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Digest 

The chariot (Merkavah) is an image from biblical times. Its importance stems from 

:in implicit suggestion that when prophecy occurred outside of the Temple and the Land of 

Israel, theMerkavah or details of its appearance were often reported . The rabbis 

observed this, and looking at their own situation of exile. they often spoke about this 

Merkavah, however they sp_oke of this vehicle in spite of a warning. The rabbis 

expounded on the details, particulars, and meaning of theMerkavah as these appli~ to 

their situation in dispersion. 

This thesis tries to compile, investigate and summarize all the Midrashim about the 

Merkavah from the time of the Bible until the early Middle Ages. This study follows a 

historical progression of the Midrashim and the Merkavah described in those Midrashim 

from the pre-midrashic (before 200 C.E.), early rnidrashic (200-640 C.E.), middle 

rnidrashic (640-1000 C.E.), and late rnidrashic periods (after lO00 C.E.). Each of these 

different periods has a unique contribution to make towards the understanding of the 

Merkavah and its evolution. 

Augmenting this study will be the detail given to the specific language the writers 

employed in various passages, Similar language and parallels will tell the reader not only 

the historical progression, but the linguistic progression of certain motifs as well. Earlier 

Midrashim may concentrate more on using one moti£ while later writings might express a 

combination of motifs. Additionally, parallels which exist in earlier material may begin to 
r -.:,. 

be treated separately as the thesis progr~sses. However, these will be secondary to the 

question why, in light of danger, the rabbis chose to write about the Merkavah in a way 

which was open for all to react. 
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INTRODUCTION 

Such then was the appearance of the creatures. With them was something thal 
looked like burning coals of fire. This fire. suggestive of torches, kept moving about among 
the creaLUres; the fire had a radiance, and lightning issued from the fire. Dashing to and fro 
(among] the creaLUres was something that looked like flares. 

As I gazed on the creatures, I saw one wheel on the ground next to each of the 
four-faced creatures. As for the appearance and structure of the wheels, they gleamed like 
beryl. All four bad the same fonn: the appearance and structure of each was as of two wheels 
cutting through each other. And when they moved. each could move in the direction of any 
of its four quarters; they did not veer when they moved. Their rims were tall and frightening, 
for the rims of al.I four were covered all over with eyes.' 

This passage from Ezekiel I. 13-18 has usually confused most who read it_ The --~ 

passage describes an awesome experience of a Prophet of God with some sort of vehicle 

that, even with its description, is beyond the imagination of most. 1n spite of this, for the 

rabbis this passage represented son ,ething more than just a Divine means of transportation 

for God. For them it was the ability of an ex.iJed Prophet, a Jew, to be touched in his 

dispersion as one of the messengers of the chosen people of God. ln the middle of the 

desperation of exile, God was still with Ezekiel, and the rabbis and Jewish people have 

been in search of that reaffirmation throughout the centuries. This was a particular 

experience, and it centered around a Merkavah - a chariot which developed into a type of 

m~icism whose goal was to reconnect the Jew to the Divine. How the Merkavah 

became a type of mysticism is better appreciated when one considers the background and 

the evolution of this mystical image. 

The word lvlerkavah and what it came to represent in rabbinic literature is a . ~ 

puzzle. Of the many occurrences of Merkavah in the Bible, only six of over forty refer to 

a chariot or vehicle which belongs to God. ln addition to these few descriptions. other 

biblical verses have come to represent the Merkavah. While never mentioning the word 

Merkavah, the books of Ezekiel and Daniel were understood by the rabbis to contain 

descriptions oftheMerkavah in human words. They described circles in circles and 

fantastic beings which this world has never known. Other verses were brought into the 

picture, but in the mic:1?>'1 of speculation and attempting to understand these eclectic 



passages, Rabbinic tradition issued a warning. 

After looking at the passages of the Bible. the Mishnah told the reader that . 
speculation into the Merkavah was dangerous. It was so dangerous that it was not to be 

expounded unless the person doing so "understands from his own discernment." Indeed 

the rabbinic sources from both of the Talmuds confirmed that there were dangers to 

speculation, especially to the novice. The Talmuds told of people who were consumed by 

fire when they speculated about the Merkavah. Opposite to this terrible experience wer-e 

" accounts in which the Merkavah transported to Sinai the one so engaged so he could 

experience the giving of Torah. 

The purpose of this inquiry is to try to find answers to the questions of how the 

authors ofMidrashirn saw and speculated about theMerkavah and why they did so in the 

rabbinic Midrashim. The second of these questions will be answered by the material itself. 

since the Midrashim will usually hint at the point they are trying to make. The first 

question of how needs some explanation. 

There is a dearth of material about this topic in this time period. Most of the 

works which deal with Merkavah focus on the time after the genre ofMidrash ended. 

Boot<s addressing the seeds of the Merkavah do exist, and they are useful for gaining a 

broad view of Merkavah. Authors who have written include Gershom G. Scholem who 

has written extensively about Jewish mysticism. Most of his work concentrates on the time 
• 

when the midrashic period had come to an end and,M§rkavah represented a type of 

mystical speculation. His essay entitled "Merkabah Mysticism and Jewish Gnosticism" in 

Major Trends in Jewish Mysticism is a good synopsis of the Merkavah sp~lations which 

came from the material which is the focus of this thesis. In addition Moshe Idel's fine 

work Kabba/ah: New Perspectives offers a great history of the ideas of Jewish mysticism 

throughout the ages. It helps the reader to understand the "mission" of the kabbalist to 

recreate certain experiences, but it does not address the mystical Merkavah on the 

midrashic level.) 



..., 

Works which bring a great deal of insight with them are mainly by two wonderful 

scholars. Mysticism in Rabbir1ic Judaism, by Ira Chernus, give in gi-eat detail an account 

of the various M.idrashim which deal with Sinai and fire and their connection to the 

Merkavah. This is a good source for finding some parallels on this particular aspect of the 

Merkavah, but there is more literature about Merkavah which has little to do with Sinai or 

fire.' 

Finally there is David Halperin who has made two gi-eat contributions to this 

subject. Halperin's doctoral dissertation., "Merkabah and Ma'aseh Merkabah/ 1 

concentrates most of its focus on the Merkavah in the Talmuds and addresses some of the 

themes and parallels of the Merkavah in Midrashirn, but it is by no means a complete view 

as the midrashic writings are not the focus of Halperin's work. Halperin's second and 

more comprehensive work is Faces of the Chariot in which he attempts to address the 

Merkavah and all the themes and characters which relate to the M erkavah.6 Faces is a 

fantastic look at the Merkavah and the parallels to it in Jewish and Christian sources. 

These two works also assisted in giving ideas and themes to look for in the M.idrashim. 

None of these works specifically address the Midrashim and the Merkavah which 

grew out of .those M.idrashirn. While there is a gi-eat deal of literature about the Merkavah 

in many sources, looking at it in the Midrashim helps to show the themes and parallels that 

developed in a literature which was not just intended for the scholarly elite. 

Before getting into thl specifics of this investigation, it would helpful for the 
:_:,. 

reader to know where the sources for this thesis are·found and how those sources are 

translated in the text. Being blessed by technology, the Davka CD-Rom search makes 

finding many of the Midrashirn easier.7 Many of the works are in the CD-Rom progi-am, 

but some are not. Finding the other sources is a matter of looking the traditional way by 

using indexes and thumbing though the tomes for pertinent passages. ln-addition it needs 

to be noted that technology is not always as wonderful as it seems. There are passages 

found which are not included in the editions of the Midrashirn on the search program. 

3 



Translations were achieved in one of two ways. Several of the midrashic works 

have standard EngHsh translations, and the passages from these translations are cited in the 

endnotes. Some works have no English translation, 1n the cases where there were no 

standard translations, the author either translated the passage and noted this, or left the 

passage untranslated in those cases where the Hebrew conveyed a better understanding 

than an English translation could have. 

This investigation is looking for themes and parallels in Bible, Talmud, and 

Midrashirn about the Merkavah. If a parallel is found to a Mid rash in an early period and 

in a late period, then it can be assumed that this version survived and was the standard 

Midrash on this verse. If, however, there are many passages which appear to use similar 

words or reach similar conclusions, then a judgment must be made as to whether or not 

such an occurrence is a thematic paraHel. A direct parallel is easy to identify since all the 

words and prooftexts are in the same order. A thematic parallel exists where two texts are 

not written in the same way, or do not use the same prooftexts, but in spite of this, they 

share enough words and enough of a common theme or message to be considered 

parallels. 

This inquiry will attempt to follow an historical progression through what most -
modem scholars consider to be the chronological order of the Midrashim. The Bible will 

provide the first material since it contains the first occurrences of a DivineMerkavah. 

This is a significant point since the word Merkavah is used regarding both terrestrial and 
• 

extraterrestrial Merkavot. After determining which of these a~ of a Divine nature, the 

next texts to be addressed will be the Dead Sea Scrolls and some of the apocryphal 

writings from the intertestamental period. These texts are crucial for understanding the 

later periods since they provide the only record of the Merkavah prior to the year 200 

C.E. when the Mishnah was compiled. 

The Mishnah and Talmuds, while not Midrashim, are also valuable to this study; 

they contain the warnings and sor ,'le of the first accounts of people speculating on the 

4 



Merkavah. They also provide some of the base material for later parallels. Additionally, 

this is the time in literary history when the first J\.1idrashim were written. Th.is early period 

occurred du.ring the years 400-640 C.E. After this early period, the investigation will 

narrow its focus to major J\.1idrashim. These Midrashim will be grouped in chapters, and 

these groups and chapters will be determined by their chronological order. The middle 

period will represent those Midrashim compiled between 640- l 000 C. E., and the last 

period will be those after I 000 C.E. 

The benefit to approaching the Merkavah in Rabbinic Midrashim in th.is manner is 

that it affords an historical understanding and progression of the Merkavah. Should there 

be parallels, the words themselves can determine if the parallels are direct or thematic If 

there are parallels which span more than one time period, any differences can be examined 

with the backdrop of their historical placement in the Midrash, and these differences may 

display an historical progression in the Midrash. 

This is also a time period where Merkovah and the speculation on Merkavah 

begins to blossom. There are hundreds of passages in this section which focus on the 

Merkavah, but not all of them are Midrash per se. At th.is point it was necessary to make 

decisions on which passages were Midrashim and which were not and the criteria for th.is 

will be spelled out at the beginning of Chapter 4 of this work. 

After using this 01ethod to i.gYestigate the various Midrashim, it is hoped that the 

questions about why the rabbis spoke of theMerkavah will be ~wered. The answer is of 

particular interest given the prohibition of the Mishnah and, as evidenced by the 

Merkavah's frequent mention in the m.idrashic writings, an almost total disregard for tbe 

prohibition~ Additionally, what was the promise or power which such an experience 

offered to the Jew who was looking for the reassurance that he was not exiled from his 

God when he was exiled from the Land of Israel? 

s 
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CHAPTER 1-Tiffi BIBLICAL SOURCES 

The word Merkavah appears forty-four times in the Jewish Bible according to the 

Even-Shoshan Concordance.' The meanings for the word Merkavah vary, ranging from 

the common definition of a chariot or wagon to images on the Ark of the covenant2 or 

vehicles of Divine nature. 3 The first of these meanings applies to the horse and buggy 

used in transportation, or the horse and chariot of war, but the last two do not. The issue 

for this thesis involves those Merkavot which fall into the last two categories. 

During the progression of Jewish history, the word Merkavah has taken on an 

expanded definition Various writers have transformed this word from a modest means of 

monal transportation into an essential part of the Divine retinue . God and the heavenly 

entourage employ the Merkavah for various reasons. The Merkavah represents a link 

between the terrestrial and the extraterrestrial. To begin the investigation., it is helpful first 

to identify those passages in the Jewish Bible where the use of Merkavah contains a 

Divine component. 

There are several appearances of the word Merkavah in the Bible. As mentioned 

above, most of these refer to those Merkavol which are made and used by mortals. ln the 

first five books of the Jewish Bible (hereafter referred to as Torah) there are only four 

occurrences of Merkavah. Two of these deal with Joseph and his chariot, and the other 

two come from the destructipn of Pharaoh's anny at the sea. None of these mentions of 

Merkavah bear any overt hint of a Divine nature. 

The next division of the Jewish Bible, the Pfophets, contains the vast majority of 

references to the Merkavah. Of the thirty-two mentions of Merkavah in this section of 

the Bible, six have connotations of being more than mortal chariots. The first 

mention of a Merkavah of God comes in Isaiah 66: 15, where the prophet forecasts that 

the Divine legions of God will come to punish those who defile themselves. 

See, the LORD is coming with fire-His chariots are like a whirlwind-to vent His anger in 
fury, His rebuke in flaming fire. 4 
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Next are a set of occurrences which come from the prophet Zechariah, who sees 

chariots and angels coming out from between two mountains. The charioteers are 

reportedly angels who talk to the confused prophet. When the bewiJdered Zechariah asks, 

0 What are those?" he is told the horses represent winds which have just left the presence 

of God. 

I looked up again. and l saw: Four chariots were coming out from between lbe two mountains: 
the mountains were of copper. The horses of the first chariot were bay, the horses of lbe 
secoad chariot were black; lbe horses of the third chariot were white, and the horses of the 
fourth chariot were spotted-dappled. And I spoke up and asked the angel who talked with 
me: "What are those my lord?" In reply. the angel said lo me, "Those are the four wiads of 
heavea coming out after preseati.ng themselves to the Lord of all the earth. (Zechariah 6: 1-5)) 

However, it is not just the angels or legions who drive chariots. The book of 

Habakkuk reports another dimension of the Merkavah. In th1s instance the situation is 

differenL As opposed to ordering the Divine legions above to wreak punishment, God has 

a Divine chariot which is for Divine transportation. 

Are You wroth. 0 LORD, with Neharim? ls Your anger against Neharim. Your rage against 
Yam-That You are driving Your steeds. Your victorious chariot? (Habakkuk 3:8)6 

So, not onJy does the Merkavah pick up a Divine hi.nt from the prophets, but the 

Merkavah aJso has different qualities, from being the agent of God, to direct utilization by 

the Divine. 

GeneraJ consensus has concluded that there are other texts in the Jewish Bible 
. 

which describe theMerkavah. These texts include the first and tenth chapter of Ezekiel 
• 

• 
and the tenth chapter of the book of Darnel. All of these texts SMre a description of an 

object or being which has a color similar to beryl_ In addition, each of the texts contains a 

fantastic supematuraJ_ element. 

As 1 gazed on the creatures, I saw one wheel on the grolllld next to each of the four-faced 
creatures. As for the appearance of the structure of the wheels, they gleamed like beryl. 
All four had the same form; the appearance and structure nf each was as of two wheels 
cutting through each other. And when they moved. each could move in the direction of 
any of its four quarters; they did not veer when they moved. (Ezekiel I : 15-1 7) 7 

I could see that there were four wheels beside the cherubs, one wheel beside each of the 
cherubs; as for the appearance of the wheels, they gleamed like the beryl stone. In 
appearance, the four bad the same form, as if there were two wheels cutting through each 
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other. And when they moved. each could move in the direction of any of its four quarters: 
they did not veer as they moved. (Ez.ekiel I0:9-10)

1 

His body was like beryl, his face had the appearance oflighlning, his eyes were like flaming 
Lorches, his anns and legs had the color of burnished bronze. and the sound of his speech 
was like the noise of a multitude. (Daniel 10:6) 9 

The object or being which has a similarity to the color seems to be the connection which 

makes for the assumption that Daniel and Ezekiel are speaking about the same thing. 

Other chapters of Daniel contain descriptions which connect it to the Zechariah 

text containing Merkavah. In the seventh chapter of Daniel there is a description of four 

great animals who have the abiHty to stir up the seas. Although the context differs from 

that of Zechariah, the four beasts are mentioned again. 

In my vision al night. I saw the four winds of heaven stirring up lhe great sea. Four mighty 
beasts different from each other emerged from the sea. The first was like a lion but had 
eagles' wings. As I looked on, its wings were plucked off, and it was lifted off the ground 
and set on its feet like a man and given the mind of a man. Then I saw a second, different 
beast which was like a bear but raised on one side, and with three fangs in its mouth 
among its teeth; and it was told. 'arise, eat much meat!' After that as I looked on. there was 
another one. like a leopard. and it bad on its back four wings like those of a bir~ and the 
beast had four beads, and dominion was given to it After that. as I looked on in the night 
vision, there was a fourth beast-fearsome, dreadful, and very powerful, with great iron teeeh
tbat devoured and crushed, and stamped the remains with its feet. It W-dS different from all 
the other beasts which had gone before it: and it bad ten homs.(Danicl 7:2-7)10 

This passage ~ontains several parallels to the previous passage from Zechariah 6: 1-5. 

The connection between the two descriptions is in the winds and their connection to the 

beasts and horses. While Daniel IO and the Ezekiel texts contain no direct mention of the

Merkavah, here a connection between the winds and beasts links the Daniel 7 text to the . ...:.:,. 
Merkavah via the Zechariah text. Since Merkavah is. used in Zechariah, it is inferred that 

at _!east Daniel 7, if not all the Daniel texts, are describing the same object. The similarities 

between these biblical texts were apparent even in the days before the Mishnah, as 

reflected in many of the works not included in the Jewish Bible and the codification of the 

Mishnah. 

EXTRA-BIBLICAL WRITINGS 

One of the problems with this section will be the lack of coherence between the 
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differing passages. This is not a problem for this work alone, for it reflects a standing 

question concerning the dates and origins of these texts. For the purposes of this paper, it 

is assumed that the Dead Sea Scrolls are dated between 150 B.C.E. to 70 C.E.11 There 

exist even greater questions about the dates of the other materials. This section, however 

disjointed, is useful for the new themes and connections it provides concerning the 

Merkavah. 

Several writings have survived which were written during the time between the 

end of the Jewish Bible and Judah Ha-Nasi's Mishnah. Included in these writings are the 

Dead Sea Scrolls, Apocrypha, and various Jewish and Christian pseudepigraphic works. 

It is in this period that some of the themes expressed above in different texts are brought 

together and augmented by other biblical passages to form a more detailed understanding 

of the Merkavah. 

