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FOREWORD

The first objeot of this study is to determine the
place held by sacrifice in the religion of Israel, and in the
development of Judaism to the destruction of the Second Temple
in the year 70 C,E,, and the consaquent end of the oultus.

What effect did its abolition have upon the Jewish people?
Various substitutes were proposed in its stead -~ prayer, study
of the Law, benevolsnce, and others, Did they find ready

acceptance?

Then, turning to the liturgy itself, we shall examine
“he influence wrought by the worship in the Temrle with regard
to the number of the symagorsl services, the time of day apnointed
for ench and the prayers in the Liturgy which merorialize the
saerificisl ocult, ineluding the poetical insertions for the
Fes'.ivals and Figh Holydays. Lactly we ghall survey the concept
of sacrifice as it appenrs in a number of representative Reform

rituals, and consider the permanent value of sacrifice in religiom.

I snould like to express my very sincere thanks to my
teacher and friend, Dr, Samuel S. Cohon, for his kind asslstance

in the preparation of this thesis,



CHAPTER 1

THE SACRIFICIAL CULT: I7S HISTORY FROM THE BABYLONIAN EXILE TO
70 C.5, AND ITS INFLUENCE UPON RABSILIC TREOLOGY

Sacrifice has been defined as "a rite in the course of
which something is forfeited or destroyed, its object being to
establish relations between s source of spiritual strength and
one in need of such strength, for the benefit of the latter.
This relationship may be one of communionm, 1.2., one by which
strength is concelved to be imnarted to man (eommunal type); or,
convarsely, it may be one whereby a humar weakmess is held to

be withdrawn and neutralized (pineular type),")

In Israel, the entire institution of sacrifice may be
regarded mas aiming at the sat-one-ment of men with God, Its
objects were (1) to honor and entertain God, ss in the stories of

Gideon and of Nanoahz,

in ordar to establish hosplitable relations
with Him; (2) to establish "table fellowship” with Him by means
of the sacred 1ife blood of the vistim, thus strengthening the
assurance of His favor; (3) to appesse His wrath by means of a

gift as s wergild and of renewal of the lifo-bond.a

1. E, O, James, "Sacrifice, Encyclopedia of Religion and Ethics,"
XI:1

2, Jud, 6113

3¢ He Sehultz, American Journal of Theology, Vel, 1V, p, 269 ff.,
quoted in Cohon, Judaism as :?ﬁiy of Living, Circinn!ti 1942,
Vol, II Pe 167.




Though prayer was far from uncommon in sncient Israel,
the people laid greatest stress upon the sacrificial cult as a
means of commmion with Yahweh,! They believed that above every-
thing else Yahweh demanded the punctilicus obserwvance of the
ritual and regularity and zeal in offering sacrifices, This is
attested to by the nmarrative in II Kings 17:24-28, which describes
the recolonization of Samaria by Sargon with peonle drawn from
remote parts of the Assyrian empire. The writer ascribes the
increase of predatory animals in the dewvastated regions of Samaria
to the fact that the new settlers at first failed to worship
Yahweh in the sanctuaries of the country according to the rules
of the ritual, The Assyrian colonists are represented as viewing
the matter in the same light. They petitioned far the return of
one of the deported priests that they might learn the proper

ritual observances for the worship of Yahuh.z

And the Mmithful practise of these ritual observances
wes popularly thought to guarentee the prosperity and salwation
of the mation, For, as Norgenstern points out, as all Israel but
the prophets belisved, Yahweh had no alternative but to be greatly
pleased with the richness and varjety of the sacrifices tendered to
Him., As the nationa)l god, it was His consegquent obligation to
accept Israel's homage, and prosper it in all its politieal, military,

and eoconomic undertakings, Since the relations between national

1. A.Z, ldelsohn, Jewish thurgx, New York, 1932, pp. 3-15
2, M, Buttenwieser, Prophets of Israel, New York, 1914, p. 309
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deity and people were largely reciprocal, to their mutual benefit,

each had to overlook and complacently sccept much from the other,

that these mutually advantageous relations might met be weakened or
dissolved, Thus it behooved Yalweh not to examine too eclomely into

the moral failings of Hie people, nor to sorutinise their deeds overmuch,
for were He to destroy them in His anger, Fe would be bereft of a

nation to pay homage and aderation to Him, So Israel reasoned, oon-
cluding that if at the very most Yahweh could becoms seriocusly indig-
pant with His people, that indignation must needs be of short spece,

and then He must mocept an increased number of atoning sacrifices

and become appeased, for His own benefit as well as that of Iersel.}

But the adwancing religious conscicusness of Israel as
represented by the prophets rejected this concept of the relation-
ship between Yahweh and Israel and of the mechanical nature of
sacrifice in general, Yet prophetism was by no means unalterably
opposed to the cult, Though Kohler writes, "The great prophets of
Israel alone recognited that the entire sacrifiecial system was out
of harmony with the true spirit of Judaism and led to all sorts of
abuses, above all to a misconoception of the worship of God, which
requires the uplifting of the holrtz.....'l‘hly hurled words of scathing

denunciation against the practise and principle of ritualism," but

this requires some modification. Although the prophets inveighed

1, Julian Vorpenstern, Amos Studies, Cincinnati, 1941, Vol. 1,pp.404 f,
Yet if Yahweh had become Israel's national god by virtue of his
' election of them and theirs of Him at Sinai, according to both
the popular and prophetiec beliefy had he destroyed them could he
nol have adopted another people?
2, Kaufman Kohler, Jewish Theolozy, Few York, 1218, p. 264




unceasingly against the evils inherent in the sacrificial system,

it is unlikely that they ever seriously concidered its abolishment,
They labored for reform. They prleaded for the spirituslization of
sacrifice, for its establishment on & high ethical plane, As

Welch has observed, even Amos, in his demunciation of the cult praec-
tices, is not considering whether the sacrifices at Bethel or Gilgal
are legitimate or illegitimate, "He is contrasting the Ged of his
own wonder and love, whose great acts the people remember as the
ground of their confidence, with the God whose rature is thought

of as being contented with the metioculous and pettifogging services
which are offered at these shrines."’ Nevertheless, the services
might serve a worthy function. But the prophet's attitude is one
of impatience with such minor matters rather than that of condem-
nation, He shows a certain disdajin with the whole subjeet which
might indicate & negative attitude to rituaml, not only of his own

day, but to any ritua’ of any tim.z

Like Amos so the other prophets opposed that pagan type
of piety which assumed that atonement for a1l offenses might be
made by means of pgifts or oblations to Yahweh, To them it was no
less than blasphemy to hold that a holy and righteous Deity would
ascocept ritual exactness in exchange for moral turpitude, Nor could
any number of burnt offerings avert the dread doom that they saw
overhanging the nation., To do God's will was the sole way of

achieving Yahweh's salvation, This was their great contributiom.

1. AMem Welch, Religion of lsrael Under the Kingdom, London, 1912
Fe 89.
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Hosea cries out in the name of God, "I desire meroy and not sac-
rifice, and the kmowledge of God rather than burmt offering.” 1
Isajah teaches that the sin of Jacob can be expiated enly through
the extermination of all idolatry, by a whole-hearted return te
Gd.z To win the Divine faveor, the nation must give up its evil
ways, cease to do evil, learn to do good, seek justice, relieve
the oppressed, judge the fatherless, plead for the widow,®
Likevise Jeremiah declares that oblstions cannot stey God's
judgmerte, and that rightecurness alone carn save the mt!m.‘
So, too, Yieah derande; "Wil)l the Lord be rleaced with thoussnds
of rame, with tens of thousands of rivers of 0i1?" Kei‘her human
ror anims) secrifices, but "to do justly, to love mercy, and to

walk humbly™ with Birn.a

Though irdeed the worde of the prophets often sound es
if they were opposed uncorditionally to every form of ritulls.
Jewish tredition, Coharn writu?, has understood them in & more
constructive rense, o5 protesting sgairst all ritusl as & means
of atoning for outraged righteousness that is an abomirstion to

A
God, Thic is the view set forth in Fealms Li8-1Z snd LI;18-21,

1. V1:6

2, Y0VI1:9-11

2. I1:110-27

4, 111:14; VII; XIVyl2; XVII]

6. VI;6-8 - for this materiel I am indebted to Cohon, op. cit.,
pp. 2€8 f.

6, Amos Vi2l ff; Is, I:11 £f; Jer., VI:20; VIIz4, 21; see tlso
Pe. X117

7. Ibid

8. Prov, YVi8; XXI1:2, 27



While declering that comrunion with God it not medisted by sacri-
fice, these -- possibly emended verses =- point to the smerificial
worship of the future that shall be scceptable to God, "Similerly
the prophete of the Exile and after unite in their high waluatiom
of a sacrificial ritual which is besed on an ethical foundation,
Thus Joel exhorts the afflicted people: "Rend your heart, and not
your garments, and turrn unto the Lord your God; for fHe is gracious
end compascionste, long suffering and sbundant in mercy, and
repenteth Him of the evil, Who knoweth whether He wil) not turn
and repent, and leave a blessing behind Him, ever & meal-offerirg

and 8 drirk-offering unto the Lord your God‘l]"'z

The Exile demarded a speedy adjustment of religious
practise, In Babylon alter and priesthood were no more; and Ezekiel
and the other leaders opposed the building of & Ternle, The words
of the prorhets, the songs of the Levites, and especially prayer
esme to supply the religious needs of the people. Prayer was "no
srtificis) substitute, no radical departure from previous inetitutions,"
As & mode of worshir it was found among all early religions, and had
played a greet part during Iersel's sojourn ir Falestine. "While
not competing with the sacrifices, it effectively suprlemented thom."‘
The exietence of & contiderable number of rreexilic psalms is proof
that hymns had accomvenied sscrificis] worship in the Temple, &nd

frequent fest days had eerved ag occrsions for communal gatherings

of which the keynote was not sacrifice but prayers for rain, the

1. illlz'ls

- Ibido. Pe 270

z, Salo W, Baron, Sociel and Economic History of the Jews, Vol.l,
p‘p. 100 f.

4, Ibid,
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warding off of locusts, or amy other need of the mament. Deeply
religious men among priests, prophets and laymen undoubtedly
cosmuned with God through devout utterances which were not
standardised, But under the conditions of the Exile, prayer came
to the fore as the substitute for sacrifice. "'So will we render
for bulloeks the offering of our lipl'l. became the watchword of

2
the age.”

In the Exile are to be found the origirs of the Bymgoguc.a
The people assembled to lieten to the words of the prophets, to
reheerse their predictions of doon which tixe had now verified, and
to exprests in song erd prayer their national longirg for God and
their fetherlend., These gatherings, at first spontaneous, soon be-
came fixed upon Sabbaths, New Noons snd other egolemn ocemsions,
The Jews roted well the religious practises of their esptore,
Judaism ir the latter Exile was especially influenced, Kohler holds,
by contect with the universslism of the Persiean religion, the system
of Zoroeteter, The Second Iu;hk end the other leaders of the exile
obeerved that in place of arirmm] sacrifices offered everywhere to
the Deity, "the Mazdeen priestrs practiced forms far less offencive
to the eye end heart ir offerins the Homa juice, the sacred water
end fire with zome cooked meat, but chiefly prayers, though these
were rather taken to be means of averting the evil powers lurking

everywhere, At any rate, prayer and song predominated, so as to

1. Hos. XIV33

2. Ivid, p. 101

3. Faufwan Kohler, Origine of Synepopue and Church, New York, 1929,
Pe 16
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give the worehip & more spiritual ohmctrr."l

Yot the importerce of prayer in the Exile as orposed
to the oult ought not be overemphasized. A few years are insuf-
ficlent for the rooting out of an irstitution centuries old,
There was » widespreed feeling in the Exile that the rise of
the synegogue and its service of prayer were only a substitute,
Their suffering was an expistion for their sins; when the process
of atonement was complete and the pecple restored, sacrifice would
again become the princips] means of divine -ol-shlp.2 Now that it
was no longer practised, sacrifice was praised and exalted, "All
opposition was eilenced in the interval when the Tem;le and its
sacrifices stood as the symbol of independence, freedom, power,

wealth, and glory." (1d.)

The preophet Ezekie]l was perticularly emphatic in his
valuation of & purified or ethicized l‘itl.lll.s With his prophetie
forebears he looked upon the doom of the nation as the just conse-
quence of its corruption, but, advancing beyond them, he argued
that men suffer not for the sins of their ancestors, but for their
own derelictions alone, The only salvation for the nation and the
irdividual wae to be found in improved conduct, For God hes no

pleasure in puniching the simmer but rather in his egincere rcmntmoe.‘

1. Ibid., p. 44, quoted from Fr, Spiegel, Eranische Alterthumskunde,
Leipzig 1871-3, I1I, §70, 590.

2, Baron, op.cit., Vol. I, pp. 102 f,

3. Cohon, op. cit., p. 270.

4. XVIII;20-32
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"Atonement coneists in complete spiritual regeneration, in true
penitence, and in the anendrent of the sirmer's ways., It is
wrought by man, and is ajded by God as an aet of grlec.'l God
will effect Israel's atonement not for their own sake, but for the
sake of His holy name, in order to prevent its profsnation among
the nations, Ezekiel combines the hope in God's redeeming power
with the purified sacrificial ritual of the future which is to

reconcile the people to Gd.z

Deutero-Isaish alec stresses the saving grace of God,
God Himself blets out Isruel's treamsgressions for His Names uh.a
Holoceusts are of quite secondary importance, God has not burdened
the people with them, On the other hand, the author of Isaiash LVI
combires his universalistic religious outlook, which pleces Jew
and non-Jew on terms of absclute equality before God, with the be-
lief in the effieacy of sacrificisl worship., "Their burnt offerings
and their saerifices shell be acceptsble upon Kine slter; for Ny
house shell be called & house of preyer for all pooplu." And
Malachi oarried out the post exiliec prophetic tradition when he
characterized the purified worship: "Then shall the offerings of
Judah and Jerusetlem be pleasant unto the Lord as in the days of old,

and as in ancient m'ﬁ

1. ibid,

2, w1

3, XLII1:22-25
4. V17

5. 111:4



Judaism after the Return reconstituted itself round
the Temple and the sacrifiecial aptu.l

To be sure, the survivers of the Exile no longer iden-
tified religion purely with sserifieial worship. Influenced ty
prophetic teaching and matiomal suffering, they had come to
appreciate the mors)l foundations of religion aec well as its
cereronial obserwvances. For this reason the restored ritusl of
the Second Temple, as it is reflected in the Priestly Code, com=
bines the prophetic view of religion as righteousness together .
with rites of a primitive character, the origin of which roes far

2
back into pre-historic Semitic antiquity.

Resting on the conviction thet “the gift of piety really
produces a gratifying, propitious, and, in the end, conciliating
effect upon Goda", the Friestly Code displays & primitive dread
of sin as & "seni-physiesl pollution which bars safe access to God

and prevents free intercourse with the omity." It also looks

1. Adar C, Welch, Prophet and Friest in Old Israel, London, 1936, p. 11
Yet the empheeis had changed. Animal ssecrifice decreased -hu-ply

during the period of the Second Temple, because, ar Idelsohn has
pointed out, «0it., ps 16, & number of the Deutercnomic modifi-
cations of ol aws were rut into praetice. Such wes the requirement
ir Lev, 17:1~10 that no meat could be eaten unless the blood and
some parts of the animal had beern burnt on an altar or a high place.
With only ome sanctuary now permitted in the country, the law became
imposeible of fulfillment, This new circumstance was likewise
applied to tithes and first born which pilgrims were obliged to
bring, as Deut. 14:24-26 ordeins, This dimunition of the commensal
sacrifices and on the other hand the heightened consciousness of
sin thet prewvailed during and after the Exile focusced attention
upon the piscular sacrifices.

2. Cohon, op.cit., pp. 271, f.

3, H, Schultz, o .cit., p. 84

4. Cohon, _oz.ci es Po 272
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upon sin as noral dereliction which endangers man's well being
and steins his -oul.l Thus the removal of sin and of its effects
becomes & very important cormunal and personal necessity. And the
Priestly Code is established as an elaborate means for the sacri-
ficial atonement of sin in order to preserve the holiness of the

comunity and to maintein its union with the Dolty.?

This deepened consciousness of sin in post-Exilic times
stressed the propitiatory functioms of the burnt offering, and even
of the peace offerings and ohlnt'.iwl..a The Hattath or sin offering,
and the Asham, the guilt offering, atteined new prominence. Though
before the Exile the sin and guilt offerings had been but occesionsl
fines, paid to the priests at the unotulry‘, they ceme after the
Return to be reguler festures & the ritual, and indeed to occupy

& commanding position in the religious life,

There is no cleer distinction either in Euldols or in
the Friestly Code between the sin and the guilt offerings., The
ordinances in Leviticus, though treating the two es 1dontiea18
apparently reserves the sin offering for unintentional violations of
taboos or ritue)l oversights on the part of the heed priest, the congre-

?
getion, the prince, or & private individual, The discovery that a

l. Cf. I.. Lut!-l“.

2, Alfred Bertholet, Leviticus, p. 4
3. Ezek, XLVi15, 17; Lev, li&.

4. 11 Kings XI1:17; Hosea IV:8

5- ILIII-XIJVI

6, V1103 VII:7, 37

T 1V




certain act constituted a moral or ceremonial offense oocasioned
the guilt offering., A wrong done to a fellowman was equally an
offense agsinst the Deity. Suck unlike derelictiens as concealing
testimory in a trial under a curse, contact with an unclesn animal
or oth-r‘detiling agent, and failure to carry out an unmpremeditated
or carelese oath all incurred guilt. In these cases the guilt
offering had to be supplemented by a confession of the sin., The
trespass or guilt offering was inadequate when the property of the
sanctuary had been misappropriated; for this restitution had to be
made to the priesthood together with a fine of a fifth of the walue
of the ohject., In the case where the trespass "sgainst the Lord"
consisted ir defrauding snother "in the matter of deposit, or of
pledge, or of rohbbery, or have orpressed his neighbor, or have
found t'mt which was lost, and dealt faleely and swear to s lie,”
full reparation was required and in addition a fine of a fifth of
the valuation of the object had to be made to the owner before

bringing the "forfeit unto the Lord"™ to have the priest make atone-

ment for him-l

The introduction of & confession and of restitution of
stolen objects as requisites for atonement in addition to the sac=-
rifice itself testifies to the fact that the ethical and moral
aspects of atonement were geining grourd in the consciousness at
least of the priestly autheore, Likewise highly importent is the

fact that atonement was possible only in the case of sins that were

l, Lev. b



the result of human frailty, (bishegagah), done inadvertemtlys
conversely, sine done with malice aforethought (bezeden), or with
® high hand (b'yad ramah), in conseious rebellion ageinst the will
of God, will not be blotted out., Instead they merit excisiom
(kareth). The offender becomes disqualified from living in the

1
community and is liable to the wrath of Ged,

In his study, Prophet and Priest in Ancient Israel, Welch

enphasizes that in spite of their apparently widely different view-
points, the two bodies of men who watched over the religious guidance
of their nation actually had puech in common, ™The prophet must
enunciate, as clearly as he might, the great convictions which were
essential to the religion of Isrsel..... The priest had to be patient
with the slowmoving minds of peesants, anddare not, by too large

end sudder cherges, lose the confidence of men whom he must seek to
leed into new weys, The difference between priest and prophet was
one of tempo rather than of principh."z This may well be the ex-
planmation for the retaininrg ir the Priestly Code of the purely
mechanical and ceremonisl phase of the atonement ritual, where not
only persons, but such inanimate things as house, altar, and sanctuary
require atonement or ritual el«ming.:5 Fossibly contact with un-
clean or sinful peorle defiles them and makes atonement necessary;
this tekes the form of ritual purgation. "To stone (kipper) meens

to 'unsin' (hitta), to cleanse (taher) and to sanctify, i.e., restore

to holiness (lddduh)."‘

1. ﬁ\.l.ll- ﬁﬁt!!-ul
2. pp. 76 F

3., Egzek, XLIIT320-27; Ex, XXIX;36-37; Lev, VI1II:15; XVI:1€=20
4. cohm. ﬂ-cit.. Pe 2756
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For the purposes of cleansing water is gemerally the
1

agent of purifiestion., But smorificial elements rank as better
disinfectants of "unclesnness.” Such are the ashes of the red
heifer which are burned ae a sin-offering for the cmity,z the
sacred olntnnt,’ and the frankinoense in the hands of the priut;a..'l
While the poor were permitted to bring bloodless sin-offeringe,
still the true atoning power lay in the secrificial blood, "As
water cletnses articles and persors who have become too holy or
unclean from their dangerous 'infection'; ms, in singular ceses
fire more effectively consummates this purirlent.im:b so sacrificial
blood cleanses, or sscrificial ashes mixed with weter and secred
011.% 1In this sense Isrmel, like all other nations, from time immem-
oria]l has known lustretions., And they have continued to the latest
logisll.tim."’ The ritusl of cleansing through a sin-offering is
performed for a woman on the completiom of her prescribed period of
seclusion after childhirth;a for a man who hes suffered from goner-
rhm;9 or & woman from unorrhlgil;lo for a priest after mourning
for a neer rolltin;u and for a Nazarite who accidentally incurred
uncleanliness or who completed the term of his vu.n Likewise,

e Ex, X1X:14; XL:12, 51; Lev, X111:34, 54, 58; Num. XIX:7 ff,

2, Num, XIX;11-22

5. Lev, VIII;10~-12
4. Num, mllﬁ, 11.15
6. Num, XOXT:22 f£f; Lev XIII162 ff
6. Lev, XIV;14 ff, Num. XIX:11-16
7.H, Schulte, _Eg.g_g_t_., PPe 265-266
8., Lev, XI1;l-
8, Lev, XV;13-16
10. Ibid,, vs, 29=-30

1L Ezek., XLIV;25-27
12, Num, VI:1-16€
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clesnsing through an atoning sacrifice is required for disinfecting
& "leprous house" or persen., Here a live bird is used as a second

vietim to bear off the infection into the open ri-ld.l

The oclimax of the various rites of atonement was the
Day of Atonement, the Yom Hakkippurim, The first reference to
the Day appears in Ezekiel XLV:18-20, the prophet sugzesting the
establishment of two days of atonement, in the first and in the
seventh months, for the purpose of removing the defilement of the
sanctuary and of the peorle, which had arisen from the negleoct of
the oult, The ritual as given in Lev, XVI is reminiscent of many
different points of view, as W,R, Smith observes, "satisfaction to
the Judge at the sanctuary, the renovation of & covenant of life
with God, the banishmen: of sin from His presence and und."z The
Day, only fast prescribed in the Torah, is described as a Sabbath
of solemn rest whereon all the people, free, homeborn slaves, and

3
resident aliens are comanded "to afflict their souls.”

