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SOME ASPECT3 OF JEWISH RELIGIOUS LIFE IN THE OLD
SOUTHWEST IN THE NINETEENTH CENTURY
by Richard E. Dryer

We have undertaken to study the rellcsious 1life of
Jewlsh communities in the states of Alabama, Georgla, Mis-
slsélppil and Tennessee, primarily during the period 1840-
1660, although extending occasionally on both ends. Major
sources of information were minute books of congregatione.
Other valuable sources of Information included contemporary
periodicals and correspondence.

The congregations studied turned out to be quite
varied. There were Orthodox Sephardic, Orthodox Ashkenazic
and Reform. There were old established congregatiosns, and
there were those jJjust then being founded. There were those
walech were set in their ways, and there were those in transi-
tion.

Regarding the individual cbngregﬁtions. & major ef-
fort on the vart of an insurgent group to wrest control of
Mickva Isrsel Congregation of Savannah, Georgia, in 184G and
their eventual defeat in 1551, was uncovered. We saw here
how the all-powerful parnas came to yleld some of hls power
upo , the arrival of a trained profession hazan.

In Memphis, a community in transitiion from Othoddoxy

to Reform from the moment of its inception, we looked into



the case of Jacob J. Peres, who was discharged as hazan of
Congregation Chlldren of Israel for not properly keeping the
holy days, and who then proceeded to orranize a rival cong-
regation because the old one wasn't observant enouzh for him!

In general, we noted the pattern of development of
Jewlsh communities in that day. Congregations for divine
worship were newer the first object of organization of a
Jewish community. The communities began with organizations
concerned with burlal, sick care or education, eventually
branched out into general charity, and lastly organized for
worship. The use of this last mentioned princilple snabled
us to solve the problem of the date of the founding of the
Montgomery, Alabams, congregation, which was confused by a
failure to understand completely the stages of the organiza-
tion of a Jewish community.

Congreszations almost unanimously used a system of
fines to keep thelr members in order. Such fines mizht be
employed to malntaln decorum at services, attendance at
meetings, and also the closing of businesses on ths Hizh

Holy Days.
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SOME ASPECTS OF JEWISH RELIGIOUS LIFE IN THE OLD
SOUTHWEST IN THE NINETEENTH CENTURY

I. SCOPE AND SOURCES

The 0l1d Southwest in the nineteenth century, as 1t
18 understood in this thesis, 1s the area comprising the
states of Alabama, Georgla, Mississlppl and Tennessee. This
study will be primarily concerned with Jewish religious life
in these states in the period 1840 to 1860. However, there
has been no hesitation to pursue data beyond 18560 when 1t
was felt that a significant trend was beginning to show 1it-
self, and when the addition of later material would help to
show major changes in the direction in which Jewish religlous
life was flowing. This wse done in several instances. 1In
one instance also, materiasl bearing on the original estab-
lishment and conduct of & congregation was adduced from an
elchteenth century document.

Three major sources have been utilized -- major in
the same sense that that ~roup of the ancient Hebrew pro-
phets hzs been called major, that 1s, that we have z rela-
tively large bulk of the material. These are the minute
booke of Congregation Mickva Israel of Savannah, Georsila,
Congregation Beth Israel of Macon, Georgia, and the Congre-

gation of the Children of Israel of Memphis, Tennessee.



In addition to these major sources, much valuable
information has also been culled from numerous minor sources
-- again, minor is used here in the sense that 1t ie used
with reference to a group of the anclent Hebrew prophets,
that is, the bulk of the data is small, but no less import-
ant than the material found in the major sources. These
minor sources include some smaller congregatlional record
books, some minute books, some treasurer's books, some
special anniversary celebration jJournals, and among the
more useful periodicals, contemporary issues of The Occi-

dent and The Jewish Messenger.

Other publications utilized will be noted as they
occur in the text and in footnotes and bibliograohy.
Further, another type of source was found in scattered
correspondence, some contemporaneous and some indicating
the results of later research, which were found in the files
of the American Jewish Apchives and in the personal collec-

tion of Dr. Jacob R. Marcus.



II. THE ORGANIZATION OF JEWISH RELIGIOUS LIFE

Today, when we think of organized Jewlsh religlous

1ife, we naturally begin to think in terms of a congregation

banded together for religious wership around a synagogue,
end almost universally that congregation and synagogue will
be conducting some manner of a religious school for the edu-
cation of the children of the community. This 1s our modern
conception of a going organized Jewlsh relleloue group.

But althouch this sort of plan may have been way
back in the minds of the Jewish ploneers in the 0ld South-
west as an eventual and more or less long-range goal, the
early organization of the Jewish community seldom, 1if ever,
was along these lines.

Usually the impetus for the initiel organization of
Jewish relisious 1life in & community would come from the
illnese or death of some msmber of that community, rather
then from any felt need for gathering for religlious worshlp.
This fact regarding Jewish relisious organization, of couree
doee not preclude the possibility, or even the probability,
of Jews gathering together on an informal besis for worship
tozether, particularly on the Hich Holy Days. Of tne ten
coamunities upon which thie study 1= based, five pretiy
definitely fall into the above described pattern. Of the

remaining five, there is no evlidence either way.
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The Congregation of the Children of Israel of Mem-
phis, Tennessee, was founded in 1854. In spite of clues to
their one-time existence, no minutes have been able to be
uncovered in recent years prior to late 1857 for this cong-
regatlion. We are indebted, therefore, to Babette M. Becker
for the story of the earlier Jewish communal 1life in Mem-
phis, which she published in connection with the celebration
of the congregations seventy-fifth anniversary. She des-
cribed the first organization of Memphis Jewry as follows:

In 1847, the brother of Joseph J. Andrews died. Mr.

Andrews donated several acres of land to the Israelites
of Memphis for a burisl-ground, the property belng situ-
ated on Bass Avenue. This caused his co-religionists to
organize a Hebrew Benevolent Soclety 1n 1850, an organi-
zation that had for its object the dispensation of chapr-
ity and the management and control of the new burial
ground. Benjamin Emanuel] was its president. Now, with
an ibitial organization and a reason for congregating,
the Jews held divine services together on the high holi-
days.

Note the pattern of organization, for it is one that
wlll be seen to be repeated again and again in the organiza-
tion- of new Jewish communities. A man dles. A proper Jew-
ish burial ground 1s needed and acquired. An organization
is founded to administer the property for the community.
That organization gradually expands its sphere of interest
to include general charitable work. The members of the
benevolent society begin to meet tosether informally for

worship. Eventually the benevolent soclety 1s metamorphosed

lgavette M. Becker, Congregatlion Children of Israel
Memphis, Tennessee, 1854-1929: A Chronicle of the ﬂongregg-
9 -

tion (Memphis: Congregation Children of lIerael, D.
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into a full-fledged congregation. In Memphis, this metamor-
phosis which began in 1847 with the death of the brother of
Joseph J. Andrews, was completed in 1854 with the granting
of a charter to The Congregation of the Children of Israel
by the legzlslature of the State of Tennessee, which charter
is reproduced by Babatte Becker in her chronicle.l

The Jewlsh community of Nashville, Tennessee, pre-
sente a strikingzly similar pattern of development. For ite
story let us look at a contemporary letter written by a mem-
ber of that community to Isaac Leeser, the famous Philadel-
phia religlous leader. Wrote Isaac Garritson of Nashville:

It is also very gratifieinz to me, to be able to In-

forrt you that we have established here last year a Heb-
rew Benevolent Society (under the name of Magen David
[shield of David] ), have bouzht *hree 1/4 acres of land
within}® miles from the city for e Bet Hayym (House of
Life).e Qur soclety 1is at present, very small yet, num-
bering only five familles and about eight young men.
Just like our strength are also our means, nevertheless,
we try our best, not to be behind other clties, number-
ing more of our co-reli-ionists than we do, and we are
now about forming a Kehellah (conzregation). A4s our
holidays are now approaching we are very anxious to have
a Sefer Torah £8cr011 of the Law) and desire your aid in
procuring one.

Note how very closely the develonrment of the Nash-
ville Jewish community paralled that of the Memphls communi-
ty. First, a benevolent socliety was given charge of a buri-

al ground. Next, althouzh Gerritson tells Leeser that "we

11p14., o. 5.

25 euphemism for a cemetery.

Jletter from Iseac Garritson, Nashville, Tenn., to
Isaac Leeser, August 8, 1852 (original in the Leeser Papers
of Dropsis College).



are now about forming a Kehellah," that is not in reality
the next step that the Nashville community takes. The next
real action 1s shown by the following sentence, in which
Garritson asks Leeser's help in procuring a Sefer Torah eo
that the small community might properly observe the coming
High Holy Days. Obviously, the only use for a Sefer Torah

in connection with the holidays could be to read from it as

part of the regular prayer ritual of the day. But there was
8t1l]l no congregation in Nashville. Isaac Leeser chronicled
the development of the Nashville Jewish community for us in

the pages of The Oceident. Undoubtedly on the basis of Mr.

Garritson's letter to him, which we quoted above, leeser

printed in an 1852 issue of The Occident that Nashville had

five Jewish famillies and elght single men, that they owned =
burying ground but have no congregation.l It was not until
1853 that he printed the newe that Congregation Shield of
David was organized.2 and still another year leter until he
could write that Congregation Mogen Dovid was incorporated,
although they d1d not as yet possess a synagogue bulldlng.3
In 1857, the congregation rented a hall for services.?
Again, in the history of the Natchez, Mississlvrpl,

Jewish community, we see the very same pattern of develop-

lrhe Occident, 1852, vol. 10, p. 318.
2mbid., 1853, vol. 11, pp. 187, 533.
3;219., 1854, wol. 12, pp. 525-6.
41pb14., 1857, vol. 15, p. 455.



ment, from burilal society through informal meetings for
prayer to the formal founding of a consregation.

Even before a2 temple had been erected, the Jews of
Natchez, -- a devout & a determined little band, -- or-
ganized themselves into the "Hebrew Kodusha Soclety,"
Its earliest activities date from 1861. 1In 1872 by an
act of the legislature of the state of Miss. the name of
the Jewlsh organization wag changed from "Kodusha" to
Congrezation B'nal Israel.l

The name “"Hebrew Ko8lusha Society" makes no sense.

To borrow a leaf from our friends in the Bible Department,
this is obviously a scribal error, a2nd we must emend the
text to get the true original meaning. This first organiza-
tion cf the Jewish community of Natchez was, in reality, a

gevra Kodusha Soclety -- the name commonly given to a Jewlsh

burial soclety, that organization in a community which has
charge of the detalils of burying the Jewlsh dead. A later
copylst, unfamiliar with the word "pevra", substituted the
word "Hebrew", which he knew, although 1t made absolutely no
sense 1n the context.

Our quotation tells us that "in 1872 by an act of
the legislature of the state of Miss. the name of the Jewlsh

organiz:tion was changed from "Kodusha" to Congregatlon

l%yatchez, Miss., Congregation B'nai Israel Histori-
cal Notes" (in the files of the American Jewish Archives).
Also among these historical notes of Congregation BE'nal
Israel is a typewritten copy of an article from a Natchez
newspaper of March 7, 1897, which states that "the first re-
corded evidence of an organization dates back to the yr.
1843." Unfortunately, our documents are too scanty, and we
do not know what kind of recorded evidence was referred to,
nor what kind of an orgaaization it was. It 1s avpparent,
thouch, that the organization could not have been a congre-
zavlon, and thies does move the date of the founding of the
Natchez Jewish community within our purview.



B'nal Israel." Of course, we can see that thls was more
than a mere changing of a name. This was the formal grant-
ing of a charter to a newly formed congregation, and repre-
sented & change in the character of the Jewish organization
of Natchez. But something was left out of this particular
account ~-- that 1s, a mention of some point between the es-
tatlishment of the Hevra Kodusha Socliety in 1861 and B'nai
Israel Congregation in 1872 when the Jews of Natchez came
together for prayer. I belleve that we may make inferences
regarding the existence of msetings for praysr from two ad-
ditional items among the "Historical Not=s" in the collec-
tion. Both of these items refer to the year 1870, two years
before the formal founding of the congregation. One men-
tlons the fact that Dr. Isaac M. Wlse gave the addrecs at
ceremonies for the laying of the cornerstone of the first
temple in 1870. The other 1s a typewrltien copy of & news-

paper article from the Natchez Weekly Democrat of October

26, 1870, which carries the news that the Israelites of
Natchez are running a fair to raise money for the comple-
tion of thelr new synagogue bullding. It is not too much to
infer that 1if the Israelites of Natchez were bullding & syn-
agogue, they were probably holding services somehow Jjust
prior to this endeavor, probably in a private home or in a
rented hall.

Augusta, Georgia, 1s another community that illuse-
trates our point, tut in a slightly modified fashlon. The

Occldent tells us of the establishment of a Jewish school 1in
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1845 at Augusta, but makes no mention of a congregation.l
The Jewicsh Encyclopedia offers the information that Congre-
gation Children of Israel was not founded in Augusta until
1850,2 which leads us to the conclusion that once more the
first organization of a Jewish community was not that of a
congregation for community worship, but of an organlzation
for some other purpose, in this case for the purpose of the
education of the children.

