
ABSTRACT 

A TRANSLATION AND CRITICAL ANALYSIS OF MIDRASH YONAH 

ERIC EISENK.RAMER 

The goal of this thesis was to translate Midrash Yonah and create a critical 

commentary that drew upon other versions of MY and parallels in Rabbinic Literature. I 

analyzed versions and manuscripts of Mid.rash Yonah and created a model of the 

evolution of MY. In addition, I collected and evaluated the material from Rabbinic 

Literature about the book of Jonah with the goal of discovering what issues about Jonah 

troubled the rabbis. The contribution of this thesis is that it presents much of the 

Rabbinic material on Jonah in one place: a modem idiomatic translation ofMidrash 

Yonah along with a critical commentary, Rabbinic texts on Jo~ and an appendix which 

compares eight versions of MY in Hebrew. 

This work is divided into three sections plus two appendices. Section 1 analyzes 

the versions and manuscripts ofMidrash Yonah. Section 2 presents the Rabbinic 

material about the book of Jonah. Section 3 offers a translation of one version of MY 

along with a critical commentary and is divided by chapter. Appendix A supplements 

Chapter 11 of Section 3. Appendix B compares eight versions of Mid.rash Yonah in 

Hebrew. 

The versions of Midrash Yonah appear in works by modem scholars, in 

manuscripts, and as sections within the classic Rabbinic Midrashim. The Rabbinic texts 

about the book of Jonah appear in Rabbinic Literature. 
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The path that led me to Midrash Y onah as a thesis topic began with a fascination 

with the book of Jonah. The more I learned about the renegade prophet, the more I 

identified with him because I see a part of myself in Jonah. Jonah's most admirable trait 

is that he questions God and how God runs the world. He has a fundamental problem 

with God's justice, saying that God should punish sinners rather than forgive them if they 

repent (Jonah 4:1-2). I do not agree with Jonah; we should all have the opportunity to 

repair our sins. But like Jonah, I sometimes feel the need to challenge God's justice. I 

want to know why we live in such an incomplete world. Why is there so much pain and 

suffering? Why would a good and just God allow such brutalities as the Holocaust? In 

short, my problem is theodicy. What draws me to the book of Jonah the~ is the model of 

a prophet who challenges God from the deepest parts of his soul, and even risks his own 

life by disobeying God, rather than give up his fundamental questioning of God. 

One may claim that Jonah's acts demonstrate cowardice rather than moral 

principles. Jonah's flight demonstrated at least to some degree a lack of conviction; he 

could have confronted God directly, like Abraham did at Sodom and Gomomh (Genesis 

18). However, I view Jonah's actions as a principled stand against God and God's justice 

(Jonah 4: 1-2). In response to Jonah's challenge, God simply overpowers him. Jonah is 

trapped by the storm (Jonah 1:4-15), he is trapped in the fish (Jonah chapter 2) and God 

kills the plant which protected him from the sun (Jonah 4:5-9). By the end of the story, 

Jonah is so demoralized and defeated that he twice begs for his own death (Jonah 4:3, 

4:8). The end of the Biblical book does not convince me that Jonah has completely given 

up on his question of God's justice. God asks Jonah why not forgive the Ninevites 
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(Jonah 4: 11 ), but the book ends without a response from Jonah. How would Jonah reply 

if given the chance? 

I began this thesis with the choice to focus on the book of Jonah since I wanted to 

see what happens to a person who challenges the way God made the world. Will the 

questioning of God's justice lead only to futility, despair and death as in the book of 

Jonah? Are there other responses to a person like Jonah who honestly does not 

understand why the world is so imperfect? 

Along with my affinity for the book of Jonah, another _one of my interests is 

Mid.rash. One of the earliest midrashim I learned was the well-known story of how 

Abraham destroyed his father's idols and placed the axe in the hand of the largest one. 1 

In reading about Abraham in the Bible, I always wanted to know what kind of person he 

was that be could ]eave his homeland (Genesis 12) and argue with God at Sodom and 

Gomorrah (Genesis 18). The Bible never explains how Abraham is so faithful to God 

and how be bas such courage. This midrash shows me Abraham• s depth of character and 

inner strength. It helps me better understand Abraham as a person, what he was like and 

what motivated him. In the case of Abraham, as so often occlll'S in the Bible, the text 

provides a very scant picture of the actual people who are so important to us as Jews. In 

con~ the Midrash lets us see what the Biblical characters are thinking and feeling, and 

shows us who they are. 

The genre ofMidrash also appeals to me because the rabbis teach us how to live 

by way of example. When I read about Abraham's incredible moral courage in 

overcoming his father's idolatry, it motivates me to search my own life and figure out 

1 Harvey Fields, A Torah Commentary for Our Times (New York: UACH Press, 1990), 
38. 
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what idols I need to break. What issues do I need to fight against in our society, like 

homelessness and environmental destruction? And at a deeper level, what parts of myself 

am I not facing that cause me harm? What are my own faults that I need to confront and 

destroy like those idols? When I read Mid.rash, I see myself in the characters and look to 

how they can help me be a better person. 

The book of Jonah provided me with the question: What happens to a person who 

challenges God? I hoped the Midrash would provide me with the answer. Could the 

rabbis help me understand why Jonah questioned God? Thus, I turned my attention to the 

rabbis and began to research every piece of Rabbinic literature about the book of Jonah. 

For the most part, these derashot (Rabbinic interpretations) were fowid by searching for 

texts where the rabbis quote the book of Jonah as a proof text. As I discovered, the 

Rabbinic midrash on Jonah falls into two categories: 1) short derashot that interpret one 

or two verses of the book of Jonah, and 2) longer narratives that re-tell all or a part of the 

book of Jonah while adding Rabbinic material. 

I found about 150 derashot in Rabbinic literature. Most of them only offered 

commentary on short pieces of the Biblical book In so doing, the rabbis were mostly 

concerned with four issues about Jonah: I) Who is Jonah? 2) Why did he flee? 3) Who 

is the fish and why was Jonah saved from the fish? 4) Who are the Ninevites and who is 

the King of Nineveh? How do the Ninevites repent? 

Then I looked for all of the longer midrashic narratives on the book of Jonah. 

With the help of Dr. Benjamin Richer at Hebrew University, I discovered 14 different 
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versions of"Midrash Yonah.''2 These narratives re-tell the Biblical book, quoting it as a 

proof-te~ but also adding much interpretative material. Many of these new 

interpretations are not spontaneous creations of the author/s, but rather are drawn from 

earlier Rabbinic sources. The different versions ofMidrash Yonah quote previous 

Rabbinic texts directly, edit them to fit into the narrative, or sometimes expand upon 

known Rabbinic motifs. In short, the versions of MY re-tell the narrative of Jonah and 

use Rabbinic midrashim ooth directly and indirectly. 

Some of the 14 narrative versions ofMidrash Yonah appear as chapters in larger 

Rabbinic works. Others stand alone as separate narratives on Jonah. Some versions re­

tell the entire book of Jonah, while others only deal with the first two chapters. The 14 

narrative versions I examined included the first printed edition, all of the known 

manuscripts, and three versions of Midrash Yonah collected and interpreted by modem 

scho1ars.3 

The question then became how to present all of the material in a direct and 

accessible manner. This thesis is divided into three sections plus two appendices. 

Section 1, ''The Textual History ofMidrash Yonah," presents a model of the evolution of 

the 14 narrative versions ofMidrashYonah. Section 2, "Rabbinic Views of Jonah," 

discusses the 150 individual derashot and the four questions that bothered the rabbis 

about Jonah as mentioned above. Section 3, "Mid.rash Yonah" is the core of this thesis. 

It contains the text and translation of one version ofMidrash Yo~ Jellinek's Beit Ha-

2 This title is taken from the versions of Mid.rash Yonah found in Beil ha-Midrash and 
Otzar ha-Aggadah. Adolph Jellinek, Beil ha-Midrash (Jerusalem: Bamberger & 
Wa~ 1938). Vol. 1, 96-102. Judah David Eisenstein, Otzar ha-Midrashim (New 
York, 1915), Vol. 1, 217-222. 
3 See the Bibliography for the full list of the 14 versions of Mid.rash Yonah. 
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midrash Vol. I, 96-I02~ plus a commentary. I chose Jellinek's version because it is the 

most complete, offering the largest amount of material on all four chapters of the book of 

Jonah. Also, it is based on the first-printed Edition from Prague in 1595. 

After translating the Jellinek version into an accessible idiomatic English, I wrote 

a commentary to Mid.rash Yonah. I compare MY to the Biblical text to see how it 

interprets the book of Jonah. Much of the commentary also cites and interprets parallel 

sources in Rabbinic literature. I include parallels found in the 150 individual derashol 

along with parallels from the 14 full length narrative versions ofMidrash Yonah. 

In writing the commentary, some of my guiding questions were as follows: How 

does Midrash Yonah interpret the Biblical text? How does MY view Jonah, the sailors 

and the other characters from the book of Jonah? How does Midrash Yonah use earlier 

rabbinic sources? What is the literary style of MY? 

This thesis has two appendices. Appendix A includes a Mishnaic and two 

Talmudic texts in Hebrew that are discussed at great length in Chapter 11 of the 

commentary. Appendix Bis a chart which compares eight of the full length narrative 

versions ofMidrash Yonah in Hebrew. For easy reference, I divided this appendix by 

chapter and verse exactly as in the commentary. It is meant to supplement the 

commentary, offering parallel readings in other versions ofMidrash Yonah. 
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Section One: 
The Textual History of Midrash Yonah 



In trying to trace the textual history ofMidrash Yo~ I examined rabbinic compilations 

which present a lengthy narrative on the Book of Jonah, the first printed edition of 

Midrash Yonah and the extant manuscripts. As a supplement to this chapter, see 

Appendix B, "Parallel Narrative Texts and Manuscripts ofMiclrash Yonah," which 

compares eight versions ofMidrash Yonah in Hebrew. 

A. Mid.rash Y onah 

Mid.rash Yonah was first printed in Prague on the 1st of Sivan ·1595 by Gershom Ben 

YosefBetzalel. It is appended to another work entitle~ .. The journey of Rabbi Patachyah 

of Regensburg." Midrash Yonah was printed at least 14 more times before the 20th 

Century. It circulated primarily in Germany, Po~ Slovakia and America. 1 

Jellinek printed a copy ofMidrash Yonah in Beil ha-Midrash, Vol. 1:96-102 based on the 

first printed edition. He makes only minor corrections to the Prague edition using the 

Yalkut Shimoni version. 2 I use the Jellinek text as my primary text in this thesis and in 

the Commentary section. 

1 See Tamar Kedari, "Midrash Teshuvat Yonah Ha-Navi ." Kovetz Al Yad 16 (2002): 70. 
2 From an unpublished translation by G.E. Padauer of Jellinek's introduction in German 
to Midrash Yonah. The original introduction is found in Beil ha-Midrash, Vol. 1, xix-xx. 
The Yal.kut Shimoni version referred to comes from: Yalkut Shimoni (New York: Horev, 
1925). Vol. 2, 550-551. 
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B. Extant Manuscripts 

Versions ofMidrash Yonah appear in the following manuscripts: 

1. Warsmw- Uniwersytet, Inst. Orientalistyczny 2S8 "Teshuvat Vona ha-Navi. 11 

A colophon on page 331 dates this manuscript to 1429-1430.3 

2. Parma - Biblioteca Palatina Cod. Pamt. 2295, ff. 133-135. DeRossi listed this 

manuscript in his catalog in the 13th or 14111 Century.4 

3. St. Petersburg - Russian National Library Evr. I. 13 ff. 276-277. 

4. London. Beth Din & Beth Hamid.rash 146, ff. 10-15. Dated 1678. 

5. New York- Jewish Theological Seminary Ms. 5601, ff. [55)-(64). 18th cent., 

Morocco. 

6. Mosayuf - 130/3, ff. 69-72. This partial manuscript was written in 1496. 5 

7. Dannstadt - Hessisches Landes- und Hochschulbibliothek Cod. Or. 25 ff. 121r-

122r. 

I examined all of the manuscripts above, except for MosayufMs. 130 and Darmstadt Ms. 

25 which were illegible. My conclusions are based on my research of the other five 

manuscripts. 

3 Teshuvat Yonah Ha-Navi, 69. 
4 Ibid., 70. 
'Ibid., 69. 
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C. Early Text Witnesses 

In comparing all 14 versions ofMidrash Yonah, I discovered two different 

manuscript traditions, one which leads to the Editio Princeps and the other which is 

contained in Warsaw Ms. 258 and Parma Ms. 2259. I divide the Editio Princeps 

manuscript tradition into three parts: early versions, which cover Jonah Chapters 1-2, late 

versions, including the first printed edition, which cover Jonah Chapters 1-4, and the 

Yalkut Shimoni text witness, which has characteristics of both the early and late versions. 

The printed edition of Midrash Yonah seemed to evolve ftom the Pirkei de-Rabbi 

Elie1.er6 and Midrash Tanchuma7 text witnesses, through the Yalkut version and 

eventually into print. The Parma/Warsaw tradition also evolved ftom the Pirkei de-Rabbi 

Eliezer version ofMidrash Yo~ but was never printed. 

The early versions ofMidrash Yonah contain a running narrative on the Biblical 

book of Jonah that covers chapters 1-2. The versions that fit into this category are the 

Pirkei de-Rabbi Eliezer, Midrash Tanchuma and Ms. St. Petersburg text witnesses.8 They 

are all almost exactly parallel ahhough differences can be found. 

From a literary perspective, the early text witnesses are designed as a tight unit 

which create an extended narrative on Jonah Chapters 1-2. One motif in particular that 

unifies these versions is the Leviathan. All three versions begin by noting that Jonah fled 

on the 5111 day of the week. This reminds the reader of Gen. 1 :21 where on the 5th day 

God creates the great sea monsters (taninim), the greatest of whom is Leviathan. In the 

6 Pirkei de-Rabbi Eliez.er, Chapter 10. 
7 Midrash Tanchuma ha-Nidpas, Parashat va-Yikra 8. 
8 The St. Petersburg Ms. seems to be an extension of the Pirkei de-Rabbi Elie7.er version. 
It contains the exact text as that of Pirkei de-Rabbi Eliezer, Chapter 10. It also includes a 
responsum on why Jonah fled from God which was clearly added later. 
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middle of the narrative, the early versions describe at length Jonah's encounter with 

Leviathan. And finally near the end, Jonah can only be saved from the fish ifhe 

promises to sacrifice Leviathan. The repeated use of Leviathan suggests that the early 

versions were written as a unified whole. 

Another literary factor that suggests a unity of these early versions of Midrash 

Y onah is that everyone in the story finds salvation at the end. Jonah is spared from the 

fish and the souls of the sailors are saved when they convert to Judaism. The early text 

witnesses appear to be a single literary creation that re-tells the book of Jonah, Chapters 

1-2 by adding many midrashic motifs. Perhaps we can date this layer ofMidrash Yonah 

from the 9th century when Pirkei de-Rabbi Eliezer was compiled. 

D. Late Text Witnesses 

The _late versions ofMidrash Yonah provide easy comparisons with the early 

versions. The late text witnesses are much longer than their forerunners, creating a 

narrative that covers all four chapter of the Biblical book of Jonah as opposed to the first 

two. Included in the group of late text witnesses are the first printing ofMidrash Yonah 

in Prague 1595, Jellinek's version in Beit ha-Midrash, Ms. London 146 and Ms. ITS 

5601. The London and ITS manuscripts appear to be copied directly from the first 

printed edition and almost exactly parallel it. Simply by dating alone, we also know that 

all of the late texts come after 1595. The London manuscript is dated 1687 and Ms. ITS 

5601 is dated from the 18th Century. 

The late versions clearly adapt the material on Jonah 1-2 found in the early 

versions, making a few minor changes. For example, the late text witnesses leave out the 
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allusion to Jonah fleeing on the 5th day and the proof text about the sailors conversion is 

different in the early and the late text witnesses. The late versions also add a significant 

amount of new material to the commentary on Jonah Chapters 1-2. For example, they 

include a much longer prayer of Jonah which still includes Jonah's shorter prayer found 

in the early text witnesses. They also contain a motif about how Jonah almost gets 

swallowed by a second fish which is pregnant, and a parable concerning a king and his 

son. 

In addition to the new material on Jonah Chapters 1-2, the late versions also add 

commentary on Jonah Chapters 3-4. For the most p~ the material on Jonah Chapters 3-

4 is not as unified a literary unit as the material in the early versions on Jonah Chapters 1-

2. Concerning the repentance of the Ninevites, the late versions list one midrashic motif 

after another. These smaller midrashic units, many of which come from the Babylonian 

Talmud, the Palestinian Talmud and other earlier rabbinic sourc~ contradict one 

another. For example, some portray the Ninevites as sincere in their repentance, while 

others deride them. In their re-telling of Jonah CJiapters 3-4, the late versions of Midrash 

Yonah seem like an anthology of rabbinic material on Jonah chapters 3-4. 

Finally, the late texts append a lengthy piece about Jonah from the Zohar.9 This 

Aramaic text has nothing at all to do with the previous commentary on Jonah 1-4 and is a 

free-standing piece. The Yalkut Shimoni text witness, Parma Ms. 2295 and Warsaw Ms. 

258 do not contain the Zohar piece. In addition, they all date prior to the first printed 

edition in 159S; Warsaw 258 has as colophon dating it to 1429-1430, Parma Ms. 229S 

appears in DiRossi's catalog in the t3lh or 14th Century and the Yalkut material comes 

9 Zohar (Jerusalem: Mossad ha-Rav Kook, 1964), Vol. 2, Vayalchel, 198a. 
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from the 1311a century. Since neither the early text witnesses nor the Yalkut Shimoni. 

Parma or Warsaw manuscripts contain this section from the Zohar, it was added to 

Midrash Yonah at some point not long before the first printed edition appeared in 1S95. 

E. Yalkut Shimoni 

The Yalkut Shimoni version seems to be a middle step in the evolution from the 

early versions to the first printed edition. The Yalkut Shimoni dates from the 13111 

Century and is an anthology of Midrash covering the entire Tanakh. As a general rule, 

the Yalkut Shimoni paraphrases previous rabbinic traditions, as seen in its narrative on 

Jonah. I will examine how the Yalkut Shimoni version treats both Jonah Chapters l •2, in 

comparison to the early text witnesses, and Jonah Chapters 3-4, in comparison to the late 

text witnesses. 

Concerning the first two chapters of Jonah, the Y alkut picks up many traditions 

found in the early texts. For exampl~ it includes a lengthened piece about Jonah fleeing 

on the 5lh day as seen in the early texts. The Yalkut also contains a repeated trope from 

the early versions not mentioned previously: the idea that God will become angry at 

Israel if the Ninevites repent. The late versions do not contain this tradition. However, 

the Yalkut Shimoni version also picks up on traditions seen in the late text witnesses. For 

example, it includes the motif about the pregnant fish found only in the late versions. 

Thus, the Yalkut seems to know material that appears in both sets of text witnesses. 

Regarding Jonah Chapters 3-4, the Yalkut Shimoni version demonstrates many 

unique characteristics. It includes rabbinic traditions found in the classic rabbinic 

compilations which do not appear in the early or late versions ofMidrash Yonah. For 
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example, the Yalkut Shimoni version contains a piece about the King of Nineveh as the 

Pharaoh of the Exodus, and a tradition concerning a debate regarding the siz.e of two 

cities, Nineveh and Resen. 

However, the Yalkut Shimoni text witness closely follows the themes and 

structure of the late versions, even if it has a tendency to shorten and paraphrase the 

traditions. For example, the late versions insert two large rabbinic pieces into the 

commentary on Jonah Chapter 3 that have little to do with Jonah, a text on the order of 

the fasts and a text on the four things that remove a guihy decree against a person. These 

two traditions which come from the Babylonian Talmud are copied by the Yalkut 

Shimoni and the late versions. 

In short, the YaJkut Shimoni version of Mid.rash Yonah is difficult to classify in 

the textual history ofMidrash Yonah. It includes traditions found only in the early 

versions and traditions found only in the late versions, plus additional material not found 

in either. In my view, the Yalkut Shimoni text witness is a middle stage in the 

development that would eventually lead to the first printed edition. It actually includes 

more material than the late texts, which perhaps the editor of the printed edition reduced 

in printing Midrash Yonah in 1595. 

F. Additional Mss. 

Two other versions ofMidrash Jonah that I examined share many characteristics 

with the late text witnesses, but are from a different manuscript fiunily. In my view, 

Warsaw Ms. 258 and Parma Ms. 2295 come from the same manuscript tradition as the 

early versions, but are not related to the Yalkut Shinoni version or the late text witnesses. 

8 
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As I will also demonstrate, Parma Ms. 2295 provides insight into the transition between 

the early texts and the late versions. 

First, the Warsaw and Parma manuscripts contain shared elements which 

distinguish them from the late versions ofMidrash Yonah. Both manuscripts do not 

include the Zohar piece. Both also are missing the two Talmudic inserts about the order 

of the fasts and the four things that avert punishment that have nothing to do with Jonah. 

The Yalkut Shimoni version, dated to the 13th Century, includes them as do the late 

versions (1595 and beyond). Therefore, Warsaw Ms. 258(1429-1430) and Parma Ms. 

2295 (Bth or 14th Century) should logically have them as they both fall between the dates 

of the Yallrut Shimoni version and the late versions. Since the Warsaw and Parma Mss. 

do not include them, these two manuscripts are from a different manuscript tradition. 

The Warsaw and Penna Mss. are from the same manuscript tradition as 

demonstrated by the similarity of their endings. The late versions, i.e., the printed 

editions and the manuscripts that are copied from it, end with Jonah accepting God's 

mercy towards the Ninevites and with a single proof text from Daniel 9:9. The Warsaw 

and Parma manuscripts both end with Jonah asking God about Divine justice and with a 

flurry of proof texts concluding with Psalms 30:13. The endings of Warsaw and Parma 

are almost identical in contrast to the ending of the late versions. 

When I examined the material from Warsaw Ms. 258 and Parma Ms. 2295 

concerning Jonah Chapters I •2, I discovered some very unique textual attributes which 

also distinguish these two manuscripts from other versions ofMidrash Yonah. The 

Warsaw Ms. skips a great deal of material on Jonah Chapters 1-2 which is fom1d in the 

late versions. It is unclear why the Warsaw manuscript is missing so many traditions. 

9 
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This does seem to suggest that the Warsaw nwiuscript went through a different process 

of evolution which caused the material on Jonah 1-2 to get coJTUpted Or perhaps the 

author/s of Ms. Warsaw simply chose what to include very selectively. 

Although the Parma manuscript came from a different manuscript tradition than 

the late versions, it does shed considerable light upon the transition between the early and 

late text witnesses. The material on Jonah Chapters 1-2 in Parma Ms. 2295 is an exact 

copy of the version found in Pirkei de-Rabbi Eliezer. None of the changes to the material 

on Jonah Chapters 1-2 that occur in the YaJkut Shimoni version or the late versions 

appear in the Panna manuscript. Even more telling is the fact that this transplanted piece 

from Pirkei de-Rabbi Eliezer does not appear at the beginning of Parma Ms. 2295. 

Instead, it is placed in the middle of the material on Jonah Chapter 4! The person who 

copied or wrote the Parma manuscript made a thematic mistake by placing the material 

from Pirkei de-Rabbi Elie7.er later in the text. This error demonstrates the evolution 

leading to the first printed edition ofMidrash Yonab. The author/softhe late versions 

used the Pirkei de-Rabbi Eliez.er version as their basis for Jonah Chapters 1-2, but they 

adapted it and added to it as described above. In other manuscript traditions, such ~ 

Panna 2295, the Pirkei de-Rabbi Eliezer version was not used as skillfully, but rather 

inserted without a single modification. 

G. Overview 

In all of the versions and manuscripts ofMidrash Yonah I examined, I see at least 

two different manuscript traditions, both of which evolved from the early versions of 

Pirkei de-Rabbi Eliezer, Midrash Tanchuma, and the St. Petersburg manuscript. In one 
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manuscript traditio~ Warsaw Ms. 258 and Parma Ms. 2295, the Jonah Chapter 1 ~2 

material is either adapted wholesale or only partially included. In the other traditio~ as 

seen in the Yalkut Shimoni versio~ the first printed Edition of 1595, and the other late 

versions. the early material is used but also added to and adapted. 

Both manuscript traditions then create/add substantive material on Jonah 3-4. In 

the Warsaw/Parma tradition the new material is less tangential and the narrative line 

flows more smoothly. In the Yalkut version, the first printed edition, and the late 

versions, we see an accruing of more and more material. Contradictory midrashim from 

rabbinic literature are cited along with extraneous rabbinic traditions. And finally, a 

piece from the Zohar is included in the printed edition which, despite its focus on Jonah, 

does not fit into the narrative. The next page contains a chart which summarizes the 

evolution of Mid.rash Yonah. 
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Section 2: 
Rabbinic Views of Jonah 



This section analyzes the 150 short derashot on the book of Jonah found in 

Rabbinic literature. As opposed to the full-length version ofMidrash Yonah which re­

tells the entire Biblical narrative, these short derashot only interpret one or two verses of 

the Biblical book. The majority of these interpretations about Jonah falls into four 

thematic categories: l) the identity of Jo~ 2) Jonah's fleeing from God, 3) The fish, 

and 4) the Ninevites and their repentance. In each of the four groups I tried to figure out 

what questions the rabbis wanted to answer with their derashot. I came up with the 

following: 

A) Who is Jonah? 

B) Why does Jonah flee from God? 

C) Who is the fish? Why was Jonah saved from the fish? 

D) Who are the Ninevites and who is the King of Nineveh? How do the Ninevites repent? 

As we shall see, more than one tradition responded to each of these questions and 

often one drash contradicts another. Finally, a fe,w of the derashot that I found on the 

book of Jonah do not fall into the four categories. I will also discuss them below in the 

section entitled "Miscellaneous Derashot." 

A.) The identity of Jonah 

One group of texts discusses how many times God spoke to Jonah in Tanakh, 

whether twice (Jonah 1:1 & 3:1) or three times (add also II Kings 14:25). Both views are 

offered in B.T. Yevamot 98a without resolving the matter. Later midrashim maintain that 
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God spoke to Jonah twice (only in the book of Jonah).' However, many of the full 

versions of Midrash Yonah maintain that God spoke to Jonah three times. 2 The key 

question here is whether the Jonah mentioned in II Kings is the same as the Jonah seen in 

the prophetic book of the Bible. 

Another group of texts discusses which tribe Jonah came from using proof texts 

from Tanakh. One view says he comes from Asher and makes him the son of a widow 

from T7.arfat and the other suggests that he is from the tribe of Zevulun and uses II Kings 

14:25 as the proof text. A solution is worked out where his ~ther is from Asher and his 

father from Zevulun. 3 

Finally, two texts describe Jonah as rich since he paid the entire fare of the ship, a 

commentary to Jonah 1 :3. 4 

B) Jonah's fleeing from God 

The Targum begins the Rabbinic commentary on Jonah's fleeing from God by 

changing Jonah's destination. In the Bible, Jonah 1 :3 states that the prophet flees to 

Tarshish. The Targum on this verse replaces the word Tarshish with the word "sea."5 

The editors of the longer versions ofMidrash Yonah seem to incorporate this idea of 

1 Mechilta de-Rabbi IshmaeL Massechta de-Pischa Parashah Bo, Alef, Bereshit 
Rabbati, 191; Yalkut Shimoni 11:325. 
2 ''Midrash Yonah" in Beit Ha-Midrash, I:96-102; First Printed Edition ofMidrash 
Yonah, Prague 1595; Pirkei de-Rabbi Eliezer, Chapter 10; Midrash Tanchuma ha­
Nidpas, Vayikra 8; Yalkut Shimoni II:550-551. 
3 Tahnud Yerushabni, Sukkah 5:1; Genesis Rabbah 98:11; Midrash Tehilirn 26:7; 
Yalkut Shimoni 11:549. 
4 B.T. Nedarim 38a; Yalkut Shimoni II:113. 
5 Etan Levine, The Aramaic Version of Jonah (Jerusalem: Jerusalem Academic Press, 
1975), 39, 50. 
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Jonah fleeing to the sea in their discussion of Jonah's fleeing from God.6 They use this 

idea from the Targurn to advocate their theological position: one cannot flee from God, 

even by going down to sea. 

In the Rabbinic material we see three different explanations on why Jonah fled: 1) 

Jonah flees from God in order to save Israel from God's wrath since the Ninevites will 

repent easily and Israel will look bad due to their sins. 7 A mashal (parable) then appears 

about a slave who tries to escape his master by fleeing to a graveyard, which is like Jonah 

trying to flee from God. 8 2) Jonah fled to sacrifice himself for Israe4 i.e., to commit 

suicide. {Perhaps he wanted to save Israel from Gods' wrath?)9 3) Jonah only cared 

about himself and not God by fleeing. 10 

Other traditions suggest that later when Jonah went to prophecy (Jonah 3:3), he 

went against his will and was overpowered by God. 11 In short, some Rabbinic traditions 

portray Jonah as fleeing to save/help lsrae~ even going so far as to offer up his own life, 

while others see Jonah as serving his own interests and disrespecting God. 

6 See the Commentary, MY Chapter 2. 
7 Mechilta de-Rabbi lshmae~ Masecheta de-Pischa, Bo, Parashah Alef, P.T. Sanhedrin 
I l:30b:5; Midrash Tanchuma ha-Nidpas, Shmini 9; Yalkut Shimoni 1:187, II: 549. 
8 Mechilta de-Rabbi Ishmael, Masecheta de-Pischa, Bo, J>arashah Alef. 
9 Mechilta de-Rabbi lshmae~ Masecheta de-Pischa, Bo, Parashah Alef, Yalkut Shimoni 
1:393, II: 165,550. 
10 Mechilta de-Rabbi Ishmael, Masecheta de-Pischa, Bo, Parashah A/ef 
11 Exodus Rabbah 4:3; Midrash Tanchuma ha-Nidpas, Shemot 18. See also Genesis 
Rabbah 21:5. 
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C) The Fish 

One tradition about the fish suggests that God imposed a condition on Jonah's 

fish during the creation of the world that it would spit out Jonah. 12 This shows that the 

fish was part of the divine plan from the beginning of creation. A second repeated trope 

in Rabbinic literature states that all living creatures except for three have sex not facing 

one another. However, since God spoke to man, the snake and Jonah's fish, these three 

have sex face to face. 13 These three creatures became more God-like after their 

encounter with the Divine as reflected in the more human and intimate way in which they 

copulate. 

Finally, two other atomic texts deal briefly with the identity of the fish. B.T. 

Nedarim Slb confronts the problem of the two separate fish, dag in Jonah 2:1 and dagah 

in Jonah 2:2. The Talmud piece states that Jonah is spit out by the large fish and 

swallowed by a small fish. 14 And Midrash Tehilim 8:7 equates a Psalms verse about fish 

in general (Psalms 8:9) with Jonah's fish. In short, the rabbis portray Jonah's fish as 

being unique and having a special relationship with God as established from the very 

beginning of creation. 

In the Apocrypha, we see a thematic link created between Jonah's salvation from 

the fish and Daniel's escape from the lion's den. 15 In both cases, God saved the Jewish 

prophet from certain death at the hands of dangerous arumals. Perhaps the rabbis knew of 

12 Genesis Rabbah 5:5; Yalkut Shimoni 1:237, 11:21. 
13 Genesis Rabbah 20:3; Bereshit Rabbat~ 43; Yalkut Shimoui I:30 
14 The longer versions of MY will pick up on this theme by creating a whole drash about 
a pregnant fish which swallows Jonah after the first male fish spits him out. See MY 
Chapter 6. 
15 The New Oxford Annontated Bible with the Apocrypha: New Revised Standard Version 
(New York: Oxford University Press, 1994), III Maccabees 6:7-8. 
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this linking of Daniel and Jonah. There are many Rabbinic texts which draw parallels 

between the experiences of Jonah, Daniel and the Lions (Daniel 6) and the three priests 

who almost die in the fiery furnace (Daniel 3). The association seems quite natural: 

Daniel almost gets killed by lions, just as Jonah almost dies in the fish, another strong 

animal. And Jonah's dwelling in a round smelly fish belly seems similar to the three 

priests who were thrown inside a round fire-filled furnace. 

Beginning with a text from Kohelet Rabbah 7:1, the rabbis develop a tradition of 

Jonah's righteousness which saves him from the fish: "Good/pure oil which falls on 

water washes away and is lost. However a good name which falls on water is not washed 

away. Likewise Jonah survives in the fish. " 16 Another text applies the parable to Daniel: 

a good name which falls upon light, i.e. fire, and is not destroyed. Likewise in Daniel 

Chapter 3, the servants of God were thrown into the fiery furnace but did not die. 17 

These Rabbinic texts depict the great danger of Jonah's predicament in the fish as being 

similar to the three priests about to be thrown into the fire. And Jonah's righteousness, 

symbolized by his good name, saved him. 

In P. T. Berachot 9: 1 the rabbis again link Jonah and Daniel as both saved from 

wild creatures, the fish and the lions. This text, however, adds another reason to explain 

why God saved Jonah: to show that God rules over both the land and sea. 18 

Continuing the theme of Jonah's salvation from the fish, a group of Rabbinic texts 

link Jona.h's redemption to Abraham's arrival at Moriah, both on the third day. They say 

Jonah was saved due to the merit Abraham earned during the Akedah. And all oflsraei 

16 Ecclesiastes Rab bah 7: 1; Ecclesiastes Zuta 7: I . 
17 Midrash Tanchuma ha-Nidpas, l!a-Yakehl 1; Midrash Shmue~ Chapter 23; Yalkut 
Shimoni II:973. 
18 Midrash Yonah also emphasizes that God has power over the sea. See MY Chapter 1. 

18 

j 



like Jonah and Abraham, is never in distress more than three days. 19 These texts seem to 

suggest that we all can find redemption based on the good deeds of our ancestors just as 

God helped Jonah based on Abraham's merit. Another Rabbinic tradition which seems 

rather iconoclastic suggests that certain prayers are answered only after 3 days, citing 

Jonah's petition within the fish. 20 According to the Rabbinic view, three days seems to 

be the time that the righteous suffer before they are saved. 

One final group of Rabbinic traditions about Jonah's salvation from the fish 

makes use ofa parable between a Patron (a protector?) and the person he looks after. 

While a human patron will abandon his protege after a certain amount of trails, God does 

not forget about Jonah even in the fish. The rabbis also apply the patron analogy to 

Daniel and how God remains with him while in the lions den. 21 I see a close thematic 

parallel between this mashal and the mashal that opens Mid.rash Yonah concerning the 

king and the nurse. 22 In both cases, the powerful ruler (God or King) saves the desperate 

person from physical danger based on an act of grace, wideserved mercy. 

Finally, we encowiter two iconoclastic texts about Jonah's experience inside the 

fish. Jonah and the fish were unique in that they could live outside of their natural 

habitats, Jonah in the water and the fish on land.23 And finally, one text teaches that the 

heat within the fish burned off Jonah's hair and beard.24 

19 Genesis Rabbah 56:1; Esther Rabbah 9:2; Midrash Tehilim 22:5; Yalkut Shimoni 1:99, 
11:12. 
20 Deuteronomy Rabbah 2:17; Midrash Shmuel, Ch. 4. 
21 Midrash Tehilim 4:3; Deuteronomy Rabbah 2:29. 
22 See MY Chapter 1. 
23 Midrash Tanchuma ha-Nidpas, Va-Yeshev3 
24 Midrash Tanchuma ha-Nidpas, To/dot 12. MY uses this interpretation in its 
commentary on Jonah Chapter 4. See MY Chapter 13. 
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In summary, the rabbis suggest four reasons why Jonah is saved from the fish: 

Jonah is a good person just like Daniel, God wants to demonstrate His power over the 

sea, Jonah benefited from the good deeds of his ancestors, and God saved Jonah in order 

to demonstrate God's grace and mercy which is much greater than that of human beings. 

And many of these derashot draw a natural parallel to Daniel and the three priests who 

also faced similar life-threatening situations. 

D} The Ninevites and Their Repentance 

In one group of texts, the rabbis settle a textual ambiguity in Genesis 10:12 

concerning two cities: Resen and Nineveh. The Genesis verse refers to the cities where 

Nimrod ruled and reads: "And Resen., which is between Nineveh and Calah, it is the large 

city." The Biblical text seems to suggest that Resen in the large city. However all of the 

Rabbinic texts quote Jonah 3:3 to prove that Nineveh is in fact this large city.25 

The rabbis here wish to demonstrate the importance of the Ninevites. We may 

want to dismiss Jonah's actions as that of a crazy prophet and ignore his story. But the 

rabbis seem to say that he is of central importance: God commanded his fish from the 

beginning of creation, and Jonah was going to prophecy to one of the most important 

cities in the world, Nineveh. 

Along with identifying the Ninevites, Rabbinic texts also discuss the King of 

N~eveh. One tradition states that the King of Nineveh is actually Pharaoh, the king of 

Egypt!26 God saved Pharaoh from the Reed Sea to demonstrate the power of repentance; 

25 B. T. Yevamot 1 Oa. This text adds that Resen is Ctesiphon., a town on the Eastern Bank 
of the Tigris); Midrash Tannaim, 73; Genesis Rabbah 37:4; Yakut Shimoni 1:62 
26 Pirkei de-Rabbi Eliezer, Chapter 43; Bereshit Rabbati, 257-258; Yal.kut Shimoni 11:370 
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Pharaoh becomes the king of Nineveh and repents for his past misdeeds against Israel as 

seen in Jonah 3 :6. 27 This Rabbinic text values teshuvah so greatly that even the arch~ 

enemy oflsrael, Pharaoh, can find forgiveness later as the King of Nineveh. 

Another tradition concerning the King of Nineveh teaches that he became a better 

person by proclaiming that his subjects abstain from drinking water as a part of their 

repentance, as seen in Jonah 3:7.21 

Before leaving this topic of the King ofNineveh, we should note that Rabbinic 

tradition links the story of Jonah to the Exodus in other ways, First, we tum to the 

Targum to Jonah on 2:6b. The Bible reads "Weeds (suj) twined around my head."29 The 

Targwn changes suf, reed, to yama de 'suf. the Reed sea, which God split for the 

Israelites. Perhaps Midrash Yonah knows this tradition as Jonah sees the Reed Sea while 

on the tour of the depths inside the fish. 30 

Rabbinic tradition also picks up on this link between Jonah and the splitting of the 

Reed Sea by comparing Jonah's sinking in the fish to the drowning of the Egyptians. 

While Jonah only sank to one depth inside the fish and survived, the Egyptians sank to 

two depths and perished.31 This seems to suggest God's ultimate control over the destiny 

of man; God lets the Egyptians perish in the sea due to their sins, but saves Jonah when 

Jonah repents and prays. 

27 Pirkei de-Rabbi Elie:r.er, Chapter 43. 
28 Pesikta Rabbati 33:11; Yalkut Shimoni 11:370. 
29 JPS Hebrew-English Tana/ch (Philadephia: Jewish Publication Society, 1999), Jonah 
2:6. 
30 See MY S:14. 
31 Mechilta de-Rabbi Ishmae~ Masechetade-Shirta, Parashah Heh; Mechilta D~Rabbi 
Shimon Bar Yochai. 83-84; Yalkut Shimoni I:246. 
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While some traditions emphasiz.e the importance of the city of Nineveh and its 

inhabitants, the rabbis also link the book of Jonah to Pharaoh and the splitting of the Reed 

Sea to demonstrate the power of repentance and Ood's ultimate control over life and 

death. 

