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INTRODUCTION.

"Religion" ,says Dr.Kohler, "offers a wondrous medium to bring the
heart of man into close communion with Him who is enthroned above the
Heavens,one that overleaps all distances, removes all barriers,and blends
all dissonances into one great harmony, and that is -~ Prayer"."Prayer,
communfon between the human soul and thie Creator is the glorious privi-
lage enjoyed by man alone among all creatures,as he alone is the child
of God" (Jewish Theology p.261).

Prayer may assume various forms dependéng on the mental development
of the worshiper,his God conception,and his circumsiamces and needs.

The loftiest relationship that the worshiper may assume toward his Maj-
ker is that of adoration. Adoration is a form of prayer which expresses

2 sense of the exgllence,glory,majesty and holiness of God and delight

in His work of Providence. Or the heart of the worshiper may be filled
with gratitude to God. Then his prayer will take the form of thanksgit-
V‘.lng'. Thanksgiving is a form of prayer which recognizes with gratitude

the special goodness of God &s it has been manifested in nature,in history,
in the benefits bestowed upon a certain people,or upon the worshiper
himself, A third form prayer may assume is that of petition., To the pop-
ular mind the terms prayer and petition are synonymous. Bul petition is
only one mode of prayer. It is man's appeal to God to grant him his phys-
ical wants or endow him with certain spiritual gifts. Finally,prayer
may take the form of confession of sins in which the warshiper recog-
nizes his sinfulness,and promises to lead a better life in the future.
uwu il M/%ﬂ(&f&m& m7 he cluded wrdn te Gy,

" r’&wﬁgz.,.-.x Fauth, TKe {axtte. o~y lons I
'rﬁ/‘«q‘-’fi}ﬂ,qqm{.’ Lo oo @ a /A/ﬁﬁh:fmaﬁ%"“]




-2-

In all these forma of prayer,the worghiper mssumes not only the exis-
tence but also the continuous Providence of Zod.Logically,thc ztheist em
not catisfy the longing of his hesrt for prayer.lan can not pray to =
Voltulr‘%ﬁ Sod.ldor can man pray to s transcendent deistic God,or to an
Jneconditioned Abgsolutec.Psycbological reasons slone will not prompt man
to pray regularlye.Sincere and devoted religioeity is,as Schleiermacher
holds,the result of men's feeline that he is finite and thet there is an
unseen rower upoun vhich he depends.Prsyer is the result of a feeling of
dependence upon Jod,the obtject of vorship,and involves & feeline of mys-
tery.awe or reverence toward Eim.The vorshiper must fecl thet there is a

Jod who hesrs his praycrs,and vho ctn snswer his ureyers.

The student of thr l1life &nd tle custons o0f priaitive pecgles is ept to
conclude thst relirion and preyer - the heart of religionyure not to te
fouad in tke esrlicest periocde of truman ristory.RPothTylor and Frazer hold
that megic preceded recligion; thaet relipgion beceme universel only when
those pregtical primitive peoples discovere? that mascicasl rites were un-
relieble.Jevuns,on tre other hand,n.inteine that religion znd preyer uni
tsrgll;' preceded qwugic.lagic,levone bellieves, s bhut a form of resture
that sccompunies prayer; that the actionc tr t the mecicine man coes
through are¢ aecnt Lo explain tle vorde and auke them aore forcitle, just
=0 2odern tun in aoments of cmotion expresses hinecelf Ly mesture,by the
vrlay of his fextures =g vell 83 by vordse.Several fucts would tend to
prove thet the principles of mepic are siniler to thoee of relirion,and
‘tst mscic is not the science of primitive aen,thre principles of which,
accerding to Prazer,are oppose” to religion:

l. Ungic,lize aany modern relicious systeus,tolde thet only certain per-
gons - the adliciue aen - c.n prevell upon the Powers to 20 *‘re wor-
shiper's will.Science znows o¢ no such selection of ite egents.

2. Magic 1: ucally cccompeniecd ty £ chent tr-t seeas to form s persistent
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part of the rite.ls it not plsusible to sey that thie chent is = form

of prayer?

3+ It 18 a fundamental scientific doctrinme thut the quantity of the effect
depends upon the gquantity of the csuse.lleither nseiec,nor religion,
know of any suckr quantitsiive relationship.

4. The view tkut muplic is but the concrete expreesion of yrayer,and that
religious sentiments developed curly in the ristory of men tefore he
evel conccived of un clodornte cretem of ampiorl rites,i1s corrobtorated
by modern social psycholoriste who clain that religion ané prayer
are gociul impulses that are a function of personal cevelopment.
Relipglosity and prayer dcveloped ac goon «s8 a.n Jdeveloped a social

gelf-consciousnesg.Prayer originully sccompunied 2:gicel rites.Later,
augic aay heve stiffencd inteo ¢ formulam,snd tkre significance of the
prayer auy have been forgoticen,or tke prayer aay r.ve dropped out alto-
gether.The same muy. be seid concernine primitive sucrifices.Ssorifices
without prayer would huwve tecn aceninglecs.Prayer vzs the motive with
wkick the sacréfices were bought.later,the preyer iy heve drorped out
48 the form of the sserifice would indicate to the deity vhet the wor-
ghiper desired .Thie is sufficient to show thst prayer ves protably pre ™

valent anong primitivec peoples.

riaftive prayer ic practically ull of € petitional form.Primitive
g {g prugaontic {rn. 'ig preyers.fe prays end per‘orms certsein rites be-
cnuge he expects to rfein certain ends.Ec never doubte? the ebility of
his Zeity to relp kia.Had he been dicturted ty tre problem of the effi-
gugy 0! prayer,le vould hLeve resorte: to other mesns to rein his ends.
Hig prayers &re offered up through sn interaedi'ry - the medieinec man or
pricot.The lefty auut be propitiated or flattered ty sescrificee or other
ccreaonicl rites.This irief survey of primitive prayer will cive us e

~0int o7 view {froa which to cigccues the attitude toward nr&rcr.ﬂanifeutud
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In the Biblicsl period the institution of s-erificec in sssumed to bte
coeval with the rasce.Cain and Abel approsched Jod by means of & suerifice
The Patriarchks are frequently represented as tuilding sltars to Jod and
gacrificine on them.This individuslistic nethod of sscrificine finslly
exvolved into the centrulized sacerificiel cult of the "P"Code.Fowever,
it {s undoubtcldly true thut sll *‘“esc sacr!fices were accompanied ty
soae foraz of prayer.ibtr.hes "ealled in thre neme of the Lord" efter he
red btuilt an sltar upon vhict a sscrifice wus probebly offered upllfen.l2:7)
la connecgion witk the .toneaent ¢ sacrifice,Aeron leys hic hends upon
the tesd of the roat and confceses over it the gins of the children of
Icrael.Tlc proplets of Israel and the [salmist “enounced tle esecrificial
cult not begcuusc they were opposed to the instituztion of seerifices
persse,but becasuse, to tre 2aind of the m=gses of the Jewigh people,these
gsacrifices tecnae the wey of ceinine Sold's fevor und of appeesine Fis
anrer; becuuse the peoplc caqe to belicve tret 11 their norsl sins could
te expiated ty the properly instituted sacrifices.To thece proprets,the
suerificisl cult vwrz not an cnij'teelf.lt we8 btut & means to on cond,and
this end wus the purification of isen's lLeart and soul whkichk result sac-

~1f{ices could only Lelp bring stout,tut could not sutstitute.

In uddition to the pruyers offcred vy in conjunction vith tre snerifi-

eial cult,the cleet of lsreel-petrisrets,prophetec snd other gceinted men

-y r “ -y
are 4cpictel se prayine %o Jod.1t {2 only thve ‘eroer 0f Tareel that sre
atle t0 spprouch tte Jivinity in thie woluntery an” scontsneoug mannor.

The mseces 07 the people vere protatly exzclude! €ro= tris cleose relation -

3t.ip to Jod.logl 0f thc prayers found 4m tre pre-exilic rortions of tte

r

Tible ure of & petitioncl “orm.The praycr scserited to Jolomon ut the

3 * tealnlen 11 ! £ oy
led {assion of tre teample(l imeo,%:1. <0l ) ‘nelundes sll t¥e foras o
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pression.The Psalmist feels that bty crayer ve can commmne witk the Divine,

al this relationslip pives hia satisfuetion =nd sustéins hia in trial,

Up to the tize of Zura, ve saw that only & fcw felt that they had the
privilege of praying to Cod, und they prayed very rerely.FProa tre tooi of
Psulus ve learn of the prepondcrance of praeyer over gsacrifice. Ivo causes,
Ullelicuaark points out in his recently putlishe? took"The P*ilosophy of the
Tible"( pp.262-60)1led to this development of prayer.Onccsuse of tkis inesti-
tution of prayer,privete =nd public,mey Ye found in the centralization of
tre sascrificial cult.Thic circumstance led those Pslestinian Jews vho lived
at & distsnce Troa the Temple to comec to look upon prayer as the 2ivine
servize.another ceuse that led to the institution of prayer was the neces-
sity felt by many Jews of defending Judaien sruinst the 2uslisiic princijles
of Parsism and against the inroasds later aade by Eellenistio priloczophy.
The booi of Psalas is really such a 2defense.The Psalmiet statec the funda-
mental theoreticel doctrines of Judaism.Whern Psalms vere reci‘ed at the
Temple or ut s privaste prayer-meeting,they were meant to te a confession
0o? faith.The leaders of Judeism introduced at the Temple services such re-
eitals uné sonzs that would state the zuthoritative position of Judaism.
illother prayers were excludel.In the rfrovi:ice,those prayers that were in
sonforaity vwithxtle suthoritative position were established &8 obliratory.
additional readingzs und Psalms coulé te recited,tut they vere not otligato~
ry«""hus st the tize coaprising the end of tke Persian and the tecinning
of the Creekx periods,therec has developed the Tixeé institution of netional
religious litumgy at the Teanle in Jerusalem, and at the prsyer-meetings

in the Province,and by snd by,slso,in the ulaspora™(itid ppe.254-5).

Jiie Zohler (JewisE Theology ppe206=7)traces the origin znd the develop-
=cnt of praycer,ss an institution,to an carlier period sand to ¢ifferent
ssuses.The underlyine point of differcncec tetween JEs.Korler and lleumark

15 probatly the date of some of the Psalne.To uil.lleunark,tYe vwrole I’selter
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ig'of acoabean asnd post Usccebesn orisin; while DR.Kchler telieves that
some of the Poslae trece thelr suthrorship to &n exilic writer.Fence, public
prayer would have its oriein prior to the period we stated before.DR.
Kohler treces the origin of vrayer in the following way:In Batylon where
sscrifices could not be brought "a class of devout men...Fasidim or Ana-
vim,assembled by the rivers of Bebylon for repular prayer,turning their
faccs toward Jeruselen, that the Sod of Israel might enswer them from
Eis encient seat?.rublic prayer was,then,the result of the natural lon-
zing,on the part of these Godly men to commune with Cod.Prayer vas s
substitute for sscrifices.lt was the Fasidim who elsborated & liturgy,
under the Persi:n influence,in whick prayer vwas the chief element,and
the readings from the Toreh and the prophets were secondery.leter,says
Jhi «Kohler, prayersvere introduced into the Teuple by an anwilling priest-
hood,ss & concession to the lay movement of the Fereidim,end addcd a pray-

er service,moraing and evening,to the daily sacrifices.

But whatever the cause of the origin of the institution of prayer,it is
practically certain that at the cloze of the Biblical period prayer,pri-
vate and public,was a fixed institution end,in the ainds of some,posscssed

a zreater efficacy than even tte divinely instituted sacrificisl cult.
Thus Janicl "knecled upon his knees three timce a day,and prayel,and gmve
+henks to Jod"(Deniel C:10).rsalms 55:18 speaks of trree daily prayers.
“tis would lead us to conclude that the triple dnily services were a fixed
institutior at that time.Tre attitude of turning the frnce towerd Jerusa-

lea may have been considered necessary to mske the prayer effective.

The efficacy of man's prayer lsm questioned in the Bitle.Though
tLe 3od concéption of "P"is rather trasnscendent,nevertheless,God cares
~or Eis echildren,and,especisally,for Ieracl.The prayers offered by the
B{blicsl terocs sre either immediately enevered,or Cod informs the peti-

tioner %ty they can not be answered.The prayer of Kliezer is answered
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fumedistely.God fulfils the petitions of Funnah and Fezekish.The prayers
oflioses stem the various plarues of Epypt and cure the leprosy of iri-
an.Even the doom of Ninevel is averted by prayer,fastine and repentance
Individusl Providence u.{dﬁluutiom +God chanres Fis will,and repents
of what Ee had done(Jen.6:6) .Even those late Piblical writers who dis-

cussed the probdblem of Justice 414 not question God's relation to man.

The Biblical prayers are sddressed directly to God,though the early
Fiblical sources are intimately btounéd up with theophanies &né angels.
t was in Judal. that the opposition to the doctrinc of sngels arose,

end this opposition is very evident in the "J"Code,where the naention

of angels is purposely omittcd.Ezekiel telieved in enrels,but authori-
tative Judeisa later rejlected anrelology,and excluded from the Temple
gservices ull those prayers that had any reference to angels.Trougk hu-
nan interaediaries were still considered necessary in the sacrificiesl
cult,no sort of ilanternediaries were necessary {n preyer.Thus prayer came
to have a more personsl and 3piritual appeaml.lveryone could pour out
kis heart dircctly defore God.And Ee vould hear their prayers.

PRAYER 1K LPOCRYZEAL 4D AlOCALYPTIC LITERATURES.