I belleve that Montgomery, Alabama, also followed
this pattern, but the situation there is highly complicated
by scemingly conflicting records, documents and opinions re-
garding the date of the founding of that congregation. I
ghall endeavor to plece together the hlatory of that congre-
gation and to resolve these difficulties in a later chaoter.
For now, let 1t suffice to enter the name of Hontgomery,
Alebama, on the 1list of communities creating thelr first or-
ganization, not for public worship, but for carins for the
sick or dead or educating their children. The documentatlon

will follow.

lThe Occident, 1846, vol. 3, p. 211.

238, vol. 2, p. 310.



III. CONGREGATION MICKVA ISRAEL, SAVANNAH, GEORGIA

The other congregations in this study of Jewish re-
ligious 1ife in the 01d Southwest had thelr bezinnings in
the middle of the Nineteenth Century. Congregstion Mickva
Israel of Savannah, Georeia, had 1ts beginnines fully =a
century before any of them. It was either the second or
tnilrd Jewieh congregation to be founded in the United States
when it was brought into being by a group consisting for the
nost part of Spanish-Portuguese Jews in 1733.1 Dr. Jacob R.
Marcus considers that thls initlal group was one of the most
Sephaprdic of zll of the continental colonies.? and so it 1is
not surprising that they should choose & Sevhardic mlnhag,

a minhag which the concregation reconfirmed several tlmes
during the years, and which went unchanged until at least
1368, despite a steady influx of non-Sephardic Jews into the
community.

Regarding the naming of the congrezation, Dr. Marcus
notes that a contemporary Jewish chronicler, one of the
Sheftalls, wrote tnat tne 1733 conzregetion called itself
Mikveh Israel, but that he (Dr. Marcus) doubted it, feelins

rat ser that thet name came late 11 the elghteenth century

ljacob R. Marcus, Early Americen Jewry, (Philadel-
phia: Jewlsh Publicetlion Socilety, 55,), 11, 28B5f.

2Marcus, op. cit., II, 285.

10
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after the community was resuscitated, and was then named in
honor of the Philadelphia congregation where some Georgla
exiles of the Revolution had assembled for worship.l I am
afraid that I must disagree with the opinion of my respected
professor, for not orly do we have the statement of Mr.
Sheftall, but there 1s also this statement from the by-laws
of the resuscitated congregation, found in the minutes of
the ccngregetion and dated July 25, 1791:

Rule 1. That this Congregg=tion be continued? by the
former name of Mickva Israel” and that the mode of wor-
ship be according to the Pourtuguese Minhauge and that
2ll offerings shall be made in Hebrew & that the money
so offered shall be nominated in the name of the coin as
nemed in the State.

It is apparent that in 1791, those who were drawing
up the new rules for the continuation of the congregation
were aware that its name had previously been Mickva Israel.

But let us move on to Mickva Israel Congregatlon as
it existed in the mid-nineteenth century. Being, by nature,
a Sephardic congrecation, Mickva Israel was composed struc-
turally along Sevhardic lines. The head of the congregation
was called the parnas, and he was elected annually for a
one-year term of office by the congregation. The parnas

would preside at all meetings and would keep order at meet-

ings and at services. He could dispense charity from the

lpsrcus, op. cit., II, 286.

2Ita11cs mine.

3‘l‘his is the spelling of the name of the congrega-
tion universally found in the minutes examined, z=nd there-
fore the spelling used in thls paper.
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congregational funds without further authorization up t¢ the
sum of five dollars. He could call a meeting of the ggjuntal
when he deemed it necessary; he had to call & meeting of the
Adjunta whenever two of them requested one, and a meeting of
the congregation when a majority of the members requested
one. The parnas dispensed the various honors in the congre-
gatlon. For example, he would choose the Hatan Torah and
the Hatan Bereshith? from among the paid-up members of the
congregation. According to the rules of the congregstion,
those men chosen would be obliged to notify the parnas of
thelr acceptance of the honor within twenty-four hours. If
they falled to accept, they were subject to a fine of two
dollars, and the parnas would proceed to fill the vnnancy.3

Fines were a favorite means of insuring proper be-
havior at congreg=tional meetings and worhhip services, as
well as full participation in consrercaztional activities on
the part of the members, at least so the rules would indl-
cate. If one was electec to office and refused to accept
the office, he was fined a sum of money, which sum varied
with the office. One elected parnae or a member of the Ad-
Junta was subject to a fine of two dollers if he refused
the office, while one elected gabbai (treasurer) could be

1Sephardic eguivalent of 2 Board of Trustees.

2Men who would be called up to the Torah for the
closing verses of Deuteronomy and the opening verses of
Genesls respectlively on the holiday of Simchas Torah.

3Minutes of Congregation Mickva Israel, Savannah,
Georgia, Aug. 21, 1848 (in the American Jewish Archives).
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fined five dollars. However, the congrezztion could excuse
such a person from the fine if it wished. If one accepted a
position and then neglected it, he could be fined up to
twenty dollars by a two-thirds vote of the congregstion, or
even be expelled from membership. Similarly, one who vio-
lated the decorum at Services, or who wore improper clothing
there, was to be summoned by the parnas to appear before the
Ad junta, which could reprimand nim, fine him up to ten dol-
lars, or expel him from the congragatlon.l

There was no equivalent o0¢ & vice-president in this
congregation. The gabbal was 2 sort of combinatlion of a
vice-president and treasurer. His most important duties
were connected with handling the finances of the congrega-
tion. It was his duty to keep the financial account books
of the congregation -- in English. He had to collect dues,
finee eni donations within & month of thelr coming due. He
had to balance the congreszticnal books annually, ren->rt on
finances at the annual General Meeting of the congregation,
show his books upon request at any time, and hand over hls
acrounts in good order to his successor. It was specifi-
cally forbidden to glve money in the sanctuary, anyone wlsh-
ing to make zny sort of a donation being asked to send it to
the gabbal. But the gacbal was next in line to the parnas
as chief officer of the congregution, and 1t was he who took

over his duties when the parnas was abaent.2

lrpid. 21p1d.

—_—
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The secretary was the only other officer of the
congregation. It was his job merely to take the minutes,
transcribe them in English, and hand them over to his suc-
cessor. He was not in the line of succession as chlef offl-
cer of the congregation. If both the parnas and the gabbal
were absent, then the Adjunta would choose anyone from thelir
number to preside.l

Regarding membership in the congregation, the by-
laws state that one must be a2 Jewlsh male, twenty-ons years
old or over, and resldent for at least six months in Chatham
County prior to meking application. Application 1s made by
letter to the parnas, who lays the applicztlion before the
Adjunta at their next meeting or at the annual General Meet-
ing of the congregation. If the applicant then received a
ma jority of affirmative votes, he was admitted to the cong-
regation after he signed the rules and paid a five dollar
fee. However, the Adjunta was not obligated to accent
everyone simply because he met the above enumerated re-
quirements. It could, and did, reject several anpllicants
without any reason belngz stated in the minutes. It 1s pos-
gible that their reasons might have been matters of public
notoriety at the time, but it is just as possible that this
micht have been a case of simple autocratic action.?

The administrators of Mickva Israel Congregatlion

were strict legalists. The rules of the congregation were

l1pid. 21pid.

—
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the law, and they had to be applied strictly and without fa-
vor to all. The results of tanis strict interpretation of
the congregational law at times became fantastic. Witness
this occurance recorded in the minutes of the annual Generzl
Meeting of the Congregation of January 2, 1854:

At an annual meeting of the Congregation held at the
Synagogue . . . the following persons were not allowed
to vote they having forfeited thelir membership 1ln fail-
ing to pay thelr dues for one year . . . M. Sheftall,
Solomon Sheftall, A. Abrahams, 3. Morris, A. Epstein,
Levy 5. Hart, Waring Rapil [31. M. Lowenthal not being
a seatholder tnough having paild hle annual dues was not
entitled to vote.

What mazes the above seemingly ordinary apolication
of everyday rules worthy of more than passing notatlion, is
that the men being disciplined were not just ordinary poor
members of the congregation. M[ordeca.ﬂ Sheftall was parnas
of the congregation in 13549-50; it was he who had the honor
of throwing open the doors at tne dedlcation of the new syn-
agogue building in 1841. Solomon Sheftall was also a former
parnas of the congre-ation, serving in 185C-1. Levy S. Hart
was on the Adjunte in 1549 and was secretary of the congre-
gation in 1850. There is more to this simole application of
the rules than meets the eye.

The minutes are very circumspect. They list bare
facts. The reader must draw the conclusions himself. And
the conclusion that this reader comes to 1s that during thils
veriod Congregation Mickva Isracl was 1involved in one of the

bitterest internal wrangles that has beset any congregation,

and we further conclude that since there appear no si-ns of
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issues or of policy changes, that the strugrles were due to
personality clashes, and/or struggles for power within the
congregation.

Table 1 shows the officers of the congregation from
1840 to 1860. By the use of ditto marks to show continua-
tions in offlice, this table may also serve as a graph demon-
strating periods of calm and strife within the congregation.
Areas of large white spaces in the chart denote peace zand
calm within the congregation, while the areas black with the
orint of constant changes in the names of the officers of
the consregation point out tne time of greatest strife. As
can be scen from tne chart, this period of bltter strusz<le
wes in the years 1848 to 1581. Then, what amounted to an
inaurgent group attempted to break into the ruling clique.
They succeded in galning vower and holding it for two years,
end then the reins of leadership passed once more to the old
clique, who held them for at least another decade.

Note that Isaac Cohen, Levy Hart, and Jacob DelLa Mot-
ta held the offices of parnas, gabbal, and secretary, re-
spectively, for an uninterrupted veriod between 1840 and
1847. 3So0l. Cohen held a position o. the Adjunta with them
from 1841 to 1547, and in 1848 became gabbal with Iszaac
Cohen still parnas. In 1548, Levy Hart was on the Adjunta,
st1ll in &n Isaac Cohen administration. P.M. Russell, a new
name appears amongz the members of the Adjunta. He maris the
bezinning of the infiltration of the insurgent group. 1In

1549 a very odd thing happens. New namee avpvear holding




TABL: 1

£U OFFICINS OF COTORZG/TION MICKVA ISRAZL, SAVANNAH,
GZ0RG14, 1840-1860
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TABLE 1 - Contilnued
unta
Shef. Sheftall, D. Levin, Isazc D. Lyon, M. Sheftall
¥ Octav. Cohen, . Sol. Cohen
" " " "
i P Judah Isaacs, "
" " " L]
" " " "
‘ n " " "
Sol. Sheftall, . A. A. Solomons, "
ymons 4 " Levy Hart, P. M. Russell
pell Isaac Cohen,® W. Barnett, - @ W. Russell
Sam Goldsmith, Levy S. Hart
it Sol. Shaftall, C. E. Byck, P. M. Russell, .
p2ons Isaac Cohen, S. Cohen, L. Solomons, A. Einstein
! " M. S. Cohen, L "
" » S. Berg, "
o Sol. Cohen, " ”
" De La Motta, . :
" A. A. Solomons, . o
" " " "
| " n " "
" " " "

8resigned very shortly after election.
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every one of the the major offices of the congregation. Not
only thls, but the only two men who had been part of a pre-
vious administration who were elected to the Adjunta this
year, Ieaac Cohen and Levy Hart, resigmed almost immedlately
after tnelr election! In the 1850 election, the same men
made up the administration, although they shifted some of
the positions around. 1In 1851, the "old guard" returned to
power, and remained in. In 1851 it was voted to change the
date of the Annual General Meeting of the congregation from
August to January, with the result that there was no elec-
tion held in 1852, and the officers elected in August of
1851 remained in office for a year and a half. It strikes
me that it 1s not impossible that when the "old guarad™
found that they had regained enough support to win this
election, they wanted to postpone another election for a
little longer in order to have more time to regain addi-
tional strength.

So far we have tried to prove our case merely by
reference the election records of the coneregetion. What
else do the minutes contain that would shed light on tils
matter? On September 20, 1849. shortly after the annual
General Meeting at which the insurgents were elected, the
Adjunta met and asked Levy Hart 1f he would be Reader for
the congregation for the next twelve months. Hart was one
of the "other side" and he shared his conflicting thoughte
with the Adjunta in his reply. He did not really want to

take the job, but he felt thet 1f he declined the synagogue
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might have to close permanently and "our children grope in
darkness. Should I accept, it may be the means of perman-
ently opening the bullding, snd in that way, allay all feel-
ing, unite all interests, and bring together our now divided
peovle. With the ardent hope that I may be the instrument
of uniting all interests and classes into one brotherhood,
induces me to accept the call made." (Italics mine.)

The minutes of November 17, 1849, show that Mr. Hart
wae not successful in hls wish. Again, 2ll tkat the circum-
spect minutes record is the seemingly odd fact that the sen-
ator from Chatham County had introduced a bill in the Geor-
gia legislature to incorporate the Trustees of the Permanent
Fund of the conzregation, a fund which had been set up a
little over a year previous, whose monies could only be used
to hire & hazan for the congregation, and whoese trustees,
once clected by the congregatlion, would be sclf-perpetuating.
The Adjunta passed& resolutions saying that this billl was
drawn up without the permission or authorization of the con-
zregation, that they see no need for it, that the congrega-
tion's charter is protection enourh for the funds, and that
they protest the passage of this bill. The insurgents were
successful in defeeting the separate incorooration of this
fund of the congrezation. A look at the names of the self-
perpetuating trustees of the fund is enouzh to explain the
reason for this curious esction: Jacob De La Motta, levy

Hart, and Octavius Cohen -- the "old guard”.
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There were those who recognized that bringing the
congregational troubles into the public arena was a dan-
gerous thing. At the next annual General Meeting after the
flasco 1n the legislature, P. . Russell offered the follow-
ing resolution:

There 1s at present existing among the members of
this Congregation a feeling calculated to injure the
standing of this Congregation in the eyes of the public,
and for the purpose of reconciling matters and bringing
about a friendly feeling, resolved that a committee be
Die tie exiEting QITTICINIEs o misuORTatIRItane s

This resolution was discussed, but at least accord-
ing to the minutes, never brought to a vote. And, at that
same meeting, the insurgents were returned to office for
another year.

