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Digest

In the genealogical list of antedeluvian patriarchs,
Genesis 5:24 cites Enoch ass a righteous man whco was taken by
God, Despite this scle reference in the Bible, we find that
Enceh plsys a centrzl role in the apoealyptic writines of the
second ceriury B.C.E, By tracing the literary development of
Enoch's role and charascter, ™ attempt to demonstrate the
existence of a Jewish apocalyptie tradition which extends from
the Hellenistic period through the Middle Ages. Secondly,
it is shown how the spocalyptiec literature of each pericd

presents a view of Enoch which differs frem that of the

Chapter 1 deals with the Encchite literasture of the Hel-
lenistic period, The apocalyptic works evolve Enoch's role
as a righteous scribe. Alter drawing up a petition on behalf
of the fallen sngels, Enoch is taken up into heaven. Here
he receives divine secrets concerning azstrology, ethics and
eschatnlogy. Returning to eurth for a sghort time, he records

his secret knowledge in bocks and transmits them to his child-

ren. Enoch's knowledge of astrology and of the future enable




hapter 2 discusses the ireatmeni of Enoch in the Hecha-
lot texts. OSeveral motif's of the earlier apocalyptic litera-
ture are found in the Hechalot works, thus indicating & lit-
erary dependence of the latter upon the former, In addition,
twe new motifs are introduced, First, in order to exiend
Enoch's prophetic ability to a later period, the Merksvsh
mysiies transform him into the angel Metatron who beccmes
vice-regent of heaven. Secondly, there emerges a cult of yorde
halMerkavah who possess the skill to induce & heavenly voyage.
Metatron guides these mystics throughk the heavenly halls and
reveals secrets ic them.

Chapter 3 of this thesis presents the Rebbinic view of
Enoch as it eppears in the Talmud end midrashim. Here Enoch
receives =z less favourable treatment. In Rabbinic literature
before the twelfth century, Enoch is not asscciated with Meta-
tron; rather, Metatron evolves from an earlier iradition based
upon the archangel Michszel,

Finally, Chapter 4 attempls to reconetruct the develop-
ment of the Enoch-Metatron motif. It is coneluded thati the
spocalyptic Enochite literature reflects an extra-Telmudic
trediticn which presents a world-view different from that of

the Rabbinie litersature.



Preface

The past decade has witnessed a renewed interest in mys-
tical lore. Most bookstores now display a shelf labelled
"Oceult", filled with the esoteric doctrines of the latest
charismatic sage. Unfortunately, such a proliferation of any
discipline often produces a sort of dilettantism--a hazard
which even the Kabbalah has been unable to escape.

The aim of this thesis is to deepen the understanding of
the Jewish mystical tradition by tracing it back to its roots.
Before commencing my research, I had supposed that Jewish
mysticism originated with the Merkevah mystics of the Talmudic
period, and that these mystics were influenced primarily by
external gnostic sources. However, as our inquiry will show,
the roots of Jewish mysticism extend over two thousand years
into the past, and each subsequent era has produced its own
enticing flower.

I wish to acknowledge those individuals who guided me in
the preparation of this thesis. Rabbi Michael Signer first
suggested this line of inquiry to me, and Prof. Ellis Rivkin
offered original and insightful comments along the way.

To Prof. Ben Zion Wacholder I could never express suf-

ficient thanks. In his hand are the keys which open the gates
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to the understanding--and appreciation--of this fascinating
body of literature. He has been my teacher and master, both
as a scholar and as a devoted Jew,

Finally, and most importantly, my wife Cheryl has ex-
pressed enthusiasm and patience throughout the preparation of

this study. I am deeply grateful for her support.
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INTRODUCTION

Beginning with the second century B.C.E., we have written
evidence of z large body of literary works whose authors deal
et lengtith with the personality and role of Enoch. The treat-
ment of Enoch continues to expand during the Hellenistic per-
iod and throughout the Middle Ages, so that by the time of the
Zoher Encch ranks as one of the principle revealers of secrets
to Isrmel.

The origin of ihe Encch literature is s puzzling, and
perhaps indeterminable, problem. The earliest mention of
Enoch is found in the Pentateuch, Gen. 5:21-24, which records
the following information:

3 s aAtE 2FGG 12

("Enoch walked with God; then he was nc more, for God took him.")
Althougn this is sll the written evidence svailzble, there are
a few coneclusions which can be drawn from this passage. First,

Enoch enjoyed the reputation of & righteous man--z sense de-

noted by the verb %717 used in conjunction with the name
of God.l Seeondly, instead of tLhe verti ~1 which con-
cludes ihe treatment of the other nine antedeluvien patriarchs,
the narrative says of Enoch {13 1 | Thirdly, Enoch's

life-span is relatively short compared to the other descendants

S




of Seth; furthermore, the 365 years of his life correspond to
the number of days in the soler year, Taking these factors
into consideration, it appears likely that a tradition had
developed concerning Enoch during the early stasges of the re-
daction of the Book of Genesis. This traditicn must have
viewed Enoch es & superior individual in his generation who
achieved immortality. We cennot tell, however, whether the
link between Enoch and astrology originated at this time.

Any attempt to discover further elsborstions cn this Enoch
tradition within the Bible itself would be -msuccessful.” It
is thus important to note at the outset that the vast corpus
of Enoch literature is mainly extra-Biblical in origin. In
fact, J. Skinner suggests that the Biblicel figure himself
owes his origin to another trasdition:

The extraordinary developments of the Enoch-legend

in later Judaism could never have grown out of this

passage alcne; everything goes to show that the record

has a mythologicel basis, which must have continued

to be g living tradition in Jewigh cireles in the

time of the Apocalypiic writers.
Skinner, as well as other Bibliesl schulars,4 identifies this
"mythological basis" as Ermeduranki, the seventh antedeluvian
king in Babylonian llterature. Enmeduranki was initigted into
ihe secrets of heaven snd wes instructed in the aris of divina-
tion; moreover, he enjoyed a specisl relastionship with Shamash
the sun-god.

There is no doubt that mythologies external to Israel

exertied a significant influence upen the growth and development

of Encech literature, However, my objective in this inquiry is




to examine the material from within the Jewish tradilion, and
to trace it through Lhe stages of its development, Thus my
first aim will be to exemine the role and personslity of Enoch
gs it is developed in the apocalyptic writings of ihe Hellen-
istic period, and then to determine whether this same literary
apocalyptic tradition served as a primery scurce for the Enochite
material in the Hechalot texts. Secondly, we shsll discover
that the apocelypiic literature of both periocds contains =
treatment of Encch quite different from thet found in other
writings of contemporery dating. We shall discuss wheiher this
difference is merely a reflection of the unigue literary siyle
of the spocalyptic works, or whether the contemporary liters-
ture was in some way reacting to--or sgainst--it.

Before we proceed further, we require some clear descrip-
tion as tc whet constitutes an apocalypti: work. Below, then,
are some general charascteristics of the Jewish apoecalyptie
writings; I trust that further distinctions will emerge when
the literature ifself iz discusced in detail.

As stated by D.S. Russell, "the apocalyptic books elaim
to be revelations or diseclosures of divine secrets mude kmown
Lo certein illustricus individuals of the past who subsequently
recorded them in thelr secret or 'hidden' books for the in-

struection and encouragement of the righiecus end elect among

[~
God's people."”’

Apocalyptic literature ies similar to prophecy
in that an individual sttempts to learn God's will during a

time of crisis, znd to communicate it to menkind. But since
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prophecy had ceassed zs a mode of divine-human communication
by the fifth century B,C.E., the apocalyptic writers of the
Hellenistic period sscribed their doctrines to earlier Bib-
lical figures such as Enoch, Abreham or Moses., (In the Hecha-
lot texts, as we shall see, it is Metatiron zs the transisted
Biblicsl Enoch who conveys secrets tc Tanneitic herces.) This
technigue of pseudonymous authorship--often written in the
first person--allcwed the apocalyptic authors tc write history
in the form of prouphecy. For exemple, although the Flood was
& known phenomenon in the post-Penteteuchal period, Enoch spesks
of it as & future event. Since he is able io successfully
"predict" the Flood, Enoch attalns e credibility which the
author extends tc a time beyond the resder's stendpoint.
Through this use of the hero, the spocalyptic suthors
aim to communicate a sense of God's immedizcy in history. The
hero receives his secret knowledge direetly from God, a&nd he
is informed that God is ceeply concerned with the destiny of
Hiz pecple, Alihough Israel may be suffering at present under
ithe yoke of foreign deminetion, their moral bshavicur tan di-
rectly affect the future ccurszs of evenis. Morecver, the hero
assures the reader thal a catasirophic end awaits his perse-
cutors, al which time & finel Judgment will herald ihe triumph
of God's will and tne redemption of Israel. However, due to
~he netionalistic and seditious neture of ihese doetrires,
they were often couched in csoleric langusge.

In order to communicate these doctirines ss divine secreis,



wh

and yet 1c employ = mode of expression other than proghecy,

the apocelyptic litersture developed an srrsy of symbolism.
Following ere some of ihe morc common mctifs, The disclosure
of seczreis olten comes through & vision or & dream. An angel
normally ects as a mediator in communiceting these secrets

to the hero. Freguently the angel escorts the herc t2 heaven.
The vision of neaven is deseribed through z tebleau of various
symcols, including sngels, numbers, light and fire; alsc, God's
place in heeven is indicated by the Throne of Glory.

Not 21l of the sbove elements sre necessarily present in
every espccaiyptic work. But en sccount which esnteins several
of these characteristics can be identified a&s belonging to the
style of apoealyptic litersture.

Now that we haove established some criteris Jor distinguish-
ing apoeelyptic litcrature, our next task is to cutline the
specifiz apocalyptiic works which will be ccnsulted in our ex-
aminagtion of Enceh literature. The spocelyptic writings of
the Iellenistice perlod extend roughly from the second century
B.C.E. ta the firsti century C.E.; the Hechalot writings dete
from the third to the elevenih centurles C.E. Thus cur in-
quiry is limiied to pre-Kebbelistic literature and does nct
deal with Encch legends in tbe Zohar. ting within each period
beccmes more problematic--rict to mention the dating of strata
within escn work. [However, our discussion in the subsequent
chapilers will be thematic rather than chronolcglszl, and the

dates atiributed toc works within each period are intended to



serve meinly ss guidelines,
Beginning with the post-Maccsbean (pre-70 C.E.) apocalymvses,

we shall exsmine the following works:

é

1) The Book of Enoch.- This work, which has survived only in

an Ethiopic translation, describes FEnoch's 1life as & right-
ecus seribe, and records his dream-visions in which he

geine knowledge of the heavens and of the future. It is of
composite authorship. Although there is very litile sgree-
ment among scholars regarding the dating of the different
segments of this work,? I zm inelined to follow Charles and
Oesterley in concluding that it is entirely pre-Christian in
suthorship. The earlier strata include the so-celled "Ncah-
fragments" (especially chapters 6-11 and 106-107), end, in
order of their composition, chapters 1-36, £3-90 and 72-82,
These date to the second century B.C.E., The later sirsta
(91-104 and 37-71) were probably completed during the mid-
dle of the first century B.C.E,

2) The Bock of Ju‘bilees.8 Cleiming to be a revelation from

God to Moses through en intermediary angel, Jubilees con-
tains elaborations cn the Book of Genesis and a part of
Exodus. I do not ecncur with Charles that this book was
written by a2 Pharisee--on ihe couirary, it sppears o ke s
polemic ageinst the Pharisaic calendar {e.g. Jub., 6:32-38).
Therefore, Jubilees was probably written during & time when
Phericaic practices, including calendetion, were receiving

official support--i.e. before John Hyrcenus' break with



them in 105 B.C.E. The earlier siratz of the Book c Enoch
are known to the Jubilees author (see Jub. 4:17f), and so
Jubilees must post-date them. Therefore, we can assign this
work 1tc the latter half of the second century B.C.E.

3) The Testaments of the Twelve Patriarchs.g These Testements

contgin the deathbed blessings and ethieal injunctions of
the iwelve sons of Jszob to their children. They were writ-
ten near the end of the seccnd century B.C.E., slthough
there is also eviderce of leter interpcolstions.

