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INTRODUCT ION

THE REFORM MOVEMENTVAND THE PROBLEM OF REVELATION

The ciose of the elthteenth century 1ls designated by_historm
ians as the birth of the modern age; yet, that which we term as
modernlty was not the sudden outburst of a new era, but a gradual
growth, the result of many forces at work in the process., The Jew
hag always been susceptible to the changing influences of the en-
vironment in which he has chanced to be. "From early time, this has
been the case. The Bible indicated in many passages the proneness
of the Isredites to adopt the customs of the surrounding people and
to accept their view-points of religion and life. Thé Babylonian
civilization with which the Jews came into contact during the exile
and after, left more than a passing effect there can be no doubt;
the feast of ng;m méy be instanced as a striking proof of this;
Babylonian in origin, it was given a Jewish dress and bedame in-
corpofated into the systém of Jewish observance. Thus, too, the
Persian environment in which the Jews found themselves after the
passing of the Babylonian empiré into the power of Cyrus and his
auccessors left 1ts mark; to mention but one fésult of the contact
with Zoroastrian b@iiefs, it is only necessary Lo refer to the
influence of the Persian system of angelology and demonology on
Jewish thought; the so-called Hellenistic movement among the Jews
of the two pre»c%ristian centuries is indication sufficient of the .
hospitality afforded to Greek thoughﬁ; the writings of Philo tes-
tify to the welcome whioh was accorded the Alexandrian Neo-Platonic
philoéophy; in the Talmud, there are indications that the Jews were

influenced by customs and thoughts that prevailed among theilr
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neighbors; traces of Nec-Perzian zre not wanting; the Arabic
philosophical novements are reflected in the pages of Saadian
(Faith and "nowledge) and the Aristotelian revival in Furope through
the 2kristian scholiasts finds its Jewisn counterpart in the Judea-
Spanisk medieval philuso;hers."l Thug Juczisn was always influenced
by tlese oulzide forces and mirrored these forces in its religlous
conception.

3ut, witp tne advent of the Zhetto, Judeism, barred from the
nubLside world, _-radually became intellectually ostracised from the
thought. curreats of the age. This does not =mean that the Jew stag-
nstec intellectually, though hies cultural progress was individual-
istic in chzracter. ™he ers of official gheltoism from the sixteenth
Lo the pigrteenth century was coinclident with tte exclusien of the

Jew from all the wympathetic concern witk thre culture of the world.

gretto isclation., It was quite natural. OQutside forces were at
work which penetrated in4o Iiig innepr 1ife producing startling
changes wi.ich ushered in Lie Reform !Hovemeni.

As Jong a8 Jewry #as 4 closed community without connection
witli tre outslide world, tne ceremoninlism anc iegallsm developed
by rabhinical Judaism satisfled the religious consclousness of Lhe

5

people: but, #wlon lhe Jew experlienced Lne freedom of tlie emanclipa-

tion,“ he had te r=interpret his Judalsm In order to meet the per-

plexing problevne cf the ntw wce, The tracitional interpretation

did not harmonize With Lhe new 1ife, A re-interpreta

e

lon of the

-

1. Philipson, Reform “ovemenl in Judalsm, p.3
€. The emancipation was Lhreefold in character; namely, the lingulistic,
intellectual and civi Ter Zet:iled informstion see Reform Wovement
in Judalsm by Tavid Fhilipseor, erabler 1, 3lso Jewisnh Encycl, vol.

10’ al‘t- REfQP“ J'Cu-"ii
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message of Judzism and & re-adjustment of its external expression
were irperative in ihe light of trne changed experiences in the
fertunes of Jewry. Peform sought to answer this need; and, in the
activities of Geiger, Holdheim;ﬁgié contemporaries and SuCCeEsSSOrs,
they endeavored to bring the expression of a broader development of
universal relizious element in Judaism. Reform Judaism broke the
shell of lezgalism by interpreting i1h2 eternal veritles of Judalsm

to the thoughts and beliefs of the new sge. "Broadly speaking

tnere Ead been two streams of thouzht in Judsism: prophetism versus
ritualism; Hellenism versus Pzlestinisn Judasism....but, owing Lo

the eircumstances of Jewish 1ife during the Christian centuries,

the freer movements of thoaght ithat of olc hzd flowered so gloriously
in prophetism and Hellenistic Judaism could not receive “ull swing;
but, when tire revolulions that iniugurated the modern age made of

the Jew a free man, the spirit of Juaaism soared once more into
regions of universal thougit and religion. And this is Reform Juda-
ism---a reassertion of tle world embracing ldesas anc tle world en-
veloping hopes of ethical mcnotieism, an optimistic outlook toward
the Messianic age, a substitution of prophetic vision of Oriental
legalism and elegaic medievalism, & fearless rropagancism cf the
message Lhat roé's revelation is continucus: and, tnerefcre, religon,
empodiment of that revelation, must acdapt its teachings and iils
methods to the changing needs end renuircments.of the successive

ages of the world to whom God speaks as surely as ever e did in

ages past."™

Thus this new movement was not an ephemeral expression, nor

was it ccrrectly descrioed when its purpose ~as declared by one of

1. Philipson, Moidheim as u Pefermer, C.C.A.R., vol. XVI, pp. 307-8.




its antagonists to be, "To take a stancpoint outside of Judaism, to
accept @ conception derived from strangers for the purpose of human
life and the object of liberty, and then in correspondence with
thiiz borrowed notion to cut, curtail, and obliterate the tenete and
oriinances of Judaism,"!
Peform Jud2ism has often been described as a movement inspired

#ith the desire to return to Mosaism. The doctrines of Reform Juda-
ism give conclusive proof tnat this is not the truth. Mosaism
implies the institution of ihe Levitical laws anc the binding char-
acter and immutability of tne Terah. Reform Judaism ignores and
often abrogalss many of the laws of vosaism.?

The pilvetal ypoint of disagreement between Trsditional Qnd
Reform Judaism is the doctrire of authority which in its fundamental
analysis invelves the doctrine of revelation. Traditional Judaism
had no difficulty with tre problem. It accspted tie Livine revela-
tion as recorded in the Terah without nuestion, obeying and ful-
filling the laws 2nd regulations as prescribed therein. Reform
Judaism, on the other hand, questloned the suthenticity of this
sccount insisting that revelation was nol a fixed doctrine. This
new interpretation gave it lascitude enabling its followers to
incerporate and responé to the changing conditions of the environment,
Revelation to the Reform Movement was not & nemory of the past, but
a continual uafoldment of God's presence.

The question may be correctly asked: why did the doctrine of
revelation occupy such an important place In & moverent that was

.

founded on raticnalistic thcught. The sucject of revelation was

always an imporiant problem tc every relizious group. The desire

i. letters of Ben Tziel (Eng.Translation, p. 174, New York 189¢.

¢. Jew. Ency., art. Reform Judalsm, vol, X, p. 347.




tc know and understand the will of God has been the guicing principle
of man throughout the long course of human history. The limitations
of Iiis normal ¥nowledge in the face of pressing needs led man to
seex the presence of God, who, in turn, would zive him a soluticn

to the perplexing problems of the world. Thus, this desire for a
direct communication with Ged has been the imperative need of man

if he were to follow the will and dictates of his deity. The means
by which he could obtain direct heavenly communication has been the
subject of much speculation in the history of religious thought,
upon wihich relizions have developed and fallen. Sriefly the mani-
festations of Revelatien can be summarized as follows:

"(a). Significant occurerces +hich are considered sizns
pointing to the desired information, as in astrology.

(b). casting of lots or examination of entrails.

(e). Oracles which meditate the #ill of Gecd directly
trkrough specific places or jpersons.

(d). Lreams or visions which are believed to record
realities not accessidle to the mind in waking moments.

(e). Eestasy, in whkich a prophet is inspired to utter
divine truth.

(f). Sacred 3ooks, cither writien by divine inspiration or
divinely authorized."!

Revelstion, then, can be defined as the process by which God
mikes known to man the trutii which He requires, or, for the body cof
t,ruth which Goé has made RKnown.

With the advance of culture, revelation began Lo be generally

located in tre utterances of the grophets anu the messages of sacred

L. Reyelstion, sri. in Dicticrnary and Ethics, edited by Mathews and
Smith, p. 377.




scriptures. Orthodox Judaism accepted the manifestation of Reve-
lation zs described in their sacred books, The Torah, and built up
its system of doctrines on the authenticity of those accounts.
Their problem was & simple one; but the introduction of the phys-
ical sciences, historical criticism, and comparative relizions
disclosed facte which made it difficult to maintain the doctrine
of external suthentication and revelation became to be considered
mere and more 25 an exceptional spirituzl insight rather than a
non-human communication of truth. The contents of revelation was
restricted to the realm of religious experience disclosing God's
charzcter and purpose. "As it carried its own proof with it in the
living experience cf Lhe first recipients, sc must its transcendent
neaning still become matter of assurance to Lhiose alone who
accep ted and appropriated its truth by pessing it through their
lives. "t

Reform Judaism is not a negation of the Doctrine of Rev=zla-
tion but an af”irmaticn of the term, contending that revelation is
net an historical account but rather a continual manifestation of
Civine Fresence unfolding ¥is Laws before man, The acceptance of
ttis interpretation permits the introduction «f changes in the
relizious belief. Thus, the doctrine of revelation assumes an
inportant plaece in the development of Judaism, The discussion of
tt.is doectrine necessitates the cvelfinition of Judaism, for Judaism

iz founded on the recognitinn thal God has revealed Himself, and,

—- =
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as stated in the Reform Movement, 1s still revealing Himself to
Hie Chosen people Israel.t
| The definitions and»develepment of this new interpretation
ig the gsubject of this thesis. The purpose is to show how the
idea of Revelation took final shape in the most spiritual expression
of a searching group. The doctrine as expressed by tﬁe oufstanding

men of the Reform movement particularly Geiger, Holdheim, Einhorn,

Wise and Kohler, has placed reform on the sound basis of scholarly

investigation, philosophical reasoning, and latter-day justification.
The treatmeﬁt of these men will not be taken in chronological or
historioal order, but, rather their respective conceptions of
Revelation will be discussed in the order of their intrinsic
pfogress. Thus, Wise, who, although a reformer of great. importance,
will be congsidered first since his conception of Revelation bears
much similarity to the Orthodox point of view. FEinhorn and Holdheim,
opposite extremists in contrast to Wise, though they still recognized
the validity of the Torah as divinely revealed, will follow.

Geiger, who in reality is the outstanding scholar in this

-new movement, will be the next character in the study of this

interesting and important subject, as his doctrine of revelation,
even though he lived at the genesis of this movement, is the
accepted belief in the Reform movement of the present. This thesis

will conclude with a discussion of Kohler's conception of Revela-

tion, who, not only reflects the'thoughts of his master, Abraham

1. Reform Judaism accepted the doctrine of revelation and its proof
that God did reveal Himsell to Israel was expressed by one of its
outstanding men in thils new movement: "That a revelation actually

took place is shown us from History and of which the following in-
disputable sentences are a result: (1).Before the revelatlion in Israel
occured, all the nations of Heathendom and Idolatry disappeared. (2).
All nationg, who did not obtain the Revelation of Israel and who have
not as yet obtained 1t, are even unto this day lost to heathendom and
idolatry. (3). All nations who have a clear conception of God, are
those who have obtained the Revelatlon of Isgrael and 1t is the founda-

tlon of their religion and they acknowledge a moral and social exis-

“tence." (Philipson, Israel Religionslehre. p. 40.)




Seizer, but was instrumental in formulating the Pittsburg
vleiform which contains the crystillization of the Reform's

conceytion_of Revelation.




—

=4

On

TFALITIORAL J

-y

“ gy
LAl N




THE TOCTRINE OF REVELATION IN TFADITIONAL JUDAISM

The doctrine of revelation in Traditicnal Judaism is of
vital importance since the subject includes in its scope the whole
problem of authority. The contention that God revealed His laws
to the people, Israel, is the foundation of this view of Judaism.
Throughout the ages Traditional Judaism held fast to this doctrine
of Revelation, contending that 0od revealed Fimself to Moses and
the prophets personally and without any mediator making known His
Divine Will. Thus Revelation has become a fixed, unchangeable and
positive belief, jermitting no change or modification. Without
this belief, the laws of the lawgiver anc t..e prophets would have
no authority, reither could the Fabbis make new interpretations,

quoting the rivine?revealec sentences of the Torah a2s their
ultimate authority.

The doctrine of Revelation was never a debatable doctrine in
Traditional Judaism. 1t was accepted without question. Man was
created in the image of Go¢ and so had to order his life according
to the Divine Will. Thus it became necessary for God to make krown
¥is Wil to man; man rnceded a direct communication from Cod, that
is, A Divine Revelation. Maimonides, in formulating his thirteen
prirciples, included the coctrire of rcvelation as one of the vital
doctrines that should be accepted by every Jewish worshipper.

But, everyocne was not able Lo commune or receive the revealed
%Yord of Goé. The real process of revelation, by what means znd in
what manner the Infinite ané Incorporeal Being mace ¥Fis Will known

to man, and how the lstiler became corsclous and convinced of the




fact that a Divine communication had been made, was only possible
to a few privileged persons. "As the blind man who had never
possessed Lhe sense of sight is incapable of comprehending the
actual process of seeing so are we, porn without that wonderful
prophetic eye, without the prophetic faculty of the minc, incapable
of comprehending and depicting the process of inspiration that goes
on within the minde of the privileged."1 When, however, a Divine
communication is made known to one privileged individual, through
whom it is mace known to a whole community, or to mankind, there is
no other means of testing the correctness of the revelation than the
trustworthiness of the privileged individual.

The first proof given to tne Israelites of the fact that
such a revelation was not only possible; but, had actually been
vouchsafed by the Almighty, was the revelation on Mount Sinai,
the*'—'«<w 7" 172> |, where the whole people became witnesses
to the LCivine revelation; and, at the same time, were pledged to
observe all the laws which God afterward gave them through Moaes.2
This revelation became the foundation of the faith of Israel. "And
the Lord said unto Moses, Lo, I come unto tnee in a thick cloud that
the people may hear when 1 speak with thee and may also believe thee
t‘orever."3

Thus, the Revelation on Mount Sinai 1s considered the chief
corner-stone of the Jewish faith and guarantees the I'ivire origin
of the Law as contained in the Tocraih. Its importance prompted the
rabbis to state that the witnesses at 5inai beheld more than any

of the other prophets. "In that hour while stationed at the foot

1. Schmiedl, Studien, p. 183.
2. Jewish Ency., art. Revelation, vol. X, p. 396.

Z. Exodus 1¢:9.
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of Sinai, they (the people) saw what neither Ezekiel or Isaiah
sw. "1
Thus Jehudah ha Levi with the rabbis stated that the Lord
appeared to the people of lsrael on Sinai face to face in order to
pledge them for all generations to come to remain true to Him and

to worship no other gods.2

"The Lord spoke with every single
Israelite on Sinai, so that each heard him say, 'l am the Lord,
thy God; as it 1s said: the Lord spoke with you face to face in
the mount out of the midst of the fire."®

Jehudah ha Levi is in full accord with the spirit of Judaism
when he declared that the revelation on Mount Sinai was the great
historical fact upon which the Jewish faith, as far as it 1s a
truth revealed, rest.ed;4 for, it was at Mount Sinai that the Jewish
people received the Civine Word of God---the Torah which is the
basis of all laws anc dogmas of Judaism. The people were convinced
that the Torah was communicated by God to Moses and was not the re-
sult of human invention; that prophecy does not. consist in the union
of the soul of man with the active intelliect, in his attaining to
great wisdom, or in his mistaking his own words for the words of
God---such erroneous cpinions were refuted by the revelation on
Mount Sinai.®

The whole Torah, including history as well as precepts, is
of Civine origin and anyone rejecting the integrity and divinity

of the Torah forfeits the blessings of the future world.6 The

1. Mechilta on Exodus 19:11, Jethro III.

2. Jew. Ency., art. Theology, vol. XII, p. 128.
5. Cuzari 1:25, 97.

4. Jew. Ency., art. Revelation,vol. X, p. 396.
5. Cuzari I:87, 89.

€. Sanhedrin 99%sa.
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The Mishna emphatically asserts the Divine origin of the Torah
and excludes from membership in the Jewish community those who

rold contrary opinions.1

Of the comtentators of the middle ages,
Ibn Ezra is firm in his belief in the truth of the Divine writings
when he states: "We believe in the words of our God and abandon

the vain opinions of the sons of man."? He further writes in com-
menting on the 19th Psalm: "The first part shows how the intelligent
man can find in nature evidence for the existence and power of the

Ceity; but, there is a far better and more trustworthy witness - the

Law called by David 'perfect' because no other evidence is required

in support of the Divine utterances contalned ir the Holy writings."®

Jehuda ha Levi explains to the Xhazar king his falth as follows:

we bellieve in the Lord of our fathers, who brought the Israelites
forth from Egypt by signs and miracles, sustained them in the
wilderness with manna, divided for them the sea and the Jordan,

gave them the Lew through Moses, exhorted them through His prophets
to obey his commandments; in short, we believe all that is written
in the Torah.4 Maimonides upholds this belief in the Divine origin
of the Torah revealed at Mount Sinail and incorporates this idea in
nis eighth article. "I firmly belleve that the Law which we possess

now is the same which has been given to Moses on Sinai."®

"It has
been distinctly stated in the Torah that its precepts remain in
force forever witnout change, diminution, or addition. The word

which I command you that you must keep to do, thou shalt not add

1. Sanhedrin X:1

2, On Genesis 7:1¢

3. On Psalms 19:8

4, Cuzari I:9.