Now let us proceed to the story behind the refusal
to allow Levy S. Hart and his friends to vote in the elec-
tion of January 2, 1854. The minutes show that the insur-
gent group was victorious in the elections of 1849 and 1850,
We may assume, therefore, that Levy S. Hart and his fplends
had their dues paid up in order to vote in the election of
August 18, 1851. At this election, however, the minutes
tell us that the "old guard" came back into power. One of
the first things that the "o0ld guard" administration did was
to pass a resolution at this very same annual General Meet-

ing proposing a change in the rules of the congregation so

that membership in the congregation would be lost by the

1ibid., August 19, 1850.
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fallure to pay dues for one year. Under the existing rules

of the congregation, changes in the rules must be proposed
at one annual General Meeting, and then laid over to the
next such meeting for a vote. The next such meeting was
held on January 5, 1852, but no election was held at that
time for reasone already explained in this paper. However,
this new rule was pasesed then. In August 1852, Levy S.
Hart's dues would have come due. Although there i1s no docu-
mentation for the speciflc occurrences, I believe it proba-
ble that in August 1852, levy S. Hart was still smarting at
the defeet of his group at the last election, and since
there wes no election coming up, refused to give the "old
guard" the satisfaction of having him pay his dues to them.
There is no record of anyone not being permitted to vote at
the election held on January 3, 1853. I submit trat this
was probably due to the fact that that date was two days
short of being one full year after the passage of the new
rule, and that the new rule could therefore not be applied
at that time. In August 1853, levy S. Hart was suespended
from membership for non-payment of dues.l He apparently was
not troubled by this at the time, but in December 1853, with
new elections coming up the following month, he wanted to
vote, and offered to pay up his back dues. The Adjunta,
sticking very strictly to the rules, informed him that they

were not able to do this under the rules of the congregatlon.2

l1pid., May 14, 1854. 2Ibid.
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And so we find that in the elections of January 2, 1854,
Levy S. Hart and other members of the insurgent group were
not allowed to vote, "having forfeited thelr membership in
failing to pay their dues for one year." On May 14, 1854,
Levy 8. Hart wrote another letter to the Adjunta, asking
for reinstatement as a member. Once again, the Adjunta
turns him down, “under the rules." On August 17, 1854, Hart
aske for a reconsideration of his case. Apparently the Ad-
Junta feels that Hart has been sufficiently punished by now
for his defection, and they reinstate him to membership.

Although we know from the minutes of election meet-
inze that the Messrs. M. and Solomon Sheftall were also part
of the insurgent group, and from the minutes of January 2,
1854, that they presented themselves to vote at that time
but were not permitted to do so, only Levy S. Hart 1is men-
tioned in the minutes as avpealing so many times to the Ad-
Junta for reinstatement, and as finally being accepted.

So 1t would seem that Jewish religious life in Sa-
vannah, Georgia, in the nineteenth century was pretty stormy.
But it was not always like this. Let us look in upon more
happy occasions. Let us examine the dedication of the new
synagogue building. The new synagogue building had been
completed some time in 1840, dbut 1t was not formally dedica-
ted until February 24, 1541, the delay being caused by difi-
culty in getting a proper person to come to Savannah to do
the dedicating. On August 17, 1840, the parnas reported to

the annual General Meeting that "the new Synagogue has not
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yet been consecrated, we walted with the hope that Mr. Poz-
nanskl could have made it convenient to have come up owing
to our application to him some time since for that purpose."

Who was this Mr. Poznanski, and why didn't he go to
Savannah for the consecration? We believe that we can ans-
wer these questions, although the Mickva Israel minutes give
no further information. Dr. Jacob R. Mercus wrote the fol-
lowing about Charleston, South Carolina: "The Savannah Jews
were always traveling to the Carolina capital. It was their
metropolis, the business, social, and religious center of
the hinterland in which they lived."l GConcerning the visits
of Sheftall Sheftsll to Charleston in the late eighteenth
century, Dr. Marcus wrote that "when in town, he boarded
with the Mottas."? The Occident tells us that Dr. Jacob De
La Motta moved from Charleston, South Carolina, to Savannah
some years after the close of the War of 1812, and became
active in the congregation there.’ We may judge from this
that when De La Motta moved to Savannah, he certainly did
not fall to keep in touch with his friends and aesoclates in
Charleston. He must therefore have known, or known of, the
hazan of the Charleston congregation, Revd. Mr. Poznanski.
What he did not at the time of the invitation, I am sure,

know, wes that Revd. Mr. Poznanski had decided Reform lean-

lnarcua, op. eit., II, 3T71.
2Ibid.
3The Occident, 1845, vol. 3, p. 358.
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ings, although Poznanskil did not publicly reveal his affini-
ty for Reform until July 26, 1840, or after the time when he
must have received the invitation from Mickva Israel Congre-
gation.l As for the reason why Poznanski did not come to
Savannah for the dedication, I believe that the answer 1is
the very simple one that he, as a Polish immigrant, did not
consider himself well enough gualified as an English speaker!
The saze sort of problem arose for him in his own Congrega-
tion Beth Elohlim in Charleston, when he was asked by his own
Board to deliver an English address at the consecration of
thelr new synagogue. Poznanskl then told his own Board that
"ne is exceedingly anxious to have a gqualified Enzlish lee-
turer for the service to share his dutles; that one person
cannot do justice to both Hebrew and Engllah.“2

But Mickva Israel Congregetion would not be put off
indefinitely, and on February 24, 1841, they did have the
consecration of thelr new synagogue -- without Mr. Poznanskil.

The bullding committee reported that having obtalned

the services of the Rev. Isaac Leeser, Hazzan of the Cong-
regation Mikva Israel at Fhiladelphia (who was on a visit

to this city) to officiate in the consecration of the
Synagogue completed some few years since, that interest-

lMinutes of Con-resation Beth Elohin, Charleston,
South Carolina, July 26, 1840 (in the American Jewish Ar-
chives). See also, Richard E. Dryer, "The Culture, Prac-
tices and Ideals of an Early Nineteenth Century Southern Ac-
culturated Congrezstion as Reflected in the Minutes of Cong-
regation Beth Elohim of Charleston, South Carolina, 1838-
1842" (unpublished paper in the files of the American Jewish
Archives), p. 7.

®Minutes of Gongragatlon Beth Elohim, Charleston,
South Carolina, Nov. 29, 1540. See also, Dryer, op. cit.,
p. 4f.
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ing ceremony took place on Wednesday the 3 Adar 5601,
corresponding with the 24th February 1841, in the pres-
ence of a large number of persons of both Sexes and of
different denominations, and also of our own congrega-
tion. Rev. Isaac Leeser proceeded followed by Levy Hart
and Isaac DLyon carrying under a white silk canooy
(which wae borne by four of the younger members) the two
Sepharim, the Parnas, Secretary and congresgation vresent
following also in rotation, the procession arriving at
the door 1t was thrown open by Mordecal Sheftall Senior,
» « « and several of the Psalms of David chanted, the
Tamld being first 1it by Solomon Cohen Esq., the whole
ceremony being under the direction of J. De La Motta Jun
of the building committee. The ceremony concluded by a
suitable impressive . . . discourse pronounced by the
Rev. Mr. Leeser, the committee as well ai the audience
being hignly gratified with the address.

What of the ritual practices of Mickva Isra=l Cong-
regation? We have already mentioned that it was Sephardic
Crtnodox from its inceoption, and so it continued through the
period under study, although shortly after, on February 4,
1868, a discussion on Reform began.2 Two of the ritual ob-
Jects used by the congregation were mentloned in the above
description of the consecration ceremony of their new syna-
gogue -- Sepharim, Hebrew scrolls contalining the Pentateuch,
which were read as part of the worshivp service on Sabbaths,
festivals, Mondays and Thursdays; and a Tamid, the Eternal
Light. One of the rules drafted for the government of the
Shamas was that "he shall light tne lamps and pay particular
attention to the Tameed, so that the same may be kept con-

tinually burninz."> The zlobe of the Tamid that was 1it by

lMinutes of Congregation Mickva Israel, Savannah,
Georgia, August 16, 1841.

2Ibid., February 4, 1868.

31p1d., Aoril 10, 1853.
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Solomon Cohen Esq., was purchased in New York by Jacob De La
Motta around August 1540.1 It was replaced in 1852 by a
"beautiful Tamed of plate =nd stained glass" presented to
the congregetion by a Mrs. Grace Abendanone of New York.
The Adjunta was truly thrilled by thie gift, and their reply
of thanks to Mrs. Abendanone casts light on another asvect
of the congregation's ritual practice: "Resolved that the
Parnas do address a letter to Mrs. Abendanone assuring her
how highly the Adjunta appreciated her munificent gift and

that a front seat in the ladies gallery will be purchased

for her when she will favor us with her presence in the Syn-
agogue.“2 Separate seating was enforced in this congrega-
tion, although this oractice was not without its difficul-
ties. 1In the minutes of June 19, 1853, "it being found that
all of the seats in the Gallery had been disposed of it wes
moved and carried that tne Parnas have chairs placed between
the benches when there may be sufficlent space." At the
same meeting, it was "resolved that the Parnag do make ar-
rangement for ventilating the ladies gallery in the Syna-
zozue immediately." If the ladies were uncomfortable then,
wait until they stuffed more chairs betwsen the benches:

At any rate, not to be outdone by Mrs. Abendanone,
at the same meeting when her Tamld was presented to the
congregation (June 13, 1852), Parnas Jacob De La Motta pre-

sented the congregation with & sllver pointer for use in the

11pid., August 17, 1840.
21bid., June 13, 1852. Italics mine.
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reading of the Torah. The Adjunta "resolved that the beau-
tiful present of a silver pointer to the congregation be ac-
cented . ., . and that hie name be engraved on the pointer at
the exnense of the congresation."

Sepharim require mantlee, and the proper coverings
for the Sepharim of Mickva Israel Congregatlon were provided
by the gift of two ladies of the congregation, the Mlsses R.
DLyone and P. Sheftall.l

Candlesticks were needed, snd these were purchased
for the congregation by Jacob De La Motta on his trip to New
York around August 1840.2 At the same time, he tried to
procure proper paper for the lining of the anal,? but was
unsuccessful in his efforts.

The congregztion owned 1ts own shofar, one having
been purchased for it by Parnas Jacob De La Motta while on
another trio t> New York in 1852, and costing elzht dollars.4

In the orthodox tradition, weddings were conducted
under a special canovy. Repairs to Mickva Israel's "Hooparr"
cost 1t §7.50 in 1854.°

There 18 no record to show that tne current oractice

of listing names of decezsed members on & Memorial Tablet in

11pid., August 15, 1842.
21p14., August 17, 1840.
3&rk, where the Torah 1ls keot.

4Hinutes of Congregation Mickva Israel, Savannah,
Georgia, November 5, 1852.

5Ibid., January 1. 1B8S5.
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the synagogue was practiced as a normal thing in this cong-
regation in the nineteenth century. Upon the deaths of
three very important men, special individual memorial tab-
lets were put up in the synagogue, which leads me to the be-
llef that there was no such normal procedure for ordinary
members of the congregation. When death claimed Sheftall
Sneftall in 1847, Judah Touro in 1854, and Jacob De La Motta
in 1857, the Adjunta voted to place tablets of marble, with
proper inecriptions, in the synagogue as a memorial, and to
have an "Escobah"l said in the synagogue for them on every
Sabbath during the year of mourning and on Yom Kippur.2

Burlal of the dead also was attended to according to

orthodox custom. The congregation either had, or looked
forward to having, a "Mataw house" in its cemetary. Such a
place is a builaing in a cemetary where the body 18 vrepared
for burial -- washed, annolnted, wranped in cloth and kittel.
Another of the rules governing the duties of the Shamas was
that:

The Shamas shall have the exclusive cnarge of the
Beth-Hyem or burial ground of the Congregation, keen the
same free from weeds, attend all funerals of deceased
members of the Congregation, and sece that graves are on-
ly dug in such parts of the burial ground as shall be
designated by the Parnas. The Shamaes shall have charge

of all of the articles necessary for washing and shall
have charge of the Mataw house as soon as one 1is erected.>

14 memorial prayer for the dead, the Sepnardic
equlivalent of the El Mole Rahamim.

2Minutes of Congregatlion Mickva Israel, Savannah,
Georgla, August 16, 1347, Aprll 4, 1854, January 16, 1857.