The Bitlicul writings of the post-exilic period mey te conveniently
divided into: l."Legalistic”-represented by the suthoritetive "P"Codes
and 2."2Filosophic"-reprecented by such btooke as Job, Psalms, Proverbas,
Zohelet etc.These two scrools of vritings vwere continuel into the post-
Bivlicul period,miving us the Telmud on the one hand,and tre LApocryphal
und the 4pocalyptic literatures on the other hand.In this letter class
of literuturﬁ/.ﬁhic? we shell treet first,the protlem of preyer is not
iiccussed dircctly.But alaost sll these btooks contain praycrs.In am in -

troductory chaptéer,it is impossible to =0 into » detailed discussion

¥ the utititude tovward prayer ané its depcndent problems that we could

v LY ks foid A Gt loontd o Corentodinnwilll. Un prelbes. M
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infer the various autkors of tre several books contained in these lite-

ratures held.It will be nccessary aerely to indicate,in & few lines,

what the authors of these tooks thought about such protlems as,the
Efficacy of ~Prayer,Providence,Prayer throush Interaediaries etec.ror

the purpose of this ingulry,fifteen books are choseu=five from thoae
composed in the sceond century B.C.,and five from each of the following
tvo senturies.This method will ensble us to trace & certain development

in the attitude of the authrors tovward the questions we sheall here discups-

FIEST OROULS.

1-1‘;3\::-‘:“0?13&;0.

T -

Ben-Jjira insists on God's personel sdministration of the vorld:"The

cover of the esrth is in the hand of the Lord,and ir due time He will
gset over it one that is profitable"(I0:4).He telieves in Individusl Pro-
vidence: "Prosperity and adwversity,life and deatk,poverty and richree
come of the Lorid"™(11:14).Therefore Jod csn hear man's prarers,and Ie
answers thea:"The prayer o the huitle nilercett the eclouds...end vill
not depart till the most Eish shall tehold to Judre righteously snd ex-

ecute ludgment”(.5:17). There is no reference to unsclse

2. TOBIT.

- -

gach of the principsl cherscters of the book is deserited ss spproa-
ehing 304 in prayer,but there sre seven anrcls wko cerry the prarers to
}oi:"{am Raprael,one of the seven %oly snrcels,vhichpresent tle preyers
of the saints™(12:15).Yet Coi ig not reiote from man:"For Thou ‘est
scourged und taien pity on me"(11:18).
Ze ETHIORPIC LLOGL.
E;;;-;;;;—;;;;ls 1eciate tetveen asn and 302.7fe prayers of men first

resch the acgels:'To you,ye holy ones,conplain the souls of men”(®:2)

In the lutter shapters, Yovever,we are told that the telicver tas the




privilege of praying directly to 20d(8I:10).0od's relation to nman ie
entirely throuch apgels.Isrcel ¥na teen coamitted into the hands of
seventy ancels because of its wickelness.But im & coning ege Cod will
again be in d!irect contsct both with Jews and Jentiles(20:287).

4. JUBIiEES.

;;-;E;-;;thor of Jutilees God is remote from men.ingels are Cod's
lieutenants and cxecute His will.Tre Toral was riven to loses through
ancels.But Sod is nesr to Eis people when they prey to Fim.All the heroes
of the took pray repeatedly to Jod.Cod's lrovidencc iz 1snifected every-
vhere:"le ceuses the rain end the dew to descend on the earth,2nd does
everything upon the carth"(12:4).

5o THE TESTAMELT OF TEE TWELVE PATHRIaLSLG.
iii;-EEEIi;;;-iﬂ;;'iEEQ*;i;;—EE;;iéQ-Eiat snrele minister to man.levi

prays to an angel"lpray thee,0 lord,tell ne thy name that I ey cell
upon thee in a dey of sffliction"(T.ievi,5:&).EBut moet of the heroes of
the Look pray direetly to Jod.The cxperiences o*f Joscph are sll urranged
by Sod.

SJWllALY .

-i;-;ii_;hese vorks ve find that man cen pray directly to CJod;and that
}odinszcra the preyers of the rightcous.lowever,all the suthors of this
period,with the exception of Ten-sira,rave 8 trarecendent Cod conception.

30d coaes in coatsct vwith usn usually througrh angels only.

SECOLw GJROUR:

l. 1 MACCAREES.
The lsraselites pray directly to Jod:"Now,therefore,let us cry unto lea-
ven,i? peradventure Fe will rave uerey upon us™(4:10) .08 interferes on

betelf of the Jewg und delivercs them from the eneny.Vle find nc reference

10 anzcls.
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2. 11 MAGOABEES.

Fere also Jod slone directs events.GCod shovwe Fis power througk =2ir-
acles.len pray directly to Sod.But 3od also uses sngels.Prayer and an-
gzels suve the Igoraelitecs in thelr strurzles with the enemy.

Se TEE Poaduds OF S040.0L .
3od is scoessible to nman in prayer,sné lie answers prarer:"The lord

rearkencth unto the prayers of everyone thut feerethk Jod”(6:8).Cod's

Providence extends over all aen.Aneels play 1o role here.

4 JUDITE.

5£;;;-;a no reference to sncels.Cod can bte approascted directly bty
pruyer:"Then every man of Isrsel cried unto Jod with fervency"(4:9).
snd 3od heard their preyers(ibid v. 13).

Se 1 LouiiAS.

;;;-;;;“;pprouch God directly in praycr.I;régahel praye to ZSod(4:58).
Angels are not aentioneé.Cod's Providence is tsught.It is Fe who stirs
up the Jews to return to their lend,and influences kings in thelr favar
SusdalY.

_--iiii the exception of I1 aC.,encels play no role in the writings of
tkis group.;en pray directly to Sod, an? Fe ancwers them.Cod's Providemce
is menifested,especially over Isrsel.ln this century,the Cod conception
{8 not se trenscendent as in the foruaer cone.
TE1Eo CFROUP.
l. UISWOK OF SU0.0K.
In tris Yook Wisdom is the Logos through which God acts.Yet GCod hears

the preyers of men:"l celled upon God,pnd the spirit of wisdon canme to
o
ae"(7:7)«1n chas. 9-1¢ trere is & lone preyer for,and pengeyric fu'wis-

dom.den are urged to thank Jod and ser Whelr petitions up to Him(16:29).
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o Ba;i‘;h\:ﬂ.
There is no aention of angels here.But there are several referevces
to denons(4:7).00d is sccessidle by prayer:"Cry unto the Lord,end Fe

shall deliver you"(4:21).

Ze 11 BESJR4S.

Bedres addreesse# himsel? to sn angel.There are no preyers in this
took.lis God conception may be one that mmkes Him too remote for prayer.
4. TUE PRAYER OF MAULASIES

sver 80 sinful e man se Msnseseh may epprosch God directly by prayer

snd asy hope for forgivenness after sincerely repenting for his sins.

We have frequent references of prayers offered ty the Isreselites tc
304 that were effective:"ind =y nation is thie Israsel which cried unto

Jod snd were suved"(10:).

In this group we found no references of prayers being offered up to
angels.God's Providencc extends especially over lerael whrose prayers Fe
clrnays hears.

COLCAUSIOL.

Pr;;-;;;-;;;: thet so 2eny prayers are o“fered up in these tooks,we
can see that during this period the !nstitution of prayer hed tecome
established.The efficacy of ngn's prayer is not doubted.lven those books
that-teach dercabah aaauné 3od's.rroviden6a over man and that Fe hesrs
fan's prayers.There are auny other interecting points in repard to prayer
in these books,us,the turninp toward Jerusslc . durdng prayer, the order

of the prayers, thcir coutents etce.but these points can not te tresated

lere.



SRAYER IX TEZ TALTO.

Thougk dungelolory and the Theory of Ideas were fostered ty two Tale
mudic gechools,yet authoritative Jdaism,as represented in the Mishna
tsught the absolute unity of Cod and Eis control of events without any
interaediaries.The Kishne makes no reference to angelg.lt is difficult
to say what the sttitude of,the Talmudists toward prayer veas.3omeRabbis

ceaphasized the iaportance of prayer;others ncelected it.Some Radbis
would not interrupt their studies in order to pray.R.Judeh recited
his prayers only once in thirty days.Other Rabtis would excuse a man
from prayer for alnost any rcason.lost of them would enpksesize study
und the ceremonial law.The personal side of relirion they neglected.
This acecounts,to s large extent,for the rapid growth of Christianity
smong the ignorant classes.

The efficecy of aan's prayer is teught in many forms.The prayers of
some Labbis were concidered morec efficscious than that of others.Some

of thea could even cure disease by prayer.They dié not doutt that God's
Providence extends over each individual,and especially over Isrescl.This
leads 3.&kihpa to teact that every event is predeternined.But he aleo
adds that 2an's will 15 free.There is very little mysticism in the Badg-
lonian Talmud.liedieval Jewish Philosophy was influenced ereatly by this

rationalistic spirit of the Talmde.so far we found very little discussion

of the probtleu of prayer,and its dependent protleas.lt is in liedieval

UL
Jewislk Philosophy tlrat we sLall find these questions fully treated.




CEAPTER 1
Isaac Israeli.

Isaac ben Solomon Isrseli (circa 845-945) though the first Jew in
the Medieval Ages to write scientific treatises on philosophical ques=-
tions can no more be said to be the first medieval "Jewish" philosopher,
than those many Jews who are teaching philosophy in modern universities
can be upheld as"Jewish® philosophers.Those doctrines that are purely
Jewish do not conecern him,The reader will seek in vain a Biblical verse
or Talmudic saying in Israeli's chief philosophical treatise Al3/ois -3¢
"Book of the Elements”.

Izreell is the first Jewish philosopher to formulate clearly the doc=

trine. of "Creatio ex Nihilo":

[l flr'l”l’ rraan ol kiax klle 3ot le i forfzn Aot 41203 ﬂu’;
A
(ABforo 720 ,Edition Fried,Drohobiez,1900,p.71):

"Thus it has become clear that the power of the Creator is not an ele-
ment but that Ke creates things and produces them ex nihilo".And though
Israell does not discuss the problems of Prayer,Providence,Justiee,
Retribution etc, ,his doctrine of Creation gives us a background as to*
his probable views concerndng these doctrines.To the question why God

created the world he says:
Py (?g, DA /qu(a/[ bp/.:rl./\”n fn“ r[/i‘n /J)?f‘,\/)&.) ‘At lolzs
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"When the Creator wished to ereate the world,to show Nis wisdom and to

bring everything in the world from a state of potentiality to actuality,
He created and fashioned the world ex nihilo ...s not because Ne had any
need for it to derive any benefit from it or to obviate any harmm ....but
He did it out of Hie goodness and mercy” (ibid,p.57). The Creator of the
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world is a good God and had a purpose in creating the world.He created

it not for Nis own benefit,but for the good of mankind;

(321l lle/rz [ ol 29/ Bon ﬁ'-"é'?"-:”
"And when Eis merey increased Me wished to benefit His creatures and ¢
servante” (ibid).God's goodness toward men will be shown by the rewards
He will bestow upon them in return for their performance of God's comm=

andments:
b3 ’bf-w 32 llle prkln If. -né-'af 3l 137 P2 Yo femes i [l
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"And men eould only attain their advantage by their knowledge of God's
——————————

will concerning them in order that they might perform it and be worthy

to receive His compensation and reward for their services to Him" (ibid).

The question now arises: Now 18 man to know God's will? Israell believes
that God does not reveal Nis will to every man,for not all men are fit
to commune with God., Those men in whém the animal soul or vegetative
soul predominates could not understand God's message.Therefory God se-
lected the man with & rational soul (probably referring to Moses) and
gave him two kinds of teachings, one class of teachings (for the wise)
that need no further interpretation,and another class of teachings (for
the ignorant) that need further interpretation(Cf.Ssadya's division of
the laws into Rational and Revelational). This theory would naturally
lead Israeli to defend traditional Judaism. We must worship God and
serve God, not in the way of the Karaites who endeavored to follow the
letter of the Bible, but rather in the way that the Sages had inter-
preted the will of God,expressed in the Bible.The letter of the law is
deceiving.Words may apparently say one thing and imply something entirely
different. Therefore,the ignorant needed the aid of those endowed with
a rational soul to interpret for them the true meaning of the worde of

God:
f,.‘?h\;\ p.f.sp*»\’ 22 03) ~olp ‘;2?]" ...F?/“'J?’ ,or,ﬁo'-a IRYr jpﬁ-l
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"Therefore,the ignorant among men needed ... instructors who possess

understanding and sages who seek true interpretations,for the books do,
indeed,speak f \point of view and the Iorig.nny‘ﬁgzﬁg only one meaf-
wing" (1bid,p.59). Were men to rely upon their own intellect they would
be left in their ignorance.The wise, however,could give them the various
meanings and interpretations of the words.

Israeli does not onee mention the word prayer in his work on"Elements.
But should we try to infer his attitude toward prayer from the quota-
tions given above we could say that Israeli believes that man ought to
pray to Godyor to be more definite,ought to thank and adore the Creator
of the Universe for Nis goodness toward man. God delighte in such ser-
vice. But such service must be performed in the way that our sages have
told us God wills,not in the way we think God wills., God watches over
all the actions of men and will reward those who follow His will.

Prayer is effiecacious only in that it brings man reward for his ef-
forte. We nowhere have any indication that Isreeli believes God would
or could grant man's petitions.Through out the book we can perceive
the mind of the scientisd who believes in the uniformity of the laws
of nature, But prayer in the form of admiration and thanksgiving is
due to God, because of Nis goodness as manifested in Nis creation of
the world ex nihilo for the sake of man; and if carried out in the man-
ner presecribed by the teachers of Israel would bring man the reward
whieh God has reserved for those who obey Nis will. Whether this reward
is to be given to man in the future world or in this world, and if in
this world, how such reward could be given in a world whose laws are

uniform, Israeli nowhere discusses,
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CHAPTER 11
Saadya Ben Joseph Al-Fayyumi.

The first great Jewish philésopher after Philo is Saadya (892-942).
Like Philo, Saadya is mainly apologetic. Philo tried to harmonize the
Republic of Plato with the teachings of the Bible. Saadya tries to har-
monize traditional Judaism with the Aristotelian philesophy of his day.
Sndyamur proofs for Creatio ex Kihilo. And to the question concern-
ing God's purpose in ereating the world, Saadya gives three answers that
were given by Israeli before him:

1. "God created all things not because of any outside cause, and yet
they were not made in vain; » .

2. God wished through this creation to show Nis wisdom; . .

3, God intended by this ereation the advantage of His creatures in that
He might lead them to His worship".

(Emunot ve=Deot, translation of Judah ibn Tibbon Yozefov edition,p.82).