The ritual had chiefly to do with the high priest, and
especially his entrance into “he holy of holies to atone for himself
and his household, for the sanctuary and for the people of Israel,
He burned frankincense and mede confession of sin on his own be-
half and also for the community. Sin and burnt offerings were also
prescribed as at New Moons and at all the sacred feasts. Of great

antiquity wes the ceremony of the mr:cq.aegmld:.‘lr The high priest

1. Lev.X1Vi & £1

2., Cf, Mieah VII:19; 0ld Testament in the Jewish Church, New York,
1900. Pe 439

50 1‘.'. 16!31

4, Ibid,, wvs, 7=22
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symbolically laid the sins of Isrsel on the head of a goat and
sent the animal off into the wilderness, oarrying them to the demon
Azazel,

The Day of Atonement was much moldified during the last
centuries of the existence of the temple, as is demonstrated by
& comparison of Mishnah Yoma and the Sifra with the original legis-
lation for the day in Leviticus XVI, Yot only was the ceremonial
impressiveness heightened, ae presented in Sirach L, but the spirite-
ual significance of the day increased, and from a day of oleansing
of the sanctuary in preparation for the Feast of Tabernacles, it

became the most sacred day of the year,

Likewise the ordinary sacrifices of atonement aoquired

an ever deeper spiritua] character, This is especinlly noticeable

in Sirach. To hin the sacrifice of the unrighteous man is a mockery
and an offense, "As onc that killeth the son before the father's eyes
is he that offereth a sacrifice from the goods of the poor.'l God's
indignation abides upon the ungodly, and the heaping up of sacrifices
will be to no aun.z But "he that keepeth the law multiplieth offer-
ings; he sacrificeth a peace-offering that keepeth the commandments,
He that practiceth kindness offereth fine flour, and he that doeth

3
mercy saorificeth a thank offering,” Yet the author continues:

1. JKiv:18 ff

2, Vi4-8

3., XXXV:1 ff, For the preceding discusslon of the role of sacrifice
in atonement I am much indebted to Cohon, op.cit., Ch, 3., Sec. 18,
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"Appesr not with empty hands in the presence of the Lord, for

all this (shall be done) because it is ocuulndod.'l "The prescrip-
tion of the cultus must be obeyed because God hes commanded them

to be obeyed, It is only this thet gives the sacrifices relizious
value. Though the best sacrifice is a moral 1ife, yet the sacrifices

2
of the law must be performed because God has enjoined them,"

This spiritualization of the smerifices may be attributed
in large part to Fherisaic teachings. "The Pherisees built upon
the foundations of the Priestly Code which had spiritualized many
sacrifices by making of them cersmonies leading to forgiveness of
sin.“s They insisted upon the morsl element in addition to the
performance of & rite, The Sadducees laid strong emphasie upon the
Temple and the cult, There was, &s 3aron has pointed out,‘ a strong
mutual attraction between a party built upon an affirmatlon of the
state and territory and a priesthood centered in a territorial symbol,
the sanctuary, The Tharisees, on the other hand, strove te develop
other institutions ethnis in cheracter, without any theught of reject-
ing the Tem: le, the sacrifices, or the priestly class, Too much
imnortance had bee» attuched to these during the Exile and again
during the Maccabean revoli when their lack had been felt as a national
catastrophe, 3But the Fharisaiec teachers tried to make popular insti-

tutions o them, For the masses they Introduced the simhath beth

1. V. ¢
2. G,H. 3ox, editor with W.0.E. Oesterley, Sirach;in the Apoecrypha
and Pseudepigraphs of the 01d Testament, Oxford, 1915, Vol. I, p. 437
5. E.uron. &.Qit.. vOI-:_I., p- 297
4, Ibid., p. 171
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hashoevah; they enlarged upon the popular aspects of the Passover
saorifices, and the duty of meaking the pilgrimages to Palestine,

Taking consideration of world Jewry, they also stressed those

nen-sacrificial elements in religion and law which were applicable
especially to Jews outside the country, such as the glorifiecation
of the Sabbath, They developed the symagogue until it riwaled

the Temple in significance, The other cornerstons of their

Judaism was Torah in the double meaning of "institution and !'ll‘l:h..."1
The Essenes, s wing of the Fharisaic movement, entirely rejected
animal sacrifices, though this may only have been a radical offshoot

of tendencies general in all Phtriulu.z

Through the efforts of the Pharisees to make the Temple
servioe more denocratic, it was finally decided that the two dajily
burnt offerings, ordained in Numbers 28:1-4, should no longer be
suprlied from private or the high priest's treasury but from that
of the pooplo.3 Since the people in effect personally offered
these sacrifices, they were expected to attend them.' "The under-
lying idea is that the priests should no longer be regarded as the
mediators between God and the people, but the people themselves

should offer the sacrifices out of their own trnsury.'a

Therefore, the entire country was divided into twenty-

6
four sections, corresponding to the twenty-four divisions of the

1. Schechter, quoted by Barom, ibid,

2. Ibid, p. 297 !

3, Ven, 65a; Meg, Taan, 1

4, Taan, 4.,2; of, Sifre Num, 142

5. Kohler, Origins of Symagogue &nd Church, p. 106
6. Taanith 4:2 =
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priesthood, and the 24 divisions of the chiton.l Qut of each

of these divisions representatives were appointed, consisting of
priests, Levites, and Israelites, to go up to Jerusalem for one
week each half year and "stand by" at the daily sacrifices, The
rest of the division remained at home, spending the week from
Yonday to Thursday in fasting and holding services four times a
day, Each day they read a part of the Creation chapter in Genesis,
which was followed by prayers in conformity with one day's lesson;
for the seafarers on Monday, for the travelers by land on Tuesday;
on Wednesday that the chillren might not be afflicted with skin
diseases, on Thursday for pregnant or nursing women, Out of
respect for the Sabbath, no services were held from Friday te
Snnday.z In addition to the reading from Genesis, thoxe who re=-
mained behind recited the reneral benedictions snd preyers, such

es the Shema, and probably also hymns, while their fellows in
Jerusalem did Iikvwiso.3 The imporiance attached to the Maamadoth
services, even after the destruction of the Temple, is indicated

by the saying of Rab Assi of the third century: "Were it not for
the Masmadoth, the world would not exist," (Tean, 27b) In addition I

te the readings from Genesis and the prayers while the maamadoth were -

present at the smerifice, the corresponding passages from the Law

concerning the institution of the particular sacrifice were undoubtedly

recited in the synagogues in the provincea.‘ Thus a first step was

1. I Chrom. Xi1V:18; XX111:6-24; iv:31
2, Taan. 4:2-4: Tos, Taan, 4:2f; Taan, 27b; Mas, Soferim 17.5
3. M, Gaster, art, Sacrifice (Jewish) in Encyclopedis of Religion
and Ethics. Vol. xI' Fe 25 f
4, Toid,, p. 26 l




taken to represent sacrifice by prayer and recitation, Kohler
holds that the fastdays observed at a later time on Nonday and
Thursday of each week were possibly & survival of the Veamadoth
fnats.l In addition the Synagogal liturgy also, at s later time,
invested Monday and Thursday with something of the character of
fast and penitential days by the addition of arpropriate Biblieal

verses and devotional prayers,

Though the Maamadoth were instituted for the purrose of
granting the peovle at least a token participation in the sacrificial
service, in practice, they contributed as much to the upbuilding
of the synagogue As they did toward the democratization of the '
national sanctuary, The tendency was, if not to deprecete the Temnle,
at least to accord greater imporitance to the synagogue. Kohlar may
have exaggerated somewhat when he w-ote: "The Symegogue, the house
of meeting for the peorle, spread all over the world, and by its

light of truth and glow of fervor, it soon eclinsed the Temrle,

with all its world pomg,z but it is certain that the popularity of

the synagogue hed reached great heights in the latter days of the
Temrle, As Hohler continues, "The prissthood of the Temple were
finally compelled to make oconcessions... They added a praysr service,
morning and evening, to “he deily sacrifices, and opened the Hall of
Hewn Stone, the meeting place of the High Court of Justice, as &

"d
Synagogue in charge of the priests,

1. Origins, p. 107; see Veg, Teanith ¢, 12 and Vas, Soferim 21,3;

Eafgﬂifler, p. 294 !
Z., Theology, p. 267; italics mine i
3. Ibid



Moore likewise takes the view that the synagogzue had
éctually supplanted the Temple in popular estimetion long before
the destruction, "For the vast majority of Jews the synagogue
had become... the real seat of religious worshin, though so long
as the temple stood they may not have used of it the word fworship!
historically appropriated to the ssmcrificial cultus, Significant
evidence of this is the existence within the Temple precincts of 1
& synagogue for the priests, and the interpolation, so to speak, i
of features akin to the synagogue service in the rituel of the W
daily morning sacrifice, where, after preparation hed been made
For the offering, the priests left the parts of the victim and the
other materials of sacrifice lying on the ramp of the alter, and
assembled in an edjacent hall to recite the Egggg and & series of
Benedictionsl, after which the sacrificial ritual was resumod."2
R, Joshua b, Hananiah provides an eyewitness account of the continusl

alternation of sacrifieciel rites and synagogue services during the

entire day and night at the festival of Water Drawing a4 the seasom

3
of Tabernecles which left the priests ro time lor sleep.

On the other hend, Cohon, in his study Palestine in Jewish

Th0010534 stresses the hizh regard the Jews of the Diaspora felt
for thelr netional shrino.5 Though Jewish life outside Palestine,
he points out, found its fullest expression in the Symagogue and

through it the sense of Jewish unity was effectively fostered, still,

1. ¥, Temid Vi1

2. G,F. Moore, Judaism, Harvard, 1927, Vol. II, p, 12
3. Tos. Sukkah 4,5; Sukkah b3a

4, HUC Jubilee Volume, Cinecinnati, 1825, pp. 171-209
&, Pp, 190 T
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the Jews plously looked upon "the holy city as their metropolis
in which is erected the sacred templs of the Most High God,"

(Against Flaccus VII, Yonge, Vol. IV, p. 70.) And Fhilo testifies

to the respect in which "the most beautiful and holy temple” is
held by all the east and by All the west, and regarded like the
sun which shines everywhere. - Both Philo and Josephus state that
Jews from all over the world sent their dues to the Temple.z

In addition large bodies of Diaspora Jews mede regular pilgrimages :

to the Temple from foreign countrios.s

Bsron4 endeavors to show that before the rebellion of

66 C.E. the priesthood and rresumebly the Temvle as well had lost

most of its prestige. The priestly class, he writes, having aban-

doned its major function in society, became a grave liability to the

Jewish people. The priest mo longer served &s intellectual leader,

judze, and educator, as well as the mein bearer of the nation's tre-
dition., These functions were now in the hands of the lay "scribde,"”
"The purely sacerdotal duties of the Temple, still the exclusive
domain of the priests, may have retained some romentic appeal, but
they had long lost their intrinsic value to the dally lives of the
millions living in the more distant regions of Palestine and the
ﬁiasporg,“s Ry virtue of their clase position, the priests became
more and more a‘tached to the Sadducean party which was "lying

athwart the living flow of tradition, The Jewish priesthood atrophied,
1. On the Virtues and Office of Ambassadors, XXIX, Tbid., p. 142,
A1so On nanarcﬁg-ik. 11, 11; Yonge Voi. III, v. 192,
2, Ant, haknlim III:4 On the Virtues and Office of
Ambaasndors, X1, Ibvid. p. 48
3. Fnilo, On Lonarchy, Bk. 11, Ch. 1 b
.ot'.., Yol. 1, Epn. 199201

TE d., p. 189




and was essentially dead long before the Temple's GOstructian.‘l

The barter of the high priest's office, Baron continues, effectively

demolished any remaining veneration the peoole may have had for it.

It is difficult to avoid the conclusion that Baron's
view of the role of the Temple in its latter days is somewhat
colored by the necessity he feels of minimizing the cult and at
the same time, of exalting the role of the synagogue, so that there=-
by the complete transition to non-sacrificial worship after the
Destruction may be made as effortlessly as possible, The truth may
lie elsewhere, Certainly for the daily religious life of the Jew
in the far distant parts of Falestine or in the Diaspora the Synagorue
was of parsrount importance., 3ut must we therefors maintain that the
Jew was capeble of only one loyalty? Could not the Temple and its
pageantry have represented to him the majestic formal grandeur of
%is religion, even &= the synagogue satisfied his more immediate
spiritual hunger? The men who prays informally in a rude chmpel
is not compelled by very nature to disdsin the more stately worship
of the cathedral. And the refusal of the people after 70 to admit
that the Temple could remain lonr in waste, their almost universsl
stupor bears evidence to the fect that the sanctuary continued to
play an important role in Jewish life before 70. By fostering prayer
end education, the symagogue wns the strongest elly of the Temple,

end no* its formideble riwal,

1. 1bid.

—



As the moral character of the sacrifices and especially
of the atonement rites deepened, the preyer which the priestly
Chronicler gives in the name of the devout King Hezekiah becomes
the more pertinent: "The good Lord pardon every one that setteth
his heart to seek God, the Lord, the God of his fathers, though
(he be) not (cleansed) according tc the purification that pertaineth
to holy things."l Non-sacrificial means o" stonement became avil-
able and became increasingly familiar with the rise to prominence

of the symagogue, all the practices of which were non-sacrificial

in character. "According to prophetic teaching these mainly con=

sisted in loy=ltr to God and i» moral uprightness. They also in=

cluded certain ritual elements, which evolved out of the very

institution of smerifices."” |

Of these the first is prayer. "The institution of wor=-
shipping by means of words without sacrifices is, according to the
Biblical tradition, old in Isrsel, reaching ms far back as the
patriarchs."3 And again, "Althouch later on the sacrifice occupied
& large place in Israel's form of worship, yet the prayers of the
great prophets and the psalmists were an approach to God without
the mediacy of any sacrifices.... In Tellenistic mysticism, as well
&3 in the prophetiec religion of Israel, there dawned the new idea
that preyer is the true and only worthy sacrifice to God. The

Fesalmist seays: 'Lccept, 1 beseech Thee, the free-will offering of

1. 11 Chron. JOOk:18-19 .
2. Cohon: JudaiSmlgi_a Way gs_Liviqg, f. 279
3, Idelsoln op.cit., pe 4
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1
my mouth,"” or "Let my prayer be set forth as incense before Thee,
the uplifting of my hands as the evening aacririue.'z The late

dedicatory prayer ascribed to Solomon®

asks that when in the event
of war and calamity people "will come to pray snd make supplication

unto Thee in this house, then hear Thou in heaven and forgive,"

Fasting often accompanied both prayer and sacrifice.?
Too, it is often associated with mourning customs., Though as W.R,
Smith holds, it mey have origineted as & mere preparation for the
participation in & secrificial nealf it took or wvalue of its own
in the course of time, riving emphesis and reinforcement to prayer,
as well as fitting one for communion with God as in *he cuse of
Moses, Elijah, and Daniel.B Fasting was considered afficacious
enough to avert divine punishnant.7 Regarded es & form of penitence,
it became associated with confession of sin.” The later prophets
sought to keep fasting, which in post exilic times increased in
frequency, from becoming a mechanical performance. To them it was
to accompany right conduct and chad ty.g And in the Psalms of
Solomon the rightecus men atones for sins of igrorance "by fasting
and afflicting his soul,” ¥othing in this procedure hes to do with

the eult; there is no mention made of the sin offering,

1, Ps, CX1X:108

Z2. Fs, CLT4+Z; Idelschn, ope.cit., r. £, gquoled fron Friedrick Heiler,
Das Gebet, Munchen, 1920, r. 287

3. T Fings VII1:30-5C

4, der, XIVill-12

£, Peligion of tke Semites, 3rd edition, p. 434

€. E?."iﬂfﬁ?s‘;’ﬁe—‘i”. 705 1 Kings X1%:8; Dan, IX:3; X:2 f

7. I Fings XXI:29

B, I Sam, VI1:6; Feh., IX;1-Z; Joel II:12-13

¢, Zech, VII=-VIII; Is, LVIII; 1, Renzinger, srt, "Pasting.” Encye.
Biblice, Vol. I1: Cols. 150G-1LCB, cucted by Cohon, Ibid., pe 280,
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Benevolence, too, wae invested with er stoning power even
gs seerifice, "Tzedaleh delivers fror doath"lns teker to meen the
giving of charity, Daniel IV:24 enjoins: "Brem) off thy sin by
almsgiving, and thire iniguities by showing mercy to the poor."
And Sirach presentr the thought that even as water gquenches fire,

Z
"so doth alrsgiving store for sin."

The destructiorn of the Temple in 70 A.D. made &= erd to
the whole system of sacrificiel expiation., (According to Verner,
the sacrificisl eult did not cesse irmedistely. There ere cccocicpal
references to yprivete sacrifice et the ruins of the Temple, Even
sore sects of the early Christier Church seer. to heve offered

sleughter-sacrifices; ef Coryleere, Les Sacrifices d'animaux dens

les erciennes eplises chretiennes, ir Acts Zv premier Congres

irternet, ¢'hisiolre des rfeligions, Paris, 1°00, 11:42-5C). Noore

guestione its importence, "The cetsrtion of the smerificiml cultus,
which ir eny other svcient religior would have been in a short while
the end of it, was in Judsisn not ever e serious crisis, so corpletely
had the worship of the synegorue core to satisfy ite religious necds,
The orly nolevorthy consequence of the destruction of the Tenrle wes
that the synarogue wes henceforth for al) Jews mot orly precticslly =-
es it had leng beer for nost of them, but in thought mnd feeling the
rlace vwhere Cod wes worsiirped and reliprion cultivated, It wes

natursl that such festurer of the Temple liturgy ss conld be deteched

1. Frov, %12

2. I11:30, alec ves, 3, 14 and notes bty sor and Qeslerley in Charles,
Apocryrhe and Pseudejigraphe, Vel, 1, pp. 324-72€; quoted in Coham,
ibid vy [e 27¢%,




from the sacrificiel service, the blowing of the ram's horn at
Kew Yeer's, the pelm branches and willows st Tebermecles and

the like were transferred, wiith the necesssry adaptations to the
synagogue, &8s indeed some of them had elreedy beer, btut in the

cheracter of its services there wae no essentis] ehango.“l

And
agein, he points out, "The importent thing is that while the

Termple wae still stending the principle hed been estetliched thet

W —

the efficacy of every species of exristion war rorally corditioned --
without rerentence ne rites aveiled, With the cersetion of the

cultus, repertence (and good worke) wa: left the sole condition of

—

the remiesion of ains."z

Thie may indecd be & scmewhe! haszty characterizetion of

the eff'ect of the Desiruction. Noore himself shows r}rewheros

thet while the religious leeders of Judaiem had fully mssimileted
the teaching of the rrorhets and other seriptures regerding the
cultus, namely, thet its efficacy &= & mesns of propitisting God

or expistirg si» lay rot in itself, but wes dererdent uporn the
spirit of those for whom the secrifices were offered, still, he
continues, "it is not toc be imsgired that temchirgs which reduced
the cultus to & secondary rlace in religior found gerersnl eccertance
er ever underctending. The great nass of the peorle doubiless re-
gerded the divirely inst’t. .d end prescritied rites sz an effective

meens of recuring the fevor of God or expisting offerses egeinst his

1. Voore, §£!°it" Vel. 11, ppe 13 °©
2, ¥aimorides, Filkot Teshuta® 1, 3, quoted by Noore, ihid., I, 5085
3. Vol. 1I, pp. 14 f S—

B T e R B i
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laws." All Isrmel was ir fect stumued by the catastrovhe. As
Baror ouserves, Palestiniey ard world Jewry were so reluctamt to
teke cognizence of the disester thet Josephus, discussing Jewish
Law three dectdes after the Destruction, refers to the cult as if
in foroe.l Fious Jews centinued to pay tithes srd other duves to
the priests, and indeed the insictence uporn the payment of tithes
grew with time rather than diminished. "For generations to come
the Fabuic reiterated their extreme condermetion of food which

2
had not beer tithod.“

The senee of u'‘ter hopelessness is well showr by s rerark
of R. Eliezer wko one day was going ou' of Jerusslem with his
teacher, A, Jocharar b, Zakiai. At the sight of the Termple in
ruins, Eliezer exclsined, "Woe unte us, for the place vhere the
iniguities of Isrsel were stoned for is destroyed!" Jocharan re-
rlied, "Do not grieve,my son, for we have an storement which is

equally pool, nenely, deeds of mercy”(geniluth hasedim);es Seripture

seys, "For I desire mercy and not sacririce;"s Eliezer rerresented
the conservetive Fharisees ir conirast to Jocheren, the represente-
tive of more progresnive Fhariseism, Again, R, Eliezer commerted
gloomily, that ms long 8s the cult of sacrifices flourished there was
petce in the world, but since its extinotion, there has not been a
day without its curses snd woes.‘ Indeec, God Fimself, declered

R. Eliezer, roars like a lion &t emch watch ir the night in grief

for Fis sbode that is in ruins.s He painted the penersl deteriorstion

1, Against Apior 2,207,168

2, Baron op.cit, Vol, I, p. 244

3. Hos, G?E; oth de K. Yathar 4.5, The story is also given by Koore,
ibid., Vol, I, p. £03, with &, Joehus b, Hanarish in clace e R,
Fliezer.

4, Tan, Toldet 1

E. Ber. Za

=
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that followed the destructien of the Temple, "Sirnee the day
the Temple was destroyed, the learned beger to be like school
masters, the schoolmester:s like sextons, the sextons like the
ignorent resses, s nd the masses go their wey +o ruin and ro one
ceres, And who is there for us to leen uron? Our Father who is
in Hosvan."l Fabbi Eliezer opvosed eny reorcenization of Jewish

2
worship thet would detech it from the Tenple.

