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The Attitudes of Some Post-World War II 

American-Jewish Authors to Judaism 

as Reflected in Their Works 

by Michael B. Eisenstat 

DIGEST 

Within these pages l have taken a sampling of 

some American Jewish authors f or the period following 

World War II. I have attempted to show the:Lr attitude s 

towards a variety of things , Jewish in na~ure, as they 

become manifest in their fiction. To some extent, my 

judgments are subjective, but, wherever possible, I have 

a ttempted to exercise control over my judgments by using 

corranon critical methods. 

This thesis deals with works by the following au

t hors: Saul Bellow, Howard Fast, Leslie Fiedler, Norman 

Fruchter, Meyer Levin, Ludwig Lewisohn, Norman Mailer. 

Bernard Malamud, Philip Roth, Jerome Weidma n , and Herman 

Wouk. Even in attempting to deal With these few men, so 

great has been their creative output that, in most cases, 

I was unable t~ deal with all of the:Lr work. l have dealt 

with as much of their work as was possible and as I thought 

relevant in presenting what I considered to be the main 

thrust of their work. 

ky division of this thesis is indicative of much of 

what I found within the Jewish attitudes of each author. 

They treated the problem or question of Jewish assimilation, 

their individual conceptions of the Jew - the Jewish stereo-
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type, so to speak. The question of Selbsthass arose, too, 

in the examination of some writers; indeed, there a.re Jews 

who hate themselves because they are Jews, and this t h inking 

and the reaction to it is to be seen in the work of some 

of the authors whose works are discussed i n these pages. 

The Jew as a moral person and the whole matter of a Jewish 

system of e thics are discussed by some of the authors of my 

sampling , as is the area of Jewish peoplehood and Jewish 

family life. 

Some authorc reflect a particular fa~cination with 

particular Jewish insti tutions ( I am using the word 

11 inst:itut:ion" in the broadest sense) such as the holidays 

and ritual observance, the barmitzvab and the seder. Some 

of these authors are concerned with Jewish theology, and 

the question of the change in religious matters which bas 

taken place in Judaism, as, for example, the result or 

impact of Reform Judaism. Finally, I deal with the attitude 

of these authors to Israel - Zionism. 

In most instances, all of these authors do not discuss 

a given subject. In s~me cases, there may be a passing 

reference to a subject by a.~ author in a book, and then 

no other mention of the subject. In suc.h cases, l have not 

included the author in the discussion of the subject. It 

is not only unfair to base a judgment on the basis of one 

brief or vague remark , it is almost impossible to do so 

with any degree of accuracy, especially when one add):es~es 

oneself to so subjective an area as fict ion . 
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The authors whose work s comprise the subject material 

of this thesis are all individuals whoe e minds function 

different l y not on l y as r egards the creation of their 

fiction , both as r e gards their opinions on the matters 

outlined above. The diversity of style and opinion en

countered in their works has made the researching of this 

thesis uncommonly challeng i ng . 
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PREFACE 

There has been an American Literature since the time 

that the white man first settled on these shores, and the 

Jew has been here since the mid-l6001 s . It is strange in 

view of this , that the Jew's appearance in American Letters 

is rel atively so recent. While there would be an occasional 

Jew a ppearing in a story, stories were never about~. 

Even books by Jewish authors had to deal with non-Jewish 

subject matter, if chey were to sell. The complexion of 

American Letters has changed since that time. In the pages 

which follow this introduction, the fiction of several 

Jewish authors will be examined in terms of the Jewish 

cont ent to be found therein. The authors are all Jews, 

and the works which are discussed in these pages are, for 

the most part , post-World War II, though an occasional 

work may have been written at t he tail e nd of the War. 

The reason I decided to deal with authors who have 

written since the War was not entirely a rbitrary. Cer

tainly, within the pages of any g iven thesis, one could 

not hope to cover the totality of post-World War II American

Jewish fiction, much less the totality of American Jewish 

f iction, so extensive has been the output of twentieth

century Jewish authors . To that de gree, of course, the 

limitation o f rny topi c was practical and arbitrary. How

eve r, the facts with regard to the slaughter of Jews in 
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Europe during World War II had such a tremendous impact 

on the Jewish consciousness that I was f airly sur e that 

there would be a significant impact on the aut hors of 

American Jewish fiction . l though t that I would be dea l ing 

with a different genre of fiction by dealing with that 

f iction written since the War. 
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To -1 ancy , who sat c::t home 
f or so r.iany mont hs th.it l 
mi ght write this thesis. 



Aasjrnj\atiopip 

'l'ba problem of the •••imilation of tbe Jew to bi■ 

environment ls very old. Certainly, one find■ it even 

in the books of tbe Hebrew Bible. Ever ■ince then, Jeva 

have found •••imllation to be a problem and a challenge, 

1their attitude toward ueiJllilation notwitb■tandlng. 

The probl .. find■ ezpre■■ion in the wol:k of a&my 

pr~ctitioner■ of fiction who are .Jevi■h and wbo are also 

American. In tbe lfOm of llldvi.; Lewiaobn, the Mitbor la 

quit• adament-: OD tbe wbject. He 1a very auch againat 

the total •••illlilatiOD of .Jews into tbe gentile culture 

to the extent 1:bat tbey fail to retain their .Jewish 

identi.ty. He la not• a gbetto for die Jeva of 

today, but rather an honorable coexistence. Indeed, be 

i■ quite bitter about tboae Jen who baft loat all•••• 

of pride in being .1 ... , yat for one reason or another are 

not yet able to for.au .Juda.iNl formally and therefore 

denigrate it and ••ek to haft a■ little to do wt.th it•• 

possible. In his book Bgatbf ll22ll l'ha••• hi• attitude■ 

come through in a clear and preci■e manner. Be writ•• 

tbe ■lteleton for tbe story through the •Y•• of an 

~rican-<llriatian family. Be ••t• up Ada Burnett, the 

mother of 1:1110 aona and vife to a burgeoning bu■lneaaman, 

•• the chief ethical focus. lt ia through her •Y•• tbat 

tbe author vill convey Dlch of hi• fNllng. 
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Ada ia giving a dinner for two .Jewish refugees and 

is concerned with making them feel welcome and at home. 

She baa heard that tbe couple, be a world renowned 

scientist and his wife, are Orthodox, and ao Ma calla 

a .Jeviab family to learn bow abe might beat go about 

preparing and serving dinner ao •• not to offend her 

gueata in any way. !n contraat to the genuineneaa of 

the e..~quiry is the reply by the Jew. Rather than give 

a direct n~ly, the Jew 1• interested only in making 

aur. that the gentile does not think that "•he" aubscribe■ 

to such "primitive notion•" of religion: 

Oh that. Well, I hardly know. You aee, w 
think that all that sort of thing i■ ■o ailly 
and old-fa■hioned and foreign. My mother 
'might' know. 

It was Ada who was ailent for a little. She 
didn't know just why she waa a■tiu.d for the 
woman ••• just then the voice c.ame back, a little 
firmer, a little deeper, and broke into an 
embaraased laugh. 'It ae ... to - from what 
I've been told a long time ago, of courae, ••• • 
and I •believe 1 

1 but heav.n know• I I m no 
autbority ••• but aurely a scientiat 1Ute

1
I>r. 

Dorfaobn wouldn't go to auch lengths ••• 

'l.'be implication 1• clear. '1'he asaimilated Jew ia 

made to seem infinitely weaker and of far le•• moral 

fibre than ia the ethical focal point, Ada Burnett. 

Ma's buaband, Paul Burnett, a rather neutral 

~rson in teraa of the story, also comnents about the 

assimilated Jeve with whom be baa bad contact. Hia 

morally neutral position ia of aome aignificance since 

1 
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thi• detachedn••• enable• the author to uae bill to put 

forth a ratber unCODteatabl.e viw. Ba aq•: 

We haven't got any better c1tisena tball Artl:ur 
Cronbacb and aome of bi.a crowd, fellow lilt• 
Mennbet .. r and Ju. Stw and Joel Bm:vita. 
Buain••• and public intereata they're O.K. 
One bwMh:N percent. But co- to anythtna 
peraonal - they're not tbeluelve•• Act•• 
if they had ■o-tbtng to hide. Act up to 
you aomabov. Or they'll tell - aome of•- -
Jewiab jokea that JNt Jeva in a bad ligb.t. 
Then if you haven't got the hide of a ? 
rhlnoceroua, you feel a•beeect for tbea ... 

'l"ba ll"OIIJ' in tbe aboft quot~tlon i• ~ obYloua. 

With it, Levi■c,tm i■ cutting the ground out from 

beneath tba f .. t of t:boM 1'bo an t~ing to a■•i.1111.ate. 

He ■hon how tbey ■Mk an acceptance Wblcb t-,. could 

get only by beba.tng a■ doe■ tba at.ri■tiaa, aaaely• by 

bebariq vi.th dlpley and pride. By •"king to bide from 

one'• U"ue identity, and b)' •••1gn1ng to that identity a 

abame*ul poa1t1on, tbe Jw ia caught in tba nflectioa 

of tba ftry ■ha.- be tb1nka be ia eacaping. Levi■obn ia 

clear).y -aatlft to auch J .... tbelr public aplrlteclaeaa 

notvith8taad1ag. Vhil• all ..abaft the optloa of caking 

an actift role 1a a aoclena kind of life, tbey can do ao 

only if tbey baft nougb lntegrity to 1.d.entlfy witb tbelr 

own kind. 1D tu vona of .Jeroae Goodvn, a lawyer in 

LeviaoJm'• 

lift •• a .1ew. you dl• ... JMI. No getting out froa 

under ••• you• re cbooaiag juat bet:wen being a good Jew or 

a bad .... 3 
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Wbil• aich of !Wyer Levin's wvrk toucbe■ upon the 

problem of ·••imilatiOD, in Copmulai:op h1a attitude 1a 

ezpreaae4 llaplicitly1 for tbe ac,at part1 ratbar than 

ezplicitly. C'1TJN1aiop i• not a •.Jevt.■b• no'ftl in the 

aen■• tbat it doe■ not ■eek to treat the aubjecte u 

J.,,. though they wra Jen in a generally accepted way 

(both being borD of Jevi.ah parent■). What Meaad to 

beco• eft~ ac,re obvioua va■ tbe "~Y in which Judai■-

•• ignored by the author. LeTin ■Mmecl to ■q wt.Cbout 

word• that 1D the cue of Judd .and Artie, .Judaiaa broke 

down. It bad pl.ay9cl no actiw or poaitiw role 1n tbeir 

liwa. Ro reference■ are a.de to any lt1Dd of religioua 

upbringing or training. 1.'ba faailiea an ut:rwly 

waaltby and uai.milated Aaarican Gerwen-.Jewiah tam.lie■• 

'1'be valu.a■ of a rellgiou■ tradition are not aMD to co

into play at all. 

Artie and Judd are Nietswcbean■• Hera, LeTin aeeu 

to giw a lea• eaoteric reference in that Nietz■cbean 

philoaopb_y ia quite generally regarded a■ antipathetic 

to the general apirit found Within the Jevi■h cont1nuua. 

Levin ..... to ■ay tbat if tb8 value■ of Judai■m had 

been imparted to the•• boya 1 then the philo•o~ of 

Niets■cbe would not haw bad ■uch a profoUDd effecc upon 

tbea. 1n effect, tbero vaa a •vacwa" VithiD tbe llind■ 

ud ■pirit■ of Artie and Judd left by ma ab■ence of Jewiah 
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valuea. Into thi• vacuum ru.bed the deatructiw 

philoaoph.y of Nietzacha. 

ao...wr, one cannot in all fairne•• make a ca•• for 

aCNathing on tbe baaia of i.t• not bavi.Dg appearedl 

Levin•• other boolta do contain -t•rlal vb.ich apeaka to 

tbe prob1-a of aaaimilation. Bi• nowl l!a la a ca•• in 

point. 

In an atte.pt to .. cape the Rasia, the nowl'• 

heroin• flMa bar natiw village caiagui■ed aa a Ulcrainian 

peaaant-girl. Sha 1■ perfectly di•gui•ed aa to dn••• 

even to the wearing of a large cro••• wt..n bar aotbar 

puta the cro•• around .e:.a•a neck, .Eva baa mtx.d naction■: 

Still, thia moment gav. me a atrange f .. ling ••• 
their cro••• It vaa u though soae additional 
dreadful thing could happen to .. if I wan 
caught, e'9'en IM&ring their cro••.

4 
But, after 

all, hadn't Jeaua been a Jew toot 

Eva f .. la strange atepping out of her former 

identity, and even stranger atepping into a new one. 

She tri•• iWdiately to accept tbl• new identity, 

paycbologically, by rationalizing about Jeaua• J.wiabne••• 

Yet abe cannot, by tbe same token, accept it to the extent 

that abe could t .. 1 comfortable about being a CJlriatian 

without going through a reaaoning proce••• 

Levin, a ti.De atory-teller, ha• enough ••n•• of 

drama and enough lnaight into people to gi"N hi• characters 

flexibility, and :,at at Che•-- tiae, giw •till ac,re 

empbaaia to hi• tbeaia. Gradually ba goe• through a 



change of attitude toward her new identity. "There••• 

a life surge witbi.D me, in -, belly ••• U.k• an organic 

discharge of love ••• • 5 Eva, a young girl, baa coae to 

experience the a-•ntng of the freedoa wtli.cb •••iad.lation 

into the 0lristlan world can bring. lt ia a beady 

experience, and ahe rejoice• in it, not full.y coapre• 

bending the full 1-port and wight of •••iai.latiOD. But 

thia understanding is not long in co■1ng: 

••• relt.sion (Cbriatt.anltjJ •• .wben it helped 
people ••• l could respect it. But the convic
tion tbat l would newr again i, a.,Mlf• Ev•• 
a .Jeviah daughter, overcame me. 

Clearly, the -•■age ia that with maturity and 

unde.rstanding 1• the need for an boneat identity. One 

niat be oneaelf. The author baa ••t th• acene for thia 

meaaage, having firat made tba reader think that Eva was 

eager to a■■illlilate. Tba author baa used a "atrav ■an• 

to empbaaiz• hia view. 

Nori• Levin content to ••Y hia piece. once. Be 

••Y• it again and with greater force and sr-ater irony, 

later on. In the person of Staahek, Levin paiJlta the 

picture of the tocally aasiailated Poliah Jew. He ia 

not even circumciaed. He aaya: 

Being Jeviah. What did that -ant •• • In 
time, .Jewa would be abaol:Nd ••• voul.d 
merge with otbera. What good waa there 
in keeping alive thia aeparationf ••• 
For an outmoded religion, a cult in 
vbicb no ealightened ,,,raon believ.df 
••• Let tbea diaappear. 



He i s also negative to any related Jewish thing--

Zioniam, for exempl.e. Having juat fini■bed hie apeecb, 

he ia aaaaaainated by a Poli■h fanatic becauae Staabek 

1• a Jew I 'Iba irony is clear I Levin aakea u■e of the 

leaaon taught by Hitler to vorld Jewry. One s,ppot 

•••imilate. Tlw View and attitude of Staabek ia utterly 

diacndited. The book conclude■ with Eva in a totally 

Jewiab enVironment, Pale■tine, married to• Jewiab bu■band. 

Sheba• re■u:.d vbat for her (and f-:,r Levin) ia the only 

possible identity for a Jev - Jevi■b identity. Levin 

be..,.,:■ home the point by the totality of Eva'• identity 

with JudaiUt. 

In .Dia St;ronsbet,d, Levin again play■ atrongly OD 

the anti-aasiailation the•• Again, auch of his -s•age 

is put forth in the ironical 'ftin. the Jew vbo aeeb 

hardest to escape the Jewi■b label is the one to be ac,st 

affected when it e'ftntually comes to rest on bi.a, a• it 

ineVitably does in the work of Levin. In this case, it 

is Paul Vered, the Jewish (but atrong asaiailationist) 

ex-premier of France, vbo comes to realise Chat he baa 

to learn more about bis Jevi■b heritage and to becoae 

closer to tho•• Jeva vbo ba'ft never sought to assiailate. 

• realius that be ia one with tbo•• wry Jeva just as 

be is at home vitb the •••iailationist Jews and non-Jen 

among whoa he aov••• 
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111. 

1n the work of Herman Wouk, the mood changea aoae

vbat. Be ia ver., 1111ch a part of the "latabliabmant." 

(typifying the White-Anglo-sax.on Proteatant mentality. 

Hi• like• and dialikea ar. tbeira. He doea not reflect 

the minority or diaaenting Yiewpoint.) Hi• c:baractera 

are all ver., modern and clearly recopiAble 1D our 

contemporary aociety. And yet, be hold• the line OD 

the queation of aaaimil&tion. Hia cbaractera all flirt 

with ti. allure cf .,_C'OID1ng totally a part of tbe gentile 

world, but tbe hero or heroine never giveaway. tbia 

attitude ia reflected in the rel&tiouhip of tbe tWD 

chief character• in Marjorie Mprp.ip5atu. Marjorie COiiea 

from a rather traditional Jeriah home. Her parent• are 

modern thinking people; hovewr, they allow Marjorie 

a free rein with money and with her ftry buay aoclal life. 

Marjorie fall• in low with Noel Airman - a veE7 •••iailated 

Saul Ehrmann. Not only Noel, but hia whole fud.17 an 

ftE'Y aach reaoftd fro.a tbe Jewiah acene. Noel 1• a truly 

aparkling character. Ha ia talented, wltty, chara1Dg, 

brilliant, etc. Marjorie ia beautiful. 'Dle ,two fall in 

low, and Marjorie hopea for aarrl&ge. Whi.le Marjorie 

ha• the role of tb8 purauer and Roel that of the puraued, 

Wouk ..... to be giving the reader tbe illpreaaion t:bat 

it i■ Noel who baa tbe proper perapectiw on uaiailation. 

And yet, after Marjorie baa allOIMCI b1a to haw bia affair 



with bar, and after abe follow• Moel to Paria, it ia 

Marjorie wbo ti.Dally -ra•• u tbe stroager cbaracter, 

ulti.Mtely reJ•ctin& Noel and all that be ataDda for. 

Dua abe c:booHa to do froa a poaition of atreaath, aot 

Roel bu COIN to ~ J:ealiaat1on 

tbat be trul.7 lo'fta Marjorie aDd zweda her and waDta to 

a&rx'7 bar. Ha tell• ber ao, and abe refua••• Wouk fad9a 

Moel out of tbe acene at Marjorie'• wadding~ Moel la 

there in tu <:row, looking on aadq. Marjorie marri•• 

Milton Schwartz and eabracea a lliddle-cl••• Jewiab 

identity. 

Norman Paperaan, in I)op't ~ la Carpinl, 1• a 

very aaaimilated IUD. He ia • fin• raconteur, a Judge 

of fine wine, and a 'ftry "cbaraing• aan. He ia quite 

conacioua of the fact tbat tw ia a Jew, but ia not at 

all uncomfortable about thla fact. It ia not without 

intereat tbat Paperman eventually -rs•••• tba ethical 

focus in the nowl. He comea to raalise after tba tragic 

death of on• of tbe woman vbom be low• tbat one auat 

be what one ia. Ona ewnnnt: avap rolea at will in life. 

'lhua 1 if one ia born a Jew, then ~n• aiat learn to lift 

•• a Jew, and not aee1t to eaewpe into another world. 

Noraan Paperman symbolize• thla •diacowry" (though 

Wouk 1• not dlacowring it for hiuelf, anew, but i• 

allowing the reader to make the diacov.ry with Paperaan 

aa the vehicle). Paperaan baa aougbt to,..,.,. bi• life 

111 



by escaping to a Carribean island paradiae. However, 

be discovers that be u not really a part of thia kind 

of life, and although be doe• manage to defeat tboae 

forces which would defeat him on the island, he cannot 

defeat the forces within himaelf. He returns to New 

York and reassumes his foi:mer role. So Wouk depicts 

tbe .Jew who would run from his Judaiam and seek a new 

life outeide the Jewish Pale. Wouk says tbat ultlaately 

be miat return to be true to bimaelf. 

iv • 

.Jerome W.idman'• work presents the picture of a 

man who baa struggled with the problem of the Jew vbo 

wiabe• to aaal.lllilate. Weidman•• charactera are uaually 

strongly bumaniatie and anti-particularistic. (Dae 

-in cb&ractera, at any rate.) Like the character■ of 

Herman Wouk, tbey flirt with uailllilation. But with 

Weidman'• ch&ractera, tbe flirtation ..... to be aore 

frantic, aich more serioua. Dae reader realiN• that 

more cb&n a flirtation ia iDvolv.ct. The characters 

are far too aerioua about wbat they are doln.g. Tbey 

are not merely playing the coquette. Quite tbe ~ne. 

It ia the Weidman character vbich doe■ the purauing, and 

tbe purauit i• oft• ao int.nae tbat tbe R&Cter 1• aure 

that tbe line will be crossed and aaaiailatiDn will talw 

place. _. t» acme eatent, it ~oe•• In l1!a Ep,r ~. 

I 
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W.idaan do•• ••em to condone intermarriage, if be does 

not vbole•beartedly advocate it. be 

doe• re-in, ultiaat•l.Y and juat barely, within the fold 

of Judal••• In thi• book, George Hurat, the hero vbo baa 

married a Chriatian girl aake• tba atat-nt to a 

Catholic friend and bualne•• client whoa• daughter ia 

going to MrJ:Y a .Jeviah boy tbat be " ••• will alwaya feel 

like .Joe Louia at an all vb.it• dinner."8 George i• 

aaying thia aany year• after bi• aarriap; ba i• apeaking 

about a 11.J& AfS9PPli. 'l'ba queation wbich tbe reader 

au.t aak himaelf 1•: •u Gaorge bad it to do O'ftr again, 

would bet" 

l'be atrong opponent of ualJDilatloni- ia George•• 

Aunt Teaaie. Sha bat•• •abkutsia• vitb an unreaaonlJla 

hatred. She r.fuaea to ba'N any contact wltb tbaa, and 

baa nothing but coat.apt for uy .1- 1'bo baa contact 

with tbea beyond the abaolute ■.inialm nquireaenta of 

buaineaa. When George umouncea hi• intention to marry 

Kary Sherrod, Aunt T•••i• drops dead after bitterly 

coaduming him. Again tbe reader ia left with a queation 

in hie mind. l• Weidman auggeating tbat one cannot abut 

oneaelf off froa the outaid• world, tbat to do ao ••• 

deatht Or 1• he rather conduming George for baving 

brought about the death of the peraon wbo baa lO'ftd b.1a 

a,re than anyone elae, vbo bu raiaed b1a aDd cared for 

twat lhi• writer tbinka tbat tbe balace ia toward tbe 
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former. Di• direction of the s~ory and its entire 

thrust ...... to be in that direction. (Bo119ver. 

liter•~ 1• a subjective diaciplin•• and more than 

one interpretat~on is often possible.) 

Uncle Ziaba also••-- to support tbe •••iailationist 

view. Uncle Ziaba is Tessi•'• brother. He is utterly 

different from Tessie. He is a bumaniat vbo could not 

abide the ghetto of the Lower Eaat Side. Ba mo~ out 

abortly &fur Teasie bad broua,bt hi., there fro• Ev.rope • . 

He 1• gregariou■ ald kind; he 1• generous and is a 

tboroughl,y likable character. Hi• idol i• Justice 

Brandel•• and hi• great desire is that George abould 

eaulate bia ud go to lav school. He is definitely• 

poaitiv. ethical cbaracter. lie tell• Geora• about Tessie: 

She'• afraid of tbe vorld ••• ?bat'• vb;y abe 
hates your friend Danny for going vith 
ablwtsia. Sh•'• afraid to coae out of bar 
bole ud look at the rest of Aaerica ••• 
Don't be like., sister Teaaie ••• Don't be 
afraid of the world. Don't be afraid of 
people. Alld you'll grow up like Judge 
Braldeia.9 

HoV9ver, lest the aboft be interpreted•• being a 

middle-of-the-road statement, the Golden Kaan between 

total assimilation and the complete isolation of Aunt 

Tessie, Uncle Ziaba'• vorda COIN back to George iD a 

flashback: 

1 Don• t hide, 1 Uncle Ziaha bad said. 
'Don't dig a bole. don't aake a private 
ghetto for yourself and creep into it. 
the va.y Amit 'f•••ie did. Do wbat your 
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heart tells you, not your religion. 
It'• more important to be a man than 
a Jew,• Uncle Zi■ba bad said, •and 
without listening to your heart you'll 
never be a aan.•10 

'Dlia, then, 1• more tban a general atat.._t by 

a bum,pt,at. lt baa gone beyond the general aDCl becoaa 

poilltedly apecific. lt doe• not -rely accentuate tbe 

poaitiw, but it doe• so at tbe expenae of tbe particular, 

namely .fudaum. It 1• to be noted that Uncle Ziaba 

ia ape-~ atter Teaaie•• death and \a actually tellillg 

George to go ahead with hia plans to aari:y Har., Sberrod. 