We can all readily realize that God created the world for our good, and

that God desires that mankind worship Him., Sence, our intellect would re-

quire of us that we thank the Creator for the good which He hath be-

stowed upon us; c
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"Our 1nt,01_loc/t requires us to (ﬁit everyonsof our benefactors either
with kindliness, if he has need of it, or with thanksgiving, if he 1s
not in need of swe reward" (p.106). But would not our intellect also tell
us that God needs not and cares not for our worship;that He could have
prospered us without having imposed any commandments or prohibitions
upon us? Saadya's answer to this question is that God has given man
commandments in order that He may reward man for obeying them, as the
pleasure that man derives from rewysard given to him for service to God

is incomparably greater than the pleasure man might have derived from
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reward given to him by the grace of God (p.105). This 1s a psychological
truth which Saadya perceived and which he used to explain the purpose

a good God had in giving commandments to man.

Saadya classifies all the commandments of the Torah into two classes:
Rational and Revelational. We have seen that he includes prayer,especi-
ally prayer in the form of thanksgiving and adoration,among the ration-
al laws. A rationel law is one which man would have found out by his
own intellect,even if it were not commanded to him by God. The reason
that God gave unto man rational commandments is first,in order to in-
crease the joy of man's reward for obeying these laws; and secondly,in
order that these laws may serve as a guide unto man until the time that
he is able to discover them by the aid of his own intellect (p.51).
Now,Saadya tells us that prayer is a rational law for two reasons :First,
because the world was created for the good of man., Man is the ultimate
purpose of all creation: ;e /> //Lu > Ay i
"We find,then,that man is the ultimate aim (of creation) (p.124)"There-
fore, man ought to thank God for His goodness toward so insignificant
a creature (p.126), But Saadya realizes that this reason,in itself,would
not suffice to induce man to pray. He perceived that the principle:

87 J'H?/“/_J})/A ’GQ O Ak /'l/&,/’.\ p32¥o [l ﬁf/c
as it is generally interpreted - namely,that man ought to serve God
without the expectation of any rawarﬁ}ia impracticable. Man is so con=
stituted that he will not always follow the Categorical Imperative of
his intellect,especlally where there is a sacrifice involved,unless
some kind of a reward is held out before his eyes. Saadya,therefore,
states the second reason that should prompt man to thank God and observe
His laws = namely,that there is a reward awaliting the obedient and
punishment the rebelliocus. Saadya thus uses the doctrine of Reward and

Punishment to explain two facts. He uses it to explain God's purpose in
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giving retional commandments to man, and also to explain the purpede
man should have in observing God's laws.

That there is Reward and Punishment in God's universe for man's
deeds, he concludes from the idea that God must be just. Justice re=-
qiires that the righteous and the obedient receive some sort of a re=-
ward. And to the question that had so frequently been asked: "how is it
that we find that the righteous suffer and the wicked prosper”. Saadya
gives many answers that had been given by others before him. But his
chief answer to this problem of Justice is that man is incapable of
judging the amount of Reward and Punishment allotted to man, as there
is a future world where all inequalities will be balanced up by God

who conntu:?ly 'at.cho; 's 7&04; / e ]] 7 4
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"While we are yet in this world,Hs watches over each one of His croa=-

t:_u__r_u_a, and has alread$ prepared his reward for him in the future world
which is the world of componution‘(p.lssf: This general problem of
Justice which forces Saadya to conelude that there is a future world
where every wrong is righted, ,has a particular application for the Jew=-
ish people,- the righteous people that has endured so much suffering.
Justice would demand that there be ¢ /> ple 'Df,ltc' "A Final Redemption"
for Israel;

blﬂ‘ £ ﬂ,ffyb led/ '/7 [/m/c-c oA 111‘ ‘{Ura [_}&rﬂ NS /-:uw fe !l

"And we can not possibly believe that God does not know how much we

suffer for Mim, and that He will not redeem us from our sufferings™.

(1bid p.176).,

That Saadya believes that man is incapable of praying to God and
serving God without the expectation of thereby gaining a reward in the
futurs world is evident from the questions #& He asks in his discussion

of these problems in the ninth chapter (p.186), Why should Isaac¢ have
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been willing to sacrifice his life if there is only this world in which

we are compensated? Why should Daniel have been ready to bedevoured by
the lions, because he wished to pray to God,if he felt that this is the
only world and that he could expect no recompense for his sacrifice in
a future world? These questions show clearly that Saadya believes that
it is impossible for man to serve God for His own sake, Man would not
pray to Godfif he did not expect to be rewarded for his effortis.

The question of Reward and Punishment for man's obodianooQE% God's
laws ,which forms a part of Saadya's general problem of Justice is in-
volved with the problem of the compatibility of God's Omnlscionoo;‘;é
man's Free Will, If man's actions are foreknown, his obedience or dis-
obedience is also foreknown or predetermined. Why, them, should man be
rewarded or punished when both his obedience and disobedience && a prode
uct of the Divine will? Saadya's answer to this question 1is:

ralin nzo o ivzE Ak [nlts ATz 5000 f//’i‘
"There is no proof that God's knowledge of things is the cause of their
being* (p.lSOfL God's knowledge is not causative, Man has absolute free
will to accept or to reject God's law; and, therefore, are the obedient

rewarded and the disobedient punished:
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"It would accord with the justice of the Creator ... that He should give
man the strength and the power to do what Me commanded him,and to aveid
what He forbade him (p.127). Later he 1s more positive in his declaration
that:

R 6] >3letd U pamar el ¢ ile ye rtae 5450 rh/ [ifc 7esf e >
"The Creator has no direction over men's actions and does not force them

either to serve Him or to rebell against Him™ (ibid p.IZBJ:

So far we have treated of the purpose of,and reason for prayer,a

rational commandment of the Torah. Saadya also tells us that the
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Revelational Commandments, which man could not have discovered by the
@id of his intellect alone,as they are neither good nor bad when taken
by themselves, can also be explained by reason. The observance of the
Revelational laws serves to promote the observance of the Rational laws.
The reason that Saadya assigns for the ritual laws concerning "purities
and impurities” is that the observance of these laws would make man
humble and would make prayer precious in his eyes:
DIRAND [,_.,-(? -,e-’-\u)l.’ ’-r!.?,/ I’j.f’ r?{rh 1014 ""’-?{;"‘f-bfu’\}? m’}((b’ﬂ/
"And some of the advantages of the laws of impurity and purity is that
man become humble before himself, and that prayer become precious in

[

his eyes" (p.109).

To a philosopher like Saadya who believes that God created the world
for the good of man, there can be no question as to whether this God could
have any relation with man and mecould answer his prayers. God created
everything for man, and God is interested in all that man does. Not only
did He commune with the prophets whom Ne commanded concerning the dee
tails of the law (p.109) but He also watches over and takes account of
all man's actions, (See quotation given above from p.138). Saadya be=
lieves in Absolute Individual Proeidence; though,as we saw above, this
Providence does not determine man's conduct:

ol Inal Alios9 Wkis 2% /510

"God watches all these merits and faults® (p.137). A God who has such a
close relationship to man will surely hear his prayers:

bjﬁmﬁ 1&@/ Laslsl [lsy Laples %1] ., Jsel st Dt [o #0]
"It is impossible for us to think ... and that He could not help us nor
hear our prayers® (p.176). Man's prayers are surely heard,and especially
will his thanksgiving to and adoration of God (the two forms of prayer
emphasized by Saadya) bring their due reward. We also find what we
might call a psychological explanation of the efficacy of prayer.

Prayer,Saadya holds, will enable man to repent from his evil ways:
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"For I am certain that during the period of #asting and prayer, they
will forsake evil,repent,and scek forgivennes" (p.143). This statement
is a product of Saadya's own thought,his own conviction. Prayer,he be=
lisves (and modern psychologists will agree with him) pute man in a
certain attitude of mind, an attitude that helps him in his determmin-
ation to lead a better life,

Saadya enumerates seven cases when prayer can not be efficacious,
They are:
1. "When man prays,after judgment on him in regard to that thing has

e

2. "Prayer without the accompanying imtention of the heart",

been decreed”,

3. "He who refuses to hear the words of the Torah",

4. "He who conceals himself from the outcry of the needy",

5. "He who permits himself the use of money that is prohibited to him",

6. "If he prays while in an impure condition",

7. "He whose sins have multiplied and he does not pray in a repentant
spirit" (p.144).

The second,fourth and fifth cases are worthy of our special attention.

Mechanical prayer, Saadya jeaches has o value. Man must attend to

what he prays. He must feel that he is praying before God and must feel

the words his lips are uttering. Saadya also teaches that man's conduct

toward his fellow-men 18 an important factor in deciding whether his

prayers will be answered, God will not heed the voice of him who prays

in the Synagogue and leads an immoral life outside of it,who refuses to

help the poor or robs his neighbor. This is rather a modern poiat of

view concern#ng the efficacy of prayer,a point of view that people

know is to be found among the ancient writings of Israels prophets or

among the sermons of moders preachers, but that few people would think
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could be found in the Medieval period, especially if they are only ae-

quainted with the authortative Scholastic Christianity of that age.

Saadya's theory of the function of the prophets shows us his. Atti-

tude toward the mothc#ogy of prayer - what man should pray,when,where

and how long man ought to pray.Saadya does not believe that since pray=-
er is a requirement of man's intellect,he ought to be permitted to pray,
as soon as he is able to reason for himself, in any way his mind die~-
tates,and whenever he feels the impulse to pray, For man's intellect

can only teach him the general principle that he ought to pray,but can
not give man the details that make prayer acceptable to God. And since
man can not possibly find out the details of the commandments by the ald
of his intellect alone, God sent prophets to inform man not only in re=-
gard to the details of the Revelational laws,but also in regard io the
details of tho Rational lawg:
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"For the intellect requires that we thank God for His goodness,but it

WRY/s
c_/\"'f

gives no definition to that thanking - neither of the proper expression,
time and form; and,therefore, messengers were necessary and they have
defined it,and called it “"prayer",and they have assigned for 1t certain
times and expressions, a certain form and a certain tendency” (p.109).
Man msut,therefére,pray in the form and at the time assigned by tradi-
tion. This theory of Saadya did not seem,however,to have prevented him
from including some Arabic prayers in the liturgy (see article on"pre;-

er" in Jewish Encyc).

Saadya takes issue with those people who teach that men should de-
vote himself entirel§ to "the Service of God",that he fast during tle
day,arise at night to praise and thank God,abandon all worldly affairs

and have faith that God will provide him with foed and shelter.Saadya
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applies here niro his principle of "the mean" which he develops in the

last chapterof the book. Man must serve God,but must also attend to his
bodily wants. Saadye states here, in a brief form that which Kant,cen-
turies lader,developed into a general maxim for the guidance of man's
"practical reason”. Ssadya says that it is wrong for man to devote him=-

gcelf to "the Service of God" only:

[
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"For if all the people of a certain generation were to agree upon this
(1ine of conduct) and they were to die,then the service of God would die,

with them® (p.211)" To Kant lying is wrong because it is logically self=-
contradictory, for were all men to lie all the time there would ne no
lies, Any lihe of conduct which when universalized would become logi-
cally self-contreadictory,Eant considers wrong. This same principle is
here used by Saadya. He says that it is wrong for man to serve God cone-
stantly and neglect hie worldly affairs,for if all men were to follow

his example, all would die, and there would be no one left to serve God.
The principle of "the mean" must guide man in his prayers and in the pere
formance of other ceremonies, Saadya alsc maintains that the econimic
condition of the poor is asufficient ground for them to be brief in their
prayers, However, this applies only to those who are 50 poor that the
recitel of all the prayers and the performance of all of the cere-

monies would prevent them from earning their bread, but these obser=-
vances must be complied with to the full if it is a question of their
earning for goods that are not in the category of immediate wants
(pp.147-8). An interesting subject for discussion here would be Saadya's
probable attitude toward the modern Sabbath problem, a problem that

is chiefly economic.

Saadya also tells us that prayer on the part of worthy men /--', 23/ >
t‘ﬂ;r: is of greater value than the prayer of tieir less worthy breth=-

ren; that prayer in the chosen place set eside for itunlss spzo plywe o3fs
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is of greater value than the prayer recited in any other place; and
that prayer recited at daybreak Lo 0D nhso ');w?? is very pre~
cious (p.147). Another interesting theory of Saadya in regard to prayer
is that the righteous pray in the future world just as they prayed in
this world; and on Sabbaths and New koon days they assemble at a cer-
tain spot and pray. The wicked, however, are not permitted to pray in
the future world,first of all,because their pain is so great that they
coulé not pray, and secondly,because it would be necessary to give them
a respite from their sufferings which Saadya believes to be continuous
(p.1969. Saddya was probably ignorant of the tradition that the wicked

——

are granted a respite from their misery on Sabbaths and other festivals.

In this chef-d'osuvre of Saadya there are no traces of mysticism.His
silence both in regard to Merkabah and Ma'aseh B'reshit shows that he
was opposed to both,as he surely knew of these two trendsof thought.
Saadya constantly emphasizes that our intellect should be our chief
guide. Logical ressoning is one of his primary sources of knowledge.

He maintains that it is man's duty to explain even the Revelational

laws by reason in order that these laws may become clear to us,and that
ve may be able to refute those people who may wish te dispute our tra=-
dition (p.49). Sense.perception and reason are the first two proofs he
mentions to show that God's omniscience is not causative. Biblical quo=~
tations and tradition are only used to corroborate that which our senses
and reason established. To the Rabbis of the Talmudic period all re-
ligious commandments were to be condidered as the decrees (-//7s2) of
God; to Saadya all religious commandments can and must be explained by

reason.
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CHAPTER I1I.

Bahya ibn Pakuda.