Indeed, the profound wvalue of sacrifice is repeatedly stresced
in retrospect in the rabbinic litereture, the more bectuse it could no lon
longer be offered, The world, it is seid, was incomplete until the
building of the Temple and the introduction of the cult; then only was
it estatlished firnly upon its foundstion.” Yo AvedsHis es precious
to God as the Avodah of the ?emple.s ¥hile the saerificie) service r

was cerried on, blessing and crosperity abourded; food was plent:ful.

Yow all this has ceaaed.e "Woe to the nations of *he world," R. :,
Jocharar. eried out, "for they nave destroyed smnd do not know what
they rave destroyed. When the Terle stood, the eltsr stoned for
then; and now -- who atones for thens"' Were it rot for the Maamedoth,
the ettendance on the sacrifices, the world could not endure.B Crestiom

9
exists only by virtue of the sacrificial cult,

"The cessation of the sserificial cultus was believed to be

e —

l. Sota €:15

2, Beu Zion Fokser, Fharisaic Judaisre in Treansition, Kew York, 19365, Pe 77

S« Tenhume Terumah

4. The word is probelly used here with reference to prayer, the evodsth
hale [ZF Ry

Be I?GF% de Fablbi Nathen, Vienna, 1887, Varient A, Charters 4,6

B. Ihid,, variant =, Chapter V

7. Sumeh E5b

£. Taanith 2Y0

¢, Habvenu Gershon E _!._92
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but & temrorary suspenaion."l For divine ordinances cannot be
ebrogated. Since God had permitted His Temple to be destroyed so
that no more offerings could be brought, there would have to be

& period without sacrificisl rites, but only & temrorsry period.
The Rabbls believed that the rebuilding of the city and the Tenple
wes imminent, Thus, Rabbi Ishmeel t, Elisha, having viclated one
of the Sebbath laws, observed, "When the Temple is rebuilt, I will
bring & goodly sin-offering (55&5552" "This conviction lives

deep down in the heerts of the Jews who look forward tc the reeli-
tation of the divine prophecies and with thet the restoration of
the seerificial worship."3 The tractate Middoth, so Gester points
out, conteins the measurements of the pre-terodiar Temple in greet
deteil in order to preserve for the future the erchitecturel details
of the last Temprle and to serve e&s a gpuide for the reconstructien.4
In IV Ezra and other apocalytic writingr en' also ir Reveleticn,
the picture is presented of the heevenly Jeruselem which will des-
cend from on high at the consummation of the arrointed tirme and
within it the heavenly Tenyple, Like descriptions ean be found ir
other eschatalogical writinge, 211 testifying to the belief that
the destruction of the Tenple wes only a termporery event, This is
s8lso eviderced by the compilation of the Order Kodaskim iy the
Mishnah, discussing irn grest eand minute detail the services, sseri-
fices, offerings end the like in the Temple, that this materiel may

repein fresh in the minds of the people,

l. Yoore, op.cit., Vol. I, p. 505
2. Sebbeth 125

3, Gaster, op.cit., p. 24

4. Ibid,




After the destruction specisl senctity was therefore
escribed to everything that was reminiscent of the old forms of
worship. The Temple was spoken of as the Lelenon because it
"made white" (lsban) the sins of Isreel, The very stones of the
alter effected concilietion between the nation and its God; the
sacrifices ebsolved Isreel of sin, The disciples of Shammai ex-
pleired the Hebrew word for lemb, keves as derived from the root
kevesh "to subdue" or "to press down“l ir the sense that the
daily burrt offeringcs restreined the sins of Israel, Or the other

hend the Hillelites derived the word keves from kevas, "to wash,"

and taught thet the sacrifices wash away the sins of the people

and make ther pure of transgression as a year old child., By virtue

of the publie sacrifices "no men ir Jeruselem was burdered with sin

overnight; for the mornin; sacrifice atoned for the sins of the H

day, and the evening secrifice for the sins of the night, as it is

said, "Righteousness lodgeth in her."2 Fesce c‘ferihgs bring pestce
into the world: so is thie true of the thenksgiving sscrifices, the
tithes, the paschel lamb, the sin and guilt offerings, etc. (Sifra

ed, Weiss 13a, guoted by Cohon, ibid., p. 28%,) The effects of the

verious rrivete and rublie sin offerings were carefully celeulnt.ed.3

"The etorement sacrifices now appesr es means of grace offered by
God to the Jewish people te enable them to free themselves from |
the impurity of sins commiited inadvertently, and thus to regsin

4
the joy of fellowshir with Him."

1. As in Mieah V1; 8

2e Isaleh 1:21

g, Sifrs, 82s-b; Sheb, l-2
4, Cohom, ibid,
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But ir spite of the reverence psid to the memory of

the cultus, still the Rabbis repeatedly stressed its true vurpose.
Expleining the sliding scele of sir end guilt offerings for rich
and poor, Ben 'Azzai observes thet it is of no consequence whether
the trensgressor bringe a large or small secrifice, providing only
that he directs his heert to Heaven, Lest one imepine that God

is derendent upon his sacrifice for sustenence, it is said: "If

I were hunery I would not tell thee, for the world is mine and the

fulness thereof."!

God hes not ordered sacrifices on the basis of
do ut des; not for His will does msn sacrifice, but for his olm.2
And elso, "It is for your benefit and for your atonement thet I
derarded the sacrifice, =and not &s food for n:\yself."3 Soth R.Akibe
and R, Ishmmel are of the cpinion thet the sacrificiel rites in
conrection with: the sacrifice of eninals for meet? were instituted
in order “o teach the peorle mot to rut animels to a psinful death,
R. Finehes holds “hat they constitute a concession to the peorle's
wealmess; i.e., inasnuch as they were smcrificing to idols, God
ordered them to direct the sscrifices to Him.5 So, too, Meimonides,
who stetes thet the sacrifices were necessery for a time because

in the early stages of religpious development and in the fece of the
prevelent customs of the surrounding nations, Israel was not yet

6
ripe for non-sacrificial worship. This ides failed of acceptance,

l. Psalr 50:10-13

€. Men, 110a

3. Pesikta R, 1%4b

4. LQ'J’. AVil

6. Lev, Ratha 22:7=8

€.Guide for the Ferplexed, II11, 32




Nehmanides rebukes it as "sheer nomsense."> But in his codification
of Jewish law Maimonides preserves the regulstions for the secri-
ficial eult. "If judged by his legal writings, one might even
erpect its restorstion in the Nessianic age."2 Loewe, writing in

the Rabvinic Anthology, seys: "The Rabbis, as did the Prorhets and

Fsalnists, regarded sacrifices as subordinate to rrayer.” God said
to Israel: "Be stesdfest ir preyer, for no guaeliiy is fairer than

3
prayer; it is grester than all the sacrifices, "

What substitutes could be found for the extinct sacri-
ficial rituel? In Exodus Rsbha4 Isreel is represented as saying:
"We are poor; we have no sacrifices to bring as & sin-offering.”
God; "I need only words == 'Take with you wbrds's Mords' mean
words of the Lew," iarael: "le do not kvow anythirg," God: ™ieep
and pray, and I will receive you,” Here we find the two of the
most important substitutes, preyer and Torsh., Frayer is the service
(Avodah)of the hesrt.f "To serve" is slso to study, "Both study
and prayer are 'service' ms the tending of the altar," (Rabb, Anthol,
#884, p. 342). R. Jochanan ssid, "The service of God is prayer,"’
Again, the iiidrash, commenting upon the verse "I am esleer, but my
heart lmketh,"a observes: "Says the Congregation of Isrsel before
God: Lord of the World, I an esleep =-- with regard to the sacrifices;

but my heert is aweke -- to reed the Shems and the prayers."s

1. See on Lev, 1:9

2, X Baron, op.cit., Vol. I, p. 369

3. Tanhuma Wayers #1, f. 31b., quoted in Rabi, Anthol., #63, p. 27
4, Tetzeawwe 11 4

5. XIV:Z, Hos.

f. Sifre Deut., 'Ekeb #41, f, 80s

7. ¥idr. Ps. on LXVI, alsc Tasnith 2a

8. Song of Songs 5:2

2, Shir hashirim Rabbas V:1
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R. Eliezer renks prayer higher than secrifices and even than
good deeds.! He who in & proper state of bodily cleanliness lays
Tefillin, recites the Shems, and offers prayer, is considered as
having built an slter and sacrificed upon it.2

Yet it is unreesonable to suppose that this emrhasis
on vraye; as &n equivalent or even a substitute for sacrifice found
ready acceptence in the eyes of the people, Before the destruction
regular prayer hed been the practice of mer of piety alone.3 Yow
praying three times a day was decreed for 2l] Jewry, and the ser=-
vices in the synaropue were made obligatory.4 For the benefit
of the majority who had been treined for centuries ir the ides
that sacrifices were the chief if not the only meens of atonement,
a rule wes issued 4o the effect that the reeding of the Biblicel end
Rebbinical sections perteining to the seerifices was tesntemount to
the mctual bringing of the sacrifices.é The deily services were
arranged to conform to the public sacrifices in the Tamrle,s for
the idee beceme prevalent that secrifices could be replaced by
preyers, if they were offered at the time when the sacrifices hed

heen offerad.T

It is pointed out in Jerushalmi Ber, IV.?,B that the one

who is Bcked to offer up preyers in behalf of the community is celled

1. Ber. 32b

2, Ber, l5a

3¢ Fs, LV:17; Dan, VI:10

4, Idelsohn, op.cit., p. 27, Cohon, ibid., p. 285

5, b, Menachoth 1108; Meg, 31a; Taanith £7b; Tanhume Tzav; Fesikte
R. ¥ahans #6: Bamidber Rahba XVI1I:21 N

€. Ber. 26b; thia will be dircussed more fully at the beginning
of Chapter II

7. Ber, 26b; Bemidber Rebbe, ibid, The pmssages to be recited will
be enumersted and discussed in succeeding chapters,

8, Quoted by Gaster, op.cit., p. 26b

e e e
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to the resding desk with the invitation 'kerav', which mesans

both 'to drew near' and 'to offer up' & sacrifice, for prayers are
like sacrifices. And in Ber. 46b the preparetion for prayer is
compered to the building of ar saltar for the purpose of plaecing

oblations upon it.

As we have pointed out, the sacrificial system was highly
esteemed by Rabbinic Judaism beceuse it formed part of the revealed
Torah, For that reeson the Reblhis devoted themselves with great
cere to the preservetion of all the details of the Temrle worship
and the investing of them with meening. "The very study of the lews
of the sacrifices came to be considered an effective substitute for
their pnrformnnce.“l The Law ceme to sct as & surrogate for the
Temrle. ithere sacrifices would heve atoned for certsin classes of
sins, now thet the Temple has gone, the Law, if Isreelites occupy
thenselves with its study, serves as en aquivnlent.z God foresaw
that the Temple would be destroyed, and Ee said: "While the Tenrle
exists and you bring secrifices, the Temple atones for you; when
the Temple is not in existence, what shall stone for you? Eusy
yourselves with the words of the La, for they msre eguivalent to
sacrifices, and they will atone for y::»tz.'."3 Studying the portion

concerning the thank-offerings is like bringing it.4 The sin of Eli

carmot be atonei for by sacrifice, but only by the study of the Llw.5

Commenting upor Fsalm 134:1, "Bless ye the Lord, all ye <ervants of

the Lord who stand in the house of the Lord by night (baleloth),”

1. T’.‘rohm'., op.cit., o. 284
2. Vontefiore, Rabbinic Anthology, p. 118
3, Tanh, 3,, Ahare ¥ot., 35a (loore III, 155) quoted in Rabbinie

Anthology, p. 118
4. Qenaﬂofﬁ 110a

5. Rosh fashanah 18e

e e .
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R Jochanan said: "These are the disciples of the wise who work

in Torsh by nizht, and Scripture amccounts it as if they labored

in the saerificial servies."l One who ladors in Torah does not
need an offering of any kind.z A man who studies the law of the
sin-offerings is as if he offerad a hatath, and so, too, if he
studied the law of the guilt oﬂ‘ering.3 God tells David thet a
day spent in studying Torah is more pleasing to him than a thousand
offerings destined to be offered by his son Solomor on the altsr.4
#hen scholars labor in the laws of sacrifice, it is in the sight of

God as if the Temnle were actually rebuilt.s He considers the dis-

cizles of the wiss who work in Torah as burming incense and offeringz

8 pure meal offering unto Him.

The laharshs = ) writing on Taanith 27b, equates
the verse in Hoses XIV:5 "Take with you words" with"Take unto e
a heifer of three yeurs old"6 end observes that in the Geluth we
live by virtue of devarim. This, he continues, is suggested by

Deut. XX:14: "For the word (hadavar) is very nigh unto thee, in

thy mouth and in thy hesrt, that thou mayest do it," whish refers
to the Exile, when <he reading of the "word" and the studying of
it with devotion will corpensate for the actuasl offering of the

sucrifices,

1. Ibid., see also Siire akeb 41; Tanhuma Ahare Mot, 10; Bereshith
Rabta 16; Midrash Tehillim on Ps. 134

2, Nenahot 110a

3. Ibid,, R, Isaac

4, Sarbeth 30e

5, ¥Widr, Tehillim on Fs, 134

6. Ge?‘z. xv,g

e —
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Avoth de Rabbi Nathan, commenting upon Sicor the Just's
sey‘ng in Avoth I:2, "Upor three things the world stands, upon
the Torah, upon the sacrificial service (avodah) and the practice
of charity,” suggests that the study of the Lew is more precious
in the sight of God than burnt offerings, becsuse when & man
studies Torsh, he learns the very opinion of God, (Yodea da'to shel
mekom) Hence a sage who teaches in the congregatior is accounted

by Seripture as if he had offered up fat and blool upon the altar.l

And again, the precept concerning the daily offering is
given twico,2 from which repetition there is deduced the consola-
tion for Israel in exile that he who studies these verses is re-
garded as heving offerel the sacrifices.3 The same thought is besed

or the sin-offering and the trespass-of!'aring.4

Obviously the most important perts of the Law, so far es
& substitute for the sacrificial cult is concerned, are the pessazes
ordaining the sacrifices, Not only &re they to be studied, but also
those portions in Febhinierl literature which contain references to
the sacrifices offered in the Templa, such as Zebachim 5, the des-
eription of the incensa,s the order of service arranged by Abbays,s
and the like. Many of these psssages have been incorporated inte
the Liturgy, so that the Jew may fulfill the precept of study in his

daily worship, And it is of interest to no*e that the Be'er hetevw,

1. variant A, Ch. 4

« Ex, xxix, 38«42; Num xxviil; 1-8
3, Fres, 50b; Lev. R, vii, 3

4, Lev. 5:18, 7:7; Yen 110a, b

§. Kerithoth, 6a

5. Yoma 33a

e — —
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comaenting upon Orach Hayyim, Sec, 50, holds that those pessages
in the liturgy referring to the sacrifices may not be read as the
other prayers without comprehension; since the word limud is used

in connection with the sacrificial passages, they must be understood,

Tozether with prayer and study of the Law, charity is

accounted as & substitute for sacrifice, "though not an equivalent

1
for sucrifice in the full sense of the word," When 2. Joshua :S&z;&-
/

lamented, "Woe is it that the place wherec the sins of Israel find
atonement is laid waste,” R. Johanan b, Iakka! comforted him, "Grieve
not, my son, we have an atonement equel to the Temple, the doing of
loving deeds, es it is said, 'I desire mercy and not sacrifice:“z
Abbays held that the sin of Eli's house which sccording to the Bible
might not be expiated with saorifice nor offering forevar3 might be
atoned for with acts of loving kindness as well as study of the La.w.4
R. Eliezer observed, "'hen the Temol- stood, the aliar would atone
for mankind, and now & man's table atones for him,"5 that is, by
giving of his food to the poor. And again, he taught that doing
charity ranks hicher thean offering &ll the sacririces.s During the
existence of the Temple a man secured atonement by peying his shekel,
out now he can atone throuch charity. According to R. Jochanan b,

iekkai, chaerity etones for the nstion as the sineoffering atones

1. Gaster, ibid., p. 26a

2, Hos. 8:8; &b, de Rebbi Nathan, Variant A, Iv:1la
3. 1 Sam, I1I1:14

S, Ber., 55a; Hag, 27a; Men, S7a

8, Sukkah 450

Sty
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for Isrsel, Rab Assi held that charity outweighs all the
ommmﬁndmsnts.l He who observes the provisions made for the
poor2 is regarded as highly as he would have been if during the
existence of the Temple he had been faithful in meking his obla-
tians.s To entertain a student in one's house is an act of
piety as notadle a&s the offering of daily sueririoo.4 To make

& present to 2 learned man is like offering the first fruits.s
Filling & rabbi's cellars with wine is eguivalent to pouring

5
out the libations,

The ethical 1life is also & substitute for sacrifice,
Justice and rightesusness, sccording to . Simeon b. Gamaliel,
are better than sncrifice,7 for sacrifices might be brought only
when the Temple existed, but justice and rizhteousness can be
eprlied both then and after, Sacrifice atones for only involun-
tery sins, but justlice and rightecusness atone both for voluntary
and involuntary sins; sacrifices mey be brought only by men, but
justice and rightegusness &re employed elso in the world above,
Sacrifiee ocecurs only in this world; righteousness and justice in

]
this world and the world to come. 1In extolling the humble,

1, Babs %th}’ﬂ f}ﬂ

2. Lov, 23:22

3. Sifrs, Emor, 10l1e¢

4, 11 Kings 4:9, Ber. 10b

5! Ket. Iosb

6. Yoms 7la; there is just a touch of self interest here!

7. Frov, 21:3

8, Deut, R, Shofetim V:1 ¥ 3 quoted in Radb, Anthol., p. 382
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Z. Joshua b, Levi observed: "See how great sre the lowly of

spirit before God!" Ihen the Temple stood, & men would offer &
burnt-offering end receive the reward for a burnt-offering, and
S0 with & meal offering, but Seripture accounts the meck and

lowly as if they had offered all the sacrifices, as it is said,
"The sacrifices of God are a broken henrt."l And teaching that
true repentance alone always sufficed for the expiation of sins,
Re Eliezer said, "On the day the Temple was destroyed, the gates

2
of prayer were locked, but the gates of tears were not loeked."

Like charity, fasting is slso & sacrifice of substence,
both meterial and spiritusl., Rabbi Eliezer valued fasting even
higher than he did charity.s Fasting can be either individua]
or general, for propitiatory purvoses, to avert impending evil
or for expiation for m sin commizted, "The real object, however,
in all cases is not to obtain God's faver, as it were, by a bride,
but to give outwsrd expression to the mortificetion ceaused by
sin end becksliding, in contrition of heart, self-chastisement,
self-abnegation and meekness, and to appeal to Godi's mercy ard
forgivenssu."4 Inner purification and the approsch to God were
the resulis expected of self-denial, The great prototype is the
Day of Atonement, whioh of course was marked by an elaborate
sacrificial ritual during Temple times; the enumeration of those

sacrifices is still sn integrel pari of the atonement service

1. P, LI:19, Ps, 51:9; Sotan 51

2. Baba Meria 5Qa

%, Ber, 32b; see also 3er, 17a; Sefer Hassidim, ed, Freiman-
Wisnetski, pp. 40-41

4. Gaster, ihid., p. 27

— e




and substitutes for them, together with the fnatingl which is
considered as an equivalent for the sacrifice on every other
occasion. The prayer of Rav Sheshet well expresses the mood

in which fasts were undertaken: "Lord of the world, when the
Tanple was standing, m man would o”%er up & sacrifice, and the
only parts of fered of it were the fat and the blood, &nd now I
fast, and my blood and fat are diminished, May it be thy will
that they count =+ if I had sacrificed to Thee on the altar and
do Thou favorably accept me.“z The sume sentiments run through
811 the propitiatory and expiatory prayers commected with fast-
ing., In the Talmud many examples are given of men who fasted
for years in order to avert threatened evil, Thus Rabbi Zadok
fasted forty years in order to avert the threa‘ened destruction
of Jerusalam,3 and R. Hanina fasted to ward off misfortune from
an in.dividua.],.4 Adam fasted 130 years to expiate his sin.E
"These men, &s it were, sacrificed themselves for the benefit
of others, and hoped to win thereby the favor of God, just as

&
if they hed brought sacrifices to the altar,"

Gaster holds that in a sense self mortificetion is

considered & substitute for sscrifice, inssmuch as man of fers
himsel” up entirely to the service of God. "It is & minor form

-

of martyrdom, not free from selfish motives." XNormative Judalsm

1. Together with the recital of the offerings and the fasting,
atoning afficacy wns also assigned to the Day itself, This is
pointed out by Solomon Schechter, Aspects of Rabbinis Theologx,
New York, 1808, p. 302, and Cohon, ibid,, p. 289

2. Ber, 17a

3. Gittin 56a

4. Baba Mezia, 33a

« Erubin 18b

. Gaster, ibld,

. 1bid,




has not looked with favor upon ascetisim, celibacy, snd self=-
mortifieation, Masting is sroken of by one authority es almost
equivalent to sin;l it is almost comparable to uuicido.z Not
fasting brings the desired result, but repentance and llms.."ivins:a

for fasting must lead to ehrity.‘

"The highest form of sacrifice is far the glorification

5
of the name of God or for the expistion of sin," Though Judaism

does not encourage self sacrifice, yet the prineinle is established

that a Jew should offer himself up rather than commit through

compulsion the three cardinal sins of idolatry, incest, and murdor.6

The Talmudic prayer, "May my death be accepted &s s sacrifice be-
fore the Lord as an atonement for all my sinn,'? has passed over
into the liturgy 8s s part of the Confession for the dying, Death
thus atones for s sin as does s sin offering, Gaster points out
that only in the light of this conception cfn the law ordained in
NHumbers 35:25-28 be understood. It is stated there that one gullty
of manslaughter who has found safety in the city of refuge must
dwell there until the death of the high priest, after which he is
free to return to his own home unmolested. This connection between
the death of the hizh priest and the amnesty thereby granted to

the murderer can be best explained if the deatl of the high priest
is rezarded as & viearious stonement for 211 the sins and sinners
of his time. To this the Telmudic statement seems to point: "The
1. Teanith 8b

2. Sanh, 1052

3. Ber, 6a; Taanith 8b, 17s

4, Ber, 6b

Se G&ster, ibido’ Pe 27

6. Jer, Hagizah Ch, 1
7. 3er. 60b
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deeth of the high priest is an atonunsnt."l The righteous man
dies "the victim and the sscrifice of atonement for the sins of
his gen;ration.“z One sage is said to have offered himself

up &8s an atonement sacrifice for R, Hanina and his ehildron.3
The death of the pious atones or purifies like the sorinkling
of the ashes of the red hoifer.‘ Another saying is, "May 1

5,

be an atonement for my daughter Kuzal " On being falsely con-
demned to death, the son of R, Simeon b. Shetach prayed, "lay

my death not be an atonement for my sins if I am guiltyl“s loses'
grave faced 3eth-Teor that by his death he might atone for the
sins of the Israelites committed at that phoe.7 The souls of
the pious are offered up as a sacrifice to God on the heavenly
altar by the archangel Michael, who is described as offering

up sacrifices and prayers before that great altar in Hgavun.s

Still enother substitute for sacrifice is the practice
of offering up & white cock or hen as & reansom or sacrifice on
the Eve of the Day of Atonement, The bird is efterwards slaughtered

g
according to the Law and given away as a zift te the poor.