The Rabbinic traditions on the repentance of the Ninevites divide into two streams 

based on the commentaries to M. Taanit 2: 1 found in the Palestinian and Babylonian 

Talmuds. M. Taanit 2:1 first describes the ritual act of taking out the ark on a fast day. 

Then we see an admonition from a wise man that Ood prefers teshuvah and good deeds 

over fasting and sack-clot~ based on a proof-text from Jonah 3:10. In elaborating on this 

mishnah, B.T. Taanit 16b and P.T. Taanit 2:1, 65aoffer parallel comments in structure, 

but present very different ideas about the sincerity of the repentance of the Ninevites. 

The chart below displays these similarities and differences:32 

B.T. Taanit 16b 
1) Repeats idea of the Mishnah that Ood prefers good deeds over fasting. 

2) Quotes Jonah 3:8 '"Man and beast shall wear sack-cloth"; An interpretation of how the 
Ninevites separated animals from mothers to force Ood to have mercy on them. 33 

3) Quotes Jonah 3:8: "[They shall cry out to God] mightily."; A Proverb is offered: 
"Perseverance in prayer conquers even the worthy man, all the more so the Oood One of 
the world." 

4) Quotes Jonah 3:10 and describes how Ninevites destroyed a building to return a stolen 
beam to its owner.34 

32 For the full Hebrew texts, see Appendix A: ''Two Parallel Talmudic Texts about the 
Repentance of the Ninevites.n 
33 See also Pirkei de-Rabbi Eliezer, Chapter 43. 
34 Hillel and Shammai debate this exact issue in T Bava Kama 10:5. See also Midrash 
Tanchuma ha-Nidpas, Sheminl 9. 
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P.T. Taanit 2:1, 65a 
1) Resh Lakish: Repentance ofNinevites was deceptive. 35 

2) Parallel to B.T. Quotes Jonah 3:8 and describes the separated animals and mothers, 
but with a few additions. 

3) Same as B.T. in quoting Jonah 3:8: '"mightily." But a different Proverb is offered here: 
44Master of the Universe, the lowly and the mighty, the righteous man and the evil man, 
who is pushed away (rejected) first?" 

4) Quotes Jonah 3:10 and says that the Ninevites returned stolen goods in their 
possession, but that which was out in the field or already used in a building, they did not 
return. 

B.T. and P.T. seemed to have drawn on the same sources but interpret the 

repentance of the Ninevites in different ways. B.T. describes the Ninevites as sincere as 

seen in #3 where the worthy and good men in the saying are the Ninevites, and #4 where 

they actually cause themselves harm to fix a bad deed. However, P.T. sees the 

repentance as deceptive and insincere, as demonstrated in #1 and #3 where the evil and 

lowly people are the Ninevites and #4 where they do not go out of their way to return 

stolen goods. 

Midrash Yonah offers a fascinating compromise to the seemingly contradictory 

material fount in B.T. and P.T.; it includes them both! However, the text of MY breaks 

up the derashot from P.T. and B.T., and spreads them out along with adding other new 

ideas on the repentance of the Ninevites.36 This explains partially why the MY material 

on Jonah Chapter 3 seems so fragmented; it quotes from two similar but contradictory 

texts, P.T. and B.T and does not try to iron out their differences. 

35 See also the Targum to Nachum 1: I. 
36 See "Introduction to Chapter 11" in the Commentary and MY 12: 15-23 concerning the 
use of these two Talmudic texts. 
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Along with the Rabbinic traditions found in B.T. Taanit and P.T. Taanit, other 

derashot exist on the behavior of the Ninevites that do not emphasize their repentance 

and do not appear more than once in Rabbinic tradition. Exodus Rabbah 45: 1 teaches 

that the Ninevites thought of themselves as ignorant beasts, not knowing good from evil, 

and so God forgave their evil deeds. Pirkei de-Rabbi Eliezer, Chapter 43 suggests that 

although the Ninevites repented, they returned to their evil ways 40 years later. Perhaps 

this is an attempt to reconcile the opposing views of the Ninevites seen in the B.T. and 

P.T texts. And finally Pirkei de-Rabbi Eliezer, Chapter 43 also gives a unique 

description of the misdeeds of the Ninevites, found nowhere else in Rabbinic Literature: 

they wrote fraudulent documents, stole from each other and committed acts of sodomy. 

Another tradition concerning the repentance of the Ninevites appears in the form 

of a Rabbinic list of acts that can nullify a guilty decree against a person. Here, the rabbis 

seem to mean someone who is guilty in the eyes of God and will be punished by God. In 

comparing all of the Rabbinic versions, 37 we discover six things that can annul a guilty 

decree: charity, prayer, repentance, changing your name, changing your deeds, and 

moving to a new place. Not aJl of the texts include all six of the them. However each of 

the six is based on a proof text from Tanakh. "Changing your deeds," shinui ma 'aseh, 

uses Jonah 3:10 to describe how the Ninevites repented. Midrash Yonah quotes this 

Rabbinic tradition directly as part of its commentary on the Jonah Chapter 3.38 

Rabbinic tradition developed two views on the teshuvah of the Ninevites: their 

repentance was sincere and they went out of their way to repent for their sins or they only 

37 B.T. Rosh Hashanah 16b; Pesilcta de-Rav Kahana 28:3; Pesikta Rabbati 52:3; 
Ecclesiastes Rabbah 5:6; Yalkut Shimoni 1:63. 
38 See MY Chapter 12. 
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did the minimum required and their repentance was deceptive. Midrash Yonah includes 

both of these ideas along with a tradition about how to repent for our sins. 

E. Miscellaneous Derashot 

Rabbinic tradition preserves other derashot about the book of Jonah which did not 

fit into my four main categories. One tradition that is repeated many times concerns the 

wind that attacked Jonah's ship; it is one of the three most powerful winds in history and 

without God's control it would have destroyed the world.39 ~other tradition links Jonah 

and Abraham since God did not tell them the specifics of their mission in order to 

increase their reward for obedience. 40 

Various Rabbinic texts discuss the efficacy of Jonah's prayer,41 prayer versus 

sacrifice,42 the power of praising God, 43 and the relationship of prayer to salvation.44 

Other themes covered include the definition of the kikayon plant in Jonah 4:645 and 

defining the word harishit in Jonah 4:8.46 Finally, one tradition discusses Jonah fulfilling 

his vow in Jonah 2:1047 while another says that Jonah was one of the angels on Jacob's 

ladder.48 

39 Genesis Rabbah24:4; P.T. Berachot 9:2; Leviticus Rabbah 15:1; Ecclesiastes Rabbah 
1:6; Yalkut Shimoni ll:219, II:550. 
40 Genesis Rabbah 39:9, S5:7; Yalkut Shimoni 1:62 
41 Mid.rash Tannaim, 1S. 
42 Midrash Tehilim 95:1. 
43 Yalkut Shimoni ll:852. 
44 Mishnat Rabbi Eliezer, 230. 
4" B.T. Shabbat 21a. 
46 B.T. Gittln 3 lb. 
47 Yalkut Shimoni 1:784. 
48 Midrash Hagadol to Genesis, 503. 
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Midrash Y onah & Commentary 
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Translation Notes 

Following the approach of Dr. Joel Hoffinan, the goal of my translation is an 

idiomatic English that reflects the intention and meaning of the Hebrew text. I often do 

not translate literally and change sentence structure to make my translation fit the rules of 

English grammar. 

When footnoted, I quote the Mehlman/Polish translation ofMidrash Jonah. 1 The 

rest of the translation is mine, including the Biblical verse translations except when 

drawn from the JPS Tanakh as noted. 

The Midrash Yonah text is the version found in Beit ha-Midrash Vol. I, 96-102. 

Jellinek follows the first printed edition from Prague in 1595, except for making a few 

minor corrections based on Yalkut Shimoni II:550-551. I divide Jellinek's text into 

chapter and verse. Each chapter contains three parts, the Hebrew text, a translation in 

bold-face and a commentary. 

1. Bernard Mehlman and Daniel Polish, "Midrash Jonah," CCAR Journal 96 (Winter 
1977): 30-41. 
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Midrash Yonah Chapters 1-4 

The first four chapters ofMidrash Yonah re-tell Jonah Chapter 1 in which the 

prophet flees from God, boards the ship and eventually is thrown overboard. While 

including most of the elements of the Biblical story, MY also adds many new motifs and 

traditions drawn from Rabbinic literature. Some of these include a new beginning to the 

story of Jonah with a parable about a king and a nurse, and a tradition about how the 

sailors try to avoid throwing Jonah overboard. MY establishes its central theme here, that 

God controls the whole earth and no one can flee from God. 

28 



~-

Chapter 1: Introduction 
f.'TJ )VJ ,t.)V) n:mv.,,, TU3'l' (2) .MU'l ,N p Olp ,,DN, '>l11JN 1:i ru,, ~ ·n -01' ,n,, (1) 

MU'l ~ Ml1' i)'Hl)YJ il)JYJ:lYJ ,1'Vll'D ~ ,)1 o,:i,,n ,,on,v, n":ipn ~,Dil '!»?TJ 

i>'lNlVJ ,o,:i miuli m,:, y,,.,n, ,,:, o,on, mD:i N~ ,, 1DTtl N) "''ll niN:llm, 

.MYJ'YJ111 n,i::i) il)i, CP,1 

nYJN ~"I (4) np"lD N'>M~ l11VJN nnDYJ CTI ,v,:i pt>) .MD11' ,::im nTJ) 7YJD (3) 

u:i TIN nn,m (6) q,n ,YJ nnp3,r., nnVJl' nD CS> .nw N)VJ ,,-:, u:i TIN p,Jn) npl'r.l 

YJ:ln)"I nYJ!>n) ml'N :uo u:i nN m,Jm nn-uYJ pDil nNiYJ 11,:, (7) .nm:i, pD )YJ 

,un )» ,,r.ln i:i» O'D'' (8) .o,:i1i')11 c,VJN ,:i YJ'YJ oipTJ) ,,,,ONn l1':l:l nrnN 

n,)lJ -pen ~ ,,on, l7l7lru (9) .,u., lD po) n:,ni l'li'lJ"I~ Nmi ov, nv,:inw 

lmN 1'ltm n":ipn ,300 n-uv, ,,,:, nn, tJN ClO) .m'lnn)"I nn,,lln, m,,v,, i'P!>Ml 

.'IN.,~n, n":ipn 'l!>) Pl,l~VJ 1)1 nlm 'l'r.l:l o,::i 

Translation 

(1) "The word of the Eternal came to Jonah, the son of Amitai: 'Get up and go to 

Nineveh"' (Jonah 1:1). (2) When the King of Kings, may His name be blessed and 

praised, sent Jonah to prophecy to Nineveh, the Holy One of Blessing, the One who 

bas great mercy for all of His creations, summoned Jonah with His attribute of 

mercy in order to make known His strength and power over the sea, as it is written: 

"Jonah arose and fled to Tanbisb"(Jonab 1:3). (3) A parable that describes a 
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similar case is that of a king of flesh and blood whose wife died while nuning. (4) 

The king requested a nurse to suckle his son so that the child would not die. (S) 

What did the king's nune do? (6) She abandoned the child and fled. (7) When the 

king saw that she had abandoned the child and fled, be wrote an order demanding 

her capture and imprisonment in jail, in a place full of snakes and scorpions. (8) 

After a few days, the king passed by the pit where the woman was imprisoned and 

she screamed and cried out to the king from the pit. (9) The king's mercy was 

stirred. He ordered his sen"ant2 to free her and return her (to the palace]. (10) The 

same was true for Jonah. When Jonah fled from The Holy One of Bleaing, He 

trapped him in the sea, within the belly3 of the fish until Jonah cried out to the Holy 

One of Blessing and He released him. 

Commentary 

Verse 1: Earlier versions ofMidrash Yonah have an alternate beginning.' They say that 

Jonah fled on the 5th day of the week, alluding to the Leviathan which was created on the 

fifth day of creation. Rabbinic tradition about Leviathan appears in Genesis Rabbah 7:4 

and 11:21. Here we learn that God created Leviathan on the 5th day based on the 

ambiguous word taninim, sea monsters, in Genesis l :21. Leviathan becomes a repeated 

trope that unifies Midrash Yonah's narrative on Jonah 1-2. Yalkut Shimoni 11:550 and 

2. Literally: his messenger. 
3. Literally: intestines or mnards. 
4. Pirkei de-Rabbi Elie:zer, Chapter 10; Midrash Tanchuma ha-Nidpas, va-Yilcra 8; St. 

Petersburg Ms. 13. 
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the St. Petersburg Ms. begin the narrative by listing other miraculous events from the 

Tanakh that occurred on the 5th day of the week along with the creation of the Leviathan, 

such as God turning the Nile into blood and splitting the Jordan river. 

Vene 2: Summoned Jonah with His attribute of mercy: Warsaw Ms. 258 has a 

similar beginning, but states that God summoned Jonah with His attribute of justice (din) 

instead of mercy (rachamim). 

Verse 2: Over the sea: The Targum to Jonah supports the idea that God wants Jonah to 

flee in order to demonstrate the Divine power over the sea. The Targum changes the 

destination of Jonah's flight in Jonah 1:3 from Tarshish to yamah, the sea. 

Verses 1-2: Besides the Warsaw Manuscript, no other Rabbinic midrash or manuscript 

source contains any close parallels to these two verses. Due to lack of earlier parallel 

Rabbinic texts and the unusually long and fluid Hebrew style, I view this as a late 

addition to the Rabbinic material on Jonah. 

Verses 3-10: Like verses 1-2, this parable appears only in Ms Warsaw 258 but does not 

appear in the early versions of Midrash Y onah or anywhere else in Rabbinic literature. 

Perhaps it also appeared later in the textual history of MY. The parable serves to 

introduce Midrash Y onah and sununarizes its central theme: Jonah cannot flee from God 

and when Jonah prays, God will release him in God's great mercy. 

The Mechilta de-Rabbi Ishmael also includes a parable about Jonah, but it only 
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describes Jonah's flight from God: "Like the servant of a priest who fled from his master. 

The servant said to himself: 'I will flee to the cemetery, a place where my master cannot 

come after me.5 The priest said to him: 'I have other servants like you.' Likewise, Jonah 

said: 'I will flee outside the land oflsrael to a place where God's presence does not 

dwell.' .... The Holy One of Blessing replied to Jonah: 'I have prophets like you.'16 

Another parable that might have inspired the king and nurse parable of Midrash 

Yonah comes from Deuteronomy Rabbah: .. A man acquires for himself a Patron, and he 

is arrested for a crime, and the judge sentences him to be thrown into the sea; where is he 

and where is his Patron? But with God it is not so. Jonah was cast into the sea, and yet 

God saved him. How do we know this? For it is said: 'And the Lord spoke to the fish, 

and it spit out Jonah' (Jonah 2: 11 )"7 

Verse 7: Full or snakes and scorpions: Genesis Rabbah 84:16 describes the pit in which 

Joseph's brothers threw him (Genesis 37:24) using similar imagery as in MY: ''There 

were snakes and scorpions in it." 

Verse 10: When Jonah fled from the Holy One of Blessing, He trapped him in the 

sea, within the belly of the fish: As seen in the parable, MY compares Jonah in the fish 

to the nurse in the pit. The Third Book of Macabees also offers an analogy to describe 

what it was like for Jonah in the fish: "Daniel, who through envious slanders was thrown 

5. A priest cannot enter a graveyard as it would cause him to enter a state of impurity. 
6. Mechilta de-Rabbi Ishmael, Massechta de-Pisha, Bo, Parashah Alef, see also Yalkut 

Shimoni 11:549. 
7. The Midrash Rabbah, trans. H. Freedman and Maurice Simon (London: Soncino Press, 

1977) Vol. 7, pp. 58-59. See also Midrash Tehilim 4:3. 
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down into the ground to lions as food for wild animals, you brought up to the light 

unbanned. And Jonah, wasting away in the belly of a huge, sea-born monster, you, 

Father, watched over and restored unbanned to all his family."' The author oflll 

Macabees thus created a thematic link between these two prophets who had near death 

experiences with wild animals. 

8. New Revised Standard Version, III Maccabees 6:7-8. In the Biblical book, Jonah does 
not return home. 
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Cha ter 2: Jonah's Fli ht 

,,Tin 0'Y.lVi'l ~)' 1t.lNl 0'Y.l~ (9) .Ott' iTI:i:>ttt it.lNl N~'tl oipY.l, n-oN N,X (8) .,pttt 

(1) Why did Jonah flee? (2) One time beforehand,' The Holy one of Blessing sent 

Jonah to restore [the territory of] the children of Israel 10 and bis prophecy proved 

true. (3) "He11 restored the territory of Israel from Lel,o.Hamatb to the Sea of 

Arabab, in.accordance with the promise that the Lord, [the God of Israeli, bad 

made through His servant, [the prophet) Jonah, son of Amitai from Gath-hepher" 

(II Kings 14:25).12 (4) The second time [God called Jonah), He sent Jonah to 

Jerusalem to prophecy her destruction. (5) But when Israel repented, in His great 

mercy, The Holy One of Blessing withheld the punishment and did not destroy the 

city. And so the people Israel called Jonah a lying prophet. (6) The third time [God 

called Jonah], He sent Jonah to Nineveh. (7) Jonah thou11ht the matter over and 

9. Literally: ''the first time, previously." 
10. As the Biblical context ofll Kings 14 demonstrates, Jeroboam restored the territory 

and the prophet Jonah predicted that he would do so. 
11. King Jeroboam of Israel. 
12. JPS Translation; JPS Hebrew-English Tanakh (Philadelphia: The Jewish Publication 

Society, 1999). 
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said: "II It not enough that Israel eal11 me a lying prophet, but now the other nations 

or the world will do the same?!?" (8) Instead, I'D flee to a place where God's 

Presence is not said to be. (9) [God's Presence isl in the heavens, as it is said, 'God's 

Glory is in the heavens' (Psalm 113:4). [God's Presence is) in the land, as it is said, 

'God's Presence fill1 au the earth' (Isaiah 6:3). (10) Ab,•1 I'll flee to the sea since it 

is never said that God's presence ls there." 

Venes 1 ... 1: In this section, MY explains why Jonah fled from God by descnl,ing two 

previous times when God called to Jonah. Jonah's prophetic past is also discussed in 

earlier Rabbinic texts. A debate appears as to how many times God spoke with Jonah. In 

the B. T. Yevamot 98a, one sage claims that God only spoke to Jonah twice, in Jonah 1: 1 

and 3:1, Le., only in the book of Jonah. However, a second sage then suggests that God 

spoke to Jonah a third time, in II Kings 14:25 where the prophet is named "Jonah hen 

Amitai," the same exact name as in the book of Jonah. While B.T. Yevamot 98a does not 

resolve this debate, other Rabbinic sources beginning with the Mechilta de-Rabbi 

Ishmael say that God only spoke to Jonah twice, i.e., in the book of Jonah. 14 However, 

every version ofMidrash Yonah, beginning with Pirkei de-Rabbi Eliezer, Chapter 10, 

indicates that God spoke to Jonah 3 times and cites the II Kings 14:25 verse as seen 

above in MY." The real question here is whether the Jonah of II Kings is the same as the 

prophet of the book of Jonah. 

However, we must note that MY changes the context of the three times in which 

God speaks to Jonah. Instead of calling to Jonah in II Kings 14:25, Jonah I: I and Jonah 

1 :3, MY writes that God speaks to Jonah in II Kings 14:25, calls Jonah to Jerusalem in an 

13. Literally: "behold." 
14. Mechilta de-Rabbi lshmaei Massechta de-Pisha, Bo, Parashah Alef, Bereshit 

Rabbat~ 191; Yalkut Shimoni 11:32S. 
15. Pirkei de-Rabbi Eliez.er, Chapter IO; Midrash Tanchuma ha-Nldpas, Vayikra 8; 

Yalkut Shimoni 11:550-SSI. 
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episode not found anywhere in T~ and God calls Jonah to Nineveh, which conflates 

Jonah 1: 1 and 1 :3. 

Verse 7: Jonah thought the matter over and said: Earlier versions of Midrash Yonah 

insert a piece here about the Ninevites: "Jonah thought to himself and said: 'I know that 

this nation (Nineveh) repents easily and so now they will repent and the Holy One, 

Blessed be He, will send his anger upon Israel. "'16 God will see how easily the Ninevites 

admit their sins and so will be angry at Israel for continuing to do wrong. Thus, Jonah's 

flight is explained and justified in that he fled from God in order to save his people from 

God's wrath. This tradition also appears in early Rabbinic texts, beginning with the P.T. 

Sanhedrin l 1:30b.17 In the Bible, Jonah's motive is not as altruistic; he flees because he 

does not believe that people who sin deserve the opportunity to repent and escape Divine 

punishment (Jonah 4:2). 

Venes 8-10: In deciding where to flee, Jonah relies on verses from Tana.kb to figure out 

where God can and cannot be found. MY cites no Biblical text to prove that God dwells 

in the sea. However, the Bible affirms that God is present even in the sea in verses such 

as Psalms 29:3: "The voice of the Eternal is upon the waters; the God of glory thunciers; 

the Eternal is upon the great waters." 

Vene 10: I'D flee to the sea: In MY, Jonah mistakenly believes that God cannot control 

the sea. This tradition appears in a different form in earlier texts where Jonah claims that 

God cannot exert power beyond the land oflsrael. 111 An earlier version ofMidrash Yonah 

16. Pirkei de-Rabbi Eliezer, Chapter 1 O; Midrash Tanchuma ha-Nidpas, Vayikra 8; 
Yalkut Shimoni 11:550-551. 

17. Mechilta de-Rabbi Ishmael, Massechta de-Pisha, Bo, Parashah Ale/; Tanchuma 
ha-Nidpas, Shmini 9; Yallrut Shimoni 11:549. 

18. Mechilta de-Rabbi Ishmae~ Massechta de-Pisha, Bo, Parashah Ale/; Yalkut Shimoni 
1:187, 11:549. 

36 



also reflects this tradition in descnbing the discussion between Jonah and the sailors 

(Jonah 1 :12). Jonah accepts the blame for the storm and says: "Because ofme this 

difficulty has come upon you, for I fled before Him since I thought that His presence is 

not in the sea. " 19 

However, Rabbinic tradition affirms God's rule over the earth as seen in the P.T. 

Berachot 9:1; God controls the land and the sea since God saved Jonah from the fish and 

saved Daniel from the lion's den (Daniel 6). 

19. Midrash Tanchuma ha-Nidpas, va-Yikra 8. 
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Chapter 3: The Boat & The Sailors 

nJ'I' ~ ff'U n>lN nrnN, (3) .oYb n'>)N Z-C,D N), u,,, ,,,, ~ CZ) ?n¥))J nr., (1) 

'lN r>~» .,~ CS) .,::i,::i rmw nl'P nzic,w ,m C4> .l!>'' n,,in.,i ,l'o n,;» n"::ipn w:in 

.n''::ipn 'l!>, iv,, ,:nn, llil' 

N:lN 17.lN (8) ?V,,VU,, o,:,)in llN N7tli ,, ,,r.>N (7) .il'lN:l O:>>"J)I TIN on, 1tiN (6) 

mt.,,, :ni>"J ru,,, UO> .ii:,v., µru onD ~,., omv,:, mlNn ;:, nTI C9) .nv,,vnn o:>r.>l' 

OMD)J Nl:l, n::i ,,,, rr0W ,m ,r.lNlw n, Td'VJYO C',pnl 'ry:)V-1 ~ ll'U nn:o lmn'U 

,w ~ ioiN 'l, ClZ) .n,i:, ru,~ ,w rrov., 1ruw µni, ·, inN (11) .nv,vm 

.N::i.,-r ~ 0'£1,N 0').f:l,N Ml'!lO 

(1) What did (Jonah) do? (2) He went down to Jaffa to board a ship, but could not 

find one. (3) The ship that Jonah would soon board [wu at sea), but Tbe Holy One 

of Blessin1 brought a storm upon it and brought it back to Jafl'a. (4) When Jonah 

saw this he rejoiced in bis heart. (S) He said: "Now I know that the Holy One or 

Blessing approves of my path." 

(6) Jonah said to the sailon: "I would like to board the ship with you." (7) They 

said: "Don't you know that we're going to Tanhish?" (8) Jonah replied: "I'll go 

with yo■ to Tanhish." (9) When traveling by ship, a man usually pays the fare 

whe■ •• leaves the ship. (10) But in bis great haste to ftee, Jonah paid the entire 

fare.in advance and with a joyful heart, as it is said: "He paid the fare and boarded 

the ship to go with them to Tanhlsh" (Jonah 1:3). (11) Rabbi Yohanan said that 

Jonah paid the entire fare. (12) Rabbi said that the ship's fare was 40,000 dinars or 

gold. 
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Verse 3: Tbe ship that Jonah would ioon board (was at sea): Earlier versions of 

Midrash Yonah add here that God purposely placed Jonah's ship at sea in order to test 

Jonah.20 Would the prophet understand that God was creating difficulties for him since 

he could find no ship in Jaffa? Obviously Jonah did not see God's hand in this event. 

Rather, when the ship did arrive at the port, Jonah felt that God approved of his actions, 

as he says: "Now I know that the Holy One Of Blessing approves of my path"(Verse S). 

The reader sees Jonah's faults before Jonah himself does. 

The Biblical basis for this drash about Jonah not finding a ship in Jaffa comes 

from Jonah 1 :3: "Jonah went down to Jaffa and found a ship going to Tarshish. •• The 

verb "found" seems a little unusual here and leaves open the possibility that Jonah had to 

search for a ship that would talce him. MY picks up on this textual ambiguity and creates 

the interpretation about how Jonah at first could not find a ship to board. 

Verse 10: But in his great baste to flee, Jonah paid the entire fare in advance: The 

Biblical basis for this mid.rash comes from Jonah 1 :3: "Jonah went down to Jaffa, found a 

ship going to Tarshish. He paid the fare and went aboard to go with them to Tarshish." 

The see~ly irrelevant detail of the Biblical text, that Jonah paid the fare, is turned into 

a mid.rash emphasizing Jonah's haste to flee. 

Verse 10: With a joyful heart: MY lets the reader see the intent and emotions of Jonah 

as he fled from God, saying that Jonah was joyful and happy. A prophet who fled from 

God knowingly would probably be greatly afraid of God's wrath. But Jonah fillsely 

believes his actions are correct and so remains cahn. 

Verses 11-12: Both of these comments on the ship's fare, which disrupt the narrative 

20. Pirkei de-Rabbi Eliezer, Chapter 10; Tancbuma ha-Nidpas, Vayikra 8; Yalkut 
Shimoni 11:550-551. 
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flow of MY, are taken directly from the B.T. Nedarlm 38a. In the Talmud, the comment 

about the cost of the ship's fare is attnouted to a Rabbi Romanus as opposed to Rabbi as 

seen in MY. Perhaps the author/s of MY wanted to remove the obviously foreign name. 

None of the earlier versions of Midrash Yonah contain these two additional 

comments from the Babylonian Talmud. The author/s of MY and the late versions of 

Midrash Yonah have a tendency to add Rabbinic material which does not fit into the 

narrative. 

Chapter 3: Part 2 

m>lNM ~l m)JO nro O'M J'1N oro,)J n":ipn ,)M:) O'>l mN. or, 1'"1.3 l'ln!t (13) 

.0>:i'O minNn N71 ,,:iv,n; n:it1n M'lNMl -mNlYJ (14) .0'1~:i m:avn mu,» c,,:iv, 

D'l.l ~l O'DYJ:I ;vv., NlM'U n".lpn )V lml.lll n, y>i,n!, Y0 MD7 ~"' (15) 

.'Pl!:JD inon, n~ iP"1l. ~ )'Nl 

l1r.)k (17) .l1':l l'M7N -mNl 1nk nl illl!ttn 'PM mnu-t O'>)J.lW1.l 1f.llN Nl'ln ., (16) 

onn Ml'!ttm '3'01':l Tl' illl'l (18) .MD'IZ'Ul l)))J,n N!:Jl l'Mm DYil. inNl mN ~ N,Pl 

c20, .,'U>l nffii °""' nr,,n ,,:i 0'1Dll' UN ,,n ,,, 11.3N ;:i,nn :i, ,,m 20 (19) .)W'l 

!,,11 0'>'>1:l)Jn ,n~w ll)J)'.)YJ N711l ,, 11.lN (22) .':>lN '"U)J ,nN (21) .nnN O)J Ml'Nf.l 

0'>.l MYJW 'PmN!,£1) m c,;,!,N MYJY, l'1N, ,m,N !,N Nip Olp (23) .o,n~n ~r., Nln 

pu,'U>l o,n m ,n))onl 'llNYJ czs> .o::,,;» fflln rrun ,)):ivn rnr, on, ir.>N (24) .c,,o 

.c,n !,N ,.:n,,um 'llN'D on, 1)>()1 ir.>NlYJ o::,,;»JJ o,n 

(13) They were one day into their jouney on the sea when The Holy One of Blessing 

stirred up the sea with a stormy wind, but all of the other ships on the sea were 
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coming and going in peace, (14) as it is written: "The ship was In danger of 

shatteriag"(Jonab 1:4), but the others in the sea were fine. (15) And why did God 

do this? la order to make known His power and strength, and that the Roly One of 

Blessing rules over the heavens and the earth and the sea, and that none of His 

creations can bide from Him. 

(16) Rabbi Haninab said: The sailors on the boat were from all 70 nations ortbe 

world and each one bad his god in bis band. n (17) They said: "Let each man call to 

bis 1od," but it did not help them one bit.22 (18) Jonah went down to the rear of the 

ship to lie down and be fell asleep. u (19) The captain of the ship came to him and 

said: "Look, M we're caught between life and death and you're sleeping!! (20) What 

nation are you from?"u (21) Jonah replied: "I am a Hebrew."M (22) The captain 

said to him: "We know that the God oftlle Hebrews is the greatest of all the gods. 

(23) Get ap and eaU oat to yo■r God. Perhaps God will perform miracles just Uke 

Re did at the Sea of Reeds." (24) Jonah said to tbem:n "The trouble you face ls 

because of me. 21 (25) Pick me up and throw me overboard and the sea around you 

wiU become calm, u it Is written: "He said to them: 'Pick me up and throw me 

overboard'"(Jonab 1:12). 

Verses 13-14: The motif of Jonah's ship in danger while all of the other ships travelled in 

peace appears in all of the earlier versions ofMidrash Yonah. The proof text, Jonah 1:4, 

does not support this tradition and so MY repeats the tradition in 3: 13 and in 3: 14: "but 

21. These gods were small idols clenched by each sailor as shown later in MY when they 
throw them overboard (MY 8:4). 
22. Based on Jonah 1 :Sa. 
23. Based on Jonah I :Sb. 
24. Idiomatic translation of harel, "behold." 
25. Based on Jonah I :8. 
26. Based on Jonah 1 :9. . 
27. The captain talks to Jonah, but Jonah replies to all the sailors, including the captain. 
28. Based on Jonah I :12. 
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all the others in the sea were fine." 

Verse 15: Like MY chapter I, 1-1 o. I view this piece as a late edition by the author/s of 

MY as it does not appear in Rabbinic literature or any of the earlier versions ofMidrash 

Yonah. Thematically, this verse also accords with MY chapter 1; both emphasize God's 

control over the sea, either through the parable about the king and his nurse or through 

the motif of Jonah's ship as the only one in grave danger. The concept that God wishes 

to demonstrate how none of His creations can hide from him also appears prominently in 

MY's version of Jonah's prayer while in the fish (MY 7:1-26). 

Venes 16-25: In this section, MY re-tells Jonah 1:5-12 and alludes to much of the 

Biblical text, but leaves out some of the Biblical verses. 29 For example, there is no 

mention of the sailors casting lots and discovering Jonah as the source of their troubles 

(Jonah I :7), perhaps to avoid the superstitious nature of this kind of divination. 30 Nor 

does Jonah praise God (Jonah 1 :9) or tell the sailors he is fleeing from God (Jonah 1: 10). 

MY also conflates the discussion of Jonah and the captain (Jonah 1 :6) and Jonah and the 

sailors (Jonah 1 :7-11) into one single discussion between Jonah and the Captain ( 19-25). 

Finally, out of the entire re-telling of the narrative of Jonah (Jonah 1:5-12), only Jonah 

1: 12 is quoted directly as a proof text. In short, Midrash Y onah edits and simplifies the 

discussion between Jonah and the captain/sailors. 

Vene 17: Earlier versions ofMidrash Yonah add that when the sailors cried out to their 

gods, they also made a conditional promise: "The God that answers us and saves us from 

29. See vv. 23-29 as to how MY alludes to the specific Biblical texts. 
30. Earlier versions ofMidrash Yonah do include the motif of the casting of lots found in 

Jonah 1 :7 but place it later in the narrative, right before the sailors throw Jonah into 
the sea. See Pirkei de-Rabbi Elie2.er, Chapter 1 0; Midrash Tanchuma ha-Nidpas, 
Vayikra 8; Yalkut Shimoni 11:550-551. 
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this difficult situation. He will be our God.'"' In all the versions of Midrash Y onah, the 

sailors are open to believing in Jonah's God as seen in verses 22-23 in which the captain 

knows and respects God. This foreshadows their eventual conversion (MY 8:4-10). 

Vene 18: Pirkei de-Rabbi Eliezer, Chapter 10 adds a description of Jonah's mental state 

as he went to sleep: "In great distress, Jonah lied down and slept."32 Jonah is not 

rebellious or flippant about the gravity of his situation; rather, he is deeply troubled. 

Verses 2.f.25: In both MY and the Biblical text, Jonah admits that he is the cause of the 

stonn and volunteers to be thrown overboard. One Rabbinic tradition sees this as Jonah's 

willingness to sacrifice his life on behalf of Israel. 33 Jonah knew that the sailors were 

doomed on that ship because of him. The only way to escape was to give up his own life 

by being thrown overboard. This tradition sees Jonah as a heroic figure and a martyr. 

31. Pirkei de-Rabbi Elieur. Chapter 1 0; Midrash Tanchuma ha-Nidpas, Vayikra 8; 
Yalkut Shimoni II:550-551. 

32. Midrash Tanchuma ha-Nidpas, Vayikra 8; Yalkut Shimoni 11:550-551. 
33. Mechilta de-Rabbi Ishmael, Massechta de-Pisha, Bo, Parashah Alef, Yalkut Shimoni 

1:393, II:165, Il:550. 
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Chapter 4: Jonah Goes Overboard 

.O'>il7N 

(1) Rabbi Shimon said the sailon [at flnt) did not consent to throwing Jonah 

overboard into the sea. (2) What did they do? They picked up cargo34 in the ship 

and threw it overboard in order to lighten their load, but it did not help. (3) They 

tried to row back to shore but could not, as it is written: "The men rowed in order 

to return to shore, but could not" (Jonah 1:13). (4) What did they do [next)? They 

lifted up Jonah and said: "God of the world, please let us not be lost on account of 

the soul of this man, for we do not know this man's deeds. (5) He even said himself: 

'The trouble you face is because of me. '"35 

(6) The sailon put Jonah in the water up to bis knees and the raging sea calmed 

down. (7) Then they pulled Jonah back into the ship, but the sea continued to stir 

and storm. (8) The sailors put Jonah in the water up to his belly-button and the 

raging sea calmed down. (9) So they pulled Jonah back into the ship, but the sea 

34. Hebrew: /celim, literally "vessels.,. 
35. Adapted from Jonah 1:12. 

44 



stirred and stormed once again. (10) Finally, they threw him in completely, as it is 

written: "They lifted up Jonah and threw him into the sea" (Jonah 1:15). 

Verses 1-10: This entire section about how the sailors try to avoid sending Jonah to 

certain death in the sea emphasizes their righteousness and is not found in the Biblical 

text. MY spends much more time than the Biblical book of Jonah in exploring the 

goodness of the sailors and their knowledge of Jonah's God. This helps to establish a 

basis for their conversion to Judaism later in MY. 

Verse 2: In the Biblical text, the sailors throw the cargo overboard innnediate}y when the 

storm began (Jonah 1 :S), whereas in MY the sailors do not employ this strategy until they 

are desperate and about to throw Jonah off the ship. 

Verses 4-5: MY changes the content and emphasis of the Biblical prayer of the sailors. 

The Bible focuses on God's responsibility for bringing Jonah near death: "For Yo~ 0 

Lord, by Your~ have brought this about"(Jonah 1:14). In contrast, the sailor's prayer 

in MY emphasizes how Jonah accepted responsibility for himself: "He [Jonah] even said 

himself: 'The trouble you face is because of me.'" 

Verse 10: Finally, they threw him in completely: In earlier versions ofMidrash Yonah, 

the sailors also pJace Jonah in the water up to his neck. As in the previous times when 

they placed Jonah in the water up to his knees and waist, the stonn abates while he is in 

the water, but returns in full force when the sailors pull Jonah back on to the ship.36 

36. Pirkei de-Rabbi Eliezer, Chapter 10; Yal.kut Shimoni 11:550-551. 
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Midrash Yonab Chapters 5-8 
In this section, Midrash Yonah re-tells Jonah chapter 2 in which the prophet is 

swallowed by the fish, prays, and is finally spit out onto dry land. As the Biblical 

account is short on details of what happens to Jonah while in the fish, MY creates some 

extraordinary narratives about how Jonah defeats the Leviathan, takes a tour of the depths 

of the sea and the earth, and finally is trapped in a second fish, this one pregnant, which 

motivates him to pray. Since the Biblical prayer does not seem to match the context of 

Jonah in the fish, Midrash Yonah uses the these Biblical verses to descn"be Jonah's tour 

of the sea and creates a whole new prayer for Jonah whose main theme is that no one can 

hide ftom God. 
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Chapter 5: The Fish 

,11'l7 tro T>D (12) .11'U7 tr>:::in OiTON 7'0 lmnn:l nN, Nm TI)J N7l (11) .0,P,~ 

(1) At the same instant, the Holy One or Blessing summoned a large fish to swallow 

Jonah. (2) Rabbi Tarfon said the fish was ordained for this purpose since the 

creation or the world/' as it is written: "The Eternal appointed31 a fISh to swallow 

Jonah" (Jonah 2:1). (3) Jonah entered the fish's mouth like a man entering the 

great syaagope.31 (4) The fish's two eyes were like two windows which brought 

light• for Jonah. 

(5) Rabbi Meir said: "There were sparkling pearls banging in the belly or the fish 

3 7. Literally: "Since the six days of creation." 
38. Hebrew: vayiman. Seems to have the sense in Jonah 2:1 of"command." 
39. Pirkei de-Rabbi Eliezer, Chapter 10 reads hagedolah as opposed to MY which reads 

gedolah. This makes it clear that Midrash Yonah here refers to The Great Synagogue, 
although it is unclear exactly which synagogue this is. 

40. Hebrew: halonot meirot which seems to suggest clear windows which allow light to 
enter. 
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which gave light to Jonah and be saw all that is in the seas and the depths of the 

earth." This verse describes Jonah: "Light is sown for the righteous" (Psalms 

97:11.)41 (6) The fish said to Jonah: "Don't you know that I am about to be 

swallowed by Leviathan?" (7) Jonah replied: "Bring me to him and I will save us 

both." (8) Immediately, the fash brought Jonah to Leviathan. (9) Jo■ah said to 

Leviathan: "Leviathan, know that I came down here because of you, to see your 

dwelling place. (10) Not only that, but in the future I will hook your tongue42 with a 

rope and catch you and sacrifice you'° at the banquet of the righteous at the end of 

time." (11) A'8o, Leviathan saw the mark of Abraham on Jonah's Oesh and looked 

at Jonah's circumcision. (12) Right away Leviathan Oed a distance of two days 

journey from Jonah. 

