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DIGEST 

This investigation of the dynamics of the traditional 

Jewish family was undertaken to determine the psychological 

impact of family life on the development of Jewish conscious

ness in the Jew. The general hy·pothesis of the study is that 

the family is t;he basic institution of Judaism because it has 

the power to mold permanent identification patterns. This 

enables it to build into the personality of the indivldual 

a core of Jewishness which subsequently may be reinforced 

by secondary social institutions such as the school and 

the synagogue. 

In analyzing tb.e character of the Jewish F1anlily three 

central ideals wer'e found to be basic. These are goals toward 

which family patterns are directed; the inculcation of an 

awareness of individual and collective responsibility, the 

development of the view that study is the most important work, 

and that spirituality is the highest attainment. 

'l'he psychology of Jewish family living is best under

stood from an analysis of the role structure of the family, 

the opportunities for the satisfaction of the individual needs 

of its members, and the patterns of interaction operating 

within the household. Religion exercised a highly significant 

influence in mol.ding these three aspects of family- life. 

It rei11forced b~r purposeful regulation the natural inter-

. dependence of parental roles, and fixed the husband-father 
' I 

figu1"e and the wif e-mothel" figure as the fr a.me of refer•ence 

.. for• role development among the children. It also provided 
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means of attaining the satisfaction of individual psy·chological 

needs. In addition it helped to develop certain acceptable 

means of dealing with the tensions and conflicts of' group 

life. Above all it fixed certain patterns of interaction 

between the parents and the children by regulating the sphere 

of male-ferrJ.a;l.e relationships and by intruding ri tua.l and custom 

into every·day life. 

The general conclusion derived from this study is that 

the Jewish family pattern was in its psychological makeup 

certain to instill a strong sense of Jewish identity in its 

respective members. 

... 
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CHAPTEH I 

Purpose ~d ~}_gµif~™ of the Stu9:iz:. 

The purpose of thi.s study :ts to examine the dynamics of 

the Jewish family in relation to the indivldual and to his 

identifica.t ion with Judaism. It is to be noted that the 

designation ''Jewish family'' as employed in this invest:Lgation 

refers to the observant fam:tly OJ:> the family which considered 

itself bound by Jewish law and tradition. The major frame of 

reference utilized is that of Rabbinic Judaism. The Bible is 

also a source but more emphasis is placed on the rabbinic 

cone eption of marriage and faxnily. Hence, references from the 

Talmud, Midra~h, and especially the Schulhan Aruch are used 

as a basis for discovering the traditional foundation of family 

life. A further primary source of data is the study reported 

in !4.fe ~ ~i~.h Peo.l?l,£ by Mark Zborowski and Elizabeth Herzog. 

Th:ts recent anthropological investigation represents, from 

the standpoint of sci.entific technique, a valid method of 

d.etermining the Jewish family· pattern of the Eastern European 

Jew. Since this family pattern was traditional in nature, 

the study qualifies as a primary source for the exs.mination 

of the general characteristics of Jewish family life. 

Secondary sources in the present investigation are employed 
i 

chiefly in the service of amplifying the main ti"ends cited 

in the major sources. 
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The historical scope embraces material f;roorn the Biblical 

period to an uneven terminating line stretching from the 

seventeenth century to somewhere in the nineteenth century. 

The point a.t which family life changed cannot be fixed because 

the pre-emancipated 01" o.bservant Jewish f'amily· disappeared in 

stages. 

In this day of crisis for the family of Western culture, 

there is need on the part of the Jew to evaluate his place in 

the modern era, to examine his family background of the past 

against the family trends of the present. Because the i'amily 

molds the perso~ality of the Jew it serves as the guardian and 

transmitter of the Jewish heritage. This factor alone is of 

such great import that any threat to the Jewish family rm.ist be 

considered a threat to Judaism itself. Hence it is a matter 

of such grave concern that a modern social scientist states 

that, 

The Jewish family is today subjected t~ all the strains 
which affect family life in general in a sick society, 
plus those which come from identification with victims 
of extermination or which arise from increasing dis
crimina ti.on. l 

But the full significance of this sti:i.tement for• J·udaisrn cannot; 

be appreciated without first becoming familiar with a former 

time in which the heal th and well being of the Jewish family 

was an unquestioned reality. 

\ 

~rt;Etion,_~ .'l_.g~derlying ~ !P:eroa91]; 2.f. the Study 

The roots of the Jewish family are intertwined with 

the roots of the religion of the Jew. From the Biblic~:i.1 
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account of the patriarchs it has been noted that, "The tribal 

organization ·which is described to us in the r•ecords of early 

Hebrew life is firmly founded upon the pat1 ... iarcha.l farnily • 112 

r.rhe so called 11 cha.in of tradit:ton 11 which has become a symbol 

of religious authority and authen-ticity originates in the 

familial tie of the father to the son. The destiny of an en·bire 

people and its future p:i;mnise is contained in the father• s 

blessing to his son reflected in Isaac's statement to his s'on 

Jacob, r 

And God Almighty bless thee, .and make thee fl"Ui tful · 
and multiply thee, that thou mayest be a congregation 
of peoples; and give thee the blessing of Abraham, to 
thee, and to thy· seed with thee; that thou mayest in
herit the land of thy sojournings, which God gave unto 
Abrhaham. (Genesis 2e: 3 ,L~) 

In fact an understanding of the whole fabric of early Hebrew 

society· is not possible apart from a clear concept of the 

patriarch.al family. 3 Hence, the basis for the interlocking 

r•elati<mship of religion and fam.ily :i.s as ancient as the Hebrew 

people itself .. 

The father was the central figure in the patriarchal 

family and it was he who assur11ed the responsibility for the 

worship service on behalf of his wife and children (Genesis 

8: 20; 13: 4.; 22: 13, 11.j.; and Job 1: 5).. He also determined the 

standards of right and wrong for the family group and by h:i.s 

power insured the supremacy of family authority. This stress 

on the power 1of the home is best illustrated by the closing 

verses of the Book of Malachi in which it is prophesied that 

! . 
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Elijah will be sent, "Before the coming of the great and 

terrible day of the Lord. .And he shall turn the heart of the 

fathers to the children, and the heart of the childr•en to 

their fathers. 11 

The significance of the family for Judaism became a 

matter of vital concern from the .founding of the theocracy. 

Paul Sch:i:•ecker4 in an essay entitled The :B1 amily: Conveyance of 

Tradition states, 

A patriarchal theocracy like ancient; Juda.ism was 
naturally led to emphasize the family conveyance of 
tradltions and to surround it with the strongest 
possible protective sanctions. Since in a theocracy 
all patterns of civilization are principally deter
mined. by the norms issuing from revelation, and all 

'traditions therefore becrune religious traditions--since, 
moreover, in the then prevailing state of society the 
family still remained the sole institution to which 
the transmission of traditions could be entrusted--
its authority and fitness for this task had to take 
precedence over all other considerations. 

The protective sarctions surrounding the family took 

the form of a definitive set of regulations governing the _ 

far11ily life pattern. The regulations we:i:•e devised by the 

rabbis who based their action on the material relating to 

family· alr.•eady present in the Bible. Since religious authority 

was the ra:t.ionale for such regulation, the pattern of family 

life was determined by the religious injunctions of Torah. 

This hallowing of the Jewish home was a notable factor in the 

foster:Lng of Judaism after the Babylonian Exile ., 5 

The r~sul tant forrns and tradi tJ.ons surrounding the 

home became fixed as solidly ns the Torah itself in ordering 

the course of Jewish life. Hence, it appears reasonable to 
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assume that any Jewish family wlJ.ich could be designated pre 

emancipated (considered itself bound by the 11 yoke 11 of. Jewish 

5 

law) would in its main characteristics reflect a single pattern 

regardless of the period in which it existed. A related 

assumption which would give further support to the idea of the 

universality and constancy of the J'ewish family pattern concerns 

the miriority status of the Jew. 1r:t1e assumption is that the 

Jew's wish to rernaln separate and distinct :from ·bhe majority 

tended to biock majority cultural influences from modifying 

the basic characteristics of the Jewish family. In support 

of this assumption is the sociologist 1 s statement that the 

le.ss a group 11participates in the institutions of the host 

society designed to transmit the traditions of' the majority,, 

the more will it be led to foster• and strengthen its native 

family conveyance. rr6 . 

It has already been stated that from the earliest period 

of J"ewish history there has existed a clos© relationship between 

religion and family. This alliance between two major social 

institutions must have been essentially natural for the relation

ship to persist down to the modern period. If this assumption 

is correct, then a high degree of compatibility should exist 

between family values and religious values. In the discussion 

to follow an attempt wlll be made to prove the foregoing 

hypothesis by an exam;tna. ti on of Jewish attitudes toward family. 

Following this, by way of contra.st, the alliance of family 

.and religion in Christiani"l~y will be cited as ill ustra ti ve of 

a mo1•e artificial relationship between these two institutions. 
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~i.sh ~ Chrisll§.._~ V~ of~ and ;E..0£1:lil;y: 

The basic l"atlonale for Jewish :marriage is religious. 

It is the expectation of the Deity that man and woman shall be 

joined in wedlock: 

And the rib, which the Lord God had taken from the man, 
made He a woman, and brought her unto .the man. And the 
man said: 1 This is now bone of my bones, and flesh 
of my flesh; she shall be called Woman, because she 
was taken out of Man~ Therefore shall a man leave his 
father and his mother and shall cl.eave unto his wife, 
and they shall be one flesh. (Genesis 2:22-25) 

The primary motive for marriage is propogatlon. Thus Jewish 

law states that, 11 A man is duty bound to take unto himself a 

wife in order to fulfill the precept of propogation. 11 7 The 

source for this law is the statement :tn Genesis 1:28 which 

coxnma.nds man to 11 be fruitful and multiply. 11 

8 Abra.ha.ms notes, "The Scriptures had used the relation 

of ·husband to wife as a type of God 1 s relation to fits world .. 

Jewish mystics of the Middle Ages compared a man 1 s love to 

God with a man's love for his wife. If the first duty of a 

Jew wasto beget children, his religion gave the sanction to 

the obligation and idealized it • 11 The childr•en born of the 

marital union were treasured as highly valued possessions and 

though. there is a distinct preference for sons because of the 

high position accorded the male, "nevertheless daughters are 

cherished if to a rather lesser extent than their brothers. 11 9 

Al though the basic meaning of 11 Kiddushin, 11 the rabbinic 
I 

term for marriage, is the act of distinguishing the wife as 

possessed and hence tabooed to other men, the word became 
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invested with the idea of ethical and religious consecration.10 

Thus the bond of wedlock became associated with the idea of 

holy, not in the sense of the sacrament, but in the sense o:f.' 

the good and the ethical. In other words, marriage was looked 

upon as a natural blessing in life in much the same way ·t;hat 

.the ~vaila.bili ty of food and other necessities of life are 

considered blessings graciously provided by an all wise and 

merciful deity. Thus, "once that in which the family is rooted 

, is owned as being blessed of God, the religious nature of family 

life follows naturally and inevitably. Children are the di vi.ne 

gift, their upbl"inging a delegated trusteeship from the Creator.
11

11 

Yet ma1:>riage in the thinking of Juda.ism was not solely for the 

purpose of procreation, but the state itself, apart from its 

relati.onship to family, was considered natural and basically· 

good.. •The sex act between husband and wife wa.s no·t; only a 

means to an end but in part constituted an end in itself .. 

Hence,· Jewish. law states that, "even if p;ropogation is not 

possible still a man should marry. 1112 Thus in Jewish life 

marx•iage and family· with their respective patterns of sexu1,al 

behavibr, companionship, love, and responsibility are fully 

endorsed by Jewish religious teachings. Consequently t~here is 

no basis for conflict in the alliance of x•eligion B.nd family 

in Judaism,,· 
It hB.S ·been suggested tha:b religion was characteristically 

\ 

' interlinked with family in the older society in contra.s.t to 

the conditions of today. Reuben Hill
1 3 in his revision of 
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Waller's work on the family notes that during the earlier period, 

11 the thread of relig1ous life wove through family" and that 

religion was a significant integrating force in strengthening 

t;he family. The implication of this thinking is that an alliance 

likewise existed between religion and the Christian family 

which would appear to suggest that the1.,e is nothing unique 

about the religious link with the family in Judaism. However, 

a brief' examination of Christian thinking on marriage and family 

reveals attitudes which are incompatible with Christian re

ligious views., 

' 1rhe most striking example of this inherent conflict 

between f'a:rnlly and. religion is c'lontained in the basic source 

of Christianity, the New Testament. Thus Jesus is quoted as 

having said: 

For I came to set a man at variance.against his father, 
and the daughter against her :mother, E.i.nd the daughter 

·in law against her mother in law: and a man's foes shall be 
they of his own household. He that loveth father> or 
mother more than me is not worthy of me; and he that 
loveth son or daughter more than me is not wor•thy of 
me. (Saint Matthew 10:35-37) 

Therefore the relationship of religion and family as referred 

to by Hill seems explainable in terms of a more artii'icial 

and certainly less vital institutional alliance in Christianity 

than is the case in Judaism.. This conclusion seems inescapable 

in view of ·the fundamental conflict in Christian thought 

between the sex-love-marriage bond and the church. 
) 

Professor Roland H. Bainton14 of Yale university Divinity 

School in d:lscussing Augustine's view of' the sacrament of 
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marriage ref'lects this basic conflict;. 

1 If we could have children in any other way we would 
refrain enti·rely from sex. Since we cannot, we in
dulge regretf'ully. 1 Augustine almost voices the wish 
tb.a.t the creator had' contrived some other device. 
If we are to fulf i11 His ·will we are inevitably· placed. 
in the position of being constrained to sin.. This sin, 
however, is covered by the sacrament of marriage to 
the degree that that which, outside of mar11 iage, would 
be a mortal offense, within marriage is only venial. 
rrhe same point applies to relationships within the 
marriage bond for s~tisf action rather tha.n for pro
geny. The practise is condernmed. Yet no married 
couple will profess to have confined itself to the 
needs of procreation. The offense again is covered 
by the sacrament. 

The sharpness of the contrast between this view and 

the Jew:tsh view is best illustrated by such statements in 

the Talmud as, "He who has no wife is not a man for does 

not ScriptuPe say •male and female He created them ••• and 

call their name Ade.m. 11 ( Yeb .. 6Ja) and, 11 God waits impatiently 

for man to marry." (Kid. 29b). 

Mace1·.5 j.n his compa.ris on of the attitudes of Ohr:i.s ti-

anity and the Old IJ.1estament toward marriage writes, 

It is a great pity that the inh:tbited Christian mind 
has obscured for us all too often those wholesome 

'features of Old Testament marriage. Some of the 
statement;s of the Early Fathers, with their impli
cations concerning the unspiritual and even unwhole ... 
some nature of the appointed means of htunan generation, 

·would. have sounded gravely heretical in Hebrew ears. 

Indeed to imply ·chat sexual union which 11 was not only 

blessed of God, but given by Him as a good thing to be en

joyed, might be sinful or in some way tainted, would for the 

Hebrew mind\ha.ve implied dishonoring the crea.tor.
1116 
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In Christianity the way to ~erve the Deity wholeheartedly 

is through celibacy since virginity is the preferred state,
17 

it being the assurance of freedom from the sin of the sex 

act. In J"udaism it is through marriage that one can serve 

the Dei t;\r most fully. For example, in the period of the 

Temple, marriage among the priests was the accepted norm 

and extended even to the high priest (Yoma 1:1) .. Succeeding 

religi.ous leaders, including the rabbis, were also expected 

to marry. Abra.hams l8notes that, 11 The fact that the Rabbi, 

unlike the pr:i.est, was not only permissibly married, but was 

expectbd and even compelled to take a wife, worked powerfully 

towards the elevation of the married state. 11 '11he Talmud 

itself states that it is the law that a. man shall marrJ!· 

first and then pursue the study· of Torah (Kiddushin 29b). 

It naturally follows from the preceeding discussion 

that the rapport between religion and family in Judaism is a 

fundarn.ental characteristic of Jewish life dating as far back 

as the Biblical period. Furthei-•more the alliance of these 

two inst:t tutions is no reflection of' a particular period 

nor is j_ t a temporary arrangement, but it a1"ises out of the 

fact that the sex-love-marriage bond is religiously· cormnanded., 

~h~ Q-_enere.l ~Jih~f-3.iE. .Qf. the ~ 

It is the general hypothesis of this study that the 

family is the \basic institution of the Jew since it surrounds 

him with attitudes and patterns of action which inculcate 

I: 
·' 
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that complex culture frequently termed the Jewish heritage. 

