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PREFACE

Our task is to analyze the ideas and terminology of Yesode
Zz-torzh and to compare its contents witl: those of Moreh Nebuchim to ascer-
tein if Mainmonides' idees chenged in any important respect in the twenty year
intervel between the writing of the Mighneh Torah and loreh Febuchim. We
attempt to verform our task by mesns of = commentary to tie text of Yesode
He-torzh, utilizing parallel pessages from tne fuller text of liorex Netuchim
and from other works of laimonides to explsin the usually laconic remer'= of
Yesode Ha-torah, exvlainin: the mesning of Jewish traditionzl and Greek
philosophical terus and ideas, noting Maimonides' freguent amalpgznation o2
thosz terms and ideas, and pointing cut the logicsl place of and historical
setting for much of the contents.

It is our hope that whet we 6o vwill make the way easier for
those wino vegin their stuly of Yesode He-toran ss we began - with a very
zezgre knowledge, indeed.

l.ey we say here thzt we would never have started, and cer-
tainly never heve mumpleted cur tasls without the encoursgement and indefati-
c<able essistence of Dr., Abrahem Heschel. \ie are deeply indebted, too, to
tke late Professor Jicheel Friedlaxier of whose Englisk translation of oreh
AEhaciin with fts 121l "il footnotes we have made conetent use. .e are grate-
ful, slso, to Dr. lloses Hyamson for his ecition of Zook 1 of the :lishneh
Torzh edited according to an uninue nanuscript from the Bodleian (Oxford)

Library with Biblical endi Telmudierl references and an En.lish translztion.

Berbert Drooz.
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IRTRCDUCTICN
laimonides'! momumental codificatiorn of the Jewish Lew called

The iishnen Torah (or the Yad Ha-hazalsh) is not oresented to Iersel es an

ordinary code of politicel law. For laimonides is very much swere thet he is
dealing wita tas Iivine "orah, end the Tirst ten chesters of his code are &
Tind of introduction, hzving for their major purpose, in our opinion, the
establishment of the divinity of the Torzh on &s scientific foundetions ss
the times afforded - tlephilosophy of aristotle, These openinz ten chapters

of the {ishneh Torah are known as Yesode He-toreh, the fundamentels of the

Torah,

dlaimonides hed an Islzzic precedent, though no Jewish one,
for thus introducing his code with & theologicel proleromenon. TFor the Hadith,
the oote of Islamic trrnditional law anzlogous to our Tzlmué, perhans suggested
such & prefece to hnim. lLuslim, & ninth century suthor oprefzced his recemil
with 2 complete survey of the early theolosy of Islem (See Boaz Cohen, The
Classification of the Law in the llishneh Torah, Jewish Quarterly Review, Vol.
25, New Series, April 133Z, p. 530).

Ueimonides employs & notsble technicue. Utilizing ten
mitzvoth selected from his listing of tue 615 mitzvoth waich nrecedes Yesode
Ha-torah, hé expands ezch on2 ia his oen fasil u, =, 5, the mitzvotz to love
2nd to fear God create & rrodlea in that love or fesr cannot Dbe evoked by
direct commani; zrnd tnus Uzimonides wins an opvortunity to discuss the
Universe and its creatures, the contemrlation of which, Ye argues, excites
love and fear of God in the heart of men (cf. Cimpters II-IV),

By this and similar devices, ilaimonides gzins conse to cover

the followins subjects in Yosode Ha-torah (listed by chenter number):



I.
I1.
I1I.

Iv.

V.

vI-

Vil.

VIII.

Ix'

X.

VI
Exietence, unity, and incornoreality of God.
Angels
Eeavenly bodies
The four elements, their properties zal combinztions,
the forms of their combinetions, the scul
Sanctification of thie Divime Name and its vrofanation
The treatment to be accorded objects inscribved with the
nazies of God
The neture of nrophecy and loses! nreeminence among
orophets
oses and Israel and the unicueness of the Sinsitic
Revelztion
Immutability of the Torah

The testing of nrophets

Deftly reconciling Jewish tradition and Greel philosophy and

substantisting his arguments by both, Maimonides swifltly builds up tme “dunda-

tions of kis main thesis, thet the lzw he ies codifying is of divine origin,

constructing leyer upon layer of proof:

1.

Ze

Tie ultimzte bedrock is the proved morledge thet God
exists (Chanter I).

Next comes bvelief in angels, which are, in fact, the
Intellizencee of the Spheres of Greek pnilosophy;: and

tae belief in which he declares "is in importance next to
the Lelief in God's existence; for it leads 2s to believe
in Prophecy and in the Law" (M. X., IIY, 45, p. 220).

(Caepter II).



3.

4.

VIiI
The belief in angels, as we sée above, leals dirocti, L
belief in arophecy, for according to lzimonides prophecy
is a form of communicztion from God torough an zngel (the
Active Intellect or tenth Intelligence of the Greeks).
Yeimonides exylains the character of the nrophet and the
nature of nrochecy. (Chanter VII).
Belief in prophecy bringe us to belief in the preeminent
nrophet, lioses, the truth of whose mission has been wit-
nessed by the eyes and ears of 211 Isresel at Sinal. Thus
we arrive at ouwr belief in the divine origin of the Toreh.
And hevins laid the foundstions securely, iaimonilzs is
rord, 3o build "the Temple of the Law."

(Chapters VII - IX).

The idez-development of these basic concents are given to us

by Maimonides himself in M. N., III, 45, p. 215 f.

Eut as brief as Yesode Hs-terah is, there is far more subject

Tegode Zn-fursll

mztter in it than would heve bpeen necessary to establish philosophiczl founda-
tions for the divine orizim of the Torzh. e believe thet Haimonides had
several rezsons for developings these chapters 2s e dide. 7e shell cemonstrate

these other otbjectives whicu, in our oninion, leimonides tried to sttain in

73 give 211 Israelites at least a minisum of mowledge of
metenhysics ené vhysics with toe primary opurpese of
assisting thenm to gein eternal life, in zccordance with

his conceotion of eternal life.
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2. To give special emphesis to certain pressing problenms,
both practical anmd intellectuzl, of his times.

3. To provide & nroper cvlace wherein certain subjects nos-
sessing an underlying connection might be logieally
grouved together.

Our firet point, that laimonides desired to provide all

Isrzelites with at least & minimum of metsphysical and vhysicel knowledge so
that they night secure immortality, is certainly 2 streznge idea to enyone un-
scquzinted with Maimonides' concept of immortslity. 3But once the crucial ic-
portance of thig Mdowl: i " to Keimonides' theory of immortality ic nade
clear, tte plzce of Yesode Ez-toreh in providirg this "kmowledge" becones
apparent. In our comsentary to IV, E and © we explain that the soul of man
which is immcrtal, according to the suthor, is the scquired xmowledge of God,
of the sngels, and of the structure of the universe which & men has stored up
through study ené contemplation (cf. Uishneh Toran, Hilchotk Teshuteh, VIII,
Z). Thus, to Haimonides, the soul becomes immortel through correct thinking
ratkcer than through righteous living - ri hteous living receiving # subor-
dirate place in providing an enviroament conducive to correct thinking (cf.
Uishneh Tsrah, Hilchoth Teshubeh, IX). A passage fron laimonides' Cormentary
to Ferel Helek from the lieuneh Tractate Sanhedrin illustrates his concertion
of rishteous living as merely the setling for correct thinidng, which slone
leads t5 irrortael life: M"Eptuer 1.rt be sgerve Cod in the wey that I shall
prescrite. This is ae follows! when he firmly believes thet the Torzh con-
teins knouwledge which reached the srophnets from vefore God, wiio through it

taugnt tnem that virtuous deeis ere of such and such 2 kind end ignoble deeds

of such and such & Xind, 1t is obligatory for him, insofar ae bhe is & zan of



IX

well-balenced tempersment, to bring forth meritorious deeds and shun vice.
when he eacts 1lilce thie, the pignificance of man has in him reached the point

of rerfection and he is divided of f from the btrute. And when 2 men errives

at the point of being perfect he belonge te trat order of man vhom no obstecle

ninders frou makine the intellectusl element in his soul live on after death.

Thie is "the world to come"....." (J.Abelson,laimonides on the Jewieh Creed,
The Jewish Quarterly Review, Vol. XIX, 01ld Series, 1907, p.4E5).

Let us remenmber, too, thzt Yesode Ha-toran occupiles the most
promirent position in tae Uishnek Torzh, a2 work which lLeimonides believed
would eliminate the Talmud g the text book of Isrzel, znc whica would ramk
next to the Holy Scriptures. He himself states: "Hence, I have entitled this
worx lishneir Toran, beczuse a person who reads the VWritten Toreh end reads thie
vill kmow the entire Crel Lzw without finding it necessary to heve recourse
to another book" (Mzimonides' Introduction to tre Mishneh Torzh, erd). Thus
thege chapters, standing as they do in the very veginning of & work which
deimonides doubtlessly thouslit destined to be thoroughly studied and pondered
over by every man of Isrgel, énsures all et least 8 minirmm accuisition of
tke kmowledge wnich affords imsortality for menle ssul. Ané, hence, we are
of the oninion that et least part of the notive which rroacted Maimonideg to
devote the contents of Chsvters I-IV {c meteonysics e physice - correct
notions of God, of the angele, and of the structure of t.e universe - was this
one of rhich we leve been sveaxing. In =zédition to these ciapters ve have
Chapter VI which tekes up the subject or Divine liamés a21d the ~roper regard
to be shown them. Since ilaimonides believed that tlie nemes of God teach us
correct meterhyeiczl ideas, too, atout God (See our commentary to Chapter VI),
tule chapter, verhane, shoulé ve grouped with Ciapters I-IV =3 rmong the

cusvtere which provide the kind of Xmowledge which must becowe vart of one

in oréer to secure immortality.



In regaré to the second point mentioned above there can be
no doutt that zimonides has placed special eaphasis in Yesode Ea-torah upon
certain intellectusl and -rectical protlems that confronted Israel in his
times. His notzbly fuller considerstion of the uroblem of anthrovomorvhism
in Chapter I is an example of llaimonidce deelin. with one of the zccutest
intellectual conflicts of his age - 2 conflict which the Almshades, an Islamic
sect championing the strict unity znd incorporeslity of God, attempted to
cettle on the battlefield during Leimonides' lifetime.

Caapter V conceraing martyrdom is znother excellent illustra-
tion of the part vractical coensiderations nad in the orgenization of Yesode
Ha-torah. In our discussion of this chapter we describe some of the religious
and political conditions of tie times which werrznted itne inclusion of this
chapter in Yesode Ha-torah (not forgetting thet there is & logical reason for
ite inclusion, too). The volemical nature of much of what ilsimonides has to
say on prophecy in Chapters VII - X is noted in our commentary. The clzime
put forwerd for tne sunremacy of lohamued and for tue mission of Jeeus of
lizzereth by their followers and for theé new revelations of other orovhetic
pre’‘enders are met with vigor by Leimonides. His emphasis upon the morelity
and learning of true vrovhets (Ch. VII), the preeminence of lloses in vronhetic
percestion Ch. V1I) and in the divipne monifestation =%t and -utlic ritnessing
to the truth of his mission (Ch. VIII), tée immutenility of the Torsa (Ch. IX),
sm the proper testing of prophete to distinguish the true from tze Telse

(2o X) is polemiczl in nature if aot in purpose.

Cur tcird point mmong tie sudbordinste objectives of Yesole

Hr-tornt lg that it provides a proper place waere certain materials vossessing

&n underlying connection are groupec LOSELET.
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11 cur commentary we suggest thst Chapter V on martyrdom
wes placeé in Yesode Ha-torah because in certzin circumetances one should die
rather then violate & single mitzvah, £né tiue this Chanter hee & fundamental
relationship to the entire Torah and belongs in Yesode Ha-torsh. FHovever, we
find aznother xind of logical relationship which embraces a great tart of the
contents of Yesode He-toran.

There is & dnd of three-fold relationshin frou God (thrmugh
the medium of the angel, the Active Intellect) to the crophets to man. In
Yesode He-torah ve finé those vrinciples which man must believs .cncerning
God, €.g., His existence, unity, incorvoreality, etc.; ani concerning the
orophets, e.g., that prophecy is en autkentic experience, thet lioses is the
-restest of prophets, the divinity of the Torak revesled to lloses, etc. 3Zut
in Yesede He-torah we find nothing of God's reletionshin to men, e.g., there
i¢ nothing of God's mindfulness of man, rewaré and punishment, the Messieh,
resurrection etc. It ie interesting to conpare, on thie score, the thirteen
Articles of the Creed of .zimonides and tiie contents of Yesode Ez-toreh.
Steted dirsctly or clearly implied, the first nine Articles of tie Creed are
to te found in Yesode He-toreh:

1. Existence of God, cf. Chepter I of Yesode Ea-toreh.

2. Unity of God, n " " "
Z. Incorporeality of God, " n "
4, Tne Priority of God, " " "
5, Pronibition of ldolatry," # "
6. Authenticity of Fropnecy,Charter VII,® "

7. Loses Grestest of Froohets, Chanter VI, "

8. Divine Orizin of Torah, Chspter VIII, " "
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G. Immutaeblity of the Toran, cf. Chepter IX of Yesode Ha-torah
10. God's Mindfulness of ¥an )
11, Eeward end Punishment ) Yot found in Yesode
12, fThe Coming of the Messiah ) Hz-torsh

1%, ZResurrection )

The subjects aprearing in Yesode Ha-torah, but not in the
thirteen articles of llaimonides' creed are as follows:

1. The Btructure of the Universe (Chapters III end 1V), -
but this is nonetneless a part of zbstract knowledge,
thougn of a2 lower order than the mowledge of God and
the angels.

2. uartyrdoz(Chapter V), - but this iec also concerned with
zn attitude of man toward God and tie Torah, but since
the Creed is concerned with beliefs rather then actions
it is left out of the Creed.

2. Dreztment of objects beering the Tivine Name (Chevter VI), -
this too is 2 ¢rt of man's kmowledge of God, but is left
out of thie Creed because it iz concernmel with sctions
rether then beliefs,

4. The testin: of nrophete (Chspter X), - this chanter is
pert of the discussion on =ronhecy, but, zlthough rro-
nanecy has an immortant nart in the Creed, it is left out
wrotably for the same resson that sorears zbove: because

it deals witn actions rztier than beliefs,
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Ve have tried to show zvove that lMaimonides limits nimself
in Yesocde Ea-torsh tc & specific theme, namely, the nminimum of what a man
should Xmow of God, of His opropnets, of revelation, and of men's vrover basic
attitude towards these. But ne has clearly omitted discussing themes in
Yesode Ha-torsh which deasl with God's relstionship to man, differing in this
rezard from his listin- of the fundamental orincinles of the Torah as they
appear in his commentary to Perei: Helek.

With the excention of Chznter V on martyrdem, every subject
of Yesode Ha-torsh is éeelt with in loreh Nebuchim. Indeed, os we point out
in our commentary to Chonter II, 11, & large vrovortion of Moren Nebuchim is

devoted to the matters discussed in Yesode Ee-tcrsh in short form.
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NCTES FOR THE USE OF THIS CCLLUENTARY

The sections of this commentery are numbered according to
the parogreph mumbering of the common printed editions.

\lany sections contain a b part. The b part conteine explana-
tions of difficult words or phrases found in the peragrapi under discussion
winich we felt should be deaslt with sepsrztel. from the anelysis of the meaning
of the peragrach and its comparison with Moreh Nebuchim.

Wie have incorvorated all references into our text in order
to eliminzte footnotes. Moreh Nebuchim is sghrevisted M. N., followed by
Romen numerals designating vhich of ite three éivicions is referred to, folloved
ty the Chepter numver in Arevic mumerals, followed by & rage number. The page
number is according to the nagenation of Lichesel Friedlander's three volume
troenslation, London, 18E85.

All references in our commentzry to another raragrark of
Yesode Se-torsh refer both to the text and to our notes on that persgravh of
the text. The commentary is designed to ve resd together with the text, end
cannot %€ understosd of itself.

Thousk we heve been .reatly benefited by Loses Hyanson's
=nelisc trenslstion of Book I of the Mishneh Torsk, we leve rendered our

tranelations in accordance with our understanding.




CHAPTZR 1

1. Ve may Tirst note that Maimonides hae mede it the ultimste
vasis of the Torah and of the sciences to imow that there is a Firet Being.
Secondly, he, sveexing as & philosopher, ma!®s the !mowledge of g First
5eing rather than Zeith in Goc the Dbasic vrinciple. In contrast to this,
for example, Sasdia maes the fear of God the first mitzvah, (See Siddur H.
Sazdis Gaon, p. 157 e, ed. 1. Devidson, S. Assef, . I. Joel, Jerusslen,
1941). ‘Wnile Laiconides maites the Firet mitzvan to imow that there is &
God.

