good reward to the righteous in the world 
to come . But I do not knot-, whe ther or not I will have 
a share among them. 11 31 

Interestingly enough , the opposite point of view concerning 

the value of deeds is taken in a passage from Yalkut Shimoni . 

Here our deeds do provide us with a basis on which to r e ly 

",, God: 

"Trust in the Lord and do good, abide in the land and 
r emain loyal." (Psalm 37:3). R. Haggai transposed this 
verse "Trus t in the Lord and do good" thus : Do good 
and (therefore) crus t in the Lord ( •~:i no:i ) . 
A fittin ·. parable concerns an agronimos32 who went out 
to check t he measures . One (of the merchants) saw him 
and hid from h i m. The officia l said to him, "What's 
wrong with you, that you hide? Make your measures fairly 
and do not be afraid. " Therefore the verse says, "Trust 
in the Lord and do good, abide in the land and remain 
loyal. "33 

no~ here could be , as in the first David passage, related 

to the course of our lives. Our good deeds give us some 

merit; on the basis of that merit. we can rely on Cod to take 

care of or assist us in our daily affairs and we need not 

fear disaster . On the other hand, no~ could be directed 

at r,od's reward for righteous deeds in the world to come. In 

.-• this sense, no~ is conceptually similar to 1111 • In the 
f ..... 
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second David passage, in fact, 1l 9 lK noJia could be replaced 

by 1l 1•aca 9 lK without much difference in meaning . One 

trusts in God that He grants rewards, either out of love, 

as in the first David passage, or because of righteous behavior, 

as in the other two passages. 

Before we discuss the major area of life to which 1inol 

in God addresses itself, one other general theme should be 

mentioned. In a small number of passages, the theme is developed 

that even the wicked person who places his trust i n God receives 

merit for this. Thus R. Eliezar and R. Tanhum in the name of 

R. Jeremiah interpret as follows Psalm 32 :10, "Many are the 

sorrows of the wicked, but he who trus ts in the Lord, compassion 

( ion ) surrounds him." -- "Even a wicked man, if he trusts 

( noiJ ) in the Lord, 'compassion surrounds him.' .. 34 

In Shabbat 129a, R. Josi b . Elisha teaches that the punish

ment the wicked receive is mitigated if they trust in God. 

He says that all the sufferings that come upon Israel are 

brought because of wicked judges. He implies that the punish

ments would be worse, were it not for the fact that the judge• 

trusted in God: 

"They were wicked, but they fastened their trust 
( DlinoJ , , n) on He who spoke and the world ca• 
into being . Therefore the Holy One, Blessed be He. brlnga 
three punishments on them in response to the three tran■-
gressions they have done, as it is written, 'Therefore, 
because of you, Zion will be plowed like a field, Jerusalem 
will become heaps, and the Temple mount like the hlgb 
places of a forest.'" (Micah 3:12).35 



The implication seems to be that the punishment of precise 

measure for measure is more lenient than i f the judges of 

Israel had not trusted in God. The reliance implied is at 
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a very fundamental, general , and internal level. Even though 

one's deeds are faulty, God also attends to a person's internal 

attitude, specifically where one places his ul t imate reliance. 

If the reliance is on God, this seems to indicate an acknowl

edgement of God at a basic level, which is considered meritorious. 

11no:l most often involves reliance on God for personal 

security and safety from harm in our daily affairs. As Max 

Kadushin puts it, "When bittahon is used . . . the note is 

one of reliance on God for security or safe-keeping, usually 

for personal security. 1136 A general statement of this theme 

occurs in Menachot 29b . R. Ami offers an interpretation of 

Isaiah 26:4 --

"Trust ye in the Lord for ever, for the Lord is God, 
an everlasting Rock." ... Everyone who puts his trust 
( ilino J ) in the Holy One, Blessed be He, behold he 
has a refuge ( ilOno ) in this world and in the world 
to come. 1137 

Again we have 11no:l parallel with i1Dru:>, which means "refuge" 

or "protection." This parallel gives 11nol in this world 

the strong connotation of physical security and safety. In 

the world to come, ~ono probably refers to reward to be re

ceived for the11no:l manifested in this life. 

We may place our reliance on God for personal security 

because we know that He rescues those who follow and depend 



on Him. 38 This theme is graphically developed in Yalkut 

Shimoni: 

131 

"In You, 0 Lord, have I taken refuge, let me never despair." 
(Psalm 31:2) . You find tha t everyone who trusts in 
( no,~) the Holy One, Blessed be He, He rescues, as it 
is written, "Let him trust in the name of the Lord and 
lean upon his God." (Isaiah 50:10). So that you will 
recognize this is His nature, (consider that) Hannaniah 
and Azariah, (who) trus t in Him ( iJ incJ ), He rescuetl . 
You likewise find that He rescued Daniel from the pit. 
So David said, "Since this is His nature, that He rescues 
all who trust in Him, 'In You, 0 Lord, have I taken 
refuge . ' "39 

The Biblical examples support a total, confident trust in the 

face of great danger. 1,no~ is clearly reliance on God for 

physical security. If we place our reliance on God, we need 

not fear personal harm, because He will rescue us from danger . 

We therefore may confidently and calmly enter situations that 

would otherwise frighten us . We can conduct our daily lives 

with a sense of calm and peace of mind, fearing no untoward 

events . The inner attitude stimulated by reliance on God for 

personal security we will discuss in greater detail later. 

God can be confidently depended on to protect our personal 

security, to guard us against dangers. Thia is one reason 

for placing our trust in Him and not in our fellow human 

beings. This is the message of a dramatic atory related 1n 

the Jerusalmi: 

R. Pinhas told of an incident conceming Rav. Be vaa 
traveling up from Hamat Tiberias when some Romana aet 
him. They said to him , "Whose follower are you?" He 
told them. "I am a follower of Vespasian," ao they re
leased him. In the evening, they came to him (apparently 
without recognizing him). They said to him, ''How auch 
longer will you set yourself with these .Jeva?" He aaid 
to them, "Why?" They replied, "We met a certain man, 
vbo told us that he was a Jew. We said to him, 'Whose 
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follower are r.ou?' He told us that he was a follower 
of Vespasian. ' (Rav) asked them, "What did you do to 
him?" They said, 11We released him and he went his way." 
(Rav) said to them, "You acted properly." And if this 
is what happens to a man who fixes his trust ( i1',n1 
(1J1nol)) on flesh and blood, how much more so for one 

who firmly relies ( (iJino:i) il?nl ) on the Holy One, 
Blessed be Hel This is what is meant by the verse, 
"(It shall come to pass that) whosoever shall call on 
the name of the Lord shall be delivered." (Joel 3:5).40 

This passage helps us understand passages cited earlier, 

which urge that we rely on God, not human beings. The impli

cation of the meetings of Rav with the Romans is that while 

some people can be safe by relying on other men (here, Vespasian), 

it is better to trust in God . It is better in the sense that 

it is more fitting and more praiseworthy. And as the 1:>-.u 'tl K'7 

and the verse from Joel make clear, trust in God is better 

than in men because it is evident that God protects those who 

rely on Him. 
, 

Reliance on God is, then, preferable to any other kind 

because it is more effective and more demonstrative of a 

meritorious attitude towards God. It ia more effective, for 

example, than reliance on the sword or the bow: 

"Greatly frightened, the Israelites cried to the Lord." 
(Exodus 14:10) -- (that is to say), they immediately 
grasped hold of the craft of their ancestors, of Abraham, 
Isaac, and Jacob, (i . e., prayer). As it is written, 
"And now I (Jacob) give to you (Joseph) one portion more 
than to your brothe rs, which I wrested from the Amorites 
with my sword and bow. " (Genesis 48:22). Did be really 
acquire it with his sword ( iJ,n) ) and with his bow 
( 1nw~J )? Is it not taught "I do not trust in my bow, 
it is not my sword that gives me victory." (Psalm 44:7). 
Rather this means to teach you that "my sword" ( •2,n ) 
is prayer ( il?"!:>n ) and "by my bow" ( •nr,p2 ) la 
supplication ( ii~~) ) •••• Jeremiah said, "Cur•ed 
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is he who trusts in man," but concerning prayer he said, 
"Blessed is he who trusts in the Lord, whose trust is 
in the Lord alone." (Jeremiah 17:5, 7). He is their 
trust ( 1no~:J ) in the hour when they pray to Him, for 
he is close to them, as it is written, "The Lord is near 
to all who call Him. " (Psalm 145:18) . David voiced the 
same idea t o Goliath, "You come to me with a sword and 
with a spear and with a javelin; but I come to you in 
the name of the Lord of hosts, the God of the armies of 
Israel," (I Samuel 17:45). And as it is written, "They 
(call) on chariots, they (call) on horses, but we call 
on the name of the Lord our God. They collapse and lie 
fallen , but we rally and gather strength. 0 Lord, grant 
victory! May the King answer us when we call." (Psalm 
20:8-10). (Other similar examples are given . ) 

What is written about Moses, "Moses sent messengers 
to the king of Edom .... We cried to the Lord and 
He heard our plea."41 Edom replied, "You take pride 
in what your father Isaac bequeathed to you, as it is 
written, "The voice is the voice of Jacob" (Genesis 27:22) 
and "The Lord heardour plea (literally , voice)." (Deuteronomy 
26: 7). We take pri de in what our father Isaac bequeathed 
us, as it is written, "But the hands are the hands of 
Esau" and "By your sword you shall live . " (Genesis 27 :40). 
This explains the verse. "But Edom answered him, 'You 
shall not pass through us. else we will go out against 
you with the sword.'"-- They relied on ( D"ntn:l ) nothing 
but the sword, while Israel grasped hold of the craft 
of Abraham. Isaac, and Jacob, as it is said, "The Israelites 
cried out to the Lord."42 

Our 11n:>:1 lies properly with God, not military might; 

this is the religious superiority of Israel over Edom. The 

dependence on God urged is very deep and very comprehensive. 

The only human action consistent with faith in God i■ prayer, 

i.e. , the request for God's assistance. 

This passage is a classic example of the Rabbis' extreme 

denigration of physical prowess and reliance on al.litary lllight 

as unworthy of one who worships the Lord. Thua a clear and 

explicit Biblical example of reliance on arms la metaphorized 

out of existence, "sword" and "bow" are midrashically refashioned 
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into "prayer" and "petition." This is part of the hortatory. 

homiletic element of the passage , which urges trust in God 

as more meritorious and religiously superior to reliance on 

strength. The Jeremiah verses and the Edom-Israel exchange 

at the end fit into this element . A practical, empirical 

element undergirds the hortatory level . David, other figures, 

and Israel (Psalm 20) are offered as proof that not only is 

reliance on God morally superior, but it is practically more 

effective as ~ell. 

Both the merit and the effectiveness of trust in God are 

depicted in a Midrash Psalms passage about Abraham. Abraham 
I 

is viewed as superior to the four righteous men who preceded 

him (Noah, Shem, Eber, and Asshur) because they all deserted 

God in some way, but Abraham remained loyal ( 

i1"Jyi1'7). And his trust in God served him in good stead when 

he was thrown into the furnace: 

"It is better to take refuge in the Lord than to trust 
in man . " (Psalms 118 :8). Abraham had no trust ( nt>iJ ) 
either in the words of his father or in the words of 
his mother.a For Terah, who was a star-gazer, saw in 
the star of Haran that the whole world was to be peopled 
out of Haran, and s aw in the star of Abraham that Abraham 
was to be cast into fire.b Men of all nations came into 
the house of our father Abraham and asked him: "With 
whom dost thou belong?" and he answered: "With the Holy 
One, Blessed be He, t hat is in Heaven." At once they 
seized him and cast him into the fiery fumace. And 
therein went dovm with him neither watch-angel, nor 
seraph, nor any angel, but the Holy One Himself, Blessed 
be He, as is said "I am the Lord that brought thee out 
of the fire of the Chaldees."C (Genesis 15:7).43 

When Abraham does not trust ( noi:l) his father's words, 

belief in the sense of 1~t1K~ might be what is intended. A more 
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likely interpretation is that he _did not rely on them in deter-

mining what action to take. ,~:lK ~,Ji here is like avodah 

zarah in the next passage we will discuss . Abraham doesn't 

rely on the predictions of the stars because they have no 

substance, no reality; placing one's life in the hands of 

the stars would be useless,indeed harmful. Trusting ( 1~0Ki1) 

in God's promises to him (Genesis 15 :6), he places his life 

in God's hands ( noiJ) and, in 15:7 (according to the midrash), 

his trus t is rewarded by God's personally rescuing him from 

the furnace . 44 The trust, and its vindication, bear close 

resembl ance to th~ Biblical models of Daniel and Shadrach 

et . al. 

Simil arly in Ta'anit 22b, reliance on God's strength 

is considered more effective than reliance on idols : Josiah 

is sure tha t he will triumph over the Pharoah Ncco because 

Neco trus ts in ( noJ ) idols ( .,,, ;niJJ ) . 45 This 

sheds some light on the Deuteronomy Rabbah passage cited 

earlier (p . 133), which says that those who trust in idols 

are condemned to end up like them. Idols are seen to be 

"no-gods," as Jeremiah says (2 :11 inter alia); they have no 

real existence , no real power. Reliance on them for physical 

security is, thus, vain and futile. The emphaais here ls 

on the effectiveness of r e liance on God, not ita religloua 

value. 

In contras t , the emphasis is on the meritorious nature 

of such reliance , and not its practical value, in a Proem 
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to Lamentations Rabbah : Isaiah (22:9-10) criticizes the people 

for strengthening the wallsofJerusalem. The question is 

raised, "Didn't Hezekiah do the same thing?" The answer is 

given: 

Hezekiah t rusted ( nol) in the Lord, the God of Israel, 
but you did not trust in Him ( cnncJ~ ). This is 
referred to in the ver se, "But you gave no thought 
( cnncJil M?) to Hi m who planned it, you took no 46 note of Him who des i gned it long before . " (Isaiah 22 :11) . 

It is not the building of walls itself that is being 

criticized , it is the intent . Hezekiah has already demonstrated 

his devotion and fai thfulnes s to God (II Chronicl es 31 : 20-21) . 

Ther efore he is not seen here , in rebuilding the walls, as 

relying on his own might and not God's . Human effort is not 

condemned , the passage t eaches , if it is combined wi t h trust 

in God. The Jerusalemites i n Isa i ah's day are cri ticized 

because they seem to be relying sole ly on their own strength, 

turning their hearts and their trust away from God. 

We have seen so far that, when motivation for1in0~ is 

discussed, the primary source is the fact that God rescues 

and protects thos e who trust Him. There are some isolated 

instances of other qualities of God which underlie 

For example , we should r e ly on God because His providential 

care to us never ceases and fills our lives: 

R. Hiya in the name of Rabbi taught: Those who brought 
first fruit s to t he Temple used to sing. "Let everything 
that breathes prais e the Lord . " (Psalm 150:6) . What 
is meant by (this ve r se)? As long as the breath goes 
in and out of our bodies , we must say "Halleluyah." 

~~ m -c.E4~ - --- ----c::--- • 



"Praise the Lord" -- for the wonders which He does for 
us every moment, for He never diverts (His attention) 
from us for even a moment,47 therefore, "Trust in Him 
( lJ ,noJ ) at all time. Ye people, pour out your 
hearts to Him, God is a refuge for us. Selah." (Psalm 
62 :9) . 48 

nol here is very comprehensive, pervading all aspects of 
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life. We can rely on God to help us in everything we do because 

His providence watches ove r us at every moment. This underlies 

a practical, everyday reliance on God which is one aspect 

of 1,no~ we ~ill discuss shortly. (It is an aspect which , 

as we shall see , some scholars greatly overestimate in impor

tance . ) 

The extensive• nature of God's power, in addition to its 

intens ive na ture just described, also supports noJ : 

"Trust ye in t he Lord for ever, for the Lord is an ever
las ting Rock. " (Isaiah 26 : 4). You should know in whom 
you are trusting ( D'nOlJ ) , in He who created two worlds 
with two letters .. . this world and the world to come . 1149 

God i s worthy of being relied on because of his might ; there 

is nothing you could trust him for that He would not be able 

to provide. It is also important to note that a basis for 

trust here is the fact that God's power obtains both in this 

world and in the world to come. As we saw, a similar idea 

underlies faith ( l~K) in God's justice. 

In a s imilar passage. the people of Israel are assured 

that if they trus t in God they will have no cause to despair 

(Psalm 31 : 2 , David speaking metaphorically in the first 

person) . When they respond, "But has Israel not already 

despaired in this world , " the answer is given, "It is sufficient 
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that we have despaired in this world, for we will have no 

cause to despair in the world to come."SO Israel is being 

assured here that their trust in God will be rewarded. Though 

they have suffered greatly in this world, they will find peace 

and reward in the world to come. Although "Israel" is written, 

individua ls in their persona l fates, not the nation, may be 

the focus of this assurance. If so, this idea is related to 

the concept of lZ>K, as it speaks to the question of God's 

justice and the suffering of the righteous . 

We have seen several usages of no:i which are close to 

l~~ In fact. there is considerable conceptual similarity. 

Both are appropriately rendered in English as "trust. 0 But 

there is an important, if subtle difference between the two. 

The core of a person's lZ>K is his expectations and beliefs 

concerning God's actions, particularly His faithfulness to 

His promises of reward and providential care . Though no:i 

involves expectations of God's protection, the term is more 

person-centered than God-centered. The focus of n0~ shifts 

to the human actions which follow from the trust, and describes 

a concrete , ultimate reliance on God in the fortunes of life. 

This conception of no~ is supported by reference to the 

synonyms used 

Though 

ilOn , to take refuge, and lff , to lean upon. 

lZ>K sometimes has this sense of concrete reliance, 

as when the Israelites followed Moses into the wildemesa 

without provisions, the dominant sense of individual 1m i8 

, 
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trust that God is just despite appearances. ( nol is almost 

exclusively individual, very rarely national.) n0~ is confi-

dent trust that if one puts his fate in God's hands, he will 

be safe and protected. Let me suggest a case which illustrates 

the distinction : Two people are approaching a town that is 

in flames. The person expressing the attitude of l0K might 

say, "If we enter this town and are burned, I trust in God 

that He is acting justly. " The man of 11n0J might say, "I 

trust in God, therefore if we enter the town we won't get 

b·.1rned. " This model is suggested by the stories of the Biblical 

figures who are taken as paradigms of lOK . 

I make this distinction here so that we might look again 

at the Tanhuma passage descri bed in Chapter 6 (p . 91 ), which 

associates l OK and noJ . Abraham tells God that, in leaving 

Haran at his connnand, he was placing total trust in Him 

( 1l ~nn~)~ ~J,noJ ). Sarah complains that she left 

Haran with Abraham becaus e she believed in God's words 

(1~,)~7 ~nl~K~). She then appeals to God to save her for the 

sake of the trust she placed in His words ( 1"-Ull "llnta ) • 

It is possible that pnoJ is being used here in the sense of 

"trust in God's promises" like lllK. This is strongly sug

gested by Sarah's similar statements 1"'1l1~ "nlZ>Kn and 

,~-u,~ "Jinol. But the analysis just given suggests an 

alternative reading : ~ll~K here refers to the trust Abraham 

and Sarah placed in God's promised blessings. 11n0l refers to 

the reliance they placed in God's protection and care. because 

, 



of which they left their homeland for Canaan and Egypt. 

Though implicit. this seems the sense of Abraham's statement 

1l ~nno)~ ~1,noj . One might almost say that their 
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1inoJ. their reliance on God, was a result of their 1~ , 

their trust in His word . Though useful for analytic purposes, 

this formal schema is not to be found explicitly stated in 

the rabbinic literature. It does. howP.ver. suggest some pos

sible dynamics of the relationship between the two terms. 51 
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PART III: no:i as an Inner Sense of Security 

We have been looking at usages of no:i which delineate 

a personal attitude directed towards God. In this sense, 

with its characteristic form the transitive verb noil, nol 

means placing one's reliance on God, largely in the area of 

personal security. We will now examine no:i as a subjective, 

inner attitude -- the inner feelings. the state of being, 

which derives from this reliance. To put it another way, 

having placed our reliance on God, with what kind of inner 

sense do we approach the changing fortunes of our lives? 

Although a major usage of n,o:i'? is to rely on God for 

physical security, we find only a few pass ages in which nc:i 

means explicit l y "to be safe or secure . " One such passage 

is a varia tion on the incident of R. Akiba and the other 

Tannaim on Mount Scopus, and occurs just before it in Makkot 

24a. In this story, the three other Tannaim are distressed 

to see, as they are entering Rome, that this people of idolators 

live "secure ( no:i'? ) , at peace ( ili',w ) , and at ease ( lllCIP)" 

while Israel has been laid waste. 52 

The plaint of these Tannaim is rooted in their sense 

that as idol worshippers , the Romans should have no security. 

It is Israel, the worshippers of the Lord, who should be dwelling 

in peace , security, and prosperity . A similar usage applied to 

the nation occurs in Yalkut Shimoni : "'You shall dwell 

securely in your land.' (Leviticus 26 :5). In your land you 
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will dwell securely ( no:i'1 ) , but you will not dwell securely 

outside the land. ,,53 

n~:i is also applied to the security of the individual : 

It. Judan said, Even though God said to Jacob, "Retum 
to the land of your fathers (·.o1here you were bom. and 
1 will be with you)" (Genesis 31:3) , nevertheless, "Jacob 
was greatly frightened." (Ibid., 32:8). From this we 
leam that a riijhteous man has no security ( ilnOJil ) 
in this world . ' 

Even though a man is righteous, nevertheless troubles and 

sorrows may befall him in this life. He can never feel com

pletely at ease and secure . 

In none of these passages i s being secure ( nOJ) directly 

related to placing trust in God ( noi:i ) . We must infer that 

it is God who provides the security, in these cases, as a 

result of God's will, though the expectation of security 

following righteousness is clearly being disappointed. 

noJ as an inner sense of being is discussed most often 

in contradistinction to fear and anxiety . As R. J. Zwi Wer

blowsky writes , noJ is "faith in God's ever-present providence 

and the concomitant sense of security and lack of anxious 

t ension,055 very much a this-worldly attitude. The Biblical 

paradigms are, as we have seen, Daniel in the lion's den and 

Shadrach and company in the fiery fumace . One enters a perilous 

situation confident that no harm will come. The classic ■tory 

illustrating this attitude concerns Hillel: 

Our Rabbis taught : One time Hillel the elder was coming 
from a joumer.. He heard a voice cry out in the city , 
but he said, 'I am sure ( 9JK n~liD) that this does not 
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come from my house." To him applies the following verse: 
"He will not be afraid of evil tidings . his heart is 
steadfast, trusting ( ni ,:,:i ) in che Lord. " (Psalm 112:7). 
Rava said: Anyone who interprets this verse may make 
the second part explain the firs t . or the first part 
explain the second. The second ~art explains the first? 
-- "He will not be afraid of evil tidings." Why? Because 
"his heart is steadfast, trusting in the Lord." The 
first part explicates t he second? -- "His heart is stead
fast, trusting in the Lord." (Therefore) "he will not 
be afraid of evil tidings ."56 

We saw earlier that trust in God for personal security 

is frequently urged as meritorious and beneficial. We now 

see what that 1in0J accomplishes . Hillel's trust in God 

is so comprehensive and so deep that he is confident that 

God would not let any harm befall his family . The unspoken 

source of this confidence is his piety and his righteousness, 

as well as his reliance on God's protection. Rava's two readings 

of Psalm 112 : 7 are really the same idea. One who places his 

reliance on God attains an inner security, confidence, and 

peace of mind. He can be sure no disaster will strike him 

or his family, because he relies on God's beneficent protec-

tion and care. 

1in0~ in this sense is so valued a virtue that fear is 

condemned as indicative of weakness of faith . AB R. J. Zwi 

Werblowsky puts it, "If hope, reliance, etc. are a sign of 

piety, then fear is obviously a sign of wickedness.1157 The 

Aggadah us es Jacob and Moses as examples of this unworthy 

fear: 

"Then Jacob was greatly afraid and was distressed." 
(Genesis 32:8). R. Pinhas in the name of R. Reuben 
taught: There were two men whom the Holy One, Blessed 

t, 
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be He, gave assurance ( 1""~:l~ ). but who were nevertheless 
afraid . .. (Jacob and Moses ). The Holy One, Blessed 
be He, said to (Jacob), "For 1 will be with you," (Genesis 
28:15), but in the e n d he was afraid, as it is written, 
"Then Jacob was greatly afraid." ... The Holy One, 
Blessed be He, said to (Hoses) "For I will be with you," 
(Exodus 3 : 12) yet in the end he was afraid . "The Lord 
said to Moses, 'Do not be afraid,'" (Numbers 21 : 34) , 
and one does not say "Do not be afraid" except to one 
who is frightened . 58 

Whr· ·1e children of Israel in a time of suffering try 

to use J ' s example to justify their anxiety and fear , 

they in Lu~n are criticized: 

R. Berechiah and R. Chelbo in the name of R. Samuel bar 
Nahman, in the name of R. Nathan , taught: Israe l was 
worthy of destruction in the days of Haman (for their 
lack of faith) had they not (or -- but they) defended 
their attitude by- reference to that of their ancestor. 
They said , "If our father Jacob, to whom the Holy One, 
Blessed be He, gave his assurance ( 1n"O:lil ) , saying 
to him, 'Behol d I am with you,' was afraid, how much 
more so should we fear." It was for this a ttitude that 
the prophet chasti7.ed I s rael and said to them , "Have 
you for gotten the Lord your }taker . .. stretched forth 
the heavens and laid the fo\.ll'\dations of the earth." 
(Isaiah 51:13). Have you forgotten what was said to 
you, "If the heaven above can be measured (and the fo\.ll'\da
tions of the earth beneath searched out, then 1 will 
cast off all the seed of Israel) . " (Jeremiah 31:37) . 
Have you seen the heavens wander or the earth shake? 
Should you not have learned from the setting up of the 
heaven and earth? Instead, "YQu are afraid continually, 
all the day." (Isaiah 51 : 13).Stl 

n"t>:1.1 here has, of course, the root sense of "promi•e." 

But, as is true conceptually in English as well. it also haa 

the sense of making someone feel secure, sure. confident. i.e . • 

the sense of "giving assurance." n~o:a.'l , then. means to make 

someone no~ Despite the fact that God has promised to be 

with them, i.e., to watch over, guide, and protect them. Moees 
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and Jacob are insecure , afraid. The forcefulness of the 

criticism of this attitude is clearer in the second part of 

the aggadah by basing themselves on Jacob , Israel holds 

an attitude of fear of suffering which the Rabbis say makes 

them worthy of destruction . The implication is that in the 

time of the persecution of Haman, the people should have 

trusted in God to protect them; their fear shows that they 

did not have sufficient faith in God's power and love. 

Fear as a sign of lack of sufficient nc::1 is the theme 

which strongly emerges from two incidents which follow the 

story of Hillel, cited earlier (Berachot 60a): 

A certain disciple was one following R. Ishmael son of 
R. Jose in the market place of Zion. The latter noticed 
that he looked afraid, and said to him: You are a sinner , 
because it is written: "The sinner s in Zion are afraid." 
(Isa i ah 33 :14) . He replied, But it is written, "Happy 
i s the man t ha t feareth alway ." (Proverbs 28 :14). --
He replied : That verse refers to words of Torah.59 
R. Judah b . Na than us ed to follow R. Hamnuna . Once he 
sighed, and the o cher s aid to him: This man wants to 
bring suffering on himself, s ince it is "?J'itten, "For the 
thing which I did fea r is come upon me. and that which 
I was afra id of hath overtaken me . But (he Teplied) 
it is written, "Happy is the man who feareth alway." 
He replied : That is written in connection with words 
of Torah. 60 

The setting of these incidents in the market ia a algnificant 

detail . It indicates that no~ is a pervuive attitude which 

is supposed to accompany us in the routine of everyday life. 