He i• rec:alliD& Uncle Zieba'• vorda ill an attempt to 

protect hia marriage which suddenly ..... to be beaded 

towa.rd .diaaater, and to give it an additioaal --•ure 
of strength which it never before po■ae■aed. Tb.rouaboUt 

the years, Georg•'• problem waa c:ozmected ill part to 

holding OD to hi• Jewish identU:y and, in part, ti:,-1.Dg 

to move in a gentile world. niu., by harkenillg to 

Uncle Ziaha'• advice, to let go of the bold on this 

Jewish identity, George is able to find happiness with 

his wife and hie life: • •• • he vaa now free ••• to go to 

her (Maril with no atringa attacbed.nll 

In l1!a Sound .2f. Ism Bella,. Sam Silwr, the hero, 

i■ another vary aa■iailated Jev. Of humble origilla in 

Manhattan•• LoW9r East Side, he bas become the nation's 

moat successful magazine vrite.r, and ill reaching thia 

state he baa left Juctaiam behind hill. Be baa left .Ju4ai-

., 



behin~ him not neceaaarily deliberately, but unqueatlonably. 

SD caaa f roa an obaervant hoJDe: hi• father worehipped 

dally, and hia motber kept a koaher bouMholcl. Yet be 

baa brought up hi• eon Billy without any religloua 

education wbataoever. B-llly baa reacbad tbe age of 

bal:ait&Yah, yet Saa baa mad• 110 provlaion for tbe oer.aony. 

tbia precipltatea a quarrel betlflMD Saa and hie moeber. 

1D tbla book, lt la s..•a aother wbo la the poaltl-n 

ethical cbara~ter. She baa an ... zh!g ablli.ty to aM 

to tbe heart of probl ... , aa Saa baa often aarveled. 1D 

tbia ca••• ahe ••Y• in an accualllg way: 

••• Papa and 1 w•re atlll what w alwaya 
ware and vbat we'll alwaya be. We're 
.Jeva. [:or don't you --- a Bar Mitrnh 
for BlllyT 
Why aboul lt 
Becauae Billy la a .Jew ..... ybe you forgot 
it, Sam, but Papa and 11 w don' I: want 
Billy to forget it.12 

At thia point, it would seem that Weidman ia at 

the aame point at which he vaa in Enemy~. 'ftua 

ia not the ca••• at all. In JS!!! Bell•• tbe hero la 

tremendoualy dlacontented in fundamental waya. Be 

began hi• career with great prOllli••• It •-med aa 

though be vould beco• a great noveliat. Inatead, be 

baa become a financial aucceaa, a aerial writer for 

women•• magazln•• • Tboae who had faith in hla greater 

talent, and Sam himaelf, are dlaappointed in ht.a. The 

genuinely c:reati'ft spark ..... to ban gone out of hill. 
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WeidPl4D makea Sam'• career tuffl about the &Xia of 

the barwitzvah. Thi• iaaue provide• the denoue.....,t: for 

tbe atory. SUt find• himaelf •• • peraon, once agalll, 

and 1n ao doing alao find• tbat he baa a great coapulaion 

to haft hi• eon celebrate hi• banaitzvah. During Che 

bcDDitsvah, Sam suddenly feel• tbe creative, artiatic 

urge returll. 'lhi• 1• a tranapar9nt atai:...nt: by the 

author, vbo baa appeand to baw been atrongly oa the 

aide of ~•iaila!:t.on, that one aay, ind--4, accollaOdate 

hill■elf to life 1n • Cbriatian environaeJlt 1n -.eriea 

provided tbat be retaiD■ bi• ti.ea to hi.a Jewi■b heritage. 

It: ia eaaential that tbe J• NtaiD • aaae of hi• 

14entity ill order to retain hi• illtegrity aa a me-

being. Thi.a ia ftl:7 dlffeNDt froa tbe View bantofore 

followed by Weidman and ezpz:9aaed by bia tbrougb die 

mouth of lll\cle Zlaba (Me above, P• 12) Weidman baa 

come a--,, fraa tha poaition that in ol."der to be a bi-nlat 

one aiat for■alce particulariam. Jla baa -tured and baa 

cbenged hi• view to that: in order to be • b!-ni■t in 

the fulle■t Mn••• one auat first be• partieulart.at. 

'Dma, Weidman reject• bia earlier ••■iail&tionlat 

vi.av and IIOdlf lea it. Be ia atill ~ With the 

QQD•Jeviab world, and atill aeeka all of it• pleaaurea, 

but be will eeak that •• a .1 .. rathar than •• u 

ilatep:ated pare of tbat: world. 
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v. 

Lealie Fiadler is the current angry aan of 

American fiction. While he ia not pria&rily conceaied 

With Amarican-.Jevish auiailationiam, nonethele■s, in 

hia fla1Ung out at everything and anything, Fiedler 

1UDagea to bit upon thia aubjact. 

1n hi• u11oa, lbl. i..s a1a J.a wr1a. 1n tbe 

nowlat:ta by that title, Moakowit&, the caapua Jew of 

Levia and Cl&J:"U Un1veraU:y I atteapta to recruit a 

mjnYap for la! Nidq,i. at tba nqueat of bJ.a old and 

dear friend Loui■ H1 PIN \f arb vho 1• dying of cancer. 

Moskovit& approacbaa uny of tbe u■imilat-4 Jeva on 

and around campu.a: "But they juat ■tared back blank)31 

thoae ao call.ad Jeva fro• tba Faculty - with their 

gentile wives, their Ph.D'•• their button-down collara -

an■wering him evasively ••• "13 

~•kovitz pnaaaea them for an answer, 

at eftn baViDg to•• them to perform thia m.tpah: 

"But their eyes anaviared him even before their lyillg 

mouth■• their goyiab eye■ , bloodabot from la•t night'• 

cocktail party."14 The mood ia obvioualy again■t the•• 

a■aimilated Jen. Eftcy adjective uaed by Fiedler 

condama tbea. Yet, it appears a■ though Fiedler believe■ 

that a■almilation ia not onl,y b&d, but ia inevitable, for 

be baa Moa.k.ovitz envt..ap a new role for bi.aaelf: • ••• be 

could be for the deacendenta of vani■l»d, illc:redible 

• 
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Jews a Jew in real life, • terrible fact•• I I lS By so 

doing, Moakowitz would be aomething that bas di■appeared 

or ia at leaat largely disappearing: the Jew•• ha 

becoae• e~r JDON •••imilated. 

App&Nntly, Pi.Sler i• ■ad to ... the di■appearance 

of tbe Jew u be lo••• hi• c,ecial identity and become■ 

one with gentile or "WASP" Allerica. He i• al■o angry. 

Ho■kavitz~ again 1• b.la a,utbpiece: 

••• ha grew more indignant with .. ch 
repetition ••• ~peaking in the ton•• of• 
God 1.n wbom ••• be did not beli~. Wbat 
make• you think you have the right to 
be the laat JfN in Allerica T 1'1~ 
tbouaand yeara of hiatory you ba~ no 
right to cancel out unllaterally.16 

'lhua, Fiedler fHl• that •••illilation ia an insult to 

hi■tory if for no other rea■on than that it 18 wrong. 

vi. 

Like Fiedler, Bernard Malaald is not principally 

concerned with the probl- of a■■imilation, yet be too, 

cannot totally ignore it. In "Lady of the Lake" which 

appeared in hi■ collection of ■hort •to~• lbl. Ht•ic 
Dtrnl, • YOUD& man, Jewi■h, goes to an Italian resort 

area. Hi• name is Henry LeVin, but be decide■ to go 

by an ali.a■ which will free him from the atiSM and 

bm.'den of being a Jew. He becomaa Henry a. Prewn. 

He wt■ a girl with vhca be pa:wp~ly falls in 10ft. 

a. think■ that ■be la l■abella del Dongo. In reality 
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abe 1a tbe caretaker'• daughter. ~ral timea, abe 

aak.s him whether be 1• .Jewish and upon each occaaion 

he 1• aatounded (why should abe keep aaking him thatt) 

and on each occasion be firmly deni•• it. He ha• made 

up hi• mind that this time, be Will not allow being 

.Jewiah to stand lD hi.a way. Finally, the girl tell.a 

him that abe ia not r.ally Isabella, but only the 

caretaker'• daughter, a .Jeveaa and a survivor of 

Buchenwald: •r can't marry you. We ~ .Jewa. ti\, paat 

is aaanlngful to -• 1 treaaure what I au.ff erect for. • 17 

Henry 1• unablA to ~ply - to maD &D afflraation 

of hi• .Judaism at thi• tiJa could earn hi.a DDly 

contempt. Kaluul •-- to acorn tbe ct.Dial of .Juda um 

in pursuit of uaimilationiat goals, and 1n fact -.ya 

tbat be applaud■ the girl'• atand. Hot only ought one 

not •eek to aaaimilat• an4 lo•• on••• identity, but one 

ought to be proud of one•• identity. 

In ~ Fi.pr, Yakov Bok seeks to leaw tbe •h;t;l. 

He goea to the city of Kiev and pretend.a to be a 

CJiriatian in a ••ction of the city where .Jen~ 

forbidden. Ha ia found out, and a charge of ritual 

mmder i• trumped up againat him. He undeqoea 

tr111ndou. suffering, and finally, it ia only tbe 

conoert:ed effort of~ Jewa that aawa hill from 

rotting in anonymity. Again, the leaaon 1• clear. 

1bere ia graw danger in •••iai.laticm. l'urtblaaoN, 
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it cannot really be accomplished. The Jew nuat remain 

a Jew. He must remain with hia own. 

Whan Norman Hailer wrote 111a Naked Aid ~ ~. 

certain of hi• attitude• toward Judaism or toward Jeva 

became evident. While largely falling under the hea4ing 

of "Selbath&■a, .. ,mtch will be diacuaaed in a aubaequent 

chapter, thia attitude has aa a corollary a pNdi■poaition 

toward assizulation. 'lbua1 it is not aurpri■ing to find 

in - Ameriseo I>raam., a hero (or anti-hero) named 

Stephen R. Rojak wbo is half Jewish and half Prote■tant. 

Cklly his gentile wife ever refer■ to him as a .Jev. In 

no way does Rojak ever do anything that might be con■idered 

"Jeviah1
11 nor doea be have aaaociation with Jeva. Hi• 

activities would be considered antipathetic to Judaism 

(as they would to Christianity, too, except that the 

thing• that he does are generally foimd don• among 

Christiana, traditionally, rather than among Jeva.}. 

He is a hard drinking, hard loving man, makAng the 

rounds of bedrooms. The fact that Rojak is a 11Jevish

Protestant" seems to be Hailer's way of saying that he 

hi.maelf baa nothing to say on the subject of .Judai ... 

Aa Rojak is assimilated (i.e., a member of the Protestant 

establishment -- being "in" by having a taint of Jevisbneaa) 

ao is Hailer, and be leans towards that assimilation. 
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viii. 

the attitude toward aaaimilation in Howard Fa■t'a 

veey beautiful book lit. Glorioua kt'SbeSI, i• patently 

clear. Through the stoey of the Maccabean ■truggle, be 

portrays the image of a people who value their iDdividualU:y 

and their aeparateneaa. Hawver, lest thi■ sound 11.ka 

a mere description of a nation of long ago vbo fought 

for nationh..."'Od but value it no more on the baai■ of 

Jewiah identity ~~•Y, let the reader pick up the text. 

'D18 love and cltvotion which the book va■ written vitb 

quickly give the 11• to auch a notion. 'DloH Jew vbo 

had the courage and the strength to remain apart deapite 

the tremendous force of the •••illilationiat urge are 

portrayed aa IDODUIDantal haroe■• 'Ibey are larger than 

life; thay are braver, kinder, wiaer tban ordinaey men 

of fleah and blood. And ,-.t, while Put•• traataant of 

such persona make• them larger t:ban life, hi■ ■tyl• 1a 

such that evan •• he llllk•• them so extxaordilul.ry, be 

makes them..-. 'Dley have fault■ and foibl••• 7ba:, 

are weak•• other man are weak. Faat doe■ not aay, then, 

that only aupenaan can re■iat tbe force■ of u■imilation; 

men of fle■h and blood can, too, if only they will. 

In juztapoaition to the■• beroea, the Brothara 

Maccabee, Faat ••t• the Hellenized Jen. lDatead of 

fighting bravely, they are holed up in a fortn■• in 
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Jerusalem, the wards of Asayrla, aitting and cowering. 

They are afraid of their protectors, and they fear 

their own people. In attempting to assimilate, tbey 

haw rather aet themselves as an island apart. 'Dley 

bave no real identity. In telling the Preen legate 

about those Jewa wbo have continued to live in an 

aaaimilated Greco way, Simon ben Mattathiaa, the last 

of the Maccabees, through whoae eyes moat of tbe atoz:y 

1• told, aay~: "They were Jewa,• be aaid, hi• YOice 

ringing loud enough for anyone within a score of paces 

to hear. 'They are ac:um today I• nl8 '1be paaaion and 

the ongoing quality of this entire book cannot help 

but induce the r.ader to consider this Boward Fast•• 

point of vi~ aa regard• the question of uaimllation. 

And again: 

••• there ia ao Dlcb a man can travel and no 
more, for when hia belly la full of slavery 
and cruelty, he baa to go away from the 
"nokri" and come to hia own ••• 

Ia Fut not saying that it ia only with one•• own that 

one can relax and be oneaelf'l 'lbua, Fast aaya that it 

ia more than a question of integrity, but it ia a 

question of survival•• individuals. 'l'be Jew D18t r.aain 

a Jew in order to keep hia sanity and hia entire 

perspective aa regards u• and hi• place in tba world~ 

In Mp•••., t,;ip91 2'. Egypt:, Paat portrays the young 

Moaes in tbe palace of Pharaoh. 'l'hi.a la, of courae, in 
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Noa••' •pre-Jewiah• ~iod. In tbe novel, that vbich 

atanda out i• the~ in which Mo••• ia able to naiat: 

all tboH peraana and force■ vbicll would abape bia to 

their need• and d.eairea! Eva mon atrildng ia tbe fact 

that Mo••• ia aware of boll ba could greatly profit by 

beiDg like tho•• who aurround bill. lf be would but 

c:onfora, tbml, with hi.a natural attribute• of •treaatb, 
regal b!I&..~, intelU.gence, etc., be wou14 aoat ... 1.1.y 

aacend tbe thrl....~ of Egypt. 

to rwin aloof frca tboae wbo woul4 avallow bla up 

with tbair Mri.cea end •cheae•~ Alwaya, be rwtaa 

HoaN • . a. aaillte1na bu diat1.nctiw coloratiOD, u 

..re, and . t:bua evan aa a young am be becc■•• Cbe 

potential leader of a people which ia tor ■■ill eftr 

apart! Aa Hoa•• beCOllea qualified to lead tba larulltea 

by nrtua of. hi.a imlndualit:y end bla ability to naaill 

unuabd.lated, ao ought tbe Jew to reaain apart end 

unaaaimilated. 

Indeed• Fut -.y 1Mll tie aqing that aa MoaH 

realated tba pnaaurea to aaaiailate under tbe aoat 

poaitiw p:mditlooa, ao ought tba Jw in tbe preNDC 

reaiat tba preaauraa to aaaiallace under preaent poaitiw 

conditi.olla. 
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$· " 
Briefly, then, with the exception of Noaaan Mailer, 

a.11 of the authors who have indicated some t .. 11ng with 

regal.'d to the subject of Jewish assimilation have been 

negative toward it. '!heir reasons have varied from that 

of Leslie Fiedler who feels that for a Jew to usimilate 

is to ignore five thousand years of history, and that 

to do so is intrinsically wrong, to that of a Jerome 

Weidman who fe~l.s that that identity With wbich a person 

is born ia an intrinsic and inalienable part of ••lf, 

and that for the individual to annihilate t:be part of 

him that is "Jew," is to annihilate the aelf, in 

particular, the creative self. 

Then there is Ludwig Lewiaobn who ia against the 

Jew losing his identity. He feels that the Jew is the 

embodiment of so much that is good and of benefit to 

mankind that in forsaking hia identity, be will lose 

his drive toward these -positive goals. 

1be others, Wouk, Malan.Id, Levin, and Past fall 

more-or-leas within these bounds. The exoeption i• 

Norman Mailer. He alone, of those autbora wboae work 

bas been studied for this survey, does not appear to be 

partic:ul&rly ooncerned with t:be aurvival of the Jews u 

a distinct entity. Indeed: it would seem that be is 

negative to the question of Jewish aurvi.val. Maller, 

himself, seems to have assimilated, having adopted the 
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values antipathetic to Judaism and burned hie Jewish 

bridges behind him. 
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Tht Literary eons,ptiop of tbf Jey 

One cannot help but notice tbe varioua role• in 

which one finds .Jews in the several nowl• encoapaa■ed 

within the acope of this survey. thi■, of courae, 

stems from tbe different conception of the .Jew and 

his role in ■ociety and in tbe world on tbe part of 

the individual author. For sou. autbor■ the conception 

of the Jew stems from his role in history, fraa tbe 

association of the .Jew with his luropean bac:kground, 

a pariah. A discomfort about this a■aoeiatiOD •Y 

be evinced by tbe author. cm the other band, the 

nostalgia for a pa■t that baa becoma romanticized with 

the passage of tu. may be tbe touc:batone for tbe 

creative literary artiat. 

The author may look at tbe society which be 

knows from broad personal experience and cull it to 

form his own abstraction of the .Jev• or be -y bave 

drawn a picture in his mind baaed on what be baa beard. 

In any event• no matter hov the individual author 

has arrived at his particular View as regards tbe Jew■, 

it is unquestionably a highly individual viaw •• ■ball 

be illustrated in thi■ chapter. 

1. 

Aaide from cile asaimilationiet Jews which he 

deplored eo greatly, Lewiaobn tends to tlepict the Jew 

-
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•• a hero. Indeed, it appear• that this need stems 

from the European holocaust, and the need to show 

the <llriatian world what they have done. If he can 

ahov the greatness of the .Jew, then be feela that be 

will indeed exact ponance from the world which aougbt 

to destroy hill. 

Leviaobn, for the D>at part, uaea und•ntat:wnt 

to ahov the .Jew iD • favorable light. Dorfaobn ia a 

world-renowned aclentiat, but be alvo1ya bebav.a with 

the ext:NIIN modeaty of a am vbo realiNa bov little 

hia worth la. Lewiaobn nev.r depict• Dorfaotm •• 

"blowing hia own born." lt ia alvaya done by otbera 

iD praise of him. Similarly, with hie wife. She la 

not the unimportant Haµafrau which •be ..... to be. 

In Europe abe waa a phyaician. nu.a fact comes out 

at the dinner given by the Burnette, but it comea 

out ao ~ aucb derek Al ax, that it cannot help 

but catch the aopbiaticated reader•• eye aa being an 

example of Lewiaobn'• intended underatatement. The 

Dorfaobn'• be.bav. with great modesty toward tbeaelvea 

and their own achieve .. nta, but thu doea not -Ul 

that they bav. nothing to aay about other Jen. 

'lbroughout tbe dinner-party, which i• 1n naliC, only 

a stage which Lewiaobn baa set to give Dorfaobn a 

backdrop &gaiftat which to apeak (to give Leviaobn a 
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proper setting to put forth hia tbeais on the Jewa) 

Dorfaotm extolls the Jews•• learned, sensitive, and 

intelligent munen being■• Be alao laud■ tbea for 

their loyalty and de,potion to whicbevar country they 

bave called home. He abowa tbea to be innocent 

victim■ of the event• vhicb have befallen them. He 

feel• their ri.gbtaoua anger for dwm (for the European 

Jews) and shows the horrible guilt of the entire 

civili•d and cult'I.U:ed world for all~"Wing ■uch a thing 

to happen; be doe■ not blame the Nazi• alone. 

To ILwiaolm, then, the Jew ia an intellectual 

auperman, embracing all that wblcb ia fine and good 

in civiliaecl man. 

ii. 

Por Herman Woult, there is no auch thing as •a" 

place for tbe Jev in our aociety. To hill, the Jew is 

as nuch an integral part of ■ociety aa is the W.A.s.P. 

The Jew i• a full-fledged JNaber of the Eatabliabment. 

In his moat recent work, alone, it la poaaible to 

see how be baa eatabliabed the Jew in every walk of 

life. Norman Paperman ia a aucceaaful Broadway agent. 

He is charming and cultured. I.eater Atlas la the 

powerful &Del aamevbat siniater buaineaaman. 1be part 

of the young intellectual ia played by Sheldon Klug. 

Wouk feels secure enough to poke fun at Sheldon, making 
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hi.a a caricature of the young peraon with a fine mind, 

but aiapuced value• and a bi& aouth. Ha&el i• 

modern youui: ahe i• bright, apoiled, and flighty. 

Bowawr, abe ia baaically a "good kid." Bob Cobn 1• 

the idealiatic young man. He ia a Jewiah "fropan." 

He ia a genuine intellectual, but hide• it, preferring 

to appear quit• otbervi.ae. Sheldon cbaracteriNa him: 

It•• a atereotype that be affect•••• 
the exiatential hero that Hemingway 
popularized, the intellectual 
confining himself to the vocabuluy 
and reference frame of an inarticuute 
roughneck ••• which ia central to the 
American anti-intellectual •tbo•~••19 

All of tbea• character• ba.,. tvo aid••• A.a aeen 

in the above quotatioa, Sheldon doea ba.,. a good mind. 

Howewr, be ia auo an obnoxious mwen being •• ia 

patently clear throughout the entire no.,.l. Norman 

baa many fine qualitiea, but be alao auffera froa 

btPMn frailty, co-nttting adultery. Hazel i.a flightY, 

but on occaaion ..... to abow good •en••• Atlaa ia 

a ruthl••• corporation raider, but be ia alao the one 

with creatift ideaa on bow to run a reaort hotel in 

the Caribbean. He ia charming and good to hi• frieDda 

•• .. 11 a■ eercileaa to hia entet .. a. 

In abort, all of the characters in thi• book 

could be C.tbolic or Proteatant •• eaaU.y aa J...-iah. 

'lhay juat "happen" to be .Jevi■h. Parbapa thi■ 1• 
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becauae Wouk feel• truer to life identifying with 

his own group ( tbough be did a fine job in ,1l!2 Caine 

Mutiny without relying on a Jewiah caat of character■). 

However, the fact that each of the characters could 

be of any religious background seems to indicate 

that Wouk feels very nach a part of the Eatabliabment. 

He f i ts in emoothly with it. A Jew i• tm •- aa 

a Olristlan in society. 

Wouk'a earlier vork, Marjorie Mo;pipgtar-. •hon 

Wouk of thi• aame opinion at an earlier date. While 

thi s ia a more particularlatlc nov.1, in many vaya, 

nonetbeleaa, many of tbe characters could be ~•tian 

as well•• .Jewish. Judge !2u:,num ia "9J:'J' smch at home 

in the Qiriatian world, and "from hi• uaociationa, one 

gets tbe impression that be movea freely in it. He 

i• another character who could eaaily be a Q:lriatian, 

but who just happens to be .Jewish. lbe group of 

young people with vbom Marjorie socialise• a• a young 

girl are all tbe children of wealthy Jeva, but were 

it not for their names, ons would be completely at a 

loss to identify them•• auch. '1'bey are aiaply young 

people, like any other young people. 

~mn1ng up: to He.cman Wouk, the .Jew ia an 

integrated member of American aociety with little or 

nothing to identify hill from other member• of the 
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society in which be moves. Be is a• nuch a part of 

it as is his Qiristian counterpart. 

iii • 

.Jerome Weidman looks at Herman Wouk with a kind 

ot envy. Wouk 1• convinced of what Weidman would 

like to believe in his heart to be true, n&Mly, that 

the .Jev ia a bomogeneous IDINDber of society. Weidman 

is striving toward such a position, but doe• not 

really believe that it is true. He goes ao far•• 

to admit that for aome .Jews it is true. Bov.~r, moat 

Jews are too self-conscious !>f being .Jewa to allow them 

to move \.minhibitedl.y in society. They remain 

peripheral to society, outsiders looking in. "In," 
is the gentile world. The William Prager•• ba ... 

achieved tbia kind of "in• as far as George Hurst 

is concerned in .'D!§ Enemy .Qae,: 

Even though the Pragera v.re .Jews, in 
their home George always felt the way 
he used to feel•• a kid when having 
forgotten for the moment bia terror 
of the sbkutzim he found himself ••• 
in front of Gerrity'• or ••• wben be 
was forced as an employee in the L.L. 
Parker mailroom to listen to MrO 
Sbtnnac:ber' s jokes about beeba.2 

When George enters their house, be feels that he 

has entered the home of <Jlriatiana; ha ia an c,u_taider 

vbo baa been invited inside for a peek. Be feels• 

kind of awe. He realizes that be is an outsider, a 
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man on the periphery and that the Prager family bas 

somehow managed to crack the barrier. 