Laimonides' Zour oroofe for the existence of Godf, as found
in N. N., are baced upon first, the princirtle of ceusality, "the assertion
that nothins can chenge or come into existence without &2 czuse." Second,
the principle that infinite regress is impoesible. These arguments are
enbodied in the phrases "First Being" (= irnossibility of infinite regress)
"ané He brince into belng 211 existing thincs..." (= ceueality), "...every-
thing occurins in the Universe, although directly oproduced by certain
neasrer causes, is ascribed to the Creator.... He is the agens, ead He is
therefore tne ultimate cause." (L.XN. I, 6%, pe 262).

The last concert is tust all existing things in the Universe
exist only throusn God's essential existeace (cf. II, 9). All thiags are
depenlent for their existence upon Him. The whole Universe would nerish
just as would & men whose heart ned ceased to beat, where tie soheres to
stop moving says kzimonides. OSince the potion o the spheres depenie unon

5od unceasingly, the contents of tue Universe devend upon Him. (See below,

I. 5)-
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1. o NITIDT TID™ - - sirece 11 BVOIA VW

It means the most basic rrincirle. Since it is the very first vhrase of
the ten chenters terued anni "l]‘o‘ :+ it is reesonasble to interpret
it to mean the most basic nrincivle of ithe Toreh., The next phrzse,

JTIDDII‘.'I -"D,] , stands in some contrast to it, for it refers

to the Greelr sciences rather then to the Torah of revelation. Here we see

Usimonides as the reconciler of the Torzh ent CGreek philosovhy. The basic
orinciple of one end the pillar of the other is the same: to lmow that

there is & First Feing.

The initial letters of the first four worde srell d1ilY;
& common pietistic flourish of the lliddle aAzes, EB.g., M NbRi mo°
3\16'“‘“ vavl . BWa NX by Chnsdel Xresies.

'I]Q.l XD T1&D - ote that Maimonides speaks of
the First Being rather than of God. He is a philosocher. It is = ]'l"(p
form of & N*5 ver. c{ 1,4,5.

N"GQGpp - 17 Mlaimonides were writing se 2 theo-
logian, he would have used the verd o WA. Perlaoe ke is sikirtine the

anel ¢t mtamms
probleu of creetlo ex nihiloh'o;; using e term that nhas only a2 elight impli-

cetion of will., However, tne whole msiter mey be a8 stylistic one since
there are six vleys on the verd NS P in the single sentence.

IXG b7 NNPONPH - Thie difficult ohreee
meezns God's essence, God's reality, Ec Himself. In I, 10 it is identilied
with & certain internretation of God's glory. And in U.N., I, 64, p 242
this intercretation of CGod's glory e given: "Sometimes the essence, the
reality of God is meent oy that exoression, as in the vorde of l.oses,

NShov e Th.“." Glor}'“a aaal
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24 All thingse are contingent uson the existence of the First
Seing. He ig the "Necessary of Existence.”" "They belong to a class of
Being vhich i1s termed "rossitle of existence.... The relztions between
these two kinds of Peing is that of cause and effect.” (VWolfson, H. A.,
The Philosorhy of Svinoze, I, pe €7).
Se A continuation of the argument of parsgrevh 2. The Firet
Seing is completely indevendent of the Universe., Hie existence would be
unaffected by the non-existence of the Universe.

"Eence, Eie essence is not like the eegsence of sny one of
then" meens that the First Being is comnletely "other" from His crestions.
All other existing things are devendent, but the First Feinr is unioue in
being absolutely indevendent. leizmonides msinteined thet the essence of
God wes an impenetrsble mystery. "In the comtenrlation of His eseence,
our comnreheneion and mowledze prove inesufficlent,”" and sgain "Thet,
then, can bte tke result of our efforts, when we try to obtazin a Imowledge
ol a Being trhat ies free froa substence, that is most simvle, whose exis-
tence is sbeolute, and not due to zny csuse... All we understend, is the
fect that He exists, thet Ze ic a Feing to whom none of His creatures 1is
sizmiler, who has nothins iz comuon with theme...” (W.., I, 58, p. 212).

The grgument of this stetement can be sunmarized as
follows:

God, from tne point of vier of causality is unliie any
object ir the Univeree, for

1. He is necessary, they ere montingent.

2. He cpn exiet without then, they cenrot exiet without

Zic.
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3.0 INN NN - Mainonides uses this word here in the
nesnins of true, i.e., necessary existence; while in naragrach 1 shove he

uses it in the neaning of essence.

$. This parsgrash is a further exposition of the previous

ane, llainoides collates his srgument for the difference between the existence
of the First Beins =nd the existence of all created thince by onoting Seripture,
He intervrete the Seriutural osssaged

112%2n 1w l\ BIAZ 2wt VA >3 (Dent.4r38)

CNPYX D'nga\' IV (Jer.10:10)
by nesns of an analogy of expressions to prove exegetically that JWIX %y
(the true God) has the same force as]‘rlsb Yy l'x there is none
else beside ¥im). This, we believe, is the explanstion of lelmonices' use of
NN to exnress the unisuenecs of Godls existence,
Mhie doctrine of the unicneness of Godls essence as com-

ith that of all other beings ie of criticel immeortance in Meimonides!

Wy
I
m
&
-

concestion of the divine attributes. All of the stiridbutes are in 2 humanly
a2

incormrehencible nenner united into one in the divine Issence. For exanmnle,

in naintaining that God's Cmniscience may well be reconciled with the helief

iy, Tie Unity snd Immutability, aimonides argued that Cod'e ways of Imoving

hoklé not bte thournt o2 os bearins eny resemblance to our own ways o
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ing., Says he "How then can they imegin
ledze, which is identical with Zis essence; seeing that our incanacity to
convrehont His eszence orevents us from understanding the way Ze lmove

for HEis knovledze is rot of the some kind as ours, out totally

di“cerent fron it ent adnitting of ne anelozy. And as there ig an Fesence
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of indevendent existence, which is, zs the chilosonhers czll it, the csuse

of the existence of a1l tiinge, or, as we say, the Creator of everrthing

that exists beslde Him, so we also assume thet this Zssence 'mows every-

thing, that nothing whatever of 21l that exists is hidden from it, end
that the itnowledge attributed to this essence has notning in common with

our knowledge, just as that essence is in no way like our essence." (i., K.,

111, 20, p. 88).

5. as The First bBeinsg is for the first zin ?u:?:ni°e;: azde
identical to the God of revelstion, the "God of the Universe" gnd the "Lord
of all the earth."

Tne First Zeing, God, is now uroved to exist bty the classic
vroof of Jewish philosophy, the cosmolosical proof of the unendins motion
of the Sphere, In loreh MNebucnim (I, 70, p. 272) llaizmoaides calls his

student's attention to the importance of this proof: "Let their subject

rr

congtoutly resain in your me sary when you study whet 1 am going to say; for
it, €.-., the motlon of the uppermost svhere - is the grestest nroof for
tae existence of Godesso"

Let ue briefly describe the course of this mroof.

Accer tins Aristotle's vrovositior that meti=r does not
sove of its own accord (l.. He, II, Introduction), laimonides states that
"z movine zgent must exist which nre moved all the existing transient

thines end ensbled thenm to receive Fora." (Form ie tne "eesence of a

nd #%e esgentizl sttritutes.”

%

fore
i

]

taing, that whick gives bein. to &
s7ros, Frilosoohical Teraus ia the lloreh Netuchim, p. 102). The cause of

tie motion o thet asent is found in the existence of another motor of

—
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the same or of & different class, the term "motion", in z genersl sense,
being common to four cstegories{(l) changes which affect the substance of a
thinz are called genssie anidestruction; (2) chanres in reference to cuan-

tity esre increase and decrease;:(3) chances in the ouslities of thinge are

transformetions; (4) chance of vlace is czlled motion). Thie series of
motion is not infinite; we find that it can only be continued till the
motion of toe Tifth element (The substance of the sublin2r world consists
of the four elemente, fire, eair, water, and earth. The substence of the
enheres was called the fifth element, or ouintessence ) is arrived at, and
then it ends. '"The motion of the fiftn element is the source of every force
that moves and prevares any substance on earth for its combination with &
certain force, and is connected with that force by & chain of intermediate
a0tions.... Eut the motion of tne sphere must lilcewise have been effected
by an agent residing either without the svhere or within it." (e.g., the
vas the odrain mey cause 2 humen being to movej.

lsimonides then nroceeds to describe sll of the poseibili-
+ies Aag %o tue reture o tne zrent thot zoves the schered

1. If the motor is outside of the sohere it must ve either

cornoreal or incornoreal.

8. If incorvoresl, it cannot be saild thet the =zcent
ic outeide of the sohere; it can only be descrited
cs sevarate froum it:; necsuse an incorporezl object
can onlyv be seid neterhoricell: te reside outeide
2 certain corporeal object.

pt 17 trne scent resides within the schere, it mact be
either a force distributed throughowt the whole sohere

ge is tre case with the heat of fire; or it fs an in-

divie i7le force, €.5., the scul and the intellect.
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Consequently, the agent wuich sets the sphere in motion
must be one of the following four things:

2. A corporeal object cutside of tie svhere

De An incorroresl ovject serarate from the sphere

c. A force spread throuchout the whole of the sohere

€. Or an indivisible force within the sphere.

One by one l‘simoaides eliminztes the possibilities. Cases

(2), (c), md (d) are vroved impossible on grounds waich we need not =xoound

here; t.erefore, the asent must be an incornoreasl being not residing within
ihe spheres. And .simonides concludes: "It may thus be considered as proved
thet the efficient cause of the motion of the srhere, iT that zotion is
eternal, is nelther Ztself corporeal nor does it reside in & corvorecal
object; it must move neither of ite own sccord nor accidentally (the motion
of a tning moved slong with & movins object);it must be indivisible and
unchangegble. (Divisidility and unchanigeability may be described as
follows!: Zvery chcnge tal®s plece gradually; tnere met conseocvently te a
aoment wnen the chansing object ie zertly changed, martly unchsnged; the
abject must taerefore be divisible. Footnote in Friedlander's Guide of the
Pernlexed, II, Introduction, p. 3). This Prime liotor of the Sohere is God,
oreised be His Nemel

In tae sbove coanclusion of the cosmolo.iczl vroof through
the unceasing motion of the schere, we czn see .zimonides' prosf not only
for the existence of fod, tut for the Unity and Incorcoreality of Eim, too.

The closing remarks of varagreph &, that Cod causes the
sphere to revolve without hend or body is a precautionsry remari.

vainonides 1s afrepid that he hae sugsested 2 human sttribute of strength

to Zou, =c he cuplifies his statement. Cod moves the Universe without
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aooiying force in the manner of man. The mysterious force vhich God emnloys
in movine the universe is ex»lained as follows: "When we e~ thet God moves
the spheres, we mean it in the following eense: the spheree (which have &
certain tind of intellect and 2 desire for the ideal which they corprehend,
azs we shall see below in our discussion of the heavenly soheres) have & de-
sire to become sinmiler to the ideal comprenended by them. This ideal, how-
ever, is simole in the strictest sense of the word, and not subject to any
cnange or alteration, but conetant in producing everything good, whilst the
snheres are corvoreal; the lstter can therefore not te like thig idee in
any other way, excert iz the orodusiion of circuler motion; for this is the
only action of corporeel beings that can ve nerpetusl; (since lizaimonides be-
lieved in a finite Universe), it ic the most simple motion of 2 hody: there
ig no change in the essence of the sohere, aor in ihe beneficial results of
its motion. (M. M., 1I, 4, Ds 30)s

Thue we may understand thet God moves the universe by
vermeating it with the desire for imitatic Dei.
8§ $s ‘Dc?l." LI 16 N - iasimonides does mot say w1 E2% .
sut God of tue Universe. Ve cen only mow God in reletion to us, not per se.

Y"‘:\"ﬂ 5o ]11.\‘- This ig 2 more concrete, more per-
conal term. It 4s e religious rether than philosoniiical nhrase.

61 6 1 - 1In the time of llaimonides astroncrere
thougnt thet thne spheres were nine in number: Seven cerrying the rplanets,
including toe sun and the moon, One containine the [ixed sters aal the gll-

- . & .
enbracing sphere called -’l‘?b‘a %‘ 723 (cf. below Chapter III).
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G. fHaving vresented the major argument for God's eristence in
P. 5, Malmonides has prepared the way for tne first affirmative commend, to
know thet there is a God. Thir he statee here, er? then he immedistely pro-
ceeds to state tne negative command, "Thou shelt have no other gods hefore
Ue," (Ex. 20:3), which is & negative way of statine God's Unity.

Ee who denieg the Unity of God is termed 2 ")P",:l 290D -
& denier of tne'graat princigle'(of Judaism) upon which everythinge elge de-
vends. In Maimonides' thinking the unity of God is the great orincinle. In
ioren Nebuchim laimonides even nlaces nis discussion of the nature of the
divine essence, besed aes it is upon his concerntion of God's Unity, before his
digcussion of the existence of God; the former occusies most of volume I, and

ine latter the {irst pert of volume II.

g e AVUY NI D . iaimonides is writing 2 code of lav
as well zs a theology. The commandments as well =s philosorkical doctrinee
are in plece in of AT *TID°.

_l'l")")’ -a dosma g & doctrine uoon which other rrinmeci-
~les denend, e£e Meimonidee clearly sugsgzeste here whnen ne terme "nity the great
dogsme uvon whica everytiain, devende. Ag will be seen inmedistely below, the
doctrine of incorporeality of God derents unon God's Winity, as understood by

Lsimonides.

7s Vainonides hac frankly cslled the =ubject of 5od's Unity,

Z. 071 he introduces Lere, "......pluost too subtle for ocur understanding."

{t.e Me, I, 57, De 2085). Eadrrarmoifeon-hae dven-us-an insisht into-the b

two-fold sense jo—whieh leimonides, elong with other mediaevel philosophers,

enployed the exmression unity of God. "In the first place, it was used in the
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gence of numeriecal unity, as &n aseertion of monetheiem ano & denial of the
existence of more than ome God." (Wolfson, H. A., The Fhilosophy of Spinoza,
I, . 118, Cambridge, Mass., 1934).

Ve might tave this to be tne meaning of the opening phrase
wraw udl 4161

of paragraph 7, ; TN W} WI%N.

"In the second, it (the unity of God) was used in tne sense
of essential unity, or simvlicity, s & denizl of any kind of inner rvlurslity
in the divine nasture." (ibid). This denial of immer plurelity refers to
physical snd to logical plurelity. Uaity in this second sense is imnlied in
vnat is said in the remainder of F. 7.

Pirst kaimonides denies generally that God's unity can be
likce the unity of anything existing in the universe, and then he defines this
general statement by pointing out the two kinde of unity witnh wnich we are
Tfemilizr and denying their vzlidity when defining God's Unity. The familiar
tynee of unity are,first, losicel unity such as the unity of a2 snecies, €.g.,
the soecies "men" is a2 unity; and second, phyeicel unity such zs the unity
of pny materiel body whick is = thing by iteelf and possessing narts and
dimensione. “he unity of snecies was importent to differentiste from God's
'nity tecause tihese were pantieists wno locked upon tne universe as & ind
of specie and said this was God. Leimonides, himeelf, believed that the
universe wes an orgenic unity (cf. ¥., ¥., I, 72, p 2t6). Zut Laimonides
argued that God and the uaiverse could net be identical, for God's :inity was
different, there teirg meny sub-unite ia the orgenic unity of the universe.
deither, saye leizonides, is tae unity of God %o be compared with the unity
of & mcterial body which ie rou-rised of parts and dimensions, This ig 2n
arpanent for the incorvoreality of god, for God cannot vosEess trae unity

i1 He is £ meterial tody that can be gprortioned into peArts with dimensions.
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The vroblem of incornorezlity demands a epecizl discussion.
as can reedily ve discovered by & glance at the remainingz paragravks of
G.vies Cne, dalmoailcs laid grest emphasis upon the incornoreality of God.
Le pelieveé that "without incornoreality there is no unity." (M.N., I, 3E,
‘e 128). Ané ne held ell those, whether of tie scnolars or of the masees,

_& 30‘-
10 be infidels who did not believe inaincorvoreelit;n(x. ¥., I, 38, p- 134).
iowever, the belief in the incorvoreality of Goé is not £ commandment of the
Toran. It erows out of losical deduction, not from revelstion, tnough
;aimoniées attemots to give it Scripturel supvort in the next paragrapa
(I, €)e 1In Meimonides' pattern of thought God's Unity znd incormoreality
ere inextricably interwoven. One é@ﬁgai:eile% without the other, as ve siall
=ee, and both are interrelsted to the cosmoloclicel nroe: of God's existence,
25 we nave seen sbove in the discussion of I, T

Vaimonideg' nroof for God's unity and incormoreality may
se outlined sg followe on tie ovesie of owr nresent crregraczhi

A. If God is more than one, He muct be a anterizl oo

vecause only mzterial todies can be distinguished from

one anotner.