10 W

%) The Testament of Abrahem ritten in the first century

C.E., this book describes Abrsham's visit to hell end rara-

dise, sccompanied by the angel !Michegel,

A short note Zs in order a&s t¢ why 1 am not including the
Slavoric Book of Enoch (Secrets of Inoch). There is very little
sgreement among scholars ss to the suzhorship of even the
srhorter recension, which fe¢ less markedly Christian, Ch&rlesll
aseribes it to e Hellenized Jew, wheress Vaillantl2 claims
Judaeco-Christian suthorshiz, Rubinstein,13 however, views
Slavenic Enoch =zs totelly Christian in composition. Although
I am inclined to sgree with Vaillant, it would still be im-
probable to assume thet this teck played & central role in the
Jewish spceelyptic tradition, On the cther hand, it does con-
tain some intriguing Fnochite images which at least deserve

mention. Therefore, although Slavomic Encch is excluded from

: o . 14
our inquiry, reference will be rade to It in the focinotes.™

Nex*, we ‘urn ts an sutline of the Hechalot texts. In



o =

these works we find detailed deseriptions of the celestizal
real;m arnd the means by whiech man car galin Xnowledge of it,
The litersture receives its name frcm the seven hechalct (heav-
enly halls) which the mystic must treverse in crder to atiain
the consummste visicn of Ced's throne, the name of which is
the Merkaveh (the "chariot" cf the first chapier of Ezeklel).
We shall refer tc these works ss "Hechzlot texts", and tc the
practi‘icners of ‘heir doctrines as "Merkaveh mystics".

We shall examine the Enochite material of the following
Hechelot werks:

1) Hechslot Rabeti, This work, ettribuied to the Tarmns Rebbi

Ishmael, concentrates upon the journey toc the Merkavsh it-
self, elaborating upcn the seven heavens end their angelic
guardians. Cnce the mystic has pained eniry into heeven,
he encounters the lecsiah and learns mean: by which redemp-
tion can be hastened to esrth. Both Jellinekl® and Wert-

16

heimer - have published manuscripts of Hechalot Rabaii;

however, the Werithelmer msnuseript is to be preferred, and
our chapter refsrences will be based upor it.

2) Sefer Hancch.l7 In this shert piece, the heavenly duties
of Enoch-become-Metatron are enumerzted.

3) Sefer Hech&lnt.lg Here we find a detailed angelological

description of the seventh heaven, which culminates in a
visicn of the Merkevah. Metatron scts as Rabbi Ishmael's
gulde, and reveals cosmologiecxl and messisnic secrets tc

him, Although Odeberg:® (who esntitles this book 3 Encch
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or The Hebrew Book of Eroch) pleces this work as eerly as

the third century, Scholem'szu dating it to the sixih century
appears more nleusible., Also, Musesjoff's memuseript--of
which COdeberg was nct aware--is 1o Le preferred. 2t Mus-
sejof'f does not divide the work intc chepters. Thus, for

ithe sake of convenient reference, in our discussien of §E£E£
Hechelot we shall cite pessapes zceccrding to Odeberg's chap-
ter headings; =ny varienis in the Mussajoff manusceript will
be noted.

2l

4) Gedulat Noshe. This work desls with ihe heavenly trans-

formation of Moses and his visit ic hell and paradiszs.

Above, then, are the main apocalyptis werks which we shell
consider in our exsmination of Enoch litersture. In both per-
icds of our inguiry, the Enochite meterisl undoubtedly con-
tains eyidence of exiernel literary influence. Although these
externzl sources are not tc be minimized, it must be remem-
bered thet this study will concentrzte upcon the internal devel-
cpment of the Enochite theme in Jewish literature.

I intend to follaow a slightly different methodolopy for
each ¢” the iwo pericds. In Zealing with the literatiure of
the Hellenistic period (chapter 1), the contemporary non-apse-
glyptic materials will be cited and discussed in contexl with
ihe apoenlyptie treatment of Enoch, But for the later pericd,
the apocelyptie znd non-apocslyptic works will each receive
thelr owvn chapter, Chapter 2 will discuss the rcle snd char-
acter of Enoch as porirsyed in the Hechalot texts, and chapter

3 %ill compare lhis portrsyel wiih that found in Rabbinic literatura.



Chapter 1

ENOCH IN THE LITERATURE OF THE HELLENISTIC PERIOD

A. The Pre-Apocalyptic Literature

Altheugh the aspocalyptic literature is the {irst io pre-
sent a full writtien sccount of Enoch as a perscnality, we do
find earlier references to him in non-apocalyptic scurces.
After the Bible, the earliest of these is the Bock of Ben
Sira, which states:

Enoch walked with Yhwh and was tuken,
A sign of knowledge to all generstions. (Sirz 44:16)

Thus fer, Ben Sire adds merely that Encch enjoyed = re:uta-
tion for his wiszdoem gs well as for his righteousness. However,
a mecre intrizulng reference is found in 49:14 of this book:

Few like Enoch have been crested on earth, 1
He also wes taken ic the Presence (Heb, .+,- - =-; L

The Hebrew expression -"2= I, "2 1ig rather crystic. Box ané
Desterley render "was taken up Trom off the face :hereof‘".2
presumably referring 1o "earth" ss the antecedent; ﬂ;t if this
were the case, we would expeet to find the prefix-letter mem
before "panim". Rather, I believe thai this expression refers
tc the divine rresence, @s I have rerdered it sbove. In sup-
pert of this view, we refer to En. 40:2f, vhere Enoch behnlds

"four presences" ( -*.- .,278 ), who turn out to be angels.

S 1
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Similerly, in Jub. 1:27f and 2:1 Moses converses with en "engel
of the presence" ( -*.= ,.~-)., Granted, it cen Le cbjected
that these two apocalyptic works postdate Ben Sira, and thus

& linguistic parellel is at best tenuous, However, further
supporting evidence lies in the Bible itself. Im both Ex. 33:11
and Judg. 6:22, the expression .7 “u _°.2denotes a fa-
voured divine-humen relstionship. Therefore, if my sbove ren-
dition is correct, Ben Sira relztes that Enoch was taken up

to the divine presence where he remained in God's company even
after death.

The Genesis Apoeryphon3

confirms this suppocition and ex-
pands upen it. Lemech is concerned thei his wife had con-
ceived Noah by consorting with the =~ [ (or  ::5:, ,
normally translated "Watchers"; but we shall employ the trans-
literation "Irin"). Lemech's father Methuseleh assures him
that Enoch cen provide an explanetion, due te his priviliged
relationship with hesvenly beings:

Then I, Lemech, hssiered to Methuselah my father,

and (I told) him 811 , ., . his father and would

lezrn all from him in truth, for he was beloved

(. . . and with engels) his lot is epportioned and

they impart everything to him (Col. II, 19-21).
Assuming that the Genesis Apoeryphon adheres to the chronolegy
of Gen., 5, Enoch had died sixty-nine years pricr to the birth
of Neah. Therefore, Methuselsh is ccnversing with an individ-

ual now dead, but who enjoys continued existence in heaven.

§; The Book of Enoch

A parsllel gecount cccurs in the "Noeh fragments" cf the
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Book of Enoch, end helps 1o clarify seversl deisils of the
Genesis Apocryphon account. First of all, En. 6-11 elucidates
the nature and origin of the Irin. Taking Gen, 6:1-4 azs =
besel itext, ihe narrative records that the Irin descended to
earth in the days of Yered, Encch's fether, due to their lust
for the dsughters of men. Mingling with the humans, Azezel
gnd his cohorts teach ithem secret erts. As & result of the
divine-human couplings, the women give birth to gients who
begin to sin and to destroy the human race. Man cries to hea-
ven for help; God responds by senuing four srchangels to im-
prison the Irin and to destroy their gigantic children. This
Irin legend illustrates the wuthors' perception of the effeci
of moral behaviour upon history. Even when angels lransgress
the moral law, they ere punished, and the worthy remmant of
mankind is protected from the conseguences of their sctions.
Secondly, In . 106-107 (which Charles entitles the "Book
of Noah") records Ensch's communicetion to Methuselah:
Yea, there shaell come a great destruction over the
whole earth, end there shall be & deluge and a greet
destruction for one yeer. And this son who has been
born unto you shall be left on the earth, end his
three children sheil be zaved with him: when a2ll man-
kind that ere on the earth shsll die (he and his sons
shall be saved). And now make ¥nown to your son Lamech
that he who has been born is in truth his sun, and call
his name Noah; for he shsll be left ic you, end he
end his sons shell be saved from the destruction,
w#hich shall come upen the earth on account of all the
sin and all the unrighteousness, which shall be con-
summated on the earth In his days (En. 106:15-18).
Thus Lamech is to be assured that Noah is not & product

of the Irin, and thet he is therefore to be spared from the
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Flocd,

According to the "Irin legend" ss it is recorded in these
two sources, Enoch possesses knowledge of the future which he
imparts to Methuselali for the benefit of mankind (ef. En. 65,
where Enoch communicates this informetion to Noeh). En, 106:19
adds that Enoch's foreknowledge is derived from his reeding
of ihe "heavenly tebleis"; the nature and significance of these
teblets will be discussed below.

Thus far in the literstiure, no direet relationship is
estgblished between Enoch himself and the Irin. However, es
we proceed to & later gtreium of the Boock of Encch (chapts.
12-16), we find that he does pley & direct role during his
lifetime, Verses 12:4 and 15:1 depict him as a "scribe of
rightecusn ss".4 In this cepacity, he is ssked by the Irin
to intervene in heasven on their behalf‘.5 Enoch draws up their
petiticn end, through a vision in his sleep, learns thet this
petition will be denied. Ke is summoned to heaven to appesr
before God, where he is given g messege %o cunvey to the Irin,
First, they are to be rehuked for asking & man %o bring their
petition; rather, it is they as angels who should intercede
for men, Secondly, becsuse they have corrupted themselves

with women they are 1o be punished. Although Encch's opinion

(=

g not consulted, it is important toc note that he wes sllowed
to present ihe peiition at sll. Furthermore, even though his
mission for the Irin had Teiled, Enoch mainteins 1s exelied

staius &s the sole human advocate in hemven.
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Thus Enoch's primary role as z "seribe of rightecusness”

is to intercede In heeven on behslf of petiiioners. Whereas
in the sbove account Enoch intervenes for the Irin, aunother
stratum of the Book cof Enoch deseribes him as ihe intercessor on
beheif of his fellew man. In En. 83-84 he ieceives & dream-
vision whiceh presages the destruciicn of the universe. VWhen
he reletes the content of his vision to his grandfather lle-
halalel, the latter beseeches him to "mske petition to the
Lord of glory, since you are s believer, that & remnani mey
remain on the earth" (En. £3:2). Arcusing himself, Enoch places
the following pmyer before God:

And now O God =nd Lord znd Great King,

I implore and beseech You to fulfil my prayer,

To leave me a posteriiy on eartih,

And not destiroy all the flesh cof man,

And make the world without inhabitant,

So that there should be an eternsl destruction (84:5).

L subsequent vision recounts, in the form of & parsble,

the Irin legend which has been discussed sbove. A star (Azazel)
descends to the eamrtili, fcllowed by others. They become bulls
(men) and copulate with cows to produce wild beasts (the giants)
who gore and devour the oxen. Men (ihe archangels) intervene
to bind and punish the fallen stars. Although Enoch plays no
direct rcle in the punishment of the Irin, he does lesrn that
his petition for mankind will be granted: Nosh will be spared
from the Floocd =nd will ensure the continuity of the hﬁman
"remment"”. Through these visions Enoeh gains insight inte

the future destiny of man; but unlike En. 106-107, this know-

ledge is conveyed to him while he remasins on earth.
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A second theme, however, slsc enterg the literature. In-
stead of receiving these visions in & dreem, FEnoch experiences
himself being Sorne eloft to heaven. Carried by the wind and
ascending through clouds and mist, he encounters a well of
erystal ( ©1-:z) which is surrounded by fire. Fearfully ad-
vancing, he beholds a house of erystel and ancther made of
fire, These images of {ire and sparkling light resch their
culmination in Enoch's vision of the divine Throne:

And I looked and saw there a lofty throme ( 0 ..z ):
its appearance was as crystal, and the wheels thereof
as the shining sun, and there wes the vision of cheru-
bim. And from underneasth the throne came stireams

of flaming fire so that I could not loock therecn.

And the Great Glory (=7 :° 77::- ) sat thereon,

and His raiment shone more brightly than the sun

and was whiter then any snow. MNone of the angels
could enter and could behold Hies face by reason of
the magnificence &ncd glory, and no flesh could be-
hold Hm (En. 14:18-21).

The theme of Enoeh's resvenly sscent receives furiher
emplificution in & later siratum of the Boock of Encenh, In
chapter 39, Enoch is earried up by & whirlwind end beholds
the Elea* Ure ! - ) resting under zhe divine wings. Burst-
ing into £ song of praise, Encch declares: “"Holy holy hely is
the Lord of Spirits (= .Y 8 ); He fills the whols earih
with spirita" (En, 39:12). Forthwith "those who sleep nct”
(i.e. angels) respond: "Praised are You, and praised be the
name of the Lord forever and ever" (v, 13). We have here an
early form of the celestial Kedushas. though the wording

differs from Isa. 6:3 (wbich became ihe basis of ihe Keaushsh

in Talmudic times), the pesszge is responsive in form and is



L

performed before God's presence in heaven. Both these metifs
are echoed in the later spocelyptic literature, as we shall
determine in the next chapler.