In ~ Soupd 2t. .§ol! Bells~ the image is the same. 

However, in the period of time that has lapsed between 

I!!!. Epemy ~ and this latter work, Weidman bas made 

some steps forward, emotionally, toward coming inside. 

In the idiom of the day, he has 0 made it." He can 

now send his children to the schools of the weal thy 

gentiles. lie no longer fears to mix with the "insiders," 

but is still very uaich conscious of the fact that be 

is mixing with them, yet is not, in reality, 2D. of 

them. 

iv. 

Leslie Fiedler, like Jerome Weidman, conceiwa of 

the Jew•• marginal to society. He mows in an orbit 

around society, but not in it. What is moat interesting 

in Fiedler'• conception is that this is the way it 

should be. He is not so naive as to think that this 

is the way things always are. However, when he is 

wrong, and he is most sensitive to these occasions, he 

is highly resentful! He wan~s things to conform to 

his pre-conceived paradigms. In 'lbe Second Stone, 

Clem berates with righteous anger his boyhood friend, 

Rabbi Mark Stone, whom he accuses of being a fraud and 

inauthentic: 
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I'm the real Jew, too, Mark. 'lbe real 
Jew, Rabbi, if to be a Jew means to 
live on the margins of the world in 
failure and terror, to be in exile ••• 
you're righteous ••• ! acc:use you of 
being well-adjusted, you - you 11goy. 1121 

The irony of this outburst is inmenae, for Clem 

is a Christiani He bas lived among Jews all his 

li.fe, and even married a Jewess. But Fiedler has 

set him up as Mark's alter-ego as a mirror for the 

Jew. He ~ives back an unflattering reflection for 

be is an ethical focus. He baa delivered \:be moral 

message or the author'• conceptual image of what the 

Jew ought to be. Thia image is clearly not that of 

a Wouk, or even of a Weidman. For Fiedler, the 

proper place for the Jew is on the outskirts of 

society, and it is the place which the Jew should 

choose for himself. 

.,,, . 
What is interesting to note i• the fact that 

the Jew•• conceived by Wouk, Weidman and Fiedler 

is a creature of the ci1:y. While this is never 

explicitly stated, it 1• conspicuously so. Only in 

Don't ~ ~ C,mt.yal does Wouk present a character 

who become■ alienated from city life. Norman 

Paperman tbink■ that be will become an Islander in 

tbe Caribbean. After a year, be realizes tbat be 

is indeed a creature of the city and be hurries back 

• 
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to New Yoz::k. So, too, with Weidman and Fiedler. 

'lbe city in vhich the characters find tbema"'lvea 

variea: it ma.y be .New York, it may be Rome, it may 

even be • amall ci.t:y in tbe we•te.rn part of the 

United States, but it ia alvay• a ciey. Tba Jew 

i.a not a farmer. He find• no ••ticiu- in tba country. 

With Howard Past, the mood cbang-... lt cbans-a 

so DOticeably that one cannot balp but wonder whether 

Mr. Fast ia indulging in •apologia.11 Of all the 

authora diecuaaed in tbeae pag••~ Howard Faat i• tba 

only one. who J)('rtraya the~ u being at bome with 

and in nature. For Fut, tba Jev 1• the non-urban 

1111.D. Fast goes to considerable 1.engtb to portray 

the Jew in nature in • Glorioua lmtbe::•. Simon 

ia narracing the atoey-; be aaya: 

We found tba Adon and iqy brother Jolm 
terracing. 'l'b.ia way, from time 
j......,rial the laDcl came into being. 
We build a wall on a hillside and then 
fill it in with be.aketa of soil fraa tbe 
bottom lands.2.2 

Here, than, la the Jew aa farmer. On• mighe possibly 

aay that Put la only making the Jew a tanner since 

at the time of which be writ••• agriculture was the 

main occupation of the people. lt 1• only for tbe 

sake of raali.am that Fut lllllkaa the Maccabeea fanara. 

Bovaver, aucb ia not tba caae. Fut put■ tbem in 

tbe role of farmers to gift tbea a certain air. u 
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farmer■, they po■ae■a a certain solidity and 

permanence which they would not•• -rchant■ or 

in any other occupation. 

In another passage: 11 ••• and then tbe rl9Ding 

wa• ■o cool and plea■ant, tM moon ■o round and 

bri.ght, that l wa• loath to return, but sat Jll)"■elf 

under an olive tree where l could watch the aoon ~ 

•-11 the clean sea breese. 1123 lllia is the Jew 

very much at boae in the paatoral setting, far 

remov9d from hi■ Uraditianal setting of to. cit:y. 

Fa■t writes of the girl whoa Simon and Judah lo-nd: 

"She lov.d the land the way I loved it, tba -.ya Jew 

can love the land and the fX'Uit of it. 1124 

In a narrauive fa■hioD, Siaon (Put•• mouthpiece) 

tell■ the &man legate about the Jewa : 

We are the people of the Book, the Woz:d 
and the Law; and in the Law itself it 
ia written, "Thou abalt not bold a ■Lave 
and have him ignorant." ln a world where 
?ery few can read and write, the .. re■·t 
water carrier among ua read■ and vritea ••• 25 

Fast is proud of the reputation that the Jews have a• 

a learned people. It is something so important that 

the least among the Jew■ 1• taught it. Thi• Fast 

views as a fact and as a source of pride. Tbe fact 

that even among Jews, in certain area■ and of certain 

times, illiteracy wu rampant either eacapea Faat•• 

knowledge or be choose• to ignore it. 

■ 
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In a book dealing with the savage var• fought 

by bis brothers, Simon aaya: "We are a people of 

peace ••• is it not written that three things are 

holier than others - Peace, Life, and .Juaticet 'l'bere 

ia no glory in var for us, and v. alone have no 

aercenariea yet our patience 1• not endleaa. 1126 

Fast ia again giVing bis conceptio.n of tbe .Jew and 

possibly engaging in aome more apologia. la it not 

poaaible that Paat•a Acbill.ea• heel is tbe paaaivity 

of tbe Jen in the face of degradation and o._r

vhelming slaugbterT lt ia intereating to note that 

Fast'• entire description of the Jeva of Judea and 

of .Judea itaelf ia a perfect parallel to tbe Sabra 

and to lsrael today. Perhapa be ia aetting the 

scene for tbe juatification of larael and tbe pride 

of the entire .Jewiab world in larael. 1'hia 1• tbe 

subjectin eleaent in literature; ultiaately, it ia 

the individual reed.er wbo auat decide. But •q1,1e•tionably, 

Fast ia proud of certain at:ereotyped cb&racteriatica 

of the .Jew: aen of the book, aen of peace, aan vho 

reapect wiadom. He longs for tbe accretion of ce~ain 

otmr stereotype.a -- t:be aan at bome with nature, and 

the un vbo ahWl■ cowrce: "Ho••• ben Aaron had 

travell..S and aeen tbiag•, a rare -tter vith ua who 

a.i:. ••• mot a people of co..rce •• •• 21 A.a regards the 

.Jew, then, Fut accentuate• the poaitive and plays down 

the negative. 
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vi. 

Certain themes and modea ••em to capture the 

imagination of Bernard Malam:Jd in hla conception of 

the Jew. For Maluud, unqueationably, the Jew ia a 

auffering creature. In ll!9, 4f•1•ttnt, this becomes 

clear quickly. Morrie Bober ia a poor grocer in a 

poor neighborhood. Be is a man of ahattered dreams 

~-rought to tbe grocery atore by general circumatancea. 

a. ran away from tbe Ruaaian Army only to become 

entombed in tbe grocery atore. 1he groc3ry store 

buainesa become• alway■ wor■•• 'l'ba Nader 1• ccmatantly 

left with the impreaaion that Morris muat quit, that 

be can suffer no longer, cbac he cannot poa■lbly 

continue to eke out an ezi■tence. Yet be ■ufferingly 

doea. By atrange circuaatancea Bober acquire• an 

aaaiatant, an Italian (ltalian•Aaerican). Be helpa 

Morris greatly, but after a abort while be realize• 

hGI bad thing■ a.re. He and Morrie get into many 

diacuaaiona. In one di■c:uaaion Frank ••Y• to Morrie 

concerning Jews: "[th■ .Jel!) that baa got the biggeat 

pain in the gut and can bold onto i t the longeat 

without running to the toilet ia tbe beat Jev.•28 

Crudely expreaaed, but auccinctly, ia the idea that 

the •••ence of Jud•• or .Jwi■h exi■tence i■ auffering. 

Aa the story ccmtinuea, Frank, becoming e~r more 

involved With Che Bober f..U,,, gradually begina to 

luffer more and more. He aaaumea the burden of Che 
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store and the support: of the Bober family. Due to an 

indiacntion ~n hi• part, the love Which bad been 

bloa.-oa1ng between Frank and Belen, Bober'• daughter, 

1• cruabed, and Frank aeea Belen begin to go with 

a .other man. Soon, Prank ia aufferi.Jlg aa much if 

not aow than Morrta bad ever suffered. the theme 

of tbe .J.v u one wbo suffers i• cl.1maxed With tbe 

concluaion oft~ book: 

One d.y ••• Prank bad .biaaelf circuaci*~••• 
be dragged himself around with a pain 
bet"IMen hi• lega. ?be pain enraged and 
in•P~ him. After Passover be became 
• .J.v. 

But it i■ not 1n a., Aasi■tgt, alone, that Malamud 

portrays the J.., •• a suffering cr.ature. Certainly 

Yako• Bok auffera 1-.naely in Ila f;ipr. Bia auff•ring 

i• that of a mari:yr. Nor ia it only Yucrr Bok who 

suffers. Malawad 1 .. ~• tbe definite ~••ion that 

all of the Jewa of Yako•'• acquaintance are al■o 

suffering, hi• father-in-law, and ewn hia unfaithful 

wife • .Jews auffer. In~ Jey)?ird, a story about 

a Jevia.b crow, there ia auffering. While the bird 

constantly complain■ about •antl-Seaiten," one doea 

see that be really doea suffer. He auffera from the 

anti-Semiuen, but be auffera from old age too. 'D'l.e very 

peraonalU:y of the .Jevblrd ia that of someone wbo bas 

auffarect, who will ■uffer, vbo va• -ant to suffer. 
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In Take ~, Hr. Rosen tries to belp tbe suffering 

widow of a grocer and her children. Sbe ia in terribl e 

stra~t• and is, of course, suffering. Sha refuaea help, 

and because of his inability to belp becauae of her 

refuaal• Boaen suffers, too. In The Bill, a grocery 

store ia bought from a Jewish couple. the couple who 

buy it are <llriatiana, and vi.thin• abort tima, they 

begin to suffer. 

the 1.mage of the grocery atore and suffering u. 

oft-repeated imagea in Malamud'• fiction. 

In contraat to Howard l'aat•• 1-ga of the .Jew 

1D nature, Malmmd jotna t:be caap of tho .. wbo find 

tbe J.., to be a city creature. Unlike the otbera who 

imply this by Ollliaaion• Malamud states thia Position 

explicitly. On a rare occasion when Morris Bober 

leaves the grocery store: "He hadn't remembered 

that apace provided ao aa,ay waya to go ••• be bad little 

low for nature. lt gaw nothing to a Jev.•30 ID 

6 '11!! W., s. Levin, the fugitive tna tbe New 

York ghetto - fl-• to tbe coast of die north• 

vaatern United State■• The tboU.gbt of beecmtng. part 

of nature is ao exciting to Levin that be can hardly 

•1-p. He dreama that be is rejected by nature. 

that it aaya to hi.JI "IAvin go boaa.•31 lt ia u 

tbough the dream ware a SUIIIIIODa back to the gbatto, 
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to the typical framework of the Jew. Indeed, Lavin 

in rushing to embrace nature ia not Malamud'• 

conception of the typical Jew. The opening aentence 

conveys tbi• meaaage to the reader: "S. Levt.n, 

formerly a clrunltard ••• got off the train at Marathon, 

Cascadia ••• • 32 

Yet, s. Le'Yin 1• typical in one way of the 

normative Jew. He i.s marginal to aociety; be ia 

the outsider looking in. ~tber Malamud intended 

this one exc.ptlon to enter into hia picture of the 

otherwise at:ypie.l J- ia not important. What 1• 

important i.s that it correlate• with tba reat of 

the i.Mgery regarding the .Jev that ha• been uaed 

again and agin by Maluui. 

vii. 

Tbe image of the Jew•• one who auff•r• that 

ia eeen 1n the work of Benuard Ma'lamud la ••en alao 

1n the writing• of Saul Bellow. In l1Ja Victim. Bellow 

plays with the image of auffering. Aaa Lav.nthal, 

the central figure of the novel • ••• felt that the 

harahneaa of his life had diafigured him ••• w33 And 

then " ••• Lev.nthal suddenly felt tbat he had been 

singled out to be the object of•-- freakish, insane 

process ••• •34 LaTentbal ie theil found by an old 

acquaintance, Allbee, who blames Lev.ntbal for the 
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wreck Allbee bas made of his own life. Be begin■ 

to hound Leventhal, taking advantage of Leventhal'• 

more charitable instincts. Be c:ontltantly blame■ 

Leventhal for his misfortune. the image of the 

victim becomes a two-fold image. Both Leventhal 

and Allbee seem to be suffering. But there can be 

no doubt tbat Leventhal is suffering every bit•• 

much•• the so-called victim, Allbee. Leventhal 

constantly conjures up the image of suffering in 

conjunction with persecution. The history of the 

Jews is one of per■ecution, to him, and the corollary 

to persecution ia suffering on the part of the 

persecuted. 

When &UIIIIDOned by hia boaa, Leventhal think• 

"Beard would probably aend for him and call him 

down, osten■ibly for some mistake wbi.ch he would 

dig up. 1135 lhere is implied in Leventhal'• word■, 

some hint on the part of the author that the Jev may 

also have a penchant for dreaming up persecution, and 

may possibly cause himaelfuundue and unnecessary 

suffering. Indeed, Leventhal 1 s friend Harkavy warns 

Leventhal about this trait: 

There ian' t a thing be can do to you. 
Whatever you do, don't get ideas like 
that into your head. He can't 
persecute you. Nov be careful. You 
have that tendency, boy, do you know 
tbatf 
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l'be character• in Bellow'• .. cond fiDeat work 

l!!a AdDQtw;:ea of A!isi• Mc;rch auffe.r and are, of course, 

Jeviah. 'lhey suffer becauae of the circ::umatancea of 

their line. ?bey suffer becauae of inter-personal 

relationships. While many people auffer becauae of 

personal relationships, it is also true that they 

reftl, that they exult. But Bellow'• c:baractera onl.y 

suffer, with but a brief interlude, for purpoaea of 

dramatic relief. 

Unqueationabty the protagonist of Herzog. Mo••• 
Herzog, i.a a aufferi.ng man and a very Jewi.ah mua. 

Mo••• Herzog is buffeted about by peracms who take 

actv~ntage of his loving and c:r.ctuloua nature. He 

i• a natural victi.lD to Nnkind'• spiritual predators. 

His wife is terribly CEUel to hi.a, not only u she 

cuckolds him (sending ber lover to their hcae to pick 

up her diaphragm) but also in her general behavior 

toward him after the divorce (when~••• baa been 

arre■ted for poaaeaaion of a gun). She aMka to 

ca■trate him and to leave him with no respect for 

hiJ:Melf. 

Interestingly, it is not only the sufferer wbo 

.i■ the Jew, but o.ften the one vbo inflicts tbe suffering. 

Jw torture a Jev in ftlrzog more than anyone. 'D:lere 

a--■ to be something .. lf-deatructive in Bellow's 

conception of tbe Jew. l'etrbapa it is Bellow'• opinion 
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that one who suffers must have acme outlet for tbat 

auff ering and t .b.at agony, and the be•t outlet ia to 

act cruelly to those cloaeat to him. 'lbia can be 

borne out in the relationship to Moses Herzog by 

his "friends." Yet Herzog, himaelf, who is the 

moat Jewish of any of them, who auffera the JIIIO■t, 

doe.a not inflict other• vitb hurt out of his own 

a\lfferinga. Herzog•• lawyer uya to him: •w.11, 
when you suffer, you really suffer. You•n a real, 

genuine old Jewish type ••• 1136 

Another r•ther well-defined image in Bellow'• 

conception of the Jew ia that of the wanderer. Thia 

ia cl.ear in both Aaas\e March and Herzog. Augie ia 

certainly a wanderer. He ia alway• travelling. He 

i.a usually going because of sou.one el•••• deairea. 

He goea to Canada, to Mexico, all over the United 

Stat••• and eventually to Europe. Herzog, too, ia • 

wanderer. Hit journey■ haw carried him all over the 

United States and Europe. In Ht!\191, the physical 

wandering is complemented by a Joycean type of wandering, 

•• well, re-enforcing the image of cbe wanderer. Bellow 

baa written Herzog on two levels: the le"19l of temporal 

reality and the level of Stream of Conscious thinking. 

c.te is brought imnediately to a consciousness of 

Joyce's Ulyaaes. 'l'hus the image of the wanderer ia 

inescapable. Augie and Herzog, while they seem to wander 
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about aimlessly at least on a physical level, ar• 

boeh wandering on an endleas spiritual journey in 

quest of peace and solace in otherwise suffering-

filled lives. 
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Summary 

Various pictures or conceptions of the 3ew emerge 

in the fiction of the authors who are concerned with 

the Jew as an individual. Tbue, in the lft>rk of Wouk 

and Weidman, the p'i.cture of the .Jew in relation to 

his society emerges. With the former the Jew ta a 

comfortable part of that society while with the latter, 

the .Jew ls an outsider looking in and longing to be 

a comfortable member and a secure member oi dlat society. 

Leslie Fiedler is unhappy with the .Jew when be becomes 

too comfortable. 'lhe .Jew, for Fiedler, la meant to 

remain the outsider, and ought not try to ent•r within 

t:be more exclu■tve center' (which may or may not be of 

any value). For all of these Jll8ll, the J- 1a clearly 

an urban man. His place i• in t:be city, not in tba 

country; be ie not at bolN with nature. 

Howard Paet ■tanda out from tbe rest of the authors 

aurveyed in this chapter in that with hie concttption of 

the Jew, alone, is the Jew very much at home in nature. 

Hi■ man 1• not at all the city man. Fast shuns the 

image of the Jew as merchant to the world. The Jew la 

the farmer, the rural man who ta at home in the fields 

and in the bosom of nature. He also portrays the Jev 

•• the man who loves learning and juatice, the people 

who pursue peace, yet will fight when pushed beyond 
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the bounds of patience. 

Bernard Malam.Jd and Saul Bellow conceive of the 

Jew, again,•• the urban man. However, tbe most 

conspicuous part of their conception of the Jew 

1• that of the aufferer. Thia personification of 

suffering is a dominant figure in their work. Of 

note, in Malamud'• work, too, is the peraistance of 

the .Jew•• grocer. 'Iba grocery ator• constantly 

rec:ura in his writing■• It s..u to be an image 

cloaely connected to and with suffering - a slow, 

gradual deletion of life. 

While at first glance, it might appear as 

though several of Malam.Jd 1 ■ characters are alao 

wanderers, it is not so. Yakov Bok in llla, Fjpra 

Arthur Fidel.man in l'bl. 1.111 Meht£1P and in Still l.ia, 

as well•• s. Levin in I. l!IJ! Ws are not really wanderers. 

They each make a journey, but do not wander in an 

aimle•• fashion u does the wanderer. One might 

conjecture that Malamld sees the Jew u abraye 

journeying to a promised land, but never quite finding 

it. 

Bellow, in addition to conceiving of the .Jew as 

a man who auffe.rs greatly, aees the .Jew as a wanderer. 

He 1• a physical wanderer and a apiritual wanderer, 

too, on an endles• journey in quaat of pea~ and aolace. 
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Selbathass 

.Judaiam, irrespective of any particular form 

of it, ia not a subject with which a .Jewiah autbor 

can deal in an entirely objective manner. Since it 

la a part of bl• identity and a part of his very 

being, or self, be is deprived of utter objectivity. 

Bis subjective feelings regarding the .Jew and/or 

Judaiam often break through into hi• vrlt~ and can 

be evm1n•d by the perceptive reader. 

i. 

In Compuleion, Meyer Levin recognize• S,lb•Ji!M•• 
as a definite factor contributing to the inner fury of 

.Judd and Artie vhich led to the murder of Paulie Ka■■ler. 

To Levin, self hatred is a aickne••• Saa Silver, the 

young newapaper reporter (in reallt:y, the young Mayer 

LeVin), question• Willie Welaa, a medical atudent 

who had also been friendly with .Judd and Artie about 

the personality of the boys, in particular tbat of Judd 

who seemed to be the sicker of the two having mutilated 

the corpae. Willie bring• 1D the . .Jewiah a■pect of 

the caae: "Wa■n•t that one of bi.a conflictaf Didn't 

he have to obliterate the problem of being a .revt"37 

Willie la referring to the fact t=-bat Judd had tried 

to destroy with acid the penla of Paulie Ka■■ler. 
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Silver has felt horror all along at that part of tbe 

crime. Yet ba grudgingly accepts Willi•'• explanation 

of that aspect of tbe crime. In effect, Levin, aliaa 

Silvei;recognizes tbe built•in problem of being a Jew, 

tbe fact that such an identity will often bring about 

social rejeetion-•Judd bad been very upset about not 

having been able to join a gentile fraternity. Levin 

recognize• tbe fact tbat being Jewish can create 

problems. What is not mentioned, ezplicitl7 • however, 

ia that being Jewiah doe• not create problems of too 

great a magni.tud• for healthy pearaons. lt ia only 1D 

sick mind• tbat tba hatred of self .. Jew become• a 

big problem. 'l'hua Levin •ays that Jewish S,lbatbaa• 
is a part of a disease, a sickness. As such, be does 

not deplore i.t and berate tho•• vbo bat• tbemllelvea 

and others for being Jews, but can only •bake hi• 

head aadly in recognition of tbe fact that S,lbatba■a 

exiats, and pity tboae who ax. afflicted with tbe 

ailment. 

i.i. 

In l'!l!t ~ .Jew !!! Amari.ca.. Max Schultheis is 

not only a thoroughgoing aaaimi.lationiat, he is also 

a aelf-hating Jew. Fiedler makes him a cruel and 

crude individual, certainly calculated to gain the 

reader'• animosity and never hi• -,,.pathy. lbi.a would 
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lead one to the conclusion that Fiedler ia negative to 

Jewiah aelf•batred. However, with Fiedler, it i• dif ficult 

to lay down bard and fut rulea. Be ia ao infinitely 

critie&l of the Jew who hates himself for being Jewish, 

and he tis ardently critical of so many things "Jewiah, " 

that it 1a extremely difficult to tell, for certain, ju.at 

vbat hi.a viewpoint really ia. Fiedler•• nature i• to be 

critical. All tbinga that fall beneath the critical bu.a 

of hia mind'• eye are mercileaaly expoaed and are game for 

hi• critical akilla. lbua hi• criticialDIJ of Jews and 

thing■ Jewish {to be diacuaaed at greater length under 

•Jewtah ln■titution■•~ are not actually e'Yidence■ of 

S,lbatbf••• but an ral:bar aiaply more -•t for tbe grinder 

of hi■ mind. 

We have already di■cuaaed liedlm:'• attitude toward 

aa■iailation, and it would•- that be doe■ poa■••• aoae 

pride and perbapa aome grudging affection for Judaiam, but 

thi• doe• not pnvent him from being critical of Judai••• 

Jeva or thing• Jeviab. Indeed, if auch criticiam were to 

be accounted•• evidence of S,lb•Cbffl., then moat rabbi• 

(at lea.at moat Reform rabbia} would be guilty. One muat 

of necessity diatingulah betw.en the individual who 

criticize■ out of bate and aalice, and the individual who 

criticize■ out of the deaire to tapi:ove tb&t to which be 

belong■ and vb.ich be lov.a and of which be ia a trifle 

proud. Fiedler falls into the latter category, lashing 
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out against those who criticize out of hatr.d, vb.ile 

reserving his own right to be bitterly and bitingly 

critical of that which he loves and wishes to improve. 

111. 