. If the Creztor vas suda & ohysical vody, He musi neces-
szrily pe finite for it is imnpssible for a nhveical
wody to be without dimensions.

c. 17 Goé is thus Tinite in size, e opust elso be finite
in energv.

D. However, tais ie imnossible, because the Svhere of the

Universe is uncresingl” revoling, which can only xipen

if moved v infinite force.

E. Therefcre God camnci te cornorezle
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F. Hence He must be incorneoresl.

G. Since He is not 2 rhysical body, Ee must be & unity, for
only vhyeicel bodies can be distinguisked from one
another, m that he may say there sre two or more of
trem.

This foregoing argument may be briefly surmed up by saylng

that the infinitely revolving universe muet be moved by an infinite force,

wiich can only bve incorporeal 2nd hence & unity.

ﬁ
7 b. a )VTI.\’ D - Accidents zean features veculiar

to zn individuel distinsuisking nim from other individusle.

Ce Ysimonides mroduces three Scriptural texte to give tne
cursort of revelstion to his philoseri'crl proof of God's incorporeality.
They reguire no comment.

5 D l:l D‘“.TC).\’ - Tvidently Usiconi es miscuoted this
rzssage Trom Deut. £:&F or & scrite made an error in inserting OO TSN,
Sowever, it is forbidoen to erese God's nave and the zistave wae allowed to
vezain in the text, our sttention teing called te it only Ty dots above the

letters. {cf. celow, Chauvter 6).

0, The twe precedin, neragrevis nave mroved thet God is in-

~erooresl, The inculrins religious nind is immedistely troubled ty numerous

Seristursl nrsseres whica soeex of God as i He vossessed zntrhrovomornhaic

pualities, zniring Him epresr &s i1f He were corvorezl. The vroblem of

anirronossr-hiem was of major concern to lalmonidee. The orening seventy




caapters of loren liebuchinm are slmost eantirely devoted to ite solution. In-
deed, laiunonides solves the wnrotlem of antironocorvnic references to God in
“« Lo even before ne cives his attention to vhat we would consider the nore
cezsic problems of the existence anéd unity of Sod. An =0 we ghould not be
rurprised when he gives more discuscion to this protlew in the liskmen
Torsh, slso, then he doee to the rrobleus of existence and unity of Goéd.
Isanc Eueik points out that toe Jews of laimonides' time did not doubt the
ezistence of God, ené we might add, His unity either, but thet many of them
aad en inadeguzte idea of His spirituel neture. (Medievel Jewigh Fhilosonny,
v. 241)., Since the Bible countenanced the neopls': rotiropemorphic conceo-
tions, it wae urgent trat he deal in socme detzil with this oroblem.
Yaimonides' method is verr simnle. He voints out in this
seTegraph tost the mental csracity of men is such that they can only conceive
of ohvsical bodies. Thig beln; true, the Toran, viich eveal®= in the languare
of wen, according to Telmudic Dictun ( Bake Maya S'b ) gt necesserily
srnepk of God in anthropomorrhlc terms. "For", states llaimonidee (X. ¥W., I,
46, D. 153) "it wes found necegears to teacs ell of them thet Cod existe...
=nd nossegses life, visdom, power, activity, amd all other proverties which
cur pelief in His erxistence rmuet includé.....Tlwrt Joé exigte wee then shom
t0 ordizsry men by mesnms of similes taken from paysical bodies; that "Ir is
l1ivins by 2 sizile tacen froz notion, hecause ordinary men consider only the
cody se fally, traly, and undoubtedlr erxisting.... In the same manner motion
igs coneidered tr tine ordinery man se ldenticel with life; whnat cannot move
voluntarily froz place to place hae no life.... The perception vy the senses,
gerecielly ny hearims ené seein:, is vest -mown to uei we have no ides or
notion of any other mode of communicstion tetween the soul of one mem and

tnet of another then by wesns of sreakinges.. wnen, therefore, we are %o ve
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inforzed thet God has a nowledge of things, and thet communication is made by

iz to the Frophets who convey it to us, they renresent Eim to us as ceeing

and nearing.... Taey reoresent Him to us &ss speaking.... God is descritved =zs
sctive tecauee we do not know any other mode of vroducing e thing excent by
direct action. He is said to uave 2 soul in the sense that He is living,
btecause all livine neinge are generslly suprosed to hove a soul..... Agein,
since we perform all tnese actions only by meane of cornoresl orgsng, we
figuratively ascrive to God ihe organs of locomotion, as feet, esnc¢ their
801lcSaasaast

Tois lengthy passage Les been cuoted to =macte clear
.&imenides' attitude towerd anthrovnomorrnisms. They are simonly necessary
evile, to bDeé condoned tecause of tne inadeouscies of the human mind.

Fereeravh nine closee with some interestings comments. Since
Gof is unchenging, how could the prorhets see Him garbeé differently on
various occasions is the imrlication of llzaimonides' nroof thet God is not
reslly seen by tne orovhets btut that He only epvesrs in this msnner in
srophetic vielons (ef. below ch. VII).

We neve discussed Maimonicdes' concention of the comrlete
" .snernese " of God abtove in Ch. I, 3. Hig essence cannot te cowrrehended
by @Al
10. Since Godls essence cennoti be kmowm, as we neve seen imae-
diztely svove, just waat was it thet lloses sought to cozorehend when he
saii, "Show we, 1 beseecn Thee, Thy Clory," asis laimonides. Loses actmlly
itd seek to mow God's essence in toe seve nemner ss & oan can distinguish
& =an woce face ne hoe seen and wuose image is imoressed on the mind. ZEut

Goéd answered Loses that mon composed of daéy end soul could not obtain to
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this imowledge. MNaimonides is voint’:, ocut thet "the wisest of men", Moses,
could not comprehend God's essence, so how much the more the common lot of
merl However, Yzimonides does maintain thnet Mosee hed # clearer ides of Codls
essence than zny otner human ever hed before or since. Ee esye that thie ie
sugzested by Scrinture in tnetext "Thou shalt see Uy beck tut Ly fTace shell

not be seen." (£x 35:23) (ef. Ch 7, 6).

o

10 b. _(.1]33 - In¥. Y., I, 65, v. 242 ¥eimonidee exrlains
this to meen "God Thyself" (Hie essence) and that T'll'.'l.:) wae oubstituted s
s tribute of homege. This internretation is besed on God's anewer to lioses:

"For no man shsll see Me and live" (Ex 33:20). He ig taren to mean Cod's

EESENCE,.

1l. Meimonides, havin- demonetrated theat God is not & meterial
sody, now continues hie argument ageinst any reference to Cof vrich might
sugoest thet the sccidents of matter can be ettribtuted io Him. laimonides
liste the "accidents” wuich can be attrivuted to inorgenic mrtier (e.gz.,
cosposition, rosition, dimension, movement, relriion to tize -- tize,

ot Niatodle
2imonidec '-:elleveciﬂ, vas "en accident to zotion wunica sgein is connected
vita a body.' (K.N., 1, 57, D. 206): end the sdditionel accidente wiich can
ve attrivuted t» organic natier (e. ., cuangesvility, death or life such pe
rertnins to anizme)l bodies, intellectusl cuslities of mzn, eleecing or wa<isg,
ezotion, silence or sreech lie ani'c). Ey this enumerstion l.aimondee in-
ciudes in swnmer- forw 211 poseible corvoresl or antaromomornhic references
saet might be mede in Scrinture to God. He concludeg the list vith en
etseure Telmudic reference from Hazigan 1T s. (The English translation of

Hprigas oy the SonciPreee, London, 1538, hae footmotes to this rassage

-—

|~
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#lluding te different versions and possible mesnin:s of nhreses). Maimonides
takes ‘.75) D$ to refer to God rether than to Heaven in genersl, and he
employs thie text to support his view tuat God cannot have attributed to Eim
the accidente of matter such as stending or sittinz, etee. (cf. ¥. ¥., I, 12,

= Y
e R J o

iz. liaimonides conclides with a cued erat demonstrandum: all

the corvoreel and anthrovomorphic statements in the Fentateuch and Frovhets
are ametaphoricel; and to them applies the sayin- "The Toreh esreaks in the
language of men." For some reason, not epvarent % this writer, llaimonides
adds a scriptural proof after his J.Z.D. He eiows how Scrintures wuld be
contradicting iteelf &f taken literally retzer then figurstively in certain
LESBAZES,

Chapter Une cmues to an end with lizimonides extollins the

transendence oi God.



CHAFTER 11

i The love znd fezr of God are divine commands. Thie naragrech

simply states the basic nmitsvoth to be discussed and their Scriptursl source.

< The duty to love ead to feer God raises & difficult oroblem.
How it is roseible to fulfill ordinary commands such as =zeercing the Ssobath,
to redeem tae first-born male, etc., but it is quite another =mztter to be
cormnced to love or fear something. Love and fear are commitments of the
emotions and woulé seem to be beyond "coercion," even if tine individual vere
w%illing to be “"coerced." Maimonides cannot be said to have solved the logi-
ezl rroblem involved he re, but he fdoes give 2 !dmi of sclution.

Wnen a man contemvletes and underetande God'e worke end
sreatures ne obtains ineisht ints csome of God's incomparatle and infinite
wiedom, he is immedirtely filled with love and longing for God. ian is
srouznt $o love of God by knowlecdge of God. In Mishnez Torash, Zilchoilh
Teshucas, X, G, Meimonides seve tast "One only loves God with the xnowledece
vith weich one Ymows Him.... A pereon ought therefore to devote nimself to
tne understanding end coucrenension of those scliences and studies wiiceh will
inform nin concerning nis Master.® (ef. M. M., III, 28, m. 152).

Likewise, tne fear of God is a comcommitant of tre study
o God's work znd creatures. Man will not only love Ged through gnoreciztion
of Eis wonders, put wili feel his ovzn insignificance before col's trenscen-
dent greatness.

It might ve added here t.at liaimonides wss one of the few
nilosoohers wno wee oprosed to antaropocentrism in the Uiddle Ages. To him

an ig tiny and of small consecuence in the vast univeree. He avers, "It

ie of s reat szdvantege that man should ‘mow his stetion, &nd not erroneously




selieve tnat the whole universe ex only 1im." (1. N., III,
geve azein, "In order t» obtain a2 correct estimate of ourselves, we

reflect on tae resul I igations whick eve

ensione & tne dietances of the snheres and stare... tke whole

je infimtelv smell in commerison vith the sohere of tre stars, waat is

ared with 21l these created beings! How, then, could enyone of us

adé thet they

waimonides, desirin: to open tne door to Ue love of God
for intelli.ent resders, devotes chapters II, III, x broad outline
God 's rtion: monstreting the Divine Visdon ma gt in £11 of

1

worge serve

God's Xature.

truthe which the lew teaches ue - the mowledge of

love o God."

if the "fear" snoicen 8. 1 DErf=
feer. And ..ai =ntly, was not 82 certaln Lim=-

i{ifferent fyox know=-

"The two oL jecte p end T of ¢ acaguired Y, two

= the true knowledge

ﬁ’q.,’f.m—f-c.L L ST "’w‘H
oduced y in the Law." (i.

:17411iment of the

itzvath result in U
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X Thie neragravh indicates the subjects to be discussed through
Cnanter IV. Haimonides rere divides everything God has crested into three
distinct cetegories:
l. Fodies commosed of matter and form and subject to con-
stant chenge. (In M. M. he refers to these as e

azterie nrima , or the bodies below the spheres.

(M. ¥. II, 1D, v. 53).
2. Zodies ocomposed of mstter end form, but not subject to
chanze, €.g., the splieres and the sters clace in them.

The angels, vhich ere pure form without matter,

5]
-

Maimonides discusses easch of these, ut in reverse order

in tie following chacters tnrousn Chapter IV,

<, Yeimonides' descrivtion ¢F 2n,els as forus without mastier
in the crecedins paragrach ie in conflict with the literzl meaning of
Scrintural verses, vhich scealk of angels of fire snd vossessing wines.

se

Zut, says Leinonides, they were,seen in & pronmetic vislion (ci. below én VII)
=néd ere snoken of allegurically. To say tnet they were {'ery means that
they were incorsoresl, ant to say they nossessed vinge signifies that they
ned no weigiit. In support of thie Tiguretive interoretetion, liaimonides
ofTers Serintural oroofs. GCod is called = devourins fire in Deut. 4:24,
and Goi ie incormoresl. Similarly, the angéls ere called fiery, vet they
soc pre incorcorezl end tne tern ies 28 figure of sveech. The Serimtural
[‘f-mn:u'

text,to prove that the tern wings as apnlied to anpgels 1is metanhoricel ies 2

i+ pueoure. Does MWV uean snirits or winds? Does the text get some

3% ‘e mennin, fra. the vrevious verse (Pselms 174:3) whid sneaks of P o

TN or 1s JIIMIY relsted to the laet nhelf of its pwn verse
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where it is in perallel cometruction with (9;76 WX 7

Maimonides nes posed & difficult rrovlen for himself. At

[+0
-

the very enc of 1I, 3 he states thet the angels ere onlv forms distinsuighed
from each other. 3But how cen incorporezsl forms be distinguished from each
otner? FKEe solves this nroblem by steting in this paragravh thet the zncels
ere distinguiched from esch other in causality. Zech oné denende for its
vxistence upon the energy of the one immedistely superior to it, and &ll of
tnex exist devendent umon God. In II, B, asnother distinction is mentioned.

Tois causelity is releted to their rank in Ymowledgze of Gal.

Ga Since angels =re incorooreal, they can have no rosition in
space. llzimonideg, fearing tozt hie uee of "zbove" and "below" in reference
to the anrels in the precedings naracrerh micht bte miginternreted, exrleins
wizt he means by these terms. His exemcles are in tercs of imovledges and
caueslity, wnicihh we heve nointed out elreesdy in II, © were the two vwaye in

vhick enpele were distincuished from one snocther.

T . b )
y Arnerently dainonides ie attemmting to syntesize the angels
nf revelstion end the Intelli-encesof the Spaeres of CSreek nnilosophy. He

ctually mekes them identical in k. H. saying, "..... there is only thie

m

cifference in the names emvloyed - - ne {Aristafle) usee tie term "Intelli-
gences,"and we szy "angels"." (. ¥., II, o, n. 37). The ten rankes of
anfele zre coupargvie to tie ten Intelligences of iedizevel Aristoteliem.
(®. A. Wwolfeon ox-oleine the Izteliigences as lividly £s porsitle &s follows:
"God is =ure H.ogtt, znd His only activity is thinkings. 3Sui Bis thinking

ies 2 crestive nover, it btecomes otjectified inm z thought, known as Intelli-

T S e
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ence, whichnwhile immeterial likxe God himself.... is of & less perfect order,

iy

inzsmuch &s by its mature it is on 2 vpossible veing, having 2 caguse for its
2xlnio.acze The thought ef this Intellicence, vhich ie seid to nossess 2
dual nature, objectifies itself in another Intellisence and 2 snhere. So
the vrocess goee on until 2t a2 certain stere crass matter ervears winich is
toe basis of the subluner world." (Wolfson, E. A., The FPhilosoohy of
Srinoze, I, p. 96 f.) These Intelligences vresicde over the svheres. The
lowest renk, B W*'X , vhich commune wit: the provhete ie identicel %o the
Tenth Intelligence or Active Intellect of Aristotle. In Yesode Ha-torah,
1V, 6, the B N perforn oreclsely the function of the Active Intellect
wiaich is to give form to the umestter below the spheres (ef. Wolfson, H. A.,
The Fhilosorhy of Sninoza, 1, p. 219). Aleo, 4n M. 4. Upimonides savs that
~ronhecy arises through an emanztion from ithe Active Intellect (M. K., II,
vB, m. 173). Zvidently, ns we see, lizaimonidee' 1list of nanmes of angele!
ranke ie only a Judaizin, of Aristotle's Intellizsncee. Wolfson surports this
conclusion: "Azong Jewisn and Arabic rhilosoohers, the Aristoteliesn and
Plotinien Intelligences....were identiried with the angels of the Eible and

finctioned 2s tne ceuse of the motion pf the celestial svneres. (op. cit.,

Te may note that Havoth, Opharia, Hasheelim, snd Seraphim -
s1l figures from the mysticel vision of Zzekiel (Zz. 1) called the Messeh
werimbah (the Divigne Cheriot) -- are concernec in Maimonicdes' synthesis of
Jewien sngelolz;y end Greek rhilosophby. In lf. N. he states that one of hls
rincinal objects i to exvouné the Divine Chariot (Ez. 1} (See ¥. F., II,
5, ©s 27), end he devotes several chapters to this emd (. ¥., III, 1 - 7).

“oveyer, {n this exvosition the Hayeth end COrhaniz are interrreted in a

on FifTerens “ashion fror their interpretstion z2s Intelligences of the
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esheres which is implied here in perazraph 7. Ix .. %. the Bayotn renresent
Tour spheres end the element of their existence (cf. M. N., III, 2, p. 3 £).