31b1d., April 10, 18553.
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But "the rules” sometimes crested problems. On Feb-
ruary 2, 1850, Solomon Cohen came before the Parnas and Ad-
Juntas and, as 1s the normal custom, reguested permission to
bury Mr. T. Minis in the Hebrew Cemetary. However, permis-
slon wae denied on the grounds that Mr. Minis "was not cir-
cumeized and therefore not entitled to burial in the ceme-
tary of the Hebrew Congregation." But it was azreed to pre-
eent the problem to the Congregation after services thst
evening, at whicn time the Congregsztion voted permission for
the burlal to take place. This s=zemes to have been an odd
gituation, and an even odder solution to what should have
been a simpnle halachic problem. In a question of law like
this, 1t does not seem that the Congregation should come up
with a different answer than its Adjunta. Perhaps this was
just another ram_ ficatlon of the power struzcle within the
congregation. Ths insurgents were 12 power in 1850; Solomon
Cohen and the Minis family were of the “old guard. (They
served together in the same administration from 1855 through
the end of this study. See Teble 1.) This could have been
a rather bizarre touch of meanness on the part of the insur-
zent administration.

Another thing that an orthodox community needs 1is
Kosher fond. And, in order to have Kosher frod, they must
have & shochet, or Jewish ritual slau-hterer. Shochtim came
and went in rapid succession to and from Mickva Israel Conz-
rezation. The fluctuating salaries paid to them could hard-

1y be exnected to encourage permanent settlement. It was on
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August 21, 1848, that the Congregation first resolved to get
themselves a shochet. Not that they didn't want one before;
it was probably that it was at this time that they felt that
they could afford one. At any rate, at this annual General
Meeting they resolved to "endeavor to obtain a suitable ver-
son to officiate as Shochet at a salary of $§200." In Novem-
ber of that year they found someone, and L. Goldman was
hired at that rate. We don't know what havpened to Mr.
Goldman, but in August 1850 the Conzregation was looking for
another man to hire at 2100 a year. They found one, a Mr.
A. SimpsOn. In January 1552 the annual General Meeting de-
cided that they would like to have & Shamas 1in addition to
a Snochet, or at least have someone fulfil the dutles of a
shamas, and so they decided that the current term of the
shochet expired in the Fall, they would hire som=one to han-
dle the combined Jjobs of shochet and shamas at a salary of
§400 a year. In August of that year, out of two applicants,
¥r. Lewis Hershberg of New York was hired to begin work in
October. In the meantime, the old shochet, Mr. Simpson, had
had a fire in his establishment and was burned out. The Ad-
Junta declded to pay him his final quarter's salary anyway.
When Mr. Hershberg was hired, it was with the proviso that
he agree to abide by the congregetion's rules governiig the
shamas and shochet. However, at the time, the congresetion
didn't have any rules governing the shzmas and shochet. In
February 1853 they procceded to formulate some. We will

come back to these rules later. However, when these new
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rules were lald jown and presented to Mr. Hershberz, he de-
clined to be bound by them. Eventually he agreed, but he
did not last long with the congreges ion after that, being
asked in September of that same year if he could find a suc-
cessor for himself. In October, a Mr. Hersh is elected, but
ke resigned only two months later. At that time, S. Stern-
heimer is elected. Avparently he did well his first year,
because in February 1855 his salary was increased to 8480 a
year plus 5% of all collections that he made. Alas, there
is no accountins for the vagaries of a congregztion with its
servants. Only four months later they cut the salary of the
office of shamas to $50, and that of shochet to §200. With-
in a year, 5. Sternhsimer left for greener pestures. The
two offices were then split, with a Mr. Zacharia taking over
as shochet at &250 a yezr in November 1856, and a2 Mr. Mill-
hausen takinz over as shamas at §150 a year nlus 5% of his
collections in December 1856. In November 1355, Mr. Zacha-
ria was re-elected as shochet. There is no mention of Mp.
Mi 1hausen, but apparently he was still serving as ghzmas,
becauce there was no mention of z successor, and in January
1589, the Congregation at its annual General Meetins voted
to charge anyone getting married in the Synagorue five dol-
lars, mmlf zoing to the shamas and half zolng to the congre-
gation, and to allow the shamas to charge two dollars for
his services to individual families.

Some of the duties of the shamas and shochet in this

congregstion have already been alluded to in this paper.
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Among the other rules laid down for these offices by the
committee avpointed on February 27, 1853, and which reported

back on April 10th, are the following:

It shall be the duty of the Shochet to kill small
meats and Beef ewery day in the week Saturdaye and Holy-
days excepted -- when practicable, and he shall use
every exertion for that purpose, so that Kosher Meats
may be provided for the Congregation, he shall also kill
such Poultry as may be sent to him between such hours as
he may designate.

The Shochet and Shamas shall attend to and obey all
directions given to him by ths Parnas, or in hls absence
the Treasurer or acting Parnas, znd for a violation of
or non-performance of any of these rules, or orders
given to him by the Parnas, or in his absence the acting
Parnas, he shall be reported by the Parnas to the Ad-
Junta, who may fine, suspend, or exvel sald Shochet &
Shamas as may be deemed jJjust and proper, and the Parnas
shall have the power of suspending s44d Shochet & Shamas
or elther of them for any violation of these rules until
the action of the Adjunta 1s had.

It shall be the duty of the Shamas to have the Syna-
gozue kept clean and atteand and open the same for public
worship during the Sabbath a d holy days and on the eve
of those days and zlso to oven the Synagogue 2nd attend
on such other days or nights as the Hazan or Parnas may
direct.

On June 25th of the year 1855, the rules were amen-
to provide that:

The two offices may or may not be unlted as the Ad-
Junta shall determine.

The Shochet shall be at home every day from 9 to 10
A.M. to kill poultry.

The salary of the Shamas shall be fifty dollars per
annum and he shall be furniched a man to light and ex-
tinguish the gas whenever the Synagogue 1s open at night
and to sweep out, dust and scour the bullding, the
sweeping to be superintended by the Shamas. The Shamas
shall attend the Synagogue whenever open for divine wor-
ship, and summon the Ad junta where required end shall
attend to the pervetual lamp.

In connection with this last, there 1is an item in

the minutes of Auguat 17, 1854, which may shed some light on

tne attitude of thie Jewish comnunity toward the institution
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of slavery. It 1s the only mention of the institution of
slavery or of slaves in all of the minutes of the perlod
studied:

On motion of Mr. Isaac Cohen Resolved that Twenty
Five Dollars be paild to Henry, & Slave, for hls gratul-
tous lizhting and cleaning the Synagzogue for the past
Fourteen months, and that the 2um of Fifty Dollars be
p&id him annually to perform the same duty to commence
from the time of his agaln commencinz the same duties.
Mr. C. stated that he had offered these last two resolu-
tions without the knowledge or consent of the owner of
Henry, but as an act of gratuity to the Boy Henry and
for his benefit alone.

Slavery 1s not condemned here, and yet there is an
unmistakable disdain, at least for some of the conventions
co-nected with it. Imagine! A slave ie actually being
hired for waces, and hls master 1s not to know about 1it.
And the amount to be vpald is no trifling sum either. It 1is
the equal to that which the congregation's gshamas is to re-
ceive:

One last position remained to be filled before the
congregztion could consider itself reasonably complete, ang
that was the positio: of hazan, or reader of the congregs-
tion. When a congregation reaches the point where it 1e fi-
nancially able to do so, it hires a professlonal hazan, who
reads the worshlp service, teaches the children, and carries
~rn other functions which will be fully enumersted shortly.
Before a congregation reaches this noint of financial capa-
bility, the functions of the hazan are usually performed
with varylns degrees of ability by lay membere of the cong-
Durinz the earlier years of this study. in Mickva

regation.
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Isra=1 Congregation, the lay hazan wae Levy Hart. He served

for a goodly number of years gratis, and in 1849, the Adjun- |
ta, in addition to thanking him for his past services, of- |
fered him a token salary of $200 a year, which he accepted.’
However, as early as 1543, the congregation was taking steps
toward the goal of hiring a professional hazan. In that
ysar, the ladles of the congregation held a fair and raised
§1,522.33, which they gave to the congrezation to establish
a "Permanent Fund", which was to be added to and invested,
and the 1income of which could only be used either to rein-
vest and enlarge the fund, or to pay for the suvport of =z
suitable reader and teacher.2 The parnas, Isaac Cohen, in-
vested the money in bonds of the Central Rall Road of Geor-
gia, which turned out to be a very wise investment. In the
five months from the time that the money was initially in-
vested until the time of the annual General Meetinz the fol-
lowing August, the bonds had increased in value by over one-
third!3

Froa time to time, suggestions were brought before
the Adjunta regarding the hiring of specific people for the
position of hazan, but always the decision had to be that
the fund was not yet large enough to suoport such a move at

that time.

11b1d., september 20, 1845.
°Ibid., March 17, 1843.
31bid., August 21, 1843.
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In 1848, the congregation felt that it was ready to
hire a hazan, but alas, now no hazan was ready to come to
them! At the annual General Meeting of August 21, 1848, the
following resolutions were passed:
Resolved, that the Parnas be requested to advertise
in the "Occident", a perlodical published in the city of

Phlladelphia, &nd "Voice of Israel™ in London, for a Ha-
zm-

Resolved, that the salary shall be $800 per annum,
and the applicant shall be able to perform the service
according to the Portuguese Minhag and shall deliver at
least two English discourses each month.

But, there were no takers, and Levy Hart continued

@8 lay reader for the next three years. Then, on a trip to
New York. Parnas De la Motta heard about a Rev. A de Sola,
who was then serving a congregetion in Montreal. De La Mot-
ta succeeded in convinecing his congregation and Adjunta that
de Sola was the man they were looking for, and on January
25, 1852, tne Adjunta elected de Sola a&s hazan and preacher
at a salary of §1,000 a year, to remain in office as longz as
the congregation was satidfied with him, the congregation
having to glve him six months notice if they wish him to
leave, and he extending the same courtssy to the congrega-
tion should he desire to leave. But all thie to-do was in
vain, for de Sola was qulte satisfied with his Job in Mont-
real, end his congregation thnere was likewise satisfled with
im. He toyed witn the idea of coming down, but unable to
#ind a sulteble successor for his Montreal coneregation, he

declined the offer that June. Then, on June 13th, the Ad-

junta decided to advertlse once more, adding two new Jjour-

e |
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nals and raising the salary above that previously advertised
The advertisement would appear in the Occident, Asmonean and
London Jewish Chronicle, and would offer a salary of 21,000
a year. The election would take place on the first Sunday
in November, and evprlicants were to send references. O©On No-
vember 5th, three appvlications were read, but as none of
them were accompanied by the required testimonials, all were
rejected. Two other men had been solicited by the parnas,
the hazan who was then leaving New Orleans, and a Rev. Mendes
of Birmincham, England, both of whom turned down the congre-
gation's offer. The Adjunta then decided to offer §1,20C
for the Job, and proceeded to elect Rev. Jacob Rosenfeld of
Cincinnati to the position. Exectly where hlis name came
from 1s not clear, since it was not mentioned that an eppli-
cation had been received from him, nor was 1t mentloned that
he had been previously solicited by the congregation. Never-
theless, thls was the man who wae to be Mickva Israel's
first professional hazan. For Rev. Rosenfeld did accept,
and on Decemcer 10th his letter of acceotance was read to
the Adjunta. On May 22, 1853, a letter was received from a
cosmittee of K.K. Bene Jeshurun of Cincinnati highly prals-
ing Rev. Rosenfeld, and finally, after several ds=lays, on
June 6th, 1853, Rev. Rosenfeld himself arrived in Savannah.

We have already seen that Mickva Israel Congregation
could not let itself function in any phase of activity with-
out =z proper set of rules to govern that activity. Accord-

ingly, with the electlon of a hazan, the congregatlon set
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about to lay down the rules for his conduct. On February 5,
1854, his salary was increased to §1,500 a year, and a com-
mittee set up to determine now he would earn it. They re-

ported back on April 4th, when the following rules were

adopted:

lst. He shsll attend at the Synazogue on every Sab-
bath eve and morning, and in the afternoon if required,
and on all Holy days and Festivals, and read the prayers
in the original Hebrew, according ts the Portuguese Jews,
except the prayer for the government which may be rezd
in Engllsh and also deliver English discourses, on the
Sacbath and first-day of the Holy days, or other good
cause.

2nd. He shall attend, and officiate at, 211 funer-
als of Jews buried in Savannah, and shall also attend
the famllies who may desire his services during the days
of mourning.

3rd. He shall record in a book to be furnished by
the congregation, and be its property, all births,
deaths, and marriages in the congregation, and also all
other congregatlional matters that he may deem of inter-
est, froem the commencement of his ministry.

4th. He shall not perform any marriage ceremony in
the Synagogue without the consent of the Parnas, or the
Ad junta.

Eth. He shall superintend the Sunday School of the
children of the congregation, and ald and advise in
their religlicus instruction whilst there.

6th. He shall obey all lawful orders of the Parnas
for the time belng so far as they may be consistent with
the Jewlsn laws and usages.

Tth. He shall abide by and sunport the charter and
bye laws on the congregation, and obey them, so far as
they may be properly avolicable to him.

4 change in Rule No. 6 was made on May l4th at the
request of the hazan, so that it should read: "He should
comply with all wishes of the Parnas orovided he deems them
eoneistent with Jewish laws and usages.”" This 1s a most in-
teresting change. The parnas has been taken down a peg from
hie nosition of absolute autocrat over the congregation.

