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A. DEJHNITION 0]1 TERMS -- --
Throughout the history of Israel, almost from its 

very birth as a religious group, twp apparently contradictory 

· ideas have been struggling for supremacy-. In every age t the 

conflict between these two diverse inte1·pretations of Jua.aism 

the univei-salistic and the particularistic - has bee.n one of 

the major points of contention between rival schools of Jewish 

thinkers. Its echo has resounded through the ages, from 

the period of· tre prophets down even to our present day, as 

reflected in the opposing philosophies of Jewish nationalism 

and Jewish universalism. Strange to say, however, the in-

oompat:l.bili ty between these two tenets is more apparent than 

real, for a careful analysis of their origin and growth will 

reveal the fact that both doctrines have ple.yed,aimultaneously,a 

prominent part in the philosophy and writings of many of 

Israel's religious ieaders. A correct understanding of the 

meaning of these terms, so frequently inoorrectly and inaocmr-
' a.tely employed, will indicate that they e.±-e ·not. irreconcilable, 

nor mutually exclusive. 

What, then. is understood by the words "particularism" 

and"universalism"? The former term might be defined as that 

religious outlook which 11 is confined to a single people or 
l 

to a group of nearly related peoples." To employ an analogy 

l' • .Kuenen ... NRUR, p.5 
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1from modern psychology, it is the same tendency, on the pa.rt 

of the group, whi uh has be en diagnosed as "int r<l:lver s i on: 1r, 

wi.th regard to the individual. It implies a turning of the 

interests ancl activities of the group inwards, d.J.reoting them 

toward the group's welfare, regardlaiss of any consctous regard 

£or the world without. Now th is general defini t 1.on, as applied 

to Judaism, denotes that re 1 igious conception whereby Israel, 

as the people devoted to a particular deity, is concetned pri

mexily and solely with the safeguarding and perpetuELtion of 

that relationship. Living apart and for itself, Israel, ac-

cording to the particularistic inter1Jretation, must npunct:tlious

ly worship its God, jealously and scrupulously livi.ng the 
2 

life He had ordained for it al one," as His unique and par-

ticu.lar possession, nholy" unto Him, even as He was "Holy", 

peouliarly sacred to them and peculiarly ·taboo :for all other 

mortals. 

In contradist).nction to this narrow and restricted 

vieWilOint, there arose in Israel also the doctrine of uni

versalism. '11his idea might be defined as the di re ct anti-

thesis of the above mentioned conception; as being analogous 

to the individu.al ne:xtrovert", with gaze turned outward, with 

,tendencies to assimilation and complete emancipation from 

the group. Such has been the interpretation placed upon this 

term by many, both within Juda ism and without ~~, • Suoh a 

viewpoint is tantamount to the theoretical, but impractical, 

Chris ti an ~1 oheme of abs oJ.ut e universal sal va t:i.on through the 

indt v id.11~1, SD:u:l, regardless of the group. In theory, it may 

-----... -----....... ____ --------... ----~--... - - -·~ .... .._ ..... 1 -

2. Morgenstern - FOIH p. 15 

L.~--..-..;;..._____ 
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'tle the logioal definition of' the term, but, in pr act ice, 

universalism has been proved to be quite otherwise construed. 

It is that concept which, to use Kuenen's apt phrase, "is 
3 

born of the nation, but which rises above it". It retains 

its ·particularistic or group basis, but it t ran.soends these 

limitations. It does not lose its consciousness of self by 

a dissipation of' its group values, as d.oes the irrational ex

trovert. It is, on the contrary, a combination o:f 'both t~pes 

of individual into that perfect. personality, which develops 

the self only for the lJUrpose of enriching all. It might, 

in fact, be likened to any artistic pr oduotion born of a 

particular nation, but rising a·bove it to become a universal 

possession. In the same way tl;l.a:t Beethoven's mu.sic is uni

versal though arising out of a 11 we11 .. rnarked ethnic group 11 , 

so universaltsm, a world embre,cing conception, is, none the 

less, not c onrpletely severed from the people who gave it birth. 

True universalism, therefore, is that outlook dominatir.ig , not 

merely separate and assimilated individuals, but even a group 

arisen to that id.eal vision whereby it "bursts through·. the 
4 

limits of nationality, rising above time and spaoe" to a 

Viewpoint or program embracing the whole of hum~:.nity. As with 

regard to particularism, so here, re:IJ:.g~~ unj.versalism must 

include the relationship of the individual or group to the 

Divine, but it mu.st proceed two steps further. filhe Divine, 

------·--- ----~·--------·---'-----

3. Kuen en - lffiun.9: '.P·· 9 

4. Ibid, p. 5'7 
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H~ni.s elf, must be ·universal, must eE:tend His sovere ign:ty.\.- over 

~all creation; and, in addition, there mt1st 'be a clefinite :ce-. 

lationship between the group and mankind at latge. In tither 

words, w.nsi.~~, with its absolute negation of all other 

'deities, is the first step toward universalism. A particular· 

group must recognize that its god iG not merely superior to 
I . 

all others, but it nmst also be convdmced that he it.? the sole 

divinity in the uni verse, the only be1ng whose power ana. sphere 

of influence can be extended to all mankind, the only divine 

fo:roe that can be reached by the whole o:r humanity. 'l'hen, 

when this group arises to that stage of idealism wherein its 

purpose, its raison d'etre , is to extend. this r eligious ideal 

throughout the domain of' man, it has attained to a universaJ.

isttc conception of religion. 

In Judaism, this is reached vvhen its Glbd, Yahweh, ts 

no longer solely its peculiar and particular cle i ty, vvhen it 

is no longer his peculiar an~ particular peo11le alone, ·but 

whe~ He is the "Lord ol'rall/~flesh" and Israel, the partioular 

group ·cognizant of' this ta.et, seeks to extend its knowledge 

of Him "to the ends of the· earth". While the two doctrines 

have struggled. against each other at various times, this har

monization, 1)rie:fJ.y sketched above, has be en the dominant 

. thought that has sustained Israel throughout the ages. A 

consciousness of itself as a 1!~9~1! o:f God, a.a a definite and 

decided group with a '.world outlook and a universalistic ideal; 

With Yahweh 0 as no longer merely a national God, but now the 

universal God of all mankind and Israel ( a separate and 
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particularistic group) the messenger of His truth to all the 
. . 5 

'world. t1 

We might liken this phenomenon of universalism and. 

particularism in Judaism to a mighty stream which first arose 

as a tiny, triolcling rivulet up on the( snow-cappe a}summ1.t of 

Sinai. As a pure particularism, it flowed through several 

centuries, but as it re ache cl other lands·, as other streams 

of thought were joined to it, as it gradually widened and 
I 

broadened, another rUi.vulet arose from its waters. The nascent 

monotheism ahd incipient universalism of the prophet$ sprang 

from this souree, and gradually this tributary also swelled 

so that by the time of Deutero-Isaiah it had become a mighty 

torrent of universalism. Thence, these two surging floods 

have flowed on, crossing and recrossing each other's :paths; 

and it is only when these two currents flow together and be-
. . . 

come one, that a. well-rounded and complete universal ideal is 

attained. 
--------

It will be the purpose of this thesis to de.$oribe'.ihhe 

ri~e of 'both of these streams of thought, to trace the devel

opment o:f each throughout the prophetic period, to observe 

the interplay of these cur~cents and cross-currents of oxelusive 

national:i.sm and inclusive oosmopoli tanism, until they reach 

their fullest expression; -gb.e former in the writings of Ezekiel, 

the latter in the stirring appeal of' Deutero-Isaiah. We shall 

-....:...._ _________ ....__ .. __ .......... _. __________ _ 
5. Morge.:aste:rn - FOIH, p. 67f. 
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take note of the "painful dilenma 11 in which they, and all sub

sequent writers found. themsel-ves, the difficulty o:f 11Tecon9iling 

these two doctrines: the one cone e iv ing of Yahweh as rrte rely 

the God of Israel, with Israel solely conc@rmed with His wor

ship; the other cone e iving of Yahweh as the "One anc1 only God 

of all races anc1 lands n and o:e Israel's purpose to ext end the 

knowfhedge of Him to all mankind. 

Ever since these doctrinet.:i were clearly articulated, 

the problem of a reconciliation between them, [)oth so essential 

t' o Judaism's life and purpose in the uni verse, has be en prom-

inent in the religious annals of this :people. As we have 

stated above, the perfect universalism 1J11as reached only through 

a harmonization of the two doctrines, which was the climax 

and apogee of prophetic teaching; anticipated in the writings 

of the pre-exilic prophets, elaborated by Ezekiel. ancl per

feoted by DeutertJ.::.Isaiah.. It will be ow~ aim to evaluate the 

contribution of each of/these men to this development; and 

finally, it is our desire to p1·ove that the priestly writers, 

lffind.ing themselves in thi:3 same quanclary and realizing that, 

in Juetaism, both these theories vvere re g_uisite, -'t~·~· strove 

for a balance between these centripetal and centrifugal forces, 

si~ar to that attained by Deutero-Isaiah; that, far from 

reverting completely to the particularism of the earlier and 

more primitiii"e periods, they shared the exilic prophet's lofty 

universalistic aspi:t:ations. We shall take cognizance of the 

problem whioh confronted them: the necessity of :reconciling 

·the particularism whioh was then so ramr>ant, because of the 

exile, and some of Ezekiel's reactions thereto, with the 
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'.Per:feeted universalism -of Deutero-Isaiah and his followers. 

Finally, it is our hope to prove, by inference at least, 

that they too attained to a satisfactory and high;);.y spiritual 

h,armonization of both of these then prevalent and widely 

popular intorpretations of Judaism. 
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Although.the struggle between these concepts of uni-

versalism and particularism was not of psxamount importance 

in Israel's history until the time of the exile, anticipations 

of it Cffil be discovered throughout the pre-exilio periods. 

Sinoe Israel arose as a decidedly national, or particularis· 

tic group, the advent of the univewsal ideal could. not have 

been born, like Athene from the -brmv of Zeus, as the product 

of one day or of one man, even of a religtous genius, such 

as the unnamed pi•ophet of the exile. Only a gradual growth, 

a natural and steady evolution of I' eliglhous thought, can 

explain its development. The supreme universalism of Deutero-

Isaiah was but the full-blown flower which had blossomed 
( 

forth out of the tiny seeds sovvn by his predecessors through-

out the many years of rampant nationalism that had gone before. 

It wi 11 be the purpose of this cha:pter to di sous s briefly 

the origin and. rise Of this decided particularism Which char

acterized the earlier chapters of Israel's saga and, if possiale, 

to disc0ver therein certain traces or hints of the universal

istic. ideal. 

Although a "full d.iscussion into the origin and de

velopment of Israel's monotheism (which, as we have pointed 
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out in the Introduotion, is the first step toward universalism) 

should include an adequate estimate of Semitic religion, also ... 
. l 

of the religions of that Semitic family (the Chabiri ) to 
2 

which the Hebrew immediately belonged," such a r esearoh into 

the rel·igious origins of this anctmnt people· would lead us 

too :far afield... We shall confine our remarks, therefore, to 

the·Israelitish groups per se, especially sinoe it has been 

pointed out, (contrary to the opinion of Renan an.d others), 

that there is "no complete evidence or ad.equate proof that 

within the historical period any Semi.tic tribe worshipped one 
3 

deity with a :peculiar proper name of hts own," which is 

requisite, not only for a monotheism, but even for that stage 

just beneath lt, known as 11monolat:ry 11
• In fact, the entire 

post..:.Mosaic age, as W3 shall attempt to prove in the course, 

of this discussion, was substantially monolat/ous, rather than 
4 

monotheist io, even to the time of J)eu tero-Isaiah. 

It would be more expeditious, therefore, that we take 
I 

as our star1;ing point the existence of a monolatry, in which 

stage is to be i'f'ound the genesis of that particularism ·which 

dominated the religion of Israel for so many centuries. This 

doctrine has been generally attributed to the oreative ge.nius 
5 

of Moses. (Note A}. Whatever may bave been the conditions 

·--------A I ....... ~···-----
l. Smith - ROI, p .. 12 

2. Montefiore - HL, p.22 

3. Ibid, P• 26 

4. Ibid, p. 31. 

5. Ibid, P• 31 
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among the Chabiri nomads pri.or to this time, we are fairly 

certain that it was he who "led a tribe, or group of tribes, 

out from Egypt back to the wilderness, its original nomad 

abod.e; and there, a,cting as its tri'bal pri.est and interpreter 

of t~e oracle, he brought the tribe into contact with a a.esert 

god, thought to dwell upon some certain solitary peak in the 

wilderness, and. in the name of th is new god, and D.S revealed 

by him, he evolvad~l for the tribe (or tribes), a body of ritual 

and ethical laws which, in tJ.me, became the boois of the religion 

of Israel. In this sense Moses is a real his to:d.cal character, 

actually the law-giver and ultimate founder of Israel's re-
6 

ligion. 11 It ie at this stage that we take our point of de-

partutt'e. Having aria en out of a vague and inchoate polyde

monism, with i.ts worship of nature and ancestral spirits, then 

out of a. confused and characterless polytheism, with its in-
7 

coherent and nam elesi3 gods, the re now appears a group of 

people nto whom the will of a new and known god is solemnly 
. 8 

announced and with whom a sacred covenant iB uoncluded~1 ~I1hey 
I 

are now introduced to the worship of one particular and most 

potent deity ;with whose name and general character they have 

beoome aoquatnted. They now acknowledge Yahweh,"origi:nally 
9 

borrowed by Moses f:eom the Kenites,n as an exelusi'b'e and 

sole a.eity, not of the universe, but of the tribes which have 
10 

en tared into a coven ant relationship w1il.th Him. Upon this 

---~-·----.....-·--------------·------

6. M:orgenstern - l!10IH, p.11. 

7 • lviontefiore - HL, p. 75 

8. Kautzschc· -~;RDOB, p .. 624f. 

9. Montefiore - HL, p.51; 10, Ibid, p. 53 
I:.·, 

J 
'1 
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ocnasion Yahweh was solemnly proc~aimed the God of Israel, 
11 

and Israel was bound. to do His wi 11; and it is in this 

covenant relationship entered into at this time that we find 

the germ of that particuJ.axism in which we are so vitally 

cone erned. It is to be admitted that an incipient particular

ism might be discerned in that earlier polydemonism wherein 

the gods are believed to be intimately related to the indivi

duals of a certain group by bonds of blood and by actlil.al descent 
12 

from a common ancestry, or where in the gods have dominion 

over a particular territory inhabited by their worshippers, 
13 

or to which haunt or beat his wanderings are confined, but 

interesting and imI10rtant as these considerations are for the 

early history of the doctrine of particularism, this diaouasion 

must be limited to the starting point~;rather arbitrarily but 

necessarily selected for the purpose of this thesis, namely, 

the introduction of Yahweh to the peopl.e of Israel. 

Although Yahweh was at first merely the god of the Judah 

tribes who entered the southern portion of }?ale stine (Judges I), 

by the time of Deborah, He ha.d become known to the northern 

tribes also. The summons to resist the coalition of Canaanite 

fornes under Sisera was issued in Hj.s name and. the victory 

secured waa. ®.Scribed to His intervention (Judges V: 2 f, 9 ,11) .. 

We cannot enter into a discussion as to just how this acquain

tance wl\th Yahweh b ecwne general throughout J?ale·stine, as to 

-----------------
11. Kautzscht11 ... HDOB, P• 63lb. 

12. R.Smith ROS - pp. 48,110 

13. Ibid, p.lll,f. 
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whether He be came known to the whole of Israel 1tlmraughL the 

infiltration into the north of southern Levitical families 

{J.'jote 13) who brought with them the name and mode of worship 
14 

of·this new god; or whetht~r, aB has been observed by others, 

the name of Yahweh might have been a common term for the deity, 

used similarly to the appela:tive "Baal 11 4 Whatever may have 

been the actual means by which Yahweh beuame the god of all the 

tribes, both northern and southern, cannot be positively as

certained, but disregarding this mooted :problem, it suffices 

but to indicate that Yahweh eventually dj.splaoed the various 

tribal gods and. became the patron deity of :Palestine, the 

national god of Israel. 

Absorbing as is the story of this develo1;ment, going 

on pari ps.ssu W1llth the steady fusion of t.ribes during the 

period of the Judges, we must pass rapidly on to the estab

lishment of the nation and a national religdi.ous center. 

Under the leadership of those military heroes, known as tho 

Judges, Who arose at different intervals to drive out the 

enoroaohing enemj.es and to attempt a continuation of whatever 

confederacy the exigenuies of common clangers and common ad

versaries had evolced - under these warrior rulers who teought 

in the name of Yahweh, the land of :Palestine was gradually 

wrested. from the Canaanites and possessed b;y the tribes of 

Israel. Sinoe it was through the military power and prowess 

of their god that they triumphed, it was Yahweh, too, who had 

------------------·•••O JI•-- •-~· oajl•--.1 

14. Morgenstern - CJ.ass Notes. 

i .; 

!".; 
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oome,~·into possession of the country. r.rhus, He soon beeame 

its' Baal, or master, for 11 as the tribes grew together into 

larger and ever fewer e:thnic grou:ps, the val'.iOU.'9 tribal god.a, 

had, of necessity, to fuse correspond.ingly, J.argel;y· because 

they were outgrowths of the same fundamental oonoeptions. 

And when out of the many s eparaite, independ.ent tribes, one 

nation did. at last evelve, it follows that the separate tribal 

gods must finall~r have merged completely until the conception 
15 

of a national god, logically and necessarily, sprang into being~':: 

"To this composite deity wh:i.ch resulted from -ehe fusion just 

described, the old God of Judah naturally contributed not only 

the most numerowa and disttnctive features, but also the name 

Yahw.eh, while the names of the other tribal gods were speed-
16 

ily and purposely forgottlen." . Yahweh had become nthe 

thorough. partisan of 1?aJs stine so far a~1 Israel's I' elations 
1 r/ 

with other nations we:r:e concerned.," and by the time that 

Israel had completely vanquished the Canaan.i tes from the land, 

through the viotory of IJ:avad over the Jebusites, by the time 

that Jerusalem had beo ome the stronghold arnl religicms. center 

of His cult through the bringing up of the Ark from Kiriath

ye ... arim and the building of the ~l.1emple, Yahweh was, by this 

ti.ma·, in full possession of the land so f:requentl.y called 

thereafter, 11 the inheritance of Yahweh." (I Sam. 26:19). 

_,. ___ _ ---· ----·------...... -·-------------- -.. '" ·-

15. 1viorge.nstern - ]10IH, P• 46-48. 

16. Morgenstern - FOIHt p.46-48. 

17. Smith - ROI, p. 61. 
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Although for a time a struggle ensued between Yahweh 

and• the Baalim, a syncretization had taken place, a.s a result 

of· which there were appropr!ba.ted by Yahweh sacred places and 

shrines, especially in the north, at which the various Baals 

were- worshipped, as a necessary means of procuring their 
18 

favor and physical dispensations,n as the sine qua non of a 

continued prosperity in this new land. Through this process 

"Ba.al oame to be id;entifi~d, rather than merely ooo:rdinated, 

with Yahweh, w.hos e worship, and in the minds of some, whose 

character approximated more and more closely to the worship 
. 19 

and character of his rival'' and in proportion as Israelites 

and Canaanites became one people, Baal and Yahweh became .one 

God, f1'r Yahweh had. become the Baal of Israel,with the land 
20 

of Canaan as His land .• The particu:j.®.rism born in the 

covenant consummated between Yahweh and Israel at Sinai was, 

by this time, full grown and complete. 

Despite this belief, so well established by the time 

of David, the more :prirni ti ve idea that Yahweh retained his 

anodlent abode at Horeb still persistedt as can be noted in 

Elijah's flight to that holy mountain in search of spiritual. 

1,11noouragement ( I Kings 1.9: 8ff ) • But, aside from such ves

tlh.ges' of the old nomadic religious not ions, Yahweh remained 

ootcarminus with His own land and so close was this association 

that Naamon entrested Elisha for two mules' burden of Israeli tis h 

-.....-...----· ~ _, ... --------------.. --·----
18. Ibid, p. 65f 

19. lvfontefiore - HL, :P. 20 

20. Smith - ROit P• 73 
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ear~h that he might erect a private altar to Yahweh in 

Damascus, because he had resolved henoefo rth to offer neither 

burnt ... offering nor sacrifice to any other god, but only to 

Yahweh. By this c1evice alone dj.d he believe it possible to 

worship in a foreign land this great God who had healed him, 

( II Kings 5:1? f ) .. And later, we hear of David bitterly 

cursing thc.s·.e who had driven hi.m out o:f the Hinheritance of' 

Yahweh,nsayipg, 'go, serve other gods'", because he believed 

that this expulsion from the cultivated country of :Palestine 

was tantamount to excomc1unication from the presence of 

Yahweh ( I Sam 26:19 ). 

~.1 0 be sure, the preeminence of Yahweh was somewhat 

endangered by the cosmopolitan tastes and beliefs of Solomon 

and some of his succ:essors ( espec.1ially Ahab) and ofttimes He 
21 

was '~forced to share His sanctuary with the local Baa.limn ; 

still we oan conclud.(1 from the above discmssion that through

out th:Ls pre-prophetic period Yahweh was thought to be "the 
22 

chief, or tutelary God of Israel, 11 definitely associated 

with the land which He had given. them as an inheritance., 

]
1rom this summary sketch of the centur1. es preceding 

the ad.vent of the. 1 i terary prophets, it cannot but be main

tained that during these many years there was very little, 

if any, advanee from the monolatry introduced. by Moses. The 

dual relationship between Yahweh and Istaeil was similE.tt to 
23 

that which ex.iste d bet we en the Canaanites and their ~ods. 

------"'···-----·--·-----··-··---·----
21. Kautzschr - HDOB, p. 625b. 

22. Montefiore ... HL, p. 19. 

Ibid, p. 64. 
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Yahweh was Israel's God in the same respect as Mara.uk was 

the god. of the Babylonians, as Chemosh was the god of Moab, 

br· as Mile am was the god of the Anunoni tes. ~Che n_a tLonal 

character of Yahweh was the outstanding feature of the 

religion of this period, but a slight fa.dvance over the mono-· 

la.try of Moses. And yet, despite this fact, there were -

few and sporadic as they might seem ... certain anticipations 

of the universal id.eal :first perfected by the Exilic prophet. 

"Like every great movement in history, literary prophecy had 

its anteced.ents and forerunne:ts, among whom might be na.med 

the Rechabites. Micajah b.Jimlah. Nathan ancl Elijah,
11 

and, 

"although none of these advanced to the conception of the 
24 

great literary prophets, 11 still their corrtribution to the 

history of the universal ideal in Israel oannot be igno:ced. 

It was in the break wh:Lch these aforementioned spiritual 

leaders made with the conception of Yahweh as being merely 

the national or tutelar'y deity, (related to Israel in a blood 

covenant regardless of moral. grounds), as being so:Lely the 

patron god of Palestine, regardless of ethical oons iderations, 

it was in their challenge to these cotl(}eptions of the Divine 

that an advance was made. Although it has been argued by 
,25 

some that the establishment of a covenant with Israel as 

an aot ~0:r: ~ oho ice orl. the part o :f Yahweh and of Israel, is 

the fundamental factor in the differentiation between Israel, 

a.s an ethiual religion, and the other henotheiaistic, or 

--·-------..........._..--
24. Buttenwattaer - POI, p. 160 

25. Bud.de "" IWITE, P• 60.; Ka.utzscbn - HDOB 9 p. 6:32a. 
Smith - HOI, P• 60; Kuenen - :CWl VI., P• 282. 
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:na. tu:r/e religions, st ill it is to be noted that the code of 

laws whieh f,ormed the basis of this covenant, (Ex.34:14,17,25,26, 

etc.) are all oonoerned with the manner of Yahweh's ritual 
26 ' 

worship. It is not primarily in this covenant that there 

is any decid.ed advanc,e from the early particularism. True 

enough,' "the se.ed. of an ethical monoUh;ei~m might have been 

sown by Moses 1.n the voluntary choice of a deity who had 

delivered Israel from Egyptian bondage, 11 but great care must 

be taken lest this fact be overestimated, :for it, in itself, 

might be but an anaohronism of a muoh later wri tere It is 

rather in the pronouncements of these early prophets, .. 

Micaja.h, Nathan, Elijah - that this moral and ethical note 

was first emphasized. These men were the first to look upon 

.prophecy and Yahweh's revelation as being something moJ~e than 

mere patriotism and nationalistic ardom:.·.. When Micajah, the 

son of Jimlah, stood forth alone against the f. our hundred 

prophets of Yahweh (who prophesied in willing obedienoe to 

the roya~ will by uttering an oracle of menace and foreboding 

for the nation) a s igni:ficant step forwatftd is t ak.en in the 

development Of a univerBal conception of' Yahweh. Micajah 

dared to take· issue with the unhoGite,ting unanimit;y of the 

pro:t'essional prophets, who had Pl"@dttatedd thiiil success of the 

expedition against the Syrians u.:nder Aha:b and t1ehosophat, and 

to announee that Yahweh did not always cause Israel to pros

per. ''As Jerirrmiah stands alone in predicting ruin, while 
' ' 

Hannaniah and his followers foretell smooth and pleasant ___ , ___ ..,, ___ ......... --·---· ----
26. Morga.n..CJtern ... B.Th., p. 185 
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things, unable ,perchance !~to realize how Yahweh could show 

Himself sup:reme amid the disastrous downfall of His own 

pe crple, sot wo centui~ies and a half earlier, did Mioajah 
. 

withstand Zedekiah and the oompliant four hundred before 
27 

gates of Samaria. Sometime earlier, Gad had annou.nc e d 

David an impending punishment at the hands of Yahweh (II 

the 

to 

Sam 

,bll.t in the remarkable personality of Nathan we have a more 

24:11.f} 

nota'ble precursor of the later ethical monotheism, for it was this 

prophet who, aJ.phough unattavhed to any official positton, 

pronounced ·upon this mighty monarch. of Israel the judgment 

of Yahweh, not beoauae of any national or ritualistic tres-

pass, but only because of his moral turpitude (II Sam. J.£: lf:f' )., 

Ahijah, too , in his opposi·ltion to the bizarre changes whdioh 

came about with the establishment of the monarchy, 'With 

its taxes and '..Luxuries, its foreign and complex rttua1· cere

monies, in his dewire to return to the simple nomaa.ic life, 

(we have') made another. step forward.. Ji1or the will of Yahweh 

became agai.n~·\Something more than mere national welfare. It 

was surcharged with deeply moral and religious idealism far 

removed from national limitations. 131h.t it is most especially 

in the colorful fi.gure of Elijah that this ethical conception 

of Yahweh is stressed. Elijah was not merely the stalwart 

warrior in Yahweh's cause against the Tyr~an Baal 9 the coura

geous champion of an exclus i.ve Yahweh worship; he wast in 

addition, the defender of those who had been trampled beneath 

-----------... - ..... --------·----
\ 
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the heel of injustice and moral inf quity• './•He was the spokes .. 

man of an ethioal god who denounced King Ahab and predicted 

the <1.estruction of his dynasty because of the judicial murder 

of the peasant naboth (I Kings 21:17 f). It was not apostasy 

·to Baal which evoked Elijah's most furious anger against the 

king as it was his moral. and spiri.tual blindness. In his 

personality w~"8· oond.enaed nthe achievmen ts that repre~umti the 

struggle of a generation or more of intelligent and. heroic 

worlre,rs in behalf of the ollft faith and the stern simplicj.ty, 
28 

(idealized perhaps) of the nomad religion." In him we 

have concentrated and intensi.fied the wo:r.k of that succession 

Heehabi te~)-- men whose labors were :far r:amoved from national 

am·bj.tione, but whose aspirat.ions were for the simpler and 

purer worship of Yahweh, which, erroneously perhaps, they 

associated with the desert wandert:hg~~ 

In these few names we have d.isoovered a few stars of' 

hope just rising upon the darkened horizon, shining forth as 

beaeons out of this night of nationalism. Although the 

Yahweh of I~li,jah and Elisha "was but little softened from 
29 

the Yahweh of Samuel" , the runnovator of a new and more 

exalted order o:I? prophets that spoke in the name of the 

national god, and who may be said to have reemphasized the 

exclusive and parti,cularistic cult of Yahweh; and although 

28. Peake - Article ROI , p. 86 

29. llaoit1rtJ9'ftore - HL , p. 94 
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com1mratively little progress was rr.ade during the ninth 

century, still the aative resistance displayed by the men 

me11tioned above, to the flagrant violations ot' mo:ral1ty 

by p·erfrnns such as Ahab and Jezebel, evinced a moral power 

that far transcended the ltmi tat ion set by national 1101mdt:1ries 

and borders. '.i'he conflict between particularism and, at 
(_ 

least a nascent un1.v'ersa1 mo~ali ty, had begun. I 
To summarize the religion of Israel to the time when 

Amos' clarion voice rang forth amid the prosperity of J'ereboam' s 

reign, we might say, with Montefiore, that the religious 

"Law of Israel was monolatry -- Yahweh already possessed many 

ethical attributes and their possession pointed the Way to 

the future development of an harmon:i.ous union of these q_ual

i ties into a complete etM.cal tdeal (the ethicalattri"butes 

leading first to monotheism and thence to universalism) 

but •••• the moralization of Yahweh's aharaoter was by no means 

crnmpleted at the close of the pre:..prophetic periocl - He 

still retaillfJd many a.speots·of the nature gods out of whom>· 

He was derived. '.l1here was not, as yet, any thought oi:' the 

religion of Yahweh be1.ng .. §..JS~ell~ beyond the borders of 
. 30 

Israel; monolatry had not yet begun to pass into monotheism." 

Although Kautzschf and others might be correct in 

assuming that 11 even as early as the period of the Judges it 

contained many features which raised it al) ove the popular 

religions of the neighboring peoples, and which ean be explained 

--...... _ ... ___ .,; ___ , ___ _ 
- I' • o ... ~OF "' __ ,..,, _____ _ 

30. Montefiore " HL , p.100-5. 

.. 
' 



21. 

by the continued influences of highly endowed spiritual 
31 

petrs.onali ties 1; still it h1 d not as yet broken the fetters 

of particularism; there was as yet no world outlook nor dream 

of missionary effar t; the night of nationalism, though ilJ.u

minat ed by a few nadj_ant stars of unj_versal moral ideals, 

had not yet been routed by the light of dawn. 

----· ----~·-·-----------· ·-·-·---
31. Kautzsch• - HDOB, p. 624b 
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GLINTS 01!' UN~i[f?.lif3~JSM. 