The Your Cphanim represeant tihe four elements out of wnich a1l sub-lunar

zetter is composed, fire, air, water, and earth. (ibid., ». 12).

~1

&N D D - God's Throne of Glory (Ez. 1:26 f.). Im

o
.

“e ey I, 9, p. 53 f. ULzimonides attempts to zive a rationzl interrretstion
of the Throne of Glory: "... the word S0 D denotes God's Greatness and
Ciunirotence, which are identicel with His essence." Thus, to say thet the
=aynth are closest to the Throne imrlies thst angels of tais rank are
closest in terme of ceusality and in knowledsce of Goé to Cod, However, the
conceot of the Throne of Glory nes vlayed & major role in Jewish mysticism,
The Jewish mystic of ancient times hed ss the essence of their exverience
"tne ascent of soul to the Celestierl Throne where it obtains en ecstetic
view of the majesty of Goid and the secreis of His Fealm." { Sholem, . 3.,

2 jor Trends in Jewish Uysticism, p. £., cf. gleo p. 42 £.).

Ea Laizonides maintelns here that toe pure forme, angels or
Intellizences, &8s you will, &re living and recognize God end know more
£bo.r Fim than does men, who consists of metter and form. However, even
tie toomoet rank, which lmows most a&bout God, hze insufficient cepacity to
uoorenend Goé as Fe regliy ise.

Zeimonides ie sug ectin, bere egs he declares ovenly in
vie U. thet "The corporeal element in man is & lerge screen and nartition

taet prevents him from perfectly operceiving svstract idesls..... Horever

3 = 3 Bat'n i
~rect the exertion of our ainé may be to comprehend the Divine Felng or

s BT tLe ifezle. ve "ind a screen and pertition between Him and purselives."
nE oF thie ifezlg, ¥e Th I i

f - - ,.:.l

Viss ey IIX, Oy D -,.-)o
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Je Tols caragraph reasserts the devendence of everything urvon
God. (See ch. I, 1 above). Consult M. ¥., II, 12 and ¥. N., I, 69 for a
d¢iscussion on how the Divine influence or emenation is imperted tc the uni-
verse, so thet God is tne eventual Author of 211, the B“D‘?)JTI ‘“.
"the life of the Universe."

Not only does all devend unon God, but God possesses self-
znowledge, and because He knowe Himself He Imows all things.

"He (God) fully lmows His unchanceable essence, and hae
thus a knowledre of gll thzt resulte from any of His ects." (M. N., III, 21,
D, 32). ieimonides attemots to mele God's omniecience clesrer by en anzlosy.
HZe noints out thst the rroducer of a thing knmows it in a different manner
Trom those wilo examine the thing. The .achine operates in accordsnce with
the “nowledce of the man who mde it, the machine suvmits to the knowledge
o the ron. Sut the knowledpe of otservere of the machire ig ottained from
watening the movements of the mschine itself, each moment of watching adds
something to their knowledge of its workings. If en infinite number of
moverents were assured of this machine, the otservers would nevey Le =zble
o complete their imowledge. Tesides, they carnot Xnow any of the movements
efore tney actuzlly tsice place, since they tmow tne= only for their actuel
securrence. The same is the case with every object, and its relation to our
‘mowledge nnd God's /mowled:ce of it. Eig 'mowledge of thinss is not derived
from the things thesselves, but tmrouch His imowledze of Hie own thoughts
wkich rroduced eversthing. (See L. N., III, 21). leimonides noints out that
there is sctually no comparison vossitle between God's mowledge and oure.
If we were to trv to understend in what memner Cod understands "it would be
the same ss iTw tried to ve the same as God....Such intellect does not

. - " "I A -~ £
exigt except in Cod, ané is at the same tine ¥is essence." {Inid. p. 32 £.)

=

- _—
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10, This caragrach is creccutionsry. It wishes to male clear to
tee reader thet God is one, desrite tne fact tnst in the precedine two pare-
grevhe (G an. 2) Le wm: speaking as if He, His existence, and His knowledge
vere sepzrete elements, as, for exeuple, says Heimonides here, we and our
znowledse are separste.

In order to understend whset lizimonides mezns when he says
we znd our knowledge ere sevarate, we must understand his veculier theory of
znowledge. For his theory of Ilmovledge we may turn to L. 3., I, 68. The
-deas of this chanter msy be summarized azs followse!

refore compreaension there sre turee thinge!

(2) the man wno possessee the power =aé is cagable of com-

prehending (the =iné is passive, 2 iobula 1 s2)

(2] the vower of comurehension itself

(c) the object waich is cepable of being comnrehended

They becoime one and the sezue wnen the intellect is in action.
“nen tae potential (his capacity of thinkins) is revlaced by the actuzl and
sie form of the otCject wnich has veen comorehended is the actunl intellect,
since thet whicn comvrenends is identical with the form comnrehended, €sg.,
waen woo comprehends the form of & certain tree, when ue abetracte its fom
from ite metter and renroduces the alstract fomm, le conurehends actively

and hig intellect is the abstrasct form of the tree in his aind. In sicn s

czse ihe intellect is net distinct frow whet is comorekended. The very
tssence of tre actual intellect is its comprehension.
(a) The intellect by which the tree hes been converted
into en asstrect idee or tne act of thinking,

(v) that whicn zctually oomprenends the abstract form,and

) that whic. is coaprehended &re the saue waenever rezl

(

L

cocnrehension tales vlace.
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liow, since God is an intellect which is 2lways in zction,
end as there is in Him at no time & mere votentizlity, that He does not com-
prenend at one time, end is without comprehension at another time, but EHe
comprehends conetantly; consecvently, He end the thing comprehended are one
and the same thing, that ie to czy, His essence; ani the act of comprehend-
ins is the intellect itself, which is likewise His essence, God therefore
ic always tae thinker, the thought, and that which is comprehended.

Thus we cen cee the difference between trought in Cod and
thought in man. In men thought from time to time mmsses over from mere
sotentiality to reelity, and sometimes there are obstacles in the wgy of
t'e sctive intellect. Zut Sod zlone, znd none beside Fim, is an intellect
ronstantly in action, end tnere is, neither in Himeelf nor in anything
ceside Tim any obstacle vuerciy Ei:z comprehension would be hindered.

liaimonides emnloye tne Scriptursl nhrase "As God liveth"
-0 bolster his concept of God's Unity. The Bible does not say #By the life
of God" as it seye "By the life of FPharoah" because this would suggzest £
cietinction betveen God's essence and His life (cf. abvove, I, 7 fota

For & discuseion of the concluding thougnt of this pare-

graph, that God, kmowin: Himself, lmows everrthing, see sabove, 1I, 2.

11. The lleaseh lerkabah is defined nere as the subject matler

of tpese fiyret tso chapters. Thus, Maimonides Is transnuting &n encient

Jewish mystical term, Maaseh Merkabsh (See Hagiganr 11 9, 14 v, Savbath 80 b,

llegillsh 25 b, Toseftan liegillah che. 1v), derived from the vision of

Ezekiel (£z. 1) into Gree= meteohysics. TFor these orenin:s charters are con-

cerned with God ané the ancele (1.2., the Intellicencee), metanhysics deal-

tn- vith incorvoreal deings (cf. wolfson, %, A., The Philosochy of Svinoze,
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For many centuries tlie tersz lazseh Merkabeh was used for
certain mystical doctrines. laimonides' usaze of this term is obviously di-
vercent from the traditionzl mezning. This can be explained in at least iwo
wayse Either lieimonides was not acousinted with the mysticel traditions
current under this term; or he deliberstely refused o accent thess tradi-
tions =s authentic.

Keimonides himself stztes: "I have not received my bvelief
in thie rescect (i.e., exvlanations of mystic passeges in Scrirture) from
zny teacher, but it hes been formed by what I learnt from Scrinture and the
utterances of our Szges, and by the chilosophicsl orincirles which I have
aGonted." (M. W., III, Introduction, o. £). Agein, he exoleine that Isrsel
res lost its lnowledge of "the secrets of the Law" becesuse theee mysteries
vere entrusted to very few men, end ne concluies: "The naturesl effect of this
oractice was thet our nstion lcst the !mowledge o trhese imvortant disci-
rlines. lcthing but a few rémarxs and allusions are to be found in the
Talmud 2nd the Midrashiz...." (K. ¥., I, 71, p. 274), From thie it might
nerheps bte inferred that llaimonides nad no tescher of the myetic tredition
rutgide of the Tew written references in Jewigh literature and the Scrintures.
A seo, sterting glmost from Y"scratch" he muilt up hie ovn intervretation of
tne lisssen llerkebah and the lMazseh Bereshith (the cosmogony which with the
.zezern lerkavan was o chief tovic of mystic smeculetion). This internrete-
tiawn rstionzlizes the llzzser Uerkaball tc be netanhrsics, end, ms we shall

co velow . the two succeeding chaptere, the lizsesen Zereshith to be vhysics,

e

in the Greek philoscorhiicel menner. For 2 discussion es to the reel mesnings
0 tnese %ermus in Jewisli nysticism plesse see Siolem, C.0., Hejor Trends in
Jewisy lvzticiem, pp. 20, 41, 34, 7., 74, 140. Also see 3 Znoch (Ed. by

(der.er , Hazo), Canmbridge, 1538, Index under ilerzabah.
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As ney be discovered by referrins to Yeeode Ha-torzh, 1V,

10, the first four chapters of Yesode Ha-torah are devoted to a brief exposi-

+ion of metarhysics, i.e., Maaseh lerlabah, and physeics, i.e., llagseh Bere-
=hith, Ve mey note that these two subjecte are identicel with the two vrin-
ciral objects of exposition in M. N. MNaimonides stztes: "Fronm the Izt roduc-
+ion to this treatiee you may learn that its principel obtject is tc expound,
¢ fzr as can be done, tne sccount of the Crestion (Gen., I, III, £nd of tas
Sivine Chariot (Eze I)esse" (. Hep, II, 2, pP- 27)s He goes on to say: “and
‘s znswer cuestions raised in respect to Frophecy and to the lmowleige of

Cod." (ibid). Since the topic of nrophecy is discussed in chanters VII - X
o7 Yesode Fa-torsh, it is true that Yesode Ea-torsh is concerned in four-

fifthe of its chapters with those very matters which are the vrime concerans

1z, vieimonides cites Talmudic authority for the limiting of the
teachirg of lassen lerkavan to the individusl instruction of students can-
zhle of indevendent resscningz. Thig limitstion exrlains, rerhavs, why
zinonides hos stated in the rnreceéinz naregrapk that waet he hos exnlained
of laneen Merkabsh is, tut z drop from the sea compared with vwhet hae to be
=lucideted on this subject.

As we Lave stated zLbove, these cnspters on llassenh ler-azban

sre mucha wore comrletely elucidated in M. §. A cuestion nmight be raised

om

er Waimonides' aprnarent violation of the Talmudic dictum that Haasen

Lerzzbeh should not ve teugnt puvlicly (Ha.ican 11 b). He justifies this
tvo lishneic mexims: "It is time to do something in
bonor of tre Lord" (Berszcheth IX, 5) anmd 'Let all thy acts be guided by

ure intentions" (Abotr II, 17) (See k. H., I, Introduction, p. 22).

= |



=28~

Laimonides further gusrded himself ageinst criticism for
aeving expounded liazsen lerkabath illeselly by stating that his e)xnosition of
this subject and of Kezseh Bereshith is not intended to be exrlicit. For
example, 'E states in regard to Laanseh lierkabahi "The subject will be ex-
nlzined, though by mere hints, as far as necessary for directing your stten-
tion to the tru- interpretetion.” (M. N., I, 42, p. 17G). Agein he saye!
UIr treating of these mysteries, &s e rule, I ouote as much zg contsins the
;rindpal idea, and leave the rest for those who are worthy of it." (M. M.,

& -
11, 29,

. 142). Hie treatment of Mazseh 3erechith concludes with: *“Ihis,

g

together with those explenstions waich we heve given, and which we intend

to give, ln reference to this subject, must suffice, considerings the object

by

of this treatise end the cenmacity of tke reader." (¥. Y., 1I, 3, p. 159).
Thies last cuotation is misprintec with "my suffice" rether than "_rmst g1f-
Tice" in the text. Similerly, he concludes after his exnmosition of Zzekiel
1, te laseeh ler@mbah, "Do not expect or hope to kear fron re after this
coepter & word on thie subject, eitner explicitly or fmnlicitly, for all

ttat could be seic on it hae been said, thouzh with great difficulty and

strapcle.” (¥. ¥., 111, 7, D. 23)

‘.
12 v, u “};Q - Thie word, of course,means "lambs", btut ‘
o runnins uvon it B‘\y ;? or "secrets" is derived. The Scriptural

text is not clear. R




CEAPTER III

Before vesinning this chapter we should like to say that
Tron this point on the diecussion will bve rmck briefer, by end large, than
Litherto. The redical chonge in the nature of the meterizl under considera-
tion orowpts us to shorter enzlysis. Much of what follows neede scant com-
sent, enc much of it ie of lese importence then wizt has gfone vefore from

tae point of view of 2 modern student.

: This veregsraph vegine Meimonides'! outline of the llasseh
Zepeghith, the Voriz of Creation. But rather then telng =n exvosition of
tne arams of crestion as found in Genesie 1, it is a cosmology, £ descip-
tioz of the order of the Universe as it exists.

Tne Talmudic reference which pives the names of the seven
vecii (firmanents or neavens, which MNaimonides interprets es ueening
ssheres, cfe, M. Xo I, 70, D. 26L) is given incomnletely in our text. The

veference ‘rom the Babyl. Telw. Hagipah 12 be is by Resh hakish, who gives
teven nases for tne sevVen neavens ,B'PTI\U Jy ¢ P-) ,' '9 "1
2 190 iy b ,21ay

es give

o

SEvern nesveus oOr

Cpe mignt ==~ wiy Laimonid
groeres on +ué basis ol Jewisi teaching and then ster*es thet there are

aine goleres. He exvleins thils 6iffizulty ews: 1a il. 5. by steting: "Do

ey ab R oY ST BRI T
sy sthem (the rat®is), slthousa tuere

10t ot ject to the numier séven g liven
sre wore rexziim, for tnere sre soheres vhiich contein several circlee

- 5

, &nd nve ciavnted es one.'" (. Yoo I, 70, De 286, cf. 2lso,

yo
fir
[
P
[0
=)

[

Let ue suwerize bdriefly tke picture of tie -miverse pre-

»

sEnter simonides, Taoe universe iv civided iato alne spheres {gilgallin),

I
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into nine concentric or eccentric revolvins snhericel shells in which stars,
sun, olenets and moon are supvosed to be eet, end by which they are carried,
iz such manmner as to nroduce their arcarent motions. Ia the midst of the
nine enaeres (seven carryingz the planets including the sun and the moon,
one conteining the fixed stars and one surrounding all other svheres) is
located the sublunar world. Zaca of the spheree, eccording to Maimonides,
is endowed with & soul, & tranccendent (end from the schere #tgelf "gera-
rete") cosmic Intelligence (also czlled "engel" and "nure form" by
lieinonides) by which it was caused and by which it is moved. Zachk of tunese
Intelli.ences nas been caused by the next higher Intellizence, the highest
sne tv tne Pirst Ceuse or God. The tenth and lowermost Intellirence (the
renz of engel cslled "Ishim") ie the pulde oF the sublunsr world, the
vorld of cnenge end decey, #nd 1t is celled the Active Intellect.

The active Intellect bestove forme uwon the sublunar
srtter and concentions upon the votentisl intellect. In receiving the
mowled;e slways radieting from the Active Intellect, the potential in-
teliect of men becomes actuzl (this sumasre is from classroom notee of
A. Bepchel, Hebrer Union Colléce, 19¢l1-'4Z, snd from M. Y., I, 72). Tor
£ further éiscussion of the rert the Active Intellect vlays in hunsn

thinkinz vlease see our discuseion of IV, €.

e 30 cozmentnTy ig necesssTY.
S The spheres are commosed of =matter, but thics matter dif-
fers from sublunar metter (cf. avove, I1I, 3). lleimonidee wishes to dis-

“in uish tze spheres from the natter with wulch we are familisr,



=31

ba We might add in comment to thie paragreph that Yaimonides

=
m
(1]

erfectly familiar with the fact that the eerth, too, is 2 globe. "It

kes, however, zlready teen proved that the eerth has the form of & globe,

ot
e

it is inhebited on bot:z extremities of & certzin dismeter, thzst hoth

m

the inhesbitants have their heeds towards the rheaven, and their legs towerd

eech. other, and yet neither of tiem fzlls...." (M. N., I, 73, D. 336).