The critical comments of R. Ishmael and R. Hanmuna to their 

followers indicate that the preferable attitude ia not to be 

afraid and not to sigh. They should have 11no2 , the confidence 

that nothing untoward will happen as they conduct their daily 
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will protect them and see to their well-being. 
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So fear and anxiety are considerd signs of impiety incom

patible with trust in God. But there is a countervailing 

attitude, discernible in the incident with R. Ishmael, which 

mitigates the severity of this notion . Fear might be an indi

cation of a state of s in. The sin, a person worries , may 

cause God to remove His protection; this anxiety accounts for 

both his f ear and his apparent lack of faith. It isn't that 

he lacks 1inoj. He does trust God , but he fears that his 

sins mi ght i nduce God as Judge to punish him by deserting him 

and allowing harm to befall him . As . R. J . Zwi Werblowsky 

puts it, "Not only the fulfilment of one ' s own hopes and desires, 

but even God 's promised graces ... now appear less certain.
1161 

A passage in Tanhuma offers this as the reason why Moses 

and J acob were afraid: 

This is one of the qualities of the pious, that even 
though God has given them His assurance ( 1n•0~, ), 
they do not discard their fear (of Him. or -- of sin). 
Thus it is writ ten concerning Jacob, "Then Jacob was 
greatly afraid . " (Genesis 32 : 8) . Why was be afraid? 
He said to himself, "Perhaps I acted sinfully in some 
way while with Laban , and the Holy One, Blessed be He, 
has abandoned me , a s it is written, 'Let Hlm not find 
anything unseemly among you and tum away from you. '" 
(Deuteronomy 24:15). Simi larly Moses grasped hold of 
this fear, in the manner of his ancestor. Why was he 
afraid? He said to himself, "Perhaps Israel acted faith
lessly in the war wi.th Sihon, or were corrupted with 
some trans gress ion . " The Holy One , Blessed be He, said 
"'Do not fear,' they are all completely righteoua. 1162 

The same justification for Jacob's fear la offered in the 

Mekilta: 
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"Remember, I am with you; 1 will pr otectyou (wherever 
you go ... )" (Genesis 2C:15). yc:t J ~cob was frightened 
and afraid, as it is written, "Then Jacob was greatly 
afraid and was distressed." (Genesis 32 : 8). A man whom 
the Holy One, Blessed be He, has given His assurance 
( 1n~0Jn) was frightened and afraid?! Jacob our father 
said to himself, "Woe is mel Perhaps sin has made me 
(forfeit divine protection). 1163 

Sin is thus an acceptable justification for doubting 

whether God's promised protection will be forthcoming . It 

is interesting to note conceming the root noJ here, that 

even when we are discussing the reliability of God's actions, 

the focus is still on the human action more than the divine. 

We have seen, then , that the major form of no~ is reliance 

on God for one's pers onnl security, and the resultant sense 

of inner ca lm and confidence in facing the problems of daily 

life . In one passage, a more general, pervasive reliance 

is involved. God is to be relied upon not just to protect 

us, but more broadly to provide for our general needs: 

Rabin, the son of R. Ada taught in the name of R. Yitzhak: 
If someone who regularly comes to synagogue fails to 
come one day, the Holy One, Blessed be He, inquires after 
him, as it is written, "Who among you fears the Lord, 
who obeys the voice of His servant? Though he walk in 
darknes s and has no light .. . . "(Isaiah 50:10) . If he 
went to fulfil a mitzvah, he has light. but if he went 
to attend to a privateconcern ( man -n, ) . he has 
no light . Why? Because he should have relied on ( n1t0~) 
the name of the Lord, and he did not ( no~ K~ ). (Thia 
is what the verse means), "Let him trust in the name of 
the Lord. 1164 

One is permitted to set as ide one mitzvah (here, prayer). if 

it is necessary to do so to perform another mitzvah. lut for 

a private matter, one should attend to the llitzvah and trust 
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in God to take care of other concerns. Such a private concern 

may be a business deal or some other matter of livelihood. or 

something that needs attention at home, or the like. The question 

here is a nian ,::11 versus a ~,x~ ,Ji;· the intention is not 

to totally denigrate human effort . A private matter should 

receive less of our attention; we should depend more on divine 

assistance. Human effort is clearly secondary to reliance on 

God in matters of everyday welfare . 

This is. however. the only explicit instance of such a 

pervasive noJ I found . (See pp. 143-4 for another passage 

which is poss ibly related to this theme.) That is to say. 

I find little to support R. J. Zwi Werblowsky's conclusion 

that "the quest for livelihood is the ordinary man's major 

concern, and Rabbinic references to bittahon deal for the 

most part with this main worry . 065 On the contrary, rabbinic 

references to 11noJ deal for the most part with another concern 

entirely, i . e., personal security. Up to the point of this 

statement in his monograph, Werblowsky has dealt with two major 

areas of an individual's life, over which the rabbis debate 

human effort versus divine intervention -- livelihood and 

consulting a doctor over illness. We have seen, however, 

that the activism-quietism debate conceming austenance falls 

within the area of 1~ , not nc:i • Furthermore, as Werblowsky 

acknowledges, 66 the root noJ is nowhere associated vlth 

either of the two concerns he mentions. Therefore, l .t la 

tenuous to directly apply the concept of 11nm to either concern. 
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Louis Jacobs, in his book Jewish Values, 67 develops a 

view of bittahon similar to Werblowsky's. He, too, discusses 

bittahon primarily in terms of livelihood. He develops the 

human effort-divine providence debate as an aspect of bittahon. 

For example, Jacobs quotes as an example of bittahon versus 

human self-reli ance the debate of R. Simeon and R. Ishmael, 

which I quoted at the end of Chapter 6. Neither no~ nor 

l~M is used in this passage. but we saw that this debate 

did help illuminate one aspect of l~M . It bears no relation , 

however , to any pas sage I have found which uses the root no~ . 

This dialect ic between human effort and divine providence 

does seem to be part of later concepts of bittahon , which 

Jacobs seeks to show are not dominant in Judaism. He cites 

the Michta~ Me 'eliEhu of Rabbi E. Dressler as a modern example 

and Mesilla t Yesharim of Luzzato as a medieval example of a 

passive human attitude towards life, which Jacobs finds Jewishly 
' objectionable . But he argues against this position with 

rabbinic views which do not mention the term ffl>l • 

1ino~ in rabbinic literature focuses primarily on 

personal security, sometimes in the broad sense of general 

well-being. It is trust that God will p~otect us and generally 

manage our lives for our good. Werblowsky is essentially 

correct when he writes , "Bittahon seems to indicate a aenae of 

certainty that ulti mately everything rests with God." But I 

see no support for the second part of Werblowsky'• ueertion, 

that bitt!h£!1 is the certainty "that He will bring to fruition 
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whatever it is that we want or do,"68 except in the most general 

sense of confidence that things usually go well for us.ncJ 

does not seem to imply reliance on God to provide sustenance 

nor to cure us of illnesses. 

This is not to say that this is not an important area 

of rabbinic thought . Werblowsky and Jacobs assemble an impressive 

array of aggadot which touch upon these concerns. My difference 

with these scholars is largely methodological, as my Introduction 

indicates. The passages they cite may in fact have very little 

to do with rabbinic notions of reliance on God, I would argue , 

because the term which describes that attitude, ncJ , is not 

found in these discussions. 

One concluding note : noJ is primarily the attitude of 

placing reliance. It is significant that God is never described 

as noiJ, as placing reliance , nor is He depicted as having 

11noJ . The only usage of noJ with God as the actor is 

n11 0'.li1 , 11promise." noJ is used overwhelmingly in a subjective 

sense, i.e. , placing reliance and feeling secure . 1m has a 

broader range, so that we saw it applied to God. largely in the 

objective sense of demonstrating faithfulness/reliability. 

The focus of 1,noJ is completely on the person having the 

attitude, i .e., the one who trusts and feels secure. 1m baa 

more to say about expectations and perceptions about the other 

party. Thus, in fact, when i1lJm< is being applied to God. 

a statement is really being made about human perceptions of 
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God. Therefore, nol as 1inol , overwhelmingly internal and 

subjective in nature , cannot be applied to God . On whom would 

He rely, on whom could He be perceived to need to depend? 

When these questions are posed, we get a clearer picture of 

the concrete, practical, comprehensive nature of nol . 

\ 
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FOOTNOTES TO CHAPTER 7 

l. There are, of course, examples of n,o~, used to refer 
to promises people make to each other. However, I did 
not find it a very common usage . See Derech Eretz Zuta, 
Chapter 2; Sanhedrin 98a ; Pesachim 91a . (XXV-7, 9)* 

2. Mekilta Beshallach 3 (Horowitz-Rabin ed., p. 97). I 
prefer the Weiss r endering ~nnoJTT (p. 35) to Horowitz
Rabin's c,nncJ~ . (XXll-4)* See also Yalkut Shimoni 

(XXV-14)* 

3. Exodus Rabbah 38:6 (Mirkin ed ., Vol. 6, p . 119) . (XXV-5)* 

4. Sifrei, Ha'azinu 309 (Finkelstein ed . , p . 350). (XXV-12)* 

S. Mekilta, Beshallach, Proem (Horowitz-Rabin ed., p. 76). 
(XXV-15)~'-

6. Mekilta, Shirah 10 (Horowitz-Rabin ed., p . 151). (XXl-20)* 

6a. Exodus Rabbah 23:4. (XXlll-7)* 

7. (XXV-8)* A parallel passage : Sifrei, Ki Tavo 303 (Finkel
stein ed., p . 322) . 

8. See Sifra Bechukotai, Perek 8:2; Sifrei, Be-ha'alotecha 84 
(Horowitz ed., p. 83); Mekilta Shira 10 (Horowitz-Rabin 
ed., p. 149); Shevuot 3Sb. (XXI-15, XXV-6 , 11, 16)* 

9. Berachot 4b . (XXl-2)* 

10. Berachot 57a. A little pre-Freudian psychological insight, 
I presume. (XXI-3, 4)* 

11 . Megillah 28a. (XXI-8)* 

12. Ketubot llla. (XXI-9, 10)* 

13. Max Kadushin, The Rabbinic Mind,~- cit., p. 42. 

14 . Sifrei Nitzavim 305 (Finkelstein ed., p . 327). The next 
sentence literally reads, "This people will thereupon go 
astray (literally , rise up and go astray) after the alien 
gods . . . . " The midrash takes the word a, out of 
context to make its point . (XXI-19)* 

JS. Pesachim 49a. (XXI-6)* 

16. Nazir 29b and Gittin 58a. (XXl-11 , 13)* 
I ... 

-
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17 . (XXI-12)* 

18. Pesachim 13a . (XXI-14)* 

19. Deuteronomy Rabbah 2:1 . (XXI-16)* 

20 . Ibid . , 2:10. (XXI-17)* 

21. R. J . Zwi Werblowsky, ~- cit ., p . 113. 

22 . Ibid. 

23 . Louis Jacobs, Jewish Values, London, Valentine, Mitchel 
& Co., 1960, p. 86. 

24. Sifra Acharei Mot, Perek 13:11. (XXIIl-11)* 

25. Psalm 118 : 8 -- "It is better to take refuge ( n,on'7 ) in 
the Lord than to trust ( nit>:lO ) in mortals." Psalm 146 : 3 
"Put not your trust ( 1no::1n 'm ) in the great . " 

26 . Midrash Tanhuma, Tazriah #9. (XXIll-9)* 

27. Sanhedrin 7a. (XX-18)* I 

28. Genesis Rabbah 89:3 (Mirkin ed . , Vol. 4 , pp. 78-79). (XX-6)* 
See also Genesis Rabbah 88:7 (Mirkin ed., Vol. 4, p. 73). 
God is depicted a s more reliable and more patient than 
men, in contrast particularly to the cupbearer who forgot. 
Joseph. 

29 . Deuteronomy Rabbah 5 :9 (Mirkin ed., Vol. 9, pp. 90-91). 
(XX-7)~ 

30. Midrash Psalms 141 :1. (XX-10)* 

31. (XXl-1)* 

32. Agronimos • market official who checked weights and measures. 

33. Yalkut Shimoni, Re'eh, 1892. (XX-3)* 

34. Yalkut Sliimoni, Psalms, 1719. (XX-9)* 

35. (XXIII-2)* A parallel passage occurs in Yoaa 9b. 

36. Max Kadushin, The Rabbinic Mind, !!2.· cit . , p. 43. 

37. (XXIII-15)* 
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38. Yalkut Shimoni. Psalms, D643 -- "'And they that know 
Thy name will put their trust in Thee.' Why? 'For Thou, 
0 Lord, hast not forsaken them that seek Thee.' "(Psalm 
9: 11) . 

39. Yalkut Shimoni, Psalms, #714, quoted in Werblowsky . ~
cit., pp. 115-116. See also Yalkut Shimoni, Isaiah, 
'fli73. (XX-4)* This is one of the few examples of 1ino~ 
being ascribed to the people of Israel as a whole. 

40. Talmud Jerusalmi. Berachot 9:1 . (XXIII-12)* 

41. Numbers 20 : 14-18. 

42 . Mekilta Beshallach 2 (Horowitz-Rabin ed. , pp. 91-93). 
Certain phrases are found in the Lauterbach ed. (Vol. 
II, p. 207) and in the Romm edition, but not in Horowitz
Rabin : the Psalm 44:7 and Psalm 145 : 18 proof-texts. I 
include them because I think they clarify the point. 
(XX-16)~" 

' 

43 . Midrash Psalms 118:11. (Buber ed .• p . 484) . The trans- ' 
lation is Braude's . The text is rather problematic, so 
I quote here notes Braude makes to his translation . a -
"So PE. ET reads 'or in the words of his master.' ET 
goes on to say, 'saying: Because my father was righteous, 
I shall be deli vered in his righteousness.' But these 
words, not in PE, are omitted here as extraneous." b -
"Throughout the story ET has Haran as the one who is to 
be cast in the fire and Abraham as the one out of whom 
the whole world is to be peopled. But this reading is 
unlikely . " c - - "By a play on words, Ur is frequently 
rendered 'fire' and 'fiery furnace,' into which Abraham 
was cast." ET• Buber edition, which I used here. PE• 
edition of Aaron Moses Padua (Warsaw, 1865). (XX-13c)* 

44. Although 1Z)K is not used here, the relationship I 
suggest here is the one I believe obtains between the 
two concept-terms . See p.145 for a more extenaive di•
cussion. 

45 . (XX-5)* 

46. Lamentations Rabbah, Proem #24. (XX-17)* 

47. Braude translates this phrase, "take care not to be diverted 
from Him for one instant." Either tranalatlon 1• plauaible. 
and neither changes the basic sense. 

48. Midrash Psalms 62:3. (XX-11)* 

-



49 . Ibid. (XX-12)* A parallel passage may be found in 
Renachot 29b . See Footnote 37. 
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50. Yalkut Shimoni , Isa iah, #473. See Footnote 39. I interpret 
the word ;rwiJ as broader than the usual translation 
"humiliation. " 

51. See Chapter 6, Footnotes 2 and 3. In the Genesis Rabbah 
passage, .1noJ;r may also be either parallel to i1ll:lK or 
distinct in its meaning , 3S in our ana lysis of the Tanhuma 
passage. A third poss ibili ty is that iln:i:m means "a 
promise," as in modem Hebrew. We examine the use 
of n~ in this sense i n Part l of this chapter·. 

See p.142for one aggadah where the schema I suggest is 
implicit . 

52. A parallel passage occurs in Sifrei, Ekev, 43 (Finkelstein 
ed . • p. 95) . 

53. Yalkut Shimoni, Bechukotai #682 . (XXVI-1)* 

54 . Genesis Rabbah 76 :2 . (XXVI-1)* 

55 . Werblowsky. ~ - cit . , p . 113. 

56. Berachot 60a . (XXI- 5 , XXIII-la)* A simi l ar s tory is told 
about R. Pinhas . Although the r oot is not used, the 
attitude is clearly the same as Hil lel' s. The rela tionship 
of pi ety to the attitude of confident security is more 
explicit in this inci dent: Once there was a certain man 
who dug public wells . His daughter was on a journey; 
she came to cross a r i ver and was drowned . Some people 
came and told R. Pinhas what had happened to this man ' s 
daughter . He said to them, "That's impossible . Since 
this man did the will of t he Holy One, Blessed be He, 
by means of wa t er , He would never destroy his daughter 
by water. " I mmedia t e ly a call went up in the city, "The 
well-digger's daughter has comel" Our Rabbis aald, "When 
R. Pinhas b . Yair spoke as he did,. an angel came down 
and brought her up . (V-lOc)* 

R. Pinhas mainta ins that the daughter of a pioua 111111, 
one "who does the will of the Holy One, Blessed be Re," 
would not suffer (i . e. , be punished) ln this manner. 
As an assertion of belief concerning God's juatice, lt 
perhaps should be considered more a matter of ~J1CIC than 
of 1inol. If it were the well digger himself who had this 
attitude, it would clearly be an expression of 11nm in 
the manner of Hillel . 



57. Werblowsky. ~- cit . • p. 115. 

SB. Genesis Rabbah 86:1 (Mirkin ed . • Vol . 3. pp . 176-177). 
(XXV-1. 2)* 
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59 . "lest one forget them." (Werblowsky. ~- cit .• p. 114). 

60 . Soncino translation. (XXIII-lab)* (See Footnote 56). 
I phrase this negatively because 1,n~:1 is being counter
posed against fear. 11n~:l, then, indicates confidence 
that nothing bad will happen or that, very generally, 
things will go well. I find no indication that 11no:1 
ia associated with an attitude that our efforts will be 
particularly successful, that we will prosper. 

R. Akiba, whom we saw at the end of Chapter 6 as 
the epitome of faith, and Nahum of Gamzu exhibit a related 
attitude. Their feeling is that "all that God does is 
for the best. As R. Akiba puts it (Berachot 60b (XXIII-24)*): 

i1:l1t>'7 ',:m i1 ":ly.1 :r.vw'.'7 ;io ',:,. And concerning 
Gamzu it is written (Taanit 21a (XXl-7)*)~~, ,,? ~~N 

i1:l10'7 ,, Dl \,z:)N i1~'7 My70 i11il, Mn,~~ '7), ?1T Dl cinl. 
This 1s conceptually similar to no:i • in the 

sense that no harm can really come to a righteous man, 
and even more closely related to the 10~ of the indi
vidual . But neither root is used here. so we cannot 
directly associate them. 

61. Werblowsky, 2,2_. cit., p. 115. 

62. Midrash Tanhuma. Chukat 125. (XXV-4)* 

63 . Mekilta. Amalek 2 (Horowitz-Rabin ed •• p. 185). (XXV-3)* 

64. Berachot 6b. (XX-2)* The verse has been moved to clarify 
the sense of the passage. 

65. Werblowsky, !!I!.· cit . • p . 109. 

66. Ibid .• p . 113. 

67. Louis Jacobs. Jewish Values, 22· cit., Chapter 6. 

68. Werblowsky, 22.· cit. 
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CHAPTER 8 : CONCLUSIONS 

In conclusion. let me summarize briefly the mjor usages 

of lllK and no:i • compare the two terms, and discuss the 

implications of my findings for an understanding of rabbinic 

views on religious faith . 

In conducting this analysis. we will find Eugene Borowitz's 

notion of the "covenantal dialec,tic" in rabbinic thought a 

useful hermeneutic . Jewish thought. Borowitz finds, is rooted 

in a bifocal premi s e: 

God-Israel is the primal term of Judaism .... Yet 
the t wo partners , both affirmed as necessary to all that 
follows. are subs t antia lly different in character. God 
is infinite and uni ver sal; Israel is particular and his
toric. The demands and needs of the one . . . can easily 
differ from the other . Yet. they stand in relationship 
. .. . Thus, becaus e he has a two-faceted primary 
belief , any Jewish thinker, responding to a situation 
or a personal need, may legitimately interpre t Jewish 
truth from the aspect of either partner in the Covenant. 

Jewish thought is thus fundamentally dipolar in 
character and .. . (the) common pattern is to speak 
from the point of view of either God's or Israel's needs 
in the Covenant."l 

'nlis conception of rabb\nic thought is helpful to understand 

not only specific usages of our terms . but also the range of 

usage as well . For, although l~K and n0~ are both terms 

descriptive of the covenant relationship , the breadth of their 

usage differs considerably. lz:)K is a far more extensive 

term. It is used to describe. in great depth. both aides 

of the covenant relationship, the human and the divine, and, 

, 
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in addition. strongly suggests the linkage of the two ; na2 , 

on the other hand. focuses predominantly on the hmnan side of 

the dialectic. 

lat is the broader of the two terms in other senses 

as well . Unlike no), which focuses almost exclusively on 

the divine-human relationship, lZ>K is used commonly to describe 

interactions between human beings . The range of connotations 

within each level of hwnan experience is broader for lZ>K , 

and the analogies between connotations at various levels may 

be more clearly and explicitly perceived. Finally, the Rabbis. 

like the Bible, see lOl< from two perspectives : lOK is used 

both in a "subjective." active sense of "placing trust, believing" 

and in an "objective." r e flective sense of "trustworthy, 

reliable. believed." The Rabbis apply both senses to human 

beings. but to Cod primarily the objective usage . noJ , on 

the other hand , is used exclusively in the subjective , internal 

sense of "depending on" or "being secure." 

lZM used to describe human interaction exhibits a range 

or spectrum of related connotations. Several of theae conno

tations may then be found in lat aa applied to God and to 

people in the divine-human relationship. To a\al&rlze briefly, 

lat is used extensively, in both halachic and aggadic paaaagea, 

with the meaning of cognitive belief that a atateaeat or uaer

tion is true. Cognitive belief and peraonal truat becoae linked, 

suggesting that belief in a statement and trust ill a peraon 

have a bearing on each other . 11:ll ls then uaed in a general, 

, 
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abstract sense of trust in a person. Finally, that trust 

focuses on specific obligations in a relationship. 1ac in 

this sense is used "subjectively" -- "to place trust in someone," 

and "objectively" -- "to be reliable, trustworthy, honest" 

in the fulfilment of obligations. 

The latter, objective sense is the dominant meaning applied 

to God in His relationship with human beings. The Rabbis deal 

with the divine-human relationship in two aspects, related 

but distinct. With little overlap, aggado! deal either with 

the corporate body of the people of Israel or with individual 

persons. Interestingly, the Rabbis devote greater attention 

to God's ~J,~M (faithfulness) towards individuals, in contrast 

to the Biblical emphasis on t he nation. 1z:i.~ applied to God 

in his relationship with individuals primarily means that He 

faithfully/reliably rewards righteous acts and punishes misdeeds. 

Faced with a reality in which the righteous often suffer while 

the wicked prosper, the Rabbis broaden and deepen the concept. 

God is considered reliably just whether His actions appear 

fair to us or not. His justice is felt to continue into the 

next world, where He may be comtted on to reliably and juatly 

fulfil His promise of reward and punishment. 

God's ~lio~ towards the people consists •illlllarly in 

His faithfully carrying out His promises to l•rael made in 

consequence of the covenant. God demonstrates Bia faithfulness 

by actions of salvation and providential care experienced by 

the people as historical events . 



As we might expect. the most extensive and detailed 

discussion of 1ac concerns human attitudes towards God. 

Again a distinction is drawn between national and individual 
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1ac. How does 10K reside in a corporate body? The nation's 

faith ls evinced in situations which affect the p~ople as a 

whole. Such 10K is expressed in relation to the nation's 

actions or destiny. An individual's faith. on the other hand. 

focuses on personal fate and deeds . 

1ac applied to the people refers to Israel's trust 

in God. sometimes described as a general. abstract truth. 

but more often as a concrete trust that He will guide and 

protect them in fulfilment of His covenantal promises. 10K 

may thus be found at either pole of the covenantal dialectic. 

God is seen as a faithful, reliable God ( 1ateli1 'mi1 ) ; the 

people place their trust in Him ( 1l D~l~c.,c ) . The rela-

tionship is personal, concrete, and reciprocal: The people 

place their trust in God because they frequently experience 

His power wrought on their behalf in faithful fulfilment of 

His covenantal obligations to them. Re has shown Hi-•lf to 

be a God worthy of trust; the people therefore trust Rim (or, 

in error, fail to have faith in Him). 

How does Israel's faith manifest itself? Primarily by 

faithfulness to their covenantal obligation■ , that ia, by 

obedience to God's cormnands . Again, we see the covmumtal 

dialectic at work -- i1l10K means faithfuln••• to tbe obliga

tions of the covenant. related sometimes to one partner, at 

-
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other times to the other . Though the two poles are rarely 

explicitly linked. the covenantal dialectic enables us to see 

the intense reciprocity of the covenant relationship which 

the term 1Z>K embodies . The reciprocity is imbalanced; 

God's faithfulness inspires Israel's. not the other way around. 

But this is understandable. given the imbalance of the rela

tionship between an infinite deity and finite human beings . 

The Rabbis devote considerable attention to the rewards 

God gives the people for their faith and faithfulness. Since 

1DK refers largely to trust in God and obedience to His word 

in the context of the covenant. the significance of the emphasis 

on rewards is clear. The many aggadot detailing the rewards 

are implicit exhortations to the people to retain their faith . 

their commitment to the covenant . and their hope for the vindi

cation of their faith. 

lZlK applied to individuals. like that of the nation, 

also refers to trust in God. The trust covers a broad range 

of concerns and takes the form of confidence that God keep■ 

His word and provides providential care and protection. A 

major manifestation of individual tm is falthfulne•• to 

God's word . However, Rudolph Bultmann2 and other aeholara3 

considerably overestimate the degree to which faith in the 

rabbinic l i terature may be equated with obedience to the lav. 

Faithfulness is, indeed , an important expreaalaa of 1m . 

There are, furthermore, a few aggad~ which directly aeaoclate · 

tac with the performance of mitzvot. flley are, however, 
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very small in number and cannot be seen to be describing a major 

manifestation of faith . let alone the primary ·one . The dominant 

emphasis of rabbinic discussions of lZlC is the subject ive 

sense of a comprehensive trust in God's benevolence and power. 

Furthermore . there are other significant forms and mani

festations of ll:>K not related to faithfulness. A major form 

of the faith of the individual is trust in the justice of God's 

actions even when they appear cruel and unfair to us . Faith in 

this sense is trust in God maintained in the face of a harsh 

and discouraging reality. There are only a few agga~~! which 

clearly describe the lz,K of the individual in these terms. 

But the covenantal dialectic can help us to gauge the importance 

of this theme. We saw that God's faithfulness to His promises 

of reward and punishment is a coumon r abbinic theme. We further 

saw that the Rabbis strive ~o demonstrate the reliability 

of God's justice in the face of the contradictory evidence 

people see around them. The covenantal dialectic enables us 

to see this as the reciprocal. divine pole of these aggadot 

which define individual tac as trust in God's reliable justice. 

The reciprocal linkage of these dialectic statement■ of the 

same theme reveal this conception of tat to be one of great 

significance to the Rabbis . 

