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INTRODUCTION.

A. DEFINITION OF TERMS

Throughout the history of Isrsel, almost from its

very birth ss a religious group, two apparently contradictory

idesas havé been struggling for supremacy. In every age, the

confllot between these two diverSe interpretations of Judalsm -

- the unlversallstlc and the partieularistlc - has been one of

the major po;nts of contention between rival schools off Jewish
thinkers. Its echo has resounded through the ages, from
the period of the prophets down even to our present day, &

reflected in the opposing philosophies of Jewish nationalism

end. Jewish universaliem. Strange Bo say, however, the in-
' oomﬁatibility-between these two tenets is mofe appsrent than
 resl, for a caroful snalysis of their origin end growth will
¢§ 553 reveal the fact that both doetrines have played,simultaneously,a
o prominent part in the philosophy and writ ings ofrmany of
Tasrael's religlous ieaders A correct understanding ofrthe
medning of these terms, S0 frequently 1noorlectly and inaccur-
ately employed, Wiilnindloate that they are’ not}1rreconoilable,
nor mutually equusive. |

What, then, is understood by the words "particularism"

d"universalism“? The former term might be defined as that
religious outlook which "is confined to a single people or

1
t0 a group of nearly related peoples." To employ an analogy

- ey

1y Kuenen - NRUR, p.5




‘*rom modern psychology, it is the same tendency, on the part
lof the group, which has been diagnogsed as "intr¢version", |
with regard to the individual. It implies a turning of the
interests and activities of the group inwards, directing them
towérd the group's welfare, regardléss of any conscious regard
for the world without., Now this general dofiniﬁion, ag applied
to Judaism, denotes that religious conception whereby Israel,
a8 the people devoted to a particular deity, is conceined pri-
marily and solely with the safeguarding and perpetuation of
that relationship. Tiving apart and for itself, Israel, ac~
cording to the particularistio interpretation,'must "punctilious-
ly worship its God, jealously and scrupulously living the

life He had ordained for it alone,"z as His unigque and par-~
ticular possession, "holy" unto Him, even as He was "Holy",
peculiarly sacred to them and peculiarly taboo for all other
mortals. | | 7

In contradistinction to this narrow and restricted

viewpoint, there srose in Israel also the doctrine of uni-
versalism. This idea might be defined as the direct anti-
thesis of the sbove mentioned conception; as being snalogous
to the individual "extrovert™, with gaze turned outward, with
tendencies to assimilation and complete emancipation from

the group. Such has been the interpretation placed upon this
Kterm by many, both within Judaism and without P - Such a
viewpoint is tantamount to the theoretical, but impracticsal,
Christian scheme of absolute universal salvation through the

individuel, seul ,regardless of the group. In theory, it mey

P———

2+ Horgenstern -~ FOIH p. 15




Bo the logical definition of the term, but, in practice,
'universalism has been proved to be quite otherwise construed. ;

It is that concept which, to use Kuenen's apt phrase, "is
3

born of the nation, but which rises above it". It retains
its perticularistic or group basis, but it transcends these
limitations. It does not lose its consciousness of self by

a dissipation of its group values, as does the irrational ex-
trovett. It is, on the contrary, a combinaticn of both types
of individual into that perfeot.perSOnality, which develops
the self only for the purpose of enriohing all. It might ,

in fact, be likened to any artistic production born of a
particular nation,'but riging above it to become a uﬁiversal
possession. In the same way that Beethoven's music ls uni-
versél though arising out of a "well-merked ethnic group",

80 universalism, a world embrscing conception, is, none the
less, not completely severed from the people who gave it birth.
True universalism, therefore, is that outlook dominating , not
merely separate and asssimilated individuals, but even a group
arigen to that ideal vision whereby it "bursts through: the
limite of nationality, rising above time and sPace"4 to a
viewpoint or program embracing the whole of humenity. As with
regard to particularism, so here, religious universalism must
inelude the relatlionship of the ihdividual or group to the

Divine, but it must proceed two steps further. RKhe Divine,

(Y]

® Kuenen - NRUI{’ I).g
4¢ Ibid, p.57




‘Himself, must be universal, must emtend His sovereigntys over
“all creation; and, in addltion, there must be a definite re-.
lationship between the group and mankind at latge. In bther

words, mohotheism, with its absolute negation of all other

‘deities, ig the first step toward universalism. A particular:
group must recognize that ite god iz not merely superior to
all others, but it must also be convinced that he is the sole

divinity in the universe, the only being whose power and sphere

of influence can be extended to all mankind, the only divine
force that can be reached by the whole of humaniﬁy. Then,
when this group arises to that stage of idealism wherein its
purpose, its raison d'etre, is to extend this religious ideal
throughout the domain of men, it has attained to a universal-
istic conception of'religion.

In Judaism, this is reached when its Gdd, Yahweh, isg
no longer solely its peculiar and particular deity, when it

is no longer his peculiar end particular people alone, but

when He is the "Lord ofiall flesh" and Israel, the particular

l
group cognizant of thls gact, seeks to extend its Imowledge
of Him "to the ends of the earth". While the two doetrines
have struggled against each other at various times, this har-

monization, briefly sketched sbove, has been the dominant

thought that has sustained Israel throughout the ages. A

conscioumness of itself as & people of God, as a definite and

decided group with a world outlook and a universalistic ideal;
with Yahweh "as no longer merely a national God, but now the

wiversal God of all menkind and Israel ( a sepérate and
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particularistic giroup) the messenger of His truth to all the
: 5 _ | | .

;world."

We mighf liken this phenomenon of universalism snd
particularism in Judaism to a mighty stream which first arose
8s a tiny, trickling rivulet upon-the(sndw~capped>summit of (
Sinai. As a pure particularism, it flowed through several |

centuries,'but.as it reached other lands, as other streams

of thought were joined'to it, as it gradually widened and
broadened, another rivulet arose from its waters. The nascent
monotheism ahd incipient universalism of the prophets sprang
from this source, and gradually this tributary also swelled |
g0 that by the time of Deutero-Isaiah it hed become & mighty
torrent of universalism. Thence, these two surging floods

have flowed on, crossing and reerossing each other's paths ;

snd it is only when these two currents flow together and be-
come oné,that a well-rounded and completé universal ideal is
attained. |

B. STATEMENT OF PROBLEM.

It will be the purpose of this thesis to deséribeithe

rige of both of these streams of thought, to trace the devel-

opnment of sach throughout the prophetic period, to obgerve.

the interplay of these currents and cross-currents of exclusive
hationalism and inclusive cosmopolitanism, until they reach
their fullest expression; Hhe former in the writings of Lzekiel,

the latter in the stirring sppesl of Deutero-Isaish. We shall

v

5. Morgenstern - FOIH, p.67f.




ﬁéke note of the "painful dilemma" in which they, and all sub-
saquent wiiters found themselves, the difficulty of reconciling
these two doctrines: the one conceiving of Yahweh as merely
the God of Israel, with Israel solely conc@irned with His mmr-
ghip; the other oonoelv1ng of Yahweh a&s the “Ono and only God
of a1l races and lands" and of Israel's purpose to extend the
knowdkedge of Him to all mankind.

Bver since these doctrines were clearly articulated,
the problem of s reconciliation between them, both so essential
Yo Judaism's life and purpose in the ﬁniverse, has been prom-
inent in the religious annals of this people. As we have
stéted above, the perfect universalism was reached only through
& harmonizetion of the two doctrines, which was the olimax
and apogee of proPh@tié teaching; anticipated in the writings
of the pre-exilic prophets, elaborated by Ezekiel, and per-
fected by DeuterO~-Isaiah, It will be owr aim to evaluate the
contribution of each offthese men to this development; and
finally, it is our desire to prove that the priestly writers,
finding themselves in this same quandary and realizing that,
in Judaisnm, both these theories were requisite, they strove
for a balance between these qontripetal and éentrifugal forces,
simllar to that attained by Deutero-Isaish; that, far from

reverting completely to the particularism of the earlier and

rmore primitife periods, they shared the exilic prophet's lofty

‘universalistic aspirations, ile shall take cognizance of the
problem which confronted them: the necessity of weconelling
‘the particularism which was then so rampant, because of the

exile, and some of Hzekiel's remctions thereto, with the
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perfected universalism of Deutero-issiah and his Ffollowers.
Pinally, it 1s our hope to prove, by inference at least,

that they too attéined to a satisfactory and highly spiritual
harmonization of both of these then prevalenﬁ and widely

popular interpretations of Judailsm.




. THE NIGHT OF NATTONALISM.

FROM MOSES TO_AMOSY.

Although the struggle between these conbépts of uni-
versalism and perticularism wag ﬁot of paramount importance
in Isreel's history until the time of the exile, anticipations
bf it cen be discovered throughout the pre-exilic periods.
Since Israel arocse s a decidedly national, or particularig-
tie.group,_the advent of the universal ideal could not have
been born, like Athene from the brew of Zeus, as the product
of one day or of one man, even of a religious genius, such
a8 the umnamed prophet of the exile. Only a gradual growth,
a natural and steady evolution of relighous thought, can
explain its development., The supreme universalism of Deutero-

Tgaish was but the full-blown flowexr which had blossomed

‘foffh out of the tiny seeds sown by his predecessors through-

out the many years of rampant nationalism that had gone before.
It will be the purpose of this chapter to discuss briefly

the origin and rise of this decided particularism which char-

acterized the earlier chapters of Isreel's sage and, if possible,

to discever therein certain traces or hints of the universal-

istie ideal.

Although o "full discussion into the origin and de=-

velopment of Israel's monotheism (which, as we have pointed
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out in the Introduction, is the firat step towsrd universalism)
should include an sadequate estimate of Semitic xeligion; 8180¢s 0
Bf the religions of that Semitic family‘(thé Chabiril) to
Which the Hebrew immediately belonged,"a such & research into
the religious origins.of this smcieéent people would lead us

too far afield. We shall confine‘our remarks, therefore, to
the Israelitish groups per se, especiélly gince it hés been
pointed out, (contrary to the opinion of Reman and others),
that there is "no complete evidence or adequate proof that
within the historical period ény Semitic tribe worshipped one
deity with a peculiar proper name of his own,"5 which is
requisite, not only for a monotheism, but even for that stage
just beneath it; known as "monolatry". In fact, the entire |
post~losalc age, as we shall attempt to prove in the course’
of this discussion, was substantially monolaﬁ%ousé rgbher than
monotheistic, even to the time of Deutero-Isaiah.

| It would be more expedifious, thereforé, that we take
as %ur starting point the existence of a monolabtry, in which
stage is to be 'found the geneBis of that particularism which
dominated the religion of Israel for so many centuries. This
doctrine has heen generslly attributed to the creative genius

) 5
of Moses. (Note A). Whatever may have been the conditions

l. Smith - ROI, p.1l2

2., Montefiore - HIL, p.R2
3. Ibid, p. 26

4y Ibid, p. 31.

Ibid, p. 31




10

among the Chabiri nomads prior to this time, we are fairly

certain that it was he who "led & tribe, or group of tribes,

out from Hgypt back to the wilderness, its originsl nomad

sbode; and there, scting as its tribal priest and interpreter

of the oracle, he brought the tribe into contact with a desert

god, thought to dwell upon some certain solitary peak in the

wilderness, and in the name of this new god, and sg revealed

by him, he evolved: for the tribe (or tribes), a body of ritual

and ethiocsel laws which, in time, became the basis of the religion
of Israel., In this sense loses is a real historical charactoer,
actually‘the law-giver and ultimate founder éf Israel's re-
1igion.“b It is at this stage that we take our point of de-
parture. Having serisen out of a #ague and inchoate polyde-
monism, with ite worship of nature and ancestral spirits, then
out ofEa confused and characterless polytheism, with its in-

7
coherent and nameless gods, there now appears a group of

people "to whom the will of & new snd known god is solemnly
announced and with whom a sacred covenant is concluded! They

/

are now introduced to the worship of one particular and most

potent deity,with whose name and genersal character they have

become acquainted. They now acknowle: dge Yahweh,"originally
: 9 _
borrowed by Moses from the Kenites," as an exclugibe and

g0le deity, not of the universe, but of the tribes which have
: , 10
entered into a covenant relationship with Him. Upon this

A

. 6. liorganstern - FOIH, p.ll.

7. lontefiore =~ HL, p.76

8. Kautzsche -«HDOB, p.624fF.

Montefiore - HL, p.bl; 10, Ibid, p. 53
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occasion Yahweh'was golemnly procktaimed the God of Israel,

and Israel was bound to do His wiil;11 and 1t is in this
Sovenant relationship entered into at this time thet we f£ind
tﬁe germ of that particularism in which we are so vitally
concerned. It is to be admitted that an incipient particuler-
ism might be discerned in that earlier polydemonism wherein

the gods are 5elieVQd to be intimately related to the indivi-
duals of a certaln group‘by bdnds of blood and by actual déscent
from & common ancestry,la or wherein the gods h&ve dominion
over a particular territory iﬁhablted by their worshlppers

or to which haunt or beat his wanderlngs are confined, ’ but
interesting and ¢mportdnt as these considerations are for the
early history of the dOthlnG of partmculari%m this discussion
must be limited to the starting point;rather arbitrarily but
neceséarily selected for the purpose of ﬁhis thesis, namely,

the introduction of Yahweh to the people of Israel.

) Although Yahweh was at first merely the god of the Judsh
tribes who euntered the southern portion of Palsstine (Judges I),

by the time of Deborah, He had become known to the northern

- tri%es also. The summons to resist the eoalition of Cansanite

forces under Sisera was issued in His name and the victory
gecured was ascribed to His intervention (Judges V:2 £,9,11).
We cannot enter into a discusgion as to just how this acquain-

tance wﬁth Yahweh b ecame veneral throughout Pa&estlne ag to

1l. Keutzsche ~ HDOB, p. 631b.
18. RoSmith ROS i ppc 4:8,110

: 15- Ibi(l, Polll,fo
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whether He became known to the whole of Israel through® the
infiltration into the north of southern Levitical families
(Note B) who brought with them the name and mode of worship
of this new god; or whether, as has been observed by others,l4
the name of Yahweh might have been a common term for the deity,
used similarly to the sppelative "Baal'y Whatever may have
been the actusal mesns by which Yahweh became the god of all the
tribes, both northern and southern, cannot be positively as-
certained, but disregarding thia mooted problem, it suffices
but to indicate that Yahweh eventually displaced the various
tribal gods and became the patron deity of Palesstine, the
national god of Israel.

Absorbing as is the story of this development, going
on pari passu with the steady fusion of tribes during the
perlod of the Judges, we must pass rapldly on to the estab-
lishment of tho nation and & national religdous center.
Under the leadershlp of those military heroes, known as the
Judges, who arose at different intervals to drive out the
enﬁroaehing enemies and to attempt a continuation of whatever
confederacy the exigencies of common dangers and common ad-
versaries had evoked - under these warrior rulers who fought
in the name of Yahweh, the land of Palestine was gradually
wrested from the Usnasnites end possessed by the tiibes of
Israel. Since it was through the military power and prowess

of their god that they triumphed, it was Yshweh, too, who had

14, Morgenstern - Class Notes.,
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come~into possession of the country. Thus, He soon became
its;Baal, or master, for “"as the tribes grew together into
larger and ever fewer ethnic groups, the various tribal gods,
had, of necessity, to fuse correspondingly, largely because
they were outgrowths of the same fundamental conceptions.

And when out of the many separste, independent tribes, one

nation did at lest evelve, it follows that the geparate tribal

gods must finally have merged completely until the conceptlon

15

of a national god, logically snd necessarily, sprang into beingV.

"To this composite deity which resulted from fhe fusion just
deseribed, the 0ld God of Judash naturally contributed not only
the most numerous and distinetive features, but glso the name
Yalmeh, while the names of the other tribal gods were gspeed-
ily and purposely forgot@en."lb . Yahweh had become "the
thorough. partisan of Palestine so far as Israel's r elations
with other nations were concarned,"l/ and by the time that
Isrsel had completely vanguished the Cansanites from the land,
through the vietory of Davad over the Jebusites, by the time
that Jerusalem had become the stronghold and religlous center
of His cult through the bringing up of the Ark from Kiriath-
ve-arim and the building of the Temple, Yahweh was, by thig
time, in full possession of the land so frequently called

thereafter, "the inheritance of Yahweh." (I Sam. 26:19).

s

15, Morgenstern - FOIH, p. 46-48.
16. Morgenstern - FOIH, p.46-48.
17. Smith - ROIL, p. 6l.
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Although for a time a struggle ensued between Yahweh
and»the Baalim, & syncretization had taken place, as a result

of which there were appropriated by Yshweh sacred places and

ghrines, especially in the north, at which the varlous Baals

were worshipped, as a necessary means of proouring their
18

favor and physical dispensations,” a8 the sine qua non of &

continued prosperity in this new land. Through this process

"Bgal came to be identified, rather than merely coordinated,

with Yehweh, whose worship, end in the minds of some, whose

chaeracter approximated more and more closely to the worship
_ ' 19 .
and character of his rival" and in proportion as Israelites

and Cansanites becsme one psople, Baal and Yahweh became one

God, for Yahweh had become the Baal of Israel,with the land
20
of Canaan as His land. The particularism born in the

obvenant consummated between Yahweh and Israel at Sinail was,

by this time, full grown and complete.

Despite this belief, so well established by the time

of David, the,more'primitive_idea that Yahweh retained his

snodént abode at Horeb still persisted, as can be noted in

Elijah's flight to that holy mountain in search of spiritual.

encouragement ( I Kings 19:8ff ). But, sside from such ves-

thges of the old nomadic Peligious notions, Yahweh remained

coterminus with His own land and so close was this asscclation

that Naamon entretited Elisha for two mules' burden of Israelitish

18. Ibid, p.65f
19, Montefiore -~ HL, p. 20
0. Smith - ROI, p. 73
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earth that he might erect a privabe altar to Yahweh in
Demascus, because he had resolved henceforth to offer neither

'ﬂi» burnt-offering nor sacrifice to any other god, but only to

Yahweh. By this device alone did he believe it possible to

worship in & foreign land this great God who had hesled him,

f,é' K ( II Kinge 5:17 £ ). And later, we hear of David bitterly

curging thoze who had driven him out of the "inheritance of

Yehweh, "saying, 'go, serve other gods'", because he believed

that this expulsion from the cultivated country of Palestine

was tantamount to excomiunication from the presence of

Yohweh ( I Sam 26:19 ).

To be sure, the preeminence of Yahweh was somewhat

endangered by the cosmopolitan tastes and bellefs of Solomon

and some of his successors (especially Ahab) and ofttimes ge
vl
was "forced to share His sanctuary with the local Baalim" ;

8till we can conelude from the above discussion that through-

out this pre-prophetic period Yahweh was thought to be "the
28
chief, or tutelary God of Israel," definitely agsociated

with the land which He had given them as an inheritance.

From this summary sketch of the centuries preceding

the advent of the literary prophets, it cannot but be main-

tainéd_that during these many years there was very little,

if any,—édvance from the monolatry introduced by lioses, The

dual relationship bétWeen Yahweh end Istael was similab to
23

that which existed between the Canaanites and their fods.

2l. Keutzsche - HDOB, p. 625b.
220 Iﬂont@fior(’:} - HIJ, po 190
23, Ibid, p. 64.
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Yahweh was Israel's God in the same regspect es larduk was
the god of the Babylonisns, as Chemosh was the god of Moab,
or as Milcam was the god of the Ammonites. The national
character of Yahweh was the outstanding feature of the
religion of this period, but a slight 8dvence over the mono-
latry of Moses. And yet, despite this fact, there were -

few and sporadic as they might seem -~ certailn anticipations

‘of the universal ideal first perfected by the Exilic prophet.

"Like ever&_great movement in history, literary prophecy had
its antecedents and forerunners, among whom might be named
thé Rechabites, IMicajah b.Jimlek, Nathen and Elijeh," and,
"glthough none of these advanced to the conception of the
great literary pr0phets,"24 gtill their contribution to the
history of the universal ideal in Israel cannot be ignored.

It was in the bresk which these aforementioned spiritual
leaders made with the conception of Yahweh as being merely
the nationsl or tutelary deity, (related to Israel in a blood
covenant regardless of moral grounds,, a8 being solely the
patron god of Palestine, regardless of ethicel considerations,
it wag in their challenge to these conceptions of the Divine
thatzgn‘advance wes made. Although it has been argued by

some  that the establishment of & covenant with Isreel ag

an asot of free ahoice on the pert of Yahweh and of Israel, is

the fundemental factor in the differentiation between Israel,

a8 an ethiuallreligion, and the other henotheilsistic, or '

24, Buttenwdiser - POI, p. 160

'25. Budde = KOITR, p. 60.; Keutzsch: - HDOB, p. 6528,

Smith -« ROL, p. 60; Knenen - RCL = VI., p. 282,
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ns tur's religions, still it is to be noted that the code of
laws whiéh formed the basis of this covenant, (Ex.34:14,17,25,26,
etc,) are all concerned with the manner of Yahweh's riatual
worazuhip.26 It is not primerily in this covensnt that there
is any decided advance from the early particularism. True
enoﬁgh,""the g608 of an ethical monofixeism might have been
gown by loses din the voluntaiy ohbice of a delty who had
daiiveréd Isreel from Egyptian bondage," but great care must
be taken legt this fact be oVereétimated, for it, in itself,
might be but an anschronism of a much later writer. It is
rather in the pronouncements of these early prb@hets,nv
Micajah, Nathan, Elijah - that this moral and ethical note -

was first emphagized. These men were the first to look upon

;propheey and Yahweh's revelation as being somethlng more Lhan

mere patriotism and nationalistic ardout. When Nﬁcajah the
son of Jimlah, stood forth éléne against the four hundred |
prophets of Yahweh (who prophesied in willing obedience to
the royal will by uttering an oracle of menace and foreboding
for the nation) & significsnt step forwemd is taken in the
dGVelopment of & universal coneeptidh of Yahweh. Micajah
dared to take issue with the unhes itating unan:mity of the
professipnal prophets, who had pfedieted’ the success of the
expedition against the Syrians under Ahab and Jehosophat, and
to announce that Yehweh did not always cause Israel to pros-

per. "As Jeremiah stands alone in predicting ruin, while

Hannaniah and his followers foretell smooth and pleasant

LA

%6, llorggnstern - B.Th., p. 186
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tﬁings, unable ,perchanceito realize how Yahweh could show

Himself supreme amid the disastrous downfall of His own

people, so t wo centuries and a half earlier, did MNicajah
| withstand Zedekiah and the compliant four hundred before the
:gates of Samaria.27 Sometime earlier, Gad had announced to
David an impending punishment at the hands of Yshweh (II Sam 24:11f)
bt in the remarkable personality of Nathen we have a more
notable precursor of the later ethical monotheism, for it was this
prophet who, albhough unatteghed to any officiel position,
pronounoed’upon this mighty monarch of Israel the judgment

‘of Yahweh, not because of any nationel or ritualistic tres-

pass, but only because of his moral turpltude (II Sam. 12:1ff).

Ahijah, too , in his opposition to the bizarre changes which

came about with the establishment of the monsrchy, with

its taxeé and luxuries, its foreign and complex ritusl cere-

monies, in his dewire to return to the simple nomadic 1ifé, 1
(we have|male snother step forwsrd. For the will of Yahweh R
became again:something more than mere national Welfare. It
was surcharged with deeply moral and religious ldealism far

removed from national limitations. Bmtlit is most'especially

in thé colorful figure of Elijah that this ethical ooheeption

of Yahweh is gtressed. Elijah was not merely the stalwart

warrior in Yahweh's cause against the Tyrdan Baal, the coura~

geous champidn of an exclusive Yahweh worship; he was, in 5;

|

‘addition, the d efender of those who had been trampled beneath

~

| N
27, lMontefiore - HL , p.94. '
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the heel of injustice and moral ingdquitysy.He was the spokes-
man of an ethical god who denounced King Ahab and.predicted
the &estruction of hisrdynasty because of the judicial.murder
of the peasant Naboth (I Kings 21:17 f£). It was not apostasy
‘to Baal which evoked Elijah's most furious angér againgt the
king as it was his moral and spiritusl blindmess. In his
péréonality wEs condensed "the achievments that represent the
s?ruggle of & generation or more of intelligent and heroic
workexrs in behalf of the olfi faith and the stern simplicity,
(idealized perhaps) of the nomad religion," “ In him we
have concentrated and intensified the work of that succession
of men who preoeded him -~ Gad, Nathan.LﬁcagahrAhlgah\thelﬁ
Reohab1tes>~~ mer. whose labors were rar removed from national
embitions, but whose aspirations were for the simpler and
purer WorShlp of Yahweh, which, erroneously perhaps, they
associated with the desert wanderihge.

In these few names we have discovered a few stars of
hope just rising upon the darkened horizon, ghining forth as
beacons out of this night of nationaliém. Although the
Yahweh of Elijeh and Elisha "was but little softened from
the Yahweh of Samuel",29 the bnnovator of a new and more
exalted order of prophets that spoke in the name of the
national god, and who may be sald to have reemphasized the °

exclusive and particularistic cult of Yahweh; and although

28. Peake -~ Article ROI , p. 86
9. Moptefiore - HL , p. 94
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comparatively little progress was made during the ninth

century, still the active resistance displayed by the men

meritioned above, to the flagrant violations of morality

by persons sﬁeh as Ahab and Jezebel, evinced & moral power

that far transcended the limitation set by national boundaries

and borders. ‘the conflict between particularism and, at

ieast 8 nascent uni%%rsal moxrality, had begun. . /
- To summarize the religlon of Israel to the time when

Amos' clarion voice rang-forth amid the prosperity of Jereboam's

reign, we might say, with Montefiore, that the reiigious

"Law of israel waé,monolatry -~ Yabweh salready possessed many

ethical attributes and their possession pointed the way to

the future development of an harmonious union of these qualé

ities into a complete ethical ideal ( the ethical attributes

leading first to monotheism and thence to universalism)
bufo.oo the moralization of Yahweh's character was by no means
completed at the close of the pre-prophetic period - He

gtill retained many aspects of the nature gods out of whom-
Hé-Was derived. There was not, as yet, aﬁy thought of the

religion of Yahweh being extended beyond the borders of

\ , 30
Igrael; monolatry had not yet begun to pass into monotheism."

Although Kautzschﬁ snd others might be correct in

agsuming that "even as early as the period of the Judges it

contained many features which raised it above the popular

g
3

k

Y 1

religions of the neighboring peoples, and which can be explained

30. liontefiore = HL , p.l00-5.
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by the continued influences of highly endowed spiritual
p&rsonalitiesle still it Ind not as yet broken the fotters
of particularism; there was as yet no world outlook nor dream
of missionary effw t; the night of nationalism, though illu-
minated by a few madiant stars of universal moral ideals,

had not yet been routed by the light of dawn.

- 3l. Kautzgche - HDOB, p.684b
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CHAPTER TWQO

GLINTS OF UNIVERSALISH.

