
I 

-

THE DOCTP. I J\lE OF FEVELA TI ON 

U 1 REFOR1'' J '[AI SM 

With special emphasis on Geiger, Foldhe i m, 

~inhorn, ~ is e and Kohler. 

A,ril 25 , 1928 . 
Gus !i'all< . 

u 



'T'.l,BLE OF CUNT?.1~1'S 

Page 

Bibliogr aphy .........• ... ,, .. ....... . ..........•..... • •.•. I - IV 

Int.roduct.1on, 
Tr.e Reform Movement and the Problem of Revelat i on .... ... 1-8 

I . The roctrine of 0 evelat l on in Traditional Judaism •.•. 9- 24 

II. I saac Mayer ~ise's Concept i on of ?evel a~l on .......... 25-38 

III . Holdheim' s Goncept1on of !"evelat.iO!l .. •..... ... .. ..... 39-50 

IV . Cavid Ei nhorn's Conception of Pevelati on ...........•. 51-6 1 

V. Abraha!/1 Gelber' s Concep t ion of Revelation . . ....... . . . 62 -74 

VI. ';{auf:nan :{ohler' s Col'!cei;-tion of Revelation . . ... ...... . 75- 90 



r. 

- -- B13LI OGRAP:'Y - --

Abraham , I s r ael 
By- Paths in Hebr a i c Bookl and (Phi ladel phia , 1920) 

Albo , Joseph 
I kkarim ( Ger man trans} a t ion by Dr. 7L Sc blessinger , 

Fr ankfo rt , 1844 ) 

Allgemei ne Ze i tung des Judenthums, 1837 . 

Tl£ American I sraelite , ed ited by I saac Mayer Wi se ( Ci ncinnati ) 

The Ameri can Jewish Pulpit, A flol l~ct ion of Sermons , 
t Cinc innat i , 1881) 

Article on Revela tion by G. Smith i n Di ct i onar y of Re ligion 
and Et hics, edited by $haile r Mathews and Gerald B . Smith, 
(New York , 1921) 

Bible 

Cen tral Conf e r ence of Amer i can P.abb1s Yearbooks : 
Samuel Holdhe i m by D. Phil i ps on, vol . 16 , p . 305 
Theol ogical Aspect of Peformed Judai s~ , by Max Margol i s , 

vol. 13, p . 185. 
The The ory of Oral Tr adition by Gotthard Ceutsch , vol. 6, 

p. 1 29 . 
Were Isaac Maye r ! ise Alive Toaay, by J u l ian Morgenster ~, 

vol. 29 , p . 224. 
The Mi ss ion or Israel and Its Appl i cat i on to Mode r n Ti mes , 

by Kauf~an Kohler , vol. 29 , p . 265. 
Tt e Pri ncipl es and Achieve~en t s of the Centra l Conference 

of American Rabb i s , vol . 24 , p . 189 . 
Symposium , The Progress of the Conferen: e , vol . 24, p . 239. 
I saac Ma ye r Wi Re , Founde r anc F i rst Pr esident of the Con 

fe r ence , Symposjum add res s by ~auf~an Kohler , vol. 24 , 
pp . 224. 

I ntimate Sketches of Isaac Mayer Wis e , vol . 29 , pp . 193 . 
The Reform Move~ent Before Gei ger, by J . S . Raisin , vol . 20, 

p . 1 97 . 
Abraham Ge i ger , the Refo r ~er, vo l. 20 , p. 246 . 
The Reform Movement Afte r Ge i ger, by Max Landsberg, vol. 20 , 

p . 284. 
The Re fc, r:n r-.1ove.men t as Ref l ee ted in N°o- Hebr a i c Lite rature, 

vol. 16, f• 2~3 , b y ~ax ~alsin . 
David Ei nhorn , :.:it! l.'nco:npromi s ing Champ ion of Reform, A 

Biographical Essay by ~a uI~an Kohler, vol . 19 , p . 215. 
Assyriol ogy and the Bi bl e by Kaufman Kohler, vol . 13 , p .103. 
Ludwi6 Philippson by Joseph Ko r nfe l d , vol . 21 , p , 149 . 
The Si gn ifi cance of the Bible for ~ef or m Judai sm in the Light 

of Modern Sc i entif ic ~esearc h by J ul i a n Mor genste rn , vol . 
1 8 , p . 2 17. 

Juda is~ and Its ~ellgi ous Development i n the Nlneteenth 
Cen t ury, by S . H. Sonneschein, vol . 11, p . 106. 



J'""'\_L_ 

Cent:ral Conference of American Rabbis Yearbooks (Continued): 
Report on Pittsburgh Conference, Nov. 16-18, 1885 by 

Louis Grossman, vol. 1, pp. 120-125. 

II. 

Spiritual Forces in Judaism, Kaufman Kohler, vol. 4, p. 136. 

Cohen, Rabbi Shalomi ben Jacob 
Elements o:C Jewish Faith ( Tra.nsla ted from the Hebrew, 

Philadelphia 1823) 

Commentaries to Bible 

1:!anhorn, David 
Das Prinzip des Mosaiornus und dessen Verhoeltrniss zum 

Heidenthum und Rabbinisohen Judenthurn. (Leipzig, 1864) 
Inaugural Sermon delivered before the Har Sinai, September 

29, 1855 (English Translation, Baltimore 1909) 
Memorial Volume edited by Kaufman Kohler (New Yor•k 1911) 
Ner Ta.mid ( Bestandige Leuchte) Die Lehr•e des J·ud.ehthums, 

dargestellt fur Schule und Haus (Philadelphia 1866) 
Ola.th Ta.mid, Book of Prayers for Jewish Congregation. 

(Tram;ilated into Engli_sh by ]]mil G. Hirsch, Chicago, 
Ill. 1896) 

Friedlander, Michael 
The Jewish Religion (London, 1900- second e~ition) 

Geige1·, Abraham 
Das Judenthum und seine Geschichte - Breslau 1871 - vol. 1 

(English translation by Charles Newburgh, New York 1911) 
Judische Ze i tschrif t ( Zehn ter .Jahr gang, Bres lau. 1872) 
Urschrift und Nebersetzungen ddr Bibel (Breslau 1857) 
Wissensohaftliohe Zei tschrift fur Judische Theologi«3, 

(Frankfort-am-Main, 1866) 

Holdheim, Samuel 
Das Religioese und Politische im Judenthum (Schwerin, 1845) 
Die Rel.igion~,pringz ipen des Reformierten Juel en thums ( BerU.n, 

1847) 
1.'."~ray er-Book ( espeo ia.l ly intro due tion), Ber•lin 1859 . 
. ,Neber die Autonomi~ der Rabbinen und das Prinzip der 

,.--·" Judischen Ehe ( Bchwerin, 1843) 

Israelit des Neunzehnten Jahrhundrets, vols. I - IX, 1839-1848, 
edited by M. Hess. 

Jewish Encyclopedia, Funk & Wagnalls Company (New York & London, 190?): 
n.e,orm Judaism by David Philipson 
Revelation by Katlfman Kohler 
Theology by Jacob z. Lauterbach 
Inspiration by Kaufman Hohler 
Isaac Mayer Wise by David Philipson 
Samuel Holdhe im by Emil G. Hirsch 
David Einhorn by Kaufman Kohler 

The Jewish Exponent, vol. 50, No. 7; Dec. 10, 1909, p. 2-(Philadelphia) 



11!. 

Jewish Refor mer for Jan . 15 , 1886 , p . 4 . 
Authent i c Report of the Proceedings for the Rabbinical Con

ference held at Pittsburgh, Nov . 16, 17, 18 , 1885 . 

Judai sm at the World's Parliament of Religion , published by the 
tin ion of American P.ebi"ew Congre6at.ions (Cinc innati, 1894). 

Judah Ra-Levi, 
Kuzari (Leipzig, 1853) 

Kohler , Kaufman 
Sackwards or Forwards (A series of discourses on Reform 

Judaism, New York 1885) 
Ethical Bas i s of Judaism (An address delivered before t he 

Y. M. H.A . in a course of lectures on Judai sm by the Jewish 
Ministers' Associat i on of the city of New YorK at Temple 
Bethel, Dec . 20, 1886 - New York, 1887) . 

Hebrew Uni on College and Uther Addresses (Cincinnati, 1916). 
Jewish Theology (New York, 1918). 
Mendel ~ohn and Mod e rn Judaism (A lecture delivered before t he 

Y. M. R.A. of Louisville, Ky . (Louisville 1879). 

Kohn, Jacob 
Reflection of the Theory of Revelation, Student's L~nual, 

Jewish Theological Seminary of America , May 1914 ) 

Lette rs of Ben Uz i el ( English Translation, New York 1899. 

Maimonides, Mos es . 
Mishneh Torah ( 3ectlon of P.ilc ho t Ye~ode ha Torah 9) . 
Moreh Nev•..ichtm ( Engl i sh transla tion by Mi chael Friedlander, 

London 1910) s ection on Pr ophecy, Part II. 

!Hshneh 

Nachgelassene Schriften, 1875-1878 , edited by Abr aham Ge i ger (Berlin) 

f hilipson , t avid 
Kauf11an Kohle r, as P.efor mer ( Ci nc innati , H. tT . C. Library) 
The Frogress of the Jewish Reform Movement in the Un ited 

States (Repri nted from the Jewi3h Quarterly Review ror 
October 1897 ) , Oxford 1897. 

The Refor m ~ovement in Judaism ( ~ew York 1907) 

Philippson, Dr . Ludwie 
r1e Israelitiscre ?.~l i g1onslehre , pages 39-95 (Leipzig 1861) 

Proceedings of the Pi:t~burgh Rabbini cal Conference, November 16 , 
17, 18, 1885 . Publis hed by the Cent r al Conference of 
American P.abb i s i n honor of the Ei ghtieth Anniversary of 
the Birth of Rabbi Kaufman Kohler who i ssued the call for 
t he convent i on. ( Cincinnati 1923) . 

The Ref'orm Advocate , vol. 17, Feb. 18-Aug. 12, 1899 . 

Schechter , Solomon 
Studi es i n Juda ism, Thi rd Seri es (?hiladelph ia, 1924 ). 



Schmiedl , Dr .. Adolf , 
Studien uber judis c he , i nsenders j ud i sche - arabesche 

Religi ons - phi losophie - ('ll ien 1869 ) 

Schreiber , Dr, Emanuel 

IV. 

Reformed Judaism anti I ts Pioneers (Spokane , Washington 1892)~ 

Sinai, 18 48 , ed i ted by David ~inhorn . 

Talmud 

Wise, Isaac Mayer 
Hymns and Praye rs (Cinc innat i and Chi cago, 1890) 
Judaism and Chris t iani ty , a seri es of Friday Eve ning Lectures , 

delivered at the Plum Street Temp! e , Cinci nnati , 0 . 
(Cincinnati 1883) 

Judaism , !ts Doctrines and Duties (Cirtcinnatl 1872) 
Li fe and Selected Wr it ings , edlted by David Philipson and 

Loui s Gr ossman (C i ncinnati 1900) 
Minhag America (C inc innati 1868) 
Pr onaos To Holy Wr1 t es t a blish ing on Docu:nen t ary Evidence , 

the Au thorship, Date , Form and Conten ts of each of i ts 
Books and the Authenticity of the Pentateuch. (Cincinnati 1391) 

The Essenc e of Judaism f or teachers and Pupils, and for self
instr uction (C i ncinna ti, 1861 ) . 





f-\ _ I 

I 

THE R:83FORM MOVEMEN11 AND THE PROBLEM OF REVELATION 

The close of the e:l.thteenth centur•y is designated by· histor~ 

ians as the birth of the modern age; yet, that which we term as 

mocle:rni ty wat3 not tl'H.:l sudden outl:nn'st of a new era, but a gradual 

growth, the result of many forces at work in the proc€HH~. 'I'he Jew 

has always been susceptible to the changing influences of the en

vironment in which he h<":J.s chanced. to be. 11From early time, thii:~ has 

been the case. The Bible indicated in many passages the proneness 

of thfl Isrr:.l<lites to adopt the customs o.f the sur•r•oundlng people and 

to accept their view-points of religian and life. The Babylonian 

civll:t;;;ation with wpich the Jews came into contact during the exile 

and after, left more than a passlng effect there can be no doubt; 

the feast of PHttm may be instanced as a striking proof of this; 

Babylonian in origin, it was given a Jewish dress and bedame in

cor•por•ated into the system of Jewish observance. Thus, too, the 

Persian env:lronment in which the Jews found themselves af'te:r the 

passing of the Babylonian empire int<:> the power of Cyrus and his 

successors left its mark; to mention but one result of the contact 

with Zoroastrian beliefs, it is only necessary to refer to the 

influence of the Per13:lan system of angelology and demonology on 

Jewish thought; the so-called Hellenistic movement among the Jews 

of the two pre-chrietian centuries is indicat:Lon sufficient of the 

hospitality afforded to Greek thought; tr1e wri t:lngs of Philo teB

ti.fy to the welcome which was a.(~cor•ded the Alexandrian Neo-Platon:i.c 

philosophy; in the Talmud, ther·e are indications that th(➔ Jews were 

influenced by customs and thoughts that prevailed among their 
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r: .,,1• -J,.bors · t."' ,..,,c- 01~ !\l,._u'-P::..r•-;; 1· o1r1 3.r ... n et 11antin.:. : the A1 ·ao i c 
l <. 6 Ji J l ~t., 'I. - j V ' ' ~ C 1 

philosoph i cRl ~ov~~e~ts are r efLFC1Pj in~- f paze~ of Saa~ ia~ 

{Fait.,:-. ;:;i!\"1 :· r. o ,•. lt>d~e) ani:! t i".t· Aris L0t ~ lian r e-v i va1 in Eu r o pe t.hr ou~h 

~='1 :::hric::Uar. ~cl!o l i a ~1-s finds i ts JPwi:;:-. co.;xn erpart in t.he J udea-

,_ . , . " 1 3p:::.nisr. med 1 e va l p, .1.. O:,Op-:c rs . 

b y t J.c,- -p au Ls i dc f :n·cc:-s and 'Tl i f"'ror,.: these f orces in i t s rei i g i ous 

con cept i on. 

Ju t , -.wiL r i::e aci vP1· t. o f l b,• Glicd, Lo , Judai s m, bart·eci f r om the 

~; L~ ide ~or Jl , _r~dually bcc~~t inte~lectual ly os t r ac i s ed from tne 

·.:: ·.:1,. , i 3i t~ent.:, CFf'l Lut'Y w-;.r= ·o incld en v, i t,I I.I ... exclusic!"l o f the 

J v. f ro11 -.11 U1 .. :; n;<?~r.t-.:t. i c c-.1 cern ·l: :. t!P cult.urE of t.ne wor l d . 

I t ~J ~~iLP nal u r al . 0utP i de f o rces werP at 

pc op JE- · but., ·r! r, d - J..-A ••XJ Pr•·cn:t-- • r-,i-- fro:;>~c!o !' of t.1 t: e·nanc l pa 

LiO?, ,c: hf' le.c t,o r i't. t·prt:'~ i-L; Jurl~ is 1n ln or~Je r t. o mee t t.he per-

'2 . ... 
2 . T°r' f' f"'•nc ir at i cn .t."s ~rree:'~J ,! in cl-.a:-;J.ct.e r; na ,n1.::y , thP l i nt:i i.s~ ic, 
in te~ l ect.·..;.;:i.l ar,: :: · •i 1 • '7c r· _ , t. il · i"f')rn;;.t i on see F;;,fo l" !ll i' JV<:"'ent, 
i r Ju hie, li .,' :- v i i': jl i r;--,r"I, ,.. ~: ' "'l' J, ; l s c, J ewis i": Fr.c.;1cl . v ol . 
1 0 , art . Refar~ Ju ~is • 
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messaee of Jud& i b~ anti a r~ - 3djus t ment of its external exp r ess i on 

v.ere i T,pE-rat i ve i n tne ligM, of Ve cha:1g~d exreri e~ce.s j n i. he 

fcrtun~s o f Jewry . Peform s ought to answe r t h is n ee d ; a nd , in t he 
...i.H,4./ 

~c t jviti es of Ge i 6e r, Holdhe im , a:i.6 contemporaries anu succF.sso r s , 

they endeavor ed t o b ring the ex~re s sion of a broad er development of 

un iversal r e l i3i ous e l ement in Juda i s~ . Re f o r m Judaism broke t he 

ste ll of l egalism b y i nterpretine th9 e t ~ rnal verities of Juda i s m 

to t he thou ght s and bel i e fs of t he neYJ age . " Br oa uly ~p eaking 

t here Lad been t wo s treams of thou5ht in ~iada i s m: p r ophet. i sm ve r s u s 

ritua lis m; ~el l en l s m v ersus ?a l es tin i an Judaism •••• but , owi ng t o 

t:rn c i:--~u -:istances of ,Tewi sh lif i::- d ,.ring the Christia.l'J ~entur i e s , 

t.he ft &er rnov e:nen ts of 1., no.16ht that of olo r.&d fl ower ed ;,o g lor i ously 

in rrtpl~lis~ and Hellen i sLic Judai s ~ could not r ece ivE ~a l l s wing ; 

bu~ , wLen tl t-~ revolul..i0nb t,r.,:~ t in "ugurated t l·e 11od e r n age ma d e of 

Lhe Jew a frcP ~~n , l hP sr iri t o f Juu~is~ soared onc e mo r e i n to 

re[; i ons of un i v~rsal t houci t .....nd r~l i 5ion . .~d tl'~ i 5 l s ~ e form Juda 

i s-n- - - a r eassr::r·t i on of t. J.P. ,•·or-lei ernb r ac i :ig ideas a n -a t.. lie wo rld e n 

velop i r,e h opes of e t h i cal 1ncnot:1e i sm , a n optimist i c outl ook t o wa r d 

~he Messiani c aee , a ~ubstitut ion of prophe tic vis i on of Ori en tal 

legal i s'Tl and e l ~e,a i c: mediev8l i s11 , a f earless p 'opaganc i s,n o f the 

rnc:,sage that r:od 1 s r £:ve l s. tion i s ccnt i r:uoJs ; an d , theref ore , r el ison , 

emood i 'Jlen t of tha L reve 1 at 1 on , rnus t ac.ap t i ts t eachin€,S and its 

:ne tl·,ods tu tl p char..6 ing n ~e-ds an~ .... ,.,.,!:... i .rernen t.s .of tlte s uccessive 

.:,:;es of tr.e- ... ,orl ,3 to v·roni Goe. spe11<s a- :;~11,~l ~· 'if' €Ver ~e d i d i n 

ac':s pas t .nl 

Thu .;, tLis n~w mo\' e·nent wai.:. not an ephemer al e:xrress ion, r1or 

- as i t ct rrect1y d~~cri ~ed whe n its purposP "4s declar ed by one of 

1. Ph il i pson , coldr-.Pi'!i as H ?efcr mer , C . C . A. 0 ., v o l. XV I , pp . 307 - 8 . 
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i ts a ntqgonists t, o be, 0 To take a stanopoint outs i de of Judaism, to 

accept a conc t.pt ion der i ved fro'!! $tr angers for the purpose Qf human 

life and t he object of l i berty , a nd then in correspondence with 

t11i s borrowed not i on to c..tt I curtail, ..:.nci oblite rEi.te the t enets and 

or1 .. inances of Juda i sm . 111 

?.efo rm Judai sm has o f ten beP.n described as a ~ovement inspired 

wilr: the desire to retu rn t o Mosa is 'll . The dot; tr i nes of qef orm Juda

ism g iv e concl'.1s ive proof t ha t thi s i s not t he trut h . Mosalsm 

i'TipJles tte i nstitut i on of the Levit i cctl laws anc the binding char

acter and i mrnutE,t) i l ity of ti te Tc rah . Pefcr!ll Jud a ism i gnores and. 

oft e r. abro~:ii: "- s ::nany of U .e laws of !'!!osa i sm . 2 

1'he p ivotal ro i l"l t o f d i sagr<:>e11ent. bttWP,en TrEid itional and 

?efor~ Judaism i s t~e doctri re of authority whi ch i n its fundamental 

;:\11P..lys i n involves the doc tr i nc of revelat ion . Tr·aa i t i onal Judaism 

IJ!:'d no d i fficuity wit h t 11e 1robl e 11 . It a:cqteu tr.e Iiivine revela 

t i on ai:- r ecord ell i n Lhe Tc-rah without ~ues ti nn , obeyine and ful -

fil 1 i nc:. i :.~ 1.,.l'ls end Pegu1e.t ions as rrescribed therein. Reform 

:uJa i sm , on t he c lh~ r hand , que s t i oned the authPnt i c ity of th i s 

6 ~~ount inslstin~ th~ t r ~v@ l at icn was net a f i x ed doctr i ne . Th is 

new interpret a tion snve it l asc it~de e~ahl ine i ts fol l owers to 

incorroratr- :.u1d rPs;--onc! to tne rliang i ng condi ti ons or the env i r onment . 

Revel a tion to th e Refe r ~ ~cv ~ment was not a nemory of t he past , but 

a con tinual u1fold~enL nf 0od ' s pr eo ence . 

The ques tion may :)G vv1·ri::c t.ly asked : why d .id t:1e doc trine of 

r·evelation occupy such .-m i11r,,ort.. ctnt, rlace i.n a move .. ,en t that was 

fonded on rativn~list i c ~~ ~ug~ t . The su~j ect o f revel~ti on was 

a) way s an important problem Le every rbl i~ious group . The desire 

1. Le tter5 of 3e~ Uziel ( ling.Transl~tion, p . 174 , New York 16 99 . 

2 . Jew . E~cy ., art . Refe r~ Judaism , v ol . X , p . ~47 . 
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to know and unders tand t he will of God has bF.en t h e gu i oine p rinc iple 

of 11an t r:ro~e.hou L t he loni:5 c ourse of human l: i stor y . The li11itat i ons 

of l i s norma] kno »ledg e i n U.f' f ace of r ress lng needs l ed man t o 

see~ the presence of God , who , i n turn , woulo 3 iv f h i m a sol u tion 

L~ the fer ple/4in3 p roblAm~ of t he world . Thus , this des ire for a 

u ire-:t corn,nunication with Gcd has b een t he i mpera tive n eed of man 

if he w.ere t o f o ll ow t,hP wil l ari ti d i ctat.E>s of h i s df! ity . The means 

by whinh he c ould obtain direc t heavenly c ommunicat ion ha s b e en the 

s ubj eGt of much s pec ulation i n the h i story of r el i .:; i ous thought , 

,~on wh i ch relig ions have de vel oped anJ fallen . Brief l y t he man i 

fes tations of Qevelat i on cRn be s u~~arl zed as follows: 

" (a) . S i £n if i cant occurerces ~h i ch a r e cons i der ed signs 

poin ting t o thA desired in f o r~at i o~, as i n as t r ology. 