In the la.st ohaptell.1, we have noted the first portents 

9f that conflict whioh was destined to continue throughout the 

prophetic and post-prophetic periods, that conflict between 

the "old pastoral and the new agricultural roligion, the 

old Yahweh and the new Baal worship, between the incipient 

monothei13m and the established nationalism. ~I.1he latter 

flourished especially in the Horth, while the pastoral tribes, 

particularly in the South, continued ever the stronghold of 

the old religion, of the old shepherd ideas and ideals of 

li:fe and virtue. This combat between Yahweh and Baal wor-

ship, which began ~t this time and continued until the Baby

lonian exile, furn:l.shes the key to the religious hi.Btory of 

Israel, for it was out of this conflict that Judaism, the 
1 

universal religion, at last was born.11 

We have already seen the rise of a nascent monotheism 

in the outstanding prophets of the tenth and ninth eenturies; 

we have noted especially the work of Eli.jab. as being called 

forth by just such circumstances as were soon to motivate the 

great literary prophets of the eighth century. Although 

---.. ---~--··--~------,--------- ........... 

l. Morgenstern - FOIH , p.66 
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Amos was primarily a "prophet of justice and righteousness 9 " 

it was nto combat the increasing and corrupting ;E,9r~.igJ:'.! 

influences ti that hew as summoned by Yahweh; 1 twas to j>wotes1t 

against those practices and acts of injustice and unrighteous

ness which had not been inherent in the pure Yahweh worship 

of the d. esert that the shepherd of Tekoah was inspired to 

inveigh. But i1; was not in Amos' me::r:·e opposition to the cult, 

· •, to the multiplicity of sacrifices, nor even to the selling 

of the righteous for silver and the needy for a pair af shoes 

( 2: 6 ff), but rather was it in the logical consequences o:t' 

this thought that Amos' contribution to the evolution of 

religious thought lay. At a time when the ppople were con

gratulating themselves upon the "restoration of the boundaries 

of Israel from the entrance of Hamath to the waters of 

Arabah ( II Kings 1.4:23 fO, :lrnjoicing in the victories at 

Lo-Debar ancl Kat.na.im ( Amos 6113), at a time when these 

triumphs, ¢'ttributed to the direct intervention o:f Yahweh, 

were fresh in their minds, and even greater manifestations 

of His power were anticipated in theinear future, at such 

a t :1.me . nthere appeared suddenl ;y a man who checked the j oyo'\ls 

celebration by the earnestness of his mien •••• , into the 

gay music of the revellers, with their drums arid ha.rps , 

he injected. a discordant note, for he chanted the dirge which 

the mourners were accustomed to sing as they followed the 

corpse to the tomb. Through all the shouting of the crowd 

he hear~ the death rattle. 'The virgin Israel has fallen!!£ 

i 

. ,!;,,¥ e 
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2 
fil2!.!! 19. ~'was the burden of his song." 

It was in this prediction of absolute destruction 

for his people, Israel, that Amos made a significant advance 

over his predecesf3ors. ~rhe people rad believed that Yahweh 

and Israel were so closely and inseparately bound together 

that, although from time to time he might "hide his facen, 

tp.e estrangement could be only temporary, that al though he 

might be 11 angry for a moment': his rage could be quickly ap

peased by the multi plication of holocaustrJ and burnt offer

ings (4:4)~ The 'bond that united Him to His people ... so 

the :populace thought ... could never be broken. Strained 

relations might en~ue, which "could be compared to the mis ... 

understandings between husband and wife (as in Hosea l-3), 

who have never he a.rd of di vorca, or at 1 east have never 
.-

thought of it.. 11he disturbance of' their p eaoeable relations, 

one with the other, might be extr:e.mely painful, but, sooner 
3 

or later, it would be made up." 
i 

No matter how much Yahweh s 

wrath might be klndled again~t His peOJ?le for a time, He 

would not be 11 angry with them for long" but on the 11 Yom 

Yahweh" He would wreak vengeance on all the foes of His 

people, granting victory and greater glory to Israel (Joel 4:18) 

It was with this point of view that Amos differed so radically. 

Yes; Yahweh would manifest IUmseJf on thenYom Yahweh", but 

it would be " a a.a.y of d.arkness and not of light ••••• even 

-------
2. Quoted in Smith ROI, p. 133, from Wellhausen. 

3. Kuenen • NRUR, p. 123. 
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of utter darkness wi thont a single ray of' light ( 5: 20). n 

Because A.mos now conceived of Ya1w 1eh as a },foral Being, He 

was independent of His relationship with Israel which had 

been established, in the first place, not because of any 

special merit on Cl!srael's part, but as an example of"Yahweh'S 

unfetter~ choioe. as an instance of the :free e xe:r.cise of' His 
. I\ r 

4 
sovereign will. l1 Israel, therefore, couJ.a. disappear from 

the face of the earth and although the "peppJ.e shall wander 

from sea to sea and from the North even to the Sunrj.se, turn

ing to and fro t1seek the word of Yahweh, not being able to 

find it. 11 (8:12), still, Yahweh would be unaffected; He 

would yet exj,st, nay more; be glorified and l:Iis justj.ce vin-

dicated, thiroµgh the very destruc}tion of His people. 

in this prediction of the despoliation of the entire land of 

Israel (Note o ) , which Amos speaks of as "the land of Yahweh", 

in his prognostioa.tion of tho utter annihilation of His 

chosen people (3:2 ; also Note D), in this Amos rises far 

j; above the crnnception of a national d~ity... In his pronounce

ment of an absolute doom, without hope of any intercession 

to stay Yahweh's jud.gment, in this message of the com1)J.ete 

and irremedial destruction of Yahweh's people, Amos pro]jounds 

a new-conoeption, the conception of a £!!-iV~;r.'sal and an all-

powerful god. 

But there are;even more indications of Amos' advance 

in religious thought to be found in his prophecy. Not only 

can Yahweh exist independently of Israel, not only can He 

___ ,,, __________ , __ _ 
4. Montefiore - HL , p. :f-24. I 
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cast off His people because of their transgressions (2:6f; 

4:1; 5:7 ,10,12) and their seeking of evil ratb£rr than of 

good (5:14), but, by implication at least, He can take unto 

Himself another nation, .for in n~Wil9e clid Israel enjoy a 

special monopoly on Yahweh's :favor • Although He had brought 

up Israel out of the land of Egypt, He had also redeemed the 

Philistines from Caphtor and the :W.rameans from Kl.r ( 9: 7). 

According to Amos' new doctrine, Yahweh, in nowise is limited 

_any longer to a restricted· area .or a national domain. His 

power and sway e:x:t end1 to tho other nations, his net hi cal will 
5 

is imposed upon other peoples, 11 whom He will also destroy 

because of their violations of His p:iora1:, ].:.t!1J!: the Syrians, 

because of their inillrdinate oruelty in warfa:t'e, (1:3 .. 5); 

the Ammon'i.tes:,1 because of their flagrant inhumanity (1:13:-15); 

the Moabitas, because of the barbarity they displayed in 

burning the bones of the king of Edom to lime (2:1-3). The 

same Yahweh who rules ove·1· Israel, Who is to exact punish

ment upon His C:U,osen People for their vttilJ1e.t ions of His law 

o:e justice and righteousness, is to destroy these other na ... 

tions as well. Nor this alone; as an acute observer of the 

movements of the nations of Western Alida, Amos could not but 

pe1·ceive, in the renewed activity of the Assyrian army and 

the impending destruction of Israel, the will of Yahweh; and 

thus, he perceived in Assyria a nation raised up by. Yahweh 

nto afflict you from the 'entrance of Hamath unto the brook 

of the Arabah'" (6:14). Yahweh, the living and active guardian 

5. Kautz o hr - HJJU.B , p. 6? 5 • 
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6 
of the moral order of the worlc1 was but using this instru~ 

ment for the punifihment of "man's inhumanity to man. n 

'.I.1his, then.· was the.contribution ·which .Amos made to 

the history of seligious thought in Israel.. "The righteous 
'. ,·. 1,: 

. '•' 

God might rem.ounce His people, but He could not renounce Him-
7 

self f" lrn.t rather would He be proved triumphant through 

the complete annihilation of His people. 11hough Amos still 

recognized a special relationship between Israel and Yahweh, 

(2:f0; 3:2), which cannot be interpretea., especially because 

of Israel's imminent and entire destr11ction, as being of 

universal significance.. Yahweh, to be sure, is the mighty 

and all-powerful ruler of the nations, existing independently 
' of Israel, His justice transcenc'ling the relationship which 

He had e stal)lished with them. But in this sense only was 
8 

Amos a universalist, (Note E). For, although Amos' God was 

a universal one, he took but the lffirst step in the promotion 

of the God of Israel to His tra:nsoend.ental position as 
g 

rulel'.' of the whole world;" he did but lay the foundation 

later utilized ;.by Jeremial.1 and perfected by Deutero-Isaiah. 

Amos did not as yet conceive of any relationship between 

Israel and the other nations; he conceived of no purpose or 

funu-tion for it bew:ond obedience to Yahweh's covenant ana., 

sinue it l:a d flouted this agreement, it was to be irreparably 

-----·------------
6. Ibid. 

7. Kuenen .. lf.&Ul\f.1 .p. 124. 

8. Mox·genstern - CJ.ass Hotes. 

9. Smith ~ ROI~ p. 138. 
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renounoed, having no further raison d 1 et:r.e.. St ill, in ex

tending the power of Yahweh beyond the physical boundaries 

of Israel, hc-i achieved a noi~able advanee. He did not attain 

to a theological or absolute monotheism, but he did reach 

at least a npractical one, perhaps, for Yalw.eh, the God of 

Israel, is powerful enough to punish Israel for its sins 

( 2 : 6- 8 ; 4 : 1 ; 5 : 7 , l 0 , 12 ) , and t o use the na ti o ns of the e art h 
10 

for His purpose. n 

Commonplace as this advance may seem to our matu:re 

age, it vwa.s something new and startling for the contem:porarie s 

·\<.:of Amos. In it there appear a few more radiant glints of 

light that w.ere to pierce through the dark clouds of the 

early national conception of Yahweh. 

B. HOSEA. 

Al though it must be granted that Hosea made a cont:d.-

but :i.on to the general trend of religious thinking in that 

"to him, Yahweh is not simply the god who requires justice 

between man and man, but the god who seeks the love of His 

people, a love that will manifest itself in the dping of 
11 

His will, 11 a love that will evoke a worship, not nmrely 

of saorif ice, but of kind.nes s and the 'knowledge of Yahweh'", 

(6:6; Note F); still, in Hosea, there is but little progress 

of :thought with regard to the doctrines of universal:i.sm and 

----~-----·--·----·----------

10. Ibid, P• 110 

ll. Smith - ROI, P.• 145. 

;J. 
~ 



·.; . 

,. ,, 

29 

~ 

particularism. Like Amos, he believed in the complete and 

irremediable dest:i:·uction of Yahweh's people,(5:8-10;13:7f; 

13:13,14; and c:f. Note a.); but, unlike him, he neglected to 

give any indication as to what would become of Yahweh after 

the downfall. In Amos there was the implication, at least, 
·;I <., .. ,,.j_;-(' .. 

that He wo'nld arbi tra:rily select another nation in Israel's 

stead, which idea cannot be deduced from Hosea's utterances. 

It might be gathered, however, from Hosea's 1idaa of God as· 

infinite Love (Note G) that he believed in a better world 

to come as its "necessary corollary, and that the relation 

between God and Israel was in the nature of an indissoluble, 

ethical un.ion, based not on any mere legal contract which 

becomes invalid. as soon one pi!:.rty violates the covenant, 

but based, like the marriage bond, as he concei.ved it, on 
12 

love and moral obli~ation. 11 Still, in spite of this pos-

sible inference, his message of a complete and thorough-

going devastation leaves little doubt that he failed to con

sider the universal implications of his doctrine of love, 

and its ·concomitant forgiveness. Even j.f Dr.Buttenwieser 

is correct in assuming that "the union between Yahweh and 

Israel may be only interruptE:l d, like the prophet's union with 

his erring wife," and thus •••• the casting off of Israel 

as a mere means to an end, as a purificatory punishment by 

whic.:h Yahweh's love is to work the final salvation anc1 re-

demption of the people, leading them to a fuller union with 
13 

Himself," ( 3: 5; 2: 1-3) , sti.ll, even acce.pt ing this lofty 

------,---
12. Buttenwtheser POI, P• 241. 
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spiritual oonoeption of Yahweh and his religion as an integral 

part of the prophet's message, it is evident from an examina ... 

ti on of his writings, that he has not transcended that parti

cularism of lsrael's relationship to Yahweh alone; he does 

not e·xtend his gaze beyond the horizon of his own nation. 

Even though this ethical bond is to be b~ed only on '~justice 

and. righteousness, on love and. fervent devotion," we are not 

justified in concluding therefrom that Hosea s~iw any farther 

than the reestablishment of Yahweh's people in a new and more 

s.ublime covenant ( 2: 21-22) • a: passage the originalit;y· of 
14 

which hW:1 been questioned by Kautzsoh¢ and others ) , with-

out considering Israel's relation to the other nations. 

Even as unosea' s wife was takEJn back in the hope that through 

solitude and deprivation she might beoome chastened and pur-
15 

ified, once more w~rthy of his love," so, according to 

Dr. Buttenwieser, Israel was to be restored to Yahweh's 

:f'a:v·or, that it might eventually be of service to humanity. 

". But, even to press this analogy st ill further, it seems that 

Hosea was not that much of a universalist. Even as Gomer 

was no longer to hav.e relations with her former lovers, so was 

the renewed covenant for the sake of Israel and Yam eh alone; 

Israel was to relinquish her alliances with foreign nations t 

(7:11 :f; 12:2) and to remain apart. If we grant that Hosea 

had a purpose for Israel beyond a seemingly absolute doom, 

it does not appear that it included Israel's role in a uni

ve:csaJ. sohe.me of salvation, but rather a reemphasis of the 

~·· ... 
-... -, .. ,,__, _____________________ _ 

14. Kautzsohc .. HDOB, p. 696. 

15. Buttenwiesor ... J?OI, p. 243. 
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reestablishment of Yahweh's peculiar and particular relation 

wlhth Israel. Hosea, torn by his own pe,r.sonal grief, and 

lacerated by the anticipation of that final catastrophe whi.ch 

was to befall his nation, was concerned primatily with Israel 

and her fate. Certainly, he did not advance beyond Amos in 

his conception of universalism, as it has been defined. It 

might even be added that he was not a monotheist in the strict 

sense of the word., for his bitterness agatnst the Baalim 

(2:'7; 10:1; 11:1-3) indicates that he had some belief in 

their real existence, while his decla.ration thE:1-t lands otre r 

than Yahweh 1 s a:re unclean ( 9: 3-5) shows that, in his view, 
16 

other d1vinities had power theret unless all this be mere-

ly due to his use of colloq®lisms expressive of the people:''s 

religious delusions, a problem which cannot be discussed. 

here. Be that as it may, it is safe to conclude that , e.1-

though no absolute universalism is to be found in Hosea, 

still 9 in reiterating the message of an absolu.te doom thl'ough 

hostile invasions (5:9; 10:8), in emphasizing the doctrine 

of love and its cone omi tant rer>entanoe ( i'J.11 IJJJl ) which 

later led to the doot:cine of the "righteous r emnantn, in the 

nvividness with which he conceived of the relation of Yahweh 

to Israel as a marriageH in which no rivals were to :partici

pate, - in all this Hosea prep arecl the way for the thorough

going monotheism to follow, and made an almost imperceptible 

advance t oward the unive1·salism to come. 

7=f: re · :z::m: = .. 

160 Smith - ROI, p. 145. 
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We· shall not pause to discuss the utterance of Isaiah's 

oontempo1·ary, Micah, for an examination of his writings will 

reveal the fact that, aside from his epitomization of re-

J.igion in the formula 11 to do justice, to love mercy and to 

walk humbly with God," {Mic. 6:8), which epigrammatic state-
'· 

ment bears the stamp of religious genius, (aside from this \ 

there is little advance to be found in his work, :for nthe 

close parallel { be1;ween him and. Amos) must be evident: 

'Jerusalem shall be ruins and the Tenw.le mount overgrown with 

brush (Mio. 3:12} - justice will be done though the heavens 
17 

fall,'" because of the flagrant violation of the moral law; 

(Mic. 2:1 f; 2:9;. 3:1, 12, etc.). 11he tenure of his message 

is thus quite similar to his predecessors'. It is i.n Isaiaht 

now to be considered, that another marked progression in 

reU:igious thinking is made. 

Although H.ri.smith finds in the declaration''tbe whole 

earth is filled with Yahweh 1 s Tl .1:> 11 {IS. 6: 3) , a univer-
18 

saJ.ism beyong anything we have found yet in Isra.el," it is 

not so much in this fact that Isaiah's contribution lay, as 

it is in his doctrine of th~ of the 

ttrighteous remnantt' ( 10:21) t that is to return. In this 

doctrine, first enunciated between the years 740 ancl 735 

(by the application of this name to his son born during this 

period) , another st e:p is taken by Israel along the pathway 

--·-- -· --.. ---.. -----·---
l 7 • Smith • R 0 I , p. l 7 8 

18. Ibid, p. 150 
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leading to unive1·salism. While the name in itself might 

have little significance, its full implicatton becomes more 

apparent in the light of Isaiah's main teaching. Like the 

appelation which he applied to his othe:r son (8:1-4), this 

na~e too is purely symbolict implying that a remnant, worthy 

and righteous, s.hall survive the destruction and shall return 

to Yahweh. This is a striking modification of Amos' view 

of complete annihilation descending upon all, irrespective 

of ary extenuating c ircumstanees. The doom, acuord.ing to 

Amos, was a purely mechanical process, an inevitable con

sequence of Israel's sinfulness, a direct: result of Yahweh's 

absolute justice. Surmly, all the people vwere not such 

flagrant violators of Yahweh's covenant, and yet Amos seems 

to tako no cognizance of such persona, with whose existence 

he must have been acquainted. Despite the ~ossible inter

pretation as to the rejuvenation of the people .which Dr. 

Buttenwi es er urgew ,Hosea, too, p:red.i cte d the complete des

truction of the nation; righteous as well as unrighteous 

were to perish together. It was Isaiah who first questioned 

the validity of such a justice and love. ~:fo him it seemed 

in<:lonoeivable that Yahweh should thus mercilessly destroy 

even the repentant or righteous few.. Perhaps he was influenced 

in this respect by Hosea's doctrine of ultimate forgiveness 

(although it has even been suggested that the reverse is true 

and that the latter might have been influenced by~·him}. 19 

...____ _________ , ___ .. ___ ··----------··--....-..--
19. l\IIorga.mrbern ~ OJ.ass Notes. 
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Whatever may have been the cause of this significant change 

regarding the nature of the doorn, its impor·tance for the later 

elaboration, or the logical consequences of this doetrine in 

t:q.e individualism of Jeremiah and Ezelciel cannot be gainsaid.. 

It is in this doctrine of individualism, of the righteous few 

who would be spared out of the destruction of the nation, that the 

first impetus toward the the servant idea 

od\' Deu.tero ... Isaiah is to be found. To be sure, all this is an

ticipating, for Isaiah did not :fully grasp the s ig:nif :i.JJ ance 

inherent in his doctrine of the saved - or better, the righteous 

remnant. Ho merely proclaimed th 9-fact. It remained for his 

followers to interpret and to explain it. We might ask the 

.question as to what Isaiah comeived as the purpose for which 

this remnant was saved and it mlgh~ be inferred that even as 

Isaiah believed that Yahweh employed all the foroes of history 

in the fulfillment of His 1rurpose, even as He summoned Assyria 

as the rod of His anger ( 10: 5), or His 'bee, and Egypt ea His 

fly (7:18) to harass Israel, so it wouCl.d. seem logical that 

Yahweh could not have spared this righteous residue for nought, 

· but rather that they be reconsecrated to H:i.m for the furtherance 

of His purpose. But to do th:l.s w:ere to read into Isaiah's 

teachings the views of the later prophets; for we cannot but 

conclude, as wi~h regard to Hosea, that Isaiah saw nothing be

yond the reestabl~shment - not of a chastened nation ... but of 

a righteous renmant as Yahweh's own people, without any raga.rd 

for Israel's u1timate relations with the rest of the nations. 

With the exeeption of his d.octrine of fe:d. th, which grows 

i ,; ( 
''·'-·· 
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out of Hosea's concept of Yahweh as infinite love, and of the 

holin<:H3S of Yahweh (to be discussed below ) , not much original-

ity can be claimed for the remainder of Isaiah's message which,. 

in many respects, resembles that of his predecessors. There 

is a more marked universal iat ic vision, however, to be observed 

in several passages among the writings of Isaiah, most of which, 
20 

··J.'; 
1 ,, 

.'.i·, 

however, have been ascribed to post-exilic writers (11:9b; ,1 

21 21 22 
14:24-27; 19:19 ff; 2:2-4 ). 

Since this cha-pter is designed as a mere surV<3Y of the 

prophetic period., we cannot pause to examine each o:f these 

passages individually, but even were we to grant the authenticity 

of cettain of them, the bullc of Isaiah's mess13.ge does not war

rant the conolusion that he went further than an anticipation 

of the universalism to follow. There was, if these pa.c:isages 

a:re authent1c, a whisper, at least, of that respunding cry 

of.Ezekiel's lblV lyn> in the fact that other nations 

might recognize the power and divinity of ~ahweh (Is. 18:7 ; 

a.ls o a questionable passage), but no definite plai:ra for Israel's 

relation toward these peoplea was as yet formulated. ~ahweh 

was the J:Jard of Hosts, of heaven and of earth (3:3 and 1:2:;; 3:J.). 

His 'TI 1 :'.) filled the entire world, ( 6: 3) ; He was the uni

versal God, to be sure, but, aside from His sparing but a 

righteous few, so :few that they were scare ely worthy of 

20. Smith - ROI, p. 161. 

21. Buttenwieser - POI, p.273. 

22. Montefiore - HL, p. 147 
Peake - on Isaiah, pp. 438,444. 
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consideration ( 6:13; 17:5 f); except for this he has little 

to add to that which was predicted by Amos. Yahweh will wreak 

havoc, on the "Yorn Yahweh'.' (2:10-22) until the nc:tties be waste 

and without inhabitants, until the land be converted tnto a 

d.esolationu (6:11, also 5t25; 9:11; 10:4; 17:5 :f, etc.). 

Israel must be dest:r·oyed because .of her religious delusions 

(1:11 f) and her unrighteous conduct (1:16 f; 10:1-4; 9:7-20}. 

Although it was said that little originality could ·be 

claimed for Isaiah's teaohings, still he did expatiate on the 

ideas which he received from his forerunners. Out of Hosea's 

coneeption of Yahweh as being a God of unend1.ng love and un

swerving faithfulness, he developed the lofty ideal of absolute 

and unquestioning faith.. Yahweh, who was the sum total of all 

ethical qualities, Yahweh who was 11 holy" in the "purely ethical 
23 

sense o:f the term," Yahweh who was Love and ll'ai thfulness in-

carnate, must be the so le source of Israel's support. J.!1or this 

reason, when Ahaj was besieged in Jerusalem and had the choice 

of joining with/Egypt-;E]lhraifu,-Aram (30:1-5) or concluding a 

treaty with Assyria ( 28: 15), at this crucial moment Isaiah, 

as he went forth to meet the king who was then inspecting the 

water supply ( 7: 3 ff) propounded "2;2'a new and unheard of policy," 

for he. advised Ahaj to join neither Assyri.a nor Egypt, but to 

place his entire trust in Yahweh, for n1f ye have no faith, 

ye cannot endu:r.·e. 11 (7:9; also 30:15). It is faith in a god 

no longer limited po Palestine which Isaiah en.joins, and yet, 

--:----------· ·---·--------------·_..,.. 
23. Buttenwieser - POI, p. 270 f; Smith - ROI , p. 150 
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, · has its 
( n..e~-t~.aae)~+t:i./c.1 particularistic implications, for it is 

still Yahweh, the God of Israel, who"bids His people energeti

cally to avoid an.y alliances with foreign nations, which implied 

also contacts with foreign gods and cults. Yahweh has l)ecome 

more than a god of justice, more than a god of faithfulness 

and love; he is now the _ ~ N 1 V' t.J I tf> , who, is absolutely 

holy, whose character is a concatenation of nall spiritualized 

ethical attributes'~ and upo:t). Him alone Israel must rely. It 
.... ~· 

is because of this doctrine of-the pure ethical character of 

Yahweh and His inability to '.betl"ayJ His undying love for His 

people that Isaiah was forced to aak himself the quest ion 

concerning the '~righteous remnant". And it was just as in-

,/· 

,.· 

evi table that he answer "the :remnant shall be saved, 11 0 the 

small band of faithful ones among whom the divine revell.1:tion, 

re jec tecl by Aha"'/' and the :;imass _of the people, was sealed; this 

small band grouping themselves about him (Isaiah) would re-
24 

main under the protection of their God.'' f 8:16). They would 

:· .. guard the word of Yahweh and mayhap perpetuate it that it might 
24 

yet reach the rEist of' the world; but beyond this Isaiah dtid 

not. go. Universal he was in his god concept, :for his god was 

one whose might ano. power far transcended the limits of tne 

nation. He could destroy not merely Israel, "but the vast and 

·proud realm of Assyria (10:5~19) because of its ninsatiable 

lust for dominion, its brutal d.iaregard for the individualities 

of natlons t ancl its !finordi:nate presumption, bordering on self'-
25 

deifi!f}ation. n And thus Yahweh might extend His reputation 

----· ... ------·-... --.. ----·--------
24. Kautzsc~; - HDOB, 692b; ,Buttenwieser - J?OI - p. 169 

25. Buttenwieser - POI, p. 286. 
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and name far beyond the bound.aries of Israel\ but Isaiah had 

not yet arisen to that height where he conceived of Israel 

as His agent tn .. the "diffusion of truth or spiritual welfare 
26 ' 

to humanity," and of this remnant 813 bearing His revelation 

to the peoples of the earth. Another meteoric flash of light 

across the horizon; another watch has passed in the night, but 

the darkness of natiotialism had not yet been dispelled.. 

D. JEREMIAH. 

Although it would seem that in a chronological survey 

such a9 this, a presentation of the religious thought of the 

Deuteronomic Reformation ought to precede that of Jeremiah, 

it were better to reverse the· process in that 1''he belongs in 

that succession of which Amos was the f1.rst member and, in fl 

sense, com:plete1l that line." Except for his elaboration of 

certain doctrtnes, particularly that of the r:i.ghteous remnant 

and its logical concomitant or d.evelopment into an 11 ind.ividualism11
, 

the substanoe of Jeremiah's message is similar to that of the 

prophets already discnitssed. While primarily the prophet of 

a personal piety, of a direct and\ind.:i.vidualistic} relationship 

to God, tTeremiah did contribute a profound ooneeption to the 

gene1~u1 advance in religious thought, vvhic h also had. ttls 

effect on th.e specific ideas that we have been following. 

Like unto Amos he pronounced upon his obstreperous 

countrymen the irrevoc:able necessity of judgment because of 

their moral dereliction (6:18,19, etc.), and spiritual apostasy 

T 
·~ 
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~2:23, f) .• "Like as one breaketh a potter's vessel that cannot 

be made whole (19:10, cf .. also 4:5-9), so wlll Israel be 

destroyed, unti 1 the carcasses of thms people shall be food 

for the fowls of the heaven and for the b~asts of the earth; 

and none shall frighten them away. 11 (7:33-34) .. To him, the 

hor:Lz on was as steeped in blackness as i. t was for his pr ede

cesso rs. for there was no chance of repentance from the doom 

which had already befallen he:r. sister kingdom, Israel. It was 

as difficult for his contemporaries to turn from their evil 

ways and to si:eek the good, as it was for an Ethi9pian to change 

his skin or a leopard his spots. Yahweh was to renounce com

pletely this sinful nation, even as a man who divoroes his 

wife could not, in the lig.ht of contemporary legislation 

(Deut. 24:1 ... 4) remarry her. And thus, 0 !Erae1, who has played. 

the harlot with many peoples" cannot return to Yahweh." (3:1). 

In addit1on to this idea of a "decretum absoJ.utum", 

Jeremiah agreed with the othf.Jr prophets in his con.cepti'on of 

Yahweh as being the mighty ruler oft he world who ordered. 

the destinies of mankind, and thus he saw in the rising Chald.ean 

arm:i.es but the instrument of Yahweh 1 s wrath against His peopl..e, 

(1:15; 5:15; 6:22, f3tc. ). From his symbolic a:ot of passing 

the <o.U:PP of YahNeh's wrath among the various nations,(25:15 f), 

can be ·gathered. the fact that he also belj.eved that Yahweh 

would chastise the other eE!Ually culpable peoples. But, be

yond these ideas, Jeremiah did not make any gr~~at advance, that 

is t in rega:cd to the particular problem be fore us. 

Contrary to\the opinion of Kuen.en ahd others, who deny 

to Amos or Isaiah an absolute monotheism, but date its inceptton 
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27 
to the work of Jeremiah and the Deuteronomic :reformers, it 

seems from our study that there is no such absolut~ monotheism 

even in Jeremiah, but that it remained for Deutero-Isaiah to 

enunciate this doctrine, together with its :fullest implication. 

viz: the absolute !1..2.!!"'.Q.xist~ of all other a..eities. (NOTE H). 

Thus we see tha. t, essentially, Jeremiah's doctrines 

were similar to those rid which we hc1ve already treated; yet 

there is one significant .advance in his teaehing whiuh leads 

just one step further along the pathway toward universalism. 

~Vhether it arose merely out of' the theory of Isaiah's "righteous 

remnantll and Jeremiah's further .applioati on to the !l'l..dJyid~.§1. 

of this harmonization between the concepts of .Amos 1 absolute 

justice and Hosea's infi.nite love, or whether it arose ou.t 

of the mere fact that a remnant did a dtually remain, surviving 

the catastrophe, we cannot tell; but Jeremiah gave a more 

adequate and a more clearly def:ined portrayal of th:l..s remnant 

and its function in the future, than d:ld anw; of his prede

cessors. To be sure 1 the p:itesent generation was valueless. 

they were the "rotten figs 11 of no use whatsoever (24:8 f) 

among whom "shall be sent the sword and the famine and. the 

pestilence till they be consumed from off the land (ibid), 
-~,/ 

but disregarding these destined to destruction, Jeremiah 

turned his eyes toward those who were oarri ed away into exile. 