AMOS TO DEUTERONOMY.

A, ANOS,

In the lagt chapter, we have noted the first portenfs
of that conflict which was destined to continue throughout the
prophetic and post-prophetic periods, that conflict between
thé "old pastoral and the new agricultural religion, the
old Yahweh and the new Baal worship, between the incipient
monotheism and the established nationalism. The latter
flourished especilally in the North, while.the pastoral tribes,
particulearly in the South, continued ever the stronghold of
the old religion, of the old shepherd ideas and ideals of
Life and virtue. This combat Between Yahweh and Baal wor-
ship, which began at this time and continued until the Boby-
lonian-éﬁile, furnishes the key to the religiéus history of
Israel, fér 1t was out of this conflict that Judaism, the
univefsai religion, at last wag born."1

We have already seen the rise of a nascent monotheism
in the outstanding prophets of the tenth and ninth centuries;
We¢ have noted especially the work of Elijsh as being called
- forth by just such circumstances as were soon to motivate the

great 1iterary prophets of the eighth century. Although

. le Morgenstern - RFOIH , p.o6




Amos was primarily a "prophet of justice and righteousness, K"
1t was "to combat the ilncreasing and corrupting foreign
influences" that hewas summoned by Yahweh; it wag to pwotash
ag;inst those practices and acts of injustice and unrighteous-
ness which had not been inherent in the pure Yahweh worship

bf the d esert that the shepherd of Tekoah wag ingpired to
inveigh. But it was not in Amos' mere opposition to the cult,
to the multiplicity of sacrifices, nor even to the selling

of the righteous for silver and the needy for a pair o shoes.
(2:6 £Ff), but rather was 1t in the logical oonaequencés of
this thought that Amos' contribution to the evolution of
religious thought lay. At a time when the ppople were con-
gratulating themselves upon the "re$£oration of the boundaries
of lsreel from the entrance of Hamath to the.waters of

Arsbah ( II Kings 14:23 f), fejoicing in the victories at
Lo-Debatr and Kainaim ( Amos 6:15), at & time when these
triumphs, #ttributed to the direct intervention of Yahwkh ,
were fresh in their minds, end oven greater manifestaetions

of His power were anticipated in the:near future, at guch

8 time "there appeared suddenly a man who checked the joyous
celebration by the earnestness of his mien c...q 1Into the

gay music of the revellers, with their drums and harps ,

he injected a discordant note, for he chanted the dirge which
the mourners were accustomed to sing as they Ffollowed the
corpse to the tomb. Through all the shouting of the crowd

he heard the death rattle. 'The virgin lsrael has fallen no
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more to rise' was the burden of his song."

It was in this predicetion of absolute degtruction

for hig people, Israel, that Amos made a significant advance

over his predecessors. The people md believed that Yshweh
and Israel were 0 closely and inseparately bound together
that, although from time to time he might "hide his face",

the estrangement could be only temporary, that although he

might be "angry for a moment’, his rage could be quickly sp-
* peasedvby the multiplication of holocausts and burnt offer-
ings (4:4). The bond thaf united Him to His people - so0- . |  §f
the populace thought = could never be broken., Strained
relations might en#&ue, which "could be compared to the mis-
understandingas between husband and wife (as in Hosea 1-3),
who have never heard of divorce, or at least have never
thought. of it. The disturbance of their peaceable relations,
one with the other, might be extramely painful, but, soomer
or later, it would be made up."5 No matter how much Yahwehis
wrath might be kindled against His people for a time, He )

would not be "engry with them for long" but on the "Yom

Yahweh" He would wresk vengeance on all the foes of His
people, granting victory and greater glory to Israel (Joel 4:18)
It was with this point of view that Amos differed so radically.

Yes; Yahweh would manifest Himself on the"Yom Yahweh", but

it would be " a day of darkness and not of light ..... even

2. Quoted in Smith - ROI, p. 133, from Wellhausen.

3. Xuenen -~ NRUR, p. 123, : |
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of utter darkness without a single ray of light (5:20)."
Because Amos now conceived of Yahweh os a Moral Being, He
was independent of His relationship with Israel which had
been established, in the first place, not because of any
special merit on @srael's part, but as an example of"Yahweh'S
unfetteﬁh ehoiceZL as an instance of the free e xercise of His
govereign will." ;srael, therefore, could disappear from
the face of the earth and although the "pepple shall wander
from sea to sea and from the North even to the Sunrise, turn-
ing to and fro tq%eek the word of Yalweh, not being able to
find it." (8:12), still, Yahweh would be unaffected; He
would yet exist, nay more; be glorified and lls justice vin-
dicated, through the very destruction of His people. Thus,
in this prediction of the despoliation of the entire land of
Israel (Note C ), which Amos speaks of as "the land of Yahweh",
in his prognostication of the utter annihilation of His
chosen people (3:2 ; also Note D), in this Amos rises far
abowe the conception of a national deity.. In his pronounce-
ment of an sbsolute doom, without hope of any intercession
to stay Yahweh's judgment, in this message of the complete
and irremedial destruction of Yahweh's people, Amos profounds
& new conception, the conception of a universal and an all-
powerful god.

But there arepven more indications of Amos' advance
in'religious thought to be found in his prophecy. Not only

can Yahweh exist independently of Isrsel, not only can He

4. Montefiore - HL , p. 124,
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cast off His people because of their transgressions (2:6f;
4:1; 5:7,10,12) and their seeking of evil rather than of

good (5:14), but, by implication at least, He can take unto
Himself another nation, for in nﬁWiae did Israel enjoy é
special monopoly on Yahweh's favor . Although He had brought
ﬁ; Israsl out of the land of Hgypt, He had also redeemed the
Philistines from Caphtor and the Rrameans from Kir (9:7).
According to Amos' new doctrine, Yahweh, in nowise is limited
,ahy longer to a restricted area or a nationsl domain. His
power and sway extends to the other nations, his "ethical will
.is imposed upon other peoples,“5 whom He will also destroy
because of their violations of His moral Law: the Syrians,
because of their inbrdinate cruelty in warfare, (1:3-56);

the Ammonitesy because of their flagrant inhumanity (1:13-15);
the loabites, because of the barbarity they displayed in
burhing the bones of the king of Edom to lime (2:1-3). The
same Yahweh who rules over Israel, Who is to exact punish-
ment upon His Closen People for their viadations of His law

of justice and righteousness, is to destroy these other na-

tions as well.)

(i

movements of the nations of Western Agéla, Amos could not but

Nor this alone; as an acute observer of the

perceive, in the renewed activity of the Assyrian army and
the impending destruction of Isrsel, the will of Yahweh; énd
thus, he perceived in Assyris a nation raised up by Yahweh
"“to afflict you ffom the 'entrance of Hamath unto the bréok

of the Arabah'" (6:14), Yahweh, the living and active guardian

5. Keutzoho - HDOB , p. 675.
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of the moral order of the world was but using this instru-

ment for the punishment of "men's inhumanity to man.™

This, then, was the contribution which Amog made to
the history of meligious thought in Israel. "The righteous
God might remounce His people, but He ecould not remnounce Him-
S.e»’iLi","_,7 but rather would He be proved triumphant through
the complete annthilation of His people. Though Amos still
recognized a special relationship between Israel and Yahweh,
(2:9; 3:2), which cannot be interpreted, especially because
of Israel's imminent and entire destruction, as being of
universel significance. Yahweh, to be sure, is the mighty
and all-powerful ruler of the nations, existing independently
ofllsrael, His Justice transcending the relationship which
He hnd established with them. But in this sense only was
Amos a universalist,8 (Note E), For, although Amos' God was
2 universal one, he took but the "first step in the promotion
of the God of Israel to His transcendental position as
ruler of the whole World;"9 he did but lay the foundation
later utilizéed by Jeremish and perfected by Deutero-Isaisah.,
Amoé did not as yet conceive of any relationship between
Israel and the other nationg; he oonoei%ed of no purpose or

funetion for it bewond obedience to Yahweh's covenant and,

since it md flouted this sgreement, it was to be irreparably

6. Ibid.
7. Kuenen - IRURD 124.
8., lorgemstern - Class liotes,

9. Smith - ROI, p. 138.
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renounced, having no further raison d' etre. * Still, in ox=
tending the power of Yashweh beyonfi the physical boundaries
of Israel, he achleved & notable advance. He did not attain
to a theological or absolute monotheism, but he did reach
at least a "practical one, perhaps, for Yalweh, the God of
Israel, is powerful enough to punish Israel for its sing
(256-8;4:1;5:7,10,12}, and to use the nations of the earth
for His purpose."lo

Commonplace as thissdvance may seem to our mature

age, 1t was something now and startling for the contemporaries

of Amos. In it there appear a few more radiant glints of

light that were to pierce through the dark clouds of the

early national conception of Yshweh,

B. HOSEA.

Although it must be granted that Hoses made a contri-
bution to the general trend of religious thinking in that

"o him, Yahweh is not simply the god who requires justice

‘between man and man, but the god who seeks the love of His

people, a love that will manifest itself in the dping of
His will,“11 a love that will evoke a worship, not merely
of éacrifiée; but of kindness and the"knoWledge of Yahweh'™,
(6:6; Note F); still, in Hosea, there is but little progress

of thought with regard to the doetrines of universalism and

10. Tbid, p. 180
1l. Smith - ROI, p. 145.
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perticulsrism. Like Amos, he believed in the complete and

irremedisble destruction of Yahweh's people,(5:8-10;138:7f;

13:1%3,14; and cf. Note C.):; but, unlike him, he neglected to
give any indication as to what would become of Yahweh after
the downfall., In Amos there was the implication, at least,
that He'ﬁééf& arbitrarily select snother nation in Israel's
stead, which idea cannot be deduced from Hosea's utterances.
It might be gathered, however, from Hosea's idéa of God as
infinite Love (Note G) that he believed in a Dbetter world

to come &8 its "necessary corollary, and that the relation
between God and Israel was in the nature of an indissoluble,
othical union, based not on any mere legal contractiwhich
becomes invalid as soon one pirty violates the covenant,

but bagsed, like the marriageobond, as he conceived it, on
love and moral obli@ation,"1N §ti11, in epite of this pos-
gible inference, his message of a complete and thorough-
going devastation leaves little doubt that he failed to con-
sider the universal implications of his doctrine of love,
and its concomitant forgiveness., Even if Dr.Buttenwieser

is correct in assuming that "the union between Yahweh eand
Tarael may belonly interrupted, like the prophet's union with
his erring wife," and thus .... the casting off of Israel

a8 & mere means to an end, as a purificatory punishment by
which Yahweh's love is to work the final salvation and re-

'demﬁtion of the ﬁ60ple, leading them to a fuller union with

13
Himself,"  (3:5; 2:1-3), still, even accepting this lofty

12, Buttenwheser ~ POI, p. 24l.
1%. Tbid, p. 2487F
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spiritual conception of Yshweh and his religion as an integral
part of the prophet's message, it is evident from an examina=~
tion of his writings, that he has not transcended that parti-
enlarism of lsrael's relationship to Yalweh slone; he does
nét;@xtend.his gaée beyond the horizon of his own nation.
Even though this ethicgl bond is to be based only on "Justice
and righteousness, on love and fervent devotion," we are not
justified in concluding therefrom that Hosea saw any farther
‘than the reestablishment of Yahweh's people in a new and more
sublime covenant ( 2;21~22), ﬁnpassage the Origina}ity of
which has been questioned by Kaufzsohé and othersli), with-
out considering Israel's relation to the other nations.

Even as "Hosea's wife was taken back in the hope that through
golitude and deprivation she might become chastened and pur-
ified, once more worthy of hisg love,"l5 g0, according to

Dr., Buttenwieser, Isrmel was to be restored to Yahweh's
favor, that it might eventually'be of service to humanity.

But, even to press this analogy still further, it seems that

Hoses was not that much of a universalist. 'Even as Gomer

was no longer to haVe'relations with her former lovers, so was

the renewed covenant for the sake of Israel snd Yahweh alone;
Israel was to relinguish her alliances with foreign nations,
(7:11 £; 12:2) and to remain apart. If we granf that Hosea
had a purpose for Israel beyond a seemingly absolute dooi,

it does not appear that it included Israel's role in s uni-

versal scheme of salvation, but rather a reemphasis of the

14, Keutzsohe - HDOB, p. 696.
6. Buttenwieser - POI, p. 243,
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reegtablishment of Yahweh‘s peculiar and particular relation
whth lsrael. Hosea, torn by his own personal grief and
lacerated by the anticipation of that final catastrophe which
wag to Pefall his nation! wag concerned primarily with Israel
and her fate, Certainly, he did not advance beyond Amos in
his conception of universaiism, as it has been defined. It
might even be added that he was not a monotheist in the striet
sense of the word, for his bitterness against the Baalim
(2:7; 10:15 11:1-3) indicates that he had some belief in
their real existence, while his declaration that lands otherx
than Yahweh's are unclean (9:3-5) shows that, in his view,
other divinities had power there,lo unlegs all this be mexre-
ly due to his use of colloqﬁmlisms expressive of the peoplelrs
religious delusioﬁs, a problem which cannot be discussed
here. Be that as it may, it is ssfe to conclude that ,sl-
though nb.absolute universalism is to be found in Hoéea,
gtill, in reiterating the message of an absolute doom through
hostile invasions (5:9; 10:8), in emphasizing the doctrine

of love and its concomitant repentance ( DAIWHN ) which
later led to the doetrine of the "righteous r emnant”, in the
"vividness with which he conceived of the relation of Yahweh
to lsrsel as a marriage" in which no rivals wers to partici-
pate,~- in all this Hoses prepared the way for the thorough-
going monotheism to follow, and made an almost imperceptible

advance t oward the universalism to come.

16, Smith - ROI, p. 145.




« Ny

32
C. ISAIAH

We shall not psuse to discuss the uttersnce of Isaiah's
éontemporary, icah, for.an examination of his writings will
reveal the fact that, aside from his epitomization of re-
ligion in the formula "to do justice, to love mercy snd %o
walk humbly with God," (Mic. 6:8), which epigrammatic state-

(aside from this ’

ment bears the stamp of religious genius,
there is little advance to be found in his work, for "the
cloge parallel (between him and Amos) must be ewident:
'Jerusalem shall be ruins and the Temple mount overgrown with
brush (Mic,. 5:12) - justice will be done though the heavens
i’all,,'"l7 Beoause of the flagrant violation of the moral law:
( Mic. 2:1 F; 2:9; 3:1, 12, etc.). Thé tenure of his message
is thus quite similar to his predecessors, It is in Isaiah,
now to %é considered, that another marked progression in
rekigious thinking is made.

Although H.P.3mith finds in the declaration"the whole

‘garth is filled with Yahweh's TIaD " (I8.6:3), a univer-

18
salism beyong anything we have found yet in Israel " it isg

not so much in thils fact that Isgiah's contribution lay, as
1t is in his doctrine of the 21w AR, of the

"righteous remmant" (10:21), that is to return. In this

doctrine, first emunciated between the years 740 and 735

(by the application of this name to his son born during this

vperiod), another step ls taken by lIsrael along the pathway

17, Smith - ROI, p. 178

18, Ibid, p. 150

'




leading to universalism. While the name in itself might

have little significance, its full implication becomes more
apparent in the 1ight of Isaiah's main teaching. Like the |
appelation which he applied to his other son (8:1-4), this

neme too is purely symbolic, implying that a remnant, worthy
and righteous,‘shall survive the destruction and shall return
to Yahweh. This.is a striking modification'of'Amoa' view-

of complete snnihilation descehding upon all, irrespective

of ary extenuating circumstances. The doom, according to )
Amos, was a purely mechanical process, an inevitable con-
sequence of Israel's sinfulness, a direct result of Yahweh's
absolute justice. Suraly, all the people were not such
flagrant violators of Yahweh's covenant, and yet Amos seoms

to take no cognizasnce of such persons, with whose existence

he must have been acquainted. Despite the fossible inter- :
pretation as to the rejuvensation of the people .which Dr.
Buttenwieser urgew,Hosea, too, predicted the complete des-
truction of the nation; righteous asg well as unrighteous

were to perish together. It wus Isaiah who first questioned
~the validity of such a justice and love. To him it seemed
inconceivable that Yahweh should thus mercilessly destroy

even the repentant or righteous few. TYerhaps he was influenced
in this respect by Hosea's doctrine of ultimate forgiveness
falthough it has even been suggested that the reverse is true

, 19
~and that the latter might have been influenced by:him),

19. Morgensbern = Class Notes,
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Whatever may have been the cause of this significant change
rogarding the nature of the doom, its importance for the later
elaboration, or the logical consequences of this dostrine in

the individualism of Jeremish and Hzekiel cannot be gainsaid.

It is in this doctrine of individualism, of the righteous few
who would be gpared out of the destruction of the nation, that the
first impetus toward the P TAIN | the servant idea

of Deutero-Isaiah is to be found. To be sure, all this ia an-
ticipating, for Isaish did not fully grasp the signific ance
inherent in his doctrine of the saved - or better, the righteous
remnent. He merely proclsimed thé@acto It remained for his
followers to interpret and to explain it. We might ask the
gquestion as to what Isaiah comeelved as the purpose for which
this remnant was saved and it might be inferred that even as
Isaiah believed that Yahweh employed all the forces of history
in the fﬁlfillment of His purpose, even as He summoned Assyriea
as the rod of His anger (10:5), or His bee, and Egypt as His
fly (7:18) to harass Israsel, so it wouldd seem logical that
Yahweh could not have spared this righteous residue for nought,
'but rather that they be reconsecrated to Him for the furtherance
of His purpose. DBut to do this were to réad into Isailah's
teachings the viewé of the later prophets; for we cannot ﬁut
conclude, &s with regard to Hosea, that Isasish saw nothing be~
yohd the reegtablishment -~ not of a chastened nation ~ but of

a righteous remnant as Yahweh's own people, without any regard
for Israel's ultimate relations with the rest of the nations.

With the exception of his doc¢trine of faith, which grows
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out of Hosea's concept of Yahweh as infinite love, and of the
holiness of Yahweh (to be discussed below ), not much originale
ity can be claimed for the remainder of Isaiah's message which,
in many respects, resembles that of his predecessors. There

i8 8 more marked universalistic vision, however, to be obgerved

in several passages among the writings of Isgiah, most of which,

20
however, have been agscribed to post-exilic writers (11:9Db;
21 21 2a '
14:24-27: 19:19 £f; 2:8~4 .,

Since this chapter is designed as a mere survey of the
prophetic period; we cannot pause to examine each of these
passages individually, but even were we to grant the authenticity
of cettain of them, the bulk of Isaiah's message does not war-
rant the conclusion that he went further than an anticipation

of the universalism to follow. There was, if these passages

are authentic, a whisper, at least, of that respunding cry

of Bzekiel's 1DVY¥ ]3”15 in the fact that other nations
might recognize the power aend divinity of Wahweh (Is. 18:7 ;
also a questionable passage), but no definite plam for Israel's
relation toward these peoples was as yet formulated. Xahweh

was the Lard of Hosts, of heaven and of earth (3:3 and 1:2;; 8:1)
His TI/2D filled the entire world, (6:3); He was the uni-
versal God, to be sure, but, aside from His sparing but a

righteous few, so rfew that they were scarcely worthy of

Smith - ROI, p. 161,
Buttenwieser - POI, p.273.

Hontefiore - HL, p. 147
Peake - on Isaish, pp. 438,444.
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consideration (6:13; 17:5 f£); except for this he has little
to add to thaf which was predicted by Amos. Yahweh will wreak
havoc, on the "Yom Yahweh'" (2:10-82) until the "cities be waste
and. without inhabitants, unfil the land be converted into a
desolation™ (6:11, also bL25; 9:11; 10:4; 17:5 £, etec.).
Israel must be destroyed because of her religious delusions
(1:11 f£) and her unrighteous conduct (1:16 £; 10:1-4; 9:7-20).
Aithough it was said that little originality could be
claimed for Isaiah's teachings, still he did expatiate on the
ideas which he received from his forerunners. Out of Hosea's
conception of Yohweh a8 being a God of unending love and un=-
ASWGrVing faithfulness, he developed the lofty ideal of absolute
and unquestioning faith. Yahweh, who wsas the sum total of all
#thical qualities, ?ahweh who was "holy" in the "purely ethical
gense of the term,"ai Yahweh who was Love and failthfulness ine
carnate, must be the sole source of Isramel's support. Ior this
reason, when Ah%# was besieged in Jerusalem and had the choice
of joining witthgyptﬁEﬁhraim,-Aram (30:1-5) or concluding a
tieaty with Assyria (28:15), at this crucial moment Isaish,
as he went forth to meet the king who was then inspecting the
water supply (7:3 £f) propounded ™:a new and unhesrd of policy,"
for he eadvised Ahap to Jjoin neither Assyrias nor Egypt, but to
place his entire trust in Yahweh, for "if ye have no faith,
ye cennot endure." (7:9; also 30:156), It is faith in a god

no longer 1imited bo Palestine which Isgiah enjoins, and yet,

2B, Buttenwieser - POI, p. 270 f; Smith - ROL , p. 150
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" has its
//n@#awthﬁléﬁé)it i /o particuleristic implications, for it ig

still Yahweh the God of Israel, who bids His people energeti-

cally to avoid any allisnces W1th foreign nations which implied
. also contacts with foreign gods and cu]ts, Yahweh has become

more than a god of gustlee more than a god of faithfulness

end love; he is now the .5?(7Uf ¥1l77) , Who,is absolutely

holy, whose character is a concatenation of "all spirituslized

ethical attributesﬁ and upoy Him alone Isrsel muet rely. It

is because of this doctrine of the pure ethical character of

Yahweh snd His insbility to betrays His undying love for His

people that Tsaish was forced to ask himself the question

concerning the "righteous remnant". And it was just as in-

evitable that he snswer "the remnant shall be saved," "the

small band of faithful ones among whom the divine revelatlon, B

rejected by Ahal and the.mass of the people, was sealed; this
“jg:_ small band grouping themselves sbout him‘(Isaiah) Would TE =

2 main under the protection of their God."zé {8:126)., They would

guard the word of Yahweh and mayhsp perpetuate it that it might
yot reach the rest of the world;24 but beyond this Isaiah {id
not go. Universal he was in his god concept, for his god was
one whose might ana power far transcended the limits of the

nation. He could destroy not merely Israel; but the vast and

'proud_realmvof Assyriea (10:5-19) because of its "insatisble
lust for dominionm, its brutal didregard for the individualities
of nations, and its dmordinate presumption, bordering on self-

25

deifiﬁations" And thus Yahweh might extend His reputation

R4, Kautzsch% - HDOB, 692b;,Buttenwieser - POI - p. 169

25, Buttenwieser - POI, p. 286.




and name fsr beyond the boundaries of Israely but Isaiah had

not yet arisen to that height where he conceived of Israel

ag His sgent in.the ngiffusion of truth or spiritual welfare
to humanity,“zﬁwand of this remmsnt as bearing His revelation
to the peoples of the earth. Another meteoric flash of light
across the horizbn; anofher watch has passed in the night, but

the darkness of natioralism had not yet been dispelled. ﬁ

D. JEREMIAH.

Although it would seem that in a chronological survey - j
guch as this, & presentation of the religious thought of the
Deutoronomic Reformation ought to precede that of Jeremiah,
it were better to reverse the process in that "he belongs in
that succession of which Amos was fhe firet member and, in g
gense, completed that line." Except for his eleboration of i
cortain doctrines, particularly that of the righteous remant

and its logical concomitant or d evelopment into an "individualism',
the substahce of Jeremish's message is gimilar to that of the
prophets already discussed. While primarily the prophet of

8 personal piety, of a direct andindividualistic relationship

to God, Jeremiah did contribute a profound conception to the

general advance in religious thought, which also had fbs

effect on the specific ideas that we have been following.
Like unto Amos he pronounced upon his. obstreperous
countrymen the irrevocable necessity of judgment because of

their moral dereliction (6:18,19, ete.); and spiritual apostasy

R6. Monbefiore ~ HL, p. 146
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(2:25, £). "Like as one breaketh a potter's vessel that ¢ annot

be made whole (19:10, cf. also 4:5-9), so will Israel be
degtroyed, until the carcasses of thds people shall be food

for the fowls of the heaven and for the beests of the earth;
and none shell frighten them away." (7:33~34), To him, the

horizon was as steeped in blackness as it was for his prede-

cessors, for there was no chance of repentence from the doom ' r
which d already befalleh her sister kingdom, Israesl. It was
. a8 difficult for his contemporaries to turn from thelr evil
ways and to seek the good, as it was for an Ethiopian to change
his skin or a leopard his spots. Yahweh wag to renounce com-

pletely this sinful nation, even as a man who divorces his

wife could not, in the light of contemporary legislation

(Deut. 24:1-4) remsrry her. And thus, "Israel, who has played

the harlot with many peoples™ cannot return to Yahweh." (3:1).
In addition‘to thig idea of a "decretum absolutum", .

Jeremiah agreed with the other prophets in his conception of SRR IR

Yahweh a8 being the mighty ruler of the world who ordered

the destinies of mankind, and thus he saw in the rising Chaldean
armies but the instrument of Yahweh's wrath agaihst His people, . .E
(1:15; B:15; 6:22, Bte.). From his symbdliosznt of passing ;J
the'@upp of Yalweh's wrath among the various nations,(25:15 f), ‘;
can be ‘gathered the fact that he also believed that Yahweh 5
would chastise the other egually culpable peoples. But, be- |
yond these ideas; Jeremiah did not make any great advénce, that

i, in regard to the particular problem before us,

Contrary tothe opinion of Kuenen ahd others, who deny

to Amogs or Isaish an absolute monotheism, but date its inception
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27
to the work of Jeremiah and the Deuteronomic reformers, it

geems from our study that there is no such gbsolute monotheism
even in Jeremiah, but that it remained for Deutero-Isalah to
enunciat e this doctrine, together with its fullest implication,

viz: the absolute non~existenge of all other deities. (NOTE H).

fhus we see that, essentislly, Jeremish's doctrines
were similer to those &f which we have already treated; yst
there is 6ne significant advance in his teaching which leads
just one step further along the pathway ﬁoward‘universalism.
Whether it arose merely out of the theory of ISaiah's "righteous

remnant’ and Jeremiah's further application to the individual

of this hearmonization between the concepts of Amos' absolute
justice and Hosea's infinite love, or whether it arose out

of the mere Tact that & remnant did adtually reméin, surviving
the catastrophe, we caunot tell; but Jeremiah gave a more
adequate and a mofe clearly defined portrayal of this remnant
and its function in the future, than A4ld anyg of his prede-
cesgors.,  To be sure, the present generation was valueless,
they were the "rotten figs" of no use whatsoever (24:8 f)
among whom "shall be sent the sword and the famine and the
pestilence till they be consumed from off the 1and/(igig),

but disregarding these destined to destruction, Jeremiah
ﬁurnad his eyes toward those who were carried away into exile.
He sgw in them the "good figs", the ones who after being

cleansed and purtféed by the punishment to be inflicted upon

them in the exile, would return to Yahweh with their whole

7. Kuenen = NRUR , p. 340
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heart (24:5 f£). The potter will have fashioned out of the
ugly clay a new and more beautiful vessel (Z;&%f537; Because
of the faith which Jeremiah piaoew_in this remnant composed
of his few.followers, but more especially because of his con-
fhdence in the punitive power of the exile, he "blds The
people to posgsess their souls in patience, for the time of
the restorstion, though it will come surely, will not come
soon. ¥Yith remarkeble sagacity, he entreats them to put aside
all thoughts of rebellion or‘vengeance and to settle down in
the landsg assigned to them."a8 In his letter to the exiles,
he advised them to build houses andvto dwell in them, to plant
vineyérda and to seek the welrare of the city withih'which
they are held captive (29:5 f£), and then after a long time had
elapsed (the seventy years mentioned in 29:10 being merely &
round number foxrian indefinite period), Yahweh would meke a
new covenant with Israel which, in its very nature would be
indissoluble, for it would jbe inseribed upon the heart of the
peopie, from the least of them unto the greatest of them and
through this covenant Isrsel would once more 5ecome the people
of Yalweh and He would be their God" (Bl:81-34).