\ v 

The Dead Sea Scrolls begin this intertestamental period. Some of the scrolls found 

at Qumran contain passages about the Merkavah. The first of these passages comes from 

Cave IV from a fragment called ''the Angelic Liturgy" (AL). This particular passage was 

translated by and commented upon by David Halperin in his book, The Faces of the -Chariot. 

l 
2 
3 
4 .. 
s 
6 
7 
8 
9 
lO 
JI 
12 
13 
14 
IS 

16 

., 
They give blessing as they raise themselves; 

_.A sound of divine silence. 
[ ] and tumultuous c;ant as they lift their wings; 

A sound of divine silence. -0 
They bless the image of the mcrkabah-throne 

Above the finnament of the cherubim.' 
And they hymn the splendor of the firmament af light 

Beneath the seat of his glory. • 
When the 'ofannim go, the angels of the holy place return; 
The spirits of the Holy of Holies go forth, like appearances of fire, from 

beneath his glorious wheels fgalgalle kebodo] . 
All around are appearances of fiery grain-ears [? perhaps "rive.rs or 

"paths"] in the .likeness of the hashma/; 
Constructions of brigb~ gloriously interwoven; 
Wondrous colors, mixed in,purity -

The spirits of the living God that travel about perpetually 
with the glory of the wondrous chariots. 

There is a silent sound of blessing in the tumult of their movement. 
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17 And they praise the holy place when they tum back. 
18 When they raise themselves, they raise wondrously; 
19 And when they return [?] they stand still. 
20 The joyfully sound of hymning becomes quiet 
21 And the silent blessing of God. 
22 ln all the camps ofGod.,11 

In this short passage there is a collection of several different biblical sources, and it 

includes allusions to other biblical texts, which until now were not directly associated with 

Merkavah. Though the Qumran passages are outside the scope of the midrashim, they do 

offer important information concerning some connections made in the midrashim and how -........, 

the Merkavah is viewed before the rabbinic period. 

There are many biblical passages alluded to or quoted in the AL from Qumran, A 

biblical passage, previously not associated directly with the word Merkavah, is alluded to 

in lines I -6. The reference to the chanting of the wings of the unknown creature is an 

allusion to Ezekiel 3 : 12- I 3 which states 

Then a spirit carried me away, and be.hind me I heard a great roaring sound: "Blessed is 
the Presence of the LORD. in his place." with the sound of the wings of lhe creatures 
beating against one another, and the sound of the heels beside them-a great roaring 
sound.13 

Then this passage imports an allusion from Ezekiel I 0·9 by referring to the "fire from 

beneath hi~ lorious wheels." The imagery of this verse is used in lines 9-11 . Then in line 

13 AL possibly skips to Ezekiel 8:2 in using the phrase, "in the likeness of the hashmal." 

This conclusion coula have come by linking the one occurrence in the Jewish Bible where 
• 

hashmal1s employed to describe some other fantastic bein~ 

As I looked. there was a figure that had the appearance of fire: from what appeared as his 
loins done, [he was) fire; and from his loins up, his appearance was resplendent and halt 
the color of amber. (Ezekiel 8:2)" 

Lines 16-17 bear a resemblance to Ezekiel 10.5, but in AL, the voice of God is absent 

from the text. 18-20 are tied to Ezekiel l 0: 15-17 where the prophet describes the ascent 

of the cherobim; 

The cherubs ascet.ded; those were the creatures !hat I had seen by the Chebar 
Canal. Whenever the cherubs went, the wheels went beside them; and when lhe cherubs 
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lifted their wings to ascend from the earth, the wheels did not roll away from their side. 
When those stood still these stood still~ and when those ascended. these ascended with 
them, for the spirit of the creature was in them.1 s 

From this Qumran passage another biblical passage is introduced into the 

Merkavah theme in the last line of the hymn from the AL This possibly refers to 

II Chronicles 31 :2 where Hezekiah is reported to have reinstalled the Levitical 

priesthood after destroying all the competing cults in Judah, Benjamin, Ephraim and 

Manasseh. 

When all this was finished. all Israel who were present went out into the towns 
of Judah and smashed the pi!Jars. cut down the sacred posts, demobshed the shrines and 
altars throughout Judah and Benjamin, and throughour Ephraim and Manasseh. to the 
very last one. Then all the Israelites returned to their towns, each to his possession. 

Hezekiah reconstituted the divisions of the priests and Levites, each man of the 
priests and Levites according to bis office. for the burnt offerings. the offerings of well-being. 
to minister, and to sing hymns and praises in the gates of the couns of the LORD 
(JI Chronicles 31, 1-2/~ 

AL offers additions to understanding of the Merkavah. Since the Bible does not 

clearly specify this, AL is the first text where the visions of Ezekiel are directly associated 

with Merkavah. It combines several different biblical images, which to this point were not 

correlated. The passages from Ezekiel and Daniel in the Bible did not contain the word 

Merkavah, though it is widely assumed that they are direct descriptions. The AL adds 

further examples of this practice. Chapters 3 and 8 of Ezekiel and chapter 3 I from TI 

Chronicles are new inclusions as descriptions of the Merkavah, 

The AL and iti mention of the Merkavah was not a unique find at Qumran. 
-j 

Among the various fragments was one whic~ Geza Vennes entitled "The Divine Throne-

Chariot" (TC). It appears to be a parallel since it contains several of the same images as 

AL, and it gives new infonnation as a result of the differences. 

l The Cherubim bless the image of the Throne~bariot above the finnament., and they 
2 praise the majesty of the fiery finnament beneath the seat of his s lory. And between the 
J turning wheels, angeJs of holiness come and go, as it were a fiery vision of most holy spiri~ 
4 and about them flow seeming rivulets of fire, like gleaming bronze, a radiance of many 
5 gorgeous colors, of marvelous pigments magnificently mingled. 
6 The spirits<lftbe Living God move perpetually with the glory of the wonderful 
7 Chariot The small voice of blessing accompanies the tumult as they depart. and on the path 
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8 of their return they worship the Holy Ooe. Asceodiog, they rise marvelously; settling. they 
9 stay still. The sound ofjoyfu) praise is silenced and there is a small voice of blessing in all 
IO the camp of God. And a voice of praise resouods from the midst of all their divisions in 

11 worship. And each one in his place. all their numbered ones sing hymns of praise.
17 

This hymn appears to be a parallel of AL. If this is the case, then it may be 

possible to use them together in order to answer some questions about Merkavah at 

Qumran. The undefined "they" from AL lines# I, #3 , #5, #7, and 17-19 poses a difficult 

question of identity. According to TC. these are the cherubim, but AL specifically states 

that they exist "Above the finnament of the cherubim. "1
k Clearly this refers to some 

extraterrestrial creature and not to humans, but the identity of these creatures is 

questionable, unless cherubim are allowed to venture beyond their plane of existence. 

The nex1 identification which is possible is that between the spirits of the Holy of 

Holies (AL) and the angels of holiness (TC). Both exist around the wheels of the 

Merkavah. They also have a similarity in that they have the appearance of a bright 

substance. AL describes their appearance as hashmal, but their exact fonn is illegible 

according to Halperin_ 19 TC also describes these beings as fire, which gives an idea of the 

exact appearance of hashmal. It also describes their fonn as rivulets, and thus c.larifies an 

illegible part of the texi in AL, lines 12-13 

-There are also two descriptions of the sound which the cherubim make as they rise 

and the sound of the blessing of God which is heard in all the camps. AL describes this as 

a "silent sound,'' while TC uses the term "small voice. "20 

• 
these two passages from the Dead Sea Scro Us ad<tiifuch to the picture of the 

progression of Merkavah beyond the Bible. First,.they tie the Ezekiel texts together with 

the Merkavah, a ~ which could only be assumed without the key connection of the Dead 

Sea ScroUs. Next, they offer some identification of the word hashmal. By the 

comparison of the two texts, it is now possible to describe hashmal as something which 

bears a likeness to fire. This is significant as hashmal is often used in descriptions of the 

Merkavah. 
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The Bible begins to lay the foundation for theMerkavqh, and its later growth as a 

fixture in the world of the Divine. While Zechariah and Isaiah offer descriptions of the 

chariots which are at the disposal of God, the Qumran texts describe the Merkavah of 

God. This comports best with the description from Habakkuk where a DivineMerkavah 

is used by God for waging war_ The Qumran texts do not describe a Merkavah which is 

employed in battle; however, there is a vehicle which is praised by the angels and 

propelled by them. 

Another post biblical source for theMerkavah is the book of Enoch. In Faces of 

the Chariot. Halperin presents the book of Enoch as a critical link to the understanding of 

the total picture of the Merkavah He reports that the origins of the book of Enoch 

probably stem come from one source. In James Bruce brought manuscripts acquired on 

an exploration back with him from Ethiopia. The Ethiopian manuscripts had come from a 

Greek text, which ultimately came from an Aramaic text which was not discovered until 

Qumran. Of the five books which make up the text, the oldest, "Book of Watches," and 

the most recent, ''Book of Parables," were included in Halperin's Faces, and are pertinent 

to this paper.21 

there are references to different themes and aspects of the Thron(>-Merkavah in 

Enoch. Many of these deal with the Throne or Castle of God. Of these, chapter 14 of 

the first book of Enoch contains passages bearing a resemblance to Daniel 7: 9- IO in 

that <3-od is dressed in white. There is also a similarity ~een the Ezekiel vision in I :22 

and Enoch where there is a transparent throne. This may also bear a similarity to the 

previously discussed passage from AL: 

5 They bless the image of the merkabah-throne 
6 Above the firmament of the cherubim, 
7 And they hymn the splendor of the firmament of light 
8 Beneath the seat of his glory.22 

If the throne or firmament is clear, then it would be possible for the cherubim to behold 

the glory of God and His tnrone yet never enter that plane. 
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Faces also deals with a rebuke that Enoch gives to the angels, but it does not 

ovenly pertain to the Merkavah. Halperin then moves to Enoch's "Book of Parables" 

where the phrase "Son of man'' is used. Now, for a consideration of the passages that 

have a greater amount of overt relevance. 

One such significant passage draws a connection between Psalm l 04 and the 

fourteenth chapter of the book of Enoch which reads: 

Bebol<l in the vision clouds invited me and a mist summoned me. and the course 
of the stars and I.he lightnings sped and hastened me, and the winds in the vision caused 
me to fly and lifted me upward. and bore me into heaven. 

And r looked and saw I.herein a lofty throne: its appearance was as crystal, and 
the wheels thereof as the shining sun, and there was the vision of the cherubim. And 
from underneath the throne came streams of flaming fire so that I could not look thereon 

And the Great Glory sat thereon. and His raiment shone more brightly than the 
sun and was whiter than any snow.13 

Compare this with the following passage from Psalm I 04 

wrapped rn a robe of light: 
You spread the heavens like a tent cloth. 
He sets the rafters of his lofts in the waters, 
and makes the clouds his chariot, 
moves on the wings of the wind. 
He mak.es the winds his messengers. 
fiery flames His servants. (Psalms 104.2--4t -

More features of the Merkavah are added to by this Enoch passage. First, there was no 

direct tie between Psalm I 04 and Merkavah until this passage. Due to the similarity there 

are new connections made. To begin, the notion that the Merkavah might be made from 
p -.:>. 

clouds uses the biblical imagery for the first time outside of the Bible.25 In addition, this 

passage from Enoch takes the idea that God wears light as a garment and that the garment 

is white and thus combines the imagery of the Psalm with Daniel 7:9, "His gannent was 

like white snow. "16 Finally, there is the shared picture of the winds doing the bidding of 

God. Halperin uses this text to show a direct connection between ~drash Tanbuma and 

Psalm 104.2' Enoch is the earliest ~ext which bridges the two. The rest of this discussion 

will wait for a later chapter. 
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There are also three ascension texts, so named for their contents. These texts 

share the common theme about biblical heros ascending to the heavens. The first of these 

describes the ascension of Adam, but this text only echoes some of the previous imagery 

of a "chariot like the wind and its wheels were fiery. "ia The other two texts, "Ascension 

of Moses" and "Ascension of Abraham," are from Greek translations and have no exact 

dates. The "Ascension of Moses" does not disclose any significant new material about 

Merkavah. The "Ascension of Abraham" does bring new information about Abraham's 

vision. the covenant of the pieces, and links the Merkavah to Sinai.19 According to this 

text, Abraham had an experience much like that of Ezekiel. The two birds which Abraham 

did not slaughter were supposed to have flown up to the heavens. Apparently earned up 

with or by the birds, Abraham sees some of the wonders of the Divine places. 

(Chapter] XVL And I said to the Angel: "Why hast thou brought me up here no" , 
because l cannot now see, for I am already grown weak. and my spi.rit departelh from me?" 
And he said to me: "Remain by me: fear not! And He who lhou seest come straight towards 
with a great voice of holiness • lha.t is the Eternal One who loveth thee; but Himself thou 
canst not see. But let not they spirit grow faint (on account of the loud c rying). for lam 
with thee. strengthening thee" 

XVTJ. And while be yet spake (and ) lot fire came against us round about, and a 
voice was in the fire like a voice of many waters, like the sound of the sea in its uproar. And 
the angel bent his head with me and worshipped. And I desired to fall down upon the earth. 
and the high place. on which we stood. lat one moment rose upnght.) bul al another rolled 

aownwards. 
And be said: "Only worship, Abra.ham. and utter the song which I have taught 

thee;" because there was no eanh lo fall upon. And I worshiped only, and uttered the 
song which he had taught me. And he said: "Recite without ceasing. "30 

. 
As the text abovi indicates, when Abraham arrives there are many wondrous 

, ---J 

things. First, there is an angelic tour guide who reassures him that he will not die. Then 

the narrator (Abraham) describes the experience of hearing the speech of God. Fire 

encircles Abraham and the angel; this fire is directly tied to the voice of God. The voice 

Abraham describes is "like a voice of many waters. nJi In later texts, the fire descending 

around Abraham and the angel was a common sign of dabbling in the Merkavah. 32 In this 

context, it is equated with the reception of prophecy, or the voice of God. This is very 

much in tine with the rabbuuc assumption that if one studied the Scriptures correctly, 
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revelation could occur by reading the pages of the text.. 

This fire and other images from this description also implicate a new chapter 

from the Bible, Psalm 29. 

Ascnl>e to the LORD. 0 divine beings, 
ascribe to the LORD glory and strength. 

Ascribe to the LORD the glory of His name; 
bow down to the LORD, majestic in holiness. 

The voice of the LORD is over the waters: 
the God of glory thWlders, 
the LORD. over the mighty waters. 

The voice of the LORD is power; 
the voice of the LORD is majesty; 
the voice of the LORD breaks cedars: 
the LORD shatters the cedars of Lebanon. 

He makes Lebanon skip like a calf. 
Sirion, l.ike a young wild ox. 

The voice of the LORD kindles flames of fire: 
tJ1e voice of the LORD convulses in the wiJdemess: 
the LORD convulses the wilderness of Kadesh; 
the voice of the LORD causes hinds to caJve. 
and strips forests bare: 
while in His temple all say "Glory!" 

The LORD sat enthroned at the Flood; 
the LORD sits enthroned, king forever. 

May the LORD grant strength to His people; 
may the LORD bestow on His people wellbeing 13 

The statement in the Psalm that the voice of God "lcindles flames of fire" cannot be fully 

appreciated without the coMection it shares with other biblical verses ascribed to 

Merkavah. The exact term used in the Hebrew is }Jotzeiv /ahavot eish. This is significant . 
since the lahavei eish appears in Isaiah 66: 15 where it was first learned that God had 

Merkavot.l,I 

Another picture which comes from this beginning is "like a voice of many waters" 

(Ezekiel l :24). Halperin notes that this "many waters" is from Ezelciel I :24, but it also 

draws a further connection of Psalm 29 to theMerkavah. The "Ascension of Abraham" 

reporu two different occurrences of waters as does Psalm 29. The_ voice of God is 

described as having a "voice ef many waters" in chapter 18 of" Ascension of Abraham." 

then it proceeds to tell the reader that the sound was like waters in a tumult. Psalm 29 
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also has two descriptions of its waters. The first is a regular reference to water, mayim, 

but the second describes a great amount of water. mayim rabim The Psalm places the 

voice of God in opposition to the waters, while the ''Ascension" e-0mbines the images of 

fire and water for the purpose of describing the voice of God. 

Finally, the beginning of Abraham's ascension and the end of Psalm 29 share a 

common theme. That theme is that the faithful of God. God's people, are granted strength 

by the Divine. This comes out at the beginning of the ascension when the angel assures 

his mortal guest that he is there to strengthen him. Likewise. in the Psalm the common 

theme of God doing this for all of Israel is expressed, "The Lord wiU give strength unto 

His people" This further buttresses the Psalm's connection to the "Ascension of 

Abraham," and more important for this investigation, it adds Psalm 29 to the list of 

possible biblical prooftexts for Merkavah. 

These biblical and extra-biblical texts come to show certain common themes and 

connections between themselves and theMerlcavah. This body of literature paints a 

picture of the Merkavah as well as showing some of the earliest methods for textual 

associations which are used by authors to create a coUage of biblical verses about 

Merkavdh. The picture of the Merkavah is one of a great and mighty vehicle of God. It 

has fantastic wheels which either emit fire or •have beings made of tire which cause the 

.Merkavah to move. TbeMerkavah or the plane on which theMerkavah exists is clear, or 
• 

made of transparent substances. 

However, just as important are the textual connections presented by the second 

layer. These connections are crucial to understanding the methodology of the pre

Rabbinic writers. For example, the connection between the word Merkavah and Ezekiel is 

onJy conjecture without Qumran to tie them together. Similarly there is no connection of 

Psalm 104 without Enoch, nor is Psalm 29 a part of the picture of the Merkavah without 

the account of Abraham's ascension. Most of these jumps employ a word association 

between one or more themes or words that two texts use. to use a Rabbinic tenn, gezera 
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sheva. These gezeirot shavot will become more important, as the next level of this 

investigation begins--the early rabbinic period. 
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CHAPTER 2 - THE EARLY RABBINIC PERIOD 

During the early rabbinic period, the Merkavah was developed and expanded in 

talmudic and midrashic sources. This period also presents the further development of 

Merkavah into a type of activity. Among the writings which have survived from this 

period are the Mishnah, Talmud Yerusalmi (TY), Talmud Bavli (TB), and some of the 

major Midrashim. · All of these works contain some reference to theMerkavah. The 

Merkavah or contemplation of the Merkavah which takes place during this time receives 

mixed reactions from different sources. 

MISHNAH & TOSEPHTA 

In the Mishnah of Rabbi Judah the Prince, speculation about the Merkavah is 

strictly warned against. 

