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DIGEST

Why do we pray the same prayers all the time? Our liturgy is a many-layered
and evolving masterpiece. For this Capstone Project I singled out Yotzer Or, the
creation prayer from the morning service. After exploring its historical and
theological roots, stems and leaves - so to speak - | expressed my findings in a piece
of artwork. The expression turned out to be a tabletop Torah ark. The paintings on
both sides of each of the four doors as well as the Torah mantle are based on this
research. Each panel includes a portion of the text of a traditional Ashkenazic
version of Yotzer Or - including the Kedushah d’Yotzer, the angels’ praise. The
enclosed CD-ROM includes multiple photographs of the Ark.

What you have in front of you is the written component of my project - a
teacher’s guide conceived for adult learners. It is a running commentary on the
history and thought behind the text panels of the ark, divided up into lesson plans.
There are three options for teaching about Yotzer Or using the ark: six sessions,
three sessions, or one two-hour session. Each lesson includes discussion of its
particular prayer text as well as a more active way for the participants to synthesize
the material through artwork or drama or conversation. There is also a section of
Expanded Notes that includes everything printed one needs to lead these sessions.

Behind this project is a conviction that serious study of the texts our
ancestors produced, combined with honoring our own life experience, can be
channeled into creating the new understandings we need to repair the world in our

generation.
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INTRODUCTION

... light-fashioner, darkness-creator, peacemaker, creator of everything . . .

With the dawn, nature’s familiar shapes and colors emerge from the darkness to
delight us afresh with their variety and beauty. ... This world contains all we need for
happiness, and power beyond measure is at our service. Would that we might use it

wisely.!

May we move in You, dance in You, learn to live in You

in our times of darkness, in our times of light.2

Purpose of the Project

Frequently I have heard children and adults alike wonder why we say the same
prayers all the time. The general feeling of many Reform Jews is that the service is
boring. I, on the other hand, have trouble remembering attending any service in which
I was not engaged. Engagement does not necessarily mean unmitigated pleasure or
satisfaction. Much of the language of the siddur, or prayer book, has been problematic

for me starting with the word 7973 barukh, blessed, the first word of many of our

prayers. In Hebrew that word already carries the masculine gender. The gendered
nature of Hebrew and its use in addressing God is only one complication. In spite of
the difficulties, I have been drawn to the fact that Jews the world over have used a
specific format and specific words for our prayers over the centuries. The prayers
themselves are very powerful in spite of the time that has passed since their
conception. | approach them as poetry, in the finest sense of the word. My thesis has
been that modern Jews can find value in using much of ancient liturgy in prayer, that

we need only insert ourselves into the story of the prayer, much as we insert ourselves

1. Adapted from an interpretive version of Yotzeir Or in the Reconstructionist Siddur of 1945.
2. From Or Chadash, a Renewal prayer book from 1991.
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into the story of Torah.

[ have spent the past decade struggling with Jewish liturgy in a continuing effort
to understand its language, its themes, its history, and how I can use it wholeheartedly
as the expression of my self. This seems a good point to insert what I see as the main
reason God is part of my world-concept and why [ pray. That is my need to express
praise and gratitude. My position in life has been a particularly fortunate one. [ realize
that any sort of intellectual honesty demands that my prayer life include grief as well -
my own personal mourning as well as acknowledgment of the suffering in the world.
The prayer service as a whole contains ample opportunity to explore this range.

Happily, we are given the option at HUC to produce a capstone project in lieu of
writing a thesis. A capstone project is meant to be a crowning achievement in a course
of study, frequently in the arts and sciences where a piece of writing would be less
appropriate than a piece of art or a set of experiments. At HUC the research is identical
for either approach. The difference is in the way the research is expressed. Instead of
producing an extensive piece of writing, the one who chooses a capstone project can
choose what form that expression is to take. As my pre-rabbinic training was in art, |
jumped at the chance to express my research visually.

This project - exploring W XY -Yotzer Or - morning praise of the One who
forms light - is an attempt to convey some of my fascination with the liturgy and to
offer for consideration ways to approach prayer that will have meaning for modern
American Jews. Yotzer Oris one of my favorite prayers. Its themes of creation and
light offer many pathways for praise and contemplation - from appreciation of the
natural world and its scientific exploration to theological considerations. This one
prayer is composed of layers of Jewish literature and thought. Couched in these words
are references to some of the most profound and sometimes painful questions we have

about the nature of the world.



M. BT S

Proverbs 6:23 on one of the stained glass windows in the Scheuer Chapel, HUC Cincinnati.

In the beginning of this process I was trying to describe to my husband my
rather vague idea of expressing the layers of history and meaning of Yotzer Or in doors
that opened to form a wider display. He proposed that they should open up to the
Torah, that we should make a Torah Ark. He would build it and I would paint the
images on the doors. This was a stroke of insight. In Tanakh,? in the Hebrew Bible,
Torah is compared to light.

IN ﬂjﬁm I8 M 2
Ki neir mitzvah v’torah or . . .
For the commandment is a lamp, the teaching is a light... Proverbs 6:23

Jews have considered Torah over the centuries to be variously: the word of God as
recorded by Moses, all the necessary instructions from God as to the proper way for us
to live (when properly interpreted) and a record of our people’s struggles with the
concept of the divine. As a Reform Jew, I work from the assumption that Torah was
written by people for human ends. For me this does not make it less valuable, but
moreso. Here is what Kaufman Kohler - an early twentieth-century Reform rabbi -
wrote on the subject:

The Bible is holy not because it was inspired, but because and insofar as it does

still, inspire. It is not true because God has spoken the word, but because in the

truth, the comfort, the hope, the final victory of justice which it holds out, you hear

God speak to you in soul stirring strains.*

3. Tanakh is an acronym for Torah, the Five Books of Moses; Neviim, the prophetic books; and Ketuvim the
Writings, which include Psalms, Proverbs, the five scrolls we read on holidays, to name a few.
4. Quoted in Michael A. Meyer, Response to Modernity: A History of the Reform Movement in Judaism
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The history of the Torah ark itself is a fascinating subject in itself, which I wili
summarize here. According to the Book of Samuel 5 it was the act of bringing the holy
ark into Jerusalem which David thought was necessary to make the city holy.¢ That ark
was something semi-portable carried
on a wagon. According to the story it
contained, not a Torah scroll, but the
two stone tablets of the Ten
Commandments. After the destruction
of the Second Temple the Torah shrine
became a permanent fixture in
synagogues. At first it was a niche in
the wall.” Later it became a structure
in its own right, a chest that was often
kept on a raised platform, the bimah.
The Sefardic community® has
developed a Torah Tiq - an individual
case for each scroll. The scroll

remains in the open case when the

reader reads from it.

The Babylonian Talmud? says

that the Palestinian elders sat with
their backs to the holy. In other words, with the torah niche or chest on the wall

closest to Jerusalem they sat facing the congregation. Babylonian Jews continued this

(Detroit: Wayne State University Press, 1995) p. 273.

2 Samuel, chapter 6.

6. Leel. Levine, The Ancient Synagogue: The First Thousand Years (New Haven: Yale University Press,
2005) p. 187.

7. The Torah niche pictured here is a rather elaborate one from the synagogue in Dura Europa. Goodenough,
Erwin R. Jewish Symbols in the Greco-Roman Period. New York: Pantheon Books, 1953, Vol. 2, Plate
IX, 65.

8. In Medieval Hebrew Sefarad meant Spain and Sefardi referred to the Jews who lived in what is now Spain
and Portugal. Sefardi Jews are presently considered the descendants of those expelled from Spain or
Portugal in 1492. Ashkenaz is the name of one of Noah’s grandsons. In Medieval Hebrew Ashkenaz
meant Germany. Ashkenazi Jews are those from central and eastern Europe. The distinctions between the
two groups become noticeable in their Hebrew pronunciation, and in their religious and liturgical practices.

9. Tosefta, Megillah 3:21

w
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custom, whereas in the Land of Israel during the Byzantine Period the elders began to
sit with the congregation, facing the ark and Jerusalem. In some sites the ark was set
against the wall opposite Jerusalem. This custom was continued in some medieval

synagogues.10

There are two different Hebrew words for the Torah chest or ark: N2°1) teivah,

and YW aron. They both refer to the same thing but have different associations.

Teivah is the same word used for Noah’s ark and the basket in the story of baby Moses
floating on the Nile. Aron is the word used for the container the Israelites made in the
desert, according to God's instructions, to hold the tablets of the covenant. The earlier
amoraic traditions tended to use teivah.!! They were probably trying to avoid saying
that the Torah ark was equivalent to the mishkan or tabernacle in the desert and the
Holy of Holies in the Temple in Jerusalem. Later aron came to be standard for the
name of the Torah chest. It seems evident that it became important for the synagogue
to become in many ways a substitute for the Temple of former times, much as the
prayer service came to be a substitute for the cultic sacrifices of the Temple. In
Modern Hebrew aron is also used to refer to a wardrobe, bedside table, bookcase and
coffin, among other things. We call the Torah ark aron hakodesh, the holy ark, to
distinguish it from secular meanings of aron. That term, aron hakodesh, is found in 2
Chronicles 35:3 where King Josiah tells the Levites, “Put the Holy Ark in the House that
Solomon son of David, king of Israel, built; as you no longer carry it on your shoulders.”

This choice to use the Torah ark as the form to express my research on Yotzer
Or has proven to be a very fruitful one. The interplay between Torah and siddur, or
prayer book, and how they both relate to our lives as modern Jews has informed my
thinking on Yotzer Or, on prayer in general, on Torah, and on God. My hope is that
some of this textured thinking is communicated in the images of the ark, in the

experience of opening the ark, and in studying with the aid of this Guide.

10.Levine, op. cit., p. 321.
11. Levine, op. cit., p. 327.
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The Process

For a year Yotzer Or has been in my mind, either in the background of
everything I do or in the foreground of my research and prayer and working on the ark.
Naturally there were many changes as the original conception worked its way to
actualization. Some of these were due to the collaboration with my husband who is
also my carpenter. Not surprising, as he has always supported and challenged and
enriched my ideas and my life.

I wrote my proposal in December, 2008. In January, 2009 [ went on an
American Jewish World Service trip to Mexico with rabbinic students from all branches
of American Judaism - Conservative, Orthodox, Reform and Reconstructionist.
Concerns with tzedakah - the Jewish duty of supplying funds to help those in need - and
tikkun olam - repair of the world - has been pervading my thoughts all year as well.
The rest of the winter and spring I kept a journal of my daily prayer and thoughts on
Yotzer Or and its themes: On light and darkness and tranquility and trouble and even
angels. The summer was devoted to my research and making a model of the ark.
Originally conceived as a scale model of a walk-in ark, it became a full-size actual table
ark. Inthe fall  organized what I had learned and began preliminary drawings for
each panel. Finally, at winter break, Steven had the large block of time required to
construct the ark.

This is the most complicated piece I havve ever produced, a capstone project
indeed. The piece as a whole includes nine individual panels, including the Torah and
its cover nestled in the center of it all. They comprise a diptych and three different
triptychs. A diptych is any visual piece comprised of two panels, often physically
connected, in which each panel is readable as a whole by itself and in which the two
panels also work together to create a larger whole. The form is reminiscent of the
image of the two tablets of the Ten Commandments common in Jewish and Christian
art. Atriptych is the same over three panels. In the Yotzer Or Torah Ark one diptych

and three triptychs are formed as the doors are opened. They are not simply random,
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but composed with the intention that these images be viewed together as a piece in
their own right, that the portions of Yotzer Or represented in each panel be considered

together. The various levels of transparency were an additional design challenge.

From the beginning I planned to include references to the wonders of the world
we live in as explained to us by science and as elucidated by art and poetry. That
became the backdrop against which all the other ideas from my research played as the
prayer unfolds. 1decided early on that - though I think of Yotzer Or as generally joyful -
each panel must include a reference to pain and suffering which is an inescapable part
of our world. Another theme which emerged was the whole question of what angels
have been through the centuries and what possible function they could serve now in
my prayer life. I have never been at all attracted to the idea of angels - rather the
opposite - so this was a challenge.

My usual way of working on a piece of art is to start with either a text or a
drawing and weave the two together in a rather cerebral manner. In Jerusalem, in my
first year of rabbinic school, I spent two hours every two weeks with a group of
students under the tutelage of Edna Wapner. She helped still our incessant verbalizing
cognitive mode, using music and meditation, and access a more emotional part of
ourselves as we made images of any of the many materials we had gathered around us.
Part way through this year I was reminded of that experience and made sure [ spent
some time with the idea of each panel, just playing music and doing whatever I wanted
with the materials around me - not trying to explain anything or communicate
anything, just to play. A parallel to this is the advice Anne Lamott gives to writers in

her book Bird by Bird:12

This first draft is the child’s draft, where you let it all pour out and then let it
romp all over the place, knowing that no one is going to see it and that you
can shape it later. You just let this childlike part of you channel whatever

voices and visions come through and onto the page. .. because there may

12. Anne Lamott, Bird by Bird - Some Instructions on Writing and Life (New York: Random House, Inc.,
1995) pp. 22-23.
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be something great in those six crazy pages that you would never have

gotten to by more rational, grown-up means.

My journal started out to be a record of my daily prayer practice. At the end of
the semester as | was heavily involved in writing papers at home, my prayer practice
fell away. Inits stead I realized, for the first time really, how study really is equivalent
to prayer. Invariably I found in my research and writing for the day some reference to
the themes of Yotzer Or that I wanted to include in my journal. After that I returned to
daily prayer on my own for the summer months. Sometime in the fall I felt that I was
making journal entries just because I'd decided to, not because I had anything useful or
interesting to note. At some pointI decided only to write down “aha” moments -
whenever they came to me however infrequently. Just before Hanukkah I realized my
notations were more about the next project I want to embark upon, so I have stopped

writing in it until I finish the ark.

This past fall I took a course on teaching about God and spirituality and another
on creation mythology. My senior sermon is about the need I see for us Reform Jews to
be clear about our understanding that Torah was written by people. As aresult, I have
been sure to include an explanation of my assumptions on the matter above in the

section called “Why a Torah Ark?”.
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God and Prayer

There are as many understandings of what God represents to a particular
person as there are people to think about it. Even w.ithin the Reform Jewish
community we do not share many understandings in common about what each of us
thinks when hearing the word “God.” This makes it hard to have conversations which
include the word, and some would say we would do better to leave the whole subject of
God aside. Another approach is to begin having conversations within our communities
about what ideas various individuals among us hold about God and how they change
with study and over time. It is this latter approach that most appeals to me. [am
advocating use of traditional Jewish prayer language which includes constant
references to God. In order for a group to have a conversation about prayer it seems to
me a conversation about God is in order. Itis important to accommodate a very wide
latitude of ideas. For an idea of the wide range of Jewish thought on the subject over
the centuries you might consult a book such as Finding God - Selected Responses by
Rifat Sonsino and Daniel Syme, listed in the Practical Bibliography.

Once we have aired some of our ideas about God we can begin to consider the
purposes of prayer. Since the destruction of the Second Temple the Rabbis
understood the service of the heart referred to in Deuteronomy 11:13 as prayer.13
They labored to create a liturgy that would be worthy.* As the cultic sacrifice at the
Temple was considered a mitzvah - a commandment of God, a religious obligation - so
prayer became. Many modern Jews no longer think of prayer as an obligation, though
that need not be ruled out. Much as a writer, artist, or athlete works every day even
when s/he doesn’t feel like it, praying every day keeps our prayer “muscle” in
practice.’> Among the other possibilities for the purpose of prayer is that of an

emotional outlet for fear or confusion, contrition or sorrow, gratitude or joy. Prayer

13.Babylonian Talmud - Taanit 2a.

14.Ruth. Langer, To Worship God Properly: Tensions Between Liturgical Custom and Halakhah in Judaism
(Cincinnati: Hebrew Union College Press, 1998) Introduction.

15.Jakob J. Petuchowski, Understanding Jewish Prayer (New York: Ktav Publishing House, Inc., 1972) p.
23.
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can be a spiritual outlet that provides entertainmenti¢ as well as social relevance.1”
Liturgy is poetry - a game with rules of its own. If you can take art and play seriously,
you can do the same with liturgy.’® The prayer service, containing as it does some of
our people’s highest aspirations, offers an opportunity for a person to lift him or
herself out of the daily grind and be cognizant of important things from a broad
perspective. Prayer can lead to self-improvement. Maimonides thought that prayer
and performing mitzvot prepared a person to be able to develop his [or her]
intellectual understanding.l® For the Kabbalists, or Jewish mystics, the goal of prayer
was devekut, to unite with God, and in so doing help to repair the fabric of being.20

Most of our liturgy is meant for public recitation, but we have prescribed
prayers for private moments as well. In addition, there is both a requirement and an
allowance to offer the prayers of our own hearts - both in the context of public worship
and when alone. As a broad generalization, Jews tend to expend effort on pronouncing
prescribed prayers and are generally less comfortable with uttering spontaneous
prayer. We either need to gain more facility with spontaneous prayer or spend time
with our liturgy to be able to express ourselves in prayer. Doing both is also an option.
Abraham joshua Heschel has written that the purpose of prayer is quite exalted. Itis
transformation.

To be moderate in the face of God would be a profanation. The goal is not an

accommodation but a transformation. A mediocre response to immensity, to

eternity, is offensive.”
There are suggestions on how to guide this conversation on God in the

Expanded Notes.

16.Eleazar Kallir (flourished 600-630) wrote, “With God’s approval I shall speak riddles to make this people
happy in this prayer for dew.” Playing intellectual games, playing music, smelling lovely aromas, eating
food and dancing can all be part of our prayer. Petuchowski’s Understanding Jewish Prayer, p. 27.

17. Understanding Jewish Prayer, op. cit., p. 33.

18. Understanding Jewish Prayer, op. cit., p. 34.

19.1saiah Tishby, The Wisdom of the Zohar (Oxford: Littman Library of Jewish Civilization, 1980) pp.
944-945.

20.Ruth, Langer, op.cit., p. 39.

21.Quoted in Understanding Jewish Prayer, op. cit., p. 81.
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LESSON PLANS
Three ways to teach Yotzer Or using this Ark and this Guide.

These plans are conceived with the adult learner in mind. Adult learners
include people from about age 17 and up, though many individuals will buck the
profile. Adults typically can sit through longer sessions than younger people, but that
may be mostly due to politeness. Adults want to have fun too. All learning works best
when the learner has an opportunity to synthesize new information into the
experiences of his or her own life. Each session below includes an active learning
portion which I have called Synthesis.

I also tried to make allowances for a variety of teaching experience and Judaic
knowledge on the part of the person acting as the Guide for this exploration.
Explanations of various terms and concepts, as well as short biographies and
descriptions of classic Jewish texts, can be found in the footnotes and the Glossary. For
anything I have neglected to explain, there is the Internet. For those proficient in
Hebrew I've also included assorted Jewish texts (e.g. Talmud pages, Shulchan Arukh,
Sefer Abudraham). Here follow three suggestions for how to teach Yotzer Or with this

Guide:

1) Six Sessions - One session each for Panels 1-5, one session for Panels 6-9

Use the suggestions for Synthesis given with each Panel.

2) Three Sessions - devoted to the Reform version of Yotzer Or:
Session 1 - Panel 1 - Opening
Session 2 - Panel 2 - Who lights up the earth...

Session 3 - Panels 8 & 9 - Cause a new light to shine... and the Closing.

3) One Session - approximately 2 hours.
This session focuses on the panels that reflect the Mishkan Tefilah version of Yotzer Or:

panel 1, the first half of panel 2, and panels 8 and 9.
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To use the Ark and this Guide to teach about Yotzer Or in one two-hour sesion, you may

choose to use the following lesson plan:

Goals

* Increase usefulness of liturgy as history, as teaching Jewish text, and as prayer

Objectives
» Explore this piece of liturgy
* Deepen comfort of participants with Yotzer Or

» Give participants an opportunity to build relationships with each other

Materials and equipment

* The Ark or the CD-ROM and projection equipment

* Enough copies of Mishkan Tefilah and Sim Shalom for each participant or photocopies
of Yotzer Or from each. These texts can be found in the Expanded Notes.

* CD player or guitar or piano for introductory music OR a laptop with YouTube videos

http://www.youtube.com/watch?v=CFkC95NrVgQ&NR=1

A blended rap/melodic version with the opening of Yotzer Or as the chorus. It begins:

From dirt give birth to light sometimes it hurts but its worth the fight to transform the

night...

OR

http://www.youtube.com/watch?v=I3wMPQVA2Tc

This recording stays closer to the word of the prayer itself and is easier to understand.

The facilitator will have prepared by looking at the Ark (or photos thereof) and reading

through this Guide, noting interesting points.

Play musical renditions of Yotzer Or in the background as people enter and get settled.
1) Introductions of participants and reasons for being present.

2) Read aloud in English the following two renditions of the daily version of Yotzer
jotting down notes of striking parts - positive or negative.

(These texts are available in the Expanded Notes)
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Mishkan Tefilah (Reform) pp. 60-61.

Siddur Sim Shalom (Conservative) pp. 107-110. This section includes the special
readings for Shabbat - read only the weekday portions: The opening after the Barekhu
on page 107, the bottom of page 109 “On weekdays,” and page 110. This is the same
version found in the Orthodox prayer book Ha-Siddur Ha-Shalem. 1t is worth pointing
out that progressive Judaism inclﬁdes these two versions - the one more succinct and

the other more complete - as well as several others.

3) Suggested Questions for Discussion (could be done in small groups)

What is Yotzer Or about for its composers?

Here is a partial list (all against the grounding of Torah):
» Areaction to a new day dawning - both the wonder and the regularity.
» The power of the Creator.
* Praise to the One who creates - said praise modelled by the angels.

* Messianic hope in Or Chadash, A New Light.
What meanings do you, personally, find compelling in relation to Yotzer Or?

Note where Yotzer Or is in the service, as one of the blessings around the Shema.
How does that relationship affect your understanding of Yotzer Or? Of the Shema?

The Rabbis considered Yotzer Or part of the preparation for saying the Shema -

as the angels accept God’s sovereignty in Yotzer Or, so will we as a

congregation in just a few moments in the Shema. Wonder at the world

is, for some people, a path to God.
4) Look at the ark silently, opening all its panels, making mental or written notes.

5) Discuss the prayer and the ark using the participants’ observations, supplemented

by the facilitator’s knowledge gained from the information on each panel given below.

6) Synthesis - In small groups share responses to the following questions:
» How has this discussion of Yotzer Or (over the past two hours, or the past weeks)

helped you to articulate your own thoughts about prayer and God?
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* Explain how this study experience has enabled you to build relationships - either
with your ancestors or with God or with the people around you.
» What is the most important thing for you about what we have been doing
together?
Come together as an entire group again and ask those gathered to express

anything interesting they have just heard.

7) Closing Song - Sing together your favorite version of Yotzer Or. There is sheet

music available in the Expanded Notes.
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PANEL 1
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Panel 1 - Opening

Music on YouTube for introduction:
http://www.youtube.com/watch?v=I3wMPQVA2Tc
The opening and closing of Yotzer Or sung in Hebrew with accompanying illustrations.

B30 T2 WION 2 NIN T3
797 NN N1 0DY NYY TYN N1 1IN I8P

Barukh atah Adonai eloheinu melekh ha’olam

yotzer or uvorei choshekh ‘oseh shalom uvorei et hakol.

BLESSED ARE YOU ADONAI OUR GOD RULER OF THE UNIVERSE
WHO FORMS LIGHT AND CREATES DARKNESS WHO MAKES TRANQUILITY AND CREATES EVERYTHING
(My translation of shalom as “tranquility” is based on that of Mark Brettler in My People’s Prayer Book.??)

The first six Hebrew words, sometimes called the blessing formula, or brakhah
formula, have a history and set of meanings of their own. They appear at the beginning
of almost every blessing. Because they are so widely used and not specific to Yotzer Or

a discussion about them is included in the Expanded Notes.

Yotzer Or relates to the dependable wonder of a new day dawning as an explicit
metaphor for the continued existence of the whole world. The authors do so through
the lens of Torah. ¢ The opening (not including the blessing formula) is a quote,
actually a misquote, of Isaiah 45:7. Here the end of the preceding verse is included for

context:
T PRI M
NYY M AN ¥9 N2 DY DYY JYH XI12 N 989
FnoNo2

22.Lawrence A. Hoffman,, Editor. My People’s Prayer Book: Traditional Prayers, Modern Commentaries,
Vol. I The Sh’ma and Its Blessings (Woodstock, VT: Jewish Lights Publishing, 1997) p. 45.

23.Reuben Hammer, Or Hadash: A Commentary on Siddur Sim Shalom for Shabbat and Festivals (New York:
The Rabbinical Assembly, 2003) p. xxiii.

24.You may notice that this text has cantillation marks _in addition to the vowel marks _ - given in the
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... lam the Loro and there is none else.
I form light and create darkness, | make weal and create woe
-- | the Loro do all these things.”

To form an idea of what the biblical authors had in mind when they used some
of these Hebrew words we first look to see how they were used throughout the
Tanakh?s Let us investigate the nouns: or - light, choshekh - darkness, shalom - peace,
and ra - evil.

Or - light - often refers to physical light coming from sun, moon, stars or fire.
Just as often it refers to something metaphorical - usually something positive, such as
knowledge, life, guidance, goodness or constancy. Only rarely is it negative as in Job
18:7 - the light of the wicked - or frightening as in Job 37:3 where it refers to lightning.

Choshekh - darkness - can refer to physical darkness with no value assigned. It
is neither good nor bad, just dark. In Exodus 10:21 one of the Ten Plagues of Egypt is
darkness. That certainly carries a negative value. On the positive side, remember that
darkness was one of the main characteristics of the day in the story of the revelation on
Mt. Sinai in Deuteronomy 4:11. Nevertheless, as we look through the Tanakh darkness
for the most part refers to something negative - and not just an absence of light, but an
absence of righteousness or wisdom. Darkness is often used as a metaphor for
wickedness - Proverbs 2:13, foolishness - Ecclesiastes 2:13, or despair - Psalms 107:10.

Shalom - well-being - is very often used to refer to a person’s general welfare as
in the story of Joseph being sent off to see how his brothers are doing in Genesis 37:14.
It can also refer to a sense of ease or tranquility as in Genesis 43:23 where Joseph tells
his brothers to be at peace, not to be afraid. Frequently it refers to the absence of a
state of war as in Joshua 9:15. Except for the first case - of welfare which is neutral - it
is something positive.

Ra - evil - is often translated as wicked, evil, or bad - all of which have varying

levels of negative connotation. For example, when the skinny cows in Pharaoh’s dream

first text. Generally, a Bible will include the cantillation marks so the text can be chanted. A siddur, or
prayer book, will not, as the customs of chanting the prayers have a different basis than the cantillation
marks.

25.JPS Hebrew-English Tanakh (Philadelphia: The Jewish Publication Society, 1999).

26.This can be done using a Biblical concordance or software like Bibleworks which has a search function.
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ate the fat cows, they looked just as ra as before. This is certainly not evil, just not
good. The same holds for Nehemiah 2:1 where it may refer to Nehemiah being sad or
out of sorts. On the other hand, sometimes it definitely means evil or wickedness as in
Deuteronomy 28:20. If the Israelites do not obey God’s commandments they will be
punished because of their ra in forsaking God. As you can see, every translator has a
number of possibilities available and each translation is an interpretation of that
particular translator. The translator’s job gets particularly tricky when the one who
perpetrates the ra is God. Hence the variety of choices: evil, woe, and trouble; to name
three.

If we rely on Chapter One of Genesis alone for information about the story of
creation we would think that some things were already existing, not created by God,
for example: darkness, wind, and water. For reasons that are not clear, it was
important to some of the Rabbis to understand God’s act of creation as ex nihilo, from
nothing. They saw Isaiah 45:7 as providing more information about this: “I create light
and darkness.” 27 If anyone thought darkness existed before God this “proves” that
untrue. This is proof to one who understands the Bible as being one harmonious piece

as well as God’s word.

Let’s concentrate on the end of Isaiah 45:7:
‘oseh shalom uvorei ra ¥ N7 O9Y NYY

I make weal and create woe
This is the Jewish Publication Society translation. We now know from our brief

exploration of the word ra in Bible that the following translation would also work:
| make peace and create evil...

The author of the Isaiah verse was arguing for the oneness of God very likely in
contradistinction to Persian dualism. For Zoroastrians Ahuramazda was the god of

light and goodness, and Ahriman was god of darkness and evil.2# The Talmud

27.Michael Linetsky, Rabbi Saadiah Gaon'’s Commentary on the Book of Creation (Northvale NJ: Jason
Aronson Inc., 2002) p. 60.

28.1Israel Abrahams, 4 Companion to the Authorized Daily Prayerbook (New York: Hermon Press, 1966) p.
43.
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comments on the nature of God:2* “If one [in praying] says: ... May Your Name be
mentioned for good... he is silenced. This implies for the good only and not for the bad -
we have learned one must bless God for evil as he blesses him for good.” In a
monotheistic understanding which insists on creatio ex nihilo all things, including evil,
must come ultimately from God.

Itis important to remember that there is more than one manuscript of the
various biblical books. One of the Dead Sea Scrolls records the end of Isaiah 45:7 as

follows:30
who makes good and creates evil ‘oseh tovuvoreira ¥ 1Y 20 NWHYY

Here the word choice within the parallel structure of the poem -
[verb] light [verb] darkness
[verb] good [verb] evil
reinforces the dualistic nature of the verse. In this manuscript light is clearly equated
with good and darkness with evil.
Why did the Rabbis who wrote the opening to Yotzer Or use the verse from
Isaiah, but change the last word? The Rabbis who wrote the Babylonian Talmud
wondered the same thing. The discussion3! includes a suggestion that the word
“darkness” also be changed to something less dark, like “twilight.” That idea is
rejected. Just as we mention daytime during the nighttime blessing32 so we mention
night during the day. There is no explanation as to why this should be. The discussion
continues that we change ra - “evil” or “trouble” - to “everything” because it is a
euphemism that is more suitable for prayer.
We Jews have generally shied away from ascribing evil directly to God. “From
above proceeds only good.”33 If God creates everything, the implication is that nothing is
inherently evil, though it may become so in human hands. As Maimonides writes, “. ..

evils are evils only in relation to a certain thing . . . lliness, poverty and ignorance are evils

29.Babylonian Talmud Brakhot 33b.

30.Emanuel Tov, Textual Criticism of the Hebrew Bible (Minneapolis: Fortress Press, 1992) p- 264.

31.Babylonian Talmud, Brakhot 11b.

32.Maariv - the first blessing before the Shema in the evening service - see Mishkan Tefilah, p. 6. “You are
the Creator of day and night...”

33.Genesis Rabbah 9. Genesis Rabbah is a collection of midrashim from the fifth century CE.
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for man; all these are privations of properties . . . it cannot be said of God that He directly
creates evil, or He has the direct intention to produce evil; this is impossible. His works are

all perfectly good.”3+

A UAHC prayer book commentary called Bechol Levavcha makes another
suggestion about Yotzer Or. “The author may have disagreed with Isaiah’s belief that
God creates evil and preferred to teach that nature is filled with many mysteries we
may never fully understand, including the bad things that happen to good people.”s
That thought strikes me as more a product of the modern period than the rabbinic one.
Itis offered here in the event that it might be useful to a modern person’s appreciation
of the prayer.

Another explanation that you may have seen online if you subscribe to Ten
Minutes of Torah3 is that the Rabbis had great respect for the power of words
especially in the context of prayer. ... Mindful that calling God creator of
evil/trouble/woe might cause something of that nature to happen to the person
praying, they opted to change the reference to a more neutral term. This commentary
notes that just as the Rabbis edited scriptural verses for liturgical use, as in the case of
Yotzer Or, more recent reformers have edited the prayer book when they found certain
words, phrases and ideas problematic. We will come upon some instances of those

changes further on especially in panels 4, 5 and 8, and not only in the modern period.

Light has long been used as a metaphor for God. Though it has often been a
useful literary device to use the dualism of light=good /dark=evil, we must realize that
this is a human construction, an artistic conception. Though that dualism can yield
meaning, it can be - and has been - misused to draw unfortunate, even racist,
conclusions. In reality it is just as true that light can be destructive and darkness can
be healing. We are careful not to look directly at the sun because of the damage it

would cause our eyes. Many seeds sprout best when buried in the dark earth. All of

34.The Guide for the Perplexed, Part 3, Chapter 10.

35.Harvey Fields, B'chol L'vavcha (New York: UAHC Press, 2001) p. 44.

36.Ten Minutes of Torah, online service of the Union for Reform Judaism, Rabbi Richard Sarason, March
26,2009, http://tmt.urj.net/archives/4jewishethics/032609.htm.
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these meditations are especially appropriate coming as they do in a prayer that
introduces the Shema - God is One.?”