Verse 2: Since the creation of the world: Rabbinic literature contains a tradition that 

God stipulated certain conditions with the creatures that God created during the first six 

days of the world. This tradition is ascnl,ed is Rabbi Jeremiah Ben Eliezer, not Rabbi 

Tarfon, as seen in MY. 44 In one version of this Rabbinic tradition, God says: ''I 

commanded the lions not to injure Daniel (Daniel 6), the Heavens to open before Ezekiel 

(Ezekiel 1) and the fish to spit out Jonah (Jonah 2:1)."0 The Zohar takes this tradition 

and expands it greatly, saying that God made conditions with creatures on each day of the 

six days of creation. 46 As noted in Section 1, ''The Textual History of Mid.rash Yonah/' 

41. JPS translation. 
42. Earlier versions ofMidrash Yonah read: "hook your neck with a rope," e.g., 

Tanchuma ha-Nidpas, Vayilcra 8; or, "hook your head with a rope," Yalkut Shimoni 
II:550-5S1 

43. MY reads "lizk.eh otlcha" which is unclear. A better reading from Pirkei de-Rabbi 
Eliez.er, Chapter 10 is "lizboah otkha," to sacrifice you, which I use in my translation. 
44. Genesis Rabbah S:S. See also Yalkut Shimoni 1:237, 11:21. 
45. Genesis Rabbah 5:5. 
46. Zohar, Parshat Vayakhel II:198a. 
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the late versions of MY include this Zohar piece appended to the end of the MY text.47 

Venes 3-4: While MY describes the inside of the fish as similar to a synagogue, the 

biblical book of Jonah contains no details of what it was like for Jonah while in the fish. 

Jonah is simply swallowed, remains in the fish for three days and nights and then prays 

(Jonah 2: l •2). Along with the description here, MY chapter 6 creates a lengthy 

midrashic narrative that shows how Jonah fared in the fish and what eventually led him to 

pray to God. Jonah has a great aquatic adventure in the fish, including a tour of the 

world, but then suffers inside a pregnant fish which motivates him to pray. 

Vene S: Rabbi Meir said: The use of the name meir, which means "illumine" seems to 

be a purposeful literary choice of the author/s of MY. In MY 6:4, the windows brought 

light (meirot) for Jonah and now in MY 6:5 the tradent is named with the same root of 

meir. Rabbi Meir was a 2nd C.E. Palistinian sage. This tradition is not recorded under 

his name elsewhere in Rabbinic literature. 

Vene 5: Light is sown for the righteous: As in the earlier Rabbinic traditions which see 

Jonah as fleeing to save Israer' and even willing to became a martyr for his people, 49 MY 

depicts Jonah as a righteous Jew whom God protects with light even within the dark belly 

of the fish. It is worth noting that the Biblical book of Jonah does not say that Jonah is 

righteous. The autbor/s of MY seem intent on asserting the goodness of Jonah when 

many of his actions, such as fleeing from God, seem less than perfect. 

Vene 6: Swallowed by Leviathan: Leviathan, who was first alluded to at the beginning 

47. See "Late Text W-rtnesses" in Section I of this thesis, p. 4-5. 
48. See commentary to MY 2:7. 
49. See commentary to MY 4:24-25. 
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of the early versions ofMidrash Yonah, 50 now begins to take center stage in MY. From a 

literary perspective, the use of Leviathan, the king of all fish and a mighty sea monster, 

fits in well with with the book of Jonah which spends so much time discussing the sea, 

the sailors and Jonah's flight from God upon a ship. The concept that Leviathan could 

swallow a big fish that held Jonah is attested to in Pirkei de-Rabbi Eliezer Chapter 9: "All 

of the great sea monsters within the sea are food for Leviathan." 

Verse 9: To see your dwelling place: Pirkei de-Rabbi Eliezer, Chapter 9 also describes 

the great sea monster's home: "It's dwelling is in the lowest waters; and between its fins 

rests the middle bar of the earth."51 

Verse 10: Sacrifice you at the banquet of the righteous at the end of time: Rabbinic 

literature contains a tradition that God will sacrifice Leviathan and serve him as a meal 

for the righteous at the escatalogical banquet.52 The author/s ofMidra.sh Yonah simply 

adapt this tradition and apply it to Jonah. 

50. See commentary to MY 1: 1. 
51. Gerald Friedlander, Pirkei de Rabbi Eliezer (London: Sepher Hermon Press, 1916), 

63. 
52. B.T. Bava Batra 74a 
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Chapter 5: Part 2 

nip ,ll ow ,nx,n, ,o,nro nYllP nnnw )lN ,nx,n (18) .mr.n» o,,n il)JJ.W 

(12) Jonah said to the r1Sh: "Look, I saved you from Leviathan's mouth, show me all 

that is in the seas and the depths." (13) He showed Jonah the great river which 

feeds the oceans, as it is written: "The floods engulfed me"(Jonah 2:4).g (14) He 

showed him the paths which the lsrealites took through the Reed Sea, as it is 

written: "Reeds entangled my bead" (Jonah 2:6). (15) The fish showed Jonah the 

underworld, as it is written: "You brought my life up from the pit"(Jonah 2:7). (16) 

He showed him God's Temple, as it is written: "I sank to the base of the 

mountaios"(Jonah 2:7).54 (17) From here we learn that Jerusalem rests upon seven 

mountains. (18) The fish showed Jonah the Foundation Stone of the World set 

within tile depths or the earth and the sons of Koracb who stood around the stone 

and prayed. (19) The fish said to Jonah: "Look, you stand opposite God's Temple. 

Pray here and you will be answered." 

53. JPS Translation 
54. JPS Translation 
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Verses 12-19: In this section, the author/s of MY reinterpret the Biblical prayer of Jonah 

and apply it to a fanciful tour of the world which the fish gives to Jonah. The impetus for 

this re-interpretation is that Jonah's Biblical prayer does not match his context inside the 

fish. For example, Jonah says, "I called to the Eternal in my trouble and He answered 

me, from the belly of the Underworld I cried out, and You heard my voice"(Jonah 2:6). 

Yet Jonah is still in immanent danger in the fish and God has not yet spoken to him. In 

the same vein, Jonah says: "I sank to the base of the mowttains; the bars of the earth 

closed upon me forever. Yet, You brought my life up from the pit, 0 Lord my God!" 

(Jonah 2:7f' Jonah says that God saved~ but in the context of the story, Jonah is still 

in the belly of the fish. Thus, Midrash Yonah creates an entire new motif: the underwater 

tour, and uses the verses from Jonah's Biblical prayer as indicating sites that Jonah sees. 

Earlier versions of Midrash Yonah contain additional stops along the tour which 

do not appear in MY. Jonah sees the place where waves originate, based on Jonah 2:4, 

and the pillars that support the earth. based on Jonah 2:7.56 

Finally, I would suggest that this tour is an expansion of and commentary on 

Rabbi Meir's conunent in MY 5:5: "Rabbi Meir said: There were sparkling pearls 

hanging in the belly of the fish which gave light to Jonah and he saw all that is in the seas 

and the depths of the earth. This verse descn"bes Jonah: 6Light is sown for the righteous' 

(Psalms 97:11)." Meir said that Jonah had a tour of the depths inside the fish and verses 

12-19 constitute that tour. 

Vene 13: ne great river w•te• feeds tbe oceans: In the tbne of the rabbis, the ancient 

cosmology taught that water surrounded the whole earth and was the source of the 

oceans.'7 

SS. JPS Translation. 
56. Pirkei de-Rabbi Eliezer, Chapter 10; Tanchurna ha-Nidpas, Vayikra 8; Yalkut 

Shimoni 11:550-551. 
57. Friedlander, Pirkei de Rabbi Eliezer, 10. 
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Verse 14: MY interprets the phrase ••Reeds entangled my head" (Jonah 2:6) as referring 

to the Seed of Reeds which the lsrealites crossed. The Targum Jonathan sets a precedent 

for this tradition by changing the word suf. reeds, in Jonah 2:6 to yama de 'suf. the Reed 

Sea 

Verses 16-19: The tour begins with Jonah seeing the many wonders of the world and 

then continues with places that will motivate Jonah to pray, such as Jerusale~ the 

Temple and the Fom1dations Stone around which the sons of Korach themselves pray. 

Even the fish itself wants Jonah to pray (19). Thus, Jonah's adventure in saving the fish 

from Leviathan and seeing the wonders of the sea has two purposes: to deal with the 

problems in Jonah's biblical prayer as mentioned above and to motivate Jonah to pray. 

Verse 18: The Foundation Stone of the world: According the B.T. Yoma S4b, the 

world was founded upon one sacred stone located in the Temple in Jerusalem. This stone 

is the very center of the world and the place &om which it emanated. 51 

Vene 18: :fhe sons of Koneh: Many of the Psalms arc dedicated to the B'nai Korah,"' a 

group whose identity remains unclear, but who might have authored them. Since the sons 

ofKorah clearly know how to pray, they appear in MY praying before the foundation 

stone. It is also posstble that "the sons of Korah" refers to the rebellious Korab of 

Numbers 16, who forms a band of 250 Isrealites and challenges Moses' authority. Korab 

and his band gets swallowed up by the earth and descend to the Underworld (Numbers 

16:33). Perhaps Korah's sons are now praying at the foundation stone to God and asking 

for God's mercy and salvation. This would exactly parallel Jonah's situation in the fish 

and his need to pray in order to escape. 

S8. See also P.T., Yoma 4, 42c and B.T. Sanhedrin, 26b. 
59. See, for example, Psahm 42 and 44. 
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Chapter 6: The Second Fish 

(1) Jonah had been in the belly oftbe fish for 3 days and had not pnyed.60 (2) The 

Holy One of Blasing said: "I gave Jonah plenty of room in the rmb so that he would 

a·ot suffer, but he's not pnying to me. (3) I wiU summon a pregnant fish, her belly 

fuD of 365,800 baby rrsh so that be will suffer and pny to me since I enve the 

prayen of the righteous." 

(4) At that euet moment, the Holy One ofBlessin1 summoned a pregnant 

fish who moved right nest to the (male) fish. (5) The (female) fish said to the (male) 

60. W'rth the exception of the last phrase "and had not prayed," this verse paraphrases 
Jonah 2:lb. 
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rash: "The Roly One of Blessing sent me to swallow the prophet who is in your belly. 

(6) If you spit him out fine, but if not, I will swallow you with him!" (7) The (male) 

fish said to the (Cemale) fish: "How do I know that you are telling the truth?" (8) 

She replied: "Leviathan will vouch for me." 

(9) The two of them went to Leviathan. (10) The (female) f11h said to 

Leviathan: "King of all the fish oftbe sea, isn't it true that The Holy One of Blessing 

sent me to this [male) fish in order to swallow the prophet who is in bis belly?" (11) 

Leviathan replied: "Yes." (12) The (male) fish said to Leviathan: "When [did God 

tell you)?" (13) Leviathan replied: "I beard this in the last three houn when The 

Holy One of Blessing came down to play with me." (14) Leviathan said to the 

[female) fish: "Go and swallow the prophet who is in the belly of the (male) fish." 

(15) The (male) r11h spit out Jonah and the [female) fish swallowed him. (16) When · 

Jonah entend her belly, be began to suffer greatly because oftbe filth and the bad 

smell of the [female) fish. (17) Immediately, Jonah gathered bis thoughts'1 in order 

to pray before The Holy One or Blessing. 

1-17: Jonah was not sufficiently motivated to pray when the male fish took him to the 

Temple and the Foundation Stone (MY 5:16-18), so God had to use a more powerlW 

technique, making Jonah suffer within the belly of a pregnant female fish. Earlier 

versions of Mid.rash Yonah do not include this entire section aoout the female fish; rather, 

they say that after seeing the Tempie and the sons of Korab, Jonah is inspired and prays 

right away.61 

This story aoout the pregnant fish resolves a textual problem in the book of Jonah. 

In Jonah 2:1 we read that God summoned a dag, a male fish, to swallow Jonah and the 

prophet dwelt in the male fish for three days and three nights. However, Jonah 2:2 says 

61. Literally: "Directed his mind." 
62. Pirkei de-Rabbi Eliezer, Chapter 10; Mid.rash Tanchuma ha-Nidpas, Vayikra 8. 
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that Jonah prayed to Ood from the belly of a female fish, dagah. How can Jonah's fish 

be male and female at the same time?!? MY solves this textual problem by creating a 

narrative about how Jonah gets swallowed by a pregnant fish which motivates him to 

pray. The rabbis of the Babylonian Tahnud offered a similar solution to this textual 

problem of the female and male fish which may have inspired the author/s of MY. They 

say that a large fish (Jonah 2:1) spit out Jonah and a small fish (Jonah 2:2) swallowed 

him instead.63 Here, the rabbis understand the dagah of Jonah 2:2 not as a female fish, 

but rather a small fish. 

Verse 1: For 3 days: One Rabbinic tradition states that Israel is never in distress for 

more than three days, citing as examples Jonah in the fish and the three days Abraham 

spent travelling to Mt. Moriah (Genesis 22:4). The tradition teaches that Jonah benefited 

from the goodness of Abraham who was willing to sacrifice his son. 64 

Vene 3: I crave the prayer of the righteous: Just as when Jonah is called righteous 

while in the fish, 6' here, too, Jonah is called a righteous man, tzadik. Jonah has aheady 

been in the fish for 3 days and has not yet prayed, which seems like an act of rebellion or 

at the very least extreme, stubbornness. However, MY continues to uphold Jonah's 

reputation by calling Jonah a righteous man. 

Verse 13: I heard this io the last three hours: B.T. Avodah Zarah 3b describes how 

God spends the last three hours of everyday playing with Leviathan, based on Psalms 

104:26: "'Leviathan that you created in order to play with." MY includes this tradition in 

its description of Leviathan. 

63. B. T. Nedarim 5 lb. 
64. Genesis Rabbah 56:1; Esther Rabbah 9:2; Midrash Tehillim 22:5; Yalkut Shimoni 

Il:12. 
65. See Commentary to MY 5:5. 
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Chapter 7: Jonah's Prayer 

,n,,r., 1m NlN o,i).t ,w u,J., l'>l!>, .,t.lN (Z) .nnn '>)JD)'l ,,n,N '"' ,N nl'I' ',1;,!)JY)'I (1) 

,n'll ')!)):, NYJN (4) ,1li1 7'\N\!1 mm,Nl nl1N 0\!1 0'D't' pt>N ON (3) .nUN l'l!>>'.l illNl 
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,:r,-y (11) .O'>V'l,g 1')!)', -Ul,:, rnD'l,)JTll o.,,,,l l'J!J', 07')10 7-> ilYJ)J)'J (10) .pDl)IJ. 

nnN rro:i,i 1' ,,»,,, o,il' ,t, 'T-n (12) .,n,:1. nm ,n ",,)l~r.ll ,pin nnN 'fiNil,:, 

,.,Sl, rnr.,,,»n )'N (14) .,., ,,,,1 iru,or., ,:, ,P ,,:iwm 01N ,:, rn:ivmr.> (13) .,,:ir., 

,:, ,no nrtN -OTI -O'T 7-> ,1TIO i1l1N l1l l17-> (15) :J'l')J 'TlJD ,nt,l l'Nl ~ NO:, 

(17) .0'.J.l\:n O'Yl rn!>~ ·n ,.,,, 1DNl\!1 c,::nt)l O'>)n lTI!:ll~ T'l'l' (16) .OYJ nnN o,pr., 

mno n\U)Jl '>ll)Jl\!11')!)', NJ.m (18) .n~!IDD )J)T)Vlnl '1NYJ '"J,r., 'll)J 10D nvp::o 

.ill)Jl N? 1"ntl (20) .'n N,pZ'( .,, 1D 1DNJYJ J.nj:a .)}Dl\!ll p,n,:a nl'INY.I (19) .,n~ 

(23) ,.,.,~ ,m,, ,in n',)JDl ,.,,,n l'lN1Pl o,w ,w u,::i, (22) l'l!>? 10N :nYJ (21) 

,,!>r., m "tli ~YJ 'Tl' nllll N'1 CZ4J .,p,nn me, 'Y.l!>l nv>ln ,in nN,Pl n,nr.,, :r,,r.,o 

0~ C7WN j))!J', ~ 7YJ iJTI)JO.:l nrnN nul?l ll"l'l7 nN rn,»n, ,m,l 1YJN (25) 

.nD'1lJN ,m,l ,\!JN ~ ntUlN ilT'lrl ~ 'lN'l 1DNl't' (26) .'>31).tl\Un 

(1) .. Jonah prayed to The Eternal, his God from the belly of the (female] fish" 

(Jonah 2:2). (2) Jonah said before Him: "Master of the Univene, where can I 

escape from your spirit? Where can I flee from Your presence? (3) If I ascend to 
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heaven, You are there; if I descend to Sheol, You are there too. (4) lfl take wing 

with tbe dawn to come to rest on the western horizon, (5) even there Your band will 

be guiding me, Your right band will be holding me fast" (Psalms 139:7-10).66 

(6) Once again, Jonah prayed before God: (7) "Master ofthe Univene, you are the 

king over all the kingdoms. You are the master and ruler over all the princes of the 

earth. (8) Your throne is in the highest heavens and the earth is Your footstooL67 

(9) Your sovereignty is in the greatest heights and Your rule reaches the depths. 

(10) Before You are revealed the workings of the world and the secrets of every 

penon laid bare. (11) You know the ways ofaD the earth and You comprehend the 

movements" of every living creature. (12) All of the secrets of the world are known 

to You and You read the minds of men. (13) You know the thoughts of all men and 

au the bidden things are revealed before You. (14) There are no secrets before Your 

throne of Glory, nothing is bidden from Your eyes. (15) Yoa order all the secrets of 

the world and Yoa are responsible for every word." You are everywhere. (16) You 

see evil and good, as it is said: 'The eyes of the Etemal, seeing evil and good' 

(Proverbs 15:3). (17) Please answer me from the belly of the Undenvorld, save me 

from the whirlpool (18) May my cry come before you, may you quickly fulfill my 

request. (19) For you are far away, but You hear as ifup elose,71 as it is written: 'In 

my suffering, I caUed out to the Eternal' (Psalms 18:7, II Samuel 21:7). (20) But 

Jonah's prayer was still not answered. 

(21) Once again, Jonah said before God: (22) "Master of the Univene, You are 

66. JPS Translation. 
67. Based on Isaiah 66:1: 'vrhus said the Lord: The heaven is My throne and the earth is 

My footstool"(JPS Translation). 
68. Literally: "steps" but "movements" captures the intent of the phrase. 
69. The Hebrew text is unclear. The Mehlman/Polish translatio11 reads: "You Jay open 
every secret, You disclose every hidden matter." Mehlman and Polish, "Midrash Jonah." 
35. 
70. Literally: "You hear up close." 
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caUed the One who briap down and the One who brings up; I have descended, now 

bring me up. (23) You are the One who takes away life and the One who restores 

life; look, I am about to die, save my life!" (24) Jonah's prayer was not answered 

until these words came out or bis mouth: (25) "'What I have vowed'(Jonab 2:10) 

before You, to catch Leviathan aad saerirace him at the banquet of the ri1bteous at 

the end of time, I will fulftll on the day or my salvation. 71 (26) As it is written: 'B■t I, 

with loud thanksgiving, will sacrifice to You; what I have vowed I will fulfilL '" 

(Jonah 2:10) 

Vena 1-26: Since MY changed the Biblical prayer of Jonah (Jonah 2:3-2:10) into a tour 

of the depths of the seas (See MY 5:12-19), the author/s of MY must compose a new 

prayer for Jonah. Jonah~s prayer may be divided into 3 sections: Section 1: verses 1-S, 

Section 2: verses 6-20, and Section 3: verses 21-26. Section 1 is built arowid Psalm 

139:7-10 which is quoted directly. The idea of associating Psahn 139 with Jonah first 

appears in the Mechilta de-Rabbi Ishmae~ 72 in a discussion about whether Jonah can flee 

from God by leaving the land oflsrael. Section 3 is the earliest version of Jonah's 

prayer, since it appears in the first versions ofMidrash Yonah where the other two 

sections are not found. 73 Section 2 is a later creation of the author/s ofMidrash Yonah 

and appears in variant forms, beginning with a version found in the Y alkut Shimoni. 74 In 

the textual history of Midrash Yo~ section 3 of Jonah's prayer came first, section 1 

was created based on the Mechilta de-Rabbi Ishmael and section 2 appeared last. 

Section 3, the earliest section, is Jonah's petition for God to save him ftom his 

terrible situation in the fish (See 21-23). This closely parallels the main theme of the 

71. It is not clear whether Jonah will sacrifice Leviathan after he is saved from the whale, 
which is his salvation, or on the day of salvation for the whole world at the end of 
time. 

72. Mechilta de-Rabbi Ishmaei Massechta de-Pisha, Bo, Parashah Alef 
73. Pirkei de--Rabbi Eliezer, Chapter 10; Midrash Tancbuma ha-Nidpas, Vayikra 8. 
74. Yalkut Shimoni 11:550-SS 1. See also Warsaw Ms. 258. 
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Biblical version of Jonah's prayer where Jonah details his dangerous situation (Jonah 

2:6-7). Section 2 describes in detail how God knows all and that no-one can hide from 

God. even in their thoughts (See 10-14). This is Jonah's acknowledgement that his 

attempt to flee was useless since God knew his plans all along. The theme of God's 

omniscience appears in other sections of MY which I consider late additions to the text 

(See, for example, MY 1: 1-2 and MY 3: 15). The later author/s of Midrash Yonah use 

Jonah as a primary way to teach about God's complete knowledge of the world. 

Verses 17-23: MY paraphrases the Biblical prayer in order to convey its primary theme: 

Jonah asking God for mercy and salvation. For example, the phrase, "Answer me from 

the belly of the Underworld"(l 7) closely parallels "From the belly of the Underworld I 

cried out" (Jonah 2:3). In the same vein, MY changes "When my life was ebbing away, I· 

called the Lord to mind" (Jonah 3:8)75 to "You are the One who takes away life and the 

One who restores life; look, I am about to die. save my life!"(23) The theme of God's 

power to take away and restore life is closely paralleled in Hannah's prayer from I 

Samuel 2:6: ~~17~~ 1")1r.l 1)?0)?1 l'P~);l "n" "The Eternal gives death and 

restores life, brings down to the Underworld and raises up." Perhaps the author/s of 

Midrash Yonah used I Samue) 2:6 as the basis for this section of Jonah's prayer. 

Verses 24-26: Leviathan makes his final appearance here in MY as Jonah vows to 

sacrifice him. In Midrash Yonah as a whole. Leviathan is a repeated literary motif which 

frames the story; Leviathan was alluded to from the very beginning (See commentary to 

MY 1:1), he played a large ro)e in Jonah's tour of the deep and the episode with the 

pregnant fish (See MY S:6-12 and 6:9-15), and now Jonah promises to sacrifice him 

when he is about to escape the fish.. 

Jonah's vow to sacrifice Leviathan changes from a vague threat when he is trying 

75. JPS Translation. 
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to save the fish's life (MY 5:10) to what appears to be a solemn vow and promise during 

Jonah's prayer (MY 5:25). In creating this vow, the author/s of MY correct a textual 

problem with Jonah's prayer as seen in Jonah 2:10: "But I, with loud thanksgiving will 

sacrifice to You; what I have vm11ed, I will perfonn. "76 In the Biblical context, it is 

unclear what Jonah will sacrifice and what vow he made that he must fulfill. Thus, MY 

explains that Jonah vows to sacrifice Leviathan just like he did while in the fish. 

76. JPS Translation. 
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Chapter 8: Escaping the Fish and the Sailon 

(1) At that instant, The Holy One or Blessing's mercy was stirred for Joaab and He 

commanded the (female) fish: 'Spit Jonah out upon dry land.' (2) He77 spit him 965 

miles" to the dry land, as it is written: "The Eternal said to the f11h ... "(Jonah 2:11). 

(3) This teaches that The Holy One of Blessing sammoned a bigger (male) f11h than 

the other two to swallow Jo■all and the [female) fish. 

(4) When the ailon saw aU the miracles that the Holy One of Bleaing did for 

Jonah, they threw their gods into the sea, as it is written: "They wbo cling to empty 

folly, fonake tbelrowa welfare" (Jonah 2:9)." (5) They went up to Jerusalem and 

cire■IIIClled ~e fleslt of their foreskins, as it is written: "The men greatly feared the 

Eternal aad they offend a sacrifiee"(Jonah I: 16). (6) Their sacrifice was the blood 

or circumcision, since this blood is equal to the blood of sacrifice. (7) And they 

77. As discuued below in the commentary to MY 8:3, the female fish is now a male fish. 
78. Hebrew: parsaot, "Persian miles." I use "miles" as it is more colloquial. 
79. JPS transJation. 
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vowed t•at eac• man wo■ld brln1 bis wife and bis cbiklna and aU tll■t he owned to 

tbe God of Joaab and they fulfilled their vows. (8) It is said about tbe sailon and aU 

righteous converts: "Let all those wbo fear the Eternal declan, 'His steadfast love is 

eternal'" (Psalms 118:4). 

Verse 3: MY now addresses another problem regarding the gender of the fish in the 

Biblical text. If Jonah prayed inside a female fish (Jonah 2:2), why did a male fish spit 

him out on land (Jonah 2: 11 )? The author/s of MY answer that a large male fish 

swallowed the pregnant fish (with Jonah in her), and this large fish is the one who spits 

out the prophet in Jonah 2: 11. Thus, MY teaches that there are three fish who swallow 

Jonah. The first one is a male as necessitated by Jonah 2:1, "And God summoned a large 

fish (dog)." This fish gives Jonah the tour of the depths. The second one is the pregnant 

female, based on Jonah 2:2, "Jonah prayed to the Eternal his God from the belly of the 

(female] fish, (dagah)." And in Jonah 2:11, an even larger male fish, dag, who bad 

swallowed Jonah and the pregnant fis~ spit out the prophet on to dry land. 

Venes 4-8: In the Biblical context, after throwing Jonah overbear~ the sailors fear Go~ 

offer sacrifices and make vows (Jonah 1: 16). This does not appear as a formal 

conversion, but rather an acknowledgment of God's power. Also, the Bible teIJs us the 

fate of the sailors before Jonah is swallowed by the fish (Jonah 2: 1 ). 

Midrash Yonah, on the other hand, places this piece about the sailors after Jonah's 

experiences m the male and female fish and his prayer (the end of chapter 2 in the 

Biblical context). Thus, the sailors see all of the miracles that God did for Jonah (4) and 

they actually convert to Judaism by throwing away their idols (4) and becoming 

circumcised (8). The conversion of the sailors is the literary climax ofMY's retelling of 

Jonah chapters 1-2. If God's miracles for Jonah are so potent that they can cause 

idolatrous sailors to convert, surely Jonah must now realize that he cannot flee from God, 
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but must go to Nineveh. Earlier versions ofMidrash Yonah stop here and do not offer 

any conunentary on Jonah chapters 3-4. '° 
Overall, MY has changed the sailors from a band of idolatrous men to good 

people and righteous converts to Judaism. In the Biblical context, the sailors only offer a 

short prayer before throwing Jonah overboard (Jonah 1:14) In Midrash Yonah they try 

every way possible not to throw Jonah in to the sea. placing him in the sea (MY 4: 1-10). 

This clearly demonstrates their goodness. In the Biblical context the sailors do not know 

God , while in MY they have heard of God's saving oflsrael at the Reed Sea (MY 

3:20-23). In the Bible, the sailors fear God and offer sacrifices in an umpecified way, 

while in MY the sailors circumcise themselves and become righteous converts (MY 

8:8-10) In short, Midrash Yonah greatly elevates the status of the sailors; they become 

truly good people and full converts to Judaism. 

Verses 5-7: This section serves as a commentary to Jonah 1: 16b: "They [the sailors] 

offered sacrifices to the Eternal and made vows." The sacrifices are understood as the 

foreskins of their circumcisions (5-6). And the unspecified vows become their promises 

to bring their wives and children and possessions up to Jerusalem (7). 

Vene 8: Earlier versions of Midrash Y onah use a different proof text to describe the 

converted sailors: "And about them [the sailors], it is written: 'For the converts and for 

the righteous converts. "'11 Although framed as a proof text, this line does not appear 

anywhere in Tanakh. It was taken from the 13th blessing of the amidah which is a plea 

to God to show mercy upon all the righteous of the people of Israel, including the 

righteous converts. 

80. Pirkei de-Rabbi Eliezer, Chapter 10; Midrash Tanchuma ha-Nidpas, Vayikra 8; St. 
Petersburg Ms. 13. 

81. Pirkei de-Rabbi Elie7.er, Chapter 1 O; see also Midrash Tanchuma ha-Nidpas, Yayikra 
8 and Yalkut Shimoni Il:SS0-551. 
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Midrash Yonah Chapters 9-12 

In its commentary on Jonah Chapter 3, MY adds new narratives and 

interpretations that go beyond the Biblical text. In the Bible, Jonah prophesies, the king 

and the people repent and God forgives them of their sins. Midrash Yonah offers 

commentary on specific textual issues from the Bible, such as the size of Nineveh and 

how animals could wear sack-cloth (Jonah 3:8). However, the principal focus is on the 

repentance of the Ninevites. MY records one interpretation after another that depicts the 

Ninevites as truly pious, desiring to absolve their sins. Some of these extraordinary 

narratives include a story about how the Ninevites destroy their own property to return 

stolen goods and a debate concerning the ownership of a buried treasure. 
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Chapter 9: Nineveh & Jonah's Prophecy 

(1) Immediately, Jonah was given a second chance,' as it is written: "The word or 

the Eternal came to Jonah a second time: 'Get up and go to Nineveh that great 

city ... '"(Jonah 3:1-2). (2) God called Jonah to prophecy to Nineveh so that the 

people orthe city would repent. (3) Immediately Jonah got up and went to Nineveh 

with a whole heart, as it written, "Jonah started out and made bis way into the city 

the distance of one day's walk" (Jonah 3:4).2 

Verse 2: In describing Jonah's trip to Nineveh, MY changes the Biblical narrative in 

order to tell the reader God's intention. In the Bible, God simply commands Jonah to go 

to Nineveh (Jonah 3:1-2). In verse 2, MY tells us of God's inner desire for this trip: to 

get the Ninevites to repent. 

Verse 3: With a whole heart: In the Biblical text, Jonah simply goes to Nineveh as God 

commands him (Jonah 3:3). The reader has no idea what he is thinking or feeling. 

Midrash Yonah teaches that Jonah went to Nineveh with his whole heart to do what God 

wanted of him. As in verse 2, we see the inner-state of the characters on display in 

1. Literally: "a second court was revealed to Jonah." 
2. JPS Translation. 
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Midrash Yonah in a way not found in the Biblical text. 

However, the depiction of Jonah in MY contradicts the plain sense of the Bible. 

The Biblical Jonah was not at peace in going to Nineveh; he would later justify why he 

fled in the first place and would even beg for his own death (Jonah 4: 1-3). Midrash 

Yonah suggests that Jonah had accepted God's command, changing the Biblical text in 

which Jonah remains conflicted and distraught. 

Section 3, Chapter 9: Part 2 

. O'>)JJ."lN ,)I mNtn!:I O'>)J1N 'T'ilt.l nU'>l nrm,v,, j)J,)'J il71il 1'>)1 nn,n ill)'ll (4) 

'>)J. Ml:l,, C,~N 1W)J C'>lW nJ. i1'i1 j71YJl j:nW 7->l c,p,,w "lW)J O'>l'tl n:i l'>ill (S) .l'"llNtn!J 

'>lJ.r.l nl (7) .rnMlJ.r.l "lYJl,9 O'>)YJ il'.l l'>n :i,n,, :nn, 7-)l rn:nm 'lW n:i l'>ill (6) .CiN 

1W)J O'>)YJ n:i ,,n n,:n 31'>'.l 7->l (8) .c,m 1YJ)J C'>)YJ ,~ "' m,,~ "l'tl)I C'>lYJ il'>il 

.o,:,:i iv.,» O'>l\'-1 ,, ,,n ,,:i,11 ,,:i,l ~:n o,,,:i,1 

171P ,,)Jr.llYJ ,,n, (10) J1)Ntrl!) 'r.l l?ilr.l l71p il'>ill l'"l=>Ol "TnN P,'0:1 iOl)J nll' n,n, (9) 

,)JYJ ":i, w:n W'.l ~:>J. ,~, ,~ 7-)J. '>lJ.rJl '>lJ.D 7->:Jl J.m,, :i,n,, j:nYJl P'\'O '.;7:,:i 

(4) "Niaeveb was a large city" (Jonah 3:3), which teaches that Nineveh was forty 

miles3 (long] by forty miles (wide). (5) There were 12 marketplaces in Nineveh and 

3. Hebrew: parsaot, "Persian miles." See f. 79 to MY 8:2 
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in each marketplace there were 120,000 people.' (6) There were 2 roads in Nineveh 

and on each and every road there were 12 alleys. (7) In each and every alley there 

were 12 courtyards and in each courtyard there were 12 houses. (8) In each and 

every house there were 12 strong men and each and every man had 12 sons. (9) 

Jonah stood in one marketplace and cried out and bis voice tnveled for 40 miles. 

(10) It was heard in each and every marketplace, on each and every road, in each 

and every alley, in each and every courtyard, in each and every house and in each 

and every gate of the city of Nineveh. 

Venes 4-8: MY here lists three traditions about the size of Nineveh; it's physical 

dimensions (4), the size of it's markets (5) and the layout ofit's houses (6-8). The 

impetus for these explanations comes from Jonah 3:3. The Biblical text uses an 

ambiguous phrase to describe Nineveh: ir gedolah le 'elohim, "a large city of God." 

One Rabbinic tradition that does not appear in MY about the size of Nineveh 

comes from Genesis 10:12: "And Resen which is between Nineveh and Kelah, it is the 

large city." In the Babylonian Talmud Yevamot 10a the rabbis debate whether the 

Genesis verse means that Nineveh is the large city or Kelah is the large city. Based on 

Jonah 3:3. "Nineveh was a large city," they decide that the large city refen-ed to in 

Genesis 10:12 is Nineveh.s 

Verse 5: There were 120,000 people: Another version of Mid.rash Y onah reads: 

4. Hebrew: shneim asar elef ribo b 'nai adam. "Schneim asar" is .. twelve." "Elef'' means 
"1000" and "ribo" means "10,000". It would seem simpler to say either shenim asar 
elef, 12,000, or shneim asar ribo, twelve ten-thousands or 120,000. Yalkut Shimoni II 
550-551 reads "shneim asar elef," 12,000. But I based my translation on Jonah 4:11 
which reads "shteim esreh ribo adam," 120,000 people. 
5. See also: Mid.rash Tannaim, p. 73; Genesis Rabbah 37:4; Yal.kut Shimoni 1:62, 

II:550-551. 
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••120,000 boys and girls who do not know good from evil or right from left."' This 

insertion clearly alludes to Jonah 4: 11 where God describes Nineveh as '"that large city 

where there are more than 120,000 people who do not know their right hand from their 

left." Jonah 4: 11 implies that the Ninevites sinned because they were ignorant. This 

vindicates the Ninevites by descnoing them as children who are not responsible for their 

own actions. 

Verse 6: There were two roads in Nineveh: Earlier versions of MY do not include this 

phrase, but rather begin with uon each and every road ... "7 The text makes more sense 

without the phrase "there were two roads in Nineveh," since such a Jarge city should not 

have so few roads. And without this phrase, the text still smoothly transitions from 

descnbing the size of the markets to detailing the layout of the city. 

Verses 9-10: Midrash Yonah answers a question that arises from the Biblical book of 

Jonah: if Nineveh was such a large city, how do all the 120,00 people hear the voice of 

one lone prophet who says only one line of prophecy (Jonah 3:4)? MY answers that 

Jonah's message was so powerful that it spread to every single corner of the huge and 

mighty city of Nineveh. 

In the Biblical context, Jonah's prophecy is simple and short: "Another 40 days 

and Nineveh will be overthrown" (Jonah 3:4). In light of other Biblical prophets who fill 

entire books with prophecy, Jonah's one sentence seems so brief as to suggest that Jonah 

still did IJ.')t want to follow God's connnand. The Biblical Jonah simply fu1fills his 

obligation to prophecy in the most minimal way as he still has questions about God's 

justice (see Jonah chapter 4). MY does not even mention the text of Jonah's prophecy at 

all (Jonah 3:4), since it's brevity might suggest Jonah's reluctance to the reader. 

6. Warsaw Ms. 258; Parma Ms. 2295. 
7. Yalkut Shimoni II: 550-5S1; Warsaw Ms. 258; Parma Ms. 2295. 
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Chapter 10: The King of Nineveh & His Decree 

(t)The hearts of the Ninevites were broken and they changed their minds and they 

all repented, every man and every woman, every prince and princess, every young 

man and every young woman,• as it is written: "And the people of Nineveh believed 

in God" (Jonah 3:5). 

(2) Word reached Osaappar, the king ofNlneveb. He stood up from his royal 

throne, took off his crown from his head, and replaced it with ashes. (3) He took off 

the purple garments [of royalty] and put bis clothes in the dust' and be rolled 

around in the dust. 

Verse 1: This verse is an expansion and explanation of Jonah 3:5 about how the 

Ninevites repented. The vast majority of material concerning the repentance of the 

Ninevites appears later on in MY's commentary to Jonah 3:10: "And God saw their 

actions that they had turned from their evil ways" (See MY chapter 11, the Repentance of 

the Ninevites). However, Midrash Yonah re•tells the Biblical narrative more or less in 

chronological order. The author/s of MY, therefore, cannot ignore Jonah 1 :5 and offer a 

8. Literally '¼gin." 
9. The king purposely took his clothes and rubbed them on the ground as a sign of 

penitence. 
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comment about how every citizen of Nineveh repented regardless of his or her status. 

Verse 2: Osnappar, the King or Nineveh: The only Biblical mention of Osnappar 

appears in Ezra 4: 10 and seems to refer to a Persian king. Jastrow Mites that Osnappar is 

Assurbani~ the Assyrian ruler. 10 In the Babylonian Talmud, Sanhedrin 94~ it states 

that Osnappar is Sennachen'b, another Assyrian king made famous in the Bible by his 

failed attempt to conquer Jerusalem in the time of King He2.ek.iah of Judah. As recounted 

in II Kings 18:13•19:37 and Ismah 36•37, He2.ekiah withstood the siege of Sennacherib 

and the mighty Assyrian king retreated. One reason for He2.ekiah's success against such 

a powerful Assyrian army was He2.ekiah's 1749 foot-long underground tunnel, since 

excavated in Jerusalem, which allowed the residents to safely bring the waters of the 

Oihon Spring within the city walls. 11 Both Assurbanipal and Sennachen'b are logical 

choices as Osnappar since they were Assyrian monarchs and Nineveh is an Assyrian city. 

One Rabbinic tradition takes a different approach to the identity of the king of 

Nineveh by saying that he is the Pharaoh of the Exodus! 12 Pharaoh dies at the Reed Sea, 

but not before repenting for keeping the Isrealites as slaves. God resurrects him and 

Pharaoh goes to rule Nineveh. This time, Pharaoh has learned his lesson and responds to 

Jonah's call by putting on sack-cloth and ashes (Jonah 3:6).13 By making Pharaoh-the 

king ofNineveh, the rabbis demonstrate·the power of repentance. Even one of the most 

evil kings in Jewish history can learn his lesson and repent of his sins. 

