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This investigation of the dynamics of the traditional

Jewlsh family was undertaken to determine the psychologlcal
impact of family life on the development of Jewlsh conscious-
ness in the Jew. The general hypothesis of the study is that
the family is the basic institution of Judaism because 1t has
the power bto mold permanent identificatlon patterns., This
enables 1t to build into the persoﬁality of the individual

a core of Jewlshness which subsequently may be reinforced

by secondary social institutions such as the school and

the synagogue,

In analyzing the character of the Jewish Family three
central idesls were found to be basic, These are goals toward
which famlly patterns are directed; the inculecation of an
awareness of individual and collective responsibility, the
development of the view that study is the most important work,
and that spirituality is the highest attainment.

The psychology of Jewish family living ig best under-
stood from an analysis of the role structure of the family,
the opportunities for the satisfaction of the individual needs
of its members, and the patterns of lnteraction operating
wlthin the household. Religion exercised a highly significant
influence in molding these three aspects of famlly life.

It reinforced by purposeful regulation the natural inter-
_dependence of parental roles, and fixed the husband-father
figure and the wife-mother figure as the frame of reference

« for role development among the children. It also provided



means of attaining the satisfaction of individual psychological
needs. In additlon it helped to develop certain acceptable
means of deéling with the tensions and conflicts of group
1life, Above all 1t fixed certaln patterns of interaction
between the parents and the children by regulating the sphere
_ of male-female relationships and by intruding ritual and custom
" into everyday life,

The general conclusion derived from this study is that
the Jewish family pattern was in its psychological makeup
certain to instill a strong sense of Jewish identity 1In ita

respective members,
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CHAPTER I
INTRODUCTION

Purpose and Significance of the Study

The purpose of this study is to examine the dynamics of
the Jewlsh family in relation to the individual and to his
identification with Judalsm, It ls to be noted that the
designation "Jewish family" as employed in this investigation
refers to the observant family or the family which considered
itself bound by Jewish law and traditlon., The major frame of
reference utilized is that of Rabbinic Judaism. The Blble is
also a source but more emphasis is placed on the rabbinic
conception of marriage and Ffamily. Hence, references from the
Talmud, Midrash, and especlally the Schulhan Aruch are used
as a basls for discovering the traditional foundation of family
1ife., A further primery source of data ls the study reported

in Life Is With People by Mark Zborowski and Elizabeth Herzog.

This recent anthropological investigation represents, from
the standpoint of scientific technlque, a valid method of
determining the Jewish famlly pattern of the Eastern Huropean
Jew., Since this family pattern was traditional in nature,
the study qualifies as a primary source for the examnination
of the géneral characteristics of Jewish family life,
Secondary sources in the present investigation are employed

chiefly in the service of amplifying the mein trends cited

in the major sources,
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The historical scope embraces material from the Biblical
period to an uneven terminating line stretching from the
seventeenth century to somewhere in the niﬁeteenth century.

The point at which famlly life changed cannot be fixed Because
the pre-emancipated or observant Jewlsh family disappeared in
stoges.

In this day of crisis for the family of Western culture,
there is need on the part of the Jew to evaluate his place in
the modern era, to examine his family background of the past
against the family trends of the present. Because the family
molds the personallty of the Jew it serves as the guardian and
transmitter of the Jewish heritage. This factor alone 1s of
such great lmport that any threat to the Jewlsh family must be
considered a threat to Judaism itself, Hence 1t 1s a matter
of such grave concérn that a modern social scientist states

that,

The Jewish family 1s today subjected to all the stralns
which affect family life in general in a sick soclety, .
plue those which come from identiflcatlon with victims
of extermination or which arise from increasing dis-
crimination,l

But the full significance of this statement for Judalsm cannot
be appreclated without first becomling familiar with a former

time in which the health and well being of the’ Jewlsh family

was an unquestioned reallty.

Assumptions bnderlying the Approach of the Study

The roots of the Jewish famlly are intertwined with

the roots of the rellgion of the Jew., From the Biblical
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account of the patriarchs it has been noted that, "The tribal
organization which 18 described to us in the records of early
Hebrew life is firmly founded upon the patriarchal family."2
The 8o called "chailn of tradition" whilch has become a symbol
of religious asuthority and authenticity originates in the
familial tie of the father to the son., The destiny of an entire
people and 1ts future promise 1s contained in the father's
blessing to his son reflected in Isaac's statement to hié son
Jacob, |

And God Almighty bless thee, and make thee Lfrultful-

and multiply thee, that thou mayest be a congregation

of peoples; and give thee the blessing of Abraham, to

thee, and to thy seed wlith thee; that thou mayest in-

herit the land of th SOJournings, which God gave unto

Abrhaham, (Genesis 2% :3,0) -

In fact an understanding of the whole fabric of early Hebrew
goclety is not possible apart from a clear concept of the
patriarchal family.B Hence, the basis for the ilnterlocking
relatiénship of religion and family is as anclent as the Hebrew
people 1tself.

The father was the central figure in the patriarchal
family and it was he who assumed the responsibility for the -
worship service on behalf of his wife and children (Genesis
8:20; 13:l; 22:13,1L; and Job 1:5), He also determined the
standards of right and wrohg for the family group and by his
power insured the supremacy of family authority. This stress

oﬁ the power 'of the home 1s best illustrated by the closing
verses of the Book of Malachi in which it 1s prophesied that



Elijah will be sent, "Before the coming of the great and
terrible day of the Lofd, And he shall turn the heart of the
fathers to the children, and the heart of the children to
their fathers,"

The signiflcance of the famlly for Judalsm became a
matter of vital concern from the founding of the theocracy.
Paul SchreckerLL in an essay entltled The Family: Conveyance of
Tradition states, | |

A patriarchal theocracy like ancient Judalsm was

naturally led to emphasize the family conveyance of

traditions and to surround it with the strongest
possgible protective sandions. Since in a theocracy

‘all patterns of civilization are principally deter-

mined by the norms lssuing from revelation, and all

‘traditions therefore became religious traditions--since,
moreover, in the then prevaillng state of society the
family st111l remained the sole institution to which

the transmission of traditions could be entrusted--

its authority and fitness for this task had to take

precedence over all other considerations.

The protective sambions surrounding the family took
the form of a definltive set of fegulations governing the .
family 1ife pattern. The regulations were devised by the
rabbis who based their action on the material relating to
family already present in the Blble., Since religious authority
was the rationale for such regulation, the pattern of family
1ife was determined by the religlous injunctlons of Torah,
This hallowing of the Jewish home was a notable factor in the
fostering of Judalsm after the Babylonian Exile,5

The resultant forms and traditions surrounding the
home became fixed as solidly as the Torah itself in ordering

the course of Jewish life. Tence, 1t appears reasonable to



agssume that any Jewish family which could be designated pre

emancipated (considered itself bound by the "yoke" of Jewish

law) would in 1ts main characteristics reflect a single pattern

regardless of the period in which 1t existed. A related

agsumption which would give further support to the ldea of the

universality and constancy of the Jewlsh family patterrn concerns

the minority status of the Jew. The agssumption 1s that the

Jew's wish to remain separate and distinct from the majority

tended“to block majority cultural influences from modifying -

the basic characteristics of the Jewish femily. In support

of this assumption 1s the soclologlst's statement that the

less a group "participates in the institutions of the host

gociety designed to transmit the traditions of the majority,

the more will 1t be led to foster and strengthen its native

family conveyance."é.
It heasalready been stated that from the earliest period

of Jewish history there has existed a close relationship between

religion and family., This alliance between two major social

institutions must have been essentially natural Lor the relation-

ship to persist down to the modern period, If this assumption

is corpect, then a high degree of compatibility should exist:

between famlly values and religious values. In the discussion
to follow an attémpt will be made to prove the foregolng
hypothesis by an exemination of Jewlsh attitudes toward family.
Following éhis, by way of contrast, the alliance of family

and religion in Christianity will be cited a8 1llustrative of

a more artificial relationship between these two ilmstitutions,



Jewlsh and Christian Views of Marriage and Family

The baslc rationale for Jewish marriage is religious.
It is the expectation of the Delty that man and women shall be
joined in wedlock:

And the rib, which the Lord God had btaken from the man,
made He a woman, and brought her unto the man, And the
man said: 'This is now bone of my bones, and flesh

of my flesh; she shall be called Woman, because she

was baken out of Man, Therefore shall a man leave his
father and his mother and shall cleave unto his wife,
and they shall be one flesh., (Genesls 2:22-25)

The primery motive for marriage is propogation. Thus Jewish
law states that, "A man is duty bound to take unto himself a
wife in order to fulfill the precept of propogation."7 The
sourée for this law is the statement in Genesils 1:28 which
commands man to "be frultful and multiply."

AbrahamsB notes, "The Seriptures had used the relatlon

of husband to wife as & type of God's relation to His world.

Jewish mystics of the Middle Ages compared a man's love to
God with & men's love for his wife. If the first duty of a
Jew wasto beget children, his religlon gave the sanction to
the obligation and idealized it." The children born of the
marital union were breasured as highly valued possessions and
though there is a distinct preference for sons because of the
high position accorded the male, "nevertheleass daughters are
cherlshed if to a rather lesser extent than their brothers."’
Although the basic meaning of "Kiddushin," the rabbinic

term for marrlage, 1s the act of distinguishing the wife as

possessed and hence tabooed to other men, the word became
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invested with the idea of ethical and religious consecration.lO
Thus the bond of wedlock became associated with the idea of
holy, not in the sense of the sacrament, bub in the sense of
‘the good and the ethical., In other words, marriage was looked
upon as & natural blessing in life 1n much the same way that:
the avallability of food and other necessities of life are
considered blessings graclously provided by an all wise and
merciful deity, Thus, "once that in which the famlly is rooted
, is owned as being blessed of God, the religlous nature of famlly
1ife follows naturally and inevitablj. ¢hildren are the divine
gift, their upbringing a delegated trusteeshlp from the Creator."td
Yot marriage in the thinking of Judalsm was not solely for the |
purpose of procreation, but the state ltself, apart from 1ts’
relationship to family, was considered natural and basically"
good. ‘The sex act between husband and wife was not only &
means to an end but in part constituted an end.in itself,
Hence,’ Jewish law states that, "even if propogation is not
possible still a man should marry."12 Thus in Jewlsh life
marriage and family with their respective patﬁerns of sexuel
behavior, companionship, love, and respongibility are fully
endorsed by Jewish religilous teachings. Consequently there is
no basis for conflict in the alliance of religion and family
in Judaism.

"It pas been suggested that religion was characteristically
interlinked with pamily in the older society in contrast to

the conditions of today. Reuben gi11+3 in his revision of
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Waller'!'s work on the fam;ly notes that durlng the earlier period,
"the thread of religlous 1life wove through famlly" and that
religion was a significant integrating force in s trengthening
the family. The implication of this thinking is that an alliance
likewlse existed bebtween religion and the Christian family
which would appear to suggest that there 1s nothing unlque
. about the religious link with the family in Judaism, However,
l}: a brief examinetion of Chrisbian thinking on‘marriage and family
reveals attitudes which are incompatible with Christian re-
ligilous views,

"The most striking example of this inherent conflict

betweeh family and religion 1s tonbained in bthe basic source

AT g At

of Christianity, the New Testament. Thus Jesus ls quoted as
having°saidi | |

For I came to set a man at variance against his father,

and the daughter againat her mother, and the daughter

'in lew against her mother in law: and a mant's foes shall be
they of his own household. e that loveth father or
mother more than me i1s not worthy of me; and he that
loveth son or daughter more than me ls nob worthy of

me. (Saint Matthew 10:35-37) =

§ ,i Therefore the relatlonship of religion and family as referred
| to by'Hillrseems explainable in terms of a more artificial
and certainly less vital institutional alllance in Christianity
‘4,' than is the case in Judaism., This conclusion seems inescapable
in view of the fundamental conflict in Christian thought
between the sex-love-marriage bond and the church,

Professor Roland H. BzauLntonlLL of Yale university Divinity

Sechool in discussing Augustine'!s view of the sacrament of




marriage reflects this basic conflict.

'If we could have children in any other way we would
refraln enbirely from sex, Since we cannot, we in-
dulge regretfully.' Augustine almost voices the wish
that thé creator had'contrived s ome othey device.

If we are to fulfill His will we are inevitably placed
in the position of being constrained to sin, This sin,
however, 1s covered by the sacrament of marriage to
the degree that that which, outside of marriage, would
be a mortal offense, within marriage 18 only venlal,
The same point spplies to relatlonships within the
marriage bond for sgtisfactlion rather than for pro-
gony. The practise is condemmed. Yet no married
couple will profess bto have confined itself to the
needs of procreation., The offense agaln 1s covered

by the sacrament.

The sharpness of the contrast between thils view and
the Jewish view 1s best lllustrated by such statements in
the Talmud as, "He who has no wife is not a man for does
not Seripture say 'male and female He created them ... and

call thely neme Adem." (Yeb, 63a) and, "God waits impatiently

for men to marry." (Kid. 29b).
Mace > in his comparison of the attitudes of Christi-
anity and the 0ld Testament toward marriage writes,

It is a great plty that the inhiblted Christian mind
has obscured for us all too often those wholesome
‘features of 01ld Testament merrlage, Some of the
statements of the Early Pathers, with thelr impli-
cations concerning the unsplritual and even unwhole-
some nature of the appointed means of human generatlon,
‘would have sounded gravely heretical in Hebrew ears.

Tndeed to imply that sexual union which "was not only
blessed of God, but given by Him as a good thing to be en-
joyed, mlght be sinful or in some way tainted, would for the

6
Hebrew mind have implied dishonoring the creator,“l
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In Christianity the way to serve the Delty wholeheartedly
is through celibacy since virginity is the preferred state,l7
it beilng the assurance of freedom from the sin of the sex
act, In Judaism 1t is throﬁgh marriage that one can serve
the Delty most fully. For example, in the period of the
Temple, marriage among the prilests was the accepted norm
and extended even to the high priest (Yoma 1:1). ©Succeeding
religious leaders, including the rabbls, were also expected
o marry. Abrahamsilnotes that, "The fact that the Rabbi,
unlike the priest, was not only permissibly married, but was
expectéd and even compelled to take a wife, worked powerfully
towards the elevation of the married state." The Talmud
Lbself stabes bhat it is the law that & man shall marry
first and then pursue the study of Torah (Klddushin 29b).