In the Kabbalistic understanding of the world there are sparks and emanations
and radiance all over the place, but darkness is not necessarily or always a bad thing.
In the Zohar3s “light refers to Abraham, whose light is the light of day . . . darkness refers to
Isaac who represents darkness and night, and this is Why when he was old his eyes became
dim.” Judith® exemplifies light and darkness together. Lawrence Kushner+ writes
about “a spark of impenetrable darkness” connected with “the world that is coming.”
Both images are from the Zohar where they represent respectively, the father spark
and mother womb of creation. Both are necessary for creation to occur. Yosef Karo
writes about Yotzer Or:# “Our great rabbi Mahari Abuhav, may his memory be for a
blessing, gave another meaning: that .if we didn’t mention the characteristic of night by day
it would seem that darkness was evil, and that is not so because everything God made is
beautiful in its time.”

The light=good/dark=evil dualism can also be used to good effect. Rabbi Jacob
Petuchowski notes that grappling with this Isaiah verse about God as the creator of evil
“at least witnesses to a God who is not unrelated to the tragic dimension of human
existence.”#? Sometimes we have the wisdom to see that paying attention to painful
things can be helpful. “When we open ourselves to darkness - when we honestly look
upon mortality, suffering and failure, in ourselves and in our world - we can elevate
ourselves to higher planes.”s The point of elevating ourselves is so that we can turn

outward and repair the world, thus engaging in the Jewish value of tikkun olam.

37.Bezalel Porton, Quoted in Reuben Hammer’s Entering Jewish Prayer, p- 138.

38.Partll, pp. 141b-142a. The Zohar is a foundational work of Jewish mysticism.

39.Judith is the protagonist in a book of the same name which was written in Hebrew in the Hellenistic
era during the time of the Macabeean war in the 2nd century B.C.E. (Before the Common Era). It was
not included in the Tanakh, but has remained part of Jewish literary tradition.

40.Lawrence Kushner, Kabbalah, A Love Story (New York: Random House, 2006) p. 60.

41. Beit Yosef, Orech Chayim 59:1. :

42.Jakob J. Petuchowski, Understanding Jewish Prayer (New York: Ktav Publishing House, Inc., 1972) p. 60.

43.Dvar Tzedek, American Jewish World Service, online commentary on Acharei Mot/Kedoshim 2009,



S
£

=
N
D
]
3
N
)
)
)
)
n

A

Increasing energy

HIMVAVAVAVAVAVAVANVAN

Increasing wavelength

0.00C1 nm G.01 nm 10nm 1000 nm 0.01 cm Tem 1 m 100 m
| | 1 | i i
T
Gamma rays Xrays Ultra- Infrared I Radio woves
violel i
| Radar TV FM AN

I S

Electromagnetic Radiation*

Physical science, too, suggests that we need not associate darkness with
something negative. Electromagnetism is the force which keeps electrons in orbit
around their nucleus and the force which gives matter its rigidity. Science has taught
us that the portion of the spectrum of electromagnetic radiation that is visible to
human eyes is quite small. Off the violet end of the spectrum we have found ultraviolet
waves, which are visible to bees, but not to us. We have been able to use x-rays to
create images of bones in living flesh that were formerly invisible to us. Off the red end
of the spectrum we have found uses for infra-red, microwaves and radio waves. All
these are invisible - one might say dark - yet they carry information that we are
learning to understand and to use. In addition, astrophysicists have hypothesized the
existence of something called dark matter. This unseen substance, if it even exists,

could account for unexplained properties of our universe. Another sort of “darkness”

44. www.antonine-education.co.uk/physics_gcse/Unit_1/Topic_5/topic_5_what_are_the_uses_and_ha.ht
m
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is that which is beyond the limits of our knowledge, beyond what we can know.
Astrophysicists speak of a wall. It is a perfect sphere with a radius of 13.7 billion light
years - the age of the universe - with us in the center.#s It is not a physical barrier,
rather because the universe has a finite age there is a limit to how far back in time we

can see.

ILLUSTRATION 1

For those who pray with tefillin*s

there are at least two traditions relating

ILLUSTRATION 2

to the opening of Yotzer Or. One is to L

touch the box on your arm (near your

heart) when you say “yotzer or” - who

forms light - and touch the box on your
forehead when you say “uvorei choshech” - and creates darkness.*” Another tradition
says that when you say “yotzeir or” you should touch the box on your arm and hold

your hand there until you have finished saying, “uvorei choshech.”+

45.Giles Sparrow, Cosmos (London: Quercus, 2006) p. 214.

46.Tefillin are the boxes worn on head and arm of some Jews during some prayer times. Inside the
boxes are parchments with scriptural verses about words being “a sign on your hand and a symbol
on your forehead” written on them: Exodus13:1-10; 13:11-16; Deuteronomy 6:4-9; 11:13-21.

47.Mishnah Berurah, Kriat Shema 59, p. 182,

48.This version is found in Sidur Thilat Yitzchak, a Sefardi prayer book, but with no explanation of the
reason for it.



SYNTHESIS

Though most Reform Jews do not lay tefillin
when they pray, some do. Many of us think it
looks foreign or “Orthodox.” In proper Reform
Jewish fashion let us investigate a Jewish
phenomenon and see what we can learn from it.

One or more people in the group lay tefilin
using the photo above as a guide.*® Left-handed

people wrap the tefillin around their right arm as

demonstrated by Rosie the Riveters?,

WAR PROCECTION CO-QRBIRATINS CONRITILL

right-handed people around their left. The box of
the head tefillin goes on the forehead. (Alternatively, if no tefillin are available, start
here:) Have the group pray Yotzer Or in Hebrew and in English, touching their arm
and/or forehead in one of the ways described above.

Afterwards sit quietly for a few moments before discussing the experience.

e Describe any reactions you have to laying tefillin or to praying with tefillin or
seeing others do so. The important thing is to acknowledge feelings and move
the group toward an acceptance of different choices in Jewish prayer practice.

e Are there any suggestions about why the customs of touching the tefillin at
these specific places in the prayer may have come into being?

(We do not know the answer. Here is a suggestion offered by a Modern
Orthodox woman I know who regularly lays tefillin. Chasya-Uriel reports that
when she touches the tefillin on her arm she reminds herself to do good with her
hands, to bring light. Touching the box on her forehead she is mindful to keep
what comes out of her head from leading to darkness.)

« Did the experience teach you anything new about Yotzer Or?

e About tefillin?

49.This photo is from chabad.org. There are more detailed directions in The Jewish Catalogue beginning
on page 59. See Expanded Notes.
50.When I googled “tefillin” this image came up at http://sociologist/.
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Imagery in Panel 1
The letters themselves are the focus of this panel. The large initial letter - & bet

- of the blessing is meant to be reminiscent of the large initial bet of the Torah. 5t Torah
is basic to the prayer book. Not only did the Rabbis use parts of it in the siddur, they
understood all of their knowledge to be based upon it. I do not share that latter view.
As a Reform Jew, I understand the Torah to be written by humans and am ever grateful
for knowledge which comes from other sources. Torah has been made sacred by the
Jewish people’s love and devotion.

The topic of Yotzer Or is “creation,” the world we live in. It is both about the
world, the universe, itself and how it came into being. It is about God imagined as
Creator. In this part of the prayer God forms, creates and makes various things. This
brings to mind the creative nature of humanity. Do we picture God as creator because
we understand God in our own image and we are creative beings? The question of
whether there is such a thing as creatio ex nihilo or whether there is not really any

beginning or any end is a mind-expanding one, whatever way you look at it.

51.The first word of Torah is JPWNI1 Bereishit - In the beginning, the first letter of which is (Hebrew
being read from right to left).
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nl/nx gl/x:

Instead of writing out the first six words of the blessing formula - » NN T2
OWN ToN WNON (Barukh Atah Adonai Eloheinu Melekh ha’olam - Blessed are You

Adonai our God Ruler of the world) - I have abbreviated them using the initial letter of
each word and the double slash (")which indicates that each abbreviation stands for
more than one word. This is meant to call attention to the letters themselves. Each
Hebrew letter has accumulated numerous stories woven around its name, its shape,
and the number it represents. Books have been written on the subject2

The calligraphic style used for the blessing formula is called Stam - 0"ND. Stam
is an acronym describing the three things scribes use it for: © - a Sefer Torah, or Torah
scroll; 1 - the text inside the boxes of Tefillin; and 13 (or O in the final position) a

mezuzah.5? The rest of the words on the front panel are drawn after a modern font

called “Chagit” designed by Ada Yardeni.

Alternative Translations and Readings

yOtzer Or u-vOray chOshech Osay shalOm u-vOray et ha-kOl
Blessed is creation, and blessed is the Mystery, Rhythm of the universe,
shaping light, creating darkness, bringing harmony, creating the whole.

You create light and darkness
The possibility of peace within a warring world
All forms and creatures
Who acknowledge their only common bond
In You.
Or Chadash, Renewal siddur, 1991

52.The most complete I have found: Yitzchak Ginsburgh, The Alef-Bet: Jewish Thought Revealed Through
the Hebrew Letters (Northvale NJ: Jason Aronson, 1995).

53.A mezuzah, the Jewish artifact affixed to the doorposts of many Jewish homes, contains certain
selected verses from Torah.
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SNNM TYNN NPN 0NN PY IN YT
DPY T2 PN ,YIN 0N NP NMNM MPIVN NPN

Nekadeish et ein hachayim, meqor hachoshekh veha-or,
meqor hashlimut vehatorah, meqor hatov vehara’, meqor kol yetsirah.
Let us bless the source of life, source of darkness and light,
heart of harmony and chaos, creativity and creation.
Marcia Falk, Book of Blessings

We would assemble in the darkness. To light a candle there, or even a
match, would have brought immediate disaster upon us. We spoke about
matters of the spirit and eternal questions, about God, about Jews in the
world, about the eternity of Israel. In the midst of the darkness, | sensed
light in the unlit room, the light of Torah.

Leo Baeck quoted in Mishkan Tefilah, p. 527

DPWN TN
200 797 PN DDN NN PN
NOINY 0 PN NPV 9 10N W
King of the universe...
You are everything; my light, my torchlight, my flame
I am empty handed and don’t have an offering to bring.
Rabbi Ezekiel Hai Alberg “In the Forest at Evening”
describes sleeping in a convoy on the way from Babylon to

Israel. 20th century, quoted in The Emergence of Modern
Hebrew Literature in Babylon.

To determine . . . by what modes or actions Light produceth in our minds the
Phantasms of Colours is not so easie.™
fsaac Newton 1642/3-1727

To understand the world | must love my home. It is difficult to perceive
luminosity anywhere if there is no light in my own home. Itis in the light of
prayer’s radiance that | find my way even in the dark. It is prayer that
ilumines my way.

Abraham Joshua Heschel in Understanding Jewish Prayer, p. 71

54.Margaret Livingstone, Vision and Art: The Biology of Seeing (New York, NY: Harry N. Abrams, Inc.,
2002).
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To the Sun
As | stood between the living and the already dying
(What a terrible craft!) a sharp scalpel in my hand
Sometimes weeping for joy and sometimes cursing in anger

| soaked up the last light from the pupil of a stranger, a dying man. . ..

And yet in that spark in the fading eye,
In that light soaking up light before it goes blind
And yet in that flash of scorching and screeching fire,
In the fire calling to fire, commanding disaster and destruction -
You, You were in all of them. ..
(reflections of a battlefield surgeon)
Saul Tchernichovsky, translated by Robert Alter

29
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Panel 2 - Who Lights Up the Earth

TRD O 273 YINN 10N, 0NN 177y DT NP PNRD
NNZR,IPYY 11N D32 PYYN 127 1Y TPYNII NWYN
INOND NIYND ) 1737 DRVIN T20D TN NI

ADZY DN D7) PHRNI,DZIY ONON .OPIY NI NYWINNHN)
ATY3 YN DYV ND NIV NI MY 1IN

Hamei-ir la-aretz v’ladarim ‘aleha b’rachamim, uvtuvo m’chadeish b’khol yom tamid
ma’asei v'reishit. Mah rabu ma’asekha Adonai, kulam b’chokhmah ‘asita, mala ha-aretz
qinyanekha. Hamelekh hamromam I'vado mei-az, hamshubach v’hamfo-ar v’hamitnasei
mimot ‘olam. Elohei ‘olam, b’rachamekha harabim racheim ‘aleinu adon ‘uzeinu tzur

misgabeinu magein yish’einu misgav ba’adeinu.

WHO LIGHTS UP THE EARTH AND ALL WHO DWELL UPON IT WITH COMPASSION
AND IN GOODNESS CONTINUALLY RENEWS DAY BY DAY THE WORKS OF CREATION.
HOW DIVERSE ARE YOUR WORKS, ALL OF THEM MADE WITH WISDOM.

THE WORLD IS FULL OF YOUR CREATIONS.

YOU ALONE, OUR SOVEREIGN, HAVE EVER BEEN EXALTED, PRAISED, GLORIFIED,
AND EXTOLLED FROM DAYS OF OLD.

ETERNAL GOD, IN YOUR GREAT MERCY HAVE MERCY UPON US.

YOU ARE MASTER OF OUR STRENGTH, OUR DEFENDING STRONGHOLD,

OUR SAVING SHIELD, OUR PROTECTOR.

The second half of text on this panel - beginning with YOU ALONE OUR SOVEREIGN, as well
as all of panels 3-7 - is not included in Mishkan Tefilah, the most recent prayer book of
the Reform movement.

http://www.youtube.com/watch?v=_3YOIEWoUt8&NR=1 This is a video of an a
capella trio (two singing rabbis and a cantor) rendering the first sentence of this
section.

On Shabbat Yotzeir Or is expanded by the addition of several insertions, some of

them piyyutim, liturgical poems. Though none of these have been written out on the
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Ark, I kept them in mind as I composed each panel.

Included in my thoughts for this panel is the composition for Shabbat, Hakol
Yodukha, All Creatures Praise You. Note that it begins with the last word of the
previous section: hakol, “all” or “everything,” here translated as “all creatures.”

All creatures praise You; all declare: “There is none holy as Adonai.” All exalt You,
Creator of all, God who daily opens the gates of the heavens, the casements of the
eastern sky - bringing forth the sun from its dwelling place, the moon from its
abode, illumining the whole world and its inhabitants whom You created with
mercy.”
Included in the initial word “all” are - not only all people, animals, and plants living on
earth, but - stars, planets, and angels as well. These last we will investigate more
thoroughly in panels to come.

“There is none holy as Adonai” is a direct quote from Hannah's prayer in 1
Samuel 2:2. For the Rabbis this prayer is a model of kavanah, including the proper
intention in prayer, not just mouthing words.5¢ Though they derived their model of

prayer from a woman the Rabbis did not see fit to include women in communal prayer.

Look for hints as to the

importance I place on the Reform
idea of the importance of women
being fully included in Judasim
on every panel.

The cosmology in this prayer
is an ancient one. In the Ancient
Near East the earth was
conceived as being flat with the

sky in a dome shape over it with

gates for the sun and the moon.

Atleft is a drawing from an Egyptian papyrus from the 10th century BCE.>” It depicts

55.This translation is from Siddur Sim Shalom, a Conservative prayer book.
56.Rachel Adler, Engendering Judaism (Philadelphia: Jewish Publication Society, 1998) pp. 64-65.
57.aldokkan.com
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the sky goddess Nut arched over the air - represented by three standing figures - and
the earth god Qeb, reclining. This cosmology is not explicitly spelled out in the Bible
though it is alluded to in Psalm 19:7 -

His rising-place is at one end of heaven, and his circuit reaches the other.
God opening the gates of the heavens was taken in biblical times as an accurate
description of the sun rising.5¢ The following cosmological description is found in the
Dead Sea Scrolls:

“...the times ordained of God: when light begins its dominion - each time it
returns - and when, as ordained, it is regathered into its dwelling place; when night
begins its watches - as He opens His storehouse and spreads darkness over the
earth - and when it cycles back, withdrawing before the light; when the luminaries
show forth from their holy habitation, and when they are regathered into their
glorious abode . . .”

The Babylonian Talmuds¢® describes a more complicated scenario: seven heavens, each
higher than the last, each containing its own celestial bodies. The lowest one is called
Yon - “curtain.”
When the heaven called curtain is rolled up in its container the sun shines on earth,
when it is spread out between the sun and the earth there is night - this act reneWs
the work of creation every day.”

So what do we as modern people do with these out-moded ideas? One option is
to rewrite the prayer to reflect more up-to-date conceptions of celestial bodies. It can
be quite effective to bring into prayer a contemporary understanding of just how large
the universe is by rewriting the liturgy. On the other hand, we can retain the ancient
language and when we read it call to mind the evolution in understanding that has
occurred in this regard. When we scroll through the cosmological views of ancients,

medievals and moderns we are bound to wonder what the state of such things will be a

58.Lawrence A. Hoffman, Editor. My People’s Prayer Book: Traditional Prayers, Modern Commentaries,
Vol. 10, Shabbat Morning Shacharit and Musaf (Woodstock, VT: Jewish Lights Publishing, 2007) p. 70.

59. Donald W. Parry, & Emmanuel Tov, Editors, The Dead Sea Scrolls Reader, Part 1, Texts concerned with
Religious Law (Boston: Brill, 2004) p. 37.

60.Chagigah 12b.

61.This is from the commentary of Rashi and the Tosafot on Chagigah 12b.
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century from now or a millennium from now. It can be enriching to enfold our
understanding into the ancient words rather than to discard them to use exclusively
words of our own devising.

Mercy, rachamim, is mentioned twice in quick succession - at the end of Hakol
yodukha as well as in the opening phrase of this panel - Hamei-ir la-aretz, who
illumines the earth - which is part of Yotzer Or both on weekdays and on Shabbat. The
quality of mercy is vitally important to the Rabbis’ view of the world. They reasoned
that if God judged us with strict justice none of us would be able to pass muster,
neither at Yom Kippur nor at the judgment after our death. The world itself could not
survive if God judged totally impartially with no tendency toward leniency. Therefore
God tempers justice with mercy. There is a great story from Genesis Rabba 8:5:

Rabbi Simon said: When the Holy Blessed One wished to create the first person...
Benevolence, chesed, advised his creation on the grounds that he would practice
charity. Truth, however, said that he should not be created, for he is full of lies.
Justice favored humanity’s creation, saying he would do many acts of justice. Peace
objected to man’s creation because he would be full of conflict. What did God do?
God took hold of Truth, cast it to the earth [and created Adam.]
According to this story from the Midrash, God had to put truth out of sight before God
could bear to create humanity. This speaks volumes about the Rabbis’ ambivalence
about the goodness of creation. Though mercy is not mentioned in this midrash, the
implication is that the world could not exist without it.
Now we return to the first line of this panel which is used both in Shabbat and
daily prayer:
ORNII P2Y DIVID) N IND PNAD

TPYNID NN THR 0P 922 YINn 110
Hamei-ir la-aretz v’ladarim ‘aleha b’rachamim,

uvtuvo m’chadeish b’khol yom tamid ma’asei v'reishit.

WHO LIGHTS UP THE EARTH AND ALL WHO DWELL UPON IT WITH COMPASSION
AND IN GOODNESS CONTINUALLY RENEWS DAY BY DAY THE WORKS OF CREATION.

There are those who will argue that the first word properly refers only to



Yotzer Or Torah Ark Facilitator’s Guide Jean Eglinton 34

physical light, and that Yotzer Or, as a whole, is only about physical light.62 In any case

itis not the sun that illumines the earth, but God who does so by way of the sun which
God created.s? According to R. Yaakov Emdens* W TN mechadeish (here translates as

renews) means to make novel. Each day is novel in that there never was and never will
be such a day in the history of the world.®s The reason God is said to give light “with
compassion” and renew creation “in goodness” may be another polemic against the
dualism inherent in such modes of thought as Zoroastrianism and Gnosticism.
Gnosticism arose in Second Temple times and continued into the Middle Ages. In
Gnosticism the god associated with goodness and mercy is the unknown, far-off one,
and the world-creating god is neither good nor merciful.¢s
Another thing to consider about the merciful way God lights up the earth is that

more than illumination is involved. The heavenly luminaries carry so much useful
information. The combination of the solar and lunar movements allows us to keep a
calendar so we know when to observe the holy days (and when to plant). Here is a
passage from a 4th or 5th century Jewish mystical book. It was written in the Greek
language in Hebrew letters:

After you see him, bow down, prostrate yourself upon the earth, and pray the

following prayer: | revere you, Helios, who rises in the east, the good sailor, who

keeps faith, the faithful leader, who turns the great wheel, who orders the holiness

[of the planets], who rules over the poles, Lord, radiant leader, Ruler, who fixes the

stars.”
Though it seems blatantly pagan, it may not have been so in mind of its author. The
movements of the planets and stars have, since ancient days, been connected with

human events through the realm of astrology. There is more than one synagogue floor

62.Lawrence A., Hoffman, Editor. My People’s Prayer Book: Traditional Prayers, Modern Commentaries,
Vol. 1 The Sh’ma and lIts Blessings. (Woodstock, VT: Jewish Lights Publishing, 1997) p. 49.

63.Reuben Hammer, Or Hadash: A Commentary on Siddur Sim Shalom for Shabbat and Festivals (New
York: The Rabbinical Assembly, 2003) p. 107.

64.Rabbi Jacob Emden was an 18th century German rabbi and noted scholar.

65.Siddur Beit Yakov commentary to Psukei d'Zimra, Psalm 19.

66. Jacob Petuchowski, “The Liturgy of the Synagogue” in Approaches to Ancient Judaism edited by William
Scott Green. Chicago: Scholars Press, 1983, p. 21.

67.Safrai, Shmuel, Editor. The Literature of the Sages, Second Part (Assen, the Netherlands: Royal Van
Gorcum, Fortress Press, 2006) pp. 635-636.



which has decorations that include the zodiac and the sun personified.
Here is the mosaic floor
from the synagogue in
Beit Alpha, Israel. The
motif of Helios and the
zodiac in a Jewish
setting may refer to the
power of God to bring

redemption.68

Moving on to the next

sentence:

AP NWD NNOR ,IPVY NNoNa 093, PYyn 137 nn

Mah rabu ma’asekha Adonai, kulam b’chokhmah ‘asita, mala ha-aretz ginyanekha.

HOW DIVERSE ARE YOUR WORKS, ALL OF THEM MADE WITH WISDOM.
THE WORLD IS FULL OF YOUR CREATIONS.

This line is a verse from Psalm 104. The Rabbis’ inclusion of a phrase of Bible in
liturgy can include by association the context of that phrase, in this case the entire
psalm. Therefore, we are meant to have in mind the connections among creation and
wisdom and God’s role in the world.¢* This psalm, and this verse in particular, has
some thoughts in common with an Egyptian work called the Hymn to the Aten, or the

sun god. It was written in the 14th century BCE,?° about 400 years before Psalm 104.

68.Shmuel Safrai, Editor, The Literature of the Sages, Second Part (Assen, the Netherlands: Royal Van
Gorcum, Fortress Press, 2006) p. 636.

69.Lawrence A., Hoffman, Editor. My People’s Prayer Book: Traditional Prayers, Modern Commentaries,
Vol. I The Sh’ma and Its Blessings (Woodstock, VT: Jewish Lights Publishing, 1997) p. 46.

70.S. E. Gillingham, The Poems and Psalms of the Hebrew Bible (Oxford: Oxford University Press, 1994) p.
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Thought it was found sealed in a tomb, copies of it could have been circulating in the
area. Part of it goes like this:
How plentiful it is, what you have made, sole god, without another beside you; you
created the earth as you wished. . . all beings on land, who fare upon their feet, and
all beings in the air who fly with their wings.
The Talmud interprets the first three words of Psalm 104 to mean, “How diverse are
your works, some can live only on land, others only in the sea and so on,””* which
seems to carry a parallel understanding, of those words at least, with the Hymn to the
Aten. The differences between the Hymn and the Psalm, however, are fairly marked.
For one thing, darkness in the Hymn is a time of death and silence because the sun god
is not in the sky. “The lion comes out. . . the serpents bite, for darkness is a blanket.” In
the Psalm, though, God rules the night as well: “You bring on darkness and it is night,
when all the beasts of the forests stir. The lions roar for prey, seeking their food from

God.”

NWITWAN) WOND) NIYND N 727 DRIIND TR0
AP2Y DN D227 PHRNIA 0PIV 9N .02y NI
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Hamelekh hamromam I’'vado mei-az, hamshubach v’hamfo-ar v’hamitnasei
mimot ‘olam. Elohei ‘olam, b’rachamekha harabim racheim ‘aleinu

adon ‘uzeinu tzur misgabeinu magein yish’einu misgav ba’adeinu.
YOU ALONE OUR SOVEREIGN HAVE EVER BEEN EXALTED, PRAISED, GLORIFIED, AND
EXTOLLED FROM DAYS OF OLD. ETERNAL GOD,
IN YOUR GREAT MERCY HAVE MERCY UPON US;
YOU ARE MASTER OF OUR STRENGTH, OUR DEFENDING STRONGHOLD,
OUR SAVING SHIELD, OUR PROTECTOR.
This string of praise to God reminds us that every blessing always refers back to

God as the Source of all. Obviously God does not need all these praises. The Jewish

210.
71.Babylonian Talmud, Chullin 127a.
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approach is that it is important to realize that God is at the foundation of all of our
achievements.”? It may seem a bit out of place that in the midst of this praise we
should ask for mercy for ourselves. Remember the Rabbis’ deep belief that we are not
capable of living up to the demands of pure justice. The understanding of our need to
be judged mercifully was never far from their thoughts, even when appreciating the
world around them.
Also included in this part of Yotzer Or is a composition read on Shabbat that

begins Ein ke’erkekha, None is so valued as You.

None is so valued as You and there is none other than You. There is nothing

without You. Who is like You! None is so valued as You, Adonai our God, in this

world, and there is none other than You, our king, in the life of the world-to-come.

There is nothing without You, our redeemer, in the days of the Messiah, and none is

like You, our savior, when the dead will be revived.
There is a Chasidic tradition” that when we come to the words “None is so valued as
You,” we should not continue to pray until we have made ourselves as nothing. There
are two parts to this undertaking. At first we become awestruck by God’s greatness
and think, “Who am I in comparison to that which is God ?” The only response to an
awareness like this is silence. Then when we come to the line that says, “there is none
other than You” and we realize that we are part of this “awesome divine organism”’*
and our prayer is “a dimension of the divine, speaking its own joy.” This idea that we
are part of the “divine organism” speaks to the pantheistic element in Chasidic
theology - that everything is God.

Now, what was that part about “when the dead will be revived”? Let’s leave

Messianism until a bit later.

72.Jakob J. Petuchowski, Understanding Jewish Prayer (New York: Ktav Publishing House, Inc., 1972) p. 60.

73.Lawrence A. Hoffman, Editor, My People’s Prayer Book: Traditional Prayers, Modern Commentaries.
Vol. 10, Shabbat Morning Shacharit and Musaf (Woodstock, VT: Jewish Lights Publishing, 2007) pp. 71.

74.Lawrence A., Hoffman, Editor, My People’s Prayer Book: Traditional Prayers, Modern Commentaries,
Vol. 10, Shabbat Morning Shacharit and Musaf (Woodstock, VT: Jewish Lights Publishing, 2007) p. 76.
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SYNTHESIS - Panel 2

D073 T2Y DVT2) N2 PRI

Hamei-ir la-aretz v’ladarim ‘aleha b’rachamim

WHO LIGHTS UP THE EARTH AND THOSE WHO DWELL UPON IT WITH COMPASSION

Divide the participants into four groups and provide each group with gluesticks,
a stack of magazines with lots of pictures, and a large piece of poster board or paper

with one of the following headings (full size headings are included in Expanded Notes):

1) NN - Hamei-ir - WHO LIGHTS UP
2) NI - la-aretz - THE EARTH
3) D’.b)j D"'!‘-I?] -v’ladarim ‘aleha - AND THOSE WHO DWELL UPON IT

4) OYINIA - b’rachamim - WITH COMPASSION

Ask each group to find images in the magazines that represent their part of the
prayer, tear them out, and glue them onto their sheet. There are no rules as to what
may or may not be included - great creative latitude in interpretation should be
encouraged - but each person should be ready to explain why they chose the images
they did. Each person should bring everything he or she knows about life, Torah,
Judaism, God, and prayer into these choices.

When most people have finished, put the pages up on the wall in order - either
left to right if people are more comfortable with English or from right to left if you want
to emphasize the Hebrew. Sit quietly or play the audio from the clip from YouTube
from the beginning of this section and just look.

What the group has created is a visual commentary on the prayer. You may use
the following questions to guide your discussion:

» What is your overall impression of the visual prayer that the group has

constructed?
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* Are there any images that you find especially pleasing?

* Are there any that you find at all disturbing?

* Ask the people who put those particular images up why they chose them.

* Are there any stories that come to mind around any of the images - either in the
choosing or in seeing them now connected with these words?

* Does seeing the images you selected juxtaposed with the other images give you

any new insights about the prayer?

You may now want to add another layer of commentary, explaining particular images
or other ideas that were discussed. These can be written in colored markers or pens
around the edges and enhance the overall design. You may decide to display this
publicly so others in the community can see it and learn from it and perhaps even add

their own commentary.

Imagery in Panel 2

Part of my overall plan for the ark has been for the imagery to include visual
representations of invisible things. These things may be invisible for many reasons
whether because of great distance or tiny size, or because they represent the major
part of the electromagnetic spectrum which is invisible to our eyes, or one of several
other reasons. In this panel the concern is distance. The Rabbis understood the earth
to be a big place and they thought the stars were pretty far away, but they had no idea,
as we do today, that our universe extends at least 13.7 billion light years away from us
in every direction. Remember that a light year is the distance that light covers in one
year as measured on earth. Light travels at a speed of 299,792,458 meters per second.
One light year is just under 10 trillion kilometers or, if you prefer, just under 6 trillion
miles. The image I've chosen is part of the Orion Nebula, which is a mere 1500 light

years away. Itis visible to the naked eye, just south of Orion’s Belt, but in nowhere
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near the detail or colors that we have thanks to the Hubble Space Telescope’s

Not only is the nebula of Orion very beautiful, its constellation is mentioned
three times in the Tanakh. In Amos chapter 5 God’s greatness is described by the fact
that God created Orion, and also that God changes night into day and back again.
Though immensely powerful, God actually cares what people do. God even destroys
the Northern Kingdom of Israel for crimes against the poor, according to Amos. The
other two times Orion is mentioned are in the Book of Job. There the thrust of the
story is different. In chapter 9 Job states that a man cannot win a suit against God
because God is so powerful. God made the heavens, including Orion. Remember,
though, that Job is a good man in the story. He knows that the injuries he suffers are
not equitable punishments. When God finally does show up in chapter 38, God mocks
Job for not being able to do any of the things God can. The textis really questioning
God’s goodness. The conclusion is that God may be good, but is also capricious. The
point of the book is to debunk the concept of divine justice. Good and bad things
happen to us, but we should not look on them as reward or punishment for our actions.
When we do the right thing it should be solely because it is the right thing, with no
expectation of reward.”¢ The constellation of Orion has these associations for me. The
part of Yotzer Or on this panel emphasizes God's goodness. It is important for me to
represent the fact that Jews over the ages, looking at the world around them, have
struggled with this assumption.

In the lower right hand corner is the circuit board from a graphics card. When it
was functional it was a powerful piece of electronics. It had been used for playing
video games, but here it represents human ingenuity. This is not necessarily
self-serving. For one thing, I couldn’t produce such a thing myself. For another, [ see
God as its source.

This portion of Yotzer Or is written in a script similar to that used on one of the
scrolls found at Qumran, which was probably written in the first century BCE.”” The

four-letter name of God, however, is written in paleographic Hebrew, a more ancient

75.Giles Sparrow, Cosmos (London: Quercus, 2006) pp. 111-112.

76.Matitiahu Tsevat, “The Meaning of the Book Job,” Cincinnati: Hebrew Union College Annual, vol.
xxxvii, 1966, pp. 73-106.

77.Yardeni p. 175.



Yotzer Or Torah Ark Facilitator’s Guide Jean Eglinton 41

script, with dots above and below it to further mark the importance of the word. That

was how this name was written in some of the Qumran scrolls.

Alternative Translations and Readings

(English translation of Hakol Yodukha)
All creation praises the One!
All reality glories in the One!
All existence chants in song:

The Power constantly whirling planets about the sun,
turning the earth to the darkness of night,
returning the earth to the new morning light,

May we move in You,
dance in You,
learn to live in You -
in our times of darkness,
in our times of light.
Or Chadash, Renewal siddur, 1991

(Interpretive version of Hamei-ir La-aretz, and Hakol Yodukha)
With the dawn nature’s familiar shapes and colors emerge from the
darkness to delight us afresh with their variety and beauty. . .
Reborn with the day, we hail Thee, O God, who renewest continually the
work of creation. . .
And blessed be Thou, O Lord, for the light of understanding wherewith man
reads the meaning of nature and discovers the laws by which he can live.
The more man delves into the mysteries of creation, the more he marvels at
the order, the power, the wonder and the beauty of Thy universe. ..
This world contains all that man needs for the achievement of his happiness
and puts at his service power beyond measure. Would that he might use his
power aright and in conformity with Thy law!

