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Digest 

In the genealogical list of antedeluvian patriarchs, 

Genesis 5:24 cites Enoch as a righteous man who was ta.ken by 

God. Despite this sole reference iv tbe Bible, Vie find that, 

Enoch plays a central role in t he apocalyptic writings of the 

second ce~iury B.C .E. By t r acing the literary development of 

Enoch's role and character , T attempt to demonstrat e the 

existence of a Je1·rish apocalyp-i;ic t r adi tion which ext.ends from 

t he Hellenistic period through the Middle Ages . Secondly, 

it is shown how the apocalyptic literature of each period 

presents a view of Enoch which differs f r om that of the 

contemporary literature. 

Chapter l deals l'ri th the Enochite liter ature of the Hel 

lenistic per i od . The apocalyptic works evolve Enoch's role 

as a ri ghteous scribE . After drawing up a petition on behalf 

of the fallen Engels , Enoch i s taken up into heaven . Here 

he rt!ceives divine secrets concerning astrology, ethics and 

esch11tology . Returning to ettrtb for a short "time, he r ecords 

his secret knowledge in books and transmits t hem to his child

ren , Enoch's knowledge of astrology and of the future enable 

him to asswne a prophetic role in an age when prophecy had 

ceased . 
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Chapter 2 discusses the treatment of Enoch in the Hecha

lot texts . Several motifs of the earlier apocalypti c litera

ture are f:mnd in the Hechalot works, thus indicati ng a lit

erary dependence of the la~ter upon the former . In addition, 

two new motifs are introduced . First, in order to extend 

Enoch's prophetic abili~y to a later period, the Merkavah 

mysiics 1.r ansf orm him into the angel 1\futatron who becomes 

vice- regent of heaven . Secondly, there emer ges a cult of yorde 

haMerkavab who possess the skill to induce a heavenly voyage. 

Metatr on guides tnese mystics tbrougr. ihe heavenly halls and 

reveals secrets io them. 

Chapter 3 of this thesis r r esents the Rabbinic vi ew of 

Enoch as it appears in the Talmud and midrashim . Her e Enoch 

receives a less favourable t reaiment . In Rabbini c lit era;,ure 

before the twelfth century, Enoch is noi. associated wi1.h Meta

t r onj rather, Meta~ron evolves from an earlier trediiion based 

upon 1.he archangel Michael. 

Finally, Chlipter 4 a•. temp~"' to r~construc1. -ihe develop

ment of the Enoch-Metatron motif . It is concluded that the 

apocalyptic Enochite literature reflects an eztra- Talmudic 

traditicn which pre~ents a wor ld-view different f'rom tha• of 

the Rabbinic liter aiure. 



Preface 

The past decade has witnessed a renewed interest in my-s

tical lore. Most bookstor es now displ~r a shelf labelled 

"Occult", filled with the esoteric doct!'ines of the latest 

charismatic sage. Unfortunately, such a proliferation of any

discipline often produces a sor t of dilettantism- -a hazard 

which even the Kabbalah has been unable to escape. 

Tbe aim of this thesis is to deepP.n the understanding of 

the Jewish mystical traditfon by tracing it back to its roots . 

Before commencing my research, I had supposed that Jewish 

mysticism originated with the Merkavah mystics of the Talmudic 

period, and that these mystics were influenced primarily by 

external gnostic sources. However , as our inquiry will show, 

the roots of Jewish mysticism extend over two ~housand years 

into the past, and each subsequent era has produced its own 

enticing flower. 

I wish to acknowledge those individuals who guided me in 

t he preparation of this the,sis. Rabbi Michael Signer first 

suggested this line of inquiry to me, and Prof. Ellis Rivkin 

offered original and insightful comments along the way. 

To Prof. Ben Zion Wacholder I could never express suf

ficient thanks. In his hand are the keys which open the gates 
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to the understanding--and appreciation--of this fascinating 

body of literature. He has been~ teacher and master, both 

as a scholar and as a devoted Jew. 

Finally, and most 1.nrportantl:,, ~ wife Cheryl has ex

pressed enthusiasm and patience thro~hout the preparation of 

this study. I am deeply grateful for her support. 
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INTRODUCTION 

Beginning with the second cem,ury B.C.E ., we have written 

evidence of a large body of liter ary works whose au .. hors deal 

e~ leng~h vrith the personality and role of Enoch. The t r eat

ment of Eno~h continues to expand during the Hellenistic per

iod and throughout. t.he J.liddle Ages, so that by the time of 1.he 

Zahar Enoch ranks as one of the principle revealers of secrets 

to Israel . 

The origin of the Enoch liter ature is a puzzling, and 

perhaps indeterminable, problem . The earliest mention of 

Enoch is found in the Pentateuch, Gen . 5:21- 24, which records 

the following information : 

; I ti. , - I • ,_ I • 

( "Enoch 1•12.lked witr: God; then he was no more, for God took him.") 

Althougt1 1.his is all the vrritten evidence available, there are 

a few conclusions whicl1 can be dravm from this passage . First, 

Enoch enjoyed the reputation of a righteous man--a sense de

noted by the verb , .., , 1, used in conjunction with th~ name 

of God .1 Secondly, instead of the verb · · which con-

cludes the treatment of the other nine antedeluvie.n patriarchs, 

the narrative says of Enoch i J .: • , ~ I Thirdly, Enoch' s 

life-span is relatively short compared to the other descendants 
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of Seth; furthermore, the J65 years of his life correspond to 

t he number of days in the solar year . Taking these factors 

into considerat i on, it appears likely that a t radition bad 

developed concerning Enoch during the ea1·ly stages of the re

daction of the Book of Genesis. This tradition must have 

viewed Enoch as a superior individual in his generation who 

achieved immortality. We cannot tell, however, whether the 

link between Enoch and astrology originated at tbis time . 

Any attempt 1,0 discover further elaborations c~ this Enoch 
2 

tradit i on within ;,he Bible itself would be ·.nsuccess!'ul. It 

is thus important to note at the outset that the vast corpus 

of Er,oc.h l iterature is mainly extra-Biblical in origin. In 

f act, J. Skinner suggests that the Biblical figure himself 

owes his origin 1,0 another traaition: 

The extraordinary developments oi the Enoch- legend 
in lat er Judaism could never have grown ou1, of t his 
passage alone; everything goes to show ~hat the record 
has a mythological basis, which must have cont inued 
"to be a living 1.radition in Jewish circles in the 
time of t he Apocalyptic writers.J 

Skinner, as well as other Biblical scholars,4 identifies this 

''myt;l'lological basi s 11 as Enmeduranki, the seventh SJ1t,edeluvian 

king in Babylonian literature . Enmeduranki was initiated into 

t he secrei.s of heaven and was inst ructed in the arts of' divina

tion; moreover, he enjoyeo a special relat i onship with Shamash 

the sun-god. 

There is no doubv that mythologies external 1,0 Israel 

exerted a significant influence upon the growth and development 

of Enoch literature . However, my objec1.ive in t his inquiry is 
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to examine 1.he material f r om within the Jewish 1..radition, and 

to trace it through the stages of its development . Thus my 

first aim will be to examine the role and personality of Enoch 

es it is developed in the apocalyptic wr :tings oft.he Hellen

istic period, and then to determine whether thi s seme literary 

apocalypti c tradition served as a primary source for the Enochite 

material in the Hechalo1. t e>:ts . Secondly I vre shall discover 

that the apocalyptic literature of both periods contains a 

t reatment of Enoch quite different from that found in other 

writings of contemporary dating . We shall discuss whether this 

difference is merely a reflection of the unique liter ary s1.yl~ 

of the apocalyptic works, or whether the contemporary litera

ture was in some way react ing to- -or against--it. 

Before we proceed further, we require some clear descrip

tion as to what constitutes an apocalypti~ work . Below, 1.hen , 

are some general ?haracteristics of the Jev:ish apocalyptic 

writings; I t rust that further distinct.ions will emerge when 

~he literature Hse1" is di scu&~ ... :l ir. detail. 

As stated by D.S . Russell, 11.-.he apocalyptic books claim 

lo be revelations or disclosures of divine secrets mude lmown 

:u ~ertain illustriQUs individuals of the past who subsequently 

recorded them in their secret or 'hidden' books for the in

structi on and encouragement of the righteous end elect among 

God ' s people."' Apocal~tic literature is similar to prophecy 

in that an ir,di vi dual ahemp1,s 1.0 learn God I s will during a 

"time of crisis, and to communicate i1, to mankind . But since 
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pr ophecy had ceased as a mode of divine-human commurlicat.~on 

by the fifth century B.C.E. , the apocalyptic writer s of the 

Hellenistic per iod ascribed their doctrines t.o earlier Bi b 

lical figures such as Enoch, Abraham or Moses . (In the Heaha-

101. 1.exts, as we shall see, it is Metr.tron es the 1.ra..Tlslat.ed 

Biblicsl Er.och who conveys secrets tc Tenneitic heroes . ) This 

1.echnique o~ pseudonymous authorship- - .:iften ,,:ri tten i n t.he 

fi r st pe:::-son--allc.wed the apocalyp tic a,.rthor s :.c write histo1-y 

in tlle form of yropr,ecy . For example, although t.b!: Flood was 

a kno,m phenomenon i !'I the post- PentE. r,euchal period, Enoch speaks 

of i~ ~s a future eveit . S~nce he is able to successfully 

"pr edict" the Flood , En.:>ch ai-~ains a c redibility 1lhich the 

author enends tc a time beyond the reader's ste.ndpcint. 

Thr ough th i e use of the her o , tne apoca:yptic authors 

aim to communi cate a sense of God's immedi~cy in history . :'he 

hero r eceives his secr et knowledge direci..ly f r om God, arid he 

is infor/lled tha1. God is 'ieeply cor.c~rned with 1.he destiny o:' 

H:= ,e· i::.c. . ;..: J,ou.gh Israe_ m.ay be suffering at presen: under 

the yoke of f oreigr. donune:tior.., ·.he:.r mra:. b~hav:~1.l' ar. d:. 

r ectly affect the futur e course of' evc:n:.s . !,k,reover, the hero 

ussur<?s t.he r eader tl'.at a catr..s: r opt,i~ end awai t.s l1 is perse

cutors , at which time a rinal Judgment will herald ~he 1,riumpn 

cf God's 1·rill a::,d tne r edemptior • .:>f Is.1.·ael. However, due to 

-.ha na1.ionol:.s1.ic and sed5ticus ne.ture of :hese dcctrir,es, 

they were often aou~hed 1.n ~so1..eric language . 

In order to cvmmur.icate these doct.r ines es divine secreis, 
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a..~d ye~ tc employ e moje of expr es sion otne~ tnan p r ophecy, 

t.he apocalyptic literature developed an array of symbolism. 

Following ~re- sone of the mor e common '?:Otifs . The disclosur e 

of se~rets of'len ~oJnes through e visj on O!' a dream . L"'l angel 

normally ac1.s as a mediat.or in como\L"licat.ing t.hese se~re-:s 

t o 1.he her o . Freql.lent.ly ,-he angel escor ts the here t: heaven. 

The vision of :ieaven is descri':)e<.l through ~ tablea·.1 of va1·i oas 

syn1:;ols, including angels , numbers, :.ight and fir,:., ; a.::.so, Goo ' s 

;>lace in heaven is indica1.ed by -:he Thr o:-ie c f G::Cor y . 

Not all of the above elements a r e necessari ly 1r ese:1t. i~ 

every apccal ypt.ic work . Bu1. ar. r.ccoil!'t. which c::.ntai:1s se11era::. 

of these chaJ•acter istics cc.tn be iden-..if5.ed as bel:mging to t.he 

~tyle of apocal ~1)tic lit.ereture . 

NaN that vie ho•Je estab:ishec! sone c r iteria :':>r ..:is·. lnguish

ing ap:,ce.lypt:<.: li tt rature , ctr next. t.e.sk is to cu.;l·ine 1.he 

spe~f.fi~ apc:ca.:JPtic works which '{:i:.l be ccnsul1,ed. in Ol!r ex

aminatio:-i of Ehoch liter a'l.ure . ':1:e apoc&l ypl~c wr itings of 

thi: ::cllt-r.: .. Uc per iod ene:-id roughly frc•m the second century 

E.C. E. 1..:i :he firs .. cem.ur y C.E . ; .,he Hec:.alot ·aritings ciue 

from th~ thi rd to the elever.~h centuries e . g. Tbus our in

quir y is limhco .o pre - Kabbaii ctil! liter atw·e ano does ne t 

dea:. wiih Enoch Jegends in the 2ohe.r . Da-:.:ing wi"Lhin each period 

beccmes more probl emr,ti c --11ot.. t o rr.ention the dating of strata 

vn. t.hiJ. ea.en wo rk. l!oweve!', our discussion i n the s ubsequent 

chap..,er f r.ill be then.at.i.c ra'..her than chronolcgi~el , and the 

'lates 01.1.ributec to works within eacr. period a r e intended t o 
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serve mainly es guidelL~es . 

Beginning wi tn the posi.-!,!.accebean ( pre-70 C. E. ) apocalypses, 

we shall exe.mine the following works : 

l) The Book of Enoch. 6 Th.is work, •:;hich has sm"li ved only in 

an Ethiopic t r anslation, describes Enoch's life as a righ~

eous scribe, and records his d!'eam- visions ir: which he 

gains lmowledge oft.he heavens and of the fut.ure . His of 

composit~ authorship . A~tbough there is very little agr ee

ment among scholar s regarding the dating of the different 
., 

segment.s of 1.his wor k, ' 1 am inclined "to follow Charles and 

Oester ley in concluding thai. i1. is em,irel:, pr e - Chris1..ian in 

authorship. The earlier strata include the so- celled 11Noah

f r agments11 (especially chapters 6 - 11 and 106- ::.07) , e..~d, in 

order o~ their composition, c.hap~ers 1- 36, 83-90 and 72- 82 . 

These date to the secor.d cen~ur:, B.C .E. The la1.er s trate 

( 91-104 and J7- 71) were pr obabl ~, completed dm•ing the mi d-

d_e of ~he first century ~.: .f . 

:) The Book of Jubilees . 6 Claiming to be a revel a tion f r om 

God to 1.'oses t hr ough an inte!'ltlediary sngel, Jubilees con

tains el aborat i ons on the Book of Jenesis ai1c a part of 

Exodus. I do n o ~ ~oncur ·:Ji t h Charles t.ha t, th.is ·uook we.s 

v.Ti: ten by a Pharisee--on \J,i;; eoi1:.J·a r:,• . i t appear~ t, j b.a a 

polemic agaL-lst the Pharisaic :::alendar (e .g . Jub, 6 : J2-J o ) . 

Therefcr e , Jubilees was probably wri:.t.en ciuri::g e ime when 

Pbarisai~ praetices, includinr calenda~ion, wer e r eceiving 

official support--i .e. before John H)-rcanus' br eak ri~h 
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~he~ i~ 105 B.C . E. The ear lier st~ata of 1.he Boor. er Enoch 

are lmc\'m to the Jubilees aut l1or ( see Jub. 4 : l ? f ) , sne so 

Jt:bilees must post- date tbem . Therefore, we can ass ign thir. 

work to the latte:- half of the se:!ond century B. C. E. 

J) T:ie Tes:9inents of 1.he 'J'we,lve Patr::.archs .9 These l'este.ments 

com,air. the ces.thbed blessings anci e t!lical ir.junctio!lS of 

the twelve sons of Jacob to their children . They were writ

ten near the end of t he saccnd eentury B.~. E., a:though 

t here is also e,ide~~e of later interpola~ions . 

4 ) Tt 0 Tes t ament of Abrahan: lO Wri 1.,r,en in the firs .. cem.ur;r 

C.E. , this book describes Abraham' s visi t to hell and far~

cii se, accompanied b~ the ar.gel '~chael. 

A shor t no1.e :. s in order a~ tc v•J'r.-• l run not i11c hdi!'.f the 

Slaver.:.~ A::>Clk .:>i° Enoch (Secr eu- of Z.~och) . There is ver y little 

agreement 9JII0_'1g scholars as to the au·.h::n·ship of evec :he 

sr.o r ter recension, vrhi ch ; f' less markedly Chri s iian. 
11 Charles -

escribes ii. 1,0 a Hellenized Jew, wr.er eas Veillant12 claims 

jcaa<>o- Chris-~:tm S\.t.hor shi; . Rubinsteir.,13 however , views 

SJ e.vonic Enceh as tots.l:.:,· ChrisEw1 ir. cornp:,si t.!c:. . Al though 

I arr. inc iined to agree wH l Vai · lant . H would st i 11 be i m

probable t o assume ihe.t. this- c c~ k !•layed a cem.1·a l !·ole in the 

Jewisr. apocalyptic t r adition . On the ~ther hand, it does con

tain some int.rii;;uing Enochl:.e images whL::h at. :.east. deserve 

mentior. . Therefore, al t hough Slavonic Enoch 5 s excluded f r om 

. . f . · 1 b d . .. i •h " .. t 14 our :1nqu1.!'y, r e er ence '.~'l- e ir.a e t.o 1.. n ~ e . oo Jno es . 

t.!er., r.•;e •m·n t:> an ou~li ne o f the Het!halot :e:xts. In 
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these works we find det.ailed descripti :ms of t.he celestial 

re-aln: ar.d the means by .vhict, man ~a.r. gain know1edge of ii. 