That Bahya was a Rabbl and a preacher is evident from the style and
spirit of his main IOrkHA’??beﬁ/?,h"The Duties of the Mearts". You
can feel in almost every page of this book that it is a religious en-
thusiast and zealous preacher who is addressing you. Many of the chape
ters of this book could,with but a few changes, be turned into inspiring
sermons for a modern congregation. Saadya appeals to our reason only;
and leaves us unconvinced. Bahya appeals both to the mind and to the
heart, and he captivates both., Were I asked to choose a modern book,
written on akindred subject with which to compare "The Daties of the
Hearts" of Bahya, my choice would immediately fall upon Dr.Kohler's
"Jewish Theology". Bahya's book is primarily a religious and ethical
treatise., Dr,Kohler writes on Jewish Theology from the point of view of
an exponent of Reform Judeaism. Both authors deal with subjects that have
been especially famous for their "dryness", Yet these two books possess
a remarkable power of eloquernce that carries the reader along without
any effort on his part. In both books the reader finds the penetrating
intellect combined with intense feeling, beautiful diction and a lucid
style = qualities that are rarely found in ethico = religious treatises,
No wonder then that "The Duties if the Heart" became so popular among
the Jewish people. Though Bahya constantly repeats the same idea, a-
gain and again,the reader is not fatigued; for he always discerns e .
freshnese in his expressicn and a new meaning in his thought, Bahya's
aim in this book is, as he tells us in the introduction, to inspire the
heart of the Jew with a love for the service of God,a love that is the
product of both mind and heart.And he succeeds in his effort.
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Bahya adopts what we might call the prophetic classification of the
commandments into ritual and moral., The ritual laws, Bahya calls
v Ali/n"The Duties of the Limbs"; and the moral laws he calls _/\'??AJ\’JI'
"The Duties of the Hearts". As man is composed of body and soul, the in=-
visible and the visible, so should man worship God both in a visible and
an invisible manner ( /Jzni_nhﬁalnt.pnr.ﬁ).'Tho Duties of the Limbs"
Bahya subdivides into Rational ,which the intellect would have required
us to observe even if the Torah had not instructed us concerning them
and Revelational which the intellect neither requires not rejects. Pray-
er and worship of God fall under the Category of "Duties of the Limbs"
and in the"Rational™ class. As to the Duties of the Hearts, they all
have their basis in man's reason: 4> ‘#/> ket 5 (1bid par.3).
This classification of the laws by Bahya does not differ widely from
that made by Saadya. Bahya gives us a second classification of the Conm-
mandments of the Torah. There prayer is classed among the positive come
mandments, and in the division of ’3/1' 12/t .-/_,n ’2?75 2O
"Commandments that include both the heart and the limbs" (I11I1:4).Prayer
is,therefore,nét merely a matter of the limbs, something mechanical,
Rahya, as we shall see later, emphasizes that prayer is essentially a
matter of the heart, and that unless the worshiper's tongueis in har-

mony with his heart, his prayer is of no value,

Bahya holds that the study of metaphysics will lead men to the true
worship of God and love of God. Therefore, he devotes the first two chap=
ters of the book "The Duties of the Hearts" Lo the exposition and the
establishment of the principles of the Existence and Unity of God,and
that He is the Creator of all things. The understanding of the proofs
brought to establish these truths will lead man to appreciate God's
kirdness and to be thankful unto Him (III;Int.). Man fails to appreciate

God's xindness for three reasons: First,because he is so engrossed with
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worldly affairs that he can find no time to consider the goodness of
God if having created man; secondly, because man may become so ascus=
tomed to prosperity that he forgets the source whence it came; and
thirdly, because man can not understand how a good God permits evid and
disease to exist in His universe, because he does not understand that
this evil and disease are really good for man. Therefore,it 18 necessary
for man ever to reflect upon the thought that everything was created
by God for the good of man (II:Int.). The widdom and goodness of Bod to=-
wvard His creatures are manifested in seven ways:
I. In the order of nature;
2. In man - the microcosm;
3. In man's composition of body and soul;
4., In animal life;
5. In plant life;
6. In the means provided for man to procure food and other necessities;
7. In the Torah given to man.
All these seven manifestations of God's goodness are evidences of God's

mercy toward man for whose sake all these things were done (I1:4).

Bahya adopts the Socratic definition of philosophy as man's know=-
ledge of himself;

Ltk Ale P3le> 2830 le)> evafolhat pipsps J’-‘j/_’ oot 22
€11:5). And when man will study himself he will become humble and thank
God for His kindness. By this method of self analysis man will come to
perceive his humble origin and his ewclution from the four elements
into a Rational Being. It will aid him to realize that God had provided
for him from the time he was still in his mother's womb, and that He
provides for him throughout life, Then will man feel humbled, and be
filled with Gratitude and Adoration for God, the Creator of all things.
To Bahya ’»}:':M' consists mainly of thanksgiving and adoration. He talks

Very little of petitions. He says that man should only petition Ged
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that Ee forgive his sins. It is one of the steps that must be taken
before a full act of repentance can be satisfactorily consummated.

Man must also confess his sins before God when he repents (VII:5).

Otherwise, Bahya believes, man should thank God for His goodness and

wisdom, and should praise Him when he realizes:

I. How wonderful is the work of God (I1I:5),

2, That man i1s too weak to be able to thank God sufficiently (III:5 cf.
Tores-Hanefesh, Introduction):

Jopzry ik W al3lo/n Linnlh rvove Fre

"But because we recognize our weakness to thank Him,do we praise Him".

ﬁe have seen that the argument Bahya uses in his effort to persuade
men to devote their lives to thanking and praising God is that our in-
tellect tells us that we owe it to the Creator of the universe whose
goodness is manifested both in man and in nature; and who created every-
thing in so wonderful a way ex nihilo. Bahya holcs that the bellef in
primary matter would lead to the denial of the existence of God, and
the goodness of Gad, and !ou{d automatically do away with the worship
of God: '{') ,?/ J),?’Di{/ p:‘n/f hz)»;f ’CQ/‘;\ k£ ezunont ’(ff
"And he would not feel obliged to praise for them and to thank the
Creator® (I1:6 cf.V:5 plr. a's belief in "Creatiom ex Kihilo"

s> Q)Cz'\ﬂ"ffl’fr’"f 'f“at”'{ fw,

it the fundamental basis of his whole religioua philosophy and ethics.

We saw above that Saadya gives “eward and Punishment in this world
and in a future world as an additional reason that should prompt man
to pray. We also saw that Saadya was convinced that without this hope
for compensation man would not worship God. But Eahya, the religious
zealot, who advocated the purification of religious service,believed
that the worship of God would lead to love of God = the ultimate goal
of 1life, only if man would so train his mind and heart as to be able

to serve God only because of His goodness and greatness, and not be=
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cause of any ulterior motgvo. He accepts the principle:

o J ."p'p‘r'r A/ A6 Y& ?""4’»‘./!/r /6/&!-9 ri13 > /}"*‘ /‘//{
as it is generally interpreted, namely, that man ought to serve God not
as the slave who expects a reward for his services (Int.par.2). %> 3/p
"Unity of Action" = the harmonious worship of God with body, heart and
soul will result only when man learns to worship God for His sake and
not for compensation. In chapter 3, Bahya divides men into ten grades,
To the seventh grade belong those man who worship God because they ex-
pect to be rewarded. The tenth and the highest grade of men are those
who know that the Toraeh promises rewarde and punishments for man's
obedience or disobedience, but who give no thought to these promises
when they serve (God, who are prompted to worship Him only because they

recognize His goodness and greatness.

By means of a dialogue between the Body and Intellect (III:6).Bahya
discusses the psychological question whether it is possible for a hu=
man being to reach this tenth stage, whether it is possible for man to
worship God and to give no thought, while he is worshipping, to the
benefits that may accrue to him therefeoom; whether it 1s possidle for
man to thank God without at the same time hoping that God may continue
His goodness toward him, The Intellect answers that such thoughts and
hopes entertained while man prays to God are reprehensible, and offers
a psychological treatment which, when followed, will bring man to the
stage where he will serve God for God's sake only. The Intellect ad-
vises the Body to do three things in order to attain this highest
human stage;

I. $rain yourself not to think of yourself when you worship God

(Psychology of habit),

2. Remember that God had manifested His goodness towerd toward you bee
fore you were even able to pray to Him, that God's goodness toward

you is not conditioned by your prayer.
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3. Remember how unworthy you are; how small you are in comparison

with God, that you can never sufficiently repay God even for His
past favors, and that, therefore, you have no right to expect and

to pray for additional future favors.

But though Bahya objects strenuously to the kind of worship that is
motivated 1y the expectation of a reward, he, nevertheless, teaches
that there is a system of compensation in this world and in a future
world for our deeds. He tells us, for example that man will be espec=
ially rewarded if, in addition to his own worship sof God, he also
teaclies his family to worship God (IV:4); that man will be rewarded,
only in this world if he worships with his lips only, but that he will
receive the invisible reward in a future world if he worships God in
an invisible manner with his heart (ibid); that man will be given fue
ture reward if he persuade others also to worship God, ard that God
has guartnteod a full reward commensurate with man's service,put that
ran does not always receive full punishment (ibid). Bahya tries to hare
monize this apparent contradiction in his teaching by saying that zt the
time we worship God we ought not to think of anything except God's
goodness and greatness, but that later we must have faith that God
will reward us (ibid). However, this scheme does not erable Bahya to
escape from the difficulty. For while here he teaches that this faith
in God's justice should come as an after thought, he says in another
place that Faith in God's promises is a necessary prerequisite to
man's service of God,a theory held by Saadys, and which Bahya tries to

repudiate throughout the book:
L A

| { - / /
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"That which is necessary above all other things for the service of God=
and that is, faith in Him in regard to all His words® (IV:Int.).

It is Juet as reprehensible for man to serve God in order to gain
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human praise as it i& to serve God to gain divine rewards. Bahya denoune
ces those people who cater to public opirion while seemingly they are
worship#ing God. He indirectly demounces also the whole institution of
FY4n "Cantors” who sing and pray with their eyes always directed to-
ward the public to note the effect they make (V:5)., The Rabbinic saying:

b;-:\ ':"hb r""pf‘O nl’? lllf? 'anb Al nha /(2
does not mean that one must endeavor to please his fellow-men in order
to gain divine favér. Bahya interprete this sentence to mean that he
who finds favor in the eyes of God will at the same time find favor in

the yeyes of hie fellow-men.

Neither Saadya nor Bahya had any difficulty with the problem of pro=
vidence, as a problem of relation between a transcendent God and a "con=
temptible being" like man, Since man is the ultimate goal of all creation,
and since God created everything for the good of man in order that man
worship His Creator, He would certainly watch over and take account of
the deeds and the destinies of mankind for whose sake everything else
exists. God created matter. Such a God can certainly be in direct com=-
munion with man. The Saadye group of philosophers do not find it nec-
essary to produce arguments to prove that there is both general pro=-
vidence and individual Providence, The History of Israel, Bahya holds,
shows that God has taken more care of this people than of any other
people; hence, Israel owes greater worship to God'

ris e 3 er e n3let Avolaz £ ra lpuwnk prleve gl
"And because of them (the special favors) it is necessary that they also
be distinguished from other people by a greator worship of God®™ (111:5)%
RFut Bahya's main emphasis is on individual providence. In his earlier

workiys 7[5(r "Reflections on the Soul" he teaches that God's providence

extends toward every existing thing:
vl o fse o (YA UlAn A3089 s fer [z Apsp 139 s/l
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"And then you will perceive the wisdom of God that arranges, and His
will that prepares everything in its proportion and order ... in every
existing and created thing (p.17). Man may be ready to attribute some
of his actions to secondary causes; but all these secondary causes are
the direct product ofwofs 545p%"Divine Wisdom" (ibid). In his "Duties
of the Hearts" Bahya emphasizes individual providence over man!

rop rlea ) ron 411 réo pife T Ar=an k pwrs il
"God watches the conduct of all men, and He does not abondon them, nor
does He conceal Himself !'roqt.hon" (1v:3)" And a still stronger expression
of the same doctrine, one that might lead us to believe that its auther
is an absolute determiniet is found a few lines later:
Jmnltng plers AL Jll Jprsd bl] Wog e ith] rilebess sale 502 [ofo
"It is not within the power of any of_Hia/cronturol to benefit himself,
or to harmm himself ., or some one else, .tt.tli.s’ ﬁono in accordance with the

“__.___ -

will of God".

But Bahya is not a deteminist. He does believe that u}ore is a cer-
tain amount of Free Will that man enjoys. fHis solution t‘ the diffi-
culty that m@n have in their efforts to harmonize these two incompat-
ible doctrines is that man's mind is finite and that this problem is
beyond the comprehension of the human mind. The best man can do is to
act as if he were free (I11:8) and to have faith that God will reward
him for ghis deeds. The worship of God is entirely in man's hands.

/,Aafer ASip2 Lialt sz aus [oent ‘e lz2
"God has left in our power the choice to worship Him" (I1I1:4,Par.5)
(cf, the Rabbinic saying: 147 ple~re ’/p rpl, e P )
God may determine whether one be permitted to worship Him, but the ore -
Fzinal intention to worship God is a product of man's free will only.
“an must not,therefore,think that if God will desire to be lorsnipﬂod,
He will bring it about. Man must himself choose to pray (ibid), vee

Grr AtY o{ [J AL e YHree-
psychological stages:
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I. ,JI?.»’."J" /217 =»pT» (Intention).
2. '2p2l =4 1l 1/ apsesl ~ylss (Declsion to Carry out the Intantion),
.‘s.r'h‘y’“‘ I elce PAAAD Y ":M'Q'(The Execution of the Intention).
The first step is entirely within man's power, and even if man should
not be permijted by predetermined circumstances to execute his intene
tion, he will still receive his reward for the first step (ibid).How=-
ever, Bahya teaches that man's reward is greater if the original in-
tention is actually carried out. Hence, it would be necessary for him
to explain why man should be rewarded for that which God's will forces
hin to do. Ofcourse, !ahya can resort to the subterfuge .he used before
and say that man's mind is too finite to comprehend these things. But
after all, t-is answer does not solve the problem., It is only an ad-
mission that we know of no answer. That no one else will ever be able

to solve the problem we have no right to claim.