Reconstructionist Siddur, 1945

You are praised who rolls out the rough, raw clay of the universe into
delicate vessels of light; and from nothing at all we could perceive in a world
that has turned old a shimmering new Creation right before our eyes made
this moment just for us. How much of life reveals Your presence? How
much Torah unfolds from each new flower, from each new wave that breaks
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upon the sea! You are praised, who forms the clay that cloaks our lives, the
delicate vessels which contain our light.
Richard Levy in Mishkan Tefilah, Reform, 2007

The Architect of the universe creates anew each day.

Therefore each day is an utterly new creation.

Take as much as you can from what each day has to offer.
Nachman of Bratslav in Mishkan Tefilah.

DVINI PP PR DT I9 UN) NN PN DN
PT NP VDT NN
LONI ININD N7 ]DD”? YT VOIONND NIT NN
0D PT N9
God, it is true, before you there is no night,
and the light is with you,
and you make the lights of the whole world
from your light.”
The beginning of a Yiddish tekhineh - a woman'’s
supplicatory prayer - meant to be recited during Yotzer Or
because women often did not know Hebrew.

All His works are truly lovely,
And are like blossoms to behold.
They live and abide for ever,
And to every need the whole universe responds.
All things are different one from another,
But of all He has made no thing is superfluous.
All give of their bounty one to another;
Who can gaze enough at their beauty,
At the sublime beauty of the pure firmament,
The very heaven overflowing with light?
... More words like these we will not add,
Our final word is: God is all.
A supplementary reading, Reconstructionist Siddur, 1945
Ben Sira? 42:22-43:1 and 43:27

78.Nahum N. Glatzer, Language of Faith: A Selection from the most expressive Jewish Prayers (New York:
Schocken Books, 1967) p. 53.

79.Sira, or the Wisdom of Sirach, is a book from the Apocrypha - books that are included in the canon of
the Catholic Church and of Eastern Christianity, but are not in the Hebrew or Protestant Bible. Joshua
ben Sira was a Jewish scribe who probably lived in Jerusalem in the second century BCE.
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Panel 3 - The Blessed God

0 0 HY9) IR Ny H1TY T2 SN
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Eil barukh gadol de’ah, heikhin ufa’al zohorei chamah,
tov yatzar kavod lishmo, me-orot natan svivot ‘uzo,
pinot tza-av gedoshim, romemei shadai tamid mesaprim
kevod eil ugdushato.

Titbarakh Adonai eloheinu ‘al shevach ma’asei yadekha,

v’al me-orei or she’asita yefa-arukha selah.

THE BLESSED GOD GREAT IN KNOWLEDGE DESIGNED AND MADE THE BRILLIANT SUN.
THE BENIFICENT ONE CREATED GLORY FOR HIS NAME,

PLACING LUMINARIES ROUND ABOUT GOD’S MAJESTY.

GOD'’S CHIEF HOSTS ARE HOLY BEINGS THAT EXTOL GOD.

THEY CONSTANTLY RECOUNT GOD’S GLORY AND HOLINESS.

MAY YOU BE BLESSED ADONAI OUR GOD FOR YOUR EXCELLENT HANDIWORK

AND FOR THE LUMINARIES YOU HAVE MADE.

MAY THEY PRAISE YOU FOREVER.

http://www.youtube.com/watch?v=ZQNdFI6DXXY - 3minute long video with images
of sun and moon as Eil Adon is sung with the words on screen line by line (no vowels

though).

In this portion of Yotzer Or we have two alef-betical® acrostics, one for

weekdays - Eil Barukh - and one for Shabbat - Eil Adon. It has been suggested that one

80.“Alphabet” refers to the first two letters of the Greek alphabet - alpha « and beta 3. Here I'm using
the term alefbetical which refers to the first two Hebrew letters: alef X and bet 2.
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reason for using acrostics in prayer is to praise God with every available sounds: All
nature praises God, so too should humanity praise God with every letter, “for there is
no end to thanking God for the gifts of life.”s2 Another reason is that it helps to
remember them. Back in the days when everyone did not have access to a prayer book
memorization was necessary. As the daily version is the one written out on this panel
of the ark, we consider that one first.

Eil Barukh Gadol

The poem starts out with God making the luminaries and ends up with the
creations praising God. Note the rhyme scheme in the Hebrew: aabbccb.83 Sun, moon
and stars praise God with the physical beauty of their light. The tone is set for all of
God’s creation to praise God. The luminaries are also the angelic hosts# They praise
God with words in addition to light as we will investigate further in Panel 5. In
addition to their cognitive value the words have value simply in their sound and
rhythm. Sometimes it is the sound of the words that carries the prayer. Using words
for something other than their meaning may be familiar to us in relation to another
part of the liturgy. When reciting the Mourners Kaddish, many of us are more aware
of its rhythm and familiar sounds than the particular meaning of each word.

Placing luminaries around about God'’s majesty. This section of Yotzer Or and
those in panels 4 and 5 may come from the mystical traditions of Judaism. It is possible
that this phrase in particular refers to the primeval light that shines under God’s
throne.® If you reread Chapter One of Genesis, Torah'’s first creation story, you may
notice that though light was created on the first day, the sun, moon, and stars were not
created until the fourth. The Talmud speculates about this. In Chaggigah 12a we read:

“Rabbi Elazar said that with the light of the first day Adam could see everything

from one end of the world to the other. But when God looked on the Generation of

81.Nosson Scherman, The Complete ArtScroll Siddur, Weekday/Sabbath/Festival, Nusach Sefard (Brooklyn,
NY: Mesorah Publications, 1985) p. 90.

82.Harvey Fields, B'chol Levavcha Commentary, op. cit., p. 48.

83.The first two lines rhyme, the second two rhyme, the third two rhyme, and the last line rhymes with
the second two.

84.Joseph Heinemann, Editor, Literature of the Synagogue (New York: Berhrman House, Inc., 1975) p. 216.

85.Israel Abrahams, 4 Companion to the Authorized Daily Prayerbook (New York: Hermon Press, 1966) p.
44,
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the Flood and the Generation of the Dispersion [that of the Tower of Babel] God hid

the light for the righteous to keep it away from the wicked. Another opinion: The

first day’s light was the light of the luminaries, but God did not suspend the sun,

moon, and stars in the sky until the fourth day.”

The Jewish mystical book, the Zohar, in the 13th century and the Baal Shem

Tov®¢ in the 17th century followed the first opinion offered in Chaggigah. They called
the light of the first day or ganuz, hidden light, and they linked it with Torah. Rabbi
Nachman of Breslov, the great grandson of the Baal Shem Tov added that we could find

this hidden light in the stories of the Torah.#”
JNYTP O 7110 ©900 TP

... tamid mesaprim kevod eil ukdushato.
They [the luminaries] constantly recount God'’s glory and holiness.
This line is strongly reminiscent of a line from Psalm 19.
DN"TI2D D)9D) DY

Hashamayim mesaprim kevod eil

The heavens recount God’s glory.
This psalm is included in the Shabbat morning liturgy as part of pesuqei d’zimra,
sections of song, before barekhu, the call to prayer. As has been mentioned before, the
entire psalm is understood to be represented by this one verse. The message of Psalm

19 is a fundamental part of what I intend to convey by the artwork of the Ark, so here it

is in full:

86.Baal Shem Tov was the nickname of Rabbi Israel ben Eliezer, considered the founder of Chasidic
Judaism.

87.Howard Schwartz, Tree of Souls: The Mythology of Judaism (Oxford: Oxford University Press, 2004) p.
337.
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Psalm 1988
1For the leader. A psalm of David.

The heavens declare the glory of God,
the sky proclaims His handiwork.

Day to day makes utterance,
night to night speaks out.

There is no utterance,
there are no words,
whose sound goes unheard®

He placed in them a tent for the sun,
who is like a groom coming forth from the chamber,
like a hero, eager to run his course.

His rising-place is at one end of heaven,
and his circuit reaches the other;
nothing escapes his heat.

The teaching of the Lorbp is perfect,
renewing life;
the decrees of the Lorp are enduring,
making the simple wise;

The precepts of the Lorp are just,
rejoicing the heart;
the instruction of the Lorb is lucid,
making the eyes light up.

The fear of the Lorbp is pure,
abiding forever;
the judgments of the LoRD are true,
righteous altogether,
more desirable than gold,
than much fine gold;
sweeter than honey,
than drippings of the comb.

Your servant pays them heed;
in obeying them there is much reward.
Who can be aware of errors?
Clear me of unperceived guilt,
and from willful sins* keep Your servant;
let them not dominate me;
then shall I be blameless
and clear of grave offense.
May the words of my mouth and the prayer of my heart
be acceptable to You O Lorp, my rock and my redeemer.

88.]PS (Jewish Publication Society) translation.
89.or “their sound is not heard.”

90.or “arrogant men.”

46
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This psalm can be divided up into three parts. Part 1) is about creation -
specifically of the sun - and God is referred to as Eil. Part 2) is about Torah and
teaching and Israel’s name for God is used - the tetragrammaton, YHWH, the four letter
name of God which we read as “Adonai.” Part 3) is about the supplication of a
particular individual to Adonai in light of Torah's message. The functioning of the
natural world, especially the heavens, is linked to Torah and learning and a person’s
desire to live in the best way possible.

We might think it odd to juxtapose the sun and Torah but, as Nachum Sarna
points out,* throughout the Ancient Neér East, long before the Hebrew Bible was
written, the sun god was understood to be the source of law in both legal and liturgical
documents. The prologue of the legislative record of Sumerian king Ur-Nammu
(2112-2095 BCE) claims to operate “in accordance with the true word of Utu,” the
Sumerian sun god. The code of law of King Hammurabi of Babylon (ca. 1728-1686
BCE) included several references to Shamash the sun god, whose name means sun in
Hebrew. Pheobus Apollo was sun god as well as the source and supervisor of law and
order. An Assyrian hymn to Shamash touted that god both as the one who illuminates
the world and dispels darkness, and as the one who enforces justice and morality.

The metaphors used for the sun are familiar from other Ancient Near Eastern
literature. Shamash had a bride and the sun was described as “coming forth from its
sleeping chamber” in Mesopotamian mythology.?? Shamash was also portrayed as a
warrior and a runner. The metaphors used for Torah in Psalm 19 are very similar to
those used in the solar cults. The word of the sun god in Mesopotamia was seen as
pure and unchanging.®3 Psalm 19 says, “the decrees of the Lorp are enduring, making
the simple wise” and “the fear of the Lorb is pure, abiding forever.” The psalmist has
transferred the divine characteristics of the sun gods onto Torah. Adonai, YHWH, the
God of Israel, is kept above the fray. Gold, the sun’s color as well as the metal, is here

found to be inferior to Torah.

91. Nahum M. Sarna, On the Book of Psalms: Exploring the Prayers of Ancient Israel (New York: Schocken

Books, 1993) p. 82.
92.Nahum M. Sarna, op.cit., p. 80.

93. Nahum M. Sarna, op.cit., p. 88.



Perhaps you can imagine that it was no easy thing to transfer a people’s
devotion from the sun - which was there in front of them apparently ruling their
agricultural world - to a written scroll as a representative of an unseen God. We find
clear references to the problem in Bible and in Mishnah. In Deuteronomy 4:19 Moses
warns the people, “When you look up to the sky and behold the sun, the moon, and the
stars, the whole heavenly host, you must not be lured into bowing down to them or
serving them.” In 2 Kings 21:3 we learn that King Menasseh of Judah (687-642 BCE)
“bowed down to all the hosts of heaven and worshipped them.” Even the Mishnah,
representing the memory of Second Temple times, records, “Our fathers who were in
this place had their backs to the Temple of the Lord, their faces turned eastward, and they
worshiped the sun toward the east, but as for us our eyes are turned to the Lord.”%

The psalmist
makes clear in verses
5-7 that the sun is
under God’s control.
Sarna believed that
this psalm was
composed as a
polemic against sun
worship in the 7th
century BCE.s Why

worship the sun

rather than the " o " i
power that created and controls it? This struggle to make the heavenly bodies,
formerly seen as gods, firmly subordinate to God may be part of the reason why they
are connected with angels.

In the 9th century Saadia Gaon recommended a longer form of Eil Barukh in

which each letter of the alefbet was represented by at least two words? The fact that

94.Mishnah Sukkah 5:4. All of these examples are from Sarna’s book.
95.Nahum M. Sarna, op.cit., p. 74.
96.1smar Elbogen, Jewish Liturgy: A Comprehensive History (Philadelphia: The Jewish Publication Society,
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he included an alternative suggests that there was still some latitude in his time about
what words to use. Eil Barukh was not yet part of the standard liturgy.>” This is part of
our concern: to recognize that the prayer book and each prayer in it morphs. Even
when the fluidity of the changes slowed with the invention of the printing press and
the more widespread availability of prayer books, there was never one definitive
edition of the prayer book. It has always been so that different communities follow
different customs. More about this in the section on Panel 4.
Eil Adon
Eil Adon is the longer acrostic used on Shabbat mornings in place of Eil Barukh.

Coming to its present form around the 8th century,’ it was chanted by mystics intent
on ascending to heaven to observe the angels’ praise. Both its mystical connotations
and its focus on angels have kept it from being included in some modern Jewish prayer
books whose editors had a preference for rationalism. On the other hand it can be
understood as a lovely poem without mystical leaning, which may be why it was
included in the Reform Movement'’s Gates of Prayer. Part of the reason for its inclusion
in Mishkan Tefilah probably has to do with renewed interest in mysticism.?

God of all creation, You are blessed with each soul’s breath.

Your greatness and goodness fill the world.

Knowledge and understanding surround your glory.

Holiest are You among the holy, seated in glorious splendor,

radiating purity and justice, bestowing loving-kindness.

In knowledge and understanding You created the heavenly lights,

giving them strength and power to bring light into the world;

full of splendor, they radiate brightness. The world is warmed by their flames.

We rejoice in their comings and goings, reflecting the will of their Creator.

Glory and honor they give to You, glowing praises to Your rule.

You call to the sun and it gives forth light; You set the patterns of the moon.

1993) p. 18.
97. Joseph Heinemann, Editor, Literature of the Synagogue (New York: Berhrman House, Inc., 1975) p. 215.
98.Lawrence A., Hoffman, Editor. My People’s Prayer Book: Traditional Prayers, Modern Commentaries,
Vol. 10, Shabbat Morning Shacharit and Musaf (Woodstock, VT: Jewish Lights Publishing, 2007) p. 80.
99.Hoffman, Lawrence A. My People’s Prayer Book, Vol. 10, op.cit., p. 83.
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You are honored throughout the heavens with songs of glory and praise.

What is translated here as “Holiest are You among the holy, seated in glorious
splendor” is in the Hebrew a clear reference to Ezekiel's vision in Chapter One of his
book of prophecy.1¢ “The holy” are chayot hakodesh - holy animals or beings. “The
splendor” in which God is seated is hamerkavah - the chariot. There is an entire school
of mysticism called Merkavah Mysticism, which combs Ezekiel’s vision for clues to the
nature of Creation and of God. There has always been a lot of controversy surrounding
it, the fear being that the uneducated would take these words to be literal descriptions
of God and the angels, as opposed to something more metaphorical. “We rejoice in their
comings and goings” could also be translated “the luminaries [or angels] rejoice in rising
and setting.10! This latter translation is more appropriate for a mystical rendering. The
heavenly bodies are animated and personified as willing servants of God. “You are
honored throughout the heavens with songs of glory and praise” would be more literally
rendered as “The entire army on high gives Him praise.”12

Commentators often come up with more meaning than was ever intended by
the composer of a piece. For example, the first letters of the words of the last line
reveal to some a reference to the five visible planets: SH[evach] for SHabtai (Saturn);
Nfot'nim] for Nogah (Venus); K[ol] for Kokhav (Mercury); TS[va] for TSedek (Jupiter);
and M[arom] for Ma’adim (the red one, Mars).1 Through what was then thought of as
the science of astrology the Rabbis understood the movements of the planets and stars
to be directly connected to events in the lives of nations and individuals. “Brightness”
or nogah is also the word for the planet Venus. In Hellenistic thought as well as in the
Ancient Near East she was the goddess of love and war. Babylonians called her Ishtar,
Canaanites Anat, Sumerians Inanna. Belief in astrology has persisted even among Jews.
We even have preserved a Hebrew/Yiddish love charm which includes burying a

mirror in the name of Venus.10¢

100. Reuben Hammer, Or Hadash: A Commentary on Siddur Sim Shalom for Shabbat and Festivals (New
York: The Rabbinical Assembly, 2003) p. 108.

101. Ibid.

102. Lawrence A. Hoffman, My People’s Prayer Book, Vol. 1, op. cit., p. 80.

103. Lawrence A. Hoffman, My People’s Prayer Book, Vol. 1, op. cit., p. 83.

104. Lawrence A. Hoffman, My People’s Prayer Book Vol. 1,, op. cit., pp. 84-85.
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There is one last comment on Eil Adon I cannot resist including. David
Abudraham, of 14th century Spain, wrote a commentary on the prayer book. When it
comes to Eil Adon he carefully counts the words. The first two lines of the Hebrew are
comprised of 10 words. The next 9 lines have 8 words apiece. 9 x 8 = 72. The last
verse has 12 words. 10, 72, 12. What associations do these numbers have? “By means
of the most ineffable name of 72 letters, God gave the Torah (10 commandments) to
the 12 tribes of Israel.”15 This is probably another case of creativity on the part of the
commentator, unintended by the original author. Still, the fact thatitis included in a
respected prayer book commentary bolsters my own commentary on the prayer Yotzer
Or. For the Rabbis who wrote this liturgy light was connected with both the luminaries

and with Torah, which was meant to help us live better lives.

SYNTHESIS

The Hebrew letters have been supercharged with meaning. Not only does each
one have a name with meanings and associations of its own, each letter has a numerical
equivalent, and also stories and teachings associated with its shape. There was a
Jewish doctor/astronomer in the 10th century in Italy named Shabbetai Donnolo. He
wrote a commentary on Sefer Yetzirah, a book about mystical correspondences among
the letters, and among the letters and the world and God. In his book Donnolo wrote:
Before the creation of the world The Holy One played around with the twenty-two letters
of the Torah.1% Let us emulate God in this way. In that story God was concerned with
the creation of the world. We are concerned with creating a world of Jewish

knowledge.

105. Lawrence A. Hoffman, My People’s Prayer Book, Vol. I, op. cit., p. 80.
106. Elliot R.Wolfson, “The Theosophy of Shabbatai Donnolo” in Frank Talmage Memorial Volume 2
(Haifa: Haifa University Press, 1994) p.296.



Let it start with play.

Have each person in the group
pick a favorite letter from the
Hebrew alefbet. Look up that letter
online -
http://www.inner.org/hebleter.

This is a site which reproduces some
of the information contained in
Yitzchak Ginsburgh’s book The
Hebrew Letters: Channels of Creative

Consciousness. Another resource is

- JASH

’ TO RE PLENISH A Soul AW
Lawrence Kushner’s The Book of e 000 50 WEARNESS MAY YOU
Letters - a Mystical Alef-bait. AND YODR LAMED AL WAYS BE

D
: LEARNING AND TEACKWG  RUANING AN
Draw an outline of that letter PETUAAWG. FORTAMZ FRM JEW 200§

as large as possible on a piece of

paper. (Alternately the leader can provide outlines of the letter available for free
download at: http://alefland.alefnet.biz/reading.html.) Color with any colors you like
either inside or outside of the letter. Use the space you have left open in which to write
words or draw line drawings expressing what you have learned about the letter. The
illustration on this page is a sketch for a birthday card for Tamuz’s 30th birthday, as
the letter lamed also carries the numerical value of thirty.

Each person is then invited to show and explain their work. Conclude with a
discussion of how it has come to be that Hebrew letters have this extensive mythology
attached to them, which is absent from the Latin letters we use to write in English.
Hebrew was not originally a holy language. You will look in vain throughout Tanakh
for a mention of the Hebrew language - the closest you will find is Judean.'” Hebrew
began to be referred to as holy when it was no longer the vernacular of the Jewish

people.

107. Nehemiah 13:24. Nehemiah is in the Writings section of Tananakh.
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Imagery in Panel 3

I decided to visually represent the non-cognitive use of the words - their sound
value - by writing the words in a spiral. This makes them difficult to read. The idea is
that the words are important in themselves, not in their meanings. We discussed the
uses words can have other than their meaning above. The spiralling textis nota
random idea. It has its
basis in Aramaic
incantation bowls from
various sites around
Mesopotamia from the
6th, 7th and 8th centuries
CE.108 These bowls were
often found upside down
in the corner of a room -
possibly to trap the demon
from which they were
providing protection.
Sometimes a picture of the

particular demon involved

was found at the center of
the bowl. This panel has a star is at the center. It is meant to represent our own star,
the sun. The intention is not to demonize the sun. Its energy, after all, is what keeps
the vast majority of life on our planet going.1?® Rather, [ was playing with the idea of
words of prayer as magic, meant to have a physical impact on our world.

Included at the bottom of the panel is a chart of the different types of

108. All material about incantation bowls including this picture is from J. B. Segal, Catalogue of the
Aramaic and Mandaic Incantation Bowls in the British Museum (London: British Museum Press, 2000)
109. The majority? Don’t forget the colonies of life surrounding the deep sea hydrothermal vents where
sulfur is the basis of life. Instead of photosynthesis, organisms there depend on the chemosynthesis

of bacteria that derive their energy from sulfur compounds.
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galaxies, each of which may be as much as several hundred thousand light years across.
Though our astronomical knowledge has increased... astronomically in the past
century, there were many observations, discoveries and theories about the structure of
the universe from ancient times, through the Middle Ages and in early modern times.

In Judaism the zodiac represented the ordering of the heavens by God. Here I limit

myself to Leo, which could also be interpreted as the Lion of Judah.

Space Diptych

At this point, with only the first door open you see Panels 2 and 3 next to each
other. They form what is technically called a diptych - two panels that each work on
their own, yet together express something more than the sum of their parts. Together
they form a composite picture of the night sky as seen through various human lenses -
that of the Hubble Space Telescope, that of ancient astrologers, that of Jews trying to
understand the nature of the patterns of the universe and the connections among them.
We try to make sense of and control our environment as much as we can - through
magic, through science, and through story. Though modern minds may no longer

believe in the efficacy of magic, we are still sustained by the images of art and poetry.
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Panel 4 - Angels
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Titbarakh tzureinu malkeinu v-go-aleinu borei gedoshim, yishtabach shimkha la’ad
malkeinu, yotzer meshartim, va-asher meshartav kulam ‘omdim berum ‘olam, umashmi’im
beyirah yachad beqol, divrei elohim chayim umelekh ‘olam. Kulam ahuvim, kulam berurim,
kulam giborim, vekhulam ‘osim be-eimah uveyirah retzon gqonam. Vekhulam potchim et
pihem bigdushah uvetohorah, beshirah uvezimrah, umvarkhim umshabechim, umfa-arim
uma’aritzim, umaqdishim umamlikhim

et sheim ha-eil, hamelekh hagadol, hagibor vehanorah, qadosh hu. Vekhulam meqablim
‘aleihem ‘ol malkhut shamayim zeh mizeh, venotnim reshut zeh lazeh, lehaqdish leyotzram
benachat ruach, besafah vrurah uvin’imah qedoshah kulam ke-echad ‘onim ve-omrim

beyirah:
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MAY YOU BE BLESSED YOU WHO FORM US, RULE US, AND REDEEM US, CREATOR OF HOLY BEINGS.
PRAISED BE YOUR NAME FOREVER, OUR SOVEREIGN, CREATOR OF MINISTERING BEINGS, ALL OF
WHOM STAND IN THE HEIGHTS OF THE UNIVERSE AND REVERENTLY PROCLAIM ALOUD IN UNISON
THE WORDS OF THE LIVING GOD AND EVERLASTING SOVEREIGN.

ALL OF THEM ARE BELOVED, ALL OF THEM PURE, ALL OF THEM MIGHTY.

WITH AWE AND REVERENCE THEY ALL PERFORM THE WILL OF THEIR CREATOR.

THEY ALL OPEN THEIR MOUTHS WITH HOLINESS AND PURITY, WITH SONG AND MELODY,

AS THEY BLESS AND PRAISE, GLORIFY AND REVERENCE, SANCTIFY AND ACCLAIM

THE NAME OF THE GREAT MIGHTY AWESOME HOLY SOVEREIGN.,

THEY ALL ACCEPT THE RULE OF THE SOVEREIGNTY OF HEAVEN ONE FROM THE OTHER
GRANTING PERMISSION TO ONE ANOTHER TO SANCTIFY THEIR CREATOR

IN SERENE SPIRIT WITH PURE SPEECH AND SACRED MELODY,

THEY ALL EXCLAIM IN UNISON AND WITH REVERENCE.. .

The texts of panels 4 and 5 fit together seamlessly. I have separated them to
emphasize the words that are spoken. Here we are primarily concerned with the
nature and purpose of these creations about to speak (though the discussion will
necessarily go back and forth between). Sometimes the word translated here as
“ministering beings” is translated as “ministering angels.” The trouble with the word
“angel” is that in the modern American imagination it conjures images of beautiful
people in long robes sprouting lovely white feather wings from their shoulders. First,
let’s notice that in Ancient Near Eastern literature creatures other than humans praise

God. Then we can go into what sort of a thing an angel might be.

| have a word which | would tell,

a matter | would recite to you,

a word of the trees and a whisper of the stones,
discourse of heaven with earth,

of the deeps with the stars,

of thunderbolts the heavens do not know,

a word which men do not know,

and which the earthly mass do not comprehend.
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Thus begins a love message to a goddess in the Ugaritic epic of Baal and
Anath!1 from roughly the 13th century BCE. People have long imagined natural forces
to possess our own power of speech and desire to praise. The poetic notion of parts of
nature - trees, stone, heaven, earth - voicing praise for their maker is not strange to us.
Recall the verse from Psalm 19 quoted above: “The heavens declare the glory of God, the
sky proclaims His handiwork.” So what are the “ministering beings” or “angels” of this
section?

“Angel” is a problematic term in Bible. The word in Hebrew is IN?1 - malakh. It

refers to a messenger or servant. Sometimes those messengers are clearly human as in
the man Joseph meets in the field when looking for his brothers in Genesis 37:14-17.
Sometimes the malakh is a man in one part of the story and something divine in the
next, as in the story of Jacob wrestling with the man/angel/God in Genesis 32:25-31.
Sometimes it is difficult to tell from the story when a malakh is speaking and when it’s
the voice of God, as in the Akeidah - the binding of Isaac in chapter 22 of Genesis.
Tanakh even uses the word malakh for the forces of nature as in Psalm 104:4:
He made the winds His messengers (malakhav), fiery flames His servants.

Tanakh has other terms to describe what we have come to call angels (from the
Greek word Ayyehog, which also means messenger). In Isaiah 6:2 we find seraphim,
which may refer to fiery creatures or perhaps winged serpents.iit Chapter 1 of Ezekiel
tells of Chayot, living creatures - which had human characteristics as well as those of
other animals - and ofanim, wheels. This vision is later described as the Chariot or
Merkavah, though the word is not used here. Keruvim are winged beings associated
with the heavenly chariot in Ezekiel and with the Temple in Exodus 25:19-20. In the
Exodus account they are made of gold and placed at either end of the cover over the
Ark that holds the pact of the covenant. As you can see the modern greeting card angel
has little in common with the beings described here, some of which were terrifying.

The Rabbis have more to say about angels. Some say'1? they are made of fire

110. Quoted in Nahum M. Sarna, On the Book of Psalms: Exploring the Prayers of Ancient Israel (New
York: Schocken Books, 1993) p. 79.

111. Israel Abrahams, A Companion to the Authorized Daily Prayerbook (New York: Hermon Press,
1966) p. 44.

112. Babylonian Talmud, Chagigah 14a.
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and of song and that they die and new ones are created each day. Their proof for this is
that it says in Lamentations 3:23, “They are new every morning.” There is also a
Talmudic tradition that with every utterance God makes, a new angel is created, which
is explained by the Psalms verse (33:6) “By the word of Adonai were the heavens made;
and all the host of them by the breath of His mouth.” According to other traditions some
are made of fire and some of snow, but when they stand near each other neither is
injured.113 Israel is more dear to God than angels for we praise Adonai every hour and
the angels only do so once a day.!1* Israel mentions God’s name after only two words:
Shema Yisrael Adonai... Hear Israel, Adonai is our God - whereas the angels only
mention God’s name after three words: Kadosh, kadosh, kadosh Adonai... Holy, holy,
holy, Adonai... This brings up the place of the Kedushah - the Holy, holy, holy... - piece in
the liturgy, which we'll get to in a moment. The main thing to remember about angels
in a Jewish context is that they are entirely subservient to and obedient to God. We do
not pray to angels, we pray to God. We do not rely on angels, we rely on God.'’* So why
do angels get so much attention?

Isaiah of God on the divine throne surrounded by heavenly creatures. So did
Ezekiel. Elements from those two visions (which we will explore more in Panel 5)
were integrated into a liturgical piece called the Kedushah. The section of Yotzer Or
included in panels 4 and 5 is called the Kedushah - Holiness - because the first thing the
creatures say is - “Kadosh, kadosh, kadosh” - “Holy, holy, holy.” It is called the Kedushah
of Yotzer because there are other Kedushahs. Reform Jews are familiar with one
version of the Kedushah in the Amidah.11¢ Other streams of Judaism have retained the
Kedushah of the Yotzer as well as a third Kedushah called the Kedushah D’'Sidra. All
three have in common the words that are spoken. Scholars agree that these forms are

not ancient. All three were probably in existence by the 3rd century CE,''” though not

113. Deuteronomy Rabba 5:12.

114. Babylonian Talmud, Chullin 91b.

115. Israel Abrahams, A Companion to the Authorized Daily Prayerbook (New York: Hermon Press,
1966) p. 44.

116.  Amidah means “standing” prayer. It is also called Tefillah which means “prayer” and is the
standard designation for this particular prayer. Yotzer Or is in a rubric of liturgy that centers on the
Shema called “the Shema and its Blessings “ It has its own version of Kedushah. Amidah or Tefillah is
another large section of the service, which has a Kedushah of it own.

117. Lawrence A. Hoffman, Editor. My People’s Prayer Book: Traditional Prayers, Modern
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necessarily as an established part of the liturgy. We don’t know which one came first.

The main differences between the Kedushah of Yotzer and the Kedushah of the
Amidah are as follows. During the former we are watching the angels carry out their
praise, whereas in the latter we join them. However, this is a later tradition that
resulted from the discussion over whether it was proper to recite the Kedushah of
Yotzer when praying alone. In effect we are joining in with the angels during both
Kedushahs. The former is said sitting down,18 and the latter standing up to emphasize
our own participation.

It was accepted that we do not recite the Kedushah of Amidah without a

minyan.!®? There is a general principle in the Talmud??° that “ N> ND DWYTpaw 727 95
NIYYN NS - nothing involving the sanctification of God may be recited in the

presence of less than ten.”12! We do not know the origin of minyan, but it is likely that
it was developed to support and justify the institution of public prayer.!22 There were
no printed texts and few manuscripts. The only way for people to learn the right
prayers was for them to participate in public worship on a regular basis. The Rabbis
taught that some prayers were only acceptable to God if said in public.?? On the other
hand, the mystics promoting the Kedushah of Yotzer may have wanted to give people
who had to pray in private the opportunity to recite a Kedushah,'?* as will be discussed
further below.

In the 12th century Maimonides? was concerned to harmonize Torah and
Philosophy. His was a rational approach. For him “natural forces and angels are

identical.”26 He understood that this would be difficult for many of his contemporaries

Commentaries, Vol. 1 The Sh’ma and Its Blessings (Woodstock, VT: Jewish Lights Publishing, 1997) p. 63.

118. Lawrence A. Hoffman, My People’s Prayer Book, Vol. 1, p. 64.

119. Ismar Elbogen, Jewish Liturgy: A Comprehensive History (Philadelphia: The Jewish Publication
Society, 1993) p. 59.

120. Babylonian Talmud, Brachot 21b.

121. At that time a minyan was ten adult Jewish men. In modern times liberal congregations include
women in the minyan.

122. Ruth Langer, op. cit,, p. 189.

123. Ibid.
124. Ismar Elbogen, op. cit., p. 59.
125. Moshe ben Maimon in Hebrew, Moses Maimonides in Greek, the RaMBaM - acrostic for Rabbi

Moshe ben Maimon.
126. Rambam’s The Guide for the Perplexed - Part 2 Chapter 6, originally published in 1190. M.
Friedlaender, Translator, The Guide for the Perplexed (New York: Barnes and Noble, 2004} p.277.
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to understand.
Say to a person ... that the Aimighty sends His angel to enter the womb of a
woman and to form there the foetus, he will be satisfied with the account; he
will believe it, and even find in it a description of the greatness of God’s might
and wisdom; although he believes that the angel consists of burning fire, and is
as big as a third part of the Universe, yet he considers it possible as a divine
miracle. But tell him that God gave the seed a formative power which produces
and shapes the limbs and that this power is called “angel,” . . . and he will turn
away; because he cannot comprehend the true greatness and power of creating
forces that act in a body without being perceived by our senses.’”
Maimonides also understood the human imaginative faculty to be included in the list of
things that could be called angels.?® These ideas can be quite pleasing to a modern

point of view.