Ba The tern n‘§1 62 » is used loosely by lizinonides
ir

to refer to the nine spheres or to the lesgser divisiors (cf. ebove, III,

. Thie naregrerh is concerned with the Zodlac, sf—esuree.
T Since the outermost schere is considered bty Haimonides

H -

to be clogest in the renk of ceuesality and of commrehension to God (eee

below III, 9), it was looked upon a¢ being more vure than the other

+
'Ht'

snoneres. Tnus no stars were thow nt ve set in it, snd it wss not

iivided into lescer srheres z¢ were the other eigqnt srviheree (cf. III, 2).

. we leave to estronomers the tesk of cormenting uron

,..
o
(4]
e
m
7]
.

2iuonices' ooncent of tue celestizl

J. This persgrara ie startling to us who consider the metter
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t0 L. li. to lezrn what licimonides mezne winen he etetes that the stars and
enneres neve souls, we discover that meens something fer different Trom
viiat is first svparenti.

He states! "The enuncietion tust the hesvenly svhere is
endowed with 2 soul will spnear reasonzbvle to all vho eufiiciently reflect
aron it: but atfiret thought they mey find it unintelligstle or even ot jec-
tionable; becsuse they wrongly assume tnet when we ascribe a soul to the
seavenly spneres we mesn something lilke the soul of & mem, or thest of en
285 Or 0x. Ue merely intend to sgr that the locomotion of the sphere un-
ountediv leads us to assuwsme some inherent vrincivle by which it moves;
znd this orincirle is certeinly m 50ul..ss The heavenly schere coes not
ovs for tie ourpose of withdrawing from what ic bad or emoroeching what
ic cgod. For in the first instence it moves toward the same »oint from
waich it hes moved away, end vice verse it moves away fron the seme voint
toverie wolch it hes moved. Secondly, if this w~ere *he object of the
aotion, we should expect that tae sphere would move towards a2 certialn
coint, £nd would then rest.... The circular motion of the schere is con-
ceouently due to tne action of some idea which rroducee thie narticuler
rind of motion: but ee idess are only w-ossible to intellectual beinge,
‘tne ueesvenly evhere is an intellectusl being. Put even 2 Deing trhat is
encowed with the rfzculty of formin, aa idee, and nosseeses 2 soul with
the faculty of moving, does not change its place on esch occasien fhat it
farme &n idea: for an idee elone does nct ~roduce motione... We Con
eacily underetend thnie, vhen we coensider how often we “~rm ideas of cer-
tain thinee, vet do not move ‘owards them, though we are zble to do soj
{2 ig only when & desire srises for the thing imagineéd, that we move in

order % obiein it.... It followe thst the hesvenl: schere Tust heve a
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desire for the idesl which it hes comorehended, and that idesl, for which

it hes e desire, is God, exalted be Bis namel Vhen we say that God moves
the soheres, we mean it in the following senee: the spheres neve a desire

to becone similar to the ideal couorenended by them. This ideel, however,
ic simple in the strictest sense of the world, and not subject to any change
or zlteration, but coastant in vtroducing everything sood, whilst the spheres
sre cornoreel; the latter cam therelorc aoi liize thisideal in any other

wzy, except in the production of circular motion; for this is the only
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cen te vernetus

ey

action of corporezl beings the

wction of & body; there is no cinenge in the essence of the sphere, nor in

[

f its motion (M. F., II, £, D. 28 f.)e
All the zbove diecussion has concerned the staeres, but
vihet further elucidation does liaimonides mae concerning the souls of the

ctars? Tnis question is most cifficult to answer. Il. Friedlander n2s &

foaiacte to zn emviguous nhrase, "the gpherical bodies," in which nhe in-

1 as the stheres. (L. N.,

m
=+

ternrets this phrase to include the sters &s we
1, 72, p. 293, footnote 6}e If hie interoretetion is correct, then what
ve nave ouoted concerning tie spneres may te taken to include tne sters
which gere fixed ir the scheres.

In our cdefinition of Intelligences cuoted from H. A.
vson (see avove, II, 7), we showed how the pure taoucht of God yielded
sn Intelligence which in turn yielded a lower Intelli;ence end e sphere.
Tids rrocese was reneated until there were ten Intelli rences and nine
€ Leres ond the sutiunar world - thet is ti.e entire Universe. The spheres
tez¢ their renk juet ee did tue angele. (See zbove, 11, < T.)+ Since

the snneres sie stere are cependent ucon the Intelligences and are composed
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of God is less than that of the angels, but suverior to man's.

Haimonides nolds thet Scrinture, as well a&s philosonhy, sup-
orts the theory that the snheres are animete and capzble of comprehending
thinss, and that they ere endowed with life and glorify God. In support of
tnie contentlon he ouotes Pgelm 12, "The heavens declere the zlory of God..."
iere ne insists thet "It is & grest error to thinv this is & mere figure of

sreech; for tne verbs "to declare" gni "to relete," when joined iogether,

are, in Eebrew, only used of intellectual beings." (K. X., II, 3, pe 3£ f.)
1Je Eelow the sphere of the moon is the worlc of chenpre and
iece’e Jezimonides holde that there is one basic matter from which everything

‘e mede. But tole matter ie given four different forms, the form of fire,

, &2 it were, of taeir own.

sze outercost is fire, next coues air, next water w.i covers eartn, and

()

iezst of &ll eartkh.

-1. The four elements, fire, sir, watér anf esrtn, di

redically from the soherical toédiess They have no knowledge or will of

tner ovn. Taesge are like dead bocdies. The movement tier Co meke 1is
tavowhs tnedir "oronerty of moving beck to their rlece in e strsignt line,
it tney heve no nroverties vhich would couse taes to remain where they

, Or to move othervise than in & streight line." (M. V., I, 72, v. 283).
i eans tnat fire rises to tuie hic. oaltim,airto e next highest,
t .



éveye The Tirst part of Foalnm 148 deels with the angele, the noste, sun,

l, stars, end heavens vreising God. This, &¢ we have seen 2bove in III

’
ig fully in accord with Maim onides! concevtions of the consciousness of
' J 3

engels, stars, evcheres, and of their knowledge of God. But the call of
’ L] b L] } =

(7
e
e ]

he nsaluiet to the depthe, fire, ngil, snow, 2nd vanors to preise Goc
n conflict with Kalmonides'! belief thet the elements ore dead znd incaretle

I direct praise of God. Tnerefore, he is otligeted to exnlein rwav thie

nerent ngradoy of the nealmiet Uy interpreting the verse to meen thst
.ese deed elemente should inscire men %o oraise God.



CHAPTER IV

1. &l1 thinss of the sublunar world sore composed of matter

zad form. And the nmetter of vhich they ere ccusosed, zvert from the four
vilecuts, is made up of combinatione of the four elements, fire, eir, water,
he four elemente themselves are comnosed of the pure basic

satstence of tae sutluner world, plus the sure form either of fire, of air,

vrater, or of earth.

2 See I1I, 10, 11, for the involuntary movement of the four
elesenties Some additional cualities of tre four elcmente are ziven nere,

¢eiey Iire is hot &nd dry, sir hot and moist, etic.

wr elecents in conmtinstion. When combines, the resultins body e trene-
L3 into something Jdifferent from fire elone, or air slone, or water
-one, or esrth alone. It nossesses 2l] the ouslities of theese elezente
¢ tie gaze (lme, though one elezent may be predominamti, e.z., esrik is
€lozinent elecent of £ stone. The elements esegert their mslities in
z object in rroportion to tiaelr ourntity in comsimation ir thrs abject.

. y‘P-‘ - Tais word erdinarily meens firmement, or

eavenly sohere. "The center of tie Tirmzment is the loweet coint bevond
ici there is no lower" evidently significe the center of ti:e earth,
] ginonldes cooge to express oimself vith toe fifficult term

ie 2041 clear to use

- All motter in the sublunsr world changes &and decars and
turns eventuelly to 4 four element ge



37

. the Scrivturel passese"And unto duet shell thouw (Adamn)

conflicte with what Maimonides hae said in the rrevious
eragravh. According to his concentions the re ssage should read: "And unto
ire, air, water, ond eerth thou shelt return.v Therefore, he hes to exrlain
2t ioe humen structure consists, in greater part, of dust znd that thie

j")y, dust, 3

resnge expresses this notion. Perher

m
1]

internreted to

egn tre elexent of earth. 7 vever, from the cortext "fuet" avpears to

fen en lntermedinte stoge of decomposition, for he stetes thet mstter does
t izzedistely revert to ite origzinel four elexmente.

o The four elemente themselves zre in constent trenefornetion

e 4 - ———— -~ var o~}
irto erch other ir z pervetusl cyele.

e The cnanges in the sudblunar world, the coctinstions of the

lour elements into human beings, animzle, vegetables, e ck, and metale, ere
€ o tae movem.l of tie sohere. Dcent for tue natural wroverty of tae

» 211 treir activitr in regsard to coz inntion, decey, etc., stems from
activity of tre vervetuslly rotsting spheree, whick irmart motion to
sublunzr world.

Tae orover forw is given to esch of the esubvstances of the
iuner world taro toe sgency of the encel of ¢ tenth degree celled

Enin, € aeve see beve in our diecueeion of II, 7 that thie angel is

itn the Active Intellect of philosophy, vhich ie also mowvm es
t€nts Intellizence.
In M. 5. Leinonides sunuerizes the function of tie tenth

3 | 4 - - . g . - e = 3
“lelill ence &8 follove: "....nine Intellicences corresconi to tke nine




vs iteelf. Thus the builder does not bulls
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s; tue tenth Intelligence is the Active Intellect. The exigtence of

er ie rroved ©y the trensition »f our intellect from =z state of
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1 the storehocuse in the
ty of workuen, tut in that of a2 nereon thet hee the plan of the store-

in hig mind; gnd thzt form of the buvilding viic exists irn the mind of

ullder ceused the transition of tast form into sctuslit:y, and its con-
tion with the meterizl of the bullding. Ae thet wnich gives form to
£r muct itself be pure form, so the source of intellect mucst itself be

intellect, #nd tonie cource is the Active Intellect. The relztion of

'

lztier to tne elenents and thelir compounds is the sace ss thet of the
ilizences to their resvective spheree; znc our intellect im 2ction,
=. ori.inztes in the Active Intellect, &#nc¢ enatles 'is to cororehend that
ellect finds ¢ perellel in the intellect of ezcu of thae evnéres which
instes in toe Intelli-ence corresvondins to that sruere, &nd ensbtles
sonere to comprehend thet Intelli.ence, to form ean ides of it, &and to
in seesdng to become gimilar to it." (Me Ja, 1I, 3, 2. 22 f.)e

In & footnote to tne above e esage M. Friedlander defines
relantion betveen the function of tne Active Intellect end that of the
res thus! "The epheres give men the capacity of receivin; intellect,

r seings that of receiviw form: tie Active Intellect traneforme the

Since laimonides holde, &s we shall see later cn (See

R

13 snecific forn of man is his scouvired xmowledfge, the function of



Active Intellect, the tenth Intellirence, which is the asent which mskee

this zeecuired mowledge poscible, is of crucizl imrortance. Man doee not

-roduce idezs of himself. There is & permenent flov o:

mn

pirit emanating from
the Active Intellect, and it is only ur to nzn whnether the srirituel in-
rluence will enter nis 1ntellect or not. All human comprehencsion is not
eponteneous Irom within, but receptive from without. When men thinke, he
ie conmunirn- with God, since the Active Intellect stande in direct line to
«.& empnstion from the thinking ectivity of 50od. Thie concention of ta
t=inin rocess ie of vitel importance unth to lleimonides' concent of the
goul #nd to nis interpretation of wmropnecy, &s we shsll see in Chapter VII.

anc o,/ meesne of it the "God of tne Bible," who is close to men, is not en-
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‘:ely forseken by Kairmonides' utterly transcenden
~oncént. For se remote from man as Wzimonides! CGod is, yet through the

the "Active Intellect" or 28 the "tenth In-
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i ence"), men has & direct connection vith the Master of the Tniverse,

7 This persgrech is without difficulties. Ve should like
16 noint out thet !zimonides here anewers the vhilosonhiczl »roblem: Do

we <now God tarough resson? Ee enswers in the affimetive. Ve know God

not tnrousn parsicsl sight, but throuch the mind'e eye just es we reco--
iee thet there 1s 2 difference betvweer mptter and form, thoy L we cennot
itn our chysicel sizht ever see nmotter deveid of foram or forz devold of
tter,

. “ne forn common to zll crestures is the soul (or better,

Atzl nrincivle). Hovever, though men nroseesses this soul, vet this is

not the snecific form of tae man who has 2 verfect intellect. lan'e
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erecific form is tce extra accuired owledge which comes from ocutsile of nen
(i.e., from God through the ictive Intellect, See velow 1V, 9), and lives
within his "animal socul."

Thus men Acc two souls, 2n enimal "neohesh" or "ruach" and

. snecificelly human 'nephesh" or "ruach." And at the end of peragraoh E,
simonides cautions us to reaé the contex:t of the 2idble cerefully whenever

trese words occur in order to be able tec dietinsuien which soul the Eible

iz referrinz to.

The form of men's animal soul, then, is his intellect, i.e.,

#n's acouired mowledge of vure forms as, for example, his lmovledge of Cod

ar o° tre zncele. In Hilchoth Teshubah VIII, & iaimonides clearly exvplains:

=

m

T

"ITae soul, whenever rentioneé in this connection (imuorisl 1ife), is not the

vital orincinle recuisite for bedily existence, but that form of soul which

ic identical with tue intellect which apprehends e Crestor, as far as it

e ztle, 2nd aprrehends the Intelliigences \ongeis, rure force

The Scri-‘irel nessage cited and intersreted in this pere-
reuh oy Kaimonides: "Let ug mexe man in our form, at

(jen. 1326), is one of trne most perplexing to anjyone gttem-ting to avol

stornmcacrohiem. Indeed, this verse is the very first to be 2iscussed in
s e (Me Xey I, 1, Do 28 f.)e In M. Ne he states: "] held tnet the Heuorew
nuivzlent of "fora" in the ordinery accertation of tie voxrd, viz., the

1] - -~ s
fiure and shave of a thing u--)c\ JY ..... Tuis term is a3t at all sooli-
catle to wod. The ter: n a,g , on the cother nand, siznifies the specific

tioins insofsar as it is

]

fora, vize, thet waicn constitutes the essence of

wiipulawr seins. In men the "form® is thet constiiuent which glves
HainT ~ention: and sn account of tais intellectual vercention the

ETT IlsS is emoloved in the parczse "In the form of God he created aim"
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Thus, there is nc enthrovomcrphism actually in this Serip-
turel vessege. Man is like God or the &sngels only in thet man's intellect
cen 'mow the pure forms, which his animsl soul, kis senses, can
never =ee, near, feel, smell, or taste.

e might edd thet in X. li. Xeinonides revesls his embarrass-

ent lest ne too closely commare men with God even in tue matier of the ac-
wired intellect: "As men's distinction consists in & proverty whicn no other
resture on earth mossesses, viz., intellectusl nercention, in the erercise

of voich he does not employ his senses, nor zeve his hend or his foot, it

~re teen compered - thoush only souarently, not in truthk - te the Divine

excellency, which recuires no instrument wnstever® (4. ¥., I, 1, r. 32.

o

Tnierlining is ours).

cesented She interuvretetior of some of tiie sz es thet God took covneel with

£t lg when Ee crested nen {cf., Genesie Rebtah VIII). For this is what
zssunes wuen Le statee in wiis pare/rerhi "e....s0 the* man might possess

= “grm voich knowe end comnrenences the Intelli ences whi cre Zevoid of
t1er, so tiet nen (intellectuslly) should become lize tnem (i.e., the In-

te11i ences or pure forms or en,;els). Mcimonides to 211 effecis tries t

tar of <uie verse man is e rdly commered to z=n at ell, but with the In-
12¢ encee (i.e, ancels) oselow God with whom God wnsulted vhen ¢ sazid:
"L ¢ us s=ace man in our £OTisss "
tening £1l1 o seimonicdes' 2iffcrentiztion betweern the soul
she ssil of sl crestures is this idea: all crestures Isve a

1 wilrn rerceivee cornoresl bodies, but for man to ‘mow incorcoresl



seinge, spiritusl beings, there must be a corresvondins soul in hirm, and
thie soul muct be incorvoresl, sviritual, in orcer to enzble him to under-
etea’ the incorporeal or srirituszl.
= Al
e ns\u-ﬂ A- This vord ueans "perfect," &s generslly
oncosed to the igmorant and unecuceted. Only the humen being vho has an
"accuired knowledge! nossesses the epecific form of the human sonl. The
norzat end uneducated are thus placed with tne otler enimals ané ere not
destined for immortality, epparently. Let us look =t Laimonides' aristo-

cretic point of view: "The multitude zust be consid

.

rue mortl; some of them are undoubtedly like domestic cettl

m
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o
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1ice wild veests, eni these only engage the nind > tle perfect and dis-
sred zen insofer es he desires to suerd himegelf from injury

35 contact with them, end tec derive some benefit from thex wher necessary"

v hey II, Go, me 178). J. Aveleson in introduction %o his trazncletiozn of
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2t the simple-minded man, be he ever so0 virtuous,

xistence, which can onlv vte the lot of toincers vwhose acouirs” intelli ence,

accordin. to Aristotelians, becomeés Tert of thne M"active
iLus stteins verfection and vermanence. (J. Acelson,

vowizh creed, Jewish _usrterly Review, Old Seriee, Vol. XIX, 1907, ©v. 27).