{b) , ~astin5 of l ots o r e~a~inat i on of ent rai ls. 

(c ) . Orecl~s wh i ch med i ta~e tr ~ will of Gc-d d irect ly 

Lr.rvU£h spt:ic ific p l ~ces or ; e r som, . 

( d) . Lr eams o r vis! ons ~hi ch are bel i eved to r ecord 

real it i es not a ccessib le to Lhe ~ ind i n wak i n g moments . 

( e) . Ecstasy , i n ~ti:~ a p~ophet i s insp i red t o utter 

div i ne tru t h . 

(f) . Sa c r e~ 3oogs , e i t her writ ten hy d ivine i nsp irat i on or 

divinely author i zed .~ 1 

':lev e 1 ,,t.1on , then , can be def ined as t he pr ocess by which God 

lbk es :mown to -,,an the t y,·.1~;. ~i . i cll He requires , o r , for t he body of 

t rut h wh i ch ,od h 3s ~~d e known . 

~ ith t he ~dv!nCP of cul tur e , r e vela tion began to be general ly 

located i n t r.E utterance~ of _!:_,he f!"'Or:;hets anu the 11es sap;es o f s acred 

1. ?~v e l <l t i on, ... ~t. . i n r 1c ti onf:\ r y and r. thics , edited b y il/:a t h ews and 
Smith , p . 377 . 
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s cri ptures. Orth odox Judaism accepted the :nanifestation of Reve

la t ion as d escribea i n t he i r sac red books , The Torah , and ouilt up 

i ts r:,$ LB'll of d octrines on t he authent i ci t y of those acco..mts. 

1'1:e ir 1,roblem was a s imple one ; but the i ntroduction of the phys

i cal sciences , h i st.orical critic i sm , a:1d c omparative reli f!ions 

d i sclosed f ac ts whic h made it d ifficult to mainta in the doctrine 

o f ext.E-rna) aut hentica tion and reve l at i on became to be cons! dered 

ncr:=- ~nd more as an e . .<:ce1 tional sr, irit..ual i nsl3ht r at he r than a 

non - hu-nan com:nunication of trut h . The con t en1~s of r e velation was 

restr i c ted to t~e r ealm of r e l i i ious e~perience disclosine God ' s 

charact e r Dnd purpose . "As i t c arr i ed i ts owu p roof with it in the 

livi ~g experi ence o ~ t ~P firat rec i p i ents , sc must i ts transcendent 

-near. i ~,_:; stilJ. become mnt t e r of assu1~ance t o t hos e alone who 

&cc~1ted a nd appr opriated its truth by passin~ i L through their 

lives . "1 

Reform J udai sw i f not a n et:a t.ion c"!' tr..e Coe t rine of RE•v,;;1a -

t. i on hut an a f"':.rmation e,:~ thA t er"n , contenoing t.llst r evel at ion is 

no t an h i storic al acc ~un t but r atr>':'r a c ontinual manifestat i on of 

t ivine Presence unfo~d i 11g F i s Laws bef o r e man ,. The accep tance of 

t.t i s i nterpretat i Otl perT.i ts t.hf' i ni r od1Jction 1: f changes i n the 

reli[ i ou s bel i ef. Thu s , t he doctri ne of revt l e ti on as sumes a n 

i111=ortan t, r,Jac,• iP the deve lopmen t of Juda i s'll,, The d i scuss i on of 

t} i s doctr i ne necess itates t he ... efiniti on of ,Judai sm , for Jud aism 

i s fo·~nded on thF- r ecot,o i ti"~ t ~.::.t- uod t,as re vealed Ri mself, and , 

1 . See R~v~l~ti~n an! Q~l i g i oue Ceriitufle by ~ . B . Ri t che . 



as stated in the Reform Movement, is still revealing Himself to 

his Chosen people lsrael. 1 

The definitions and development of this new interpretation 

is the subject of this ther➔ is. The purpose i::; to show how the 

idea of Revelation took final shape in the most spiritual expression 

of a searching group. The doctrine as expressed by the outstanding 

men·or the Reform movement particularly Geiger, Holdheim, Einhorn, 

Wise and Kohler, has placed reform on the sound basis of scholarly 

investigation, philosophical reasoning, and latter-day justification. 

Tb.e trer,tmen t of these men will not be taken in chronological or 

historical order, but, rather their respective conceptions of 

Revelation will be discussed in the order of their intrinsic 

progref3B. Thus, W1s e, who, although a reformer of gr•eat importance, 

will be considered first since his conception of Revelation bears 

much similarity to the Orthodox point of view. EJnhorn and Holdheim, 

opposite extremists in contrast to Wise, though they still recognized 

the validity of the Torah as divinely revealed, will follow. 

Geiger; who in reality is the outstanding scholar in this 

new movement, will be the next character in the study o:f this 

interesting and important subject, as his doctrine of revelation, 

even though he lived at the genesis of this movement, is the 

accepted belief in the Reform movement of the present. This thesis 

will conclude with l-1 discussion of Kohler's conception of Revela

tion, who, not onl~{ reflects t!1~·thoughts of his master, _[\.bra.ham 

1. Reform Judaism accepted the doctrine of revelation and its proof 
that God did reveal Himself to Israel was expressed by one of its 
outstanding men in th:ls new movernent: "'rhat a revelation actually 
took place is shown us from History and of which the following in
disputable sentences are a result: (1).Before the revelation in Israel 
occured, all the nations of Heathendom and Idolatry disappeared. (2). 
All nations, who did not obtain the Revelation of Israel and who have 
not as yet obtained .it, are even unto this day lost to heathendom and 
idolatry. (3). All nations who have a clear conception of God, are 
those who have obtained the Revelation of Israel and it is the founda
tion of their religion and they acknowledge a moral and Boci.a.J. exis
tence." (Philipson, Israek Religionslehre, p. 40.) 
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Ge i ge r , but was i ns trumental i n fo rmul Rting the Pitts burg 

p l atform wh i ch con t ains the cryst i ll i zAt i on of the 0 eform' s 

ronce1 tion of Revel~tion . 



I 



I. 

TP.E tOC'I'RINE OF REVELATI ON IN TFADITI ONAL JUDAISM 

The doctrine of revelat i on in Traditional Judaism i s of 

vital import ance s ince the subject inc Judes in its scope the whole 

problem of autho r i ty . ~he contention that vod r evealed Hi s la•s 

to the people, Israel , is t he foundat i on of t h i s view of Judaism. 

Throughout the ages Traditional J udaism hel d fast t o ~his doctrine 

of Reve l at i on , contend ing that Ood revealed P.i ms~lf to Koses and 

t he prophets personal ly and witr.out any med i ator mak i ng known His 

Divine Will. Thus Revelation has become a fiAed , unchangeable and 

fOEit ive belief, 1 ermitting no change or modifi cat i on . lithout 

th i s bel i ef, the Jaws of the Lawziver ana t .1e prophAts 1:ould have 

no authorit; 1 ~either coul ~ the Rabb i s ~ake new i nte rpretat i ons , 

quoting t he Di vir!, 1·evealec sentences of the Torah as their 

ult i mate authority. 

The doctr ine of Revel~ tion was never a de batable doc t rine in 

Tradi tiona l Judaism . I t was accepted without questi on . Man was 

created i n the i ma&e of Goo ant so had to order hi s l ife accordi ng 

to the Divine Wi l l. Thus it bsca:ne necessal'y f or God to make kr.own 

f i s Wil ~ to a:an; man r. t: eded a d irect communicat i on from God , that 

is 1 fl. Vivine P.evelat i on . Ma i mor i des , in for:n11lating h i s t hirteen 

pri~c i ples , included the l octr~re of " ~v~lation as one of the vital 

doctrines that should be accepted by every Jewish worshipper. 

But , eve ry one was ne t able Lo com~une or rece ive th e revealed 

l ore of God . ~he r eal process of reve lat i on , by what means and in 

what :nanne r the Infinit.,c a nd Incorporeal Being mace ~is Vlill kr.own 

to man , and hov, Lhe lat. t.er beca-r.e cor:sc i ous and convinced of the 
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fact that a Di vi ne communication had been made , was onl y possible 

to a few pr i Vileged _ persons . "As the blind man who had never 

possessed the sense of s ight is incapable of comprehending the 

acu:al process of see ing so are we, born without that ~·onderful 

prophetic eye~ without the propheti c facul ty of the mind, i ncapabl e 

of comprehend ing and depicting the process of inspi ration that goes 

on withi n the mi n_ds of the privi l egeo ."1 When , however , a Divine 

communicati on is made known to one privileged individual, thr ou gh 

whom it is mace known to a whol e community , or to man kind , the r e i s 

no other means of te s ting the correctness of the revelation t han the 

trus tVlorth iness of t he pr i vileged indivi dual. 

The first proof given to t ne I sraelites of ~he ract that 

such a revelation was not only possi ble ; but , had actual ly been 

vouchsafed by the Almighty, was the revelation on Mount Sinai, 

the. _.J • , •""' , r:> ..u r::> , where the whole people became wi tnesses 

to the ~i vine revelat i on; and, at the same time , were pledged t o 

observe all the la~s whic h God afterward ga ve them through Moees . 2 

This r eve lation became the foundation 0f the faith of Israel . 11 And 

the Lord said unto Moses , Lo, I come unto t hee i n a thi ck clouci that 

the people may hear ¥/hen I speak wi th t hee and may also bel i e ve thee 

3 
forever . 11 

~hus , the Revela tion on Mount Si na i i s considered the chief 

corner-sto~e of th e Jewish f a ith and gua rantees the I i vlne or i g i n 

of t he Law as contained in the Torai1. I ts i mpor tanc e prompted the 

rabbi s to state that the witnesse~ at Si nai beheld more than any 

of the other pr ophets . ttrn tha t hour while stationed at t he foot 

l . Schmiedl , Studien, p. 183, 

2 . Jewish ~ncy., art . Revelation , vol. X, p . 396. 

~ . Exodus 19:9. 
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of Sina i, they (the people) sa¥1 what neither Ez,ekl e l or Isaiah 

saw. 111 

Thus Jehudah ha Levi with tr.e rabbis stated t hat t he Lord 

a ppe a r ed to the people of Is r ael on Sinai face to face in order to 

pl edge them for a ll generations to come to rema in true to Him and 

to worsl1ip no other gods.2 " The Lord s poke with e very s ingle 

l Rraelite on· Sinai , so that each heard him say, 'I am the Lord, 

t hy God; as it i s sa id: the Lord spoke with you. face to face in 

t he mount out of the midst, of the fire . "3 

Jehudah ~• Levi i s in full accord with the spirit of J udaism 

when he declared t hat the revelation on Mount S.inai was the great 

h i s t ori cal fac t upon which the J ewi sh f aith , as, far as 1 t l s a 

truth reveal ed, r ested;4 for, it was at Mount Si nai that the Jewish 

people received t he Divine Word of God---t.he Tcn•ah which ls the 

basis of all laws and dogmas of Judai sm. The people were convinced 

that the Torah was cornmuni cat ea by God to Moses and was not t he re

sult of human i nvent ion; t hat prophecy does not; consist in the union 

of the soul of .:nan with the act ive intellec t, jln his attaining to 

great wisdom , or i n h i s mi staking his own words for the words of 

God---such erroneous opinions were r efuted by t.he revela tion on 

Mount Sinai. 5 

The whol e Tor a h, including hi s tory as •i~ll as precepts , i s 

of t ivine orig i n and anyone re jec ting t he integrity a nd divinity 

~o~f--!t~h~e:___:T~o~r~a~h:.!....:f~o~r~f::..::.e:i~t=s.....;:t~h~e......;;b_l~e_s~s~i~n~5~s;;._o~f;.,_t~h- e_._f.;;.__;u_t_u~~r-e_w~o-r_l~d~.~6_~The 

1 . Uech1l ta on Exodus 19 : 11 , J ethro III. 
2. Jew. Ency., art . Theology, vol. XII, p. 128. 
3 . Cuzar i I: 25 1 97. 
4. Jew. Ency • • art. Revelation ,vol. X, p. 396. 
5 . Cuzari I :87 1 89, 
6 . Janhedrin 99a. 
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The Mishna emphatically asserts t he Divine orig i n of the Torah 

and excludes from membership in the Jewish co~munity those who 

t.old contrary opinions. 1 Of the com"entators of the middle ages, 

Ibn Ezra is firm in his b elief in the truth of the Divine writings 

when he states : "We believe 1n the words of our God a nd abandon 

the va in opinions of the sons of man."2 He further writes in com

menting on the 19th Psalm: "The first part shows ho• the intelligent 

man can find i n nature evidence for t he existence and power or the 

De ity; but, the r e is a far bette r and more trustworthy witness - t he 

Law ca l led by David ' perf ect ' because no other evidence is required 

i n support of the Divine utterances contained i r. the Holy writings."3 

Jehuda ha Levi expla ins to the Khazar king his faith as follows : 

we believe in the Lord of our fat hers , who brought the I s raelit es 

forth from Egypt by s i gns and miracles, sustained them in the 

wilderness with manna , divided ror them t he sea and the Jordan, 

gave them the Low through Moses, exhorted t hem through His prophets 

t o obey his c ommandments; in short , we bel ieve all that is written 

in the Torah.4 Maimonides upholds t h i s belief in the Divine origin 

of the Torah revealed at Mount Sinai and incorporates this idea in 

h i s eighth article . "I firmly bel i eve that the Law which we possess 
Ft 

now i s the same whi ch has been g iven t o Moses on Sinai."'" "It has 

be en distinctly stated i n the Torah that its precepts remain in 

force forever ,rithout c hange , d in::1nut1on, or addition. The word 

which I copand you t ha t you must keep to do , thou shalt not add 

1. Sanhedrin X: 1 
2 . On Genesis ?:19 
3 . On Psalms J.9:8 
4. Cuzari 1 :9 . 
5. Fried lander , The Jewish Religion, p . 134 ft. 
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ought unto it nor take any away from it. (deut 31:1). That 

W!l iCh has been revealeo for us and for our children forever i s to 

do all the words of the Lord (Deut. 29:28). \: .,ence, it follows 

that we are bound to do a ccording to the words of the Torah. It 

is further sai d: an everlasting s tatute for all generations". 1 

Albo, ln c r it icising t he principles of f aith laid down by 

Maimonides, objects also to the ninth principle and contends that 

it is not fundamental; since the belief in the Divine origin of the 

Law does not necessarily imply the belief in its eternity ; thougb. 

he states t hat "if any person asserts that he is sent by God to 

repeal the old laws or t o alter them , he must prove his divine 

mission before he can be believed . We are fully convinced of the 

tivine Mission of Moses, and, on conviction, the Divine Mission 

of the new propheiE must be at least equally as strong. 112 

Likewise Ma imonides writes that a "prophet cannot reveal new 

l aws. If, t herefore, any men whether an Israelite or a non

Israelite, shou1.d rise , perform signs and miracles, and say that 

the Lero sent him to add one prece pt, or, to abolish one of the 

Divine precepts, or, to interpret a precept in a way different rrom 

what has been handed down to tts from Moses , or assert that the pre

cepts which were given to the Israelites had only temporary force 

and were no pe r manent laws-such a man 1s a false prophet, because 
~ 

he contradicts the prophecy of Moses~v 

Abraham ben David, in his booK Emunah-ramah, finds in various 

passages of the Bible indications that the Torah was to remain in 

force permanently. "Although many of the other nati ons , espec i ally 

1 . Maimonides . Mishneh Torah, section of Hilchot Yesode ha Torah 9 . 
2 . Albo , lkkarim III: XIX 
3. Maimonices, op . cit . 
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the Samar itans and Mohammedans P~ve accused the Jews of altering 

and changing t he Torah they have not proved the case . "The 

divi nity of the old covenant or the Torah, has been admitted by 

both Jesus and Mohammed , we need not prove it . But the Uivine 

authority a s serted by them for its abrogation or change is not 

admitted by us; it must be proved and since no proof has been given, 

it must be re j e c t ed • '' 1 

Desp i te these superfi c ial disagreements, all the thinkers 

believed and taught the Divine origin and im~utnbility of the Torah 

g iven by God to Moses. Philo claims that "the Law ls the greatest 

miracle of God on eartn , an image of the eternal or der of the cosmes, 

incompa r ably better than all othe r laws of the world . All o ther 

laws and constitutions were doomed to end : ' but his l aws (of Moses) 

are fir:n , i mmoveabl e, unshaken , sealed as it were with nature ' s own 

seal , and they !lave remained in force from the t i rne in whi ch they 

a re written to t h i s day. And there is hope that they will remain 

im~ortal into all coming time - as long as sun and moon ano the 

entire heavens and the worl d abide. For though the people have 

experienced very great changes of for t.me and mi sfortune, nothing 

not even the least of the laws , was changed .' 11 2 So does Josephus 

uphold the trad itional belief of the Torah when he remarl!s: "and 

even though we might b e robbed of riches and citi es ar.c of other 

goods, ther~ rem~i ns to us our i!llllOrtal Law" . 3 8en Sirach praises 

the Law as the embodiment of wisdom of God , PVen the La w " wh i c h 

Moses com randed us for a heritage unto the assemblies of Jacob. 

It maket h wisdom abunqant as Pishon, and as Tigris in the days of 
4 

new fruits" . 

1 . Friedlander, op. cit . , p . 205. 
2 . c.c. A. R. Yearbook, vol. 13 , Cetroi t , p . 233. 
3 . Ibid, p . 234. 
4. Ibid, p . 235 . 
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But more evident proof of the d ivine origin of the Torah 

i s the Bible itself, for in it are contsined striking passages 

wh ich discuss its i m~utability . "I, t he Lord , have not changed~ 1 

"For God is not a son of man that Re shoul d change P.is 'Il ind " •2 

"Ye shal l not a dd unto t he ~ord which I command you . Neither shalt 

thou diminish from it, that ye may keep the com~andments of the 

Lord, your Goe!, whi ch I c ommand you". 3 In the Pentateuch, there 

is not the s lightest indi cation that the laws revealed on Sinai 

might be superseded by a future revelation. The phrases oJl.u ..llJn 
an everlasting statute, O J • ~ .. • , , j , f or everl asting genera-

tions , are frequently found . 

Much d i scuss ion i s centered around the authorship of the 

Torah , though all ag ree that it was divinely r evealed. The Talmud 

as c ribes Moses as author of the Pentateuch , "Moses wrote his book 

and t he Book of Beliam" . 4 There is a a ifference , however, with 

r egard fo the last eight verc es of the Pentateuch. According to 

J ehudar. ( or Rabbi Nehemi ah) , Joshua wrote the last e 1 /jl t ver ses. 

~abb i St meon object: "It 1s poss ible tha t t he Torah was incompl e t e 

whe n 1\'lo s es t old: take t he Book of the Law (Deut. 21 :26). God 

d i c tated the las t eight ve rses of the Pentateuch to filioses and he 

l ater wrote them with tea r s ." Though it is emphasized in the Talmud 

that the Torah had been given to Israel i n its entirety and not hing 

had been reserved for the sec ond revelat ion . "The Law l s not any 

longer in heaven, it is entirely in the ha!"'r.s of r an . '' 5 With the 

exception of Rabbi Jehudah as s t a ~.ed above, no doubt was entertained 

by any of the Rabbi s as_!._p the i ntegrity of the Torah. P.a bbi 

1. Y.alachi 3: 6 
2. Numbers 23:19 
3 . Exodus 4: 2 
4. Baba 9a t hra 14b 
5 . Baba ~esia , 59b. 
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Jochanan , fo l lowing the opinion of Rabbi Banaah , held that the 

Torah was written b y Moses pi ecemeal at d i ffe rent times, just as 

events happened or as each law was reveal ed to him . Rabbi Simon 

ben Lakish s aid: it was writ t e n by him a t one t ime .l But, the 

Tal mud states t hat the Torah is immutabl e . "The r eading from the 

Prophe t s and the Hag iographa may at some time in the future be 

d i scontinued but the teading of the Pent ateuch will never be 

abolished . "2 

Traditi onal Judaism, however, does not con£ine itself to the 

acknowledgement of the authority of the Torah in its canonical sense

that is, of t he Written Law - but sets up the aut hority of Jewish 

tradition - that i s , of the Oral Law - besides i t as a norm of 

conduct.~ This unity of Scripture a nd Tr adition has enabled the 

growt h and collection of a vast liter ature embodying the interpre

tat ion and explanations of Bi blica l laws and conduc t. But the Oral 

law was just as i mpor tant as t he written law since both were 

revealed t o 11/!oses at Mount Sinai. A very clear assertion of the 

Oral Law can be found in Fried:nan ' s Seder El 1 jau Zota, chapter 2: 

"Once a s I was walk i ng on my way, a certain man 
met me an~ appr oached me i n the manne r of the he~~~ice. I(_ 
He was possessed of Scripture but not of Mi shn~ He 
said unto me, "Scri pture was g iven to us on Mount Si nai ; 
Mishneh was not g iven to us on Mount Sinai." I said unto 
hi m, ''My son, do not both Scr,.pture and Mishneh proceed 
from the mouth of the Almi ghty •..• to what cant.he matter 
be compared? To a king of fl esh and l::ibod who had two 
servant s whom he loved. He gave to each a measure or wheat 
and to each a bundle of f lax. What d i d the wise servant 
do? Re took the flax and wove it into ~ine cloth ; he took 
t he wheat and made i t i ~to fi n P flou r , s ifted it and ground 
it kneaded it and bakea it, and s et it upon t he table, 
sp;ead o~er it the linen cloth, and lert it for the coming 
of t he king . But t he f oolish servant did nothin6 at all. 

l. Gi ttin 60a 
2. Talmud Jer., Me gillah I, 70a 
3 . Deutsc h , The Theory of Oral Traditi on, C. C.A.R . Yearbook 1897, 
p . 129 ff. 
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In the cour se of 
II 
ti·ne,. the kind returned to h i s 

house and said, My ch1ldr·en bring me what I 
have g iven you ." The one brought f orth the loaf 
of fine flour a rranged on the table and the linen 
cloth spread over it. The other brought the 
wheat i~ the barrel with the bundle of flax upon 
it •..• • Woe for the shame of it, woe for the dis
grace thereof. Tell me, thou, which i s to be 
preferred, is it not he who brought the table 
with the loaf of fine 5read upon lt? •. • . So when 
t he l!oly One, blessed be !-le , gave t he Tarah to 
I s rael, He gave it only as wheat from which 
flour was to be made , and as flax from which a 
gar ment was to be woven".l 

. The a :>ove quotation g ives a clear under~tanding of the 
importance of the Oral Law, for traditional J udaism accepts the 

legal author! ty of the To rah only as the accepted tradi ti.on de

fines ar.d interprets t he Law. The tradi tional position , referred 

to i n innume r able t/idrash i m and restated by many medieval codifiers, 

has in modern times been clearly put i n !!offman' s i ntroduction to 

h i s com:i.entary on Levit i cus : 

'!If the Torah , a divine revelation, may not 
contradict it s elf, n e ither may i t contradict the 
Divine ly Oral Law. Any inter pretation of Torah 
which is directed a gainst the tradi tional inter
pretat~on , or bears a meaning whereby a tradi
tional F.alacha is cont r adic ted must be rejected 
as an exp lanation and , therefore, as an un- Jewl sh 
e.xplanation • •.. we have therefore two complimentary 
laws , one of which has been preserved in writing , 
the other imparted orally. 11 2 

God revealed !Hmself through certain individuals. A person 
favored by Divine communication was called a prophet. The selec-

tion of the individual for the sanctified office of prophecy , as 

well as the t i me and place , and the object of the Divine communica

tion , depends solely on th~ "! ill of God; though it l s certain that 

God would not endow any pe r son with this divine faculty unless he 

11as worthy of it . "The Divine Spirit does not rest on man unless 

~ .ls wise 
I 

stron~d rich. 11 3 lbn Ezra r emarked t hat the sons of 

l . Jacob ~ohn , Reflect i on of the Theory of Revelation, Students' 
Annual Jewish Theological Seminary of Ame rica , May 1914, P• 203 . 