Looking at the words themselves of this section, a few interesting points stand

out.

NN NN DY 0Y9),00712) 073 , M2 D03 ,01NN 02

DP9 TIX DNDIS DY) 0P 1i¥

Kulam ahuvim, kulam berurim, kulam giborim, vekhulam ‘osim be-eimah

uveyirah retzon gonam. Vekhulam potchim et pihem

ALL OF THEM ARE BELOVED, ALL OF THEM PURE, ALL OF THEM MIGHTY.
WITH AWE AND REVERENCE THEY ALL PERFORM THE WILL OF THEIR CREATOR.
THEY ALL OPEN THEIR MOUTHS WITH HOLINESS ...

This section is an incomplete acrostic. The words after D2 - kulam, all of them -
begin with alef, beit, gimel, ayin, and peh. The prayer book of some traditions has a

more complete acrostic,’?® but the whole alefbet does not need to be represented in

order for the aesthetic appeal and the usefulness of the form to pertain.

127. Rambam, The Guide for the Perplexed, Part 2 Chapter 6. Friedlaender, op. cit., pp. 277-278.
128. Ibid.
129. In the Crimea and in Persia. Ismar Elbogen, Op. cit,, p. 18.
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D} Y1) PN IPNG DY B72)

vekhulam ‘osim be-eimah uveyirah retzon qonam.
WITH AWE AND REVERENCE THEY ALL PERFORM THE WILL OF THEIR CREATOR

Some pre-modern prayer books have a different spelling tradition for the last
word.1®* D) gonam, their creator - is written OV - koneihem, which means “their
creators.” Obviously, that seems to imply more than one God. It was disturbing
enough that virtually all prayer books published in the modern period read 0)i{?

qgonam, their creator. It seems the sort of thing that would have been changed much
earlier. Commentators have explained the old spelling in two ways. The plural form is
taken to mean that each angel is individually obedient to its creator, to God. So the
plural refers to the multiplicity of angels not of God. The other explanation is that this
is another instance of referring to God in a plural form to indicate respect, as in DN -
Elohim.131

DDV DYTPM, DY DINIM ,DNIYM DI

oY NN
umvarkhim umshabechim, umfa-arim uma’aritzim, umaqdishim umamlikhim

et sheim
AS THEY BLESS AND PRAISE, GLORIFY AND REVERENCE, SANCTIFY AND ACCLAIM

THE NAME

This list of verbs is similar in some ways to those in a midrash describing Moses
praising God on the shores of the Red Sea.132

DM NAN NN N TON NN DI IV N MUY DY 1D NYN 1T DN
MNNINRNVY D 20N ITIN NIRIN N2ITH NI DY 1NN NIYD) INOD)
Al

130. Nosson Scherman, The Complete AriScroll Siddur, Weekday/Sabbath/Festival, Nusach Sefard.
(Brooklyn, NY: Mesorah Publications, 1985) p. 91.

131. Ba'er Heteiv 59:1. Ba'er Heteiv is a commentary on the Shulchan Arukh written by Rabbi
Yehudah Ashkenazi in 1752. The Shulchan Arukh is the code of Jewish law or halakhah written by
Joseph Karo in the 16th century. Together with its commentaries the Shulchan Arukh is generally
considered to be the standard for present Jewish legal practice. As you see, Jewish law included such
things as the correct words for prayers and explanations about them.

132. Reuben Hammer, Or Hadash: A Commentary on Siddur Sim Shalom for Shabbat and Festivals (New
York: The Rabbinical Assembly, 2003) p. 110. Mekhilta b’Shallach - 4.
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(God then said to Moses: Moses, My children are in distress, the sea forming a bar
and the enemy pursuing, and you stand so long praying?) Moses said before Him:
What then should | be doing? Then He said to him: “Lift up your rod [and hold out
your arm over the sea and split it, so that the Israelites may march into the sea on
dry ground. Exodus 14:16]” - you should be exalting, glorifying and praising,
uttering songs of laudation, adoration and glorification, of thanksgiving and praise
to Him in whose hands are the fortunes of war.
(Remember this image of God as a master of war for Panel 6.) There is an
interesting tension in this midrash between action and prayer. On the one hand,
Moses is berated for praying so long and God tells him to act. On the other hand,
included in the desired action is both lifting the rod and praising God. In other
words, our praise of God in the Kedushah of Yotzer - or, technically, our witnessing
the angels doing so - has saving power when combined with action. At the very
least it is a reminder of a very important time in our story when human action was
required before God performed the saving miracle.

In most prayer books there is an odd line break between ©22013 -

umamlikhim, “and acclaim” - and OV N - et sheim, “the name.” The Ashkenazi custom
is for there to be a noticeable pause between these two words and it eventually became
reflected on the printed page of the prayer book. If we spoke the words indistinctly it
would sound like: N 029003 - umamlichim meit, they acclaim the dead.13? It seems
likely that it was emphasized so as to differentiate ourselves from Christians. From a
non-Christian perspective it could be said that Christians 02901 crown a N dead
man as their lord.13* Another way to mark this pause - aside from a line break - is with
a period after mamlichim.135 This is a particularly poignant example of the care that has

been given to what could be seen as minor details of prayer.

133. Naphtali Wieder, Hitgabshut Nusach Hatefilah bamizrach uvama’arav - The Crystallization of
Prayer Nusach in the East and the West (Jerusalem: Ben-Zvi Institute for the Study of Jewish
Communities in the East, Yad Izhak ben Zvi and the Hebrew University of Jerusalem, 1998) p. 81.

134. Mordechai Kornfeld - The Weekly Internet Parasha - Page.
http://www.shemayisrael.co.il/parsha/kornfeld/archives/ekev.htm

135. Sefardi Spanish Portuguese Siddur, published in New York City in 1941.
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NI 2D ,2VTID TR0
hamelekh hagadol, hagibor vehanorah
THE GREAT MIGHTY AWESOME HOLY
This is Moses’ description of God from Deuteronomy 10:17. “Sovereign” is
added because Yotzer Or is leading up to our recitation of the Shema, which is the
proclamation of God’s sovereignty.13¢ Just as all the heavenly beings, including
the sun, take on the “rule of the sovereignty of heaven” in the Kedushah of Yotzer,
so shall the people in the congregation do in the Shema.”?”

Though angels and ascending to the seventh heaven in prayer did not fit
the rationalism of early Reform Jews, some of the angelology persisted in Reform
prayer books. There is a commentary in the Hamburg Temple prayer book of
1941 that though ofanim and chayot hagodesh were translated as “figures of
light,” that was a metaphor for “powers of nature” a la Maimonides.!38 According
to Judith Plaskow we moderns tend to “enlarge the concept of the natural to
include the sacred” rather than imagine a separate world of supernatural
beings.13

It was particularly interesting for me to explore all these ideas about
angels. I have never been attracted to the concept of angels, generally the
opposite. When I hear about someone who claims that their guardian angel
saved them from a potentially horrible accident, it repulses me. What about the
900 other people who died that very day in car crashes? Were their guardian
angels asleep, or those people did not deserve guardian angels, or what?

The description of angels celebrating God’s sovereignty grows out of, and adds
to, our sense of wonder of our world. Once, lying in the grass looking up past a tall tree,
to a hawk circling, to the clouds beyond - it occurred to me that all these details
provided perspective which enlarged my conception of space. Without them the sky

seemed high, but with their visual clues [ could perceive so many more layers of

136. Reuben Hammer, Or Hadash, op. cit., p. 100.

137. Lawrence A. Hoffman, Editor, My People’s Prayer Book, Vol. 1, op. cit., p. 62.
138. Lawrence A. Hoffman, Editor, My People’s Prayer Book, Vol. I, op. cit., p. 60.
139. Lawrence A. Hoffman, Editor, My People’s Prayer Book, Vol. 1, op. cit., p. 64.
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distance, adding to the grandness of the sky. The image of angels praising God may do
something similar for us. God is not just some being floating about in the clouds. We
imagine these massive beings made of light energy praising God in the high heavens -
throughout the vast reaches of space - and yet God is somehow beyond them.

Art and poetry remind us that we do not need to believe in their literal existence
to allow the idea of angels to spark our imaginations. We use language in creative ways
to express things that are not factually true: the sun rising or setting, breezes
murmuring or caressing.’* Rabbi David Teutsch, President of the Reconstructionist
Rabbinical College, wrote:

The tradition leaves ample room for each generation to understand angels as it
will, whether as natural forces or as revealing moments in our lives, the divine in
people we meet, or manifestations of the goodness in our world or in the inner

workings of the human heart.141

SYNTHESIS

THEY ALL ACCEPT THE RULE OF THE SOVEREIGNTY OF HEAVEN ONE FROM THE OTHER
GRANTING PERMISSION TO ONE ANOTHER TO SANCTIFY THEIR CREATOR

The writers of the Kedushah of Yotzer have imagined the angels accepting
heaven's rule from each other, rather than from the sovereign, which seems more
natural. Why might this be so? Why do they need permission from anyone and
specifically from each other to sanctify God? What does it mean to sanctify God? We
won't answer these questions just yet, but let them float in the air as we act out the
angels’ exchange in this blessing dance, or moving prayer, from a Renewal publication.

BLESSING DANCE
Go over the words and motions together as a large group and then form pairs.

Play some quiet wordless music that would be appropriate for a meditative setting.

140. Reuven Hammer, Entering Jewish Prayer: A Guide to Personal Devotion and the Worship Service
(New York: Schocken, 1994) p. 140.
141. Lawrence A. Hoffman, Editor, My People’s Prayer Book, Vol. I, op. cit., p. 61.



Yotzer Or Torah Ark Facilitator’s Guide Jean Eglinton 65

(My favorite music for meditation is Michael Strassfeld’s Songs to Open the Heart:
Contemplative Ninnunim and anything by Bustan Abraham - an Israeli group; but any
contemplative music will do.)
Find a partner. One person will be active and give the blessing. The other
will be receptive, standing to receive. In unison all the givers recite the

prayer together and perform the motions.

Prayer Dance
With love Put hand to your heart
| grant you permission Make a grand bow
to sanctify your Maker Move hands up the front of your

partner, palms up - lifting the energy.

with a joyous spirit Jump up & clap hands above head.
with pure speech Hands flow from your mouth to theirs
and with sacred melody Flowing arms surround the

receiver.

Now switch - the receiver is now the giver and vice versa.
Then find new partners and continue. Feel free to invent new
movements.

Or Chadash, 1991 by Anne Toth & Miriam Minkoff

We have moved through this dance with several people. We have played two
roles - both giving and receiving blessing. Now let’s synthesize the experience.

. First, what are your immediate reactions? (People may have been very
uncomfortable with something outside their realm of experience. They may also
have been surprised by some positive reactions to this new experience.)

. What is it that we do in a prayer service that is equivalent to the angels’
accepting God’s sovereignty and sanctifying their Maker? According to the Rabbis it
is saying the Shema. Do you feel we need permission from each other to recite the
Shema? Explain.

. We say the Shema in community in morning and evening services. Many people

follow the custom of saying the Shema before sleeping. Itis also customary for it to
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be the last thing a Jew says before dying. Can you think of any benefit to be gained
from granting or receiving permission for reciting the Shema? (Though it is possible
for any individual’s practice to be unique and have personal meaning, the meaning is
compounded when it is shared by an entire community over many centuries and
across geographical areas. The process of granting and receiving permission may be
part of forming this community.)

. What might we gain if we spent more time learning about each other’s concepts
of God - both personally, and as a community? (At the very least we could expand
our own concepts of God. In addition we would build relationships in the
community.)

. What are some of the differences between public and private prayer for you
personally?

. Please explain any other insights you have discovered.

Imagery in Panel 4

Maimonides’ understanding of angels as representative of natural forces is the
most uplifting thing I've read about angels. Ihad to look up what a natural force is
besides gravity. Technically, the four natural forces are: gravity, electromagnetism,
strong nuclear force, and weak nuclear force. Electromagnetism was covered in the
commentary on Panel 1. The strong nuclear force is the strongest of the four over the
shortest range. It holds together the protons and neutrons in the nucleus of an atom.
The weak nuclear force is responsible for radioactive decay. Of course Maimonides did
not know about any of these and was thinking more broadly anyway in terms of
imagination and life. Once I had that rational peg to hang my hat on, so to speak, I was
very much freed up to play with some of the other images that have been connected
with angels in Jewish texts. 1love the image of all of the natural forces acting in

harmony to perform the will of their maker, that the universe is one immense song of
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praise. The big central swirl is meant to convey the idea of angels made of water and
snow and fire and song swirling around God’s glory, here represented by a light spot.
Still, you notice that darkness is part of the picture as well.

The myriad green leaves comes in as my modern anti-militaristic reconception

of MINIY » - Adonai tzeva-ot, God of hosts - as the God of all the things that come in

large quantities, hosts. God of grains of sand, God of mayflies, God of leaves.
Technically this term does not appear until Panel 5. Yet because the text of these two
panels is really one piece of text which I have split up in my rendering, I have no
qualms about letting the imagery and words spill over from one panel into the next.

I even got comfortable enough to want to include a few humanoid angels. That
is, after all, the way angels are most often rendered in Jewish art. The one in the upper
left is from a 13th century German Jewish manuscript.42 All of the faces of people and
angels were originally consciously left blank in this manuscript. Probably the artist
was observing the Commandment that says in part (Exodus 20:4-6)

“You shall not make for yourself a sculptured image or any likeness of what is in

the heavens above or on the earth below or in the waters under the earth.”
Someone at a later period - who didn’t understand why all the drawings were
apparently unfinished - went through and drew in faces on many of the people. It was
done with black ink instead of the original brown and not very skillfully. It’s rather like
drawing a moustache on the Mona Lisa, though without the ironic intent. The sun with
the sad face at the top of the page is borrowed from a 15th century illuminated Hebrew
Bible from the Iberian Peninsula. For me personally, though of course not historically,
it is a symbol of the expulsion of the Jews from Spain in 1492.

The two angels in the lower left are taken from the Sarjevo Haggadah. They
seem to me vaguely threatening not even having heads to leave the face off of. Itis
important for me that prayer - every prayer service, and even every prayer within it -
should include anguish as well as joy. Holding the two together at once may not be

possible, but the attempt feels necessary in the interest of honesty and justice. I never

142. The Laud Machzor from southern Germany around 1290. Bezalel Narkiss, Hebrew llluminated
Manuscripts (Jerusalem: Keter Publishing House, Ltd., 1969) plate 27.
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want my prayer to be in effect, “Please God don’t let me suffer as those people.” Each
panel has some reference to the parts of life that are difficult or impossible to praise
God for.

The Hebrew script used is taken from an amulet from the 7th or 8th century.i43
As in Panel 3, | wanted to bring out the incantational quality of parts of Yotzer Or. ltis
even more appropriate for this part of the prayer than the portion in Panel 3. Here the
synonyms are piled up on top of each other. One who prefers to concentrate on the
meaning of the words might decide that silence is preferable to this excessive

verbosity.

Alternative Translations and Readings

And the God of glory is wondrous
with the most perfect light of knowledge
in all the wondrous sanctuaries;
the godlike spirits are round about
the abode of the King of truth and righteousness.
All its walls perfect light...
From the Dead Sea Scrollsi#

... all the powers of nature are Thy ministers...

Grant, O God, that our gratitude for all the beauty, order and power

that reveal Thee in nature impel us to serve Thee.
Reconstructionist Siddur 1945

143. Ada Yardeni, The Book of Hebrew Script: History, Paleography, Script Styles, Calligraphy & Design
(Jerusalem: Carta, 1997) p. 205.

144, Donald W. Parry, & Emmanuel Tov, Editors, The Dead Sea Scrolls Reader, Part 5, Poetic and
Liturgical Texts (Boston: Brill 2004) p. 381.
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Panel 5 - Holy Holy Holy

JT122 NIND D2 NOR  MININ » WP, UiTR Wi TR

D9 Ny ONWIND DIT) vya UTpD nPn) D9IND)
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Qadosh, gadosh, qadosh, Adonai tzva-ot, melo khol ha-aretz kevodo.
Veha-ofanim vechayot haqodesh bera’ash gadol mitnasim le’umat srafim, le’'umatam
meshabechim ve-omrim:

Barukh kevod Adonai mimgomo.

HOLY HOLY HOLY IS ADONAI OF HOSTS, THE FULLNESS OF ALL THE WORLD IS GOD’S GLORY.

THEN THE OFANIM AND THE HOLY BEINGS, RISING WITH A LOUD SOUND TOWARD THE SERAPHIM,
RESPOND WITH PRAISE AND SAY:

BLESSED IS THE PRESENCE OF GOD FROM GOD'’S PLACE

Now we come to what the angels say. There is one verse from Isaiah and one
from Ezekiel.1#s Isaiah had a vision recorded in Isaiah chapter 6. He saw God sitting on
a very high throne with God'’s robes filling the Temple. In 6:3 the seraphim, the fiery or
astral#6 beings, say:

JT22 XNIND D2 Non iNAN 2 UTR UTTR UiTR
Qadosh, qadosh, qadosh, Adonai tzva-ot, melo khol ha-aretz kevodo.
HOLY HOLY HOLY IS ADONAI OF HOSTS, THE FULLNESS OF ALL THE WORLD IS GOD’S GLORY.

145. Isaiah and Ezekiel are two of the major literary prophets. In other words they each have a large
book named after them in the Prophets section of Tanakh.

146. Lawrence A. Hoffman, Editor, My People’s Prayer Book - Traditional Prayers, Modern
Commentaries, Vol. 10, Shabbat Morning Shacharit and Musaf (Woodstock, VT: Jewish Lights Publishing,
2007) p. 80.
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The whole place is shaking and filling up with smoke. Isaiah is terrified at his own
unworthiness to be witnessing all this.

Qadosh, often translated as holy, is a word that is complicated by varying usage
over time. Biblically it meant something close to separate. It referred to God, but it
also referred to how the People of Israel were to conduct themselves. The Israelites
were supposed to separate themselves from the rest of humanity, not to become in any
way divine, just different, in imitation of God. God is the ultimate instance of “separate”
or “different.”

Tzeva (the singular of tzeva-ot) in Bible usually means an army. The heavenly
host may have originally been the stars seen as organized for battle. As in Judges 5:20,
“The stars in their courses fought against Sisera.”*” Though the heavenly hosts
themselves had been objects of worship, they are seen here as servants of Adonai. The

image of the heavens serving God also serves to magnify God’s greatness.
THE FULLNESS OF ALL THE WORLD IS GOD’S GLORY.

Heaven and earth comprise the whole of creation. As the heavens serve God, so
does all the earth. God's glory - 1123 kevodo - refers to God's presence or a
manifestation of God’s presence, as in the pillar of cloud in the wilderness or the cloud
that filled the Mishkan, the Tabernacle. Exodus 40:34 - “(When Moses had finished the
work,) the cloud covered the Tent of Meeting, and the Presence (712 - ukhevod) of the
Lord filled the Tabernacle.”

Now we turn to Ezekiel. Ezekiel’s visionary experience is quite extended. At
one point, after having watched the chayot and ofanim described above, he is carried
away by a wind or a spirit. Behind him he hears (Ezekiel 3:12) 5V1) w¥1 91 kol ra’ash
gadol, a great roaring sound, within which he heard the following words:

IPRRN M T2 P2

Barukh kevod Adonai mim-qomo.

BLESSED IS THE PRESENCE OF GOD FROM GOD’S PLACE.

You may notice that this doesn’t make any particular sense. Some scholars have

147. Israel Abrahams, 4 Companion to the Authorized Daily Prayerbook (New York: Hermon Press,
1966) p.43.
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thought that perhaps the text was meant to say 0Y12 “when [the Presence of God]
rose...”1#8 This emendation is bolstered by a similar phrase in Ezekiel 10:4 - O
»-T7123 - But when the Presence of the Lord moved (or rose)... The same verb is used with

kevod Adonai. The emended phrase indicates God’s Presence, or Shekhinah, leaving its
place in the Temple to accompany Ezekiel and the Israelites on their exile to Babylon.+

In order to harmonize the two accounts of angelic praise given in the books of
Isaiah and Ezekiel, the Rabbis made a sort of midrash.1s® They worked them both
together into a duet of choirs. First the seraphim sing their song of praise, then the
chayot and ofanim rise up toward them with a great roaring sound and sing their part.
It all fits into Yotzer Or perfectly because the sun, moon, and stars created by God are
God’s obedient servants as are the angels that praise God every morning. The

distinction - if there is one - between the luminaries and the angels is very blurry.

It was mentioned earlier that in the vision of Ezekiel Chapter One a moving
throne or pedestal on which God rides or sits was described as a chariot, or merkavah.
Mystical interest grew up around this vision as it offered so many tantalizingly
suggestive details about heavenly beings. The roots of Merkavah literature may reach
as far back as the Amoraim (Rabbis of the 3rd and 4th centuries) and even the Tannaim
(Rabbis of the 1st and 2nd centuries).’s! It would appear that Merkavah mysticism was
not confined to the Rabbis. There is a mention of the chariot in the literature from
Qumran, specifically in Songs for the Sabbath Sacrifice.152

The [keru]lvim prostrate themselves before him and bless. As they rise, a
whispered divine voice [is heard], and there is a roar of praise. When they drop

their wings there is a [whisper]ed divine voice. The keruvim bless the image of the

148. Emanuel Tov, Textual Criticism of the Hebrew Bible (Minneapolis: Fortress Press, 1992) p. 358.

149. Reuven Hammer, Or Hadash, op. cit., p. 110.

150. Joseph Heinemann, Editor, Literature of the Synagogue (New York: Berhrman House, Inc., 1975) p.
19.

151. Ismar Elbogen, op. cit., p. 60.

152. It is unclear who the people who lived in Qumram were exactly, but they represented a stream
of Israelite religion distinct from Rabbinic thought. There were various reactions to the traumas of
foreign occupation and the Destruction of the Temple. Rabbinic tradition became the basis of
Judaism.
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throne-chariot above the firmament, they praise the [majes]ty of the luminous
firmament beneath his seat of glory.™
The Book of 3 Enoch, also known as Sefer Hekhalot Rabba, was written
anywhere from the 1st century CE to the 11th century, depending on whose

scholarship you follow.1s¢ It has quite a bit to say about angels chanting the Kedushah :

All the ministering angels first go down into the River of Fire and bathe themselves
in the fire... and dip their tongues and their mouths seven times... they stand in

four rows over against the throne of glory in every heaven.””

When the ministering angels utter the "holy” all the pillars of the heavens and
their bases shake... the foundations of the earth... shudder... the constellations

and the stars are alarmed™®

When the ministering angels recite the "holy” all the sacred names... on the throne
of glory fly off like eagles and encompass and surround the Holy One... The angels
of the host, the fiery ministers, the ophanim of power, the cherubim of the
Shekina, the holy creatures, the seraphim... fall prostrate three times and say -

barukh kevod Adonai mim-komo."’

When they recite the “holy” - kedushah - properly they are crowned with starry
crowns. When they do not they are devoured by a fire from God’s little finger, who
then creates new ones with a word.1s8

A huge importance has been placed upon the Kedushah. Witnessing the
angels’ praise liturgically was a powerful experience that seems to have enjoyed

some following in the late Second Temple period,'s though we do not know the

153. Martin S. Jaffee, Early Judaism (New Jersey: Prentice Hall, 1997) p. 193. The parts between
brackets are physical gaps in the text that have been filled in with the educated guesses of the
scholars who worked on them.

154. James H. Charlesworth, The Old Testament Pseudepigrapha (New York: Doubleday, 1983) pp.
225-229.

155. 3 Enoch 36:1-2, Charlesworth, p. 289.

156. 3 Enoch 38:1, Charlesworth, p. 290.

157. 3 Enoch 39, Charlesworth, pp. 290-291.

158. 3 Enoch 40, Charlesworth, p. 291.

159. Ruth Langer, op. cit., p. 200.
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extent of its use among the general population. Alternatively it may have been a
part of the response to the loss of the Second Temple. With God’s dwelling place
destroyed there might have been a need to find a new way to feel close to God
fulfilled by the Kedushah.16

The Kedushah of Yotzer may have originated either in the Land of Israel or in
Babylon, but it became part of the daily prayer service only in Babylon.1é! It was recited
in at least some places in the land of Israel, but only in Shabbat or festival services.162
There were probably many different versions of it used in different ways in different
locales especially in the early stages of its development.’63 The Kedushah of Yotzer is
mentioned several times in the minor Talmudic tractate Soferim, so its insertion in
Yotzer Or had to have happened before that book was written!¢¢ - around the middle of
the 8th century CE.

The mystics’ understanding of cosmology included the image of a number of
heavens (seven or eight) with angels surrounding God seated on a throne of glory (or
chariot or merkavah) at the apex of it all. Their goal was to rise out of their bodies
through all these heavens in a psychic journey and join the angelic choruses praising
God.s The journey was dangerous. The piling up of synonyms one on top of the other
in the Kedushah probably had two functions. It was meant to circumvent the cognitive
functioning of the mind, to induce an ecstatic or trancelike state.’s¢ In addition it may
have included phrases or incantations that - when pronounced properly - would keep
the worshiper sane and alive on the journey.’¢” The danger involved for the uninitiated
could have been why the Talmud says very little about the Kedushah.'¢® Not discussing
its meaning and proper observance - because they were so complicated - would have

kept those details confined to the educated elite. Regular Jews would just pray the

160. Ruth Langer, op. cit., p. 199.

161. Ibid.

162. Joseph Heineman, Prayer in the Talmud, (New York: Walter de Gruyter, 1977) p. 232.

163. Joseph Heineman, Prayer in the Talmud, op. cit., p. 233.

164. Ismar Elbogen, op. cit., p. 59.

165. Lawrence Hoffman, The Canonization of the Synagogue Service (Notre Dame: University of Notre
Dame Press, 1979) p. 60.

166. Lawrence A. Hoffman, Editor. My People’s Prayer Book - Vol. I, op. cit., p. 51.

167. Lawrence Hoffman, The Canonization of the Synagogue Service, op. cit., p. 60.

168. Joseph Heineman, Prayer in the Talmud, op. cit., p. 232.
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prayer as it was led in the context of the synagogue worship service. There also were
Rabbis who were not interested in the mystical tradition who wanted to curb its
spread.1¢®

The oldest reference to Kedushah we can find in talmudic literature is in the
Tosefta, which is a sort of companion volume to the Mishnah from around the 2nd
century CE. Here Rabbi Judah has the custom of reciting “Holy, holy, holy...” and
“Blessed is the glory...” along with the prayer leader.l”® Tosefta notes an interesting
discussion:!7t “Rabbi Yehuda said: Anyone who has not seen the heavenly luminaries may
not lead the public recitation of Shema. They said to him: Many have expounded on the
chariot who have never seen it.” This discussion was about whether or not the person
who led the recitation of Yotzer Or could be blind. It also implies that the Kedushah and
its themes of light and angels is integral to the Shema.’”? At first it seems to have only
been part of communal service, not private prayer.!73

In Sofrim,7¢ that late tractate from the Land of Israel mentioned above, there is
a ruling that a minor may not recite the Kedushah of Yotzer when praying alone, but an
adult qualified to lead public prayer may recite it privately. The implication is that the
child would not have the understanding to do it properly when alone. The adult would
understand that when alone he should merely describe the praise without trying to
participate in it.1”s It has always been clear that the Kedushah of the Amidah should
only be pronounced in public. When in private we have an alternate reading.'’e

There were several rulings in the Gaonic period against reciting Kedushah of
Yotzer alone. In this period there weren’t any rulings that said it was allowable. The
fact that there were multiple rulings against it suggests that it was something people

continued to do in spite of rabbinic disapproval”” The Rabbis who opposed private

169. Ruth Langer, op. cit., p. 200.

170. Tosefta Berakhot 1:9.

171. Tosefta Megillah 3:28.

172. Ruth Langer, op. cit., p. 196, note 21.

173. Ruth Langer, op. cit, pp. 200-201.

174. Masekhet Sofrim 16:8, quoted in Langer, Ruth, op. cit,, p. 201.

175. Ruth Langer, op. cit., p. 202.

176. You are holy,Your name is holy, and those who are holy praise You every day. Blessed are You,
Adonai, Holy Sovereign. (Mishkan Tefilah p. 80)

177. Ruth Langer, op. cit., pp. 204-205
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recitation of the Kedushah were mystics. To them the communal nature of it was very
important and would only be diluted if individuals continued to recite it in private.

Many alternatives were provided for reciting the Kedushah of Yotzer in private,
by leaving out the actual words of the angels, for example. This may have been part of
the problem. With no prayer book, having to rely on memory, a person would have a
hard time remembering one of many alternatives. One of Saadia Gaon’s suggestions for
reciting Yotzer when praying alone leaves out the Kedushah entirely.1”® Itis similar to,
but even shorter than, the present day Reform version of Yotzer Or. One Ashkenazi
custom from the early medieval period was to only recite the initial words of the
angels’ praise - Kadosh and Barukh - when praying alone. Others said the whole thing.
Others omitted the whole thing. Rambam forbade private recitation of Kedushah of
Yotzer in his code, Mishneh Torah. Later in life his personal practice changed. His
understanding of philosophy led him to believe that humans could not participate in
any real way in so-called angelic liturgy.17?

Rulings about whether or not one could recite the Kedushah of Yotzer alone
went back and forth over the centuries. Regular folks continued to do what they’'d
always done - mostly they said the same thing in public and in private.’®® Finally, Yosef
Karo wrote the Shulchan Aruch and managed to harmonize it all.181

Some say one praying alone recites the Kedushah of Yotzer because it’s only a
narrative description. Others say ohe praying alone skips it. Some say you
should recited it [the quotes from Isaiah and Ezekiel] with the cantillation of
Torah study. The minhag'® is to say it when praying alone.
His innovation is to use the chanting melody for reading Scripture, instead of that used
in a prayer service, when alone. This seems to have kept everyone happy since then.

Rambam’s 12th century commentary on the Kedushah, specifically on the

differences between what Isaiah saw and what Ezekiel saw, was that they saw the

same thing. Isaiah’s account has less detail because he was more accustomed to

178. Ruth Langer, op. cit,, Appendix, p. 255.
179. Ruth Langer, op. cit,, p. 225.

180. Ruth Langer, op. cit,, 214.

181. Shulchan Aruch, Orech Chayim 59:3.
182. generally accepted custom
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prophecy and “did not consider it necessary to communicate it to others as a new thing,

especially as it was well-known to the intelligent.”182 Rabbi Isaac the Blind and Asriel of
Gerona - mystics roughly contemporary with Rambam - explained something about
how the Kedushah affected, the supernal world. There arose an idea of different
aspects or emanations of God called the Sefirot. These range from the one closest to
our own experience, Malchut or majesty, through several more all the way to Keter or
crown.'® There are ten in all. Rabbi Isaac the Blind said that the first “Holy” in the
Kedushah represented the sefirah of Chesed or Mercy, the second “holy” represented
the sefirah of Gevurah or Judgment, and the third that of Tiferet or Beauty.?® Reciting

183. Rambam’s The Guide for the Perplexed, Part 3 Chapter 9. Friedlaender, op. cit., p. 442.

184. See the Extended Notes for a chart of the Sefirot.

185. [saiah Tishby, The Wisdom of the Zohar (Oxford: Littman Library of Jewish Civilization, 1980) p.
969.
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the prayer would unite these emanations or aspects of God. Azriel of Gerona had a
different system so that reciting Kedushah united all ten sefirot. The medieval mystics
believed that Jewish actions had the power to damage or repair both this world and the
world above. Different parts of the prayer service accomplished different tasks. The
world of the angels, specifically, was restored by proper recitation of the Kedushah of

Yotzer.186

SYNTHESIS

Even if you do not belong to a congregation that prays the Kedushah of Yotzer it
is likely you will encounter the Kedushah in the Amidah. So let’s explore it a bit. After
all that intense discussion of what angels and their praise have meant over the
centuries to different Jews, it is time for a light-hearted conclusion.

Put up a white sheet with lights behind it so that the people behind the sheet
cast shadows. ‘Divide into smallish groups of 3 to 5. Think of all we have discussed
about what angels are made of, what shapes they might take, why they praise, and
what their praise would look like. Add your own ideas on the subject. Decide in your
group how you want to act out angels praising God. Will God be represented in your
play in any way? If you want to include sound effects or speech or chant, you may.

Each group takes a turn acting out its praise story for the others.

Describe what you've learned from this play on the subject of angels,

community, being in the Presence of God ...