Faith as belief in God's justice despite appearance■ 

is quite close to the modern. neo-Pauline conception. To a 

certain extent. in rabbinic thought, faith enters vhen ve do 

not have empirical evidence , when our experience doe■ not 
:; ........ 
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provide a basis to trust God, when we do not know (See Chapter 

6 , p. 93). We must not overstate the prominence of this con• 

ception in rabbinic thought. The dominant rabbinic conception 

of 1ac is clearly trust in God's benevolent and protective 

power. But it is a significant rabbinic idea which has been 

all but ignored by scholars of rabbinic theology . 

Another somewhat rare, but significant form of lal has 

similarly been dismissed or given scant attention. 1ac is 

sometimes used in the sense of cognitive belief in something 

which has not been experienced. Three such rabbinic "dogmas" 

are described in association with l~K -- resurrection of 

the dead, the final redemption, and the giving of the Oral Law. 

This finding runs counter to the commonly held belief that 

the Rabbis were concerned only with deeds, never beliefs. 4 

Lastly, lt)K is often used in a very comprehensive, 

existential, and practical sense of total reliance on God. 

The faith of the individual is frequently defined as a passive 

dependence on God's power and assistance to provide one'• 

daily care and sustenance. R. J. Zwi Werblowsky5 and Louis 

Jacobs6 erroneously ascribe this attitude to 11nm, probably 

because, as we shall see, it is closer to the cbaracterlatlcs 

of no~ than to what we have seen in the connotations of 

1ac . This is an ideal form of 1ac urged by aGlle Tamala, 

especially R. Eleazar of Modi'im and R. Simeon b. Yocbal. but 

opposed by the more balanced, majority view. that people aaat 

labor to provide for themselves. 
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Rabbinic discussion of the ll)K of human beings seems 

about evenly divided between personal faith and national faith . 

I see little evidence to support Martin Buber's statement: 

"The personal Emunah of every individual remains embodied in 

that of the nation and draws its strength from the living 

memory of generations in great leadings of early times."7 

Certainly the nationaletperiences of God's saving and protect ing 

power provide a strong, implicit bas is on which to place trust 

in God, for both Israel and individuals . But the faith of 

the individual must be considered dis tinct .from that of the 

nation . Its concerns, while similar to the nation's, have a 

completely different focus and often a radically different 

form, particularly the trust in the reliable operation of 

God's justice and the assertion of certain creedal beliefs. 

It is important, at this point, to comment on Buber's 

overall conception of n1,~K. since it is a well-known and 

influential analysis . Buber's basic notions are, I believe , 

quite accurate and perceptive. Within a covenanted people, 

which has experienced God's guidance, a Jew'• faith, Buber 

writes, "is a perseverance in trust in the guiding and cove

nanting Lord." Buber contrasts this with Christian piatis: 

"To the man needing salvation in . the despondent hour, salva• 

tion is offered if only he will believe that it (the Uagdoa 

of God) has happened and has happened (by means of Jeaua)."1 

That is to say, Emunah is "trust in" . and pistis la ''belief 

that . " Furthermore, Bube1: perceptively points out the personal, 
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reciprocal nature of the lZ)I( relationship between human 

beings and God. He notes the two major aspects of 

"fidelity," which we have termed the "objective" sense of 

reliability or faithfulness, and "trust," which we have called 

the "subjective" usage .9 These ideas accord with our conclu

sions in this study. 

But Buber has an unfortm~ate tendency to read too much 

of bis own brand of existentialism into the term. At one point, 

for example , he describes Emunah as the "iumediacy of the whole 

man directed towards the whole God, that which is revealed in 

Him and that which is hidden, ... the great trust in God 

as He is, in God be He as He may. 1110 While lOK in the 

rabbinic literature is often this open, general, "existential" 

trust, it is far more often concrete expectations that God 

will take certain fairly specific actions . Clearly lOK 

is more experiential and more com?rehensive than the cognitive, 

intellectual "belief that" implied by the term pistis;11 in 

this sense Buber's distinction is valid. But 1ac ia more 

often a specific "trust that" than the broad, undiffe.rentiated. 

I-Thou "trust in" Buber seems to limit the term to. 

The explanation for Buber's approach is quite simple. 

Buber uses the term Emunah ("faith") as we would today 1n a 

phrase like "the Jewish faith," that is,•• a •JDOD,a for the 

religion as a whole . Buber does not use the tena Ea.mah vlth 

a view towards delineating precisely how it vaa used ln the 

Bible or rabbinic literature. but rather to embrace the entire 
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range of ways hwnan beings relate to God . This .is clear, for 

example, when Buber applies Emunah to the relationship of 

human beings to God described in Deu~eronomy 6 : 4ff . 12 Buber's 

distinction, therefore, is of limited usefulness in seeking 

to understand the rabbinic conception of lt>K • 

no) , like 1zm , exhibits levels and spectra of usage. 

nol is applied in the hiphi.:J. form ( n"o:i., ) to God , and 

sometimes to people, in the everyday mundane sense of the 

word. "promise." God makes expli cit promises of the kind he 

implicitly fulfils when described as lt>Kl, but this associa

tion is never made directly in ~dot 1 found. At the next 

level. the form no~u:i ("to be certain") appears frequently . 

Most often it refers to a person who, because he is a righteous 

person in general er because of certain deeds he has performed, 

may be sure that he will find a place in the world to come. 

Other deeds are seen to make a person certain of other results , 

e .g. if his daughter marries a scholar, a person may be sure 

his descendants will be scholars. 

The primary and dominant usage of nm describes a compre

hensive, concrete , ultimate reliance on God and the resultant 

inner state of confident security. Thia reliance is discussed, 

at one level, in a general abstract sense, often in unfavorable 

comparison to reliance on other people or thinga. 'l'be -Jor 

expression of no) involves reliance on God for personal 

security and safety from harm in our daily lives . 1n • · few 

passages, the reliance urged seems even more comprehensive, 

and focuses on a person's general well-being. 
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This reliance leads to an inner sense of security and 

confidence in facing one's daily affairs . Fear and anxiety 

are seen as impious signs of lack of reli~nce on God, except 

to the extent that a person might fear that his sins have 

caused him to forfeit God's protection. The emphasis of 

n02 is strongly on security and safety from harm. It is 

reliance on God to protect us and generally manage the course 

of our lives for our benefit . It does not seem to imply, 

as R. J. Zwi Werblowsky and Louis Jacobs assert, 13 practical 

reliance on God to conduct out daily affairs, such as providing 

us with sustenance or curing us of illness . 

Clearly. lZ:M has a more extensive range of usage and 

the associatio.,s between levels of usage are more directly 

and more clearly drawn than is true of nol . Furthermore, 

while the levels of usage of 1ac are largely transpersonal, 

those of noJ are primarily personal and intemal. The major 

difference we can see in the levels of connotations of n0l 

is the depth of the human self which the attitude engages. 

nol1D is largely intellectual and somewhat emotional; nm 

is more truly existential, involving the whole self at funda

mental levels . Even when one's life is involved in both attl• 

tudes. no:nZ> is to be sure something will happen, ftDl la to 

actually place one's life on the line. 

The different way the Rabbis use 1ac and no2 la , 1 

believe, quite revealing of the distinction they are aaklng 

between the attitudes the terms define. 1ac seems to be the 
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more extensive and comprehensive of these two terms describing 

rabbinic conceptions of human attitudes towards God. Its 

nuances and connotations are more completely and more extensively 

developed. It covers a broader range of both divine action 

and human response. lZ)I( involves trust in God over a broad 

range of individual and national expectations, and faithfulness 

to Bis word in a wide area of human behavior . It is a basic, 

primary term embodying the fwdamental, reciprocal commitment 

to the covenant relationship binding God and His people. 

But ~co is the more intensive and more personal of 

the two attitudes. It does not embrace as wide an area of a 

person's life. The sphere of human activity it describes 

is more limited and it does not deal with the individual as 

a part of the people. It tells us little about divine action. 

But nol is the more personally comprehensive, existential 

of the two attitudes . 1m is trust that Cod will do something. 

It very often leads to human deeds expressing reliance on 

God's power, but the focus is on the human expectations of 

divine action. Even when the actions are not forthcoming. 

the attitude, the trust, persists, its focus transferred to 

another realm. Although, as Buber has pointed out, lt l• an 

attitude deeper than cognitive belief. it 1• prlaarily an 

attitude of mind and emotions . 

no~ engages the entire person, the entire self. Its 

focus is on the inner state of being and the actions of the 

person. rather than on his expectation:1 of divine action. 
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In placing his reliance on God, a person literally offers hi• 

life into God's hands . The Rabbis know and approve that people 

rely on the assistance of other people; nol has the conno-

tation of a funda~ental. ultimate grounding of one's life in 

God's protective care. 

The attitudes are clearly related concepts, but the Rabbis 

do not explicitly delineate what the relationship is . 1 would 

describe it in these terms : 1zm expresses a deep and abiding 

trust in God's power and care . On the basis of that trust , 

a person places his reliance ( nol ) on God. trusting Him 

to protect and assist him. If the reliance ( noJ} tums out 

to be in vain. if some harm befalls the person. he still has 

faith ( l~M) that God's actions are just and for his benefit. 

The attitudes thoroughly merge, \D'lder the rubric of 10K • 

in one significant area of life. As we have seen, several 

Rabbis term people illCK ""101nt) if they fail to rely on God 

to provide them with sustenance. This is a practical, concrete. 

total reliance on God more characteristic of the connotations 

of nol than of lllK . This seems to indicate that the Rabbis 

understood the close relationship of the two attitude• . 1111 

as a term absorbs the concept of nol and indeed became• the 

comprehensive word for the total attitude of hlDlln truat la 

God. 

It ls important to compare the rabbinic uaagea of 1• 

and nol to those in the Bible. which are, in a aenae, their 



177 

foundations. flle Rabbi& c,perate very substantially from the 

base of the Biblical connotations of these terms. Just about 

all of the meanings found in the Bible are also found in the 

Aggadah. The Rabbis. though, considerably extend the applica

tions of lZ>K and nt>:l , and Jeepen their mear: ing. 

n ,e ccngruence of connctations of 10K between the two 

bodies of literature is especially strong concerning the people 

of Israel and their relationship to God. In both, the primary 

sense of the lZ>K of the people is confident trust in God, 

His promises and beneficence, as well as covenantal faith

fulness to His word. The Rabbis indicate the great significance 

they attach to the term by extending its application to events 

with which the Bible does not associate 10K . (See, for 

example, Chapter S, pp . 70 - 71) flley also add considerable 

personal depth to the Biblical conception and make clearer 

the reciprocal relationship involved, largely through the 

device of the mashal. The major rabbinic extension of the 

Biblical usage is to describe lCK in several !l,S!ldot in 

terms of a comprehensive. existential trust that leada us to 

total reliance on God's power. (See Chapter 5, pp.BO - 81.) 

God' a lz:»C for the Rabbis retains the BibU.cal aense 

of His faithfulness and steadfast concern towarda Bl• people. 

But far more than the Bible, the Rabbis emphaai&e God'• 1• 

towards individuals. as His faithfulness/reliability tor-rd 

and punish . 
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In fact, the major distinction between rabbinic and 

Biblical usages of lOK is the far greater stress the Rabbis 

place on individual 1ac, in contrast to the Bible's clear 

emphasis on the corporate experience of the people of Israel. 

At the inter-human level, both the Bible and the Rabbis use 

lZ>K to mean both belief and personal trust between people . 

But the Rabbis add an aspect not found in the Bible, applying 

tac to the reciprocal, contractual relationship of business 

transactions . 

Even more importantly, the Rabbis extensively discuss 

tat as personal trust in God concerning one's individual 

fate, a sense rarely found in the Bible. The significant 

concept of faith in God's justice despite a contradictory 

reality is very rare in the Bible and not nearly as explicitly 

stated. (See Chapter 2, p . 21 . ) Similarly, the association 

of 1ac with trust in God for sustenance ts not fo\Dld in 

the Bible . The sharp, related condemnation of those who lack 

faith ( nlzm "'"101nti ) , conmon in rabbinic literature. 

is also not found in the Bible. as Isaac Heinemann point• 

out . 14 Finally, the creedal sense of 1m , which the labbia 

sometimes use, is n~t found in the Bible. 

There is considerable congruence between rabbinic and 

Biblical connotations of nol . Both emphasize peraonal reli

ance on God for physical security, in contrast to reliance on 

human beings and human creations. Both also describe nm in 

terms of the inner feeling of security, contrasted with fear, 
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that this reliance inspires. Although nol • like lCK • has 

a somewhat more personal, subjective sense for the Rabbis 

that for the Bible, the expansion and development of the term 

is far less extensive than for lZ>K • 

What do these two terms, 11:)K and nol , tell us about 

rabbinic notions of religious faith. We cannot make any firm 

judgments about the relative importance of faith, i.e .• is it 

more or less important a religious concept for the Rabbis 

thon niuo , ':1 m,9 , etc. It is debatable whether this kind 

of assessment can ever be accurately made, given the scope 

and complexity of rabbinic thought . The linguistic conceptual 

methodology employed in this study does support the conclusion 

th ;-tt ll'.)l( is the more COi.rrnon and more extensive term than 

ncJ . But without studying other terms such as 

Q9Z)W n1J'n> ',iy n',J~ , etc. , we cannot determine 

precisely the position trust in God occupies within the overall 

rabbinic conception of the relationship between human being• 

and God. 

There are, nevertheless, significant conclusions we can 

make about the place of faith in rabbinic thought. 111& awlt 

be consid~red a fundamental rabbinic concept about the hmaan

divine rela.tionship, for it underlies, indeed eabodles the 

primary relationship between human beings and God. the covenant. 

As Eugene Borowitz points out. Israel-Cod is the primal term 

of Judaism and rabbinic thought may be characterized by a 
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covenantal dialectic moving between these two poles . In a very 

real sense , lZlK is the epitome of the covenant relationship 

and the expression par excellence of the covenantal dialectic . 

Applied to God , tac indicates that He reliably carries 

out His obligations that arise out of the covenant relation

ship. Applied to Israel, lZJM refers to their abiding trust 

in God that He is faithful to the covenant, and then expresses 

their own f afthful obedience to the covenant which that trust 

inspires . 

Like the Biblical covenant itself, la< is substantially 

rooted in concrete acts of divine salvation, experienced as 

historical events . The paradigm of Israel's faith and faith

fulness (as well as of their absence) is the Exodus experience. 

But it seems that, for the Rabbis, the faith which is urged 

on the people of Israel is no longer felt to be something 

that is literally rooted in their own experiences. Even a 

casual reading of the relevant aggadot shows that in the middle

late Tannaitic period (and possibly the late Amoraic as vell), 15 

there was widespread doubt about whether God's saving power 

was still working on Israel's behalf. 

Thus we see aggadot urging Israel to trust God on tbe 

basis of His past acts of salvation, if they cannot trust Bl■ 

on the basis of His promises for the future (Chapter 5. pp. 70-72). 

Other aggadot indicate that, had their faith been sufficiently 

strong, Israel might never have .been subjugated to Rolle and 

the other nations (Chapter 6, pp. 91~92) . Thia conclusion 
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may also explain why certain of the Sages say that it is obvious 

that Israel should trust God when they experience the miracles 

of the Exodus. The implication is that it is less obvious 

and more important to have faith even in the absence of such 

experiences (Chapter 5, p . 83). In fact, the whole range 

of aggadot we have examined, praising Israel's faith during 

the Exodus, lauding the people as ~lJ 0,1,CKD, criticizing 
a,l~OKO 

the lack of durability of their faith, and listing extensively 

the rewards of faith, are probably exhortations to faith 

directed at the people suffering under the domination and 

persecutions of Rome . 

Israel suffers, Rome prospers in ascendence over God's 

covenanted people, where is His promised protection and saving 

power? These have been experienced in the past, the Rabbis 

are teaching, therefore Israel must continue to trust in their 

Cod. The clearest, most dramatic statement of this theme is 

made by R. Akiba (Chapter 6, p. 115; Chapter 7, p. 148) . 

Akiba's faith is even bolder and more profound than the con

ception just stated. His faith that God will redeem His 

people according to His covenantal promises ia baaed not on 

past acts of salvation, but on the experiences of destruction 

and subjugation themselves . Just aa He baa brought the puniab

ments He swore to bring upon the rebellious people, Akiba 

believes, so will He bring the redemption Be proalaed •• well. 

The religious faith of the individual peraon also ae-■ 

to be a major concern of the Rabbis, more so than for the Bible. 
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The concept of nm (and one sense of 1m ) imply that we 

should ground our ~veryday activities in a sense of ultimate 

reliance on God's assistance. This does not eliminate the 

importance of human effort. reliance on other people. or 

assistance to our fellow human beings . But there is an under

lying sense that all these are ephemeral and. in the last 

analysis, unreliable . While depending on our own efforts, 

our friends. and human creations, we must remain aware that 

our ultimate security and success lie in reliance on God's 

power and care. 

lCK also extensively underlies an individual's life , 

especially in the religious and moral spheres. Like that 

of the nation . individual trJK expresses the covenantal dia

lectic -- trust in God's providential care and abundant rewards, 

faithfulness to His word. More significantly, rabbinic lZIIC 

i n1plies a certain world view. The world in general and human 

affairs in particular are ordered by God in a just, reliable 

manner. whether this is clear to us or not. The Biblical 

models dear to the Rabbis demonstrate that when we place our 

trust in God to fulfil his promises , our trust ia vindicated, 

regardless of our own actions. We can trust in Cod'• goodne••• 

His beneficent care. and particularly Bia justice. even when 

unfortwtate events in our lives and in those of the people 

around us cast doubt on God's justice. 

Though substantially considered a matter of experienced 

reality , this faith is also powerfully asserted without the 
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basis of empirical evidence, often in the face of disheartening 

and painful realities of life . As we saw concerning the faith 

of the people, the Rabbis, I believe, are seeking to demonstrate 

how God's justice and providence may be considered concrete, 

experienced reality even when people do not literally feel 

this to be the case. 

Their problem, then, is not so significantly different 

from our own in the modern era of Holocaust and other examples 

of God's apparent silence. Their solutions, pointing largely 

to life in the world to come, may be difficult for most of us 

today to accept. But their endeavor to perceive God's faith

fulness as experienced reality worthy of trust is an admirable 

and thoroughly Jewish response to the problem. 

This thesis has delineated significant aspects of rabbinic 

views on religious faith . The two terms examined, however. 

are but a part of a larger picture, part of the broad and 

complex matrix of rabbinic discussions of the relationship 

between human beings and God. This study ia. therefore, juat 

the beginning of a broader examination of faith in rabbinic 

literature, from which we might be able to derive guidance 

for our own search for a contemporary understanding of rellgioua 

faith. 
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"iD•~ ,,22~ n• 1DD~ 1J•n• D1 71J 1JftJk ~, •• 111•16. 
,,••a a•,n• •JlD ,, •• 1J•l, ~~D 17 1,~• - (n,:• a•i2,) 
1,•,2~ a,a •J~D •'• a•J•o•a 12••a a,,,~~ a•i2, o•,a,w 

.a~•n122 1,•n,JJ1 an•22 

nnJ ~-,~• 1•~D •~ l1• a•,~, ,,~., ~wD ,n~ nn• ~Jw2 111-18 
:•"• ~•,~t) ".,na n,•2 a•,,,~ n~,~ na ,•n~•1" 1D•J~ ~wo •in• n1, 

a•D, •l•,J" ,DaJ~ 1nD nn• ~JWl a,n, 1nD ,na n1•2 .,, .(n 
,•2~ ~,02 a•,D ~nD .,. (•:TD a•,•an) ".0~,2• •~,• a, 110a, 

n,~,2 a~•Jw ,,,n, fJJ~ ,1DJ ,~2 no ,,~x, ~WD n1,,2 ~,,n1 
a•z11J ,.,., 1•n ~,~ an1•~ .,,,n .,, anw,~ 17Dl a WD nD ~we ,,a. 17 ,,o., ~~D ,~~ ,.,~. ,~ 11l~nl .n,sD 7~D a•D1,,, 

1•a a,1 •2~ a,,,~ ••n, ,,,1 a•a~~ aa, ,Da ~,a,~•~ i•n• 
,.,., ,D. kD~ ~n• ,,,~•w 12 a•,,,, ,,. 17 ,,o~ 17 a•J•DXD 

,,~a ,~ ,naD ••2~ ~"JP~ ~~Y ~D ~n•D ,,,, no271 ,,~~ 12•~~ ,2, 
a•,,, n,~~ •~•7D1 ,,,, igo~J ,c,, n»Jp~ ~•~1 a•D~ •D~l ~a,n, 

(1:2 •,a,a) "•1~1 ,~••2 ~n•a no• ni,n" a•ia,a 1•~ aD1 1•,n• 

2•n•, •~ •, (2"•:,"J ~•,w•) ".n,r• •12a, 1•,,~1" tII-9 
a~~ n,•,~io, n12,a a•JJa ••2~, ~"J?~ ,,n, ~•,, ~p, fln1• •21 
a•,~,,• •i,w2 1i•D1~, o•iwy ,, ,~, l~l ,,,n, ·o ~~,~ ,, o•w,w 

••a,,,~ 11•n:JD ., K~s•s, •n1•2~ •n~n ,,~~n~ ,n,K ,,;y 1,l; 
~p , •ln•, n,~~ ·~~,~ KT~ C'l 1n1•~0 nl'' D~ a•c~, ll' n~~~ 

01,l ,~, l~l p1pn1 •, ,, ', aaw n,,,1,~, n,l,o a,2~K ,,ol•~ 
,,,~l ,,•~r~, n"l~a ,•n,w n•, ,iD• JK~, •1n ,~, ,~~ a•,w, e,,,, n•1 ,, •li ~,,, n•, ioK 11n1• ,,2, ~•~r' xn~ a•,w1,, 

.nJoKn ., n•x, ., K,o,• .,., ,, io• .•n•a, ,~ nio• ,w•~ 
.n,oz, ,~ ~1 nw,J1 1l 1•1•, tnJ .nn• a•D~n ,,l, ,, 1,1,a 

n", K1nl a22 

For III•35bc. see Chapter 5. 

n• ,,~1•1 a1,•~•1 o•isD •J•,2 a,n '" na ,n, •n,• 111-i2 
x,~~ ,, 'J,•xwn ,D,, p•oon a, ,,owo, (••~:2"• n1nw) "a•,1• 

1J•DKff 1D1k ,;,;1n •01• •, .,.,~~• •, •il, 17 Jft1J1 •a11a 
n,•m•l 1,••n~ ~,~lax nD a•io,a 1•nw n,•••n •o• n•,•• a2 

.,•,wn1 in, •• ,,, ,,.n, a, n,1a2 an, 
(47) 1"• nw,n ~l •n,•~D • 
n~,n 1•1•1l ,~•~, i•n,a •~ ,,,~ JDwn ,nw a• ,na•,• V•2J 
a, a••isDl •nD~ iwK a,nDn ,~ 1•pn ,= n,ow, 1•n1so, nJ1••1 

19 J 9 Jl ,w•~1" - (1 11 ~:1D ft1D~) •.,aw, •n •J& •~ ,•~, D9 N 
n,,, n11DKl 1n1,, •~12• •D ,~w ,a,D JnD1 awa n, - •n•,n 

.n,1= ~,1na ,~ n• a••,,,••~,.,,,.,,. 1JD•n an1J n1•,2• 

• n,wl 101•, •n~o~ an,•~D 
(158) 
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,n•~• iD• .n210•2 ,•w,D nw,• ,,,z ~, ,n~ •~ na, v-25 
n•n, ,na a,• •n•10, ,,,2 ,,no •n••n nn• a,1 n,,2~ ,,,,~, 
,na t•,n a,•, l•wo nna nD ,, •n,Da .•2 ,1,~n~, •~ 1•,~• 

•~ 12n2 •~w 2,1 n,,, n2•2 2•~n, •, w• iDa .n,,n n,D~ •~• 
.•Ja n•1,1 n1D1J ,••z •~ in• 1,n~K7D no,, •ni&a .n•Dwn JD n,w,,, ,1,a,, ,n,,o,, tnw~ n,•, 2,1 n,, ,, JnJ •D ,, •nia• 

n,,, nJ•2 •, ,oa .a,,D,, n,~,,, n•1, 1n2 nnp,1 n,,,xDn 
n,,a,, 11,a, Jn~»~ na np•; ,, •nio• .a•~wn JD•~ 1JnJw 

•~ n,,nn nan,,,, 7lM n1,1 n1•2 ,, 11n1 n1D1Jn1 a•1,n nnp,, 
".,n,w,~ 1ll7l1 i•ol 1KD ,l,n ,.,. 2,,, .,," 2•n,, nJ•J ,~ 1JftJ 

•22 ,, •ioa .•,22 ,,,, n•,n1 1l7l ,n,n 1•0 .(,"•:•~ a•i2,) 
1•n•,,n n,,nn JD 1•,~0,, 1••lw 11•~ a,,,n ••2 ,,~ ,, ,,. ,a 

(D:o"• n•,~•) "•i,n D•1ia1 n,,.,~ ,•n~D •12, ,~21" iD•>~ an•,, 
n•ina," 1•0,0, ,.,,,n ,,, ,, o•D1,n ,a, 12 a11•, ,,, ,.,, 

.2"n1,n ••n, •1a,, ,n,a~D n2101 1l n21DKl 1•1,, "'n nai• ,2, 
2 ,,., aD,nJn ~,,n 

.,na •,a,o~•o ,na ,,on n,,~ ,no~ Jl ,,,ow •,2 n~,o V-lOd 
,.l, ,,, ,, •• • ,,.,1l ,, n•,,n nn• llK 1l 1KXD1 ,.,.~,n ,,,n 

:n~~ 1l ,,,ow•, an, ,~K {l"J:• •,~Q) "•i•w,n K•n •n n,,2" 
,•,a,~v• ,n,a, ni•,nn, ,,~ .•nnp; a, n210 JlK ,•nnp, ,,Dn 

:•1n .na~ Jl 11,c~ •n,a •n 11,2 :•,ayow• ,n,a 1•~, ~,,, ,aw•, a,~, t~•>~ ,~"~,n ,~ ,~,,~• ,,,. ~n• a,, i v:,~ 1n21o•D 
.(•"• : , a•,l,) ".n,xPJ~ n• n,~w," - 1•1~ .7•w1y 1~~ n,x~ ilw 

.al~,,, •• ,. lPJl "•11JD~n lPJ ;,•~," - tilw tnD 'll• 

Kw:7D ~l n•', o•l:>1:> n,12,, ,,. 1l?1 •:i, ,",'1 PJ1' , ... IV-27 
,,~D• ,, iD• a"o •,oxo •:, ,na, •ilnD •J .,,., •ill t>•,np an, 

,•,•pDPJ ,•n ,,., 9 Jl ~~, ,.,2 n•~~ fDKl a,., , 11 no, ?WD 1'1 
i•ftn, nl~ ,n• a,1 a•,,~,, i•pD~, ,n• a,a Kl1 0•11l •'1~ 1'11K 
3•1~w •1~~ •,1 i't? ,PJK 12,nlJ1 a,2 ,n~• ,; :,io~ D•1,2 a,w ,~s• 

i'f,~l ,•,10• ,, , •• 12•n21DK n• ,:., ,,a 111:,l •'lw ;,w, n1 
.,, •111» 01•2 a,a ,,,n •,w tn1• 1•11 :a~o a,•n ,, 1n1a 1•,1~0• 

DD•,•,,, •21',n •1• ,,, n•21,1 ~,~:a, •J1',a D1•2 •~• 1•sn 
y•,10• ,,~• 09 ll1:> n,1lJ n•J', n, i'ln n•~'I JJQt ,•1:,w 11•, •21'1• .,w ~~,, i'fT ~o,~w •1»~ .,, a•iD1K1 ,.,,,n, ••J a',w •1n ,., 

o•~n," 2•n:,, ••o 12n1• , ... , 12••n1 12n,1:aw ,lsJ 12• ,11:,~ 
· .,n,,:i~l a•,0•21 1n1n•'lw2 a•,, "•a•JDa2, a•,, 

.:u i'f1T i1112J 

:,21,n•:i 1'1w :,211 ",,,, 1••1" ,11,p1n ,,2 •,n21a• ~•• Y•lJlt 
o•:, n2n ~:n ,•,10 - a,, ,w:i n,D :,"2pn n,a a,, u,2 n,a~ •'>• 

:,Jo •s 1'1 in•,,~ n• ,,D•, Kl a1;,w:, :,JD ,,sa ,, w•, a•n•• 'le 
w•, n•J:, ,,:a ,x• n~,~, ,,11 7:,1 .,.wn n• ,~ •n, 1,•2 •~ ••• 

•'1 w•w ,,., •~ ,, ,01a ,,lo n• ,,a•', •2 .,.,w, ,2•, 1,•2 ,~ 
'•" •"• 1, 12•• a,,,:, n• :,1 io•w •a 'Ila ,,aw:, n• ,, • .,, ,,•2 

.n21,n•:a ,,~ n• ~211 "'11, t•a,• ,,,,,:, ',J2 •:,21•• 
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•.nae~•••••• ,•n• a,n., 11n•, nn• an&ll~ an• ,,,•n" v-toa 
~• 1nJ,DKD :•,D• 1•J21 - (a: , 0•13,) "10aJn ,an" :,na ,2, 
,,••• ll DnJ•D •,l n~,D .n•2pn 77 1nJ,D• ,,,. n• a,, ,w2 

•n• ,,•2 ,•n, D7 0J,1nn, a•wJa ,,,n, ,a,,,2 nn• ,.,2 ,, n•n• 
n•n1 . ,n, ,,,n, 7n,a ,n,w, ,,~• 1,•pDn1 ,a•,,,w ~w t••a 

.102,,, 1,1 1n1• n~,,, nJw 7ll 1n1a ,,,, ,•a• ll on2•1 •, ,•~n ,•D .,n, 1n, 1n1• ,2n, a~, a•,2nn 1n,a ,,~n a•Jw ,2w ,na •,n .a,• n,,x,a ,,a,,.,, :an,,~•,,••• 12 anJ•D •, 1n1a 
.n"21n ,w 1nJ1~• ,,,. nn• a,, ,~2 ,~ 1nJ1D•D 

~:~ ffl1 0•12, 

For IV-7 , see Chapter 4. 