2. Ib i d , p . 202. 
3 . Sabbath 92a. 
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the prophets led a contemplative life of seclus ion in the hope 

of rece ivl~g inspiration, everyone according to his faculty. 1 

Maimon ides states his c onception of prophecy in his Artic les 

Six and Seven. Re regards prophecy "as a cer tain perfection 

founded i n human nature; the individual, however, cannot attain to 

that perfection except by m~ans of exercise which causes that which 

is potentially conta i ned in the species to become actual, provided 

t here be no obstacle arising out of the temperament or some other 

cause."2 ~e cannot ascribe to the opinion that prophecy i s purely 

from ~ivine intervention wit hout any reference to the capacity of 

the r eceiver. "Know that prophecy, in its true sense and character, 

i s an emanat i on of _the Deity which through the agency ~f the intel

lect spreads itself fi r st over the rational (logical and intelleciual) 

and then over the imaginative faculty; i t marks the highest d egree 

of man and the acme of pe rfection to which the human species may 

atta in, and this state is the h i ~es t perfection of the imaginat ive 

faculty. It is something which by no means need be present in every 

man , nor i s it something at which one may arrive through the ut~ost 

attent i on to the speculative sc i e nces or through moral perfection 

f l t II ~ i n the i maginat ive acu y . 

Mai:nonldes' view that man a ft e r due preparat ion and training 

may still be debarred from the ranks of prophecy was severly 

critic i sed by the commentators of his Gui de. They ma intained that 

after God had invited and e,1couraged man to approach Hi s Presence, 

surely He would not thwart the very hopes He had implanted. 

Accordinb to their opinions , God ' s hand is extended to all; every

one may acquire the propheti c faculty and those who have not 

acquired it have not b een duly qualified for i L., 

1. Friedlander, op . c it. p . 197. 2 . Gui de II :32 

3. Ibid II :36 4 , Friedlander, op . c it. pp. 197-199 . 
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Albo, i n contrast t o Ma imonices, d id not cons i der the 

prophetic faculty as the natura l devel opment of man 's intellectual 

faculties ; but solely and d irectly due to Divine ins piration by 

means of which man acquires a knowledge of thi n6s which are other 

wise beyond t he limits of human i ~te llect. 1 ~e admits that it is 

imposs i ble to imag i ne a prophet who has not attained a high degree 

of moral and intellectual perfectlon.2 

Jehuda ha Levi descri bes propJ-,ecy as an extraordinary gift 

gr anted by t he Almighty t o s uch huma n beings as a r e qualified for 

it by the h i ghest degree of intell ectual development, moral con

duct, and an earnest desir e for communion with God . 3 The qualities 

of 1,1rophecy c:in only 1) e found in a few p rivileged individuals-

t r.e heart of m~n~ind , who, a s it were, pos sessed i t as an i nher

itancf transmitted from generation to generation, but it ca n only 
• be possessed o r acquired under cer tair. favorable condit i ons, e . g . , 

that the p rophet live in Palestine, the land of prophecy, or have 

hi s atte~ tion d i 1ec t ed to Pa l estine. 4 

Maimonides also makes the r emark that prophecy is not 

limited t o I s r ael; it i s for the selec t among mankind i n general . 

I n contrast to the amazing r ationalism of Maimonide s is the view 

of Jehudah ha Levi, who asserts that the gif t of prophecy became 

the s pecific privi lege of the descendants of Abraham after their 

consec ration as Goci ' s chosen people at Sina i and that the holy soil 

of Palest i ne was assign ed to them as U.c: nabi tat ion best adapted 

to 1is ex i stence. 5 

L. Ibl e.. 
2 . Ib i d . 
... . Cuzar1 V:12 
4 . Ibid 1:95 
5. I b i d . 
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But, despite these mi nor dif f erences , the prophetic 

faculty was rec ognized and all a s c ribec to the words of Mai moni

des when ~e wrote his Sixth Article: tt1 firmly believe that all 

t he words of' t he prophets are true. 111 The Law demands tr.ie 

obedience t o the prophet s , exc ept in tr.e c a s e of a prophet 

pre achin~ the worship of fore ign dei t i es . 2 "A prophet who, 

speaking in the :nic.st of t h :>e, a prophet or a d r eamer of dreams, 

and he g ives t he e a s ign or a wonder , and the sign or wonder come 

to pass whereof ne spake unto t hee , saying: let us go after other 

god~ wh ich thou l'las t not known, a nd l et us serve them: thou shalt 

not. hearken unto the words of t hat propret or unto that dreamer 

of dreams • •... Ye shall walk afte r the Lor d , your God , and fear 

Him a nd keep Pi s com~anaments and obey Pis voi ce anc ye SP.all 

serve ~ im and cleave unto Him , and that p~ophet or d r eamer of 

dreams shal 1 be J:U t to ciea th ; because he ha th spoke!i rebellion 

against the Lor d , your God, who brought ye out of the l and of 

Egypt • .•. to d ra1 · thee aside of the ways whic h the Lord, your God, 

com3iande d t hEe to walk in. 11 3 

In order to i nsp ire ~he people with the faith in the 

Prophets, God consider ed i t necessa ry on Mount S inai t o let tlE 

wt:ole Jewish people near tl:a t He spoke to !; oses, that they mi ght 

believe him f or eve r : Thus Noses is considered t he greatest of 

all i:-rophe t s . 

The Bi b l e e m~l,aticall y sta t<:: s t..r.at Moses was t he father 

of all prophets and lG.id oo"'n the rules by wh lch the truth of all 

preced ing prophecies could be j udged. The trustworth iness of 

~oses tav i ng tnus been tested a~d eStablis hea , h is teach ing r e 

ma ined t he foundat i on of t he teachi ngs of all s ucceeding pr ophet s 
l. Friedlander , op . cit . p . 131. 
2 . Deut . 13 :2- 6. 
3 . l bi d . 
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and the tes t of their trutr-tfulness ana genuinenes s . A prophet 

who t aught anyth i ng opposed to the laws of Moses could not be a 

true prophet, although he supported h i s words by s i gns and 

mi racles .1. When Miriam an d Aaron spo~c e aga i nst Moses , God rebuked 

them say i ng , "If there be a~ong you a prophet of the Lord, I will 

make myself known unto him i n a vision; I will speak with him in 

a d r eam. My servant , Moses, is not so ; be i s f a ithful in all my 

house; with him will I speak mouth t o mouth, even manifes tly and 

not in dark speeches and t he form of the Lord will he behol ct. 112 

Such a close com:nunion with God made Moses ' P.1s faith ful servant 

and mouthpiece f or all times' .~ The Torah concludes wi th the 

prai ses of Moses as follows : "And there hat h not risen a prophet 

s i nce in I s rael l i ke unto Moses whom t he Lord kne w f ace to face; 

in a l l the signs and t he wonders , which the Lord sent h im to do 

in the l and of Egypt , to Pharoah, and to all hi s s e rvants and to 

all h i s land; and i n all the mighty hand , and i n al l the great 

terror wh ich rt os,:;.s wrought i n the s J.ght of all I srael. 11
• 

The rabble clearly distinguished between Moses and t he 

res t of the pr ophets. "All the other prophets saw God through 

n i P-e glasses , but Moses saw Him through one gl ass . Or, all the 

othe r prophets saw God through a soiled, unclean gl ass , while 

Moses saw Hi m t hrough a clea r, f i nely polished. glass. "6 

~.Jlaimonid es sum'!larizes the t raditional viewpoint of Moses 

j_ n h i s sevent h principle whan he ~ta1,es: " I firmly be lieve that 

the prpphecy of Moses was a d irect prophecy , and that Moses was 

the chi e f of the prophets, both of those who preceded him and of 

those who foll owed him. 116 The superiority of the prophet i c 

1. Ibid . 
2. Numbers 12 :6- 8 . 
3 . Exodus 24 : 15 - 18 ; 33 : 8-Jl, 28 , 35 . 
4. Deut . 34 :10 -12 5 . Leviticus Rabba c .l . 
6 . Fri edl ander, op. cit . p . 133 . 

• 
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inspiration of i•~oses consists according to W.ai:nonides in f our 

roints : Moses prophesi ed while awake, and not in dreams, while 

t he other prophets received the Divine message through the medi ating 

offices of an angel and were obl i ged to resort to symbolic langu~ge; 

iJ,oses spoke with God "face to face 11 a.na saw His very form, understood 

the r1vine Word in i ts absolute truth without the need of symbol s , 

while the other prophets trembled or lost their bodily strength 

during the Divine inspiration; Moses s tood firm speaking to God 

"as one speaks to his neie;hb or"; while the other prophets, prepared 

though they mi ght be, were obliged to wait until the Deity was 

pleased to speak to them; Moses was at all times able to obtain 

t ivine inspiration.2 Ee, therefore , came to the conclus i on that 

tne term prophet. when a rplied to Moses cannot have the same meaning 

a s it has when arplied to o~her tivine messengers and that the 

prophecies of Moses dif fered from that of other prophets not only 

in degree but in kind. 

Though th.s view was not acc~pted by other philosophers, 

Albe contended that the prophecies cf Moses were of the same kind 

as t hat of other prophets though excelled onl y by a h i gher degree 

of prophet i c faculty.3 The Divine character of the mission of 

Moses was revealed to the Israelites by God Pi ~self and only such 

a direct revelation could sat i sfy us as to the trustworthiness of 

the new prophet~ .4 

Desptte t hese confllc!.ing v1ews , all agreed with Maimonides 

that Moses was the greatest of all prophe t s. Abraham ibn Ezra 

explained the words: "and the Lord spoke to Mosestt as referring 
1 . Exodus 33: 11. 
2. Gui de , Chapt . 35 . 
3 . Albe , I kkar· i m III:17. 
4 . Ibid . 
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to true speech and not to speech with the mouth , whi ch l s merely 

a representation of t h~ other . "Cod s poke t o Moses" as a man 

speaketh to his neighbor, that i s to say , di rectly and not through 

a mes s enger .l Moses i s to Philo the great es t of al l prophets, t he 

l a t t er a r e but associates and fr i ends of Moses , though Moses was 

in no way r esponsible for t hem. 2 Thus the mi ssion of the prophets 

after Moses was to exhort the people to ob ey the Laws of Moses and 

not to make a new religion or a dd to t hat which was given a t the 

Sinaitic revelat i on . 3 The signs and miracles performed by Moses 

were not for the purpose of proving h i s c l aim to p!'ophecy, as all 

Israel was a witness of h i s pr ophe tic communion with God immediately 

aft e r the Slna i t ic revelation. 

God , also, revea led Hi mself to the first man. Adam heard 

the • oice of God; he f elt the presence of t he Almi ghty and learned 

t he a mount of evil man bri ngs upon h i ~self by disobeying the word 

of God . Like wise Noah and the Pa tri archs, Ab raham , I saac and Jacob, 

experienced the d ir ect revelation and Divine communication of the· 

Almighty. 4 

The r e i s another manif esta tion of Civine revelation which 

aid not find exp ress i on i n any message t o the I s raelites or to 

man ki nd; but, in a certa i n supernatural impulse i s g i ven to t he 

thou ght or will of a person. Such an i mpul se i s called i ns pi~a 

tion aud the inspired pers on is moved to speak or to act by the 

'spirit of God 1 • The works of u ~ese !!!en .:,. r e i ncorporated in the 

~agiographa and ether books bes i des those found i~ the Torah . 5 

l . Friedlander , op . c it. p . 197 . 
2 . C.C.A.R . Yearbook, 1903 , vol. 1~ , p . 223 . 
3 . Com . the Guide I!:34 and Saadiah ' s Emunoth ve-deoth 111 :7-10. 
4 . J ew. Encyl. art. Tr.eology , vol. XII , P • 128 . 
5 . Ibic, art. I nsp ira tion , vol. VI, P· 607 . 

1 
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Thus the doctrine of Revelation according to Traditional 

Judaism i ~ a fixed and pos itive bel i ef permitting no change in the 

works that bear the testi mony of the greatest of revelation-the 

Si na i tic P.e•rela t lon. God revealed Fimself. to I srael and the 

acceptance of this fact is a cardinal doctrine of Traditional 

judaism. "This view of J•.1.d.a ism posits t he following thesis about 

revelati on: 

(1). There are two classes of Biblical J.aws: Logical 
laws and laws of revelation. The Logical l aws 
a re those axioms of t fie human soul which, though 
t hey carry thPi r justification within themselves; 
yet their chief obligation t.hey derive from this, 
since God has pos itively commanded them. The 
Laws of revelation were f irs t revealed on Sinai 
and the duty of obedience to them lies in the 
authority of the Lawgiver, who is none else but 
God Himself. Nobody but the Lawgiver Himself 
has the r ight to change or revoke them. Since 
God Himself did not change or revoke t he laws 
u p till now, then , de jure, t he obligat ion to 
all mosaic laws still prevai ls, although, de 
facto, t he necessary suppositi ons for the ful
_fillment of some laws are lacking . But should 
all circumstances be present a gain, should a ll 
I srae l be again in the possession of Pales tine 
and natioLal i ndependence , then all the biblical 
commandments have again to be carried out in 
practice . 111 

1. s ind Of fenbarungeglaube und Reform zu vereinbaren': Sinai, I I 
(1857), p~ . 407 - 408. 
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II. 

ISAAC MAYER ',', I 53 ' S CCNCE?T ION OF t:IBVEL~TI ON 

mhe name of I saac Maye r 1'ii sel.w1 : 1 a l ways be llnt<ed with the 

:::ero r m Movemen t in Judais:n as he was one of the outstandi ng spokes-

11En of t he Ref orm Mo vement in America . Wi se consjLdered h imself 

as a t heoloE; ian or the Pef orm school . ~ls t heolog~{ bears the 

i mprint of ~rad iti onalis m more than it ao es the ~odern con c eption . 

As a theologian of "'eform Judaism a::id a ra t h e r parauoxical one at 

that , he oc c upie s a poE itlon particul a rly h i s own; for despite 

his rad ical t end enc i es , he t enacious ly upheld a n ~ be lieved in the 

~ r ad lticnal doctrine of revela t i on , be lievi~g that hi s theological 

argume 1ts would pave the way for a greater and more c omprehensive 

Juda ism i n th:is land . J'ls unique v i ews led Emil Hi rsch to state 

t aa t "a lt1·1ough there i s much orig inali ty in h i s c onception, yet 11. 

is not t ~at of ~eior m Judaism. It i s at its best a sort of re

vamped and mod ernized Karaism . And !-'eform Judais,-n1 , at least 

a ccording to its mos t scholarly eApou nde r s , is not a ret~rn to 

2 
Mosa ism. " 

Yet, Wise was a man of l:. i s a 6 e who a i :ned to r econcile Judaism 

with Lhe a g e a nd its n eeds. He wrote to thi s end r d irecting his 
"Z 

writings t o curre-nt problems , t he burn ine:; issues of the hour . '-' He 

cons 1der ed Judaism as undef i!'!a'::ilC! , 1 wn io:i was a ue to its constant 

developme~t; but , ~e urg ed r ei eatedly , t he need for a syste~at ized 

t neo:i:_ogy of Judaism a._fQ~.!L '!uthcntic_ slateme12t air Jewish doct:- i nes . 

i . 3orn a t S t e ing r• lb , ~ol~e :1 ia , '. '.arch 29 , 18 19; d i ed st 8 in c innati, 
Ohi o, ,~~ r ch 26 , 190(1 • 

2 . ?ffo r ~ Advoca t ~ vol . 17 (189~) p . 1ro . 
..., . i,l ot"'zen ~t e r n , 1r.e- r t· I saa c : aye r t· H e ..\live ':'oday , C . C . A. '.-' . ( 1 919) . 
•· c_,1. 2 9 I {: • 224_ • 
4 . J ~d8is~ at ~orl ~ Parlia~~~ t, ~ · 6 ff. 
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~e he l d Lhat J udai sm shoJ) d not negl e ct ls Messiani c d ~ties . "It 

mus t contribute its ful l s r.a re to the e leva t i on c f t .u:nan 'nature, 

u ~e r et.ie1li tion of mani:ind , the seve re ignty of trut h and the 

sui: r emac y of reason a nd f reedom an::i virtue . 111 

?.i s t heclogy was fo-..indec.i on the unalterabl e conviction of 

t Le bel i ef i n the authenticity of t he :C ivine Revelation a t Sinai . 

It is s tranc;e tha t. t h i s do c trine of revelation should h ave b e en 

so deeply r ooted in a n ind e fati~able spokesman of the Reform 

· 0v~:ne!1L. Fe f 0ue l1t 3..na wrot e voluminous ly t o uphold h i s belief . 

'◄ i s ar3u11ents an\... ,iis views of t he S inaitlc Feve1ation are 

ex! licitl y expr e .jsec ir. ;•,i s l ectur. s entitled " Juda ism ano 

::-,ri s tlan i ty" ; P r onaos t0 ~oly Writ ; ar.d r.und r eds of articles 

i ~ e r i od i cals ~ n c ~a~3z i nes a~on~ whi ch a re" ~ e Pevel a tion " a ; 

'
11'.',od Pev e~ lect i n 1'. ist<"'r;t;0 " Got.1 i s 'trus t" C. ~ri s referecce to t h is 

, 
su~jrc L i s e n01REs . r.atev e r he wrote, r,a rticula rly on Judals:n, 

n~ m~naceJ t o sta t e h i ~ vlewe . ~ym~s and rrsyers , e spe c ially t he 

. oF-~s .'.in c. ! 1•eyer s fo r '.::,he vuoth state JJis doc trine of r evela t i on. 2 

1•, 1se c onsidered t he 'J i b l e a s th~ e;r eates t b ook in the world 

and could not envision tt; t' t i me wtien t he 3 ible would not be 

regar ded as :.;uch . " T11e Bible i s t h e t::rea t est book in t11e world", 

1.e •~ rites , "and s inc e i t r,as outl i ved the ages des p i te t he changes 

cf civi l i zation ~ust p rove t hat it i s a 1ivine Book revealed by 

n~~ to ~i s Ctos en i ndiv i dual s . The Bible is a ureDt book, alt hough 

·.any c r iti~_say it i s not. . ~he wo!:_ld d oes not. agree with t h em. 

1 . The Wo r d of God , ser mon in h mer i can Jewish Pulpit, p . 227 . 
a . The A:ne ric an Israel i t e , vol. 7, (1860- 61) , p . 84. 
'J . l~id , ·ru'!l''e r 4 0 , p . 340 . 
c . I bid , Numbe r 45 , p . 350 . 
2 . 3ee h 1R " E~se.,ce of Juoa is:n 11

; " Juda i sm , i ts Doctri nes and 
:-uties "; " inhag .n.me rlca ; and Hymns ano Prayers , pp . 7 6 , 94 ,98, 
116 , 136 a nd 184. 
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The world changes and we change wit r: it, s1,i11 t he world did 

nr t change in th i s one point, as it yet maint ains that the 

8 ible i s a great b;ok ."1 Th i s was one of nis dearest bel iefs a nd 

t i s writings a r e voluminous with examples of the authen ticity of 

the Bi ble as distingui shed from all other r elig i ous litera ture , 

But, why does the world a scribe so much importance to the 

Bible? "Because one port ion thereof i s a d irect r evelation from 

on hi gh, i t is mainta i ned , a momentary crevice in heaven ' s im

penetrable aorne, t h r ough wh i ch mortals beheld the g lory of the 

}ts.jes ty on hi gh; and other port ion was written down by men, divinely 

inspired , f or truth , righteousness , the salva t ion a ~d ha r piness of 

:.n;:.n ~ ~ow do y~u know t hat it is so: "reason asJCs the believing 

multi tude. By t r.e int e rnal evidence which the Book offers is one 

ans wer; by t he uninterrupted tradit i ons and the com~on cons ent of 

of the civi lized world is the other . 'T' he book offers the most 

sublime lessons, ~ost i mpressively formulated , on t he nature and 

will of God , the ~1ty , d i gnity and hope of man , and t he efficient 

and fina l ca us es of the unive r se an~ t he cosmos therein; while, 

s i mila r books of other na tions of antiquity con ta in but g rains of 

the universal truth under a v~s t heap of chaff rejected by human 

r eason . They represent s:nal l creeks, and t.he 3 i b l e i s the broad 

stream of those l e s sons of salvation which organ i zes , c ivilizes , 

humanizes a nd s an,"! t i f ies the human f amily . Thi s ii:, the inte rnal 

evidenc e . The Pebr ews , as f Pr· as Lhe ir Hi story reaches, together 

with the uhristian and Mohammedan Scriptures and nations from the 

respec tive beginninRS to thi ~ da te test iry to the holines s and 

l . Wi se , Juda i sm and Chr i s tiani ty , p . 10 . 
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divinity of the Bible, and have established and conducted society 

bn the principles an~ laws contained in that Book because being 

of Divine orlg:l.n, they are considered supreme and universal, and. 

base the duties and hopes of the individual man on thd)se very 

leBsons. 
• 1\ 1 

This is the historical evidence. 