1. lalkkoth 11b

2. Gaster idpid,

Je Sulkk, 20a

4. Moed Katan 28a

5. Yebamoth 70a

€. Sanh, 44b

7. Sotah 14a

8, Hagige 12b; ef, lZebachim €2a

8, Saer, Avodath Yisrsel, p. 408 ©
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CHAPTER II

THE ORIGIN AND TILE OF DAY OF THE SYNAGOGUE SERVICES

Even as the origin of the synagogue is in its
details somewhat obscure, so, too, is the orizin of its deily
services, 3y the time of the earlier talmudic literature, the
regular deily worshir had become so firmly entrenched in Jewish
life that the Rabbis felt theat it must have existed from time
immemorial, This is the meaning of ©. Joshua b, Levi's obser=
vation that the three daily services were instituted by the
patriarehs.l The morning service stems from Abrsham, of whonm
it is seid:; "And Abreham arose esrly in the morning to the

2
place where he hai stood before the Lord." Amidah (wayaa'mod)

is taken to refer to prayer, as the verse "And Pinehes stood

>

and prayed” indicates, Isaac introduced the afternoon prayer,
for Seripture says: "And Isaac went out to meditate (lmsuah)

in the field a% the sventide.4 Feditation (siheh)is ecuivalent
to prayer, the proof text being Fs. 102:1. The evening cservice

was instituted by Jecob. For Seripture has it that he "happened

l. Jer, Eer, IV:1; and also Jer, Pesachim V:1; there is, however,
some difficulty here, for in Berasho-h 26b R, Joshua b, Levi
holds thet the services were arranged to correspond with the
daily smserifices, Fossibly the text in the Palestian Telmud
should read "R, Jose b. Hanana" following & mumber of 5SS,

Or perhaps E. Jgshua b, Levi taught, as Ehrenreich suggests
in his commentary to Abudarham, p. 44 note 54, that the
services were instituted on the examrle of *he patriarchs snd
were strengthened by reference to the Temnle ritual,

2. Gen. 18:27

4. Fs. 106:30

4. Gen 24:63

e —
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upon (wnzifsa)the place and tarried there, for the sun had sot?l

"Happening upon" (pegiah)is proved to be prayer through the use

2
of the ver» in Jer, 27:18. The three daily services were elso
ascribed to David, on the basis of the verse in Psalms which
tradition held were comrosed by him; "Evening and morning and

at noonday will I comrlain and meke moan; and He heth heard my

vnice.“s A further proof for this is found by R. Abraham B.

Shushan in the word we-eh'hemeh, which numericelly is equivalent

to fifty-seven, the number of the beneiictions recited in the 4
three daily services, nineteen in e&ch.4 It cannot be doubted,

Freehof holds 8 that part of the prayer worshir wns auite encient.

Fast day services, with a pernitential ritual but without any

But & regular daily service could not have come into being except

after considerable evolution.

{
sacrificial accompsniment, may have taken place be”ore the Exile, ’
But the rituml of the Temple, itself deily and regular, |
!
was the chief influence in establishing the regularity of the
synazogue service, -his the Rabbis indicated by the very term

they used to refer to the prayer service, which they cmlled the

avodah shnoalove whereas the sacrlificial ritual in the Temple

was termed the Avodah, And in 3erachoth Z6b they stated definitely

that the deily prayers were ordained to as to correspond with the

1, Gen. 28:11

2, Abudarham p. 44 £, also in 3, Zerachot 26b
3. 55:18

4, A‘Jud. Pe 46

€, The Smell Sanctuary, Cincimmeti, 19242, p. 39
€. Taanith 2a
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regular daily o”ferings in the Temnle., Thus, becsuse the
morning Tamid could be offered until noon, the rorning prayer
might be recited until noon. This is the view of R, Joshua b.
Levi, Differing, R. Judah holds that the morning prayer can

be offered only until the fourth hour (10:00), since the Tamid
could only be offered till that time, So the afternoon prayer
was to be recited in the period designated for the minhah offer-
ing. Certain difficulties arose with regard to the evening
prayer, which will be discussed later, but it will suffice here
to state that the evening prayer might be recited at any time
during the night because it was held to correspond to the eating
of the limbs and other parts of the sacrificed animals which con-
tinued through the night. Likewise the Musaf prayer wes to be
recited at the time of the offering of the additional racrifice

in the Templs, (ibid,)

The Sebbis, Abuderham, olserves, adided a special nrayer
corresponding to the lusaf sgacrifice in the Temple for every day
which that sacrifice had been o?fored.l Likewise on the Day of
Atonement they added a prayer at sundows celled leilal, correspord-
ing to the service at the time of the closirg of the Tenple getes,
And the influence cf the srncrificisl service upor "M gynegorue
worship is further borne out by & legel discuszion in Abudarhenm

2 »
regarding voluntary prayer. Ar indivicual may pray the entire

1. Te=nith 26a; Abudarher, pe, 47
2, Tef!'lieth redeavah

s i
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day, if he sc desires, providing only that he iniroduce rew
elements into his prayers; this is compersble to his bringing

& nedaveh or frrewill offering. Eut since in Temple times the
people Bs & whole were nct assessed for freewlll offerings as
they were for the continual offerirgs, the congregetior may not
pray veluntarily, for that would be tentamount tc¢ their bringing
en uneuthorized secrifice, Such is the opinior of Naimonideal
and Alfasi.z On the other hand R, Abrahen b, Devié of Foscuieres
holds thet e nedeveh mctuslly was offered by the peorple, but et
their op‘ion. low sirce the three telilleth have been ordsined
end ere not optional, s veoluntary rrayer would be eguivalent to
the bringing of & third 33515.3 All suthorities, however, bease
their ergumerts on the essumrtion thet the services, or st least

the three daily Amidotl, owe their eripgir to the Temple cult.4

The guestion elso srises ir 3er, 26s as to a men's
cbligetior to "make ur" one of the daily services which he has
crmitted throwgh forpetfulness., If he has neglected to pray the
evering preyer, can he pray twice in the rorning? An otjection
ie raised Lo the effect that the prayer service staunds in the

plece of the sacrificiel system, snd if a pan had failed to brirg

. Hil, Tef. 739
Ber., Ch, 3, the text ir given in Acud., p. 4§, note 121
PaZaD, 'ssagath ha ra tedé on Til, Tef. 1510; Also Zeth Yosef

——

to Crach Fayyinm, 107,
4, Discuscion in Abud,, pp. 48 Of
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his sscrifice &t its arjointed time, he ripht not offer thet

sacrifice leter.

The Eastern posture ir synugogel preyer derives fron
the esrly association of public worship with the Temple. The

turrirg toward the Terrle ir prayer is mertiored in Den, VI:10

apd elsewhere.l

Yet the correspondence between the time of the regular
sacrifice end the time of servicer ir the symsgopue cennct en-
tirely exrlein the number of prayer-services during the day,
though it dees account for the estellishment of reguler daily
services, There wes no evening service ir the Tenple; at sunset
the gates were closed, mnd throughout the nirht the sentirels,
both priests and Levites, kept gusrd snd the eternal fire on
the elter burned contiruelly. The fixed times for the Terple
ritual were ir commectfon with the offering of two T'midim eech
day, one in the morning, and the o*her in the afternoon. An
additionul sacrifice, the Xussf, was offered after the morring
Service on Sabba‘hs and holidsuye, The lasmedoith woulé rrey four
times each dny, corresronding to these three secrifices, and a
fourth service, Neileh, which Acronreried the closing of the
gates of the Temple st sunset. There is Lhus a conflict between
the nunber of Temple services and the three services of the
gynugogue.

1. 1 Kings 8:38, 42, 44, 48 - 2 Chr, 6:2¢, 32, 34, sa, Ser, 4:5;

I11 Esdras 4:58, Perhens alsc Ts. ~.B 2R 25 1%4
Isreel Abrahams, Notes to the Frayer ook Lordo* 1914, pe iv;

»

Ludwig Biav, Litu*ga, " Jewich Eneyel onedza “ols VII1, p. 182,
David de Sole Fool, The L&ddith,lew York, 192¢, re 4 T,

e ———

T a—

—

S WESS RC X T E—



-49=-

Beceuse the Evening Service corresponded to ro
Temple secrifice, the Rabbis held that it was simnly ordeined.
For that resson it has no fixed tine, end it was regerded by
some authorities as optianal.l This discussion, however, only
corcerned the service s & whole, especielly the Amideh; ell
authorities being agreed u=on the obligaticn of resding the
Shems &t night. The view preveiled which treeted the evening
service as & regular part of the deily worship, but & a con=
ceesian, the Amidel is not repeated by the Reeder, nor is =
Kedushah introducod.z The reeson riven for estellishing a
compulsory evering service in the synspopue is thei peorle,

tired with the day's work, tend to forget the recitstion of

2

the Shema if the everning prayer be only _:.-rivtta.v But H, Tanlums,

seeking to prove & sacrificisl corresrondence sc as tc give the

evening service a sovnder basis, held tha® it was estellished es

an eguivmlent to the eating of the limbs and fat pieces which

tool plece sl] night by the altar.£

The abbie sugpested an alterrative theor; to the one

thet the prayer: correspond to the time of the regvler secri-

fices. R, Sa uel bar Xehmer held thal the prayers were ordained

=0
to correcpond to the three divisions of the day, Thus it would

seen: thet the three periods of symagogue prayer dsily ere the

result of two influences, that of the Temple rituel ir Jeruselem

anéd the natural desire to pray at the eritical times of the day;
1. fer, 270

¢. Abrahams, ibid,.,, p. Cvii

3, Ser, 27Tb, )
aI
S

F\".‘-ud., Fo 46
Jer, Ber. IV;l
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sunrise, noor, end sunset. "Peorle who revered God s: the
Master of nature would surely worship him st the twe crucial
times of the day, when the sun rose and when ‘he sun set."1
The Shema wes especirlly arpropriste for this worship., Likewise
Ps, ©2:2 irdicates the fitness of mornirg and night for prayer.
Origirally home prayers, the morning prayer becsnme merged with
the prayer et the time of the morning samerifice at the Temule,
while the night preyer at sunset or after sunsei had no ectual
Temple cormection., In addition to these two, the preyer corres-
nonding to the afternoon secrifice, the minheh, was sdded to the
synagogue liturgy after the Destruction, meking three preyers

8 dey, becides the Jusn® on new moors, setbeths and holidays,
and the Neilsh on the Dey of Atonement, Thue "the times of day
for the verious Jewish preyer- heve been fixed as the result of
differert ideas; they ere partly based on the viritle daily
chenges of nature, pertly derived from the saecrificiel cult,

and the two conceptions have beern fused together,"”

l. Freehof, ibid,, p. 44
2, Ismar Elbogen, "Liturgy," Universal Jewish Encyclopedisa,
Vol. VII. Te 139
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CHAFTZR 111

THE IVFLUENCE OF T1E SACRIFICIAL RITUAL UFON Tha DAILY SERVICES

i The ?ishnahl thus describes the prayer service in the
Second Templs: After the sacrifice of the morning Tamid, the

’ priests would repeir to the Chamber of Hewn Stons,z and there re-
cite the benediction Ahavah, the Decalorue, the Shema in i‘n“l.l.:5

Then followed three bemedictions: the Geullah, the Avolah (the

17th Seneiistion of the Amidah) and the Friestly benediection.

‘ On Sabbaths an additional benediction was recited for the outgoing
Course of ¥riests (Nishmar) in which the benediction Shalom was
included (19th Semediction of the A-idan). Sueh -- i= addition
to the ¥ealms =~ is the basic contritution of the Temple to the
liturzy of the synagorie. In this chapter an elfort will be made
to further sir-le ou* those parts of the dalily liturgy that owe
their irelusion in the Trayer Book to their conrection with the
Temrle ritual,

[
A. The Yorning Service

le Fs. £:8 is recited or entering the symagopue, defining the

5
posture in prayer, "toward Thy holy Temple,"

1. Tanid ¥

2, The Syrsgogue of the Temple, sea Cn, 1

3. Deut, 8:4-9; 11:;13-21; Num, 15:37-%1

$¢. In the last chanter it was pointed out thet the morning service
is considered a substitute for the norning Tamid. According to
Ser. 26b it is to be re~ited at the time o the sacrifice ir the
TQI';[.,IQ .

E. Gaer, Siddur, n. 33




2. The priestly benediction>

is inserted in the Birkoth
Hashachar, sccording te Ibn Yarchi,zin order that a
blessing may be pronounced upon Israel Lefore the

reading of the T'midim,

S Hishnah'gggy.s Sy recelling that no specific meesure f
was decreed for the first fruits,4 nor for the offer-
ings brought on appeering ai the Ten;le during the
three rilgrim festivals, (Deut. XVI:16-17) an attempt |
is made, it would seem, not only to exult the study !
of the Lew, which is declared equal to these end other
deeds, but alsc to stimulete the penerous imrulses of
the people by combiring offerirzs which no longer could

be msde with the idea of cherity, gemiluth hasadim,

4., "Slessed ert Thou... who hast given to the cock intelli-
genee...-“s The Ronens divided the night, from 6 F.M, to
€ A.M. irto four wntchea,e Evenirg, Midright, Cock-crow
and Wornirpg, The service of the Tenrple bheger with the
clesnsing of the alter, which took place st cock-crow.. '*
Fohler holds that this henediction can be etiributed

B
only to Fersian irfluence.

1. Numbers 6:24-2¢

2, Baer r, 38

3. Beer p. 38

4, BEx, XXI1I:19; Pevt, XXVI:1-11
5. BB.EI' F‘o 4‘0 J
6. Abrelhars, p. xvi
7. Yone I:8

8. Origirs, p. 97
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S« The Korbanoth:l This section is composed of citations from

the Fenteteuch end the Nishnah treeting of the sacrifices.
The recitel of these pascages tekes the plece of the
sacrifices; he who reeds them with devotion is accounted
as if he hed actually brought the sacrifices to the
Temple altar.z Beér Betebh3 stresses that thece passeges
must be understood; it is not enough merely to read them
as the other preyers which do not require corprehencion;
for in the cmse of the prayers God imows the kawwsrah of
the woreshipper. But in the case of the Forlenoth the
word limmud is used; they must be studied and understood.
The recitetion of these passages is also 2 remirder that
the Synagorue services were corstituted in corresrondence

to the Temrle sacrif‘ices.4

The widest latitude exists in the selection of many
of the readinges ir the Korbemot. The constant portions are
Funbers 28:1-0, Mishnah Zebachim V, srnd Sifra I, with Numbers
28;9-1C read on Sabbeths, and Numbers 28:11-1%5 on the New Noon.
The order of the pessages is besed upor a statemert in Fiddushin®
thet the period allocted for study esc’ day should be divided into
three parts, for Bible, MNistrah, and Talmwéd respectively. The

€
Boraitha of R, Ishmeel from the Sifre counts as Talmud., Thus by

1. Beer pp. 47-54

2. Fenanhoth 110a; ¥eg. 31a; Tasnith 27b; Tanhuma, Tzev; Fesikte
R, ¥Fehane #6; Zamidber Rabhe 1€; Jdelsohn, op.cit., p. 78

3. To Crachk Hayyim Sec. £0

4, Abrehems p, xxiv, Abudarhem, p. 156

Se 308

€, Beer p. 47
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recitirg the Kor-anoth & rarn alse fulfills the mirimum reguire=

ment of the study of the Law,

There follows & comrosite group of readings for the
Forbanoth culled from verious preyer books; Baer, Singer,

Kereseth Gedola (KG), Machzor, edited by Surmer, and & Siddur of !

the Hebrew Publishing Compary (HPC). !

8, Perek hekiyyor: Exodus 30:17-21 ernd Lev, €:3-4, but the

section from Leviticus it not found in ¥G, The section

is optional, (Baer)

be. Fareshath terurat: hadeshen: Lev. 6§:1-6, ¥G, optional,

c. Yehi ratzon: a preyer for the forgiveness o sins end the |
rebuilding of the Terrle where the atoninrp secrifices mey
once again be offered. Only in XG.
d. Tzav: Numbers 28:1-8, ordeining the two continual offering.
e, V'shochat: Lev. 1:11. According tc Ex, Rabbe 2, this verse
recells the sacrifice of Isanc, at which time Cod insti-
tuted the T‘midin}
f. Yehi ratzon: a prayer that the recitation of Fum, 28:1-8 J
may be received as if' the actum]l Tasid had beer offered,
Only ir KG. !
g+ Atta hus An Lrtroduction te the Bilblicsl passages or the '
incense, ot in Singer,
he Ex. 30:34-26, 7-8. Comrends the prepzretion of incerse for

tke altur. Noit in Singer.

1, Baer, p. 48
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i. Pitun hektoreth: Kerithuth 6a, on the composition of the

ke

1.

me.

incerse. With this are joined two pessages: Tanyo Fo Fathen

end Tere bar HKappora.

Adonai Zewvmoth: % ccllection of Bible verses, preising

God for His helr in times of trouble; these form unexpressed
supvlieation for the rebuilding of the Temple, Included

are Fs, 46:8, 84:13; 20:10; 32:7. The passege ends with
Nal, 3:4: "Then shall the offering of Judeh and Jeruselem
be rleasent unto the Lord as in the days of old, and &s

in sncient years,"

Ana bekosh: < poeticel prayer which offered oprortunity

for Kabbalistic speculation. "Its forty-twe words are
supposed to represert the forty-twe letter Neme of God which
is derived from the combinetion of the initial letters of
the words, The poem wac ascribed to the Tannaite Nehunys

be Haktnna."l Tot ir Singer.

Uveyor: hashabtbeth: Numbers 28:8-10, corcerning the addi-

tionel offering for the Sabbath and read on that day.

Uv'rashe hodshechem: Numbers 28:11-1F for New loon.

Rivbon haolamim: May the prayers of our lins be meccepted

as sacrifice, since we car offer no other, Orly in KG sné HPC,

Ezahu mekomen: Nishrah Zehshim 5. In KG the text iz irter-

spersed with five yehl ratzon's =-- may the reeding te held

ecuivelent to the offering of the particular sacrifice

1. Responses Kacl

BA #220, gquoted in ldel,, Pe 51

S
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enunerated, This particuler peassege was chosen because
there is no difference of opinion among the Ternsim therein,
end also because it describes the order of the sacrifices.1

pe. Boraithe of R. Ishmeel (Sifra I); the heremeuticel rules of
the School of R. Ishmael,.

9. Yehi ratzon: Aboth 5:23. After the recitetion of the Temple
service, the prayer for its restoration follows neturally,
This forms a fitting coneclusion to the early part of the
morring service.z This is followed by verts of Fs. 2:11

and Nal, 3:4?

The Siddur Feneseth Gedole has the following order:

hfter (j) Adonai Levaoth there follows (1) Uv'yom heshabbeth and

(m) Uv'rashe hodshechem. Then there is inserted Absye havah

meseddef on the order of the daily service in the Terple, and then

(k) Ana bekosh and (n) Zibbon haolemim.

6. Baruch sheamarzs While the deily secrifices were being offered

et the Temple, the first chapter of Genesis was reed by the
section of the country whose Vasmad w2s then "stending by"
at the Tamole.s The opening phrases of this psregreph,

especislly Baruch oseh bereshit™, seem a reminiscence of

this custom.7

1. .&bud. Fe 196

2. Abrahm. F. nV'i

%. Baer p. 5¢

4, Yoma 33a

5- Saer D 58

£, Teanith 4:2

7. Abrehems, p, xxxi; Baer ibid,
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Hodu: T Chron. XVI:B-36, with a parallel in Ps. 105.
During the morning secrifice at the Temple, I Chror, XVI:
8-22 was recited, and during the evening sacrifice I Chren,
XVI:23-36 was ehnnted.l These pessages were transferred
to the Synasozue for the morning service to be recited
most probably in connection with the Korbenoth before

Baruch sheamar, as in the Sepherdic and Itelian rituels

end Seder Rev Amram 27a. The Ashkenazic ritusl reeds

2
these verses in the Pesuke de Zimrs,

Mizmor ;ptodah.s The captien for Ps, 100, usually trens-

lated a Psalm of Tharksgiving, ought perhars to be rendered

Psaln for the Thankoffering., The recitel of the Fsalm

arcaupenied the presentation of thenkofferings. Sirce the
thankoffering wes omitted on the Sabbeth and holydays and
the deys preceding the festivals and the Day of Atomerent,
the Fs. isn't recited uron those days,4 though certain
rituale including the Sephardic do include the Fs. for the
Sab‘nath.s "Though in the time to come all other sacrifices

6
will cesse, yet the thanko”7ering will never cesse,"

e

l. Seder Olam Rabba, Ch, 14

2, Idel., p. 81; Abrakems p., xxxi; 3aer p, 59
3. Bﬂer Pe 61

4, Abrehems, p, xxxii

5, Idel, Fe B2

€. Wayikre Rabba, Ch, 9
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e Ihe Song of the See (Ex, 14:30-1f:18;3aer p, 73) was
originelly chanted in the Temrle during the Sabbath Minhsh
sacrifice; it was divided into two pl.rts.l It was intro-
duced into the daily service that it might reeall the

2
Exodus to the people.

10. Ahawveh: This prayer probably belonged to the servics of the
'!fomple...‘5 So, too, the Shema with its three psra;raphs,i
an the Geullah., The doxology, "Blessed be His name, whose
glorious Kingdom is for ever and ever, was regularly usel

in the Temnle when the Tetragrammaton was pronounced.