It naturally follows from the preceeding discussion
that the rapport between religion and family in Judalsm is a
fundamental charscteristic of Jewish life dating as far back
as.the Biblical period, Furthermore the alliance of these
two institutions is no reflection of a partlcular period
nor is it a temporary arrangement, but 1t arises out of the

fact that the sex-love-marriage bond 1s religiously commanded.

The General Hypothesis of the Study

It 1s the general hypothesis of this study that the
family is the basic institution of the Jew since it surrounds

him with attitudes and patterns of actlon which inculcate
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that complex culture frequently btermed fhe Jewish heritage.
It 18 through family living that the Jew becomes aware of and
irreversibly identified with Judalsm as”a way of life.,"

It 1s only subsequent to this attitude formation that an
extension of the implications of this 1life and an emphasis on
certaln values within it can be achieved. These latter
functions are assuned by the school and the synagogue which

are secondary to the family in their influence on the individual.

OQutline. of the Thesis

Chapter 2 - A psychological analysis of the signifilicance of
the family in the communication of values and ideals to the
individual and an examination of its role in influencling
character formation,

Chapter 3 - An examination of the values and ildeals which
constitute the character of the Jewlsh Lamlly and which
consequently reflect the background for its interactive pattern.,

Chapter . - An examination of the roles of the Jewish male and
female against the background of religious influences.

Chapter 5 - An analysls of the opportunities for the satisfaction
of individual needs in the family setting with attention to

the relatioriship between need satisfaction and religious

factors,

Chapter 6 - An examination of the family interactlon pattern
and its relationship to religlous factors.

Chapter 7 - A statement of the concluslons and implicatlions
of the study with emphasis on the slgnificance of these for
the present day Jew.



CHAPTER II
THE PSYCHOLOGICAL SIGNIFICANCE OF THE FAMILY

In this chapter the psychological significance of
tha family will be discussed in relation to certain concepts
of dynamics. This material will constitute the psycholo-
glcal framework for the analysis of Jewish fawmlly pabterns
treated 1n succeeding chapters, Therefore it is important
to define clearly the concepts to be employed in the later :.:
analysis and to demonstrate the interrelationship of these

concepts.

Definitlon of Terms

The family is an institution which reflects the indil-
vidual as well as the soclal character of the human species.,
Tt is within the family that one can best observe the pro-
cess of socialization and self realization operating in con-
cert for the benefit of the individual and for the welfare-:
of soclety. This dual character of the family necessltates
the employment of concepts which apply especially to 1ts
gsocial features and obher concepts which pertain fundamentally
to the individual within the family.

Before proceeding to elaborate upon each system of
coneepts and the interaction of the two systems, certaein
baslc terms must first be defined, The family is a group
by definltion since the soclal psychologists define group

as referring to, "two or more people who bear an explicit
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psjchological relationship to one another."* The family is
one of the baslic groups in society and has conéequently been
termed a primary group which usually connotes a husband, wife
and their children., It is through the kinship system that
there bccurs a vertical extension of these primary groups

through generations with a continuity in time and a lateral

eXxtension of these primary groups through the collatoral

-~

relatives of an existing generation,”

The term dynamics refers to the combination of forces
arld determinants which influence the individuals wlthin the
group. ' Hence the dynamics of the family as treated in this
thesis reletes bto the primary group Interaction of father,

mother and sibling.3

It has been noted thet, "the family is
thie exﬁpeme example of the primaﬁy group, one of the purest
types avallable, No primary group is more intimate, more
informal, more sﬁontaneous oﬁﬁmore clearly face to face in ‘
stiltru.cture.“LL
The full significanée of‘family 1ife to human develop-
ment 18 still not completely understood nor appreciatbed.
This is true 1In spite of the fact thalt eXxtenslve observation
and study in the field of human behavior has definitely
indicated that the family milieu permits more emotlonal
interaction than any other aspect of the environment. A

full and thorough analysis of all of the subtleties of this

~institution must awailt the development of more advanced

conceptual thinking from the combined disciplines of soclology,



Pamlly as an organism, This approach 1s in marked contrast

- In atbtempting such an understanding of the character of family,

Ll
anthropology, psychology, and psychlatry. Nevertheless, there
are aveilable even at the present time wethods snd concepts

which afford the investigator an opportunity to study the

o the past in which there,has been a "tendency to regard

the family as a stablic entlty and to relate an. abstract

conceptbion of the family to an abstractly conceived society.-"5

In the thinking of our own day we see that, "g family is &

~*number of humen lives not only mixed togetner but compounded

with one another. This is the true meanlng of the famlly
as primary group, the sentimentsal interdependence of family

members, the synthesis and concretion of mind and flesh."6

Famill Gharacter or Value Orientation

The famlly, like any other organization of people, is governed
by certaln principles and velues, It has a system of values
which in their totality formulate the charscter of the group. i
An investigation of these values is essential for an under- ‘
standing of the character of the family, which in turn ls-

1rtimately essociated with the psychology of 1ts life pattern.

a first challenge for the objectlve investigator is to deal
with the matter of cultural differences in the family»de—-~’
pending upon the pérticular period and the particular gsocliety

in which any given family 1s gituated. However, this need :
not be a bar to the study of family character structure

provided that certain universals and constants can be

o L . -
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postulated as applying to any family In all periods and in

all societies, A frame of reference which suggests a formu~-

lation of such universals is offerred by Florence Kluckhohn

and John P, Spiegel in thelr report on Integration and Conflict

in Family Behavior gpongored by the comnittee on the family

of the Group for the Advancement of Paychlatry. They postu-

late the following assumptions in approaching an understanding

7

of value orientation in the family:

1., There is a limited number of common human problems
for which all peoples at all times and in all places
must find some solutlon.

2. While there is varlabillty in solutions of the
problems, 1t is neither 1imitless nor random but is
instead a variability within a range of possible
golutions,

3, All variants (all alternatives) of all golutions
are in varying degrees present in the total cultural
structure of every soclety, There will be, in other
words, in every socleby not only a dominant profile
of value orilentations, which is made up of those
orientations most highly evaluated, but also variant
or substitute profiles of orientations. : -

The term valué orientation as ubilized in the present study
is consldered analogous to the expression "eharacter" of - the
faﬂlily o
A value-orientation may be defined as & generalized
and organized conception, influencing behavior, of
nature, of man's place in 1t, of men's relation to man,
and of the desirable and non-desirable as theyarelate
to man--environment and interhuman relations.” :
The vslue orientatlon of a family at any period in man's
history will be based on the responses to five crucial

questions which are common bto 5l1l human groups. The questions

are the following,:9
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1, What is the character of 1lnate human nature? --
The type of response glven by the family to this_question
will help mold social attitudes toward one's fellow man and
toward mankind in general, The.family may‘conceive of man
as lnherently evil, inherently good, a mixture of both good
and evil\or being neither good nor evil, The type of discl-
pline employed by the parents in rearing their siblings will
likewise be Influenced to a very great extent by what con-
’ %: ception of human nature they hold.,
' 2. What 1s man's relationship to nature? -- The famlly

might train its members to look upon thewmselves as subjugated

by the foreces of nature to the end that one is taught to

accept without question the supreme dominance of natural
events, A contrasting attitude toward nature, that of conquest
of and mastery over, is assoclated with training which en-
courages the individual members of the family to view nature

as & force to subdue and to rule, A third and final alterna-
tive attitude is the harmonization of man and nature, an
outlook which contends that man and nature are one unity.

3, What is the btemporal focus of humen life? -- This
question relates to the amount of emphasis which is placed
on a particular time orientation, Although in every soclety
there is concern with the past, the present and the future,
it is the period upon which the greatest amount of emphasis
is placed th;t constitutes the temporal focus. The matlter

of temporal focus within the family is importantvin
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understanding the goal behavior of the individuals within the
»group and the amount of change-or lack of it within the family
life pattern.

. Whatls the modaliﬁy of human activity? -- The family,
because it is a collection of individuals with vérying needs,
mus t develop some basle approach to the self concepts of its
several members. The amount of concern for the development
of the concept of self which the family may hold will be
reflected in the scope of psychological growth permitted to
the individual., If attention is focused on the "oeing"
rénge of activity then the individual ﬁithin the family will
be taught to be Spontaneous-in his self expression. The
emphasis here 1s on self acceptance, If attention 18 focused
on the "being-in-becoming" range of activity the spontaneous
self expression 1s linked to creative activity and its goal
is the integration of the complete self as a whole, A third
possibility is the "doing" range of activity which is concerned
primarily with achievement, producing measurable accomplishe-
ments and hence making the actor subordinate to the action,
Irrespective of the dominance of any one of these modes of
activity, there is the soclal code of the family which governs
the extent to which individual movement is permitted. Self
expression at any one of these levels 1s subject to the
overriding ktoncern of the family for its own integrity and

well heing.,
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5. What is the modality of man's relationship to mang --
The famlily's response to this question governs its allegiancé
pattern. Although to some exXtent every family will focus
attention on its lineal relations (ancestors) its collateral
relations (present relatives) and on the individual femily
member, a dominant emphasis of family thinking will frequently
emerge, . The relational orientation defined by the family
will influence the types of identification made by the indi-
vidual members of the group and wlll likewlse iInfluence theilr
behavior, The continuity of institutional patterns within
the family will also be wvery much affected by the relational
orientation of its members.

The answers to these five crucilal questions dealing
with the familily's view of man's inherent character, his
relationship to'nature, his ofientation in time, hls mode of
activity and his relationship to other men can provide &
frame of reference for understanding the value orientation
of a particular ethnic family, It should be noted, however,
that these five areas represent only a coneeptual scheme for
the purpose of understanding the velue system of the familly.
The use of this scheme 13 justified on the basis of the vital
information it may yield regerding the Jewish family, It is
not implied that this epproach is a sclentifically validated
method Whiéh has been found to be reliable, However, pre-
cedents exist 1n The field of the soeilal sciences where

methods which have not been scientifically validated have



19
ylelded considerable insight to our understanding of human
behavior, The most notable example of such a precedent is
the application of psychoénalytic theoreivical concepts o
many areas of huuan behavior, 1if the method of analyzing
the value orientation of the family as exposited above
contributes to a general understanding of the character of

the Jewish family then its use will have been jJjustified,

The Concept of Interactlon

The family has already been defined as a group. The
individuals within this group, by virtue of their interde-
pendence, constitute its essence as a "dynamic whole ,"10
The use of the term dynamic suggests an interlocking relation;
ship among the various persons comprising the famlily unit.

On the operational level this lmplies that any action by

any one member of the family group has an effect on every
other member of the group. Since reference has already been
made to the fact that the family constitutes an intimate
primary group, the concept of interactlon as here defined

i1s of particular significance., The importance of interactlon
in the family setting is related to the principle that the
more intimate the group the greater the impact of the action
of any one of its members on every other member, This inter-
active process contributes to the creation of groub values
and permits Ehe transmission of these values to the young.

An essential requisite for such interactlon is a cer-

tain degree of adjustment between the individual and the group.
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The late Kurt Lewin, one of the founders of group dynamics
research, discussed this adaptation in an article entitled

The Background of Conflict in Marriage. e stated that,

Belonging to a certain group does not mean that the
individuel must be in accord in every respect with
the goals, regulations, and the style of living and
thinking of the group. The individual has to a cer-
taln degree his own personal goals, He needs a suf-
ficient space of free movement within the group to
pursue those gersonal goals and to satisfy his indi-
yidual wants,ll
Tn other words, there must be an opportunity for the satis-
faction of the individual's own need systems which in their
totality constitute his personality integrity before he can
be expected to function interactively for the benefit of
the group's integrity.

An analysis of the individual's psychologlcal rela-
tionship to the group requires that some attention be glven
to the general concept of character structure. Henry A,
Murray, one of the foremost experts in the development of
personality theory, hasgiven an excellent definition of needs
and thelr systemigzation., He suggests that the 1living process
requires the ofganism to constantly strive for equllibrium
because of disturbing conditions which are created by inter-
nal and external factors. The needs are the dlsturbances
which through coordination and direction seek to reestablish
the equilibrium. These needs are of two types: physical and

psychologicalm}z The need in its basic essence is a kind

of tension state which stimuletes action., However, social
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and cultural factors modify primltive needs into a developed
need system, The developed need is something more than the
vague tension of the raw need, since it becomes linked with
& particular means of satisfaction, When a distinct pre=-
ference for this satisfactlion occurs to the exclusion of other
satisfactions, then the need hasbecome linked to attitudes
and hablts. Hence the hablit is a repetlitive behavior pattern
designed to satisfy certain developed needs. The final
result of the need-habit bond is the development of character.
"Character arises from the action of habits and of habit systems
upon one another: 1t may be defined as the Iinterpenetration
of habits,"l3 As in the case of the developed need, habits
are also culturally conditioned so that inevitably soclal
attitudes become embedded in the very character structure of
the individual., The full significance of this social in-
fluence is demonstrated by the fact that a philosophy of life
held by an individual is a conseguence of and not the deter-
minant of habits.lu

Having thus far defined the structural features of
character formation beginning from the idea of need, it may
now be helpful to examine the process of formation and the
part culbtural attitudes play in 1t., An essential link with
the previously discussed material is the concept of role,
The formal definition of the concept is as follows: M"A
limited set o% behaviors tied together by & common under-

standing of the functions of a position."15 Roles and
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habits and hence are related to n.eeds.16 It is through the
mechanism of the role that the individual establishes his
relationship to the group. This 1s due to the fact that,

Role behavior on the part of two or more individuals
inw lved in reciproeal transaction both defines the
situation and regulates it., The regulation is estab-
lished in wwo ways: first, by the effect of the
sanctioning function impliclt in the counter-role
response; second, through the functloning of the
shared system of meanings and values which orient the
actions of the partlcipants.
It is through the shifting of roles among the family members
that common values and attitudes are developed and transmitted,
This shifting of roles or role playing 18 a constant process
in which all people become involved. It is a form of com-
munication and "as such, it 1s dependent upon a system of
cues, 8igns, symbols, meanings and values shared by the
participants in the situation," while its reclprocal character
stems from the fact that responses 1In turn stimulete addi-

18 As a result of

tional role playlng in the originator.
éontinuing role playing from the earliest period in 1life,

certaln ceﬁtral trends of development are established which,
"contain the ultimate uhanalyzable and unguestionable values"

which form the basis of character. These values by the very

nature of role behavior are soclially conditioned. They

also represent the chain which links the integrity of the{ﬁ%mme“gﬁ
individual with the integrity of his family. Role playiﬂgan v
1s the key ﬁo an understanding of family interaction and the

process of character formation.
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The Child - Inheritor of Family Values and Product of the

Interactive Process

The social organization which supports the speciles,
requires for its perpetuation that the new members
be recrulted in an orderly and systematic fashlon,
There 1s no doubt that every society universally
ascribes a rank order--a destiny--to its children
at the moment of birth through the mechanism of the
femily. Children camnot be potentially anybody with
a perfectly random, anybhing-is-possible kind of
future ahead of them. In order that the structure
and function of the socilal system be maintained
children have to be introduced inbto it with an ascribed
social status--a place to begin, and a range of selec-
" tion of future goals from out of the myriad of
possibilities.l

The future" of the child as determined by the family
is actualized in proportion to the family's ability and
willingness to satisfy his numerous and shif'ting needs, It
1s the child's long term dependence on others and his rela-
tively slow emotional development which permits the family
to help fashion his concept of identity and status., His
most basic need is to be loved in order that he may feel
the emotional security necessary for the development of the
self concept. The chief supplier of thls love is the mother,

The moreAparasitic the infént, the more gilving must

be the mother; the more helpless the child, the more

protective must be the parent. The child sucxs up
energies, for 1ts goal is 1ts own growth and develop=-
ment. The mother pours out energies, for her goal igo
now Lo assure the best development of her offspring.©
Once the physical necessibles of 1life are reasonably assured
and the child builds up an assoclation bond between mother

and food, there 1s a relaxation of sustenance anxielye

Thus the extreme dependency needs of the child in the course
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of time are satisfied and new emerging needs cause movement
away from the exclusive figure of the mother and bring into
foeus the father and other members of the primary family group.