10. Marcus Jastrow, Dictionary of the Talmud (Jerusalem: Horev), 95. 
11. Ancient Israel, ed. Hershel Shanks (Washington D.C.: Biblical Archaeology Society, 

1999), 179-184. 
12. Bereshit Rabbat~ p. 257-8; Pirkei de•Rabbi Elie2.er, Chapter 43; Yalkut Shimoni 

11:370. 
13. Pirkei de•Rabbi Eliezer, Chapter 43. This tradition also appears in the earlier version 

of Midrash Yonah from Yalkut Shimoni Il:SS0-551. 
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Chapter 10: Part 2 

( 4) The king commanded that be and aU the men of his royal house and all bis 

princes and servants and all the great men of the kingdom, along with their 

households, and all or the inhabitants or Nineveh should afflict themselves for three 

days and three nights.'4 

(5) And the king's edict was announced: "Three days and nights you shall not eat or 

drink. (6) Put on sackcloth and roll in the dust and pray and wail15 before the Holy 

One ol Blessing in each and every marketplace, on each and every road, in each and 

every house and in each and every gate in the city or Nineveh. (7) Let every nursing 

motber1' lift up their cbiklren towards heaven and with great wailing say to The 

Holy One of Blessing: 'Act on behall or these children who have not sinned.' (8) 

Perhaps the Holy One of Blessing will have mercy upon us and He will not destroy 

us out of bis great anger." 17 

I 4. I changed the syntax of this sentence for clarity. 
15. Literally: "pray with wailing" 
16. Based on the Mehlman and Polish translatio~ ••Midrash Jonah," p. 37. 
17. Verse 8 continues the edict and comes from the king, not the nursing mothers. 
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Verses 4-8: This section re-tells Jonah 3:7-9, the King's edict, but changes and adds to 

the Biblical text as detailed in the commentary to each verse. An earlier Rabbinic 

parallel to the king's decree appears in Pirkei de-Rabbi Eliezer, Chapter 43: "It was 

announced among the whole nation that all shall fast for 3 days and anyone who does not 

obey these words will be burned in the fire." 

Verse 4: The Biblical text of Jonah says that only the King put on sackcloth (Jonah 3:6), 

while in MY all of the royalty and important people of Nineveh repent along with him. 

The impetus for this interpretation comes from Jonah 3 :7 where the text states that the 

decree came from the king and his nobles. 

Verse 6: In each and every marketplace, on each and every road, in each and every 

house and in each and every gate in the city of Nineveh: Like MY 9:9 which states 

that Jonah's prophecy made it to every part ofNineve~ this verse emphasius that not 

one Ninevite was exempt from the King's decree. While not fowid in the Biblical 

version of the King's edict, this verse shows that the king demanded total and complete 

repentance. 

Verse 7: Not found in the Biblical text, this verse of MY serves as a justification for why 

God should forgive the Ninevites. Even if the Ninevites sinned, their nursing babies 

could not have possibly done anything wrong and do not deserve God's punishment. 

Using the innocence of children as a way to avert Divine wrath was also seen in the 

connnentary to MY 9:5, where the Ninevites themselves are characterized as "childre~ 

not knowing right from wrong.•• 
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Introduction to Midrasb Yonah Chapter 11 

This chapter deals at great length with the repentance of the Ninevites. Mid.rash 

Y onah quotes a number of Rabbinic traditions verbatim, without editing them to fit into 

the narrative. 1bese traditions use two specific Jonah verses as proof texts, Jonah 3:8 and 

3:10, which descn1>e the repentance of the Ninevites. MY also quotes other Rabbinic 

texts concerning repentance that have only a slight connection to the book of Jonah. 

Two Rabbinic texts in particular shape MY's discussion of the repentance of the 

Ninevites: P.T. Taanit 2:1, 65a and B.T. Taanit 16b.11 These tahnudic texts parallel each 

other in structure: I) an introduction containing either a comment about the insincerity of 

the Ninevites (Palestinian Talmud) or a repetition of M. Taanit 2: 1 (Babylonian Talmud), 

2) a tradition about separating mother animals from their young, 3) a proverb descn'bing 

the Ninevites and 4) a tradition about how the Ninevites returned stolen goods. 

The primary difference between the two Talmudic texts is that the Palestinian 

Talmud sees the Ninevites as evil and insincere in their repentance, while the Babylonian 

Talmud views the Ninevites as righteous. 19 Perhaps the Babylonian sages felt compelled 

to view the Ninevites more filvorably as they lived not tar ftom Nineveh; the ruling 

powers at that time may not have looked so favorably on a Jewish text that critici2.ed their 

ancestors, the Nineveites. Midrash Yonah will quote these two Talmudic texts directly, 

the Palestinian Talmud text first and the Babylonian text much later, and will create new 

interpretations and narratives based on them. 

18. For the original Hebrew texts, see Appendix A, "Two Parallel Talmudic Texts about 
the Repentance of the Ninevites." 

19. See also pp. 20-23 of this thesis. 
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Chapter 11: The Repentance of the Ninevites 

(1) Rabbi Shimon ben Halafta said: "The Ninevites were deceptive in their 

repentance. (1) What did they do? They placed calves inside and their mothers 

outside. baby horses inside and their mothers outside. (3) Each one longed for each 

other, the ones inside and the ones outside. (4) The Ninevites said before the Holy 

One of Blessing: "If you do not have mercy on us, we wiU not have mercy on these 

[anim111'1)." (5) Rabbi Acba said: "In Anbia they act similarly, as it is written: 'How 

the beasts groan! The herds of cattle are bewildered'" (Joel 1:18).20 (6) It is written: 

"They s•au cry out mightily to God (Jonah 3:8).11 (7) Rabbi Shimon hen Halafta 

said: "Penevennce in prayer conquers [even) the bad man, all the more so the 

Good One of the world. " 22 

(8) Immediately all the people of the city followed the king's deeree and they prayed 

20. JPS Translation. 
21. JPS Translation. 
22. Mehlman and Polish, "Midrash Yonah," 37. 
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and wailed with bitterness in their souls and with tean before The Holy One of 

Blessing. (9) On the third day they repented from their evil ways, as it is written: 

"Let each man repent or his evil way"(Jonah 3:8). 

Verses 1-7: This section on the repentance of the Ninevites is quoted directly from the 

Palestinian Talmud Taanit 2:1, 6Sa.23 Only one small change is made to the text 

concerning the names of the tradents. In Palestinian Talmud Taanit, the statement in MY 

verse 1 is attributed to Rabbi Shimon ben Lakish, not Rabbi Shimon ben Halafta. And 

verse 2 in MY is stated as follows in the Palestinian Talmud: "What did they do? Rabbi 

Huna in the name of Rabbi Shimon ben Halafta: They placed calves inside .... " In 

additio~ MY does not quote the entire Palestinian Talmud text, leaving out a tradition on 

how the Ninevites returned stolen goods. This tradition will be quoted much later (MY 

12:23-24). 

In all ofMidrash Yonah up until now, not a single Rabbinic text has been quoted 

at such length. Perviously, the author/s of MY took motifs from Rabbinic literature and 

adapted them to fit into the narrative smoothly, such as the material on the Leviathan.24 

In verse 5, 'the quote from the prophet Joel does not fit into the narrative and should not 

appear, except that it it a part of the Palestinian Talmud text. Likewise, the proverb of 

Rabbi Shimon ben Halfla (7) does not add to the narrative but is quoted along with the 

rest of the piece. 

As a whole, MY's commentary on the repentance of the Ninevites will quote 

many other Rabbinic texts without any editing, a method not seen any where else in 

Midrash Yonah. This makes MY more of an anthology rather than a smooth narrative 

re-telling of the book of Jonah. 

23. This quote from also appears in Pesikta de-Rav Kahana 24:11. 
24. See MY 5:6-12. 
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Vene 1: The Ninevites were deceptive in their repentance: The Targwn Jonathan to 

Nachwn also states that the repentance of the Ninevites was insincere. 15 Perhaps the 

author/s of the Palestinian Talmud Taanit text knew this more ancient tradition from the 

Targum and incorporated it into their tradition on the Ninevites. No where in the Biblical 

text of Jonah is their a hint that the repentance of the Ninevites was false or fake; Jonah 

offers his prophecy (Jonah 3:4), the people mourn and repent (3:5), the king repents and 

offers his decree of fasting and penitence (3:6-9) and then God states that the Ninevites 

had repented and God forgives them (3: I 0). 

Venes 2-4: The MY/Palestinian Talmud text depicts the Ninevites as being so evil that 

they essentially force God to forgive thetn. In God's great compassion, God would not 

want the baby and adult animals to suffer. Instead, God would forgive the Ninevites even 

though they did not really repent of their sins. 26 

This tradition of the baby and adult calves solves a textual problem in the Biblical 

text of Jonah. As part of the king of Nineveh's decree, he says: "They [the Ninevites] 

shall wear sackcloth, man and beast, and cry out mightily to God" (Jonah 3:8). How can 

an animal afflict itself and cry out to God in penitence? The author/s of the Palestinian 

Talmud text answer that the animals of Nineveh did cry out mightily to God, not in 

repentance, but in pain, since the Ninevites separated the young and adult beasts. 

The tradition of the separated animals naturally compares to MY I 0:4-8 where the 

king asks the Ninevites to raise their children towards heaven, asking God not to destroy 

the city on behalf of those innocent babies. Wrth the separated animals, the Ninevites are 

insincere in their repentance, while the king of Nineveh is genuine and wishes to show 

God the innocence of his people. 

25. Etan Levine, The Aramaic Version of Jonah, 14. 
26. This tradition about the separated animals also appears in slightly modified form in 

Pirkei de•Rabbi Eliezer, Chapter 43. In the PRE text the Ninevites separate men and 
women and pure and impure animals, along with beasts and their young. 
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Verses 8-9: By describing how the Ninevites are truly repentant, Midrash Y onah 

contradicts the P.T. Taanit text jwit quoted (1-7) which describes how insincere their 

repentance was! The author/s of MY want to accomplish two contradictory goals: quote 

the Rabbinic tradition from the Palestinian Talmud, but still maintain that the Ninevites 

were sincere in their repentance. As a result, the text of MY comes across as not well 

edited. 

Chapter 11: Part 2 

~" lTIN no,,:, 'l'l" 1:n:n (15) .illil" 1)',P il\!IM i17tlYJ :iiy 1;," l"lnN1 '>l1YJ ~YJ nnN 

(10) How did they repent? (11) They retumed lost objects27 that they round in the 

fields or in the vineyards or in the marketplaces or on the roads to their (rightful) 

ownen. (12) Every house that contained 10 stolen bricks, even the palace of the king 

whose sale-price cannot be measured/' they destroyed them all and returned the 

bricks to their owners. (13) Every garden and vineyard where there were two vines 

or two trees [acquired) by theft, they uprooted them and returned them to their 

27. Literally: "a found [object]". 
28. This refers to the value of the pa.Jace. ••Damim" is the value or price ofan object. 

MY seems to suggest that the Ninevites were willing to destroy the palace. 
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ownen. (14) If a women stole two skeins,1' one tor the warp.,. and one for the woof' 

[and used them in making a gannentl, the Ninevites unraveledu the garment. (15) 

They rewound two skeins from it, one for the warp and one for the woof, and then 

retumed them to their owners.33 

Verses 10-15: When the author/s of Mid.rash Yonah quote from the P.T. Taanit, 2:l, 65a 

(1-7), they leave out one tradition regarding the return of stolen goods by the Ninevites. 

This tradition is not quoted witil much later, in MY 12:23-24, where it is contrasted to a 

parallel version found in the Babylonian Talmud, Taanit 16b.34 Even though Midrash 

Y onah does not quote the P. T. tradition on returning stolen goods here, it does offer other 

versions of this same motif. 

Verse 12: Another Rabbinic version of this tradition appears in Midrash Tanchuma: 

"Anyone who had one beam or one stone from theft, he destroyed the house, took out the 

beam and returned the stolen item. ,,1s 

Verses 14-15: The Ninevites would tear apart a garment that was made with stolen 

thread. They would then rewind the thread onto reels and return these coils of thread to 

the owner. Instead of simply paying the owner for the stolen thread, the Ninevites would 

destroy their own property and put in a tremendous amount of effort to completely rectify 

the situation and fix their sins. In the same manner, the Ninevites destroyed their own 

29. A "skein" is a loosely coiled length of thread wound on a reel. 
30. The ''warp" are the lengthwise threads in a loom. 
31. The "woof' is a filling thread used in weaving. 
32. Literally: "cut up" 
33. Verses 14-15 is based heavily upon the Mehlman and Polish translation, "Midrash 

Jonah/' 37. 
34. See Commentazy to MY 12:23-24. 
35. Midrash Tanchuma ha-Nidpas, Shemini 9. 
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buildings to return stolen bricks ( 12), causing themselves much harm and grief. The 

Ninevites are portrayed here as extremely righteous and pious in their repentance, clearly 

going beyond the norm. 

Vene 14: Ira woman stole two skeins: Warsaw Ms. 258 writes that the woman here is 

the women of Exodus 3:22. In the Biblical verse, God connnands the women of Israel to 

boJTOw (and not return) silver and gold objects from their Egyptian neighbors right before 

the Exodus. Thus, the Isrealites will despoil the Egyptians when they escape slavery. 

Both the women of Nineveh and the women of the Exodus st~ from their neighbors. 

Chapter 11: Part 3 

US> .ifvM U!>YJll nv.» n,n 'fflkl 11iN ~ m~1.3 (17) n>J,n ~ uw .,~:, C16) 

DN (19) ,O,)'JYJ ,,,. 'P~ ~.JP1.ll mun i:>lll il'Tll"11.ll 17i'l rrro» ,,,:i i'l'ilYJ 'D ~, 

,,,,~ av, 1)9 MP'ln ili="ln) ON nl,,n nl,in~ ON n~,iv, n~,,v,~ cz-c n,-,po n~po~ 

Jan D71lJi1 

(16) How did they "repent from their evil ways" (Jonah 3: 10)? (17) Learn from how 

each one acted justly and righteously. (18) Anyone who had committed a sin went 

and eoafelled ■11d as written in tbe Tonb, he accepted the Judgment or Heaven 

apon lllla•H:. (19) If (the jad1ment was] for stoning, then stoning. If for burniDlt 

then barnin1. If for death, then death. If for stnngulation, then strangulation. 

Until they [all] bad earned life in the world to come. 

Verses 16-19: Midrash Yonah offers another example of the extremes to which the 

Ninevites went in their repentance. They were willing to die for their sins in this world 
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so they would merit a place in the world to come. Although drawing heavily on Rabbinic 

concepts such as the judgement of heaven and the world to come, this section of MY has 

no precedent in Rabbinic literature. 

Vene 18: The Judgment of Heaven: The Ninevites did not offer themselves up to the 

civil judges to be sentenced to death for their sins. Rather, they admitted their sins to 

God and God chose the punishment. Perhaps this is similar to the Biblical conception 

that God controls the lifespan of person, both for good and bad. In the Ten 

Connnandment~ God says: "Honor your father and mother, that you may live many days 

on the land that the Eternal your God gives to you" (Exodus 20: 12). 
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Chapter 11: Part 4 

:inn "11" ~ ,,c"r., n:i la>'Jl ,nu:i., ,o)1l n:i,,n n,:i n,::in., o-rN 1:,r.1 ON l,.,!lN (20) 

1l0\)r.) 11.llNl n:i,,n l"Pln nN l., ,:,r.,\!) VPNM lnlN7 N1lj7 i'Pn (21) .n~m, iPn nD 

roln ,m:,n\!J:> 'lN n..,,,., iDiNl ,:nnr., :i,\!Jn (22) .,~VJ N'n n n:a,mn -pro 'l"Va>'l\!J 

. ,,VJ l.,7"'1 11'llD\)tJ "l'V->l'l 17 ,m::,r.> l:>lm ,wz..c ~ n:i,,nn 

1CN (24) _,,.,..,n ,~ CM'l\!J )::,,n 1'71':m N7' ,:,n:m N., "'"'" o,~,, l'M N., ON (23) 

(25) .'Tl~ n:i,1n N.,N "'fflt'j7 N7 nm VPNn 10 n n:i,n ,mp,w:, 'lliN ,,.,u "Pl' 
,,~ ::ny, N'n '>lDtl 'nt>' nru.tl (26) .rn,~n,r.ll rn:nu O'l:JN m ,nan n:i 'll'll!)n\!J:n 

(27) .Oi'Pl!>J'l ODn '(1Nn MN)D ,:, 11.lNl\!J O71)JM nN :i,,.,,., n":ipn ~ln .,,l\!JJ. ,::, 

(28) .rouow nn 1\!JN 7:>l N'il l7 ,m:,0 n n:iiln l., ,m:,.0\!J:> 'lN l""'' ,:nn .,, inN 

Ml\!J l.,,!>N n,lM ~"ll'll '1.l Z>\!J (29) .7llM lr..l mu 'lN T-> ~ln )r.l Ml:l ilnN\!J O\!J:> 

.np, l'7)J.J. Y)!)) JlN ),J~l )1YO ~ rnniN l=> 10NlVJ l)r.)t) ll'lDV) ,uu l7'N:> nun~ 

nnl'T ill':liN 1)J ,,,3r.,.J 17il (32) .M:11ll"l llllN 7\!J 1\)\!J YJp'>l (31) _,.,,.., M\!Jl' jl)J (30) 

~ J'lDN -if.lNl lJ'1lN ~ (33) .l,~l', l1'lflnl MmN )'tJ\)MVJ VPN lll'IN7 \!J1l' ~Dl 

,'lP'lll O'>r..lYJtJ j7TYl ~ 

(20) (Another case or repentance: J Even if a person sold a demolished house to his 

friend, and the new owner began to rebuild it and he found in the ruins a treasure of 

silver and gold, what did be do? (21) He called over the man who sold him the 

demolished house and said: "This treasure that I found in these ruins, it belongs to 

you." (22) The seller replied to the buyer: "When I sold you the demolished house, I 
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also sold you all that is within it, and now these treasures are youn." 

(23) If neither the seller or buyer wanted to take the treasure, the two of 

them went before a judge. (24) The buyer said to the judge: "Sir, when I bought the 

demolished house from this man, I only bought the ruined house. (25) But when I 

searched, I found precious jeweh and pearlt. (26) And now, make him take this 

treasure from me and do not leave it with me, for the Holy One of Blessing destroys 

the world because of theft, as it is written: 'For the world is full of lawlessness 

because of them'" (Genesis 6:13).J6 (27) The seller said to the judge: "When I sold 

him this demolished house, I sold him the house and all that was within it. (28) Just 

as you (the buyer) want to avoid theft, so do I want to avoid theft. (29) For anyone 

who steals from bis fellow man even a penny/' it is as ifbe took his life, as it is 

written: "Such is the fate of all who pursue unjust gain; it takes the life of its 

possessor" (Proverbs 1:19) • .11 

(30) What did the judge do? (31) He requested the deed to the demolished 

house. (32) The judge looked back four generations at its previous owners and he 

found an inheritor of the original man who hid the treasure and be returned the 

treasure to its rightful owner.» (33) It is written about the judge: "Truth springs up 

from the earth, justice looks down from heaven" (Psalms 85:12) • .o 

Verses 20-33: This narrative about the buyer and seller is an expansion of the tradition 

about how the Ninevites retwned stolen goods (MY 11 : 10- I 5). The hidden treasure is a 

stolen good in the eyes of the buyer and seller (26, 28), and they are determined not to 

36. In Genesis 6:13, God is about to destroy the whole world with the flood. 
"Lawlessness" is hamas, which also means "theft." 

37. Hebrew: shav peruJah, the equal of a pruta, small Roman coin. A penny is the 
modem equivalent. 
38. JPS Translation. 
39. Thus neither the buyer nor the seller got the treasure. 
40. JPS Translation. 
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engage in theft, even if it means returning the treasure to a descendant of the original 

owner. 11lis story is the literary climax ofMY's material on the repentance of the 

Ninevites and illustrates how incredibly detennined and pious they were in returning 

anything stolen. even a buried treasure. 

In MY chapter 11 as a whole~ the Ninevites are depicted as much more righteous 

than in the Biblical text. In the Bible, the Ninevites repent by believing in God, fasting 

and putting on sackcloth (Jonah 3:5). In addition, Jonah 3:10 reports that God saw their 

deeds and how they turned from their evil ways. Yet, the Biblical author does not seem 

particularly interested in detailing exactly how the Ninevites repent beyond the fasting 

and the sackcloth. In contrast, Midrash Yonah descn'bes in great detail the pious 

repentance of the Ninevites. They return stolen bricks even if it means destroying the 

king's palace (MY 11 : 12), they tear apart garments to return stolen thread (MY 11 : 1 + 15) 

and they even return a buried treasure found on a legally owned property (20-33). As a 

whole, the Ninevites are depicted in MY as truly repentant and righteous people. 

Midrash Yonah's treatment of the Ninevites strongly parallels it's description of 

the non-Jewish sailors. The MY text depicts the sailors as full converts to Judaism and 

extremely righteous which transcends their description in the Bible (See commentary to 

MY 8:4-10). Likewise, the Ninevites show a level of piety and repentance not seen in the 

Bible. 

Verses 2._33: Louis Gizberg points out that the entire narrative about the buried treasure 

is based on an earlier Alexander the Great story preserved in Rabbinic literature.41 The 

41. Louis Ginzberg, Legends of the Jews (Philadelphia: Jewish Publication Society, 
I 909), Vol. 6, p. 351 n. 35. 
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version below comes from P. T. Bava Metzia. II. 5, 8c:•2 

Alexander of Macedon went to visit King Kazia. The latter showed him much 

gold and much silver. Whereupon (Alexander) said to him: 'I do not need your gold and 

silver. I have come only to see your ways, how you deal, how you dispense justice.' 

While Alexander was engaged in conversation with King Kazia, a man approached him 

(King Kazia) with the following complaint against his friend. He had bought a field from 

him and in clearing it, had found a treasure of dinars (in a dwighill). The buyer said: 'I 

bought the dunghill, but did not buy the treasure.' The vendor said: 'I sold the dunghill 

and all it contained.' While they were engaged in argument, the king said to one of them: 

'Have you a male offspring?' 'Yes,' he replied. He then said to the other: 'Have you a 

female offspring?, 'Yes,' he replied. Whereupon he said to them: 'Let them be married 

to one another and the treasw-e will belong to both.• Alexander began to laugh, and King 

Kazia asked him: 'Why are you laughing? Have I not judged well? Had this case come 

before you, how would you have judged?' He replied: 'We would have slain both of 

them and the treasure would have gone to the king. m 

Midrash Yonah adapts this story about the wickedness of Alexander the Great and 

uses it to teach of the great repentance of the Ninevites. The role of King Kazia is 

assumed by the judge in MY, and in both versions the buyer and seller reali7,e that they 

have no legitimate claim on the treasure. The solution in Midrash Yonah, finding the 

previous owner. seems better than sharing the wealth by creating a marriage between the 

two families. However, both solutions are just. 

42. The translation is from The Book of the Gests of Alexander of Macedon, Ed. Israel 
Kazis (Cambridge MA: Medieval Academy of America, 1962), 20-21. Other versions 
of this Alexander story are found in Genesis Rabbah 33:1; Pesikta de~Rab Kahana 
9:24; Leviticus Rabbah 27:l; Mid.rash Tanchuma ha-Nidpas, Emor 6; Midrash 
Tanchuma Buber Emor 9; and Yalkut Shimoni 11:550-551, 727. Like many of the 
Alexander the great stories, this one was very popular and used throughout Rabbinic 
literature. 
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Verse 29: The argument of the seller quotes a much-repeated Rabbinic tradition about 

how stealing even the equivalent of a penny is like killing a person. Earlier Rabbinic 

versions of this tradition also include the proof-text from Proverbs 1:19.43 

43. B.T. Bava Kama 119a; Leviticus Rabbah 22:6; Tanchuma ha-Nidpas, Noah 4. 
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Chapter 12: God Forgives the Ninevites 

(1) Wilen the Holy One of Blessing saw the good deeds of the Ninevites, he tore up 

tbe guilty verdict against them: "God saw their deeds, (that they had turned from 

their evil ways and God renounced the puaisbmeat)"(Jonah 3: 10). (2) Rabbi 

Yitzhak said: "Four things undo a guilty verdict against a man: Crying out to God, 

charity, claanging your name, and changing your deeds. (3) "Crying oat to God," as 

it is written: "In their adversity they cried out to the Lord and He saved them from 

their troubles"(Psalms 107:28).44 (4) "Charity," as it is written: "Charity saves from 

death" (Proverbs 10:2, 11:4).45 (5) "Changing your name," as it is writtea: "The 

Etenial aid to Abnham, Sani your wife, (do not call her Sarai; Her name shall be 

Sarah)" (Geaesis 17:15), (6) "Changing your deeds," as it is written: "And God saw 

their deeds (that they bad turned from their evil ways and God renounced the 

44. JPS Translation. 
4S. In the Biblical context, 1zedakah means "righteousness," from the root tzedek. By 
rabbinic times the meaning had evolved to "charity." See for example, Leviticus Rabbah 
37:2: "A story of a man who practiced charity (tzedakah) and sold his house and all that 
he owned and spent the proceeds on charity." In its Biblical context, Proverbs 10:2 
would read: "Righteousness saves from death." 
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punishmeatr (Jonah 3: 10). (7) Some also add, "Changing your location," as it is 

written: "The Eternal said to Abraham, Go fortb .... aod I will make you into a great 

natioa"(Geoesis 12:1). (8) And the other one says: It was the merit of living in the 

land or Israel (that helped Abraham, not the change of place). 

Verses 1-8: In this section, MY quotes B.T. Rosh Hashanah 16b/6 the parallel text to 

P.T. Taanit 2:1, 65a." Midrash Yonah prefers to quote the entire Rabbinic text rather 

than edit it. Verse 8 especially seems out of place in a story about Jonah. The first printed 

Edition, Prague 1595, and the Yalkut Shimoni 11:550.551 include this section from B.T. 

Rosh Hashanah. Other manuscripts, perhaps from a different manuscript family, leave 

out this material.•• 

Thematically, the B. T. Rosh Hashanah material is meant as a commentary to 

Jonah 3:10 in which God forgives the Ninevites. However, this section seems out of 

place in a Rabbinic re-telling of the book of Jonah. The B.T. text has its own agenda, 

showing how a person can avoid punishment for sins and only mentions Jonah as one 

case among many. Perhaps this explains why some manuscripts do not include it. 

Verses 1--4: Another Rabbinic version of this tradition uses only one Biblical verse, 

instead of three as seen in Midrash Yonah, to show the power of changing your deeds, 

crying out to God and charity. II Chronicles 7:14 reads: "When my people who bear my 

riame, humble themselves, pray and seek my favor and turn from their evil ways, I will 

hear in My heavenly abode and forgive their sins and heal their land. ,,49 The rabbis in this 

alternate tradition understand "humble themselves" to mean giving charity, "pray and 

46. Yalkut Shimoni I:63 is an exact copy ofB.T. Rosh Hashanah 16b. 
47. For a full discussion of the the two parallel Talmudic texts, see "Introduction to 

Midrash Y onah, Chapter 11." 
48. Warsaw Ms. 258; Parma Ms. 2295. 
49. JPS Translation. 
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seek my favor" as "crying out to God" and ''tum &om their evil ways" as "changing your 

deeds." 

Chapter 12: Part 2 

.o:n10ow 

(9) Our rabbis taught: What is tile order of the fasts? (10) Take the Ark [oftbe 

Covenant) out to the (main) road of the city. (11) Place wood ashes on tbe Ark, on 

the bead of the chief of the Sanhedrin, and o■ the bead of the ehlef judge of the 

court. 51 (12) Eaeh and every person takes ashes and place them upon their heads. 

(13) The wise51 man among them speaks harsh words to them: (14) "Brothen, 

sack-cloth and ashes are not sufficient (to 1h our sins), only repentance and good 

deed are sufficient, as it is written: "God saw their deeds, that they bad tamed from 

their evil ways [and God renounced the punishment)" (Jonah 3:10). 

SO. In Mishnaic times, mourners placed ashes of wood on their heads as a sign of 
mourning. As demonstrated in the Commentary to 9-14, this entire section is a quote 
ftom M. Taanit 2: 1. · 

51. Literally "Old" 
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Verses 9-14: This section is adapted almost verbatim from M. Taanit 2:1.'2 The only 

substantive difference between the Mishnah and MY is in what exactly the wise man says 

to his fellow Jews. The Mishnah reads: "Brothers, it is not said of the people ofNineve~ 

'God saw their sack•cloths and fasts,• but rather 'God saw their deeds, that they had 

turned from their evil ways'(Jonah 3: 10)". 

Just as B.T. Rosh Hashonah 16b is quoted in MY 12:1-8, this Mishnah is another 

Rabbinic tradition that mentions Jonah 3: 1 O. where God forgives the Ninevites. The M. 

Taanil text describes a ritual of repentance that the Isrealites perfonned in Mishnaic 

times, involving all of the cormnunity, the chief of the Sanhedrin (Jewish Senate), and the 

chief of the courts. The Warsaw and Parma manuscripts do not include this material just 

as they did not include much of the MY material that is directly quoted from Rabbinic 

sources. 

52. M. Taanit 2: 1 is the Mishnah that is associated with the two parallel Talmudic texts 
on the repentance of the Ninevites. (See the Commentary: "Introduction to Midrash 
Yonah Chapter 11") Instead of quoting the Mishnah with the Jerusalem Talmud Taanit 
text in MY 11 : 1-7, the author/s of MY quote it here. since it serves as a commentary to 
Jonah 3: IO. 
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Chapter 12: Part 3 

(1S) (The Torah) says: "Man and beast sbaU wear sack-clotb"(Jonah 3:8). (16) 

What did the Ninevites do? (17) They confined the adult animals and their young 

separately. (18) They said before Him: "Master of the Universe, if you do not have 

mercy on us ... , as mentioned above." (19) "They shall cry out mightily to God" 

(Jonah 3:8). (20) What did they say? (11) Shmuel said: "They said before Him: 

'Muter of tbe Universe, the humble and the lofty, the righteous and the wicked, 

who ia rejected (by God} flrst?53 (21) "Let each man repent of his evil way"(Jonab 

3:8).s. (23) s•mael said: Ir someone stole a beam fthat was used to build a castlel, 

the builder would destroy the castle and return the beam to its owner. (24) Rabbi 

Yochanan disagreed and said: "What the Ninevites possessed they returned to the 

original owner, but they did not return (objects acquired by theft) that were in a 

53. Literally: "Who is rejected before who.,, 
54. The MY text misquotes Jonah 3 :8, which I correct. 

91 



chest, cue, or cupboard. 

(25) When The Roly One of Blessing saw that the Ninevites bad repented oftheir 

ways, His anger was appeased. He stood up from His throne or justice and sat on 

His throne of mercy and He was pleased and said: "I forgive them." 

Verses 15-23: The content of these verses does not seem to fit the previous rnateriaJ, on 

God forgiving the Ninevites, but rather seems like a repetition of MY 11:1-7 which 

describes the repentance of the Ninevites. In fact, verses 15-23 are quoted from the B.T. 

Taanil 16b which is the parallel Talmudic text to P.T. Taanil 2: I, 6Sa as quoted in MY 

1 I: 1-7. 55 Instead of quoting one Talmudic text after another, the author/s of MY first 

quote the P. T. Taanit text when discussing the repentance of the Ninevites (MY 11: 1-7) 

and then quote the B.T. Taanit text here in the context of God's forgiving the Ninevites 

(MY 12~1S-2S). From a literary standpoint, the B.T. Taanit text would fit better in MY 

chapter 11 which descdbes the repentance of the Ninevites. 

Verse 18: As mentioned above: 11tis refers to MY 11: 1-5, the tradition from P.T. Taanit 

2:1, 65a regarding the separation of the adult and yoW1g animals. 

Verse 21: 'Master of the Universe, the bumble and the lofty, the righteous and the 

wicked, who is rejected I by God) first? As mentioned, this proverbial text comes from 

B.T. Taanit. 11te parallel version from P.T. Taanit as seen in MY 11:7 is: "Perseverance 

in prayer conquers [even] the bad man, all the more so the Good One of the world." The 

P.T. version suggests that God will hear the prayers of all people if they try hard enough. 

while the B.T. version maintains that God prioriti7.es the righteous over the evil. 

The concept of God prioritizing the righteous also appears in a Rabbinic tradition 

55. See .. Introduction to Midrash Yonah Chapter J l'' for a discussion of the two parallel 
Talmudic texts. 
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concerning Jonah and the fish. One version from Kohelet Rabbah 7:1 reads: ''Pure oil 

filUs in the water and is washed away (niduach). But a good name falls in the water and 

is not washed away, as it is written: 'The Eternal commanded the fish and He spit out 

Jonah'(Jonah 2:1)".j6 This proverb is somewhat equivalent to the English idiom, "oil and 

water do not mix," and demonstrates how Jonah's righteousness saved him while he was 

in the fish. The Hebrew word for "washed away," niduach, appears in the Kohelet 

Rabbah text. This is the same Hebrew verb that is used in the proverb from the 

Babylonian Talmud, but is translated as "is rejected" (21 ). In addition to sharing the 

same verb, the proverbs from B. T. Taanit and Kohelet Rabbah also have the same theme, 

that God recognizes the righteous and saves them from harm. 

Verses 22-24: MY quotes the B.T. and P.T. versions of the how the Ninevites returned 

stolen goods, two traditions which do not agree. Verse 23 is the continuation of the B.T. 

Taanit text. Verse 24 is an insert from the P.T. Taanit text.,7 As discussed in the 

introduction to MY chapter 11, the sages of the B.T. view the Ninevites as more sincere 

in their repentance than do the sages of the P.T. In the B.T. version, verse 23, the 

Ninevites would destroy a castle to return a stolen beam, while in the P.T. version, verse 

24, they simply returned items that were out in the open and could be seen by all. Items 

that they had stolen but that were hidden away in boxes or chests, they kept for 

themselves. 

The Biblical verse which serves as the basis for all of the traditions about 

returning stolen goods is Jonah 3:8b: "Let every (Ninevite) man return ftom his evil ways 

and from his Iawlesmess." The phrase "his lawlessness," he-hamas asher be-kapehem, is 

translated in the Targum as ''the theft that was in their hands," i.e., the acts of theft that he 

56. See also: Midrash Tanchwnaha-Nidpas, Vayakehel, I; Yalkut Shimoni II:973. 
57. When MY 11 :1-7 quotes P.T. Taanit 2:1, 65a, this tradition about stolen goods is not 

mentioned. 
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committed." Perhaps based on the Targwn, the author/s of MY take the Biblical context 

which refers to a general sense of breaking the law and understand it as '4theft" in order to 

create traditions about how the Ninevites returned stolen goods. 

In a sense. the material in MY 11:10-15 and MY 11 :20-33, the story about the 

buried treasure, are interpretations of MY 12:23, the B.T. version of how the Ninevites 

sincerely repented by returning stolen goods. 

Vene 2S: After quoting B.T. Taanit 16b about the repentance of the Ninevites, the MY 

text returns to the main theme of MY chapter 12, how God forgives the Ninevites. By 

interrupting the materiaJ on God's forgiveness to insert the B.T. text, MY appears once 

again as an anthology of Rabbinic material on the book of Jonah rather than a smooth 

narrative re-telling the story of Jonah. 

The motif of God moving from the throne of justice to the throne of mercy alludes 

to the very beginning of Mid.rub Yonah, MY 1:2: "When the King ofKings .... the One 

who has great mercy for all of His creations, summoned Jonah with His attnbute of 

mercy." God called to Jonah to demonstrate God's mercy and now God uses that 

attribute of mercy in forgiving the Ninevites. The theme of God's mercy will again 

appear at the very end of MY, when Jonah realizes that God was right to act toward~ the 

Ninevites with mercy, MY 13:8. The author/s of MY use the theme of God's mercy as a 

way of unifying the entire text ofMidrash Yonah. 

58. Etan Levine, The Aramaic Version of Jonah, 45. 
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Midrasb Yonab Chapter 13 

Midrash Y onah dedicates comparatively little space to interpreting Jonah chapter 

4, only one chapter as I divide up the text. However, MY remains willing to drastically 

altar the Biblical text in its commentary. The Bible portrays Jonah as questioning God's 

justice by forgiving the Ninevites. God then causes a shady plant to grow over him, kills 

the plant, and then asks Jonah ifhe can understand why God wants to treat all creatures 

with compassion. The book ends without a response from Jonah. In the Bible, the 

prophet is portrayed as serious m his claim against God. At the same time we see 

elements of farce as Jonah twice begs for his own death. Midrash Yonah was not content 

to maintain this view of Jonah as a principled yet emotionally unstable prophet. In MY, 

Jonah repents ofhis own sin of fleeing from God (Jonah 1:3) and reali7.es that God is 

right to forgive the repentant Nmevites. 
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Chapter 13: Jonah Repents 

(1) Immediately, Jonah fell on his face and said: "Master ortbe Universe. I know 

that I sinned before you. (2) Forgive my sin or fleeing to the sea, for I did not know 

Your strength and power and now 1 know," as it is written: "For You are a merciful 

and gracious God" (Jonah 4:2). (3) The Holy One of Blessing replied: "You did not 

spare My honor" and you fled from Me to the sea, but I spared your honor and 

saved you from the belly of the Underworld."• 

Venes 1-2: In this section. Midrash Yonah re-tells Jonah 4:1-2 and changes the Biblical 

text. In the Bible, Jonah wants God to punish the Ninevites despite their repentance. 

However, Jonah knows that God will forgive them, saying, "For You are a merciful and 

gracious God" (Jonah 4:2). In short, Jonah challenges God's justice. However, Midrash 

Y onah depicts Jonah as a repentant sinner who knows he did wrong by fleeing from God. 

Jonah says that God is merciful and gracious (Jonah 4:2) in order to ask God to forgive 

his sin. 

Verse 2: For I did not know Your strength and power and now I know: The theme of 

59. Based on Parma Ms. 2295 and Warsaw Ms. 258. I inserted the word lo, "not," as 
bracketed in the Hebrew text. The reading of "you did not spare my glory" is clearly 
better, as Jonah fled from God but God spared him. 
60. "The belly of the Underworld" alludes to the belly of the fish from Jonah chapter 2. 
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God's power serves as a literary frame for all of Midrash Yonah. In MY l :2, God called 

Jonah to prophecy to demonstrate God's power over the sea. And now, near the very end 

of MY. Jonah learned his lesson and knows God's true power. One main theme of 

Midrash Y onah is now clear: Jonah, who initially flees from God out of ignorance, 

finally learns of the glory and strength of God. 

Verse 3: You did not spare My honor: The tradition that Jonah did not honor God 

when he fled appears in a much earlier Rabbinic text, the Mechilta de-Rabbi Ishmael: 

"There are three sons .... One proclaims the honor of the son (himself) but not the honor of 

the father (God) .... Jonah procJaims the honor of the son but not the honor of the father, 

[as it is written:] 'Jonah arose to flee' (Jonah 1:3)."61 Midrash Yonah extends this 

Rabbinic tradition to emphasize God's mercy: even though Jonah did not honor God, 

God saves Jonah from the fish. 

Chapter 13: Part 2 

o,,on 1'"-'ll"'Pi ,,:n::in CS) .i"1nlJ'l>l i7)l'tll nn ')iVJl nlm 'l-'O:l rmw nm lnn, (4) 

.mo, W,!)) JlN ~w>l ,DNJVJ mD71"-'!>l v.,p:lVJ 1Y ,n,N ,.,,),J~t.n l'J),J ,,,,,'t' l''l>l))1!Jl 

,,,tnc ll'Nl n:n't'n l1'lnt7'.:1 lN r,,::in '.,y tllm, ~, l'.:11VJ!>N't' 7-> l1)JN lN:>>:l (6) 

.,)1~ ,;,'., IQ 

(4) Due to the powerful heat inside the fish's belly, Jonah's clothes and hair bad 

been scorched. (S) Flies, gnats, ants and fleas were lodged all over him. They 

caused him so much pain that be begged for death, as it is written: "He begged for 

61. Mechilta de .. Rabbi Ishmael, Massechta de-Pisha, Bo, Parashah Ale[. 
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death." (6) Based on this, the sages" said: "Anyone who has the opportunity to 

request mercy for another man or to get him to repent, and the person does not, this 

penon will face difficulties." 