Do not seek knowledge of forbidden sexual matters in the company of three, nor of the works 
of creation in the company of two, and no one may seek out theMerkavah, except in those 
cases where the person is wise and has understanding from his knowledge. 1 

The passage is terse and confusing, but given the context, the Merkavah was considered 

one of the most censured topics. Why it was censured is unclear from the Mishnah, it is 

less clear when the Tosephta tells of praise, while the Talmuds present more dangers. 

Tosephta recounts a story of Rabbi Y obanan ben Zakkai riding on a donkey led by 

Rabbi Eleazar ben 1Arakh. Rabbi Eleazar asks Rabbi Y obanan to teach him a chapter 

about the Merkavah. Citing }fagigah as his reason, Rabbi Y obanan does not grant Rabbi 

Eleazar1s request. At this point Rabbi Eleazar begins to expound the Merkavah before his 

master, and Rabbi Y obanan is so moved that he descends from his donkey and kisses his 

student. From the Tosephta1s account it might be possible to assume that a student could 

dabble inMerkavah, even if his master warned him against such practices. 2 

TALMUD YERUSALMI 

The warning which Rabbi Y obanan ben Zakkai cited had no negative effects in the 

Tosephta, but in TY the benefits and the dangers become more apparent. In TY 
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f/agigah 2: I, p. 77a there is an account and a hint of the danger. The account in TY 

begins much as in the Tosephta, then TY adds new material to the account from Tosephta. 

[ID .. A) 
[BJ 

(Cl 

[DJ 
!El 

IF) 

[GJ 

(IV.A) 

CBI 

(CJ 

(DJ 

[El 

[Fl 

[GI 

Not the Chariot before one. Is this aJso according 10 R. Aqiba7 
[Nol) It is the opinion of alJ (the sages), in order that a man might know that he should have 
consideration of the glory of his Creator. 
Has not Rav said, "A man is not permitted to speak on (this) subject in the presence of his 
master unless he has approved or unless he has served [his apprenticeship)"? 
How does one proceed? 
First his master summarizes for him the chief points of the chapters. then he approves [to the 
disciple expounding the rest). 
R Hiyya in the name ofR Yohanan: "Rabbi had a distinguished disciple, and be expounded 
one chapter in th.e Work of the Chariot without Rabbi's perrnassion. He was smitten by a 
skin disease." 
This teaching is like two paths. one of fire and one of snow. lf one inclines lo this side, one 
dies by fire; to that side. and one dies by snow. What shouJd one do? Walk in the middle. 
Once Rabban Y ohanan bcn Zakka.i was going on the road, riding oo an ass, and R Eleazar 
ben Arakh was walking behind him. [Eleazar) said to Yohanan. "Master. teach me a chapter 
in the Work of the Chariot." 
(R Yohanan) said to him. "Have not the sages taught thus: Nor the Chariot unless he is a 
sage and understands of his own knowledge?" 
fR. Eleazar) said to him, "Master give me permission to speak about the subject in your 
presence. · He said to him, "Speak!" 
As soon as R. Eleazar ben Ara.kb opened (his discourse] on the Work of the Chariot. Rabban 
Yohanan ben Zakk.ai got off the ass, saying, "It is not right that 1 shouJd be hearing about the 
glory of my Creator while still seated on an ass!" They went and sat down under a tree. 
Then fire fell from heaven and surrounded the~ and the ministering angels skipped before 
them like wedding guests rejoicing before the bridegroom. An angel answered from the midst 
of the fire and said, "According to your words, Eleazar ben Arakh, is the Work of the Chariot. " 
lmmediately alJ the trees opened thei.t.{llouths and sang. "Then shaJl all of the trees of the wood 
sing for joy." (Ps. 96: 12). 
When R. Eleazar ben Arakh finished (ex-pounding) the Work of the Chariot. Rabban 
Yohanan ben .zakka.i stood up and kissed him upon bis head and said, ''Blessed be the Lord. 
CJ@'of Abraham, Isaac, and Jacob, who has given to Abraham gw father a wise son who 
knows how to expound on the glorify of our father who is in heaven. Some e>.'J)Ound well, but 
do not fulfill well; some fulfiU wcU,,but do DOI expound well. Eleazar bcn Arakh C>.'J)Ounds W:!S_ 

and fulfills well. Happy arc you, Abraham ow father, that Eleazar ben Arakh has come forth 
from your loins." 

[HJ When R Yose the Priest and R. Simeon beo Nathancl beard [about il), they also began ta 
discourse] on the Work of the Chariot. Tbc:y said: it was a day in the summer season, and 
the earth shook and a rainbow appeared in the cloud. And a [heavenly] echo came forth and 
said to them, "Behold, the place is vacant for you and the dining oouches laid out for you 
You and yow disciples are destined for the third heaven."' 

From this lengthy account several new things are learned about the Merkavah and 

its study. The first relates to m .F where it is related that a brilliant, yet unnamed student 

of Rabbi dabbled in Merkavah. The important detail to note is that he did not have 

pennission from his teacher and as a result contracted leprosy. The account of Rabbi's 
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star student gives a hint of Divine dislike for those who dabble in Merkavah without going 

through proper channels. This differs from the two accounts which follow. In the first, 

Rabbi Eleazar ben Arakh gains the permission of his teacher before speaking. In the last 

account it may be assumed that these were master teachers since they never asked 

permission to speak. This is followed by two descriptions of the benefits for those who 

conduct their contemplation of Merkavah well. 

The next account of speculation on the Merkavah comes when Rabbi Eleazar is 

leading the donkey of Rabbi Yobanan ben Zakkai. Rabbi Eleazar requests to expound the 

Merkavah before his teacher, and Rabbi Yobanan reminds him of the Mishnaic prohibition 

Then Rabbi Eleazar pleads with Rabbi Y obanan, and the reluctant teacher grants him 

permission. In the middle of Rabbi Eleazar's discourse, Rabbi Yobanan dismounts for he 

claims that it is not proper for him to continue riding while hearing about the glory of his 

Creator. As soon as the two are seated beneath a tree. fire descends from heaven. The 

ministering angels are said to have appeared and affinned the words of Rabbi Eleazar. 

This story bears a similar theme to Psalm 29, discussed in Chapter I . When the 

psalmist gave a description of the voice of God it too included fire. 

The voice of the LORD breaks cedars; 
the LORD shatters the cedars of Lebanon. 

He makes Lebanon skip like a calf, 
Sirion. like a young wild ox • 

The voi~ of the LORD kindles Dames of fire; 

Thus one may conclude from the description of the resuits of .Rabbi Eleazar's exposition 

that the voice of God was involved in praising the words of Rabbi Eleazar. 

Then there is the second account involving Rabbi Y ose the Priest and Rabbi 

Simeon ben Nathanel. In this instance there is also approval of the speculation, but the 

sign of approva1 is not the same as in the previous passage. Here the appearance of a 

rainbow from a cloud and the heavenly voice echoes Ezekiel 1 :28. 

Like the appearance of the bow which shines in the clouds on a day of rain, such was 
the appearance af the surrounding radiance. Thal was the appearance of the semblance 



.. 

of the Presence of the LORD. When I beheld it, I flung myself down on my face. And I 
beard the voice of someone speaking. s 

The common element between these passages is that by speculation on the Merkavah, 

each achieves a connection to a biblical encounter with God. Both hint at the fact that 

when they expounded on the forbidden Merkavah correctly they were rewarded with 

prophecy as in the days of the Bible. Thus the Merkavah in this instance becomes the 

vehicle whereby the learned student and teachers were able to reenact a direct connection 

to the Divine. 

BABYLONIAN TALMUD 

The Babylonian Talmud (BT) presents the text of the [fagigah 2: 1 Mishnah on 

page I lb; then the discussion about theMerkavah resumes on page 13a. Here there is a 

debate over what the statement from Mishnah [f agigah 2: I, "before one," indicates. Then 

the passage moves to a discussion about the secrets of Torah and who can know them. 

Finally the speculation of the Merkavah becomes an issue when Rabbi Eleazar goes to 

Pumbedita and has an audience with the elders there. In an exchange of information the 

elders tell Rabbi Eleazar about the works of creation, and he instructs them in the 

Merkavah. Important int~ instruction is his linkage of the sexual prohibitions from the 

Mishnah with the prohibition oftheMerkavah. Rabbi Eleazar_tells the elders that the 

~ mrnon theme between both ofthef!l is that it i~etter to keep your clothes on (and not 

discuss the topic) rather than investigate amfreveal that which the public s~ld not see. 

Then there is a piece of anecdotaJ evidence which reports that a child burned to death 

when he speculated on theMerkavah. 

Here too we can see caution about the Merkavah. The matter is said to be better 

left unmentioned in public. To drive the point home Rabbi Eleazar quotes Song of Songs 

4 : 11, "things that are sweeter than honey and milk should be kept under your tongue."?

BT proceeds ftom this idea and attempts to explain passages from Ezekiel 1. BT 

explains verse 14 by describing the fire as molten metal which is red hot, yet pliable. The 

discussion then moves to verse 4 which takes up the issue of the four winds. According to 
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the rabbis it is these winds which go to defeat Nebuchadnezzar In verse 15 there is a 

description of a huge creature A comment from an earlier tradition tells the reader that 

this is the angel Sandalphon who has a height equal to a journey of five hundred years and 

makes crowns for God. Ezelciel 3: 12 is explained as describing the actions of the 

creatures whose appearance is described in I : I 0. Then the discrepancy between I• IO and 

1 O: 14 is mentioned. This is reconciled when Resh Lakish attributes to mercy the change 

from the face of an ox in I: l O to the face of a cherub in I 0· 14 since the face of the ox 

brings to mind the golden calf-

This passage shows that the rabbis wrestled with the idea of the Merkavah. its 

imagery and inconsistencies The image of angels being created from a fiery stream every 

day is offset by Psalms 33 :6 which claims that God's voice creates angels. This seems to 

say that the Bible should not be read literally when it cumes to the divine realm BT also 

proceeds to discuss chapter 7 of Daniel in an apparent attempt to explain the difficult 

verses by offering examples to counter the possible claims made in the te>..'1. Verse 9. 

which describes the garb of God as white, is offset by Song of Songs 5 I l which describes 

it as black Again, the message seems to be against a literal reading of Scriptures. This 

causes the BT to bear a great resemblance to TY. 

In BT the story of Rabbi Yobanan b. Zakkai exists and appears to be a close ., 
'parallel of the TY until the praise is given to Eleazar b. 'Arakh Here there is an addition 

~ 

between the beginning of the praise and the end, when Rabbi Yol)anan says 

There is ooe who expounds well but does oot carry out well. cames out well but doesn't 
expound well but you expound well and you carry out well. Happy are you. our father. 
Abraham .... 9 

Thus in addition to the praise issued forth from the heavens, and the praise recorded in 

TY. the BT adds to the praise of Rabbi Eleazar Echoing several passages from chapter S 

ofMishnah Avot, Rabbi Eleazar is said to have wonderful qualities since he both 

expounds, derash. and upholds. m'kayaim.10 
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Then, as in TY, the text jumps to the account ofrwo other rabbis who hear of 

these expositions. A minor difference between TY and BT at this juncture is that Rabbi 

Simeon is replaced by Rabbi Joshua. The major difference is that Rabbi Yose reports to 

Rabbi Yob.anan the wonders which their speculation produced Rabbi Yobanan replies, 

"Happy arc you and happy is yow rnolher. happy the eyes lhat have seen such a thing. 
And so. too. you and I in my dream were reclining on Mount Sina,. and an echo came forth 
from heaven to us. saying. 'Come oo up here. come on up here. here are g.rcat banquet halls 
and fine dining tables set up for you: you. your disciples. and your disciples' disciples all 
are destined for the third rank lfinnament of beaven)."" 1 

The Talmuds and other haJakic works in trus section offered new information 

about the Merkavah. First there are the dangers of the Merkuvah The star student of 

Rabbi Yobanan contracting leprosy and the child who was burned to death after dabbling 

in Merkavah exemplify the risk. On the other hand. the Merkavah is now a course of 

study or a type of study This study is suppose to be limited to the select few. that is, the 

one who is "wise and has understanding from his knowledge." Therefore. the students and 

teachers who fall into this category, namely Rabbis Eleazar. Yo~anan, Yose and Simeon, 

benefit from this speculation since it appears to be a source of prophecy Prophecy from 

the Psalms and the Prophets comes in TY and BT. but when Mount Sinai is mentioned by 

Rabbi Yol).anan in BT it is discussed from a different angle. Speculation in Merkavah can 

now bring an experience to the learned wruch is tantamount to Torah from Sinai 
~ 

This brief mention of the Merkavah in the Mishnah, T osephta, and Talmuds 1s 
' 

necessary in order to lay the g;.oundwork for the tension which existed over Mertdivah. 

As mentioned in the section on the Mishnah, the Merkavah was so dangerous that only the 

select could possible study it, and then only one at a time. Against this are several 

accounts in the following works which recount at least rwo people. if not an entire school. 

participating in a discussion of such matters. Still, according to the accounts, the danger 

was mentioned and existed. 
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Coupled with the accounts from the period preceding the early rabbinic period, 

the following ideas about the Merkavah are presented. TheMerkavah is Divine. It has 

characteristics of fire, either around it or in it. The Merkavah has something to do with 

the voice of God, in that the voice of God can cause fire or angels to issue forth from 

Merkavah. Fire and angels together certainly explain the Rabbi Eleazar stories. Now, in 

spite of the danger, Rabbi Y obanan in BT connects Merkavah to Sinai, where there were 

fire and prophecy as well . More of these images and issues will become increasingly 

apparent as the focus of this paper turns to the Merkavah in a body of literature known as 

Midrash 

GENESIS RABBAH 

The basis for the discussion of Merkavah in Genesis Rabbah (GR) comes from the 

Talmud Yerusalrni. There are three Midrashim found in GR which contain references to 

the Merkavah. All of these Midrashim are annbuted to Resh Lakish. Two of them are 

direct parallels of each other, and though the third is stylistically different, it is a thematic 

parallel. The main theme of these Midrashim is that the patriarchs serve to cany or lift up 

God, It is by them that God is able to go up; hence they are equated with the Merkavah 

since they a re the devices by which God ascends. 

Resh Lakish said'. The Patriarchs are T God's) HeavenJy Chariot. Thus it is written. AND 
GOD WENT l}P FROM UPON ABRAHAM: again. And God went up from upon him 
(Gen, XXXV. 13); furt4er. And. behold. the Lord stood upon him (ib. XXVTII. 13).11 

The Midrash arrives at th.is interpretation by suggestt~g an alternative reading for 

biblical texts. There is a common phrase found in most of the prooflexts in which the 

Hebrew verb "to ascend"" is used in conjunction with a conjugation of the Hebrew phrase 

11from on." mei'alav.1
• The use of mei'a/av could describe a person taking leave of 

another. However, it could also indicate movement (probably upwards) from an object. 

According to the interpretation ascribed to Resh Lakish, he chooses to employ the latter 

meaning of movement away f;-()m an object. Mei'alav was also used to describe how a 
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person entered and exited a Merkavah. Thus by a gezeira shava, the Midrash interprets 

the phrase to suggest that God used the patriarchs as divine vehicles due to the use of such 

verbs of action in other circumstances. 1' 

The other verb wruch is used in both Midrashirn is mrwv which is used in 

conjunction with the prepositional phrase a/av.'" This particular phrase translates as "on 

it" or "on him " The verse from Genesis 28 13 would read that God stood upon a pillar of 

stone, but Resh Lakish's Midrash would translate that God stood upon the patriarch 

Jacob. ln the previous two prooftexts. God removed Himself from the patriarch., and this 

Midrash indicates that God stood upon Jacob_ 

The only difference between the Midrashim here is the way in which they are 

presented to the reader The GR 47·6 and GR 69·3 passages begin with Resh La.kish's 

statement that equates the patriarch~ with the Merkavah. Then they proceed to ofter the 

prooftexts to suppon their claim. GR 82:6 states the exegetical verse first, then proceeds 

to offer the comments of Resh La.kish on th.is s~ction. The difference between the two is 

in the style of their presentation. GR 47:6 and GR 69:3 have a style akin to that of Pirkei 

Avot, where statements are often made by rabbis, then prooftexts are provided for the 

rabbi's asse'tt1on. GR 82:6 has a greater likeness to exegetical Midrash where the Midrash 

begins with the verse of exposition, then proceeds to interpret the verse. Thus the only 

difference is in style, but not in the message of the Mid rash . 

LEVITH~US RABBAH -• 

Next in chronological order is the work known as Leviticus Rabbah (LR). As 

indicated by the name, this text deals with various Midrashim about passages from the 

trurd book of the Bible. The date for this work is between the fi_fth and the beginning of 

the sixth century of the common era.1
• In LR there are only two direct references to 

Merkavah, and both have some connection to BT 

The first of these is from LR 2.8 where the text is commenting on the phrase from 

Leviticus I :2. 
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Speak to the Israelite people, and say to them: When any of you presents an offering of 
cattle to the LORD, he shall choose his offering from the herd or from the flock.'~ 

The text uses the Hebrew adam, and it is this word which LR uses to fashion it's Midrash, 

Adam in this verse is tied to the use of be11 adam in Ezekiel 2: 1. and this is how the 

Merkavah is tied by the Midrash to Leviticus Then the Midrash proceeds to offer a 

masha/.1~ 

Another interpretation: 'Son of man'. This may be compared to the case of a human king 
against whom his wife and children rebelled. He thrust them away, and banished them from 
his house. After a time he sent and brought a son that was with her, and said to him: 'O son 
of that woman, come let me show you my house and my court which I have without your 
mother Have my glory and m)' court diminished aughL even though your mother remains 
outside?' Similarly did the vision appear to Ezekiel10 

Ln this midrash the Ezekiel passage is introduced to show that God is not affected by 

Israel's inability to offer sacrifices. lsrael is likened to a woman who was expelled from 

her house by her royal husband who, even without his wife remains a king with all his 

honor and glory When Ezekiel envisions the Merkavah while in exil.e it is proof that 

God's power and glory have not been affect by the fall of Jerusalem. The Midrash appears 

to telJ the reader that sacrifices have no theurgic affect upon God. The benefit of 

sacrifices lies solely in Israel doing the command. Thus this Midrash understands the 

-Merkavah as a symbol which proves the enduring grandeur of God to Ezekiel and defines 

the role of sacrifices in the eschatological scheme of the world. 