With the pessage of time the infant begins to discover
his enviromment and sventually & concept of his own person,
Tt is difficult for an adult to imagine the experiences
of an infant--just feelings, devold of perception,
memory, or understanding, Gradually they are tled
together by conditioning; habits are established,
patterns are perceived, and derivations from the usual
are recognized. The year-old infant does not dis~
tinguish his body from the rest of the environment.
Feeling an ear or a toe produces double sensations, butb
so too does sucking a rattle held in the hand. Some
parts of the body may not be discovered until the ochilld
is two or three years old, and the more detailed
discrimination of feelings comes later with a
widening range of eXxperlences.
From the discovery of his own body the child moves on %o
learn through his sex identity, through seeing his image
in a mirror, and through being scolded for wrong actlons
that he constitutes a unitary self,22
The part played by aubhority in this process 1s vital
since it conveys to the child the demands of the group to
which he must adjust himself. It hasbeen stated that, "in
the family children learn through frustrating experiences the
reality of authority, the limitetions on their rights and
privileges, identifying in the process thelr parents as
symbols of suthority. Irom these experiences, patterns
of resction to all symbols of authority are constructed,"e3

The family environment constitutes the chilld's chief

source of information about reality, himself and the world,
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In his relations with his parents the child plays the
role of the child, but he imaginatively participates
in the role of the parent, When he succeeds to the
role of the parent, it is easy for him, because he
hag already played 1t in his imagination. IHe merely
shifts from one side to the other of an already
established interaction pattern. b

The extent to which the ehild 1s the inheritor of
family valuesand the product of the interaction process is

best 1llustrated by the following quotation from the article

on Integration and Conflict in Family Behavior which has been

referred to earlier,

Because our children bring so little pre-determined
behavior into the world with them and have so much to
acquire, they need a great deal of time to learn how

to play their roles in life, By the same token, they
can be taught a wide varlety of behavior, and since
much of it is mubtually exclusive, once 1t has been

learned, it cannot easily be unlearned or relearned,

or transferred to a different kind of social system,25

Summary

In this chapter the famlly has been defined in terms
of its group cheracter with some attention glven to the need
for o certaln absolute minimum of freedom for individual
movement within the group. It has been emphasized that
femily patterns reflect both the lndividual and soclal character
of the human species.

In succeeding chapters the concepts and terms defined

herein will be applied to the patterns of the Jewish family,.

Y
i



CHAPTER ITI
THE CHARACTER OF THE JEWISH FAMILY

The study of the dynamic interaction process is not
possible without some understanding of the cultural background
against which the dynamic forces operate, The family's
interaction pattern reflects those i1deals and values which
the culture has infused into the character of the family group.
In this chapter the discussion will focua on the concepts
ldeals. and values which constitute the character of the
Jewish family, o

Kluckhohn and Spiegell‘haVe suggested five crucial
areas which in their totality reveal the value orientation
of the family. These are the attitude toward human nature,
man's relationship to nature, the time focus of life, the
character of man's activity in life, end the relationship
of man to his family, In the material to follow these Live
areas will be examined with the intent of describing the value

orientation of the Jewish family.

The Jewish View of Man

Human nature as described in Jewish literature is
baslcally good not evil.2 The essential purity of man is a
theme found in the daily prayer33 of the Jew who addresses

God as followd:

My God, the soul which thou has placed within me 1s
pure., Thou hast created it; thou hast formed it;
thou hast breathed it into me, Thou preservest it
within me; thou wilt take it from me and restore 1t
to me in the hereafter.
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A conception of man which would propose that he is inherently

evil would be to suggest that God Himsell is also evil, since

in Genesis 1:27 it states that, "God created man in Hls own
image" and emphasizes this by restating that, "in the lmage
of God created He him." This view of man, however, does not

imply that he 1s entirely free of negative influences, Man

- can and does rebel_and this constitutes his sin against

God's nruat,j'esty.}‘L The source of this rebellion is the Yezer
Hara, the so called evil yezer which 1s frequently termed
the leaven in the dough. "Bubt the leaven, evil as 1t is,
has, according to the Rabbls, 1ts good purpose and lts proper
place in the universe, as anything created by God, indeed,
cannot be entirely evil,"5 Actually the Yezer Hara appears
to be synonymous wlth the human passions which are considered
necessary and constitube evil only when they become uncon-
trolled and abusive.

Tn the Jewish family, then, there was a fundamental
requirement of reapect for each member of the group, slnce
every human is made in the image of the Divine. The newly
born child entered the world with a pure soul., waever, it‘
became the responsibility of the parents to insure that the
Yozer Hara did not gain mastery over him. This meant that
the child had to be taught to control his impulses and con-
sequently disQipline became & vitally important matter.

Tf the child was not disciplined then he might be led to sin

because of his unrestralned Yezer Hara. Nonetheless, the
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divine aspect of the human also acted as a restraint against
.the infliction of too severe discipline. Punishment wasg
considered eassentlial but was to be used with moderation,
This attitude 1s expressed in the Biblical sbtatement, "He
that spareth his rod hateth his son; But he that loveth him
chagteneth him betimes" (Proverbs 13:2l.).

The problem of the Yezer Hara involved everyone in
the family; all had to be concerned with self discipiine.
Man was thought to have & unified personality buﬁ its component
parts had both the characteristics of that which is earthly
and that which is heavenly (Genesis 2:7). Consequently
it was the duty of every Jew to conduct himself in such a
fashion that he would not become subjected completely to the
terrestrial side of his nature, Hence in the family 1life
pattern 1t wes expected that precautions ageinst unsuitable

behavior wers needed and executed,

The Jewlsh Attitude toward the Environment

The Jewish concept of man's relatlionship to nature,
or to restate this in a broader context, the relationship of
man to his environment, was dlosely assoclated with the charac-
ter of family living especially in regard to the Sabbath,
The definition of man's relationship to the environment 1s
given in the Bible. In Genesis 1:20-29 man is commanded to
subdue the earth and is given dominion over all its animals

and plent life, However, after Adam's expulsion from the
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Garden of Eden the Delty ceased to assume responsgibllity for
man's life needs and he was sent forth to struggle with the
environment and to wrench from it hls sustenance.
Cursed 18 the ground for thy sake; in toil shalt thou
eat of it all the days of thy life., Thorns also and
thistles shall it bring forth to thee; and thou shalt

eat the herb of the fleld, In the sweat of thy face
shalt thou eat bread, till thou return unto the ground;

nb

The link which connected these two passages, one
demonstrating that man was the Delty's appointed agent sent
to subdue the earth and the other demonstrating a loss of
this privileged position, was the concept of Sabbath, The
- Babbath represents the harmonization of the Deilty, man,'
beast and nature Into one serene universe. The Sabbath provided
men with the opportunity to regain his former security in the
Garden bf FEden., It was the day of rest, but more essentially
it was the commemoration of creation, the time before man was
condemmed to toll for his bread. The Sabbath provided the
Jew with the contrast between hls labor of the week and his
rest on the day of the Divine,

The true goal of man's contact wlth the environment
was not to conguer it but té harmonize with it, On the Sabbath
the Jewish family lived this harwmony and made 1t a vital
experience for each of its members by setting aside the day
with speclal food, ritual, and activities. Butbt during the
week both young and old resumed the task of making the environ-
ment yield}its benefits, Indeed, without such a weekly
struggle the family well knew that there would be no true

reward on the Sabbath,
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The Temporal Focus of the Jewish Pamily

The temporsl focus of the Jewish family was mainly cen-
:t@red on the past and to some extent on the fubture. Law and

tradition constituted the guiding force in the life of the

Jew and his family. It was the unique experience of the

revelation on Mount Sinal which became the basic frame of
reference for the conduct of the individual and of his group.
Deuteronomy l.:9 commands the people to tell "thy children and

thy childrent's children: the day that thou stoodest before

the Lord thy God in Hoeb," Yet more ilmportant than the
occurence at Sinal were the tesbtimonles, the statutes, and the
ordinances which the Delty commanded the people.at that time.
These formed the nucleus of the constitution of Jewish 1life
embodied first in the Biblé7 and later continued in the Talmud,
However, the supremecy of the authority of the past was
unquestioned since the revelatlion was believed complete and
bindling for all timeBin spite of some actual modificatlons
appearing in the Talmud., Not only ancient law but custom
as-well agssumed the authority which traditlon conveyed.

This orientation inevitably influenced the family and its
members since 1t was the transmitor of the tradition, The
Jewish attitude toward the past is best summarized inlthe

Biblical admonition, "Remove not the ancient landmark which

the fathers have set."?

In the course of daily life as well as on the festivals

and specisal occasions the famlly constantly revitalized the
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past and infused life into the traditlon. Beside the past
there was also the future, the promise of a life after death,
a recompense which wes spiritual in nature.lo And this fubure
was dependent upon one's actions in the present, as the Rabbis
had said, "This world is llke a vestilbule before the world to
come: prepare thyself in the vestibule that thou mayest enter
into the bangueting hall."l undoubtedly the promise of a
future life was comforting to the Jewlsh famlly which found
i1tself immersed in a harsh struggle for survival but the
importance of the traditlon was probably a more universal
feature in influencing the family. It was the present which
made possible the fulfillment of the traditlon and the

attalnment of the future life,.

The Jew's Role in Life

The family in many different ways expressed the distine-
tiveness of its Jewlsh character, Distary regulations, special
rituals and most ilmportant of all-the sense of identification
with the Jewish people-~these had important effects on the
members of the family and especlally on the children. It was
this distinctiveness which is assoclated with the Jewish |
concept of man's role 1in life., This role had a two-fold aspect.

The first aspect related to the fact that man was made
in the image of the Deity. Thersfore, he had the potential
for close c0menion with the Divine, He was commanded,

"Be ye holy, for I, the Lord your God, am holy" (Leviticus 19:2).

His task wes to cultivate his spiritual character, to be
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as much like God as he could, and since God represents justice
and merey and goodness, these too are the characteristics
for which the Jew was to strive. To accomplish this goal
the Jew was expected to express hils fullest self and to
strive for an even higher elevation of that self, The means -
by which this cculd be accomplished was through a creative
life dedicated to the sanctification of the Deity. "Man's
true vocation is to bhe 2 creator, IHe is called upon to |
complete that which God has :'L:nj.tiatc—:acl.“l-i2

A second aspect of man's role concerned his identi-
fication with his people Israel., His membership in Israel
carried with 1t special obligations. He was first of all
expected to llve an ethical and holy life and to conduct
- himgelf at all times in a manner befitting his station. The
.basis for this obligation was the admonishment in Exodus 19:6
"Ye shall be unto Me a kingdom of priests and a holy nation,"
However, in addition to this responsibility there was the '
concept of communicating the divine word to others by means
of the exemplification of upright living. Hence the Jew
as an individual and in his family was ever mindful of ther

13

mission of Israel,

The Relationship of the Jewlsh Family to the Jewish People

'The Jew's relationship to his immediate family (primery
group) was noét free of connections with lineal relatlons

(ancestors) nor with collateral relations (present relatives).
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The family was the basic unit in Hebrew socliety and the clan,
the tribe and the nation were sll consldered 1ts extensions.
Descent from a common ancestor was the link bebween the patri-
archal family and the Jewish family. This consclousness of
ancestral ties is expressed in the freguent references to the
patriarchs in the prayerbook, Even in hls praise of the
Divine the Jew says,

Blessed art Thou, Lord our God and God of our fathers,

God of Abraham, God of Isaac and God of Jacob; great,

mighty and revered God, sublime God, who bestowest

lovingkindness and art Master of all things; who re-

memberest the good deeds of our fathers, and who wilt

graciously bring a redeemer %to their children's children
for the sake of Thy name.Lll

Also implied in this passage 1s the idea that the
merlt of the fathers 1s soméhow associated with the merit of
every Jew since all are part of one family, This 1ldea of
imputed righteousness may be derived from the more immediabe

ancestors and from one's collateral relations,

The Tdeals of the Jewish Family

Tt can be stated that on the basils of this dilscussion
of the five crucial areas in the value orientation of the
family, certain ideals reflect most clearly the character of
the Jewish family. These i1deals are three, the congcliousness

of individusl and collective responsibility, the recognition

of scholarship as being the most lmportant work and the

attainment of spirituality as the hlghest goal.
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Responsibility was the keynote of the marriage state
itself since the establishment of a new famlly was not com-
pletely divorced from alleglance to the family from which one
came., According to Jewish law, "If the parents are against
their children's marriage to a certain party, the right is
with the childfen provided the marriage is not against religion.l5
However, the parent family could, 1f it so desired, excommuni-

cate Lts rebellious offspring who In thelr eyes had neglected

their responsibililty. Schaussl6 gpeaks of this family right

in the following description.