5. Friedlander, The Jewish Religion, p. 134 ff,
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ought unto it nor take any away from it. (deut 31:1). That
waich has been revealea for us and for our children forever is to
de all the words of the Lord (Deut. 29:28). Yence, 1t follows
that we are bound to do accordirg to the words of the Torah. It
is furtner said: an everlasting statute for all generations".l

Albo, in criticising the principles of faith laid down by
Maimonides, objects also to the ninth principle and contends that
it is not fundamental; since the belief in the Divine origin of the
Law does not necessarily imply the belief in its eternity: though,
he states that "if any person asgerts that he is sent by God to
repeal the o0lcd laws or to alter them, he must prove his divine
mission before he can be believed. We are fully convinced of the
Livine Mission of Moses, and, on conviction, the Divine Mission
of the new prophets must be at least equally as strong.”z

Likewise VMaimonides writes that a "prophet cannot reveal new
laws. If, therefore, any men whether an Israelite or a non-
Israelite, should rise, perform signs and miracles, and say that
the Lorc¢ sent him to add one precert, or, to abolish one of the
Divine precepts, or, 1o interpret a precept in a way different from
what has been handed down to us from Moses, or assert that the pre-
cepts which were given to the Israelites had only temporary force
ana were no permanent laws—such a man is a false prophet, because
ne contradicts the prophecy of Moses"®

Abraham ben David, in his book Emunah-ramah, finds in various

passages of the Bible indicaticns that the Torah was to remain in

force permanently. "Although many of the other nations, especially

1, Maimonides, Misnneh Toranh, section of FKilchot Yesode ha Torah 9.
2. Albo, Ikkarim III:XIX
3. Maimonices, op. cit.
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the Samaritans ana Mohammecans have accused the Jews of altering
and changing the Torah they have not proved the case. "The
divinity of the old covenant or the Torah, has been admitted by
both Jesus and Mohammed, we need not prove it. But the Divine
authority acserted by them for its abrogation or change is not
admitted by us; it must be proved and since no proof has been given,
it must be rejected."l

Despite these superficial disagreements, all the thinkers
believed and taught the Divine origin and immutability of the Torah
given by God to Moses. Fhilo claims that "the Law is the greatest
miracle of God on eartr, an image of the eternal order of the cosmes,
inéomparably better than all other laws of the world. All other
laws and constitutions were doomed to end: 'but his laws (of Moses)
are firm, immoveable, unshakXen, sealed as it were with nature's own
seal, and they have remained in force from the time in which they
are written to this day. And there is hope that they will remain
immortal into all coming time - as long as sun and moon 2ana the
entire heavens and the world zbide. For though the people have
experienced very great changes of fortine and misfortune, nothing

not even the least of the laws, was changed.’"2

S0 does Josephus
uphold the tracditional belief of the Torah when he remarks: "and
even though we might be robbed of riches and c ities anc of other
goods, there remazins to us our immortal Law".® Ben Sirach praises
the Law as the embodiment of wisdom of God, even the Law "which
Moses comranded us for a heritage unto the assemblies of Jacob.

It maketh wisdom abundant as Pishon, and as Tigris in the days of

4
new fruits".

1. Friedlander, op. cit., p. 205.

2, C.C.A.R. Yearbook, vol. 13, Letroit, p. 233.
3. Ibid, p. 234.

4, Ibid, p. 235.
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But more evident proof of the divine origin of the Torah
is the Bible itself, for in it are contained striking passages ‘
which discuss its immutability. "I, the Lord, have not changed11
"For God is not a son of man that He should change Fis mind".%®
"Ye shall not add unto the Word which I command you. Neither shalt
thou diminish from it, that ye may keep the commandments of the
Lord, your God, which I command you".® In the Pentateuch, there
is not the slightest indication that the laws revealed on Sinai
might be superseded by a future revelation. The phrasesOJlu 417H?
an everlasting statute, aJdia i1, for everlasting genera-
tions, are frequently found.

Much discussion 1s centered around the authorship of the
Torah, thcugh all agree that it was divinely revealed. The Talmud
ascribes Mosee as author of the Pentat:such, "Moses wrote his book
and the Book of Beliam".® There is a aifference, however, with
regard to the last eight verces of the Pentateuch. According to
Jehudal (or Rabbi Nehemiah), Joshua wrote the last eight verses.
Rabbi Semeon object: "It is possible that the Torah was incomplete
when Moses told: take the Book of the Law (Deut. 21:26). God
dictated the last eight verses of the Pentateuch to Moses and he
later wrote them with tears." Though it is emphasized in the Talmud
that the Torah had been given to Israel in its entirety and nothing
had been reserved for the second revelation. "The Law is not any
longer in heaven, it is entirely in the hands of 1an."® With the
exception of Rabbi Jehudah as stated above, no doubt was entertained

by any of the Raobbie as _to the integrity of the Torah. Rabbi

1. ¥alachi 3:6

2. Numbers 23:19

3. Exodus 4:2

4. Baba Bathra 14b
5. Baba Mesia, 59b.




5 Y6 .=
Jochanan, following the opinion of Rabbi Banaah, held that the
Torah was written by Moses piecemeal at different times, just as
events happened or as each law was revealed to him. Rabbi Simon
ben Lakish said: it was written by him at one time.l But, the
Talmud states that the Torah is immutable. "The reading from the
Prophets and the Hagiographa may at some time in the future be
discontinued but the reading of the Pentateuch will never be
abolished."2
Traditional Judaism, however, does not confine itself to the
acknowledgement of the authority of the Torah in its canonical sense-—
that is, of the Written Law — but sets up the authority of Jewish
tradition - that is, of the Oral Law — besides it as a norm of
conduct.® This unity of Scripture and Tradition has enabled the
growth and collection of 2 vast literature embodying the interpre-
tation and explanations of Biblical laws and conduct. But the Oral
law was just as important as the written law since both were
revealed to Moses at Mount Sinai. A very clear assertion of the
Oral Law can be found in Friedman's Seder Elijau Zota, chapter 2:
"Once as I was walking on my way, a certain man
met me and approached me in the manner of the heretics.
He was possessed of Scripture but not of Wishn§h. He
sald unto me, "Scripture was given to us on Mount Sinai;
Mishneh was not given to us on Mount Sinai." I said unto
him, "My son, do not both Seripture and Mishneh proceed
from the mouth of the Almighty....to what can"the matter
be compared? To a king of flesh and Hbod who had two
servants whom he loved. Fe gave to each a measure of wheat
and to each a pundle of flax. What did the wise servant
do? PFe toock the flax and wove it into fine cloth; he took
the wheat and made it into fine flour, sifted it and ground
it, kneaded it and baked it, and set it upon the table,

spread over it the linen cloth and left it for the coming
of the king. But the foolish servant did nothing at all.

1. Gittin 60a : parRr s h e
2s Jer., Megilla
S gii?:gh,eThé ;hgory of 6?&1 Tradition, C.C.A.R. Yearbook 1897,

p. 129 ff.
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In the course of time, the kind returned to his
house and said, "My children bring me what I

have given you." The one brought forth the loaf
of fine flour arranged on the table and the linen
cloth spread over it. The other brought the
wheat 12 the barrel with the bundle of flax upon
it....."Woe for the shame of it, woe for the dis-
grace thereof. Tell me, thou, which is to be
preferred, is it not he who brought the table
with the loaf of fine Bread upon it?....So when
the Holy One, blessed be He, gave the Tarah to
Israel, He gave it only as wheat from which
flour was to be made, and_as flax from which a
garment was to be woven".

The avove quotation gives a clear understanding of the
importance of the Oral Law, for traditional Judaism accepts the

legal authority of the Torah only as the accepted tradition de-
fines and interprets the law. The traditional position, referred

te in innumerable fidrashim and restated by many medieval codifiers,
has in modern times been clearly put in Yoffman's introduction to
his comientary on Leviticus:

“If the Torah, a divine revelation, may not
contradict itself, neither may it contradict the
Divinely Oral Law. Any interpretation of Torah
which is directed against the traditional inter-
pretat'on, or bears a meaning whereby a tradi-
tional Falacha is contradicted must be rejected
as an explanaiion and, therefore, as an un-Jewish
explanation....We have therefore two complimentary
laws, one of which has been preserved in writing,
the other imparted orally."2

God revealed Himself through certain individuals. A person
favored by Divine communication was called a prophet. The selec-

tion of the individual for the sanctified office of prophecy, as
well as the time and place, and the object of the Divine communica-
tion, depends solely on the %ill of God; though it is certain that
God would not endow any person with this divine faculty unless he
#as worthy of it. "The Divine Spirit does not rest on man unless

he is wise, strong and rich."® Ibn Ezra remarked that the sons of

i Students'
1. Jacob Xohn, Reflection of the Theory of Revelation,
Annual Jewish'Theological Seminary of America, May 1914, p. 203.

2. Ibid, p. 202.
3. Sabbath 92a.
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the prophets led a contemplative life of seclusion in the hope
of receiving inspiration, everyone according to his faculty.l
Maimonides states his conception of prophecy in his Articles
Six and Seven. Fe regards prophecy "as a certain perfection
founded in human nature; the individual, however, cannot attain to
that perfection except by means of exercise which causes that which
is potentially contained in the species to become actual, provided
there be no obstacle arising out of the temperament or some other
cause."® Ue cannot ascribe to the opinion that prophecy is purely
from Civine intervention without any reference to the capacity of
the receiver. "Know that prophecy, in its true sense and character,
is an emanation of the Deity which through the agency of the intel-
lect spreads itself first over the rational (logical and intellecsual)
and then over the imaginative faculty; it marks the highest degree
of man and the acme of perfection to which the human species may
attain, and this state is the highest perfection of the imaginative
faculty. It is something which by no means need be present in every
man, nor is it something at which one may arrive through the utmost
ettention to the speculative sciences or through moral perfection
in the imaginative f'acult.y".a
Maimonides' view that man after due preparation and training
may still be debarred from the ranks of prophecy was severly
criticised by the commentators of his Guide. They maintained that
after God had invited and eacouraged man to approach His Presence,
surely He would not thwart the very hopes He had implanted.
According to their opinions, God's hand is extended to all; every-
one may acjuire the prophetic faculty and those who have not

acquired it have not been duly gualified for iv.4

1. Friedlander, op. cit. p. 197. 2. Guide II1:32

S. Ibid 11:36 4. Friedlander, op. cit. pp. 197-199,
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Albo, in contrast to Maimonices, did not consider the
prophetic faculty as the natural development of man's intellectual
faculties; but solely and directly due to Divine inspiration by
means of which man acquires a knowledge of things which are other-
wise beyond the limits of human lntellect.1 Ye admits that it is
impossible to imagine a prophet who has not attained a high degree
of moral and intellectual perf‘ecuon.2

Jehuda ha Levi describes prophecy as an extraordinary gift
granted by the Almighty to such human beings as are qualified for
it by the highest degree of intellectual development, moral con-
duct, and an earnest desire for communion with God.® The qualities
of prophecy can only ce found in a few privileged individuals—
the heart of manxind, who, as it were, possessed it as an inher-
itance transmitted from generation to generation, but 1t can only
be possessed or acquired unde; certain faverable conditions, e.g.,
that the prophet live in Palestine, the land of prophecy, or have
his attention diiected to Paleatine.4

Maimonicdes also makes the remark that prophecy is not
limited to Israel; it is for the select among mankind in general.
In contrast to the emazing rationaliesm of Maimonides is the view
of Jehudah ha Levi, who asserts that the gift of prophecy became
the specific privilege of the descendants of Abraham after their
consecration as God's chosen people at Sinai and that the holy soil

of Palestine was assigned to them a5 tie nabitation best adapted

to its existence.5

L. Ibic.

2. Ibid.

<« Cuzari V:12
4. Ibid I1:95
5. Ibid.
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But, despite these minor differences, the prophetic
faculty was recognized and all ascribec¢ to the words of Maimoni-
des when Le wrote his Sixth Article: "I firmly believe that all
the words of the prophete are true."l The Law demands the
obedience to the prophete, except in thke case of a prophet
preachinz the worship of foreign deities.? "A prophet who,
speaking in the midst of thse, a prophet or a dreamer of dreams,
and he gives tnece a sign or a woncder, and the sign or wonder come
tc pass whereof ne spake unto thee, saying: let us go after other
gods which thou hast not known, and let us serve them: thou shalt
not hearken unto the words of that propket or unto that dreamer
of éreams,....Ye shall walk after the Lord, your God, and fear
Him and keep ¥is comrandments and obey Fis voice anc ye shall
cerve HBim znd cleave unto Fim, and that prophet or dreamer of -
dreams £ii2ll be put to death; because he hath spoken rebellion
against the Lord, your God, who brought ye out of the land of
Egypt....to dra thee aside of the ways which the Lord, your God,
commanded thee to walk in."9

In order to inspire the people with the faith in the
Prophete, God considered it necesszry on Mount Sinzi to let tk
whole Jewish people near that He spoke to Yoses, that they might
believe him forever: Thus Voses is considered the greatest of
all prophets.

The Bible emphatically statec Lkat Moses was the father
of all prophets and lzicd uown the rules by which the truth of all
preceding prophecies coulc be judged. The trustworthiness of
Voses raving trnus been tested and establishec, nis teaching re-
mained the foundztion of the teachings of 211 succeeding prophets
1. Friedlander, op. cit. p. 131.

2- Deut. 13:2"6-
d. fbic.
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and the test of their truthfulness ana genuineness. A prophet
who taught anything opposed to the laws of Moses could not be a
true prophet, although he supported his words by signs and
miracles.L When Miriam and Aaron spoxe against Moses, God rebuked
them saying, "If there be among you a prophet of the Lord, I will
make myself known unto him in a vision; I will speak with him in
a dream. My servant, Moses, is not so; he is faithful in all my
house; with him will I speak mouth to mouth, even manifestly and
not in dark speeches and the form of the Lord will he behold."®
Such a close communion with God made Noses 'HEis faithful servant
and mouthpliece for all times‘.3 The Torah concludes with the
praises of Noses as follows: "Anc there hath not risen a prophet
since in Israel 1like unto Moses whom the Lord knew face to face;
in 211 the signs and the wonders, which the Lord sent him to do
in the land of Egypt, to Fharoah, and to all his servants and to
all his land; and in all the mighty handa, and in 211 the great
terror which Moses wrought in the sight of all Isreel."$

The rabbis clearly distinguished between lMoses and the
rest of the prophets. "All the other prophets saw God through
nire glasses, but Moses saw Him through one glass. Or, all the
other prophets saw God through a soiled, unclean glass, while
Moses saw Him through a clear, finely polished glass.“6

vaimonides summarizes the traciticnal viewpoint of Moses
in his seventh principle when he :tates: "I firmly believe that
the prpphecy of Moses was a direct prophecy, and that_Moses was

the chief of the prophets, both of those who preceded him and of

those who follcowed him."® The superiority of the prophetic

1. Ibid.

2. Numbers 12:6-8.

3. Exodus 24:15-18; 33:8-11, 28,35.

4, Deut. 34:10-12 5. Leviticus Rabba ec.1.
€. Friedlander, op. cit. p. 133.
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inspiration of "oses consists according to Maimonides in four
roints: Moses prophesied while awake, and not in dreams, while
the other prophets received the Divire message through the mediating
offices of an angel and were obliged to resort to symbolic language;
loses spoke with God "face to face"anc saw His very form, understood
the Divine Word in its absolute truth without the need of symbols,
while the other prophets trembled or lost their bodily strength
during the Divine inspiration; Moses stood firm speaking to God
"as cne speaks to his neighbor“{ while the other prophets, prepared
though they might be, were obliged to wait until the Deity was
pleased to speak to them; Moses was at all times able to obtain
Tivine inspiration.2 Fe, therefcre, came to the conclusion that
tne term prophet when arplied to Moses cannot have the same meaning
as it has when applied to cther Divine messengers and that the
prophecies of Moses diifered from that of other prophets not only
in degree but in kind.

Though th.s view was not accepted by other philosophers,
Albo contended that the prophecies cf Moses were of the same kind
as that of other prophets though excelled only by a higher degree
of prophetic faculty.® The Divine character of the mission of
Noses was revealed to the Israelites by God Fimself and only such
a direct revelation could satisfy us as to the trustworthiness of
the new prophet9.4

Despie these conflicting views, all agreed with Maimonides
that Moses was the greatest of all prophets. Abraham ibn Ezra

explained the words: "and the lord spoke to Moses" as referring
1. Exodus 335:11.

2. Guide, Chapt. 35.

3. Albo, Ikkarim III:17.

4, Ibid.
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to true speech and not to speech with the mouth, which is merely

a representation of the other. "Cod spoke to Moses" as a man
speaketh to his neighbor, that is to say, directly and not through
a messenger.l loses is to Philo the greatest of all prophets, the
latter are but assoclates and friends of Moses, though Moses was
in no way responsible for them.2 Thus the mission of the prophets
after Moses was to exhort the people to obey the Laws of Noses and
not to make a new religion or add to that which was given at the
Sinaitic revelation.® The signs and miracles performed by Moses
were not for the purpose of proving his claim to prophecy, as all
Israel was a witness of his prophetie communion with God immediately
after the Siraitic revelation.