While Jero.me Wei.dman' a work evidences a great tendency 

toward assimilation, stopping juet abort of the abyaa, he 

reacts quite definitely to the subject of the self-hating 

Jew. 'l'he character of Ham (Hampton) Farnswrth, nee Irving 

Feuerknecht, in~ Somid of 112!! Bell• is Weidman'• ■elf• 

hating .Jew. Weidman d.epict& him as a •goy-bater.• Pam■• 

worth constantly berates Christiana to thelr face and behind 

their back■, calling them by a variety of epithets, all 

connected in one way or another to their gentile statue. 

Be constantly harps on hi■ own Jeviabneaa, and hi• ovn .Jewish 

superiority. Indeed, one of his bu.sin••• aaaoclatea - a 

person not at all unkindly disposed to .Jews, say■ to him: 

•Boy, Ham, you sure ride that Jewish thing into the ground.•38 

Farnsworth baa deeply internalized the frustration■ - either 

real or l.maglned - that being a Jev baa meant: 

I'll tell you what I've got to be ■ore 
about ••• 11 11 tell you what my complaint 
is • •• lf I were not a Jew, if in addition 
to my ability and talent that one stupid 
card of race bad fallen at birth for -
as it fell for you • •• I would not be 
working for Alfred Trafalgar and Calder 
Singlenight, but those two pudding
headed ■lobs would ~ working for me -
as shipping clerks. 
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If you're born a Jew, you're atuck with 
it ••• every day of our lives it ia rubbed 
into ua over and over as-in that lt'a the 
biggest disadvantage since the h&irlip.40 

To the query of whether being a Jew baa hurt Sam 

Silver, tbe budding novelist-hero in this book, Farnsworth 

replies: 

You know God damn well how it'• hurt him, 
you doubledealing little vontz of a 
shaygitz ••• He didn't win that contest 
becauae there wre six judge• in this 
effing ciyteat, and only one of them ia 
a J ..... 

Eventually, Sam comes to the realiza1t»n that Parnavorth 

1• a Jew-bating Jew. He tell• Farn-,,orth: •1•d rather burn 

this manuacript than have it publi.abad by a Jew-bating 

animal like you. 1142 WeWPMm, in this sew, baa aade Sala 

the ethical f OC\18. Ba baa portra.yed Parnavorth ev.r a,re 

like the anima,l Saa accuaea bi.a of being. Be baa becoa. 

ever moJTe vulgar, ever .:,re a:ude and unbearable. ThWI Saa'• 
acc:uaation ring• clear and true. Weidman po■•••••• a contempt 

for the man wbo hat•• hillaelf for being a JflW. lhi• attitude 

1• borne out by the earlier diacuaaion of Weidman'• attitude 

toward assimilation. Be baa flirted seriously with it, and 

then made a definite rejection of it•• a viable possibility 

for meaningful living. He feels that a man muat be what be 

is and learn to live fully and completely With that fact 

of hi■ existence. Clearly, the ••lf•bati.n,g Jew cannot do 

tbat. Hi■ life i■ a mockez:y and a never ending source of 
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bitterneaa for him. It is a sign of w.akneaa, too, to 

blame all of one'• misfortunes on the fact of being 

Jewish. Weidman •••ma to shiver at thia picture of tbe 

torn and suffering man, wracked by the pains of hia 

existence, and he tu.ma away in diaguat, compaaaionle••• 

iv. 

From a ■NIiiing unanimity of negative opillion aa regards 

S,lbatba•• on the part of tho•• author• who d~•l with the 

subject or ill vboH vorka the subject ia faund, iaplicitly, 

the attitude awitcbea with Norman Mailer. Mailer doea not 

treat the aubject objectively, but upon examination of tbe 

character• ill hia book l!lt. Inked g ~ ~, aich can be 

learned about hia feeling••• reguda tbe Jew. 

1n dealing with Roth, one of two aoldiers vbo are 

Jewi•h in the platoon, Norman Kaller begill• with what ae ... 

to be a co-.nt on tbe aaaimi.lationist Jew, but ODe aoon 

realize• that aaaiailation ia not what Mailer ia really 

thinking about. 

Roth waa irritated • .Juat becauae be 
waa a Jew, too, they always assumed 
be felt the aame way about thing•••• 
'1he Jews worry too much about them
selvea.43 

Roth fancies himaelf outaide tbe group. He is a clerk and 

be feels that thia place• h1a above tbe category of the 

comaon soldier. Roth is a miafit in the army. He ha• no 
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ability to do phyaieal labor, and for- thia reaaon he 1• 

conatantly held in contempt by the other men in the platoon. 

He abaorb• this attitude tovarda huuelf: "I'm no good at 

anything, be bleated to himaelf."44 One cannot help but 

take note of the verb "bleated." lt ia a word which wben 

uaed in tenu of a aan can only conjure up the picture of 

aoaone who 1a • good deal le•• tban a man. Ha ia a 

failure•• a man. Secondly, when one character accua•• 

another of teing worthl•••, the reader can \o."Ollder wbet:ber 

thia is merely a part of the dialogue, a cue,•• lt viar., 

againat which tbe person who 1• ao accuaed can react. But 

in the caa• of Roth, the accua-1 ie making t:he affirmation 

of what eftryone •l•• baa cona to feel about: him. l'be 

reader can only nod his bead in agreement. Roth ie, indeed, 

no good at anything. A almilar inatance of Hailer'• 

attitude toward Roth b aeen when Roth find• an in]UrM 

bird, and the Poloclt ult.a t:o ■M U:. Roth anawara: •Leave 

it alone, it'• frigbtened•"45 Roth whined. Again, the 

reader is uk.ed to note the choice of the v.rb. Why 

11whinedf11 ~ not uaaid, 11 or ewn " proteated. • 11Whin.«!11 

baa a negatlw connotation; 9ll do not whine. Sergeant Croft 

take• the bird from Roth: •can 1 baw tt back, Sergeant?• 

Roth pleaded.46 Again, the negative connotation is brought 

in by the use of a particular verb; vhy not "aakedt• Croft'• 

ansviar to Roth ia to crush tbe bird in his hand. 'lbe 

symbolism here ia not too obscure. Roth is castrated, or 
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emasculated. Roth ia per■i■tently ahown •• worthle■a 

among men. Cm the climb up Mt. Aaaka, be becaaea ao 1Malt 

that he cannot go any furthe.r. ~ of the men, Gallagher, 

wbam Roth hate■ and who ia hated in nturn •«Y• to bi.a: 

•Get up you .Jew baatarc1.•47 Thi.a provea to be a goad to 

Roth; he get■ up and hurriea forward. 1■ thia to be Mailer•• 

way of introducing a new Roth, a man with a "•olut• 

character? Unfortunately, it ia not. loth only hurriea 

forward for a little while. 1be platoon ~ome• to an abyaa 

which it muat jump aero••• The other -n negotiate the 

maneuver aucce•afull,y1 but lotb doea not, and he plungea 

to hia death. Hailer baa made Roth i.Ato an utter failure 

and has not red••••ct him in any way. 

loth1a other .Jew la Joey Goldatein • .Joey ia diffel:9Dt 

from Roth • .Joey ia capable, phyaically. Be is not lazy. 

la Mailer, tben, giving another aide to the Jevt.ah pcit\U::'e'l 

la Roth only an indiviclual, not the model of the Jew! l• 

Joey going to erase the atain of tbe di■graceful .Jew left 

by Roth? Again, unfortunately, no. When Wyman leta the 

anti-tank gun fall, Goldatein g•t• the blame. 1be men 

call him "Izzy.• He never make• an attempt to defend hi.JD

aelf. He ia always unhatpy because he ia not popular. He 

is always thinking that people hate him because be ia 

Jewiah. Like Roth, be feela that he ia superior to the 

otbera, but it does not aerve to leaaen hia aen■e of hurt. 
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Mailer writes much regarding tbe aexual prowaa of 

the other men of tl:w platoon. But regarding Goldatein be 

vritea only of hi• failure . Goldateill ha• married a woman 

who does not reapond to him: "He dread• hi• taatelesa 

isolated throe, Jmowa auddenly that be camlOt do it, cannot 

11• afterward• on his bed depreased with failux-e."48 Aa 

be baa done with Roth, so Hailer doe• with Goldatein; 

Goldatei.D i• caatrated. He is leas than a man in Mailer'• 

eyes. 

General Ommi nga and Lieutenant Hearn are portrayed 

positively by the author. How much the more ao when Hearn, 

who baa grown tirN of and •1aguated with the conatant 

tirade of anti•aemitiam which poura from the lip• of 

Colonel Conn, tell• off the Colonel in n.o uncertain teDU. 

General Omming• defends Hearn. It appear••• though Mailer, 

by having these two pro-ethical character• defend the Jew, 

is not really anti-JeWish in his feelings after all. such 

is hardly the case. When the two men are alone, Omainga 

says to Hearn: 

lbere's • bard kernel of truth in many 
of the thing• be Conn says. As for 
example, 'All .Jen are noisy• ••• nt.y•re 
not all noisy, of courae, but there'• 
an undue pronrtion of c:oaraene.aa in 
that race ••• 

Thus, Mailer gives anti- Semitism the aura of intellectual 

respectability by taking it away from tbe realm of obscenity 

and coarseness which belongs to Conn, and putting it in the 
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realm of cultured and otherwise fine, respectable men, 

namely Q.um:nings and Hearn. 

There can hardly be a question that Mailer, unlike 

Fiedler, is no critic, that his jibes are armed with venom 

and that he has a passionate Jewish Selbsthass • 

I 
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SUrnmary 

Those authors whose work is encompassed in this survey 

who, in some way, dealt with that aspect of Jewish conscious

ness known as self-hate or Selbsthass were all, with the 

exception of Norman Yailer, against such feeling on the part 

of the Jew. They either said so explicitly, or that message 

was conveyed in their work. There was evidence of dislike 

and contempt for those who were, indeed, self-hating Jews, 

or there was a rejection on the part of the author throe~ 

his characters of this type of emotion. 

Only in the work of Norm'11l Heiler could one find an 

unmistakable Jewish self-hatred. His Jewish characters 

suffer degradation and emasculation at every turn. They 

are objects of contempt and disgust. 
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Ethics and l19rals 

A. Kindness 

A moral value which some authors find an intrinsic part 

of the Jew or of Judaism is kindness. In le!, Assistant, 

this kindness is seen in Morris Bobe.r's attitude to Frankie 

Alpine. Bober allows Frank to live in the back of tbe store 

and to eat store food. He does this because be feels sorry 

-for Frank who is such a miserable, dejected and rejected 

character. 

It is most interes-ting to note how Frank, as be becomes 

ever more Jewi..sh, is forced t:o show kindness; as he near.a 

the day when he will convert, it is he who is showing kind

ness to the family of Morris Bober. They are no longer able 

to ca.re for their own needs, and, in effect, it is he who is 

supporting them, just u he had been supported by them. 

Closely tied to tbe kindness of Horris Bober is bi.a 

attitude to forgiveness. It is a positive moral virtue which 

we see reflected in the person of Morris Bober. After Frank 

has been with him for a little while, Frank discovers to his 

amazement that Morris has known for some time that Frank was 

one of the two men who held him up. But he has forgiven 

Frank, and in the course of the story, it is this act of 

forgiveness and kindness toward Frank that is the salvatLon 

of Bober•s family. (One can almost see Malamud directing the 
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action with a slight sad smile.) 

In his short story uThe Mourners, .. Malamud again puts 

forth his thesis that a Jew is a kind person. In this case, 

however, he prefers to use a negative example. Kessler is a 

retired egg candler. He is also a cranky old man who manages 

to arouse the ire of the janitor to such a high pitch that 

the janitor convinces Gruber, the landlord, to evicc him. 

After Keasler disregards t:be eViction notice, be is evi-cted 

by the city .. rshal. Aided by one German at.d an Italian 

family - his former neighbors - l<essle.r moves back in. Whan 

Gruber bears about it, he is furious and comes back. With 

much d-ifficulty be gains entrance to Kessler•• apartment: only 

to find Keasler dressed as a mourner, mourning. Gruber cannot 

understand what is going on. He watches Keasle.r for some time 

before he gains insight into Kessler's mourning. Gruber real

izes that Keasler ia mourning for him, for Gruber! "Gruber 

then suffered unbearable remorse for the way be had treated 

the old man. At last be could stand it no longer. With a 

cry of shame he tore the abeet off Kessler's bed, and wrap

ping it around bis built, sank heavily to the floor and became 

a mourner. 1150 

Malamud seems to be saying that a Jew who is without com

passion or kindness is no Jew at all, that be has lost his 

identity or is, in effect, dead. Gruber comes to this in

sight or recognition, and it brings him to mourn for himself. 
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Thus, by the artistic use of a negative example, Malamud 

illustrates, clearly, that for him, one of the lllOSt essential 

elements of Jewish morality is that of kindness. 

ii. 

Boward Fast also considers kindness to be an important 

element of .Jewish morality. In Ht, Glorious Brothers, there 

is an early emphasis on midas horachamim. Simon, the judge 

of the Hebrews, makes this clear in the case of the tanner 

whose slave has sought to escape. The tanner wants to brand 

his slave as punishment. But Simon does not allow him to do 

so. Their conversation is as follows: 

He'll go free in two years ••• even as the 
law says; and don't brand him. 

And the money 1 paid the caravan? 

Charge it to your own freedom, tanner ••• 
I've judged you tanner! How long ago was 
it that "you" slept in a lousy goatskin 
tentf How short is your memory? ls free
dom something you can put on or take off ••• 
we who are .1ewe ••• rNet all the adversity 
and hurt of life with that strange and 
boly pbrase: "Once we were slaves in the 
land of Egypt.1151 

Two things can be seen from the above quotation : First, Simon 

did not impose any severe penalty on the slave. He judged him 

with mercy or kindness. Second, the quality of mercy on the 

part of the .Jew stems from empathy. "We are kind and mercif611 

to others because we know what it is to suffer." Such is 

Fast's reasoning as regards Jewish kindness. 



-60-

Fast offer• another example of the Jew aa the kind per

son as opposed to the non-.Jew who ia without that quality. 

In Hosea, Prince of Egypt~ Koaea notice• one day during arch

ery practice that the prince who is standing next to him is 

not aiming at the target, but is aiming at a slave child who 

is watching • .Just in time, Moses pushes tbe prince so that 

be misses the child. When asked why be did it, why be cane! 

t,o spare the child, be is unable to give a satiafactory ex

planation. Faat seems to say that Mo••• t~ Jew had within 

him the quality Gf mercy. Certainly, he was not brought up 

with this trait; be vaa brought up with the rest o( the 

Princes of Egypt, and they were not brought up to care for tbe 

lives of the alav••• But Moses, who was in reality a Jew, 

l:lad the quality of mercy or kindness as an intrinsic part of 

his moral character since be Bl. a Jew. 

iii. 

Saul Bellow•• two moat important novels, lilt Mvutvr,• 

2f.. Augif March and Herzog, both have heroes who are kind and 

sensitive men. Augie is a very sensitive and kind person. 

Thia can be seen in terms of his relationship to hi• brother 

Simon. Augie would rather suffer than cause his brother 

pain. Thlla be is never resentful of all the many disservices 

done him by Simon. He attraya justifies hia lack of desire 

for rewnge by saying aoMthing like "l know how miserable 
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Simon aist be feeling to have done such and such ••• • Augie's 

relationship with Grandma Lausch also illustrates hi• kind

ness. When Grandma becomes very old and mr autborU:y vanes, 

Siam becomes disrespectful towards ber, but Augie alvaya 

feels sorry for mr and does not want to burt her fHlinga. 

lt is Augie who visits G~V'du after tier sons have sent her 

to an old-age home. He realizes that the sons never -n.alt 

her and be worries about ber becoming lonely. 

Augie does not want his feeble•lllinded brot~r George to 

be sent to an institution because it will break hi• aotber'• 

heart. It is Augie vbo po••••••• the greatest sensitiYity 

for her feelings. While Si.llOn spends aacb money on bis aotber 

after be baa become affluent, be alway• aanag•• to aaa her 

feel worse, but Augie'• manner i• always kind. Be newr 

want• to hurt people. Ha 1• acmaidarate and often vind• up 

in an unenviable position because of bis concern for t:ba 

well-being of others. 

Similarly, Moaea Herzog. He ia a kind allll, 

often the object of other persona• cruelty since be i• so 

concerned for other• that be forgets to protect hi.Juelf. 

orients Herzo, as it does Augie. 'Dley both have a huge capa

city to love, and it la this capacity which manifest• itself 

through an unwillingness to hurt others and a desire to 

believe that all men have only the good of others in aind_. 

Moses Herzog allows bis love .for ltadeleine to break up hi• 
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marriage to Daisy. Then he marries Madeleine, an absolutely 

destructive pereon who not only goes through enormous qwm• 

tities of his money, but tortures him in many ways: she 

cuckolds him, and has the audacity to send her lover to pick 

up her diaphragm from the house (from right under Herzog•s 

nose, as it were), estranges ~im from most of those persons 

on whom he formerly relied, etc. His love for his children 

prevents him from taking more decisive action to gain custody 

of them. It would mean exposing his children to the ordeal 

of a custody battle which would necessitate an open exposure 

of Madeleine's adulterous activities. 

Love I.lakes Moses do things impulsively, without thinking. 

He decides to paint a t:wmaty-five dollar piano to send to 

hi.s daughter in Qiicago, from Massachusetts I Be does not 

stop to think that he could buy a better piano, new, for less 

than the cost of shipping.52 He loves his daughter and wants 

to do something for her. 

Augie March goes wherever love takes him. lie follows 

Thea Fenchel all over Mexico. His love for his brother in

volves him in an engagement. His love for a fellow human 

being in trouble forces the cancellation of the engagement 

(Augie helps a dear friend who is having an abortion and 

who almost dies on acco\Ult of i~. In the process, he is 

seen by a cousin of his fiancee 'Who is very tmfavorably dis

posed to Augie. '!be word is spread that Augie has been having 
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an affair, and the enga gement comes to an end.)53 

Thus, both Aug ie and Herzog walk around as the contin

ual target for the aggressions of others who do not have 

the noble dispositions of these two heroes. 

B. Honesty 

i. 

1n ~ Assistant, Malamud seems to put an emphasis on 

honesty as an important Jewish moral value. Morris Bober 

was able to forgive Frank Alpine for having participated in 

a holdup when Frank was in desperate straits, but when he 

finds that Frank has been stealing on a regular basis from 

him after he has made his "confession," and bas started out 

anew, Morris is unable to forgive him. Undoubtedly Morris 

is hurt by what he considers a betrayal of his trust by 

Frank, but more basic is Morris's outraged sense of honesty. 

He has never cheated his customers in all of his many years 

in business, and now, finding this source of dishonesty so 

near to him, he is completely outraged. It is after Frank 

is caught by Morris and is disgraced, that he begins his 

real progress toward becoming a Jew. I t is as though Malamud 

is saying that honesty is, indeed, a necessary concomitant 

of being Jewish; it is a moral value that is es sential for 

every Jew. 
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Among Malamud's collection of short stories The &gic 

Barrel, in "Lady of the Lake," tbe issue of honesty appears, 

too, in a form that is almost childlike in its simplicity. 

Henry Levin denies ( t ells a lie 1 ) that: be is .Jewish and be 

loses the girl whom he loves. Childlike, but there is no 

denying the fact that the moral is there. 

Out of~ Magic Barrel, in 111he Bill," great pain 

results when persons who have been trusted fail to fulfill 

their obligations. They have bought on credit, but vb.en the 

time comes to pay their bill, they refuse to honor their ob

ligation and the old people who have given them credit are 

forced out of business. 

In~ filter. Yakov Bok manages to keep a certain per

spective on life, and by so doing is able to retain a deep 

sense of honesty. In jail for two year• as he awaits an 

indictment on a charge of ritual murder, Yakov suffers man

fully. He endures humiliating searches six timaa per day, 

he is placed in chains, his food is on occasion mildly po~

soned in an attempt to weaken him so that he will be unable 

to continue his denial of the charges against him. However, 

his basic sense of honesty prevents him from ever "confessing," 

even when be is told by the prosecutor that be could end his 

suffering by confessing to the murder. An even better offer 

comes to him: be is to be given a pardon by tbe Taar. A 

retired jurist comes to Y:akov with this news, but Yakov ia 

not pleased: "Pardoned as a criminal or pardoned as innocent? 
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••• Yakov said he wanted a fair trial, not a pardon. If 

they ordered him to 1eave the prison without a trial they 

would have to shoot him first.n54 So Yakov continues to suf

fer. Suffering is less painful to him than confession to a 

crime -which he did not commit. 

ii. 

While it is not his major concern--in that it does not 

appear frequently in his work--honesty is a positive moral 

value for Herman Wouk. In one of his most ple .. ~sant works, 

Jh!. £fil ~, this moral value is illustrated. Herbie Book

binder is the hero of the book. Herbie is the younger of 

two children in a traditional Jewish family in The Bronx. 

His sense of honesty and fair play are seen throughout the 

course of the book, in his relationship to his Hebrew teacher 

and in his relati onship to his associates in camp. When 

Herbie deviates from the path of strict honesty, he precip

itates a near disaster for his father's business interests. 

However, repentance is not without its reward. Herbie makes 

a full breast of things just in time to prevent disaster. 

His honesty has come to the fore and the business is saved. 

Herbie's reward is a good old-fashioned spanking for having 

made such a mess to begin with. Wouk is illustrating old

fashioned Jewish ethics. From the way in which the story is 

related, including Herbie's reaction to his "reward," it is 

clear that Wouk is applauding old-fashioned Jewish values, 

I 
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honesty and punishment for infractions of this code. 

It i s interesting to note how Wouk depicts the char

acters who deviate from Herbie's code of honesty. At camp, 

Herbie becomes a great hero at the big carnival at the con

clusion of tbe summer by virtue of bis fertile imagination 

and tenact~ in seeing through to the end the project which 

he has envisioned. The camp director, who is a chi.seller 

and in Herbie's eyes very dishonest, is thrown into the lake 

and disgraced. <&le of the campers, a bully and a moat in

sincere person, is also disgraced. Herbie, whose basic tra~t 

has always been honesty, is tbe hero, as is his cousin who 

has also been honeat, faithful and sincere. 

This novel is relatively tmcomplicated, not dealing 

with great social issues nor with psychological problems. 

Thus, it givea Wouk the opportunity to tell a simple story 

and provides him with the opportunity to do some moralizing 

in a very delightful way. Honesty and sincerity are virtues 

wbich cannot be de~iedl 

iii. 

1n the work of Jerome W~idman, honesty is import:ant, 

but it is not an absolute as it was with Malamud or with 

Wouk. For Weidman it is important, but it can be shaded. 

ln The Sound 21 ~ Bells, Sam Silver i s often content to 

tell a "little lie" in order to get out of an unpleasant 

situation, or one which may involve hurting someone's fMl-

I 
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ings. 1n such cases, the truth is not an absolute for him. 

But Weidman makes a distinction between little lies and big 

ones. While Sam is prone to these little lies, Jenny Broom 

has a penchant for telling huge lies with the purpose of 

self-gain. She is perfectly willing to destroy anyone who 

is in her way by lying or cbeatingoor by any ot:ber means 

available to her as sbe struggles toward her ill-defined 

goals. Ultimately, Weidman paints her as a malevolent, 

destructive being. He has used her to personify those traits 

of character anc\ that moral structure of which he disapproves. 

Sam's dishonesty took two forms. He told little li!es and 

was dishonest to hu;aelf as regarded his identity and self• 

integrity. The latter type of dishonescy is strongly dis

approved by the author (as discussed in Qlapter l). Tbe 

telling of ittle lie• ia not actuallY a deparate type of dis

honesty; rather it is a manifestation of the latter, larger 

kind. With Sam's recognition of his problem, with his ceasing 

to be dishonest with himself, the reader is led to the belief 

that the little lies will also cease. Thus, Weidman's pos

iti.a seems to be that honesty is a positive moral virtue to 

be embraced. 

Th.e same theme is seen in Weidman's earlier work,~ 

Enemy Camp. In this book, the great liar and cheat is Danny 

Shaw. He, too, will not let the truth stand in the way of 

his getting ahead. In the e.nd, be is tripped up by some of 

the debris that be has left behind, while George Hurst who 
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has remained basically honest emerges with hi.a "self" in

tact. 

Weidaan can be said to consider honesty to self and to 

others a primary moral vi.rtue. He is willing to admit that 

.Jews exist vbo are not found with this virtue. However, it 

is unmistakably clear, in that all bis heroes do have it, 

that honesty is an important quality, ene to be nurtured 

among .Jews who do not possess it. 

c. Sexual Morality 
1. 