Tne pernas will not "order" the hazan; he will exoress his
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"wish" to him. And it 18 not the parnas who will be the ar-
biter of Jewish law and usage, but the professional hazan.
Rev. Rosenfeld was destined to remain with the eongregation
for nine years, not at all & short time, after which he was
requested to leave in a dispute o¥er the examination of a
shochet, tnis in 1862.

Thus we have charted the stormy, yet vnrogressive,
course of Mickva Israel Congregation from 1840-1860, truly =

period of great expansion.




IV. BETH ISRAEL CONGREGATION, MACON, GEORGIA

In our examination of Beth Israel Congregation of
Macon, Georgia, we are privileged to look in upon a congre-
gatlon just as it is beilng brought into being. We can note
the methodology of this process, the straightforward manner
in which committees are assigned to get necessary tasks
done, the formulation of rules, the setting down of orinci-
ples, and the quaint homey touch of real peovle revealing
thelr personalities. For the most part, the minutes of
tnis congregation do such a beautiful job of telling the
story, that we shall permit them to tell a large part of
the narrative.

An informal meeting of several Isrszelites of the
city of Macon, Geo., was held at the house of E. Brown,
Esqr., on Sunday October 30, 18539.

Present were Messrs. L, EZinsteln, E. Isaacs, E. Zrown,
R. Einstein, H. Goodman. M. Landauer, L. Landauer,

A. Desszu, I. Well, E. Feuchtwancer, J. Herzfield.

E. Isaecs was called to the cheir and A. Dessau was
requested to act as secretary. The chalrmen explained
the object of thle meetling to be to form 1f poselble &
congregation. Whereupon on motion of E. Einstein it was
Resolved tnat the Chairmen appoint a comnlttse of Three
to inform the Israelitieh community of this city, that a
meeting will be held on Sunday November 6, to act on the
above proposition. The Chairman anmoints Messrs. E. Ein
stein, I. Well end A. Dessau to be such com.lttee.

In pursuance of the above call, a Meeting was held
at the house of E. Einstein, Esqr., on Sunday Noveumler 6,
18=9,

Present were: E. Einstein, E. Isaacs, A. Desszau,

E. Brown, M. Isaacs, M. Landauer, I. Pfaumlocker, A. Ab-
raham, H. Goodman, M. Joseoh, I. Felleman, H. Crone,

D. Goldsmith, G. Rosenberg, G. Landauer, W. Wordlinger,
J. Herzfield, L. Cohn. 3. Iszaca, I. Well and I. Morris.

40
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E. Einstein offerered [sic] the following resolution;
Resolved that every Israelite desirous to become = mem-
ber of the congregztion to be formed shall pay for Three
successive years; if he have an oven business and mapr-
ried Fifty Dollars per Annum. If he be a deyly ([sic]
laborer or clerk Twenty Five Dollars per Annun. A sin-
gle man with open business Twenty Five Dollars per Annum.
All dayly laborers or Clerks, sinzle men Twelve Dollars
per Annum, which will and shall entitle them to full mem-
bership and all the privileges of the congregaticn,
which was unanimously adopted.

On motion it was

Resolved, That the name of tnlﬁr%? regation be
ficne’ n'a l%P

House of Israel.
On motion it was
Resolved, Thet the Minghag be "German orthodoxy."

41 ¢ NN
On motion 1t was

Resolved that a committee . . . be avpointed by the
Chalrman to advertise in at leaet Three Jewlsh papers
for a Hasan (Reader) who is also to be Shochet and capa-
ble to teach Hebrew, also capable to give lectures in
English; 1f also in German preferred. For which the
yearly salary shall be Seven Hundred Dollars, exclusive
of the school.

On motion 1t was

Resolved. That the Chairman anpoint a committee of
Five to procure a location for a Synagogue, and get
every thing necessary for worship in order, as speedily
as posesible.

Eleven men met informally and decided that it was
time to form a congregation. Democratically, they wanted
the whole community to be avle to have a part in the found-
ing of this new venture, and so adjourned for a week to in-
form their brothner Isrselites of their intentions. The fol-
lowing week, although a few of the original number were ab-
sent, thirteen new Jewish men showed up to join them. Part
of the flavor of these meetings is captured in a reading of
the actual minutes, where one sees that the first order of

busine=zs 18 a motion setting up the dues structure. Follow-
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ing this, they get around to naming the congregation. And
only third do they decide what kind of a congregation they
want to have. A glance at tane names of the men attending
these meetings 1s sufficlent to show why this congregation
wae established as "German orthodoxy" rather than the Portu-
guese orthodoxy of the préviouely studled congregation. It
18 interesting to note the speed with which these men set
about bringing thelr project to full fruition once it was
launched. At the very first meeting, two committees were
formed, one to procure a "Hasan" for the conkregation, and
thie other a place of worship. Both of these committees set
about to do tneir adsigned tasks with a svpeed that promised
to lose none of the momentum of the original getherings.

At another meetinz held on December 4, 1859, the
Committee on Correspondence reported that they had adver-

tised in the Occident, the Jewish Messenger, and the lirael-

ite for a "Reader, Shochet, according to the German orthodox
Minhag, and Teacher for the children of the congregation."”
They offered a salary of §700, and stated that "a single
zentlemen 1s preferred." Also, replies should be sent to
the committee "postpald". These boys were watching their
pennies! They wanted a reader, shochet and teacher all
rolled into one. They were offering a salary less than half
of that which tneir sister Georgla congregztion 1in Savannah
wzs offering %o their hazan, at the same period. They pre-
ferred a single gentlemen, because he could, of course, live

much more cheaply than a man with a family to support. A4nd
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make no bones about it, the committee wasn't even planning
to pay any postage expenses of the applicants either.

Further reports of this and the Building Committee
were heard the following week. But first, let us consider
some pertinent extrasets from the Constitution and By-Laws
adopted at the December 4th meeting. From the Constitution:

Art. 1, Sect. 5. There shall always be [¢Tand cnie

elther separately or both offices united in ‘one verson,
to be chosen by the congregation whenever occasion re-

quires, and the congregation shall stipulate the szlary
of the above offices.

Art. 4, Sect. 2. The income of the congregation
shall be derlved of yearly contributions, assessment of
seats, freewlll offerings, donations and fines. (The
mitswoth shall not be sold.)

It 18 interesting that this congregation should re-
bel against the custom,avparently prevalent at the time and
8tlll prevalent today in many traditional synasogues, of auc-
tioning and selling the "'mitswoth". Rather, they look upon
the "mitswoth" as honors to be freely dispensed by the chief
officer of the congregation. In this respect, they follow
the custom observed 1n the Sevhardic congregation Mickva Is-
rael 1n Savannah.

Art. 5, Sect. 1. The fixed prayers, the WWJland

N WD shall always be read in the original Hebrew ac-
cording to thedd3@x JWJIN.

Art. 5, Sect. 2. ctures may be given 1n English
or German.

Art. 6, Sect. 2. [Tae Constitution way be amended]
provided that the Minhag as aforesald in Article 5§ 3Sec-
tion 1 shall never be altered or reformed.

Many are the Jokes that have been told of the so-

called "Jewish Standard Time", of the propensity for affairs

of Jewish organizations to start coneiderably later than
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scheduled. But up until now, I had always considered that
strictly in the realm of humor, although unfortunately true
in many instances. However, in the case of Beth Israel
Congregation, we actually have a Jewish orgzanization a pro-
vision written into its By-Laws that its meetings shall
start thirty minutes late! From the By-laws:

Art. 1, Sect. 1. Thirty minutes after the appointed
time for meeting, the Parnas or in his absence a Chalir-
man shall take the chair and the business shall then
commence, if a gquorum be present.

Art. 2, Sect. 3. [The Parnasg] shall observe that the
service 1n the Synagogue is properly held and that all
the religlous rites and ceremonies are performed in
strict accordance with the tenets of our holy religion.

Art. 2, Sect. 4. He shall preserve strict order and
decorum during divine service and may fine any member or
seatholder from Fifty cents to Five Dollars who shall
infringe the szaue,

Art. 2, Saet.‘ﬂs.J e shall dispense all honors in
the Synagogue. 1'% qu3N

Art. 2, Bect. 6. He shall have the superintendence
of the fﬂ" and JIN€[sic]. (Reader and clerk) and if eny
of them'be guilty of deviation of duty or immoral con-
duct he shall call & especial meeting of the Board.

Art. 2, Sect. 7. He shall, 1f requested in writing,
grant permission to the {j?!to perform the marriage cere-
mony and he shall also slgn the marriage certificate
(D).

Art. 8, Sect. 1. Any candidate for the office of
J$T(Reader) shall, before the election taxcs place at
least read onJIA€ the Prayers and the Torah ( "W).

Art. 8, Sect. 3. Within One Month from the date of
nls election he shall give a bond for the faithful per-
formance of his dutlies, to be avproved of by the Board.
His refusal to give such a bond shall make his election
null & void and he shall never again be admitted as a
candidate.

Art, 8, Sect. 4. His duties shall consist to read
at all Sabbaths and Holydays the prayers, the Torah and
the Haftorah, 1f there is none toread the latter and
give a lecture every other Sabath.

Art. 8, Seet. 5. He shall attend /Cﬂv d read the
prayers in the house of mourning also at €‘F79/ in the
Synagogue; except on Sabaths and Holydays when hls sepr-
vices are required at the Synagogue.

Art. 6, Sect. 6. He shall, in his capacity as Sho-
chet. kill all the meat wanted for the congregation and
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be present in the market every morning to see that only
cosher meat be so0ld to the Jewish comrunity. He shall

also kill all poultrie for the members of the congrega-
tlon; for which latter a specified time end place shall
be named by the Board.

Art. 8, Sect. 7. He shall, with the written consent
of the Parnas perform all marpiage ceremonies, coneis-
tent with the Jewish religzion and shall attest the same
with a written 9 31J1D (Marriace certificate) and shall
transcribe the same In a book of record of the congreza-
tion and his fee shzll be not less than Ten Dollars for
the same.

Art. 8, Sect. 8. On all occasions in which he acts
in his cepacity as é’?](reader) he shall be attired in
his cleprical costumk.

Art. 8, Sect. 9. He shall be in attendance in the
Synagogue prior to the commencememt of divine service
& tired in hls clerical costume and read the prayers
wlth their proper sectlons.

Art. 11, Sect. 1. Any member shall be entitled to
be called to the 720 [that 1s, an Aliyash, the honor of
being called up to the pulpit to recite the blessings
before and after the rsading of a portion from the To-
rah] the Sabath after ) JS'N9» N’ 2 [the circumcision of a
son), the Sabath after ¢339k’ [the anniversary of the
death of a&_parent, spousé or child], the naming of a
dauzhter, ) 3N I3 of a son, the wedding of a child or
any other 31N ; provided notice is given to the Parnass
or in his absence to the Vice President before service
commences. The J)'MNis & general term for & religious
obligetion, like the above examples.)

Art. 12, Sect. 1. No child under Four years of agze
shzll be admitted in the Synagogue during worship.

Art. 13, Sect. 1. The following shall be the fines:

a) for zveence from a special meeting. One dollar,

b) for absence from & stated meeting. One dollar.

c) any person &apoointed on a commitiee and after ac-
ceptance neclectins its dutles. Two dollars.

d) Officer for absence from Board meeting. Fifty
cents.

e) any member signing 2 call for a meeting and being
abeent from the same. Five dollars.

f) whoever refuses to come to order at the request
of the chair. from One to Ten dollars.

There can be no doubt that the minutes, rules and
reculations of thie congregation have a dlstlrctlve flavor
all thelr own. Formal thoi:h they mey be, they do not lack

& personal toush.
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The treatment that the hazan receives in the By-Laws
is rather shabby. This "reader" of the worship service and
Jack-of-all-trades around the synagogue is here a far ery
from the spiritual leader that today's rabbi is considered
to be. His meager salary of only §700 a year has already
been mentioned, as well as the congregation's oreference
that the poor man be single so as to minimize the congrega-
tlon's financial responsibilities, with no thought or con-
sljeration of their reader's personal 1life. And regarding
that gentleman's personal 1life, a rather insulting view of
the congregation's regard of their leader in divine worship
is found in the inclusion in thelr By-Laws (Article 2, Sec-
tion 6) of & ready-made provision for the procedure when the
hazan shall be guilty of immoral conduct. No such stipula-
tion was made regarding the possibllity of such conduct on
the part of the parnas or other conerezztionzl officers. Of
course, how moral could they exvect a man to be on $700 a
year? Further, out of that meazer salary, the hazan was al-
so expvected to pay for a performance bond. The surprising
thing 1s that the congregation did not lack for candidates
for the degrading job that they were offering. We note too,
that here the parnas is still to be the arbiter of proper
Jewish practice (Article 2, Section 3), although in Mickva
Israel Congregation of Savannah, this was passed over to the
hazan when they finally got one.

In thie congregatlion, as in Mickva Israel, a system

of fines was emnloyed, both as a source of income for the
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congregation, and for the discivline of its members. But
rank had its privileges. While the average member would be
fined one dollar for missing a congregational meeting, an
officer would only be fined fifty cents for missing a Board
meeting. However, the basic orinciple is not a bad one, and
if 1t could be enforced today, might do a lot of good in
making nominal congregational members more active. Perhans
some of the speed, noted before, with which the various com-
mittees of the congregation pursued their adsigned tasks,
could be traced to the two dollar fine to be imposed on "any
person appointed on a committee and after acceotance neslect-
ing its duties.”