Not all men conformed with the social rules. Occa-
sionally, a deflant young man married beneath his social
rank, to the great embarassment of his family. Some=
times the famlly was shocked into disinheriting the
defiant member and severing all connection with him,
This act of disinheriting a young man was marked by a
ceremony called Kt'tsotso, which means severing, cutting
off, '

In the Talmud there is & description of this queer
ceremony performed in the following manner:

The members of the family come together, bringlng a
cask full of fruits, In the presence of the children,
the open middle space in the cask was broken and the
children picked up the fruit and called out, "Brethren
of the House of Israel, hear! -Our brother so-and-so
has married a woman who i1s not worthy of him and we
are afraid lest his descendants will be united with
our descendants, Come and take a warning for future
generatlions, that his descendants shall not be unlted
with our descendants.! (Ketuboth 20b)

Severance of all relations with the disinherited member
was thus publicly proclaimed and impressed upon the memory

of both the older and younger generation who participated In

the K'tsotso ceremony,"
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Bven in Instances where a marriage was endorsed, the

parental famlly continuea to have close ties with the married

couple, For example 1t frequently happened that the father-

In-law of the groom susbtained the couple for a period suffi-

.....

independence. This was particularly true in the case of early
marriages,

| The ldeal of responsibility in Jewish marriage and family
ls best illustrated by LOWQnthal'al7 comments about the
seventeenth cenbury Glueckel of Hameln.

Married according to the Jewish custom of her day,

at a tender age to a lad of her parent's choice,
Glueckel not only found abiding joy in wedlock, but

the gquestion of marital unhappiness never arises in
all her tattle of herselfl and her friends. We feel-
the question does not exist. Few couples, no doubt,
.lived to call themselves, as: Glueckel and Chayim are
prepared to do, 'the happlest in all the world,! but
love like heaven, earth and the next Sabbath dinner,
being duly ordered and set, brought its anticipated
rewards. Love was bound to satisfy, so long as men
expected from it, not the fulfillment of its own limit-
lesg desires but a practical code of social conventions,

Scholarship was the badge of merit and status which

the family proudly displayed. Jewlsh law states that, "He

who ﬁruly desires to honor his father or mother, should occupy

himself with bthe study of the Torah and with good deeds, for

this is a great honor to his par@nts.“ls A scholar attalined
the highest possible status in a family. Ie was treated with

the greatest respect for, "The student is the pride of his

family, and more. He brings them honor and Joy, sheds on

them the reflected glory of his yilkhus. Hvery meale infant is
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potentlally a source of honor for his family. Potentially
he represents fulfillment of the pattern of the ideal Jew,"L?

Such an ideal was a universal feature of the Jewish family,

Whether in Eastern Europe or in Germanygo

wisdom and scholar-
shlp were elevated even above economic pursuits. Bubt if the
family had no scholar of its own it was still enjoined to
establish contact with a man of learning. Jewish lew stabtes
that, "Assoclatlon with the learned is considered ideal
company, hence a man should try to marry the daughter of a
gcholar, to give his daug?ter to a scholar and to assoclate
in every way with them.,"2 Gonsequently a marriage match
with a learned man or with a family noted for its learning
was fréquent and highly desirable not only because of the
legal encouragement of sudh.action, nor the admiration of
scholarship 1itself, but also because learning was fe}t to
be an insurance of high moral and socilal standards.ad

The famlly's concern with learning was undersbtandable
in the light of its identiflecation with tradition, The tradi-
tion was contalned in The Torah., The term Torah had an all
inclusive meaning for the Jew., It was the written law, the
oral law, tradition, custom; in a word it was everything
implied in Jewish teaching., Torah was the key to life,
Without at least mimimal knowledge of 1t the whole pattern
of family life would become disrupted and its rationale for
exlstence would be lost. This was true since in contrast to

the modern concept of education as the pursult of knowledge
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and the attalmment of culture, Jewish scholarship was concerned
with learning the rules of conduct.23 Torah is a "tree of

life to those who take hold of it, and happy are those who
support it, Its ways are pleasant ways, and all its paths

are peace."aa

| The supreme ideal of the family was the attainment of
gpilrituality, the goal for which the study of Torah was
initially undertaken, This spirituality is described in
Deuteronomy 6:-9

Hear O Israel: The Lord Our God, The ILord is One.

And thou shalt love the Lord thy God with all thy

heart, and with all thy soul, and with all thy might.

And these words which I command thee this day, shall

be upon thy heart; and thou shelt teach them

diligently unto thy children, and shalt talk of them

when thou sittest in thy house, and wihen thou walkest

by the way, and when thou liest down, and when thou

risest up. And thou shelt bind them for a sign upon

thy hand, and they shall be for frontlets between thine eyes.

o And thou shalt write them upon the door~posbs of thy

house, and upon thy gates.

It is clear from the precedinggquotation of the "Jewish
creed" that love of God as exémplified in the cnduct of one's
1ife 18 the fundamental commandment of the Delty and the
highest achievement for the Jew., The responsibllity for the
infusion of thig spiritual consciousness was the most difficult
task assigned to the family, but such a challenge was also
reflective of the supreme regard in whlch the family was held,
What greater service can an institution performi What greater
honor can an lnstitution attalnl!

The Ba'al Habayith appears with the dlgnlty of a father

who creates a sanctuary where he, hlg wife and his

children live, devoted to a law which excludes evil
and promotes good deeds, The father shuts the door
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of the house, and protects his family, not only from
Egpbeys and_?hieveﬁ, bgg from everything which opposes
the sacred law of God.
Sumnary
In this chapter.the valueé and ideals of the Jewish
family have been discussed in order to conceptualize a picture
of the chearacter structure of the Jewlsh family. Consideration
has been given to the value orientation of the family which
in summabion was as follows: Human nature wes believed to
be innately good but Subject to certain passions which though
proper must be controlled; man, although forced to struggle
with the environment for the necessities of 1ife, yearned to
pecome one with nature and its creator and this harmonizea-
tion he found in the serenity of the Sabbath; tradition was
the constitution by which one 1ived end therefore the tiﬁe
foecus was on the past, the present being the link between
the living past and the future promise of & life beyond;
gince man was made 1ln the Divine image his alm was to become
godlike by living an ethicafyzreative 1ife and by his role
as a member of a prilest people with a mission; the family
represented the extension of the original patriarchal family
and hence all families were linked by their descent from a
commorn ancestor and all were bound 1in one continuing chain
of 1ife. This value orlentation was translated into three.
basic ideals which the family sought to impart; consciousness
of individual and collective responsibility, & recognition of

gcholarship as the greatest work, and the attainment of

gpirituelity as the supreme goal. Responsibility was
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embedded in the very concept of merriage and family., Scholar-
ship was the family'!s greatest source of honor and respect
while the task of inculcating a congcilousness of God was 1ts

greatest challenge and highest privilege.




CHAPTER IV
JEWISH MASCULINE AND FEMININE ROLES

As noted in an earlier discusslon in this study, the

definition of rolel

is a pattern of behavior assoclated with
the commonly acknowledged function of a position. This
pattern is learned and habituated. It is a major factor in
the development of an individual's character since it helps
him to define his relationship to the group and contributes

to his own sense of identity. TUndoubtedly the most basic role
in 1ife is that associated with one's sex, Margaret'MeadZ
states that,

We know of no culture that has said, articulately,

that there is no difference bhetween men and women

except in the way they contribute to the creation of

the next generation; that otherwise in all respects
they are simply humen beings with varying gifts, no

one of which can be exclusively assigned to either sex.

We f£ind no culture in which it has been thought that

all identified tralts--stupldity and brillilance, beauty

and ugliness, friendliness and hostility, initiative
and responsiveness, courage end patience and lndustry--
are merely human traits.

In Jewlsh culture, as in all other cultures, the
starting point of role differentiation was determined by the
sex of the individual. In this chapter attention will be
focused on the development of bthe male and female role in
the child and then in the adult. This approach may be called
the longitudinal view of role--child, adult, spouse in contrast
to the cross sectional view of role which concerns the varied

roles played by an individusl in the course of a day,
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The examination of Jewish masculine feminine roles

will, 1t is hoped, demonstrate the strong religlous influence
in the delineation and definition of roles in the family

setting.

The Delineation of Male-Female Roles 1n Childhood

When the Jewish child born was a male then the rite
of circumcision was performed, This rite assumed the character
of a definitive and irreversible religlous act, The act
defined the role of the Jewish male in terms of his destined
function as a member of a priestlike people.3 In the cere-
mony itself the destiny of the Jewish male was reflected in
the response of the witnesses to the cilrcumcision who said,
"As he has been entered into the covenant, so may he be
introduced to the study of the Law, to the nuptial canopy,
and to good cleecitss.,")“L The male received his name on the

occasion of his clrcumcision while the female was given a
Y

neme soon after birth in the synagogue.)

When the child reached school age lmportant distinc-
tions were made regarding the type and amount of education
depending on the sex of the child. This distinction as

reflected in the life of the Ragstern Huropean Jew is described

as follows,

Some tlmes the girls study in the same room with the
boys, someftimes in a separate room, They may have
the same melamed or different one, possibly the wife
of the boys' melamed. Their daily sesslons are much
shorter than the boys' often not more than two hours,
for they must run home to help their mothers about
the house and to take care of the children., For them
gtudy 1s marginal to their primary activities, whlle
for the boys it is the major occupation and goal,
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Masculline privileges accorded early in life to the
young Jewish son also entalled corresponding responsibilities.
The famlly well knew that lts fubture hopes rested in the male
line that would preserve its mame, It was further expected
thet the son would maintailn his'parents in thelr old age and
that he would be of service to them, Bubt most important of
all the son was charged with the responsibility of continulng
the traditionsof the family,7

It was the task of the parents to insure the proper
loyalty and respect of the young males and females for the
adult roles which they would shortly assume., The value
orientation in the Jewish family was almost completely focused
on the adult, the child being viewed as a miniature man or
woman, In this connection Abrahams stateslthat,

The child life of the middle ages wag 1ln many ways a

hard one, Discipline was severe and corporal punishe

ment habitual. At the table the ubtmost self denlal’

wag demanded of the chlld in the presence of guests,

and the 1atter were forbidden{ by a r@al}y galutary 8

plece of etiqueltte, to spoll thelr entertalner's child.
This particular reference to conditions in the middle ages
may in its essence reflect the general attitude of Jewlsh
‘adults toward children as noted above.

The sharp differentiastion of what was masculine and
what was feminine in the areas of attitude behevior and
Interests was readily available for the child to observe.

The patterns of activity expected of each particular sex

could easily be learned by imitating the adult model most
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avallable, Hence the father was viewed as teacher and pre-
servator of those religious values which conveyed blessings.9
The attitudes emotions and aspirations of Jewish children
were formulated into definitive molds by susbtained and particu-
larized treatment on the part of each parent., Masculine’
prowess was not identifiled with strength or with economilc
8kills but rather with intellectual power, while femininity
was symbolic of warmth and affectlon. This 18 expressed by
one Jewish autoblographer as followsg:

Toward my father my attltude was one of the deepest
respect, but in that respect there was not lacking an
element of fear ... I would say that my father's
influence was to intellectualize me, my mother'ts to
inspire me: TFrom my father streamsd a cool, clear
light: from my mother warmth and emotion ,...*
The attitudinal posture of respect for ones elders
was a fundamental demand imposed upon the children of a Jewish
family. It was d demand which was backed by the authority
of Seripture and reaffirmed by the rabbis. The commendment
to "honor thy father and thy mother" was broader in import
than just insistence on & mere show of respect. One.not
only revered the elder, one sought to attain the elder status
citself, Hence emulation of parents became an internalized
goal of the chlld by virtue of the force of soclal law and
the psychological conditlions created by such law., It was
this basic factor in Jewish family life that permitted the
researcher to supgest the following hypothesls concerning the
Eastern Buropean Jewish family: "It appears that children

introject parental standards successfully, and much of their
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behavior can be understood as modeled after that of the

parent of the same sex,"ll

The Adult Male Role

At puberty the child moved into the realm of adulthood,
Jewish law waé a propelling force in this conversion of
status since 1t commands that sons and daughters are to be
married immediately after becomling mabure ag a precaution

2
against incest.l“

Indeed, marriage not only conveyed adult
status,13 it also naturally imposed duties and obligstions
agsgoclated with the hugsband and wife roles, 1t furthermore
called for a redefinition of relationships with the parental
family. The law states that,

Either a son or a daughter is egually bound to honor
the parents and fearing for them, but a daughter when
she 1s married she is not able to attend the services
of her parents because she must attend her family,
but if she becomes divorced she must take care of the
services of the parents the same as the son,Li
Although 1t was considered desirable for a mature male
and female to marry, early pressures directed toward this end
did not imply rash and hasty cholces. The prospective wife
was to be personally respectable eand the offspring of a
reputable family. Modesty, mercifulness and charitableness
were the preferred characteristics of the intended spouse.l5
FPollowing the marriage cerenony 1t was expected that
the groom and'bride rejolce for seven days and set aside all
work.16 This honeymoon perlod was further extended by requlring

the husband to be close to his wife for a complete year during
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which time he could not leave town and was expected to
"re jolece with her" unless his wife decided to relinquish
this right.+7 |

Though in the main a man had little contact with women
and in fact was supposed to avold them generally,l8 he was
required to be concerned with his wife's physical and psycholo-
gical needs, Indeed compatibility in Ehe marital relation-
shlp was an ideal which was transformed into practical rulés
a8 for example the regulation that "an ignorant men shall not
marry the daughter of a priest, because such an alliance will
be unsuccessful,"? The husband had "to respectably treat
his wife for it is only for the wife's sake that a man's
house 1is blessed@"ao It was the duty of the husband, further-
more, to fulfill the sexual needs of hils wife. Every husband
had the obligation to particlpate in sexual relations with
his mate at certaln times in accordance with his station in
life. The amount of guch contact varied with the type of
occupation hw was engaged in.21 Even when the wife was preg-
nant or nursing her husband could not deprive herof sexual
relations except by her consent. _

Beside his obligations to his wife, as husband, the man
was generally recognized as the official head of the home,
He was the Batal Habayith, a position defined by one writer
on the Jewiéh home as "the man who founds a famlly, supports
1t and gives 1t dignity through his achievements and shapes
ne2

the future of his children, Tn addition to his role as
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ruler of the home, he was also ldenbtified as its religioué
leader, He conducted the prayers at the table 1n addition
to rendering decisions In all domestic religious matters.

