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IX.
PREFACE: PROBLEM AND PLAN

\

The Unitarian movement in America presents a prdbl@m and a chal-

glenge to Judalsm, and especially to Reform Judaism. THe presence of
éa gect that is certainly justified in laying e¢laim to humanitarianism,
§rationalism, and'nauuralisml calls for a treathk$e proving that\ t is
rin no wise superior to Judaism, demonstrating that Judalsm is charac-
terized by the same ideal motifs. The close approxlmetion of cardl-
nal tenets in the two sects, coupled with the practlical advantages
ensuling from memberbhip in the dominant religious system entailing

freedom from the practical difficultlies attendant upon fellowship in

a group that involves its members in practical difficultles with the

%every day life and organization of modern society, naturally enough

has provided the wavering of our faith with a welcome excuse for shek-

| ing off the burden of the older rellgilon with ite annoying encumbran~

i cos and to wrap themselveé in the luxuriously free and comfortable

g fold of the upstart system. The unlettered Jew, mistaking the act of
' §throwing overboard the ballast of outworn Jewlsh law for the consilgnment to
: the elements of the entire frelight of the religion, have been lured

| to qult the stately ship. The invitation to join the Unitarian MOVE -~

i ment that has rejected the old r¢diculous Christian theology and has

returned to the original Jewish pogition maturally will be scouted
i by all except oppogrtunistic Jews.
- wy eeanam/
The Unitarian movement is of interest tof}ts impartial study of
the New Testament and ofIJesus is appealing by its dispassionate ap-

peal, And especlally noteworthy is Unltarianism by its insistent em-

phasis on the core of Israel's Weltanshauunge

| 1. vide Eaward H. Hall; "The New Unitarisnism" in New World, 11, p. 5.
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As the very name of the movement indicates, Unitarienism stresses

unification, which , Zangwill sums up "in broad generalization the in-

tellectual tendency of Imrael. In science the Jewish instinct ex-

pressing itself for example through Spinoza, seeks for 'one God, one

1. : :
Law, one Klement,'"  Both Unitarians and Jews carry out the new im-

plications that have developed in the idea of unity as a result of
the discoveries of sciehce, and seek to enlarge the meaning of that
unity.

For these reasons there is a olose alliance between Judaism and

Unitarianism, and there must be an understanding by all Jews of the

tendencies and efforts of the new movement, In point of fact, however

our scholars for the most part have either neglected to give Unitar-
ianism the attentlon it demands, or they have been grossly unfair in
their treatment of the subjJect. In estimating the worth of any reli-
gious system, be it Unitarianism or Judaism, it 1s no more than just

that the student use as his model the finest development of that

faith, With but few exceptions those of our scholjrs who have writ- -~

L]

ten or spoken on the subject, have known only of the older Unitarian-
ism, which differs from the New, as does the Judaism of the Hebrew

Union College stand apart from that of the earliest reformers of Ger-

hany. The broadest and most liberal expressions of Unitarianism are 3%

to be found in the tracts issued by the Americal Unitarian Associa-
tion of Boston. It must be pranted that these essays have been pub-
lished for purposes of propagandajand therefore give pictures of Uni-

tarians as they appear on dress parade. It ie further admitted that

1. "The Position of Judaism" in N,A.R., vol. 160, p.436,
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the proper appreciation of a religious system can be gained by cone
versation with the man of the street, that will wore perfectly re-

flect the beliefs of the majority than the discourse of thne learned,

-

We might be obiiviouﬁ of the pentiments set forth in these tracts as
are most of our scholdrs, and base our eVaiuatidn on the unpublished
gsermong of Unitarian preachers. We might base our conception of
Unitarianism solely on the works of Channing or even of the more lib=-
erally minded Parker who do not even approach the universalism and
highmindednesqbf the authors of the Unitarian tracts, Then,ihowéver,
we should be as‘unjuﬁt in our appraisal of Unitariana as are Unitare
iane in their emtimaté of Judaism; the golden rule that we gave the
world calls for a different method of approach. "It is better to be
éursed than to curse," says the Rabbis.l The comparison of the two £a
faithes in this thegis will be a sympathetiec oge. The attitude taken
will be midway between that of Emil G, Hirsch? who knows only of the
0ld Unitarianism ofrthe school of Parker's predec@asora}and that of
Claud/ G, Montefioreé who, playing to Christian galleries, is so farx
carried away in his effort to placate the Gentile that he is ready

to make concesgions to Christianity that Christian scholars them-

gelves would make hesitantly, and to represent Unitarianism in such

glowing terms that the Unitarian looking at his likeness in the mir-

1, Ban, 48 b. : _
<. BB revealed in lecture; "Judaiem and Unitarvianism" to.students.
. of H, U, C., 1915, | “

3+ vide Mont.: ﬂgut,"; "TLiberal Judaism and Hellenism", chap., 1l,etc.
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ro¥ made by Mdntéfiore would not reéognize himself.

Wo satiafactory and exhaustive comparison of any kind has thus
far been made of the high liberalism of the Unit&rianiam professed by
the official organs of the American Unitarian Aaaociatiop,with Ju@aimg
because of the failure on the part of our writers to p®Eceive the
growth within the movement from the old to the new(Unitarianism. In
ite inception merely a denial of the trinivy, Unitarianiém finally
carried that negation to its logical conclusion, discarding complete-
ly the Calvinietic theology, and asmerting the dignity of human ne-
ture, the prefectability of society and the goodness of God. How-
ever, until recent years the extreme position taken by Parker had not
heen accepted, and the ties that bound Unitarianlsm to orthodox
Christienity were maﬁy and cloge. Present day non-Unitarian writers
single-out the defects of this older Unitarianism which they aéoept a8
characteristic of the sect today. He who writes on Unitarianism must
resist the temptation to compare the weak men and inferio# statements
of Unitarianism to the strong personalities and superior sayings of
Judaismgy to accept as representative the view of an older or a ?e&ct;
ionary Unitarian. The natural difficulty of learning just whatfnew
movement stands for, especially when the movement champilons indivi-
duaiism, might easily lead to an uncharitable judgment.

On the other hand, a siwmilar uhsci@ntific method applied in the
oppogite direction might lead to injustice to Judaism, A number of
Undtarians may be libexal, each in one particular small point. Take

all of these liberal phases, piece them together and possibly one
might build up an outlook that might be labeled Unitarian, yet by

nq&ng _
no meansAeouoalled. The discretion of the student, his sense of the

the
Bplrit of the movement, can be ,only criterion for judegment.

e
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Though our opinion is that fairness demands that the comparison
be drawn only with the finest exposition of Unitarisnism, the histor-
ical growth in doctrines will be briefly traced and the withdrawal
from positions previously held will be indicated, A complete compar-
ison, however, between Miodern Judaism and all phases of Uniterian-
ism ies no more possible than is a comparison of s{odesn Unitarianiesm
with all phases of Judaism, In presenting the Jewish conception of
| a doctrine the historical development willrhe given only as & sefting

0
for the modern formulation, fofitnyoughngoing presentation of Jewish
theology ie not in place in a work of this kind, only the bald state-
ment of the Jewish belief will'be presented, Quotations from Jewish
literature will be made only the better to explain Jewish conceptions.
The interpretations of the Jewish 8ources advanced by recognized |

gcholars have been accepted. In general, the Jewish outlook that &« =7

that set forth in Kohler's "Jew-
: 2

and Schechter's "Some Aspects of Rabbinic Theology ™y

shall run throughout these papges is
1

ish Theology",
These two works in spite of the points of ccngﬁgg,betweem Reform
and Orthodox Judaism which the twb respectively represent, reveal
a striking unanimity of opinion., Schechter's interpretations of. the
Rabbinic literature in the field of which he is supreme tallies in
every detail with the construetion placed on the Hellenic,}apocryphal
and peseudoepigraphical literature by Kohler in the domain of which he
specializes, Scholarly acumen and close understanding of Jewileh
sourceg is a prerequisite to exposition of Jewish belief, because
"the true bearing of single features of Jewish literature can be

;
3

learned only from their relation to the whole."

L, New York, 1918,
2. New York, 1920.
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The Talmud and other Jewish literature must be sifted and combed,
thereforg by authorities, in order that the general trend of thoupght

might be learned., Other popular presentations of Judaism by Morris

1 2
Jogeph, by C, G. Montefiore, whose work though illuminating ie un-
3
founded on any scholarly background, by M, Priedlander, who presents
4 ' -

the orthodox point of view, by i, Lazarus;whose pregentation of Jew~
ish ethics is without parallel, as well as the brief but comprehen-

e .
sive articles by Israél Abrah&msdon "Judaism’, and Isrsel Zangwill@on
"The Position of Judaism, have been utilized throughout in setting e
forth the Jewish attitude toward doctrines. From these interpreta-
tions of Jewish literature certain definite characteristical attitu-
deg and ideas may be drawn as common to alie There is a éeﬁeral
teno%)a core of opinion in almost every question, which can be sihg«
led out and represented as Jewish, On ﬁhe basis. of the opiniong ex=-

pregsed in those standard works the fomparison to Unitarianism is

made,  No attempt will be made to prove the nature of the teachings

-of Judaism, but the effort will eimply be to set forth these conclu-

gions of the s&blarﬂ about Judaism., Bach contention concerning Uni=-

tarianism, as well as Judalsm, can be supported hy numerous refer-

-thdt tammet MWM

ences and quotations within the limits of the thesis., Our Christian

Lagarus, 1, .82, Illustrative of the need of interpretation of
sources are cited the two contradictory passages.: "Be the tail
amoung lions rather than the head amoung foxes” (Aboth 4, 15),
and "Be the head amoung foxes rather than the tail amoung lions",
(Tal, Jer. San. 4, 10). 1, c. pp. 76,77. ef. Schechter, p. 19,

"Judaism as Greed and Life", London, 1918, 3%rd edition,

"Outlines of Liberal Judaism", London 1912,

"The Jewish Religion®", London, 1900,

"Bthice of Judaism", Philedelphia, 1901,

London, 1920,

N,AR., vol., 160, pp. 425-439,
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rdlemiciste may dispute our claim that the doctrines we present as Jew-
ish are historically part and parcel of our world outlook. Our-claim,
however, that such principles were Jewish, whether it be founded or

not, is proof sufficient that Judalsm today includes such beliefs,
1

Tazarus, for exanple, points out that Jewish ethice were always univer=

gal, The universalism of our outlook in the vast may be called to
. ot " 3 : h :
~ ' ’ N R » ‘.
question, but this very asserilonhbearﬂ proof that Judaism today is

characterized by an universalistic ethical system.

"The Unitarian movqment‘intereats Reform Jews especially because
niticanions ok Qagrmdusaiom. -
both must bear the same reproaches and fight the same hostile forces
thdt every liberal movement must meet. Like Unitarians, Réform Jews,
becauege of their advenced views, are aocuséd of h@terodbxy by the cone
servatives, Theybare.held to place an exaggerated emphasis on resson,
to be exclusively intellectual., This charge_is but natural since
Reform liberates the intellectual capaclities for the discovery and de-
velopment of religious truth. Like Judaigm, however, we believe that Wimikon -
:wmhﬁwugboo,
2

tiona,”" Foth sects must meet the contention that their beliefs are

"recognizes the value of mystic insight, indefinable intui-

mere negations, that their outlooks are those of the orthodox with a
certain fraction of the older faithscut off, The doctrines of Unitar--
lang are called pale nepations b&ltheir opponents, and the princinles
of Reform Judaism and, even of Judaism.in general, are called color=-.

less since they lack creedal formulation., Both must cowvensate for the

neagerness of doctrines by the richnesg of the gpirit of their service,

1. 1, p.1soe,
. Joseph, p. 47.
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With Reform Judaism Unitarianism has anologies, but with orthodox

Judalsm there can be no relations. To it, Unitarianism ie no problem,

The Unitarian could never give assent to the central orthodox dogma of

i

It

the divinity, prefection and immutability and Mosmaic origin of the Pen-
<

b

taeuchal Taw. The orthodox Jew, on the other hand, would never accept
the seientific method, nor refuse to surrender his c¢eremonials, nor
congider departure from the J@wiéh community life, even should he be
moved to look with sympathy uéon Unitarianiem. As & wmatter of fact
friendly intercourse can never be had by the @rthodox Jew with the
people who wrought/and are working)so much suffering on his people, He
naturally enough will not be inclined to enter into discussion with his
tormentors, Only with the party of Reform can there he any closer af-
finity. Unitasrianism, representing a reaction from the traditional-
ism of the Christian church, is intimately allied with Reform, the pro-

.

tert against orthodox Judaism.

@
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ITHNTRODUCTION : MEANINC AND MISTORY
The term "unitarius" makes its first documentary appearsnce in &
decree of a Transylvenian diet in 1600, The term was introduced to
Western Iurope in the latter part of the seventeenth century in the
"Biblotheeca fratrum polonorum", published at Amsterdam, "Unitarian"
" ofirst ﬁppeaﬁ@d1n Tngland in the ")rief Fistory"in 1682, and waw used
to cover all who held to the iampersonality of the Divine Being. Uni-
tarianism is a denomination of the Christian Church which aros 5¢ and
- developed out of the Reformation as a vnrotest against the doctrine of
Trinity, and was oryatalized'into a separate sect in 1565 with its ex~
clugion from Protestant synods., "Along with the fundamental doctrine
erbann characteristice have marked its professors, Q&%ﬁwy, a minimiz-
ing of eﬁﬁenﬁials, a repugnance to formulated creeds, an} h1 storical
gtudy of Scﬁgpture, and a large degree of toleration",l as well ag an
intereﬁt‘inﬁgocial reform,
A.hist@ﬁy of the Unitarian movement must deal first with the
rige of Triﬁ%avianism inte which the monotheism of esrly Chrimtlanu
ity dagenerat@d;amd then the subsequent gradual return to the ori-
ginal position, by the Unitarians. The e&fly chuxrchmen had no oY=
mal creed, but held only to the esimple doctrine of the undivided
unity of God and,théVQlief in the perfection of the man, Jesus.
The deification of Tesus waakffected 4n the second, third snd fourth
centurieépnder the influence of many forces. The conception of the
divinity of Christ was rooted in the myetica) speculations of Alexe
andria. Gnostie, Neo-Platonic and Oriental ideas of incarnation
and Plato?s conception of the logos led finally to the conSummation
of thé process, the beginning o which was maﬂé in the New Testa-
-ment, The New Testament dualiem, coupled with the notidn of the

antagonism of spirit and matter held by Plato and onaater, was
1. ®n. Brit., ert. "Unitarianism."
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responsible for the growth of the view that God, a superior es-
sence, had to create the world by'inferiar divinities. The many
peoples with whom the Christians came in contact each supported
the idea of a divine human in separate manners. The Romans who
reised the emperor te an object of worship, the Jews who early
expected the coming of the Messiah, the heathen subjects for éona
version who knew of gods descending on earth, all made their cone-
tfibution to the final fermglation of the dogmas respecting
Christ, so that gradually he was regarded not as sub@rdinates but

as equal with God,

Up te the end of the second century the logoes doctrine snd
the idea that Christ mubt be thought of in the same way as God
xg%ﬂp@t definitely fixed despite the efforts to clinch the matter,
There was no formulstion of the nature and dignity of Jesus. Cone
flieting viewe stood side by side, js in Matthew 28, 19 Jesus was
Son of God, Lord and Sa¥ior, born of the Holy Ghost and virgin.
The supernatural birth, however, was a mooted question, Certain
it is, though, that hévan not regarded as the actual God-head, He
was either a man in whom the spif¥it of God, entering at the time of
hie baptiem, deelt; or he was th@heavenly spirit which had become
incaraate and menifest, sand he became what he was before his mir=
aculoué@irth. Because of its relationship with the loges philodphy
the latter view waéﬁhe@ora prevalent,

The danger to monotheiam'implicit within the whole Christolegy
of the times was perceived by one school, the Monarchians, who re=
sisted the growing doctrine of dé?icationa They expressly taught

the unity of God, and seserted the principle of rigid and strict

monotheisme.
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Their primaxy concern was to prove that Jesus was a man, and thus

to maintain monotheiam; They were divided inte the two groups

just spoken of: Dynamistic Monarchianism, or Adoptieniém a8 Op=

posed to Modalistic Mé%afchianish,regarded the power of sprfit

of God &8 in dwelling in the man Jesus, Thesdotus af Byzantium,

Paul of Samosata, and the historian Eusebius thaught that Jeeus,
born of o virgin through the operation of the Holy Ghost, reé-
ceived no specifically divine essence until after & life of per-

fect purity the Holy Ghost descended wpon him at Baptism 80 that he

became Christ, Though Adoptionish was defeated ih the Greek Chure
ches with the ascendency of tha‘ldgos Christology, it had a con=
tinued‘exiﬂtence in Armenis and the Danube country until the tenth
cénturyﬂ |
Modalistic Monarchienisin. considered Jesus as the incarnation

of the Godshead in person. In the West where they were called Patw
ripassians and Monarchianﬁ/thﬁy held that God the Bather was bornm
end suffered snd died. The distinction betweenthe Father and the
son was conceived to be merely nogminal, and the complete identity of
the two was accepted. In the Bast, were they were termed Sabellians
they taught the same beliefs, and added that the Father, the son and
the Holy Ghost were identical and that God became eperative in three
different stages, as Father, then as ﬁon,and then as Holy Ghoato

These Pre-Nicene schools, though monotheistie, paved the way for
the Athanasian and Angustinian Christology. Arius, the opponent of

Athanasius claimed that the Father alone is God, He alene is un-
begotten, eternal, wise, good, unehangeable; ahd tqﬁﬁ%;sus ieg &
cresited being, derived, subordinaté in renk, yet more then man, si=
milar and not ide@tical in nature with God, begotteﬁ from eternity,

but created in time. He dealt only with the rank and nature of Jesus

L
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whom he concelived to be an intermediate being between God and man.

He denied that Jesus is " very God of very God", of the same sube
ptance ae God and declared that he was homoiousion. He reduced him
to a ere‘%ura who was pre=-existent before the world..His teachings
found representatives in the Bast, end affer a fight for existence
and recognitlon were finally brought up for consideration by Cone
gtantine at the Council of Nicea, 3206. Constantine th at that
time happened to be training with the Trimitarians/for political |
reasons entered the@&etaphysieal battleaground of the Bastern ahurch, |
and pressure applied by him brought about the adeoption of the creed;
“"(We believe) in one Lord Jesus Christ, the only Son, begotten of ;
the Father, Light of Light, very God of very God, begotten, not made g
being of one substance with the PFather, by whom all things were meade;
who for us men, and for our salvetion, ceme down and was incarnate,
and waﬁpade man; He suffered and the third day he rose again, &nd B8~
cended inte heaven from thence he cometh te Judge the quick and the
dead," | The eternal delty of Christ was thus affirmed, and Ariue
was condemned, and banished upon his refusal to sign the creed.

Ariue spread his views through his book, " Thalia® , and gained
a following of heretics., The heresy was tenacious and wisely accep=
ted. Durding a part of the fourthcentury it was the xuliné oreed in
the Bastern Church. Most of the Teutonio races were at first conve

erted to it. In the West, Arianism was not comgetely defeated, howe

ever) for centuries the Nicene cresd found universal acceptance.
Several offshoots come forth from Arianism. The Gothic Ulfilas,
but more sepecially Nestoriuﬂ‘subacribed to Arianism. Bven before
the coming of Nestorius the question as to wpethar Mary was to‘be
called Motherof God or mother of man was a mooted one, In his "S-

- mong against the Mother of God", delivered circe 428, Negtorius,
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therefore, presented not only his own views; ® lary did not give
birth to divinity, dbut to man, ﬁh@ instrument of divinity". Though
gondamned by ﬁhe council of Ephesus in.4313 Kestorisnism came to the
Bast Syrian Church, was extended to Persia, Arabia Indiang end China:
Nestorians may safely be counted on the Arian sidejand in the aa?enﬁh
century weke the first to carry Christinaity into the far Dast.
After the expulsion by force of the Arians by Theodosius in 380
Arisnism ceased to exist as an organized force. The continuity of
Avian views, howéverfhaa peen preserved thru isolated c@mmunitiea and
individuals. Arisnism is traceable through the Middle Agea; egpoused
by the great schoolm&n.ln the Socimiaﬁmm of Poland and Trénsylvania,
to be discussed 1&1:«@%;? Arien beliefs found partial lodgment. In
fact, the Unitarianism of & centry ago was based larely on Arisnism,
The Council of Nicea did not establish the Triﬁ%arian position
in ite finality. It did not venture to asseri thejconsubstantiality
and personality of’Chrisﬁ as belonging to the Holy Ghost. It was
left for the second ecumenical council to proclaim the Holy sﬁirit
ap co=equal with the Pather and Son. By it the doetrine of Trinilty
secured & foothold. The comphdte identification and replacement of
Christology with the logos idea was not effected however until
Augustin@‘at the close of the fourth century first championed énd
Presented the orthodox doctrine of trinity. A thorough-going recoge
niton , was not accorded the Trinitarian views by a public and gen-
eral council in the Christian Church untilvthe time of the fourth
Lateran council in 1216, The idea of the othodox Christian that
the Apostles @reed, the rule of Paith during the early Christian
centuri@s,waa set forth by the Apostles who enjoined upon the mem-—
bers of the Church the beliefs now characteristic of Orthodoxy, is

entirely erroneous; for it wasthe results of a gradual development,
¢ Infra. ph, 6 £f,
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beginning shout the middle of the second century and completed in
ﬂhe'fourth century. The textus receptus can be traced to the hegine
ning of the fifth céntury or the eﬁd of theAfourtho Similariy the
Athenaslian Creed, anﬁ exposition of the Catholle faltn sung at prime
every day aﬁd attributed t?.@ﬁhanasiugkwae the culmination of & num-

ber of successive councils,was developed in the last half of the

fifth and in the sixth centuries.

" This review of the history of the early Church shows that
Trinitarianism was developed and made a test of fellowship .in the
" Church muoch later than is commonly bellieved. Unitarianish theree
fore is justified in its claim that it represents a return to the
Christianlity of the early Church. This gxposition of thébxaat PO=
siti@n}of the early Church was necessary in order that a clszar une-
derstanding be had of the nature of the religion from which Unitar-
ianism professes 1o be a historic outgrowth. It was further pres
sented in order that it be perceived that Unitaerianism in volves a
return to a Jewish monotheism vitiated by the accretion of inferior
vagan, philosophical and mwﬁtical elements,
A complete history of Unitariahism is not availsble, No writer

has dealty with all phases of the growth of the movement)no doubt

vecause of the difficulty in presenting in a small work all the mens
"ifold influencesthat were abt WN¥E in the development of the Unitarw
lan outlook on life and religion. Linked with the progress of
Unitarianiem is the progress of scientific investigation and ine
quir%ng, the groﬁth of the'apiritkf tolerance, the gradual eman-

cipation of the individual from the thralldom of an ecclesiastical
hierarchy. In othex words, adequately to treat the subject the

Writer must handle so much material that his work would befuddle

the reader,
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The material presented in this introduction has been collected

from o variety of sources, has been pleced together from fragmentary
articles and essays and bound up with a sketech of the political hisg=
tory ofﬁgéveral countries. The above sketch of early Church history
wust now be followed by an equally incowplete analysis of the Uha

itarian aspects of the Reformation,

The Reformation i@ every country, with its liberation of the

rational powexrs of the individual, was attended by a spirit more or
less anti-Trinitarian,by the appearsnce of individuals of Unitarian
temper of mind,Servebtus for example worked for the simplification of
Christianity. In his " Restoration of Christianity" he set out to
prove that primitive Christianity had in it no Trinity. After having
ineéﬁ%ed Calvin and the other Reformation lsaders by his opposition
to the Augustinian theology he was burned at the stake (1563).

In Poland, chiefly, anti#frinitérianism took rood, Socattered
expressions of heresey appeared there very early. In 1539, in the mar—
ket place in Cracow, was burned Katharine Vogel, at the age of eighﬁ%
wife cfra goldanith and ald@mmam, condemned for dénying the delity

of Christ and affinming the divine unity. The influence of Georgius

Blandrata was a potent element in this concerted movement to revise

dogma by reason. Such men and women as Katherine and Blandrata were

forerunners to the movement inaugurated by Faustus Socinus, a discip-

/

lé of his uncle, Laelus Socinus, Thess two, exiled from intolerant
Italy, formulated the first theology that might be called Unitarian.

was a deep and coritical student, but unlike

Fauatus,like his uncle S
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him was & bhitter eontroveraialisto He accepted an iavitation to
attempt to aid Blandraty in his liberal reform in Transylvania, but
on account of the unfavorable conditions ther@,left for Poland
whers the Unitarian movement was gaining in political influence. He
succeeded finally in brimgihg about harmony between the various re-
form groups and in enforecing the acceptance of his own vieww. The
prominence of Socinus in the movement for a more rational interpre=
tation of Christinwmity gave the name Socinian’ to those who denied
the abeelute deity of Jesus and total depra%ity of man, and
affirmed the unity of Gdd, and a spritual rather than a sacrifiocial
interpretation of Jesus. Soclanianism, however, is but a stage in
the growth to Unitarianism, and is not %9 be thought of as Unitar-
ianism in any absolute sense, It adheres strictly to the authority
of the Bible and i® decidely supernaturalistic. It affirms the
preexistence of matter\the canse of sin, These belliefs received
the supprt of the anti-Trinitarians. Xven King Sigismund 1l. became
a convert. Untll the death of Soclnus Unitarianism was on the as-
cendancy in Poland. Yet Socianianism,which had flourished in these
first decadses of the seventeenth_o@ntur% succumbed to the Catholic
reaction started under Sigismund 11l. Under the influence of thé Je=
suits, the Socinian school at Racow was muppresséd, the ﬁéaeherﬁ
were presecuted, the church was taken from the Unitarians and repres-
8ive measures generally were introduced. Arianism was forbidden
- ®Xpression under penalty of death. The Racovian catechlsm begun by
Socinue éndfginted at Racow wes decresd against. Unitarienism had
thriven merely because of propitious circumstances in the forxm of
the presence on the throne of enlightened kings. The death éf the

Movement in Poland took place in 1600 when the adherents were ex-




polled from the country. Some fled to Holland where they formed a
community of some Bize/some joined the Roma¥ Catholics and some re
mained secretly protected by Romen Catholics and Proﬁestants, A
small group migrated to Transylvania ﬁ%re they formed a separate

cormunity until 1793,

Blandrata, an Italian from Piedmont, left Poland and came to
Transylvania in 1563 where he communicded his views to Frands David,
the court preacher, who warnly welcomed them and became their zealous
advoecate. John Sigéﬁmund,prince of Transylvania, became a disciple
of David'sy and in 1568 issued an edict of religious liberty and
allowed David to transfer his episoopate from the Calvinists to the
anti«~Trinitarians. Stephen's successor, Bathory, a}%§2&giic, was ine
censed at David's innovation of abandomment of the worship of
Christ and tried him.David died in prison in 1579, The cultus of

Christ,hawevar, was accepted by the Unitarians of Transylvanie gene

erally. On the other hand, in 1621 a new gect, the " Sabbatarii”)

arose with the strong Judaic tendencies. They eliminated the Wwors

ship of Christ and continued in separate existence with that as its
distinguishing feature until 1848. The Jesult reaction to the ear-
1y liveralism of Trensylvanie and the oppression like that imposed
in Poland was not sufficient to kill the movement in this country.
Though the Jesuits mearly $$3$3§2§ them of churches, schools, lands
and even of civil as well as religious rights, the Unltarians have
continued and have flourished under Hungariasn rale, The Unitarians of
'America and of England are enteriaining close relationship with this
historic body of Unitarians.
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In Transylvaniea and BEngland and America alone have #efinite
and permament historic Unitarian churches been established, In
Germany, Italy, Switzerland and France reformed churches and a liberd|
gpirit have grown up, and even at a very early period there were
sporadic cases of declarat%ans of libéralism in those lands. It was

in Bngland,however, thattUnitarianism assumed a position d8f prome

inence. . Before the seventeenth century there were many individual

expressions 0f anti=Trinitarienism; but all through the seventeenth

century there was felt a stong undercurrent of Unitarian thought,

In that centry a long line of Unitarianm sufféred perseocution and
‘f | bore the reproach of the go#ernment and the‘publico Ocapsionally

a work calling for a return to the simple Christianity of the early

Church managed to escape the watchful eye of the authorities, So=
cinian books were declared heretical, and by the ordinance of 1648
denlal of the Trinity was made capitala This last measure, kowever,
was a dead letter, Cromwell frequently interfering as in the case
John Biddle, Biddle organized a Socinian society, published Unitar-
“lan books, and wrote catechisms, He died, however,in prigﬁ@n fr@m
starvation under charge of teaching against the trinitarian dootrine,
Many foliga in his footseps and the names of many Unitarians might
be listed. Firmin, Emlyn, Pierce, Taylox, Chillingworth,Tillotson

and others wrote and spoke concerning the new religien, pleaded for

toleration and liberalism, for the free wawdx individual intgrprata»
tion of the perfect truth contained in the Bible. The movement
became so powerful that it came to be regawded as a menace, even
though the leading figures of the time were Arian ox Socinian in thely

 Views, Miltonwas an Arian. Newton wrote anonomously on the Unitar=-
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iané side. Locke's " Reasonablenese of Christianity® is virtually
Unitarian in tone. Samuel Clarke was a great exponent of rational
religion, These men, counted orthodox in Xngland, were none the
less none-sectarian in their fhought, and wished to give religion a
basis in"commonfenae and ethiocal integrity.
| In the eighteenth century gen@rallz/a broadening of religious
thoughl replaced the narrowness and intelerance that manifested itw
self in the repressive measures of the seventeenth centuly. Although
Unitarianism was @xeluded by ‘the operation of the Toleration Act of
1689, and its sdvocates were threatkned with loss Qf eivil righﬁa
and imprisonment by the act of 1698, Socinian views found inereasing
favor in the eighteenth century. Theumoleration‘ﬁi was amended
(1779) by substitution of belief in Scripture for belief in the
Anglican doetrinal articles. Vet it was not until the year 1813
when the p@nalties attaching to disbelief in the Trinity were abo-
1ished‘%£ﬁ ﬁheﬁast digabillities against the Uniterians were removed.
Unﬁil 1813 the lawmade it blasphemy to speak against the Trinity;
but a more tolerant public sentiment had long rendered the law in=
operative . By the Dissenter's chapel act of 1844 the .possession of
ancient endowments and chapels was‘%eeured; and Unitarians received
full political rights. |
A.chrond&ical treatment of the history of Unitarianisem would
demand %g; the religious views of the eighteenth century Unitarians
represented by Pri@stley and Lindsey, bépere set forth. In order,
however, to contragt the Unitarianiam of this older school with that

of the newer, we chall presant its theology immediately before that

of Barker and his followers. We shall now discuss the practical

features of the history of Bnglish Unitarieniem, then discuss Mmer-
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ican Unitarianism, and then compare the old and the new Unitariane
ism of England and of AmeXica.
In the eighteenth contury purely humanitarian Christology was

advocated first by Nathaniel Lardner (d.Ll768), a scholar of no

mean ability who, in his " Cred&%ility of the Gospel History" ree
vealed Unitarian sympathies. Lant Carpenter (d.1840) did much to
broaden the spif&& of Bnglish Unitarianism. Thé rite of baptiem
seemed %o him a superstition, and he substituted for it a form of
infant dedication, One of tﬁe.most vigorous and able writers of

his churbh was Thomas Belsham (d.1829) who sought to make the simple
and proper humanity of Christ the acknowledged Unitarien view. James
Martineaun (d. 1900) rationalized the orudities of his predecessors,
He was the most eminent philosopher of the Unitarian school and
blended in his system an ideal listic rationallism with a refined

spirdtusl myptiodems Though he insists on the use of reason in

- the treatment of all problems, he accepts as the basis of Christimhw

ity a supernatural origin, and takesrevelation to mean a communicae
tion&%aith certified by miracles. He is one of the foremost philoe
sophers of the spirit; his theism és built up on the principle that
God reveals himself most cl@érly in the.natur%af man e In aceor=
dance with the tenor of his philoé%hy he looked to the personallty of
Jesus rather thanﬁin his precepts for a proof for his identity as
revealer of the diving character.

The okganization of the movement was effected in 1825 when the
British and Foreign Unitarian Association was founded. The National
Conference, a purely deliberative body, was founded in 1881, With
this gradual recognition Unitarianism was free to develop its poten=
tiaiities. A bread and teolerant spirit developed that olme to.he

knwon as Amminianiem. It is not o sectarian movement, but is rather
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a temper of mind. By it is meant the widllingness to have man search

for truth and knowledge in a scientific manner an@ the espousal of |

a purely natural religion based not on authority but on a thorough

uaé@f the rational faculties. The Bible, thougﬁ%.it is accepted as

a perfect revelation of truth, is nonetheless studied with a oritie

cal air, Arminiangism simpIQ spells latitudinarianism in religion.
In 1911 there were in Great Britain 378 ministers and 374

churches of which 2056 were in England. For the erucation of rathivy

ministry English Unitarians support Manchester College at Oxford, the
Unitaéian Home Missionary College and the Presbyberian College. Wales
includes 34 churches with'its boundaries and maintains a college at
Carmarthen. Overt Unitarianiem has never had much vogue in Scotland,
There have been liberal thinkers througheout Scottish history yet thew

nwe are but sbout tem Unitarian Churches in Secotland. A Unitarian

Association was founded in 1813 which functions to some extent today.