The other mention of Merkavah is in LR 16;4. Here there is no material which 
• 

was not mentioned in the Talmudic material above. The TeX\, discussing the leper, brings 

up Psalm 50, 

And to the wicked. God said: 
"Who are you to recite My laws, 
and mouth the terms of My covenanl 
seeing that you spurn My discipline. 
and brush My words aside'l2' 

Then the Midrash skips to the account of Ben Azzai in which the student is studying and 

suddenly a fire springs up arnund him. Those around Ben Azzai ask ifhe is involved in 
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studying the Merkavah, which Ben Azzai denies. He simply states that he is studying the 

words in the Torah and their parallels in the Prophets Then he states. 

and Lhe words of the Torah are joyful even as Lhey were on 1he day they were beiug giveu 
at Sinai, and they were originally given in fire. as it is said. And the mountain burned with 
fire (Deut. TV. 11 ). ~ 

Here Merkavah is tied to Sinai (as above in BT). In addition, the tell.'t is set among texts 

taJkjng about leprosy Trus is significant in light of the BT repor1 that leprosy was the 

punishment for improper speculation about the Merkavah 

LR gives additional information about theMerkavah. in that theMerkavah seems 

to be understood as something eternal and dangerous. The first mention of Merkavah in 

LR is used to teach the reader an important theological fact about the efficacy of sacrifice 

and the limits thereof From this we also learn that the Merkavah is not just used once or 

twice, but it is a permanent part of the Divine retinue The second text is set in the middle 

of texts about the Divine punishment of leprosy Ben Azzaj died from speculation into 

risky matters when he peered into the pardeis, but the text accuses hjm of speculation into 

the Merkavah. Ben Azzai claims that he was only engaged in simple text study and did 

not realize what he was doing Although he connects back to Sinai, as seen above. the fire 

and Sinai are connected by Psalm 29 wruch connects the speech of God with fire. In 

addition, Sinai was said to be surrounded by fire when the Torah was given The fire 

which surrounds Ben A.z.za.i aFpears to be connected to the Merkavah by these two . ,....._\ 
statements by Ben Azzai, even though he was unaware of what he was doing, 

PESIKT A DE'RA V KAHANA 

Though the previous texts have hinted at the connection between the Merkavah, 

prophecy, and Sinai, none are as pronounced during trus time period as the one from 

Pesikta de-Rab Kahana (PORK). In Mysticism in Rabbinic Judaism , lra Chemus presents 

these themes and ideas in rus first chapter where he probes the depths of the imagery and 

meaning behind this Midrash " Chernus discusses a sennon from the Midrash which 
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begins with the exegetical verse from Exodus 20:2. The author of this Midrash pu1Js 

together many themes wruch until this point had been separate The Midrash begins by 

pointing to Psalm 68· I 8 which reads that 

God's chariots are myriads upon myriads, thousands upon thousands: the Lord is among 
them as in Sinai m holiness 2' 

Then the Midrash takes Exodus 20.2 where the Israelites are at the foot of Sinai and links 

it to the Psalm. Trus is possible since it appears that the Psalm describes the theophany 

from the human perspective, whereas Exodus 20.2 is from the Divine perspective, "I am 

the Lord your God " These two views of Sinai are combined in the following passage 

Another cornment. "The chariots of God" two myriads and two thousand angels. 
With the Holy One there came down 1wen1y-two thousand chariots. and each and every chanol 
was like the chariot which Ezekiel saw Proof of this statement comes out of a text that was 
brought from Babylonia in which it is asserted Lhat twenty-two thousand chariots-so Elijah. 
ever remembered on good occasions. taught-came down with the Holy One. 

Reading the verse "The chariots of God-myriads. thousands multiplied" (Ps.68: 18), 
R Tanl.1um bar R. l:;lanailai said: There were thousands multiplied by thousands, myriads 
multiplied by myriads. to a number which only a mathematician can calculate 2' 

This text also reflects the ideas in one of the BT passages . Rabbi Yobanan stated in one o f 

the passages, "And so, too. you and l in my dream were reclining on Mount Sinai, and an 

echo came forth from heaven to us"1~ Here the connection between Sinai and the 

Merkavah is reinforced by the linkage of these two verses Even a greater sense of the 

connection between Merkavah and Sinai is demonstrated by where this passage appears . 

The sennon in trus Midrash is the Shavuot sermon where Moses goes up and receives the • 
Torah o~ Sinai. Haftara for this day is Ezekiel, chapter 1, an=a only the twelfth verse of 

chapter 3. Thus t he connection of Sinai to the Merkavah is stated explicitly in the 

Midrash, and implicitly by the use of this passage for the holiday of giving of Torah, and 

the Haftara connected to the holiday. All of this is funher tied back Lo the Isaiah 66' IS 

passage from the first chapter of t rus work which told the reader that God had chariots. 

To arrive at the number twenty~two thousand, the rabbis counted the numbers 

from the Psalm. The Psalm refers to rebotayim and alphei, which amounts to at least 
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twenty two thousand. However, the very next passage by R. Tanbum tells the reader that 

the number could be astronomical. 

This Midrash begins to tell the story of the power which is behind the Merkavah. 

Here it is not just mentioned in passing, but it is viewed as an essential motif to the 

coMection between heaven and earth. Before. GR presented the idea that the patriarchs 

were theMerkavah. Now the role of the Merkavah is expanded beyond a mere transport 

or connection to terrestrial beings. Due to this Midrash, one may assume that the 

Merkavah, and activities concemjng it. are directly linked back to the theophany at Sinai. 

PES[KT A RABB A Tl 

The last set of Midrash.im in the early rabbinic period is Pesikta Rabbati. The first 

of these is 20:3 where there is another mention of Sandalphon in connection with the 

Merkavah. The report again appears as in BT, that this angel is a five hundred year 

journey taJI and weaves crowns for God, with slight variations However, in this context, 

it is tied to Exodus 34.6 where God makes an appearance. 

The LORD came down in a cloud: He stood with him there. and proclaimed : "The LORD! 
the LORD! a God compassionate and gracious. slow to anger. abounding in kindness and 
faithfulness 17 

Th.is harkens back to Psalm I 04·2-4 where the following description of an entrance of 

God is described. 

wrapped vi a robe of 1 ight: 
You spread the heavens like a tent cloth. 
He sets the rafters of His lofts in the waters. 
and makes the clouds His charioL 
moves on I.he wings of I.he wind. 
He makes the winds His messengers. 
fiery flames His servants. (Psalms 104:2-4)18 

T he idea of the Merkavah having a quality like clouds is brought into th.is Mid rash. Then 

the Mid rash proceeds to link the Exodus passage to Ezekiel 3 : 12, the common element 

between the two being that they extol God's praises and greatness. 

Later in the same 10:J passage from Pesikta Rabbati there is another mention of 
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the Merkavah. In this passage the various creatures which sing the praises of God are 

named and the wheels of the Merkavah are among them. The only significance which this 

adds at this time is that the wheels are not just round objects but aJive or animated in some 

way. Before in Ezekiel I 0: 12 it was told that the wheels of the Merkavah were covered 

with eyes_ Now. those eyes have mouths as well, which sing the praises of God _ 

The last appearance of Merkavah in Pesikta Rabbati is in 21 .6 Here, as in Pesikta 

de-Rab Kahana, the number of twenty-two thousand Merkavor descending with God to 

Sinai is told in conjunction with Psalm 68: 18. The only difference between the two is that 

unlike the Pesikta de-Rah Kahm1a, here there is no mention of Babylonia as a source for 

the te>.1: 

This time period demonstrates another level of understanding for the Merkavah 

For the first time the Merkavah is viewed as dangerous for the unlearned From the 

accounts about Ben Azzai in the Talmuds and LR it can be assumed that Merkavah was 

dangerous, since a person could connect to its power without knowledge of what his 

actions would produce_ TheMerkavah is dangerous, but it is also wonderful, ~ many of 

the other Midrashim from this period tell 

First there is the account in TY and BT of wondrous consequences when Eleazar 

beh 'Arakh is able to bring down angels from heaven The account whkh follows this 

story in both Talmuds is equally incredible BT. however, follows these stories with a 

mention of Sinai by Yobanan ben Zakkai. It is this mention which is of further relevance 

in other Midrashim_ 

GR equates the Merkavah with the patriarchs, as if to say-that the Merkavah is 

responsible for carrying the message of God to the world LR presents the passage about 

the sages accusing Ben Azzai of dabbling in the Merkavah in the midst of a discussion on 

leprosy. This may not add much to the discussion, except leprosy was punishment in BT 

for the student of Rabbi who did not speculate well about the Merkavah_ Again the image 

of fire is presented in association with the Merkavah, but the Midrash does not stress 

anything significant about the fire. 

FinaJly in Pesikta de-Rav Kahana, the connection between fire, Merkavah, and 

Sinai is flushed out from its mention in BT. The Midrash clearly connects the fire of 
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Merkavah to the fire at Sinai. This shared fire is the key between the two. This union of 

the two teaches the reader thllt God descended to Sinai with Merkavot. Were it not clear 

enough,_ the two texts complement each other, and the rabbis further stressed the point 

with the holiday of Shavuot. It is this holiday which has the Exodus 20:2 passage for a 

Torah reading and the first chapter of Ezekiel, plus chapter three, verse 12 for the Haftara 

With minor differences. this connection is stressed again in Pesikta Rabbati . 

At this point Merkavah is no longer just a figure in the Divine realm. It is an 

essential ingredient at Sinai when Israel met God. It also remains an essential connection 

for the rabbis It was an important vehicle of contact between Adonai and Israel at Sinai, 

and for the rabbis it is still the connection between heaven and earth. God and Israel. 

learned rabbis and Moshe Rabbeinu 
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CHAPTER 3-THE MIDDLE PERIOD 

The next period of writing contains a vast amount of material from the various 

Midrashirn written during this time. Beginning this section are the rest of the compilations 

of Midrashim from Midrash Rabbah . 

EXODUS RABBAH 

The compilation entitled E>r.odus Rabbah (ER) contain four references to the 

Merk.avah. These mentions of Merakvah begin in the chapter 15 of ER. In a discussion 

about I Chronicles 29 .23, the Midrash comments on the verse, "And Solomon sat upon 

the throne of the Lord as king" Seeing the seeming problem with a mortal occupying a 

Divine space, the rabbis rushed to find an answer. To do this the rabbis link several verses

showing that the kingship and dominion of Solomon were only the terrestrial parallel of 

the extraterrestrial kingdom of God. The connection of the Merkavah in all of this comes 

when I Kings 7:29.33 is shown to be a parallel of the Divine realm as reflected by Ezekiel 

I 10. 

and on the insets within U1e frames were lions. oxen. and cherubim. Above the frames was 
a stand: and both above and below the lions and I.he oxen were spirals of hammered metal. 
(I Kings 7:29) 

The structure of the.wheels was like the structure of chanot wheels: and their a'<.let.rees. 
their rims. their spokes. and J,heir hubs were all ofcasl metal. (I Kings 7 :33) ' . :\. 
Each of them had a hwnan face [at the front) ; each of the four had'7he face of a lion on the 
right; each oflbe four bad the face of an ox on lbe left:· and each of the four bad the face 
ofan eagle (at the back). (Ezekiel 1:10)2 

The rabbis use the parallel of the Merkavah to prove their contention that Solomon's 

kingdom and reign were human parallels to the Divine realm. They end this Midrash with 

the statement that after Solomon the dynasty began its decline . 

The ne>..1 Midrash appears to be a further bolstering of the wisdom of Solomon and 

his understanding oftheMerkavah Commenting on the passage "Twill sing to the Lord, 
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For He is highly exalted" from Exodus IS: I, lhe Midrash begins a discussion of the four 

great beings of the terrestrial realm This passage points to the eagle, ox, lion and human 

as the greatest of birds, domesticated animals, wild animals and living beings Then the 

Mid rash looks at Ezekjel I : IO to point out that all of these beings are beneath the 

Merkavah. The Midrash then points to the wisdom of Kohelet (wruch by no mere 

coincidence was written by Solomon) to quote that God is highly exalted. This serves to 

teach the reader about the lower place of the species which exist on earth. The various 

beings may be the greatest of their type. but they are subservient to God who is highly 

exalted above any being on earth. Thus another lesson is attributed to the unequaled 

wisdom of Solomon. 

Later in chapter 33, ER again mentions theMerkavah, but the question it answers 

trus time is different than the previous two concerns. Here the parallels between heaven 

and earth, Divine world and terrestrial world are mentioned Again the connection 

between I Kings 7 33 and Ezekiel is mentioned, but the point that the Midrash teaches is 

different Previously this connection was made to prove the wisdom of Solomon. In this 

section the l Kings/Ezekiel parallel is just one among many which, according to the 

Midrash, was made by God as an act of mercy for the world of mortals. 

Last, there is a mention of Merkavah in ER 23 : I 4. This Midrash mentions the 

wheels of the chariot and speaks of Divine intervention which brought the Israelites over 
• 

the sea. However, there is not a clear mention of the Merkafrah outside of it being a type 

of Divine bridge. This is also a parallel to Song of Songs Rabbah, and perhaps more will 

be understood by looking at it in that context later in this chapter_ 

ln general the passages in ER attempt to show why the Divine world parallels the 

earthly domain. To accomplish this tbey indicate the many parallels between heaven and 

earth, then give a reason for such symmetry. Solomon is praised as the greatest mortal 

king and, according to the rabbis, is the best parallel of the King of Kings ever to live, 

The other parallels between mortal and immortal worlds are understood as examples of 
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Divine mercy. The rabbis imply the rhetorical question in ER 33 :4. ''Why else would God 

wish to be among us?" 

NUMBERS RABBAH 

There are two references to Merkavah in Numbers Rabbah (NR). The first of 

these occurs in chapter 12 where the Merkavah is associated with the sun. ln fact. the sun 

is said to tide on a Merkavah as it travels across the sky 

'Chariot' signifies tlle sun. which 1s sci on rugh and rides on a chariot, lighting up the world. 
This accords wilh the text, The sun. which is as a bridegroom coming out of his .:hambcr, 
etc. (Ps. XIX, 6 ). ! 

This comports with chapter I where Isaiah 66; 15 tells the reader that God has chariots. 

but trus is the first mention of the sun using one of them 

The other mention of Merkavah comes in NR 23: I 2 where the Mid rash tells the 

reader that all the curses which David wished upon Joab visited the house of David This 

unfolding of curses includes King Rehoboam in 1 Kings 12.18. 

King Rehoboam sent Adoram. who was in charge of the forced labor. but all Israel pelted him 
to death with stones. Thereupon King Rehoboam hurriedly mounted his chariot and fled to 
Jerusalem.• 

There is no explicit mention of a Divine chariot here, but there may be an implicit one 

One of the curses which David cast upon Joab was leprosy Th.is curse came back to visit 

Uz.ziyahu. Leprosy was also one of the punishments for improper speculation in 

Merkavah (see chapter 2). HoVjever, if this passage has any connection to the Divine 

Merkavah, that connection is not specifically mention~d. 

DEUTERONOMY RABBAH 

The only mention of Merkavah in Deuteronomy Rabbah (DR) deals directly with 

the Divine Merkavah. The example which is given surfaces among a series of fantastic 

events, DR recounts the incredible trungs wruch Moses did to attempt to stop death from 

coming to rum. According to the Midrash he prayed 5 15 times, a number which in 

gematria is equal to 'UOl;l~\. God rommanded the angels to bolt the gates of heaven for 
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Moses is about to storm the heavens. The Midrash describes how the prayer of Moses is 

like a sword cutting through everything: its power emanating from the name of God whjch 

Moses has learned from the Divine scribe Zagzagel. Then the Mjdra'ih mentions the 

Merkavah. The passage begins with a question as to the meaning of Ezekiel 3: 12, 

"Blessed be the glory of God from His place.'' According to the Mid rash, the only way for 

Moses to be suppressed in rus effons is for God to order the angels to refrain from hearing 

Moses• prayer. DR gives trus as the response of the angels to God's stopping Moses ' 

On one level this is a fascinating passage since it echoes a previous non-rabbinjc 

text . In chapter 1 the Throne-Chariot scroll (TC) contained the following description of 

the wheels of the chariot . 

TI1e Cherubim bless the image of the Throne-Chariot above the firmament. and tbe) 
praise the majesty of the fief)' finnamenr beneath the seat of his glory. And between the 
turning wheels, angels of holiness come and go, as it were a fiery vision of most holy spirits: 
and about U1em flow seeming rivuJets of fire. like gleaming bronze. a radiance of many 
gorgeous colors. of marvelous pigments magnilkentJy mingled.• 

According to the account of the Merkavah, the wheels are beneath the seat of God's glory. 

and it is from trus place that God is blessed. Here the point of origin for blessing which 

was first mentioned in TC recurs in DR, but in the latter tex1 the blessing is onJy uttered by 

cowering angels . Th.is theme makes the message of this Midrash more fascinating. 

Until now the material surrounding the Merkavah has been of a descriptive nature. 

The BT material may have runted at some sort of travel or transfer of the wise sage to 

Sinai The-Merkavah is dangerous in other places. For the fit.st time, here there is a 

blatant admission of a theurgic value to something in which a mortal being would engage. 

When the only recourse of God is an exhonation for the angels to cease listening to the 

prayers of Moses, the power of Moses and the potential power for aU mortals is rrused to 

a new level. This is a power which even the angels have no ability to withstand. The 

prophet of God is beyond their power. They are relegated to staying behind the wheels of 
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theMerkavah and can only praise God for stopping Moses, since he has, in some way. 

risen above them. 

SONG OF SONGS RABBAH 

The Song of Songs Rabbah (SOSR) contains some references to the Merkavah. ln 

SOSR 1:10 the word is used, but in this case a mortal chariot is being described. In I ·49 

there is another mention of the chariot. In this case the chariot is the source from whence 

the winds blow. In a discussion of the splitting of the Red Sea the following discussion 

anses. 

He said, : 'Wicked one bas thou winds, hast thou a cherub, have they wings?' Whence 
did God launch them? R Judan says: God loosened them from between the wheels of 
the chariot and hurled them on to lhe sea. R. Hanina b. Papa said: When a human 
beings rides. he rides on sometfong lhal carries him. sometJung tangible: but not. so I.he 
Holy One. Blessed be He: He carries 1-l.is chariot and rides on something which is not 
tangible.' 

Thus, in concert with the visions from Zachariah, the fact that God's vehicle is the source 

of the wind is mentioned again In addition, the idea that God has a chariot. first 

mentioned in Habakkuk. is repeated However. in this case the anthropomorphism of God 

needing a vehicle is, almost literally, turned on its head as God carries the .Merkavah from 

place to place 

In addition. in stark contrast to Moses (see above, DR). Pharaoh is defeated by the 

beings loosened from between the wheels of the chariot. Thus the wicked are affected by 

such beings, but the righteous.cause them to flee in terror_ These beings can pursue the 

wicked, but they are cut down by the prayers of the pious Moses. 