An interesting point in regard to Providence made by Bahya, a point
made just in passing, without any special emphasis, is that God's Pro=
vidence 1s in proportion to man's faith in God. If man trusts g'n anyone
else but God, the divine A pi%> 1s removed from him:

/'_‘ AUZL 1932 b/é hUﬁ/ /,”/ _!f\héb"‘ rolem yo00 3 J‘-r,S? ﬂu/?-b s
":And he who trusts in anyone but God, He removes His Providence from
him and leaves him in the hands of him in whom he trusts" (IV:Int),
Jehudah lLalevi, Waimuni. and éther Jewish philosophers that follow
Bahya also held that God's Providence does not extend to the same de-
gree over all rﬁn, though they set differett standards than Bahya does

here,

Since Bahya assumes that there is Individual Providence, he must nate
urally assume the Efficacy of§Prayer. Both "Individual Providence" and
"Efficacy of Prayer" involve the same principle, namely, that God can

and domss change His decrees and the law of nature. However, Bahya does
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not discuss the problem of the Efficacy of Prayer,as it 1s generally

formulated, for he has very little to say about the petitional form of
prayer except in connection with repentance. Bahya, throughout the book,
emphasizes thanksgiving and adoration as the form of prlyeqP in which

man should indulge. We can not talk of the efficacy of such prayers.
Their value lies not in the fact that they may change God's will, but
that they may change man's will., This is the psychological value of
prayer which we find Bahya, of old, states, He teaches that the value of
a1l ritual laws lies in the fact that they promotenpzron/t/p"The Duties
of the Hearts" = the moral laws. Prayer will develop in man the moral
virtue of humility in that it will impress upon the human mind how weak
nan is to be able ever to repay the debt he owes to God, and how small

he is in comparison with the Creator (IV:4 par.3). Another psychological
value of prayer is that it will cause man to remember God's greatness

and goodness and will lead him to the highest goal of life - the Love

of God:  {”mA/fﬁ'h?fﬂﬁjﬂwbﬁﬁf\Lm;PM“M
"They cause him to remember the Creator, to love Him with a perfect heart
and to long for Him (I:Int.). Bahya more than any other Jewish philosopher

emphasizes the psychological value of prayer, ceremonies, faith etc.

Though man's intellect tells him that he ought to worship his Creator
it was, nevertheless, necessary that God command it in the Torah. The
Torah has many advantages. Smms sf tham wa kaxe mankiamsdx over man's
reason, He enumerates seven of these advantages, Some of them we have
nantioned when we discussed Saady's explanation of the necessityqan ex=-
pliwit commandment in the Torah in regard to the worship of God.JBut
Sahya first states the seven advantages of worship that is a product of
reason, and we acn see from thesplrit of discussion that he places &l
"reater emphasis upon reason. Ome of the edventrpes ol -Aopship 2oscd oK
peagan, One= of the advantages of worship based on reason is that such

worship will lead to humiliiy, and ultimately to "amog# Dei"; while a
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worship that is merely a compliance with a Biblical law will be a pro=-
duct of fear of punishments and hope for rewards{II1:3). There is a
constant appeal to reason in this book. Though Bahya advocates a moderate
form of asceticism, there is no mysticism involved in any of his doc-
trines. The only mysticism we do find is in his earlier work "The Re-
flections on the Soul", There he talks of the hl1 as an intermediary
betwecen God and man:

[slea% o il .-,r ‘] ol d(}‘ 4"'I 1rer 1 nlo i 51
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“And know that were it not for "the Spirit" there would be heard neither

-"r’b '\IJ"ZJ [~ B I T P'IU?J?

the volce of the Creator, noe the voice of His creatures, for God cre-
ated it to bring through it His speech to the prophets... It is thus
clear that"the Spirit" is the source of the voice" (p.10). This was
probably written before Bnhyacz’m’ under the influence of Saadya.

‘s "if e 2 P
There is no trace of this_in Bahyd's "Duties of the learts". There man

prays directly to God.

Unkike Saadya, Sahya does not emphasize set prayers, that prayers
must be recited in a certain form, at a certain time or at a certain
place, He tells us (VIII:3,par.10) that the only reason we have set
prayers is because it is impossible for most of us to compose our
own prayers everytime we may wish to pray. It is also impossible for
man to merely think his prayers, as he will be readily confused. Words
are a help to prayer, the heart follows the lips. This 1s a recognized
psychological truth, In an emergency “ahya says that it 1s permissible
for man to simply think that which he wishes to pray. Prayer is not
an end in itself; it is but a means to an end, and it is the end that
matters, not the means, He, therefore, sees no objection to having
each man compose his own prayers. As a matter of fact, he tells us

(ibid) that he himself composed a prayer that he recited every night
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and whlch he advises others to recite unless they wish to compose their

own prayers. This attitude of Bahya toward prayer shows us that he was

an extpeme individualist, as an advocate of asceticism is apt to be.
Fublic worship, synagogue worship, Palestine, liebrew etc.he does not even
mention. lis,11ke some of our extreme reformers, emphasizes merely the
Spirit of the law. Bahya repeats again and again the thought that man's
tongue and heart must g o together during prayer, that man must know what
he is praying, and even more, that he must be constantly conscious of

the fact that he 1s praying to God. ‘.\JL in prayer, and not its form,

time or place, is what makes worship of God so valuable, Man must ap=
proach God not with a joyous spirit, but in deep humility, as a slave

approaches his master (III:5).

The goal of man's life and the ultimate aim of all forms of Service

to God should be the attainment of the degree when he can love God

i

'(l? '\3
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"For it is $he goal of all the principles, and the highest stage (that
can be reached) by those who worship God;..there is no stage higher than
14" (X:Int.). «an can attain this stage by constantly devoting his heart
and his actions to God, 4an may know that he has gained this stage when
he feels that he is worship?in; God 11 P J(""td ,’qu.{, without the
thought of reward. This doctrine of "Amore Dei" of Bahya finds its traces

in Maimuni and Crescas and, through the latter, in Spinoza.

CHAPTER 1V.
JEHUDA HALLEVI,

(Transalations in this chapter follow that of Hirschfeld).

The religiods views of Hallevi, especially his views on prayer and

religioiﬁ worship in general, are diametrically opposed to those of
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Bahya., If Bahya may be classified as a religious individualist Hallevi

may be characterized as a religious socialist, Hallevi constantly em=
phasizes the greatness of Israel - the people, the significance of its
history and tradition, the valuc of its language and its land§ for re-
ligious worship. The religious faith advocated by Hallevi is a social
faith whose character has been stamped by the whole people of Israel =
the social group, and which can not be left to the self-determination g
of the individual. To Hallevi, Israel is the chosen people, It is the
chosen people because of the pechliar racial characteristics of this
people, the peculiar nature of its language, the peculiar character of
its land, and the peculiar constitution of its established insttutions
and ceremonies. Israel !azihie amidst the nationa{iike the heart among
the organs of the body (Kusari,I1:36) only as long as it will preserve
intact its moral and ceremonial Jaws, its language and will live on its

own land.

The time of Jehuda Hallevi was one in which the Jewish people and
Judaism were attacked from all sides, Haraites, lutazilites, Asharites
and Aristotelians all opposed the doctrines of Judaism and probably
sought to undermine the continued separate existence of its professors.
The Jewish people was the dispised pecple: P,/\Mr okt ol
"For all dfspise them" (I1:4). These historical circumstances must have
had their effect on the religious temparament of Hallevi who loved his
people and its traditions with his whole heart. lle stands for a rigid,
.nquestioning orthodoxy, as far as practiwe is concerned, and it was
such orthodoxy that solidified the Jewish group during the fiercest
days of persecution. And now we can clearly trace the line of demarca=-
tion between the religious zealot - Bahya, and the religious nationa=
1ist - Hallevi. The former aimed at pure religiosity. The letter of
the law has its value only in so far as it is foslere.the proper spirit.

Ritual ceremonies possess value because Lhey strengthen man in his
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"duties of the Hearts". The emphasis is throu@M on the individual,

Hallevi looks forward te an integrated Jewish people restered te its

own land, and whose law will become the universal heritage of all man=-
kind. He aimed to inspire his readers with a love for Israel, The letter
of the law is of paramount importance. The ritual laws that distinguish
Israel from other peoples, are of greater value than the moral laws that
are common to all peoples. His emphasis #s throughout on the Jewish
people, its institutions and 1life. Bahys 18 the modern radical reformer
who 48 individualistic; Hallevi is the modern religious Zionist who 1is
motivated by a social philosophy.

The Chazar king is disturbed by the feeling that although he means
well in his religious wership, it is, nevertheless, unacceptable to
God, because the ﬁﬂfitn. he performs do not please God. There must be,
the king feels (and this i1s really Hallevi's attitude) some system of
rites whose efficacy depemds upon its literal observance and is uncone

ditioned by the spirit of the worshiper;

panas 12 i lﬁ/’p}(e 2y o SN Ak pae Jikel
"There must be no doubt a 'aéléé:;aﬁing, pleasing by its very nature,
tut not through the medium of intlntionl°(I=2Jf The philosopher tells
the king that there is no cause for his perturbation of mind. God is
transcendent, and takes no notise of man.,"He, therefore, does not
know thee, much less thy thoughts and actions, nor does He listen to
thy prayers or see thy movements® (ibid). The purpose of religious wor=
ehip, the Aristotelian philosopher holds, 1s te become like the Active
Intellect, and not to have certain prayers answered. It matters not,
therefore, what religious system ene pursues. What does matter iz man's
purity of heart. The King, however, can not accept this theory, for he
feels that though his heart is pure, hies methed of approaching GCod is

wrong. The King also reasons that were the philcsopher right, he and
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his colleagues should have been most fit to reach the prophetic degres,
the degree of the Active Intellect; while, as a matter of fact, pre-
phecy is found rather among those who de not devote themselves to the
purification eof their souls. The King concludes that there must be a
certain secret that enable those prophets to gain the Divine Influence;

Flol oo e o4 'nxJJ"-’s ok 2l 13 ke 23 Ay 1o /g s
"This proves that the Divine I»fluence has a certain secret which is
not identical with what thou sayest,0 Philesopher® (I:4). Hallevi pre=-
pares us here, in a masterly way, for his theory that man can not

reason out hhe method by which to gain this Divine Influence.

lieither can the Christian Scholastic and the Mohammedan Doctor
satisfy the King, Both base their respective faiths en a cosmological
God conception, and the king feels that unless a man is born into those
faiths, his reason can not accept most of their teachings. Especially
is it inconcievable to him that God shpuld held intercourse with man:
3l sz pt msen okl i Al 2ply A+ ,-o/,/(

"The human mird can not believe that God has intercourse with man®(I1:8),
To convince man that such a relationship exists, irrefutable facts
must be produced, The King is finally forced to seek enlightenment
from a Jewish Rabbi, a member of that despised race, The Rabbi rep-

resents the views of Hallevi.

The Rabbi states that the doctrines of Judaism find their bases in
Israel's history. Israel's God is the God who led the Jews out of
Egypt, fed khem in the desert, and sent them the prephet koses and
thousands of other prophets. The creation of the world which is the
basis of the Christian and Isalmic faiths,(and upon which, we saw,both
Saadya and Bahya based their entire religious phillosophy) is not cone
eldered by Hallevi to be of sufficient strength. For the doctrine of

Creation is based on logical proof only, and is, therefore, subject
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tc many doubts (I:13) while Israel's history and the Revelations made

to this people has been handed down from generation to generation and
:;.::: can question its anthenticity. This ethical relationship of

God to Israel is the "ratio cognoscendi" through whtth it came to know
His essential attributes that may be included under the term "Creator",
The "ratio essendi" (God's Ereatorship) becomes perceptible only through
the "ratio cognoscendi" (God's ethical attributes). Israel is obliged

to observe the faith handed down to it besause everyone knows that it

was given by God to the Jewish peoplos
«-u_,cr_/»//c 22 r’*w A r,,-w e 2> >tk ([ ,-,..,[, [z /'?""’
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"And the whole community of Israel is obliged to observe it because

this scene (on f‘i;x'ah ) P;ct?& :i:u }‘3 t.hzm thm perso;:ﬁﬂ exper- |
ience®, (L:25). Ilrlbl\QUDt worship God in a cortlin way not. bec;hlgt‘mwi |
reason dictetes it (cf,Saadya and Bahya) but because history shows

that God desires this method of worship. Israel does not worship God

because it can prove that He created the world and that Eis Providence
extends over His creatures. Providence and @reation can not be estabs’
lished by reason alone. Israel worships God, because He led them out of
Cgypt, because Jewish history shows, to the satisfaction,of all, that

God's Providence im attached to Israel, ’ Jewea Q.“éﬁ?‘ U notet, Y
"Because we are the chosen of mankind® (1:27).' Israel's religion is,

therefore, for Israel only.

Hallévi solves the problem cof God's relation to Israel by saying that
Providence does not signify a change in God's nature. Providence means
a perpetual moulding and forming of matter. For those peoples and indi-
viduals who do not participate in the divine form at all, Creatiorn is an
aclion brought to an end in the past. For the pious ones = nations and
individuals = the act of creatiocn was not concluded in the past. God,

Lhe form principle continues to act on tdedr matter. Providence is,
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therefore, a constant relation, a relation that is maintained toward

all those whose bodies are of a certain chemical composition. The Jew=-
ich people is a people of prophets, a people with peculiar racial char-
acteristics, a people that ia physiologically different from other peo=
ples, a people that 1s so constituted as to be fit to receive the Divine
Influense, the action of the form=principle on its matter. This is the
secret sought by the king. Israel's matter is a mysterious chemical mixe-
ture that disposes it to receive God's Providence., This is a brief state-

ment of Hallevi's solution of the principal problem presented in this

booke

This solution of the problem of relation is at the same iime alsc a
solutior. to the problem of the efficacy of prayer. When God hears man's
prayers and answers them, it does not mean that there is a change pro=-
duced in God. God so created the world that under certain conditions
He would answer man's prayers; which means, that when man's matter will
be disposed in a certain way, the form principle will continue to act
on this matter., Man can not find out ty reasén alone what the conditions
are that render this matter fit to receive the Divine Influence, "It is
impossible for him to guage their quantity or quality, ard even if their
essence were known, yet neither their time, place, and connection nor
suitability could be discovered., For this inspired and detailed instruce
tion is necessary. He ywho has thus been inspired, and obeys the teache
ing in every respect with a iu-o mind, is a believer, Whosoever strives
by speculation and deduction to prepare the conditions for the reception
of this inspiration ... Such & man 1s an unbeliever® (1:79)" He who wor-
chips God in accordance with the conclusions of speculative reason is
likened to the ignoramus in the drug-store who knows nothing of the
contents of Lhe various jars, nor how much of each should be given to
the patient. Prayer to be efficacious must be performed not only by the

person cisposed to receive the Divine Influence, but also in the right
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language and in a certain place. And only the prophets who were ine
spired by God, and whose words were handed down by a verified tradi-
tion, can tell us what these are:

Al A [ IO %/ /(‘-a/nfﬁ? /ff('
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"In the service of God there is no arguing,reasoning, and debating™(1:99).