Irish Unitarianism began in 1726 when the presbytery of Antrim sep-
arated from the general synod in order te @stablégh worship without
subscription to creed. The history of Irish free thought closely
parallels that 0f England, so that it is not necessary to go into

a discussion of the variouspdicts by which freedom was gradually
ohtained, the various synods affirning the right to religious freedom
and the vari@us leaders who bravely insisted upon thelr rights.

Thére are today about foriy churches who are members of the none

subscribing Presbyterian Chush of Ir@kando
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The history of Unitarianism in America includes the same gene
Grmimpamiann,
eral tendanczea,Ammin&&niany Arisnism, enti=tritheism, rationalism
and modernisi, The chief source of American Uniltarianiem is to be
found in the general movement of the Engﬁliah churches of the sevens
teenth century toward teleration and rationalism. This and the
sﬁﬁgrit of individualism developed by the Renaissance, and the tend-
ency to free inquiry that menifested itself iﬁ the Protestant Re-
formation have been the guiding force8 in the dévelopm@nt of Une=
itarian thought here in America. The freedom of intercourse of the
mother country with the colony was responsible for the adéing of Inge=
ligh tandenciea to this country. To Americe, at the very b@ginning’
the seeds of Unitarianism were bmought on the Mayflower. The Pile
grime, who organized theilr churches en the basis of brudd covenants
rather than on narrow ereodﬁ,contributud largely to Unitarisn devels

epmentx%jTh@ Pur¢tﬁan ﬁpirjﬁw%fﬁ§t%? of resistence to arbitrary
civil and ecclesiastioal W&Bﬂpa;;iy amancipatory.ﬁm%h@%%ﬁwy The ax=
cesses of the early Puritans led to a reaction in the ﬂh&pe ‘of a
movement for freedom in religion. The powerful book " Goverhment

of the New England Churches® by Rev. John Wise was a stirring appeal
for democracy, progress and reason in religion, It insisted upon the
zongregational method of govermment of church that wiild grant each
church autkonomy rather than that of controel by an ecclesiatiocal
hierarchy. This work made it possible for Di. Bbenezer Gay, the
first smericen preacher of Unitarianism, to advance to Unitarian
Views and to preach them and still retain his pulpit. Many followed
'in his wake insisting on simplinity. rationality and toleration in
religion. Nany dir@cted‘appOﬁitioﬂv@ainst Jonathan EBdwards end the

revivale of the day, led by Dr. Charles Chauncey(d.l787§, The Ar-




14.

minisn protest against Calvinism clearly demonatréted the riﬁing
tide of a broad religious spirit. New/ini‘luenc% came to be felt,
gso that sobn after the close of the\Revolution many ministers of the
Congregational Churches had come te oocupy - Unitarien ground. The
doctrineshs Trinity, of total depravity, ofdeity of Christ, gave
wa¢yvto the view of the Fatherhood of God,an emphasis on rightgeous
ness, and the conception of the divinity of Jesus. As resulis of
the liberald th#eu@ht imported from the continent, of the oculture of
Harvard College, and of théprincipleﬁ inherent in New England Pur-
itanism, Unitarianism was now potablished in Americem, The first ofe
fiecial acceptance of Unitarianism on the part of a congregation wase
the ordination of Jamam,Freeman, a decided Unitarian, as rector of
King's chapel, Boston (1767), the Prayer book wes revised inte a mild
Unitarien liturgy end Orthedox phrases with geferneae to Trinity
were excised. Oneéaftew another, churches followed this example, be-
came congregationsal in polity and Unitarian in belief. Under the ine
fluence of Priestley fresh impetus was given te the faith. The appoint—
Yment of Henry Ware, an svowed Unitarien, as professor at Harvard in
18056 opened up a great e@ntr@versy betweon Orthedox and Unitexrians
with the result that many of the churchesg &f Boston without ochanging
th@ir nemes embraced Unitarian views. The controversy waxed hot for
several years, but the Unitaraiasns usuglly won out compelling the
conservatives to leavel; the church and organize minority oongrega=
tions. The lib@rai ppirit fostered by Harvard since the middle of
the eighteenth (entyry was finally epitomized in the creation in
1816 of the Divinity School of Cambridge. Unitarian churché@ were
nw organized in all théﬁig cities of the Bast; the Unltariasns were

able to hold their own sgainst their enemies,
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We shall now discuss the stages of Unitarian theology that
culminated in the Unitarianiswm of Parker, The first epoch in the
history of modern Uniterian thought is that in which Priestley and
Lindsey were leaders, Priestlay/the famous discoverer of oxygen,
wa® minister of one of a group of Precbyterian churches that re-
'fum@d to be bound by a creed. Though at first these churches were
Orthodox in their beliefs, they could not resist the inreads of
Unitarien views thet naturally fellowed their tolerant and liberal
platform. Lindsey, howe wr, broke with the Anglicaen church, and
established the first Unitarien Churohvin Englend in 1774 in London.
Meny others followed his exsmple, and his secession‘prpvéd the be=-
ginning of a serieslef revolte from the national Church. Priestley
was not permitted to remain in Fngland. His fearless championship
of Socinian views together with his obnoxious political ideas brought
upon him persecution. A mob destroyed his books and scientific in=-
struments, and he wéa forced to flee to Americe where he spread his
. views., Priestley was one of the.ﬂ&%dera of modern Unitarianiem both
in Bngland and in America. His power iﬁ science, in politics, in
- econonmy, in history)as well as in exegesis and in theology won for
him a wide hearing that he could noet have gained were he proficient
only in ecclesiestical stholarship. It must not be thought, however,
that he closely appr@@hed the final beliefs of Unitarianism. He was
'QWiginally an Orthodox and he retained some of the tenents of Calvine
iem, believing in the Bible as & divine revelation, and in the mire
aches as Christ's credentials of authority. He was, for all that, a
true humanitarian wttering uncompromisingly his denial of the dog=
trine of the supernatural birth of Jesus, and rejecting the Trinity
and vicarious atonement as unsoriptural. Though he held to the Bi=-
ble ath@ divine revelation, he did not withhold critical judgment

in his study of its contents,
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{ This older Unitarienism was chiefly an inﬁg%}égﬁggl movement,
v 5 Dogmas were rejected because they did not find sny senction in the

j Bible, not because they could not win the approval of, and cell forth
a prq&est from,the heart. The Unitarianiem of the day was & kind of
Biblicism. Belsghem, for example, brought together the passages in
the New Testament teaching the doctrine of Trinity, in order to
strenghthen the faith of hie pupiles. To his surpriee, hoever, he
found that no'such conception could receive conelusive support from
the Scriptures. The heretical view sprang, therefore, from the Bible
itself.

The religion of these early Unitarianifm was characterized by a
certain remotenesns, Thi%w&s due partly to thekact that 1t was the
immediate offspring of Axianiaﬁ. The Arian hardness created a wide
gulf betweeﬁﬂ%ersons in the Trinity, each of which stood apart and

alone. The Arisn conception of revelation was further external and
artificiel and sbsolute. It was so posiftive in its nature that it
was conceived asrdetgkministic. And this leads over the other force
that was responsible for the abetractness of the theology of older
Unitarianism; ;the necéasﬂriamiam of Priestley. This first cf the
thrg@ atages of Unitarlanasm Jhat are'to be. nofnd oy twe - oha
“Who makes &-s@udyu@f~uhe_ni@tc&y 0?~Unﬁtanx&nﬂthe®Alecal temet%,wms

marked by a prevaleénce of the idea of predetﬁ&minisﬂ. Priestley re=

duced all causes, and subordinated the whole universe, to God; and to Wim

therefore man is passively a subject of the powers that be. Since
God's power alone is absolut@, Hig rule is that of & despotic monarch.
No close communion cen be established by man with his Maker.

l{vide Jemes Martineaun:"The Three btagea of Unitaten Theology", A.U.A.
tract No, 89A
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The next two epochs are best indiocated by the namﬂ#of |
Wwilllam Chaymlng and Theodore Parker.,mhéfearly'Unitari&nism looked
chiefly Godward. In natural relationéhip to the idea of the Fatherhood
of God, preached by the older shool, Channing emphasized the thought
of the s¥konship of man. The dignity of humanvnature ig the truth most
prominently connected with Channing. He redeemed Unitariandsm from its
merely negative and intellectual status and gave it a spititual stamp.
The power of his personality, his ability as a sermonizer and a theo-
1ogiQan, were directed toward modifying the dry detf&minist philosophy
of the Lindsey-Priestly~Belsham group. Partly through his efforts, tive-

the religion of causation made way for the religion of conscience, lan,

the imege of God, was declared to be more than & creature crushed by the

power of his God. He opposed the Calvinistic scheme that would undermire
the rellgion of conscience, by a method that was midway between the
rational and radical group of Unitarians, and the Orthodox wing. He .
was, in the first place, averse é% creeds and doctrinsl stetements and
thus tore down the foundation of the Calvinistic scheme. He taught

that the Calvinistic philospphy was not found in the only suthority he
recognized outgide of men, i.e. the Bible. He acéepted the New
Testament as he interpreted-it in toto, and he refused to permit others
to bring to him the truths taught by his savior by word of mouth or by
creed. Thelbeaching of Christ can become a reality in one's life only if
one learns it by original study. Christianity, conscience and reason
are at one in the affirmation of the simplicity of the Christian re-
ligion., Christ's sinlessness is made all the more significant when

his nature is understood to be human, as the New Testament clearly shows
}t to be. Channing was a reactionary so far as his conception of Jesus
#8 concerned. He found Christ & perfect manifestation of God to man et
the same time the ideal of humanit& who spoke with authority. He firmly

‘believed in his sinlessness, in his miracles and resurrection and pre-

Ry
SXist@nce,




He was, Therqfare, not & humaniterian like Priestly, but rather an
Arisn. %Z}%é?; if not God, yet the next of kin. |
Channing wese & potent factor in American Unitarisnism. He was
in some respects a member of the old school. The entire tenor of his
writings reveals him as an insistent defender of the traditional
Christian spirit. The summary of his teachings and principlés them=
selves reveals his conservatism, but the tone of his philosophy can
be understood only by & reading of some of his workse. It must be
remembered that in this brief sketch of Unitarian theoloéy it is
poseible to present only the conclusions te which a rémding of the
gources lead. Since no impartial judge, no nonmChriﬁtian)has char-
acterized the writings @qkhe men whom we are treating, we hax@ had
to depend ﬁolély on own intuition and are not able to present op-
iniens @ﬁéuthoriti@m to back our claim§, Since the 6cbpe of £his
woxrk will not permit us to include any lenéthy excerpts, we mustb
briefly present our own reaction. The following quotations may give
an inkling of Channing's outlook on life and religion: " I must learn
Christ's truth from Christ himself, as he speékﬁ in the records of

his Life, and in the men whom he trained up and ﬁup@rncbuvnﬂly pPras

symwathw§- Believe in the mightypowgr of truth and love. Believe in‘
the omnipotence of Christianity. Belleve that Christ lived and
died to breathe into his church and into soclety a diviner spirit
than now exists, Believe that the celestial virtue revealed in the
lif@ and teachin& of Jesus Christ is to become & reality in your own

2 .
and other's souls. W ey f‘i' L Y

1. Chanzing, 11, p.193.
2 1bid pp. 1885, 286. of also 1, pp. 237, 238; 11, p. 291,

ettt ol
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Channingépowevef%did bring God to men, and taught'tﬂat He is
good, kind,loving and not cruel and revengeful as the Calvinistic
system implies. As minister of the Federal Street Church in Boston
- he led not only. the gctivities of his own congregation but came to
be leader of the Unltarian forces in America. In his time the lib-
eral wing of the Cimgregational churches had become so powerful that
the conservative camp tightened up and sought by a detimined effort
to resist the growing sentiment of liberaliesm. If was necessary that
gsome one clearly set forth the problem and make plain the issue. In
his Baltiﬁore sermon in 1819 Chenning cleared up the thinking on
both sides, sharpened the distinctions and won thersafter increas=-

ing favor with those who had taken no definite stand. He boldly
challlenged hig oppronents in thig sermon, and in his " Moral Argument
against Calvinism" in 1820. In fine we may say: Channing was leader
of the Unitarians in Americe in the formative period, from 1800 to
1835, and he was the most distinguished exponent of the Unitarianism

of the day that was chiefly characterized by & semi-gupernatural,

imperfectly rationalistic philosphy.w
The third and last stage of Unf%arianiﬁm ig represented by
Theodere Parker. The religion of Parker and his followers may be
cédlled the religion of the spirit, a religion that combines the prin-
ciples of causation and of conscience. A bridge was erected joine
ing God and the world, God and his creatures. A close comnunion bete
ween God and the world was effected. Man mighﬁ look up to Goxd ox
might be perméated withvthe materialivalues. The newer eschool attained
the recognition of the naturaslness and universality of man's rela-

tien to God.,
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The divine immanence was the keynote to the new outlook. The earlier
Unitarians arrived at the thought of the Tatherhood of God. Their |
guccessors preached of the diknity of human nature. The moderﬂUnitarn
ians proclaim the immangence of God in & world, the whole of which He
ruleg from Within. Thus the rigidness of the earliest Unitarians was !
completely lost sight of, and in its place gpirituality took the pog- |
ition of promingnce. Parker gpeaks of some minigters of his day who ‘
were guided by the gpirit of the older Unitarians. "I felt early
that the liberal ministers did not do justice to simple religlous
feeling-; to me thelr beaching secemed to relate too much to outward
things, not enough to the inward piocus life; their prayers felt cold;
but certainly they preéched the importance and the religious valué of
morality. Good works, the test of the true‘réligion, nobhle character,
the proof of salvation, if not spoken, were yet implied in their ser-
mons, spite of their inconsistent and traditionary tali.". They ine
ferred that there must be eternal 1life, not from the substance of
human nature, but from the accident of Christ's life and death. Thiws
superficial handling of religious problems was characteristic of the
men of his day. Some even were skeptical concerning the exist@nce of
God, and rested thelr proof solely on the supernatural revelatlion
recorded in the New Testament. Parker continues: "I thought they
lacked the deep, internal feeling of piety, which alone could make
(Unitarianiem) lasting; certainly they had not that most‘hoyous cf all '

delighte. Most powerfully preaching to the understanding, the

congcience, and the will, the cry wag ever duty! duty! delight,
)
A @

delight! ' ' Rejoice in God, in God ' " They were merely denyers;

"After denying the Trinity and the deity of Christy they did not

dare affirm the humanity of Jesus, the naturalness of religion to

man, the actual or pogsible

1. x11, p. 311,
2.XLL, p. 312,
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uniVLruaJity of inspiration end declare that man ie not amenable to
ecclesiastical suthority either the oral Romau tradition or the write
{en Hebrew and Greek Scriptureﬁ, but naturally communing with God,
through many faculties, by many elements, has in hlms&&f the dlvin@
Well of -water, springing up full of everlasting llfe. My e 60d views
. poiht provulled Ianlte of the teachinge of Channing)Unimarianlam meant
 for & vast number simply a rejection of certain doctrinea until them
thought essential to Chrlatianity, and this rejection was sanctioned
mainly on seriptural grounds. In method there was no difference bet=
ween thé two schools. They both set scriptural verse against Scrip-
tural verse, neither going behind the scriptural evidences. Both be-
lieved in a supermatural revelation; the only difference was the mann-
er in which that revelation W3 to be understood. The first need was
the overthrow of the doctrine of plegnary inepiration; then the full
;mplicaxionaAof Channing's preachments might be developed. It was
i Parker who understocod the needs of the time and set the process in
movement., Yet a variety of influences ceme to his assistance.
The German langusage hithert@% unknown wag coming to be studied,
and through ite literature the people were coming to learn of Ger-
"man tanscendentalism, This doctrine of intultlive certainty, the glad
newsof an inward religious menge, the assurance that all religious
instincts are univereal, captured the minds of all the younger nen
of the day and proved an effective weapon in breaking eway from the
bondage of the letter and planting religion in human nature. The ine
fluence of transcendentalism oW Emerson.was so great that it led him
to retire from the ministry. He réfused to aceept the rite of bape
tism a8 anything but an act of'spyitmal remembrance; and this ine
.SiStenae on his part resuited in a breach betweeﬁ himself and the con-
gregation that could never be repaired.

Lo ibia p.314.
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His ideas have since been incorporated by Unitarianism so that he
undoubtedly wielded a great influence on the moulding of Unitarian

thought. His poetic and romantic transcendentationiem was a powerw

Infdion
ful stimulus to independent religious imbitbutdioen and emancipation.:

from form and convention. At the same time, this same natural piety
was preached to man by Wordsworth in his writings, and also by Carly-
le whoaﬂyorka were reprinted in Boston. The books of Coleridge also,
in spite of their inaccuracy, did much to liberste enslaved minds from
the sharpness of theological terminology. The works of Cousin,togq
helped to free the youthful mind frowm academic end ecclesiastical
serfdom. Sprituval religion, however, was translated into terms of
practicallity by the representatives of the new school,

Parker is the ripest product of Unitarisnism, and though, in
point of time, he lived earlier than many who have come to be fa-
meus a8 Uniltarian preachers, as a matter of fact he anticipated thé
latest development that Unitarianism could take. He preached a re=
ligion that could not be acceptéd by the men of his day, or even by
many who followed him, Yet his outlook may be taken as typical of
that of progressive Unitarianism of our time. His fearlessness, his
fairness, his spirituality, his universality of vision, his intere
est In social problems, mark him a8 an exponent of the highest stage
Unitarianism could possibly attain. Though he championed the new
ldealism he did not assent to all the extravagances of the tran-
scendental movément and shrank from the pantheism of Emerson. He
percel ved that conservative Unitarians were retreating to outworn
positians. in reaction to Emerson, and he boldly distinguished bet-
Wween the transcient and the permanent in religion. He called men
to the absolute religion, Christianity, and asserted that in their

general principles Unitarians and other Christians were at one. He
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(O
He was the great Biblical oritic of the day and employed his scho= Ve

larship to inaugurate the freer critical historical evaluation of
the Bible, that the identity of Unitarianism and early Christi@n-
ity be comprehended. This did not undermine his evaluation of Je
sug teachings as the essence of Christianity. He simply reacted
ageainst the réverﬁion of the Unitarians to belief in supermatural
revelation and in the miracles of the New Testament. His fearless-
ness was, too, evidenced in his championship of measurss of pblitm
1cal and mocial reform., He, therefore, imourred the disfavor of
almost everyone. He condemned the three social forces which he
ggé& in Amerlca, the great organized trading power that disregards
justice and thinks only of the ahni@h@ydallar;‘the organized eccles
siastical power that promotes bellef in superstitions and diveris
attention from real spiritual values; the organized literayy pows
er, the endowed @ollege and the press which have no original ideas
but simply diffuse the opinions of other powerg, and the organized
pclitical‘power dominated by the tradingrppwer )&evoidndﬁﬁany”free&;om

S

of %ﬂ@ﬁ@i%l In nis last letter to his congregation @heodorbTParkéﬁ
f?ﬁﬁkly*'tells of the opposition that he encountered as a result of
his teachings. The periodicals were shut against him, attempts were
made to alienate his congragation from hiwy he was ostracised, and
he could not find any American publishing house to print his works.
His preaching is replete with pleas for the betterment of some
classg of society; He denounced the Mexican war of his day. Heroic-
ally he fought slavery. He championed the rights of labor. He urge
ed\the emancipation of woman. Channing it is true did denounce so-
cial 1i1ls yet his stand ol practical problmns,oannct'éompare with
that taken by Parker. |

Levide x11 pp 302-303
R.vide X11

]

i

/
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it wae Parker who infused am active passion for all phllanthropic
reform, as well as an ardour of mystiocal comnunion with God, into the
Unitarian movement, | \

' The other preachers and teachers could add litile to the Uni=
tarianism of Parker- anaé Preeman Clarke united the insistence of
aner personal grounds for faith with more historic feeling for the
Christian past: Octavius Frothingham, who later became a freethinkw
er, reveals the radical features of western Unitarianism. The Dast
- remained dogmatic, and laid more stress on the person of Jesus than
did theAWests Frothingham, for example, gave up the Lord's Supper,
thinking that it ministwed m/saen.f~ satisfaction. Minot Savage, a stu-
dent of science who found his guides in Darwin and Spencer, could not
compare with Parker in influencé. He marked a period of decline in
Unitarienism in Americs. Jenkins Lloyd Jones, who laber Became an
independent and withdrew from all denominational affiliationa,'waa
like Frothingham, a religious radical. Other noted Unitarian mine
isters were John Waite Chadwick, whose writings reveal a scholarly
attitude, and Moncure Conway, whose anti-ghvery views caused his
dismissal at Washington, D.C. and who subsequently came 1o Cincinnan
ti. In the life time of these men the period of oontf@&er&y came 0
an end and made way for the era of flourishing prosperity. Now the
movement includes more than the rationalistiec outlook that solely
characterized 1t just before and during the time of ?arkem, The mo=
dern period is one of rationaliam)recogmition of universal religion,
and a large acceptance of the results of science, |
‘ The Unitariane have an efficlient scheme of organization. The
gystematic and thorough=going methods employed in furthering their
views might with profit be studied by the refoim Jews of this coune

: AdS
try, The American Unitarian Associatlionwes Tormed in 18256 " to dif-
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fuse the knowledge and promote the interests of pure Christianity”.
It publishes books, distributes tracts, establishes churche% BUEm

tainsg mlssionaries- In 1865 the National Conference wag organized

"embracing the churches of the country, while the Association is an

organization but of individuals. The preamble to the constitution
as amended in 1894 reads: " These churches accept the religion of
Jesup, holding, in accordance with his teaching that practical re-
ligion is Bummed up in love to God and love to man. The conference
recoginizes the fact that ite constituency is congregationtl in
tradition and polity. therefore, it declares that nothing in this
constitution is to be constued as an authoritative test; and we cor=-
dially invite to our working fellowship any who, while differing
from ug in beliel, are in general sympathy with our spirit and our
practical aims®, Under its direction local conferences in all
parts of the country have been organized. In 1900 " The Internas
tional Council of Unitariasns and other Liberal Religious Thinkers®
was formed to open up communication with religious liberals all over
the world. It has met several times and has done much to bring inteo
closer union, for exchange of ideas, mutual service, and the Promo=
tiom of their common aims, the scattered liberal congregatons of thig
world. Unitarian periodicals are found in every section of the coun=-
try, and they make active propaganda for the cause. Thaological 5 OMe
inaries are maintained at Cambridge, Meadville Pennsylvania and Berk=
eley California, the spiritd of which is indicated by the free extenw
sion of theFmivileges of their libraries for the preparation of this

thesis,
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Both the women and the younkg people are organized into national boe
dies. The circulating library of the Alliance of Unitarian and othe
er Christian Women, placed at our disposal books th & are necessary
for an understanding of Unitarianism. The Unitarian " Post Office
Mission" is active in corrempondence work with the people of the
country, A national Sunday School o}ganization and social service
commission care§ for the activities theat fall within their respective
spheres. At present there are according to the " Unitarian Year
Book" ( 1919-1920) about five hundred Unitarian churches in this
country, four hundred in Great Britain and® Ireland, anﬁahundred end

twenty five in Transylvania; in all about one Thousand.




CHAPTER ONE : JUDAISM AND UNITARIANISM HAVE
POINTS OF CONTACT.
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Judaism has many points of agreement with the daughtef religion,
Christianity. In this comparison of Judaiem with Unitarianiem it ie
necessary that a brief remume of the points of contact of Judaism with
all Christianity be presented, that the likenessess of Judgism with all
Christian sects, Unitarianism as well as others, be listed, Though thé
Goppels divide the Jew from the Christian, the 0ld Testament, so calleg,
unites them. The fundamental idea, from which all notions of God and
of religion are derived, and which we have in common with all other bew
lievers in God is that He ig the Pirmt Causé, the Creator of the uni-
verse, Christianity, the offshoot of Judaism, in particular, has many
gimilarities with Judaism for, though it accebted many pagan rites and
beliefs, in order the more easily to fulfill its missionary purpose
and convert the barbarian, it has none the less reteined much of the
religion whence it sprang. PBoth proclaim the doctrine of the"One Bod,
Father and'King, geplrit and reason, goodness and truth, oondition and

gource of knowledge and righteousness, the one God who 'hears' and

'eares' and 'saves', with whom man, the servant and the child, the

creature and the kinsman, cen veritably commune. And also the impli-

[

cationg include the doctirine of the Tuture Life, of the Brotherhood of

VMen, of the service of .God through the service of man, of social Jus-
_ , 1.
tice, social compassion and social loving kindnessg",

1. Mont. in "Papers for Jewish People®, no. X1l1l, Tondon, 1916,




28,

With Unitervianism as distinct from Orthodox Christianity Reform
Judaism has much in common, Both have caught the sepirit of moderniem,
‘Unitarianism.ia more than a denial of Trinity, it includes as well a
habit of mind, It is a way of thinking rather than a system of thought,
Te has adjusted religion to the change that has come over the world as
o result of nineteenth century developments. "The uniVersal accepis
ance of the'theory of descent with modification mince 'The Origin of
species' was published in 1859, the recent triumﬁ% of chemistry and
physice...., the rapid progress of democracy since the American Revo-
lution, and the‘carrying into effect not generally, yet frequently, of
the doctrine of humen brotherhsod, have modifiéd profoundly the think-
ing world's religious conoeptions."l As a result of theae'sweeping
changes in the pointe of view of men, the advanced thinkers who applie-
ed this new attitude to religion invested it with attribut@m,that, at
least in the Christian church, it had never possesesed, The new char-
ecteristices may be summed up under three heads; rational belief, social
consciousness, and univerpal outlook. Implicit within Judaism itself
was this temper of mind; Reform was but the process 6f bringing to
clear expression forces that lay latent within the Jewish faith, Uni-
tarianism, however, had to cross the spirit of the church, was forced

to sever completely the ties that bound it to the parent faith in ite

eppousal of themse tendencies,

1. Charles Blliot; A. U. A. tract no. 273, p. 3,
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Unitarianism rightly claime to be a vational religion., Casting
to the winds all formal suthority, Unitariah$‘find their spanction for-
beiief and conduct in the universal reason, Refusing to accept belief
regting on the opinions of others, depending on social heritage, spring.
ing from tradition, the Unitariah asserts the right_of private judg-
ment, It is denied that man is an unworthy factor in the world, Unis-
tarians object to the”eontempﬁbua manner in which human reason is spok-
en of by the orthodox. Reason and consgcience are enthroned, The rea-
son, however, of one individual is not taken as absolute, but cumula-
tive reason and the concensus of the competent are proclaimed authora-
tive, Nor does Unitarianism believe itself able to ewplain profound
problems., Reason does not create religion, but it must be used to
guide religious sentiment., The movement is all toé frequently misre-
presented by its opponents who unjustly charge it With making of the
mind a fetish., Though it is true that Unitarians assert that no one
is to believe what is contrary to reason, still they grant adequate
"room for that faith which would leave man to rest certain difficulties
with the Power greater than he. There is no inconsigtency, thgn in
this position. The Unitariah reacts with horror at an& intimation
of the will to believe, and maintains that religious truth is not to
conflict with any other form of truth, and that all belief is to come
to man'with an imperative command reculting from the nature of the
belief iteelf; and at the same time truste implicitly in his God,

The discovery of truth therefore imra divine process, Hiatdry is
the annals of providence. The universal reason is seen in the unfolde
ing of the world order. @(od's creation is perpetually inspired,
Changes continually under his guidance, All the world feels that
breath of the divine influence, and all races at all times are inspir-

ed in their working out of the higher destiny., The revelation of God's
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will takes plaoé in an orderly manner, in a way not apart from the
ordinary method of growth or of communication of ﬁruth. Under God's
influence directly the world is ruled, and indirectly through the work
of certain men and certain races appointed by Him, Some men, especis-
1ly gifted, prophets, receive directly the spirit of genius, and feel
the touch of an immediate communication, Some races, notably the Jew-
ish, are entrusted with more important duties in the spreading of God's
will,

In thie process of evolution there are no occult revelations,
The only authority is based on scientific inquiry. This method of ob=
taining truth must be applied to matters religious as well as secular,
The conclusions of this system of inquiry.cannot work harm on true re-
ligion, for there is no line of cleavage between selénce and relipgion.
True religion ig scientific, and all science, since it is truth, is
stamped by the religious label. ¥an's duty is to seek the truth, it is
his obligation to engage in free investigation, it is his responsibi-
lity to rid his mind of superstitions. Secience is saen.not to uproot
the fundamentals of religion, but rather to confirm them, for it re-
veals a God of immeasurably greater proportions than was ever conceiv-

ed of by those who lived before the great era of modern times, The pow -

v .
er and domain of Godaiw enlarged., Iie greatness is seen in ghe order
that prevades the whole of creation and ij?an orderly progress that
, Ay
goes on through all eternity. Once the gntim&ﬁa of the theologlical

ol
leaders and the pronuncamentoes of a sacred book are called to ques-
tion, man is enabled at the same time to fix both eyes on religlous

and secular truths, and not to strain his vision by dividing his at-
tention hetween two extremes, vastly separated ffom.one another, Unie~

tarianiem is ready to accept all truth whenever and wherever revealed,

Ite position is not definitely marked off; the body of its tenets is no




S1e

gtatic,
Unitarians are progressives. Not only do they welcome discovery,
put they include in their philosophy a method of truthfinding. They
Ware forward looking, glimpesing the ers when perfect truth will be
reached.T For the consummation of the posesibilities within man, for
the attainment of ideal views, all are in duty bound to labor, All
are to envisage that time, and to acknowledge the principle of growth
that is at work in the world, All Unitarians aretherefore evolution-
ists, believing that the world isg moving oonatantiy_and gradually to
better stages, and that the animal world is constantly being provided,
under divine wiedom, with adaptations’ggé will lead to improvement and
lerger happiness, The striving on the part of man upward is recogni-
zed and blessed by the Unitarians,

Because of thies perpetual rise to ever loftier heights, Unitar-

ians do not seek to embody their beliefs in any concrete, hard and fast
manner, nor to state them in any final form. They have no body of doc-

trines, nor creed which they force upon their members. Though there is

a general agreement in the egsentials, it 1e but a unity in diversity.

No one can make an authoritative and final statement of Unitarian ten-
ets, What formulations of principles have been made are not set forth

a8 conditions to fellowship, for allegiance to creed is not demanded,

The Unitarian churches are conglztional tn policy; but jnﬂtead of being
charterg¢d under a creed, they are basod on convenants, 31mpyj declaw-
rations of spiritual purposes., This method of orgenization is preferr-
:Gd bauge of the obvioue pitfalls in the way of the churohvfounded on

vé GCreed, Unitarianﬁ\in all their written statements clearly cell ate
tention to the great harm wrougt by creeds on the church and on man.,
They tended to tear the church, to divide religionists into sects mark-

ed of ff from one another by finespun dnatlnctlonu, to foster antagonism

tween donominations and to foment persecutions and intolererance,
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Petrified creedal systems hinder progress, check thought, promote slug~
glshness and insincerity. The only faith that God demends ig that
springing from the heart, not that induced by mechanical subscription
1 to a form of words. Hypocriey and empty quibbling repult from dodi?iyam
tion of belief., Attention is diverted frox character, which is tested
solely by external assent to dogmas., True religion must enrich life and
promote righteousness and justice. The imposition of creeds on man

does not lead to such service and to worship., Service to God lies not

in acceptance of doctlrines, nor the preformance of proscribed ceremon-
ies., Theological bellefs and ritual demends are too remote from the
motives and ideals of dally life to wield any real influence on man, 3
Stress should be lald on aspirations, prineiples, andbattitudes, that
ean be common to all peoples, There Qan.&nd ought never be uniformity

of religiesus faith; but there can be a unified goal and a universal

endevour which every religious sect should picture fog and impress
upon its members.

No formal authority is needed for the broad principles of Unitar=: ;

ianiem, The autocracy of the Catholic Church and of the Protestant t
Bible was overthrown at the period of the Reformation, The Bible is :
regarded not as an infallible authority becgwse of its supernatural
fevelationw It is not an idol whose every sentence and évery feature :
ate to be worshipped., It was not literally inspired, but was sealed with
‘the divine impress because it is a storehouse of relilgious hélp. Love
and reverence must be given it becgise 1t containe the utterances of o
ingpired men. It is sacred because of its contents, because it is
the highest revelation of the pagt to the present, not because it is an
Infallible oracle of God::that mﬁat be accepted with ﬁnquestioning and
cMnqualified submission., Unitariane insist that Higher Oriticiﬂm,'th@

SPplication of scientific methods of investigatlion must be applied to

“the Bible as well as to other literary and historical compositions,

et o - - e e e s |
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They are in sympathy with the effort to place the Bible before the
world in the form in which it was meant to be placed. Reason and con-
sclience can be the sole arbitersg in this work., NMyth, fable, and ima-
ginative narration must be distinguished from objectivé history. Dis-
crimination must be made between the inferior and superior elements, .
4the transitory and the permanent, the universal and that which is due
to the age and personality of the writer, The broad and hasty gener-
alizationdbuilt up on small foundations are derided, As a result of
this critical method, the entire Augustinian th@ology is declared
faulty and is rejected, based as it is on an all toeliteral interw
pretation of the story of Adam in the early chapters of Genesis,
Unitarianism protests against and denies the Calvinistic theology.
It negateé those principles now taken as characteristic of Christian-
ity, which constitute the chief difference between Judaism and Christ-

ianity. Calvinism rests on the assumption that man ies vietim of pow-

ers foreign to his own nature, and that he is driven to invent means

of escape therefrom. The apparent dualism in wman's nature gave rise

to the belief in a fall fgom a pristine state of prefection, This fall

[ A

represented a triumph of the spiritual element over the naterial as {“
personifi@d in the person of the devil. Accepting all the ilmplications
of the Bibical account of the temptation, orthodox Chrimtianity holds
that this guilt has been conveyed to all the descendants of Adam, " and
that all are inherently and fundamentally sinful. The wrath of God
was provoked at the serious infraction of his absolute and express com-
mmand, and he therefore consigned man to everlasting damnation and eter-
.nal punishment. Because of this original sin of Adam and,the subse-
- Quent guilt imputed to all men, we deserve to incur all the miseries
that can be heaped upon us, VYet a release has been provided for us.