We note that Article 2, Section 5§, of the By-Laws
tells us that it 1s one of the dutles of the parnas to "dis-

pense all honors in the Synagogue,"

end the secretary notes
that t'ls refers to mitzvos and aliyahs. The Constitution
has already told us taat "the mitswoth shall not be sold."
S0, those who are called unr to the Toran, do not have to pay
for the honor.

Article &, 3Section 5, tells us that the custom of
naving & minyan of ten men zather at the homs of & mourner
during the seven days of the shivah period of mourning, so
that the mourner could say the kaddish, or memorial orayer,
for hie deceased, was observed by thlis community, as was the
yahrzelit, or annual reclitation of the kaddish on the anuiver-

sary of the death of a near relative, in the Synagogue in the

midst of the entire congregation.



- g

48

The rule that "no child under Four years of age
shall be admitted in the Synagogue during worship" 1s a =zood
one. It sounds as 1f some of the members were recalling
disturbing exveriences when they put that one into the By-
Laws. It 1is a rule that could still be validly included in
rules and resulations of modern synagogues. Of course,
there is no way to be sure, but I believe that the inclusion
of the phrase "during worship" was not accidental. I know
of a number of homeeholds today where the parents are most
anxious te infuse their children with Jewish content at the
earliest poesible moment in thelr lives. To this end, they
Wwill bring them into the synagogue building at every onvor-
tunity, even bables considerably younger than four years of
age, and even when there are no services soing on. Perhavps
this too was the desire of some parents in the Macon commun-
ity.

One w=ek followlng the adoption of these rules, the
coneregetion met again, on Decemter 11, 1880, and heard re-
ports of 1ts feverishly working committees. The Committee
on Building left no detail unattended to.

Erhe Committee or Building renorted] that we have
scen a room in Cherry St. over Horns Confectionary, and
which we think a deeirable and central locatlion. -- The
size of the room is 50 feet in length by 28 feet in
width, with gas already put in, thereby saving the Cong-
regation & considerable outlay. -- The rent of the room
will be 100 Dollers per annum, to commence on the 1lst
January 1560. =-

We have zlso consulted Mr. Pflaumbocher, regarding
the carpenter'e work and peinting to fix up the room
complete ac a Synagogue, he offers to take the work

named for one hundred & fifty Dollars. We also consulted
a Negro bony, who 1s willing to vaint the walls & white-
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wash the room for the sum of ten Dollare, also seen lr.

Dennis, a gas fitter, who will furnish the necessary gas

chandeliers & pipe for the sum of 60 Dollars; all of

which the whole of the contracts, 1 avproved by the

Congregation to be finished by the let January 1860. --

Once more we notice a Necro working for a Jewieh

congregation for pay in the South, and thies being the year
1659, he certainly was a slave. The words used in the re-
port also have a somewhat stranse ring to them. The word
"Negro" is seldom encountered as such in the South, especi-
ally witr the dignity of capitalization. And this Negro
slave boy was "consulted", the same term used in connection
with Kr. Pflaumbocher, a white member of the congregatlon.
It would appear that Georgia Jewry had a somewhat warmer
feeling toward the Nesro populastion than the general commun-
ity, at lesst within the confines of théeir own group, al-
thou-h we recognize that such a statsment of zenerallzatlon
is dangerous, and can only be implied and not oproven from
the evidence adduced.

The Committee on Correspondence had a revnort for

this m-etlng too!

On the 9 inst. an other letter was recelved by the
Committee from Rev. A. Laser from Cumberland, Md., which
letter we submit to the Congregation with the remark,
that as the applicant is not capable to fulfill all of
the dutiee named in our advertlisement end more especlal-
ly because he, Rev. A. laser, declares in sald letter
that his relirious principles are inclined to moderate
reform -- contrary to the exoress Law of our Constitu-
tion -- the Committee don't consider Rev. Laser worthy
to the confidence of an orthodox Congregation.

We shall defer comment on the above revort for a

couole of peragraphs, until we have had the opportunity of



vievwing an acoount of still another committee, as it was re-
corded and preserved in the minutes of this meeting:
Moved and seconded that a Committee shall be anpoint-
ed to wait on those Gentlemen, which on a previ-us time
offered some money for a 720 & if collected, such money

shall be especlally zppropriated for buying a 120.
carried.

Mr. H. Manhaimer moved & was seconded that a speclal
Committee of 3 shall be appointed to buy & 190, out of
the furds of the Congregation. carried.

Ah, the depths to which an ideal can sink! 1In the
margin of this minute book of this congregation which "don't
consider [a hazan inclined toward moderate reform] worthy to
the confidence of an orthodox Congregation,” which states in
its Constitution that their German ofthodox minhag "shall
never be altered or reformed," is the bald question of a la-
ter officer of the congregation who read the easrly minutes:
"What 1s a J20%"

Indeed, gulite a lot would seem to have been altered
in that proud congregation when one o7 its officers would no
longer know what a Torah scroll is!

At any rate, a Sefer was bought for the congregation,
and it cost them £110.1

A hezan wase also avproved by the congregation. Rev.
H. Leewenthal was elected to that posltlon on February 2,
1860, for a one-year term. Towards the end of that term, on
December 9, 1860, another election was held for the new term,

&nc a Rev. E. Herzman was elected. The chances are thet

lmlnutes of Congregation Beth Israel, Mscon, Georgie,
April 1, 1860 (in the American Jewieh Arcnives).
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Rev. Herzman never served, because on February 3, 1861, just
8 year and & day after Rev. Loewenthal had been elected, the
president called a meeting of the congregation:

The President stated the object of this meetinz as

Rev. E. Herzman resigned his office as Chasan of this
Cong. to g0 into an election for Chasan & Shochet. Mr.
Sternheimer was the only candidate nominated for such
office and duly elected as such forlthe term of one year
provided he procures a new »J 12

One can only guess that poesibly this Mr. Sternheimer
1s the same Mr. Sternheimer who served as shamas and shochet
to Mickva Israzl Congregation from 1853 to 18¢6.

The Jewish community of Macon, Georgla, was a deter-
mined little band, who knew what they wanted, and went right
out and got 1it. What Mickva Israel worked and waited for
for almost a century, Beth Israel achieved in a little over
three months. Here there was no careful and studious accumu-

lation of funds over several years, no clever investments

and procress revorts, no delays becsuss the time wasn't

quite riznt. Eleven men met in late October of 1859. By
the beglnnine of the following February, the new congrega-
tion had for itself an orsanization, a house of worshlop, a
hazan and a shochet, as well as a new Torah.? The spirit of

these men is greatly to be admired:

1An authorization to act as shochet.

2Bought on January 7, 1860. See minutes of that
date.
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V. THE JEWRY OF MEMPHIS, TENNESSEE

Congregation Children of Isrsel of Memphis, Tennes-
see, was founded 1n 1854. Its extant minutes go back to
April 1858. From that point throurch the entire period
studied, those minutes record one c¢ontinuous squabble.
Memphis Jewry was 1in transition from the very beglnning of
its existence as a congregation.

In the beginning, its members were of Orthodox per-
suasion. However, Isaac Mayer Wise was czlled upon to dedi-
cate theilr nsw synagogue building on March 26, 1828,1 and in
a number of discourses on that occaslon succeeded in trans-
forming "nearly all 1its nembers . . . from Orthodoxy to Re-
form."2 This last statement 1is perhapse an exaggeration, but
it is certainly true that Wise started a ferment in the

congregation. The minutes are full of confusion and incon-

sistency, reflecting very much the chansing attitudes of the
community.

On April 18, 1858, & committee of five was appolnted
to draft suliteble rules of order, arrangement of preyers,

and proper decorum during dlvine services.? That committee

lBecker, op. eit., p. 10.

2phe American Jew's Annusl, 1589-1890, p. 92.

3Minutes of Congregation Children »f Isrzel, Memphils,
Ternessee, April 18, 1858 (in the American Jewish Archives).

n
o
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reported back on July 1llth to a regular quarterly meeting of

Lne membershlp of the congragation.l Their recommendations

follow:

l. No one but the chall be allowed to resad the
YR . I5M

2. The qIN’ I V' JI¥Ns & ” ’

ghall be read In Mfaturs pjrevﬁa{ics *tgnt%ie) s.;y ng.'oef UN Q’

. and no one but the Vice Precsidesnt allowszd tol re-
spond, and in hls absence the President will anpoint one
in his place.

3, The.ﬂl;hf are in future to be sold at auction
during divine service, the czlling to the 790shz11 be
arranged in the following manner:

The Vice Pres. 1= to keep a correct Regl=ter of all
the members, same are to be called ur in rotation they
belng notified on Friday previous by the proper officer.
Each member so notified 1s taxed the sum of EO Cents on
NAC and Holy days $1.00 1429 AF +0J€N KT gxcented.

4. All the Mitzvos on Rosh Hashono & Yom Kilppure
are to be sold at a speclal meeting previous including
ne ks pm 4+ R pm.

5. The President and Vice President shall each re-
tain one mitzvo & tender them to such person or stranger
as they may think proper.

€. The other 3N such as 'ﬁﬂ?a I can be ap-
plied for to the Vice President at the stipulated price
of 50 Cents on NA® and #1.00 on Holy deays, if not dis-
posed of are left to the disposal of the President.

7. No one can be called tc the 790excent he weare a
hat, neither are the members to take a JVJS¢, Tallos,
off the shoulders of &ny nerson in the Synazogue, as
there will z2lways be two Talaysim provided, on the pul-
pit.

8. The )fMhae to be at the Synagogue Ten minutes
before divine service commences in order to dress and
set the Saypher as it ourht to be, 2nd be ready for ser-
vice when the congrecation are assembled.

9. No member is allowed t2 wear a Sargenose, nor &p-
pear in his Stocking feet, on Rosh Hashono, or Yom Klp-
pure under penalty of Ten Dollars.

10. No member is allowed to take his Talllie off un-
ti1l the 3ervice 1s entlrely over.

11. Any violation of the Lawe are subject to fine of
not less than £1.00, and not more than Ten Dollars.

The above report was . . . taken uv Section by Sec-
tion and duly passed, with the exceotion of article 9,
which was amended so far as to permit the Sarzenos being
worn on Yom Kippure.

l1b1d., July 11, 18s8.
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In this set of rules, many traditional observances
are codifled, but a number of tendencies toward Reform may
also be noted. The congregation has aliyahs and mitzvos,
sucn as g'liloh (rolling the Torah after reading from 1t),
and hagbooh, (raising the Torah after reading from it and be-
fore replacing it in the Ark), the Hatan Torah and Hatan Be-
rashis, mentioned before in connection with the practices of
Mickva Israa@l Congregetion. There is a rule that no one can
be called to the safer unless he is wearing & hat. Does
this not imply that one mieght be worshipping in the congre-
gatlon with his head uncovered? Else why this svecific
rule? Rules 7 and 10 are conflicting. Does Rule 10 mean
that everyone in the congragation must be wearins a tallis?
Then wny, in Rule 7, should anyone have need of borrowing &
tallis from another? Or why should two extra talaysim have
to be provided on the pulvit? The Sargenos of Rule G is ap-

varently & kittel, judging from what one does with it, and

winen. The coumlittee felt that the time had come to do away
with & traditionsl custom that had rerhavs become distaste-
ful to them -- the wearins of the kittel =nd golng barefoot
durinz the Hlgh Holy Days. However, they fousdd that the
congregation was not qulte ready for this varticular step.

Tone kittel was to be allowed, but moing barefoot was no longer
to be the custom in the Memphis Congregetion. Regarding

fule 2, the Mizmor shir 1'yom hashabas and the Anaim 2 'miros

snir haylhud are prayers which normslly would come at the

end of the service. However, merely rearranging th=m and
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placing them at the beginning of the service is not in it-

self an important noteworthy innovation, as the two prayers
involved ares insertione anyway. Possibly what ie noteworthy
about the rule, is that the Vice President only is to be al-
lowed to respcnd in these passages. It 1s an attempt to end
some of the confusion and non-unison congregational readinae
that make some orthodox services sound so undecorous.

It is to be further noted that the Congregztion of
the Children of Israel, however, had not goiten to the voint
where 1t considered the suctloning of mitzvos during the
vorship service, cr the selling of alivahs, undecorous,
whereas the two strictly orthodox congregetions so far
studied in detell, Mickve Israe! Congregetlion of Savannnh,
ané Beth Israel of Macon, had both abandoned those oractices. |

An ongoing discussion throughout the minutes was the
question of th- observance of the Satbsth by members and em-

ployees of the consregetion. That there wze & large amount

of embivalence on this question 1& beyond doubt. Another
guestion would be: "Where does ambivalence leave off and hy-
pocrisy besin?"