As study was closely associated with rellgion snd was in fact
a religiously prescribed duty it too was one off the expected
activities of the Batal Habayith, Indeed 1i was the expecta-
tion that study would somehow be possible irrespective of how
busy the head of the family might have been. In Glueckel of
Humeln's seventeenth century memoirs she wrltes, "However much
my husband toiled, and truly the whole day he ren about upon
his business, still he never falled to set aside a fixed time

to study his dally portion of the Torah, 23

The Adult Pemale Role

The wife was also enjoined by Jewlsh teaching to conduct
herself in a particular manner btoward her husband and family,
The Talmud suggests that her task was to care for the house,

2l

her own attire and to make hersell attractive, It was also
expected that she be patlient, and not given to'tempgr out=-
.bursts.25 In the main she was to follow the léad of her
husband, And yet her role and that of her husband's were
interdependent in character., Thus, "Even when her husband
‘performs the ceremony, it is her duty to have in readine&s
the cup of wine, the loaf of bread, the knife, the towel,

n26

" the incense or whatever is needed. Likewise on any matter

involving the problem of law and observance she was expected
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to consult with her husband or with some appropriate maséuline
authority even 1f she knew the answer, since decisions of this
type were exclusively the prerogativé of the male,>!

In addition to the role interdependence of husband and
wife defined by Jewilsh practice there was a concomittant’
psychological complement., The husband naturally turned to
his wife and she to him when advice and help were required
on any matter involving just the one or the other of the
marital partnership. In this matter of psychological inter-
dependence the legal basis for masculine dominance became
subordinate to the human needs of the moment. At such times
the wife Had full freedom Lo express her opinions and even to
influence deéisions. The wife's importance in all significant
emotlional situablons was a vital reason for her influence ln
the family., It is the fact that she was a woman and hence
the personification of emotion&lity28 which permitted hel to
cater to the needs of both her husband and her chlldren.’

The rabbis had perceived this special function of the woman
as suggested by btheir dictum that "man should be ever mindful
of the honor of his wife for she is responsible for all The

blessings found in his household" (BM 59a, Ketuboth 62a).

- Jewish Parental Roles were Complementary

The interdependence of the male and female parental
L‘roles 1n the Jewish family was a condition built into the

structure of the marital union outof which the family emerged.
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The full weight of this ideal rests on the Biblical stateument,
"and the Lord God sald: It 1s not good'that the man should
be alone: I will make him a helpmeet for him" (Genesis 2:18).
Thus man and woman were unlted in a mating relationship with
its obviously unique sexual function for each partner.
However, it is significant that the major emphasis of the
union was not placed on the sexual procreative aspect but
upon its psychological aspect., The authors of the Bible
contend that it was not good for a man to be single--he reqguires
emotional satisfactions and the help of another interested
human being to share in the life process. Conversely woman
needs man for the same reasons., This is the fundemental
humen bond which constituted the bulwark of Jewlsh family
1ife. The rabbis operated from this frame of reference Wwhen
they purposefully interpreted P to mean male and female
based on the twenty-seventh verse in Genesis: "And God created
man in His own image, in the image of God created He him;
male and female created He them," It is again the same rea-
soning which is present in the interpretation. of theccommand-
ment of being fruitful and multiplying (Genesis 1:28) as
meaning the bearing of at least one son and one daughter,
hence a symbolization of the primary man-woman unib. It
was on the basis of this unlt that the roles in the traditional
‘family have be?n formulated, patterning all relatlonships
~after the father-mother bond, Thus in the Lastern Ruropean

Jewish family it has been noted that the father and the
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mother "are not spoken of as 'parents! but as tateh-memmah,

as if in recognition of the duality that composes the unity."BO
All of the davghters were percei#ed a8 potential mothers

and all of the sons as potential fathers. This perception
required the parents to respect their children regardless

of their sex and demanded of the children respect for each
other because of their destined graduation into the role of

father or mother.

Summary
Tn this chepter the roles of the male and female have
been exsmined against the fundamental unity of the husband-

wife, father-mother bond. Both the differentiation of the

roles and bthe concept of role interdependence of the male
and female in the Jewish famlly have been discussed 1n terms
of the religious prescriptlons which have molded these roles

and expanded them.




CHAPTER V

SATTSFACTION OF INDIVIDUAL NEEDS
WITHIN THE JEWISH FAMILY

The ultimate success of group functioning is dependent
upon the satisfactions available to the lndividuals comprising
the group. Pamily compatibility is a term designating social
equilibrium, It is achieved through the fulfillment of the
Individual needs of the group members. The roles of father,
mother, and sibling provide only the stage or setting for the
attainment of emotional gatisfactions. They constitude an
arrangement of prescribed attitudes and duties which experience
hag indicated is an effective means of achieving individual
satigfaction and family compatibility. In this chapter
attention will be focused on the condltions within the Jewlsh

family which contribute to such sablsfaction,.

Satisfaction of the Child's Needs

As the child is completely dependent and, therﬁfdr@,
has more needs than any other membercf the fawmlly group, it
would be well to begin this discussion with a consideration
of the emotional satisfactions available Tto him.

It has been noted that there are no regulations in
ancient Jewish legislation governing the reering of children
in bterms of t&eir care and treatment.l Indeed, the question
is first discussed in the Mishnah and there it 1s generally
agreed that children of either sex are entitled to the same

right to parental care.
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To provide a secure and comforting a tmosphere for the
infant was the primary concern of the Jewish parent. 1In
Talmudic times those who could nob afford a cradle used a
Jneading trough in its stead, while the wealthler Jews ubilized
e, carriage like contraption with bells on it to keep the baby
gafe and comforhable.2 These cradles were used only during
the day but at night the mother took bhe infent to sleep with
her,3 The mother's concern for the child was shared by all
the obher members of the family who cooed over 1t, sabisfied
1ts demands with love and care and generally surrounded 1t
with warmth and abttention especially during the first waar.u
§1€f' The baby we.s shlelded from stress and was always fed on demeand.
There was no concern, indeed no concept of spollling the child,
Body processes were considered natural and:the childts poor
physical control over elimination was acknowledged and treated
accordingly even though toilet training ceame early.s Infancy
was generally considered a dangerous period of 1ife, silnce
bables were éubjeot to numerous illnesses many of which could
be fatal. Therefore weaning, which was thought of as the end
of infancy, was an occasion of great joy. This is reflected
in the Biblical account of Isaac's birth and subsequent
rearing; "And the child grew, and was weaned, And Abraham
made o grealb feast on the day thet Isasc was weaned," (Genesis 21:8)
When ﬁhe snfant had graduated into childhood as signi-

fied by the cessation of suckling, waich occurred any bime

between eighteen months and three yearsé there was sonme
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lessening of the freedom accorded during the infancy period,

Nonetheless, the greater restrictlons on children's activitles

did not come untll the latter perilod of childhood, Even

in the Biblical period children were able to play in the
streets and market places with slinging and dancing despilte
the fact That they were charged with responsibilities at an

early age.7

Play for the child is the language of joy expressed
in actions rather than in words., It is frequently the reflectlon
of the world of the child and, therefors, one finds in play
evidence of the Influence of the general environment on the
child. As religion was sgo much a part of that environment
for the Jewish child, it was not unexpected to find play
combined with religious rituals., For example, on the eve of
Passover boys engaged in numerous pranks at the time the house
was being searched for leaven and even the younger children
participated in the merriment. They would conceal particles -
of bread in corners and were vociferously happy when the

I

morsels of bread eluded the vigilance of the searchers,

The physical and emotlonal securlity so prominent in the
first years of life was not suddenly replaced with responsi-
bilities, The process of training for adult life was initiated
with care to avoid the sharﬁ break which might communicate %

rejection to the ch.ild.9 The mother as the chief symbol of g

security was aiways present to cushion against the shock of

having to assume more and more independence. Ier love and
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devotion was a constant source of strength during this adjust-
ment period., The process of growing up was also ma terially
alded by the status and prestige associated wlth adulthood.
Though the Jewish infant's security wes, in the main, guaran-
teed to be the highest measure the family could provide, there
were apparently other satisfactions which were of gufficient
worth to motivate the child to give up the gratifications of
infancy, REvidently the range between infancy and adulthocd,
though brief by present day standards, was not especlally
abrupt in the Jewish famlly because of a successful gradation
of values which accorded increasing satisfaction of psycho-
logical needs in the direction of adulthood. The choice
available to the individual in such a setting was clear,
Indulgence was ldentified with the infant and with infantile
behavior, but over against this were all the soclal rewards
agssociated with maturity.lo Therefore, by the time one became
old enough to recognize himself as a junior, the advantages of
senlorlty were clearly recognized as a goal worth pursuing.ll

TLearning more than any other activity was identified
with status. The scholar achieved a degree of status un-
equaled by any others in the eyes of the Jewish family.
Consequently even the beginning of education for the Jewish boy
represented the opportunity for gaining an increasing amount
of standing wighin his family. In addition, his progress in
learning provided him with a sense of mastery which, apart

from its social implication of status, also gave him self
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satlsfactlion simply from the standpoint of being able to
execute a task well., Zborowski in his study of East European
Jewry sbtates that,

A boy's posltion changes, ... when he begins to study,
and his prestige increases in proportion to the pro-
gress he makes at school, The first real mark of
respect he recelves ls when he passes hils primery
studies and enters the second stage, When he advances
to the study of the Talmud he is considered almost

an adult, especially if he shows special aptitude,

He may participate ln debates of adults, sud his
opinion carries equal weight. This pattern has existed
persistently and goes back to at least the time of
Jesusg,

Satisfactions Avallable to the Wife-Mother Figure

Thus the Jewish child's needs for physical security,
emotionsl security, status and masteryl? were fulfilled by
the'responsive atmosphere of the home, Thls responsivity
was available because of the high value placed on children,
They were the special treasurecof their parents and especisglly
the mother. To be able to have children was the raison dlebtre
for the dJewlsh woman. The Bible glves more than one insténce

~of women adopting desperate measures to insure the Pf?ﬁ???@

of children, Sarah gave her handmaid Hagar to her husband
because she herself waes barren (Genesis 16:2-4), Lot's daughters
committed incestual intercourse wlth their fabther in order bo
have children (Genesis 19:31-36), Rachel cried out to Jacob,

"Give me, children, or else I dle," (Genesis 30:1,3) end she

A

7

also gave herlhandmaid to Jacob to insure the pregence of
children. For the Jewlsh wife motherhood was the highest

status she could achie\feo All of her emotlonal gsecurity -

.
/.

3
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and sense of mastery derived from the satisflactlons avallable

to her as mother and wife. Her greatest achievements were
linked to her children and husband. BEverything was measured
in termsof what she contributed to them. The Talmud notes,
for example, that "if women encourage the children and gladly
let the husband stﬁdy Torah they also have a share in the
Torah." > Tt was the Jewlsh mother's dream to have a son who
would one day bear the distinction 6f being a learned man
and to have daughters who would be happily marrled,

The second aspect of the Jewish woman's role that of
being a wife was structured in such a way as to provide !
opportunities for the satisfaction of ‘her basic physical’ and
psychologlcal needs, This was already a factor in the Bible
‘which set up cerbain rules for the newly married couple.
Deuteronomy 2l.:5 states that, "When a man taketh a new wife
he shall not go out in the host, neither shall he be charged
with any business; he shall be free for his house one yeawr,
and he shall cheer his wife whom he hath taken." This demon-
straﬁle concern for the wife'!s needs had also been character-
jstic of the rebbinic regulations regarding the maritel rela-
tionship. Sex relations was considered a legitimate satis~
factbion which the husband could not deny to hls wife. The
‘wife was even permitted to ask her husband for gsexual con-
tact though s@e could not verbally express her desire.14'

The husband, however, could not make sexual demands upon his

wife ageinst her will.15 This constituted a principal

—T
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restriction in the matter of sex contact, DBut generally
speaking sex reletions was considered more than an act designed
for the procreative purpose, it was also to be enjoyed to the
mutual satisfaction of both the husband and the Wif.'e.l6
Freedom in sexual relations between husband and wife was therew
fore encouraged in order to insure the spontanelty requisite
for maximum fulfillment. Thus the rabbis state that & man 1s

free to take any form of pleasure wlith his wife that he desires,

w7

satisfactiors Available to the Husband-Father Filgure /%¥;t¢w“

The Jewish husband, in addition to gaining sexual
satisfaction from his wife, also looked to her 'for comfort and
companionship to bolster his psychological and spiritual
regources, There was genuine meaning for the husband in the
reclbtation from Proverbs3l customerily read on the Sabbath;

A women of valor who can find? For her ?rice is far

above rubies, The heart of her husband doth safely

trust in her, And he hath no lack of galn. She doeth
him good and not evil all the days of her life,

But as the fathér in the household the Jewlah man
algso derived emotional satisfactlon from his chlildren., In
this area he could operate with freedom and spontanelty
egpecially with the younger children before they were old enough
to be given guch responsibility., The Midrash states that a
man could make:.himself look foolish for the amusement of a
child.18 Howéver, as the children grew older, and this was
particuiarly true of the sons in the family, the father assumed

the role of teacher and gulde.r’ The love of the father for
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nis son was chiefly satisfied through his successful tutoring
of the boy. The father's own status wes partially determined
by the prominence his sbn attained as a scholar. However, the
Jewish adult male was eipected to be gcholarly in his own

right. Both his need for mastery and status were most easlly

attalned through the discipline of Torah.

Tndividual Expression in the Jewlsh Famlly

Pensions within the family found a ready release
through the expression of emotion., Weeplng was considered
an o ccepbable means of expressing joy, pain, grief and anger'.
When children were rebuked by thelr parents they were pPro-
hibited by firm rules against talking back but they could cry
and, indeed, wele encouraged to cry by knowing parents who
recognized that crying served as a good outlet for the eXx-
pression of sharp anger and acube resentment. The fathel
as well as the mother could weep a8 & means of éxpressing
emotion though this was restricted to crylng during religlous
rituals end prayers for help.ao This catharsis of weeplng
offered the fullest release of emobional tension and was &
healthy factor in the 1ife of the Tfamlly.
unless the indivlidual interests of all members of a
family, whether husband and wife or children, are
coordinated the sssential requlrement of unity is
disrupted, not merely disposltions ruffled, Compabi-
bility in Jewish family life 1s most appropriately
designatad by the words ghalom Bayith !'The Wholeness
(peace) of the household! 21 :

This compatibility was a"prominent feature of Jewlsh

family 1ife, It was largely due bo the fact that "in the Jewlsh
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_pattern of values, the 1life of any individual is measured

always in termsof the satisfaction of group needs, never solely
in terms of purely personai needs," (See note 21) The indi-
vidual end his family were considered interdependent not one
above the other, not one without the other. Hence although

the discussion in this chapter has centered on the individual's
gatisfactions it should be emphaslzed that in the family setting
there are significant lmplications for all in the happiness

of the person,




CHAPTER VI
INTERACTION IN THE JEWILSH FAMILY

In previous chapters the prerequisites for dynamlc
interaction have been discussed in terms of the character of
the Jewish family, the role concepts governing the behavior
of its constituents, and the opportunitles for individual
gatisfactions available in the home setting. In the dis-
cussion to follow the interactlive process itself will be’
examined with special relevance to the child, since the young
are more completely immersed in the process and hence feel
its impact more than any other memberof the family. It is
the psychological impact of this process on the child which

will occupy the focus of attentlon.