There are some who éoncluae from this that this new
covenant would no longer be confined t? a single nation, but
fitted and destined for'meny nations'zj and "the teaching of

20
it would become needless, for it would be univérsally known,

28. Montefiore - HL, p. 207
29, ¥uenen - NRUR, p. 1566
lMontefiore - HL, p. B2l
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Kautzseh findsiin this new covenant 'nothing less than a dis-

tinet bresking with the conception bf the religion of Israel
gs a merely national religion, indissolubly connected with
partieﬁlar outward forms of the cultus, and, abowe all, with
a particular land., The new covenant oouldplossom forth and
bear fruit wherever an Isrselite looked up to his god with a
grateful and trustful heart. Thus the vietory‘is finelly won i
(says Kautzseh) over lthose particularistic features, nay

features bordering upon nature religign which from early timés

had clung to the religion of Israel."él In essence Kautzsch

is right. This doctrine of Jeremia%%,of a restored remnant

dedicated to Yahweh in a new covenant, by which all will,

innately or instinctively, "know Yahweh,', without the neceséity

of first being taught (31:33), this together with his emphasgis

on individualism and a personal interpretation of religion,

(springing out of his gropings toward th@ﬁater perfected doc~-

trine of individual responsibility) these things paved the way

for the teachings of BEzekiel and Deutero-Isalah, but even in

such higﬁly univerwaligtic passages as are found in Chapters

Tﬁgée ( esp. v. 17} ana Eéim ( v.2), a particularism bequesthed

- to him by the past is still present, and Israel's glorification |
'is marked throughout, (esp. 3:17). If the passage in Chapter 16:19 if
be by Jeremish, as Dr.Buttenwieser and others so strongly 113c'g'e,5"3

. .
~then there is a mostﬁ@x?mea@hing‘universalism expressed in his

writings. The whole passage, 16:10—18,21, is generally concededto

~, g the product of ilater times and while it must be granted that

31, Tau*zseh - "DOR p, 697D

- 32. Buttenwieser - POI, p. 103 f.




16:19 is not relevant to these verses, still it is possible
that it.too crept into the text at a later time, for it reflects
much more the thought of Deutero-Isalah with his most emphatic
denial of any other deity than it does that of Jeremiah who,
although seemingly a monotheist,.is yiot so erticulate in his
presentation. Dr. Buttenwieser, on the other hand, with
Giesebrecht, maintalns that 1t mggt have belonged originally
to the confession 17:5~10, 14~1800 and concludes from his re-
construction of this entire confession that "through it the
prophet affirms his own reliance on Wod, his firm hope of the
universal conversion of mw@kin&.“54 This accords fully, accord-
ing to the above~mentioned writer, with the same faith which
“the prophet had voiced elsewhere (4:2 3 %:17). If this be
_true'- and we cannot here enter so deeply into the problem -
then Jeremish's universalistic vision had, indeed, become in-
finitely broader than that of his predecessors, and 1t ppproached
the ideal of Deutero-Isaish. But such passages in Jeremiah
ére the exceptions rather than the rule,'and thus did not issue
fyrom & clearly orientated universalism. It might be argued
that they are the logical congequences of the rest of his
prophecy and thelr mere occegional appearasnces suffices to sub-
gstantiaste this fact. Yet, in comparison with the c¢learly de-
fined and éelf-consistent doctrine of Deutero~Isaiah it

appears to be but sn shticipation; but e glimpse of what the

[ra—

3. Ibid

34, Ibid, p. 115
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future promised, This much we can assuredly deduce frcm the
presence of such passages:: g: universalism that sought to
ezménd Yahweh's irevelation beyond the borders of Israsl was
struggling to the fore. The prophet felt its power and yet
he had first.to overcome that deeply rooted particﬁlarism
with which it came into contact. Here it is thaf there becomes
Vapparent and concretely visible that conflidt which later be-
came 80 important to the subsequent history. Universalism was
in the ascensién, but to say that the vietory had been finally
won over those particularistic features which from earliest
times had clung to the religion of Israel, Kautzsch goes al
step too far; for with regard to Jermmiah's prophecies, as
we have analysed them, we cannot but conclude,with Montefiore,
that'“owing posgsibly to the exigencies of the age, the storm
and gtress period under which he lived and wrote, we find but
small sPacé ailotted to the universal hopes and predictions.
They are not wanting, but neither are they prominent ﬁbr numerous .
The development of & national religion into a religi;n nearly
universal was wveserved fdr the great prophet of the exile."d5
It remained for that mighty catastrophe to elicit a new vision
and a new hope.

We are now well on the way Toward that universalism.
We have a remnant saved becanse of its individual righteousness;
we have that righteous remnaﬁt restored to the favor of Yahweh,

& universal ruler and disposeﬁof all the earth (though not as

yot the unddsputed and sole deity); but we have not as yet

i,

35. lontefiore - HL , p. 216

|
|
i
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found adequately and consciously expregsed any program for

this remnant to perform toward the other nations; we have not

as yet completely transcended the particularism of the past ..o
we are still primarily concerned only with Israel as Yahweh's

people and Yahweh as Israel's God.

B. DEUTERCNOMY.

But a few words will be necessary with regard to the
religious progress relevant to our Subject achieved by the
Deuteronomic Gode. It was a trenchant reformetion designed
to eradicate all local shrines and to introdmce the worship
of Yahweh.as the sole\deity; but in actuality if was not as
purely monctheistic as some aver (c¢f, Note H) nof did it break
through the limits of particulafism to any greater degree than
did the prophets who preceded it. Its god was universal (6:4),
"a god of gods and lord of lords (10:17), heving dominion ober
other nations (28:49), an ifJﬂz %bt who admitted of no
apostasy or infidelity. But there is in Deuterohomy,seemingly,
no general purpoée other than the extermination of idol wofship
-and the bowing down before xélsé godg; for this God, Yshweh,
had chosen Israel as His own to transform it into a peculiar
people, holy and just, loving God and following His teaching
alone. "Israel's devotion to Yahweh must, thérefore, be
ceremoniously indicated by difference of rite and custom from

the rites and customs of other races." While it might be

36, NMontefiore - HL, p. 189.




particularistic stringency and universalistic liberalism were |7V

inferred that this pronounced perticularism was but for a
laﬁger purpose because of the broad, ethical and humanitarian
principles (Note I) which appears as the fundamental factor

in the worship of Yahweh (Deut. 24:15, 19; 16:12, Decalogue )§
;uch 8 program is not set forth im the book of Deuteronomy,
Although we might make just such g deduction - 1f we may
asnticipate for a moment - With‘regard to the Priestly writers,
it must be borne in mind that they followed both the exile,

and the profbund contribution to religious thought made by
Deutero~Iggiah, the significance of which we shall point out
later; end so, without being inconsistent, it can be affirmed
at this juncture that the Deuteronomic writers did, in no wise,
advance to a deeper or more profound stage of religious thinking
than the one at which we have already arrived. Here, too, the

conflict of ideas is apparent. PrFriestly and prophetic ideas ,

both coming into the foreground. A practical religious pro=- %cw%ﬁ”
gram geeking to embody the theoretical idealism that had been
enunciated, a conciliatory attempt to combine or to bring !
about an alliance between priestly and prophetic theories,

to introduce a binding monothedstic conception of God, through

a concrete oéde of law and that most rar reaching of all

reforms, the centralization of all ritual and worship at

Jerusalem, But it did not, in reality, edvgnce beyond the

concept of a "holy nation, exalted above all others (26:19)"

entirely devoted to its God, blameless in its relation to Him,
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worthy of its dietinction as His Chosen People, but without
any thought for the world beyond, without any broad universslishic
tendency or idesl, for it aid not oceur to the authors of |
Deuteronomy that it was the duty of Yehweh's people to spread
the knowledge of Him beyond the borders of Israel om that this
extended recognition, whether affected by Isrsel or hot, was
the ultimate justification e and aim of Israel's election and
privflege. "Hinted at by the eighth century prophets, this
highest and only moral view of Israel's péculiar position among
the nations of the world was to be taken_up and worked out
go0me eightyryears after Deuteronomy, by the great prophet of
the exilea"sv ' B B

e have Quoted this passage at length because it is a
mogt striking and apt resumg not merely of the work of the
Deuteronomists but of the prOgrst of religiqua thought through-
out the preaexilio.period; "Hinted at" but not "taken up and
worked’out",'nof folloﬁaé?géﬁ perfected are the‘phraSGS that
might be appliéd tb an eétiﬁation of the progress made toward
universalism duringlthese centuries. We have seén the beginning,
(though not the end, as some maintain) of"that transformation
of the only god of a single hation into the only god of the
entire world;" we have also observed, first, the vaguest be-
ginning of that "doctrine by whiap this single god of one

people becume the One God of aliz but since the prophets, one

37, Ibid - p. 91
58. Ibid. - po 156 ffo
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and all"foretold judgment, one and all believed that the
effects of that judgment would be adequate and lasting,"
they had not_aé yot created a new ideal of their people's
function and destiny among the other peoples of the world.
Certain inconsistencies in their preaching, certain hints at
a future service formed the foundation upon which their
guccessors were to build. These hopes we may liken to those
firest faint glimmerings which precede the dawn. The inky
coverlet of night had been penetrated by their plercing needles
of light. Before the day was to break forth, resplendent and
bright, the darkest hour - the hour of the exile - had first
to elapse. To the events that ensued during that most tragic

time we now turn.
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CHAPTER THREE.

THE DARKEST HOUR.

THE BXTLE : BZBKINL.

Ao BEFORE THE DASTRUCTION,

It has been saild thatithe Deuteronomic Code sounded
the death knell to the true spirit of prohecy (with the ex-
ception of the sporadic attempts, here and there,to revive it),
and that henceforth the tendency arose to conventionalize.
and to stereotype religion, to place it wholly in the bands
of the priegts, and that with Deuteronomy and Ezekiel began
that movement which led to the triumph of ritualism and le-
galism in the Priestly Code. We shall endeavor fo demonstrate,
however, that, except for certain aspects of his work, which
Sprang'from his personality as a descendant of the Zadokite
family of priests, and especially from the exigencies of his
time, the teachings of Ezekiel were not a retrogression from
the iofty conceptions of the pre-exilic prophets, but rather
that they marked a distinct advance over the contributions
of his predecessors, that he, too, builtummm%he foundations
which they had laid; and that, although unable because of the
tragie day in which he lived, to rise above a certain decided
yarticularism, he daid, nons the less, makevgreat headway towsrd
that: towering structure of universalism to which each of his

predecessors had added his share of labor and effort, and to
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which the finishing and perfecting touches were added by
Deutero~Isgiah.

We need not here enter into a discussion as to wheﬁher
his prophecies in Chepters 1-B4 are but a nyaticinium post
eventum" and that consegquently the whole of his work repre-
gsents one piece of unified writing prepared for careful and
thoughtful study rather than for oral deliVery,l or whether,
on the other hand, they are his separate utterances-delivered
at the various ’_cimcasz lfplgn which he himself’ has asted them,
(20:13;8:1); for, in eitier event, our interpretation of
Ezekiel's message would not be substantially pffected, since
it is with the ideas evoked by the getual destruction of the

1and of Junah that we are primarily concerned. It is following

the unhappy turn of events in 586 that Ezekiel rises above

et e e A A S R LY & e

the conceptions of his predecessors. Up to that time, his

Pvm——

utterances (or his supposed utterances, from Dr.Buttenwieser's
point of view) are quite similar to those of the prophets

that hed gone before. Whéther his fulminations were directed
against the kingdom befare itsg destruction, oxr représented

&8 such merely as an object lesson to hisrfellow-sufferers

in the exile, matters 1little for our purpose, for in either
event, before the land Was actually destroyed, he was (or
represented himself to be) the prophet of doom, the denouncer;

and it was only afterwards that he becam9%he congoler and

prEanizer. To him also, destruction was irrevocably decreed,

1., Buttenwieser - Clasg Lotes.

2, Toy - Fzekiel, p. 90; Davidson, Ez. p. XXIII.




(13:1%; 9:10, etc.) because of Israel's perversion of justice
- and deeds of violence (22:6 f), but more especially because
of its worship of images sand false gods (80:28; 8:10 ££), and
its profanstion of the Sabbath (20:11-13}. sxcept for his
‘emphasis on the people's shortcomings with regard to the

cult and his failure to idealize the desert period (represen-
ting in his writings Israel as having been obstfeperous from

its very birth in Bgypt 16:26 ff), except for these differences

prophets., Iven the stresg placed by.him on oult and ritusal
tranggressions 1 almost inveriably aceompanied by ethical
malpractices (cf.eSpelaf5 ff, where the mbral: femends’far

- outmumber the ceremonial, also 22:7 £f). Although his was
s conception of Yahweh as being far more tranSceﬂ@aﬁt&itbhan
that of the previous prophets, though He was a deity that
coﬁld'only be approached through the proper mediators and
ritualistic observances, still, iu the main, these ideas were
more the result of Ezakiel's practical program of reform,

exifent to meet the situation which confronted him, than they

wefe 4retrogressibn on hig part. Certainly, he coneeived of
Yahweh ag dwelling in the very midst of His p90ple (45:35)
and of His spirit poured forth upon them (37:14), which dibine
spirit became the "bond of union and communion between them
and their God." (Note J). Although the means by which the
pecple might appfoaoh their God differed fromathe innate

L R ———_—

communings of Jeremiah, still Yahweh was, to Ezekiel also, a

his early message does not differ radically from the pre-exilic



near, rather than a ftar-off god.
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In addition to this, Yahweh was, even a3 in the writings
of his predecessors, the all-powerful and omniscient sovereign
of the world (1:15 £f} deciding not merely the destiniesof
Israel (20:5 £f) but of the other nations; Ammon (25:3);

Moab (¥8); Edom (v.12); Philistia (v.15); Tyre (26:2 £f) and
even far-off Bgypt (29:2 £f); in fact, he is the omnipotent
lruler»of the universe. Though Ezekiel does not posit the
absolute non-eXigtence of all other deities, but seems through-
outvall his prophecies to be vitally conéerned.%ﬂm%heir apparent
reality, still he does regard Yahweh as the god par excellance,
majestic and august. Thus 1t éan be seen that, with few
exceptions, the burden of REzekiel's message was quite similar
to that of Jeremiah.

To be sure, there were, even then, falnt hints of some
of the doctiines upon which he later elabofated and by which-
he wag to become quite distinct from his predéoessors, but they
were not as yet fully cryStallized, nor adequately articulated.
Despite the fact that he had prognosticated a thorough des-
truction, he too, like Isyish before him, felt that some would

"escape the sword among the nations when ye shall be scattered

among the countries," (6:8; also 5:3 ), a remnant would be spared

out of the slege. Although Jeremish had seen in Isaiah's doo-
trine of the righteous remnant which J¥ahweh, in His justice

and love,would rescue, the posgibility of éxtending this

3, Toy - Bzekiel, p» 95 f.
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principle even to the individual, it wasg EKzekiel who really

aphlied it to the single personality and thus he was assured

that only the soul that had sinned would die (18:4), that

were such righteous men as Noah, Daniel, and Job then alive
they{gggg%fwduid”§£$5M¥ﬁﬁﬁggi;g§§by their rightebusnesa (14:13 ££).
This expansion of Isaiah's conception of theArighteous remnant
into & more wellnroundéd indivfidualism than even Jeremish had
reached, stood Ezekiel in good stead when once the doom had
fallen, énd it was then that‘he saw within it wven further im-
plications.‘ But even in these earlier chapters can be seen

hig insistence that a remnanﬁ of righteous persons would be
gpared. In addition td this, he aiso already saw in the exile,
perhaps because, through hig own deportation he saw more

clearly the actual situationa or because he had already per-
ceived the deeper significance of his doctrine of individual
respongibility in the idea that the wicked who "turn from their
giny and execute justice and iighbeousness, gshall npt die,

but live" (18:21); for whatever reason it may have been he
discerned, in the exile, as did Jeremish before him, only a
chastening influence following which Yahweh "would gather

them from the nations (even from Sodom and Samarie ; [16:53 £)

=

and assemble them from the lands whither I have scattered
them, then I will take away their heart of $tone and give them
a heart of flesh .e.... that they shall be My people and I
will be their God" (11:17-21; also 20:33 -44). Euekiel, at
this time, also had faint glimmerings of that time when

through the reestablishment of Israel tec & greater glory than




it had eﬁer before known "all the tréss of the field (the
nations of the world) shall be taught that I, Yahweh, abase

the high tree and exalt fhe low tree" (17:22-24); Wb shell not
discuss just now the significance of this paséage, nor of the
anticipations of the I hu ]yn$ idea to be found in these
earlier chapters ( esp. ch. 20), for it was only in the latter
part of the book that they were fully set forth as his definite
doctrines and ideasy but it can be seen that already Ezekiel
héd,made‘some progress over his predecessors, though hié message
is quite similay to that of ﬁeremiah. The doom must come.
Even w ere such well-known intercessors as Nogh, Daniel, and

Job alive, they would "save neither son nor daughter..... but
themselves alone (14:20). But already Erzekiel had greater
assurance that thé destruction could not be final, but would
lead to a restoration and an everlasting covenant with Yahweh,
(16:60 £); already he seems to poséess, as we hope to prove,

a more clearly rounded and definite conception of ﬁniversalism

than did any of the inspired preaghers who preceded him,

By DURING THE EXILE.

But it was with the last deportation in 586, when the
flower of the inhabiltents of Judah were carried away into
: Babylon, that the turning point in Ezekiel's teachings#ame.
In our summary review of the pre-exilic prophets we did not

pause tocexamine the social and pplitical conditions of their

day (importent as this be for a complete and thorough comprehension

of their individual messages) because we were primarily concerned
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with the religious progression, or retrogression, with regard
to the ideas of universalism and particularism. It is necessary,
however, in order to understand the teachings of Ezekiel, to
cagt our eyes, fleeting as the glimpse must be, over the scend
that confronted this prophet in the years immediately folloWing
the destruction of the Temple inm 686. Although we know, from
other records, that the capture 6f the country and the depor-
tation of some of its inhabitants did not leave the country
depopulate&xtstill, among those poorer classes who remfined -
behind in a lend that had been war-ridden for 80 meny years,
and also among those who were carried Tar away from their home-
land, both the material and the spiritual outlook must have
been at an exceedingly low ebb.  Although the prophets' message
had been fulfilled, which fact might have won over the people
to the truth of their entire teaching, the actual resultcof
that final blow wag guite the antithesié of such expectations.
We-have already seen how hopeless the prophets were of weaning
their contemporaries away from thelr many religious delusions.
The people were too deeply rooted in their superstitious be-

liefs end primitive notions ever to appreciate the "prophets'

gonception of God and religion which presupposed & larger

4

measure of ethical capacity than the majority possessed." K

event of such sigﬁificance as the fall of Jerusalem, establigh-
ing as it aid the truth of Jeremiah's (and for that matter,

algo of the other prophets') predictions of the moral supremacy

4. llontefiore =~ HL , p. 224,
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of thé God in whose name he had uttered them, was able to
precipitate and ethical transformation."é If, as we have
pointed out, the prophets had not yet advanced to an absolute
and unmitigated monotheism, what might we have expected of
their idolatrous contemporariesi Surely, if they had risen
above henotheism, it could not have been farther than a nascent
monolatry, which yet conceived of Yshweh as dwelling in their
midst, and, especially since the Deuteronomic Reformatién, in
the sanctuary at Jerusalem, DBut even this was most probably
far beyond their understending, as might be seen by the fallure
of Deuteronomy and the persistence of primitive Canaanitish
survivals. Thus, most likely the appfehension of the prophets
had come to pass (Amos 8:11 f; Is. 28:19; Jer. 14:18), The
poople were completely paralyzed by the thunderous bolt that
had crashed down upon them. Stunned by the severity of the
blow, they were steeped in darkness, wandering from sea to sea,
unsble to find their god, whom they identified with their

land, now laid waste. Even had they retained their faith in

Him, they could not worship Him properly on foreign goil,

(Note X), for, much as religion had developed by this time,

surely this idem of the universality of Yahweh had not yet

penetrated the masses. Although they may have become somewhat

reconciled to the prophets, since their words had been fulfilled,
although they were on seemingly more friendly terms with their
seers (as evidenced by Jeremiah's letters, for example), still

it ig highly gquestionable whether they as yet comprehended the
profundity of their message, so ill-understood even in our

rresent day., Certain new ideas may have occurred to them, as
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is apparent from their concern regarding retwidbutive

justice and thelr dissatisfaction with the old standards

(Bz. 18:1 £f), still they had as yet no understanding of the

universél nature of their god. Although manyéx forced by the

exigencies of their time to seek,some mode of worship even on

foreign soll, rabther than desert Yahweh altogether (c¢f. Note K),‘

gtill a great number must have "bowed to the ground in iMourn-

ing, void of knowledge (of Yshweh)" (Jer. 14:18). Tor, to the

vast majority, even the observance of Sabbath and circum-

cision, now the only possible distinguishing marks of Israsl

a8 a people different from the nations among whom they dwelt,

even these rites could not suffice. To them the cult was

still of primary importance. Heretofore, if defeated in

battle because of Yahweh's wrath, they had but to placate Him

by inereasing their oblations and renewing their zeal %n bringing
sacrifices, but now in this "unclean land" even this was denied

them. DBesides this inability to worship Yahweh properly from b
their point of view, there was little use of so doing even
were the opportunity available. An impotent deity He had
proved Himself to be, for He had been defeated by some power

gtrohger and mightier than He. ESpecially was thigs fact re-

gifif; - cognigzged by Israel's surroﬁnding nelghbors and their taunts

» | and sneersvwwere even more difficulkt to bear than their grief
and terror over the loss of their nation (25:5; 26:2; 34:39),
Phese peoples, since the early times, but especially since
Israel had adopted a policy of aloofness and s eparation (about

the time of Isalah), had despised Israoel for its vaunted
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boastings as to the supremacy of Yahweh and the sufficiency
of reliance on Him alone and now, in mocking accents, they
derided those who had survived the carnage: "Aha,"phey sald,
"when my sanctuary was profaned" (25:5; 26:8); scornfully
did they proclaim Yahweh's impotence before the gods of theilr
conquercrs and now, at last, they ironically remarked, Israel
had become "like the nations roundebout™ (25:8), in nowise
better than they. In consideration of all this, it wes small
wonder that these despalring people should see no alternative
but to "become like the nations, serving wood and stone”
(20:52). Thus, for these two reasons: the inability on foreign
s0il to translate their devotion and belief in Him into those
scts and visible ceremonials which they belie#ed were requisite
and the apparent fuility of maintaining an allegliance to such
& powerless and impotent deity, these two elements made it a
period of much skepticism and confronted ﬁn@ prophet Izekiel
with the problem of revitalizing their waning faith in Yahweh.
And Tinally, es llontefiore points out, even had they
retained complete faith in the power and justice of Yahweh,
and that the exile wag the"legitimate result sesea0seo Of present
and personal inigquity," their hope was gone, for it was no?
too late to'rqpent. "The vital sap was gone from lsrael,"o
Their_bones vere dry, their hope was lost, they were ruined.
(Ezek; %7:11). A national resurrection which, with their old
idea of tribal solidarity and tribal responsibility, was the

only thing to which they could aspire, and this restoration

5. Ibid, p. 228
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was quite beyond their mental purview. Ior these reasons,
outlined above, it was a réther dark and gloomy situation
which Ezekiel faced in the years following that great national
disasfer:"helpless despalir;" faith in their God.destroyed,
"rebellious murmur,'" and 1ldolatrous apostasy ..... With this
lugubrious picture before our mind, let us turn to the actual

work of the prophet.

Realizing the reactions of his contemporaries, their
religious delusions and their present despair.a@w&tchmen to
tle House of Israel (33:7), he set himself the task of restor-
ing their faith in Yahweh, end imbuing them with new trust in
the future. To do thils he had firet of all to preach a message
of optimism, of faith, of hope. Facing the actual d esolation
of his people, he realized more than his predecessors ever
could have appreciated, that he must do much more than merely
upbraid the populace for their shortcomings, either past or

- Preuenl. It was imperative that he fill them with faith in
a definite and concrete and tangible fubture. The doom could
not be the terminus ad guem of his proyheeies. He must =
ehvisageﬁ for his dejected contemporaries a glorious vision
of the restored nation. If Ezekiel Wa.s only the prophet of
unresteaeined particularism, and we shall endeavor to refute
this commonly held point of view, then it was because he was
compelled to be just that. As an ideal teacher, as the per-
fect pedagogue, he had to place himself on & level with his

people, he had to begin with thelr own popular conceptions,




Grins R A ROREE e T T
AT b T y

60

-to start with the foundation of their own beliefs. Though

-i@ was a dangerous procedure to build upon such shifting sands,
i£ was his only alternative, The apathy, or rather the'oppo—
sition which had greeted his‘predecessors, was adequate proof
of that. It was futile to attempt to ilmpart anything without
first congidering the apperceptive magss of his hearers' minds.
If this be remembered, then we will understand better the work
and inspiration of this true descendant of that galaxy of
religious genius who preceded him.