At any rate, at the July 1lth meetling of the congre-
gation, "It was moved & Seconded thet no person ghould be
called to tne Sayphlr on Rosh Hashono & Yom Kippure that vi-
olates the Sabbath day." The motion wss lost, but aovparent-
ly this was not the first motion on this subject, for in the
minutes of November 14, 1858, "Mr. T. Tolz [Theobald Foltz]

offered & resolution that the lLaw respecting the offlce of
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President & Vice President to be filled by persons observing
the Sabbath be reveales." This motion was ordered laid over
for thirty days. It was again taken up on January 23rd next
when there was a "motion of Mr. A. 5. Myers to adont resolu-
tlon of Mr. Foltz respecting, that no member can hold the
office of President or Vice President unless he observe the
Sabbath, not carried." Mr. Foltz' motion was to repeal the
above reguirement. Since this motion was not carried, the
provision still stands, and those officers are reguired to
be Satbath observers. At this point in the meeting, David
Frank turned in his resignation as Vice President, and 1t
was accepted. Avparently Mr. Frank was not a Satbath ob-
server, and did not care to become one!

But never say die. The 1ssue was not dead. At the

meeting of April 24th of that same year the followinz oc-

cured:

The article which used to read as followes, No person
shall be elligable [sic] to office of President or Vice
Pres. who has not been a member two years previous to an
electlion and who does not keep the Sabbath day, it was
moved seconded &nd carried that the last & words allud-
inz to keeplng Sabbath be stricken out.

The 1ssue of Sabbatnh observance probably reached its
peak in the famed Peres Case. Jacob J. Peres was a particu-
larly gifted lingulst and educator. Born in Holland in 1830,
Peres emmigrated to the United States in 1857, where he
opened aschool of ancient and modern languages in the city

of Phlladelohia and became acguainted with Isazc Leeser.l

lgecker, loc. cit.
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When the Congregation Chlldren of Israel of Memphis

advertised in April 1858 in thne Israelite, Occident and As-
monean for "a capcble person to officiate as lecturer, Read-
er & Teacher, to lecture in English & German, at a salary of
$600.00, perquisites to net $400.00 more,"l Isaac Leeser
persuaded Peres to apply for the Job.2 A Mr. Delbanco had
also applied for the job, &and in an election held on Decem-
ber 6, 1858, the congregation chose Mr. Peree.’ On December
2, 1859, being the only cendidate presenting himself for the
position, Mr. Peres was re-elected hazan, but this time only
for a six-month term instead of a year.4

However, Mr. Peres did not serve out even that short

short term. The blographer of the Peres famlly wrote:

The Rabbl was not an extreme Orthodox Jew, but he was
conservative 1n nie religious views. The officers of the
congregation, on the other hand, were moving toward Re-
form Judaism5 That dlispleased the Rabbl, and led to his

resignation.

That description of Mr. Peres' departure from the

service of the congregation was not quite accurate. As a !
matter of fact, the contemporary minutes of the congregation

contain the full details of a triel held on April 18, 1860,

lMinutes of Congregation Children of Israel, Memphis,
Tennessee, April 16, 1858.

2samuel Shankman, The Peres Family (Kingsport, Ten-
nessee: Southern Publishers, Inc., 1958), p. 6; and Becker,
loc. cit.

3Hlnutes of Congregetion Children of Israel, Memphis,
Tennessee, December 6, 1E5E.

41bid., December 2, 18E59. SShankman, loc. cit.
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in which Mr. Peres 1s found gullty of conducting & retall
busineses on the Sabbath, and he 1s then summarily dismissed.
Even then, did Mr. Peres resign gracefully? O no. He still
wanted his job: On April 29th, a letter was read from Peres
stating that even though he had been discharged, he intended
to hold the congregation résponsible for the whole time of
his contract. The congregation offered a compromise, which
was refused. Peres carried his figaot for his Job and con-
tract righte into the civil courts. The case went up to the
Tennessee Supreme Court, where it became the classic decision
that the rules of a religious body are aovaraign.l This
hardly sounds like the story of & man who resigned from a
congregetion because he was displeased at a growlng tendency
toward Reform!

4nd yet, in splte of tnis obvious falsehood, we

would be remiss if we painted too black a plcture of Hr.

Peres. The congregation was headed toward Reform. I would
hesitate to say that Mr. Peres' trial was not a falr one, or
that he was "railroaded", since both the verdict of gullty
and the decision to discharge him were passed unanimously by
the congregation, hardly leaving open ary grounds for fac-
tionalism, and yet, two days before the trial was to be held,
and three months before Peres' contract wae due to explre,

i1t waes moved and seconded that an advertisement should
be sent to Israelite, Occident & Jewish Messenger for a

linterview with Rabbl James Wax, historian and Rab-
bl of Congregetion Children of Israel, Memphls, Tennessee,
February 1957.
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Preacher, Teacner % Reader, one in favor of moderate Re-
form and 1s capable of delivering & lecture every Sab-
bath in English or German -- Salary $1000.00. Appli-
cants must be recommended by Dr. I.M. Wise. Testimoni-
als must be sent to the undersigned.

Within no more than three years from this time, un-
der the spirituasl leadership of Rev. Simon Tuska of Hungary,
and Rochester, New York, the Congregstion Child'en of Isrszel
made more and more reforms. A year after hils arrival in
Memphis, Rev. Tuska presented a resolution "that no Piyutiml
be henceforth recited in the Synagogue on any sabbath, or on
any of the thrce great festivals, . . . excepting the prayers
for /(4 ﬁed "2 The resolution pessed, and it was followed
by the installatlon of an organ, family news and a2 mixed
choir.? After all this, when the Orthodox element seceded
from the congregation to form their own Congregation Beth
El Emeth, Jacob J. Peres was among the secessionists.” He

further was & very highly reevected men in the Memohis com-

munity. He rose to become president of the Memphis Board of

Education, raised the standards of the curriculum, znd pub-
lished an elementary arithmetic textbook. Hls two sons after
nim, Israel H. Peres and Hardwig Peres, also served as mem-

vers of the Memphls schinol board, so Peres could not have

lacereted religi-us poetry found in the traditional
liturgy, and eliminated by Reform.

2Minutes of Con regation Children of Israel, Memphls,
Tennessee, August 1&, 1561.

>Becker, op. cit., p. 12.
4vhe American Jews Annual, 1589-1890, p. 94.
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been such & bad fellow.l And yet, there remains the enignma,
how could he have been found gullty of doing & retall busin-
ess on & Jewish holy day, with no dearth of witnesses?

Items which we had noticed in the minutes of other
congregations were to be found here too. For example, Cong-
regation Children of Isrsel, like the Savannah and Macon
congregaillons, also fined its members for not attending
meetings. Very likely they had as elaborate a system of
fines as those other congregations, but unfortunately their
0ld by-laws are not extant, and in the period studlied the
only reference found was tnat "& fine of fifty cents was or-
dered to be pleced against . . . members for absense at
meetinegs" on July 11, 18588.

Here too, members presented the consregation with
gifts of rituasl objlects. Two such were recorded in the
minutes of April 18, 1856:

letter was received from Mr. M. Bloom, presenting

the congrsgstian Children of Israel with a white satin-
Perochos,“ and also a Showfor, to be kept in this Cong
regation. Same was received and a vote of thanks passed.
letter was received from Mess. Strauss & Hoffman
presenting this Congregstion with a crimson silk velvet

curtain bearing a zolden eagle, accented, and a vote of
thanks passed.

The congresation had a shochet and a shames. The

former was not unusually involved in an altercatlon, men-

1Becker, op. c¢it., o. 11.

2A curtain which hanee in front of ‘he Ark. This
white one would be used on the High Holy Days; the crimson
nne mentioned below would be used during the rest of the
year.
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tioned in the minutes of QOctober 10, 1858, along with a bit
of edltorial comment on the part of the secretary:

Charges were then preferred against H[hrﬁ] Judah
Showchet by G. Jacobs Butcher. Same were read. Mr. Ju-
dah replied in defense -- & stormy debate here arose --
much noise and confusion ensued, where in Mr. H. Caro
was ordered fined §5.00 pending this disturbance. _Mr.
Strauss declined acting as President -- Mr. Frank [pavia
Frank, Vice-presicent] took the chair. Order having
been in a measure restored, 1t was moved and seconded
that a Com. of Five be apvointed as follows, two from
Mr. Judah, two from Mr. Jacobs, and one by Congregation
to arrange the dispute amicably, whereupon meeting ad-
Journed.

The dispute was settled amicably. On October 31lst,
the "Committee of Five reported concerning Shochet it was
agr:zed that Mr. Jacobs should have 4 weeks longer time to
procure a suitable 5laughter House."

Another bit of levity in the minutes, but one which

1e nonetheless important as a sign of the constantly chang-

ing 1deas of the congregation, is the matter of the various
committeee to determine how to carry on divine services. We
have already mentioned in detall the report of a committee
"to draft suitable rules of order, arrangement of prayers, &

decorum durine divine Services,"

which was pnresented on July
11, 1858. But this was far from the end of the matter. A
little over a year from that time, on October 16, 1859, "it
was moved and seconded thet z committee should ce aprolnted
to bring 1n a revort how to carry on devine Services.

L. Kremer, H. Judan, A. Sesesel, L. Kzsufman, H. Caro, on mo-

tion Rev. Peres and Pres. was added to committee." But on

January 15, 1660, the committee had not yet made a report,and
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It was moved and seconded that the committee to de-
vise how to carry on divine Service be discharsed, car-
riedq.

It was then moved that & committee of S be avpointed
tC take into consideration the necsssary changzes to be
made in our present mode of worsaip & report &t & meet-
ing to be held one month from dete, carried. K. Judah,
A. Seesel, L. Xremer, I. Halonick, Saml. Shlop.

Needless to say, no such report was forthcoaing at

tae end of one month. In fact, on April 15th, the secretary,
in hls own quaint way, iells us that: "Committee on worshiv
werd discharged, toere having not done anything." No fur-
toer atteczpt to set up a committee to perform t:-is function
wzg madje. But, &t we have &slr:zady noted, when Rev. Tuska
arrived, he proceeded, on August 18, 1561, to make his own
recommendations for cnznged in the worsalp service.

S0 we nave scen in Congreg:-tion Children of Isrzel

ﬁ‘
o -

Femphis, Tsnnessee, a congregation in transition from its
very outset, Tairly certal:s of tre direction in which it

wanted to trzavel, but not always acle to stay in the rizht

gezr to et trnere. Jt knew that Isaac Mayer Wisc was risht
in hls philosophy, but it ned & sentimental attacament to

goze of the o0ld ways.



VI. ALABAMA JEWRY

It was mentioned in Chapter II that there exist con-
flicting records, documents ancé ovpinions regsrding the date
of the founding of the Montgomery, Alabema, congregation.
Perhaps some extracts from correspondence between Jamee L.
Loeb, of the Montgo_ ery congregation, and Dr. Jacob R. Mar-
cus, will point up the problem:

At present, I am very anxiosus t- establish the actu-
al date of foundinz of Kahl Montzomery. The congrega-
tlon sscured a charter as Kahl Montcomery in 1962 and
has celebrates its 50th, 7Sth, 2nd 85th anniversaries
based on that dat:s. However K P Blue,z locazl historian,
in his CHURCH HISTCRY OF MONTGOVERY states that Kahl
Montgorery was founded on June 6, 1849 and has been
known by that name since that time. Blue's article was
published in the local naver as early as 1371 znd I fesl
that his information 1s ant to bte corrsct in view of the
fect that he was an able man and knew the founders of
the congregation personally. . . . In addition, thnere
hangs in the Temple vestry a manuseript which hzs across
the top "Kahl Montgomery", then a 1list of officers, =nd
2 list o members. 1In either top corner are the dates
1847 and 1872. These people were celebrating a 25th an-
niversary of something. The dates are exceedinzly legi-
ble so that they could not be mistaken.

We thus have threse dates 2nd none genuinely esteb-
lished. The date of the manuscriovt lc very odd as it 1is
unsuoported by Blue who seys that a soclety for the care
of the sick was founded in 1846. Blue gives the date
1849 and lists officers and memters for that dats. The
conzregatlon itself was chartered in 1852 and has always
used that dat:z as the date of celebrating its anniversa-
ries.

lietter from James 1. Loeb, Montgomery, Alabame, tc
Dr. Jacob R. Marcus, March 10, 1947 (origzinal in the files
of Dr. Jacob R. Marcus).

63
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We are indeed fortunate that the Montgomery commun-
ity has for decades been keenly interested in the history of
their organization. 1In his letter of March 10th, Mr. Loeb
also mentions that the minutes of his congregation then
available to him only went back as far as 1858. The Axeri-
can Jewish Archives has these minutes, but they are written
in German in addlition to not really solng back far enoush.
However, on the occaslon of the Diamond Jubilee of the cong-
regation, celebrated 1n 1927, a volume wa:z published with a
finely written history of the conzreg:ztion by Charles F.
Moritz. For hls treatment of the earlier history, Mr. Mor-
itz must have nad access to some additional documents which
became lost durine the twenty years before Mr. Loeb became
interested in & eimilar project. For example, Mr. Moritz
glves the exact date of November 17, 1846, e2s the founding
date of the assoclation for “he relief of the sick, and May
6, 1849, as the founding date of "a small chevra or group,

who, amldst thelr new surroundings, could freely and un-

tranzelled worshio the God of their fathers and keep aglow
the religious torch of ligzht and truth."l

We shall 1ist now the various conflicting data. In
1937, as part of the celebration of the conszregation's B5th
anniversary, what purports to be "a translation from the
German of tue orlzinal constitution of Kahl Montgzomery, &s

draftdd in 1552," wezs published.

leharizs F. Moritz, “Kahl Montgzomery," Kahl Montgom-
ery Diemond Jubllee (Montzomery: Kahl Montzomery, 1927) p. 12.
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In another letter to Dr. Marcus, Mr. Loeb informs
him that Rabbi Maurice Hinehin of Dothan, Alabama, “has in
his possession a copy of the Constitution of 1847 of the

soclety known as 'Mebacker Cholim®."t

In that same letter,
Mr. Loeb notes that "Blue, further, says that Kahl Montgom-
ery was founded in 1849 and that a new conetitution wae pre-
pared at that time."
In a contemporary issue of the Occident, Isaac Lee-
ser published the following:
~ We have recelved a letter, under date of May 22nd
[1347], whnich communicates the following pleasing in-
formation: -- During the month of January last, several
German Jews, residing at Montgomery, unlted themselves,
induced by the pralseworthy exertions of Mr. Aaron Eng-
lander, into a concregation, by the name of Mebacker
Cholim.?2 B ~Rinh
As late as 1853, the Occident 1s still referring to

a congregation in Montgomery called Mebacker chollm.3

How do we reconstruct the actual history of the

Montgomery, Alabama, Jewlsh community, and how do we ac-

count for these varying dates?