T'lb‘l”: - A hithpzel form vith a2 dsgesn renlacing

. Uaimonides here sus, eets his concert of the imwortality of

! goul of aman Thet e rt of men which lives forever in the form of men's
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coul, the 'mowledge he hae acouired of God znd the Intellizences. Since
tais kmowledge is acouired through the activity of the Active Intellect (See
ove, IV, €), anc is not odbligated to the snimal soul or to the body for
te existence, it does not verish with the bodv. I+ 1lives forever in the
11 of pure form where it attains ":5 g ‘mowledre snd reelizetion of the

truth oconcerning God to which it hed not a2tteine

(3 "

vhile in the murky and

lovly dody" (Hilchoth Teshubah, ViII, 2)
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=L seresnith, llrinmonides reiteratec thst the contemmletinn of these sub-
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15 ZAaimonides concludes hig discussion of metephysice and ohy-

2

ics (Keaseh llerkaban snd lasseh Bereshith together make un Pardes or eso-

¥

ric snilosoziyy, <., K. Jastrow, Telmud Dictionery, under VD TTID)

vith & werning to those vho might avandon the study of halszah Tor tlese
nilosopnicel studies.

ihere cen de no doubt thet MNaimonides evelustes chilosonhy
ove traditionel lesrning. In M. E. II1, 51, he grades Tive times of veonl
coreing to their religious concepts:

1. Those who heve noc religicn. These 2re sut-human.

Ze Those vho nossess folse Factrines. hese sre worse

Cs Tnoee vwho obvserve tne divine sommandments, btut are imo-

4. Those woo are studeats of ! vracticael lew exclusivelv.

~hese telieve in thie true principles of feith oy tradi-
-3 =1 1 a - - e d . v ! - < s = I d
tlon anc lezrn Ui racilcal vorsnio 01 0O, Out are

Jr proof,

» Thoee vao heve succeeded in findiny 2 nroof for every-
tiin_ thet cen be oroved, wao !'2ve & true knowledge of

er as true ‘mowledge can be sttained, and are

- i tugs of Torah in ¢ treditionzl wenner meny Jewish sciiolars went =o




-
er es to condemn U. ¥., III, ol, whicsi we heve cuoted atove, as srurious.
riedlznder's footnote

“ o ;‘.o .5"-. EII. |l| Le "'.-'l).

In this vresent perasrack of Yesode Ha-tora: !zimornides

otee Talzudic authority vwhich agrecs vith hin that Meaeek Mer'=beh (which
i€ interorete %o meen metenhysice) is "a gzreat thing" ané the diecuseion of

sonye end Reva (the sudvject metter of traditionsl lesrning) is "s smell
ning" (Succan 28 a).
dovever, desuite this higher orinion of sneculative mow-

-€.ce, & wan snould, esccording to llzimonides, cive nrecedence to traditionel

l. It gives comnosure to the nind.
de It stehilized scciety so thet nen may obein imaortalitv.
(For if there is constant turbulence s men ~annot de-

vote hLls intellect to those st

Ge It ig within the nower of 211 trmes of neocle to achieve

14 . D—'h)p - EHe igael 14 b is cevoted to the subject of
orgry mysticism. It relates the story: "Tour entered Parelise
(DT ): Ben Azzi, Ben Zoma, Aher and Reoi Akive,." Ge Shiolen sirees
it Lenuel Joel that O U )Y "could well be 2 Telmudicel metephor for

G., lajor "renis in Jewish lysticlem, v, 3 llote &
‘0 .otes to Lecture II). Shnolex compluiing thet the rationslistic interpre-

etiong of D"?")D are extrecel y far-fetched in their determinztion to




1

€

identify DT )P (25 does iatmo

onidss in our paracsrech) with cosmolosical

eculations about the materis prims (cf. onus cit., p. 51). A4An¢ so

-eizonides is not the oaly "culorit" who retionalizes O T VD to be nhysics

zetapaysics ae he does in our paragrech, though he might have been the

first to hsve done so0.



Y G
CEAPTER V
2

3

This chenter is devoted to a hazlekic diescussion of the

L}
-

cetion of God's lisue" and of ite profanstion. It is law rether than

-uilosophy, and therefore lies outside of the scove of thie OGDET. HOWever,

e

LE AV a

g€ one ocuestion wnich is very much in order: "iWhy wes this chavter

inciuded among the fundemental zrincinlee of the Torghi" To this ocuestion a2
ouble answer may ve given. In the firet nlace the senctificction of the
cgxe &nd the comzand not to crofane the lNeue sre miizvoth of = besic nature,
since tiey involve sll the mitzvoth. As, for examnle, we may see in V, Z,
waich states thet In Llue c religlous persecution it is the Israelite's
uffer Zeath rather then teo violate &y one of thne nitevoth.
Secondly, there is zn historic resson for including this

-

chatter among the funéazental nriacinles of Torah. Meiznonides lived in

terbulent tizes. He hicself hed to flee his n=tive Cordove becsuge of re-

i iouve fenaticisn. The Crussées were under way with treir Jevish nmassacres.

Isitz went into enti-Jewigh nersecutions scasuodicelly. “hen the Jewish
——unity of Soulth Arebia wrote to hinm of its ALffizulties, he wrote: "The
wews that toe zovernment, under wuish wvou live, ordered 21) Jewe in South
«Trlisg 0 ostésize, in the ssne zmnner £s5 the rlins nowers in Vestern
triee, have egcted towardes us, nlanched sur faces with terror.... Cur
inds 8re vewlldered; we feel unetvle %2 thinik celmly, so terrible is the

roz tice siest. (A letter hainonices to the Jewe of Sou‘n srebis En-
titled "Tee Insvired Eove," trensleted oy Ssbato xorais, Jewisin Querterly
eview, Vol. 25, Anvil, 2935, ve. 332). Thus,ve gee that fo llzimonides and
to aie tines martryrdom wne 2 living dssue of ravest imnort, enxd 4his fect
rosably comtrituted to the inclusion of thie caspter srons tie fundamerntal




CEZAPTER VI

Like the preceding charter, this one is halskic, wvith only
g =ost general philosophicsl lanortence,

A discussion of the wmrouver care of inscrictions of the
ilvine names would herdly Dbe included among fundementel principles of the
Torel oy & oodeme. 3wl Lap clest and medipeval tinmes names, and vertiaulerly
divine nomee, were believed to bear within thnemselves tremendous si mificance.
.eisonides stiecks vigorously those who nttemnted, ss was coummon, to emloy
¢ivips names for ueglcal purposes. "You muet beware," he seys, "of shering
the error of those who vrite amulets (kameoth). Whatever you hesr of then,
or read in their worke, essecislly in reference to the names which they form
v combination, is utterly senseleses; they cell thnese combinations skhenmoth
(nzses), end selieve thet their pronunciction dempnde sanctification end
urificrtion, and thet br using thew tney esre ensdled to work umiracles.
Zztional persons oiught not to listen to such ven, nor in any way helieve
taefir pssertioas” (L. M., I, ¢l1, pe 2Z0),

To understand whay t-le chesvter is faclufed s azs *he funde-

(]

'vineislss o * & "orgh, hovever, we mest consider seversl factere:!

i. Theugn the gimole resvect we todey shor for revered
sy=tols guch ae our flag, vhichx hoe, iteelf 2 nanual
of sisnlay, nlays & =28rt, no doudbt, vet thie ies of
plight dorortonce.

e« 4 more basic reason ie vrobably thet this chenter is
concerned with zn asnect of 2 certeir tyre of reletion-
shir of z=an to Jod which lsimonidees considers funde-
mentel, "nls relrtionshi- is man'e odbligation to Goé

as God, end it ie found elsewhere, for examnlie, in the




i

comrands to <now that God exiets, to aclmowledge His

unity, to love Him, to revere Kim, etc. God's Name and

Eir holy objects (See VI, 7) symbolize Him so closely

that the man who dezals with them has an obligetion of

veculinr cogency.

aranys sore 1o ortent thin the sbove rezsons is the

fact that God'e lieme is one of the verxy few things that
nan knows absolutely sbout Cci., Thie neame is the Tetra-

gremngton, the vrover name of God mede up of the lettere

yod, he, vav, &nd he. (Cf. Zxodue 5:13-1C for the re-
veletion of the Neme %0 loses, an zleo Txodus 5:2,3).
Cf tnis nmxe llainonides pays "seo.tie zajesty of the

nszme ané the creat dread of uttering it, are connected
withh the fact tagt it denotes God Himself, without in-
cluct in its mesning sny names of trhe things created

ovinion tunst tue Tetragrammston is not only the proper

waze 0f God, but that its =meaning includes metephysiceal
croviedzes (CFey Lo Ney I, 82, Do co0l, and also K.
Friedlender's Tontnote 1 to M. N., I, 83, Ps 23G).

™e oguestion might be rerised: ihy Coes !mimonides include

zné ite substitute Adons2i auons divine namee thet must

ne trezted with extreme care? It is our orinion that

- - i ~ 2 1y - - L " -t - Ta3n
he was constrained %o do this veceuse the Talxuéd lszid
- . P
Ovn a cdrar mul » I8 K. 8y I gl 9. i Te, he
a—
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end epithete of God such as CGracious, Merciful, and

Righteous which can be erased (See VI, 5). Ve believe

thet Meinmonldes was compromieings with tredition when he
ruled in VI, 2, thet Elohim, Shaddai, Zevesoth,etc. were

to be included vl tan the Tetragranmaton.




CEAPTER V11

. 18 This important paragraph describes the reouiremente for oro-
plecy, the way of prophecy, and the experience of prophecy.

The requirerents for provhecy are three-fold:

1. Mental - e.g., "a wise man distinpguished by great wis-
dom," "posszssor of & broad snd firm nowledge."

2. Moral - e.g., "strong morsl character," "his rational

faculty always has his pessions under control."
3. Physical - e.g., "ohysically sound."”

If a man abundantly satisfies the above reouirements, he

then may enter upon the way of prophecy:

1. Ho must study Perdes (physics and metaphysics, See
above IV, 13), concentrating contimually unon ite lofty
themes vith a2 wind capable of zraeping them, so as to
conprehend the pure and holy forms (Intelligences,
angele) and tocontemnlate the wisdom of God as dis-
nlayed taroush 21l the universe from the first form
(the Intelligcence of the outermost sphere) to the center
of the eserth.

2. And not only mmust he concentrate on the oft, themes of
setaphysics and physics, tut he must zeslously train
himself to evoild _iving even £ single thou-ht to the
vanities and devices of the age with which the multi-
tude concerns itself. His intellect must always be free
end disengaged from coommon thoughte, directed uowards

znd bound beneath the Celestial Throne.




o

The exverience of provhecy will come to him satisfies the

mental, moral and physiceal conditions of prophecy and who follows Lhe ey

»f oropanecy. This experience is described as follows:

l. The Holy Spirit descends upon him.

2. His soul will be imit with the degree of engels known
as Ishim (i.e., the Active Intellect or Tenth Intelli-
gence, cf. above, IV, 6, and elso 8 emnd 9).

Ss He will be conscious of the fact that he is not as he
was, &nd that he has achieved a state (of kmowledge)
above that which cen be attained by ordinary wise men.

How that we have given a brief outline of the crowded con-

tents of parsgraph one, let us examine each section in the light of the

fuller discussion of prophecy as found in M. N., 1I, Chapters 32-48. 1In

-ie Ney II, 36, ppe 178 = 177 there is a passage which is very close to our

Yesode Ha-torah nassage, VII, 1, except that it is more philosophkisel than

VII, 1 and more explicit: "....z person must satisfy the following condi-

tions before he can become 2 prophet: The substance of the bdrein must fronm

the very beginning be in the moet verfect condition as regards purity of
matter, coaposition of its different parts, sigze and position; no part of
ails body must suffer froz ill-health; he must in addition have studied and
scouired wisdouw, so that hies rationsl faculty pesses from & stzte of poten-
tizlity to that of actuslity: his intellect must be as developed and perfect

&s huwman intellect can be; his paseions pure end equally bslanced: all his

desires must alm at obtaining a mowledge of tie hidden lews and the causes

taat ere in force in the Universe; his thoughts must be engsged in lofty

Detters; hie at zation directed to the mowledge of God, the consideration

o7 his Uorks, and such other things our belief ascribes to Him. There must
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ve en sbsence of the lower desires and appetites, of the seekking after plea-
sure in eating , drinkin , and cohabitation; and, in short, every pleasure
connected with the sense of touch... It is further necessary to suppress
every thought or desire for unreal vower and dominion (Avarbanel says in re-
gard to this passage that Maimonides wes hinting et Mohammed); that ie to say,
for victory, increase of followers, acouisition of honour, end service from
tle people without any ulterior object....A man vhio satisfies these condi-
tione, wnilst his fully developed imaginztion is in action, influenced by
tne Active Intellect according to ais mental training, -- such a person will
andoubtedly pverceive nothins but things very extreordinary and divine, ancé
see nothing dbut God and Eis angels. His Imowvledge will only include thst
vhica is real lmowledge and his thought will only be cdirected to such general
vrincinles as would tené to improve the sociel relations betreen man anc men."
Fron the preceding cuotation we nay get & clear insight into

the difference of approach between Yesode Ha-torah, which, after 211, e an
introduction % and rert of a code of tize traditional Lew, &nd lloreh Neduchin,
viich is 2 wok for advanced students of philoeopny. Phrases like "Pardes,"
"lelesitel Turone," "the EHoly Spirit," end "his soul will mingle with the
angels called Ishim" give way to phrases like "he must heve studied and sc-
cuired wiscom so that his rational faculty nassee, etc.," "hig sttention
directed to the knowledge of God, etc.", and "wnilst his fully developed
izaginstion is in action, influenced by the Active Intellect sccording to

ais mentel training." However, desvite these differences in style, the con-

tnts of both liete of conditione for provhecy are elike, and ocur only real
necessity ie to internret certain of lzimonides' underlying psrchological

theories to give ue &2 clearer picture of waat he meant by prophecy.




-54-

He brings together these theories in M. N: "Prophecy 1is, in
truth end reality, an emanation sent forth by the Divine Being through the
medium of the Active Intellect, in the first instance to man's rational
feculty, and then to his imaginative faculty; it is the highest degree and
creztest perfection man czn attain (ef., "...and he is exalted above the rank
of the rest of the wise men," Yesode Ha-torzh, VII, 1); it consists in the
nost perfect development of the imeginative faculty....This must be the best
sossible as regerds its temperauent and its size, and also 2s regerds ite
vurity of substance. Any defect in this respect cannot in eny vay be sip-
slied or remedied by training.... Part of the functions of the imaginative
faculty ie ....to retain impressions by the senses, to combine them, znd
chiefly to form images. The principal end highest function is nerformed
when the senses are 2t rest and pause in their action (cf. below, VII, 2),
for then it receives, to some extent, divine insviration in the measure as
it is oredisposed for this influence. This is the nature of dreams which
;rove true, and also of provhecy, the difference bteing one of ouantity, not
0 cuslity....the imesinative faculty acquires such an efficlency in its
setiot Lot it sees the things as if it ceme from without, and perceives it
ae if throush the medium of bodily senses...It is a well-kmoyn fect thzt the
thin- vhick engages greztly and earnestly men's attention whilst he is awake
ani in full possession of his eenses forus during his sleen the object of
the action of his imeginative faculty. (Evidently, this is the reason why
the agpirent to prophecy must concentrate his sttention constently upon high
end lofty themes). Imagination is then only influenced by the intellect
insofer es it is predisposed for such influence." (k. ¥., iI, 36, pp. 173~

178) s
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In 2 latter assage in M. ¥., Usinmonides maves it clear that
the Active Intellect (described in Yesode Ea-torah VII, 1 by the process of
the Holy Spirit descending upon a man so that his soul becones it with the
renk of angels celled Ishim) gives the rational faculty as well as the imagi-
native faculty of prophets an extra influx not vouchsafed to orédinary wise
and cood men. He says: "The true prophets undoudtedly conceive idens that

result from premises which human reason could mot comprehend by itself; thus

they tell ue things wuich men could not tell by reason and ordinary imagina-
tion alone; for (the action of the prophets' mentzl cavacities is influenced
vy) the sase agent (i.e., The Active Intellect) that ceuses the perfection of
the inaginstive feculty, and thet enables the trophet thereby to foretell a
future event with such clearness as if it wee & thing slresdy perceived with
the senses, and only taroush them coaveyed to his imesgination. This agent
(i.e., tae Active Intellect) perfects the prophet's mind, and influences it
in such e manner that he conceives idezs which are confirmed by reality, eand
are s clear to him as if he deduced them by meane of syllogisms." (M. N.,
II, 38, ». 163). Maimonidee argues in thie same chanter: "Fut (what we said
0 the cxeraoriinary powers of our imeginative faculty) aprlies wita special
force to our intellect, which is directly influenced by the ictive Intellect,
and ceused by it to pass from potentiality to actuality. It is through the

intellect that tire influence reaches the imaginative fzculty. GHow then cauld

the latter be so perfect 2s to be able to represent thincs not previously

perceived by the senses, if tue same degree of perfection were withheld from

i et

the intellect, ani the latter could not comprehend things otherwise than in

tne usuel manner, namely, by meens of premise, conclusion and influence?"