The literature receives i ts ne.me frcm the seven hechelct (heav-

enly halls) which 1.he l?'~stic Ill'JS t t::-r.·.:erse ir, c rder to att!.in 

1.he c~nS'.umnate vision of God I s throne, ·.he name of ;vhich is 

i:.he !.!erkavah ( 1.he "chariot" cf the first chap·.er o~ Ezekiel) . 

We shall refer to th::Je works as ''Hechalot t.e,:ts'', and tc t he 

pract:.•.icners -:,f ":.heir doc".;rines as "Uerkave.h .mystics" . 

We shall examine 1,:1e Enochite material of the f ollowing 

Heche.lot wcrks: 

1) necrue-.J.ot Rabei:.i . This ·:,::irk , attr:.bu-..ed to tlie Tanna Rabbi 

Is:unael, ccncentra--es ~ ·on the jourr.ey to ;,he !lerkava.1-i ii.

self, elaborating 1lpon the seven hea'lens enci • hei:::- a,.gelic 

guardians . Once the myst.ic h..-ts gained em.r:,· ir.to hea,·en, 

he encounters the 1 !e~siah ani l~a3':1S mear:.;; b:r w~j c:h redemp-

h B 1 • L 1 <; ,! tion ce.n be hsstened to ear~ l . ctb Jel __ .ne!:-' and V,er:.-

heimer16 have pu~lisr.ed ~anuscrip~s ~f Hecha:.o~ ?~ca1.i; 

!'IO\'.'e\·er. ., t-P \'/er· ... ,. iner ms . . uscrip· : s io be preferr ed , ar.d 

our cr.ap:.er ~ef: ::-ences ril: be based UJX)r ~~-

2) SefP-r Hanoch.17 1H this shcrt . iece, the heav~nly du1.ii::s 

of En')ch- beccrr.e-,Jeta:r cn are enumerated . 

3) Sefer Hechalot.18 Here we find a detailed angelological 

description of the sever.th heavenJ which culminates in a 

visicn of the !!erkavah . Metatron acts as Rabbi Ishroael 's 

guide, a_,d reveals co~nologjcaJ. and messianjc secrets tc 

him. Ahhough Odebcr g19 (who entitles this be:,}: J Enoch 
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or ':'he Hebrew Book of Er,och) place s this wor k e s early as 

t he thi !'d century , Scholem 1s20 da:i~g ~t to the sixth cent ury 

appear s more plaus i ble . Al::o , J.!•JEEsjcff • s manuscript --oi' 

whi.ch Odeberg we.s no1. awa.re --is ;;o :.e J)r efer reci. . B-.:t. Mus 

sajoff <ioes no-:. .:iiv::.de the wcrt into chapters . Thus, ror 

the s ake of co~venier.~ refe!'ence , in our d!scussicn of 5efer 

He chalot we shall c i te passages ecccr ding 1.0 Odeberg ' s chap

t e r headings ; ~- variants in 1,he J,hls saj,;,ff mru1-..:scr:.pt wi ll 

be r,ot.ec. 

21 l.) Gedulat U.oshe. Th:.~ wo:-1-: deals ,·:itih the heavenly t r a.ns-

~ormation of !~ses and his vis: t : o te:l a.~d par adise . 

Above, then, are the !Min apoca lypti~ \.ar ks \'ihich we shell 

consider i n our examiuation of Enoch l.i.terature . In beth per

iods of our inquir y , the Enochl te mE. ter ial undt,ub1,edly con

tains evidence of eziernal li:er~--y in~:uence . P.:.:hough these 

e.xter ne.l :.ou:-ces a.:·e not t.:> be min:..mi::ed, it mus~ be r emem

bered ihe.t this st.udy wi2.l concer.uaie upcn -ihe inter r.al devel

oument o f 1.ha Ehochit.e theme in Jewi sh literat ure . 

I i ntend 1,0 follo•r. a slight.ly di f fer e-nt rnet.hodol.:,rry f or 

tho P.ellen: stic per i od { chn_F-ier :. ) . the ccntempor a.r ~· non- ap;::c

al✓i:tic ma~er ia:s wi ll be cited anci discussed in context v.rith 

the apcc,i~yptic t~ea~rnent of Enoch . Bu: for the later per i od, 

the apocelYJ"l:~ and non- apocs.1~-p'ti c wor ks will each receive 

their o;i,n .:t.ap.;er. Chap-.er 2 wil:. di sc;.:ss the :-ole M d chsr

acier o:' Enoch a$ pottr ayed i~ -J~E- He~?lelct texts, e.r-a chapter 

J ·::il: coo.pare thi s por nayal wi'..h thai. fou."'ld in Rabbinic l :. tera t.l.U'a . 



Chapi.er l 

ENOCH rn THE !.I:'EP_4.':'UP.E OF rm: HELLENISTIC PETtlO!J 

A. The Pre-Apocalyptic Liter ature 

Althcugh the apo~al~"])tic literature in the fi r st 10 pr e -

sen-. a fUl.l wr:.. t ten account c f Er.och as a perscnili ty . we do 

find ear lier references to him in non- apocal3-ptic sou:-ces. 

lifter the Bible , the earlies~ of these is the Book of Ben 

which stat.es: 

Enoch l',alked wi .. h Tiwih and ·,:ss take::, 
A sign of knowledge to all generstior.s . (Sira ~4:16) 

Thus fer, Ber. Sir a adds merel~· 4.-he.: Enoch e:,joyed a re:;:uta

:.io;i for his wi:dcm os we:!.'!. a~ for Ids righteousnes~ . Hcwever, 

a mer e intt·iguir g refer ence is "ound ir. 49 : 14 of :.his book: 

r'e.v like Enoch ha·;e bt?en ~rei:.tec on ear"'.h , 
'.le also was taken t.o ~he Presence (Heb . ~ , J : 

The Hebr Rv1 exp r essi o~ - • ~ - 1 , 

:;,reswnably referring :.o "earth'' ss 1.he an1.ece:ien1. ; b'.lt i f this 

were the case, we would expect t "' fintl th.: rrefix-le;·.er mem 

before "pe.:-,ir::" . Rather, : t-e.:..i~ve tha~ -.his e:xpl'essior. refers 

to the d: ·:i~e ~re'.lence, es I have rer dt?ri>d it above. In sup-

pert of .. ~: s ·,:i ew . o;-;e refer t,o l:.n. 40 : 2f , \''her e Enoch beh,...lci.s 

"fou.r presenc1?s" ( ., - - i- ) , who turn out ;.o be imgel ~. 

- 10 -
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Similarly, i.n Jub. 1 :27f and 2 : 1 Hoses converses wi t.h e_-r1 
11e.ngel 

of the prese1o.::e" ( •'. - . . · - ) . Granted, h ce..11 ue objected 

that these two apocalyptic works postdate Ben Sir e., and t.hus 

a linguistic parallel is a~ best ~enuous . However, furth~r 

suppor ting evidence lies in the Bible i1.self. In '!loth Ex . JJ :11 

imd J~dg. 6 :22, the expr ession denotes a fa -

voured divine- hwnan relationship. Therefore, if~• above r en

dition is correct, Ben Sira relates that Enoch was taken up 

1.0 the divlne presen;:e \'/here he remained in God's company even 

after deat h. 

The Genesis Apocryphon3 confirms this suppo~i-r.ion and ex

pands upon it. Lamech is concer ned t.hat. his wife had con-

cei ved Noah by consorting \';i th the (or : • 1 -

normally t r anslated 1'V/atchers 11 ; but we shall employ the -:.r ans

literation "Ir in"). L&mech 's f athe:r l.~ethusele.h assur es him 

that Enoch can provide en e~plan .. ~tion, due l e his rriviliged 

re lationshiJ:, ·:.rith heavenly beings : 

Then I , Lamech , ')r,s : ~""0 1,0 ?l.ethuselah my father, 
and ( I told) him all . . . his father and would 
learn all fron him i n t :r-u th , for he ~as beloved 
( ... and wir.h angels) his l o t is eppor1,ionetl anc 
they impar-r, ever yt.hing to him (Col . II, 19-21 ). 

Assuming ~ha~ 1,he Genesis Apocryphon adheres ~o the chror.ology 

of Gen . 5, Enoch had died s ixty-nine years prior to the birth 

of Noah. 'filerefor e , }~1,huselab is ccnversing wit.h an individ

ual now dead . but who e~o;is continued exist ence in heaven . 

B. The Book of Enoch 

A par allel account occurs in the '' Noah fragments'' c f the 
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Book oi Enoch, and helps to clarify several details of the 

Genesis Apocr yphon accour.t. First of all, Er .• 6-11 elucidates 

the nature and origin of the Irin. TakLT1g Gen. 6 :1-l as e 

basal text, 'the narrative records tha~ the I rin descended to 

earth in 1.he days of Yer ed, Enoch's father, due to thei r lust 

for the de.ughter,s of men . ~~ngling whh the humans , Azazel 

and his cohor ts teach them qecret arts . As a result of the 

divine-human couplings, 1,he women give birth to giam,s who 

begin to sin and to destroy the human race. l.mn cr ies to hea

ven f or he lp; God responds by sen~ing ~our s r che.ngeLs ~o im

pr ison the Irin and to destr oy their gigantic chi ldren . This 

Irin legend illustrates thE ~uthors' per cepti on of the effect 

of moral behaviour upon his1.or y . Even when angels t r ansgress 

the moral law, they a r e punished, a:1d the wor 1.hy remnam, of 

mankind is protected t r om tne conseGuences of their actions . 

Secondly, I:n . 106- 107 ( ·,;hich Charles em.i tles the "Book 

of Noah" ) records- Enoch ' s communication to Methuselah : 

Yeo, ther e shell come a. great destr uction over the 
~hole ear th, end there shall be a deluge and a great 
destr ucti on for one year. And ~his son who has been 
born unto you shall be left on the earth, end his 
-hree childr en sha:1 be ea ,•ed with him : when all man
kind that ere on the earth shall die (he and his sons 
shall be saved) . foJ1d now make know~, to :,~ur son Lame ch 
that he ·:;ho has been born is in t ru1.h his sun, and call 
his name Noah ; f or he shall be left 1,c you, ar.d he 
end his sons shall be saved from the destr uction, 
·.vi,ich shall come upon the earth on account of all the 
sjn and all the unr ighteousness, which shall be con
sunnnated on the ear t h in his days (En . 106:15- 18). 

Thus L!U!1€ch is to be assured tha t Noah is not a pr oduct 

of t he I r in , and that he is ther efor e t o be spared from the 
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Flood . 

Accor ding to the 11 Ir in l egend" es it i s r ecor ded in these 

two sources, Enoch possesses knowledge of the fut,ure which he 

imparts t,o Ee1:.huselah for the benefii. of mankind (cf. En . 65, 

wher e Enoch communicates this inforllietion to Noah) . En . 106::.9 

adds 1:hat Enoch ' s for eknowledge i s der ived from his r eading 

of :.he "heavenlj' tablets" ; the natur e anc significance of these 

table LS will be discussed bel ov: . 

Th~s far in the liter ature , no dir ect relai.ionship is 

establishec between Enoch himself and the Irin . However, es 

1•,e pr oceed t o a lrner s 'tr eium of :le aook of Enoch ( chapts . 

l2-16), Y1e find ,hat he does pley a di r ect r ole dur ing his 

life:.ime . Ver ses l~ :4 end 15 : 1 depict him as a "scr ibe of 

r ight.eous:1ess". 4 I n this cape.city , he is asked by ~he I r in 

to inter vene in heaven on 1.heir behalf . 5 Enoch dra1"s up their 

pet~~icn end, thr ough a vision in his sl eep, learns tnai. 1.bis 

pe1.i tic:1 will be denied . He is swmnoned .. o heaven to appear 

before God, where he is gi Ven a m~SSP..~" ·.c .:;vn•;ey to t.he Irin . 

Fir st , they ar e t-o be r ebuked for asking a mar1 -;o br ing 1.hei r 

petition ; r ather, it is they e.s angels who should in1.er cede 

!'or oan. Sec.:mdly , ti::.!&u:.t! they have corr .. p•.ed themseJ ves 

whh women 1.hey ar e to be punished . .A.J. t.hough Enoch ' s opinion 

is not consulted, it is impor tant to note t.hat he was allowed 

to pr ese~t ~he pe~ition e.1. ell. Furthermore . ever. i.hough ~~s 

mission for the I r in had failed, Enoch main1:.e.ins is exalted 

staT.us es the sole human advocate in heaven . 
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Thus Enoch rs primar y role ciS a "scr ibe ot righ1.i:!ousness'' 

is to intercede L11 heaven on behalr of petitioner s . Whereas 

in the above eccou.~t Enoch intervenes for the Irin, ruiother 

str atum of the Book of Enoch describes him as ~te in~ercessor on 

behalf of his fello~ man . In Eh . 8J-84 he ieoeives a dream

vision which presages the destruc1.icn of "he universe. When 

he relates the conten-t of his visior. 1.0 his grandfath~r Ue

halalel, the latter beseeches him to "make petition :o 1.he 

Lor d of glor y, since you ere a believer, 1.hat. a remnant. may 

remain on 1.lie., earth" (En. eJ :a) . Ar ousing himself, Enoch places 

the followi.:ig pmy.er before God : 

And now O God a."ld Lor d anci Great King, 
I implore and beseech You to fulfil my pr ayer, 
To leave me a poster hy on earth, 
And not destr oy all the flesh of man, 
ft_11d make 1.he ,·tor _d whhout inhabite.n;:, 
So ~hat there should bee..~ eternal de E1.r uction (84 : 5) . 

A subsequent vision recounts , in :he form of s parable, 

the Irin legend which has been discussed ab~\•e . f.. star (Azazel) 

descends to the ear-tJ., !"c:.:owed by 01.her s . They become bulls 

(mer,, anu copulat.e with cows to produce wild beasts ( 1.he giants) 

who gore and devour the oxen. Hen (t.he archa~els) intervene 

t.o bind and pW'lish 1..he fe.l.len stars. Al though Enoch rlays no 

diree~ role in the punishment oft.he !rin, he does ~ee:-n ~hat 

his pet i t.ior. ~or mai.kinri .-:ill ·oe granted : Noah ·::ill be spared 

f r om the Flood and wil.: ensur e 1.he continuit.y of t.he hwnan 

''remner,1.'' . Th.rough these visfons F.noch gains insight im.o 

the fu1.ure dest.i11y of man; bu1. unlike En. 106-107, this know

ledge is conveyed to him ,·:hi.le he remains •.:m earth . 



A second theme, however, alsc enters the literature. In

stead of receiving these visions ir, a dreeJD1 Enoch experiencee 

himself being ';)orne e.loh 1.0 hea~en. Carried by "the vnnd ano 

asnending t hrough clouds end mist, he encount ers a wall of 

c rystal ( • ·:) which is surrOlL"lded by fire. Fearfully ad

vancing, he beholds a house of crystal and another made of 

fire . These images of !'ire and s~arkling light reach their 

cul.~ination in Enoch's vision of the divine Throne; 

And I l ooked and s aw there a lof~y throne ( ) : 
its appearance was as crystal , and the vrheels thereof 
as the shining sun, and there was the vision of cheru
bim. Ana from undernea1.h t he throne came s"treams 
of flaming fire so that I could not look thereon. 
And the Great Glory ( · · - . . · ) sa1. thereon, 
and His raiment shone more brightl y than the sun 
ar,d v:as \'lhiter 1.han any snow. None o f tJle angels 
could enter and could behol d His face by reasrn o f 
the magnificence anC: glory, S..'ld r.o flesh could be
hold fun (En. 14 : 18-21). 

The 1.heme of Enoch I s r.ei:;ren::; ascer.t r eceives fur1,her 

ampli !'iou:..:.on in e la t.er s.._rat. tur. c f I.he &.ct. of En-:c~ . In 

chap-cer 39, Enoch i :; carried up b:; a whir1'/;j r:d and beholds 

the El<;;>,::' Or:e { - ) res tir.g ur.del· -;;he divine wings . Bu=-s1.-

ing in'to e. song of praise, £n::)ch declares: "r.o· J holy holy is 

th1.: Lori of Spiri 1.s ( • "' ! ; He fiL.s tae who:. e earth 

with spirit.;" { Et1. 39 : 12) . For tJl';, i •~h 1'tl1ose who slee_ ne t•· 

( i .e . angels) respond : "Praised are You. and i;raised oe I.he 

name of the Lor d fo:::-ever end ever" ( v .• J ) . We have ner e an 

early form of the eel estial Kedusha., . Al -:.h0ugh t.~e wording 

differs f rom Isa . 6:J (which becwn~ i.l1€ bas i s of ~he Keousheh 

in ':'a:.m• .. di c tirr.es ) . the paesage i s responsive in f orm and is 
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per formed before God's pr esence in heaven . Boi.h these motifs 

are echoed in the later apocalyptic liter ature, as we shall 

determine in the next chapter . 

In En. 71 , an addii.iontl visicn is recorded . Once again, 

the images of fire and cr ystal (her e: : ' - . :. ) predominate . 