Verses 4-5: After realizing that God does not act based on strict justice, but rather 

forgives repentant sinners (Jonah 4: 1-2), Jonah reaches a point of absolute desperation 

and begs for his own death (Jonah 4:3). God's response is almost mocking as God says: 

"Are you that deeply grieved?" (Jonah 4:4) Since MY descnl>es Jonah as repenting of 

his own sins, Mid.rash Yonah cannot maintain the plain sense of the Bible which borders 

somewhere between tragedy and farce. Midrash Yonah must explain why Jonah begs for 

death while maintaining his righteousness. Thus, Jonah suffered so greatly due to flies 

and insects that he would rather die than live. 

Ve1'8e 6: This verse explains why Jonah had to suffer in the first place. Since he initially 

fled and did not try to get the Ninevites to repent, he will face pain and difficulties, the 

insects. In describing the missed opportunity to help another perso°' Midrash Y onah 

draws on a Rabbinic tradition found in B.T. Berachot, 12b: "Anyone who has the 

opportunity to request mercy for another man and the person does not, he is called a 

sinner." 

62. Panna Ms. 2295 reads: "The sages said." And since this teaching is quoted from the 
Babylonian Talmud, as detailed in the commentary to MY 13:7, the word amro, .. they 
sai~" seems to refer to the rabbis. 
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Chapter 13: Part 3 

(7) What did the Holy One ol Blessing do? (8) He caused a 11/cayon plant to grow 

which coveffll Jonah's bead at night. (9) The nut morning 275 leaves sprouted 

from the plant and each one was rour handbreatbs long.a (10) Four men could sit in 

the shadow oftbe iiiayon plant ia order to ti■d proteedon from the sun. (11) The 

Holy One of Blessing sent a worm which stnck the klkayo,, plant and It withered 

and died. (12) Then Ries and gnats came back and lodged on Jonah and caused him 

pain from all sides until be begged for death. 

Verse 8: The kikayon plant cannot be identified in the Biblical context, Jonah 4:6, since 

ft only appears in this one verse. In B.T. Shabhat 21a, the rabbis debate the nature of the 

ldlcayon: "Rabbah bar bar Chanah said: I myself have seen a kikayon plant. It resembles a 

ricblus64 plant, and grows from the moisture in ponds. Merchants hang it above the 

entrances of their stores. From its kernels, people produce oil, and under its branches 

63. In descn'bing the size of leaves, the text of MY is difficult to translate. The text 
reads: "arba 'ah reret ve-tefach," translated literally as "four finger-span(s) and 
hand-breath(s)." A finger-span is the distance from the little finger to the thumb of a 
spread hand and a hand-breath is the measure of four fingers of the hand (excluding 
the thumb), while put together. Ms. Warsaw Ms. 258 has a much better reading: "zeret 
orko ve-rochev tefach," which means: "a finger-span long and a hand-breath wide." 

64. A ricinus plant is a "castor oil plant." 
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rested all the sick people of the West (The land oflsrael).',,., 

Verses 9-10: The large number of leaves. 275, seems exaggerated and proves how well 

the plant protected Jonah. Likewise, the fact that four people could sit under the plant, 

not mentioned in the Biblical text, emphasizes how Jonah benefits from the lcilcayon. 

When God kills the plant, the reader feels the magnitude of Jonah's loss. 

Verses 11-12: Midrash Yonah re-tells Jonah 4:7-9, the death of the plant and the second 

time Jonah begs for death. In the Bible, it is unclear exactly why Jonah once again wants 

to die (See also Jonah 4:3). Perhaps Jonah feels like the death of the plant was the last 

straw and he could no longer tolerate how God manipulated his life and created all of the 

difficulties he faced. There is clearly an element of farce and comedy in a prophet who 

would beg for his own death after only losing a plant. 

However, Midrash Yonah maintaiJ,.s its view of Jonah as the repentant sinner. 

Like the previous time when he begged for death (MY 13:5-6), MY attributes this 

suicidal act to a cause outside of Jonah's psyche, the return of the insects that plagued 

him. 

65. This translation is taken from The Schottenstein Edition: Talmud Bavli, Tractace 
Shabbat 21 a. 
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Chapter 13: Part 4 

(17) .n,n::.n ,,l'n n,:,,:, ?» omN N, ,:,Ni,,;» non 1::, Cl6) .w:i, nnN n>,7' n,n nnN 

o,r.3n-,n u,p,N ·n, :im:,1 c,m, mr.>:i 1r.>!n)1 lnln 11.lNi ,,:,~ ,)1 ,!:11 nYYJ n:nvo 

(13) At that instant, Jonah's eyes Dowed with tean like rain before the Holy One or 
Blessing. (14) He said to Jonah: "Jonah, why are you crying? (15) Are you troubled 

over this plant which yo11 did not grow, fertilize or water, which was alive one night 

and the next night had withered? (16) You bad mercy for the plant, so should I not 

have mercy upon Nineveh, that great city?" (17) At that instant, Jonah fell upon his 

face and said: "Direct your world with mercy," as it is written: "Mercy and 

forgiveness belong to The Eternal our God"(Daniel 9:9)." 

Venes 13-17: The Biblical book of Jonah ends with a question from God: Just as Jonah 

cared about the plant which died, should God not care about the Ninevites and forgive 

them since they repented of their sins (Jonah 4:10-11)? With this question, God answers 

Jonah's objection that all sinners should be punished for their sins by saying that God's 

compassion overrides the need for strict justice. 

In the Bible, Jonah does not reply to God's question, leaving open the possibility 

that this suicidal prophet still disagrees with God. In MY, Jonah replies to God and 

shows that he has learned his lesson. Jonah knows that God was right in forgiving the 

66. JPS Translation. 

101 



sinners of Nineveh and says that God should direct the world with mercy ( 18). While the 

Jonah of the Bible begs for death and never quite seems to relinquish his belief that God 

should punish the wicked, the Jonah of Midrash Yonah repents of his sin of fleeing from 

God and realizes that God should direct the world with mercy. 

Verse 14: The tears in Jonah's eyes emphasize his complete repentance and the 

knowledge that he was wrong to flee in the first place. This is the most powerful 

expression of Jonah's repentance, which was also seen in Jonah's acknowledgement of 

God's power (MY 13:1-2}. 

Verse 16: Nineveh, that great city: In God's question to Jonah, Midrash Yonah leaves 

off a large part of Jonah 4: 11: ''Nineveh, that great city, in which there are more than 

120,000 people who do not know their right hand from their left and many beasts as 

well." The Biblical verse implies that the Ninevites sinned because they were ignorant. 

The mention of the animaJs is important as well since beasts and infants are not held 

responsible for their actions. 61 MY purposely leaves out this section of Jonah 4: 11. · The 

author/s of MY went to such great lengths to describe the repentance of the Ninevites 

(See MY chapter 12), that to view them as simply ignorant would invalidate their 

repentance. 61 

Verse 17: Parma Ms. 2295 and Warsaw Ms. 258 greatly expand the ending of the story 

67. See the JPS Translation, note to Jonah 4:11. 
68. Other versions ofMidrash Yonah do make use of Jonah 4:11 and the ignorance of the 

Ninevites. See the Commentary to MY 9:5 and 10:7. 
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of Jonah. Unlike Midrash Yo~ both manuscripts have Jonah asking about God's 

attribute of justice. This matches the Biblical text more closely where Jonah is angry that 

God forgives the Ninevites (Jonah 4: 1 ~2). However, the Warsaw and Parma manuscripts 

demonstrate that God's attribute of mercy is simply more powerful and important than 

strict justice. 

The two manuscripts then proceed to offer a lengthy section of praise of God and 

God's mercy using many proof texts from all of the Bible. Both versions end by praising 

God with a text from Psalms: ''That my whole being might sing hymns to You endlessly; 

0 lord my God, I will praise You forever" (Psalms 30:12).69 

69. Appendix B includes the Mss. Warsaw and Parma endings in Hebrew. 
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Conclusion 



The main goal of this thesis was a source-critical examination of one version of 

Mid.rash Yonah which is located in Section 3, the Commentary. In analyzing MY, I drew 

upon other versions of Mid.rash Yonah along with the Rabbinic materiaJ on the book of 

Jonah. In the Introduction to this thesis I proposed four questions that would guide my 

thought in writing the commentary: How does Midrash Y onah interpret the Biblical text 

as a whole? How does MY view Jonah. the sailors and the other characters from the 

book of Jonah? How does Midrash Yonah use earlier Rabbinic sources? What is the 

literary style of MY? In this Conclusio~ we can now begin to answer these questions. 

Mid.rash Yonah re-tells the Biblical text in chorologicaJ order and preserves all of 

the major events in the book of Jonah. However, the close reader will discover many 

ways in which MY changes the Biblical text to suit its own purposes. Mid.rash Yonah 

leaves out certain Biblical verses, such as the sailors casting of lots in Jonah 1:7. In 

addition, Mid.rash Yonah freely re-arranges parts of the story: the sacrifice of the sailors, 

Jonah 1:16, occurs after Jonah's prayer in MY, but before it in the Biblical text. This 

change reflects a new interpretation, highlighting the conversion of the sailors by placing 

it later in the narrative. 

The author/s of Mid.rash Yonah go even further, sometimes changing the content 

of the Biblical story. For example, Jonah's Biblical prayer is used as proof~texts for the 

tour within the fis~ MY Chapter 5, probably to overcome textual difficulties in the 

Biblical version.' Midrash Yonah then creates a new prayer for Jonah in Chapter 7. 

Finally, the author/s of MY solve textual problems in the Biblical book of Jonah by 

creating new interpretations of the Biblical text. For example, the story of the pregnant 

1 See the Commentary to MY 5:12-19. 
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fish. MY Chapter 6, brilliantly explains why Jonah is swallowed by a male fish (Jonah 

2: I). but prayed to God from inside a female fish (Jonah 2:2). In short, the author/s of 

MY do not hesitate to change the Biblical narrative in order to create new interpretations 

and to solve textual problems in the book of Jonah. 

In addition to interpreting the Biblical text. Midrash Yonah changes how we view 

many of the characters of the book of Jonah. including the sailors.. the Ninevites and most 

importantly Jonah himself. In the Bible, the sailors offer sacrifices to God (Jonah l: 16). 

In MY they become full~fledged converts to Judaism and become circumcised (MY 

Chapter·8). In Midrash Yonah they even seem more righteous than in the Bible, refusing 

to throw Jonah overboard until they have no other choice (MY Chapter 4). The sailors 

are not the only ones who appear more righteous; the Ninevites are depicted in MY as 

extremely pious in their repentance. The Bible simply states that they fasted (Jonah 3:5) 

and repented of their evil ways (Jonah 3:10). In Midrash Yo~ they retwn a buried 

treasure for fear of theft and tear down buildings that contain stolen bricks (MY Chapter 

11 ). Both the sailors and the Ninevites are depicted as more righteous people in Midrash 

Yonah than in the Biblical narrative. 

Jonah himself has the most drastic personality make-over in MY. His flight from 

God (Jonah 1 :3) is explained as a way to avoid being called a lying prophet. In another 

explanatio~ Jonah's flight is depicted as a heroic act; Jonah wants to save Israel from 

God's wrath when the Ninevites repent (MY Chapter 2). In addition, Jonah is called a 

tzaddik, a righteous man (MY 5:5), a claim no where stated in the Bible. Midrash Yonah 

performs the most drastic re-interpretation of Jonah chapter 4. In the Bible, Jonah begs 

for death twice (Jonah 4:3, 4:8), clearly due to emotionaJ causes, frustration and 
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dejection. In Midrash Yonah, he asks for death because of a physical cause. the suffering 

that comes from insects that bite him. The Biblical Jonah does not seem to accept that 

God wishes to forgive sinners (Jonah 4:11 ). In MY, Jonah repents of his own sin of 

fleeing from God and affU111S that God is right to rule the world with mercy (MY Chapter 

13 ). The depiction of Jonah in the Biblical Chapter 4 is changed from a rebellious and 

emotionally tom figure to a pious tzaddik who learns his lesson and affinns God's 

righteousness. 

In my view, the author/s of MY felt very uncomfortable with a prophet, a man of 

God, who at best was deeply frustrated and at worst was mentally unbalanced. Thus. 

Jonah's behavior had to be ascribed to causes outside himself. But on a deeper level, the 

author/s of MY wanted to re-enforce the prime message of the book of Jonah, that God 

forgives sinners when they repent. By having even Jonah ask for forgiveness and realize 

that the world should be ruled with mercy, Midrash Yonah shows the power of teshuvah, 

repentance. 

Now that we see some ways in which Mid.rash Yonah uses the Biblical text and 

depicts the key characters of the book of Jonah, we tum to the issue of how MY 

incorporates the teachings of the rabbis. Much of the midrashic material in MY is drawn 

from earlier Rabbinic Literature. Some of the Rabbinic material about Jonah was quoted 

directly, as seen in the B.T. and P.T. versions of the repentance of the Ninevites (MY 

Chapter 11 ). Other Rabbinic traditions about Jonah were adapted and re-told by Mid.rash 

Yonah. For example, MY adapts the Rabbinic tradition that Jonah is the same prophet 

mentioned in II Kings 14:25 (See MY Chapter 2). Midrash Yonah also includes other 

Rabbinic texts that do not relate to Jonah. For example, the King Katzia story about 
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Alexander the Great is adapted by MY to describe the righteousness of the Ninevites 

(MY chapter 11 ). While Rabbinic tradition does not link Jonah and the Leviathan. MY 

makes this sea monster a key part of the narrative. MY even uses Rabbinic traditions 

about Leviathan. such as how God plays with him every day (MY chapter 6:9-14). In my 

view, the vast majority of the material in MY is Rabbinic and the author/s of MY either 

quoted the rabbis directly or adapted their traditions into the text. 

In Midrash Yonah I see two literary genres put together, narrative and anthology. 

MY chapters 1-8, which re-tell Jonah chapters 1-2, is a beautiful narrative piece. 

Adapted ahnost completely from the earlier versions, such as Pirkei de-Rabbi Eliezer and 

Midrash Tanchuma ha-Nidpas, it is unified by the motif of the Leviathan and re-tells 

Jonah 1-2 in a smooth and flowing narrative style. MY chapters 9-13, which re-tell 

Jonah chapters 3-4. has narrative elements but often seems like an anthology. Especially 

in MY chapters 11-12, we see an attempt to preserve as many Rabbinic traditions as 

possible without regard for narrative flow. Even if the traditions contradict one another, 

such as the two opposing views about the sincerity of the Ninevites, the author/s of MY 

preserve them both. I view MY chapters 9-13 as a later creation than MY 1-8. They were 

written by an author with a different set of priorities; he was more concerned with 

preservation than story-telling. Even though the two sections are very different in literary 

style, they both have the same basic goal: re-telling the Biblical story through the eyes of 

the rabbis by quoting, adapting and editing Rabbinic traditions. 

In this study of Mid.rash on the book of Jonah, I was continually struck by the 

profound connection of MY to previous Rabbinic texts. The author/s ofMidrash Yonah 

see themselves as firmly within the Rabbinic tradition. It almost seemed like they created 
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nothing new on their own. but rather quoted or adapted material from earlier Rabbinic 

texts. Midrash then is not simply the ability to come up with new interpretations of the 

Bible. It is also a process of selecting and preserving the wisdom of the rabbis of the 

past. editing it in a way that is accessible and meaningful for the reader. 

In Midrash Yonah I found three forms ofMidrash. short interpretations on one or 

two verses of Jonah, narratives that re-tell the Biblical story and anthologies that gather 

together previous Rabbinic material without much editing. In my view. each of these 

three reflect the predominate literary style used in the time oft~ writers: the sages of the 

B.T. and P.T., dated to the 5th and 6th Centuries C.E., often present interpretations only 

on one or two verses of a text. as seen in the pieces adapted by Midrash Yonah. The 

author/s of Pirkei de-Rabbi Eliezer, dated to the 9th Century C.E .• create smooth 

narratives throughout the wor~ as seen in Chapter 10, which appears in MY Chapters 1-

8. And finally the author/editor of the later versions of MY, beginning with Yalkut 

Shimoni in the 13th Century C.E., has a very strong tendency to anthologize, as seen in 

the material on the repentance of the Ninevites in MY Chapter 11. 

The first printed edition ofMidrash Yonah contains all three of these literary 

styles blended together. Thus, the most helpful model for understanding the textual 

evolution ofMidrash Yonah is to say that it went through many versions in the 

manuscript tradition before it was crystallized as the first printed edition. MY grew from 

one version to another. as each successive editor had a different literary style. The fact 

that Midrash Y onah contains short derashot, narratives, and a section that reads like an 

anthology, reflects the absolute desire to preserve the previous versions of MY, even if 

their literary styles greatly contrast with one another. 
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Ultimately, my study of Mid.rash Yonah did not give me the kind of answer I 

wanted to my fundamental question about the book of Jonah: What happens to a person 

who challenges God? Especially in the material on Jonah chapter 4. the author/s of MY 

were determined to describe Jonah as a pious repentant soul who understood that he was 

wrong to even challenge God in the first place. Instead of highlighting Jonah's challenge, 

their goal was to show the power of repentance. such that even Jonah realized that God 

was right to act with mercy. For my issue, what happens to a person who questions God, 

a different Biblical book. the book of Job. provides a better answer: we can challenge 

God's justice, but ultimately the world is a mystery created by God which we cannot 

fully understand. 

To continue this project, I might want to engage in an analysis of the book of 

Jonah itself along with the works of the medieval commentators to Jonah. In this thesis, 

we saw how Midrash Yonah solves many of the textual problems of the book of Jonah 

and re•interprets the Biblical narrative. It would be interesting to research how modem 

scholars understand the book of Jonah. How do they solve issues such as the context of 

Jonah's prayer and the male and female fish? The medieval commentators had a more 

difficult task than the modems; they had to uphold the Bible as the word of God. but still 

resolve its textual problems. What innovations did the medieval commentators bring to 

their interpretations of the book of Jonah? I wonder if they depend heavily on Mid.rash 

and the Rabbinic interpretations that existed previously or do they come up with their 

own solutions. 

In addition. I would love to create my own modem Mid.rash on the book of Jonah 

in Hebrew. I would adopt the material on Jonah chapters 1-2 almost completely from 
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Midrash Yonah, as I think it is a profound narrative. From the material on Jonah chapter 

3. I would select a few of the Rabbinic traditions and try to weave a tighter narrative 

about the Ninevites that feels more like a story. And for chapter 4 of Jonah. I would start 

from scratch. In the tradition of good Midrash. I would look to Rabbinic tradition for 

motifs and ideas. and blend them together to create a new narrative. My version, 

however. would keep Jonah's challenge of God intact. but ultimately provide a different 

answer to God's demand to forgive sinners (Jonah 4:11). 
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Appendix A: 
Two parallel Talmudic Texts about the 

Repentance of the Ninevites 
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In this appendix. I include the Hebrew versions of the mishnah and the two 

parallel Talmudic texts that serve as the basis for MY chapter 11. the repentance of the 

Ninevites (See .. Introduction to Mid.rash Y onah Chapter 11 "). Midrash Yonah quotes M. 

Taanit 2:1 in MY 12:9-14, B.T. Taanit 16b in MY 12:15-23 and P.T. Taanit 2:1. 65a is 

divided. the majority quoted in MY 11:1-7 and the rest in MY 12:24. 

Mishnah Taanit 2:1 ,y n»r., inN 1'll'nll .,,).I ,YJ n:nn,, n:i,m 1'N'Y'l.t) .i~:, n,,3yn i10 u,:nn, llYJ 

,vtm .lWN"O ,rm, ,uu "Tf"'INl inN ni .)'i rr>:i :lN YJN"Ol N''lJlil ~,:i, n:im ,:il 
n:n'l.'n N,N c,r.nu rr>ll'Tt N7l pYJ N7 wnN .c,\!ll:i:> o,,:n on,ln, ,r.,iN on:iYJ 

.0:)1it.l l:l'lJ ,:, on,'lJ)Jt.l :nN o,n,N N,,, 1r.>Nl'l.l C'T.rlll 0'J,l\:) 0''lJ)JDl 

B.T. Taanit 16b 
'Nt.l ".nr.r.nn, 01NM c,pw lO:>lT'l" 
mrn,n, iin, mm,:in ,,ON . -P:J.l' 

ON 07l)J 7'lJ lll:J.1 l'l!'I, nr.>N . ;,n, 
'UN ,,N w,)J cmr., nnN 1'N 

O,P,N ,N lN"lP,l" .l~ ,y O'tw'nD 

7Nlr.3'tl 1r.>N .l1DN 'NT.> ",iiPln:1 
J,i?)J O~)' ,w u,:i, l'lfl? nJ'JN 
ilml 'D )JW,l prr~ :J.l?)J ll'N'tll 

101 n)nn 0:)1jr.) lJ.l'l."l" .'D 'l!'ID 

'lJ'1D ?ll l~!:IN ?~•n>'.lW 10N ".Or.>nn 

1'lNJl ~n )Jp)Jp).l n1':C lNl:ll 

l'?l':l? W'1D 
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P.T. Taanit 2:1, 6Sa 
,YJ n:n'l.111 'l."P' 1:i 1wr.,w ·, iON 
., .lYJ)J nr., .nll'l 'WlN lYJ)J n,,Nni 

l-Pr.ll'n .Nnn~ ,J, )ll'tJ\IJ ·, o~ n.>in 
~roo CM'l'll))'Nl C'l!l:J.D o,,l).I 

.. ~n:oo on,rnr.,,Ni C'l!'l:J.D c,n,,o 
)r.> "l>l l'~N N:>n )D "l'l ,,~N ,,,m 

1:,,, )l'?» cn,nD ,,.,, )'N l'"lDN ion 
nD J,,:n:rr z-,c,n Nin)ln,,» ,,r.,n,).l 

1>'JN .'ill ,p:1 '11)1 1::>i:U nr.>nl nn:JNl 
lO:>ll'l" .p )'i:1)1 N'l1Y:J. NnN •, 

?N lN1P,l nDnlnl C1Ni1 o,pw 
., 1DN .nj,ln:i lnO ".nptn:i o,p,N 

,:, NV>::17 rull N!l'~ Nrl!:J?n ):l )l»D'l.l 

o:nl).l ,::n\!J'l" .071)1 7YJ ln:ll\:)~ i:,w 
irJN ".on,!:l:,::i iYJN oDnn 10, nlnn 

.,,,tnn cn,i, '):>:i n,nw nr.l )lnl' ·, 
.,,.,tnn N~ ~ilDl n::i,n n-P\U:J. 



' ' 

Appendix B: 
Parallel Narrative Texts and Manuscripts 

of Midrash Y onah 
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In this appendix, I compare eight of the· fourteen narrative versions of Mid.rash Yonah to 

serve as a supplement to the Commentary on Mid.rash Yonah. Important variant readings 

in the other versions of Midrash Yonah are underlined. The subdivisions of chapter and 

verse from the Commentary are maintained in this appendix. 

The texts used are as foUows: 

MY: Jellinek. Beil ha-Midrash Vol. 1, 96-102. This is the text used in the Commentary. 

P: First Printed Edition of Mid.rash Yonah, Prague 1595. 

W: Warsaw Manuscript: Warszaw - Uniwersytet, Inst. Orientalistycmy 258 "Teshuvat 

Yona ha-Navi." I use the Hebrew text of the Warsaw manuscript found in Tamar 

Kedari's article ••Midrash Teshuvat Yonah ha-Navi." 

PAR: Parma Manuscript: Parma - Biblioteca Palatina Cod. Parm. 2295, ff. 133-135. I 

use the Hebrew text of the Parma Manuscript found in Eisenstein's Otzar ha-Aggadah. 

St.P: St. Petersburg Manuscript: St. Petersburg - Russian National Library Evr. 1.13 ff. 

276-277 

PRE: Pirkei de-Rabbi Eliezer, Chapter 10. 

T: Tanchuma ha-Nidpas, Vayilcra 8. 

Y: Yalkut Shimoni II:550-551. 

MY, P, Wand Y re-tell the entire story of Jonah, covering all four biblical 

chapters. PRE, T and St.P offer commentary only on Jonah chapters 1 and 2. PAR 

begins with material on Jonah chapter 3, inserts the PRE material in the middle, and then 
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offers commentary on Jonah chapter 4. 1 

I did not include four manuscripts in this appendix. Ms. London 146, Ms. JTS 

5601. Ms. Mosayuf 130 and Ms. Darmstadt 25.2 Ms. London 146 and Ms. JTS 5601 

were exact copies of the Prague 1595 first printed edition. I did not possess Ms. Mosayuf 

130 and Ms. Darmstadt 25 was illegible. 

1. See the chapter on the textual history of Midrash Yonah, pp. ?? , for a more full 
discussion of the implications of Ms. Parma 2295. 

2. See the Bibliography for full infonnation on these manuscripts. 
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Chapter 1: Introduction 

MY 
-PD )VJ lDYJ n:lJlYJ'l ~ (2) .ml'l ~ ~ D"i' 1'»'.lN) 'Jtt)N 'P nll' )N 'n 1:li '>i1'l Cl) 

MU'l ,N Mll' 1l'\!IVJ n»Vll\!1 ,l'\!ll'D ~ ,)) 0'll1D ,,ai,tt1 n":ipn o,:,,tJn ,:,;t) 

1t)N)VJ ,~ lffl'Oll lnl:> l"'TlM) '~ 0'Di1 J'l"Tm N)N l) 10'T'tl N, r,,;)J m2Q)ffl!, 
,n\!IN nnt.lw DTt ,~ -ptJ, .nDl'T ,:rm nr.,; ~t.l (3) .nv,,vm nn:i, rn,, CJi"l 

MJ'll'))t.) MYJ)J Mt) (5) .1JMl N',VJ,,:, u::a nN p,m, nppr., n\!IN ~l (4) Mp,)D M'nV., 

u:i 11N m,lMl nrrnYJ -pr.,n i1N1YJ ,,,:, (7) .nmll °J)TJ ',v., ln J1N Mn'lM (6) rpD ,YJ 
(8) .O'>:l1p)ll D'YJN l:1 VJ'YJ ori,r.,, )'1lONM n,xi nnlN YJ:ln7' nYJnn, ffll'N JJ"O 

,,1,w (9) .inn 10 i,n, ~, ~ N)Ml ow m,:inw ,nn ))' -pa, i:w c,t>') 

'lf»>'J m:aw ,~ ru,, "IN UOJ .mrcm)l nm,»n, n,wi, i,p£»m n~ -pm )II ,,ai, 

.'IN'~n, n":ipn 'l!l, Pl'~YJ 1)' nlm '))~ o,:,. ,n,N ,,lon n":apn 

p 
3 SameuMY 

w 
n ;» 0'::ll1t) l'DJTIYJ ,w!,l 1))', n"lpn 0')~)".)il ,:,~ "PD ;v., lt)YJ nJJ'lVJ'l n:u,, 

c:i ,N ml') nm1n "1')m ml'l )N :P 'lYJ n:i,vm nm ~ illl' nN ,1,VJVJ n»~ 'PVJl'r.> 
n,i:i, nll' DP,l ')VJ ~ •pn ,v lmllll n:, ownn, l'1n .n,,m N,N ,, )r.ffll N',i 
(MDYJJ (TIN mDVJJ D1l ,v.o "J)D) mm u,n no, ,w .Cl ,OVJ OVJ) •,:n n~ 
N,w )j:) U:l ',)J n'lnn, 'rtp')D', N,P M\!l)J M1.l nl:i nN P-,ln) Mj:7))0 N"M\!1!) '111\!IN 

Tnl'N :m:, nni:iw i,r.m nNiYJ ,,,:, :~, u:a nn,)M ll"lp'lrl MYJ)J rm .10)):n 'T:lN' 
,:i)J o,r.,,) ~1p)J1 tl'YJNl 0'D ll ~ ,u; M1'WTI DYrlO'Nn 11':0 mm,,i M'U!nl"D 

'T'P!>Ml "''» l'rY'n ,,1,w .,,:an 11.31'0!1 n:>l:ll rtp)J~ N,n, ,,:in lmN '!:I',)) -pr.,n 
:p ro'P [~J f>'.lNJ .,n nN p,m,i m'lm,i nm;»n, ,n,iw, 

PAR 
No Material on MY chapters 1-8' 

3. No differences were found in this section when comparing Jellenik's version, MY, to 
the first printed edition from 1595, P. When the Jellenik text varies from the first 
printed editio~ the diflerences are often very minor. Jellenik wrote in his introduction 
to MY that he corrected the first printed edition based on the Y alkut Shimoni versio~ 
11:550-551. . 

4. PAR begins with commentary on Jonah chapter 3 seen in MY chapter 9. 
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. PRE 

T 
,D'iC:i rn,,) ,DMlw rn,, nN Y'l~:i~ .n>vz-ra ,r.,, nwwn l1il rm nn>:>n ,nv-c nsnu ,:ii 

.l'>n7N 'l!)D nll' n,:1 ,v,.r.>r,n Cl':l .~,-u l1 'n 

y 
l:J .~)'J)'J 'll'rn:lk ~ or,::i 'O ,o~ ~D 'D 1:,!)rn ,v,rm ,)'.l)N ,.,l')J)~M • ., N'll'l 

mr> m:a ,w,rm ,rnwtJn ~:, 1;,,p1n om, 0,,:1 u ,'n JTIN ,3g~ JTim ,n n0» oro 
O'M~M 'l!)D 

St. Petenburg Manuscript 
'tJ lir.>» oro p U'nuN ~tJ>:> ~ oro p o-t, o~r.>!7 ~YJ o,),Ji1 l:>!>rn ,V>rm 

y,m ,v,rm o,~:aw m nuv,>:>n :nN '!!PP!n cm, oro p » n,u )liN ,1g) )n>n 
;ON ~YJ )l:)')l'ln pl"m'!:llO 'lYJ )'>:l O'llmnil O'>'.l:l (?) lTIYJ (?) n~ wnll )n>l~ o>YJn )YJ 
~ m U,,l~ ,r.»OYJ l:l pnlYJ iU"pnl )lm) ~YJ ffllnD D':IYJ a,~iln O'l'll'ln ~ 1tn» 

7 
.CPn~ 'l!>t> iUl' m::i 'V>rm Cl:> :7P ormn> :a PO¢ 

S. The 5th day alludes to the Leviathan who God made on the 5th day of creation. This 
alternate beginning to Midrash Y onah does not appear the first printed edition. 

6. This may refer to the same Rabbi Eliezer to whom Pirkei de-Rabbi Elie7.er was 
ascnoed. 

7. The additional material in St.P comes directly from Pirkei de-Rabbi Eliezer. Chapter 9t 
the chapter innnediately proceeding Chapter 10. PRE's version ofMidrash Yonah. 
The rest of Ms. St. Petersburg 13 exactly parallels PRE and thus is not included. 
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Chapter 2: Jonah's Flight 

MY 
,Ni'lJ' 'l::l l"IN ::l'YJn1, n":ipn ,n',w ,::,, OTIP ru,~ OY!>\!J (2) mn> m::i i11.l7) (1) 

-,,:,. ,::i,- i\!JN "'n -o-o n::i,lln o, 1ll J'\nn zo,0 ,x,v, ,nl m :i,wn, (3) ,.,,-a; l10)Ji 
WJY'O:ll CS) n:i,,nn, o,,'ln,,, ,n,v., i1".l\!J cy~ (4) .,t1nn nlD i'l'N '31)DN ,:i ro,, 11:il' 
o,N,rp ~Y.I' 1,n, ,n:i~, N7' n~n ,y c,n,:,, r,m, :iro n":ipn nw n:i1Ym ~Y.I' 

l'1 M7' "l0Ml lm)J3 ,,, n:,,, ,, (7) .nu,:,', ,n',v., 3'T)YJ'~ 0.))!) (6) .,pw N':U lrrtN 

N~ (8) .,pw N'Jl '>rnN )'rllP 071)Jn rnrJlN ")N N,N ,pv., N':U 'l"nN ,,,'i' ,N,v,w 
10Nl '("lN.:1 ,'\Tl:O 0'0YJn ';,.)) 1r.»O O'D~ (9) .ow "ITO:)YJ 11.JNJ N,w o,pD, m:iN 

.O\!J l'l"ln 11JNl N~ a,', mu '>lN '1m (10) ,lTl:O 'f'\Ni1 ';,::, N,D 

p 
)'1"1i' 07)),n mr.YIN 'lN ri'\!J N':1l "lmN )'1"1p ~V.,,YJ "1'1' N', 10N"I "IY.001.l ,,, i'lll' ,,. (7) 

. - ~~~ 
."ITI.l:) 'flNTl ,)J 1DNl 'QNl ,l1'l.n 0'DYJn ';,).t 1.DNl O'DYJ:l (9) 

W: No material on MY Chapter 2 

PRE 
Nln'\ 1DNl'U , l'>"O'T "liD)n ~v.,, ml 11N J,,v.,; ,n:,v., ll\!JN"l O)l!)YJ 'l!lr.) NU nr.,,i 

n:il\!Jl'l l'Ul''tl 1r,::, n:i,,m, o,'ln,,, m,\!J i'P.l\!J o».o nm M'O)D )Niyp !n::i1 TIN :l''t'n 
,,pw N':U lmN ,,x,,p ?N1\!f' ,,n, ,n:i,n N,, ny,n ',yon,:,, ,.,,.on :in:, n\!JY n":,.pn 
,n iD"l\!Jl'l '>:lnp ,un ill'U )11'1' 'lN 1DN 11.l~.)) l'::l' U,J, ;in,,,,,, ml'l., ,n',YJ 'l OY!> 

9 
N'Jl '>mN )'1,P ?NiV'>\!J '1 N7' ,N1YJ') ',3J lll11 n7'YJ n":ipn, ,n.ll\!Jl'l )'VUJ l'>'O:))J 

1Dkl O'DYJil ';,y ON ,O\!J 1-n::i::, 1r.>Nl N',YJ owe, ,., n,,::i ,:,,in ,l"l)J "}N N,N 1pY) 
~n ';r.) x,r., ,DNl\!J O\!J lTI:O'U 1t>Nl 'f'Ni'I ';,)J"I , 11'1.l:) O'0Wi'I ':,31 1r.>NlYJ OYJ lTIDVJ 

.ov 1TtD 1DNl x,'U o,i,n, ,., mn ,.,,,n ,lTID 

8. I only quote the verses from P that differ from MY. 
9. This tradition on the ease of the Ninevites' repentance began in Pirkei de-Rabbi 

Eliezer, Chapter 10, but did not appear in the first printed edition of 1595. 
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T 
o,:,,1.l) 11.:>N)YJ 'JYU1 l1r.Jl,ll ,x,w, ,i:i) nN :i,v,,, ,n,w nllYJNi Ol)rlYJ N,N m:1 nn,i 

11-0 \!Jl,pn MYJ)ll n:irin.,, c,,;vm,; ,n;w ii'lVJ Ol)!) ,'2'-t1W' ~l nN :l'Ym Nm ,,, :i 

n,w,~ o»ri ,,pwn N'~ 'lmN 1,,li' wn n:i,n N7' n»in ;» OM l't::lni :i-n:i /N"ln/ 
,:i,,p o>unv., »TI' 'JN nll' 1>'.lN ,1~» ,,:i; u,:i ,,, n.,,, ,, ,n:i,,nn; nu,J ;N ln',VJ 

:i,, O'!:»N J7N Nin m:i ttrrrpn, n:nwn ,w~ 1'.t'l ,n,n,;YJ:i 1,N ON ,,w:,.» on n:nYJr\ 
::l'1NO 't.l':l MWll'll ,n:, '2'-t1'lJ' ;» n":ipn ~ on,, 1't'l rowm l\!.f~'ll 1'1)1:ll Tm 

rn,y mJn;r.,; mi:il1 n~l' o>n!>'ll -01 ]N ,mDN iDM onn om;M cr,n, npv.o, N:l~ 
Nin N~m unu:i u,n;N ·n m ,7N )l1CN.n ,:n (n, :i o,::>;o) 'l r,i,r., ,:, m":i ')J ;» 

nmNl lry,pln nw» ilt'l Ctn"' ':l at,;D/ O'lJ) ltmn:ll)J J'lNl "1Ul:l nN lr,,ptn ,,m 1YJN 

o,:i~ :iw,, ~w, ,n;M ·n "UlM>'t 'n ,3g; 'tn,ptn ;;!>l"t'i '"' r:i r:r.,;Y.JJ Oil') n»w 
nun '<]Nil nNl o>DYJn nN l'1'YJ» n1'IM ,'(]Nn 1ro',)J)J 'r.,; n:i, cm~ ·n Nm nnN 

OYJ) "" o,n',N cr,n; m,w 1't1N :i,,nn, ,,:ii nN lJDWl nN11 ]?)')» ·n np!> )Jr.>'Ol JllN 'n 
iYJN ;Mi'lJ' ,n',N 'n ,DN n:> ,m,t; ,r,,pm ;x ;(lnN ):1 lii'lJ'lJ' n;w,1 """' ':i o~;'YJ/ 
»J.iN il't'lll i:i1l N:ll 'lll nn n mp ,:,m) 'Jl)IDW ,,YJN PD :i'>1No ',N ,',N n;;gm 
,wm nrm y, 'n m,o ~ Nmn n~~ Y,'l)l ru, ,~, )'!>'>O ')"'f)nN ,~,D i1N1.l 

pt.l :i-,,roo ::l\!.f'l JZ)l )JO'l 0'1)!) O~ rum JPD l~l C)?N i1VJ>'Jnl O'lU:>Vl iJZIOO 
mDlN 7-))') ,m, ~,v, OY il"~?n ,w ttnnN il)J., c,r.,:,n; 1>'JN ,ml'll ::J.W'l 1l'lJN . 