I believe that the develooment of the Montzomery
Jewish community followed the standard vpattern outlined in
Chapter 1I. On November 17, 1846, a preliminary meeting of

the Jewe of Montromery was held to discuss the formation of

lietter from James L. Loeb, Montgomery, Alabama, to
Dr. Jacob R. Marcus, March 17, 1947 (original in the files
of Dr. Jacob R. Marcus).

20ccident, Vol. 5, No. 4, July 1847, p. 213.
31bid., Vol.12, 1853, p. T8.
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an assoclation for the relief of the sick. This 1s the date
glven by Moritz for the formation of such a socletyld 1In
January 1847, only a 1ittle over a month after this first
meeting, this organization for the care of the sick was
formally broucht into being, ziven a name -- the Mebacker
Cholim Soclety (Society of those who visit the sick) -- and
& constitution for it written. This places the first formal
orzanization of the Monteomery Jewish community in 1847, znd
thereby accounts for the date on the manuscript of a 2Sth
anniversary celebration memorial han~ing in the vestry of
the temple. We have now to account for the diecrepancy in
the QOcclident. It 18 my belief that either Isasac Leeser mis-
understood what hls Montgomery correspondent was writing to
him about in May 1847, or his corresvondent misled him. But
it was surely tuls assoclation for the care of the sick that
the QOccldent article must have been referring to as having
been founded in January 1847, and not a real congregation.

Mebacker Cholim would be a very odd name indeed for a cong-

regztion, but would be a perfectly normel and aporonriate
name for an acsociation for the care of the sick. Murther
proof that Leeser misunderstood or was being misinformed is

that in 18%3, long after the congregation had adooted the

neme "Kahl Montgomery", he was still referring to the Mont-

gomery congregation as Mebacker Cholim.

To contlnue with the develooment of the community,

la1s0 Blue's date. B8ce p. 63 of this paper.
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on either May 6 (according to Moritz) or June 6 (according
to Blue as quoted in Loeb's letter of March 10th), 1849, the
Montzomery community came together for worship. Moritz is
right in simply cealling this & "small chevra or group," ra-
ther than a congregation, even though 1t 1s not impossible
that the group might have called itself "Kahl Montgomery",
as Blue saya.l Regarding the discrepancy in the months be-
twsen Moritz and Loeb, my belief is that both used Blue as
hls source, and one misquoted him.

On April 12, 1852, the Congregation Kahl Montgomery
was formally incorporated and received its charter from the
State. This is tha date that had been observed as the
founding date of the congrezation, and was & gulite natural
occasion for the drawing up of a new constitution. Thus the
different dates suggested for the founding of the congrega-
tion may be seen to be nothing unusual &t all. As we not-
iced in Chapter II, the Memphis Jewieh community began hold-
ing divine services together in 1850, but d1d not formally
incorporate their congregation until 1854.2 The Nashville
Jewlsh community was worshipping together at the latest in
1852. They organized & congregation in 1853, but did not
incorporate it until 1854.3 So in Montgomery, community

worship began in 1849; the congregation was founded in 1862

153e this paper, p. 63.

;gldo’ pp- 4fo
Ibid., pp. Sf.

2
3
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But what was the Montgzomery congrezstion llke? Lst
us see what Moritz has to say about it:

The congregation was orthodox in meny of 1ts outward
forms and practices, for the readers were not only Cha-
zanim but Shochetim who killed fowls and cattle accord-
ing to the old Rabbinliec law. The men wore hats at sep-
vice, the women sat apart from the men. The pulpit was
in the center of the house of worship. Thzlet-im and
Tefilin were in evidence at the service. The dead were
buried in shrouds.

On March 8th, 1862, the first permanent synagogue
was erected on Catoma St. . . . Organ and cholir, ihe
first symptoms of reform Judalsm, were installed.

The 1852 Constitution of Kahl Montgomery, published
in 1937, also contains some interesting information. The
system of fines which we have found sc prevelent among the
congrerations studled, is also tc be found used here. Mem-
bers might be fined from fifty cente to one dellar for fall-
ure to attend a meeting of the congregation. "Sickness or
absence from the clity on business only can be taksn as an
excuse; but absence on pleasure, as hunting and such will

not be taken as an excuse."® 'Any Member disturbing the

meeting will be liable to & fine of from 50 cts. to $5.00."7
"Any Member wishing to address the meeting must rise and ad-
dress the Chair in the German language, and only one verson
can be allowed to speak at the same time."® “The proceedings
of this Society shall be in the German language."> "Any

Member leaving the meeting, before it 1s adjourned by the

lMoritez, op. cit., pp. 12f.
2Article 4, Sectlon 2. 3Article 4, Section 3.

4Lrtlcls 4, Section 4. Sarticle 6, Section 2.




Presldent, without permission from the meeting shall be
fined 50 cents."l

Members of this Society shall on the New Year and
Day of Atonement close their place of business, andi at
the Hall specifled by the President shall attend the Di-
vine Service at the hour appointed, and any Member vio-
lating this Article shall be fined the sum of from §2.00
to $20.00 or be expelled from the Soclety. Any Member
being 1in partnership with a Christian is not compelled
to close his place of business, but he cannot enter

same; nor a Member who is employed as Clerk in the store
of a Christian.?

Would that we could have some of the above rules in
our congregations today.

Also of interest 1s the provision for the continued
religious use of the assets of the congregation in the event
that 1t mizht become necessary for it to dissolve:

Four Members shall be sufficient to continue the
Society, but should there be only three Members, the
Society shall be dissolved.

Should the Society be dissolved the last three Mem-
pers shall transfer all their funds and fccounts and
Deeds to some Incorporated Congregation.

There were other Jewish communitiee in Alabamz. In

Moblile in 1889, there were at least three golins congrega-
tions, Judging from reporte about them in the QOccident, and
elsewhere. One of them (Dorshey Zedek?) was founded in

1555 as a Reform synagorue. The Jewish Messenger, on June

4, 1858, published & falrly lenethy article on the conse-
eration of the new Reform synagogue in Mobile. Among the

items was the following news:

1Artlcle 4, Sectlion 5. 2Article 9, Section 1.

>article 11, Sections 1 &nd 2.
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The cholr was managed by Mr. Bloch, and the organ

played by Mr. Dietrich. This part of the ceremonies was
admlirably conducted. There was one charming female volice
in the cholr, but whcse we had no opvortunity of learn-
ing.

Shangaral Shamayim Congregation, an Orthodox Portu-
guese congregation, ceptainly didn't have any of that at its
dedication in 184%. 1In fact, they didn't even have an all
male choir. 1In a letter to Isaac Leeser, dated January 4,
1846, David Salomon wrote concerning the dedicatisn of their
synagogue on December 26, 184%5:

The openins services were under the directi-n of Mr.

Da Silva forme:ly of New York who hed been appointed as
reader to the congregation. In the absence of a choir
and from the fact that many and in fact a majority of
our members are unacquainted with the Portuguese mode of
reading, the ceremonies were very eimple and included
little mor: than the ordinary service for the eve of the
Sebbath with the addition of a discourse delivered by
Col. D. Salomon.

By January 1860, this congregation had a relisious
echool of seventy pupils and two teachers.l

A third congregation in Mobile, known a&s the United
Congregation, 1s mentlioned by Leeser as havine 100 members
in 1859, and & school with 60 pupils receiving inetruction

daily except Friday.c

The Jewish community of Moblle had & number of other
crganlzatlons, in gdditinn to thelr congresations. Thers
wae the Ladies' Hebrew Benevolent Socisty, founded in 1881,

and which in 1860 could boast of heving some fifty-four wem-

1The Qccident, 1860, vol. 17, p. 270.

21b14., 1859, vol. 17, p. 228,




71
bers.l There was also a Mobile Hebrew Relief Assoclation
(Chebrah de-Bickur Cholim Ugemiluth Chasahdim), whose con-
stitution and by-laws Leeser published in 1859.2 And so
that all of their organizational efforts shouldn't be on the
dismal side, on June 10, 1860, the Jews of Mobile founded =
Literary and Social Union.” Though lacking the avallability
of detalled minute books for this community, we may yet con-
clude that thelr activities were meny and varied, &nd like-
wise thelr relizious feelings, judring from the three cocrg-
regetions that the community suoported.

We have information also about a thriving Jewish
community in Claiborne, Alabemas during the period of this
study, but 1t, as well as the town itself, was destined to
be short-lived. The community was built around the rich
Alabama River traffic. When the railroads suvnlanted this
river traffic, Claiborne practicelly went out of exlstence.

However, in 1853, & consregsation was formed, snd the fif-

teen members thereof engaged Rev. Leovold Maas, lately

from Burope, as thelr hazan, shochet and mohel.4

1Ib d., p. 12 and p. 264.

n

Ibid., p. 78.

Ibid., 1860, vol. 1€, p. 100.

“Ivis., 1853, vol. 11, p. 188.
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VII. CONCLUSION

Before closlng this study, it 1= necessary to adduce
a few more facts, which, due to the scanty nature of their
gourcesg, did not lend themselves to expansive treztment
elsewhere in this paper, but which nevertheless should be
made hnown.

One of these 1s a description of the Nashville Jew-
ish community, taken from the dedication program of Ohabal
Shclom's new temole bullding. You will recall that we have
alresady mentioned that the community orgeanized a Hebrew
Benevolent Society in 18551 and & congrecation in 1853:1

Prior to the year 1868 the entire Jewish populztion

of Nashville composed one congregation and nad for its
place of worship & dwelling located on Second Avenue,
North, just beyond the L.& N. Rallroad station. The
entire membership was of the ultre Orthodox falth.

About the year 1868, a handful of ngw men declded to
organize one based on Reform ideas.

Anotner 1tem concerns the Jewish community of Port
Glbson, Kississlppl. From there, we have only & thin
Treasurer's Revort Book from 1855 to 1869. However, Cong-
regation Gemiluth Chesed was net founded until 158G, ac-
cording to that book, and since they did nnot start collect-

ing a burial ground tax until 1867, one wonders what the

186e this paper, vp. 5f.

agedicat;gg of tne Temple, (Nashville: Congrezation
Ohabal Sholom, 135F).

72



(5]

one wonders what the treasurer was collecting money for from
1855 to 1859! One can only guess, but since both congrega-
tlon eand burlal services are ruled out, sick care and educa-
tion remain as possibilities, both ofwhich would have prece-
dent in other congregations of the area.

In looking over the structure and functions of the
communities studled here, one can only murmur avproval of
the semi-comic statement that "wherever you have two Jews,
you have three opinions." We have noticed that within the
area of the 0ld Southwest, during the same period of time,
that is, primarily between 1840 and 1560, we had Sevhardic
Orthodox congregations, Ashkenazic Orthodox congregations,
and Reform congregations. We saw that this condition was
likewise true within the one city of Moblle, Alabama. Nor
wag there any conslstency in the tyve of new congregation
that was Just belng started. Beth Isrszel Congregation of

Macon, Georgla, founded 11 1589, wae to be forever German

Orthodox, while a new Reform congregation had been founded
in Moblle, Alabama just the year before. Of the theological
opinions of the Jews of the 0ld Southwest, we must conclude
that there were a wide variety of onlinions.

One asvect o Jewisnh 1life that dié not receive much
treatment in the body of tnis study was that of philanthrony.
By and large, all of thesge com.unities were receiving zon-
stant requests for ald for their brethren slsewnere in this
country and throughout the world, which they answered to the

best of thelr ability, Most of the communities had benevo-
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lent societles, which took care of their own indigent, and
were resronsible for contributions to other needy communi-
ties as well. It wee a source of poride to the Committe=z on
Benevcolence of the Hebrew Benevolent Soclety of Savannah
that it could report that in the year 1860, it expended
$205.12 1in various charities, but only §82.12 of that sum
for the relief of local needy residents, the balance being
for transient Jews.l

Aslde from information concerni-g the individual
congregatlions and communities, perhaps the most significant
ard generel item that hae arisen from this study is the pat-
tern of development of a Southwestern Jewish community in
the nlneteenth century, that is, its bezinning organization
for some purvose other than worship, such as buriasl, sick
care or educatlon, the exmanslion into genersl charity, the
occasional mcetling for prayer, and then the final formation

of a religions congregstion.

lohe Occident, 1861, vol. 18, p. 256.
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