In En. 71, an additionel visicn is recorded. Once sgain,
the imeges of fire and crystal (here: -°-. & ) predominate.
At the culmination of his vision, Enoch encounters the "Head
of Days", afier which his body becomes relaxed end he cries
gut in praise,

Chapters 72-82 (entitled by Charles the "Book of Lumin-
aries") resume the theme of Encch's visit tc heaven. BEut these
chepters elsc ascribe & third aspect to Enoch's knowledge.

The angel Uriel guides him through the heavens and describes

to him the courses of the heavenly bodies. By observing the
paths of the sun and moon, Enoch learns to calculate the sclar
year of three hundred and sixty-four days. Thus Enoch now
possesses the secrets of astronomy and astrclogy.6 (This theme
alzo appeers in Pseudv-Eupclemus, & documernt of possibly ear-
lier dsting than ihe Bogk of Lumineries.? This work reports
that Enoch had discovered the secretis of astrclogy even before
the Egyptians; furthermore, Enoch is identified with the Greek
god Atlas.)

By reason of this astrological kmowledge Enoch acquires
the ability to foretell the future. Instead of receiving
foreknowledge in dream-visions (as was the case in En, 83-B4
described above), Encech now consults the "heavenly tablets”

which Uriel reveals to him:
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And he (Uriel) said untc me:
"Observe, Enoch, these heavenly tablets,
And reed whet is wriiten thereon,
And mark every individual faect."
And I cobserved the heavenly tablets, and read every-
thing which was writien thereon end understood every-
thing, and read the book of sll the deeds of man-
kind, ané of all the children of flesh that shell
be upon the earth to the remctest generations
(En. 81:1-2).
We recall that En. 106:19 hed referred to these tablets;
there Enoch hed learned that Noah and his sons would survive
the Flood, but that more unrighteousness would foliow it. Alsc
in En, 103:1-4 Encch consults the -ebleis tc discover that
e rewerd is prepered for the righieous.

It is important to note that the knowledge gasined from
these hesvenly tablets always contains an ethicel theme; thus
Enoch's secret sstrologicael kmowledge bears & direct relation-
ship with his rightecus character. En, 80 emphesizes this
point by stating that the operation of natural phenomena de-
pends upcn the morel behavicur of mankind,

Onee thic wisdom is Impuried to Enoch, he is placed back
upen ihe earth for one yearE in order %o instruct his children
(En. 81:5-€). Enoch therefore acquires & fourth role as teacher
of morality. 1In chapter 91, verses 1-10 and 18-19, and in
chapter 92, he summons his children tc his side and admon-
ishes them tc lead & rightecus life, A Judgment is prepared
for the future, he tells them, at which time the sinmers will

be punished and the righteous rewarded.

Fifthly, Enoch the scribe is instructed io record his
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ieachings in bocks which are <o te passed down to later genere-
tions.9 The content of ithese secret books ie directly related
to cne of the sforementicned roles cf Enceh., For example,

in En. 33:%-4 Encch, with the angel Uriel, writes down the

names of the heavenly bodies and their ccurses.lo

Chepters
72-82--which begin with the superseription "the book of the
courses of the luminaries of the heaven . . ,"--claim to be
this very book in which Enoch recorded his astronomical know-
ledge. In 82:1 Enoch passes his writings on tc Lhthuselah,ll
so that he may "deliver them to th: generations of the world."
These three references ere ell derived from Enoch's role as
astrologer and sstronomer.

Chapiers 91-104 =lso bear the title "the bock written by
Enoch" (92:1). What follows is a series of exhortations to
the righteous and & p-omise of their future reward, as well
as an assurance of doom for the wicked. This bock evidently
stems from Enoch's rcle as tescher of rightecusness. Indeed,
the boolk closes (104:12-13) with an assurence that the right-
ecus will possess these writings in order t{c lesrn from them.

Finally, the Book of Encch expends upon the theme of Enoch's
bodily trenslation. Although the early apocalyptiz litera-
ture mentions Enoch's being "taken" from earth end even his
subsistence in heaven, it is not until En, &0 that his rest-
ing plece is identified. Verse 8 of this chapter contains a
reference 1o "my grandfather . . . the seventh from Adam, "

Emending 60:1 tc read "Noah" instead of "Enoch", Charles iden-
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tifies the "grandfather" as Encch, who is "tgken up" and placed
in & heavenly garden,

A further mention of Enoch's translastion eppeers in En.
37-71, the latest stratum of the book. First, Enoch is granied
eternal life (37:4). Secondly, he is taken '"on chariots of
the spirit” (70:2) to heaven, where angels measure out a place
for him with cords (ef. En, 6€1). There he remesins, nc longer

1o return to earth, for "his name vanished emong them."

E;_ The Bock of Jubilees

Several of the sbove themes appeer once again in the Book
of Jubilees. In Jub. 4:17f we {ind thet Enoch was the firsi
human being to learn "writing and knowledge" (i.e. the scribal
function noted in the Book of Encch) and he apprehended the
future 6f men in = vision (ef. En, 83-84). His journey 1o
heaven is referred tc here glso, during which he geined lmow-
ledge of estronomy and astrology and testified to the Irin.

Concerning the Irin, Jubilees adds (4:15) that they were
originally sent to earth with the good intention of instructing
man and doing justice; instead, they took human wives and
corrupted the earth. Secondly (Jub. 10), the imprisonment
of the Irin is not complete, for God leaves a tenin cf them
on earth under the rule of Mestems (Satan) to help him exert
his power cver man.

The Jubilees author also embellishes upon Encch's seribal
role., After he is conducted to heaven,

behold there he wrives down the condemnation and
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Judgment of the world, and ell the wickedness of
the children of inen . . , for there he was set as
a sign end that he should testify sgainst all the
ehiidren of men, that he should recount all the
deeds of the generations until the day of condem-
nation (Jub. 4:23-24).
In heaven, Enoch continues tc witness and record the earthly
deeds of men, so that they may receive their jusi recompense
oni the finel day of Judgment (see mlso Jub, 10:17--Encch is
even more righteous than Noah, end he is a "testimony tc the
generations").
Furthermore, Enoch appears in Jubilees as a guardian of
the sacrificisl laws: he burned incense of the sanctuary be-

fore God (4:25), he commanded his descendants to chserve the

laws of Orleh fruit (7:38), anc he recorded thet secrificiel

meal must be eaten by the second day (21:10). This last ref

erence alsc adds & ritual content to Enceh's secret books.

D. Testamenis of the Twelve Patrierchs

Several passages in the Testaments of the Twelve Pat-
riarchs embellish further upon the content of Enoch's secret

books. {est. Sim. 5:4 reletes that, according tc the "writing

o

of Enoeh", Simeon's descendante will become ccrrupt and harm
the Levites. Test. Napht. 4:1 repcris from these writings
thet future generations are destined to sin. Finally, Test.
Lev. 10:5, aucting from the "book of Enoch", predicis that
the Lord's house will be celled Jerusalem. These apocalyptic
works stiribute & wider scope of knowledge to the writings

of Encch, and plice Enoch himself &s & central figure in tihe

trausmission of certein traditions.
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Enoch's Role Reduced

Thus far, it eppears that the character of Enoch pro-
gressively takes cn more super-humasn proporticns es we pro-
ceed through the literature. However, a reading of the Wisdom
of Solomon, written at ithe turn of the Common Era, will show
thet this was not exclusively the case, Wisd. 4:7-16 refers
te & rightecus man who was teken to heaven before ihe wicked-
ness of his genersiion could corrupt him. Holmeslz infers
that this individuel is Enoch. Verse 1€ of ithis psssage adds
further evidence tc this hypothesis: "# righteocus man that is
deed shall condemn the ungodly thet are living." Assuming
thst this passage does indeed refer to Encch, it echoes his
rcle as & righteous heavenly witness. Bui et the same time,
it negates his legendary ststure by hinting thet Encch wes
subject to temptetion, as were all men of his genersticon, and
that God removed him from earth before he succumbed. According
to the Wisdom of Solomon, then, Enoch's primsry role is that
of witness, e msy record man's ceeds in heaven, but he does
not interfere with them on earth.

A similar treatment of Encch eppears In the Testament of
Abreham, written shorily afterward. In chapter 11 of Box's
shorter recension, the engel lMicheel cslls Enoch the "teacher
of heaven and earth, and the scribe of righteousness." How-
ever, Michael hestens to sdd:

If he give sentence concerning the souls it is not
accepied, But it is not Enoch's business to give

sentence, but it is the Lord who gives sentence, and
his (Enoch's) tusk is only to write. For Enoch




ng: Lora I am fein nct to give

yrayed the lLord say
= s, lest I become grievous to

senience 1o ithe
any .3
Enceh's role in heaven is only tc record the righteous and
wicked deeds of each person, not tc pess judgment on tnem.
1t is also important to noie thet Enoch perceives his own

senge cf disereticn to be rallible; he does noi become an

omniscient being.

F. Summary and Conclusicn

At this point, we shell psuse tc summarize ihe cherscter
end role of Enoeh as it is portrayed in the post-Maccebeen
apocslyptic literature. Enoch stands out as & righteous in-
dividual in & wicked generstion., Due to his merit, he becomes
the "scribe of rightecusness" and makes intercessicn on behalf
of petiticners. In one eccount, he presenig ihe ples of ihe
Irin who have fellen from heaven beceuse of their sin, In
enother, he prays on bshalf of the pecple of hisg generation
hat & remant! of humanily Ue spered from the Ficod which God
will send &s & punishment.

Secondly, Fnceh is tsken up o heaven, Upcn his ascent,

he is treszted to u visicn of the celesiial reelm, and joins

zhe angeles in songs of praise. His heavenly vision culminstes
in an asudience beforz the Throne of Glory, from which God ad-
dresses him personelly.

Thirdly, while in heaven Inoch obialns secret knowledge.

The patterns of the heavenly bodies are deseribed te him, from

which nre derived tlhe principles of cszlendation a:nd astrology.
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Morecver, he alsc has asccess ic heevenly tablets, which reveal
the future destiiny of man; Enoch later imperis this roreknow-
ledge to Methuselszh and to Hosh,

Fourihly, Enoch returns to ser‘h for a shorti iime in order
to instruct his children in living a righteous life and to warn
them of the coming day of Judgment, at which time all mankind
will receive their fitiing recompense.

Fifthly, Enoch reccrds his knowledge in secret books, which
are to be transmiitzsd tc the elite of egch generation. These
bocks centain instruction in meiters rf astirclogy, celende-
tion and saecrificisl law, =s well as eschaiclogiecsl predic-
tions based upon Enoch's fereknowledge.

Finally, once his terresirial work iz done, he is trens-
latz=d bodily to heaven where he enjoys eternal }ife as z re-
corder of man's deeds,

Turning to the non-spocalyptic trestment cf Enoch, we find
evidence of his rightecus character, his seribel function, and
his possessian nf heevenly sccerecs. The mein difference with
the ajocelyptic litersture lies in the faci that, although
his bodily translstion is acknowledgsd, there is nc record of
en intermediaie visit Yack to earth. As a result, Fnach is
unable to transnit his secret wisdom to mun in the form of
books. Nor is there any way for the non-zpocslyptic suthors
to know whal Enoch sees in heaven, and thus the celestial
symbolisin iz sbsent from their works. Fnoch's role as inter-

cessor 1s also more indirect. Although he knows ebout the
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fall of the Irin, he makes no petition cn their behelf; but
hs does warn Methuselsh about the Flocd which their sins have
provoked., And although he offers nc prayer on behslf of man,
he remains in hezven 1o testify %o their deeds and 4o "eon-
demn the ungcdly" (Wisd. 4:16).

I believe thet the different trestment of Encch in the
rion-gpocelyptic worke iz derived from the fact thet <hese suthors
were eddressing themselves 1o concerns different from these of
~he apceelyrtic writers., Furtihermore, the nomenclature "non-
apocalyptic" is misleading, because we are nov desiing wiih =z
unified body of literature., Ben Sira predates the other works
of thig chapter. Eleborating upon the Biblieczl text, his aim
is merely to list Enoch in his tribute tc past Israelite heroes.
The Genesis Apoeryphon strsys further from the Biblicsl mater-
lgl, but once again the writsr's aim Is primerily elesborative;
he wishes tc show that Enoch rlayed & role in the legendary
birth of Noah,

As for the Wisdom of Solomen, its author's objective is
to instruct his readers to pursue a life of ethical conduct.
Enoeh is perceived zs the prototype of the righteous man. Jusi
as he received divine favour, so toc ~ould the preseni gen-
eraticn receive its just rewerd by following the tesching of
the tradition.