Lesli• Fiedler does not see■ to find any aegree of 

sexual morality amo~g the Jews; at least it is not evident 

in his novels. ln ~ S,oopd Stone, Fiedler depicts tbe 

only Jewish woman who is present throughout the course of 

the story as being not at all bard to convince that aha 

should be in bed with the friend of her buaband. 

In The ~ !la!2 !!!, the World, .Jewish women are depicted 

as bei.ng extemely sex-hungry, and extremely loose. Vincent 

Hazelbaker is the "last Wasp." He is a Pulitzer Prize win

ner who is married to a Jewish woman. At the wedding recep

tion of the daughter of one of bis former mistresses (a 

.Jewess), where al.moat all of the guests are .Jewish: 

••• he walked the room, patting and 
squeezing and stroking, sometimes 
kissi.ng a shoulder or neck or cheek 
• •• Tits nudged him as he passed, 
hips brushed against hi.a, band• 
reached out as if by chance to fon
dle him •• • 55 
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Fiedler seems to be a ccusing Jewish women in general of 

being a bunch of tramps. Perhaps the clearest example of 

this is Beatrice, the mother of the bride. She is so unabash

edly "modern•(?) that she baa always told people that her 

daughter's real father is Vincent. (In fact, this is not 

true. ) She makes every efforc to make people think that this 

is so, though she and Vincent were never married. In additi o111 

to being Vincent'• mistreea, Beatrice bas been married three 

times. tbus Fiedler makes her a tramp evan in regard to her 

married life. (She is legally promiscuous.) 

.Just after the wedding ceremony ia ?ver, Marjorie, the 

bride, comes over to Vincent, whom she thinks is her bio

logical father, and proceeds to kiss him in a most undaughte1: ly 

manner, deliberately trying to excite him. Soon after, aa 

Vincent leaves the reception, one of his other mistresses -

a Jewess - i s waiti ng for him. They enter an alley and make 

love a gainst the garbage cans. Later that night, his wife 

Beatrice and still another of his mis tresses take him boae, 

and the three of them make a party out of undressing hi.Ill 

and putting him to bed. 

Thus, Fiedler bas shown .Jewish womanhood to be tborougJl}y 

debased in a sexual-moral sense. 

i i . 

Jerome Weidman does not see much sexual .aorality among; 

Jews, e i ther. Jewish girls will sleep with boys before mai::-

i 
I 
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riage. ID The Enemy Camp, George Hurst makes some discov

eries: 

••• be suddenly realized that be could 
sleep with Miss Bueknell. He didn't 
know bow be knew, any more than be bad 
ever known the same thing in the past 
with other girla ••• an inner voice sud
denly advising him that this particular 
chase waa won ••• nev.r before having•• 
barked on a chase th.at involved a shickaeh 
••• 56 

Thus, George baa bad experience with Jewiah girla. Then, 

taorge finds out that hia childhood sweetheart is a PN•• 

titute. In I.a. i.2l!Wi 2.( ~ Bell•, Jenni• Broom, Saa Silwria 

sweetheart - .mistress - wife - ■istreas, in that order, is a 

completely lewd person. She uses her body to get what she 

wants from whomever she wants it, whenever she wants. She is 

completely without scruple• of any kind •• regards sex • How-

ever, lest the reader think that Jennie is atypical, tbat 

inasmuch as she is such a villain, her actions are not to be 

considered as typical, the author introduces Rebecca Meisaen, 

a sweet, lovely, young divorcee. She, also, bas no qualma 

about sleeping with Sam who lives in the apartment below her 

own, just•• aoon as their sons go off to school, each clay. 

She is dftpicted by Weidman as a good person. It is ju.t that 

be does not see any degree of sexual morals among .Jewish 

women (or men). Whether or not be actually disapproves, is 

another question. He does not actually seem to be coDCleaiatory 

in his narration as waa Fiedler. Rather, Weidman is cogniunt 

of the state of sexual ~orals - or lack thereof - as opposed 

j 
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to what tbe situation once was among Jewa. 

iii. 

Bellow's women in Augie March and in Herzog~ are not 

above sexual transgression. ln Augie March, Thea Fenchel is 

a veritable nymphomaniac, though Bellow never tries to 

psychoanalyze bar. To do so would be to destroy her vaLue 

as a model for sexual impropriety. Ckl the other hand, tbe 

Magnus girls manage to keep their virginity until marriage. 

Bellow points out that they are human, and that a ~ong engage

ment is seen by their parents to be inadvisable, but they do 

manage to control themselves until then. 

In Herzcg, Madeleine, Herzog•s wife, is shown to be a 

tramp. She slept with Moses with more thought of pbyaical 

gratification than any cbought of romantic love long before 

they were married. Mt•e they are married, she cuckolds him. 

Both Augie and Moses Herzog and all of their religious 

male brethren can also be found involved in all kinda of il

licit relationships. Thus, Bellow, too, recognize■ tbe pre

sent state of .Jewish sexual morals for what they are. He 

entertains no illusions regarding what they are. However, it 

is to be noted that more pain seems to come to those who 

engage in them than pleasure. Thea Fenchel and Augie both 

suffer because of the nature of their relacionship. Mo••• 
Herzog and Madeleine are both tortured and bedevilled peraons, 
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destroying (part:icularly Madeleine does ao) rather than 

benefit:ting by lov.,..king. Tblu, it ..... tbat while Bellow 

recognizes the present stat:e of .Jewiab sexual aorala, be 

does not sanction tbem. 

iv. 

With Herman Wouk the modd shifts, in part. ln Jtariorie 

Mr>rningstar, Wouk gives the picture which one expects out of 

a t:raditional Jewish background regarding sexual attitude•• 

Marjorie's parents, though aodern in many ways, still believe 

in bringing up t:beir daughter vitb tbe traditional values as 

regards sex and marriage. While Marjorie retains the various 

t:ies to her tradition, she is able to remain a virgin, but 

in t:he course of the story, as she wanders int:o ever deeper 

waters, gradually abandoning her old values--kaahrus for 

example--sbe comes ever closer to abandoning her previous 

stand on sex before marriage. Final.ly, she wanders beyond 

her depth and sleeps with Noel AiDIMUl. She bas becoae the 

"modern woman," at that point. However, sbe recovars and 

becomes tbe kind of woman of whoa one would ne.-r expect "that 

sort of thing. 11 Wouk appl.auds tbe triumph of this old fa•h

ioned virtue - sexual morality. 

ln Don't Stop~ Carpival, .Norman Paperaan is quite 

sure that his daughter is sleeping with Sheldon Klug. The 

tboaght is not terribly disturbing to him, despite the fact 

that he does not even approve of Sheldon. He gives the reader 
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tbe impcession that maybe she (Hazel) will outgrow it. Paper

man, himself, a little l.ater in the novel, has very few qualms 

about cheating on his wife with a woman whom he knew many 

years ago. Ra is quite conscious of bow furious his wife 

would be if she were to find out, but he is not sufficiently 

bothered to cease and desist. 

Thus, Wouk is very mueh aware of the breakdown among 

Jews of sexual-moral standards, and while be does not seem 

to say that it is a good thing, nonetheless, be is not ~ry 

strong in taking a s tand against it. He simply recognizes 

that the breakdown bas taken place as the .Jew baa t.ecome 

more and more an integr.il part of American society. 

v. 

Meyer Levin aeema to look with favor on the old .Jewish 

value of sexual morality. In Eva, it is a virtue that ia 

constantly stressed. Eva comes from a little town. Sbe tells 

about the way Jewish girls are viewed in her home town: 

W'l'bere 1s always been a saying with us - Jewish girls are the 

hardest to get."57 Throughout moat of the book, Eva manages 

to retain her vi.rt:ue. The reader is ever aware th.at it i• 

only because of her upbringing that she is able to find the 

s trength to resist those who would pressure her into forsaking 

bar moral values. I t is only vi.th the breakdown of all moal 

values in the world as it appears to ha (because of tbe 

' 



-74-

seeming invincibility of the Nazis) t:hat Eva becomes con

fused and no longer knows what is right and what is wrong. 

She gives in to a boy, but is sorry Cb.at she baa. With her, 

the value remains unchanged. She was merely looking for 

meaning in a world which had ceased to have meaning. She 

quickly realizes that meaning is not to be found in illicit 

love affairs . Levin gets his point across. He looks with 

s corn upon those wbo pretend to find meaning in such affairs 

and condemns them. He is for tbe old-fashioned set of .Jewish 

sexual-moral valuea. v1.. 

In his frank novella "Goodbye Columbus," Phil. ip Roth 

administers the coup~ grace to any remaining notions about 

Jewish sexual JDOrality. In this story, Brenda Patimkin, the 

daughter of a wealthy middle-class Jewish family, and Neil 

Klugman, a scion of the Jewish lower middle classes, have an 

affair for the duration of a sU111Der. While the illicit nature 

of t~ir affair is clandestine , it is nevertheless brazen. 

The scene of their frequent coupling is the Patimkin house. 

They make love when the house i s empty; they make love when 

the house is full, as, for example, in Brenda's bedroom after 

everyone has gone to sleep . 

At no point in the s tory do they ever question or con

sider whether the nature of their relationship is "wrong." 

'nley are secretive only because they know that Brenda's par

ents would be opposed, as becomes evident when Brenda's 

mother discovers Brenda's diaphraga. Brenda's parents con-
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sider it not only aoraily wrong, but a personal betrayal: 

I don't know what we ever did that you 
should reward us this way. We gave you 
a nice home and all the love and respect 
a child needs ••• 

About your friend I have no words. Be is 
his parents• responsibility and l cannot 
imagine what kind of home life he had 
that be could act that way. Certainly 
that was a fine way to repay us for tbe 
hospitality we were nice enough to show 
him, a perfect stranger. 'lb.at the two 
of you should be carrying on like that in 
our very house I will never in my life be 
able to understand. Times certainly have 
changed since I was a girl that this kind 
of thing could go on ••• You have broken 
your ~rents• hearts and you should knew 
that. 

Mrs. Patimkin bas put her finger on the very crux of the 

issue. What was unthinkable when she was a girl , is perfectly 

thinkable, now. 'nle one thing that never interfered in the 

relationahip of the two lovers was a feeling of guilt, of 

having been enga ged in doing a wrong act. Even having been 

discovered, they feel no guilt. Neil is quite up to facing 

her parents. Brenda is up to facing them; she does not feel 

that she cannot go home, a gain. She just cannot go home with 

Neil. ls it that Brenda does feel guilt? Over her relations 

with Neil? No. Rather does she feel remorse at having hurt 

her parents. Rather does she make a pragmatic choice - she 

is but a college girl with expensive tastes. Neil is a librar-

ian. 

I stopped; in Brenda's face there was 
positively no threat of tears; she looked, 
suddenly, solid and decisive ••• 
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"Well what are you going to do?" I asked. 

"Nothing." 

"Who are you going to bring home Thanks
giving - Lindaf• I said, "or me?" 

•Who ,S!!l I bring home, Neil?" 

"I don't know, who can you'l " 

" Neil, be realistic. After all this, can 
I bring you home? Can you see us all 
sitting around the table?" 

"I can't if you can't, and I can if you 
can." 

"They're still my parents. They did s ~nd me 
to the best schools, didn't theyf They have 
given u>e everything I've wanted, haven't 
they?•=>9 

Roth says, in effect, that sex is no longer a question 

of right or wrong. SUch questions belong to the domain of 

the last generation. Free sexual expression is a fact in 

the generation born during World War II (or thereabouts) . 

The s tory takes place in the late 19501 s: Ron Patimkin, 

Brenda's brother had graduated in 1957.60 It is a fact, and 

that fact is illustrated among the members of good Jewish 

families (the Patimkins are Orthodox Jews by affiliation, 

keep a kosher house and are active in Jewish organizations 

such as B'nai Brith and Hadasaah.61 

Roth himself never makes Br~nda or Neil appear shoddy 

as a result of , or in conjunction with their relations. He 

seems to accept such behavior as perfectly normal and natural. 

I 
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Sunpary 

Bernard Malamud sees kindness as one of the chief moral 

characteristics of the Jew. 'nlis is quite compatible with 

his conception of the Jew as a suffering creature (discussed 

in a previous chapter) since one sees quite readily how suf

fering might dispose the sufferer toward compassion for those 

still less fortunate than himself. 

Malamud also sees honesty as being essential to the 

moral and ethical makeup of the Jew. The liar and the cheat 

he holds in contempt. Honesty, he seems to say, whether in 

the form of business dealings or in the form of human relations, 

is the key to a happy life. The fact th.at people are unable 

to abide by such standards is the cause of much suffering in 

the world. 

Like Kalan.id, Howard Fast considers kindness a necessary 

moral characteristic of the Jew. Fast considers the histo

rical basis of Judaism's characteristic kindness to be the 

Egyptian enslavement. 

Saul Bellow, too, recognizes the quality of mercy in 

the Jewish makeup. His protagonists are usually sensitive 

men who are troubled by the needs and hurts of others, and 

consequently become embroiled in the troubles of others. 

Jerome Weidman and Herman Wouk both recognize the need 

for honesty. It plays a significant part in the work of 

Weidman. In the work of Herman Wouk, it is not quite so 
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pronounced, thougb present. Weidman's emphasis is on hon

esty to oneself and in relation to others. 

Leslie FLedler, Jerome Weidman, Saul Bellow, Herman 

Wouk and Meyer Levin all comnent on the sexual morals of 

tbe Jew. Fiedler and Weidman conclude that among Jewish 

women chere is no such thing as sexual morality, anymore. 

Fiedler is particularly damning in his appraisal, showi.ag 

contempt and disgust for these women. Weidman is much less 

conemnatory, less critical and less cynical. Fiedler is 

less a_ccepting of it than is Weidman , burlesquei.ng th:4' char

acters who are so involved in illicit relationships, vbile 

Weidman deals with them more sympathetically. 

Bellow, too, recognizes the change that bas taken plac. 

among the Jews - both man and women - with respect to sexual 

morality. While he does not evince an approving mood in his 

work, he has aome to accept the change. However, his great 

criticism of the change is that sex is now used as an instru

ment of pain and punishment by its practieioners. 

Herman Wouk mildly disapproves of the change in Jewish 

sexual morals. He seems to feel that the traditional mode 

of behavior in this area was praiseworthy and should have 

been kept. He does not deny the fact that there II.as been a 

change, nevertheless. 

Meyer Levin discusses Jewish sexual ethics. Unlike the 

other authors discussed in this chapter, Levin does not seem 

to have taken full cognizance of the great change among Jews 

.. 
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with respect to the problem of sex. His attitude is quite 

traditional. He considers sex to be part of a complete 

code of behavior, making sense in an ordered and otherwise 

moral society. He does recognize the fact that in a society 

without a moral code, the traditional attitudes toward sexual 

behavior will also break down. 

Philip Roth looks upon .Jewish se.xual morality as, by 

and large , a thing of the past, but he evinces no regret for 

the passing of such a standard of conduct. He does not make 

it appear virtuous to refrain from illicit behavior; on the 

contrary, he makes such young love appear attractive , indeed . 

■ 
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Peoplebood 

Often the Jewish people, or individual Jews, have been 

called "clannish," wanting little or nothing to do with out

siders. To help another member of this group, a Jew will go 

to great lengths; for an outsider, he will scarcely lift a 

finger. He will revel with his own kind; he will be a wall

flower with outsiders. His heart will fill with joy and his 

chest swell with pride when he reads of an outstanding accom

plishment by a Jew, and he will sneer in disgust and amart 

with disappointment in the event he bears something scandalous 

done by a Jew. All of thE, above things have been said about 

Jews, either by non-Jews or by Jews themselves. Often, things 

are taken out of context, regarding the Jew, and are distorted. 

In any event, the Jew who lives in two worlds - the Jewish 

and the secular - cannot help but be influenced by what be 

hears about himself - whether what be hears is said by other 

Jews, by friendly lips, or said by non-Jews, friendly or other

wise. The things that he bears ultimately find expression. 

With American-Jewish authors, one may expect to find traces 

of 11peoplehood" in their writings. 

i. 

In the writings of Ludwig Lewisbhn, it is abundantly 

clear that Lewisobn looks upon the world's Jewish population 

as something special. He does feel th.at he has a special 
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relationship with Jews that he does not have with non-Jews. 

Though Lewisohn's concern for the Jewish people began earlier, 

nevertheless, the experience of the Holocaust bad a great 

impact on him, deepening and accentuating his feelings. 

In Breatbe Yl!2!l Thf••• Lewisohn, through the mouth of 

Dorfsobn, A German-Jewish refugee s cientist, shows his great 

feeling fC'r world Jewry. He does not rail against the treat

ment of just "any" people, but against the treatment of "this" 

people, the Jewish people. It is obvious that lie feels very 

strongly that any insult to the Jewish people is an insult 

to him, directly. His eloquence on the subject of Jewish 

accomplishment makes the reader very much aware that Lewisobn 

feels something special for the Jew, and is not simple speak

ing as a humanitarian for an oppressed people. Throughout 

the dinner party scene, Dorfsolm extolls the Jews as learned, 

sensitive, intelligent and productive people. He makes it 

clear that the Jews were wholly innocent of any acts which 

might have justified their being persecuted. He does not 

•well on any one characteristic of the Jewish people long, 

skipping about as a man desperate to defend that which he 

holds dear, and is uncertain how to do it: best. He defends 

on all fronts; he emphasizes the intelligence of Jews and 

emphasizes their patriotism. He is not concerned with the 

Jew as the individual, but the Jew as a collective unt~. 

Thus, when he talks about individuals, it is only f or the 

purpose of illustrating a point which he maintains is true 

• 



-82-

of all Jews. This content1-on may be best illustrated in 

Dorfsobn's description of Jewish patriotism. He uses him

self and another scientist named C-oldberger as examples: 

••• Germanized Jews like Goldberger who 
bad almost forgotten that he was a Jew 
••• an ardent German patriot ••• 62 

lam going to be an Ame'°ican citizen; 1 
feel like one already .63 

Lewisohn is saying that the Jew, all Jews, become imnediately 

a loyal member of whatever country allows them to become 

citizens. In his pride for Jews and Jewish accomplishment, 

one can sense the swelling of Lewisohn's heart from that which 

appears upon the printed page. He is inesc.apably tied emo

tionally to the Jewish people and to the idea of Jewish people

hood. 

In l!l ~ Summer Season .. Jerome Goodman, the ethic.ally 

positive character, in his broad philosophical discourse upon 

tbe nature of Judaism touches upon the idea of Jewish people

hood in relation to Israel: 11 ••• And there's the martryed 

people of Israel. You love that people and try to help ••• 1164 

Whether it is Jewish accomplishment or Jewish martyrdom 

or even Jewish religion (to be discussed in a subsequent chap

ter) which ties Lewisobn to k'lal Yisroel is difficult to say; 

it is probably a combination of all of these factors. But it 

is undeniable, no matter what the cause, that Lewisohn is very 

much tied to the Jewish people, and that the concept of a 

Jewish peoplehood is very real to him. The Jewish people are 
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more than just different persona who are member• of the same 

religion! 

ii. 

Meyer Levin recognizes an entity known as the Jewiah 

people, just as Lewisohn did. In ll!!. Stronghold, the hero, 

Paul Vered, is con::erned about the label of tbe "chosen peo

ple." He feels a certain guilt about the label desp11:e his 

attempts to rationalize it: 

True, it was meant: spiritually; true, every 
pr imitive people had believed itself chosen 
by its God; true, the .Jews bad never attempted 
to subjugate others - and yet in his horror 
of arrogance this was the cine accusation 
that touched home to him.6~ 

Yes , he feels that this is the concept which uniees the Jews, 

and it is something with which he is not at one. Yet, by 

the end of the novel, Vered, the assimilationist, the one 

who has sought to disaaeociate himself from such things, comes 

to the conclusion that there is more to his heritage than be 

thought, and he desires to become at one with those Jews who 

are more closely connected to that heritage. He has come to 

a sense of peoplehood through t he horrors of the Nazi experi

ence. Levin seems to suggest: through the character of Paul 

Vered - a man of the civilized and cultured world - that the 

Jews have been welded into a cohesive unit by the horrors, 

pressures and revelations of the Nazi period. 

Similarly, in Eva. Having braved the t e rrors of Nazi 

Europe, Eva has become a very different person. She is no 
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longer the gay, laughing girl who was able to move easily 

among gentiles aa wall as Jews. Because of her experiences, 

Eva i s only able to find complete peace among Jews~ She finds 

that because of the holocaust experience, the feel.ing of 

am1yut has become an essential part of her being which cannot 

be denied! 

Tbe very moving ~ Fabber's House conveys a similar 

message. Jewish children come to British Palestine following 

the end of World War II. Their experience has been such that 

only among their own people can they ever hope to lead normal, 

useful lives. They have been too traumatized by the horrors 

of others ner to want to live amo.ng them or ever to be ~ 

to live among tbem~ Essential to their well-being is the 

feeling of belonging which Levin suggests can only come from 

total immersion among their own people. (This idea of living 

only among the Jewish people will be further touched on in a 

subsequent chapter on Zi.onism.) Levin seems to feel that 

such a separatism is justified under tbe circumstances, but 

mo~i important to the subject at hand, be can definitely be 

said to recognize the existence of a Jewish peoplehood beyond 

that of a religious persuasion. 

iii. 

In lllward Fast•s H!, Glorious :Brothers~ the id~a of people

hood is inescapable; Fast•s spokesman, Simon, the last of 

the brothers Maccabee, begins so many phrases with "we are 
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people who ••• " He speaks as though tbare is unanimity of 

action and/or thought on almost every occasion. One would 

never expect an occasion to arise when Jew would fight Jew 

in civil war. The oft repeated nwe are a people who~ •• " 

l ends a feeling of solidarity to the feeling of peoplehood. 

So strongly ia the aspect of peoplehood emphasized, that 

Simon refers to the people - his spiritual mother - as a bio

logical mother, as though there were, indeed, an wnbilical 

cord connecting the Jew, yet unborn, with his people, making 

sure that by the time of birth, he would be completely steeped 

in a feeling for his people as tbe newborn infant instinc

tively knon his mother: 11 
••• how shall I know the people that 

birthed me and gave me sustenance1 1166 

Fast bases his feeling of peoplehood on several things. 

Comnon experience is the beginning of the peoplehood : "••• 

we who are Jews ••• meet all the adversity and hurt of life with 

that strange and holy phrase: 1 Once we were slaves in the 

land of Egypt. •"67 A conmon history and a resultant and 

corollary desire for freedom binds the people: "We are a 

people who have had perhaps a little more than our share of 

misery •• • 1168 11We are a people of peace ••• is it not written 

that three things are holier than others - Peace, Life, and 

Justice? 'l'here is no glory in war for us!! . 1169 

Thus, the moat noticeable aspect of Fast•a attitude 

toward Judaism ia hia cognition of and fHling for the people

hood, or his sense of k'lal Xiaroel., 
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iv. 

Surveying the work of Bernard Malamud even bri efly, 

leads one to tbe concluaion that Malamud conceives of a 

J.-ih peoplebood. A few things serve as the focal points 

for him. 1n one story he picks out one thing , in another 

story be finds something else on which to bang the garment 

of Jewish peoplehood. In 11Lady of the Lake," .Malamud uses 

the European holocaust as the cement which bonds Jews to

gether into one people-. The words of a young Jewess wo bas 

escaped death at Buchenwald convey a sense of peoplehood: 

"We are Jews. My past is meaningful to me. I treasure what 

I suffered for."70 Certainly, suffering bas been the lot 

of the Jew, both•• individuals and as a group. Suffering , 

then, is another kind of cement binding the .Jews together. 

Also, in ~ Magic S,i;:rel, in "l'be Last Mohican," people• 

hood is described in terms of mutual responsibility. Each 

Jew bas the responsibility of any and all other Jews. Their 

welfare is hi■ conc:arn. When yo\Dlg Arthur Fi delman is at 

hi■ vita end in Rome because of the veritable persecution of 

a "scbnorror" named Shimon Susskind, having been quite gen

erous to him, he finally cries out: 

"Am I then responsible for you, Susskind?" 
"Who else? Susskind loudly replied ••• you 
are responsible. Because you are a man. 
Because you are a .Jew, aren't you?" "Yea, 
goddum it, but l'• not the only one in 
the whole wide world. Without prejudice, 
I refuse the obligation ••• 11 11 
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Hov.ver, even•• Fidel.man renounces his obligation to S.S.• 

akind, be takes out another dollar and hands it to Susakindl 

Thus Mal...S undarcuts Fidelman. "Not" Malamud says. One 

cannot refuse the obligation. The .Jews are bound together 

by a bond of mutual responsibility, implicitly, even as Sua

skind states it explicitly. 