It is ·through family living that the J"ew becm~1es aware of' and 
ti 

irreversibly· identified with Judaism as a way o1' life. 11 

It is only subseq_uent to ·this attitude formation the.t; an 

extension o:f' the implications of this life and an emphas1.s on 

cert;air'i. values within it can be achieved. These latter 

functions are assurned by the school and the s~rnagogue which 

are secondary to the family in their influence on the individual. 

Outline- of the Thesis - ·-- - .......,..._- _ ......... 

Chapter 2 - A psychological analysis of the significance of 
the fa:mztly in the com:munication of values and ideals to the 
individual and an examination of its role in influencing 
character formation. 

Chapter 3 - An examination of the values and ideals which 
constitute the character of the Jewish family and which 
consequently reflect the background for its interactive pattern. 

Chapter 4 - An examination of the roles of the Jewish male and 
female against the background of religious influences. 

' 

Chapter 5 - An analysis of the opportunities for the sa.tisfactj.on 
of individual needs in the family setting with a·tten.tion to 
the relationship between need satisfaction and religious 
factors. 

Chapter 6 - An examination of the farnily interaction pattern 
and its relationship to religious factors .. 

Chapter 7 - A statement of the conclusions and implications 
of the study with emphasis on the significance of these for 
the. present day Jew .. 

~~--------.......... 
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THE PSYCHOLOGICAL SIGNIPIOANCE OF THE F1AMILY 

In this chapter the psychological significance of 

the family will be discussed in relation to certain concepts 

of dy·namics. This material will constitute the psycholo

g:lc.al framework for the analysis of Jewish family· patterns 

t~eated in succeeding chapters. Therefore it is important 

to· define clear•ly the concepts to be employed in the later 

analysis and to demonstrate the interrelationship of these 

concepts. 

Definition of Terms -----n -- -
The fa.ndly is an institution which reflects the indi

vidual as. well a.s the social character of the human species. 

It is within the family that one can best observe the pro

cess of socialization and self realization operating in con

cert fo1" the beneti t of the individual and for t;he wel1'are · 

of" society. 1rhis dual character of the family necessitates 

the employment of concepts which apply especially to its 

social features and o·ther concepts which pertain fundamentally 

to the individual within the family. 

Before proceeding to elaborate upon each system of 

concepts and the interaction of the two systems, certeJ.n 

basic te1~ms must first be defined. 1l1he :L'amily is a group 
I 
I 

by definition since the social psychologists define group 

as referring to, "two or more people who bear an explicit 
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psychological relationship to one another. 111 The family is 

one of the basic groups in society and has consequent;ly been 

termed a. primary group which usually connotes a husband, wife 

and their children. It is thl:ough the kinship system that 

there occurs a vertical extension of these primary groups 

through generations with a continuity in time and a la.teral 

extension of these primary- groups through the collateral 
') 

relatives of an existing generation.~ 

The term dynamics refers to the combina. tion of forces 

arid determinants which influence the individuals within the 

group.. · Hence the dynamics of the family as treated in this 

thesis relates to the primary group interaction of father, 

mother ~nd sibling. 3 It has been noted that, "the family is 

t~e extreme example of the primary group, one of the purest 

types available. No primary· group is more intimate, more 

infovrnal, more spontaneous or :en.ore clearly face to face :tn 

s true ture • 11 !i. 

The full significance of family life to huxnan develop

ment is still not completely understood nor appreciated .. 

This is true in spite of the fact that extensive observation 

arid study in the field of human behavio1" ha.s definitely 

ind1.cated that the family milieu perm.its more emotional 

interaction than any other a.spe ct of the environment. A 

full and thorough analysis of all o:C the subtleties o;f.' this 

institution must awed t the development of more advanced 

conceptual thinking from the combined disciplines of' sociology, 
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anthropology, psychology, and psychiatry. Nevertheless, there 

are available even at the present time me·bhods and concepts 

which afford the investigator an opportunity to study the 

family e..s an organism. This approach is in marked contrast 

to the past in which there has been a 11 tendericy to regard 

the family as .a static entity and to relate anr. .. abstract 

conception of the family to an abstractly conceived society.u5 

In the thinking of our own day we see that, 11 a family is a 

number bf human lives not only :mixed together but compounded 

with one another. This is the true rne aning of the f a:mily 

as primary group, the sentimental interdependence of fa.rnily 

members, the synthesis and concretion of mind and i'lesh .. 
116

. 

' £~§¥nj.1X ~ .££ Value Orie.Qy_?,._ti,o,n 

r.rhe f a.mily, like any other organization of people, is governed 

by certain principles and values. It has a system of values 

:Which in theJ.r totality· formulate the character of the group., 

An investigation of these values is essential for an under

standing of the charact;er of the family·, which in tur•n is 

intimately associated with th0 psychology of its life pattern •. 

In atteinpting such an understanding of the character of f.arnily, 

a'first· challenge for the objective investigator is to deal 

with the matter of cultural di ff er>ences in the family· de-· ·· 

pending upon the particular period and the particular society 

in which any given family is situated. However>, ·this need 

not be a bar to the study of family character structure 

provided that ce1"'tain universals and constants can be 

.~~------------------------~ 
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postulated as applying to any farnily in all periods and in 

all societies. A fre.i-ue of reference which suggests a. formu

lation bf such universals is of'ferred by F'lorence Kluckhohn 

and John P. Spiegel in their :r•eport on l_n.tegration. ~ _Qonfl_ict 

1E: ~ ]?~ spons.ored by the corrunittee on the family 

of the Group for the Advancement of Psychiatry. They postu

late the following assumptions in approaching an. understanding 

of value orientation in the frunily:
7 

1. '.lhere is a liml ted number of com:mon hwn.an problems 
for which all peoples at all times and in all places 
must find some solution. . 

2. While there is variability in solutions of the 
problems, it ls neither limitless nor random but is 
instead a variability within a. range of possible 
solutions .. 

3. All variants (all alternatives} of all solutions 
are in varying degrees present in the total cultural 
.structure of every society.. There will be, in other• 
words, in every society not only a dominant profile 
of value orientations, which is made up of those 
orientations most highly evaluated, but also variant 
or substitute profiles of orientations. 

~~he term value orientation as utilized in the pr•esent study 

is considered analogous to the expression "character
11 

of the 

farnily. 
A value-orientation may be defined as a generalized 
and organized conception, influencing behavior, of 
nature, of man's place in it, of man's relation to man, 
and of the desirable and non-desirable as thejz8relate 
to man--environment and interhuman relations .. 

1 
· 

The value orientation of a family at an;:r per:i.od in man's 

his t;ory will be based on the responses to five crucial 

questions which a.re cornmon to all human groups. The questions 

ar•e the following: 9 



1. What is the character of in~1. te human nature? - -

1l1he type of response given by the family to this question 

will help mold social attitudes towa1..,d one 1 s fellow man and 
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toward mankind in general~ The family may conceive of man 

as inherently evil, inherently good, a mixture of both good 

and evil or being neither good nor evil. The type of disci

pline employed by the pa rents in rearing their siblings will 

likew:lse be lnfluenced to a very great extent by what con

ceptlon of human nature they hold. 

2. Who.t is man's relationship to nature? -- The family 

might train its members to look upon them.selves as subjugated 

by the forces of nature to the end that one is taught to 

accept without question the supreme dominance of natural 

events. A contrasting attitude toward nature, that of conquest 

of and rn.a.stery over, is associated wit;h training which en

courages the individual members of the family to view nature 

as a force to subdue and to rule.. A third and final al terna-

tive attitude is the harmonization of man and na:bure, an 

outlook which contends that man and nature are one unity .. 

3. What is the temporal focus of human life'.? -- This 

question relates to the amount of emphasis which is placed 

on a pa.rtlcular time orientation. Although in every society 

thei~e is concern w:i. th the past, the present and the future, 

it is the period upon which the greatest a.mount of emphasis 
\ 
I 

is placed that constitutes the temporal focus. The matter 

of temporal focus wlthin the fa1nily is important; in 
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understanding the goal behavior of the individuals within the 

group and the amount of change or lack of it within the farnily 

life pattern .. 

4., Whatis the modality of human activity? -- The family, 

because it is a collection of individuals with varying needs, 

must develop some basic approach to the self concepts of its 

several members.. The amount of concern for the development 

of the concept of self which the family may hold will be 

reflected in the scope of psychological growth permitted to 

the individual. If attention is focused on the 11 being 11 

range of activity then the individual within the family will 

be taught to be spontaneous in his self expression.. The 

ernphasis here is on self acceptance. If attention is focused 

on the 11 being-in-becomingn range of activity the spontaneous 

self expression is linked to creative activity and its goal 

is the integration of the complete self e..s a whole. A third 

possibility is the "doing'' range of activity which is concerned 

primarily with achievement, producing measurable accomplish

ments and hence making the actor subordinate to the action. 

Irrespective of' the dominance of any one of these modes of 

activity, there is the social code of the family which governs 

the extent to which individual movement is permitted. Self 

expression at any one of these levels is subject to the 

overriding concern of the family for its own integrity and 

well being. 
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5.. What is the modality of man 1 s velationship to man? 

The family's response to this question governs its allegiance 

pattern. Al though to some extent eve:r>y f ainily will focus 

attention on its lineal relations (ancestors) its collateral 

relations (present relatives) and on the individual family 

member, a dominant empha.s:ts of family thinking will frequently 

emerge. 1rhe relational orientation defined by the family 

will i.nfluence the types of identification made by the indi

vidual membe1•s of the group and will likewise influence their 

behavior. The continuity of institutional patterns within 

the family will also be very much affected by the relational 

orientation c)f its members. 

The answers to these five crucial questions dealing 

with the family's view of man's inherent character, his 

relationship to nature, his orientation in time, his mode of 

activlty and his relationship to other :men can provi.de a 

frame of reference tor understanding the value orientation 

of a particular ethnic f ar.nily. It should be noted, however, 

that these five areas represent only a conceptual scheme for 

the purpose of understanding the value system of the family. 

The use of this scheme is justified on the basis of' the vital 

ini'orrn.ation it may yield regarding the Jewish f arnily. It is 

not implied that this approach is a scientifically validated 

method whidh has been found to be reliable. However, pre

ceden·ts exist in the field of the social sciences where 

methods which have not been scientifically validated have 



yielded considerable insight to our understanding of human 

behavior. The most notable example of such a precedent is 

the application of psychoanalytic theorei..i.u""'l conc~J:Jt;:;; l;u 

many areas of' hwa1:=1.n behavior. .if the method of analyzing 

the value orientation of the family as exposited above 

contributes to a general under•standing of the characte1~ of 

the J'ewish family then its use will have been justified, 

The Concep·b of ];nteraction 

The family has already been defined as a group. The 

individuals within this group, by virtue of their interde

pendence, constitute its essence as a 11 dynamic whole. 1110 
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The use of the term dynamic suggests an interlocking relation

ship runong the various persons comprising the family unit. 

On the operational level this implies that any action by 

any one member of the family group has an effect on every 

other member of the group. Since reference has already been 

made to the fact that the family constitu·tes an intimate 

primary group, the concept of interaction as here defined 

is of particular significance.. '!'he importance of interaction 

in the family setting is related to the principle that the 

more in·timate the group the greater the impact of the action 

of any one of its members on every other member. This inter

active process contributes to the creat:ton o:t:' group values 

and permits the transmission of these values to the young. 

An essential requisite for such interaction is a cer

tain degree of adjustrn.ent between the individual and the group. 
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The late Kurt Lewin, one of the founders of group dynamics 

research, discussed this adaptation in an article entitled 

~he ~ackgr9_B]}d of Conf:i:lli in Marpiage. He stated that,, 
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Be longing to a certain group does not mean that the 
individual must be in accord in every respect wi"l:;h 
the goals, regulations, and the style of living and 
thinking of the gr•oup. The individual has to a. cer
ta.:Ln degree his own personal goals. He needs a suf
ficient space of free movement within the group to 
pursue those personal goals and to satisfy his indi
vidual wants .1.1 

In other words, there must be an opportunity for the satis

faction of the individual's own need systems which in their 

totality constitute his personality integrity before he can 

be expected to function interactively for the benefit of 

the group's integrity. 

An analysis of the individual's psychological rela-

tionship to the group requires that some a t·bention be given 

to the general concept of character structure. Henry A. 

Murray, one of the foremost experts in the development of 

personality theory, hasgi ven an excellent definition of needs 

and their systemization. He suggests ths..t the living process 

requires the orgs.nism to constantly strive for equilibrium 

because of disturbing conditions which are created by inter

neJ. and external factors. '11he needs a.re the disturbances 

which throt1gh coordination and direction seek to reestablish 

the equilibrium. These needs are of two types: physical and 

ps~0hologicalmt2 The need in its basic essence is a kind 

of tension state which stimulates action. However, social 

I 

j 
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and cultural factors modify primitive needs into a developed 

need system. The developed need is something more than the 

vague tension of the raw need, since it becomes linked with 

a particular means of satisfaction. When a dis ti.net pre

ference for this satisfaction occurs to the exclusion of other 

satisfactions, then the need hasbecome linked t;o attitudes 

and ha.bits. Hence the habit is a repetitive behavior pattern 

designed to satisfy certain developed needs. The final 

r•esul t of the need-habit bond is the development of character., 

11 Character arises .from the action of habits and of habit systems 

upon one another: it may be defined as the interpenetration 

of 1::a bi ts~ 1113 As in the case of the developed need, habits 

are also culturally conditioned so that inevitably social 

attitudes become embedded in the very character structure of ·· 

the individual., The full significance of this soci.al in

fluence is demonstrated by the fact that a philosophy of life 

held by an :tndividual is a consequence of and not the deter .. 

minant of ha.bits • 1~· 

Having thus far defined the structural features of 

character formation beginning from the idea of need, it may 

now be helpful to examine the process of formation and the 

part cultural attitudes play in it8 An essential link with 

the previously discussed material is the concept of role .. 

The formal definition of the concept is as follows: 11 A 
\ 

limited set of behaviors tied together by a common under-

standing of the functions of ~ position. 11 15 Roles and 



habits and hence are related to needs. 16 It is through the 

mechanism of the role that the individual establishes his 
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relationship to the group.. This .is due to the fact that, 

Role behavior on the part of two or more individuals 
involved in reciprocal transaction both defines the 
situation and regulates it. 1.I1he regulation is estab
lished in 1 . .wo ways: first, by the effect of the 
sanctioning function implicit in the counter-role 
response; second, through the functioning of the 
shared system of meanings and values which orient the 
actions of the participants.17 

It is through the shifting of roles among the family members 

that common values and attitudes are developed and transmitted. 

This shifting of roles or role playing :ts a constant process 

in which all people beconie involved. It is a f or•rn of com

munication and ttas such, it is dependent upon a system of 

cues, signs, symbols, meanings and values shared by the 

participants in the situation,u while its reciprocal character 

stems from the fact that responses in turn stimulate addi

tional i~ole pla;y·ing in the originator. 18 As a result of 

continuing role playing f'rom the earliest period in life, 

certain central trends of development are established which, 

11 contain the ultimate unanalyzable and unquestionable values" 

which form the basls of character. rrhese values by the very 

nature of role behavioP are socially conditioned. They 

also represent the chain which link• the integrity of the_J/i' ,,,:JJ>''d 
individual with the integrity of his family. Role playing 

is the key tlo an understand~Lng of family· interaction and the 

process of character formation. 
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~ ~ - Inheritor of Familz .Y~~lues_ ~ Product of ~ 

Interactive Process 

The social organization which supports the species, 
requires for its perpetuation that the new members 
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be recruited in an orderly and systematic fashion. 
There is no doubt that every society universally 
ascribes a rank order--a destiny--to its children 
at the moment of birth through the mechanism of the 
family. Children canr1ot be potentially anybody with 
a perfectly random, anything-is-possible kind of 
future ahead of them. In order that the structure 
and function of the social system be maintained 
children have to be introduced into it with an ascribed 
social status--a. place to begin, and a range of selec
tion of future goals from out of the myriad of 
possibilities.19 

II. 
The future" of the child as determined by the family 

is actualized in proport1.on to the family 1 s ability and 

willingness to satisfy his numerous and shifting needs. It 

is the child's long term dependence on others and his :r•ela

ti vely slow emotional development which permits the family 

to help fashion his concept of identity and status. His 

most basic need is to be loved in order that he may f.eel 

the emotional security necessary for the development of the 

self concept. The chief supplier of this love is t;he mother. 