,me n,w llTl;)Jn; UJ. \.1-.nw, N:n Om:aN lDYn on, nm )pt N:IN ,., ntJN 1071.m 
,,::i, ~ n::iilN i'1'i1 '"""w' um nmw ,y Nlil 1n, 1)JN ,iN, ,, 111.JN ltJnYJ on, 

(l l c,,:,',n) /1'0KJYJ/ 1DNNlYJ nY>Y ):n n713'7 ,., m7l'Ni 'll l"IN "m~ llN .,ON ,,n)N 
N?V 071»n m)J'lN nr., n":ipn ,ON ,n,i.Y m?V>l l'TIN'l ,,,,.,, iVJN ,,:nn ll:J l'lN np,, 
'lJllD ,wn Olp1J 7->l (N ~,D) 10NlV 'D'O, O'Yll)J on O'>U!:»VDl O'PQ on, '1l1ll 

i1'il"l rowm 11t1V> 'l'>r.> O')ln rn,, ir.JN :p,.9, ;Miw, ,l' ,i;l !PCP ,n,1 i,n ,·u, ,n~ 
m,:i 0'"!:>V>:rl o:,pn on, ,nm N,w o,un n":ipn 10N'YJ ;Ni\!n ',y n":ipn ~ inn 

on, n7iV ')N Jl)1 ~:lYJ p N', m,v.,,, O'lYJ on ;,r., O'l'TI' en, i11'll on,,y 1lll 'lNV 
10 

N,N 1P'l' M>ll ,,, ,,,)p ',Niw,VJ 1l)J N,,, 71il cm, ,n,, J??!>.,,., 'fill' ''UP on1.,N'>:U 
nn ,lTI:l:> CYJ l'NYJ own, l'l!);)'l n,,:i 'lN nll'> 10N ,,:, ,, ,,,w 07llJi1 mD'IN "lN 

O'lJ '(lNn ',l) ONl , rru:, O'>DW., ?)J (l'i' o,;nn) 'l'll , lTI:O Oil' o,r.,y,,; i17lJN ON M'lllJN 

• l1l:O CV 1DNl ,,Nw c,, n,,::i 'l'1il , lTtl:> '('1Ni1 ;:, N7D (l n,yv,) 1DNl'll , lTI::O 

10. T includes the same tradition as PRE regarding the repentance of the Ninevites, but 
greatly expands it. A large part of this insertion affinns God's love oflsrael over the 
other nations as seen when God saves Jerusalem from the Assyrians in the days of 
Hezekiah (II Kings 19) and in the.Binding of Isaac. Yet, God will still get angry at the 
Isrealites if they do not repent, since the other nations, who do not have Torah. will 
repent of their sins. 
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y 
nN l'VIM Nln "VJNlV l'i:11 l1.t))Jl )Ni¥" ,,)J nN :i,v,,; Yl)'U nliYJM, C)J.O'U tro nr.t,, 
:iro n•:ipn n'W n:n'U1'1 iYJ»YJ ,~ ,n:i,,nn~ o,;w,,, ;)J ,n,v n,)'U Ol'!> ,)lnv.,, '1» 
ml'l ~ ,n~ l'l''D'~ o»!> ,,pm M':ll unz-t ,z,np, m.,..,,,., N7' mnn ;» cnn ,,a-n 
n:ll~ iV)J'l on Mll\ln'I ,:i,ip D'llMttl 'lN »TP iDNl ,m,, ,,:i; ll':l m,, ,, ,m,in,,; 
o,~~ '>i:ll)J ~ N;N ,pvm N':ll ,rnN l'"llP ~1¥f>YJ 'i N7' ;N1¥1'> ;)J 'lll1 n',YJr.)l 

11 
nnr.,v, CTI i\!1:1 po, ~r.,, OV, lTID )'NW ow, mlN ,pwn K'1l mlN 1'1,P 

nN J??ln) up,,.,, Nip nYJ» MD ,u:i J'IN P,lm Mp,l.t) nffi y.,rn, iJP!lD N'n~ UWIM 
MN1YJ ,,,:, ,nm:i, u:i l"1N nn,ln :PD ;v UJP'ltl MYJ)J nD ,:i)r):l i»t' N)YJ 'i:> ll:l 
D'YJN n Vl"D cnpr.,; m,,,n;, ,,,,t,Nn '1'Xl n~ MVJ!>n) m»< n~ p :PDn 

pon ,a,, ,,1,w ,po, JJP)Jm n:,n nn,m ,a,, ,,o )» :pm, ,m, a>~ ,a>:iJP!?J 
'l'tn c,:i l"l'ltm n"lpn 1r., n-nv 3,,:, m,, p ,m'lm,, nm»rn; pPn w.om n,7» 

12lN'Y'IMl n":ipn 'l!l) Pl'~W 'T» l'Tn 

11. The Y alkut Shimoni shortens this piece about where Jonah will flee. 
12. The mashal (parable) which begins MY {1:3-10) is moved later in Y. 
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Chapter 3: The Boat & The Sailors 

MY 
N'>:in Ml" m ,.,,v ii'lN nmMl (3) .o~h ~lN ~n M71 l!l'' ,,,., nm (2) ?nYJ)J nr.> (1) 

)11'' 'lN l'V->» ,1.lN (5) .u,:i MYJ nll' MN,YJ 1":, (4) .l!l'' n,,,n.,, 1)Jt, i1'7)J n"lpn 
o,:,,..n ,3N Nm, ,, n1.lN en ,n,)20 c:>)'.))1 TIN en, ,ON (6) .n":ipn 'lD, 1YJ' ,::nw 

.,.,:,w lJ'nl OM)'J r-cn'> O'TNV:> m>lNn "TlTI (9) .nYMnl'l o:,n)' N:iN ,ON (8) ?YJ'W1ll? 

m:,v ~, "\DNlYJ u, mnw:i c,,pm mw " µu nm, umv mtru :i,,n ro,,, ClO) 
,:i, (12) .n;,:, nl'!l'On ,w m:,YJ µuw µn,, •, iDN Cll) .n'lJ'Win onny N1:i, n:i Tl'l 

,~ o,:i mN or> 17110 l'Ul!> (13) .NJm '-il'1' o,n,N O'>Yl-iN ru,~o ,w m:,v ,nlN 

iDNlW (14) .o,~ nuvn nn:n» o,:iv, 111'lNn "1 mllt, nm o,n nN o"'" n":ipn ,w U'1"lllll 'lt'0 )n'T)M? ro nn, ~ "1 (15) .O'>lYJ nrinNn N71 ,i:ivn, n:im il'lNm 

Nl'>ln ., (16) 13.)'l!)D imm, n,i:,, n'1:1 » l'Nl O'>ll '("UO) O,D~ ?Y)l)'.l NmVJ n":ipn 

mN "N1Pl ,,)'JN (17) .l'T)l m~ il"\Nl inN "1 ru')!)t,l ''" mDlN 0'>)1:lVJ)'J 1)'JlM 
Nl (19) ,lYl'l OTlll i'U'!>tm ,ro,,:i Tl' iO'Pl (18) .nlllND ,,,vm N?'l l'>n~ OYJl '11"\Nl 

.nnN o» m,ND czo, -lYl'l ilffi'I o»n7 rn,,n ,~ 0'1m» llN ,in ,,., ir.»t n,nn :i, ,,~ 
.om~n "D Mln ?'l1l o»i:i»n '>n~YJ lJ)JDYJ N?m ,, 10N (ZZ) .'>:>lN 'ill' 1DN (Zl) 

on, ,rJN (24) .c,lo o,:i nYJYYJ ,,mN,nl m o,n1;JN nvv, '?'lN l'il?N ~ Nip o,p CZ3J 
,DNlw c:,,~n om puw,,, om ~ ,n,.,tnn '>l'IN.YJ (ZS) .o:,,~ l'lNli1 rrun ,~:iYJ:i ml' 

.c,,n ~ ,_n;,t.,m 'l'\MYJ on, -mk'>i 

p 
.,:i',J MYJ Ml'P MN1YJ )'I'>:> (4) 

m:,w '\11'"11r.»oYJ n, lYV.lYJ:i O'>iJ'i1l roYJ n µu nm, iron-u rn,,,, :inn ruv, UO> 
.i1YJ''Ull"l Cil>'J)' NU? TI''I 

w 
1DN'"I 'lYJ ,,.,)1 ,,,l nNl o,n nN ·pn ,v,o nl-u, ill'>!'lo1, ,,,, ·pn 'l!>,r.l n-uw ,,,:, 

14 .O'>M ,M '>)')),u,m 'l'INYJ CM'>~ 

13. MY 3: 15 is only found in MY and seems to be a late addition. 
14. Except for this short transitional piece~ Ms. Warsaw 258 does not include any 

additional material on MY chapters 3-4, how Jonah boards the ship and eventually is 
thrown overboard. 
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PRE 
]7110 ,~.,D np m nn>n M)Y, nl TI'"-' ii'JNn, ,nl ,,,, i1'lN O'lJ ~t') N7l , ,!),, nl,, ,,, 

a. '-• 15 ,. "- , nNi, ,,!>.,,, m'lMl O'l myo nn n,,,,, w:in n lpry nw» nn .ru,, nN moJ., o,r.,, :i 

,, ,,DN o:,r.,» TIN on, ir.»< ,'l!>) mvn,r., ,n,v »,r, 'lN ,,v.:,» ,r.)Nl ,o» MVI rnr, 
~., omv.:, rn'lN ~ r,11 ,o:,o» NON on, 11.lN ,nw,vm o,n "N? o,::,71n UN '1n 

16 n,,:i, nJ,, op,, iJ'JNlw ,n,:>'tl iru, o,-rpn ,:i, mow:i n.n,, ,n,:>\!.I irnJ Nln nlr.>D 
Ol'r.>'D O'l ml'O nn on,;» 1Dl'i 1nN o,, 1'i)>'l lYn!> 'll'I u,, Tl'l ·n ')J!))D ilV'YnJ'l 

n:,r, n:1 ,i,w M'lNn'I om nlP)nw:i o,m nnv, nroi» m.>Nn ,:, ,,,, ,0'1-()';)wn, 
,,n nui'lJ, 0')Jl\!.ID 1DlN Nl'ln ., . -.J.\'.li1? n:am N'lNMl iDNJ\!.I ,n)'lil irull n:r,,n 

l'IN"l'O'i r,n)N ~ 'O'N lPYf'l o,n,on lN1"l ir.lNlYJ TI'l lYIP\!.I inN1 inN "" il'lN:1 
Nln ffiln ~ )D llrnN ,,!M i"Jl)I) 1\'.IN D'i1!,Nn i1'i1l 'Im~ 0~ W'N Nlf'l nDWl 

18 17 
J.i -,,)N N:1 ,,., ,v.m, OTU l\!.l!>l mD nl.,,, ,,,)Jm N71 m~ ~ 'Q>N 'lN-,P, .D"mNM 
,, 1DN ,nnN O).J Mlr.l 'Nl ,,v,,, CTI:> nnNl O,"n', rnD ,,:i O'i>'lll' 'UN ,,n ,,., ,>'.)l( ,:nn,, 

,,ix 1'M7N ,N Nii' O,P ,~nn ,.,,) O'>-U)'M 'i17NYJ U)J>'.)YJ N711l ,., ,1.lN , '):))N '1:Jl' 
o:,n UJ'lN N':J on, 1t>N -ttlO D'l o:,, il\!.l).t\',I lr.l:) 0'1') llD)J il\!.l)r>l ll., Olii~ n\!.l)m'> 
1DN"'! 1DNJYJ o::,,))JD om pm'tl'l 0'i1 )N ,:,,,,t,m 'l'lNW o::,,)» nNm m~ ,,-,:i~ ,:, 

. ·n, ,:,,,,"", 'llN\!.I on,1,N 

T 
'l'tl J7'1D l~D npm m,,n i1l.,, n:i TI'YJ j')'))NMl ,ilJ. ,,,., rl'JN 0\!) ~n N71 l!t'' TI' 

n:,,, nZlnl l!t'' m'lnm o,:i 7'1l 1lJO w:in n":ipn nw nn ,19rn,, TIN m,:,h o,o, 
,:i,n :J:Jt,D n":ipn,:, )11' N) Nml ,'l!>) mwr., ':>11\'.I )'1)') 'lN iv.:,» 1r.lN'l ,il)l nr.l'U'I 

zo 
Nli1 ,nD ~') O"TNV.:, m,JNn ,:, 11i'I .~)'l)J NllN on, ,DN , rn:o O\!.l\',I lV>Tin, 

n'tl''lJil'l n:ro, n:,,, op,, CN nll') ,):)k)YJ n:>'tl lnll o,,pn o, l"f'\t)'ro rn'Pl , n:,w ,nu 
',:, ,.,,, o'.mr.,wr.,, Ol'r.>'r., 0'.J 711l 1l'O on,~» N.Ji mN o,, i)nT.l iwi!t ·n 'l!t,n 

,:iv-,, n711l m~:i nJ'l')n n:,r, n.J 11'\'.I il'lNnl ,mp,nw:i 01,'tl:i n1.J~ l'llNl'tl m,:,Nn 

,,n nm~ D'».J'tlD 1DN Nl'.ln ,.J, ,om '.m n>l1l nn """ ·m Cl'N nll'/ oYJ) 1>'lNlYJ 
Nin l1Mtn ~ )D UmN ,,~, il)Y,\',I om,Nn iit>N 'l1'l ,,nt;,N -rnNl inN "" il')Nl. 

l'?N Nli ,,~, OTI.> WJ!Jl Irn,J, i1ll' ,,,,y,n N~l l'n7N O\'.IJ \!.l'N lN,P, liD)'1 to,n,Nn 
,DN ,miN OY ill 'ND OTU nnNl 0'')f1' :mr., )':J 1'1'1.lW l)N ,inn.,, iJJN ,,:i,nn J.1 

'7'N 1'"~ )N N1P ,Nli1 '11) 0'-.J.)1i1 m,Nw UYT.l\!.I NTIJl ,, nT.lN ,':>lN YU)' on, 

15. God tests Jonah to see ifhe would realize the error of his ways since there was 
initially no ship at Jaffa for him to board. 

16. PRE gives us a sense of Jonah's emotional state as he fled. 
17. PRE foreshadows the eventual conversion of the sailors as seen in MY 8:4-8. 
I 8. As seen inf. 13, the pathos of Jonah is described in PRE in a way not found in MY. 
19. T is a parallel text to PRE as seen by comparing the underlined material from MY 

Chapter 3. 
20. This is a unique tradition to T, not found in PRE. In MY 3:15 we see the same theme 

that God tests Jonah to show that God has power over the sea 
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nzo nan mr., ,.,,:iv,:i on) it.lN ,'llO 0'l o:,; nYJ»YJ ,,nlN'J!>l 'J:0 nYJlJ'l u'J nYJlJ' 
n~~, ~,:, nNn 'lN rnu:,Y) no:,~ )'N ,:, 'l"DYJn,:, mu 'lN l'l!>)D,:, o:,,;y 

0::,,)»D o,n pu,v,,1 o,n )N ,n.,,un, 'llNYJ '7)lYJ3 on) ir.>N ,211,u:, 

y 
N'>ln n"lpn nYJY no ,O'D' '>lYJ J)nr.) l!l'>ll 11'lN rn,,n, OYJ TI'>) 11'lN ~n N7' l!>'>) TI'> 

-,,,n, )n'P 'lN ~ irJN n~,l mm, ntW.n nrP rkn u,,, m,mn1 ;ru,o nn n,;y 
)"N ,nVMIU'I o,n »N) a,:,~ UN ,,n ..,., n1JN ,o:,r.,y "MN on, ,J»t ,'ltb mvn,r., 

O'>) lYn!> ,nl ,,,, m:>YJ )n'>l itJNlYJ m:>YJ µm O'>,prl nll' ,VJ ll) J1f'ttlYJl ;:," !))'N 

ili"JWlll Ol~l mN:ll lfflj-U, ffl'lNn ~ 0~ Dl'Y.))1.) mlJO nn on,))' 1)'J)J 
inN ~ M'lN:l m ,,YJ., D'l'lYJ1.) itnN N>'ln ,, ,,:iv.,) n:lYJm n~'1l ~ il')N nmNl 

o,n)Nn Nm .,,~ ill)") 1WN ~ m,)N )N YJ')N N,Pl 17U'JlNl O'lnJ'IYJr.)l ~ lm)N 

UN l) 11.)M »inn :ii 1''JN Nl ,l) tp,'l OTI> lYJtll ~ nll' ,MDlNt3 l7'YIM N'Jl lN,P, 
ll)l)'JYJ l) l1t»( ,':>lN '>"ll)I l) 11.lN ,nnN DY ffl'Nn 0Tll ifflNl ~ ffl)'J ,~ 0'11.)U, 

on) 11JN ,O'>l nYJlJY) l'fflN)!)) m 13) MYJ)P '>,v,( l'M~ ~ Nip O,P ml ,-,n)NYJ 

.O'M 'JN 'll~ 'llNYI l'1Nl ~ ,',,~~ 

21. A continuation of the theme seen inf. 17. God wanted to prove to Jonah that God 
dwells in the sea and now Jonah understands and accept this. 
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Chapter 4: Jonah Goes Overboard 

MY 
1,"l lYJ)J nr., (2) .o,, nll' ffi """" O'~lNn oM',)J l~i' N) ir.,u-t ll)JDYJ ,::i, (1) 

N71 nw::i,, ,mn, l~ (3) .l',,).lm N71 lil'.,).ID »n, c,, OlilN 1:,,;YJill n'l~YJ 0'~ 
l1DNl nll' 1'IN 1',U) lW).I nn C4) .1":,:,, N71 i1YJ.l'i1 ,N ::i,wn, O'YllNn ,,m,, 11.lNlYJ ,.,,, 

CS) .rnn YJ'N ,w l'YJ).ID nD 0').ITP llN l'NYI n,n YJ'Nn YJ!)l:l m::aM) Nl ~ 071)J m~ 
om 1r.>»1 1,m:D"'lN n, unN 1:,,00 (6) .c:,,» r~nn mYii ,;,::iw:i i,n:i ir.>u-t Nm N~ 

.l!>)JU) lt.ll)' cm 1,,:iu 1).1 lmN ,;,un (8) .1)Jl0l 17li1 O'iil o,~ ,n,,)Jn (7) .l!:))JlD 

,n1',,tm nll' m lNYJ'l 1DNlYJ .. -,, ""''-'"YI ll' ClO> .1l'l0l 1"" o,m o,~ 1n,,l'n (9) 
.om 7N 

p 
. ,;,,,,n N71 '"'"'°'D 7i'il' c,', nrnN 1:,,,v.1rn M'lN:lYJ o,t;,:,n ,,"l lYJl' nD (2) 

.o:,,~,., l'lNln ~ 1',,::aYJJ. l'!>::l 1tl"IN Nm N,N C5) 

W: No Material on MY Chapter 4 

PRE 
71!>'l on,',)J m,iu l',,!>m c,', 7N rur> l'lN ',,!);,', 0'YllNn ,,:ip N', iDlN ll)JDYJ ., 

M'lN:lYJ o,m l'1N ,.,"l )YJ)J nn ''Ill 71lli171£>'>1 rnnn ,.,,!>'l 1'-lNlYJ 22i1ll'> :,y '1lln 
, ,,.,:,, N71 nw::a,::i ,,m, ,~ ,nDlNn ;,y,n N71 on,',)JtJ »;i, o,n 7N omN ,:,,,wm 

,Pl 01 U,',)J )1'0'l 7N 'n o,w m7N l1>'.Jkl nl'!>Oil ,m,, ?)J lltl,Vl ror> 11N l)"l lYJ.v i1D 

'llNYJ c:,,?)I l'lNli1 ;rum '>7'::l~ on, 11.lN ,n't YJ'N ,w l:l'" nD l'.Vll' UN l'NYI 
,,~ m1N lnv' ,l!>lAD om l>'J)Jl ,,~ nt lnl?l'm li17\:>l 1lD ,O'>n ?N '>)l',,001 

-p,n C'>i1l o,~ lrnN 1',yn l!>)JlD lD)J O'ill n,:i" 'Tl' ,n,~un ,on,;» 1.VlO a>rn 
pm C'>i1l ,,~ 'l11lN ,,yn ll)Jl ,l!)),Jlr., O'i1 lr.>)Jl l1NU& "T)I m,,,"n ,on,',)J 1)Jltn 

23 
l!>lAD om j)'J)J i"))'J1 ,m li1l7'\m on>',)J 1).lltn 

22. MY does not include any refere~ce to the casting of lots as seen in Jonah 1 :7 and in 
PRE, T and Y. See the Commentary to MY 3:16~25. 

23. While PRE and Y record this traditio~ T and MY do not know it. 
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T 
,,,!>,, 11.lNl'O ,)'J:, n,n,) l1.,,!)n, O'>) ,;,!)n, Mll'> ,)'J O'>'OlNM ,,.:tp N, itllN )l)')'JYJ ,:i, 

o,, omN o,,m, n,.»a 1YJN er>~ nN ,,ul i'Ol.l n>l ,nl,, ,ll n,:an ,i!),, ron,1 
(fN rui,/ 0'0) 'Nl'U ,~ N7l M'O.l'' 1ll'n) lYJPl ,nDlN)'J ;,)Jm N)l On'>7)')'J ,pn, 

·n o,ill ,n7N nr.:>N, nl'!>on ,m,, ;y li>ll'l ru,, nN ,,u.> l'Oll no ;,:n D''OlNM ,,m,, 
,1.,,:a'O.l l'!>:l 11.l"IN NlMl 'O'Nn rn ,'O l:l'" nn )'>)Jil'> llN 1'N'U 'Pl o; u,,y ,nn ,N 

,,~ unN ~ , l!>Ytn o,n 1nlJ, ,,nu1::nN ill ll"l"IN ,1.,,"n ,o,.,,» nio nNtn ~ 
1)Jio ;r,n, ,,~ miN "inP' ,i!>Yl>"J om 1n»1 ,,,::i," 1l' m"IN ,;,on ,on,~ ,lllo ;r,n, 

nl,, nN 'IN'O'>l (fN ro,,, O'U) ir.»o'O i!>Ytn cm pnv i>n ," m"IN ,~un ,on,,,., 
·,1, ,n,;,\.')'), 

y 
,mi, 'll nun ,!>.>i mnu ,~!>n'O ill c,,, ,,.,,m, on,))J ,~p r-t, 1»-"fll lllJr.>'O . ., 11.JN 

n'O::i,, inn, m ,l,.,lJln N7l on,,,r., »n, o,; o,,.,,v.i, if'>JN:JYJ O'" ,,".> i'Oll nn 
U,))J µ,J'1 ~ O'07l)JM ,n, 111.lN ,M)'!>OM ,ro,, ))J lMl4T')'J)Ji1l nli'> ffi l)\)) ,,-r.,, N,, 

'TDl)J c,m ~ 1)' 1l1lN l1.,,\m ,V>Nn rn ,w n'O)l)l nr., O,_)J;i, UN l'NYI ,Pl err 

'IN'Ol ,l!l)nY.) 1m)J O'm TI'OU "T)J 1l1lN 1;,tm ,1V,O, -pln 0'nl O):::rN lmN lN't'l l!>YtD 
1DNJW ,,,:, ,;,uny, 1).1 {1.,,)J,--0) •,:,, TINUI ))J lmN ,;,un , 1)Jl0) ir.ll)J C'>Tll O):::rN 1l1lN 

24 
.nll' 11N 'IN'O'l 

24. As seen throughout its version ofMidrash Yo~ Y creates a shorter narrative than 
PRE and T. while still recording all of the midrashic motifs. 
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Chapter 5: The Fish 

MY 
lm iPT1 Mr.>D iD'IN ll!)," ., (Z) .nl'P 11N »i~., ml l1 n":ipn ')'J')'t M)JV, ilmN:l (1) 
,:,.:,::m, 0120 r>!'I ,m., o.:,::,.:, (3) .ro,, l'1N »l',:i', 11 11n ,0" 1r.>NlVJ l1'VJN"l:l ,r.,, nv,v,r., 

1.0,N ,,NtJ ·, cs> .rur,', rni'>Nr.> nu,~ ,n~ 11 ',v, ,,.,.,)J 'lYI ,m, (4) .n,in nol::n, n>:i', 
,,.,)J, ,momn:n tr>D"lVJ no 7.> il2'0l rn,,., n,,Nm 11 ,w r>»r.n Mm m,,n m,,1,0 

','tJ r>!>:l t,l:)', 'lDl N:lVJ »TI' nl'lN 1'N :nn .. ':, 1tlN C6) .i""f~', mt 1'1N ir.>iM :nn:,n 

1nN (9) ,l!,~ l:Y>'1i'l 1'0 (8) )'tf!:)) l'lN .. ,n'IN ~~r., 'lNl l~~ ,3:,,~n l', iDN (7) ,111'"1', 
))N\!J Nm 1l)J N7l (10) .,-,,,n 0,PD rnNi, ,rrr,, -p,:i~v )Jil1 ,w,,., )Jl'l.,., nll' 

N7l CllJ .orp,~ >u n7l'Tl rrn»m ,n,N ml~ 1fflN m~l'~ 1nv,7.1 »n ,,"., "'Ml' 
,.,v, -pnr., ru,, 'l!'I', )l'l'l', m:i ,-,r., (12) .l'l'"ll', o,:in om:iN ,w ,mrn:i ni,n Nm TI» 

(13) .momn:n o,r.,,:i Yl'\!J nr., " 'l'N1n 1rr>,, ~v '!lll i,ro~ ,,n nn, 11.lN (12) .o,r.,, 
"l .. O 0' ,~:iv, "lnNin (14) .'):i:llO' ,n)l i>'JNlttt o,z-on, Oll''>i')N 'D"® 7'1'l 1i1) ,nNin 

mwn ))ml 1DMlYJ cm,1 lnN"'ln US) .,~, YJnn ft"' itlNlYJ OUD ~,v, l"U)IYJ 

',)J c,,~v CJ'1'r.>':J UN 120r., U 7> .,m,, o,,n ,~ 11.lNlYJ 'n ,:y,n lill'nn (16) .,,n 
mp 'll CV, lnNim ,omm il)Jilp n»nw µN '1"1N1n (18) .fflDl)J c,in il)J:lYJ 

.n.>»,i nnNl ',',!'Im 'n ~ 1ll nl1N ,in Mll' :rm,., i>JN (19) .,,,.,!'IJ'U'll n,;» C'itl"l»YJ 

P: Same as MY 

W: No Material on MY Chapter 5 

PRE 
'n 'tl'l 1DNlW Ji'YJNLl 'r.Jt l1YJWD rur> nN )J)n', lm lmN n'T1 i'lllDll 1>'llN ,,~," ,:i, 

l'nl ,1'r.))Jl n7\1'li'l rn,.:,:m 11':ll t,)::,) N"lil\!I O"RO '))!).J t,)::,)l .n.:i,, !1N )Jl7.l, ~1'l l1' 
nr,,n nnN m,,1,rJ 1D'IN ,,Nn '1 ,nlr>, n,,,Nr.> m,rJl!>DN nu,~ l1' ,v .,,l'» ,n\!J 

0':lV no 7.> ,, MN,)'Jl ,oriiU:i ,..~ NlMW Mlil \!J)'J~ nn,; m,Nr.> l1 ,v l'l'D:l il'>l"1 

'rJl' N:lV )J1'Y> nJ'1N ,,N rnr>, 1m ,., iDN ,p,m Ynt ilN iDiN :nron r,;»l ,mr.,mm, 
lTIN,., mi,,~~ ,nn,,, nl'P 1r.>N ,,~N ,3:,,~n ru,, ,., 1Y.1N ,,n,,, ,v l'!'ll 7.>Ni'1., 

ZS ?YJ nmn rrn)Jo, JmN nu.,'71 1m,l'~ 1:,1v~ ,J.n ,n,, ,-,,iy 'lN'D ,,,,r.> o,po 
-pnz:, TD'P 'l!>D m:n 'lrt'l' nNii ,r,,,:i, ":in iDN on-oN ,v ,mnn mNin ,C'i"i~ 

,rn mNim ,rnr.nnro, O'J,YJ nr., 7.> 'lN1n ,'lrt'l, 7\!l l'!>rJ 1']11,Yii ,in,, ,'-lk ,D'tl' 'l'lJ 
.,nNlv ,OUll rol'V C,lO 0' "lilN1i'1') ,,.n:m:,, o,nn 1DNJV ,O"llN''P'N 'D'D ,v :nil 
y,1, J':OVD ~ 10N.>YJ ,UrJ)'J ,,~, ,,,1, 0' ,i:iv,n 0lp)'J li'1N1ill ,,~., \!J):ln C)lO 

or.,,1 mN,m ,c~m,, vn.t:i n,n,i:i mn ir.»ov ,N>ll::>m w ,i,r.,)J mN1m .rn» ,,» 

25. The reading in PRE is more clear than MY. See f. 4 7 in the Commentary to MY 
5:10. 
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,26 'Z!P rn,,Dw ,m,,w 71NYJ l":ir., ir.>NlYJ ,n,mn 7'NYJ ,nNin, .nn mYJr.> ,l.'rn iCNJYJ 
o,,,, n»:aYJ !7» o,,vn,,YJ c,,.D, UN 120n ,,rn,, o,in 'lYi" 1)'JN)YJ ;n ~ mNim 

C'"Tr.n» mp ,n, ;n "'° mn nlDlnro n)'up nrnYJ )lN cYJ inN,m mr.nl' M>n 
.nl»l nnNl ,,!>m ·n "'" nnn 'TDl» nnN ,in mi,, im ,, ir.>N ,n,~ ,,,,!>nr.n 

T 
M)'I' Ol:>ll m~, MYJ7v.n 0''-l'> nYJ,YJ l1M ').l)'lj Mll' ,n,, il)l'> l'1N )Jl~, '11l l1 'n lD'l 

nn,Nr.) mnmnD 1TUl,n:) )j 7YJ ,,)'))' ,nv l'ill i171"Tl :,"n:i, O~l NlilYJ 0110 l'!> ,m, 
mn YJ)'JYJ:) i1ll'7 iTI'N)'J Ml'l'ill )j ,YJ l'>)J)'Jj il"lm nnN n'>7l11.l 11.)ll'( 1'N1.) 'J., ,nn,, 

l'l1l 1lM 1r.>NlYJ rnr.>lnrovn Q)jYJ MD~ nl'I' nNrt ron, ,o,in!t:i Ul"llD:i i'>ND Nlil'll 
,YJ ,,n i,n, ~n, 'lm ?OYJ )Jil' nl"'IN ,N nl"I'' l1n ',"N ,mnw :i, ,,w,,, p,,~, 

)n'l',', l!71DN ,'\l'1'>l7 7!tN l:,,m ,''tl!>l TINl 1J'nN ~~rJ '>lN"I OYJ', '>l:,'>~ ',"N ,)Jl'>l', 

rn,l',, 27 rn~ nn '1"P' ,..,,)' 'JN'll N~ TI» N7' ,c,:i n,w rnN"i, 'nN:l T-7':l'll:l 
mNil n,-c, '1):ln U'>JN Dm:lN ',YJ lm'nn mN1il ,O'p'>i!t 7YJ il'11l Mil)J07 ,rnN 

~ ,lN,n iro,, ',Y) i,~0 ,.,,,,!m 'lYlM );', ,., 11.>N ,nlr> '>)!)', D'D'> 'lYJ i,no nu, iro,, 
ZS , .._ ._ ,nNin, , '>l.l:llt7" cmn l'll Oll'PlM 'D'>D .,v, ., ,'Tl ,ru mNTi1l ,rnDmn:n D'>:lYJ n1J 

'1:l'tlDYJ O)Pp mMiill ,'>YJN.17 Y10n C)lO 11JNlYJ O:,UO )N,YJ'> rn)'YJ C,lO C'> '>"1W 
'l'l/ n'>llJtl:1 TIN '>ilDl' mN1i'll ,'ILl)> '>~ J?7l1 r:pv,n ~ 1r.>Nl'll )'>NYI' l'7ll 0'n 

mN,m , ,n~ 'n nn mwr., ',l,Jm 'Nlio rr>JYlTI ~'ll 1nN1n1 ,o,i)J', YT)J:i n,n,i:i !JNn 
c,,n 'Di" 'NJW ·n ',:,,n rnn lnN1m ,'7'? J'UJr.)W m»lYJ ,lNYJ 10:m :1'101 OlrPl 

il)Jl:lp i1"31W 1:IM O'll i1N1l ,n1'Dll' 0'1i1 M)J:JYJ 7)1 O'nrr,,tlJ 0""007 UN 1N:>D ,'nTl'> 
nnl'I 101)' MJ'lN ,in ill))', ,, 1a-( ,0'7)1 ,,,,!>nDl ,,,c,v mp '>l:l OYJ nN1l ,mcmro 

.nl»l n1'1Nl ,,nm ·n "'" 

y 
ll 'n 17.J'l 11.JNlYJ l'l'YJNLl '>)'J) l1YJYJr.) nn, l'lN l'l~, :nn"'" i\llY.)Y.) 29ir.>lN 1'ND ., 

mNOl!) ,tJN l'Tlll~ ,,,r,y ,:nw ,,n, n'1il )":r,,,::i', 03:>l'tl 0110 l'>!) ,in, t),0) ,7'il 

mn 'O.O'O:, i1ll'' m'Nt.ll ll ,w l'lJ)'J:l n,tm nn,n l1'?l1Y.) 1.0lN 1'>NY.> ., ,nll'' mi,Nr.> 
'tll'YJ l''Tl'> nriN 'N n1,,, lm ':,"N ,n1D1nm, o,D'>:iYJ nn ~ nl,, nMi, mun ,,Nnw 

1:,,,m ,'P!lD ,mN'l 'rnN 1)~r., '>lNl l':,~ 'l:)')':,,n l':, ,DN ,,l'l'>l7 ':,w l'!l Tm~ 7.JNJ'lrl~ N:l 

,,,., 1"JW '>)NW N':,N il)J N7l ,O':l Tl'l1Y.l l1N niN,, ,.rrr,, ,~w.:i .,, ,a,,c ,'\11''17 ':,!tN 

26. These three stops on the tour are not found in MY, but do appear in T and Y in the 
same order. 

27. "In the neck." Compare to MY and PRE which read "in the tonguet and Y which 
reads "in the head." 

28. T quotes Jonah 3 :6: "'>l:Ultr> omn." A better reading is fowid in MY and P which 
quote Jonah 3:4: "'>lllltr> iro." 

29. Y quotes this tradition in the name ofR. Meir as opposed to R. Tarfon as seen in MY 
5 :2, PRE and T. R. Meir is the tradent in MY 5 :5 and in the corresponding traditions 
in PRE, T and Y. Perhaps this was a scn'bal error from the author/s of Y. 
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"':in u,~ Om:iN ,w ,mnn ,nx,n ,o,p,i~ 1Dr.l nTI).IO rn'W~, 30 JWN-U ,:in 11"~ 
'lN,n 11"1) ~ ,,!)r., ~n~~n 'lN ,, 11.lN ,O'r.l' 'l'O 17ii>'J 1')!),r., n-u, )rt'l~ nN,, n,i:i, 

inN-im ,,ln10, inl, 1DMl'O ou,p,N ,w 7t1l inl 1nN1n1 ,nir.lmro, O'>r.l':l'O nn ~ 
'"U'Or.)V, o,pr., mN,nl ,'WN1' WU1' fllO 11.lNlW D:>U'O 7N1YJ) lW'O ')lO 0' ,;,:110 
1>'JN>'l.' i1'li:>m 'QN "Tlr.>l' 1nN1m 1-u)I ''l' y,:n r:p'Or.l ~ 1>'JN.lYJ ~, ,,,N cm 
lnN,n, ,'11).ll'O 71N'O )":l)'J inNl'O rt'l"lnJ'l ~N'O mNin, ,O~)I, 'l)ll n,n,-u "1JNi1 

0'1'1.l, UN )N:11.l ,o,in 'lYI'' 11.)NlYJ ·n ~ ,nNin, ,»n M'OD 7l'rn 10Nl'O Olil'l 
'l:l OYJ i1N1l ,11lr.lli110 i1l'Ui' ii'11YJ l:lN cw nN1"1 ,nTrll)I o,,n i1)JJ.YJ ,)J 0,,vn,10 

.n,;y o,,,!>nr.>1 D'ir.>"l)J nip 

30. See f. 26. 
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Chapter 6: The Second Fish 

MY 
owr., ,., ,mmn 'JN n":ivn irJN CZ> .1.?1.?!>m N1.?i lm '»DJ. o.,o., nvhw n>-P ;pm Cl) 

w,w:i m:m,D nl, ,., ).,r.,,r., 'lN (3) .'J!>, ,,!lnr.> z-b Nin, 1).J'-'Y' N'JYJ ,,:, l'Tn 'YD:l 
illNJ'IY.) '>JNW '>)!)1., ,,!>rm 1).J\)Y,VJ .,,, 0'l"i' O'>li 0'>!>7N nwt.ln, O'>'tl'tll 1\'INY.) 

cs, .1m ,~ n:,m, m3i))t.l nli n":ipr, ,., ,t.l', n»w nnlN:l (4) .o,p,,~ ,w ,n~nn, 
ONi :lt))D lt)1.?,!) nnN ON (6) .u,,:i', n":ipn 'l"ll'VJ 1')1',:0V) N':U \!f)N lT., nlm mtlN. 

lrP,., m.DN (8) .m.DN nDN ill"INVJ ill )111' 'r.l nl~ l"Ti1 n':, "\ON (7) .'l)J)' 1»,,:i '>)N 'IN, 
nffi )'N tl'r.l'> 'l"T ~ ',)) ,,r.) )31)'1.,, n:n ,., mDN (10) .)ll)l':, ,~N 0i1'JVJ 1:,,n (9) .),J,r> 

:n ,., ,DN UZ) .,n n, 1DN CU) ?l'l'r»YJ zrom yi':,:,,', m l11.?~ n"J.pn ,31:,.,v,YJ »-n' 
(14) .p '>1\)JDYJ ,:,, ~., n":ipn ,,.,~ mlnnN lil)'\'J VJ':,~.,., ,.DN (13) Jnr.PN )ll'l'J':, 

(16) .n:nn in"IN 1))71:n lm 101.?i!l (15) .lm ,»r.,:iv, w:un nN l'1.?i:il ,:,; nl1' n, irJN 

Cl 7) .n11 ;v, nnr.,nn r,nr.>l ciwun 11nt1 ;.,,1 1>t!l:i i»u!:!D n,n i'P»D i,n, t>l:>lW ,.,,:, 
.n":ipn ,:,!)':, n~nn, n, ,,,:, i'D 

p .w,:i, n":ipn ,n,1,w 1')J'>DlVJ N':U VtN rr, n1m nit.lN CS) 
.'>n>>l'N )W,',':, li 1', 11.lN (12) 

w 
',DN 31.n)'P ',;!)m N'17'lil l1 " )Dl'>l ')VJ illl' nN )'l'J:l', 71l'T l'T 'pn )tl'l n»YJ nn,io 

'>)N 'P~)J ')'))!)', .,,!>m ll'N Nin, 1l,tt)~ N?YJ m ,:,-c 1)JDJ. O"lpD .. , ,mn,n 'lN 'pn 
1)f\)~'l) m lTOJ., O'>!)~ il\'JDnl 0'\'J'UI mND wn,:i n"U))JD nJ.,Pl n:n ,, ,Dul 

nlm mDNl ,:n lm ,~ wn n:,r,, mllYD nl"T 'pn 1t.3'>lYJ nyw nli\Nl .nl!'l? ;;!)ll)l 

i't.3 Ul,t1.,J.N'l/ '>1:> J.l\') ,-,;, '\t>1.?i!:> il31N ON .1).1.,,:J.? 'pn '>l,l'>YJ 1').IDlYJ N'>:U V'N l1':J 
1nlJiN nnNYJ Nm l:>YJ ),1,-., '>Dl n:rr, lin ,a-t .1').t:llJ'lJ N'J.ll 1':.J~l '>lN 'IN) ONl 

,, ma-t .,l"P,,, ,~ i:,7,1 ·''» n,,~ o,r.,, ,:,:i ,::, ?» pn )n>l'), ,, n,DN .nDN NlnYJ 

,t.lN .,n n, ,ON .)'>)Jt)J.'lJ WJ.ln nN )Jl?.l, ill l1 ,~N 'pn '))1l'>YJYJ )Jil' nl'lN 1'N illin 
mninN nl).IW w;v,:i o,:,,,,)';, O'>t.3'0 '>Y.)YJ)J 'j.m ,,,w il)JYJ:l ,, 1tJN '>l1tJ'>N )ll)'l?? .. , 

~,~ -,,r., .1m ').Im 1YJN m w:u 'lflN '»7'J.i -r:,', nlv 'pn 'r.>N n)JYJ nn"IN:l ">:i pnw, 
,,nD n:,m 7Yll i»~ ,)Jt)!J)'J n,;, ''>),Jr.> 11n, O):>lYJ ,,,:,, .lDlvD.l n»~l il)l'> nN )in 

77!:>l"Pl 'l\'J 'pn 'l!>, n,,!>n':> u, n~n.1:, i'>:l nli ':>w nnon TlTID1 ')ll'"n ,-,nn, pn,m 
.(l ,J. 0~) '' 7N illl'> 

31. W does not record any tradition about the first fish, the male one, or Jonah's tour of 
the depths, as seen in MY chapter 5. After mentioning briefly that Jonah is swallowed 
by a male fish, W then recounts the episode with the female fish that motivates Jonah 
to pray. 
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T 
mrr,n ,l1il 1r.l)Ji ,n.,!>n ,,Slm, 'tJi,nD '>)NYJ ,,ow o,pr.,:i TID)J ll? nJi'> iDN "f')'J 

.n":ipn 'l!'I, ,.,!'Inn!? Mll' 

y 
,, ,n:in,n 'lN n"lpn ir.lN ,,om N'1 lln '>l.Jt.D. rn~, nYJ,Wl c,r.,, n~hYJ nlr> ;r,n, 

0'!'17N n"O'U m:n)Jr., Ml'T )DU'.) '>)N ,,nn>"J U>N Nlnl 1)1"Y, N7YJ '>n ,:n l"T '>Yr.D OlP7J 
,o~ ;y,, )l17!'ln; M"IN111l n".ljT,IYJ '>)!'ID ,''l!b ;;!)]1'>) 1)J"Y,YJ '1:> O'>lpp O'>li rn:n, 

'>l1lYJ "J'Yt.nYJ N'>ll Vl>N )T., illi ,., mJJNl JrU"l)JD n:rt il".lpn ,., 1D'>l il)J'tl nnuo 

-um ON )m'> '>)'J n, i1JN ,lDll 1)J'1l '>)N lN) ON"I :in, ,,n '"7l!> nnN ON l)J~) n"::ii,n 
O'il '>l1" ~-PD in,,; n:n ,, mr.lN ,,n,,, ,~ l:>m ,µ,,,? ,, 11.lN ,l1"lN ,tnN nnNYJ 
li ,., 1DN ,inn, ,1JN ,,,,.,n:iv N')jJ 'U)N y,~, m l"T ,~ n".lpn ,nl'OVI lJ"Tr> n:nN '>N 

l\:>7!> "T'>D ,p '1WDYJ '>.l ~; n"J.pn TI'>~ l'TlllinN fflY't' 't')YJ.l l710N ,'31D'N µ,,i':J? 
11JNJtt1 n?!>ro ,:i, )l'l:> 1'D ,')utm lll1D, pn1m ,mn 7l"Tl ,ll~ nm, nrrn ,nyn, 

:u I ...... . nlm '>l'D:l lll ill"I'> .,,..,!:Im 

32. PRE and T do not include the story of the pregnant fish. In these two versions, Jonah 
prays immediately after the tour inside the male fish ends. See ''Later Text Witnesses" 
in the chapter, 'The Textual History of Mid.rash Yonah." 