At the culmina1.,ion of his vision, Enoch encounter s the ''Head 

of Days", af:.er which his body becomes rel axed 6.Ild he cTies 

out in praise. 

Chapters 72-82 (entitled by Charles the ''Book of Lumin

ar ies") r esume the theme of 'Enoch's visi~ to heaven . But these 

chapters tlso ascribe a 1.hird aspect to Enoch's knowledge . 

T~e angel Ur iel guides him through the heavens and descr ibes 

to him the cour ses of the heavenly bodies. By obser ving the 

paths of the sun anri moon, Enoch learns to calculate 1.he sclar 

year of three hundred and sixty- four days . Thus Enoch now 

possesses the secr ets of astr onomy ,md astr ology .6 (This theme 

also appears in Pseudo-Eupolemus, a documeut of possibly eer

_j.er runing ,he."'I 1.ne Book of 1'.l!llbe:-ies . 7 This work ~eports 

tha~ Enoch had discovered the secre.s 0f as~rology even before 

t.he Egyptians; fur thermore , Enoch is ident.ifieo. "'i th the Greek 

god Atlas . ) 

6y reason of this ast.t-ological lmo\'i'ledge Enoch acquires 

the ability to f or etell the future. Instead of receiving 

foreknowledge in dream-visions (as wes -ihe case in En . 83- S~ 

described above), Eneich MV/ "Onsul1.s the "heavenly tablet.s 11 

w~ich Ur iel reveals to him: 
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And he (Uriel) said unto me : 
"Observe, Enoch, these heavenly tablets, 
And read what is written thereon, 
/md mark ever y individual fact . 11 

And I observed the heavenly tablets , and read every
thing which was written ;.hereon end understood every
thing, and read the book of all the deeds of man
kind , anc of all the r.hildren of flesh that shall 
be upon the earth to the remotest generations 
(En . 81:1-2 ) . 

We recall that. En. 106:19 had referred to these tablets; 

there Enoch had learned that Noah and his sons would su_"Mfi ,·e 

the Flood, but that mor e unrighteousness ,.-ould fol~ow ii; . P.:..so 

in En. l0J :l - 4 Enoch consults the ·,ablets to discover that 

e rev.-ard is pr epared for the righteous. 

It is impor tant to note that the knowledge gained from 

these heavenly tablets always contains an et.hicc.l theme; ihus 

Enoch's secret astrological knowledge bears a direct relation

ship with his ~ightecus cha!'acter . En. 80 emphasizes "his 

point by s1..ating that t.he cper ation of na:ural pt,enomena de 

pends upon t.he moral behaviour of mankind. 

0r,c"' th ' r wisdom L. .:mpw• u:a 1,0 Enoch , he is placed back 

upon the eart.h f or one yeare ir. order -.o inst.rJ1ct his children 

(En. 81 : 5-6) . Enoch ther efore acquires a fo1.1rt h role as teacher 

of morality. In chapter 91, versed 1-10 W1d 18-19, and in 

chapter 92 , he swnmons his children t o his side and admon-

ishes t.hem to l ead a r ighteous life . A Judgment. is prepared 

for the fut ure , he \.ells them, at. which ti.me the sinner s will 

be pUtlished and the rigbteo·.1s r ewarded . 

Fif thly, Enoch the scribe is instr uct.ed to r ecord hi s 
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t eachings in books which are :o be pass~d down t o later genere.

tions .9 The content of these secr et books i s directly relat.ed 

to one oft.he aforement.ioned roles of Enoch . For exampl e , 

in En . JJ:'.:-4 Enoch, with t he angel Uriel, writ.es down the 

names of the heavenly bodies and their ccurses.1° Chapters 

72-82- - which begin with 1.he superscr iption "the book of 1.he 

courses of the luminaries o: the heaven . . . '' - - claim to be 

t his very book in which Enoch recor ded his as,;,r onomical kno·,;,-

1 . 8'> h. . . " • h - 1-' ll eage . In .. : 1 Enoch passes . 1,s wr1. 1. :i.ngs on to ... e.. u.:oe =1, 

so that he may "deliver them to t h, gener ations of the wor ld . " 

These t hree refer ences are e.11 derived f~orn Enoch ' s r ole ~s 

astrologer end astronomer. 

Chapters 91-104 also bear t.he -ii ~le "'the bool-: 'I.Ti tten br 

Enoch" ( 92 :1). What follo,•;s i s a series of exhor t a'tions t o 

t he right.eous and a p~omise of their future r eward, as well 

as an assurance of doom for the wicked . This book evidently 

stems f r om Enoch's r ule as teacher of righteousness . lr:deec, 

tbe be.):: t:: u::it:~ ( 104 : l.!- J.)) ,·r1 t.n an assurance the 1. 1.he r ight

eous will possess these \"tri tings .:.n order io lesrn f r om them. 

Finally1 the Book of Enoch expends upor. the th~ of Enoch's 

bodily t.ranslation .• Uthough the ear ly apocalypti~ li1.era-

t.ure mentions Enoch's being "taken" from earth ~d even his 

subsistence in heaven, it. i s not un1.il En. 60 that his rest -

ing plEce : s identified . Ver se 8 of this chapter cont ains a 

r eference io "my grandfather . . . -r.he seven1.h from J..dam. 11 

F.mending 60:1 t-o r ead 11Noah" ins t ead of "Enoch" , Charles i den-
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1iifies the "grandfather 11 as Encch, who is ''·.aken up" and placed 

in a heavenly ga.rden. 

A further mention of Enoch's t r anslation appears in En . 

J?-71 , the lhtest stra1iwn of the book . First, Enoch is gran:.ed 

eternal life {37 :4). Secondly, hr, is taken "on chariots of 

the spirit" (?0:2) to heaven, wher e angels measure out a place 

for him with cords (cf . En. 61) . There he r emains , no longer 

:.o r eturn to eer1.h, for "his name vanished among r.h';Jll . " 

C. The Book of Jubile€s 

Sever al of the above themes appear once again in the BooK 

of Jubilees . In Jub . 4 : l 7f 'Ke f:nd t-hat Ehoch was t he firs;, 

human being t.o learn 11v,Titing e.r.d bowledge" (i .e. -i_;,e scribal 

function noted in the Book of Enoch) and he apprehended the 

future of man ir, a vision (cf. En . 8J-84) . His Journey .-o 

beaven is referred to her e a:so, during >";hich he geined knov:

ledge of astr onomy and astr ology and testified to the I r in . 

Concer ning the Irin, Jubilees adds (1. :15) tha t they wer e 

originally sent. 1.0 earth ,.-,i t.h 1.he good im.ention of instructing 

man and doing justice ; instead, t.hey took human wives and 

corrupted the earth. Seconaly (Jub . 10), ~he imprisonmen~ 

of the Irin is not complete, f or God leaves a tentn of them 

on earth under the r ule of lv.ssterna (Satan) 1.0 help him exer t 

his power ever man . 

The Jub:!ees author also embellishes Ufon Enoch's scribal 

role . After he is conducted 1.0 heaven, 

behold there he wr hes down the condemnation and 
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judg:nem. of the world, and all 1.he vdckedness of 
the children o:' men ... for 't.here he was set as 
a sign and tha't. he should testify agains't. all the 
c~.ildren of men, tr.at he should recount all the 
deeds of the generations until the day of condem
nation (jub. 4:2J-24). 

In heaven, Enoch con't.inues tc ,?i't.r.ess and record t.he earthly 

deeds of men, so that they may receive their just recompense 

on the final day of Judgment (see also Jub . 10:17--Enoc.h is 

even more r ighteous i.han Noah, and he is a 111.estimony to the 

generai.ions") . 

Furthermore, Enoch appears in Jubilees &s a guar dian of 

the sacr ificial laws : he burned incense of the sanctuary be

for e God (4 :25), he cownanded his descendants to observe the 

laws of Or leh fruit (7: 38), anc he recorded that sacrificial 

meat must be eaten by the second o.a:; (21 :10) . This las1. ref

erence als~ adds a rit.ual content to Enoch's secr e't. books . 

D. Testrunent.s of th~ 'l\•;elve Pe't.riarchs 

Several passages in the Testaments o:' the :'welve Pat

r iarchs embelli s!. fur't.her upon :he co:.tent. of Enoch's secret 

ooo.Ks . 1es1. . Sim. 5:4 r elates that, according to i.he "writing 

of Enoch", .Simeon's descendants will become ccrrupt and harm 

the Levites. Test . Napht . I, : 1 reports :'rom ti,ese wr itings 

tha~ future generations are destil,ed o sin. Finally, Test . 

Lev . 10: 5, quc~ing from the "bo::>k of Enoch", pr edicts tha~. 

the Lord'3 house will be called Jerusalem . These apocalyptic 

works u°\.'t.ribui.e e wider scope of knowle<ige to the writings 

of Enoch, and pl.lee Enoch J-,imself as & central figure in the 

t rru,smission of certain t r aditi ons . 
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E. Enoch's Role Reduced 

Thus far, it appears 'that the character of Enoch pro

gressively takes en more super-human proponicns es we pro

ceed through the lit.erature. However, a reading of the Wisdom 

of Solomon, written at the t urn of the Common Era, will show 

that this was not exclusively the case . Wisd. 4:?-16 refers 

to a righteous man who was taken to heaven before the ·1dcked

ness of his generation couJ.d corrupt him. Hol.mes12 infers 

tha~ this individual i s Enoch. Verse 16 of th:s passage adds 

further evidence to this hypothesis : 11/ righteous man 1-hat is 

dead shall condel!ID the :mgodly that are living." Assuming 

that this passage does indeed refer to Enoch, it echoes his 

role as a righteous heavenly witness. But et the sen:e time, 

it negat.es his legendary stature by hinting that Enoch was 

subject to temptation, es were all me11 of h:.s generation, and 

that God removed him from earth before he succumbed , According 

to the Wisdom of Solomon, then, Enoch' s primary role is that 

of vritnPss. !!e ;;,a:, record mw1 ' s ueeds in heaven, but he ooes 

not interfere with them on earth . 

A similar t reatment of Enoch appears in the Testament of 

Abraham, wri it.er, shor 't.ly afterward. L. chapter 11 of B-:-x 's 

shorter recension, the angel Eiche.el calls Enoch "the •11.eacher 

of heaven and earth, and the scribe of righteousness . " Ho\i

ever, Micliael hastens to add: 

I: he give sentence concerning the souls i~ is not 
accep~ed. Bu~ it is not Enoch's business to give 
sentence, but i t is t he Lora who gives sentence, and 
his (Enoch's) task is only to write . For Enoch 



- 22 -

;1rayed tl:e Lora saying: Lorn I am fe.in net t o five 
sen-:.ence to the souls, les't. I become grievous t.-:> 
any.lJ 

Enoch 1 s r ole in heaven is only tc record the righteous and 

wickec deeds of each person, not tc p~ss judgment on tne!ll. 

I1. is also il:!portant to no-:.e that Enoch per ceives his own 

sem:e cf discretion 1,0 be fallible; he does no t become an 

omniscient bew.g . 

F. Summary and Conclusic:, 

At -i;his point, 'Se shall pause to summar ize t he character 

and role of Enoch as it is portrayed in the post-Maoce.:>eE.n 

apocalyptic literature. Enoch st.ands out as a righteous in

dividual in a wicked generation . Due to his merit, he becomes 

the "scribe of :righteousness" and makes int erccissicn on behalf 

o: peti1.i~ner s. In one account , he presents ~he plea of the 

Irif! who havs fall er: from heaven becau:3e of their sin. In 

eno.:.her, he pre.j's o:, bahalf o f the peop.le of hi!: genere1..:on 

;ha't. 2 re11l!1en '.. of h::.me...-1i '.y -r>e sp!!cre:i frOJJ:, the Flood ·:;hich God 

will send as a pu.~ishment. 

Secondly, Enc.ch ~s "t.aken up :o heaven. t;pon his ascem,, 

he is t r Eat,eci t.o l:i visicn o f tt,e celesti&.:. realm, a..'lci ~oi-is 

·,he ange:.s i?: songs of pr r::ise . His hea,,efl2.y visior, :mlmin!:.a as 

i~ an audience befor e the ':'hrone o~ Glor y, fr~m whi ch God ad

dresses him per sonal.ls. 

Thir dly, while ii. heaven Enoch ob1.a.ins secret knowl edge . 

The patterns of Lhe heavenly bodies ar e desc··ibed 1.0 him, i'rom 

which lire derived 1,J1e pd nciples c,f ce.lendat.ion ~.d as1..rology. 
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Moreover, he also r...as access 1.c beave:.ly tablets, which r eveal 

the future dEs;..iny of m~; Enoch later impar ts 1.his :·oreknow

ledge to Met:iuselah and to >loeh. 

Four1.hly . Enoch returns 1.0 ear '.h for a short time in ·,rd~r 

to inntr ucl his children b living a righteous life and to warn 

them of the coming day of Judgment, a-: which time all mankind 

will r eceive their fi~ting r ecompense. 

Fifthly, Enoch r eccr ds his .knowledge in secret books, which 

are to be t ransmitted to the elite of each generation. These 

books contair, instr uction in matters rf ast r ology, calenda-

tion and sacrificial law, ~swell as eschP.tological predic

tions based U?On Enocli's f oreknowledge . 

finally, o-:ice :ais terrestr ial ·,•,"Ork is done , he is trens

le~ed bodily to heave~ where he enjoys e~ernal life as a re

corder of man's deeds . 

Turning to the non-apocalypti~ tres t inent cf Enoch, we ~ind 

evidence of his r ighte .us c~aracter, his scribs: fWi~tion., and 

his possessi r ;-i r f :1eeve:-,::: .Ha;:r 1:: , ., • The ms.in differen~e with 

the e1•ocalyptic li ierature lies in the fac4.. that, al though 

his bodily translation j s ac lc1ow) edg•-:d, i.here is n~ record of 

a.r. i.ntermedi6-.~ visit. ~ack -c-0 earth. As a r es.tlt.. E.-,;:,c h js 

unable -io -.r ansoi t his secret. \Tisdom to man ir- s.he form of 

books. Hor iG 1.here sny way f or 'the non- apocalypT.ic euT.hors 

-io 1now ::;hat Enoch sees in heaven> and thus the celesT.i.al 

symbolis.r. i z absent from their wr.,rks . Enoch's r ole as inter 

cessor is P.lso more indirect . Although he knows about 1.he 
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fall of .;,ne I r in, he makes ~o petition on their behal~; but 

he does warn Hethuselah about the: Floc.d which their sins h.eve 

pr ovoked , And alt-hough h<o- offers nc !)rayer on behalf of man , 

he remains in he&.ven i.o testi :'y ':o their deeds an<i "':.o "C~>!l

de-.mn the ungcdly" (Wisd . 4 :16) . 

I believe that 1,1\e differe?\t 1.r eat,me~t of En-:,ch :in the 

non- apocalyptic wor ks i~ derived from tl:e fact t:iat --~ese authors 

~~re addressing themsel,es ~o concerns different from these of 

-;he apccalYJ:tic wr::.1.er &. Furt.hermore, t~e nomencls. t ure 1'non

apocalyptic II is misleading, because v,e are n? r.. dealing wit h ~ 

W1ified bod.y of litera;;,ure. Ber. Sira preciates the otl:er wo:rks 

of th~s chapter. Elabor ating upon the aiblic2l t ext, his aim 

is merely to list Enoch ir, ?"I:. s t r ibute tc past I s r aelite heroE:s . 

The Genesis Apocrypho:i str ays further fro:r: the Bitlice.l nater

~al, but once again the ,n-it=~•s ai.rr, :s pr imarily e:aboraLive; 

he wis?'les t c show tbn. Enocr. pla_,ved a :-ole in ihe legendar~: 

bir1;h o f lfoah , 

hs tor t.r..e 'i'.'isoom of ~-::ilomon, i 1.s a.uth->r's objective is 

to instruct his readers t o pursue a life of ethics: conduct. 

Eno<Jh is perceived e s the prototype of ti,e rignteous mn.n . Jus,. 

as he r eceived di vine ra,·our, so toe ~ould t.he -presen't ger,

erat i o:l re~eive its jus:. reward by fol:owing :.he teaching of 

thE- t radit.ion . 

On 1.he- o-r.her hend, !.he apocalyptic 7'Titers addressed 

1,hemselves to the problem of foreign domination and internal 

political strife . Feeling po·uerless to over-come these forces 



through their own resources, 1.ney placed their hope in divine 

inter vention . Thus they r equ:r ed a pr ophetic individual who 

wo·Jla pleed thei r cause before 1.he celes1,iel court . Eno~h 

Mfillea sue-I: a role . Di.vereing from the Biblical text, th~ 

apocalyptic authors endowed Enoch with the capaci -..y to r eturn 

to earth af.;er en audience ir. heaven . Thus :10 1, only was he 

able ~o influence 1,he divine will regarding Isr ael 1 s destiny, 

but he also communicated his secr e;, knowledge to select individ

uals so that tlle;y could im.erpr ei..- - e.nd pe:-haps manipula"'-.e- - the 

future course of events . 