1rhe more parasitic the infant, the more giving must 
be the mother; the more helpless the child, the more 
protective must be the parent.. 'I'he child sucks up 
energies, for its goal is its own growth and develop
ment. The mother pour-s out energies, f'or her goal is0 now to assure the best development of her offspring.~ 

Once the physical necessities of life are reasonably assured 

and the child bu:i.lds up an associa ti.on bond between mother 

and food, there is a relaxation of sustenance anxiety. 

Thus .the extreme dependency needs of the child in the course 

I. 
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of time are satisfied and new emerging needs cause movement 

away from the exclusive figure of the mother and bring into 

focus the father and other members of the primary family group. 

With the passage of time the infant begins to discover 

his environment and eventually a concept of his own person. 

It is difficult for an adult to imagine the experiences 
of an infant--just feelings, devoid of perception, 
memor;y-, or undel'•standing., Gradually they are tied 
together by· conditioning; habits are established, 
patterns are perceived, and derivations from the usu.al 
are recognized. The year-old infant does not dis
tinguish his body from the rest of ·the environment. 
Feeling an ear or a toe produces double sensations, but 
so too does sucking a rattle held in the hand.. Some 
pa.~ts of the body· may not be discovered until the child 
is two or three years old, and the more detailed 
discrimination of' feelings comes later with a 
widening range of experiences.21 

From the discovery of his own body the child moves on to 

learn through his sex identity, through seeing his image 

in a mirror, and through be:l.ng scolded for wrong actions 

that he constitutes a unitary sel:r.
22 

1r.he pa.r·t played by authority in this process is vit;al 

since it conveys to the child the demands of the group to 

which he must adjust himself. It hasbeen stated that,, "in 

the family children learn through frustrating experiences the 

reality of' autho:r.i·ty, the limitations on their rights and 

privileges, identifying in the pl'•ocess their parents as 

symbols of authority. :Ei'rom these experiences, patteras 

of reaction to all symbols of authority are constructed.
11
23 

1 
The family environment constitutes the child's chief 

s.ource of informe. t;ion about reality, himself and the world. 
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In his relations with his parents the child plays the 
role of the child, but he imaginatively participates 
in the role of the parent. When he succeeds to the 
role of the parent, it is easy· for him,, because he 
has already· played it in his imagination. He merely 
shifts from one side to the otheI\ of an already 
established interaction pattern.2Lt-

The extent to which the child is the inheritor of 

family va.luesand the product of the interaction process is 

best illustrated by the following quotation fr•om the article 

on In~egra ti~ and QoD;f;i._i~ !!?: Farflig !3ehavipl'. which has been 

referred to earlier. 

Because our children bring so lj.ttle pre-determined 
behavior into the world with them and have so much to 
acquire, they need a great dea.l of time to learn how 
to play their roles in life. By the same token, they 
can be taught a wide variety of behavior, and since 
much of it is mutually exclusive, once it ha.s been 
learned, it cannot easily be unlearned or relearned,, _, 
or transferred to a different kind of social system.25 

In this chapter the family has been defined in terms 

of its group character with soi:ne attention given to the need 

for a certain absolute minimum of freedom for individual 

movement within the group. It has been emphasized that 

family patterns reflect both the individual and social character 

of the human species. 

In succeeding chapters the concepts and terms defined 

herein will be applied to the patterns of the Jewish family •. 
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CHAPTER III 

TIIE: CH.b.RACTER OF rrl{E cIBWISH FAMILY 

The study o~ the dynarnic interaction process is not 

possible without some understanding of the cultural background 

against which the dynamic forces operate. The family's 

interaction pattern reflects those ideals and values which 

the culture has infused into the character of the family group. 

In this chapter the discussion will focus on the concepts 

ideals.and values which constitute tbe character of the 

Jewish family. 

Kluckhohn and Spiegell have suggested five crucial 

areas which in their totality reveal the value orientation 

of the family. These are the attitude toward human nature, 

man's relationship to nature, the time focus of life, the 

character of ma.n's activity in life, and the relationship 

of man to his family. In the ma. terial to follow these five 

ar~as will be examined with the intent of descr•ibing the value 

orientation of ·the Jewish family. 

The Jew~ ViE}l_~ _2f Man 

Human nature as described in J·ewish literature is 

basically good not evil. 2 The essential purity of man is a 
3 theme found in the daily prayers of the J·ew who addresses 

God as follows: 

My God, the soul which thou has placed within me is 
pure. Thou hast created it; thou hast formed it; 
thou hast breathed it into me. Thou preservest it 
within me; thou wilt take it from me and restore it 
to me in the hereafter. 
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A conception of man which would propose that he is inherently 

evil would be to suggest that God Himself is also evil, since 

in Genesis 1:27 it states that, "God created man in His own 

image 11 and emphasizes this by restating that, n1n the image 

of God created He him .. " This view of man, however, does not 

imply that he is ent:trely f1"ee of negative influences. :Man 

can and does rebel and this constitutes his sin against 

God's majesty.4 The source of this rebellion is the Yezer 

Hara, the so called evil yezer whlch is frequently termed 

the leaven in the dough.. "But the leaven, evil as it is, 

has, according to the Rabbis, its good purpose and i·ts proper 

place in the universe, as anything created by God, indeed, 

cannot be entirely evil., 11 5 Actually the Yezer Hara appears 

to be synonymous with the human passions which are considered 

necessary and constitute evil only when they become uncon-

trolled and abusive. 

In the Jewish family, then, there was a fundamental 

require:ment of respect for each membe1 .. of the group,, .since 

every human is made in the image of the Divine. The newly 

born child entered the world with a pure soul. Howeve1", it 

became the responsibility of the parents to insure that the 

Yezer Hara did not gain mastery over him. Thls meant that 

the child had to be taught to conti"ol his irn.pulses and con

sequently disciipline became a vi tally important matter. 

If the child was not disciplined then he might be led to sin 

because of hls unr:estrained Yezer Hara. Nonetheless, the 



I 

28 

divine aspect of the human also acted as a restraint against 

the infliction of too severe discipline. Punishment was 

considered essential but was to be used with moderation. 

This attitude is expP.es sed in the Biblical statement, 11 He 

that spareth his rod hateth his son; But he that loveth him 

chasteneth him betimes 11 (Proverbs 13:24). 

'11he problem of the Yezer Hara involved everyone in 

the family; all had to be concerned with self discipline. 

Man was thought to have a unified personality but its corr~ponent 

parts had both the characteristics of that which is earthly 

and that which is heavenly (Genesis 2:7). Consequently 

it was the duty of every Jew to conduct himself in such a 

fashion that he would not become subjected completely to the 

terrestrial side of his nature. Hence in the fi::wlily life 

pattern it was expected that precautions against unsuitable 

behavior were needed and executed. 

The Jew:1.sh Attitude toward the Environment 
.. - -- __ ... ~.,. ... ,.m - -- -- -- ,._ 

The Jewish concept of man's relationship to nature, 

or to restate this in a broader context, the relationship of 

man to his environment, was closely associated with the charac

ter• of' family living especially in regard to the Sabbath. 

The definition of manis relationship to the environment is 

given in the Bible. In Genesis 1:28-29 man is commanded to 

subdue the ~arth and is given dominion over all its animals 

and plant life, However, after Adarn 1 s expulsion from the 
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Garden of Eden the Deity ceased to assume responsibility for 

ma.n's life needs and he was sent forth to struggle with the 

environment and to wrench from it his sustenance. 

Cursed is the ground for thy sake; in toil shalt thou 
eat of it all the days of thy life. Thorn.s also and 
thistles shall it bring forth to thee; and thou shalt 
eat the herb of the field. In the sweat of thy !'ace 
shalt thou eat bread, till thou return unto the ground; 11 6 

The link which connected these two passages, one 

demonstrating that man was the Deity's appointed agent sent 

to subdue the earth and the other demonstrating a loss of 

this privileged position, was the concept of Sabbath. The 

·Sabbath represents the harmonization of the Deity, man, 

beast and nature i.nto one serene universe .. The· sabbath provided 

man with the opportunity· to regain h:ts former security in the 

Garden of Eden. It was the day of rest;, but more essentially 

it was the conunemoration of creation, the time before man was 

oondem:rned to toil for his bread. The Sabbath provided the 

J'ew with the contrast between his labor of' the week and his 

rest on the day of the Divine,. 

The true goal of man•s contact with the environment 

was not to conquer it but to ha.rrn.onize with it o On the Sabba·bh 

the J'ewish family lived this harmony· a.nd made it a vital 

experience for each of its members by setting aside the day 

with special food, ritual, a.nd activities. But during the 

week both young and old resumed the task of' making the environ-
\ 

ment yield 'its benefits. Indeed, without such a weekly 

struggle the family well knew that there would be no true 

reward on the Sabbath. 
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The .11.Pll!Eora);. Fo~.E_ .2f. the Jewish Fam.ill 

The temporal focus of the Jewish family was mainly cen-

tered on the past and to some extent on the futu.re. Law and 

tradition constituted the guiding force in the life of the 

Jew and his family.. It was the unique experience of' the 

re.velation on Mount Sinai which became the basic frame of 

reference for the conduct of the individual and of his group,. 

Deuteronomy 4:9 commands the people to tell 11 thy childr•en and 

thy. children's children: the day that thou stoodest before 

the Lord thy God in Hoeb. 11 Yet more important than the 

occurence at Sinai were the testimonies, the statutes, and the 

ordinances which the Deity commanded the people.at that time .. 

These !'orlflled the nucleus of the constitution of Jewish life 

embodied first in the Bible? and later continued in the Talmud. 

However, the supremacy of the authority of the past was 

unquestioned since the revelation was believed complete and 

binding for all time
8

in spite of some actual modifications 

appearing in the Talmud. Not only ancient law but cust;om 

as well assumed the authority which tradition conveyed. 

This orientation inevitably influenced the family and its 

members since it was the transmi tor of the tradition. 1rhe 

Jewish attitude toward the past is best sumrrw.rized in the 

Biblical admonition, "Remove not the ancient la.ndrnark wh:i.ch 

the father•s have set .. n9 
\ 
I 

In the course of daily life as well as on the festivals 

and special occasions the family constantly revitalized the 

;i-
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past and infused life into the tradition. Beside the past 

there was also the future, the promise of a life after death, 
10 a recompense which wa.s spiritual in na. tui-•e * And this futu:t>e 

was dependent upon one's actions in the present, as the Rabbis 

had said, 11 'l.1his world is like a vestibule before the world to 

come: prepare t;hyself in the vest:lbule that thou mayest enter 

into the banqueting hal1. 1111 undoubtedly the pr'omisa of a 

futu.1'"'e life was comf'orting to the Jewish family which found 

itself inunersed in a harsh struggle for survival but the 

importance of the tradi t:ion was p1'"'oba.bly a more uni vei"'s al 

feature in influencing the family. It was the present which 

ma.de possible the fulfillment of the tradition and the 

attainment of the future llfe. 

The Jew's Role in Life ----... --. --
The family in many· difi'erent ways expressed the distinc

tiveness of its Jewish character. Dietary regulations, special 

rituals and most impo1~tant of all the sense of identification 

with the Jewish people--these had important effects on the 

:members of the frunily and especially on the children.. It was 

this distinctiveness wb.ich is associated with the Jewish 

concept of man's role in life.. This role had a two-fold aspect. 

The first aspect related to the fact that man was ma.de 

in the image of the Deity. Therefore, he had the potential 

for close commUinion with the Divine.. He was commanded, 

"Be y·e holy, for I, the Lord your God, am holy 11 (Lev:lticus 19:2) • 
• 

His task was to cultivate his spiritual character, to be 
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as much like God as he could, and since God represents justice 

and mercy and goodness, these too are the characteristics 

for which the Jew was to strive. To accomplish this goal 

the Jew was expected to express his fullest self and to 

strive for> an even higher elevation of that self. The :mean·s .. 

by which this could be accomplished was through a creative 

lif'e dedicated to the sanctification of the Deity. 11 Man' s 

true vocation is to be a creator.. He is called upon to 

complete that which God has initiated. 11 1? 

A second aspect of man 1 s role concerned his identi-

fication with his people Israel. His membership in. Israel 

carried with it special obligations~ He was i'irst of all 

expected to live an et;hlcal and holy life and to conduct 

himself at all times in a manner befitting his station. The 

basis for this obligation was the admonishment in Exodus 19:6 
11 Ye shall be unto Me a kingdom of pries ts and a holy· nation. 11 

However', in addition to this responsibility there was ·!;he 

concept of communicating the divine word to others by means 

of the exemplification oi' upright living. Hence the Jew 

as an individual and in his family was ever mindful of' the 

mission of Israel. 13 

The B'?l:.8.-.EJ.onsh;!;l?. of the -~h Frunil;z: ~o the Jewish _teopl~. 

The Jew's relationship to his immediate family (prime.ry 

group) was n6t free of connections with lineal relations 

(ancestors) nor with collateral relations (present relatives). 

1! 
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r11he f arn.ily was the basic unit in Hebrew soc:tety and the clan, 

the tribe and the nation were all consider'ed its extensions. 

Descent f'rom a common ancestor was the link between the patri-

arohal family and the Jewish family. This consciousness of 

ancest1"'al ties is expressed in the frequent references to the 

patriarchs in the prayerbook. Even in his praise of the 

Divine the Jew says, 

Blessed art Thou, Lord our God and God of our father•s, 
God of Abraham, God of Isaac and God of Jacob; great, 
mighty and revered God, subllme God, who bestowest 
lovingkindness and art Master of all things; who re
memberest the good deeds of our fathers, and who wilt 
graciously bring a redeemer to their childl"en 1 s children 
for the sake of Thy name .1L1. 

Also implied in this pas~1age is the idea that the 

merit o:r the f'athe1"s is somehow associated with the merit of 

every Jew since all are par·t; of one family. This idea of 

:t:mputed :. righteousness ma;r be derive.d from the more immediate 

ancestors and from one's collateral relations. 

The ~~s of ~he ~Je_!Gsti: ~:J..lU 

It can be stated that on the basis of this discussion 

of the five crucial areas in the value orientat:Lon of the 

family, certain ideals reflect most clearly the character of 

the tTewish family., These ideals 1:u•e three, the consciousness 

o:r individual and collective responsibility, the recognition 

of scholarship as being the most important work and the 
\ 
I 

attaimnent of spirituality as the highest; goal. 
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Responsibility was the keynote of the marriage state 

itself since the establishment of a new family was not com

pletely divorced from allegiance to the family from which one 

crune. According to Jewish law, 11 If the par-ents are against 

their ch:ildren' s ma1"riage to a certain paJ:>ty, the right is 

w:t th the children provided the marriage is not ageJ.nst religion.15 

However, the parent family could, if it so desired, ex.communi-

cate :tts rebellious offspring who in thei:r• eyes had neglected 

their responsibility. Scb.auss16 speaks of this family right 

in the following description. 

Not all men conformed with the social rules. Occa
sionally, a defiant young man married beneath his social 
rank, to the great embarassrnent of his family. Some
times the family was shocked into disinheriting the 
defiant member and severing all connection with him. 
This act of disinheriting a young man was marked by a 
ceremony called K'tsotso, which means severing, cutting 
off. 

In the Talmud there is a description of t~1:ts queer 
ceremony performed in the following manner: 

1rhe members of the family· come together, bringing a 
cask full of fruits. In the presence of the children, 
the open middle space in the cask was br•oken and the 
children picked up the fruit and called out, if Brethren 
of the House of Israel, hear! ·ou1~ brother so-and-so 
has married a woman who is not worthy of' h:tm and we 
are afraid lest his descendants will be united wl th 
our descendants. Come and take a war•ning for future 
generations, that his descendants shall not be united 
wlth om:> descendants. 1 (Ketuboth 28b) 

Severance of all relatior1s with the disinherited member 

was thus publicl;r proclaimed and impressed upon the memo17 

of both. the older and younger generation who partic:tpa.ted in 

the K1 tsotso ceremony.·' 
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Even in instances where a mar•riage was endol"Sed, the 

par·ental family continued to have close ties with the rnarr•ied 

couple. For example it frequently happened that the fath.er

in-law of the groom sustained the couple for a period suffi

cient enough to give them an opportunity to gain economic 

independence. This was particularly true in the case of early 

marriages. 