God, also, revealed Himself to the first man. Adam heard
the woice of GCod; he felt the presence of the Almighty and learned
the amount of evil man brings upon himself by disobeying the word
of Cod. Likewise Noah and the Patriarchs, Abraham, Isaac and Jacob,
experienced the direct revelation and Divine communication of the
Almighty.?

There is another manifestation of Livine revelation which
aid not find expressicn in any message to the Israelites or to
mankind; but, in a certain supernatural impulse is given to the
thought or will of a person. Such an impulse is called inspira-
tion and the inspired perscn is moved to speak or to act by the
'spirit of God'. The works of these men are incorporated in the

Yagzjographa and cther books besides those found ir the Torah.>

Friedlander, cp. cit. p. 127. )
c.C.A.R. Yearbook, 1803, vol. 1, p. 223.
Com. the Guide II:34 and Saadiah's Emunoth ve-deoth III:7-10.

Jew. Fncyl. art. Theology, vol. XII, p. 128,
Ibi¢, art. Inspiration, vol. VI, p. 607.

[ N s B
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Thus the doctrine of Revelation according to Traditional
Judaism iz a fixed and positive belief permitting no change in the
works that bear the testimony of the greatest of revelation— the
Sinaitic Revelatlon. God revealed Fimself to Israel and the
acceptance of this fact is a cardinal doctrine of Traditional
Judaism. "This view of Judaism posits the following thesis about
revelation:

(1). There are two classes of Biblical laws: Logical
laws and laws of revelation. The Logical laws
are those axioms of tne human soul which, though
they carry their justification within themselves;
yet their chief obligation they derive from this,
since God has positively commanded them. The
Laws of revelation were first revealed on Sinai
and the duty of obedience to them lies in the
authority of the Lawgiver, who is none else but
God Himself. Nobody but the Lawgiver Himself
has the right to change or revoke them. Since
Cod Himself cid not change or revoke the laws
up till now, then, de jure, the obligation to
all mosaic laws still prevails, although, de
facto, the necessary suppositicns for the ful-
fillment of some laws are lacking. But should
all circumstances be present again, should all
Israel be agzin in the possession of Palestine
and natioral independence, then all the biblical
commandments have again to be carried out in
practice."l

1. Sind Offenbarungsglaube und Reform zu vereinbaren® Sinai, II
(1857), pp. 407-408.
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I1.

ISAAC MAYTER WISZE'S CONCEFPTION OF REVELATION

The name of lsaac Maycr Wiselwill always be linzed with the
Seform Movement in Judaism as he was one of the out.standing spokes-
men of the Reform iHovement in America. Vise considered himself
as a theologian of the Peform school. ¥is theology bears the
imprint of Traditionalism more than it does the modern conception.
As a theologian of "eform Judaism and a rather parauoxical one at

that, he occupies a position particularly his own; for despite

his radical tendencies, he tenaciously uphelcé anu believed in the
Trad itional doctrine of revelation, believing that his theological
arguments would pave the way for a greater and more comprehensive
Judaism in this land. Yis unicue views led Emil Hirsch to state
tiat "although there is much originality in his conceptlion, yet it
is not that of Reiorm Judaism., It is at its best a sort of re-
vamped and modernized Karalsm. And Feform Judaism, at least
accopding to its most scholarly expounders, is not a return to

-

Mosaism."”

Yet,¥Wise was a man of his age who aimed to reconcile Judaism
with the age and its needs. Fe wrote to this end, directing his
writings to current problems, the burning issues of the hour.® ¥e
considered Judalism as undefinable,? wnicn was due to its constant

developmert; but, he urged rejeatedly, the need for a systematized

theology of Judaism, for an authentic statement of Jewish doctrines.

1. 3orn 2t Steingrub, 3Sohemia, Yarch 29, 1B19; died 2t Cincinnati,
Ohio, March 26, 19C0. 7. 11800} S

2. Feform Advocate vol., 1 00) p. 100, - o

s. Morrenstern, Were Isaac Mayer vice Alive Today,C.C.A.7. (19°19),
Yol, 29, p. 224. ’

4, Judalsm at "orld Parliament, p. & ff.
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te held Lthat Judaism should not neglect is Messiznic duties. "It

muet contribute its full sk2re to the elevation cf human nature,

e redenytion of mankind, the sovereignty of truth and the

p 1
supremacy of reason and freedom and virtue."

His theclogy was founded on the unalterable conviction of

tie belief in the authenticity of the Civine Revelation at Sinai.

it is strange that this doctrine of revelation snould have been

so deeply rooted in an indefatigable spokesman of the Reform

pvement. Fe fouzht 2nd wrote voluminously to uphold his belief.

Yis arzuments anc his views of the Sinaitic Pevelation are

ex; licitly expre.sed in nis lectur.s entitled "Judaism and

Fronacs to Foly Writ; and hundreds of articles

a
eriodicals anc ma_azines among which are "T e Revelation"™;

"God Pevezled in Wistery;P "God is Trust"S, Uis refererce to this

-
subject is endless. ratever he wrote, rarticularly on Judaism,

e menaced to state hic views. V¥ymns and prayers, especially the

mns ant creyers for Zhevuoth state nie doctrine of revelation.

2

Wice gonsidared the 3ible as the greatest beok in the world

and coulc¢ not envision thie time when the 3ible would not be

regarded as cuch. "The Bible is the greatest book in tae world",

Le writes, "and since it nas outlived the ages despite the changes

of civilization must prove that il is a Tivine Book revealed by

f:

o, to Yie Chosen individuals. The Bilble is 3 great book, although

nany critics say it ic not. The world does not agree with them.

()
-
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1

The Word of Cod, sermen in American Jewish Pulpit, p. 227.
The American lsraelite, vol. 7, (1860-61), p. 84,

1vid, Mumer 43, p. 540,

Ibid, Number 45, p. 350.

See his "Kesence of Jucaisam"; "Judaism, its Coctlrines and
ties"; winhag ~merica; and Hymns and Prayers, ppr. 76,94,98,
6, 136 and 184.
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The world changes and we change with it, still the world did
n~t change in this one point, as it yet maintains that the
2ible is a great book."l This was one of nis dearest beliefs and
Lis writings are voluminous with examples of the authenticity of
the Bible as distinguished from all other religious literature;
But, why does the world ascribe so much impcrténce to the
2ijble? "Because one portion thereof is a direct revelation from
on high, it is maintzined, a momentary crevice in heaven's im-
penetrable uome, through which mortals beheld the glory of the
¥ajesty on high; and other portion was written dcwn by men, divinely
inspired, for truth, righteousness, the salvation and happiness of
nant Yow do you know that it is so®? "reason asks the belleving
multitude. By the internal evidence which the Book offers is one
answer; by the uninterruptec traditions and the common consent of
of the civilized world is the other. The book offers the most
sublime lessons, most impressively formulated, on the nature and
will of God, the taty, dignity and hope of man, and the efficient
and final causes of the universe and the cosmos therein; while,
similar booxs of other nations of antiquity contain but grains of
the universal truth under a vzst heap of chaff rejected by human
reason. They represent small creexs, and the 3ible is the broad
stream of those lessons of salvation which organizes, civilizes,
humanizes and sanctifies the human family. This is the internal
evidence. The Febrews, as far'as iheir history reaches, together
with the Christian and Mohammedan 3criptures and nations from the

respective beginnings to this date testifly to the holiness and

1. Wise, Judaism and Christianity, p. 10.
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divinity of the Bible, and have established and conducted society
on the principles and laws contalned in that Book because being
of Divine origin, th@j are considered supreme and universal, and
bage the duties and hopes of the individual man on thoése very
lessons. This 1s the historical evidencetl |

Wise would have néthing to do with the modern treatment of
the Pentateuch, contending that Biblical criticism had only a
negaﬁive gide. Hé had little patience with Graetz as he had with
Wellhauser. The Pentateuch 1s through and through Mosaic. Moses
wrote Genesls to Deuteronomy with his own hand; the rest was set
dqwh soon after his death from the records which he had left for
that purpose., His closing remarks to his Pronaos definitely
states that "not only the manuscripte but also the pronunciatioﬁ
and accentuation of each syllable of the Holy Writ were preserved
‘intact, alike in all ages and in all parts of the world, as is
evident from the ancicnt manuscripts extant and especially from
the still more anclent commentaries and the united testimony of
the Karaites and the Christians of the first centuries. There
exists no solid ground on which to base any doubt in the authen-
ticity of the Holy Writ."%

In his prefacé to his Pronaocs to Holy Writ, he states that
the ”authentioity of the Mosaic records is the foundation of all
Bible truths.....Lf the historical veracity of the Pentateuchal
records is established, all arguments against the Mosalc origin
of the Pentateuch are untenable, inasmuch,as in all matters of
fact, the direct testimony of veracious witnesses or the‘docﬁw

mentary testimony of authentic records, are conclusively

1. Ipbid.
2. Wise, Pronaos, p. 195 ff.
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demonstrated opposite all circumstances evidence of the a priori
of the a posteriori category, which after all can prove proba-
bility or possibility only, 2nd not certitude, which the direct
or documentary testimony establishes. If the advocates of Nega-
tive Criticism urges that the author's arguments are insufficient
to establish certitude, they must admit their sufficiency to
controvert their own. This places the problem upon the status
quo of the uninterrupted tradition, and this testifies to the
Mosaic origin of the Pent.at.euch."1

Thus the foundation of Judaism rests on the Divine Revela-
tion® at Mount Sinai. "All divine revelation is contained in
principle in the Sinaic revelation and all revelation has for
its object the instruction of man in his duties, destiny, and just
expectations, to secure to him the highest good, happiness in

3

time and eternity. "The Sinaic revelation promulgates the

T.-Ibid, p; 4 £F;

2. The followin_ hymn by %ise gives a vivid pRcture of his concep-
tion of the Tivine Character of the 3ible and Revelation. This
hymn is found in ¥ymns ancé Prayers K page 184:

"From heavens high the thunders roar,
The trumpets sound with might,
Through clouds condensed the lightnings soar,
The darkness dreads the light;-
The Lord of Hosts reveals Fis Vord,
To man He speaks —Creation's lLord.
The 1dols reel, their temples shake,
Lespotic Fate rebound,
With awe the mountains hark and quake —
The voice of God resounds;
From PForeb's height descends HEis word,
To man He speaks — Creation's Lord.
Salvation's sun from Sinai rose
To guice the coubting mind
To righteous deeds and sweet repose,
In 1ife and death to shine.
Obey, ye mortals' know Vis word.
T~ man He speaks —Creation's Lord.
Let Judah's harp resound His praise,
The Father's glory sing:
For truth and light, for heaven's grace,
Pevealed by Gcd our Xing.
Fxtol His name in one accord --
M man He oncalie —_ Mreation'sa 0t
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2. (Continued). Similarly Wise expresses his idea of Divine
fevelation in the poem "Sinai", pages 94 ff. of the Minhag
America, as follows:

Cn that appaling morn, when I:srael woke
To hear the Lord's omniscient decree;

When, as though Feaven's loud thunder broke,
The very air grew rife with mystery;

Wren Sinai's Nount, involved in fire and smoke,
Outswelled the aspring eager of the sea, —

Thiz be my theme: presuming task! to sing

The praise of Israel's Cod, his everlasting ¥ing.

0! for a Seraph's tongue or prophet's pen,

M¥ glorious song, enraptured to exaltl

Oh. to have heard him "with an angel's ken"
From yon triumphal wonder-paven vault,
Come clothed in wisdom to conmune with men,

And bid so near their tents ¥is Seraphs halt!
0'er sapphire floods, the burning escort rolled,
Through clouds of roseate fire and molten gold.

Soon from the Mount's crest, fearful sounds began
To racdiate slowly to its hallowed base;

Through all the mustering tribes one impulse ran,
One thrill of joy and fear: o'er shivering space
Pealed the celestial trump, and awe-struck man
¥ith suppliant eyes, beheld the wonorous place,

Where eddying mist and lightning's livid stream,

Cbnfest the Lord of Hosts — the Invisible Supreme!

Pillars of smoke, thick-falling, caught the eye;
Dense but a mcment; for the reudening blaze
Cushed forth in plunging volleys to the sky,

Tierce tliunders roared, and meteors flashed amaze;
The unfathomed empyrian gleamed on high

With hues of amber, cazzlinz to the gaze,

And peal on peal, with wild tumultuous din,
Polled on, far-echoing o'er the Wilderness of Zin.

Then lLo. the Tternal's summons loud and shrill,
Shot terror and dismay through all their bands,
And waxing longer, louder, louder still,
Reverberating o'er the desert sands,
Bidding God's seer ascend the flaming hill
From which He isfucd Iis divine commands,
And gave them statutes for the Fromised Home,
And 1lighted heaven with love, through the ettereal dome.

3. Wise, Judaism and Christiarity, p. 21.
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categories of doctrines and laws covering the enmtire moral and
religious =phere of maﬁil
But there was a problem ¥ise had to meet. If the Sinaitic
revelation was the Tinal revelation, how could Judaism be a
progressive relizion? FHe met the situation in this manner. The
principle of Judaism was revealed at Sinai rather than the laws
themselves. "'“oses was appointed by Providence to redeem Israel
from Egyptian bondage, was also divinely appointed to organize
the covenant people, to represent among men God's will and govern-
ment, and he did organize it by establishing immediate and pro-
phetic laws and institutiors on the Sinaic principle with
special respect to time and place, to the outer circumstances
anc traditional habits which could not be eradicated at once, and
to the moral and relizious status of the then civilized portion
of the human family. ZIZvery las of Moses excepting only those
which were of momentary necessity, is the embodiment of a Sinaic
principle made tangzible and effectual to meet emergencies or
regulate affairs at that time and place, so that the principle
is eternal and referaple to the Sinaic revelation, while the law
as such is transitory. <11 new revelutions, which Moses is
supposed to have had, were of an exrlanatory nature, to him
personally, to assist him in the organization of the covenant
people on the Sinaic princ:lples."2
Wise was not saticfied with trhis explanation in toto. He

was by nature a2 rationalist and he sought to prove the validity

1. Ibid.

2. Ibi: .
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of the Sinaitic revelation by logical reason. He fought against
the idea of accepting the Sinaitic revelation through"the tes-
timony of miracles." "Miracles must be believed they can never
apreal to reason. Fach miracle requires a separate act of belief.
mhoze who expect us to believe in revelation which is a miracle
according to that supernatural standpoint, anc then want us to be-
lieve another number of miracles in order to establish the fact

of revelation, evidently &k too much of the reasoning man. "2

Just because the prophets told and predicted such a revelation is
no evidence that such a revelation existed. There is more direct
proof. The Bible itself sives us conclusive proof in its histor-
iczl evidence wrich overshadows all doubt. "The Siraic revela-
tion announces itseif in the scurces as a fact which transpired

in broad daylight before the eyes of a whole nation of men, women,
a:d chiléren. The Book informs us, 'And all the people perceived
tl:e thunders and the lightnings and the voice of the cornet and
anc the smoking mcunt; the pecple saw, were moved, and stood afar
of f*, Also the people said to WMoses: 'Speak thou untc us and we
will listen, and let not God tpeak to us, lest we die'. So they
said, 'This cay have we seen that God speaiketh tc man and he
liveth.' Whoever reads the correcponding chapters of Zxodus and
Ceuteronomy must feel convinced thal the author thereof intended
10 narrate a fact of which he was an eye witness, and this fact

is that ail the people heard Lhe substance of the revelation, and
stood in awe before the accompanying demonstrations. There is no
attempt at poetical embellishment or rhetorical ornamentation; it

is fact, fact, fzet whick the author intended to narrate.

1. Ihi¢, p. 24.

2' Ibid.
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"4 whole nation saw and heard the Sinaic r:=velation. This

iz one of the main points, fer this never occurred again, neither
pefore nor after that memorable event. The witnesses of all
miraculous events recorded in the 0l1d and New Testaments were

gmall in number, and the correctness of their peraceptions and
conceptions might justly be questicned, even if the reports are-
correct. But in thiz case a nzaticn is the witness, a nation which
by prececing events hac been gracuslily prepared to be the recipient
of a revelation prepared by the ancestral traditions and a succes-
gior of affairs which raised them from misery and slavery to liberty
and triumph, ancé roused ther from despair and stupor to the very
pirnacle of enthusizsm and inspiratlion. Here a supernztural fact
eammpcunces itself with natural antecedents, a purely intellectual
fact with a whole nation as its witness. ©No other revelation in
ary sacred book of Jews, Christians, Mohzmredans or Heathens steps
upon a stage of existence with tnat force of internal evicence as
¢id the Sinzic revelation. The reader of those chapters of Scrip-
tures is forced to declare the whole as a piece of invention or
accept it as a2 fact, no middle ground is poscible. No sane men

can prove it an invention, while in favor of its truth there are
2lso the following grounds:

"The second point in the historical argument is the united
testimony of the whcle Yebrew people during all the centuries after
that revelation. The Hebrew people developed itself and its insti-
tutions, its religion and its government and its codes of ethics,
its character and iits entire hictory from and upon that very
foundation of the Sinaic revelation. Three thousand years of a

nation's 1ife and history are perhaps the most conclusive evédence

to establisn a fact, and this evicdence sup;orte the Sinaic
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revelation., The Hebrews never denied, never gainsaid, never
doubted. The Bible is full of glorifications of Sinai, yea,

the whole Bible is built upon it. The Apeerypha ané the Grecian-
Jewish writings know and acknowledge it. The Mishna and the
Talmud, the entire ancient Jewish literature is brimful of it.