33. Y has the tradition about the pregnant fish which is not found in PRE and T, but 
which appears later in MY and W. Thus Y appears to be a transitional text in the 
development ofMidrash Yonah. See "Yalkut Shimoni" in the chapter "The Textual 
History ofMidrash Yonah." 
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Section 2, Chapter 7: Jonah's Prayer 

MY 
,n-nD -pN NlN 071)' ,v, U)l, l,ln, 11lN (2) .n:nn ')JDJ'J ,m~ ,.., ~ M)l' ~!ln>l (1) 

,nw )!)l:) N~ (4) -llil ~\!I nlJ'~, nnN OVJ O'DYJ pt,N ON (3) .mJN 1'l!>D nlNl 

""' l)l:11 (7) ,')'))£), 1>'.lN :nv, (6) :pD' 'llnNm ,nn ,,, OVJ Ol (S) .o, J1'inN:1 ill"\!IN 
'DYJ 1Nto CS> .,:ui ,nn ~ ,y ,'lllD lrrN nnN rn:>,nn" ,» -PD Nln MN 0711' 

O71).Jn" n\!J)))'J (10) ,PDl)):l 131'.,YJDDl D'nD.l im:,,r., (9) .,,,)., onn '('"lNnl O't.lVJn 

"'1'»~n, ,p-,n nnN ~n ,:, ,:n, (11) .o,\!l'ti!> l'l!>, -,:il,:, mDi,»ni 0»1,1 1'l!J, 

01N 7.> ml~D (13) •l'.l0 nnN 1'1l:07' -p )'))11' 071ll 'l, "' (12) .,nu Mffi '11 
illt.l 'UlOl )'N11TO:> Nto '))!), rnr.n,))n )'>N (14) .,, ,,,,) )"1110D Y-> ;p )'ll't'M 

l'Pl' U6) .oYJ nnk own 7.> ,nu nnN -OTI -Oi n ,iilo i1l'lN l11 n " (1S) ,1'l'>» 
?"INYJ )U.lrJ 'll» 10n nYJp:O (17) .D'l't\::>l o>.Yi rnn~ ·n 'Pl' 1>'.lNlVJ o,:m:n o,.Y, m£>,~ 
))DlYJl p,n,:i nnNVJ (19) -'llYJP.l mnD MYJ)Jl 'lWlVJ 1')!), Nlrn (18) .n71~DD '>))J)YJ'lil) 
~ UU1 (Z2) 'l">l!>, 1DN :lWJ (21) .nl)Jl N, l»il'l (20) .'n z,,npN ,, ,n i.tJNlVJ :ir,p:,. 
''tf !J) MY,li1 '>1il nM1Pl M'f"VJl J'PD)'J CZ3) ,.,,,m 'l'ln' '1M n,)')'Jl 1'110 3'lN1pl 071)) ,r,,,, 31N m,)Jn, '>mil 1VN (2S) l'!JD rn -,;Jj ,a,v, 1.)J nl)J) N'1 (24) .,.l»nn rnD, 

n;m ~ ,.,N, ,t)Nlv, (Z6) .,rnnv,n o,,:i o,YJN 1'l£>, O'v'i~ ,v, rrn»1:0 nn'IN nnl)i 
.nr.,~ 'JTITI 1VJN ~ m:llN 

p 
-1Jil ';))N\!.f nY'~Nl nnN OVJ 0'r.>YJ ,r.,v, ON (3) 

.0' m,mm TU'OYJN ,nv, '>!)D NVJM (4) 
34,l'r.l'> 'l''1"'1Nrn 'lnm 1i' O'U Ol (5) 

.)'.lD nnN J'lll:171 -p ),Jl'l' O'1).t ,,, ?:>l (12) 

.OYJ nl'lN Olf.'D ~ ,.:i-n ,:i-, ,:, ,,-nu n.nN ,,, ,, ,:, US) 

.,l»nn mo, 'W!>l nY'ln '1n l1N1Pl ;rr,rn)l 11')'.)')D CZ3) 

w 
ni:iN nlNl ,nr,0 1,,N nlN )'"VJ ·,.:i, ,,lo, ,>JN n".:ipn ,3!), ,,!:!m\!J n7'!lm N'n nn, 

O'U] (Tf'1"'U) Ol .,n\!J ')!))::> Ol N\!.'Nl O\!.f 1m ?lN\!.f nl."~l 1m O'rJ\!.f f'ON ON l'l!)D 
['ll,i] ,,nN) 7.> 7.)J ','t1')r.>l )liN m:::,,0r., ~ ,)J -PO '\")JV) ·,:i, ')!>, 10N llVJ ,'>lt'\ll"I [,-r> 
,:, MVJ)J)'J .[pD»l] ,n',v,r.>r.n 0,,0.:i 1rn:>7t.Jl t,l, Olin '(1N,,l O"D'U '>t)YJ "JNt'1:> '(1N 

,n " ')"'f)J~D, O1Nn ;:, ,:,,, :r,ll, ''>tn1!) 1.ll ?::> !l"ID1?)Jm 1')!>? o»,,l 171:, O71)Ji1 

o,:::iwn nnwnr.> " . ,,:ic nnN rn:o, 'lii lJ1i' nnN :i,i m,7-1, ,n ,:, ,ino 1'P'f' nnN 
i1ffi n ,:, ,1':r>)J 1ll0 13"\0) )'Nl 1?'(to ))!)? mtJl?))J1 1'N .O,,'t',l ,, mint,)"' ,, 

'))))' 1DD i1wpll .o,)J,., o,:i," i10lYI O\!I nnN 0,PD ;::, )':lD iITTN -n-n Ui ,::, ,ilt1 

p,n1l l'lll' i11'1N'L' ">1'1Y.lpj i1'U)Jl 'l"l)J"f'U 1ll20 NlJJ'l .n~DD ')))l'Tli1l '1NVJ '"lrJ 

34. The P version misquotes Psalm 139:7-10. Jellinek corrects these mistakes in MY. 
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PRE 
ilV'ln l't,1!)) '1il i1'n)'Jl r,,r.,)'J rtNipl 'l')Jn ,mi, n,vr.n MlD nN.1j:7l lJ"'tl:li ll)!)';, i.DN'I 

,m1'l 1YJN nn';,\UN ,m1'l 1'UN ,1.DN') n, "l'.l'T l'!>YJ NY>YJ 1)1 ill)Jl N?l ,'l''f'lil n,r.,, 
36.?N1'tl' rl)J'l'tl' o,,::i O?YJN 1'l!>? ,nUot n'l:ll71 )11''1? TIN l'l'l?).ln';, 

T n,n, l't,1!)) r1))ln ,,n il'fVll n>DD l1N1Pl ,'l?))il ,rm, ,in il?Ylll ,,,,r., nN,p, Y"'tl:11 ,n,,, TIN :n,1;,),)';, 'M1'l iYJN 'lll ilD?YJN ,m,l 1'tlN 'P!>D ~YJ 'T)) ,ill)Jl N7t ,,l,,nn 

.,mil 1YJN ,, nn:llN ililn ~ 'lN"I 'Nl'U ?N1W' l'l))WJ' O'l'J O?YJN T>l!I? n,,vn71 

y 
';,)J ~D nrtN '"ll'I O'D'll pt,N ON n-m-t l'l!>D roNl ,nnr.> 17N illN O,Y.)7))Jil ,,.::i, 11.lN 

onb:i ,r,,:,,n ,,,,l, Oliil '(1Nl O'D'tl '))'JY} ll'(O:, ,,:u, 'Jl'11;, ?)) )l'TNl l"ll:>?t.lr.ITT" 

" ,,.,,. ,p rn~!> ~l " mo,,l'rn yJtt? 0,,,1;,1 oiNn 7.> '"l'r.l ,Pr.llY:i 1J1?'tl)'Jr.l'I 

~ ,)'lD rnlN no:i';, ">n 1l,Ji'P nnN ffl'" '1110 ,ln'O i1l'1N 'f'l 1;,:, YJl.f~J'Jl "lpYl il1IN O'TN 
nnN n, n 7-> , "J'l').1' 1llD "U'l'Ol l'l-Cl Tftt) N~ ')J!)';, Jnr.)"l?)Jn ,,N , t, o»l?l o,im,7.) 

1t'J)'J nYJpD Ol3'l\:>l Oll,J, rn!>~ l'l'Y ,OYJ nnN 0,P)'J 1;,:,::i ,no ill'lN ~.,, Ui "' 11'10 

pm,::i :l'U'I' nnNYJ ,,n~ N?Dl 'J'l)Jl'O l'llN:l ZOl"ll n~m 'll"'tllMl "2-t'tl )'-':l>'.3 'll)I 
,,.rnr,n rnD';, '>lWlil n,rvJl J'1'DD J'\llnpl ,'l?)Jil Nl T>'"ll7Jl il?l'D J'IN"1pl ,:lnp:l )JDl'U'I 

O?YJN OM'>)!)';, ll'lW))J7t )rt'l? nN m';,.)Ji1';, 'l'l'nl 1'l1Nl ,.,!)D m 1:li NY'\!I 'T)' ill)J) N7l 
37 :t, im:llN nnn ',)pJ 'JNl ,N1\!I' JTI)Jl,U, Cl':l 

35. As discussed in the Commentary to MY 7:1-26, the prayer of Jonah is divided into 
three parts. W records two of these sections., the text from Psahn 139 (MY 7: 1-5), and 
the extended piece on God's omniscience (MY 7:6-20). In my view, W must have 
come from a different manuscript branch as it does not include the full version of 
Jonah's prayer nor the material foW1d in MY chapters 2, 4, 5. 

36. PRE and T include MY 7:21-26, but leave out the other two versions of Jonah's 
prayer, MY 7:1-5 and MY 7:6-20. 

37. MY and Y are the only text witnesses which preserve three versions of Jonah's 
prayer. 
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Chapter 8: Escaping the Fish and the Sailors 

MY 
(2) .n~,, nll' '"'!l nlT-7 ,DNl nll' ,11 n":ipn ',VJ "r.rn ,,1,w n»v., nmN:l Cl) 

11.PlYJ 10,n (3) .lT.? 'n ,ON,, ,,:)Nl'U nYJ:i,, rnNtil!> nYJ>"Jnl 0''iJW'I .nlNr.l lJ~ ,";!), 
i1YJ)JYJ TllN,!>l µ,lN o,n'.,r.3n lN1YJ ,,,:, (4) .nlT.?l i1ll'7 )'l737 0700 ,,,1 li n"J.pn 
(5) .,:nol' o-ron Nl\!J ,,:in OYlD\!JD 1DNlYJ 0':1 Oil'n7N TIN ,:::,,,\!Jjl illl' Oll n"::ipn 

C6) .n:i, lnll'l 'n nN n~1'l nN,, O'YJlNn -.N,'l ,mow onn» iv.,:i ,,m o,,\!n1,., 1'!1Y1 
l'lJ. ffi"I m\m J'\N W'N N':ln, "11il'l (7) .n::n on NlMYJ n,<>r.) n,,:i Ci N7N ,n:n N7 on 
Nl n~, 10Nl Pl~ .,,,l 1NYJ ,)11 oil',)Jl (8) . l)l7\!J"I 1113"1 ru,, ,n,N, ,., 1YJN '=> rn, 

.1-ron o~y, ,:, ·n 'Ni'> 

p 

w 
nll' nN '"'!) n:n, 1Y.>Nl illl' 711 'pn 0':>7Dil ,:,;r., ,,n ,YJ ,,oo, "17l7m:t i1l'W nrnN:l 

Nm nD .(N ;l n:n,, '"1::tl lT.? n 1tlN'l 'lW ~,, fflNtrl!) i1YJ1.lnl O'>YJW'l mNJJ )1YJ10 

39.nl"f.n M' l'l~7 070D ~il li 'pn )n'>'\!J iD7D [li) (illi1) 'm:,n 1J'JN\!I 

PRE 
lN1,40n\!J.l'i17N i1ll' 11N NP,l lT.? 'n 1t.lN'l ,r.lNl't' ,Mll' 1'lN ,,~, n":tjm u:n T>YJ 

l:>l7YJnl nn» 4PD Ml)) Ol' n"~p;, i1YJ.YVJ O'~iln nlN,!>lrn mrnNn " nN O'f\700 
Q)',YJlj)';, l7)Jl 'l!>'7 l1lnl , ,:inll' o-ron Nl't' ,,:in 0'1r.rt'D ,1.)N)YJ ,C'l l'il~ 31N VJ'N 

n:l't ,·n, n:ll m:ll'l •n 1'IN i17lil i1N1' o,n,r.,n lN1»l 1l'JNlYJ ,Ol1'1)J 1YJ:i nN ,,0, 
111l1,n:n 01:, Nln\!I nm o, Nm rn N7N 0'>7l7l '1::nl' 1r.l n:n ,,,.:ipn 1'N Nm, ,1n:n 
Nm Oi1'7))l , lD7Wl ,,,.,, i1ll' r.J7N J'lN,,., ,, 1YJN 7-> T!Ml U,\!,IN 31N 't"N N":ln~ ,n,wi 

41.p,~ '1l 0Ylli1 ~)J 1DlN 

38. A scnbal error. 
39. W does not include any material on the conversion of the sailors as seen in MY 8:4-8. 
40. PRE does not include the comment about the larger male fish that swallows Jonah 

and the female fish (MY 8:3). Since PRE did not include the story about the pregnant 
fish in the first place, it has no need to explain why Jonah is spit out by a male fish. 
For further discussion of the three fish who swallow Jonah, see the Commentary to 
MY 8:3. 

41. The final proof text in PRE is from the 13th blessing of the amidah. The PRE 
material ends here and does not offer any commentary on Jonah chapters 3-4. 
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T 
1Ni'l ,nYJ:tm ',N nll' nN Ni7''1 ln ·n 11-lN'l '1'0\:\1 nYJ::i,, ffi'I'> l"lN ~l n"Jjm U361 1'):) 

1w»1 ml' o» n":ipn nYJ.)JYJ o,,-.1ln rnN,!)ln1 n'll"nNnl o,om Y-> nN o,n,nn 
c,',v.n,,', l7.)J) l!)'' ,,tn, ,l:lll)I'> o-ron Nl\:\1 '>,:in o,,)')v.,r., 'N)YJ ,m~ Yl'N ,:,,~') 

n:n ln:ll'' 'n nN M7'1l nN,, O'>'OlNn 1N1"1 (fN nll'/ n 0\:\1) 'N)YJ 0'17l)l 1YJ:l l"lN ,,r.,, 
N'>:in, onr., 'tl'N " l11)l ,rol 01:, Nli1YJ n7'D l'1'"1J. N7N tul ,n:n ,:n ,0,,1) l'11'l 'n';, 

,,l O'1ln nN 1):)lk Nln on,',.)Jl , l>'l7YJ"I l11)l ru,, mm, ,, 1YJN " nNl l'll l'lN 
42 

.p:T~ 

y 

" nN c,n',nn 1Ni1 44 nw:i,, mNoi!) 43 n'"opnn nll' nN N'pnl lP n"::ipn tr.>i i,0 
,,:in O'1r.)YJr.) 11lN)YJ mm nN \!f>N l:t>7Wiil illl'> 0).1 n"lprl nYJ»'O 31'\N7!))i1l mrnNn 

,'"Ill i1711l i'R'n' C'YJ3Ni1 '\N.,,.,, irlNlYJ cnn).t ,~ '""' O''Wli'' l~l u,,, mn, ,NlV 
,n,N', l', 1\'.IN ~ l'lll ll"l'ON 'tl'N "11'1)1 rot 01:, NlnYJ n7'D l"l"U N',N ,lrol tul ~, 

pir.l ,,) 7))1 101N Nln on,',)rl l)'J':,YJ'l n1ll nll'> 

42. T follows PRE in quoting the amidah instead of the Psalms as in MY, demonstrating 
the close relationship of these two text witnesses. Like PRE, T also ends here, 
offering no commentary on Jonah chapters 3-4. 

43. Perhaps MY's reading of"965" became "968" when a scribe trying to abbreviate the 
nwnber with Hebrew letters accidently replaced n (5) with n (8). 

44. Here is another example of the transitional nature of the Yalkut text witness. Y 
includes the story of the pregnant fish, but does not record the final comment about the 
third larger male fish which swallows Jonah and the pregnant fish. This interpretation 
is necessary in order to reconcile Jonah 2:2 and Jonah 2; 11 (See commentary to MY 
8:3). 
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Chapter 9: Nineveh & Jonah's Prophecy 

MY 
nwl .,N 1) cnp ,,DN., J'l')W nYP ~ ·n -a, 'M'l 1DNlV l'l')VJ ,,, r,,:i -p',)J n',:u T)1.) (1) 

ro,, in» ,.,ll (3) .n:n\m:l nwl ,v,)N ,,mn~ n,',» mN:llm', ,,1,v, CZ> .n',,nn ,,)Jn 
,,)J nn,n MU'>)l (4) .mN o,, 1711tl ,,»::i N:]', Ml,,~ 11.lNlVJ D~ :h::i nil))', 17'1l 

o,w n:i ,,;n CS) JTINtil.O o,»:iiN .,, mNO"l!> D'>nN t,nD ml'l M'MYJ ,,.,.,,., n~-n 
))VJ n:i 'Pm (6) .C"TN 'l:l Nl:l'>i 'I~ iVJ» O')YJ n:i n>n j71Wl pw, "°' c,p'llYJ 1'0lJ 

n,.,,~ iYJ» o-,3v, rm 'l:lll "9 C7) J"nN1:i0 ,w» O'lYJ n:i ,,., :nrrn :im, "' m:im 
,,n ,,:i,1, ,u,l ~ o,,n,1 iv,» O'lVJ n:i m n,:i, ,i,:i ~ CS) .o,ro 1'U)J D'l'U ~ "' 
(10) mNO,!l .,., -pil)'l l~ nml l~m ffiN P,YJ:1 11.)l)J M' nm, (9) .a>n ,w, D'lVJ ,., 

n,:i m ~, ~ m ,um ,,:in ,:,:i, :iim, :inn pwn p,v m 1),p l'l'DW ""' 
.ilml 1'»:l 1)JYJl 1)JVJ ',:a,1 Jl':ll 

p 
:im, ::nm, J2l! !T.>:i mp 1'»tJlV m, ClO) 

w 
ml')', 'pn 'nl'YJl ,.J'Pl'YJ "1''-lN 1':l nlV )N » ~, 'M'l ')VJ Ml'l' ',)J n'>l'YJ 'j.m n',ll j))'l 

.,M pm M' 11.))J 1'D .''Ol ml'l )N 1' .)VI n:i1wm ml'l 'VlN 1'lm) n,',)J mN:Um, 
O'»:liN i,no ffll'l nrPnYJ u,',0 nmln N'n 1'3' ~ .''0l M' ~ ·lv c',v ::i,:i nw> 

,m PPWl PJ?W n, 0'PPW :i.., on::i 1,n p,'Dl pw,"' o,plWJ ,v,., D'lVJ oro m, ntnn 
45 -~DYJl ,,x,,; ,,:i, ,.,,., :n\:> ,~ 0'»TP Ol'NYI m-t,,,, o,-t,,, NO,, '))N 1YJ)J 0'l'O n:l 

1ffl 7->"I .'TI'~ :i"' ro m 'UJ'll ')'Ot) 7.>l JTIN'01l 1'tl» 0,3v, ::inro m :nn,1 :i,m "' 
:i.., ,., m 11:1,11 ,n,1 ~ .o,in,1 :i.., ro m n,:n n,::i 7.>l 0'10 iv,» o,,w ro m ,~, 

-pln l"'f' nm, .l~tJl nm 'T>'Jl» 'l'YJn c-P:n -rnN P'IYJ::1 t,-,:,m 1tll» rn'P nm, .o,n 
.'U'l 1')J:lYJ 1)JVh 1)JYJ ~, P,YJl P,VJ ~ .,,., ,~ 0')J0l'l) lml no,n o,y:i,N, 

PAR 
nll' ~ 11.lNlVJ 0~ :i,::i ml')~ -pi1 n.n, :46rn,, Yn11J ~ '.lN .Ml'D ):>lYJ IC)l:J. 

no,t, D')r.l,N ~ m:r,!) O,)J:J.1M ml') rnl'n'l) W~tl ,n~l1l 1'l' nnm illl'll 1'>.»:J NO~ 

"" PP!"! ;,;,w ~ ,P'PP'P iw» CPlVJ n:i ,,n P,'Ul P)VJ 7.>l o;:,,,v 1'Ltl' D'lVJ nl m, 
47 

ll ffl :i,rm :im ~ , »1 N.,., :llt> N~ D'l'll' )'N'L' m-t,,,1 0'>17' NU, ,VJ» 0,.)YJ n:a 
· a>lYJ iO 'PM~~"' ~ 1'Lt)J CJ'l'Lt UM 'Ulll '>'01.) ~l mN'01l 1'0» 0'lVJ 

45. An allusion to Jonah 4: 11. This insertion seems to suggest that the Ninevites were 
like children and could not be held accountable for their sins. 

46. The PAR manuscript begins here with a comment by the scnoe. PAR commences 
with the material on Jonah Chapter 3. 

47. The parallel readings here of PAR and W, not found in the other versions, suggest a 
close relationship between the two manuscripts. 
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,o,l.J iYJ).f D'>lYJ ,, ,,n ,u:n ,i.Jl -", o,i,:il iYJlJ D'>lYJ ,:i i,n n>::n n,::i ~, ,o,m iwliJ 
.no,!l O'>ll:1'1N 1).t 171n ,.,,p n,n, t,,:,r.,, 1nN P,YJ.J ,nu, nll'> nm, 

y 
nN, l'>m ,O'>il~~ i1~1l 1'))1 nm, i1U'll .(l"D'U lO-O J,rD) raMPQ 1\N M'>~ M,P, 

ON il~l1li1 ,,yn Nm i1ll'>l ON O'>).til'> UN )'N i17lili1 ,,yn wn n~ l'.Jl ilU')) )'>.J )tn 
48 .nm1 ,,)J M>n nU>l ,,n n7111 ,,).f nn,n nll'>ll .J,ro, nnr., N7N , n~1'l ,.,)J N'>n n~ 

,,n P,YJi p,YJ ~, ,O'i"1YJ 1'U)J O'>l'U n:i 1,;n ,o,n, [11YJ7ttl (o,y:i1N) pnr., nnm ml'l 

:l.., l.J ,m '>'OD ~ ,rnN1.J>l :i.., n:i ,,n :nn,, ,J,m ~ ,OiN '>ll "~ 1YJ)J O'l'O l.J 
nm, ,O'>l.J .J"' l) lYi'l 1Ul '.,:,, ,o,,,::u 1YJl' D'>lYJ ~, 11'.J ~, ,o,m .J"' ~ "' ~ 

,Jl).Jl ff).J ~ l~ O').J>Jl't' lml Cl'> 0'>)JJ.1N J)nr., )JY.)YJ) l;lp i'l'nl P,YJJ \',,:,r., i1l1'> 

48. Y inserts the oft-repeated rabbinic debate about two cities, Nineveh and Resen See 
the Commentary to MY 9:4-8. 
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Chapter 10: The King of Nineveh & His Decree 

MY 
'TMN n::n~ o~ nm, cn,1.?).t cn)l1 ~!mll m, nM c,,:nv, nu,, 'VJlN 1m1 cu 

M'U'l 'YJlN ll'llN'l -mN)VJ l'n7m:ll o,.,,ra -rnNl n,.,v,, C,,-,VJ 1T'IN O'VJl -mN Q1Y))N 

rl'lm ,im-n ',).ttl .,m 1.?c,31 'll'l'0,1.l n~D itl»l ml'l -pr., .,!>.>ON1.? "Din ~ln CZ) .',p~ 
1.nl MITT ir.»a (4) ,.,~)O vbDJ'Ul w,at., ,n»3 n,.m lDl"lN ,-,n \)VJ!)l (3) .i!>N W1Ni ~ 

0)1.)') nv,)v, on,m 'VllN ~ en ffll).tm', ~~ ,,i,1 »l ~l lYlVJ "1 lJ1'l ,V,)N 

nw)v, D'1.l' nv,',v, -ptJM '>.>.!>) ~ n,n ~ CSJ .nwl .,,l' ,:iv,,, 7->l m~) nv,)yn 

r.>:O l)1.?!)li'l 1!)Nl lVJ1.?!>l"Pl ~ lOD"Pl (6) .nnwD ~ lffiJJ"I )I( .. ~ ',N m',,, 
.ml'l ,,,.,:iv, 1).tYft ilJYJ 7.,:i n,:ll ,ro m :im, :nm m pwn pw, 7->:i n":ipn 'l!I) 

l))N ~:l'tll MVJ)' ~'Tl~ n":ipn 'l!:11.? li1JNl n~D '!)" omv, 0'1VJ 'Pll' li1':llM (7) 
.~:,o llfflN ilN' N~ U,))J n":,.pn cm, '7'Nl (8) .'IN\ffl N',V, 

p 
;» -n>.r.n lVJNi 1.?lJll ,re 1.?on 1m:,',o n~o 'TtM nu,:, -po ,moN., -nin )J)ln (2) 

.i!lNlVR-n 
1!l).t:1 .m?2n lr.ll"lN "TD "YJ!ll (3) 

n"::apn 'l!>) '=>Xl l~!)Ml 1!:IN:l lW!>li'l 0'pv.l lOl:>TPl (6) 

w 
O'Vlll C'VJlN m,v,m 0~ l1lnl on,',)lt.) Dn)J1 n:>!>nll Ill~ C,,,:,.lVJ Mll'l ,V,)N ,,m 

)r>lM n)IVJ nnva .'l:>l cn,n~ Mll'l 'VJlN ll'DN'l 'lYJ m~, DYnnl m,yn 0'1VJ 
\:)YJ!)l i!)N ':ll ',)I n,m, lVJNi ',)17.) ~ 110 )on lN~D 1t>).tl i"N'l -pt, ,!))"ON; 

l''T:l)n ,,,v, 7->l u,,:i 'VJlN ;:,, Nlil 'lYJN, ',).t 1.!>l' lM i!>Nl n:,m l)))'D lt.ll"lNn ,,u 
,~ ~ m),1.? nv,t.,v,, 0'1.l' l'WhYJ ffl')lJJ"l 'nlll .on>m 'YJlN "' n,:m:, ,.,..,l ',::n 
" 'l!>) r.>n 1»nnm 1!>M::l 'YJ1.?!lm o,pv m:>nn .npv,n 7->D ll"M'1 ~, ~ 7-)J'.l 

TP:1"1 J1'l ',:,, ~, ~ ,:,-, 'l::it>, 'l::aD 7.>"I :an,, :nm ~ 7)1"1 Plvrt pw, 7-> ,» o:,,n~ 
nw» ml ,:,:o o,n~::a lP»~ n))l0 '!>~ o,w ,Pll' ,mlnl nu,3 w::av i»vi ,»w ,:n 

49 
" "'" err,, '~ ,,»n ')!» ',)Jr.) lnJ"IYJl1l l0'im Nt>n o»" '1)'.)lJ\) N,VJ ,.,,N ),J~::a 

.O~"l)Jn ,r.l \lmN 1:IN' N7' ~ 

PAR 
n»v nmNl .c,n~ nll'l 'VJlN u,t.lN', n:i1vm nm, ml'l 'VJlN 7., i!np 1'»1.llYJ l'n, 

1!>Ns, ':Jl ,)1 ln'lnl l\!JNi ~r., "tl'TO,)'.l ,ro ,0:,1 lNtr.> ;»0 1mtl ml') -pD) um ~ln 

0'0' nw~ 50nl'l»l'l Tilll ,'Pn)l"l l'iYJ 7.>"I Nm ,i!»Ns, ,,, on>.>m lt>l"lNM -,.,u \W!Jl 

49. An allusion to Ezekiel 45:9. 
SO. Another parallel reading found only in Wand P~ which suggests a close 

manuscript relationship. 
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lYJ,!>N'll cr,ptt,~ l"'1lm npYJr.> !,:,r., ll"1YJ1'1 N7l ,:n-<r.> "D ,.,=>Nn N, :n,.,,, nYJ,Wl 
l1>:lNl n,YD )!),:> o:,,w o,w 'Pll' ln'llJ'll ,o·m,N 'ii ))!), n,,n ,,,!)Ml ,!>Yl 

-~ N7t l))',)J orpa,, on,, ')7tk ,lN\:>n N',YJ l,N .,,l~ nW).f :~:n O'Dvh 

y 
nll~lm p ))m ,D'IN nJP!l )l N))'ln) ,:i, :m)'l ,,D 11l)ON, ,::im ll'lil il),fYJ ilmN:1 

ii\!.#)' )lW» 0 NOOYJ )lYJ~l ,l2)jn )lr.)VJM 1VJM ·n 'D 1N1.> n"lpnl i,nYJ i1)11!>J'J 
071Nl 1r.lNJW m,1:ll n:, 1!>~ Ml'l'J'Jil )D n"lpn ,.,,~., ,·n c,,,zo "'17D ,r., illltln 

:i:,wm ,,~m, O,~lll ,r.>)1 ,:m::, CJ)Jl'ro nu,J 'WlNl ,i1U'll J?Dl rmDlJil l'1Nl 11:l).fl 

l'>iU ll1Pl 'IN~r.l 'Tr.)l.Jl 51i1).f1!) )JDV'I n:i,inn', n,1.,)1 NJJm, i))l'> M"Jpn n','U"l ,11:>l 

'Tl', C'YJll ll', O'>YJJN T>Dl'm I SZ 0,)'J) i'IYJ,YJ O)Jil 7.) ltl~W lr.))I ;J.l 1,i:,m p'l1 YJl',) 

0'N.l1 O>:lN Oll c,,:ro, O>:lN '>1YJ D'Nn O'> D'>m 1nN ~tl n,'17', "TnN no ilrliO ):rt 
_slo,::,n, o,v,n 

51. This piece about Pharaoh as the king ofNineveh comes from Rabbinic literature, but 
does not appear in any other versions ofMidrash Yonah (See the Commentary to MY 
10:2). 

52. The Y version of the Kmg's repentance and edict greatly abbreviate MY 10:2-6. 
53. This piece is a conflation of MY 10:7-8, in which the king tells the Ninevites to lift 

up their children towards heaven and MY 11:1-5, in which the Ninevites separate the 
male and female beasts. 

139 



Chapter 11: The Repentance of the Ninevites 

MY 
lT>D)m lY))I MD (Z) .nil') 'Y)lN lY)l,J n~ ,\!I n:>."1\!111 Nl'l!:>7n 'P )l)JDV, ., 1rJN (l) 

)'>)J"I) l~N ,,;n (3) .~)'J omr.,,Nl O')!>J.D o,n»o '('n:!D Ol"llD'Nl O,)!)J.Y.) 0,,1).' 
,)) 0'Y.ln1Y.l UN l'N U'>7l,J omo nl"\N l'N ON n"J.j.m '>)!)) ,,DN (4) .~nJD l~Nl O't)!):J)IJ 

l'TO (6) .,p:i ,-,n, '0'0l nm:i nnlNl nr., 1DNlYJ 1:, l'-0)> M'J.1)1J. NnN ., 1tlk (5) .l~N 
l:>\!J ,::,1 N'll':17 Nil N!)'>~ Nl'l!>'X'\ µ )l)JY.)YJ '1 11JN (7) .npt~ O,p,N ~ lN1P>l 

n1»m:n \!J!>l ,m, -,,.:u ,,,!>rPl i,nn 1l1:, l\!Jl' 1'»n 'lJ. " -r,o CS) .o,u, ,w ,n:m,, 
UO) .n,,,n ,:n,n 'Q)N l:Ll\!,l'l 1>'JNl'tt nlJin c:n1tl 1:iw ,v.n,vm o,,:i (9) .n"J.pn ,30, 

,o,y~, n,mn m:nn-01 c,p,~ o,r.ro:ll rn"TV.O u-c&nw nN'!Cr.> ,~!>N (11) ow 1:1>:> 
D'1P' w:n mw -po ~ l'"'!l::i ,~m-t, ,on lD c,,n, mv,y MYJ l"l'J.1 :r,,:i ,:,:n (12) 

't3"lY) n:i lmY) o,:n o,:, 7.>'I lll ll ,::,1 (13) .)i1'7)JJ., 01'ln.,, 0~ 0'1:llY) ,pn )'>N 1'lJ 
'>n'O ;v, rrtN m::,,i:, ,nv, (14) .,n,,)IJ!, l1'>mm C"l,PY 7'tli1 lD l'Tll~N 'lVJ "IN O'l!ll ,w lT'tNl 'l'W ,w nnN rn:,,-,::, ,m, l:n:>l (15) .,un ~ l)np MWN n~lY) :t1)J ,,,- ff'\Nl 

.)i1'7)J:17 O,,'tMl :11)' 

p 
N'll'J.7 ml N!l!nn Nl1!)7n l:l )ll'DYJ ., 1rJN (7) 

.i1'l'7-17 n,m., novn:n Q?P!l~ o,r.n:o, nrru.i ~VJ nw~n l~9N Cll) 
.';7lln lD o,p:i, mw mw r,,:n r,,:,, 7->:n (12) 

w 
54 

'>)!)', m)Jr.>-Ol 'lJ!)) ,o:n ':nil ,:,:o ,,,!)n>l . -pm ,:ro lYJY,l 1')Ji1 ,:,:i " l:)7,1 T>D 
mnn ,:n,-r., YJ'N lllYJ'l ')YJ nYin 0:0,'10 "Tl'1N V,10 o,i:, l1ltll '>\!.."7'Ur1 Ol':l 1)1 ·pn 

nuprg n,mn m:nm:n c,,p,110:1 o,ci::01 m,w:i 01'N 'U'Cl>'lv:n .en ,ov rul'>) 
-pr.> ,w 1'"'!>:i ">!>Nl ~ln lD O'>lJ.7 tn,YJlJ} envy) n:i ,,nw 1rov.n n>:J ,:n .)il'.,l':t., 

,:,1 1r,,,y:i', o,,,nn, c,.,:, :nN ,,nm ,!loo l'N il'l ipn )'N iy )i1'1nN ''PJP:TO ,,nto 
,n 7.>l .on,~31:i!, '1'lnn1 01,pY ,nn lD rru~N ,:,v, lN nl)J'"l ,n'O n:i 1·,nw o,:,, o,:, 

55i1Jl'l mm lN nl"lO't'r.l nYJN n,ntt1 :ii» ,v "IN 'l1'0 ,w l'l'PY,P!> ,r,v, n:i 1mtt1 n:n 
, lil'7lJ:i, ·n,mn, :i,)1 ,w nnN1 ,nv ,w nnN rn:Pi:> ,nv, 1:n:n inn 7-i llJip 

54. W leaves out MY 11:1~7 which is a direct quote from P.T. Taanit 2:65b. PAR 
likewise leaves out this Talmudic text. As we shall see, Wand PAR leave out other 
texts included in MY that are directly quoted from Rabbinic literature. 