In Mal&ald'• neweat novel, I!!!. Figr. Yakov Bok seek■ 

to escape the ties of .Jewiah peoplehood. But when be lands 

so deeply in trouble that extrication seems utterly illapoaaible, 

it is the Jewish people vho band together to save him. Mot 

only is it tbe .Jews vboa be knows, or even tbe .Jews of all 

Russia, but help comes from all over the world, froa vbere

ever t-bere are .Jews. Jews acknowledge their responsibility 

to one another in time of trouble and suffering. 

It is interesting to note that Lewisobn1 s character• 

and Fast• s are of a piece in that they are types ratbe.r daan 

individuals. Because of that factor, one derives a greater 

sense of peoplebood than one does from the writing of Bernard 

Malamud whose characters are much more individually stylized. 

Nevertheless, there is definitely a positive sense of people

hood in his fiction. Malamud's Jewish characters have a rap

port with one another tbat is not present between his .Jewish 

cbaracters and hia non-Jewish chu-•cters, for exaaple between 

Fidelun and his Italian mistreas 1n •still Lite• (from tbe 

story collection ldiota Pir~t). 'Ibey make love but haw no 
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real relationship, nothing to aay to one anotherl Witness 

the difference becw.en ~be above and tbe relationahi.p betVIMD 

Fidelaan and Suaakind; they have a rapport. Tbey discus• -

not nac:easarily amiably, but tbey talk and discuss. Tlwy 

ha•• a C0111m0n background though tbey ha-Ye hardly -t. lbis 

is vb.at Malamud recognizes and on the basis of this recog

nition he can build individual character• who, ne"Yertbele••• 

convey a sense of peoplebood. 

v. 

While Fiedler do•• not: seem to find much in the vay of 

laudable material within .Judaism, be does haft an appreciation 

for the Jewish historical continmaa lt is this continuum 

which binds Jew to Jew in the opinion of Fiedler. It is not 

God which is important to Fiedler, as Jacob MoskowitE, tbe 

hero, says in l.ltt a!f, •tive thousand years of history you 

have no rigb.t to cancel out uni.laterally.a72 Ha& Scbultbeis, 

Fiedler•• villain in the story, vbo would, indeed, unilat• 

erally cancel out fi"9 tbouaand years of history, unezpectedly 

appears at a crucial moment in Moskovitz•• life and rescues 

him froa the Bed hysteria which threatens him: "because of 

soma presumed obligation of Jev to Jev vhich Jacob found 

especially offensive. n73 Now, whether Moskovitz or Fleener 

find it meaningful or not, is not what is of i.lllportance bere. 

What is iaportant is that Piedl.er does recognize that tbe 
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feeling of an obligation of Jew to Jew does exist among Jews. 

It exists among or between Jew and Jew, and not between Jew 

and non-Jew. lbus, while Fiedler condemns lt or considers 

it unworthy of a people with f ive thousand years of history, 

nonetheless, be recognizes its existence. Fiedler seems 

to have a Hblind spot" in that he does not realize that with

out the "presumed obligation of Jew to Jew," there would not, 

in all likelihood have been five thousand years of histor;y, 

for if the Jew had not cared for his own, there would have 

been no one else to do it. But Fiedler does recognize the 

feeling of peoplehood among the Jews. The recognition is 

grudging, but it is recognition, nevertheless. 

vi. 

Jerome Weidman shows a great familiarity with the con

cept of Jewish peoplehood. Whether or not he feels a part 

of that peoplehood is something else again. In Enemy £1!!m., 

Aunt Tessie recognizes the world in terms of two camps : the 

Jewish and the non-Jewish or the "shkutzim. 11 With the latter 

world there can be no contact, or at least no contact of a 

personal nature. There fore, one's life is to be lived with

in a Jewish world, or among the Jewish people, indicating a 

k ind of peoplehood. One cannot help but note that Aunt Tessie 

has hardly any personal life of her own outside of the young 

boy, George Hu.rat, whom she brings up. With the rest of the 

Jewish people she has no personal contact. There is no "at-
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oneness" with the Jewish people. There is only separateness 

from non-Jewish people. George, when discuaaing with a client 

the subject of intei:marriage, says that a Jew who marries out 

of his faith, when with his non-Jewish family "will always 

feel like Joe Louis at an all whiC!e dinner. 1174 All be i• 

saying is that a Jew cannot feel at home in tbe preHDca of 

non-Jews, but he never says that one 1!, at home in the pre

sence of his own people, the Jewish people. True, one might 

infer such an opinion; after all, it ia a logical corollary. 

But Weidman never makes the stateant. Indeed, in neither 

~ Enemy £Iii! nor in lb!. Sound 2!. 12!! Bells does W.-tdmen 

ever leave the reader with a positive feeling of being at 

home with one's people. Both these novels deal with subject 

material apropos of such a statement- by tbe author, but no

where does $\lch a statement ever appear9 <nly in tbe negative 

is the reader given glimpses as to the opinion of the author: 

with non-Jews you are not at one. Jewish peoplebood seems 

to be that which keeps the Jew from being at one with tbe 

Christian world, but does not offer him its own compensations. 

vii. 

Philip Roth evinces a rather equivocal attitude to 

Jewish peoplehood in his book Goodbye, Columbua. 1n the title 

story, Roth pictures Jews as belonging to particular organ

izations. They belong to certain country clubs - Jewish 

cotmtry clubs - and service organizations such as Hadassah 
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and B'nai Brith. Mrs. Patimkin asks Neil: "ls your mother 

in Hadassaht 11 "She was in Newark ........ Are you interested in 

joining B'nai Brith'l ••• Ron (Mrs. Pati.mkin1 s soii} is joining ••• tt75 

There is nothing either pro or con in the above dialogue. It 

simply reflects the fact that middle-class Jews join organ

izations which take care of other Jews and almost insensibly 

e~body a sense of Jewish kinship. 

In "Defender of the Faitb, 11 another of Roth's short 

stories, he presents a d'ifferent picture of Jewish people

hood. The protagonist of this story, which takes place at 

an Army training camp during Wor1d War II, is Sergeant Nathan 

Marx. He is a combat veteran and a hero who has been given 

training duty in the United States. The "villain" is Private 

Sheldon Grossbart, a nineteen-year-old trainee. Grossbart: is 

a disgusting opportunist:, using others to pave the way for 

him to achieve whatever are his desires. When he finds out 

that Sergeant Marx is Jewish, he begins to play upon Marx's 

Jewish sentiments in order to obtain special priVileges: 

I've got some relatives in St:. Louis and 
they say they'll give ma a whole Passover 
dinner if I can get down there. God, 
Sergeant, that'd mean an awful lot to me~ 

No passes during basic, Grossbart •••• 

Ashamed, that's what you are. So you take 
it out on the rest of us. They say Hitler 
himself was half a Jew. Seeing this, I 
wouldn I t doubt it I 

What are you trying to do with me, Gross
bart'l Wbat are you after? You want me 
to give you special privilege~ to change 



-92-

the food, to find out about your orders, 
to give you weekend passes. 

You even talk like a goyl ••• Is this a 
weekend pass I'm asking for? la a Seder 
sacred or not? 

nie upshot of the conversation is that Marx gives passes to 

Grossbart and the two other Jewish boys who are in the out

fit and for whom Grossbart pleads. Grossba.rt promi.ses to 

bring the Sergeant a piece of gefilte fish. Upon their re

turn, Grossbart thanks him and hands him a little paper bag: 

Grossbart ••• my gift? 

Oh, yes, Sergeant. Here, from all of us ••• 
It's egg roll. 

"Egg roll?" 1 accepted cbe bag and felt 
a damp grease spot on the bottom. I 
opened it, sure that Grossbart was joking ••• 

Your aunt served egg roll? 

She wasn't home. 

Grossbart, she invited you. You told me 
she invited you and your friends. 

I knoYi l just reread the letter. Next 
week . 

Is it possible that Grossbart has made an honest mistake? 

Not at alll 'Ibis has been Grossbart•s modus operandi through

out the story. He pleads not only for himself, but for the 

other Jewish boys. He is, indeed, the "defender of the faith." 

He has a ready line to counter anything that Sergeant Marx 

denies him: "Stop closing your. heart to your own1•1177 The 

final straw is when Grossbart gets his orders changed. He bas 

wheedled the information out of Marx that all of the trainees 
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are being sent to the Pacific. lie bad begged the information 

on behalf of one of the other .1evi.sh traineea: "Last night 

l heard Mickey in the bed ne:t to me. He was crying ••• be kept 

saying if he only knew where we were going ..... 78 Then, when 

the orders come through., Groasbart bas managed to be tbe only 

one ru!£ going to the Pacific, but rather to Fort Monaouth, 

New .Jersey. He had become friendly with a Corporal Shulaan, 

and managed to have his ruune put on tbe liat for this excep

tional post. Marx discovers this, and thinks: 

1n fact, I could bear Grossbart tbe day 
he I d met Shulman, in the PX, or the bowling 
alley, or maybe even at services. "Glad 
to meet you. Where you f rom'l Bronx? Me 
tool ••• Could you do something[f!Cbange 
something? SWindle, cheat, lief We gotta 
help each ot~r, you know ••• if the .Jews 
in Germany. • • 9 

Marx proceeds to get Sheldon back on the Pacific list. 

Sheldon finds out and brands Marx an anti-Semite. 

The problem is not whether Roth is cognizant of Jewish 

peoplehood. Obvious ly be is. He obviously disapproves of 

using it to beg favors in the way Sheldon Grossbart has. 

The question is does he dis approve of Marx for having granted 

them? Marx has been a "mensch" all along . He is the "good 

guy." l s Roth saying that one should not be a good guy? 

Should a Jew not allow his feeling of Peoplehood enter into 

his dealing with other Jews, with Jews whom one is in the 

position to do a good turn? lf the reader is to judge from 

the situation related above, one would say that Roth'• answer 
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would be "no." One could say that Roth sees Jewish people

hood aa a device to gain access to exceptional treatment, 

to take advantage of others in a given situation. However, 

while Sergeant Marx realizes 1rhat kind of a person Grosabart 

is, be still baa a certain warmth of feeling for the other 

two Jewish trainees; is it not Grossbart's plea on their 

behalf that gets Marx to g ive them all a pass for the sederf 

Chat gets Groasbart tbe information about where they will be 

shipped 'l I t is I 

Despite the fact that Grossbart has abused the privileges 

of being a "landsman," when be has made reference to the 

Jewish people, Marx has always felt compelled to honor the 

obligation of J ew to Jew. Thus Marx as the ethically posi tive 

person s eems to g ive s anction to the ide a of J ewish people

hood on behal f of t he author. The sanction is not without 

qualif ications . The author does not approveoof an unlimited 

obligation of Jew to Jew, and he frowns severely on the Jew 

who would take too great advantage of bis f ellow Jew based 

on the claim of Jewis h peop lehood. 

He echoes this f eeling, a gain, in "El i , the Fanatic, 11 

another of the stories in Goodbye, Columbus. Eli Peck i s a 

J ewish attorney representing a group of Jews in a suburban 

comnunity. They have hired him to get Leo Tzureff, a European 

refugee, and his Yeshiva to move. Eli appeals to Mr. Tzureff 

to move, or at least to get the chief messenger boy to stop 

d ressing in ghetto clothing as it is embarrassing to those 
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Jews who live in a comfortably assimilated state with their 

Protestant neighbors. Tzureff is quite unyieldbg. He rec

ognizes in Eli a man who has a sense of peoplehood, who does 

not truly represent the feelings of his group. Eli become• 

very deeply involved, emotionally, and eventually cracks 

under the strain; be has a nervous breakdown. 

Again, Roth might be saying here that too much is de

manded by the entity which we call Jewish peoplehood. Its 

demands are too costly; it is too liable to become selfisn 

and opportunistic. While such is not always the case, there 

is always the danger of the demands outstripping the ability 

of the individual to give, and Jewish peoplehood can become 

a parasitic and crippling master. 
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SUDIIIB.ry 

Lewisohn and Levin both have very definite and positive 

attitudes as regards tbe subject of Jewish peoplebood. To 

each of these men, tbere is a definite connection between the 

Jew of the past and the Jew of the present. They feel that 

the connection iranacends boundaries aa well as time. Jews 

are bound together by the fact that tbey are Jews. Lewisohn 

sees the connection in terms of accomplishment and in rerms 

of constructive intelligence. The Jew is useful and contrib

utes to whatever society .he belongs. The Jew is also a warm, 

sensitive human being. Levin feels st.rongly about the 

peoplehood of the Jews because of their collective experience 

in history. He thinks that the totality of the world's 

treatment of the Jew has forged him into a single unit, think• 

ing and reacting in the same way. History has caused the 

Jewish people to evolve to its present state. 

Howard Fast looks to the historical past as the basis 

for Jewish peoplehood. He proclaims the basis to lie i.n the 

Egyptian enslavement. Ever sinoe that time, Jewish reaction 

to problems can be found to relate to that experience. He has 

a k'lal Yisroel attitude. He stands with all Jews in rela

tionship to the outside world. 

Bernard Malamud identifies Jewish peoplehood as the 

collective suffering which is the fate and portion of the 

Jew to experience and suffer. He also recognizes the aspect 

of mutual dependence and responsibility of Jew upon and to 
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Jew. A Jew is not allowed to shirk this responsibility. He 

himself i,a. responsible for -the fate of every other Jew. He 

also believes that there exists between Jews• a rapport that 

is not present between Jew and gentile. 

Leslie Fiedler think.a that there is little, today, to 

justify Jewish peoplehood. Caly in the Jewish past i• there 

that which justifies the Jew. He considers tbe five thousand 

years of Jewish history to be very important, and it is for 

the sake of that hi•tory that the Jew should retain his iden

tity as a member of the Jewish people. Fiedler does not rec

ognize many of the other things which seem to bind Jew to 

Jew, such as mutual responsibility. 

Jerome Weidman recognizes the reality of the concept of 

a Jewish peoplehood. He believes that only in the company 

of one's own people, for example, the Jews, can one feel 

fully at ease. He does not think that this is a particularly 

good thing, but recognizes it to be the reality of life. 

Whether positive or negative in their reaction, it is 

clear that practically all of the authors covered in this 

survey recognize the existence of a feeling among Jews of 

peoplehood, a relationship existent, not found between Jew 

and non-Jew. 

Philip Roth recognizes the fact that Jews feel a sense 

of peoplehood toward one another. While he does not com

pletely condemn such relationships, he seems to see within 

them the possibility for a certain evil. He seems to feel 
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that by imposing upon one's sense of Jewish peoplehooc:l, a 

Jew can take tmfair advantage of another Jew, and that often 

he will expect privileges that he has no right to receive, 

but will try to get simply because another Jew is in a position 

to help him obtain such privileges. Such a situation Roth 

consic.iers to be bad, and is, therefore, not overly fond of 

the notion of Jewish peoplehood. 
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Femi 1y 

A characteristic of Jews has been a strong and close

knit family life. Today, sociologists praise it, and mourn 

its apparent demise. Non-Jews have often marvelled at it, and 

Jews, especially young Jews, have often rebelled against the 

strong allegiance which the family demanded. Being such a 

central institution of the Jewish people, it could scarcely 

escape the attention or remain outside of the consciousness 

of the American Jewish author. 

i. 

Norman Fruchter, an author whose work has not been 

mentioned previously in this thesis, comments very elegiacally 

on this subject in~ Upon A Stick. Against the background 

of changing generations, Fruchter paints a picture of sadness 

and torn emotions, the tearing which can only come from with

in, and which can only be produced by one's own family. 

An old man who lives alone is deeply angry with his son 

who chooses to live in a mode~n way. The anger is so great 

that it turns to contempt and a desire to drive the son away, 

rather than to draw him close. And yet the son loves his 

aged father, and tries to understand him. The father is 

rigidly Orthodox, and his son respects his father's belief, 

though he cannot live that way himself. The fact that he 

understands his father's disappointment in him, and that he 
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understands his father's way of belief, doea not l••••n tbe 

hurt that he feels in his father•• rejection of b.illl. tbe 

father is a proud and st:ubbom old man and absolutely refuses 

to take anything from his son. He is very poor and while his 

son is not rich, be is comfortable enough so that he could 

help his father, and comfortable enough so that he does not 

breathe a sigh of relief when his father refuses to acoept 

help. The old man is very much aware of the hurt and pain 

which he causes b.is son by refusing bis help. lie uae~ hi.a 

rejection as a weapon with which to hurt b.is son. It is 

cruel becauae it is deliberate. And yet, it is undeniable 

that the old ma.u•~ desire to hurt b.is son stems from the fact 

that he deeply loves him. He feels rejected by his so~ 

because the son refuses to live according to the old ways 

which the father embraces. Clearly, the family situation 

produces pain. Yet Fruchter never implies that the situation 

could or should be otherwise; that is, he never implies that 

because of the intrinsic ability of the family situation to 

produce pain, it should be abandoned. No, indeedl Fruchter 

recognizes the situation, describes it in his book, and says 

"that's the way it is." The wife of the son is unable to 

stand the situation existing between bar husband and his 

father, and refuses to go with him to visit his father. Fru

chter recognizes her reasoning-, and does not accually blame 

her. On theoother band, he very subtly abowa her to be 

shirking her responsibility to the institution of the family. 
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He seems to say that if you are a Jew you have ffllllily reatw)n

sibility. Responsibility need not be pleasant, but then 

who ever said that it bad to be? It ia a part of life and 

one cannot run from it - from either responsibility, in gen

eral, or the family, in particular. 

ii. 

Meyer Levin presents more than one picture of Jewiah 

family life. In~. be presents what baa come to t.s known 

as Jewish family life, a stereotype of a cloaeknit, warm, 

loving family. There is lots of fussing over tbe children; 

there ia 1111,1ch scolding and much loving. As Eva tells her 

story, even the forms of address are indicative of the type 

of relationship which existed within her family. Her parents 

are never "Mother and Father." Tbey are always addressed aa 

"Mama and Papa." There is not the aloofness which tbe former 

set of addresses produce, but rather the closeness produced 

by the latter. Throughout her period of hiding, Eva always 

recalls scenes of her family together. The memory of these 

scenes are always warm and tencier; for Eva they alvay,a evoke 

a feeling of warm nostalgia. 

Si.Jllilarly in !:1l. Father's House. In Palestine, when 

refugee children are brought to the kibbutzim they are made 

to feel part of a Jewish family. The kibbutz acts•• a family 

substitute for the families which the children have left and/ 

or lost in Europe. It is assumed, on tbe part of the author, 
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that all of the children have left tbe same kind of home -

warm and loving. 

By contrast, Levin depicts a different kind of Jeviah 

family life in Compulsion. The fam.iliea of Judd and Artie 

are auch -more aloof. The•• are rich Jews whoa LeYi.n see .. 

to consider a people apart. The family feeling when tbe 

boys are on trial seems to be that of standing by the■ because 

they bear the family!!!!!!.• Theft doe■ not appear to be con

cern for them as individuals who are beloved members of the 

family. Levin quite obviously ia not in sympathy with this 

latter kind of family situation. 1be lack of varm faallial 

relationships, be conaiders an eleiant rather foreign to 

Judaism. 

iii. 

Saul Bellow exhibits in his writing the influence of 

Jewish family life. ln Augie Karch, there 1• a family life 

and the~• are family ti••• though they are not always firm 

ties nor is there always a warm and happy family life. The 

ties which bind Augie, and his brother, Simon, and his mother 

are strong. There is a definite loyalty between them; par

ticularly so on Augie's part. Augie is always concerned 

with their feelings and also with tb.e feelings and well-being 

of his idiot brother, Georgie. With Simon, thia latter tie 

is non-existent. It is Augie who goes to visit Georgie no 

matter where be is. Tbe Lact that Georgie ia usually in an 
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institution that is not easily acceaaibLe does not atop him. 

Simon, on the other hand~ looks upon Georgie only as an 

idiot, not as a brother. The only family life that Augie 

or any of the above-mentioned characters have known ia with 

one another. A boarder, Grandma Lausch, has served as the 

matriarch ,,f this family, their own mother bein.g a very simple

minded woman herself. However, when the woman gets old, Simon 

is moat anxious to get rid of her. He uses the excuse that 

she is too much of a burden on their mother, but i.n reality, 

be has no feeling for the old woman who bas been the main-

stay of their family life, guidi.ng them through numerous 

perils whi.cb wer-e wont to visit the poor during the Depres

sion. Augie is won over by Simon, but purely on the basis 

of his mother•s well-being. Augie does have feeling for 

Grandma Lausch. It is he who visits her in the old-age home. 

Not only does Simon not do so, but Grandma•s real sons never 

visit her. It is they who have made the decision to send 

her to the home. They have never wanted her to live with 

them at any time, even before she became old and senile. 

Bellow shows his disapproval of them, making them seem cold 

and heartless. Simon, too, is not looked upon with approval 

by Bellow. It is only Augie who is sensitive to the wants 

and feelings of his family, that .Bellow smiles on. Simon 

is aware that his mother bas certain material needs, and is 

willing to provide them for her, but be does so more in the 

way of self-aggrandizemeat than because be cares for bar. 
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While much goes on in the Einhorn family of which Augie 

seems to disapprove, nonetheless, his description abon that 

these people do have family feeling, and be evinces from the 

reader the feeling that it would be wonderful if be, Augie, 

could be so blessed. 

While Augie is interested in having a family life and 

a more solid family, it is moat aignificant that when be i.a 

offered a fami.ly 110n a silver platter, 11 aa it were• be refuses. 

A weal thy man and woman want to adopt him. Howeve.r, his 

loyalty to his own family makes him refuse the offer. It is 

significant• also, that the famil.y situation wJ:li.ah be was 

offered was not the warm, loving, Jewish 1:ype of family sit

uation. Rather, it was of the cold, gentile, aloof variety. 

(N.B. that this is a stereotype in the Jewish mind of the 

gentile fami.ly, not that the stereotype is necessarily ac

curate, or that it is a product on only this thesis writer•• 

mind.) Augie feels that one cannot simply jump right into 

a family situation that is not one's own. 

It is also interesting to note Augie's comnent on what 

Bateshaw, a ahip's carpenter, says about his own father. 

(Bateshaw reviles bis own fatbe.r) Augie says "He didn't 

respect his old father. I didn't approve of that. l'm 

willing to believe old Bateshaw was a tyrant, a miser, a 

terr.ible man. Nevertheless he was the fellow' a fa.char. tt80 

lronically, neither Augie nor his brother-a •~r knew their 

father. He had never married tbeir mother; they have no great 
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reason to give .respect' for the institution of fatherhood, 

yet tbey have been brought up with the traditional .JWi.sh 

respect for the father of the household. 

The picture Bellow describes of the Magnus family is 

a compromise NttMen the warm, hat-PY, Jewish family, the 

loesely tied and not terribly respectable March family, and 

the cold, aloof family life which Meyer Levin described in 

Compulsion. lt seems to be less prejudiced than Levin's 

picture. nie Magnus family is very wealthy, and they are 

conscious of the family n,une and reputation; however, they 

are still human beings with human feelings. Indeed, they 

seem to possess that which the March boys never bad in the 

way of family. Augie, a veritable symbol of independence, 

is quite willing to become a member of that august body. 

Since Augie is the book's ethical hero, Bellow may be said 

to give his approval to the Magnus family institution. They 

are definitely Jewish, with the flames, passions, and char

acters found in a well-balanced family. 

In Herzog. Bellow mentions the family institution, again. 

Moses Herzog, beset with the tremendous domestic problems of 

hi.a own, as an adult, constantly harks back to his youth, 

and the warm memories of a happy bhildhood. 

Herzog often thinks of his family and the stories con

nected wit:h far-removed relatives. He is well-versed in 

his family's history, ab.owing a strong regard for 11tbe family." 

Herzog is very much aware of the valae of a family upbring'lng. 
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He is most unhappy about his domestic situation. Not only 

does it -{leprive him of a decent life, but 11lt vaa pai.nful 

to his Jewish family feelings, that hia children should be 

growing up without him. 1181 Herzog bas a feeling for the 

family structure and is aware of where hia place within tb&t 

structure is. 

Clearly, then, Bellow is very much aware of that .Jewish 

ethnic characteristic known as 11tbe family." It i11 a source 

of comfort and strength, and as such it is viewed moat itvor

ably by Bellow. 

iv. 

Herman Wouk makes many references to family sit:uationa. 

In ll:!!. ~ Boy, Wouk describes a Jewish family situation. 