The ideal of responsibility in Jewish marriage and family 

is best illustrated by Lowenthal 1 s17 comments about the 

seventeenth century Glueckel of Harneln. 

Married according to the Jewish custom of her day, 
at a tender age to a lad of her parent 1 s choice, 
Glueckel not only found abiding joy :tn wedlock, but 
the question of marl tal unhappiness never arises in 
all her tattle of herself and her friends. We feel· 
the question does not exist. Few couples, no doubt,, 

. lived to call themselves, .a$ Glueokel and Chay:l.111 are 
prepared to do, 1 the happiest in all the wo:t•ld, 1 but 
love like heaven, earth and the next Sabbath dinxier, 
being duly ordered and set, brought its anticipated 
rewards. Love was bound to satisfy, so long as men 
expected from it, not the i'ulfillment of its own ltmit
less desires but a practical code of social conventions. 

Scholarship was the badge of merlt and status which 

the farrlily proudly dlsplayed. Jewish law states that. 11 He 

who tr•uly desir•es to honor his father or mother, should occupy 

himself with the study of the Tor•ah and with good deeds, for 
18 this ls a great honor to his parents. 11 A scholar a'!;ta.ined 

the highest possible status in a family. He was treated with 

the greatest 'respect for, 11 The student is the pr•ide of his 

family, and more. He brlngs them honor and joy·, sheds on 

them the reflected glory of his yikhus. Every male infant is 

I 
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potentially a. source of honor for his f'arnily. Potentially 

he represents fulfillment of' the pattern of the ideal Jew. n19 

Such an ideal was a universal feature of the Jewish family. 

Whether :i.n Eastern Europe or in Germany20wlsdom and scholar

ship were elevated even above economic pursuits. But if the 

fa:r.nily had no schola1~ of' its own it was still enjoined to 

establish contact with a rna.n of leaI>ning. Jewish le.w states 

that, "Association with the lea:r•ned is considered ideal 

company, hence a man should try to marry the daughter of a 

scholar, to give his daughter to a scholar and to a.ssoci.ate 
21 

in every· way wlth them. 11 Consequently a marriage match 

with a learned man or with a family noted for its learning 
' was frequent and highly desirable not only because of the 

legal encouragement of such action, nor the admiration of 

scholarship itself, but also because learning was felt to 
22 

be an insurance of' high moral and social standards. 

The family's conc01:>n with learning was underst;andable 

in the light of its ident:tf1cat1on with tradition. i:L1he tradi

tion was contained in the Torah. The term Torah had an all 

inclusive meaning for th.e Jew. It was the written ls.w, the 

oral law, ti-•adition, custom; in e. wor•d it was eve1"ything 

implied in J·ewlsh teaching,. Torah was the key· to life. 

Without at least mi:mimal knowledge of it the whole patte11 n 

of family life would become disrupted and its ratlona.le for 
'; 

existence would be lost. Th:Ls was true since in contrast 1:;o 

the modern concept of education as the pursuit of knowledge 



• 

·.: 

37 
and the attainment of culture, J·ewish scholarship was concerned 

with learning the :r.ules of conduct .. 23 Torah is a 11 tree of 

life to those who talm hold of it, and happy are those who 

support it. Its ways are pleasant way·s, and all its paths 

are peace. 11 24. 

The supreme ideal of the family was the attainment of 

spirituality, the goal for which the study of •rorah was 

initially undertaken. 1l 1his spirituality is described in 

Deuteronomy 6:4-9 

Heai.., 0 Israel: ~Che Lord Ou1" God, The J:Jord is One. 
And thou shalt love the LoJ?d thy God with all thy 
heart, and with all thy soul, ahd with all thy might. 
And these words which I command thee this day, shall 
be upon thy heart; and thou shalt teach them 
diligently unto thy children, and shalt talk of them 
when thou sittest in 'chy house, and wi'len thou walkest 
by the way, and when thou liest down, and when thou 
risest up. And thou shalt bind them for a sign upon 
thy hand, and they shall be for frontl.ets between thine eyes. 
And thou shalt write them upon the door-post;s of thy 
house, and upon thy ga:t:.es. 

It is clear from the prec~ding: ,quotation of . the 11 Jewish 

creed11 that love of God a.s exemplified in the conduct of one 1 s 

11.fe is the fundamental commandment of the Deity and the 

highest achievement for the Jew. '.l1he responsibility for the 

infusion of this spiritual consciousness was the most difficult 

task assigned to the family, but such a challenge was also 

reflective of the supreine regard in which the family was held. 

What greate1.., service can an institution perform\ What greater 
\ 
I 

honor can an institution attain1 

The Ba' al He..bayi th appears with the dignity of a father 
who ere ates a sanctuary· where he, his wife and his 
childrer:. live, devoted to a law wb.ich excludes evil 
and pr'o:i:notes good deeds. ~~he father shuts the door 
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of the house, and protects his family, not only from 
robbers a:nd thieves, b~t from everything which opposes 
the sacred law of God. ) 

In this chapter the values and ideals of the Jewish 

family have been discussed in order to conceptualize a picture 

of the character structure of the Jewish family·. Consideration 

has been given to the value orientation of the family which 

in summation was as follows: Human nature was believed to 

be innately good but subject to certain passions which though 

proper must be controlled; man, although forced to struggle 

with the environment for the necessities of life, yearned to 

become one with nature and its creator and this harmonize.-

tion he found in the serenity of the Sabbath; tradition was 

the constitution by which one lived and therefore the time 

focus was on the past, the present being the link between 

the living past and the future promise of a life beyond; 

since man was made in the Divine image his aim was to become 
Yt.Y 

godlike by living an ethical creative life and by his role 

as a member of a priest people wi·t;h a mission; the family 

represented the extension of the original patriarchal family 

and hence all families were linked by their descent from a 

cormnon ancestor and all were bound in one continuing chain 

of life. This value orientation was translated into tr.iree 

basic ideals which the family sought to impart; consciousness 

of individual and collective responsibility, a recognition of 

scholarship as the greatest work, and the attainrnent of 

spirituality as the supreme goal. Responslbili ty was 
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embedded in the very concept of m1c;.rriage and family. Scholar-

ship was the family's greatest source of honor• and respect 

while the task of' inculcating a consciousness of God was its 

greatest challenge and highest privilege • 

:., 
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CHAP 1rER IV 

JEWISH MASCULINE AN.D F'EMININE ROLES 

As noted in an earlier discussion in this study, the 

definition of role1 is a pattern of behavior associated with 

the commonly· acknowledged function of a position. '.I.1his 

pattern is learned and habituated. It is a major factor in 

the development of an individual's character since it helps 

him to def 1.ne his relationship to the group and contributes 

to his own sense of ident;t;~y. Undoubtedly the most basic role 

in life is that associated with one's sex. Margaret Mead2 

states that,, 

We know of no culture that has said, articulately, 
that there is no difference between men and women 
except in the way they contribute to the creation of 
the next generation; that otherwise in all respects 
they are simply human beings with varying gifts, no 
one of which can be exclusively assigned to either sex. 
We find no culture in which it has been thought that 
a.11 identif1.ed traJ.ts--stupidity and brilliance, beauty 
and ugliness, friendliness and hostility, initiative 
and responsiveness, courage and patience and industry-
are merely huxnan tr•ai ts. 

In Jewish culture, as in all other cultures, the 

starting point of role differentiation was determined by the 

sex of the :tndividual. In this chap tel"' attention will be 

focused on the development of the male and fem.a.le role in 

the child ru.1d then in the a.dul t. This a.pp roach may be cal led 

the longitud)inal view of role--child, adult, spouse in contrast 

to the cross sectional view of role which concerns the varied 

roles played by an individual in the course of a day. 
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The eJca.:rn.ination of Jewish masculine feminine r·oles 

will, it is hoped, demons trat;e the strong l'"'eligious influence 

in the de line a ti on and def'ini tion of roles in the family 

setting. 

~[1he Delineation of ~-Female Holes J.E ..Q.hl_ldhood 

When the Jewish child born was a maJ.:e then the rj;te 

of circumcision was performed. This rite assumed the character 

of a definitive and irreversible religious act. The act 

defined the role of the Jewlsh male in terms of his destined 

function as a member of a :pries tlilrn people • .3 In the cere

mony itself the destiny of the Jewish male was reflected in 

the response of the wltnesses to the circurncision who sa:i.d, 

uAs he has been entered into the covenant, so may he be 

introduced to the study· of the 1,aw, to the nuptial canopy, 

and to good deeds. 11 4 The male received his na.ri1e on the 

occasion of his circumcision while the female was given a 
r::'. 

name soon after birth in the synagogue.:> 

When the child reached school age important dis tine-

tions were made i'legarding the type and amount of education 

depending on the sex of the child. 1l1his distinction as 

reflected in the life of the I~astern European Jew is described 

as follows. 

Some times the girls study in the same room with the 
boys, some times in a separate room. They· may have 
the saJne melar11ed or different one, possibly the wife 
of the boys• melamed. Their daily sessions are much 
shorter than the boys' often not mor-e than two hours, 
for they must run home to help tb.eir mother.a about 
the house and to take care of the child:r•en. :B1 or them 
study is marginal to their primary activities, wh51e 
for the boys it is the major occupation and goal. 
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Masculine privileges accorded early· in life to the 

young Jewish son also entailed corresponding responsibilities. 

rrhe family well knew that its future hopes rested in the male 

line the.t would preserve its name. It was further expecte_d 

that the son would maintain his parents i.n their old age and 

that he would be of service to them. But most important of 

all the son was charged w:t th the responsibility of continuing 

the traditionsof the family. 7 

It was the task of the parents to insure the proper 

loyalty and respect of the young males and females for the 

adult roles which they would shortly assume. The value 

orientation in the Jewish family was almost completely focused 

on the adult, the child being viewed as a miniature man or 

woman., In this connection Abrahi:µns states that, 

The child life of the middle ages was in many ways a 
hard one. Disc:i.pline was severe and corporal punish
ment habitual. At the table the ut:most self denial 
was demanded of the child in the presence of guests, 
and the latter were forb:i.dden, by a really salutary 
piece of etiquette, to spoil their enter·tainer• s child. 8 

This particular reference to conditions in the middle ages 

may in its essence reflect the general attitude of Jewish 

adults toward childr•en as noted above. 

rrhe sharp differentiation o:E' what was masculine and 

what was feminine in the areas of attitude behe.vior and 

interests was readily available for the child to observe. 
\ 

rrhe patterns of activity expected of es.ch particular sex 

could easily be learned by imitating the o.dult model most 
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available. Hence the father was viewed as teacher and pre

servator of those religious values which conveyed blessings.9 

The attitudes emotions and aspirations of Jewish children 

were formulated into definl tive molds by sustained and particu

larized treatment on the part of each parent. Masculine· 

prowess was not identified with strength or with economic 

skills but rather with intellectual power, while femininity 

was symbolic of warmth and affection. 1rhis is e;x:pressed by 

one Jewish autobiographer as follows: 

Toward my father my attitude was one of the deepest 
respect, but in that respect there was not lacking an :· .· ,) 
element of fear .•• I would say that my father's · ·· ·· 
influence was to intellectualize me, my mother's to 
inspire me: Prom my father streamed a cool, cj:0ar 
light: from my mother warmth and emotion •••• · 

The attitudinal posture of respect for ones elders 

was a fundamental demand imposed upon the children of a Jewish 

family. It was a deJ.nand which was backed by the authority 

of Scripture and reaffirmed by the rabbis. :rhe commandment 

to "honor thy ta ther and· thy mo the r 0 was broader in import 

than just insistence on a mere show of respect. One, not 

only revered the elder, one sought to attain the elder status 

,itself'. Hence emulation of parents became an internalized 

goal of the. child by· virtue of the force of soclal law and 

the psychological conditions created by such law. It was 

this basic factor in Jewish family life thGJ.t permitted the 

researche11 to suggest the following hypothesis concerning the 

Eastern European Jewish fe.:mily: "It appears tha:t children 

introject parental standards su.ccessfull;y-, and much of their 
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behavior ce.n be understood as modeled after that of the 

pa.Pent o.f the same sex. 11 11 

J.!_le Adult Male Ro:_Le 

At puberty the child moved into the realm of adulthood. 

Jewish law was a propelling force in this conversion of 

status since it commands that sons and daughters are to be 

married immediately after becom:l.ng mature as a precaut;ion 

against l ? 
incest. '- Indeed, marriage not only conveyed adult 

status,13 it also naturally imposed. duties and obligations 

associated with the husband and wife roles. It furthermore 

called for a redefinition of relationships with the parental 

family. The law states that, 

Either a son or a daughter is equi:i;lly bound to honor 
the parents and fearing for them, but a daughter when 
she is married she is not able to attend the services 
of her parents because she must attend her family, 
but if she becomes divorced she must take care of the 
services of the parents the same as the son$1L~ . 

Although it was cons:Ldered desirQ.ble f.'or a mature male 

and female to n1arry, early pressures directed toward this end 

did not imply rash and hasty choices. The prospective wife 

was to be personally respectable and the offspr•ing of' a 

reputable family. Modesty, mercifulness and charitableness 

were the preferred characteristics of the intended spouse.lS 

Following the marri.age ceremony it was expec·ted that 

the groom and\ brj.de rejoice for seven days and set aside all 

work.16 rrhis honeymoon period was further extended by requiring 

the husband to be close to his wife for a complete year during 

ij 
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which time he could not leave town and was expected to 

"rejoice with her" unless his wife decided to relinquish 

this right.17 
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Though in the maj,n a man had little contact wl th women 
18 and in fact was supposed to avoid them generally, he was 

required to be concerned with his wife's physical and psycholo

gical needs. Indeed compatibility in the marital relation

ship was an ideal which was transformed into practical rules 

as for ex.ample the regulation that nan ignorant man shall not 

marry the daughter of a priest, because such an alliance will 

be unsuccessful. 1119 The husband had "to respectably treat 

his wife for it is only f'o:r• the wife's sake that a manis 
20 

house is blessed. 11 It was the duty of the husband, further-

more, to fulfill the sexual needs of' his wife. Every husband 

had the obligation to partic:tpa te in sexual rel at ions with 

his mate at certain times in accordance with his station in 

life. The amount of' such contact varied with the type of 
21 

occupation hw was engaged in. Even when the wife was preg-

nant or nursln.g her husband could not deprive herof sexual 

relations except by her consent .. 

Beside his obligations to his wife, as husband, the man 

was generally recognized as the official head of the home. 

He was the Ba 1 al Habayi th, a position defined by one writ;e1" 

on the Jewish home as 11 the man who founds a family, supports 

it and gives it d:l.gnity through his achievements and shapes 

the future of his children., 11
22 In addition to his l"ole as 
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ruler of the home, he 1-rns also identified as its l1 eligious 

leader. He conducted the prayers at the table in addition 

1- to r·endering decisions in all domestic religious matters. 

1+6 

As study was closely assoclated with religion and was in fact 

a religiously pl"escribed duty it too was one of the expected 

activities of the Ba 1 al Habayi th. Indeed :Lt was the expecta

tion th.at study would somehow be possible irr•espective of how 

busy the head of the family might have been. In caueckel of 

Humeln' s seventeenth century· memoirs she Wl"i tes, "However much 

my husband toiled, and ·cruly the whole day he ran about upon 

his business,. still he never failed to set aside a fixed' time 

to study hj.s dally portion of the •rorah. 1123 

1rhe Adul ~ R~Yl!al..§. Role 

The wife was also enjoined by Jewish teaching to conduct 

he11 self in a particular rriannor toward her husband and fa~Jlily. 