In the early J,li.ddle Ages , the Jews continued -..o live U."'lder 

foreign domination: Rom~ controlled Palestine ar:d the Pe-rsiens 

r uled in Babyl onia. Thus the apocalypLiC consciousnes~ re 

mained a.r: a1.trac~ive one for confronting the pr oclems of this 

later period, and Enoch himself c01,tinueo. t.o play a major r cle . 



Chapter 2 

TliE ENOCH-METATRON MOTIF IN THE RECHPLOT LITERATURE 

As we have seeI? in the ;-revious chap1:er, the post-1.~cca

bean apocal ypses place Enoch at the head of ~ esote r i c t :-adi 

;:;ion which t r ansmits heavenly secr ets to l et er generations . 

The~e secret s incl uje e'thical, ast rological e.nd eschato:ogi c~l 

material which Enoch , as scr i be, records ir, books . 

A. Sefer Noa].1 

In Sefer Noa.ti.,1 an apocalY!)~ic wor k of the T~:.mudic per 

i.od , the !.r ad:. .. bn cf secr et writir.gs is t raced bac k ~o Adem. 

A shor -:. :io:.e is in or der r egar ding t ~e s :ruc iure ,;f 1.his wor k . 

I t c onsis 'te of 'th r ee par t~ , the f :.:-st of which i s r eminiscent 

of the Irin legend of Jub . 10 . God heeds Uc~h•s plea -to im-

priso:1 the "spiri1.s of ".!1e ::::..;-t~-J.; 1
' (i. e . 1.ne gjant.s sired 

by L~e I r i n) , but he l eaves a t em.h of them on earth under 

t he rule of to :.emp:. ~m: t r oub:e mankind . The 

E:.ngel .Rafsel re·1eals medic&: r emecii es to Noah, which t he l at.ter 

writes in a book and gives -:-o I.i s s .:ir. Shem. The second par t 

opens wi. th t he r r ayer i..: l t er ed b:1 Adam ~ter he had been ex

pelled fl'om _Eder.; t he a_t1gel Raziel gives him e. book ,'ihicb en

ables Adwo t c foretell the future . The t bir a part r ef e r s t o 

a book, written upor, sapphi r e-stone , gi ven to Noah by Razi el . 

- 26 -
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Through the es1.rolceical l:r.or.-ledge con:.air:ed in 1.his book, 

Noah learns -:.c build an ark in order to surv: ve the flood . 

This third secti~n is ident:cal 1.0 ~~e openjr..g passage o~ Sefer 

Harazim. 2 

It. is the second part which int~rests us her e, fo~ i~ 

elucidates Enoch's role 5.n this chain of t r adition . We lear n 

~hat Enoch is a God-fearing man who concucts hi.m.~elf in r :tual 

purity by ba1.hing in t:ayirl t:ayim. F.e rlaces a praye1· befor e 

God ( the con...,ent of which is not descr ibed), arirl in a c.reain 

the hid:ng- place of the afor ementioned secr et book of Adam is 

reve~led to him. He awckes and goes 1.c a cave , where he v:ai1.s 

untH noon . At this point. he "g:-asps the pure Nrune" ( possib~, 

a magical formula.) and a1.1.ains a level :>f understanding ::quive-

lent to that of a heavenly being . Conseq_uer.tl:; "he i;/8..; sepa

rated f r oir.. those w~.o dwell or. eart.~, 'a."1d 1:1e.s no m,re, for Gcd 

tool-: him. ' ,.3 

P'rom 1.he b1."lok of Ade..-n, Enoch learns astr ologice.:. secr e:s : 

rr~m inis book he atta~nec wisdom and enlightenment 
regartling the so:s~ices and constellati~ns, all ~he 
:u.minar ies which pr esic.e ove:- each mont?·-, ~he nB!lles 
given :.o each solnice, and t.he uigels who preside 
over the :':>Ur solstices of the :•e:.r. He gaJned un
tlers an.iing of the names of t.he lleave!'1 and 1.he ee.rth, 
and also 1.he na-nes of tl.e sun a."l<i moon.J 

Finally , Enoc~ is ~ssured that Noah ~~11 preeer ve the r.orlc from 

co~plete dertr uc~i on . 

This: shor t. treatmer:t of Enoch c Jearly echoes several 

character istic~ attr ibuted to him in ~he earlier apocalyptic 

liter a ll.la!'e. He r emains a r ighteous man in e wicked age--
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although here his righteousness can also te.ke cb e f orm of rit ual 

puriti (This aspecL of Enoch ' s charac~er IMY be derived from 

his knowledge of sacri:~icial 2.s.w recorded i::-, Jubilees, bu: a 

direct rarallel c&nnot be est~blisbed ti t.h cer..aint;;) . Secondly, 

he rece::. ves astrological a.,d prophetic knowledge f!'om a sec-

r et book, a lthough in Sefer ~oab. this book had origir.an:, be

longed to Adam; Enoch ~ s t.hus ,·iewed es t!le ~:-ansmi tt.er of 

1.his kno-::ledge, but not es its first ir.i~iate . Thirdly, Sefer 

Noati reports that Enoch was t ra.'isl 9.t.ed to heaven , but no men

tion is made c,f what r.e does in heaven once he arrives there. 

B. '!.'he Or igins Of JtetG.tr on 

As we er.:.er into our disc•Jssior. o:' the Hechalot 1i1.era

ture, '6e find tha-i 1-te e.mphe.s:.!: i s :pl aced precisel y upon Enoch's 

be::avenly r ole . However, it is a rerher differ en:. Enoch r.hom 

we encounter in t hese t.ext.s . A p&sse.ge from Heche.lo-r. Rabat.i 

intrc::l.uces a moti:' whict1 is 1.0 become the hallmark o f lat er 

Encch :i1.eratu~e : 

Rabbi Akiva sa1c.: J hes.rd a vc-ice issuinf out f r om 
under t:1e TI>.rC1ne of Glory, e..nu ;·:hat -.ms it sayi..rig? 
"1 have taken hl.Jn, I ha,"? taker. hold of him, I ht:.ve 
c.ppcinted !-iim--1.his is Enoch ber, Yerec whose n~e 
i~ ~'t,?tatr:>n" (Hech . R. 31:3). 

Thus Enoch becomes Uetatr cn 1.he angel, \\'ho i s taken by God to 

serv<? rd m in heaven . 

Befor e we examine each of :.he Hechalot \'."Or ks in de t a il, 

we sh!ill fir st diver ge •.o cutl.~nc briefly tl,e origins of Uet a-

1.ror. 1 s rcle ir. ~!'l!: Jewish nzystical t:-adition. The concept of 

Met.atron has two separate sources, the firs t of ,mich i s de-



- 29 -

C'i vea from 1,be angelic role of ~lichael and possioly Gabriel 

( 7i'E: shall refer t.o this source hereinafter as the 1:i.ch&el 

t radition) . In Daniel 12 : 1 , 1.~chael is the guardian e.ngel of 

Israel, ~or be is called 

Also in Dan . 8 :16 and 9:21 Gabriel interprets Dard.el's vision. 

These two angels also appear i~ the Book of Enoch (9:1, 

10:9- 11, 54 :6--and Michael alone in 67 : 12 and 68:2- 4) as t\\•o 

of the four archangels involved in the pW1ishment of the Irin 

(see also 41 :9 and 71:8- lJ) . In En . 20 :5 llichael is identi-

fied as Israel's guardian angel , for hr is ''set over the best 

part of manki nd•·; and i n 21. : 6 he speaks to Enoch in heaven. 

Michael also possesses secr et knov.rledge (En. 69:14-15) , end 

in 71:J he reveals secrets ~o Enoch. 

The Wdchael tradition recurs in chapter 8 of 1,he Testa

ment. o f Abraham, 4 wher e t.he archangE: }.~chael :.s sent -.o bring 

Abraham up to heaven. Ear!ier i11 !.his same work . we learn 

also the:t. "at. sW1set all angels wor ship befor e C"°d, and the 

same f.ichaei h: re firs~ L.: i . 1~ w.ge:s . ,,; Uictae! is there-

!'ore describe-d as e. leader of worship in heaven, as well &s an 

emissary lo earth. 

According :o Gershom Scbolem6 th::s r ole per formed by 

l!icbael in tl:e earlier literstu.re was later t r ansferred to 

Hetatrun. For example, in Re •u~1ot ~el)ez1'el 
7 

Hetatron is one 

of the nr.mes tiven -:o the e.:,gel who r esides in the fourth hea

ven zevul, i.J.6 abode normally reserved for Michael as High Priest 

of heaven (cf. Bab. Tel . l,lagigah 12b). J..lso ir. a Sbiur Komah 
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fragment lletatron pr os t re1.es himself and leads worship before 

C-od, 8 ar.d ther e is even e. reference 1.0 the "Tabernacle of 

Metatron". 9 Thirdly, in a fragment entitled Samhezai r:eAza 'el, lO 

lletatron sends a messenger to warn 1,he t,·:o Irin t hat t heir sins 

will be punished by the Flood, and to encourage t hem to repent . 

Unlike the Enochite material r egarding the Irin, the Samt,.azai

Aza. ' el l egend has !,~eta.tron already in heaven before their des

cent; thus his function here as emissar y to earth is derived 

from t he Michael t r adition. 

The second source associates .Mete·.ron wit h the t ranslated 

Enoch, who enjoys special status in heaven due to his righteous 

conduct . This Me1,airon of the Enoch tradition n o longer visits 

ear th , but remains in heaven as a powerful angel and as e 

guide for 01.ber earthly visitor s . As we shall :Uscover, t hese 

two sources become blended as the character of Meta~ro.~ de

velops -:hroughou,:, 1.he Eech&lot 1.:. tera ·.ure. 

C. Hecnalot P..abati 

Retur nin& to our passage from Hech . R. Jl :J, we find t.hat 

this is the earliest work which conta ins th~ Enoch-Het.atron 

motif . 11 !he same passage goes on t.o st.e.:.e that J.'.etatr on is 

given a throne like the Throne of Glorrs, a a:rmbol v,hich de

notes vice-reger.cy of heaven. In keeping with this role, ~leta

t r on receives 1.he additional :ie.me ; . , · · , and he is knolm 

among the ar.ge:s as 111.he s e:-vant o f Yhv:h11 (Hech. R. 28:2). 

These names affirm that J.:et e.tron' s primary role as vice-regent 

~: :,o serve God be: or e t he Thrcne of Glory . 
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Among the list of eight names ascribed to }~etatr on in 

Hech . R. 28: 2 we find 1.ne name 7 • ., .,. .. J ... ~ • This same angel 
12 

greets Rabbi Ishmael in heave~ in Rech. R. 6:J. Translated, 

this name means "second-in-conm:i.e.nc to the great God . ,,lJ Thus 

a second func1:ion of l!.etatron the vice -regent is to act as a 

guide to other heavenly visitors. Thirdly, Metatr on announces 

the presence of the 1~essiah in heaven: in Hech. R. 7 :2 he and 

his entourage sing t he Kedushah as David is sea1.eci upon his 

14 t hrone, and in J2 : 5 Meta1.r on indicates the M~ssiah to Rabbi 

Ishmael. 

Metatron's power, however , does no1. renlain undisput.ed in 

Hechalot Rabati . Ins1.ead, his stature vies ~~1.h t hose of other 

legendary figures . Metatron is only one of several angels who 

converse with Rabbi Ishmael-- other s in~lude Hadaraniel (6: 5) 

and SUriel (9:1) . 1n Hech. R. 22 :~ Gebrie: usurps Enoch's 

scribal r ole of r ecording the merits o!' indi viciue.1s . tfor is 

We1.a1.ron 1.he on.:.Y one 1.0 be given a 1:hrone in heaven; others 

e.re prepar ed r~, De.vid (~ .:~ t:.J .~ Jacob {13 :1) . 

/I.not.her figure ·,.,ho achieves pro.!115.ne!'lce is the angel Anef

iel. Ir. 17: 8 he is li steo &JllOl'lg the guerciians cf t.he fourth 

heave~ly hall . But 2J :Z- ; places h:.m as guar<lien of the sev

enth hall both of ascending and des<'.?ending . He is called "the 

servan: who is called by the name of his Mas1.er11 , so tbe.t Meta

t.rcn is not 1.he only ange 1 1.0 bear -the di vine name. As the 

"branch of God" , .A.na:~iel holds some claim to vice- regenoy- -al

though i t is Lrue t hat he does not receive a throne. But Anafiel 
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does hold the ring of 1.he seals of heaven artd earth ( 1.hese 0 seals" 

are passwords which one must ut1.er before g~in:in.g entr y to the 

heavenly halls), end i1. is he who opens the gate to the seventh 

heaven for the yorde haMer kavah. his evident. by this dis

cr epancy in Anafiel's location "that. we are not dealing with a 

consisl.ent. angelology; but 1.he fact remains clear that Jmafiel 

r ivals l!.etat r on in aui.hori ty. 

Uoreover, as we have already r emarked, Enoci1 is not the 

only human be ing to be t.ranspor ted. into heaven. By the t.ime 

thai. Hechalot Rabati wes ·:,Tiiten, there had developed a cult. 

or yorde haMer kavah ( "descender s t.o the Char:.01.1' ) whc lear ned 

the secrets of 1,his jour ney, u.,der the tutelage of Rabbis 

Nel;nmiah , Akiva and Ishmael. Al though this phenomenon of a 

humanly instigated voyage to heaven has no parallel int.he 

Hellenistic apocalyp~:i c li tera1.ure, a de1.ai: ed consideration 

vrill show that several of the earlier themes have been adapted . 

Fi r s1. of all, as in the ear lier apocalypiic works, the 

"aesce:Yt" j s pr ovoked by human i ragedy on ear th and the feeling 

of ht::lplessness 1.0 overcome it. v.1,en Rabni IJebuniat1 ben Ha-

J;anah hearc: t.i:e r.ews tha1. Roman officisls llad a=rested several 

Jewish leaders, he summoned :labbi Ishmael to assembl e the 

elec1. sage~ of Israel, to whom he would r eveal the .,univer sal 

secret" ( 15 : 1--tteb . 

I sha.:l declare before .. hem the hidden, preserved 
secr ets and wonder s , and the weaving of the fabric 
upon which the perfec"tion of the world and i ts course 
depends; and 1.he chain of heaven and ear th along 
which all the wings of the terrestrial world and the 
tri.ngs of the lefty heavens are attached, sewn. fastened 
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and hW'l.g up; end the path of tie lofty ladder whose 
bot~om is on earth and whose top rests by the right 
leg of the Throne of Glor y (Hech. R. 16:1). 

Secondly, the symbol of the fabric appears to cerr~· the same 

import as the heavenly tablets in the earlie~ literature, since 

it contains heavenly secrets which affect the course of his

tory , Thirdly, the aspiring yored ha!Jerkavah must be a right

eous individual: Hech . R. 15 :2 lists eight essential moral 

qualities; and 21:4 adds that the mystic must also be well

versed in Bible and Rabbinic l aw, both in study and in pr~ctice. 

However, Hechalot Raba1.i di verges from the :1ellenis4.-ic 

literat ure by prescribing a prepare:.ory ritual through which 

one can induce this journey to hPaven. The mystic must wesh 

his garments, immerse himself in a ritual ba:,h, and reJ11.ain at 

home for tweJve days on a die~ of breed end water-. He r ecit,es 

speciel ;-:-ayer s thr ee times a day, during ·.-.,hich he must refra:.n 

from sleep (Hech . R. 40) . 

After this pr eparatory s~ege, he calls upon Suriah (Sur

iel?) sar hapenim and ut'ter s one hundred and ._weh•e oaths which 

cont.a in magical names. This affects his ''descent" t hrough the 

seven hech&lot (Hech. R. 16-21) , At the ent rance of each 

heave~:; hall, he ll'tust revea:. the aforemem.ionea 0 seels" to 

tbe gatekeepers . For each of the first five heavens ~here are 

two seals: ~he first being a code- name for the Tetre.grammaton, 

and the second fer the sar !'lapanim. At the sixth hee..ven he 

mus~ surrender three seals, and the seal for the seventh heaven 

is ~he fiery c r own ( 
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Upon entering the seven1:.h heaven, the mystic is ready 

to behold tlte 1.~erkavah . However, :.his vision is fraugb"t with 

danger. This heaven is ablaze wi1.h fiery torches, and he who 

looks is in danger of becoming consumed (4:J) . Five voices 

issue !'orth which micy drive him insane and pulverize his 

body ( 5 : l) . 

However, those vrho are worth,y to enter hear these voices 

performing the celestial Kedushah, es did Rabbi Ak.iva (5 :3) . 

But Suriel tells Rabbi Ishmael, the most cel ebrated of the yorde 

haMerkavah, that God finds rrst only when Israel r ecites the 

Kedushah below, for their verbal offe:-ing :.s l ike a 1's,·:eet 

savour" to Him ( chapt . 9- 11) . 