The Child and the Interactive Process

For l1llustrative purposes it may be helpful to demon-
strate an atyplcal Jewish family experience in which a primarlly
negative interactive process produced an unheppy embittered
Jew., TIn an anonymous memolr of the sevenbeenth centuryl a
men recalls his childhood with painfullemotiono He pilectures
his father ag an individual striving for prominence end power,
pasily glven to temper outbursts and selfish in his outlook.
Gontrary to Jewlsh law, the father falled to provide for the
proper educatidn of his son but instead chose to save mone y

by hiring inadequate teachers who, with the father's know-

ledge, virtually atarved the boy. Though his father
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remarried, matters did not improve for the boy. In fact
he wag rejected even more completely, He notes that because
of his lack of learmning, hence his lack of status, he became
a "thorn" in his own eyes and in the eyes of his father,
Because he lacked a mother he felt himself a "boor brought
up in dirt without any cleanliness" and he further states:

I remember that at the age of eleven I ran arourd

barefooted and without trousers, and no one cared,

My father then had many little children, for his wife

bore him a son or a daughter almost every year., I

am sure that 1f anybody had amnounced my death to

him at thet time, he would have thought this good news;

for he considered me ignorant and good for nothing,
so that my exlstence was a burden to him,

:?   Desplite constant attempts to acquire an education, the boy
| failed and in his desperation he sought acceptance from any
Lﬁ/ % gsource, This led him to fell into bad company. In fact his
i father even endorsed the move with a gesture of contempt,
He wistfully comments that he would have been happy if his
;?:  father had given him a wife at the tilme., He concludes his
| memoir with the indlcation that he is not married and is
uncertain of whether he should marry. e hopefully looks for .
some word from God to guide him,

In the above example the negavive lamily eXperiences
of this man resulted in the greatest possible threat to the
Jowish family, namely its potential disruption because of a

disinclination to marry and raise a family. In the recol-

i

lections of this anonymous author there is evidence of failure

in every critical aspect of family contact; the faillure to




61
accept responsibility for the child punctuated by rejection
of him, his exposure to the severe deprivation of hils needs
for physicel security, emotional security, status and mastery
and the absence of a stable home environment, Of particular
note isthe evlidence in the material of a failure to introject
those values which o would expect from one exposed to a
healthy Jewish family life, i.e. his association with bad
company and his lack of appreciation of the importance of
marriage end family.

In the more btypical Jewlsh family the child was valued
very highly and was assoclated in the Jewlsh mind with reli-
gious duby. This is exemplified in the fourteenth century
statement of a Jew who addresses God with the following
prayer: "He who searcheth hearts knoweth that all my yearning
desire for children in this world was solely dlctated by
my wish to raise up offspring which should £ill my father's
place in the study of the Law, in good works, and In the éer-
vice of God,"?

Other sources of support of the idea that the child had
religious significance come from the legends concerning the
pre exlstence of the soul, According to this type of thinking
it wes belleved that the child had previous to birth lived a
higher type of life during whichh he had been convergant with
the ministering angels of God. Therefore when & birth
occurred it was not considered the beginning of a new life

but rather the arrival of an emissary from God. The child,
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in this role of emissary, was commissioned to giorify the
name of CGod on earth and, hence, the child rearing attitudes
of the m rents were more or less dedicabted to assisting the
child in the fulfillment of its mission,3

The.training of the child was the responsibillty of
both the father and mother. The paternal side of this duty
i3 based on the text in Genesis 18:19 in which God says of
Abraham, "For I have known him, to the end that he may command
his children and his household after him, that they may keep
the way of the Lord, to do righteousness and justice."
Evidence that mothers were also to share in the educational |
process, especially during early youth, is derived from the .
book of Proverbsu whilch clearly describes the training part-
nership: "Hear my son the instruction of thy father, and for-
sake not the teaching of thy mother: For they shall be a
chaplet of grace unto thy head and chains about thy neck,"

The possibility of interaction between parent and éhild
resulting from the educational process was substantially
increased because of certain regulations which protected the
rights of the child., For example, the Talmud counsels that
a promise made to & child should be fulfilled, otherwise 1t
contributes to falsehood,5 Parents were algo warned against
favoring one child over another because of Jacob's preference
for his son Jogeph which led to the enslavement in Egypt.
Further considération of the child was advised wilth respect

to the problem of maturation. In two homilies the developmental
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psychology of childhood appears to have been appreciated
by Jewish authorities:

'And when you have planted all manner of trees for food,

then ye shall count the fruit thereof as forbidden;

... referring to the child ... three years shall

it be as forbidden unto you for he 1s unable to walk

or talk bub in the fourth year 1t shall be holy unto

you for giving pralse unto the Lord'! ..., when hils

father consecrates him to the Torah: 'And ye shall

teach them your children to sSpeak in them' from here

they infer that when the child begins to speak his father

gpeaks_with him in the holy tongue and teaches him

Torah, [ ’

The child in accordance with his capacities was subjected
from the very dawning of his comprehension to a religious
consclousness through ethlical and ritual teaching. The
importance of ethical conduct was fully apprecliated and the
problem of its transmission was understood, Rabbinic teaching
calls abtention to the need of an exemplary figure with whom
to identify to insure the transmission of proper behavior,

The Schulchen Aruch states that "a father whe 1s desirous of
being compassionate with his children should go in a good
upright way so that his children mey learn from him, and they
also are honored through him."8 Imltation was then relnforced
by intensive education undertaken by the father who was obliged
to train hisoffspring in the fulfillment of all the command-
ments both scriptural and rabbinic, with each lesson to be
imparted in accordance with the intelligence of the minor

male or female;,9 And finelly, the learning process aided

by imitation and study was reinforced by participation in

religious ceremonies ilncreasing in proportion to the child's

understanding.lo
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Responsibility, toward others was taught early in the
childt's carecer through his becomling familiar with the meaning
of chérity. In Bastern Hurope it was customary for a father
to let his son give charity to the needy instead of handing it
over himself, And very often the child would be put in
charge of fh@ weekly dole at home when the "schnorers" made
their custom:ry rounds. Thus he learned that construétive
giving was a sure way to win approval.ll

Educatlion was not restricted to certaln prescribed
areas of investigation but was dictated by the needs of life,
Therefore, in addition to training the Iintellect, there was
concern also given to the emotions and to the natural drives
within man, "The Jewish boy and girl were brought up from
earliest childhood with & clear knowledge of the physical
facts of birth and marriage as well as of thelr spiritual
aspectsa"l2

Punishment wag viewed as & necessary ald to the learning
process, but when it was utilized it had to be swift and re-
lated to the event.13 The child never recelved punishment in
such a manner as to threaten his sense of securibty and
acceptance, For punishment did not imply a loss of love
elther in the mind of the parent or in the mind of the child.
Since emotion was freely expressed and rarely inhibited, 1t
was not surpﬁising to the child that punishment could reflect

1
anger, affection or both. . He did not find 1t necessary to

attempt to analyze the tone of his parent's voice or the




65
manner in which the punishment was inflicted, for he had no
reason to wonder gbout hidden meanings. And because of this
he, too, could feel free to be angry, even to hate hls parent
for the punishment he received though he could only express
such feelings in a non-verbal manner, The chlild knew that
no matter what he may be subjected to in the way of punish~
ment, it was all dedicated to the intent of meaking him a
real Jew-~that is a person conscious of his social ethlcal
responsibilitj, moderate and restrained in his manner, ahd
eager to utllize hilis Intellect. Whatever the means employed
in the service of disclpline, care was taken to avold anything
which would interfere with the process of learning for
which the punishment was intended. Thus to threaten depriva-
tion of anything as basic as food was taboo; food could be
used as a reward but never withheld as a punishment.15 This
whole approach to teaching within the Jewish family is con-
gistent with the insight of modern day psychology. The degree
of this consistency is strikingly 1llustrated by the following
excerpt from the writing of a prominent authority on child
psychology: _ 7

It bakes a young child many years bto learn to act

in a manner approved by the social group. The whole
purpose of discipline is to teach the child what is
right and to see to i1t that he acts as soclety expects
him to act. If discipline has been of the right type
and if it has been used consistently instead of in

a haphazard manner, ethical conduct sooner or later
becomes habitual., When pleasant associations in the
form of praise, social approval and reward, are tied

up with socially desirable behavior, ethlcal conduct
is learned more quickly bthan it otherwise would.l_
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It was not exclusively through education and tralning
that the interactive process could operate, It also was
producéd through the conflicts and the joys of the group.
The doorsg of the household were never used to bar the children
from the sights and sounds of quarrels or problems. When
anger was present 1t was not muffled behind closed doors butb
was given vent to in words or in weeping. Personal quarrels
among various members of the famlly and even between the parents
were not concealed or repressed, nor were the famlly's troubles.
In fact, such exposure tended to encourage the Lformulation
of a realistic rather thén an ldealistic parental image.,
YChildren learned early that thelr parents were humen not
divine, However, they also were aware that this knowledge
could not reduce in any respect the obligation to honor
their parents. Jewish law made forgetfulness of this duby
well nigh impossible, They were forbidden to stand or sit
in the parent's place, to contradict them, or to display
anger against them.18 One was cautioned Lo be very careful
about the honor and fear of his father and mother since

scripture compared 1t to the honor and fear of God.19

Special Patterns of Parent Sibling Interaction

The pattern of relationships which linked the children
to the pirentS'was regulated by Jewish law, One was forbidden
to be slone wlth a woman whether she was a relative, a Jewess

or a non-Jewess excepting that a father could be alone with

17
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his daughter, a mother could be alone with her son, and a

20 A father was also

husband could be slone with his wife.
permitted to embrace and kilss hils daughter while the mother-
enjoyed the seme privilege with respect to her son.al These
regulations naturally led to the development of significant
psychological ties between the parent and the child of the
opposite sex, a condltlon which wes somewhat at variance with

22 9nd that of

the formal obligation of the father to his son
the mother to her daughter.

The mother's close assoclation with her son wasg
‘naturally fostered by the fact bthat she was distinguishéd from
the outset as the primary figure in the home. She was not
only the source of food and attention, she was also continually
available as the provider of security and knowledge. She would
never conslder entrusting her chilld to a nurs e nor did she
look to others to begin the process of teaching, It was she
who began the lniltiationof the child into religious acts.
As soon as a baby began to talk his mother would teach him
various religious bless::i,ng;s.ﬂlr Her chilefl means of relating
to her son was to indulge him with food and love., TFood for
the Jewlsh mother was a convenlent and famililar means of ex-
pressing love, Her moods could often be percelved by her
family through the kinds of food she would serve and her manner
in serving.' Yet in the specilal case of her son her over-

whelming attibude was one of adoration which exclusively

centered on him, Ruth Landes describes the special attachment .as,
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an interacting libidinal universe of two. To mno one
else will he (the son) ever be g0 desirable and im-
portant, nowhere else will he receive the indulgence
shown & helplesg child, If the son does not know
this the mother and the whole traditlon so inform
him,2
So profound was thils interaction of mother and son that it is
probable that the Jewish mother more than the father had much

26

to say about the choice of a wife for the son, Indeed

even after the son became emancipated from his barents it 1is \
probable that his mother continued to wield trgmendous influ- M
ence over him,

Paralleling the mother-son bond was tThe father-daughter
bond., With the exception of an incestuous relationship, the
father, as has already been indicated, was free to be guite
spontaneous with his daughter., And apparently he had a
great need to cultivate this opportunity to develop a friend--
gship with a female other than his wife, It is in the context
of this relationship that the father found himself freer of
prescribed obligations and dutiesthan was the case with any
6ther role he assumed.

She (the daughter) is peculiarily his; when she is

little, her father calls her hlg ‘'queen'! and 'princess':

At all ages she ig the omne femlly member in whose

company he can relax; and when she marries, hé finds

joy in her husbhand. 7

In the area of formal obligation the tradition demanded
a certain degree of interaction between the mother and daughter

and between the father and son, However, these relationships

being formal in nature were characterized by respect more
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than love. The daughter was required to emulate her mother
and to this end she watched her mother carefully and assisted
her in caring for the younger children. As the daughter
became older, there might arise certain tenslons in her
relations with her mother., This sometimes occurred because
of the mother's unconscious resentiment against a daughter
whom she now percelved as a threat to her own status. For as
the daughter matured she approached the status of herselfl
becoming a mother, and hence this could have the effect of a
threatened displacement of the true mother of the houysehold.
However, after the marriage of the daughter the threat to
the mother's status was removed and it was then that she was
freer psychologically to interact with her daughter on an
egquality basis.28

A similar type of rivalry might also arise in the father-
son relatlonship as the son matured. Initially there was
1ittle contact while the son was still young. Zborowski
notes that,

for the most part the father participates little in

the life and activities of a very small son, 1f he is

a learned man, however, most of his time at home will

be spent over his books and while he studies he willl
take the little boy on his lap. Kven before the child
is able to talk, he becomes familiar with the t'little
black points' the letters on the pages .2 -
Thus the son becomes acclimated to.an atmosphere of learning
and to the status of the "book" and its interpreter. When

the son was precocious and promised to become an even greater

secholar than his father, 1t sometimes happened that this aroused
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uneonscious resentment within the father because of an
implied threat to the father's sta tus.