Here,then,is the baeis of Hallevi's answer to the original question
addressed by the king to the philosopher, Of course, man's good inten=-
tions alone are not sufficient to make his worship acceptable to God,
The acceptability of man's worship and the efficacy of his prayers de-
pend first of all, on the worshiper's matter being properly disposed
to receive the Divine Influence; (which means, that the worshiper
must be a Jew, Hence, we find that at the end of the first Ma'amar,
the king converts to Judaism). Secondly, they depend on the language
used. The Hebrew language whose grammar is full of peculiarities,
helps the sense organs of man to receive this Divine Influence.Thirdly,
they depend on the land, Palestine, and especially Jerusalem has the
proper climate that prod#ces the proper disposition for God's Provi-
dence, All prophets either lived in Palostiqe_gr prophesied concerning
it., And finally, they depend on the rightez:;d. The right.;éod causes
a generically different chemical composition of the body that disposes
it to receive the Divine Influence, Hence,prayer to be fully efficaciocus
must be performed by a Jew, in the traditional form, in Hebrew, and
in Palestine, Even those gentiles who accept God and worship Him are
not accepted by God. They are left to the government of natural law,
'hn should pray onle during certain stated hours, for just as man can
behold the Sunlight only during certain hours, so can he only behold
the Divine Light during certain hours. Man's act of prayer is complete
only if performed in Jerusalem: pz Pk 1> lg 4 ki P12 "And the

acts can only be completed in it (Jerusalem) (V.23 ). When man prays
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outside of Palestine, he ought to face Palestine., The Mohammedans
changed their Kibla to Mecca and therefore, their prayers can not be
acceptable: _
fef 10 lurke, p,"pﬂ? "8\!7(':) ,u'f? ILT?] wlb> f’]" 6= 2 I"“" rl
"But because they changed the Kibla and sought the Divine Influence
where it ie not to be found" ()¥:'3).And since religious zeal alone is
not sufficient, man should recite his prayers. Prayers can not be thought:
e p wvie D30l DeaNrR fme vut S5 HES [ pJrkt
"For you can not include all the subjects of your prayer in thought
alone, without rewiting"(1¥!$5 ). This 1s the first psychological ex-
planation we find him giving for the observance of the traditional fom
of service, Later we also find him giving a psychological explanation
why prayers in Jerusalem are more efficacious, Jerusalem helps men teo

gain the proper-,.d during prayer and to love God (V:27 ).

Prayer also has a psychological effect on man's soul, just as foed
has on man's body: P’E""’ Ifsﬂ-a ~ 305 Lagase 24 30l
"This order of prayer stands in the same relation to the Soul as food
does to the bedy" (II1:5). To the pious man, the moment of prayer is
the heart and fruit of his time, to which he looks forward. "The bless-
ing of one prayer lasts till the time of the next, just as the strength
derived from the morning meal lasts till supper" (ibid). Prayer has,
therefore, a subjective value also. It strengthens man's soul and en-
ables him to mintnip the Divine Influence until{ the next period of
prayer arrives. The M t,hlt. man is asked to recite over everye
thing he enjoys are not a burden, They rather bring him an increased
amount of enjoyment,

?\/U‘i":‘ f_a IS s q._,u,é‘r‘-h’ rmﬁJ'ar-.h[l/T»‘J D
"Preparing for a pleasure and experiencing it ... double the feeling
of enjoyment"™ (I11:17). "They produce in his soul a kind of pleasure
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and gratitude toward the Giver" (ibid). The Jew who prays and who re=
""‘-L_f .
cites the various blessings has, therefors, a life full of enjoyment:
rep 1y VAJ GNQLA' "And you will have enjoyment all your 1ife". Prayer

has, then, another subjective valus. It renders man happy and contented,

This gives us another point of differehcs betwesn Bahya and Hallevi,
Bahya taught that man should lead a semi-ascetic life and worship God
{n hurility, approach Him as a slave before the master, This ascetic
doctrine 1s opposed by HMallevi, Humility is not one of hias primary
virtues. Man should pray to God with joy in his heart. Gratitude for
God's bounties is a result of joyiga,ta nk /”—' pRA "> "Por praise
foliows joy"™ (III:II). The pious man described by Hallevi prays with
joy in his heart, not in a spirit of humility: »IYys7? kf ?n,k?lnshil
"and his worship is with joy, not in humility" (III:5). "Thy contritions
on a fast day brings thee no nearer Lo God than the joy on the Sabbath
and Holy Days (II:50). But this spirit of joy must be experienced in

the name of God:
bl grtps podl Imbzl Wi aret~ o Ab) s2ans pio nd pulinast lesl
"Just as prayers need thought and devotion, so does the joy in His
rommand and in His Torah need thought and devotion" (ibid). It is not
necessary for a weak person to indulge in prolonged fasting; nor is
diminuition of wealth #é virtue (II:50). On the whole we see that Hallevi
was the mors human and practical Jewish religious thinker (though per-

haps in the opinion of some, not so "advanced" a thinker) when com=

pared with Bahya,

The real reason that prompts Hallevi to advocate strict adherence
to traditional forms in religious worship we find later in the dis=-

cussion, (III1:48) where he says:

s D-}.‘r BP0 Dot '-n[‘;_,nbam L (’,ﬂ.ﬂ’ ) o P ~ 8l pyr3 fz F-[’?é’*ﬁ&;‘rztf
>

"If one would neglact the legalized forms which form the fence aroukd the
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law, and rely only on religious zeal, it would become a source of Schism
and destroy everything". A faith based on speculative reason would lead
to individualism, to the disintegration of the Jewish pesople and to the
undernining of Israel's faith, Religious zeal can not preserve Israel
and its faith, This can be accomplished only through a universsl com=

mgn system of practice, Schisms must be avoided. A stronger argument

and plea for orthodoxy could be made by no one, The same motive that

led him to advocate the traditional form of practice, probably prompted

him to advocate that the value of religious worship and the efricacy

of man's prayer depend on their social content and form,

Hallevi discusses the contents and significance of the important
prayers in the liturgy. The prayers of the Amidah are primarily a con-
fession of faith., First, the worshipper expresses his belief tLhat God {
has a relation to the world; then he expresses his belief in God's
sovereignty; and finally he offers up prayers that involve the welfare ‘
of the whole congregation, Ind}vldunt prayers are voluntary and may be
recited after the words: 'zfu -0’(. « Then he tells us that prayers to
be efficacious must have a social content or must be recited in the
midst of the congregation:

I"‘T ’b‘? T _”h[ " [1\7? Ik ﬁ:\?[ f’t 1> ndrk Ayt '3r1-01 '

"For the prayer, in order to be answered, must be recited for a multie
tude, or in a multitude, or for an individual who could take the place
of a multitude” (I11I:17). The king then asks: "If everyone read his
prayers for himself, would not his soul be purer and his mind less
sbstracted"#(I11:18)% In his answer to this question (III:I4) Hallevi
glves an exposition of his social philosophy as far as it concerns
Jewish ceremonial law in general, and prayer in particular. Common
prayer has many advantages. In the first place, a community will never

pray for that which is hurtful to any one of its members, while the in-
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dividual may pray either for the disadvantage of another individual or

for something that is to his ownddsadvantage. Prayer is efficacious only
when it is for the good of the world:

e plee ’nr:!' -/(” Pf/ro a"‘/'b 2 2L _AUUR >l wns "‘M,/
"One of the conditions of the prayer that is to be answered is that its
objsct be profitable to the world, but not hurtful in any -.y'fhgﬁ'!)-
sure,then,the efficacy of one's prayer, man should pray #n the midst of
other members of the community., Another advantage of communa)] prayer is
that the individual rarely accomplishes his prayers without slips and
arrors., But when one worships in a community of at least ten persons,
his errors are made up by the other members of the congregation. The
Divine Influence is like a rain which waters a whole area,even though
some portion of the ground may be undeserving. lVan should,therefore,
pray in the presence of the whole comménity. "A person who prays for
I.imself is like him who retires alone into his house, refusing to assist
his fellow=-citizens in the repair of their walls. His expenditure is
as great as his risk, He, however, who joins the majority spends little,
vet remairs in safety, because one replaces the defects of the othepr"
(thdd),

To-day sociolopists speak of Society as an organism, and of esch
individuasl member of Sociaty as a cell of that organism. This concept
is found in Hallevi when he compares the group to a body and the in-
dividual memhar to a limb of that body:

1'""&’: IP? :m&:y M’/f’*—" '),2—';'? o2 npt>o 12

"For the relation of the irdividual to the group is as the single limb
to the body" (ibid)., Just as the body is in its healthiest state when all
fte 1imbs function and cooperate,so will the body cofperate - Israel =-
funetion best and accomplish mosl when all its various component limbs
i1l cooperate and do their share, The Jew can contribute his share by

psrforming the ceremonial law; by prayer and by believing in the abstract
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principles of Judaism. Man's prayers)for enlightenment and for intelli=-

gence in obeying God. In this way he will be brought nearer to God.
To sum up: the efficacy of prayer depends upon the following five
conditions: =

1 = The right person - must be a Jew,

b

1

The right langusge - Hebrew,
i = The worshiper should be in Palestine, preferably Jerusalem, or face
Palestine,

The prayer must be recited in the traditional form,.

ds
]

o = The prayer must be recited in the midst of other Israelites, and must

tend for the welfare of the Community.

like Samdya and Bahya,Hallevi divides the commandments of the Torah
into rational and ritual laws, He also calls prayer, in the form of
thanksgiving, a r{ational law:

o= 2lie k3 /f/ P e p Alieon > e

"The rational laws demand justice and recognition of God's bounty" (II:48).
The rational laws are the basis of Socimty. Without them the divine laws
could not exist. The ratlonal laws have been given to all peoples. The
ritual laws have been given espescially to the Jewish people, It is these
ritual laws that distinguishes the Jewish pesople from other pesoples and
Lhal attracts the Divine Influsnce to them, He can not imagine how any
Jew could be so deceived as to obey only the moral law to the neglect of

Lthe ritnal law:
w-[nf ﬁ?b'\/ O gD 2’”*’)0!7 are ff’ sl Aty n‘foLr;) "\';nf% N1
At A - Nod?

an it be imagined that the Israslite observe "the doing of Juntice and

o

the 1oﬁe of mercy", but neglect circuncision, Sabbath, the law of Passover,

L ]
@ the other laws, and feel happy" (II:48J! We see,then, that, to Hallevi,

it 15 the ritual law that ie of prine importance, Prayer alone will not
@llract Divine Providence. lian must perform all the difficult rituals, he

t=lls us, in order to gain the Divine Influence. "Proof of tie Divine
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Influsnce is not found in well chosen words, in raising the eye brows,

closing the eyes during prayer, contrition, movement, and talk behind
which thers are no deeds" (II:56)., And by deeds, liallevi means the
caramonial law,

This ends our discussion of Hallevi's attitude toward prayer, and
how he differs from the philosophears that we discussed previosly.There
is only one other point that may be of interest for the student of the
sroblem of prayer and that is Hallevi's ingenious explanation of the
fact that the Jews toss to and fro during prayer. As books were scarce,
—any people had to use one book. The book would lis on the ground,and
mach person reading from that volume would be obliged to bend down in
order to read a passage, and then he would straighten up again. This
regnlted in a contihual bending down and sitting up. Later people fol=-
lowed this custom through sheer habit and initation, even though they
nossessed a sufficient supply of books to provide each individual with
a2 book. But there is nothing sacred to the custom, ard it is not nec-

=ssary to foldow 1t (II1:80).

CHAPTER V.
Prayer in Olher Pre=lalmunean Jewish Philosophers,
l. Soloman Ibn Gabirol.

fabriol, the founder of the duslistic school in Jewish philosophy,
treats only purely mtkizxX prabiam metaphysical and philosophical pro=-
blmms in his most famous work "Fons Vita@", and only purely ethical
problens in nis "Tikkun Middot Ha-lefssk" (Improvement of the qualities
JF the Soul). leither of these books offers us any glimpse ém regnrddz}
to nis views concerning those religioms philosophical and ethical pro=-
bless pf Prayer,Providence,Ffreedom etc. We are however, able io glean
0% of his views about these quastions from his most important religious

noms #"A2 "The Hoyal Crown". This poem,which is usually found in
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the Sephardic ritual for the Atonement Day is permeated with a fervently

religious spirit, a spirit that is the product of the poet's extreme
pumility when he contemplates the greatness of God., In the greater part
of the poem the poet talks of the greatness of God, the divine attrib-

utes, and the wonderful work of God as manipfeste. in the world, There
|fn1low, then, a few paragraphs which contrast with this greatness of |
God the helplessness and insignificance of man, the enormity of man's

sin and the manifestations of Gods goodness toward this helpleanfraa-

turs. It is because of this great contragt h.zﬁinn the Divlne::;itthe

hu=an, his realization of his extreme helplsssness in the presence of

the Fashioner of the world that he implores divine marcy and ends with

a petition to God to grant him future life,

This contrast between God and man imposes upon man the duty to glorify
God's name through worship: J :

20 lisu b5 enpwy rra 2y 304 Akl pilth 2 ol proiles Ik Sk
"Thou art the God of Gods, and all the creatures are Thine: and for the
honor of this Name every created being is obliged to worship Thee".God
craat=d man not because He had to, but as an act of Divine Grace:

YW yaly 213 "For Thou hast created me not because of any need, but as d
e pift", Individual Frovidence is clearly taught in the paragraph in

which the poet describes God's care over man and His guiding hand through=

out man's life, Therefore, man should thank God and praise Him,

2. Abraham Bar Hiyya.

- e -

Abrahem Bar Hiyya is known chiefly as an asteoonomer and mathematician.
Fis only contribution to religious philosophy is the small book Jla?j?/ftm
"iaditation of the Soul" (Edition E.Freinan,leipzig,1860), Like Bahya's
"The Duties of the Hearts", this book treats of philosophical principles

only as a basis for the religious and the ethical lessons that the
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the author wishes toc sxpound, The book ie in the form of & homily based
or. the Haftarot ow.h and the Day of Atonement.