He saw in them the "good figsu, the ones who after being 

cleansed and purtlif<hed by the punishment to be infl1.cte d upon 

them in the exile, would return to :Lahweh with their whole 

--·-----,-----·-----·---
27. Ku.enen - NRUH , p. 340 
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heart ( 24: 5 f). The potter will have fashioned. out of the 
~,,...,~ ...... -~·""~·~:!~ 

ugly clay a new an cl more beautiful vessel ( ~::25). Because 

of thc-i faith which Jeremiah plaoesr in this remnant composed 

of his feWLfollowers, but more e speo ially because o:f his con

ftbdenoe in the punitive power of the exile, he "bids the 

people to possess their souls in patience, for the time of 

the restoration, though it will come surely, will not come 

soon. 1iii th remarkable sagacity, he entreats them to put aside 

a.1.1 thoughts of rebellion o:r vengeance and to settle down in 
28 

the lands assigned to them. 11 In his let te:r to the exiles, 

he ad.vised them to build houses and to dwell in them, to pla.nt 

vineyards and to seek the welfare of the c:i.ty within.which 

they are held captive (29:5 f), and then after a long time had 

elapsed (the seventy years mentioned in 29:10 being merely a 

round number :ftOill'1 an _irtdefini te period), Yahweh would. make a 

new covenant with Israel which, in its very nature would be 

indissoluble, for it would ,be inscribed upon the heart of the 

people, from the lea.st of them unto the greatest of them and 

through this covenant Israel would once more become the people 

of YabNeh and He would be their God 11 
( 31: 31-34). 

There are some who cone lua.e from this that this new 

covenant would no long<'.'lr be confined to a single nation, but 
29 

fitted and a.estined for'many nations' and nthe teaching of 
30 

it would. become needless, for it would be universally knowtJ., 

28. lvfontefiore - HL, p. 207 

29. Kuenen - NJRUR, p. 156 

30. Montefiore - 1n, p. 221 

'; 

'! 



42 

Kautzsch finds.: in this new covenant "nothing less than a dis

tinct breaking with th~ conception ~f the religion of Israel 

4s a merely national religion, indissolubly connected with 

particular outward forms of the cultus, and, above all, with 

a particular land.. '.i.1he new cove11ant could\blossom forth and 

bear fruit wherever an Israe li.te looked up to his god with a 

grateful and trustful heart. ThUE3 the viatory is .U~~JJll. won 

(says Kautzsch) over those particularistic features, nay 

features borderj.ng upon nature religion which from early times 
31 

had clung to the religion of Israel." In essence Kautzsch 

is right. ~~hts doctrine o:f Jeremiaid.J, of a restored r<::rnmant 

dedicated to Yahweh in a new covenant, by which all will, 

innately or instinctively, nknow Yahweh, 'c~ without the necessity 

of f'irst being taught ( 31: 33) , this together with his emphasis 

on individualism and a personal interpretation of religion, 

(springing out of his g;ropings toward t he1~ater perfected doc

trine of individual responsibili·ty) these .things paved. the way 

for the teachings of Ezekiel and :Oeutero-Isaiah, but even in 

such highly uni.versalistic passages as are found in Chapters 
~ t.I. 
~ ( esp. v. 1 17'J and. F.e:~ ( v.2}, a particularism bequeathed 

to him by the past is still present, and Israel's glorification 

is marked throughout, (esp. 3:17). If the pas~age in Chapter 16:19 
32 

be by Jeremiah, as Dr.Buttenwiesell? and others so strongly urge, 

then there is a mo st flu'~·re,a.ch:t.ng uni versaltsm expressed in his 

writings. The whole pas sage, 16: 10-18, :-n, is generally conceded -tco 

•1Y$ the product of' ::.late:i· times and while it must be granted that 

32. Buttenwieser - :POI, p. 103 f. 
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16:19 is not relevant to these verses, still it is possible 

that· it .,too crept tri.to the text at a later time, for it reflects 

much more the thought of Deute:r:o-Isaiah with his most emphatic 

denial of any other deity than it does that of Jeremiah who, 

al though seemingly a monotheist, is :not so articulate :i.n his 

presentation. Dr. Buttenwieser, on the other hand, with 

Giesebrecht, maintains that it must have belonged originally 
33 

to the confession 17:5-10, 14-18 and conc3ludes from his re-

construction of this entire con:t~ess'i.on that "through it the 

prophet affirms his own reliance on liod, his firm hope of the 
34 

un:i.versal conversion of mamkind." '11his accords fully, accord-

ing to the above-mentioned writer, with the same faith which 

the prophet had voiced elsewhere (4:2 ; 3:17). If this be 

true - and we cannot here enter so deeply into the problem -

then Jeremi.fJh's univeraalistic vision had, 'i.nd.eed, become in-

finltely broader than that of his predecessors, and it ppproached. 

the ideal of Deutero-Isaiah. But such passages in Jeremiah 
)k-
)! are the exceptions rather than the rule, and thus did not issue 

from a oleiirly orienta.ted universalism. It might be argued 

that they are the logical conseg.uences of the rest of his 

prophecy and their mere occasional appearance• suffices to sub-

stantiate this fact. Yet, in comparison wi tl1 the clearly" de

fined and self-consistent doctrine of Deutero-Isaiah lt 

appears to be but an ~t:i<3l;patibn'~ but a glimpse of what the 

........ -... ·--------·---
33. Ibid. 

34. Ibid, p. 115 
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future promised.. 11his much we can assuc eclly cleduce frcm tre 

presence of such passages;' a.:: universalit:im that sought to 

extend Yahweh's :.crevelation beyond the borders of Israel was 

struggling to the fore.. The prophet felt its power and yet 

he had f irst._to overcome that deeply rooted particularism 

with whic:h it came .,into contact. Here it is that there becomes 

apparent and concretely visible that conflict whteh later be-

came so important to the subsequent hii:it ory. Universalism was 

in the ascension, but to say ·that the victory had been finally 

won over those particularistic features which from earliest 

times had clung to the religion of Israel, Kautzsch goes a 

step too far; fpr with regard. to Jerllllllliah's prophecies, as 

we have analysed them, we cannot but oonolude,with Montsf'iore, 

that 11 owing possibly to the exigencies of the age, the storm 

and stress period under which he lived and wrote, we find but 

small space allotted to the universal hopes and predietions. 
;' 

They are not wanting, but neither are they prominent )1or numerous. 
l 

The development of a national religion l.nto a religion ncarl;y 
35 

universal was Deserved fdr the great prophet of the exile." 

. It remained for that mighty catastrophe to elicit a new vision 

and a new hope. 

We are now well on the way toward that universalism. 

We have a remnant saved because of its individual righteousness; 

we have that righteous remnant restored to the favor of Yahweh, 

a universal ruler and dispose~of all the earth (though not as 

yet the undtbsputed and sole deity); but we have not as yet 

-·· -------~----------
35.,. Montefiore - HL , p. 216 
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found adequately and consciously expressed any program for 

this remnant to perform toward the other nat:i.ons; we have not 

as· yet completely transcended the particularism of the past •••• 

we are still primarily concerned only with Israel as Yahweh's 

people and Yahweh as Israel's God. 

But a few words will be necessary with regard to the 

religious progress relevant to our subject achieved by the 

Deuteronomic Code. It was a trenchant reformation de~ 

to eradicate all local shrines and to introdµce the worship 

of Yahweh as the sole deity; but in actuality it was not as 

purely monothe1.stic as some aver (cf. Note H) nor did it breal~. 

through the limi.ts of particularism to any greater degree than 

did the prophets who preceded it. Its god was universal ( 6:4) 9 

"a god of god~ and lord of. 12£9:! ( 10: J. 7) , having domin:1. on over 

other nations (28:49), au r?Jf.· $K who admitted of no 

apostasy or infidel1.ty. But there is in Deuteronomy,seemingly, 

no general purpose other than the ext~rmination of idol worship 

and the bowing down before r&lse gods; for this God, Yahweh 9 

had chosen Israel as His own to transform it into a peculiar 

people, holy and ,just, lovin...&j God and :following His teaching 

alone. 11 Israel's devotion to Yahweh must, therefore, be 

oeremoniously indicated by difference of rite and custom from 
36 

the rites and oust oms o:f other races. 11 While it might be 

, ..... -~ .... -----------·------------------
35. Montefiore - HL, p. 189. 
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inferred that this pronounced particularism was but for a 

larger purpose because of the broad, ethical and humanitarian 

p:rinciples (Note I) which appears as the fundamental factor 

in the worship of Yahweh (Deut. 24:15, 19; 16:12, Decalogue)/ 
s 

fuoh a program is not set forth in the book of Deuteronomy, 

Although we might make just such a deduction - if we may 

anticipate for a moment - with regard to the Priestly writers, 

it must be borne in mind that they foll.owed blbth the exile, 

and the profound oontributi.on to religious thought made by 

Deutero ... Isaiah, the significanoe of which we shall poj.nt out 

later; and so, without being inconsistent, it can be af±'irmed 

at this juncture that the Deuteronomic writers d:i.d, in no wise, 

ad'Vance to a deeper or more profound stage of religious thinking 

than the one at which we have already arriveda Here, too 9 the 

conflict of idPas is apparent. Pfiestly and prophetic ideas , 

particularistic stringency and universalistic liberal.ism were 

both coming into the foreground. A practical religious pro

gram seeking to embody the theoretical id.ealism that had been 

enunciated, a concilia.tory attempt to combine or to bring 

about an alliance between priestly and prophetic theories, 

to int:roc1uo e a binding monothedlst ic cone eption of God., through 

a concrete code of law and that most far reaching o:t' all 

reforms, the centralization of all ritual and worship at 

Jerus,alem. But it did not, in :r.eali t y, adv~nce beyond. the 

cono.ept of a "holy nation, exal·ted above all others (26:19)" 

entirely devoted to its God, blameless in its relation to Him, 

.·~ 
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worthy of its distinction as His Chosen People, but without 

any thought for the world beyond, wi thou:b any broad universalistto 

tend ency or i.deal, for "it did not occur to the authors of 

Deuteronomy that it was the duty of Yahweh's people to spread 

the knowledge of Him beyond the borders of Israel om that this 

extend.ad recognition, whether affected by Israel or hot, was 

the ultimate justification ffllfi and aim of Israel's election and 

priYjlege. 11 H:l.nte a. at by the eighth century prophets, this 

,. highest and only moral view of Israel's peculiar position among 

.. , 
'' 
·;,' 

the nations of the world was to be taken up and worked out 

some eighty years after Deuteronomy, by the great prophet of 
37 

the exile." 

We have quoted this passage at length b<:rnause it is a 

J1. 
most striking and· apt resume' not merely of the work of the 

Deuteronomiats but of the prcigress of religions thought through

out the pre-exilio period. "Hinted at" but not "talcen up and 
out,,, 

worked out", not followe.d/not perfeete d are the phrases that 

might be applied to an estimation of the progress made toward 

universalism during these oenturiess We have seen the begi.nning, 

(though not the end, as some maintain) of"1that trans:forma.tion 

of the only god of a single nation into the only god of the 

entire world;" we have also observed, first, the vaguest be-

ginning of that "doctrine by whioh this single god of one 
38 ,, 

people became the One God of all, but since the prophets, one 

---------.........,.------·---
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38. Ibid - p. 156 ff. 

.i 

I 

~ 



and allnforetold judgment• one and all believed that the 

effects of that judgqient would be adequate and lasting," 

the;y had not as yet created a new ideal of the·ir people's 

fun<}tion and destiny among the other peoples of the world. 

Certain inconsistencies in their preaching, certain hints at 

a future service formed the foundation upon whiuh their 

successors were to build. These hopes we may liken to those 

first :raint glimmerings which precede the dawn. '.11he inky 

coverlet of night had 'been penetrated by their pieroing needles 

of light$ Before the day .was to break forth. re splend.ent and 

brtght, the darkest hour - the hour of the exile - had first 

to elapse. To the events that ensued during that most tragio 

time we now turn .. 

:' :i 
i 
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CHAPTER TH.i.'t~. 

THI~ DARK1!1ST HOUR. ---

A. BBI!10RE '.L'BE D3STRUCTIOH. ----------
It has been said that·:_the Deuteronomio Code sounded 

the death knell to the true spirit of proheoy (with the ex

ception of the sporadic .attempts, gere and theretto revive it), 

and that henoeforth the tendencly arose to conventionalize. 

and to stereotype religion, to place it wholly in the hands 

of the priests, and that wt th Deuteronomy and Ezekiel began 

that movement which led to the triumph of ritualism and le

galism in the I)riestly Code. We shall endeavor to demonstrate, 

how'®'ver, that, except for certain aspects of his work, which 

sprang from his personality as a dJ escendant of the Zadoki te 

family of priests, and especially from the exigencies of his 

time, the teachings of Ezekiel were not a retrogression from 

the lofty concept ions of the pre-exilic prophets, but rather 

that they marked a distinct advance over the contributions 

o:f his predecessors, that he., too, built Ulp.orthe foundrations 
' ' ' which they had laid; and that, although unable because of the 

tragiv day in which he lived, to rise above a certain decided 

particularism, he did, none ~he less, make great headway toward 

tha1rct-o.~e:i::O:\ing 'Structure of universalism to which each of' his 

:predecessors had added his share of labor and effort, and to 

. t ·w 



whioh the finishing and perfe(}ting touches were added. by 

Deutero-Isaiah. 

We need not here enter into a discussion as to whether 

his prophecies in Chapters 1 ... 24 are but a "vaticinium post 

eventum" and that consequently the whole of his vvork repre

sents one piece of unified writin~ prepared for careful and 
1 

thoughtful study rather than for oral delivery, or whether, 

on the other hand, they are his separate utterances .delivered. 
2 ., .. J··" 

C· .·r at the various times u:00n which he himself' has a.ated them 9 

( 20: l; 8: 1); for, in either event, our interppetat ion of 

Ezekiel's message would not be subs:t.antially $ffected 9 since 

it is with the ideas evoked by the actual destruction of the 

land of Juc1.ah that we are primarily ooncerned. It is following 

the unhappy turn of events in 586 that Ezekiel r i~-~'t§ .... __ ~Q .. Q.Y.~L 
' -----~·-~-~-----"'" 

!.!:.~ ..... S'.9.Xl.S~§lP.~t.9.:t?:§L~2.± .. h1~.;.Pf:'~<;!~l9.~~ .. ~.9.X.~"!... Up :to that time, his 

utterances (or his supposed utteranoes, from D~.Buttenwieser's 

point of vfilew) are quite similar to those o:f the prophets 

that had gone befo1·e. Whether his fulminations were directed 

against the kingdom befar e its destruction, or :represented 

as such merely as an ob,ject lesson to his fellow-sufferers 

in the exile, matters little for our purpose, for in either 

event, bedfore the land was actually destroyed, he was (or 

represented himself to be) the prophet of' doom, the denounee:r; 

and it was only afterwards that he b ecamEJfthe consoler am 

0~g~nizer. To him also. destruction wa.a irrevocably decreed, 

, ______ w ___ .., __ •• __________ _ 

le Buttenwieser - Class Notes. 

2. Toy - Ezekiel, p. 90; Davidson, Ez. P• XXIII. 
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(13:13; 9:10, etc.) because of Israel's perveirsion of justice 

and deeds of' violence ( 22: 6 f), but more .especially beoause 

of its worship of images and ialee god.s (20:28; 8:10 ff), and 

its profanation of the Sabbath ( 20: 11-13;. Except for his 

emphasis on the i)eople 's shortcomings with regard to the 

cult and hts failure to idealize the c:Lesert period ( represen-

tinB in his writings Israel as having been obstreperous from 

its verJ birth in Egypt 16:26 ff). except for these differences 

his early message does not differ radically from the pre-exilic 

prophets. Even the stress placed by him on cult and ritual 

transgressions is almost inve,riably accompanied by eth.ieal 

mal1)ractioes (of.esp. 18:5 ff~ where the rn:b.ral. dQrMmds' .. far 

outnumber the ceremonial, also 22:7 ff). Although his was 

a conception of Yahweh as being far more transoa:rideitI.t.altt:han 

th4t of the previous prophets, though 1:1e was a deity that 

could· only be approached. through the proper mediators and 

ri tua.1 ist ic observances, st ill, i u the main, these ideas w1ere 

more the result of Ezekiel's practical program of reform. 

ex.itent to meet the situation which confronted. him, than they 

were ~retrogression on his part. Certainly, he conceived of 

Yahweh aa dwelling j.n the very midst of His :people (45:35) 

and of His spirit poured forth upon them (37:14)l which ditrine 

spirit became the 11 bond of union and communion between them 

and thefr God. 11 (Note J). Although the means by which the 

people might approach their God differed from·;1the innate 

communings of Jeremiah, still Yahweh was, to Ezekiel also, a 
"'t"; ... w. • .._,_,..~_, .. ,.., ..... -.,.~.-·! ,., • .,,,-,...,___._.,,.,., . .1w"-"'"-'-··"" ,, 

,! 
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near, rather than a i·ar-p~;!L.£.9.9:.• 
----~ .. -~ ..... ~·-----·~ .. "'-""""_ .. A<"".._.."',..,,..,, .... ,, ........ ._.~,...._ .. ,,,_"-0' ... ••'" . ', , < ,.,-;•• >•• ~C•tJ< , .. ~,. ' 

In add.ition to this. Yahweh was, even as in the writings 

of his ~predecessors, the all-powerful and onmiscient sovereign 
3 

of the world (l:lfi ffl deciding not merely the destinies/of 

Isr~el ( 20:5 ff) but of the other nations; Ammon ( 25:3); 

Moab (v8); Edom (v.12); Philistia (v.15); ~Pyre (26:2 f:f) and 

even far-off Egypt (29:2 ff); in fact, he is the omnipotent 

ruler of the universe. Though Ezekiel does not posit the 

absolute non-existenoe of all other deities, tJut seems through

out all his prophecies to be vi tally concerned. ~tbh~the ir apparent 

reality, still he does regard Yahweh as the god par ~xcellance, 

majestic and august. Thus it can be seen that, with few 

exoept ions, the burd.en of Ezekiel's message was quit E-J similar 

to that of Jeremiah. 

To be sure, there were, even then, faint htnts of some 

of the doctrines upon which he later elaborated and by which· 

he was to become quite disttnct from his precleoessors, but they 

were not as yet fully crystallized., nor adequately a.rtieulated. 

Despite the fact that he had prognosticatea. a th:prough des-

truction, he too, like Isaiah before him, felt that some would 

"escape the sword among the nations when ye shall be scattered 

among the countries," ( 6: 8; also 5: 3 ) , a remnant would be spared 

out of the siege. Although Jeremiah had seen in Isaiah's doc

trine of the righteous remnant which ,JYahweh, in Hts justice 

and love, would. rescue, the pos si bili t y of mxtending this 

---·---------·-- ---·----·---·'"' __ _ 
3. Toy - Ezekiel, P• 95 f. 
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principle even to the individual, it was Ezekiel who really 

applied it to the single pers onali.ty and thus he was assured. 

that only the soul that had sinned would die (18:4), that 

were suoh righteous rnen as Noah, Daniel, ancl Job then alive 

they(~-~·~.~;·wouid. save"''tli~msei;·~~~ by their righteousness (14:13 ff). 

This expansion of Isaiah's conception of the righteous remnant 

into a more well-rounded individualism than even Jeremiah had 

reach.ea, stood Ezekiel in good stead when once the doom had 

fallen 9 and it was then that he saw within it wven further im

plications. But even in these earlier chapters can be seen 

his insistence that a remnant of rj.ghteous persons would be 

spared. In addition to this, he also already saw in the exile, 

perhaps because. through his own deportation he saw more 

clearly the actual situation! or be cause he had already per-

oe ived the deeper significance of. his doctrine of individual 

responsibility in the idea that the wiol\:ed who "turn from their 

sins an.cl exeoute justice a:nc1 righteousness, shall not die, 

but livelf (1B:21); for whatever reason it may have been he 

discerned., in the exile, as did Jeremish before hi.m, only a 

chastening influence fallowing which Yahvveh "would gather 

them from the na:ti ons (even from Sodom and Samaria 

and. ass~mble them from the lands whither I have scattered 

them, then I will take away their heart of stone and give them 

a heart o:f flesh •••••• that they shall be l\iTy people and I 

Will be their God" (11:1'7-21; also 20:33 -44). E!zekiel, at 

this time, also had faint glinunerings o:f that time when 

through tbe reestablishment of Israel to a. greater glory than 

i 
I , 
~ 
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it had ever before known "all the trees of the field (the 

nations of the world) shall be taught that I, Yahweh, abase 

the high tree and exalt the low tree" (1?:22-24); \'Vtl shall not 

discuss just now the significance of this passage, nor of the 

~. anticipations of the I 'fl V 1YYJ S idea to be found in these 

earli.er chapters ( esp. ch. 20), for it was only in the latter 

part of the book that they were fully set forth as his definite 

doctrines and ideas~ but it can be seen that already Eze.k:Lel 

had made some progress over his predecessors, though his message 

is quite s:tmilat to that of Jeremiah. The doom must come. 
~-

:mven were such well-known intercessors as Noah, Daniel, and 

Job alive, they would. 11 save nei.tber son nor daughter ••••• but 

themselves alone (14:20). But already J!~ze~iel had greater 

assuranc'e that the destruction coulcl not be final, but would 

lead to a restoration and an everlasting covenant with Yahweh, 

(16:60 f); afread.y he seems to possess, as we hope to prove, 

a more clearl;y· ·rounded ancl definite conoeption of universalism 

than d.i d any of the inspired prea.ohers who· preceded him. 

But· it was with the last cleportat ion in 586, when the 

flower of the inhabitants of .Tudah were carried away into 

Babylon, that the turning point in Ezekiel's teachings/came. 

In our summary review of the pre-exilio prophets we did not 

pause tocexamine the social and pplitioal conditions of their 

Clay (important as this be for a complete and thorough comprehens'i.on 

of thei.r individual messages) because we were primarily cone erned 
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with the rE:ligious progression, or retrogression, with regard 

to tlB ideas of universalism and pf-ll'ticularism. It is necessary, 

however, in order to understand the teachings of Ezekiel, to 

ca.st our eyes, fleeting as the glimpse must be, over the scene. 

that confronted this prophet in the years immediatel;y :following 

the destruction of the Temple in 586. Although we know, from 

other records, that the capture ef5f tho country and the depor

tation of some of its inhabitants did not leave the country 

depopulated\ still, among those poorer classes who remtit:li.ned 

beh:i.nd in a land that had been war-ridden for so many years, 

and also among those who were carried. far away f'rom their home

land, both the material and the spiritual outlook must have 

been at an exceedingly low ebb. Al though the prophets' message 

had been fulfilled, v11hich fact might have won over the people 

to the truth of their entire teaching, the actual resultcof 

that final 1)J.ow was c1uite the antithesis of such expectations. 

We have already fiteen how hopeless the prophets were of weaning 

thei.r contemporaries away from their many religious delusi.ons. 

The people 1iwere too deeply rooted in their supe,rstiti.ous be

liefs and primitive notions ever to ap.preciate the ''prophets' 

conception of God and religion which presupposed. a larger 
4 

measure of Erthical capacity than the majority possessed.'' 

They were El piri tually deaf, dumb, and bl ind and not "even an 

event of such sl.gnfuficance as the fall of Jerusalem, establish ... 

ing as i.t did the truth of Jeremiah's (and for that matter, 

also of the other prophets') predictions of the moral supremacy 

--------------------------------·-
4. Montefiore - HL , p. 224. 
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of the God in whose name he had uttered them, was able to 
4, 

precipitate anll. et hi cal transformation." If, as we have 

pointed out, the prophets had not yet advaneed to an alJsolute 

and unmitigated monotheism, what might we have expected of 

their idolatrous contemporaries~ Surely, if they had risen 

above henotheism, it could not have been farther than a nascent 

monolatry, whioh yet conceived of Yahweh as dwelling in their 

midst, and, eSµi!Oially since the Deuteronomic H.eformation, in 

the sanctuary at Jerusalem. :But even this was most probably 

far beyond their understand.ing, as might be seen by the :failure 

of Deuteronomy and the persistence of primitive Canamlitish 

survivals. Thus, most likely the apprehension of the prophets 

had come to pass (Amos 8:11 f; Is. 28:19; Jer. 14:18). The 

people were completely psralyzed by the thunderous bolt that 

had crashed down upon them. Stunned by the severity of the 

blow, they were stee11ed in d.arkness, wandering from sea to sea, 

unable to find their god, whom they identified with their 

land, now laid waste. Even had they retained their faith in 

Him, they could not worship Him properly on foreign soil, 

(Note K), for, much as religion had developed by this time, 

surely tM.s idea of the universality of Yahweh had not yet 

penetrated the masses. Although they may have become somewhat 

reconciled to the prophets, since their worcls had been fulfilled, 

although they were on seemingly more friend.ly terms with their 

seers (as evidenced by Jeremiah's letters, for example), still 

it is highly questionable whethe.r the;y as yet comprehended the 

" profundity of their message, so ill-understood even in our 

present day. Certain new ideas may have occurred to them, as 
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is apparent from their concern regard.ing retributive. · 

justice and their dissatisfaction with the old standards 

(Ez. 18:1 :ff), still they had as yet no understanding of the 

universal nature of their god. Although many J\ forced by the 

exigencies of their time to seek,some mode of worship even on 

frDreign soil, rather than desert Yahweh al together (cf. Note K), 

still. a great number must have nbowed to the ground in Mourn

ing, void of knowledge (of Yahweh)" (Jer. 14:18). ]1 or, to the 

vast majority, even the o'bservance of Sabbath and circum

cit:d.on, now the only possible distinguish1ng marks of Israel 

as a pa op le different from the nations among whom they dwelt, 

even these rites could not suffice. To them the cult was 

still of primary importance. Heretofore, if defeated in 

battle because of Yahweh's wrath, they had but to placate Him 

by increasing their o'blations and renewing their zeal ln b.ringing 

sacrifices, but now in this "unclean laml" even this was denied 

· · ; them. Besides this inability to worship Yahweh properly from 

their point of view, there was little use of so d.oing even 

were the opportuni i-y available. An impotent deit·y He had 

proved Himself to be, for He had been defeated by some power 

stronger and mightier than He. Especially was this fact re

cognized by Israel's sµ:rrounding neighbors and their taunts 

and sneersvmere even more d.i:fJ'icu1tt to bear than their grief 

and terror over the loss of their nation (25:5; 26:2; 34:29). 

!PTujj.~ e peoples, since the early times, but espe c tally sine e 

Israel had adopted a policy of aloofness and s cciparation (about 

the time of Isaiah), had despised Israel for its vaunted 

l. 
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boastings as to the supremacy of Yahweh and the sufficiency 

of reliance on Him alone and now, in mocking accents, they 

derided those Who had survived the carnage: "Aha 11 'bhey said ' ,, t 

"when my sanctuary was profaned." (25:5; 26:2); scornfully 

d.id they proclaim Yahweh's impotence before the gods of their 

conquerors and. now, at last, they ironically remarked, Israel 

had become "like the nations roundaboutn (25:8), in nowise 

better than they. In oonsiderat ion of all th:i.s, it was small 

wonder that these despaJ;r ing people should see no alternative 

but to "become like the nations, serving wood and stone !I 

( 20: 32). '.rlms, for these t 1wo reasons: the inability on foreign 

soil to translate their devotion and belief in Him i.nto thos:e 

acts and visible ceremonials which they believe a. were requisite 

and the apparent fuili ty of maintaining an all 1egiance to such 

a powerless and impotent deity, these two elements made it a 

period of much skepticism and confronted tl:\,e prophet i'.jzekiel 

with the problem of revitalizing their waning faith in Yahweh. 

And finally~ &1 jdontefiore points out, even had they 

retained complete faith in the poi:ver and ,justice of Yah1iveh, 

and that the exile was the "legitimate result • • • • • • • of pre sent 

and 11ersonal iniquity, 11 their hope was gone, for it wus now 
5 

too late to.repent. "The vital sap was gone from lsrael.ll 

Their bones were dry, their hope was lost, they were ruined~ 

{Ezek. 37:11). A national resurrection which, with their old 

idea of tribal solidarity and tribal responsibility, was the 

only thing to which they could aspire, and this restoration 

__ ... __________________ ,.. ... _......... ____ .. ___ ... _.,., .... _.._. _____ . ___ ,... _______ _ 
5. Ibid, P• 228 
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was quite beyond their mental purview. ]1or these reasons, 

outlined above, it vvas a rather dark and gloomy situation 

whio h lDzeld. eJ. 1.a.ued. in the years followi.ng thF.1t great national 

disaster: 11helplem3 despair;" faith in their God destroyed, 

"rebellious murmur, 11 and idolatrous apostasy . . . ~ . With this 

lugubrious picture before our mind, let us turn to the actual 

work of the prophet. 

Realizing the re aotio:ns of his contemporaries, their 

religious delusions and their present despair as\wa.tohmen to 

th:; House o:f Israel ( 33: 7} , he set hirn .. s elf the task of rest or

ing tho ir faith in Yahweh, end imbuing them with nev.,r trust in 

the future. To do this he had first of all to preaoh a message 

of optimism, of f'ai th, of hope. Facing the actual d ei::ioJ.ation 

of his people, he realized more than hie p1~decessors ever 

could h .. we a.ppreuiated, that he must do much more than merely 

upbraid the populace for their shortcomings , either past or 

;tlixtes:e.~t~. It was '1.mperati ve that he fill them with faith in 

a definite and eoncrete and tangible future. The doom could 

not be the terminus ad quern of his prophecies. He nmst < 

envisageti for his dejected contemporaries a glorious vision 

of the :rrnsto:red nati.on. If J~zekiel was only the prophet of 

u.nrestnained. particularism, and we shall endeavor to refute 

this commonly held point of view, then it waB because he was 

compelled to be jmt that. As an ideal teacher, as the per-:

fect pedagogue, he had to plaoe himself on a level with his 

people, he had to begin with their own popular conceptions, 

\ 
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.ta start with the foundation of their own beliefs. Though 

. it was a dangerous prooeclu:r.e to build upon suc:h shifttng sands, 

it was his only alternative. The apathy, or rather the oppo

sition which had greeted his predecessors, was adequate proof 

of that. It was futile to attempt to impart anything without 

first considering the apperceptive mass of his hearers' mind.s. 

If this be rmnembered, then we will und.erstand better the work 

and inspiration of this true descendant of that galaxy of 

religious genius who preceded him. 