The '11almud suggests that her task was to care :for the house, 

her own attire and to make herself attractive .. 
24 It was also 

expected that She be pe.tient, and not given to ternper out-

,bursts. 25 In the main she was to f'ollow the lead of her• 

husband. And yet her role and that of her• husband's were 

intex•dependent in character. Thus, 11Even when her husband 

'performs the ceremony, it is her duty to have in readiness 

the cup of wine, the loaf of bread, the knife, the towel, 
I 

• I 26 
the incense or whatever is needed. 11 Likewise on any matter 

involving the problem of law and obse1"vance she was expected 

I 
J 
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to consult with her husband or with some appropriate masculine 

authority even if she knew the answer, since decisions of this 

type were eJrnlusively the prerogative of the male.27 

In addition to the role intel"dependence of husband and 

wife defined by Jewish practi:ce there was a conoomi t·tant' 

psychological complement.. The husband naturally turned to 

his wife and she to him when advice and help wer•e requ:tred 

on any matter involving ju.st the one or the other of the 

marital partnership.. In this rna tter o:f' psychological inter-

dependence the legal basis for masculine dominance became 

subordinate to the human needs of the moment.. At such times 

the wife had full freedom to express her opinions and even to 

influence decisions. The wife 1 s importance in all significant 

emoti.onal situations was a vital i•eason for her influence in 

·the family. It is the fact that she was a woman and hence 

the personification of emotionality28 which pe!''mitted her to 

cater to the needs of both her husband and her ch:tldren. · 

rrhe rabbis had perceived this spechtl function of the woman 

as suggested by their dictum that 11 man should be ever mlndf'ul 

of the honor of his wlfe for she is responsible for all ·the 

blessings found in his housohold 11 (BM 59a, Ketuboth 62a). 

· Jewish Parental Roles were Complementar;Y,: - ... ___ .... - ·~- -- -- - ..... _ -
The int~rdependence of the male and female parental 

I 

"' roles in the Jewish farn.ily was a condition built into the 

structure of the marital union outof which the :E'ari1ily emerged. 
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rrhe full weight Of this ideal rests on the Biblical statement, 

"And the Lord God said: It is not good tha·t the mru.1. should 

be alone: I will make him a helpmeet fo1" him11 (Genesis eL:l8). 

Thus man and woman were united in a mating r•e1ationship with 

its obviously unique sexual function for each partner. 

However, it is significant that the major emphasis of the 

union was not placed on the sexual procreative aspect but 

upon :i.ts psychological aspect. 1rhe authors of' the Bible 

contend that it was not good fol" a man to be single--he requires 

emotional satisfactions and the help of another interested 

hl..unan being to share in the life process.. Conversely wornan 

needs man for the same reasons. 111his is the fundament;al 

human bond which constituted the bulwark of Jewish family 

life. The rabbis operated from this frarne of reference when 

they purposefully interpreted p ,~ 4" to mean male and female 

based on the twenty-seventh verse J.n Genesis: "And God c:r•eated 

man in His own image, in the image of God created He him; 

male and female c1"e~1 ted He them .. 11 It is again the same :r•ea-

soning which is present in the interpretat;J.,on.'of ther)conmuind

ment of being fruitful and multiplying (Genesis 1:28) as 

meaning the bearing of at least one son and one daughter 11 

hence a symboliz.ation of the primary man-woman unit. rt· 

was on the basis of this unit that the roles in the traditional 

family have been formulated, patterning all relationships 
l 

after the father-mother bond. 1rl-ms in the Eastern European 

Jewish family it has been noted that the father and the 

i 

I 
l 
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mother 11 are not spoken of as 'parents' but as tateh-mamrnah, 

as ii' in recognition of ·bhe duality that composes the unity. 11 .30 

All of the daughters were perce.i ved as potential mothers 

and all of the sons as potential fathers. This perception 

required the parents to respect their children regardless 

of their sex and demanded of the children respect for each 

other because of their destined graduation into the role of 

father or mother. 

Surnrnarl 

In this chapter the roles of the male and female have 

been examined against the fundamental unity of the husband

wife, father-mother bond. Both the differentiation of' the 

roles and the concept of role interdependence of the male 

ancl female in the Jewish :f.'amily have been. discussed in te1°ms 

of' the religious prescriptions which have molded these roles 

and exp ana.e d them. 

:1 
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CH.APTER V 

SATISFACTION OJ:i1 INDIVIDUAL NEEDS 

WITHIN THF.: JEWISH FAMILY 

The ultimate success of group functioning is dependent 

upon the satisfactions available to the individuals comprising 

the group. Family compatibility is a term designating social 

equilibrium. It is achieved through the fulfillment of the 

individual needs of the group members. The roles of father, 

mother, and sibling provide only the stage or setting for the 

attainment of emotional satj.sfactions. They constitude an 

al"l''angement of prescx•ibed attitudes and duties which experience 

has indicf..\ ted is an effective me ans of achieving :l.nd.J.vidual 

satisfaction and family compatibility. In this chapter 

attention will be focused on the con.di tions ·w:L thin the Jewish 

fa:aiily which contrlbute to such satisfaction. 

~~sfaction of~ Ohildts ~ 

As ·t;he child is completely dependent and, therst'or~, 

has more needs than any other memberof ·t;he farn.ily group, it 

would be well to begin this discussion with a consideration 

of the emotional satisfactions available to him. 

It has been noted tba t there ar•e no regulations in 

ancient Jewish legislation governing the rearing of' children 

1 
in terms of' their care and treatment. Indeed, the question 

is first discussed in the Mishnah and there it is generally 

agreed that children of either sex are entitled to the same 

right to parentr.ll care. 

J 
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To provide a secure and· comforting atmosphere for• the 

infant was the primary· concern of the Jewish parent. In 

Talmudic times those who could not afford a cradle used a 

kneading trough in its stead, while the wealthier Jews utilized 

a car:r:>iage like contraption with bells on it to keep the baby 

safe and comfortable. 2 
1rhese cradles were used only during 

the day but at night the mother took the infant to aleep with 

her. 3 The mother's concern for the chj.ld was shared b:y all 

the other· membel"S of the family· who cooed over it, satisf:i.ed 

its de:i:-w.nds with love e.nd cax•e and gene1"ally surrounded it 

with warrnth and attention especially du1'ing the first ya ar.4 

The baby was shielded from stress and was always fed on demand. 

1rhere was no concern, indeed no concept of spoiling the childe 

Body processes were considered natural and the child
1
s poor 

phys:tcal control over elimination was acknowledged and treated 

accordingly even though toilet training came early.> Infancy 

was generally considered a dangeroue period of life, since 

babies were subject to numerous illnesses many of which could 

be fatal. Therefore weaning, which was thought of as t;he end 

of infancy, was an occasion of great joy. This is i-•eflected 

in the BiblicaJ_ account of Isaac's birth and subsequent 

rearing; 11 And the child grew, and was weaned. And Abraham 

made a great feast on the day that IsaEtC was weaned$
11 

(Genesis 21:8) 

When the infant had graduated into childhood as signi-

fied by· the cessation of suckling, which occurred any time 

between eighteen months and three years~ ther•e was some 
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lessening of the freedom accorded during the infancy period. 

Nonetheless, the greater restrictions on children's activities 

did not come until the latter period of childhood. Even 

in the Biblical period children were able to play in the 

streets and market places with singing and dancing despite 

the fact that they were charged with responsibilities at an 

early age.7 

Play for the child is the language of joy ex.pressed 

in actions rather than in wor•ds. It is frequently the reflection 

of the world of the child and, therefore, one finds in play 

evidence of the influence of the general environment on the 

child. As religion was so :much a pa.rt of that environment 

for the J"ewish child, it was not; unexpected to find play 

· ":_ combined with religious rituals. For example, on the eve of 

Passover boys engaged in numerous pranks at the time the house 

was being searched for leaven and even the younge:r. children 

participated in the merriment. They would conceal particles· 

of bread in corners e.nd were vociferously happy when the 
8 morsels of bread eluded the vigilance of the searchers. 

The physical and emotional security· so prominent in the 

first years of life was not suddenly replaced with responsi

bilities. The process of training for adult life was ini ti.ated 

with ca.re to avoid the sharp break which might communicate 

9 rejec·bion to the child. The mother as the chief symbol of' 
\ 
I 

security was always present; to cushion against the shock of 

having to assume more and more :lndependence. Her' love and 
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devotion wa~J a constant source of strength during this adjust

ment period. The p1°ocess of gvowing up was also nB. terially 

aided by the status and prestige associated with adulthood. 

'l'hough the J·ewish infant 1 s se curi t,)I' was, in the main, guaran

teed to be the highest measure the family could provide, there 

were apparently other satisfac·bions which were of sufficient 

worth to motivate the child to give up the gr•atifications of 

infancy. E:vidently· the range between infancy and adulthood, 

though brief by present day standar•ds, was not especially 

abrupt in the Jewish family because of a successful gradation 

of values which accorded increasing satisfaction of psycho

logical needs in the direction of adulthood. The choice 

available to the individual in such a setting was clear. 

Indulgence was ldentified wlth the infant and with infantile 

behavior, but over against this were all the social rewards 

associated with maturity. 10 Therefore, by the time one became 

old enough to recognize himself as a jun:tor, the advantages of 

seniori.ty· were clearly recognized as a goal worth pursuing. 
11 

Learning more than any other activity was identified 

with status. rrhe scholar achieved a degree of status un-

equaled by any others in the e~les of the Jewish family. 

Consequently· even the beginni.ng of education for the Jewish boy 

represented the opportunity f'or gaining an increasing amount 

i 
of standing within hJ.s family. In addition., his progress in 

learnlng pr•ovided h:lm with a sense of mastery· which, apart 

from its social implication of status, also gave him self 

.I 
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satisfaction simply from the standpoint of being able to 

execute a task well. Zborowski in his study of East European 

J"ewry states that, 

A boy's position changes, ••• when he begins to study, 
and his prestige increases in proportion to the pro
gress he makes at school. 1rl'le firE.:it real marl<: of 
respect he receives is when he passes his prirne.ry 
studies and enters the second stage 1 When he advai'lces 
to the study of the Talmud he is considered almost 
an adult, especially if he shows special aptitude. 
He·may· participate in debates of adults, and his / opinion carries equal weight. This pattern has existed c 
persistently and goes back to a.t least the time of 
J"esus. 

Sati_t;Jfa~-~i.q~ Avail~l~ to the. W~tb.er piig1:2£.§_ 

Thus the Jewish child 1 s needs for physical secur•i ty, 

emotional security, status and me.steryl2 were fulfilled b;y· 

11
') the responsive atmosphere of the home.. This responsivity 

-. ~ 

was available because of the high value placed on children. 

They were the special treasure! of their paJ:-ents and especially 

the l\lOther. To be able to have children was the raison d'etre 

for the Jewish woman. The Bible gives more than one instance 

of women a.dopt:tng desperate measures to insure the presence 

of children. Sarah gave . her handmaid Hagar to hel'"' husband 

because she herself was barren (Genesis 16:2-4), Lot 1 s daughters 

conunitted incestual intercourse with their father in order to 

have children (-Genesis· 19: 31-36), Rachel cried,, out ·co J'a.cob, 

11 Give me .. children, 01"' else I die," (Genesis 30:1,3) and she 
\ 
I 

also gave her handmaid to J·a.cob to insure the presence of. -, .. ,··"'--·~·-··-~ .... 
•• ····•···r-··-'" ___ ,c-

children. :p'or the. Jewish wife motherhood was the highest 

status she could achieve~ All of her emotional security , 

'! 
i 
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and sense of mastery derived from the sat;isfactions available 

to her as mother and wife. Her greatest achievements were 

linked to her children and husband. Everything was measured 

in termsof what she contributed to them. The Talmud notes, 

for example, that "if women encourage ·the childr•en and gladly 

let the husband stud;y· Torah they also have a share in the 

Torah. 1113 It W&1.S the Jewish motb.er 1 s dream to have a son who 

would one day bear the distinction of being a learned man 

and to have daughters who would be happily married. 

The second aspect of the Jewish woman's i.,ole that' of 

being a wife was structured in such a way as to provide i 

opportunities for the satisfaction of-her basic physical and 

psychological needs. This was already a :f.'actor in the Bible 

·which set up certain rules for the newly married couple .. 

Deuteronomy 2L~:.5 states that, 11 When a man taketh a new wife 

he shall not go out in the host_, neither shall he be charged 

with any business; he shall be free for his house one year, 

and he shall. ob.eel" his wife whom he hath taken. 11 This demon-

strable concern for the wife's needs had also been character-

ist:i.c of the rabbinic regulations regarding the marital rela

tionship. Sex relations was considered a legitimate satis,;,. 

faction which the husband could not deny to his wife. The 

wife was even permitted to ask her husband for sexual con

tact though sl;i.e could not verbally express her desire.14 
l 

The husband, however',, could not make sexual demands upon his 

wife age.inst her will.1_r; This constituted a principal 

i 
'' 

_J 
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restriction in the matter of sex contact. But generally 

speaking sex rele.tions was considered more than an act designed 

for the pl"ocreative purpose, it was also to be enjoyed to the 

mutual satisfaction of both the husband filld the wife,,16 

Freedom in sexual relations between husband and·wife was there-

fore encouraged in order to insure the spontaneity requisite 

for maximum fulfillment .. 
11 

1.rhus the rabbis state that a man is 

free to take any for.m of pleasure with his wife that he desires,. 1117 

Sa.tisfacti~Avail~ 12. .~.h.:e. Huspand-~ther p1igur~ 
! ., ... ,," 

-~r. ;:' 
The Jewish husband, in add:t ti on to ga:.i.ning sexual 

satisfaction from his wife, also looked to her'for comfort and 

companionship to bolster his psychological and spiritual 

resources. 1rhere was genuine meaning for the husband in the 

reci ta ti on from Pl"overbs 31 customarily x•ead on the Sabbath; 

A woman of valor who can find'? F01" hex• price is f'ar 
above rubies. The heart of her husband doth safely 
trust in her. And he hath no lack of' gain. She doeth 
him good and not evil all the days of her l:Lfe .. 

But as the father in the household the Jewish man 

also derlved emotional sa tis.faction from. his childi"en. In 

this area he could operate with freedom and spontaneity 

·"'-· 

especially with the younger cb.ildren before they were old enough 

to be given much responsibility. The Midrash states that a 

man could make .. himself look foolish for the axnusement of a 

child.18 Howt3ver, as the children grew older, and this was 

particularly true of the sons in the i'ronily, the father assumed 

the role of teacher and guide •19 The love of the father for 
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his son was chiefly sa·tisfil.ed through his successful tutorj.ng 

of the boy. The father'fs own status was partially determined 

by the prominence his son atteJ.ned as a scholar. However, the 

Jewish adult male was expected to be scholarly in his own 

right.. Both his need for rn.astery and status were mos·t easily 

e:ttaJ.ned through the disciplj.ne of Torah. 

~al ~,.,ession in ~ Jewish ~ilX 

1.rensions within the family found a ready velease 

through the expression of emotj.on.. Weeping was considered 

an a. cceptable means of expressing joy, pain, grief end anger. 

When children were rebuked b~J' their parents they were pro

hibited by firm rules against talking back but they could cry 

and, indeed, were encouraged to cry b;;;r knowing par0nts who 

recognized that crying served as a good outlet f'or the ek-

press:i.on of sharp anger and acute resentment.. 
1

rhe father 

as well as the mother could weep as a me ans of ex.pres sing 

emotion though this was restricted to crying dui-•ing religious 

rituals and pray·ers for help.20 1rhis catharsis of weeping 

offered the fullest release of emotional tension and was a 

healthy factor in the life of the family. 

unless the individual int;erests of all members of· a 
family, whether husband and wife or child1,.,en, are 
coordinated the essentHtl requireJ.nent of unity is' 
disrupted, not merely dispositions ruffled. Compa:ti
bili ty in J'ewish family life is most appropriately 
des i~nated by the words Shalom Bay:i.th 1 The Wholeness 
(peace) of the household' 21 . 

This compatibility was a prominent feature of J'ewish 

family life. It was largely due to the fact that 
11
in the Jewisb. 
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pattern of values~ the life o.f' any individual is me.a.sµ:ued 

always in termsof the sat:tsfaction of g1"oup needs, never solely 

in terms of purely personal needs. 11 (See note 21) The indi

vidual and h:is fe.rrlily were considered interdependent not one 

above the other, not one without the other. Hence although 

the discussion in this chapter has centered on the individual's 

satisfactions it should be emphasized that in the family setting 

the1~e are significant implications for all in the happiness 

of the person. 

~-------------



01-IAPTER VI 

rwrERACTION IN THE JEWISH FAMILY 

In previous chapters the prerequisites for dynamic 

interaction have been discussed in terms of the character of 

the Jewish family, the role concepts governing the behavior 

of its constituents, and the opportunities for individual 

satisfactions available in the home setting. In the dis

cussion to follow the interactive process itself will be~ 

examined with special relevance to the child, since the young 

are mor•e completely immersed in the process and hence feel 

its impact more than any other memberof the family. It; is 

the psychological impact of this process on the child which 

~.. will occupy the focus of attention. 