The children figat, the overworked mama bas neither time nor 

eneli'gy t:o handle them, but the threat of "wait till Papa 

comes home," is sufficient to handle the situation. The 

father who is loved, is also respected. The family answers 

to him. He is fair, but he is the dispenser of justice as 

Herbie, t:he young hero, finds out. Papa can be expected to 

dispense justice with a fix,n hand. The fathe.r dominates tbe 

family; he is the sole breadwinner. While the mother plays 

an important role in the running of the household, there is 

never any doubt as t:o who is really boss. 

ln Marjorie Morningstar. the family, plays a central 

role in the story. The members of Marjorie's family do more 
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than merely provide the background against which Marjorie 

can shine. In this story, Marjorie's mother is dominant 

in tbe family circle. It is she who decides the oourse of 

the family's destiny. The father has a rather abadovy 

existence, making appearances from time to tiae. Aa be did 

ln ll!I. £ill Boy. Wouk d,picts brotbar and sister - Marjorie 

and her brother aa frequently quarrelling bw: coming to a 

deeper appreciation of one another as they grow up. Mar

jorie, as a young girl, frequently finds her family to be 

in her way. She looks upon it as old-faahioned. And yet, 

as sbe grows olc:ler, sbe encounter• situations which cause 

her tremendous pain, and it is her family which provides the 

strength and support which she so badly needs. Most obvious 

is the time when Marjorie's lover, Noel Airman, leaves ber. 

Marjorie is utterly broken-hearted and distraught. Her family 

which had always been ready to criticize her and bring her 

"down to earth" on the occasions when she became too high 

and mighty, now becomes understanding and quickly enfolds 

her in order to comfort her. Her father who bad constantly 

complained about the amount of money she had been accustomed 

to spending now thinks nothing of providing a steamship tic

ket for her so that she may go after Noel. 

The family is the gropp with whom one must be at times 

of joy. The seder is a family a ffair. There may be outside 

guests invited, but if all of the family is not there, the 

affair loses its special joy. Each member is appreciated 
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by the family for his special qualities, whether or not the 

quality is particularly admirable or not. N'lbe Uncle,• is 

a family institution. He is not criticized for being a 

glutton - though be is not praised for it, either~ He is 

simply recognized for it. After he is dead, he is missed 

for it, too. 

Wouk does not pretend that the Jewish family represents 

a kind of panacea, where everything is peace and jpy and 

love. Quite the contrary. While he considers the family 

something special, he d<'ea not pretend that within the family 

circle all members love one another and that pettiness disap

pears! At tha barmitzvah of Marjorie's brother, family pet

tiness and politics are seen at their worst. Certain relatives 

are given good seats at the reception dinner, while certain 

others are placed behind poles. Those wbo are alightecl~are 

not at all oblivious to the insult. They are very much 

aware of their position in relatfDn to other members of the 

family and are most sensitive to insult. Indeed, an argu-

ment erupts because of the seating arrangements! 

However, with all the pettiness and politics, Wouk 

does recognize the very central role which the family plays 

in Jewish life, and he is quite willing to give it its due. 

v. 

Jerome Weidman provides an interesting contrast with 

respect to his description of Jewish family life. For him, 



the family ia far le•• central tq the life of 

l1!I, A,emr r,,a. George Hurst is brought up by a woman vbo 

adopts him. Be iJ brought up on the Lower East Sid•• in an 

ata>spbere of traditional .Judaism. Yet George baa not ab

sorbed the traditional family f .. 11ng. True• be did not 

have a.ach of a family. only Aunt Tesaie, tbe ..,.n vbo raiaed 

him~ But Bellow's Augie March did not have a father, and 

be bad respect fc,r fat~rbood~82 George might ~"ve thought 

more about Aunt Tess:Le, be llligbt have valued her even a,re 

since sbe had given him the only family love that be bad 

ever known. Yet occasion• arise when George give■ lier 

scarcely any conaideration whatsoever~ When be and Dora 

Dienst decide to marry, George does not go running to tell . 
Aunt Tessie. He is not even conceroed aufficiently for bar 

feeling• to invite bar to be present. He says to Dora, "We 

can write her from Brigantine Beach.~.I 

it a telegraa •• !n83 Similarly, when be is urgently &UIIIDOned 

to Albany by Aunt Tessie on ,411 emergency visit, be can hardly 

wait to leave once be has gotten there - despite the fact 

that Tessie's brother is at death's door; (Zisha, her brother 

had been very good to George, too, and bad loved him). Later 

when George is about to be married to Mary Sherrod, a 

ahickseh, be tells Aunt Tessie. He knows that thia is against 

everything that abe stood for .. Be does not try to break it 

to bar gently, or to mitigate what be is doing (in all fair

be admitted that George_.., haft conaldered it 
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impossible to mitigate such an act, anyhow). He allows his 

words to have their full impact on Aunt Tessie, in no way 

trying to spare her. Aunt Tessie curses George and drops 

dead on the spot. Weidman does not go to the trouble of any 

description of George's remorse - if, indeed, there was any. 

Certainly, there is no sign of deep regret on George's part. 

He has no consideration for the little family he had. 

The only sign of close family li£e comes with the 

l<neichtbreit family. George goes with Mary Sherrod to do 

an interview with this man. They are actually seeking to 

expose him as a villainous man who deals in diseased poultry. 

His family is present when George and Mary arrive and they 

remain present thrc-ughout the interview. They exhibit all 

of the wa.rm characteristics of Jewish family life. Weidman 

s eems to undercut them, and all that they stand for in this 

respect, in that the reader is aware that they are being 

investigated for selling and misrepresenting to the unsuspecting 

public diseased chickens. 

In~ Sound of~ Bells. Sam Silver, the hero, does 

have parents. The mother is a very dominant parent, but 

nevertheless, Sam is brought up in the midst of a loving , 

well-adjuste d family situation. Yet, as an adult, Sam is 

able to almost completely sever his ties wi.th his parents. 

He dreads the phone calls from his mother ( he never calls 

her) and resents terribly the encroachment upon his time 

that his rare visits to visit them make. He is not selfish 
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with them in terms of money, only in terms of giving them 

of himself. Even with regard to his son Billy, is Sam 

unwilling to allow his parents naches. His parents want 

him to have his son barmitzvahed, and Sam refuses. Many 

first generation AmericanQJewish children rebelled a gainst 

tradition, but how many rebelled to the extent that they 

would not barmi\:zvah their child "for mama and papa11 ? (He 

does barmitzvah Billy finally but not for the aake of his 

parents.) Thus. it appears that Weidaan has some definite 

geelings of alienation from the traditional picture of the 

Jewish family. With it all, Weidman ia not unawaL!e of this 

element in his writing. Sam Silver asks himself: 

How lor~ would be have to bear the guilt 
of his and his parents• utterly incom
patible ways o~ life? ••• Was he the first 
son in history who had grown away from 
his parents? The answer which was of 
course no, did not drown out the silent 
but piercing wail of pain in the reply 
his mother did not have to make: he 
was the son who had grown away from ber.84 

Weidman recognizes the problem of the difference between 

generations, but in no way does he seek to show how the pain 

might be lessened, how love might provide some emollient for 

a parent's pain. Family considerations, and the family 

institution, while they appear in Weidman's work, and have 

made their impression on him are not viewed favorably. 

vi. 

The characters in Roth's fiction do not seem to have an 

overwhelming family attachment. Brenda Patimkin, in "Goodbye 
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Columbus," is very fond of vilifying her ~ther: 

1 can't: even think of her as my mother. 
She hates me. Other girls, when t:hey pack 
in September, at: least t:beir .mothers help 
them. Not mine. She'll be busy sharpening 
pencils for Julie's pencil box while I'm 
carrying my trunk around upstairs. And 
it's so obvious why. It 1 s practically a 
case study. 

Why? 

She's jealouft~ lt 1 s so corny I'm a.ahamed 
t:o S4l}' it••• 

Her comment as regards her father also leaves something to 

be desired in the realm of family feeling: "He's not too 

smart but he 1 s sweet: at le.ast ••• Oh, I'm tired of talking about 

tbem ••• and how awful it is."86 Her sense of loyalty is obvi

ousiy not so strong Chat she will not talk about them, freely. 

Neil, the hero in this novella, lives with his aunt and 

uncle. His parents are in Arizona because of their ast:hma. 

When Brenda asks why he is not wit:h them, why he stays in 

Manhattan with his aunt, he replies, u I'm not a child ••• I just 

can't go wherever my parents are. 1187 At the end of the book, 

Brenda asks Neil to meet her in Boston over the High Holidays. 

Neil's parents are coming in from Arizona for that short time, 

but he decides to go to see Brenda with no pangs of conscience 

about not seeing them. His aunt enquires as to what she 

should tell his mother when she comes. He replies th.at he 

will tell her and for Aunt Gladys not to get upset. 

Similarly in his more receit work., Letting~, Gabe Wal

lach loves his widower father, but finds it painful to talk 
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with him on the telephone when his father calls long-dLstance. 

His father has to beseech him to come home on -vacations from 

college as the son has no inclination to do so himself. He 

finds it uncomfortable to be with his father. He finds that 

he has nothing in comnon with him, blood relationship not

withstanding. To his father who has called him from New York 

he says " ••• these phone calls are driving me nuta ••• 1188 

Since Gabe's mother died, his father has had a greater 

dependency on him. Gabe's reaction is: "I bad finally co 

tell him ••• tbat I was not his wife or hia mocber, but bis aon. 1189 

Now it is reasonable for Gabe to make such a statement; it is 

psychologically sound. Hoveftr, one llight expect such a stand 

from a person who had already given greacly of himself, and 

who finally had to draw a line. But when Gabe says "finally, 11 

he has not given of himself. He has not tried to be a source 

of comfort to his father. His father is terribly lonely and 

wants Gabe to come home for Thanksgiving. It is only be beg

g ing , pleading and wheedling that he finally wins a "maybe" 

from Gabe: "Look, what's wrong with going back to Harvard? 

At least I'll expect you Thart!<-sgiving , huh?" 11 ••• I can't 

promise." 11 1 never asked for promises, Gabe. Just try. Just 

meet me halfway. 1190 

This is not to say that Gabe has no feeling for his 

father, whatsoever. He does go home Thanksgiving. And be 

does make some effort to makenhis father less lonely. But 

the effort has been grudging. Also, Gabe does not seem to 
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recognize that one can enable one's parent to feel good by 

allowing him to do something for his child. When Gabe's 

father wants to send him a check for plane fare, Gabe tries 

to refuse: 

I'll send you a check for the plane. 

Why don't you hold off until I see. 

It's only a check. 

I've got two checks I haven't even cashed yet. 

Cash them. You want to foul up my bank state
ments? he asked gaily. 

I just don't need all that money, that's all ••• 

Will it kill you to cash themf he asked. I 
send them off; it makes me feel good ••• you cash 
those checks. Is that too big a •avor to ask? 

Roth does not seem to find the same essence in the family 

structure that was common in the generation which preceded 

him. He recognizes .family feeling in others, but they do 

not seem to speak for him. 

Thus, either intentionally or unintentionally, Gabe has 

a great deal of trouble trying to give pleasure to his father. 

There is an inability to communicate on a sympathetic level; 

there is no empathy. 
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$t'PP:fry 

Norman Fruchter and Jerome Weidman both recognize the 

strength of fami l y atUacbment and both realize tbe poten

tiality for hurt which derives from the severance of close 

family ties . While Fruchter recognizes the situation for 

what it is and with unhappiness and pain concludes that it 

can be no other way, especially in the case of parents who 

are of another world in terms of time, Weidman is of the 

opinion that one must live one's own life, and if that en

tails cutting the ties that bind, then so be it and no regrets. 

Levin and Bellow are both cognizant that among Jews, there 

is more than one type of family life. It is not always warm 

and laughing . It is not always the ample bosom filled with 

love . Sometimes it is a cold relationship. But the cold 

relationship between members d. a family is not a good thing . 

Both men recognize the stereotype Jewish family - the relation

ship of love, anger and laught er as being preferable and 

desirable. 

Herman Wouk conceives of the Jewish family in terms of 

fighting brothers and s isters, strong parental figures, a 

lot of f ood, a lot of cousins, and a lot of love. To Wouk, 

it is a necessary ingredient in the life of a Jew, a healthy 

ingredient. The family is a source of comfort and strength 

when called upon to provide for a wounded member, and it i■ 

also a court with many judgos who must be aatiafied when a 
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member behaves in a way inconsistent with the generally 

accepted standards of the family. The family by virtue of 

its ability to "take the wind out of one's sails," is also 

a link with reality, dispensing its own kind of musar in the 

form of disapproval. 

Thus, all of the above authors recognize the element of 

family life with:w the Jewish framework, and come to grips 

with it. 

• 
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Religigue Conceptions 

A. Theology and Jewish Organization 

i. 

While Ludwig Lewisobn has written of the position of 

the Jew in soc iety, he does not do so at the expense of 

neglecting the specific area of religion. In his novel !n. 

A Summer Season, the question is raised regarding religion: 

"lt did get people very far generation after generation. Are 

we so different? Maybe it needs a new interpretation.n91 

This statement is not made with respect to Judaism, neces

sarily. It has been made by a Protestant, and is only meanr 

generally. 

Jerome Goodman, the attorney of the hero, and a Jew, 

having made several statements condemning those Jews who do 

not support the State of Israel and who do not belong to 

synagogues, takes a slightly different tone with regard to 

belief: 

Belief? A man believes what he can. Judaism 
cons i s t s in doing - in certain acts which 
sanctify life, which make life human and 
worthy of a creature made in God ' s image. 92 

Goodman is a very ethically positive figure. He is the pro

tector of the hero a gainst the persecution of the hero's 

wife and her lawyers; the reader finds him moral , and sympa

thetic. When he speaks, one is prone to accept what he has 

to say. His words smack of an Orthodox positt>n, of the 

11mitzvah system of salvation." 
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The hero, after much soul-searching comes to the con

clusion regarding God that "he who seeks Him has found Him; 

he who needs Him knows Him ••• u93 (Felix, the hero, is not 

Jewish, but it does not seem to matter; bis statements are 

broad enough to be taken in either a Jewish or a Christian 

context.) As to organized religion, in general, Felix says: 

"Dare we even have a Church? l do.n•t know ••• at this moment 

any organization ••• bas an element of evil. Yet we can't get 

along without it. 1194 

Felix has made this statement against the backdrop of 

thoughts regarding the Hitler-Stalin excesses. It also comes 

from the tortured thoughts of a man struggling to •ind meaning 

in life and in tbe world. He has suffered the persecutions 

of his wife and her lawyers, and be is very much bumbled. He 

comes to the conclusion th.at modern man is •atandin 1 in the 

need of prayer. ,,95 

Thus it is clear that Lewisobn is an advocate of religion. 

It is also clear that while be recognizes that religious 

institutions are but the products and extensions of mortal 

man, nonetheless, they have become indispensable to~• He 

needs them, but he must be on his guard lest the institution 

slip f rom the pedestal on which man sets it. 

ii. 

The religious world of which Norman Fruchter writes ie 

that of strict orthodoxy. ln the synagogue around which much 

• 
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of the action of~ Yl?2n ~ Stick revolves; the rabbi ~s a 

modern man, much yo\U\ger than his congregation of old men. 

He is also a very sYJJU)atbetic person, one with whom the 

reader can identify and whom the reader can respect. He 

tries to comfort the old men and to solve their problems -

or help them to see their problems in such a li.ght as will 

enable the men, themsel~es, to sotve them. One of the old 

men bas taken it upon himself to act aa a kind of prophet. 

Necessarily, this puts him out of touch with tbe rest of tbe 

congregation ; tbe congregation is not used to prophetic 

religion. The old man is ostracized, and the rabbi tries to 

set things on a more even keel, a.gain. He counsels the old 

man: 

And that's what Judaism's all about, Zitomer. 
We bind each man with so many laws, so many 
conrn&ndments, ao many rituals and observan
ces, that the whole of his waking hours is 
taken up with doing, and be lives in a world 
with all the questions answered and no pauses 
for thinking. Because ninety-nine men out of 
every hundred are afraid to think, Zitomer, 
and for these men Judaism is a way of life.96 

Zitomer, this apparent renegade, is not convinced that 

the rabbi is correct . He has becoine obsessed with the idea 

that only the Ten Commandments are really important. lie is 

a real hero. ln his old age, he has become a prophet. He is 

willing t o risk the condemnation and scorn of his peers to 

spread this word - indeed, he h.aa even given such a sermon 

from the pulpit when be asked special permission. Aa a reault 

of the sermon and his continued speaking about hi.a view, he 

I 



-120-

has been denied membership in the synagogue. For Zitomer, 

the essence of Judaism is living by the biblical Ten Coaaand

ments. He contends that the rest of the ritual is meaningless, 

at best superfluous. When be says this to the rabbi, the 

rabbi replies: "The other things we cfo as Jews, the rituals 

we observe, tbe holidays we keep, the prayers are every bit 

as important. lf we only lived by the Ten ~D11Mndmant■, there 

would be nothing Jewish about us.1197 

Fruchter has juxtaposed r-wo extremes, Orthodox Judaism 

and Ethical Monotheism. What the rabbi has said is true. 

The Ten ConmandmenCs provide an ex~ellent skeleton on which 

to hang the flesh of a formal religion. Fruchter does not 

provide an alternative to Orthodoxy as a viable form of Judaism. 

It is only Orthodoxy or no Judaism at all. 

Fruchter seems to have reached an impasse, then. Re no 

longer seems satisfied with the Orthodoxy which he has always 

known, but he baa not discovered anything to take its place. 

He seems to want to take a step in tbe direction of Reform, 

of biblical religion, a more simplistic religion, but seems 

to be unaware of its existence. Only a vague idea of Reform 

seems to exist for him, but not the reality. 

iii. 

In a book which does not deal substantially with Jews, 

a great deal can be learned about the religious conceptions 
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of Herman Wouk. ln nte Caine Mutiny . one gets a good, clear 

insight into -the orthodox preferences of its author. The 

revelation comes after the climax of the book. 'lbe court 

martial of Steve Maryk ia O'ler. He has been aquitted. At 

the court martial, the various irrational acts of Captain 

Queeg bad been brought to ligb-t and discussed. It was on 

tbe basis of Queeg 1a irrationality that Maryk had assumed 

comnand of the Caine, and it ia because of tbeae same acts 

that Maryk is aquitted. then, at tba victory party bald to 

celebrate the aquittal, Barney Greenwald, the book1 a only 

Jew and Maryk 1 s brilliant defense counsel, makes a little 

speech. He is slightly drunk, but despite tba drunken thick

ening of tbe tongue, the -meaning of hi• words is clear • 

••• if I wrote a var novel I'd try to make a 
hero out of Old Yellowstain [Queegl ••• 
while I was studying law 1 n 1 old feefer 
bere was writing his play for the Theatre 
Guild, and Willie here was playing on the 
fie lds of Prinshton, all that time these 
birds we call regulars - these stupid 
Pruss ians, in the Navy and tbe Army - were 
manning guna ••• ean•t stop a Nazi with a 
law book ••• and ••• a year and a half before 
I was any good, who was keeping Mama out 
of the soap dish? Captain Queeg. 98 

Now Greenwald has shown c learly at the court marti.al 

that Queeg was definitely irrational, unfit to continue at 

his post. Here, he defends Queeg ; he makes a hero out of 

him. Wouk is defending absolute authority and saying: des

pite what we know rationally, despite the fact that we see 

things that make us question, we must forget our doubts and 

• 
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accept that authority, unconditionally! Indeed, deapite the 

fact tbat Maryk bas been aquitted, officially, be is given a 

very poor posU:ion, afterwards. For all intensive purpoaes, 

his promising career is ended. By questioning absolute 

authority be baa sinned and must be punished. One may imagine 

the tones of an angry God speaking to Job: "Where were you 

when I laid the foundation• of the earth ••• tben who are you 

to question Ke ••• N 

Just as Queeg, the symbol of irrational authority, is 

treated unkindly, as a demonic force against whom one can 

only rebel, so is the Orthodox structure treated in Marjorie 

Morningstar. SUch a statement must be qualified, inmediately. 

Queeg is villified, but be is also made into a kind of be~o

martyr ( see above). In Morningstar, the villain of Orthodoxy 

is rather ill-defined. It is there; Marjorie's family is 

Orthodox. In the barmitzvah scene, and in at least one wed

ding scene (Marsha, Marjorie's friend's wedding) there is a 

rather broad treatment of Orthodoxy. It is bard to lay one's 

finger on specific things, but in general, it seems a.a though 

Wouk says that there is too much Jew and not enough Judaism 

connected with Orthodox ceremony. It is allowed to get out 

of hand; it becomes grotesque. 99 Yet, when be is finished 

rebelling - either a gainst Qneeg, or against the gaucheries 

of the barmitzvah, he concludes that despite their irration

ality, the authority which they possess is binding, andoone 

mu.st submit to that authority. 
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Wouk's Morgenstern family of Marjorie Morningstar is 

also a traditional family. 'lbeirs is a kosher home, and 

they are at least nominally Orthodox. Similarly the Book

binder family in ~ m:n Boy. These are the families with 

whom Wouk permi·ts an intimacy between character and reader. 

These are the people he knows. Even the Paperman family of 

Don't Stop~ Carnival are of an Orthodox background, though 

not at all observant in their own lives. Still, they have 

not officially gone over to the Reform amp. 

iv. 

While it is difficult to say just what kind of Judaism 

Leslie Fiedler favors, it is patently clear that be does not 

favor Reform. He gives every indication of holding it in 

contempt. In the Second Stone, Fiedler takes Rabbi Mark 

Stone, identifies him specifically as a Reform rabbi, and 

proceeds to make him into ar. abeolute fool. He locates the 

rabbi in Rome for pw:poses of heading a ridiculous convention 

dealing with "love," cuckolds him, and in general makes him 

appear as phony, superficial and insincere as it is possible 

to do. Fiedler refers to Mark Stone as the head of a "Reformed 

Seminary. 11 100 Either Fiedler bas so little interest in Reform 

that hehhas not even taken the trouble to find out it■ proper 

name, or he is deliberately using an improper nomenclature for 

some satiric purpose. 
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Apparently, Fiedler is more familiar with Orthodoxy than 

with Reform, for be makes many a passing reference to tra

ditional prayers not found in the Reform liturgy as for ex

ample: "Thank Thee O Lord God King of the Universe for not 

having made me, in addition to being a "goy," a woman.11101 

Clem, the protagonist, a Christian by birth but married to a 

Jewess, bas made the above statement. His wife write• to him 

about what is happening in their family circle back in the 

United States: "We're good Jews these days ••• for Mama's 

sake and because a child needs some kind of security - let 

her revolt later, on her own time ••• 111°2 Fiedler seems to 

be saying that a religion that provides the aecurity of def

inite answers is what people need, if indeed, they do need 

religion, at all. Be necessarily excludes Reform at this 

juncture, since, by definition, it does not provide absolute 

answers. 

ln "'Ille Last Wasp in the World, 11 Fiedler again picks 

on the rabbi as a special target. This time, be does not 

specifically identify him as Reform, by name, but his allusions 

seem to point in that direction. At the wedding reception, 

the rabbi talks to the hero, Vincent Hazelbaker: 

One must settle in the end for pleasing 
oneself ••• as I need scareely tell a · 
Pulitzer Prize-winning poet." He smiled 
up into Vin''s eyes, his melancholy face 
very close ••• "Oneself - and to be sure, one's 
God." Was there~ tone of apology as he said 
the final word?" (The rabbi then mention1. 
his activity in the field of Civil RightaJ 
At this evocation of Civil Rights, his .face 
lit up with a glow as it had not at the 
earlier mention of God.103 

-
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Fiedler makes t:be rabbi fawn all over the gentile poet. 

He also mocks the rabbi for not being true to what Fiedler 

considers to be the proper aim of the rabbinate, but that be 

diverts himself with things that are not his proper concern. 

It is well-known that: the Raform rabbinate bas been active in 

the field of ctvi-1 Rights, to the complete overshadowing of 

the other branches of ltmerican Judaism. Therefore, it is 

quite likely that Fiedler is again making fun of the Reform 

movement: - at least of the Reform rabbinate. Certainly, the 

reference to the rabbi's reaction to the word "God, 11 can only 

refer to the Reform movement and the current dispute going on 

regarding it in Reform circles. 

Fiedler defi.nitely strikes out quite violently against 

Reform, but has nothing positive to say about any other type 

of Judaism, either. 

v. 

Jerome Weidman knows only Orthodox Judaism and is not 

particularly fond of it or loyal to it. Certainly his con

stant forays outside Judaism (Judaism of any kind, how much 

the more so Orthodoxy) in the form of intermarriage and a 

great hesitancy to have his son barmitzvabed ( Enemy Camp and 

~ Bells, respectively) are indicative of a breaking away. 