Had Yahweh proved Himself impotent in the eyes of His 

own nation and of the nations round. about ? 11hen He would 

vindicate Bis reputation by proving in the s:llght of all the 

world that He was yet a powerful and mighty ruler. '.Che prophet 

was already convinQ"ed of the universal dominion of Yahwe[J., 

( su1;ra .P• 53 4 but it was to a deluded mai:rn that he ad.dressed. 

his words and this was one means of assuring them that Yahweh 

had not faile a. them:; that He had not deserted His people, but 

above all, that He w:as not an impotent deity. "l!,or the sa.ke 

of His Name," in order to reestablish Hhi former reputation, 

novv profaned and despised, ( 36: 20), He would take His people 

fr"'om the "nations and. gather them from all countries and bring 

them into their own land." (36:24). We have already foui1a. 

anticipations of this idea in Ezekiel's. earlier chapters (20:4, 

ff, etu.), but with what greater stress and emphasis does he enun

ciate it here,now that Israel is aotually destroyed, an ob-

ject of scorn and derision in the eyes of the nations round.·· 

about ( 25: 8). Over and over again, in this chapter, does 
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he reiterate this doctrine of 1JJIO /Yb~ (vll, vl7,etc.), 

"Israel, • . . . .•.• dispersed and scattered among the natJ.ons 

whither they VIK3nt. • • ea used Nry Name to be profaned, in that 

men said,'these are the people of Yahw;eh, and are come out_ of 

fil.§.1.~pd' ...... and then I took,pity on My sacred Name which 

the House of Israel caused to be profaned ••••• therefore, 

say to the House of Israel, '~'hus says the Lord Yahweh. Not 

for your sake do I act, 0 Hause of Israel •••o but for My 

sacred Name which ye have made profane. I shall make sacred 

My ~reat Name,' 11 by restoring Israel and by renewing His covenant 

with them (36:16-32; 3?:21 ff, etc.}. 

The prophet do es not condone the sins of the people:',<T 

nor ha~3 Yahweh overlooked them. J,.i ttle a.a they merit redemp-

t ion, much as the people realize that their redemption is 

remote, that their bones are dry and their hope is gone, the 

prophet assured them - and to his contemporaries his argument 

must have been extremely cogent - thHt Yahweh must restore 

His people. not :for their sake, sinful, wretched generation 

that they were, with but f'ew desirous truly to repent; not 

\ " " for their sakes, but in order to eX.f11*~:r~Lte His reputation 

whioh lad been so sneeringly impugned-; it is in order that .. 
Israel and the nations shall know that I am Yahweh - great, 

powerful, uni\!.!'ersal God (28:24-26; 37;13; 35:15; 34:27, etc.}. 

In this way alone, it s:eems to us, could the prophet 

reestablish the people's faith and re insure their allegiance 

to Yahweh, which was the first step requisites for the rest 

of his teachings. In this way did he convinve his hearers 

that, despite all appearances, Yahweh would arise to make good 
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-His claim to supremacy. Nor did the prophet doubt his own 

words. ]1irmly convinced was he, though for other reasons, 

perhaps, that Israel would. be restored, for he had elaborated 

Jeremiah's incipient individualism into a clearly d.efihed 

statement of the doctrine. But Ezekiel did not stop with the 

mere assurance of a restoration. Hew war::; too px·actical and 

far-sighted for that. Once restored to ·rahweh's favor as 

evid.enced by a\r eturn to their own land, which was the only 

proof positive that -could dispel all the doubts, in both their 

own and the other peoples' minds ( 34: 27-29),, what means then 

could guarantee their future allegiance to Him~ In order to 

matntain this new loyalty, Ezekiel fo:nnulat ed a positive pro

gram for the people. It is i.n this program ( chapts. 40-48) 

that Ezekiel Is partioular1SID:,JS; moat dlearly portrayed ' for 

therein we find that Isri:'.el's restoration i.s for the purpose 

of reestablishing that peculiar relationship between Yahweh 

and Israel which had been emphasized and reemphasized from 

the very dawn of its 11istory as a nation. Ezekiel seizes al-

most every means at his command to insure the permanency of 

this union between the people of Yahweh and the God of Israel. 

Again he keeps in mind the views of the people,. for he is the 

pr act ioal teacher, the affio ient pedagogue. Although the 

prophets, beginning with Isaiah, had used the term ft) l'"f'j' with 

a new awl highl.Y ethioal interpnitation and irnpliuation, 

Ezekiel, dmploying the term throughout his writings, rev:erts 1 

haiYever, to its old 811.d phys ioal connotation. Israel be-

comes 'il)'il"~ 'lJY-T~, and Yahweh becomes ~s'fl'V''f> \UYlf' 
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he assumes the rd>le of s~'l.U' "'!J~~ and Israel is the .. ~ WTRY.> 
. ··..;t.L 

l::Jl"nci. uniquely and peculiarly related to i:ts:: (.\o:!\~.Yah.We,h,-d?jY 

a physical and. tangible bond, by a mysterious tabu vvhiuh 

. separated them from the rest of the world.. This id.ea was 

easily comprehended by the people among whom the primitive 

conception'i;.of ph;ysical cleanliness and uncleanline.ss, of 
{\ 

sacred and. profane, of t abu, vJere st ill deeply imbeddod. 
and 

Thus ,/thus aldme could the prophet M"Wif>'<ap:p,&.alea to a people 

who had failed. eom1)letely to understand the sujn·eme idealism 

of his predecessors. And,being of a priestly :fam1.ly, he 

realized all the more the value of the r :Ltual in the lives of 

the people. To be sure, he might have argued with the other 

prophets that the cult did but blj.nd the people to the moral 

demands of religion, and was therefore· but a stumbling block,. 

But he recognized, on the contrary, that if he could in any 

way impress h:!-.§. generation with the actual ethical demands 

of Yahweh which, as we shall eventually see was\far from ignored 

by Ezekiel, he could do so only by comprdmising on this 

point. To all the natio~s of antiquity the worship of God had 

no greater signifioe.nce than the cult. "To whatever literature 

of ancient times we turn we see that rel1.g1.on was hientifi ed 

with ritual and. sacrifices and that in these the whole religious 

life centered ••• a view which, notwithstanding the teachings of 
6 

the~1Tophets, is also found in the 'l1almua .• n (Mish 11aanith IV}. 

The .prophets, like. Ibsen's Brand, had demanc1ed 11 all or nothing,'' 

and as w:e have already observed, they secured the latter. 

Ezelciel, confronted by th:er:actual danger of apostasy and 

as:.:iimilatiom, knew that in the people's mind sacrifices were 
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the "medium by which man might enter into, or renew his commun-
• Q 

ion with the deity,'' and. realizing that to reiterate the 

prophets' denunciation of the cult would be disastrous, he 

instituted an elaborate ritualistic system, as a practical 

means of s eou1'ing and maintainlµg the peoples' allegiance 

to Yahweh. In no other way could he lift the people from that 

lower level to the higher ethical prtnciples to which,we are 

oertain, it was also his purpose to exalt them. 

As the people were convinced that it was a false v~rs!J.t..l2. 

of .~_E-hweh , as well as an idolatwous worship of other god.s, 
\ 

that had brought about their dispersion, Ezekiel, nfrom a 

priestly point o.f view, and with a ~ for temple ce:remonial, 

not Elhured by Amos or Isatah, sketched a plan by which ib.0the 

Israel of the Golden Age , every semblance of idolatry might 

be avoided anc1 Yahweh ndght dwell once more within His chosen 
7 

home." Thus• the last nine chapters of his book are devoted 

entirely to the external organization of the temple and land, 

with its elaborate ritual and purif ieatory process es. 

In these same chapters there occurs that pronounced 

particularism which has blinded many to the universalistic 

elements which we feel are also to be discovered in Ezekiel's 

writings. But, from this plan :for the restored nation, it 

is quite obvious that he stressed far more than did any of 

his predecessors:, the unique and peculiar relationship 

-----------·---...--- -- - ·- ·------·--•--w------
6. Buttenwieser - POI , p. 314 f. 

7. Montefiore - HL, p. 255 

J 
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between Yahweh and Israel; that he sought to safeguard this 

sacred covenant by every means possible, by the minutiae 

of an elaborate cult and ritual. It is evident also that 

his chief aim was the preservation of Yahweh's sanctity and 

his highest aspiration, apparently, the restoration and exal ta

t ion of Israel to even greater glory than it had known before. 

An examination of these ohapters reveals also an extreme 

exclusivism even to the ex.tent of ousting the foreign servi

tord, the menial ministrants of the Temple, and the supplan .... 

ting of them by the Levites ( 44: 6). .f!'rom his people's ranks , 

now no longer a mere nation, but a religious entity with cer-

ta in 'beliefs and distinct practices (viz,: the belief in 

Yahweh as the so le deity, in His Omnipotence, the p:t act i.ce of 

circumcision, the Sablmth, eto.), he excludes from this 

ncongregation of Israel" ( °5)C">w 7 S11-p ) all the uncircum-

cised, denying the Jn the right to enter the e anctuary of Yahwe.h 

(44:9) a.nd what is by far more harsh and cruel, in the ltght 

of theme times, he dooms them to an inferior position in 
8 

Sheol (31:18; 32:17 ff). Hts pronounoements against the 

other rations because of their hostility to Yahweh's eleot 

are most virulent, and his vis ion of the new Jerusalem and the 

rebuilt 'I'emple as the center of the earth ( 38: 12) in whieb 

Yahweh was henceforth to dwell (43:? ff; 48:35) are markedly 

@~~µ.w! .. pJs1:;Jg_'w Here Yahweh was to rule over His people 

(34:2 ff; 37:22).At first he had had the idea of an earthl~l 

---··------------
B. Toy - Ezektel, p. 162,~~ote (18) 

l 
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mona:rchi, descended from David ( 17: 22-:-24; !34-23) • but w:i. th 
,r ., ~ 

his growing opposition to\the; ro~alty, he found them culpable 

for the sins of his people {34:9) and looked to Yahweh as the 

supreme and sole ruler of Israel. The tam1)oral sovereign 

would be but a prince among them {34:24) whose ohief funotion 

seemed to oolleot taxes for the Temple services, and of,· 
/ 

guaranteeing the regular performenoe of the oultua and of 
-r·J 

provia.ing the proper offerings for this pu:.r.1)·ose (45:13 ff). 

All the&JE! are partiouJ.aristio elements that\are incontrovertible; 

'but, did. he merely :retrogress to a primi ti.Ve separatism, or 

did he too have gltmpses of the· prophettc ideas of univerealj.sm 

even amid this maze of' meticulate detail; did he seek to 

harmonize the growing idealism of the p:rophetB before him 

with that part:i.oularism whioh was :the·"nea·.e@sary product of 

the time in which he dwelt? 

In cou~ opinion, those who affirm only Ezekiel' a 

partioularism lay al together too muoh stresES ·on the last 

nine chapters of his writing snd. are either wholly obltvious 
. -

to muoh that is oontained in the major porri'tion of his work. 

or they regard it aa a mere appendage hardly worthy of mention. 

Ezekiel, however. was undoubtedly too great a figure to be 

used to illustrate but this single tendency. There are some 

who, with Duhln. summarize his tiaoh~ngs a.a oontribut ing not 

a "singl_e new idea of r eligicrue or ethical value" and. that in 

Ezekiel's new Jerttsa.lem there is no longer anything th~tt 

has to do with prophetic religion. but we already breathe 
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9 
the air of Judaism and the Talmud." To oontravert this 

opinion, one has but to examine his writ:l.ngs, outside of 

his legialati<.m for the future state, amt' one.will find that, 

although he bu:i.lt upon foundations already laid for him, still 

he did. advance beyond the oonoept of universalism held by 

his preideoessors, and thus hew as the :i.r true spiritual dea

oendant. 

What. then, was the purpose of all this legislation, 

of all theae external enactments, and of this glorious future 

state; In the fi1·at place, in regard to the individual.a:, did 

it mean that henceforth every individual would merely cone ern 

himself with Temple ceremonial and have no other duties in 

life but those of worsh:l.p and ritual p\irtty? Was thei:r· whole 

life to be merged in the service of the .Temple? ·only if 

w~ arbitrarily separate these last nine chapters f:r·om the 

rest of the book oan we maintain suc}h a point of view. What 

are those statutes of lif'e, the doing o:f which would. be the 

mark · o:f' that new heart and that new spirit which repentance 

and God's grace would win for Israel at last? They include, 

on the one hand.. the avo1.da.noe of idolatry, but othEJrwise 

they are exolusively ethical. What must I do to be saved? 

Ez@kiel answers: nserve Yahweh o:r:ily; be Just, be pitiful; be 

chaste! 'Oppress no one, restore the pledge, commit no pillage, 

give bread to the hungry, clothe the naked, e:x:eoute true judg

ment between man anc1 man,. (14:6 :ff) •••••• he is right, 1 saith 

9. Duhm .. Tneologie der Propheten, pp. 252 - 263. 
Quoted in Montafiofe - HL, p. 240 
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Yahweh '1
; while even in the midst o:r his particularistic 

legislation ( 40-48) he requires of the p1·inoo that above 
10 

a.11 he must :rule in absolute juatioe (45:9-12)" Except 

for his prl!.lvioua and pragmatic emphasis of the oult, his 

program does not d i:f'fer from the old prophetic preachments ... 
·~--~-~.--."~>~-•.-•wo~-- .. 

to do. juaJtioe, to love mercy, and. to walk humbly bafore God. 

His lmgalism predominates, it is true. but only because he 

had realt~ed through·. his close contact with the people t that 

the. prophetic program of "aeek good and not evil" had not 

sufficed. Righteousness and justice were not enough. Ezekiel 

work~et:· Vii th and through the individus.la, for it was through 

his .lXtens ion o:f t.hts dqc trine, foreshadowed in Jeremiah, 

that he peroei ived the seed. from which would blossom f'orth an 

Israel, rejuvenated and. :r.·est~ved. l~ was this idea, this 

faith in the individual, rather trum those doctrin@s adopted. 
. 

:for purely expedient purposes that gave Ezeli;:6el such oonfid.enoe 

in.the possibilities of the futur~ and it was this emanoipa

tton. of the individual soul f.rom the old collective or tribal 

:i:·espons:tbili ties which was perhaps his greatest oontributlon 

to the religious thought and life of his times. He turned 

the gaze of the individual from the past sins, whioh he :f19lt 

that he had inherited from his forefathers and for which he 

was held. responsible. He lifted irom his should.er also the 

burden of what he oona idered hie own irremedial transgressions, 

that he might see with him the vision of the d+isd up bones 

... IL • ., .... += --··,~--- ..... - ..... .,., ....... _..,....__ 

10. Montefiore .... HL t p. 256 
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once more revivi:fd:ed and reborn. In his own mind this must 

have been the paramount idea; and al though to the people he 

had to a.pp ea.l through his doot:i:·:tne of J"11w f YYJS and 

his compromise on ritua.l and rite, still we must agree with 

one of his oomment.ators that it was "in this :profound concept, 

reached. through auoh reflection as the downfall of the State, 

leaving now no place fo~ religion, except in the soul. or in 

the sentiments, expressed by the men around him," it was in 

this hopw which he held out.to his contemporaries, this hope 

that he extended to the int.iividual that if he d1d1.:but l"epent 

of his evil ways,. he would. be forgiven and his nation re

~tored.,,_;_( 33; ll ff); it was in this concept that his greatest 

contribution lay and that he f01 .. lnd the true raison d'etre 
11 

for tm restoration. "In these :faithful few Ezek;\Jb'1. saw 

the genesis of a new commonwealth in which Israel 'a true 
12 

id.eal would be reached." But• in ovder to attain to this 

ideal, he had first to give ,tp.~~a. i,ndivi.qu~+s a oonor~~.~ ... ~µQ; 

(to them) ooml?rehel1;~b~~- means of attaining their redemption 

th.rough Yahweh. The ritual_ was the means but their understand-
~~-,,.,,.- .... .,,-... ""'~'--.,,....,,,~.........-.-..... ~ ... -

ing of his e:thical demands was hie hoped for end (18:6;1~.:6, etc1~) 
This. then, was his purpose with regard to the individual. 

And wi.th regard to the nation? Here. too, his aim was 

but an ext ens iori o:f' this pr:!.noiple. Out of his concept of 

~ndividual repentance i~d of forgiveness, grew a similar 

ll. Davi.daon - Ezek:i.el, ·LI 

12. Smith - ROJ • p. 205 
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application of it to the State. Yahweh was to restore His 

people fort he eake of His reputation, to be;'._s_u~e, but also 

for a deeper and more spiritual reason. "Like a shepherd 

seeks out his flook when the sheep are d.iaperaed." (34:11), 

so Yahweh. b eoause of His great love for Israel ever since 

its very bi:rth ( 16:6 f:r) would seek out His flock and deliver 

them from all the places whither they had be en scattered. 

Not merely for the sake of His Name, but for a larger pur

pose would Yahweh do all this. He would redeem Israel; He 

would go to au.oh extremes as to destroy the nations round 

about. even wreaking vengeance up.on::· all the hosts gathered 

together under Gog (Ohapts. 38-39) for a loftier reason than 

the mero reestablishment of His reputation. 1rh1s great and, 

·final victory by Yahweh. achieved even after the nation wiJ.J. 

have bean reatored ailad whiah. as Toy points out, does not 

appear as 'very far off, but that it aeema to be an event 

prophesied for the near future,. even as be 1.ng synchronous 

with the restoration to Palestine. that it ~ight serve as 

the main means ot leading Israel to a true knowledge of 
13 

Yahweh. And all of this ia not for Ia~ael's sake, not 

merely for the sake of Yahweh'a Nana, but rather that 0 they 

eh~ll know that I am Yalu.eh. u ( 38: ~3; 39: 7, etc. ) • 

Now, at first glanoe. thia phrase seems to imply the 

aame ~ does the id.ea of JVJ1t1 ·/~VJ~ , the mere acknowl-

edgment on the part of the otlmr nations of Yahweh's power 

13. ~~oy - Ezelcie.l. :P• 176, Note ( 18) 
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or even supremacy over the othar gods, atiJ.l its constant 

use in relation to Israel as well as to the other people a, 

and al so i ta ooour1"enoe in a rather different ph;raeing, suoh 

as: Q;•r"'J"Y.1. f1. .. l/JT~il:l.... ..,.nt~ o .. p;-r JUl'T fYVJ~ 

whioh Toy translates as follows: "in orde.:r that the nations 

shall learn~ I am when, through thee, I manifest fl[yself 

to them as worthy of reverenoett(38:16). This verse seems to 

imply a deeper and broader connotation. We have already ob

served what the id.ea of "knowing God" or "knowledge of Yahwehn 

really oonnotea (of. Mote F), and. it is not unlikely tha.t 

this is what Ezekiel's aspiration aotue.J.ly was. A.a Dav:t.dson 

points out, nthe words mean more then that those addressed 

shall learn that it is Yahweh who infliots the judgment or 

oonfere the blessing upon them; they mean that they shall 
14 

learn the nature of Him who .is dealing_ with them." And. to 

know the p.at;ur.~. of a god is to know his requirements arHl 

demands. The nati.on knowing of I!im _as the greatest of the 

gods, as would be demonstrated by His renewed manifestations, 

reoogniz,ing Him aatthe all ... powerful ··abd even sole deity ••• 
~ . ~ . 

s.irwe this too would. be proved to the nations who doubtecl 

His supremacy, ... to do all this we:r.e ipso facto to acknowledge 

Hfm a.a their god al130 and. to seek His way. Ot.herwise, th<3 

oonatant use of tho phrase "and they ·shall know that I am 

Yahweh" would mean very· little, especially since the same 

vfords are applied to Israel, who !f.Cknoy(b.edg~~ Him but did 

no·t worship Him. Israel, through its redemption, was to 

Pl - .... I i 4 '~*"""' "°'"I' ~ 1. is et IP 

'l 

14. David.son - Ezekiel,' p • .XXVIII 
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become thoroughly ~rnnx1.:Q~ that Yahweh is God. but surely 

"·· this would not suffice; thi a would not satisfy Yahweh. Learn- · 

ing that He ts God and God alone. it became incumbent upon 

Israel to worship Him,. and. hence the· chapters 40-48, for this 

i:a what Yahweh required. Can it not be deduced. therefrom 

that the same is true o:f. Ezekiel' a attitude toward the oths r 

nations? Mo be sure, to effect thia grand, final triumph o:f' 

Yahweh. much vruel and brutal destruotlon would. first have 

to ensue. Eut even as \l!sra.el had. to be destroyed., even as 

other nations, as viewed by the other prophets also, had to 

be ravaged fDr not acknowledging or truly revering Yahweh, 

ao in Ezekiel, Yahweh would have to prove by His might, and 

here again he speaka in the only language comprehended by 

nis hearers, His right to be ~~h,iJ2;pf:!d by all. Arid although 

Ezekiel might have gone atill further by showing just how the 

nationt:J,now acknowled.ging Yahweh's supremaoy and seeking to 

worship Rim, might seoure the necessary knowledge, he. does 

not follow out his own theory to its logical conclusion. By 

implication. we might say that this people oonaeorated to 

Yahweh. with His spirit upon them, were to become .the exponents 

of His will to the world. But to do so would be to take 

muoh for granted.. Israel had not yet become the active agent 

of God. His minister to mankind, but Israel moat assuredly 

seems to be Yahweh's passive instrument. His D'P~ .rill<. 

through which His reputation would. eventually reanh all peoples, 

and through whom His worship would. be extended to all nations. 

11 An apt summary of this general plan ie to be found in Davidson's 
I 
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Introduotion to Ezekiel: "He who. knows Himsel:e ae Goel aillc:m.e 

has beoome historically the God of Israel, has begun His 

revelation to the world. thue, an~w~ll thus oarry it to an end, 

till He is kno·wn to all the earth. Therefore, He oannot des

troy Israel, for this would undo the first step ~f His 

great purpose, already taken, and a:f'faoe fxiom the minds of 

the nations the knowledge which they have of Him, which they 

have reoeived by His. redemption of. His people in their sight ••• 

The prophets' ideal is a large one and might comprehend more 

than ha fills into it. It is that God's revelation of Him

self is hist oorioal, that· He beoomea the God of one people, 

with whose destinies His Name is linked, that His rule of 
. . 

this people i.n their history, ita progress and fin.al issues, 

the way Ho leads them ~ind that into whioh He at last fashlhons 
15 

them is His revelation of Himself to the eyes of mankind.'' 

1\ To this very conulusion our studies also have led us. In 
\ 

Ezekl.el there is a moat prono11noed partioularism. a most 

rigid and.rigorous ritualism, but which we have felt were 

due primarily to his practical program and necessary oompro

miae with the limited mental and. spiritual oapac:ity of his 

oont~mporaries. But he did not rest vontent with this alone. 

A universal ideal waa still struggling to t;he fore, and although 

a full and adequate expression of the dootrine is not to be 

found as yet in hia writings, still the dilemma W.hioh has 

ever ainoe oon:fronte d Isrr~l 1 s te aohers, :Eaced him also. 

J" 

l, 
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He conoeived, on the one hand, of Israel as the .,., WTP.,v:>, 

, as His perpetually peculiar and particular people, His unique 

property, but His property only that Ha might use them in the fur

therance of His own pursuits, which inoluded the reea·tabllah-

ment of IUs reputation and the. acknowledgment of His power 

by all mank:i.nd. Nor.this alone, for mere acknowledgment did 

not suffice :for any god. He had also to be served and wor ... 

shipped by all who now look upon Him as the great and All~ 

mighty God. Nations would throtigh His unprecedented rnani ... 

festation come to know Him, and knowing Him. they would seek 

to understand His way. Hia requirement a and demands. So 

powerful a\d eity would. have to be reverenoed by all. Thua, 

Ezekiel has gi·asped both ideas and approached a harmonization 

of them by o onoeiving of Iara.el as Yahweh's peculiar people, 

His holy nation for whoae benefit He manifests His supreme 

power. but only that through His deeds in behalf of His 

nation, they mE?-Y beoome a l~ oorreotion and a. sign" or a symbol 

of warning and admonition ( 5: 10') to all the peoples of the 

earth. that they too might seek Him. Whether all mankind 

would then enjoy the same relationship is seemingly not oon

si dered nor adequately answered by Ezekiel. Only this muoh 

is a ertain: he W'aS struggling with the problem. He attempted 

a solution in the conce1:ition of Israel as Yahweh's elect, His 

ohoaen instrument, trained and ins truoted in Hie way, through 
~ . ' . 

whom might be extended to all peoples the "knowledgen of Him, 

in the fullest implioa.tions of this term. 

The flame·. kindled by: Isaiah's doctrine of faith and 

l 
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its oonoomitant, the "righteous remnant", by Jeremiah's 

nasoent individualism and future covenant, illuminated Ezekiel's 

path and led him on through the dense night of the exile. The 

~larkest hour waa passing. The moment of dawn was nigh. 

.. 
j.,. 
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CHAPTER FOUR • 

. THE DAWN OF UNIVERS.{\.LIS.~J1: • 

. DElJ1~I.1ERQ ... ISAIAH. 
~--._,,,,.......,..,..... 

It was about the middle of the 6th century when stream 

of light began to appear over the darkened horizon in Israel. 

In the rise of Cyrus, his revolt against Media ( 549 B.C.) and 

his oonc1uost of Lydia ( 546) • the down::faa.1 of Babylon was im

m5.nent and the redemption of Iara.el seemed nigh. Aft er making 

himeelf. master of Sardis and the kingdom· of'. Cro.esua, CyrllLe, 

with his viotorioua armies, turned toward Babylon, whioh 

country had allied i tsel:r with Lydia, Egypt and Sparta ( 547). 

Li ttla r~sistanoe could be ·offered to this mi.gh~Y, conqueror 
~ 

by the weak and vaoillating Nabonnidos, so in the year 538 

Cyrus entered. in triumph the oa.:pitol of B&bylonia where he waa · 

enthusiaa.tically proclaimed tha rnonaroh of .that land. 
l 

With this ngreat and bloodless victory aohie.ved." new 

hopa waa born to the exile. Light seemed to bo breaking forth 

all. about them. Yahweh's deliverance, promised by the prophets 

after their purgation i:n exile• seemed at hand. Even b e:fore 

the fall o:f Babylon, therefore, the "early successes of the 

Persians, foreshadowing the fall of Babylonia. heralded Israel's 

restoration and was thus a prelude to the golden age." Glow

ing antioipationa and rash national promises muat have char .. 

aoterized the thought and perhapa some of' the writings of thi.s 

time. (Is. 21:1-10; l3:2r:<J.41l-23) (Note L). 

....... Pilfll• II 1i./0;#4fl 

l. Montefiore ... HL, p. 261 

,; 
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But the religious genius of Israel w~s not limited to 

visions auoh ats these. In one master mind, at any rate, 

the approach of Cyrus gave the impulse to a nwider doctrine 

and. a grander theodioy." In the preaohmenta of Deutero-Isaiah 

· also this new hope is kindled, these glowing enthusiasms and 

fervent anticipations are to be found. He too sees in Cyrus 

the redeemer of his people; he sees in his oonqueat (whether 

in:ipending or aooompltshed need not be <} ona idered here) the end 

of the exile of his people. But his oontribution, his religious 

genius lay in the fa.ct that he saw much farther and deeper 

than this. He saw in the restoration to fo~low that broad 

and universal extension of Yahweh's worship to all the na-

tions of the earth. He gave d.efini te form and o onorete ex-' 

pression to tthat ideal to which the prophets preoeding him 

had but aspired. 

The starting point of our discussion of Deut'ero-Isaiah's 

writings ought to be his god conception, for it is from his 

absolute and perfect monotheism that muoh of his inspiration 

flows. :.L'o be sure• it cannot be definitely asoertained whether 

he believed that because Ya~weh would perform ,?-~l .th~.~ .. , He 

must be nee eaaarily the o t-:ms e of all other things, or, on the 

other hand, that beoaus$ Yahweh is the oauae of all things, 

He must also achieve this signal victory. There are allusions 

to both ides.a in his writings. indicative of the pro_phittt-',~"' 

profound processes of thought. By whatever logtc or inspira ... 

tion it <lame to him, however, it ~leE~ms that the form@r idea 

is the more prominent. Because Yahweh is the sole ruler of 

--- --- ----~--
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the universe, the Creator of all that exists, the One who fore .. 

knows and. fore-ordains all the events of history, - beoauee 

He is a god, Absolute and. One, it is He that has arisen to 

redeem His people. Thus, the proper point of departi.u·e rum 

the prophet's monothei~1m. Ee is the first of the prophets to 

d.any, ca.tego1~ically and emphatically, the existence of all 

other deit1.es save Yahweh. (Note H). Again and. again, he 

repeats the formula: "I am the r,ordl-<}"";-there is none else." 

( 45: 18; 21; 46: 9; 44: 6, 8, eto. ) • Even as the phrase nThat 

they may know that I am Yahweh" became the shib'boleth of 

Ezekiel's utte:r.•ances, Ei<Dl does this negation of. all. other 

divinities assume like proportions in Deutero ... Isaiah. Yahweh 

is the first and the 1 aet ( 44: 6} be f'o:r. e Him th ere was no 

god formed and none shall oome after Him ( 43: 10). Fo:-c this· 

reason. the prophet's most bttte:r invective is directed against 

those who allege the exiate,noe of other gods, thus differing 

:from the earlier peophE3tS who had merely denounced the worship 

of other dei ti.es as a sinful transgression of the mandate "ye 

shall have no other gods beside me." BitLngly end. ironically 

does he ridicule the manufactured articles whiah they call 

gods, regarding the nwhole prooeae ae theoret1.ca11y and in

trinsically absurd." The ff'ashioning of a log of woodt part 

of whioh has been used for :f:'!~l. into an idol to be worshipped 

is, to this prophet, not merely a transgression of Yahweh's 

statutes. but the he.ight of folly and self-delusion ( 44: 9-20). 

In this wise t do es Dau.tJSro- Isaiah advanoe beyond h~s 

l I 

__ J 
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predecessors' terminology even of "non entity" (o•!.11\, o~S.•)M), 

for idol worship is to him nought but a reductio ad absurdum 

of the whole oon.cept of deity. '.I!here fore he calla Isr e.el 

as witnesses to prove that these things wb.ieh the people 

term gods are but as nought and their work as vanity (41:22-24). 

Here w.e have not merely the affi:nna.tion of Yahweh as the sole 

god of the universe, but also the moat direct and oonvinning 

negation of' the other god~3, both o:f which are necessary to 

assume an absolute, unoondi t.ione d monotheism. 