The Child and the Interactive Process 
------- iO t-

For illustrative purposes it may be helpful to demon

strate an atypical J·ewish family experience in which a primar:lly 

negative interactive process produced an unhapp;;,r exnbittered 

Jew. In an. anonyxnous memoir of the seventeenth century
1 

a 

man recalls his childhood with painful emotion. He pictures 

his father as a.n individual striving for prominence and power, 

easily given to temper outbursts and selfish in his outlook. 

Contrary to Jewish law, the father failed to provide for the 

proper education of his son but instead chose to save money 

by hiring inadequate teachers who, with the f'ather•s know

ledge, virtually starved the boy. Though his father 
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remarr•ied, matters did not improve for the boy. In fact 

he was rejected even more completely. He notes that because 

of his lack of learni.:r~g, hence his lack of status, he became 

a 11 thorn 11 in his own eyes and in the eyes of his father .. 

Because he lacked a mother he felt himself a "boor brought 

up in dirt wlt.hout any cleanliness" and he further states: 

I remember that~ at the age of eleven I ran around 
barefooted and without trousers, and no one cared. 
My father then had many little children, for his wife 
bore him a son or a daughter almost every year. I 
run sure that if anybody had announced my death to 
him a.t that time, he would have thought this good news; 
for he cons:i.de:r'ed me ignorant and good for nothing, 
so that my existence was a burden to him. 

Despite constant attempts to acquire an education, the boy 

failed and in his desperation he sought acceptance from any 

source. This led him to fall into bad company., In fact his 

father even endorsed the move with a gesture of contempt. 

He wistfully co:mments tba t he would have been happy if his 

father had given him a wife a.t the time. Re concludes his 

memoir with the indication that he is not married and is 

uncertain of whether he should marry. He hopefully looks for . 

some word from God to guide him. 

In the above example the negac.J.. vu ..1.'ac:u..ly experiences 

of this man :t•esulted in the greatest possible t.m•eat to the 

Jewish family, namely its potential disruption because of a 

disinclination to marry and raise a family. In tbe re col-

le ct ions of this anonymous author there is evidence of f ailu.re 

in every· cr:'L tic al aspect of f emily contact; the f allure to 
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accept responsibility for the child punctuated by rejection 

of him, his exposure to the severe deprivation of his needs 

for physical security, emotional security, status and mastery 

and the absence of a stable home environment. Of particular 

note istb.e evidence in the material of' a failure to introject 

those values which om would expect fi-•om one exposed. to a 

heal thy Jewish family life, i.e. his association with bad 

company and his lack of appreciation of the importance of 

marr lage and f.' am:il y. 

In the more typical Jewish family the child was valued 

very highly and was associated in the J"ewish mind with reli

gious duty. This is exemplified in the fourteenth century 

· .. statement of a Jew who addresses God with the following 
I:··. .$ 

prayer: 11 He who searcheth hearts knoweth that all my yearning 

desire for children in this world was solely dictated by 

my wish to raise up off Sf.: ring which should fill my father's 

place in the study of the Law, in good works, an.cl in the ser

vice of God. 112 

Other sources of support of the idea that the child had 

religious significance come from the legends concerning the 

pre existence of the soul. According to this type of thinking 

it we.s belleved that the child had previous to birth lived a 

higher type of life during which he had been conversant with 

the ministerirm angels of God. The1"efore when a birth 
I 

occ1,wred it was not considered the beginning of a. new life 

but rather the arrival of an ernissar3· from God. The child, 
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in this role of emissary-, was corn.missions d to glorify the 

name of God on earth and, hence, the child rearing attitudes 

of the p:i. rents were more or less dedicated to assisting the •.' 

child in the fulfillment of lts mission.3 

The trainiri..g of the child was the responsibility of 

both the father and mother. The paternal side of this duty 

is based on the text in Genesis 18:19 in which God says of 

Abra.ham, 11 Por I have known him, to the end that he may command 

his children and his household after him, that they may keep 

the way of the Lor•d, ·to do righteousness and .iustice. 11 

Evidence that mothers were also to share in the educational 

process, especially during early youth, is de1"ived from the 

book of Proverbs4 which clearly describes the training part

nership: 11 Hea1• my son the lnstruction of' thy father, ani:J. for

sake not the teaching of thy mother: For they shall be a 

chaplet of grace unto thy head and chains about thy neck. 11 

1rhe possibility of interaction between parent and child 

resulting from the educational process was substantially 

increased because of certain regulations which protected the 

rights of the child. For example, the Talmud counsels that 

a promise made to a child should be fulfilled, otherwise it 

contributes to falsehood.5 Parents were also warned against 

favoring one child over another because of Jacob's preference 
6 

for his son Joseph which led to the enslavement in Egypt .. 

Further considel"'ation of the child was advised with respect 

to the problem of maturation. In two homilies the developmental 
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psychology of childhood appears to have been appreciated 

by Jewish authorities: 

1 .And when you have planted all manner of trees for food, 
then ye shall count the fruit thereof as forbidden; 
• . • referring to the child • • • three years shall 
it be as forbidden unto you for he is unable to walk 
or talk but in the fourth year it shall be holy unto 
you for giving praise unto the Lord' .... when his 
father consecrates him to the Torah: 1And ye shall 
tea.ch them your children to speak in them' fr•om here 
they infer that when the child begins to speak his father 
speaks

7
wi th him in ·the holy tongue and teaches him 

Torah. 

1rhe cbild in accordance with his capacities was subjected 

from the very dawning of his comprehension to a religious 

consciousness through ethical and ritual teaching. The 

importance of eth:tcal conduct was fully appr•eciated and the 

problem of its transmission was understood. Rabbinic teaching 

calls attention to the need of an exemplary figure wlth whom 

to identify to insure the transmission of proper behavior. 

The Schulchan Aruch states that 11 a father whc) is desirous of 

being compassionate with his child:r•en should go in a good 

upright way so that .his children may learn i'rora him, and they 

also a.re honored through him.u 8 Imitation was then rein.forced 

by intensive education undertaken by the father who was obliged 

to train hisoff spring in the fulfillment of all the command

ments both scriptural and rabbinic, with each lesson to be 

imparted in acco1"dance with the intelligence of the minol"' 

male or female~9 And finally, the learning process aided 

by imitation and study was reinforced by participation in 

religious ceremonies increasing in proportion to the child's 

understanding. 10 

I 
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Responsibility, toward others was taught early in the 

child's career through his becoming familiar with the meaning 

of charity. In Eastern Europe it was customary for a father 

to let his son give charity to the needy instead of handing it 

over himself~ And very often the child would be put in 

charge of the weel{ly dole at home when the 11 schnoi•ers 11 made 

their custorrt~,ry rounds. Thus he learned that constructiv·e 

. i t i 1 11 giv·ng was a sure way .own approva • 

Education was not restricted to certain prescribed 

areas of investigation but was dictated by the needs of life. 

The1:efore, in addition to training the intellect, there was 

concern also given to the emotions and to the natural drives 

within man. 11 The Jewish boy and girl were brought up from 

ear•liest childhood with a clear knowledge of the ph~,rsical 

facts of birth and marriage a.s well as of their spiritual 

1, 12 
aspects. 

Punishment was viewed as a necessary aid to the learning 

process, but when it was utilized it had to be swift arrl re ... 
13 

lated to the event. The child never received punishment in 

such a manner a.s to threaten his sense of' security and 

acceptance. For punishment did not imply a loss of love 

el th.er in the m:tnd of the p.ax•ent or in the mind of the child. 

Since e:motion 'Was freely expressed and rarely inhibitedt it 

was not su1"pr.ising to the child that punishment could reflect 
l~-

anger, affection or both. He did not find it necessary to 

attempt to analyze the tone of his parent's voice ox• the 
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manner in which the punishment was :l.nflicted, for he had no 

reason to wonder about hidden meanings.. And because of this 

he, too, could feel free to be angry, even to hate his parent 

fo1" the punishment he received though he could only express 

such feelings in a non-verbal manner. The child knew that 

no matter what he may be subjected to in ·t;he way of punish

ment, it was all ded:i.ca ted to the intent of making him a 

real Jew--that is a person conscious of his social ethic~l 

responsibility, moderate and restrained in his manner, ahd 

eager to utilize his intellect. Whatever the means employed 

in the service of discipline, care was taken to avoid anything 

which would interfere with the process of learning for 

which the punishment was intended. Thus to threaten depriva-

tion of anything as basic as food was taboo; food could be 

used as a reward but never withheld as a punishment. 1 .5 This 

wb.ole approach to teaching within the Jewish family is con

sistent with the insight of modern day psychology·. The degree 

of this consistency· is strikingly illustrated by the following 

excerpt from the writing of a prominent authority on child 

psy·chology: 

It takes a young child many· years to lea1 ... n to act 
in a manner approved by the social group.. The whole 
purpose of d:Lscipline :Ls to teach the child what is 
right and to see to it that he acts as society· expects 
him to act. If discipline has been of the right type 
and if it has been used consistently instead of in 
a haphazard manner, ethical conduct sooner or later 
becomes habitual. When pleasant associations in the 
form of praise, social app1"oval and reward, are tied 
up with socially desirable behavior, ethical conduct 
is learned more quickly than.it otherwise would.16 
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It was not exclusively through education and training 

that the interactive process could operate. It also was 

produced through the conflicts and the joys of the group. 

The doors of the household were never used to bar the children 

from the sights and sounds of quarrels or problems. When 

anger was present it was not muJ'.fled behind closed doors but 

was given vent to in words or in weeping. Personal quarrels 

a..rn.ong various members of the tamily and even between the pareJ:ro.ts 

were not concealed Ol"' repressed, nor were the family's troubles .. 1 7 

In fact, such exposure tended to encourage the formulatlon 

of a realistic rather than an idealistic parental image. 

,-Children learned early that their parents were human not 

divine. However, they also were aware that this knowledge 

could not reduce in any respect the obligation to honor• 

their parents. Jewish law made forgetfulness of this duty 

well nigh impossible. They were forbidden to stand or sit 

in the parent's placet to contradict them, or to display 

against them. 18 One cautioned to be vel"Y careful anger was 

about the honor and fear of his f 1.:i.ther and mother since 

scripture compared it to the honor and fear of God.
19 

S;eecial )?at~2.~ of Parent §.!:£Ling_ l_nte_~ctio_g 

The pattern of relationships which linked the children 

to the P3- rents was regulated by Jewish law. One was forbidden 

to be alone w:t th a woman whether she was a relative, a J'ewess 

or a non-Jewess excepting tb.at a father could be alone with 



.·;' " 

·.: 

his daughter, a mother could be alone with heX' son, and a 

husband could be e.lone with his wife. 20 A father was also 

67 

permitted to embrace and kiss his daughter while the mother. 

enjoyed the srune p:i:•ivilege with respect to her son. 
21 

These 

regulations naturally led to the development of significant 

psychological ties between the parent and the child of the 

opposite sex, a condition which we.s somewhat at variance· with 

the formal obligation of the father to his son22 and that of 

the xnothel' to her daughter. 

The mother 1 s close association with her son was 

, naturally fostered by the fact that she was distinguished.~·from 

the outset as ·the primary· figure in the home. She was not 

only the source of food and attention, she was also continually 

available as the provider of' security and knowledge. She would 

never consider entrusting her child to a nurse23 nor did she 

look to others to begin the process of.' teaching. It was she 

who began the ini tiationof the child into religious acts. ''· 

As soon as a baby· began to talk his mother would teach him 
2L~ 

various rel:tgious blessings. Her chief means of relating 

to her son was to indulge him with food and love.. Food for• 

the Jewish mother was a convenient and fanliliar means of ex-

pressing love. Her moods could often be perceived by her 

family through the kinds of food she would serve and her manner 

in serving.\ Yet in the special case of her son her over

whelming attitude was one of adoration which exclusively 

centered on him. Ruth Landes describes the special attactu:nent :as, 



an interacting libidinal universe of two. To no one 
else will he (the son) ever• be so desirable and im
portant, nowhere else will he r•ecei ve the indulgence 
shown a helpless child. If the son does not know 
this the mother and the whole tradition so info1"m 
him.25 
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So profound was this interaction of mother and son that it is 

probab1$ that the Jewish mother more than ·t;he father had much 

to say about the choice of a wife for the son. 26 Indeed 

even after the son became emancipated from his parents it is 

probable that his mother continued to wield t]f>emendcru.s infl u-

ence over him. 

Paralleling the mother-son bond was the father-daughter 

bond. With the exception of an incestuous relationship, the 

father, as has already been indicated, was free to be quite 

spontaneous with his daughter. And apparently he had a 

great need to cultivate this opportt.mity to develop a friend

ship with a :fem.ale other than his w:tfe. It is in the con text 

of this relationship that the father found himself freer of 

prescribed obligations and duties than was the case with ru.1.y 

other role he assumed. 

' \... 

She (the daughter) is peculial'•ily his; when she is 
little, her father calls her his 1 queen 1 and 1princess 1 : 

At all ages she is the one f er11ily member in whose 
company he can relax;, and when she marries, he finds 
joy in her husband.2t 

In the area of formal obligation the tradition demanded 

a certain degree of' interaction between the mother and daughter 

and between the father and son., However, these relationships 

being formal in nature were characterized by r•espect more 
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than love. The daughter· was requil•ed to emulate her mother 

and to this end she watched her mother carefully· and a.ssisted 

her in caring for the y·ounger child.J."'en. As the daughter 

became older, there might arise cert;ain tensions in her 

relations v.ri.th her rnothe:i:'. This sometimes occurred because 

of the mother's unconscious resentment against a daughter 

whom she now perceived as a threat to her own status.. lt,or as 

the daughter matured she approached. the status of herself 

becominG a mother, and hence this could have the effect of a 

threatened displacement of the true mother of tbe ho\:).sehbld. 

However, after the marriage of the daughter the threat to 

the mother 1 s status was removed and it was then that she was 

freer psychologically to interact with her daughter on an 

28 
equality basis. 

A slmilar type of rivalry might also arise in the father

son Pelationship as the son matured. Initially there was 

little contact while the son was still young. Zborowski 

notes that, 

for the most part the father participates little in 
the lif'e and activities of a very small son. J_f he is 
a learned man, however, most of his time at home will 
be spent over his books and while he studies he will 
take the little boy· on his lap. Even before the child 
is able to talk, he becomes farn.iliar with the 'little 
black points' the letters on the pages. 29 

Thus the son becomes acclimated to an atmosphere of learning 

and to the staitus of the 11 book 11 and its interp1"eter. When 

the son was pr•ecocious and promised to becorne an even greater 

scholar than his fa the:r•, i.t some times happened that this aroused 



70 

unconscious resentment within the father because of an 

implied three. t to the father's status. 

r.I1he Schulchan Aruch has a provis~.on which seeks to 

prevent some of the ten8ions which could develop between a 

father and his son. It expressly forbids tne father 
11

to 

place a heavy yoke upon hj.s children and to be too exacting 

with them in matters relating to his honor
11 

in ordex• t;o prevent 

any· deliberacy on his pE-i.rt to mal{e them stumble. "He should 

rather overlook their shor•tcomings and forgive them, as a 

father can allow his son to neglect the acts of honor due 

to him, and ·the son may avail hims e li' of this permission. n 30 

I12~!i.!9E: 1-\2!.~ t _tt~. §llii~. 
In the relat;ionships runong ·the siblings tr a.di ti on 

and law governed the interaction pattern to the same degree 

as in the case of the parent-sibling bond. It has already 

been noted that a male was prohib:i ted from close contact with 

his sister since the only relationships with females perrni tted 

were those with his mother, his wife a.nd his daughter. 