The last mention of the Merkavah in SOSR is in I :53. This parallels the episode 

from the BT of Ben Azzai and the fire which springs up around him. However, it is of 

interest to note that this mention of Ben Azzai comes amidst a discussion of Sinai and the 

theophany 
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MIDRASH PROVERBS 

The mention of Merkavah in Midrash Proverbs is a bit different from the previous 

cases. The Midrash addresses the student (>lJ ) and proceeds to tell him the following 

about study and Merkavah. 

Tiie one who has the Talmud of the Holy One Blessed be He. say to him. "boy, since you 
have engaged in lhe study ofTaJmucL observe the Merkavah. observe in majesty. for 11 

does not exist in the world except when wise students sit and engage in Torah. ''8 

Thus theMerkavah which is referred to in this passage has an old theme with a new twist. 

As was seen in the story about Ben Azzai. engaging in ce11ain types of study can fire the 

student in more ways than one. Here the stimulation for study is that Merkavah is a 

reward reaped by all individuals who engage in the study of Torah The danger expressed 

in the BT associated with Merkavah is absent from this Midrash Here Merkavah is only 

the reward for studying the Talmud of the Holy One Blessed be He • 

MIDRASH PSALMS 

There are three passages in Midrash Psalms which contain a reference to 

Merkavah The first of these is in the section on Psalm S In a discussion in verse 6 of the 

fact that foolish or wanton people cannot stand in God's sight. the following Midrash 

occurs. 

R.. Hanina bar Papa read IJ\e verse "The iniquities shall not sland in Thy s ight'' as referring to 
Jeroboam who ~l one lime ~ the equal of Ahijah of Shiloh in understanding, for 1t is 
wrinen of them "And the two were aJone in the field" (1 Kings 11 :29). as if to say that only 
t4cse two could ~e d~ the mystery of the divine chariot~en lhe ministering angels 
stood up before the Holy One. blessed be He. and said: "Master of the universe. a person 
like Jeroboam who will one day set up two caJves for worship-\~iJt Thou reveal the mystery 
of the divine chariot to him?" God asked: "At this moment. what sort of person is he? 
Righteous or wicked?" They answered: "Righteous!" God said, "f do not judge a man 
except for what be is at the time I am judging bin1!"10 

In this passage. as in Midrash Proverbs, the Merka11ah is the blessing which is bestowed 

on the righteous person. Even thoµgh there is a time when Jeroboam will be counted 

among the wicked, the reward for his deeds is Merkavah, and he can stand in the sight of 

God until he engages in evil a~tivities. 
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Echoing the image from SOSR, Midrash Psalms I 8· IS mentions the Merkavah at 

the crossing of the Red Sea by Israel. and at the war which God fought with Pharaoh. As 

opposed to releasing the cherubim to fight against Pharaoh, God takes a cherub and rides 

it into battle against Pharaoh. The cherub comes from between the wheels ofthe 

Merkavah . This is the same place where the cherubim hid in DR and came from in SOSR. 

again reinforcing the previously mentioned notion that against the wicked. the cherubim 

have power. Different this time is the absence of the Merkavah from battle, now being a 

kind of stable for the Div.ine livery 

T he last passage to address Merkavah in Midrash Psalms parallels and then 

proceeds to present a variant reading to the passage rrom PORK Mid rash 68: IO begins 

with a discussion of Psalm 68: 18 and presents the idea from PORK that 22.000 M erkavot 

descended to Sinai with God at the giving of the Torah Then the Mid rash proceeds to 

play with the gematria of the word bam (ol). The Midrash takes the numerical value of 

this word and claims that 42,000 Merkavot descended with God to Sinai II This new 

number is attributed to rabbis from Babylonia who realized that the phrase from Psalms 

68: 18 ()l;q~ '~'?~ D~DJ1 □'DJ~ l :;>l) could denote a higher number 

PIRK.EJ DE'RABB I ELEAZAR 

Many mentions of Merkavah exist in section 4. I of the Midrash Pirkei De'Rabbi 

Eleazar (PORE) This section begins with a description of the four ministering angels and 

their pfaces in the heavens. Then the Midrash proceeds to-describe the legs of the Divine 

throne wruch is found in the middle of the camps of the various angels. Finally, on the 

legs of the throne and apparently underneath the throne are references to the Merkavah. 

Much of this passage contains parallels wruch originated from the Dead Sea Scrolls 

discussed in chapter 1 . There are various creatures which go in and out from beneath the 

Merkavah-Throne. When the Merkavah moves PORE describes a sound, 

And from the sercamine voice the wheels oftl1e chariot issue fon.h a resounding thunder 10 
the world. 12 
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The PORE adds something which was previously missing from the Scrolls te~ the 

relationship of this vision to mortaJs. According to the end of the section. the great extra

terrestrial world which was described by the Mid rash is the kingdom of the God who 

stands for one people, Israel. The Midrash reports that when Israel recites the Shema. it 

gamers the protection of Adonai who saves it from all occurrences of dire straits ( ,:m 

ni~)- Thus, if the Midrash is correct, recitation of the Shema protects the people Israel 

who gamer merit from its daily recitation, i.e., the act of saying this prayer has a theurgic 

value 

The other mention of Merkavah in PDRE S: l parallels the first mention of 

Merkavah in Numbers Rabbah. Both discuss the sun NR speaks of the power of the sun 

to make rain and PORE discusses the changing of the guard between the angels which 

serve the sun during the day and those which serve it at night In both cases the sun rides 

in a Merkavah, and its appearance is exemplified by the Psalm 19;6 prooftext 

SEDER ELIY AHU RABB AH 

The Midrash Seder Eliyahu Rabbah (SER) contains a couple of passages which -
reveaJ new insights on some of the previously discussed materiaL The first mention of a 

Divine!ef.erkavah comes in 18: 11 . This section begins with an exegetical verse from 

' Jeremiah 17:8 

He shall be like a tree planted by waters. 
Sending forth its roots by a stream: 
It does not sense the coming of heal 
Its leaves are ever fresh ; 
lt has no care in a year of droughL 
It does not cease to yield fruit. 13 

The text of SER equates this statement with Torah. Then it tells the reader that the 

holiday on which Torah is studied is Sukkot, and the text proceeds to explain to the reader 

the vast smorgasbord which the word Torah encompasses. The Midrash then indicates 

that the person who engages in learning ten things, whether they be HaJakah, Talmud, 
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Midrash or Ma'aseh Merkavah, has elevated himself. According to the Midrash. that 

person can expound mysitcism in the same way that Isaiah did The prooftext for this idea 

can be found in Isaiah 50:4-7. 

The Lord God gave me a skiUed tongue. 
To know how 10 speak timely words lo lhc weary. 
Morning by morning. He rouses. 
He rouses my car 
To give heed like disciples. 
The Lord God opened my ears. 
And I did not disobey. 
l did not run away. 
I offered my back to the floggers. 
And my cheeks to those who tore out my hair 
I did not hid my face 
From insuJt and spittle. 
But lhe Lord God will help me-
Therefore I feel no disgrace: 
Therefore I have set my face hke Oint. 
And I know I shaJI not be shamed 1• 

SER then attributes all of these words to the House of tudy (nwn,o n,J ) which Isaiah 

the prophet taught 

Here again, Merkavah pops up as one of the elements associated with Torah and 

Sukkot In light of the other courses of study which are mentioned in the Mid rash. 

Merkavah is significant. Among Torah. Halakah and Midrash., Merkavah is placed as a 

discipline of study associated with the holiday of Sukkot. yet until this point Merkavah has 

never been among the regular subjects 

The next passage, SER 29: 18, deals"with the Merkavah and why it has two 

different descriptions from the book of Ezelciel Ezekiel I · 10 and· I 0: 14 parallel each 

other in many ways since they both describe the faces which appear in the vision. The 

order of the animals is the same, with the exception of the ox in chapter I being replaced 

by a cherub in chapter IO The authors of SER wrote that the change occurs due to the 

sin of Israel at the golden calf 

When Israel sinned with the calf. God brought the Cherub and affixed it in place of the calf.11 

Thus, according to the rabbis, the reason for the change in the verses is to not remind 



Israel of the disgrace of worshiping the golden calf 

SER 29: 19 briefly mentions theMerkavah in a corrupted passage. It is difficult to 

determine the meaning of the passage as it appears to make little sense. In Seder Eliah11 

Rabbah. p.162. Friedman translates this as foUows. 

(In connection with the imparting of the secret lore of the chario!]. the Sages taught: Lf you 
see a man whose eyelids are fair and whose eyes are light. know that he is wicked and sinful 
before our God, (and therefore the secrets of the chariot are not to be imparted to lurnl •~ 

In section 21 of the same chapter the importance of man is questioned by the 

angels, and the Merkavah is central to God's answer. The angels use Psalm 8 S ff to ask 

God why man is so important. God begins to answer by stating that the angels are correct 

in their initial perceptions that man is only one of the four faces on the divine throne. 

However, by the Merkavah God says that they will know the importance of man for man 

will have greatness upon him Thus 1s man's position as one of the four animal groups at 

once confirmed and his special relationship to God explained by this Midrash. 

SEDER ELIY AHU RABBAH, SEDER OLAM AND SEDER OLAM RABB AH 

There are mentions of Merkavah in these works, but they seem to have little 

connection to the understanding of the Divine Merkavah The first in IS: 3 of Seder Olam 

Rabbah (SOR) is a reference to a mortal chariot and thus is of no significance. The next 

Merkavah mentioned is a parallel between Seder Olam (SO). Seder Olam Rabbah and 

SER., ln SO and SOR it bccurs in the thirtieth chapter, coming in section I of SO and 
-.:~ 

section 12 of SOR. SER describes the parallel ,in 30.1 All make reference to a verse 

from Daniel 2 :22 which mentions Amikata and M 'satrata (NDlT;'Qt;l~ N.l)R1>?l,!). The former 

is then equated by the Midrash to refer to the Merkavah, and the latter is associated with 

Ma'aseh Bereshit. There appears to be nothing else worth noting in this instance. 

TANCHUMA 

It must be mentioned at the outset of this section that there are two major 

collections referred to as Tanchuma. The first text is referred to as Tanchuma Yelamdeinu 
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{YT), and the second text is known as the Buber Tanchuma (TB). lt is significant that 

these two works contain parallels with each other on the material dealing with Merk.avah. 

The first mention of Merkavah i'n both of these works comes as three different 

passages parallel each other. There is one in YT Tzav 12, and two in TB Vitro 14, Tzav 

16. The texts, even though they are parallels of each other, contain different orders. and 

even some assumptions of each other Chemus translates the lone YT passage in the 

following manner. 

Said Rabbi Yanai ifso from now on the tribe of Levi ii 1s written, "God rode on 22,000 
chariots. What is it that God rode on? 22,000 chariots came down with the Holy One 
Blessed be He, and \\~th each and every chariot there was a chariot like the one that 
Ei.ek:iel saw. And it caused fortJtude. these were the acts of miracles. Said the Holy One 
Blessed be He oft.he enlarged mountain.. and I will suffer and accept the cruldren of your 
people. And thus you will find in the world 10 come that the Holy One Blessed be He 
extended Jerusalem as it is said, "And the side chambers were broader as one circled higher 
and rugher:'' (Ez.ek. 41 ·7) until it rises 10 the heavens. And there is nothing higher than 
the heavens as it is said. "Your great mercy reaches unto the heavens," (Psalms 57: 11 ). 1" 

It is of interest to note that Psalm 68: 18 is not to be found in this Midrash. The Midrash 

proceeds to mention the Levites and the vision of Ezekiel, but there is no Psalm. The 

emphasis of this Midrash does not seem to be Sinai but Jerusalem, and it is the city, not 

Sinai, to which the chariot holds a connection. 

TB Tzav 16 and TB Vitro 14 are thematic parallels of each other in that they do 

not follow each other verbatim, but they do maintain similar progressions of themes. Both 

of them begin with the steadfast oath of Levi, thlls· tying the number 22,000 to the number . 
- .:\ 

of male Levites in the camp. Then both texts quote ~salm 68: 18 as another possible 

source for the number 22,000 and tell the reader that each chariot was like the one that 

Ezelciel envisioned. 

R Abdima of Haifa said .. , R. Berakiah Ha-cobcn said that it is related Lo the camp of the 
Levites. The Holy One blessed be He foresaw that none of them would be steadfast in their 
oath except the tribe of Levi, and therefore. 22.000 descended. like the camp of Levites. 
Another interpretation [dabar ' aher] : ''the chariots of God., twice Leo t.housand, thousands 

upon thousands.• It teaches that 22.000 chariots descended with the holy One blessed be He. 
and each and every chariot w~ like the chariot that Ezekiel saw. "The chariots of God." 
[Vitro 14) 
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R Beralciah Ha-coben said that the Holy One blessed be He foresaw that none of U1e tribes 
wouJd be steadfast in their oath except the tribe of Levi, Therefore !.hey descended !in a 
number] equivalent to the camp of Levi. R. Yannai said: If so. what is I.he significance of 
"the chariot.s of God. twice ten thousand. thousands upon thousands?'' Rather. it must be 
the_case that 22.000 chariots descended with !.he Holy One blessed be He, and each and 
every chariot was like the chariot that Ezekiel ben Buzi saw. fT1..av 16] 1M 

With this said, it also helps to look back at the other parallels to this passage in PDRK and 

'Midrash Psalms. Midrash Psalms is a thematic parallel of the TB passages in that it starts 

with the Levites as a source for the number then proceeds to Psalm 68: 18. However, it 

adds the number 42,000 derived from using the gematria of the word bam and multiplying 

it by 1,000. This is unique to this text . In PDRK. the other parallel. the only mention for 

22,000 is Psalm 68: 18. This texts contains no mention o f Levites. The comment is made 

that the words used to denote the number 22.000 are only read in the most minimal sense. 

when in fact they could indicate infinity Thus, Midrash Psalms and the TB passage seem 

to follow a common fonnat with shared themes and progressions. PDRK seems to know 

of the story but does not record it with a ment10n of the Levites. YT knows the number, 

but does not offer the reader a source for arriving at 22,000 aside from the Levites. and it 

seeks to push for a rebuilding of Jerusalem, 

YT Masey 12 contains a passage which mentions a Merkavah But there is no 

overt cormection of this chariot to the Divine vehicle. 

TB Toldot 22 has a reference to theMerkavah, or specifically, the chambers of the 

Merkavah (nJJ1n l71n). 1n this instance. the Merkavah is a source for the quaking of . 
Isaac at\he binding. The Merkavah appears to be of minoNlnportance here as it is only 

the stimulus for the quaking. The real message the rabbis are driving home is a pun on the 

words 11n (chamber) and 11n (shake). This makes a wonderful pun, but has very little 

direct connection to this discussion of the Merkavah. 

This section of Midrashim changes somewhat from the Merkavah mentioned in the 

early period. The material from the Rabbahs indicates a Merkavah which is in some way 

tied to the piety of a person. Solomon's world and realm are the parallel of the Divine 

world, and thus the Merkavah is used as a compliment of the wise king. 
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In another section the effectiveness of the Merkavah is determined by the person 

who is opposed by God. Moses ic; able to defeat angels as the Merkavah in DR becomes 

the hjding place for the hosts when Moses storms the heavens. The Divine creatures have 

no recourse against Moses as he was a pious person The wicked person. Pharaoh. has all 

the cherubs loosed against him at the sea, and according to one account. God rides a 

cherub into battle against Pharaoh. Thus the ability of the human to ascend higher than 

angels and Merkavah is tied to the amount of piety which can shield them fi'om all power£, 

save God. 

The theme of Sinai is carried over from the early period. but it is modified. Here 

there is a vehicle whose emphasis is still towards Sinaj, but the emphasis changes In the 

last section the Merkavah could be bane or beneficial, here it is onJy referred to as 

beneficial since it is mentioned as the reward for the study of Torah, Even Jeroboam. 

infamous villain. is allowed to have an understanding of the Merkavah when he has not yet 

sinned 

Shema and Sinai again arise from the Merkavah The Tanchuma literature is filled 

with parallels of the fact that Merkavot descended to Sinai They were of some number 

either tied to Psalm 68: I &..or to the number of Levites SER comes to teach a theurgic 

lesson about the value of saying the Shema (something tied to Sinai) since recitation offers 

-f Divine protection from all dire straiJs. 

The connection Jo Merkavah is onJy beneficial in thjs section. wheth!lr it be to 

Sinai or to study or the two together. Merkavah has become the reward for study and 

Shema. Its onJy negative usage comes against the evil and wicked who would destroy 

lsraeJ. 
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CHAPTER FOUR•THE LATER MIDRASIDC ANTHOLOGIES 

The works in this section, Midrash Hagadol (MH), Batei Midrashot (BM), Ozar 

Midrashim (OM) and Yalkut Shemoni (YS) are anthologies of the earlier material 

presented. There is a change in this level of the Midrash because theMerkavah develops 

into a type ofKabbalistic practice during this period. According to Scholem the mystics 

who speculated in the Merkavah called themselves Yordei Merkavah. This group claimed 

to draw its beginnings from Rabbi Yoh.anan ben Zakkai. Looking back to chapter 2 of this 

paper, there are several sources which refer to Merkavah and Rabbi Yobanan I The 

difference between the Midrashim and the medieval literature was summed up by Peter 

Schafer 

One must even go a step further. God already becomes dependent on man lhrough the 
heavenly journey, as the yored merkavah's heavenly journey reveals I.hat God. too, is 
dependent on the liturgical commuruon with Israel. 'This idea is not necessarily new. 
such a disposition is already present in rabbinic Judaism. for example in the dependency of 
God's kingdom on the liturgjcal acknowledgment by Israel. However. with man's theurgic 
power over God as expressed in the adjuration, a quality has been reached that far surpasses 
lhat which is possible in classical rabbinic literature. The yored merkavah who knows I.he 
names commands not only the Torah and the world. but finally God as we0. By allowing the 
yorede merkavah to dismantle lbe borders between heaven and earth. God himself, in the 
end. has succumbed Lo their power. ln a hardly surpassable manner. the "distant 
cosmocrator" has surrendered hls fate to man. 2 

Granted the abiltty of prayer to have a theurgic value has appeared in some of t he 

Midrashim prior to this chapter, but the literature which Schafer describes is a new realm 

of possibilities for the Merkavah mystic in the Middle Ages. The problem will arise that 
0 

some of the imthologies in this section contain passages about the..Merkavah which faJI 

into the category of classical Midrashim and others are tied to the Yordei Merkavah. Thus 

many passages will be omitted, since they fall outside of the defined scope ofMidrashim 

for discussion in this paper. The passages dealing with Yordei Merkavah imply something 

related to, but beyond, the Midrashim this paper is examining. 