Bince we are utterly unable to convert ourselves through any efforts
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of our own, WQImust receive pardon thrbugh thé Divine favor. Only be=
cauﬂe.of the irresistible grace of God can man expect to attain even
“partially to virtue. Certain wmen are thus saved by God, are chosen
capriciously to receive the boon of salvation. Vicdrioualy, by offer-
ing himself as a substitute for men, by undergoing i;%g%ead of the
entire human race the puni@hment of God, suffering and death, Christ
made atonement for the sin of the world, This Dg¢vine being mitigated
the anger of a jealous God, who has, therefore, given a conditional e
don and promise of salvation, and that con&itioﬁ'ia helief in the
Christian theology.

Unitarianism takes the story of Adam according to its true mean-
ing, as a diadactic myth urging upon man the need of obedience to Géd,
and accounting for.the necessity of toiling for one's livelihood, It
repudiates the notion that man is the sgeat of two rival powers, and
asserts in harmony with the beliefs of modern science that he is a
unity, harmonious though complex., Man ie what he is by virtue of the
development of the powers within him, His mind upon birth is & tabu-
la, rasa upon which certain "lines of ancestral temperament and propen=
sities may be noted, yet which is empty to receive whatever impress the
individual himself chooses to make upon it. He is given freedom of %
will, even though his destiny is controlled by a God who is 3@%ggggent,
He, therefore, is morally regponsible for hias own innocence of guilt,
and i1s accduntablﬁ for whatever smudges may darken his character., Fvil
i8 not a material reality, but is a negation, is the opposite of good,
and is distinguished by man from good by the enlightened conscience,
which alone decrees the excellence or the blamefullness of lines of
conduct, Man is thus restored to the high position given him in the
Bible, and again is given his place at the summit of creation by the
}aﬂsertion of his inherent potentiaiiti@s for goodness, and natural cap-

8cities for righteousness.




mitarians reject the belief th&t until éonverted man is under the
wrath of God, "The notion‘}hat God 18 finite in His wisdom, Jjustice,
love and holiness, only infinite in power to demnm, that He idijealous,
angry, and revengful God, with eternal hell behind Him, wherein He will
torture forever the vast majority of His children, and that man is wick™
ed by nature, subject to the wra}h of God, and utterly incapable by his

own efforss of escaping from it" is foreign to Unitarianism. Unitar-

ianism in contrast to Orthodox Christianity makes God's goodness su-

preme, believing that he is infinitely good, Jjust, merciful, and fath-

~erly and does not subordinate his goodness to his power, It vigorous-

ly denies that God is unlovable, unjust, cruel, as Calvinism implies,
and affirms that what punishment is meeted out is not vindictive but
rather reformatory.

Unitarians deny that a good God would consign hie children to
eternal damnation, and they emphasize the doetrine of immortality in
ite stead., Though amowng Unitarians there is a greatvdivarsity of ope~

inion on the nature of the future life, they agree that there is no ol

hell., They are not 80 ecertain about the conditiong of the next world

as the Calvinists, but they 8till show the influence of their Chris-
tian parenthood in that they all are more worried about the issue than
are Jewiph writers. They all devote much gpace to the consideration
of the subject and some ask questions about the details of the next
ex;st@nce, which of course they are unable to answer, They speculate
about the foim'that,individuals willbtake on at that time; they debate
a8 to whether or not there will be remission of penalties for sim im=

1. Parker, vol. X1, p. 101,
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posed on man in this world; they deliberate on many problems that we

are content to leave unsettled. They raise many questions that we
would not think even of formulating. There is no dogmatic gifference
petween the Jewish and the Unitarian vieéew of the Hereafter, but the
orientation is completely different, the one undeniably Jewish and the
other unmistakeably Christian,

Salvation/accordin@ to the Unitarian view, does not come to man,
_magically, automatically by an arbitrary act on the part of God, It is
attained by character, and atonement is secured not by propitiation, but
by appropriation of the divine truth. Regeneration ie rebirth, the act
of coming into the world anew, aajpure being, purged of sin by repen=
tance and sincere resolutlions of reform. Between destiny and prepara-
tion,,atonement and forgiveness, there is & very close conjunction.
Reform is effected by the return to the human life, by the release of
the proclivities for goodness that had tempor&rily been thwarted. The
genge of estrané@@nt is to he banished py the re-formation of one's
1ifé, and salvation is brought about by any forece that heals and
bring& man closer to his God., Thus the way to salvation is open to all,
and is not limited to the few who happsrn to be subjects of the Divine
grace, And this atonement is rendered - further<reaching than the pare

don of the Calvinistic system in that the punishment to man for his

treapasses is not pérmanent but temporary, lasting only so long as he
18 not répentant. \ |

The doctrine of vicarious atonement, the belief that by one gpeci=~
fic act of divine compas&ion; in a manner attested to by miracles, this
fallen world was restored to ite original harmony with 1ts creator, is
Bcouted by the Unitarisns, In the first place the Unitarian concep- 5
tion of the world process ag one of the orderly development precludes

the.possibility of a God. punishing and forgiving outside of the do-
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main of natural law,moved simply by hiw own inelinations,unfounded

on any rational purpose, Though some few Unitarians of today,and

many of the past believe in miraclem,lthe prepondefating opinion

is that Gvd rules the world by immutable laws, Further, the denial

of miracles and the rejection of Calviniem are inseparable,for 4’

without the miracle,for instance,of the virgin bitth "there would |

ve no reconciliation between God and man/wuah ap iz needed to save
' =)

1Y

man from perpetual opposition with the will 6f God . " The refusal
to grant the possibfility of miracles removes frém the Calvinimtie
ayﬁhem the very foundations upon which it rests,by repudiating the
notion that at any specific time the telation of God to his world
was changed, and by proving some of the features of the system as

mythical and faneiful,

The fundamental presupposition in the Calvinistie conception
is that acc¢eptance of the mysterious influmneevof the seti-divine
@haraeter of Jesup, his sacrifices rather than the vietories of
‘each-man in his daily conflicts,secure for man absolution from sin
and perfection of life. The whole idea rests on the oconception of -
Christ as a God,upon the intervention of a divine being bvefore God,
*n other words the system rests on the belief in the Trinity. This
doctrine, that there are three infinite and equal persons possessing
supreme divinity,called the Faﬁher,Son, and Holy Ghost,that each of

~these three has his own particular congciousness,will and perceptions,

1, e,g. Channing,who because of his belief in the New Testament
a8 an infallible and authoritative work,accepts such stories
ag. that of the resurrection of Christ elc.

Enerton, p.48.
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ie confusing,injurious to the doctrine of unity,and is subversive

}é%the principle of the need of supreme reverence to a power greater

than man, The cardinal tenet of Unitarianism and the original single

Justifivation for its existence was ite protest against this doctrine,
.7 IS coppnsiamsappn ST

Judaism is a rational religion. In fact it has been criticized

on the ground that it apeigne to reason too prominé& a place, True,

in some portions of our literature we are cautioned againet apply-
ing iinvestigation to some esoteric principieﬁ. In general, the J
exercise of capacities is encouraged. The Orthodox Jew,however,
looks with suspicion upon the use of rational faculties for fear
that some of the original tenets of his faith be underminded. Fried-
lander in his work disparages reason,and lays constant emphasis on
the limitations of the mind. The correctness 6f our reasoning ie
subject to doubt, We cannot understand the operation of miracles
because we are unable tapomprehand the workings of God. For the
same reason we cannot expect to understand the mystery of revelation,
nor the aupernatural impulse at work in inspiration, Resurrectiony
and the details of the doctrine of the Messianic age, retribution,

and other dogmas must remain forever veiled from our clear appercep-

L tion., Should we find apparent contradictions in the Bible, we have

elther misinterpreted or our reason has erred, The Bible never

changes,but science does; hence Godeg law as revesled to Moses com-
B .
mands absolute and unguestioning obedience. This blind faith and

thias readiness to assign difficult problems to the "nidden thiné@

L. Mid, Ber 1,13 advises to refrain from speculation aboutb
problems dealing with conditions before creation,

2. l.c, pp. 169-174, et al, Compare this with Kohler's willingness

to accept the results of all melentific research,no matter what
conclusions may follow., cf.p.4.
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are net characteristic of Reform Judaism. Carrying forward the spirit

of the rationalist Maimonides, and—baking—over-ihe—selentifio—gpirit
of-the.ratieonetist—Metmonden, and taking o#er the scientific spirit of
modern times,we aasert that no man is permitted to surrender his
private judgment,nor is he to suppress his own”obgnionin We say

"Happy is he ﬁg comes to heaven with hia-learningf“ and stress learn-
ing of an independent nature, While insisting on the free use of
reason, we do not deify the powers of the brain. We admit feeling
and emotidn and spiritual experience in.the religious life. The
limitations of the mind in the discovery of absolute truth are readily
acknowledgéd. The ¢riticism levied by Crecas on Maimonides mystem,
that it is bases8 entirely on speculative knowledge, rather than upon
love as weli, defends us from the charge that Judaism ies & minimum

of religion and a negation of spirituml aspirations,

i

Truth was revealed therefore by the unfolding of the universal
reagon and revelation includes "all human thought and beli@f.%b The
communication of God's will has been made to every human being, and
each individual who developes his potentialitiés contributes to the
onward march of civiliaation., The race of man "has progressed and
is progressing from a poorer righteoumness 10 a richer righteousness
and from lower,cruder, more erroneous ildeas about God to higher,purer,
ahd truer ideas about him? " Man the child of God will eventually
grow to maturity,and partake of the nature of the Parent. We reject
the idea of a supernatural revelation of God, and insist that,though
sudden flaéhea of inspiration come over certain men aﬁd certain racew,
of, Schechter:"Studies", First Beries,p 178,

Pes, 50 a
Kohler,p.2b

ibid, p. 24.
Mont.: "Out® p 121,
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truth is attained gradually through the slow comprehension by man of

vﬁia duties to the furtherance of social development.

| The divine apirii is thus at work in every process leading to the
betterment of mankind, and aide man in his effort to see the world
clearly,as a whole, The complete unification of all activities
under one head is to be effected as part of the divine world economy,
Allnphaaea of exigtence are to lead to the wsame end, Man is to use
all his capacities in his service to God, Art,religion,science are
to reveal the same process in the world., A close ailiance of ecience
and every branch of knowledge with religion is an inevitable outcome
of this conception of the world prodeeag Judaism recognizes all
truth as divine truth., The Talmud formulates two benedictione to

be recited when meeting men renowned for their wisdom, If thﬁsage

be an Israeﬂgihé-ﬁorm is, "Blessed be He who imparted of hie Wisdom
tolthem that fear him," If he be a Gentile, and distinguished for
gecular knowledge, then the benedictions runse, "Blessed be He who

has imparted of.hia wigadom ﬁo flesh and blo%d." Reform Judaism hés,

The idea of the need by man to contribute to the gfowth of the

social organism nullifies any notion of the world as a sealed book,
of a universe already completed, Judaiam,since it covers all of life
and panctions any means of discovering truthbmust be a progresgive

religion. The Jewish Law or faith is capable of continuous improve-

ment, Even Friedlandexr,who goes so far as to assert that the dietary

laws should be the same today as”they were att the time of Mosesm,

admims that the ethiceal principles are capable of development,an?
that "the moral standard riéea with the progress of civilizaﬁiomi'
1, Vide *Mont . :"The Meaning of Progressive Revelation", in "Papers
for Jewish People", No, VIII. of Singer:P.B.p 291.Ber 58 a.
op. ¢it. p. 237, | /

~therefore, justiification for accepting the resulte of modern research.
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Gontrary to the Orthodox view, Reform maintains that the religion’f

of the Torah marked the conelupion of a long process of development.
Even after its codification,progress in religion continued to mark
the history of the people of Israel, Bcholars have shown that the
evolution of the Jewish God conception cbvered a long period of years,
Originally idolaterg and polytheists, our ancdstors, on the return
from Wgypt professed a national God in a henotheistic religion. This
national God finally prevailed in the struggle against the other gods
at the time of the destmucﬁion of the homeland,Palestine,when God

wWa s recognized as the Lord of all-peopleéﬁinae‘were he God only of
Israﬁl‘th& downfall of his people would have aonnoted a vetrayal of
hie trast. After the exlile this new universal element,the idea of

‘JusﬁiCQ snd love, th% k;od of all the world, was blended with the

sncient traditional national one,the conception of God of Israel
who chose the children of Jacob as the peopls in whom his law was
to find lodgment,together to produce Judaism, This sketch of this
one segument of our past is gufficient to indicate the progressive
nature of our history. All periods are characterized by this same

gpirit. Let us take for example the Talmudic era, taken as typical

of the arbitrariness and fixity of Jewish belief. One Rebbinical
saying that every interpwetation of the iaw advanced by a man of
exemplary conscientiouaneae.hae ag its source the revelation at
Mt, Sinds would seem to defend this attitude of receptivity to
new truth as representative of traditional Judaism, JeHudah the
- Baint once resolved on an innovation involving the relaxation of

) conse r\/wﬁk‘f&‘}s
a geriptural law., He answered the reproaoh of the cenwvexrsatien by

1, Tel., Jer, Hag. I 76.
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by citing the example of Hezekimh who broke to pieces the brazen
serpent that Moses had made because it had become an object of
idolatry% Jud&iém is thus pievented from Bt&gnation by its ready
adaptibllity to changed conditions. 1t does nbt claim to posgess
final and absolute truth, dbut to include a core of high principles
in the spirit of which it aske man snd mankind to act. In these
eospgentiels Judaiem lg united, Desnite #me extreme individualism,
a4k the Rabbis " are gore distinguished by the consensus of aépinion .
than by diasensionm,ﬁ "The historical continuity of the universal
gpirit and it ‘onenesws are admirably mainﬁ&ineda%

"Apart from a few leading ideas the Jewieh creed has always
béan in a fluid condition,and Judiasm leaves us free to construct
our own theology so 1ong ag we do not trench upon certain easily
recognized principles which,because they are wrought into the very
fabric of the religion; could not be discarded without destroying
the religion itﬁ@lf%" Judaism has not sought to incorporate ite
ideas in creeds,partly because it is more than a theology; it is
a life,including more than intellectual elements. Its outlook cane

not be get forth in worde, Just as the man in perfect health

lives and acte without awareneep of hig functlons,so Israel has a

Weltandhadhg pospessiony of which it is not conscious, "With God
%) m'reality,revelaﬁWQn ag & fact,the Torah as a rule of life,
ahd the Hope of redemption as & most vivid expectation,they feel

no need for formpulating their gogmas into a oreed,which,.is repest-
- B
ed not bhecause we bhelleve,but that we may believe." TLiberal

Judaiem today,like traditional Judaiem,has no dogmatic Tixity.

. Chulin 6 b,

Schedhtey,preface p xi.

Lozarue, I, p. 89

e, g. dogmas such ap existence of God,providence,appointment
of ITerael. Joseph,pp. 41, 42.

Schecter pp. 12, 13.




YWithin a certain measure of definiteness and agreement thefe muat
be room}fom;diversity and for development . "The view off Juadism in
this régard has been almost identioallthroughout the ages, The
Biﬁle never commands us to believe nor does il make demsnds of a
deélaration or recital of a creed.- "No {ribunal is appoinﬁed for
inquiring'whether the belief of a man is right or wrdng; no punish-
ment is inflicted or threatened for want of belief,% And thé
Rabbia,‘teo, refrained from enjoining dogmas on the people. They
converted heither folklore nor speculation into rigif dogmas;
Thelr very abgﬁﬁf@ of consistency bears proof t¢ the absence of a
reoognizggwgody of dactrln@. What enunciations they did make of
theology came{frth spasmodically prompted by impulses,and were
madé in prayer,or in aermons or exhortations. The tenor of such
formulations naturally vary according to the particular impulse
that was responsible for the expreasion of faith. Short summaries
of falith may be found in the Talmud and achemes~eof more or less
elaborate schemes of necessary Jewish belief were put forth by
gréat Jewish teachers. "But all such schemes,differing as they

did from each other, were pubtrth on the individual reaponéibility

.
"/
G 4

of theiy respective authors, never in the name of the Jewish Church."
And these later formulations came into being only when contact
With>non_bﬁli@vers rendered at least a faint line of demarkation
necessary.
- Mont.: "Out" p. 20x ff.

Friedlander,p.19,

cf. Kohler, p 202 ff,
Josgeph,p.4l
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¢Judaism haw never cramped ité devotees with strait-laced, ready
made sybtems of thought; ﬁor burdened them with intellectual impo-
sitions., For Judaism has "never assigned to oredd the important
position that it holds in the Christian Church%" Bo 1t is that
Dx., Kohlér telis us that after he accepted the suggestion to write

his “Jewiﬁh Theology" he had not & single work before him that might

2

gerve as a pattern or as a guide,.® Judaism has spared its‘members
the embarassment of being thrown to the horn éf dilemna where one
might accede to a creed that would spell moral suicide or sever reéw
lations with the group and attain intellectual freedom., Subscrip-
tion to creed is mot = condition to fellowship in our community.
Ties of blood atrongeﬁ@han those éf belief bind'us to our fellows,
By birth we aﬁtomatically become Jews, and the only dogma we need
profess is that God is, that he makes known his demands in no une
certain tones and that we owe to Him devoted service and faithful
obedience, |
The Jew need hearken to the dictation of no ecclesiastical

body that might make‘formulation of belief, nor of any priest
vested with the divine spirit, a pepresentative of God's will.We
never had an authoritative body to paggzgﬁgorce_belief, nor are our
leaders men with sacramental offices and powers. Religious truth
carries in itself the appeal Tor Dbelief, In cantradistinction

to the Qrthodox view that the ten commands for example have intrine
sic worth on account .of the peculiar manner of revelation and that

8 divine communication might be attested for ite correctness only

L Kohler, preface p. vii
2 ibid, p. viii
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Sy the trustworthiness of the privileged revealer, we hold that

theéxcellence of the Bible alone is proof of its inspiration. ‘bhe

gauge of inspiration can only be the actual contents of the words
together with their Effects for goodnesg’and the %ontenta of the ;
words including their originality, power, beauty." "The claim of :
the Scriptures rest eésentially upon the thuth of their teachings."

"All these things which have heretofore been takeﬁ ayg facts be=

cause related in the.ssered books or other traditimaal gources are

viewed today:with eritical eyes and are now fegarded as more or

less coloured by human judgment. In other words we have learned ;
1o di&tinguish between subjective and objective truth?" We there- é
fore distinguish between the different straﬁg?bf the Bible, and é
recognize them as products of different ages,rejecting the older
idea of a single,perfectly revealed law, At the same time we do

! not discredit nor minimize the importance of the spiritual truths

contained in this repository of religious truth. For us,to point

R e s T M L %

out the mistakes of the Biblical writers would be as absurd as it

would be for the child mounted on an adult's shoulders to call
c:f
J

attention to the fact that he is taller than the man holding him.

Friedlander, though he grants the poseibility of mistakes on the

part of the copyists, ins%sta that the contents are entirely true

and objectively historical.

cf. Friedlander,p. 47, p 247.
Mont.: "Oout" p. 175.
Joseph, p. 25,
Kohler,pp. 3,4.
Mont.: "Out" p.l75.
ef. p. §5 ff.
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‘ Juda}sm need only reaffirm the principles that it has carried
forwar&%ﬁﬁggages, in order to declare its unalterable opposition to
the @alvinistic scheme, Nothing in our phiimsoghy can ve construed
“to lead to the notion that the materialistic phase of existence is
regarded as evil simply Yecause it eprings from man's own self. Naw
tural impulses only when misedirected call for purging and cleansing.
The noblest elements in life owe claim to existence to the natural
ingtincts of man., "If we turn tolthe conﬁideration‘of human nature,
we find that Judaism nowhere considers it unholy, or unclean or go@r
less. The play of instincts is the original source of activities.%M
This doctrine of the goodness of human nature leads to the demand that,
though impulses be cur&ed, they be not denied nor suppressed. Created
in the image of God, man partakes of the purity of the essence of his
Maker. The sensuous, therefore, Judaism sanctified., On the other
hand,'“christianity wag an abolition of the sensuwoilis. In the result,
Christianity succeeded only in abolishiné it from religion, not from
lifg, No priestly pitchfork has ever expelled human nwntu:t'e.:ﬁ e
ghtiré humen personality is divine, The soul is not the exclusive
residence of God in man, The entire being of the individual came
fTorth pure from God. Man has the freedom of will to make of this
body a noble self or a a degraded one. Passions, no matter how
deep and powerfpl, may be overcome by the power of the individual,

Among the Rabbis was a semblance of a doctrine of imputed sins,

but this they palliated in many places., For example, the children

L Lazarus, Ik, 105, 106.
2 Zangwill; "Position of Judaism",N,A.R.,vol.p.434.
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‘aye made to suffer for the sine of their father only when they
' 1

perpetuate the wicked deedé of the parehts, THe doctrine of

the zechuth abbth, of imputed righﬁeousneés, may also be faund

in our literature. These two conceptions, "“have,however, never
attained such significance either in Jewish theology,or in Jewish
conscience a8 it is generally assumed. By a happy dnconsistency, .
80. characteristic of Rabbinic theology, thepimportancé<of these doo-
trines is reduced to very small proportionsf“vand the prophetic
view of individual responsibility is generally accepteé. The
Talgud in numerous places asserts the doctrines of freedom of

will and of individual résponsibility. Our view im that except

for ancestral temperameﬁt and environmental influences there are

no determining forcee at work in influencing man's decisione and
actions, By his own action man chooses to direct his energies
toward the perfprmanoe of goofl or of evil., Sin doer not constitute
an objective reality, a force that is ever-ready to grip man in

ite clutches. It is & straying from the patqof goodness, & foolish
aberration from the right way, & defiance of the will of God; and
its source is 2ot withoud but swithifi. the human heart. It never

is personified as a power from whose cluteh man cennot extricate

himeself by his own efforts., It always is a test of loyalty to

e

San, 27 b. of. Schechter,pp. 185,186,
ibid, p. 170

Beekiel 18, 20 vs Bx. 20, 5.

Megilla 25 a; Shab. 104; et al,

Sen. 38 ay Mid. Ber 1, 19; et al,
Botah 3 a,
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God, and o discipline that man might.strengthen his resistance to
evil, and it ia'always within man's power to prevall over i%. Juds -
ism never believed in an evil one who might obtain complete mastefy
over man's soul and rob him of hie freedom. True, the Talmudistse
‘did not deny the existence of demons, yet they constantly sought to
minimize their importance. DBaten never became a force hinderiné
man from pursuit of the go@d; He never became God's rival, for God
is sovereign both over the powers of good and the forceg of evii.
He made both light and darkness,; and made it possible for man to sin
~and to acquit himeelf well, Judaism never had to invent a Christ who
might overcome the influence of God on man. 8in is of men's own mak-
ing; and therefore, the doctrine concerning it does not call for an
elaborate system with provisions for removingmi7@rom Qgﬁiﬁ nmakeup,
and for permitting God to release man from its thraldom, Judaism

is not centered about & method of redemption; It does provide an
antidote fér sin, but that is thé practice of the high principleq
enunciated in the Torah, Man is forever to whip up the yetzer hatov,
the inclination'ta do well, against the inclination to sii. The
entire conception of the nature of man breeds optimism and cheer,
rather than resignation or asceticism. 8o great is the joyful en-
thusiasm of the Jew for the thinge of the world that he bellieves

that "for everything in heaven, there is an earthly duplicate

which is more beloved to God."

1 Gen.4,7.

2 I8a.45,7. : ,_ ,
3 vide Kid. 30 bs '

4 Ber., 5 a.

5 Bx. Rab., 33,4
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The God of Judaism ié not a God of wrath who, because of a
éinéié transgression of an individuwal, would condemn his people

to averlaéting punishment. It is true that the Bible frequently
refers to.Hia wrath and anger. Yet these terms refer to his
absolute insistence on righteouwneas, and his jealous determination
to lay strees upon his principles of truth and holiness. The {rue
wrath of de is that torment and suffering that are experienced
in&he sould of man as & result of ungodly conduct. The Bible
further lays repeated emphasis on the conception of justice,which,
according to Christian theologians negates the idea of his mercy.
Justice however ig as necessary for the world's government as ig
mercy, and all our theélogies devote just as much space to the
exposition of God's attributes of mercy, long suffering, condescen-
sion, love and compassgion, as they do to the necessity for
equalization of opportunity and falrness in society. The principle
of love is delivered from reduction to a pale, colorleas,impracti-
cal-concept, by its association with Justice, its frame is given
substantial support by the attribute of righteousness., We are
perfectly justified in our claim that the God of Judaiem ag ppposed
_to'the God of the Calvinistio systeﬁ/ia one of goodness who
manifests and cherishes genuine solicitude for the welfare of his
children. Not even an individual sinner,mpuch less the majority

of mankind, is to be turned over to eternal punishment at the hands
of God. The Jewish doctrine of retribution went through many stages

LY

but finally shaking off al;ﬁnethioal excrescenges, it came to

aspume o strictly spiritual and rational nature,

l._ vide Kohler, p. 248 seq.




50,
We now know thet in this world man's acte are rewsrded or punished;
we realize that the sphere in which retribution may take place s with-
in the subjective melf of the individual, Yo mmtérial retribution holds
forth promiseg or threats for wman of mpiritual bent of mind, The spiri-
tual reward that is the émmediate accompaniment of virtue and the men-
tal nunighgent that at once pursﬁea vice alone concerns us, ag well asg
the Unitarimna, The viftuouw life is iteelf ite own reward, We need
look to no hereafter for an equalization of the_joy& of life, In fact
Judaism only at a very late dste when persecutions forced the ques-
tion; will there be any respite from persecution? developed any docts
rine of the future life, The esrly disregard of the future 1life has
characterized ﬁhe Jew to this day, The prophetic insistence upon jus-
tice and righteousness here in the social world hag always taken nHrew
cedence over the Pharisaic doctrine of the after-life. The immordality
of th@ poul Reform Judasism ssserts, renudiating the orthodox national
doctrine of the résurrection; yet the details of the life in the here-
after are left to others Lo suponly,

Reward and vindication at the hands of God for virtuous conduct
Judaiesm holdas forth to man, not salvation from a estsete of inherent sin-
fulness hy subscription to a éreedal g yestem, Judaism demands conduct
not confespion, hallowed life and not hollow creed. It has more to say
sbout human behavior. The words of our lips create no angels, but
man's virtuous scte do, "Fach deed well done gummons from on high an

1
angel that watches over the doer," Only by love to CGod and right ace-

tion to man can we expect to obtain salvation., God judges all men by

1L, Tx, Rab, 32, 6,




their acts alone, Divine grace ie a spur to noble achievment rather
than the accompaniment of‘mccept&nce of metaphysical dogmas., The re=-
e guirements of man sare summarized in the current expression attributed
to Simon the Just; "Upon three things Law, Divine Service and Charity
1
reats the ideal orovr of the world," Stress ia laid on conduct, for
we understand that religious belief is no har fo universsl enlighten-
ment, Converéion to Judaism iteelf does not spell the attalnment of

galvation; the life of the convert is the deciding factor, None of

the five principles adonted by the Central Conference of America Rebbis

5}
£y

in 1896 for confession for the prospective proselyvte may be taken to
imply that the newcomer will secure absolution from sin snd assurance
of eternal salvation by his acceptence of the new faith, Judaism knows
of no formal system Tor securing salv}a,tiong No beliel in the atone-
ment of another for one's sine can be Fferreted out of eny portion of
A , : ,

our litersture, Repgeneration, a festoration of the body to its former
unity with God, a return to.the vath whence man has strayed, snd the

enthronement of the law of Goﬁbﬂat had been violated in one's heart

conptitubes the method of mecuring forgiveness., This return by means

of sincere repentance and resolutions of future virtuous conduct is
open to &11w

Any such mcheme as the Calvenistic one with = miracle at ite cen-
ter must be rejected by us, Though the orthodox Jew diemiﬁaém the gsube

Ject of miramcle with his reiterstion of his oft repeated vpogition that

1. Aboth 1, 2, .
. viz.,l) God the only owe,2) Man His inepe,3) Immortality of the
soul,4) Retributionflerael's wission,

Neumark however, calls attention to a beJLef in vicatious
atonement held by some Jews of the past, e.p. Cresces who holds o
nggb to be the atoning personality. Thi ’qbr%PQQ%%*muSt be made ¢ T

With regard to the Jewlsh conception: remission only for past sins
iy granted, while obliteration of sinse to be committed in the future
is promigsed in the Christian scheme. cf. class room, notes 1920, -
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: I
the ways of God are past finding out, our view is that the world ovder
is & fizxed arvengement, sand that all neture "declaren the glory of

5 :
God" by dite regular courre, The Rebbis perceive the difficulty iavol-
ved in the belief of miracles which signifty the upsetting of the rules

;
of nature, and, thervefore claim that God provided for the varioun
S

mivacles of history at the time of cr@aﬂion,t Throughout Jewish write
ings there is wewreely a caee vhere a miracle ip taken to lend validi-
t&‘to»m staetement or an opinion, PIn the whole of Ruhbinia litersture
there ig not one pingle instance on rvecord that & Rabbl wes ever asked
by hislecollesgues to demonstrete the soundness of hie docﬁri?@, or the
Lyuth of a disputed nalschic case, by performing o miracle,"u

The idea éf Chriat thervefore is thoroushhy un=Jewish, and the doc-
trine of Trinity resting thereon csn never commond credence with Yews,

: N
Jevish monotheiﬂm could vnever ssnction any theology bpilt upon this
principle that is subvervive of 1te leitmoti & | Unitsarionism is gdan o y
s reversion to Lthe old Jewislh conception of God, Uniteriens must ree
member that the Jews develoned snd bore Lo the world that.prinuigle of.
Mf’"”)"fm

unity to which their very name owes 1te origin and e vhich ite whole
philosophy derives its iifm“ It is true that Unitarianism has been
wronged at the hands of itse @nﬁ%iwﬁ who have cariied thelr objection ?

that Unitariandien is but a series of denials to ridiculous extremes,

B nevertlige oo

=

end hove centered the ovposition on that one ovoint, It

lesgs certaln thet Judalsa hne bhe odvantsge over Uniterisnism in thed
it need not refute but rethey resegert, that it need not defend but

rether uphold, thet it need not argueé but ssseverate, Reform Judaism

Friedlander, pn., 46 ff,

Pa, 19,1,

Gen, Reb., HB;4, of. Kohler, p. 161,
Schechter, pp. 6,7,
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is not so much a bresking away as it is a develovment and a growth out
of certaln forces that rest inhereﬁt in Jewieh history and thought, It
bears forwsrd the spirii of the past, and perpetuates the teachings of
a groun of men who gave to Judalem ite final formulation, A logical
continuation of the religidn of the prophets, it is not a protest
ageingt the entire temper of Judailsm nor a crogsing of the fundemen-
tals of ite falth, T4 simply adde linke to a chain that was forged at
the very dawn of Istael's history, the work on which had been retard-
ed during unpropitious reamsons, The wmould thaf had formed sbout the
religion that head been preserved throuvghout many centuries wes but the
inevitable result of iil® long exismtence, Iaplicit within the ancee-
tral faith were all the forces that, joined with the tendencies of
modern times, would build up a world outlook that satisfies, Monte-
fiofw,mlthough in general wl].téygoncili&tory to Uniterienism, st thise
Juncture is woet illuminmtiwg;fﬁTo the outsider Unitariasnism seems to
some extent to bhesr the defect of being in its ewmmence rather negative
than positive; it scems to need the existence of Orthodox oy Trinitar-
isn Christianity a= ite foll, It lives by ils very protest zgainet
that vhich 1t rupudisates as false, The existence of the falee sppesrs
necepsary for its keen and effective accentance of the true.. Julsiam,
on the othexr hand, persistently affirms, it is no dissenting branch of
any other religion, but, so far asg its own bogitive tesching goéﬁ, is
independent of the existdnce of every other faith, It did not gain
and it need not preserve its distinctiveness so much by emphegizing
what it dissents from as by mainteining what it affirms, In its rew
formed or liberal wing it does not stand or fall by the criticism
that may be passed on the date of any one book or on the tesching of
any one man, It cen largely modify its outward emhodiment without

loging ite esmmential connecition with the parent stem, It is not too




1.

b4,

Closely connected with the prevailing religion of civilization to hew

come entengled or mixed up in it. It im the left wing of a body which

s itself Unitarian, and therefore clearly and fully marked off from
1
every faith which in that respect is other than its own." Unlike

]

Wontefiore, we do not believe that Unitabisaniem today is only a pro-

test againest the mother faith, and that ite whole philosophy is one of
deniﬁl; our stand is that Unitarianiﬂm meets a decidedly unfavorable
glituation in that it must expend so much energy in attempting to jus-
tify, to vindicate and to defend itself againaﬁ its enémies who are far
more vehement against it than they sre againet the Jewish religcion,
pince Judaism lays no pretenses at partaking of Christian identity,  The
American Unitarian Association nmust devote almost all its pamphlets

to defining its position, rather then to propag&ting‘religioum senti-
ment and idess, The popular attitude to Unidartanism is a great dbw

gtacle in the way of its realizing the powers for good that rest in the

movement, Reform Judalsm, too, must face the charge that it is more

~intent upon the release of raltional powers then it is upon the creation

of & religlous mind, that i@ is concerned more with a denial of Scripte-
ural infallibility and the rejection of superstitions than with the
generatlion of emplritual sentiménfa and emotions. The difference im

ane of degree, The Unitarian lays himself open to the charge at more
sides, He must tear down more smtructures and therefore musti meet the
onslaughts of more original landowners, He muest demtroy s whole city,
ve need demolish but one house. He must remove the cornerstone, we

need part only with unsightly ornsmental trimmings. All Jews can polnt .

with pride to thelr own past,

art¥4 "nitarianism and Judaism";, J.Q.R., "1X, P, 251,
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- That Unitarilanism ls concerned with the soclal aspects of reli-

gion has been denied by Hirsch and other Jewlsh scholars. The gener-
al opinion amoyng Jews is that Unltarianism is characterized by "other-

worldness"; 4fheat since life is held to be a preparation for the here-
jnherited original siy Hnitarlans are of the opinlon that what is re-

ing to most Writeré, is that the world ieg corrupt and must therefors be
looked upon with resignation, that is to be sighed over. The bésis of
} guch a conception of Unitarianism is the position of the older school
? of which mention hag heen mad@;l Btatements may be multiplied to de-

monstrate that the attitude generally assumed 1s incorrectly applied

to modern Unitarianism. "The wdrld 18 not a pitfall nor a vale of

tearg. It 1s a divinely constituted sphere for moral action and sat-
isfying growth for the soul. It 1ls a great thing to'liva.”z In re.
cent Uniltarlan writings there 1s no guch trend of feeling. Possgibly
“the pulpit utterances of ministers may Jjustify such a criticism, but
the printed works show no such tenor of mind. The Unitarian movement
undoubtedly before the dawn of the modern era was not social in Its
outlook. The nineteenth century, however, brought with it the social
-sense, The new bhody of learning called soclology gave rise to a
changed conception of society. No longer was 'he human community
looked upon as a sand heap, as a group of disparate elements; but 1t
ceme to be regarded as an organism deriving strength from the perfect
functioning and perfect healthfulness of each organ and limb, and con-

bributing in turn 1ife blood to esch of 1its parts, The new scilence

baught that society must prevent, rather than attempt to cure soclal

vide supra pp.I5Fh
AU,A. tract no. 258,p.3,

after in view of the inability of humang to throw off the burden of the

ligious is not cornected with this world. The Unitarian bellef, accord-
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disease, Unitarianism has certainly caught this new vision. Parkeg

one of the filrgt of the new Unitarlans puts the problem this wéy;
"There 1s a hole in the dim 1lit public bridge, where many fall through
and perish; our mercy pulls a few out of‘th@ water; 1t does not stop
the hole, nor light the bridge, nor warn man of»the peril. We need the
great charity that palllates effects of wrong and the greater justlce
which r@moﬁes the caus&."l Instead, therefore, of reconciling the mul-
titude to a state of misery in this world by deceptive promises of com-
forts and rewards in the next, Unitarianism seeks to rehabilitiate the
individual and to mould soclety so that injustice and poverty be im-
posgible. Sin it attributes not to the innate perversity of man's na-
ture, but to physical or mental hereditary defects og&;nvironm@ntal
inflﬁenoes, to unwise mBnd unjust Ilndustrial working conditions. Re-
ligion is conceived of not in terms of individual, but of soclal hap-
piness and'betterment. The modern conceptlon of society as an organ-
ism called for a changed religion to meet the needg of man, and Uni-
tarianism made answer by adapting Christlemity to the requirements.