The Jewish metaphysici:ns and philosophers down to Mendelssohn

and Steinheim corrobarate and expound it. The most glorious minds
of the nation expounded and promulzatec it. Prophet and sage,
vhilosopher an¢ historian, reasoner and believer accepted it;

what right has any rational man to doubt it? Here is the
testimony of a nation from the very beginning and all the centuries
ef its long nistory, wio, from any standpoint of reason, will
gainsay it? 'Guard thy tongue against evil (speech) and thy 1lips
from speaking deceit.'

"That is not all, however, the wiinesses are still more
numerous and the testimony much stronger. The two systems of
christianity and the 1slam are built upon the substance of the
Sinaic revelation because it is a fact, comsequently all their
votaries from the very beginning to this day acknowledge it, and
believe it, and stand in awe before the thunucers and lightnings
of Sinai. The fundamental idea of right and wrong, truth and
felsehood, God, man and their relation, human duty, d gnity and
Cestiny, 'Wnat man must do to live with them', the guide, the chart,
tlie compass for man and nations,among Jews, Christians and No-
hammedans are taken from the Sinaic revelation and bazsed upon the
fact of revelation. So God declared we should do, is the funda-
mental principle of civilization which directs all and to which

21l conscientious men, consciously or unconsciously, appeal.

]
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“Therefore, while Jew anc Mohammecan contradict the special
Christian revelation, and Jew and Christian deny the special
“ohammedan revelation, and the very nations among whom Christianity
was begotten galnsay ite divinity; all of them, Jew, Christian,
and Mohammedan unanimously affirm, confirm, andindorse the Sinaic
revelation. No other revelation is supported by similar pillars
of testimony, nore recsts upon as solid a historical evidence,
none can boast upon that argumentum a consensu gentium as the
2inaic revelation, so that the worst of all skeptics, if he reason
correctly, and the strictly adherent to the all-sufficiency of
human huwan reason could only come to the conclusion, if any
revelation is true, the Siraic re elation must be; if this is
nct, all the others are fabrics of falsehood. 3But then we would
have to say, all men are neither fools nor Kknaves, all men kKnow
more than any one, if all men believe and have belicved a false=~
hcod, then all of Lhem reason erroneously, consequently human
reason must be errmneous, which the advocates of the all-suffi-
ciency of human reason could not adnit without gross self-contra-
diction. ™he historical testimony as it 1s undoubtedly before us,
confirms the fact of the Sinaic revelation, and this is the only
specles cof evidence to establish a fact in the consciousness of
reason."1

Thus,the doctrine of revelation zssumes a logical and
reasonab.le belief, Wise stated further tnat the Ten Commandments
are "the briefect abstract wi.ich could be made" of the Sinaitic

revelation.2

1. Ibid, 25 ff.
‘:‘0 lbic.
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2ut, Wise dic not accept the traditional attitude toward
the Oral Law. Yis attitude of tne subject is strictly reform.
Fe could not understaqﬁ?&as unwilling to pass without protest,
the refusal to draw a haru and fast line between the religious
authenticity of the biblical and between that of the post-
biblical literature. At the meeting neld in Fochester, New
Yorx, in July 1895 . he proposed for the discussion and decision
several questions among which was "What is our relation in all
religious matters to our own post-biblical, our patristic litera-
ture, including the ®almud, cauists, responses, and commentaries?"
The committee to whom this was referred reported that “"From the
standpoint of Peform Judaism, the whole post-biblical and patristic
literature, including the Talmud, causts, responses, and comment-
arics, is, and can never be consicered as, nothing more or less

1 It further added that "to have

than religious literature."
awakened the consciousness of this historic fact is the great merit
of Reform Judais:t ; and the more this consciousness grows upon

our mind, the more the conditions ard environments of our mcdern
life force it upon us, the more persistently we have to assept:
that our relations in 211 religious matters are in no way
authoritatively and finally determined by any portion cf our

n2

post-biblical and patristic literature. These words expressed

the sentiments of Wise and in his Opening Address to the Hebrew

Union College he reechoed his attitude toward the Bibie and the

post-biblical books. "There is no Judaism without the Torah and

1. C.C.A.R. Yearbook, 1890-91, pp. 31 and 80-125.

2. Ibid, p. 36.




revelation.......Tie Talmud of the nineteenth century can claim
no higher authority than tie Talmud of the fith century. B2iblical
criticism is no more than the Talmud of this century; scientif-
ically it does not stand as Lkigh as the 01d Talmud, which had its
fixed rules of interpretation, while the modern Talmud has none;
no fixed laws of nermeneutics; it is still in its pulpistic state. —
Zuenen, Welhausen, Renan, Ewald, or Smith, are no more reliable
authorities than the Jochanana, Gamaliels, Jehudas or Fabbina
and Ashi. In order to be a very faithful disciple of the sciences,
we may maintain the ¢ tudent ought to acquaint himself with them
and the Talmud alike, and like RPabbi Meir of old, enjoy the kernel
and reject the shell. As free born Israelites we claim this right
of free choice."!

3ut, he did not forzet nis belief in the Divine Revelation
ané he peminds the students that "where the old Talmud, appears
tc us contrarv to the spirit of the Thorah, we reject its teaching.
The sane thing exactly we do with the new Talmud, snd we do it
on general principles, not veing slaves of any sgstem. Wherever

the new Talmud iz contrary to the spirit and letter of the Thorah,

e reject it, 2nd we dc so because we are servants of Judaism, and
not of any domineerinz school; and there is no Judaism without
this Thorah and revelation, except in the unclear minds of the
latitudinarians whose Taculiy of reason is bedimmed by scholastic

prejudices, so that they can only think of the when, and never of

the what. This Thorah is authentic, truthful, perfect or your

1. Address at Opening of Febrew Tnion College, p. 396 in Isaac
Vayer Wise, lLife and Selected ¥ritings, ecited by Philipson and

Grossman.
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Judaism is a farce also before the judgement seat of reason.

we are the expounders of Judaism, so must you be if you would

aspire honestly to raboinical honors."t

1. Ibid.
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HOLDHEIM'S CONCEPTION OF REVELATION

samuel Holdheim! was one of the most remarkable characters
in the history of Reform Judzism. In his 1ife can be seen the
gradual evolution from the lowest type of Jewish orthodoxy to
the extreme wing of Radical Reform. Fis beliefs and principles
of Judaism 2re interesting especially after the brief présentation
of Wise. Even though he lived before Wise, his doctrine of revela-
tien and Judaism is the next step in the gradual formulation of the
doctrine of Reform Judaism. Thus the treatment of his principles
is in place.

Samuel Foldheim was a contemporary of Geiger and Einhorn

but his method of procedure in introducing reforms was radically

uifferent.2 But he held the same view of Revelation and

1. Born in 1806 in ¥empen, Posen; died as rabbl of the Reform

Congregation of Berlin, Aug. 22, 1660.

2. In reiger the sense of historical development was much

stronger than in Yoldheim and his practical program was to reform
from within; Holdheim on the other hand did not hesitate at the
boldest changes ancd moved rapidly in his religlous progress. Fold-
heim was the arch racical, Geiger the conservative reformer; Hold-
feim was impatient to have his theories realized in immediate prac-
tice, Geiger was content to move more slowly; Holdheim was the

iconoclast without wercy, Ceiger had a reverence for institutional

life as it hac developed historically. 3Sut Ceiger recognized the
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(Nnte 2, continued) greatness of Holdheim and he voiced his

sentiments of admiration in the following tribute: uver the

graves of the past and the present the future will be more and

more educated towards a pure recognition. It would be presumptuaus

to determine now what will be worked out as truth by those who

live witn and after us. This would be mostly incompatible with

the principles of the deceased. Still, even to-day, we are per-

mitted to point out those, who, living before and with us, have

honestly and unselfishly searched after truth. And the unbiased

future will more and more confirm this. And among these men Samuel

Yoldhein occupies an important place." (Sinai, vol., VI, pp.302-310).
The temperament of Yoldheim was also the opposite of Einhorn.

The lztter desired to reinterpret Tradi tional Judaism into a

progressive faith purified frem iits obnoxious restrictions. These

two men fought and struggled a-ainst each other. The concluding

words of an article written oy Einhorn against lNoldheim gives an

insight into the venhemency of the fight. "My eyes are now open

as to Foldheim's method of procedure. I and all those who stand

for the truth anu the honor of the Jew desire to see Tradi tional

Judaism transformed into a progressive faith and purified from

its obnoxious and worthless elements, but not slandered and

stabbed as by an assassin's hand/(Allegmeine Zeitung des Judenthums

of 1845). VWhile different in temperazcnt anc certain theological

dogmas they were drawn together by the love of Judaism even though

they frankly and publicly criticised and discussed each other. It

is interesting to note that after a vehement fight, they clasped

hands as friends when they met at the conference at Frankfort.

e — ———



(Note 2, continued) Holdheim remarked that we are both working for

the zame slorlous cause. Einliorn became Foldheim's successor o

chief-rabbi of Yechlenburg-Schweran, in 1847, and %oldhelm
dedicated his firet volume cf sermons to "Cavid Einhorn, his

Friend and co-#orker, Pabbi of Pesth." For a more comprehensive

comparison, see Lavid Eirhorn, Vemorial Volume, pp. 419 and

"3anuel ¥oldheim" in Reformed Judaism by Ir. Emanuel Schreiber.
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definition of Reform as Einhorn.l

"is writings give his cdoctrines in a clear and beautiful
style. Fie most famous book "Meber cie Autonomie der Rabbinen
und das Frinzip der Judiscren ENehuections the validity of
Talmudical law. His doctrine of revelation found expression
in his article Unsere Gegenwart. The principles of Judaism as

he concelved them are elavborztely treated in his treatise Tie

o

teligions; rinzipen des reformierten judenthums (Berlin 1847),

whichh contains his system of theology .

1. ¥plcheim ang kmlnhcrn differed on the guestion of the Messianic

age, UYoldheim cont=nded that egince the ceremonial laws were

&
intenced for the Meosaic theocracy, to separate tlhie people of Israel
fron the rest of man«ind, they can have no vwallcity in the
Yegsianic era of universalism which is sure to come =nd, furtner,
trhat the claracter of perpetuity assigned by the Pabbis to these
cerenonial laws is inconsistent, Eigliorn arzues the opposite
contending that as to ke ceremonial laws they still have a power
cf expressing vital trutns or of protecting tliem and their bearer
2zainst vitiating influences., Einkorn states that reform Judaism
dees not mean negation out rather a3 positive and constructive

prozram, But both believed tne same in regard to Revelation and

the validity of the Torah.
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Foldhein, tie arch-radical among the reform, was not only
progressive but extremely aggressive,l Fe sensed the need of a
reinterpretation of Judaism if it would survive the age. He
wrote: "I shall attempt to answer the question why our time is
so completely different in all its elements and requirements from
those of rabbinical Judaism; but one of two alternatives is
possible for the Jew, either to be a rabbinical Jew and live aloof
from the age, or to live in the age and cease being a rabbinical
Jew. The splrit of rabbinical Judaism is diametrically opposed
to the spirit of our time. Pabbinical Judaism has converted into
religious ideas and tendencies all the exclusive national ideas
and terdencies of the 3ible which were intended for entirely
different conditions and circumstances, and Las thereby given
them eternal validity. The rabbis have perpetuated as religicn the
temporary part of Hosaism, tne symbolism, and particularism of
the theocracy, and, on the other hand, they nisconceived and
neglected its eternal element, the ideal of universalism,which
was in truth the real purpose of the theocracy. Fence the ir-
reconciliable conflict between raodbinical Judaism and the spirit

of the modern age."Z2

—r —_— e ——

1. Yoldheim was a prominent figure in the Rabbiner-Versammlunger
2t Braunschweig 1844, Franikfort-en-the-kain, 1845 and 3reslau

1846. Klso he took an active part in tlie Geiger-Tiktin affair.

2. Reformbestrebung und Emencipation (appendix to Das Ceremonial

zesetz im Coltesreich, Schwerin 1845), p. 123.
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True reform and development conslsts, not In lgnoring the
past, but in the re-interpretation of old institutions and
ceremonies. "Judaism contains a treasure of ideas and sentiments
which has not beén exhausted by far, and that these are clothed
in forms and symbols which must be brushed aside altogether in
order that those deeplyuhiddenlideas and sehtiments may re-appear
in their original strength. If it be thoughlthat these forms and
symbolé must be piously preserved in order that the kernel hidden

’in them may be gained through observing them, we m;st call atten-
tion to‘the fact that the standpoint of reform is this,vviz., to
appreciate the kernel at its full worth,and to secure it by
breaking the shell; to use these symbols and forms, yes, the

whole history of Judaism as means whereby to distinguish between
the whole history of Judalsm as means whereby to distingulsh be-
tween the etermal thoughts and the transitory forms, and to
attribute (relative) religious value to those forms only which

are effective for thé presentation of the thought and the awakening
- of corresponding sentiments. The diligent reader of tle se prayers,
who is not unacquainted with the reform strivings of the recent
decade, will find that most of the acquisltions in this territory,
the lof'ty thoughts and sentiments which proved themselves to be
truiy Jewish in the refining process of scientific investigation,
have been combined here into a beautiful bond. We call particu-
léf attention Lo such prayers a8 have for their themes, the holi-
ness of God and.of man, the priestly mission of Israel, the

nl

purifled Messilanic idea. Thus Holdheim considers that the

R e—

1. Introduction to first draft of Holdheim's prayer-book
(1845-6) .




preservatior and progressive development of Judaism is possible

s I
|

then only when "our religion is purffied from false conceptions,
which are bound to hurl 1t soconer or later intc the open abysa."l It
Judaism had ceased to be an end in itself for Holdheim. He
viewed it as a force in the larger life of humanity. His purpose
was to teach the universal in religion as it had found expression
in Jewish thought. "In accordance with this principle we have
only to set aside the barrier whichk 1limits the relation between
God and man to the Israelitieh tribes and extend this relation to
all mankind in order tc see the theocracy expand into a universal
religion of humanity, the tribe change into a religious community
and the reform of Judaism completed in principle. Nothing further
is needed if the power of development of the God-idea, the moral
idea of Judaism, is granted. But, thé God-idea is obscured, if
it be assumed that God turned in love to one tribe exclusively,
and cast off all the other people in a step-fatherly manner. The
moral idea loses its true worth if it is confined narrow-mindedly
to the members of one tribe. In other words, the relation of
man to God is the absolute religious relation, hence eternal:
that of a chosen pecple to God, the relative religious conception,
hence temporary, however, the Divine Covenant with Israel still
obtains inasmuch as 1t is still called to preserve for mankind,
the monotheistic belief in its purity, together with the holy
moral Law, until sﬁch time as 1t chall have become a blessing to

all mankind when it will lose its particularity in the Messianic

era,"2

1. Holdheim, Das Feligioese and Politische dm Judenthum, p. 88.

2. Philipson, "Holdheim, Jewish Reformer", in C.C.A.R. Yearbook,
(1908), vol. 16, p. 312.

"
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Holdheim took issue with Mendelsohn, who is frequently
gspoken of a&s the originator of the reform movement.l This is
not true as Mendelsohn's conception of Judaism was that of a
divine legislation, having been revealed by God and could not
be abrogated until a second revelation as clear as thefirst was
given. "The Law cannot be abrogated unless it pleases the Most
Eigh Lawgiver to communicate to us His Will in this manner: with
a loud volce, as publicly, and in a manner as far above all doubt
and scruples as when He gave us His Law".® FHoldheim's reply is
found in a remarkable article, Unsere Gegenwart, in which he pre-
sents his view of Revelation by writing that God reveals Himself
in History. When in this progressive revelation of God, it appears
that certain ceremonies and ritual legislations have lost their
validity, they should be abrogated as God has so commanded.
"The Pentateuch as well as the prophets teach pesitive religious
doctrines; therefore Judaism demands belief as well as practice.
As for the conter.tion that another revelation is necessary to
repeal the ceremonial laws, Holdheim gave utterance to the striking
thought that the spirit of the age is also a revelation of God."4
Foldheim, despite his progressive conception of Judaism,

believed in a positive revelation. He wanted to save the super-

natural conception of Mosaism and Prophetism, for he could not

1. Philipson, Reform Movement in Judaism, p. 12.

2. In Brach edition, see Margolis, The Theological Aspects of
Reformed Judaism, in C.C.A.R. (1903) Yearbook, vol. 13, p. 465.