Wise would have nothing to do with the modern treatment of 

tlIB Pentateuch, contending that Biblical criticism had only a 

negative side. He l~d little patience with Graetz as he had with 

Wellhauser. 'rhe Pentateuch is through and through Mosaic. Moses 

wrote Genesis to Deuteronomy with his own hari.d; the rest was set 

down soon afte:r' his death from the records which he had left for 

that purpose. His closing remarks to his Pronaos definitely 

states that "not only the manuscripts but also the pronunc ia:tion 

and accentuation of each syllable of the Holy Writ were preserved 

intact, alike in all ages and in all p1irts of the world, as is 

evident :from the ancient manuscripts extant and espec1ally from 

the still more .ano lent commentaries and the united testimony of 

the Karaites and the Christians of the first centuries. There 

t:1xists no soJ.id ground on which to base any doubt in the authen

tioi ty of the Holy Writ. 11 2 

In his preface to his Pronaos to Holy Writ, he states that 

the Ha.uthenticity of the Mosaic records is the foundation of all 

Bible truths ••... If. the hi.Btor'ical veracity of the Pentateuch.al 

r•ecords is established, all arguments against the Mosaic origin 

of the rentateuch are untenable, inasmuch,as in all matte:rs of 

fact, the direct testimony of veracious witnesses or the.docu-

1. Ibid. 
2. Wise, Pronaos, p. 193 ff. 
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demons trated oppos ite all circumstances ev idence of the a priori 

of t he a posteriori categor y, which after all can prove proba

bility or poss i bility onl y, and not certitude, which the d irect 

or documentary testimony e s tabl i shes. lf t he advocates of Nega

t ive ~rl tic i sm urges t hat the author ' s a r Guments are i nsufficie nt 

Lo es t abl ish c ertitude, they must admit their suffici ency to 

controvert their own. This places the problem upon the status 

quo of t r.e uninte rrupt ed tradition, and this t es tifi es to t he 
1 

Mosaic orig in of the Pentateuch." 

Thus the foundation of Juda i sm r es ts on t..he Divine Revela

tion2 at Wount Sinai . ''All divine r evelation is contained in 

~ri nc iple in the Sinaic r evelati on a nd al l r evelation has for 

!.ts object the instruction of man i n hi s duties , desti ny, and just 

expectations , to secure to hi JI the highest good , happiness in 

t i me and eternity. 3 ~The Sina i c revela tion promulga tes the 

I. Ibid , J:.• 4 ff. 

2. The fol lo•in~ hymn by Wis e gives a vivia picture of his concep
t i on of the fivine Character of the Bi ble and Peve l ation. This 
hymn is found i n ~ymns and Prayer s . pa ge 184: 

"From heavens hi gh the thunders roar. 
The trumpets s ound wi t!; :ni~ht , 
Through clouds c ondensed the l i ghtnings soar, 
The darkness d r eads t he light; -

The Lord of Hosts r evea l s Pi s Word , 
To man He speaks - Creation's Lor d . 
The i dols reel , t heir temples shake, 

Lespotic Fate r ebound , 
•1a t h awe t he mountains hark: and quake 

The voic e of God r esoundG; 
From Por eb ' s hei ght nescend ~ P. i s word , 
To man He speaks - Cr eat i on ' s Lord. 

Salva tion's sun from Sinai rose 
To gui ~e t he doubting mind 

To r1ghteous d eeds and s weet r epose , 
I n life and death to shine. 

Obey , ye mortaJ s ~ lm ow !'i s word~ 
T- man ~e soeaks - Creation ' s Lord . 
Let Judah ' s ~hnrp res ound Hi s pr a i se , 

The ?ather's 6lory sing; 
For truth and li;ht, for heaven's gra ce , 

Pevealed by Gcd our King . 
F'..xtol Pis name in one acc ord 
"'" "'"'"' Uc c,-noi::.lr~ - r. ,..,,.~t.i n n 1 ~ 1.nm . 
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2 . (Continued). Similarly Wise expresses his idea of Divine 
?.evelat ion in t he poem "Sinai" , pages 94 ff. of the ti,inhag 
America , as follows: 

On that appaling morn, when I ~rael woke 
~o hear the Lord ' s omniscient decree; 

When, a s though Heaven's loud thunder broke, 
The very air grew rife with mystery; 

When Sinai ' s W.ount , involved in fire and smoke, 
Outswelled the aspring eager of the sea, -

~hi ~ be my theme: presuming t 3sk ! to s inb 
The praise of Israel's God , hi s everlastin5 ~ing. 

0 ~ for a Seraph's tongue or prophet's pen, 
M¥ Glorious sone , enraptured to exalt . 

Oh. to have heard hi~ "with an an&el ' s ken" 
From yon triumpr.al wonde r-paven vault , 

Come clothed in wisdom to co~mune with men , 
And bid so near their t ents Hi s Sera phs halt~ 

O' er sapphire f loods , the burning escort rolled , 
Through c louds of roseate fire and molten gold. 

Soon from the Mount ' s crest , fearf ul sounds began 
~o r a d i a te slowly to its hallowed base; 

':'r.rough all the musterinf; t ribes one impulse ran, 
One thrill of joy and f ear: o'er sh ivering space 

Pealed the celestial trump, and awe-struck man 
Wl th suppliant eyes, tie held the wondrous place , 

Where eddyi~g mi s t and lightning' s l ivid stream , 
Cbnfest the Lo!"d of Hosts - the Invisibl e Supreme~ 

Pillars vf smoke, thick-falling, caught the eye; 
Dense but a mc ment; for the reddening blaze 

Gushed forth in plunging volleys to the sky , 
!-'i erce tl:unders roared , and meteors flashed amaze; 

~he unfathomed empyrian eleamed on hi6h 
Wi th hues of amber , cazz.J in~ to the gaz.e , 

6-nd peal on peal, with wild tu:nul tuous din , 
~ol led on , far-echoing o'er the ~ilde rnes s of Zin. 

Then lo~ the Lt ernal ' s suinmons loud ancl shrill, 
Shot tec r or and d ismay through all the i r bands, 

And waxing longe r, loud er, J ouder still , 
Reverberating o'er the desert sands , 

3 iddins God's seer a scend the fl~ming hi ll 
From which He iseued !:ie, G 1 vine commands , 

And Eave them stat utes for tl ,e Promised Home, 
And lighted heaven wit h love, through the ettereal dome. 

3 . Wise , Judaism ano Christianity, p. 21 . 
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categori es of doc trines and Jaws covering the e ntire moral and 

relig i ous sphere of man~ 1 

But there was a problem Wise had to mee t . If the Sinaitic 

r eve lation was tr-e f i nal revel a tion, how could Judaism be a 

progressive reli31on? He met the s ituation i n this manner . The 

princ i pl e of J udaism was r evealed at Sinai rather than the laws 

themselves . " ·,oses was appointed by Providence to redeem I s r ael 

from Egyptian bondage , was also d ivinely a p).:.ointed to organi ze 

the covenan t people , to r epresent among men God ' s will and govern

men t , and he d i d o r ganize it by es t abl i shinE; ianmed i a te and p r o-

phet i c laws and institutions on the Sinaic principle with 

special respect tc ti:ne ar~d place, to the outer c ircumstances 

an~ traditi onal hab i ts wh i ch could not be eradi cated at once, and 

to t ne ~oral and reli ; ious status of the then c iv i l i zed por t ion 

of t he human fam i ly . Every la N of Moses except,1ng only tnose 

whi ch were of ·nomenta1·y necessity , i s the embocii 11ent of a Sinai c 

pri:1c iple maz e t im 6 ible and effectual to meet emergenc i es or 

r egulate affai r s at that Li me and place , so that the princ i ple 

is eternal and r efe r able to t~e Sinaic revelation, while the law 

a s s uch is transitory. .-1.11 new revel~tions, wh ich ?Jios es is 

supposed to have had , were of an exr: lana tory na t.ure, to h i m 

pe r s onally , to a ss i st hi:n l n t.he organi zat ion ,of the covenant 

people on the S l naic principl es ."2 

Wi se was not sati~fied with t ~ i s explana tion in tot o . He 

Vias by nature a rationalist and he sought to prove the val i dity 

l. I bid . 

2 . Ibi ~ . 
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of the Sinaitic revelation b y log i ca l reason . He fought against 

the idea of accept i nb the Sinaitic r evel ation through"the t es 

timony of mi r acles . ' 1 0~Hracles must be believed t hey can never 

api-,eal to reas on. F.ach miracle requires a separate act of belief. 

T~os e who expec t us to bel i e ve i n revelation wh i ch is a miracle 

accorcinc to that. superna tural standpo i nt, and then want us to be

lieve anotr.er nU!llb e r of mirac les in order to es t ablish the fact 

of revela tion, evidentJ y ak too much of the reasoning man .
112 

Just b ecause the prophets tol d and ~redicted such a revelation i s 

no evidence that such a r evela tion ex i sted . There is more d i rect 

~roof. The Bible itself ~i ve s us conc l us i ve proof in i ts h i stor

ical ev1Llence wt. l e t; oversl:adows all doub t . " The Si na i c r eve l a 

t i on announc es its~} f in t !, e sources as a fact. wh let: transpired 

i n broa~ dayl i gh t be fore the eyes of a whol e nati on of men, women, 

a! d chilc.ren . "'he 3ook informs us, • And all t he people pe rce i ved 

t l.e tr.unders and tJ1e lightnings and t he voice of the cornet and 

anc t ~.e smol<i !ii; mLunt; the people aau;r, we r e moved , and stood a far 

off... Also the people said t o i,1oses : ' Speak thou unto us and we 

will listen , and l e t not Goe epeak to us , Jes t we die ' . So they 

sa i d , 1 ~his day have we seen tl~t God s~eaketh t o man and he 

liveth. ' Wh oever r P.ads the corre~pond i ng cha~ters of Exodtts and 

Ceuteronomy mus t feel convinced t ha t t he author thereof intended 

Lo narrate a fact of which he was an eye witness , and tnis fact 

is t.ha t all the people J1eard t.}·.c s ubs ta.nee of the revel ati on, and 

stood i n a we before t r,e accompanying de!!lons tra t i ons . There 1s no 

attempt at poetical e mbellish~ent or rhetorical ornamentation; it 

is fa c t , fact , fa c t wh ic~ Lhe author intended to narr a t e . 

l. Ib ic , p. 2 4 • 

2 • Ibid . 
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'' A whole nation saw and heard the Sinaic i"t-.. rlation. Th is 

t:; one of the mr>. in point£ , for this never occurred again , neither 

before nor af t er that memorabl e event. '!'he witnesses of all 

miraculous events r ecorded in the Old and New ~estaments were 

sT1al 1 in number, and the correctness of their per- cept ions and 

conc eptions mi bht justly be quest ioned, even if the reports are~ 

correct . But i n this caee a na tion i s the witness, a nation wh ich 

by prccedi ne; events hau b een gracuaJ, ly prei:a red to be the recipient 

of a r evelation preporea by the ancestral traditions and a succes

slnr of affai r s whi ch raised them from misery an d slavery to l i berty 

and triumph , a nd roused t heT frcm despair and stupor to the very 

pi~nac l c of cnth~si~s m and inspira t ion. Here a superna tural fact 

a_,.,aounceE itself wit h natural antecedents , a purely intellectual 

fact wit t a whole nation as its witness . No othe r revelation in 

ar-y s acred b~ok of Jews, Christians , ~'oh:?.m'!'ed ans or ~eathens steps 

u~on a sta6e of eAistenGe witr. that force of internal evidence as 

cic. the 3i ng, i c 1·cvclation. ~he readEr of t hose chapters of Scri p

t ures i s f orced to declare t he whole as a p i ece of invention or 

a cce pt it as a f act , no mi dd le g round is poszlble . No sane man 

can 11rove it. an i nvention, whi le i n favor of i t.s truth there a re 

also the fo ll owint grounds: 

"The second point i n t he histori cal argument is the united 

testi~ony of the ~hc Je ~Pbrew peopl e during all the centuri es after 

Lhat revelation. The Hebrew people developed itself and its insti

tut i ons, its relii;i on and t t s gov ernment and its codes of ethics , 

its character and its enti r e h i s tory from and upon that very 

foundat ion of the Si naic r€ve lation. Three t housand years of a 

na tion ' s l ife and h i Etory are pe rhaps t he most conclusive evidence 

to es t ablisr. a f a:t , and t.: i s evice:-ice sup1 or t H the Si naic 
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r eve la tion . The Hebrews never den i ed, neve r gainsaid, never 

doubted . The Bible i s full of glorifications of Sinai, yea , 

t be whole S ib l e is buil t upon it. The ~pocrypha 3.nd the Grecian

J ewish wr i t ings know and a c knowledse it. The Mishna and the 

Tal mud, the entire ancient Jewish litera ture i s brimful of it . 

'!'he J ewish rnetaphysici~ns and philosophers down to Mendelssohn 

a nd Steinhe i rn corrobar at.e and ex.pound it. The mos t g lorious minds 

of t he na tion expounded and p r omulgated i t. Prophet and sage, 

~hilos opher and h i s toria n , reas oner a nd b eliever accepted it; 

wJ ,a t ri 6h t has any r a tional ;r,an to doubt i t? nere i s the 

tes t.i::nony of a n;1 ti on fro m the very begi nning and a 11 the cent uries 

of i ts l one; h i story, wl:o , from any standpoint of reason , wi ll 

gainsay it? •ouard t hy tongue agai ns t evi l ( speech) and thy lips 

f ro~ s peak i h6 deceit.• 

" '!'ha t is not a l 1 , h owev e r , th e wi tnesses a re s til l more 

nU!Ilerous a nd the t e s timony much stronger. The two systems of 

~hristianity and t h e t s lam are b~ilt upon t he substance of t he 

Si naic reve l a t i on because it i s a f a ct , consequentl y all their 

votari e s from the very begi nning to this d ay acknowl edge it , and 

beli e ve it , and Etand i n awe befor e the thu n~er s and lightnings 

of Sinai. The funda~ental i dea of rig ht and wrong , truth and 

fasehood , God, !!Ian and t heir rel a tlon, human du t y , d1. gn i ty and 

dest i ny , ' \li\1at man !Dust do t o live wi t h t nem', the gu i d e, the chart, 

t lle c ompass for man a nd nations ,a mc,ng ~Tews , IJhrls t i ans and Mo

ham:ne dan s a re taken f rom the Sina1c r evelation and based upon th12 

f a c t of reve lation. So God decla red we should do, is the funda

ment a l princ i ple of civiliz.1 t i on wh ic h d irects all and to which 

a ll c onscie n t i ous men , conscious ly or unconsc i ously , appeal . 
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"Therefore , whi l e J ew and Mohammedan contrad i ct the special 

Christi an r evelat ion , and Jew and Christian deny the special 

!1~ohammedan r evelation, and the very na tions among whom Christianity 

was begotten ga i nsay its divinity; alJ of them. Jew, Christ ian, 

and Mot.ammedan unanimously a ff irrr., conf lrm, andindorse the S inaic 

r evelati on. No other r evelstion is s upported by similar p illars 

of tes t i ~ony , nor.e res t s upon as solid a h i storical ev idence , 

none can boast upon that argumentum a consens u gent i um as the 

~inaic revelation , so that the worst of all skeptic s , if he reason 

correctly, and the s tr ictl y adherent to t he all-sufficiency of 

human hu~an reas on coul d onl y come to the conclus ion, if any 

r ev~l at ion iE true, the Si r,aic re elation must be; if thi s is 

noL , a l l tr.e others are f abrics of falsehood . 3ut th en we would 

have to say, al l men a re nf- i the r fools nor ~naves , all men know 

more than any one , lf a l l men bel ieve and have believed a false

hood, tr.en all of Lr.em reason erroneousl y , consequently human 

reas on must be err·,neous , which the advocates of the all-suffi

ciency of human r eas on could not adm it without gross self-cont.ra

diction . ~he h i s tor ical tes timony as it 1s undoubtedly befor e us , 

confirms the fact of the Sina i c reve lation. and t h i s i s the only 

spec ie s 0f evid ence to es tablis h a f act i n the consc i ousness of 

reason. 11 l 

Thus , tt:e doctrine of revelation a £s ume s i:1 l og i cal and 

reasona bl e belie f. Wi se stated furt~e~ Lna t the Ten Commandments 

are II the brie fest abs tract w!. ich could be made '" of the Sina i tic 

revel at i on. 
2 

1. Ibid, 25 ff . 

r- . Ibi d . 
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~ut, Wi s e d i d no t accept the trad itional attitude toward 

t he Or a l Law. ~Ti s attitude of t 11 e s ubject i s strictly reform. 
and 

Ee could not unc.er~tand /was unwilling to pass without protest, 

t he refus al to d raw a haru ard fast line be tween the relig ious 

authent icity of the biblica l a nd betwee n t ha t of the post-

biblical l iterature. At t he meeting held in Pc>chester, New 

York , ir.. July 1895 . he p roposed for the discussion and dec i sion 

several ques tions a mong wh ich was "What is our rela tion in all 

r elig ious matters to our own pos t-biblical, our patri stic litera

ture , i nc lud ing t he iralmud , cauis t s , res ponses i, a nd commentaries?" 

'!'he ~ommi t t,ee to whom t h i s wa s referr ed reported that • From the 

standpo int of Peform Judaism, t h e whole post- bilblical and patrist i c 

l iter a t ur e , i nc J udini the 't'a l mud , cau.sts, r e s p ons es, and c omment

a ri es , i s, a nd c a n n ever b e cons i dered as , noth ing more or le s s 

than r el i g ious literature . 111 I t f u rthe r add ed that "to have 

awa kened t h e con s ciousne ss of this h i s tor i c f a c:t i s t he g reat merit 

of Reform Ju.dais!. ; a n d t he rnore this consc iousnes s grows upon 

our mi nd , the more t he coml itions and environmemts of our modern 

life fo r ce it up on us, the more pers i s t ently we have to assert: 

t ha t our r e l at ions in a l l r elig ious ma t te;rs arE~ in no way 

author i ta t ively and final l y d et e r mi ne d by any port i on cf our 

pos t-biblical an d pa tristic literature . "2 These words expressed 

the s entimen~s c,f Wis e and in h is Opening Address to the Hebrew 

Union Col l e ge he ree choed h i s a t t itude t oward the Bible and the 

post-biblical books. 11 The re i s no Judaism without the Torah and 

1 . C. C.A. R . Yea r book , 1890 -91, PP• 31 a nd 80-125. 

2 • I b i c. , p . 36 . 
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Qevelation ..•• ... The Talmud of the nineteenth century can cla i m 

no higher authority t han t ~e Talmud of t he f l th centur y. Sib l ical 

criti cism is no more than the Talmud of this century; scient i f 

ic.ally it does not s t anc as .Ligh as the Ol d Tal mud, wh i ch had i ts 

fixed rul es of interpretat ion , while the modern Talmud has none; 

no fixed laws of nermeneutics; it is still in i ts pulpistic state . 

~uenen , Welhausen, Renan , Ewald , or Smith , are no more r e l iabl e 

authorities t han the Jochanana, Ga~aliels, Jehudas or ~abbina 

and Ashi . In order to be a very faithful disc i ple of the sc i ences, 

we may ~ainLa i n the ~ tudent ought to acqua int himself with them 

and the T~lmud ali ke , a nd like ?abb i Meir of old , enjoy the kernel 

and r e ject the shell. As free born Israel i tes we clai m th i s r i ght 

of f ree choice. " l 

3ut. he did n ot forget his belief i u the Di vine Revel at ion 

and he reminds t he students that "wt:ere the old Talmud, appears 

t o us cor..t ra r~, to the sp i r it of the 'Ihorah, we reject its teaching . 

The sa11e t h ing e:xactly we do with t.he new Tal:riud , a. nd we do it 

on genera l principles, not oein6 slsves of any s ) stem. Wherever 

the new Talmud i c contra ry to the spirit and letter of the ~horah, 

v:e reject it , ant1. we do so beeause we are servants of Juda i s m, and 

not of any domineerin.: s choo l ; and there is no J uda i sm wi thou t 

this ~horah and revelation, except in the unclear mi nds of the 

latitudinar ians whose f aculty of reason is bedimmed by schol astic 

prejudices , so tha t they can on ly think of the when , and never of 

the what . This Thorah is au then t i c, truthful , perfect or your 

1. Address at Opening of Pebrew Dnion Collez e, p. 396 i n I saac 
Mayer Wi se , Life and Selected Writings, eoited by Phi l i pson anct 
Gr ossman. 

--
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Juda i sm i s a farce also before the judgement seat of reason . 

we are the expounde rs of Juda ism, so :nust you be if you would 

aspire hones tly to rabbinical honors . "1 

1. Ibid . 
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P.OLD~Di ' s CONCFP-r-r or-; OF REV:-LATI ON 
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III. 

ROLDHEIM' S CONCEPT ION OF REVEL ATION 

1 Samuel Roldheim was one of the mos t remarkabl e characters 

i n the hi sto ry of Re form Judaism . In h i ~ l i f e can be seen t he 

gradual evolution from t he lowes t type of Jewish orthodoxy to 

the ext re~e wing of Rad ical ~eform . P.i s beliefs and princip l es 

of Juca i sm are i nteres ting espec i al ly after the brief presentat ion 

of ·:11se. Even though he lived before Wi s e, h i s doctrine of revela

t ion a~d Judaism i s t he next step i n t he gradual ~or mula tion of the 

doctrine of Reform Juda is~ . ~hus the treatment of his principles 

is in place . 

Sa~ue l Pol dhe im was a conte~porary of Gei 6er anti Ei nhorn 

but his ~cthod of r rocedure in i n troducing ~eforms was r adical ly 

aifferent . 2 But he held the same view of ~evelation and 

1. Born in 1806 in Kempen , Pos en; d i ed as rabbi of the Reform 

Congregation of Berlin , Aug . 22 , 1860 . 

2 . In rei ger the sense of h i storical deve)opment was much 

stronGer than i n ~oldhei m and his p r actic a l r rogr am was to r e form 

from with i n ; ?.oldheim on the other hand d i d not r.esita te at the 

boldes t chan;es and moved rapi dly in h i s relig i ous progress . eol d

he i m was U.e arch r ac i cal , Oe i ger the conservative reformer ; Hold 

nelm was i mpatient to have his theories r ealized in im~ed13 te prac

tice , Geiger wa3_ content t o ~ove more s lowly; Hol dheim was the 

iconoc last without ~L rcy , Ge i~er had a r eve r ence for institutiona l 

life as it l~o developed h istorically , Stlt Gei ger r ecogni zed the 



- 40 -

(Nnte 2 , continued) g reatness of Holdheim and he voiced his 

sentiments of admi r at ion i n the following tribute : vver the 

grave s of the past and t he };resent the future will be !Ilore and 

more educated t owards a pure recognition. I t would be presumptuuus 

to de t e r ·ni ne now what wi 11 be wor ked out a s truth by those who 

live with and afte r us. This would be mostly incompatible with 

the princ iples of t he deceased. Still, even to- day, we a re per

mitted to po i n t out those , who, l iving before and with us, have 

honestly and unselfishly sear ched a fter t rut h. And the unb i ased 

f.;ture wil l more and more confirm tl:i s . And among these men Samu e l 

:1oldl:e i 11 occupies an i mportant place . " (Sinai , vol . VI , pp . 302- 310). 