SinCJe Yahweh is the sole divinity, He must also be the 

creator of the uni verse and. of all life therein. Some divine 

.power must hav·arashioned the world, and since Yahweh alone is 

divine, then who else could it have been, if not Yahweh? . "Lift 

up your eyes on high and see who has created the heavens and 

stretched them out, who but Yahweh the ore a.tor of all thinga, 11 

the ~:> .,t:.J•:J (44:24). S:tnoe there a.re no other gods, ainoe 

He is 1h.§! Lord. (, S~n 4215) then He alone could have 

"created the· heavens ana. st:x·etohed tl.lem out, who expanded the 

earth and brought forth the produce thered~ •••• who gave soul 

to humankind and spirit to those that walk thereo11 11 (42:5; 

40:12• 26), and., "who"( 111 contrast to the P.evsian dualism whtch 

must have been pressing its way westward at this time), 11 :forms 

light and creates darkness, who make ~ve aoe, (welfare·, and· 

right), and creates ev:i.1 11 (45:7), nto whom the nattona. are. but 

as a drop in the bucket and considered as gra:i.n in the balanoe" 

(40:16). · He is the sole deity to whom none can be likened. 

(40:18,25), the supreme ruler of the universe, who "bringeth 
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p:rinoea to nought and who maketh the judges of the earth 

as nothingness." (40:23). Since Ile is the creator of all 

these things, He is also able to preordain all that will 

coma to pass (44:'7 ; 48:3) and in this HiE1 superiority really 

lay. (41:21..,.5). His ability to prognosticate the events 

of hi$ tory as proved by Israel's ( ~o j:Q: 12 • 2t\:), past 

( 43: 9 ff); and. also by the :present pre diction that Israel 

ia soon to be restored through the instrumentality of Persia) s 

conquest of Babylonia, ( 48:14,). by means of "His bird of prey 

summoned from the Ea.st*' ( 46: 11). Since He is the omnif.rnient 

and omnipotent ruler of' the uni verse, all th:J.ngs must !1eceasaz·

ily come to pass in accordanoe with His will. Thia fact is 

implied. Jn the omniscience and onmipotenc e. A di vin§ pe.l.~ology 

is the ineaoapable corollary to these d.ootr1.nea which are so 

fundamental. to his conception of Yahweh. To him. all the 

·ecenes of history, .. past, p11esent, a,nd future - represent 

but the gradual unfoldfng of Yahweh's gteat drama of life. 

Nothing occurs e:xoept it be in aoc1ord with this. :purpose, all 

ot which is 0A'"Preased in the term p7-:S (Note .M). Since 

eve:r·ything is tn acoordanc e with Yahweh' e purpose, then every .. 

. thing must be proved eventually to be just or right ( p,.~), 

tor some ult:t.ma.te good. ·~e prophetda message now is clari

fied. Yahweh, thH universal God, has chosen Israel (41:8; 

ili3:4; 46:3), He has delivered them from Egypt; He had. exiled 

them to a foreign land (4l2:24; 4?:6). but now He is about to 

restore them. All this is but for a definite and preconceived 



81 

purpose. Not for their sakes, blind (42:19) and uncompre~ 

bending ( 42: 26), sinful and reoalci tra.nt ,people as they are, 

but for His own sake Yahweh will defer His anger and refrain 

from cutting them off (48:9,11). Although. at first, in his 

enthusiasm to comfort his despairtng bret1nc"an, Deutero~Isa. iah 

speo,ks of Israel as meriting this redemption, as having been 

completely purged by a double po rt ion of punishment ( 40; 2) • 

still the gener~il tenure of his mei.~rnage is that they have 

"burdened Yahweh With their sins and. wearied. Him with their 

transgressions." and' yet, in, :spite. of all their iniquities, 

for His own sake He will blot out their transgress1.ons and 

re14e.mber their sins no more (43.:24 :f'). Though Isre.eJ. st:i.ll 

goes astray, Yahweh will n·ot forget His eternal covenant with 

Isreal, for it is not ~a easy for Yahweh to .reject Israel 

ae for a man to give his wife a bili of divorcemen~ (50:1). 

Yahweh mad.e thia covenant with Israel, Yahweh summoned Israel 

to His service a~ its very birth ( 49: l) for a certain purpca e, 
I I 

an.d now, despite its :faithlessness. in order that IUs divine 

plan may be fulfilled, Yahweh will pour forth upon tl:lem His 

spirit which, like ~water poured forth upon thirsty land or 

stream.a upon dry ground wilJ. cause them to apring\up.2~·a.s willows 

be.side the water 'b1•ooka" (44i3 f) 

What. then, is this purpose for which Yahweh has ohosen 

Ierael, :for which He is to restore Hi~ people despite its 

manifest ahortoominga? Even were no definite and clearly 

articulate i:rt atement o:f this to be found in Deutero-.Isaiah • s 

[, 

J ' 

. 
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writings, the nature of Yahweh's doings mUght easily be deduced. 

· A god who directs the desti.nies of mankind at large toward some 

future preoonoeived goal could not have selected one parti

cular group whi.msiaally or idly. It oould not have been a 

oaprioe on His ra rt, but He must have chosen Israel only to 

become the mean.a, the instrument by which He might fulfill 

this purpose with mankind.. The mere cor1·elation of these tw'o 

ideas of. Yahweh's universal purpose and His choioe of Israel, 

would au.ffioe to prove thie)f.act. But such reasoning is quite 

superfluous, for the writings of this prophet abound in passa

ges whioh clearly and directly answer our ·query as to the na

ture of this divine purpose. 

In one respect Dett1rnro~Ise,iah 1 s reply resembles that 

given by Ezekiel, for he accepts at first the latter's doctrine 

of. IY.)VJ J~l::l? • Because of the calamities which befell 

Israel, first with :regeird to Egypt and now with regard to 

Babylonia, Yahweh's name has been blasphemed ( 52:4-5; of. 

Ezek. 32:21), sndtthere:f'o:re he must contend. with Babylon :for 

His name's sake ( 48: 9), in order that all flesh shall know that 

"I• the Lord., am He who saved thee, thy Redeemer, the Mighty 

One of Jae ob n ( 49: 24). Hex·e w;e have the a ame idea which 

characterized Ezekiel 1 s wr:ltings, that Yahweh, because of 

this aot of grace, unmerited by His sinful and spiritually 

blinded people (43:22; 42:19,22) but necessitated by the exi

gencies of the times, will restore the extles to their landfl1, 

Will convert the devastated country onoe more into a rich and 
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fertile country, too narrow even for all its inhabitants (49:1~~ 
r~i 

in order that Yahweh will glorify Himself through Israel ( 44: 23} 

Even in this doctrine. of . ID 1U (.)IV.)~ , Deutero ... rsaiah 

advances bp,l·yond hie predecH3ssor, for not merely .does he imply 

that the reaul t of suoh a display of Yahw~h' e might w:i.11 be 

tho acknowledgment of. Him by the other nations; ( 49: 24-26), 

put he speoificmlly tells us that. following 'the restoration, 

nations will b~gathered together and people assembled, de

sirous· of nsubac~:r.ibing with their hand unto the Lora. and sum, ... 

iiamin§ themselves .by the name o:f Iaraeln (44:5; 43:7), so 

great will Yahweh '·S :r.•eputation have b·eoome. 

~.Phue far, Israel has become :for Deuter()-!Saiah even 

as for Ezekiel, the Jll~ , the instrument by wh1oh Yahweh 

will extend His reign over the v&ious and diverse peoples 

of the earth. But Deutero-Isaiah de.tleJ.oped even this idea . 

to its logioal c6noluaion. ~or if Yahweh has chosen Israel 

in oooordanoe with HHt general plan of the universe, if He 

had uoreated this people for ~J purpoE1e 11 t43:2l). then they 

need not be merEllY the unoonaoious instrument 9 the passdlve 

tool in the hands of Yahweh, but they might also boeome His 

active agent. Hie oonaoioua messengers. (44:26) the striving 

servant of Yahweh, His witnesses (43ilf~~) summoned nto itl! 
of My glory. n (Ibid) and to declare to the ends of the earth 

that Yahweh hath redeemed' His servant.' Jacob (48:20). 

This, then, is the great oont:i:·ibutioi:i made by Deutero ... 

Isaiah to the history ere religious thought in Israel; this, 
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the :f'tnishing touoh requisite for a par:feot universaltstio 

atr.·uoture. Now there is oonsid.ered not merely Yahweh's re

lation to Israel anrl mankind, but for the first time we have 

·a.n·aocurate and clearly expressed relationship between rs ... 
rael and humanity. Israel has been ohoaen by Yahweh in accor

dance with His cosmic purpose, but having become blinded by 

the relig~ous faJJacies of their day, it wae necessary to 

pun:l.sh and to :purge them. Undeserving us they are even now, 

yet Yahweh in His infinite love oanno:b :forsake them for long; 

His anger was but for a moment ( 54; 7), but with great meroy 

and everlasting kind.nesa ( v 7-8) He has taken pity on His 

people and thus, as an &.1t of ptll.re graoe, He shall gather. 

them from all o orners of the earth unto Himself once more, 

vowing fas Re did with regard to the wate:r.s ·o:e Noah), never 

again to rejeet them, never again to breait His eternal covenant 

with them (v 10}, and thus they will come to recognize Yahweh's 

lQV"e and undiminished :f'or'bea:ranoe. Israel' a allegiano e to 

Him will be increased and they will beoome d.edioated once more 

to their god., as His fit and consecrated servant (Note N). 

And in this wise will Isra<:i,1 bHoome the teacher of 

humanity, both by example and by precept. Not vicariously, 

as Christian theologielte would have it, but rather aa the 

living exemplart of YahvJbh's ways, testifying by its history 

. to the purifioatory et:feota of suffering, through which the 

nations also wi,ll be purged and purifi ad. Israel's suffori11g 
, ~-.;~ 

will not sul>atantially ~·~ff'eot Yahweh, which would be the 
' 1 
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ainet. qua. non of the doctrine of vicarious suffering and atone

ment, but it is the nations t,hat are to be transformed by 

taking heed of the example offered by Israel's much merited 

punishment, for in Deutero-Isa.iah, u suffering is considered 

chiefly from the good that auorue a through it to others ••••• 

8-S J.a•ading to the restoration of Israel and the regeneraM.on 
2 

of rnanki11d 11 Israel, burned in the furnace of affliction 

severely punished by an "exacting judgment" (53:8) will 

serve as a sign and warning to, as well as a teacher of, 

humanity. 

Aside from th.is passive role a.a exemplar through 

suffering, even greate:r::,, is the servant's task as ,teacher by 
' . i/ .ct,,+ ·~-i ·1u~.t.t:'~ . 

precept. Like the/pr eats of old, Yahweh's spirit is poured 

out upon them (42:1~; 44:3) thus oonseorating them to His 

service; endowing them with divine power and insight, permea

ting them With a complete and perfect knowledge, a knowledge 

espeotle.lly of Yahweh und. Hia ways (Note- Oi; of. also NoteF~. 

Up to this time, axoept for a number of' similar passages 

which we have noted in some of the prophetic wrdltinga, only 

individuals were conceived of' as being end.owed with this .... rn'l, 

but now it des<Jends upon the. oolleotive individual, the 

personified servant, Israel. ··Chosen by Yahweh. Israe;i, 

through i te sufferings and through Yahweh's manifestations 

in its behalf, will gain a perfect knowledge of Hia way. 

That this i~\\,Isa~ah' s oonoeption of' Israel's function a.'3 the 

"servant of Yahwehn (42:1-4; 49:1-6 9 etc.), oan be seen from 

---·-·-·--··-----------------~-·----~··------·~----~--~----"-.,.--~.~~--

2. Buttenwieser - Job, p. 83 f. 
i 
Lt~!ii 
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the prophet' a clear and unambiguous presentation of the 

serva,nt's task. He is to bring LD»\!Jio(42:1) to the nations; 

he will not fail nor falter ,r:el.a:x: not grow weary until he has 

faithfully (v. 2) discharged his function of 

:1>n.,., D~,~·JJ)111'>1 ~i>WY.> r1"N~ 0 .. "'1 .. T::::J Yll"' ~)f 

which verse has been most accurately translated by Prof. 

Buttenwieser: "''until He has set forth religious tuuth on earth 
I 

and until even the far 'distant isles await His revelation." ((·v~4) 
•.. 

The use of LJ.)l)llJVJtogether with ;""t~'.n gives us the clue to 

its exact meaning in Deutero-.lsaiah. :1tere itdd0;es not oon-
"· 

vey the .idea ot ju.~ti·oe in· the legal sense, but rather as 

the Arabi~ equivalent r' which also has the connotation 

of ''religion'' or "religious 1:ruth." But as 1t-, •fl , in its 

orif;~'.'..1 usage, means not merely law, or a apeoifio codifica

tion of law, but rather teaehing and especially religious 

teaching (of. ilWf>r.:iv,, Jl.i..11215:ff'), the purpose and function of 

the servant is. clearly defined.. Israel is not merely destined 

to become a.n example to the nations whioh might learn from 

the. despised .servant the error of their ways, the oonsequen

oes of their sins, and the redemption which might iilcwiae be 

theirs ( 53:1-12), but the servant, though'p.t first the rejected 

ot men, with marred visage and deformed figure, as the prophet 

so vividly describes him, is yet to become the teacher of 

Yahweh's religious truths to the nations. Through this in

struction in Yahweh's ways will it fU.l:f'ill the task of 

bringing all mankind into the same covenant relationship 
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with Yahweh as it itself enjoys. Thus the term 

employed by Deutaro-Iaaiah with this connotation; not that 

Israel is to be merely a covenant people (which would be J)', 1 ~~) 

but. ( aa the expression o"'tA~ 'H~ ueed. synonymously 

implies) a oonsoious agent ,of Yahweh in effecting this uni-
' veraal oovenantwith all mankind, to bring light to the na-

tions; that divine light, that olear vis1.on and perfect know

ledge of Yahweh, thaD insight into and Understanding of His 
r f }, "l I[ t. '., ~ j 

ways• ~'g~ .. will enable all mankind to oompJJehend His n-HJ'l in 

the full implication ort this term: to worship and to·prool.aim 

ttim as their universa& God. 

To leave Deutero;J;Ieaiah aP this highest plane o:f true 

universalism, without saying a word. or two of hif:'I particularism 

were to gloss over and to ignore an important elGment in his 

teaching. Universalism, as ~e understand it, doos not imply 

an entire renunciation of particularism, nor a complete merging 

.of all g.foupa into one uniform whole, but, to recall the 

definition which we ·posited at the outset, it is !lather the 

harmonization of that separatism as a part of a universal whole. 

Xt is the development and retention of g-roup identity for the 

benefit of mankind at large. And so Deutero ... rsaiah, in his 

:fervid universalism, did not lose sight. of Iara.el as a separ

'ate entity o:r. nation. Yahweh, the creator o:f heaven and earth, 

was for him, none the less, aa rnuoh the God of Israel as Re 

was for Amos and Isaiah. His )?a.rticularism, in -certain passages, 

( 4~: 22 ff; 45: 14 ff. etc) is ~ marked as in those of some of 

the other prophets~ but it must be borne in mind that his true 

J
I, 
. 
' 
' 

' 
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universalism lies, not in the ne~at1nn of this doctrine so 

inherently a part of the very soul of Israel, but in the har

monization of it with a broad humanitarian ideal. 

Similar to the .former denunciations directed by his 

. predecessor a against the enemiei:t of Israel, are the tirade a 

of Deutero ... Iaaiah, such as n all thy antagonists ehall be put 

tit> shame arid made to bJ.ush; yea, all, thy enemies shall become 

like nought and lmt.de to vaniahu ( 41: ll; 49: 26). l:'ahweh' s and 

Israel' a causes are one. Israel need never fear, :for even at 

the prioa of giving Ethippia and Seba as 'ransom, He will ever 

uphold and. re deem them. ( 43: l. 2, 13}, that they might , on the 

one hand, become a "light to.the nations," but also that Yahweh 

might lead them baok.to their own country (4013) and there 

restore Zion to all its pristine glory.· (49:19; oi:ll}. In his 

enthu$iaem for his own nation and P,eople, Deutero-Iaaiah some

time permits his chauvinism to dominate his thought, conoeiving
o:f 

only at times, to be sure --/1Israel eJ3 enjoying a primacy among 
I 

the nations "before whom lt:ings shall e;rise, princes als:o 

shall worship ( 4 9: 7 ) ; ye a, "kings shall be thy f oater f EL th er s 

and queens thy nursing mot·hera; they all.all prof;)trate themselves 

before thee and lick the dust at thy feet'' ( 49: 23} ~tev~n the 

produce of Egypt and the merchandise of Eth:l,.ppia. shall accrue 

to Israel because the nations will seek Gn:dl, who hides himself 

in their midst (45:1-16; also 54:3; 55:5). All this might 'be 

explained as 'being but· the :ne,tural homage rendered to Yahweh 

through Israel because of the manifestation of His power and 

the desire on the paTt of the nations to demonstrate their 
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reverenoe for Him. It seems, however, that the prophet is to 

be taken a little more litePally. that in his ardent zeal to 

comfort the stricken populaoe and to assure it of ,its speed.y 

restoration, his nationalism benomea quite understandably in .. 

consistent with his more profound doctrine of universalism. 

Nor. does such a viewpoint oonoeiving o:E a special relationship 

between such a g~orious and exalted deit~ and a particular group 

militate against the ideal whioh he has enunoiated. Rather 

is this that perfect universalism, that only satisfactory 

Solution. to the di'.lemila 'Of a ohos.en people with a univevsal 

message toward which centuries lbf re.ligious :tHao'l.!lght.. had be:en 

groping. Hather i.a this that balance and harmong between these 

two doo;trines so vital to the life o:f Israel: a "parttoularism 

bor.n. of the nation°, to be sure, "but rising above it"; a par

tioularism transoending all national boundaries and tea.ring 

asunder all group barrier.a, rising to the very helbghts of a true, 

.a logical, a profound universalism wheJ:ein Zion, restored and 

''glorious:.in the eyes of Yahweh"; Zion, the oenter of the whole 

vast universe, exists that only from it shall radiate to all 

corners of the earth ( 49 :,p..5) the teaching and knoii~ledge of 

Yahweh, by whioh' process He, though still primarily the God 

of ~srael, will in like manner become the Lord of all flesh, 

to whom every Jenee will bend .in homage and by whom all men 

.shall swear. ( 45: 23). 

The long night would then be ended. Israel, bearing 

the light of Yahweh, would :flood the worlo. with His~>divine 

radiance. The last darlt cloud would tremble and de1nirt, 
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completely dispelled by the glowing idealism of the servant 

of Yahweh. The day of universalism will have dawned. 

B. THE SECONDARY YAIDVIST STRATA. ....... , ... ~-.... -.. _......__.... ______ _ 
For the is:a,ke of cpmpleteness, we must add a word or 

two regarding the treatment whioh our problem received at the 

hand o~ those re a.actors known as J2 writers. Al though some of 

their work must have been completed by this late date, still 

mucJh of the material that has been ascribed to this aohool of 

authors could not have preceded the exile and. seems to reflect 

the broad universalism of Deutero-lsaiah. We cannot enter into 

an analysis of tho time from which these passages issuet but 

suffice it to say that many of the thoughts contained there'in 
not 

oouldjhave origtnated until comparati.vely late. An tnatance 

of this. as Dr. Morgenstern has pointed out, is to be found 

in the theory of universalism reflected in Genesis 18:17 ff, 

wherein Yahweh is pictured as the Judge of the whole earth. 

in an al:isolute and disinterested sense ,rathe:i:· than in the 

relative sense that His primary interests\are in, and for, 

Israel, as found in Amoa, for exam1)me. Again, Abraham's b:voad 

sympathy and soli.citude for the non ... Israelitish people of 

Sodom approximates the prophetic thought of the exilio and 

post-exilio periods, as is flrst found in the writings of 

Deutero-Ieaiah, Jonah, and Ruth, rather than in the pre-exilio 
3 

literature. Still further evidence is to be diaoov.ered in 

..;------ ------·---------··-----·-------~ 
• Morgenstern - I1;1.¥TSF, p. 23 f. 
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the idea of IV)\{) l~v.>> (Num. 32:9-14;30-34; and 14;11-25), 
·' 

whereby Moses e:xpostulat es with Yahweh that He dare not d.eatroy 

Israel, lest Egypt say that He was a false God. impotent and 

incapable of fulfilling His promise, havint deceived Israel 

in redeeming it from botj.dage onlJ'' to slay it in the wild.erness. 

For the sake of flj.s reputation, th are fore• i ~was impeamt 1 ve 

that He forgive His people desplte their manifold transg:ees ... 

sions, and that He manifest His power in the sight of the 

nati ona. l!'rom this idea also• whioh plays such a prominent 

part in this code, {even_ as ~because of the aotual taunts of the 

nations.it did in the work of Ezekiel), we can deduce the late 

or post ... e:xilic origin of these passages. We might well expect 
f) 

to find• therefore• in the writings of these Je::;, wri te)1a • very 

many of the ideas which dominated the early post-exilio period. 

An examination of their aotua.1 work seems to confirm 

this hypothesis. Beginning with the c onoeption of a universal 

god, an irnpartial judge of all.the earth (Gen. 18:17) whose '1'11:> 

fills the .entire worl4 (Num. 14:21) all.cl who, by divine fiat. 7 
/'--•-··~ .-~---.:-o-·. "-

U<.,~J Gen. 2:4~ found as -K"l i. fifteen times 

in Deutero-Isaiah) created the heaven and the ·earth:,- these 

' wr'lters give a panoramic view of mankind's early history that 

/ is un:i.versal in its outlook and all innlusive in its origin. 

At 'the genesis of humankind all are subject to Yahweh' a dio

titin~t and demands, as exemplified in the injunotions issued to 

.the first human beings. But because of the corr·uption that 

ensued, because ~tnd strayed from Yahweh.'!3 way (G·em.6:1-7), 

Yahweh repented. that He had created him and determined to 

I·,· 
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destroy all His work. "both man ana beast and creeping thing 

and fowl of the air, :f:or it repentE1th me that I macle them. 11 

(v.7). In acoordanoe, however, with His divine justice and 

because of the doctrine of ~ individual responsibility and 

requital which had by this ti.me developed., the on~ man, just 

and innocent in hi.s generation, Yahweh would spt'u•e, in order 

that he might become the progenitor of a new and better race. 

This, too, is in accordance with the idea,noted in Deutero-Isaia.h~ 

that thw world was created, not to be a waste and desolation, 

but that it might be inhabited by mankind (Is" 45:18~. In the 

story of the fower of Babel, oomposite as it may be• we can 

discern the. s~me universal concept ion, for it also bespeaks 

an original unity and harmony on earth, with mankind oompoai.ng 

one family and speaking one language. In some way - and the 

Writers ingeni&ly drew on th.e Babel story to a..ooonnt for the 

change - this state o:f·'affaira was altered. and mSl1kind, seem

ingly because of its sinfulness. had beoome dispersed through

out the various' lands, speaking di verse languages and dwelling 

a.part from each other. often in hatred, and even enmity. Was 

this • then• the end of Yahweh's plan with mankind? Was auvh 

a state of affairs compatible with the oonoeption of Yahweh 

as a :rrighteous and just God w~o had created a harmonious and 

beautiful world? It would eeem as if Yahweh always had been 

represented as destroying wiok:ednesa only in. order that a new 

and. better generation might rise in its stead (Num.14:12), 

that the end He had. in the view 11vas the existence "on .this 

earth created in order to be inhabited11 b;C a people living 
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in the Siame rele.tionahip as had existed at the outset. This 

would aeom to be the logical deduction, especiallj in the light 

of all prophetic teaching Jitp to thia time. Even ,in .Amos, if 

Yahweh had to reject Israel entirely, He might choose another 

people to fulfill His purpose. But always Yahweh had this 

end in view, whether Israel was completely destroyed or not, .. 

the destruotion of wickedness and of ainful peoples was o.nly 

in order that juatioe and right might yet prevail. But there 

had been developing at this time, the id.ea of Israel as the 

agent or instrument by whioh this transformation might be 

.e:f:feoted;· and it seems, by inference at lea.st, that the J 2 

writers concurred in this belief. We have seen that their 

id.ea must have been that Yahweh was desiI•ous of restoring the 

prtstine mays of universal oon.oord and harmony, but as yet 

we have no indication aa to how this purpose was to be ful

filled; as yet the writers' eyes are turned entirely toward 

mankind and the unive:uee at large, which has fallen fvom its 

high estate to one of degradation and disgraoe. Suddenly, 

however, the picture changes and the vision of the narrator 

is narrowed from the broad vistas of a vast universe to the 

limited view of but a tiny portion thereof'. Without any words 

of transition, without any prefatory remark a, we are plunged 

headlong into an entirely new aoene and story. The writer 

resumea his story of world history, not with an aocount of 

humanity•s vicissitudes following its dispersion, but with 

the narrative of a single individual - Abraham. Disregar(ling 

his birth and early years, \he~ 001mnence1« this story, in medias 
\ \ 

!· 

,.··il' 

,j 

' 

__J, 
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res, with the command issued by°fahweh to Abraham that he 
; 

leave hie fatherlanrl, go whither Yabiweh will lead him, in 

order that he might become a great nation, that Yahweh might 

bless him and make hie name great; but, above all, - and thia' 

is a most important point ... in order that "in him,· (or "through 

him") all the nations of the earth might be blessed." (Gen. J.2:1-3) 

It is neiedlesa for us to expatiate on the.:1 fa.at that 

Abraham and, for that matter the othfl,r patriarchs also, are 

but the eponymous heroes representing the experiences of 
4 

certain tribes, or even of Israel as a whole, for in ouryday 

this principle has been ao well established by Bibllcal science 

and is too widely accepted to admit of refutation. With thia 

point in mind, we are now justified in mald.ng severe,l inter ... 

esting deductions with regard to the J 2 writers. Human histo:ry, 

according to their acoo~nt, began with a universal harmony 

among the families of the earth, the :rtestoration of which 

estate, in the light of all other prophetic writing, is seem

ingly the goal and. purpose of the universal scheme of things. 

Now, in this sudden transition to the history of Abraham, (the 

symbol of Israel), we have a clue to the manner in which this 

regeneration of mankind was to be effected. Abraham~ or hia 

descendant Israel, was enjoined to be a blessing by becoming 

the agency throttgh which all the na tiona of the earth were to 

be blessed. Not to the present or past oan it refer, f®r 

Israel, or A.braham, waa anything but a blesaing~o the people 

____ _._ .......... ____________ ~--------.............. :........----------~---------

4. Morgenstern - Gen. p .. 18. 
Ewald - HI. V.I, P• 40 

1,; 

UL 
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with whom they came into contact, (e.g., a plague desoended 

upon the Philistines; Sodom and Gomorrah were destroyed; ebo.), 

but it is rather to the ideal Israel of the future that this 

passage refers. It is eaaotly parallel to Deutero-Isaiah'a 

viewpoint expressed in his assurance that even as Abraham, 

who was but one, was sumr.1J.oned to Yahweh's service, blessed 

and prospered, so Israel, who was many, would fare likewise~ 
2 

(Is. 51:2). The purpose of the J write~s ia nm~ clear to us. 

It is the same general notion as characterized the message of 

Deutero-Isaiah; a pronounced and pevfeeted univ~'rsalism where

in Israel is to be not merely the passive instrument by which 

Yahweh will establish His reputation among the nations, but• 

in add.it ion to this, they are dleatined to become His aotive 

agents through whom humanity will be blessed by a rest oration 

to its former state o :f' harmony and\un:lon with its God from . 

whom it had been estranged. It was \failure to observe His 

ways that had created this hiatus; it was the fact that Noah 

alone had walked in His path that had rescued this one righteous 

man. Is' it not logical to a.seume, therefore, that mankind too 

would enjoy the same pro teotion and favor of YaJ1Weh which was 

Noah's. which at the outset had been its own possession also, 

only if it too (like Noah;and the future Israel) beo~me cog

nizant of. His demands, only if it gained a full uknowihedge" 

of Him~·.t~e.:t:.:.:''knowledge" of Yahweh whtoh was subsequently re

vealed to Israel at Sinai, uncl f'o r whioh purpose Israel had 

been redeemed from bondage: that it might bring this body of 

information to the rest of mankind? 
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Th's. w!as the meaning of the command issued to Abraham in the 

words "Be thou a blessing that t.hrough thee all the nations 
5 

of the earth might be blees.ed." . We might, i:f time permttted, 

continue with the analysis of. the other characters presented 

by this oode as substantiating the conolusiona at whic.h we 

have arriv.ed. The trials and privations end.ured by Abraham; 

Isaac, and Jacob (Israel), before they could become Yahweh's 
5 

pe:t'fect instrument, the romantic legend Of Joseph with its 

demonstration throughout of Yalw eh' a di vine pr ovidenoe in life, .... 

these stories also bear· testimony to tbededuotione we hav~ 

already made. The very apex of the J
2 writers' philosophy is 

reached in the concluding utterance of JoE:Jeph, those words 

whioh are a poken just as tht.~ ou:t'tain descends ,not merely on the 

drama of his life, but on the whole epic of the Genesis nar

ratives; "'Ye &evised evil against Me, but Yahweh •••••• in order 

to preserve a numerous people, caused it to turn out :for good." 

(50,20}. Here again we have reiterated the general theme 

emphasized by this code; onoe more we have refleoted Dautero-
. 6 

Isa:la h's dominant doctrine of Divine :Providence. From the 

very beginning this has been manifest. ed: Yahweh had created 

a uni versa that was very good. that was good because it was 

in aooord with His divine purpose (as we have already pointed 

out with regard to the word f>"T '::S , Note M); He guided His 

righteous one, Noah. on a rudtderlesa ark; He selected Abraham 

5. Ibid, p. 21 f. 

6. Ibid, P• 24 f; 324 f. 

. I 
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to be a blessing to all nationa; Ee protected Jacob in var~ous 

exigenoiea; He delivered Israel from Egypt. for His N~me's sake 

and for the fulfillment of His divine pla,n. No matter how 

wicked mankind might be.come. no matter how muoh evil they 

_ might devise against His righteous servants, good would pre ... 

vail at 'last. Yahweh would cause it to turn out in aocordanoe 

with His purpose: "to preserve a numerous people"; .. the restore,

tion of mankind to Him might be effected through -His ohoaen 

servant , Abraham, the prototype of Israel. 

Seemingly~ the W'ri ters of this secondary Yahwist 

stratasubsequently lost eight of their main theme after the 

revelation of Yahweh's will at Sinai, 1iln the vvanderings of 

Israel through the wilderness, with its ratbe r particularistic 

interests, for Israel is still specially related to Yahweh 

(Ex. 33: 16). We have seen, however 9 that the central motif of 

their· code was ·the same bro ad and. nharmonized." universal ism 

whioh we found. in Deute:.ro ... Isa.iah. ·The radiant sun, which 

arose with him, was yet sh:t.ning, :resplendent and bright. 