Finally, Rabbi Ishmael di scovers the secrets which had 

been pr omised by Rabbi Ne~un~~- He relates tha"t Segansagael 

111.ook hold of me 6Ild brougbi. me 1.0 1.he innermost chambers, t.o 

the most secr et archives, and 1:.0 t he libraries of ledger s 

( ::: • - 1 :. ) • He opened ( 1.bem) and showed rne many sorro..-,s 

wrh-i:.en T" herein" (l:J) . :..ike t.he heavenl.y tablets in En . 106, 

these "ledger s" pr esage futur e disaster. But the eJ1€el adds 

that when the Isr aelites enter the synagogues enc r ecite the 

respcnsive lines of 1,he Kaddish, these sorro..:. ere not al

l oi':ed ~o escape from the chambers which contain 1.hem . It thus 

appears that the Hecbs.lot literature, unlike the Hellenistic 

apoca_ypses, offer ~heurgic devices to avert the divine decree. 

Another di:ference, as we have already noted, is that 

Enoch is no longer the only hwnan being t o enter heaven during 



life; this privilege is now extended also to Tannait.ic her oes 

and their disciples . However, it does appear certain that 

Enoch remains the only figure who becomes transformed into 

an angel and who enjoys considerable power e.mong t.he heavenl:; 

hosts . 

D. Sefer He.noch 

The Enoch-Uet.at ron mot.if r emains a dominam, theme in ;,he 

nechalot lit e rature, and in Se:'er Hanoch it appear s t.hat Heta

t l'on ' s ti.Ul.hor i t~ is undisputed. As in Hechalo.; Rabati, )t1:-ta

~r on i s in~r od~ced by a t.r iaaic forinula: 

I have c reated him, 1 have t.aken him, I he.ve a p
pointed Mm: namely , Hetat r on My ser vant who i s uniq_ue 
,uno:r.g all the children of heaven. "I have created 
hi m" in .._,he i;;eneration of the First . an . V:hen I 
no~iced ,hat the people of the generation c f the 
Flood were becomir.g corr upt. , I removed Uy Shecl:inah 
f rmn runong ttem and rose up t o the heights wi th the 
sound o!" e sJ·.ofar and wi:th a terual1 • . . 111 have 
t aken him": namely, Enoch ben Yered from among the□ 
and I l ift ed him up to the heights with the soW'ld of 
o. sh~far and wi 1.h o ter i:al1, so 1.ha t. he would be .~ 
witness along wit.h the four ljayot of the Her kavah in 
the 11orld tc. c.:.me . "I appointed him" ~ver all the 
c.r ,:hives er.d s:torehouses "that 1 have in every heaven. 
Ami I entrusted to r.im ,:;be .keys o;' "'8Cr. cne . I mi.d., 
hilll a prL~ce ~vcr ~:1 the pr L~ces, end a ministar ~o 
-the Throne of Glory anc !ey heavenly hall aravot , 15 

Se veral tl:,emes of 1.he Enoch t.redi 1.ion are sun.ed !1e::-e . Firs t, 

Knoch-Uetat.r on is t c:.ken by God ..... be a wi:ness, although t.he 

nat.ure of his witnessing is no-: defined . Secondly , his body 

is transf ormed into fi r e and l ight , ana he receives a germen~ 

of glcrJ.16 Thirdly, ME:t.at.ron assumes 1.he heavenly role of 

vice-regent . All the treasuries of teeven er e entruGted to 

him, and he holes all tne:r keys (not P..n~fiel as befor e ) . He 
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receives the nem.e Yetatron sar hapani:m and also 7 b p :1 • ;, • 

Sefer lja.noch also stat es that seventy officers are placed under 

r.is direct co=nand, and through theJII he rules the world as 

God's deputy. On his ring are the twenty-two seals which con

tain the lot ( , ~~n) of the nations; this last i.Jnage calls 

t o mind the role of Enoch as the celestial recorder of human 

deeds, 

We also find in Sefer Hanoch allusions to the Michael 

tradition. First, Metatr on is sometimes sent to the world t o 

do God's bidding, as in the Alphabet of Rabbi Akiva17 (of which 

Sefer ijanocb is a part) where he summons the congregation of 

Israel before God. Also, acting on God I s authority Metatron 

imparts secret knowledge ( ti ) to Moses, despite the protests 

of the angels. Secondly, Metatron assumes one additional role: 

for three hours every day, he gathers the souls of those who 

died at an early age and teaches Torah to t hem. These two al

lusions attribute to M~tatron Y~chael's traditional r ole as 

guardian angel of Israel. Thus in Sefer JiaJloch we find that 

Metatron assumes characteristics from both the JAichael and 

Enoch traditions. 

E. Sefer Hechalot 

The description of Metatron in Sefer Hechalot relies most 

heavily upon the Enoch tradition. The text contains two ref

erences t o Michael himself (S. Hech. 17 and 44); in the latter 

passage, ll~chael helplessly bemoans the delay of Israel's re

demption. }~tatron, !n contrast, appears as the transcendent 
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vice-regent. of the celestial realm . 1nus in our discussion of 

Sefer He~halo1., we shall concen-:.ra-r.e u10!". ~let.atror, as -i!le 

t r anslated Encch who becones t.rans!'onned into an angel. 

Sefer Hecbalot contains -iwo eccountr- of Elloch ' s ascent. 

In t!le fi~st (ch~pt. 4), Enoch ben Yered is spared from t he 

generaticn of -ihe Flood to become a ~~tness in heave~. Here , 

unlike Sefer ~enoch, his role as witness i s defined: Enocl','s 

ascension pr e·,ents --i-le inhabit'?J'lts of the Vior ltl ft"om accusing 

God of acting cruelly- - in ether ·~rds, since E."lo~h was an eye

vritness to the evil generation, he ~an testii)· t.o mankind's 

future descendants that God':: decr ee to destroy them was a 

just one . As Encch enters heav~~, t.lie &.rigels questiou ~tis 

merit . God re~u.kes them and sta-ies that he delights in Er.och 

more tha.'1 in them. 

Whereas the fi r s-i accour,+ concentr ates en Enccl1 ' s rcle as 

witness, the seccnri (chap-ts . 5- 6) deals wi th God's motivation 

in br ingirlt Enoch to heaven . Here , l!\e Irin legend plays an 

instrwnental role ir. Enoch ' s ascent. 1he narrative relates 

thr.. ~, fron_ ~lle 1.ime th& 1. Adw'l was e>:pelletl from Eden, the 

Shechim •. i-i dweJ t under the Tree of L5fe in <;,Le r~r den . 1 '.e.n 

would gaze upon its sr1encour, and no evjl could overpower 

him. But ,•:hen 1.he generation o f Enos?-: began to predioe :.dcla1;r y, 

the angels 18 descended to ear th and 

taugtt man the :nsgicul a r ts of bringing down the celestial 

bodies :'o:- purposes of icouitrous wo~•s;:iip . Upon seeing t.h!s 

debauchery, 1.he ministering ang~ls in heaven accuse m1=.n before 
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God , and convince him to remove his Shechinah from e!i.rth back 

into heaven. He also senas the a.'lgel Ana.fiel to bring Enoch 

up in a f i ery chariot. This time, when 1.he r:..11gels quest.:.on 

Enoch's r ight to enter heaven, God repJies that Enoch has been 

elected because of h is rjgh-:eousness 1.c be God's t ribu1.e from 

the wor lc . Befor e f,od destroys the worl d, he ,7ishes t.,:i take 

some compensatjon f or having cr eated i t. 

After 1.hese two ec~cw,ts there f ollows e. descri3.tion of 

Ehoch's heavenly transformation . He is Laken into the higtest 

heaven, aravot , where he is to serve before the Throne of Glor y. 

Hundreds of gates of uriders Ls.nding and wisdom ~e opened ·u 

Um ( chapt . 8) and ~c reveals to him the secrets c f 'T,he, :orah 

and & f oreknowledge er mer. ' $ act ions ( cha pt-. 11) . Several 

physic~l ~ransforr.~tions ac~ompany Enoch ' s ne~ s tatus . He 

recP.!,•.1es a 1.hrone like the Thro?.e cf G'!.or y ( vrhi~h, as we have 

see-n, s:rml,oli zes his vice-regency) ana a cur..ain is spres..l -:,ver 

him . Rei~ c1o~hed in a garment of glor y! and a br:lliant 

cr own is p1ece,i ~pon his head . fie, f',od ,,.,,.1 es the le 1. t.ers or 

~r ee t ion ·.1pon this cr own ( symbolizing Enoch • s s ec ret lmowledge), 

ever y letter sends for1.h f ire ,rl.ich causes the heavenly hos".s 

to tremble . Finally , Ettoc:, hir.lsel f is 1.ransformed i nto fire 

and becomes rt heavenly being . 

Thi s physical tre.nsfc.rrnatic:-1 is a:;companied by clvrnges 

i."l name . t.s we have al-r eedy encour.·.ered ir. Hechalot Raba::,i and 

Sefer }Janocn, Enoch r eceives "Lhc name ',{etcn,ror, , the ser vant. 

o:' Yh\,h and s::.r hapanim ( c"apt . 10). Il1 chapter J 2 he is 

celled ) .. - · ;-i , "for U.y name is in h im11 (Ex. 2J :21--~ee also 

p . 9 of '!•.1ssajuff MS: J✓.etat.rcr, 's names ere 
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In addi tion, chapter J relates th9.t 1'.etatron possesse;; seventy 

names L11 all; however, since he is 1.he only huml:l.li oe.ing :.o 

have become an engel, he ia therefore the younges1, of the hea

venly hos1. and his King ~alls him - > : • 

A her ald is sen~ to announce lletal;ron's power ful position 

in heaven: 

This is Uetatron, Hy se:rvanr. . I have set him as a 
prince and a ruler over all 1.he pr inces of t!y kir.g
dom and ever all the celes1.ial dweller s - -except fo r 
lhe eight honoured, great and 1rnesome pr ir1ces who 
are called Yhv;h by ;;~e nan:e of i.hei r King . A:r.y er-gel 
or pr ince who •nehes to speak : n My presence must go 
before him and speak to hiJ!. , .And every word which he 
speaks 'to y:>u in 1.t, name, you shell obser ve (Heb . 

i ) .,,._: - -a possible Jteaning o f the name Metatron?) 
and act upon . . . . Mor 1::over, I have appointed him 
ove,· all -:he archi ve'f:! of the t.ells of a-:-avo-:, anc. 
over all the s1.orr:houses of life whic!'l I have in tne 
heavenly heights (S. Hech. 10}. 

As ,,;e- can see f rom the above p6sse_ge~ ~.!e·.a1,r,:,n 1 s autbo:-itJ 

is no1. supr eme, since ther e are eight angelic beings who do 

not fall under l.le,tai.ron 'e jurisdiction (cf. i-iech. R. 2S, wher~ 

eight :-is.mes a r e a1.trfout~a to :'.let.a·.ron himself). Secondly , eacl:: 

of ~J,£ ar._gt_s u: chapter 29 also possess sevem.y nPJ!leS. Thir <L.y, 

i: is S~friel (".sc:r ibe of God1', cha.pt. 18) who pe~forms £noch 1s 

t r aditionaJ duty of recording names i..~ the booxs of life ar,d 

death. 

But the main challengE t.o 2.'.e La1.ror. 1 s- rule appears in chap

ter 16. As Metatron presides ove.r 1.he yeshivah shel :cia'alah, 

the heretic Elisha ben Abuya ascends to heaven . Seeing J!.eta

t ron seated upor: a ·.hror.e- and attended by a host cf angels, 

he concludes that the-re must be t.wc powers in the \70rl d . In-



- 40 -

sta.~tly a bat kol issues ~crtr. denying the FOssibility of re

pentence to Ber. Abcya. Then Ar.a~iei--1.he same angel ~ho br ought 

Enoch-:W.ete.t ron intc neaven- -beats Metatron \'Ii. th six ..... y fiery 

str okes and makes him s ~e.nd upon his fee~ . Clearly, ttis pas

sage was written to confront 'the problem of dualism. So much 

power hAd been attr ibui.ed t.o Met.atr on the.tit seemed e.s t hough 

he wer e a dei~y. sin~e only God is conce:vec as seated upon a 

tnrone . By for cing Metatron 7..o s tand, .A.nafiel r educes his 

status to hs proper proportions, as one of God's ser·.rants . 

Tnis passage also pr esents Anefie ~ once agair. as a r i vnl to 

Meta1.ror. 1 s power . 

Eowe;,1er , unlike :feche.lot Rabe.ti , Ar.a.:'iel is mt:ntioned 

nowher e in Sefer Hechalot as a g-iide for ~he ea.r'thly visitors 

to t he :.ler kavat . '!~ue, A:'1afie: :s the engel who ':>rcught Er.oc!:, 

up to heaven ; but now :.let.e'tr on a lone i s the intcrmedi~y f or 

P..abbi lshmael . Gr ee~i~g i shI:lael a~ the dooroey cf ~he seven~h 

hee.venly hall, Uete.t.ron protects Mm frcm the i'ury of -:.he 

a..T1gels and '.!onduci;s him t hrough his heaven] y ! c•.lr"le;' . 

Sefer h~chalot elaborates on l.?-.is vision of t.he heaven~.r 

realm . Immejiately upon entering, Ra~bi I shmael is stunned 

by ~he radiance of the a.~gels (cf . En. 14) . -~ter r ec~ve r ing 

f"rOJn th:s initial shock, he s : ngs aloud in pra ise (er. ~ . 39}, 

and the };iayot r espond by ~hanti:lg the ,~e:.es~iel Y.edt:.sh.ah . As 

~etatron cor.du ~1.::- hi.:n 1.ru-~•.1gh hes.ven he enumer a~es a long list 

of angels •::ho =&ch have :heir o,m doma:n over a na-i~al or 

heavenly phenomena~. Included in this l is~ axe angels who 
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"move" t.he sun, moon e...,d conste1latior.s (chupt . l?); as Ueta

tron indicates these angelg , ~e L~parts to P,abbi Ish!nael astro

nomical informal.ion. 

A most str iking par allel to 1.he earl:; Enoch lit.er eture 

a~pegrs in chapter 34, as Rabbi !shmael approaches ·..he vision 

or the Merkavah . Surrounding the hoofs of the }:{ayot he sees 

seven clouds; end ar ound 1.hese are several lc..yers of walls made 

of su.no.r:r meterj als which include fi r e ; , = - , -:- '- ) anci 

hailstones ( These are the seme images which we 

eLcounter ed in En. ] ~ and 71. 

Finally, as Rabbi Ishmael benolds the Herkave.h :.tseli', 

l.✓.et.atron shows to him the secr e1. let t ers of c res.'llon which ere 

carved upor, the Th:-one wi :.h a stylus of fire ( chapt . 41 } . As 

in chapter 13 of this work, -:.e find e significa.ri~ emphasis 

placed upon the magical importance of letter s --a motif which 

finds no parallel in the earlier apocalyp1.ic literature . 

nowever , we also find in Sefer P.eche.lot the more fam.ilia1' 

reference~ ? t :.:,;,...,, e.nd t.ablet.s . ln chept.er 26 we learn that 

Satan and his associat es r ecord daily the sins of Israel upon 

"wTi t.ing teble-.s ( : , . ~, : _ --cf. Hech . R. 6 : J), hoping that 

Jod will r ead them and dest roy Israel; bu~ the Serafim burn 

these tablets and thus ensur e Israel's pr eservation . However, 

another set of books, mentior.ed in chapter 44, do manage to 

receive di·1ine attention . When Rabbi Ishmael encounters Ab

raham, Isaac and Jacob pr aying for the r edemption of Israel , 

Metat.ron order s him t.o 11take the books (pr esumably t.hose of 
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Sofriel, chapt . 18) and r ead i:.heir evil doi,-igs." P.s the pat 

riarchs weep together wi-ih Michael , God explains the-,; be oa.m1.01. 

yet deliver Israel from the nations . 

Then Rabbi Ishmael is shown the "cunain of God" ( - · .; "I !l 

.. , , ~ - ) , "upon which are engraved e.11 the generat.ions of 

the world and all their deeds; both what they have done and 

what they will do until the end of all gener e.tions11 (chapt . 

45). True to his word, Metat.ron indicates upon the curtain the 

history of mankind from Adam until the ?tessian~c Era; the 

lat-ier event is t.o be pr eceded by the catactr opr:c death of 

the llessiah ben Joseph and t.he war of Gog and 1!agog. The sym

bol of the curtain is reminiscen t of both the heavenl y tablets 

oft.he Book of Enoch and the "weaving oft.he fabric" of Hecha

lot Rabati; through it., Rabbi Ishmael obtains secret knowledge 

of future events . 

Ther efore, as in Hecbalot Raba1.:.., Enoch is no longer the 

only huma.q to be t ransported into heaven, nor is he the only 

bear er of di vine secrets. Instead , 1,.: liecvm~s the angel Meta

t r on who assist.s F..abbi Ishmael during his ascent.. However, 

in Sefer Hechelot Rabbi Ishmael possesses credentials which 

are r.ct ~tipulated in Hechalot Rabati £or entry t.o heaven. 

Praying at. t.he ent.Tance of the seventh heavenly be.111 Rabbi 

Ishmael invokes the merit of Aaron ~o protect him from expul

sion by ~atsafiel (~hapt . 1); e..~d later, Metat ron just.ifi es 

Isbmael's ent r y i11t.~ heaven by citL11g his priest.ly pedigree 

(chapt. 2) . Furthermore, Sefer Hechalot does not reveal t he 
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means by which other hopeful mys1.ics might emulate 'the jour

ney of Rabbi Ishmael and experience a similar vision. Rather, 

'the author of Sefer Hechalot considers it. sufficiem, "to describe 

the hee11enly realm through the eyes of Rabbi Ishmael, end 1,0 in

for m his readers of the assured messianic cu.lmination of his

tory. Thus the en"tir e setting of this book takes place :in the 

celestial realm, and it does not describe the pr ocedure by 

which Rabbi Ishmael ascended. 