3. Philipson, Holdheim|Jelish Reform, op. cit. p. 321.

4. Fhilipson, Reform Movement in Judaism, p. 13.
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understand how it was possible to declare the Bible as a work |
revealing the consciousness of God in man and yet speak of
revelation. Holdheim's conception of revelatiom is indeed the
conservative view. But the recognition of this Divinely given

law did not stop the progressive element in Judaism. "The

present requires a principle that shall enunciate clearly that a
law, even though divine, is potent only so long as the ccnditioens
and circumstances of 1life, to meet which it was enacted, éoutinue;
when these change, however, the law also must be abrogated, even
though it have God for its author. For God Himself has shown
indubitably that with the change of the circumstances and condi-
tions of life for which He once gave these laws, the laws them-
selves cease to be operative, that they shall be observed no longer,
because they can be observed no lenger.....The present age and its
guiding principles, as thus formulated recognize the working of
God in history; it believes truly and firmly in the providential
guldance of the fortunes of mankind; it looks upon the deeds
recorded in the history of mankind as the deeds of God, whereby

He speaks as clearly as Fe ever did; a particular revelation of
God to a single person 1s dispensable when God speaks to all and
reveals His will to all."!

In his elaborate treatise, Die Religionsprinzipen des
reformierten Judenthums (Berlin 1847), he establishes the prin-
cirle of a positive historical development. FHe makes a posiiive
break with the whole theory of Talmudic Judaism stating that

"had the pabbis lived in our time and become imbued with their

1. Freund's Zur Jedenfrage im Deutschland, II, 165 f.
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tendencies ir an equal degree as they did with the tendencies |

of thelr own age, they would have explained the Bible in a

different manner. Their interpretation, then, is naugh else "

but a product of the religious point of view of their time."l |
He believed in the principle of the Talmud, that the Talmud

was the product of many centuries and of many minds, but he would

not adhere to the doctrine of its infallibility as an authority.

"All the talk about a Talmudical Judaism is an illusion,.: Science

has deciced that the Talmud has no authority dogmatically or

practically. Even those who will not acknowledge this go beyond

the Talmud. The question is, Who gives us the right to change the

liturgy? The question requires an unequivocal answer. The men of

the Great Assembly have authority only for their age; what they

ordained was timely, and on this the sanction of their ordinances

rested. We have the same authority for our age if we give utter-

ances to the consciousness of our age."2 But he further adds,

1. Ibid, p. 92.

2. Protokolle, 55; see also his statement, "Der Talmud spricht
aus seinem zeitbewisstsein und fur dasselbe hatten er Recht;
ich spreche aus einen hoheren Bewusstsein meinen zeit und fur

dasselbe habe ich Recht." - Ceremonialgesetz im Gottesreich, 50,

Schwerin, 1845,
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wiich gives an insight of his spiritual love for his religiom1
"even though the Talmud is not authoritative for us we do not
wich to disregard the intellectual activity of two thousand years.,
We say merely this: Anything which upon unbiased, careful criticism
contradicts the religious consciousness of the present age has no
authority for us.*2

In 1848 some Jews in the community of Arad desired to form
a community of the type of the Berlin reform congregation and
submitted a series of questions to Holdheim of which a few gave
his doctrine of Revelation ahd his belief in the validity of the
Talmud and the Bible., He definitely states that the Ten Command-
ments are binding as the revelation of God to Moses.® This
declaration immediately pronounced the Talmud and all religious
observances both, as contained in the Bible and the Talmud as
permissible to be changed. He further remarked in reference to
this point that "if then the rabbis never assumed a higher
authority than they had a right to as men, and took no step with-
out giving the reasons which justified them in taking this step,
a later generation can certainly not be prevented from examining
the validity of this justification, in order to learn, whether
their authority, which was rightfully respected at one time, has

not ceased and whether a later age has not an equal right to

1, Holdheim has been misunderstood. FEis radical views created
many enemies. Graetz in his History of the Jews, vol. XI, p. 563,
compares Holcheim with Paulus of Tarsus; calling bim a hypocrit
and unbeliever.

2. Protokolle, 66.
5. Israelit des Neummehuten Jahrhundrets (1848), 164-5.
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determine what is absolutely necessary for its welfare and to
satisfy its religious needs in a suitable manner....The Spirit
remains the same although the times change. The genuis that B
moved and enlivened the old world of the rabbis moves and enlivens i
us also. It is the same striving to develop our ancient faith con-

tinually and to rescue it from destruction."l

11}

l. Philipson, op. cit., p. 90.
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DAVID BINHORN'S CONCEPTION OF REVELATION

David Einhornl, the #hcomprising champion of Reform Judaism
in Germany and Ame}ica has played a prominent part in the thought
development of the reform movement. In contrast to Holdheim,
Finhorn was at all»ﬁime a constructive thinker who gave consis-
tency of purpose'and firmmess of principle to the éntire‘Reform
movement in Americai While in full sympaﬁhy with radical reform
In its endeavér to free the spirit of Judaism from all its tram-
mels, Biblical or rabbinical, he was determined to build up, not
to tear down, to create not to'destroy. A positive Judaism liberal
yel loyal ‘to its past, was to be inculcated in the hearts and minds
of those who had gone to the very extreme iln their assertion of
religious independence, His'conception of reform and revelation
is the next step in the final doctrine expressed‘by Geiger and
Kohler, and the final acceptence of the sublime doctirine of revela-
tion embodied in the Pittsburg platform. The importance of this
mén necessitates a discussien of his principles.z |

David Einhorn believed in the progressive element in
Judaism. He céncentrated all his efforts in the expounding of
the Reform movement. He felt called upon‘to be the heralder of
a constructive reform, in a practical as well as a theoretical
way. His sermons give in lucid and classic diction the prin-

ciples of Reform Judaism. His articles on the various theoleglcal

1. Born at Dispeck, Bavariay Nov. 10, 1809, died in New York,
Nov. 2, 1879.

2. See Kohler's David Einhorn, C.C.A.R., vol. 19.
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{ssues of the "Sinai" are a mind of profound thoughts for the
student. Hils prayer book 7~ £ 1)y mirrors the great
mind and man whose very soul, it is not too much to say, found
incarnation in the pages of the book. Jewish t.o the core, deeply
convinced of the glorious responsibility incumbent upon Israel
for the rearing of the temple of humanity, Einhorn in his ritual
has given us in truth, an epltoméof the aspirations and beliefs
of modern Judaism, which, while conscious of the glories of its
past, is at the same time keculy alive to its duty to the larger
future of mankind."l 1In his prayer-book Einhorn's conception of
nevelation 1s clearly stated. His work "Das Prinzip des Mosa-
iomus mnd dessen Verhodtniss zum Heidenthum und Rabbimischen
Judenthum" formed the theological basis of the Rzform movement.
His sermons express in poetical style his conception of reform
and revelation,2 especially his Inaugural Sermon at Har Sinai
Temple, Baltimore, Md., delivered Sept. 29, 1855 contains his
doctrine of Revelation. Einhorn devoted his untiring faculties
tc the working out of nis theological system so as to make it
accessible to teachers. So he published the Ner Tamid (The ever-
burning Lamp) containing his conception of revelation and proph-
ecy.

Einhorn believed in a Judaism that has developed thru the
ages. The entire history of Judaism gives evidences of this
developing process. "In all 1its stages, Judaism shows 1lts capac-

ity for continuous development both as to its form and its spirit,

L. Translator's Preface to Prayer-book, p. III, Emil EHirsch.

2. See David Elnhorn'Memorial Volume, 2 collection of Einhorn's
sermons.
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in so far as the latter become ever clearer and purer in the
human consciousness; and no Israelite who knows his religion will
deny it the power of perfectibility."l

In his inaugural sermon, January 1852,2 he set forth the
ideas and purposes of the Reform movement. e denied that re-
form meant to break with the past and Jewish tradition. In this
sermon he also stated the complete platform of Reform Judaism
which he later incooporatec in the Philadelphia platform that was
unanimously adopted. 'ﬁg'y formed the basvic union of American
Reform Judaism and consolidated the ideas of religious progress
both as to the form of divine service and rabbinical functions
outside of the synagogue.®

In the program of reform, Judaism must not denounce the past.
It must uphold the Tradition of the past. "Judaism may not be

deprived of the least of its precicus possessions. It is the

1. VMemorial Volume of David Einhorn, p413.

2. Preached at Pestl Reform Congregatien.

3. This platform defined the main issues of Reform Judaism irn

(2) declaring the Messianic hope to be universalistic and not
national, and Israel's dispersion over the globe to have the
fulfillment of its world mission for its object, and not punish-
ment for sin,'as was the rabbinical view; (b), consigning the
sacrificial cult together with the Aaronitic priesthoed aad the
belief in resurrection of the body Lc the past, and accentuating
the selection of Israel as the priest-people of humanity and the
belief in immortality; and finally, (c) urging the necessity of
having a large portion of the prayers in the vernacular, in view
of the unfamiliarity of the average Jew or Jewess with the Hebrew,
ete. (for more details see Fhilipson, Reform Movement in Judaism,

bp. 488.

Ll
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mission of the present to continue its development, by no means to |

preak with the past, but tc enlist the o0ld in the service of the ‘

new and to preserve it in transfigured form."l N
Fe admitted that the centuries have introduced many changes. §

"We have come to a turning point", he preaches, "our entire re- f

ligious and moral life is imperilled. Mere outward forms which (|

render the service more attractive are of no avail. They merely

hide the inner decay. Judaism must be reformed from within. The "

evil which threatens to absorb all the wholesome vigor and marrow

must be remedied at the root. Whatever is in a state of decay and

has lost its hold on the people must be taken out of the system in

order that the religious life be made whole again and healthy.

Lest our children emancipate themselves from Judaism altogether,

we must emancipate Judaism from such shackles as tend to corrupt

the inner life. But in removing the scaffolding we must be care-

ful not to tear down the structure. We want to build up. We do

not lack plety. Profcund reverence for our relligious sanctuary

dictates our steps and should direct us to concentrate our energiles

all the more fully and single-heartedly upon the essences of the

Divine law which is far above the changes of time and place, and

which will remain in force, even though the earth wax old like a

garment, and the heavens vanish like smoke. We want no self-

created cult, no Judaism modelled to suit our taste, no stripping !

off of Jewish characteristics, no straying away into the empty

void. No, on the contrary, we want an Israelitism with all its

distinctions sharply brought out as rooted in Sinai, and destined

to bring forth new blossoms and fruitage upon the lofty heights of

l. Dr. David Einhorn, Memorial Volume, p. 19,
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a four thousand years' history."l

Einhorn recognizing these changes, sought to modify his
conception of Judaism with the "urgent needs of the present age
without deviating from the fixed principles of the divinely
revealed word; to maintain undiminished our zeal for these en-
deavors of ours ---as yet individual by a firm conviction that
they must ultimately triumph."? It is an established fact that
the ceremonial laws of Moses have undergone most thoroughly fs
changes during dueing Lhe times of the first and second temple,
as also during all the periods following our expulsion from the
holy land...but...nc matter what the degree of culture and
civilization will be, ceremonies will always stand as much in need
as language. These ceremonies, however, must not become too
rigid, nor must they suffer to remain threadbare and delapidated.
They must be illuminated by religious thought; they must har-
monize with the existing stages of the religious development;
they must reflect the glory of Judaism and must keep pace with
the duties which are continually reguired of the chosen peOple.3

He further expounded his conception of reform in a responsa
to a Christian, who had written to him for information as to the
meaning and purpose of the new movement in Judaism: "A thorough
reform of Judaisﬁ based upon the immovable foundation stones of

Mosaism, viz., monotheism and revealed religion certainly finds i |

1. Inaugural sermon, September 27, 1855; David Einhorn, Memorial
volume, p. 436.

2. Inaugural sermon before the Har Sinai Congregation, (Eng.
translation), p. 6.

3. Shebuoth sermon by Pavid Einhorn, translated in the American
Jewish Pulpit, pp. 235.

Ll
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full sanction within the bounds of Jewish ecclesiastical history.
Nezrly 2ll modern Jewish theologians have made such a reform
their program, and at the very outset have postulated by silent ';
agreement the following two princip;es of procedure as demanded )
by the necessitlies of the case: first to unchain by the breath of 7
the 1living spirit the forms that had become rigid and to make
them fluid, and secondly to sift these forms according to their
antigquity and essentiality, and in accordance with the results of b
such sifting to reduce their great number, beneath whose burden,
Judaism, without a doubt, is sighing and pamting. The solution
of the latter half of this program is dependent palpably upon that
of the first half. First of all, the principle of sincerity as
opposed to empty formalism had to be re-established on the basis
of prophetical teaching, the religion had to be restored to its
original purity, and tne relation of doctrine to legislation had
to be determined hereby, in order that it would be possible to
distinguish the humaa, political and temporal elements in Judaism
from the divine, essential, and permanent® 1

Thus the basic principle of the Reform movement is the be-
lief in the doctrine of Revelation, modified, of course from the :
traditional viewpoint. In his inaugural sermon at Peseth, de- -
livered in 1852, he stated that Reform Judaism stands upon the
sublime and immoveable rock of “divine revelation and of a four- w
thousand year old history. To us the Mosaic Law is, if not in
the letter, certainly as to its spirit, divine, an ever-progressing
educational power, destined to 1ift humanity in the course of

centuries to that lofty pinnacle of moral and religious perfection,

1. Philipson, Reform Movement in Judaism, p. 61.
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which by far outshines our modern culture., And just for this
reason we believe in the continuous development of Mosaism, in
the mere temporary value of its ceremonies. We claim for our

age the same power of changing and abrogating the Biblical laws
as had the old-time rabbis."l

His doctrine of revelation is clearly discussed in his Ner
Tamid (The Ever-burning lamp). Revelation is an eminently human

faculty, attained by visions and dreams as well as by the grasp

of the intellect-assuming higher and clearer form in the prophets.

In Moses the prophetic power attained its highest degree because
he received the revelation at the sacred spot of Sinai. Adam
represents the original revelation, perpetuated in the Noahitic
covenant with its humanitarian laws. The patriarchs, Abraham at
their head, represent a higher revelation, the Abrahamitic
Covenant, with circumcision as sign but not a condition of mem-
bership. The highest revelation 1is represented by Moses. The
name Yhawh, the de:laration of Israel as God's first-born son,
the Passover feast, the consecration of the first born and the
Sabbath day leaa up to the Sinai revelation with its Ten Words,
the foundation of the entire moral order of the world.

Einhorn considered the Sinaitic revelation as the greatest
event in the world but he believed that only the Ten Words were
revealed to Moses. "Thruout the domain of history, no event is
recorded that has proved of such supreme moment, of such vast
compess as the Divine promulgation of the Ten Words. Indeed, the
heights where the heavenly Majesty appeared in effulgent splendor

to deliver this Law to the people assembled at its base and seal

—

1. David Einhorn, Memorial volume, p. 431.

LAY
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a covenant with them well deserved to be called the cradle of

human salvation, temporal as well as spiritual, until the end of
time. We can well understand, therefore, the distinctive charac-
ter attached to the Decalogue. It is marked off from other laws

not only because it 1s the source of other laws, having the

revelation on Sinai, as its background; but, also, because it
was hewn into the tablets of the Law, and served, in the holy ark,

as unimpeachable testimony, as an everlasting covenant between God
uwl

|
s

and Israel.
Fe further declares "that, the Law of God, with relation to

man, consists,like man himself, the child of God, of a perishable

body and cf an imperishable spirit. The body is to be only the

servant cf the spirit and must pass away as soon as the spirit )

ceases to dwell in it. PFere the spirit is identical with the system

of religion and morality contained in the Bitle and based on the

principles of the Decalogue and only of the Decalogue....We have

here the very esience of the covenant between God and man which is

binding for all times, in all places and on all people. This is

the covenant that is destined thru Israel to become the common

property of mankind, so that in the course of the ages its pre-

cepts may find a more unqualified anc closer application and, like '

a stream growing ever wider and deeper, they may at last encircle b

the entire globe with their blessings. All other divine ordinances ?H

are only signs of this covenani, a fence and hedge around the

eternal and universal Law; now recalling holy memories, now pro-

claiming solemn convecations, and now again urging a wholesome

separation from heathen customs. By their very nature they cannot

1. Tnaugural Sermon, delivered before the Har Sinal Congregation,
Sept., 29, 1855 (English Tramslation), p. 7 fi.



- 59 -

always and everywhere remain the same, as there is nothing in

them of an abiding or universal character. Not that man will

ever be able to do entirely without objective signs; but their
modes and degree must conform to the different stages of civil-
jzation, to national, industrial, and social conditions; in short,
to all that is implied by the subjective and cbjective life of
~man."

EInhorn, like Wise, never accepted the results of Biblical
research though he declared that Judaism is older than the Bible;
it created the Wosale and the rabbinical phase of Judaism and is
now creating the new phase of Reform Judaism. Yet he never forgot
tle neecés of the modern age and he sought to harmonize the Bible
in the light of modern problems. Even at university, he "accentu-
ated all the more the intellectual anc ethical superiority of

Yosaism, which to him was not a sgstem of laws fixed for all tice,

but a system of doctrines in accord with the progress of the ages."