Had Yahweh proved Himself impotent in the eyes of His
own ngtion and of the nations round about ? Then He would
vindicate His reputation by proving.in the sight of all the
world that He was yet a powerful and mighty ruler. The prophef
was already donviﬁeed of the universal dominion of Yahwel,

( supra .58} but it was to a deluded mass that he addressed
his words and this was one means of assuring them that Yahweh
had not failed themj that He had not deserted His people, but
above all, that He was not an impotent deity. "For the ssake

of His Name," in order to reestablish His former reputation,
now profaned and despised,(36:;20), He would take His people
from the "nations and gather them from all countries and bring
them into their own land." (36:24), We have already found
anticipations of this idea in Ezekiel's earlier chapters (20:4,
£, etc.), but with whaf greater gtress and emphasis does he enun-
ciate it here,nbw'that Israel is actually destroyed, an ob-
Ject of scorn and derision in the eyes of the nations round-

about (25:8). Over and over again, in this chapter, does




he reiterate this doctrine of 1Ny ’:VK)% (vlil, v17,etc.),
"Israel, «v¢ +...0 Qispersed and scattercd among the nations
whither they went... caused MMy Name to be profaned, in that
men said,'these are the people of Yahweh, and are come out of
His land' «..... and then I took,pity on My sacred Name which
the House of Israel caused to be ﬁrofaned..... therefore,

gay to the House of Israel, '"Thus says the Lord Yahweh. INot
for your sake do I act, O Hsuse of Israel .... but for My
sacred Name which ye have made profane. I shall maeke sacred
My great Name,'" by festoring Israel and by renewing His covenant
with them (36:16~32; 37:21 ff, etc.).

The prophet does not condone the sins of the peoplej:or
nor has Yshweh overlooked them. Little as they merit redemp-
tion, much as the people realize that their redemption is
remote, that their bones are dry and their hope is gone, the
prophet assured them - and to his contemporaries his argument
must have been extremely cogent - that Yahweh must restore
His people. HNot for their sake, &inful, wretched generation
that they were, with but few desirous truly to repent; not
for their sskes, but in order to é%?ngh@te His reputation
wh%gh Iand been 80 sneeringly impugnédi'if is in order that
Israel and the nations shall know that I am Yahweh - great,
powerful, universal God (28:84-26; 3B7;13; 85:156; 54:27, atc, )

In this way slone, it sseems to us, could the prophet
reestablish the peOPle's faith and reinsure thelr allegilance
to Yahweh, which was the filrst step requisités for the rest
vof his teachings. In this way did he convinewe his he arers

that, despite all appearances, Yahweh would arise to make good
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JHis claim‘to supremacy. Nor did the prophet doubt his own
words. Mirmly convinced was he, though for other reasons,
perhaps, that Israel would be restored, for he had elaborated
Jeremish's incipient individualism into a clearly defihed
statement of the doctrine., But Ezekiel did not'stop with the
mere assurance of & restoration. He wwas too practical and
fer-sighted for that. Once restored to ‘ahweh's favor as
evidenced by éyreturn to their own land, which was the only
proof positive that would dispel 81l the doubts, in both thelr
own and the other peoples' minds (34:27-29), what means then
could guarantee their future alleglance to Him? 1In order to
maintein this new loyalty, Ezekiel formulated a positive pro=-
gram for the péople. It is in this program (chapts., 40-48)
that Egzekiel's particularism:is:most d¢learly portrayed , for
therein we find that Isrsel's restoration is for the purpose
of reestablishing that peculiar relationship between Yahweh
ahd Israel Whieh had been emphasized and reemphasized from
the very dawn of its history as a nation. Erekiel seizes al-
mbst every means at his éomménd to insure the permanency of
‘this union between the people of YahWeh and the Gdd of Isrsel.
Again he keeps in mind the views of the people, for he is the
practicsl teacher, the officient pedagogue. Althdugh the
proyhets, beginning with,Isaiah, had used the term MJVTT)with
a new and highly ethical interpretation and implication,
Ezekiel, émploying the term throughout his writings, reveris,
however, to its old and physical connotation. Israel be-

comes mn5 UJYT‘I), and Yahweh becomes i'N“)W"? lU'l‘T‘,'),




he assumes the rdle of Sxrwr vIpn and Isreael is the - wrpr
Expesl, uniquely and péculiarl;&felated to Utel God,Yahweh, by
abphysical and tangible bond, by a mysterious tabu which

- separated them from the rest of the world. This idea Wag

easily comprehended by the people among whom the primitive
conceptioqgof physical cleanliness and uncleanliness, of

gacred and profane, of tabu, were still deéply imbedded.
Thus%?%hus aléne could the prOphétﬁamgnappagleato a peoplé

who had failed completely to understaend the supreme ildealism

of his predeoessors; And ,being of a priestly family, he
realiéed éll the more the value of the ritual in the lives of
the people. To Dbe éure, he might have argued withbthe other
ﬁroPhets that the cﬁlt did but blind the people to the moral
demands of wrelligion, and was therefore but a stumbling bloéks
But he recognized, on the contfary, that 1if he could in any

way impress his geﬁeration with the actual ethical demands

of Yahweh which, as we shall eventually see Waﬂfar from ignored
by Lzekiel, he could do so0 only by comprdmising on this

point. To all the mations of antiquity the worship of God had
no greater sipnificence than the cult. "To whateber literature
of ancient times we turn we see that religion was ildentified
with ritual end sacrifices and that in these the whole religious
life centered ... 2 view which, notwithetanding the teachings of
thdprophets, is also found in the Talmud."6 (Mish Tasnith IV).
The prophets, likelIbsenis Brand, had demanded "all or nothing,"
'and as we have already observed, they secured the latter.

~ Ezekiel, confronted by thecactual danger of apostasy and

agsimilatiom, knew that in the people's mind sacrifices were
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the "medium by vhich men might enter into, or rensw his commun-
fon with the deity,"o and realizing that to reiterate the
prophets' denunciation of the cult would be disastrous, he
ingtituted an elaborate ritualistic system, as & practical
means of securing and maintaining the peoples' allegliance

to Yahweh, 1In no other way could he 1ift the people from that
lower level to the higher ethical principles to which,iwe are

certain, it was also his purpose to exalt themn.

As thoe people were convinced that it was a false worship

s tare

gi_Y@gwgg;, as well as an idolétmous worship of other gods,
that had b%ought about their dispersion, RBzekiel, "from a
priestly point of view, and with a love for temple ceremonial,
not shared by Amos or Isalah, sketched & plan by which ihrthe
Israel of the Golden Age , every semblance of idolatry might
be avoilded and Yshweh might dwell once more within His chosen
homeo"7 Thus, the last nine chapters of his book are devoted
entirely to the externsl organization of the temple and land,
with its elaborate ritual and purificatory processes.

In fﬂese same chapters there occurs that pronounced
particul arism which has blinded many to the'universalistio
elements which we feel are aleo to be discovered in Bzekiel's
writings. But, from this plan for the restored nstion, it
1 quite obvious that he stressed far more than did any of

his predecessors, the unigue and peculiar relationship

-6, Buttenwieser - POI , p. 314 f.
7. llontefiore ~ HL, p. 855




between Yahweh and Isrsel; thét he sought to safeguard this
gacred covenant by every meang possible, by the minutise

of an elaborate cult and ritual. It}is evident also that

his chief aim was the preservation of Yéhweh's ganctity and
his highest aspiration, apparently, the restoration and exalta-
tion of Isrsel to eveh grester glory than it had known before.
An examination of these oh&pters reveals also an extreme
oxolusivism even to the extent of oustlng the foreign servi-
tord, the menisl ministrants of the Temple, and the supplan~
%ing of them by the Levites (44:6). From his people's ranks,
now no longer a mere nation, bul a religious entity with cer-
tain beliefs &and di@tinntvpractioes (viz,: the belief in
Yahweh as the sole deity, in His Omnipdten&e, the practice of
circumcision, the Sabbath, etc.), he excludes from this
“Congregation of Israel" ( Sxrws Snp ) all the uncircum-
cised, denying them the right to enter the sanctuary 0f Yahweh
(44:9) and what is by far more harsh and cruel, in the light
of thase times, he dooms them to an inferior p081t10n in

Sheol (31:18; 02:17 ff,.8 His pronouncements against the
other rations because of their hostility to Yshweh's elect

are most virulent, and his vigion of the new Jerusalem and the
rebuilt Teﬁple as the center of the earth (38:18) in whick
Yahweh was henceforth to dwell (43:7 ff;748:55) are markedly
ghauvinistic., Here Yahwoh was to ruke over His people

(B4:2 ££; 37:22).At Tirst he hed had the ides of an earthly

8. Toy - Ezeklel, p. 162, Note (18)
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monarch, descended from Devid (17:28+84; 34-23), but with
hig growing opposition to(thé}royalty, he found them culpable
for the sins of his people (54:9) and 190ked to Yahweh as the
suprene and sole ruler of Isrsel. The temporal sovereign
would be but & prince smong them (34:24) whose chief fundtion
gseemed to collect taxes for the Temple services, and gﬁy
gusranteeing the regular performence of the cultus and of
providing the proper offerings for this purpose (45:1% ff),
All thewe are partiéulariétic elements thatiare indontTOVGrtible;
but, did he merely retrofress to a brimitive gseparatism, or
‘did he too have glimpses of the prophetic ldeas of universalism
even amid this meze df meticulate detail; Aid he seek to
hermonize the growing idealism of the prophets before him
with that particularism which was the-neeegeary product of
the time in which he awelt? |

In our opinion, fhose who affirm onlyAEzekié;'s
partioularism laﬁ/altogether too much stress -on the lsest
nine chapters of his writing end are either wholly oblivious.
to much that is contained in the mejor powtion of his work,
or they ragard it as a mere appendage hardly worthy of mention.
Ezekiél; however, was undoubtedly too great a figure to be
‘used to illustrate but this single tendency. There sare some
who, with Duhm, summerize his téachings as contributing not
a "single new idea of religiow or ethical value" and ‘that in
Ezekiel's new Jerusalem there is no longer anything that

has to do with prophetic religion, but we alréady breathe
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the air of Judgism and the Talmud. To contravert this

" opinion, one has but to examine his writings, outeide of
ﬁhia 1egislation for the futﬁre gtate, end one will find that,
although he built upon fdundations already laid for him, gtill
he did sdvance beyond thé qéncept of universalism held by
his prédecéssors, and thus he was their truelﬁpirituél deg=
6endant.

What, then, Wa.g the purpose of all this leglslation
of all these external enaotments, and of thisg glorious future
state. In the first place, in regard to the individualz, did
iﬁ'mean that hehceforth every individual would merely concern
himself with Temple ceremonial and have no other duties in |
life but those of'worship and ritusl purity? Wasrtheir whole
1ife to be merged in the service of th_é Temple? Only if
we arbitrarily separate thésa last nine chapters from the
rest of the book can we meintain suoh.a»pbint of view, what
are those sfaiutes of life, the dolng of which would‘be the
mark = of that new heart and that new spirit which repentance
and God's grace Would win for Israel at last? They 1nclﬁde,
on the one hand, the avoidance of idolatry, but otherwise
they are exclusively ethical. What must I do to be‘saved?
Bzeklel answers: ﬁS@r#é Yahweh 6n1y; be just;tbe pitiful; be
chaste! 'Oppress no one, restore the pledge, commit no pillege,
give bresd to the hungry, clothe the neked, execute true judg-

ment between man and men, (1416 ££)...... he im right,! saith

9. Duhm - Theologie der Propheten, pp. 252 ~ 263,
Quoted in Montefiofe -~ HL, p. 240
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. Yahweh"; while even in the midét‘of his particularistic
legislation (40-48) he requires of the prince that above

" a1l he must rule in absolute justice (,4,5:9-'12‘)"10‘ Except

for his'pxmvioua'and pragmetic emphasis of thercult, his
ﬁrogram_ggggﬁgggwggﬁggfhﬁpom“ﬁye 0ld prophetic preschments =
to do,juétice,'to 1ove mercy, aﬁd fgﬁﬁ;ik'humbly‘bafore God.,
His 1mga1i3m,predominatea,”it is true, but only because he
‘had réalized»throughl his close conta‘ct with the people, that
the pr0phatic}prbgram of "geek good and not evil" had not
sufficed., Righfaousnéss énd jugtice were not enough. Ezekiel
workad » with and through the individualm, for it was through
his gxtansion of this docotrine, foreshadowed in Jeremiah,
thatzhe percelived the seed from which would blossom forth an
Israél; rejuvensted ahd restoved. It was this idaa; this
faith in the individual, rather than those doctrines adopted
fér purely expedient purposas.that'gan Ezekéel such confidence
in the possibilities of the future and it was this emancipa-
tion of the individual soul from the old collective or tribal
responéibilities‘which wag perhsaps his greatest contridbution
to the religlous thought and 1ife of his times., He turned

the gaze of the individual from the past sing, which he felt
fhat he had inherited from his forefathers and fof which he
was held fesponsiblg. He 1ifted grdm his shoulder also the
burdén,of what he considcred his own irremedial transgressions,

that he might'see with him the vision of the.dri@d up bones

10, Montefiore - HL, p. 256
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once more revivifiéed and reborn. In his own mind this must
heve been the parsmount idea} and although to the poople he
héd to . sppeal through his dootrine of - e IANBS and
his compromise on ritusl and rite, stillwe must agree with
one of his commentators that it was "in this prbfound concept,
reached through}suoh,reflection 83 the downfali of the State,
leaVing now no place fox'religion, except in the soui, or in
the sentiments, expressed by the men around him," it was in
this hop@AWhiGh he held out to his contemporaries, this hope
that he extended to the indlviduel that if he dld:but repent
of his evil weys, he Woﬁld be forgiven and his ﬁation re=
gtoied,¢(55zll ££); 1t was in this concept that his greatest
contribution lay énd‘tﬁat hé found tha'trﬁe relson d'etre
for the reatoratidn.ll "In these faithful few Ezekié&‘aaw
the genesis of a new commonwealth in which Israel's true

_ , SRR B |
ideal would be reached." DBut, in owder to attain to this

ideal, he had first to give these individuals,a'ooncrete and,

(t0 them) comprehensible means of attalning their redemption

through Yahweh. The‘rituﬁi_was the means but their understand-

ing of his ethical demands was his hoped for end (18:4,;14:6, etof)
Thié, then, weas his‘purpose with regard to the individual,

And with regard to the nation? Here, too, his aim was
but an extension of this prinoiple. Out of his concept of

individual repentence #fid of forgiveness, grew a similar

11, Davidson - Bzekiel, LI
12. Smith - ROT , p. 205
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application of it to the State. Yahwoh was to restore His
people for the sake'of His reputation, to bessure, but also
fo? a deeper and more spiritual reagson. "Like a shepherd

" geeks out his flook when the sheep are dispersed," (B4:11),
80 Yahweh, béeausa of His great love for Israel ever since
its very birth (16:6 ££) would seek out His flock and deliver
them from all the places whither they had been scattered.

Not mérely fdr the aake-of.ﬁia Name; but for a larger pur-
pose would Yahweh do all this. He would redeem Israel; He
would 20 to such extremes as to destroy the nations round
abéut, éven wreaking vengeance ﬂ@énﬁ &ilfthe hoats gathered
together under Gog'(éhapts. 38~39) for a loftier reason than
the merO'reeatablishﬁent of His reputafion. This greaﬁ and. - .;

*final vietory by Yahweh, achieved even after thé_nation Will

‘have been restored smd which, as Toy points out, does not

app ear aszvery far off, but that it seems to be an event

pfophesied for the near future,'even as being_synchronous

with the restoration to Palestine, that it might serve as

the mainwmeans of 1eading Israel'tq a true knowledgé of

Yahweh.lu And all of this is not for Israel's sake, not

merely for the sake of Yahweh's Name , but rather that “fhey

shall know that I am Yghweh." (38:28; 29:7, etc.), '
Now, at first glence, this phrase Seems to imply the

seme 88 does the idesa of lnw‘,snog’ B the mere &0knowl-

-edgment on the paxt of the other nations of Yshweh's power

13, Toy ~ Bzekiel, p. 176, the (18)
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or even supremacy over the other gods, still its constant

use in relation to Isrsel as well as to the other peoples,

and also its occurrénce in a rather different phrasing, such
a8 Davueya '71 'prnn\ *fux. DY NVT ,yDE
which Toy trenslstes ag follows: "in orddr that the nations
VShall learn what I am when, through thee, I menifest Myself

to them as worthy of reverence"(38:16). This verse geems to
imply a deeper and broader éonnétation. We have already ob-
gerved what the ides of "knowing God" or "knowledge of Yahweh"
really comnotes (ef. Note F), and it is not unlikely that

this is what LEzekiel's aspiration sothelly wes. Ag Davidson
points out,"the words mean move them thet those sddressed
shall learn that it is Yahweh who inflicts the Judgment or h :5
confers the blessing upon them; they mean that they shell N |
learn the nature of Him who is dealing with them."14 And to
know the nature of a god is to know his reqﬁ;remants end
demands. The nation knowing of Him as the greatest of the
gods, a8 would be demonstrated by‘Hié renewed menifestations,
réocgniaing Him agithe allnpowerful“ahd even sole Aeity s.o
since this tod'would be proved to the nations who doubted _
His supremaey,~ to do all this weré ipso facto to éeknowledge
Him as their god also and to sesk His way. Otherwise, the
constant use of tho phrase "and they shall know that I am
Yahweh" would mean very little, especially since the same

Wdrds'are applied to Iérael, who acknowledesd Him but did

not worship Him. Iaraél, thr ough ité redemption, was to

i
:

14. Davidson -~ Hzekiel, p., XXVIII
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become thoroughly uonvinggthhﬂt Yghweh is God,rbut surely
this woﬁld not suffice; this would not satisfy Yahweh. Learn~-
ing that He is God and God alone, it became incumbent upon
Israel to worship Him, and hence the chapters 40-48, for'thig
i$ what Yahweh required. Can it not be deduced therefrom
thﬁtrthe game is true of Ezekiel's attitude toward the other
nations? Ho be'éure, to}effeot this grand, final triumph of
Yahweh, much eruel and btutal destruction would first have

to ensue. But even ss Israel had to be destroyed, even as
other nations, as viewed by the other prophets also, had to

he ravaged»fnr not acknowledging or truly revering Yohweh,

g0 in Ezekiel Vahweh would have to prove by His might, and
here again he speaks 1n the only language comprehended by

hia hearers, His zright to be worghipped by all. And sl though

- Bzekiel might have gone still Pur ther by showing just how the

nationg now acknowl edging Yohweh's supremacy and seeklng to
worship Him, night secure the necessary_knowladge, he does

ﬁdt follow 6ut his own theory to its logical coneclusion. By
im@lioation we might say that this people oonaecrated to
Yahweh, with His aplrit upon then, weie to becoms the exponent s
of His will to the world. But to do so would be to take

much for granted. Iarael had not yet become the active agent
of God, His minister to menkind, but Israsl most gsguredly
geems to be Yahweh's pessive instrument, His b’ ‘AS NI
through which His reputation would aventually reaoh all peoples
and through whom His worship would be extended to all nations.

{ An apt sumnary of this general plan lg to be found in Davidson's
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Introduction to Ezekiel: "He who . knows Eimself.as}God shotie
has become historically the God of Iarael, hes begun His
rovelation to the world thus , anﬁwill thus carry it to an end,
t111l He is known to &ll the earth. Therefore, He oannot des~
troy Israel, for this would undo the first step of His

great purpose, already taken, and efface from the minds of

- the nations the knowledge which théy have of Him, which they

" nave reoeived by His redemption of His people in thelr sight...
The prophets' ideal is & large one‘and might comprehend more
than he £ills into 1. It is that God's revelation of Him-
golf is histowical, that He becomes the God of one people,

- with whose destinies His Neme is linked, that Hig rule of
this people in their hibtory, lts progress and final issues,
Lhe way He 1sada them and that into which He at lagt fashhbons
them is His revelation of Himgelf to the eyes of mankind."lb
tho this very conclusion our atudies also have led us. In.
Bzekiel there 1s a most pronounced partioularism, a moat
rigid and rigorous rituslism, but which we have'felt wete

dus primaxrily to his practical program and necessary oompro-
mise with the limited mentel and spiritual capagity of his
contemporaries. But he did not rest wontent with thié alone.
VA aniversal'ideal was atill sfruggiing t0 the»fpre; and although
a full and adeguete expression of the dootrine is not to be
found a8 yet in hia writings , still the dilemma whioch has

over sinecs confronted Isrqsl's teachers, Laoed him 8ls30.

16, Ibid ~ p XLI £
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He conceived, on the one hand, of Israel as the ** WTpv,

a8 His perpetually peculiar énd_particular people, His unique
pr operty, but His property only that He might use them in the fur-
therance of His owm pursuits, which included the reestablish-
ment of His reputation and the.aeknowlédgmentrof Hig power
by gll menkind. Nor this slone, for mere acknowledgment did
not suffice for any god. He had also to be served and wor-
shipped by all who now look upon Him as the great and All-
mighty God. Nations would through His unprecedented meni-
festation come to know Him, and knowing Him, they would seek

to undersfand His way, His requirements and demands. 8o |
powerful akleity would have to be reverenced by all. Thus,
Ezekiel has grasped both ideas snd approsched & harmonization
of them by conoei#ing of Israél 89 Yshweh's peculiar peoplse,
His holy nation for whose benefit He manifests Hls supreme
power, but only thab through His deeds in behalf of His
nation, they may become g " correction and a gign"” of 8 symbol
of warning and admonition (5:10) to all the peopleé.of thoe
earth, that they too might seek Him. Whether all mankind
would then enjoy the same relationship i3 seemingly not con-
sidered nor‘adequately answered by Ezekiel. Only this much

is certain: he was struggling with the problem. He attempted
s solution ih the conception of Israel as Yshweh's elect, His

chosen ingtrument, trainea and instructed in His way, through

whom might be extended to all peoples the "knowledge"‘of Him,
in the fullest implications of this term. |
\ The £lame: kindled by Isailsh's doctrine of falth and
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its concomitant, the "righteous remnant", by Jeremish's
nagcent individualism and fubure covenant, 1llluminated REzekiel's
path and led him on through the dense night of the exile. The

darkest hour was passing. The moment of dawn was nigh.
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CHAPTER FOUR.

THE DAWN OF UNIVERSALISH.

~A. DEUTERO~ISAIAH.

} ,It wag éboﬁt thewmiddle of the 6th century when streaks
of light begen to appear over the darkened horizon in Israel. i
In the rise of Cyrus, hls revolt against Media (549 B.C.) and
his conguest of Lydia (546), the downfall of Babylon. was im-
minent and the redemption of Israel seemed nigh. After meking
himself master of Sardis and the kingdom of Croesus, Cyris,
with his victorious armies, turned toward Babylon, which
country hed allied itself with Lydia, Egypt and Bparta (B47)e
Little rgéi@tanee could be offered to this mighty congueror
by the weak and vacillating Nabonn%dos, 80 in the year 538
Cyrus entered in triumph the capitol of Babylonia where he was
enthusiestically proclaimed the monarch of that land.
With this"great and bloodless victoryaohievad,"l new l
hope was born to the exile. Light seemed to be breaking forth |
all about them. Ydhweh?s deliverance, promised by the prophets
after their purgation in exile,'seemea ot hend. Iven before
the fall of Babylon, tharefore, the "early successes of the
Perglans, féreshadowing the fall of Babylohia, heralded Israel's
restoration and wag thus a prelude to the golden age." Glow-
ing enticipations and rash national promises must have char-
acterized the thought and perhaps some of the writings of this
time. (Is. 21:1-10; 13:12471411-23) (Note L),

l. Montefiore - HL, p. 261
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But the religious geniug of Israel was not limited to

visiors such as these. In one master mind, at any rate,

tpe approach of Cyrus gave the impulse to a "wider doctrine

aha a grander theodicy.ﬁ In the preachments of Dentero-Isaiah
“algo this new hope 18 kindled, these glowing enthuaiasms and
’fervent antioipations are to be found. He too sees in Cyrus

the redeemey of his pQOple;rhe soe8 ih his conguest (whether
impending or accomplished need not be considered here) the end
of the exile of his peopls., Bub his contribution, his religious
genius lay in the fact that he saw much farther and deeper |
then this. He saw in the restoration to fodlow that broad

and universsl extension of Yahweh's worship to all the na-
tions of the earth. He gave definite form and concrete ex-'

- presgion to that ideal to which the prophets preceding him

Hﬁd but aspired.

The starting point of our discussion of Deutero~Isalah's
writings ought to be his god conception, for it iz from his
absolute and perfect mdnotheism that mueh of his‘inﬁpiration
flows. Yo be gure, it cannot be definitely ascertained whether
he belie#ed that because Yah™weh would perform all this, He
mst be neceagarily the ceuse of all other things, or, on the
other hand, that because Yahweh 1¢ the cause of all things,

He must also ashleve this signal victory. There are allusiong
to both idess in his writings, indicative of the prophetlés
profound processés of thought. By vwhatever logic or inspira-~

tion it came to him, however, it seems that the former idea

~1s the more prominent. DBecause Yahweh is the sole rulsr of
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the universe, the Creator of all that exists, the Une who fore-
knowe eand fore-ordains all the evente of history, - because
He is a god, Absolute and One, it is He that has arisen to
redoem His people. Thug, the proper point of deperture i
the prophet's monothéism. Be is the firgt of the prophets to
~'deny, eategorioally and smphatically, the existence of all
other deities gave Yahwoh. (Note H). Again and agsein, ne
repeats the formula: "I am the Lordw--thers is none else."
(45:18;21; 46:9; 44:6,8, otc.). Even as the phrase "That
they may kunow that I am Yahweh" became the shibboleth of
Ezekiél's utterances,vﬁa doesvthis negation of all other
divinities assume like proportions in Deutero-Isaiah. Yahweh
is the first and the last (44:6) before Him there was no
god formed snd none shall come after Him (43:10). TFor this’
resson, the prophet's most bitter invective ié directed apainat
thoge who allege the exlstence of other gods, thus aiffering
from the earliér peophets who had merely denounced the worship
of other deities as a8 sinful transgression of the mandate “ye
‘shall have\no other gods béside me."l Bitingly snd ironically
doesg he ridicule the mamufactured erticles whish they call
gods, regarding the "whole process as thebretically and in-
trinsicslly absurd." The:ﬁéshioning of a log of wood, part
of which hes been used for fwl, into en 1dol to be worshipped
is, to this prophet, not merely a transgression of Yahweh's
statutes, but the height of folly and self-delusion (44:9-20).