Thus a brother was obligated to avoid h:ts sister as much as 

possible. Affection between a brother and slster was not 

usually expressed by ldssing on the lips, instead a brother 

would salute his sister by o. kiss on the hand,3
1 

With respect 

to an elder b1.,other, the law considered a man bound to honor 

his elder brother whether he be from his father
1
s or mother

1

s 

side. 32 r1
1
his i~egulation as it was implemented gave to the 

-·--'.J.! 
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eldest male considerable s,uthority with a progr•essive decline 

in authori t:l status for ee.cb. younger 1nale. In the case of 

mc~les of the same age their co ... equal status precluded any 

author:lty of the one over the other. However, if younger 

brothers were present they were subject to the authority of 

thei1~ older slblings. rrhe pattern was similar for the sisters 

in the family with the eldest sister shal"ing the mothering 

authority at times.33 

Interaction was greater among the sisters of the family 

than among the bro the rs. 1rhe brothers tended ·to remain inde ... 

pendent of each other except to :i.nteract temporarily in family 

crises.34 During times of stress or in unusual circuinstances 

.~.. a sibling could develop into a parent subst:Ltute. It was 

only at such times that a sibling would become involved in 

the private life of a brother or sister·.35 

The regulations governing slbling interaction tended 

to communicate to each child a thorough understanding of' what 

he cou.ld and could not do. Sibling rivalry· was kept at a 

m'inimum because the authority continuum was graded accor•ding 

to a ee. Therefore one's status was frozen except when a 

crisis produced a change in the dynamic organization of the 

family. In such a case new tensions would al"ise until the 

group had had enough time to adjust to the change. Since the 

Jewish family,\ by virtue of the interlocking relationships 

t\mong its var:i_ous members, was an excellent example of a 

11 dynamlc whole, 11 it naturally· followed that any action 
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(change) on the r:a rt of' one member had an effect on every 

other individual in the family group. Consequently· in any 

s~Ltuation in which a sibling became a parent substitute for• 

one reason or another, the accompanying shifts in status 

among the other siblings had impo:r•tant psycholgical impli

cations. The patterning of sibling relationships as it has 

been described thus far would normally indicate that the 
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youngest ·child in the family, because he had the least amount 

of authority, had a correspondingly low degree of statuse 

This however was not the case because of a built in status 

distinction accorded the youngest child in the J"ewish fi;unily. 

'J~his special d:tstinction was awarded to the young by the 

parents and was honox•ed by the s:i.blings. 
36 

The .§ig~if:Lc~ of Rit~ !2 t12_~ ~ct_iv~ Pr.2~~ 

Accord:i.ng to the findings of students of the family, 

ritual is 11 a social process with definite for•ms of interaction 

and a specific cultural content. 11 37 Since the Jewish family 

was markedly influenced by religion, ritual was very :much a 

part of the p1;1. ttern of fa1n.ily life. The ref ore an examine. ti on 

of ritual seems warranted as a. means of extending the dis ... 

cussion on interaction, which is the subject matter of this 

chapter, and also as a. :means of gaining further insight into 

the ps;)'chological impact of religion on the family. 
I 
I 

11 J'ust as ritual has been identified as the core of the 

culture of a people so .it see:ms .••• to be the hax•d core of 
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family J.if.e • 1138 i:I.1his s ta ternent and a few other quotations 

and references to follow a.1•e taken from an article by 

Bossard on r-itual in the family (see note 37). They are 

included as the introduction to an examine. tion of' ritual in 

the Jel-rish family. 

Ritual has been l ... ei'el"'red to as the core and essence 
of culture; we are incllne d to t bink of family rituals 
as the hard core in a cultural appruach to the stud;y
of the family. In fact, the longer our studies of 
the inslde of family life have continued, the more we 
have come to wonder if rltue.l may not be the best one 
s·tarting point for• the study of family life, ,just as 
it has long been r~cognized as ·the best one for the 
study· of r•eligion. j9 

Ritual is a system of procedure, a form or pattern of 
social interaction, which has th:r•ee unvarying character
istics. First it is definitely prescribed. This is 
the way· a thing :i.s to be done. Ritual means exactness 
and precision :Ln procedure. Second, there is the 
element of rigidlty. The longer the prescribed proce
dure contlnues, the more blnding its px•ecision becomes 
and finally, there is a sense of rightness which 
emerges from the past history of the process ie., 
the oftener the repetition of the prescribed procedure 
occurs, the more it corne to be approved. This distinguishes 
it __ ·from. mere habit. To deviate from the procedure is 
wrong not wholly on utilitarian grounds, bi.rtL 51so 
because it bJr>eaks the ry·tbm and the rapport. I-

Ritual sets in mot:Lon an action involving the entire 

organism.. Psychologically a ritual i.s a vehicle f'or the 

intrusion into the self of a gestalt composed of certain 

sounds, sights, feelings and human relationships which are 

always identified with the act.4
1 

Physiologically rituals 

·"carve deep r_idged µi. thways of i .. eaction, and form patterns 
l 

which are held to efi'ortlessly and with.out :much thought. 

They become integrated parts of frunily· situation e.nd indi

vidual persom lity because of their continuous directioning.
11
4

2 
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Although family ritual alone cannot formulate attitudes, 

values, goals, and ambitions, it nonetheless offers e. behavior 

complex which concretizes aspects of these in a dramatic 

communication from pax•ent to child. l~.3 The analysis of x•i tua.l 

"suggests the molding of many personality traits through 

repeated practice of obligatory actions which, taken in 

combination, tend to habits of social stability and adapta.

blli ty. 114~- The pedagogic value of ritual as a sign:t.ficant 

contributor to the social:lzing process applies pax•ticularly 

to families in which ritual was regular. In this setting 

"the f a:mil~r was not a group in which a child rnerely resided, 

but was a functioning institution which belonged. to the 
45 

group and to each member, and included cooperative responsibility." 

Prom the religious standpoint x•itual is an indispensable 

necessity in the home since ritual in the ~yes of the child 

is religion.L~6 Abstract concepts canrwt be communicated to 

a child until a corm iderable period of development has already 

taken place. 1rhe child even has difficulty grasping a concept 

as familiar and necessary to the adult world as time; how much 

the less is he able to comprehend a deity which he cannot see 

and a rellgion with formless ideals and values. 1rhe only 

avenues of cormnunication open are those provided by the 

senses and x•itual provides the sights, sounds and feelings 

which he can understand. Indeed it has been found that 
\ 
I 

"when religious services and rituals are taught to the ;roung 

child in a reverent manner he gains a feeling of securi tjr 

from them. 1147 
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To summarize the preceeding discussion it is noted 

that ritual has the f ollow:l.ng characteristics: 

1. 

2. 

It is essentially an interactive mode of behavior 
and represents the core of i'ronily life. 
It; is a pattern with the unvarying characteristics 
of prescription, l"igidi t;r and the conununication 
of a sense of rightness. 
It is an action which influences the human 
organis~ both psychologically and physiologically. 
It concretiz,es for• ·the child certain aspects of 
family attitudes and values end helps to mold' 
personality by its repetitive action. 
It helps the child to feel more i'ull;y· identified 
with his family and to interact with it in a 
responsible cooperative f ash1on. 
It provides the best means of introducing the 
child ta religion because of its non abstrac·b features. 
It gives the child a sense of security and well 
being when it is presented in a reve1"ent manner. 

~1 .In-~el"~tion. in the Jewi~ ~uil1£ 

The Jew j.s surrounded by ritual, particularly in the 

environment of his home. From the rn.oment he awakens he is 

subject to ritual prescriptions. He must wash and purify 

himself, wear the Tallith Katon and pause to pray with 

Tephillin before he can begin his day.48 Thus the Jew 1 s 

init:i.al ritual activ:l.ty represertts the purification of the 

self followed by conu.nunion with God. These acts are enjoined 

upon all eligible males of the household but they wel"e of 

particuls.r significance for the Ba 1 al Habayi th since he :repre

sented the Jewish lay priest.49 Within his domain 

a man be he banke1" or tailor, a businessman or 
intellectual, young or old, rises to fulfill a priestly 
function in his private home. He is s ur1"ounded by his 
family, who know him as one knows a person with whom 
one lives and they· do not see before them the ideali~ed 
person, such as might be created by a priestly robe.~O 
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Because the stance of the Ba 1 a1 Habayith is priestly 

in na tur•e, the famil;f whose duty it was to follow his leader

ship sought to abide by the religious and ritual prescriptions 

encumbent upon them. This was true of the wife, who had to 

be ever m:Lndful of the ritual laws governing her activities 

in the kitchen; it was also true of the child1~en as they' 

went about learning their responsibilities in the household. 

The whole atmosphere of the ho:me was conditioned by 

ritual objects and ritual observances. One could not cross 

the threshold of the home without being cognizant of religious 

duty • .51 Indeed this atmosphere of the Jewish household 

already had roots in the Biblical period~ It has been pointed 

out, for ex.ample, that 11 a certain amount of religious ritual 

was indispensable to every ancient meo.l and particularly to 

every ancient meal in Israel. The J·ews uttered prayers and 

'sanctified' thern.sel ves before the meal and when they drank 

their ·wine after the meal itself was over. 11 .52 

'r11e study of law was ma.ndatory.53 and this consequently 

introduced the practice of regular periods of learning in 

family conclave. Beside a knowledge of the regulations 

governing a Jew 1 s life, the BibJe , the prayerbook, and Jewish 

moral books wer•e l"ead in the home especially during the Middle 

Ages • .51.~ 

1rhe relj.gious orientation of the home had particular 

relevance for the child because in the J·ewish family· every 

advance in the child's develop:ment was an important event and 
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was observed as an occasion for joy marked by syrnbolic rites 

and I'eligious ceremonies. 55 In the Middle Ages fo1" example, 

the fiPst' cradling' of a boy after• the b 1 ris was a 
religious ceremony attended by a ritual quorum of ten 
men. The little boy was placed in the cradle, dressed 
in the fine clothes he wore on the day of his cir•cum
cis ion. Then a copy of the Five Books of Moses was 
placed on him and the people standing about said: 
1 Ma;y- this child fulfill what is written in this book!' 
In addition, the quill of a goose, used as a pen and an 
ink bottle, were placed in his hand as an omen that 
when he grew up he should be worthy of be 1ng a scribe ··' 
and writing a scroll oi' God's Torah with hi1:3 own hand. 56 

Obviously this kind of ritual could have no meaning for the 

infant who was the subject of the event, but it nonetheless 
. 

had potential meanlng for hls future since the ritual itself 

mapped the direction that the child 1 s parents wel''e to take 

I! in his training. As soon as the child could be taught to 

recognize the concept 11 book11 he learned to reverence the· 

Hebrew books in his home. He knew that study was something 

exceedingly important and the books along with other religious 

materials constantly impressed him with the reality of hj.s 

being Jewish. 

At about three years of age his mother made the ritual 

Talli th Katon for• him and he was taught the appr'opriate 

benediction over the fringes. 57 Prayer was as farn.iliar to 

him as language. 11'0 be able to handle such prayers in an 

appropriate manner provided him with the moans to participate 
\ 

in the r:Ltual pageant of his home. His acceptance as an 

equal in religious mB.tters was demonstrable to him in the 

Talli th Katon which he wore even as did his father. 
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The special occasions in the home more than any other 

factor provided the family and especially the child with the 

greatest opportunity· f OT.' inte1,action thr•ou.gh ri tu.al• rrhe lHOS t 

regular and dependable such occasion was the Sabbath. 

The Sabbath mood was carefully created b;y- prescriptions 

calling for the preparation of' special foods and persom 1 

g:t'ooming.58 The parents were charged with carrying out their 

complementary roles as the joint chiefs of the household; 

the mother being concerned with the lighting of the Sabbath 

candles and the father with the blessings over the meal and 

the Kid.dush.59 In the Middle Ages the sharing of household 

duties between the father and mother was frequently raot:i.vated 

by the requirern.ents of the Sabbath. Abr•ahams notes that the 

father often bought special articles for the Sabbath meal and 

that on Ii11"iday he would asslst his wife by cleaning crockery 

and saucepans and even help set the table for the receipt of 

60 
the Sabbath. 

The very concept 11 Sa.bbath11 had the connotat:Lon of home 

a~socia ted with it and therefo:re it exercised a significant 

fb1~ce on the Jew. It drew him away from the general environ-

ment, from the outside world into the intimacy and warm.th of 

his home.. ~Chis need to return home is well described in 

connection with the life of the Eastern European Jew: 

Wherever one is, he will try to reach home in time 
to greet the Sabbath with his own family. The peddler 
traveling from village to village, the itine:t>ant tailor, 
shoemaker, cobbler, the merchant off on a trip, all 
will plan, push, hurry·, trying to l"each home befo1~e 
sunset on Frid.ay evening.61 
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Arriving [;J..t his home, the father gives his Sabbath greeting 

to the f am.ily.. Often e~fter a brief respite he would begin to 

worship 

slowly p8.cing the room as he prays, with his head bent 
slightly and his hands beh:Lnd his back. Little boys 
imitate their father's words, his posture, his gait •• 
• • when ·~he small boy becomes a father and his little 
sister a houf:lewife, the words of the prayers, the 
gestures, the

6
intonations will already have become 

part of them. 2 

The family gathered about the table as the time 

approached for the Sabbath meal. The Sabbath candles set in 

holders on the t~ble symbolized the holiness which had been 

absor•bed by the household, a holiness which was d1"awn in by 

the mother.63 The .father rose to recite the Kiddush con-

eluded his recitation with a s1p of wine and then passed.the 

goblet to the rest of the f runily. As each mem.ber tasted' the 

wine from this single goblet the ritual established for them 

"the presence of the Queen Sabbath in the family and the 

par•ticipation of all of its members ln the Sabbath holiness • 1164 

At the conclusion of' the meal the family· remained seated 

around the table and sang special Sabbath songs. 'l'hese songs 

are referred to by Abrahams as 11 the bridge between the human 

and the divine, they were at once serious and jocular, they 

wel"e at once prayer·s and merr•y glees. u65 Obviously· they rra de 

an important contribution to the gener•al atmosphere of relaxa

tion and J"oyful spontaneity in the fa.:mily circle. On winter 
< I 

I 

evenings, especially·, the family would sing for many hours 



80 

after the Friday evening meal and though often the father led 

most of the singing, sometimes he ~would join with his wif'e in 

ina.ugu.r•a.ting the Sabbath songs with a duet. ( se.me reference 

as note 6~) 
Thus the Sabbath meal itself was a ritual feast encouraging 

a. ma:x.imur11 amount of interplay among the diners. It wa.s in 

marked contrast to ·the weel-cday meals which were often rushed 

and frequently eaten in solitude, wbile on the Sa.bbatb. every-

one sat down at the table toge·ther', the men and the boys 

on one aide, the women and ·Ghe girls on the other. 6
6 

Feasting was not the only special event associated 

with the Sabbath. It was also a day in which attention 

focused on study. In Eastern Flu.rope it was a common custom 

for the school teacher to come to his young student's home on 

Saturday afternoon for the purpose of witnessing the fat;her
1 

s 

examination of his son's progress in his lessons. l'i'or the 

boy it was an exciting weekly occasion on which he became, 

for the moment, the most important person in the household. 

If he succeeded in passing the test he brought pleasure to 

his ·teacher and fe.mily and honor to the home. He was also 

rewarded with fruits or cooldes in pl ace of money which was 

tabooed by the Sabbath laws. 67 Yet even greater than these 

benefits was the possibility of having attained additional 

respect in the eyes of bis father. j\chievement on the Sabbath 
. I 

examination automatically encouraged the young son to feel 
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freer and more confident in participating in tb.e rel:i.gious 

discuss:I.ons in his home. And with a view toward still greater 

rewards he looked .forward with anticipation to the Sabba·ths 

of ·bhe future e 

The peace and :rest which were ushered in by the ritual 

of candle lighti.ng in t,he famj_ly cir•cle were likew1se ushered 

out with the lighting of a candle in the presence of the 

family. They· stood in a gx•oup, the daughter holding the 

bl" aided ce.ndle of wax, the son i•eci ting the havdole.h prayer 

silently wlth his father, and the mother absorbed in her own 

pi•ayer for the protection of the household in the week to 
68 

come. By this ritual act they acknowledged that the 

Sabbath holiness had been replaced wit;h the demands and 

pressures of the work day week. Only after completing the 

toil o:f.' the week ahead would they once again be able to enter 

the Sabbath world, the chief focus of which was within the 

four walls of the home.69 

Sometimes the span of time between one Sabbath and 

another we.s intruded by a festival. And like the Sabbath 

the festival was also a day of feasting arrl enjoyrnent. The 

Ba•al Habayith was duty bound to obey the law which stated, 

It is oblige.tor~/ upon one to gladden his wife, his chiJ.
d1"en and all who are dependent upon him, in the manner 
appropriate to each. Thus he should give the li·t;tl.e 
children nuts and confectio nary, and gladden the 
women, folk w1th new apparel and ornaments accor•ding 
to his means and the rn.en 1'lli th meat and wine. 70 

However, be.side the corrunandment to bring joy and happiness 
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into the household there was also the eternal'demand for 

holiness as an important aspect of a festiva1.71 The degree 

of festivenessand holiness were proportionate to the nature 

of each holiday. 