I". 
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CHA.l1 TER FIVE. __ ;w;;..... __ ..__.,_ 

.TI.,IB STRUGGLE BETWEEILf.~ G HT 4-.l!D DARKNESS. 

TUE J?JDRI OD OF ~'HE PRIESTS • 
• •• '"'"'W°l I • .. ~..;..;....-....... ...-.."""'---...._... 

A. GEifERAL LITERATURE OF THE PERIOD. 
___..... .....,,., ..... t ........ ••-:of".. ~, ...... 'Iii""'~~.... ..... 

Before prooeeding to a discussion of the Priestly Code 

proper. it is necessary to consider the diverse trends of 

thought which characterized the period of the Restoration. 

Here too there is that same play ar.tdv.001.Ultcntpla~ of'3.up.;iversalism 

and pa:rtioula:rism whiuh dominated the Babylonian exile. 

Soma of the literature whioh is to be herein considered is 

possibly of late:r origin than the writings of the priestly 

school, but we oan consider them, none the less, for they are 

all expressive of tendencies of thought which existed si4e 

by side at this time. On the one hand, since the time of 
.. {~,·",,! __ [;,z.:;;;l.#, .. -~~'; 

Ezekiel, there had been a react¥on toward a pronounced parti-
r~,,,.?·"~·l.b)~,-i. ~;f~o·j_f,r:.t::¢.~· $~-ij~~A,$-·l~1;'t··l11+·/~ "'/J-tf 

culari sm whio h was/ .aaer;~t_() ,the failure o~iDeutero-Isa.iah' s 
!,! -' f, / .-· ,. ·' 

proph~iea to oome to 1fr~:j_'.{i_()r;_;'~pon the people' a return to 

J?a'J.s stine, and the need whioh many of their leaders felt of 

infusing them with a great er group oonaoiousness that they 

might rebuild the Tample speedily (Hag.1:4) and worship Yahweh 

solely. The course of events, following the Return, were far 

removed :from the expectations of the :people and., just as it 

vtas at the time of the exile, so now Yahweh's pow,er and worth 



were not beyond l[llestion. It was to combat these views am 
once again, even as in the d.ays of Ezekiel, to m~intain 

Israel's allegiance to Yahweh that these writers of the poat

exilio period were compelled to revert to a\$tringent parti

oula:rism. "The longed for Golden Age st ill d.elaye d. 1 ts coming •• , 

the hopes centered in Zerfubabel,(identified with the long 

antioipat ed Messiah Zo. 6: 9-J.5) , were dissipated and shat-

tered ••.••• Israel was apparently as far from exaltation 

to influence and power a,..'3 she had ever been ••••• Yahweh 

apparently had no interest in His people or in the vindication 

·of justice and righteousness. Was the service of Yahweh 

worth While? Did it yield tangi'bla and satisfactory returns 
. 1 

to its adherents"? (3:14}. 

To meet these akeptioal queries, to kindle the waning 

flames of f'ai th with argurnen~s that the people might understand 

nthe :rtesponsibility for delay had. to be transferred from the 

shoulders .of Yahweh to bhose of Israel herself. The sins of 

Israel rendered it inconceivable that the blessings of Yalweh 

should rest upon her as she now was ••.••• the neglect of the 

worship of Yahweh (by sacrifice and offering, indicative of a 
l 

lack of faith in Him), was the unpardonable of.fense (Mal.1:7,8,12,f)" 

They 1R d profaned Yahweh's covenant by promiscuous inter-

marriage with foreign wives (2:10-16), which dahgerous ten-

denoy toward assimilation the religious reformers of this 

period had to restrain. For reasons such as these,the 

-------- ... ________ , ____ _ 
l. J.M.P.Smith - ICCM, P• 11 f, 61. 
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oonsciousnesa of group loyalty, of :faith in Yahweh, o:f par

ticularism, had to be intensified once more. Thus, in the 

writings;' ©f this period in general, in Mal aohi more especially, 

(the date of which has been a disputed point, but which is 

exr)ressi-qe o:f the thought of this period and time), this 

tendency is stressed. Contact with foreign peoples cannot 

but mean "the contamination of Jewish life at its souroe by 

the introduotion of heathen rites and belte:fs .••••• Israel, 

as the people. of the holy God, must keep herself holy ( 2:11), 

contact with unholy people or things must be scrupulously 
2 

avoided0 (2:11; 1:14). Israel must remain apart from these 

idolatrous nations, and return with renewed enthusiasm to 

Yahweh, by strict adherenoe to the law of Moses (Mal. 3:22). 

Then only will Zion be arntl:ellightd.'ul .. land envied by all peoples 

(3:12) and called prosperous by all nations (3:12). 
I 

This same thought , eo prominent in the work of 11i1Ialaohi, 

is alao to be found in the writ~ra of this period, e.g., in 

Haggai, where Zer/ub~abel, the ohos en of: Yahweh, +a to become 

"as a signet" {Hag. 2:23), and. to the reestablished kingd.om 

greater even than the one before (2_:9) will come all the 

nations to pay tribute and homage to Israel (2:7). reconse

crated and most "holy" to Yahweh (2:14); in Zechariah also, 

(although certain passages to be treated later bseathe a 

profound universalism) Jerusalem is chosen again (2:16) • 

primarily because of Yahweh's special move for Israel, th:s 

2. Ibid, p. 13; esp. p.48 f. 
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"apple of His eye" (2:12) because Ha is "jealpusn for Jerusalem. 

(1:14; 8:2). Although in Ze:ahariah, as in Ezekiel, all this 

is seemingly :for the purpose "that many nations ehall join 

themselves to Yahweh" ( 2: 15), at ill the burden of his prophecy 

is with the restoration of Israel, especially protected trby 

a wall of fire round about her,. 11 that Yahweh may dwell upon 

His holy land ( 2; 16) , the aaored shrine of the whole earth. ( 8: 3). 

But this particularism. stressed by Haggai and Ma'.lachi, and 

rather faintly adumbrated in Zechariah, reached its fullest 

expression in Ezra's insistence that Hthis unique and intimate 

rela.Pion of 'holiness' must be safeguarded by every means pos

sible, not only by wthioal living, as :enjoined by the earlier 

prophets, but also by a more oonatant and intense and punc

tillious worshtp and ritualism and, if necessary, even by 

suoh extreme measures as the compulsory divoroe of non-Jewish 
3 

wives.'' (Ezra 10:10 ff). Although a mqre detailed analysis 

of the writings of this period oould be made, the above account, 

though rather hurried., will be sufficient in the light of our 

discussion of the earlier particularism to indicate the re

action to DeuteDo-Isaiah'a universalism and the decided ten-

denoy on the part of many to reemphasize a stringent and 

aepara.tistio policy that might oope with the wavering faith 

of Israel furing those disappointing years following the 

return to Pale, st ine. 

But universal ism was not dead. Even as this ray of 

3. Morgenstern - ]10IH, p. 14. 
i 
I 

~L 
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light had arisen out of th.e darkened years o:f exile. so at 

this time also many staria o:E hope illumined Israel's horizon. 

Aa a l'eaotio:n and. protest against this narrow exclusi veneas, 

with its bitter antagonism to intermarriage (Ezra 9,10; and 

Neh. J.0:29, ff'), and all contact with foreigners (Neh 2:20; 

Deut. 23: 3, etu) , the Books of Ru th and Jonah were pr od.uced: 

tho fo:rmer to point out that an alien of race and fa,i th r.rnuld be 

the criterion of the highest virtue (Ruth 2:11; 4:15; 3:4 f), 

and oould be most faithful to her adopted religion and god, 

(1:16); the latter, "to reveal, tn its true oolora, the un

loving exolus iveness which too of.ten charaot:crized the Jews, 

and to rebuke the grudging narrow-mindedness that would deny 
4 

all :favor :f:rom the God. of Israel, to the gentile world." 

In the first anstanoe the romantic a.ooount of the Moabi.te 

maiden, Ruth, and her marriage to Boaz, from whichr.union there 

was descended David, the "shoot of Jesse" (Ruth 4: 17); in the 

latter case the punishment meted out to Jonah (Jonah 1: 5 ff), 

beoause op his refusal to be the instrument, the messenger ·· 

of Yahweh to the heathen n~1ti on ( l: 1-4); by the file concrete 

at cries 1 t was hoped that the :pea ple would oomp:r:e hand that 

religtous universalism which was being eclipsed by a reawakened 

:particularism, and furthermore, that they would understand that 
5 

~h1111elbJ."e oare and meroy e:.il.'.Pended over a.11 mankind, (Jonah 4: 2, ll) 

"" lllj ~~"-"·---------•-hlW-· -· ·-· _,_ ... .._ _______ ,,,i-04'...,, ·---·-· -· -· _.,, .... ___ ...... 

5. Ibid, J?• 91. 
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with Israel (Jonah) as the bearer of His revelation. 

In addition to these narratives which served as in~ 

diotments against the rampant sepE.!.ratism, there wel'e other 

utterances which r af.leoted .the universalism o:f' Deutero .. rsaiah. 

To disaues the muoh disputed date of the various passages in 

Isaiah 56-66 would not be germane to this thas is, but those 

passages whioh are relevant to our theme 9 must have origina.t ed. 

within the limits of this period. T.ha t w·ri ter, or group of 

wri tors known as fui~fi'tro-Isaiah gave voioe to similar con

ceptions a.a those anunoiated by the author of Isaiah 40-55. 

'.Vhere is, to be sure. a vestige of that particularlam re

quisite for the survival of Israel as a group. Zion, the 

center of a new creation, (Is. 65:18 f) is to be reborn,(66:7-9}; 

the w·eal th of the nations will flow ilhto it ( v.12); its enemies. 

will be destroyed (v.l4);anrl Jerusalem, in whiuh Yahweh takes 

great delight 9 rededicated and reunited to Him, will be called 

,.;,tU {~ ~-,. 9 11 ana :t >~::.. · • Thie r est oration, however, 

was 'only in order that n1 ta salvation might be known to .the 

·e.nds mf' the earth,- that all people wouJ.d reoognize Isro.E~l as 

the. C<Jf"Tr I!>~ and the ..,,.,. "SN~." But not this alone was 

Yahvveh' s purpcs e in rehabilttating Pals stine. Not only were 

"all nations and tongues to see· Yaliweh's glory" (66:18 ·f), 

which doctrine ie to be found also in Haggai ( 2: 7) and Mal aohi 

(2:2; 1:5), but following the idea of the 11111'~ l::J.Yas conceived 

by Deutero-Isaiah, the survtvors will go "to the isles afar 

·of~ that have not heard oi: My fame nor seen My glory and they shall 
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deolare My glo:ry among the .heathens ( 66: 19) ·'(as· "priests of 

Yahweh" (61:5 :f')~ the aignifj.o~oe of this term will 'be dis ... 

cussed below). In order that "IVJy house shall be called a 

house of' prayer for all peoples" ( 56:7), "strangers a:nd even 

eunuoha who join themselves to Yahweh's oovonant and keep the 

Sab'bath shall be welcome to worship Yahweh and to offer saori ... 

fices (56:4 ff). All this wl.11 lead to the final triumph of 

Yahweh throughout the universe," that right eousneas encl praise 

shall spring forth before all nations. n ( 61: CJ~;f) • 

In addition to this exalted and supreme universalism 

of ~'ri tro-Isaiah. there are still other echoes which resounded. 

throughput the years discussed now. The passage, already con

sidered in another connection, (of. Note J) in Isaiah 11:1-J.O, 

and also one in Micah 4: 2 are moat likely products of this 
6 

period and they too attain to the same broad vision where 

nthe earth will be filled with the knowaeage of Ya.lw eh a.a 

the waters oover the sea" (Is. 11:9) when ttout of Zion a.hall 

go the'Torahiand the wcrd of Yahweh :from Jerusalem" (Mio. 4:2) • 

.And finally, even in Zechariah, in whom is disoernible a 

praot1.cal p a:rt ioularism, this same uni vets al note is sounded. 

Accord.ing to him also, Iara el is to enjoy Yahweh' a special 

dispensations, .but the other nations are to part:toi:pate in 

the blessings that aoorue to His Chosen People recognizing 

their gods { o· ... ~~ ) in Yahweh, the God of. Israel. To 

Zeoherlah, loyalty to truth and simple justice is a most 

----~--~--··-·-·---·~--~~·-W-•4--~--~----~----·-·-n-------·-------------

6. Cheyne - Introd. p. 9-14. 

l_ __ 
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important consideration (3:10; 8;19). while the end and aim, 

the primary purpo:se o:f Israel's aleotion i~ that· eventually 

"ten men of all the languages of the nations shall take hold 

o:f the spirit of him that is a Jew, saying, 'we will go with 

you, :for we have heard that Yahweh is with you. 111 (zo.8:23). 

Yahweh, the God of all will be unive1·sally aoknowledged and 

sought by alJ. mankind. (8:20;(>:15). 

It oan be seen from the :foregoing d.isoussion that the 

oonf'liot between the ideas of universalism and :particularism 

had now rea<>hed its apex. The profound ha:rmonizat1.on of these 

two doctrines attained by Deutero ... Iaaiah .and a f'ew o±' h1.a 

fo:uow0rs was not so easily grasped by the people. To choose 

one or the other seemacl theiT only alternative, leading wither 

to a narrow and. restricted separatism or a. shallow Q:tl.CR dao.adent 

universalism. It was with this perplexing problem that the 

pr:hestly writers found themselves confronted. Nor was it 

merely a philosophical or theoretical question, for the situ

ation b eoame more aoute ~m.d oonorote beoiiuae of the actual 

external events that ensued during the restoration period. 

Al.most immediately upon the return from E:JXile a breach wae 

or eat ed between those who had remained behind in Palestine, 

· { . f'·~" "v.:>.:Y ) and thoae who had endured the years of 

pr~vation in Babylonia ,.., ~ '>- ~_, .i. ) • The latter, due to 

the emphasis which the prophets had. placed upon the chastening 

effect& of the e:x:ile, already had o ome to look upon themselves. 

J 
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as the trrtghteousrerru:iant 1
' (Is. 7:3), as the "suffering ser

vant' of 'fahweh" (Is. 52:13 ... 53:12) through whom Israel, and 

eventually the 'whole of mankind, would. be redeemed. Among 

the former there were many(who took the words of Deutero- · 

Isaiah even more literally anci:) who sought to bring his univer

salistic dreams into immediate realization by luxuriating 

in as many associations as were pos:a:'j,.ble with the foreigne:i:·s 

or serni .. heath!J.ns about them. Many had intermarri ad and 
7 

"idolatrous tendencies were possibly prevalent among them," 

but above all, they had not passed_ through the purgation of 

the exile, nor had they felt that esprit de oorps, that 

g:r.oup loyalty wh:i.ch, of neoessit y, would. develop among a 

band/of exil ea in a foreign oo:uit:ry. Oona eg_uently, these 

two groups were dominated by these· two different tendencies. 

There were some in either group, to be sure, who were at 
variance with the others, for it is not to be thought that 

there was a homogeneity or conformity of opinion in either 

party. But there did exist these two decided factions 

(Neh. 10:28 ff}, the one seeking fervidly to put ilthe univer

salistic a.spi:l1ationa of the prophets into practice" even to 

the point of promiscuous intermarriage and 1 ts tendency to 

amalgamatio1tt. the othe:r jealously guarding the religious pur1.ty 

which it believed tht possesse·d as a result of the exilet c··-·, 

lest it be sulllad by too olose an alliance wiU1 these others 

who so freely associated with the "half pagan, half converted 
8 

foreigners. n . Both dootrinas had been mis inter1>reted anal. 

7. Montefiore - HL, p. 293 

s. Ibid, p. 291 ff.; Morgenstern - FOIH, P• 1?6 
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.misapplied. Particularism had beoome a proud and narrow 

exolusivism, which looked with such oooo""'tempt upon the "people 

of th~ land.n that it led subsequently (whether earlier or 

later, we need not discuss) to ~he Samaritan schism; Ez. 4:1 ff; 
9 

Is. 65:1 ... 7,11-12; Neh. 10:28 ff; 13:28 ff); while liniveraalism 

had become a blind and purposeless assimilative process whioh, 

with nits la:Vge influx of elements from a lower religious 
10 

plane", oou.ldl not but have led to a\r eligious retrogression. 

The priestly w.i:·iters faced a crisis in the history of 

Isz·ael. Not mere.ly a '!?hcmoretioal problem occupied their atten

tion, but a most concretely ori t ioal situation oonfronte.d 

them; a solution was e·xigent. A practical oompromj.se was moat 

imperative. Neither universalism nor particularism as theoreti

cal ideals would. suffice, nor would Deutero-Isaiah's philo-
, ' 

sophical harmon:!.zation, lofty arid etxalted as it was, offer a 

solution to their problem. What they re quired was not merely 

a physioal wall, but spiritual and psyohologioal barriers 

embodied in ,a tangible, a oonorete, a praliltioal px·ogram of 

reform that would embody both these ideals, protecting Israel 

from too :many foreign aolJrations, yet expressive of a universal 

ideal. Not merel) a petty e:x:oluaivenesa, but a pa:rtioularism 

which would vouchsafe and safeguard Israel's allegiano e to 

Yahweh. And, on the other hand, not Ill!JJrely a frenzied 

9. Josephu~ * Antiquities xr. 712. 
H.Efti ... Art. Samaritans , p. 161 f. 

10. Ibid, P• 303 

J 
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assimilation, but a universalism that would reemphasize 

Israel's group oonsoiousness, but only that as a people it 

might continue its aervioe to mankind. How, then, did they 

solve this "painful dilemma"? 

On the one hand, they met thi.a ei tuation in very muoh 

the sarne manner as did Ezekiel (supra, p. 59ff) •. Muoh of thc!3 

foregoing discussion contained in this thesis has been wholly 

in anticipation of the writings of the Priestly School, and 

ll.ence it ia not neoeasary to reproduce here an analys:bs of 

those details which have been treat eel more fully above. Suf

fice it to say that thesewritera, :f'aoed. with an exigency very 

much the same as that which 0011fro:njled Eiekiel, were oompelled 

to deal with it in a similar manner. Like Ezek'lel, they 

realized that' the imageless worship of Yahweh could not be 

preserved. by theihr apiri tually superfioi.al contemporaries, 

unless it W'ere proteoted by a rigid ritualism.· Lilce Ezekiel, 

they knew that to retain the ethioa.l and. universal principles 

of this Yahweh worship, the~y would h&;V! e to compromise with th~ 

people's point of view by including in their oode many of the 

:formal and particularistic elements. Like Ezekiel• they 

would have to protect Israel as a group from the\foreign 

accretions and influences that were everywhere about them, 

they would have to meet their skeptio:i.sm and waning faith· 

by offering to them religious ideas and praetioes which they 

could understand, the neglect of whioh was respon~ible for 

the failure of Yahweh to fulfill His long-a.waited promise a. 

The result oft his was the deoided partiouJ.arism so oharaoteristio 
I 

. I 

-___ J 



f ot the :Priestly, and more espemh.ally. the Holiness Code, 

(Note O) •. Since every work on the P.riestly Cod.e stresses 

this i:aspeot· of their work to the almost total exclusion of 

any other factor, it is not neoessary to dwell at length 

upon this subject,, for our oonoern is primarily with their 

harmonization of this element-which we must admit plays the 

more prominent pa'l"t in their writinga - with the universalism 

that was also extant in their days. A few words, however, 

on their :t:artioularistic bias, whiQh resulted from their muoh

needed compromise with the religious delusions o:f' their gen

eration, will not be amiss. 

In the first place, they too oonoeived of Israel as a 

nholy11 people specially related to Yahweh. And in o:rcle:r that 

Yahweh might oont tnue to dwell among His Chosen J?eople, every 

preoaution had to be taken ll.eslt they be "profaned",in the 

physical connotation of the term, the only sense in which it 

would have any vital ana. practical application for their day. 

While it is true that other motives, more ulterior than ·this, 

may have actuated the :priests, still this seems to be the 

dominant one, esp:1 oially when viewed in the light of their 

idealism., which a further study of this oode will reveal. 

In order to maintain this sanctity. the mm:J;t stringent laws 

were enacted, regulating almoat every act and inoident in a 

man's life. There are a multiplic1ty of ways in which one 

might become polluted, and an equa.1 numbe:i:· of ne ans by which 

one can be ole a.used (Lev. Chap ts. 9, 12, 13-14. eto. ) • The 

most minute in:fract ion of a ritual observance, unless expiated, 

! 

w~~ 
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is to be severely J?Unished, but this too oan be aooounted ±'or 

. in the light of the priestly wr!Lters' compromise. All life 

had to be devoted to Yahweh and lived acoording to His demands. 

'.rhe slightest deviation from this course would lead the way 

to greater and ever greater transgressions, for it must be 

borne in mind that "the details d!f! ceremonial obae11vanoe grow 

with a nation' a growth, and are the result of traditions 

reve:i:·ently and jealously guarded by thoo a who felt that in the 
).: 

rules which directed their intercourse with the higher powers, 
11 

nothing was lightly to be introduced or set aside.'' For 

thia r ea.son, and as a oompromiae with such a point o.:f' view, 

Whinh, regardless of their own notions, they were compelled 

to consider, the priestly writers had to inolude in their 

code even several primitive and. moat anoient survivals and 

superstitions, au.oh as the oeremony o:f removal of defilement 

by the dead by means of the ashes of a red heifer (Num. 19} 

and of the "Sotahn (Num. 6:11-31), oust oms which had prevailed 

from :far distant anti'qf:uity. For similar reasons sao:rifice 

played a prominent role in their program, as it was by this 

' means that the people, in their naivete, might really be 

placed "en rapport" with the Divine so <as to enjoy the ad-
12 

vantages aooruing from a supernatural source; The idea, 

for example, of atonement, of propi tia·l;ion, as gained through 

sacrifice, was so deeply rooted in t'he sooial heritage of 

~--~~---·-··~·----~-----

11. Chapman and Streane - CBL 1 p • .XXIX, :f. 

12. Ibid.. 
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these peoples and the belief in i ta e:ffiaagy in the effaoing 
13 

of past estrangement and the seourin@! of future favors, was 

so firmly entrenehed in their minds that the pri-estr:3 could. 

not afford to ignore its potency. ~laborate ri tea, e:pecified 

aaorifioes, frequent offerings a.re therelf:i'ore enjoined by them. 

In this wa~, even as by the _uasry of such a mmnor detail as 

"tassels" ( Num. 15:37-41), by great means and small, Israel 

is constantly remind.ad of i ta covenant with Yahweh and the 

necessity of remaining loyal and faithful to Him alone. In 

this purpose, in the aoncluding ohapters of Exodus, , great 

pains are talten metioulately to describe the Dwelling of Yahweh, 

together with al1. its numerous a.ppurteneinoes.. Every thread 

and plank must be divinely presoribed by Yahweh and thus 

rende!l1ed holy and inviolable. All this might be considered. 

in g:i:·eater detail, together with its various ramifioattonst 

but the above will suffice merely to substantiate the parti-

oul arist io interpretation of the priestly writers. The aim 

of their enti:re legislation might be subsumed Under the epi

grarmnatio statement, "Be thou holy, even as. I, Yahvveh, am 

holyn, (Lav. 19:2), the purpose of the punotillious oare with 

which there were drawn up the plans for the Tabernacle, and 

its various appendages, oould be urystallized in the formula. 

found. on the mitre of the IUgh Priest ....., t "' ~ "-'Ii p ( E.'x. 28 :36). 

'l'heir aim and purpose was most assuredly the creation of a 
L~v. 

people holy to Yahweh (20:8-9), His special and unique property, 

·-------·-·~·----... lfli1r I .-.... 

13. R.Smith • ROS. ~eat. IX. 

f.·. 

--~l 



112 

dwelling in His own (Lev. 25:23) favored land (26:4), dif" 

Ifierent and distinct, set apart and s~parate from the other 

nations of the earth. protected in every way possible from 

heathen influenoe (:Lev. 17: 3 ... 7), with the :ir every aot, (even 

pagan superstitious survivals,whioh could not be uprooted 

and ware therefore incorporated into the worship of ~~.!?J, 

so regulated as to remind them of their coven.ant :relationship 

with Yahweh. And this Yahweh, as .in Ezekiel's later chapters, 

though transcendent in some reapeots • ia to be an·throned in 

the midst of His "holy people" (Ex. 25:8; 29:45) ruled over 

by Him aa their d.i,,.ine king, and His priests as His special 

servitors, no mention being me,de of temporal monarchs, civil 

judio iary, or ealr:'thly potentates, outstda of the J?ri esta and 

Levites. Suoh a Supreme Being also had to be protected. from 

any contaminating influenoea, which was provided by''sucoessive 
14 

rings of de:fe~ae or grad::is of sacredness." First, by His 

ap eoial abode within the "holy of holies'', separated by a. 

veil from ·the nhoJ.y placen, then by the courts, both inner 

and puter, then by the dwellings 0£ the priests, of Levites, 

and finally of the Israelites themselves (Num. 2), who, 

although bordering on the profane world about them, were 

protected from :pollution by the rigorous demands of this 

oode. 

Here is a separatism which is, in very truth, far 

reaching; an exclusive doctrine that could not ea.ail~ be 

surpas~led; a particularism that approaches, if it does not _______ , ___ _ 
14. Chapman and Streane .. CBL XLVVIII. 

,.,,,------',: 
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attain to, the very extreme Ofr:this polioy. 

But did the priestly write:es stop here? Was this their 

ultimate aim and purpose? Were they (~~~"~>coricierned,\!j.1in 11 dry 

genealogies, exact dates, preoise rnee,eu:ir.mnel!Jl.ts!'end dull details!-,.:..: 

all of which must be ad.mi tibed as a constituent and important 

element in their code'~ In reply, we might f'i.rst point to the 

well-reoognizt'iJd ethical note whioh is adequate refutation 

oft he unjust and inaccurate criti.oisms\of the J?riestly Code 

which are so frequently made and whioh have found. their way 

into the writings of many distinguished scholars. "To the 

authors of the priestly legislat1on," writes Heuss, u the 

interest of th1:: altar and its ministers are the chief matters 

o:f moment ... not religion and mora.li.ty. Purity of shin and 
15 

of dishea is more important than purity· of heart." A 

glance at almost any portion of this o ode will reveal the 

arbitra;t?y nature of such an. accusation, for side by side with 

minute ordinanoea, designed to,sa;J!eguard. individuals from 

ritual pollution, e.re ethical commands that emb:raoe all social 

conditions and relations. On the. one. hand are detailed des-

criptions of holy vessels. robes. furniture and sacrifices; 

of holy days and festivals, while, on the other, there are 

to be found most humanitarian oona iderations of the poor (Lev. 

: 25:36-38), the aged (19:32 ... 34) and tm slave (19:20-22). 

In the very same chapter in whioh is contained the very 

keynote of the part icularJ.st io theme { 19: 2). there is sounded 

15. Quoted in Montefiore - HL, p. 323. 

___ J 
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also that might universalistic chord: "Thou shalt love thy 

neigl1bor as thyse l:f" ( 19: 18) , which devotion in verse 34 is 

expended even to the "Stranger" ( 19: 34). Virtue and vice, 

far from bei.ng ignored, were anteoedent to ri.tual and sacrifice, 

a.specially in the minds of. the le.t er prie stllly editors whom 

we are soo·n to consider, :for it is in the priestly~undsoh:d.::et 

that the ethical considerations are most apparent. (Gen.6:9; 

17: 1). But it is not in their e thioal program, laudable as 

thia is, that the :primary purpose of the Priestly Schoo). is 

to be discovered. Important as these moral considerations 

may, 1be, they would not necessarily transcend the narrow limits 

of their particularism. Except for t hei1· liberal a:ni lenient 

attitude toward the "stranger" (to be further treated. below), 

most o:f these broad l!lthioal principles m1.ght apply only to 

their own separate and speci.fio group, and the query aa to 

the presence of any ultimate goal other than the :formation 

,,. o:f: a "holy peopleu would have to be answereffl in the negative. 

Ethical requirements are not enough to warra.nt the assumption 

that they possessed a broad.er vision than the pa op le for whom 

they legialat ed. and with whom they oompromise a... The presence 

of moral injunctions· is not enough to co no lude that they did 

not lose sight of their original purpose, viz: to harmonize 

the unive:nsa.lism which was also a part of the religious thought 

of their day with the particularism which was so requisite 
~ . . 

for the future o:f:'/1potent, unattentuated Judaism. But. aa w@ 

have already observed, particularism was not enough, and by 
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itself could hot but dispel completely the vision and 

dream of a universal aervioe to humanity. Did the ~riestly 

writers wholly ignore this aspect of the dilemma? Were they 

only oonoerned im1 Israel and Yahweh, or did they, even as their 

spiritual progenitors, oonsider "the relation of Israe.l and 

!ar.ael?a God to the peoples of the outer world'"~ 

That the l?riestly writers shared this unive:r.saJ. outlook, 

at least with regard to their god conception and the u.n.iverse 

about them, oe.n be seen from a mere cursory glande at the 

early narrative portions of their code. In the opening chap

ter of their account (Gen. 1:1-2:3) "the great idea of God, 

first proelaimed in all its breadth and fullness by the second 

Isaia.h during the Exile, is embodied in a dett),iled account 
' 

of' the genesis o:f' the universe, which lays hold of. the imagina ... 
16 

ti on as no abstract statement of the principle 09uld. ever do." 