But her e, as in Hechalot Rabati, mention is made of pr esent 

political misfor tunes, although not as Pxplicit].y as in the 

former wor k . Chapter 44 refer s to Israel's deliver ance !•from 

the nati ons of 'the world"; and chapter 48 adds t.hat, rith 1.he 

advent of the Messiah, God's r ight hand will redeem Israel and 

r,es1.ore them in Jerusalem. A second similari~y vr:.1ih Hechalo._, 

Rabaii is tbai. Rabbi Ishmael is not ~r&nsformed in~o a heavenly 

being; this :privilege is reserveri for Enoch-Me1.atron alone. 

However, t here are other angelic beings who rival his vice

regal status . 

F. Summary: Re la 1.ionship t.o Post-l.'accabean Apocaly-pses 

\'!e ar<:: no,: ir-i a poshion :.o summarize t he l'C::.e and char 

acter of Enoch as descr ibed ,ir: t he Hecha.lo1. l ite?"a"turE':, and 

to compare ~hls description with our previous discuss ion of 

the early apoca lyptic lit erature . The first i.Ilnovation which 

we encouni.er in the Hechalot writings is the introduction of 

the angel Mei.e.tron. We also not ed that this figure r epr esents 

the blending of t wc traditions. The Mioi1ael tradition describes 
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Me'tauon as ,:,he heavenly High Priest and as the guardian angel 

of Israel who is =ympathetic to their suffer ing. On the other 

hand, the Metatron of i;he Enoch tradition is the t ranscendent 

vice-regent of heaven who establishes no direct contact with 

earth. 

We find in the Enoch-W.etatron motit several themes of ~he 

earlier Enoch literature. for the Hechalot \'TI'iters, Enoch's 

righteous character remains a dominant. feature: saved from 

the generation of the flood, he is t r ansported to heaven as a 

compensation to God for having created t11e world, and as a 

witness to fut,Jre generations of God' s j ust decree. In hea

ven, he receives astronomical and pr ophetic secrets. Just as 

he revealed these secrets to N.ethuselah arui t o Noah in the 

earlier literature, he now reveals t hem to Moses end to Rabbi 

tshmael, 

But in addition to bis secre't m :>wledge, several powers 

are given t o Enoch-Metatron. He is appointed as rul er of the 

heavenly host , and he e~ecut ~~ Gx ' s Judgmen~s upcn ~he world. 

Paradoxicall y, however, t he Hechalot author s place other lit

erary figures--especially Anafiel --in opposition to Enoch's 

power. Hov,ever, here it appears 1,het, tr.e e.im is not t o lilllit 

Enoch's heroic stature, but rather the object ive is to avoid 

1.he charge of dualism by demons~rating that Enoch i s a lesser 

power t han God. 

The second innovat i on of thE Hechalot authors consists 

in extending t he privil~ge of a heavenly- ascent to heroes of 

the Tannaitic age: Metatron as the ~ranslat.ed Enoch now acts 
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Merkavall. 

It therefore appears that a shift of emphasis has taken 

place from the early apocal~'Ptic literature t o 'the Hechalot 

texts. The desire to know divine secrets is present in both 

writings, as is the necessity for a human being to ascend to 

heaven to receive them. But in the Hechalot 1.exts, the pos

sibility for this ascent is not relegated to a bygone age. 

Hetatr on as the t ranslated Enoch is not only a scr i be; he also 

act.s as intermediary between God and the righteous of every 

generat ion . Rabbis Aki va and Ishmael •,1ere two o!' the legender:, 

martyrs of the Romar. regime ; although they perished f rom earth, 

they attained the mer it of udescend:ing" to the 1/erkavah wi t.h 

Metatr on's guidance. The possibility for a similar voyage 

remains open to a select group who follow these Rabbis' exam

ple and remain loyal. to the "tr adition despi t-~ oppression from 

a tyrannical s1.a'te. And th.rough 'these select :.J'ldi viduals, Jleta

tron can still commw ica1.e prophe'tic secrets to 1.he world . 

G. Gedulat Moshe 

One additional text merits our consideration . Since it 

con~ains several charac~eristics ~hich iiffer ~rom our aoove 

summary of Hecholot li'tera1.ure--includir.g the s1.atus of Enoch-

I have decided to deel wi1.h it in detail at this point . Its 

title is Gedul.a 1. J!oshe, and the hero is l.!oses. Due to his 

modesty i.n refusing the commission 'to redeem tbe Israelites 

from Egyp't, God decides to reward Moses by granting hi.lo a celestial 
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vision. l.tetatron, who identifies himself 1.0 Hoses e.s Enocb 

hen Yer ed, is sent to br ing him into hea.ven. However, Moses 

e>..-presses t-he fear that, since be is a mort&l, he will per isi' 

when be looks upon the angels: 

Wher eupon (Meta tron) changed his flesh into tor ches 
of fire, his eyes into l!.er kaveh-wheels, his str ength 
into thet of an angel, and h.is tongue into flame . 
He took Moses up into heaven along with fifteen thou
sand angels on his r ight and fifteen the'Jlsand on his 
left, with Metat r on and Moses in the middle (par. 2) . 

After t.he inhial ascent, Meta t r on guides . .toses on a journey 

through t he seven bea.vens. Her e 1!.nses sees several phenomena 

which v,e have noted in the other Hechalot tract.,, which include : 

angels appointed over various domains of nature , astr onomical 

data, and a heave~ Taber nacle in the four th heaven. 

In the seventh heaven, Moses encounters two sights which 

f r ight.en him. Fir st, he r ecoi ls f r om the appear ance of the 

angels ~.~ ' r 1 •, ,- l (j ; but !(etatron embraces him, and ~ses 

regains his composure . Secondly, Me1.atron indicates Sa.me.el, 

who is about 1.0 descend to take the lif e of Job.20 However, 

he also listens 1.0 the Ser n. fim perfor m the celestial Kedushah, 

and beholds the four 1-Ja.yoi bearing the Th..-rone o!' Glors . Also 

in t.he- seventh heaven, Moses sees the angel ., ":-.;; : t teach

ing Tcrah t o souls in se;·enty languages--a rune. t.ion reserved 

for Enoch-Me1.atron in Sefer Hanocb . This Torah is t o be God's 

gif"t to !.~-oses, and ii. will bear hls name. 

Presem.ly a bat :kol calls to Moses tel.ling him that , 

since he has seen i.-he Throne of Glory, he is deemed worthy to 

t raver se ~he two pardesim of Gehinom ano the Ge.rden of Eden . 

For this voyage Gabr iel is to be Jl..oses' guide, ann no f urther 
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mention is made of Metatr on . As Gabriel opens the entrance 

to Gehinom, t~ses is greeted ty the presidL11g angel 

this latter fig'Jl"c displays to Moses the souls undergoing pun

ishment for the transgression of en array of moral and ritual 

commandments, m.eny of which are Rabbinic (e;g. eating on Yom 

Kippur ) . 

After offering a prayer that God spare Israel f r om this 

place, Moses accompanies Gabriel to the Garden of Eden. Here 

he is g:reeted by , " ~ ~ .. w \'mo presides over the Garden . A$ he 

t r averses this pardes Ynses sees seventy thrones of the right

eous, including those of the three Patriarchs. A mos~ inter

esting detail , however, is a dialogue which takes place before 

this encounter : 

As he entered the Garden of Eden two aJi€els crune 
before him and asked him, "Has your time arrived, 
that you have come here?" Re replied, "l,t," time 
has not arrived; rather, I have come to see the 
r e'.'iard cf the righteous in t,l,e Gerde.n c:f Eden" 
( :;:ar. 20) . 

It is clear from this passage that ~~ses is not destined to 

remain jn heaven; this is to be expected, since this nerre ~ive 

takes place ~~fore the Exodus. JJ.though he Must return to 

e~rih f or the present, a bat kol assu=es Jfuses 1hat. he will 

not only merh the re1~ rd of Eden, tu't t.r.at he will else wit.

ness t he rebuilding of t.he Temple et the ad-Jent of th~ 1.<.?ssiah. 

Seve."a~ characteristics distinguish this work from the 

~tber Hechalot texts of our inqu.iry. First of all, the author 

is evidemly !'amili&.r with the doctrines of t he Babylonian 

Talmud (a~ I have indica'ted in t he footnotes ). At one point 
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'.1e even 41.101.es c..irec t.1.; a Be.rai ta from Er;,:vin J 9a, employ ing 

the preface, 11as our I'.abbis of blessed memory have said 

(par. 18) . In fac1., the 1:mtire vignH:e L'1 Gehir,o□ ~an be 

cons1.~ued oS ar: incent ive for 1.he reader "o observe the TI-it 

ten and oral llaw. 

" 

Secondly, due to its halachic content , 1.he ideal her o for 

this h,gend is Y;0ses, since he is the g,Jardiil:n of the Toral1 . 

Her e ll.oses a1.;;ains a ~,;;hical ~-tature which super cedes even 

;,l,at of Enoch. lie underg.1es a fier y transformei,ion upon his 

entr y t o heaven as did Enoch-Mett:itr on; b'.lt w1l ike the latter, 

l.!cses pe,ys an intermediate ,lfsit t o 'the ter res t.rieJ wo:-11 as 

a human being befoTe tebg taken to his permanent abode in 

Eden. In fac1., Enoch--Metatron himsel~ plays a rather minor 

role t hroughout 1.hi s narra1.i ve . Each e..nce l per f orms l:i s o'"T. 

specje.lized function , and Metatr on is but one member of a wel l 

developed system of s.ngelo:ogy . ;)ue to this fc:Sctor, c.s well 

as U1e author 's u::-e of the Babylonian Talmud as a oource - tP.xt , 

I v;ould e.t-i::-ibute t.o t M s 17ork e 1a t -=r :ate th!U1 t he ot.her 

It r em.a.ins ~o be determillec wbe tt:P.r this Iiec:1<'.lo., li -:

era tu.re is represent ative of t he Rabbinic vie....- of Enoch . We 

'therefo r<;: 1.urn now t o e d I scussior. o:' 'the Enoch5 te material 

in the Babylonian Talmud l'tild the midrashim . 



Chc:pter 3 

ENOCI; AND UETATRON TN RAbBINIC LITERATURE 

In t he Hec:1alot li1.erature, the major development in ~he 

r ole and p~rsonality of Enoch consists i n ~is t r ansformation 

into t:ile angel Ue t a t r on . In -..his ce.padty he becomes a ruler 

:.n heaven and ar, iHtermediary with earth . !1, is odd, however, 

that a di:-ect. s t ate.cent of 1.he Enoch-}~e1.atr oo mot-if occur s 

nowhere in the Talmud and o-:uy l~ter in the Palestinian rnid

rashim . thus we are compelled to adopt e. different methodology 

in this chapter. Fi r st, we shE.11 examine the r ef erences to 

Metat r on in t.be Eabyloniai~ Talmud and the m.i.drashiJll . Set!ondly, 

we sl,all d l scuss "the Rabbis I conception of Enoch himseJ f. 

On the basis o f t.ht?se tV.'(1 inql-ir i es ·,-;e shall te abl1:: tc df:

termine t he Rabbinic attitude toward Mer k1wah mysticism gen

erally, and par1.foular ly toward t11e t r eatment. of E:r.och i::i 1.he 

Hechaloi. tex1.s . 

A. Metatron 

The earliest mei,t.i:>!l of Me1.a:.:ron appears in sectic n JJ8 

of S ifr-e on Deu Ler o1,omy, which states that "the f inger of God 

became a :,se-iatr c,n for 11.oses end showed him t he wnole land of 

Is rael" before his death. Similarly, in discusaing the second 
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day of Creot.:ion, Genesis RE.b2h 5:4 :records that "(}(id's voice 

became a M~tatron 0•1er the -Yate!'s." In bcl..h of the above- pas

sages, Meta1.r or. i::ould be r endered "guide" or nindicat.or ", a 

sense de:-ived :ram the Gr eek "met.at.or". But ther P. is no ref

erence !:ere 1.0 an angelic be-ir.e; rather Uetatr on represents 

e.n att.ribute of God t.imsel:. I: is "".cerefore ,.mlikely that 

these 1.v,o references play e role in the developmeni, of 1/iei.a

t ron' s personal:. ty as a heavenly being . 

However, in all t.hree allusions to J!-e:ei r on :.wt.he Babylo

nian Talmud the name does denote an ang,1 . The passage most 

closely related ~o the Hechalot liter~i.ure is f ound in }:iagig2b 

15a. As t.r.c heretic Elisha ben Abu.ya ascended to heaven : 

he sgw Met.atron who hao been given perm:.ssion 1.0 si't 
and record t.he merits of Israel. Rebbi Elisha said, 
1'!t is :eugh1. that up above there is nc sit.i.ing or 
stri:e, no back (i.e. all is in view) or wear iness-
perhaps, heaven f :irbid , there are tv:o pcwers? '' There
upon -ihey brought Uete~ron for th and bea t. him m.1.h 
sixty fiery la5hes, saying to him, "\'.'hen you saw 
him, why cid you not s ~end before h:.rr ?" 

\'le rece.11 that in S. Hech. :6 ~!.~tatrc.r. ~as presidfr.g over 1.he 

heavenly c:iu.rt during Rabbi ::u sba ' s entry, r:hereas in ~agigah 

he performs a scribal function . 8'Ji. this r ole alone doe: s not 

link l.!e1.ar.ro:-, a.:ltoma1.icall:; with Enoch, for we have a:.ready 

seen that othP.r angels (e.g. Gabriel, Sofriel) share this privi

lege. Despite 1.his difference bei.ween the two passages, they 

s2:ere a common int.':!nt: both the Rabbis and the He~h&lot authors 

v:ished to avoid a.11y concession to dualism. 

':'he second Talmudic r efer ence .. o Met.at1•0• appears in 

Avodeh Zars.b Jb: 
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Rav said: a da:, co1.sis1.s of twelve hours. During 
the f i r st ~hree, the Holy ')ne , Blessea be He sjts 
and occupies hL11Se lf 1vitr, Torah . During the second 
three, he sits and judges the 1!r,t.ire world ..• for 
the third set of t l1res .hours , he s5 ts £an d feeds the 
entir e ~orld ... fi.nd for the f curth thre~, he s its 
and spo:rt s wi "!:.h :.evi a ·,han . • • But R. .A~a said to 
R. N~J;unan bar Yit s~~: Since the day that t~e Templ e 
was destroyed, the Holy One , Blessed t-e He no longer 
spor ts ... Then ~hat does he do during the fourth 
aet of three hours? He si:s and teaches Torat to 
sc!iooJ -children . . . 81.t v:ho taugh·, them originally? 
lf you wish I will say (that this function was here
tof ore performed by) Metatr~n . 

Vie :tave already encou.l'lte: ed in Sefer }:ianoch this r ole for 

1-.!etat r on as te!:tc"h&r c f the souls of premflturely flee.d children . 

t~re~Jver, !!eta'tr on is mentioned her e i.11 co:a1ec.-iion rd 1.h the 

dest rudion of the Temple. In the above passage Ueta t r on thus 

appeors as the guardian angel of Is::-ael--:1. charac ieristic ·1:hich 

is der iv~d f r om t he .'ichael tradi:.ion.1 

':'his is also t rue of the t1 ,ird Talmudir? reference to V.ete-

t r on , Sanhed~in J8b: 

R. Nati.man sa · d : I f one }~ ows how 1.0 answer : he muu.m 
as R. Idit does , let him answer ; and if not , let Sim 
net ans\'l<:r . A cer t a tJ, min sald to R. Idi;;., "It is 
wr it ten: 'To Meses he saTcr, con\e up b Yhwh. ' It 
shculi have state,~: 'C.:>r.ie up to l~,. . ''' 

~{e ( R. Id ii.) replied, "That verse ref ers to Me1.a-
1.r on , '!'/hose name resembles the name of his Uaster, 
as it is \0rritte2, , 'for !.~ name is in him' (Ex. 23 :21). " 
"If this i s sc, , then we sltould \•1e,rship him." 
"It is wr:.:.ten, '!)o not r ebel &gains ', him ( 1 - ..,:.:- "'•· ) 1 ; 

this means, 'Do not r eplace me wiLh him ( • l , • _:, : ,, 
: ) • I ' I 

"If tbis is r.:o , why does Scr i ptuxe stat.e , ' He will not 
oardon your transgression '?" 
(R. Idit) replied : 11By our ~aith , even as a messen-
ger we would not accept him, as i. t is 1•,Titt1c:n, ' ( Moses ) 
suo ~o Him, j f Your presence does not accompeny 
us . . • ' (Ex . JJ':'I,) . " 

'!'v:o conclusions can be drawn from this passage . First , 
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and the m ini.m. Although there is n<J st'hola.rly consensus es 

to the identity o:' these minim, it can at least be vosite~ that 

they were se~t-erians who diverge<! from the mainstream of Phar

isaic thought. The minim in the aboye passage may J-.ave been 

Jewish gnos1,ics influenced by Z0-""0e.str ian dualism, &i!"!ce they 

attempt to press Rav Idjt--a fifth-century Babylonian P.lllora-

intc adr!i1.ting the existence o:' t7:o co- equal powers. But !L 

Idit points out t ha 1. , although Metat,.on called Mose5 up the 

mountein, he was acting merely as a divine-human intermediary . 