While the reader sees the breaking away process, be does not 

see Weidman replacing his Orthodoxy with anything else. He 

does not attempt to become a Christian, and nothing is ever 

mentioned about Reform in those of his works included in this 

J 
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survey. Weidman seems to have taken the position of the 

".Jew-in-name-only• vho is fotmd in such great _numbers in 

American society. Re has not gone so far that he ignores 

milestone events such as barmitzvah. These he needs to 

observe in order to preserve his identity as a Jew, some

thing which he feels he needs to do (see Chapter I). But in 

terms of having a meaningful religion, We idman has rejected 

Orthodoxy and has not taken up any other formal mode of .Juda

ism (or any other form of religion).* 

v i . 

Unlike Jerome Wei dman, Saul Bellow has not chosen to 

indicate a disenchantment with religion in his fiction. He 

treats tbe subject of religion very seriously. Dangling M!:B. 

is not what one could call a "Jewish" book . Neither its 

characters nor its content are Jewish. It deals with a young 

man who is in a state of limbo because of his draft status 

during World War II. At the very end of the book he manages 

to have his status changed ; he will soon be called up. His 

immediate future is thus assured. He is no longer in the ter

rible state of limbo and uncertainty which has been tormenting 

*Toe reader of this paper is cautioned to rammnber that all 
s tatements such as the one to which your attention is drawn 
are made purely on the subjective judgment of the writer of 
this thesis based on what be finds in the work of particular 
authors. It is possible tbat this judgment will prove er
roneous and bear no resemblance to the way in which the author 
actually lives and practices his religion (or anything elae). 
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him for almost t:wo years. He has been "1-A" for th.is entire 

period, and consequently has been unable to obtain work. His 

wife bas worked and be bas been able to relax, to loaf. He 

finds that be is unable to cope with an utter lack of respon

sibility, with complete freedom. He goes morally and apirit• 

ually downhill. 

When at last he is assured of being called up in the im-

mediate fucure be gives a joyous shout of relief: 

Hurray for regular boursl 
And for the supervision of the spiritl 
Long live ~gimentationtl04 

Admittedly, religion ha■ not been the subject matter of this 

novel. Bellow baa been discussing the moral pttfalls of the 

draft system. However, the above quotation does provide a 

hint to the way in which his mind operates. He says that man 

cannot handle complet,e freedom. He needs to have guidelines. 

He needs to be told what to do, at least to a certain point. 

Thi• kind of thinking brings to mind the statement of the 

rabbi in Frucbter's Coat Upon a Stick that men are afraid to 

filink and that for these men, Judaism is a way of life.105 

'Ihe ordina~ man is tmable to make all his 01111 decisions . He 

needs the guidelines that an Orthodox religion provides. 

Joseph, who is the "dangling man," says just that: 

I am no longer to be held accountable for 
myself; I am grateful for that. I am in 
other bands, relieved of self-determination, 
freedom cancelled.106 

While one could argue that this is not a really valid 

description of Jewish orthodoxy, that a man ii. accountable 
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for himself in Jewish orthodoxy, nonetheless, the character 

in th.is novel is no t a philosopher, not a student of religion. 

He is merely looking for a sense of stability , and t:his is 

something whicb any orthodoxy does provide. The parallels 

are not perfect, but there i s an indication that Bellow is 

leaning toward Orthodo~ Judaism from what e&n be inferred from 

the novel. 

The Victim does not represent a departure from an Ortho

dox way of thinking . In this book, Allbee, the Christian who 

imagines himself persecu1:ed by Leventhal, the Jew, says to 

Leventhal that: he thinks according to the Jewish view. He is 

referring to Levent:hal's opinion that Allbee got what be bad 

coming to hi.a. He says that the Jew thinks in t:enns of cause 

and eff ect:, like Job's f riends. "lf you are good, you will 

be rewarded ; i f you are bad, you will be punished. " 

Allbee does not a gree. But one must try to see what is 

happening in terms of tb.e author's thoughts. Allbee seems to 

have a dis torted picture of things. Certa inly , Bellow has 

no t been using ~ to expr••• Ii.be opinion of the author up 

unti l now. Quite the opposite. However, in this case, Allbee 

is correct. The reader is aware that Leventhal~ been 

thinking that Allbee deserved what he had gotten. But Leven

thal also thinks : " He liked to think'human' meant account

able in spite of many weaknesses. 11107 This statement seems 

to modify the quotation f rom Dangling Man (about personal 

responsibility), and also puts Bellow more firmly within the 

I 
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camp of an educated and understanding Orthodoxy. In o~her 

words, Allbee was expressing Bellow's viewpoint when he des

cribed Leventbal's way of thinking as being that of causal. 

~ Adventures of Augie March finds Bellow waxing more 

philosophical than in his previous works. He delves more 

deeply into the nature of man and his religion. In this book, 

Bellow makes a strong and definite statement on determinism. 

It is made specifically about Augie, but ia such a broad state

ment with such far reach.ing ramifications that it can hardly 

be meant by Bellow to pertain to Augie alone. Willie Einhorn, 

is talking to Augie. Augie has previously told the reader 

how brilliant Willie is, thus setting Willie up as an authority; 

his statements az.·e to be regarded as important and meaningful. 

He says: 

All of a sudden l catch on to something 
about you. You've got opposition in you. 
You don't slide through everything. You 
just make it look so. 

This was the first time that anyone had 
told me anything like the truth about my
self. That as he said, I did have op
posidon in me, and great desire to offer 
resistance and to say "Nol" which was as 
c lear as could be, ••• No, l didn't want 
to be ••• determined. l never had accepted 
determination and wouldn't become ytfflt 
other people wanted to make of me. 

Bellow believes that man is not determined, that he has the 

ability to do with his life whatever he will. Certainly , 

this is a statement about the nature of man, and the nature 

of the kind of religion in which the author believes (or does 
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not believe). It is a general statement, however, and does 

not indicate & preference for a liberal or an orthodox religion. 

A further statement, general in nature, is made aa to the 

meaning of life. Augie affirms life. Despite many mi.aeries 

and unhappy experiences, he never gives way to contemplating 

suicide as did his brother, Simon, when Simon's love affair 

ended so unhappily. Augie thinks: 

Death discredits. Survival is the whole 
success. The voice of the dead goes away. 
There isn't any memory. The power that's 
established fills the earth and destiny 
is whatever survives, so whatever is, i!, 
right.109 

While Augie has made this statement as a statement on 

the nature of success, it might also be an affirmation of 

life, in general, of the here and now, and also, an affirm

ation of Judaism which has continued to survive. 

In a lengthy monologue, Aug ie discourses on man's rela

tionship to the universe. He says that striving puts one out 

of harmony with the universe. If man stops striving against 

the natural harmony of the universe, the following will be the 

result: 

He will be brought into focus. He will 
live with true joy. Even his pains will 
be joy if they are true ••• Death will not 
be terrible to him if life is not. 'lhe 
embrace of other t .rue people will take 
away tta dread of fast change and short 
life. 

Is Bellow not saying that meaning in the universe can 

come about only when man relates to his fellow man, (for with 
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whom else does he strive?)? There seems to have entered in

to Bellow's religio-philosophico thinking an element of 

Buberian "I-Thouiam.u One finds meaning in life by enjoying 

meaningful relationships with other persona. Then, the fears 

of living fall away. 

Mintouchian, a man. of seemingly vast wisdom who helps 

Augie find stability in life tells him: 

You must take your chance on what you are. 
And you can't sit still. I know this 
double poser, that if you make a move you 
may lose but if you s it still you will 
decay. But what will you lose? You will 
not invent better than God or nature or 
turn yourself into the man who lacks no 
gift or development before you make the 
move. This i s not g iven ua.lll 

Mi.ntouchian seems to advocate a positive kind of out

look. lt is also positive religion. This is certainly a 

Jewish view, but as to the particular~ of Judaism, one 

cannot say. 

In Herzog. Bellow again becomes more specific in some of 

his religious references. 1n addition to general discussions 

about Christianity, Nietzsche, Hegel, and Buber, etc., be 

makes a specific reference to a personal God: 

•In my gttef d id I know what l was doing?" 
noted Herzog on a separate page , as he 
waited for tbe elevator. 1tProvidence," he 
added, "takes care of the faithful . I 
sensed that I would meet such a person. l 
have bad terrific luck." Luck was many 
times underscored.112 

Herzog is operating under t:he notion that there is a God who 
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watches over him, and is, indeed, the source of his "luck. 11 

It ia not really luck that be has, but rather the beneficence 

of God. 

Sandor Hi.mmelstein, Herzog• s attorney, talks to him. In 

a sentimental moment he says with great sincerity: "We'll 

find an orthodox shul - enough of this Temple junk ••• you and 

me, a pair of old-time Jews. 11113 1b.e man who has just made 

this suggestion is a twisted (physically and emotionally) man. 

Re has been shown by Bellow to be a cruel person. He has just 

finished browbeating ?110ses Her::zog , cruelly. He has als" been 

helping Moses' cruel and often paranoid wife, Madeleine, harm 

Herzog, when in fact:, he was supposed to be representing 

Moses. la the reader supposed to take him seriously, then, 

when he suggests to Herzog that the two of them go to~ 

together? At first thought, certainly not. Yet Bellow has 

•eliberately introduced a change in mood when Himmelstein 

makes the suggestion. Himmelstein has gone from cruelty and 

fraud to warmth and sincerity. He has deliberately mocked 

that which be publicly holds t o be correct andr:mode rn, and 

attempted to return to that which he has obviously left far 

behind. However, Her zog does not accept Himmelstein 1 • invita

tion. In fact, he ignores it , and at that very moment realizes 

how liimmelstein has been misrepresenting him, all along! If 

Bellow is still following the generally accepted pattern 

(which he has seemed to follow in bis other works) of letting 

r..baracters - depending on whether or not they sre ethically 
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positive - speak for the author, then one would bave to reject 

Hinmelstein's suggestion as being that view which the author 

holds. However, if this is the case, then Bellow has come to 

a new religious position - different from the one to which he 

has seemingly subscribed, in his eam.er works. lt appears 

that Bellow examines many of the great religious and philo

sophical theories, but ultimately relies on his past senti

ments and concludes that bhere remains in man a certain need 

for a spot void of utter rationalism. It is because of this 

need that Bellow can remain wii:hin the Orthodox caJQP: Herzog 

concludes his theological and intellectual journey with the 

words 11Thou movest me11 ; 114 it is my opinion that he speaks 

for Bellow. 

B. Ritual 

Certain of the authors discussed in this thesis react 

more definitely to specific rituals than do others. The 

rituals or ceremonies which are most frequently mentioned are 

t he barmitzvah, the seder, and the wedding . 

Herman Wouk reacts very positively to the traditional 

Jewish holiday observances. In Marjorie Morningstar, this is 

quite clear. Marjorie, who at the time of her brother's bar

mitzvah is not at a very sympathetic age, is very moved at 

the occasion of his becoming a man. Wouk makes sure that the 
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reader will have no doubt in his mind that the occasion is 

very solenm and important. It is for this reason that he 

makes Marjorie appear so impressed. 

The Passover seder is treated in much the same way by 

Woul<. Marjorie invites Noel Airman to the family eeder. 

Noel is very much assimilated, but Woul< portrays him as 

being respectful toward the ceremonial meal. Despite tbe 

fuss made by the children, the reader cannot help but come 

away aware of Wouk's warm feeling for this ritual. Lest 

the reader have any doubt, Wo\J,k sets up a "straw man." 

At the seder, one of the nieces by marriage, Millie Saper

stein becomes very upset. Her son, Neville, whom she has 

been raising "by the book, 11 and who is obviously a most 

neurotic child , throwing temper tantrums, unable to get 

along with any of his many cousins, etc., is behaving 

impossibly. She forces ber husband to get up with her and 

to leave the seder, saying: 11 lt 1 s all this primitive magic 

and symbolism and Hebrew he's being exposed to. It upsets 

his nerves. He 's been brought up rationally ••• this pop

pycock disturbs him deeply. 11115 It is very apparent to the 

reader that the only thing wrong with the child is the way 

he has been brought up, (according to the book) and a 

neurotic mother. Woul< is not only pro-seder, he is advocating 

all that the seder stands for: something that goes beyond 

rational understanding . He thinks that the child is in 

need of religion and its symbolism. 
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Certain related aspects of Jewish ceremony are burlesqued 

by Wouk, showing a disapprowal. The orgiastic aspects of 

weddings and barmitzvahs are made to appear most unattractive. 

The eating and lack of good taste are made most contemptible 

by the author, but he does not connect these gaucheries 

with the ceremony or ritl.1al itself. 

ii. 

Leslie Fiedler is far less sympathetic to Jewish ritual. 

In "The Last Wasp in the World," he fastens upon the wedding 

reception rather than on the wedding as the more central 

thing . The reception he transforms into a sexual orgy. 

He emphasizes only t he vulgar and the crude. He all but 

calls the bride a tramp, and he refers to the rabbi as 

"the beardless rabbi ••• who gathered his campy praying shawl 

about him ••• picked at some theatrical agency ••• 11 116 

In The Second Stone, the hero's wife writes to him: 

We're good Jews these days ••• for Mama's 
sake and because a child needs some kind 
of securit:y ••• We even had a Seder this 
Passover - with Papa stumbling over the 
Hebrew and me trying to explain ••• that 
it's all symbolic ••• of man ' s s truggle for 
freedom - everyone uncomfortable and 
bored ••• 117 

Thus, Fiedler burlesques the seder, too. He makes every

thing about it appear inauthentic: the Hebrew is blunder

ingl y rendered, the explanation of the ceremony seems forced, 

and it is appreciated by nobody. Thus, t the seder seems with-



-136-

out any value, despite tbe fact that these people have 

celebrated it for a certain value: to give the young 

daughter a sense of security. Surely, Fiedler does not 

mean t o imply that security is to be equated with boredoml 

He is simply saying that the seder was without value, and 

that t he way in which it was carried out was ridiculous . 

Fiedler is either very antagonistic to Jewish ritual, 

or finds that any beauty or meaning which it might have has 

been completely g l ossed over by an inability to perform the 

rituals with proper skill and dignity or by the encroachment 

of a ll the side show aspects which invariably attach them

se lves to the ceremony , as for example the festivities at 

the Jewish wedding . 

iii. 

Jerome Weidman seems to find certain ceremonies impor

tant for their value as moments when a man can renew his 

identity as a Jew. Certainl y , in~ Sound of Bow Bells 

the barmitzvah ceremony serves this purpose . The Jew can 

afford to live as a non-Jew (as an "American") as long as 

he has ceremonies every now and then to remind him tha t he 

is a Jew. At such moments, he finds that he gains new in

s i ght into himself , and feels that he is more of a t otal 

person. On occasions such as the barmitzvah, there is a 

great emotional release which Weidman seems to find very 

satisfying. This seems to be the chief value of such 
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ceremonies: to p rovide t h e release for a special k i nd of emotion. 
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Summary 

Ludwig Lewisohn is a firm advocate of theistic religion. 

He concludes that man needs a religion in which he can pray 

to a God who will listen. His God concept conforms to that 

of the God of Orthodoxy. 

As regards the religious institution, he is in doubt: 

he recognizes its shortcomings, the fact that it is but a 

f rail extension of that f railest of creatures, man, and ~s 

consequently frai l, itself. I t is subject to all the evil 

within man , and~ contraire, can be made to reflect the 

greatness within man. Because man is so dependent upon the 

religious structure, and its accompanying organizations, it 

must continue to exist. It must be carefully watched so 

that it does not become tyrannical. 

Norman Fruchter writes about a strict Orthodox Judaism. 

He understands what it is about, but finds it to be incom

patible with tbe modern world. He recognizes that Orthodoxy 

comprises an entire way of life, but he feels that such a 

life belongs to an older generation . The only alternative 

which he sees is a religion based on only the Ten Command

ments. He recognizes the fact ·that such a religion would 

not be "Jewish," and he is thus left with nothing at all 

other than a sad nostalgia caused by the different view

point of different generations as regards the nature of 

religion. 
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Herman Wouk bas accepted Orthodox Judaism in the 

modern world. He feels that there need not be a completely 

rational explanation for man as regards the nature of God's 

absolute authority. Man is too insignificant to know the 

nature of God. Wouk looks with great favor on Jewish ritual. 

He finds a solemn majesty in celebrations such as barmitzvah. 

He contends that rituals that go beyond the totally rational 

are healthy for people. Symbolism and the non-rational have 

a place in the life of the modern Jew. 

Leslie Fiedler condemns Reform Judaism as being inauthen

tic and 11phony. 11 He has special venom for the Reform r-abbin

ate, contending that they find no meaning in the fields of 

endeavor which rightly concern them and that they must, 

therefore, move into areas which are not truly valid for 

them, such as Civil Rights. While Fiedler scoffs at Reform, 

he does not find anything positive to say about any other 

kind of .Judaism, either. All that he seems to find valid 

about Judaism is that it has five thousand years of history. 

Of what value that history is, he does not say. He finds 

no apparent value in Jewish ritual observance. He conemns 

the org iastic eating practices that attend the Jewish wed

ding, and the pitiful bwnbling that accompanies the con

ducting of the seder. 

Jerome Weidman is familiar with Orthodox Judaism, and 

while he finds it without particular meaning in everyday 

l ife, nonetheless, he finds meaning in some of its ritual 
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observances. The ritual celebrations such as barmitzvah 

provide the Jew with an opportunity to reorient himself in 

terms of his identity. Such moments serve as emotional 

outlets, too, which Weidman finds to be a healthy thing. 

Saul Bellow finds meaning within the Orthodox frame

work. He is cognizant of other forms of Judaism, but pre

fers Orthodoxy. More than any of the other writers discus

sed in this survey, Bellow explores the nature of religion. 

He finds rr.eaning in a certain regimentation and in the cer

tainty which an orthodoxy provides. He does believe that 

man is the master of his own destiny and that he is accountable 

for his actions. He is very positive toward life, affirming 

it despite the agonies encounte~ed in the process of living. 

The reason for living is life, itself. Having examined 

many religious theories, Bellow - through the eyes and per-

son of Moses Herzog - concludes that "Thou JIIC)Vest me. 11 

Despite the appeal of the intellect to move in other direc

tions, Bellow ultimate ly prefers Orthodox Judaism. 

He does not dwell at length on any of the Jewish ritual 

observances, but it may be inferred from his positive at

titude toward Orthodoxy, thathee is in favor of ritual and 

ceremony and th.at he finds meaning in them. 
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Zionism 

The element of Zionism has seldom been lacking in the 

Jewish consciousness. Since this survey deals with the 

period of time following World War lI, (or at the earliest, 

the final years of t!he War) when Jewish settlement in 

Palestine was a reality, and with the period just before 

and just after the establishment of the State of Israel 

up until the present time, it would be strange, indeed, 

if the subject did not appear in at least some of the work s 

surveyed. 

i. 

Lewisohn looks upon the land of Palestine in Breathe 

Upon These as an absolute necessity for those Jews who 

were torn from the fabric of a normal existence in Europe. 

He understands how these people feel, that they could never 

hope to return to Europe to lead a normal life. It is an 

emotional impossibility. The only hope for these people 

to resume any semblance of a normal life is to emigrate 

to Israel. He is very bitter about those governments who 

for political reasons refused to facilitate the Jews entering 

into Palestine after they had escaped the German ovens. 

Lewisohn is saying that all Jews cannot help but be 

affected by the creation of the State of Israel, and cannot 

be but proud and willing to help. He does not mention any-
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thing about all Jews having an obligation to go there to 

live, or even to visit, only to be proud, to love, a.nd to 

help. 

ii. 

Meyer Levin is strongly Zionistic. In his beautiful 

tll_ Father's House, he pictures Israel (still mandatory 

Palestine then) as being a mother who stands with open a:r:ms, 

gathering in all her suffering and scattered children. These 

Jews, refugees from Europe, are all members of one family, 

in Levin's eyes, and they should all dwell under one roof. 

They have been apart too long. Levin makes use of the 

statue of the Madonna and Child of Jerusalem to symbolize 

Mother Israel collecting all her scattered children. Levin 

considers Palestine an absolute necessity for Jewry. 

In~, written years after the establishment of the 

Jewish state, the heroine, Eva, after the harrowing escapes 

she bas had in Europe, is able to find peace in Israel, 

among Jews in a Jewish country. 

While Levin mentions the necessity of a Jewish state 

for the sake of those ,ews who suffered in Europe and who 

escaped, he does not imply that Jews from America need to 

go to Israel. His theme is Israel as a center of love and 

Jewish peoplehood. He does not seem to be concerned about 

the relationship between the Jews of the Galut and the Jews 

in Israel, or between the former and the State of Israel . 
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iii. 

In his fine book~ Glorious Brothers, Fast draws a 

picture of Israel at the time of the Maccabean revolt that 

bears a startling resemblance to the Israel of this time. 

His novel is written with great pride in the Israel of 

yesteryear. He glorifies the farmer-Jew who is at home 

in nature, who loves peace, but who values freedom even 

more. This is the Jew who can be pushed only so far, and 

no further . Then Fast•s Jew will lay down his plowshare 

and his pruning hook, and will pick up the sword and the 

spear. 

He lauds the Jew of the Maccabean period as a lover of 

learning . Whi le he exaggerates tbe level of learning among 

the Jews of that period, he is not amiss in expressing the 

emphasis on it in Jewish tradition. 

In effect, what Fast has done is to draw a picture of 

modern Israel. The Jew has become a farmer, once again, 

and he has risen to the necessity of fighting for his free

dom after years of suffering under a tyrannical yoke. Fast 

looks at the level of learning nich is the highest in the 

Middle East and he is proud. The Jew is the farmer, at 

home in nature, no longer estranged from it, no longer the 

"luftmensch, 11 but now the equal of anyone. The fact that 

the Jew bas a country makes this possible. Thus, Fast is 

very pro-Israel. He thinks that the position of Israel 

enables all Jews to hold their heads up with pride. 
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iv. 

Bernard Malaau4 and Leslie Fiedler make only paaaing 

remarks as regard• Israel. In •The Last Mohican,• Fidel

man tells Swlaktnd that be abould either go back to larael 

where be is• citizen, or to get a job with an Iaraeli fira 

in Italy (where they hap~ to be at the moment). 

seems to take Israel simply aa an eatabli•bed fact. 

man lllllkea his remarks in the same tone which ba might uae 

abo':Jt France or the u.s.A. There is no 

qQality present. 

. , In "l'be Last Jew in America,• Moskovitz reflect• over 

tbe character ~f Max Schultheis, a very aaailllilated Jew 

(with overtones of self-hate). While Max seeks to reaaln 

apart from anything of a Jeviah nature, there is an exceptloD: 

On the other hand, Max had aade a con
tribution to the United -.Jewish Appeal 
every year since the establishment of 
the State of Israel: twenty-five 
hundred dollars ••• 118 

Fiedler ia acknowledging the impact t:hat the establishment 

of the State of Israel haa had upon even the most 

of Jews, as exemplified by Max Schultheis. 

Since Fiedler has been excoriating Max for hia asaiaila

tionist attitude, all along, and since thia generoaU:y on 

tbe part of Max represents a •eparture or a contrast from 

his uaual behavior, one may infer that Fiedler is uttering 

a positive note. Perhaps Fiedler even approvea of Israel 



if for no other reaaon than for bringing Jews back to 

point where they will identify with aomething Jewish, 

tbemaelves •• Jews. Beyond this, Fiedler doe■ not go. 
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§)P'!Pfcy 

Without exception, the authors included in this survey 

who have in any way discussed Israel, were positive in 

their reaction, differing only in degree, and in their 

reasons. Lewisohn and Levin both conceive of Israel as 

a necessary homeland and place of refuge for Jews who have 

suffered in Europe. It is their contention, particularly 

that of Levin, that it is only within such a totally Jewish 

f ramework that the refugee Jew can bope to resume a normal 

life. Lewisohn is not quite so adamant on that point, 

recognizing that there are Jews who will be able to resume 

a normal life i.D. places besides Israel. But he does agree 

that f or some Jews, only Israel can serve as home. 

Howard Fast and Leslie Fiedler see in Israel a great 

source of pride and status for the Jew - no matter where 

be lives. The establishment of the State of Israel allows 

the Jew to feel that he is on an equal par with other 

ethnic and national groups. Fast, in particular, emphasizes 

the changed character of the J ew as he now appears to the 

world and to himself. No longer the "second-hand-goods

salesmen-of-tbe-world," he has achieved the stature of a 

c itizen of the world and can hold his head up with pride -

because of the State of Israel and the opportunity with 

which it has provided the Jew. 
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Bernard Malamud views Israel as an established fact, 

as he would view any sovereign nation of the world. In 

his only reference to it, he evinces no particular emotion. 
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