In the Temrle service, the Decalozue was read before the

Shere, This custom, however, was not adopted in the Synagogue be-

8
cause the Sectarims held that only these laws werc divinely revealed,

Jer. Berai: 1l:3c reads the Ten Commendrents into the three paragraphs

7
of the Shema,

Kohlsr holds that the recital of the Shems did not stem
8
from the Temple service. Agrseing with Slau thet the Sheme was
introduced as n protest agalnst Persian dualism, end as a proclama-

tion of God's unity was recltel every morning and evening, he points

1, Rosh Haghanah 3la

2, Baer ibid., Idel., p. 83

3. Yistnah Temid V, Abrahams, p, xlix
4. Deut. 5:4-9, 11:13-21; Num. 15:37-41
5. Abrahams, ibid.

6. Ber, 12a

T« 1del., p. 91

B, Revue dez Ztudes Juives, XXI, 181 f
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out that neither the time nor the place of the morning service

of the priests in the Chamber of Hewn Stones could have given

the impulse to such a solemn confessior of the Jewlsh faith,

And the fact, he continues, that the Decslozue preceded the Shema
in the Friestly Service indicates tha: the priests laid more

stress on the Torah to be read, in accordance with Deut, 5:6, then
or. the confession of the faith, It seems to Kohler that the Ahaveh
benediction which dwells on the wvalue of the Torsh, was the product
of the priestly Soferim, as it fitted in with the priestly moraning
service at the Temrle; whereas the first Bemeliction, praising God
as the Crestor of light, would heve herdly been in place if recited
in the Temple at & late hour. Rather "the practice originated
neither in the Temple nor in the Synagozue, but in the open under
the free heaven ani before the very oyes of the surrounding Nazdean
priests,"

11, The Amideh: The form of the Amidah, a conpilation of 3ene-

dictions, was adopted by the Synagogue fron the Ter:le liturgy.

(Kohler, Origins, p. 67.) The first three and the last three
3enedictions are older than the resl, since they formed pert

elso of the Sabbath and Holyday service called Birkath Shews,

"the Sevenfold Benedictions,” fixel as early as the schools

2
of Shammai and Hillel,

l. Kohler, Origins, op. 55-59
2, Zunz G.V, 11, 280; Tos. Ber., 3:16; Tos. R,H., 178, quoted
by Kohler, ibid.
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In their primitive content they originated early in the history
1

of the Second Temple, The priests recited at least Some of

the:n daily with the Decslogue and the Shamuz and such designe-

tione in the !ishnahs as Bireeth Avodeh and Birecath Xohenim un-

misteimbly refer to the Temple services, Kohler writes, "As to
the original of the Eignteen Bemedictions, we may point to the
Temple Psalm in the Hebrew Ber Sirah 51:12f, which, modeled after
Fs. 135, has thirteen verses each beginnin: with Hodu, 'Give thanks
to God,' and closing with the refrain, 'For His mercy endurath
forevar."‘4 On the other hand Abrahems shows that this Fsalm was
initiated from the Amidah, rather than the reverse, Since the
latest possible date for Ben Sirah is the beginning of the second
century B,C.E., then even most of the interwediate benedictions

of the Amidah must be somewha! earlier, before the Naccabean uga.5
Kohler observes that the stamn of Hasidean concention is imprinted
upon 211, and "nowhere the least allusion %o the priesthool and
the sacrificial cult, except in those Fharisean alterations of the

6
time after the destruction of the Temule,"

&. Bemediction 1I, Geburokh: This Senediction concerning the
divine Fowers, dwelt originally, ar the name indicates,
on God's power as manifested in Crestlion and His susten-

ance of the world, and in this form was a pert of the

l. Abrshans, p. lvii

2. M. Tamid 6:1, Rosh Heshanah 4:§
30 R.H. 435

4, Kohler, ibid., p. 68

6. Abrahams, 1vii

6., Ibid, p. 59 £

G ——— T S e -
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Temrle liturgy; it was altered by the Hasidim to lay
special stress upon the belief in Resurroction.1

b. Benediction II1I, Kedushath Hashem: The nucleus of the

Kedusha, the three reaponsasa was apperently usel as
a form of sanctification at the Tsmplo.s

¢, Benedictions V and VI: These henedictions, the one
voicing the people's longing for a return to God,
His Law, and His worship, the other imploring God's
forriveness for their sins, probably formed pert of
the Past-day and NMaamsdoth pr':l.yasr."l Benediction VII may
also haye a like origin.s Benedistion VIII also belengs
in the Maasmadoth servieo.s

d, Senediction IX, Zireath Hashanim: The initial words and

closing eulogy of this preyer indicnte that it wms
orizinally a New Year's prayer; but it is difficul: %o
tell whether it was offered by the High Friest on the
Day of Ator.amentT or at the Water Libetion on Sukkoth
or in Spring, or the real New Year's Day,

e. Benedictions XIV and XV; 3oneh Yerushalayim and Bircath

David, These two paragraphr, were perhaps originelly one.

They probably originally referred not to the rebuilding

1. Eshler, Pe 70

2. 1s, 6"3, Ez. 3’12. Fs. 145:10
3. Idel. p. 98

4. Kohler, p. 71

5. Ibid.

6. Ibid,

Te 391’. Yoma 5. 42¢

B. Jubilees 12:17; Kohler, p. 72

e i




of Jerusalem, but to its building, snd its continued
enjoyment of the Divine Presence, After the destruction,
the contents were modified to refer to the rebuilding.1

f. Benediction XVI, Shomea tefillah: This prayer is modeled

after the High Priest's prayer on the Day of Atonement
as ziven in Jer, Yora VII:I.Z

g+« Benediction XVII, Abodah: This benediction meant in the
first instance the Temple ritusl, but was afterwards ex-
tended to mean worship in general, One o the oldest
passages in the Amidah, it was recited dally by the
priests and slso by the High Prie-t or the Dsy of Atonerent,
Obviously the wordins was different in Temple times, when
the priests prayed for the acceptance of the service.
The words, "Restore the service tc the oracle of thy house,"
imply that the sacrifices hed ceesed., So, too, the older

eulogy reads, "Sheoihecha levadecha beyirah resvod, as in

Jer, Sota VII end, and so iashi to Ber, 1lb., while the
present comclusion teo this benediction reads "who restorsth
Thy Divine Presence unto Zion."

h, Benediction XVIII, ilodaah: This bYenediostion is referred %o
in Tanid V:l, &s is the Avodeh, and like §t waz a pert of
the priestly ritual, After the offering of the sacrifice,
the people fell upon their faces, offering their thanks-

giving to God, and this wes followed by the priests'

1., Abrahams, p. 1xv
2, ldel., p. 105
2. Idel, pe 106; Abrahams, lxvi




3lessing, as Tamid f:s and Sen Sirah 50:16-21 indicate,
For this reason this benediction of thanksgiving
follows the prayer for the amcceptance of the sacrifice
at the Temple. "When the preyer took the place of the
sacrifice, the formal mct of adoration by the people
falling or their faces, was transferred to the time
after the recital of the Eighteen Senedictions, and
hence the Tahanun, the free outpouring of prayer with
this formal act of adoration by the peoples became part

of the weekday liturgy."l

2
i. Benedliction XIX: Birkath Koha&nim: The Friestly 3lessing

wes daily recited in the Temple, It was introduced into
the Synegozue as & constant reminder of the Temple cult?
But Kohler deems i% significant that the priests are not
even mentioned in this Benediction., This, he holds, shows
the influence o the Hasldim who would not countenance the
mediatorshis of the prieathood.4 "There is indeed through-
out the Eighteen Benedictions & noticeable tendency to iz-
nore the nriesthood and its functions and instead to bring
God's majesty nigh to the people, in conformity with the

]
democratic snirit of the Synagogue.

1. Kohler, pe 77

2. Fum, vi:22

3, Salo 3arorn, Jewish Community, Fhiladephis, Vol. I, p. 121, 1942
4, Cf. Sifre Num, 43

5. Kohlar, Fe 78
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Je At the close of the Amidan a further prayer is added
for the rebuilding of the Temple and the restoration
of the saerifices.l The entire silent Amidah which
follows, it is said in Sotah 32%,13 ordained so as
not to embarrass the simners. For the Torah did not
designate a special place on the altar for the sin

offering.

12. The Tachanun: The custom of reciting individus? petitions
efter the rublic prayers seems to date back to the Temple
service, According to Tamid VII:3 and Ber Sirah L:18-Z1,
the people would prostrate themselves in prayer a’ter the
sacrifice, This act of prosiration was carried over into
the symagogue to be enacted after the Tefillah which re-
placei the sacrificial cul".'..2 The Tehanun contains & con=
fession of sins and beseeches God for mercy upon His desolate
sanctuary for Hdis name's sake and becauss of the merit gained
by Israel through the sacrifice of Isaac.3

13. The Reading of the Torah: The benedictions before and after

the Reading are in mccord with the custo- of the High Priest,
who at the Atoriement Day service -ecited eight Benedictions
in comection with his reading from Scripture.* Likevise, the

reading fro: the Prophets on the Sabbaths and Holydays was

1. Baer p. 104

2, Idel,, p. 110f; Kohler p. 100
3. Baer p., 114

4., Yoma 7:1
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preceded by one Benediction and followed by three or four,
formulated after those recited at the Tample.1 To this
same category belong also the Senedictions before and after
the Hallel and the Psalms, and othuru.g

14. The Concluding Parts:

a, Psalm 20; The Fsaln is an Anpropriate intercessional
during the progress of the Temple rite.s It seems an
expression of perfect confidence that God, who "re aembers
a1l the burnt offerings and sacrifices™ will indeed save
Israel in its trouble, imrlying the rebuilding of the
Sanctuury, as indeed do the ovening words of the next

B
prayer Uva letziyon goel though the main content of the

prayer is a proclamation of Gol's holiness,

b. In the Kaddish, the three step:c taken backward snd the
acconpanying bows at the end of the vreyer follow the
respectful mode of retiring, &s the griests and Levites
did from the Serviece in the Tsmrle.s

¢, The Daily Pealm: The custom of reciting & daily Psalm

is taken over from the Templs service during which the

f
Levises would sing s special psalw each day,

7
d. The Hymn of Unity for the first day of the week, This

piyyut presents the thought thst it is impossible for

1.
2,
3.
&,
5.
£

¥as, Soferim 13, 8

Kohler p. 25

Abrahams, p. lxxxii

Baer, p. 127

Yoma 53a, Abrahams, p. lxxxvi; Fool, op. cit., n, 76

Tamid T7:4; Rosh Nashenah 3le riven in the name of R. Akiba
Haer p, 133
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feeble man to praise God who is Almighty and the ovmer

of all. Were he able, “e would bring sacrifices. Yet

he is comforted by the thouzht that God will not rebuke
him concerning sacrifices (Fs. 50:8) for His desire is

for & humble and contrite heart (Ps. 51:18 f). A4ll man
can do is to laud the Creator.

e, The Decalogue, &ksdah.l The Decalogue was recited daily

in the Temﬂlez but the custom was discontinued in the
Synagogue because the heretics mizght say that these
alone were piven to lMoses on Si\'wxi.:5 At the end of the
service this objection did net spply because so much
other Scriptural meterial had been read, and because,
too, these concluding sections ere to be read by the

individual, The Akedah (Gen. 22) not only inspires self-

sacrifice, but also teaches the idea of Zechuth Aboth,

A prayer using nuch of the langusge of the Rosh Hoshansh

Zichronoth in Ber. 1€ or 17 beseeches God to rezember His
covenant, and in His mercy restore the City and the Land,
s well as to helw Israel rid itself of the moral impedi-

ments to the true service of Him,

B, The Afternoon Service: This service is termed Minhak, which

means gift or offerirg to God, and especially the cereal obla-

tion, an offering of grain., The word minhah sarplied strictly

1. Baer, pp. 157=160
2. Tamid V:1
3. Ber, 12a




to the cereal portion of the tamid, both in the morning and '
in the afternoon., But the term became resiricted to the after- '
noon service because of its use in I Kings XVIII:36. 3y its f
name the Afternoon service is thus linked to the Temple eult.l
Before the service proper, nortions dealing with the sacrifice

of the daily burnt offerings and of the spices are arpropriately

read.z

C+ The Evening Service: The origin of this service hes already

been discussed in Chapter 11.3 ihen the evening service is
begun after nightfall, it opens with Ps. 1-541;,‘l which was perhaps
a night song for the Tenple watchmen. I mey, however, refer
to a night service in the Temple.5 It hes been suggestode that
as there wes no sin offering brought at this hour in the Temple,
the V'hu rachum appropriately dif“erentiates the evening from
the morning and afternoon services by an opening suprlication

for pardon.

1., Abrahams p. cvecvi

2., Yum, 28;1-8; Ex. 30:34-35; b. Ferithuth 6; Idel.,, p., 118; Baer p. 163

5. Po 4‘9 |
4. Baer p. 163

Be Abr, p. eviii

6, Fokeach 319
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CHAPTER IV

Tdl CONCEFT OF SACRIFICE IX THE SABSATTI AND FESTIVAL SERVICES

The concept of Sacrifice in the Sebbath services mey
be summed up unmder two headings: first of all, supnlications for
the restoration of the divine rule in Jerusalem and for the re-
building of the Terple; secondly, the recital of the o”ferings
ordained for the Sabbath is ircluded in the belief that it is the
best possible way of obeying the Lew concerning the oblations to

be brought on that oceasion.

The frecuent allusions to the restoration of Zion in
the various services often do not specsifically mention the rein-
troduction of the sacrificial cult, yet there can be little doubt
that they contain that implieation, The nation in exile has
sutfered the loss of its land and inderendence and freedom of wor-
ship, and God's return to Zion will restore all this; the Temple
will be rebuilt, and the mode of worship divinely revealed in the
Torah will be reins*istuted., For nao ~atiter in what light prayer
be held, sacrifice is indispensable to & complete Judaism that
woitld £u1f111 all the commandments of the Lsw. Thus a juestion
such &s thet in the Fedushah for Sabhath morning: "When wilt Thou
reign in Zion?" mey refer primarily te the establishment of the

liessianie Kingdom, but when that Kingdom is established, sacrifices
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will once more be offered, and this union of the two iiess must

always heve possessed the populsr mind.

The most important references %o the sacrifieial cult

and notes on the prayers derived from it are given below:

J. The Sabbath Litu{ﬁl

The Evening Service

fgg}g‘gg} The theory that the synazogue services corres-
pond to the sacrificial service may explain in part the
selection of this psalm in which is contained the verse:
"Sring an ofering, and core into His courts,”

23:15.21'5 This Psalm, described eas & "Psalm, & Song

for the Sabbath Day" has no close intrinsic connection
with the Sabbeth, but it is included here because it

was sung by the Levites while the Tarid offering wae

Yunbers 28:9~10 are added in the Horbenoth, These verses

6
deal with the Sabbath offering.

1.
2.
4
brought on Sefurday,
The Morning Service
1.
2-

Fsalm 100 is oritted in the Verses of Song; it was re-

cited when a free will offerinpg was brought in the Temple;
and since none were brought on the Sabvbath, the psalm is

s Feeitel 3n the Ashkenaifo ritasl,®

Beer, p. 178

Ve

8

Baer, p. 182
Tapid VIIz4; Hosh Heshanah Zla
Faer, p. 49
Baer, p. €1l

1]
!

o e



3¢ The Hedushahl contains & prayer for God's speedy
return to Zion vhere He may be exalted snd sanctified
in His eity, presumably through the means of the sacri-
fieinl ocult,

4. The Peading of the Law hes at least a prototype in

the reading of seripture by the Eigh Friect o the Day

of Atonﬂmont.z The origin of the benrdictions has

been discussed in Crapter II1I. O0f the conecluding Bene-
diection for the Faltarah, the third end fourth paragraphs
seek the restoration of Zion ani the fouse of David,
while the fi~th thanks God for the Avodah, here obviously
the prayer rservice, thouzh the oririnal Avodah may also

be suggested,

C. The Additional Service

The Law required additional offerings on Sabheth, Yew
Yoons, and Festivals over and above the reguler mornins and after-
noon r'.:r‘fi‘ft-es.z These edditionel offerings, celled lusafim, were
trought after the reguler norring -'.:_E_l_:::_i_ii_."" Accordirg to Tos, Fer 111
end Sukieh E3a, 8 Mussf service was irireduced into the Synsgorve to
corresrond witr this service vhen the Tenple wes still standing,

1. The irterredfsie tenediction of the lusal Apicel is the

imnortexrt part of the service, It is introduced in the

e Saer p. 218

. Yw-a Wlll

Fum, JXVI1I-2YIY 28-20
« Yona cla

"

o L4
-

R
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Ashwenaziec ritusl by an inverted mcrostiec: Tikkanta
Shabbath, asking Gol, who ordained the Sabbath and its
offerings and comranded Israel concerning ther, to

lead the nation baclk to its land, where it mey once
again offer up the preseribed sacrifices, which are then
enumerated in s quotation from Wumders X VIII;2-10.

When the Yew lioon falls on a Sabbath, the opening paru=

gragh, Attah Ystzarta, adds & confessior of sin, 3Secnuse

of Israel's transgressions the Temple has beern destroyed,
and atonerent cannot be made in the proper ssnner on the
New Noors, God is asked to restore the nation, thet beth
Sabbath and lew loon f“evi"gsl may once azain be brought.
Z. The concluding words of the hymn En Kelohenuf "Thou art
He unto whom our fathers burnt the incense of spices"
forms an introduction to the following passage in whizh

3 ; .
the comstituents of the incense &are defined, The

Sepharlim inelude the Zabhinic account of the {ncense in
—— e —
the afternoor service for weexdays insteed of in the Sabba*h
Yusaf, Incense was burmed twice deily in the Temple, in *the
——

3 A x 5 v v = = .,
merning and evening. Forsibly the pessage, including En

Felohenu, orlizinelly formed part of the Seturday night ser=-

vice, and was a rreface to the bepediction over the spices

YT

1. wuﬂ,'i'l from Yum, y—--:;II:ll
2, Baer, p. 245

30 i3 34-38

4. FKerithoth 8a

5. Ezol-'-. m:?-ﬂ
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in the Hevdaleh ceretony.l

3. The Sorg of Unity end the Songs of Glory to*th supplicste

the restoration of the smerifices: the latter contains
the verse from Fs, (XLI:2, Nay my prayer be &s incense
before Thee.

4, The doxology, "Blessed e the Lord, the God of Isrse1"2
ir a collection of al)l the passkpges in which occur the

expressior min haoler ad haolen, "fron eternity to etermnity,"

literally, "frox world tec worli." The worids were, accord-

irg to Rabriric exegecis, the eathly and the future worlds
b -

wd
m3

he lisknak explairs thet in the Senctuary this form of
e

doxology was used to rerlece the simrle rhrase from eternity

(kin heolem) which hed been used previously, The reascr for
the cliarze wis the Sad 'ucear disheliefl in immortality whick
impelled the Fherisaic suthorities teo introdvce into the

B
Tenple doxologiss & formule imylying the disputec doctrine.

D, The Afternoor Serv.ce

Retweern Tebernpacles and Fassover Is. CIV and the fifteen
"Songs of Degrees" (Psslms cxx-cxxxiv) are recited., Prouably they
were FPilgrin Psalms, recited on the fiTteen Sebleths from the first
of Elul to Harukkek, when & cons®art procession of pilgrics wss bring- L

=|
ing the first fruits to the Temrle,

Abralams, p. elxvii
Haer, r. 248

E‘el"o, exd
Abrahkers, r. clxix
.'lb!'!‘-.!'ﬁ:'.r.’ Ve clxxii

s oodn O DY
- -




-75-.

The four Sabbeths previous to Passover (Shelmlim,

Zachor, Farali, Hehodesh) had a specisl function te fulfill ir

preparetion for the pilgrims condng to Jerusslen fer the festival,
They have been retaired in remerbrence of the old custon and in

.
view 0 the future wher the Temple was to be rebuilt amew,

I1. The Festiwal Services

The liturgy of the festivels, according t; Idelsohn,
"voices the nair ides for which they were instituted, nanely,
secsorne of joy Ani thenksgiving in commermoretion of the kirnd
deeds God did to our ancestors in redeeming them from Egyptisn
bordage, in givins ther the Terak, &nd ir settling them on the
Promised Land and teaching ther the true ways of life., Though we
have lost our lerd end are dirperszed throughout the world hecause
of our sirs, yet we fervently prey and hops thet we ghell ageir be
redsemed and “rought back te our sacred home where we tshall serve
fiod ir joy and e:ﬂi*ﬁfion."z

tie ehall coreider the sacrificisl elerents first ir

the raterial eomnmon to 81l the Fes+ivels, the Amideh, the lysalfl,

and the Priestly Blessjgﬁ. Then represer‘ative Yiqyutim beering

or the cult selected fran the kKahzor for esch Festive! will be

presented,

1, Meg. 111:4~C; Fohler p. §J
“e Idelo, Ow 188




A. The Amideh

1.

In the niddle benediction of the hmiduhl. the Smnctifi-
cation of the Day, God is describted as havirg drewn Isrmel
reer to Eis Avodek., While here the word it without doubt
correctly transleted service ir peneral, still it must

retain the old cornotetion of sacrificial service. Israel,

ir spite of certein prorhetic passeges to the corirary,
wes the only peorle corwmanded to serve Goi regulerly in
His termple.

> = " % g
Or Saturday night a "Hawvdalsh, Vetofienu is irserted

whick ir the Talnmdz is referred tc &z a pesrl, It rresents

the distinction in the degree of sarctity betweern Sabheath

end Fes‘ivel, The three Festivels were known &= regalin,

so called beceuse or ther the Israelites mede pilgrimeges

££L£E££ to the Temule sccording to the injunctiorn in Ex.