In this wise, does,Dautﬂrchsaiah advance beyond hié
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predecessors' terminology even of "non entity" ("*4“. obdn)
for idol worship is to him nought but a reductio ad absurdum
of the whole concept of deity. Therefore he cells Isreel
as witnesses to prove that these things which the people
" term gods are but as nought and thelr work as vanity (41l:28-24).
Here we have not merely the affirmation of Yahweh as the sole
god of the universe, but also the most direct snd convincing
negation of the other gods, both of which are necessary to
aésume an absolute, unconditicned monothelsm. |

Since Yshweh is the sole divinity, He must also be the
oreator of the universe and of all Life therein. Some divine
‘pbwer mus havefashioned the world, and since Yshweh alone ie
‘divine, then who else @ould it have been, if not Yshweh? "Lift
Iup your eyes on high and see who has oréated the heavens and
stretched them out, who but Yehweh the oreator of all things k"
the v53Y neny (44:24), Sinoce there ave no other gods, since
‘He is the Lord.(, bwrn 42:5) Lhen He alone could have
"oreated the heavens and gtretcohed them out,who expanded the
earth and brought forth the produce thereof.... who gave soul
to humenkind end sPirit to those that walk therson" (42:5
40:12, 26), and, "who"(in contrast to the Pewsian duslism which
muét'héve been prossing its way westward at this time), "forms
light and creates darknéss, who'm&ke%paaoe,(welfare; and’
right), ahd creates evil™ (4B:7), "to whom the nations are but
a8 a drop in the bucket and considered as graln in the balance®
(40:15).- He is the sole deity to whom none can be likened,
(40:18,25), the supremse ruler of the universe, who ‘"bringeth




S e e T
8 BT 5

}

IRy T = L P Juh RPN Y
- 3 NI T e g [ P T W
- E r-\;._l&j_m -.‘;,.}f.',ugﬁ. W PR NS

princes to noughﬁ,ana who maketh the Judges of the sarth

as nothingness." (40:28). Since He is the creator of all
these things, He is also able to preordain all that will

come to pass (44:7 48:;3) and in this His superiority really
lay. (41:21-3). His ability to prognosticate the events

of higtory ss proved by Israel's (e .
(43:9 ££); and also by the present prediction ¥hat Israel
is soon to be restored through the instrumentslity of Persia's :

conquest of Babylonle (48:14), by means of "His bird of prey

sumnmone d. from the Eagt" (46:11). Since He is the omnilscient

and omnipotent ruler of the universe, ail things must necessar-

11y come to0 pass in'aegordanceAwith His will. This fact is

implied in the omniscience and omnipotence. A diving felgology -

ie the inescapable corollary to these dootrines which are o

fundamentel to his conception of Yahweh. To him, all the

'SGenés of history,r~ pagt, present, and future - represent

but the gradusl unfolding of Yahweh's'greatrﬁrama of 1life. f
Nothing ocecurs except it be in sccord with this purpose, all |
of which 1s expressed in the term PTS (Note M). Since
everything is in accordence with Yahweh's purpose, then every-
,thing must be proved eventually to be Just or right ( pPrS ),
for some ultimate good. ?he prophetds messagé.now ig clari-
fi@d, Yahweh, the univeréal God, bas chosen Israel (41:8;
$3:4; 46:5), He has delivered them from Fgypt; He had exiled
thém to‘a_foreign land (42:24; 47:6), but now He is about to
restore them., All this is but for a definite end preconcelved ,
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purpose. Not for thelr sakes, blind (42:19) and uncompre-
hending (42:86), sinful and recalcitrant;pGOple a3 they are,
but for His own sakevYahweh will defer His anger and refrain'
from cutting them off (48:9,11). Although, at first, in his
enthusiasm to comfort his despalring brethwen, Deuntero~Isaiah
gpesks of Isrsel as meriting this redemption, as having been
completely purged by a double portion of punishment (40;2),
gtill the general tenure of his message is that they have
"burdened Yahwoh with their sins end wearied Him with their
transgrqssions," and' yot, in,spite of all their iniquities,
for His own sake He wili blot out their transgressions and
remembor thoir sing no more (45:24 ). Though Isreel still
vgoes astray, Yahweh will not fbrget Hig eternal covenant with
Isreel, for it is not as easy for Yahweh to reject Israel
ag for g men to give his wife a bill of divorcement (50:1).
Yahweh made this covenant with Israel, Yahweh summoned Israel
to His service at’itsvvery birth (49:1) for a certain purpose,
and now, desPite'ita faithlegssness, in order that»His,diGine
plan may be fulfilled, Yahweh will pour forth upon them His
gpirit which, like "water poured Fforth upon thirsty land 6r
streams upon dry grdund will cause them to springupias willows
beside the water brooks"™ (44:3 f)

What, then, is this purpose for which Yahweh has chosen
Israel, for which He is to restore Hig people despite its
manifest shortcomings? Even were no definite and clearly

articulate statement of this to be found in Deutero-Isalsh's




writings, the nature of Yahwehfs doings mbght easlly be deduced.

A god who directs the destinies of mankind st large toward some
future preconceived goal could not have selected one parti-
cular group whimsieally or idly. It could not have been &
caprice on His mart, but He must have chosen Israel only to
become the means, the instrument by which He might fulfill
thils purpose with mankind. The mere correlastion of these two
1deas of Yehweh's universal purpose and Hie choive of Israel,
Woulq suffice to prove thisjfact, But such ressoning is quite
superfluous, for the writings of this prophet abound in‘pussa~
o9 which clearly and directly answer our guery &8 to the na~ -
ture of this divine purpose, |

In one respect Deutero-Isaish's reply resembles that
given by Ezekiel, for he accepts at first the latter's doétrine
of ‘10%1’3135 « Because of the calamities which pefeil
Israsl, first with regard to Egypt and now with regard to
Babyloﬁia, Yéhwmh's_name has been blasphemed (52;4—5;f6f.
Bzek. B2:21), amdttherefore he mugt chntend with Babylon for
His name's aake (48:9), in oxder that all flesh shall know that
"I, the Lord,lam He who sgaved thee, thy Redeemer, the Mighty
One of Jacob" (49:84). Here we have the same ides which
characterized'Ezekiel‘s-wmitings, that Ysahweh, because of
this sot of grace, unmerited by His sinful and spiritually
blinded people (45:22; 42:19,22) but necessitated by the exi-
gencies.of the ﬁimes; will reStoie the exiles to their lands,

will convert the devastated country once more into a rich and
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fertile country, too narrow even for all its inhabitants (49:18)
in order that Yohweh will glorify Himself through Israel (44:23)

Bven in this doctrine of 1DV {wof; , Deutero-Isaish
advancey bgyond hls predecessor, for not merely does he imply
that the result of such a display of Yalweh's might will be
the acknowledgment of Him by the other nations; (49:84-26),
but he speoifigaily tells us tﬁat, following the reétoration,
nations will bqgafhered t0gether and people sssembled, de=-
girous of "gubscribing with their hand unto the Lord and sume
ﬁéﬁ&ﬁ% themaelvesuby the name of Israel® (44:5; 48:7), so
great will ?ahweh!s reputation have become.

Thus far, Isrsel has become for Deutero-Isaiah even
as for Ezekiel, the Jrs2 | the instrument by which Yahweh
will extend His reign Qhér the various and diverse peoples
of the earth. But Deutero-Isaish deweloped even this ides
fp its ldgieallcdnciuaion. For if Yahweh has chogen Israel
in accordénce with Hi@ general plan of the universe, if He
had "ereated this people for dly; purpose” (43:21), then they
need not be merely the unconscious instrument, the passive
t00l in the heands of Yahweh, but they might elso become His
aotive agent, His conscious messengers, (44:26) the striving
gervent of Yehweh, His witnesses (45ﬂﬁm gunmoned "to tell
of My glory;“ (Ibid) and to declare to the ends of the earth
that Yehweh hath redesmed His servant: Jacob (48:20).

- This, theh, is the great contribution ma.de by De@tero~

Isaish to the history of religlous thought in Israel; this,




the finishing touch requisgite for a perfect universalistic
gtructure. Now there is considersd ﬁot merely Yahweh's re-
lation to Israel and mankind, but for the first time we have
an’ socurate and clearly expressed relatiomship between Is-
rael and huﬁanity. Israel has been chosen by Yehweh in accor-
dénce with His cosmic purpose, but having become blinded by
the relighous fallacies of their day, it wes necessary to
punish and to purge them. Undeserving us fhey are even now,
‘&et Yahweh in His infihite love cannot forsake them for long;
His angei was but for s moment (54:7); but with great merc&
and everlasting kindness (v 7-8) He‘has taken pity on His
people and thus, ss sn act of pire grace, He shall gather.
them from all cornersvof the earth unto Himéelf'onoe more,
vdwingiras He did with regmrd to the waters of Noah), never
agein tb rsject them,vnavar again to break His eternsal covenant
with them (v 10), and thus they will come to recognize Yahweh's
love end undiminished forbearance. Israel's sllegiance to
Him Will bs increassed and they will become dedicated once more
t0 their god, as His fit and consecrabted servent (Note N).

And in this wise will Isra§1 become the teacther of
rumanity, both by example and by precept. Not vieariously,
ag Christian theologiais would have it, but rather as the
living exemplard of Yahviah's ways, testifying by 1ts history
to the purificatory effects of suffering, through whioh the
natiohs also lellbe(pgfged aﬁ& purified. Israel's sufforing

will not substantially éffect Yahweh, which would be the
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gine que non of the doctrine of vicarious suffering and atone-
ment, but it is the nations that are to be transformed by
taking heed of the example offered by Israel's much merited
punishment, for in Deutero»ISaiah,‘? suffering is considered
chiefly from the good thet asorues through it to others.....
as leading to the restoration of Israel and the regeneration
of m&nkind“g Israel, burned in the furnace of affliction ,
sevefsly punishéd by an "exaoting judgment" (53:8) will

gerve as a sign and warning to, as well as e teacher of,
humanity.

Aside from thig passive role as exemplar through

guffering, eVWen greater is the serVant's task as teacher by

precept. Like the/ prgestsiof old, Yahweh's gpirit is poured
out upon them (42:1,; 44:3) thus congecrating them to His
gservice, enfowing them with divine power and insight, permea-
ting them with a 00Mplete and perfect knowledge, & knowledgs
especially of Yahweh and His ways (Note d; cf. also NoteFd.

Up to this time, except for a number of similar passages
which we have noted in some of the prophetic'wrmtings, only
individuals were conceived of as being enddwea with this™" nm,
but now 1t descends upon the collective individuel, the
personified servant, Israel. - Chosen by Yahweh, Israel,
through ity sufferings and through Yahweh‘a menifestations
in its behalf will gain a perfect knowledge of His way.

That this is” Iaaiah s conception of Isrsel's function as the

Mgervant of Yahweh“ (4 tl-4; 49:1-6, ete.), can be seen from

| 2, Buttenwieser - Job, p. 83 f,
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the probhet's clear and unambiguous presentation of the
servant's task. He is to bring wBww (42:1) to the nations;
he will not fail nor falter,relaxvnoﬁ grow weary until he has
faithfully (v. 2) discherged his funetion of

15n D“N'Immﬁ tpwn psa DWW T ]"T' R34 z_n":’” R?
which verse has beon most aocuratelj trenslated by Prof.
Buttenwieser: ""ﬁntil'He hes et forth4religious tuuth onrearth
and untll even the far'distént isles awalt His roevelation.” @v;é)
The ﬁ;e:of mnunstogefhsr with Do givés us the clus to

its exact meaning in Deutero-Isalah. Here itddess not conw

véy the idea 0f Justice in the legal sénse, but rather as

the Arabign=equivalent {“T{ whieh'also hag the commotation
of'"ieligion" or "religious fruth.” But as 9>, in its
orighhl usage, means not mereiy law, or a specific codifica~
tion of law, but rabher teaching and especially religious
teaching (of. ipfra;,, pelR6LE ), the purpose and function of

the servanf'is.olearly defined. Israel is nét merely destined
‘to become an example to the nsations which might learn from

the desplsed sefvant the error of their Ways, the consequen~

ces of their sins, and the redemption which might Ilikwise be
theirs (63:1-12), but the servant, thoughpt first the reojected
Qf~men, with marred visage and deformed figure, as the prophet
80 vividly desoribes him, is yet to become the teacher of
Yah@eh's religious truths to the nations., Through this in-
struction in Yahweh's ways will it fulfill the task of

bringing all mankind into the same covenant relationship
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with Yahweh as it itself enjoys, Thus the term DY ™ is
employed by Deutero~Isaish with this connotation; not that

Israel is to be merely a covenant people (whioh would be »™M2 DY)
but, (as the expression ©~1A% R used synonymously
implies) a oonscious agent of Yahweh in effecting this uni~
varéal covenant with all‘maﬁkind, to bring light to the na~-

tions; that divine light, that glear vision and perfect know-

ledge of Yahweh, thab'insight into and understanding of His

weys, d& will enable all maﬁkind to compmehend His n N in
the full implication of this term: to worship and to proolaim
Him as their universal God. |

To leave DeunteroZIgaiah sy ﬁhis higheét plane of trus
universalism,'W£thout saying & word or two of his pertlculariem
were to gloss over and to ighore an important element in his
téaching. Universalism, as wezunderstand it, does not imply
.'an entire renunciation of particularism, nor a complete merging
of all groups into one uniform whole, but, to wecall the | _
definition which we posited at the outset, 1t is mather the | l
harmonization of that separatism as a part of a universal whole.
It is the development and retention of group identity for the
benefit of mankind at large. And so Deutero-Isaiah, in his
fervid universaliem, did not lose sight. of Tsrael a8 a separ-
ate entity or nation., Yshweh, the creator of heaven and earth,
wag for him, none the 1688, as much the God of Israel ss He
was for Amos and Isaiah. His particularism, in certain passages,
(49.:22 ff; 45:14 f£Ff. etec) isgia,marked a8 in those of some of |
the other prbphetéj but it must be borne in mind that his true



FLETN Mgl Vs it e LY e Teon Ren N AR
RN B i e AL o MU e, e S

88

universalism lies, not in the negatimn of this dootrine so
inherently a part of the verﬁ soul of Israsel, but in the har-
moniéation of it with a broad hﬂﬁanitarian ideal.

| Similar to the former denunoiatioﬁs directed by his
.predeaeSsars:against the enemies of Israel, are the tirédes
of Deutero~Isalsh, such as ! all thy éntagonists ghall be put
to shame and made to blush;'yea, all.thy ehsmieslshall'become
‘like nought and mede to vsnish" (41:11; 49:26). Yahweh's and
Israel's causes are one. Israel need nevef fear, for evén at
the price of giving Ethippis and Seba as ransom, He will evei
uphold end redeem them (45:1,2,13), thet they might, on the
one hand, becoms a'“light;toffhe nations," but also that Yahweh
might lead them back to their own country (40:3) and there |
restbre Zion to all its pristine glory.‘(49$19; 1:11). In his
enthusiasm for his own nation and pQOplé, Déutero»laai&h gome -
time permits his chauvinism to dominate his thought , obnceivingf
only at times, to be sure ~/gsrael 88 enjoylng 8 primascy smong
the nations "before whom kings ghall arise, princes algo
shall worship (49:7); yea,"kings shall be thy foster fathers
and queens thy nursihg‘mothers;_they shall prostrate themselves
before thee and lick the dust at th& féet"(@Q:BZ) @even the
produce of Kgypt and the merchandise of Ethippi&-éhall acerue
to Israel because the nations will seek @od, who hides himeelf
" in their midst (45:1~15; also B4;3; 65:5)s ALl this might be
explained as'being'but'the netural homage rendersd to Yahweh
through Israel because of the menifestation of His power end

the desire on the part of the nations to demonstrate their
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reverence for Him. It seems, however, that the prophet is to
be taken & little more litewally, that in his ardent zeal to
comfort the stricken populaoe and to assure it of ,its gpeedy
restoratibn, hisg nationaligm becomes quite understandably in-
consistent with his more profiound doctrine of universalism.
Nor does sueh & viewpoint conceiving of a gpecial relationshiyp
‘batween such a glorious and exalted deity aﬁd a particular group
militate agéinst the idesl which he has enuncisted. Rather
is this that perfect ﬁniversaiism, that only satisfactory |
golution to the dilemBa of a chosen people with a_univemsalf
‘message toward whiﬁh centuries of religious thoughl had been
groping. LRather is this that-balgnée and hafmbna_between these
two‘ddmtrines 80 vital té the life of Israel: a "particularism
born of the nation",vtp be sure, "but rising above it"; a par-
tieularism;tranéeending ali nétional boundaries and teéring
| aéunder all gioup barriers, riging to thé very hebghts of a true,
.8 logieé;; a profound universalism wherein Zion, restored and
"glorious:in the eyes of Yahweh'; Zion, the center of the whole
vast universe, exists that only from it shéll radiate to all
corners of the earth (492£L6) the teaching and knowladge of
Yahweh, by which process He, though 8till primerily the God
of Wsrael, will in like manner become the Lord of all flesh,
to whom evefy knee will bend .in homage and by whom all men
'.,Lshali swear. (45:83). , . !
The long night would then be ended. Israsel, bearing .
.the light of ¥ahweh, would flood the wérld with Hissdivine

radlance., The last dark cloud would tremble and depart, |




completely dispelled by the glowing idealism of the Servant

of Yahweh. The day of universalism will have dawned.

B. THE SECONDARY YAHWIST STRATA.

Por the sake of completeness, we mugt add a word or
two regerding the treatment which our problem received at the
hand of those redactors known as J2 writers. ~Although sqmé of
thelr work must have been completed by this late date, still
much of the material thet has been ascribed to this school of
authors could not have preceded the exile and seems to reflect
the broad universalism of Deutero-Isaish. We cannot enﬁer into
an analysié of the time from which these passages issune, but
suff%&& it to gay thgt marny bf‘the thoughts edntained therein
couldjhave originated until comparatively late. An instance
of this, as Dr. Morgenstern has polnted out, is to be Ffound
in the theory of universslism reflected in Genesis 18:17 f£f,
wherein Yahweh is pictured as the Judge of the who%e earth,
in an aﬁsolute and disinterested sense,rather thaﬁ,in thé
relative sense that His primery interestﬂ?re in, and for,
Israel, as found in Amos, for examphe. Again; Apraham's byoad
sympathy and solicitude for the non-Israelitish §90ple of
Sodom approximates the prophétic thought of‘the exilic and
post-exilio'periods, as ig first found in the writihgs of
Deutero-Isaiah, Jongh, and Ruth, rather then in the pre-exilic

3 . :
literature. Still further evidence is to be discowered in

« Morgenstern -~ MWSF, p. £3 f.
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the idea of 1YW ,xnﬁ (Num. 58:9-14;30-34; and 14:11-85),
whereby Moses expostulates with Yahweh thet He dare not destroy
Isrsel, lest Bgypt say that He was a false God , impotént and
incapable of fulfilling His,promiée, haﬁing deceived Isrsel
in redeeming it from boydage only to slay 1t in the wilderness.
For the sske of His reputation, therefore, iﬁwas impewative
that He forgive His people desgpite their menifold transgres-
sions, and that He manifest His power.ih_thezsight of the
nations. Prom this idea also, which playé such a prominent
part in this code, (even as,because of the sctual taunts of the
netions,it did in the work of Ezekiel), we can deduce the late
or post-exilic origin of these passages. We might well expect
to find, therefore, in the writings of these JP writoys, #ery
meny of the ideas which dominated the garly post-exilic period,
An examination of their aotual work seems to confirm
this hypothegis. Beginning with the ooneeption of a universal
god, an impartisl judge of all the esrth (Gen, 18:17) whose w123
fills the entire world (Num, 14:21}) snd who, byﬁg%X}nqwf}gt!y ﬁ$
B RN [Re3) Gen. 2 4, found as oY fifféen times
in Deutero»Isaiah; created the heaven and the earth; theae
writers give a panoramic view of mankind's early hiatory that
/ is universal in its outlook and all 1n01u51ve in its origin.
At the genesis of humankind all are gubject to Yahweh's dig-
bamt and demands, as exemplified in the 1njunctions igsued to
the first humen beings., But because of the corluption that
ensued, because mankind strayed from Yshweh's way (Gen.6:1l- 7)

Yahweh repented that He had created him and determlned to
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degtroy all His work, "both man ang beast and creeping thing
end fowl of the air, for it repenteth me that I mede them."
(v.7). 1In accordence, however, with His divine justice and
because of the doctrine of ¢he individual responsibility and
requital which had by this time develoPed,'the one man, jﬁst
and innbcent in his generation, Yalweh would spéré, in order
that he might become the progenitor of & héw and better race.
Thig, too, is in accordance with the idea,noted in Deutero~-Isaiah,
- that the world was created, not to be a waste and désolatioh,
but that it-might be inhabited by mankind (Is, 45:18). In the
story of the Tower of Babel, composite as 1t may be, we ocan
discern the same universal conception, for it also bespesaks
an original unity and'harmony‘on earth, with mankind G omposing
one family and Speaking,one language. . In some way - and the
‘writers ingéniﬁhly drew on the Babel story to account for the
change - this state of‘affairs was altered and mankind, seem-
ingly because of itsg sinfulness, had becone disPersed:through~
out the various lands, spesking diverse languages and dwelling
- apart from esach other, often In hatred, and even emmity. Was
this, then, the end of Yehweh's plan with menkind? Wes such
a state of affairs qompatible with the conception of Yahweh
s a righteous and just God who had created & harmonious and
beautiful world? It would seem as if Yahweh always had been
represented as destroying wickedness only in order that arnew
and better generation might rise in its steﬁd (Num.14:128),
that the end He had in the view was the exiatence "on this

earth created in order to be inhabited ©f & people living




in the same relationship as had existed at the outset. This
would seem to bé the loglcsl deduction, especially in the light
of 8ll prophetic teaching mp to this time. Even in Amos, if
Yshweh had to reject Israel entirely, He might choose another
people to fulfill His purpose. But alweys Yshweh had this
end in view, whether Israsel was completely destroyed or not,-
the destruction of wiékednesa and of sinful peoples was only
in order that justice and right might yet preveil. But there
had been developing at this time, the idea of Israel as‘the
egont or instrument by which this transformation might be
offected; and it seems, by inference at least, that the g%
wfitats concurred in this belief. We héve geen that their
ides must have been that.Yahweh was desirous of restoring the
pristine days of universal concord and harmony, but as jet
we have no indication as to how this purpose was to be ful-
filled; as yet the writers' eyes are turned entirely toward
markind end the univemse at large, which has rallen fpom its
high estate to one of degradation and dilsgraoce. Sﬁddenly,:
“however, the picture changes and the vision of the ﬁarrator
is‘narrowed from the broad vistas of a vast universe to the
limited view of but & tiny portion thereof. Without any words
of trahsition, without any prefatory remarks, we are plunged
headlong into an entirely new scene and story. The writer
regumed hils gtory of world history, ﬁot_with an adoount of
humenity's vicissitudes following its dispersion, but with
the narrative of a single iﬁdividual - Abreaham. Disregarding
his birfh and early years, &?é& commence’ this story, in medias
Voo
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res, with the commsnd issued by Yahweh to Abrshem that he

leave his fatherlend, go whither Yahweh will lead him, in

order that he might becone a great nation, that Yahweh might

bless him and make his neme great; but, above ail, - gnd this

is é most important point - in order that "in him, (or "through

him") all the nations}of the earth might be blessed." (Gen., 12:1-3)
It is needless for us to expatiste on thés faot that

Abraham and, for that matter the other patriarche also, are

but the eponymous heroes representiné the‘eXperienees of

.certain tribes, or even of Israel &8 a whole,4 for in our;day

this'prinqiplé has been so well established by Biblical science

and is too wideiy accepted to admit of refutation.'¢W1th thisg

point in mind, we are now justified in making severéllinter~

esting deductions with regard to the Ja writers, Humah history,

acoording to their aecoqnt; began with a uni%ersal harmony

among the families of the earth, the restoration of which
egtate, in the light of all other prOphetio’writing, igs seem- l/
|

ingly the goal and purpose of the universal gcheme of things.
Now, in this sudden transition to the history of Abraham, (the

symbol of'Israel), we have‘a clue to the manner in which this
regeneration of mankind was to be effected. Abraham, or his | -
descendant Israel, was enjolned to}be:a»blessing by becoming \
the agency through which all the n;tions of the earth were to
be blessed., Not to the present or past can it refer, for

Israel, or Abraham, waswanything but a blessingvo the people

4, Morgenstern - Gen. p. 18,
Ewald ~ HI, V.I, p. 40
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with whom they came into contact, (e.g., a plague descended
upon the Philistines; Sodom and Gomorrah were destroyed; ebe.),
but it is rather to the ideal Israsl of the fubture that this
pagsage refers. It is emactly perallel to Deutero-Isaiah's
viewpoint expressed in his sssurance that even as Abrahem,
Who was but one, was summoned to Yahweh's sémvice,‘blessed»
and prospered, o Israel, who was many, would fare likewise,
(Is, B1l:2), The purpose of the Jg writews 18 now clear to us.
It 1s the same general notion as characterized the megsage of
h‘Deutero-Isaiah; a pronounced and perfected universelism where-
in Israel igs to be not merely the passive instrument by which
Yahweh will establish His reputation among the nations, but,
~in addition to this, they are destined to become His active
agents through whom humenity will be blessged by a restoration
to its former state of harmony anﬂunion with its God from
whom it head been estranged. It was % failure to observe His
ways that had created this hiatus; it was the fact that Noah
‘alone had walked in His path that had rescued this one righteous
men, Is 1t not logical to a.ssume, therefore, that mankihd too
would enjoy the same protection and favor of Yghmweh which was
Noah's, which at the outset had been its own possession also,
oniy if it too (like Noah, end the future Israel) became cog-
nizent of His demands, only if 1t gained a full "knowkedge™
of Him?itﬁats“knowlédge" of Yahweh which wes subsequently re-
?edled to Israel &t Sinai, and for which purpose Israel had
been redeemed from bondage: that it might bring this body of.

information to the rest of mankind?
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Thds weas the meaning of the command issued to Abraham in the
words "Be thou & blessing that through thee all the nations
of the earth might be blessad.“b . We might, if time permitted,
oohtinue with the analysis of the other eharaéters presented
by this code as subgtantiating the conelusions at which we -
have arrived. The trials and privations endured by Abraham,
Isaac, and Jacob (Israel), before they could become Yshweh's
perfect instrument,5 the romantic 1egena of Joseph with its
demonstration throughout of Yalweh's divine providence in 1ife,~
. thesge gstories alsgo bear;testimony to the deductiong we have
already mads. The very apex of the Jz writers' philosophy is
reached in.tha concluding utterance of Joseph, those words
which are spoken‘just a8 the‘eurtain descends ,not merely on the
‘drama of his l1life, but 6n the whole epic of the Genesis nar-
ratives; "Ye d eviged evil agéinst e, but Yahweh .;.;.. in order
- to preserve.a’numerous peoﬁle, caused 1t to turn out for good.”
(60:20), Here again we have reiterated the genéral theme |
‘emphasized by this code; once more we have refleoted Deutéro-
Iseiah's dominant doctrine of Divine Providenoe.é' From the
vary beginning this has been manifested: Yahweh had oreatad
a univerge that was very good, that waes good beoause it was
in accord with His divine purpose (as we have already pointed
out with regard to the word ‘EDW”S . ﬂote M); He guided His

righteous one, Noah, on a rufderless ark; He selected Abraham

5. Ibid, p. 21 f.
6. Tbid, p. 24 f; 324 f.
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to be a blessing to all nations; He protected Jacob in varidous
exigencles; He delivered Israel from Egypt for His Name's sake
and for the fulfillment of His divine plan. No matter how
wicked mankind might become, no matter how much evil they
might devise against Hls righteous servents, good would pre-
vail at last. Yshweh would cause it to turn out in aecordancev
with His purpose; '"to preserve & numerous people”; the restora-
tion of mankind to Him might be effected through -His chosen
gervant , Abraham, the prototype of Israel.