But the traditional practices should not be disregarded or changed
uniess it be the result of honest investigation. In reference to
the abolition of the ceremonies,which was after all the great
issue between the two parties in Judaism, he says that "the de-
rarture from ceremonial laws, which 1is the result neither of
caprice nor frivolity but the outcome of the honest convict;gg
that such departure is in keeping with the spirit of Judaism/is

a pressing denand of its natural development, doez not unfit a

man for holding the rabbinical office, Naturally such departure

nay not be merely a2 matter of fashion or convenience, and may have

— e — i o

1. Ibid, pp. 8 ff.

2. David Einhorn, Memorial volume, p. 408.
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nothing in common with the forcible introduction of un-Jewish
points of view into the province of Judaism, nor with mere sub-
jectivity, nor,in short, with a sort of antipathy to inherited
conditions; it must be, however, the product of a deep, honest,
unpre judiced investigation into the sacred sources, of a pious
earnestness, a glowing enthusiasm, and finally of a ripe con-
clusion arrived at after weighing all causes and effects in com-
pany witl: other competent men, zealous for Geod and religion.

Then will such a departure be not a condemnable but a highly com-

mendable act, the like of which took place frequently in Talmudical

and post-Talmudical times. (see Talm. Bab. Jeb. 39b, 90b, Sotah
483}"1

Einhorn was well grounded in Talmud and knew of what he
spoke. Pe did not consider the Talmud divinely given. "The
Talmud is for us by no means divine, but a treasure-house full of
divine truth, developec rrom out of the ancient kernel."® The
attitude of the Talmud has never been stated better than in his
own words: "Such an infallibility, such as Tiktin and his sup-
porters claim, we cannct and we may not grant to the Talmud; how=-
ever strong our belief in its veracity may be, we must refuse and
reject such deification; we acdress the Talmud in these words,
'Israel believes thee, but not in thee; thou art a medium thru
which the divine may be reached, but thou art not divine."3

Einhorn agrees with Wise in the idea that since Israel has

experienced the Divine Revelation, it is the chosen people,

1. Rabbinische Gutachten, I, 131.
2. David Einhorn, Memorial volume, p. 431.

3. Rabbinische Gutachten, I, 127.

etk
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and must work together to bring the universal law of God pre-
sented to them at the Foly Mount of Sinai. This doctrine forms
the basis of Einhorn's theological system and especially his

prayer book, the Olas Tamid.

el
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ABRAHAM GEIGER'S CONCEPTION OF REVELATION

R BN L -y

Abraham Geiger} who combined to a degree as did few others
of his generation the mastery of Jewish lore with similar learning,
was a great scholar, indeed one of the greatest that modern Judaism

has produced. He was a man of nhis generation - a generation which

i

feeling still tne tremors of the great spiritual and intellectual
upheavel of the French Revolution, visioned a new world hope in -
which rationalism would reign supreme. He was.primarlly an his- '
torian and his historical temper led him into a scientific

investigation of his religion. By a thorough study of the past, J
he becane convinced that there had always been a developing force

in Judaism and that Judaism spelt development. Fe felt that a

time had come in the 1ife of the Jewish people when a new inter-
pretation of the eternal values of Judaism was imperative; but he

would have this interpretation evolutionary and revolut.lcmar'y.2

He was very productive, so that there are few departments

of Jewish science that he has not enriched with his contributions.

But he was also an active rabbi, a great preacher, and a most l
controversialist, figuring as the most prominent leader of the

reforn movement among the German Jews during the nineteenth

century, defending it both in the press 2nd in the pulpit. He

was further the editor of two successive periodicals and a con-

-3

tributor to other journals. During the last years of his 1life,
he occupied a chair as professor in the Berlin Hochschule. y

1. Born at Frankfort-on-the Main May 24, 1810; cied at Berlin Oct.1874
2. Philipson, Reform Movement in Jugalsm, P 84-96.

3. Jew. Encyl., art., Abraham @eiger, Vol. V, p. 584.

il
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The general impression received from Geiger's writings,
historical as well as theological, is that to the author the
whole history of Judaism for more than a thousand years, was a
hopeless admixture of superstitious folklore. This is anything
but the truth. Geiger was the first to announce that the con-
nection with the past means, not a subservience to the past
autnority of any kind, but, "the persistence of the living idea
which permeated all ages with its vigor"; and, "that Reform means
for us, changed, new appearances; a rejuvenated 1ife, forms per-
meated and saturated with the spirit. The difficult and the
easy, the whole and the part, are, to receive meaning and signif-

icance, to uplift the spirit, to kindle the heart, in order that
1

religion may influence the entire course of 1ife."
The movement of reform, as he conceived it, was not to be
a break with the past;2 though he felt it was undue exaltation of

the past at the expense of the present that gave evidence of an

f

3
unhealthy state of mind. Israel, accordingly, had to be humanized,
or, as the phase was, to be turned over to the Menschrift, lest
“our sins of particularism and separateness delay the event."d

At all times thie 1s the burden of his thoughts. Reform is a
link in the chain of Judaism's development; it is vain to retain

such institutions and doctrines that have become moribund,

&

!
"whatever the spirit of history in which God reveals NMimself, has '
removed and buried, no human skill can resuscitate and revivify." %

“We wish to be, we should be children of our time; and, as

children of this age, we must strive to realize for our

T. Palsin, the Reform Movement before Geiger, in C.C.A.R. (1910),
vol., XX, pr. 245. Also Philipson, Reform Movement in Jud., p.60 ff.
2, Judische Zeitschrift fur Wissenschaft and Leben, V, 251; Philip-
son, Abraham Geiger, in C.C.A.R. (1910), vol. XX, p. 250.

3. Philipson, Abraham Geiger, in C.C.A.R. (1910) vel. XX, p. 251.

4. Schechter, Abraham Gelger, in Studies in Judaism,3rd series,p.71.

5. Nachgelassene Schriften V, 190. dl




= Bl =

contemporaries, the true standpoint of Judaism, which has never
been content to be a faith divorced from life or a practice at
variance with belief« "l In a hundred and one forms, he expressed
himself to this effect: "We want bread for our hunger, water for
our thirst; the spirit ought io receive fresh powerful nourish-
ment; and we are being trifled with and flowers are given us and
that too of doubtful fragrance; we want faith that satisfies the
spirit and inspires us to accomplish deeds for the present day and
they rear us to be men who dream only of the past; we want a love
that bears fruit and they feed us on efféanate piety and weak,
heartless sentimentality. An interest in the past arises only
from a 1living present; if Judaism were to manifest itself as a
living force in us, we would know that this force musi have been
created at all times and we would notice attentively the results

ne

of this creative force. It was this new interpretation cham-

pioned by Gelger that helped to check the wholesale conversion
to Christianity of that time.3

Geiger never faltered in his faith. He wanted a living
Judaism, not a relizion that was a mere survival of a vanished
past. From the very moment that he entered into the active life
of the ministry in Wiesbaden, he committed himself without reserve

to the advocacy of the reform movement.? In a letter wlitten in

1836 to his friend, M.A.Stern, the celebratec mathematician, he

1. See Geiger's definition of Reform in Nachgelassene Schriften,
11, 265, Wissenschaftliche Zeltschrift fur Judische Theologie,

edited by Abraham Geiger, II, 220.

2, Isrealit des Neunzehnten Jahrhunderts VII (1846), 7. Philipsen,
Abraham Geiger, in C.C.A.E. Vel. XX (1910), p. 250.

3. Nachgelassene Schriften V, 103. Philipson, A.Geiger, C.C.A.R.
Vol. Z£, (1), p. 248.

4, Letter to Solomon Geiger of date April 19, 1833, Nachgelassene
Schriften V, 80.

M A.-
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declared that "not emancipation but reform was the leading
issue of the day for the Jews."l

In his view, Reform was simply the latest stage in the
process of Jewish development. "Every reform,” he wrote, "is a
transition from the past into a rejuvenated future; such reform
does not break with the past; but, rather preserves carefully
the bonds that connect the present with the past; it not only
continues the once living spirit in new vital forms, thereby
strengthening this spirit anew; but it retains all this charming
attachment to that which has grown precious and dear in the religious
1ife. Such reform proceeds not with inexorable logic, it follows
the law of historical development."? "Every era in the history
of Judaism is of importance, the present can break with the past
as little as any separate limb can dissociate itself from the body
without suffering serious injury. Such a connection with the past
means not the dominance of dead custom, but the persistence of
the 1iving idea which permeates all ages with its vigor, and if
it leads to different development, this does not justify that
reform alone brings blessing."3

With this understanding of Geiger's conception of Judalsm,
one can easily understand his conception of Revelation which has
been practically accepted by all the leaders of reform Judaism.

This doct-ine is one of Gelger's most illuminating thoughts.\®

1. Nachgelassene Schriften, V, 895.
2. Philipson, Abraham Geiger, in C.C.A.R. (1910) vol. XX, p. 251.

3. Philipson, Reform Movement in Judaism, p. 16.

a. His conception of Judaism and revelation are beautifully ex-
pressed in the third chapter "Die Offenbarung” in Das Judenthum
und seine Geschichte. His monumental work "Urschrift und Neber-
setzungen der Bibel" presents his historical and sclilentific pre-

Sentation of the Bible.
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"l geiger

“The spirit of the age was indeed the new revelation.

saw a progressive revelation, a newvconoeption in contradiction

ato the traditional doctrine of a fixed and positive attitude.

"God reveals Himself constantly in the course of History; if men

have ears to hear and eyes to‘see, they will grasp the constantly

appearing revelation; past, present and future are indissolubly

connected; we must galn knowledge and insight from the experiences

of the past generation and toil intelligently for the future."® |
%%ith referenée to Jehudah ha Levl who declares Israel to be

"the heart among nations",® Geiger declares revelation to be "an

illumination of the Jewish genius by the Divine Mind, which caused

the whole people to come nearer to the everlasting truth than any

other. Judaism is not a religion given by one man; Israel's God

is not called the God of Moses, or of Isaiah, but of Abraham,.

Isaac and Jacob; that is, of the fathers of the natlon, who imparted.

the deep powers of religlous intuition and inspiration to all seers,

singérs and teachers, the framers of the Jewlsh relig,ion.4
"Judaism's doctrine of Revelatlon has not been spared its

battles., By struggle, individual man gains strength, he needs

it bﬁt here and there, it will cover him with dust. Judéism also

needed such a struggle against the world, and 1in c¢onsequence,

1, See Philipson, Reform Movement in Judaism, pp. 83-84,

2."Aus der Vergangenheit schopfen, in der Gagenwart leben, fur
die Zukemft wirken"; motto accompanying Geiger's plcture 1870,
Nachgelassene Schriften, V, 279. :

3. Cuzari IT:36.

4. Judische Zeltschriften 1I, 193. Also Jewish Encyl., art.
"Revelation", vol., X, p. 397. '
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many & dust from the earth has settled upon it. In opposition 1
to the whole world, possessed by other conceptions, there arose
a small nomadic tribe that had just emerged from a great empire
addicted to idolatry. It must need keep keep closely together,
lest it be crushed beneath the weight of the outside powers.
With the Divine spirit that has been formed into life within 1it,
it intended. to proclaim a new faith, preserve it, and make it
victorious throughout the world."l
Gelger aaw in Israel a religious corporation whose purpose
in the world was to teach certain dogmas and creeds and whose
existence was only to justify in proportion te their success as
teachers. He considered the "Jewish people endowed with such a
genius, a Rellgious Genius. It is an aboriginal power that
illuminated its eyes so that they could see deeper intc the higher
life of the spirit, could see more deeply and recognize more
vividly the close relation between the spirit of man and the
Supreme Spirit, that they covld more clearly and distinctly behold
the real nature of the moral in man and present to the world
the result of that inborn knowledge. If this be so, we may speak
of a close touch of the individual spirit with the Supreme Spirit.,
of the light thrown into individual spirits by the Fower that
T11ls everything, so that they could break through their finite |
barriers; it is - let us not hesitate to speak the word - it is
Revelation, and that too, as manifested in the whele pnation. (|
"The Greeks were not all artists, each one of them was not
a Phidias or a Praxiteles; but, yet the Greek nation alone was

capable of producing such masters. The same was the case in Israsel.

1. Geiger, Das Judenthum und seine Geschichte, vol. I, 38.
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Surely not 211 its men were prophets, and the exclamation, 'would
that all the peorle were prophets', was but a pious wish; the
other, 'l shall pour out My spirit upon all flesh', is a promise,
it had not become the reality. Nevertheless, Israel is the people
of revelation within which the favored representatives appeared;
it is as if the sparks of light had been scattered and had been
gathered into a blaze in the most favored ones. A thorn bush
produces no grape-vine; a neglected people produces no prophets
such as the Jews gave to the world., The Historical books of

the Bible are full of reproaches about the moral/:zg depravity

of the people of Israel at the time of their kings; the authors
want to prepare us for the devestation that came on later as a
punishment for their sins. Yet, noble forces in great numbers
must have existed within that nation; there must have been a
native endowment and disposition, when men of such magnificence
could rise and develop out of the people. Judaism was a mere
voice crying in th: wilderness, anc though it did not prevail in
all, it was still an energy which existed, though wveak in many,
yet to such an extent that, concentrating in individuals, it could
produce such heroes of the spirit. Nor does Judaism claim to be
~tke work of individuals, but that of the whole people. It does
not spesk of the God of Moses, Or of the God of the prophets, but
of the God of Abraham, Isaac and Jacob, of the God of the whole
race, of 211 the patrizrchs who were czually endowed with the gift
of prophetic visicn, the genius of revelation which waslatent in
the whole people anc found concentration and expression in individ-
uals. The fact that the greatect prophet left his work unf inished

contains a great truth: he must not be regarded as the Atlas who

bears the world on his shoulders, who completes the work without
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the co-operation of others from beginning to end. "No man

knoweth of his sepulchre unto this day', and our ancient teachers
remark, 'his grave should not serve for a place of pilgrimage
whither people go to do hcnor to one and thus raise him above

the level of man'., Moses did his part of the work according to
his great capacity as one of the whole people. Judaism arose with-
in the people of revelation. And why then should we not use the
word when we touch bottom-rock, an illumination proceeding from

a higher mind and spirit, which can not be explzined; which is not
a compound produced by a process of development even if it is fur-
ther developed afterwards; which all at once appears in existence
as a whole, like every new certain creation proceeding from the
Oriental Spirit? We do not want to limit and define the werd in
any cdogmatic manner; it may be understood in different ways, as to
its essence, it remains the same; the point of contact of human
reason with the Fundamental Source of all things. High as the
ancient teachers estimated revelation, they never denled that it
id connected with human ability. The Talmud teaches: 'The spirit
of God rests only on a wise man, On a man possessing moral power,
who is independent because he is frugel and contented by having
conquered all ambition, greed and desire'; a man who bears his
importance within him, who feels the Divine within him. Only such
8 one is capable of receiving the Divine, not 2 mere speaking
trumpet through which the spoken word passes without his being
conscicus of it; no, a man in the true sense of the word, who
touches close upon the Divine and 1s therefore susceptible to it.
A deep thinker and great poet of the middle ages, Jehudah ha-Levi,

emphatically designated revelation as a disposition that was

present in the whole people. israel,he says, is the religious
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heart of mankind which in its totality always preserved its
great susceptibility, and its individual distinguished men
were the heart of that heart. Maimonices speaks of a flask-
1ike illumination as which revelation must be regarded; to one
the light lasted but for a snort time, to another, it occurred
repeatedly, and with Moses, it was a lasting one, an illumination
whick lights up the darkness, affords man a look into the hidden
recesses, which reveals to him what remains concealed for others.
"Judaism is such a religion, has grown out of such DPivine
visions and has connected into a whole all that it did behold;
Judaism is a religion of truth, because the view into the essence
of things is infallible, beholding the Unchangeable and the Ever-
lasting: That is the everlasting message.“l
The doctrine of the Mission of Israel was an important
doctrine in Geiger's theology. Indeed he exclaimed: "We would have
to cease to be Jews were we not to belleve that our historical
mission in the world has reached its end ;"2 though he was less
inclined than Einhorn and others to emphasize the election of
Israel.3 He believed that Judaism would some day become the
universal religion because of its closeness with the Divine Spirit.
This did not mean tha£ Judaism would become the universal religion;
but, rather, a gradual conversion of Judaism to Prophetic religion

and ,the world, in turn, would adopt the Prophetic 1deals of the

Hebrew PrOphets.4

1. Ibid, chapter Die Uffenbarung, vol. 1, P. 33 ff.

2. Judische Zeitschrift, vol. 10, p. 262. Schechter, Abraham
Geiger, Studies in Judaism, third series, p. 60.

3. Jewish Encyl., art. "Revelation", vol. 10, p. 586.

4. Abraham Geiger, Schechter, Sjudies in Judaism, third series, p. 61.

-
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Geiger fully believéd that Israel was set apart for a
special purpose; but, he contended thatball such chauvinistic
prayers and expreséions which eialts Israel at the expense of the
other nations must be changed and eliminated. Just because God
has revealed Himself Lo them should not justify the concept lon
that they are better than other nations. Rather contrawlse mﬁst
this concéption be interpreted. God has chosen Israel; therefore,
the obligation lay upon this people to'attempt to become more and
more worthy of this rdistinction~by exemplar&‘condugt;l

With this conoeption of revelation, a serious prdbiem arose
that has continued to this very day. The Problem of Divihe’AuthQrm
ity had to be answered. vThe‘whole problem assumed a critical place.
in the affair with Tiktin. _The chief Rabbi of:PGSen, Solomon Eger,
summarized the Traditional viewpoint when ﬁe declared that, "only
he cén be consldered a conforming Jew who believes that the ﬁiVine'
Law-book, the Torah, together with all its intefpretations and
explanations found in the Talmud was given by God Himself to Moses
on - Mount, Sinai to be delivered to the Jews and to be observed by
them fbrevef; further, Moses delivered the Oral and Written Laws
revealed ﬁ@ him, to his successor Joshua, Joshua to the somoalled
ﬂZekenim, these 10 the prephets, and the prophets to the men of
the Great Assembly. These oral divine traditions are the very
same as, collected in the Talmud, we are commanded to obey. He,
however, who depafts from the paths,_who believes in the authen-
ticity of the Written Law alone as Divinely given; but, considers

the interpretation of this written law as Talmudically ordained

1. Gesammelte Schriften I, 208.




—

-
and prescribed a purely human work, subject to changes, is not
to be considered an Israelite, but belongs to the sect of Karaites,
who separated themselves as the Christian religion."l

Rabbi of Lisca also upholds this view bf stating: "All
commandments and prohibitions contained in the Books of Moses,
and that, too, in the forms that they have received by Talmudical
interpretations, are of Livine origin, binding for all times upon
the Jews, and not one of these commandments or prohibitions, be
its character what it may, can ever be abolished or modified by
any human authority."®

These statements represented the standpoints eof Tiktin and
his followers based upon authoritative Judaism. Tiktin accused
the governing board of the congregation of having selected a dayan
in disregard of and in opposition to the religious convictions of
the entire congregation as well as to Tradit ional Judaism of a
thousand years 'standing; a dayan, who in spoken ancd written
discourse, denies unreservedly the authoritative validity of this
Traditional Judaism ahd whose call and mission appear to be to
extirpate its roots anc branches for all ti:nes.“3

The vital gquestion at issue was whether the congregation
could accept Geiger's definition of Judaism which carried with it
the new interpretation of revelatiocn and the Torah. Was the Torah
to be considered in a far ané déeper meaning than in the past?4

Geiger car,ied his historical investigation even into this field

of learning. Fe brocked nc limitation to his critical inquiries.