,a•,2,) •.•n •n ,, (2a10 ,,.l •n ,2, nvo a~ no•1•) 1v-10 
n,, nnJl anD n,012 a•p•,z ,~ 0n0~J ,a,> a1pDnw, - (n:,•, 

a•,•110 ,,n 1•n, .,.,2 n•n• ,~•J ,n., no,, 12,n n~, ,~D .,,en 
•~, ,; 1n1>, a•s10 n•n ,,~ na 112n, on~ ,na •2~, 11,pD ,,sa 
111n ,n,,~ ,•2 1,2, ,•2 112 ,•2 n,,w, •2~,, .k1n ,~•n ,,•w 

a1pDn~, ,, .a,n ,,•n ,,,. 1>••~ •~, 0•21•,,n ,, 0•21nnn 
a•,w, ,w ano~J ,a,J •1n~,, nn12 n,a1J a•p• i x ,w ona~J ,a,1 
,,, ana~J na ,aa~•w .,, a••itla a•,a,0, a•,, a•,a7D7 n,010 

C••:t• •~wn) "1l n,w• •1,,1 11,G1 (11 ~,2• •iD i•) " ,a11 11~ 
(,••:,, 21••) "•DWDJ ,,11l n,0n" ,a,., 

(428) t " Jw n,,2n na,, •110 
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Chapter 4 

.•,2,1 •1,1J ,n~:12 n"2,:1 ~w n121e n11Dw as,D na V-31 
:12,z,a:1 •12,2 n,,1~ •12,2 a•~n,:r •12,l ,on:1 •12,2 21Dn 

••• •12,2 a,~w:1 •12,2 nlwn •1l12 :1,,2n •1l,2 n,,1:r •1212 
(1~:1 nl••) ".1nJ1oa :'lli a•ipl; a•w,n" ,naJw •1212 :r21Dan 

,~:• ,no• n~•1D v,,D 

(s:a•, a•,•:tn) "1z,,n1 T'• n2J1~ 1nD1Ja ,,,, ,,,~" V-34 :r,•~• a~,, •:r •,on" ,naJ~ :111b•:1 ~, 1•,a,, r,a~, a•n•n 
in•• •n• a":r~, .(2:~• a•,•:tn) "•n2 1n21na ,.,,. ,,1 ,,., 
t•n•• a', 1•w1,1l t:r .(O:l •,~a)" •naann •ni:wa •2, •n•~, 
1•,a1, '1,n, a,~, •a, .(1a:1a 21••) "1•>•12 1lt a'J a•aw, 

:D•p a•,•nn) "1•,2, ~,:r •, 01•:1 ,,n, 1•aDwn," ,aaJ ,,., 1•,2 
.(as 

(a•:n• aip•1) ":1n1,, n1,1'1 l1Pn •'I :1n•~a n,2l n~• ,a1" IV•l7 
•, 1•• l,pn •~ ,~,, ,,~~n 2,,n a,w t•2n :i,1• K,w a,a •, 1•• 

,21 1lipn '12 n1•,,:i ~,, 1•2n .:r,1n ,2 Jipn ;l n,•2 •~• 
"':r •2•" .(1:n• aw) •n,,1, 1lipn a," ,o,, ,1~,n 1,ln .,~w a,a,~ tDKJ •>• (00:0111 av) 

2:1•• n,n •ina a,no 
(4 :ti) 

•n1) a,w:1 an• :ww,• ,wa •anwD na, •n11nn n.c cniz,a,t" IV-18 
:wi•z,~, a•,,n~ :1••wy1 :r,•aa, 1n•, (n:n• aip•i) 11 .(•n •11e an2 

,n, 0~1,2 ,nan aa1 .12:r a,,,, 11 an2 •n1" .a•anwz,, :r••w,, 
•2•" .al:t a,,,., "an2 •n1• a••pa •2• nD a:1 a,n nz, 1~10 a'ln, .,~w a~w, JDkJ ••n 
•:a :11111» n,a •in• a,10 

(4 n•) 

o:t•~• n,oa, ,a,w• • 22 ~• ,2, ii:,a'I :tl'D 'I• •n ,2,•1• IV-19 
•2• a,1,:1 :r•:11 •n,n•w •n •2• (•:n• .,,.,) •a,•n~• •n ••• .,~w a~w~ 1D•21 ,,.•n~ 1••, ••• .a•Dn, •~D •aa 1••, 

a:a :rwi• n,D •in• a,10 
(3 n■) 

(n:,"~ a•i~,) •.•n •D ~, (la1D ,,al •n ,2, n•D aw nD•1•) IY-to 
~~o .,~wD n1, nn1~ 0~Q n~~,, a•p•,s ~- anDwJ ~a,2 a,,an.n ,,~~D ,~s• a•,•pD0 ~,~ 1•~1 i•y2 :r•~• JDSJ ,na~ na,, ,2,n na~ 
,~•~ ,,•~ •~~ ,~ 1n121 ••s1D n•n ,~~ na ,,~n~ ana ,na •2~ 

~, a•,1nnn 1g1n 1n•~~ ,•~ ,,lY ,•l 122 ,•2 n1~•~ •2•~, .a,a 
~~ an~wl ~D1l a1v0n~J 1J ••1n ,~•n ,,,. 12••w ••~ a•21•~,n 
a•,a~D~ n,01D a•,~,~~ ane~J 'ID1J a1nwJ1 nn22 n~D1J a•r•,s 
1•)" iD1~ a1n 1~1 an~~, na 1DDw•~ 1,, a••,,,a a•,•~D'I a•,, 
n,cn" ,a1a, (a•:t• •~~D) "12 n~w• •it~• ,a~D, (,, wr2• •,a 

(,••;1', 21•a) "•DW•J ,,112 
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~,,,na2 ,~. ~2,1 •,~,, t••'" ,,,,,.~ ~,2 •~2,Da ~••v-tn 
~, ,,2n ,1a ,•,mD - a,, ,~2 n,D n"2,~ n,D a,, iw2 n,D, •'• 

•• ,, iD,a ,,w n• ,,a•, a2 a,n~j ~JD,,~•,, w•, o•naD ,. 
n•2n ,,2 ,1a 3WJW1 ,,,. ,,, .,awn•,,•~, 1,•2 ., ••~ 3JD 
••• ,,., ■1 ,, 1D1• ,,,. n• ,,D•, •2 a,n~, i2•, ,,•2 ,, ••1 
.,. ,, 12•• a,,,~~·~, iDKW •D 7lW ,,.~n n• ,, ·~, ,,•2 ., 

.~2,,na2 ,,w na ~2,1 "''' t••1" ,,,,.~ ,,2 •~a,Da ,a• 

(J,4-J45)t"• ,,.,.~ .,,o 
112,nJ •2•0 ,~a nwD ,,•w, ,,,,. a•Dn ,,1~ in• ,2, v-17 

3;,~; ,•,~ n,a ••~ ~D ,1, ,,Da ~WD 12•21 ,, ,,na ,,1a ,a,w• 
a,a ,2••n na 2••n,, ••,,~nan,,,, a,, ,n,a •2•• a~, iD■ 

•''' t•a1 ~J1Da )a ,1212 ,•,n~7 1,•a■ 
(346) , •• ,,.,.~ .,,o 

,,.,,n fl ~J•Jn •21 n• ,osnw, - •,,,9 a•Qn ,,1~" a•, v-16• a, ,,w•, ,.,, ~,,12 ,; ,,Da ,,Do o, ,,~•, n,•,1 ,.,, ~,11J 
,, ~,,12 ,nwa, ,,Da "•'''• a•a~ ,,1~" ~,~ a,~a~ a,, ,,sa 
t•a1 ~J1Da 7K" ~,~ aip0~ ~•1? 1in•7 1'7J1 ,,w9 7 ~ill 17Jl 
,,,,, 1,~•, 10• ,,, ,,w•, 1•2• ,, ~,,1J 1nl7 ,,aa •.,,, 

1'J 9 J ,~• ~,•,,~ 2,1 ~1,n ,,~1" ~,n ai1a~ ~•,p ~,.,a n,w,, 
,,a a•p•,1 0•11,1 ~a, •2, iDa .(D•:2", ~•~i•) "n1n1p1 

tl 1•ae ~D "1•,~ ,,,•1" ,w a•,,o~ ~~,,~ 1J•a1~ on,x nJWlW 
.,,,~ n• o~•,, ,,,•11 l' n• on~,w ,,,,., ,0'21n,~ ,,2 

a,,,2 ~•,~ ~,1n ,,w ,101 p•,1, a,wa~ aw, •~2,a• ,a• v-15 
~,~ D71Jl ~~,~ ~',, il,xD ,~. ,,01 ,~,', D7~ C ,, -~l a',1,, ~,n 

~,~ 0'1112 ~~,w n,•2, ,, 1101 ,~,a ,,D2w aw,, .~,~ a,1,2 
~,n a,1,2 3~,• ii,, 31•)1 ,, ,1D1 ,•,sn ,,a2 ,, •~~ a,,,, 

.~ til a'I, ,::a 
(~45-,46),•• ,,.,.~ .,.o 

aw, - ~,,na ',a (•:::a•', a•i2,) ',,, , •• , 3J1•• ~• v-t 
,, t•w,,w ~'Ip ~,•lJ ,, ,,•D• Kl~ a'I,,, a•,wi fD a•,,a1w 

,,, t••1 .,•~,,w n,, ~,•)7 ~, ilt~ a'l,,2 a•p•,sil tD 1•,,a1 
,, i17P ~1JD ',y ,,•D• •2~ a'I,,, a•,•,s', ,,w t•D~WDW a•~ 

.1•w1,~ n'I, ~,sn ,, 1',•9a 3tn a,,,2 a•,-,~,~• 1•a~n 

a,ail n• ,2 is•, i1',•nn a'I,,~ na,1 a,~• ,••sn - •,,wa• Y-14 
"'''D a•nn• .(,:l n~wKil) •.a,ail n• a•n,a •n 1s••1• ,a••• 

1'l•D• 1•w10 ,n~ ,~,~, 1••1 a,,,n ••::a 'I, a, na•~• ,n~1,a 
•~••'I,•~ ,,•K 12••1 ,~na•w anD ,na 1••1 a,)~~• n~•• 
,, •• , a~,1, w,w •'I,,~, •• , a•,• •'I••~ 1•n ,~••1 ••••• 

~•>~•~no, •in•'I n,~,D~ •2D ,•n 1',•a, •wa, ,, ,~n• ••••• ,•,::a ,n•1 ,n~ ;, a, l~,• ",aawD ,,,,,'I,•,•,.,~ ,,n~n ,•~ 
.,a,21 a',172 1•o•i1w - "~2,n• 'I•" .,, •,a, ■,nw na ,~ 1n1a1 
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f)' ••,•,s •~• a•n, n,•:r~ a,a •22 ,a,22 •~• - •~,, ,•a,• 
~o:r, ,w• a,•:r n• a•~~•:r :rv, ,wa •nasD :rt :ra, ,:a~• ,a,a a,n 

(0,:, n~:r,) •.a•:a, n121:awn ,v,:a 

•2•~ ,,, ,oa (2:te a•~•~n) .•:r', (•niba) ,na ,2, 111•44 
,oa ,•~, i•n)~D~ ,~a •n••~w •D ~,,.a~,, ',w ,,,:a, :r•:a,n 
•o~, (a•)",,•~, ~:a •n21a" ,:r21a ,, ,•,nD •>•• ~"2pn ,~ 

,•,s~ .,,, ~":p~ t••e ",:ro:r T,•2 ,wa a•e,,,,n ?•n:a,a ••~ 
t•o•• 1••1 ,,, is•D ,,:r is•w :ra, ,Ti•:a yn•Jw ,, (:a•) w,,, ,•,s 1•• a,a •)" :ro~e 1Da f)I ,,n,o a,•,, :rt:r a,,,2 12 

,.,,, 12•• 1)•~, ,(,:T n,:r,) "•an• a'11 2,a :rw,• ,wa ,,a2 
1~•••1 •,ri•2 ,~• a•w,,,,n 10•2 1)7 (1•) ,r,x2 1n•2w ,, .,,, 

1•w1,,2 ,~ ioaJ~ ,,,12 12n1~ ,, a•w,,~ ,.,,, s, a~1,n n12a 
~vo, io•w :ryw2 ,a~:a y•o•~ •no•a, ,(10:1a 21••) 1•0•• •~ 

,,~," ,a., ~-D 1DD ,(1• : 1 n,~w) "'la,w• .,,, n• ftDDII ,.,. 
onJ» •, ,aa (,•) ,(1•:2, a~) "1•12, ,.,v.,, pns•, a~12a'I 

•n ,, ,., ,,,,,,. ,•:r :r,,0, 1n1•, a:rnw a,,,:r n1~• 1wp2 1'1•• 
10• (101 .a:r•JD~ ,,,1:r an0J1 ,,now,, 0•~,,, ,a,pJ a'I ,, 
,(l):,, 21• •> •,n~l a•i•2• 10DI ".,, ••D KDD ,2 •n• ., 
,,20:r ,,, w,Ja ,,, ,a:r •D1 ,,n~2 a•1•2• ,w~~ ,,:r is• :rt 

•t••n:a t•D•• .~, p•,s a1p•" 1)•n, (ta) ,a••c,,o, :r1,1:r ,,, 
· :a••n2 a,:r~ JDT ,~ ,(ow 21••) 

:a:to a•'l•:rn .,,,a 

.(a:t a•,~,) •.yaa1:r '1•:r a•:r'la:r a,:r 1•:w,1 •n •) n,,•1" lV-7 
,~1• ,•,•~w ,,o ~w ,2~,a, nD,, ,l,~ :rD, :•2• ,:i ••n •, iD• 
io• .,,.D 11,~D:W n• ~ ~lD1 1Jl Kl .,,a ,w ,2~,- nDI 1,,,. 

,na nK~D :,,u~ ,, in• .1,x• •l• i•pn~~ 1,,pn~ •', Jn :,'I 
,~ ?t1n,a •n,Dp a,, ,n,• •niZ>w •'1 •,s~~ 111p9:, l?•JDQ 21a 

:,.,~., a:r, ,, =~•Di•, n"lP:I ,, ,D. ~•0,• •D•l ,., •• IKDnW) 
•nJl~Jw nn '12 ,, .(n:2 n•ni•) •.,,, •l a~•n12• 1•1D :rD• 
,z,aJ:1 a:w• J~ n• 1-i:iZ> •1•~ a:,', •nr211J t?•nD•P •'1 a,•n12,a'I 

•,• ~, a,n• •n~,:i a, , ( ,••::i"2 n•wail) •,•11, 1),2• ,,2 •,• 
•>•~ ,, •n,n• ?l(•:a a•il,) "a)na :r21:r a2•n'I• •n• ,DKJW nwa 

",1,1 111),l 1•1• ,, •in•1" ,DaJw ,,1,1 w,2,:a a,na ••a,a 
1•Dll7l t••1 3:,y1 ,o,l 0~•11• 1• - ,, •n•w, &'I (,••:1D n•wa1~) 

•n,lw:r n• , , a~D1" :n~D ,oa ,~•s'I .(t"'l::r•p a•'l•nn) ".n,2 
•1:1• ,,,. n• (aw : a~ aw) •a•,2, n•:ao ,, •• ,. 1D 1(n:, ••12,) 

•t••an 'I••• 

n2 ,2, •'lw nn• ,,•J (l•:T• n,o~) •n,1•• ,.,. a,,,,~ ,,,l, n"J~:r •Ja, ~17D io• nn• 1,•21 
.,,, a• ~ n• a:,, nv,, •,• ,,, a•,100 '1•iw• na 

n1~12l1 a•oJ an, :r~,n •,• .,, 12 n,,,2~1 a•aJ 

(181) • ,,a,, an,oa an'1•,D 

•:r•,• v-22 
.a,~) 'la,w•• 
n•s,:r •,• .,, 
a:r'I n••• •,• 

.na,n nn2 
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pns• •, ,aa ••• (a:1 n~~,) "•111 n~,,n 11,n• nQ• v-11 
(~•~• 1nJ1~•~ ,•,x~) ~• n• 1nJ1DK2 ,•,x1" 11 9 iD i•2 

,Da .n•n .,~ 1nJ1Q•D a•D~,,~ •n ,•,x ,~••• {,:2 ,,,2n) 
•~•," (D",:2"• n,nw) ,Dalw a•isD .,,,2 •n1,n ~~•nnl ~"2,~ 
•~ 1w•,,D •~n ,~ ,~1•w ,,~2 ~, ,. n•,11 n,~•~, n~•~~ •zn2 

n,,,,2~ •~ w,,D •~n {2:1"• aw) n,,,l ~,•~vi,• iD•>• 
.~•n• 1nJ1~•2 ,•,x1 •1n .•nJ1D•2 
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Chapter 5 

~l• •n a•a,, ,,n •~ a•,xnl ,l,w7 ••n na a,n ,a,••1• 111•19 
11•Dan nw~l aa ".,,l, n~o~, •nl 11•Da•, •n na a,n ,.,,.,• 1•> 
19 DkD ,,., lDSJ n,,,l l'D•o• 'D ,,~ ,,o,, n, •l . •nl ,.,n, ~, 

a,n ,2,•1" iD•• nn• ,l,l ai,,, .a,,,n n•n, in•w •o iD•D2 
•~• .n~Dl ,o,n, ,, ,,l, a•n,•l a• {n:a, il1D2) " .nVbl1 a•n,•2 

n•n, ,o•w 'Dl ,l,D ,,., lDSJ n,,,2 ,l,o, 'D ,,. ,,o,, •2 n, 
•, n,el •n•,, an,oo •n,•2• 

.a1n,:1 

( 114) 

t1•1)" ,2•nl, ,,11l n,,, a•,~ll ,w,nn :w•,, .,, ,oa 111-, 
an,, •Dp ••,11 .(a:, n,ow) ., 12•0•• a, 1n1 (iDa•, n•• 

nn■, a•,•oaa 'Jl a•2•oaD 1n ,, , ~• .,a,v• •1o•n~, a,n 1•,2 
,, nl~n•, ) •nl t'D•''" l'nl, - a•1•aaD ln •t•oan, ,,,at•• 

•' 11•" i a•>v 1•aan, 11,0 1•• nna • 1:1"e n•wa,l) (np,s 
•n i Da•1" l•n,, n,,, ••~D .(l"' ; l ,l,Dl) ". 1 111 'l anJoan 

,,. a,n, n••z1•1 ,,,nl ,,, a3•1) ,,•nl ,,, na •> Sln ,,,, ,, 
(1:, n,a•) (.1~w, n,,1xD 

.t•s ftlW 

- (•• : t• n,o~) ",a,w• il11 1,• nr D a•i• , ~., n•n1• 111•25 .,. 1,,0, n• n,,2,w ,.,. ,a ,a,w• na n1,llD nvo , ~ 1•,• •,, 
1l 1•,,noa ,.,., 1•n n,,~ •D7l 1•,• na n•llD n~o n•nw 1Df ,, 

D'OJ an, n~,, n"lpn, ,~ n,~,, n~D n• ,p•Dw 'Dl t•>•DkD1 
(n:a, ,l,~l) ",,~ ,, nw, nwD ,a •n ,Da•1 " 1l ax,,, .n1,1l11 

1•,~noD ,a,w• 1•n 1, nw,, n•n~ JDt ,, a,~ ?n• no, n•ob wnJ ,,, 
.n,a,1, an, n~,w n"l,n1 ,, n,w,, :tWD n• ,p•D~ •02 t•i•oan, 12 

(180) • ,~o,, •n~•lD 

.(D",:• n•il,) "o:tD ,,a,•n •~1 ,,s,,n •~ (a2•,a io•1)• 111-11 
•o a:t~ io• .(,:• a•,li) "a,•2m'1 ,~1n:1 n2•n~• •n •2 nD •J•• 

o•DJ n~, n,w,, ,•n, a,n ,1'1•n a•oJn 7)1 a•iso3 a•o1 a)~ nw.w 
.(a~:DW DW) "Dl'J'J~ a•iXD3 a2n• :t~J , ~ • ~)2" •Ti•~ DlnD•J)2 

.,2,w, 12•D•• ,a2n'I a•J•oaa an• 1•• •• 
(,5) :t"l a•il, •110 

a2:1 1'1w, no,, ,:n:t :io, ,wo ,,wa - •a):t1n2 •n:,'lnn:11• 111•28 
:t~ o•,•'1 ,01• ,,0:11 .1•1~,D iDa•D a,nn a•1•n n•n, 10•,a 'Isa 

,••a'1 a1p~:t ,,n, 1) . ; 2 az1•) •2•,n .•J ■'ID 1DD•a ~•n ,~ 
a• p•,x'1 a:t, ,01• a,,0:11 ,,,.,a ,.,,,,,a a•,•,s1 a•,•,sn 1•a 

'>•w •• , (•• ) •Dll KXI•~ •i•,n •2•'ID •• ,,,,,. an•• D)'I •• a,, •n••n,~ ,o,, ,,o,n .a)•~, •a,,a ann a'I '11>• D:t2 ••1•2 
,,'1n a•,2,2 ,; a•1•0•0 an• t•• a• •,a,'I •'I 1•nn ana, •••h~ 
•n•~,~ •1n •J• ",a•,x~ ,,ao n,na •n•z,n ,wa a>•:t'I■ •• •a.•'"•n (a•oin)(a•w7~:,) ,, o~, n,w,, •2• ,•n, ,a•,sai •••a•>~ 
2,,n •npn2 •2,,e~ a1p'1• 
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(2:1• ,2,02) ("1r2, ,a, na 1in•1) o•w2a ,~ n~vw :a", 111-35 
?no~ .,,,•~ ~"2,~ 1a n•~ •~ "1' n,v" n"2,~ ia•~ ••~,,a 

~• 1••20 ,,n,a •n ,," ,a,v• ,,a~~ ~n2v ~••2,~ a~~ ioa ,2,• 
n,,21 o•,~ ,, •. . . ,,. ,," iD1• •1~ ,,, (t:n D'i2,) "n21a ,,a 

,,•1" :iDa a•isDl an,,,, (•'-•:•• a~) "•D'D ~nwn D'Dwn ,ea~ 
n~w" 1nD1 (n:1 n,Dw) ".~Jn,, ~2,a ,,a ,a .•• 1n,,~; ••• ,,•sn~ 
v,•~ 1,•1n~ n,w2~ ,,,n a•iJ,n 1~,2 an 7Ki~• •'• ?"D'WJK ,~ 

,,,.~ n• 1'J97 ,,n,• •n 1n2 nai" :n"2pn an, iD• ,a•D1nnn n• 
112,pn1" iD•Jw ~~D ,~• ,.,~, ,2 ,2,pn2 n,w nn1•2 "••' n~, 
"•Ti•n n• 12, 1,sn•, 1J'J»; a•~>• ~n,w1" :11D•n1 a~,,•~• 

1,2, a,1 ••• ,•n1x~ ,. 1,~w .,," :x,,, io•w 1n, .(22:aw a•) 
JOJ •n n•i2 J11•1"1D1K Kl~ fl1 (i•-,~:D ~•~nJ) "•1•nK,.J 
nn,vJ" :1,DK a,• .(1,:• 12,~2) "~n,1D an, ,,n, ••• an•29; 

a,n ,,,2 ,,, .12•0•~ a,w ",,,.~ n• 12, 1iDn•1 12•2m, a•~J• 
"n2,, 11aD 1~i,n21" (,,:,, a•~•~n) ".1,2,, ,,•a•n •~" :ic1a 

JD1~ 17D7 ?a•a1, ,,n na, :,0,1 (•1, 12) ,v,~• •, .(•:n, n•) 
,nn11 ~.,., ,,. ,12~ ,, i0• .~i•w11 a•21a n2, n•J ~w• 122~ 
:1•2• 1DI .1•2•, ,,,~, ,2,~ n~1n ,,D .1•2•, 1•0~~ n•n 1,w 
n,,,, iD,x .,~ 1~~Y ,, ~n,a n1iD •2•• :,, ie• a• ?nw,• nD 
a• ,,n1 ~n,• ~•, :1, io• ,,a, .nn,a,~, ~x, x, 12•9; nn•n 

,1n•2l ~n,. ~-,, ~n• ,·-~ DJ1P 'l nlDKn .,w 7•l~l .,, •n2,, 
.,, "ri•~ ffl1b" :;.,~,; ,0. ~"lPn ,,,, .~Jn1J ,,. 1Jl) -~
iDX "•Ti•n n• 1>~ 1,,n•1 1l'J~~ a•~>• ~n,~J" :1,0• K~• 1J'Dan 

nn,~ ns,n s, ,~21D n2••w ;y :a•in,~ 0~ a~•,, •1• l~,0 o~ n"lpn 
~" :in•>w ~,,n, DJlJ D~D ,ns 1•Kw n,12~2, nn,a ,.,, •'• ,,, 