ZX117:14. The HabTinie rule wes the® every Filgrim should

wels on foot 8% leact the firal stage of the jourrey up

from the city of Jerucsler to the Tenple, deriving the rule

fror. the weord rc¢a1im€ "The tiree festures of the Festivele

were: the joyousness, the wvisit to Jerusulen, and the festival
-

frec-%ill offering; thete are alluded o in the words:"Thou

hest caused

inter:t (s) senzens of joy, (b) a-rointed

s &
—_—_

1, Atts behartenu
2, Ber. 536
3. ¢f. Hagigeh I1:1
4, Hagigah Vii2
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1
times of holiress, and (c¢) feects of free-will gifts,"

The Musef Service: As has beer previously poirted out, the

Law ordairec that on New lgor, Sabsaths, the three Pilgrim
Festivals, the New Year erd the Day of Atopement, an additicnal
offering should be made besicdes the regular morning and after-
noon saerifices, There edditicrel o”ferings sre discussed ir '
deteil in Num, XAVIII-XXIX., "The lusef preyer corresponded

with, accoripanied, and leter on renlaced theze edditional

sacrifices,"

The distirgulshing festures of the kuse? A-idek ere (&)cite-
tions of the lews regulating the additiorel sacrifices, end
(b) lements for the exile of Isrmel and the destruction of

the Termple, and corresrondirg petitions for the restorationm

of Isreel, the rebuilding of the Temple, and “he reirstitution
of the sacrifices, That the Erile was the consequence of
Israel's sir is the frecuert burden of the prophets from Aros

S ¢
At
to Jererieli, end the seme iden is expresses also ir the Fentsteuch,

1. The third paregrapgh in the irtermediete beredieciior of the

amidek, begirming Umipene hatsenu, is & plee for the restor-

ation of the Tem:le. As & punicshment for Isrsel’s sins

Abrsheme, p.exci

Zer. 26-27, quoted from Abrahams, p. excvi
Cf elso Ez, XOXIX;23

Lev, 26.2%, Deut, 26:64, Abrahams, p, exevi



the Senctuvary has been destroyed, and corsecuerntly "we
&re unable to go up in order to arpesr and prostrate
ourselves before God, and te fulfill our obligetioms in
hiis chosern house...,, M¥ay it be Thy will... that Thou
veyest,.. have mercy upon us and upon thy sanctuery and
mayest speedily retuild it,.. Lead us,,, unto Jeruselem
the place of Thy sanctusry with everlasting joy, and
there we will prepere before Thee the offerings that are
obligatory for us; the continual offerinpgs (Temidim)
eccording to their order, and the additicnel offerings
(Jusefin) according to their enu¢tnent...."1
There then follow guotetions from the Fentetevch ir which
the racrificer for each Festival are enurerated, For
Fassover, lum, XXVIII:1€6, for Fentecost, Num, XXVIII:26
ancd for Tabernacles, Num, ZXIX:12, 17 ff,

2. Contiruing the idess presented ir the previous prayer,

the succeeding parsgraph, lelech rahamen, ageir suprlicetes

God for the rebuilding of the Terrle and the restoretion
of its service, that all Isrsel may repair there three
tiger each yesr brincing their sscrifieces in joy.

3. The Friestly Benediction is added to the Nusaf Amidsh

-y

following Zenedictior XVI1, The rervice comnected with

the blessirg is referred to as duchan, & name borrowed

1. ¥, B., Singer's translation, p. 234
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from the Temple. The duchan was en elevated place upon
which the Leviter stood when they sang the saered music.1
This terr was later applied to the function of the Cohanim
while reciting the Friestly Benediction in the Synagogue.
The custor is ir eccordeance with Yum. VI:22-27; the
peorle were blessed in the Terple after the smcrifices.
A supplication recited by the Conpregetion befere the
blessing asks that their preyers ray be as accepteble as
the sacrifices, "Restore Thy divine Freserce unto Zionm,
and the ordeined service unto Jeruselem... and there will
we worship Thee in awe, as ir the days of old end as ir

2
ancient yearr."

The Torah readings for the Festivals arr selected with two

views in pird; first, to give the background for each festival,

ané secordly, to give instruction Iir its proper ohservance.

It ic therefore rot surprising to find that alrost every readirg
prescribed for the eight deys of Fassover, the two of Fentecost,
and the nine of Tabernacles contalrs some reference or allusion

to those secrifices that are to be brought to the sanctuery,

11, The Concevt of Sacrifice in the Mahzorinm for
the Three Festivals

Ir this section we shell atiempt to cull the wvarious idess

the sacrificia’ sult from the Ti}}’l}tin. in the Festival service:r,

1, Arachin II:€

L.‘

I +5. Singer, p. 2388
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Many of the poeticsl additions to the liturgy are in their style
heavy end obscure, andin that respect compareble to the Alexardrien
school ir late classicel literature. It hes been suggested that
such & style was emrloyed at least ir several instances to veil
the didactic nature of these poems fror hostile governmentsl but
if such were the intention, the authors have ruccecded far beyond
their erpectations, Their langsuage is highly recondite; their
ellusicns obscure, Tenses ere difficult and do no' follow the
ordinary rulec of Hebrew grermar, In & word, many of the paytanim
"mede"™ their own Hebrew idiom, which may be quite permissible for
poets, but somewhat difficult for those who would irterpret their
worl's, Fror these pcems, many of which have beer comprshended
only througk the use of commentsaries, chiefly the iatteh lgxiz

of Asron b. Yehiel iichel,s 8 patlern of idess on the sacrificial

cult will be traced,

A, Pessover.
The pest glory of the natior is reheersed fully and the detnils
of the sscrifices ir the Temrle are lovingly oresented; the
T 4 % *
slaughter of the Faschal lamb 1is described, ac well es the
E

£
offering of the Cmer. The Festivel offering is also expleined;

the tullock exristed for the sins of the priests, Levites, and

Idel, p. 35
Cited as 1L
Idel, p. 62
Eckereh Shemnotk Qlamim , Idel.,
Or yom heref, by Neyir b. Isaac, 1d

s Author uncertains
ey Po 3:‘-0. KL T'.:?n'-?.

tn e Ca 0O pt
- |
-

m €4

b M
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P°°P1€-1 In the time of the Temrle supplicstions were presented
for dew at Fassover through the offering of the Omer before

God, low, though the Temple has been destroyes, still we make
mention of the dew on “he day before the counting of the Omer

begins,

= < g .
But ~ecause of Isreel's ='uns the Temple was destroyed eand
perfect worshir is conseguently impossible, for it =lone was
4
the place for atonerent; it was estetlished by God who command-
ed the slaughter of the Faschal lamb, even thourh the lamb wes
£
the idel of the Egyptiens, Ee ordained the sscrifices ms a
P 2 6 [
means of erriating for trensgressions: the sscrifices even
were instituted to corresrond with the sins, &s for instarnce,
for the =in of the Golder Calf, Cod desiznated the ealf to
. ? '
serve as an offering. S5till, prever mey serve as a substi-
tute for secrifice, and especislly “or the Easc:al of fering;

it may lesd to redemrtion, for the reonle are exhorted to

strengthen therselves in prayer that they nay merit to heer

the songs sung in the Tamcle once agrin. For God held the

le Az 8] kol, by Elenzer Kallir, Idel., o. 334, NL, TI:291b; Idelsohn
Cherscterizes this poer &s -;ecussir& "'he significance which the
secrifice of oil hes in the 3inle;” thie must e an error; the
subject is cl:=arly the shorlsz sl kol hay'so ysar nisess shor."
The piyyut Shor asher meez, 1G€l., ib:E VL 11:2%28, utilizes the
Torah reading for the seccwd rorning, Lev. XKXI11:26-3 3, 44 &s its
text,

Tehath Elath Ofer, E. Kallir, Idel., p. 343, ML II; 282e

Sh'horah Wenewsh, by Solomon b. Juds, Idel,, p. 333, ML I1: 277e
Ibid.

Veh'ily, E. ¥allir,, Idel,, p. 334, ML 11:2€]a

Az &1 kol

Shor a1 kol

Lel ""i'm"_{n by Meyir b. Isesc, Idel., p. 330, ML II: 2858

Or ‘ow “o—a’

MmO~ N mdbe AN
- 8 = -
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Termple and its cult in high esteem; He fought Egypt thet the

1
priests mirht one dey pour out wine libations ir the Sanctuary.

True, certein vicerious merit may incine Him to merey. e
hope that the Lechuth of Abrahar may be equivalent to frankin-
cense;z that ir remory of the ancestors' nourings out of the
wine 11.75431.i<:un.,aI we mayoe delivered, even as by merit of the
Omer a generation destitute of richteousness was saved and

the Assyrians were destroyed on the "nirht of watching."
Fordecei rtudied the laws of the Faschal offering orn Fassover

£
eve, though no irnference is rade as to the efficecy of that

study in seving the Jews from Haran,

3ut whether God will restore lsrsel to its land and rebuild
the Temple now, &* any rate he cer wreak venresnce now on the
oppressors of His people., Thouxwe have forseken the Termnle
ahich once mbounded in burnt offer‘rres and pence o"Terings,
the fet and blood of ther tha* harr us might well be spilled

[
there,

i
We beceech God to rebuild Zis Temple. And assuredly He will

1. Afik renen, by Neshullem b, ¥alonymes of Lucce, 10th cent,,
1del., p. 383; ML I1:286b

» Sh'horsh wenawe

. Crashel, erosh rahashon, #ellir, Idel,, p. 343, ML 11:260e

4. el shinurin

e

5e 1bid,
¢, B'rah Dodi, by Simon b. Isasc b. Abun of layence, 11th cent,,
Idel., r. 334; ML I1:220a

7. Or Yesha, by Solomon b. Juds of Rore vho is celled Habevli,
JCth or 11th cent., Idel., r. 352; ML I1:273a; also sh'horeh
wensweh
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1 : . _ E
do so” axd bring back His people tc their lani, Indeed,

God and Israel will together rise up early to restore the
Temple, and the linhah offering willsgein be fragrant as

A 3
in former days.

Fentecost

The Piyyutim for the Fentecostal liturgy cortain almost no
references to sacrifice. They are raiher occupied with
nistories of the world written with the Biblical narretive
&5 & basis, up to the time o the Hevelation at Sinai, and

with fanciful comumentaries on the Decalomie and praize of “he

(w

Toreh, Isadc i= eccounted

being groom to the Law, Naturally the Azheroth which gives

the €13 laws derived from the 3itle include Lthore on sacrific

n several piyyutim as having been

ss Toabarmacles
As in the Fassover liturgy *he par~{ glories of the Temple culx
are ruck dwelb avon, The service is described in great detati
Wit the various offerings enuuerated, A great multitude us
to go up three times ench year, loaging to rendsr Gol Sis due,
1. Tahath elat* ofar
s Ihid,,
3. Odeche ki anithani, by leshullam b. iglenyues, Idel., n, 333%;
ML 11:28Ca
4., Adonsi kenani reshith darko, by Sinon b. Abun, Idel,, 337;
L 1I1:333s; also Shaashua youm yo=, seme Author, Idel,, o, 336

iL 1IZ13561a
Attah hizhalte Idel., 1. 344; !l I11:342a; Azhara reshith, Idel

1birds, 11 11:363m

_— % L iy WAl ve TTL.ARE
Vismehu behagenern, Yehiel b, Isunc, Idel., p. 332, VL 1I:23Ca
asnitzs lenora, Anuonymous, Idel,, ve 338, ML ZI1:E837a

*s
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There is a strongly universelistic note; seventy bulls ere
offered upon the altar 4o stone for the sins of +the seventy
netions of the ‘.\'orld.1 Curifously, the ocul: is spoken of
quite as if it were still in actual existence.2 The eighth
iay w's the ocension of spocial of'fering:s;s elaborate cere-
monials were emnloyed in the rourse of the preyer for rain

4
at that tinme,

3ut because of Israel's sins the Temple is no longer i~ exist-
5 b o2 r

ence, and though conseguently our worshis is now Hut a poor

substitute, may i- be accepied and considered eguivalent to

the actual rilgrimage to Jerusalem =- i+ is all that we can

L=}
offer,

Sut if no= for the zske of Israel, at lens: le: the Temple be

rebuilt for the sake of the Law an! the sinz of 'he people be
- 7 > £
forgivens And may the virtue of Adron e-4 his service h

wno made rituel use of water i= the sacrifisial service, assure
L] q L) A ol 1 *

his desgendants stundan® raln, And for the sake of the

anicient watsr libation noured out in the Temrle, God is asked

Q
to reesll and redsem Isrsel, Enalle thote who now celebrate

leleshurath shal, by E. Eallir, Ide',, p. 338, L II: 23%s
2. Ana terev alitzothecha, Anorynous, Idel., p. 338, ML I11:237h
z

Shemini eshpokh lev., this is no* mentioned in Idelsohn; ML
11:2500

Tiknan l'eretz, by E, ¥allir, Idel., p. 344, ML II1:256b

Om K'ishen, Anonymous, Idel., r, 332, LL II:251a

Tyanti b'hil kippur, by £, %a1li=, Idel., =, 237, WL II:221b
Om E'ishon

Techer aw, no suthor men‘ioned, Idel., p. 345, VL 11:260b

»
Ar k'epe awadim, Saer, p, 379

W) =1 O e e
-

.
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the Fesst of Booths to participate in the Hag in the
restored Temple, the holy ones who bear the yoke of Thy
Law, Let it never again e destroyed,l but rather when
rebuilt it shall be enlarged six times.2 They that destraoy
it now shall themselves be destroy&is and when in the days
to come strangers will wisit the Tem»le to bring festival
offerings, the sun will scorch and consume them, but Israel,
enjoying the refreshing shade of their booths will be

saved.,

The Haggada for Fassover is particularly rich in sacrificial

allusions, This service came intc eepecisl promineénce during
the centuries of Roman oppression, when the Jews writhed
under the Caesnrc even as 1id t'wi- ancestors in Egypt. The
encient Feast of Preedon took or new wvitality. "Its annual
pccurrence cane like & summons to new life and to liberty,
makinz each Israelite feel as if 78 personally hed shared in

£
- 5 ne
the Exoius,

The Haggada ritual dates from the la“ter pert of the period

of the Second Temple; it is deseribed in )Mishnah Fesachim V

end X. Durinz the sacrifice of the Faschal lamb, the Levitas

chanted Hallel, with the oeopls partieipating with "nﬁlleluymh"
] :

or respending with the first sentence of the chapter after

1. 4na bterev 'alitzothecha

2, Ivvuy sukkath dawid by 5, Hallir, Idel., p. 338; ML I1:239%

3. Ana terev 'alitzethecha

4. Ivvuy sukkath dawid; cowpare with this the universalism of
T'shurath shai




1
each half-verss, The meat of the samcrificed lamb waz then

taken home, roasted, end eaten with the singinr of the Hallel
o
end the recitation of the nuecleus of the Hapzads text.

after the Destruction the Hargade was much elahorated, with

L ] - = . - = .
texls of symbolic meanings and homiletsdenl interpretetions,

b

with fervent prayers ard with synbolie and 2idm:

n|3

(s

¢ songs {or

childrer,

The rousted shenkbone used in the Seder =e vice is in coumenora=

tion of the Faschal lamb; the rossted ecg commercrates the
4

Testival offering, the hazigah,

‘he .etza iz e substitute Tor the Fagechal larb. Wher “he wnise

child asks the reason for the Seder service, he is to be

taught all the lsws concernng the Fassover, iweluding the
(3
riile that no A-hikomon mey be eeter after the Taschal lamb,
. T
that the zuste of its -eal Ay not ba ohscured, herelore

14 5
A -
C
The benediction Asher fesllanu, aseribeéd to R, AkiS=, conimins
the hope of restoration ewd of the joyous prartieipsacion of

Israel in the skcrifices of future laz:zovers.

1, Idel., Jewish kugie, p. 20 £
2y Yea, T: Tes, 1l4s f£f

3. Idel., p. 176

4, Idol., v 177

S. dopeney, leggeda, 14

:rs eplikomion, dessert
e —— - .
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Hillel's practice of eating ¥atzah, bitter herbs, and Haroseth
together is described as "a memorial of the Sanctuary accord-
ing to Hillel,“1 that is, a memorial of Fillel's custom in
the days when the Temple was stil] in exis‘ence and the Peschal
lamb mizht be eaten with herbs and unleavened bread as pres=
eribed in Num, Tizll.g

The benedistior over the fourth eup of wine, creceded by the
plea for resﬁorutiong praises God for the goodly land He gave
our encestors, THe is asked to show mercy to His city, Tenple,
and altar, thet we may return there to thank Fim in holiness

and purity.

The hymn Addir Hu, dating fran the sixth or seveath eentury,

is & supplicetion for the speedy rebuilding o” the Temrple.

| -4
The poen Ometz gevurathecha” occurring alse in the morning

service far the second day of Fassov-r, describes verious
occurrences on the Passover, with thas refrain, "Ye ghall say;:

It is the VPassover sacrifice.,” It is ascribei to Sliezar rallir,

Orie of the allegorical interpretutions of the Tad Gadys  explains

Wi . = . W
the "kid" as the Tem-le, bought by David for ™wo _usim” frow

Rosensu, Waggada, p, £8
Fesuchim 115a

Rosenau, faggada, p. 122
Ideh, Pe 185

Rosenau, p. 108

« Rosenau, p. 146

N W 03 PO =
-




-B5.

each of the twelve tribes, and destroyed by the "cat,"

1
Nebuchadnezzar of Babylon,

The Counting 0of the Omer, in accordunce with the injunction
in Lev, 23:15, begins on the second evening of Pa-sover, Whem
the Temple was in existence, & shea? of barley was cut in the
field fram the ripe crop every dey during the seven weeks from
the secord day of Passover to Pentscost. A haniful of this
sheal wes burned or the altar, and the res: consumed by the
priests. Yo Israelite was permltted to perteke o tlie new
berley harvest before he broughi this offering. To comme-orate
this custom the counting of the Omer was introduced into the

2 5 .
prayer service, together with & prayer for the restoration of

1
the sucrifices..

The Hoshanoth for Sukloth: On essh of the six days of the
sl
festival the priests and people would circle +he altar, chant=

ey e
¥i

ing Psulim CX 25, me'ing seven circuits on the seventh day,
Juring the procession the priesis would carry the four plants,

5
the palm branes, ecitron, myrtle, end willow, This custon,

6
brought over into Lhe Synegopue, is observed after the Musaf.

Tne prayers for Dew, Tzl ani for Rain, Geshem, in the Nusaf

service on the first day or Passover and the eizhth day of

le Idﬁlg, Fe 13€

2, Uenahoth X; Menahoth £1-02, EE-(8a
3. P,3., Singer, p. 273

4. Sukksh IV:5

Be Sukiah 43b

Je KL 11:233m
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Tabernacles respectively, are derived from the Simhath Seth
fashoevah, porular festivities which took place outside the

sanctuery proper amidst great illumination, with singing and

1
dancing.

l.Xohler, Origins, p. 84




Tix CONCEPT OF SACKIFICE IN TEE LITURGY FOR THE HIGH HOLYDAYS

The services for the High Holyiays mark the very climax
of the religious yeur, They stress the ideals of the "sovereigznty
of God over &ll creatures, the brotherhood of the human fanily,
the revelation of the divine spi-it to nen, the providence of fod,
Lhe concept of reward and runishment, the restoration of the
Jewish people and the sanctusry in _ion where s center for enlight-
enment for menkind shsll be created.” (Idel., Liturzy, p. 205).

To these ‘he Dey of Atonement adds the renunciation of sin, the

quest for forgiveness, anl the effort for self-improvement.

eferences to the Temple and its cult are multiplied on

the High Folydsys, especially because o the intimate comnection

o etonement with the sacrificisl rites. The Nahzor reflects sorrow-
fully upon the glories of the pest, and repeatedly reiltions for Lhe
absolving of the national guilt Bs well as thet of the individual,
that, cleansed of sin, Israel might be restored to renew the ancient

worshir, so rleasing in the eyes of God,

A. The New Year: Avrparently the New Year came into prominence
1
during the Second Temple, being ziven its lofty character by
the Hasidean leaders. The standard liturgy for the two days

of Rosh Hashanah much resembles that of the Sabbath and Festivals,

1. Xohler, Origins, p. 84




with certain additions of significarce for the concept of
sacrifice, These are;
l. In the third benediction of the various Amidoth two

parazreaphs, Uv'chen ten kevod and Weithimloch attah,

add & particularistic note to pessages expressing
the broadest universalism. All creatures will unite
to do God's will; and He mlone will rule over ther
out of a restored abode on Mt. Zion,
2. The Hallel, recited in the Terple an? ‘hen in the
Synagopue on Festivels, is replaced by the supplication

avinu melkenu., The e planation is given in Ber. 32b

to the effect that it is more fitting to recite suppli-
cations tlan praise on this day when the world is
Judged,

z 1
3. The Seriptural reading for the second day, Gemesis 22

hes to do with the attemnted saerifice of Isuac, which,
according to tradition, took place on the Hew Yeur,
- 2 =t 3
as did his concention. The Zechuth won for Israel by
—
thet meritorious set of faith is frequently invoken in
the piyyutim for the day,

4. The blowing o_"' Lrumpets wis prescribed for mll fesiivals

and New Woons while the sacrifices were being offered,
but the Yew Year became the Day o® the blowing o" the

ram's horn par excellence, A ranm's horn is used as a

1. Iv:eéilla q?:_‘i
2, Roeh Hushana® 10b, 1lla
do Hurbers X:10




-90.

remembrance of the substitution of & ram in place of
Isaae.l The custom was introduced into the Symagzogue

from the Temnle, with but one change: On the Sabbath

the Shofar was blowm in the Temple; after the Destructionm,
R, Johanen ordered that on Sabbath it be blown only in
vlaces where a Court sat;z finally it was ferbidden
entirely.3 Seadis gives ten reasons for the blowing of
the Shofar; emong others it is to serve &s & reminder of

4
the destruetion of the Temple,

on

« The Additional Service: The Amidah for the Musaf service

contains three intermediste benedictions ins+*end of the
one cormmon to 21l other Festivals and Sabbeths, The three,

melchuvoth, gichronoth, and shofaroth dete tack to Temrle

t‘ln.as.s They teach, in sublime languace, Goi's sovereiznty,
providence, and revelation to man, presenting in elaborate
form the ideas extressed in the Lhree paregraphs bezinning
uv'chen in the third Benediction of the Amidah. The para-
graph shofaroth coneludes with & prayer for redemptior and
for the restoration of the sanctuary, that the prayers ray
once agsin he offered, &n idea repented from the heginning
of the Sanctificstion of the Day where the prayer Umipene
hataenu is recited as on Sabwaths and Fecstimails,

6. The Foetical and Petitional Insertions: The Temple, God's

beloved ha“itation, has been defiled by jdolaters and

l. Ros’ Hashanah 1fe

2. Rosh Hashansh® IV:1

3. Rosh Hashanah 29b

4, Idel., p. 210

« Rosh shenah IV:F=0

Ansicheh malki, ML T:50a, Idel,, 221

T
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destroyed because of Isruel's sins

ially hates falsehood and

the worsnio ordained

A

woi

iet rerveninnce

. " e
prayer, for be

-~

o atonement 2re piety anc

vhich is more rleesing to

the turning away from idelatry and

Gol's

way and
3

o meal offeringe.

condemna‘ior

<

idolat

the o

“epen

rya
ean no lonpger be offered.

end aonenment through

~lsased God to mend the

3
to pray. Other means

servance o -he Law,

th

e o”fering of bulls,

the imitatio dei, walk-

all of which

is

tance, prayer, and charity =--

that mey be decreed

e healing of our

F ]

burnt offerings and

nual offerinps; repentance and pool deeds are a

2

punishment .,

Then,

too,

of saeri

hillath

Zecher te
An han malkl

Tanlath zu xehel

Uw'chen 7;qdozqi pakai eth

B1C

Ansichah malki
Inethanneh toke

Essa dei, Kalli

&

it 4 n

God hes taug

is more acesptable to

1:75, ldel., p.
aw bemispar; wet

Asher mi yaaseh,
Yedaam k'ro korbenocth

Lelech amon, by Si
. e

¥
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mon De AU Idi 420




1 2
sacrifice; and received &s incense; end moved by our

supplicetions =- may they be acceptable as offerings of

lambs and bulls, do Thou forgive owr sins,

Do Thou show merey unto us, for the world canmot exist
" O ca =
upon justice alone, e heve no merii of our own, ZHven
if now we had & priest worthy to prey for us, whet good
would it accomplish? There is no virtue in us, Once =
alas, no longer, we were able to propitiate Goi with snc-
rifice. All we can do is take comfort in the essurance
ttat Isrsel is rot widowed from his God and irust in the

divine grace,

Yet, even though we be waniirs in righteousness, the virtus

of o herx muy intercede for us:; The btlood of Anrsham's

circumecision is viewed each year by God as the Ylood of
8

pulls; it atones for Israel as il they were upright.