1. Philipson, Reform Movement in Judalsm, p. 82.
2. Ibid.
2. Ibid.

4. Jewish Encycl., art. "Revelation",-Vol.X, p397, caption "Toranh".
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The Torah, as Well as the Talmud, he demended should be studied 1

critically and from the view of the historian.l He felt some dif-

ficulty 1in speaking of the Torah as the Word of God. The Rabbis o

meet this with the words, "The \ord of God? Well, indeed, the way

in which God speaks, especially in all great deeds of the spirit

is in the history of mankind."? He then proceeds to remark that

"in this Book, legends and myths overgrew the stem as a follage,

that the story of the creation is a part of this, that also

matters having become barren by time as the ceremonies from their

origin and even more s£o in the later troubled times, threatened

ard still is threatening partly to consume the fresh sap. All

these facts did not prove detrimentzal to the vigorous roots and

the sound stem. We have conquered for us the right to proclaim

such view as publie."® Thus, he contends that the Bible is a

complex of the beautiful and the sublime, perhaps the most sub-

lime of all human books and must cease to be looked upon as
rivine.4

Ye differed radically with the traditionalists who claimed
that every expression in the Talmud and the codes was authorita-
tive; he would not concede that the possibilities of Judaism had
become exhausted with the works of the Talmudical doctors; all
ages present and to come had their contributions to make to tlre
religion, no less than the ages that have gone. If the tradi-
tionalists were right in their position that all traditions were
in the Talmud, then in all the centuries that have elapsed, since

the close of the Talmud, Judaism kas been merely feeding on the

products of a vanished past. Inasmuch as they looked upon Judaism

1. Jewigh Encyl., art. Geiger, vol. V, p. 586.

2. Judische Zeitschrift, vol. X, P- 180.
3. Ibid.
4. Ibic, vol., 30, P- 29.
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a8 having slept during all this time, they have no right, "no

ﬁright to speak of a tradition three thousand years old. Wwhen

we consider that they have already been aslé@p for two thousand
years. The thread of tradition is fastened to the present. While
the people recognized a legtimiate religion which had been forming
for a long time, another religlous view came to life before they

had chance to develop their own."l "But whatever the Traditionalists
may claim, there could be no doubt of the fact that in the con-
flicts and tendencies of the modern age, the spirit of Judalsm was
reuasserﬁing itself in a new way and Godlﬁaslrevealing Himself in

& new manner."®

1. "Man durfe hichte von einer drei Tausend jahrigen Tradition
sprechen wenn man sie als bereits fast zwei tausend Jahre entschlafen
betrachte. Der Faden der Tradltion sel in der Gegenwart gerade
wieder angeknupft. Das in gesetzliche Erstarrung gerathene religiose
.Bewusstsein der Gesammtheit habe seit langerer Zelt begonnen flussig
zu werdén, wisder sei eine lebendige Anschauung erwacht, wenn.sle

aﬁch noch nicht zur vellen Klarheit sich entwickelt habe.

2. Philipson, Abraham Gelger, C.C.A.R., (1910), vol. XX, p. 252,
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Vi
KAUFMAN ROHLER'S CONCEPTION OF PEVELATION

The name of Raufman Kohler will always take a prominent
place in the Reform Movement of America. He was the true
disciple of Abmham Geiger and his religious view reflects the
thoughts of that great mind. His work on Jewish Theology is the
clearest and most comprehensive discussion of Gelger's beliefs

theology of the

end the /Peform Movement written in the English language. His
chapter on Kevelation and Prophecy states his view on the doctrine
of Revelation. Like Geiger, he never deviated from the contention
that the Reform Novement was the latest phase in the constant
development of Judaism. "Judaism is a religion of historical
growth,wnich far from claiming to be the fipal truth is ever
regenerated anew at each turning point of history."l In his
introductory acdress before the Conference of Fabbis that assembled
at Fitisburg, Pa., November 1885, he said: "Judaism 1s a historical
growth and we must find the forms for all its emanations and mani-
festations, the common feature in all its diverse expressions and
forms. We must accentuate what is essentlal and vital amid its
ever changing forms and ever fluctuating conditions. We must de-

clare before the world shat Judaism is and what Reform Judaism

aims at, "%

1. %ohler, Jewlsh Theology, P. 4.

2. Jewish Reformer I, 1.

t=—
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The principle of change in Judaism is not an innovation
of this age. "Judaism manifested its wondrous power of assimila-
tion by renewkng itself to meet the demands of the time, first
under the influence of the ancient civilizations, Babylonia and
Persia, then of Greece and Rome, finally of the Occidental powers ,
molding its religious truths and customs in ever new forms, but
all in consonance with its own genius. It adapted the Babylonian
and Fersian views of the hereafter, of the upper and nether world
with their angels and demons; sc later on, it incorporated into
its religious and legal systems elements of Greek and Egyptian
gnoeticism, Greek philosophy, and methods of jurisprudence from
Fgypt, Babylon and Rome. In fact the various parties which arose
during the seccnd Temple besice each other or successively —
cadducees and Pharisees, Essenes and Zealots -- represent on
closer observation, the different stages in the process of assim-
ilation which Judaism had to undergo. 1In like manner, the Fellen-
istic,Apocryphal and \pocalyptic literature, which was re jected
and lost to sight by Traditional Judaism and which partly fills
the gap betweer the Bible and the Talmudic writings, casts a
flocd of 1light upon the development of the Malakah and the Hag-
gadah. Just as the book of Ezekiel, which was almost excluded
from the Canon on account of its divergence from the Mosaic Law,
has been helpful in “racing the development of the Priestly Code,
80 the Sadducean book of Ben Sira and the Zealotic book of Jub-
ilees — not to mention the various Apocalytic works — throw their

searchlight upon pre-Talmudic Judaism."!

1. Xohler, Jewish Teology, p. 12.
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This ability to incoporate the conditions of the age 1is
strikingly noticeable in the methods and terminology of the
religious philosophers who "adopted the methods and terminology
of the Mohammedan fteologians, attempting to present the doctrines
of the Jewish faith in the light of philosophy, as truth based

on reason. "t

Thus in view of these facts, Judaism to-day needs rein-
terpretation of its principles to meet the present problems of
the world. "The present age of historical research imposes the
same necessity of restatement of reformulation us. We must do
as Maimonices did, — as Jews have always done - point ocut anew
the really fundamental doctrines, and discard those which have
lost their hold upon the modern Jew, or which conflicts directly
with his religious consciousness., If Judaism is to retain its
prominent position among the powers of thought, and to be clearly
understooé by the modern world, it must again reshape its religious
truths in harmony wi‘h the dominant ideas of the age."2

It is not difficult for Judaism to introduce new principles
as Judaism differs from all religions in that it is neither the
creation of one great moral teacher no does it seek to typify the
spiritual sublimity in one single person. "Neither is Judaism
the creation of a single person, e ither prophet or a man with
divine claims. It points back to the patriarchs as its first
source of revelation. 1t speaks not of Llie God of Moses, of

Amos and Isaiah, but of the God of Abraham, Isaac, and Jacob,

l. Ibid, p. 2.
2. Ibid, p. 27.

(1



thereby declaring the Jewish genius to be the creator of its own
religious 1ldeas. It 1is, therefore, incorrect to speak of 'Mosaic',
'Rebrew', or 'Israelitish' religion.! And he further states that
"Judaism counts its prophets, its sages, and its martyrs by genera-
tions; it is still demonstrating its power to reshape and regenerate
religion as a vital force."2

The essence, then, of the Reform movement in Judaism is

the principle of progress and he suggested that the term 'progressive'

be substituted for the present term 'Reform Judaism'.® Thus
"Progressive Judaism of our own time has the great task of re-
emphasizing Israel's world-mission and of reclaiming for Judaism
its place as the priesthood of humanity. It is to proclaim anew )
the grophetic idea of God's Covemant witsh humanity whose force had }
been lost, owing to inner and outer obstacles. Israel, as the
people of the covenant, aims to unite all nations and classes of
men in the divine covenant. It must outlast all other religions
in its certainty tha* ultimately there can be but one religion,
uniting God and man by a single bond."4

%With such a progressive conception of Judaism it is quite
evident that he did not ascribe to the Traditional conception of
revelation. He agreed with Geiger, and he wrote to that effect

when he contended that God is forever revealing Himself to man.

1. Ibid, p. 16. '
2. Ibid, p. 326. Also Priest, rrophet, and Preacher, sermon

delivered in 1888; Kohler, Heorew "nion College and Other Addresses,

p. 109,

3. Mendelssohn and Modern Judaism, Serrcn preached before the Y.M.
%,A. of Louisville, Ky. 1879. Eebrew "nion College and other

Addresses, sermon on American Judaism, 1¢11, 195 ff.

4. Kohler, Jewish Theology, p. S5l. Razckwards or Forwards, series
of Biscourses on Reform Judaism.
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“It is true that the Biblical conception was simple and child-1like

enough, representing God as descending from the heavens to the
earth. St1ll Judaism has not accepted the cold and distant at-
titude of the philosopher; it teaches that God as a spiritual
power does condescend to man, in order that man may realize his
kinship with the Most High and rise ever nearer to his Creator.
The earth wherin man dwells and the human heart with its longing

for heaven, are not berefi of God. Whenever man seeks Him, there

ve 1s."1 "Only the God of revelation is near to man in his frailty

and need, ready to meet his sighs, answer his supplicaticn, count
his tears, and relieve his wants when his own power fails."2

Then he takes issue with the old belief that Divine Revela-
tion in Israel was a single act; but, rather 1t was a process of
development and its various stages correspond to the degree of
culture of the people. "The covenant with Abraham was only the
precursor of the covenant concluded with Israel through Moses on
Mount Sinai, by which the Jewish people were consecrated to be
the eternal guardian of the Divine Covenant with mankind until
the time when 1t shall encompass all the nations."® He further
states that "God's covenant with Israeli is everlasting llke that
with the heavens and the earth; it is ever to be renewed in the
hearts of the people, but never to be replaced by a new covernant.
"pon this eternal renewal of the covenant of God rests the unique

history of Judaism, its wondrous preservaticn and regeneration

throughout the ages. "4

1. ¥ohler, Jewish Theology, P 143.
2. Ibid.

3. Ibid, p. 49.

4. 1bid, p. 50.

-".- -
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Thus Revelation divorces itself from the supernatural and
"passes 1nto sober, self-conscious thought in which the writer
no longer thinks of God as the Egc, speaking through him, but
as an outside power spoken of in the third person."l With this
nodern view, Revelation is understood in the light of psychology
and ethnology, of general history and comparative religion.

This conception creaied a new problem that was so vital an
element to Kohler's conception of Judaism that it had to be pre-
served at all cost. If the essential truth of revelation is not
found in a supernatural and metaphysical sense then revelation is
the expression of etnical monothelsm. Thus Israel becomes the
people with a prophetic ideal "of a humanity united in justice and
peace giving to history a new meaning,a larger outlook, kindling
in the souls and sages of mankind a love and longing for the
broadening of humanity which opened new avenues of progress and
liberty."2 It is an indisputable fact in nistory that the Jewish
people, because of their peculiar religlous bent, was predestined
to be the people of revelation. "The election of Israel as the
chosen people of God, or what amounts to the same, as the nation
whose special task and historic mission it is to be the bearer
of the most lofty truths of religion among mankind, forms the
basis and chief condition of revelation. Before God proclaimed

the Ten Words of the Covenant in Sinai, Fe addressed the people

through Yis Chosen messenger Moses. s2ying: "Ye have seen what I

did unto the Egyptians, and how I bore you on eagles' wings and

brought you unto Myself. Now, therefore, if ye will hearken unto

1. Ibid, p. 39.
2. Ibid, p. 9.

—
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¥y volce indeed, and keep My covenant, then ye shall be Wine
own treasure from among all people, for all the earth is Mine and
ye shall be unto Me & kingdom of priests and a holy nation."!
Nevertheless the election of Israel was not the result of
a single act of revelation. "The eldction of Israel cannot be
regarded as a single divine act, concluded at omne moment of revela-
tion, or even during the Biblical period. It must instead be con-
sidered a divine call persisting through all ages and encompassing
all lands, a continuous activity of the spirit which has ever
summoned for itself new heralds and heroces to testify to truth,
justice, and sublime faith, with an unparalleled scorn for death,
ant to work for their dissemination by words and deeds and by their
whole 1ife."2 The modern view has cast this ancient doctrine into
a new form, contending, on the one hand, that the Messianic hope is
the highest ideals of a united humanity; and, on the other hand,
rejected the entire theory that Israel was exiled from his anclent
land because of his =ins, and that he will eventually return there
and restore the sacrificial cult in the Temple at Jerusalem; but,
rather views the dispersion as the means of spreading the ethical
monotheistic belief among the nations of the world.”
RKohler had much to say about the entire problem of authority
which involved his attitude toward the Bible and the rabbinical
code. Fe always upheld the sanctity of the Bible claiming that it
cessrated the woral 1ife of the world.? "The Bible contains the
eternal verities of the Jewish faith, God's omnipotence, omniscience,

and moral government of the world."® He acknowledged the gradual

1. Ibid, p. 325.

2. . 326.
3. égﬁférf rie VMission of Israel and its Application to Modern

Times, C.C.A.R. (191¢) vol. 29.

4. ¥ohler, Jewish The010g£, p: 355. The Jewish Exponent, vol. 50,
No. 7, Dec. 10, 1909, p. 2, "Kohler answers Critic.
|
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development process working tn the Bible and wrote that "even

conservative investigators, such as Frankel, Graetz, and Isaac
Firsch Weiss, not to mention such radicals as Zunz and Geiger
admit the gradual growth andprogress of this very system of

law, both oral and written."l He thus formulates his concep-
tion of the Bible which has been the accepted belief in the Reform
movement ugp to date by writing that in Judaism "the FHoly Scripture
in its literal sense is not the final word of God; the Bible is
ratner a living spring of divine revelation, to be kept ever

fresh and flowing by the active force of the spirit.'z

The Bible
should not escape the science of historical investigation. "The
time of composition of the various parts of the Pentateuch, in-
cluding the Decalogue, must be decided by independent critical and
historical rescarch."® PFe further remarks that "I do not believe
in the divine origin of the Mosaic law and tradition as our
orthodox brethren do.' Fe also said®however,that the Bible is of
supreme value because it contalns the expression of the spirit of
the Jewish people through whom God revealed Himself. "The Bible
rises above the rank of every other literature, sacred or profane,
as the inspired Book or Collection of Books, not because God

wrote or dictated it...but because it 1is impregnated with the
gpirit of a nation that gave to the world the highest form and |
ideal of religion, the God whom man will forever yearn after, be-

cause the spirit of God rests upon its every page and tale."® |

1. ibid. Also the Bible in the Light of Modern Research, sermon
preached in 1887, Hebrew Union College and other Addresses,p.173.

2. 1bid, op. cit., p. 14.