(1~:,• ,l,Dl) "n1si• •~ •s•>o ;~, ,anls, •nJJWJ ,~• T,~n n• ,., • 
• n2n,2 •2• on•Jl~ a,• 

l,,, 1n,,n1 a•2w 0•1, "a~1,, •n n0•1" :in1• 1n1 •, VI-3 
w,,,,1 ,,n nJD• •2ap0 ,,,n ,n,sw ,.,w• :s11n l, in•, s11n 
(1:1"p a•,•nn) "~,a D'l a,,, ,,a•," 2•n,, ••n '1D ,2 n2, 

,~ ,n• ,zn a,,,, 1>•~ a~~ ,,DK1 nr~ nn,al ,s,w' 1,nnw ,D;D 
n~l'' 1n1• a,,~ D' ;~ ,w, n"lPn ,~ ,ui .,ns ,zD a,,,, a••isa 

1JD~ ,a12, ,,,n, n1nn ,2, ,, 1n12e ,2, w• a,~~ r"w2, 1•1•~ iD• 
,2, n• ,21nv ,l, w• r"wl, ,~ iDa .,nlw nsnD1 ,ns ,; ,~ 1Da 
;~,~• 1•21 .n~l•7 1n1a a,o ,•D 2,, •~ an• ,,w,, ~nJ 1~ ,Da 

.o•n n•~ ,, n~ o•izn n• ~~,w• a,,, 1DSJ • 1n1a ,a,1 

•a •1a, an•~; n,,,o~, ",~10, oaa,,D ~a,w• •22 1JDJ vxa-3 • 
ftl~l, ·~~n 01'l1 DODY,,, 1kl1 a•izno 1JDJ •w•Dn 11• .n,,•an 

1•,nn ,.,w• 1,•nnn 1n,•a1, •,•2, a,n~ n2w2 ,na21 1• 1•2• 
n•D•in,,9 n,•1n 1•i,a1•n an, ,iD• n•s~ anDn2 t•r•sDI ■n•)2 

,,ss•w,, "'•'~' a~, 1,0• D'D' nw~•" iD•>• a•,sn~ ,,,n~ •~n 
•.nn, ,,2 ,.,o, 'Jl 1•¥• na•n n,nDD• •Jw ,,as• n,,. a1w,2 

n,~,D •il, D''P' 0,1,0 t•s,, a;, t•s,, ,,,,a,•n on),, •• 
• n,,9; 1,•1n1 ,~,~ ana 11,n ana 1rs• anD ,~a ,a,e• an•~, ,,a, 
•io,no ,,•nnn ,,,n~ yip ~,,nw ,,,, .a~•,na, ,,,n nn DD) ,as 

nwo on~ ia•w ,, an•,12 1•,ipD1 1n•,,w 1••~,n ,a,r2• n11a■ 
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,21w•1" ,a•2 ,,••'1 1•i1n •22 nn~w •', iD•> :,,121:, ••• 
(2:,, n,~~) "n1i•n:, •1 •21'1 12n•1 

1JbW • .,, ,,2 ,, 1JDD ,n,, '1• W"" :,:,o a:,•'1• iDP1" Vla-4 
.'1Kiw•lw :,JD• •i01na ,,a - (J-a•:,a n,~~) ":,wD ,a 

, n'l~l ,0•1, •n'l•)D 

"1•SD .,, D1p',', a,:, lZ> 1KS• .. ,.l:,:, D1"l •:,•1" Vla-S 
.'laiw•2w :,Jo" •io,na ,,x - (t,:TD n,aw) 

, n'lwl ,0•1, an,•)a 

"a:n:i •2• .,,,no• iz,1e•1" :nnt l'D"D •,:1 :n,:,• •, V·32 
,, .. ~, .1ll1'l ,.,,,, 1J"IC1 :,)c1 ,,0, ~~·~ ,,o ll'I .(,:l? a•i2,) 

,,1lJl~ i1l0 n• i1D 1•l" ""• :,x,,Dl 1"lJ 'Ix•.,.,,,:,,:,, .:,tlnD 
,n,, l"?I:, ? 1"lK .1WJ :,0 .•i1l)l "'" ilJnD n• 1•• ?ilJnD n• 

a•,1~~ ?Ki~• 1•x•w :,Jwl ,, .,,,1 nn1w0 :,,,2 :,•:, a'11 1JDD 
•lw, • 1na ,•n 11,1,• a•~1 ,,0~" '•>v n,0,a:, ?J ,, tnb•a :,'1•> 

'1, 111DJ ,,, 1D,na, 21e, ~ •1•• a,,.•~,,• ,~illJ ,a .nw'I• 
Htllt' 1,.., .(n:T" n,::w) " .,no, .1n0•1t 0:,•',1 ,,~n lJJJ "lW,.. 

an• aJ,1lJl~ 0•,210 an• ii~ :,"lPi1 '"~ ,a•,, D"WJD1 n,,l, ,,,., 
1•,~i1 ? il"l,., i1~7 tt~ .,,,lJ ,·~~l . , . a"ilJnl'l an• l"• D"ilJnD 

K1l"1" iDKJW ,.,~•~ Di1? 111,,,2, c• p~o, 11Cl1 ICY~·, Di1D 1n,, 
o•"JYJJ 1Kl ,1,, . ( n:T• n, ~~) "o•i•nil ,.,~• a, en,.,, ~'la, 

iDK .(~;~J il,Dl ) " •"JJJJ:, 70~•1" 'ICJ ~ ,~,~•7 1111,TJ1 
l"JDJ9.1 ,oJ"il,, 1•>·~•0 anK t•K WD0 ,~ i1JDK DJl l"• :,"2p:, 

- (J;l? o•i:i,) "a~ p~~ •" 0•22 0:1 n1:>1D;1n ,,, •:::," ••J;, an• JD• ,a1, D~~ ,n. nn1 ., 1n1 .. ,.,,20 a•K"lJ:1~ :1JWl .l•nJ TD• 
:,n,Kl .(:,:a• :i•Di•) n•:, lDK ,D., 11•1" ••2w :,•ci• ,,D.W ,, 

•• 1n1'1J, ,a:, 1•>2,0 ,a:, 1•2nia on• 1•:,•:::,D:, :i"lp:, in• :1,w 
.•,,, , ~D .. •~ n,na :,~1•2 1»•1n:1, ,iwD• •• a•i1D7 ,,,,n:,, iw•• 

•1 Kn•nD :12, n1, vi,D 

a,2 t••w an• a•22 - (,:2', a•12,) "alt~• a', a•22• V-18 
"1c~J1 :,wyJ •:, ,~, ,~• ',:::," aniDa1 •2•0 i:, '11 an,~,, .:12,aa 

("a:,,:, ,,,'I, •221) an" a•:,'1• •niDK •2•" .(,:,":> n1Dw) 
(1i01t•1 :,:::,o~ ,1, 1:1~1•1") 'Ji,, an,a•w ,,,, ,(1:2• a•)•:,n 

a,., 1:,•" a,, •niDa •2• ,. (,:l"? n1Dw) ",,a,w• 1•:,)a n~• 
an•Jl1 o:::,•n1lK ,,1e ,a a:::,na •naJJ:, .(,:21 a•'l•:in) "11n,an 

an,D•~ 11•J ,a,,,-, 1JD~ a•',11 1•:in •'~ •nica, :,,•n:::,:, n•2 a,~ 
:,',1 '1•iw•1" •nioa •2• ,. ,(•:, 'l '11t1aw) ",1,l p'ln 12', t••• 

(t"•:, 01DJ) ".,nD,a 'IJD a~a• 

'1• 1n:1~ ,,,,:,', (o'l:l• n,aw) "a:i, ,w, •'1 :,,1 011• 111•2J •'1• ,,,; :1,1 12, 1••1 ,lie, •12 ia•:, :iwz,', ,,na a'lw ,, ~a,w• 
•n•2 n1.,p1 1'1:1" :,'llPl wi,Da a:,•;,, :,wz, ,na 1:,'l:11 u•••n 

1•n',1'1J n2:ia ,.,,,n ,an,, •n,,, •:, iD• :,:,) ••• ,Da'I a•'lw,,• 
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.,,,. ,~ ~, ,~eJ ,,. nn (•.n,,i1 •~ ,,s2 ,2,02 •in• in,~ 
.(1-2:2 n•ni•) ••111 nns1ln n•wai •n~ ~•,•• 

(50) ,•• a2 an~•~o 

nJ1Dan ••n .,, ~•,w• 1w, ~1,1 ,2, a•i&,a a,in• v-21 
a•s11• 12• i••n ~•D~ ,,~••~•a•~ n• an~ ,,,aw •l 12•n•n• 

.nwD •in• ,~~n, ,2•Dan •~• ,,,~ n•nD 1,•,•l 1••1 12,o~ 
,~ •n,~, in•~ a•~w,,, 'Jt•l na,,, ,,~n" n~JPl wi•D an•~, 
•n,1,, •~ f'•l ,l,Dl •ins inj~ 1•n1~,~j nln• 1•,1,J ,on 

,na1ln n•wa, •n~ ~a,w• w,,• ,~~,,~al ,jw ~D (l:2 n•D1•) 
(1:2 a•) ~.•n aa2 an•~, a2n n,, 1nw•• 1•~,1• ~, 

(99-100) 1 n~wl •n•, an~•,e 

~•,w• •l 12•Dwnw nJDan ••n •,, :n"2pn iD~ :in,a •li I/11-11 
,12~~ •~w 12•1,nK~ itnJ i••n :nwD~ 1iD• •~• a•n an~ ,i,•• 

.nwD in• ,,~n1 'l 12•o•n •~• ?1lJD~ a•w21 ,a 2~ 

n:a, nli n1e• 

a•iso2 ~., •• •2 12•Dsnw nJDa ,,, ,~ •D• ,n,a i••n •, I/It-9 
•~• 12•i1n•~ i,,n2 i••n nwn~ ,~,,ow•~• .a•n na 1n~ ,,,, •2• 

.nwD •in• ,,~n, ,2•n•n •~• 1JJDW ,al~ i1lwJ 

•an,• i2 f1JQW •l,, •n~•,e 
(58) ,a:,• n~Wl 

.,,. ,l,D ~- 1a1•1 ,,o D'D ~•iw• n• n~D ,0•1• 111-24 
1KW1 n~D 9 D ~J K~K 1JDJ -~ nJ'DJ 1t JW1~• 'l1 iD~ (~,:1D n1DW) 

•• ~,1 11n• •n •• ~," 1DKJW ni,ll~ •• ~, 1102 ,~,j n,,onn ~, 
•,w nwD •~ ~,•~•,,a,•~,, n,•02 ~l• (1,:a ,l,0l) ,,o• •n 

,~• 1102 n,121n •1 ~, ,n,s ,,,•~• •, "~•,•• nan ~D 10•1• 
1a,1 .n,1l1n •• ~, •~• ,,02 •~• n101pD nw~w, D'lWl 12•10 

"~a,w• n• nwo ,0•1" ~"n nn, .n,1l1~ •~ ~, •~• ,,02 •~ 
i••~ 1,n, •~ 110 10,p nwn in•w l1'jW ~¥iw• ~• tn2w 1 9 ,,n~ 

in• 1~~n, 12•n¥n •~• ,,,~ n•nn 12•,•l 1••1 il,Dl 1•s1• ,,a 
"•'111 a•~w1i• •2t•l n•i,, 11~n" n~2,2 w11•D an•~,, nwe 

152 a ffWD 10•1, an~•~D 

as(•~:,• n1nw) •.nwl'l a•n i1n2 ~a,w• •Jl 1a2•1• v-30 ,n~ nn• 1•,0 •~• ?"a•n 11nl" ~D~ n~l•2 as, •nw3•2• na~ a•2 
.nwl• an~ nw,, ,, in•1 ,lDDn ,, ,~,n~ 1a2w ,, a•n an~ ,,,1 •"-

1:•~ n2, n1Dw 

12•n••1" :2•n~, a,n s,n •.nwD 1•w• ta• 1,na 12, Ul-12 
,. :,nl• •, in• .(~••:,•, a•~•nn) •,n~•nn 11••• ,.,2,2 

"a,~ 1cs•1 11 iD•l~ 09 •i~D2 1•nw ,, 12•eanw ,2~ 21n~• •• ~, 
•~ a••isDl 1J•n1l•" 10s1w 12•can •~, ,,,n (••~ 1, n,a•J 

1n,1l1 ,.,, a•n ~, ,alw 11•~ (t:1"p a•~ 9 nn) •1•n1•~•1 1~•2•a 
· ",•,• a~~Dl ,n,n1" ,•0•n, no, ,a•,wi2 e•we nw,, i••n n•2pn ~• ".,,l, n~~l1 •n2 12•D~•, (•"D::"~ a 9 i2,) ,•D ,a•2 a•isD na ,,., 

(a:~:,•• n,aw) 
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,l•n~, s1:, s,:, ,~,•~ ,,na, ~,p:, n,, a:,•~, :,n,~ nies:, n,,,~, 
,nKJ~ ,:sJDa 1,w~ K?K "'•" , •• , ".~-,~· •Jll :,~D ,•w• , •• 
,. ?:»1" :l•n~1 (:s:o", n•w•il) "1n•ll 1n• ,•,9:, ,an •:1•1• 

•.,n?•:sn ,,•~• 1•,lil 1i•n••1" •1:, ,(, :aw aw) •1,•l 1nJ 1? 
l:l":» nl, n,nw 

i•is ,cw n• a,1p:, :1Pn1l, uw - "':, n• a,:, ,.,.,• 111-11 
t•• ,•:»1:, a, as, l•1•1 nnal 0•,1~l n:»n, ,,a a• n1•,p ,•:»1n? 
•••• ,n,a 1•i•1nD a••,sD ns•s• i•:»1n K? a• ?lK 1n1• ,•,•tne 

,,,~ 11•~~ •1? ,l•s•, nn•l ,,0 a• n,•ip i•:»t:s? i•,s nn?1 
"1,lJ :"IWDl1 ':,l 1J•D••1" iDaJw ,1l 1J•DK:I a•:, n• D:I? 

nn,~, :,i•w ,n1? ,~, 1J•DK:SW :,Jns:, n,~tl1 (•"?:,"• n1De) 
,,, ,(a:1"a aw) ".:s~D ,•w• 1•" ,,•,n• l•n, ,,~ :,J•,, a:1•,, 

:,Jns:, ,ns :,,•w 1,•00:, a:sw a~, ,n?•Dn? :s,,s1 100, a,a i•is 
.:1,•,p:,1 

a•ny ans•, in• - ( :uj a•?•:sn) "•a•oy n1ng~0 •:,; 1l:t" 1/11-s 
,•.,:,~j .,,,, ,,lj •:,7 ,~ .. a•o, n,n~r,~ K?K lK~ l•nj t•K •:,~ 1l:t 

1T•Kl .1171 ,1ljl K?~ T1•Tl ,,, t•••l~ 1•:,n ~? 0~1K t•J•lD 
t•n•:,~ ~J~K n1j,~ ,oa 1~r.l l, .a•:t ,, :,,•~ 1,D~~ n,jtl - n,j, 

., 0~~ 1l?n •2, .(1:1= n•7K1l) ". 1 :Sl t• ~~n1 9 , ~•lw D:11la 
,.,., - (a,:,• n10~) "~?,,l:s a•:, nK ,~,~• .,,, " J ' n j , ~• 1>n1• 
:, JDlt:"I ft1jTl •1:, .,D•:,n K?1 •Dn, Wl ,l n•• ra•J• D~D 01••1 a,, • 

• (a?:, n1cw) "ay:, 1e••1" ,,0•>w ,a••ixDl ,x,~• ,,•ca:,w 
n:, :tll a•,•~:,, •• 

,a,~• 1j1 a, : :s•onJ •, ,ns ",~lea wain •,1~n" :a", 111-13 
. (a,:, n,a~)"a,~ 10••1" ,n•l7 ,:sJD~ n,~,l a?K a•~~,~,•~ ,n,~ 

?1•ca:,~ a:,,~,~~,, a:,, ,w,>w o•o> 1n1• ,~ , •• ,, 1•:, :vns• •, ,ox 
:S"lp:,; a~,~- t•D~~w ~JDS~ ~•l~~ :a~K ,~ J1 1DW ., ,ca., • 

• ,~KlW ,a•:,,~ ,,,w ,01? ,., w• ,,, ~JD~"·~~ 1~•~1" iD•>• 
".~JD& waiD •,~wn" ,•1~ ",~~D ,•w• ta" 

•~:1":> ~21 ft1DW 
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Chapter 6 

~JD. ·~,l ~•2w~ -~- ,.,,,. a•Dwl 1•• •D• ., ,D. 11-2 
(2"•:~•~, a•,•~n) ".,,vJ a•Dwo ,,s, nosn r,•o nD•• ,D•J• 

~,~1nD ,••JD ~JD• ·~,la•,,,~ ~0~ ~.,, .l 9 DI •2, .l, ,Da, 
.~D~1 ~D~ nn• ~, ~"2,~l t•D•a~ 1l ,,2, ~,~1n2 t•Dao~ ~Dl ,,2, 

a.n n•2,n 

:2• n•w•i2) •~,,• ,. ~n• ,,,~•, ~,,. •ie ~n• ,.,.," xx111-10 
,,Da1 n•lP~ •JD7 77DnD1 ~,,l ~•nn~ ,1l an,la na,w 11•~ .(1• 

,,on, 1•Dni tJD~ ~w, 1•w,,, 1l •nn02~ •21n0~ ••n ,, '"•2, •2• ,a,,,,~ 1212, niDa1 nn11s n,~ ,a1 .•,~00 •Jw••2n ,a, 
",,, ,~• ,, n,o~~ •1 ,~aw 111•~ •1• ,a,~j nfw1• •n••~ •~ 

•2• .•,,201 •oao1 'l•~ ~,•n• •n,aw2 1•w~,1 .,,,~,, •n2oan .,.,2,2 •21n02 ,,c,, ,,,~~ 1DW 1YD7 ~w, •'l ,~,n•, ~, ,w, 
n2a• a," ,"nn ,1•1,2l1 1•2 1112 ,, ,~, 1•• 1''" ~"2,n ~"• 

•<•~:2• •1~0) "Ji 1a10 a•~w,, 11• ~, p•,s~ 

•n ,, ,, •~1n2n 

1n•2 n,,,, ,~,. :~n• ., ,~ •• ny,~ ~p, 1l1 1l7l tnk, XXIII-31 
:~•,,l •, ~~~ ".c,l~ n~• •iw ,~, ,,• :1•,~,i ,,~ ?j~, ,,,, 
~,~ ~n•~ ~,•,~ 1n1¥ ,~, .~2,,0~~ ~1~c~, ~,ra, 10•~1,u, ,,, 

•J~, ~n~l~l ~~• o~,~• ,0,0,,~ ,,l, : n, ~1t, ~•JD,, nn10w 
n, ,~• !n,•0~ ,,n: •2~1 ~,•o, T1n ax• a~,~~ ,~,~•l •nas• 

:a•in1• ~,n1 ,~w,, •2• ,~•2•2 ,n~,~ 'lK~ ~D 7l :a,n ,,,l w,,,~ 
".a,l• nw• ,:, 7,• 

2:aD n2, n•va,2 

_, •• o ., DVl •an,• 12 J1JDW .,, 1l7n •,1 n•,,2 ., iDa 111•31 
n~,, •,a ~w ,,,., n~,, ;,2 ~. n,e 2,,.; n"~pn na,nw ,o~D 
n•~pn ,aa .,,,,1 n~,, a,,a ~., ,,,., ~~1, 11• ~., ,,1•1 
•a~ ,aa1 12•2• lPJ' a,••nJ n,w nn1•2 .n~,, nna ,. 2,,•~ 

,a,•n ~~ nna, n"2,~ 1~ ,as .,~•~ ,. n,,,. ,~•;• a•~ 1••n 
,"a .n,, .,, ;t•o•n •~ .n•D~,, n,•i• ,~ t•• n~,, nn• a• 

11Dn na, ~~2 ".,,, n•, i•an •, ,••2w, aw2 12~n •,, n•2,2 
2,,. 12•2• ~, .(2~:n, a•~•nn) "1•~,•~•22 tJ•Dan a)1 ,,, 
•~ ,,, n•;,1 nJD~~ ,,a n•2,~ ,~ ,aa .n), a), 1•••• a)• 

.,.,2,nwa 1n•w 1•22 1•,•n, n•~, •~1 nJDan a)• 1••~,, •• ,,. 
.n1•~l;J21 n1•0•,21 n1•212,a2, 0•102 ntn a),,2 at•~~• •,a 

••• ,,, •~2 y•,10• 1••1 •~n a;2 nn•D t•• •D• 2, ,aa 111-2 
nDJP ~D •JDD a~,,;~ 1212, n•2,n •2•~ n,•n •,a)D ,,aa •2•••• 

~"• n•;, ,2,, 1•n•11 n;p n1sD an~ iDa ,,.a,n na ~, n■•• 
,•,s~ ,na n,,a ~•• ,n~, n~,~ n,,nn ~~ 1D••r• ,,na, m,a •~•1 

w"i s•,n, aJn ••n •, ,aa, •1n (D n~n,) ••• ,,~, 219)1 ,.,~, 
an2can •~ ,,•" ,aaJ~ 1nD aaDn2 1,na, n WD ,. ,a,a ,,,)a 12 

;a n,n ~~,n na 1a•2n •~ ,~~ ~•,•• n•2 •2•,~ •2••,p•) •2 
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•~ t••,, •2 anJ~•n ■n (2••:, ,2,02) ("an~ •nn2 ,wa ,,.n 
.a~1,n 1D iD1•~ a,20, ,•in 

an~ 2,e •~ {{n:n• •~•D) •2,a •~ ,., •21 n■e•III-41 
1 ■•2• 2•n•~ ,~ l1a •~ ,n,n a~1,2 a•21 an~ 1•••,2• a•n,~ 

"''" ••2• -~ 'Jl~D lana ,2,J ., ,, •• 1DSJW ,,"n1Jl a•21 ,~ 
:n• •~wD)•an~ 2,e D9WDl v•,z n,an~• {(Dl:a, •• o•l~D) •.1•0•2 

DftJD■n •~ 11•• 10•2~ ,•n,,2 a•JD ,~ ,awJ •~~ n~D~ ,~ l1D ,(n 
,•itt -~ 1••,, 'l DftJDan ,~ •• an (l"•:, ,l,Dl) ••2w•,,n~ 'l 

.a~,,n lD , ••• ~ D2Df 

.(2•:, ,2,D2) •r,an ~• "'" ~n,n n• 1■•:n •~ 12~• III-37 
n~,~, nna .1•, n'll n,,,~w ,D'WJ •n•~ ?nD,, ,2,n no~~•• 

nw,22 :n•1•2w •11 n~,•• nn,a an~ n,0a .n•,•2• •11 n~,a nn■, 
.•n~,~, •2• ,. ,,,aa• •~• ,n,,~ •J• no~, n1•,2~ ,,,,,n a,• 

,nn,~, n~,~, ,, :1iD•1 ,,•,,n ,n•,, ,~i, n•,•2w •i• 1a•2n 
n,,1 •in ,•J12, :n~D ,na ,, ,a .nn,~, n•,•lw •11 n~,a ,,, 

,2,Dl ,n,,D. ftDl" iD■JW .,,a•,)nw "'" ,,,n a, ,l,Dl n,D~ ·~, 
•2av n,,,,n 1,D~• ,w,,, {D:n, a•,•nn) "•f1D•w•2 1n12•z,• 
•.an2D■n 1,•• :l1n) ,, •• ~ .•nwJJJ nD ,, ,,, 2n,• an,o, 

2•:a• n2, ,2,Dl 

,2, nvo ,Da •~ •,, - (2•:2 ,2,Dl) "'l anJnan a, 11•• III-36 
(l):a• ,2,~l) •.an, aso, an~ anw• ,,21 yasn" :10•~ ?n,a nwp 

nn, ?aw,.,, ,,1 a, nD 'JDD1 11a n,1,1 a•n, n>oa 1•• aw,. 
1?Dn 1•2, 1J•2 a•1n n•n, 2n1a ,, n•nw ,,,0, ?nn,, ,2,n 
,n,nl a•1n1 ,a, a•n•~ .,,,, ,,nn i•1pn a,, a•wv a•i2,2 

n21wa,n : nwn~ n"lvn ,~ ,na 12 , •• nn•o ,.~, ,11 n1J1•1~ 
1,•• :,naJv 1,w1■ •• a•2in ,12, - ,w,, 11•2~ •2•l - n•v,w 

••~•,~• •,•,~ •J~•,pn, •2 an2nan •~ 
•:a• ftl1 12,02 

na ~•~,n ■,2w, - (D:2• a•,l,) ••,• a•nw ~• KW■ •2• VI•-2 
Jlw•, ,~ a,1 •D1 ftJ1l~l -~- ,.,2 .,, 1DSD2 -~- ,a,2 -~ a~,,. 
an,a ~••n~ an~,,, sw•1" :iDSJW JlW'~ ,~ ,n,1 an n2D■ •ia,na 

•.•,1, a•11n ~• •i• na •nav2 •2•" (,•,:,•, a•~•nn) •.,2,n2 

•29D (n2nn ~• ,na 1•2~ •w1, ,nw■, 1•22,) ns •~•,• Vla•l 
n•n n,n■ ,ona nJ : 1,n1• •, ia• .(,~, n••a,2) •.,,~an•• 

.n2n~ 02,1 -~ 1•~0,, ,, ••nn ,,•i• .,,n 
,:2•~ n2, n•e■,2 

(a•:a, n•w■,2) •.,,Jn n• pwn, a•D nDnn n■ •~an,,~., fta◄ 
.aa•n as•• ■,-
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a•n~• n,,n•2 ,,,, .,•w ,Da~ ,,DtD n1,•1J2 ns2a~• 111-29 
,,n,D~ •,, •~•" nffw1 (2-a: 11 n•~•nn) "(tow ~,,1 ~•,••2) 

,,n,D~ a~,l• ••• ~"2pn iDs .(1:,~ :1••) ("p,s 1n• •~,.~,) 
,.,, •• •D ,(•~:,o n•,v•) ••nx, ••• ,n,n ,,an a•, nitDD a,,,• 
~,,.nw aw,•~,,, ~w,Jw ••~ - "p,s 1n1 •~,.~," .•n~,,l •n,a 
- •nn•• .n":,n ,~DJ~ n1J1•022 ~,,, a~,2• ,~ ,,n~•~o2 ,1• 

(1:1a n•wa,l) n•n2 1••••1• 
•:• ,,, n•w•i2 n,ia 

ta•~ ai •2•1 •• ~, 2x•n~~ a•~~•n •Jl 1a2•1 a,•n •n•1• tV-25 
a,w~ ,01•1 •~ n• ,a~n 11•1 a2n t••c 1c~n ~• •n ,na•, .a,,n2 

~,2 •naw 1"w2, 1•JD~ ,ca .(1-1:• 21••) "•nl ,~nnno, ,,a2 
,~nn~ 01p• 1~ n1cM~ an,ls ,,l,~ 1caJ •naxn .~, ,~,~ a~1,n 
•~~ ,~•»•1 (1•:1• n•wa,2) "nJJn• ,, •~ ~ln,,, ~n,a, ,,a2 •~ ,o, ~,. n,an •,l ~JV~,, n,w n• ,,2,~ a,po asD 1,w nn2 