The t emperament of ~ol dheim was also the opposit e of Einhorn . 

The l a tter des ired to reinterpret Traditi onal Juda i sm into a 

~r obressive f a ith rurif i ed from its obnoxi ous restri ctions. These 

two men fought and s truggled R.:alns t e ach other . The concluding 

words of a n article wr itten oy Ei nhor•n a gajnst T!oldhei m g ives an 

i nsight into the vehemency of the fi g~t . "My eyes a r e now open 

as to Poldheim ' s method of procedure . I and all those who stand 

for t~e truth anu the honor of the Jew desire to see ~rafilt ional 

Juda ism transformed into a progressive faith and purl f i~d from 

its obnoxious and worthless elements, but not slander ed and 

stabbed as by an afsassin ' s hanci."(Al l egme ine Ze i tung des ._ludent hums 

e!' 1845) . Whi le d i fferent i n t emper3 .!lent. anc certa in theological 

dog'llas they were dra wn t.ogetl:er by the love of Juda i sm even though 

they frankl y a nd publ i cly crit i cised a nd d i scussed each other. It 

is interesting to note t hat after a vehement fight , t hey clasped 

hands as fri ends when they met at the conference at Frankfort . 
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(Note 2 , continued) Holdhe im rern~rked that we are both working for 

t !::e _a.,e .:;lorlous cause . Ei nhorn became Holdhei:n ' s successor op, 

chief- rabbi of '.·Jiechlenburg- Schwer an , 1 r. 1847 , an<. !•oldhe im 

dedicated h i s f irs t volume of sermons to "David Ei nhorn , h i s 

Friend and co - f.ori<er, Pa bbi of Pesth. 11 For a more comprehensive 

c~mpari son , see Lavid Ei~horn , Vemorial Volume , pp. 419 and 

"3a·nue l Holdheim" ln Refor11ed Judaism by I'r. Ema nue,l Schreiber . 
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def i nition of ?efo r m as Ei ~horn. 1 

:' is wri t i n€;S g i ve r. i s coct.rines i r·. a clear and beautiful 

st:ilc . :-'i s nost famou~ book 111'€-ber cii e .4.utono:ni e der Pabbinen 

.1:-.d cias rr i nz i p der Judis c :·!en Er.t'questi on s t he validity of 

~almudical l aw . ~i s doctrine of revelat i on found express ion 

in h i s art i cle Unsere Ge[;enwart . The princ i pl e s of Judaism as 

he conce iv ~d them ~re el abor ately t reated i n h i s t reatise t i e 

"elii; i o~~: :- i nklpen des r eforni ,.. rten j udenthums (Be rlin 18 47), 

11•h i c !. con Ud ns h i s sys teT of theology . 

- --- ---- -- - --------------- ---------
l . ::olc:"!e i 'fl anu hln hcrn d i ffcreo on l.he <1uest i on of the Mess i an i c 

age . ~ol~~eim con~ ended t hat s i ne~ ih e ceremon i al laws were 

intenc e~ fo r t t e i osa i c t heocra~y , to separate the peopl e of I s r ael 

f r oJJ tr.c of ~an~ ind , t~ey can ~ave no valic lty i n the 

:, ess i an i c e ra of univers nlis:n which i s sur e to come -:;.nd, further, 

t i·,at l ne c ~.aracLer of p e- rpetuity as:, i gned by t he Pabbis to these 

certno::i:11 l~H 'S i s inconsiste:'! t . :Zir, l!o r n a r 0ues the opposi te 

contend ing l hst as to tte ceremon ial laws they still have a power 

cf ex:p r ess in~ vital t.rutn s or of p r otectin6 t hem and their beare r 

1bainst vitiatin J influences . Einr.orn s t ates U1a l r efor m Judaism 

does not mean n~catio~ out rat r.er a positive and constructive 

~ro£r1m. But bott bel i eved tne same in r egard to Bevelatlon and 

t ~e val id ity of the ~orah . 

-
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Hol dhei ~ , t ~e arch- radi cal among the reform, was not only 

progress ive but extremel y aggressive. 1 P.e sensed the need of a 

reinterpretation of Judai sm i f i t would survive the age. He 

wrote: "I shall atte11pt to ans wer the quest i on why our time is 

so completel y different in a ll its elements and requiremen ts from 

t ~ose of rabbinical Judaism; but one of two alterna tives is 

poss ible f or the Jew , e ither to be a rabb inical Jew and live a loof 

from the age , or to l ive i n the age and cease being a r abbinical 

Jew. The spirit of r abb inical Judai sm is d i ametr i cal l y opposed 

to t he spir i t of our time. Pabbinical Juc ais~ has converted into 

religious i deas and tendencies all the exclusive national ideas 

and ter denc i es of the J i bl e which were in tended for ent irely 

diffecent condit i ons and c ircums tances, and r.as t h e r eby given 

t hem eternal val i d i ty, The rabb is have pe rpe tuated as religi on t he 

te11por a ry ~a rt o f :l.osais:n , t ne symbol ism, and part. i cularis:n of 

t he t heocracy, and , on the ot her hand , t hey JJ isconceived and 

ne5lec ted its e t ernal e l ement, the ideal of universalism,which 

was i~ truth t h6 r eal rurpose of t he tl".e ocracy . Hence the ir

reconci liable c c nf lic t b e t~eeri r aob inical J ·..ida i s m and the spirit 

Of t he mode r!1 a ge . 11 2 

l. uoldheim was a p rominent figure in the Ra bb iner-VP.rsammlunger 

~ t. Sraunschwe i g 1844 , F rankfort-on•-the - W- a i n , 1845 and 3reslau 

184 6 . Nlso he took an acti ve pa r t in tlx Geiger-Ti ktin affair . 

~. Reforllbest r ebung und Emancl1-:::1tion (appendix to Das Ceremonial 

Jesetz i m Got t esreich , Schwerin 1645 ) , P • 123. 
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True reform and development consists, not in ignoring the 

past, but in the re-interpretation of old in.stitutions and 

ceremonies. "J'udaism contains a treasure of :ldeas and sentiments 

which has not been exhausted by far•, and tl:ia t these are clothed 

in forms and symbols which must be b1"ushed aside altogether in 

order that those deeply-hi.dden i.deas and sentiments may re-appear 

in their original strength. If it be though(tha t these forms and 

symbols must be piously preserved in order that the ker'r.tel hidden 

in them may be gained through observing them, we must call atten

tlon to the fact that the stand.point of reform is this, viz., to 

appreciate the kernel at its full worth and to secur•e .it by 

brf,a.king the shell; to use these symbols and forms, yes, the 

whole history of Judaism as means whereby to distinguish between 

the whole hiBtory of ,Tudaism as means whereby to dis ti.nguish be-

tween the eternal thoughts and the transitory forms, and to 

attribute (relative) reli.gious value to those forms only which 

are effective for the presentation of the thought and the awakening 

of correspond"ing sentiments. The diligent reader of ·rre se prayer•s, 

who is not unacquainted with the reform strivings of the recent 

decade, will find tha.t most of the a.cquis:Ltions in thiB territory, 

the lofty thoughts and s~ntiments which proved themselves to be 

truly Jewish in the refining process of scientific investigation, 

have been combined he:re into a bei:i.utH'ul bond. We call particu

lar attention to such prayers as have for their themes, the holi

ness of God and of man, the ~riestly mission of Israel, tt~ 

purified Messianic idea.nl Thus Hold.helm conEi:i.ders th.at the 

1. Introduction to first draft of Holdheim's prayer-book 
(1845-G). 
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preservation and progressive development of Judaism is possible 

t hen only when "our religion is purtfied from ralse conceptions, 

which are bound to hurl it sooner or later into the open abyss."1 

Judaism had ceased to be an end in itself· for Holdheim. Re 

viewed it as a force in the larger life of humanity. His purpose 

was to teach the universal in religion as it had found expression 

in Jewish thought. "In accordance with this principle we have 

only to set aside the barrier which limits the relation between 

God and man to the lsraelittsh tribes and extend this relation to 

all mankind i n order to see the theocracy expand into a universal 

religion of humanity, the tribe change into a religious community 

and the r eform of Judaism completed in principle. Nothing further 

is needed if the power of developrr,ent cf the God-idea, the moral 

i dea of Judaism, is granted. But, the God-idea is obscured, if 

it be a s sumed tnat God turned in love to one tribe exclusively, 

and cast off all the other people in a step-fatherly manner. The 

moral idea loses its true worth if it is confined narrow-mindedly 

to the members of one tribe. In othe r words, the relation of 

man to God ls the absolute religious relation, hence eternal: 

that of a chosen people to God, the relative religious conception, 

hence temporary, however, the Divine Covenant with Israel still 

obtains inasmuch &sit ls still called to preserve for mankind, 

the monotheistic belief in its purity , together with the holy 

moral Law, until such time a s it sha l l have become a blessing to 

all mankind when it will lose its particularity in the Messianic 

era. 112 

1. Holdheim, Das Religioese and Politische aim Judenthum, p . 88. 

2. Phil ipson, "Holdheim. Jewish Reformer", in C.C.A.R. Yearbook, 
{1906), vol. 16, p. 312. 
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Holdheim took issue with Mendelsolm, who is frequently 

spoken of as the originator of the reform movement.1 This is 

not true as Mendelsohn's conception of Judaism was that of a 

.divine legislation, having been revealed by God and could not 

be abrogated until a second revelation as clear as the first was 

given. ~The Law cannot be abrogated unless it pleases the Most 

High Lawgiver to communicate to us His Will in this manner: •1th 

a loud voice, as publicly, and in a manne r as far above all , doubt 

and scruples as when He gave us His Law". 2 Boldheim' s reply is 

round in a remarkable article, Unsere Gegenwart, in which he pre

sents his view or Revelation by writing that God reveals Himself 

in History. When in this progress ive revelation of God, it appears 

that certain ceremonies and ritual legislations have lost their 

validity, they should be abrogated as God has so commanded. 3 

"The Pentateuch as well as the prophets teach positive religious 

doctrines; therefore Judaism demands belief as well as practice. 

As for the center. tion that another revelation is necessary to 

repeal the ceremonial laws, Holdheim gave utterance to the striking 

thought that the spirit of the age is also a revelation of God."4 

Roldheim, despite his progressive conception ot Judaism, 

believed in a positive revelation. He wanted to save the super

natural conception of •osaism and Prophetism, for he could not 

1. Philipson, Reform Moven ent in Judaism, p. 12. 

2. In Brach edition, see Margolis, The Theological Aspects of 
Reformed Judaism, in c.c.A.R. (1903) Yearbook, vol. 13, p. 465. 

3 . Philipson, Holdheim
1
Jewish Reform, op. cit. p. 321. 

4. Fhlllpson, Reform Movement in Judaism, P• 13. 
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understand how it was poss ible to declare the Blble as a work 

revealing the con.scious.ness of God in man and yeit s peak of 

r eve lation. Holdheim's conception of revelatiorn is indeed the 

cons ervative view. But the recognition of this Divinely given 

law did not stop the progressive ele:nent in JudsLism. "The 

present r equires a principle that shall enunciate clearly that a 

1aw, even t hough divine, is potent only so long as the conditions 
. 

and c ircumstances of life, to meet which it was enacted, continue; 

when ~hese change, however , t he law also must bE! abrogated, even 

though it hav e God for its author. For God Him1:1elf has shown 

indubitably that with the change cf the c ircums1~ances and condi

tions or life for which Re once gave these laws 1, the laws them

selves cease to b e operative, that they shall bH observed no longer, 

because they can be observed no longe r . .. . . The p resent age and its 

guiding principles, a s t hus f ormulated recognize t h e working of 

God in his tory; it b elieve~ truly and firmly in the providential 

guidance of t he for ~unes of mankind; it looks u1~on tb e deeds 

recorded in the history or mankind as t,he deeds of God, whereby 

Be speaks as clearly as Pe ever did; a particular revelation or 
Gad to a single person is dispensable when God speaks to all and 

reveals His will to all ."
1

. 

In hi s elaborate treatise, Die Religionsp1rinzipen des 

reformierten Judenthums (Berlin 1647), he es tablishes the prin

ciple of a positive h i storica l development. He makes a positive 

break with the whole theory of Talmudic Judaism stating that 

'' had the rabbis 11 ved in our time and beco:ne imltmed with their 

1. Freund 's Zur ._Tedenfrage im Deutschl a nd , II, 165 f . 
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tendencies in a n equal degree as they did w1 th the tendencies 

of the ir own age, they would have explained the Bible in a 

differ ent manne r. Their interpretation, then, is nauglt else 

but a product of the r eligious point of view of their time."l 

He believed ln the principle of t he Talmud, t hat the Talmud 

was the produc t of many centuries and of many minds , but he would 

not adhere to the doctrine of its infallibility as an authority. 

"All t he talk about a 't'almudical Judaism is an illusion.·:. Science 

has dec ided that the Talmud has no authority dogmatically or 

practi cally. Ev en those who will not acknowledge this •0 beyond 

the Talmud. The question is, Who gives us the right to change the 

li tur gy? The question requires an unequivoca l aru;wer. The men of 

the Gr eat Assembly have authorit y only for their a ge ; what they 

ordained was timely , and on t his t he sanction of the ir ordinances 

rested . We ha ve t he same authority for our age if we give utte r 

ances to t he consc i ousness of our age."2 But he further adds, 

l. I bid , p • 92 . 

2. Protokolle, 55; see also hi s statement, "Der Talmud spricht 

aus seinem zeitbewisstsein und f ur dasselbe hatten er Recht; 

ich spreche aus e inen hoheren Bewusstsein meinen zeit und fur 

dasselbe habe lch Recht." - Ceremonialge~e tz 1m Gottesreich, 50 , 

Sc!1wer1n, 1845. 
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wi1 ich gives an insight of his spiritual l ove for his religion►.1 

"even though the Talmud 1s not authoritat ive for us we do not 

wish to disregard t he intellectual activity of two thousand years. 

We say merely this : Anything which upon unbiased, careful criticism 

contradicts the religious consciousness of the present age has no 

authority for us.•2 

In 1848 some Jews in the community of Arad desired to form 

a community of the type of the Berlin reform congregation and 

submitted a series of questions to Holdheim of which a few gave 

his doctrine of Revelation ahd his belief i n the va.lidity of the 

Talmud and t he Bible. He d efinitely states that the Ten Comma.n.a

ments are binding as the revelation of God to Moses.~ This 

declaration immed iately pronounced the Talmud and all religious 

obs ervances both, as contained in the Bible and the Talmud as 

permissible to be changed. He further remarked in reference to 

thi e- point that "if then the r abb is never assumed a higher 

authority than they had a right to as men, and took no step with

out giving t he reasons which justified them in taking this step, 

a later generation can certainly not be prevented foom examining 

t he validity of this justification, i n order to learn, whether 

their authority, which wa s righ tfully respected at one time, has 

not ceased and whether a later age has not an equal right to 

1. Holdheim has been misunderstood. His radical views crea ted 

many enemies. Graetz in his F~story of the Jews, vol. XI, p. 563, 

compares Holcheim with Paulus of Tarsus; calling b1m a hypocrit 

and unbeliever. 

2. Protokolle, 66 . 

~- Israellt des Neu,aebuten Jahrhundret s (1848), 164-5. 

n 
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determine what is absolutely necessary for its welfare and to 

satisfy its religious needs in a suitable manne r •..• The Spirit 

r emains the same although the times change. The genuis that 

moved and enliv ened t he old world of the l"abbis moves and enlivens 

us also. It is the same striving to develop our ancien t faith con

t i nually a nd to rescue it from destruction."1 

l. Philipson, op. cit., p. 90. 
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IV 

DAVID EINHORN'S CONCEPTION OF REVELATION 

David. Einhorn1 , the "fticompris ing champion of Reform Judaism 

hi. Gerrna.ny and America has played a prominent par,t in the thought 

develepment of the reform movement. In contrast to Holdheim, 

Einhorn was at all time a constructive thinker who gave consis

tency of purpose- and fir'mness of principle to the ·entire Reform 

movement i:n. America.. While in full sympathy with radical reform 

in its endeavor to free the spi.r1 it of Judaism from all its tram

mels, Biblical or rabbinical, he was determined to build up, not 

to tear down, to create not to destroy. A positive Judaism liberal 

yet loyal to its past, was to be inculcated in. the hearts and minds 

of those who had gone to the very extreme in their assertion of 

religious independence. His conception of reform and revelation 

is the next step in the final doctrine expressed by Geiger and 

Kohler, and the final accepte.nce of the sublime doctrine of revela

tion embodied in the Pittsburg platform. The importance of' this 

man necessitates a discussion of his principles. 2 

David Einhorn believed in the progressive element in 

Judaism. He concentrated all his efforts in the expounding of 

the Reform movement. He felt called upon to be the heralder of 

a constructive reform, in a practical as wjll as a theoretical 

way. His sermons give in lucid and classic diction the prin

ciples of Reform Judaism. !Us articles on the various theological 

--------------------------------
1. Born at Dispeck, BavariaJ Nov. 10, 1809, died in New York, 
Nov. 2, 1879. 

2. S~e Kohler's David Einhorn, c.c.A.R., vol. 19. 
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i ssues of t he "Sinai" are a mind of profound thoughts for the 

student. His prayer book .,- PJ'°' ..nJ...» mirrors t he great 

mind and man whose v ery soul, it is not t oo much to say, f ound 

i ncarnation 1n the pages of the book: . Jewish to the core, deeply 

convinced of' the glorious responsibil ity incumbent upon Israel 

for t he r earing of the t emple of humanity, Einhorn in his ritual 

has given us in trutl:, an epitomJ.or t he aspirations and beliefs 

of mode rn Judaism, which, while conscious of t lhe g lories or its 

past , is at the same time k e ~.:; alive to its duty to the larger 

future of mankind. nl · In his prayer-book Einho1rn' s conception ot 

~evelation is clearly stated. His work "Da s Prlnzlp des Mosa-

1omus 11nd dessen Verho&niss zum Heidenthum unci Rabbintschen 

Judenthum" formed the theological bas i s of the R3form mo van ent. 

His sermons express in poetical s t yl e his conc1eption of reform 

and revelation ,2 especially his Inaugur al Serm,on at Har Sinai 

Temple, Baltimore, Md., delivered Sept. 29, 18 ,55 contains his 

doct r ine of Revela tion. Einhorn devoted his untiring faculties 

to the working out of h is t heolog i cal system s ,o as to make it 

access ible to teac hers. So he published the Ner Tamid (The ever

burning Lamp) containing his conception of r evelation and proph-

ecy. 

Einhorn be l i eved in a Judaism that has developed thru the 

ages. The entire history of Judaism g ives evidences of this 

developing process. "In all i ts stages, Judaism shows its capac

ity for cont i nuous development both as to its form and its s pirit, 

L. Transl a tor' s Preface to Prayer- book, p. III, Emil Hirsch. 

2. See David Einhorn Memorial Volume, a col l ection or Einhorn's 
sermons. 
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in so tar as the latte r become ever clearer and purer in the 

human consciousness; and no Israelite who knows his religion will 

deny it the power or perfec tibility. 111 

In his inaugural s ermon, January 1852,2 he set forth the 

i deas and purposes of the Reform movement. P.e denied that re

form meant to break with the past and Jewish tradition. In this 

sermon he also stated the complete platform of Reform Judaism 

which he l ater incooporatec i n the Philadelphia platform that was 

unanimously adopted. ~Y formed the bas.le union o-r American 

Reform Judaism and consolidated the ideas of religious progress 

both as to the form of divine service and rabbinical functions 

outs ide of t he synagogue.3 

In the program of reform, Judaism must not denounce the past. 

It must uphold the Tradition of the past. "Judaism may not be 

jeprived of t he least of its precious possessions . It is the 

1. Memorial Volume of David Einhorn, p.413 . 

2. Preached at Pestl. Reform Congregation. 

3. This platform defined the main i s sues of Reform Judaism in 

(a) declaring the Messianic hope to be universalistic and not 

nat.lonal, and Israel's diapers ion over the globe to have the 

fulfillment of its world miss ion for its object, and not punish

ment for s in, a s was t~e rabbinical view; (b), consigning the 

sacrif icial cult together with the Aaronitic priesthood a.,d the 

beltef in r esurr ection of the bodJ t o the past, and accentuating 

t he selection of Israe l as the priest-people of humanity and the 

belief in immortality; and finally, (c ) u rging the necessity of 

tav1n6 a large portion of the prayers i n the vernacular, in view 

of the unfa:nil iarity of the average Jew or Jewess with the Hebrew, 

etc. (for more d~tails see Philipson, Reform Move~ent in Judaism, 

pp. 488. 
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mission of the presen t to continue its development, by no means to 

break with the past, but to enlist the old in the service of the 

new and to preserve it in transf igured torm ."l 

P.e admitted that the centuries have introduced many changes. 

"We have come to a turning point", he p:reaches, " our entire re

ligious and moral life is imperilled. Mere outward forms which 

render the service more attractive are of no avail. They merely 

hide the inner decay . Judais m must be reformed from within. The 

evil which threatens to absorb all t he wholesome vigor and marrow 

must be remed ied at t he root . Whatever is in a state of decay and 

has los t its hold on the people must be taken out or the system in 

order that the religious life be made whole a gain and healthy. 

Lest our children emanc ipate themselves from Judaism altogether, 

we must ema~cipate Judaism from such shackles aa tend to corrupt 

the inner life. But in removing t he scaffolding we must be care

ful not to t ear down the structure. We want to build up. We do 

not lack piety. Proft und reverence for our r eligious sanctuary . 

dictates our steps and should direct us to concentrate our energies 

all t he more fully and s i ngle-heartedly upon the essences of the 

Di vine law •hich is far above t he changes of time and place, and 

which will remain in force, even though the earth wax old like a 

garment, and the heavens vanish like s moke. We want no selt-

created cult, no Judais~ modelled to suit our taste, no stripping 

off of Jewish characteri stics, n~ s~raying away into the empt y 

void. No, on the contrary, we want an lsraelit ism with all its 

distinc tions sharply brought out as rooted in Sinai, and destined 

to bring forth new blossoms and fruitage upon the lofty heights of 

1. Dr. David Einhorn, Memorial Volume, P· 19. 
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a four thousand years' history."! 