186. Tishby, op. cit., p. 956.
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Imagery in Panel 5

The seraphim, the fiery angels, say, “Holy, holy, holy...” The ofanim - wheeled
angels, and the chayot hakodesh - holy animals, rise up with a great noise to say their
part. I love that there is a great noise involved. The ofanim and the chayot are
represented for me by all manner of animals and plants. You'll see the curve of the
earth’s surface if you look. I'm not separating angels from powers of nature or any
beings of nature. According to rabbinic understanding, angels are beings of nature -
created by God like everything else. According to my understanding, angels are a
human image brought into being to grapple with the problem of how everything
works. It seemed fitting to include Superman and Wonder Woman, both created by
Jewish cartoonists. Other graphic elements include angels, a goat and a chicken by
Marc Chagall; praying hands and a fiery lionesque creature by Ben Shahn; a menorah
and ark from the First Leningrad Bible, from 10th century Egypt; and an angel and
Aaron lighting the menorah from a 13th century French manuscript.

When training students for leading services I have often come upon the problem
that they tend to rush through “kadoshkadoshkadosh” in a dull flat voice. Even when I
tell them the story of Isaiah’s vision their delivery improves only mildly, and that only
in a half-hearted effort to humor me. Our cultural repertoire no longer grants
importance to angelic choruses. I'm not sure that adults resonate with this language
either. We either need to take it out of our liturgy or find a relevant way to include it.
You may have gathered by now that I opt for the latter.

The script I copied is an Italian Book Hand from the 11th or 12th centuries.!#”
There was no meaningful reason this time. [ hope this script conveys the majesty of all

the powers of nature praising God.

187. Yardeni, The Book of Hebrew Script, op. cit., p. 225.
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Alternative Translations and Readings

...the angels:

Ophanim - turning orbits and the planets,

Hayot - the constellations of the zodiac;

Seraphim - blazing ones, the galaxies

Allin concert adore and venerate You

And sanctify Your Name

Chanting:
Kadosh, kadosh, kadosh - holy, holy, holy are You Lord of Hosts,
The cosmos is filled with Your radiance.

They pleas also

Bring this glory to radiate to us also on the level where we live.

Zalman Schachter Shalomitss

Tens of thousands of his ministering angels stand before him,
myriads upon myriads surround his throne.
All are beloved, all are pure, all are mighty...
Thousands and myriads refer to:
The number of benedictions and prayers we are obligated to;
The number of bounties God bestows on us;
The number of raindrops that fall;
The number of angels who are appointed over each raindrop.
A version of Yotzer Or from the Cairo Genizah?#?

Macro Space Triptych

This triptych of Panels 2, 4, and 5 crosses all the way from the far reaches of
space to our own home planet. The angels are conceived of as being connected with
both the grand stretches of nature and the workings of the human imagination. Much
as I, personally, will never travel to the Orion Nebula - motion sickness is a real
problem for me - neither will I consort with angels except in the context of the
Kedushah. Yet my fascination and love for nature and poetry helps to feed the part in

me that needs to offer praise to the Source of Being.

188. Zalman Schachter Shalomi, 4 Siddur for Weekday and Shabbat Morning,
www.ohalah.org/rebzalman/thesiddur.pdf.
189. Donald W. Parry, & Emmanuel Tov, Editors, The Dead Sea Scrolls Reader, Part 5, op. cit., p. 381.
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Panel 6 - They Offer Melodies

NNV RN NIV OIPY N DN T20P NI NIDdYI T2 OND
NN DY MVYTN NYY NN DYI9 172D NIN D WY
PIN,NIZNN NN, NINIOY NI NIV NN NPT YIN
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Le’eil barukh ne’imot yiteinu, lemelekh eil chai veqayam zmirot yomeiru vetishbachot
yashmi’u, ki hu levado po’eil gevurot, ‘oseh chadashot, ba’al milchamot, zore’a tzedaqot,
matzmiach yeshu’ot, borei refu-ot, nora tehilot, adon hanifla-ot hamchadeish betuvo bekhol

yom tamid ma’asei vereishit.

TO THE BLESSED GOD THEY OFFER MELODIES.

TO THE SOVEREIGN THE LIVING AND ETERNAL GOD THEY SING HYMNS AND PRAISES.
FOR GOD ALONE PERFORMS MIGHTY ACTS, MAKES NEW THINGS, IS MASTER OF WAR,
SOWS JUSTICE, PRODUCES TRIUMPH, AND CREATES HEALING.

REVERED IN RENOWN, LORD OF WONDERS,

WHO RENEWS IN GOODNESS EVERY DAY CONTINUALLY THE WORKS OF CREATION

http://www.shulmusic.org/sound_archives/

This site has MP3 files of mainly Ashkenazi liturgical music you can listen to for no
charge. There is a recording of Eil Barukh under the heading of Hazan Avraham Nevo.
He's a tenor and has a piano and choir backing him. Unless your group is highly
musically literate it’s probably best played as background music as people are entering,

or just a bit of it with people paying closer attention. It is about five minutes long.

Finally we're concluding with the angels and turning back to our main concern:
God. What some may see as an obsession with angels in the liturgy is, in the end, all
about getting closer to, or understanding more about, God. Here we have a long list of

descriptions of God. Not only has God created all the lights - stars and planets and
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natural forces - but there are all kinds of other creative forces in the world for which
God should be given credit. For this section we will rely heavily on a Spanish prayer
book commentary from the 14th century by Rabbi David Abudraham.1© He has gone
through the liturgy and found connections in the biblical text for almost every phrase
in the prayer book. These are not necessarily what the Rabbis had in mind when they
put Yotzer Or together. Still, the Rabbis knew Bible really well. Hebrew was no more
their every day spoken language and Bible was the source for much of their prayer
vocabulary.
TO THE SOVEREIGN THE LIVING AND ETERNAL GOD

Rabbi Abudirham writes that this comes from Jeremiah 10:10 - “He is a living God, the
everlasting King.” Here is an opportunity to discuss the masculine and hierarchical
language of much of the prayer book. Judith Plaskow suggests that calling God “Lord”
or “King” is meant to express our own sense of limitation in relation to God.’*! It can be
an appropriate reaction when we realize that we are subject to forces way beyond our
control. Another possibility is that calling God “King” reflects a belief that no human
should wield that sort of power over another human. With this in mind, we can see
that hierarchical images of God do have the possibility of offering hope to the
oppressed. She suggests that an alternative to complaining about an particular image
of God in the liturgy would be to expand the range of images even broader to include
the ones that speak to each of us personally. The broader the range of images for God
we use, the more likely it is that an individual worshipper will find some images that
“speak the truth of their own experiences.”192 Of course this includes the practice of
addressing God as both male and female. By this we could communicate the message
that though our images of God carry similarities to male and female humans, God
transcends gender as God transcends humanity.

Rabbi Abudirham explains that the angels offer melodies, hymns, and praises -

three things, just as there are three mentions of kadosh - holy. The Targum?*? explains

190. David Abudirham, Sefer Rabbeinu David Abudirham, Volume 1 (Jerusalem: Or Hasefer, 2001)
Originally entitled: Chibur peirush habrachot vehatefilot - Composition explaining the blessings and
the prayers, written in 1340 in Spain, first printed in Lisbon 1489, pp. 170-177.

191. Lawrence A. Hoffman, Editor. My People’s Prayer Book - Vol. 1, op. cit., p. 65.

192. Ibid.

193. The Targum - “Translation” - is a translation of the Torah into Aramaic, which at one time was
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that the first holy refers to heaven above, the second to the world below, and the third
to the world to come.

According to Abudraham the “mighty acts” refer to those performed by God in
days of old as related in Psalms 44:2. God “alone” performs them because, as it says in
Deuteronomy 4:35, “There is none beside Him.”

The prayer says God “makes new things” because, as it says in Lamentations
3:23, “[God’s mercies] are renewed every morning.”

“Master of war” because in Exodus 15:3 is says, “Adonai is a warrior.” Not only
did God act the part of the warrior at the time of the Exodus, but some of the
prophecies for the distant future involve God as a warrior, as it says in Zechariah 14:3,
"Then Adonai will come forth and make war on those nations.” This particular phrase
has been troublesome for many modern readers. One option is to translate it away
from its literal meaning as in Reuven Hammer’s translation in the Conservative prayer
book, “championing justice.”1% Another translation that mitigates the power of the
language is “Lord over struggle,” which is found in a Sefardic prayer book published in
New York. The Reconstructionist Siddur, Renew our Days, translates it literally as
“master of wars” and adds a comment:

“The true master has the knowledge and the skill that brings not only mastery
but also control over a situation. In this sense the one who is master over war
will be able to ‘sow righteousness,’ cause redemption to flourish and create
healing.”195
The Yemenite prayer book leaves out the phrase altogether, but also CREATES HEALING.

REVERED IN RENOWN, and WHO RENEWS IN GOODNESS EVERY DAY CONTINUALLY THE WORKS OF
CREATION.

Etz Yosefs has a nice teaching on God who “sows justice.” There is a chain

reaction that results from human action. “Thus an act of kindness is like a seed that

offered during the Torah reading so the people could understand what they were hearing. There is
more than one translation. “The Targum” refers to Targum Onkelos, which was considered the
official one in Babylon in Talmudic times. As you can see from the example given, The Targum offers
more than a literal translation, but a certain amount of explanation as well.

194. Reuven Hammer, Or Hadash, op. cit,, p. 110.

195. Renew Our Days, Reconstructionist Siddur from Montreal, 1996.

196. A 19th century prayer book commentary.
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can produce luxuriant vegetation.”'*” This is a good thought to keep in mind when we
have opened all the doors of the Ark and come to the Torah mantle itself.

This Panel closes by repeating a line from near the beginning of Yotzer Or:
WHO RENEWS IN GOODNESS EVERY DAY CONTINUALLY THE WORKS OF CREATION.

Rabbi Hammer suggests that this second mention of renewal is meant to turn our
thoughts away from the physical light of the body of the blessing toward a new
metaphorical sort of light: the redemption of Israel.1%¢ Alternatively this is returning to

the original blessing text where it left off before the Kedushah.

(SYNTHESIS - for Panels 6 - 9 will be joined into one at the end.)

197. Quoted in Nosson Scherman, The Complete ArtScroll Siddur, op. cit., p. 93.
198. Reuven Hammer, Or Hadash, op. cit., p. 110.
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Imagery in Panel 6

In this panel [ have flipped the switch from the macro world of the far reaches of
space to the micro world of molecules and subatomic particles. The main image on this
Panel is one produced from an “old-fashioned” bubble chamber, used to track the paths
of atomic particles. I say “old-fashioned” because researchers now use computerized
electronic detectors instead.* Having no understanding of what exactly is
represented here, I nonetheless, was captivated by the beauty of the image. Itis one
which one of my sons has used for the wallpaper of his computer screen.

In the lower left-hand corner is a crystalline form of several uranium atoms. It
is an image made with a STEM, a scanning tunneling electron microscope. The STEM
can magnify atoms 100 million times. The image created in this way is a sort of
contour map. 2° [ was interested that their particular form of symmetry is reminiscent
of a Star of David. That is why I changed the colors to shades of blue.

The script used on the prayer is a Byzantine cursive script from 14th century
Salonica.20! Itis a bit difficult to read until you see the alefbet written out, but you can
also use the transliteration of the Hebrew to work it out. As you may have noticed by
now, Panel 2 had the oldest script in the Ark. As the doors open the scripts used have
been coming from more and more recent times, from some of the many places around

the world where Jews have made our homes.

199. Piers Bizony, Invisible Worlds: Exploring the Unseen (London: Weidenfeld & Nicholson, 2004) pp.
32-33.

200. Bizony, Invisible Worlds, op. cit., pp. 44-45.

201. Yardeni, op. cit., p. 265.
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Panel 7 - Who Makes the Great Lights
ATON DYIYY D, 00T OIN NYYY [Md2 3TN] ,1MIN3

Ka-amur, [hodu ladonai] le’osei orim gedolim, ki le’olam chasdo.

AS IT IS SAID [GIVE THANKS TO GOD] WHO MAKES THE GREAT LIGHTS
GOD’S COMPASSION IS FOREVER.

Out of context this part of the prayer makes no sense: AS IT IS SAID: WHO MAKES
THE GREAT LIGHTS. GOD’S COMPASSION IS FOREVER. Because it is a verse from Psalms 136:7,
[ added a context clue so that it would make sense to anyone looking at the Ark without
having to look anything up. Psalms 136:1 reads, “Praise the Lord; for He is good, His
steadfast love is eternal.” Subsequent verses praise various things God has done, each
ending with, “His steadfast love is eternal,” or as it is translated on the Ark, “God'’s
compassion is forever.” Because the verb “makes” is in the present tense we can
understand that even now God is renewing the lights and all creation.2? The psalm
includes praise for both universal and particularist concerns - sun and moon, as well as
the story of the Exodus.203

Rashi, Rabbi Shlomo ben Yitzchak, that prolific commentator from 11th century
France, points out that there are 26 repetitions of “God’s compassion is forever.” This
refers to the 26 generations from Adam to Moses, during which the world had to exist
without Torah. In spite of that lack, it was possible because of God’s kindness.

Saadia’s prayer book does not include this section.

202. Reuven Hammer, Or Hadash, op. cit., p. 110.
203. Lawrence A. Hoffman, Editor. My People’s Prayer Book - Vol. 1, op. cit., p. 59.
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Imagery in Panel 7

From the miniscule almost unimaginable dimensions of subatomic particles and
molecules, this panel opens onto the world of microscopic cells and organisms, going
all the way up to a life-size fish. The cells in the upper left are brain cells,2* with
neurons and dendrites reaching away from them in all directions. As we marvel at
what science can show us it is important to remember how much we don’t understand.
We still cannot demonstrate how such intangibles as consciousness and feeling arise.
To the right of the brain cells are diatoms floating in water. They are a large group of
algae, mostly single cells, though some congregate in bands. They are often used to
monitor environmental conditions. At the bottom is a motion study of water as a fish
swims through it.205 This part of Yotzer Or is about God who makes the great lights.
Here I am taking the great lights to be a metaphor for human intellect. This includes,
but is not limited to the people who have devoted their life work to exploring and
describing the world around us.

The script used is a Sefardi script from the 15th century.2¢ I was intrigued with
the way the alef points up dramatically. The decorative panel that opens the quote
from Psalms is taken from a facsimile of a manuscript called The North French Hebrew

Miscellany from the 13th century. In the original the word under the lion is TPWN2 -

Bereishit, in the beginning - because it opens a copy of the Five Books of Moses.
Especially interesting to me is the fact that the next words are “the heaven and the
earth.” These words are written in brown ink. At some point someone noticed that the
rather important words “God created” had been left out. There is a little editor’s carrot
mark pointing upward where the missing words are added in black ink. It seemed an
appropriate place to use this, seeing as I wanted to add in the words from the Psalm
that would make the prayer understandable. One of my original plans for the Ark was

to have it be a record of some of the variety of Jewish artworks through the ages. As it

204. Birzony, op. cit., pp. 100-101.

205. Aperture, On the Nature of Things: The Scientific Photography of Fritz Goro (New York: Aperture,
1993) p. 74.

206. Yardeni, op. cit., p. 247.
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turned out this plan was too ambitious for this particular project, but there are still a

few hangers-on. This decoration is one of them.

Alternative Translations and Readings

Give us of Thy light that we may walk in Thy way.
Reconstructionist Siddur, 1945.
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He comes from the road of the east.

His voice is like the voice of many waters

And the land is illumined by his glory.

Arise, shine, for your light has dawned;

The Presence of the LORD has shone upon you! (Isaiah 60:1)
Geniza Fragment.2?”

Micro Space Triptych

Reading from right to left, Panels 6, 7 and 5 are now open. They form a new
triptych. Both are anchored in the regular dimension of our life on earth as seen in
panel 5. Whereas the Macro Space Triptych swept from the far reaches of space to
earth, the Micro Space Triptych goes in the opposite direction - from sub-atomic
particles, through the microscopic realm to the regular dimension of everyday life.
These tiny objects are things that were invisible and have only become visible through
the invention of various technologies. Microscopes have allowed us to see what
micros‘copic objects look like in the visible spectrum only magnified. STEM’s make
representations of things that cannot be seen with visible light, rendering them in a
visible image. All these are included in the ever unfolding process of what may run

through my mind when I pray Yotzer Or.

207. Jacob Mann, “Geniza Fragments of the Palestinian Order of Service.” Cincinnati: HUC Annual,
1925, p. 292.
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Panel 8 - A New Light

ATIND 10N NP NI, IND PN JY YN NN
Or chadash ‘al tzion ta-ir venizkeh khulanu meheirah le-oro.

CAUSE A NEW LIGHT TO SHINE UPON ZION
AND MAY WE ALL BE WORTHY SOON TO ENJOY ITS BRIGHTNESS

First we have to know what this Or chadash, this “new light,” refers to. If you
are with a group of people, it would be a good idea to start out by brainstorming ideas.
One answer is that it is the or ganuz, the hidden light. Remember that God made light
on the first day of creation and then the sun, moon and stars on the fourth. One
tradition says that the light of the first day was the light of the sun, moon and stars, God
just didn't hang them in the sky until the fourth day. A more widely held idea is that
God hid that light away for the righteous in the world to come, as it says in Psalm
97:11, “Light is sown for the righteous, radiance for the upright.”

Let’s look at some special mentions of light in the Prophets. [saiah 60:19 says,

No longer shall you need the sun for light by day,
Nor the shining of the moon for radiance by night;
For the LORD shall be your light everlasting, your God shall be your glory.

In the context of the whole chapter, this reading merely says that Israel will
reclaim sovereignty in its own land, with the extra perk that all the nations of the world
will support them in this. (Unlike the present situation where we have sovereignty, but
the support of only a few other nations.) This was the original biblical idea of what the
anointed one, the messiah, would accomplish. Messiah has since come to mean
something more.208

In Second Temple times there were several groups of Israelites with competing

agendas. We will only look here at the Sadducees and the Pharisees. The Sadducees

208. Lawrence A. Hoffman, Editor. My People’s Prayer Book - Traditional Prayers, Modern
Commentaries, Vol. 10, Shabbat Morning Shacharit and Musaf (Woodstock, VT: Jewish Lights Publishing,

2007) p. 74.
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represented the priestly class. They were associated with a literal reading of Bible and
rejected the idea that there was life after death:20? The Pharisees represented a lower
socio-economic stratum of Israelites. They took the notion of resurrection of the dead
mentioned in Daniel 12:2 - “Many of those that sleep in the dust of the earth will awake,
some to eternal life, others to reproaches, to everlasting abhorrence.” - and made it a
central part of their thought. The Pharisees were the predecessors of the Rabbis, the
progenitors of what today we call Judaism.

It is important to remember that Messiah means something different to
Christians and Jews. As [ understand it, in a Christian context Messiah brings salvation
to the individual. The Jewish concept sees the Messiah as an envoy of God sent to
announce an age of perfection which entails the end of war, poverty and illness, though
there will still be death. Let’s look at two verses from the prophet Zechariah.

But there shall be a continuous day -- only the LORD knows when --

of neither day nor night, and there shall be light at eventide. Zech 14:7
Unlike the Isaiah quote, which could be taken to mean something that will occur in the
normal way of the world, this one seems more supernatural. In Isaiah the sun and
moon were still going to be around, it’s just that we'll live by God’s light, presumably
God’s way. In Zechariah it seems that day and night will be abolished, that this is truly
about an end of time as we know it, with a special light to replace the sun and the
moon. This is the sort of light the Rabbis were thinking of when they phrased Or
Chadash.

Saadia Gaon taught that it was forbidden to say Or Chadash in Yotzer Or, “for the
light about which we bless God is the light of the sun itself, nothing else.” 2% In his view
Yotzer Or is about creation and the physical light with us now in the present; and Or
Chadash is about the future light of redemption.2* According to Saadia, Or Chadash
spoiled the original intention of the blessing.2'2 Or Chadash is a prayer of petition

inserted into Yotzer Or, which is a prayer of praise. It is not that Saadia did not believe

209. Lawrence A. Hoffman, Editor, My People’s Prayer Book - Vol. 10, op. cit., p. 75.

210. Wieder pp. 155-157

211. Lawrence A. Hoffman, Editor. My People’s Prayer Book - Vol. 1, op. cit., p. 64.

212. Lawrence A. Hoffman, The Canonization of the Synagogue Service, op. cit., pp. 27-28.
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in redemption. He referred to it specifically in a responsum: “Then the light of God’s
presence will appear shining upon the Temple with such brilliance that all lights will
become faint or dim in comparison with it...”213 Prayers for redemption were necessary,
but should not be put in everywhere willy-nilly, changing the original intent of a
particular blessing. Neither was it true that Saadia was voicing some sort of
anti-Land-of-Israel sentiment.214 Or Chadash was merely a genre error, a good
sentiment misplaced.

Sherira Gaon (d. 998) argued that Or Chadash did not refer to anything
messianic, but that it was just a general expression. Apparently both academies in Sura
and Pumbedita always said Or Chadash, Saadia’s opinion notwithstanding, even during
Saadia’s tenure as Gaon. That means they must have felt strongly about saying it, even
though Sherira Gaon wrote in a responsum that if you'd rathér leave Or Chadash out,
that's fine too.215

Over the centuries Jews have continued to argue about this. The general result
was that generally speaking Ashkenazim included Or Chadash in Yotzer Or and
Sephardim left it out. Instead the Sephardic practice is to recite the following line

before the final blessing phrase (panel 9):
N2 N DY (MN) NHYD THMIRD PPN

And he established luminaries to make the world that He created rejoice.
This may have been the original conclusion that was replaced by Or Chadash.?16
There are other assorted customs in the south of France, in the prayer books in the
Italian rite or tradition.21”
Rabbi Eleazer ben Nathan of Mayence (c. 1090-c.1170), a contemporary of
Rashbam and Rabbeinu Tam and the great grandfather of the Rosh, used Sefardi
reasoning to allow Ashkenazi practice. He said that the light mentioned in Or Chadash

is messianic, but that it was part of creation. God created it and stored it away.

213. Hoffman, Lawrence. The Canonization of the Synagogue Service, op. cit., p. 27.
214. Wieder pp. 155-157

215. Hoffman, Lawrence. The Canonization of the Synagogue Service, op. cit., pp. 25-26.
216. Elbogen, op. cit., p. 18.

217. These can be found in Elbogen pp. 18-19.
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Therefore it can be properly included in a blessing about creation.218

The whole issue came up again with the early Reform rabbis for a different
reason. They saw Or Chadash less as a reference to messianic times, and more as an
expression of nationalistic hope. As Enlightenment Jews they wanted to assure their
countries of residence that they were loyal citizens. The preface to the 1819 Hamburg
Temple prayer book includes the following:

The desire for a return to Jerusalem was omitted, because it is a wish which
issues from the heart of only very few. When Cyrus permitted the Israelites to
return from the Babylonian Exile, only some 42,000 availed themselves of the
opportunity. The rest stayed behind, demonstrating that one can be a good Jew
without praying for a return to Jerusalem. The prayers for a return to Zion which
we have retained can be taken in a spiritual sense; but we do not request that
God transport us physically to Zion, because we are satisfied with the place
where we live.”’
The Reformers of the 19th century often pointed out that the great Saadia Gaon
had also objected to the inclusion of Or Chadash. They neglected to mention that
he had entirely different reasons for omitting it.?2* More conservative rabbis were
horrified at reforming rabbis taking various prayers out of the service. It is a bit
ironic when you consider that centuries earlier there had been stiff resistance to
including some of them in the first place.z2?

Mishkan Tefilah has restored Or Chadash. The reason given is that we now fully
support Israel. As Rabbi David Ellenson writes, “With the restoration of this passage to
Mishkan Tefilah, our movement consciously affirms its devotion to the modern State of
Israel and signals its recognition of the religious significance of the reborn Jewish

commonwealth.”222 “Religious.” Does that mean that we believe that the modern State

218. Lawrence A. Hoffman, Editor. My People’s Prayer Book - Vol. 1, op. cit., p. 64.

219. Jacob Petuchowski, Prayerbook Reform in Europe: The Liturgy of European Liberal and Reform
Judaism (New York: The World Union for Progressive Judaism, 1968) p. 53.

220. Jacob Petuchowski, Prayerbook Reform in Europe, op. cit., p. 283.

221. Jacob Petuchowski, Understanding Jewish Prayer (New York: Ktav Publishing House, Inc., 1972) p.
15.

222. Mishkan Tefilah, p.60.
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of Israel is YWNDON) NNNN TOWNA reishit tzmichat ge-ulateinu, the beginning of the
flowering of our redemption, the coming of the age of the Messiah? It's a bit tricky. |
thought so from Rabbi Ellenson’s comment. However, Rabbi Mark Washofsky??? points
out that we have taken that particular phrase out of the Prayer for the State of Israel in
Mishkan Tefilah. In his view the view of Zionism expressed in this prayer book is ideal.
It teaches that we should:

express our own spiritual longings in the traditional language of Jewish national

rebirth. It instructs us to place the land of Israel, along with the people of Israel, at

the center of our religious concerns. And it beseeches us to love the State of Israel

- not, to be sure, blindly or uncritically, not with a zeal that obscures its reality as a

political construction of and by flesh-and-blood human beings - but to love it

nonetheless, to pray for its security, to work for its betterment, and to see it as the

embodiment of the age-old hopes and dreams of our people.

Imagery in Panel 8

First the images, then the intent. Center top: Ultrasound image of one of my
sons inside of me. Across the bottom: Electron scan of a portion of the iris of a human
eyeball.22¢ Left bottom: Medieval diagram of the human eye.??> Top left: Eye of a honey
bee. Right margin: MRI of a man. Here's a description of Magnetic resonance imaging
(MRID):

“..a powerful magnetic field temporarily aligns all the atomic nuclei in the
body in a particular direction, like trillions of little compass needles. While

they remain aligned, a brief radio pulse is transmitted, causing the nuclei to

223. Mark Washofsky, “Mishkan Tefilah and Israel: Some Reflections™ on ARZA’s website under
Resources for Israel at 60 - http://www.arza.org/6030/israel_at 60 resources/

224. Bizony, op. cit., p. 111.

225. Peter Murray Jones, Medieval Medicine in [lluminated Manuscripts (London: The British Library,
1998) p. 36.
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go off alignment for a moment. When the radio pulse is switched off, the
nuclei swivel back in line, still under the magnetic field’s influence -- and as
they do so, they emit tiny radio pulses of their own. The MRI scanner then
distinguishes the outgoing signals, which are characteristic for each type of
tissue.”226
Center: My left eye as seen in a mirror through the lens of my glasses. Left of my eye:
Eye of a gecko. Below the gecho eye: Eye of a ray.

The theme is interpreting information using light. On the margins are hints
about what medical technology can do for us. Imagining for a moment that this kind of
information is or chadash, a new light, have we considered who gets to benefit from it?
In this age of health care reform and the almost inconceivable (to me) outcry against it,
it is apparent that science is only one tool. We have a long way to go toward
understanding our world and our society. The road to forming a just society is
never-ending. What we hope for is to continue in the right direction making
incremental adjustments, and occasionally startling changes, for the better.

The script used is from a ketubah, or marriage agreement, found in the Cairo
genizah.??” Mostly I chose it because it’s just so beautiful. Also, it is fitting to come to
the metaphor of our desire to build a world of justice as a marriage between humanity

and God. The universalism vs. particularism is tricky. I'm a Jew, not a Universalist.

Alternative Translations and Readings

Let the light of the spirit,

the sun of truth and salvation,

rise over all of us,

that we may rejoice in it,

in clarity and sincerity.
Geiger, 1854

226. Bizony, Invisible Worlds, op. cit., p. 94.
227. Elie Kedourie, Editor, The Jewish World: Revelation, Prophecy and History (London: Thames &
Hudson, 1979) pp. 146-147.
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O God, let a new light shine also for Zion,
and may that light also brighten our path.
Joel, 1872

Bring us peace in all the ends of the earth,
and grant us freedom in all lands.
Danzig, 1924

Spread a new light over the world,
and Thy all-pervading peace in our hearts.
Paris, 1925

Cause a new light to shine on Zion,

Arise, shine, for your light has dawned,;

The Presence of the LORD has shone upon you!

The LORD is God; He has given us light;

Bind the festal offering to the horns of the altar with cords.

And cause the lamp of Your anointed one to shine for us

That we may all soon be worthy to enjoy its light.
Geniza fragment.22® Between the two lines of Or Chadash
are inserted Isaiah 60:1, Psalms 119:27, and the line about
the anointed one.

The sun will not be your light by day,

nor the moon by night,

but Adonai will be an everlasting light for you,

and your God will be your glory. ;

And on that day there will be neither bright light nor deep darkness.

It will be one day, known as Adonai’s, neither day nor night.

But at evening there will be light.
Mishkan Tefilah, Adaptation of Isaiah 60:19 and Zechariah
14:6-7 as an alternative reading to Or Chadash

228. Elbogen, op. cit., p. 19,
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Panel 9 - Torah Cover

DININAN YD 2 PN T3

Barukh atah Adonai, yotzeir hame-orot.

BLESSED ARE YOU ADONAI WHO FORMS THE LIGHTS

This is the chatimah, or seal, of the blessing. No matter the spiritual and
ideological flights the words of the prayer have shown us, these words bring us back to
the point. The point of this blessing is that God forms the lights. Whether you take “the
lights” to be literally the sun, moon and stars; or whether you prefer to include all
manner of visible and invisible, literal and metaphorical lights; all of that you lay down

here and simply - praise.

SYNTHESIS - Panels 6-9

This exercise is taken with only slight adjustments from a chapter by Roberta
Louis Goodman in a book she co-edited with Sherry H. Blumberg, Teaching About God
and Spirituality.??® It is a great resource.

Do a synectics exercise to get at the multiple understandings of God. (Synectics
is the study of creative processes, especially as applied to a solution of problems by a
group of diverse individuals.) Keeping in mind some of the many names that have
been used for God in Yotzer Or, think of them as metaphors that help us understand
what God is like. It is difficult to know God. Maimonides believed that we could not
know what God is, only what God is not. Go through Yotzer Or and write down names

you find for God (Adonai, our God, Ruler of the world, Former of light, Creator of

229. Roberta Louis Goodman & Sherry H. Blumberg, Teaching About God and Spirituality (Denver CO:
A.R.E. Publishing Inc., 2002) p.202.
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darkness...). Then for one of the names, write: God is like (name of God, e.g., Ruler of
the world) because . Then identify objects around you or in your home.
Write how God is like one of those objects. For example: God is like a cell phone
because . Share responses. Then flip the exercise and write why God is not
like those items. For example, God is not like a Ruler of the world because

God is not like a cell phone because . Based on these metaphorical writings,

what is God like? Again, share responses.

Synthesis of Entire Yotzer Or Ark Learning Experience

In small groups share responses to the following questions:
» How has this discussion of Yotzer Or (over the past two hours, or the past weeks)
helped you to articulate your own thoughts about prayer and God?
 Explain how this study experience has enabled you to build relationships - either
with your ancestors or with God or with the people around you.
e What is the most important thing for you about what we have been doing
together?
Come together as an entire group again and ask those gathered to express
anything interesting they have just heard.
Closing Song - Sing together your favorite version of Yotzer Or - there is sheet
music available in the Expanded Notes, or you can replay one of the

audio-video clips from YouTube.
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Imagery in Panel 9

A white satin Torah cover on a black velvet ground should be a very striking
comment about light and dark. Here I am not emphasizing the dualistic notion of light
being good and darkness being bad, but rather the necessity of both light and darkness.
Torah, after all, is written in black fire on white fire, or at least in black ink on light

parchment.

The decorative panel with the word Barukh,
blessed, in it is based on one from a
manuscript.. The mirror work in that panel has
at least two bases. Firstitis a nod to a form
that existed in the Land of Israel in the
Greco-Roman period. It
was a custom to have
decorative plaques on
the wall that included

mirrors.?*® Light being a

symbol of God's
Presence, the mirrors brought actual light into the piece as a
representation of God, without having to resort to drawing a
hand from the clouds. Itis also a nod to the Jewish
communities of India. | know little about them, but intended the
mirrorwork embroidery to be reminiscent of them. By the same

token [ wanted to include Jewish communities whose native

language is Arabic. So the translation of the chatimah - the

“seal” or closing of the blessing - is written up the righthand side

230. Goodenough, op. cit. Vol. 3, plate 440.
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in English and up the lefthand side in Arabic.

The drawing of an adult hand helping a child’s hand to put a coin in a tzedakah
box is indicative of the connection I see between light and Torah. I have received more
than I can ever repay (that'’s the light part), but I have to try to make the world a bit
better because [ have been here (Torah is representative of that need). Think back to
one of the descriptions of God in Panel 6 as the One who sows justice - zaruah
tzedakah. A seed bright with potential falls into the dark earth to sprout into luxuriant
life. A shiny coin drops from a child’s hand into the shadowy interior of a tzedakah box
to come forth later to comfort and renew the lives of those it touches.

Rav Avraham Kook, first Chief Rabbi of Israel wrote:

The Torah was given to Israel, so that the gates of her light -- clearer, more
extensive, and holier than all the gates of light of man’s natural wisdom and

natural moral spirit -- will open before us and through us to the rest of the

world.”!
Torah was not given to Israel. Israel wrote Torah. The study of Torah by the People of
Israel has acted as a lens magnifying the natural wisdom of humanity. I hope that is the

gift we offer the world.