Seemingly, the writers of this secondary Yahwisgt
strata subsequently 1ost gight of“their main theme after the
revelation of Yehweh's will at Sinai, tn the wanderings of
Israel through the wilderness, with its rather perticuleristic
interests, for Israel_i@ till specially related to Yahweh
(Ex. 33:16). We have seen, however,'that‘the central motif of
thelr ¢ode was the same brosd and "harmonized" universalism
which we found in Deutero—lsaiah."mhe radiant sun, which

érose with him, was yet shining, resplendent and bright.
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CHAPTER PIVE.

THE STRUGGLE BRTWEEN LIGHT AND DARKNESS.

THE PERIOD QF THE PRIESTS.

A. GENERAL LITERATURE OF THE PERIOD.

Before prbéeeding to & discussion of’the'Priestly Code
proper, it is necessary to comsider the diverse trends of
thought which characterized the period of the}Restoration.

Hers too there 1s that same play andueounterplay ofiupiversalism
and partioulerism which dominated the Babylonian exilé.

'nga of the literature which is to be herein considered is
possibly of later origin tham the writings of the priestly
school; but we can consider them, none thé less, for they are
all expressive of tendencies of thought which existed side

by side at this time. On the one hand‘ gince the time of

~Ezekilel, there had been a reaotion toward a pronounued parti-

/

4y

cularism which was/du

. } e T A‘\—y’l

Ate fi@ failure og 'Deutero-Isaish's
prophedies to come to /fﬁi%ion upon the people's return to
Pale stine, and the need which many of their leaders felt of
infusing them with & greater grodp consclousness that they
might rebuild the Temple speedily (Hag.l:4) and worship Yahweh
solely. The course of events, follbwing‘the Return, were far
removed from the expectations of the peopls and, just as 1t

was at the time of the exile, so now Yahweh's power and worth
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were not beyond guestion. It was to combat these views and

once again, eWen as in the days of Ezekiel, to maintain

Israel's allegiance to Yshweh that t hese writers of the post-

exilic period were compelled to revert té ak&tringent parti-

cularism. "The longed for Golden Age still delayed its coming...

the hopes centered in Zegfnbabel,(iaentified with the long

‘entioipated Messish - Zo. 6:9-15), were dissipated snd shat-

tered ,.....VISrael wad apparently as far from exaltation

to influence and power a8 she hed ever been ..... Yahweh

apparently had no interest in ﬁis people oOr in the wvindication

of justice and righteousness. Wag the service of Yahweh

worth while? Did it yield tangible and satisfectory returns

to its adherents"?l(5314). o é
To meet these skeptical Queriés, to kindle the waning /

flaméé éf falth with erguments ﬁhat the people might understand ‘

"the responsibility for delay had to be transferred from the |

shoulders of Yalwch to hhose of Israsel herself. The sins of

Israel rendered it inoonoeivable-that the blessings of Yahveh R|

ghould rest upon hef a3 she now was ...... the neglect of the

WOrship of Yahweh (by sacrifice and offering, indiocative of a

1a0k'6f faith in Him), was the unpardonable offense (Mﬁl.l:?,e,lz,f}'

They hd profaned YahWeh's covenant by promiscuous inter-

merriage with foreign wives (2:10-16), which dahgerous ten-

dency toward assimilation tﬁe raligious reformers ofvthis

period had to restréin. For resgons such as these,the

1. J.LP.Smith - ICCM, p. 11 £, 61.




)
=

100

gonsclousness df group loyélty, of falth in Yahweh, of par-
ticularism, had to be intensified once more., Thus, in the
writings' of this period in general, in Malachi more especlally,
(the & ate of which has been & disputed point, but which is.
expressige of the thought of this period.and time), this
tendency 1s stressed. Contact with foreign peeples cannot

but mean "the contamination of Jewish life at its source by
the introduction of heathen rites end beliefs ...... Israel,
as the people of the holy God, must keep herself holy (2:11),
contact With unholy people or things must be serupulously
a'voided"a (2111; 1:14). Israel must remain apart from thess
idolatrous nations, and return with renewed enthusiesm to
Yehweh, by strict adherence to the law of Moses (Mal. Z:22).
Then only will Zion be andélightful:land enVied by all peoples
(5:122 and cailed prosperous by all nations (3:12).

+  This same thouRht , so prominent in the work of Malachi,
igs alsp to be found in the writers of this period, e.g., in
Haggal, where Zernubﬁabel, the chosen of Yahweh,{s to become
"gs o signet" (Hag. 2:23), and to the resstablished kingdom
greater even than the one before (2:9) will come all the
nations to pay tribute and homage to Tsrael (2:7), reconse~
crated and most "holy" to Yahweh (2:14); in Zecharish slso,
(although certain passages to be treated later bweathe &
profound universalism) Jerusalem is chosen again (2:16),

primerily becauss of Yahweh's special hove for Israel, the

2. Ibid, p. 13; esp. p.48 f.
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"apple of His eye" (2:12) because He ia "jealpus" for Jerusalem.
(1:14; 8:2), Althoughin Zeshariah, as in Ezekiel, all this

is seemlingly for the purpose "that many nations shall join
themselvey to Yahweh" (2:15), 8till the burden of his pfopheey
is with the restoration of Israel, especially protected'"by

a wall of fire round about her," that Yahwéh may dwell upon

His holy land (2:16), the sacred shrine of the whole earth. (8:3).
But this particulerism, stressed by Haggel and lMalachi, and
rather faintly adumbrated in Zechariah, reached its fullest
pxpression in Ezra's insistence that "this unigue and intimate
'relapion of 'holiness' must be safeguarded by every means pos-
sible, not only by wthical living, as snjoined by the earlier
prophets, bﬁt also by & more constant and intenagland'punc-
tillious worship and ritualism end, if necessary, even by

such extreme measures as the compulsory divorce of non-~Jewish
wives."5 (Rzrs 10:10 £f). Although a more detailed analysis

of theiwritings of this period could be made, the above account,
though rather hurriea;vwiil be sufficient in the light of our
discﬁssion of the esrlier particularism to indicate the re-~
gction to Deutewo-Isaiah's uhiversalism and the decided ten-
dency on the part of many to reemphasize & stringent and
geparatistic policy that might cope with the wavering faith

of Israel Ruring those dilsappointing years following the |
return to Falestine,

But universalism was not dead. ZEven ss this ray of

3. Morgenstern - FOIH, p. 1l4.
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light had arisen out of the derkened years of exile, 80 ot
this time also many stars of hope illumined Israel's hofizon.
Ag g reaction and pfotest agalnst this narrow exélusivenesa,
with its bitter antagonism to intermarriage (Ezra 9,10; and
Neh. 10:89, £f), and all contact with foreigners (Neh 2;26;
Deut. 23:3, etc), the Books of Ruth and Jonsh were produced:

the former to point out that an alien of race and faith could be
| the criterlon of the highest virtue (Ruth 2:11; 4:15; 3:4 f),
and oould he ﬁoat faithful to her adopted religlon and god,
(L:16); the latter, "to reveal, in its true colors, the un-
loving exolusivehesa'whieh too often charsctprized the Jows,
and to rebuke the grudging narrow-mindedness that would deny
all favor_from(the God of Israel, to the gentile world."4

In the firgt énsbence the romentic account of the Mbabite
malden, Ruth, and her marriage to Boaz, from which.union thers
wag descended David, the "shoot of Jesse" (Ruth 4:17); in the
latter case the punishment meted out to Jonsh (Jonah 1:5 f£f),
~ because %g his refusal to be the instrument, the messenger
of Yahweh to the heathen nation (l:l-4); by thege conecrets
storles 1t was hoped that the people would comprehend that
religlous universalism which wes being eclipsed by & reawakened
particularism, and furthermore, that they would understsnd that

Yohweh"s care and mercy exponded over all mankind, (Joneh 4:2,11)

4. Perowne -~ €B{ p. bB2f
B Ibid, Pe 91.
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with Israel (Joneh) as the bearer of His revelation.

In addition to these narratives which served as in-
dictments against the rempent separatism, there were other
utterances which reflected the universalism of Deutero-Isaish.
To discouss the much disputed date of the various passsages in
-Isalah $56-66 would not be germaneto this thesis, but those
- passages which are relevant to our theme, must;have originated
w?thin the limits of this period. That writer, or group of
writers known as wlT®itro~Isaliah gave voice to gimilar con-
ceptions as those enunciated by the author of Isaish 40-55.
There 1, to be sure, & vestige of that particularism re-
quisite for the survival of Israel as & group. Zieﬁ,fthe
center of a new oreation, (Is., 65:18 £) 1s to be reborn,(66:7«9);
the woeslth of the nations will flow imto it (v.12); its enemles
will be destroyed (v.l4),and Jerusalsm, im.whiuh'Yahweh takes
"_ gr@ét delight, rededlcated and reunited to Him, willvbé eélled'
| DANSIN. gnd G2, This i‘estoration howev er, |
:[hgé'inly in order that "its salvation might be known to the
-ends of the earth, that all people would recognize Israel a8
the. wl‘rp by and the Mn* *5¥," But not this slone was
'.YéhWeh's purpe e in rehabllitating Palestine. Not only were
"ell nations and tongues to aee;Yahweh's.glory" (66:18 ),
AwhichAdoctrine ia to be found also in Haggai (2:7) and Malachi
(2~2; 1:6), but following the 1dea of the TN> Ta¥ag conceived

by Deufero~1&aiah the survivors will go "to the isles afar

‘off that have not heerd of liy feme nor seen My glory and they ahall

NI
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deolare My glory among the heathens (66:19),(as “"priests of
Yehwoh" (61:6 £): the significanoe of this term will be dis-
cusged below). In order that "My house shell be called &
houge of prayer for all peoples™ (56:7), "gtrangers and éven
sunuchs who join themselves to Yahweh's covenant and keep the
Sabbath shall be welcome to worship Yahweh snd to offer sacri-
fices (66:4 ££). All this will lead to the final triumph of
Yahweh throughout the universe," that righteousness and’praiae
shall spring forth before all nations." (61;98f).

In addition to this exalted and supreme universalism
of Tritro~Isaiah, there are still other echoes which resounded

throughput the years discussed now, The passage, already con-

sldered in another Gomnection, (of. Note J) in Isaiah 11:1~10,

and also one in Micah 4:2 are most likely products of this
6 ‘ ' :

period and they too attaln to the same broad vision where

"the earth will be F£illed with the knowlddge of Yalweh as

the waters cover the sea" (Is. 11:9) when "out of Zion ahall

go the%Porah¥and the word of Yahweh from Jerusalem" (Mic. 4:2).

And finally, even in Zechariah, in whom isg aiscernible &
practical partioulerism, this same universsl note is sounded.
Aceording to him also, Israel is to enjoy Yahweh's special
dlspensations, but the other nations ave to participate in
the blessings that scerus to His Choseh Peopie recognizing
their gods ( o+nSw ) in Yehweh, the God of Israel, To
Zechseriah, loyalty to truth and gimple justice is a most

6. Cheyne = Introd. p. 9-14.




importent consideration (%:10; 8;19), while the end and aim,
the primery purpose of Israel's eleotion is that eventually
"ton men of all the languages of the nstions shall take hold
of the sg;{;t of him that is & Jew, saying, 'we will go with
you, for mmhhave hesrd that Yahweh iz with you.'" (Zc.8:83).
Yahweh, the God of all will be universelly acknowledged and

gought by all mankind. (8:20;6:16).

B. THE PRIESTILY CODE.

It ocan be geen from the foregoing dlscussion that the
conflict betwsen the ideas of universalism and particularism
had now reached lts apex, The profound harmonigzation of these
two dootrines attained by Deutero-lgalah end a few of his
followers was not so easily grasped by the peOplé. To choose

one or the other seemsd their only alternative, leading wither

to a narrow and restrteted sepsaratism or a shallow and decadent

univergalism. It was with thils perplexing problem that the
priestly writers found themselves confronted. Nor was it ,
merely a philosophical or theoretical.question, for the situ-
ation became more acube and concrete because of the setual
external events that ensued during the restoration period.
Almost immediately upon the return from exile a preach was
oreated between thoss who had remained behind in Paleatine,

(. yo®n "oy ) and thode who had endured the years of
pr&vatioﬁ in Babylonia ( BTN 42 ). The latter, due to
the emphasia which the prophets had placed upon the chastening

effecta of the exile, already had come to look upon themselves.
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88 the "rtighteous remnant" (Is. 7:3), as the "suffering ser-
| vant” of ¥ahweh" (1s. 52:15555:12) through whom Isrsel, and
eventually the whole of mankind, would be redeemed. Among

the former there were many{who took the words of Deutero- - .

Isalah even more literally ang}who sought to bring his univer- °*
salistic dreams into lmmediate realization by luxuriating

in as many associations as were posmaible with the foreigners

or semi~heathens about them. INany had intermarried and
"idolstrous tendencies were possibly prevelent among them,"7

bﬁt above all, they had not passéd through the purgation of

the exile, nor had they felt that esprit de corps, that

group loyalty which, of necessgity, would develop among a

bandof exiles in a foreign country. Congequently, these

two groups were dominated by fhese'two different tendencies.
There wéfe gsome in elther group, to be sure, who were at

variance with the others, for it is not to be thought that

there was a homogeneity or conformlty of opinion in either

party. But there did exist these two declded factions

(Neh. 10128 ££), the one seeking fervidly to put "the univer=-
salistic aépibations of the prbphets into praotice" eveﬂ to >
the pqint of promiscuous intermarriage and its tendency to |
lamalgamation} the other Jjealously guarding the religious purity
which it believed &t possessed as a wesult of the exile, o+’

lest it be sullied by too cloge an alliance with these others

who 80 freely assoclated with the "half pagan, half converted

8
foreigners." . Both doctrines had been misinterpreted and

7. Montefiore -~ HL, p. 293
8. Ibid, p. 201 £f; lorgenstern ~ FOIH, p. 176

pin
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misapplied. Farticularism hed become a proud and nsrrow
bxelusivism, which looked with such com@tempt upon the "people
of the land" that it led subsequently (whebther eérlier or
later, we need notrdisouss),tO"whe Samaritangsohism; Bze 451 ff;'
Is. 65:1-7,11-12; Neh. 10:88 f£f; 13:28 £f); while universalism
had become a blind end purposeless assimilative process which,
with "its large influx of elements from & lower religlous ‘
plane®, could not but have led tovap:eligioua retrogression.lo
The priestly writers faced a erigls in the history of
Israel. Not merely a phwmoretical problem occupled their atten-
tion, but a most concretely critical situastion confronted
them; a solution was &xigent; A practical oompromiée'Wa$ mogt
imperative. .ﬂeither universalism nor partiocularism as theoreti~
oal idesls would suffice, nor would Deutero-Isaish's philo-

sophical harmonization, lofty and exalted as it was, offer s

golution to their problem. What they required wag not merely

a physical wall, but spiritual and psychological barriers
embodied in a tangible, a concrete, & pra¢ctical program of
reform that would embody both these ideals, protecting Isreel
from too.many foreign sccretions, yet expressive of & univafsal
ideal., . Not merely a petty exclusiveness, but a partioculasrism
which would vouchsafe and safeguard Israel's allegiance to

Yehweh. And, on the other hand, not mrely & frenzied

9, Josephug - Antiquities XI, 712,
H.ERE - Art. Samaritans , p. 161 f.

10. Ibid, p. 303

.
Lo
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agsimilation, but a universalism that would regmphasize
Israel's group congciousness, but only that es a people it
might continue its service to mankind. How, then, did they
golve this "painful dilemma? / |
On the one hend, they met this situation in very much
the same manner as did Bzekiel (supra, p.59ff)., Much of the
foregoing discussion contalned in this thesis hés been Wholly
in anticipation of the writings of the Priestly School, and
hence it 18 not necessary to reproduce here an analysis of
thosé detailé which have been treated more fully abové. Suf-
fice it to gay that theaeWxﬁiers, faced with an éxigency very‘
- much the same as that which confronbted HRekiel, were compelled
to deal with it in a similar menner. Like Bzekiel, they
realized that the imageless woréhip of Yahweh could not be
preservad by thedr apiritually guperficial contemporaries,
unless it were protected by a rigild riﬁﬁalism; Like Ezekilel,
they knew that to retain the ethical end universal princlples
of this Yahweh worship, they would have to compromise with the
people's point of view by inoluding in their code many of the
formal and particularistic elements. Like Ezeklel, they
would have to proteoct Israel as a group from theﬁoreign
acoretions and influences that were everywhere about them,
they would have to meet theilr skepticism and waning faith
by offering to them religious ideas and practices which they
could understand, the neglect of which was responsible for
the failure of Yalweh to fulfill His long-awaited promises.

The result of this was the devided particularism 80 characteristic
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of the Priestly, and more espectually, the Holiness Code,
(Note 0), Since every work on the Priestly Code stresses
this saspeot' of their work to the almost total excdlusion of
any other factor, it is not necessary to dwell at length
upon this subject,, for our concern is primarily with their
harmonization of this element-which we must admlt plays the
more prominent part in their’mmitings - with the'universalism
that was also extant in their days. A few words, however,
on their particularistic biasg, which resulted from their much~
needed compromise with the religious delusions of thelr gen-
.eration, will not be amiss, |
In the first place, they too conceived of Israel as a
"holy" people specilally rélated to Yahweh. And in order that
Yahweh might continue to dwell among His Chosen People,every
| precaution had to bentakan'wesw they be "profaned",in the
physioal connotation of the term, the only sense in which it
would have any vital and practical application for thelir day.
While 1t ig true that other motives, more ulterior than this,
mey have actuated’the priests, still this seems to be the
dominant one, espeocially when viewed in the light of thelr
idealism, which a further study of this code will reveal,
In order to meintain this ganoctity, the mosit stfingent lawsg
were enacted, regulating almost every act and incident in &
man's life. There are a multiplicity of ways in which one
might become polluted, and an equal number of m ans by which
one can be cleansed (Lev. Chapts. 9,18, 13-14, ete.)., The

moat minute infraction of a ritual observance, unless explated,
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is to be severély punished, but this too can he accounted for
in the light of the priestly wrmtera' compromise, All life
had to be'ﬁevoted to Yahweh snd lived aeéording to His demands.
The slightest deviation from this course would lead the way
to greafer and ever greater transgressions, for it must be
borne in mind that "the details ¢f ceremonial obsewrvance grow
with a nation's growth, and are the result of traditions
reverently and jealously guarded by tho e who felt that in the
rules whfch directed thelr intercourse with the higher powers,
nothing was 1lightly to be introduced or set aside."ll Por
this reason, and as a compromise with such a point of view,
which, regardless of thelr own notions, they were compelled
to sonsider, the priestly writers had to inolude in their
code even several primitive and most ancient survivals and
guperatitions, such as the ceremony of removal of defilement
by the dead by means of the ashes of & red heifer (Num. 19)
and of the "Sokah" (Num. 5:11-31), customs which hed prevailed
from far distant éntiquity. 'FOr simllar reasons sacrifice
played & prominent role in their program, ag it was by this
means that the people, in their naiveté, might reélly be
placed "en rapport™ with the Divine 8o @as to enjoy the ad~
vantages acoruing from a supernatural souroe;lz The ides,
for example, of atonement, of propitiation, #&s gained through

sacrifice, was 8o deeply rooted in the soclal heritags of

1l. Chapmen and Streane - CBL , p. XXIX, f.
12. TIbid.
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these peoples and the belief in its efficegy in the eff?%ing
of past estrangement and the securing of future favors, was
80 firmly entrenched in their minds that the priests counld
not afford to ignore its potenay. Qlaborate rites, specified
georifices, frequent offerings are thereflore enjoined by them.
In this way, even as by the uge~» of such a minor detall as
"taggels" (Num. 15:37-41), by great means and small, Israel

is conStantly reminded of 1te covenant with Yahweh and the
necessity df remaining loyal and faithful to Him alone, In
this purpose, in the concluding chapters of Exodus, igreaf
pains are taken meticulately to describe the Dwelling of Yahweh,
together with all,its numerous sppurtensncss. Every thread
and plankrmust be divinely preseribed by Yahweh end thus
rendewed holy end inviolsble. ALl this might be considered
ln greater detall, together with its various vemifiocations,
but the above will asuffice merély to substantiate the parti-
cularistic interpretation of the priestly writers. The aim
of fhair entite legislation might be subsumadihnﬂer the epi-

' grammatioc statement, "Be thou holy, even as I, YahWeh,_am
holy", (Lev. 19:2), the purpose df the punctillious caré with
which there were drawn up the plans for the Tabernacle, and
its various appendages, could be crystallized in the formula
found on the mitre of the High Priest IN'S WITp (Ex, 28:36).

Their aim and purposelwas ﬁost agguredly the creation of a

Lew
people holy to Yahweh (§6:8-9), His special and unique property,

1%, R.Smith - ROS, keot. IX.
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dwelling.in His own (Lev. 26:23) favored land (26:4), dife
ferent snd distinet, set apart an&'SQParate from the other
nations of the earth, protécted in every way possible from
heathen influence (Lev. 17:3-7), with their every act, (even
pagan supoerstltious survivals,which could not be»uprootéa
and were therefore incorporsted into the worship of Yahweh),
g0 regulated a3 to remind them of their covenant relationship
with Yahweh. And this Yahweh, as in HEzekiel's later chapters,
though trenscendent in séme regpects, is to be enthroned in
the midst of His "holy people" (Ex. 8b:8; 89:45) ruled over
kby Him a® their divwine king% end His priests as His gpecial
servitors, no mention being'made of temporal monarchs, oivii
judiciary, or ea¥thly potentates, outside of the Prieste and
Levites. $uch a Sumreme Being also had to be protected from
any contaminating influenees,which was provided by"successive _ f
rings of defeyse or gradass of saeredness."14 Pirgt, by Hig . |
gpecial abode within the "holy of holies", separated by a
" yell from the "holy place", then by the courts, both inner 1}
and puter, then by the dwellings. of the priests, of Levites, |
and finally of the Isrselites themselves (Num. 2), who, ’ |

although bordering on the profane world about them, were

protected from pollution by the rigorous demands of this

codea, _
Here is a separatism which is, in very truth, far

reaching; an exclusive dootrine that could not easlly be

surpassed; & particularism that approaches, if it does not

14. Chapmen and Streane -~ CBL XLVVIII.
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attain to, the very extremo of:this policy.
But did the priestly writezs stop here? Was this their

ultimate aim and purpose? Wexe they (o iﬁ}éSﬁééfﬁédtin "dry

" i

genealogles, exact dates, precise messuremeptsemd dull details;s
all of which must be admitbed as a comstituent and important
element in their code? In reply, we might First point to the
well-recognized ethical note which is adeguate refutation

- of the unjust and inacourste criticismslof the Priestly Code
which are so frequently made snd which have found‘their way
into the‘writings of many distinguilshed scholars. "To the
suthors of the priestly legislation," writes Reuss," the
interest of the altsr and its ministers are the chief matters
of moment - not religion and morality. Purify of skin and

of dishes is more impdrtant than purity of heart."lb A
glance at slmost eny portion of this code will revesl the
arbitrayy nature of such an aceuéation, for side by side with
minute ordinances, designed to, ssfeguard individuals from
ritual pollution, ere ethical commands that embrsce all socisl
conditions and relations. On the one hand are detsiled dos-
criptions of holy vessels, robes, furniture and gacrifices;
of holy daya and festivale, while, on the othér, there are

to be found most humenitarian considerations of the poor (Lev,
i25:55«58), the agaed (19:%2~34) and ths sleave (19:20~22);

In the very same chapter in which is contained the very

keynote of the particulearistic theme (19:2), there is sounded

16, Quoted in Montefiore - HL, p. 323.
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algo that might universalistic chord: "Thou shalt love thy
neighbor &s thyself" (19:18), which devotioh in verse 34 is
exyended even to the "Strahger™ (19:34). Virtue and vice,
fér from being ignored, were antécedent to ritual eand sacrifice,
egpecially in the minds of thé leter priestly editors whom
we are soon to consider, for it 1s‘in the priestly @rundschrift
thet the ethical considerations are most epparent. (Gen.6:9;
17:1). But it is not in thelr ethical program, laudable as
this is, that the primary purpose of the Priestly School is
to be discovered. Importent as these moral considerations
may.be, they would not necessarily transcend the narrow limits ’f
of their particulerism. ZExcept for'theirlliberal ard lenient | |
attitude toward the "stranger" (to be further treated below),
most of these broad ethical principles might apply only'tc
their oﬁn geparate and specific grbup, and the query as to
the presence of any ultimate goal other than the formation

“ of a "holy people" would have to be answeré& in the negative. ‘ ’i
Ethical requirements are not anoggh to warrant the assumption ' v'
that they possessed & broader vision than the people for whom {
‘they legidlatoed and with whom they compromised. The presence

of moral injﬁnctionS'is not enough to conclude that they did

N

not loge sight of theix{originalﬁpurpose, viz: to harmonize

the universalism which wag also g part of the religilous thought
of their day with the particularism which was so requisite

for the future of.potent, unattentusted Judaism. But, a8 we

have already obsserved, particulearism was not enough, and by
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itself could hot but dispel comphetely the vision and

dream of a universal service to humanity. Did the Priestly

writers wholly lgnore thig aspect of the dilemma? Were they
only concerned im Israel and Yahweh, or did they, even as their

splritual progenitors, consider "the relation of Israel and

Israell!s God to the peoples of the outer world?