The Schulchan Aruch has a provision which seelks to
prevent some of the tenslons which could develop between a
father and his son. Tt expressly forblds the father "to
‘plaoe a heavy yoke upon his children and to be too exacting
with them in matbers relatbting to his nonor" in order to prevent
any deliberacy on his part to make them stumble. "He should
pather overlook thelr shortcomings and forgive them, as &
father can allow his son toO neglect the acts of honor due

to him, and the son mey aveil himself of this permission.”3o

Tnteraction Among the 5iblings

In the relationships emong the giblings tradition

and law governed the interaoblon pattern to the same degree
as in the cese of the parent*ulbling bond, Lt has already
been nobed that a male was prohibited from close contact with
his sister since the only pelationships with females permitted
were those with his mobher, his wife and his daughter.
Thus a brother Was obligated to avoid his sister as much as
possible. Affection between & brother and sister was notb

usually expres ssed by kissing on the llps, instead a brother
would salute his sister by a kilss on the hand.Bl With respect
to an elder broth@r, the law consldered & man bound to honor
his elder brother whether he be from hig father's or mother!'s

side.32 This regulation &8 it was jmplemented gave to the
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oldest male conslderable suthority with a progressive decline
in aubthority status for each younger male. In the case of
males of the same age their co-equal status precluded any
authority of the one over the other., However, if younger
brothers were present they were subject to the avthority of
their older siblings. The pattern was gimilar for the sisters
in the family with the cldest sister sharing the mothering
authority at times.33

Interaction was greater among the sisters of the family
than emong the brothers. The brothers tended to remain inde-
pendent of each other except o interact temporarily in family
crises.Bu puring times of stress oOT in unusual cilrcumstances
a sibling could develop into a parent gubstitute. Ib was
only at such times that a sibling would become involved in
the private 1life of a brother or sistem35

The regulations governing sibling interaction tended
to communicate to each c¢hild & thorough understanding of what
he could and could not do. $ibling rivalry was kept at a
minimum because the guthority contlnuum was graded according
toage, Therefore one's status was frozen except when a
crisis produced a change in the dynamic organization'of the
family. In such a case new tensions would arise until the
group had had enough time to adjust to the change. Since the
Jewish.family) by virtue of the interlocking relationships
among 1ts various members, was an excellent example of a

"dynamic whole," 10 naturslly followed that any actlon
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(change) on the mwrt of one member had an effect on every
other individual in the family group. Consequently in any
gituatlon in which a 8ibling became a parent substitute for
one reason or another, the accompanying shifts in status
among the other siblings had Imporbtant psycholgical impli-
catlons, The patterning of sibling relationships as it has
been degcribed thus far would normally indicabe that the
youngest -child in the family, because he had the least amount
of authority, had a correspondingly low degree of status.
This however was not the case because of a built in status _
distinction accorded the youngest echild in the Jewish feamily.
This specilal distinction was awarded to the young by the

36

parents and was honored by the siblings.

The Significance of Ritual to the Interactive Process

According to the findings of students of the family,
ritual is "a social process with definite forms of interaction
and a specific cultural COntent."37 3ince the Jewish famlly
was markedly influenced by religion, ritual was very much a
part of the pattern of family life. Therefore an examinatlon
of ritual seems warranted as & means of exbtending the dis-
cussion on interaction, which is the subject mabter of this
chapter, and also as a means of gaining further insight into
the pSychologipal impact of religion on the familly.,

"Just aé ritual has been identified as the core of the

culture of a people so it seems .... to be the hard core of
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family life."38 This statement and a few other quotations
and preferences to follow are taken from an article by
Bossard on ritual in the family (sSee note 37). They are
included as the introduction to en examination of ritual In

the Jewlish family.

Ritual hss been referred to as the core and essence

of culture; we are inclined to think of family rituals
as the hard core in a cultursel apprcach o the study
of the family. In fact, the longer our studles of

the inside of family 1life have continued, the more we
have come to wonder if ritusl may not be the best one
starting point for the study of famlly life, Just as
it has long been r%cognized ag the best one for the
study of religion. 9

Rituel 18 a system of procedure, a form or pattern of
social inberaction, which has three unvarying character-
istics., PFirst it is definitely prescribed. This ls
the way a thing is to be done. Ritual means exactness
Lo and precision in procedurse. Jecond, there is the

e element of rigidity. The longer the prescribed proce-
dure contlnues, the more binding its preclsion becomes
and finally, there 1s a sense of righitness which
emerges from the past history of the process le.,
the oftener the repetition of the prescribed procedure
o ocecurs, the more it come to be approved, This distinguishes
F 1t from mere habit. To deviate from the procedure ls

' wrong not wholly on utilitarian grounds , butl%lso

because 1t breaks the rythm and the rapport.t

Ritual sets in motion an action involving the entire
organism, Psychologically a rituel is a vehicle for the
jntrusion into the self of a gestalt composed of certaln
sounds, sights, feelings and human relationships whilch are
always identified with the act.ul Physiologically rituals
‘M"earve deep rildged m thways of reaction, and form patterns
which are held to effortlessly and without much thought,
They become integrated parts of family situation and indl-

vidual persom. lity because of thelr continuous clj.rec'l:ioning;..“)‘Lg
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vAlthough famiiy ritual alone cannot formulate attitudes,
values, goals, and ambitlons, it nonetheless offers a behavior
complex which concretlzes aspects of these in a dramatic
communication from parent to child.u3 The analysis of ritual
"suggests the molding of meny personality traits through
repeated practice of obligatory actions which, taken in
combination, tend to habits of social stabllity and adapta-
bility."qh The pedagogic value of ritual as a significant
contributor to the socializing process applies particularly
to families in which ritusl was regular, In this setting
"the family was not a group in which a child merely resided,
but was a functioning institution which belonged to the
group and to each member, and included cooperative responsibility."
Prom the religlous standpoint ritual is an indispensable
necessity in the home since riltual in the egyes of the child
is religion.ué Abstract concepts camnot be communlcated to
a child until a considerable period of development has already
taken place. The child even has difficulty grasping a concept
as familiar and necessary to the adult world as time; how much
the less iz he able to comprehend a delty which he cannot see
and a religion with formless ideals and values., The only
avenues of communication open are those provided by the
gsenses and ritual provides the sights, sounds and feelings
which he can understand. Indeed it has been found that
"when religiou; gervices and rituals are taught to the young
child in a reverent manner he galns a feeling of sécurity

1] LF?

from them,
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To summarize the preceeding discussion it is noted
that ritual hasthe following characteristics:

l. It is essentially an interactive mode of behavior
and represents the core of family life.

2, It i8 a pattern with the unvarying characteristics
of prescription, rigidity and the communication
of a sense of rightness.

3, It is an actlion which influences the human

- organilsm both psychologically and physiologically.

.. Tt concretizes for the child certain aspects of
family attitudes and values and helps to mold
personality by its repetitive action.

S. It helps the child to feel more fully identified
with his family and to interact with it in a

. responsible cooperative fashlon.

6., It provides the best means of introducing the

child to religion because of its non abstract lfeatures.

7. It glves the child a sense of security and well
being when 1t is presented in a reverent manner.

Ritual Interaction in the Jewlsh Family

The Jew is surrounded by ritual, particularly in the
enviromment of his home. From the moment he awakens he is
subject to ritual prescriptlons. He must wash and purify
himself, wear the Tallith Katon and pause to pray with
Tephi}lin before he can begin his day.)'l'8 Thus the Jew's
initial ritual activity represents the purification of the
self foiloWed by communion with God. These acts are enjolned
upon all eligible males of the household but they were of
particular gignificence for the Ba'al Habayith since he repre-
sented the Jewlsh lay priestoug Within his domain

a man, be he banker or tailor, a businessman or

inteliectual, young or old, rises bto fulfill a priestly

function in his private home. He 1s surrounded by his
femily, who know him as one knows & person with whom

one lives and they do not see before them the ldeallzed
person, such as might be created by a priestly robe.5
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Pecause the stance of the Ba'al Habayith is priestly
in nature, the fawmily whose duty 1t was to follow his leader-
ship sought to abilde by the religious and ritual prescriptlions
encumbent upon them, This was true of the wife, who had to
be ever mindful of the ritual laws governing her activities
In the kitchen; it was also true of the children as they
went about learning their responsibilities in the household.
The whole atmosphere of the home was conditioned by

ritual objects and ritual observances. One could not cross

the threshold of the home without being cognizant of religious

duty.51 Indeed this atmosphere of the Jewish household
already-had roots in the Bibllical period. It has been pointed
out, for example, that "a certaln amount of religious ritual
was indispensable to every anclent meal and particularly to
every ancient meal in Israel. The Jews uttered prayers and
'sanctified! themselves before the meal and when they drank
their wine after the meal itself was over."52

The sﬁudy of law was mandatory53 and this consequently
introduced the practice of regular perilods of learning in
family conclave, Beside a knowledge of the regulations
governing a Jew!s 1life, the Bible , the prayerbook, aend Jewish
moral books were read in the home especlally during the Middle
Ages Sl |

The rellgious orientation of the home had particular
relevance for the child because in the Jewish family every

advance in the child's development was an important event and
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was observed as an occasion for joy marked by symbolic rites
and religious ceremonies,bs In the Middle Ages for example,

the first'cradling' of a boy after the b'ris was a

religious ceremony attended by a ritual quorum of ten

men., The little boy was placed in the cradle, dressed
in the fine clothes he wore on the day of his clrcum-
cision., Then a copy of the Flve Books of Moses was
placed on him and the people standing about sald:

'May this child fulfill what is written in this booki!

In addition, the gquill of & goose, used as a pen and an

ink bottle, were placed in his hand as an omen that

when he grew up he should be worthy of being & scribe .

and writing a scroll of God's Torah wlth his own hand, 6
Obviously this kind of ritual could have no meening for the
infant who was the subject of the event, bult 1t nonetheless
had pétential meaning for hisg future since the ritual itselfl
mapped the direction that the child's parents were to take
in his training. As soon as the child could be taught to
recognize the concept "book" he learned to reverence the’
Hebrew books in his home, He knew that study was something
exceedingly important and the books along with other religious
materials constantly ilmpressed him with the reality of his
being Jewish.

At about three ye ars of age his mother made the ritual
Tallith Katon for him and he was taught the appropriate
benedlction over the fringes.57 Prayer was as familiar to
him as language., To be able to handle such prayers in an
appropriate manner provided him with the means to participate
in the ritual ﬁageant of his home, His acceptance ag an

equal in religious matters was demonstrable to him in the

Tallith Katon which he wore even as did his father,
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The special occasions in the home more then any other
factor provided the family and especlally the child with the
greatest opportunity for interaction through ritual. The most
regular and dependable such occasion was the Sabbath.

The Sabbath mood was carefully created by prescriptions
calling for the preparation of special foods and persom l
grooming.58 The parents were charged with carrying out thelr
complementary roles as the joint chiefs of the household;
the mother being concerned with the lighting of the Sabbath
candles and the father with the blessings over the meal and
the Kiddush.59 In the Middle Ages the sharing of household
duties between the father and mother was frequently motivated
by the requirements of the Sabbath, Abrahams notes that’ bthe
father often bought special articles for the Sabbath meal and
that on Friday he would assist his wife by cleaning crockery
and saucepans and even help set the table for the receipt of

the Sabbathaéo

The very concept "Sabbath' had the connotation of home
sbsociated with it and therefore it exercised a significant
force on the Jew, It drew him away from the general environ-
ment, from the outside world into the intimacy and wermbh of
his home., This need to return home is well described in
connection with the life of the Rastern European Joew:

Wherever one is, he will try to reach home in time

to greet the Sabbath with his own family. The peddler

traveling from village to villege, the ltinerant tailor,

shoemaker, cobbler, the merchant off on a trip, all

will plan, push, hurry, triing to reach home before
sunget on Friday eveninga6
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Arriving &t his home, the father gives hisg Sabbath greeting
to the family., Often after a brief respite he would begin to
worship

slowly pacing the room as he prays, with his head bent

slightly and his hands behind his back. Little boys

lmitate thelr father's words, his posture, his gait ..

.o When the small boy becomes a father and his little

sister a housewife, the words of the prayers, the

gestures, the intonations will already have become

part of them, 62

The family gathered about the table as the time
approached for the Sabbath meal., The Sabbath candles set in
holders on the table symbollzed the holiness which had been
absorbed by the household, a holinesgs which was drawn in by
the mother.63 The father rose to recite the Kiddush cone

cluded his recitation wilith a sip of wine and then passed the

goblet to the rest of the family. As each member tasted the
wine from this single goblet the ritual established for them
"the presence of the Quesn Sabbath in the family and the’
participation of all of its members in the Sabbath Jaol:i.aaess.”6"L
At the conclusion of the meal the family remained seated
around the table and sang special Sabbath songs. These songs
are referred to by Aﬁrahams as "the bridge between the human
and the divine, they were at once serious and jocular, they
were al once prayers and merry glees,"ég Obviously they mmde
an important contribution to the general atmosphere of relaxa-
tion and Jjoyful spontaneity in the family circle. On winter

evenings, especially, the family would sing for many hours
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after the Friday evenlng meal and though often the father led
most of the singing, sometimes he would join with his wife in
inaugurating the gabbath songs with & duet. (seme reference
as note 65)

Thus the Sabbath meal itself was & ritual feast encouraging

o meximwn amount of interplay among the diners. It was in

" marked contrast to the weekday meals which were often rushed

and frequently eaten in solitude, while on the Sabbath every-
one sat down at the table together, the men snd the boys
on one side, ¥The women and the glrls on the other.éé

Foasting was not the only speclal event associated
with the Sabbath. Tt was also a day in which attention
focused on study. Tn Bastern Hurope it was & common cugtom
for the school teacher bvo come to'his young atudent'!s home on
saturday afternoon for the purpose of witnessing the fabher's
sexamination of his son's progress in his lessons. For the
boy it was an exciting weekly occagion on which he became,
for the moment, the most jimportant person 17 the household.
1f he succeeded 1n passing the test he brought pleasure to
nis bteacher and family and honor to the homé. He was also
rewarded with fpults or cookies in place of money which was
tabooed by the Sabbath la'wso67 Yet even grealer than these
benefits was bthe possibility of having attained additional
respect in @he oyes of his father. Achievement on the Sabbath

examination automatically encouraged the young Sson to feel
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freer and more confident in particilpating in the religilous
discussions in his home. And with a view toward still greater
rewards he looked forward with anticipation to the Sabbaths
of the future.

The peace and rest which were ushered in by the ritual
of candle lighting in the family circle were likewise ushered
out with the lighting of & candle 1in the presence of the
famlly. They stood in a group, the daughter holding the
braided cendle of wax, the son reciting the havdolah prayer
silently with his father, and the mother absorbed in her own
prayer for bthe protection of the household in the week to
_come,68 By this ritual act they acknowledged that the
sabbath holiness had been replaced with the demands and -
pressures of the work day week., Only after completing the
toil of the week ahead would they once again be able to enter
the Sabbath world, the chief focus of which was within the
four walls of the home,69

Sometimes the span of time between one Sabbath and
another wes intruded by a festival., And like the Sabbath
the festival was also a day of feasting arnd enjoyment. The
Batal Habayith was duty bound to obey the law which stated,

| It is obligatory upon one to gladden his Wife, his chil-
dren and all who are dependent upon him, in the manner
appropriate to each., Thus he should give the little
children nuts and confectlionary, and gladden the

women, folk with new apparel and ornaments acgording

to his means and the men with meat and wine.