(K. §. II, &2, p. 164, underlining ours).
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Thuse, we can understand that to Maimonides orophecy is an
extreordinary knowledge bestowed upon a worthy and nrepared camiidate by the
Active Intellect. This special knowledge raises the rational and imaginative
faculties to a stage of perfection beyond the ordinary. He states again:
"Those who reach thet perfection (i.e., rational and imaginative) may, through

the influence of the divine intellect, obtain kmowledge independent of that

possessed by them when awake." (M. N., II, 38, p., 185, underlining ours). He
calls these "true prophets" (Ibid).

Ve should like to conclude this gereral study of Yaimonides!
concention of prophecy by en unususl remark of his vhich throws revealing
lizkt woon his ideas in this regerd, and rerhars upon his personal history.

In ¥. ., II, 32 at the very beginning of his long discussion
of nrovhecy he comperes the ideas of the philosochers toward vroohecy with
the Scriptural revelation of proohecy. He holds that the latter "....coin-
cides with the opinion of the philosonhers in 211 points except one. For we
velieve that, even if one hae the capacity for prophecy, end hes duly nre-
vered himself, it mey yet hzpren that he does not actually provhesy. It is
in that ccse the will of God (that withiolds from him tne use of the faculty).

According to my ovpinion, this fact is ss exceotlonzl as eny other miracle,

end zcts in the same way. For the laws of Neture demand thot everyone should

te a srophet, who has a vroper physicel comstitution, aml has been duly pre-
~ered 2¢ recards education end training" (M. ¥., I1I, 32, p. 162 f., under-
linin: ours). These words report llaimonides' wonder thet sll neoole are not
rophets, and that this fact ie a mirecle to himl Since whet we mow of
~2izonides' personal 1ife suows him to heve lived in the provhetic way and

® lrve been & man of great intellectual achievements, it might have been a

nereonel metter thet ne is touching upon here. (cf. A. Heschel, llaimonides,
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Chapters 3 and 13, 3erlin, 1935,. Two commentators, Efodi and Shem-tob,
sttempt to prove that Maimonides was oprosed to the Scrivtural view and agreed
with the philosophers that "It is impossible that 2 man who hes the cavacity
for prophecy should prevare himgelf for it without sttaining it (cf. M.
Friedlander's footnote 4 to M. N., II, 32, p. 163). If this is & true sur-
nise, then it is highly probable that ileimonides believed that he himeelf
zight ettain prophecy (cf. A. Heechel, Toward An Understending of laimonides'
Fersonality, manuecript of a lecture delivered veforethe Aserican Academy for

Jewish Research, December, 1342).

1 b. NI TTTIIOD - "0ne of the basic princinles of
relizion." It is siznificent that Meimonides used tne term JV\ here
rether than sl VIN vhich we should rather exrect. Evidently vronhecy is 2
universel rother than an historico-netional exrerience, and vhich can be
atteined in zny age. This certainly woulé be in accord with Mazinonides!
troad conceotion of nrophecy, &s seen above in our comaentary.

NO>w nu»y 'n“)]wp - "Zouné beneath tie
weleetizl Tiroaud" CThel .1 be no doubt that laimonides is Coing again
vazt he nes done elready to the terus of Jewish mysticel tradition such &s
wazcen lerzabeh, Measeh Beresnith, Pardes. He is taling this mystical tem
and makin, it accord with his Greek philosophicel 1% rt. (. Sholen tells us
thet the earliest Jewish mystics who formed an orgenized fraternity in Tal-
=udic tires and later, descrite their mysticel experience in terms of ascent
of te soul to the Celestial T-rone where it obtaines an ecstztic view ol the
mnjesty of God enmi the secrets of His realm (cf. G. Sholem, Hajor Trends in

Jerish lLyeticism, p. o)« Sholem stetes in another place: "No doubts are pos-
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sitle on this point: the earliest Jewish mysticism is throne-myeticism. Ite
_cesence is not absorbed contemplation of God's true nature, but percevtion
of His aprearance on the throne, as described by Ezekiel, end cognition of
the mysteries of the celestial throne-world....God's ore-existing throne,
riica enbodies and exemnlifies all foms of creation, is at once the goal amd
tie theme of his mystical vision" (Ibid, p. 42,.f.). If we contrast this mys-
ticel conception of N O with Maimonides' highly rationalized interpreta-
tion that we must interpret it to denote "God's Grestnese and Omnipotence,
vaich are identical with Hie essence" (M. N., I, 9, . 54) we can understend
the revolutionery change that tne word hes experienced in the hands of
«eizonides.

TP - Thic word means "immedistely." e confess that
ve co not understand ite use in our maragrech. How can 2 long period of con-
centretion be spoken of as ending in "immediastely the Holy Spirit rests upon
oia"t ZEither Leinmonides conceives of the man who strives to attain mrophecy
&g reacning to higher and higher levele until he at last reaches a certain
point whereupon the BEoly Spirit immediately comes down upon him, or elee the
tera [ I has the sense of "doubtlessly" or even of "psr'crce." In the
varellel passege we have quoted above from i. L., the phrese PDD r'h'.
"undoubtedly" is employed by laimonides at tre parsllel noint in hie discus-
eion. (¥. N., II, 36, pe 177). Such 2 use of [ /), however, is not coun-

tenanced ty eny dictionery, to our mowlecdges

<o There sre various degrees of provhecy. This statement, as
we shall gee, leads directly to the primacy of lioses among the prophets

(cf. VII, 6).
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The degree of prophecy to which 2 prophet attazins depends
upon hie mental, morel, and ohysical perfection according to M. N. "These
oualities are, &s is well !mom, possessed by the wise men in different de-
crees, and the degrees of prophetic faculty very in accordance with this dif-
serence'(¥. ¥., 1I, 36, p. 177).

Uaimonides laye great weight both here end in . H. upon the
Scripturel verse: "I do make Myself kmown unto him in a vision, I do speak
pitk him in 2 drean" (Num. 12:6). The provhets (exceot Mosese, cf. VII, 6),
accordiing to Maimonides, only experience provhecy through dreame at night, or
in tas cdeaytime when a deep sleep had fallen upon them. Thie idea ie in accord
vitk Urinonides' tzeories of vsycnology which vplace the center of the prophe-
tic exnerience in the imagirztive faculty vhich functione best when it is at
reet #nd not recordings the sensatione regirtered by the bodily senses (cf.
our commentery om VII, 1). And even more important is that it in one bold
stroe destroys £ll anthropomorphic references derived from provhecy. For,
zccording to thie thecry, all orophecy (except Moses') deals not with the
records of the physical sensee, but with the messages of & scirituzl being,
the Active Intellect, affecting the rational a&nd imaginztive faculties in
¢ secizl mznner and which, of necessity, must spesk in the language of men
(ef. I, 9).

We might certainly rsise the question: Wny does not Scrip=-
ture elways relate that the prophet received his prophecy in 2 vigion or in
& drean? The way in which Weimonides solved this protvlem is explained in
ws @e, 11, 41, p. 194. This passege will sclve the vproblex of those Scrivo-
turel ~vovheciee in which the method of divine communicstion is not clear.

"In four {ifferent ways Scrivture relates the fact thet a divine comrmunica-

tion wos mede to the prophet:
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The prophet relates that he heard the words of en angel
in a drean or vision.

He reports the words of the angel without mentioniaz that
they were perceived in a2 dream or vision, assuming that
it is well known that prophecy cen only originaste in one
of the two ways, "In & vielon I will maze myself !mown
unto him, in z dream I will speax unto him." (lum. 12:6).
The prophet does not mention the zngel at 2ll; he says
that Goc spoxe to him, dbut he statee that he received
the message in a dream or & vision.

He intrcduces his prophecy bty stating that God svoke to
him, or told him to do & certein thing, or spesk certain
worde, tut he does not explain thzt he received the mes-
ge;e in 2 dreau or vision, because he essumes that it is
well knom , and has been establighed 2s & principle

(See Kum. 12:6) that no prophecy or revelation orizinates
othervige thzn in o dream or vision, end through en

ansel."

Vainmonides has develoved in X. ¥. II, 43, two elaborate sys-
tens of classifyins the degree of @ vrorhet. Te give here the firet of these
vith the hope thet it might shed some light upnon !'rimonides' method of sys-

texizing the prophets:

The lowest degree of actusl provhets is thet in which
the prophet sees an allegory in 3 drean - and in the
prophetic dreem itself the ellegory is interrreted.
Prophet heers in ¢ dream clearly, but does not see the

snecker.



3. A person addresses the prophet in s dream.

4. An angel speaks to him in a dream.

5. 1In the prophetic dream it appears to the prophet as if

God spoke to hin,

€. The prophet sees allegorical figures in a orophetic
vision.

7. The prophet hears words in a prophetic vision.

8« The prophet sees z men who spesks to him in a prophetic
vision.

S Thls is the higheet degree outside of Yoses'. In thie
the prophet sees an angel wino speaks to him in 2 vision.
Leimonides remarks tunst only liosee could perceive God

in a prophetic vision.

In our paragraph llaimonides describes the physicel and mental

ordezl experienced during e mrophetic experience. e might ante thet the
vrovastic exnerience here stated beers & startling resemblsnce in certain de-
gils to the mysticel exverience of Atrshzor ben Seamuel Abulefiz, vho "con-
sidered ais own mystical theory as the finszl step forwerd from the "Guide of
toe Pernlexed” to which he wrote 2 curious mysticel commentery" (G. Sholem,
‘ajor Trence in Jewisgh Uysticism, p. 124). Sholem ouotes Abulafia'e insiruc-
tion for stteining meditation and ecstasy which, as we have just said, Dears
stridn =fpilerities to Maimonideg' concert of cropretic excerience. In
TErt Le soys: "And lmow, the stronger the intellectual influx within thee,
tae wealzer will become thy outer and thy imner mrts. Thy whole body will

te seized by en extremely strong trembdling, so thet thou willthink that thou

ere about to die, because tay soul, overjoyed with its ‘mowledge, will leave
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thy oody"(Ibid., p. 134). Sholem saye in another place: "In the opinion of
Abulefisa, his own doctrine of prophetic ecetesy is in the last resort nothing
tut toe doctrine of orophecy advenced by the Jewish philosophers, more es-
vecially by Maimonides, who also defines prophecy as the temporary union of
tae human and the divine intellect, deliberately brought about by systematic
oreparation”(Ibid. ». 136). Sholem, however, comments that "These rationsli-
zations cannot, however, obscure the fact that his (Abnlefia's) teachings
represent but a Judaized version of that ancient spiritusl technioue which
has found its classical expression in the practices of the Indian mystics

who follow the system known as Yoge" (Ibid. »n. 136).

We have discussed the relationshin betwveen llaimonides' con-
cept of vprophecy end the mystic experience very sketchily only to cuggest thet
waimonides 1s far closer to myeticism than we ordinarily imegine when we nic-
ture him as one of the apostles of rationalism. Let us remenmber that the
sropnet i:c to ieimonides "the highest degree and rreatest perfection of men'

(M. ¥o, II, 36, De 173 and cf. 2lso M. N., III, 51, v. 281 f., where !laimonides

calls unon his student to follow the wey of provhecy).
3e There are protebly two ressons why lieimonides insists that
metters are communicated to the prophet in allegoriczl form:

1. The first reason is that it helps explain sway enthro-
pomorpiiems, for if vhat the proohet seee is only an
ellerory it cannot voesibly be consicdered 2s literslly
true,.

2. The more important resson is thet in provhecy the imegi-

native feculty particularly is influenced by the Active
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Intellect. lzimonides seys: "It is undoubtedly clesr and
evident that most prophecies are given in images, for
this is the cheracteristic of the imesginstive faculty,
tke orgen of prophecy (M. N., II, 47, p. 219). Since the
imeginative faculty can only reproduce things as they re-
present themselves to the senses of men and cannot pos-
eibly produce a purely immaterial image of an object,
however abstract the form of the image may be (ef. M.. H.,
1, 75, p. 235 f.), the metters communiceted in 2 pro-
phetlc dream or vision must be allegoricel in neture, e.z.,
Jacob's vision of a2 ladder with angels ascend ing and de-
scendins it, the Seething Cauldron of Jeremiah (1:13),
the Scroll seen by Ezekiel (2:9), etc. (Hovever, as we
ehell see in VII, 6, the highest type of prophecy, that

of Moses, is the comrmnion of men's retional faculty with

the Active Intellect and this excludes anthrovomorphism).

Thougn the communicztion is alwayes e2llegorical in form, yet

the orochet may not reveal the allegory to the people. He mey simply give
its interpretetion - which is immedietely impressed upon his minéd at the time
of the vision - or he may give both the allegory end its intermretation; or
zgain, ne may merely give the gllegory without any interpretetion. ieimonices

cives rere a few examples of some of these cases from Scripture.

4, This paragraoh is Ussed on & Talrudic source (Shatbath 30 t)
to the effect thet "Inspirstion does not come uvon a prochet when he is sad
or lenguid," MNailmonidee links tuis statezent with his own peyctologicsl

theories. He argues: "Faculties of the body e&re, as you knor, 2t one time
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week, wesried, and corrupted, at others in a healthy state. Imasinstion is
certainly one of the faculties of the body. You find, therefore, thet pro-
onets ere deprived of the feculty of prophesying when they mourn, are angry,
or are similarly affected.....The seme circumstence, vrevalence of sadness and
dullpess, was undoubtedly the direct cause of the interrurtion of prophecy
cduring the exile; for can there be any greater misfortune for man than this:
to be g slave bought for money in the service of the ignorant and voluntuous

aasters, and powerless against them,..." (M. N., II, 36, p. 177 f.)

e laimonides here gives his own interpretation of the Scrip=-
turzl term "Sone of the prophets." These were the men, accordings to llaimonides,
wno sought to proohesy by following the way of prophecy, tut who might or

oight not ve favored by the Shekinah (cf. our closing reumars upon VII, 1).

£ b. WO - It is & protlem to us vhy laimonides should
use tie term Shekinzh here. In M. N. he szgrees with Cnkelos the Froselyte
that 211 expressions denoting any mode of motion should be explained to mean
the appearance or manifestetion of 2 certain ligat thet hae teen created for
the ocensiza, 1. €., the Shekingh (cf. ¥. .y I, 27, Pe 92 f.). Thus the
tera is emzloyed to avoid zny possibvle anthroromorphisue in Onkeleoe! trens-
lation of the Eible into Aramesic. Bu vwhy llaimonides uses it in this pera-
groph rather than :'lc)'l'l ANTIQAJT (VII, 1) or TV W'n‘i')':l nM
(VII, 1) which he uses elsewhere is not lmown to us. Frobably he employs
"Shekinah" simply for stylistic ressons and means b, it & traditional mean-
ing, Holy Inspiration, the emznation from God imminent in the world and
enablin: men to prophesy cccording to the will of God (cf. M. Jestrow,

Talmud Dictionary, under )% IW).
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Ge Everything thet has been said up to this point on the subject
of prophecy &pplies to prophets other then Noses. Woses is so preeminent
among the prophets thet it is lsimonides' opinion that "the term prophet is
epclied to loses and to other men homonymously" (M. ¥., II, 35, p. 171).

Basing himself upon the Scriptural verse "And there arose

not & prophet since in Israel 1lile unto lloses, whom the Lord knew fece to
face - as regards &ll the siins eand wonders which God sent him to do in the
lend of Egypt against Pharoah and all his courtiers and £11 his lanéd, as well
as 21l the mighty power and ell the great wonders which lMoses performed in
the eight of 211 Isreel® (Deut. 34:10-12), Malmonides holds thet lMoses is
distinguished from £ll1 other vprophets of gll times on two scores. Namely, no
prophet will oe rceive se he perceived, nor do as he did (ef. Y. N., II, 35,
ps 171 f.). Our present paragrerh is concerned with the first of these dis-
tinctions, i.e., no prophet will pe rceive as he perceived. Thet no proohet
will do &s he did is the subtject of VIII, 1, Z.