On the other hand, the apocalyptic writers addressed
ihemselves to the problem of foreign dominetion and internal

politicel strife. Feeling powerless to overcome these forces
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through their own resources, they placed their hope in divine
intervention. Thus they required a prophetic individual who
would plead their cause before the celestiel court. Enoch
fuifilled suck a role. Diverging from the Biblieal text, the
apocelyptic suthors endowed Enoch with the capaciiy %o return

to earth afier sn sudience ir heaven. Thus niot only wes he

able 1o influence the divine will regarding Israel's destiny,
but he also communicated his secret knowledge tc select individ-
uals so thet they could interpreti--snd perhaps manipulate--ihe
future course of evenis.

In the early liddle Ages, the Jews continued ia live under
foreign domination: Rome controlled Palestine and the Persians
ruled in Bsbyloniz. Thus the zpocalyptic consecicusness re-
msined an attrective one for confronting the protlems of this

later period, and Enoch himself corntinued to play = masjor role,



Chepter 2
THE ENOCH-METATRON MOTIF IN THE HECHALOT LITERATURE

As we have seer in the previous chapter, the post-llacce-
bean apocalypses place Enoch ai the heed of e&n esoteric tradi-
tion which transmits hesvenly secrets to leter generations.
These secrets include ethicel, astrologicsl end eschatological

material which Enoch, as scribe, records in books.

é;' Sefer Ncgg

In Sefer Noab,l an apoccalyptie work of the Tzlmudic per-
iod, the tradition cf secret writings is traced back o Adam.
A short note is in order regerding the siruciure of this work.
It consists of three parte, the first of whieh is reminiscent
of the Irin legend of Jub. 10. God heeds Nosh's plez to im-
prison the "spirits of the bastaris" (i.e. iae gients sired
by tke Irin), but he leaves a ienth of ihem on earth under
the rule of L2 o Tz to templ mné trouble menkind. The
engel Rafzel revezsls medica’ remedies to Noah, which the latter
writes in a bock and gives to his son Shem. The second pert
opens with the prsyer uttered by Adeam efter he had been ex-
pelled (roem Edern; the sngel Raziel gives him & bock which en-
ables Adam tc foretell the future. Tke thira pari refers io

& book, written upon sapphire-stone, given to Nosh by Raziel.

= | e
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Through the esirologicel lmowledge conizined in this book,

Noah learns %c build an ark in order to survive the Flood.

This third section is identieal to the openirg passage of Sefer
Harazim.”

It is the second part which interests us here, for ii
elucidates Enoch's role in this chain of tredition. We leern
that Enoeh is & Cod-fearing man who concducts himself in ritusl
purity by bathing in meyim hayim. He places s prayei before
Cod {the content of which is not described), and in a dresm
the hiding-place of the aforementioned secret book of Adem is
revesled t¢ him, He awekes and goes tc & cave, whsre he waits
until noon. At this point he "grasps the pure Name" (possibly
a megical formula) and atlains a level of understanding =quive-
lent tc that of a heevenly being. Consequently "he was sepe-
rated from those who dwell on eartil, 'end wes no more, for Ged
took him.'"3

From the book of Adam, Enoch lesrne sstrologicel secretis:

Frum this book he attaineé wiscom and enlightenment
regerding the sclstices and constellations, all the
luminaries which preside over each menth, the names
given to eazch sclsiice, and the engels who preside
over the four solstices of the year. He galned un-
derstanding of ihe names of the heaven and the earth,
and slso the names of the sun and moon.

Finelly, Enock is essured that Noah will preserve the worlé from

complete desiructiion.

This short treatment of Enoch clearly echoes several

characteristics attributed tc him in the earlier apocalyptic

literature, He remains a righteous man in e wicked age--
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although here his righteousress can also teke the form of ritual
purity (This espect of Encch's cheracter may be derived {rom

his kmowledge of sacrificial law recorded in Jubilees, butl a
direct parasllel cannot be estzblished with certainty). Secondly,
he receives astreclogical and prophetic kmowledge from & sec-

ret book, although in Sefer Noah this book had origirally be-
longed tc Adam; Enoch Is thus viewed es the transmitter of

this knowledge, but not as its first initiate. Thirdly, Sefer
Noal reporis that Exoch wass translated to heaven, but no men-

tion is made of what he does in heaven cnece he arrives there.

EL The Origins Of Metatron

As we enter into our discussiorn of the Hechalet litera-
ture, we find that the emphasic is placed precisely upon Enceh's
heavenly role. However, it is a rether different Enoch whom

we encounter in these texts. A pesssege rom Hechsloi Rabati

intrcduces g motif which is 1o beccme the hellmark of later

Incch litersture:
Rabbi Akive said: I hesrd & voice issuing out from
under the Throne of Glory, end whet was it ssying?
"I have taken him, I heve taken hold of him, I have
eppeinted him--this is Enoch ben Yereé whose nzme
iz Metatron " (Heech. R, 31:3).

Thus Enoch becomes letatrcn the angel, who is tsken by God to

gerve nim in heaven,

Eefore we examine esch of “he Hechalol works in deteil,
we shell first diverge “c cutline triefly the origins of Meta-

tron's role in the Jewish mystical tredition. The concept of

Metatron has two separate sources, the first of which is de-
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rivea from the engelic role of Michael and possibly Gabriel
(we shall refer to this source hereinafter es the Micheel
tradition). In Daniel 12:1, Michasel is the guardian engel of
Israel, for he is called o7 v:. "3 =o9%0 ~%9:0 =2: .
Also in Dan. 8:16 and 2:21 Gaebriel interprets Daniel's vision.

These two angels also appear in the Book of Enoeh (9:1,
10:9-11, 54:6--and Michael slone in 67:12 and 68:2-4) as two
of ithe four erchangels invclved in the punishment of the Irin
(see also 41:9 and 71:8-13). In En. 20:5 Michsel is identi-
fied as Isrsel's guardian engel, for hr i= "set over the best
part of mankind"; and in 24:6 he spesks to Enoch in hesven.
Michasel also possesses secret knowledge (En. 69:14-15), and
in 71:3 he reveals secrets io Enoch.

The Michael tradition recurs in chapter & of the Teste-
ment o { Abrshem,* where the archangel Micheel is sent to bring
Abraham up tc heaven. Esrlier in this same work, we lesrn
also thet "at sunseti all angels worship before God, and the
same Michael is the first of ihe angels."ﬁ Michael is there-
fore described as a leader of worship in heaven, as well s& an
emissary to earth,

According to Gershom Scholem6 this role perfﬁfmed by
Michael in the earlier litersiure was later transferred to

Metatron. For example, in Re'uyot !bbezk917 Metatlron is one

of the names given to the mngel who resides in the fourth hea-
ven zZevul, the abode normally reserved for Michsel as High Priest

of heaven (cf. Bab. Tal. ljagigah 12b), Also in e Shiur Komsh
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fragment Metatron prostrates himself end leads worship before

God,s ard there is even a reference ic the "Tabernzcle of

Metatron".? Thirdly, in s fregment entitled Samhazail weAza'el,lO

Metatiron sends a messenger tc warn ine two Irin that their sins
will be punished by the Flood, and to encoursge them to repent.
Unlike the Enochite materiasl regarding the Irin, the Samhazai-
Aza'el legend has Metatron slresdy in heaven before their des-
cent; thus his function here as emissary to earth is derived
from the Micheel tradition.

The second source associates Mets.ron with the translated
Enoch, who enjoys specigl status in heaven due to his righteous
conduct, This Metatron of the Enoch tradition no longer visitis
earth, but remains in heaven as & powerful angel and as &
guide for other earthly visitors. As we shall discover, these
iwo sources become blended as the character of Metairon de-

velops throughout the Hechaiot literature.

C. Hechalol HRabati

Returning tc our passage from Hech. R. 31:3, we find that
this is the earliest work which contains the Encch-Metatron
motif. 1l The seme passage goes on to stasie thet Metatron is
given a throne like the Throne of Glory, & symbol which de-
notes vice-regency of heaven, In keeping with this role, Mete-
iron receives ihe additicnsl name -jy7 ', &nd he is known
among the angels a s "the servant of Yhwh" (Hech, R. 28:2).
These names affirm that Metatron's primary role as vice-regent

iz %o serve God before the Threone of Glory.
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Among the list of eight names aseribed to Metatron in
Hech. R. 28:2 we find the name 7"w2c:2. . This same angellz
greets Rebbi Ishmasel in heesven in Hech. R. 6:3. Translated,
this name means "second-in-commend to the great God."13 Thus
a gsecond functicn of Metetiron the vice-regent is to act as a
guide to other heavenly visitors. Thirdly, Metatron announces
the presence of the Messiah in heaven: in Hech. R. 7:2 he &nd
his entourage sing the Kedushah as David is seated upon his

2% and in 32:5 Metatron indicetes the Messiah to Rebbi

throne,
Ishmael.
Metatron's power, however, does not remain undisputed in

Hechalot Rebati. Instead, his stature vies with those of other

legendary figures, Metatron is only one of several sngels who
converse with Rabbi Ishmsel--others include Hadareniel (6:5)
and Suriel (9:1). 1In Heeh., R, 22:1 Gebriel usurps Enceh's
scribal role of recording the merits of individuels., Nor is
Metatron the only one to be given e throne in heaven; otihers
gre prepared for Devid (7:2) and Jaecb (13:1).

ALncother figure who achieves prominence is the angel Anaf-
jel. In 17:8 he is listed emong the guerdians cof the fourth
heavenly hall. But 23:2-5 places him as guardien of the sev-
enth hall both of ascending and descending., He is celled "the
servant who is called by the name of his Master", so that Meta-
tren is not the only angel tc bear the divine name. As the
"branch of God", Anafiel holds some cleim tec vice-regency--al-

though it is true thati he does not receive & throne. But Anafiel
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does hold the ring of the seals of heaven srnd earth (these "seals"
gre passwords which one must utiter before geining entry tc the
heaverly halls), and it i=s he who opens the gate to the seventh

heaven for the yorde haMerkavah. It is evident by this dis-

crepancy in Anafiel's location thet we are nct dealing with a
consistent engelology; but the fact remasins clear that Anafiel
rivels Metatron in authority.

Moreover, as we have already remasrked, Enochi is not the
only human being to be transported into heaven. By the time

that Hechalot Rabati wes writtien, there had developed z cult

of yorde haMerkavah ("descenders to the Charioi") who learned

the secrets of this journey, under the tutelage of Hebbis
Nehunish, Akive and Ishmeel. Although this phenomenon of &
humenly instigsted voysge tc heaven has no parallel in the
Hellenistic apocalyptic literature, & detail ed consideration
will show that several of the eerlier ihemes have been sdapted.

First of &ll, ss in the earlier epocalyptic works, the
"descent" is provoked hy human iragedy on esrth and the feeling
of helplessness to overcame it, When Rebbi Neluniah ben Ha-
kansh hesrdé the news that Roman officisls hed arrested several
Jewish leasders, he summoned Rebbi Ishmael to assemble the
elect sages of Isreel, to whom he would reveal the "universal
gecret” (15:1--Heb, =-%13 7- 171 )

I shell declare before them the hidden, preserved
secretls and wonders, and the weaving of the fabric
upon which the perfection of the world end its course
depends; and the chain of heesven and earth along

which a1l the wings of the terrestrial world and the
wings of the lefty heavens are attached, sewn, fastened
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and hung up; and the path of the lofty ladder whose
bottom is on earth and whose top rests by the right
leg of the Throne of Glory (Hech. R, 16:1).
Secondly, the symbol of the fabric appears to cerry the same
import as the heavenly tablets in the eariier literature, since

it contains heavenly secrets which affect the course of his-

tory. Thirdly, the aspiring yored helerkaveh must be & right-

eous individuel: Hech, R. 15:2 lists eight essential moral
qualities; and 21:4 adds that the mystic must slsc be well-
versed in Bible and Rebbinic law, both in study and in prectice.

However, Hechalot Rabati diverges from the Hellenistic

literature by preseribing a preparatory ritusl through which
cne can induce this journey to heaven. The mystic musti wash
his garments, immerse himself in & ritual bath, end remsin et
home for twelve days on & diet of bread and water. He recites
speciel prayers three times & dasy, during which he must refrain
from sleep (Hech. R. 40).

ter this preparatory siege, he calls upon Suriah (Sur-
jel?) sar haEanim and utterz one hundred and iwelve csths which
contein magical names. This affects his "descent" ihrough the

seven hechalot (Hech. R. 16-21), At the entrance of each

heaveniy hall, He must reveel the afcrementioned "seals"™ to

the gatekeepers. For each of the first five heavens there are
iwo seals: the first being & code-name for the Tetrsgrammaton,
and the second for the sar hapanim. At ihe sixth heaven he
musi surrender three sesls, znd the sesl for the seventh heaven

is the fiery crown ( &%y2 =nz).
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Upon entering the seventh heeven, the mystic is ready
io bencld the Merkavah, However, ihis vision is freught with
danger. This heaven is ablaze with fiery torches, and he who
looks is in danger of becoming consumed (4:3). Five voices
issue forih which mey drive him insane end pulverize his
body (5:1).