MIDRASH HAGADOL 

The Midrash Hagadol (MH) also contains parallels to the earlier material. In GR 
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there were three midrashim, two of which were exact parallels of each other, and a third 

which was a thematic paralJel. While MH remains thematically parallel, its authors made 

their own changes. 

GR mentioned theMerkavah when it discussed Genesis 17:22. This discussion is 

also paral.leled in MH, but the later passage teUs a little more than the original. The 

discourse begins with Gen 17:22 as the exegetical verse. Then the text tetJs the reader 

that the prophesy which was given to the patriarchs was not like that which was given to 

other prophets. According to this Midrash. God employed other devices such as animals, 

Merkavah and other types of glorious things to speak to the other prophets. The 

patriarchs were spoken to with the Shekinah (Divine presence) over them. 

The parallel to GR begins with the statement that the patriarchs are the Merkavah. 

then proceeds to give the relevant prooftexts. The MH. passage presents new material that 

the patriarchs were sanctified ()'l!J1,pr.l) for the steeping presence of the Shekinah. Then 

the Mid rash tells the reader that the rest of the prophets received revelation only according 

to their ability. 

According to the Margoljs critical edition, the above Midraslum are separate and 

have two different sets of paral.lels. The mention of the Merkavah in the first paragraph is -
paralleled in MH Shemot 6:3.3 The second passage has parallels in the GR passages from 

chapter 2 of this thesis as well as Lekak Tov (at the passage about this verse) and Yalkut 

247:82,• • 
Ne>.'t there is a mention of the same paral.lel to MH Genesis 17 :22 and GR in MH 

Genesis 28: 13. As in the previous MH passage, the Midrash begins with the statement , 

that the patriarchs are the Merkavah; then it proceeds to tell the reader exactly why they 

are the Merkavah. The passage states: 

Said Rabbi Shimeon ben Lalrish. "The patriarchs, they are the Merkavah. This is due to the 
fact that the image of the Merkavah was engraved upon their hearts, and the Merkavah 
proved that there was a Rider. Thus they were caUed Merkavah .) 
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Thus, in this work which was written several hundred years after GR, the answer of why 

the patriarchs were considered the Merkavah is answered . However, according to 

Margolis, the reason given is attributed to the compiler of MH.• 

BATEIMIDRASHOT 

Batei Midrashot (BM) contains several references to Merkavah. As was 

mentioned at the outset of this chapter. there are some which refer to the Merkavah of the 

Midrashim and others which refer to the mystical speculation of the Middle Ages The 

first of these Merkavot seems to fall into the category of those Merkavor which are 

mentioned with the verb 11\ descend. BM 11 1 6 contains several instances when the verb 

11, is used with Merkavah to designate God's presence on earth Six different mentions of 

the verb with as many proofte»'ts mention the descent of God to the terrestrial world . This 

section appears to be similar to Maimonides' mention of the same verb in section I , 

chapter 49 of the The Guide of the Perplexed· In BM the discussion of the verb and its' 

various appearances seems to be an attempt by the author to tie the verb to the Merkavah 

by gezeira shava. 

There are nine references to Merkavah in BM ll I ·92 which refer to prayer and the -connection it has to the Divine realm. Here the minutia of the Merkavah and the actions 

of God while being worshiped are described. 

BM II l · 12 has a connection to the description of the Merkavah in the Dead Sea • 
Scrolls. In ch~pter one, both of the passages from Qumran descn~ d the great noise 

which was made when the Merkctvah moved . Here in BM the same description of a great 

noise is reiterated and associated with the movement of the letter c.:haf(J) from the crown 

of awesomeness of God. 

The final mention of Merkavah which has a direct connection to the Merkavah of 

the Midrashim is i.n BM Mid.rash on Two Crowns 1 I where the prohibition against 

speculation into the Merkavah is a direct parallel. 
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OTZER MIDRASHIM 

OM also contains several Midrashim which fall into the scope of this paper 

Beginnjng with chapter 27 of OM section 75, there is a direct parallel of PORE 4: l Both 

discuss the wheels of the chariot and how there is a great sound made by them This 

image echoes one found in the Angelic Liturgy of the Dead Sea Scrolls since there the 

great sounds of the chariot were first described (see chap l , p. 4) OM 27 75 does omit a 

small section of PORE 4. 1 

And when he looks upon the canh. his Merkavot on the Offanam' 

This change seems to be made in order to separate the world of the Divine from the world 

of mortals. Both of these passages are echoed by a thematic parallel in OM 35b 17 In 

thjs parallel the same words are used. but in this passage Israel is likened by the angel 

Samael ('n-<no) to the angels serving the Merkavah Samael pleads with God not to send 

him forth against Israel for he is certain to fail His reason for failure will be that Israel is 

as powerful as the angels who serve the Merkavah, and due to their praise of God's name, 

Samael is doomed to defeat 

In OM 66 3 there is a thematic parallel to the parallel which appeared in SO. SOR 

and SER in chapter 3 There the terms NJ)1);1Qt;H NJJR'l'J~ were identified with Ma'aseh 

Bereshit and Ma'aseh Merkavah [n OM the same root ofNJ)1l;1Qt,H is present (nnno)) 

and applies to Ma'aseh Bereshit Thus this root becomes an idiom for Ma'aseh Bereshit 

However, Ma'aseh Merkavah is~referred to by name, and the root of Nl)R)l'J~ does not , ~ 

become an idiom for Ma'aseh Merkavah as nnnol for Ma'aseh Beresh11. Versions of this 

thematic parallel recur in OM 66'.4. 

OM l07:5 and 107:8 contain the word Merkavah and information about the 

· Divine retinue. There seems to be no overt significance for the Mcrkavah in l 07 5. OM 

107:8 does not have an impact on theMerkavah, but it mentions that the term "the land" 

(~1Nil) is representative of the place where the four faces on the Merkavah dwell 

The meeting of two different motifs from previous material occurs in OM 107: 18 
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Here there is a partial thematic parallel to the story from TY which uses similar language 

to speak about the fire descending when Rabbi Eleazar b Arakh expounded the Merkavah 

before Yo~anan ben Zakkai In this passage a11other theme enters from Isaiah 66 ! 5 when 

the passage uses the phrase mn'n.1 mJlO mn',_ Thus the previous material from the Bible 

and earlier Midrashim are being combined here into one passage 

The majority of passages about Merkavah after those mentioned above refer to the 

Yordei Merkavah which, as indicated above. are outside of the focus of this paper The 

nex1 reference to Merkavah which is relevant to this discussion is in OM l07·40 Here 

there is a thematic parallel to SER I 8· 11 (chap 3) The passage in OM reads 

Twelve days he went to all tbe measures of Torah what were souih1 whether from ScnplUre 
or from Oral law or 10 envision the .\ferkm,ah for ii was in a pure wa) that he went " 

Here again the speculation of the Merkavah is equivalent t() the study of Torah and 

Talmud which brought merit to the student in the SER passage 

Later in OM I 07 .43 there is another thematic parallel to a previous passage, but 

this time it appears to go back to the Dead Sea Scrolls There are several parallels to the 

AL scroll ( chap. I) . First there are the camps of God in the AL, and in this OM passage 

there are nunl'.l nunl'.ll of God. Second, AL refers to the great sound made by the rising 

of the angels which is followed by blessing. This idea is repeated in OM 

Wilh a g:ij:at voice and witl1 pl~nlness and tJ1ey service the Merkavati. and a sound of 
singing and great praise10 -

These are some oft he strongest connections between the OM passage and the AL of the 

Dead Sea Scrolls, and the parallel is clear both in language and in theme 

In addition to the parallel with AL there are also parallels to Psalm 68 In chapter 

3 there were several Midrashim which attempted to calculate the numerical value of the 

phrase,~~~ D?ttn. Of the opinions mentioned, there was one by Rabbi TanI:ium bar R 

Hanailai who essentially stated that the number was beyond the abiJity of the average 
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person, and only a mathematician could compute a figure. In this OM passage the opinion 

of Rabbi Tanl,lum bar R. f:lanailai from PORK seems to be the one which is accepted as 

expressed by the phrase. 

l'NYJ rmnn nunm rn:n, NlJ1 ':1YJ n1,,", □'!>'.:IN ,n-::m 'l';iN -;iv nm:, nm::i o,,pw, n:i::i,o:i pw1n 
l!ltm W,(') .1'111-(JS) "lvf) Oil? 

Then the same Midrash brings a mention of Sinai and the passage from Isaiah 66 15 in the 

next phrase 

nn:,1 ,,;i::in NOJ ;;,.1,1 n"Jpn :l'tll' iW'll nnH(:1111:i:in NOJ nn';, n:i,b ';,v nl}l'.1)1 'llN ?'ti o,,n no::,1 
111:l.J DNn ';,:, N',n iOl'm!J '{,Nil';,) N':10 

This passage demonstrates the combination of several different motifs and textual 

passages 

The mixing of the several different ideas into one passage serves to demonstrate a 

few things First is that the Midrash understands the number referred to in Psalm 68 18 as 

approaching infinity . Second, the idea that Mt!rkavm came down to this world at Sinai is 

demonstrated by mountains being ablaze and the use of ;,:in'J as the reference for fire on 

the hills. This mn'J is the connection of Isaiah 66 15 to Sinai Third. there is the influence 

from the AL of the Dead Sea Scrolls which resurfaced here in the Middle Ages Last. the 

writer of all these themes was mjxing them with great dexterity He did not concentrate 

on a particular verse or a line, but moved back and forth over thousands of years of text 

and evolution oftheMerkavah. Thus, the idea that Merkavah, along with the mystical 

and scriptural force that went with it. was sanctioned or hidden ts ·not prevalent here, in a 

source which many could read. 

OM 285 :3-4,6. 7,20,22 are the account of an ascension text and are related to the 

mystical speculation of the Yored Merkavah 

OM 306:3 is a parallel to the BT. It is a restatement of the size of the angel 

Sandelphon being a 500 year's journey- Additionally, his employment as the weaver of 

crowns for God is mentioned, but no new material appears. 

OM 311 : 14 is a parallel to NR chapter 12. There is no new information about the 

57 



Merkavah menti,:med here This is followed by Om 356· I 7 which is a thematic parallel to 

OM 27:75; the thematic parallel of not being able to go against Israel is repeated in 

356.20, 

The last passage from OM11 is a restatement of the original prohibition from 

M slmah HagiKah, 2: I . Oddly, it is at the end of the passages about the Merkavah, rather 

than at the beginning. Perhaps this is purely speculative. but its placement seems to 

display the attitude towards the Merkavah which permeated all the literature. namely, that 

in spite of the prohibition, Merkavah was discussed. Thus, as an afterthought it is the last 

mention of Merkavah in this work 

Y ALKUT SHEMONI 

The last work to be discussed, Yalkut Shemonj (VS). contains some parallel 

references to the previous material from GR and YT. TB. and Midrash Psalms. The GR 

passages are those which were found to be tied by gezeira shava to the various uses of the 

word 7)Jl) which appeared in Genesis 17 22, 28 13. and 35 · l 3 As in the previous 

passages, these passages equate the patnarchs with the Merkavah. the only difference is 

that the last mention oLthis parallel contains no prooftexts.1i 

The last of the parallels compares the passages from the various Tanl:mma texts 

and Midrash Psalms. The YS passage is most like the passage from TB Tzav 16 and TB 

Yitro 14 where the progression of the discussion starts with the exegetical verse from 
# __ \. 

Psalm 68: 18 and proceeds to mention that God rode on such a Merkavah. 22.000 

descended with Him, and aU the Merkavot were like the one seen by Ezekiel. 13 Thus in this 

work, this was the Midrash which became the standard and survived its various parallels 

to be the one included in YS. 

This age of anthologies of the major Midrashim competes with the coming of the 

discipline of Yordet Merkavah as mystical speculation. While the mystical practice uses 

some of the motifs from the earlier material, there is not a clear continuation of Midrash 

on the Merkavah as the emphasis has shifted from reading and studying about Merkavah 
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to actually venturing to the dangerous places mentioned in the Mishnah. The Midrashim 

from this period do tell the reader which survived from the older periods and which did 

not. It may also be possible to look at the various images used in the literature of the 

Yordei Merkavah to determine the impact of the classic materials from antiquity about the 

Merkavah on the new speculation 

The gleanings from this period still exist to add to the under!-tanding of the 

Merkavah in the Midrashim The fact that Ml-{ felt it necessary to change the Midrashim 

about the patriarchs being theMerkavah indicates that the writers in the Middle Ages 

were uncomfonable with the repetition of the same story According to Margolis, the 

author of MH changed the Midrash from its classic form for some reason which allowed 

him to have an easier time with telling of an old story The Tanl:,uma passage was 

determined to be the one from TY Tzav 12 and TB Vitro 14, but ,n this same penod there 

is the OM I 07 43 which states that the number derived from '!)?~ O'D,n cannot be 

calculated Thus here too there is disagreement . at least on the number indicated frnm this 

phrase in Psalm 68: 18 . 

In the same passage the most telling piece of evidence exists which seems to 

exemplify most of the material from this time period In a space of about ten lines, over 

four different sources from the Bible to the Midrash from the middle period are 

represented in a description of the Merkavah and the Divine rettnue. They are mixed 

-" together as if the author knew of them but had no historical appreciation for them. 

Without a historical appreciation, he used their motifs and images to craft a passage which 

literally made sense and beauty for him. 

I. Gershom G. Scbolem, Major Trends in Jewish Mysr,c,sm, 3rd ed. (New York: 
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CONCLUSION 

After applying this approach to the study of the Merkavah in rabbinic Midrashim 

there are some observations which can be summarized by lookjng back at some of the 

topics this thesis addressed. At this point, themes. issues and transformation of the 

Merkavah in the Midrashim begins to become clear. 

Fire and its connection to the Merkavah is a good place to start since it is a 

common theme in the sources from every age Beginning with the Bible and continuing to 

the OM. there were references to fire . This fire accompanied the Merkavot of God in 

Isaiah 66' 15 and sprang up as one of the attributes of God when He spoke in Psalm 29 

(\!JN .nnn'J). ln the Dead Sea Scrolls, flame raced through the Merkavah. Moving on to 

the Talmuds. this fire was the punishment for the child who speculated improperly and the 

reward for a Merkavah when speculated upon correctly. In PORK the Merkavah was 

associated with the giving of Torah at Sinai as both motifs comported with the fire and 

clouds of that day on the mountain The middle period provided more material tying Sinai 

to theMerkavah with passages from Tan~uma and Midrash Psalms. Finally. in the latter 

period OM I 07:43 showed that the theme of fire was combined with several others in this 

passage. Fire then is one of the dominant themes of the Merkavah throughout its 

progression. The descriptions of the voice of God causing fire to spring fort h allows the 

writers of the Midrash to make wocd analogies to other places in the Bible_ and thus the. 

Merkavah is tied to places where it was never mentioned. 

The nex1 connection we see is the mutatioh of Midrashim into variant parallels 

This is particularly interesting when applied to the Midrash about 22.000 Merkavot 

coming down to Sinai and the connection of this to Psalm 68.18. Starting with PDRK 

there is a mention that a number of Merkavot descended to Sinai and that they were all 

like the one which the Prophet EzekjeJ saw. Psalm 68: 18, '~'?~ D~JJ~ll D'D)t( :in, was 

understood by the rabbis as counting .he number of Merkavot which descended to Sinai. 

Beyond their common themes it is important to understand the panllels and their order. 

61 



The first account from PORK gives the number 22,000, tells the reader that they 

were Like the chariots of Ezekiel and that this tradition is linked to Elijah by the 

Babylonian tradition, Immediately following this statement. there is another reading by R. 

Tanl:ium bar R f:{anailai who disputes the number for he considers it to be astronomical 

Midrash Psalms also gives an account which is a close parallel of PORK, then proceeds on 

a unique tangent. The word D.J appears in the Midrash. Midrash Psalms then takes this 

word and counts its gematria, multiplies it by I .000 and creates a new tangent which 

states that 42,000 angels descended to Sinai. Later in thjs period the TB presents differem 

themes for this Midrash TB Tzav 16 and TB Yitro 14 parallel each other and PORK. but 

these Tanbuma passages bring a new reason for 22,000. The new accounting which 

allows them to arrive at 22,000 is that there were 22.000 in the camp of Levi Then both 

continue by repeating that 22,000 comes from Psalm 68 18 and clain,ing that aJI the 

Merka1•01 were like the one Ezekiel saw The YT passage knows about the 22.000 

Merkavot and that this comes from the tribe of Levi, however in stark contrast to the 

other passages, it does not mention the passage from Psalms The mountain in thjs 

passage is not Sinai, but Jerusalem, and the rest of the passage is a vision of a return to 

Jerusalem. At trus point it seems that all the passages are parallels in some way. However 

the question of which survives as the particular tradition which is carried on i.n a later 

period might be a mystery without.,.OM 

OM I 07:43 clarifies a piece of this puzzle by giving an acciunt of the number of 

Merkavot which descended to Sinai Trus passage reiterates the opinion of R. Tanbum bar 

R. l:{anailai from PORK. namely that the number derived from the phrase from Psalm 

68: 18 ,Q~tt D~.D~l o,;:,'n;p:n, has not a number which can be calculated. In this passage 

the parallels have stopped, and OM tells the reader the number without attribution to 

Rabbi TanJ:ium. lt does not, however, record any of the other infonnation from other 

passages. 

Then there are the Midrashim from GR wh.ich refer to the Patriarchs from the 

6? 



-r 

Bible being the Mtrkavah of God. This motif is not repeated again until the MH. a span 

of nearly 1,000 years. yet something about the repetition of these Midrashim made the 

author feel the need to change them. So, by the time the stories reach the Middle Ages 

the author of MH has given them separate meanings while maintaining the original 

statement by Resh Lak.ish. 

Beyond the textual criticism there is a grander level of understanding of the 

Merkavah and its place in history. In the earliest literary level, there is a Merkavah which 

exists with some prooftexts and the accounts of the Bible. Dead Sea Scro Us. Enoch and 

the Ascension of Abraham. These texts combine to create the foundation for the later 

Mid rashim and show some of the earliest connections as well as providing for the idea that 

the Merkavah transported the individual as in the Ascension of Abraham 
.... 