Einhorn recognizing these changes, sought to modify his 

conception of Judaism with the "urgent needs of the present age 

wi thout deviating from the fixed principles of the divinely 

r evealed word; to maintain undiminished our zeal for these en

deavors of ours ---as yet individual by a firm conviction that 

they mus t ultimately triu~ph."2 It is an established fact that 

the ceremoni a l l a ws of Moses have undergone mos t thoroughly 

changes during QYP~Rg t he times of the firs t and second temple, 

as als o during all the p eriods following our expulsion rrom the 

,holy l and ... but ••• no matter what t he degree of culture and 

ci v ilization will be, ceremonie s will always s tand as much in need 

as l anguage. These ceremonies, however, mus t not become too 

rigld , nor must t hey suffer to remain threadbare and delapidated. 

They must be illuminated by r eligious thought ; they must har

monize with the exi st i ng stages of t he r .elig i ous development ; 

they must reflect t he g1 ory of Judaism and must keep pace with 

the duties which are continually required nf the chosen peopl e.3 

He further expounded his conception of reform in a responsa 

t o a Christi.an, who had wri t ,t e n to him for infor:na tion as to the 

meaning and purpose of the new movement in Judaism: "A thorough 

reform of Judais m based upon the immovable foundation stones of 

Mosalsm , viz ., monothe ism and r evealed religion certainly finds 

l. Inaugural sermon , September 27, 1855 ; David Einhorn, Memorial 
volume , p. 436. 

2. Inaugural sermon before the Har Sinai Congregation, (Eng. 
t~ansl at i on) , p. 6 . 

3 . Shebuoth sermon by Da vi d Einhorn, translated in t h e A:nerican 
Jewish Pulpi t , pp. 235. 
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full sanction within the bounds of Jewish ecclesiastic~l history. 

Ne~rly all modern Jewish theologians have made such a reform 

their program , and at the very outset have postulated by silent 

agreement the following two principles of procedure a s demanded 

by the necessities of the case: first to unchain by the breath of 

t he living spirit the forms that had become rigid and to make 

them fluid , and secondly to sift these forms according to their 

antiquity and essentiality, and in accordance with the results of 

such sifting to reduce their great number, beneath whose burden, 

Judaism , without a doubt, is sighing a nd paating. The solution 

of the latter half of this program is dependent palpably upon that 

of the first half. First of a ll, the principle of sincerity as 

opposed to empty formalism had to be r e-establ i shed on the basis 

of prophetical teaching, the religion had to be restored to its 

original purity, and tne rela tion of doctrine to l egislation had 

to oe determined hereby , in order that it would be possible to 

distinguish t h e huma:t, political and temporal elements in Judaism 

from the div i ne , essential, and permanePt~ 1 

Thus the basic princ i ple of the Reform movement is the be

lief in the doctrine of Revelation: modified, of course from the 

trad i t ional viewpoint. In his inaugural sermon at Feseth, de

livered in 1852, he stated that Reform Judaism stands upon the 

subli:ne and immoveahle rock of 11 divine revelation and of a t'our

t,housand yea r old histor y . To us the Mosaic Law i s , it' not in 

the letter, certainly as to its spirit, divine, an ever-progressing 

educational power, destined to 11ft humanity in the course of 

centuries to that lofty pinnacle of moral and religious perfection, 

1. Phil i ~son, Reform Mov ement in Juda i sm, P • 61. 
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which by far outshines our modern culture. And just tor t h is 

reason we believe in the continuous development of Mosaism, in 

the mere temporary value of its ceremonies. We claim for our 

age the same power of changing and abrogating the Biblical laws 

as had the old-time rabbis."l 

~is doctrine of revelation is clearly discussed in his Ner 

~amid (The Ever-burning Lamp) . Revelation is an eminently human 

f aculty, at t ained by visions and dreams as well as by the grasp 

of ~he intellect-assuming higher and clearer torm in the prophets. 

In Moses the prophetic powe r attained its highest degree because 

he received the revelation at t he sacred spot of Sinai. Adam 

represents the original revelation, perpetuated in the •oabitic 

covenant with its humanitarian laws. The patriarchs, Abraham at 

their head, represent a higher revela tion, the Abrahamitic 

Covenant, with circumcision as sign but not a condition or mem

bership. The highest revelation is repres ented by Moses. The 

name Yhwh, the d€,laration of Israel as God1 s first-born son, 

the Passover feast, the consecration of the first born and the 

Sabbath day leaa up to the Sinai revelation with its Ten Words, 

the foundation of the entire moral order of the world. 

Einhorn cons~dered the Sinaitic revelation as the greatest 

event in the world but he believed that only the Ten Words were 

revealed to Mose~ . "Thruout the domain of history, no event le 

recorded that has proved of such supreme moment, of' such vast 

compass as the Divine promulgation of the Ten Words. Indeed, the 

heights where the heavenly Majes ty appeared in effulgent splendor 

to del iver this Law to the people assembled at its base and seal 

1. David Einhorn, Memorial volume, P• 431 • 
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a covenant wi th them well deserved to be cal l ed the cradle of 

human salvation, temporal a s well a s spiritual, until the end of 

t i me . We can well unders tand, therefore, the distinctive charac

ter attached to t he Decalogue . It 1s marked off from other ·1aws 

not only because it i s t he source of other laws, having t he 

revelation on Sinai, as its background; but, afse , because it 

was hewn into the tablets of the Law, and s erved, in the hoiy ark, 

as unimpeachable testimony, as an everlasting covenant between God 

and Israel." 1 

He furthe r declares "that, the Law of God, with relation to 

man, consis ts ,like man himself, the child of God, of a perishable 

body and of an 1:nperishable spirit . The body is to be only the 

s ervant of the s pirit and mun t pass away as soon a s the spirit 

ceas es t o dwell in it. Her e the spirit i e i dentical with the sys t em 

of rel igion and moral ity contai ned in the Bi ble and bas ed on the 

principl es of the Decalogue and only of the Decalogue ••• • we have 

here t he very es.,ence of the covenant bet~1een God and man which i s 

binding for a ll times , i n a l l placen and on all people . This is 

the covenant that i s destined thru Israel to become the common 

property of mankind, so that in the course of the a ges its pre

cepts may find a more unqualified arid clos e r application and, like 

a str eam grow ing ever wider and deeper, they may at last encircle 

the ent ire globP. wit h the ir blessings. All other d i vine ordinances 

are only s i gns of this covenant , a fence and hedge around the 

eternal and universal Law; now recalling holy memories, now pro

claiming s olemn convocations, and now again urging a wholesome 

oeparat i on from heathen cus toms. By the ir very nature they cannot 

1. ·Inaugural Sermon, delivered bef ore the Har Si nai Congregation, 
Sept . 29, 1855 ( English Tr anslation), P· 7 tr. 
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always and everywhere remain the same, as there is nothing In 

them of an abiding or universal character. Not that man will 

ever be able to do entirely without objec tive signs; but their 

modes and degree must conform to the d ifferent stages of civil

iza tion, to national, i ndustrial, and s ocial conditions; in short, 

to ~1 1 that is implied by the subjective and objective life of 

man. 11 l 

£ Inhorn, lilte Wi se, never accepted the results of Bibl ical 

research though he declared that Judai sm is older than the Bible; 

i t crea t ed the Mosai c and the rabb inical phase of Judaism and is 

now creating t he new phase of Reform Judaism. Yet he never forgot 

tte neecs of t he modern age and he sought to harmonize the Bible 

i n the l i ght of modern p roblems . Even at university, he "accentu

ated all the more the intel lec t ual and e t hical supe riority of 

~osaism, wh ich to him was not a s ts tem of laws fixed for all time , 

but a s ys tem of doctrines i n a ccord with the progress of t he ages. 11 2 

But t he traditional practic es shoul e not be disregarded o r changed 

unless it be the result of hones t investigation. In reference to 

the abolition of t he ceremonies,which was after all the great 

i ssue between the two parties in Judaism, he says that "the de

parture from ceremonial laws, which i s the r esult neither of 

caprice nor frivolity but the outcome of the honest conviction 
and 

t hat such departure is in keep i ng ~tth the spirit of Juda isill/is 

a press ing de nand of its natural developmentt doe s not L.lnfit a 

man for holding t he rabbin ical office. Na t urally such departure 

~ay not be mer ely a matte r of fashion or convenience, and may have 

-------- -- ------ -------
1. Ibid , pp . 8 ff . 

2. r avic Einhorn , ~emorial volume , P • 408 . 
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nothing in c ommon With t he for cible introduction of un-Jewish 

points of view i n t o the provinc e of Judaism, nor with mere sub

ject i vl ty, nor, i n short, with a sort of antipathy to inhe rited 

cond itions; it must be, however, the product of a deep, honest, 

unprejudiced investigation into the sacred sources , of a pious 

ea rnes tness, a glowing enthusias~ , and finally of a ripe con

clusion arrived at after weighing al l causes and effects in com

pany wit,!·. other competent men, zeal ous for GprI and rel iglon. 

Then will suc h a d eparture be not a condemnable but a h i ghly com

mendable act , the like of which took pl ace frequently in Talmudical 

and pos t - Ta lmudical t i mes. (see Tal ~. Bab. Jeb. 39b, 90b, Sotah 

43a) "1 

Einhorn was well grounded in Talmud and knew of what he 

s poke. ?.e d i d not conside r t he Talmud d ivinely g iven. "The 

Talmud i s for us by no means divine, but a treasure-house full of 

divine truth , develop€~ f ro~ out of the a nc i ent kernel."
2 

The 

att i t ·J.de of t he Tal :nud has never been sta1.ed better than i n his 

own words : "Such an lnfal l ibili ty, suc h as Tikt in and h i s sup

por ters cla i :n, we c annot and we :nay not grant to t he Talmud; how

ever s trong ou r b~lief in its ver ac ity may be, we must r efuse and 

r e jec t suc h deification; we aGdres s the Talmud in t h ese words, 

' Is r ael believes t hee , but not in thee; t hou art a medium thru 

Which the divi ne may t;e reached, but t hou art not divine. "3 

Einhorn agre es with Wise in t he i dea tha t s ince Israel has 

experienced the Divine ~evela tion, i t is the chosen people, 

1 . Rabb inische Gutachten , I, 131. 

2 . David Einhorn, Memorial volume , P· 431. 

3 . ~abbinl s che Gutac hten, I, 127. 
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and :nus t work together to bring the universal law of God pre

sented to them at the Holy Mount of Sinai . Thi s doc trine forms 

the bas i s of Einhorn' s t heological system and especially his 

prayer book, t he Olas Tami d . 
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V 

ABRAHAM GEIGER ' S CONCEPTI ON OF REVELATION 

Abraham Geiger} who combined to a degree as did few others 

of his generation the mastery of Jewish lore with similar learning, 

was a great scholar, indeed one of the greatest that modern Judaism 

has pr oduced. He was a man of h is genera tion - a generation which 

feeling still t he tremors of the gr eat spiritual and intellectual 

upheavel of t he French Revolution, visioned a new world hope in 

which r ationalism would reign supreme. He was primarily an his

torian and his h istorical temper led him into a scientif i c 

investigation of his religion. By a t horough study of the pas t, 

he beca ~e convinced that t here had always been a developing force 

i n Judaism and that Judaism spelt development. He f el t that a 

tim~ had come in the life of the Jewish people when a new inter

pr etation of the eternal values of Jucai sm was imperative; but he 

would have this inter pretation evolutionary and revolutionary.2 

He was very productive , so that there a re few departments 

of Jewis h science that he has not enriched with h i s contributions . 

But he was also an act ive rabbi, a great preacher, and a most 

controversial ist, figurin g as the most prominent leader of the 

~eform mvvement a mone t he German Jews during the ni neteenth 

century , defending it both i n the press ~n:! in the pulpit. He 

was further the editor of two successive pe riodicals and a con

tributor to other journals . During the last years of his life, 
~ 

he occupied a chair as f rofessor in the Berlin Hochschule. 
------------ -------

1. Born at F~ankfort-on-the Main May 24 , 1810l o ied at Berlin Oct.1874 
2. Philipson, Reform Movement in Judaism, P• 4-96. 

3 . Jew. Enc yl., art ., Abraham Seiger, Vol. V, p. 584. 
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The general impr ession received from Geiger ' s writings, 

historical as wel l as theological, is that to the author the 

whole hi story of Judaism for mor e than a thousand year s , was a 

hopeless admixture of superstitious folklore. This i s anything 

but the truth. Geiger was the first to announce that the con

nection with the past means, not a subservience to the past 

authority of any kind , but, "the per s i stence of t he living idea 

which permeated all ages with its vigor "; and, "that Ref o rm means 

for us , changea, new a ppeara nces; a rejuvenated life , f orms pe r

meated and satura ted • 1t h the s p irit. The difficul t and the 

easy, the whole and t he part, a r e , to receive meanlno and s ignif

icance , to uplift the sp i r it, to kindle the heart, in order that 

rel i gion may i nfluence the entire course of l i fe. "1 

The movement of reform, as he conceived it, was not to be 

a break with the pasti2 though he felt i t was undue exa l t ation of 

the :i:,as t at the expense of the _i:,resent that gave evidence of an 
~ 

unhealthy state of :r',nd . Israel, accordingly, had to be humanized, 

or, as the phas e was, to be turned over to the Menschrift, l es t 

"our s ins of particularism acd separ ateness delay the event."• 

At all times thi~ 1s the burden of his thoughts. Reform i s a 

l ink in t he chain of Judai sm's development; it is vain to retain 

such institutions and doctrines that have become moribund, 

"whatever the spi ri t of history in which God reveals Jlimselt, has 

removed and buried , no human sk il l can recusc itate and revivify."5 

~We wi sh to be, we shoul d be children of our time; and, as 

children of t hi s age , we must strive to r eal i ze for our 

1. P.a i sln , the Refor :n Movement be fore Geiger, in C.C.A.R . (1910), 
vol. xx, p~. 245. Also Philipson, Reform Movement in Jud., p.60 rr. 
2 . Judische Zeitschrift fur Wi ssenschaft and Leben, V, 251; Philip
son , Abr aham Ge i ger , in c .c .A.R. (1910), vol. XX, P• 250. 
3 . Philipson, Abraham Ge i ger, in C. C. A.R . (1910) vol. XX, p. 251. 
4. Schechter, Abraham Ge i ger, in Studies in Judai sm ,3rd series,p . 71 . 
5 . Nachgelassene Schrif ten V, 190 . 
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cont emporaries , the true standpoint of Judaism, which has never 

been content to ~ea f a ith divorced from life or a practice at 

variance with belief• "1 In a hundred and one forms, he expressed 

hi mself to this effect: "We want bread for our hunger, •ater for 

our thirst; the spirit ought to receive fres h powerful nourish

ment; and we a r e being trifled with and flowers are g iven us and 

that too of doubtful fragranc e; we want faith that satisfies the 

spirit and inspires us to a ccomplish deeds for the present day and 

they rear us to b e men who dream only of the past; we want a love 

that bears f ruit and they feed us on effe,nate piety and weak, 

heartless sen t imentality. An interest in the past arises only 

from a living present; if Juciaism were to manifes t itself as a 

living force in us, we would know that this force must have been 

c r eated at a l l times and we would noti ce attentively the results 

of thi s c r eat ive force."2 It was this new interpretation cham

pioned by Ge t ger that helped to check t he wholesale conversion 

to Christianity of that time. 3 

Geiger never faltered in his faith. He wanted a living 

Judais~ , not a religion tt~t was a mere sur vival of a vani shed 

past. Fro~ the very moment that he entered into the active lire 

of the ministry in Wiesba den, he committed hi mself without reserve 

to the advocacy of the r efonn movement. 4 In a letter written in 

1836 to his friend, M. A.Stern, the colebratect mathematician, he 

l. See Geiger's def inl tlon of Reform in Nacngelassene Schriften, 
11, 265 . Wissenscha~tliche Zeits chrift fur Judische Theologie, 
edited by Abrapam Geiger, II, 220. 

2. Israalit des Neunzehnten Jahrhunderts VII (1846), 7. Philipson, 
Abraham Geiger, in c.c .A.R. Vol . XX (1910) , P· 250. 

3 . Nachgelassene Sc hriften V, 103. Philipson, A. Gelger, c.c.A.R. 
Vol. M , (. l~ ), p . 248. 

4. Letter to Solornon Ge i ger of date April 19, 1833, Nachgela ssene 
Schriften V, 80 . 
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declared that "not emancipation but reform was the leading 

is sue of the day for the Jews."l 

In his view, Reform was simply the latest stage in the 

process of Jewish development. "Every reform," he wrote, "is a 

transition from the past into a rejuvenated future; such reform 

does not break •1th the past; but, rather preserves carefully 

the bonds that connect the present with the past; it not only 

continues the once living sp irit in new vital forms, thereby 

strengthening this sp irit anew; but it retains all this charming 

attachment to that which has grown precious and dear in the religious 

life. Such reform proceeds not with inexorable logic, it follows 

the law of historical development."2 "Every era in the history 

of Judaism 1s of importance, the present can break •1th the past 

as l ittle as any separate limb can dissociate itself from the body 

without suffering serioua injury. Such a connection with the past 

means not the dominance of dead custom, but the persistence of 

the living idea which permeates all ages with i ts vigor , and 1r 

it leads to different development , this does not justi~y that 

reform alone brings blessing."3 

With this understanding of Gei ger's conception of Judais~, 

one can eastly understand his conception of Revelation which has 

been practically accepted by all the leaders of reform Judaism. 

This doct~ ine is one of Geiger's most illuminating thoughtsJ• 

1. Nachgelassene Schriften, V, 89. 

2. Philipson, Abra ham Geiger, in c.c .A. R. (1910) vol. XX, P• 251. 

3. ~hilipson, Reform Movement in Judaism, P• 16. 

a. His conception of Judaism and revelation are beautifully ex
pressed in the third chapter "Die Offenbarung" in Das Judenthum 
und seine Geschi chte . F-tis monumental work "Urschrift und Neber
setzungen der Bibel" presents his historical and sc1entif1c pre-
s entation of the Bible. 
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"The spirit of the age was indeed the new revelation." 1 Geiger 

saw a progressive revelation, a new conception in contradiction 

to the traditional doctrine of a fixed and positive attitude. 

"God reveals Himself constantly in the course of history; if men 

have ea1"s to hear and eyes to see, they will grasp the constantly 

appearing revelation; past, present and future are indissolubly 

connected; we must gain knowledge and insight from the experiences 

of the past generation and toil. intelligently for the future. 11 2 

,ti th reference to Jehudah ha Levi who declares Israel to be 

"the heart among nations 11 
,
3 Geiger declares revelation to be "an 

illumination of the Jewish genius by the Divine Mind, which caused 

the whole people to come nearer to the everlasting truth than any 

other. Judaism is not a religion given by one man; Israel's God 

is not called the God of Moses, or of Isaiah, but of Abraham, 

Isaac and Jacob; that, is, o:f' the fathers or the nation, who imparted, 

the deep powers of religious intuition and inspiration to all seers, 

singers and teachers·, the framers of the Jewish religion. 4 

"Judaism's doctrine of Revelation has not been spared its 

battles. By struggle, individual man gains strength, he needs 

it; but) here and there, it will cover him with clust. Judaism also 

needed such a struggle against the world, and in consequence, 

1. See Philipson, Reform Movement in Judaism, pp. 83-84. 

2. "Aus der Verga,n;genhei t schopf en, in der 9-egenwart leben, fur• 
die Zukemft wirken"; motto accompanying Geiger's picture 1875, 
Nachgelassene Schriften, V, 279. 

3i Cuzari II:36. 

4. Judisohe Zeitschriften II, 193. Also Jewish Encyl,, art. 
"Revel at ion", vol. X, p. 397. 
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many a dust from the ear th has settled upon it. In opposition 

to the whole world, possessed by other conceptions, there arose 

a small nomadic tribe that had just eme rged from a great empire 

addicted to idolatry. It must need keep keep closely together, 

l est it be crushed beneath the weight of the outside po•ers. 

With the Di vine spirit that has been formed into life within it, 

it intended to proclai~ a new faith, preserve it, and make it 

victorious throughout the world . "1 

Ge iger aaw in Israel a religious corporation whose purpose 

i n the world was to teach certain dogmas and creeds and whose 

existence was only to justify in proportion to their success as 

t eachers. He consider-ed t he ''Jewish people end01Jed •1th auch a 

geni us , a Relig ious Genius. It is an aboriginal power that 

illuminated its eyes so that they could see deeper intc tre highe1r 

l ife of the s pirit, could s ee more deeply and recognize more 

vividly the clos e r elation be tween the spirit of man and t,he 

Supr eme Spirit, that they cot·ld more clearly and distinctly behold 

the real nature of the moral in man and present to the world 

t he res ul t of that inborn knowledge. lf t his be so, we may spea~t 

of a close touch of the individua l spirit with the Supreme Spir11~, 

of the light thrown into individual spirits by the Power that 

f ills everything , so that they could break through their finite 

barriers; it 1s - let us not hesitate to speak the word - it is 

Revelation, and that too, as manifested in the whol e nation. 

ttrhe Greeks were not all artists, each one of them was not 

a Philias or a Praxiteles ; but, yet the .Greek nation alone was 

capable of producing such masters. 'I'he same was the case in lsr11el. 