As Hiyya is a follower of the Gabirol school we do not find here the
doctrine of Creatio ex Nihilo, as a basis for religious worship. Accord=-
ing to Hiyya, God may be said to have created the world only in the sense
that He medowed potential matter with form.

Hiyya begins the book by urging his readers tc study and to reason
about all things "in the Heavens above and on the earth beneath". This
study will force man to confess the wisdom of God as shown in the cre=-
stion of the world, and that He is the only God. By study man will also
l=arn that he is the culmination of all creation; and that he differgs

r s
from all other;o:::%iﬂal in three ways:] e was not created by means of

sonething else; 2,He was endowed with a soul; J.He was glven dominion

over all olher creatures, And 'ust as God hasg placed man above all other
animzls, so has lie set aside cne people = Israel @ and placed it sbove
#11 other peoples, This God has done in order that Israel might sance
tify the name of God,ss can be seen from Isaiah éa:,ﬂ?af},g_,ény\,gx)

ANt 1sreel iz the people that was created i the name of God in

order that it honor the name of God, Gentiles are axcluded from the

Iiygh rdegres of thke people of Isrsel = a people that is called by the

name of God; that ras the privilege to ylorify His name,and that will

be Lhe grestest people in tLhe days of the Final Redempiion. Gentiles

car. attain this degree of the Israelites only througch repentance (pp.7-8).
Here we have,then , Hiyya's tasis for religious worship and prayer.

They are for ihe purpose of ylorifying God's name, and Israel is a cho=

san people in that it is the instrument through which God's name is

to be _lorified., Prayer in the form of sdoraticn is, therefore, the

July, of avery Isra~iite, The Jew should also express his thanks to

-

Jod for ke =wust realize thast Fe is sbsolutely deperdent on God and

- - . -

Lhet &l he enloys is a blessing !'rom God, a result of His goodness
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and mercy: b’,\l 2 WY ’3![ hz fel~2 2 i) M3 LA ?"‘f 2N p3fop v

“That man is obliged to thank for everything that comes to him and to
give praise to its author" (p.pb).
But Hiyya 1is opposed to petitionary prayers that man may wish to of=

};} up in time of distress, He warns man not to petition God for the re-
lief of pain snd distress,as these afflictions are all from God, and
everything that comes from God ig good, It is possible that this pain
and distress may keep the individual away from a still greater evil.,
Nor should man pray that God fulrill his desires, MNan should only pray,
aftar he had repented,that God forgive the worshiper's sins (p.16 b).
However, if man shoulc petition God for relief, God will answer his
prayers: ,‘) "J"Jﬁs«i}ﬂ[ [ o ’AJF'O..A! "Through his prayer he can be saved
from his affijictior (21 b)". Especially will God answer man's petition
for relief ,if the distress is caused by another man. Yet it is better
that even in the latter case, the injured party should not seek help
from God, as the man who will ‘hlr his grief without complaint will not

only br relieved by God, but will also be compensated for his pain in

the future werld, But he who is so unwise as to pray to God for help
will be relieved by God,but he will lose Lhat reward in the future world
which might have been his for bearing his pein quietly (ibid). Man is
justified to plead for help only when he suffers extreme pair and is in
dire distress, Then if he should pray Lo God with his whole might heart
and soul ,God will have merey on hin ancd answer him as He answered Jonah
in the belly of the fish (p.24 A). This shows us that liyya had a lofty
conception of prayer. The pumrpose of prayer is to glorify God.Only in
rare instances may man pray for himself, Hiyya is even opposed to pray=-
ers offered up for the dead. He tells us that these prayers have no

ino AL Lypn {.?”j ﬁfﬂ» r‘"‘i »inz (IM ell

value and are of no svail:
mrszfaoy Ay a2k Q”(‘e

"And we do not find in t.he Torah anything from which we could

fCnsy
that the action (prl;ez) of a living man in this world would be of bene=
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his people produced, But we saw that he had a very lofty conception of

the nature and purpose of religion and prayer and,therefore, he attacked

the current superstitions of his time as the prayer for the dead that

are still recited to-day.

3. Abraham ibn Ezra.

Abraham ibn Ezra is known primarily as a poet and as a BEible exepete.
He wrote no philosophical trestise., Some of hie philosophical views may
be cathered from his Bible commentary. These have been collected by Nache
man Krochmal in his /Js- '-".U yltunder the caption /._»o;ﬂ.n,uﬂ In this
collection we find practicelly no material for our purpose, Ibn Ezra has
very 1little to say sbtout the problem of prayer and kindred problems.

30d"'s Providerce is only genersl, God knows thes individusl only as

a part of the whole:
‘/(f-'-y f~>

v~ f')?? f’“"’"ap’ L i ﬁﬁ ,??’

"For He alone knows particular thirgs and their parts cnly ir a 5ene;;]
wo: " (Bommentary to Ex,33:21), Man's destiny is determired by the heaven=
1y stars: rulvsz p 12 p pale L)L pondn Lo 1o a3l
"Enow tnat all plants .., and all men are dependent on the upper spheres
(ivid)". But it is useless to pray io the starz}fnr their course which
determires the destiny of man is fixed and man's prajers can not change

—

ite But Israel's desliny is not left entirel; tc the stars. As long as
Israel observes the law, God will see to it that the Jewish people is

saved from the evils destined for it in the slars. God's Providance ex=
ternds to Israel when it clings to the Torah, This idea of Providernce is
not in logical contradiction t¢ the idea orf!aﬁ-ﬁ"’é.ﬁe uses ar sxample
Lo show the conpatibility of the two. Suppose 1L 1: decreed in ire stars
Lhat the inhabitarls of the city will be drowned by 2 flood. The peonle
#r= warned by a prophet Lo reperi. The people Lhen leave the city and

-

rray to God. The rivepr meanwhile {loods the city. Thus Lhe decree in the
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ing them, Like Saadya, ibn Zadsiiﬁuses the doctrine of Reward and Pune-
ishment as an additional reason or motiiqror the worship of God. This
cood that man can attain by following God's commandments is the ultimate
purpose for which God creatsd the world (p.62). It was necessary that God
should give these commandments to manlothervila thiere would have Leen no
reason why spme men should be rewarded and others be punished,
Van should thank God for everything that proves to be of benefit to him
or give him pleasure, Ibn Zaddik does not talx of petitionary prayer,
F?ovidence or the efficacy of prayer, He only emphasizes Thanksgiving,
and Mdoration as requirenents of the intellect.

Ibn Zaddik's almost complete dependence on Saadya can be seen from his
answer Lo this question: If man is created for his own good,why should
%“od have created the 4> when God knows that he will sin? The answar
ibn Zaddik gives is that God's knowledge is rot causative:

[ 040 [6ly> 430 92 op (vl = Ale ss453! 2onnr e fo

"It 18 not necessary for hin ( the f47) to mnger God because God knows

that he will anger Him (p.63)".

1t is not sufficient for man to be merely morally good., For were man

the model of moral perfection buti’i-snould,nct racognize that God is
the source of all _oodness,then all his other _ood actions are 1? vle
p- G"-"}.

S¢ Abrahan lbn Daud,

Abraham 4L Taud ir his philosophical treatise DA '”J’:'?ﬂ "The
~ofty Faith" states tiat happiness is the zoal of all practical pliloso~
phy and that ke who Tesds an etnical 1ife will attain happiness. iorality
is ons uf the three means that tends to maks man's 1ife happy. The prace-
tice of "the mean" or justice (74/) 1s one of the highest virtues Dy
Wnich we may govern our antions,1bh tells us also that we shoulc requite
Jur benefsciong for the favors tiiey bestowed upon us, If we can not ree

qtilte therm we should at least thank them., The principle of1ﬁsh would,
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thepafors, teach us that we ought to thank our Maker, Il is lor this rea-

son that divine worship is the first commandment:

. . .
ol fepld svole rle [nzi= /ﬂ_aprufﬁv)« e gl Sul fr 1o
s nins anal 3ets 13 M S sl ALY 7 Sh3hr o0
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"For it is but just to rasquite a benefactor in accordance h his kind-

nese,if one can, und if one can not,to thank hin with all one's power,
74ig lsads to divine worship which 1s the first of the commandments (p99)."
“ven Lhie skies or spheres which,according to‘Sbn Dagui ,are sndowed with
1ife tnank God and praise Him by means of their intellect (I:8), Ths com=
mandment "Thou shalt love the Lord thmy God" implies that man must know
o4 {(p.100), for a man can not love that which he does not know:

Dsar fel] 3(ca 2ty 5230 v p3lc 2 letks U/J'-‘/-”J
"For it is impossidble that & man should love something inte.sely and should

not know its "what®™, The fénction of philosophy is to teach man the "what=

ness" of God = His unity, incorporeality and other attrgiutes,
Divine worehip does not mean merely prayéng in the morning and in
the mvening. It mmans even more constant contemplation concerning God,

“ig attributes and His law (ibid), Indeed,the chief value of prayer and

the other ceremonies is a pedagogic ane. They cause us to thini about
Jod, and to produce intellectusl Divine Worship., e shall later gsee that
aimuni also emphasizes intesllectual prayer, Lhat is,prayer through con=
tamplation, In this regpect,Ibn Daud and Vaimuni rescabdble Lhe Aristote=-
lian philosopher mentioned in the Kusari who advises the Chazar king
that the form of ona's prayers doss not matter, Men should rather ene
ieaver to reach God Lhrough his intellect,

Tbr Daud nowhere tal!s about Lie afficacy of preyar, but we can see
Luat he does Lelisve in Divine Providence. In 8iscussing this subject
ae Lells us thal Lie problem ol evil presents no difficulty lecause evil
is only reative, and that certain other apparent evils are r=ally for

the cood nf mankind (p.94). In this doctrine also he is avidently the
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precursor of Naimuni, He is much more consistently philosophical and

rationalistic than Maimunl in his haraonization of Divine Providence
and Free Will, He tells us that God does not know the outcome of the
"soosible", However, this lack of knowledge on the Lhe part of God does
not kxmwxike ankeexm af indicate that God is not absolutely perfect;for
God 3o created the world as to enable man to choose freely.

Ibn Paud is the acst consistent philoscpher with whom we have dealt
s0 far, He solvaa his chisf problem of Free Will by denying God's abso-
lute Cuniscience, He clearly saw that it is lo_ically impossible to
maintain both the doctrine of fbae Will and that of Omnuiscience and he
chniose Llis one that to him seemed Lu be the more retional and the mors
vasiclreliglon and athics, The denial that God knows beforehand what the
outcone of the "possible"” will be carries in its trein the denial of
conplete Divine Providence, Absolute Individual Providence means that
Jod who foreknows what will happen _uldes man in a certain direction,

but since God Hinself dces not know the outcome of the Contingent He

can not guide man toward the achievement of a certain result. It,therefore,
follows thet God is unable to answer always man's prajers. The doctirine
of the %fficacy of Prayer in iis objective connotation can only be maine

tained in conjuction with that of Individual Providence., But Ibn Daud

did not shrink from the conclusions to which his teachings concerning
God's Omniscisnce naturslly led. Not so liaimonides, "e shall see in the
next chapter that Jalmenldes,though he is generally considered as the
grestest wedieval Jewish Jaxisk philosopher is S Lehind Ibn Daud both in

philosophlc temperanent and in consistency of phileesophic srgument.




Moses Maimonides (Maimmni)

Maimonides is generally called the Jewish Aristotle, and his philo=-
sophical method is labelled "rationalistic". In a few instances,Maimuni
does appear to a follower of reason only. He is rationalistic when he
criticises the views of others. PBut he is the true scholastic when he
wishes to uphold those theological principles the maintenance of which
a pure rationalism makes impossible. A rationalist is one who relies
chiefly upon reason in his investigations. There is no final truth, He
encourages further research; and reason is the chief judge that is to
decide the rival claims between two systems of truth. The retionalist
would not say that man's reason is finite; that the boundaries of human
knowledge are limited, He 1s rather convinced that ultimately man, by .
the aid of reason, will come to understand all he wishes to know, .