By far the. most .important holiday in the Jewish family 

wa.s Passover since it more than any other festival transformed 

the atmosphere of the home. Everything in the home was · 

different; the food, the dishes, even the members of the· 

household wore new clothes during this 11festival of freedom," 

while the house itself received a thorough cleaning prior to 

the beginning of the holiday. Indeed the many emd varied 

preparations for the festival were in themselves almost 

ritual:lstic in character and provided opportunities f'or 

in't;eraction especially among the children. li1or example, 

the obligation to remove leaven from the conf'ines of the home 

(Exodus 12:1.5) required the kind of diligent searching and 

cleaning which for the children assumed the character of a 

treasure hunt. 72 But the high point of the festival Wl.'l.S 

the Seder and it was during this ri tua.1 and its accompanying 

feast that the child occupied the center of the stage. 

Abrahams describes this in detail. 

On the Passover eve the child was the b.ero of that most 
ancient of domestic rites extant, a r•ite in which the 
departure from Egypt wa.s retold with weeping and with· 
laughter, to the accorn.panimen t of song and good cheer, 
the bD;f, like his sire, quaffing the four cups of wine 
and firing a volley of questions at his elder' s head 
which the elder rejoiced to hear and to answer. The 
boys were encouraged to do more than ask questions, 
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they were persuaded to act. How ancient some of these 
customs are cannot easily be said. The boy took a 
matsa or unleavened passover cake, bound it in a cloth, 
but it on his shoulder ~nd strutted proudly about the 
room in sy:mbolic allusion to the escape from Pharaonic 
bondage. Or, midway in the service, the boy would 
creep outside the door and stUJn.ble mirthfully into the 
room at the identical moment when the service was 
res1uned after supper, probably to typify th~ entrance 
of Elijah as the harbinger of the Messiah.7J 

Thus tb.rough the experience of sharing, the enactment 

of drama, and the use of didactic techniques, the Jewish 

child was given a personal role in celebrating with his family 

and at; the s rune time was able to abs orb from this kind of 

exposure the meaning of Passover and the feeling of kinship 

with the people of the Exodus. 

These same methods were employed in varying degrees 

on the other holldays, and though the child was not always 

the central person in the festival rituals, he nonetheless 

was always present to perceive and to imbibe the individually 

satisfying acts and the Jewish meanings associated with them. 

On Chanuka.h t.here was the ceremony of lighting the candles 

together with stories, feasting, songs, and above all, play, 

not only for the children but for the entire family. 7l~-
On Purim there were also 'Celebrations with eating, drinking 

and general merriment. 75 The whole Jewish y:e ar was marked by 

ritual observances in the home and whether these observances 

were joyous as. those desc1"ibed above or whether they were 
I 

soler;m, they nonetheless provided the fronily with opportunities 

for participation among i·ts own members and sharing as a whole 

in the life of the Jewish people. 

--yw 
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In fact rites in the Jewish family had such vital rre aning 

that there were also specially created rituals distinctively 

associated with the particular experiences of a given family. 

The famous scholar philosopher Maimon:Ldes narrates the history 

of a personal experience which resulted in the establisl:rrn.ent 

of just such a ritual. 

I put to sea on Sunday, the fourth day of the second 
month, and on the following Sabbath we encountered 
ver:J· rough weather. The storm was so fierce ·that I 
vowed to observe annually· these two days as strict 
fast days together' with m.y people and the whole house
hold. I also oPdered my children always to observe 
these fasts in our home, and laid upon them the duty 
of making charitable donations as liberal as their 
mrens permitted. 

Maimonides also set a.side the day of his safe arrival in 

Palestine 11 as an annual family holiday to be celebrated 

festively with a banquet and the distrlbut.ion of gifts to the 

poor.1176 

Not only in the twelfth century- were there such family 

observances, but even as late as the eighteenth century 

there are !'ecords of special family rites. Solomon Maimon 

in his autobiography wrote: 

Por an everlasting memorial of (the) deliverance of 
my grandfather from. death, my father composed in Hebrew 
a sort of epic, in which the whole event was narrated 
and the goodnessof God was sung. It was also made a 
law; that the day of his deliverance should be cele
brated in the f arnily every y·ear, when this poem should 
be recited in the same way as the Book of Esther at 
the festival of Haman,.77 

\ 

In co~clusion it is noted that the ritual interaction 

pattern in the Jewish f a.mily enabled its members to partake 
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as a gx>oup in the life of the present and made them mindful 

of their link with the past. By the same token it provided 

the f ronily with an excellent vehicle for transmitting to 

the young a cultural t r8.di ti on and the requirements of the 

so called 11 .Tewish way of life. 11 
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CONCLUSION:3 AND IHPLICA1l 1ION1S OF 1rmI: s·ruDY 

The _Q_~_;:i_E?rvan~ J~w:h_sh ~-am:!:_IJ7: 

rJ!he Jewish home was an abode in which the physical 

and the spiI•i tual life of the Jew joined in har•monious union. 

In joy and pain, love and conflict, happiness and sadness, 

the J·ew 1 s devotion to his fmnily was steadfast and enduring. 

He gave nourishment to it even as he derived sustenance and 

love from it. His home was a sanctuary consecrated to the 

service of the Deity in the midst of a congregation which 

was hls f enlily. 1rhrough an eff'ecti ve alliance of' family and 

religlon a powerful structure known as the 11 Jewish way· of life
11 

was created. It represented. a successful blending of demand 

and practice in an interlocking pattern of farnilial and reli-

gious behavior. 1rhe over-all effect of this partnership was 

extraordinary enought to per:mi t, in fact to insure, the 

continuance of J'ewish consciousness and Jew·ish loyalty in 

the face of numerous destructive onslaughts originating in 

the larger environment. Perhaps the basic reason for the 

success wi.th which the Jew resisted all the hostilities 

of his ageless enemies was that the bedrock of his existence, 

his family and home, were :lnvinci ble. And the source of thls 

inv:incib:lli ty was the fa.ct that within the J·ewish home all 

of the primary hwnan needs--physical, emotional, and spiritual-

could be satisfied. As long as this inner environment of 



the Jew r•emained undisturbed all threats to Judaism were 

largely peripheral not central. Support for this contention 

comes f:i:1 om the findings of behavioral science which notes that, 

Religion, wisely· taught and pr•ogressively exper•ienced 
in the fe.rnily circle, gives a feeling of security, 
of being part of something reliable and sure and 
loving which provides a reinforcement that helps to 
sustain the personality against the impact of misfor
tune and self-doubt and at the same time affords 
identification with the family group as likewise sus
tained and directed.l 

Because the J·ewish family was solidified by elaborate 

ritual, rigorous disc:i.pline, sentimental in·terdependence and 

sti.mulating cooperative activities and objectives,
2 

religion 

could have an operationally effective influence upon its 

members. In fact it may be said with s orn.e degree of confidence 

that the Jewish family lived a "religious life 11 which is 

explained by one J"ewish teacher as follows: 

'11he r•eligious life claims the whole man. While the 
formal exercises of religion require set hours, its 
spir:Lt cannot be limited to them. It grows into reality 
when it pervades the whole life. IJike the rnoral and 
cultural·· so the religious life either controls the whole 
personality or it ls hopelessly inadequate. It must 
be not a fraction but a mode of life, a way and a 
quality of living. 

That religion did pervade the life of the Jewish family and 

did control its destiny is borne out by the follo~ng evidence 

derl ved from the p1"esent study: 

1.. The values of the Jewish family were governed by 

the supl"eme objective of inculcating a consciousness of the 

\c).ivine among its members. The values devoted to this purpose 
~-! 

were those of religious study, acceptance of social i~esponsi-

bili ty and attainment of spiritually· directed action. 
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2. All basic relationsh:tps within the frunily e.nd ·t;he 

modes of behavior to be employed in these relationships were 

determined by rel:t.g:Lous regulations. 

3. The opportunities for individual satisfactions 

in the family setting were closely associated with religious 

prescriptions. 

4.. The great emphasis on ritual in the i'am.ily made 

religion an ever present reality. 

1rherefore, since the :t'a:mily represents the totality of 

the world for the very young and remains the center of the 

world for the socialized child, it has a unique though temporary 

monopoly on the training of an individual. This, despite 

later competition, affords it an opportunity to implant cer-

tain ideas which can never be fully eradicated by futur•e 

experience. ConsequentJ_y the Jewish family· with its particular 

orientation constituted the primary institution in Judaism 

because .-Lt was the principal conveyor of the tradition and 

religion. So pervasive was this tradition and religion in the 

family that it was ;p~ychologically ircrpossi ble for a person to· 

be reared in such an environment and not be aware of his 

J·ewishness. Thus to the extent that the particular Jewish 

family was healthy, solidified and religious on the basis of 

the patte1•n of the observ·ant; frn:nily, one would expect the 

product of such a home to be positively· attuned to his 

Jewishness. 
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However, these conclusions apply to the Jewish family 

as it once ex:i.sted, not as it is today. 'I1he family which has 

been the subject of this study is as much a part of the past 

as are the rabbinic injunctions by which 1 t lived. :rhe fact 

th.at the J'ewish family is an historical rellc r•ather than a 

dy·namic reality· is not because it is no longer necessary. 

This is attested to by our present day thinkers one of whom 

says: 

Both the ad:ul t and the youth, as members of a Jewish 
family, must inevitably a cqu:Lr·e not only a satisfying 
role as persons but. also a .sa tif}f ying role as Jews, 
else they rema:i.n life-long spiritual refugees or 
fugitives from the fact of thej.r Jewish identity. 3 

The Ameri~~ Jewish ~i~ 

In the con text of what we call the American Jewish 

family today the task of achievlng a satisfying role as a Jew 

is a crit:i.cal problem. One reason for this is the collapse 

of gr•oup values within the family. 1rhis is a result of the 

philosophy of individualism which dominates Amer•ican society. 

Respected authority is vastly outweighed by· the craving for 

individual freedom which takes precedence over everything 

including the family. Hence the American fa;nily, whether it 

be Gentile or Jewish, is more in the nature of a vehicle for 

the indi vi.dual than a conveyance in its own right. 

'rhis splintering of the g1'oup into an association of 

individuals has taken place gradually. The process began 

when the family gave up those aspects of its role which 
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in earlier t:tme had rn.ade it a vital functioning dynamism. 

In the new period labor saving machines, prepared foods and 

ready made clothes demanded that the family· give up its eco-

nomic function of pr;~duction. Likewise an elaborate and highly 

developed universal school prograx11 assumed the famil;y· 1 s 

responsibility for the education of the ch:tld. rrhese capi tu-

lations we1"e an obviou::i necessity for successful living in 

the modern era. 

The irn.mediate effect of these changes was the increase 

of leisure, but as it developed this leisur•e weakened rather 

I than strengthened family life. For when the fa:mily 1 s 

/ cohesiveness was no longer assured by the pressure of economic, 

educat:tve, and other responsibilities its members no longer 

were 11 group directed11 :tn outlook but l"atb.er became 
11
self 

directed 11 in outlook. This self dir•ected attitude was aided 

and a.betted by a myriad of lnstitutions in the world away 

from home. Hence when leisure increased it was not shared 

with others in the family circle but was spent by the self 

for the self until today one finds many ag.encies v;y-ing with 

one another in prom.is ing greater and greater satisfaction 

to the individual. Day and night the home is invaded by 

tempting offers beckoning each person according to his taste 

and interest to come forth into the circle of entertainment, 

fraternal gro,-ups, social clubs and other avocational pursuits. 

And so the Jew like his Cbrlstian brotl:.e r has his newspaper 

for breakfast, a sandwich for lunch down town, a supper tailored 
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to suit the needs of' the family schedule and an evening vd th 

its round of engagements and complications. His home is 

largely a shelter where he and his farnily sleep, but primarily 

it is a base of' operations, the p'.l.ace to which one returns for 

needed supplies of energy and rest. It is not an abode in 

which parents and children join in le:i.sur·ely feasting. It is 

not a sanctuary in which honored ritual oonv eys Jewish meaning, 

J'ewish identity and individual satisfaction to its meltlbers. 

It is· not an a trn.osphere in which a particular 11 way of life 11 

yields inevitably to the development of Jewish character'. 

It is a house like every other house in America and its 

Jewishness or lack of it is not even considered an issue wor-th 

noting. 

Temple. Centered HelJ.gi,£!]; Dominant J.n _.[~ Life 

The lack of concern suggested bJr the foregoing state-

ment may not be wholly tr•ue, but i.t is true enough as demon

strated by the apathy of Jewish religious leaders toward the 

absence of Jewishness in the family·. 1rhere is little evidence 

suggesting that Jewish leadership today is aware that 11 the 

dis1~uption. of the f a:mily pattern inevitably weakens the 

dyna.mic structure of religion (and that) whatever affects one 

is felt by· the _other also • 11 1-~ There are s mne who do recognize 

the i.mportance of the connection be tween family and religion 

but even they apparently do not appreciate the primacy of the 

home as the inculcator> of religion. They see a dichotomy 

but feel this is due to a failure to transfer frorn the religious 
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institutions to the home rather than the reverse. Lang5 

demonstrates this in the following statement: 

There is, indeed, an increasing nlUnber of American 
Jews upon whom the synagogue, Jewish education and 
Jewish grou,p life have had a dynamic effect. But 
frequently they· reflect a strange dichotomy. 1rhey 
will think and act Jewishly in the immediate sphere of 
influence of the institution or association with which 
they· are affiliated, but will fail completely to 
transfer the implications of such Jewish living to the 
most intimate relationships of theil" daily experience, 
in the life of their family kinship and in the home. 

What is described in this statement is the conditional 

response, a behavioral action confined to a given situation 

under a given set of circi:uns·bances. rrhese Jewj.sb. actions by 

their rest;rictive jurisdiction are obviously surface features, 

They are not basic to the character of the people who perform 

them because the thoughts and actions were not implanted in 

the personality· by the primar•y institution which molds 

character and personality, namely· the family. The secondary 

institutions of synagogue and school do not have enough con

tact with people to build Jewish character in them.. Yet the 

synagogue joins with all ·the other social agencies in making 

appeals to ind:I.vidual Jews to come forward and p£'l.Ptici.pa te 

in religious progrruns geared to their respective needs and 

promising, like all the others in the social arena, individual 

satisfaction.. Rellgious schools develop new techniques, new 

textbooks, new dreams of teaching tbe concept of God, the 

practice of eth:lcs and the essence of J·udaism. Rabbis preach 

new sermons, marry Judaism to psychology, and expound modern 
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Jewish values based on these sermons and on this marriage 

to their t.1emple centered congregants. Yet all of this in the 

words of Koheleth is the "vanity of vanities, 11 for the experts 

on the family tell us: 

Religious values aroe neither developed nor r•etained 
apart from gr•oup life. They grow best and endure 
longest when their roots are set deep in the basic 
realities of the group experience, in the unusual or 
recur•ring events in

6
which the family is most aware of 

itself as a farn.ily. 

It is the development oi' a t'emple centered religion in 

Amer•ican Judaism will.ch th1"eatens the whole concept of the 

"Jewish way of life, 11 a concept created and nourished by the 

religious family of the past. What can be done to repel this 

threat cannot be known until en adequate investigation into 

the reli.g:i.ous activities of the Jewish family is made.. Indeed, 

not only is there need for research in the religious area, 

but also studies should be undertaken to determine just what 

the An1erican Jewish family is. Until such a time when this 

basic information becomes available only· general suggestions 

for reversing present trends can be made. 1rhe suggestions 

are as follows: 

1. Rabbinical leadership should f irrnly reassert the 

ideal of family religious responsibility. 

2. l)rograrns associated with all manner• of home religious 

observances should be developed and transmitted in appropriate 
·; 

litera tu.re to the family. 

3. Workshops for the Sabbath and the holidays si:1ould 

be continued and expanded. 



' . . :• 

94 

4~ Parents should be required to come to Religious 

School along ·with their children to study material commensurate 

w:L th their adult minds yet parallel to what their• children 

are learning. 

If J'uda:Lsm becomes a church centered religion it will 

lose its frB~g:l.le contact with the Hebrew heritage. Without 

a vital family, which is the heart of the Jewish people, this 

is certain to happen. 

I) 
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