55. This phrase alludes to Exodus 3 :22. See the Commentary to MY 11: 14. PAR does 
not contain this allusion to Exodus 3 :22, showing that even though the manuscripts are 
clearly related, they are not precisely parallel. 
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PAR 
Ol':J. .n .. :ipn ,:,n; Jll»Di:i, VJ!>l itnl ':nl ,~nm ,56-pDn "OU lVJ)Jl 07':> '0711,.,,., 

O'TN ~m., fflN'~t, ,~DN'I rnnn o:nw W'N n,v.,,, it»aw n)nn ~,D nm ,w,;m 
57 

)'U 1::IN n iMYJ n,:n n>:i ",0'))t:J.; mpu,m li'lM .lYTOl i"'VJ3 a,a,:,, ~ 
o-o, 0~ »l , ,m~::i; mn., ,pn ''N '1)t ,,,i,, ,,r.,-, ,,nYJ ,,n ;v, ,,,")!):J. i))!)Nl ',\-l 

'IN ,nv, ;v, ffl'>'J?!) mv, iu, ,u "',n'lml ~ ~lD 1nN ,~N lN l'llY,") ll. TM'U 
;Y) nnNl ,,nv, )VJ l"nN rn:,,i,n ,rw, lJDl 1l:ll 1:0 ~ l)np l'ffi:J.WD Q),lVJ :ii)t ,W 
n) n":ipm ,n)nn l:n1D ¥J'N l:llYJ)l npml o,n)N ~ fflJ2'l .0'~:J.) Ol"l'lt"ffl :i,» 
))I omm, CN'>l iacvJ on; n~ O'Dm NO:,~ .lVJ'l ,,, NO:,D -n'l)Jl lO)l:>0 

58 n-w N7' on> mYJ») ~, iVJN n)nn 

y 
1ll l!>N :p:,N,, D,, 0')1:J.ik "0'1 iYJN n,nn ;» ·n 0N'l ,D'TN Nu,~ 0')¥1.D ,m, 'Pm 

)t> ,rn, D'»-ln D~"D 'DV, 0,, 0')0'1N -uiN7' ,ml'l; n:,,,; n~v, o,, O,)J:J.12( 

o,n)N ~ ~ :59 ipNl! O'l1D ,,)JD ir.»OYJ n,mr, 71NVJ:J. 0'1'DM l)J~l 0')lfflin 
ir.u,, 10701 ;v, un,; ):>YJ "NW>:i; rm ND'~ Nn!>~ p Yl'iN ,np,n:i mr.> ,, ,.,,ra 
n"~ it»n ;rn,n '!»> on>o 0'1YJ 'P"' rP:ilm ,r.,,»m> ·~ ll'1'0>D No:>t, po 

i))DN 60n11,n o:n"O'J o" n,n 'tO')VJ o~ ,lNm zov, i)N ),:,.v,:,. nw» ml ,~ 
;v, o,n; ,~nN, ,c,;y:,.; n'l'nn rra,rrn, c,pn~ a,~:i, m-w:i tctD tnNVJ nN'~n 
n mw o,:)l o-o ;:n ,on,~:i; a,n~ rmnm ''"'Dn nm, ~D ~ ,,u;!n u:iv, 7tl 

'l"l'U ,:i ,mv, ,u 1:n ,in,;y:i; omnrn Ol"'li'» ~ln in nu),N 'lY> lN nn,,u:, ,nv, 
61.,i,mm inn unp ~1 ;v, nPl'pD 

56. See£ S3. 
57. A corruption of rropm as seen in W. 
58. This section about God moving from the throne of justice to the throne of mercy 

appears much later, in MY 12:25. Thematically, this piece does not fit here since 
other derashot on the repentance of the Ninevites have yet to come. 

59. This piece has no parallels in Rabbinic literature or any of the other versions of MY. 
It does not fit in particularly well with the narrative. 

60. This section re-tells and shortens MY 11: 1-8 but is not well edited. 
61. Y does not mention the tradition of destroying the King's paJace as seen in all of the 

other versions of Midrash Yonah. 
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Chapter 11: Part 2 

MY 
(18) ,i'1'1"TY' onwD n~Y n,n in-t"I mN ~ ,o~)'.) (17) nv,n o:mr., uw ~ (16) 

ON (19) .o,r.,w 1''T .. ,,y 7JPDl muu i:,u'I n'T)n)'J, 1,n m'llJ l'T':l nm\'-1 't.l ~, 
,,n, ,:nv 1'l' np,m ilp,m, ON nl,,n n1,,n, ON n~,iYJ n!:>'>1YJ', ON n~ n"Pt)', 
)"IDOQ ro ~m "lrlU:17 'TD))l n:i,in li'l li'.ln, 01'N -OD ON ')),£,N (Z0) JOn o,n,n 

n.:a,in li'ln nN ,, ,:>r.lYJ ~Nn imN, Nir., nm CZl) .n~Y nm nn :irn, "ltr.> 7tl 
'lN np"11;,1;, ,D'IN"I 1:>"ID>'J :l'"-ID (22) .17YJ N'n ll n.:a,..nn Tito ,~r.,Y) ,,con iDlN"I 

ON (23) .,,w ,,!m l1'l"1Dt>D ,,v:,))l -p ,m:,t) "1:1110 i'tlN,:, m,inn Jl'li1 ,n,:,r.,v., 

1"1? np"11;, irJN (Z4) .,»m ,~ Oii'l'U "l:>711 "i"r.l N71 ~nn N7 '""' o,m m N!7 
'>l'lY>!lnV-11 (25) :o~ n:i,,n N~ ;,,nnp~ N, il'il YJ'Nn ))'J "ll m,"ln ~ 'll1N 

1;,').:aYJJ ,:, ,,~ lll"> N71 'lt)D 71\'.>'> nn.lJl (26) .J"n'>,lit.l"I m.:an, O'lJN ill ~D n.:a 
i:>"lt.l ,, 1t2< (27) .OM'>l!>r.> oa, '("lNn nN,r.> ~ 1t,N)YJ O'1»n rtN :i,inr., n".:apn ,un 

nnNYJ OYO (ZS) .n:»raYJ nr., 1YJN "' Nm .. ., ,m:,r., ll n.:a,-n .. , mi,r.,y,o 'lN 1''>1? 
,;,to nor,!> nw, l7>!>N n,::itv.:) ~llYJ 'D "YJ (29) .~:m 10 mu '>lN ,:, ~1n ir., mn 
.,,,m MYJ)) nr., (30) .rip, Y,',)fJ YJ!)) nN ll.n l'YO ~ rntr1N )::) 1'2<lYJ llDD U1'lYJl ,t>U 

m'IN, 'Oil' ~Dl rml'T nl.t:l""IN 1')' )»))'JJ -pn (32) .m,in 'U1lN ~ ,uw ~J (31) 
O'DYJ)'J j:mn ~ 'f1N1J Jl1JN 1r.»0 urtN ',_y (33) .l'>,lll' n>ll'l1l iUllN )'D\mYJ 'll'N 

-"li'\!>l 

p 
n,,:u, "11''-l n:>7ii'U 'D ,:,, (18) 

Jnl"I C')tr.> ',Y) )lr.)\))ll ~Dl mu:i, 'TDYl n:i,,n 3"P:l n,:in', O,N -OD ON i),!JN (ZO) 

,'li'\'-ll O"DYJO n;,:pn nml1 '(1NO J'lDN iDNl llTIN 'l' (33) 

w 
nvr:n \:>!>YJO n'l.lW n,n if"tN"I 1nN ',::,yJ ir.>',0 nlJ,n mir.l V>N l'O n.,n ,.~ nt'N:1 
r.l ,:ipDl unN mmm [i:,uJ (1:>YJ) ii'ill ll'lY"TD n:,,nl .,,:iy "l'T'l n,ntt, ~, 'f\Nl 

Pln pun~ ON"l lin, lin ON"I no,,YJ i1!l'1YJ, ONl n7>v0 n7>v0, ON ,::, "ID~Y 7)1 mu, 

TU ~Y.)"I iU'lU::a, ir.l)ll ill1Y) lN l't"l Offl 1:>D ONl .Nln 0'1lJ '"'' ,:n,'l.l ,,:, 
n:i,,nn ffi ,, 1:>D'O YJ'Nn lmN, N1li' n,n MYJl)I n,n nD :in, .,YJ lN C)t)::) ,v., ffl'l'l}1.:n,r., 
n:ii'ffl Tik 1) ,m::,0v., '.lN np-.,1, irJN, ,:n.r.m :l'YJ.O on 1?YJ ,,;;, l"ll'llr.>t)r., ,, 11JN, 
710,, O'Yn ,m N71 .on t,YJ ,,711 'l'llr.>t>o l''u.>l"'l ~ '>m:,o n:m-ow no ,:,l N'>i1 ,,n 

n,::i 'J'l)li'YJ:> 'lN 1"1? np-,,n 1DN . ,,,,n ,~ Oil'>)'O l:>7111 .npl7'1 N7l 1:,1r.,n N, 

nrnl:i, n'>l:JN TIN 'JlYJ.O'f1YJ:>l 1:i,::i n:i,mn N~ ,mi-,; N, rnn 'lJ'>Nn 1'-l ltn n:i,inn 
,,~N ,t;\n nN lllV> N71 lllr.lr.l nN """ l''U:>»l n,m ,,:, i,:,, :irn ,,:,, ')02 ,~ 'J'la)'.) 

,,rn ,:mm 1t2< :~, OrJn '(1Nn nN,D ~ 'lYJ lr.l'1l' rtN :i,inr., 'pn nm ~ln ,-,:i~YJ 

NmYJ 0~1,, ,m:,r., n:>1roYJ nD ',:,1 N'n rnn V>N, ,,n ro,,n., l'l':i ,m:,r.,~ 'lN 

'"l) "11;,')N:) i1\.'>"11~ illYJ ',gN .,,,:inr., ~llYJ 't.l ,:,w "llr.>D m,::i 'lN,, ~ln 1D m,::i 
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~ VJ?):i ,,.,,n 'UTIN nVJl' nD .''Ol l'!C l'~,:i ):, mmiN t1:,J 0:>) 'lYJ unn 1nr.>VJl 
1)1 ,nn,, Ml':lYJ', 0'lYJ VJ7''U't )»)m [-pn .;u,,n MU'< )YJ) (l',YJ mN) mP>:! m,:,r., 

1DN nl'VJ 'U'nN ~., .,,,)J:i', n,m,., 1mm (l'>DUM\'J] (llntmVJ) Yl'NM 'rnN', Vll' ianYJ 

.'~ (Nm"I] (,nmn) ~ JWN 1"l'T 

PAR 
n~po, n71'0 ON "'"» rrmnD r,,n i::nli m,:11,1 r,,:i VJ'VJ 01N "' ,o:nin 'OVJ ,:, 

Mln 07\)m »n) ,::n,v, YO ,ili"lm np,,n DNl n1,im n1,in ON n!nYb n!nVJ ON 

"IN ttto )YJ ffl))"l)'J"D z-am ml:l) in», n,:in) rn,,n 01N ~D ,~DNl ,:i"m)Jn »n~ 
,,a"a.i ,., ,aia ~,inn ffi ,., i:>DVJ Yl'Nn vnN) Ni"lp n>n ,nYJl» nm nr., :im )YI 

ll n:i,,n ~ mi:>r.>'U 'lN ,,,,~ ,ma -o,r.,n :1'>\'Jnl ,Nin t,YJ n:i,1nn r,m ,nz-ar.,v, 
N"1,:,1D N) """'' ,,m M N~ ,Nln 1?VJ .,.,~ n,,nr.n:,m 1,, 'JTO)'l ~VJ no ~ 

N., nm VJ'>Nn lD ll n:ii,n ~\'J '>lN lwf.1 nj':1'1711 ,r.JN ,nm 'N 0M'>.W l:ml ,f"'i"') 
,3r.,r., "'"' ~~ :im '"' ')V-> '" ~ m,m) ~ ,m,nn~ n:i,,n N~ ,nip) 

t,a, -nNn nN)rJ,:, 1DNlYJ ,D"1)'n fft n":ipn :MnD T-> ~:lYJ:lYJ ,~ 7tlM :,.iy, N) ,:, 
'ffl:>D l:>UDYJ nD 7->l Nm mn 'lMO n ;ui,n J"Pj ,m:,~ l"T.71:>lDM ,., i>'JN 'Ul 
""n!) nlYJ l~flN "'::in>l )n)YJ '))'J 7.>¥1 ,mn '>)N ,:, n,'>.l)m lD mu NlnYJ Olm ,,., 

l»ffi MYJl' M1J .np, l'>))'.l YJ!)l l'1N ~ )Jn:I ,:, rnrnN l:> 1DNlVJ ll'V'JV3 ',oo '1~20 

l'D"t> ,mN., Vll' ~n, 62min n»:iVJn D'>VJ YbYJ n:i,,n nmN ',VJ m,:,0 ,\'>YJ ~ 
.rmn 'f1ND l'lDN m ~ n»YJ nmN ~, ,'P)),:i, 11,x,n "l'lnm 

y 
cN n~ n~ ON mm ,.,,. ,,,» ~pm nimn rr>::iVJ ni,:,.» "'np:rYI \)!)YJ)'.) lYJ» 

20',r., nYJ)Jr.0 ''Ol ,,no '0 l'CJDl n:i,,n n,:i nlro 01N i:,r., l~!)Nl ,63n~VJ nn,YJ 
n") iiani n::im nmN )YJ 1\'>YJ YJi':l ,,,,., nYJl» nm n)'.) •64(l":>Wn lan :nm) N'~ 

:'P.,)13., ,i,mn, )l)'.)1J UliN l'>'l\.'mYJ YJ'Nn lnlN) Vll' z-an, nm! 

62. Both Wand PAR preserve the alternate reading of"3 years and 7 generations" as 
opposed to MY which reads "4 generations." 

63. Y shortens MY 11:16-19. 
64. Rather than quote the entire Alexander the Great story as seen in all of the other 

versions ofMidrash Yonab. Y refers the reader to another place in the Yalkut Shimoni 
where this story appears verbatim. For a further discussion of the Alexander the Oreat 
story, see the Commentary to MY 11 :20-33. 
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Chapter 12: God Forgives the Ninevites 

MY 
l1N o,p~ N,,, ,om ,u nN )J,P O~l\:ITT Oil'VJ)JD nll'l ''lllKl nff:ipn nN1'll l'P:> Cl) 
,,pV) ,np,j ,np).J~ O'lN ,VJ '))'1' ,n )'YIPD c,,u, n»J1N ~ ., 1r.lN (Z) .O;,')V)),Jr.) 

(4) .ON'~' Oil'mi')~Dr.> on, ~:i 'n ,N ,P)J~l l'10i np)J~ {.3) .n'tl)Jr.l ll'YJl ,Ov.l 
1nWN ,iw om:JN ,N ·n itlN"t :i,n:n own ,u,v (5) .rnr.,r., ;,~n ilPiYI :a,ro, rvr~ 
O,PD '>lJ'\!J C)N 0'1D'\N \Q'tl (7) .OM'\!J).JD l'\N a,p~ N-,,, :l'l'OT nVJ)'r., 'U''ll (6) .1r.l'lll 

Nm:n Nlnn 1i'Nl (8) .7\1l ,u, ,V,).JNl 11'ill "P 17 OMUN ~ 'n 11.lN'l 1DNl\!J 
n:a,m l'N"~r.) (10) • ,~ 1ll'l)Jfl 1"TO "ll'm:11 UV) (9) .0,,l NP, Nln ,N,VJ'>l N)J1N1 
_,.,, Tl'l JN 'ON'Ul N'VJm VJN'Ul nl'>n 'J.l ))J n»D 1!lN )'>)ml') (11) .1)),J ,w n:i,m, 

.o,~ CJY01 OiPl~, ir.nN on:aw )Plm (13) .,~ ,nu, ,ull 1'nN"l mN ~ ClZ) 
N1'l 1DN)V) O'>r.MU c,,:m, 0'\!J)ID"I nJ.l\!JJ'l N~ o,,ni) Tl')),JJ'l N!,"I jW N, U,nN, (14) 

'Nt.l (16) .nr.,n:in, 01Nn c,,pw ,o,r,,1 ,niNi (15) .0:n101::i'tl ,:, or,,v,)Jr., l"lN O'il,N 
l'N ON o),» ,w llu, ,,:,n, ,,me US) :nn, nrrn1n1 Tn, m>li'On nON (17) .i,:u, 

.r,rJN 'Ntl (20) .npml ~ ~ ~l (19) .!,,)'; l)"1DN~ ''Oi u,;).t DmD nnN 
'l~.D M1l '0 l'VJ1l i"'T~ :11,)J ll'NVl Jl~ 07')1 ,w lllJ.1 l'l~, TIJ'lN ,N"IDVJ 1DN (21) 
m,n lNl:l"I YJ'10 ~l 1!,,!)N 7N"ID\!J 11.JN (23) .oam lDl nl',n O:Tl1')'J lll'ln"I (22) .,r.> 
ci:o nmv, no l)nl' ·, iJ'lNi 'Pf\l' ·,, Nl,,£11 (24) .,,,l':a, ~D ,-,mo, rrron )'p)'pD 

UVJ\!J mPl 'YJ.lN:l n":ir,n n1-nw l"P:> (25) :n,m, N, nn:n ;um n,,~ TI'lrm otl'T> 
.,m,u 1DNl n.riru, c,tln, Ntr.> ~l' :ivm ,,, No:>D 'lJ'JlJ'\ '\Oll~D ru o:rnn 

p 
'\J'VJ"I ,own 'WV.I ,nr,)1~ ,np,~ 01N ,~ 13'11ll l'YlPY.> OYUi n)JJ1N i'N" ., 111N (2) 

.nwyn 

w 
:lV)')'\ l"lil NO:,D 'ir.>)J"l ltl)J:>D N nl.'in ,:n,n VJ'>N l3WV) nll'l '>WlNJ. 'pn nN1'0 ,,,:n 

65 .,m,o on, 10N1 n"::ipn on, n~, o,1.ln., Moo ?Y 

PAR 
66.,m;o on? 11.lN"I n":ipn on, n~ i,o 

65. The Wand PAR manuscripts include none of the material from MY 12:1-24. The 
MY text here is quoted directly from other rabbinic sources: MY 12:1-8 comes from 
B.T. Rosh Hashanah 16b, MY 12:9-14 is M. Taanit 2:1. MY 12:15-23 is from B.T. 
Taanit 16b and finally MY 12:24 comes from P.T. Taanit 2:1, 65a The quotation of 
Tahnudic texts directly in Mid.rash Yonah came from the branch of the manuscript 
family that leads to the First Printed Edition and not from the W /PAR branch. 

66. The PAR manuscript does not include the motif about God moving from one throne 
to another as it appeared earlier in PAR (see f. 57). 
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y 
,np,~ ,01N ,YJ u,, ,n ,,)J,pr., 0'>-01 il)Jl"iN prur, , .. N .OiJ'YJ)JD TIN c,n,Nn Ni,, 

,O~!f'I' on>~DD ont;7 -UJ. 'n ~ 'i')IY'1 J,,m-J np)J~ M'tlllD 'llYJ'l ,om 'UYJ ,n?l', 
.'ll1 lJ'lYJN '1YJ Om»t ,N 'n inN"I l'l"04f CY.In '>UYJ ,ffiDD 7>~ np-J!f'I :l'>J'Oi i1j7D 

,t.JNJYJ 0,p0 ,uv, C)N O,,D"IN YJ'l ,'"Ill orr>YJ)tD l"IN o,n,xn Ni,, J,l:n:rJ nYJ)JY.) '>1lYJ 
Nin 7N1YP1 N)J1N1 Nrn:n Nlnn 11"Nl ,,,,l 'll' 1YJ)JN1 ,,n, ,1, ,, 0-oN ',N 'il 1>'JN'1 

1!:>N l'lmll 1'>)J 7YJ n:nn,, n:i,m )'N'>~D ,~:, ffl)))m ,.,,, ll'rnl1 UYJ .O,,l Nj71 
,1\!.fN-U µm, '"l) inNl 1l'lN ", ,.,., JT>J, lN YJN-01 ~YJlil \!INUl n:i,n ,:i1 ?)J il,PD 

n:iw,n N~ o,r.3,11 l'l'l))l1 N'1 pYJ N? ~ O'YJ'\D ,,:i, on>J!>? ,n"IN on:iYJ 1pn 
nr.,r,,, 1D1}1(l ,c:n10 1lVJ ~ Oil'YJ).)r.) l1N o,n~n N1'l 1DNJYJ O'D1ll O'>l1" O'YJ)J)'J1 

ON l'"YJJ.1 l'l!J7 ,,nN ,m, m,,i, Tin? mnn:in nON "Tl:lll 'ND ,non::in, omn o~ 
1>'.JN ,1'lDN 'ND ,i'lpltQ O'il~ ~ W1P,l .l7N ~ ,.,>"Jf'TID 'UN l'N u,,)1 omD nl"'IN l'N 

YJ'N lJ.lYJ')l 'D '>)!))'J nn,:, ,r., )JVll P,1~ :n,,, ll'NYJ'l :ii,» )J"~, l'l!>? nDN ~,?-m~YJ 
,,lnDl m,:in l'P)J?ll m,:n '\Nl:ll YJY,r.) ~l l7>!>N ~lDYJ 1>'JN ,um, )Y.>l m,,n ,:n,n 

n:i,n ni,YJ:i 11,m,, Oi1'1' cp:i M'i1YJ il>'.l µnl' 1"N-r µn1, '11 Nl'>7!)l .l'>',)J:i, ~D 

Ntr.)r.) 1>'l)Jl lt,)1:::,r., N o:n;o OYJ'L' nu,:, ''UlM:l n"::ipn ilN1V, )Y>:> 61:.,.,,mn N, '1lDl 

. ,m~ 11.lNl nYUU'I Olr.ln"'\ NU:> ,)I :l't1'11'1 

67. The Yalkut Shimoni version includes all of the Rabbinic texts seen in MY which are 
not found in W or PAR. This suggests that Y belongs on the same manuscript branch 
as MY but separate from W and PAR See also "Y alkut Shimoni" in the chapter "The 
Textual History of Midrash Yonah." 
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Chapter 13: Jonah Chapter 4 

MY 
'll»; mD (Z) ,1')!l) 'ffi""'ll 'lN )'TI' 07'» ,v Ul'.l, 1'2tl VJ£) ',)J i1ll' ',!)l i'D Cl) 
(3) .)urn o,m )N nffl ,:, iDNJ\!I 'l1l'T> l''l}:,l'l ,-,m1::i1 n:, 'lWT> N,w o,, ,m,:1w 

Tf'D ',)' ,rn,n 'll'-t ~ c,, '>)!:)',D m,:n 'Tll:) ~ non [N',] ilffi n":ipn l) iDN 

(S) .l,nn»Vt l~)IDl l1l:1 'li\!ll n:nn ,31r.,:1 i1'i1\!I nm :l'rlDl (4) ,7\N\!I l":lD ,,n,~rn 
1DNl'L' rnn, l'tl!:>) 'L'j»'L' '1» ll1"1N ,,,»~m ,,~ ,.,,.,,'t' l''tll)n!)l a,;m, l'VJUl'l l':J.Ull 
,,,tnn', "IN ,,,:in ))I o,r.rn ~., ,., 1'tl!>N\!I ):, l1tJN )N:>D (6) .:mn, lYJ!)) nN ~W'>l 

nn, 'UN, ',)) ll'i"t' n,»n (8) .n"lpn n'lll' n)'J en .,»~ ,,.,, zro ,,,,NJ ll'Nl n:n'tln 
nll'.l"'IN uo> .n!>"l ml n»:JiN nm n,» ~ ,,~ n"i» ,,~ 1)» l"P"ln¥nl (9) .n7>)'.l 

iOill ru,~ n"ljm lD'l' Cll) .VJ)"JY/n ffi \!Im) l•'P'Pil nnn l~~ '.l'tl') l'7':,, ClWlN 
il' o,-m, "D UllN CMYim 1,',y )"n'U )''Utl'1'l l'll'.ll) (lZ) .n1Jl 'l)j)) )l,p,prl 1lN 

,., iDN"I (14) .n":ljm '))!)', ,u,n myr.n l'l'Y ll',\' i1)'\!I nrma (13) .mtl) l\!l~l V)in\!I 

N7' ~l ouu noon N) m71l N)VJ m ',y 1l'~ ~ V> (15) .n,u miN nr., 'l!>tl ruv 
ill))) )).t trrtN N) '>)Nl l'>))' m,n ~ (16) .w.i, niN n~79 n,n nnN n~) o,r., u n,pv.m 

.n7'1ln ,,yn 

p 
mD) l'U!Jl ,NV>VJ '1» UllN ),i)J~r.ll l'>~ l"'TI'll 1'~»1!3l c,',m-, )''UU1'>"1 )UU'tl (6) 

.mn, lW!>l nN )Nw,1 ,)')N)VJ 

w 
))l)J, ~ 'ffi\ffl) NJ N.'ll ll"'tl ·u, ll)!)', 'DNl 'pn 'l!>) l'>)f) )),t nll' )!)) M)J'U nl"NO 

')'ti lft)l 1'rtnU) ,m,,., l''t0l'"l 1'~l'D nnnl n:, l'TI' ,n,,n N;YJ o,; l'l!l,o 'm"nYJ 
"l!>1.?D m,:n ,,..:i:, ;)J nrn,n N; nnN 'pn ,., 'r.lN .'1:>1 1,:,rn om ;N nrtN ,:, ,nyT> [,:,J 

J"lr.1 rn,~, N1.?!>l N;!>n J)'JlJ n>YJl'l n~no ,m;r-n 68 JI0j ;y mm 'lN ,~ c,; 
nNl o,;, ffi '>J'l)'L')J ')NYJ J't1l11"1Ml ''U)Jr.) ml:ll n:> rnYTinl n~y:n ml'.l:O 7'N.'tl 

69 
l'tl'n71 l';Yn ll'T:O 1giw:, ;r,w»r.,:1 n:,,, ·.nmw Mlin '.:,w nmf.l'Dn =11,tJl .nw:1,n 

O"l1'U 0'~ C''lnYl!>"I O,V,J'1'l O'llll 'l'n, .'llpl) l'l.lN1 l1YYJl l!>l) 1l"li)1YJ "' ,mo,1 
nDN 'llCD .rntJ; lYJ!)) ,NV>l ')YJ mD; l'tl!Jl 'Up:l''L' '1» l'TI~ ,:,n lrt"IN o,i)J~D, ,,;)J 

Nl l"PtnD ll'Nl i'O"I~ n,m,,; iN ~D ll'l'-<"I l1':ln )).t o>r.rn ~; ); W'YJ 'D "'ti 
'" 31"'ln'L':ll n)>n OJ Nmv:> l\/JN1 ;y nll'' ll'P'P n;»n 'pn il'tl)J nr.> .7'-rl ,:,,~ ,.,,, 

. nY:tiNl ,n£1\,') :lnTil l:nN mt n1.?lJl n;)J ~, )l'"PP I''))'J:, il'U'U1 0'll:lYJl C''ffir.l l''.::ll' 

68. This reading in Wis much more clear than MY 13:3. Thus, I inserted the word N~ 
into the MY text. See the Commentary to MY 13 :3. 

69. This line very closely parallels the theme of MY 1 :2 that God orchestrated the whole 
episode with Jonah in order to prove His power over the sea. The repetition of this 
theme at the beginning and end of Midrash Yonah unifies the text. 

146 



)l?Pn nN n:,n, ru,)m ·pn io,n ,v,r.,m wu:,, 1l'i"i'" mn ~ :iv,,', 0'70' O'VJlN 

~ T'TD 7.)J'l lmN Or\ll~Dl l'"» o»nv, [0~) (O'VJ 11"1) D'l'Ol ml .l'10'l lM\!J:l)l 

m»r.rr 'Pl')J ll~ M)JYJ nmN:1 .'l,i ['VJ!U) (lVJ!>l) np ,., nJU.tl '>VI mm lVJ!>) l'1N Ylp:l'YI 
"P Ill' NJ'lY,.I ~ nrtN Mtl Ml'P', ,., ,t)Nl Ql)!)VJ 'D'llD •pn ff'U 1» n"~ ')!)) ,um 

N71 [0,7.ll) (0',.,l) ~., ,m,~ N)l ll17f'>l N)l n n',.0» N,YJ i'Pl",,n ',)f i»~ 
.,» tTt'IM N', 'lNl ,,.,,, nnon 1:, Vl' mm JinN n~~, n', iM nnN n~~ 0,.0 'l1li'VJi1 

.tnl'l 

PAR 
'll)'', nv.:)l 'ffiun) Nl NW l'"w:i, n":ipn '>)!)', i>2ll l'l!> ',)J ru,, )!)l m,v, nmo 

"l'-»OVJ 1'l'mt'lll 'l'VJ)Jr.> n:, 'Tl),1" llYO)Jl ,1'V'l'D Yt'P 'n»T1 N)VJ c,,', 1'l!>)D lm,JV, 

'lft)r.> nrn:i, 'TO:) ;» non N', nnN rf':g,n ,., ,DN , 1'Unl O"ltn )N ·n rmN ,:, ,ru,,, ,:, 
wp~ O'N)!> p 'J'l'YJl'l o, m~r.m yn)~ :rm;, " ,m,n 'lN ',»t c,,rm(,, 

70.nv.o,n m, om nN 'rPYJ»YJ ymmm ,rm:i1 m:, )'3'Wnrn rrion )lNv, )U~ 
71 

~ ,,..,n l!>1YJl n11n ')Jm ro,,', n,rw, nai :inD .ppn '1l ))J_nn> m:i ,w,rm 
mlN ),i)1~l 'P~ o»nYJ D"lllY'lfll a>',m, O,WU,,, o>:1'0l 'ml ,'Upll 'WJN,l l!lll ffl)J'll 

,,., ~ o,rx,n nDN 1:,,r., ,'lDD 'YJ!>) nN Nl np it»Cl'll mr.,', lVJ!>l VJp':tVJ i)f ,'"OS ~ 

20 "ll" ,i,mr., ll'Nl n:n~ TI'lm~ 1N ,VJp:11.) ll'Nl n,:in ',» a>r.>m v.,p:i', n,:i ~ 

rr,,nv,:n m K'ffl.0 m,):i nl'P YJNi" 1'PP'P m»n nw no n":ipm ,71"Tl ,»~ ~ 
W>N D')J:nNl ,n!>Ol mt »:i""IK n~, n;» "' 720'2)! nVJVJl a>pv. 0'ffi1J "" ,~ 

ln'll:t'l ll'f"Pn ffi mm rn,)m n":ipn )D'l ,YJt.lYm nN YJU:>) )l'p,pn ,~ :iv,,) ,,,i:,, 
mo, lYJ!>l TIN !m'llVI ~ ,,~ ~r., lTnN ,,,)'~ "">' ,wnYJ )'>YJll'Pl ,~'Dl 'Pill no, 

n":apn n,v, ~ n":ipn ,3.0; m»m ,,.,,» u)l n»'ll nnvo ~o, 1YJ!>l ffi ~Yl'l ,aov, 
N)l m7T'l N)l 'O mm, K~ )l'>P'P• I ~ i»~ ~ Ill' NrJYJ n:>'0 nnN nD 'l!>D ,., 1DN., 
ont N) 'lK'I ,,,,)' m,n r.:, ~" mi -mN n~7t ,o,n u,,pwn N~ ,,)l, 'OU'D m,m 

.ml')~» 

70. The insertion about God demonstrating God's power parallels W but does not appear 
in MY orY. 

71. PAR here inserts the entire text of Pirkei de-Rabbi Eliezer Chapter 10. I only quote 
the first few and 1ast few words. For the full implications of this insertion, see the 
section "F. Additional Mss." within "The Textual History ofMidrash Yonah," pp. 
8-10. 

72. PAR and W say that the kikayon plant has 276 leaves, while MY and Y say it has 27S 
leaves. 
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y 
N,'U o,, ,m-nv, l)l)t', ~no 1'lil' 'ffi"""1 '>lN )'TI' )J"ttO, -v.lNl 'Pl!) ',)J nl1' !,!)) 1'1.3 

n":ipn ~ ,OYnl 1un ~ rn> MN ,:, '>n)Ji"> ,DNlw ,,.,,,,, wr.nn ,1'TIDl n:, ,ru,,-, 
~YI itr.m '1'10~ 1TO:> )» ,m,n '>lN 'lN ,o,!, '>l!);r.:, ffl"lll 'TD:)" nm nffi 

a,,r.m l"Uln'l ,,:n:Jll llffl"U,l'Ul 1>»lll l1ll C'),VJl n:rm '»>'» ~'tf nDn :n,,.,, 
,nir.,, lVJ!)) 11N ~'tf'l ,mow rnD, lYJ!)) ~VJ 1)1 'lfllN l'i»!li>.ll ,,,)' o»r,v, C,,YJ"t)rU)l 

lQ Yillrv.1 ll'Nl TOlVJJ'0 ~ lN YUl ))J D'Dn"1 YJP:1', ,., ,vu:tN\'.I ~ lillN 'l'Ob 

''" n"ln 'P~ l',lJ l1'1nYJ:Jl n>,:i nl"P WNi ~ ll'i"P nm n"Jpn nv» nn ,,ll~ ,,.,., 
ll'P'P• r .nnn ,.,~ :i\'.ll', a,~, O>'UlN M)J:J"lN ,n!>\)'1 ffll' n31:nN n)),1 "" 7-> .,~ 

l"liW l"tflffll l':l'Oll nr.n 'tO'l ll,P,Pr , l1N n~, l'W~ n":ir,,n )o,\' ,'t'Dm l'lN ~', 
m»M ')').)))J ll~ n»'tf nma mm lV!)l YJi:T.l'U ~ Dl11!li 7.)1.3 UllN C'rl)t~rll l')), 

N', U'l7tl N~ m ,» i»~ t, YI' mn ilffl it1.) 'l!l'-3 ill"I' ,., iDNl ,n·~ ')!)!, it>m 
'lNl i,)» m,n i:, ,o:i, rnN ,n>" n,n mN n:,,, 0'1.) n ~ N',l ~'t '0lJ'0 m,3::,n 

73 .nmln i,»n nw, ',)J tnnN N', 

73. Y exactly parallels MY in this section. 
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Chapter 13: Part 2 

MY 
O'>t.lmM U'\"N ·n', :i,n:rr O,Dl"n mr.,:i ,o~)J lnln 1DN"I )))!) ',).t ',!)) M).IYJ nmNJ (18) 

:mn,'Jtm1 

p 
Same as MY 

w 
C~•nn 01',:,J ("Im 071:,) Y"YJ ·n, l'l!:t', '>JNl n":1pn 'l!>, l'>l!:t ;y ruv 7!>l nYYJ nl'lUQ 

74 
,,YJ ,n~n p nMl ,JD'1Y lmln c,a,in n,,,n .o,cn,n m-,01 ,,m m,r.1 J'l!), 

75 
.,., Jlln"I rnv O"lm ~,:,' '>10l '"·" 'JN'>.n).mn,~ c,an, u,n,z-c ,.,., .:nro 

n1:,',n ~ ;:,, n-rn, "U ;:, ~, nnlN'l nmN " ',lJ ]'l!>) mDlJ )'>iil m,n •1:,, om7N 
'lYJ )'>'Tn 111');) y);)f'il YJU,:,!, M'11ll DP!~ mOll n:, J', YJ' 1n '>lll '>ll ;:, ~l 11l:>',Dl 
7).t :lYJl' rmNYJ N;N TI)J N!,"I ;('lNn MN7r.J » .,,:o't ,~ ;t n:,,0) '"l:n )l!J NYJ"I) DD=> m '>D 

O'>ritnYJ )»lr.n -~ l1l'T!>l 0,)!)',r.) ,,,., :t,Npvr.l m,~ '))'J')r.) O'>Dm tJ'))'JITI Nm 
'\')£>',)') -n,nv )"lD"I c, ,ru -o,) ''Ol m~ » ;N :nYm ">lYJ 1',Nr.)YJD ;in,~ u,r.,,n 

N, O'>:i,n ya,, m,u1 .Cl ,» 'nn) mi!> lD).t m,n, -rm, ,, 0l' ,:, 'lYJ MnND nnn, 
nrl"YJ)J nn, .rm,U1'l ]'YJl'J.D M'tl).t'> ,r., J'NYJ i,:,r., ,:r,,,n N7 mln J?lt?rtl )JTI) ,r,,,n 

;» n.a,,l nn,, orn:nn iuYJ ronp n!t'l m)O n£P rwn nn'>l ran,, nn, n,»!l nn, 
n!mn ]N~ 'Y'OYJ'm 171:, N',D JlD:> )N '>D C, ,l M'>) '-0, » (0N'l) (crnl'>l) 'W, omn 

~D Tm'M.D ]'l!> il)JlYJ' J!>ll 0'D'>).tl 11' MYJ)))'J 1WN nn:lYJ ,m',)J.t,D mN!:tl1 111:0 
ml :m,n .n>JN J)jl 7-> O"f'l :rn!)YJ M!>D 1lYJ'tll na-c J'l!:t ,nn ;:, ,:,pp Jtll' ilk 
Ol"I))', ilffi 'JnlrJ M.)JYJl M)JYJ ;» YlOI 1l ]'r.lf"n en, orypn nnNYJ '1YJ' l'l"'lNYJ " ',y 

U>'Yn'> :l"IYJ' (n, ,l 'lr.J) 'll Tll.D 7N '>D ')YJ ]PYJ? TIDl 'tllJ )l'P' ,-0 :pion :rn:n ]'rJl"rO 
'1YJ' J'P Offl)l).t', ·pn 'JnDYJ M)J~ .(:, ,OYJ OVJ) 'Ul nDN )M iD'\N) '"' ,ov.,·oYJ) 'lll 

)':l)l nnN DN"I ('O ,l\? i"n::ii) rn:o nN C'll:l l1!)0 'lYJ '11ln lr.l-07 11:i:n ll)J )ml 
76 

.Cl' ,., 'nn) ]TIN 071l'~ ,n',N » on, N!,"I ~ nt.n'> wn, )N:>D ,n;, ~ ,:im 

74. Unlike MY, W mentions God's attribute of justice but does not pursue the argument, 
turning immediately to how God should run the world with mercy. 

75. W includes the Daniel 9:9 verse which ends MY and Y. 
76. Like MY, W also ends with Jonah realizing that God should rule the world in mercy. 

However, instead of using just one proof text, Daniel 9:9, W creates a textual flurry in 
praise of God's mercy. 
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PAR 
?)'>in mD ru,, N'>i1 Ol~ )f"YJ::i, l'>)!)'., ,t)N., n"::ip;, '>)!), 'l'>l!) ~.).I nll'> ,nl Ml,IYJ nrnNl 

mn,~ a,m,n um~ ·n, :i,ro ):,YJ nr.m p nNl'l JD7tl' nN l'>Mll'l o,ai, mc:i 
,!!fl nN!:>D ·n 1tn'l l'>l'Ol ,)l)J NW Jlm 'm '>D :l'>l'Ol yn'm 'n o,m ',N ~ 1>'JN)YJ 
lrl'T!'Jl Yl!'J,D ,on, nn,~m ]l'>D"l O'>Dm ,c,on, Nm 1;,),J :lYJ'l'> j)31NYJ N,N Tl)> N7l 

·n 7N :i'lYftl 3,n:,, r1 ~p 0'7'll'l) m1!> ltll> n:r,m ,onn ·n Ol' ,:, 11.lNlYJ Y,nND 
?.JTI' mnn N, a,::iin yr.,m nnul ,C'l n"l M'>l'W">) n,~, n:i,, ,:, u,n~ ~, ma,,,, 

J'l1;,)J!'J ii!'J'> ]'1')\!J)J i19' ,rmJlll:>l ]'YJ.).10:, nYJV> '>rl )'>NYJ 1 'T'ltl '>l'l"il N!, cro,n rlPQl ,N ,n ,cnl', '.,.).I nr.,n:, n!>' cn:nn iu'O on, l'llnv n!'I, ,m~ n.!l, ro.m n!l, ,na,, n!l, 
J!)ll ,C'>D"l'l Jr i1YJ)f)'.) 1V1Z'( ,mN!'Jl"I J1l:O n,nn )Ntr.> JTlf}lYJn ,1;,'\:, N',N .'Ul i,o:, 

,:n,n m»t ,onn ymn!>YJ ,J'lllN Y!l ,,n1l ~ 1JPD J?l'>l' ,,u-t 7.> ,,Nm ])l!) ,nl>l~ 
Oll», m,o nT1N ,nl'YJ m, rn, m o,a-n on, orypo nl1NYJ ,]!!'.,tu 11'"1NYJ 1;,y 7t'Tln 

77 
,:nN 07))'1;, ,n~ 'n Ol'T' N71 Tl:O TirJl' ))JD' 1DNJYJ JDYh Tl:Ol n» )l"I'!:> n:, 

y 
c,r.,rnn u,n~ ·n, :i,nn o,nn, mm 1D7\)' 1nm 1DN, 'l'l!> 1;,).t )!>l nlJYJ nmN:l 

:rnn,~on, 

77. The PAR version very closely parallels the W version, quoting many of the same 
proof texts to praise God's mercy in ruling the world. These parallel endings make the 
strongest case yet that PAR and W come from the same manuscript tradition since MY 
and Y contain a much shorter version. 
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