The merit of Sersh who concelved on HYocsh Hashansh and

7 ; ;
her descendants ought help us end that mcouired by Isasc,

: 8 "
ival hew Yenr sacrifice, The covenant with our

he ori

[ i}

S

encestors let God remember, even though we havye Lroien it,

znd let the destruction of the Temple glve merit to the

e
.

e

Yarethi biftzothi, Yekuthiel b. lioshe, Speyer, 11

Tamim pealecha, Simon b. Abun, LL I:68s; Idel,, p. 222
)7 th cent,., M. I:19a;

re 218 speaks of prayer accompaniedi by festing and r

Eder wehod, ki I:169b

Idel., p. 21B; 8lso Ath hil yom peludah, Kallie, 1L I:1%a, Idel.,

Tefen bemschon, Kellir, LL I;4lb; Idel,, 213
Efhad bemaasai, Mahzor for Hosh Haghansh, published by Frank,

New York, 1853, p. 201; ro* in L or Idel,
Asher mi yaaseh
Ath hil yom peludah

—_— - ——

Uv'chen waadonoy paxmd e*h sarah
Telen hemachon




1
twelve tribes that they be not destroyed,

Let God hasten our deliverance, and thereby increase His
L
prestige. This day remenber the Temple; rebuild it <hat

+ + ¥ 3
there -“he sound of the Swofar may once more be heard,

- . 4
art speedily rectore us that w By soon rejoice in the
Sanctuary. The time har cone for the rebuilding. Restore

- . < 5
“hy house, and all nature will praise Thea,
3. The Day of Atorement:
—_— X Sorement
l1e In the “ourth Zenedistion of the Amidah there iz {neluded
|

€
the prayer lehal lsawonothenu. According ‘o Reshi this

‘ PErecran wss one of the Jenediections whi

(¥

h the High Friest

used Lo recite ir the Temple for forgiveness.

{45 ]

e
« The slphabetical mcrostic al het in the Confessional of
—_— S _—

each service daier st leaszt in part to Teple deys or st
[}

the 1atez* we: ccopiled shortly efter the Destruction,

“he eipht lines followine vwhich ber’s wenl retein ask

=i g L

thel 811 sins be fergiven, aud specifically, those for which

Lr stones, ard *hove for which & BUilt offering

| it pecessary, ard ike like. The FBiseze conelvdes

o

ive servicet

- g = -
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d¢ The reading froum the Torsh is teler from Lev, XVI;1-24,

v yn 4 s o
Bn eccoint of the cervice of the hipk priest. Fron the

tecond ¢ 1 lumbere ¥iI¥.7 s . ; 2
y croll lumberes XZIX:7-11 is resd, giving the

deteils of the sacrifices for the day. The Hefterakh-
Hefterak

contrecsts sharpl
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3
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3 it stresses spirituse)l recent-

b o |

ance instead of sacrifice,

4. As usual, the !u
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L€ verv.ce per excellerce, which fescrites the service

whick used tc be rendere” by the
or Yam Kippur., Since or 4ke Deyv of

cerencnlies, such a2 the o°ferirp of

Pt oy = - oy R e & x =
conlestiors, and the reading of Serirture re-e performed ty

the Frdeet. the Avedah Drotre £ nAhliend
FricEz, the Avedab Ducane en otligatory part of
+ * y vt . Lom® e o . [ ~ . -
tre precertor's Amider of the Luszef ber with Talaudie
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The Sepherdic ritual user the Avodel Attak Konants,

"
attrituted to Jose b, Jose.,  The langusge is simple,

without rhyme, spé proceeds ir un slrhshetics) scrostic.

The poer terirs with & su~vey of Eitliecel history to the

time of Aaron, the first Eigh ¥risst; then = deteiled

descriciior ef the Eigh Triest'e service iz piven, follow-

ing Vistnar Yoms, At the end, s chort sreyer ls ineluded,

L

Big~ FPricst used te recite when he compleied the

service., A prayes iy siphstetlc serostic follows, petitlion-

ing for the prosperity of the people, and the Avoish closes
- 2
with & glorificetion of the Tigh Fries:, Teorel nimtsl,
- -] [

te considerec -oze-her wit! the roe*icel imsertione ir the

ieeply felt sorcon over the loss of *he Terple mxd the Exile,

spd aprdin: wit* the hoye ¢ the restoriilon of the Texjle

R
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end the Exile, 2 : -
Sien—ef theTemrie and the return to Zion, These will
4lso be included ir the summery of iders on sscrifice in
the poetical irsertions,

5. The Neilal service, as roirted out in Chapter II, is
patierned after & service ir the Temple et the time of
the closing of the gate: when the priests pronounced their
Henedictlon, not only on the Dey of Atomerment, but elso
on rublic fasts and ir the prayers in conrection with the

1

beamadoth, The blowing of the Shofar et the close of the

service rey follew the custon ¢f announcirp the termiretionm
z

of the Sabeil with 8 blast of the Shofar irn Tenple 4imec.

€+« The poelical and supnlicaterv irsertionus:
—— e — —

The glories of the pasti are lovirgly and rourn®™lly recnlled,

especielly ir the seversl Aveolanhs, where the grder of the

service in the Tennle ir renenrsed in minute delril, and

the ctory is told of nhow <he hizh priest s*oned lirst for

hinsel! end ther Tor the whole house of Isreel witk caeri-
fice and prayer, Ah, how radisnt was his visege when he

3
went forth fron the Holy of Holies unharned} dHeaecpy the eye

that saw it all, but fo hesr of It afflicts our sovl. When

Jerusalem =tood, no one of its ivhalitents bore the stein

of puilt so much e7 over nipght, for the contirual offerirg

Lbrahems p. ceil
ef, Mishnah Sukkeh, V:5; Abrahams celid
Feolie] hanimtah
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mede =torement for him, and noweees

2
brings tears to our eyes,

troyed because of our sins
Our
& E
&re thoroughly gnilty.
those who sncrificed to God
ties of ow fathers, a5 wel

6
unherpy fate, The

transgressions are numerous ss those of Sodom:

T

he recollection
for the Temple has been des-

and we have been exiled.

3

; we

All our gzlory hes periched; all

B

L=
have diseppeared; the inijui-

1 &5 our om have brought upen

w&jesty of the service, when

everyone stool in his appoirted place i» ‘he Ternle as
T
the high priest officiated -- this ic no more. Zow mag-
rificert were his vestimerts =- £l11 the wried partr of
& £
his rainent] 2ui nom the sxcrifices sre re nore; we
6ve nc guide, o. 1Ir the days of old, no %igh vriest to
o a = - - . i = ic
oriverese, nor kny alter on whick to offer s burpt offering.
> 5 g 11
ie, not & wingie sacrifice cer we Eringl, ol e1l tke verliovs
vypes trel omce exlsted, Qur ~ullt i: very greei; how can
we wlore niern ithe Terple is destroyed and we conno* brirg
ye

our ciferingst How co4n we &opesr Lefore Codf There is
mo fIt priest wrong us, "We esraicl sppplicaie Thee to
quiet Thy wis pereckn 10 nuchel lehnagkib heroreche),

Ls , cra . S0F ¢

2, AreL; Ts Lo l.-'. I;"e“, Te F‘;:' by

abirel

<. Al ?:LRL’ Frasik; pe N

4. Gadol swoni, Gerskon t r Te ol

G. Zch ecse rosb, Simor L. Adbup, Ir B 2AE

B« Avel Augnot! sveibeny, “ranl, g,

7. Achhpral peme, Zifewar Y%, liathen « 2874

Idel., p. 245
Be 472l arelnu
Se Achanyrek pene
—— e = = e — &

10. ave]l aworotll mvothenu

11l. &7 lutu lo 3chin, Fraink, p. 284

', Avsl enahyy,; Frank, pe. 286, vol igx Idei,




if there is no etonement voseible, how &re we to achieve

. 1
saelvelion? All we cen do is -0 fess and supplicste Thee,

How then have we heen rreserved? Certeinly by God's grece,
- 2

for He doer not deal with us according to our sins; He

is merciful ané grecious, and ?orp."ing. The Torah, too,
= 4‘ * o *

87 susteired us, and the merit of the Fathers has worked
Lo our berefit, for sirce the Temnle was destroyed, we

g
heve nothing else upon which to rely. Ard the Dey of

Atonement itself ha: eigred for our sins, even without ssc-

rifice; it har beer anpoirted as a dey of parden, to instruct

Isruel thet trve repertance a‘ones for sir ss the daily

i ,
offerings Al the day =as been ordained for etorement,
and likewise *he offerings. In turn Icreel has prepered
the prayer services, five in numter to corresrond with the
services of the Temple. The Day has beer choser by Go! to
replace the sacrifices whick once atoned for the recrle.

There ars other substitutes for the secri®icer we would
; e ; 3 z
bring. There is festing;” periterce, charity and prayer
10
avert the evil decree, Especially let our preyers replace

P b=t

L]

Je

}GI

Ofsu ishim, Frank, p. 2¢8, not ir Idel

Lo one!” amparte, )L T:14Bb, Tdel,, 240; slso attah hivdaite,
1L I:205b

&fﬂs mezish, Prank, p. 300, Idel., pe 24& by Zimon b. Abum;

Shoshen Eme“ ayunﬂ? %111r, Idel., p. 247, NL I:16€a

Afas nmeriah

Shoshar emek eyumeh

it L
Afsu ishim
e e, ; g :
Uneihennek tokel, sce in Hosh Hashenak

QOthechu edrosk, Simon U, Isaec U, Abun, VML I;106b; Ide Fe 237
Ki yethenneh tokef, leshullam b, ra‘or\*os ML I3lé%e, Ide_., p. 240,
Khadesh yor zeh, Veshullam, 1L I:13¢a, Ide'., 2xe




the sacrificez,l and the form of our words be sccounted
&8 an offering, the begimming of our prayers as the meel
offering,2 and acceptable as it wes in the beeutiful
‘!‘em:sle.3 Let its five services, arrenged by Israel to
corresrond to those of the Temple, bring us atonement.4
lay each of us be eccounted ss the Righ Friest thet we

E
mey by prayer overccme Satan who shall as well be con=-

founded by the recitetiior of the offerings erroirted for
- 6 -
ihis day. DMay the recitel of our sins snd +he reheersel

¢’ the sacrificiel oferings bring ebout our forriveness,

Sut in truth forgiveness depends upon God's grece, Neay he

- > . 8
forgive us in his mercy, though we have no merit, becruse

; g 1C
ve are His preople, even at the time of the morring Tamid
i i 3 T LU i ;
though we still owe hin secrifices. Cut of pity at the

- 7 12
Destruction blot out our trunsgressions,

Speedily may Gof restore the Temple; hastily recpen ite

13 14
door:z to the faithful in Eis mercy, for we long so for

1. Othecha edrosh
2. Emeché pasethi, by lieshullenm b. ¥elonypes, ML I:132a, Idel, p. 23€,
slso lThadte yor. zeh
S« Yorek haisim, by Keshullem Y. Eslenymos, FL:I1:;134b, Idels, p. 23€
4, Vi yeiharmel tokef
&, Nehashev ketzag b'ithon, Vi I:1£7b
€. tsse dei
7. Avel aworcth aveothenu
8. Avinu malkenu, mserited to A. Akibs, Idel., p, 4%, HL: I:111a
9. Afsu 1lshim
1 0. Hayonm yikkathev, Joserh b, Stan Abitur, 10tk cent,, VL I:136h;

1del., p, £3€
11, Al het, Idel., p. 228; ML I:101e
2. Tse lemssr shemecka, L I1:101b; Idel., p. Z3&
13, Sheare armon, &lso adonal rebbsth tzerruni
14, At lifenoth erew, Frank, o, 400; not ir 11 or Idel,
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¢ precedirg chagte

sécrifice ir the life of the people of Isrnsl before

proposed for it &fter the cult =8s rng -ore, & =bve =oted the

nany secrifieiel elemeris in the Crihedor liturpy for the vmrious

o

of feforn Juldnisr to the restormtion of

(o) 1 er€Elul,
srnidiijenel culalsr, ivsofEr sz it is ‘ofsy vocel upor
1€ Evbject of sacerifice, reintmine Lhel wiikh ke excecievi resto
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tpa: belinz ear clek & rifht to abolist lsws riven by Lhe
aludzityy yether =y of the laws ¢ the Torak wiil ever be slro-
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sbrogetion tsking place, i* will be dcne by & revelation as

. . 1
ecanvineing as that on Lt, Sirei,"

Yet, Friedlander ceutions, the re-ival of ‘he Sacrifie
cigl service must be sanctioned by the divine voice of & prophet.
The rere acquisition of the Terple mourt or of all Falestire by
Jews through war, polities, or nmurchase, would not Justify the
revivel of the cult, Orly the reluilding of the Temple by Divine
corpend and intervention cen be followed “v the restoration of
secrifice, "And however contrary the slnughter of animals, the
sorinkling of their blood, and the burrirg of their flesk be to
our taste, we ought to look “orward with esrerness snd plescure
for the revival of the £ 1] Temrle Service as an even* 'hat will

-~
“
erable us to do the Will of the Almirhty revealed ir ‘)& Torsh,"

Thus, truditioral Juda

tr holds thet those lews whose
felfillmert is dererden' upon resiferce ir Felestine are suspended
for & tine ovin= Yo the dispersicn; tley are not ebroguated; in the
future they will be sgein binding. In that dispersion erong the
nations the Jewz are in & clate of e ile; their sufferings are &
runishmert for the sins comnitied YTy the fathers while liting in
Falestine; and wher their expiation will have bcen comrleted, the

restoration will take plece. it» this doctrine Zeform Judalsm is

Isreel's career in Telesti

]

al wvurisuce, e Wes tat

[

= prephration for his work throughout the world, thet hi

he Jewieh Religion, Londeon, 1¢1%, p. 417f;

=3

le . Friedlender,
see nlso p. 162
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is for the service of mankind, "Palestine is a precious memory

of the past, but not a hope for the future."l Considering theme
selves & religious community and not a netion, Reform Jew: de not
look forward to & restoration of a state in Falestine, ror to the

revival of eny part of the Terple cult.,

These ideas have beer incorporsted irto the wvarious
liturgies of the Heform moverent. Zegirning with the Hamburg prayer
book ecited by Isstc Frankel and lLeyer Srerselsu in 181§, ir which
811 references to secrifice were either omitted or charred to des-
erite conditions of the pust alone without imrlying any hore of

. e °
restoring the sacrificial enlt ir the future, the Getetbuch fuer

judische Zeform gemeinden (3erlin, 1851), the Seder Heavedah of

Leopold Stein (Frankfort A.)., 1878-82), the ritua] edited by

abrehem Geiger (1864, revised 1870) the Vinher Ameriecs (Isasc L,

[

Wise, 1862), end the virious editioms of the Unjon Fraver 3ook, to

mentlion a nunber of cutstandirg prayertocks comriled for Feform

congregations, all heave omitied the nurerous traditiorsl references

to the secerificfal cult with the excertion of the Avodah for the Day

4 |

of Atonerent, zu* Lhouph the rectoration of the sacrifices if vo
longer a part of the theolopy of Reform Judsism, yet +here is a

definite concen of sserifice Yo be feund in its liturgy, 2 concept

sppesling to modern thourht.
]

Thiz sonecert of nmerifice will be studied in four repre-

sentetive prayer books, Wise's liirhag America, Einhorn's Oleth Tamid

1. Fhilipeon, Devid, The Feform Lovement in Judaism, Yew York, 1831,
De D
2. 1del,, pe 270
« Idel,, pp, 271=-278
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¥attuck's Libersl Jewieh frayer 3ook, &nd the three editions of

the Union Prayer Sook (1685, 1924, 1640). They will be corpered

with the treditional liturgy principally in four respects: the

forbenoth, the seventeenth Senediction of the Anmidah, the Lusaf for

Sebbeth and Festivals and the Avodek for the Jay of hAtonemert.

The Minhag &nerieal onits the Horbenoth entirely. There
is no mention of -merifice ir 3enediction XVII of the Amideh; it
is & supplicetior for the fevorable accepisnce of our prayers, and
closes on & universslistic note "Let all kinpdoms on earth behold
“hy light, Thy truth, and mey all rankind be united %o worship
Thee. FPraired be Thou, O God, to whom alone we render worship in
vexeration.“z The Hebrew text corresponds with the English versien,
Iz the Jebbeth Musef, the irterrediste benediction is com-
3_
vosel of yismechu, and the Fourth Commendment of the Decslopue.
e secrificial elemente are included., The lusaf for the Festivals

P 4
begins in the intermediate berediction with mtta beharteru, which

is changed to present the ides of Isrsel's mission. We have haon

wn

choger "to promulpale waong the mations Thy great snd holy name.

“he prayer Umipene hataenu is omi*tel; in ite stesl mre racinai

e P

passages from the 3ible dedling with ench Festiva

it

» thoush of
course not thosfe the traditional sections ordaining the sacrifices.

In the melech rshanon the concepnt of the zechuth ab o“ is omitted,

l. Cinei-mati, 1866-1872
2, Daily Servicas, n. &
S. Jeut, 5:112=15

2

2, Daily prayers, p. 218
E R
“e e 41

0
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and likewise the hope of restoratior, Instead Iseiah 2:2-3 and

40:3-5 are guoted,

The Avoien for the Day of Atonemen® berins with the
—— =

Alenu; there follows a Keshuth by Selowon ibn Gabirol, Aromimechs
1
hizki., This expresses the hope that though the sacrificial rites

heve censed, God will protect and deal favorably with H

(T
w

2
@
Q

o
(=
]

that He will scecept prayer in place of burm:t offerings, The lirst
two lines of emitz kosh sre used as the superscription of a new
Avoinh, The history of the worl? is recounted to the revelstion et

Sirni, The nurnose of the ancient sscrifices wes to teach the

1

people no* to bring offerings to demons and "phantasms" (Heb.seirim
PRO} g BTl

[N

The prayer of the high priest for the house of Israel is given

m

together with the resronse o the cougregation, according to ilishnah

Yome, followel by the praysr for & zood yesr, shenath olzmrechs,

and the poen ashra &'Z'i,'l. Then there follods KEil slen biheyoth

nahechal which xith a succession of Hibhlical wverses deamorsirates

that God desives nothins other then & contrite heart and a rerent-

" e

the subduing of evil desires, fepentance ari remorse

wi
T}

are the sacrifices which are most acceptable on Thine altar,

= iy v B e % . ‘ =
The Einhorn Frayer Zook takes for Its title Yumbers

28:6, "A continual burnt-offering (0lsth Temid), as ordainedi on

Mo 3ina® for 8 swee: savor, a sacrifice by fire Lo the Lord,"

\

&

-

whick of course exemplifies the docirine tha< nrayer is the sucrifice
1. Sarvice for Day of Atonament, 0. 227

o e SO UL LI LR

: 1= &%

o L%
ey =1

: o e o s
3. iew York, 1872
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asvel by Gol. There are ro Hordbanoth ir this liturgy; in Bene-
diction XVII of t'e amida the sasrificis)l reflerences are deleted,

The Nusaf service is omizted., A sprcial prayer for Sabhath Shekuliml
develops the thought that Israel may well teke pride for the pious
willingness with which he o:fered the helf shekel in Temple days,

But "the offering durinz the numberlsss yesrs of crushing onpression
wis not helf-a-shekel; it consisted in the unweariel endurance of

the most cruel blesting of life, in willinely sacrifieing fortune

"

hy law,

and blood for the maintenance of T

2

Upon Einhora's Avoizh for the Jay of Atcrement, 4s based

that in the various editions of the Union Prayer 3ock, in connection

with which is will be discussad.