It is that grand conception of a great cosmic being who has 

control and power over the entire u.n.iverse, One so mighty and 

potent that He creates all things that exist by His mere word 

or fiat, ( ~"'::>... ) • by the mere effortless expression of His • 
thought or purpose. And the reault of each succeeding creative 

act is summarized in that recurrent refrain that affirms each 

of itsrparta as being"good" and, as a whole. a.s being 11very 

good". If Yahweh, so c omrnand.ing an.d sublime a Being, "has 

called. forth this creation and has found it pleasing ( ~•e> 

16. Skinne~ - ICCG, P• 6f. 
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in His sight, then it must have met with His inmost desire 

and wish, it must have been in a.coordanoe with His divine 
17 

purpose. Omnipotent as such a De:tty. perforce, was, only 

that whioh was good in His eyes would. be countenanced 9 even 

aa the subsequent events ... 1;he f'looa. and the dispersion of 

mankind ... a oon proved. And the' e.nd and. aim of this vs.at 

soij.eme o:f oreation1•, th·e crowning feature of Yahweh's desire. 

was that it should. be populated by man and woman, that it 

should be the abode of mankind... In striking contrast to the 

olde'r acoount Of creation (Gen. 2:4 b ff). Where Yab.v:eh's 

purpos:e is not so clearly defined and wh~re the creation of 

woma:i;t, for example, occmra to Him a.a an afterthought and as 

a result of much experimentation, the conception of the first 

oh.apter o:f Genesis is in full agreement with the t eaohing of 

Deutero~Isaiah. Her~ too the purpose of Yahweh in His oreative 

a.crt is that the world is 11 !!not :JtO be a we.ate and d.esolati on, 

but a plaee to be inhabited by mankind .• 11 ¢Is. 45:18). Nor 

is this all. Yahweh's purpose does not end with the mere 

formation of man. There ia a sense of noblesse oblige whioh 

devo·D:ves upon JUm as a :result of this a.ot of ·grace. Yahweh 

has created ma.nk:t.nd not merely in order that His universe be 

populated, not merely that man might be "fruitful and multiply" 

ano. that he continue in hie original stE.tte of oonoord ana. 

unity, but also, by im:plioat ion at least, that he should. be 

devoted to liis Ma.leer and (as we shall see below), obedient 

·--------....,. 
17. Morgenstern - Gen. p. 38. 
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to His decrees (Gen. 1:29 and later 9:10). This, then. ia 

the P1·ieatly god. corioeptiol!h. A universal god, a god of the 

sp1ri ts df all :flesh ( Num.. 16: 22; 27: 16), a creator of the 

universe and· all its elements; o:f both light and. darkness 

(Gen. l: 3-4. aa in Ia. 45: 7, supra, p. 79 ) , of the ki.tata. (Gen. 

)lJJ:4.o;;:lS.):<', so often associated (:G:en4 :t::J:~) in primitive 

theology with other gods, and finally, . of al 1 living things. 

-He is the sole deity (of. Is. 40:26, etc) who, as in Deutero

Isaiah "created the heavens and stretched them forth, who 

is ••••• Yahweh, the O:i;-eator of all things." (Is. 44:24); 

and all this being in acoo:r.dance with His divine pu:r.•pose 

that it ·might be ngoo6." in His sight (or in the langu.age of 

Deutero-Isaiah ~ 'T ~ , "goodn or "right"). ~1he scene 

whi oh ~.$ do good and pleasant to YaJ.Mr eh 1 s not the little 

sequestered Garden Of Eden ( as in Gen. 2: 8 ff), but the 

sight o:f the worlcl Whioh He had fashionec1 and the humanity 

He had. called forth to inhabit it, a humanity ltving i:ri peace 

and harmony, even with the beasts of the field. It is tl:e 

glowing picture of a golden age, a perfect world order with · 

mankind at its head. 

Thia state of affairs continued ib r. many generations 

(Genesis 5) wherein man was blessed with lon$evi ty as a reward 

for his godly living, but :for some reason, the deta.i ls of 

which the Priestly writers suppress. the "eartij. became 

oorrupt and filled with violence, for all flesh had corrupted 

their way upon the earth. n (6:11 f). Since suoh a descent 

- .. ·-~·~""""-"'"-~·--------------------·---------
18. MorgEinstern ... Genesis, p. 18 
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from the :pristine beginnings of man was displeasing to Yahweh 

it was necessary that, in His Omnipotence, He "destroy them 

with the earth," (v.13), ·by. means o:f a mighty flood (v.17). 

But the one righteous man, the one man nwho walked with Yahweh" 

(v.9), hinJ He would spare, :for, in the first place, He was 

·a just God· and, in addition, His great purpose. as indicated 

above, was that the earth be inhabited by His worshippers, 

Therefore Noah wae saved. by Yahweh to become the progenitor 

of a new and even better race on earth ( 8 :17 Note 1? ) • 

After the waters of the flood were assuaged and Noah's 

ark had been safely guided by Yahweh's providence, there is 

repeated the command whio:Ru, in its frequent iteration, .sub .. 

stantiate4 Yahweh' a primary and funct.amental purpose - "be 

fru.:i.t±'ul and multiply, and replenish the earth." (9:1). Once 

more mankind, Yahweh's crowning achievement, is to rove as 

tho lord of creation throughout the world that He had formed 

(v. 2 f). But this time Yahweh is more explicit in His de ... 

mands laid upon man in return for His divine dispensations. 

S:r,.e oific injtll).otions a:i:·e giveµ to Noah<and through him to the 

new humanity th.art; is to arise. Mankind ia nd>t to forget its 

Creato~, but is to reverence Him by obedience to Hie divinely 

revealed will. Two thundering demands (not given to Noah in 

the other codes) are given forth by Yahweh out of the silent 

oalm that followed the ohaotio storm; "flesh? with the life 

therein, namely, with the blood, ye shall not eat, 11 at the 

cost of forfeiting your lives, and "whoso sheddeth man's 

blood, by man shall his blood be shed.n (v.5 f). Yahweh's 

,l! 
_ __J 
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law is incumbent upon every man to obey, it is binding upon 

every mortal. In the "image of Yahweh" ( l: 27) had mmkina. 

been oreated; they had distorted this divine inhe11titance 

by their oorru1)t ion an.a. violence, but now onoe again Yahweh, 

through a divine revelation bestowed on the whole human race, 

~; exhorts tham to be fru,itful and multiply, to :fill the earth 

wi·th a God-fearing and. obedient generation worthy of their 

being made in the image of Yahweh (vv6 f). 

This is mari' s part in the covenant, whiil'e Yahweh, on 

His pa.rt, promises to proteot him and never again to destroy 

him. As a token of that oovenant which Yahveh eatablishea 

with all mankind, (represented by Noah), He sets His bow in . 

the cloud.a as a reminder of that perpetual covenant 001wummated 

between Him and 11 all flesh t.hat is upon e arth 11
, ( vv 12-17). 

. 19 
The first of the four great world periods is ended 9 with a 

oy ..J'\ .. "'l.a. (as in Ia. 42:6; 49:8; supra. p. 87 ) with 

a covenant between Yahweh and "all :elesh that is upon earth." 

in whioh Yahweh in the :future is to protect mankind from any 

such catastrophe, ·and in return man is enj o'i.ned to worship 

Him by observing His: commands. Yahweh's purpose is clear. 

The goal set fo:r. the future humanity is apparent, Mankind 

must return to that glorious golden period of ~uman brotber· 

hood. and oneness (G.en. 10), of peace and harmony, which at 

the beginning was so nvery good n in Yahweh' a sight. Again, 

the question must be asked. How was this transformation to 

-·- IU --~.... ...._..._,_, IL-•-tl-1 ·---------

19. Skinner -.rccG, P• XL 
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be achieved? How was the Golden Age, destroyed by the cosmic 

proportions of this great flood, to be regained? How was 

ma.nkind, now dispersed and soattered. because of their sinful .. 

ness. divided in their land.a and speaking every one after 

his own tongue" ( 10: 5) to, be reatored to that unity and har

mony that had prevailed at the beginning? 

The Priestly anawer to these queries ·and the means by 

whioh they give expression to their reply is so similar to 
2 

that given by the J writers oon:.~idered above 1 tl:mt a hasty 

' resum~· of the latter's point of v~e·w will suffice. Lilte the 

Yahwist wri·ters' the a:u.thora Of this 'code also turn their 

gaze suddenly from the broad vistas of the il' world view to 

a partioula:r. individual, the progenitor of a part.ioular people. 

In a rapid and sw1f.Jtflowing genealogical table, 11 revealing 

a profound oonso iouBness of the unity of all mankind'' ( Gen.10), 

the descend.ante of Noah are quickly dispensed with, except 

for the direct ancestors of the Abramitio family. In staccato 

like sentences he dispose! of the various branohea into which 

the human family had been divided, and d isoarding all these 

as non-esaent ial to his purpose, with hardly a word of transi

tion, he rivets his glanoe upon Abraham and his descendants. 

( ll: 27-32). Although there is, in the Priestly account of 

Ab1·aham, no such express statement as "in thee shall all the 

nations be blessed", which ooours in the Yahwdlat narrative. 

still there is enough material to warrant similar conclusions 

as those arrived at above (supra, p. 94ff). Yahweh is 

represented now as no longer concerned primarily with the 
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whole of mankind, hut rather with a particular group, with 

Israel, (with Abraham as its prototype or symbol), with whom 

He concludes a special covenant. Again, the inferenoe could 

be made, even if ther.e were nc!> further evidenoe, that Yahweh 

haa selected Israel hot as a whim or a caprice. but as a part 

of His purpose with mankind. Yahweh has choa en Israel, has 

singled it out f'rom among all PtJpples that it; might beoome 

paouliarly related to Him in a covenant relationship.. But 

aga'lll.n the prinoi.ple of noblesse oblige applies. Israel• 

thua a:peoially favored, is also espec1.ally obligated to Yahweh. 

Yahweh will maltiply Abraham (Israel) exceedingly. will make 

o~ him a great nation and will give to him a l&·ge and boun"'.' 

tiful land (v 8) while He will be a god unto him and his 

seed after him, in the fullest sense Of the word (17:4,5,7}. 

Abraham (Israel) on his p t:ll't, however, must also. keep Yahweh's 

o ovenant ( v $) , must walk before Him and be upright ( v l). 

This much, at least, UisJ apparent from the passage just con

sidered. Israel ts to be especially related t~Yahweh and 

in return for this dispensation is to walk in Yahw.eh' s path 

as an example, a sign of the state to Which mankind. at large 

is to attain by walking before Yahweh in uprightness. As· a 

token of this covenant, Abraham and all his male relatives 

and slaves are to be· circumcised as " a sign of a covenant 

betwix:tr me and you" ( vv 10 :ff). Israel ia thus differentiated 

by a ttangibl e symbol from tar rea t of the peoples. But even 

as all things happen in accordance with Yahweh's purpose to 

bring about a restoration of the Golden Age, so Israel mu~'3t 

I I 

I i 
l I 

Li.i-.. 



122 

have been thus sel eoted and distinguished. ~nJtw\as a part of 

th:hs di vine plan. This would seem a most log:i.oal deduction 

even were there no flh.rther eltidenoe, but there is more ade

ciua te proof of this proposition to be found in the remainder 

of the :Pri ea tl y Code. 

The following narratives in Genesis do not yield much· 

for our purp0:se. Except for suoh di:f:'ferenoes as P 1 a suppres ... 

sion of diaoords in tJ;.i.e patriarchal household; in order to 

present a unified and harrnoniuus Israel from the first, and 

the "sweeping asid.e o:f old cult legends which traced ~he origin 

of existing ritual usages to·historio incidents in the lives 

of the/fatm,rs", in order that navery praotioe to whioh a 

relig!bous value is attached might be referred to a direct 
20 

command of Yahweh", exoept for such differences, l? utilizes 

the narratives of JE. It passes quickly over the intervening 

hmstory in order that it might reach that period for which 

all the past :Q.as been a preparation, the period o:f Moses, of 

the il"\11' JJ\r.l , of the revelation of His true name (Ex. 6:2) 

Emel thus His Essene e ale o, of the giving of His Ten Oorarnand

ments, of the legislation for the Tabernaole, after its 

heavenly antitype, and of the establishment of the Israelitish 

Theocracy, with its fully eatablll.ahed Mo13aio ritual, seemi.;ngly 
21 

the final purpose of all that has gone before. To be sure, 

the other patriarchs are treated by the :Priestly Writer, but 

20. Skinner - ICCG, pp IX and XII. 

21. Ibid. 
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. with praot ioally the s a.me end in view as was that o:f the J2 

wri tars, to provide a oonneoting link between the; past pro

genitors and the Mosaic ( Aaronic or 1?riestly)family), together 

with auoh important considerations as the transmission of 

YamJeh's promise through the various patriarohs (28:3; 48:4; 

35: ll) and the ple d.ge of the posse as ion of the· land of Canaan 

by Al)raham' a descendants through the purchase of the Qave of 
22 

Macpjl.elah (Gen. 23) and the burial of the patriarchs therein. 

( 25: 9; 4i~h30 ;, 5'Q: 13 ~::e ~, But all this t as w. as said above, is 

incidental to that which follows and whioh seems to be the 

chief interest of the Priestly School, namely, 0 to present 

~ aystematio view of the origin and the establishment of the 

g:i:·eat theooratio institutions of Israel, so carefully and. 

punctilliously worked out even to such a detail as the trans

ference of the rod that worked suoh wonders, from the hand 

of Iviosea (Ex. 4~l7,20b; 14:6a; 17:5,$} to that of Aaron ~he 

ptiest (7:9, etc.} 

At firat glance, the re fore, this· universal, outlook 

which is cont:ained in the hii:1toric framework to the legjsla.tion 

that follows, i.s but to lead h/aelc to that IJart ioularism which 

was our starting point, that particularism in whio h Ier ool 

is peculiarly related. to Yahweh and in which Yahweh takes up 

His abode among His Chosen People. Seemingly, the Priestly 

Writers have lost stght of their universalism in a llla.Ze;e of 

minute descriptions and meticulate legislation, in a particular

ism which blinded them to the broader horizons beyond their 

______ , ,...., _ ..... -•• ---------- _____ _....,,.._,,,........ JC 4 I I-----

22. Ibid, P• 339. 
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own people and land. That this is. possible and that they were 

not conscious of fhe logical oonsequenoes of their universal 

baokground cannot be denied. But it seems to the present 

writ er that with such a grasp of the sublimity of Deutero ... 

Isaiah's conception o:f Yahweh end His ult'i.mate purpose with 

mank1.nd, which the~/ did po~sess, it seerns most plaua ible that 

they shared also his view with t:egard to the reason for Israel's 

aele:ction. That :they emmciated a.s clearly defined a doctrine 

as his ~•n~ T~Y oannot be asserted, but that with their idea 

of Yahweh's.divine providence so §td:~ua.tely artioulat ed, to

gethe;r with His choioe of Israel to walk with Him and to be 

uprlight, to be an example and a si g:n, a pr oof:Cof Yahweh's 

.favor and potency (Ex. 8:15; 11:9-10 RP), to be .a people 

observing His ways in every act o:f t.h·air li~e. it seems as 

if the mere corellation of Yahweh' a providence abd His selec

tion ·of Israel leads to the same oonolusion at which we 

arrived. with regard to Deutero-Iaaiah; they also had some 

idea of Iara.el as Yahweh's a.otive agent ors ervant. 

And it is in the figure of Israelraa a priestly people 

that v.a find support for this hypothesis. Even if the 

-passage "and ye shall be unto me a kingdom of priests and 

a holy nation" (Ex. 19:6) (Note") bo by other than :Priestly 

W:d.ters, the sentiment behind it is ~riestl y • If it 

originated earlier, it must have been the shibboleth of their 

ewhool also. The entire purpose o:f their legislation wa.a 

to tr:ana:f'orm Israel into just sue h a nation peculiarly "holy" 

unto Yahweh. a nat:ton set apart and so safeguarded from 
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1·1tual unvleanliness as to be priestly in character. But 

the function of the priest was not merely to live apart from 

"profaned" men, ·jealously guarding his ritual cleanliness. 

He was the intermediary betweem Yahweh and the ordinary, un

ordained man. And the general purpo:le of the Priestly 

Writers, with their oarefully planned ~I.1abernacle and· dwellings 

round about it, indinate·a that Israel, as a people of priests, 

waEFr: to play just suoh a role toward the nati one round ab out. 

Nearest to Yahweh'· dwell the P.rieata 1 then the Levites, the 

laJ;'aelites, and· finally the nation.a. A gradation in which 

each group seems to be the intermediary between the one be

low and the one above, leading finally.to Yahweh. But W'e 

need not seek substantiation in such a fantastic aoheme of 

things. We need but m.rk back to the priest of old and to 

examine fdlr a moment his primary functions. 

The prdi.est, from earliest times, as intermediary be ... 

tween God and man was nacesaaTily the interpreter of the 

Divine Will whioh, in the primiti~e period and even much 

later, was ascertained through the manipulation of the Urim 

and Thum:min, or sacred lot, a oustom oommonly practiced by 

the Arabs alllldldtli:er Semitic groups. The ephod• too, played 

some part in his operations, though its exact purpose is not 

clearly understood. ' "The very name which he bore ... 'c ohen' ... 

designated him as the man whose answer unlooked the secrets 
23 

of the unknown, as a soothsayer or wizard." Frequently, he 

is known as the ;'\ "l Iv:> f ti l .::> (from n"', "to shoot n and hence, 

later, "to teach") , the priest that intarp:i:·ets or t eaohes 

,_J II // 23. Kautzsomr ... llDOB; at!t. l?r'lests V.IV, pp. 67 ff. 
_u ..... 
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according to the oracle. Consequently, his teaohing or 

the revelation which he received :from God became known as :'\it~. 

These "teachings" contained the requirements by which the 

deity was to be worshipped, the disti.nctions between "clean" 
24 

and "unoleann and the pronouncements of legal deoisions. 

Contrary to the opinion o:f some, it was not solely the priest's 

prerogative to offer eacrifiaea, for "the competency o:f every 

Israelite to offer saorifioea to Yahweh was recognized" 

( odr:ferings were made by Saul, I Sam. 14:34 f; David., II Sam.6:17f; 

Elijah, I Kings 18; Gideon, Judges 6:24-26, etc.), but it was 

the primary and unique fu.notion of the priests to serve aa 
25. 

the nindispensable med:l.a in 'seeking' or consulti.ng Yahweh. 11 

He gave forth Yahweh's o:rdina.noes ( '-0!>"1Yl as tn II Kings 17:21:)-28) 

and teachings. ~rhese o rd inano:es or :stf:!:..tutee the priests were . 
26 

in charge of and it was their duty to"taaoh" them. Thu.a 

the earliest aanotuariea of Yahweh were more than places at 

which sacrifices were offered and vows disoha.rged.. "To the 

J __ -

Tent of Meeting,whioh was the Mosaic sanotuary, whether original- 1 
' 

ly associated with the ark or not, tradition asserts that 

everyone who sought Yahweh made his way. "It was before the 

Tent of Meeting that Moses is J?robably conceived of as sitting 

to judge the people when they c rune to inquire of YahW!eh 

( E:lt. 18: 15; ~). Thus justice and the equitable settlement 
2r7 

· o:f. disputes between man and. man became associated w1.th religion." 

,,,,,_..,,_....---~--

24. Kuenen N'HUR, pp., 87 ff. 

25. Ibid• p. 82 

26. Ibitl., P• 86 f. 

27. Montefiore - HL, P• 65 
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(of. also Num. 2?:5.£and 27:21). 
I 

Moses was then a "oohen 

moreh'', or oraoular priest such as we have desoribed, and 

although the function of Aaron and his sucoessors became 

somewhat more o ompJ.ex and ritualistic, still this primary 

function of the priests continued on into post-exilio times 

(Note R). In Ma.lachi there is a splendid picture of such 

an ideal prt est and his funotions; true revelation p:vooeeda 
i 
,, from his mouth and. unrighteousness is not found. w;pon his 

. ' 
lips; with Yahweh ha walke·d peacefully and upr:Lghtly. 

causing many to return from their sinful ways. The priests' 

lips have charge of (or preserve) "knowledge 0 (most likely 

an ellipsis for""""" Jl'Jl) .and il "">1n is sought fr OJ!l his 

mouth. In short, he is the messenger of Yahweh Tstbaoth, 

(Mal. 2:6-7). While the priests, in actue.J.ity, did no·t atta:l.n 

to such an exa.li;ed conception, (of. Hosea 4:1-9; Am. 7:14; 

J!}z .. 7~:.21.JJ ,still this \<Was the ideal and it was because the 

priests ae his day were so far removed from it that Malaohi 

. · so bitterly re'b"uked them, not only because of their 1·itual 

neglec}t, but because they paid no heed to Yahweh's ways and 

have not been impatt,:tal in judgment (v.9). It was the priest's 

funotion, at least in the ideal, to impart to the people the· 

"knowledge of Yah1M:lh" (of. Notes .F and S); he was Yahweh's 

interpreter, the "bearer and appointed. upholder o:e His 
28 

r~ght." 

Was this the ideal of the Priestly Writers? There is 

no explioi t s "tatemen t to this effeot to bE1 found in their 

28. Kuenen - ~ffiUR, p. 96 
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writ:l.ngs and seemingly they are primarily concerned in the 

priests' ritual tasks and ceremonial duties, the necessity 

of which we have already noted. And yet, in the light of the 

idealism which pervades the introduction to their legislation 

and the mo:r.al charaoter of so many of their enactments, in 

the light of their conception of Yahweh as "the god· in whose 

name justice was administered, and of whom it oould be said 

that He w1as not known where th.e laws of honour and good faith 
29 

were violated," in the light of all this is it not likely 

that, in the ideal at least, they were in perfect agreeme11.t 

with the lofty prophetic conception of the priesthood and its 

funotion, so aptly and adequately summa1·ized by Malaohi as 
30 

the "trusted. interpretai~ of the deity':'? 

If this be true .. and there is little reason to 

question such a deduction ... then Israel as ·the priest people 

must be oonoeived as fulfilling a similar function (Note T}. 

Even as the priest was anointed with the sa<Jred oil, symbolic 

of Yahweh's spii·it which rested. upon him and endowed. him with 

special insight awl the clear understanding of Yahweh's WaJS;, 

(cf. Note J), is it :n@t possible that these write:r'a lmkewiae 

conoeived of ·tb$'j:.. ii$al Israel of the :future as being similarly 

oonsecrated.? Many of the preoat.tions which they prescribed 

seem• to lead to just such a supposition: the safeguarding 

of the community a.gait.net all¥ impurity, the atoning sacrifice 

29. Ibid.. 

30. Ibid, P.• 104 
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and ceremony for the er.rtire oon~regation on the Day o:e 

Atonement (Lev. 16), the presence of Yahweh within the midst 

of their assembly, but more especially the idea of the sano

tifioa.tion of the entire Congregation of Yahweh." (Lev.l9s2f~.0·:·7~~), 

all this and many more deta.ils seem to warrant the assumption 

that Israel was. in every i~espect, to b eoome not only a holy 

nation 9 a pa;,rtioular'i.stio groupt but, in .addition, a king-

d.om of priests with all its universalist:l,.o implications: a 

;people J>Ossesaed of the ''knowledge of Yahweh", whioh knowledge 

was their treasured and unique possession as a group, from 

Sinai; a people from whom alone the nations might inquire of 

His w.ay and tf whom the~• as priests t might impart His "t eaoh-

ing." (Ie. 4¢:1-2). 

This is in co us onano e with the broader view which we 

know that the Priestly Writers held. in addtt:i.on to their 

narrow particularism. It is in oonsonanoe, especially with 

their marked liberalism with regard to the "strt;l.nger" 

(Lev. 19:34). Su.oh strangers, learning oig the greatness of 

Yahweh, especially through Israel's deli veranoe from Egypt 

(Ex. 7: 3) , through the glory that a.Cl orued to Yahweh "through 

Pharaoh" (Ex. 11: 9-10) and the benefits whioh they have since 

received, these strangers will desire to join this religious 

oommuni ty (re ligioua since the days of Ezekiel when certain 

dogmas became the sine qu·a non for member ship in the ~N,""' ~il\>) 

(of. Note K). They will\inquire o:f Israel as to the require

ments of such admission and the manner of Yahweh's worship. 

.,. 

---~~.l 
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And providedtthat he does "that whioh Yahweh oonnnands'', he 

will be a.ooepted. lie will be JX-ermi tted to Imrtake even of 

the Passover sacri:t'ioe, the annual reminder of the whole 

covenant relation between Yahweh and Israel, provided that 

h:e too enters fully into the speuial covenant between Israel 

and Yahweh by submitting to the rite of oirctunc1sion (Ex.12:43 ff), 

and participates also in Israel's sacrifioea, the only means 

by whieh one of that day oould enter into re·lation with a 

new god. In fact, ''he shall baoome as one born in the land." 

The frequent iteration of the phrase "one law for the home 

born and for the stranger (Lev. 19:34;24:2;Num. 15:15;9:14), 

together with this instance of a liberal "open door" polioy. 

ind.io a.t es that in a practical way the wri tars of' this school 

sought to extend the knowibe.dge and worship of Yahweh. Not 
·r,J 

promiaouously ·or heedlessly, as did many of the assimtlation ... 
. 1 ..... 

ists mentioned above. for they were oategorioally opposed to 

intermarriage ( cf. Gen. 26:3LJ, f; 28:1; 27:46) in view of the 

exigencies of the ir\day, but gradually and rat ianally to ta1r.e 

into the Congregation of Israel those who sought such mem ... 

berahip. Through Israel, them, as the priest people, as the 

peculiar possessionpf Yahweh, His religion was to be e:>etended 

to all who sought Him and in this way it seems that the 

Pri eatly Oode provides the means by whioh mankind will return 

to Yahweh, its original estate. In practice these writers 

resemble Ezekiel, except that they are much more lenient and 

liberal to the Stttl'a.nger; in theory they approximate t at least, 

u ... 
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the universalism of Deutero-Isaiah, exoel)t for their more 

praoti cal and expedient methods of achieving his end.. A· 

compromise has been rea.ch.ed that includes the better and mare 

necessary elements of both particularism and universalism. 

To summarise the oontribut ion of the l?ri estly Code, 

we might say that its writers oonceive of Israel as a well 

regulated and. caref'W:lly sa:f'eguarded theocracy, a priest people 

chosen by Yahweh to minister unto mankind, to interpret His 

will and to bring Hia ;i,•n and l!>D\110 , His revelation 

to the other peoples. (as in Ie;;i,:::42:1 .. 2). Israel was the 

special favorite of Yahweh, .to.:be'·isu:t'a, ·t·he very salt of the 

earth, His first-born( Israel being the first-born son of a 

series of :first~borna ... Gen. lO:la; 11: 10-2'7-: ~lf.l·· 25~25·1)·'~ ~, 
Y . t • I t 

(1.,l~j, 

but only because a:n upright people, walking with Him (17:1) 

oould they better 

Israel from Egypt 

waters of the Hed 

fulfill lDls purpose. Yahweh had redeemed 

(Ex. 7:4-5); He rad guided 1 t through the 
\ 

Sea (14:4,17): had lead and sustained( 17:1} 

'it in the wilderness (16:12.32); and 1).a.d given it the land 

of Canaan aa an inheritance (Ex. 6:7i Gen. 17t8) primarily 

for the sake of His Name, that the knowledge of His power 

and His fame might spread abroad. In addi·tion, He had entered 

into a oov·G.mant with Israel (Gen. 17:7,8) that the.y might 

b:e to Him for a people and I-le to them :for a god (Ex. 6•7), 

that He might reveal to them His law in order that they 

might be duly oonsecrated unto Him as His priest people, 
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possessed of the full knowledge of Him, whio h knowledge alone, 

when possessed by the· whole of mankind, could bx•ing about the 

restbration of that pristine age of happiness and universal 

concord. Therefore Israel's ,moat fundamental institutions 

are seemingly prescribed for humanity at large (Note T}. 
. . 

It had. been so at the beginning. Yahweh's will had been 

:revealed to all mankind. But they had strayed from His path 

and now Israel had been chosen to bring man back to that up

rightness and godlikeness whioh alone was pleasing to Yahweh 

(Gen. 6:9). Israel was to be oonverted into a holy nation 

and protected by every precaution from foreign and heathen 

influence, that it might beoome like Yahweh "godlike" (19:2~-...Lev;.). 

Every act of its life was to be an "imi.tatio dein, to ·be 

patte:i:·ned after a divine"idee.l"t even to the m1nutest detail, 

in order that it - aJ:J.d mankind at large - might onoe again 

be truly made in the "image of Yahwehn (Gen. 1:26). This. 

and this alone, could have been the purpose for which a great 

universal god could have selected a particular people: that 

creation might agaim;become one unified whlble, that mankind, 

descended from a common anoei:Jtry, all of the same kin but now 

diepe rsed and disparate, might again bee orn.e one, godlike 

creation, holy even as Yahweh their God was holy. 

The grand soheme of the Priestly Writers· is now un

fold.ad in all its depth ancl sublimity. Mankind, dispossessed 

of its primeval revelation and knowledge because of its sin

fulness, is to regain its former mol3t valued possession through 

Yahweh's ohosen ministers, tried and tested, in the stories 

' 

: ' 
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of the Pa~riarchs and the wi!tderness wanderings; trained and 

oona0orated through the priestly legislation, respected and 

sought out for instruction because of Yahweh's special mani

festations to them; Israel, Yahweh's holy nation and the · 

kingdom of priests, destined to fill the world. with a know

ledge of Him,even as the waters cover the sea. To repeat: 

al though the priests were perhaps too rigorous in their 

ritual demands, designed to meet the critical situation 

which confronted them, although they may have become lost in 

the labyrinhh of their legislative enactments. formulated to 

bring baok their peo:pl e to a recognition and constant reinin

der of Yahweh, thei:r• only God (Ex. 28:29, but eap;icially 

Num. 10:10), still they did break through the limits of national 

interest anrl t:ransoended this well recognized and pronounced 

pa.rtioularism, reaching as perfect a compromise as was possible 

i:n their day; the practical particularism of Ezekiel, reoon ... 

oiled to the vision and unlversal aBpira.tion of Deutero ... lsaiah. 

·JL: •• 
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CONCLUSION 
... ! t .... "" 

It is our hope that the oonolusions1arrived at in 

the previous ohapter, together with the arguments adduced 

to establish their validity, will meet with the l,lpprove,l 

o:f those whose background and scholarship render them better 

able to judge. For the rest of this thesis no originality 

is claimed, f<D:r we have.' ·merely attempted to trace the rise 

and development of the two doctrines of. partioulnrism and 

universal ism, to show the gradual progression of early 

Israel's religious history out of a narrow nationalism toward 

the broad universal ideal. We have beoome. aoquainrtled w1:Lth 

a problem that :t.s all-absorbing and whioh haa dominatea. the 

subsequent history o:E' Judaism. lvJ.~i.ny ramifioations have 

suggeate d themselves, whioh might have, been developed more 

fully and in greater detail, but which have been omitted in 

order that the main theme might not be obscured by too many 

digressions and that we might retain an interest and an im

petus to pursue further study in this field, for w 0 have 

but superficially scratched the aurfaoe, leaving much more 

to be discovered in the rioh and fertile soil beneath. 

This muoh, however, we have achieved~ l!1rom the earliest 

be'ginnings of Israel as a nation, through tts variO'{lS 

viotori es and viciss1tudas ... the monarchy, the dispersion, 

the exile, and. the restoration,"" almost from its very source, 

we have followed the course of these two streams, now 
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flowing apart, now oonm1ingling their waters into a mighty 

and powerful torrent. But we have not continued on through 

the suoceed.ing stages of Israel's history whioh, togetmr 

with the many extraneous. problems already presented, would 

furnish interesting anc-1 abundant material for further re

search. .B1or, if the story of the people of Israel provides 

·any unbroken thread, any single motif, or even dramat1.c con

flict within itself, it is the struggle of these two ideas 

for supremacy, and the repeated attempts to reconcile them 

into that loftiest conception of universalism with Israel as 

God's instrument, or servant, destined to bring about that 

ttstate of human perfection ancl bliss which :i.s lthe final igoaa 

of all history and the fullest revelEition of His glory." 