The enlarged horizon of man who now-lived in a world not of individu-
alictic industrialism but of cooperative and gpecialized production
called for a corresponding magnificatlion of the sphere of religion.

The field'of Chrigstianity was extended so that 1t came to include all
of life, thus breaking down the duallism of the Calvinistic system, 80
did it come to recognize that service to man must embrace not merely
extending a helping hand to one individual but contributing one's.

ghare toward the betierment of the whole gocial fabric. The essence of
religlon is goodness, purity and righteousness. And this goodness

must be made manifest In a manner that is both purely'mot;vated and

Wisely dlsplayed.

1. Parker, X11, p. 303,
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The Unitarian church today, therefore, is devoted ﬂo soclal im-
provement , and Unltarians are urged to cooperét@ with every attémpt'to
elevate and uplif§ humanity. They hope by enlisting the active enthui
giasm of every one to bring about an era of perfect justice when God's
will on earth will be done, Unitarianiem asks 1ts members to meke God's

Kingdom come here on earth. This 1deal 1s not permitted hazily to drift

about in the clouds, but is rendered substantial by definite aimg in the
orgenization of the Unitarian Churches. We admit that Unlteriansg are
entitled to credit for the work they have done aiong the lines of socilal
gervice and grant that thelr programs have awplace in the church of to-
day; thet Unitariang are r@nderiﬁg excellent service in civiec and phil-
anthroplc movements for the common good; that Unitarlans are consclous
of the dbligation to community betterment resting upon them. That Prom
the very beginning its most actlve members have been interestod in hu~

2 LS

manitarien work, and that there were ina urated in the home of the Uni—

tarlan movement, Bogton, many of the reforms that have distlnguished
t\@
our time lend support to Unitarian clalim of Humanitarianism. Horsasce

Menn, a leader of the Reform in educstion, John Pierpont, fearlegs ad-

vocate of temperance, William Channing and Theodore Parker, filerce de~-

nouncers of glavery, Dorothea Dix, reformer of Prisons and insane agy-.

lmns,; Dr. Howe, the fﬁiend of the blind, were ail Uniteriens. The
pulpit, though not a forum for the discussion of economic reform, none-
the«less has always been for Unitarians a place where the céuse of jus-
tice might always find a champion. Parker in his own words "Yook pains
to gtate the facts of poverty, drunﬂ%ass, ignorance, prostitution,
erime, to whow thelr cause, their effect, and thelr mode of cure,

, 1 8
leaving 1t to others to do the practical work." Similarly Channing

U ibig, pp.SOS;
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"after long preaching the dlgnity of man as an abstraction, and plety as

a purely inward life, began to apply his sublime doctrines to actual life
in the indiv&dual, the state and the church. In the name of Christian-
ity the fgreat American Unitarian called fdr the reform of the drunkard,
the elevation of the poor, the instruction of the ignorant, and above all
for the liberation of the American slave."l 8o firm is the¥r bellef that
the Fatherhood ovaod demands as a forerunner the Brotherhood of man, ﬁhat

in the Unitarian pulpit "nine-tenths of the sermons preached have imme-

diate reference to the improvement of the condition of the people who are
[}

addressed."  In all this, however, the dignity of the pulpit has been
maintained. Parker, for example, though he treated political subjects in

the pulplt, was not partisan. He esgpoused the cause of dlsinterested jus-
2 ‘

tice. He felt certailn that his stand was beyom reproach, and he scath-

ingly denounced the timid ministers of the day who constantly spoke about

"$in" as an abstract entity, but had not a word to say about "Sins".

Many Unitarian churches maintain institutional or goclal work of their
own. In order that the principle, "The Church is not a lecture room alone"

may be not an empty statement, Unitarians provide in various ways for edu-

é'oational and charitablé work. Other churches cooperate with other insti-
?:tutions and individuales for thﬂ'éuppOPt of works of social value. Still
;:gptheré-serve the community entirelyy thro%@h their membership, undertak-
'iing practlcally nothing as o:cxs_z;.fau.'liz:;at‘o‘l.cms.7’L Especlally active are Unitar-
| lans in the Assoclated Charities, These activities reflect the insist-

rg'eﬁoe that 1is everyﬂhere ladd by Unitarians on civie righteousness, soclal

Abid. pp. 277, 278.

As Us A, tract no. 91, p. 14,

Parker, X11, p. 325, .

vide A. U. A, report. "Social Welfare Work of the Unitarian Churches."
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progress, and thar%éponse of the day—teéday needs of society,

- Unitarians are more concerned about the soclal phase of their
activities than they are on missionizing work. It is true that
missions are lOCatggein Japan, Indi@wﬁfﬁlt@ly,.mgypt, Iceland, Auge-
tralia and New Zealand. Such missions are concerned not with cone
veréibn, with bringing the natives around to an acceptance of fore
mulatved bellef, but are interested primarily in the disseminatién

of truth and freedom and the bettorment of social conditions. This
Unitarians hope to effect by education of the masses, by promotion
of the spirit of freedom of thoﬁght om.all subjects, religious and

secular, by philanthropie activity and by Americanization work with
foreigners in this country. Not a proselyting body, Unitarianiﬂn
is devoted to the spreading of principlea rather than the enforce-
ment of c¢reeds. They do not seek to multiply the number of people
who think their way, but to effect the triumph of religion itself,
The substance of Unitarian clalms in this 1ine/£§'that their ef-
forts are dimcted toward nation-making rather than church organiza-

'timnw

Judaism need hardly defend itself against the charge that its
religion is not sociml., The very charg%made against it that its
ethics and philosophy are materialistic, designed to dbring about

only the prosperity of the individual here in this world proves that

our religion's funection is to secure for man the hest possible con-
ditions for living. Compared to Orthodox Christianity, Judaism is a
.'Pfﬁétical religion, since it is centered on this world with its so=-
1 Oial relatinnships rather than upon the other world and the indi«

Viduals deliverance thereto.

790 vide A.U.A. report " Unitariemiiiand. AN Pisgien sy SRt oo
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The pletures paint@d by the Rabbls are pictures of material well-
being, for the very reaéon that the Jew despairing of ever wit-
nessing an ideal state of society in his life time looked natur-
ally enough td the future for & readjustment of the proper values,
omnoe " the Kingdom of God is inconsistent with the state of g0
cial misery, engendered through poverty and wggé“ it must lnolude
all material conditions that are so essential for complete happi
ness. The elimination of péverty was t0 be an important feature of
the ideal world, and since the Jewish people wefe the persecuted
and mistreated race they saw in the horoscope of the future a
world that would be characterized by perfect equality and absolute
Justice,

The spirit of demoeracy and love for the masses was due to
forces more fundamental, however, than the reaction to the hostile
ity‘of the peoples of the world. At the dawn of their history the
people of Isradl wers nomads, and part of the heritage of the de-
sert was a pasion for liberty and the love for fresdom. Democracy

was due to the very structural mekeup of the Hebrews as free and

&, .
independent wanderers of the plans. The inetinct for unity, for

strong group solidar;tﬁﬁinteramt in the well being of each indivie

du%l of the group are survivals of this early period of hisgtoxy.
Kent maintaine that the birth of democracy is to be noted in the

earliest perod of Israselltish history, and he traces the growth of
this principle, through Biblical history, beginning with the Be-
douin peried and brought tv its finest fomm under the prophets.

,-80 Schechter, p. 110
8l, Chahes Foster Kent, art; " Birth of Democracy" in Yale Review,
October, 1919,
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In the spirit of Israels cosmopolitan and humanitarisn outlook
they brought forth e code of ethics so far reaching inm 1ts demoe
cratic implications that 1t was taken as a prototype for the cone
stitution of this country. The social legislation of the Bible,
its provisions for the poor, reveal the Hebrew effort to bring all
of life, economic and political under the sway of the divine law,
The wealth of democratic institutions that were Israel's from the
very beginning were utilized at first to estebllish justice and
equity within the confines of the land of Palertine, and then, une
der Prophetic influences were formulated that they might bear the
same spriritual truths ﬁa all mankind. The people of Israel were
to form & fraternity united under CGod for the purpose of dissem=~
inating these same high principles to the world that were at work 5
in its own organizgtien from the very beglinning. It was the Jew=
ish}people, therelfaors, who gave %o the world the principie of 80w
cial Justic@,iﬁkamﬁa,*in;hi@?“ﬂ%hﬁpsz " most eclearly peints out |
that Israels ethica were social because of its early consclousness

of a misaidn which demanded that it be an ideal community of juse

tice and fairness before it sets out to t@ach thé world,

This prophetic ideal was further developed by the Rabhis.,

They wove a network of legalism about the peéple thet was designed

to establish justice as the cornerstone of the structure reared by
their progenitors. " Those who increase the price of food by arti-
Ticial means, who give false measure, who lend on usury, and keep

back the corn from the market are c¢lassed by the Rabbis with the

Ao,

blasphemers and hypoorites, and God will never forget their works,"
JL83 ££,5°11 176 1T,
of ‘. Genechter, pe 113,




" The elders of the city and the judges are to enforce the law
and protect against ai?ﬁea God's wrath is stirred at the viola-
tion of his principles of humanity and he associates himself with
the righteous who establish his will of justggé.

Instinct within every Jewish community 1s an exalted céncepu
tion of charity. The fortunate are responsible for the unfortu-
nate; the poor have a claim on the rich. The higher the station of
man, the greater his responsibility to dispense charity‘ The motive
for the alding of the poor that has always been behind the Jewish
conception of charity is without parallel among the historic relige
ione, Libverality %‘%@ not the result of a sense of duty with the Greeks
and Romans, but was prompted by a desire for prestige and for polit-
ical favor with the masses, The extreme compassion and pity of the
Hindug, and the colorless love and sacramental almsgiving of the
‘church cannot compaie with the insistence ﬁpon righteousness that
runs throughout Jewish 1iteratugg: The gentle, considerate note
that goes with the performénee of charitable deeds finds its expres-
sion in a Talmudic gﬁgggg " Better %s he who smiles to his friend
thaﬁ'he who gives him milk to drimg?e" The method adepted by the
Berlim Jewish Community to supply mourners who are prevented from
working by the rites of rempeot to the deaéi %Y£§g$% any knowledge
on the part of the revipients of such assistance 18 typical of Jew=

8%,
ish sprit of philanthropy.

830 ibido 1950
84, Lazarus, 1, p. 17.
"85, Kohler; class room notes, 1921.
86, Kethuboth 111 be
87. Lazarus, 1, p..53
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The Jew has always falt his responsibility to the comnunity.
No less ridiculous a figure to the Jewﬁs he wﬁo fails to meet his
obligations to society, than the man who would bore a hole in a sec=-

" tion of & shib simply because it was the portion alloted to him. Ju=

daism, therefore, did not have to await the coming of the nineteenth
century to develep a religion of social implications, neither was
it necessary for 1t tdﬁ&lay the promulgation of a code of democracy
until the tim@-@%g%%wmd came to ackmowledge the interdependence of
man on man in the economioc world. Perceiving the spiritual unien of
men 1t proceeded at once to seek to effect this spiritual union that
came ultimately to entall a social or practical union. Uninterrup=
tedly it taught and developed this principle of social justice. Th@
perfectability of the entire group it sought at an early date to efw
fect., It realized that" poverty follows the poverty strickgﬁﬁ, and.
that the only cure for Wrang is the elimination of the causes of
Injustice. Man's motives were to bé'purg@d and his heart was to be
enthralled with the need of pdrauing Jjust ends, Those who hold
property are but tenants, and must convert it into a blessing by
proper usage. The entire world belongs to God, and must be sancti-
fied by the performance of juatiée thereon.:

Judaiem 18 not concerned with the salvation of the individual
in the hereafter but demands that " each work towards establishing

1 89,
ﬁ the visible kingdom of God in the present world." And since the

individual always finds himself in relations with his fellows he must
render service to his fellowﬂ by aiding him directly and by supporte
ing all the institutions that will provide for his happiness,

88, Chulin 105 b, _
89. Bchechter, p. 79 \
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Loyalty to country and patriétimm are therefore incumbent on all.
The only aim of God in creating the world was to establish peace
anong mgg, and not to secure biiss for isolated individuals in an-
other world. Bthics are thus bound indissolubly with religion, and
refersnce to God is made throughout our Bible in order to urge the
claims of the mbrz%: This truth, the need of the associatien of
m@rality and religion, was given to the world largely through the
influenaaafhe Hebrew prophets, |

Judaism today in the spirit of the prophets champions all moves=
mantes leading to social betterment, We have declared oursdves allied
to certain practical methods fox improving the conditions of labor
and of adjusting the use of capital. The Central Conference of Amer=
ican Rabbis meeting in 1920, declared itself in sypathy with certain
gpecific reforms in our indiastrial organiﬁation that will bring about
bettexr working conditions for those who are in economic serfdom. The
Jewish pulpit now as always pleads the cause of any who are oppressed.
The fearlessness of Parker is #b¢ excelled by Einhorn who openly in a

slave market at Baltimore denounced & condition of society that

all@wé men to deal with human belngs as with chattel. " We must not

leave these problems and this reforp, outside our Jewish thought",

says Montefiore of the movement for social betterment, " We musg ré=
. 2 ¢ '
gard them even as merely broadly humen and not specificelly Jewish.

: i 90, Num. Rab. 12,4,
910 Cfe LeVo 19. 20

92, "Out", p. 267. The idea that Judaism colors the whole life of
‘its members and makes ites influence felt in all activities of
the individual, and is thus social in that it links religion
and life is developed in chp.lV¥.




Judalsm today makes no efforts at miseioniéingq We do accepth
proselytes whd come’to us of their own volition and we have provided
g formfor their admittance into our fold, yet we do not stimulate
conversion., " The Jewish idea of a 'mission' 1s not that of fussy
activity, of imposing verbal beliefs upon savages, whose vision gf
life is quite other. One may influence gne's time by simply beggé¢”
"It was not by force of arms or by persuaaion’that ( the Israelites)
were to influence the whole earth, but by setting an example of noble
pure and holy condugia Thus Israei@ 1ese a missioniz:n@beople than
are the Unitarians a missionizing sect. The Jew's is a misslonary
religion'@nmy ingofar as it is a social religion, a religion of a
people that is exemplary in social virtues of justice and righteous-

ness, Judaism is not in the least a missiondry religion in the teche

dering power of its truths alone. It aims hot to bring all people

under its national banner, but hopes to win all peoples to unite

under God to form & spiritual fraternity. It has a dream of a world
united. It pictu&es soclety not as a group the members of which are
bound together by statutes and laws, but as a federation consolidated
with no other motive save'to respond to the inner behest to serve
God, to bring to play all the finer instincts and emotions in ideal
relationships. The Jewish religion is that faith which holds ags its
supreme justification for existence avcall to the realization of the
| highest elements in men by directing them to their Source, by bring=

ing them into c¢lose union with God, the persenification of all high

I U

Fr ! b L e
fase ..w'.«v,» g A avg MO / A
\

4 » . 3

A 7 g o Ehp e B Ry

N A} (4 ’g;!,;; I[ u%f} wone RS REEAS SO R /
Q\,, vh_r,,, b ( .!g " “,‘/ ’
Wt w0 R * Vi N )

ideals.

98, Zangwill, N.84.B., v01.260,p.430.
94. Friedlsmder, p. 156

nicalﬂsence of the term, dbut is a faith-that will prevail by the con-
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Unitariane have & universal vision, beli@ving that the work

~of the Church is " to reform the vicious, to educate the ignorant,

to strengthen the week and to cooperate in all attempis to elevate
and improve soclety, they look fofWard te the time when all churches
shal l unite together in the purpose of doing good, 80 that at lest
God's kingdom mey come, and his will be done on eag%ﬁ. They concelve
it their duty, therafére, to deliver themselves from the evils of
pectarianism and narrow sectionalism, and devote themselves to the
development of & whole human race. Since all men are potentially
equal épiritually end chiltdren of a common Father, religion must base
its appeal and its teachlings on the universasl moral and religious
aen@e‘vivln the political world, as well as in the spiritual, the mem-
bers of all faiths have equal stending and must be placed on an equal
footings, The Unitarien church makes effort to be the union of those
who desire to cultivate to the fullest thelr moral and spriituel na-
tures, and to share with othérs the good which they have discovered.
The church they define as an " organized effort to temch men to love
God and to live as members of one great fam?i§@ # The pervices of
Unitarians if reflective of their attitude toward God'and men, should
be ff@e from doctrinal discussion, but replete with earnest ouﬁ@eurm
ings of trustful hearts,free from mournful tone and affected gravity,

but marked by the dignity and enthusiagm of devout hearts,

98, Clarke; *" Manual®, p.47.
96. A, U. A. tract no. 221




9%, Clarke; " Manual®, p. 47.
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The worship is meant to be so catholic that all might feel themselw
ves at home in the Uniterien churches. Its Christian tone is not
disclaimed ,as the retention of the rites of baptism and the Lord's
supper tho not as macramaﬁtﬂ but as symbols, indicates. In fact the
church is defined by one ap " g union of those who come together to
help each other to live & Christian lifﬁ?e" §t111, Unitarieng " be
lieve in a Catholocity that’expremses itself not in outward unity
and unifermity, but in the spirit of charity towards all and in the
humility which ig wllling to learn of all whatever worthy thing they
have to teach., Unitarisns will not assume that any single form of
the Church is holder or more Catholic than another on the strength
of ite own asesertions, They believe that & church can be holy only
insofar as its members aré leading holy lives and théy place thelyr
primary emphasis on the holiness of 1iving."’ Formalisam and the supe
erstitiouve imputation of sacramental power to certain ritualistio
acts of priests or laymen are decried by Wnitarians.

Unitaraiens do not claim & monopoly on these root-truths and
imperial sentimente. Still, though every religious system is acknow=
ledged a8 possesser of a divine spark of truth, Christianity is her-
alded as the simplest and most inclusive religion ofthe wcrlda It
le true that some writers are absurdly psrtial to Christianity, yet I
this vein of'universaliam‘iﬂ to be noted gide by mide wilh the chaue
vendistic temper, |

.

98, BEmerton, p. 227,
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Unitarianism 18 not arrogant nor bosstful about ite own particular
denominetion, bt it is impressed with the stateliness and all « ime
portance of the religion of the Christiesns, It does not, however, go
po far aa mé Orthodox Christisns in mainteining that only the beliew
vers Will b@ saved, " We bhelieve that the really good man is in the
way of malvation, whatever may be his outward form of religion, Who-
év@r seeks Lo do the will of God, and to be faithful and Just to man,
whgéhor he ba heathen or Christian, we helieve wiJl be accepted by
.

God.
The spirit of liberalism is extended to all peoples and is not

confined to the Unitarians alone. " Liberal Christianity meanse that we
should not only be willing that other’should differ from us, but
reedy to help them to inquirve freely, even if their inquiries lesd
them to believe what we consider arroneou@}QOGaaya even the cobnsel-
vative Unitarian Clarke. All are granted intellectual freedom to find
the truth &nywh@re and everywhere. Othersvwhe disagree with Unitarian
tenets are tolerated, and theilr opinions granted a sympathetic hearing.
The Unitarian ther@fof@ wishes freedow for himeelf and grante that Bame
Cliberty to others. Toleration accompanied th@'m@vamﬁnt and, it is cla~
-imed wes born with the birth of Unitariani&m;  LOL) F&om ite very ine
eeption, in the catechism of Faustus mQOthuﬁ, one of the earliest
Zénitarians, persecution ie condemned. ‘
We freely grant that Unitarians aie Justified In laying claim

te univeraalism ag a primary characteristic of their religion., Moved
by the call of the modern spiritf, Unitarians are working commendably
toward the inauguration of the reigh of universal fellowship,
991 Clarke: " Manual® , p. 556.

100 ibid, p.46.
101 ‘vide J, Bury; " Histoxry of FPreedom of Thought", p094a
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The International Gounéila of Liberals held under the auspices of
Unitarimnm in Boston, Lendon, Amste;dam, Geneva and Berlin are prophe=-
tie of the possibilities that lay within the movement. Internatimnal |
peace and Jjustice, citizenship end commerce, are keynotes to many of the
public statements of UnitmrimnaeA With 1ts declaration of principle;

" Whatever may be the divine plan f@r.man'a existence here or hereaf-
ter it mugt include all égi:" %he Unitarians have within themselves a
powerful appeal to all peoples and all religious sects,. The faith
that " finds the service of God in helpfulness to man, tha weay 0 heaw»
ven in the path of righteﬁuan@ss, the pure salvation in perfected man-
“hood, the oniy suthority in léve and reason, an adequate basis of rew
ligious organization in a common purp@se te be good, and to d@.gond:
2ll truth its scripture, all men its field and fellawahip. all loving
souls ite eaints and ministers, a kingdom of heaven for all on earth
ite ideal and aﬂpiratioé?ﬁv is admirebly fitted te send inte the weorld
the man who will meet i1ts ideal requiremnts®, "a man who demends freeds
om for himeelf and grants the same liberty to his neighbor, who bestows
hig love breadly regardless of sect, fellowships all seekers for trust
and labors for man on account of hie need rsher thsn his cmeé%0 It

is all the more fitted to carry out ite high aime since it " feels in
mankind as & whole an essential unity expressing its€df under indifi-
nitely diverse forms" and understands that it is not essential * that
the process of salvation be sgimilar in detail for all men or for aell

men in all ages." _

102, Emerton, p. 83

103, A.U.A. tract no. 2, p. 60,
104, ibid. p. B2

106, Emerton, p, 84.
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Thal Unitarisnism in general lightly esteems Judaism must not
influence us in our estimation of its worth. Though it denies to Jue
daism the right to call itself an universel religion, we must net rob
it of ite just title to universalism. The fact remains, in spite of the
almost unamimous affirmstion of Unitariene and others to the conltrary,
that Judeism is an universsl religion, that its world embracing out-
leok ie & historical reality. Since there is sueh strong feeling on
the part of the Gentile world on this question, with alvery,good reae
son, we shall devote seme length to an expesition of the universalige

1
tie features of Jewish religion. The subjeet will be trested later

Wickde~ppvm} in connection with a discussien of the meriis snd demer=
v

| ite of the New Testmment R@ligien gince upon that question hinges the

| entire justification y‘é?év Christianity.,

. ]

1, fidm pp 119 ff.




; . CHAPTER 1l.

JUDATSM AND UNITARIANISM ENTERTAIN DIFFERENT
ATTITUDES TCWARD JEBSUS, |
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Were it not for the misteken attitude Christians hadagguJudn
aiem in the pastjtiere would have been no theoretical foundation for
Christlanity. Since Gh?iﬁtianity gprang intoc being because of the
need that was alleged t§é€§é¥3%% for a new religion on account of
the insufficientles of the old,‘Unit&rianaiﬂq)if it is to be Chrige
tian'must carry forth that misunderstandiﬁg of Jewish ethips, theow
logy and history, Christanity is built on a misrepresentation of
Judaism, For that reason the vast part played by Judaism in the

~history of the world ie for the most part completely overlooked by
Unitariens, Judeism they do not recognize as the leader of men. Some

~honor Judaia%/but enly for its contribution of the figure of Jesué
te the world, A few of the Uniterians with scholarly bent of mind
do perceive that the Jews gave te the world the basie of all modern
religious systems. Jaﬁes Freeman Claryke in the frontispiece of his
work on " The Ten CGreat Religione" gives Judaism & unique tributey The
growth of the religious systems of the world is peetrayed in diagra=
matiec form. The representation is a cirecle from the center ¢f which

radiate the various seots like the spokes of a wheel. The hub of

that wheel eymbolizes the monotheism of the Hebrewsy Parker admite,

though ungraciously, that " under the guidance of the divine Pro-

vidence, the greét and beautiful doctrine of one God for the Hebrews

seems very early embraced by the gréat Jewish lowgiver. Moses'! name
ls ploughed deep into the history of the world. His influence can
never die, It must have been a vast sould, endowed with moral and
religious genius to a degree eitr&@ordimafy among men, which at the
early age could attempt to found a society on the doctrine and wore
ghip of one national égg:" He speaks highly of the Jews in this

sentence: " For fifteen hundred years the Jews, a nation scattered

and peeled, and exposed to most degrading influences in true relig-

1060 vole 13 Po 63
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ién have been sbove the Chriﬁti&%g?E Bite of appreciation are scate
tered throughout Unitarian Literature. The Bible is spoken of &

" the most complete record of & nation hearkesing te the voice of
God to he found in any 1it@raturg2?° Credit ie occasionally given
to the social preachments of the roph@%g?o Emerton gi#eelbeautifml
appreciation to our falth in these words: " Whatlt gave to the Hebrew
people its specific claim to the attentien of the world was iis cap-
aclty for stripping away from the cenception of the deity all merely
decorstive and external elements end rising to the thoughtraf Deity
pure and simple an the sole guide end light of men. In its highest
moment Hebrew pr@pheeysrteuah@d & level no ¢ther ever reached, and
even its lower expressions reveal a striving after spirituel clear-
ness such as no other religious literature can furniéﬁgz Some few
Unitaeriens show eympathetic understanding of the contribution of
Reform Judaism to Americanism end to religion in g@n@%é%: In the
meing. however, Unitarians adopt the same attitude towards Jews as

Orthodox (aristians, intent only on vindicating the superior claims

of their faith, and therefore singling out paa&aﬁges of inferior

worth and f@prasenting th@mkgﬁ bent only on praiéing what Christlan=-
ity has done end Judaism has not d@néyﬂtypim&ls overlooking comple
tély the high lights of our literature. Hnitaridniam could not afe
ford'to look charitebly on Judaism, for &ny one who places & fair
Judgment on Judaism, lpso facto tears down the foundations upen
which Christianity ise built, The distingulshing feature between
Judaiem and Christisnity is the conception held by each faith of the
religion of the Jews,

107, ibid X11, p. 333,

108, A. U. A, tract no., 14,

109. A. W, A, tract no. 5L, p. 10

110, pp. 157, 138.
lllo Ae U. Ae traot Noe 4:9 Pe 18
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The superior elements in Christianity represented as advances
oever Judaism are, in fact, and always have been Jewish. The atti=
tude then to Judaiem is all-important, for if the Christien conten=
tions are borne out then the Jewish religion of a necespity had to
be displaced by Christisnity if truth wes teo prevail. " If it be true
that the religious teaching of Jesus wad 86 new, 80 oﬁt of the line
of previous Jewish teachers, se perfect and stainless, so compkte
and comprehensive, that it cannot be r@garded as anything less than a
new religion, the seceder from Orthodox Cpriatianity ghould add must
piteh his tent within the Unitearisn cmm%}ﬁ‘ 1f this assumption, thoug,
be incorrect then there is no superiority of Unitarianism over Jud-
alen,

The ethical system of the Jews is represented in an altogether
- unfavorable light. It, we are told, was concerned with the past, with
what had been sald in revelation at Sinei, and eoffered no room for
improvement or progr@msu Tradition was given a place of all too great
inportance, and religion thus degenerated into convenitionality and
formalism, The people never came te me that the real motive for cone |
duct must be love, the universal experience. Moses did lsy down the
command tozpv@ one's peighbor and G@@}yet this law wa® never under=
stood nor fulfilled in all its 1mp11é&ﬁions. The erux of the eritice
imm against the Jewish ethical system is found in the insistence up-
on law that is to be found in the Bible and Talmud, The people were
unable to rise to religious heights béc&use they were too intent up=-
o1 complete mést@ry of the law, and upon making hairbresdth distince
tions in their study of the Bibie¢ The new sanctig%r%aﬁ not ih@ Bl
thority of a law, but the impositions of a transcendental God. " Right
was not right because the law said ®o, nor because in some distant

112, Monte, J.Q.R., V1, D« 108.
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vast a compact had been made between a race and a God who belonged
to it, nor hecause the state standing for the race hadl laid downm
this or that: rule with ite safeguards aﬁd ite penalt%ig:" This
last implied characterization of Judsism from one who elsewhere
pays ;t the highest tribute, and whe is of both scholarly acumen
and uwniversalistic outlook may be taken as typiecal. Fear of penale
ties imposed as a result of infraction of theblaw, and adherence te
the leter of the law alene ,we are told were the motivegat work in
the hearts of the Jewish people. There was no real socisal feelimg)
no real sacrificing love for one's fellows. The inner voice was not
heard by the Iesraclites. Their religion was concerned only with
aections, with ceremonies and ritual. Their worship wes pietietic
and dié not spring from the spiritual self, They made mechanical
exhibitionse of plety because of the préminenc@ given to sacerdotal
principles, They stressed righteousness, rather thean leve, the
external rather than the internal, Their outleok was thisworldly,
and their vision was directed only toward matsrial prosperity and
well being.

These ethical conceptions, or unethical superstitions, Christ-
ians c¢laim, were the logical outgrowth of the Jewish theology. The
theologlcal picture was one of theocratic despotism. The idea of the
Fatherhood of God was relegated to the background, and the power
of a transcendent ruler occupied the foreground of attention. This
faroff deity was feared)for he was withdrawn by nature and distance
80 far that he cogld‘sumtain no affectional relationships with man.,
By their special covenant with a partial God, in which they made prqr
Wises of worshipping Him, the Hebrews avoided the wrath of God, and

113, Emerton, p. 152.




were enabled to eéca@e the oconsequences of thegfall of the first
man., He wae a God of rigid justice who could not be moved te have
conglderati on for man nor to show interest and love for him. He
might be gracious but te one group of people, to his chosen ones,
the Israelites, )
The God of the Jews was an exclusively national one. He‘i%s

wrathful even to his own people, how much the more to outsiders.