21•• •,2, ~• 12~ nawn 1own ~• •n ioa•1" .,•n,,a ina ,n,n 
{n:a~ :1•1) " •.• ,,12 1n1D) 1•1 •~ 

•,,,1 o»~D ~~ a~,,~,) no• ,.,l, wa," :nn• pns• •, v-28 
,,2, ••'"a~,,~~ 1n•,2 n~nnn :pns• •, ioa - (op :o•, a•~•~n) 

•n1" ,,oa2w nn• •~• a•n,• 1••1 •.a•n~• 1,2 n•wa,2" - "nD• 
-(av:aw a•~•nnJ •ip,1 aDwD ~~a~,,~,",(•:• n•oi•) "n~• a•"~• 

1•,n na an•~, 1•,•,10 1n 1•n1•i2 ,, ,,,1 nni~ nitl1 n,11 ~~• 
.n11D~l ,n,. 1•~2,01 

.11,~, 01,,1~ 1~,~ ,n,J•D~ ,,,•~• •l, oin,w~ ,"n III-38 ?1,,~~ a•~c~ 0•,2,2 ,101• in,~~w 1,, :11cl~ ,n,a ,~ 1D• 
,,a,x •1n 1•~, J1Dln 1n1• ,120~ •t••,~ ~, fDKJ :1~ i=• 
,•n2=•~1 ~·-,~ 1~ iD• ,o•Dw2~ 1•l• ,12~ M~I ,0¥ ., .,~, 

.nn• ,,aD ,010•, ,•~, 

,o~•n 1• a••n n,, •• 2•n~ •>n~ ,: •2• •, aw2 •n• •, v-21 
~• 11~• tnD n"2pn ~e~•a (1:n •~wD) •n~ .~, n•n,~1,D ,,, 

.nJDDl2 ,n,a , •• ,, 1•n•• .,~ ft1SD •• ,, 
•:• n•• •D~w,,• 11D~n 

,n• ~, a~wD1 •n ,x2 a•21Da) 1•,•an ~2 •n n• 12n•• tll•JO 
••n is1J a•JID~.'laiw• •,•,s ,~a(,~:•~ O•~•nn) (•n,aJ .. , 
anw .~•,•• •,w,e ,,. - ••n ,s1J a•21Da• a•, ,,a■ •,a ,~a 
a•, .a•nD ~•no ,,,2 a•iD1a1 ,nJ1D•2 an,, ~,2 t•• 1•11, 

n2,~a21 a•nD~ ~•nD ,,,2 a•,D1•• ~•,•• ,~a - ••n ,a,1 ■•11aa• 
•2 •~ , •• ,,, a•nD n•nc• n• 2pn2 on~ ~22 ■•J•Daaw ,tD11•11, 

,,,n1 nn~ •~• ,~a12 a, ,••,,1 .~•,•• ~a,1 a•,A1a •••nan••••• 
~•n ,s,2 a•21D•" •1n ,o~a,1~ ,•n, •J•• •2 0•1•D1D ■n, ,,,sna, 

n:a~ a•~•nn w,,a 
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o•,2, n~2, ,2 n,12• 12 TD• •2•2n •212 •a1• •2, , •• III-43 
"lD• TD• n••n n,Ds1" ,2•n,, n,12• 12 .a•,2, n>Dan 12 

•,2, n• a•,••~ ,wa ,,,." 2•n,, ,0•12, n~2, ,2 (2,:n ,2,e2) 
12 .(1~:,, a•,2,) "•tD• a,n ~, ,c., an,• n,w,~ na,n n,1nn 

,, tD• (1n•22n ~•) ••22n n•Di• ic••1• 2•n,, a•,2, nJDan 
(1:n, n•Di•) •.,.,2, n• •n a,• ,•n nw,• 

.,~ n1,,2w 

T•n a,a •12 1~• pn1• •2, ,Ds :n20• •w1• 1po•1 111-1 
nD ,~ ••• •D ~, ,a,a ~1,~n ,,,~. •2, ••1n, n•2pn2 1•2•a•• 

,D., ,, •• n, nJDa •JDPD -~- ,, •• ,nn~ ~~1• nD ,D111 1~D2 
•D (•:, n•,,,) •.n120, a,•~ t2 •D •," l•n,, ••D ,,,~. •, 

•~• 1n2 n•n• n12ap ••l~ ,•n,~ J>n~, • 1212n•w o•p•,1~ o,i 
.n•2pn2 12•Dan 

a1•nD a,• a,,~••.,, ,D,a n,n• •, ,,~1•2 a,• ,2, vra-8 
.~ •• ,, ,D, •• ,,1Dn ,,,~~·, .n2w 2,,~ nlw l1JD ,.,, 1ftD~ 

1D1•2 a,• ,2, •1w n2w 2,,~ ~lw 2,,n , . ,, ,n0, ai•nn a,a a,~• 
•n ~, 1D1a •1,1Dn ,,,~. •, n•n t•sn ,no,,~ 112 a1• si2w •D 

n1na ,a,nD nt •in ,nD~ ~,,. no ,n,x, ai•n ~~•• nD ,, w•• 
a,• n1w 1D1K ,w,n• •,•~a• •ni1n2 ,~•n 1201• JJD1 1D~JW 

1•~,c a,•n ~, ,n,a,02 po,,, n•2,,2 a•nw, n•inw2 n,,~n •n• 
••n,• Tl J1JDW •, n•n ,.,D n,,, n,,n~ ~, c••p ,~., ,.~, w,,,, 2w1• n•n ,x•, an tDn •~~,•~ a,a w,,,~ n,,n n2n1 a, , D1• 

., an no,nD1 w21~ n•n ,~•nD, nn,w, ~,,. 1,•nD ,,,. n•n •~1 
(.nD1in •~,,. an~ a••2w1) JDn •,~1•1 a,a w,,,~ n,,n nJnJ 

•2 10•1, an;•~• 

,,2,~ ~,,a n•n 1•D• ~~ ,,,n ••n• ~, ,.~, ,,n• ••>n XXIII•4 
n•JD nJo9 ~ ~•1 nina KID .n2w~ ,, ,,01• na> nDn2 KID .n2• 
,1~ nn9 n n,na n,o ,,,~ ~~n ~2• .~2,w~,n n• ~,,., n•2wn n• 

(,:no a• ~•~n) ".a,• a1• •n 11,2" ,,Dalw a•ow aw~ 19 WJD ),• 
a•,D1a ~~3 n•21 1•n2w1 1•2• ,nn a•iD1• •aDw n•2 •2n •DJ ••1n 

•.a1• a1• •n 11,2 

-a•,, •, 9 ~, .a•,2,wD a•a)JD~211 ,,ew2 ,~2n na n1~•• Y•37 
- 1~ 2•n •1nw ,,. 2n, ,.~, ••s1n .,•,,n •22 ■•022• ■21J 

n2,1 - n,,c~ a,nn ins~ as,•n 2,, .,•,1• •12 •••210 a2,a 
a•o~JD n211 :,D., .~-,D~• •2, .,.~ •2 ftWJD .,.,1. •22 1•021• 

~~1 a•,2J~D D9 D,JD -~ ~211 1J 9
• :DJ2 12 1~ ,aa •J•,1W •12 

r1w2 ,nK n• ,,,nn •,n :,~ ,os ?no~:,~ ,Da •t•,1w •J2 •••>•• 
•~• ;,n,~n 1n,1D• ~, •~• ,,1a1 - •1~ n2n• :,~ ,aa1 ,,2■ 1asa1 

~, J)W ,2•n - •,~ 1n12 •Ja, 1n1~n• ?2•n a,n 2,, ,a,•■ 
.1n1~n ,n,,a■ 
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t••~ n1JD ,n'1w, a•,n~n 1nw, n•JDWD ,.,,. ,~'1• :a:,~ ,D•ttt-5 
•.a,,,,D ••:, •:, n,,n •~ ,21,n ,., 12•J1,•~ n,•:, w,,, •, ,~ il)J 

n•1:, •'1~ •D, s,on 2, ,~• ,, ,,,J 1••'1 ••D••• .(•:n 3•DnJ) 
t•'1•w:an •21,•, n•J~~ ,, :,•~ •'> •D •iDa, a,•a 1•'1•w2n ~2,,, 

••n ?a1:, n,~ n•J~ .,, ;•'1•02n •2,,•, n•J:,', 1'> :,•~~ •D ~2• 
J1&DW •,:a,,,.~ •. , DIWD 12n1• ., iDM ".a,,,,D ••n •:, n,,n•:t' 
•2 1J•Ds31 a1•:, nw,,, ,w,p1 •,, ,,, •22 '>•,••~ :1"2p:, D3~ ,D• .,,,1 •Ja, 

n,,n:, ,1D w1D• •'1 ,nal~ •~~ '1"n :tD i11, nmo•, ,•n x.~111-29 
,,, l:'IJD f:'ll l~J:, 1Jl1 n9DK\ '>"n Tln~~ a•,2, ,,)• 1'CD ~,~ 

~~•,n n,~2 w,,n a,a ,~,• 1D1• •n,• Tl •"1 ~a,nw• •, •,2, ri• 
ftJWl :,,,,, :,~•, n,0 :i ~,, ~,•1p ftJVl ,x,v, :,,,,, nJWl ,,,,, 
a,,n ,w 11,x, a•w,, ~~~w•~ ,~,:i •~• :,•;, •:,n :tl'l n,,n n,,3 

fD12, •,1, a,1~1 ,,,, 0•11 ,,e,, ioal~ a•,n• • 11 1 n•wpJ 1n,•'1n 
,os,w JDXJ •", n•v,i fnJ•)D DIVD ,. ,,,x, 0•~11 '>u,~• t••w 

n,2,, io•>~ ,,. ,, n•~,, a•,n~ n,s'>os •'1~ ,,, .~, 121, nDoa, 
•"2~,, ,,•2 :tn'>r, '>a,nw• •,, 1w, :12,:, ••:• io• •,11 1•l•1• n• 

.1,•:i nn',y a,, 

•.,•'>, '1:a •n:i,a ,:,na •'>• •:,', •n,l'lM ,12 •n•c" •::>"XXHI-26 
•2w1•, '1:in na,,n, r,a:, •:,1• ,:i,n,n ,Daw,~, .(:i-•:10 0•'1•:,n) :1,,:i •'>l ntn a'>,,:i :,J:,J:, '>, a•o,n 110• 1x,n ,(~:,, ow) ttn2 

.n1%a ,, ,,•n•w ,, ,'1~D 

J'"l1il ;uc '1o;t w,pn 1'" :l"n::, 1;1:,1< XXUI-27 nD1 ,a,~,•,~, :11~ a,,y~ \D:l:, o•il,) Q"lj.1 n•1:2n, ~~,n ~•• 
•n,ok) a,p •KnD ,D. w•p', Tl 1\JbW ., ,.o,a •1tb ,.1,,l ,21•~· 

,., •• , (',1:,•lj) n:,il1 n,~• oa ,~n• (•,,a•~, n,a•) (•'7~ •n', 
nl10 'IJ .1,•,c n:i1n ,.,,. t•"w ,1•'11 'll •nl1D ,n'1:,• 1'lwD 

: n'l:,sw 
•:11t a•'l•:.n .,,,D 

,,o :n (n:o• a•'1•nn) ••n» nD•,nc ,:t>D•> •ii nn," 111-34 
.,,,,, a'111 ~• 1••n2 t•n•D a,aw ,a•,,, 

.(•'1:ta •'7wb ) ".1t1l!>n :1,,s ,,,2 n2•11 n,aan n,a,• 111-21 
,o•,on n1'7•~l~, a•lib a•w1~:i, 3,1n~ ,o,nD s,nw a,• n•s, •• 
,0'11 a:i •.•x~n :tri~ ,1," ,DaJ ,,., ,:12•• n11t1'1 n,,,~ ,•a, 

,,a•l~ ,~l•~ n,01'1 .&j1 ,n,w:, •:,a'7a'I ,,2~ p'ln• ,,nD ,an,2•D 
~1,% i,,2" ,:,c', ,~ ~:,, ,(a:,~ n•••,2) "a•D•2 •2 ,,, an,211• 

,~ :i2'i1n•1 •:,2 pi,a.:n 11 2•n:,, nr,s :twn 1J9SI) ,,•n, •,•sD• 
(1:1• a•g•,2) •.n,,s 
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aa,nJn •, nn• ,, : (a•,:n•~ n,Dw) •,~wDn .,,,. a~•• tv-6 
•e ~~ as,D ~n• ,(~:n•~ •~ee) •n,~,2 2, n,2,Da ••••- •2• ~2 
(aw:aw ae) TD•> 12••w •D ,.,. ,, n,~,2 ••2D ~•2,n 1eaJ a,n 
1JDaJ a,•n ,~wen,•,~ - "n,,,Da •••" •.~,2• •~, •• ,~,a,• 

,,2,n2) ••• ,~ lD■ J - •n•3 ~~l ~-D •,2, l~ -~· iDaJw •""2,n ~. 
a~•~, ,2,1 ~•~w o•il,~ ~,. ",n,~,2 2, n,1,D■ •••" •,n ,(1:2•• 

,n,, ~, •,~,,• •~, •• ,~~,a,• .,naJ a,~,••~ a•~22nD 1•n 
na r,an nn•n1" ,,.,0 ~•~ ~D, .~~,,1 nJ~l ~o~ e,2, •,~ n•n• 

(l"~:f"D i2,Dl) •.n•• 
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Chapter 7 

•n •Ja (an3 n~~~ ,,D~n •npn na, ,w,n •a••D na)xx111-11 
••1~0 ,lSI •120 ,3K 1Dan aDW1 ••• - (, : n• Kip•f) . a~•n~a .,,,nal •~,, 1••1,0 •Ja, ,,lo •2• - •n •>•" ,o,~ ,,a~n 

••:1• ,,. n,o •,na a,■o 

••• (n:n a•~•nn) •,, 111• •~ (nn• ,., T•n ~• •~ •~)• XXIIl-9 
:tan,• •2, DW3 n,. l2 ,,,.~. •2, ,D. - .,, ,,,1• -~· •• , 

1J•n11, ,,w ,, ... n21on ,, a,a n,,n ~, ,~,, n"lpn ~• ,ow t•• 
n1 .n•oon ~, .n,,, tn• a•,a, an•,, ,ow n"2pn i•,1n a•il, •1 

nw,,n ,,, ••• a•c~n •,~, ~Y ,~,,n ,,, ... ~w•~ ns n•onw wnJn 
a,al na2• , wa ,21n ,,,a •n ,~, n,• ,naJ~ a,, i v22 121na2 

,na a,n •nn•• .(n:1• n•Di•) (•12, ,,o• •n ,a, ,,,, ,w2 aw,) 
.a,, ,.l ,, 1,,na2 ,~w•, "12, ,10• •n fDW nn2 

a ,•,1n aD1n,n w,,a 

n•1•,1~ n••,a n•,~ a1•xn,, a,21 ,.,., ,aap n,n, n,n xx-18 
12 •nna2 , Qa •a1,w ••• 01" 2•n, a,, n,,n• l,, ~•1 Dw ,"a a,, 

(•:•a a•,•nn) "2,, •,, ~•,1n •an,,~,• 
., y•,,n,o 

"2tl •aw, a•2n, ~• n,a .~, 1na2a •n aw,~• ,l1n •i~•" xx-6 
,2,, •in• a•uw anw ,••212n •2, ,,an :ia• 1,1• •, . (n:o a•,•nn) 

.an2 na12 s,n~ •a~,, •1• 

(1:1a, a•,•nn) •.•,1, a•l•,,2 1naln ~• :2,nln iDlw n, xx-7 
n,11 ~"lpn2 na12~ •e 1l : •,~ ll ,w,n• •2, awl ,,n•o •, ,aa 
n•n1 •n2 n~2• ,~~ ill~ 1112" :iD•>~ ~1•1a .,~ ax,•, n,•n~ 

a• ~lll n,1lJJ nol• ~ •D ,, ~~- (,:,• n•c,• ) ".,r.DlD •n 
~~ ) a•~,, 1•n• an, ~~" 1D•>• ? 1•2a .n2 a11•l n,•~~ 2••nn2 
iw23 1,w2• •a~~ :•,a• tJ21 .(n:,a, a•~•nn) (".nn2 na2 ,n 
"n,,wn ,~ t•• an lll" iD•>• ,n,2,, ,~.••ea,,,,. ,2,, ■,, 

.(,:aw aw) ".1no,a~ 2~• ,n,, a1n• - 1•,n• 2•n, na ,(2:1op n) 
: 1•iD1a1 •,13, 1•n•>D1 a,~, n,, ,w2 t••• 1•n1•1 :n•2p• , .. 

,•n, no w•1,~~ Dl11ow a,••n .(n:n •• ~•1ow) • . ,~D IJ~ na•.
.,, 1•• ,~.,an•~~•~,• ,,D•J• ,t•>D .a,,~a nnnD a2~ ,•i•~ 

.(1:1 n,,a) •.•~• ••2 

in• (•:•DP a•~•~n) "•~ nw,n i•na,p •• ,,,~ ,,a,a• D-10 
(~:,a•~• ~> ("a1, 1nn n2,~ n,10•) 2~ n•• a•J•J ,, ••• •••'9 
,,w2~, ,an,0¥1 yw, ,12~ n• na• ,a•,•,s '11P an•J•7 ••2pn ,•a 

tD n~,~~ 2,n,~ ~D ?1iw2~ n,1w2n ••~ ae, .n,21• a,,,n 
.(,•:DP a•,•~n) •1•2• n• a•iw• 12w•1) ia•~ ,,,. a•p•,s i•• a,•■ 

1nD ••111 i•na,, •n" 1•2• y•a,,w tn1aa n•n• 1DD n,22 ,,, , •• 
- no,, n•~ na~ .•~ n~,n ~n• ,. ,,,2, n,.,~ •nn t••~ .. , •• 

• an•,, 12,~, 1•i11•Jo ~,~ ••• na, ,,.~.a •Ja~ 1•, ,~ ••• ••~ 
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.a~•,11•10~ an t•l•,s ~~n 1DD n•,11 ,~ ie•1 y1•~•n ~• a,, 
.,11•Jott nna, ,•,n .nn• •~, ,2,•• •D •~ y•a ,11•10 •~ t•• •J■ 

••1 1~ ••• 1•n1lJ1 a••1 a••rD ~, no,2 a,nwl ••,,,,a• ,, 
1•11• •••,a •1 1••• •"•• 1l na12 •>•1 .1•n11a nw1D ~, n•12• 

•.•111 1•na,, •n• 10• 11~ •JJJ 1•n•,,• ~, •~• 

••r a•~•nn 11• ,n,w w,,. 
2102 n,a,~ nJD•n •~1~" 1•n2n, ,•on n•••>~ .,,•a ,1,, xxt-1 
,,,, nD~ •01• •1,, n•••D a2n1 .(1•:tl a•~•nn) a••nn ri•1 •a 

12 .,. nDl1D 1~1, ~- 12,1, n"2pn 'JD~,,, ,o. ,•-~1~• ~, 
•~••a•,~,••>•• ~1• •1~ ,•n,~ a•p•,s~ 110 ,~• a~wD nnn .1•~ a• an•s•1 ,~• 

., n,2,2 

- (1:,~ a•~•nn) •nJ1D• n,,1 ,,. Tl~ 210 ne,, •n2 no1• n-3 
.•n2 no11 210 nw, - •110 nw,, nc1• a•,, 1•,n o,oo •in •2, 
fDo•o n•n1 ,na ,n1a na11 n1,on na 1,w~ as•• 0101J111a~ ~•• 

.a1•nn ~•1 1w1•2 1•n1,o rw, ?lDD'D 1~ no 1~ iDa ,1•J•~• 
~• n21~• n•r - "nJ1oa n,11 ,,. 1~• 110 nw, •n2 no2" ,•nn 

n12• ~• ynJ1Da n,, - "nJ1D• nr,1• .,0,2 •1n ,,1, •1n ,,. 
(1:•P a•~•nn) •.,,a •2o•J2 •2•,• a•,, 

1snn na1 •J1ra• .,,~• 

(•:2~ a•~•nn)(•121110• ,on •n1 no12n1) ,.,~ a•11•~D a•2,• xx-9 1,, n12•, n~•1D1 ,•,0111 1•2v1• 1•n •01• •,2 ~i,cv• •,, •21 
1•1D11 12• ,no~ 1,oa .,na n••2 ,••~• n1 1i••w ,nlvn a, n1w 

•• ,.1~ D'l1.lD 0•11• 1DIJ ~ •• ,, ,1JlSil ~-lJ •2, n~,.l .nn1• 
,on" •n2 na111 ,., ,~••• :n•ai• •11 aw1 a1n2n •,, ,,,•~• •2, 

".122110• 

n11, n111• ,1, n•a, a• ,a1• •••~• 11 •01• •2, ••Jn xx111-2 
•~ a~,,~ n•2~ n1Jr11» ~l• ~., •• •J••,2 ,,,11 as,.~, n1a2 

•J•1p1 2,,. n•2 •wK, na, SJ ,,ow• ,aaJv ~a,w• •>••, ~•1w1 •~• na2 
a•D,1 y1•s n,,2 ,.,,. niw•n ~, na1 •••D a•2rnD~ ~., •• n•2 

,all n•••2,, 1,1• 1•nD1 n•Jnl1 ,e,ae• ,n1w2 n•wa, n~1,2 a•'l1P1,•1 
aJ1nc2 ,~n• •~• tn a•,w, .(•-~=~ n,•n) 1 11, 1,n• •• ~,1 ,a,ep• 

•1 ,1J, n1•21,1• •~ tn•~, ~"1rn ••10 12••~ a~,,n ••a, ,an ••2 
n•nn 1••1 a•~w,,•1 •inn n,• ,,•s a,~~11 ,~~• •1• a,•2• a1,•2, 

.(1•:a• n) •.,,. n,a2~ ••2n ,., 
•• ~, n2• 

1na2• 1•n2, ••D ,•D• •2i• n•••2 n,,n• •, ••1•• a,2,~m11-u 
n~1nn ~, ~•• (,:,, n•,w•) "a•a~,, ,,s •n n•2 •~ ,, .,, ••2 

•2n •2• .a2n a~,,~, n,n a~1,2 new•,~ •,n n•2,a2 IJIWN 
n,1n• •, .,,,, •~•• 2•n, •~1 •n•2• 2•a,, a1w •a•~ •• .,., 
.,1•2 ,na, •n2 ,na n"1pn a,2w n,a~,, •1• ,~. - ••m •, ,a 

:•l a1nJD 
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))• ••1• nn• (2:••~ o•~•nn) n•,2• "• •n•on •n i2u-19 
1•n~•2 1n•1 •n aw2 no2• ••>• ,~•JD a,n n"2,n2 ne12w •• 

on,1 '1•1n 12 1no2v n•,,,, n•22n ,1,n ,,w ,-, ,,n (•:J n•n•) 
•1n ,,, '1• ■1n ,,, 1Da .,12n JD 1'1•1ne ~••2,2 .,,a nn• ,,, 

.•n•on •n 1l .,'l•sD nns 12 no12• •D )2• 

,•••n a•'J•nn •21,D• e,,-,. 
an n,s'1 0•02,2 'la,w•w n1v2 ••n a,• 0,2 •a• ,n• ,2, u -4 
.o••• a,• a,•J•2 •• an'I iD• n•l,n, ,12n1• ~•1 n"2pn~ o•ia,a 

,~a,ae •a•2 ,,, •D•2 n1n• •a•2 nwD •D•l ,2,w'I a•,a,s an, 
1'1n ,wa• ,naie n,'1,n, 12'1 n,wnn ••n a•,~,n 1>•• .,, ,.,, )2■ 
ne2•" ,aa2v a,~ ,a,, a,n, ••Dwl 1no2" n•2,n an', iDa •,a•,wn 

,2• ,.,. ,,, ,,, 1'1•sD •>• •Del ffD1lW •D .,,. ?nD'11 •• a DW2 
.,•na,n •~, n,wn2 n•n •a .(2: •'1 a•~•nn) •ne121 ~• •n•on •~ ,,,w •, y,nn~• 1•12 ,as, 112,,12> n2,)• n•,,,, 'l•v•a n•JJ■ 
••n1'1, ,sn,na •, •n,,2,~ 2•t•1 n•~•'ID n~v •, \11J ,2,1 i••D 

,(,,:, aw) ••211 lD '1••2,'I ,o,~,• 'la•2, 1,1 ,tn,:1 ~••J,) 
nw121 'la •nnDl •n 12" (,:,, n•,~•) ",, .,, •n2 1no2•,a1a1 

•1n ,,, 12n a'l,,'1 e121 a'I, n,n 0'1112 12v••2n2w 12••, •,a'I,,~ 
,, 1a'l2n a'I, 1e2n a', a•a~,, nr1wn) ••n2 1w1J 'laie•" ,a1• 

(t• : na n•,v•) (•.,, •a'I,, 

•i2•a, nnana ',••, n,n, 212 n,n a,2,, an>•• •21 iDa XXIII-12. 
011••n10, lD ,,., , •• n• JID, lD n•'I ,,, •••••• ,, n•, ,,,11 

•1,1n• ,•~•• a, a••,a n• •nD•• ,, 'I"• n•21'1 1n• awD,2 :nJ•JD1 
n• Jaa, fD n•'I •iaa, •ac,,n• ',•a ,n2 12•1111 ~•• .nD'I t1'1 ia• 

fJ 9 J9 n•'I ,., ',•• .n•'I 11n,2, na, 11'1 ,ea .012•••10, ,., ,a• 
,w22 l,21no2) a'lnJ 11nw •D na, :11n•,2, n1•• ,,~ iD• .;a•n• 
1"nn .J)• 'I, •'1 ~"2,n2 (1J1nD2) n'lnJ •1~w •a .'1,s•J a,, 

:e'la• •:, DVl .,,. , •• .,, 

a•isD a2n, a:t•J•, n• 'la,•• •22 , ••• , 2•,,n a,,a,•) D-16 
(•:,• ft1DW) ••:, .., • .,., •• •22 ,,, •• , , •• ,., •• , lDn•,n• ,.1 

:iD1s1 .2,,•1 rns• an,2• n12»1a an12• n12,a• a;a~ ,oan ,•a 
•2,n2 •iaa:, 1•D •nnr'I ,wa i•n• 'IJ , ,na a,., ,., •n111 •Ja1• 

,.., 1a1'1 a'IK ?nnp'I 1nv,2, 12,n2 •21 (2,:na ••n,2) •.•nw,21 
n•i• ,11" ,a,a a,n ,,, nw,2 ,, - "•ne,2• n'l••n 11 - ••2,w• 

,,, (1:1'1 a•12,) •:,,1:,•'1 na,1" ,a,a, l•:•• ••wa,2) •n,a• 
n'l•Dn21 (n:1• :t•Di•) •01•2 ne2• , •• ,22n ,,,a• - ,aa ••a,• 

1na2D (t:aw) "1nolD •:, :,•~1 •n2 no2• ,.,. ,22• 11,2• ,a,■ 1• 
"1•a,, '1>'1 •n 21,," ,aa1w an', 2,,, a,n, ,-, t•'l'I•- ■fla 

n•2n21 2,n2 •~• a2 nna" n•'11., ,,, ,a■ ,,, t••:aa, ••.,•••) 
•• 'IIC1DIP) • .,., •• n,,,,D •:t'I• n1a2s •n DW2 , • .,. •2 •1■1 ,,, •• , 