Closing Thoughts

Does all this run through my mind in my daily recitation of Yotzer Or? Certainly
not. Some days I latch onto one word and meditate upon it. Some days I just feel the
sounds of the words tumbling over my tongue. Some days I'm caught up in a particular
melodic rendering. Some days a totally new and unexpected idea catches my attention.
That still happens, even after a year of study and concentration on this one prayer.
What I have gained in this process is a relationship with Yotzer Or and its authors and
those who have prayed it in its many variations over the centuries and around the

world. I'am thoroughly at home with it. To me that means that it is a well-known place

231. Orot HaTorah pp. 69-71. Quoted in Erica Brown, Inspired Jewish Leadership (Vermont: Jewish
Lights, 2008) p. 139.
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that can still surprise and challenge me.

I also see sparkles of Yotzer Or throughout the service. References to light and
illumination flare out at me - from the preparation for donning a tallit “You wrap
Yourself in light as with a garment;” to “enlighten our eyes with Your Torah” in the
morning prayer Ahava rabah - A great love; to Sim Shalom, the morning prayer for
peace which includes the line, “Bless us, our Creator, with the light of Your Presence.”

The precision of speech which led many rabbis to conclude that Yotzer Or is
about the light of the sun and no other - say, the light of Messianic Days - [ appreciate. |
do. Itwas notjust from a care for words, but from the necessity of making the prayer
service a fitting substitute for the sacrificial service. It was out of a need to know that
our prayer offering was acceptable to God. For me, though, prayer is more about
making my life a fitting one. Daily prayer practice helps to maintain my emotional
balance and my sense of perspective. The liturgy is my springboard, but I feel free to
wander far afield. (Sometimes literally - I love to pray walking outside.) Thus
metaphorical or poetic musings on “light” and “darkness” are all part of my approach
as [ discover and create the circumstances of my life.

May we study the words of our ancestors, and the knowledge at our fingertips,

melding all with the wisdom of our own lives to create paths toward a kinder world.

Standing on the shoulders of all who came before,
Building for those to come,

Living in the moment,

23 Shevat 5770

Jean Elisheva Eglinton
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EXPANDED NOTES - in order of their mention in the body of the text except that all
the pages of Talmud and Midrash are together and a Glossary comes first.

Glossary of Teachers, Terms and Texts

Abuab da Fonesca, Isaac (1605-1693) - Rabbi of Portuguese community in Amsterdam
who put Spinoza in cherem. 1642-45 he was the Rabbi of Recife in Brazil. He was the
first appointed rabbi of the Americas.

Abudirham, Daivd - Rabbi of 14th century Seville, Spain, who wrote a commentary on
the prayer book

Amidah - means “standing” prayer. It is also called Tefillah which means “prayer” and
is the standard designation for this particular prayer.

Amoraim - ("those who say”) Rabbis of the 3rd and 4th centuries

Ashkenaz - Ashkenaz is the name of one of Noah’s grandsons. In Medieval Hebrew
Ashkenaz meant Germany. Ashkenazi Jews are those from central and eastern Europe.

Baal Shem Tov (1698-1760) - the nickname of Rabbi Israel ben Eliezer, considered the
founder of Chasidic Judaism.

Ba'er Heteiv - a commentary on the Shulchan Arukh written by Rabbi Yehudah
Ashkenaziin 1752,

BCE - Before the Common Era

Ben Sira - or the Wisdom of Sirach, is a book from the Apocrypha - books that are
included in the canon of the Catholic Church and of Eastern Christianity, but are not in
the Hebrew or Protestant Bible. Joshua ben Sira was a Jewish scribe who probably
lived in Jerusalem in the second century BCE.

Cairo Geniza - hundreds of thousands of Jewish manuscript fragments were found in
the 19th century in the genizah, or storeroom, of the Ben Ezra Syngagogue in
present-day Cairo. They have helped scholars reconstruct social, economic, literary
and liturgical history beginining around 950 CE.

CE - Common Era, analogous to AD, but prefered by Jews as AD stands for Anno
Domini, “the year of [the/our] lord.”

Chasidism - founded by the Baal Shem Tov, this was a movement that originally
promoted spirituality through joy and popularization of Jewish mysticism.

Dead Sea Scrolls - discovered in the mid-20th century in and around Qumran, they date
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from approximately 150 BCE to 68 CE. and include copies of texts from the Hebrew
Bible and the Apocrypha as well as sectarian documents.

Deuteronomy Rabba - homiletic commentary on the book of Deuteronomy collected
around the 7th century.

diptych - any visual piece comprised of two panels, often physically connected, in
which each panel is readable as a whole by itself and in which the two panels also work
together to create a larger whole. A triptych is the same for three panels.

Emden, Yaakov (1697-1776)- German rabbi and talmudist

Gaonic period - roughly the 7th to 11th centuries - The Geonim were the heads of the
academies at Sura and Pumbedita in Babylonia and the generally accepted leaders of
the world-wide Jewish community until the Middle Ages.

Genesis Rabba - a collection of exegetical midrash, explaining the text of the book of
Genesis verse by verse, sometimes word by word, from the 5th and 6th centuries from
the Land of Israel.

Judith - the protagonist in a book of the same name which was written in Hebrew in ti »
Hellenistic era during the time of the Macabeean war in the 2nd century B.C.E. (Before
the Common Era). It was not included in the Tanakh, but has remained part of Jewish
literary tradition.

Karo, Yosef (1488-1575)- author of the great codification of Jewish Law the Shulchan
Arukh. Expelled from Spain at the age of four he lived in many Mediterranean
countries, finally settling in Tsefat in the north of the Land of Israel.

Kippah - Hebrew for yarmulke, which is Yiddish for Jewish head covering of the sort
which used to be worn exclusively by traditionally observant men, but which some
liberal Jews - women and men both - now wear as well.

Lilien, Ephraim Moses (1874-1925) - a painter and photographer, is sometimes called
the first Zionist artist. Born in Galicia, trained in Poland, he was one of the co-founders
of the Bezalel School. The Bezalel School was founded in what was then known as
Palestine and its mission was to create a national style of art which combined Jewish,
Middle Eastern and European motifs.

Maimonides, Rabbi Moshe ben Maimon, Rambam (1137-1204) - born in Spain,
eventually settled in Fostat, Egypt. Rabbi, talmudist, physician, philosopher. One of the
greatest Jewish thinkers of all time. He wrote several important works, one of them
Mishneh Torah.

Mekhilta - collected midrashim on the book of Exodus, one of the earliest collections of
midrash texts from the 3rd century CE.



Yotzer Or Torah Ark Facilitator’s Guide jean Eglinton 102

menorah - “lamp” in Modern Hebrew. The Menorah in the Temple had seven lights, as
opposed to the chanukiah, the Chanukah menorah, which has nine.

mezuzah - the Jewish artifact affixed to the doorposts of many Jewish homes, contains
certain selected verses from Torah.

midrash - originally oral literature that interprets Bible or occasionally other sacred
literature, many in the form of sermons, eventually collected by different people in
different times and places into several collections .

minhag - accepted custom.

minyan - a quorum of people necessary for public prayer, originally 10 adult Jewish
males, in modern liberal Jewish circles, 10 Jews over the age of 13 - including men and
women.

Mishnah - collection of rabbinic writings said to be made around the year 200 CE. Itis
the text upon which the rabbis comment in the Gemara - the Mishnah and Gemarah
together with later commentaries comprising the Talmud.

Mishneh Berurah - a commentary on Orech Chayim, the section of the Shulchan Arukh
that deals with prayer, synagogue, Shabbat and holidays by Rabbi Yisrael Meir Kagan,
or the Chofetz Chayim (1838-1933)

Mishneh Torah - “repetition of the Torah” written by Maimonides. A code of Jewish
law written in the 12th century intended by its author to be the only book a Jew would
need to know the halakhah (Jewish law).

Nachman of Bratslav (1772-1810) - great grandson of the Baal Shem Tov, one of the
great rabbis of Chasidism

Qumran - ancient settlement off the northwest shore of the Dead Sea near the caves in
which the Dead Sea Scrolls were discovered. It is unclear who the people who lived in
Qumram were exactly, but they represented a stream of Israelite religion distinct from
Rabbinic thought. There were various reactions during the last two centuries BCE and
the first century CE to the traumas of foreign occupation and the Destruction of the
Temple. Rabbinic tradition became the basis of Judaism.

Rabbeinu Tam - nickname of Jacob ben Meir (around 1100-1171), grandson of Rashi,
one of the most famous of the Tosafists - medieval rabbis who wrote explanatory
additions to the Talmud which are now included on Talmud pages.

Rambam - see Maimonides

Rashbam - Shmuel ben Meir (1085-1158) - grandson of Rashi, Rabbeinu Tam's older
brother, another famous Tosafist (see Rabbeinu Tam)
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Rashi - (1040-1105) nickname for Rabbbi Shlomo ben Yitzchak, Torah and Talmud
commentator from France.

the Rosh - nickname of Rabbeinu Asher, or Asher ben Yechiel (1250-1327) - born in
Germany, died in Spain, talmudist

Saadia Gaon (882-942) - the Gaon (literally “eminence,” plural Geonim) of Sura (one of
the academies in Babylonia) the first important rabbi to write extensively in Arabic, he
wrote works of Hebrew linguistics, halakha and philosophy.

Sefarad - In Medieval Hebrew Sefarad meant Spain and Sefardi referred to the Jews
who lived in what is now Spain and Portugal. Sefardi Jews are presently considered
the descendants of those expelled from Spain or Portugal in 1492.

Shulchan Arukh - the code of Jewish law or halakhah written by Joseph Karo in the
16th century. Together with its commentaries the Shulchan Arukh is generally
considered to be the standard for present Jewish legal practice.

siddur - prayer book, from the same root as seder

Talmud - there are two: Babylonian and Jerusalem (or Palestinian), the former being
the more authoritative. A page of Babylonian Talmud generally has a mishnah and its
gemara (commentary) in the middle, with further explanatory notes by Rashi and the
Tosafists and various others in the margins.

Tanakh - Tanakh is an acronym for Torah, the Five Books of Moses; Nevi'im, the
prophetic books; and Ketuvim the Writings, which include Psalms, Proverbs, the five
scrolls we read on holidays, to name a few.

Tannaim - (“those who repeat” or “those who teach”) Rabbis of the 1st and 2nd
centuries

tefillin - the boxes and straps worn on head and arm of some Jews during some prayer
times. Inside the boxes are parchments with scriptural verses about words being “a
sign on your hand and a symbol on your forehead” written on them: Exodus13:1-10;
13:11-16; Deuteronomy 6:4-9; 11:13-21.

tikkun olam - repair of the world

tzedakah - the Jewish duty of supplying funds to help those in need

Ugarit - an ancient city on the Mediterranean coast in modern day Syria, at its height
between about 1450 BCE and 1200 BCE, its language and literature related to Hebrew

and the Hebrew Bible.

Zohar - “radiance” - foundational work of Jewish mysticism written by Moses de Leon
in 13th century Spain.
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God and Prayer - Guiding the Conversation

We should discuss the purposes of prayer with our children and within our own
minds. The reasons we pray are many and varied and they tend to change over the
course of our lives. We need different things at different times. When very involved
with intellectual pursuits [ may bring that frame of mind to prayer as well.
Alternatively, I may choose some more meditative practice to give my mind a rest. Ina
crisis situation my prayer tends to be succinct. “Help me” is what it boils down to. I
may be hoping for an actual reversal in the events of my life or the strength to deal
with them. Either way, in my needy state I'm reaching outside of myself and into
myself to... Wherever-whatever-it-may-be-may-be-I-don’t-care-about-theology-right-
now-I-just-need-help!

Here are two suggestions about how to guide a conversation about God and
Prayer. The first is intended for a group with a particularly intellectual bent, the

second for any group.

God and Prayer Conversation #1

Hand out the following sheets of paper which include extremely truncated
versions of the thoughts of several Jewish thinkers as taken from the book, Finding God
- Selected Responses by Rifat Sonsino and Daniel B. Syme URJ Press 2002.

Begin with the blessing for Torah study at the top of the page. Then go around the
group reading each selection and discussing any ideas that are surprising, disturbing,
pleasing, or otherwise noteworthy in any way.

Hand out copies of the God inventory that follows and ask them to fill it out.

Discuss any statements with which anyone stronly agreed or disagreed.

Remind the group that when we read Torah in synagogue there is a blessing before
and another blessing after the reading. They are different and the inclusion of both probably
came from a desire to honor both traditions and lose neither. End the session with Marcia

Falk’s Torah blessing as a counterpoint to the Torah study lesson with which we began.



Yotzer Or Torah Ark Facilitator’s Guide jean Eglinton 112
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Baruch Atah Adonai Eloheinu Melech ha olam asher kidshanu b’mitzvotav v tzivanu
la’asok b 'divrei Torah.

Finding God - Selected Responses by Rifat Sonsino and Daniel B. Syme URJ Press 2002

Rabbinic Literature
If I create the whole world on the basis of mercy alone, its sins will be great; [if I create it]
on the basis of judgment alone, the world cannot exist. Hence, I will create it on the basis of
Judgment and mercy, and may it then stand!

Bereishit Rabbi, Bereishit 12:15.
God exists and God is one. God is portrayed in anthropomorphic and anthropophathic
terms. Oral Law, divinely given, allows Judaism to grow and change in response to new
situations.

Philo Judaeus (~20-50 CE)

Your reason will show you that as there is a mind in you, so is there in the universe; and
that as your mind has taken upon itself sovereign control of all that is in you, and brought
every part into subjection to itself, so too He . . . guides and controls the universe by law
and right of an absolute way.

Philo adapts Plato’s theory of forms to his Jewish convictions resulting in a spiritual
monotheism. God exists yet is unknowable. Through the logos (Torah) it is possible for
God who is pure spirit to have contact with the impure world.

Rambam, Rabbi Moses ben Maimon, Maimonides 1135-1204

Human reason cannot fully conceive God in His true essence, because of the perfection of
God'’s essence and the imperfection of our own reason.

God is pure intellect, the Unmoved Mover of the universe. Our goal is intellectual and
spiritual perfection.

Mysticism
This world is formed on the pattern of the world above and whatever takes place in this
earthly realm occurs also in the realm above. Zohar, 2:144a

For the mystics God exists but is unknowable. Ten s’firot, emanating from God, gave shape
to our physical world. We humans are a microcosm of the universe and unite the “upper”
and the “lower” worlds. Isaac Luria (1534-1572) postulated a self-limiting God who
voluntarily contracted to make room for the physical world. In the aftermath of this
contraction, certain divine vessels shattered, scattering divine sparks throughout the world.
Through performing mitzvot and through prayer we humans can mend the world.

Baruch Spinoza 1632-1677

Besides God no substance can be granted or conceived.

God and the universe are one and the same substance. Free will is a human illusion. In
reality, everything flows by necessity from the order of the universe. We are at peace with
ourselves when we know our place in the universe and accept it. Our goal is to know God.
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Martin Buber 1878-1956

All real living is meeting.

It is by genuinely relating to others as “Thou” that we meet our “Eternal Thou,” God. This
is not done by denying the world and our work in it. On the contrary, it is within the context
of how everyday life is lived that God is truly revealed.

Milton Steinberg 1903-1950

God is Absolute in the sense of being a Creator to whom we stand as creatures while being
at the same time a self-limiting Power. To the extent of the reality of our freedom, God is
limited in His power. . . . If a man is to have real freedom, God’s control cannot be
complete.

Limited theism is based on the assumption that God is all-good but not all-powerful. We
become partners with God in the work of creation and in the realization of the cosmic
design.

Mordecai Kaplan 1881-1983

It matters very little how we conceive God, as long as we so believe in God that belief in
Him makes a tremendous difference in our lives.

If God is that Power that makes for truth, good, justice freedom, then whenever we display
moral responsibility we manifest the presence of God. Rejecting God as a supernatural
power, Kaplan argued that God is the totality of all those forces that help us become the best
people are capable of becoming.

Erich Fromm 1900-1980

God is one of the many different poetic expressions of the highest value in humanism, not a
reality in itself.

Fromm urges that we move away from an authoritarian approach to religion toward a
humanistic approach. We can find oneness with the world by developing our specifically
human qualities of love and reason. God characterizes these ideas and stands for the highest
human values that give meaning to our lives.

Abraham Joshua Heschel 1907-1972

A tremor seizes our limbs... our whole being bursts into shudders. But then a cry, wrested
Jrom our very core, fills the world around us, as if @ mountain were suddenly about to place
itself in front of us. It is one word: GOD. Not an emotion, a stir within us, but a power a
marvel beyond us, tearing the world apart. The word that means more than universe, ...
than eternity, holy, holy, holy; we cannot comprehend it... He, who is more than all there
is... whose question is more than our mind can answer, He to whom our life can be the
spelling of an answer.

God, known by us intuitively, shows concern for humanity and is in need of human
attention. God is a living Being, not a principle of thought.

Alvin Reines 1926-2004

God is the Enduring Possibility of Being.

Polydoxy is an ideology that affirms the right of each individual to freedom in belief and
action, so long as that freedom does not impinge upon the freedom of others. Hylotheism, is
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one of a number of finite God concepts that regards God as the enduring possibility of
being. The only relationship that humanity has with that which Hylotheists call God is the
improvement of the present world, and thus the improvement of its potential for the future.

Harold Schulweis 1925-

God is not in me, nor in you, but between us. God is not in me or mine, nor you or yours,but
ours. God is known not alone, but in relationship. Not as separate lonely power, but
through our kinship, our friendship, through our healing and binding and raising up of each
other.

Marcia Falk 1946-

I would describe my own experience of the divine as an awareness, or a sensing, of the
dynamic, alive, and unifying wholeness within creation - a wholeness that subsumes and
contains and embraces me, a wholeness greater than the sum of its parts.

Judith Plaskow 1947-

God has many faces. This God is male/female lover, friend, companion, cocreator, the one
who, seeing what is best in us, lures us to be the most we can become. This God is ground
and source of all life, creating, holding, sustaining the great web of existence and, as part of
it, the human companions who labor to make the world a home for the divine presence. This
God is the God of Israel, the God the nascent community experienced and acknowledged
behind the wonderful events at the Red Sea. This is the God the people stood before at
Sinai. . .. This is the God to whom they found themselves tied in a covenant.

Lawrence Kushner 1943-

God is our sense of self, our innermost essence, encountered throughout all creation. Our
selves are made of God'’s self. But this does not mean that the world is our creation, or that
we are God. It does mean that this awareness, this sense of uniqueness we feel cannot
possibly have come just from ourselves. It is bigger than us and must be in everyone else. . .
Indeed, this sense of self . . . is so holy we correctly intuit that it has created us . . . God is
the Self of the Universe.

Yitromeim libeinu, 12D m)A) iz
t'shovav nafsheinu, NYMN 3:_11\’)33
ta'amik havanateinu NNIAD PPRYD

b oskeinu b’divrei torah. .M 7272 NVPOY2

May our hearts be lifted, our spirits refreshed,
our understanding deepened by the study of Torah.
Marcia Falk
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Agree Unsure Disagree

God created the universe.

God directs what happens in the world.

God cries with us when we suffer.

God does not interfere in the affairs of people.

God is aware of what I do.

God can answer prayer.

God punishes evil & rewards good behavior.

God is limited in power.

God intended us never to understand some things.

If there were no people God would still exist.
God cares about what happens to us.
The universe is the physical manifestation of God.

“God” is a term people use to describe their
best hopes for humanity.

God demands certain things from us..

God 1s all the laws of nature.

God is everywhere.

God needs human beings.

Humans are made in the image of God.

God communicates with people.

I can say what God is not, but not what God is.

God has a special relationship with the Jewish
people.
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God and Prayer Conversation #2

Setup:
Post names for different images of God from the liturgy on walls around the room.
Here are some suggestions:

Yotzer or u’vorei choshekh - Creator of light and darkness

Oseh shalom - Who makes peace

Oheiv tzedakah umishpat - Who loves righteousness and justice
Shekhinah - The indwelling Presence

Hamelameid Torah - Who teaches Torah

Avinu Malkeinu - Our Father our King

Rofei hacholim - Who heals the sick

Eloheinu v’elohei avoteinu v'imoteinu - Our God and God of our ancestors
Shomei’a tefilah - Who answers prayer

O O O 0 O 0O 0 O ©

Everyone starts out together comfortably seated. To set the tone of "WYT{? kedushah,
of holiness, we recite the first six words of the Shema together.
TN N IPTIN 2 TN YDY
Shema Yisraeil Adonai Eloheinu Adonai echad.
Hear O Israel, Adonia is our God, Adonai is one.

Point out and read the various God signs around the room. Ask the participants to go
stand near the God sign that resonates the most for him or her at this time.

If there is more than one person at most signs, give time for them to talk among
themselves about why they chose that particular name of God.

After a few minutes go around the room and ask people to share with the whole group
something they heard that was interesting. If it has not already been mentioned ask if
anyone has felt their concept of God or the community expanded by hearing the
thoughts of the others.

Next ask for insights into how these particular ideas about God contribute to a person’s
prayer experience.

Close with the second line of the Shema:

TY) 023Y2 MMOPN 7113 OY P13
Baruch sheim kevod malkhuto I'olam va’ed.
Blessed is the glory of God’s majesty forever and ever.
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Yotzer Or in Mishkan Tefilah
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PRAISED ARE YOU, Adonai our God, Sovereign of the universe,
Creator of light and darkness, who makes peace and fashions all chings.
In mercy, You illumine the world and those who live upon it.

In Your goodness You daily renew creation.

How numerous are Your works, Adonai!

In wisdom, You formed them all, filling the earth with Your creatures.
Be praised, Adonai our God, for the excellent work of Your hands,

and for the lights You created; may they glorify You.

Shine a new light upon Zion, that we all may swiftly merit its radiance.
Praised are You, Adonai, Creator of all heavenly lights.

JINDD D PPN 2

PN PN Ty YIN WX Or chadash al Tzion ta-ir . .. Shine a new light upon Zion . . .
Classical Reform prayerbook authors in the Diaspora consistently omitted this line with irs
mention of Zion from the liturgy because of their opposition to Jewish nationalism. With the
restoration of this passage to Mishkan 1 filah, our movement consciously affirms its devotion to
the modern State of Israel and signals its recognition of the religious significance of the reborn
Jewish commonwealth.  David Ellenson

TYN NN NN D L N DN PMQ Buruch atah, Adonai . .. yotzeir or uvorei choshech . . .
Praised are You, Adonai . .. Creator of light and darkness .. lsaiah 45:7
WY M Mah rabu .. How numeraus ... Psalin 104:24
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Chart of the Daily Morning Service - from My People’s Prayer Book Vol. 1

! Birkat Hatorah l _ i
! “Revelation” J ’

T _"1!
} Torah ’
I
A \
i Silent Prayer JEE N
L P | Conclusion |
%(Includes Alenu!
T Amidah i and Kaddish) |
(Petitions) i )
ISh’ma and Its Blessings%
L (Creed) ;
| Psukei Dzimrah
I (Verses of Song)
S A o
Birkhot Hashachar |
[ (Morning Blessings) ’
The Liturgy (Daily Morning Service)
I Ty ' T T
N ‘ ! Sh’ma i
} (Callli‘t{; ‘I{J&Eyer) *' J Blessing 1 [ Blessing 2 (3 Biblical ; Blessing 3
1L ] L Readings) |
E Yotser ‘ G'ullah
| “Creation” i “Redemption”
e

Deut. 11:13-21 |

The Sh'ma and lts Blessings
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Brief History of Yotzer Or - “the Creator benediction) from Ismar Elboger’
Jewish Liturgy, pp. 17-19

{3) The current text of the Creator benediction contains thymes, an alphabetical
acrostic {in some rare versions, even further developed than in the current one), and
other signs of relatively late origin.5 In accordance with the benediction’s function as
a morning prayer, it begins with praises based on Is. 45:7, with a slight alteration at
the end of the verse to suit it for the service. The daily renewal of light is briefly praised
as a renewal of the act of creation. The beginning and the end, twelve words in all, are
quoted in B. Ber. 11b and 12a; and of what follows, the words rrex1a moy» ov Y23 vmon,
“Who renews every day the act of creation,” occur in B. Hag. 12b, though not in con-
nection with our prayer. Parallel to the opening of the benediction is the eulogy mv
nrxnn, which is prefaced by the verse “Who made the great lights” (Ps. 136:7). This
verse, too, may still be reckoned as part of the original stock of the prayer,® but with
these words everything has been said that needed to be said in this place. Indeed, the
version of the prayer prescribed by Saadia for individual worship is in this short form,
which is also found in several geniza fragments without special remark.?

The rest of the material between the opening and the conclusion in the current
version adds nothing new to the ideas that were meant to be expressed; it is merely an
artificial expansion that might be deleted without loss to the content. The beginning,
119, “How numerous,” is drawn from Ps. 104:24, and the conclusion has a petition,
1%y om, “Have mercy upon us,” which is out of place here; the intervening words form
an unnecessarily wordy transition to it. The words “have mercy upon us” themselves

belong to the following series of thymes, which Saadia quotes in a slightly altered form.
Its content and form betray it as a later addition to the original base; yet, it may be
older than the expansions that follow it. The fragment, Pnn ... 2y1%9112 72 9%, “Blessed
God, great in knowledge,” is an alphabetical acrostic, which apparently was meant to
include the letters that have special final forms (7”pxm);8 it originated at the very earli-
est at the end of the talmudic period. In the geonic period such acrostics were not yet
incorporated into the prayer; several were available to be inserted as alternatives.
Saadia, for example, recommends a longer one in which every letter is represented by
at least two words, and fragmentary prayer books provide additional examples. Another
acrostic is found toward the end of this benediction: ... o™ax ... g2 . .. o*2mR 090
onme ... ey, “All are beloved . . . pure . .. mighty ... perform . .. open....” The
acrostic is not complete, but that need not mean that our tradition is defective, for the
poets did not always work out the acrostics to their completion. We do find more of
this acrostic in the Crimean rite than in the other rites (hy owat> ... ooson ooy oop™m
naxem), but this is very likely a late addition.?

The thirteen following words, T7ann, “Be blessed,” to %0, “Sela,” return to the
theme of the benediction (the luminaries) and were therefore considered by Zunz to
belong to the original benediction; but they do not fit there and serve only to pick up
again the subject’s broken thread. The words ow1p, “holy ones,” and o nwn, “ser-
vants,” open a new theme, leading to the Kedushah. All scholars agree that this
Kedushah in its present form is not ancient, but they are divided as to whether the
Kedushah itself originally belonged here or not. Many hold that this in fact was its origi-
nal place, and that from here it entered the ‘Amida, while others believe that it origi-
nated in the ‘“Amida and was transferred here. We deal with this problem below in §9a.
The verbose character of our text, which serves as a transition and which appears in
Saadia in a very abbreviated form, is apparently no older than the geonic period, having
originated in the circles of the Merkava mystics,'® who strove mightily in their prayers
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to comprehend the godhead. They longed for visions; and the heaping up of hymns
is a tried and true means of achieving ecstasy that was practiced by mystics in every
age. From the circles of the mystics we have many prayers of marvelous beauty, but also
many in which verbiage overwhelms feeling and thought. According to information in
Seder rav “amram, the Kedushah was one of the most beloved prayers of the mystics
of that period. Evidence has lately come to light that in the first century of the geonic
period the mystics made great efforts to disseminate their ideas, thereby arousing much
opposition.!! They were especially eager to spread the recitation of the Kedushah. In
Palestine the Kedushah was recited [in the “Amida] only on Sabbaths and festivals, while
the mystics demanded that it be introduced on weekdays as well; despite bitter opposi-
tion they did not let up until they had achieved their purpose. About the year 750 this
movement spread from Babylonia to Palestine. It would seem that at that time the
Kedushah entered Creator, while the ancient Palestinian rite did not know it at all.
[This matter is still in dispute; see the supplementary notes to §9a, pp. 59-61, below.]
The section beginning 712 %%, “To the Blessed God,”” is directly connected to the
reference to the angelic choirs that preceded and thus cannot predate it. It, too, con-
tains several thymes (Mm@ n nwy, mmax Y¥s, and so forth). In accordance with the
ancient rule (see above, p. 16), it returns to the theme of the opening, in fact, to the
very words: MUK wyn TN or Y33 13w3 wnmn, “Who renews in His goodness every

day the work of creation”’; and as a biblical prooftext, Tmx3, “as it is said,” it cites: Wb
D113 K, “Who made the great lights” (Ps. 136:7). But the word “lights” proved to
be a stumbling block, for poetic souls (perhaps the mystics mentioned above) attached
to it a petition for the light of the messianic redemption: Txn ¥ 5y wn T8, “Cause
a new light to shine upon Zion.” Saadia, whose prayer book does not even have “Who
made the great lights,” campaigned against this addition, but in Babylonia his effort
was to no avail; yet, it is absent from the Sephardic, Romaniot, and Italian rites, while
in the sphere of the French-Ashkenazic rite, Rashi expressed his opposition to it. In
Germany it became known early on and was defended by R. Eliezer ben Nathan of
Mayence (ca. 1100). The dispute is reflected in the manuscripts as well, some of them
citing the sentence and others omitting it; in the printed editions of the Ashkenazic
rite it is found since the first edition. Where “Cause a new light” is lacking, a different
conclusion is found. The Italian and Romaniot rites have, after Ps. 136, Ban1 monm
v 9y [vxab], “and in His mercy He set them [Romaniot: to give light] over the
earth”; and the Sephardic rite, X923 TR M9y ("X) e Mmxn Ppam, “and He established
luminaries to rejoice His world that He created.” It appears that this was the original
conclusion until the messianic conclusion replaced it.!> The version “Cause a new
light” itself is apparently a shortened version of a more elaborate messianic petition.
[n southern France it was the custom to follow “Cause a new light” with ls. 60:1 and
Ps. 118:27. This might be a vestige of a Palestinian tradition, as is often the case with
this rite; in the geniza fragments we frequently find between the two parts of the sen-
tence “Cause a new light to shine” and “that we may all be worthy,” alongside the
above-mentioned verses, 2% TxN TR M, “And cause the lamp of your anointed one
to shine for us.”"'* The eulogy mawnn 23r, “Creator of the luminaries,” is found already
in B. Ber. 12a, Y. Ber. 1:8, 3b. The Reform prayer books have abridged the benediction
in various ways; at first objections were raised only to “Cause a new light,” but later
the references to angels (“‘Be blessed, our Rock”) were eliminated, and ultimately the
short version found in Saadia was restored.
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Sheet Music - from Transcontinental Music’s The Complete Shireinu
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The Brakhah, or Blessing, Formula - the first six words of most blessings
There is a halakhic principle, a principle of Jewish law, that it is necessary to
recite a blessing before fulfilling any commandment, including liturgical ones.235 Most
blessings have a prescribed six-word opening:
DZIY7 T2 DIIN 2 NN T2
Barukh atah Adonai eloheinu melekh ha’olam
Blessed are You Adonai, our God, ruler of the world

To find the roots of this formula we look first in the Tanakh. There are many times in

Bible that God is praised with an active participle: “who forms light,”23¢ “who hears
prayer,”” but not with this formula. » NNX T2 - Barukh atah Adonai, Blessed are

You Adonai - appears twice in Bible. In Psalms 119:12:
PPN ITHY N NINX NI
Barukh atah Adonai lamdeini chugekha
Blessed are You LORD, train me in your laws.
and in I Chronicles 29:10:
WIN TN TN 7 NN PN

Barukh atah Adonai elohei yisraeil avinu

[David blessed the Lord in front of all the assemblage; David said,] "Blessed are You, LORD,
God of Israel our father, [from eternity to eternity.”]
The Rabbis decided that a liturgical blessing begins with the word barukh, and must
mention God’s name and God’s sovereignty. It must God in the second person, though
the Palestinian tradition was different in this.238 Using the second person form of
address puts the speaker into a direct relationship with God.z
The Rabbis explained that the root of the word barukh, blessed, is also the root

of the words “knee” and “pool.” The former reminds us to bend our knees at the word

barukh to show honor before God. The latter suggests that saying a blessing can be like

235. Ruth Langer, op. cit., p. 360.

236. Isaiah 45:7

237. Psalms 65:3

238. Ruth Langer, op. cit., p. 353.

239. Joseph Heineman, Prayer in the Talmud (New York: Walter de Gruyter. 1977) pp. 88-89.
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jumping into a pool. Both experiences can shock us into awareness.2# We might
wonder what it can mean to say that God is “blessed.” Is not God the source of
blessing? One suggestion is that it used to be common for people to conclude their
business with the phrase, “May you be blessed before God,” and this etiquette was
transferred onto God. It may also have arisen in a time when God was understood to
the sort of being that could be affected.?** The word is often translated as “praised.”