The Jews did not hév@ a God of infinite perfacﬁibility who ruled
over the entire universe. It was left for Christianity to transe-
cengd this old narrow system. The Jews, overcome¢ with a sense of
their own imporitance because of their belief of the intimate atteche
ment of God with thepm where bigoted, intelerant, elannish, exclusive:
The God of éhe Jews is Creator and Lord of Heaven and earth, but
hé is always represented as the Father only eof the Jews and not of
2ll the peoples. Prejudice and superstitious rase pride eharacﬁera
ize the entire history of the Jews. Narrow dogmatism that could only
he shunved by the non-Jew was the keynote to thelr theology. The cur—
.rent belief about Judaism is that it was at the time of Jesue a sur-
vival that would have to succumb to Christimnity because of its nom~
istie and nationalstic natur@fyaawimh origin of the religion of the
préphets ig entirely forgotten by the Unitarians; snd the high ethiw
cel and universalitic tone of the Talmud could harldy be appreciated
by those who derive thelr knowledge of that compendium of Jewisgh
knowledge from secondary sources. Because of the limitations of

the prevailing monotheistic religion, Unitarians tell us, there was
need for a radical change instituted by a great reform@r and & per-
pect teacher, He would 1ift men sbove the barriers of race and
Btate, and transport them to a kingdom where the divine demands would

be incumbent on all.
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His teaching was rooted in Judaism but transcended it. Manking was
prepared for a new dispeﬁatigﬁo

That this conception of Judaism is erroneous has been parti-
&ally dem@nstréted in the pages dealing with the social aspects of
Judaism. The detailed refutation of the charges and cententions
wil; be treated later in proving that the New Testament doctrine
of the Fatherhood of God is taken over directly from Jewish sour«

116,
G’eﬁ“- uv:‘f o o N N

The Unitariah belief concerning Jesus is vastly different from
that of Orthodoxy. The Unitariaﬁﬁ reject the Christology that was
added to Judaism., With r@gardﬁ%he Jewish attitude to Christolegy it
wap said, " It is againét the spurious eclaims that he ( Jesmus) was
inh speclal manner the only-begotten son of God, that he was the
world's redeemer, that the shedding of his blood, when he was invole
untearily sentenced to death meant the world's atonement, that he real-
ized in himself the coenditions of Isrdd's promlsed Mesmiah, it is
ageinst these and ﬁimilar teachings that we set our faces as did our
fathei%?ﬁ Unitariens are fully in accord with these sentimentsf
though conservaﬁiye Unitarians aécept the miracles performed by Jesus

and wome hold that he was pre-existent and angelic, they all unite

in vejecting his divinity and hold that he was godlike only in life

and character,

lide This epinion of Judaism of the Christian centuries as well as
that of today 18 alwmost universal with Unitarians, cf. in pars
tiaular AUAe tract no. 133, p. 5; Emerton, ». 152; Parker,
o 62, X, . 17, 18, X11, 294, X1V, p. 319, et, al.

118, v:fcw infre Chép. IV.

116, J. L. Levy, addreas, Dec. 22, 1912,
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He is regarded by almost all as a oreated being, finite and below God
}in nature and person. The idea that he stood, a unique being, ranke
ing between man and‘Gad,sup@rnaturally born and endowed with final
authority is rapidly diaa@pearinglfrem Unitarian thought., The pre=
valling view is that he was borm with natural qualities differing
only in degree from those of other men, that his " character was a
growth, and that by experiences and processes similar to our own he
rOBe oué of sin and error into the serense strength of an untemptable
manhoods- that his word is auth@fitativﬁ in no other wise than as

it is true, and that‘his missimp was to instruet, emancipate, spri-
itualize, and 80 redeem huma&n%%;; The &acrifidal interpretation of
lids death is rejected; and it is denied that the blood of Jesus made
@od propitious. The assumption that rests at the bottom of the old
theology that God will heed prayer only if wrapt in sacraments, or
if sddressed to him thru Jesus Christ, disappears,and in its stead
is affirmed the accessibility of Gad to all children's prayer,

Jesve was & man with only human abilities; he did nat‘possesa the

“attributes of Deity; he was not the Ianfinite Creator, Unitarians g0

into the church history of the first Christian centuries and show,

just as we indicated in the introduction, thatthe belief of the ear-

l& Chureh was Unitarian, was tiat Jesus w&é human and that the Gode

head was a unit. They also make aaiafnl anaysis of the New Testament N
attempting to disprove the contention that the dootrine of the trinily

18 taught ther%yta show that all interpretations leading to this cone
clusion are Ffalse and that any verses expressly supporf“&ﬁ@ claims of

the Trinitarians are spurious,

7,4, U, A, tract no. 8, p. 18




Jesus is always represented as inferlor to God and net God himself,
The 0ld Testament, Unitarians show, does not c¢ontain predictions of
Jesug which w%va ﬁhaﬁha is God. fThe passages in the prophets that
are taken as containing reference to Jesus are studied and the pro=-
per conclusions are reached, conclusions that concur With the Jewish
interpretations of the passagi%éa Meny proofs are advanced to suppe-
ort the Unitarian idea of the: essential humanity of Jesus and to
refute the notion that God entered his frame in order thus 1o achieve
his purpose of redempﬁian. The assertion constantly reiterated is
that Jesus is divine beoause he was the most human man, the one in
whom the universal spirit of man, the ldeal type of manhood found ite
lodgment. The objection to Orthoﬁoxy is alwﬁ*a that the Iimputation
of met@physical greatness to Jesus throws into the background the

spiritual perfection of the man.

Unitarians use every means and every dewice possible to exalt
the personality of Jesus, In the usual Christian style they use
much time and space in their fruitless glorifiocation of his name. We
do not object to praising characters, and holding up noble personalw

ities for exeamplification, We do revold, though sgainst the empty,
meaningless, baseless, futile oclaims of majestie excellance far:maq#
when those claims are made with no morafond when they are simply
Streams of words that como smoothly from the preachers’lips or the
Writers' pens It strikes ua.as a tremendous and extravagant waste of

time to devote whole pages of manuseript to asseverations of perfect

burity for a man who lived in the past.

118, vig, Isae. 7,14; 9,6 eteco
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The personality of Jesus, however, gives Unitarian preachers a
chance to use 1anguag¢9 phraseology, and oratory. High sounding fige
ures, shecharine tributes éf superlative adjectives do not stimulate
the man of today., The preachers vie with each other in sophomorie
adulations of the figure of Jesus ebout whom they constantly prate,
They exhaust the vocabulary of its words of praise by thelr all oo
frequent extollations of ® humanity'e savior" and the' 11ght of the
world"., We see an inconsistency in this constant abstract glorfica-
tion of an individual on the one hand and the repeated claims of pos-
sespion of a social religion, interested in.the wellbeing of soclety,
intent chiefly om problems of practieal import, bent mainly on dealw
‘ing with conorete issues, on ‘the other. The soarings of the imagina-
tion and the fanciful flégights of rhetoric seem entirely at variance
“with the spirit of the movement. We have 1little paience with hhé id=
le xanﬁing of salntly ascetics from whose faclle pen flow trite and
colorless cant as readily as do theological and abstract ldeas aimed
to bolster up the claims for superiority of & man(whose 1ife his-
tory is known only in its bare outline§>issu§!from the mouth,
Bvery Unitarian preacher feels oalled upon to deliver himself on the
spiritual preemenience of Jesus periodically, and whaﬁ%er gpace 18
peeded to fill up empty pages of manuscript he eélls upon the muse to
inspire him with new figures to apply to the one who cannot be seaﬁ
for the mass of labels and deseriptions already tacked on +0 him.
Jesus is the"veryl%gftieat ideal of life and character that religion
119,

has given the world", or he is the embodiment of * the most perfect

. (] .
goodness the world has any history %@:’j A P S

A

119, A.U.A. bract no. 139, P« 2o
120, A.U.h. tract no. 128, p. 7.




His work differed from that of other leaders in " the nobility o£ its
ideals and conceptions and the greater range of ite @ffeotiVeneég?w
Sincﬂ he was the greatest among men he is the revelation of God. The
very incarnation of the Godhead its@l@wéiscloﬁed the maaning of the
Fatherhood by his teaching and 1iving. He brought perfect truth to
the world, " Am, when gazing into a clear lake at mid-day, we see not
the water itself, but an image of the heavens pictured ln its peace-
ful stillness, 8o looking inta'the pure soul of Jesus, we behold in it
spiritual depth, not the man of Nazareth, but the Over=Soul in which
we live." The strength of this unigue man was so great that he
left an indelible impression om the world, He is " the herald of

the Fatherhood of God, the revealer of the dignity of human nature,
the spirlitual leader of the world, the great luminous example of
manly go@dn@sa%ﬁzﬂ And so on ad infinltum, A vexry few Unitar}ans
adnit that possibly in some moments he opposed the divine Wi%i?.but
the great majority unite in describing him as a perfect @xample‘cf
goodness, so perfect a type of manhood that he is & mediator betwesn
God and man, a unique teacher by his actions of the love man should
cherigh for man. An ideal illustration of the relation between man
and God, he was also the fullest expression of thevuniversal ppirit of
humanity, a rip@ned product of human nature, He is master of the
world by virtue of his wonderful excellence and transcendent nobile
ity. He 15 a witness to God by his revelation of the possibilities
Within man. Even TheYlore Parker, the Biblical student, the scholar,
thg man of'commonwaenge and practicpl r@ligian‘%%% his learning and
his wisdom in this art of raising Jéﬁuﬁ up to the highest pinacle of
heaven ,

120, A.U. A, tract noe 123, p.7,

121, AU, A, tract no. 128,

« :Qoa _
122, A, U.A, tract no. 134, pp 15,16
123.e.g. Emerton. vide p. 166, .
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"Above all mem do I bow my face before that august personage, Jesus
of Nazmareth, Xha geems to have had the strength of man and the soft-
ness of woma%?ﬁﬁ ¥ He 1s worshipped as a God. It is no wonder, good
men worship the bhest thing they know, and call it God. Noy wonder
thatnmen poon learned to know Jesus as a God and then as God Hime
sel%zéo"ﬂa is the greatest person of the ages; the proudest achlev- |
ment of thg human race, He was the greatest fact in the whole his-
tory of miﬁﬁo ‘If a man of sober judgment and scholarly insight
goed@@ fuch extremes in his praise of Jesus, the men of lesser abil-
ities following in his footsteps will naturally carry the venereg-
tion into more than hero worship, and #» devote themselves with

greater ardour and zeal to the defication of his character,

We hold that Unitarianiem gives to Jesus to the personal accep-
tance of the grandeur of his life, an unwonted prominence, To Unit-
arians, Jesus, if not God,is at any rate more than man., He is more

- than the flower of humanity. TO his word is attached an importance

accorded to no other being. Notwithstanding the repeated claims to

Unity we must say that they " adore and show reverence to another

being, in a manner and to a degree which amcording to the ideas‘af
an Ieraelite, is due to Godqalon@ ahd becomes idolAtry when offered
to any other being whatﬁm@%gza; thié%s the reaction of a Jewish lay-
man . 'Thé urge to follow Jesus cerlainly mitigates the importance

of the éommand to worship God as an ldeal. If Jesus saves men, even

though it be by his natural influence on their hearts and lives,

11,p.313. (124, ) .

W11 ppe 1R, 13 (126 ‘

b A1L, 0. 13 (146 ‘

1R7.l.eon Straus,asrt"Unitarianisn and Judaism® American Isr.Apr.2-1881
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teaches them, shows them their sin and demonstrates the kingdom

of God, then certainly God himself is relegated to a position of small
import@nce when it comes to governing the motivesof men. Man does.
not need anothex man, & historical figure to " save” him by his
teachings, to lead him by his life., The Christ ideal becomes une
der the Unitarian influence even a more charteristic feature of
Christisnity, and Jesu® becomes a symbol more attractive to modern
man then the Christ of old. The emphasis is the same, only the
attention is shifted from one phase of the subject to another. Dis-
'cipleship to Christ receives a place of greater prominence even

than it did in Calviniem for here it involves a mode of actioh as
well a8 & tenor of mind. The spirit of love revealad in Jesus 1is
the atoning factor, and he is helpf;§lesﬁ to the séul;by the appeal
of hiﬁlif@, rather than by -the appeal of his death and the theology
thamygrew cagearming it v The character and teaching of Jesus is
made more vital and creative than before in that his personality
wields a greater influence on man. Hia‘life rather than his person
is brought to bear on the aetiviti@s of the individual and of socie-
tﬁt The need, therefore, of reverence and love for him is repeated
ad nauseam in almost all Unitarian writings. The oross remalins the
symbol, but is transferred from a scene of payment of sins to a
scene where the poasible achievement of the soul is demonstrated. It
did not purchase God's love for us, but demonstrated how man can en-—
‘rich his life. Unitarianism like Christianity, is built up upon

the enthusiasm for a person. One man is singled out as the well-be~
loved of God, as The son of God, and we are asked to confoxm to the
8plrit of nis life, }His divine life memands and justifies adoration,

%
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We must trust in him because he saw all truth, understood the w&y to
perfect existence. In Him the Godlike and the human met and embra-
ced. In Him was a perfeect union of the humen and divine. He showed
what God is in human teims, Heé was the organ through which God was
made known to man. People naturally pay homage to Jesus because he
wag kinder, more generous and wise than was the God of the 0ld Tes-
tament. The son they saw greater than the creator and tﬁ%@fora paid
him homage, In Unitariansim is to be noted a suﬁviv&l of that old
worship of Christ, The history of Unitariasnism revals a gradual pro-—
cess of bresking down the doctrine of the trinity and then of break-
ing down the divinity of Christ. In the latest stage, however, there
is 8till an element of worahip accorded to a man. At fifs@ the " Son
of God" was thken as a figure of speech, and then the divine man was
taken as the man most divine, Slowly he wa®s made more human, he was no
longer believed to be born miraculously nor able to perform miracles,
The cause for his position of high veneration ﬁas his sinfulness and
nobility of character, Still with all its rationalization there re=
maimfat the core of the movement the deification of man. In the late

t
est slage of its growth there is stidl an element of worship accore

ded to a man,

The sweeping assertion that Jesus is the only perfect man, and
he, the model, must be imitated in as absolute a fashion as the Christ
of the older theology was to he ﬁﬁlawwd, ereates a wide gulf betwsen

Jews and Unitariansg.

— %




So long as Unitarianism or any sect is tinctured by such a colouring,
by such an insistence upon the influence of a divine man, about whom
empty theological and absufly flattering terms are used, so long will
it be held in light esteem by Jews, And this persistent appar@nt ige
noring of the message of the great teacher on ﬁhe part of Jews will
stamp tham as heretics in theegyes of Unitarians. We cannot sse in
the axtg%}%ﬁggn of Jéaua, any force for the betterment of individuals
or of éoaietya We stress rather the virtues themselves, rather than
the figure of a man who is alleged to embody those virtues in his
life. We see no need for erecting the whole structure of a religious
system upon ﬁhe personality of a man who lived thousands of years ago.
We are not even certain of his existence much less his hobility ef
character, Most of our scholars do believe that Jesus existed, And
some Jews do hold that he was a moral exemplar, Yet at least in the
minds of some " the question of the historipal Jesus is still too
much involved In controversy to admit of answering finally and abe
solutely 'yes'! or '%§§°“ Claudé Montefiore maintaina‘that Jesus

is such a splendid reflection on our pé%ie, that he would appropriate
Him aé g8 Jew even now, As & matter of fact;th& records about Jesus
are 8o confused that it is imposeible to declare him a pattern. There
~are four pictures of Jesus given in the Gospels, In one he 18 a faithe
ful Jew, in another a Christian caring little for Jewish peculiaritien,
in another a combination of these two types, andia still snother he
is the incarnation of the 1ag€§; The inaccuracy of the aecount of
Jeaust life and teachings is furtheﬁborne out by the fact that the
Goapeis were not written by eyewitnesses of the evenis narrated, that
they were written not in the language used by Jemus, nor in the land

128. Abrahem Cronbach, South Bend Tribune, Jan. 3, 1920,
IX9. E.G Hirsch, Lecture, /9/5.
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in which the events transpired, Fither Philo, makeéﬁo mention of
Jesus, and other contemporaries,completely oblivious ?f his exise
tenc@}pasﬁover thehistory of the time in which he li%ﬁg: It seems
therefore unreasonable to take a man whose life history is shrouded
in such uncertainty as the pattern of perfect manhood. It must be
granted, howewer, that all this doubt concernih@ Jesud activity does
not effect nor invalidate the ideals attiibuted to him, " We may if
we please call the ideal life, the life of Christ. But to call thel l
life of the historie Jesus the flawless, exemplar, the essence, the w
completion, the fulness, of the absolutely perfect seems to me," says %
he who 1is ready to give Jesus and his teachings a position of higher
importance than that given them by any Jewish writer, "exaggerated .
and impossible, It is not so much that there are one or two holes to
pick in what we know, It is that what we do know,; i®s so extremely sm=- :
al%%ge #There is a paucity of material, and some of the matferial is _E'
uncarta%£%° Most of our Rabbis freely give Jesus credit for what of
the nobility of his character i1s known to them; dbut they insist upon
a eritical estimates " We must distinguish between Jesus of Nazarsth,
the Jewish teacher and pious BEabbi; the gentle son of Joseph and Mary
of Bethléhem; the martyr who died for his convictions'! sake; the

minister, who to uplift them, gladly went amon® prostitutes and drun-

kards; who, to serve them, nobly consorted with the outcast poor and

despised sinners; the lovable and inspiring character who lived a life
of glory to God, who preached peace on earth, and menifested good will
129. Friedlander:"Sources", p@fface p. xix. Hirsch lecture H.U,C,1915.

130, vide Mont: "Liberal Judaism and Hellenism",pp.l24.120
- L31, ivid.
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1 toward men, we must differenciate between him and the Jesus as he is
commonly known to%ggi The willingness of Jews to give Jesus a high
place among teachere of the world is a comparatively Yecent concession
Before the last half of the last centuryem it was considered almost
blasphemous even to mention the name of him who wrought indireotly
so much suffering on the Jew., With the lowering of the barriers age
ainst the Jew, came a m@r@ generous attitude toward the founder of
Christianity, Now the tender sympathy of Jesus for humaniﬁy at large
ig acknowledged generally by Reform Juda%gﬁi That Jesus taught a
new religion, however, or that he wished to overthrow the old, that
he was not a devout Jew and that he crossed thespirit of his Jewish

B ' 134, !
4 forebears is demied by all Jews. Jegus Christ was created by early

Christians to provide authority for the abrogation of the 0ld law and"

religion and to give the new religion a historical setting and origin.

For these reasons we cannot reverle Jesus., Further, Jews cling to

the doctrine of the self consciousness of God., The line marking off
the Father from the éhilda God frommn must be distinet. There is no
ngantaga to be gained by breaking down the distinction between the
humen and the divine, Judaism "if it asserits the communion and king-
ship" between man and God lays no less stress upon the differencé%ao
The doctrine of partisl incarnation of God in Jesus, is un-Hewish as
well as confusing. Man according to it so closely approximates God
that it is difficult to define the limits of each, The véxy_definim
tion of God as man's ideal, a@persanificatian of the highest elements,
28 a deification bf»the best 1ﬁ men, is undermined by setting before
han as a pattern for conduct one who is as ideal as God himself.,
132, J. Leonard Levy, address, Dec. 22,1912,p.6.
133, vide Kohler, p.434,

154, vide especially Hnelow:"Jewish View of Jesus", N.Y,,1920.
,150. Mont."Out", pe304.
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Perfection.is unattainable for man, even though man is to seek to
become Godlike, No man is holy. "God is the only single being that

is holy. And thise view held by Judaism is confirmed in its literature
by the simple fact thalt throughout the Scriptures the only ethically |
holy person referred to in the singular is God. Neither Moses nér
EBlijeh, neigher high'priest nor singer, receives the appellati@n}the
holy one, God alone is the Holy cara,t;jj""360 Thukly the Patriarchs are
considered in Rabbinie literature as the greatest and the most weighty
among Israel, they are not considered absolutely perfeét; therefore
they could not stand the judgment of é§ZZ No man no matter how
great is more than humai%lO Perfection calls for worship, and wWore
ship is to be directed to God alone, The worship of one God hadpever
been interrupted in Israel. In every benediction the utterance of the
Tetragammation is demanded in order that it b@'umderﬁtéo§“that the
blessing is meant for the one God and for wno other being?&n Neither

an iﬁdividu&i ner his memory wdre to¢ he accorded religous Worship;

A man was not even to be idolized a8 & hero, " Israel's 1ntenée MmO N
otheism 6ould}never compromise with hero worship, whether of Jesus or
Mahomet. While the fact that Jesus is really God for half the world

139,
la in iteelf gufficient to exclude him from the eynagogue."

A6 o matter of Fact the story of the man Jesus does nob telly
with the descriptions given him by Unitarians; nor doeg he meet the
standarde set up by Judalem for perfection., We fall to see in him
either o God, or a prophet, or a competent lawgiver, or a teacher
with a new message.

136, Lezarus, 11,pp.177.178, i
137, vide Schechter, pp. 173,174 .., 138, Vide. Schechter pp. 44,48.

141, The human frailties even of Moses are emphasized by the Rabbis.

vide Kohler footnote bh.p.46.
139, M. Herris:"Judaiem & Unitarisnism®” C.C.A.R. Sermons Chicago 1896,
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Montefiore, however, is willing to accept Jesus as the last of the
prophets, ag one even who improved upon their message, Friedlander,

in his " Jewish Sources of the Sermon on the Mount® throughout takes

issue with Montefiere, accuses him of drawing upon, and knowledge L
144, e R

only of, Christian sources, and concludes that J@ﬁusrfrequeﬁnt"use

i
£

R i
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of the term'Son of man, his opposition to wealth, hie conflict with -
the kingdom of Satah, hié belief in demons, hig preference for cel=
ibacy, his hostility to the E?aﬁ}aees who rejected the spocalyptic
t@aching, 8ll these features Egzwﬁse to see in Jesus not a prophet
but an apocalyptic dreamer and teacher, who, in time applied his own
teachings to himself and believed himself to be the Maasiaﬁ%ge Priedw
lander deals with the ﬁﬁbjec? fearlessly, not hesitating to make ¢l
aime for Judaism that might provoke the displeasure of the Gentiles,
bhacking up each contention by definite facts. He strenously objects
to the granting of the title, Yprophet" to Jesus because he denies

that Jesus added anything of any value to the religion of the Jews.

Plainly Jasus" teaching is apocalyptic as shown by his message "the
146,
“Kingdom of Heaven is at hand." Jesug'! repeated emphasis on hime 1
14%
self, his many teachings about himself rather than about God,’ show

him Yo be a messenger of an altoglfether @ifferent type from the pro-
phets. He was thus not & model of menhood, bul rather a dresmer and
& visionary, not an ideal protagonist of the cause of right, 5ut an
imaginative mystic.

A perfect men is one whoge gctions square with his preachments.
Jesuslwe are told taught in ite finest form the lesson of love, Yetb
he did not always show charity and love snd generosity to his fellow -
- men, |
144, cf,lec; preface pp. xxiilexxvi eto.

145, ibid, p. 3.

146, Matt. 4,17, cf. Friedlander, l.c.D.d.
M7, of.John, 5,19; 6,35,




He advenced the doctrine of fellowship by extending it to his enes
137
mies; but,only did he fail te treat them with o kindly air, he failed

to show courtesy and respect even to his family. He manifested com-

tempt and snger toward his mother and brothe%ﬁ%ﬁ He looked upon his

fellows with ange;?ge He does not reflect the higher law of yaveléga
his statement;"think not that I came te send peace on the nartgéages
He was not peace loving in his relations with the Gentile Wcmi;:ﬁ

He decreed destruction on the city not accepting hiﬁ?a The Gospels

give no inetance of Jesus showing leve to hie opponents, and he had
to do 59 %
ample oppertunity.in his dealings with the Pharisees and Smribeaq In-
]04
stead of loving they, his enemies, as he oommandsa or praying for

these who attacked him, he ¢ondemhed them to everlasting demnation,

" He denounced them for rﬂjﬁoting him, and denied their right to orite
165,
icise him. He told them thet unless they saccepted Him they would die
156,
in their sins. He demned them in theme words: "Ye¥ serpents, ye
15%,

offspring of vipera, how shall ye escape the judgment of helll” He

1.68 159 160.
stigmatized tham”hypogritea wghited sepulchres, offspring of vipers)

161. 162,

"o evil and adulterious generation, and "bling guides Unitariens

defend the fierceness of the hostility of Jesus by stressing the sin-
fulness of the people he was denouncing and inseisting that impetience
with wrong is & necessary feeling in a great reformex,

l4g, Maxk 3, 31 £f.
149, NMark 3, B.
161, Matt. 10, 54=36.
162, ibid, 3@,26o
350y TFitriee oDt
168, ibid. 10,16, vide also Lukeiq, 1””
154. ibid 0,44.
166 John 6,19
166, dbide 8,24,
3570 M&tt. 23035@
- 188. ibid. 6,2; 15,7,
159, ibid. 25,27,
J"é‘)OO jbidm VO :5:50
161, ibid, 18,39,
162, ivide 16,14.
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Tven 806, the fact remains that Jesus preached againet violent meaze

e g wes, and commanded that his disciples love and not hate. His act

of calling his enemies "hypocrites" (meanin@j"ﬁzii decelvers) is hards
1y in donaan&nae with the tenor of his demands, Hven a Jew,who does
mot insist on passive nanmresiatanae}would condemn such an attitude
a8 ungenereus and harsh,

Jesus did not meet the requirements Judelsm places on the iﬂ@ﬁ&
man, The first command in our Bible is the one enjoining prop&gaigig,
and the insistenc@ throughout our history has been on ideal family
relationships. To the Jew the ummarried are not tha.complete men.,
Extra~Biblical sources as well as Biblical show that Jesus even re=

164,

commended absolute continenceo Hia complete disregard for family

ties is seen in his refusal to see hi&woth@r when she wisghed to mee
165, chapther
0f his doctrine of renunciation more will be éald in the next/

“him,

Between the precepts snd the practise of a perfect man there
166
can be no di@crepancy. Jesus, though he forbids nwearing, frequent=

1y emphaaizeﬁ‘his statements, by "Aye, I say unto you/ Though the Eng-

JY-, lish Bible renders this by " Verily I say unte you" its true meaning,

"Amen“ is in realltyhn oath. Another exemple of h;qﬁnconﬁiatency is

167
seen in the fact that he prayed at great length, using the same
168
words over and over again, that he recited the customary mwayers at
169 170 ¢ 171

meals, and recommend@) amd well as persisted in, 1mportunity in praye

er; all this ie im express contradition to his admenition against

178

lengthy prayers md the uge of rep&txtxan%&n prayec.
o les. GenhR8, o
- 164, of, Friedlender:"Sourges" p.52.

168, Mark. 3, 31 7.

(466, Matt. 5§, 33«37,

16%7, Iuke, 6,12-

168, Matt. 26, 44; Mark 14,39

169, Tuke ﬁ,? Mark 14, ?2 Matt 26, 26; John 7,1l

Luke .1.1 8.
ibid 18, 18,
Matt 6, 7, 8.
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Some of these contradictions are of course due to the faot that the
New Testement is of composite origin. Some of the passages quoted,
however, certainly conflict with others written contemporancously.

Fullj aware of the limitations of cach individual in the world,

ww‘&e@ the danger in assigning ogltion of teo great importance to ..

any one man or to his teaching. .The- Jewish religion, therefore, is
noet centered sbout any single individual. No one person develoyped
perfect Judaism. It i® not "the creation of & single person eithexr
prophet or a man with divine cla%ﬁg; Bven Montefiore says " The
very doetrine of progress helps to prevent me fgam finding perfection
in the religious doetrine of any man or any b%ﬁﬁ? The proclamation
of the new religion by Jesus did not bring final truth to the world,
noWdid his merite auvtomatically bring us into close communion with
‘Gode. Only the lo#@ end service of God, independent of any authority
of perféct men, c&n bring the divine inte buman life. "Though we I'¢=
cognize his uniquénesﬁ and grandeur, we are.canvinced that he i#not
sufficient to all our needs. Jesus himself turned to the Prophets of
Isrgel for light on the profoundest questions of 11%@%“ We cannot
permit Christianity to arrogate unte itself the €laim of being an
absolute religion, The ideal state of socliety is to be‘inmugurated
not by one group of people acting in the spirit of one of its fou-
nders, but is to be ushered in as a result of the cooperative right=

cousness of all peoples,

140, Kohler, pp. 16, 17.

142, "Papers for Jewlish People" no. X11l, .19 London, 1916.
145, mnam%;WAdequacy of Judaism¥, N.Y. 1920, p.76
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Absolute truth has been premulgated hy no people, but will be ap=
proached finally through the contributions of each race and each
individual. Unitarienism bbz\igseﬁts its claim that it is not arrogent
nor hauvghty. It is modest about the achievements and tenets of its
own sect, but is most extravagent in its bossts about Christianity
a8 & whole, Yet this is not th#é:mly inconsistency iﬁ the Unitarian
position, |




GHAPTER 111,

\
JUDAIEM AND UNITARIANISM TAKE OPPOSITE VIEWS
CONCERNING THE NEW TESTAMENT,




¢

The Christlan religion is based on the teaching of the perfect
man, Jesus, contained in the New Yestament, The greatness of the man
ié af firmed by Unitariens, and the pérfectﬁnn of his teachings is
aspeversted, The absolute truth is embodied in the New Testament.

It is the clearest revelation of Gc% for Jesus brought new epiritual
potencies te bear in hisblifeg In the story of his activiti@a and
in the account of his @tatement#ther@ is strikingly illusirated a new)
o grander and more tender thought of God. He revesled the dignity of
human ndture, and gave to us all our Fineést thoughis about Cod. The
foremost teacher of truth, he first set down as the epitome of all
truth the Fatherhood of God and the brotherhood of man. He revealed
certain principles that have not only been accepted by Christianity,
but héme been ineorporated as the chéxter of its existence. The
perfect religion was reveal@é,& faith that expelled all that was ime-
perfect and temporary in Judaiem, accepted all that was good in the
parent faith, and added much of permanent end substantial value. In
his character and his teaching Jesus was unique and original. The
chief conﬁibution of Christienity ie the ideal of Jesus' life, Fr@ﬁ
his life end his conduct Christianity receives its aancti@n. He gave
Tinality to all religious endesvor. His authority is supreme. " God
delegates authority to men just in proportion to their power of
truth, and their power of goodness to their being and their life.

80 God spoke in Jesus, a® he taught’the verfect religi@n, anticipated
developed, but never yet transc@ngzgﬂ Bvery effort and device teo
impress 0nﬁh@“1memberﬂ the perfection of Jasuﬂrand his ideas are made
by Uniterians, es by all Christians. The surrounding stmosphere iw
'Dainted in blaok; in order that the luminous figure might stand out
more prominently. Judaiem of the time of Jesus 1e lightly esteemed .

fnd contemned.
173, parker, 111, p. 1l




The false representation and false accuaati@ng,h@wever,al@nm do not
constitute our reasons for rejecting the New Testament. The nature
of some of its contents is such that it cennot claim g#ceptance elther.

by Jews or any other thinking individuale.

It must be admitted here before we go inte the amalysis of the
un-Jewlsh and anti- Jewish features of the New Testament, that Unie
tarians On mapy occasions show themselves to be opposed to the be-
lief we shall set forth as characteristic of the New Testament. They
declare themselves to be in the fellowehip of all those who insist
upon rigid monotheism, who protest against the ideas of non-resistance
self abnegation, aac@tisim, otherworldddness, and narrowness of splr-
itual outlook. Yet it is none-the-less certain that ,as devout bee
vlievera in the deetrines of the New Teatam@nt/thay must affirm these
very principles which they declare they reject., The Unitarians in
their writings de not stress these elements that we shall list as Un-
Jewlish, impracticable, and narrow., All we may sey ebout their po=
gition is that it is inconsisten}, and that if their main principles
be carried to their natural outcome they would be found submersive of
the ideas enunciated in the New Testam@nt/aecwpted a8 characteristic
and fundamental to Christisnity.