In the earliest writings of the Midrashic and Talmudic period, the Merkavah 

assigns a danger as well as a greater reward The danger, as was previously stated was 

death ifthe speculation oftheMerkavah was not done correctly. However, when done 

correctly, the Merkavah had the greatest of rewards to offer When Rabbi Eleazar 

speculated, he was actua~ly able to get the voice of God and the angels to come down and 

dance around him and his teacher. Yol:tanan ben Zak.kai was able. it seems. to travel in 

time, either in his mind or possibly physically back to Sinai and have the experience of the 

Torah being given before his eyes. This co!lnection to Sinai is reinforced by the 

connection that the rabbis made between Shavuot. the holiday celebratingTlfe giving of 

Torah, and the Ezekiel passage which serves as the Haftara for this day This period 

brings the Merkavah from heaven to earth and makes it one of the vehicles used by God 

and rabbis to travel from realm to realm. 

In the middle period of Midrashim, the qualities of the person who could have 

contact with the Merkavah was further defined. In the earlier period it was the wise sage, 

and now the qualifications begin to be more tiefined. This period uses Solomon as the 

greatest and wisest Icing which makes the rabbis use the Merkavah as one of the analogies 
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which describes Solomon's kingdom Other mortaJs who know of the Merka11ah are 

Jeroboam who merited the Merkavah based on the piety of his early days as king, even 

though his later days were filled with sin_ Titus the reward of the Merkavah in the presenl 

was not an assurance of the person's character in the future . The Merkavah is also tied to 

Sinai in this period, and the fact that four Midrashim survived with different accounts may 

serve to affinn that this was a common theme and motif This period also introduces a 

theme which was not explicit until now The idea that Merkavah has some theurgic value 

connected to it is pronounced in SER Indeed, the ability of Merkavah to affo rd 

protection is a new issue 

The last period comes to reiterate as well as show where the theme of the 

Merkavah was headed There are many references to 1he Merkuvah during this period. 

but these references were increasingly towards a speculation about :he Merkavah which 

allowed for mystical experiences The material from this period demonstrates this turning 

point for Merkavah First there are the Midrashim which still hold to their original fonns 

as a genre of material that can be defined as Mid rash Then there are passages like OM 

107:43 which demonstrate the combination of several different Midrashic sources about 

-the Merka11ah which relay the message but no longer have the form of Midrashim Finall> 

t here is the rest of the material which discusses the word Merkavah but only with regard 

to a speculation that people engaie in when they are trying to ascend to the heavens. 

Thus did the Merkavah move through the levels of rabbirui understanding in the 

Midrashim. It took on different forms at different times and proved to be a durable motif 

for several different connections. It brought rabbis to Sinai and help to Jews who were 

pious_ The Merkavah was one of the major connections between heaven and earth for the 

rabbis of antiquity. The P rophet Ezekiel could see the vehicle with wheels of eyes go up 

and down from the heavens. The rabbis sought to be its passengers and to call upon it in 

times of their greatest needs. The voice said to Ezekiel at the beginning of chapter 2. 

64 



"O mort.aJ. I am sending you to Ilic people of Israel. that nation of rebels. who have 
rebelled againsi ME -They as well as their fathers have defiled Me to this very day. 
for U1e sons arc braz.en of face and stubborn of heart. I send you to them. and you shal I 
say 10 them: 'Thus saJd the Lord GOD'-whether they listen or not. for they are a 

rebellious breed-that they may know that there was a prophet among them. 
(Ezekiel 2:3-5)1 

So too did the rabbis try to connect back to that day in the exile when the Divine voice 

would again promise their generation that they had not been abandoned. They wanted to 

feel the presence of the Lord and to know that Sinai was a pledge forever It was by the 

Merkavah that they sought to reassure their faith and have the promise of their 

continuance as a people of God strengthened 
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n';,))V (n';,))\!.!) OP pnP '1 10N •m Ql]l)Jl O'i1JN JJl 1nN 1)1 'JNpm, ilNl'll ilJJlOJ ilJ)lY.l 
1n)) n,, 'JN1\!J)J n1m ,n,, ,l,o 1n 'J.Y Nm 1n1 \!Jnpn 
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)) i1p0!) J ) Pl!) Nli1) Jl1 Nnp,og 
omnn Qlil7N j)l N"1 ( O\!J) )Nl\!J l!).,N DlnlJll o,n,N J)l nn', mnr.n "17N Ql)\!J) Ol7V)) 

'.n-<ptm nN' I\I.J n J:nr.n nlY'IIJ '1:, ?)), mJ:>11J "l?N o , lv, ,,,vy i1" J.Pi1 DY 11, C D\!J) )NW ,!>.,N 
o,1vy ,l,o, n 11J.pn □)111,\!J n1JN ,JJ.IJ n.,Y\!J n:>IJ om'JN J.:>1 

D npo!l )\) i1\I.Jl!> nm\!J illl V111J 
m:,'m 1m nn,v, ,m, 11m 1m w,J., i1"JPi1 .7'1r.>J mm NO:> '1Y n1J'1v J\I.Jn 71JNl 7 :>'1 ... ,, 
m7)01Ji1 ',y, (l N 0 ))',t)) J ,n:, iV'J Pil ':,v )NDJJ .mJ'1r.> 1)il ,,.,)) ,n,, (\JJ \)) N 0\1.J) 71JN.>IZJ 

)'N i1"lPi1 '1\!J 'INO:>J. nJJ11Jn )!l'IN nvYr.>:> cov) 1mN 1N Jm:,, 1pJ m,1N on.,vn )'l 7\!.JN 
))7 Yl!l VN' )\:>\!J )lN (1n 'N o,:,',tJ) J,n:, nr.>J\!JJ'I )17 17D' N.'J (n o,,nn) 71JNl\!J ym y11J1 

J\im, No:>., m.,Yr.> \!J\!J (, O\!J) J,n:, i11J7\:.I ':,l!J 'INO:>J.'I J\!J'I, ,y,J\!JJl o>)l>p1 nv\!.J nvY il" J.Pi1 
.J1l)llJ\t./il jl.,)/))J 

l ' npo!l n n\!Jl!l mm.1 m, v,1>:J 
•1l\!I nmnJJ\!) i1Nl •7\!.J) m!lWJ i1N) •01 N J1ll7JJl!.I mo • O'J'l))J lN7J) OlN) ))))'.) 111 )l.JN 1 11N 

il"JPil ,v nJ:>11Jn nnn o>ynp om nJnl on, mm, nD'1)'.) l'1\:>l )JDl . ,,N m,nJ\!.J mo 
lNm, N'1\!J ,1:, 111J'1 p JJ'I •1\!.Jl ,1g, 1w 'l!l'I m1N 'l!l'I • 01N 'l!l □illl!l nm1, (N JNpm,J llJN.>\!J 

Q)i1)J)l 11JW il)J) .,)))'.) illl) ,:, (i1 n.,nP) 1)'.)N) l" Y) •Oill7J)I Dm\!J m:,',r.i \l)l\!) )))1ll O'Jl)IJ 
• tH-<) nNl ,:, nn • om,)) 

1l ni:10!) n i1Vl!) mr.iv ilJ.1 \!J71)'.) 
JlnJ\!J m:,) J)J1J ,noo, 0,!)!) 117 \!.Jl1 •il)ll!) l:J)l) ,r,om'J (N ll\!J) , 11nn ilN) mo,:, N111 1 ) 

;n::nr.in ,·n,l ))JIJ )N>Jm il"Jpn ,o,on 1m •□)!))) 1' \!J' nn 7, \!n 1 y (n.J, on,\!.Jn l'l!.ll 
Qll)1 QlU)O, Ql)IVlil Ql7.SY.l'I nnp) m,mo, o,n l';,) ))'.)"T)\!J ,nl)lj 7,n,1·:n li11J •o>n ',)I )\:>l0i1) 

llJlN l7.SY.li1 n,m •Ol.J il)'.)l ).J))l) o,o lr.JN)\I.J Q)J WjJl1\!J)\!J "T)I onnnN 0'~7 ))jl) )'Y.li1H)'.) 
n,m •O'J 'lYjJ\!J'J NJ nnN ,,v:,y ,,nN NJ nnn N7l om 1mp1:.1n, 7:,\!Jm ,nnn ,mnN mm, 

: □'J. nNn nN □?'1)1 , \!J mn o,J nn nN1 o,.J rm, ,., 7Y.llN omn 

1 iljJO!) )', i1\!J7!) nm\!J ill7 \!J711J 
7NjJlf'll) ,.,)))'.)') •(); ilJ nm\l.J) QlJ li)i1 ,m,, )\:>Y.)', • DlJ)l)il J\!JP (1', O\!J) 7t.)N)\!) OlJ)l) )',))Y.)? 

1f'IN )!nN mm (O\!J) Pl • i1JJ1Y.li1 )!llN il\!.J)IY.)) Q))!))Nil i1\!JYY.)) )\)IJ? • Ol11J))l', )N\!J)) Ql)!))Nm (N 

- • 'il ',:,,n )\:>IJ':, •'1\:.11p JJ'i1J 'il (N' D'?ill1) )?YIJ., •~7N.J 

1 npo!l J. ) i1\!Jl!l 1J."TIJJ. ilJ.l \!Jl1)) 
l lNIJl ilJ.Jl))J. J.J)l N)il) jlJ)))'.)7 ,,m Nmw \!JY.l\!Jil m )1Jl1N )J.J7Y.l ,,nnN )il)'.)) ))pn, )ilY.l ~lNil 

~1Nn \!Jr.Jvn n::,n 0,11,, □'IJ\!.Jln \!Jr.Jvn n:,m ·m m!lm)'.) N~,, 1nn:, Nlm Nmn1 nn:, 0'11))> 
• nlll!l n,y)) 

-'\ 

) l i1jJO!l )) i1\!J1!> 1J.11JJ. ilJ.7 \!Jl11J 
lr.>Nl\!J nn'1v )J. OYJn,n Jl 1n ?\!J l)lll.J. mnpru .JNn nN 1,1 ',',p\!J m,>pn ?:> m,n, 1 " N 

D V 1 \!JN D7tli1 ',:,) (l\, N7pll) Jn ].)}1)) n:Dl1Ji1 rn.,)I., ~oNnn 0)/Jf'\1 ,,nm (Jl N Q))?Y.l) • 
(lJ J i1"1) 'Nl\!J lil'lYl'.l ))7l.S)'.) Nl'.l\:>l Jln )lJY 

, ngo!> N, n\!J1!> o n yr nJ., v11n 

m,!ln l?.Jpn N? n 11Jpn 71JN\!J n J.n? '!ll\1.1'1 nJJlY.l ,.,l?l 'IN71!1 il)ll!IJ m,pnn ,n ,n::, 7nJ mr.> 
)))!)J )lN\!J ,mpr.ll'.l ' il 11.J.J 1n.J. nr.iN '"N? )O)))il NJ) onn )J )nl N',) Ql)!) ,., NI!/) N7) i1\!ll'.l JI!/ 

.',nl? N'1l )Up7 N7 D'l!> NWO 
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C,l(lC,O lCti\UlN ti\L Cfi\OtO LlCC r(C, r(t de, lCfi\UlN C<C(UL 

lC/i\L!lN C((j\(!(b r(C, L!NL>-. C(LCClll<l l(C, L!NlGCcO wchc, ll(du (C,(C,< L!C<LCCL! CU'.!tO lLl(C({Q <l~,l 

lCfi\L!lN Qi.CL GC< ui:.Gll C(LCL ac,l (i\(( ucuc,a GC< ll(fi\L lC,r(lCCUO UNlG(<O l(C,(C,t C<LCCU 

Gld< LLCt NC,<i<lL Gld L Gadu N 

IMC,L! ccccc, NOLl NLtl(,O lfi\((0 NC,l, C(LCtlU (i\(NC(L NJ.C, ca a,c, 

ucc,,u l((i\L,O l(i\(cQ NC,l, C(LCClU lCC, C(LCCU lC<LCCU COLCCU (i\LNU ,UldNC, cl Clh C((i\lQ cu 

((i\C(lU C,t Cl) c,G,Cl ,Lu c .. c NC,l, cqucu UdCHL! CCCU(L! (,UL! .I.CL NUL LCC NC,U,a <Ll.l l(Q 

a1.Lli\ uuc;,a Gld au Gadu , 

c;al(C,U C(C((i\Nl fi\CNCCL lWUU lll/(ll.[ /(lt;O (1.CL,o C,( 0) 

ltl(l, ou,cl ut,Nl ac,l ((,(C,l L!C<LCCL! NOL L, uc,CN CL GGN (ti\L lLO c,c"'u 0C((i\Nl NCC, uclc,,u 

me. CUC NUL OCON UCCl1. lLCC r(C,(l l/(fi\L! C<C,lJC(U /(0 Gll(LJ l/(0 ai:.ua (i\(NC(L lcLCC l(C, cue 

01.Lfi\ uuc;,a GLd ,u Gadu C\l 

Gll(C,, Nll ll! LlNC lNUcl.HGC, (i\L!(L(L! 

r(Cfi\ll C(U L!lN 1\Lcd Nl UM NC(Ll C,l n,d NC(L c,ul N,c, il NU UNLO Nc;N C,G, , MUl f.\CNU cc, 

lNC(Ll C,v((l Ltfi\111( NLO fi\l!lN l(Ud. C,L!l(Ci,L ti\(, l(Cc,,o NUL! m:c,u C,l C(l(fi\L! C<LCt:L! NOL c,ul 

L!fi\<l:;lC< 1?.CNC(L l<l?.Cl l?.C<UO <U1.l r.\(l?,Cl C,CLL C(/(fi\< C<LCCU l/(C<Ll C(C,NC< L!l?.ll.( t;GC< L!dC11L! 

£;L.!,lU (i\Q L, uc,CN CL GvN Gill dL,N C(LCl(O lr.\C,L!O C,CLO Cr.\U.! (011N ,N CC\) r.\UlN r.\dlC, CNUtl.! 

01.Lfi\ uuc;,a Gld U Gadu U 

cci:.,i:.cl LC(tmcl lLlN<l ll.!ml uml L!UC.CHL UH.! CON 

C(LCCL.! i:.G,U C(Nll..! fi\N,l UCuU tl(lt;CC, )-J<:;N Cr.\l(L! fi\Uc;a,L, uca,o ll/'i\C,a ll(lad,a CLHLL! 

(i\((i\ Cl ucmu L!LCL! CN a, (i\((i\ C,Ll uc,mL L!dt.il! NlQL t;l cc, LHN<C. l(Ur(adu CUC,Oll Ji;;G,U 

CCLL(i\ Ofi\C,l Gld 'GOdL! C 

Ull l! lC<UlLL! c,cc,),l(Q l.C<Ct,N,O (,Cl.Ht,□ ll!,l U1.CL,O 

ac,cl NCCL C,l ul NCCL C,l t:\CCN CULL( C<LCCU L!uU /(Old NOL t;l C,Nl NC.N L!((Ul llfi\C l UlU Ci.CL, 

/(lN< ,lfi\ t llll(i\ ll.!NI?. C(C,l!C\U OCtClU<l ui:;l Ni:.C,l lNCIL C.l (i\C,(r(l.{c t:\L!((l.( Lllli\ ll!Nli\ OC,UC\U 

a1.Lli\ LDl t:\,L L!li\lL,O GLr.\L! N GOdL! re 

ccc;, LlU' Ohll! l.L ,udum c ,, Cl.Ht,□-
l,LCC r(t; cue l(l(ll, l,LN r(C, ccc;, LlU' CUlC NlJL NlCCL l<LN lCUlC NUL NlC(L (li\CClr(C, t CC) l<LN /((, 

J..CL (i\(li\ (l C,(C((i\ NCC, L!dC11L! N,Cl cl C\ltCI. NU LCltl lllCC r(C, LCL li\N,l Cl C,(C((i\ UU,1.1. (UL!c,,a ,U) 

L.!OLCCL! li\OC\l L!dC1oL! lL!C\cal /(C, u,o· NC<L Lt< U(((N CL GvN Cf.\L lLO li\l..!lN llCC r(C, C\ll(('I, l(C, 

NOL C.l Lli\r( ,r.\ c,L Llu ,fi\ c,L CLlC ,Ii\ c.L ccc;,a· au,cl UC\,al udc .. u · NCCL LC< <li.l ac,l cc;ci:;, 

Lt< CLC,L! Cli\O l " li\OlNC, Cl cual C,ll li\CC.U Glr(L! cc, cc;, t«l r.\C,l uuu,c, udc :u au:rnu r(C,,l" 

C(Llli\ LCL! fi\,L Uli\<L<O Glli\U N Gadu C(C\ 

Uldcu ac,L , uu.L.r 

lli\LNC, (Oli\(,( t) w:1c;, fi\C,CCL! cl UCO ,li\CCU NC (li\O CL!) (Q NC.U Ofi\C,, (,\C,C(L! Nr.\L L!/(Ucdl NCr.\, 

lUi:.N C(LCCL! ccai:.L,O Cfi\l':\ C(NlU col, lOlO CUO/i\,O lC<NL! ( i C((i\(,lU NC<L C((i\(,l r.\(,OL! cl UL ccc,L 

NU LHl cl NC,<U lCUlC W.!, fi\C\l C.<fi\lNt:; c~ ,a, fi\C,OL! lllCU C.l Ola~a ,:\(Ne.IL (fi\O , ) lUl(C,L! 

C, , (i\C\C,O U(ll(l C.l Ul.!111. (011N <N) l,da L! li\C\l <li\t:;C(L! NU L!LL L!NUCl( lCUcC led□ Nt;ll<O C.l fi\(\l 

01.Lfi\ L cu li\(l llli\lllO GL/i\l! N GOdL! < 



Ol 

I\QU fi\lN (fi\O' lU mrl fi\Cll fi\C, 1.J.,d,a C,llll(L C,ClN Ltl NI.Jl 
lC<OUlUN H.! Ql\(i\U ClNfi\<U , Lt( au CUfi\lCN (fi\Q CCC) H JUl Gllt(CI.Ul fi\C, l (i\1\(0 Cl'.,UCO lCUllN 

Lt C,<C,<N UN CC,( m, UlN CC,N j{Q,dLCN WOULLCN m , (J.C<NC. C) j{Q,dUN Hi 11lQd L!C.CLCCL! 