You might say that that is simply to avoid the problem of blessing God. Also N> -
tehilah, praise and 1271 - brakhah, blessing serve as synonyms in the Psalms 242

In regard to God's name, Adonai is our own Jewish name for God. "Our God
ruler of the world” is God’s job description, so to speak, or sovereignty, as the Rabbis
would have it. This phrase reminds us that God, in the Rabbis’ estimation, is concerned
specifically with the Jewish people in addition to being the creator of the whole
world.2#3

The words barukh and atah are masculine forms of “blessed” and “You.” Some
people like to alternate the original brakhah formula with another version which uses
feminine forms of the words. One option along those lines is:

D27 M NPV M DX NI
Brukhah at Yah, Shekhinah ruach ha’olam
Blessed are You God, Shekhinah spirit of the world...
Yah is a name for God often used in Psalms. Shekhinah is not a biblical term, but one
the Rabbis coined to refer to the indwelling presence of God. Feminists have seized
upon it as a name for God with a gramatically feminine form. Maimonides wrote in the
Mishneh Torah?# that it is permissible to recite a blessing in any language as long as
one includes the name of God and God’s sovereignty and the subject matter of th.
blessing. He did not have this kind of innovation in mind, but we answer the needs of

our own time.

240. Debi Mahrer Rowe, Introduction to the Siddur, Vol 1: The Brakhah System (Los Angeles: Torah
Aura Productions, 1990) p. 8.

241. Moshe Greenberg, Biblical Prose Prayer (Berkeley: University of California Press, 1983) p. 32.

242. Greenberg, p. 35.

243, Debi Mahrer Rowe, op. cit., p. 13.

244, Hilkhot Brakhot 1:6.
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Babylonian Talmud, Brakhot 11a-b
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Babylonian Talmud, Brakhot 11a-b

jean Eglinton 127

Misﬁnaﬁ This Mishnah discusses the blessings uttered before and after the Shema:
anky noxy aob onw 73R nws - In the morning, one recites two blessings before

[the Shema], and one after it.

two blessings before [the Shemal, and two after it®" —
2¥pY 'KW1 ik KAy 1w oipr — In a place where [the Sages] said to recite a
MIKAY WA 13 1¥pb — Where they said to recite a brief
ainnYy k5w 1k X oinn® — Where they said to conclude a

one brief blessing.©®
lengthy blessing, one may not recite a brief blessing.
blessing,® one may not recite a lengthy one.

kb omw guoh 0w 7730 27y — And in the evening, one recites

YR NOK) 13K nox — one lengthy blessing, and

blessing with the words, “Blessed are You, Hashem etc.,”*) one may not refrain from concluding it in that

manner.#!

uinnY 1k i 0innY X5Y — Where they said not to conclude a blessing with the words ‘“Blessed are

You, Hashem, "2 one may not conclude it in that manner.

Getﬂara The Gemara asks:
773n 'R — What two blessings must one recite

before the morning Shema?

The Gemara answers:
KWWK 127 K apyr 127 K — R’ Yaakov said in the name of
R’ Oshaya:

NOTES

38. Le. of the two blessings following the evening Shema, one is lengthy
while the other is short. The long blessing is ““True and faithful”’; the
short one, “Lay us down” (Rashi; <f. Tosafos; Rabbeinu Yonah;
Rashba; Ritva). Although *“Lay us down” is itself fairly lengthy, it is
brief by comparison to “True and faithful”” (Meiri; see there).

39. An example of a place where the Sages said to recite a lengthy

blessing is the blessing of ““True and faithful”’; a brief blessing, that of
“Lay us down” (Rashi to the Rif: cf. Rabbeinu Yonah; Rashba; Ritva;

see Meiri; Shitah Mekubetzes ).

40. [E.g. the blessing of “Who forms light,” which ends with the phrase
NN Y 0 apk W3, Blessed are You, Hashem, Who forms the
lights.]

41. [Le. the final phrase of ““Blessed are You, Hashem etc.” may not be
omitted.]

42. Such as in the blessings upon food or upon mitzvos (Rashi).
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11b! MEI'EIMASAI
YN K131 1R 9yh — One recites the blessing of “Who forms
light and creates darkness.”!

The Gemara objects to the wording of this blessing:
721 %7121 7K qyi kb — But let us instead say: “Who forms
light and creates twilight,” which is a more fitting praise of the
Almighty!®

The Gemara answers:
17 meKp 2212 — We say it as it is written! The phrase “Who
forms light and creates darkness” is used in accordance with a
verse that praises God in these precise terms.®!

The Gemara objects further:
apyn Kyx — But according to this,  ~y7 x1ioby fwy,, —
when the verse continues and states:®) Who makes peace and
creates evil — 23WMTD 11 MK K7 M — do we then say the next
segment of the blessmg as it is written, i.e. in accordance with
this part of the verse? No, we do not! Yo7 121 97 2na KK
x5y xyuhb + Rather, what is written is “and creates evil,”
whai recite is ‘‘and creates everything,” as we employ
the word “everything” as a euphemism for “evil.”® w3 x37 —
Heretoo, x1%yn xaui'b maiy kb — let one say “twilight” as a
euphemism for “‘darkness’! — ? —

The Gemara explains the blessing’s wording:
X327 Tmx ®9x — Rather, Rava said:  o» nmm 9mmb v
a2 % nam abba — We word the blessing as we do in
order to mention the characteristic of day by night, and
the characteristic of night by day.” We therefore cannot
replace the word “darkness” with “twilight,” since we must
speak of that which is unequivocally a nighttime characteris-
tic. @l

The Gemara asks:
aivg A% nan xpbwa — With regard to mentioning the charac-

CHAPTER ONE
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teristic of night by day, all is well, since we in fact do make sucn
mention, WM K712 K ¥ PMINKTD — as we say in the first
blessing of the morning Shema: “Who forms light and creates
darkness.” a9 nmown »n a9 o nan K9 — But with
regard to mentioning the characteristic of day by night, where
is it found that we do this?

The Gemara answers:
wax K — Abayesaid:  1iK 190 WM WA uEN 11K SY1n ~ We
do this in the first blessing of the evening Shema, which reads:
“Who removes light from before darkness and darkness from
before light.”® We thus mention the daytime characteristic of
light by night.09

Having clarified the wording of the first blessing, the Gemara

now inquires after the second blessing preceding the morning

Shema:
KUTIRR TR —
morning Shema? Sxmw amx i 27 ek — Rav Yehudah
said in the name of Shmuel: 137 71238 ~ It is the blessing of
“With an abundant love.” nT5 127% yYK 27 % MK
12 — And so did R’ Elazar rule for his son R’ Pedas: naax
131 — The second blessing begins with the words “With an
abundant love.”

The Gemara cites a Baraisa to support this reading of the
blessing:
7 M3 kun — It has likewise been taught in a Baraisa:
obiy N2NK D1INIK — WE DO NOT SAY “WITH AN ETERNAL LOVE” in
the second blessing of the Shema, n12% ma1K XYX — BUT “WITH
AN ABUNDANT LOVE.”

The Gemara cites a dissenting opinion:
K 1137 — But the Rabbis say:

And what is the other blessing that precedes the

X ;

o%y nanx — The sec- .

ond blessing begins with the words, “With an eternal love.”1 |

NOTES

1. This is the first blessing recited before the Shema; the Gemara below
will identify the second blessing. {The blessing of “May Your Name be
praised” (qnw napw), however (although it immediately precedes the
blessing of “Who forms light””), is certainly not one of the blessings of
the Shema! Rather, it is intended as a concluding blessing to ‘“The
Verses of Praise” (pesukei d’zimrah — the liturgical section that
precedes the blessings of Shema ), which are similar to the Hallel prayer
(another liturgical compendium of verses of praise) in that they require
a concluding blessing. This is clear from the fact that this blessing may
even be recited before the arrival of the time for the Shema. Evidently,
then, it is not one of the blessings of the Shema (Rashi).}

2. [Darkness can be frightening and unpleasant, and is used extensively
in Scripture to depict moments of suffering or exile (see Isaiah
5:30,59:9; Ezekiel 32:8; Psalms 107:10,14 for a few instances of such
usage). It is not fitting to praise the Almighty by saying that He creates
something so unpleasant. The Gemara therefore suggests mn, twilight,
as a euphemism for darkness.]

[The word m1 refers to the half-light of twilight or dawn, when light
is mixed with darkness (Gra, Imrei Noam and Beur to Proverbs 4:18).
Alternatively, it refers to light that emanates from a secondary source,
such as moonlight, which is only the reflected light of the sun (Malbim,
Yair Or 'x m §11; HaCarmel 733 waw). [At any rate, though, the word
describes light that shines during moments of darkness (see Isaiah
4:5,13:10,60:19 for explicit examples of such usage);] it was [therefore]
used as a euphemism for “darkness’” or “night” (Aruch ‘x m ‘y; see
‘Rosh Yosef; see Pesachim 2a-3a).}

. The verse is in Isaiah 45:7. It is one of several discussing God’s
Oneness, and it describes Him thus: yy xmaobw WY YN K NKOYD
n9x-9 Y 1 K, Who forms light and creates darkness, Who makes
peace and creates evil — [ am Hashern, Who makes all these. The
blessing follows the language of Scripture.

4. [L.e. that the wording of the blessing follows that of the verse ]
5. [saiah ibid.

6. [After the words, ‘]un XT2) MK
darkness " the Blesan

“Who forms light and creates
L

RNORT2Y O Ry

ontiniges fothe phease

Y3, “Who makes peace and creates everything,
the wording of the verse! The reason for this deviation is that it is not

fitting to praise God by saying that He creates evil; we therefore do not .

specifically mention the creation of evil, but speak in general terms of
God creating “everything,” including evil.]

7. [The characteristic of day is light; that of night is darkness.]

8. [Namely, darkness.] The word @113, however, although often used

" thus diverging from :

euphemistically to refer to darkness, nonetheless describes a form of

light (Ritva). Clearly, light of any sort cannot be considered an
unequivocally nighttime characteristic.

9. {For why the Gemara did not give the evening blessing’s earlier ‘

phrase of “Who creates day and night,” see Ritva and Chidushei R’

Elazar Moshe Horowitz. )
10. Rabbeinu Yonah states (in the name of R’ Eliyahu HaTzorfati) that

the reason we mention the characteristic of night by day and that of day

by night is to refute those heretics who invoke this verse’s separate |
mention of “Who forms light”” and “[Who] creates darkness’ as proof
that there exist two distinct gods: one who created light, the other who

created darkness. We are therefore careful to always mention the

characteristic of night by day, and of day by night, to underline the fact

that there exists only one God, Who brought into being and rules over

every aspect of Creation (see Tos. HaRosh from Chullin 87a; see

Maharsha).

11. The Rabbis only dispute the wording of the first phrase; regarding
every other aspect of the blessing, however, there is no dispute (Bach,
Prishah to Tur, Orach Chaim $§60; Gra, Imrei Noam).

[Rif and Rosh have an entirely divergent reading in this Gemara, in
which the Baraisa’s ruling is re\crsed it accordingly reads: We do not
say “With an abundant love,” but “With an eternal love.”” According to
their reading, the Baraisa is cited not in support of Shmuel and R’
Elazar, but in support of the Rabbis. Rif and Rosh accordingly rule in
accordance with the Rabbis; others, however, rule in accordance with
Shinuel (see Rashba). The Geonim (cited in Rashba; Tur ibid.; see
Tosafos ) rule both verstons to be valid; they therefore instituted “With

o oahundant looe ™ to be recited hefore the morning Sterna, and Wit}
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11b* MEI'EIMASAJ
RY1 Mwnb nix 7373 ['0WWin N3W31 — AND ON THE SABBATH,
THEY WOULD ADD A SINGLE BLESSING FOR THE OUTGOING
WATCH.%

The Gemara inquires regarding the single blessing the Ko-
hanim would recite before the Shema:
nnx 1373 'Kk — What was the one blessing that the Kohanim
would say?140l

T'he Gemara answers:
K312 — It was as explained in the course of this incident: 1377
KINR xan.j% w‘;mc K3K 1310111371 X3K — R’ Abba and R’ Yose
bar Abba happened to come to a certain place, Mmmnwya -
and [the people there] inquired of them: nfix n393 wn —
What was the one blessing that the Kohanim would say? x%
w1 M — They did not have [the answer] at hand. 1nx
mnp 319 1Yy —~ They went and asked Rav Masnah [this
question]. T ma x5 — He did not have [the answer] at
hand either. 7% 21% 15nY 1inx — They went and asked
Rav Yehudah [this question]. -1:1‘; mx — He said to them:
SKmw k137 — This is what Shmuel said: 7137 nax — The
blessing the Kohanim would recite was “With an abundant
love.”

The Gemara cites a dissenting view:
WPT 12 WY 127 K MK 137 K KPR mx) ~ But R
Zerika said in the name of R’ Ami, who said in the name of R’
Shimon ben Lakish: "X nyir — The blessing they would recite
was ‘“Who forms light.”
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The Gemara makes a point regarding R’ Zerika’s quote from R’
Shimon ben Lakish:
\BR §OP 13 PHY? 27 KNK 13 — When Rav Yitzchak bar Yosef
came to Eretz Yisrael, he said: | “mnx w13 kY KprraaT g,
— That ruling cited by R’ Zerika was not stated explicitly by § -
Shimon ben Lakish, "pnx x99 xhx — but was derived by
inference from another of R’ Shimon ben Lakish’s statements.
WP J12 TWRY 1237 MK MK 137 R KR kT - For K
Zerika said in the name of R’ Ami, who said in the name of R’
Shimon ben Lakish regarding the Mishnah just cited: nxy
napik — This ruling, ie. that the Kohanim recite only one
blessing before the morning Shema, indicates 7K nisqa
1 N W N22yn — that the blessings that accompany the Shema
are not essential to one another, i.e. one may be recited without
the others.®! R’ Zerika inferred from this statement that the
blessing recited by the Kohanim was “Who forms light.”

The Gemara shows how R’ Zerika drew this inference:
TIBR T K ¥ KYWa nnK o — He reasoned thus: All is well
if you say that the blessing they would recite was “Who forms
light,” 1 nx 1y niagyn px nioga7ma — for thisis theo =iy
R’ Shimon ben Lakish can deduce from this Mishnah thai the
blessings of the Shema are not essential to one another. =%~
727 730K 1R Ky — For although the time for its recization
already arrived, [the Kohanim] did not recite ‘“With as
abundant love,” but nonetheless did recite “Who forms T
Evidently, one blessing may be recited even when the

NOTES

Stone, and pronounce this blessing (Rashi, as explained by Rosh Yosef;
cf. Tosafos, Rashba et al.; see Tzlach).

Although the Kohanim recited the blessing of “Be favorable’ at this
time, they did not recite the remainder of the Shemoneh Esrei prayer.
This was due to the lack of time, for, being diligent in performance of
mitzvos, they were in haste to complete the avodah (Rashi; see Pnei
Yehoshua to 12a).

{Tosafos take issue with Rashi here, and maintain that although this
blessing is called “‘the Blessing of the Kohanim,” and in fact consists of
these three verses, it was not pronounced with hands upraised [as is the
regular Blessing of the Kohanim]. Others maintain that the three
verses were not recited at this point at alll Rather. what was recited was
the blessing of oi%w n'w, “Establish peace,” the nineteenth blessing of
Shemoneh Esrei; it was referred to as “‘the Blessing of the Kohanim”
because it is prefaced in the repetition of Shemoneh Esrel by recitation
of the three verses (Rambam to Tamid ibid. and in Temidin
UMussafin 6:4, as explained by Tos. Yom Tov to Tamid; Raavad to
Tamid 32b). Gre {(Imrei Noam) states that the Kohanim recited bsth
the three verses (with the introduction of 131 wniak w19x1 WK, Our
God and the God of our forefathers etc., usually recited in the repetition
of Shemoneh Esrei) and the blessing of “Establish peace,” while Rosh
(to Tamid ibid.) explains that the three verses (recited without upraised
hands) were followed by a special prayer beseeching God to accept with
iavor the regular Blessing of the Kohanim, which thev would pronounce
later in the day.|

39 The Kohanim were divided into fwentv-four mmmes, watehes Kach

watch would serve in the Temple for two periods in the year, =k
period a week in duration. The changing of the watch took place every
Sabbath, with the outgoing watch offering the morning tamid aud the
mussaf offering, and the incoming watch, the afternoon tamid snd the
two spoons of frankincense from the table of panim bread {see Ssexu
56b) (Rashi). [The Mishnah teaches that on the Sabbath the cuiprsg
watch would recite an additional blessing; the Gemara below {1¥aj wa&
identify this blessing.}

40. Le. which of the two blessings that usually precede the Shems
would they recite — “Who forms light”” or “With an abundant lose™T
(Rashi; see Pnei Yehoshua).

41. That is to say, if one recites one of the blessings, but does not rege
the others, he has nonetheless fulfilled his obligation regarding the ome
blessing that he recited. The blessings left unsaid do not undermine 8=
validity (Rashi).

42. According to the premise of the Gemara, the blessing tha: was
recited was “Who forms light.” Now, if the time when this blessing m:
be recited had already arrived (see Orach Chaim 53:3 and
Avraham there §5), certainly it is an appropriate time for t
“With an abundant love” as well, for “With an abundan:
recited even at night! [Rashi’s usage of “night” se
period immediately following the first light of da
ahove, 9b note 37 and 8h nate 33 ! Since the Ko
not recite “With an abundant love™ (due to
Yehoshua to 12a, and see above, note 33 1t
ricite one blessing without reciting the ke
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Chapter Two

Mlsﬂnaﬁ The last Mishnah of the previous chapter mentioned the subject of forbidden unions among other
subjects treated by the Torah. The following Mishnah singles out this topic regarding a limitation
on the number of students that may be taught this topic at any one time." The Mishnah then discusses similar

limitations for two other exceptional topics:

awbwa nivya pw pr — The laws of forbidden unions may not be expounded among three people,'?
Duwa NMWXTA Aeyna — nor may Maaseh Bereishis'™ be expounded between two people,!*
nor may Maaseh Merkavah' be expounded by even one person,
person] was a scholar who could arrive at an understanding of the issues on his own.

&9
T3 132793 KO —
WRYTH P 0IN AN 1D OK KK — unless [that
Isl

The Mishnah warns against inappropriate fields of inquiry and irreverence towards God:

B™37 ya1xa banona Y3 — Whoever scrutinizes the following four things,
have been better for him had he never come into the world:
21Ny v oas’ o — what is before and what is after.”
oY ka3 x9v 15 Ny — it would have been better for him had he never

below,'”
no heed for the honor of his Creator,
come into the world.”™

ohwYb k3 XY o 19 N7 — it would
monb 2 1yyn% ;m — What is above, what is
111 a3 Sy on xY9% 521 — And whoever has

NOTES

.

1. Meiri; see Rambam,; see below, note 27.

2. [The Gemara below initially understands this to mean that) one may
not teach this subject within a group of three, i.e. one teacher and two
students (Rashi).

3. Literally: the Account of Creation. See below, note 33, for a discussion
of this term.

4. Le. one teacher and one student (Rashi).

5. Literally: the Account of the Chariot. See below, note 33, for a
discussion of this term.

6. (Initially, the Gemara will understand this line to say that an
ordinary] person may not delve into this subject on his own. However,
the Gemara will explain these three rules in our Mishnah along other
lines (Rashi). Rambam states that the words inyTn yani pon indicate
two requirements: (a) The person must be a scholar, i.e. learned in the
prerequisite fields of study; and (b) he must be able to understand on his
own, 1.e. he must have a quick comprehension. He must have a mind that
can facilely grasp an issue upon receiving a subtle hint (Moreh
Nevuchim 1:33).

7. Rashi printed in the Vilna edition of our Gemara explains: What is
above the exparise over the heads of the Chayos and what is below them.
However, Rashi printed in Ein Yaakou says that “what is below” refers
to what is below the earth (see also Rambam in his commentary to this
Mishnah). This latter explanation would seem to be the more reasonable
one because the Gemara on 13a describes the earth as being below the
Chayos and states explicitly that one may delve into concepts that are
associated with the earth. Furthermore, Rashi himself defines “‘what is
below” differently on 16a. There he writes that this phrase should be
understood in the light of a Baraisa on 12b, which lists all the items upon
which the world stands, as it were. “What is below’’ refers to what is
below the “arms of God,” the ultimate support of all Creation (see
Rashash ). [Yerushalmi (2:1) teaches that “what is below’ refers to what
is below “‘the depths.”]

Of course, the terms nun% nn nSynY mn, what is above, what is below,
are metaphoric. It would not be possible, in spatial terms, to look at what
is ahove the expanse over the Chayos, since these are all spiritual
entities and are beyond physical dimensions. What then do these terms
mean?

Meiri explains that “what is above’ refers to what is above the limit
of human comprehension. Meiri defines the boundary between the
intelligible and the unintelligible as follows: A person who wishes to
understand a specific idea [as opposed to simply repeating the words he
is told} must be able to get some “picture” of it in his mind; he must be
able to turn it around and to dissect it. Beyond the limits of human
comprehension one can no longer envision an idea nor appreciate its
elements. Intellectual investigations of such matters is, Meiri com-
ments, fruitless and foolish.

Rambam compares the investigation of matters that are beyond one’s
comprehension to trving to read writing that is extremely tiny or to
make out the details of a minuscule illustration. When one strains his
eyes in this attempt, he will not only have prevented himself from
deciphering the writing or illustration, but he will also have rendered
himself unable to see thines that he previousdy conld have seen without

much effort. In a similar fashion, when a person attempts to comp-
rehend something that he is constitutionally unable to comprehend, he
will not merely fail in the attempt; he will also dull his intellect until he
will not be able to penetrate concepts that used to yield to him easily.

Rambam comments that this injury to oneself, among others, is
alluded to in the verse (Proverbs 25:16): When you find honey, eat what
is sufficient for you, lest you be satiated and vomit it up. Honey is a sweet
and nourishing food. but if one overindulges in it, it will induce
regurgitation. The verse does not say that one will grow sick of the
honey, but that one will regurgitate it. Despite the loftiness and
importance of profound spiritual insights and despite their utility in
leading a person to perfection, if one does not observe his limits and take
care with these ideas, they will affect him detrimentally (Moreh
Nevuchim 1:32, cited here in part by Rabbeinu Avraham min HaHar; see
also below, 14b note 29).

8. L.e. what is before the eastern confine of the expanse [of the universe]
and what is after its western confine (Rashi). In the Mishnah’s
metaphor, the universe, horizontally, as a circle. “Before” and “after”
represent what is beyond the eastern half and the western half of this
circle. Thus, what is beyond the northern and southern confines is also
included in the terms “before” and “after” (see Tosafos and Rashash;
see also Rashi to Pesachim 12b *xp xnyp "a a7,

Tosafos (5737 1 and in a gloss printed in our editions of Rashi ) raise
a difficulty with Rashi’s explanation: The Gemara below (16a) indicates
that “what is before” refers to time and not space. Thus, “what is
before” refers to what existed in the past, prior to Creation, and “what
is after” refers to the future, subsequent to the end of the world (see
Rabbeinu Yehonasan MiLunel). Furthermore, the Tosefta (2:3) para-
phrases “what is before and what is after”” (inx% mm ome% o) as “what
was and what is destined to be”” (niaS oy oy g an).

[Possibly, Rashi offered the spatial interpretation of before and after
only according to the Gemara’s initial understanding of the terms.
However, once the Gemara will have finished identifying the Scriptural
sources for “what is below” and “what is after,” the Gemara will
understand these terms to mean “what was and what is destined to be.”’]

Maharal explains that what is above, below, before and after refers to
matters that are beyond the framework of creation. For example, one
cannot ask why man was created with two legs and not three; the answer
to that question and all such questions are beyond our universe’s
framework. One can only ponder the advantages of being two legged
within the given circumstances of our world (see Sifri, Haazinu §2).
9. Rambam (Commentary) explains that these two warnings correspond
to the last two fields of study mentioned above: Whoever scrutinizes . ..
what is above, what is below, etc., corresponds to Maaseh Bereishis and
whoever has no heed for the honor of his Creator corresponds to Maaseh
Merkavah. In both cases, the Mishnah gravely cautions a person not to
explore these topics without first attaining all the proper prerequisites
(see below, 13a).

Rambam goes on to say that wyp 133, the honor of his Creator, is an
expression for a person’s intellect. for God’s honor is manifested in a
person’s intellect. [The intellect is the means we have to gamn a
perception of God and Godliness.) If a person forces himself to
contrmplate matters that are too profound for him, he will undoubtedly
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The Gemara asks:
pmWA nYp I omwn nypub, n Y xport xnwa — Now that
the Baraisa has derived {a prohibition] to in
boundaries of the world from the verse from one end of heaven
to the other end of heaven, DX DWY9K X723 WK ona-1RY,,
"% Y ~yaK7%y — why do I still need the beginning of that
verse, from the day that God created man on earth? I no longer
need it to prohibit inquiry into the period of time before the world
was created: Once I know that inquiry is prohibited beyond the
dimensions of this world, I know that inquiry is prohibited beyond
the dimension of time as well.'t! — ? —

The Gemara concedes the point:™
2199k 12772 — In truth, the beginning of the verse is no longer
needed for that purpose. Rather, it should be understood as
expounded by R’ Elazar, yox 127 mrt - for R Elazar
said:  y'p% Ty yIx7 0 (WD o1 — Adam, the first man,
reached from the earth until the sky, -"mxw — as it says,
CpRTSY DX O X3 WK oY, — from the day that
God created Adam'® on earth and unto the end of heaven.'™
new 1131 — But once [Adam] soured, i.e. he sinned, 0w
oy MYY ¥ K1 P witpn — the Holy One, Blessed is He,
placed His hand upon him and diminished him,"" ~pxav —
as it says of his formation:!® 5y nwm uny o Nk,
1383 — Later and earlier You formed me and You placed
Your palm upon me.""

Another statement concerning Adam’s size:
37 7K 7 a1 ex — Rav Yehudah said in the name of Rav:
M 930 Ty) nYivd gien wraa o1x — Adam, the first man,

quire beyond the

Jean Eglinton 133

reached from one end of the world to the other,” =mxw —
as it says:  yIsT-9y DR ONTOK K72 WK oAb, — From
the day that God created Adam on earth  T2yn nypnh
W YR WY — and from one end of heaven to the other end
of heaven. 0y PHY 1 XM PMIAD WITR MU NTYW D —
Once [Adam] soured, however, the Holy One, Blessed is He,
placed His hand upon him and diminished him, "R -

“ma23 %y nwmy, - and You placed Your palm

it says:
upon me.
The Gemara asks:
17 — Ifso, 177wy — the verses contradict each
other. The phrase, on earth and unto the end of heaven, indicates
that Adam reached from the earth to the sky; but the latter part of
that verse, from one end of heaven to the other end of heaven,
indicates that Adam reached from one end of the world to the
other. — ? —
The Gemara answers:
X3 KW 0 R vor — This {the distance between the earth
and the sky] and that {the distance between one end of the world
and the other] are the same measurement.'”!

The Gemara commences a wide-ranging discussion of Creation:
37 70K AT 37 99K) — And Rav Yehudah said in the name of
Rav: 1 a%m WX 092 1121 0137 1wy — Ten things were
created on the first day, and they are these: yIxyomy -
(1,2) Heaven" and earth, m)in — (3,4) tohu and bohu,"
qwn) 71 — (5,6) light and darkness, omimn — (7,8) breath
and water, #9% nTmon o — (9,10) the length of a day and

NOTES

1. [Although the entire physical world exists within the confines of time,
time itself is a creation of God (see Radak to Isaiah 48:13). If one asks
what is before the earliest moment, he is really inquiring into aspects of
the Divine that are, by definition, incomprehensible. Such inquiry is
prohibited.]

2. The words from one end of heaven to the other end of heaven tell us that
one may not inquire beyond any of the dimensions of the world,
including time, and therefore the words from the day that God created
man on earth are not needed to tell us about the prohlbmon to inquire
beyond the dimensions of time. Rather, these words are needed for a
different exposition.

3. The word p1x can refer either to “a man’’ {as we have translated it
above) or to “Adam,” the first man (as we translate it here).

4. That is, Adam was on the earth and he reached until the heavens
(Rashi).

5. Until Adam was “only’”’ one hundred amos tall (Yalkut Shimont,
Torah §827). Apparently, this detail appeared in Rashi’s version of our
Gemara (see Rashi to Sanhedrin 100a mmmip 17 see also Rashbam to
Bava Basra 75a nmp 1w v, Another Midrash states that Adam was
reduced to a height of one thousand amos (Osiyos DeRabbi Akiva n"x 1
wa; Yalkut Shimoni, Torah §20). [The meaning of these measurements
may be similar to the Gemara’s statement in Bava Basra 58a that in
death Adam’s two heels appeared as two orbs of the sun in their
radiance. That is, even after his sin, Adam was a spiritual giant the like
of which is completely beyond our experience (see Michtav MeEliyahu 1
p. 137).] See note 9.

6. Psalms 139:5.

7. You formed me twice: once as a lofty creation and once as a lowly one

(Rashi; cf. Rashi to S’anhedrin 38h mpw MnK .

fnet reanhed to the westu n [thremlty] (Rashz )

9. Like many of the Aggadic statements in the following pages, these
measurements are not meant literally (see Yad Ramah to Sanhedrin
38b and Magen Avos of Rashbatz, cited by Margalivos HaYam ad loc.;
so0 also Mabaral Re'er HoGoloh: Be'er & nmx a0 Rather. the
Gemara refers to the measure of his mind His mind was able to

comprehend all that was from one end vr!’l av an"\ other and all thu
. : BT TV s et iahe aneoat b

this means that Adam was a microcosm of all Creation. All the elements
of heaven and earth, from the beginning of world history to its end, were
contained within him (see Michéav MeEliyahu Il p. 137). The two
metaphors “from the earth to the sky” and “from one end of the world
to the other end” are just different ways of expressing this same general
concept.

Although these teachings are clearly analogies, the surface meanings
of analogies should have a certain logic to them as well (see Ibn Ezra to
Proverbs 26:7). A sage of the Talmud typically designs his analogy so
that it is consistent with the factual assumptions of his target audience
(R’ Moshe Chaim Luszatto in his Maamar al Aggados Chazal, printed at
the beginning of Ein Yaakov). Accordingly, many commentators are
puzzled by the Gemara’s statement that the distance from the earth to
the sky is the same as the distance from one end of the world to the
other: If we envision the heavens as a sphere and the spot where Adam
was created on the earth as the exact center of that sphere, then the
distance from the earth to the sky is the radius of that sphere whereas
the distance from one end of the sphere to the other is twice the radius
(i.e. the diameter). How then could the Gemara say, in its surface
meaning, that they ara the identical distance?

Many Acharonim strive to explain this point (see Mizrachi, Gur Aryeh
and Sifsei Chachamim to Deuteronomy 4:32). R’ Mordechai Yafeh
(Levush HaOrah loc. cit.) offers a relatively simple explanation: We
should envision one sphere (the earth) exactly in the center of another
much larger sphere (the heavens). Adam lay upon half the circumfer-
ence of the inner sphere, reaching from east to west. If, for argument’s
sake, the earth has a circumference of 25,000 miles, then Adam extended
for 12,500 miles. The outer sphere is much larger than the inner sphere,
so that the distance from the surface of the inner sphere to the outer
sphere is also 12,500 miles. Thus, the distance between the two spheres
(from the earth to the heavens) is equal to the distance between east and
west (from one end of the earth to the other).

10. Although the Torah appears to describe the creation of ““the heav-
ens” on the second day, the heavens had actually been created on the
first day, but they were still in a state of flux. On the second day, at God's
command, “‘Let there be a firmament!” they solidified, so to speak (Rashi

o
oWl

5 1:6; see Ge

11 The Gemara explains these terms allegor
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the length of a night."*

The Gemara cites verses for all the created items mentioned
above:
yaxy omy — Heaven and earth were created on the first day,
237 — as it is written in Genesis:™  nx mnbx k13 NWwKI3,,
«yax3 nxy omwn — In the beginning of [everything], God
created heaven and earth." 13y yin — Tohu and bohu,
2'n27 — as it is written:™ ¥ vIn ANWI YR, — And the
earth was tohu and bohu. 3wm 7ix — Light and darkness
may be demonstrated as follows: qwn — darkness, 2m>7 —
as it is written:'®  ~pinn wo-%y qwm,, — and darkness was
upon the surface of the deep; 1ix — light, 2127 — asitis
written:'” ik ombx mxn,, ~ And God said, “Let
there be light.” omimn — Breath and water, 2'n>7 — asit
is written:"®  ~omy wo-by nonn oabx mv,, — and the
breath of God hovered upon the surface of the waters."™ nan
a%Y nmm oir — The length of a day and the length of a night,
a7 — asitis written:®  px ow Ap3-wM gy, — And
there was evening and there was morning, one day.'*"

The Gemara cites a Baraisa that defines two of the terms
mentioned above:
Kin — A Baraisa taught: {512 0%y 52 nx ey pin IR —
“TOHU” IS A GREEN LINE THAT ENCIRCLES THE ENTIRE WORLD,
N Ky! upny — and it is FROM [THIS LINE] THAT DARRNESS
EMERGES, "nK3W — ASITSAYS:?  ~yinyavp o qwnh nyh,
— HE MADE DARENESS HIS CONCEALMENT, AROUND IT."® i3
BiR2 NIVRIYRE NInSIoNT 8K WK — “BOHU” REFERS TO THE

CHAPTER TWO

Jean Eglinton

CHAGIGAH 12a%
DAMP STONES SUNK IN THE DEEP, 0 XYY Jmw — and it is
FROM [THESE STONES] THAT WATER EMERGES, X)W — ASIT
SAYS!? 3maTNAKY WTRTW Y 103, — AND HE SHALL EXTEND
UPON IT THE LINE OF TOHU AND THE STONES OF BOHU.'®!