The New Testament is shot through with conceptions that divide

it from emny Jewish work, and set it in umequivocal opposition to the

spirit of Judaism. The foremost principle of Judaism is 1ts monotheisme

In the New Testament this cardinal doctrine of Judaism ie repudiated.

e ————-




A noticesble declension of monotheism results from the representation
of Jesur ae & divine king. This is the essence of Paul's theology.
And even in the Synoptic Gospels Jegus is the supreme master, and

' suthoritative teacher. Jesus comes toe reveal the word of God; not

to give his cenception of religioué truth. The Talmud advances the
opinion of an individual Rabbi in this manner: "One might think that
‘this 18 the apinien of the Biblic¢el text, but I offer the following
a8 the correct interpretation.,” Jesus, h@W@V@f, comes to uproot what
was previeusly held to be religious truth, selely on the basis of his
own understending and authority. A weakening of'the uni ty of God
follows inevitably with the exaltation of & man into partn?ff%fﬁ%mn
with deity. The purity of our monotheism is debased, The corhention
of the Unitariens 1o the contrary notwithstanding, it remains as ine
dubiteble truth that in the New Testament are to be noticed traces

of the beginning of the deificatien of Jesug, Jews have always 8pPo-
ken reverently of God's words, end have promised salvation through
obedience to His absolute moral demands.' No Rebbi ever daid, " Every
Fone who heareth these words of mine and doeth thegz4 shall be saved?
To our ancestors God has always commanded the supreme obedience and

. the perfect service. The highest martyrdom i1s the ¥iddush Hashem,

thet suffered on behalf of God. In contrest, the New Testament has

it that tpgse who are persecuted snd reproached for Jesus' sake
are happ§f? Such & sacrifice is certainly less beautiful than the
offering of life for the principles demanded by God. All the books
of the New Teetamen@,but especially the fourth Gospel meke inroads
on our monotheism. The nysticiem of the book of John, its doctrine
of apiritual'r@birth, its dualism and conception of predegtination

174, Matte 7, 24 .
176, Matt. 5, 11; Mark, 3b: Luke 22, 23




seriously impaﬁr the strength of the Jewish ethical monotheism, Thro-

ughout, Jesus the divine mon ,displaces God, Jesus invites the weary
176. '
to come and find rest under hie influence, His claim to have perfect

knﬂwl@dgeﬁ@f all things, and his ability to reveal God to whomsoever
he Wishegjq we take as a praﬁumpﬁiﬁy@ arrogation of power that right-
fully belongs to God alene, gia pretéﬁsea at ability to forgive sin
were deniaé by his @pponentijg Of the efficacy of his vicarious atone-
ment he is aénvinc@%?g Jesus becomes o sort of an intermediary bet-
ween God and man in whose name men mﬁst address thelr prayers to éggo
Anything esked in Wis name will he grantig% To summarize; the New

Testament obscures the Jewieh belief in the one supreme God, with its
emphasis on Jemusy The son of Gad%az Judaism holds that every human
being is & child of his Maker,

A Turther modification of Jewish monotheiem has résulted frm@
the dualism of the New Testamnt. The Xvil One, Satan, or the De%ﬁi,
is thaAauthor of man's temptation., Judaiém does not know of a'power |
as the gource of evil, ean entity possessing independent existence of
ite own., The seat of evil and sin is men's own heart which is not

184 - hrowe Ve
a force acting counter to God's wille Jesuﬂ,howemﬁse@ms to speak
a8 though the one great object of every individual's life were t
avelid hell, to escape the powers for @vig? On account of tha 8051V
ities of the HEvil one, but few can find the way to 1life. Though many

shall seek to enter the way to éaIVatiun, but few shall be able to

1860 ! .

find it., The Jewish conception is that the desire to enter entitles
& evil

& man to find God's grace., The hold of this p@wg:iAon man prevents
176, Watt, 11,28, - 182, Luke 10, 22; Matt. 26, 64ff; 24,42,
177, ibid. ve 27. 183, Matt. 13,19; John 4,3,18.
178, Mark 2,7, 184. vide Kohler, chap."Saten end the Spirits
199, Mark 10,45, of Bvil" also Schechter pp.250 seq.
180, John 16, 23, 24, 26.

181, 1bid 14, 13,14. 186+ ofs Matt. 6,13,
186, ibid, 13,14; Luke, 13,24,
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him from dtaining perfect mamhocdysay Christian& In Judaism stress ie
laid on the doctrine of freewill. In New lestament Christianity the
emphesie ie shifted to the theory of predestination. God arbitrarily
has chosen the elect, so that he has predertﬁﬁmined the fate of the
sons of men. God chooses such individuals not on the basie of merit
but simply as & matter of capxi%g?f With the advent of Jesus into the
world) according to John, there was a sifting pr@cess by whlch those
who are " of Jasum" who are accepted by him wmll set apart from the
great masses of the p@@pli?gg Through his intercsssion, they would be
able to secure grace at the throne of &@&f In this lsst, the apocal-
yptie nature of the New Testament is clearly brought out, It must be
bormyin mind that Jesus' system Wés-meanﬁ te obtain enly in the com-
paratively brief period elepsing until the coming of the Kingdom. So
briefvwgs to be that period that in it the individual would not have

q
time to displey his loyalty to Ged by ceffionial acts of public pméger,

fasting eand almsgiving. The only condition for salvation was persanl

acceptance of Jesus and his teachings,

Since the rulps of ethies that Jesus pronounced were intended to
cover only the interim before the Kingdom, they cannot be expected to
be a sufficient gulde for conduct now, many years after the time Jesus
had anticipated for the end of the world. " The teaching of J&au%w&a
conditioned by his fimm belief that the existing human society was
about to come 40 an égg:” The principl@s he set fowrth, therefore,
designed as th@y'%ﬁgngmr the brief span of years before the end, are
impractical. Jesus demanded & morality of angels, not of men.

187, of. Matt. 26,34; Mark 13, 20; Luke 18,7; Matt. 13,38,43;20,1=6
vide Frtcdlander: "Sources" pp.~40 ffe
188, vide John 16,19; 13,1; 17,9 et. al.

1890 Watte ﬁ 5 6, =
190, Friedlander, "Sources, pe 14,




His was & one sided, exaggerated attitude. The study of .his ethics
is interesting to the student of history; but his pcliey i# not work-
able. As & system of ethics it is worthless. It@é&y befobjrcted that
a morality teking sccount of humen limitamien*ie conductive to no
‘high standard of manhood, and that " ideals that can be fulfilled are
notiideals at &%2%0 On the other hand, bowerer, it is certain that man
can be insgﬁiradrby e religious philosophy only if it is definitely
linked with conditions in this world, snd when ne great gulf is crea~
ted between the actusl and the possible,

The clue to the proper understanding of Jesus' ethics, then,
lies in his belief that the end of the world was imminent, and that it
therefore was not worth while for man to insist on hie rights, that
the hest course was to follow the line of least resistance which is
the liné of non-resistance. There was no sense in opposling ev13 sinoce
in the very near future all evil would vanish. Though Judaism d@ea
not accept the Jué@alimnim, it permits its devotees to resist wrong
and to fight'evile Punishmeﬁt of the criminal, resistence of the
invader, however, haﬁe no place in Jesus!? teaching@ He denied the right
even of the state to exact penalég? Judaism would not have us offend
these who offend ég?' but it would insist that we espouse the cause
of justice, Resistance te evil andfgﬁkhe wrongdoer is necessary in
gociety a8 it is now constituted. We musgt face facts as they Bre.
The doetrine of non-resistence-is not sccepted in spite of Jesus

teaching and the alleged acceptance of the New Testament by a very

largg. peviion of the world's inhabitants, Nonmresiﬁt&ncéfihe gud ding

191. Mont.. ?Libara deaiﬂm and H@Wluqum" polOB.
lg?" Ma{%ﬂ‘ﬁ 258"'* ZM" e . ‘u
193, Vld@» gnab 88 b. cf. Brldlander, p, 510.

"
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princliple of the life of one individual is, therefore, an impossibi-

lity. Hence there can be no ethical life if non-resistance 1s the key.

note to the ethical life, since it is impossible to refrain from re-
sisting evil. Rather than permit ourselves to be mistreated and per-
secuted, we should prefer to work for the recognition of the princi-
pals of justice, Jeaua}thaughvdeni@ﬂ the claim that society makes

, 194.
for justice by his opposition to oaths, AlL the processes for se=

curing justice, for bringing about perfect relationships in the world
are scorned and depreciated. |
Judigsm makes no impossible demande of man, It knows that we

live in a world of actmal life, and therefore seeks to make men of

'body and flesh Godlike, It would never ask us not to resist and only

198.
to love. Love of enemies is a physical impossibllity.We can be just

and kind to our opponents. And our law demands that we give aid to
our enemles when in n%gg, to restorse their lost property, and to
give them food when hungry. It does not, however, command us to love
our enemies., To be mo%ed by a deep seated disgust for vice and ime
purity, is the righteous man's natural feeling. Intelerance and im-
patienceﬂgﬁusin are the accompaniments of virtue., We must not cherw
ish the desire to avenge our wrongs, but we are justified in aiding
in the apprehension of all wrongdoers. Love is a potent forece in the
world, but its twin, justiee, is not to be overlooked. We must not
in our opposition to New Testament ethics be lured into cl&iming that
8 God of justice is superior to & God of Love. We belleve that Mont-
194, Matt. 5, 33=37

196, ibid, vv, 38«48,
196, vide Mont. " Out " pp. 341, 342,
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efiore is justified in objecting to the stand taken by Jewish gcho=

lars in answering Christian polemicists by maintiining the superior-

ity of Jjustice as over against love., " The human ideal must bhe loving

righteouaness, or righteous love. And God himself must be the perfece
tion of béiz: The Christien would have us thwart our instlncts and
live %n 8 manner that is entirely unnatura%,agd govern our conduct
by a standard that could never be applied to man of God.

In continuance of the doctrine of non-resistance is the concep-

tion of renunclation. Because the devil is identified with the world,

man must shun the material and regard the creation of God as a scene
where he 1s continually being tempted. Supreme devotion snd complete

surrender to thé@igher rinciple are demanded)and denial and repudia-

“tion of the things of this world are enjoined, One is to be heedless

of the needs of the body and of the wanis of one's family. Absolute

- falth must be reposed in a God who can provide the needs of all. No

effert, therefore, on the part of man 18 necessary in order that one
may receive what of advantages life holds for him. Man must scorn
completely the material needs of ordinary 11%2?' Judaism would have
usg trust in God who upholdé 2ll who hope in him, but it would never
condemn & man for conoern. . &bout the necessities for himself and
family, It could not sanction worry about material praperity in the
future, nor would it stress the material phase of existence to the
exclusion of emphasis on the spiritual needs of man, The Rabbis ne-
ver curbed natural habits and tendencles, but they attempted to purs
ifyst@ limit and modify them. Extreme sollcitude for the things of
197, ibid. p. 338, ef., m. Reichler;"Jewish Conception of Justice"
and S. Cohon,"Love, Humen and Divine in Posi=Biblical Litera-

ture® in C.C.A.R. Year Books, vol.XXLX xaspectivelyo
198, of, Luke 12,28-31; Matt 6, 2634 (and i)
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the world they never condoned; but idleness or lack of initiative

in the struggle for existence was never encouraged.

°

Such great aversion has Jesus for the things of this world, that
he advocates complete sell denial. The confliet with the lusts and
vices of the world can be waged only by self abnegation. The only
claim that man must recognize is the claim of the highest., All otherx
interests he must dispel from his mind, Jesus, therefore, demands
that all his disciples seek poverty, %ell all their peséaasio%g? and
shun property and wealth. He blesses those who are poverty stricken
and promises them,but not the r?gg,a place in heaven. Judaism does not
command man t0 be satisfied with the condition of poverty, but insists
that measures be taken to relieve distress and amelliorate the social
order, Jesus is led to take this extreme position of commending POV
erty because he aimed to reach thé%mer and to include them in his dise
eipleshiy. In this, héwever, he has produced the impression that pro-
perty and wealth are curses. Judaism does not embrace this ascetic
ideal in its ethical system. Reason tells us that a complete dizsgol-

ution of society would teke place if Jesus' {teachings were taken ser-

iously. Wealth and property are necessary for the continued welle-he =

ey &vé
ing of the world. %/ #s far from being a part of the evil one. Money
201
in itself is neither good nor evil, It is a gift of God to be used

204 .
in such a manner as to conduce to the betlterment of the world. Misw

use and abuse of wealth beget. wrongdolng; but devotion off wealth to

good and usefullcauses leads to virtue. The Jew is happy with the world

199, Matt. 19, 21; Luke 14,33,

2000 Matt. T,\?); 193240

201, ve, Luke 16, 9, 1ll.

R04. of. Proverbs 3,9 and Rabbinical comments.
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order as it is, and endeavol to make the best use of all the means
placed at his disposal., The ptich man is not accurged, but is granted
ample opportunity to sexve the world, Unllike the Christians, or even
the early Bsesenses, we maintain that wealth brings untold Heasings

if rightly used. It provides man with a ohénce tq effect good or the
opportunity to Wgrk hexm; he must employ it in the serviece of God t9
whom %ﬁ@y bel@ﬁé&o Other possespgions are of more worth than weal%%?
but it is not to be renounced for that reaaan,‘Whan‘pursuad a8 an end
in itself, it leads to selfishness, but when sought a8 a means for
securing the wellkbeing of ourselves and society it begets the spirit
of altruism., The Christian attitude to wealth is based on the cone
coption thatlihe iess a man concerns himself with the things of the
world the more spiritual he is., The Jewish idem is thalt the forces
of nature are to be hallowed by man. ¥ Wdalth is the tribute natu?e
pays for the subjugation of nature. It is a trust we cannot held.

. 208,
With 1t comes increased responsibility.’ + The Jewish view is haalth{

‘and masculine,

There seems to be 1little doudt that the New Testament ethics are
not social, that they lead to the ascetic ideal, and to a pessimism
of the type represented by Schopenhauver, In fact Schopenhauer justi-
fies his phil®ophy by the authority of the New Testament. He affirms

that the spirit of the New Testament is indenlably asscetic and is

“based on the denial of the will to live, Candidly he admits that man

must turn his back on the world, and that, with the New Testament the
. 215, ‘
denial of the will to live is the way for redemption.’ The New Tegt-

@mﬁntfaees»natfurgefua»te make the world m@r?ﬁust and more desirable

& residence for man. The Rebbis, on the other hand, made strenuous

vide. Haggal 2,8,

vide Aboth 4, L. '
Ee G’» Hirsﬁh, IJ@CtLlre ﬁt HOTJOO’ 19153
vide his " Studies in Pessimism®.
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efforts to prevent poverty,sa to mouwld the community that it would not

206,
allow a man to be poor, The Christian Bible does not deal with poe

litical or soecial life. Its ethice are lmpractical when applied to
the state, Unlike the Jewish system, it does not provide an adequate
bhagls both for palitieal and individual 1life. It maintaine a negaw
tive @ven poﬁitively entQgonistic attitide to the state. It differe
entiates between the " world of Caesar® and that of Gea, for the fore

mer of which Jesus has no respect. We, however, hold that the state
207

is a means of expressing the humanities,

Man, according to New Testament, must renounce the affairs of
the world, Its denial of the right to hold property and its passive
atbitude to the state would lead to anarchy and political confusion.
The principle of renunciation applied to man in his family relations
would break up one of the most powerful social institutions, the
hém@g A man must renounce his family ties if he would be a follower
of Jesus, he mué?@aﬁ@ all his blood relamvig?0 Jesus unequivocally

' 209,
shows his belief that ecelibacy is to be preferred. He makas effort

to release man from the marital bond by decreeing that divorce is per—

- mispable only in case of fornification and that no one may marry a

210,
divorced woman., Divorce is not encauraged by Jews; in fact the Bie
211.
ble speeks against it.  Judaism, however, provides a release from

212,
the slavery of an unhappy un;on» The beauty of the spirit @f the

Jewish home is ackncwledgegby almost all., This sanctification of the

home was effeoted by insistence on the divine origin of the marital
213,
bonde

206, of.Schecher, p. 112,

207, vide Kohler, p. 320,

208, Matt. 10,37; Luke @55y 14,26; Mark 3,33 etc.
R09, vide Matt. 19, 10=12; Luke 20, 34,36,

- 210, Matt, 5, 31,32, the older parallel of which omits "saving for

the, cause of fornification:Mark 10, 2«1l.

#1lls Malachi 2,16, 212. cf, PFriedlander “"Sources" pp 52 seq.

Rl3. vide Kohler, Y. 316
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The hallowing of the home and of all life was brought about through
conscious effori to ennoble 21l human activities, Opposed to the
practical and commen sense ethics of Judaiam‘are the New Testament

. 214
ethice, " a hot house growth that cannol flouriesh in the outside world

Another un-Jewish feature of the New Testament 1s 1te narrvowness.
Thougﬁf%gntantion of the Christians is 'that theirs is a universal and
Iaragl's iz an exclusively national religion, it 18 none-the-less true
\that a universal attitude is not sustained in the NWew Testament and
that, th@ Jewigh outlook is world embracing. All who believe in the
Magsiahj Jesus, are on an eaqual footing, no matter what their race
or social p@ﬁit?%ﬁt Those however who do not give assent to the
teachings of Jesus, who do not believe in him, are not imclydeﬁ in
the acheme of salvation., All the believers are " sons of Gi&?ﬁ and
this sonship is limited to them. The mystexry of divine truth is un=

folded only to those who are given the boon of clear understanding by

Jesui}ﬁe Jesus gives the benefit of his advice and teachings to a
limited few of the Israelites, not even to the whole people. All out -~
side the small group are without righ%é?a They will not enter the
.Kingd@m of heaven%goa Only a few are permitited to enter the gate of
h@avg§3 the few upon whom god decided to show favor from the b@gi%?ﬁg
- The ohosen few will beggz§§5: the Pharisees and the Soribes will be

° /

denied entrance to heaven, That they/ﬁat learn the mystery connected
with gainihg admittance, the teachings of Jesus were revealed in a

S .
Seoret f@r%hﬁ Tie use by Jesus of the word " dogs" in connection with
. . 226
- the heathen does not reveal any universal sympathy for kil humans,

R4, Hirsch, Lecture at H.,U.C. 1915, 220.Matt. 22,2-14; Luke 16,24
218, of, Romans 3,29; 10, 12; Galations 2,28.228.Matt. 25,34,

217, John 5, 24. 223 . Matt, 20,1«6; Mark 13,20
R18. of. Mark 4, 11; 12. 224 Matt. 5,20

819, vide, Matt. 7, 6; Revelations 22, 1b.  225.lark 4,11,

#20. Matt, 7, 13, 14; Luke 13,24, 226 . Matt. 16,26, etg.




but does show that the:: Kingdem of Heaven was only for Jesus'! follow=

ers, and that all others were without the pale of the favored. The

members of the group were to show each other love, but there is no

prodf that that feeling was to be made manifest to the members of any

othér ﬁ§§Z;¢ That thé Jewisgh outlook was an universal one higher than
“this of the New Testament will be demonstrated in the following

chapter.

 - Gersald Friedlander in his " Jewish Sources of the Sermon on the
Mount" goes into careful study of the sermon end shows that Jewish -
teaching is equal to thaﬁ accredited to Jesus, and outstrips it, and
that it is the source upon whish the writers of the New Testament drew.
In spite of this free use cf\JGWish prineciples, the New Testament, he

] claims, represents no advance ovelr the ethies of Leviticus X1X, with

its ocommands for reverence of parents, observance of Sabbath, giving of
charity, Bpeaking of truth, practice of justice in business, honor to
the aged, disﬁlayah&of Justice tp rioch and pokr in the law, love of
neighbor and str@n@ér:“and prohibition of talebearing and bearing of
malice. * It does not seem to me, says he, " that P?is moral céd@ need
fear comparison in holinesé willh any other teachiné?ﬁ° His analysis
of the contents of the sermon on the mount end his comparison of it
with the contents of the Jewish literature of the time convince%@im
that all the good features of that sermon can be found in Jewiﬁh
#ourges, Friedlander is able to give parallels, the equal of, or
Surpas sing the excellence of each ldea in the Sérmone Since. the c¢laim

RR%, ef. FPriedlander; " Sources", p. 42,
2280 1900 Pe 850
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is ofte@ made that it is unj¥st to compare the New Testamnt with the
Talmuamgg%tains'werds of Rabbis who lived long after Jesus, Friedland -

er g¢v%® much attention to the apocalyptic andepfﬂgdeuepigr@phiu Workaa

His results are based on the facls, and he %g2¥é§re does not hesitate

to come forth with bold assertions of the inferiority of the New Teste
ament teachings to those of Jewishsages, Unlike Montefliore he attacks

the subject without thought of appeasing the Gentile. Fearlessly he
asserts that " four fifthe of the Semmon on the Mount is exclusively
Jawigﬁea " and he conclusively proves the truth of his contention. He é
points out many Hebraism& definite and uniqye combinatiens of words, |
many. paralleis in thoughts, ideas, and many sentenees in the New Tegte
ament aimilar to those in the 0ld. He danie@ that there is any flash

of genius in the New Testamen@ going so far as to claim that even some

of the inferior elements were taken from isolated expressions of ine
ferior transitory Jewish ideas., So for example the attitude toward die
voree is® a reflection of the apinién of the rigomous school of Shaﬁazo

That there is nothing original in the New Testament is the sweeping

statement of this English scholar. His treatment of the subject is in

reaction to the extreme conciliatory handling of the problem by Montefio- E
re, We’hoW$vex,should choose the meant between the two extremes, taing
I the stand defended by Hnelow in his " Jewish View of Jesus",

&
¥ riedlander finds Jewlsh phrases talying with each phrase in the

Lordts Prayer and in the Doxology. He further shows that Kzekiel XXXV,
R3~31 contains the sama arrengement of ideas found in the Lord's Prayer.
Tha prohibition against bearing anger, the command that first peconcil-
ation be made with one's neighbor and then with God, the ?femﬂ for

the avcidanc@ of lustful thou@ht@ the protest sgainst the use of oaths

229@ 100‘0, p.266.




and insistence upon sincerity of speech, the impomifion of love as a
guiding principle, the lesson of forgiveness, the depreciating of fore
nmalism and stressing of righﬁ%uﬁneas and chariﬁy manifested without die -
play, Friedlander demonstrates are all contained in Jewish sources, and
presented there in a manner wholly satisfactory, pleasing and suffie-
ciently emphatic. Passages showing that this is true are multiplied

by Friedlander; for every idea he has many analogous references, As
an example, W& quote this; Gorresbondimg te " Judge not, that ye

be not judged," 1s the higher and much earlier saying ¥ Judge all |
mern in the scale of mer?g% which besides being practical and possi-
ble and positive, is based on no selfish motive. All our scholars

go into great detail to show that the Golden Rule is not superior ‘

to the similar fommulations found in Jewish literature. The Biblici%
source and the Rabbinie paraliggé, we agree, with Friedlander carry
not nearly so conelusive a proof of the Jewish origin of the Golden
Rule as does the verss in Tobit: " And what thou thyself hatest, do

to no magéf This is identical with the New Testament version, and
definitely settles the Jewlsh origln of the motto, We do not belisve
that the negative form of Hillel is nearly so forceful as the posie
tive of the New Testament and its Jewish sources. The judgment of
Jewish polemicists too often 1s warped in thelr effort to show the
superiority of their religion. In this. instance at ?ny rate, fair~

militate ‘
ness does not mitigete against the claims of superiority for the

teaching of our faith.

230, Matt. 7,1

R332, Lev. 19,

233, Shabbe. 31 a; Aboth, 1,2,2,16,17; Aboth de Rabbl Nathan 16, pp.
60,62 ed. Schecheter, cf. Kohler, p. 484

234. op. cit. 4, 15,
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The New Testamnt writers plagiarized and migrepresented the

Jegﬁfh teachings. Jesus pretends to give a new law when he says
ROb e
"Bvery one who is angry with hi%brother shall be in danger," That

prohibition against anger, however, is found in the old law which he
286,
condemns. Matthew V,38 leaves the impression that the Jews insisge

ted on the lex talionis. As a matter of fact the prineciple of retal-

:rlation was never practised in Israel: The Pharisees of whom Jesus

- thinks so 11tt]e substituted very early a monetary fine instead of

vhysical punlshment. The children of Isrgg% were told to "be pliant
5%

é&&.dispositian, and yielding in impressment®. The most perfect

example of a deliberate distortion of truth and.hisr@presantation of

fact 18 the statement that the o0ld law would have us hate our enew
258,
mies, Throughout, in Bible and in Telmud, we are told to manifest
- 2839,
kindly interest in the stranger and in our fellowmen. The Pharisces

o
are painted as lovers of money in order . more fullyrincit@ the ire
240 .
of the pocﬁhlsciples against them. The motive for this misrepresenw-
tation of the Pharisees was t0 disoredit thelr law and their faith

in order that the new religion might be seen to rise to greater lupwh-

2\ ghtse We condemn the early Christiens for their ungenerous attitude

and deny thelr claims that they have carried forward the great teach-
ings of the 0ld Testament, socalled. Most of our scholars are ready

to recognize in the New Testament formulati@n of religious truth

- that possossess some merlts, thag it put some old truthe in a fresh

256, Matt. 5, 21,22,

R36. In Aboth, 6 16.

237, Friedlander~ "Sources", pp.65 seq. and passages there quoted.

58, vide Matt. 5,43,

<239, Deut, 23,7, et, al. ¢f. Kohler, chap. " The Stranger and the
Prosalytic" Friedlander: " Sources®, pp.71 ff.

240, Tuke 16, 14 ff. vide Friedlander: " Sources", p.203.




manner; and are free to admit that in the &toryy%asuﬁ ig to be seen
the 1ife narrativefék%eacher Wwho commands edmiration for the way in
which he carried tﬁe personal note in his preaehinéZ%or the commerns
dable sympathy he displayed for the masses. We must not forget,
however, that Christiaenity vitiated the truths of JudaiSm;that it
confuses epirituality with renuncistion, and that the new Bible is
| mae likely to lead to otherwerld&ineés and the dualiém of religion
and life than the original book of the Hebrews. Further, the early

Hebrews must be admired as pioneers who gave to the world the funda-

mentals of religious truth. Once they had evolved a splritial re-
ligion, it was a simple mattexr for Christianity to make, or attempt
1o makgi‘improvaments, and to endeepen the spiritusl significance of
the eafly conceptions. The 01ld Testament will forever be revered as
the book containing the beliefs in a righteous and loving God, in the
need of service of God thr@ugh goadnesé and justice and of the sanc=
tification of life through religlon, law and duty, in the divine
forgiveness and human repentance, the possibility of spiritual com=
munion with God and of spiritual joy and happiness, No book could
advance beyond these conceptions enough to warrant granﬁing it & po-
sition of importance equal to, or greater than, the Bible of the peo=
ple of Isrmel. The New Testament is a religious book, bit is not a
Bible. Ite limitations themselves afford sufficient justification
for a refusal on our part to accept it., Then againﬂit is onghphing
to accept a work like the 0Ld Testament that presents supreme truths
in spite of inferior eleanents, und it is quite snother to accept
~another book a8 & Blble the worth of whose contributions over the

0ld. Testament is certainly subject to doubt, and whose contents as-

Buredly contain many elements of an inferiexr value. The old inherl-
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ance we embrace with affection yet the new book we cannot revere as
4

& record of the discovery of %eligioue truth by our progenltors,

We can overlook the unevennesses in a book that has been the sacred

property of ouvr community for thousands of years; bubt we cannot look

with the same indulgence on the product of the minds of anothex

dommunity. And 1t seems to Jews that the errors of the New Testa=

ment are more closely connected with ite essential teachings then

axe the misteken conceptions of thépld Testoment. For these ressons

the New Testament forme sn insuperable barrier hetween Jews and

Unitarians,




CHAPTHER FOUR,

JUDAISM & UNITARIANISM HOLD CONTRADICTORY
CONCEPTIONS OF THE ORIGINALITY OF THEIR RESPECw .
TIVE TEACHING,




e

The Christlan Bible has no justification for existence,
for the fundamental presupposition upon which ity claimg for exis-
tence rests is falge, i,e., the inferiority of Judaism which im

neither a religion of the heart, nor one of e universal aﬁ&ica«

tiﬁnﬁ§$wdﬁmﬁﬂﬂim@d¢j% hristlens take great pains to show up the

&

limitations of the ﬁ@WQTesﬁaments in order to bolster up their
claim of originelity for their Bibvle. In order to prove that Je-
sug teaches o new law, it is necessary to falsify the old.

The Jewish lew is pictured as one not condicive to an eleva~
ted life. Sin exists only through the law which develops hypoce
rigy., The night of legalism is believed to have enveleped the
Jews of the pr@'Chiistian Centuries just as it does those of {ow
dqye A & matter of fac%," legalism was neither the evil: thing
commonly imagined nor did it lead to the evil consequences assumed
by theologitans. Nor has it e wr constituted the whole religion
of the Jew as declated by most cri%mﬂ."gﬁfh@ Pharisees, who are re-
presented as the protagonists of the law, were not, as Christlans
have usg believe, teachers of the law of hatred toward enemy, expo-
nente of the view of God as & transcendental being, defenders of
legalism and outwerdness. These FPharisees about whom such unjust
charges axe made, of all members of the religlous systems of the
world, alone had special laws for providing the inaliensble rights
and privileges of the pocrﬁ Further,.th@ word " Torah is not
adequately rendered by the word"l&w: The Jew when he spoke of Torah
referr@d to religious teaching of any kind. At times 1t irg refer-

1. Schechter, p. 117.
B vide Friedlander: " Sources", pp. 98,99,
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red only to the Five Books of Moses, but even they do not include
onlyaiegal code devoid of‘moral elameﬁgé, The story of Israel's
past is narreated for definite, didactic purpo ses thet are well
known. It sbounds with extra=-legal maxteg? The Torsh is the sum
tetal of religious knowledse to the Jew and as such it is reverfed,
The fevelation included the unfolding of all spibitual factors thaﬁ
would play a part inm history. |

Judaism is not the product of the Torah, of a.s&atem of law
revealed at one time by God. It is rather the result of a process
of development that reacheq a, glimax in the Bible?% It ie not a sys—~
tem already existent in its final form. The Rabbis themselves call
attentimnﬂto the growth of the religion and sllowed foom for further
deV@lepm@h€a Tradition was to gulde congecience and not to fedter

it. New measures may be introduced under ite epirit. It is not the

tradition itself that hase hold on us; it is the nature of that tra-

~ditlon, "Judeiem every where clearly advances the thought that not

becauee God has ordained ;t,im & lew, moral; but becluse it is moral,
therefore God ordained it?@ " The moral law does not exist by viye
tue of a difine act or authoritative fiat; it £lows from tpe essence
of God's bheing, from his‘abaalute,and Infinite moral natuﬁg:“ The
law i nothing despotic nor arbitraryy but comes with an appeal of
ites own. "Moral laws are not laws because they are writtd} they are
written because they are mor&liﬁ* This attitude is made furtherw
reaching tedsy. The entire Bible is taken on its own merits; Jjudge
ment end criticism are the sole detfrminers of worth. The flexibi-
lity of the law in imdiﬁpensible"fcr progess, The divine truth did
not cease at any time im our pasér The Pharisees themselves made
additions to the law, and adjusted it to the needs of the time.

The Telmud is usually taken as a work replete with casuistical aM

ef, Lazarue, l. pp. 70,71

L, Schechter, pp. 109 ff. 4,
« ibide pp. 111,11Z.

2 of. Kohler, p. 355,
36 jbid’ po j«ié

ibiq, 112,113 = (8 )vide Josmeph, pp 30 ff
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ritunlistie distinction, " The superficial mind often Baw nothing
mere in this book than the babble of refined cesuistry, of a reas-
oning and subtle superstition. It failed to perceive the vital
force in consequence of which Jewish thought was enabled to pass
through the intellectual night of the Middle Ages without being
extingulsked. This convietion rested in the profoﬁnd convietion
that the cult does not comstitute the whole of Judaiem, that it

is bbt the external and transitory sign recognized by those to

- whom the truth has been entrusted, but sbseolutely distinct from

this truth itself which is eternal and universal, which is the all

in all, and which i® destined some day t&p@ the common property of

- ¥ § .
- mankind. " Schechter, the representative of the congervatives}pro»

poses this a8 an article of TFaith in addition to the thirteen are
ticles of Maimoni:" I believe that Judaism is , in the first ine
stance, & divine feligion? not a mere complex of racial peculiar=
ities and btribal customs;?“ This spirit is to be felt in all of
Jewish litersture. The Law bears not an impersonal relationship
with the individual, With ite universal,moral basis, it possesses
a vividnese, a freshness, a directness of appeal that preserve a
sense of intimate association on the part of the peoplé with relige-
ious truth, |

Acceptance of & highar law doesg no£ spell intellectual stupor.
The admission thalt there is a . law and a power greater, older, and
loftier than man himself is at the very core of the religious abtii-
tude. Man wins freedom only through the racognitionn@f the claims
of the highest, The moral law doeg not compel obedlence for any

other reason tha®w the inperative appeal it carries within itself,

-, Darmetetter; " History of the Jews" in " Seleocted Besays ¥,

, , London, 1895, pp. » B9, 260.
2, Studies, Firvet Series, p. 180, »




an ppeal that}ia absolute, The law of God is not abselute in the
senge that 1t ig immutable in all its external forme., The Torah

to the Jews is a guide, and specific preblems are to be decideduin
the spirit of this general law. The Torah did net lay down laws,
but prineipla%f The Jews are not to obey only the letter of the
law., The scope of the Ten Commandments is enlarged so that they
inelude & whole host of sundry attitﬁdes and actions. For example,
he who puts his fellow to blush in publie is almost gullty of shed-
ding bl@egf The attitude of reverence must characterize all prace
tise and study of the law. The man who reads the Torsh dilig?ntly
without the fear of God before him is condemned by the Rabbis.' The
place of law in the regulation of conduct is not te be disputed by
any one; 8till the imposition of a body of definite laws for modern
use could not be telerated by ue; the Central Conference of impre

ican Rabbis in 1906 rejected promptly the'@uggeatian of such a prc# f

J\@Cto

Vot only is it considered imperative for the Jew to recognise

the higher law, but ig esteemed a privilege to place oneself under
such domination. Israel feels & sense of ease and delight in the - .

fulfiiment of the law., The yoke of God's kingdom is not a burden,

but it affords an opportunity to demonstrate leyalty by conduct. The
law was not & curse to the Jew, but a source of 1i@h%3 Thongh the
words, " Law" and Commandment" sound formidible and rigorous, they
were the very soul of the Jewiéh péople. The burden of the law was
refined, purified, vatil service to God came to be regaxrded as the

" gervice of the heart”. The technical term for this joy accompanye

ing the ocarrying out of law, is oWl¥sl the Simcha shel Mitzvoh,

« Nachmani: to Deut. 6, 18,

» of, Friedlander: " Sources”, pp. 299 ff,
3. Shab. 31 a. of. Jog _@ph p. 388

4. vide #thechter, p. 137.



and denotes the blessing that ie the crown of those who willingly
place themselves under the sway of the divine demands. In the
Sebbath Jjoy is reflected this attitude. Though the Rabiis multiply
commands to observe in connection with the Sabbath, it never became
puritanic. This i® an enomaly of Judaism that is not te be under-
etood except by one conversant with Qudaism. The‘entire conception
ig full of contradictions. The Sabbuth, though entailing many ree
strigtiona;carriea with it & joyful note to the Jew.