However, those who are wortlhy to enter hear these voices
performing the celestial Kedushah, as did Rsbbi Akive (5:3).
But Suriel tells Rabbi Ishmsel, the most celebrated of the yorde
heMerkavah, thet God finds rest only when Israel recites the
Kedushah below, for their verbzl offering iz like & "sweet
savour" to Him (chapt. 9-11).

Finally, Rabbi Ishmsel discovers the secrets which had
been promised by Rebbi Nehunizh. He relsies thet Seganssgzel
Ytook hold of me and brought me to the irmermost chambers, Lo
the most secretl archives, and to the libraries of ledgers
( =°-,:2). He opened (them) and showed me many sorrows
written therein® (C:3). Like the heavenly tablets in En. 106,
these "ledgers" presage future disaster. But the engel zadds
that when the Israelites enter the synsgogues and recite the
respensive lines of the Kaddish, these sorrows are noi al-
lowed io escape from the chambers which contain them. Ii thus
appears that the Hechelot literature, unlike the iHellenistice
apocelypses, offer theurgic devices ic avert the divine decree.

Another difference, as we have elready ncted, is that

Engeh 1s no longer the only humen being to enter heaven during



<38 =

life; this privilege iz now extended alsc to Tannaitic herces
and iheir disciples. However, it does appeer certain that
Fnoech remains the only figure who becomes trensformed into
an angel and who enjoys considerable power among the heavenly

hosts.

D. Sefer Henoch
The Enoch-Metatron motif remsins s dominent theme in the
Hechzlot literature, and in Sefer Hanoch it appeers that leta-

tron's suthority is undispuied. As in Hechalot Rabati, lMeta-

iron is introduced by a trisdic formula:

I heve created him, I have taken him, I have ap-
pointed him: namely, Metatron My servant who is unigue
among ell the children of heaven. "I have created
hirm" in ihe generation of the First Men. When I
noticed thaet the people of the generaticn cf the
Flocd were becomirg corrupt, I removed My Shechinah
frem smong them and rose up to the heights with the
sound of & skofar and with & terueh . . . "I have
taken him": mamely, Encch ben Yered {rom among them
end I lifted him up tc the heights with the sound of
a shofar and with a teruali, se that he would be )y
witness elong with the fcur Hayoi of the Merkaveh in
the world tc come. "I eppointed him" over all the
grehives and storehouses that I heve in evary heaven,
And 1 entrusted to him the keys of each cne, I mede
him a prince over sll the princes, and & minister ic
1he Throne of Glory anc My heavenly hall aravot,i-

Severa)l themes of ihe Enoch tradition zre stated here. First,
Enoch-Metatron is teken by God tc bte s witness, although the
neture of his witnessing is no: defined. OSecondly, his body
is transformed Inte fire and light, and he receives a gaerment
of glor:;.]'6 Thirdly, Metetron sssumes the heavenly role of
vice-regent. All the treesuries of heaven ere entrusted to

him, snd he holds all tneir keys (not Anafiel as tefore). He
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receives the name Metatron sar hapanim and also juwpn "n.
Sefer ﬂggoch also states that seventy officers are placed under
his direct command, snd through them he rules the world as
God's deputy. On his ring are the twenty-two seals which con-
tain the lot ( *pn3) of the nations; this last image calls
tc mind the role of Enoch es the celestial recorder of human
deeds.

We also find in CSefer Hanoch allusions to the Michael
iradition. First, Metatron is sometimes sent to the world tec

do God's bidding, as in the Alphabet of Rabbi Akiva17 (of which

Sefer Hanoch is a part) where he summons the congregation of
Israel before Cod. Also, acting on God's authority Metatron
imparts secret knowledge ( 17 ) to Moses, despite the protests
of the angels. Secondly, Metatron assumes one additional role:
for three hours every day, he gathers the souls of those who
died at an early age and teaches Torah to them. These two al-
lusions attribute to Metatron Micheel's traditional role as
guardian angel of Isrsel. Thus in Sefer Hamoch we find that
Metatron assumes characteristics from both the Michael and

Enoch traditions.

E; Sefer Hechalot

The description of Metatron in Sefer Hechalot relies most

heavily upon the Enoch tradition. The text contains two ref-
erences to Michael himself (S. Hech. 17 and 44); in the latter
passage, Michael helplessly bemoans the delay of Israel's re-

demption. Metatron, in contrast, appears as the transcendent
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vice-regent of the celestial reelm. Thus in our discussiecn of

Sefer Hechaloi, we shall concentrate upon Metatron es the

irenslated Encch who becomes transformed inte an angel.

Sefer Hechalot conteins two eccounts of Enoch's ascent.

In the first (chept. 4), Enocch ben Yered is spared from the
generaticn of the Flood toc become & witness in heaven. Here,
unlike Sefer Henoch, his role as witness is defined: Enoch's
ascension prevenis the inhebitaents of the world from sccusing
God of seling cruelly--in cther words, since Encch wes sn eye-
witness to the evil generation, he can testify to menkind's
future descendants that God's decree to destroy them wes =
Just one. As Encch enters heaven, the angels guestion his
merit. God rebukes them and states that he delights in Enoch
more then in them.

Vhereas the first accoun® concentrates cn Encch's rcle as
witness, the second (chaptis. 5-6) deals with God's motivetion
in bringing Enoch to heaven. lere, the Irin legend plays an
instrumentsl role in Enoch's sscent. The narrative relates
that, fron the time thet Adem was expelled from Eden, the
Shechinash dwelt under the Tree of Lifs in the gzrden. Man
would geze upon its splendour, and no evil could overpower
him. But when the generation of Enosh began to prectice idclatry,
the angels SVFVIT RITE ML 18 descended to earth and
taught man the magical arts of bringing down the celestisl
bodies for purposes of idolatrous worship. Upon seeing this

debauchery, the ministering angels in hesven mccuse men before
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Ged, and convince him to remove his Shechinah from earth back
into heaven. e also sends the anugel Anafiel to bring Enoch
up in a fiery cheriot, This time, when the engels question
Enoch's right to enter heaven, God replies that Enoch has been
elected beceuse of his righiecusness tc be Ged's tribute from
the world, Eefore God destroys the world, he wishes ta take
some compensatlion for having created it.

After these twco sccounts there follows e deseripticn of
Enceh's hesvenly transformstion, He is teken into the highest
heaven, aravot, where he Is to serve before the Throne of Glory.
Hundrede of gates of understanding and wisdom zre opensd to
Lim (chapt. &) end God reveals to him the secrets cf ihe Torah
ené & foreknowledge cf men's actions (chapt. 11). Several
physicel “ransfcrmztions accompany Enoch's new status. He
receives & throne like the Thrane of Glory (which, as we have
seen, symbolizes his vice-regency) and a curtain is sprezd cver
him, He i= clothed in & germent of glory, and & brillisnt
erown is plecsd upon his head. #As God writez the letters of
sreetion upon this crown (symbolizing Enoch's secret knowledge),
every letter sends forth fire whiczh causes the heavenly hosgtis
to tremble, Finally, Encel: himself is trensformed into fire
and becomes a heavenly being.

This physical trensformaticn is accompanied by changes

in neme. As we have aglready encountered irn lHechelct Rsbazi and

Sefer Hanoch, Enoeh receives the name Metetron, the servant
of Yhwh and ser hapanim (chapt. 10), 1In chapter 12 he is
called 1=7° "7, "for My name is in him" (Ex. 23:2l--see also

p- 9 of Musssjoff MS: Metatrcn's names are = bs 1w JYya
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In addition, chepter 3 relates that Metairon pozsessez seventy
names in =11; however, since he is the only humenu being io
have become an engel, he ig therefore the youngesti of the hee-
venly host and his King cglls him -r:.
L hersld is sen'. io announce Hetetron's powerful pcsition
in heaven:
This is Metatron, My servant. I have sei him es a
orince snd & ruler over ell the princes of My king-
dom and cver all the celestiial dwellers--excent for
the eight honoured, great and awesome princes who
are called Yhwh by the nsme of their King., Any engel
or prince who wiches to speak In My presence must go
before him end speak to him, And every word which he
speeks 1o you in My name, you shzll cbserve (Heb.
11702, --a possible meaning of the name Metatron?)
and act upon. . . . Morcover, I have eppointed him
over ell ‘he archivez of the Lells of arave:, ané
over all the storehouses of life whieh I have in the
heavenly heights (S. Hech. 19).
As we can see from the zbove pessage, Metlatiron's suthority
is not supreme, since there zre eight angelie beings who do
not fall under Metatron's jurisdiction (ef, Hech. R, 28, whers
eight nemes are attributed to Metatiron himself ). Seccndly, eack
of <le angels in chapter 29 alsc possess seventy nsmes. Thirdly,
it is Sofriel ("seribe of God", chapt. 18) who performs Fnoch's
traditional duiy of recording nemes in the books of life and
death.
But the main challenge to Metatiror's rule appears in chap-

ter 16. A4z Metatron presides over ihe yeshivah shel ma'slah,

the heretic Elishas ben Abuys ascends to heaven. Seeing Meta-
iron seaied upor a “‘hrore and attended by a host cf angels,

he coneludes that there must be twe powers in the world. In-
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stantly & bat kol issues forth denying the rossibility of re-
pentence to Ben Abuys. Then Anafiel--the same angel who brought
Enoch-Metatron intc heaven--beats Metairon with sixiy fiery
sirokes and mskes him stend upon his feet. (learly, this pas-
sage was written to confront the problem of dualism. So much
power had been etiributed to Metatron thet it seemed ss though
he were & deity. since only God is conceived as seated upon a
inrone. By foreing Metatron to stand, Anafiel reduces his
status to iis proper rroportions, as one of God's servants.
This passage also presents Ansfiel once sgain as a rival to
Metatiror's power.

However, unlike Hechelot Rebaii, Anafiel is mentioned

nowhere in Sefer Hechalot as a2 guide for the earthly visitors

to the Merkavak. True, Anafiel is the engel who breought Enoch
up to heaven; but now Meteiron elone is the intermediery for
Rabtbi Ishmael, Greeting Ishmael at the doorway cf the seventh
heavenly hall, Metatrcn protects him frcm the fury of ihe
angels and conducts him through his heavenly Jeurneyr,

Sefer liechelot elsborates on ithis vision of the hesvenly

reelm, Immediately upon entering, Rabbi Ishmsel is slunned

by the rediance of the angels (ef. En., 14). After recovering
from this initial shock, he sings aloud in preise (eof, En, 39),
end the Hayot respond by chanting the celestiel Yedushah, As
Metairon conducic him through hesven he enumersies & long list
of angels who =sch have their own domain over a natursl or

hesvenly phenomenon. Included in this lisi are angels who
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"move" the sun, moon end constellatiors (chupt. 17); as Meta-
tron indicates these angele, he imparte ic Pabbi Ishmzel estro-
nomical informetion,

A most striking parsallel to the early Fnoch litersiure
arpezrs in chepter 24, as Rabbi Tshmael mpproeche= the vision
of the Merkevah. OSurrounding the hoofs of the Hayot he sees
seven clouds; end esround these are seversl leyers of wells mede
of sundry meterimls which include fire ( =%~ ,=r> ) and
hailstones ( z»..-®# ). These asre the seme imeages which we
er.countered in En. 14 end 71.

Finelly, ss Rebbi Ishmeel benolds the Merkaven Itself,
Metatron shows to him the secret lzatters of crestion whieh sre
carved upor. the Throne with a stylus of fire (chept. 41). &As
in chapter 13 of this work, we find e significant emphasis
placed upon the magical importance of letfers—-sz motif which
finds no parallel in the esrlier apocelyptic literature,

However, we slsc find in Sefer Hechelot the more {familisr

references +r books and teblets. In chepter 26 we learn that
Satan and his associates record daily the sins of Isrsel upon
writing tebleis ( n31s.; 3z --of, Heech, R. 6:3), hoping that
cod will resd them and destroy Israel; but the Serafim burn
these teblets and thus ensure Isrzel's preservation. However,
enother sei of books, mentioned in chapter 44, do manasge to
receive divine mttention. When Rabbi Ishm=el encounters Ab-
raham, Issec and Jacob preying for the redemption of Israel,

Metatron orders him to "teke the bocks (presumesbly those of
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Sofriel, chapt. 18) and read their evil doings." As the pat-
riarchs weep together with Michael, God explains thet he cannot
yet deliver Isrsel from the nations.
Then Rabbi Ishmeel is shown the "curtain of God" ( -::42

21,2 7. ), "upon which are engraved ell the generations of
the world end ell their deeds; both what they heve done and
what they will do until the end of all generestions" (chapt.
45). True to his word, Metsiron indicates upon the curtain the
history of mankind from Adam until the Messianic Ere; the
latter event is %o be preceded by the catesstropric deeth of
the Messiah ben Joseph and the war of Gog and Magog. The sym-
bol of the curtain is reminiscent of both the heavenly teblets
cf the Book of Enoch and the "weaving of the febric" of Hecha-
lot Rabati; through it, Rabbi Ishmeel cbizins secret knowledge
of future events.