That the Prissgtly writers shared this universal 6utlook,
at least with regard to their god conception and the univefae
about them, can be seen from & mere ocursory glande at the |
early narrative portions of their code. In the opening chap-
ter of their account (Gen. 1:1-2:3) "the great idea of God,
firat proclaimed in all its breadth and fullness by the secdhd

Iselah during the Exile, 1s embodied in & detsiled mccount

of the genesis of the universe, which lay’s hold of the imagina~
16

tion as no abstract statement of the principle could ever do."
It is that grand conception of a great cosmic being who hag

control and power over the entire‘univerae, One so mighty and
potent that He creates all things that exist by His mere word
or flat, }R‘nr), by the mere effortlésa exprogsion of His
thought or purpose. And the resulb of-éach succeeding creative
asct ls summarized in that recurrent refrain that affirms each

of itsyparts as being'good" and, as a whole, a8 being '"very
good". If Yahweh, so commanding and sublime & Being, 'has

called forth this creation and has found it pleasing ( 21L )

16, Skinneg - ICCG, p. 6f.
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in His sight, then it nmust have met with His 1lnmost desire
andAwish, it must have been in sccordance with Hisg divine
purpose.lv Omipotent as such a Delty, perforce, was, only
that which was good in Hls eyes would be countenanced, even
as the.subaequent events - thé £lood and the digpersion of
mankind - soon proved. And the end end aim of this vast
soleme of creationy the crowning feature of Yahweh's desire,
Wwas that it should be populatad by men snd Woman, that it
should be the'abode of mankind. In striking contrast to the
older account of creétion (Gen..ézé b £1f), where Yalwoeh's

purpose 1s not so clearly defined and whdre the creatiofd of o

womaxt, for example, occurs to Him as an afterthought and as

a result of much experiméntation, the conception of the first
chapter of Genesis is in full agreement with the teaching of
DeuterosIsaish. Here too the purpose of Yehweh in His oreative
act ié_that the worlé is''"nototo be a waste‘and'desolation,
but & plase to be inhabited by mankind." [Is. 45:18).f Wor

ig thie ali. Yahweh's purpose does not end with fhe mere
formation of men. There is'a seﬁselof noblesse oblige which |
devolires upon Him as a result of this aot of grace. Yahweh
has oreated mankind not merely in order that His universe be
populated, not merely that men might be "frultful and multiply" f
and. that he continue in his original state of concord snd |
unity, but also, by implication at least, that he should be
devotedJﬁo His Maker and (as we shall see below), obedient

17. Morgengtern - Gene. p. 8.
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to His decress  (Gen. 1:29 and later 9:10). This, then, is

the Priestly god conceptiom. A universal god, a god of the
'spirits,df all flesh (Num. 16:22;;27:16), 8 creator of the
universe and all its elements; of both light end darkness
(Gen. 1:3-4, as in Is. 45:7, supra, p. 79 ), of the Stars. (Gon,
Lrl4«18):, so often assoclated (G§n$:&¥$¢:$aJ in primitive
theology with other gods, and finally, of all living things.
-He is the sole deity (ef. Is, 40:26, etc) who, as in Deutero-
Isaiah "oreated the heavens and stretched them Fforth, who

18 veuus Yahweh, the Creator of all things." (Is. 44:24);

and all this being in accordance with His divine-pufpose
tﬁat.it'might be "gooll" in His sight (or in the language of
Deutero~Isaiah - DTB  mgood" or "pight") The séene
which is.do good snd pleasant to Yalweh is not the iittle
Isequestéréd Garden of Eden ( as_in Gen. 2:8 £f), but the
8ight of the world which He had fashioned and the humanity
He had called forth to inmhabit it, a humeniyy living in pesace
and harmony, even with the beasts of the field,‘ It 1s the
glowlng piocture of s golden age, a perfect world order with
mankind at its head. |

This state of affairs continued for many genersations

(Genesis 5) wherein man wae blessed with longevity as a reward
for his godly living, but for some reason, the details bf
which the Priestly writers suppress, the "eartlh became
corrupt and filled with violence, for all flesh had sorrupted

their way upon the earth.” (6;11 f£). Since such a descent

-~
T -

18. Morggnstern - Genesis, p, 18

|
|
|
oo
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from the pristine beginnings of man was displeasing to Yahweh
1t was necessary that, in His Omnipotence, He "deatroy them

with the earth," (v.13), by means of a mighty flood (v.17),

But the one righteous man, the one man "who walked with Yahweh"

(v.9), nim He would spare, for, in the first place, He was
“& just God and, in addition, His gfeat purpose, as indicated
above, was that the earth be inhabited by His worshippers,
Therefore Noash was saved by Yshweh to become the progenitor
of a new end even better race on earth (8:17 ; Note P Yo
After the waters of the flood were assuaged and Nosh's
ark had been safely gulded by Yshweh's providence, there is
repeated the command which, in 1ts frequent iteration, sub-
gtantiated thWeh's primary and fundamental purpose -~ "be
froitful end multiply, and replenish the earth.” (9:1). Once
mor e mankind,.Yahweh‘s crowning achievement, is to rove as
the lord of creation throughout the world that He had formed
(ve 8 £). But this time Yahweh is more explicit in His de=
mends laid upon man in return for His divine dispensations.
Bpe eific injudotions are given to Wosh-and through him to the
new humenity that s to arise. Maﬁkind i nét to forgeﬁ its
Creator, but is to reverence Him by obedience to Hig divinely
revealed will. Two thundering demands (not given to Noah in
the other codes) are given forth by Yahweh out of the silent
calm that followed the ochamotic storm; "flesh, with the 1ife
therein, namely,with the blood, ye shall not eat," at the
cogt of forfeiting your lives, and "whoso sheddeth man's

blood, by man shall his blood be shed." (v.5 £), Yahweh's
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law is incumbent‘upon every man to obey, it is binding upon
every mortal, In the "imege of Yahweh" (1:27)Ahad e kind
been created; they had distorted this divine imhewitance
by their corruption and violénce, but now once sagain Yahweh,
fhrough a divine revelation bestowed on the whole human race,
exhorts them tc be frultful and multiply, to #ill the earth
With a God-fearing and obedient generatlion worthy of their
being made in the image of Yahweh (vv 6 f).
Thig is man's part in the covenant,while Yashweh, on
His part, promises to protect him and never again to déétroy
him., As & token of that covensnt which Yalweh establisheﬂ
with a1l menkind, (represented by Noah), He mets His bow in
the olouds as a.reminder of ihat perpetual covenant consummated
between Him snd "all flesh that is upon earth” (vv 12-17).
The Pirst of the four gieat}world'periodslg is ended, with &
DY N2 (ag in Is. 42:6; 49:8; supra, p. 87 ) with
a covenant between Yahweh and "all flesh that ls upon earth,"
in which Yahweh in the future is to protect mankind from any»
such catagtrophe, and in return men is enjoined to worship
Him by observihg His commands., Yehweh's purpose is clear,
The goal set for the future humenity is spparent, Mankind
mugt return to that glorious golden period of human brother~
hood. snd oneness (Gen., 10), of peace and harmony, which at
the beginning was so “very good" in Yshweh's sight. Again,

the question must be asked. How was fthis transformation to

19’, Skinner ";ICCG, Pe XL




be achieved? How wag the Golden Age, destroyed by the cosmic
prqportiona 0f this great flodd, t0 be regained? How was
mankihd, now dispersed and scattered because of their sinful-
ness, divided in their lands snd speaking’every ons after

his own tongue™ (10;5) to, be restored to that unity and her-
mony that had prevailed at the beginning?

‘ The Priegtly answer to these queries and the means by
which they give expression to thelr reply is so similar to
that given by the Jg writers congldered above, that a hasty
reaumé of the latter's point of visw will suffice. Like the
Yahwigt writers, the.authora of thigs code also turn thelr
gaze suddenly from the brdad vistas of thelr world view to
a particular individusl, the progenitor of & particular people.
in a rapid and swif#@flowimg genealogical table, "revealing
a profound consciousness of the unity'of all mankind” (Gen.10},
the descendgnts of Noah are guickly diapenséa with, except
for the direct ancestors of the Abremitic family. In staccato
like sentences he disfoseﬁ of the various branches into whioch
the human fémily hadrbean divided, and discarding all these
asg non-esgential to his purpose, with hardly a word of transi-
tion, he rivets his glance updn Abraham and his d escendants.
(11:27-32), Although there is, in the Priéstly account of
Abreham, no such express statement as "in thee shall all the
nations be blessed", which occurs in the Yahwést narrative,
8511l there iz enough material to warrant similar conclusions
as those arrived at above ( supra, p. 94ff). Yahweh is

represented now ag no longer concerned primarily with the




121

whole of menkind, but rather with 8 particular group, with
Israel, (with Abrshem se its'prdtotype or aymbol), with whom
He concludes a special covenant. Again, the inference could
be made, even if thewe were no further evidence, that Yahweh
has seleated'Israel hot as a whim or a caprice, but as a part
of His purpose with menkind. Yalweh has chosen Israel, has
singled it out from among all pepples that it might become
reculiarly related to Him_in a covenant relationship. But
agefin the principle of noblesse oblige appliés.‘ Isréal,

thus specially ravored, is also especially obligated to Yahweh,
Yalweh will multiply Abrehem (Iszael) exceedingly, will make
of him a great nation and will give to him 8 large and boun-
tiful land (v 8) while He will be a god unto him and his

soed aftor him, in the fullest sense of the word (17:4,5,7).
Abrahem (Isrsel) on his part, however, mast algo keep Yahweh's
covenant (v 0), must walk before Him and be upright (v 1).
This much, at‘least, ey apparent from the pagsage just dbn~
sldered. Israel @s to be egpecially related td@ahweh and

in return for this dispensation is to walk in Yahweh's path
a8 an example, a sign of the gtate to which mankind at largé
is to attain by walking before Yahweh in uprightness. As a
token of this covenant, Abraham and ell his,male:reiamives
and slaves are to be'circumcised as " a sign of a covenant
betwixh me and you" (vv 10 ££). Tsramel is thus differentiated
by a tbangible symbolwfrdm the reat of the peoplés.' But even
as all things happen in accordance with Yohweh's purpose to

bring sbout a restoration of the Golden Age, 90 Israel must
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have been thus selected and distinguished enlylas a part of
this divine plan., This would seem a most logical deduction
even were there no further e¥idence, but there is more ade-
quate proof of this proposition to be found in the remainder
of the Priestly Code.

The following nerratives in Genesis do not yield much
for our purpose. HExcept for such differenoqs ag P's suppres-
sion of discords in the patriarchal hoﬁsehold,'in order to
present s unified and harmonious Israel from the first, and
the "sweeping aside of old cult'légends which traced the origin
of exisgting ritual usagéa to historic incidents in the lives
of theffatlare™, in order that "every practice to which a
réligmous value is attached might be referred to a direct
command of Yahweh",go except For such differences, P utilizes
the narratives of JE. It passes quickly over the intervening
hbstory in order that 1t might resch that poriod for which
all the past has been a preparation, the period of Moses, of
the @A [he of the revelation of His frue name (BHx. 6:2)
and thus His Egsence also, of the giving of His Ten @ommsnd-
ments, of the 1egislationvfor the Tabernacle, after itg
heavenly antitype, and of the establishment of the Israelitish
Theosracy, with its fully establiished Mosaic rituel, scemingly
the final purpose of all that has gone before.gl To be‘sure,

the other patriarchs are treated by the Priestly Writer, but

20. Skinner - ICCG, pp IX and XIT.
21. Ibid.
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. with practically the same end in view as was that of the J=2
writers, to provide a OOnneoting-link between the past pro=-
genttors and the Mosgic (Aamronic or ?riestly?family), together
with such importent considerations as the transmission of
Yalweh's promise through the various patriarchs (28;3; 48:4;
35:11) end the pledge of the possession of the land of Canaan
by Abrahag’sldﬁsoenﬁants through the'purchase-of thaICave of
Madbh@lahzg (Geﬁ. 23) and the burial of the péiriarchs therein.
(25:93 49:305 B5Q:15,f)s But éll this, as was sald above, is
incidental to that which follows and which ssems to be the
ohief,interest of the Prieatly Bchool, nemely, "to present
'@ gystematic view of the origin and the establishment}bf-the
great theooratic institutions of Israel, so carefully and
punetilliously worked out even to such & detail as the trans-
feienoé of the rod that worked such wonders, from the hand
of loses (Bx. 4517,20b; l4:6a; 17:5,R) to that of Aaron ghe
priest (7:9, ete.) . |
At first gianoe; therefore, this universal.outlook
which is contained in the historic Fframework ho the legisletion
that follows, is but to lead bmek to that particulmrism which
wag our starting point, that particularism in which Israel
is peculiarly related to Yshweh end in which Yahweh takes up
His abode among His Chosen People. Seemingly, the Priestly
Writers have lost sight of their universalism in a ma%ee of
minute descriptions and meticulate legislation, in a particular-

lgm which blinded them to the brosder horizons beyond their

22. Ibld, p. 339,
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own people and land. That this jg possible snd that they were
not conscious of fthe lbgical consequences of their universal
badkground cannot be denied. But 1t seems to the present
writer that with such a grasp of the sublimity of Deutero-
Isaish's conception of Yahweh end His ultimate purpose with
‘mankind, which they Aald possess, it seems most plausible that
they shared glso his view with regard to the reason for Israel's
gselection. Thaty they enuncisted as clearly defined a doctrine
89 his wnv Tay cannot be asserted, but thgt with thelr idea
of Yahweh's.divine providence so gdkquately articulated, to-
gother with His choice of Israel to walk with Him and to be
uprtght, to be an example and a sign, a prooﬁfof-Yahweh‘s
favor and poteney (Ex. 8:1B; 11:9-10 RP), to be & people
obsefving Hls ways in every act of thédr life, it scems as

if the mera corellation of Yashweh's providence ehd His selec-
tion of Israel leads to the seme conclusion at which we
“arrived with regard ﬁo Deutero-Isaiah; they also hed some
idea of Israel as Yahweh's active agent or servant.

And 1t 1ls in the figure of Israelcas & priestly pebple
that we find support for this hypothesis, ERven 1f the
passage "and ye shall be unto me & kingdom Qf priests and
& holy nation” (Ex. 19:6) (Note @) be by other than Priestly
Writers, the sentiment behind 1t is Priestly . If it
originated earller, it must have been the shibboleth of their
school also. The entire purpose of fhelr legisletion was
to transform Israel into just such a nation peculiarly "holy"

wnto Yahweh, a nation set apart and o safeguarded Trom
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ritual unevleanliness as to be priestly in character. But

the function of the priest was not merely to live apart from
"profaned" men, jealously guarding his ritual cleanliness,

He was the intermediary betweem Yehweh and the ordinery, un-
ordained man., And the general purpwe 0f the Priestly
Writers, with their‘caréfully planned Tabernacle and dwellings
round about it, indicates that Isrsel, as a people of priests,
was: L0 play Just such a role toward the nations round about.
Nearest to Yahweh dwell the Priests, then the Levites, the
Israelites, and finally the nations. A gradation in which
eaéh_group geems to be the intermediary between the one be~
low end the one above, leading finslly to Yahweh., But we
need not seek substantiastion in such a fantastic scheme of
things, We need but lrk back to the priest off 0old and to
examine fér a moment his primary funétions.

The prhest, fromearliest times, as intermediary be~
tween God and men was necesgarily the interpreter of the
Divine Will which, in the primitiwve period and even much
later,‘waa ascertained through the menipulation of the Urim
and Thummin, or sacred 10t.ma oustom commonly practiced by
the Arebs amd ciier Semitic groups. The ephod, too, played
8 ome part'in his operations, though its exact purpose is not
clearly understood. "The very name which he bore = 'cohen' -
designated him as the man whose answer unlocked the secrets

Rd
of the unknown, as & soothsayer or wizard."  Frequently, he

ig known as the
later, "to teach"), the'prieat thet interprets or teaches

RB o Kautzseh% - HDOB; amt.”Priesta”VIV, pr. 67 f£f,

ANIp ‘nt: (from P> Mto ghoot" and hence,
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scoording to the oracle. Congequently, his teaching or

the revelation which he received from God beeame Xxnown as NN,

These "teachings" contained the requirementa by which the

deity was to be worshipped, the distinctions between "elgzn"

end "unclean" and the pronouncements of legal deaisiqne.

Contrary to the opinion of some, it was not golely the priest's
prerogative to offer smcrifices, for "the competency of every

Israclite to offer saorifioes 10 Yahweh was recognized"

(of ferings were mede by Saul, I Sem. 14:34 £; David, II Sam.6:17f;
Elijeh, I Kinge 18; Gideon, Judges 6:24~26, etc.), but it was

the primary snd unique funotion of thé priests to serve as

the "indispensable medis in 'seeking' or comsulting Yahweh."aB’

He‘géve Porth Yahweh's orxdinances ( uﬁbwﬂbaﬁ tn II Kings 17:256-28)

and teachings. These oriinences or statutes the priests were.

in charge of aﬂd it was their duty to"teach" them.ao Thus

the earliest sanctuaries of Yahweh were more than places at

which sacrifices were offered end vows discharged. "To the

Tent of Meeting,which was the Mosaic ganotuary, whethef original- |
1y associated with the ark or not, tradition asserts that R }
everyone who sought Yahweh made nis way. It wa.s béfore the | ;
Tent.of Meeting that Moses is probably conceived of as sitting o
to judge the people when they came to inguire of Yahweh

(Ex, 18:15; B8+%). Thus justice and the equitable settlement

27
" of disputes between men and men became ass00imtod with religion."

24, Kuenen - NRUR, pp. 87 ff.
26. Ibid, p. 82
26. Ibid, p. 86 £,

27. Montefiore - HL, p. 6b
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(of. also Num. 27:8fand 27:21). HMoses was thén & "cohén
moréh“, or oracular priest such ag we have desoribed, and
although the fﬁnction of Aaron and his successors became
somewhat more complex and ridtualistic, still this primary
function of the priests continued on into post-exilic times
(Note R)s 1In Malachi there is a splendid picture of such

sn ideal priest snd his functions; true revelation proceeds
from his mouth and unrighteousness is not found mpon his
lips; with Yahweh he walked peacefully and uprightly,
causing.manyvto return from their sinful ways. The priests’
lips have charge of (or preserve) “knowledge".(moat likely
en ellipsis fox =% VYY) and aUNn ig sought from his
mouth, In short, he is fhe messenger of Yahweh Ts%baoth,
(Mal, 2:6-7). While the priests, in actuslity, aid not sttain
to'sﬁoh an exalted'oonoaption, (of. Hosea 4:1-9; Am. 7:14;
Boe 7:26) gtill ‘thiswas the idesl and it was because the
priests of his day were so far removed from it that Malachi
80 bitterly rebuked them, not only because of their ritual

‘neglect, but because they peild no heed to Yahweh's ways and

have not been impartisl in judgment (v.9). It was the prie@ﬁ's

function, at least in the ldeal, to impart to the people the
"knowledge of Yehweh" (of. Notes F and 3); he was Yahweh's
interpreter, the "bearér end appointed upholder of His
r;ght.“ze
| Was this the ideal of the Priestly Writers? There ig
no explicit gtatement to this effect to be found in their

28. Kuenen - NRUR, p. 96
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writings and seemingly they are primarily concermed in the
priests' ritual tasks end ceremonisl duties, the necessity
of which we have slready noted. And yet, in the light of the
idealism which pervades the introduction to their legislation
and the moral character oFf 90 many of their enactments, in
the 1light of their conception of Yshweh ag "the god in whose
name justice was administered, and of whom it could be §aid
that He was not known where the laws of honour and good faith
were violatea,vgg In the light of all this is it not likely
that, in the ldeal at least, they were in perfect sgreement
with the lofty prophetic conception of the priesthood and its
funetion, so aptly and sdequately swmerized by Malechl asg
the "trusted interpreter of the deity“?go

If this be true - and there is little reason to
question such a deduction - then Israel as the priest people
must be conceived as fulfilling a similar function (Note 7).
Even as the priest was anointed with the sacred oil, symbolic
of Yahweh's spirit which rested upon him and endowed him with
speclal insight and the clear understanding of Yshweh's Was

(ef. Wote J), is it met possible that these writers Llikewige

conceived of ﬁhm;iﬁaal Iarsel of the future as bolng eimilarly

consecrated? Many of the precautions which they prescribed
Seem# to lead to just such a supposition: the safoguarding

of the community against any lmpurity, the atoning saecrifice

29. Ibid.
30, Ibid, p. 104
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and ceremony for the enbtire congregation on the Day of
Atonement (Lev. 16), the presence of Yshweh within the midst
6f their assembly, but more especialiy the idea of the sanc-
tification of the entire Congregation of Yahweh." (Lev.1932§30¢74g),
all this and many more detalils seem to warrent the asgsumption
that Israel was, in every regpect, to become not only a holy
nation, a pmrticularistic group, but; in addition, a king-
dom of priests with all its universalistis implioafions: &
pe ople pogsessed of the "knowledge of Yahweh", whioh knowledge
was their treasured and unlque possesgion as & group, from
S8inai; a people from whom alone the ngthons might inguire of
‘Hia\may end th whom they, as priests, might impart His "teach-
ing." (Is, 4£:1-2). |

This 1s in consonance with the broader view which we

know that the Priestly Writers held, in addition to their -

narrow particularism. It 1s in consonance, especially with

their mearked liberalism with regard to the "sti&nger"

(Leve 19:34). Buch strangers, learning of the greatness of
Yahweh, especlally through Israel's deliverance from Bgypt
(Ex. 7:3), through the glory that acorued to Yahweh "through

Pharaoh" (BEx, 11l:9-10) and the benefits which they have since
received, these strangers will desire to join this religious
community {(religious since the days of Ezekiel when certaln
dognas bedamﬁ the sine qua non for membefship in the 5z 5“?)
(¢f, Note X). They wilﬂpnquire of Israel as to the require-

ments of such admission and the menner of Yahweh's worship.
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And providedithat he does "that which Yahweh commands", he
willl be accepted. He will be permitted to parteke even of
the Pessover sacrifice, the annual reminder of the whole

covenant relation between Yahweh end Iarael, provided that

he too enters fully into the SPecial‘oovenant between Israel

and Yshweh by submitting to the rite of circumeclsion (Ex.12:43 f£f),

and participates also in Israel's sacrificés, the only means

by which one of that day could enter into relation with a

new god. In fact, "he shall become as one born in the land."
The frequent iteration of the phrase "one law for the home
born and for the stranger (Lev. 19:34;24:8;Num. 15:15:9:14),
together with this insgtance of a liberal "open door" policy,
indicatesrthat in a practical way the writers of this schooli
gought to extend the knowdddge and worship of Yahweh. Not

-promiseuaualyt?r heedlessly, as did many of the assimilation-
istg mehtioned above, for they were categorically opposed to
intermarriage ( cf. Gen., 26334 £; 28:1; 87:46) in view of the
exigencles of theirday, but graduslly and rationslly to take
into the Congregation of lsrael those who sought‘such mem-
berahip. Through Israel, them, as the priest people, as the
peculiar poasession@f Yahweh, His religion was to be extended
to all who sought Him and in this way it seems that the
Priestly Code provides the means by which mankind will return
to Yehweh, its original estate. In practice these writers

regemble Ezekiel, except that they are much more lenlent and

liberal to the gtranger; in theory they approximate, at least,

|
|
|
|
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the universalism of Deutero—Isaiah, excopt for their more
practical snd expedient methods of achievihg his end. A
compromise has been reached thet ineludes the better and more

necessary elements of both particularism and universalism,

To summarise the contribution of the Priestly Code,
we might gay that its writers conceive of Israel as a weoll
regulated and carefylly safeguarded theoeracy, a priest people
chogen by Yahweh to minister unto markind, to interpret His
will and to bring His n‘nn” and wVODWKD  His révela‘c‘ion
to the other peoples. (as,in I80:42:1-2)s Israel was the
special favorite of Yahweh, $D¢b§iéur65:ﬁhe very salt of the
eérth, His first-born(Isreel being the first~born son of a
geries of firsteborns - Gem. 10:la; 11:10-27; ﬁ$$1;~ﬁ532§5};,
but only because an upright people, walking with Him (17:1)
could they better fulfill His purpose. Yahweh had redeemoed
Isfaél from Egypt (Ex. 7{4-5); He Im d guided it through the
waters of the Red Sea (14:4,17); héd lead and sustained(17:1)
it in the wilderness (16:18,58); and Bad given itlthe land
of Canaman as an inheritance (Ex. 6:7; Gene. 1748) primarily
for the sake of His Name, that the knowledge of His power
end His feme might spread abroad., In addition, He had entered
into a covenant with Israel (Gem. 17:7,8) that they might
be to Him for s peOplé and He to them for a god (Ex. 647),
that He might reveal to them His law in order that they

might be duly congecrated unto Him ag Hig priest people,




possesged of the full knowledge of Him, which knowledge alone,

when possessed by the whole of mankind, could bring aboubt the
reagboration of that pristine age of happinesy and.universal
concord. Therefore Isrsel's most Ffundamentsl institutions
are seemingly prescribed for humenity at_large (Note T).

It had been so0 at the beginning. Yahweh's will had been
revealed to all mankind. But they had strayed from His path
and now Iarael had been c¢hosen to bring mén back to that up=
rightness and godlikenesgs which alone was pleasing to Yahweh
(Gen, 6:9). Israel was to be converted inbo a holy nation |

and protected by every precaution from forelgn snd heathen

influence, that it might become like Yahweh "godlike" (19:2-Leva ).

Every act of its life was to be an "imltetio dei", to be
patterned after a divins"ideal“, even to the minutest detaill,
in order that it ~ and mankind at 1arge.~ might once again
be truly made in the "image of Yshweh" (Gen. 1:26). This,
and this alone, could have been the purpose for which a great
universal god could have selected & particular people: that
creation might againsbecome one unified-whmle,xth&t mankind,
descended from a common ancestry, all of the sgme kin but now
dispersed and disparate, might a@ain become one, godlike
creation, holy even as Yahweh thelr God wes holy.

The grsand scheme of the Priestly Writers is now un-
folded 1In all its depth and sublimity. Menkind, disposseasmed
of 1ts primeval revélation and knowlsdge because of its gin-
fulness, is to regaln its former most valued possegsion through

Yahweh's chosen ministers, tried and tested, in the stories
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'of the Patriarchs and the wilderness wanderings; trained and
congecrated through the priestly 1egislé¢ion, rospected and
sought out for instruction because of Yahweh's special mani-
festations to them; Israel, Yahweh's holy nation and the
kingdom of priests, destined to £ill the world with a know-
ledge of Him,even as the waters cover the sea. To repeét:
although the priests were perhaps too rigorous in their
ritual demands, designed t0 meet the critical situation

which confronted them, although they may have become lost in

the labyrinth of their legislative ensctments, formulated to

bring back their people to & recognition and constant remine-

der of Yahweh, their only God (Ex. 28:29, but eapecially

Num, 10:10), still they did break through the limits of national

interest and transcended this well recognized and pronounced

particularism, reaching as perfect a compromise as was posgible

in their day; the practical particularism of Ezekiel, recon-

ciled to the vision and universal aspiration of Deutero-Isaiah,




1.34:

CONCLUSION

It is our hope that the conclusions:arrived at in
the previous chapter, together with the arguments adduced .
to egtablisgh their wvalidity, will meet with the gpproval
of those whose background and scholarshlp render them better
sble to judge. For the rest of this thesis no originality
is claimed, for we have merely mttempted to trace the rise
and development of the two doctrines of particulmrism and
universaliam, to show the gradual progressidn of early
Israel's religious history out of a narrow nationalism toward
the‘brbad universal ideal, we have become acquainbed with.»
a8 problem that ls all-sbsorbing and which has dominated the
subsequent history of Judaism. Jdany ramificaetions have
suggested thoemselves, which might have been developed more
fully and in greater detsil, but which have been omitted in
order that the main theme might not be obscured by too many
digressions and that we might retain an interest and an im-
petus to pursue further study in this field, for we have
but superficially scratched the surface, leaving much more
to be discovered in the rich and fertile soil beneath.
This much, however; we have achieved: IFrom the earliest
beginnings of Israel as a nation, through its variogs |
victories and vicilssitudes - the monatrchy, ﬁhe disPGrsion,
the exile, and the restoration,~ almost from its very source

»

we have followed the course of these two gtreams, now
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flowing apart, now commingling their waters into a mighty

and powerful torremt. But we have not continued on through

the succeeding steges of Israel's history which, togsther

with the many extraneous_problems already presented, would
furnish interesting and abundant material for further ro-
gearch, For, 1f the story of the people of Isrsel provides

- any unbroken thréad, any single mdtif, or even drematic con-
£lict within ltself, it is the struggle of these two idesas
for supremacy, and the repeated attempts to reconcile them
into that loftiest conception of universalism with Israel as
God's instrument, or servant,>destined to bring ebout that

"state of human perfection and bliss which is tthe final goal

of all history and the fullest revelation of His glory."
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Note A.