The Rabbis laced & network of legalism arcundkh@ people envelop-
ing their every act . They hedged th@ Jews sbout with moral restreints.

They emancipated the powers of the individual and directed them toe

woxrd building up the holy life. The a%;wﬁT'the lawsiwas te create a
communil ty of holiness,. All of man's iﬁ&tinotﬂ were placed under the
control of the divine. The sphere of religion was made all-inclusive.
The teming of desires, the discipline of the body are powerful influe
ences in mdral growth. The complete sanetification of all life by
r&ligian‘%% thus effected through this gubordination of all activie
ties to the spirit of the religion. Joy and health were breath@d into
the people., The commands providing for ritual holiness were but aimed
te produce spiritual holiness in the community. Singleness of purpose |
was effected through the law; the entire people were to be made pure
t hrough'the commandm@négo | '

The people of Israel after. the homeland, th%mat@rial house of

clay crumbled, were converted lnto a spiritual fraternity. Fealty to
the Rather in heaven took théplace of lyalty te the fatherland. This
process was effected through lew. Israel became & people assembled

1» cfe Gon. Rab. 44.



W

for purposes of holiness, of morality;and sin e morality can have
meaning only in social relationeship, the people devoted themselves
to the crestion of a body of l&ﬁ that would cali into being a perw
fectly just commonwealth. Since the Israelites were to fom & comw
muniity of holiness they employed thelr energies toward establishing
reace and justice ag the foundatimns of their organization, that the
solidarty and union of the group be not afféct@d by dispute and in=-
Justice., °‘The peeple?gg; entrusted with a priesthood vare to form a
communi ty Withlno other aim save to respond to the impelling motives
of bringing themselves and all mankind under the rulership of a Die
vine Maste%?ﬂ

The motive for obeying the behests of God, the spring for conduct

is not, as Christians, claim, the hope for reward and the fear of pun-

o
. ishment. The law is to be performed 1@&h®m0éﬁfor its own sake., We ag-

sert that the very asbsence of maxerialdadvanﬁaga in virtues, ovlivien
of personal interesis, sheer respect for values of integral worth,
alone invest morality with meaning. Thellaw is to be obeyed without
ulterier motive, without hope for prefit, without promptings of ame
bition. The @ntire spiriﬁ of Jewlwsh ethice is that ¢bedlence should
be a willingness to act dutifully under the &bsenceﬁéxternal pressure
and the force of environm@ntai stimulati@éiJ # The highest service is
disinterested servicé, the highest obedience that which i§ uninflue-
ced by‘the thowght of ;‘r‘ecmmpeazr:u:wsfj:'0 The many passages that might be
quoted from Télmud and Bible to besr out this point, may be placed

4o

al@ng slde of the New Testament assurances of reward for righteousness,
e
and piectures of & materialistic conception of Messianic age, and the

Wl
promi ses of & reward in heaven. The presence of these conceptions,

1. vide Kehler, chap. " Israel, the People of the Law',
9. vid@ Schechter, pp. 163 £f.; Lazarus 1ll, p. 46.

B seph, p. 138.

4 s Matt. 6 B=d,

o Matt. 2&, B 14 Luvke, 14, 16=24; etc.

e 4 . W@ L 99 9 2




in the Christian Bible certeinly parallels the occasional appearance
of like notions in our 1iteratur@j?1t iﬂnmt true that we insist only
on actions, on righteoueness rather then upon motives, and purity of
purpose. " The Jewish doctrine of ethice is not a doectrine of material
pospessions. If the good things of lff@ are referred to they aré
%r@ugﬁt of a_8 advantageous conﬂequenéea of moral conduct, not as the
purpose aimed at nor as the metivé? ‘Balvation does not depend on the
nunber of commandments we fullfil, nor is it iﬁdicated by the external
prosp erity of the individual. Judaiem ie an inner religion as much as
is Christianity. The importance of the Atﬁituqe we aCknawled@@ in our
expresslionsg of beliefo Our prayer must not be formal, and must be di-
rgéted in genuine revergnece to God. Schechter and Friedlander cite
maﬁy statements from the Talmud and Hellenistie literature to show how

little the capacity of the Jew for praying devoutly was affected by

5

. 8*
the rubrics prescribed for the form in which it wust be couched. Re-
pentance is an indispensible prerequisite for reconciliation after
sin, say all our teachers. All our writers point out the danger of

concentrating too much attentidn upon ceremonial, ritual and form,
and urge upon their readers the importance of inner character. In

. 4:"",_6
even the sacrifical system stress was laid on the purity of intentilon.

" According to R&bbinical teaching,vthe path to salvation to this
world, and bligs in the next is open to all,-Religiou?mbaerVanceﬁ, the
Temple, the sacrifiocal service, are not indispensible conditions of
the attainment 0{ the goal. Moral purity and a loving heart are the
only requiremengif" It is not possible to give emen a small list of

1, Iazarue 1, p. 165. It might be added that the New Testament does
not entirely omit the external phase of religious worship.
Prayer, almegiving and fasting are included, as well as

’ inner diﬂpaﬁitian,in service of God, cof.Matt.d,16;6,1l=4,

3@ videgChechter, pp.lb6-158; Friedlander:®vources’,pp 1li«=117.

3. vide'Mont."Out" pp 216,217 ;Friedlander p.$34;Joseprp»356m35?;

* Kohler,p.241;Schechter, p.303. )

‘'a Schechter,p.R9% .

65 Lazarus 1,pp.207,20
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troverted questions, in this thesis. One example will suffice to show
that the spirit.of the Talmud was nod characterized;by insistence on
form, but was by emphasile on motive, Talmud Kiddusﬁ?ﬁ says that "one
son may give his parents luxuries and be resgponsible for his unhappi-
ness. Another may require thét he perform manual labor, and sitill con-
tribute to hiﬁ?liﬂs in the world to come", The motive prompting action
is alwyye teken inte consideration. Thi e importance attached to
ceremony did not permit the Rabbis to overlook humanitarisn measures
is to be noticeg in the provifion that the convert whose brothers
died because of the rite of circumcieion im absolved from the duty of
undergoing ﬁhat operaﬁf%ﬁo {?Aifurther abttacK ig made on the ethics of
Judaism on the ground that 1t enjoins merely a negative set of rules
o evil and not a response to the.
on man, stresses only avoidence power of God's spirit within him, The
only positive inguctions imposed by Judalsem, we are told, are those
concerming ritual and form. In the first pl&ce)it must be noted that
a positive act of the will is needed in order to curb an incipient
desire to do wrong. There is therefore something positive in a neg&@

tive command itself, W& admit, too, that shunning of wrong must be

coupled with performance of good. The Rebbis derive the need of both
sldes of the question in morality from the verse," Depart from evil
and 4o gooé?ﬁ Both types of commends must be included in amﬂm@ral
system, The New Testement too, like every other code of ethice, ine
cludes propibitions as well as positive injunctiegﬁ;
lAll actions, howeve#,ar@ valuable on;y in proportion to the spi-
rit of love from which they flow. The heart of the worshipper must
be projected in hiﬁservice of God. Integrity of‘the inner self is de=

%H Ope cite %0 bo 3l 8.
“ , Hulin 4 b.

- 8.+ Ps, 34,14, Avodsh Zarah 18 b 19 a. cof. Schechiter, p. 167

4,. Wett, 5,34,39; 6,1,19; etc.



manded by the Rabbis ap s forerunner to prayer and worship. The law
includes the free and loft¥ requirement of aspiration of the heart to
religieus heights. The law of love wasg firsﬁ proclaimed by Ilsragl

a8 the basis for all eanduct. The law of love of neighbor is develope
ed so that it demands sympathetic andpkindly treatment snd generous

. D :
attitude toward all of one's fellowmen, " Of preaching bincerity, of

extolling the duty of Minwardness® the Rabbls were nmever weary., YOne

thing God requires sbove all, the h@art:‘The whole worth of a benevo-

lent deed lies in the love that inspires iﬁ:f)Th@ essence of goodness

is good intentaﬂﬁﬁho~so servey God from any motive save love of ger=
vice i8 & sordid and useless creature; better had he never been borni:”‘
The whole of Jewish teaching serves to emphasize the need of perfect=

ly motivated smervice. The law strongly reenferces that requirement.

The duties of the Jew who has received thelcommands of God are all the
more incumbeng2£g2ausa he poseesces the earliest and clearest formue

4
lationse of what is required of Him:

® smong the features of the Kingdom (of God) the fear of God and

the love of one's neighbor are found to be promineﬁte" The mainspring

of the service of God must be love, The highest triumph of God-
’ L]

consciousness is attained in love of God". This love ig to lead to no
other advantage save the desire to follow and to emulate the Pattern
of Goodness, We are to be attached to Him by an emotional bond and
are to be bound to him by a mystical communion. The love of man for
God with its corallary, the love of neighbor, has always been for Jews
L. efe Lazarus 11, pp.60 ff.Friedlander:"Sources®,pp.64,66 and passages
_ quoted in both places.

ef. Kohler, chap.Bthics":M, Joseph:"Jewish Ethices® chap. in "Re-

ligiousn Systems of the World", London, 191l.
San. 106 b, Succeh 49 b. Megillah 20 a, Ber.l%9.cf Joseph p,358

cf. Kiddughin 31 a. 6., vide Deut. 6,5; 10,12, otc.
Bchechter, p. 92. 7. Kohler, p. 31, _



the simplest eptiome of religion, The love for God naturally leads to

the desire to merve Him, and th4p9mfect service is the love of men for

one another, Unlversal love is Justlfned by Jewigh teachers on the
{}—v ‘{. ‘1/3 R Byt

high ground of the unity of human naﬁur@. in the sermon on the aoumt _

G S e

,»ho basis, lower than that of Judaiam Ais th@ unlty of naturg Qur QO
‘cepﬁion, revesled thrwu{hoqw/ tﬁgﬂgresenc@ of the unmvevaal God in the
soul of each man is the spur that leads mgﬁ to love all nature and all
his fellowbeings. The attitude of lgve must be cherished toward neigh =
bor, toward stranger, toward all m@gf Bven the enemy must be shown
consideration, Yet the principle‘of love demands also thought of one's
personal honor and self-¢steem: the enemy, therefore, is not to be ace
corded the same tenderness that is bestowed on the friend. It must, how
ever, impel man %o mamifest 8 brotherly feeling to all his brothers,

to all the members of the human family,.

The heritage of man from his heavenly Father is the abiliﬁy to

love as He loves. The love to be borne towarel one's fellows is to be
modeled after thét of God for his creatures, his human childre#. The
intercourse and relationships that obtain in the family are the ear=
thily examples of the fellowéhip}and the childgxip that ai@ to charage
terize the attitude of God to m;n and man t0 God, Christian scholars

speak often of Jewlsh servitude as compared with Christian s@nship.

iy They, Unitarians and all oth@rgjclaim that Christianity Tiret taught
I \
the doctrine of the Fatherhood of God. The designation of God as Vather,

though’runs through our Bible, our Talmud, our prayers and all our lite
ergture, The Jewisgh oonception has alwaye been that all who know God

and Hisﬁemands are called His childrem ALl men are sons of God accords
ing to Jews, not only those who follow the teachings of any one group

Oﬁfindividualo G, Friedlander cites a whole host of passages to prove
(vlo vide Matt., 5, 45,
%, vide Joseph, pp. 398 seq. and paseages there quoted.

o I
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120.

that the conception of the Patherhood of God was the current idea of
the Jews who were contemporaneous with Jeéﬁge We therefore deny that
Jesus taught anything new in proclaimihg that God was the Father, and
refuse to grant that he added in the least to the impllications of the
conception: akready acknowledged. The fact 18 beyond dispute that long
befors the time of Jesus and up to the date of Bis career on earth,
Jewish writers used the term with its full uni versal applications.
That there is a Pather in Heaven who loves his children is the whole
burden of the Jewish Bible., " The term 'Father' or ' Our Father who 18
in Heaven, or ' My Father who is in nesven? is one of the most frequent
in the Jewisgh Prayer Book and the subseqﬁenb lituré@?’ God's only de=
mand 1s th&t we accept Him and his demands as a child respecte his
father and his wishggi Trust in God, assurance that He willkardon
iniguity, happiness from the knowledge of his nearness are all imme=
diate resultants from the conception of God as PFather,

Ther love of God for men is affirmed by all our teachers. He wathhes
over hiépreafur@s and guards those made in Hisg lmage. His mercy‘gnd
longsuffering are qualities that are refl@@téd in his kindly and sympe-
thetie attitude to the children. The attribute of 16va and compassion
are neceppary to hold in check the principles of jusitice, The parent,
howevar,who displays unresgtricted love to the child abuses him and even-
tually Wcrk& harm on his personality. God watches over the world to
gee that its honor and dignity are upheld, and he sternly refuses to
4 condone wrong and weakness of moxral life, The two temms|[fof Deity most
frequently used in the Bible are taken by the Rablis to be expressive
gseparately of the ﬁwa rhases of God'a nature, the attribute of mercy
and that of justice. If life is to possess meaning it mugt not b ruled
by any weakness Wor forgiving grace. Stamina, fadrness, virility are

LA

I» Lec.pp. 78 T,
2: Sohechter, p. 55
» vide Kohler, chap. "Man, the Child of God".




breathed into the Warld by the attribute of justice. The social order
t0 endure must b@@aaed upon certain righteous measures,; the punishment
§f the wicked, the recoghition of the individualis right to enjoy th@
frui te &gﬁtgzte the bitter results of hideonduct. In all this, however,
the m@réiful God is ever ready to assist the sinner and to aid those |
seeking assistance. The principle of love is béhind all the pheﬁcmena
of life, working to prdédduce f@f man perfect happiness and the possibi-

lity for a complete existence., God, therefore, has created evil and sin

!

not in opposition to Himself, but as a disciplinary measure, avoidance
and shunning of which lead to meaningful virtue., The Jewish love of
God, far from being inferior tp the Christian love, is more intense

and covers a larger field. Jesus says, "Let him who 1s without sin
throw the first mt@ne%%; Compare thia\te the action of the Jewish sage
who, in the nsme of God, forgives a woman who hag led a life of shame
because she was repentégf We give to love an ilmportant position in our
theology, but we do not make it th@ exclusive governing principle of

the world. We understand that God's justice and his love are two aspects
of the same thing, that they are but differeunt sides of the same attri-
bute, This explains why the Gentile sees in the Bible and in other ex—
presgions of Judaism W@&t ne takes to be and-a~belief-in an attitude

of Pear, :;\\vg;ai:l;\ful ot AS @ matbter of fact, Wwe are not to be af=

raid of Him, but are to revere His principles. When overcome with a

sense of wonderment at the commands andﬁessenﬁé of God, man does not
fear His God, The so~called ¥ fear of God" ig simply awé for the Prow
sence that fills all th@Verdo The current notion of the Gentile that
thﬂ/God of the Jews is a transcendent God, one who is afar off, who

does not enter into Intimate relationship with his creatures is -

)

1. Jahl’lg 8, e
2, Mid, Rab, Beelesiastes, 1.8 -
b+ vide Kohler, chap " God's Wrath! ; Schechter pp. 118. ff,




ﬂ‘itm very beginning. The very fact that the Bible, the record of the

122,

entirely unfounded. He is not foo high for us, so that we cannot wWor-
ship him. " To the Jew God was at one and the same time above, beyond,
and within the world, its soul and its 1if%:é He is hoth immanent

and transcendent, for the two qualities are not mutually exclusive. He
is in heaven and also on @arth¢ The conception of & personal God nate
urally led to a belief in %ﬁg habitation for Him. And since he wa® also
pietufﬁd an 1afty and high above man, He was naturally assigned a place

incongisbe ney , _
in Heaven as His home, By a fortunate incihsfency, however, he was never

regarded as g&@f or as so far disténﬁ froﬁy&n that the possibility of
worship and intimate communion was precludéd. The many passages quobed
by.Scheahter to bear out this point conclusively demonstrate: that those
who differ with him have not based their opinion on & first hand knowe
ledge of the pources. God is not remote from His creation, Though "ine
measurably exalted above all human cancepti@ns.ef His naturm, God is yetb
very near to the soul® He has made., He is never-~the-less immanent in
Hen's lives, requﬂsive to e very sincere prayer, to every earnest as-
piration after Hi@:m The two types of attributes of God that we rew
cagnize)@etaphyﬁical and moral,” bear out the truth of the assertion
that Judaisn %%&zéﬁggga a God who is both lmmanent and transcendent.

The conception of the immanence of God in all men together with
@h@-idea of the Fatherhood of God leads to a universal outlook. Jud=
alsm 18 not a narrow group bound together only by ties of race or by

& common social herltage, Judaism has been & universal religion from

earliest history of the Hebrews is accepted as a religious guide for
all the peoples of the world proves that our religion 18 not hemmed
in by boundaries of race and of nationalism. The dogma that is the core

1., Bchechter, p. 76,
%, Joseph vp. 77 f£f. and passages there quoted,




of Judaiem, the unity of God, leads naturally to the belief in the
unity of man, of all men. All our teach@r$% derive this lesson f@om
the Bible, Akiba who took the command of love of neighbor as the chief
commandment, and Ben Azal who maintained that " This is the book of the
generallions of man®® contains an alle-comprehensive primciple)werav%oth
conscious of the universalism of the Bible as its foremost feature,

The lessons of the Bible are all couched in broadly human terms. The

same law applied to both Hebrew and outsider. Uicah lays down his res

a@h o tg »

gquirements nobt as obligatory for Jew, but a8 binding for &ﬁ&“hman % The .

moral order described in our literature is one that is established by

the contributions of all the members of society who obey the behests of

the universal inner voice. The convenant " writ in the inward parts

Dy
and in the hearts®, that covenant " unto the nations" is to bind all

vowd& n

spriitual s§&ﬁ+$

&,
as members of ths at spiritual fratarm;tyn The vexatlon, mistreatment,

men to the univcrsaﬂzathera All alike are links in the chain of the
T

e stranger, the proselyte, the poor are recognized

and robbery of the stranger are prohibited. They‘%g all included as
gons of the common Father. Israel's Kingdom 18 a spiritual imperialiama
It seeks to maké all men subjects of the laws of God. All men are %o
be members of the ideal world order, Bven though they do not associate
themselves with thé community of Israel, even though they do not see
spritual truth in ites simple purity, they will not be consigned to the
limbo of oblivion for their ignorance of our conceptiogeof the nature
of religous demands., Our Judalsm is universal, We hofﬁ}théy}a"" Nat;
ional relgion is an absurditysv, We are at one with th;”naéiona of

the world, differing only in the simplicity of the service we requirs

of men. " The national, as contrasted with the universal aspect of

1,vide Lazarus 1 pp. 193=14., N

2.ibid, Where other quotations of like import are given also. Micah 6,8
3¢Jgramidh31 30~=32
4« vide Kehlar, chap. ™ Stranger and Proselyte’.

6, ale Kﬁg&%ﬁs ohap - " Names of God ",




Judaism is on the wane, Mauny Jewish liturgies have, for instance,
eliminated the prayers for the restoration of aacrifices and seversl
have removed or spiritualized the petitions for.the recovery of the
Jewlsh nationality. Modern reformed Judaism is a universalistic Jud-
aism. It lays stress on the function of Israel the Servant, as a
Light 4o the nations. It ténds to eliminate these ceremonies and bee
liefs Which are less compatible with a universal than with a racial
religi&hﬁ The change.of the name of Deity from Jehveh, a proper nwmme,
to Adonoi ¥ The Lord" was of vast significance, for it meant in anecient
times the change %égsa national religio? to & universal religion, fr@m
an appeal by & God of one peopls hgt;ffgrd of all the world who¥/de=
mands, welling up from the collective heart of the world, were to he
incumbent on all peoples. God desires the worship of all meny but,
should they not dedicate their lives to Him he is not vindictive, He
does not rejoice in the fall or misfortune of the wicked. He therefore
gilenced the angels who would break forth into songs of rejoicing Wth

2o
the drowhing of Pharoah's hosts. The book of Jonah was written a¥ a

time of opposition W Gentiles to enforce the lesson thalt God gives
all ?Qoples, Jews and n@nmJawq/an Q@?ortunity to repent, Those who
will not repent, alone are sometimes consigned by the Rabbis to doom,
The rightoeus of all peoples, however, are granted a share in the

3
world to comm:

E'In all of Jewish teachings and in the general tenoxr of our write-
ings, the universal note is sounded clearly. God is kindly disposed to
all ppoples not only to lIsrael, Th@ early trlballsm gave way to proe
phetic universalism.Simllarly the race spirit attached to Judaism ine-
evitably succumbed to the universal mmpllc@tlonﬁFf the religion. Still
without connivance or duplicity, the Jew has carried his whole freight
1. Abrahams " Judaism", p. 44, |
2 San. 39 b,

3 vide Kohler, p,ﬂ}%ﬁ»

Al
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forward, old and inferior a%well a8 new and superior e:o.,@acmc;ﬁrrl:ﬁ:‘a Gentile
critlies, therefore, have ﬁéitial,justification and basis for their
claim that the God of Isragg‘wéa,and therefore is, a tribal, non-moral
Deity, intent only on furthering the interests oﬂvhia_chosan People,
backing them in peace times and leading them at the cruclel war pers
iod., Attempts to mitigate the seeming harshness and the apparent
egotism of certain portions of our Bible are futile. We must perceive
in the Bible the dramstic story of the‘growﬁh of a people that emerged
from a lower to a higher state of civilization and knowledge of God.
Why need we be ehagrined that t@g@@ther with the gems of religiaua'
thoughithere be found the clods of earth whence they have been taken?
Isreelts God at the daWn of itﬁ?igt@ry was a national one., What early
relligion was universal ? Reason, critical insight, historical sense,
must be called upon in order that a true appreciation may be had of
the progressive unfolding of re}ig@uﬁ truth by Isreal/the record of
which is preserved in the Bi‘bla;m

God 1s not partial to Isrdel, Neither does it enjoy any special
monopoly on the goodness of the Veity, Birth, blood,descent, constie
tu€e no justifiable basis for superiority on the part of the Jew., Only
for the development of the cardinal principles of religion is Israel
deserving of credit. " To the ldeal, to.spiritual attaimments, to
ethical convictions, an lmmeanurably loftier place is assigned than to
birth, race or blood. The hlgh&gt round of the moral ladder to whidh
man and the Israelite can mount is that @ccupled by the proPhet%o
Israel is simply one of God's peoples, The fact that many of Israglis
heroes, and wise men, David and Onkelos for example, were descended
frovwm n@nmJéwﬁ shows that,th@ Jews do not believe themselves to be the

l. vide I. Zangwill: "Chosen Peoples” New York, 1919.
2. Lazarus, l., p. 210 °
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only people to whom trutﬁ iﬁravealad» Salvation ig not conditioned
upon membersnip in the Jewlsh community. God's grace rests on other
peoples as well as on the\l sraelitish race, " The non-Jew has no need
to become a convert to Judaism., Bither he lives in accordance with

moral principles, in which case he can dispense with ereed, or he is

lacking in purity and elevation of moral conviction, which cannot be |

replaced by creeéz The only way in which Isreal was favored above
the other nations was that it, even in 1te particularistic phase, was
filled with the 'universal‘ ideal, the requirement that %ankind reach
the highest spiritual goal., The only way by which Isrdl can obtain
immortality is through the Torah, fhrough practié@fand obedience to
the divine demends. Only through absolute subordination to the pupe
reme law of God, our Rébbis.tall us; does Israel win God's grace. In
aumerous place they limit the statement thatrlsrael is God's child
to such times that Israel conducts itsell as sucﬁz The acceptance
by the people of the Torah followed immediately upon the regect@mn
by the other peoples of the onerous demands therein made on man?a
Ismael'ts devotion to the g%@%e of God secures only spiritual advan-

tages. Y The effects of Israel®s elebtian are purely religious and

' moral, In styling ourselves God's people we do not claim to possess

any worldly advantage or even any special share of the divine love,

Worldly advantage every one must needs foregoe who takes upon himself
by s

the yoke of God's service." The Torah, revealed in no-man's land,

By

is therefore the property ofall the world., Israel's promulgation of

its teachings constitute ne possession of a magic passport to heaven,

God's protection is afforded to all men whether they be Bthiopians o¥”

0o
Hebrews, Only one's life-conduct determines his status with God.

leibide Pe 212,

2eKide. 38 &y ate. al '
J.vide Schechter, p. 60
4.Joseph, p. 153,

Bevide Lazarus, 1, p. 30
60(3:6'0 Amos 9970




Righteousness, holiness and moodness are the sources of the ideal life
upon which all men may dr&ﬁiﬂ Th? Jaw of God is revealed to "Man“,not
to pri&at, to Levite, to Israelf%§;;;£6 anyone who obeys the universal
Jaw, We look forward to a time when our relligious priviples will be |
in the hands of all peoples, when they will not be limited to the pos=-
segsion of one groﬁp, when they will be acknowledged by all men who
will receive divine grace through their acceptance of God's law. ?he
Rabbie explain away the partiality suggested to Numbers 11, 14 by in-
terpreting the wbrds " Yisa ponim® to mean " remove His anger. And
they add, punhing on the phrase "nose ponim®; " Just as the Israelites
consider me, so shall I be 53%?&2?2%@ of them%:» The comparieon of
Israel to olive oll that will not mix with other liquids, but always
remainéon'th@ surface is borne out only when it executes the will of

4o
God e Israel can prevail only when it looks up to God with rever=
ence and devotion, and reveals its worshipful attitude in its service

of fellewmen.

Permeated with the ldea of the need of building up a holy com=
munity, Isragl sought to realize its ideal. Unencumbered by political
orghnization the people wera&nabled to devote all their energies to
their mission, the furtherance of the universal law of God, This
purpose of its existence was not Pealized at the time of the advent of
Jesus nor has it been achieved in our day, Israelﬁ‘musts therefore live
on,meaking to perpetuate the principles it early learned. The picture
L. .Briedlander! ¥ Sources" p. 24l.
¢ Schechter, p. 133

Do Mid. Rab. ad. loc.
4. Mid, Rab. Ex. 36, 1.
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painted by the Jewish sages has not heen bfought to fulfillment, ALl
men do not recognize the one Géd; they do notl. eombine religious ideals
with moral action; they do not 16ve God, thelr neighbor, and the
stranger; they do not show justice and compamsion to their fellows;
they have not elean hands and a pure heart. Since these rood=mtruths
of Judaism are not understood in our day, there is need of Israel con-
tinuing in separate existence and seeking to teach b& example these
lessons of our Bible, The universaliem of the Kingdom is its oute
standing feature. Our scholars bring manifold references from liter-
ature contemporaneous with Phet the sayings attributed to Christ and
show that the conception of Israel as a prﬂﬂ#people Whose duty it is
to bring all mankind under the sway of God's dominioﬁauwaﬂ prevalent
at the time of Jesus, The belief in the mission leading to the hope
for an ideal community under the leadership of the M@ssiaﬁ;;g>comw
munity of material prasperity/did flourish in some circles; yet a;»
timately 1t became aawé&iated with the ldea of a unlversal Kingdom,
Schechter advances his opinion that the union of the two was fortunate
in that it ga;é to the conception a certain defianiteness and reality
that otherwise it would not have passeswé%; # Judaism pointe to God's
Kingdom\en earth as the goal and hope of mankind, to a world in which
al.l mén and nations shall turn away from idolatry and wickedness and
becone united in their recoghition of the sovereignty of God, the Holy
one, as proclaimed by Israel, His servant and herald, the llessiah of
the Natianéﬁon The universalism of the prohetic idea of the mission
gradually superseded the older nationsl con@eptiwn of the Kingdom
l. PFriedlsnder: " Sources®, pp. 106 £f. 140, 227,242,337 £f. et al

2. Kohler, p. 332,
2, op. ¢lt. Chap. Kingdom of God,.
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that led to the dectrine of reaﬁurrection)hr@tain@d by Orthodox Jews.

The resolutiens of the Central Conference of Americen Rabbis adopted
in 1869 and 1885 show the present dey interpretation of the mission:

i The messianio aim of Israel is not the restoration of the 6ld Jewish
8tate under a descendant of David, involving a second separation from

t ¥ nations of the aaxrth, bp$ the union of all children of God in the
confession of the unity of God, mo as to realize the unityvof 2ll
national creatures and their cell to moral sanctification.® Isragl had
oppartunity after the destruction of the homeland to demonstrate the
supreme power of the truth it professed by dissociating it from the
state and positingt it a separate existence. Ibsen, in one of his
letters, advances the incident of the absence of a Jewi sk state as the
reason for the high state of civilizstion reached by Israe%: + The dip=
sinterested objectivity of the Jewish world outleook, its universal and
non-material nature are responsible for the absence of chauvenlsh from |
the ildeal werld philaﬁ%hy of Judaism. Israel's mission 18 purely relig- ;
ious, The J@W%»is no worldly vecation; he has been called not for em- f

vire, for earthly power, for conqueet, but for the distribution of the

.....

L]

Dy -
spiritpal riches that have been entrusted to Him. That the people of

Israel almost from the very beginning conceived themselves to bé chosen
to bring sbout the Kingdom of God and that finally this conception was
purified end refirth until its note beceme universal and spiritual are
indiﬂputable'factﬁq The basis of this claim of a mission, is the claim
of a certain hereditary preeminence in m&tﬁers of religion. It ia

RS
known that the rdaces, though in the main equally endowed mentally and

1, F. Chandler: Aspects of Modern Drama, New York, 1816,
2. Joseph, p. 168,




physicaelly, are chéracteriz@d by tempersmente differing substantially
from each other, The predisposition, the mental tendencies of Israel
have been directed along sepirvitual lineg. Though we clearly see and
understand the justification for these our, contentions, we are ready to
assume fér the sake of argument that Iwraal,d@spite ite own aspeveration,
1s not so endowed, Eﬁen 80, the very fact th&tdgéﬁha&e in the past
perslietently lain claim to such a current of thought ruﬁning through
'%ﬁgfhiﬁtory, though the arguments adduced bg specious, ise ércof BUL'= -
ficdient thet these who make those assertions are poesessed of such a
conception, that thelw interpret;%ion of Israel's histoery is thet of

o people who, thrown forward by the force of the past, aims for world
domination on behalf of its universal religious and efhical principles;
that they are true universalists, This, coupled with their liberal at-
titude toward all religions and all peopl@ﬂ)refutem the charge of exX=
clugiveness levied at them. -

We are ready to acknowledge the ggod work and the excellent feaw
tures of Chriastianity and Mohaﬁmadamiﬁ%; We understand that the per-
fect world o%@er can be achieved only through the cooperative efforts
of all grouﬁizm and pergﬁve in thé histories of other peoples contrie-
butions to eiv%}izatién along the respective lines of their ebilities

~and pfﬂggivitiégi Further " Judaism menifests a mighty impulse to cone
into@ﬁZse contact with the various civilized nations, partly in order to
disseminate among them ite sublime truths, appealing alike to mind and
heart, %%Q%Ry te clarify and deepen those truths by assimilating the
wisdony and culture of these very nati@ﬂé: Fokr we know that ¥ every

l. ef. Kohler, section dealing with Israel and the World.
. 8. vide Kohler, p. 226,

3 ibids P 186
4. ibid. Pe 9




religion contains the truth and iékh@rafore deserving of our respeoct.
It 3s the divine methods of giving ekpreﬁsﬁmn to thet truth which con-
stitute the points of difference between the various religions, and wh-
ich give them their various degress of truthfulness. For in regard to
thelr fundamental ideas all religions are id@ntic&%ﬁh In treating
Christianity and Judaism in their relations to Judaism Dr. Kohler ise
ready to credit each with its merits, and to grant that both have con;
tributed much to the spreading of Isr@@l's prin@ipleé?k The revelatiom
of God is not limited to our Bible, but the disclosure of truth is
contained in the sacred books of other p@cplem)aa well }E the universal
conscience, and in the stories told by nature everywhefﬁ;$ " It must be
remembered that inspiration is not confined to one race and to one age.
We may devoutly believe that to meny races and many sages God has gran-
ted h@ﬁﬁg“ Judaism ies therefore a system sgnctifying all history, all
1ife and 8ll humanity. " Judaism which i neither a religiouvs nor nae
tional system solely, but aims to be & covenant with God uniting a2ll
peoples, lays claim to be n9~excluﬁive truth and makes 1t& appeal to
no single group of mankind®y

This snalyeis of the ethios and thé theology of Judaism conclu=
sively demonstratedihe validity of the contention that ours is a uni=-
versal religion. We show ourselves to parallel the Unltarian universse
lism, we vindlicate ourselves against the mistaken attitude taken tO=
wards us by Unitariens and misrepresentations made of us by the New
Testement, We show that the conception of the Fatherhood of God colors
our ethies and our theology, and that it was a motif original with us,
This is th%Spirit of the Jewish past, the spirit of universal love, Jus-
l. Joseph, p. 8,
2, Kohler, chep. " Christianity end Mohammedaniem®,
3s Jogeph, p. 116.