Therefore, as in Hechalot Rebaii, Enoch is no longer the

only human io be iransported inio heaven, nor is he the only
bearer of divine secrets. Tnstead, Le Lecoues the angel Meta-
tron who assists Rabbi Ishmeel during his sscent. However,

in Sefer Hechelot Rabbi Ishmsel possesses credentials which

are neot cstipulated in Hechalot Rabati for entry to heeven.

Praying st the entirance of the seventih heavenly hell, HRabbi
Ishmael invokes the merit of Asron to prote¢t him from expul-
sion by Ketsafiel (chapt. 1); and later, Metatron justifies
Ishmael's entry into heaven by citing his priestly pedigree

(chapt. 2). Furthermore, Sefer lechalot does not reveal the
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means by which other hopeful mystics might emulate the jour-
ney of Rabbi Ishmael and experience g similar vision., Rsther,

the author of Sefer Hechelot considers it sufficient itc describe

the heavenly reelm through the eyes of Rebbi Ishmgel, end to in-
form his reeders of the assured messienic culminastion of his-
tory. Thus the entire setting of this book takes place in the
celestiel realm, and i1 does not describe the procedure by
which Rebbi Ishmael ascended.

But here, as in Hechaloit Rabati, mention is mede of present

political misfortunes, although not as explicitly as in the
former work. Chapter 44 refers to Israel's deliverance 'from
the nations of the world"; and chapter 48 adds thst, with the
advent of the Messiah, God's right hand will redeem Isrsel snd
restore them in Jeruselem. A second similerity with Hechalot
Rabaii is that Rabbi Ishmeel is not iransformed inio a heavenly
being; this privilege is reserved for Enoch-Metatron alcne,
However, there are other angelic beings who rival his vice-

regel status.

F. Summary: Relationship {o Post-llaccabean Apocalypses

We are now in a position to summerize the rcle and char-
acter of Enoch as described in ihe Hechalot literature, and
to compare ithis deseripiion with our previous discussion of
the early epocalyptic literature. The first innovation which
we encountier in the Hechalot writings is the introduction of
the angel Metatron. We aslso noted that this figure represents

the blending of twe traditions. The Michael tradition describes
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Metatron as the heasvenly High Priest end as the guardian angel
of Isramel who is sympathetic to their suffering. On the other
heand, the Metatron of the Enoch tradition is the transcendent
vice-regent of heaven who establishes no direct contact with
earth.

We find in the Enoch-Metatron motif several themes of the
earlier Encch literature. For the Hechalot writers, Enoch's
rightecus character remains a dominent feature: seved from
the generation of the Flood, he is transported to heaven as a
compensation to God for having created the world, end es 2
witness to future pe nerations of God's just decree. In hea-
ven, he receives astronomical and prophetic secrets. Just es
he revesled these secrets to Methuselah and to Noeh in ihe
earlier literature, he now reveals them to Moses end to Rabbi
Ishmeel.

But in addition tc his secret knowledge, several powers
are given to Enoch-Metatron. He is appeointed as ruler of the
heavenly host, end he executes Gad's judgmenis upcn the world.
Paradoxically, however, the Hechelot suthors place other 1it-
erary {igures--especially Anafiel--in cpposition to Enoch's
power, However, here it appears thet the sim is not to limit
Enoch's heroic stature, but rather the objective is to avoid
the charge of duslism by demonsirating that Enoch is & lesser
power than God.

The second innoveticn of the Hechalot authors consists
in extending the privilege of & heavenly ascent to herces of

the Tannaitic age; Metatron as the iranslated Enoch now mcis
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as the guide ané mentor for those who seek a vision of the
Merkavah.

It therefore appears thet & shifi of emphasic hes teken
place {rom the early apocalyptic literature to the Hechalot
texts. The desire to know divine secrets is present in both
writings, as is the necessity for s humen being to escend to
heaven 1o receive them. But in the Hechaelot texts, the pos-
sibility for this ascent is not relegeted to z bygone age.
Metatron as the translated Enoch is not only a scribte; he also
acts as intermediery between God and the righteous of every
generatiion. Rabbis Akiva and Ishmsel were two of the legendery
mertyrs of the R omar regime; although they perished from earth,
they ettained the merit of "descending" to the Merkaveh with
Metatron's guidance. The possibility for = similar voyage
remains open to a select group who f'ocllow these Rabbis' exam-
ple and remain loyal to the tradition despite oppression from
a tyrannical state. And through these select individuals, Meta-

tron can still communicate prophetic secrets to ihe weorld.

G. Gedulat Moshe

One additional text merits our consideration. Since it
contains several characteristics which differ from cur above
summary of Hechalot literature--including the status of Enoch--
I have decided to deel with it in detail &t this point. Its

title is Gedulat Moshe, and the herc is Moses. Due to his

modestiy in refusing the commission to redeem the Israelites

from Egypt, God decides to reward Moses by granting him a celestial
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vision. Metatron, who identifies himself 1o Moses as Encch
ben Yered, is sent to bring him intc heaven. However, Moses
expresses the fear that, since he is & mortsl, he will perisb
when he looks upon the angels:

Whereupon (Metatron) changed his flesh into torches

of fire, his eyes into Merkaveh-wheels, his strength

into thet of an angel, end his tongue into flame.

He took Moses up into heaven along with fifteen thou-

sand angels on his right and fifteen thonsand on his

left, with Metatron and Moses in the middle (par. 2).
After the initial ascent, Metatron guides Moses on & journey
through t he seven heavens, Here Moses sees several phenomena
which we have noted in the other Hechalot tracts, which include:
angels appoinied over various domsins of nature, astronomical
data, and a heavenly Tsbernacle in the fourth heaven.

In the seventh heaven, Moses encounters two sights which
frighten him. First, he recoils from the appearance of the
engels ~Z'nY %K 19; but Metairon embraces him, and Moses
regains his composure. Secondly, Metatron indicatles Samael,
who is sbout 1o descend to take the life of Job.20 However,
he alsc listens to the Serafim perform the celestial Kedushah,
and beholds the four Hayol bearing the Throne of Glory. Also
in the seventh heaven, Moses sees the engel 7"xz7:7 teach-
Ing Tocreh to souls in seventy languages--a function reserved
for Encch-Metatron in Sefer Hanoch. This Torah is to be God's
gift to Moses, and it will bear his name.

Presently =z bat kol calls to Moses telling him that,
since he has seen the Throne of Glory, he is deemed worthy to

traverse the two pardesim of Gehinom and the Gerden of Eden.

For this voyage Gabriel is to be Moses' guide, and no further
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mention is made of Metmtron. As Gabriel opens the entrance

to Gehinom, Moses is greeted by the presiding angel 281203}
this latter figure displays tc Moses the souls undergoing pun-
ishment for the iransgressicon of an array of moral and rituel
commandments, many of which are Rsbbinic (e;g. eating on Yom
Kippur).

After offering e prayer thet God spare Isrszel from this
place, Moses accompanies Gabriel o the Garden of Eden. Here
he is greeted by ~&>uv:. who presides over the Garden. As he
traverses this pardes Moses sees seveniy thrones of the right-
eous, including those of the three Patrisrchs. 4 most inter-
esting detail, however, is a dislogue which takes place before
this encounter:

As he entered the Gerden of Eden two angels came

before him and asked him, "Has your time arrived,

thet you have come here?" He replied, "My time

has not arrived; rather, I have come to see the

reward cf the righteous in the Garden of Eden”

(par. 20).
It is clear from this passage thet Moses is not destined to
renein in heaven; this is toc be expected, since this narralive
tekes place uvefore the Exodus., Although he must return to
eszrth for the present, m bat kol assures Moses thet he will
not only merit the rewerd of Eden, but that he will elso wit-
ness the rebuilding of the Temple gt the adven®t of the Messiah.

Seversl characteristics distinguish this work from the
other Hechalot texts of our inquiry., First of sl1l1, the author

is evidently familier with the doctrines of the Babyloniaen

Talmud (as I have indicsted in the footnotes). At one point
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lie even nquotes cirectly a Baraita from Eruvin 19z, employing
the preface, "as our Rabbis of blessed memory have said . . ."
(par, 18)., 1In fact, the entire vignetie in Gehinom cen be
eonsirued as an incentive for the resder to observe the writ-
ten and oral law.

Secondly, dve to its halachic conteni, the idesl herc for
this legend is Moses, since he is the guardian of tge Toreh.
Here Moses attgins a mythical steture which supercedes even
that of Enoch. He undergoes a {iery transformetion upon his
entry to heaven as did Encch-lMetstron; but unlike the latter,
Mcses pays mn intermediste visit to the terrestrial world as
a human being before teing taken tc his permanent sbode in
Eden. In fact, Enoch-Metstron himself plays e rather mincr
role throughout this narrative, FEach angel performs his own
specialized function, and Metatron is but one member of & well-
developed system of angelclogy. dJue to this factor, as well
gs the author's use of the Babylonien Telmud as & source-text,
I would ettribute to this work e lster lmte than the other
Hechalst texta.

It remains Lo be determinec whether this Hecaslot liz-
erature is representative of the Rabbinie view of Encch. We
therefore turn now tc & discussion of the Fnachite material

in the Bebyleonian Talmud and the midrashim.



Chepter 2

ENOCH AND METATRON IN RAEBINIC LITERATURE

In the Hechalot literature, ithe major development in tlhe

role and perscnality cf Enoch consists in his transformetion

to tie angel Metatron, In this capscity he becomes a ruler
in heaven and sn intermediary with esrth. It is odd, however,
that & direct stetement of the Encch-Metetron motif ceeurs
nowhere in the Talmud snd only leter in the Pelestinian mid-
rashim. Thus we are compelled to adopt a different methodology
in this chepter. First, we shell exemine the references to
Metatron in the Babylonien Telmud and the midreshim. Secondly,
we shall dlscuss the Rabbis' conception of Enoch himself.
On the basis of these two inquiries we shall be able to de-
termine the Rabbinic attitude towsrd Merkavah mysticism gen-
erally, and particularly toward the treatment of Encch in the

Hechalol tlexts,

A. Metatron

The earliest mention of Meistron appears in seciicn 338
of Sifrs on Deuteroncmy, which states that "the finger of God
became z Meiztron for Moses and showed him the whole land of

Isreel” before his death. OSimilarly, in discussing the second

228 c
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day of Cresticn, Genesis Rebeh 5:4 records that "God's voice
became a Metatron over the waters." In beth of the sbove pas-
sages, Metatron could be rendered "guide" or "indicator", =
senise derived Trom the Greek "metator". But there is no ref-
erence here to an angelic beirg; rather Metatron represents

an attribute of God himself, Ii is “herefore unlikely thet
these iwo references play a role in the development of leta-
tron's personaliiy as & heavenly being,

However, in 21l three allusions to Meietiron in the Bebylo-
nian Telmud the name does denote an angel. The passage most
closely related to the Hechelot literature is found in Hagigah
15a. As the heretic Elisha ben Abuye sscernded to heaven:

he zaw Metatron who hac teen given permission to sit
and record the merits of Isrzel. Rebbi Elishs said,
"It is teught thet up esbove there is ne sitiing or
strife, no back (i.e. all is in view) or weariness--
perheps, heaven forbid, there are two pcwers?" There-
upon ihey brought Metatron forth and beatl him with
sixty fiery lashes, saying to him, "When you saw
him, why ¢id you noi stand before him?"
We recell thet in S. Hech. 16 Metatrcr was presiding over the
heavenly court during Rebbi Zlisha's entry, whereas in Hegigah
he perf'orms e scribal function. But this role slone does not
link Metatren automatically with Enoch, for we have already
seen that other sngels (e.g. Gabriel, Sofriel) share this privi-
lege. Despite this difference between the utwo pessages, they
shere a common intent: both the Rebbis and the Hechalot authors
wished tc avoid any concession to dualism.