Thus here, as in ~ag. 15a, the suggestion cf dualism is r ~jected. 

Secondly, H.etatron is the heavenly being who bei:kons l~ses, 

and he is associated with the angal of F--1.. 23 : 21. Once again , 

l.~tatron htts assumed llichael • s traditional role as guard:en 

8l4iel of Israel . 

It is this latter function to which the n:idrash:im before 

th~ elever.th cent.\Z..I'y give alJnost exclusive cor,sideratior .. 

~-~eta1.rcn is descri ec Eas bearing the burden of Isreel ' s suf

fe:-ing; tor exrurple, a pas s&ge in T~wiia ( irv,e • e1.J:lanan" 6) 

describes !,~tu1.r or consoling God upon the deat:i of Hoses. 

';.'he Meta-..r o:: of tile midrashim also receives divir.e re-

bul:e. as in Lamentations Rabeh : 

At 1.het time ( t~e dPs~r uc~ion of the Te~~le) !~ta
t ron crune and fell upon tis face. P.e said before 
God, "Mas1.er or the u..111 verse , 1 shall weep--and ~ou, 
do not weep . " God repl:.Pa :.o him, ''JS you c.o noi. 
give me leave to weep now, I shall enter a place 
wher e :.,ou are not pemi t ted ':.o enter, and shall weep 
t:iere" (prcem 21..; cf. S. Hech. 44, wher e Michael weeps 
tnr farael) . 



- .5J -

Seder Eliy&hu Zut6 ( t!hapt. 20) elso records that, on the day 

of Judgment, God summons Pe-:.atron e...>"ld the beeverJ.y host a,d 

says to Betatron : '' I made your name as Hine ( quoting Ex . 2.3 : 21); 

why have you wa-r.ched 11-zy Shechinah being r emoved, Hy house being 

destroyec and lty child.ren being esXiled- and you did not plead 

for mercy on their behalf?" L'l'l both the above cas'.!s, Met et r on 

appear s helpl'.!ss in the face of Jsr ael's suffering. Further

mor e, the divine rebuke is r ela~ec in both cases to thP. destruc

tion of the Temple. 

TMs <:onnet!ti::m between M,.1 a tr::>!'l and the Ten:rle is stated 

explici.tly in Numbers F.abeh 12 :12. The passage men~.ions the 

existence of a neaverJy T~bernacle, cor~es~~nding ~o the one 

on earth: "This is the Tabern2.cle of :he Youth ( -,, ; ) whose 

name is Metatr on, end in it he offers up the souls of the 

righteous to atone for Israel curing t heir exil e." We recall 

that the name na ' ar was used in connect.ion ,n 1.t. -,he tre.nsla.1.eo 

Eno ch, ,"Tho became the younges1; angel in heaven. However, ne I ar 

ca.'1 alsc denote "servwn.", end i-:. is clear 1;hei:. the above pas

sage \'rishes ,:,o convey this meaning . The image of Me.;atron o.ffer

ing sacrifices in heaven, and. atoning for the sins of Israel, 

is cier ived from '!.he Michael -u•a<ii'tion. 

The Rabbinic description of l✓.etat ron differ s significantly 

from that of i:.he Hechelot t exts. Whereas the la,:,ter had as

signed ;,o ?~-:.e-:.r on seventy angelic princes through whieh he 

ruled ~he eni:.ire world, :he Talmud e.nd midrashim limit Heta

tron ' s 'urisdiotion to Isr ael alone. Instead of the powerful, 

transcendent vice-regent of t he Enochite tradition, the Rabbis 
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draw from the Michael sc,urce to depict Metatron as a guardia.n 

angel sympathetic tc 1.he suffer ing of Israel. The Rabbinic 

Metat r on evokes a mood of pathos : although he is concerned about 

the destiny of Israel, he is as helpless as they to put an end 

t.o their ~ufferings . 

B. Enoch 

We turn now to the Rabbinic r eferences to Enoch. Genesis 

Rabah 25:1 records a con~roversy regarding Enoch's righ~eous 

character : 

R. Hama b. R. Hoshaya said: He (Enoch) is no~ written 
in ibe register of the r ighteous, but rather in the 
r egister of ~he wicked. R . .Aybo said: Enoch was a 
hypocri~e-- somet imes he ~as righteous and sometimes 
\'ticked. The Holy One, Blessed be He thought, ''I 
shall remove him while he is still righteous.'' 

The above passage is reminiscent of Wisd. 4 :11--but whereas 

the l a~ter work intima~ee that Eno~h was subj ect tc tempta

tion, Genesis Rabah implies that he actually succumbed. 

A r eason for this rat her harsl1 treatment of Enoch is sup

pl ieo furt.l.er along L"I t he same passage . Several minim approach 

R Abahu, c laiming that ther e i s no mention of Enoch's 6.eat.h 

in the Bible; through an exegesis of the word ie -, R. Abahu 

demonstre.t.es that- Enoch did ir.deed die. J..s we have observed 

before, the Rabbis were t r oubled by these minim and sought 1,0 

refute their doctrbes . A passage from the Palestinian Tal

mud may help ta elucida~e ~he identity o~ the rni~im in Lhe 

above citation from Genesis Rabah. Quoting from ~he same R. 

Abahu, the passage s~at.es: 

If a person says t o you 11 I !lJll a god", he is .. liar . 
If he says "I am 1.he Son of Han", he will come t.o 
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words ~rill n ot be fulfilled { Pal. Tal. Ta 1 eni t, 65b) . 

R. Abehu, a four t h-century Palestinian .Amora, lived durirtg e 

time when Chris1.ienity ·,ras ge.ining supremacy over t.he Byzantine 

Empire. The ste.tements quoted above were those attributed to 

Jesus by Christians and Judaeo-Cbrist.ians. It is therefore 

plausible that the minim in Ger,. R. 25 :1 were Juoaeo- Christians 

who conceived f.noch as a prot.ot.ype rf Jesus' resurrect.ion and 

hee.ver,ly ascent. Thus R. Abahu sought, tc confute their claims 

by denegrating the mythical status which Enoch hed attained 

within Jewish apocalyptic circles . 

However, several Rabbinic sources place Knoch in a fav

ourable light . Derech Eret.s Zute (che.pt. 1) lists Eno~h as 

one of the nine individuals who entered t.he Garden of Eden 

du.ri ng their l ifetimes--this may be an allusion to Enoch's 

heavenly visit as described L"? 1.i"1e post.-Y.accabean apocalypses . 

Secondly, Leviticus Rabah 29 :ll s1.ates: 

Every seventh item in e series is al•Ge.ys beloved .. 
Of the generations, the seventh was beloved : Adam, 
Si:._.h , ~1osh, Kenan , Mehalalel, Yered end Enoch- - a.s 
Scrip:.ure stat.es , "Enoch Vialked with God" ( This pas
sage a lso appears in Pesi~s. de Rav Kahana , ed. Buber, 
p . 155a ) . 

Thirdly, Nd.dl·ash Tanhuma ( 11 Bamidbar" 26; also in Nwnber s Rabah 

5:24) cites Enoch as an illus~r atior, of s. general principle: 

When :.he generation c!' s. certain era 1.urns wicked 
before God, he spares the righ1.eous and destr oys the 
wicked . When 1.he generc.tion of Enosb sinned, he 
dest royed ~hem ano rescued Enoch, as Scr ipture states, 
"Enoch walked with God." 

However, in all the above cases Enoch is listed as one example 
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among many, and none of the three midrashim devo1.e more thane 

pingle sentence to him. Moreover, we find no reference to 

thoch the scribe who discovers, records and transmits secre t 

knowle<ige--which, es we have o~served, is a hallmark o~ we 
early apocalyptic literature . Uol' is ~h€r e any mention of 

Enoch's bodily t ranslation. 

However, by the ninth century Pir~e Rabi Eliezer re-

introduces the 1.heme of Enoch's secret knowledge, specifically 

\'Ti ti, rege.rd to calenda ... ion and astrology: 

On the henty- eighth day of Elul were created the 
sun, the moon, and reckoning- - that is, the years, 
months, days e.nd nights, hours, terms, solstices, 
cycles and intercalations. These were in the posses
sion of the Holy One, Blessed be He, from which he 
intercalated the jlear. After,.-ard he tre.."lsmi t ted t.bem 
to the Fir st Man in the Garden of E<ien. . . . Adam 
t ransmitted them t.o Enoch, who became initiated intc 
the secret skill of in1.ercalation and inter calated 
the year, as Scripture states, "Enoch walked with 
God, etc." Enoch walked int.he ways of annual 
reckoning which God had tTansmitted to Adam. And 
F.noch t r ansmitted the secret s~ill of intercalation 
._,o Noah . . • ( chapt . 8 ) . 

Here, as in Sefer Noa.b, Enoch provides one :irt.k in an esot.eric 

::-aditi::.!i -..r,i,.t extei,Js from Adam t.o Moses . Also in chapter 

40 , Moses' rod finds i'ts origin in Eden wit.h Adam, aitd is passed 

d9wn t.hrough Enoch . 

A later midrash elaborates further uron the character uf 

Enoch, includir.g his bodily translation . This mid:r.9.sh is en-

2 titled }:fa__ve Her.ocli, an extract from the eleventh- twelfth cen-

tu.ry work Sefer Heyashar. After the birth of Methuselah, the 

r.arrati ve relates, Enoch ''walked wi t.h God", l eading a soli t a.ry 

life of prayer a.~d spurning evil men. Event.ually, an angel 
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calls upon Enoch to prepare to :eave his home ar.d to ~each 

good deeds to men . During his reign of two hundred and for'ty

three years, Enoch establishes a j ust and peaceful society on 

earth. After this period, he gradually begins t o vrithdraw once 

more into solitude, until he appears before his eut jects only 

once a year. The angel then r eappears to take Enoch to heaven, 

"to make him ruler over divine beings in heaven just as he 

rU:.e d over human beirigs on eanh . " Enoch gather s his people 

to impart to t ~em his fbial :.eacbirigs of wisdom and mor alhy , 

~hereupon a horse descends f r om he~ven to take him. Enoch 

r ides to heaven i n a storm, borne by horses and chariots of 

fire, leaving blocks of ice on t he place of his depa1ture . Methu

selah, appointed by the people to r ule in Enoch's steed, con

tinues the r eign of justice. 

Clearly 1 IJsye ijanoch con!:ains se·;eral parallel s wit.h the 

early apocalypt ic literat ure. Enoch's righteous chgracter is 

st r essed, as is his r ole as t eacher. His sscent 1.e heaven is 

depi cted with the familiar symbols . Unlil:e t he llechalot liter6.

t ure, t his midrash deals a lmos~ en~irely wi~h Enoch 1 s earthly 

lif e . No mention is made ~f his transf ormation into &n angel, 

nor does he perform an intermediar y role for other humans. 

Al~hough the ruu-r a~ive does allude to Enoch's posi~ion es r uler 

in heaven, i t does nvt go so ~ar as to ascr ibE vice- r eeency 

to him, e.nd it dC'es not r efe.r r..o him as ?,~ei.ai.ron. Eowever, 

this midrash does assign : c .E.~och an un~uestioned legendary 

status. 
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The earlies1. midre.shic source; whicn coni.e.ins the Enoch

Metatron motif appears in Mid.rash Agadah, e. twelfth- century 

work: 

"Enoch walked with God 11 
: Enoch walked wi. th the enge ls. 

He remained with them three hundred years in the 
Garden of Eden. and learned from them intercalation, 
solstices, constelle.1.ions end much wisdom, "And was 
no more, for God took him" : Since he was righteous, 
t he Holy One, Blessed be He took him from among bu
mani t y and made him into an a.ngel - -the. t is, Met.a
tron (comm. on Gen. 5 :2~ ) . 

The remainder of ~oe passs.ge r eiterates the contr oversy of Gen . 

R. 25 :1 concerning Enoch's righteous character. Bu1, 'the i.m

por1,ance of the above passage lies in its identification of 

Enoch and Metatr on as the same figure. 

C, Rabbinic Attitude Toward Merkevah ~Jys t icism 

But this identification does not come until quite lete 

in the Rabbinic literature , Ins~ee.d, as we have noted, the 

Rabbinic refer ences to Mete.tron a.re drawn pr imarily from the 

l~.ichael tradition, which descr ibes Metatron as the guardian 

angel of Israel who suffer s with them . As f or Enoc.h, he is 

regai·oed as 1.ne r i ghteous man of his generation--but even so, 

~he ex~ent of his moral stature is cel_ed in~o ques~ioh. Are 

we to asswne the: the Rabbis' t reatmer~ of these 1..wo figures 

reflects ;,heir atthude toward Jierkaval1 mysticism ge:ier ally? 

A passage in Bab. Tal. Shabat 80b seems to indicate 1,his . ks 

a lecturer expounds upon the secrets of the Merkavah, he is 

smitten 01. 1..he forehead and he dies; t he general consensus is 

that he neserved his fa te . However, Sukah 28a lists ma'aseh 
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haMerkavah as one of 1,he "great matters" studied by R. Yo9anan 

ben Zakai. 

The Talmudic locus classicus f or Merkavs.h spel"ulation--

the second chapt er of }Jegigah--may shed some light on t he Rab

binic at.~itude 1,oward 1,hls subject . Ii. is ironic ohet the open

ing W.d.shnah forbids Mer kavah study even before a single person, 

and yet the Gema.re records several discussions of this very 

theme. B::>th the Babylonian (f;iag . 14b ) and Palestinian (lµig. 77a) 

Talmuds record a Bar aita concer ning R. Yo~ane.n ben Zakai a.~d 

his student R. Eleazar ben Arach. When t,be l atter expounded 

upon the Y~rkavah , f ire surrounded t.he field and 1,he trees 

burst forth in song. Thereupon R. Yo~anan kissed his disciple 

and prai sed him. 

We noted in the previous chapt.er that f i re end hea·,enly 

song :U'e central motifs in the Hecnalot l :tera~ure. Nor is the 

above & rai1,a t he only parallel i ound in the second chapter of 

~agigah. In t he description cf t he seven heavens (Bab . Tal . 

Hag . 12b), we r ead 1,hat t.he fifth heaven contains groups of 

angels who sir..g e~~i: rt .:.ght {Later, in ljeg . Ue, Shmuel states 

tha1. ministering a."'lgels are cr ea .. eci eacn day !'r0.1:1 the fiery 

stream--cf . S . Hech . )6, whict. s➔.e:,e: thE.-:. til~- a."1gels bat he in 

this st:-ee:.m ·oe:01'e singing ti1e celestial Kedushs.h). The sixt h 

heaven ccntains the st.:)rehouses of snow, he.il end dew (ct . ~ 

rtan jch; also 5.n . l o) . Fi.Jtally, the Throne of Glory resides in 

1.ne seven:h heaven aravot, 11nd is attended by the Ofenim, Sera

fim and ljayot . 

Tw~ other ·ralmudic paralJels with the P.echalot literatu:-e 
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also deserve meniion. J:lag . 13a records five qualities which 

or.e must pos:-e.:is tc merit the study of 1.he Mer kavah (er . Hech. 

!!_. 15 :2) . Secondly, ;;he four famous voyage.rs to ~he p&.rdes 

(];leg. l4b } encounier slsbs of pure marble; in Heeh . R. 16:2 

R. Ishmael pre3ides over the Se.nhedrin fror.i such a seat . 

We are now -pr epared 1.0 answer 1,h~ questi on conr.erning t he 

Rabbinic attitude toward Merkavah speculation. h. appears 'that 

the Rabbis suppr essed pr olifer a t i~n of these doctr L~es, nvt 

beee.ust: of any disdain f or them, bu,:, due to an ambi-.,alence with 

which they r egar ded i.hem . On i.he one hand , the Rabbis expr essed 

deep r espet•t f.-:,r J!erkavah speculati.:,n as a means ~o a~hi eve 

r edemp-r.ion through .knowledge. However , s ince this suoject 

posed great d~ger ;.o anyone whose learninf or temperament 

:iid not qual:. fy hi.a (as was the case with R. t:l:sh&. b. Abuya ) , 

both the Rabbis and the Mer kavah mystics condoned i ,s stu~, 

only among those a.2..ready well- s1,eeped i!l ~btinic : e.w e.nd lor e . 

Of t he four Sege~ ,·rho en"tered tihe ?ardes, ~:...-.,. Rabbi Alri\-e-

the famed halachi st- - =mer ged h i.tact . 