.,•)tJ ,,•n'I• •n owl 12n2a1 a•o,02 n'1a1 2,,2 • ., •• 2•■~, t••••• 
01•2 122,• i'lan 1•w1n •n .,,,,n,, IJDr 11•1•1 ,.,.,, 11"12 -.,,a a•)•'ID nea n'I••'" ,a,• ,~a :tWD2 ••• (•-n:, a•'l•nn) •.11■,, 

· .(11t-,•:, ,2,D2) •12•'1,, JD••, •n 'la ,na, ••• •,a, a,,■,.,. -.,,, .,,,:a• 2•n~, pns• a,•2• a>'I v•i1nw na -,, •••ina an• ••'I, .. 
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,2a, (,:1, o•,2,) •12•~,, na •n ,D••1•(a:,, n•••i2) •2,,• •,w, •,• a•,•~1" l•n~, pns• 12•2• ,,~ w•,1~• nD ~, •••in• 
,•~• ,Da•,• 2•n,, a,n .,n .(D:t, n•wa,1) •n•nn i2,n ~,,• 

tJ••• - (n•:, ,2,e2) "ina,,~ •z• 2,n1 1• •2 ,,2,n •~ a,,a 
an,2• n12D1• an•n12• n11D1• ,wan ~•,w• ~2• 2in2 •~• a•ne12 

(•:,• n1Dw) n.•n ~• ~•iw• •12 ,,,s•1" iDKJW 2p1•1 pns• 

2 n~•2 •n•, •n~•,a 
,a~1,2 ,,a, 0•12, nwan .ta,•2 n1a2a •n2 n1on~ 21a) XX-13 

,a21 ,., •~• n•2pn ,,2,~ , •• ,n •~ nJ ,an,2•1 ,,wa ,2, a• nJ 
a•,w,n t•2 ,, •2• 1••n ,ca ,,wa ,ans, n• 12•aan ,2,1 aw .a,~ 

an,2• ,(n• : • n•wa,2J 11•• as• a,nn ,,an 1D i»a2w ,,~ ,~n1 ,~~n 
,1n•2n •~ n•2pn ,., ,n•2,n n• n•JD •2•• ,ca ,a~,,, n,c,, ,n,,s 

•n2 n,on~ 21e ,(,:1D cw) a•,o~ ,,sc i•n•~1n 1w• •n •>• ,aa2• 
,,2, •12, ~7 .~, ,1•2• •,2, ~, •~ na,2 n•n •~• .a,a2 n1a2a 

na, ,n,~TDl n•1, ••n n1n, ,1n1,s2 ~~DJ •1•1 ,,,1 n•n •2• ,.,~ 
,,,~~ a~DnD a~1,n ~,~ an,2a ~w 1~,c, ,,,w2 a,nww 11n ~- ,~,D 

an~, •• ,nn• •• ~v ,~ 11n• 11•2• an,2• ~¥• n,o,,n ~, 101,2 
,,, .~, ,wan 1w2, ,,n~ ,n,,•~wn1 ,n,~DJ ,,c ,a•Dv2w n"2pn ~• 

•n •2• 1Da2~ ,,~zJQ n•2,~ •~• ,,~~D .~, ,,w a~,,,,•~ 1DJ 
,,~n 12~ n•n 11n (T:to n•w•'lll) a•,w, 11•c 1•na11n iw• (i•n~•) 

•a~• 1~ 11c• ,,~z• n,c,an ~, 102,2 ,1•2• •12, ~, no,2 n•n, 
~w •2• ,.,. ,D~DJW 1•n•a1 a• ,'JDD ~,,~ an,2• 122~2 ,ca ,nn• 

,Qa an,2• D;DJW ,,•~ ,•1• a~~w •1• ,n,a ,.~ aw, ,'J• a~,2• 
p••o~ •~ ,wan tw2, ,,n~ ,~,j•;wn1 ,~,~a, ,•Q ,'>• an,lK ~• •~~ 
~, ,,~ nD'1 ,n11w ,,•2s •21~ 1x~0n ,~•~w~, ,wi~ ,n•D~w ,, ,,•~ 
~v ,~1D n,~102 na,, ~•~ ~u• n,n, ,(nj:n• n•w~i2) 1•2• n,n •J ■ 

7,1 1 ,l••1 tJDD •~an, o~,,~. 0~12• ~• ,~tD1 ,,,w, s,~~ ,,n 
n,•, io•>• ,11~ ~• 1n2 nn•~ .,., ,o•e1n JD ,a ,a•w,~n tD a• 

•2•1 n,~D •:• ,,~ n2 •,1, •,w 012• n•• a• a•w2 a~; ,,n21 112• 
:n2DD 0~1,n ~~ •~DnJ1 ,n,w ••n n~a•, (a,:•"• aw) n,o• 

• 
nD~2n ~,,• a•,DtD 1•n ,, a•,1,2 •~7D •2, aw2 •••n ,•1 xx-11 

n,,., n~,, a•n• nr• ~, - •n• ~~nn• na - (,, a•~•nn) •.n• ~~nn 
nw,, a,nw a••~e,n ~, •~• ~~nn• .n•,~~n ,e,~ a•2••w 111 ,,12 a, n, ~~2 ,2 1na2• •,n nn• n,• ,2DD i•~•n~ •~• nn ~,2 12a, 

(e:20 a•~•nn) •.n~o ,,~ nDnD a•n~• 0222~ 1•1•~ ''" 
20 o•~•nn 210 ,n,• w,,. 

•••••' n•n1, a•n~• ~• i• .,,,~ ,,.,a ,,n,,• ~, n1•~• n-12 
(•a•o~,, ,,1 •~ n•2 •,) ,, .,, •n2 1na2• •••t •<•12• ••~•••> 
a•D~,, •2• a,2w 'Dl ,a•no12 ana •D2 a•n,• ,,a .(,:t> ••,..) 

,~,,n, n,~ a~1,n - (Dw) •.o•D~,, ,,s •n n•2• , •• ,. a1••1• •1192 
o•D•n n,,~,n n;•" ,1D1• a,~ ,,1 ••n: •,21 a,a .~,,• .aa 

,,•1•2 •~22 a2n a~1,n, .0•12 ••n2 ,l,:2 ••••,2) •••12n2 ,,aa, •••••~,, ,,w ••••a•,~••' 
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•~ n,,n• ,~D ,~, •~ nD ,o•~ o•,aiD ,•~• n~w•,• n-s • 
,~ ~,n •J~n2~ ,os a•n~•, •n~n~D n•2 ,. •, a,•n nn■ ,•~, 
••o - (a,:n~ :•2 o•D•~ •,2,} "in•nw• ,., •o, ,~~ a•n~•• 
,aa n,, ~,,27 ,, 2, ,aa n,,n• 2, ia• ?••~, ,wa on•~n•• 

.n•~ •>7•~• , • ,2 na2 a,, ~•a1n 

on,,• •n2 na, ••• ,2, •, an•a, ,,, ,., •1•,2 na,• xx-11 
1•n• ,a~D (D:2, n•,~•) •.nD1nn ,12, a•n2~ ,snn, an,•o 

l ? t, ,n•ptn n~, ,2, •~1 .n~1nn ,, 1•»•010 an•n2 1•1n1J 
•2 a•a•n •,2,) ••,1, n1,,1, ~~,nn ,, n• 12•1 ,,nn•,• 2•n, •~n 

. annD2n •~ an• ~2• nD2 ,., •• •n7a •n2 n•,•tn a,• .(n:2~ 
•.an••, ,,n,a n,s,•1 n•w,, ~• anno2n •~• ,a., a1n 1J••n 

(••:2, n•,w•) 

I 
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••1 ••2~ ••2•1• ■n• a,s,a2 - •a,1,■2 na2~ 1n2w•1• DVt•l 
.,,.~ n1,n2 nD2~ ••2•1• ■n• 

2,,n •n1,1n2 •21,ew e1,~• 

,m~1a~,) ia,2• ,,. ~• 21•" 01,Dn ,~ ,e• 1,1• ~•• xx11-2 
•.,aD 2,,, .,••1• 1~ •• ~, ,. (1:•~ n•~•,2) ("1DJ n•n■1 

ow2 •>1n •, .~,n •~1,2 ,•,1~ nnD2n 1••• 1•~e •~• (n:2~ aw) 
n•n• ••• (2•n,1) (1a:n3 ••••i2) "10, •,1a n1n• ,a• an••, 

.n,a 1~1,2 ,•,1~ nna2n 1•n 1■,o •~• (,:a• aw) ••,a, o•n~• 
2:1, n2, a• .. ,~ 

1n2 .0•2,~ 1•••• ,.,n n•n• ,na a,•2 nw,a :,na 12, V-lOc 
:an>••,~,~ ,,aa, 1a2 .n•D•1 ,n,n ,2,~ na2, ,,,2 n,~,n nn•n 
1211, nw,, n•n• 11•2 ,w1• •• .an~ ,ea .•J1~• ~• 1n2~ ,•1n ,, 

:,•,2 nn,~ n~11 ,•a •••e2 tn2 n• ,~•e n"2,n 1•• a•e2 n•2,n a,., 
,•a• 12 on11 •, ,••• 11•~ 11•n12, ,,as 1•11~• ~w 1n2 nna2 

.nn,a n~,n, i•~D ,,. 12 

1•,a n2,an ~,, n21en 1•,e n,,n ~, ,,2a •·•- (n1wa) XXI•S 
n,2,,a in•• nn•n .a,w n~•n 11 •,n ,2,w~ ,,,1n1 .n,,n ~, 

,,,2 ■2 n•n .a1v n~•n ,, •,n ,~, •n•• ,~n• 111, •n• ,a1a1 
,, •in •rr.i 11n2 ann •~• 111, •n• ,e,a, ,•,2 nn11 ~,, ,aw, 

1,1n ~~n2 nw,e ,•n - •,,,2 a2 n•n• (.,, n,,,2) •••• ,. n~•n 
11n2 n, t••• •2anD21a~•• ,•,2 nn,1 ~,, ,ae, ,,,2 •2 n•n• 

•,•n2 n1a2 12~ 11,1 ai•• ~~ ~,, n,,awD• ,a,a 2,n,n ,.~,, •n•2 
(t:2•p a•~•nn) 

•••,,a n•••o~ n•w•,o a,, ••n~ ...,,,, •,•n ~, :a2, ia• XXIII•l 
•~ n,, n11DwD" - ?e•,,D n•1•a~ n•w•,e •••,,a n•v•,~ n•••o• 

•1~n •.•,••~ n,, ~,,nwn •n2 w,~2 12~ 11,1• ?a,o ne •••,•• 
.,••1, •v1w2 •01• •212 ~•rov• •2,, n•n2 ~••• a, n,n, a,•e~n 
".a••~n 71•z2 ,,n1• 2•n,, n• naan ,n•~ 1Da ,•nnD .,, n••tn 

.(,•:n, •~vo) ",•an ,n1D a,a •iwa• 2•n~~, ~•• .(,•:~~ n•n•) 
~•1•1 ~•,v n,n 1n1 ,2 n,1n• .2•n, n,,n •,2,2 •1an ••~ ,a■ 

•,na~ •121 a,nn •r3 a•,10• ~•• .n1na •■ 11,en 2,, a•,•2 
•.•~ •121 •n,1• ,wa, •1•na•, •n,n• ,na •~• 2••:n ••naa 

n,,n •,2,2 a,1n•.,•an ,naa a,a •,••• 2•n2 an, .(a>z~ ~1•a) 
.a••~ 

DW2 an11 ., - (n:2~ n•va,2) ·,~ , •• , , •• 2,, •• , •• ,. UY•I 
n12•2• ,,n2n ,a,••nJ, 3•2,n 1n•D2n a,a •12 •1• 11a1a, •, 

,n2 2,,. •,• ,naJ• 2,,. n, - n12•2• ,,n2a •••••212• ,,aa, 
:•> n•rw•)"in, n•n• •~• n•2~n ,~ ,,n., (,:a~,••~•••)•••,~ n•• n, 0•••212• ,,n2n •.2,,• ., •• , • . ,a■2• a,••n1 ,,.a~, (a• 
n•n• •,• n"2pn ,~ ,a~, (1,:,, a•~•nn) •1,•n2 nn •~,~• ,•1• 

(,~:•~ ,2,02) •,n,a a,•n ~• n•D ~• •n ,oa•1• a,••n1 ,,n, .,., 
••2 12~n •,, n•,,2 •, .a,••n1w •D~ •~• ,n,a a,•n ~• ,at• 11•• 

t•n •0•2 n••~~ ~., •• 1•n a••1 ■, tn> •, on yanJ 12 '1111• •, 2,,. 11•2• na ,, ••• an•2a 1,,n "" ~, 1n,, •J•••• •~•~• 
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na) nn• ~, 12• a,••n, •in, •,2 ■ nsn,• ,~ ,aa, n•2,:1 ,.,.•2nw 
,.,, •n n~wn1• onn ,D1s, ~., •• n• ieJPD ••22ne a,n .~e,, 
no ,,n•w>• ,,n'1 ,D■ .(1•:•2 n•,w•) ••T'• ,o,•, a••• n•11 

as, - (,~=-~ n•Di•} •n.,,D~D o•D• ,,D• D■ •:i iD■ :I),,)~, •• 
D)~ n•n -~ ,,., o•Dw n••DJD ?nDD1DnD ,,.:1, 1DDW a•D• an••, 

•.a,•n ~) ,•en ,•nen,• •~• ,,,D~~ 

•2,, n•DWD ■Jn ,,, , •• D •2, D1eD 2, ,Da SJ1» 21 ,a. XXIIt-24 
•) .,•2, 2e~ aJnn, ,,2,, ~, iD,~ .,.1, a,a an• a~,,~ •2•,, 

•~ ■t•••1a a,2 anD ••2n~ •DD an,,s2 ~•,ap n,n, •2•,, •,, •• 
n•,nl n,n, a,2,2 n2, • .,,. 20., &Jan, , 1 2,, ~, ,,Da .n•~ •2n• 

n•~2a a,,,. ■n• a11•~ n••2) a,•, an• .a1,., aion, •~112,n 
n•2 20~ &JDn, , 1 2,, ~) ,Da a,Dn~ n~•,a n•i• an• •~112,n~ 

:1•11• no~) ,n~ •,Da ,.~ ,n~ ,aa anD~ n••2• •0••1 an•••~,~ 
.n:,e~ ~,n n•2rn 

a,•1 1 1 J'J •m,o SDH> n•nw 1t Dl tt•• ~, , • .,, 11l'>SXXI-7 
n•22 ~o,o n•n, ,•nv •~D 1D1l .,,, 1•'111 •nwc 10•,1 ,,,. •n•D 

a•.,DJ ,.~, 1',y• • ., •• ,) a•D .,. t•'IDOl t•nJ1D ,noD ,.,1,, ,,,, 
an~ ,oa o•.,,n n• n1JD~ )"na, ,noD n,, • ., ,.,.D.,n ,w,2 nna aJ• 
n•22 •2•• ,~, .,, D)., no21ow •noD 12• )"na, o•.,,n n• 12• ••22 

.n•2n ~DJ1 ,noD n• 12•D ,) ,na, a•.,,n n• 12•m .'1a12 n•2n t•• 
1) ,~ nD.,, nD., nn~ ,1D1 ,•,sw ,naD .,, •21 1•,•D~h ,~ ,,aa 

......._n•2., ,,,2 ,.,nD •n••n nn• DJDW •Ds,., •nDil •J• ••Jl Di1~ iD• 
.,~ ,na, ;,n~D .,w ,na, '1,•D '1• ,ns a•,,~n •1 •1wD •a, n•~, •Dn~ 

•n,~K •202,~ •2, • ., iDK1 ,,,2 • ., ,a,, ,na .,, Sl a•,1D •J•D 
~ns•~ ,, ,,nnn 10 ,,,.~ •n,•on •~ ,,on;, lD ,,,Dav,, tnDn ,~ 

i•J•J .,, ,on a'lw •2•, •niD•1 1•2• ~, •n'1sJ1 •n~~;, .,nn•> 
1•,1, ,, ,on •.,w ••'11, 1D,1n1 ,.,.~,,on •.,w ••,• ,n,o• 

,,as .,•n~ •.,D •n• ••11 ,, •niDaw ,, •n,, n,,,n2 a,, ,,o,n• 
.,~l •s,n••i • ., as., •1• an'I ,na .,,2 ,, •• ,w 12'1 •1• ,~ 

a1 in• n•., .,,o n,n, an'l•D ,~, 1,, Dl ••• a1n2 n•'I ,,, •••• 
.n:11•~ ,, 

••~ n•,,n 
,~awn, (,~:a, ,2,a2} "1n1• a,•n ~• n•• '1• •n ,aa•,• DV-4 

- (,•:n~ •,we) "n,,2 '11m• 12'1 ;,wpa, ,•nn ,n•D a,a •,•■• 21•2D 
,~, .~Ki• ,.,,,. 11•• tn•o2D n"2,nv ••,a 1•,•onn n,a ••• 1> 
•n,,,,n2 sow ,,as? ai••n, na'1 ".,sa 2,,. •1••1• 2•n2 2,,•2 

•,•,nca 2w, ,2, n,,, ,~ n•i• a,,• 21n~1) a,~22 t2'1 'Isa 
.,•2• ,,,2 a,,., n• omn nwo ,., .n•2,n •1n•1n, (1e:1) ■•,2,) 

.n,•212 ,,,,,n, 1• 1n•o nan~Dl ,a,w• ,,,n" ••• ,na •,•n1 ••~' 
.,,s:i 10•'1wn ,,, •a,•n ~•" n•2,D 'I•• 

n•~ npn aa1n2n w,,~ 
'"'•" ,,,,. •, ••• - (,• : ,• a~,2,) •n,,n• •21a2 a•w1• D'f-3 

.,wn • ., o•sw, ,~n a•2w .,c, an., tnJw a•p•,s n,2,•• ,n• n, ,a,a 
tnJ •~,,a,,,, ,wn s,, ,a,,~ tnJ 2p7• n •~, ,a,,., t•I ... 

in, •~Ja n2n1" ,nuw - •n .~, ,n, 1'1 tnJ 2,,• •••'"' ,a, ■•'I 2,,. a, 0 ,• iD■Jw ., .. , ,n•a n•;, a,.,, ( ,e:11) •••a,2 ) •1•n, .. , 
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?,n•o1 a,• 3•n 1n•a2n ~"2,n• a,a .(n:2~ aw),, is•,, •• 
t1ann a,,1• aDw •, •1• ,1J•l• 2,,. ,Da• •'• 

2 n,w2 ,,a,, 1n20D •n•,2• 

••2, 12, ,•1,n ,2 :rnz• •2, in• 1,1 2, 12 1•2, ia■ XX-2 ,o,w •n a,• Dl2 •o• ,a12w 1l ,•awn n"2pn ,na a,~ 12 1,, no,,~ 
,2,, DI .(•:2 n•,w•) "'' n11> 1• •1 a•lwn ,,n ,wa 1,2, ,,,2 
na2•" .,; n11J t•• ,,n n,w,~ ,2,, aa, ,, n11J ,,n n,zn n1sD 

eftD2 .,, • n DW2 n,02, n•, n,n, D1WD ?IDJD ••D . <a•) ••n DW2 

•,,,, n,•nn• ,o,1n 7l a,•2• •2, ,aa ,,,,. •2, ,a• xxt-2 
.12n a,,,n 12 a,n~ ,, na21D a•n,1 •1 01• 7l2 (n"np a•,•nn) 

",,, •a•an •iw•" ■D•J n"•2 ,",12 ••n•, a,wn •a•,•• ?aa,a ••o 
n• nn,s" n•2 n•1, a1wD 1,1 .1• i • 1•2an2 ••n•, (D"•, a•,•nn) 

"1w2 ,,; an, yn,," n•2 2•nl, ,,,in ,,n •a•> (ta : ~n, :a~) "1,• 
.•nin n•2 n•1, D1WD 171 .(n2: 17p DW) 

:, n,,,2 

.,, n1l,2 

.12n a,,,n fl 11n• ,, no21D a1,n2 w•• n~• ,, 12n xxt-4 
.,, n,,,2 

N1J fl a,nw ,, na21n n,,,n n,,wn ,, 1n•,1 •2, 12n xxt-8 
lf'n12•,n" .,,n ,a .(1:1 ,,,2n) "'' a,,, n1l•,n" ,n12w ,12n 

".n,2,n" 1,1 
,n, n,•1• 

••• (n:2~ n•,~•) •n2 a•~;,n, n,,, n•,, a,, nawJ 1n12• XXI• 9,10 
1n21 •2,,l; n•, •12•D ?n•, ,•21 ••a •n•,, a,, now, tn12• ••n 

n2 ••n~ n, na2,~ ,a,w• f,12w n•JJJl nn•• ,;•ga 1n2• •, ,aa, 
a, n• a,, 12w" ann 2•n,, •n•,, a,,• 1,n 2•n2 .a2n a,,,n 

.,,on, na,,n a, (n:22 n••a,2) •,,ann 
•••r n,2,n, 

,~nnn ~, - t2n1• ,•a 12• ,2 a•a,• ,•s - •n2 ••~~,n~ .,,,• 
.a2~ a,,,n 12 a,nw ,, nD21D ~•,•• ,,.2 n,aa ,2,. 

•••r n121n, 

,,02 ,.~, ~2•na1 ,,sa, 3212 ,-,n• n•n :nrD nDw 11•2 m-tt 
n•~, n,,n .,,a~w •2, .,,,1w •2• •2, •2, •2• •2• ,a,• •••1 

,n,~• :"1~•~ a,n ,,,2 w,,,n ,~ , ••• ,, ■•2, a•••,.~, ~2•• 
•, a,a nn•, a,n, n~D nD ,2~2 ,, •21 ,~,a, ~2••• ••• ••> ,, 

a,nn a1•2 a•~~••~ 1,,•1" iD•>• ,•>•~ 1,n ,,,l ~2• •• ■1•• 
a,n •2~ .~,, llW ,, nDl1D .,. (2•:2, n•n•)••,i, ,.DD~, •22~ 
(ta:•~ a•,:,)".a,, i•n12a a, 22• ,,n nwa ~• •a ,aa•1• ,aaaw 

n"w a•2zJ •i•o 
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a,n ,•o~n n2 a••, ,, •••no~, a,a ,,,c• a~,,, :,•n DI◄ 
,,an a, n2 aw• ~a, a•o,n •,•D~n 1•J2w ,~ na210 n~,1 1• no aa• 

.,,an a, 1•J2 n~,1 ,a no a•• 

.•01,2• ,,,1 ,,,, ,~n~ n•JJn ,~ ,e,n• •212 nw,o ,•n DI-11 •,a, 2,a, a•J•J n1• a•,,oan n•22 •• ,na ,,J•n ,~ ,,oa 
.a•,,oan n•2 nn■ ~, ,D,, ,~n .a•~n~n ,~ n,,,,o 1••n1s,,,, 

nJJ .(,,:20 n•n,•) •.a•,,12~ ~., •• , 2,,. no•wo~ 1nJ •o• 10• 
.~, ,,~n ,.,,,2 12• •~, ,~ 1Jana ,, •n •'n" 1D•1 ,,J•n ,n,a 

.~a,e•2 na,,n n,,oe 12 •JnD21D ,oa .(ae) ".1n,1n2 ,,o• 
,,oa .,.~, f1PD11W l1DD ~,2 ,,,a••,, ,.,D '' •J•• n,,2,n 

~,,n. ,, 1•a,1D a•o• ,•n .~, .n2,n l10Dl ,.,.~ ,, DWD '' a~ .,w•~• fl ~•JDw• •2, ?1JD1 .~a,w•2 na,,n 

.n•J 1•••1 
y2, •J•~ 1a•2n, 1•tJ2 , • .(. ,,•,n• aJ•Jn •212 nwJD XXI-13 
a• n,,,,w •nw ••2n a•,,•~ ,,,,2 ~-•~Dl ,2, n•n, -~••~Dl 

(.,.~ a• a•,,J nJ1J~ ,•1n a•,,•~ ,o,a •01• •2,) •••2n •~ 
a• ,•2• ~•2w2 n•na •2• 1a, a• .•Jpi2~ ,,a1n ~• •21 1~ ,oa 

.,wa, ~, ,,~,, ~-•~D1 ,2, ,a, .•ox, ~•2~2 n•n• •J• ,~1,1 
a•a,10 a•o• 1•n •~ ,,oa ~a,w•2 n,~n n,,cw n,2 •2• na210 ,,oa 

.~a,w•2 na,,n n11nw ,, 

a1•2 no,1ao niJJ ,~,2 ,,21 a,ne ,,.,.,2 ,,. ~• •li XXI-12• 
•J2 1w•• ,,oa ,•,o •22 ~, 1,• (,,,~. 'i) n•Jn .a•,11,n 

na210 no,, no, nn• ~, a,~w n•a,, ,, n,~~ n1p•10 nc, .,.,o 
.a,2 na~1• n,~1n1 nDi t••• a,2 •2• 

,~ ,,as .a,na•1 ,n•~• a2• aow 11,w• •~ n,•,~n ,. XXI-14 
•2,,2 a~, n1n2~ •2,,2 •~ •2 1n•~a 1••• ~1,w•~ tn~ no210 ,2, 

.n,,an •JID 0•210 a•a• 

,n~••n• na210 an• n~••n~ 12~ ,,, a■ - n~•an, yaa n, m-16 
(1•:• a•~•nn) •.,J,a 2•w,n a2~ y•,n• ,aaJe ,n,•1 

~a,w•D a,■ :n,~n (,:, a•12,) ••111 ~,,1 •11 •• •2• 111•11 
,, ,na, ,ow na•ip 1n• t•non~ ,no,~ an•• ,non••• a,,, 

na•n• - n~•oo~ ,,n - yn n1 ■•2n •~• :a•D~n IJ• ,, ,~~••• 
nw,, a,~~ •D1 -~~••n - ~~1•1~ ,,n n~,2 - a•,• n~••1~ ,>■ 

•a:~•~• naw, 1DD a• :1n2• 12 n2, ,as ,,,~• tn• 1na t> 
yaw an• •~w na21D •~• ,•D 1,2, ,.,. ~DJ 1•1 ,~2,n1 11~,,. 