The second Talmudic reference to Metatro) appears in

Avodeh Zarsh 3b:
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Rav szid: a day consisis of twelve hours. During
the first three, the Holy One, Blessed be He sits
and occupies himself with Torah., During the second
three, he sits and judges the entire world . . . For
the third set of three hours, he =its snd feeds the
entire world . . . fnd for the fcurth three, he sits
and sports with Leviathan . . . Bul R. Aba said to
E. Nehman bar Yitshek: Since the dsy thet the Temple
was destroyed, the Holy One, Blessed te He no longer
sports . . . Then what does he do during the fourth
set of ihree hours? He sits and teaches TorakL to
school-children . . . Bl who taught them originally?
I you wish I will sey (that this function was here-
tofore performed by) Metatron.

We heve elreedy encountered in Sefer Hamoch this role for
Metatron as tescher cof the souls of premsturely deed children.
Meoreaver, Metatron is mentioned here in ecormectiion with the
destruction of the Temple. In the above passage Metatron thus

sppeers as the guardian angel of Is~mel--z characteristic which

is derived from the Michael tredition.t

This is also true of the tlird Telmudir reference to Meta-

tron, Zanheérin 38b:

R. Nehman said: If cne knows how tc answer the minim
as R. Idit does, let him answer; and if not, lel him
net answer. A certaelu min said to R. Tdit, "It is
vritien: 'To Moses he sgid, come up t2 Yhwh.! It
should have stated: 'Come up to M=, '"

He (R, Idit) replied, "That verse refers to Meta-
iron, whose name resembles the name of his Master,

es it is written, 'for My name is in him'(Ex, 23:21)."
"If this is sc¢, then we should worship him."

"It is wriiten, 'Do notl rebel ggzinst him ( 1= =~an S )
this means, 'Do not replace me wilh him ( “:9v=n &
iz ).

"If this is so, why does Seripture state, 'He will not
perdon your transgression'?"

R. Idit) replied: "By our falth, even as = messen-
ger we would net accept him, as it is written, '(Moses)
seid 1o Him, if Your presence does not accompeny
N8 o & o TEx, BRI

Two vconeclusions can be dravn from this passsge. First,
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we £ind that Metatron is an issue of debate between the Rabbis
and the minim. Although there is nc scholarly consensus es

to the identity of these minim, it can at lesst be posited that
they were secterians who diverged from the mminstreem of Phar-
isaic thought. The minim in the above passage may hLave been
Jewish gnosties influenced by Zoxcastrian duslism, since they
attempt to press Rav Idit--a fifth-century Bsbylonian Amore--
intc adrmitting the existence of two co-equal powers. But R,
Idit points out thet, although Metatron celled Moses up the
mountein, he was aciing merely as a divine-humen intermediary.
Thus here, as in Hag. 15a, the suggestion cf dualism is rejected.

Secondly, Metatron is the heaverly beinz who beckons Moses,
and he is sssociated with the engel of Fx. 23:21. Once againm,
Metairon has zssumed Micheel's traditionsl role ss gusrdien
angel of Isreel.

It is this latter function to which the midrashim before
the eleverth century give almost exclusive consideratior.
Metatron is desceril eé =& bearing the burden of Isreel's zuf-
fering; for example, = passage in Tenpuma ("We'ethanan" 6)
describes Metatron conseling God upon the desth of i.-:'ﬁ;ses.

The Meta<iron of the midrashim alsc receives divirne re-
buke. as in Lamentaziions Rabah:

At thet time (the desiruciion of the Temple) Meta-
tron came and fell upcn his face., He said before
God, "Master of the universe, 1 shall weep--and you,
do not weep." God replied o him, "If you do not
give me leave to weep now, I shall enter a place
where vou are not permitted %o enter, and shall weep

tnere" (prcem 24; cof. S. Hech, 44, where Michsel weeps
for Israel).
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Seder Eliyshu Zuts (chapt. 20) slso records that, on the day

of Judgment, God summons Metatron end the heavenly host and

says 1o Metatron: "I made your neme as Mine (quoting Ex. 23:21);
why have you watched My Shechinah being removed, My house being
destroyed and My children being exiled--and you did not plead
for mercy on their behslf?" In both the sbove cases, Metetrcn
appears helpless in the face of lsrael's suffering. Further-
more, the divine rebuke is relaleé in both cases to the destrue-
tion of the Temple.

This comnection between Mete tron end the Temrple is steted
explieitly in N umbers Rebeh 12:12., The pessage meniione the
existence of & neaverly Tebernacle, corresponding to ithe one
on eerth: "This is the Tabernacle of the Youth ( -3 ) whose
neme is Metatron, end in it he offers up the souls cf the
righteous to atone for Israel during their exile." We recall
thai the name pa'ar was used in comnection with the translated
Enoch, who beceme the youngest engel in heaven. However, ne'sr
can alsc denctes "serveani", end it is clear thet the sbove pas-
sage wishes to convey this mesning, The imsge of Meteiron offer-
ing secrifices in heaven, and stoning for the sins of Israel,
is derived from the Michael tradition.

The Rebbinic description of Metatron differs significantly
from that of the Hechaloi texts. Whereas the latier had as-
signed to Meistiron seventy angelic princes through which he
ruled the entire world, the Telmud eand midrashim limit Meta-
tron's jurisdiction to Isrsel alone. Insteed of the powerful,

transcendent vice-regent of the Fnochite tredition, the Rebbis
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draw from the Michael scurce to depict Metatron as a2 guerdian
angel sympathetic tc the suffering of Isrsel, The Rsbbinic
Metatron evokes a mood of pathos: although he is concerned about
the destiny of Israel, he is as helpless as they to put an end

to their sufferings.

E; Enoch

We turn now to ihe Rabbinic references io Enocch. Genesis
Rsbah 25:1 records &z controversy regarding Encch's righteous
cheracter:
R. Heme b. R. Hoshaye said: He (Enoch) is not written
in the registier of the righteous, but rether in the
registier of the wicked. R. Aybo seid: Enoch was a
hypoerite--sometimes he was rightecus end sometimes
wicked. The Holy One, Blessed be He thought, "I
shall remove him while he is still righteous."

The above pessage is reminiscent of Wisd, 4:11--but whereas

the lztter work intimates that Fnoch was subjeci toc tempta-

ticn, Genesis Rabsh implies that he actually succumbed.

A reascn {or this rather harsh trestment cf Encch is sup-
plied further along in the same pessage. Several minim approech
R. Abzhu, claiming that there iz no meniion of Enoch's deesth
in the Bible; through an exegesis of the word ng>, R. Abshu
demonsiretes that Enoch did indeed die., &s we have cuoserved
before, the Rabbis were troubled by these minim and scught to
refute their doectrines. A passasge from the Palestinian Tal-
mud may help tc elucidate the identity of ihe minim in the
ebove citetion from Genesis Rebah. Quoting from the same H.
Abahu, the passage sistes:

If 2 person says to you "I awm & god", he is = lier.
If he says "I am the Son of Man", he will come to



regret it. If he sgys "I heve risen tc heeven", his
words will not be fulfilled (Pel. Tel, Te'anit 65b).

R. Abeghu, a fourth-century Palestinian Amora, lived during =
iime when Christienity was gaining supremascy over the Byzantine
Empire. The stziements gucied above were those sttributed to
Jesus by Christiens and Judaeo-Christiens. It is therefore
plausible thet the minim in Gen. R. 25:1 were Judaeo-Christians
who conceived Enoch s & prototype of Jesus' resurrection and
heaverly ascent. Thus R. Abehu scught tc confute their cleims
by denegrating tihe mythical status which Encch hed etteined
within Jewish epoeslyptic circles.

However, severasl Rebbinic sources place Enoch in = fav-
ourable light. Derech Erets Zute (caept. 1) lists Enoch as
one of the nine individuals who entered the Gerden of Eden
during their lifeiimes--this may be an sllusion to Enoch's
heavenly visit s described in the posi-lMeccebeen apocalypses.
Secondly, Leviticus Rabeh 29:11 stiates:

Every seventh item in & series is slweys beloved. . . .
Of the generations, the seventh was beloved: Adem,
Seth, Inosh, Kenen, Mehalalel, Yered end Enoch--as
Seripture states, "Enoch walked with God" (This pes-

sage a lsc appears in Pesikte de Rav Kehens, ed, Buber,
p. 155a).

Thirdly, Midrash Tanhuma ("Bamidbar" 26; also in Numbers Rabeh
5:24) cites Enoch as an illustiration of & general principle:

When the generation cf & certain era turns wicked
before God, he spares the rightecus and destroys the
wicked, When the generuiion of Encsh sinned, he
destroyed them and rescued Enoch, as Seripture states,
"Enoch walked with God."

However, in sll the sbove ceses Enoeh is listed as one example



= 5b

among many, and none of the three midrashim devoie more than &
single sentence tc him. Moreover, we find no reference to
Encch the scribe who discovers, records and transmits secret
knowledge--which, &s we haye observed, is & hellmerk of the
early aspocalyptic litersture. Nor is there any mention of
Encech's bodily translaticn. -

However, by the ninth century Pirke Rabi Eliezer re-

introduces the theme of Enoch's secret lnowledge, specifically
with regerd to celendation and estrology:

On the twenty-eighth day of Elul were crested the
sun, the moon, and reckoning--that is, the years,
months, days &nd nights, hours, terms, solstices,
cycles and intercaslations. These were in the posses-
sion of the Holy One, Blessed be He, from which he
interceleted the yesr. Afterward he transmitted them
to the First Men in the CGarden of Eden., . , . Adam
iransmitted them to Encch, who became initiated intc
the secret gkill of intercslaticn and intercaleted
the year, as Seripture states, "Enoch walked with
God, ete." Enoch walked in the weys of ammual
reckoning which God had trensmitted to Adam. And
Enoch transmitted ihe secret skill of intercalation
to Noah, . . (chapt. 8).

Here, as in Sefer Noal, Enceh provides one link in an esoteric
traditicn thel exiends trom Adem 1o Moses., Alsoc in chapter
40, Moses' rod finds its origin in Eden with Adem, and is passed
dowr: through Enoeh.

A later midrash elaboretes further upon the charszeter of
Enoch, including his bodily translaticn. This midrash is en-

titled Heye Hancch,” an extract from the eleventh-twelfth cen-

tury work Sefer Haysshar. After the birth of Methuseleh, the

rarrative relates, Enoch "walked with God", leading & solitary

life of prayer and spurning evil men. Eventuslly, an angel
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caells upon Enoch ic prepare to leeve his home ard to ieach

good deeds to men. During his reign of two hundred and forty-
three years, Enoch estgblishes & just and peaceful scciety on
earth. After this period, he gredually begins to withdraw once
more into solitude, until he appears before his subjects only
onee & year. The angel then reappears to tazke Enoch tc heaven,
"to meke him ruler over divine beings in heaven just as he
ruicd over human beings on earth." Enoch gethers his people

tc impart to them his final teachings of wisdom and morelity,
whereupon a horse descends from heaven to teke him. Fnoch
rides to heaven in = storm, borne by horses and chariots of
fire, leaving blocks of ice on the place of his depa:rture. Methu-
selsh, appointed by the people to rule in Enoch's siead, con-
tinues the reign of Jjustice,

Clearly, Haye Hanoch contains several parellels with the
esrly epocalyptic literasture. Enoch's righteous character is
stressed, &s is his role ag teacher. His escent to heaven is
depicted with the familiar symbols. Unlike the Hechalot litera-
ture, this midrash deals almost entirely with Enoch's earthly
life. No mention is made of his transformastion into &n angel,
nor does he perform an intermediary role for cther humens.
Although the narrative does allude to Enoch's posiiion as ruler
in heaven, it does notl go so far as tc ascribe vice-regency
to him, and it dees not refer to him as Metatron. EHowever,
this midrash does assign tc Enoch an unquestioned legendary

status.
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The earliest midrashic source3 whieh conteins the Enoch-

Metatron motif eppears in Midrash Agadah, e iwelfth-century

work:

"Enoch welked with God": Enoch walked with the engels.
He remained with them three hundred ycers in the
Gerden of Eden, and lesrned from them intercalatiom,
solstices, constellstions end much wisdom. "And was
nec more, for God tock him": Since he was rightecus,
the Holy One, Blessed be He took him from among hu-
manity and msde him intoc an angel--that is, Meta-
tron (comm. on Gen. 5:24).

The remsinder of lhe passsge relterates the controversy of Gen.
R, 25:1 concerning Enoch's rightecus character. But the im-
portance of the above passage lies in its identificetion of

Enoch and Metatron as the seme Tipure.

C. Rebbinic Attitude Toward Merkavah Mysticism

But this identification does not come until guite laie
in the Raebbinic literature, Insiesd, &s we heve noted, the
Rabbinic references to Metatiron are dreawn primarily from the
Michael tradition, which describes Metatron as the guardian
angel of Isrgel whe suffers with them. As for Enocch, he is
regarded as une rightecus men of his generation--but even so,
the extent of his morel steture is ceglled intc guestion. Are
we to assume thet the Rebbis' treatment of these two figures
reflects their attitude toward Merkavah mystiecism generally?
A passage in Bab. Tal. Shabat BOb seems to indicate this. As
a lecturer expounds upon the secrets of the Merkavah, he is
smitten on ihe forehesd and he dies; the genersl congensus is

that he deserved his fate, However, Sukah 28z lists ma'aseh
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haMerkavah &s one of the "great maiters" studied by R. Ychanan
ben Zskaei.