1 . Geiger, Das Judenthum und seine Gesch i chte, vol. I, 38. 



p 

- 68 -

surely not al l its men wer~ prophets, and the exclamation, •would 

that all the people were prophe ts' , was but a pious wish; the 

other, 'I shall pour out My spirit upon all flesh', is a promise, 

it had not become the reality. Nevertheless, Is r ael 1s the people 

of revelation within which the favored representat ives appeared; 

it i s as if the sparks of light had been scattered and had been 

gathered into a blaze in the ~ost favored ones . A t horn bush 

produces r.o grape-vine; a neglected people produces no prophets 

such as the Jews gave to the world. The Historical books of 
and 

the Bible are full of repr oaches about the moral/the depravity 

of t he peopl e of Israel at the time of their kings; the au thors 

want to prep3re us for the devestatlon that came on later as a 

punishment for t heir s i ns. Ye t, noble forces in great numbers 

mus t have existed within tha t nation; ther e must have been a 

na tive endowment and d i s pos it, ion, whe n men of such raagnif icence 

could rise and develop out of the people . Judaism was a mere 

voice crying in th , wi lderness , anc th~ugh i t i id not ~r€vail in 

al ) 
1 

it was still an ene r gy which existed , t hough weak in many, 

yet to such an extent tha t, concentrat ing in individuals, it could 

produce such heroes of the spiri t . Nor does Judaism claim to be 

t t e work of individuars , but t hat of the ~hole people. It does 

not speak of the God of Moses , or of the God of the prophets, but 

of the God of Abr~ham, Isaac and Jacob, of the God of the whole 

race , of a ll the patriarchs who were e:;....ally endowed With the gift 

of prophetic vis i on , the genius of reve lation which was latent in 

the ~hole people ahc found concentration and expression in individ

uals. The f act t hat the grea test prophet left hi s work unfinlshed 

contains a great truth: he must not be regarded as the Atlas who 

bears the world on his shoulders, who compl etes the work without 
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the co-operation of others from beginning to end . •No man 

l{noweth of his sepulchre unto t h i s day ', ana our ancient t eachers 

r ~mark , ' h is grave should not serve for a place of pilgrimage 

whithe r people go t o do honor to one and thus r aise him above 

the level of man'. Moses did his part of the work according to 

hi s great capac ity as one of the whole people. Judaism arose with

in t,he people of revelation. And why then should we not use the 

wor d when we t ouch bottom-rock, an illuminat i on proceeding from 

a hi gher mi nd and spirit, wl11c!n ca.n not b e expla ined ; which is not 

a compound produced by a pr ocess of devel opment even if it is fur 

ther developed af t e rwards; which all at once appears in existence 

as a whole, l i ke eve r y new certain creation proceeding from the 

Oriental Spirit? We do not "ant to limit a nd def ine the word in 

any dogmatic manner; it may be unde r stood in Cifferent ways, as to 

its essence , it remains the s&me ; the point of contac t of human 

reas on with the Fundamental S0urce of all things. High as the 

anc i ent teachers estlmat ed r evelation , they never denied that it 

is connecte~ with human a bility. The Taimud teaches : 'The spirit 

of God rest■ only on a wise man , on a man possess i ng moral power, 

who is independent because he is fruga l and c ontented by having 

conquered all ambiti on , gr eed and desir e '; a man who bears his 

i mportanc e within him, who feels t he Divine within him. Only such 

a one i s capabl e of receiving the Divine, not a mere speaking 

trumpet through which the spoken wore passes without his being 

consc ious of it; no , a man in the t rue sense of the word, who 

l ouches close upon the Di v ine and is the~efore susceptible to it. 

A deep thinker and great poet of the middle ages, Jehudah ha-Levi, 

emphatically d esignated revelation as a dispos ition that •~s 

present in the whole people . l s rael,he says , i s the r el i 61ous 
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heart of mankind which in its totality always preserveo its 

grea t susceptibility, and its individual distinguished men 

were the heart of that heart. Maimonides s peaks of a flask-

like illumination as whic h revelation must be regarded; to one 

the light lasted but for a s nort time, to another, 1 t occurred 

repeatedly, and •1th Moses, it was a lasting one, an illumination 

which l ights up the darkness, affords man a lopk into the hidden 

recess es, which reveals to him what remains concealed for others. 

"Judais m 1s such a religion, has grown out of such Divine 

visions and has connected into a whole all that it did behold; 

Judaism 1s a religion of truth, because the view into the essence 

of things is infallible, beholding the Unchangeable and the Ever

lasting: 'T'hat is the everlasting message . " 1 

The doctrine of the Mis s ion of I s rael was an i:nportant 

doctrine in Geiger's theology. Indeed h e exclaimed: "We ;you!d have 

to ceas e to be Jews were we not to believe that our historical 

mission in the world has re'\ched its end; 112 though he was less 

inclined than Einhorn and others to emphasize the election of 

Israe1. 3 He believed that Judaism would some day become the 

universal religion because of its clos eness with t he Divine Spirit . 

This did not mean that Judaism would become the universal r e ligion; 

but, rather, a gradual conversion ·or Judaism to Prophetic rel i gion 

and,the world , in turn, would a dopt the Prophetic ideals of tbe 

Hebrew Prophets . 4 

1. Ibid, chapttr Die Uffenbarung, vol. 1, P• 33 ff. 

2. Judische Zeitschrift, vol . 10, p. 262. Schechter, Abraham 
Ge iger , Studi es in Judaism, t hird series, P• 60. 

3 . Jewish Encyl . , art. "?evelation", v9l. 10 , P· 586. 

4. Abraham Gei ger, Schechter , S~udies in Judaism, third series, p. 61. 
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Geiger fully believed that Israel was set apart for a. 

special purpose; but, he contended that aJ.l sue h chauvinistic 

prayers and expressions which exalts Israel at the expense of the 

othEJr nations must be changed and eliminated. Just because God. 

has revealed Himself to them should not justify the concept, ion 

that they are better than other nations. Rather contra.wise must 

. this conception be interpreted. God has chosen Isr•ael; therefore, 

the obligation .lay upon this people to attempt to become more and 

more wof'thy of this , Gl.d.stinction by exemplary conduct. 1 

With this conception of revelation, a serious problem arose· 

that has continued to this very day. The Problem of Di.vine Author

ity had to be answered. The whole problem assumed a critic al place 

in the affair with Tiktin •. The chief Rabbi of Posen, Solomon Eger, 

summar•ized. the Traditional viewpoint when he declared that, "only 

he can be considered a conformlng Jew who believes that the Divine 

Law-book, the Torah, together with all its interpretations and 

explanations found in the Talmud was given by God Hi.mself to MoBes 

on Mount, Sinai to be delt,vered to the Jews and to be observed by 

them f'o:t•ever; further, Moses delivered the Oral and Written Laws 

revealed .to him, to his successor Joshua, Joshua to the so-called 

·.zekenim, these to the prophets, and the prophets to the men of 

the Great Assembly. These oral divine traditions are the very 

same as, coJlected in the 'ra.1.rnud, we are commanded .to obey. He, 

however, who departs from the paths, who believes in the authen

tic 1 ty of the Written Law al.one as Divinely given; but, considers 

the interp1"etation of this written law as Talmudically ordained 

l• Gesammelte Schrlften I, 208. 
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and prescribed a purely human work , subject to changes, i s not 

to be consi dered an Israelite , but belongs to the sect of lCaraites, 

who s eparated t hemselves a s the Chris tian religion."l 

Rabbi of Lis s a also upholds this view by stating: "All 

com::iandments and. pro hi bi ti ons contained in the Books of Moses, 

and that , too , i n the forms that they have received by Tal mudical 

inter preta t ions, are of Divine origin, binding f or all times u~on 

the Jews , and not one of these commandment s or proptbit ione, be 

its charac ter what it may, can ever be abolished or modi fied by 

any human authority. 11 2 

~hese statement s r epresented the s tandpoints cf Tiktin and 

his followers based upon authoritative Judaism. Tiktin accused 

t he governing board of t he c ongr egation of hav ing selected a dayan 

i n d i s r egar d of and in opposition to the religi ous c onvictions of 

the ent i re congregation as well as to Traditional Judaism of a 

thousand year s ' s t and i ng; a dayan , who i n spoken a.nd written 

discourse , den i es unreserved ly the authoritative valid ity of this 

Tradit i onal J u da i sm anct whose call and mi~s ion appear to be to 

extirpate its roots and branc hes for all ti ~es ."3 

The vital que stion a t i s sue was whe t her the congr egation 

could acc ept Geiger ' s definition of Judaism which carried with i t 

the ne w interpretation of r evelation and the Torah . Was the Torah 

to be cons i dered in a far and de epe r mean i ng than in the past?4 

Ge ige r car,·1 ed hi s h i s torical invest lga t i on even into t h i s fie ld 

of learning . P.e brooked no limitation to his c ritical inquiries. 

1 . Philipson , Reform Mov ement in Judaism, P· 82. 

2, Ibici . 

2 . Ibid. 

4. Jewish Encycl. , a rt. nReve l atiort .. , ·v·o1 ■ X; p397, caption "Torah" . 

.. 
•• 
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The Torah, as well as the Talmud, he demanded should be studied 

critically and from the Vi ew of the hi~torian.1 He felt s ome dif

ficulty in speaking of the Torah as the Word of God . The Rabbis 

meet this with the worct, '1The '-~ord of God? Well, indeed, the way 

in wh icr. God speaks, especia lly in all great deeds of the spirit 

is in the history of mankinct."2 He then proceeds to remark that 

"in this Boo~, legends and myths overgrew the stem as a foliage, 

that tne story of the c reation is a part of this, that also 

matters having become barren by time as the c~remonies from their 

origin and even more so in the later troubled times, threateneo 

and still i s threateni ng partly to consume t he fresh sap. All 

these facts did not prove detri'mental to the vigorous roots and 

the sound stem. We have conquered for us the right to proclaim 

such view as public." 3 Thus , he contends that the Bible is a 

complex_ of thE beautiful and t he sublime, perhaps the most sub

lime of all human books and must cease to be looked upon as 

Dlvine . 4 

?.e differed radically with the t1•aditlonalists who claimed 

that every express ion in the Talmud and the codes was auth orita

tive; he would not concede that the possibllitie·s of Judaism had 

b&come exhausted with the works of the Talmudical doctors; all 

ages present and to come had their contributions to make to tre 

religion, no less than the ages that have gone. If the tradi

tionalists were right in their position that all traditions were 

in the Talmud, then in all the centuries that have elapsed, since 

the close of the Talmud, Judaism bas been merely feeding on tre 

products of a van ished past . Inasmuch as they looked upon Judaism 

1. Jewish Encyl., art. Geiger , vol. V, P • 586 . 

2. Judische Ze i tschrift, vol. X, P· 180. 
3. lbid. 
4 . Ibid , vol. 30 , p. 29. 

.. , 
I 
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h i 1 t d . 11 t" i t i t" ,,. · ht 11 as av ng s ep ur1ng a. il s , me, ,Lley 11ave no r1g. , no 

right to speak of a tradition three thousand years old.. When 

we consider that they have already been asleep for two thousand 

years. The thread of tradition is fastened to the present. While 

•the people recognized a legtimia.te religion which had been forming 

for a long time, an.other religious view came to life before they 

had chan9e to develop their own. 111 "But whatever the Traditionalists 

may claim, there could be no doubt of the fact that in the con

flicts a~d tendencies of the modern age, the spirit of Judaism was 

re-asserting itself in a new way and God was revealing Himself in 

a new mannet'. 112 

1. "Man durfe hichte von einer drei Tausend jahrigen Tradition 

sprechen wenn man sie als ber~its fast zwei tausend Jahre entschlafen 

betrachte. Der Faden der Tradition sei in der Gegenwart gerade 

Wieder angeknupft. Das in gesetzliche Erstarrung gerathene religiose 

Bewusstsein der Gesammthoit habe seit langerer Zeit begonnen flussig 

zu we rd.en, w:ie::1.er sei eine lebendige Anschauung erwacht, wenn •. s ie 

auch noch nicht zur vollen Klarheit sich entwickelt habe. 

2. Philipson, Abraham Geiger, C.C.A.R., (1910), vol. xx, p. 252. 
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VI 

KAtFMAN KOHLER' S CONCEPTION O~ PE\'EL~TI ON 

The name of Kaufman Kohler will always take a prominent 

place in the Reform Movement of America. He 't11as the true 

cisciple of Abnilam Geiger and his religious view reflects the 

thoughts of that great mind. His work on Jew ish Theology ls tbe 

clearest and most comprehensive discussion of Gelger ' s beliefs 
theology of the 

and th~/Peform W.ov ement written i n the English language. Bis 

chapte r on Revelation and Prophecy states h i s View on the doctrine 

of ~evelation. Like Gel ger, he never deviated from the contention 

tha t t he Reform ~ovement was the latest phase i n the constant 

devel opment of Judaism . "Judaism i~ a religion of historical 

growth, wn i ch far- from clai ming to be the f inal truth is ever 

regenerated anew at eo.ch turning point of hi e tory."l I n his 

introductory acdress before the Conference of Fabbis that assembled 

at Fittsburg, Pa ., November 1885, he said: "Judaism i s a historical 

growth and we must find the forms for all its emanations and mani

festations, the comaion feature in all i ts diverse expressions and 

forms. We must accentuate what is essent ial and vital a mi d i ts 

ever changing form s and ever fluctuating cond itions. We must de

clare before the world what Judaism is and what Reform Judaism 

aims at . 11 2 

1. Rehler, Jew1s l! Theology . P · 4 . 

2 . Jewish Reformer I, l. 
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The principle of change in Juda.ism is not an innovation 

of this age. "Judaism ma.,ifested its wondrous power of assimila

tion by renewlng itself to meet the demands of the time, first 

und er the influence of the ancient civilizations, Babylonia and 

Persia, then of Greece and Rome, finally of the Occidental powers, 

molding its religious truths and customs in ever new forms, but 

all i n consonance with its own genius. It adapted the Babylonian 

and Persian views of the hereafter, of the upper and ne ther world 

with their angels and demor.s; so later on, i t incorporated i nto 

its religious and l egal sys tems elements of Greek and Egyptian 

gnosticism, Gre ek philosophy, and methods of jurisprudmce from 

Egypt , Babylon and Rome. In f act the various parties which arose 

dur i ng the second Temple beside each other or s uccess ively -

Sadducees and Pharisees, Essenes and Zealots -- repres er.t on 

closer obse rvation, the d ifferent stages i n the process of assim

ila tion which Judaism had t o undergo. In like manner, the Hellen

i s tic ,Apocryphal and .\pocalyptic literature, which was rejected 

and l ost to s i ght by Traditional Judaism and which partly fills 

the gap betweet- the Bibl e and the Talmudic wri t ings, casts a 

f l ood of light upon the development of the llalakah and the Hag

gadah. Just as the book of Ezekiel, • ~lch was almost excl uded 

from t he Canon on account of its divergence from the Mosaic Law, 

has been helpful i n ~racing the development of the Priestly Code, 

so th~ Sadducean book of Ben Sira and the Zealotic book of Jub

ilees - not to mention the various Apocalytic works - throw their 

sea-rc hlight upon p r e - '!'al mudic Judaism. "1 

1. Kohler, Jewish 'Il"eology, p . 12. 
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This ability to incoporate the conditions of the age 1s 

strikingly noticeable in the methods and terminology of the 

religious philosophers who "adopted the methods and t e rminology 

of the Mohammedan bologians, attempting to present the doctrines 

or the Jewish faith in the light or philosophy, as truth based 

on reason. 111 

Thus in view of these facts, Judaism to-day needs rein

terpretation of its principles to meet t he present pPoblems of 

t he world. "The present a ge of historical research imposes the 

same necessity of restatement of reformulation us. We must do 

as Mai:non i des did, - as Jews have always done - point out anew 

tte really fundamental doctrines, and di sca rd thos e which have 

lost their hold upon t he modern Jew, or which conflicts directly 

with his r eligious consciousness. If Judaism is to retain its 

prominent position amon0 the powers of thought, and to be clearly 

understood by the modern world, it must again res hape its religious 

trutr.s in harmony wi •,h the dominant ideas of the age. 112 

It is not difficult for Judaism to introduce ne w principles 

as Judaism d iffers from all religions in that it is neither the 

creat ion of one great moral teacher no does it seek to typify the 

spiritual sublimity in one single person. "Neither is Judaism 

the creation of a single person, e it her prophet or a man with 

divine claims. It point s back to the patriarchs as its first 

source of revelation. It s peaks not of t he God of Moses, or 
Amos and Isaiah, but of the God of Abraham, Isaac, a nd Jacob, 

l. Ibid , p. 2 . 

2 . Ibid, p. 27. 
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thereby declari ng the Jewish genius to be the creator of i ts own 

religi ous ideas . I t i s, therefore , i ncorrect t o speak of ' Mosaic ' , 

' Hebrew' , or 'Israeli tish' religion': 1 And he furthe r states that 

"Judaism cowits its prophets, its sages, and its martyrs by genera

t i ons; it 1~ still demonstrating its power to reshape and r egenerate 

religion as a vital fo rce . "2 

The essence, then, of the Reform ~ovement i n Judaism 1s 

the principle of progress and he suggested t hat t he term 'progressive' 

be substituted for the present term ' Reform J udaism'. 3 Thus 

"Progressive Judai sm of our own time has the g r eat task of r e 

em~hasiz ing Israel 's world-mission and of r eclaimi ng for Judaism 

its p l ace as the pries thood of humani ty . It is to proc laim anew 

t he i; rophetic i dea of God I s Covenant 1Ni t :1 humanity whose force had 

been lost , owin6 to i nner and outer obstacles. I srael , as the 

peopl e of the covenant , aims to unite all na tions and classes of 

men in the divi ne covenant. It must outlast. all other r eligions 

i n l ts certa i nty t .ha f-. u l t i mateiy there can be but one religion , 

uniting God and man by a s i ngl e bond."4 

With suc b a progressive concept i on of Judais~ it 1 s quite 

ev i dent that he did not ascribe to the Traditional conception of 

revelat i on. He agr eed with ad.ger, and he wrote to that effec t 

when he contended that God i s f or eve r reveal i ng Himself to man. 

1. Ibid, p . 16. 

2 . Ibid , p . 326 . Al so Pries t, ? r ophet, and Preacher . ser mon 
delivered i n 1888; Kohler, He~rew ryni on College and Other Addresses , 
p. 109. 

3. Mende l ssohn and Mode rn Judaism , ser~on preached befQre the Y. M. 
R. A. of Louisville, Ky. 1879 . Hebr ew ~nlon College and other 
Addres s es , sermon on American Judaism, 1911, 195 ff. 

4. Kohl er , Jewish Theology, p . 51. Sackwards or Forwards, series 
of ftiscourses on ~eform Judais~. 
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"It is true that the Biblical conception was simple and child-like 

enough, representing God as descending from the heavens to the 

earth . Still Judaism has not accepted the cold and distant at

titude of the philosopher; it teaches that God as a spiritual 

power does condescend to man, in order that man may realize his 

kinsh ip with the Most High and ris e ever nearer to his Creator. 

The earth wnerin man dwells and the human heart with its longing 

for heaven , are not bereft of God . Whenever man seeks Him, there 

He ls. 111 "Only the God of revelation 1s near to man in his frailty 

and need, ready to meet his sighs, answer his supplication, count 

his tears, and relieve his wants when his own power fails."2 

'!'hen he takes issue with the old belief tna t Div 1ne Revela

tion in Israel was a single act; but, rather i t was a process of 

development and its various stages correspond to the degree of 

culture of the people. "The covenant with Abraham was only the 

precursor of the covena..~t conc luded with Israel th~ough Moses on 

Mount Sinai, by whi ch the Jewish people were consecrated to be 

the eternal guardian of the Divine Covenant with mankind until 

t he time when 1 t shall encompass all the nations. 113 !ie further 

sta tes that ''God's covenant with Israel is everlasting like that 

with t he heavens and the earth; it is ever t o be renewed in the 

hearta of the people , but never to be replaced by a new covenant. 

TTpon thi s eternal r•enewal of the covenant of God rests the unique 

history or Judaism
1 

its wondrous preservati on and regeneration 

t hr oughout the ages."4 

1. Kohler, Jewish Theology, P • 143. 

2 . Ibid. 

3 . Ibid, p . 49. 

4 . Ibid, P • 50 . 
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Thus Reve lation divorc es itself from the supernatural and 

"passes i n t o sober, se l f-consc ious thought i n which the writer 

no longer thinks of God as the Ege, speaking through him, but 

as an ou tsi de power spoken of in the t h i rd per son." 1 With this 

:nodern v i ew , ~evela tion is under stood in the light of psychology 

and ethnology , of general history and compar~tive religion . 

This conception created a new problem tha t was so vital an 

el ement to Kohl e r' s conc ept i on of Judais~ that i t had to be pre

serveu a t a ll cost. If the essential truth of r evelation is not 

found in a s uperna tut'al and me t a phys ical sense then revelation i s 

t he express ion of etn i cal monothe ism. Thus I srael becomes the 

people with a p rophetic i deal "of a humanity united in justice and 

peace g i ving to hi s tory a new mean ing,a l arger outlook, ki~dllng 

in the souls and sabes of manki nd a love and l onging for the 

broadening of humanity which opened new avenues of progre~s and 

l i be rty. ·•2 It is an i nd i sputable fact in hi s tory that t he Jewish 

people , becaus e of their pecul i a r r el i gious bent, was predestined 

to be t he people of revelation. "The election of Israe l as the 

chosen people of God , or what amounts t o t he same, as the nat ion 

whose sp: c ial task and hi storic mi ss ion it i s t o be t he bearer 

of tne most l oft y truths of religion among mankind, forms the 

basis and chief condtt lon of revelation. Bef ore God proclaimed 

the Ten Yords of' t he Cc•,enan t in Sina i, He addressed the people 

t hrough Si s Chos en mes s enger Moses~ s2:, icg: "Ye have seen what I 

did unto the Egyptians , and how I bore you on ea gl es ' wings and 

brought you unto Mysel f . Now, therefore , if ye will hearken unto 

1. I bid , p. 39. 

2. Ibid, p . 9 . 
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My voice indeed, and keep My covenant , then ye shall be Mine 

own treasure f rom among all people, fo r all the earth is Mine and 

ye s hal l be unto Me a kingdom of priests and a ltloly nation. nl 

Nevertheless t he e l ection of Israel was ni::>t the result of 

a s ingle act of reve l a tion . "The election of I 1arae l cannot be 

regarded as a sinele divtne act, concluded at OJ:le mome nt of revela

tion, or even during the Biblical period. It mu.st instead be con

sidered a divine cal l pers isting through all agies and encompassing 

all lands , a continuous activity of t he spiri t 1wh ich has ever 

summoned f o r its e l f new heralds and heroes to t,es tify to truth, 

justice, and subl i me f a ith, with an unparalleleid scorn for death, 

and to work f or their dissemination by words and de eds and by their 

whole life. " 2 The modern view has cast t h i s am~ient doctrine into 

a new form, contending, on the one hand, that t:be Mess ianic hope is 

the h i ghest ideals of a united hu 11ani ty; and, 01n the other hand, 

rejected the entire t heory that Israel was exiled from his ancient 

land because of h i s s ins, an d that he will eventual ly return there 

and restore the sacrif i cial cult i n the Temple 1at Jerusalem; but, 

rather views the dispe rsion as t he means of spreading the ethical 

monothe ist ic belief among the nati ons of the world. 
3 

Kohler had muc h to say about the entire problem of authority 

which involved h i s atti t ade toward the Bible and the r abbinical 

code. P.e always upheld the sancti ty of the Bible claiming that it 

i;encrated the ::ioral life of the world.4 "The Bible contains the 

eter nal verities of the Jewish fai th , God's omnipotence, omniscience , 

and moral gove rnment of the world. 115 He acknowledged the gradual 

1 . I bid , p . 323. 
2 . I bid , p. 326. 11 ti t Md 3. Kohler, ~he Mi ssion of Israel and its App ca on o o ern 
Times, C. C. A.R . (1919) vol. 29 . 
4. Kohl er, Jewish Theology,~- 355. The Jewish Exponent, vol. 50, 
No. 7, Dec . 10, 1909, p. 2, 'Rehler answers Critic. " 
c; v_ 1,...__ __ T -. •• , : - \,,. ,._"", ""-l'T'r n d:1i . 
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devel opment process working tn t he Bible and wrote that "even 

conservat ive investigators, such as Frankel, Gr-aet .z, a nd I s aac 

Hirsch Weiss , not to mention s uch radicals as z:unz and Geiger 

ad~lt t he gradual g rowth anqprogress of t h i s very system of 

1aw , both oral and written."l He thus f ormulates h is c oncep-

tion of t he Bible which has been the accept ed belief i n t he Reform 

movement up to date by writing that in Judaism "the P.oly Scripture 

in its literal sense i s not. the final word of G·od; the Bible is 

rather a living spring of divine revelation, t o be kept ever 

fresh and flowing by the active force of t he sp irit."2 The Bible 

s r.ould not escape the science of historical 1nv·est1gati on . "The 

tl:ne of compost tion of the various parts of the Pentateuch, in

clud ing the Decalogue , must be dec ided by i ndependent critical and 

histor i cal r es earc h ."3 Re further r emarks that. "I do not believe 

in the di vine origin of the Mosaic law and trad ition as our 

orthodox brethren do .' He also sa1d4 however, t hat the Bibl e is of 

sup reme value b ecause it cvn tains the expres s i o,n of the sp irit of 

t he Jewish people th r ough whom God revealed Hi mself . "The Bible 

rises above t he rank of ever y other litera t ure, sacred or profane, 

as the inspired Book or Collection of Books, no,t because God 

wrote or d l e t,a ted it, . .. but because 1 t i s i mpreE!;na ted w1 t h the 

spirit of a nation that gave t o the world t he t.11ghest form and 

i deal of religion• the Gou whom man wi 11 foreve1r yearn after, be

cause the spirit of God rests upon 1 ts eve r y page and tale . 
116 

1. Ibid. Al so the Bi!>le in the Light of Mode rn. Research , sermon 
preached in 1887, Hebrew Uni on College and ot he r Addresses, p. 173. 