,n~••n• na2D •~• ,•n ,~•nJ1 JD• na•,, a,,••' ,,m,•~ a,••• 
•■,_I 
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ann••• •Dur •1:,~ 1:t•'l•'I n:n,a •1'1 ll n1:,• •, D'/•7 
.•ns, 1a'l,'I 1J•n• :,•', ,a1 .•an,• 12 ,,,Dw •2,, an,,a, 

•n•ai a•J• •1'1 ll ,~,:,• •, iD• .:,,:, 1,,. :,si• a•,:,•~ ,aa 
:,•',••• 'l•t :,•', ,aa ••• n•wD •n• na•• :,•'I iDa .•n,a• •~ .,,,, 

2•n• ?:1•2a•o ••D1 ,an,,, ann••• ?l•n• •~•:,, .:,•,•1'1 
1:1•• ••D>•t ,nl •i•oa, ,,w 1'11~, a•a'ln •'1210 ••2, •2•2 

:'l•ll'I 'lta el~J•a a',, 12•,lD aa'I•, i~• ,n 1•011 ,n •i• 
•••1•'1 •2 i•'lr a,'lw :,•', iD• •• ,,D, •li , • .,, a,'lw :,•', ,aa 

ia• ••a 'I"• 1:1•'1• •21'1 •n• .a1•:, 'I"• iD •n• •nD••'I n•'I ,aa 
aa'lr'I ,,la'I, ,-, inola 'I"• ••1•'1 ,2 ,.-,, a,'le :,•', ,aa .,., 

'I" • .an• 1'11 12•n• .a,•:, •'I ,aa, •2 ,,~ •P .,,,. 'I"• •na, 
(t::,z o•'l•:tn) •.,,awn 1'1,,2 a• a1•:,• ,., ,aa •2:, -&ns ri,nJG 

.,212'1, 1'PlD •:,n .,., .,,sl :11,n •12, , • .,, '12, XXl1•3 
.nDI •• , :,no2:, •• llD ,,., :,1• 112•n 

Editor•• CO!mlenta: 
.,2 12',rw 1Jll'lr ,,2, a,,,., ,,,,n .,. - 1Jll'IJ WPlD 

•l1lWnl n,•n', 'l,nw:, ::tD• 11lWn 
e:'lllO ftll:tJn:, : 210 ,,11 

.naa2 a••, - n•a2n as ::tnDl:t •• 

1w•s1~'1 1:11n•a2:,~ •a,~, '11:, na np10:,1 ,,,~:, - ••1nD XXV-9 
1:1•'1, 1•0n,r n•,, '11,a'I 1•'11~• 1:1w 1p1:,1 :,11n:,1 a•,,os:, n•2a 
•,•'I no•:, na 11•2• ••• 1as, •11l 1:1•'lr 1•an1w 1•• .a'I,~ 'Ir 

n•l • .,. IJW •'I tJn1• i"• IJ1" ,2 :'ll1 , •• - 1 Dl ••• '1101 
11•~ 1as, •2a2 1•on1w 'la,w•, 1•1101:, n•2 '12• a",~,, 1•i1oan 

1,l,• 11'11 :t,,, ,.,,. a', '1•1•• n•i•w" 2•n~, :,•', p••a 1:12•no2•, 
(1•:1 :t•J ~S) ".2t, 

.,., •• 9 Jl .,. ,2,) • .,. ,,sn :'ID :'IWD 'la•:,, ••• ,. XXII~ 
a:,•n121 a1n•a2:1w :,no2:, '1•2•2 a•, ••• (,o:,• n,aw) (•1,0•1 
:tD• nzia, ,,.:, ,.,, ,,,, :,•:,,• ,aa,w ,a•:, na a~'I ,,,a •11 

:t"lP:t 1'1 ,aa ,a,a ni•n2 12 n,1:1• •, (,•:n2 n•ea,2) •.na,,, 
a•:, na aw•1• 1a•>• ,029 21 an,2• •nna2ne nna2:, •n•wr ,22 

l•2:,• n1•) •n2,•~ 
1 n'lw2 9 :,•1 •n'I•>• 

,n,~,2~ an 9 n12a~ •nna3:,~ nna2:, an'I •a•••'• a•, RY•l4 
:1,1:1• •, •.•,11 ,,an,,,~,,,, n•a,• ,aaJw a•n na .,,, ••• 

, •• ,. ,an•n,21 na 9 nna3ne nna2:1 •n•w, ,22 ,a,■ a,•■2 12 
•.•,~, n2,•'I ••• •• _.,. 

n,1• a•, • • • (a:a, n1Dw) "an~ :,wrn in ,2,n n,,• DY•S 
(n:a•, a•',•:,n) "•D'DWl 2sJ ,,2, •n a'l1r'I• ,•a:a • •,2,■ 

,2 n•,,n ,•a ?a•o~3 •~• T,12 2s1 n•2rn "9 ,,2, t•• •~1 
nna2:, :,n12 a•Jw 1•,, ,n~, ,2, n•2,n n••2•• •1•• :■••• 
an,l•~ n"2pn ,oaw nr•2 ?1s•2 .,•,sn •• ••2r• •••2• 
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•21'1 , •• (a: 2• n•••i2) "'11,1 •11'1 iw,a1 ••• ,s,aD 1" ,~• 
i'l,n •2•,n1 1'l'ln n1,,2n 'l,2 •'I•• na,n nn ,••2, ••2p• 

t••• ",• nn• ,2, Dn,2a'I n"2rn 'I"• .a•22 a'l2 D'l,,n t• •>••• •'1• 'ltD2 na,, •1• -,, , 11w2, 1•J•'I ,n• ?,•"1D nn• 
a,a'I ,w1• ••• ••' i••n l?a,••nn nn• 'ltnn tD 'I"• .,.-,,. 
,,n•o ,2 n,1n• •,•a .,•22 n1JD'I •"• ,, 1•2,,,n n• n,aa'I 

,•,,n na•,n n'IJD', an,2• n• n"2,n n'l,n n,w nn1•2 t•Jn •, ••2 
,na•, an1• ,,Do'I 'l,1n Da a•2,,~n ,1901 nD•Dw~ •> e2n• ',•a, 
1'1a nan•,, an•~ aw, 'I"• .(n:10 n•wa,2} ".,,,, n•n• n, '" 

.an1JD'I '11)• a,a 1••w ,,,, n•n• ,, an,20'1 -,,,. nn• ••1 •,,a",.,,,,,, n•n1 11 'I"•' n"2pn 1n•~2nw 2,,•2 as,D nn• ,,, 
•n'I, 01 ,.,, •• ,,., nn•,sn 1DJ ,,1 .,,a•,,, .(,•:n, n•••12) 

"•a•aw2 2sJ ,,2, •n a'l,,'1" •,n ,n"2,n 1'1 o••,, (,:,D n•wa,2) 
2,,n nna1" 1'1 ,Da1 n•~'I n"2rn 1n•e2nw ,,na2 as,o nn• ,,, 

(••', ,,n,'I 'laiw• •J2 ,,nD 1n• 1•22 na1) i•n• ,,nan• i•~• 
an'I n~,n , •• ,2,n n,,• •1n ,~"2,n ,-, a••,, (a:n, n1••l 

(a:D) ftlDW} (••','"'"an•.,,.,, 
1:n'I n2, n1a• 

12 ,,, •• •2, ••·- (1:2'1 a•,2,) "1>J,•1 ,., a1n"xxv-12 
,., tnJ1 a•DDJ n,2• n1•2 io•,'ln 10•02 'IJ 12•w1n ,01• n,1n• 

.1n•e2n• no i••,,n, ,-, J2•>• na 

,,., •"• no1w•2 01,Dn t••2n •'I - "•1n 2,,, •~ ••, xxv-ts 
'I, 1ss,, a•,itn 'I, 11,., ,,o, t•DJ~J 'la,v•• a••JJl) 11Dn 
•" n"2rn ,Da .n12•,Dn n• 1DnD, a•2•J2:, n• ,,no, n,1~••:1 
,0•2~ 210 ~, na~D •~• n2•,n ,,a'I 10•2,aw an,2a'I a•nno2n 
,2,02 t••r• •2•,n •~•(••:,a•,:,) "21a 'I, a•a'ID a•n2• .,~,~,w no 1Jpn•1 a••2,,~ ,,o,•• ,, n,w a•,2,a 

un•n• n~•2 •n•1 ••~•2• 
t•1n1) :w,•2 ,nn n• ( ,,na n,n,a na•2Jn e•,o npn1•) XXI-20 

1•:1 t•JD .,, - (2:,a n,oe} ("n'lno2, a•an: n•,n• a••an ~2 
a•"1•1 a•na21D 1•n a•r•,1n •~• 1?,2,02 n1'11nD1 1•a1n ••~ 

o•,1•• 1•11•• n, .n1,12l1 1•02 an'I n•1, a1n ,,,2 .,,,n• 
.n,~1na1 •••1• en~ ,a•••• 

• •n,•w, an,oD an'l•,a 
• n~w2 •:1•1 

,,~n ~., •• •221• ,DaJw nw2• 12'1 nw,21 ••n •• ,.271 uin-7 
, ••• , •• •1:1 nw2•~ a• 12~ ,Dne ta2 ,,o~,, ••••• 11n2 n2•a 
,n•J• y1no2 ,,.~•~•,a 1••1 (•~:,• n1a•) •.~., .. •121 -

(1, :1 ·~••> .,,, ••2~ ,~. , •• 

,u2 :12, n10• 

a,on 2, a•,2,a 1,oa ••o a,12•1• a••• ,,na •21 XIV•I 
aw, 12•~, n,11• nD 12••• a~,, 'I• 1212, :.,,, a2,,, a,~ 

••11, o•nwn tD ,.,, 11,nD n■•r•n• 12nn•2n• na 11a, 
(1•:12 •• ,2,) 
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(,'I:• ,2,a2) •'la,••••"• n,22, •• n2,w ,aa• nn12,• Dl•lS 
,aa -,,,•2, n,22, 0•2,n, n••'J• a•,012 ',aiw• ,•n•, 21n2:1 ,aa 
'l•i••', n~,n• ,, n,,.-, n2•,wn n• n•2D •22•• a,,on •2•'1 :n,a 

•n'I• •n• an', iD• nD ,,,. nn• iD•• n21•nDw n,22,, a••'I• 
(•12', ,2, , •• , ,,2•1) a•DJ• ,-,. a,, a,.-,, ,o• a2•n,2■ 

a,,,22 a•no2,D 12• •in ,2•21 nwD ,-, 1,Da .(a•:• a•,2,) 
nna, ne,a •nDs,, a•n -,,n,, a•~wn •2,,,, ,2n•o2n ,,. a2,a 

,, •n2,2', n2s, •• a,, ,w2 •>• Dn', ,~• .,2•n12,2', n2s, 1n,1 
na,a •nDs21 a•D• ',1n, D>', ,2, iwa, a,na 112• a,n '12• •'I•• .2,,-, a•Dwn •2,,,,, a•n •~,,, 
,. in'l,n2 ,2,D2 •,aa 

"'" ,,D,. ,,, • ., •• , t•D•22 n,212 a•,,Dan ft1DW .,, UV•6 
l?aw,, ,, •• , n•a2D .,, ,,,-,. •, ,-, iDa • .,, ,o,a n,n• •21 

a• n1s2'1 a• 12n•2 a', on, .ne, n•D2n• nD n,n• •,,-,,as 
.nsJ'I 

:n', n1,12w 

n,,,,2 ,., 02•2•• ns,a2) a,,,2 ,,a• a,2 a•,aw,n,• DV•ll 
,oa• •"• •1,a•• ,a,a 11•• - (a',:12 a,,•1) ("1,D• an• an2• 

.,., •• -, a,,Dn n•o2n ,2, a',n, .10D• an• an12• n,21,21 a2,,2 
a', 11 1Da>• an,2• •,• -,, a•22 a'J, a•22 •", n12an ,, u••• 

n,D• 1aan2 ••• ,,) n12• -,, n1D• •" a•,21 a•J2 -,, n12a ,n,a• 
an• an12• n,2,,2 ,a• ,aa, . na'J 2•• .(,:n, •2 a•a•n •121) 
an•,,,,,, in•,,, an,2• nwJD •01Dn anw TDt2 •"• •.,,D• 

.an•,•"' 1•111•2 
2:n ,,a •n1,1n2 a,aa 

2nno2nw ,.2 - (t•:10 n,Dw) •in',nJ ,n2 1DJan, IDa2n" XXV-16 
.(a:, .,.,,n•)"'I•,·· D11D ,n2 • .,, ,n2" 1DS2W ,2 

an,•n an,oa an'I•>• 
• n1'w2 •:1•1 
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APPENDIX II: Hebrew Sources Conceming Rewards for 1• 

Mekilta leshallacb 6 
•02 ~-,~• ,1,o•nw n1,o•n n~,,~ - ••n2 ,,, •• ,,. Y•20 

n,, an,,, nn,w •n2 ~11,w• ,2,oKnw ,2w2w a,,,n n•n, ,ox• 
, •• ,, .,,2, nwo2, •n2 12•0•, 1• ,Dx>~ n,,w ,,ox,,,.,. 

12•2• an,2• w,, •'• K¥1D nn• 121 •• ,.,w, ,,2, nwo ,,w, , •• 
•n2 1•011n1• ,oKJW •n2 t'oKnw n,2,2 •'• x2n o,,,n, n,n a~,,n c,·~ n•wx,2) •.n,,s ,, n2wn•1 

~2,on '12 ,0,11 n•onJ •, - ••11,,w, •221 nwo ,,w, , •• I/It-4 
,,,so 12w .,,n n,, ,,,, n,~nw 11,n ,.,, nJDK2 nn• n,so ,,-,, 

an,,, nn,w, ,2, •n2 ,,,1,2• ,i•o•n~ niox ,2w2~ 11•n12•2 
,o.,, .,,2, nwo2, •n2 1J9DK•1 • ,DKJW n,,. ,,DNl .,,n n,, 

11•2• an,2• .,, •'~ 11110 n• 121 •.~x,w• 'l2l nwo ,,., t•• 
1•011n1• ,a•iw •n2 t•oxnw nJDN n,212 •'• x,~ a,,,n, n,n 0~1»n 

a,,,soo '111,w, ,,.~, •'• 11s,o n• ,,, •.n,,x ,, n2wn•1 •n2 
••n21 •(•'11, n,ow) •.a,n yo11,,• ,oxlw nioxn ,2w2 •~• 

•(,2:11'1 0 9 ~•nn) •• •n ,x1J D9J1DII• 
1 1 ft~W2 tnt1 Kft'l 9 2D 

•1•,•2 120n ,1n1 ,,n•1• ,0111, n,211 n11ox ,,,,,,o 11-3 
:,t..1 a,~,nn) 11 ,2 ,.,, a,,,,. •n~ ,,wn n,• ,D1x, (2• : T' n,ow) 

,o,w ,,,. ,,~ •2•1 a,,,~ ,nnm• ,01• ,no nJDK •'l,22 (2 
••n2, 12 1•0121 n2,o• ,~,, '12 n,n ,,wn (2:,2 n•»•') •0•2,0• 

in2,DK1 ,,an ,,22 ,,~n'I 11,,, iow, ,o,,, •n, n,,,n, 210• 
•n ,,~now,, ,1122 11•~n ,,, ,22 ,,,, ,,w, ,,, n,,,,2 

112'1 ,,, o,~ , •• c,-212• a•~•nn) •• ,,,. ,,,, nw,02 ,,,,., 
,n,,, ,,2w n,n a,,,2 ,,,n,2M 11•uMnw nJDK ,~w 1, nnow ,,,~ 
,,on ,,22 ,,An~• ,oxJ i2'1 ,,,2 1'1,~• x2n 071»'1 ,2•2, 12••~ 

02•n~• •n2 12•o•n• a~~ ,a,11 o•w,n• 121 •.n,'1,,2 1n210•1 
1•2•~• 2•~2, (2 : 2 1 •2•n,) •.1n•'l~n1 1•••212 1a•••n 1JD•n1 c,12 ,,,2n) n•n• 1ftJ1DK2 ,,, •• 2•n~, (2:n n•o,•) • nao•'I -~n 

•(~21& n2••) •.in210• n~, a•,,2~ a•,wn• 2•a2, 
•, n'lw2 •n•, an,•2• 

n201e ,~w2 •'Ix n,022no n1•~J.n t••• ••10 1111■ ,,, 1111-s 
•.nao• vx,o ,,,wn •M12n 1122'10 •n• n,2 ,,a~,• •M• ,aaaw 

•n2,0•2 ,,n.,., a'11y'1 ,, ,,~w,a1• 2•n2, en,, •• , •• n , •• , 
n,, nn,w n210• ,2w2w n•2,n •2•, nao• n,,,a ■n (•21~ "'•) 
nwo ,,w• ,x ,,2, nwo2, •n2 12•011•1• ,a•2• n,•w ,,.~, "Ill 

,,,,,, 12•0••1• ,p111 11,n 121 •,n'I na,n n,•wn •• ,.,.. •aa, 
.(2•:1, ··~•1111) •• , •••• ,, ... 

Parallel pa11agH: YaJltut Shillont. Bo•H 519 allll leahallach -• 



I 

I 
l 
f 

216 

Mekilt• leahallach 3 
n• an'I .,,aw •2 ,,•o•n• n,oan a•n ,,2 ,.,. ,2, I/II-6 
1•2, 'l,&o 1•2)~.n,,•nn •• ,,., ,,n,, 121w•,• ,oa,w a•n 

•••(2:,• n,ow) (•.a•n ,. ,,nn ,n2J ,,,a ,.2 •>•'I a•n 
an'I .,, •• an•2• an,2• •2 t•D•n• n,oan ••n ,,2 ,01• n•••• 
(':'o n•w•,2) •.n,,¥ ,, n2wn•1 •n2 t•oan,• ,oaiw ,a•n n• 
,a•n n• an,.,, •• •2 1J•oanw n2o•n ••n ,,2 ,01• 11•'102• 

•(•'I:, n10•) ••1••••1 o»n 1•••1• ,oaJw 
1 & n~•> •n•1 •n~•2• 

n21oan ••n .,, ,.,., 1w» -,,,& ,2, a•,01• a•,n• v-21 
a•••1• ,,. i••n nwo'I ,,a••"• a•n n• an'I .,, •• •2 12•o•n• 

.nwo •,na 12'ln1 12•o•n x,• ,,,, n•no 11•,•2 1••1 ,2,0~ 
,-, •n,,, ._., a,,.,,, •21•2 n.,,, ,,,n• n,2,2 w,Do an•'I• 
■n.,,, •" ,,a2 ,2,02 ,,na in2'1 i•n,,,,, n,na ,,,,.2 ,on 

,na12n n•w•, •n, ,.,., w,,. 12 'I» ,,~2 ,jw nD (2:2 n•o,•) 
(&1 2 ••)••'"a•> an•,• •2n n~, 10••• ,,,,,. ~> 

1 & n'lw2 •n•1 •n'I•>• 

'la,w• •2 12•o•nw nJDK ,,, ,-, ••• ,.,. ,,aD •, I/tl•9 
,,,n2 i••n nso'I ,, ,, ••• ,w .a•n n• '"' .,,, •>• a•,aD2 

.nwo ,,n• ,,,n, 12•o•n •"• 12»ow ,o 2, ,,2w2 x,w ,1,,1n•~ 
,,.ow 1 2,, an'I•>• 

\a:,• n,w2 •an,, ,2 

/ •2 1J•o•nw n201&n ••n ,,:a :n"2pn ,011 :,.,. ,,, 1/Il•ll 
,,,,,na'I ,,n2 i••n :nwo') ,,oK •'• ,a•n an,.,, •• ,,11,w• 

.nwo ,,n• ,,,n, •2 ,,,011n •"" ?1JD»W a•w21 -ao 2') ,12w) a,w 
n:•> n2, n,aw 

••• nae .,,,n :,,,n,:a, ,,. - •,n n• a»n ,.,.,,. 111•11 
•'I aac, 2•a•, nDKJ a•,1;)2 n:a·o, -,,o a• .,.,.,, ,,2,n'I ,,,a 

,,,,,no a••,•• n•••• ,,,,n •' a• "2• ,n,x ,,,,,no 1•• ,,~,n 
•D'I ,2•x•, 110112 ,,D a• na,•,, ,,2,n'I ,.,. no'l1 •••• ,11,• 

m,021 •n2 12•0••1• ,DK>- ,12 ,2,oxn a•n n• an,.,,. 11•>• 
n,•• ,01'1 ,~, 1,•o•nw ~JDKn 1112121 (••':,•• n,aw) .1,3• 

,(a:,a aw) •.nwo , •• , tK• 1•,n• 2•11::a 12• nJ•:aw an•~» nn,w, 
,nK n,•w ,~•oon anw on ,n'l•enn n'l,a& ioo, a,• ,,,a ,2, 
"2•n~ 1~~ n,,. ,,ox, w2'1 ,,no anw ow21 ••••,,n, naa1111 

, ... ,~ ,na, (••":,"' n,ow) •n2 11••••1 •n •• a•n ,., •• ,. 
•""•"'• o,, 12'1 n• ,no" a,•,•~• 'l:a ,('••'• ••> ••,•• 

&:2•~ n2, 111•• 

12•0K• , .. : 2•n:n •-,n a,n •.nn ,,., ••• 1,n• ,2, lll•U 
:1n2• •, ,oa .(2••:,•, a•'l•nn) •1n,•1111 ,~••• 1•W'la 

t••''" ,ox>• ,a••,~02 1•n• ,,, 12•o•n• ,22 21■• •• '• ~• 
a••,ao2 ,,,n,2x• ,ox2w 12•o•n a'I, ,,,n ,(a■,,,•'•)••• 
,a,1 Dlft "· 1K~W ,,,~ ( 1~:1•, Qt)tnft) •i•111•'l■J l'l929ft ■, 

1nxn," •••n, no~ a•J'w,2 oD•D nw1» i••n n•2rn '• ,n,12& 
1JIDK•1• (••0:2•) 0 1 ,2,) ~•D Dl2 a•,xD ft■.,., ■,,,, -2 

(••'I:,•• n,••) •• ,,u mra,, •n2 
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•,n ,n,•• ,, •• , .,,n n,, an•~~ nn,w nJDNn n,2,2, 
,,.~ •~• •1•• ,,., •.~K,w• •121 nwo ,,., t•• ,2•n2, ■,n 
('n:a•~ n•w•,2) •,1n•22 ,na ,•,•n tKD •n•1• ,••J• ,n1•• 

1J•aa•1• ,,n ,(,:a• aw) •1,•2 tnJ 1) •• ~21• :>•n>~ 
•.,n~•nn ,,,., ,,,2,2 

:•ao1• •, ,aa. (n:, o•,•wn ,•w) •nJo• wK,o ,,,wn• Yz..l - ,~n,, 1JDD1 ,~a,w• ,,. - ,nn ,n,a ,y nJDX , •• , .,n ,n 
1tnt •••~ n1•~1n 1~•A•W> :'Olt •,~ ,1~)N t, ,oN .,,.~ J1ft 
wa,o ,,,wn• :••, •.nJDK ••,o ,,,wn• :,DNJ ,,~ n,•w a,,.,. 
•n) ,, ••• ,0•2• ,a,2) ,•n~) n,•w ,o,, ~.,., ,•,•n» •nJD• 

o•,01• n,2, n1••21 ,(•:nx a•)•nn) •,nwy ni•~•J •2 w,n , •• 
••n2 t•o•ni• ,oaJw ,n•212 t•Dxnw an,2K n,2,2 n,•w )a,w• 

21n2n 1•,»1 •n2 ,,,n,2 ~•,w•w nJ1DNn ••n ,('i:1•0 n•wK,2) 
WN,D ,,,wn• •1n ,(,:2 ,,,2n) ••n•n• 1nJ1DK2 ,•,¥1" 9W1K 

•.n,oa 
n:1•2 n2, n,o~ 

Parallel paseage: Talleut Shimont, Song of Song• 988. 

~-,~•,,,a, :n•anJ •, ,o• •,n,ox wa,o ,,,wn• :••, 111-13 
:, n,ow)•a~n 1•••1• ,0_,~ ,n2ox n,2,2 K7K a•n )y n,•w ,o,) 

:?n~• 1 , ,oK e(K"7:,•• n1DW) • 1 n2 1JtDKt1 ■ 2'ft21 t(K•) 
N7K ?Jt•oxn) an) n•n x,, an, ,w~1• 0•01 1n1• ,~ 1•xi, 1•n 

,ax1w n"21n, an,2x t•Dxnw n1axn 7•2w2 :K2K ,2 ,,~ow•, ,DK ,•w• ,a• ,oKJW a•n ,y n~•w ,o,, )x,w• ,~, n,~~ •,•n2 1oxn1• 
•n:~•2 n2, n,~w •.n,o• w•,o ,,,~n• •1n •,nwo 

•n• •, ,ax - ( :~~ a•)•nn) •.a•DY n,n~wo •n, ,2n• I/11•8 
.11»1 ,12- •n, ,~n a•oy n,n~wo •~• 1•2 ~•n~ t•• 'n) ,~n a•o» 

n12,2 ,oK Jana 2, .a•w ~v n,•~ ,,DK~ n,2,2 - n,2, 11••2 
•2, .(1:1~ n•wK,~) •.•n2 l'DM'1" ,aKJW on,2K l'OK~W nJDK 

•n,,,~n ,,n ~• ~K,w• a,,,. ~•n~ ,o• 12n1• ', aw2 ,2~n 
•on, WJ ,, n•• 10•2•0Ko a2••1 a,,.,,,., - (••~:,• n10•) 

,~NJW ,a••,AD2 )x,~• 1J•o•nw nio•n ~,~,2 •1n eJD•no a~, 
•(••):, n,ow) •a•n t•••1• n1, n2, a•,•wn ,,. . 

Parallel p3seage: s~ng of Songs Jlabbah 4:8. 

,.,~ ~-,~• 12, no n,2,2 - •nio• ••-m ,,,wn• ■•, 1/11-13 
,t•JY~ ,an~~~~ 2•n2 JlD ,1J•DMftW nJDIUI n,~,2 ••• ~ • ., •• 
• ,,2~ nwa21 ;n2 12•DTt1) 1 121 n~,,~n ,,n na ~-,•• a,•1• 
n,2,~ n,•~ ,,aM n~ n,2,2 n•onJ •, ,aa •<••,,, •• •1•) 

,,,wn• •(•"):, aw) •a~n 10•1• ,o•a• n~•nn ,a•o•• n1-
•.nn , •• , ,.- ,oxJw n,•w ,.,, ,~, nso1111 n,a,a •n1u .,. 

•• n)w2 a,,nan 



I 
l 
t 

f 
l 
I 
I 
I 

I 
I 
I 
! 
I 

l 
t 
t 

i 

211 

,an•1• ,o.,w o••• .,, n•n 1••»• n)~nnow 2p»•o •2,0, v-26 
1J9A12K 121 (,an■, n•wK,2} ••1~1 ,2Jn •n)K ~2 nK 2,»• ,. 

(••':,•• n,ow) ••,~, n~,,~n ,,n nK ~K,w• M,,,. ,oKJ~ a,,,w.,n 
a2•• n•2,n ,,n» n)nnD ,2 12•DKnw n20, ,2w2, n•,• ,2w2~ ,,.,, 

11•x n2 ,n,~, ,~,n• ,DK2~ ,a)i»n n1D1K t•20 an,• n, •• , 
•)aJn ow ,22 ,. n•21 n,w2 ni2w, n,,,o ••ns nn~ •2 n,,,,~) 

(•:, ft2'D) ("1'2'N ,20 1 n 1)NJ9 OW 
,. ,, ,~ •21••• a,,,. 
,.,., n• ••2n) ,,,,~»• - (n:, a,,,wn ,•w) .,,,wn• I/11-7 

(~11D n•~••) • 1 1&1 D1 1~n )2D D2'ftK )2 ftK ,N•2n,• 11n n,1Wft2 
•nJDN ••,•• ( 1a2 a•)•nn) •a•0» n,nogo 'n) ,2n• ,D1N1 

(a•, 1 ,•• n1ow) ••n2 12••••1• a•n )» n•2pn2 ,2•~•nw n20• n1212 
••••n t•••1• a,,.02 nJDK n,2,2 ,aw2 on,2• J'oKnw niox n12,2 

(••)1, n1ow) 
a•,•en ,, •• ,,~•• a,,,. 

n•,nn 
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