The Gemara asks:

192 WX 0112 1K) — And was light created on the first day?
3'n37 ~ But it is written:®®  omwa yipaa onbx ook o0,
— And God set them [the sun and the moon] in the firmament of
the heaven to give light upon the earth, 27y-wm,, 2NN
‘Y137 O 12w — and it is written in that passage,”" And it
was evening and it was morning, the fourth day. Thus, light,
which radiates from the sun and is reflected off the moon, must
have come into existence on the fourth day. — 7 —

The Gemara explains: .
ay9x 2770 — The Baraisa’s teaching above that light was
created before the luminaries refers to a different kind of light
and should be understood in accordance with the following
teaching of R’ Elazar, 21y%x a1 7nx1 — For R’ Elazar said:
TIWKN B3 K31 M3 WiTRa K73W 11K — Regarding the light that
the Holy One, Blessed is He, created on the first day: bx
1990 Ty) oYV Rivn 2 1oy — Man could:use it to survey
everything from one end of the world to the other end of [the

Once, however, the Holy One, Blessed is He, looked at the
generation of the Flood and the generation of the Dispersion,
obpYipn omyny ax — and He saw that their deeds were
perverse, MKW 1w 1 Ty — He proceeded to hide it

NOTES

bafflement whereas bohu indicates emptiness and desolation (see Maa-
sei Hashem, Maaseh Bereishis ch. 3, for a summary of other explana-
tions).

12. The lengths of day and night were established so that together they
would always form one twenty-four-hour period (Rashi), although at
times during the year the day is longer than night and at other times the
night is longer than the day.

Maharsha explains that these ten things correspond to the basic
substances, the defining characteristics and the purpose of our world.
There are five substances: the four material elements of our physical
world (earth, wind, fire and water) and the ethereal substance of Heaven
(see Ramban to Genesis 1:1). The four defining characteristics are space,
time, quantity and quality. Finally, the very purpose of Creation is

, symbolized by the “light.”” See Maharsha at length for an explanation of
the ten parallels.

13. 1:1.

14. [1t is well known that in the beginning of Rashi’s commentary on the
Torah, he states that this verse cannot be understood as we have
translated it. The Torah, he argues, on the basis of grammar and logic, is
not telling us the order of Creation. Rather, the first three verses form
one long sentence: In the beginning of God’s creating the heavens and the
earth — when the earth was bewilderment and void, with darkness over
the surface of the deep, and the breath of God was hovering upon the
surface of the waters — God said, “Let there be light,” and there was
light. However, in our Gemara’s exposition of this verse, it appears that
the verse is being read in a way that differs from its meaning according
to Rashi. The Gemara expounds the verse to teach us that heaven and
earth were among the first creations. Thus, we have translated the verse
to conform with this sense: In the beginning of {everything], God created
heaven and earth. (It should also be noted that this translation agrees
with Ramban’s explanation ad loc.))

15. Genesis 1:2.
16. Ibid.

17. Ibid. 1.3.
18. Ibid. 1:2.

19. [The translation of mn as breath follows Rashi in his commentary ad
loc. The word mynis also used in the sense of spirit, soul and the like (see,
for example, Gemara below).]

20 ad 125

21. All of the ten items are mentioned before the conclusion of this verse.
Therefore, the Gemara derives that they were all created on the first
day.

22. Psalms 18:12.

23. [This verse appears in a passage that discusses the heavens.] Thus,
the line of darkness surrounds the heavens (Rashi). [This verse does not
show that tohu is a line, but the next verse cited in the Baraisa does.
Regarding the “‘greenness’ of the line, see below, note 25.]

24. Isaiah 34:11.

25, The terms in this Baraisa demand interpretation. It is clear that the
Baraisa is transmitting some hidden teachings — probably regarding
Maaseh Bereishis — but it is not clear at all what these hidden meanings
are.

We find that the Zohar presents esoteric teachings concerning the
green line of tohu and the damp stones of bohu in at least three places:
Vol. III 227a and 279a and Tosefta I1I 305b (see also Tosefta II 273b).
Although a thorough exposition of these sources is far beyond the scope
of this work, the general sense (based on the sources cited below) seems
to be as follows: God wished to create man within a rather murky
environment. If man were to have free will to choose between good and
evil, man could not live on an enlightened plane in which evil was an
insane and unthinkable choice. Man had to be “shielded” from God’s
light to such a degree that the choice of evil would seem to be a
reasonable option. There are three filters or screens that serve this
purpose: (1) tohu, (2) the darkness emerging from tohu and (3) bohu (see
Moreh Nevuchim 3:9,11; there is also a fourth filter, see citations in the
Zohar). The water emerging from the damp bohu stones — like springs
bursting from rock — represents the diminished light that is allowed to
reach our world and benefit it (HaSulam, Parashas Bereishis, pp.
33-34).

[According to Nefesh HaChaim, Shaar 3 and Tanya, Shaar HaYichud
VeHaEmunah, man’s very being would cease to exist if exposed to God’s
unfiltered Reality ]

The Gemara describes tohu as a p11 g, which we have translated as “‘a
green line.” It should be noted that the word py7? is sometimes used to
denote other colors, such as yellow. Regarding the symbolism of the
color py, see Pardes Rimonim, Shaar HaGevanim and Ben Yeho-
yada.

26. Genesis 117
27 thad v
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from them, as it says:®™ o7k mywn vinn, — And light
was withheld from the wicked. ) m% — And for whom did
He hide [this light]? =nxw xa% nyYy opryy ~ For the
righteous people in the future, as it says:®! oYK KT,
37 NRINK — God saw that the light was good; 21 pry
P71¥ X9% — and ““good” refers Lo none other than a righteous
person, "7 prYIY 1K, MKW — as it says: Say of the
righteous person that he is good.™ wnw MK nxw 12
maw ¥y — Once the light saw that [God] had hidden it for
the righteous, [the light] was gladdened,® -mx,, nxw
“nRWY opYIY — as it says:!™ The light of the righteous is
gladdened. ™™

The Gemara comments that this matter is actually in dispute:
'}in3 — This way of understanding the light created on the first
day is the subject of a dispute between Tannaim: RY3W MK
NYXI BP3 KT P12 wipn — Regarding THE LIGHT THAT THE
HOLY ONE, BLESSED IS HE, CREATED ON THE FIRST DAY — &K
1810 1Y) 15T 107 13 VI ADIY — MAN COULD use IT to SURVEY
AND OBSERVE everything FROM ONE END OF THE WORLD TO THE
OTHER END OF [THE WORLD]. 2Py %37 Y137 ~ THESE ARE THE
WORDS OF R’ YAAKOV.  DniX MM — BUTTHE SAGES SAY: |71

TR D13 1K730w My 10—~ The word “light” is used here in
reference to the light of THE LUMINARIES THEMSELVES, WHICH
WERE CREATED ON THE FIRST DAY 7 bi* 7y 15n3 k% — BUT
WERE NOT SUSPENDED in space UNTIL THE FOURTH DAY.

The Gemara lists another set of ten things that are integral to
Creation:
27 PR R0 13 X0 27 MK — Rav Zutra bar Toviya said ip
the name of Rav: %y x121 0127 1wy — The world wa
created with ten things: ny721 npanay meana — (1) With
wisdom and (2) with insight and (3) with understanding;
72231 A7YIM 1A — and (4) with strength and (5) with
rebuke and (6) with might; vown: pIys — (7) with
righteousness and (8) with justice; omn921 o2 — (9) with
kindness and (10) with compassion.

The Gemara cites verses for the ten things listed:
anana ona ~ With wisdom and with insight, 2m>7 — as
it is written:*  mpana omy M Pk pana h, —
Hashem founded the earth with wisdom; He established the
heavens with insight. ny13 — With understanding, 2137
— as it is written in the very next verse: ninwn inyma,,
“wpay — Through His understanding, the depths were

NOTES

28. Job 38:15.
29, Genesis 1:4.

30. Isaiah 3:10. The verse in Genesis is thus interpreted: God saw (fit
that the primordial] light (should be reserved] for the sake of [the
righteous person, who is called] good.

31 [Translation follows Mesillas Yesharim ch. 1 pmyn ox1 i-1; see
Dikdukei Soferim. )

32. Proverbs 13:9.

33. Any item in this world is sublimely elevated when it serves the needs
of a spiritually perfect man. The Sages convey this idea by saying that
the light reserved for the righteous is itself “happy” (see Mesillas
Yesharim loc. cit.).

The Gemara’s conclusion is thus that the light of the first day and the
light of the fourth day were two very different kinds of light. The fourth
day’s light is the light of the sun, the moon and the stars, the light that
illuminates our physical world. The light of the first day, however, was a
spiritual light that revealed the contents of the entire universe before
Man (see Michtav MeEliyahu 11 p. 91). This comprehensive perception
of the world was denied to the wicked [since they would misuse and
abuse it]. This light was concealed after the seven days of Creation
(Rashi to Genesis 1:14, as explained by Gur Aryeh ad loc; see Isaiah
30:26; cf. Ramban ad loc. who states that light was concealed after three
days; see also Tanna DeVei Eliyahu Zuta ch. 21). This light will be
restored when Jerusalem is rebuilt at the End of Days (see Midrash
Tehillim §27).

[Although the phrase xa% vnyY nop»yY, for the righteous people in the
future, might be taken to indicate that the light is reserved for the World
to Come or the Messianic Age or the like, that is not the intent here,
according to many sources. The Midrash says that the light was hidden
for those who toil in the study of Torah SheBe’al Peh by day and night
(Tanchuma, Noach §3). The Zohar (11 148b-149a) states that whenever
people exert themselves in the study of the Torah, a ray shines forth
from that light and rests upon them (see also Maharska here). Geon
Yaakou cites the view that this light was hidden specifically in the
Aggados of the Talmud (see Zohar I 31b and 203b regarding specific

ght; of Midrosh Konzin p. 253 in Ofzar

rightecus men who enioved th
HaMidrashim).

34. "Wisdom” is defined as the knowledge a persen gains from what he
learns. “Insight” is any detail he extracts from his wisdom through the
machinations of his mind. “Understanding” is the reconciliation [of a
topic’s disparate elements, i.e. a complete mental picture of that topic]

Strength’” s physical strength; “might” is the might ot the heart
“Rebuke” is a vociferous shout (Rashi).

Maharsha comments that these ten things appear to be the ten sefiros
[sometimes translated as “Emanations™] that plaved a significant part
inthe Coeation of the universe. According v the consensus of Kahhilie.

(8) Gevurah; (6) Tiferes; (7) Netzach; {8) Hod; (9) Yesod; (10) Malchus.
[They shall remain untranslated here.] For various reasons, Dags is
sometimes counted instead of Kesser (see Shomer Emunim Ha-
Kadmon 1:67, citing Otzeros Chaim vk wrv1). The sefiros Chochmah,
Binah, Daas, Chesed and Gevurah seem to correspond to the similarly
named items mentioned in our Gemara. The correspondence of the
remaining five sefiros (Tiferes, Netzach, Hod, Yesod, Malchus) is not
explicit.

The sefiros are first mentioned in Sefer Yetzirah, the Bahir and the
Zohar. They are also mentioned, sparsely, in various late Midrashim
(see e.g. Bamidbar Rabbah 14:12). Ramban and Rabbeinu Bachya make
several direct and indirect references to them in their works and the
sefiros are the major theme of the classic Kabbalistic tome, Shaarei
Orah, by R’ Yosef Gikatilia (a contemporary of Rashba ), and later of R’
Moshe Cordevero’s magnum opus, Pardes Rimonim, and still later of
the collected teachings of the Arizal.

The topic of the ten sefiros is perhaps the archetypical example of an
esoteric teaching that is susceptible to misinterpretation and distortion.
The most important point that must be stated regarding the sefiros and
ihat must be stated clearly is this: They are not God. Gud is an absolute
Unity with no internal divisions or differentiation whatsoever. The
Rishonim say that one who believes the sefiros are ten parts of God is
comparable to one who believes in several gods (Responsa, Rivash §157;
Responsa, Rashbash §189).

Furthermore, one is forbidden to pray to a sefirah. Rabbeinu Bachya
to Deuteronomy 4:7 cites a Sifrt {which is not extant] that teaches this
explicitly. The verse states: For which is a great nation that has a God
Who is close to it, as is Hashem, our God, whenever we call to Him? The
Sifri expounds: rpvny K91 19K, [we call] to Him, but not to His
attributes. This Sifrt is cited also in Pardes Rimonim 32:2. [For more on
prayer and sefiros, see Rivash loc. cit., Pardes Rimonim §32 and
Responsa, Rav Pe’alim, Sod Yesharim 11 §11].

Rashbash (loc. cit.) and Maharalbach (Responsa §75) are emphatic in
their discouraging of speeches to the public regarding the sefiros.
Rashbash points out the terrible confusion that could be wrought
through these speeches. This confusion has not disappeared in our own
generation. It 1s therefore warthwhile to say the minimum necessary to
avoid misconceptions.

The sefiros have been described as “tools” God uses to direct the
world and as “windows” through which we may gain some faint
glimmer of a perception of Him (see Pardes Rimonim, Shaar 4 and 8:12;
see Shomer Emunim HaKadmon, Viku'ach Rishon §25. §27, §62, §65,
seealse B Yosef Chaim in his Respansa, Ray Penlim, Sod Yesharim 1185
and in his Responsa, Torah Lishmah §444).

Although much has been published and is available from reliable
sources regarding the ten sefiros, any further discussion of this issue is
hevond the scope of this elucidation
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Chagiga 14a
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Every day ministering angels are created from the fiery stream, and utter song, and cease to be,7
for it is said: They are new every morning: great is Thy faithfulness.8 Now he differs from R.
Samuel b. Nahmani, for R. Samuel b. Nahmani said that R. Jonathan said: From every utterance
that goes forth from the mouth of the Holy One, blessed be He, an angel is created,9 for it is said:
By the word of the Lord were the heavens made; and all the host of them by the breath of His
mouth.10

(7) Cf. the lines in Longfellow's Sandalphon (quoted by Streane): The Angels of Wind and of
Fire Chant only one hymn, and expire With the song's irresistible stress

(8) Lam. 111, 23. L.e,, great is Thy praise on account of them (Rashi).

(9) But not from the fiery stream, as Rab holds.

(10) Ps. XXXIIL, 6.
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Talmud - Mas. Chullin 60b
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R. Simeon b. Pazzi pointed out a contradiction [between verses]. One verse says: And
God made the two great lights,2 and immediately the verse continues: The greater light . . . and
the lesser light. The moon said unto the Holy One, blessed be He, OSovereign of the Universe! Is
it possible for two kings to wear one crown?y He answered: vGo then and make thyself smaller.y
vSovereign of the Universe!y cried the moon, vBecause I have suggested that which is proper
must [ then make myself smaller?y He replied: vGo and thou wilt rule by day and by night.y
©But what is the value of this?y cried the moon; ©Of what use is a lamp in broad daylight'y He
replied: ©Go. Israel shall reckon by thee the days and the years© .yBut it is impossible,y said the
moon, vto do without the sun for the reckoning of the seasons, as it is written: And let them be
for signs, and for seasons, and for days and yearso 3.3Go. The righteous shall be named after
thee4 as we find, Jacob the Small,5 Samuel the Small,6 David the Small7,y On seeing that it
would not be consoled the Holy One, blessed be He, said: vBring an atonement for Me for
making the moon smaller.y This is what was meant by R. Simeon b. Lakish when he declared:
Why is it that the he-goat offered on the new moon is distinguished in that there is written
concerning it unto the Lord?8 Because the Holy One, blessed be He, said: Let this he-goat be an
atonement for Me for making the moon smaller.

(2) Gen. 1, 16.

(3) Ibid. 14.

(4) Righteous men shall be named othe Smally after the moon which was reduced to become the
small luminary.

(5) Cf. Amos VII, 2: How shall Jacob stand? for he is small.

(6) A renowned Tanna of the first century, called vthe Smally on account of his humility.

(7) Cf. 1 Sam. XVII, 14: And David was the youngest (smallest).

(8) Num. XXVIII, 15: And a he-goat for a sin-offering unto the Lord. These words, ounto the
Lord,y are not found in connection with sacrifices on other festive seasons.
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Talmud - Mas. Chullin 91b
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And he said: Let me go, for the day breaketh.16 [Jacob] said to him, vAre you a thief or a
roguel7 that you are afraid of the morning?y He replied: ©l am an angel, and from the day that I
was created my time to sing praises [to the Lord] had not come until now.y This18 supports the
statement of R. Hananel in the name of Rab. For R. Hananel said in the name of Rab: Three
divisions of ministering angels sing praises [to the Lord] daily; one proclaims: Holy, the other
proclaims: Holy, and the third proclaims: Holy is the Lord of hosts.19 An objection was raised:
Israel are dearer to the Holy One, blessed be He, than the ministering angels, for Israel sing
praises to the Lord every hour, whereas the ministering angels sing praises but once a day.
(Others say: Once a week; and others say: Once a month; and others say: Once a year; and others
say: Once in seven years; and others say: Once in a jubilee; and others say: Once in eternity,
And whereas Israel mention the name of God after two words, as it is said: Hear, Israel, the
Lord20 etc., the ministering angels only mention the name of God after three words, as it is
written: Holy, holy, holy, the Lord of hosts.19 Moreover, the ministering angels do not begin to
'sing praises in heaven until Israel have sung below on earth, for it is said: When the morning
étars sang together, then all the sons of God shouted for Joy!21 It must be this: One [division of
angels] says: Holy; the other says: Holy, holy; and the third says: Holy, holy, holy, the Lord of
hosts. But is there not the praise of vBlessed221y

(16) Gen. XXXII, 27.

(17) xuyxuhcue, a kidnapper (Rashi); a gambler (Tosaf.).

(18) That angels sing praises, or that they are limited to an allotted time for song (Tosaf.).
(19) Isa. VL, 3.

(20) Deut. VI, 4.
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Deut Rabbah 5:12
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R. Levi said: Michael is made up entirely of snow, and Gabriel of fire,1 and though they stand
near one another yet they do not injure each other. Bar Kappara said: If the heavenly beings who
are free from envy and hatred and rivalry are in need of peace, how much more are the lower
beings, who are subject to hatred, rivalry, and envy, in need of peace. The Rabbis say: The
greatness of peace2 can be gauged from the fact that even when dealing with war upon which
one enters with swords and spears, God said: P'When you go to make war begin with
proclaiming peace.y Whence this? From what we have read in the context, WHEN THOU
DRAWEST NIGH UNTO A CITY TO FIGHT AGAINST IT, THEN PROCLAIM PEACE
UNTOIT.

(1) Cf. Num. R. X1I, 8. ©E.J.: The idea is that it is Michael's function to cool God s anger, as it
were, while Gabriel, on the other hand, seeks to inflame it.
(2) Cf. Num. R. X1, 7.
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About Tefillin - excerpts from Siegal and Strassfeld’s The Jewish Catalog, pp. 58-61
PARTS OF TEFILLIN

Tefillin are composed of two main parts: ‘
L. tefillin shel yad—the tefillin that are wound around your arm and hand;
and k
2. tefillin shel rosh—the tefillin that are placed on your head.
Tefillin have the following components:

1. Bayit (pl. batim)—box. Each part has a bayit. There are, however, basic
differences between the bayit shel yad and the bayit shel rosh.

Shel yad: has one compartment

Shel rosh: has four separate compartments, though placed tightly together.
Also the shel rosh has the Hebrew letter shin = & on two of its sides. One is
a three-pronged  ®  ; the other is a four-pronged @ . Some see these
letters as an allusion to the three patriarchs and four matriarchs. Others say:
that since the gematria (see Gematria) of ®  is 300, the letters serve us as a:
*remjinder that 300 out of 354 days of the year tefillin are worn. The unusual’
four-pronged | tradition says, was used on the Ten Commandments. The.
commandments were engraved all the way through the tablets so they could:
be read from either side. For a shin to be read both ways it has to be:
four-pronged so there are three spaces in between. To understand this, hold
up four fingers and see how the spaces in between the fingers form a shin.'

The bayit is made from the skin of a kosher animal and is in the shape ofa
perfect square. The corners should form sharp points. With superduper
tefillin, each bayit is made ﬁom a single piece of leather. .

2. Parshiyot—portions from the Torah. There is one set of four portions, i.e.,
Exodus 13:1-10; 13:11-16; Deuteronomy 6:4-9; 11:13-21, enclosed in each
bayit. These portions deal with the mitzvah of tefillin.

The portions are written on parchment by a scribe (see Scribal Arts). The
parshiyot are tightly rolled and tied with the hairs of an animal. They are then
enclosed in another piece of parchment and again bound with hairs. For the
shel yad, the parshiyot are written on one long piece of parchment. For the
shel rosh, each parshah is written on a different piece of parchment and each
parchment is put in a different compartment. The binding hairs are drawn
through the bayit of the shel rosh and should be visible on the outside. This is
one sign that the pair of tefillin is a good one.

3. Titora—the square base (length and width, not height). It should be larger
than two fingers by two fingers (width, not height) and smaller than 4 x 4
fingers.

4. Maabarta—a leather protrusion from the back of the bayit. It is a hollow
extension through which the strap is passed.

5. Giddin—threads made from the fibers of the hip muscle tissue of kosher
animals. These are used for sewing closed the bayit. Twelve holes are made
in a square around the sides of the bayit and the titora, which are then sewn
together with the giddin.
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6. Retzuah—strap. One long retzuah is attached (through the maabarta) to the
shel yad. It is knotted in the shape of the letter yod and should always be close
to the bayit. It is also shaped in the form of a noose so it can be tightened on
the arm. One long retzuah is attached to the shel rosh. It forms a circlet which
is adjusted to fit the head. The knot which forms the circlet is made in the
shape of the letter dalet or double dalet—a square shape. The ends of the
straps should be long enough to hang down slightly below the waist.

TO PUT ON TEFILLIN

The best and easiest way is to have someone show vou, but if no one is
available, the general order is to:

1. put on the shel vad;

2. put on the shel rosh;

3. finish tving the strap around your hand and fingers. Reverse this order
when taking off the tefillin. Tefillin are put on and taken off while standing.

The tefillin shel yad is put on your “weak” hand—that is, vour left hand if
vou are right-handed. This is done because of Exodus 13:16, which says:
“And so it shall be as a sign upon your hand.” The Hebrew word for * vour
hand” has an extra Hebrew letter heh attached to it. The rabbis felt that the
extra letter alludes to one’s weak hand 172 7° (127°=172 7 The left hand
is closer to vour heart and this fits the symbolism of the bihlical statement-
“And you shall place these words upon your heart.” Nonetheless, if vou are
lefty, wear the tefillin on your weak hand, i.e., your right.

To begin:

L. Roll up vour sleeve (if yon have one) to above vour muscle. This is done
because there can be nothing between the tefillin and your skin. For this
reason, watches should be taken off or put on your other hand.

2. Unwrap the straps of the tefillin shel yad. Place the bayit on the muscle
of your arm. The maabarta should be on the side closest to vour shaulder.
Also, the knot should be both next to the bayit and on the side closest to your
body. The bayit should be placed on top of your muscle, not on the side or the
bottom. It you put your arm down to vour side, the tefillin will be both facing
toward and on the same level with vour heart.

When everything is in place, say the blessing:

“Blessed are You, Lord our God, King of the
Universe, who has sanctified us with His
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commandinents and commanded us to wear 2T, VNS

tefillin.”

Pull on the strap until the tefillin are tightly bound to vour arm. With

practice vou will learn how tightly you have to pull to keep it from slipping. At

first it is better to pull very tightly, for it has a tendency to slip off. However,
tefillin are not supposed to cut off your circulation. Do not let the knot loosen
while you wind the rest of the strap. -

3. Many people wind the strap at least once around the upper arm to help
keep the bayit in place.

4. Wind the strap seven times around your arm between your elbow and
vour wrist. Ashkenazic Jews wind the strap counterclockwise. Sephardic

jews wind it clockwise. The black side of the strap should always face out-

ward,
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5. After the seventh time, bring the strap around the outside of your hand to
vour palm and then wrap the rest around the middle of your palm, i.e., the
space between your thumb and index finger. Tuck the end of the strap
underneath this middle coil to prevent the strap from unwinding.

6. Unwrap the tefillin shel rosh. Hold the bayit and place the bayit on the
top of your head above the forehead. The maabarta should be on the side away
from your face and thus toward the middle of your head. The opposite end of
the bayit should rest at the beginning of your hairline. The bayit should not
hang over your forehead. It should be centered between your eyes, as it says:
“And they shall be a sign between your eyes.”

7. Place the knot on the back of vour head, i.e., on the nape of your neck.
Check to see that the strap is not twisted. The strap ends should be brought
forward to hang down over your chest. Make sure the black side is facing out.

8. Before you have the whole thing in place say the berakhah:

“Blessed are You, Lord our God, King of the

Universe, who has sanctified us with His WP WX 09193 720 »ioK 2 Ap8 713
commandments and commanded us concern- :]"?mj ngn by MY, YRiyna!
ing the precept of tefillin.” |

This should be followed by:

“Blessed be the Name of His glorious majesty

13
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forever and ever AR ' : v
This is said because of an involved halakhic question. Very briefly, there is
doubt whether the second blessing is superfluous because you have already
said the first blessing. Saying unnecessary blessings is frowned upon; so in
case the second blessing is unnecessary, you say, “Blessed be the Name ...

which “neutralizes” the second blessing.

9. Finally you unwind the part of the strap wrapped about the middle of}
your palm (leaving in place the coil from your wrist to your palm). According .
to Ashkenazic custom, you then wrap it three times around your middle
finger, twice around the lower part of that finger (i.e., the part closest to the
knuckle), and once around the middle part of the finger. While this is done,
Hosea 2:21-22 is said: “And I will betroth thee unto Me for ever; yea, I will
betroth thee unto Me in righteousness and in justice, and in lovingkindness,
and in compassion. And I will betroth thee unto Me in faithfulness; and thou
shalt know the Lord.” The remainder of the strap is brought under the ring
finger and over the outside of the hand, forming a V. Then the strap is once
again weund around the middle of the palm, forming a shin. Any extra strap is
wound around this middle coil and again the end of the strap is tucked under
this coil. The winding around the finger forms the Hebrew letter dalet.

10. To take the tefillin off, reverse the order—take apart the dalet and shin
on your hand, wrapping the strap arcund the middle of the palm. Then take off
the shel rosh and wrap up the straps. Loosen and unwind the strap on the
hand; take off the shel yad and wrap up the straps. There is no prescribed way
of wrapping the tefillin. Many people wrap the straps around the batim. Try
various ways and see which one you like.
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KAVVANOT

There is a multilevel symbolism involved in this mitzvah, often working in
sets of three.
The central theme of the tefillin is the act of binding.

The tefillin bind you not only physically, but spiritually.

The shel vad binds vour arm—that is, your body. The shel yad also binds
vour heart, as it says: . . . impress these My words upon your very heart: bind
them ...” (Deuteronomy 11:18).

The shel rosh binds your mind.

Thus, mind-heart-body, your total self, is bound together to worship God.
The tefillin also reminds us to use mind-heart-body for good and not for evil.

Mind-body-heart — thoughts-actions-will — thoughts-possessions-feelings.
‘Some base this trichotomy on the three words used in the Bible to refer to
tefillin:

(a) 711721 memorial (mind);

(b) nix sign (heart);

(c)nidYiY frontlets (body).

2. The tefiilin are a memorial, a remnembrance (mind) of the most important
“event of our collective past—the exodus from Egypt. As it says: “...and as a
sreminder on your forehead . .. that with a mighty hand the Lord freed you
from Egypt” (Exodus 13:9). Thus we are reminded of leaving the binding to
ithe slavery of Pharaoh for the binding to the service of God—the leaving of
ihe leather thongs of the lash for the leather straps of the tefillin.

They are also to remind us of the mitzvot, as it says: “ ... that the
teachmgs of the Lord may be in your mouth” (Exodus 13:9). We received
-at Sinai the mitzvot which bind us to the service of God.

3. The tefillin are a sign of where we have been (Egypt), who we are (the
‘mation which stood at Sinai), and where we are going (the permanent duty of
service to God). Thus the tefillin shel rosh, in particular, is seen as a sign to
tne nations “that the Lord’s name is proclaimed over you’ " (Deuteronomy
198:10). Therefore, it is not covered when it is worn.
- 4. The tefillin are especially a sign of our recognition of God. This is
svmbolized in the very construction of the tefillin, for one of God’s names,
“1?21‘ (Shaddai), is formed by the tefillin. That is, the © (shin) on the
hand or on the bayit of the shel rosh, the 7 (dalet) on the fingers or the
knot on the back of the head, the > (yod) is the knot next to the bayit of the
 shel yad or the end of the strap of the shel rosh.

Thus the tefillin help us in our feeling and awareness of the presence of

~Shaddai—Almighty God. The tefillin are a sign of our desire and will to

worship God.

5. The frontlets, that is, the physical tefillin themselves—the physical act of
‘bixmiz‘.gw—w“u touch of leather on <kin—the parshivot and their
contents— " Hear O Israel, the Lord your God, the Lord is One. And you shall
love the Lord your God with all your heart, and with all your soul [mind], and
with all vour might”—these, too, are part of the mitzvah of tefillin.
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Siddur Tehilat Yitzchak, Sefardic, 2001
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Siddur Farhi, Egypt, 1st edition 1914, 4th edition 2003
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Siddur Farhi, Egypt, 1st edition 1914, 4th edition 2003
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Ordnung der Oeffentlichen Andacht, Hamburg Germany 1819
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The Order of Prayer, Dr. Merzbacher, Temple Emanu-el, New York, 1864
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Forms of Prayer, West London Synagogue, 1841
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160 MORNING SERVICE FOR WEEK-DAYS.
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Pradse ye the Lord, to whom all praisc is due!
Boruch Adénoy hammevdineh ' dlom voéd.

Pradsed be the Lord throuyg magul elerpity !

\/VE PRATSE Thee, O Lord, our God, Ruler of the

uuiverse, that w LChy mercy Thou causest liglit
to shine over the carth and all its inhabitants, and
renewest daily in kindoess the wonders of ereativu.
How mantfold are Thy waorks, O Etecnal; in wis-
dom hast Thou made them alf, the cavth ig full of
Thy treasures. Thow formest the Light and  the
darkness, ocdainest the good and the evil, hringest
harmwony into nalure, and peace into the hieart of
nan. Pragsed act Thou, O God, Creator of light

and peace.




Forms of Prayer for Jewish Worship, Reform Synagogues of Great Britain, 1977

(British Reform is akin to American Conservative, British Liberal to American Reform)
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Ha'avoda She’balev, siddur of Israeli Progressive Judaism, 1991
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Entrances to Holiness are Everywhere, Congregation Kol Ami,

White Plains, NY, Reform, 1998.
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Ner Tamid

“The Ner Tamid of the synagogue... is a modest little lamp that serves as a reminder
of the light which was kept burning nightly in the sanctuary in Jerusalem. Since it has no
function beyond recalling memories of the past, the Ner Tamid is hardly ever noticed. It is
certainly no symbol of eternity. It is not through ‘meaningful’ lighting fixtures that
synagogue Judasim seeks contact with eternity.”

So wrote Eliezer Berkovits in Understanding Jewish Prayer.?*> Sometimes
translated as “eternal light,” “regular light” would be more exact. The directions were
to kindle it every evening. As it says in Exodus 27:20-21:

You shall further instruct the Israelites to bring you clear oil of beaten olives for

lighting, for kindling lamps regularly (an M n'%;.]a‘; leha’alot ner tamid). Aaron

and his sons shall set them up in the Tent of Meeting, outside the curtain which

is over the Ark of the Pact, to burn from evening to morning before the LORD. It

shall be a due from the Israelites for all time, throughout the ages.
Leviticus 24:2 differs only by a few words. Keeping in mind a regular light rather than
an eternal one, | decided to use a digital picture frame for the ner tamid of this Ark. On
it have loaded photos I have taken during the year of all the sorts of light I came
across. There is the sun and the moon, Shabbat candles and Chanukiah candies, the
seven colors of the visible spectrum. Also there are stoplights and neon lights and
images from the Scheuer Chapel at HUC Cincinnati.

In ancient Israel images of the sun and moon in the Temple would have been
especially frowned upon. Today, I deem it appropriate to offer as part of my praise a
testament to the partnership between God and humanity. We are born into a world
with electromagnetic radiation, we have eyes to see some of it with, we have brains
and hands with which to shape it. Instead of lighting an oil lamp, I take a photo with
my digital camera, store and manipulate the images in my computer and transfer them

onto a digital picture frame.

245. Petuchowski, Understanding Jewish Prayer, op. cit., p. 143.
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