3. Ibid, p. 46.

Amer. Hebrew, July 9, 1889;

4, n _ d Reform Judaism
nitarianism an ’ 00T, D By TOLs B0

also see The Jewish Exponent, Nov. 19,

5. Spiritual Forces in Judaism, C.C.A.R., (1894), p. 136. |
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Thus Israel lives not by the written word but by the spirit of the
Worc of God as revealed and developed throughout the agea.l

The Pittsburg Conference was called through the invitation
of Kaufman Eohler and the president of the C.C.A.R,, Isaac Mayer
Wise. Kohler delivered the cornference paper urging the need of
setting forth the aims and objecte of the Reform work of Progressive
Judaism and offered ten propositions to the conference in which was

included a discussion of Revelation and the problem of authority.
" "It is high time to rally our forces, to consolidate,
to build.
1. First of all, in order to show that Judaism is
a religion of 1ife and not a matter of the past, a system
of living faith and practice will offers the guarantee of
endurance and strength, it seems to me, we ought to unite
on a platform which excludes none of the most radical Jews,
which countenances and recognizes every honest opinion
and does not denounce modern research, whether in the
field of science or in the field of comparative religion,
ethnology and biblical criticism, but at the same time
pnsitively asserts the Jewish doctrine, a platform broad,
comprehensive, enlightened and liberal enough to impress
and win all hearts, and also firm and positive enough to
diBpel susplicion and reproach of agnostic tendencies, or
of discontinuing the historical thread of the past.
“We can no longer be blind to the fact that Mosaic-
RPabbinical Judaism, as based upon the Law and Traditicn,
has actually and irrevocably lost its hold upon the modern
Jew. Whether they have justificatory reasons for doing so
or not, the overwhelming majority of Jews within the domain
of modern culture disregard altogether the Mosaic-Rabbinical
laws concerning diet or dress, concerning work of the kind-
ling of lights on Sabbath, or any other ancient rite.
It must therefore be a matter of deep concern to us
to explicitly and clearly state our relation to the Mosaic
Law or to Law-Judaism of old and define our standpoint to
the world. We cannot afford to stand condemned as law-
breakers, to be branded as frivolous and as rebels and
traitors because we transgress these laws on principle.
ecalog-Judaism will not do, for it 1s elitlier too
vague or too narrow; in fact, both. Too vague, for it
fails to include some of the most ge?ulnetang mosgniia.
laws. Christianity also stands up ©
gg::?gg,J::éﬁhas far as the same presents the laws of
morality and humanity, it is the universal religious
truth, implied in Pre-Israelitic history. On thedot?er
hand, it is too norrow, for as an aat hentic record o

—_—

1. C.c.A.R. (1910) Yearbook, p. 68.
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Divine Revelation it is 1like the entire Bible too

much subject to critical inquiry to form a firm and
lasting basis for our entire religious system. For
have we not a double version of the Cecalog? Or do

the various historical and moral reasons given for

its commandments today offer the highest standard of
meralily? Judaism is an historical growth, and we

must find the focus for all its emanations and mani-
festations, the common feature in all its diverse expres-
sions and forms. We must accentuate and define what is
essential and vital amidst its ever-changing forms and
ever-fluctuating conditions. We must declare before
the world what Judaism is and what Reform Judaism means
and aims at.%

On the Monday afternocn he laid the following platform before the con-
ference for its consideration:-

"In view of the wide divergence of opinions and the
conflicting ideas preveiling in Judaism to-day to such
an extent as to cause alarm and feeling of uncertainty
among our well-meaning co-religionists and an appalling
religious indifference and lethargy among the masses,we,
as representatives of Feform Judaism, here unite upon
the following principles:

(1) ®%hile discerning in every relizion a human
attempt to grasp the Infinite and Omnipotent One and in
every sacred form, source and book of revelation offered
by eny religious system the consciousness of the in-
dwelling of God in man, we recognize in Judaism the
highest conceptior of God anc of Fis relation to man—
expressed as the innate belief of man in the One 2nd holy
God, the Maker and Ruler of the %“orld, the ¥ing, the
Father and Educator of the Puman Race, represented in
Holy Scriptures as the faith implamted into the heart
of tne original man end arrived at in all the cheering
brightness by the forefsthers, the inspired prophets,
singers and writers of lsrael, developed and ever more
deepened and spiritualized into the highest moral and
intellectual power on the basis of Foly Writ by the Jewish
teachers ana thinkers in accordance with the philosophical
and moral progress of their resprtive ages and under con-
tinual struggles and trials, defended and preserveé by
the Jewish people as the highest treasure of the human
racea.

. (2) We prize and treasure the books comprising the
national library of Israel, preserved under the name of
the Holy Scriptures, as the records of Tivine Revela-
tion and of the consecration of the Jewish people for
this mission as priests of the one God; put we consider
their composition, their arrangements and their entire
contents as the work of men, betraying in their concep-
tions of the world the shortcomings of their age.

l. Proceedings of the Fittcburg Rabbinical Conference, Published
in 1923 in MYenor of the 80th birthday of ¥Yaufmern Xohler, p. 8 ff.



"(3) While finding in the miraculous narratives of the
Bible child-1like conceptions ~of the dealing of Diwine.
love and Jjustice with man, we today, in common with
many Jewish thinkers of the Spanish era,; welcome the
results of natural science and progressive research in
all fields of life as the best help to understand the
working of the Divine Love, the Bible serving us as
gulde to find the Divine power working from withini.

(4) Beholding 1in the Mosalc Laws & system of training

the Jewish people for its mission as a nation among the
nations of antiquity, planted upon the soil of Palestine,
we accept only the moral laws and statutes as divine,

but reject all those soclal, political and priestly
statutes which are in no shape and form adapted to our
moder of 1life and to our views and habits as people
scattered among the nations of the globe, and standing
upon the level of a far higher culture of mind and

heart than stood the people for whom they were intended.
(8) All the Mosaic Rabbinical Laws on diet, priestly
purity and dress, origilnating in ages and under associa-~
tions of ideas altogether forelgn to our mental and
spiritual state, do no longer impress us with the char-
acter of divine institutions, and fail to imbue us with
the spirit of priestly holiness, their observance in

our day being apt:-to obstruct rather than enhance and
encourage our moral and spiritual elevation as children

of CGod.

(6) While glorying in our great past with its matclless
history of one continued wondrous struggle and mantyr-

dom in the defence of the Unity of God, which necessi-
tated the exclusion of the Jewish people from a world
stamped with polytheism and idolatry, with all their
cruelty and vice, we hail in the modern era of universal
culture of heart and mind the approaching realization of
Israel's great Messianic hope for the kingdom of peace,
truth, justice and love among all men, expecting neither
a return to Palestine, nor the restitution of any of the
laws concédrning a Jewlsh State, nor a sacrificial worship
under the administration of the sons of Aaron.

(7) We behold in Judaism an ever- grOW1ng,progre sive and
rational religion, one which gave rise to the religions
which today rule the greater part of the d¢ivilized globe.
We are convinced of the utmost necess:ty of preServln5

our identity with our great past; we gladly recognize In
the spirit of broad humanity and cosmopolitan philan-
thropy permeating our age, in the noble and grand endeavor
to widen and deepen the idea and to enlarge the dominion-
of man, our best ally and help in the fulfilment of our
mission and the only means of achieving the end and aim

of our religion.

(8) We therefore hail with the utmost de]ight and in the
spirit of sincere friendship and friendship the efforts

on the part of the representatives of the various religilous
denominationg the world over, and particularly in our free
country, towards removing the barriers separating men from
men, class from class, and sect from sect, in order to cause
each to grasp the hands of his fellowman and thus form one
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great brotherhood of men on earth. In this growing
religicn of humanity, based upon the belief in one God,
as Father of men, and the conception of man as the
image of God we find the working of the Divine plan of
truth and salvation as revealed through Jewish history.
(2) In view of the Messianic end and object of Jewish
history, we feel bound to do our utmost to make our re-
ligious truth and our sacred mission understood to all
and appreciated by all, whether Jew or Gentile; to im-
prove and reform our religious forms and habits of life
so as to render them expressive of the great cosmopoli-
tan ideas pervading Judaism and to bring about the ful-
filment of the great prophetic hope and prdmise "that
the house of God should be the house of prayer for all
nations."

(10) Seeing in the present crisis simply the natural
consequences of a transition from a state of blind
authority— belief and exclusion— to a rational grasp
and humanitarian conception and practice of religion,
we consider it a matter of the utmost necessity to
organize a Jewish mission for the purpose of enlight-
ening the masses about the history and mission of the
Jewish people and elevating their social and spiritual
condition through press, pulpit and school."l

A committee was immediately formed heaJbe Dr. Kohler as
chai~man, an¢ the following morning the Conference adopted the fol-
lowing declaration of principle, the clearest expression of the
Peform Movement that had ever been published to tke world.

"In view of the wide divergence of opinicn and of
the conflicting ideas prevailing in Judaism today, we,
as representatives of Reform Judaism in America, in con-
tinuation of the work begun at Philadelphia in 1869, unite
upon the following principles:

First-%e recognize in every religion an attempt to
grasp the Infinite One, and in every mode, source or
book of revelation held sacred in any religious system
the consciousness of the indwelling of God in man. We
holé that Judaism presents the highest conception of the
God-idea as taught irn our holy Scriptures and developed
and spiritualized by the Jewlsh teachers in accordance
with the moral and philosophical progress of their re-
spective ages. We maintain that Judaism preserved and
defended amid continual struggles and trials agd under
enforced isolation this God-idea as the central religious

the human race.

truthsgggnd__'e recognize in the Bible the record of the
consecration of the Jewish people to its mission as priest
of the One God, and value it as the most pdent instrument
of religious and moral instruction. We hold that the
modern discoveries of scientific researches in the domains
of nature and history are not antagonistic to the doctrines
of Judaism, the Bible reflecting the primitive ideas of its
own age and at time clothing its conception of divine prov-
idence and justicedealing with man in miraculous narratives.



- B7 =

"Third— We recognize in the Mosaic legislation a system
of training the Jewish people for its mission during its
national 1life in Palestine, and today we accept as binding
only the moral laws and maintaln only such ceéremonies as
elevate and sanctify our lives, but reject all such as are
not adapted to the views and habits of modern civilization.

Fourth— We hold that all such Mosaic and Rabbinical
laws as regulate diet, priestly purity and dress originated
in ages and under the influence of ideas altogether foreign
to our present mental and spiritual state. They fail to
impress the modern Jew with a spirit of priestly holiness;
their observance in our day is apt rather to obstruct than
to further modern spiritual elevation.

Fifth— We recognize in the modern er2 of universal
culture of heart and intellect the approach of the realiza-
tion of Israel's great Messianic hope for the establishment
of the Kingdom of truth, justice and peace among all men.
We consider ourselves no longer a nation but a religious
community, and therefore expect neither a return to Fales-
tine, nor a sacrificial worship under the administration
of the sons of Aaron, nor the restoration of any of the
laws concerning the Jewish state.

Sixth— We recognize in Judaism a progressive religion,
ever etriving to be in accord with the postulates of reason.
We are convinced of the utmost necessity of preserving the
historical identity with our great past. Christianity and
Islam being daughter-religions of Judaism, we appreciate
their mission to aid irn the spreading of monotheistic and
moral truth. We 2cknowledge that the spirit of broad
humanityof our age 1is our ally in the fulfilment of our
mission, and therefore we extend the hangbf fellowship to
all who co-operate with us in the establishment of the
reign of truth and righteousness among men.

Seventh—We reassert the doctrine of Judaism, that the
soul of man is immortal, grounding this bellef on the divine
nature of the human spirit, which forever finds bliss in
righteousness and misery in wickedness. We reject as ideas
not rooted in Judaism the bellef both in tbodily resurrection
and in Gehenna and Eden (hell and paradise), as abodes for
everlastin unishment or reward.

EightE-PIn'full acordance with the spirit of Mosalic
legislation which strives to regulate the relation between
rich and poor, we deem it our duty to participate in the
great task of modern times, to solve on the basis of jus-
tice and righteousness the problems presented by the cogi
trasts and evils of the present organization of society.

The discussion that followed after the reading of the plat-
form is very interesting and gives a clear insight into the unanimous

acceptance by the conference. The following is taken from the

Pittsburgh Rebbinical Conference:-

1- Ibid’ pp'24"250
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"After reading of the Platform, the President, Dr,
Wise, said: Gentlemen, what are you going to do with
this Declaration of Independence?

Pr. Moses: I hail with great joy this able and wonder-
fully liberal declaration. The platform is admirable
and 1 accept it with both hands, and I move its adop-
tion by this meeting.

Pr. Wise then put the question and the platform as a
whole was accepted unanimously, with the understanding
that it should be subjected to careful examination by
the convention, sentence by sentence. The re-reading
of the platform trhen took place and various ammendments
and verbal corrections were accepted.

To paragraph 2 of the platform, Pr. Kohler moved
that his original words "of Divine Revelation and" be
inserted before "consecration".

Cr. Hirsch: I would not use the word, for it stands
for an idea which I do not hold. I do not believe in
revelation, if thereby is meant what is generally supposed
to have cccurrec at Sinai. Nor does my congregation. They
have been taught by myself as well as by my predecessors,
that relizion is the result of evolutibon.

Dr. Moses: The word revelation leadg us into the
domain of mysticism. >

Dr. ¥ahn also objected to the term, stating that the
various Jewish philosophers were not clear on that term.
"It is a philosophkc question which ought to have no place
here, The recornition of our priestly mission implies the
idea of revelation.

Rabbi Weil: If Judaism is not a revealed religon,
what is 1t?

Or. Machol wants a definite exgyession on revelation.

Dr. Rohler: I confess I am an evolutionist, but I
believe in revelation, and I am bold enough to say that
Torah min hashamayim, which is revelation, must always
remain one of the foundation stones of Judaism. Of course,
1 do not believe that God stepped down in person from
heaven and spoke on Mount Sinai, but when a new truth,
instead of being sought for, seeks 1i5 instrument, taking
nold of a single person or a people and impelling them to
become its herald, thls is revelation, and in this sense 1
want to have it understood and accepted.

Dr. Sonneschein: Revelation is, like socialism, a
tabooed word, truly beautiful ir significance, but poorly
understood, and for this reason it should be avoided in

the platform.
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Cr. Hirsch: Revelation through genius, individual
or collective, organically developed, none of us rejects,
but the technical term does not convey this meaning.

Cr. Kohler: Seeing that the question is not a
matter of principle, but that all agree as regards the
acceptance of the idea of revelation, and that only the
use of the word is disliked in the platform, I withdraw
my ammendment, stating expressly, that we mgree in the
rrinciple of a successive Divine revelation as an his-
torical fact.

Faragraph 2 was accepted unanimously, on motion of
Dr. Sonneschein the names belng called from the roll.

In Paragraph 3, which first read Mosaic Laws, Dr.
Pirsch objected to the distinction made between moral
laws and ceremonial laws. "Though sanctioned by so
great a man as the sainted Pr. Einhorn, it presents
difficulties. Are not the holidays ceremonial laws,
and would we abolish them? Let us embrace the oppor-
tunities to declare openly against legal Judaism. I,
for my part, am an adherent of Lr. Samuel HKirsch's
views; Judaism 1s a Lehre; what is called ceremonial
laws are symbols representing the idea! Symbols die;
those that are dead and, therefore, no longer intelli-
gible, we abolish; those that are still imbued with
1ife, we, of course, retain. Among the former I class
all purity and dietary regulations; as laws they are
certainly not of Jewish origin. Among the latter 1
class the holidays. As such, I opposed their transfer
to Sunday in my own congregation."
%hereupon Dr., ¥ohler moved to substitute the word

legislation. Carried.

Paragraph 3 was then accepted unanimously with roll-

call and so was Paragraph 4.
To Paragraph 7, referring to immortality, Dr. Hahn

raised objection as being too dogmatical, and too much

savoring of Sadduceeism.
Er% Falk wished to have Reward and Punishment accentu-

ated as an indispensable Jewish dogma.
Dr. Wise referred to Waimonides' Yad Hachasak, Hilch.

Theshuba as the best authority corroborating the spiritual
conception of Retribution expressed in the platform.

rr. Hirsch: DResurrection was already reiected by the
Philadelphia Conference, but ciernal punishment and Para-
dise pleasure must 21so be discarded. Let our modern
Kaddish Jews be reminded that the twelve months burning in
Gehenna is probably of Parsee origin. We cannot urge too
strongly that righteousness 18 its own reward, and wrong;
doing carries witn it iis own punishment, and that work is

of 1life.
3 aighe righteous strive forever after higher stages of

z "
llfe_kalmonides' opinion of a spiritual Paradlse is entirely

at variance with the popular notion.
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Dr. Kohler: The word "Forever" implies eternal
readjustment of man's doings throughout all epochs or
evolution of the life of the soul, the soul's ascemding
from stage to stage with its bliss or its woe. We need
no actual or localized rewards and punishments. This is
no Sadduceeism. It is the view of Antigonos of Socho in
the Mishnah: "Be not like servants who work for their
master only for the sake of wages'!"

Paragraph 7 was finally carried, and so was Para-
graph 8.
Upon acceptance of the platform as a whole, the
meeting adjourned until the afternoon."l
Thus Reform Judaism gave a clear expression of its doctrine
of Revelation which has been the accepted belief in American
Judalsm. The thoughts and works of the master mind, Abraham

Geiger, found expression in the movement of modern Jewry.

l. Ibid, p. 25 ff. 168163
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