Moses perceived in prochecy differently from all other oro-

vhets, past znd future, in fouwr cifferent weys:

1, All otker prophets experienced vrophecy in 2 dream or
vision, but Moses nro-hesied awalke end etending. (cf.,
Num. 12:6-8),

2. All other orophets sew in terms of riddle and sllegory,
but loses saw clearly ané lucidly. MKeimonides exolzins
what ne means by this in U. N., II, 4%, p. 214, He
states: "....the mediun here (the case of other provhets)
being taoe imaginstive faculty that hears in & proovhetic
dreen God spealdng; but lloses heard the voice addressing
him "from above the covering of the erlr from between the

two Cheruoim (Ex. 28:22 - The two cherubim apnarently




represent here the Active Intellect and the vrophet's in-
tellect, which unite in the case of loses without the in-
tervention of the imaginetive faculty. See M. Friedlander's
footnote 1 to this passage), without the medium of the
imaginztive faculty." This is Maimonides' interpretation
of "douta to mouth I speak to him." (Num. 12:8).

3« All other prophete are chysically enfeebled and mentally
terrified by the prophetic experience, but ioses' mind was
strong enough to retain its noruel composure. In his
perallel pessage in his comwmentary to Perex Helek 2 sen-
tence exovlaining the resson for lLoses' strength is given:
Meeeesthis beins the case by reeson of the strong bond
uniting him vith the intellect" (J. Abelson, lizimonides
on the Jewish Creed, Jewish Querterly Review, Old Series,
Vol. 19, 1907, p. £2).

4, To all other proghete the inspiration came not et thelr

own choice, but by the will of God. ZEut lloses wes invested

wita the prophetic spirit whenever he desired. laimonides
interprets Deut. 5:27 f. here to zmesn thot Moses abstained
froo sensuel delights end bouné up his intellect per-
manently, like the ministering engels', with God. The
Divine Glory mever left him, the sin of his face slione,
and he was sanctified li%e the angels. In XK. M., II, 56,
p. 177 f. we find &2 contradiction to this ides, however,
that lioses could obtain mrophetic insriration at all
times. He states: "You find, therefore, thet prorhets are

devrived of the facully of nroplisssi. when they mourn,
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are angry, or are similarly affected....The same was the
case with Moses, when & wes in a state of depression
through the multitude of his troubles, which lasted from
the murmurings of the Israelites in consequence of the
evil report of the epies, till the death of the warriors

of that generation. He received no message of God, as he

used to do, even thowh ke dié not receive pronhetic in-

spiration through the medium of the imaginative faculty,

but directly thmwugh the intellect.” isimonides evidently

had discerned this fact sometime between his writing of the
Mighneh Torsh and ¥. N. And slthou-h ke cannot account
for it in his psychological theories, he ouotes it none-

the-less.

-~

(8 Sefore going on to prove that no prophst vill ever "do as

woses aicé," Waimonides devotes this paragrzon to the subject of testing the
prophetic character of en individusl, for in Chapter VIII he will prove that <
the truth of lioses' prophetic mission is founded upon proofs comnletel: dif-
ferent from those of ordinary provhets.
To begin with, Uzimonides divides prophets into two groups:
first, those who receive the gift of prophecy for their own enlightenment;
and second, those who are inspired W urophecy to go on a misslon to enlighten
others. Tnose who ere sent on £ mission to others are given & siga @ ¢
tozen u .hat the peoole might know that God hes in truth sent them (cf.
Chapter X for neture of sizne znd tokens).

Sowever, not everyone showing & sign or toen is on that

éccount t be eccented es & proohet. Ueimonides, holding to his svecial con-
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ception of provhecy (See sbove, VII 1), arguee that we should only accent &s
& true promhet him vho meets the mental exc morelrecuirements for prophecy,

end who hes pursued the way of prophecy (See ebove, VII, 1). If he vho

q

cleims to be 2 prophet setisfiee these copditions, ii Ir owr 2ui; to heerten
t6 him, even though there is still 2z possibility thet he is not in truth =
-rophet. Por, holde Keimonides, if he is in =11 ways worihy of the srophetic
gift, vwe give him the benefit of themesumtlion,

leimonides' retionsl test B r the suthenticity of 2 vronhet
aot only fits logically intc his concertion of rrophecy, but it is suited
edmirably to the nistoric eitustion of kis timee. TFor aze tiizg it is &
broadgite stteck on lichamtmied, whom no one has ever cleimed led 2 1ife of
sorel regtreint. For e&nother it wes no doutt £ useful ecreen to sift out the

meny pretendere to Kessishshiy who ebounfec in Usimonides' &1I7

e

cult times.

o

Sirce the Meseish must 2tiein to & degree of prophecy seconé onlr o Moses
(See, A Ietter vy Keimonides tc the Jews of Soutk Areblis, tranelztel ty S.
Loreie, Jewish Lerterly Eeview, New Series, Vol. 25, April, 1SEL, 1. 352),
the llessish must meet & e teste of srophecy. There sre five of these sre-

tendere tc Messiahshiy mentioned by Leimonides im nig letier W the Jews

of Boutk Arsbvia (ef. 1bié, v. O




CHAPTER VIII

" 0% Here Maimonides explains the uniqueness of what lloses did
(ef. VII, 6). This unicueness lies in the fact that Isrzel did not believe
in Moses because of the signes and tokxens he produced - these he vperformed not
to support his prophetic claims, but because they were needed, - but because
21l of Isreel was witness to the Sinsitic Revelstion with its own eyes and
ears. Isrzel and Yoses were witnesses to the same revelation [See 7III, 2).
All of Israel heard the Divine Voice spesking to Moses, and Isrzel heard the
Voice saying: "lloges, loses, go, tell them thus and thus.®

In ¥, HN. the watter of what the rpeonle heard during the
Sinaitic Revelation is tak%en up by lMaimonides. In M. ¥., II, 3C he ettempts
to reconcile the Scripturzl sccount of the revelation with hie own theories.
Here in M, N. in sttemovting this reconciliation he contradicte what he says
in Yesode He-toreh, VIII, 1; for he states explicitly in Yesode Ha-torsh that
Isrzel heard the Divine Voice spealting distinct words to Moses. 3But in U. N.
ne mainteins that Iersel ectuslly only heard the sound of the Divine Veice
znd mot distinct vorde. He says: ".....God spoke to lioses, and the people
only heard the mighty sound, not distinct words" (1. N., II, 3G, c. 16E).

fihe ther the people heard omly tne sound of 2 voice speaking

or distinct vords is of real significence %c¢ wWeinonii.: because i¥ they heard

distinct words this would conflict with his theory of rronhecy, which cells
for the fulfillment of many conditions before one cen receive the provhetic
cift. It is hardly likely toat all of the Isfaelites standing at liount
Sinai hed cuslified themselves in the monner described in VII, 1 to receive
ez divine communication. Yet Jewish tredition (See Nidrosh Rebben, Shir

Ea-Shirim, 1, 1) claimed that all of Isreel heard, in the same way as did



Uoses, the Lord vroclaiming pert or 2ll of the Decalogue. Izimonides uses
very apvarent in M. N. his own point of view: "It is clear to me that vhat
loses experienced at the revelation on Mount Sinai was different from that
whica was experienced oy all other Israelites, for loses zlone was addressed
by God, and for this reason the second person singular is used in the Ten
Commzndments: loses then went down to the foot of the mount and told his
fellow-men what he had heard (M. ¥., II, 33, p. 16€6). Compare this statement
with Yesode Ea-torah, VIII, 2 which speaks of lLioses and Isrsel both together
being witnesses to the samx usncter. (7 course, this latter is not e sharp
contradiction, for one witness night see far more than another, and et both
are witnessee to the same event. Nevertheless, we believe that these slight
contradictions indicate a definite development in Meimonides' interpretation
of the Sinaitic Revelation. His interpretation in Yesode Ha-torsh is more

in keeving with tradition, while in M. Y. he pressec forward his own theories

in full force.

Ze Te have alresdy discussed rert of this neregraph in our com-
mentery to the vpreceding one.

The concluding portion of this paragraph contains an impor-
tant ides, namely, that after the reveletion of the Torsh to lioses the neople
of Israel azccert nrovhets not because of signs or tokens ther may offer in

oroof of their divine mission, but only because the Toran comaands that if a

prophet gives a sign "ye snell listen to him." We are to eerken to
such & prophet even if we do not !mow if the sign he shows is genuine or Las
veen performed with the zid of sorcery and by secret arts. In other words,
since the revelztion of the Torek, we are guided by the Toreh in 21l these
setters, because we ourcselves are witness to the authenticity of the Torah

(ef. VIII, 1)
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Ve The concluding remaris of the precedins paragrach leai wur
to the argument of this one: If & prophet arises and performs signs and
great niracles and seeks to deny the orovhecy of lioses, we are t0 pay no
attention to him. For loses' provhecy is unique. The Torsn is not accepted
pecause of signs or tokens Moses offered, but because £l1 of Isrsel was wit-
nese to the revelation of the Torzh. To d=; the divinity of the Torsh,
would be like = men testifying in oor presence concerning an incident end
denying it took place though we had seen it with our own eyes. Ae we only
ezccept eizne (es a prophet's credentials) beczuse we are so bidden in the
Commendment given us by lioses, how shall we, on the strength of such a2 sign,
accept & man as prophet, who seeks to repudiate Moses! prophecy for the truth
of which we have the evidence of our own eyes and ears?

Without doubt this paragraph is aimed a2gainst the "provhetic"
migsion of Jesus of Nazeret: and of Mohammned, both of whom if not of them-
selves, 2t l2-ct by thelr followers are thought to have denled the immutebility
of the Torah. It also, of course, is directed 2gsinet lesser figuree who
from time to time have rroclaimec the sbrogetion of tke Torsh on the grounds

of 8 new revelastion.




CHAPTER IX

1. Thie paragraph 1s clear and recuires no commentery.

Ze Since the Toral of Moses is perpetuslly comvplete end immu-
tzble (See IX, 1), why have there been vrophets since Moses - provhete of whose
coning we are told in the Torah? The anewer to this problem ie simple: 21l
authentic prophets since Moses nave iz to exnort us to fulfill the Torsh,
not to found & new religion. This is & further test, of course, for him who
leys claim to 2 prophetic mission. If such & man merely exhorts us to fulfill
the mitzvoth, or if he gives orders to do things permitted by the Torah, then
ve are obligated by the Torah to act in accordance with his imstructions.

This is the ninth mitzvah expounded in Yesode Ha-torzh.

Se This psragraph neede little cozment. Feced by the fact that
on certzin occesions provhets acted contrary to the Torsh, e.g., Elijsh's
sacrifice on Vt. Carmel outside of the Temple, the Talmud (Yebemoth 90 b)
exclains that a prophet may sbrogete the Toran if it is only for 2 special
occasion and not & permsnent change. !leimonides here cites the halakeh on

this matter.

4. Ye is a false prophet who attempts to uproot any vert of the

Crel tradition or vho ssserte thet ne has been given a divine communicetion
instructing him es to what wes the decision and thet the rule was eccording
to the view of # certain teacher in reference to 2 moot point. The Berip-

turel quotation: "Yor this charge which I am enjoining on you todey is not

beyond your power, mor is it out of your reach: it is not in the heavens,

that you siouldssy, '0 that someone would &scenﬁ to tiie heavens for us, and



=

zet it for us, and then commmnicate it to us, so that we may observe it
(Deut. 30:11 f.) Meimonides interprets here in the Uidrashic senee that the
Torsh has been given to Israel in its entirety, nothing of it has been re-
served in heaven for further legislation or for revelation to & prophet (cf.
1. Priedlender's footnote 1 to L. N., II, 39, p. 187). 1In drief, the wnole
Torah hos been given to men and no true revelation will ever be given agein
©y Goé in regerd to its subject matter. Anyone who claime & prophetic mis-

sion to do so is ivso facto e false wrophet.

This paregraph does not recuire commentary.

e
-




CHAPTEE X

1. Thie chapter is devoted to & further discussion of the tests
to which 2 prophet is subjected to prove his genuiness.

If 2 man worthy of being a2 prophet rrofesses to be & mes-
senger of God and only exhorts his listeners to fulfill the Torah, we are
not to recuire grest miracles of him such as rzising the dead, etc., but we
say to him: "Foretell coming events." If his predictions cowe true down to
the smallest particular, we accept him as a true prophet.
Ze The proohet is to be tested many times. If his worde are

continu=lly found to be true, he is eccented as a true nrophet.

3e The test of foretelling future events vresentes & serious
Cifficulty: estrologers, diviners, etc., can also, according to beliefs
rife in lainmonides' times =nd earlier, predict the future. We can separate
the true prophets from the impostors by a simple test, holde !lzaimonides
veging nimself on Scripturzl texts: the words of prediction srcken by =2
vrophet elways come true in all details (See X, 4), but the imposter's words
vill only partly o€ true or possibly will not cone true a2t gll.
liaimonides &lso notes here that the prophets teke the plece

of soothseyers and diviners. And he repeate that the functions of oropnecy

(after ..oses, of course) ere to ovredict coming events, to imstruct indivi-
duale in regard to their private affairs, etc., but not to found 2 new re-

ligion or to add or subtract mitzvoth.

<. Lieimonides finds it e cessary to make certein excertions in

regard Yo the forecaete of vrophets. The non-fulfillment of prophecies of




5

divine retribut ion is not to be taken as a sign that the prophet is an im-
vostor. For God is lons-suffering and renments of the evil He, threatene, 2nd
perhaps, too, those who are threstened heve repented and were forgiven.
However, if the prophet nromiees in Cod's name thet benefite
vill come, the fulfillment or non-fulfillment of such 2 promise is 2 sure in-
cicetion as to the authenticity of the nrophet. For, with but one exception,

God hees rever revoked a bleseing He had promised.

Ce Yesode Es-torsh comes to its end with e few final remarks

on the teeting of prophets.

l. A prophet who is attested for by a2 recognized mrophet

is to be accepted 28 genuine vithout further investiga-
tion.

2. A long-recognized prophet or e duly attested rcrophet who
conducts himself conseistently with the prorhetic calling
is not to be mede the subject of speculation and mie-
ziviness in regard to the charscter of hies vrophecy.

Z. Accredited propnete are not to be repestedly subjected
to investigations of their claims. Cnce it ie ‘mown that
a2 perticuler individusl 1= 2 provhet, the people must
believe and know thet God is in their midet and not
harbor susrmicion »nd doubt. This is the meaning of the
tenth mitzvoh expounded in Yesode He-torah, i.e., "Ye

shall not tewnt the Lord, your Goc, =& you temrted Him

e Messah" (Deut. 6:16), where the people asked, "Is the
Lord amon: us or not?" (Ex. 17:7). The veople were

"tempting" God by doubting His prophet Koses.



CONCIUSION

Mzimonides' Mishneh Toreh is 2n sttempt to codify the Jewisgh
Loew., & legal code ordinsrily desls with old meterials, its purpose being only
to systematize #l1 laws alreaﬂy.in force at the time 0f composition, but
Yesoce He-toreh goes far beyond the limits of such a definition. True enowzh,
lUaimonides uses the traditionsl mitzvoth snd the old phrases, but his ardeat
reinterpretation of these by the "new" conceptions of Aristotle makes of
Yesode Ha-torah z radicel restatement of meny of Judaism's fundarmental ideas
as, for example, of the human soul, the nsture of orophecy, angelology, the
meaning of important mysticel terms 1i'e lieaseh Meriabeh, Maaseh Zeresnith,
Pardes, etcs

Qur comparison of Yesode Hz-torzh with the content of Moreh
Vebuchian leads us to the fbllowing conclusions:

1. There are no s ignificent end importent differences
between the underlyins ideas of Yesode Hz-torah and
lloreli Nebuchim.

2. There are many reletively minor differences between these
two books.

a. Most aoparent are the stylistic chenges. Yesode
Ha-toren, being pert of & populer code of the tre-
ditional Law, is constrzined to employ *the phrase-
ology of Jewish treditional literature, while lioreh
Hebuchim, 2 book addressed to sdvanced students af
ohiloscphy, does not sirive % preserve traditional

shraseology, but makes a frank use of Greek philo-

|
|
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sophical terms, e.g., "the rank of angels lmown as Ishim"

in Yesode Ha-torsh becomes "the Active Intellect® in

Moreh Nebuchim.

b. In regard to changes in ideas we may note:

1) Tue great difference between his interoretation of
Bayoth and Ophanim in Yesode Ha-torah from his inter-
pretation of these in Horeh Nebuchim (See our commen-
tary to II, 7).

2) Eis changed estimation as to the holiness of certain
of the divine names. (See our commentary to Chepter
VI).

3) The difference in his interpretation of what Israel
was witness to at Mount Sinai (See our commentery to

ViI, 6).

Froo our comparison of these two worlce it is our opinion that
j,ed monides' philosophical concepts as found in Yesode Ha-torah dic not undergo
z major change in the score of yE&TS betwecn the comvosition of Yesode Ha=-

toren and the coompletion of Moreh Webuchin.

l)l woasl NPT T“)n
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