I 
'! 



. -
j -, . ·, 

i . 

------~-·------- .. ··-·----------·-·· -------

136. 

NOTI~S. 
W>•& I '"""' I 

No:ta A. 

The historiui ty of Moses has at various times been 
called into question, but moot soholars are agreed that the 
general outline of the Nios es traditions is histo:eic. "His 
descent from the tribe of' Levi, n writes Kaut zsch<. , "his name 
Moal.:J4:., his flight to Sinai on account o:f' some homioide, his 
marr:i.age with a Midianite :priest's daughter, Zipporah ••••• 
his del~veranoe of a group of Iaraeli tish serfs ••••• his 
brother Aaron and sister Miriam ••••• the prolonged sojourn 
at Kade sh and his aJea.th on the east side of the· Jordan: 
(these facts) are beyonlf suspioj.o:m and their invention is 
either inconoeivable or at least extremely improbable. 0 1 

Aooepttiing this as t.:iru.e, the general conclusions wi·th 
regard to the pext he played in the introduction of a pa:rti
oular deity, Yahweh by name, is also beyond. question. "Since 
the time o:f Stade," says H.P.Smith, "the Kenite h~othesis 
haa fourid great f a.vor among suhola.:r.s, in general." and it 
ia this hypothesis which_ warrants the conolirni.ons arrived 
at by Dr, Morgenstern, ae quoted above. '11he descent of 
Moses from the tribe of Le¥i; and its aasociatio11 in tradi· 
tiori :With Simeon, Judah ( 29 :;53 ... 34) and the faut that Jud ah 
was . so closely asaooiated with the Kenites who accompanied 
(under the lef.1.dership of Hobab) the Israelites (Judg•l:l6} 
and again the relationship between Judah and. ·Simeon 
(Judg .. 1:3; Gen. 49:5 f); all this leads to the conclusion 
arrived at above, that Moses led this group of tribes -
Judah, Simeon, Levi ... rathta!r than tm Ephraim-Manasseh group, 
based on th·e purely fictitious ·eitory of' Joseph (of. 
Mor gens tern ... Biblical. Tll.e_pphand:ae, PP• 171 ff; Budde -
Reli-gion of Israel Before the Exile, etc.). 

Note B. 

The fa.at that Deborah issues her oall intthe name 
of Yahweh has rf;].ised the issue as to just how, if this god 
was introdtio ed. only to the Judah trib'ea, His name had. per
meated this :f'a.r north. The :fact that Hebel' and Jael, the 
Xenites, are mentioned (of. Note A) seenf! to ~ndica:te that 

.·the Judah tribes ;were already in the land but were not sum
moned because they were completely cut off' from the North 
by strong Canaanite settlements rounc.l about Jerusalem, and 

--""'---· -· --·_.....~~·-·---.. ·-·-~· -·p--------------------
l. Kautzaohv; - HDOB Q Art. "Israel11

• 

2. Smith - RBI. P• 53 
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alao the lack of esprit' d~corps between North and South, but bhe 
:faot that by the time of Eli., not over a century later, the 
tribal prthests of Ephraim were of the Levitioal family, 
seems to indlc;ate1.Jtbat some members of the tribe of Levi had 
migrated northward, carrying with them the name and reputation 
of Yahweh. The other alterr:iative, offered by Dr. Morgenstern, 
aa to the common appellaM.ve "Yahweh" 1 is also quite 
ple.us ible. 

Note c. 
1$ Iii J I I 4 

·Dr. Buttenwi. ese:r, in his "Prophets of Is rue l", sets 
forth abundant and seemingly inoontrovert11,le proof that the 
pi·ophets, from Amos to Jeremiah, predicted a complete and 
absolute doom to befall their entire na.tj,on. Beoauae of the 
hopeless corruption of their contemporaries and the insuper
able distance between them ahd th~ prophetic view of rel'igion, 
there was no possible hope of repentance, v\lhich alone oould .. 
haye spared them. 1'he•:above .. ment ioned scholar, however. 
denies that they W·ere pessimists in the aen.c:;ie that they did 
not see beyond this destruction, but in eaoh one of them, 
including .even Amos, he di so ova rs some :future ho1>e of a 
regenswate Israel which would bring the knowled&;e of Yahweh 
to the peoples of the earth. To quote his apt and well
rememb ered phrase, "They were but sowing the ~eed, the m.rvest 
of which would be reaped in some future age." From this 
point o:f view we have departed somewhat, e ap:i oially with 
regard to Amos and Hosea., but we present his ViiBW also for 
the sake of o ompleteness, and also as an inetanele of' one of 
those many :problems whioh time and. space pi·events us from 
discussing more fully. 

Note D. --
The verse in Amos 3: 2 ts to be trans mated as Dr. 

But·tenwieser has indicated: "Hea:r this word. which Yahweh hath 
pronouneed against you, O Israelites, against the whole 
tace whioh I led forth from Egypt. Verily, I have taken 
more care of. you than o:f any other race of the earth, hence 
I will vis it all your sins upon you~ 11 

The usual translation, nyou only have I known 11 would 
be ahtithetioa1::1and inconsistent wit'h,""Amos• conception of a 
universal god who has not only delivered Iaraei from Egypt, 

1 Oli I< l Mil: •~··-------------------------

3. Buttenwieser • Chapts. III,IV,V,VI, ~sp. pp~ l77M8, 
( 301 ;f ancl with regard to the en ti :re land 
being prey to destruction, see-pp:-225:237). 
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but also other nations who, were similarly the victims of 
injustice and oppression and to Whom the Israelites are in 
no wise better than the despised Negro raoes · ( 9:7). But 
trans la.ting Jl"> as be~.ng intensive rather than restrictive 
and ~.'T" as denoting 11 God'S. providential care" (as in 
Hosea 13:5; Ps. 1:6) with }~ used as the }Y.:> o:f com:parisont 
the meaning becomes clear. Yahweh. Who has dominion over 
all peoples ,};I.as esp eoiaJ.ly favored. Iara.al in the past, and 
therefore did .axpect even greater obedience from them, but 
now, because of their shortcomings, He must more severly 
requite them for thei:x· sins. Israel :l.s still Yahweh's chosen 
one and specially ~avored, but He is not limited to this 
partioular nation. 

Note E. 

The interesting problem as to the origin of' Amoa' 
universalism cannot be :iisousaed herein. The qu,aation, how
ever, aa to whether it blossomed forth out of the innate 
genius of the ·prophet or waether it was his personal and 
exalted reaction to the conditions of his day, especially 
to th&' Assyrian oonoept of world unification achieved through 
conquest under a world God Afifhu:tt' is a vital one, but not 
wholly :relevant to our theme, for, by whatever. means it 
arose, Amos' idea far. surpassed that o:f~ any 'b.hat had gone 
before in his profound doctrine of the supr·emaoy of Yahlveh, 
to be achieved through justice and. righteousness. 

The term nknowing Yahwehn, while used in the Bible 
w:l.th several different connotations, is yet expressive of 
one fundamental idea. It is employed, especially in Ezekiel, 
to mean mere oognitiont the .aoknowledgment of Yahweh's 
su1)remaoy and power (Ez. 20:38; 21:5; also Ex. 29:46, etQ. ). 
But fretu.ently the term also implies a knowledge not merely 
of His €1oxi~:rtenoe and specj.aJ. ma.r1i:f'eatations (ts. 45:3; 
Ez. 33:29, eto), but also of His several attributes (Deut. 7:9) 
Bee au.se of His great power, in later Biblical pas~ ages, 
to recognize Him is also to admit His supremacy over all 
oth!JJr gods (E.2f.· l4:18i Bz. 38:23) and hence to seek His 
protection also. In ord.er to attain this, however, a know
ledge of the means by which He might be propitiated or His 
favor secured., must be gained., and thus to''know Yahweh" eomes 
to mean a comprehension of His way, or of His 11squ.irements 

~~--·-·-··---·~~~~~--~--·------~--~--------------~-----

4. Buttenwieser - POI, p. 307; N.l. I 
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for worship. At first, a.rt& even lat er in Ezekiel and in the 
:Pri eat ly. Oode, this may have included only those saori:f'ioial 
i'ites and special ritualistic observanoes by whimh a people 
sought. its God. But in prophetio times the term included 
all those demand.~ whioh Yalw eh made of His people, especially 
the demands of righteousness and moral livi.ng. A s;triking 
proof of this fact is to be .found in Jeremiah ( 22:16). where 
the practicing of justioe and righteousness, the judging\of 
the cause of the poor, is oo.nsider-ed and. construed as com ... 
prmaing ·a knowledge of YallWJeh. Again, in another chapter, 
( 9t22), Jeremiah expresses the same though'!;, ... that to know 
Yahweh is to know that He is One who na.oth work love, justice• 
and righteousness in the wo·rld .. " From such passages, and 
from many others that oould. be gathered from the other prophets 
where to know Yahweh is to also know, or p:raotio e, i•ighteous
ness and to observe YaJ::wweh's revelation, {especially Hosea 4:1; 
6; where knowledge of Yahweh is related. solely to truth and 
mercy and abiding by Yabrveh's law. of. Hosea 6:6; Micah 3:1; 
Ia. 51:.7; also importo.nt pas~a.ge Is. 11:2 :ff). lPromthe 
foregoing discussion ;lt can be easily maintained that knowing 
Yahweh implied the uknowled.ge of Goo. in its highest sense, 
lnoluding obedience, ,,5 and the realization "that God controls 
the universe in aocordanoe with the moral law and tha.t to 
kµow God means to live in acoordance with the moral law.n6 

Note G. ---
In refutation of those who assert that Chapter III 

is not an integral part of Hosea's work, Dr. Buttemvieser 
remarks: "'I'here is no partiola of ground for die carding 
Chapter III. 1,ut every reason to consider it genuine ••••• 
interpolation~ p~rtioularly such lengthy and material ones 
as would be Chapter III and Chapter II:l6-25 never f'it in 
he..rrnoniuusly with the work of the or igina.1 author, but in
variably betray themselves through some more or leas strik ... 
ing disorapancy. 11 7 

A detailed: 0.w.1d thorough discussionnof the question 
as to ~1U.:at·1 ·tat what point the concept ion of absolute monotheism 
arose in Israel we cannot enter into, but a few words in 
aubatantia.tion ot the :point of view presented in this thesis 
are necessary. With Kuenen, we feel justified in maintaining 

-----·-----. .........._..----------·-~' .. _ .... 

5. Definition in Brown, Dri~er, Briggs' Diet.· · 

6. Buttenwieser - POI, p. 145, N.2. 

7. Buttenwieser - POI, pp24l-243. 
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that the "sole existence mf Yahweh,. with the converse doctrine 
of the absolute non-existence oig 'the other gods' is not 
expressly taught be:f'ore Deuteronomy and Jeremiah. 11 8 Isaiah's 
conception of 'Yahweh as a univerwal god whose Tl:t::> filled 
the whole world was a\J..ong step in that direction, .but tt 
seems that "to Isaiah.as well as to Hosea the images and 
the godf.l they re:preaented are identioal, "~ and hence their 
reality is not denied by him, fQ,r his invective against· the 
worship of them ia so frequent as to preclude this :ff'aot. 
But we must disagree ev:en with Kuenen's judgment and extend 
the rise of an ab$olute unquestioned monotheism beyond the 
time even of Deuteronomy. In Deuteronomy. to be sure, theiee 
is the idea o:f.' Yahweh as One• but it seems that this oneness 
refers to Israel alone. He is the sole god for Israel, but 
He is the nGod of S,!)dS and Iiord of lords" (10:17), who assiEms 
the hos:ts of the heavens for other p°ftoj;)!es to aerva ( 4: 19 Die) 
who is j ealoua for the sole worship of His people lest they 
take unto themselves other gods whose reality is seemingly 
not c1uestioned. {5:7-9). Ti~ue enough, the phrase does ovcur 
"He is God in he~ven and there is none 1e.lsen, but this too 
belongs to tht~ later secondary strata, v and ia in contra
distinction to the tenure of the rest of Deuteronomy, and 
even portions of n2, auoh as 28: 64) with its frequent in
vectives against nother gods" and Israel's apostasy to them. 
In Jeremiah, if 16:1'3 be genuine (of. Su1>ra, p.4:2 f ), then 
we have a rather foroeful denial of the val:ldity and worth· 
of other gods, who are nought but vanities. In 2: ll alsor•1 
he refers to other gods as 0'"~"N '!K~ . while in 2:5 he 
again uses the term ?:i..., , which might imply that they 
are things of vanity, o:f' no profit for Igira~l.,, but the 
absolute. non ... exi,s.t!uoe of which he does not assert, whereas 
his continued aouusat!on ~gainst Israel is their md.olatrous 
walking after other gods (7:9; 3:6-12). Just what .Jeremtah 
meant by the term ~:::z.":"1 is difficult to determine, for he 
may have implied simply that there w1as no profit or help in 
them~ that they .. were lying delusions and then, on the other 
hand, he may by this term have affirmed their absolute non ... 
existence and referred to "otbl:r gods" simply tLtlinthe language 
of his contemporaries, as it seems the Priestly Writers, 
desp'i.te their lofty monotheism and universal god conception, 
also did (Num. 33:4), Into this .VIA3 cannot go more deeply 
but it is apparent that there is evidenoe for both points of 
view, that the struggle between the old conoepti on and the 
new has seemingly not yet ended within his time, and henoe 
it is not erroneous to state that the emphatio, categorical, 
absolute denial. of the existence of otb::nr gods did not occur 
until the advent of Deutero-Isaiah. ~ 

8. Kuenen - .NRUR, P• 340 f. 

9. Montefiore HL, '.P• 137 

10. Carpenter - Harford - IH, p. 520 
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Note 1. 
4 .... ,.,., 

!i'he treatment of the '1 ')\ , or sojourner dwelling in 
the midst of Israe~ by various writers is an interesting one, 
but one whiclh cannot be dealti with fully here. We have 
noted already Ezekiel's violent objection to "foreigners" 
participating in Temple rites. In Deuteronomy, greater stress 

tf is plaoed upon the privelege~ and protection w:hich a "'I~ L 
r: ought to enjoy, although a D'"' passage exoludes from the" 7al? 11 

~· an Ammonite and a lvioabite even to the tenth generation, .. 
·1 (Deut. 23:4). Frequent. exhortations are ma.de to treat him 
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k1ndly (Deut. 10:19; 26:12) anc1 to protect him from lnjustioe 
(1:16; 24:17) but it was not until the time of the Priestly 
School, when, born put of the newpro:limity to the strangers 
in the exile and also out of the added emphasis plaoed on 
Israel as a uholy people", ~ upon the stranger also 
devolved the duty of :remaining "clean" and "undefiled". 
It was then that there was stressed the d.G>oti~ine of. "one law· 
:for the homeborn and the stranger that sojourneth among you" 

(E:x;. 12:49; Lev. 24:22; Num. 15:16). Suoh ideas are found in 
Deuteronomy also (Deut. 16:10 f; 16:!3 fl· 5:14, etc.)• but 
it is J? that moat of the duties_, .• oivil Lev. 24:22), moral 
(18:26), or ceremonial (Ex. 12:19; Lev. 16:29) enjoined upon 
the Israelites were also demanded of him. !J:riveleges also 
were extended to him (l~x. 20:10); he was, in t:tuth. like one 
born in the[land :f:'or only t~us could Israel,. the holy people 
be adequately protected and.(as is pointed out in Chapter 5) 9 
iitl was in this way, through the extension of the forms of 
Juda.ism to

1
the 11atranger" that its universal ideal could be 

achieved. J. · 

Mote J. --
The idea of Yahweh's spirit being poured forth upon 

Israel.once more restored to Yahweh, has deeper implications 
than the mare expression in itself indicates. The person 
possessed o:f Yahweh' a ·spirit is in many respeots d.ifferen
tia ted from the rest of mankind. '11his idea dates baclc to"'''· 
earliest times, when one who was anointed with holy oil ·i -,!;\', 

was supposedly endowed,,. through this process,, with Yahwehl s 
spirit. The material means used ~ the oil ... was the medium 
or symbol by which the anointed man came into possession of 
the n1Ti.. n11 oar:cying with it the nsymbol1~ transfer of 

·qualities associated with the divine esaence. 11 ~I1hus, 
after Samu.el anoints Saul, he becomes gifted with olairvo~ant 
power and is recognized as the o·n'!:I~ w·~ ( I Sam. 10: l ff}. 

11. HDOB Art. "Ger", p. 156 f. 

12. HDOB Art. "Anointing", P• 556. 
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David• through anointment, is granted his kingliness, possessed 
of greater power and strength (16:13) indicating "an actual 
tranlfffer o:f divine powers to the person a.nointed.u 

Later, even though the ceremony was not actually per
formed, certain persons were regarded as Yahweh's anointed 
ones, possessing "His spirit" ( I Kings 19:16 ). '.l.

1his 
spirit grants even special craftsmanship (JlJx. 31:8), the a
l:;>ility to interpret dreams (.Gen 41: 38) and extraordinary 
powers:.:i ( II Kings 2: 15 ) • In the lat er writings, however, 
the possession of Yahweh's spirit endowed one with higher 
s·:12iri tual powers. As the :!filea of Yahweh became more spiri
tualized, so one possessing His spirit has gained more exalted 
attributes. Thia idea of the spirit of Yahweh is well sum
marized in the post-exilic passagel3 in Isaiah 11:1 ff., 
where there is delineated the Davidio king who is to reign 
over the rc~stored kingdom. The spirit of Yahweh which ho 
possesses gives himwtsdom and understanding (v.2) and the 
clear and comprehensive "knowledge of Yahweh" (Note :in. It 
enables him to b$ure in judgment (v.3)V\!L.tl:;i fi. sense of righteous
ness toward the 'poor and the downtrodden. By a mere word 
he punishes evil-doers. He has insight into the essence of 
things and is a s talw§.rt and unerring ohampion of justice 
(vv.3-5). Thus Yahweh's spirit resting on a person gives him 
possession of that perfect knowledge of Hie way which the 
prophets had enjoined (Note F). And 9 in addition, it gives 
him the will and facility to enforce his way upon men (vv4,5). 
Thus 9 when Ezekiel. speaks of the spirit of YabNeh being 
poured forth upon an entire people (37:14), he has, in all 
likelihood, this idea in mind, but if it had hot quite reached 
this stage as yet, it is surely implied in Deutero-Isaiah's 
picture of Yahweh's servant consecrated unto him and with 
His spirit resting upon him, for it is just such things of 
which the servant is ~assessed and which the servant i$ to 
achieve (44:3; 42:1-4). It must also, in view of the priest's 
function as teacher and judge, as intermediary bet\veen Yahweh 
and man in a moral as well as a ritual sense (infra p.125ff; 
Note R) be-oo ·included ~ in the idea o:f the :priest as 
Yahweh's anointed. And if the inference be ,ge~mitted, it is 
most likel:.v true that even as in other oases.A the material 
unguent is omitted but the person is set apar't and regarded 
as possessed of Yahw&h' s spirit, so in regard to Israel, "set 
apart for a p.art icular religioue work or use, as marked by 
some typical or symbolic rite, nl4 Israel, in the Priestly 
Code, is consecrated and dedicated to Yahweh as a holy people 
possessed of Hie spirit, fulfilling the function of His 
anointed ones. (Is. 11:1-5). 

13. Gray - ICO(f,p. 215,223; Cheyne - Introd. 9 pp. 59-62. 

14. Definition of'Cmnseoration~in H.ERE Vol. IV., p. 58. 
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Note K. . .... ·-· 
While there d ia. exist such skept io ism as described aboye, 

certa.:il.n acts of wo I'S hip were intern3 ifie d by the Exile. It 
was the Sabbath and the :dte of circumcision, whioh could be 
observed by the individual even outside of Palestine,(the 
Sabbath saorJ.fice not having .been commanded until the P 
Code) which were given :fresh emphasis by the Exile and which 
constituted the main acts of' worship dli'r1ng the dis1mrsion. 
Bl!>th the Sabbath and circumcision had fallen somewhat into / ~~ 
desuetude in the hectic years that preceded the destruction, ' 
but now both institutions were stressed as a means to dis
tinguish the Israelite from his heathen neighbors. Absten-
tion from work is to be mo st rigorously enforced and violatj_on 
of this injunction is to be punished by death ( Num.15: 32 ... 36 )(µ.) 
and even :l.n such a sacred enterprise as the erection of the 
Tabernacle. it must be observed (Ex. 31:12 ... 17).. ButL:it was 
to be not mere~y a rest day, negative in ·characte~, but a day of 
worship fEz. 46:3) and later (P} a day on which additional 
offerings were to be required ( Num. 2[i: 10). Similarly, cir .. 
cumcision for which there is no specific .legisla.tio:r.i in the 
earlier codes 11 in P becomes a pre script ton 'of' first magnitude, 
being placed above the Mosaic rj.tual, and eee..ond in dignity 
only to the Sabbath, •• •t-• ••• as a sign of the national 
covenant with Yabl/Jeh. 11 10 Israel in Exile did not cease to be 
a. religious group, but now without _any nation or land it 
became gnsjz that, a 7,.-,p or 11 Chu1·ch 11 , a.Congrogatj.on to 
whioh one belonged not merely through residence in the land 
of Yahweh, but by the observance of o eTtain specific and 
particular rights and by the belie.f in Him and His unique 
attrihu.tea. 

i 
,,..."fl-J._f 

/' 
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These passages in Is. 21:1-10; 13t2"" Ch. J.4:1-~~3 a.re 
attributed by Montefiore to .th.is period preoedin.g the des
truotion of Bigylon, but Buttenw:i.eaer regards J1_ as a vaticinium 
post even.tum. At any rate, the thou~ht·rei'lects the 
part ieula:ris tic reactions and national aspi:Vations growing 
out of the Exile. 

That the word 7rrc:s is to be translated as that which 
is in accor.da.nce with Yahweh's purpose is discernible 
throughout Deutero-Isaiah's prophecies, but in the verse 
43:9 (cf. 41:26) where the analogy to a law court is drawn 

l ~· o. Skinner - lCCv,P• 297 

16. Buttenwieser - POI, Po288t n.l; Montefi:o:ve - HL, p. 263 
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and the judgement pronounced is nv.::>"""' used in relation 
to 1p-r-:s~1. we have even more adequate proof •. Thus ?''::S 
ooi:aes to mec;m that which is true, or right, or in accordanoe 
with, Yahweh's purpose, whiuh is ever true and. right. For this 
reason the parallel between .:i.•\!> (Gen. l) and i' '~ 
has been thought justifiable (Supra , p. 117 ). 

The .... '""'r:i..~is herein rega:Cded as th:e future Israel, 
transformed and restored to Yahweh. The fao.t that there are 
~assages which olearly refer to an Israel within an Israel 
(49:6; 50:10), need not concern us here. Most probably the 
prophet c0nceived of a small minority becoming converted to 
Yahweh, .first.; throughtthem, Israel, as a whole would arise 
regenerated and purged, but in the last analysis it was to 
be Israel. Yahweh's Chosen People that was to become the 
"servant of God" and the 11 light tco the nations. n ~f.1hat the 
servant is not to be regarded as a single individual is 
now too well accepte1

7
a theory among Biblical scholars to 

be discussed herein. . 

Al though we have studied the Prie stlJ1 -~ode n in 
dissection", according to its various strata, our treatment 
will be to regard it as a whole, It is to be granted that 
there are inconsistencies and even oontradiotions in these 
diverse strata, suoh as the anointing only of the High Priest 
in Ex. 27 and ~ev. 8 and of the ordinary priests a.lso7 in 

, Ex. 28:41; 30:30. There are variants in relation to the 
Dwelling, its size and equipment, the calendar, its duties 
and ritual requirements, but the majority of these diver
genoes: do not eff'eot materially our main theme. Since it 
is likely that the Holiness Code originated quite late 
(prolmbly eilien after the Heturn) the fundamental and general 
ideas of these writers are muoh the same. Some may have 
bean rigid ritualists, others liberal universalists, while 
still otm rs may have represented both views ;and it is to 
these latter red.aotore, most likely, that we owe this Code 
and i3t.scoo1npro.fui.se, including both elements. Hence, for the 
purpoo)e .. of clarity and of presenting a unified view of' the ii.· 
final wo·rk, we have refrained from treating it according to 
its many strata, but rather as a uri.it welded into a harmonious 
whole out of its variety of component parts • 

---- ·-------~·--·-· --
17. Buttemvieser - Class Notes. 

Skinner - CBI (XL-LXVI), pp. 233 ff. 
Smith - ROI, P• 257 
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Note :P. --
It is to be noted also that even with_ regard to a 

'detailed description of the ark, the Priestly Writers illustrate 
their penchant for representing all things, even down to the 
minutest considerati ona, as originating with Yahweh and. as 
be1.ng a part of the di vine scheme of things, he1·e with regard 
to the ark, and mankind in general; later with regard to the 
Tabernacle and cult, and Israel, in particular. But the princi
ple that all things muat be according to a divine pa:btern 
applies in both instances. 

The verses 19: 5-6, which are erroneously attr1buted 
to the Elohist Code by many oommentators,18 the lateness of its 
origin cannot be gainsaid in view of the idea of a "holy people" 
expressed therein, which idea, as we have seen, waa first ex
pressed by Ezekiel,. but which was elabors:ted by the Priestly 
Wri tera. The expression "'n ~' ).t> o~ is also late (being 
found elsewhere only in Deut. 26: 18; Jvialaohi 3: 17; I Ohr. 29: 3}. 
The entire passage is seemingly composite. Whether 3b belongs 
to the Deuteronomi.c redactors or P is to be questioned, but 
the entir~ passage 3b~6 must be very late, either Priestly or, 
as in Be.entsoh, RD19. In any event, the thought is Priestly: 
the conception of a holy people is its theme throughout 
(Lev. 19:2; 20:7 f)t while the ritual safeguards. the plan of 
organization. the conception of Israel as the 111il~ <":>..,-~>, all 
this indicates that it was just suoh a c •J °t'r:> J""::l~V'.>r::> whioh 
the Priestly W:r:i.ters aimed to create. Even if the verse is 
not actually by :P, the idea conttiined therein is most assuredly 
shared. by him. 

Further evidence of the oracular or teaching function 
of the priest existing in later times is to be /Q>und in such 
:passages as Jer. 14:18; Is. 28:19; Micah 3:6 f, ;;;;~): Ez. 44:24) 
an<;l by the care with which the J?riestly Writers legislate :for 
the ephoa.. and the Urim and 11hummin as part of the priest' a 
vesture (Ex. 28:28 ff), and the use to which it is put in 
seeking judgments (Num. 27:21). They do thus continueito be. 
at least in the ideal, that "positive force for inatruotion 
(Ez. 44:24; Deut. 33:10) and reproof in :righteousness11 21 which 
Malachi .deaoribed as their major function. 

18. Ohfltrt in Holzipger - Einleitung 
19. Eaentsch - ELN, J?• 172. 
20. Suttenwieser - POI, p. 1.13 f. 
21. J.M.P.Smith - ICCM • P• 38 



.-.• ;f •. 

.; / . " 

. ; 
] t; 

Note s. 
In suppo1·t of. the inferences made with rega;cd to Israel 

as. the "priest people" with mucih the same purpcs e to .. perform 
as had the servant, we might quote Carpenter-Hardtord: "Though 
( P is) specifio with regard to its (Israel' a )role among the 
nations, st~~l its calling as a dedicated people is repeatedly 
mentioned." The siglil.ifioance oft his ded.ioation or conae-
oration is discussed above (Note J), blilt ilt is of further 
signifioanoe that the same terms of consecration (though no 
actual anointing is :performed.), which, as we hav~3 seen, is not 
a·baolutely essential) is used with regard to the entire 
oommunity ( Lev. 20:8), as is with regard to the priest 
(Lev. 21:23; 22:9), Yahweh has vJ:-rpY.> ., not "made holy". but 

"set apart'', or "regards as conseorated", . Israel as a~eg~j;l£!! 
as well as the priest, and thus the greatl)ulk of the 'Priestly 
legislation is not merely :for the 12riests, but prima:bily for 
the members of the Oongregation. 11 23 

The idea "servant of Yahwehn i tseJ.f is quite clearly 
stated in one passage (Lev. 25:55) whioh in itself would offer 
no proof, but the analogy between the priest people and the 
servant, between prophet and ideal priest is so m~rked that 
the verse is not without significianoe. Thus, the practical 
progra:m of the priests, in the light of this added evi.danoe, 
seems to have be en the "training of a holy nation who, by un ... 
divided allegiance to their God should sanotify His Name 0 , out 
of whioh "grew the larger anl fuller ooncept'S.on of a conversion 
of the heathen nation to the true religion. 11 24 

We have seen (Note l{) the importance which the Sabbath 
and ciroumcision assumed in, the ex.ilia and pcrat-exilio periods. 
Now, in regard to both these most fundamental institutions in 
Israel, which were looked upon as d.istingu:i.shing :features of 
Yahweh's people, a bw9ader view is taken. The reason for the 
~abb ath is al tared. It is not only ordained for huma.ni tarian 
considerations, but ratheJr beoause Yahweh rested thereon 
(Gen. 2::~-~; Ex. 20:11; 31:17) and its observanoe is incumbent 
even upon the "stranger" (v.10). But further, it was first 
hallowed, long before Israel oame into consideration and is 
thus ordained for all mankind. Circumcision, too, is to be 

2 0 
/:J• Carpenter-Harford - ItR. p. 234 

23. HDOB - Art. "Priests" ... Vol. Iv. p. 82 

24. lvlontefiore - HL, p. 125. 
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extended to those who seek to join Israel's :iranks, while 
even the J?aasover, also a most dist inot 1.ve feature of Yahweh' a 
worship and reminiscent of Israel's deliverance and election 
(Ex. 12:14-20) can be shared by the stranger provided that 
he submit~ to the rite of oiroumoiaion. (Ex~ 12:44,48). 
Thus, if these basic institutions are also ordained seemingly 
for the nations as well as Israel, then it is apparent that 
through Israel the peoples are to learn the true worship of 
Yahweh in other respects, as well. Yahwehrp t:P,rough Israel, 
reveals His will to mankind, that not only Israel will"lteep 
His Sabbatl:J.S", in imitation of its God, and observe His ws.~ 
in general, but that humanity at large will once more walk 
in Yahweh's path as in the days of creation. 
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