Like Einhorn, the fir:t edition of the Union Frayer Sook

onits the Forusnobh and changes ithe test of the Birksth Ha=voiah

s0 4: to aevoid any mention of the sacrificisl culy, There is ho

service, A prayer for the arniversary of the destruction of

Jerisalem” speaks of our ancestors' concevtion of the Destructionm

le as runishment for their sins, yet we belleve rather

"
%
e

snd the

thet Isrse] has been chosev 5=z the su"ferins servant of God and

0 bring 1i:

o =

(e
(ad

atar

i

a ht to the nations., "The One Temple in Jerusa-

lem senk, bubl thousandz of the sanciuscies of the Cod who onee

1

hallowed it, rose in its stead All over the zlohe where the =same

Go2 was worshipped and the same trut® procleimed, Thus h=s the Lord

1, F, 24 f
:1 FPe F54‘588

5., Vol. I, pp. 283 ¢

- vl
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conforted Isruel, mand turned his ssckeloth into garments of juy."l
The second edition omits this prayer, and so, too, does
the third, vhich, however, contains a reminiscence of the Xorbanoth
in the morning service for Yom Kippur; namely, the Hymn of Unity,
the theme of which is that God desires not sacrifice =- which even
in infinite quantities could not repay Him for His mercies, Rather

. 2
re humility and the service of the heart,

[+

doas ke des

The Avoiah of the Union Frayer Sogk, which is resd in

e Afternoon Servisce, is petterned after that in Einhorn., For

ite interpretation 1 hawvm used the text foumd in ithe first edition,
noting later the chanzes mede by subsejuent editors.

reasons Tor

he

(=]
&
tal
v
1
-8
ot
o
o
2
or
o
™
S

who redeems men fror sin, hes given of
his 1ife a®ter the Divine, Israel in rerticulsr, has

been oshoser by Go? to cacry the imowled e of ¥im and ¥His love to

the nations., e revenlad Aimsel? firsi to Isrzel; to

»

spiri*ual tenefits have come to 8ll men., Even today, centurlies

afer its culs eama Lo sn end, we recAall it with reverence, remem=-

L) - H

Goi's lew has come oub of Lion unto the world.

in edditior stresses The 3
y people to serve God in the only stnctuury dedicseted to

he All-One, p. THd

o
2
=
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Since then we have under-one numberiess trials, end
neve grown greatly in spiritunal percertioﬁ. Yet the faith of our
fathers is £+ill ours, and ours the same insoiration, We still
of fer on this day the sacrifice of a‘mement and reconcilistion. e
still proclaim the truths which are ouwr heritage, for God's provi-
dence has sustained us amid our strugzles in bHehalf of His law, Nay

the mezory of the pest keep us faithful to ourselves and our mission.

Vle recsll the solemm ceremonies of the Temnle, the service
of the high priest, as he eniered the sanctuery, he prayed first

for forziveress for himself &nd his nousehold, feeling himselfl prone,

zs, From his exanmple may Israal's

B

as are 2ll men, to humen fail
spirituael leaders learn cerefully to guard their o condact and
live lives worthy of their hich office. !ay all Jews, too, reflect

eredit through the

r lives and deedn on the name of Isruel.

s . &~ W T N

Afier the prayer o the high rristt, whish in the lrens-

ion ic rether the seconi prayer, taT for the house of lsrael,

[
w
-
.
»
-+
L]
ray
of
b

Lhough the Hebrew Lex! priast lor nis ovm for=

Civeness, the outline of the service continues, The priest then

-

offered a sacrifice of s onesent in bihall® of the congregation of

Irraal, before enteriny the holy o” holies where he made exriation
for the sins of the reople, So may all
day to Gol, those who are estrunzed and those whose fervor has

coolal, that Israel may once agsin be urited inm Mis service,

The kigh priest's prayer for Israel then follows, with
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the doxolory recited by the kmeeling throngs. Isruel, the Avodah
continues, is still imbued with the prophetic sririt that melkes it
8 servant to all humanity, We still awalt the universal mcceptance
of the reign of L‘:od.1 Israel prays that all pen mey walz in God's
light ani recognize him, putting away their felsehood and error.
fls Kingdom will be establishe? on earth when war sni strife shall

cease; then Go?'s spirit will rest upon all na‘ions,

Fesalm 51 then ir read, irntroducinc & ceragrerh emphasize
ing the sucrifices of love and devotion and socinl justiice as those
agcaptable to God. Though our fathers looked brek with lonzing
upon the rites in the Temple observed on this day, and praised them
in glorious song, and in their grief felt thet because of their
sins, Goi's appointed worship was no more, wWe heve learned through
Go7's gruce that true aterement takes place in the heart, and that
true rereniance needs no altar ror oriest, ae heve learmed
more; that our dispersion has been A blessing to all rankind,

Israel's nission is to witness to the COne, true God. Ve render

thanks to Goi that =gt as sccursed sinners but as tesghers of His
Law have we wanlered th ough the centuries. Jherever a temple is

ersocted in his honor, we are thmi puch nearer to the "Jerusalem of

the futurs,” Ve loo not baciward, but forward, Thoush we cherish

ihwe land of our fethers, we do not loo* for restoration to it, but

1. Ir the Clath Tanid the observaftion is nade that the position
which the prizsstly tribe of Asron once held in rels*ion to
Israel, all our comrun’ty vrow holds, that of being priest to

he nations of the wo~1ld, to mediate atonement for the rest of
» —
which through us will be blessed, (F. 260). Tnis
concent is no* to be found in the "nion Prayer Zook.
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toward a higher goal, "The tender sprout shall zrow to & heaven=

aspiring tree, & refuge to all the femilies of the earth,.. Then
shall & sanetuary be reared in which reconciliation and atonement
shall be made by the sever-fold brizhiness of the sun of truth,
that first arose on Sinei's mount."l
The second and third editions of the rréyer Jook pre-
cede the Avodah with & confession read in the neme of the congre-
gation, acknowledging our disloy=lty to God, our indifference to
Ju“aism and our mission, our pride, and unseemly protestations of

righteousness, 1In the second editior the somewhat ambiguous sen-

<ence, "0 God, may we recognize in the
"2

office of the ancient high

priest the lesson of owr own missiom is onitted; the thouzht there

is rather that fron the example o7 The h'gh priest our teachers

should conduct themselves with humility; the coxcept of Israel'’s

rission is introduced later into the Abodah, Likewise the words,

"Ee o“fered tie sacrifice o stonerert in hehslf of the whole cone

zrezation of I:

real " are not

X, ineluied in the prayer on T. 247 of

the later edition, perhazc hecuuse of & desire to huasten

tec'mical Pentures of" his service to others more capsable

iem] exrosition Por the nrodern mind,

Ir the third edition the prayer beginning "Thy

P . Lt "
are hircher than our wnys," (r.

Lord,

pecause it reechoes in

1, First ed., Vol. 11, p. 23€
:. First e'.!-.' ”Dlo 31. Te 230
3. Fir=t ed., p. 281

ovar certain

o homilet-
f: wass, G

63 f, 2rd ed,) is not included,

rreceding
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section. Then, too, the doctrine thet the desiruction of the
Temple and Israel's expulsion fro- hiz home to becor® a wsnderer
in foreign lanls was & sign of blessed privileze is omitted ==
this may have seemed untimely in the bitter days of persecution

sulfered by so many of our peo:ls &%t the time of the compiliation

of this prayer book.

the new trayer book adds
bodah, the mew treyer book adds a

A% the end of the

b

e

ving t'anks for the ideals revesled to

silent meditation, gz

fm

Israel, for their steadfastness in cleavinr fo Yis law, for their

unwavering hope in a better future. Nmy we erula‘e them, and "let

ficin
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servicse turr continually upon the altar
of our hearts, and let zeal for brotherhool and peace Tlare within
our souls." The Azodah closes with the hymm, "All the werld shall

come to serve Thee," & trenslation of Weyee fhayu by 1. Zsnrwill,
—_—

T4 . - et ) - . 2
The newly revised Frayer Hoo: alsn introduced the thought
that when in the spirit of love we are moved %0 sacrifice of our-

selves, we at the stze time, though even u::f-:?';n'.\'i':gl:;, aclmowledze

ne Liberal Jewish Freyer Sook, lixe the others we have

suryeyed, does not inelude the Forieneth, =n

except on Yor Xippur. ZEenediction XVII of the Amifa is nowhere to

et
—
=
-
pt
et
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—
-
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=
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service of & eheerful and greteful spiri

=

gratizude \1;1.-',-.;:.. A -rayer Tor Tabernacles ivdicates LAt the

neople enciently wernt up Lo the “e=cle te ofle’ ithanks; they were
1. Yo 274, Sra ed,
[ . } - 'I":i
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21so commended tc share the harvest "in diverse ways" with others
(111:36€). Here a studied atterpt is made to avoid the idea of
sacrifice. In the service for the last dey of Tebernmeles, the
joy felt during the ceremony of the Water Libation in the Tervle
is descrived but this day has come to hold other and wider signie

ficance for the Jew, the rejoicing in the Law, (I1I,231)

; ! 3 B s T
The aAbodah 1is entitled The Day of Atorement in fistery.

Thoush modeled after that in the Union Frayer 3cok, it is far more

prosaic, One feels that he is reading a collection of essays

rather thean liturgy.
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Throughout the pages o this study we have ceen
repeated evidence of the desire on the pert of the Jewish people

to approach God through the acency of smcrifice. When, during

L3t}

T
e A

tbylonian Exile end mgain after the Destruction of th
Second Te-ple, it becams impossible te bring offerings to the
altar, the rajority of Jews ratiently wnited for the restoration

of the naticnal shrine and of the sasrificial cult. And this

petient waiting hac persisted uv to very recent times, Now, licore
and others heve polnted ou: that such an attitude arose neturally

from a desire to filfill &ll the precepts of the Torah, which es

revealed legislation could not be sbrogated, except by & revelation

ejually &s convincing as the oriziral on ¥t, Sinai, If, hecause
of the force of circumstances, Isruel is restricted from c'cerving

but to mecept the ineviiable, Sirce sserifice hes become imnoszidls --

temporsrily imnossible =~ then substi utes have heen provided; but

themselves end good, but secondmry to the cultus itzelf. God has

ard

[~
-
(=0
3
1

commanded sneriflce in #is Terple, 2nd that Isrsel wonld

Tnere is hores & recopritionr of the profoumd s-jritual and
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psycholorical values inherent in the sct of sacrifice. Ethieally,
to be sure, sacrifice has undergone a profound transformetion ir
the history of Judaism, From what may originally heve besm an
offering to the numinous, a symboliec recognition of power and
might, 8n & orel aet, it took on —oral gqualities as the numinous

beceme fused with the ethical, Sserifice became = peans of atone-

ment for wrongz. As such it tended to becave =echanieal, even msgical

peds
[

ts effect; it stimulated s resction thet wes unavoidable, The

rrophets dedicated themselves to the task of teaching tha< the 3

ut des concer® of relirion was inadeque-e and degrsding to the

spirit of men, They ovposed sacrifice on that low level; they

ity, econtrition, right doing were the offerinrs most meet for God's

alter, And the rrisstly Code took sdvantage of mucY of their teach-

cept of sacrifice i« religion, O courss, “he sacrifice of snimals
iz repuznant Lo our nfads, or rether %o our more refinei sensizilities,
YWe look with fur lesz abhorrence upor the saerifice of millions of
human beings upon the alter of Nolech, Socisties for *he prevertion
of eruelty Lo humar beinp~ do not flourish in the molerm world =as
their ubigultous counterparts for snimals. MNodern relipior has

.
tended “¢ isnore *he value of suerifice by the individual, Christian-

ity, o0 the one “tmd, repeatedly emnhasizes the nassive sacrifice of
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the Christ, Hes died as an ctonemen- for the sins of humenity.
This ealls for & minimum of e”fort on the part of the Christian,
%is work hes been done for him, if he will bul believe, accept,
end reap his spiritusl rewsrd, Judeiar hex developed, on the

other hand, and stressed more tri rore in recert years, the idea

[

of 1ls ¢

esion, Les-ite “he urotestetions o- the part of those
who feel *hat our hifhest geel ir life is econfornity in & netlional
way, &nd ow eim it te imitete other smsll rpalicus exd develop our
"eulture™ for our ovr benefit sand hep;iness slone, the ices is

more velid ‘today then ever before. 3ut with it there ought be

strecsed the ifes of secrifice, The bettler world carng' be echieved

3y wishful thirkirg or visionsry dreering, It osn e lsrs le hest-
sned bty the offering of cueszelf end cne's suletince "uren the eltar

of God sud ¢f rightecusness,”

Tarcuph the eges, Cokon toirnks o3%, sserif

es the suprere eyubel of relipicus iderllsr, 23 8 ylay yron lev.

Orly sherifice eer truly 1§ft mar to sriritusl keights. A&s fudol?
o = "o P s - . a -E ) ] 24 v 2l Al -
Lueien wri-es, "Relipfen rightly understoed iz, in its dirwet ¢ fiya
etlon of 1ife, very fer remeved froi #1] endwliorism, emd, inde ed,

frees dtanif fundapertslly fron the ve-vormest of Such £rn e8iy-gC
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1

s " T
secrifice, -he ner who secrches =

o,

ter closer cormmunion with
God must be willing to s=crifice freely his vices, eyniciem, &rro-
gance, pride, wvulgarity, arrogpunce; his self-indulgence, passion

for acquisition, and egotism,

The iceul of sserifice helps mar to oprose rot orly the

evils of the world outside, tut alse those that procesd from him,
The struggle &painst the sell is productive of greet spiritusel
tenefit, "If it entsils hesvy secrifices, it mlse shepes life

rto & heroic deed, an’ the constert strupgle becomer an inceccent
conquest, In the greet worls of music we often ohserve +he funde-

4
rente]

theme cevelop ard meintedr Itrelf through 2 seerivy chsos

of tore and conilicting discords, and alse, ir the very conguscct

ny 2

the corflicl coes rmob alteogeirer venish, tul sourfds or and on, yet

Thua, sacrifice ennl'lies nmen ta 8tluin 2o the treasures of
the spirir; ALpd pelf goerifice eild 017 retliye*icn reprasert the
two phezet ¢f the relipious life, Then Alexender the Urent esked
r. - % - W s srr X A . X 5

e sager of the reouth: ihe ell de thedt he rey liver" they

4 "o . " ~ . M
replied, “Let him roriify himseld, iher =e &tked spuiy  What shell
e dc tEet he e d’r,r" the eveper nRr.a LS PO T A e T Ay
6 4o thet 8 imT ’ e 8 Let him see is own

_ : bt ﬂ3 LLE R A . - - .1 i Y 2
preservetion, This rerndox erpresies & truth whieh ir verioue
Yores, moet gree!l spirils of himarily have comtiruelly streszed,

o T3 B R A 0 o

Le P_ @LIE-CL, Phe &% i
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In the elphabet of relipgion, selfisimess spells sriritus]l desth;

secrifice, life eterrcl., The relirious men is expected to offer

A

hirzelf upon the alter of his faitk, tec exerplify through his

J

deeds the 1life he rroferses,” He 'ust net only surrender h

s
self-certeredress, but rbove &1l dedicnte his strengt: and sub-
sterxce to the service of idesl ende, the building of God's kirgden
upen earth. Like thet upon the altar of old, the fire uror the
altar within hisz heari never dies; rather does it flourish =ss it
consumes the sinp end guilt offerings for the trersgressions of

the day, the lspses fron self restrei

+

the thenk offerinzs for

H

-
L
f]

life's bowurties, end the pervetusl offerirngx of devetion to the
work of God, all wresthing themselves irto the ree}l rnihosl, the
L A L

sweet fragreuce that brinrs joy to God en? uen,
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SFFEIDIL

It rerains here to indicste certeir remiriscerces of

the sserificial cult in rrivete devotions.

1. The lesmadoth: The origin of the itsmedoth has beer expleined
in Chapter I; the custonm of resding & pacsage fropr Genesis I
wais extended after the Desiructicn te Lhe resdirg of rortions

from ¥ishneh and Talmud desling with the seterifices; and

poie

this was accou;'.ted, ag we have seen, A& il the acluel sscri-

ficer had been brought. Ag;edic selertions scd neditetiuns

influence, aud the sawmsdoth oane to close with *wo petitlcns,
st ainiashot

2. Prayer at Midnight:; In sccordance with Isalm 115182, it becere

custertsry to rise st midnight for rroyer and reditelicn. The

sups ‘ipetiens for this occension have deelt rince the zenth

i
T
. ’

5 - .2
€ Terpie, Likkute Tzevi

century with the destructlon ol

%

cives au elstorate ritusl, ineluvding sectione of the Tshemam,

Widdui, Finoth, end selections fron the Nishne: desling with

the gaerifices,

%, The Sefor Avoda* Tansk, riven ir the Siddur Kereseth Hagedolsh,

descrites 81l the sacrifices arpoinled for each day in the

1, T"e'epniih 27b

2. Tdel,, p. 258; a comrlete text of the Vesredo'h is to be found
i+ Baer, rp. 485 to Ld4E,

e Zde‘., as 258

4s Sulzbach, 1796
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Temples The rubric reads thet thir section should be recited
each day in order te fulfill the verss, ™Ve will rerder for

tullocks the vwords of our 1ips:I3

4e In the Grace after leals, a rrayer for the Terple ie inserted,
following the prescrijtion in Ber. 49a,

r m 2 2

£« The Freyer of Thankegiving afer childbirth is besed upom
the reculrenent of the Law thet the mother shotls o™Per e

" 2 b
sacrifice ater the birth of her child,

6o Circuncieion: 1In the grace followirg the Milsh ceremory, =
oD b altd ———
poem Ly abrakem b, Isasc Hecoher is insertvei, preyirg thet the
nex namber of the covenani ray bte found worthy to sppesr three
tines esch yesr at the Temple, and closing with a rles for

< ) _ 4
the conins of the Koher Tzedek,

T« Redergtien of the firet born. Accordirg to Exodus XIII;Z,
—_— - — — ———
the firstiorn son was to be suerificed to the Lord, but the
child wes to be redeemed or the payment of five shekels to

§
the rriest, The ceremcnies as ghserved today sre Geonic in
HEe.

8, Teddirg service. The happiress of the brifda’l couple is jeined
in the lattey “enecictions of the wedding service to the joy
of Jerustlen an? the rebnildirg of the Temnle. The rreeking
af a glass by the tridegroom mey be done cut of mournirg Tor

7
the Destruction,

1, Hoses 14:3; ¥G, p. €86b

:—-0 Si‘ !‘I.;l’ Te ::le

. 118 L=v. AI13E=E, Aorslmid, hotes, p. cexxiil

4« Sing ger; hs UL‘?' Id@lu’ Te 167

o Num, IVIIT;1E
2 '\rq}»h_. s« eexily text, Singer, v. 308 £
Abraheps, p, eeuviiz 5 P 208
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o . 1
The Confessiorn on the deuth bed econteirs the suppliestion

that, denth nay etone conpletely for the rins committed

- ~ 2

during life. Taken from the Lishnah, this petition may
have beer in uze even during the days of the sserificiul

rites of atonenert.

that of the arproaching restorection of the Ter-le and itg
worshin, "two ideas very often cormected on the basis of
Isaieh €6:13, 'As one whom his mother comforteth, so will
I comfort you, &ni ir Jeruselem sha&ll ye be conforted,’

The sape comifzmation of

rdividusl wit?h comemel hores end

3

experiences may be ro*ed in the Marrisge service,

The Hosh lHodesh lusaf (for weekdays snd <he inllel, ¢
——

for nrivete devoticn,) may alse be nmentioned here.

LT *oF o
ihe Buriel HEaldisk comnects the ides o ressvrrection with

hough

1. The Yusaf for New Loon: Orizirally, eccoriirg to Fohler, the
Sabbeth prlsyed an inflerior role to the llew lioon, teing cele~
brated on the Tih, the 14th, the 2ist and the 28tk of the
morth, while the I8th end Z0th daye Tormed fhe Yew lioon festi-
yal, a5 .ay be learred from 1 Samuel XX: &, 15, 27. The I0%ih
wee counted either ss the last €ay ¢f the old morth eor the
first of the new, depreérdirng upon the arpesrsnce o the rew zoon.
After the Exlle, with the estabtlirhmert of the Salyloninn neck
of sever days, the Sabbeth becoming the closing day of the weel

ie edey, Toe 317

2, €12

" 5 n. 317

- ey pe - !

e BES, P COXXX
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irndependently of the four lunar chaces, the New loon fell
intec abeyence, reteining orly the character of & sacrificial

dey in the Texmple, without Holiness.l

2
The Yusal orene Rushe lpdshechem with the thought thet God

essigred the llew licon 25 & period of stonerert, The first
pert of the urayer refere to the goat offered ir the Temple
3 -
ay am atonement; the text, Lev. X:17, is interpreted sas
referring to the Kew Loon, The second pert, derived fror the
Festival lusafl, lemerts the destruction of the Tenple, and
exrresses the hove for its rebwild’'ng end the restituticen of
. 4
the zacrifices,
The a'lel: VWrile specia] Tsalms were chanted on every week
S n

dny by the Leviles, "it wa: ebove mll the fallel Fsalms that
gave solermity to the festal deys, whether the Bihlieal or

s, P = - e - R I -
the post-biblieel ones, or scwe day of rejcicing over the

. T

fertilizing rein after & sesson of drought. The "sllel
Psaims (CAI11=CXVII1) were brought over into the liturgy of
the syrmapgogue where they are recited in full on ihose holideye
on which no work is permitted and on which serarate sacrifices
were offered, o Hallel is reci<ed on the Fewn YTear an? the
Day of Atonenert, for these days are intended for the serious

ecerterplation of life inctesd of joy. (Hohler, jbtid., p. 20;

ldelsorr, ibid., n. 158;.

<3 T en b Gl PO
-

Eohler, Origins, p
Singer, P. B., pe 22
Nam. XXVIIT:lh; of
Abrn]'.an.s, !:0‘_1',-.:.- T
Tamid Vil:4
Buireh IV:B; Shab. it
Taan. 111:9

‘0
oy

ie

tohr, Liturgy, pe 189
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