However, beslide the commandment to bring joy and happiness
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into the household there was also the eternal demsnd for
holiness as an important aspect of a festival,’* The degree
of festivenessand hollness were proportionate to the nature
of each holiday,

By far the most lmportant holiday in the Jewish family
wag Passover since 1t more than any other festival transformed
the atmosphere of the home. Everything in the home was '
different; the food, the dishes, even the members of the:
household wore new clothes during this "festival of freedom;"
while the house 1tself recelved a thorough cleaning prior to
the beginning of the holiday. Indeed the many and varied
preparations for the festival were in themselves almost
ritualistic in character and provided opportunities for
interaction especlally among the children. For example,
the obligation %o remove leaven from the confines of the home
(Exodus 12:15) required the kind of diligent searching and
cleaning which for the children assumed the character of a
treasure hunt, 2 But the high point of the festival was
the Seder and 1t was during this ritual and its accompanying
feagt that the child occupied the center of the stage.
Abrahems describes this in detail.

On the Passover eve the child was the hero of that most
ancient of domestic rites extant, a rite in which the
departure from Egypt was retold with weeping and with-
laughter, to the accompaniment of song and good cheer,
the bby, like his sire, quaffing the four cups of wine
and firing a volley of guestions at his elder's head

which the elder rejoiced to hear and to answer. The
boys were encouraged to do more than ask questions,
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they were persuaded to act, How ancient some of these
customs are cannot easily be said., The boy took a
matsa or unleavened passover cake, bound it in a cloth,
but it on his shoulder and strutted proudly about the
room in symbolic allusion to the escape from Pharaonic
bondage, Or, midway in the service, the boy would

creep oubside the door and stumble mirthfully into the
room at the identical moment when the gervice was
resumed after supper, probably to typlfy thg entrance
of Elijah as the harbinger of the Messish.'

Thus through the experlience of sharing, the enactment

of drama., and the use of didactic technigues, the Jewilsh

child was given a personal role in celebrating with his family
and at the same time was able to absorb from this kind of
exposure the meaning of Passover and the feeling of kinship
with the people of the Exodus.

These same methods were employed iIn varying degrees
on the other holildays, and though the child was not always
the central person in the festival rituals, he ﬁonetheless
was always present to perceive and to imbibe the individually
%l:‘ | satisfying acts and the Jewlsh meanings assoclated with them.
On Chanukah there was the ceremony of lighting the capdles
together with stories, feasting, songs, and above all, play,
not only for the children but for the entire family. h
On Purim there were also ‘celebrations with eating, drinking
and gensral merriment,75 The whole Jewlsh year was marked by
ritual observances in the home and whether these observances
were joyous ag those described above or whether they were
solemn; they nonetheless provided the family with opportunities
for participation among 1ts own members and sharing as & whole

in the 1life of the Jewlsh people.
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In fact rites in the Jewish family had suchk vital me aning
that there were also speclally created rituals distinctively
asgoclated with the particular experiences of a given family.,
The famous scholar philosopher Maimonides narrates the history
of a personal experience which resulted in the establishment
of just such a ritual,

I put to sea on Sunday, the fourth day of the second
month, and on the following Sabbath we encountered
very rough weather, The storm was so Lierce that I
vowed to observe annually bthese two days as strict
fagt days together with my people and the whole house-~
hold. I also ordered my children always to observe
these fasts In our home, and laild upon them the duty
of making charitable donations as liberal as their
means permltted. '

Maimonides also set aside the day of hils safe arrival in
Palestine "as an annual family holidsy to be celebrated

festively with a bangquet and the distribution of glfts to the
76 |
it

poor,

Not only in the twelfth century were there such family
observances, but even as late as the elghteenth cenbury
there are records of special family rites. Solomon Maimon

in his autoblography wrote:

Por an everlasting memorial of (the) deliverance of

my grendfather from death, my father composed in Hebrew
g sort of epic, in which the whole event was narrated
and the goodnessof God was sung. It was also made a
law, that the day of his deliverance should be cele-
brated in the family every year, when this poem should
be recited in the same_way as the Book of Hsther at

the festival of Haman.

In conclusion it is noted that the ritual interaction

pattern in the Jewish family enabled its members to partake
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as a group in the 1ife of the present and made them mindful

of their link with the past, By the same token it provided
the family with an excellent vehicle for transmitting to
the young & cultural tradition and the requirements cof the

socalled "Jewish way of life,"




CHAPTER VII

CONCLUSIONS AND IMPLICATIONS OF THE SUUDY

The Observant Jewlsh Family

The Jewish home was an abode in which the physical
and the spirituel life of the Jew joined in harmonious union.
In joy and pain, love and conflict, happlness and sadness;
the Jew's devotion to his family was steadfast and enduring.
He gave nourishment to it even as he derived sustenance and
love from i1t. His home was a sanctuary consecrated to the
service of the Deilty in the midst of a congregation which
was his femily. Through an effective alliance of family and
religlon a powerful structure known as the "Jewish way of life"
was created. it represenfed a successful blending of demand
and practice in an interlocking pattern of familial end rell-
gioug behavior, The over-all effect of this partnership was
extraordinary enovght to permlt, in fact to insure, the
continuance of Jewish consciousness and Jewish loyalty in
the face of numerous destructive onslaughts originating in
the larger enviromwment. FPerhaps the baslc reason for the
success with which the Jew resisted all the hostilities
of his ageless enemles was that the bedrock of his existence,
his family and home, were invincible., And the source of this
invincibllity was the fact that within the Jewlsh home all
of the primary human needs-~physical, emotional, and spiritual--

could be satlsfied, As long as this inner environment of
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the Jew remained undisturbed all threats to Judalsm were
largely peripheral not central, Support for this contention
comes from the findings of behavioral science which notes that,

Religion, wisely taught and progressively experienced
in the family circle, gives a feeling of gsecurity,

of being part of something reliable and sure and
loving which provides a reinforcement that helps to
sustain the personality against the lmpact of misfor-
tune and self-doubt and at the same time affords
identification with the family group as likewlse sus-
tained and directed,

Because the Jewish family was solidified by elaborate
ritual, rigorous discipline, sentimental interdependence and
gtimulating cooperative activities and objectives,2 religion
could have an operatlonally effective influence upon its
members. In fact 1t may be sald with some degree of confidence
that the Jewish famlly lived a "religious life" which is
explained by one Jewish teacher as follows:

The religious life clalms the whole man., While the

formal exercises of religion require set hours, 1ts

spirit cannot be limited to them. It grows into reality

when it pervades the whole life. Like the moral and 1

cultural so the religious life either controls the whole

personality or it is hopelessly inadequate, It must

be not a fraction but a mode of life, a way and & s ,
gquality of living. ER ;

That religlon did pervade the life of the Jewish family and
did control its destiny 1s borne out by the followl ng evidence
derived from the present study:

1., 'The values of the Jewish family were governed by
the supreme objéctive of inculcating a consciousness of the
iﬁivine among, its members. The values devoted to this purpose
were those of religilous study, acceptance of social responsi- -

bility and attainment of spiritually directed action.
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2. All basic relationships wlthin the family and the
modes of behavior to be employed in these relationships were
determined by religious regulations.

3. The opportunities for individual satisfactions
in the family setfing were closely assoclated with religious
prescriptibns.

. The great emphasis on ritual in the family made
religlion an ever present reallty.

Therefore, since the family represents the btotality of
the world for the very young and remains the center of the
world for the socilallzed child, it has a unique though temporary
monopoly on the training of an individual. Thils, despite
later competition, affords i1t an opportunlty to implant cer-
tain ideas which can never be fully eradicated by future
experience, Consequently the Jewish family with its particular
orientation constituted the primary institution in Judaism
because 1t was the principal conveyor of the tradition and
religlon. So pervasive was this tradition and religion in the
family that it was psychologicelly imposslble for a person to
be reared in such an environment and not be aware of hils
Jewishness., Thus to the extent that the particular Jewlsh
family was healthy, solidified and religious on the basig of
the pattern of the observant family, one would expect the

product of such a home to be positively attuned To his

Y
i

Jewlshness,
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However, these conclusions apply to the Jewish family
as it once existed, not as it 1s today. The family which has
been the subject of this study is as much a part of the past
as are the rabbinic injunctions by which 1t lived. The fact
that the Jewishﬁfamily is an historical relic rather than a
dynamic reality is not because 1t 1s no longer necessary.
This is attested to by our present day thinkers one of whon
8ays: |

Both the adult and the youth, as members of a Jewlsh

family, must inevitably a cquire not only & gatisfying

role as persons bub. also a satlisfylng role as Jews,

else they remain life-long spiritual refugees or
fuglbives from the fact of their Jewish identity.?

The American Jewish Famil&

TIn the context of what we call the American Jewish
family today the task of achieving a satislfying role as a Jew
1s a critical problem. One reason for this is the collapse
of group values within the family. This is a result of the
philosophy of individualism which dominates American society.
Respected authority is vastly outweighed by the craving for
individual freedom which takes precedence over everything
including the family. Hence the American fanily, whether 1t
be Gentile or Jewish, is more in the nature of a vehicle for
£he individual than a conveyance in 1ts own right.

This splintering of the group into an association of
individuals has taken place gradually. The process began

when the family gave up those aspects of its role which
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in earlier btime had made 1t a vital functioning dynamism.

In the new period labor saving machines, prepared foods and

nomic function of production. Likewise an elaborate and highly
developed universal school program sssumned the family's
responsibility for the oducation of the child. These capitu-
lations were an obvious necessity for successful living in

j;'* L ready made clothes demanded that the family give up 1ts eco-
the modern era.

The immediate effect of these changes was the increase
of leisure, but as 1t developed this lelsure weakened rather
then strengthened family life. For when the famlly's
cohesiveness was no longer assured by the pressure of economic,
:flv educative, and other responsibilities 1ts members no longer

: f  ‘ were "group directed" in outlook but rather became "self
directed" in outlook. This self directed attitude was alded

and abetted by a myfiad of institubions in the world away

EEEY R T T

from home., Hence when leigure increased it was not shared
with others in the famlly circle but was spent by the gell

for the self until today one finds many egencies vying with

one another in promising greater and greater satisfaction

to the individual, Day and night the home 18 invaded by

tempting offers beckoning each person according to his taste

end interest to come forth into the circle of entertainment,

fraternal groups, gocial clubs and other avocational pursults.

And so the Jew like his Ghristian brotier has his newspapel

Por breakfast, & sandwich for lunch down town, & supper tailored
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to suilt the needs of the family schedule and an evening with
its round of engagements and complications., His home is
largely a shelfer where he and his famlly sleep, but primerily
it is a base of operations, the place to which one returns for
needed supplies of energy and rest. It 18 not an abode 1n
which parents and children join in leisurely feasting. It is
not a sanctuary in which honored ritual comweys Jewish meaning,
Jewish identity and individual satisfaction to 1ts members.

Tt is not an atmosphere in which a particular "way of 1life"
yields inevitably to the development of Jewlsh character.

It is a house like every other house in America and its
Jewishness or lack of it is not even considered an issue worth

noting,

Temple Centered Religion Dominant in Jewish Life

The lack of concern suggested by the Loregoing state-
ment may not be wholly true, but it is true enough as demon-
strated by the apathy of Jewish religious leaders toward the
absence of Jewishness in the family. There is little evidence
suggesting that Jewish leadershlp today is aware that "the
disruption:. of the familly pattern inevitably weakens the
dynamic structure of religlon (and that) whatever affects one
ig felt by the -other also.")'L There are some who do recognize
the Importance gf the connection between family and religion
but even they apparently do not appreciate the primacy of the
home as the inculcator of religion. They see a dichotomy

but feel this is due to a failure to transfer from the religious
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ingtitutions to the home rather than the reverse, Langs
demonstrates this in the following statement:

There is, indeed, an increasing number of American
Jews upon whom the synagogue, Jewlsh education and
Jewish group life have had a dynamic effect., But
frequently they reflect a strange dichotomy, They
will think and act Jewishly in the immediate sphere of
influence of the institutlon or associatlon with which
they are affiliated, but will fail completely to
transfer the implications of such Jewish living to the
most intimate relationships of their dally experilence,
in the 1ife of their family kinship and in the home,
What 1is described in this statement 1s the conditional
response, a behavioral actlon confined to a given situation
under a given set of circumstances, These Jewish actions by
thelr restrictive jurisdictlon are obviously surface features,
They are not basic to the character of the people who perform
them because the thoughts and actlons were not lmplanted in
the personallty by the primary institution which molds
character and personality, namely the family. The secondary
institutions of synagogue and school do not have enough Gon- °
tact with people to build Jewish character in them. Yet the
gynagogue joins with all the other social agencles in making
appeals to individual Jews to come forward and particlpate
in religious programs geared to thelr respective needs and
promising, like all the others in the social arena, individual
satisfaction., Religilous schodls develop new techniques, new
textbooks, new dreamns of teaching the concept of God, the

practice of ethics snd the essence of Judaism. Rabbis preach

new sermons, marry Judalsm to psychology, and eXpound modern

=
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Jewish values based on these sermons and on this marriage
to their tlemple cenbtered congregants., Yet all of this in the
words of Koheleth is the "vanity of vanities," for the experts
on the family tell us:
Religious values are neither developed nor retained
apart from group life., They grow best and endure
longest when their roots are setb deep in the basic
realities of the group experience, in the unusual or

recurring events in which the family is most aware of
itself as a family.6

It is the development of a temple centered religlon in
American Judaism which threatens the whole concept of the
"Jewish way of 1ife," & concept created end nourished by the
religious family of the past. What can be done to repel This
threat cannot be known until an adequate investigation into
the religious activities of the Jewish family is made. Indeed,
not only is there need for regsearch in the religlous area,
but also studies should be undertaken to determine just what
the American Jewish family iéa Until such a time when thils
basic information becomes avallable only general suggestions
for reversing present trends cen be made. The suggestions
are as follows:

1., Rabbinical leadership should firmly reassert the
ideal of family religious responsibility.

2., Programs assoclated with all manner of home religious
observances should be developed and transmitted in appropriate
literature to‘the fanily.

3, Workshops for the Sabbath and the holldays snould

be continued and expanded.
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li, Parents should be required to come to Religlous
School along with their children to study material commensurate
with their adult minds yet parallel to what their children
are learning.

If Judaism becomes a church centered religion 1t will
lose its fragile contact with the Hebrew heritage. Without
a vital family, which is the heart of the Jewish people, this

is certain to happen,
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