OLl i<lC,O Gld C, GadU N 

(QUU) a,1.u Glli{ClUl (i\(, l(i\t((Q a,u,ca lCUlLN 11,a,u (i\lN ((i\Q ) H 

(lC<OUlUN) ((i\Q c ,,q U.! l\lQd L!c.llCCl.! lQCl!ll!N N<C,l Qj{(i\L! ClNfi\(l! ,L,t au CUl'MCN ((i\0) U.! 

fi\CNQl NL<l U<NC. CUHL! L< C.<C.<N l(l, (LC<N(; (i\Q <11C\) lUlN (C,( IIO<dl.CN 

OLl NC.<L!l lCU Gld (l Gadu l 

(i\~I\J.<d,a £;/{U<L C,ClN lNl, CC\lO N1.ll CCC\l , L11U,L m , (,lml.!l N 

ClNfi\<U <J .. t( QL! (U(i\lCN H Ql!l vlLl\(lUl fi\C,L<M,a c c,uco l(L!lLN I\Ct(L! (i\l( H.! aul (i\Cll 
ll!lN (C,( 110,duN lC(OUlU:N m , (LC,>-!£; CCC) t<C<,dUN tu l\lC<d l!C<lCCU lC<OULU:N lU C(j{(i\l,! 

01..l i<LC,O lCU Gld C, Gai!fr-tc 

((i\(Q CCl<lU l(, C(l U(l(O l(, (at:;c,a N, ( G <N C) 

NU ucal, Ctllfi\C.O m , lOll\N l.!Ol0(0 LC, lU:I\C, llll\N QLCCL! (CtC<l\l() (.(C(I\L.(0 umc:;l (i\(;QU NUC 

C,CClU NU uc,u NCC, Qli\L!Uu,c, (;CClU NU UC<L.! 1.,du NU Cl! Glt(U ltC,NU (ac,c,a N, C N) 1.,ul l!Q(;L 

OLL l\lC,O lCl.! Gld C\l Gadu ( 

C,< QUO NC,N NUU ONlCI\ OtLlU r.\CCt(U, CCON CClL (i\C,< CCL Olli< 

(UUC,<0 U, U, lCl,) CNlUL! IML! NCll (C,l) £:;UO C,Q(;NC< L!li\LU UCl l\<C<CO CC(LCCU lLt<CO NG<(;l ),l(l 

NCILl C,GC,l L[l(l fi\C, t(lC,Q C(L! NClfi\ c, UlCLCl m , t(L I\Gll (i\Q,O lH, u,a m , 

OLl N(;<l!l LCL! Gld CC\ Gadu CN 

li\Cl ucc,,a CQLCC:L! NO Ul<U: eel Lfi\C:<C\ lLCLll lLCLll 11,c,u Lt( Ll.!lN [((i\ lUC\N dL□ Nt:;Ul • 

OLl NC,,Ul LCU Gld CC\ Gadu (C\ 

UCUC lUCC<Ol UUU Ufi\l l (i\(NQL NLC:I\U GC,O C,NUL 

(fi\CILCCL!) (i\(C(lCCL! £;Ct; l\lGlU r.\CNl).. CUC NU l!LCl l\.JUQ C,ll fi\UC\Nl (fi\lN(; C:11\'.C, uc,N NU 

UU,l! N(i\l CNL)... lj\CL GC1. UliHL (f?>QLCCL! U<L!) f.\COLCCU £;Cl; UCUC.CU Nf,\l CNL>.. li\CL GC< ((i\L 
fi\ClNU< fi\CL GCt NLQ (ti\QlCCU) (i\(QlCCU £;Ct:; CC< NLO r;\CNL}.. ti\CL Ci(< Nl,l! f?>CQLCC:U C,C(; 

Nl<l! al uu,u G(< /i\ll al ucuau GC< ( (i\L c.cl Ut(lGll! L[(l r.\Cll C,U<lU NC(Ll{( (C\(.U, fi\Cl l [t(lC,0< 

CLL N(;<l!l LCU Gld CC\ Gadu ,u 

fi\C,r.\,CU [(l! uccau lC(U L!QLL(i\ (,\C(UL! QUUL(i\l! (;l CCC, (lQ 

Cl<Lll.! C\lCll! Ct(lC,0 ,c,u NU ucc, l<t:;L C,C<l! uccau l(;C<U l!C<LUi\ lC,CC, adlO (i\C{UL(i\,l Cl Ulll! 

LCL,O (ll.!C,L) ll.!lC,L C,l!ll [(l.!l t:;G,cl Ll«U< NlQl NG<(;l <fi\C NLO ll\lOd COt(li\U OLCCU lCCC, 

01.L N(;<l.!l lCU Gld ,u Gadu ,N 

ldUlU<l lGCtl UC<C,C\llI C,Clt(C,U fi\C, C:LL lN<C,lC,< l.!ClL fi\U\.N 
ll',l(;L! 01\lC\L cuul (i\(, ll!lN cuul <ll\N OUlGl!l l!UCtl.! dLClU(l lGC,l uat:,C\lU C,C<C\U fi\C, NI?. 

N<l acuc,l Nll.!l cc,u~u lNC.l "'acuc,l NllH cc,,c,u N,l acuc,l NlUl c ,la lUUau ucc calccu 
Gld, Llt, Nt:;,11ll Gld u Gadu N 

t(C, CUC: \{t(ll, l<LN t(C, CCG< llU ll.!UUl! f{lC(J..lU 

llt(O<O <l~N,l C,f{lC,O lCli\UlN li\l Cli\Q<O llCC f{C, t(C dt:; lCli\l!lN CIC<L!L LlNU (';C, C[G< llU fi\[, l<LCC 

l(C,(£;( alCCl! lCli\L!lN Oli\d,l, t(C, l!Nl}- CALCCll!,l t(C, UNlG(<O lOdlC, tt(QL[ cc:;cc:;, uaLCCL! cu!,a 

Gldt Ll[( NC,,i<tl Gld L Gadu N 



.,-,... 

lL 

mo,n lNUL Ofi\ONC,l lli\fi\ CCGcQ C,NUL CCL!O fi\CNOL fi\Lu,o 

t.!CCLCCL! ladl e, ll{dU cc,cc,, t.!C(LCCL! l,d, o lCLd,o ,lli.N,o C,l{lOUQ l/'i\(l li\LG,o 1':lC(UQ NU L 

G(l t.!fi\ll lCfi\t.!lN C(LCL GC, t.!li.Gll C(LCL ac,l (i\(( t.!Cllc ,o GC, ((i\L c,,.;wuo l!NlGC,□ lCC,(C,, 

Nlli.L 01.Lli\,O Gld Cl Gadu i<u 

r.\,li\ llCC c,cl CdLNl C(LCCL!. 

NC(L L" li\C(l{ll cl c,d,li\ L!NCU! l!l l!l L!OLCCL!' c,G, li\li.lLU l!OLCCL! uc:hdl! cc,co ll!OLCCL! OlCUU 

OLUi\ ucuc, cuua,u cu :,c 

"C,,L!l CCClL CC, NUL l1'1UL CG, ClUl. 

(CLNfi\(U cu'(()' CXGC, CCL! ' CCGC, li\l!<l CCdlLli\,l C,fi\LuU t.!fi\C((L! ' NCC, (i\NL ucc ,N,a u,u C(C,l! 

NCCL L .. li\CCC',ll L!NClU L!l ul L!CCLCCL!' ti\CNCCL l,C',C, NC,U,o CCC',(, NCLL!□· lNlCCL ll!(L! u,. Cli.C !IC,,l 

01.L/i\ ucuc, CLNfi\,u mtc I 

" 
C',L ,lO Oll!l (CC, ,C C\l L!) CCUHC CGC,L C(NQN 

, c ,u) lCU,c nc lCC, L!OLCC Nfi\L lLCC C',C,(l L!l( (l,dLN C\l C\) CCli.lL" O"lhl!l li\CNC<L lll!l C(li.ll" 

l(lGC, CULC lUOL c,ua (17111( ( CC\) lC: clLUCC',Q C\ li\C,OL! lL!CIC,L LUCC',Q l!lfNO>- C,IIC,lU (C(LCCL! (C111N 

C(Llfi\ UCUlON (Cl CL) ccai<, Gld(\ -
CClli.N C,lllC,0 L!CN li\Udc .. u CCLU,c NU 

cl Clll lU(L! OUhd NC,N CC!lfi\L! ca u,u NCCL udc,,u L!LUC L!NLL ldCc, c c, cc, NCClCll! lcl NU:L' 

Nc,u,a LClU,□ NC,N c .. c Nc,l, CCLCClU ,LLl C',Q udc,.u lCC, OLCCL.! LOLCCL! COLCCL' r.\LNL! (UldNC, 

4\NLl. C',lCCLll ccc,cc, ua NC.N (i\(C\l o.c, C,l4 C,G,cl LLL CCCL C(U(L! L!C,l<O NOLL, ,cN, NO cl CIL!l LCC 

CCJ.Lli\ UCUlCCN (Cl CL) 11.l Gld C\l 

t.\N,t:;l C,N dcc,l NU L!Ulll! u,l acc,,l NlUO NOL L, 

(\..HdNC:, LCC NC,U,a NOL L, NC,C',lL cl Gll! LClC,0 (lll CULClU (i\(l((Q C,CC,lU f.\lCN(l!O f.\C, lfi\LNC, 

NC,G, fi\CNl CCC,01. (.\(LL C',Q udc11u C',fi\L,a lfi\C,□ NC,L CCLCClU lCC, (.(LCCL! lCILCCl! C(.(LCCL! fi\LNL! 

C',lOL,l caw,uo NC,N li\CC\l f.\C, (,ll c,cl ,LL CC',fi\L,a lti\C,a NC,L CCIUCL! C,ll l 11N LCC NC,L!,a Lnu, a 

CCJ.Lti\ UCUlCCN (ClCL) ,ULl Gld ,L 

ll!ll!L! ULLUl CllC,L! ONlUL! ULLL! LC,OL! ULL NOL 

NU udC11L! lNU UJ.Ll L!C(LCCL! lNU L!QC,NC,□ lULL lCNl Cr.\C,c, li\(CCa ,lfdC l(C\C, NU L!CLClU 

(fi\N 11,c,L lLLNL! ULL, L!CCLCCL! lULL lnLC',ll\ lCNl ULL Ulll! ll.!,UL! CLlC,U eel L!LNrMCU c,uc,l LNL! 

L!CCllll.! c,Mdll NCll l(C\C, NU L!CCNCC,U C,li\UC\l CCC,L! udc .. u ,.;c, L!CIC,NC,a lGUU NU L!Ld,,.; llli.Ud 

OLLr.\ UCUlC(N {Cl CL) lHC,Lll! Gld CC 

(ac,c,a N C\lJ l,L!, C',LHL!l W.tle', C',J. ,l□ CCll!l ' 

C,C',C,ll! COLCCL! lCU,c ere (HdLN C\l) cc, UOLCt Nli\L ,Let C',(,(l Ult m, CCl\lLC', Cll':lHL!l ti\CNCCL 

LlL NU llNC CUdHm Clle',l ti\C, u1.· lC CCLUCC',Q cl li\C,OL! ti\CNOL Cl (r.\Q <C) lUCCC,l LUCC',Q UUNCC>.. 

m1. l,NCCL C,l llac,l C',ti\l! CNti\L LCL lGCr; Cl tdCLUl (ccc.c,a N CJ NCAL CL, ,LlLL! cc, dc,t:;ll! ti\CC,C, 

OLLti\ UCUlON (llti\N) aai<, Gld (( 

(MlC,U C,fi\C<,a· lN,l C(C',C,L! NC,N r.\O,a (,\(NC(L (uuc,,o ( ir l) c, (LlC, C',L fi\O,a uaLL. 

C,lllC,O L!CN fi\Udt,,U OLU,C NU <Llfi\C,<0 r.\CN((L (,UldNC, C(,.N) LUCL!, lC(QCL! C,Ol(C,L! c,a,.;c,u l(L 

lOUHd Un.! NC,N C(l{r:\U co,□ ~C(L L!dt11l.! l'.;llL l.!LUC ll!NLL tdc c, cc, Nmc,l lcl NUL! (.(lf\N 

"fi\l(□ lfi\((0 NC.G<O C(LCClU <Lll C',Q u.dr:,,u le',Q cc. C(LCCL! lCILCt:'.l COLCCL! f.\LNL! , uidNC. 

N11C, LC< ,CN, NO cl C(C',UL! ((,\(C\ C,l, cu,c LCC NC,L!,□ LClU,□ NC,G, li\CNl C(L!L LCC NC,L!,O Lnu,a 

01.Lfi\ UCUlON (llfi\N) l\l Gld , c 
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li\N,c, <ClC, c,r;au. CGC<l N 11C, L!dC,,l! UM ONfi\ 

lldldtl li\C, Nii\ tlli.Ntl OGtl lC,N /'(ll NC,N fi\hl GC,l LLOL! C,li\C,Cl! CCdli\l! cmL NC, Uli\C,UC, NC,tl 

(QC, NC( C,UGlL lCl l'(QlO N,c, <ClC, C,l lNG,C,L c,r;au. C,GCtl N,c, tClC, li\Nll GC,l uau C,t;\LG, QlCCU 

Nlf\l OlUi\tO Gld fi\Cl GOCH.! ,~ 

cuul ,tli.N aulGUl (uuc,,o '""' c,mu L!d,>- dlnu,l lGC,l li\C. NI?, 
Qcu,c,o cc,,c,u lUli\Wi\ l'(lC,L! CQlCCl! lllCC lCCl'(lC\l cuul fi\OWl cuul ,cl.!l CNl (tfi\/'(tl! 0 11N) 

llfi\~ fi\C,li\ NllI<lU CCL!l'i\O CUlCtO l'(C, C,Cl ll!OC,NC<O acu,c,a NlUl N(,l li\OCll,c,a CtLO N,c\ 

NlJ.L Ol.lli\(0 Gld li\,N Gadu tl 

L!r.\lU ,1.Lr;,t u,d udc,,u r.\Ll, ll!c,N cu,c cuL cnL u, 

CNl>- Nf\C, l.!UtlU W OClC,GC\lMlOJ.. NUl L!CCLCCU LdLli\l CUltO C,dlCl LG U/'(C,l.! l'(C, U(UL li\OC,NCt 

l,r;clL u, r;c, Gc,1. Nau "'C. acLC,GLl r.\l.!LN (tlu auc,Lt auc,L u 11d r.\CL! ll\C,,L cmc ll!Cl.! N1.Gl ),!UJ.. 
Nlf\L OLlfi\tO Gld li\l Gadl! ( 

lUl.!C,lU CNlUll fi\l\l! duli\,a adur.\ll C\Ull,□ adc,a,l r;,L,l 

CGUL CLI\LL! CC\l.!LL! Cdlll'i\L! CdlC, l/'(fi\ lCCl'(,au LQli\Oli\tl L!QlCCL! CdLC, li\tlLU LUfi\CUlU 

C('(L w LUtl.! u CCl:L ll lC(l, ll CC(L H LG,L!O GlUU,l Cfi\,ll! CllC,L! CN,al! CtlNI!' ClUU Chl'(l.! 

Nlf\L a1un,o Gld dt Gadu ac 

i<u,d,a fi\CUCL ll!(<UL C,1.lUU C,l.!fi\UOfi\ CL Ji.Cl/'((□ LO( li\lNl( 

c, COLL! C\L!Lll! l.!lN tll\N lCCF-1\L Laa,nl, (LlC, c, uc;au. l.!lN C,L,Cl udcu L!LNfi\lCtO lOQllU 
(l!1) lCCC,lUl 1?,(tO l'(fi\l <LO tli.N C,CC, OLU Ulll.! li\OCdli\ NO c,OdlN NO C.Clli\CL! Nl C.f\GHU QlCCL! 

NLli.L aLlli\,a Gld c.h Gadu a 

li\(NCTl dd,,d U, F.CNlU l(L, (L!,) auau ClLN ClLU ..:c,nl ((i\lNl 

umc,l li\O NUL aco Nii\ C,lL!C\U C,L!CL! QlCCU li\C,L!CU adGU cue,, Nii\ cue,, hl C((UHU CLCL 

li\C<CL! L!lLL! Ull, Ullll NU□ Ul(tO L!GC,lN NU: li\CKO C(l?,Q Wi\lUll un,c, NUCO ClC(li\lUt QlCCL! 
Nll\l OLLfi\,a Gld dt c;adu ,u 

li\CCCLCCL! ' 
cul mdG,l NlOLtO L! , ,ac,LL C,l'(lC,0 l/'(L COL! li\O,□ L!lll LUL!C,Ul CTC,NL! L!NL>- W Wi\Cl L!UHU 

NLI\L QLLfi\<0 Gld dl Gadu U 

L!CCLL OG(( li\UlN (U:ll lGLla r;c,,L LOhl CGNl mdl, 

li\ClLO /'(lClU fi\NG,C,L u,LU L!dLli\ fi\COLCCL! LCLLC< (ClU.! LNlGC< li\C((U N<CO tCLC,tO c,tJau:cc. CHL 

LC,N I\LL NC,N li\G<lQ /'(C,tl CUCCtU: GCQ l'\C, hl HUl ONlL L!Ll li\1'-llt Ctll\N CL CCC, CM, Ql,!lLlU 

NLF-L aLLfi\,a Gld dl Gadu L! 

lNC, UdL, LCL NC,N L<CLl cu,c Nm! l.!J..LL <li\CLl Nll 

C,G< li\H CCLJ.. Nc,d,o L11N CClL Nc,d,a N,au: NUL! l'\lli\L! (,NC,d,o CCLJ.. Cfi\l':L! fi\NUL! l':Lad ccauuu: 
ll'\Ltfi\(L! cl llQl, CiUU CClL Nc,d,o L!QUl LCL (Wi\C,l C11l!) OC,O L fi\LCL, 01'\li\U CTLCCL! tl!ll CL!QUl 

Nll\L OLLf.hO CiLCl Ql Gadu L 

<LNU: L!, (li\O dt11N) UltO CUr.\U lULC Ii\(, Clt(, l.!tlNl! lNtl OGI.JL 
(i\L!lN ,LN li\CC(O llLl, NUL (QULLU lCCl'\li\L! QLCCL! li\UlN (\(QL L!UCOL! LL!Ll'\U: (i\(NC(l lNr,\tU ucau 

UC,OlJ.. LN(J..L! lUlQCiUlU lN,l Cl ,LNLI c;uca 1-c;c; cmo NJ..tllO LCC, au li\C\lU c;uc□ C\LU lCC, a, 

NlJ.l aLLli\,O Gld Ol c;adu ( 
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