4. Mont, " Out" p. 1.20.
B Kohler, pe. BR2 :




tice and righteousness. The Jew incarnstes these principles, and re=

celve®~them as the heritage of the generations that have preceded him,

3




CHAPTER FIVE: Conclusion,

UNITARIANISM IS CHRISTIANITY, NOT JUDRISM.
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Unitarisns deny that Judaism ie a uﬁiverﬁal religion with & high
ethical system, They belittle and pity us for our nadbrow intereste,
and deny that we have & missiom. They'cannot understand why we persist
"since the function of JudaisMsccording to them ceased with the poming
of Christ, They heve a8 little conception of Jewish history and develop-
ment ag the Peuliniang, denying absolutely that we now have any pur-
pose on earth. This disparadnent of Judalsm, typicsl of all Christiaﬁs’
shows that the Unitarians have & Christian and not a Jewish attitude

apProaches

upon life., All appeals and all approfehes are made and justified throwgb
wought the personality of Jesus, his conductand his statements, The
very purpose and aim of the American Uniterisn Associstion is avowedly
Christien., The statement of purpose is appended to almost all the
tradtes published by that @rganization;"@h@ object of the Americen Un=
iterian Association shall be to diffuse the knowledge and promote the
interests of pure Chrigtisnity; snd all Unitarian Chrisitiane shall be
infited to @nite and cooperate with it for that purpose{'Repeate&ly
in conferences have Unitavians reaffimed their Christian discipleship
always holding themselves to be a body of believers upon the Christian
foundation and with the Christisn ehurche The covendnt that is coming
into increasing favor with Unitarians as the basis of th@'individual
Churah@éﬁ@rganizmticn and poli%y lg: ® In the love of truth and the
spirit af Jesus Christ, we unite for the worship of Christ and the
service of man" The UHit&riamajéaﬁcribe theixr sy stem as’the Christian
side of the broader scientific movement of ouy tigg:'and call themsel-
ves the " liberals of the Christian Churcﬁg;u_ Unitarieniem is " the
aimpleaﬁ expresslion of the Christian religigggﬂ All defindiitions of
1. J. Allen * Liberal Movement in Theology" p. 116,

2¢ J, Orr: " Unitarienism in Modern Times® P, 216,
3¢ Ay U Ae Tract no, 248, p. B.




thé movement show that Uniteriane conceive themselves to be loyel
Christiana,

Unitarianism make#no pretense at being'anything othey than an
offehoot of the Christian Church. Unitarisns resent the implication
that they eet out to destroy Orthodox Christisnity, but maintain that
i&mw'%% simply carr?ing forth the Bﬁirit of the mother, falth adapting

it to Wwe changes in civilization, Constantly their writers defend them—

selves against charges of heresy and un-bhristian peint of view. The
doctrine of Trinity is rejected only becwmuse it is not essential to
the Christien life. The Unitarians are indignant at those whe charge
them with infidelity and who would deny them the right te apply th@r
name " Christian® to thelr teaching. They, who pray in Christ’ﬂ neme
end sing hymns in kiﬁ honor, vigorously proclaim their love for Him
they call Master. Th@y'st&unch adherents to the teaéhings of the New

Testament and of primitive Christian doctrines are enraged at thesze

!
Christiane who refuse to grant their allegience to the religion of
Christ,

Unitarians are leyal Ohriatian$ Though they have relatm@ms with
Judaism there is no doubt that the points of connection nw/bear& with

Christianity are closer and more numerous that are those with Judal em.

Inﬁact, the intense love the Unitarians cherish for Christienity is the

chief feature distingulshing their religion from ours., Thelr writers
are obsessed with the greatness of Christimnity for which they make
extravagant claime, SQ far are they carried awgy in their extollastions
of the religion of Christ that theyjéliberately, even the falrest of
them, omit making mention of the contribution made to the world's pros
gress by Judaism, " Sometimes" we are told, " as in the eas@a of Chrige
tianlity and Islem, the appeal te the unity of CGod prevailsm;

1. Bmerton p. 289,




The Christian religion ds the greatest and most spiritual faith men
has ever known, Its teachings alene can win salvation for men, Ite
body of prinéiplea will always remain %ﬁ@ﬁggge; it existe eterna; in |
the constithtion of the soul of God and therefore will alweys be the
same, If Jesus had proclaimed his teachings independent of the Old
Testament, with only the authority of & humaln being, in any other

land outside of Palestine, the appeal still Wéuld have been the grande
est ever made in the history of menking. If the voice of Christianity
be pilenced the world'!s greatest influence for good would be destroyed.
Christianity by virtue of the fulness of ite teachings, takes preced-
ence over all the ;e}igiﬁnm @f’the world, " Christianity is the highest
revelation of Gade%"n Suoh ridiculougly exaggerated claims are made
for Christianity and such deprecatory appralsals on Judaism are set
that there is no question of partialiﬁy on the one hand and pregm%@gg

. . ’-'-)"'0'
on the other, We coannot admit that * Christien truth is infinite,

»

!

and need not prove the superiority of Judaiem over Christianity in ore-
der to disprove the veracity of thalt statement. The naturepf perfect
and Tinal truth is not Jewish nor Christisn snd the complexion ef the
world is not exclusively Jewish nor Christian. * Just as the flower and
thﬁ:@uit which beautify sand nurture crestion are productes alike of the
sell beneath and the sun above, so is our entire civilization no more
Christian than it is Jewish, no more Aryen than it is Semitie, It is
the bl@ndingmoq Bastern and Western culture, of the Hellenie and He-
braic ﬁpirit;aﬁ¢ ’

le Parker, XLV, p. 31&.

2. Channing, 11, p. 2938,
3, Kohler, Americen Hebrew, vol., 54, pp. 719=721l,




Unitarienism is characterized by a Christien attitud@'and'col@urm
ing. In é%&%é%@é@?the two religlous sysitems, Judalsmm and,Uniﬁari@nim%
because of personsl bias and the impossibility ef learning the whole
truth, 4t is difficult fairly and correctly t@‘compare the two theolo=
giew, There is , however, no miatuking the general tenor and trend of

of VUnitarianism
:Eka%$;Unmiﬁt@kably the orlenatmmm is Christian, Because of their an-
tgaccﬁdenta,.UnitarianB cling to Christian memories, sentiments and {rae
ditions, Th&y cannot rid themselves of thelr sympathies and thelr reare
ings, The glamor of the o0ld belief, in spite of the scientific outlook
and the subgequent dethronement of Jesus from the divine thwone, is
responsible for the reverence givén‘&é%&ﬂ. By the force of " sentimental
association and historie back@raun&%ﬂ " Unitariane are overcome with
& sense of the sublime excellence of Jesus., No matter howvmany examplen
of like martyrdom, nor how many analogous spiritual statements may be
edduced, Unitarians will continue to see in the death of J@sys and in
his teachings the incarnstion of nobility and truth itself, The impomm
tance attached to his words and his teachings that is imputed.%yf;oo+
other figure of history is due solely to the power of the influence of
the past. The whole emphasis on Christ reveals the Christian spirit,
His personallty is reflected throughout Unitarian philosophy. The ides
of salvetion through Him has been ratinm&liz@d;yet it still partakes of
a Christian character, The spriit of Christianity is demonstrated and

fostered by the rentention by Unitarians of some Christian ceremonials.

le M. Harris: ¥ Judaism and Unitarianism® C.C.A.R. Sermons Chicago,
1896, p. 281
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The Church,a" union of those who come together to help each other to

live & Christian 1%%@,“ ie a Christian institution., It would lead
its members to stand worshipping by the crees of Christ. The following
of the Qrﬁﬁﬂlthé gymbol of Christianity, is the symbol of Unitarianism,
Unitarians " must place ( i@@mselve&) near ( Jesus), see him, hear him,
follow him frem his cro&a@” # There is a sight granted to the pure

mind, of the crose of Christ, which makes privations and gufferings

in the cause of his truth, seem llgh%" The Christien ceremonies re-
flget a ggﬁzggggye Theme ceremonies separate the Jew from the Unitarian,
for their appesal is foreign to the Jew, The Lord's Supper, as av ﬁé;f
minder of thé}zf& and death of Jesusf; maintaing ¢ % living sense of
our personal relation to Jesus as teacher and friend” It,hewever,

like the rite of Ba@tiam'whimh ie the only other of the main Catholic
ceremonies that is practised, ﬁoﬂsesges £6 sacramental value, ne poweyr
in iteelf diesociated from the attitude of the worshipper. Baptism,too,
is & symbol., It " expresses the dedire that the infant or adult bap-
tized mey be surrounded by those outward Christian influences which con-
duce to purity of character and condugégh The conception of the Sabe
bath a8 a day of extrd solemnity differs from the Jewish idea of the
Sebbath, and reveals the Christian basis of Unit&rianiﬁé.?? The Chyriste
ian orientation is revealed in the phraseologyzggimh the writers couch
their ideas., Unitarians have broken with the objectionable Chrietien
thaalogy, yet they have not dispensed with the decorative methods of
presentingvreligi@um prinaiplea empleyed by thelr predecessors, Thelir

beliefs are robed in the same mammer as the dognas of Qrthodoxy.

1l James Clarke; " Menual® pe 47,

2. Channing, 11, p. 293

De ibid; P 286

4. Fmerton, p., 2456

5, J. Clarke: " Manual¥ p. 48

6. ibide pe 47

7+ vide Rudolph Iupo, ert " Why is the American Synagogue & Fallurw?
Amerlcan Jewish Chronicle, March 1, 1918. of also Abrahams,"Jewish
Life in the middle ages, obap& and chap in Kohler YSvng. and ita Tmari.




The unnatural, nauaeating;@@natant use of colorless adjectives of pale
and lifeless love camnot appeanl to men with masculine blood in theix
veing., Ideas are presented in'the seme general way used by the older
school. In ¢alling men to the spiritusl life,  the emphasis is still
laid on the need for leaving the life of the flesh. Bvil is personie
fied in the person of the devil; trwg he is only a personification, and
not a power, yet his wery presence within Unitarienism is an inferior
feature of the movement. The attitude is reflected in such paragraphs
as this: " It is & good thing for a man to be born into the flesh and
wear it awhile, and after he had done hh¥ work it is & good fhing for
him to be born out of the flesh, and live elsewhere, and if we live
natural lives, we sghall one day be glad to die out of the body, and
shall only regret ihe fact becausg we leave our friefds grieving with
BOME naturd. tears in th@ir'@y@weasv Unitariens reject the dactrine
of original sin, yet they speak rep@at@ay of the imperfections of men,
labeling them 2ll sinners. They must put the old principle in a new
form; they dare not s reject it completely. They must explain the old
views, and for that reason they reveal an #titude unacceptable to Jews.
Since they must apologize for their stand, they do not stand firmly

on the ground of iruth, Bach individual writer may not be characterized
by & thoroughly unacceptable attitude, yet each one reveals a Christe
ological teint at som@'pmint in his theology. Soms of these character-
istics are not smbti-Jewish, but they certainly msy be termed undewish,
For example a Jew would never refer in this atrain te the love of God%~
“That dear Jove which sends the sun so sweetly round the woridﬁ | Such
words would produce no reaction on his fellow Jews. This seme indefine

able attitude is evidenced by the vensration of the New Testament as a

ls Parker X1V, p. 234, eof also ibid, pp. 83, 84
Ze 1bid, pe. 10
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perfect book, and by the censequent constant reference to it as. &
- ganction for conduct and belief, Jews can never be moved bysuch tes.
: L hem
ddous quotations from e book that td&hﬁm,though containing some vir

tues can not be regarded as the eﬁitome of religious truth.,

?
¢

The spirit of the past is with Unitarienism, And naturallyy &o,

for the movement has been linked with Christisnity from its inception

:
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and has never broken ewey from it. Unitarisnism has developed within

the Christian Churgh as a protest agelinegt Trinitarianism, %nq " the

R a

preponderating influence of the parent faith still abiﬂes“: Uni=

s e T TR

tarianliem preserves the continuity of the progressive life of the
Christian eenturies. The entire background is Christien. Unitarians |
freely grant that they owe their existence to the mother faith., " In |
faet Unitarions host cherished ideas ceme inte shape through a rational
process within the lines of orthodox Christisnity, and they have no

desire to repudiate the paternity of these ideas. They yield to no.:one

in thelr admiration and devotion to the persen of him teo whem all

Christians, no matterf%hat diversities turn as to their Master and é&iééf
Unitarieniem ie anti-Jewieh in that it ie hostile to Judaism and

in that 1% places Christian over ageinst Jewish claims, Furbher, it ise

non=Jewish in that it lacks the Jewish psychology. Its attitude toward

Jepue and the New Testament is false, and it lacks a ceritain mental
temper that Jews proudly possess, There could be no érror in our inters
pretation of the Uniterian outloock on Life, and there cen be no mistake

le Jo Eoprt: " Unitarianism”
2¢ Fmerton, pp. 174,175.




- tage leads to a sense of responsibllity in each Jew to proclaim hig

140,
in our thesis that there exists & certain charaderisticel Jewish mental
viglon, The elements ¢f a historical consciousness, including 3 %K:z§g£;
going conception of a mission, of & race or gUoup awareness, o0f a gpir-
tual turn of mind, are integral parts.of the Jewish phgychology. This
h@ritage of the past differs vitally from the inheritance of the Uni- |
tarians, The two meithoeds of approach éﬁ?Zs each other at right angles
and cennot form a straight line. " Reform Judai%ghand Uniterienism are
digtinct religions bedause of the hiﬁtoric'gnd sympathetic divergences
which react both on doctrine and on practigg;“v Differences of this
nature are further-reaching even that l@éical distinctions. The mental
driveé, urges, propensites of the two religions differ radically, BO

el
radically, that we f@@“&ha& the digsimilarities are chiefly psycholog-

ical rather then thelogical.
The past has moulded our beliefs, We are therefore exponents of

an historical consciocusness., 0f such great importance ig this foundae

tion in the past that if the Jewish leaders were all removed, the Jew

would still persist. If the Unltarian leaders were removed, however,
,‘xgo ¥

l

- \

Unitariand would cease, " Bvery Jew incarnates the Jewish past, The |
W

Pride
sense of responsibilitly arising from the awareness of the great heri-

falth. Thus 'the Jew has a great past and a great future, The Unitarian,
holding that the perfect truth already was revealed, has no future,
and lacks the greatnese of a past like that of Israel, The historical
congclousness is the might and mystmry\@f the J@Wé#eraiﬂtencee

This history of the Jew im a histary of a people steadlly further-

"ing and prepagating religious truth. Bach Jew of the past " represents

a stone in the structure of our faith and all were needed to make the
glorious whole. The growth of our conception of God mekes our monotheism

leM. Harris, C.C.A.R. Sermons, p. 281
2.8, G. Hirsch, H.U,C. Lecture, 19106,
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more intewde. A neme connoting three thousand years of spiritual de= -

velopment ie & potent argument in favor of our truths. The identifics-
tion of the destinies of Jews with moral and religious ideals throughe
out the centuries haﬁ‘buiit up a soul of inteme devotional nature,
Uniterian and Jew possess different temperaments® be@auge‘a different
past has moulded them, & different allegiance holds th@é%mﬁﬂach there=
fore sees the same principle in a&ight that is différentg though the
naturepf the difference ie hard to d@fine@'Th@‘f@elingﬁ and emotions
#o not coincide. And religious knowledge is not %matt@r of rational
Judgment. It is e#perience, " an int@rnal cenvietien atteained by Prow
ceppes of thought and incomlngg or inrushes of feelings which are not
learned from a book, but are acyuired in'ligge ? A people that has
learned through its own history the need of servile dependence on th@'
Higher Principle, snd the importance of allianae with the cause of God
18 best qualified to know and to teamch the meaning of wershiﬁbnd BOTw
vxcg;and will interpret religious truth in a unique Wayo/ The disting=
tion may he one of sitress rather, than of content, or of intensity of
fesling rath er than of subject matter, A mere statement of the doectrine
of thé unity of God and the need of worship does not exhaust the‘aona
tent of Jewish theology. "One cannot live on essences; one wants body,
colour, formg There i8 a diatinétly Jewisgh doctring@ of God and His ré-
lation to man with which the bare and bald skeleton of his existence,
unity and righteousness must be filled out. And so With Jewish \@%ﬁiés."

- 0f the memory of the past, Jews are proud., It serves as an inspie

ratiorn. The history of the devotion of the Jewish people, our anmestora;

stretching back almost to the beginning of history, the record of the

le M, Harris, CC. A, R. Sermons, p. 29%.

2, Mont, "Liberal Judalsm and Hellensin", p. 83

3. Mont. " Out” pp. 159 sed.

4, Mont, Papers for Jewish People"'no., 1V,pp.7,8. London 1908
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nation that has suffered and lived for a religious ideal,the annals of
a race of intentional benefactors to mankind is the cause of our Jewe
ish pride. " It is good for us to feel that we have a history, that
behind the Jew of this twentleth century there stretches a living chain
of generatlions connecting him by menifold links with the far off pagtf
Pride of, and enthusismm for, the teamchings. that are called " Jewish"
are resultants of thﬁknawledge that they are the venerated inheritance
of our people. " This marvelous past gives a significance to Judsism's
position that is shared and can be shared by no other religlous organ=
ization, The unbending monotheism of the Jew makesnim the classical
standard bearer of thls brull,”

The historical econsciousness Is a binding forece with Jews in spite
of its indefinable nature., The Jewish spirit, the product of many sges,
the outcome of many hundredq?f influences, is impalpable; yet it ies all
the more part of us because of ité agaimilation and gradual infilitrau
tion into our beings, Since it i8 a synecretism, a historie peraipitaté,
it pervades the whole of Jewish phil@é%hy@ Bathed in it are all the mems
bers of Jewry today ,as well as wee those of thqba&te Since all Jews are
historic exponents of that pure monotheiem, they form a community bound
together by the ldentity of ﬁheir interests. The historical conscious-
ness, a " certain complex of ideas and phywsic pr@diapasftionﬁgnthe de=
posit left by the aggregate of historical impressions® “Eomposed alike
a&f physical, intellectual and moral elements, of habits and views, of
emotions and impressions, nursed into being and perfection by the her-
editary inetinet active for thousand of years, this historigg; consclous -
ness is a remarkably puszling and complex psychic phenomnon%i v
le Joseph, p. 197, |

; 2, D, Philipson, American Israselite, vol. 47, mo. 32, p. 4.
3, Dubmow; " Jewish History" , pp. 27 £f, -
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Its effects on ue, howeder, are known, ¥ By our common memory of a
great stirring puast and heroic deeds on the battle-rields of the
splrit, by the exalted historical mission allotted to us, by our
thorn=-gtrewn plilgrim's path, our martydom assumed for the sake of our
prineiples, by sueh moral ties, we Jews are bound fast to one ano%héf:
" The only description %%ﬁiﬁgéle to the Jewish people is 'the histore
ical nation of all times® s descripbtion bringing into relief the cone
trast between 1t and all other nations of modern and ancient times,

- whosg historical existence either came to an end in days long past, or
began at a date comparitively recent, And granted that there are 'His-
tovical and unhiatdriéal‘ peoples, then it is beyond diSppt@ that the

Tewish people deserves to be called % the most historical? (histori-
W o« -

clesimus)®,

Jéws are animated with the desire to preserve the memory of this
past that is suoch a compelling foree in the detirmination of thelr

outlook end are possessed of the desire to seek to render this im-

palpable attitudepnderstandable., The historioc eonsaiauﬁneéa 18 noure-
ished by historic ceremonies and ancient institutions. These festivals
and oustoms maintain a band.oi union with the past, Y Thm'c@mm@mmram
tion of the past deepens while exercising our historie sympathies: 1t
blps us to feel our kinship with the great soul§ of our race of a by
gone day; invmakeﬁ us realize our dignity as members of the great house
of Isrm@l"} .i The institutions of the synagogue by their historic
appeal have an important physchologlical effect on the Jew. Any other
ceremonial system could not produce the same reaction on the descen=
dants of ILsrael, Tha,JeWiahn@sa, the distinctive nature of the forms

of our faith, would likewise be lost on any outside of our group.

Le ibid. pe. 28,
2, ibid. ». 10,
3. Joseph, pp.l1l98,199,
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Though Judaism is & universal religlon, i@,none»the~1@aa, includes
these particularistic elemantérecause of sentiment., The traditional
force of the inﬁtituti@ns of the synagogue are recognized by all Jews.
‘They differ only in the nature and number of the forms accepted, With
the orthodox we agrée that " what one has been mocustomed to for g
- long time, or even from his earliest ;gou”th9 id deéply impressed on the
heart and i not readily surrenderéﬁ%u" The specifie note of a Jewish
fom is to be observed in the imstitutioﬁ of the sgynagogue itself., The
Christlen church bears ne relationship to the Jewish Temple which is
a Bhouse of meeting” " a house of prayerl, and a "house of étud%“mm Thé
Jewish synagogue with 1its social phases, with ite optimistic atmosphere,
is entirely different from the Christian Ghurcﬁ with 1ts oppresive seve
erity and dull solemnity. The entire bone of Jewlsh ceremonies differs
from that of Christian, The Jewlish life plays such an important part
in Judaism because of the attitude toward fundamental ideas implicit
within it. We do not hold that forms constitute the highest method of
. displaying religilous sentiments, bul we do maintain that Jewith cere=-
monlales possess a unique character, If a Jew therefore feels the need
of religiau%rites he can Find satisfaction only in the d#nstitutions of
bhe synagogue.,
The spirit reflected in the synagogue has persisted throughout
Jewish history. By the law of motion Israel has been thrown forward
by the spirit of its past and has preserved its rellgious outlook,¥
"Among the Jaw&ﬁthe continuity of spirit hae been almost unbroken in
historical times.’  This cultue, made objective, has been transmitted
from generation to éenera@tione And this continuity of spirit has
férmed a communal bond embracing all the members of the group.
Lo Friedlander, p. 420,

B¢ Vide note 4 bp /3Y,
3. Lazarus, 11, p. 192




It grew up primarily from the realizatioh of the lntrinslc worth of
the message Isreal was bearing, but was strengthened by other infhen-
ces. The common mores, common prayer, instruction, participation in
 aesthetic pi@aaure éf a muslocal or dramatic nature, a national festie-
val, a national misfortune’ welded the individuals into a community,
the members of which were strongly knit to each othef?’ A natlional
sould was possible because the peopl&% principles were bullt up on a
single book, and all furdher developmenit was based on the fundamentals
contained in that Bible. Ap orderly, progressive, unified development
therefore took place., Progess was possible, but arbitrary divergencies
from the high spirit of the past were rendered impossible because of
this accepted weltanschauung.

The continuity of spirit and all elements characteristically Jew-
ish bind Jews togebther socially, This group fé@ling has been heighte-
ened by a variety of other forceae The belief in the Zachuth Aboth, in
the imputed merit of the pra%enitars of the race, served to establish
the sense of historic cqntindi%yi The gg@i@n of the covenant with God
strengthened the Jewish group solidarit?; m‘the fact that the Jews are
members both of & religious union and of a racial entity conduces to
strong loyalty to the same ideals. The presence of ail the features, any
one of which is sufficient to render a number of individuals a nation,
has served to develop a strong sense of group consciousness, viz a
single geographical area as & homeland & common racial tie,unity of
language, religion snd cultur and finally common traditions of joy
and suffering. It is adnitted by all scholars that this last is the
most important element in the consideration of nationality, and in

. tdse
the emed of the Jew it is dominant., The Jewlish national spirit has

l. Lazarus 11,
2. vide Schechter, pp. 183,184

3. vide Kohler, chap. " God's Covenant.”




been fanned by fraq@ent persecutions, and has been heightened by a
rich inheritence of memories and the desire to preserve th%ﬁoi The
Nationallst today stresses this national phase of Israelts existence,
He emphasizes the importance of preserving the identity of the people
a8 such, loming sight of the fact that it is our ideals we are in

duty bound to preserve and that for this mission alone we have been
permitted to live, We would stress the other side of Israel's philose
ophty, the universal outlook, calling atteantion to our world mission,
pointing back to tha*eamhings of the prophets who had visions of a
ﬁniversal kingdom of God, At the sdine. time, h@W@veﬁg we must recognize

in the group feellng of the Jew a powerful mental drive. The national

-gpirit will live on, and the problem is how to preserve the brothere

hood of Isreal without losing sight of the brotherhtod of man. Log-

kically, by virtue of its superiariﬁya the universal spirit should pres

vail, but it meets a most powerful solvent in this national force. Our
task is to utilize the group feeling for the proper purposes)tc'appm
eal through it for an endeavor to‘realiz@ our universal mission. A
certain self consciousness is indéed justifiable,even adventageous and
its effects must be reckoned with,

The nat;@nal fealing‘tame* gg;gﬁga iteelf into a strong sense of
selfeldentity. The Jew feels that he is a Jew, that he is a member of
8 separate group. However he may succeed in attaching himself to the
loyalties of elty and country, he is still a member of a group, a reé-
ligious group. This %ﬁ the folk psychology of the Jew. He wishes to
maintain his identity. For that reason he would not B8O willingly 1
&ite a Unitarian to address his congregation. The inertia of this

sell consciousness of the Jew if nothing else will prevent him from

/)
1. vide I. Zangwill: "Principle. of Nationalities" N.,Y. 1917.
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Joining the Unitarian ranks. The average Jew is a Jew, and does not
speculate about his reason for being a member of the Jewish community,
He accepts as facts the separate existence of his gr@ﬁp, the foree of
its customs and the hold of his religion upon him,since they conduce
to moral ends. Since 1t functions, Judalem ig accepted., Abrahamsjputs
this quite clearly : " The modern aplogists for all religions rarely
belong to the rank and file. Whether it be Harmnack for Christianity
oxr antefi@refér Judaism, the vindicators stand far sbove the average
of the believers whose faith they are vindlceating. The aVerage man
n@éda no defense for a religion whidh enables him to live and thrive
materially and spiritually. The importance of thie condlderation

is very great. Restricting our attention to Judadsm, it 1s clear that
it still offers ideals to many, prescribes and enforces a moral lawwv
teachers a satisfactory doctrine of God, If 8o, then it is futile to
discuss whether Judaism is still necessary. Can the world afford to
smrxender;g»single'gﬁﬂ_afgits forees for good ? If there are 10,000,000
af men, women and children whb live, and live ﬁ@t ignobly, by Jiudaism,
can it be c@nténdad that Judaism is obsolete ? The first, the maln
Justification of Judaism 1s its cnntinued’@fficiencyg its proved po-
wer &tilﬂto control and inspire many millionspf human liﬁ%%,ﬁ The

abillity of Judalam to meet the needs of its members and the strong

sense of self awareness will by themselves, independent of the supw-

erlority of Jewish doctrines, continue to hold Jews loyal to their

faith,

This same sense of group sollidarity lends meaning to Jewish cuse
toms. The traditional method of solemnizing marriage and of comnem-

1. " Judaism" London 1904, pp. 96,97
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orating death will be employed as long as there are Jews. The Jew
would never consider & marriage ceremony performed by'any one other
than a ﬁ%bbi a8 binding. Public worship will never have meaning for
him unless it be in the community of his fellow Jews, Because of the
power of t@e past, because of the strong group feeling, because of the
sentiment attached to the processes characteristic of his group for
centuries, the Jew can be affected and stimulated religieuslonnly by
Jewish spproaches, The Jew is a Jew because he wishes to be a Jew, and
he is attached to Jewish 1life for no hetter reason, Man is a creature
of enotion, more than of reason, And eapeoiall& in matters of religion
does sentiment hold the position of dominance. We can reach one type
of pupil in one way: we must employ a different presentation of the
same facte in order to reach another, If one appeals to a Jew he may
¥® hest approach him on the basis of an 0ld Testament stoxy; to a
Christian on thﬁzaﬁis of & New Testament passage, Common experience
tells us that emotions and prejudices are so deeply seated phgychol.og-
ically that they can only with difficulty be eradicated. Unitarianism
can hever provide the Jew with the holy associations, the tender mem=
ories, and the abiding chawm of Jewish life. Judalsm is not a system
of trivbal, particularistic, non-moral customs, of rites that conduce
.ta no individual betterment; neither is it a body of national feelings
nor is it based on group loyalty; The spiritusl ideal and the materisal
life however are closely bound together in the Jewish philosophy.

"The social and the religious 1life of thelJew are inseparsbie,
Rel;gion for us Judalsm-colours all life, and gives to it a peculiar
notg?ée Bach religion is a whole in the minds of its adherents; it con-
tinues and develops as a whole. The Jewisgh life is permeated with the

1. Mont:; " Papers foxr Jewish People" no. X1ll, p. 1l,




spirit of the Jewish religion, a religion built up by the contribu=
tions of each teacher of the past. A religion is not presented in all
its aspects, nor explained fully in its creedal system, " A religion

is a system by wh@eh one regulates his life in all its phases, For this
reason 1t béaom@s bound up with social institutiégga”} The life of the
Jew reflects at every turn its Jewish character, The personalities of
the members of any religlous sect are completely saturated with the
spirit of that sect. The Jew, since he makes but a faint line of de-
markation hetween the secular and religi@us/ia.mor@ completely envel-
oped in the folds of his falth tha;rzhe member of any other religlous
faiﬂm? ) The Unitarian, too, however, is fimly attached to thé
parent faith. The two attitudes can never be reconciled. They differ
from one another as day does from night.

The Jews conocelved themselves to be a body alming to incarnaté
the ldea of service to God, to embody the principles of righteousness
and justice, of reverence and worship. They have tried to reveal
the se principles in thelr soclal life and in their history. They are
to be the servants of God, are to foxrm the prisest people that ie to
demonstrate and illustrate the kind of service God demands of man.

The consciousness of such an effort in the past beg@té a like snthu=
éiasm today, For ¥ 1r the history of Israel has no dynamic signifi-
cance, supples no hié%}as to the destiny of humanity, then is life
indeed a :gggggQahadow?“ ?he great past behind Israel gives its |
members a great advantage. " There ls something more satisfying in a
veligian which ljnkﬁthe present with the past, and accentuates God's
part 1n the gradual acquisibioﬁm%ruth than in-a religion. which gtarts
1, M. Harris, C.C.A.R. Sermons, P. éﬂéw

2. vide Lazarus, 1, p.- 190; 11, p. 29.
3. Zangwill, N.A.R. vol. 160, pp. 425,426,
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de novo, and seems rather the oreation of mgn's intellégence rather
than the outgrowth of his spiritual needo%o » Isreel is a people
bearing forward the message of the past improving on it and develop-
ing 1t. The heritage of the past is not honored merely because it comes
with the dignity of age, but because of its intrinsic worth, because

of its possibilities for bringing aboul a better order of things.

Our conclusion is that there can be no advantage for Jews in leavs
ing the réligi@n of their fathers to join themselves %o a faith affirm-
ing the same principles it devaloped, a faith coming to the original
position of Judaism by growth from a religion that was but a vitiated
- form of Judaism. Not only is Judaism possessed of all the superior
features of Unitarianism; it has as its own an appeal than which ﬁhér@
can be none stronger. We rejoice that the sublimity of our teachings
is being ap@r@ached by a group of Chriﬁtian@g and feel proud that fine
ally our teachings &re.reoeiving‘support and vindicatien, Unitarianism
is rendering vast service by prepagaﬁing the spirit of Israal's‘paat,
and by introduecing the modern attitude to Christianity. Réborm Judaism
“and Unitarisnism are sympathetic toward each other becausse of the coms
munity of this interest, The work of Unitarienism in liberalizing the
Christian church is heartily indorfed by us, Our miseion is to earry
on this same effort in the Jewish Synagogue and to continue preaching
in the spirit of the univefsalism of our prophets and Rabbis, Unitaie
‘ians may efféot that reform within Christianity, and Reform Judalsm
within Judaism proper, each at the same fime ministering to the spire

itual deeds of its members in the manner peculiar to the parent faith.

1o Mont. J.Q.Re, VL, Ds 106
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Bach should promote that relationship of the individual with God

that will lead to the service of Him through@é% life of holiness and
of righteousness. We must commend Unitarians for their fearless es-
pousal of the truth, and must work for a friendly sttitude and inter=
change of views, We Jewa,howev@r, will never join the Unitamian Chureh,
"That any Jews should become Unitarians WOPl? be sguivalent to asking
the ocean to flow back into its tributari@éfay We must both, Jews and
Unitarians, further the weal of menkind by contributing our best in the
splirit of dur res@ective movements, within our own special fonfines.
We shall each travel on ocur own way, with nothing but the most sympa-
thetically cooperative attitude towards each other., " The ancient
intensity if that opposition of ideals, when each ideal had yetvto
develop itéelf, is.no longer necessary, and todsy their prismatic hues
may blend in the white light of the religion of the futurgf"w The God
of the nati@né:germittad the peoples to develope along their respeocw
tive lines, has sent them forth into the world that they might serve
Him., The nations are " the candle sticks of the Lord" each bearing
aloft the flame of some ideal. Israel! s torch, the fléming pillar of
the fire of religious devotio%yis to direct the peoples from thelr
homes to the Mount of God. In the futule the picture painted by the
sage will be brought to dramatic realization; " On that day, all Pal-
estine shall be as sacred a8 Zion, and mll countries as Palestine. All
worshippers shall be barne aloft on billowy'QLOuds to the Holy Land,

E
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theece to be returned each to his native soll.”

l. M, Harris, C.C.A.R. Sermons, p. 270,
»’?10 Io ngWillg NvoRo? VQl, 160, ps 4!3’?, ’1€;81€;O
3. Pesikta Rabbati I. - o
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