The Talmudic lceus classicus for Merkevsh speculetion—-

the second chepter of Hagigah--may shed some light on the Reb-
binic attitude toward this subject. It is ironic ihat the open-
ing Mishneh forbids Merksvah study even before & single person,
and yet the Gemara records several discussions of this very
theme. Both the Babylonian (Hag. 14b) end Palestinian (Hag. 77a)
Talmuds record a Baraita concerning R. Yohanan ben Zekei and

his student R, Eleszar ben Arach. When the latter expounded
upon the Merkeveh, fire surrcunded the field and the trees

burst forth in song. Thereupon R. Yohenan kissed his disciple
and praised him.

We noted in the previcus chapter thet fire and heavenly
song are centrsl motifs in the Hechelot literature, Nor is the
sbove Beraita the only parallel found in the second chapter of
Hegigah. In the description of the seven heavens (Beb. Tel.
Hag. 12b), we read that the fifth heaven contains groups of
angels who sing esch night (Later, in Hag. 14a, Shmuel states
that ministering zngels are creesied esch day from the fiery
stream--¢f. &. Hech. 36, which stetes thet thea.angels bathe in
this streem telore singing tiie celestial Kedusheh). The sixth
heaven ccntains the storehouses of snow, heil and dew (ef. S.
Hdancch, siso En. 18). Finelly, the Throne of Glory resides in
ihe seventh heaven aravot, and is attended by the Ofenim, Sera-
fim and Hayot.

Twe other Telmudic paralliels with the Hechelot literature
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ore must possess tc merii the study of the Merkavah (cf. Hech.
R. 15:2). GSecondly, the four famous voysgers to the pardes
(Heg. 14b) encounter slabs of pure marble; in Hech. R. 16:2
R, Ishmael presides over the Sanhedrin from such s sesat.

We are now prepared i1c enswer the guesiion concerning the
Rabbinic attitude towerd Merkevah speculation. It eppears that
the Rabbis suppressed proliferatizn of these doctirines, not
beceuse of any disézin for them, but due to en ambivalence with
which they regarded them. On the one hend, the Rabbis expressed
deep respert for Merkavah speculation &s & means ic sthieve
redemption through knowledge. However, since this subject
posed great danger to anyone whose learning or temperament
did not quelify hin (as wes the case with R. Elishs b. Abuys),
both the Rebbis and the Merksvah mystics condonéd its study
crly esmong those already well-steeped in Rebbtinic lew end lore.
Of the four Seges who entered the pardes, only Rabbi jAkivae--
the famed hslachist--zmerged intact,

Thus we cannot conclude that the Rebrinic irecatment of
Enoch and Metetran reflectis & rejection of Merkavah specula-
<ion. Perheps the answer lies in ihe fact thai"both these fig-
ures became issues of secisrizn conircversy, as we heve observed
ir. the Rebbinic disputations with the minim. In Pelestine,
Judseo-Christians took Encch to be & protciype of Jesus; con-
sequenily, the Amoraim omit any reference to Enoch's bodily
translation or to his rcle in heaven. In Babylonie, Jewish

dualists equated Metairon with a second deity; in opposition



= BT =

to this claim, the Rabbis deny the existence of niripa *nwp.
Secterian heresy undoubtedly influenced 1o some extent
the Rabbinic deseriptizns of EFnoch and Metatron. However, if
we pause 21 this point to review the roule and personality of
Fnoch as it hee developed thrcugh our inguiry, I believe that

an additionzl facicr will alsc come to light,



Chapter 4
THE LITERARY CEVELOPMENT OF ENOCH AND METATRON:

A RECCNSTRUCTICN

Dur review of the Encchite literature begins in pre-Macca-
bean times. Since the dasys of Ben Sira (and possibly before),
Fnoen had represented the ideal righteous individuel who re-
ceived hiz divine rzwsrd. However, the pos:-Maccab:an apoce-
lyptic autlhors created fnoca's legendary role as the rightecus
seribe who entered the heavenly reelm during his lifetime.
During his celestiasl journey, Enoch learns end records divine
seecrets, First, by obeserving the paths of the heevenly bodies,
Enoch zcquires the skills of celerdation. Secondly, through
access to the heavenly tesblets, he gains forekuowledge of
future events.

In the Talmudic perind, neither of the abuve motif's me=
with Rsbbinic spproval. Regerding calendeticn, it must be re-
membered thet the calendar outlined in both the Book of Encch
and Jubilecs cperstes sccording to the solar year., It is there-
fore not surprising that Enoch fell into disrepute in en age
when the rormaiive calendetion was bssed on the lunar zsycle,

Secondly, Enoch's foreknowledge slsc presented & problem,

The Talmudic pericd produced its share of false messishs; the

- =
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Rebbis wished to discourage the estrologlesl calculations of
the "end of days" which gave rise ic this phenomeron (see, e.g.,
Bab. Tal. Senh, 97b). Moreover, the Pabbis operated by con-
sensus rather than by individual prophetic inspiration; even
the bat kol was rejecied as & means tc determine halecha (see
Babe Metsia 59b). Divine secrets were tc be sought through
the study of Seripture, not through the esoterie doctrines of
the "outside books"., Therefore, the Rabbis wers sympathetic to
Merkavah speculation insofar as it wes besed upon exegesis of
Biblical passages--most notaebly the first chepier of Ezekiel.
For the sbove reasons. the Rabbis rejected the apocalyptic
deseription of Enoch end concentrated instead upon his moral
qualities. It is interesting to ncte, hawever, tihet by ihe

ninth century Pirke Rabi Eliszer links Encch onece agein te

calenartion. But the Hebrew term employed here and in Midrash
Agadah is =727 --e term which denotes ithe insertion cf an
extra month intc the lunsr calendar.

Neither calendation nor f{oreknowiedge is ptizibuted 1o
Metatron in the Amoruic 1llersiure. Moreover, he sprears no-
where asg an engelic heing in the Palestiniar documents of this
period. Therefore, Metatron In the Bebylonian Talmud and the
early midrashim might be & synerstistic blend of the Isrselite
engel Michael and tle Persiar god Mithre. Through this figure,
Israel guined an advocate ir hsaven; &and as long as Metatron's
subservience to God was emphasized, the problem of dualism

could be svoided.
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The assceciation of Metatron with the translated Encch is
most likely & post-Talmudic development. The Merkaveh mys-
tics shared the desire of the early apocalyptic writers to
a3sure the continuation of divine-human communicetion in en
age when prophecy had ceased. Enoch prcvided an excellent
prototype. Just s he hed escended to heaven during his life-
time, the same possibility remsinei open to contemporary mystics
who hzd learned the procedure Tor this escen=. And by trans-
forming Enoch into the Talmudic sngel Metatrcn, +he Iechelot
wriiers provided an eiernasl guide and source of secrei infor=

matior for the yorde hallerkevsh.

Through the merging of these two figures, the Hechalot
authors were able 1o centinue a line of speculation which at
bes received obligue reference in the Talmud itself. We nor-
nally consider mystieism and sclerce to lie at oppezite poles
of humen endeavour, However, if we recall that astronomy znd
astrology were iwo of the earliest forms of scientific inguiry,
then the cosmclogicel sectiors of the Book of Inceh and Sefer
Hechalot can be understiood as scieniific ireatlzes concerning
ilie relationship between celestial phencmene and the destiny of
man. The apocalyptic writers of both pericds were driven by
e desire tc know the factors--both naturel and supernatursl--
which affected human history. Through “he "science" of astro-
logy--discovered in heaven and brought down ic eerth by Enoch--
they were sble to forecast what the future helé in store for

Israel. And thrcugh the art of calendetion, ikey brought ritual
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observance intc hermony with the order of" the cosmos.
Qur inguiry hes thus shown that the posi-liaccebean Encchite

litersture provided the foundation for en extrs-Telmudic apces-

lyptic tradition which persisted through the Middle Ages in

*he writings of the Merkaveh mystics. By the ihirteenth cén-
tury, this tradition wss incorporzied Intc the mystico-philoso-
phical system of the Kabbalah, and in the Zoher The charzcter

of Encel eontinues to enjoy & consummate legendary status.
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Talmudic Tradition (New York: JTS, 1960), p. 7, n. 19.

21. Wertheimer, Bate Midrashot, 1:271-285, under the title

Midrash katapuah be'atse haya'sr.

Chapter 1
1. A1l Hebrew renditions of the Apocrypha and Pseudepigrapha

zre cited from Abreham Keshena, ed., Haseferim Hehitsonim,

2 vols, (Jerusalem: Mekor, 1969).
2., "Sirach," ed. G. Box end W, Oesterley, in Charles, Apoc.

and Pseudep., 1:506.
3. Nebman Avigad and Yigsel Yedin, eds., A Genesis Apocryphon

(Jerusalem: Magnec Press and Heikhal ha-Sepher, 1956).
4, Cf. Slav. En., introductory paregraph: Enoch is called

"homme sege et grand seribe" (Vaillant, Secrets d'Hénoeh, p.3).

$. Cf. Slav. En, 4. Here Enoch refuses 10 intercede for the Irin,
cleiming that he is only a mortel (ibid., p. 9).

6. Cf. Slav. BEn. 6 (ibid., pp. 11-17).

7. Ben Zion Wachclder, "Pseudo-Fupolemus' Two Greek Fragmentis
on the Life of Abreham," HUCA 34 (1963), pp. £83-113. See
especially p. 97.

8, Cf. Slay. Fn. 11, where the length of stay is thirty days

(Veillant, Secrets d'Hénceh, p. 27).

9. Cf. Slav, En. 11 (ibid., pp. 23-37).

10, ©f. Slav, En. 10 (ibid., p. 27).

11. Cf. Slav. En. 13 (ibid., p. 41).

12, S. Holmes, trans,, "The Wisdom of Solcmon," in Charles, Apoc.

and Fseudep., 1:541, in his note to verse 10.
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13. Box, Tesgtament of Abreham, pp. 50-31,
Chepter 2
1, Jellinek, Bet Hamidrash, 3:155-160Q.
2. Mordecai Margolioth, ed., Sefer Harazim (Jerusslem:
Yediot Achronot, 1966), p.65.
3. Jellinek, Bet Hamidrash, 3:158.
4. Box, Testament of Abraham, pp. 47-48.
5. Tbid., chapter 4, p. 42.
€. Scholem, Jewish Gnosticism, pp. 43-52.
7. Wertheimer, Bate Midrashot, 2:132
8. Mussajoff, Merkavah Shelemah, p. 39b.
9. Ibid., p. 40=,

10. Jdellinek, Bet Hamidrash, 4:127-128,

11, This passapge dces not appeer in the Jellinek MS, We zre
therefore left in doubt as to whether the Encch-Metatron
metif might have been 2 later addition tc Hech. R. This
problem will be discussed further in chapter 4.

12. The spelling here is metually Y"x3c3zst,but it is not a
redicel emendation to replace the second gimel with a nun,

13. Odeberg (3 Enoch, p. 57) derives this name from 5Zon 17133,
gince Metatron is appointed over ihe treasuries of heaven
(see Sefer Hanoch, which alsc forms chepter 48 C-D in Ode-
berg's 1&5). Even this interpretation of the name denctes
tice-regal status.

14. An identical pazsssge sppears in Razo shel Sandslfon, in

Mussajoff, Merksvah Shelemah, p. 4a,
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15, Jellinek, Bet Hemidrash, 3:33.
18. Thus reads the Mussloff MS, p. 10a. In Odeberg, the angels
are “N1¥1 DY 51443 whereas in Jellinek "RIFY ATF.
But in all ceses, the linguistic parellel with Azezel iIs clear.
19, Cf. Bab. Tel., Nedarim 32z.
20. Cf. Bab., Tal. Beba Batrs 15a, which claims that Moses and
Job were ccniemporaries.
Chapter 3
1. Cf. Hegigah 12b, Zevahim 62e end Menshot 110a, which re-
serve the role of heavenly High Priest for Michsel, But
there is no need to suppose & consistent angelology through-
out the Babylonian Talmud,
2. Jellinek, Bet Hamidrash, 4:129-132.

A Tregment of the Pelestinian Tergum to Gen. 5:24 sistes
thet Enoch escended to heaven and was trensformezd into
"Metatron the great seribe". It is impossible tc date
this fragment with precision, but my temdency would Ue

t¢ place it in & pericd contemporenecus with Midrash

Agadah,
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