Thus we ~8.!'.not conclude that the nebti:::.c t.:-c&.tmen t. or 

Enoch and MetE..tr ::n reflects a re j ec1;ion of i~erkavah 5J;ecuJ.a

:ion. Perhe.ps the answer lies in the fact :h!n' both these :ig

ures b~came i~~ues of s ectari an controver~y, as we he{e obser ved 

ir. t he Rabbinic disputations with the minim. In Palc::stine, 

Judaeo- Christians took Enoch t c bee p r otctype of Jesus; con

sequen~ly, Lhe Am, r aim omit a.rry refe rence ~o Enoch's bodily 

trans!.atior. or :.o his rcle in hea·,e~ . In Babylonia, J ewish 

dualist s eoua-r.ed llietatr on with a second deity; in oppositiori 
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to tr.is cls.ilr., the Rebbis d'::r>.y t.he exis1.ence of :11 • 1 :.i ~ :, ~ 

Seci:.arian he:-esy W1doubtedly influenced to some exteJ1t 

the :uibbini.:: des~ript.i::ms :,f Enoch and !.tetat.:-on . HowE:ver, if 

we pause !H. th:s pcin-:: to review the r ~le and personality of 

Enoc~ as it hes devel:,ped inrcugh our inquir y, I believe that 

an a=dit.i~nP-1 f ~ct.c~ wil~ also cOlne ~o light . 



Chapter 4 

THE LITERARY I:.TIELOPUENT OF ENOCH AND METATRON : 

A RECOHSTRUCTICN 

Our r eview of t.ne En0c:hite litera1.u:'e begins L'-1 pre-Macca

bean ti.l!les. Since 1.he ::lays of Ben Sira ( a::d possibly befor e), 

Enoch had r epresente:l the j aeal r1ghteous indi vidual who r e 

ceived hi2 divine r:war:i. However, the pos :.-?.w.ccat-~a."l apoca

lyptic aut hor s created ?.?loci's leger,dary role as the righteous 

scr ibe who ent.ered tte heavenly ree.lm du=-ing his lifetime . 

During his celest.ial journey, Enoch learns e.nd r ecords divine 

sec:-ets . First, by obser v~ tte paths of the heavenly bodies, 

Enoch acqu:'. re., the skil:s of caler.dation. Secondly, through 

access to the r,eavenly t.ablet3, he gai.ns forek:-iowledge of 

fulm-e e·1ents. 

In the Talmudic perind , r.eHhe::- cf .. .nt a l>ove motifs rr.e-:; 

wi~h Rabbj:dc approval . Regarding cal~nde~ion, i 1. must be re

me:nbered tha1. the calendar outlined Li both the Book of Enoch 

and Jubilees ~perates accordi.,g t o ~he solar yea1·. It is ther e 

fore not suxpr isine that Enoch fell L~to di3r efu~e in en age 

when t.he r.orma1.i ve -:alendet ion v.·as based on the lunar ~.:,rcle . 

Secor.d~ ·, Enoch I s f oreknow1edge also pr eseJ)ted a problem. 

The Talmudic period produced its shar e of false messiahs; the 
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Rabbis wished to discom'age the astr ologlcal cal culations o~ 

1.be "end of days 11 which gave r ise :t, i.hls phenomenon (see, e .g., 

Bab . Tel. Senh . 97b ) • I!o:-eove:r, the P.abb:.s operated by con

sensus rather ':.han b~• individual prophetic inspiration; even 

the bat fol was rejec~ed as a means tc detel'!lline halecha (see 

Baba Me-..sia 59b ) . Di vine secret~ ,.-ere to be s01.:.ght through 

the study of Scripture, not t.hrough t t.e ~soteric doctr ~nes of 

the "outside books". Therefore, the Rabbi.s were sympa\betic to 

Mer kav3..li speculation insofar as it ·t'l&s baseci upon exegesis of 

Biblic~l passages--mos1. notably t he fi r s~ chept~r o~ Ezekiel . 

For the above reasons- . •#he Rabbis rej eci.ed the apocalyp-iic 

description of Enoch ~,d concer,trated inst1:;ed upon his moral 

qualities. It is in :ere sting i.O not.e, ho-.vever, i.11& T. b~• 1.be 

ninth cen~·.:..ry Pirke Rabi Eli~zer links Enoch ?nee again to 

i;aler.':lsn.ion. Bui. the Hebrew term enp!.oyed here and in ]udresh 

Agadah is - ~:. '; - - a term whi ~h denotes 1,he inser:.ior. c" an 

ext ra month into ~he 1W1ar ~a lendar. 

Nei1.her calenda~ion nor for-.:1:n~r.ledge is ~tt~ib~ted to 

MeT,etr o!! ir. tr,E Am.t.:-t1.i c 1.acre.1.ure . Moreover, he ,p?ears n(,

where ~s an angelic being in the Palestini e.r. documents of ~hie 

period . Ther efore, Metatron :n tr.e BP.bylonian Talmut and the 

early midrashim might be e; syncr e-.isi.ic bler.d of the Israelite 

angel Michael and tl e Persiar. god Mithra. Through this figure, 

Israel gained an advocate ir: h'?aver.; und ae long us M~tatron's 

subservience t o God was emphasized, the p r oblem '3f dualism 

could be ~vvided. 
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The associatfon of Metatron with the trW1slat.ed Enccn is 

i:ios-:. :!ikely e. post-Tabtudic development. The Merke.vah mys-

tics share5 the desire of the euly apocalYJ:tic writer s to 

ess'.U'e the conti~ua~ion of divine- hwna_, ~ommwrlca~ion ln en 

age w~en prcphecy had ceased. Enoc~ prcvi ded an excellent 

pro~otype . Just es h~ hed ascended to heaven during his life

time, the same possi bil~ ty rclll8 ined open to conte::iporary mystics 

who had learned the pr ocedure ~or this esc~n~ . And by t raras 

formir,g Enoch into the Talmudic angel Meta trc:i, "',he HechrJ.ot. 

w:-~ter s pr ovided an eternal guide and source of secre~ infor~ 

mati or for the yorde balfi.e~kavah. 

Th~cug~ the ~erging of these t~o fiet::res, the Hechalot 

authc,rs were able t :., ccnti.nue a lin1:- of specule:tion which at 

bes:, re~eived ob:iq\;e reference !,.-, :he Talmud itself. We nor 

oally consider rnys"ticism lil'ld sc~er.1:e to lia at ~ppc:;;i te pr.les 

of human endeavour . H~wever, if we recall that astrcnoiey a.~d 

as~r ology were 1..wo of 1..he e&::-lies1. formE cf scientific inquiry, 

then :.he cosmclogic1:.::!. sect.ior_s of the Eook o:' f.n::ch :!.!ld Sefer 

Hechalot can be ur.derstood as sciem.i :ic 1.-re21..:_3es concerning 

.._,he rela~ionshlr-, bet.Vrt;!e:n celenial phenc:mena am:. t:li; cest.iny of 

roan . ~e ar,ocal yptic vrri ters of bo1.h periods were dri".•en by 

e desir e to kl'lc ·,o; l.he facr.ors --both ne.i.ure.1 ana ~uperneturEJ -

whi~h affect.ed human history . Through ";he "science" ;;,f astrc

logy--discoverec in heaven and brought down~~ ~arth by Enoch-

they V1ere able to forecast what the future helc in store for 

Israe:... And t.hrcugh t lle ar~ of calend&t.ion . -itey br ought ri..tual 



observance ini.o ha.mony wi1,h the orcer of th~ cosmos . 

Our ir.quiry hes vl".\13 shown tr,s.t the pcsi.-1.la.ccabean Er.ochi 1.e 

l i tera t ·..ire provided the four,dati0;, for a,; e.xtra- 'Ia.l.m-.~~ic apoca

lyptic ~=aditio~ which persisten through the ~liddl2 Ages in 

._,he '1/'ritings of the Her !<evali nzystics . By the 1,hirteenth cen

tury, this 1.r~d~t.i on ·m.s incoriJorated :.r,to the mystico-ph!!oso

phlcal syste~ of the Kabbalah, and in ~he Zota~ ~he character 

of Enocl, con"tinues to enjoy &. consummate legend'iry status . 



Notes 

Iniroduo1.ior: 

1. See al so Ge!"'. . 6 : 9 ( in r efer e1ice to Noah), Gen. 17: 1 &nd 

24 : 20 ( Abraham ), and Gen. 48:15 ( Abraham and Isaac ). 

2 . If Hal~vy' s ernanda tior, ( "La gt'ni?alogie Setr.i te dans Eze
chiel, " Rtvue des Et.udes Ju i ves 14 ( 1867): 1 ?-25) is :o be 

t el.en as cr editable- -an assumption ~hich ~his w:-iter 

q_uestions- -reference is xr.aie to Enoch tlso !.l'l Ezekiel 14 : 14. 

Since the Book of Daniel post -dates E~ekiel, Halevy emP.llds 

~:. , ;)- to r ead Iioweve:- , regardlesE of -ihe ver a-

city of ·.his claim, the ?assage adds no new informa

tion t.o cur l:nowledge '.): E.'1c,ch. 

John ~kinner1 in I.n1.ernatior.al Cr itic~l CommenLary, ser ies 

edii.eci by S.R. Driver, A. Plummer and C.A. Briggs (New 

York : Scribner 's, 1925), vol . 1 , Gene5is, p . 132. 

4 . H.E. Ryle, in Cam~:-idge 3ibl e f or Schools ana Colleg~s, ed . 

A.F. Kirkpatrick (Crunbridge Univ. Press, :.914 ), ,•ol. 1, 

Genesis, p 86f. 

E.A. Sp.?iser, in Anchor Bible, series edited by W. F' . Albright 

and D.N . Fr eeaman (Gard.er. City : Doubleday, 1%4 ) . vol. 1, 

Genesis, p . 4J . 

5. D.S . Russell, The Method end Message of JeWish Apocal yptic 

(Londcn : 5CM Pr ess, 1964), p. 107. 

6 . R.H . Charles, ed,, The ApocrJPha ~d Pseudepigrapha of ~he 

Old ::'estrunem. , 2 vols . (Oxfor d Univ . Press; 191J),2 :16J-28l. 
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7 . 5ee S.B. Frost: Ole. Tesu,me::., Apccal.yPtic ( 1:mdon : Epwor th 

Press, 1952 ), -p . :.67, n . 9 . 

8 . Charles, Apoc . a.nd Pseud<.?p ., 2 ::.-82 . 

9. Ibid ., p~. 2e2-J67 . 

10 . C.H. Box, ed ., The Tes1.aJI.ent of Abraham (London : Society 

: or Promot1ng Chris~ia.~ Knowled[e, 1927). 

:1 . Charles, Apcc. a.~d Pseudep., 2 :429. 

12. A. Vailla..,~, ed., Le livre des secrets d 1Ht.noch (Paris : 
,, 

lr-stitut c 'Eturles Slaves, 1952), p. ~ -

lJ . Arie Rubins1.P.in, "Observatior_s on t he Slavoni c Eook of Enoch," 

Jl')urr.al of J evdsh Studies lJ (1962), p. 15 . 

14 . '1'1:e referencet; will be made accordi.Ji.g to Vailla:n 1 ~ chap

t er ~eadings and pege num~P.rs. 

15 . Adc~ph Jellinek, ed .. Bei. Hrunidrash , 6 ·101s . (Lei pzig : 

C.W. Vol:.re.th, 1855) , J :BJ- 108 . 

16 . Shlomo A. Wertr.eimer, ed., Be.i.e Mi.drashot , 2 ,•els. ( Jeru

saiem: Ktav Wasef er, 1968) , 1 :63-136 . 

17 . !ellinek, Bet Hemidrash, 2 :1~4-117. 

l.8 . Fellowing ere \ihe three manuscripts of 1.his wor k : 

Jl"--lir,et, Eet. Hamicrash, 5 :170- J.90 . 

Shlomo Hussejoff ~ ed., " erke.-:at Shelemeh ( Jerusalem: Makor , 

1971), pp. 9- 22 . 

Hugo Odeberg, ed . , J Enoch or The Hebre,,; Bcok of Enoch ( New 

Yor k : Ktav; 1973) . 

19 . Odeberg , 3 EnocJ:, p . J8 . 

20 . Gershom Scho:i.em, J ewish Gr,os"ticism, ~ler !mbah ~s .. ici.sm, e.nd 
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Talmudic Tradition (New York : JTS, 1960), p. ?, n. 19 . 

21 . Wertheimer, Ba'te Midrasbot , l : ~71- 28"5 , under 1.he dtle 

Midrash katapuat,. be'atse haya 'ar. 

Chapter 1 

1 . All Hebrev: renditions of the Apocrypha and Pseudepigrapha 

are cited f r om Abraham K&haoa., ed., Hasefar:irn Hahitsonim, 

2 vols. (Jerusalem: Makor, 1969), 

2 . "Sire.ch," ed . G. Box and V:. Oes-ierley, in Charles, Aooc. ---
and Pseudep . , 1 : 506 . 

3. Nal).men Avigad and Yigael Yadin, eds., A Genesis Apocryphon 

(Jerusalem: l~.e.gnes Press and Heikba.l ha-Sepher , 1956) . 

4 . Cf . Slav. En., introductory paragraph : Enoch is called 

"homme sage e1. grand scribe" (Vaillant, Secrets d'Henoch, p . J) . 

5. Cf . Slav. En. ~. Here Enoch refuses 1.0 in1.erced~ for the Irin, 

claiming that he is only a mor t al (ibid ., p. 9) . 

6. Cf. Slav. En . 6 (ibid., pp . 11- 17) . 

7 . Ben Zion Wac holder , 11Pseudo-D1polemus' TI\O l,?•~t::k Fragments 

on t.be Life of Abr aham, " HUCA 34 (196J), pp. 8J- 11J. See 

especially p . 97. 

8 . Cf . Slav. To. 11 1 wher e the length of stay is thirty days 

(Vaillant, Secrets d 1 Hlnoch, p . J7) . 

9. Cf . Slav . En. 11 libid., pp. JJ- 37) . 

10 . Cf. Slav . En. 10 (ibid . , p . 2?) . 

11 . Ci . Slav. En. lJ (ibid., p . ~l) . 

12 . S . Holmes, t.rans ., ''The Wisdom of Solomon, 11 in Charles, Apoa~ 

and rseudep . , l :5ll, in his note to verse 10. 
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13. Box, Testament of Abraham, pp . 50- 51 . 

Chapter 2 

1. Jellinek, Bet Ham.id:'esh, 3:155- 160. 

2 . Mordecai Margoliot.h, ed . , Serer Harazim (Jer usalem: 

Yediot Achronot , 1966), p . 65. 

J . Jellinek, Bet Hamidrash, J :158 . 

4. Box, Testament of Abraham, pp . 47-48. 

5. !bid., chapter 4, p. 42 . 

6 . Scholem, Jewish Gnosticism, pp. 43- 52. 

7. Wertheimer, Bate Midrashot, 2:132 

8 . Uussajoff, Herkavah ShelE:!!lah, p . J9b. 

9 . Ibid., p . 40a . 

10 . Jellir.el:, Be't Hamidrash, 4 : 127- 128 . 

11 . This passage does not appear in 1.he Jellinek US . We are 

therefore l eft in doubt as to whether t he Enoch-Metatron 

motif migh~ have been a lattr addition ~o Hech. R. Thi s 

:r:roblem 1::iL be dis\!ussed further in chapter 4. 

12 . The spelling here i2: act.ually ', •:< :a. : ; .. , but ii:.. is not a 

radical e.menda1.!on to r epl~ce ~he second gimel with a nun. 

13 . Odeberg (3 Enoch, p . 57) cierives this name from ;-;: :::, r " ':l .l, 

si ne£ Metatr cn is appointed 0 '1er 1.he t reasuries of heaven 

(see Sefer Hanoch, which also forms chap1.er 48 C-D in Ode

berg I s US J. Even this int.erp retation of the name denotes 

·,i.ce- regal status . 

14. An identical passage appears in Razo shel Sar:dalfor; , in 

Mussajoff, Merkavah Shel emall, p. 4e . 
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15 . Jellinek, Bet HamidrashJ 3:JJ . 

18 . Thus reeds the }lusejoff US, p . lOe. In Ode ber g, the angels 

a.re ..... • ,- 1 : ~ :, ~ • ; , ; whereas in Jellinek 

But i.~ a.11 cases, the linguistic parsllel with Azazel is clear. 

19. Cf. Bab. Ta.l . Neda.rim J2a . 

20. Cf . Bab . Ta l . Ba.be. Bai:.ra 15a, ,vhich claims thet Moses end 

Job ·.vere con-temporaries. 

Chapter J 

1. Cf. ~a.gigah 12b, Zevel_lim 62a end Jlenal}ot 110a, ·.vhich re-

2 . 

? 
r • 

serve the role of heavenly High Priest for l.\ichael . But 

there is nc ~eed ~o s~ppose a consistent e.ngelolog-y :hr ough

out the Babylonian Talmud . 

Jellinek, Bet Hamidrash, 4:129-132 . 

A f r agme1,i. of the Pales:.i."1.ian Te.rgum to Gen . 5: 21. s-..ates 

that Enoch ascended to heaven and was t ransform?d int:> 

"J.~tet ron the great sc:ribe" . I:. is imposs:.ble t o da:.e 

:his f ragmem. with precision . but m_v • pndency 11 .... ~.:! i..t 

to place it in a period contemporaneous with Mid.rash 

Agadah . 
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