' The historivity of Moses has at verious times heen
called into guestion, but most scholars are agreed that the
general outline of the Moses traditions is historic. "His
descent from the tribe of Levi," writes Keutzschs, "hia name
Moshd., his flight to Sinal on- account of some hOMlCide his
marrzage with o Midiasnite priest's deughter, Zipporah ce...
big deliverance of a group of Igraelitlsh SOTTS ¢ve.. hig
brother Aaron and sister Miriem ..... the prolonged sojourn
at Kadesh and hig death on the east side of the-Jordan:
(these facts) are beyond suspiciom and their invention is
either inconceivable or at least extremely improbable." L

- Accepteng this &8 true, the general conclusions with
regard to the part he played in the introdustion of s parti-
cular deity, Yalhweh by nsme, is also beyond question, "Since
the time of Stade," says H.P.Smith, "the Kenite hy%otheais
hag found great £avor anong suho]ars in general."~ gnd 1t
ig this hypothesis which warrants theé conclusions arrived
~at by Dre Morgenstern, as guoted aboves The descent of
Moses from the tribe oOf Leyi: and its asgocigtlon in tradi-
tion with Simeon, Judsh (29:53-34) and the fawt that Judah
was .80 ¢logely associated with the Kenites who accompanied
(under the leadership of Hobsb) the Israelites (Judg.l:16)
and again the relationship between Judah and Simeon

(Judg. 1:3; Gen. 49:5 £): all this leads to the conclusion

that Moses led this group of tribes -

arrived at above,
Judah, Simeon, Lovi - rather then tie Ephraim-Managseh group,
bascd on the purely fictitious & tory of Joseph (cf.

MQrgenstern « Biblical Theophaniss, pp. 171 £f; Budde -
Rellglon of Isresl Before the Exile, etc.).

Wote B,

The fact that Deborah issues her call inithe name
of Yalweh has ralsed the issue ag to Just how, 1f this god
wag introdue ed only to the Judah tribes, His name had POr=-
meated this far north. The fact that Heber snd Jael, the
Kenites, are mentioned (of. Note A) seems to indicate that
‘the Judéh tribes were already in the land but were not sum-
"moned because they were completely cut of £ from the North
by strong Cansanite settlements round about Jerusalem, and

1. Kantzsch: - HDOB & Art. "Israel",
e Smith - KOI, p. 53
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aldo the lack of esprit décorps between North and South, but hhe
fact that by the time of Eli, not over a century later, the
tribal prdests of Ephraim were of the Levitical family,

seems to indicatenthat some members of the tribe of Levi had
migrated northward, carrylng with them the name and reputation
of Yshweh. The other alternative, offered by Dr. Morgenstern,

a3 to the common appellatnve “yahweh" is also quite
plausible. _
Note C. '

‘Dr. Buttenwieser, in his "Prophets of Israel", sets

forth abundgnt and seemingly incontrovertible proof that the
prophets, from Amos to Jeremish, predicted a complete and
absolute doom to befall their entire nation. Because of the
hopeless corruption of thelr contemporaries and the lnsuper-
able distance between them ahd the prophetic view of religion,
there was no possible hope of repentance, which slone could
have spared them. Thecabove-mentioned scholar, however,

denles thet they were pessimists in the sense that they dld
not see beyond this destruction, but in esch one of them,
ineluding -even Amos, he discovers some future hope of &
regensrabe Israel which would bring the knowledfe of Yahweh

to the peoples of the esrth. To quote his apt and well-
rememberad phrase, "They were but sowing the %eed the Marvest
of which would be reaped in some future age." From this
point of view we have departed somswhat, esps clally with o
rogard to Amos and Hoseas, but we present his view also for 1
the sake of completeness, and also as an instance of one of |
thosie many problems which time and space pzevents us from \
discusging more fully. . o

e . I

m‘b@ Ds

The verse in Amogs 3:2 ls to be transidaeted as Dr.
Buttenwleser has indicated:"Hear this word whiech Yahweh hath
pronounced agsinst you, 0 Israelites, against the whole '
tace which I led forth from Egypt. Verily, I have taken
more care of you than of any other race of the esrth, hence
I will vigit all your eins upon yous "

- \
The usual tranglation, "you only have I known" would f
be ahtithetical®and inconsisfent wiTh, Amos® conception of &
universal god who has not only delivered Israel from Beypt,

3. Buttenwieser ~ Chapts. III,IV,V,VI, (esp. pp. 177-8,
(301 £ and with' regard to the entire land
being prey to destruction, ses pp. LLb-£37).
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but also other natlons who ,were slmilarly the vicetims of
injustice and oppression and to Whom the Israelites are in

no wise better than the despised Negro races (9:7). But
translating P as being intensive rather than restrictive
and 37~ a5 denoting "God's providentisl care" (as in
Hosea 13:6; Pg. 1:6) with )@ wused as the )» of comparison,
the meaning becomes clear. Yalweh, Who has dominion over

all peoples, has especially favordd Iersel in the past, and
therefars did sxpect even greater obedlence from them, but
now, becsuse of their shortcomings, He must more severly
requite them for their sins. Israel i8 gtill Yshweh's chosen
one and gpeclally iavored, but He ig not limited to this

particulsr nation.

Note K.

The interesting problem as to the origin of Amos'
universalism cannot be Alscussed herein. The question, how-
ever, a8 to whether it blossomed forth out of the innate

gehius of the prophet or vwhether it was his personsl and S
exalted reaction to the conditions of his day, especially

to the Assyrian concept of world unifioation achieved through

conguest under a world God Aghur is a vital one, but not

wholly relevant to our theme, for, by whatever mesns it

aroge, Amos' ides far surpassed that of any that had gone |
before in his profound doctrine of the sugpremecy of Yalweh, o
to be achleved through Jjustice and righteousnesss. ' -

Note H.

The term "knowing Yehweh", while used in the Bible
with seversal different commotations, is yet expressive of .
one fundamental idea., It 1s employed, especially in Ezekiel, v
to mean mere cognition, the asknowledgment of Yahweh's |
supremacy and power (Ez. 20:38; 21:5; algo BEx. 29:46, eta, ). |
But freguently the term also implies a knowledge not mersly |
of His exlstence and special manifestations (s, 45:3: !
Bz, 33:29, etc), but also of His several attributes (Deut., 7:9)
Becemge of Hig great power, in later Biblical passages,
to recognize Him is also to admit His supremacy over all
other gods (EX. 14:18; Hz. 38:23) and hence to seek Hils N
protection also. In ovder to attain this, however, a know- l‘
ledge of the means by which He might be propitisted or His L
Tavor secured, must be gained, and thus to"know Yahweh" ecomes '
to mean a comprehension of His way, or of His mequirements

4. Buttenwieser -~ POI, p. 307; N.l.
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for worship. At first, arfeven later in Ezekiel and in the
Priestly. Code, this may have included only those sacrificisal
tites and special rituaslistic observances by whiéh a people
gought ite God. But in prophetic times the term included

all those demands which Yalweh made of His people, especlally
the demands of righteousness and moral living. A4 striking
proof of this fact is to be found in Jeremiah (22:16), where
the practicing of justice and righteousness, the judgingbf

the canse of the poor, ls considered and construed as com-
riging a knowledge of Yalweh. Ageain, in another chapter,
?9:22), Jeremish expresses the same thought,~ that to kunow
Yahweh is to know that He is One who "doth work love, Justice,
and righteousness in the world." IFrom such passages, and

from many others that could be gathered from the other propheis
where to know Yehweh 18 to also know, or practice, righteous-
ness and to observe Yalweh's revelation, (especially Hosea 4:1;
6; where knowladge of Yahweh is r elated solely to truth and
mercy and abiding by Yalweh's law., of. Hosea 6:6; licah 3:l;
Ig. bl:7; also important pasgage Is. 11l:2 £f)., Fromthe
foregoing discussion it can be easily malntained that knowing
Yahweh implied the "kgowledge of God in its highest sense,
including obedience,"? and the realization "that God controls
the universe in agcordance with the moral law and thet to
know God meens to live in accordance with the morel law."6

Note G.

In refutation of those who assert that Chapter III
ig not an integral part of Hosea's work, Dr. Buttenwieser
remarks:;"There is no particle of ground for discarding
Chapter III, but every reason to congslder it genuine .....
interpolationy particularly such lengthy and material ones
as would he Chepter III and Chapter II1:16-25 never fit in
harmoniqusly with the work of the original author, but in-
variably betray t%emaelves throagh some more or less strike-
ing digcrepancy."

Note H.

A detalled arid thorough dilscussionnof the question
as to juathat what polnt the conception of absolute monotheism
aroge in Israel we cannot enter into, but a few words in
subgtantiation of the point of view presented in this thesig
are necesasary. With Kuenen, we feel Justified in meintaining

6, Definition in Brown, Drider, Briggs' Dict,'
6. Buttenwleser - POI, p. 145, W.Z2.
7. Buttenwieser -~ POI, ppl4l-243,
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that the "sole existence &f Yahweh, with the converse dogtrine
of the absolute non-existence of 'the other gods' ls not
expressly taught before Deuteronomy and Jeremish."8 Isaiah's
conseption of Yashweh as a universal god whose TiI2> filled
the whole world was ellong step in that direction, bat it
geemg that "to Isgiah,as well as to Hosea, the images and
the gods they represented are ildentical," and hence their
reality is not denied by him, for his invective against the
worship of them is so freguent as to preclude this faot.
But we must disagree evan with Kuenen's judgment and extend
the rise of an sbgolute unquestioned monotheism beyond the
time even of Deuteronomy. In Deuteronomy, to bw sure, thewe
ig the idea of Yahweh as One, but it seems that this oneness
refers to Israel alone. He ig the sole god for Israel, but
He is ths "God of godg end Lord of lords™ (10:17), who agslgns
the hosts of the heavens for other peoplss to serve (4:19 D<)
who ig jealous for the sole worshlp of His people lest they
take unto themselves other gods whose reality is seemingly
not questioned (5:7-~9)., True enough, the phrase does ovecur
"He is God in heaven and there is nonelglse", but this too
belongs to the later secondary strata, and is in contra-
digtinetion to the_tenure of the rest of Deuteronomy, and
even portions of Dz, guch as 28:64) with ite frequent in-
vectives against "other gods" and Israel's apostasy to them.
In Jeremiah, if 16:19 be genuine (cf, Supra, p.42 7)), then
we have a rather forceful denial of the velidlity and worth-
of other gods, who are nought but vanities. In 2:11 alsoy
he refers to other gods as o' n5= =% . yhile in 2:6 he
again usesy the term a2+ , Which might imply that they
are things of vanity, of no profit for lLgrael, but the
abgolute non-existence of which he does not agsert, whereas
his continued sccusatlon against Israsl is their ddolatrous
walking after other gods (7:9; 3:6-12), Just what Jeremleh
meant by the term 5= is difficult to determine, for he
may have implied simply that there was no profit or help in
them,that they. were lying delusions and then, on the other
hand, he may by this term have affirmed their absolute non-
existence and referred to "other gods" @imply danmthe language
of his contemporaries, as it geems the Priestly Wrlters,
despite their lofty momotheism and universal god conception,
also did (Num. 33:4)s Into this we cannot go more deeply:
but it is apparent that there is evidence for both points of
view, that the atruggle between the old conception and the
new has seemingly not yet ended within his time, and hence
it is not erromneous to state that the emphatic, categorical,
abgsolute denlal . of the existence of other gods did not occur
until the advent of Deutero~Isaish. = '

8. Kuenen - NRUR, p. 340 f.
9. Montefiore -~ HL, p. 137
10, Carpenter - Harford - IH, p. 520
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Note I.

The treatment of the N ,or sojourner dwelling in
the midst of Israel, by various writers is an interesting one,
but one which cannot be dealth with fully here. We have
noted already Ezekiel's violent objection to "foreigners"
participating in Temple rites. In Deuteronomy, greater stress
ls placed upon the privelegeg and protection which a >
ought to enjoy, although a D® passage exckudes from the " 5?173"
en Ammonite and a Moabite even to the tenth generation,
(Deut. 23:4). Froquent. exhortations are made to treat him
kindly (Deut. 10:19; 26:12) and to protect him from injustice
(1:16: 24:17) but it was not until the time of the Priestly
School, when, born put of the new pro®imity to the gtrangers
in the exile and also out of the added emphasis placed on
Israel as a "holy people', ket upon the stranger also
devolved the duty of remaining "clean" and "undefiled".

It was then that there was stressed the dectrine of "one law
for the homeborn and the stranger that soJourneth among you"
(Bx. 12:49; Lev. 24:22; Num. 15:16), Such ideas are Ffound in
Deuteronomy also (Deut. 16:10 £ 16:33 £ B:l4, ete.), but

it 18 P that most of the dubties,~ civil {Lov. 24:22), moral
(18:26), or ceremonial (Bx. 12:19; Lev. 16:29) enjoined upon
the Israclites were also demanded of him. Priveleges also
were extended to him (Bx., 20:10); he was, in truth, like one
born in thelend for only thus could Israel, the holy people
be adequately protected and,(as is pointed out in Chapter 5),
it was In this way, through the extension of the forms of .
Judalsm tg theatranger" that its universal ideal counld be
achieved, *+ ' :

Note dJ.

. The idea of Yshweh's sgirit being poured forth upon
Igrael, once more restored to lahweh, has desper implications
than the mere expresgsion in itself indilcates. The parson
oggesged of Yahweh's spilrit is in many respects differen-
lated from the rest of mankind. This idea dates back to,
earliest times, when one who was anointed with holy oil, *™: .
was supposedly endowed, through this process,with Yahweh's T e
spirit, The material means used & the 0ll ~« was the medium e
or symbol by which the anointed man came into possession of
- the ™~ " carrying with it the "symboli% transfer of
‘qualities associated with the divine egsence." Thus ,
after Samuel anoints Saul, he becomes gifted with clairvoyant
power and 18 recognized as the »mwox ww( I Sam, 10:1 £7f),

11, HDOB ~'Arta "Ger", p. 156 £,
12. HDOB - Art. "Anointing", p. BE6.
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David, through anointment, is granted hls kingliness, possessed
of greater power and strength (16:13) indicating "an actual
trangdfer of divine powers to the person anointed.”

Later, even though the ceremony was not actually per~
formed, certaln persons were regarded as Yahweh's anointed
ones, possessing "His spirit"™ ( I Kings 19:;16 ). This
spirit grants even special craftsmanship (Ex. 31:8), the a-
bility to interpret dreams (Gen 41:38) and extraordinsry
%BWGWSS ( IT Xings 2:15 ). In the later writings, however,
the pogsession of Yehweh's spirit endowed one with higher
gpiritual powers. As the Iflea of Yahweh became more spiri~

ualized, so one possgessing His spirit has gained more exalted
attributes. This 1ldea of the spir&t of Yahweh is well sum~
marized in the post-exilic passageld in Isaiah 11:1 ff.,

where there is delineated the Davidic king who is to reign
over the restored kingdom. The spirit of Yahweh which he
possesses gilves hiﬂgisdom and understanding (v.2) and the
clear and comprehensive "knowledge of Yahweh" (Note F). It
enables him to begure in judgment (v.3)with & sense of righteous~
ness toward the poor and the downtrodden. DBy a mere word

he punishes evil-doers. He has insight into the essence of
things and 1 a stalwgrt and unerring champion of Jjustice
(vv.3-5)s Thus Yshweh's spirit resting on a person gives him
possession of that perfect knowledge of His way which the
prophets had enjoined (Note F). And, in addition, it gives
him the will and facility to enforce his way upon men (vv4,5).
Thus, when Ezekiél speaks of the spirit of Yalweh being
poured forth upon an entire people (37:14), he has, in all
likelihood, this idea in mind, but 1f it had hot quite reached
this stage ag yet, it ig surely implied in Deutero-Isaiah's
pleture of Yahweh's servant consecrated unto him and with

His spirit resting upon him, for it is just such things of
which the servant 1s possessed and which the servant is to
achieve (44:3; 42:1-4). It must also, in view of the priest's
function as teacher and judge, as intermediary between Yahweh
and men in a moral as well as a ritual sense (infra p.l25Cf;
Note R) beem included z=kse in the idea of the priest as
Yahweh's anointed. And if the inference be\Eggmitted, it is
most likely true thal even as in other cases,the material
unguent is omitted but the person is set apart and regarded

as possessed of Yghweh's spirit, so in regard to Israel,"set
apart for a particular religioui work or uge, as marked by
gomg typlical or symbolic rite," 4 Israel, in the Priestly

posgessed of Hig aspirit, fulfilling the function of His
anointed ones. (Is. 1l:1-5).

13. Gray - ICCG,p. R15,2235 Cheyne ~ Introd., pp. 59-62. ]
14. Definition of 'Consecration®in H.ERE Vol. IV., p. 58. -
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Note K.

~While there did exist duch skepticism as deseribed above,
certain acts of worship were intensified by the Exile. It
was the Babbath and the rite of ecircumeision, which could be
Obgerved by the individual even outside of Palestine,(the
sabbath sacrifice not having been commanded until the P
Code) which were given fresh emphasis by the Exile and which
constituted the main acts of worship ddring the dispsrsion,
Both the Sabbath and circumcision hed fallen somewhat into 2
desuetude in the hectic years that preceded the destruction, ‘
but now both institutions were stressed as a means to dig-
tinguish the Israelite from his heathen neighbors. Absten-
tion from work is to be most rigorously enforced and violation
of this injunction is to be punished by death (Num.15:32-36) 45
and even In such a sacred enterprise as the erection of the
Tabernscle, it must be observed (Ex. 31:12-17). Butnit was
to be not merely a rest day, negative in character, but a dsy of
worship (Bz. 46:3) and later (PS4 a day on which additional
offerings were to be required (Num. 28:10). Similerly, cir-
cumcigion for which there is no specific legislaetion in the

earlier codes "in P becomes s prescription of Ffirst magnitude,

being placed above the Mosaic ritual, and @econd in dignity
only to the Sabbath,..,,..ss &8 & sign of the national
covenant with Yalweh."l9 Israel in Ixile did not cease to be
& religious group, but now without any nation or land it
became ¢usp that, a Pop or "Chureh", a.Congrogation to
which one belonged not merely through residence in the land
of Yahweh, but by the observanse of ¢ ertain gpecific and
particular rights and by the belief in Him and His unigue
attributes. v

Note L.

- These passages in Is, 21:1-10; 1348~ Ch. 14:1-82% are
attributed by Montefiore to this period preceding the des-
truction of‘Bﬁgylon, but Buttenwieser regards it as a

At any rate, the thought refl€Cts the
particularistic resotions and national aspibations growing
out of the Exile. : : . ‘

Note M,

That the word P7% is to be translated as that which
is in accordance with Yahweh's purpose is discernible
throu%hout Deutero-Isaiah's prophecies, but in the verss
43:9 (ef. 41:26) where the analogy to & law court is dvawn

15, Skinner - JGCG,p. 297
16, Buttenwieser - POI, P.288, n.1; Montefivpe - HL, p. 263

vaticinium ?
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and the judgement pronounced is WK  used in relation

to IpTs* , wo have even more adequafe proof. . Thug pTS
comes to mean that which is true, or right, or in accoxrdance
with: Yehweh's purpose, which is ever true snd right. For this
resson the parallel between 2w (Gen. 1) and PTS

has been thought justifiable (Supre , p. 117 )

Note N.

The =~ rwig herein regafdéd as the future Israel,
transformed and restored to Yahweh. The fadt that there are
assages which alearly refer to an Israel within en Israel
49:6; 50:10), need not concern us here. Most probably the
prophet conceived of a small minority becoming converted to
Yahweh, Ffirsty throughithem, Israel, as & whole would arise
regenerated and purged, but in the last enalysis it was to

be Israel, Yahweh's Chosen People that was to become the
"gservant of God" and the "light to the nations.™ That the
servant is not to be regarded as & single individual is
now too well aooepte& a8 theory among Biblical scholars to
be discussed herein.l”

Note O o
Although we have studied the Priegtly Code "in
dissection", according to its various strata, our treatment
will be to regard it as a whole, It 1ls to be granted that
there are inconsistencies and even contradictlons in these
diverse strate, such as the anointing only of the High Priest
in Ex. 27 and lLev. 8 and of the ordinary priests also,in

. Bx. 28:41; 30:30. There are variants in relation to the
Dwelling, its size and equipment, the calendar, its dubies

- and ritual reguirements, but the majority of these diver-
gences- do not effect materially our main theme. Since it

is likely that the Holiness Code originated quite late
(probably even after the Return) the fundamental and general
ldeas of these writers sre much the same. Some may have

bean rigld ritualists, others liberal universalists, while
§till others may have represented both views;and it is to
these latter redmotors, most likely, thalt we owe this Code
and 1fsccompromise, including both elements. Hence, for the
“purpose of clarity and of presenting & unified view of their
final work, we have refrained from treating it according to
its many stratay but rather as a unit welded into a harmonious
whole out of its variety of component parts.

17, Buttenwieser - Class Notes.
Skinner - CBI (XL-LXVI), pp. 233 ff.
Smith - ROI, p. 257
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It is 1o be noted also that evenl with regard to a
~detailed description of the ark, the Priestly Writers illustrate
their penchant for representing all things, even down to the
minutest considerations, as originating with Yahweh and a8
being a part of the divine geheme of things, here with regard
to the ark,and menkind in general; later with regard to the
Tabernacle and cult, and Israel, in particular. But the princi-
ple that ell things must be sccording to a divine pebtern
applies in both instances.

~N0t9 go

The verses 19:5-6, which are errongously attributed

to the Elohist Code by many commentators,18 the lateness of its
origin cannot be gainsaid in view of the idea of a "holy people"
exprossed therein, which idea, as We have seen, way first ex-
preseed by Bzekiel, bub which was elaborated by the Priestly
Writers. The expression 5315120 oy is also late (being
found eolsewhere only in Deut. 26:18; Malsohi 3:17; I Chr. 2913).
The entire passage 18 seemingly composite. Whether 3b belongs
to the Deuteronomic redactors or P ig to be gquestioned,but

the entire pasaage 3b-6 must be very late, either Priestly or,
ns in Bmentsch, KD19, In any event, the thought is Priestly:
the conception of a holy people ig its theme throughout

(Lov. 19:8:; 20:7 £), while the ritusl safeguards, the plan of
orgenization, the comception of Israsel as the mw’ 509, all

this indicates that it was Just such a B 40D nd3ven which
the Priestly Writers aimed to oreate. Even if the verse is

- not actually by P, the ides contained therein is most assuredly
gshared by him. : _ ' v

frodemmn o

Note R.

. Purther evidence of the oracular or teaching funetion
of the priest exlsting in later times 1s to be é@und in such
passages as Jer. 14:18; Is. 28:19; Micah 3:6 £,°¢0, Ez. 44324 )
and by the care with which the Priestly Writers legislate for
the ephod, snd the Urim end Thummin as part of the priebt's
vesture (Bx. 28128 £f), and the use to which it is put in
geeking Judgments (lNum. on.21)., They do thus continue'to be,
st lemst in the ideal, that "positive force for ingtrugtion
(Bz. 44:24: Deut, 3%:10) and reproof in righteousness"®l which
Malechi desoribed as their mejor function.

18. Ohert in Holzinger - Einleitung .
19, Baentsch - ELN, p. 172.
20, Suttenwieser - POI, p. 113 f.

) 21. J.E[-P-Sﬂ]ith b ICCM ’ 'p. 2)8
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Note S,

In support of the inferences made with regard to Israel
a8 the "priest people" with much the mame purpowse to.perform
as had the servant, we might quote Carpenter-Hardord: "Though
(P ig) specific with regard to its (Israel's)role asmong the
nations, at%%l its calling as a dedicated people is repeatedly
mentionsd."~* The significance of thlis dedication or conse-
oration is discussed above (Note J), bat i% is of further
significance that the same terms of consecration (though no
actual anointing is performed!, which, as we have seen, is not
absolutely esgential) is used with regard to the entire
gommunity ( Tev. 20:8), as is with regerd to the priest
(Leve 21:23; 22:9), Yahweh has wwpw ., not "made holy", but

"get apart", or "regerds a8 consecrated", Israel ag a Goggregation
a8 well as the priest, and thus the great bulk of the "Priestly
lagislation 1s not merely for the %riests, but primerily for
the members of the Congregation."?

The idea "servant of Yahweh" itself i1s guilte clearly
steted in one peasage (Lev. 25:55) whioh in itself would offer
no proof, but the analogy between the priest people and the
gervant, between prophet and ideal priest is so marked that
the verse 1s not without significance. Thus, the practical
program of the priests, in the light of this added evidence,
seems to have been the "tralning of a holy nation who, by un-
divided allegiance to their God should sanctify His Name", out
of which "grew the larger and fuller conception of a conversion
of the neathen nation to the true religion."&4

Note T..

We have seen (Note X) the importance which the Sabbath
and circumcision agsumed in the exilie and post-exilie periods.
Now, in regard to both these most fundamental instituticns in
Tarael, which were looked upon as distinguishing features of
Yahweh's people, a bwoader view is baken. The reason for the
Sabbath ig altered. It is not only ordained for humanitarian
condiderations, but rather because Yahweh rested thereon
(Gen. 2:2-%; Ex. 20:11; 31:1%) and its observance is incumbent
even upon the "stranger" (v.10). But Pfurther, it was first
hallowsd, long before Israel came into consideration and is
thus ordained for all markind. Circumcision, too, is to be

22+ Carpenter-Harford - ISH, p. 234
23. HDOB - Art. "Priests" - Vol. Iv. p. 82
24. Montefiore ~ HL, p. 185,




extonded to those who seek to join Israel's wanks, while

even the Passover, also a most distinctive feature of Yahweh's
worship end reminiscent of Isrsel's deliverance and sleoction
(Ex. 12:14-20) can be shared by the gtranger provided that

ne submitted to the rite of circumeision. (BExy 12:44,48).
Thug, if these basic ipnstitutions are also ordained seonmingly
for the nations as well as Israel, then it is apparent that
through Israel the peoples are to lesrn the true worship of
Yshweh in other respects, as well. Yahwehy through Israel,
roveals His will to menkind, that not only Israel will"Keep
His Sebbaths", in imitation of 1ts God, and observe His way
in general, but that humenity at large will once more walk

in Yenweh's path as in the days of oreation.
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