2. Ibtd , op. c 1 t. , p. 14 • 

3 . I bid , p. 46 . 

4 . TTnita rian i srn and Peform Judaism, Amer. Hebre1w, J uly 9, 1889 ; 
also see fhe J ewish Exponent, Nov. 19, 1909 , P• 8 , Vol. 50. 

5 . Spiritual Forces in Judaism, c.c . A. R. , (1894,), 'P • 136. 
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Thus I s r ael lives not by the written word but by the spirit of the 

Wore of God a s r evealed and developed t hroughout t he ages. 1 

The Pittsbur g Conference was call ed through the invi.tation 

of Kauf~an Wohler a nd the president of the c.c.A.P.., Isaac Mayer 

Wise. Kohle r delivered the cor.rerence paper urging the need of 

setting forth t he ai~s and obj ecte of the Reform work of Progressive 

Judaism and offered ten propositions t o the conference in which was 

included a discuss i on of Bev~lation and t he problem of authority. 

" "i t i s h i gh ti t 11 f - me o ra y our orces , to consol!date , 
to build. 

l. First of all, i n order to show that Sudais m is 
a relig ion of l i fe a nd not a matter of the past, a system 
of living faith and practice will offers the guarant ee of 
en duranc e and s trength, it s eems to me, we ought to unite 
on a platform which exc l udes none of t he mast r adical Jews , 
whi c h countenanc es and recognizes every honest opinion 
and does not denounce mode rn research, whether in the 
field of science or in the f i el d of comparative religion , 
e thnology and biblical c riticism, but at the same time 
p~sit ively a ssert s the Jewish doctrine , a platf orm b~oad 1 
comprehensive, enlightened and l iberal enough to impress 
and win all hearts , and also firm and positive enough to 
a1spel suspicion and reproach of agnostic tendencies , or 
of disc ontinuing the historical thread of the past. 

We can no longPr be blina to the f ac t t hat Mosa1c-
0abbinical Judaism, a s based upon the Law and Tradition, 
has actually a~d irrevocably lost its hold upon the modern 
Jew. Whether t hey have jus tificatory reasons for doing so 
or not , the overwhelming m~jority of Jews wi thin the domain 
of mode rn. culture d i sregard a l together the Mosai c-Rabbinical 
laws concerning diet or dre s s , concerning work of the kind
ling of lig hts on Sa bba th , or any o ther ancient rite . 

It must t he r efore be a matter of deep concern to us 
to explicitly and c l ea rly stat e our r elation to the Mosaic 
Law or to Law-Judaism of old and define our standpoint to 
the world. we cannot afford t o stand condemned as law
breakers, to be branded as frtvol ous and as r ebels and 
tra itors because we transgress t~ese laws o~ principle. 

A Decalog-Judaism will not ao , for it ~s e ithe r too 
vague or too narrow; in f act, both . Too vague, fbr it 
fails to include some of t hs most genuine and mos t im
portant Jewish laws . Christianity also s tands upon the 
t ecalog, and , as fa r as t he same presents the laws or 
mo:ca l ity and humani ty , it i s the universal r elig i ous 
truth implied in Pre-Israe l i tic h i s tory. On the other 
hand, 'it is t oo n~rrow , for as an a..ithentic record of 

l. C.C . A. R. (1910) Yea rbook, p . 68 . 
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Divine Revelation it i s like the ent ire Bible too 
much subject to critical inquiry to form a firm and 
lasting basis for our ent ire r e ligious s yntem. For 
have we not a double version of the Decal<,g? Or do 
the various h istorical and mo ral reasons given for 
its commandments today offer the hi ghes t s tandard of 
morall ..,y? J udaism i s an his torlcal gr cwth , and we 
must find the focus for all its emanat i ons and man i
festat ions , the common feature in all its diverse expres 
sions a nd forms . We mu.st accentuate and define what i s 
essential and vital amidst its ever-chang:Lng forms and 
ever-fl uctuat ing condi t ions . We must declare before 
t he world what J udaism i s and wha t Reform Judai sm means 
and aims at. 

On t he Monday aft ernoon he laid the followin g pl a tform before the con 

ference for its consideration : -

"In view of the wide cUvergence of opi nions and tbe 
confl ict i ng ideas prevailing in Judaism to-day to such 
an extent a s to cause alarm and reeling or unc e rtainty 
among our we l l - ~ean i ng co- rel igioniats and an appall ing 
religi ous i nd i f f e r ence and l ethargy among the mass es,we , 
as representat ives of F.eform Judaism, he r e unite ~pon 
t he f ollowing pri nc i ples: 

( 1) 'llhil e disc e rning in every rel i c:; ion a human 
attempt to grasp the Infin ite and Omni potent One and in 
every sacred form, source and book of r evelation offered 
by any religious system the consciousness of t he in
dwel l ing of God in man, we recogni ze i n J udai sm the 
hi ghest conceptior. of God anc of His relati on to man
expressed as t he i nn..l te bel i ef of man i n the On e and holy 
God , t he Maker and Rul e r of the !,orld, t he ~ i ng , the 
Father and Educator of the Pu.:nan ~ace , r epresented in 
Holy Sc ripture s as the faith implamited into the heart 
of t n e original man and arrived at in all the cheering 
brightness by the forefa t he rs, the inspir•ed prophets , 
singers and wri ters of Israel, deve loped and ever more 
deepened and spiritua lized into the h i ghest moral and 
intellectual powe r on the basis of Holy w·r1t by the Je wish 
teachers ana t h i nkers in accor dance with the philosophical 
and moral progress of the ir r es~tive agea and und er con
tinual struggles and t r ials , defended and preserved by 
the Jew i sh people a 3 t he highest treasu re: of the human 
race . 

(2) we prize and treasure the books compris ing the 
national library of Israel , preserved unde r t he name of 
the Holy Scriptures , as the records of t lvine Revela
tion and of t he consecration of the Jew i sh people for 
t hi s mission as priests of the one God ; but we consider 
t,beir compos ition , t he i r arrangemen ts a nd their entire 
contents as t he work of men, betraying in their concep
t i ons of t he world the shor tcomings of their age . 

1 . Proceedings of t he Pi tt~burg ~abbi nlcal Confe r ence, Published 
in 1923 i n P.onor of t he 80th birthday of Kaufmar.n Kohler, p. 8 ff . 
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11 (3) While find.ing in the miraculous narratives of the 
:Sible chU.d-like conceptions of the deaJ.ing of Dhrine 
love and just.ice w1th man, we today, in common with 
many Jewish thinkers of the Spanish era~ Welcome the 
results of natural science and progressive research in 
a.11 fields of life as the bEist help to undersUmd the 
working of the Divine Love, the Bible serving·us as 
guide to find the Divine power working from w itfulin'~. 
(4) Beholding in the Mosaic Laws a system of~aining 
the Jewish people for its missron as a nation among the 
nations of antiquity, planted upon the so.il of Palestine, 
we accept only the moral laws and statutes as divine, 
but reject all those soclal, political and pt•iestly 
statutes which are in no shape and fo~m adapted to our 
moder of life and to our views and habits as people 
scattered among the nations o:f:' the globe, and standing 
upon the level of a far higher culture of mind and 
heart than ~toed the people for whom they were intended. 
(5) All the Mosaic Rabbinical Laws on diet, priestly 
purity' and dress, originatlng in ages and under associa
tions of ideas altogether foreign to our mental and 
spiri tua1 state, d.o no longer impress us with the char"· 
acter of divine institutions, and fail to imbue us with 
the spir•it of pr:l.estly holiness, their observance in 
our day being apt:,to obstruct rather than enhance and 
encourage our moral and splritual elevatlon as children 
of God. 
(6) While glorying in our great past with its rnatcl'il9ss 
history of one continued wondrous struggle and martyr-
dom in the defence of the Unity of God, which necessi
tated the exclusion of the Jewish people from a world 
stamped with polytheism and idolatry, with all their 
cruelty and vice, we hail in the modern era of uni V(➔ rsal 
culture of heart and mind the approaching realization of 
Israel 1 s·great Messianic hope for the kingdom of peace, 
truth, justice and love among all men, expecting neither 
a return to Palestine, nor the restitution of any of the 
laws concdrning a Jewish State, nor a sacrificial worship 
under the administration of the sons of Aarnn. 
(7) We behold in Judaism an ever-growing,progressive and 
rational religion, one which gave rise to the religions 
which today rule the greater part of the divilized globe. 
We are convinced of the utmost necessity of preserving 
our identity with our great past; we gladly recognize in 
the spirit of broad humanity and cosmopolitan 'philan
thropy permeating our age, in the noble and grand. endeavor 
to widen and deepen the idea and to enlarge the dominion 
of man, our best a.lly and help in the fulfilment of our, 
mission and the only means of achieving the end and aim 
of our religion. 1 

(8) We therefore hail with the utmost delight, and in the 
spirit of sincere friendship and friendship the efforts 
on the part. of the representatives of the various religious 
denominations the world over, and particularly in our free 
country, towards removing the barr.ters separating men from 
men, cla.sf:l from class, and sect from sect, in order to cause 
each to grasp the hands of his fellowman and thus form one 
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great brotherbood of men on earth. In this growing 
religion of humanity, ba1sed upon the belief in one God, 
as Father of men, and th~ conception of man as the 
image of God we find the working of the Divine plan of 
truth and salva t1on as r•~vealed through Jewish history. 
(9) In view of the Messianic end and object of Jewish 
history, we f eel bound to do our utmost to make our re
ligious truth and our sa1~red mission understood to all 
and appreciated by all, whether Jew or Gentile; to im
prove and reform our religious forms and hab its of life 
so as to r ender them exp:ressive of the great cosmopoli
tan ideas pervading Juda:ism and to bting about the 'ful
filmen t of the great proJphetic hope and prbmise "that 
the house of God should 'be the house of prayer for all 
nations." 
( 10) See ing in the prese:nt crisis simply the nat.ural 
consequences of a transition from a state of blind 
authority- belief and eXJclusion- to a rational grasp 
and humanitarian conception and practiee of religion 
we consider it a matter of the utmost necessity to ' 
organize 8:. Jewish miss ion for the purp ose of enlight
en ing the masses about t ,he history and mission of the 
Jewish people and e l evating their social and spiritual 
condit ion through press, pulpit and school."l 

, I 
A committee was immediately formed head -by Dr . Kohler as 

cha i-man, anc the following mornir,g the Conference adopted the t'ol

lowing declaration of principle, the clearest expression of the 

P.eform Movement tlult had ever been published to the world. 

"In view of the wide divergence of opinion and of 
the confli ct ing i deas prevailing in Judaism today, we, 
as representatives of Reform Judaism in America, in con
tinuation of the work be,gun at Philadelphia in 1869, unite 
upon the following princ:iples: 

First~e recognize: in every r eligion an attempt to 
grasp t he Infinite One, and in every mode , source or 
book of revelation held sacred in any religious system 
the consciousness of the ind"ell ing of God i n man. We 
hold that Judaism presents the highest conception of the 
God-idea as taught in our holy Scriptures and developed 
and spiritual i zed by the: Jew i sh teachers in accordance 
with the moral and philosophical progress of their re
spective ages. We maint.ain tha t Judaism preserved and 
de fend ed amid continual struggles and trials and under 
enf orced t solation this God-idea as the central religious 
truth for the human racei. 

Second-We recogni2~e in the Bible the record of the 
consecration of the Jewjlsh people to its mission as priest 
of the One God, and value 1 t as the most pdent ins!lrumm t 
of religious and moral 1Lnstruction. We hold that the 
modern discoveri es of scient ific researches in the domains 
of nature e.nd history are not antagonistic to the doc tr1nes 
of Juda i sm, th: Bible reflecting the pri mit ive ideas of its 
owr. age and at time clothing i ts conception of divin e prov
idence and justi~dealing with man in ml!'aculous narratives. 
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"Third-We recognize in the Mosai c leg islation a system 
of training the Jewish people f or its mis1sion during its 
national life in Pales tine, and today we accept as binding 
only the moral laws and maintain only suclh ceremonies as 
elevate and sanctify our lives , but reject. all such as are 
not adapted to the views and habits of m~iern civilization. 

Fourth- We hold that all such Mosaic and Rabbinical 
laws as regulate diet, priestly purity and dress originated 
1n ages and under the influence of ideas 1!lltogether foreign 
to our present mental and spiritual state. They fail to 
i mpress the modern Jew with a spirit of p:riestly holiness; 
their observance in our day ls apt rather to obstruct than 
to further mode m sp i ritual elevation. 

Fifth- We recognize in the modern er11 of universal 
culture of heart and intellect the approaich of the r ealiza
tion of Israel's great Messianic hope for the establishment 
of the Kingdom of truth, justice and peac1e among all men. 
We consider ourselves no longer a nation but a religious 
community, and therefore expect neither a r e turn to Pales
tine , nor a sacrificial worship unde r the administration 
of the sons of Aaron , nor the restoration of any of the 
laws concerning the Jewish state . 

Sixth-We recogn ize in Judaism a progressive religion, 
ever etriving to be in accord with the po:stulates of r eason. 
We are convinced of ~he utmost necessity of preserving the 
historical i dent ity with our great past. Christi anity and 
Islam being daughter-religions of Judaism, we appreciate 
their miss i on to aid in the spreading of 1monotheist1c and 
moral truth. We acknowledge that the spi:rit of broo.d 
humanity 1 our age l e our ally in the f'ul:fi lment of our 
mission, and therefore we ext.end the hanqbf fellowsh ip to 
all who co-operate with us in t he establishment of the 
reign of truth and righteousnes s among meit1 . 

Seventh-We reassert the doctrine of Judaism, that the 
soul of man is immortal, grounding this bel ief on the divi ne 
nature of the human spirit, which forever finds bliss 1n 
rigtiteousnes s and misery in wickedness. We reject as ideas 
not rooted in Judaism the belief both in l~odily resurrection 
and in Gehenna and Eden (hell and paradise), as abodes for 
everlas ting punishment or reward. 

Ei ghth- In ·full acordance •1th the spirit of Mosaic 
legislation which strives to regulate the relation between 
rich and poor, we deem it our duty to participate i n the 
great task of modern timas, to solve on the basis of jus
tice and righteousness the problems presented by the co1-
tras ts and evils of the present organization of society.l 

The discussion that followed after the reading of the plat

form 1s ve ry interesting and g ives a clear insight into the unanimous 

acceptance by the conference. The following is taken from the 

Pittsburgh Rabbinical Conference : -

l. Ibid , pp. 24 -25 • 
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"After reading of the Platfora , the P:r esident, Dr. 
Wise, said: Gentlemen, what a re you going to do wit h 
this Declaration of Independence? 

Dr . Moses: I hall with gr eat joy this able and wonder
fully liberal declarat ion. The pl atform .is admirable 
and I accept it with both hands, and I moire its adop
t~on by this meeting. 
Dr. Wise then put the ques tion and the pl1:ttform as a 
whole was accepted unanimously, with the un der s tanding 
t hat it should be subjected to careful exi!imination by 
t he convent i on , sent ence by sentence. Thie r e-reading 
of t he p l atform tr.en took place and various ammendments 
and ve rbal corrections were accept ed . 

To paragr aph 2 of the platform , Dr . l~ohl er moved 
tl:a t h i s original words "of Di vine Revelation and" be 
inserted b efore "consecration". 

Cr . Hirsch: I would not use the word, for it stands 
for an i dea which I do not hol d. I do not believe- in 
revelat i on , if t hereby is meant what i s gene ral l y supposed 
to have occurre d. at Si nai. Nor does my cc:>ngregation . They 
have been taught by myself as well as by 1my prerlecessors 7 

t hat religion ls the result of evolution. 

Dr . Moses: The word r evelat i on l ead:s us into the 
domain of mysti c ism . 

• 
Dr . Rahn also objected t o the term, ,stating that the 

various Jewi sh philosophers were not clear on th.at term. 
"It is a philosophlc ques tion which ought to have no place 
her e. The r ecocnition of our priestly mi1ssion i mplies the 
idea of revelat i on. 

Rabbi Weil : If Judaism 1s not a rev,ealed religon, 
what i s 1 t? 

Dr. Machol wants a defi nite express i ,on on revelation • 
• 

Dr . Kohler: I confess I am an revolutionist, but I 
believe in revelati on, and I am bol d enough to say that 
Torah min hashamayim, which is r evel a tion, must always 
remain one of the four.dat ion stones of Judaism. Of course , 
I do not believe that God stepped down i n per son from 
heaven and spoke on ~ount Sinai , but when a new truth, 
i nstead of being sought for , Geeks itz instroment , taking 
hold of a single pers on or a people and i :mpelllng them to 
become i ts hera l d, thi s i s revelation, and in t h i s s ense I 
want to have it understood and accept ed . 

Dr. Sonnesche i n: Revelat i on is, like soc ialism, a 
t a booed word , truly beautiful i n significance, but poorly 
understood, a~d for th i s reason it shoul d be avoided in 
the pla tf orrn . 
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rr . Hirsch: Revelation through genius, individual 
or collective, or ganically developed, none of us rejects , 
but the techni cal ter-m dices not convey this meaning. 

tr . Kohler : Seeing that the question is not a 
matter of principle , but that all agree as regards the 
acceptance of the idea of revelation . and that onl y the 
use of the word 1s dis liked in the piatform, I withdraw 
my ammenjment, stat ing expressly that we agree in the 
pr inciple of a success ive Di vine 'revel ation as. an hi~
torical f act . 

Paragr aph 2 was accepted unanimously , on motion of 
Dr. Sonneschei n the names b e ing called f r om the roll. 

In Paragraph 3 , wh i ch first read Mosa ic Laws , Dr. 
Pirsc h objec t ed to the di st inction made between moral 
l aws and ceremonial laws. " Though sanctioned by so 
great a mar. as the saint.ed Dr. Einhorn, i t presents 
d iff i culties. Are not the holidays ceremonial laws , 
and would we abolish the,m? Let us embrace the oppor
tunities t o declare ope111l y a6ainst legal Judaism. I, 
for my part, am an adher en t of l)r . Samuel Hi rsch' s 
views; Judaism i s a Lehre; what i s called ceremonial 
l a ws are symbols represe:ritlng t he idea ! Symbols die; 
those that a re dead and J' therefore , no l onger intelli
g ible, we abol i sh ; those that are still imbued wi th 
life , we , of course , retain. Among the for:ne r I c lass 
all purity and dietary r egulat i ons; as laws they are 
certainly not of Jewi sh origin. Among th e latter I 
class the holidays . As such , I opposed their transf e r 
to Sunday in my own co:igregat i on ~" 

Whereupon Dr . 1<ohler moved to substitute the word 
le51s.!_~tiQ~ Cai r ied. 

Paragraph 3 was t hen accepted unanimously with roll
call and so was Paragraph 4 . 

To Paragraph 7, refe rring t o immortal ity, Dr. Hahn 
raised ob jection as be ing too doginatical, and too much 
savoring of Sadduc eeism. 

~r. Falk wished to have Reward and Punishment a ccentu-
ated as an indi spensable Jew ish dogma. 

Dr, 'Rise r eferred to Mai monides ' Yad J-tachasak. Hilcb. 
Theshuba a s the best authority corroborating the spiritual 
concept i on of Retributi on expressed in the pl atf orm . 

rr . Hi r sch: ~esurrect i on was already rejecte~ b y the 
Philadelphia Conference, but c teraal punishment ano Para
dise pleasure must 3lso be discarded. Let our moder ~ 
Kaddish Jews be reminded that the ~welve months burning in 
Gehenna is probabl J of :earsee origin . We cannot urge too 
s trongly that righ t e ous111ess i s its own r eward , and wrong
do i ng carries wit~ it its own puni shment , and that sork is 
the a im of life . 

"The righteous strive for ever after hi gher stages of 
life- 11 

~aimonides ' opi nion of a spirit ~al Paradise ls entir ely 
at variance with the popular notion. 

, 
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Dr . Kohl er : The word "Forever" implies et ernal 
read jus tment of man's doings throughout a ll epochs or 
evolution of t he life of the s oul, the soul's asceBding 
from stage to stage with its bliss or its woe. We need 
no actual or localized rewards and puni sh~ents. Thi s is 
no Sadducee ism. I t is the view of Antigonos of Socho in 
the Mishnah: "Be not like servants who work for their 
master only for the sake of wages~" 

Paragraph 7 was finally carried, and so was Para
graph 8 . 

Upon a c ceptance of the platform as a whole , the 
meeting adjourned until the afternoon . " l 

Thus Reform Judaism gave a clear expression of its doctrine 

of Revelation which has been the accepted belief in American 

Juda i sm. The thoughts and wor-ks of the maste r mind , Abraham 

Geiger, found express i on in tr.e m~vement of modern Jewry. 

l . I b id, p . 25 f f . 168tf>3 
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