Not s0 the scholastic. It is the task of the scholastic to make the
sstablished theological doctrines seem as reasonable as possible, But
he works on the assumed hypothesis, unconsciously perhaps,that reason
is but the handmaid of theologp. Therefoe, when he finds that Revelatien
is contradicted by reason, he dognatises. He tells us that our reasen
is limited; that there are certain phenomens that no man will ever be
able to explain,

If this definition of the rationalist and the scholastic be accepted
then we can assert that it is wrong to call Maimuni s rationalishd. As
was said sbove, he only deserves this appellation in a few instances,

Fo matter what we may thinkfhil criticism of Aristotle's mechanical

conception of nature, (The criticism really has very little value; for

to prove that the Stagirite's explanation of certain phenomens in- the
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in the celestial regions, in accordance with the mechanical principle,

is unsatisfactory, may but prove that Aristolde's application of the
principle was wrong. Moreover,it is the motions of the heavenly bodies
that modern science has succeeded in reducing to uniformity,in accorde

- ance with an immutable lawy, It is k£kx rather the phenomena of llre,or
the human mind and will that have thus far baffled all attemptis at me=-
chnnlzution), Yet we must agree that his method of criticism is ratione
slistic, The same holds true of his criticisms of the Kalamistic proofs
for the exiltonch, unity and incorporeality of God,and creation in time.
That which probably, more than anything else, procured for him the title
of retionalist is the fact that he sought to explain all the command~
ments of the Torah by reason, (though Saadya had also said that even the
Revelational lews have a reason) and also the fact that laimuni gave

such a radical interpretation of the origin and the significence of the

institution of sacrifices.,

But when Maimuni presents his own point of view, he is frequently

dogmatic, It is true that he claims that resson leads him to prefer the

theory of "creatio ex nihile" to that of "primary matter”, He even claims
Y

hat were he convinced that the latter theory is true, lLe could have in=
terpreted certain passages in the Bible in such a way 28 to harmonize
th@m with the views of the Paripatetic. Bul,sonehow, the reader feels
that this is only a statement; that Eaimuni accepted creation in time

—

because of a theclogical bias., And what is the principle that he sub=-

stitutes for mechanism? le tells us that certain celestisl] phenomens,
the fact that certain stars move East and others move West,provo that

thare ig design in the universe:
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"According to our theory of creatio ex nihilo, all this can easily be oxa

plained; for we say that there is @ being that determines the direction
and the velocity of tha molion of each sphere; but we do not know the
reason why the wisdom of that being gave to each sphere its peculiar
property ... Bul if we a2ssume that all this is the result of design,there
is nothing strangs or improbeable; and the only question to be asked is
this: what is the cause of this design? The answer to this question is
that all bas been made for a certain purpose, though we do not know it;
thera is nothing done in vagn or by chance® (Guide for thas Perplexed,II:lO).:
The argument from design is a truly scholastic one. It forbids further
argument, ,further investigation. Mainmuni even forhids you to investigate
what the design of a certain phenomenon is, lian is too ignorant to Unders
stand the nature of this design. Such is the language not of a rationalist,
but of an obscurantist, He warns his pupil tc whom this book is addressed:
rﬂ-ﬁ seGe lkdas Ale oil sl rhos rla Klzn ae3r D@ fel)

"You should not abandon the theory of creation except when there is de-
onstrative proof, but such proof does not exist #n rnatura® (II:BS)’.l!ere

he telks in the most dogmatic terms,as if I'e knew all that can aver be ‘
vnown, But later on he tells vs why he is 86 dogmetic about this theory

of creation, In Book I1 Chapter 25 he says that the doetrine of "prim-

ary matter" would be destructive of the fundamental principles of relig=-
9ion; while the theory of Creation nakes Hevelation, Niracles and Prophecy
possible, And shouldwe be tempted to ask why God did 8 certain thing in

a certsin way then cur answer nmust be: bu-bh PS¢ ’f '.\f"l ,->
"He willed it so,or Kis wisdom decreed it so". This is a purely dogmetic

method, isimuni el! thet,when ever possibls, he must harmonize theology
with reason. When he can not do so, he uses the scholastic subterfuge

that the human mind 18 too finite to Erasp a cert.ain idea: )
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y boundnf?\1s’und9ubyedly‘for the human migé t;'1{?24{2? should not at=
tempt to per er that which is beyond your pcndipt&on. In this way you
will have attained the hiphest degree of huwan perfection® (1:31,52ff‘!e
can not expect, theq & thoroughly satisfactory philosophical presentation
of those tLheological doctrines that interest us in this thesis,although

we shall find that his views on Providence and 'rtyer, that his conception
of Lhe doctrine of Lihe efficacy of prayer are much more satisfactory
than sany we have met so far,

The moet important problem in connection with prayer is that of Prove
idence, The belief in Providence, and especially in Individual Frovidence
implies that God can and does hear our prayers, and that prayer may have
an objective efficacy. laimuni goes into a full discussion of the prob-
lem of Providence (111:17), He first outlines and briefly criticises the
views of the Eplcureans, Aristotle, Ashariyah, and the MiMazillites cone
cerning this problem, He then gives the view of the Torsh which does rot
fully satisfy him..Finally he states fully hinfgginion. Maimuni lolds
that thers is Individual Providence but it only extends to the individe
u2l members of mankind; at least to Lhose whose intellect entitles them
to such Providence, All other creatures in the animal world and in plant
life, as well as those human bein_ s who &are unable to use their intellect
erjoy only 8 :zeneral Providence, le is led to this belief because he is

convinced that: rh Lo
v 1o0a |o g2 otk IU"D’ Ak 1313 ey (o Dk I

. o

)bft f"-‘a s, {t'(i. 0':& {;’?J Oy A e 'J 3J¢J’ (.M"'(f g‘? ?C,L % 1N N
[ r f | e

'U"(D’ "fé’? 3-{)(-( '\Ah’t)  C 'J ';)11_!*] ok fc» INL 3D ’.I le p~2 "

"UDivine Providence_is connected with Divine intellectual influence, and

the same beings which are benefited by the latter so as to become intels

lectval,and to comprehand things comprehensible to rational beings are
8180 under control of Divine Providence, which examines all their deeds

in order to reward or punish ther®™ (ibid). Again Vaimuni says that we can




not ask why God chose to bestow His Providence upon Man only, Such was

the will of God, and we can not understand His ways. laimuni says that
he holds to this belief of Individual Providence, because it is the one
belief that works best, The exaggeratsd notion of Ashariyah leads to
nonsence ,while the acceptance of the Epicurean view would lead to the
disruption of the social order, and would tend to disturb man's sthical
standards:
Alazazl abaz panalels L sl aned pale gz 430 3vaaz 2emand
"It necessitates the disturbance of the social prderg, removes and de=-
stroyes a1l the moral and intellectual virtues of man® (ibiaf o mo@=
Aern pragmatist who wishes to see the present social conditions preser-
ved and the present ethical standards maintained could givega better de=-
fence of the theory of Individual Providence,
In Chapter XVIII Maimuni tells us that this Divine Providence is not
a constant, that it varies in accordance with the moral and intellectual
perfection a man has attained, The greater the human perfection, morally
and intellectually,the greatsr the amount and the _reater the intensity
of the Divine Providence that man enjoys. We shall later see that Maimuni
believes that prayer and especially the intellectual worship of God serve

a5 aids to man in gaining the desired perfection that is necessary to

sttract this Divine Providence.

For Ssadya and Bahya the doctrine of Individual Providence contains
two elements: Predeterminaticn by God for the ultimate good of the ine
dividual and society, and Retribution., laimuni's view of Individual
Providence seems to contain only the element of Retribution. In the
quotation given nboves,'"}g)e definec Individual Providence as that which
axamines all the deeds of man in order to reward or punish him. Yet
Vainmuni's doetrine of Individual Providence must contain an =lesment of

Predetermination, since he believes in the doctrine of Omniscience, How=

ever, hie also believes in the doctrine of man's Free Will. This doctrine
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he considers to be the basis of the whole Torah and no religious Jew

cnn“:# it. It was necessary for laimuni to meet the problem raided
by the maintesnance of the two contradictory doctrines of Omniscience and
Frees Will, The subject of Free Will is practically omitted in the "Guide
for the Perplexed", It is in his Talmudic Code "Yad Ha-Hazaka" that we

have definite statements on this subject. There he tells us:

kne 3 Al 52)0 73l hfs NG s ph subu sk 5L AleA
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"Freedom is given to svery man, if he wishes to follow the good path and

he a prighteous man, he is free Lo do so; and if he wishes to follow the
path of wickedness and be a wicked man, he is free to do ud"(V:I'b.n(J-'..,,,..-.,%.
In the next paragraph there #s a still more definite statement:

R J\I'?f fl“ oalin/ e3> L )ﬂé k> Jz » /rk
But he adds in paragraph 4:
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This reminds us of Kabbl Akiba's statement: 3_}!}\JJ kb~ | n’aJ),{aa
The contradtiction is evikdent, The solution that Maimuni adopts in his .
"Guide® is almost similar to that of Saadya, He tells us that God's fore_

knowledge of the possible does not changes the possible in any wny

s waks ol Mol 3t Akt _,\ﬂc/;r 2 obm:w&
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"For Cod's knowledge of things while in a state of possibilty, when their
axistence belongs to the future, does not change the nature of the posf=-
yivle in any way; the nature of the possible remains unchanged; snd the
knowledge of the realization of one of several possibilities does not
neceasarily effect the realization® (111:3%)% But Ysimuni could ses that
this solution was only a solution of words, that really could not sate
iafy. He, therefore, escapes the difficulty by beconing dogmatic, He says

that the subject is too dificult and too complex for the human mind to
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comprehend, that the word "knowledge" is a homonym, for God's knowledge

is different in kind from human knowledge:
m o Hz J r?k fnmp’ r:f:lw?‘a}d 3??'3 49" r'ﬁ‘ ‘130[&.: b(/,{
(Y'S \l'u .ﬁbra)r" "-hh" ,J‘ "5” /(n L’JJ,I 3?'\1- I&, r';k; 3?2 P33

and in the "Guide":
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"For His knowledge is not the same kind as ours /but totally different

from it ... indeed it is the homonymity of the term "knowledge" that
has misled people® (III:XX)': The terms: '%Jb.-:ﬂ:l,‘ughure homonyms,
Thersfore, we can not reason at all when we speak of the doctrines of
God's Omniscience, 1lis Providence and Intention, This is the final sol=
ution that ¥aimuni gives to the problems ralsed by the maintenance of

Providence and Omniscience, on the one hand, and Freedom on the others

$

It is not a solution that will satisfy a modern man, It is the solution
of the dogmatist who fears the results of your own thoughts,

The two doctrines of Individual Providence and Free Will make the

value of prayer real, Individual Providence implies that God may change
iz will or the laws of nature in order to reward or punish an individ=
ual; or as Maimuni would put it, if an individual becomes mors perfact
he enjoys a greater schare of Divine Providence, Free Will implies that
man can not ssy that his peety or impiety, his morality or immorality,
his reward or punishment have been predetermined. It is true that God
foreknows whether the individual will obey God's law ana be rewarded,
or rebel sgainst it and bLe punished, Yet man enjoys perfect freedom of
choice to worship God or to refuse to worship Him, But the hope for re-
ward sand the fear of purishment are rot tie only means laimuni uses to
induce man to worship God., Prayers, reading of the Shema, Tefillin,
Zizzit and other ceremoniss serve 28 a means to remind man continually
of Gpdy of man's duty to fear and love Him, and lead man to believe con-

carning God all that which s religious 1an ought to believe (III:44),
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By thus thinking constantly of God man will come to enjoy more and more

of Divine Providence, This should be the real goal of the worshiper.
The difference between Liie prophet and the ordinary human Lelng is not
one of kind, (as Jehuda¥ Hallevi would have it) but one of degree. The
prophet enjoys a very great share of Divine Providence. Pr ayer serves
a psychological purpose, It puts man into the proper attitude that dis-
poses him to receive the Divine Influence, But in order that prayer be
a real aid it must be accompanied with a thorough devotion in which the
worshiper becomes oblivious to the material world about him,.

This,then, is the meaning of the term "Efficacy of Prayer". Prayer
leqds man to think about God, His attributes lnd.tE: laws, This medita-
tion concarniné God will, in turn, lead to an intellectual worship of
God (will be defined later). lan will become a more moral and intellectual
human being. He will approach to a greater and greater extent the degree
of the prophet; and as a result the Divine Prowidence will rest{ upon
him, We said before that the happliness of enjoying such Providence is
a goal in itself; that it has a subjective value, But Maimuni tells us
that Divine Providence may also have an objective value, His doctrine
of Providence ebables hin to [ ive a novel solution to that ancient prob=-
1am of Evil, lo avil can befall man while he worships God and is enjoy=
ing God's Providence, It is only #n those nomenis when man neglects teo
think about God and God's Providence is removed from him that evil can
befall hiu, though that man be righteous and picus. God interferes with
natural law only when man is praying?nnd worahigﬁing God. At other times

natural law operates, Prayer has, therefore, bolh a subjective and an

objective value, It helps us to rise towards God, and it also serves
as & nsans to ward off from us. lMaimuni can not consistently give
us a different interpretation of the doctrine of the Efficacy of Pray-
er. He can not tell us that God hears sll Lhe prayers of men, and 1if

He wishes He fulfills their desires, Maimuni's God conception is a too




transcendent one to admit of any such close relationship between God

and man, He tells us that we can not ascribe to God any of the ordife

vary qualities that we generally attribute to man; that God's knowledge
differs in kind from human knowledge; that"God's ways are not our ways",
There is an apparent co% between the ideas of a transcendent
God and that prayer is + Maimuni's conception of the nature
of the efficacy of prayer satisfies this difficulty, toh::;r%xtent.
Through intellectual meditation, man Lecomes nore and more Godlike,and
thus enjoys agreater share of Divine Providence and the consequent safe=-
ty from evil.

We saw that most of the philosophers with whom we have dealt, and
espscially those who believed in "Creatio ex Nihilo", held thatthe_um‘{
created ceested (ex nihilo, or potential matter was endowed with form)
by God for the sake of man; that God only sought man's benefit in Kis

&very act of creation, and that, therefore, man's intellect requires
him to pray to God and observe His commandments, Their Go-mof!cnl God
conception was their chief reason for prayer, lairuni sccepts the theory

of creltion in time. But he exhibits a truly critical and rationalistic

spitit when he rejects the theory that everything in the world was cre=
ated for the sake of mun. For says laimuni: "Even {f the finiverse oxise-
ted for man's sake and man existed for the purpose of serving God ... the
question remains, what is tlie end of serving God? He does not become
more perfect ... It might perhaps be replied that the service of God 1is
not intended for God's perfection; it is intended for our own perfection,
But what is the object of our being perfect? We must ... arrive at the
answer: It was ths wil1l of God or His wisdom decreed it; mand this 1s the
:::E:ﬁ:«::::f:vl.:J%u:2021wgf can not ueek the p :gone of Hin widl wee
lian's mistaje is that he thinks that tha wholo of Creation is for his
salks" (III:XIII),

s nust assune that svery living species exists for its own sake (though
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some may exist for the sake of others). Of course, we may be thankful

that God willed to create man in the way He did, but we can not be grate-
ful to Him for having created everything for our sakey since this is
not trpe. (According to the article on loses ben Maimon in the Jewish
Encyclopedia, laimuni holds that ths final aim of the creation, of this
world is man, That this is an erroneous statemsnt can be inferred from
the gquotation given above),

But though we do not know shat the purpose of each species 15, we
can not say that God's deeds are purposeless, We saw that Wainmuni de=
duces the doctrine of creation from his argument that there is design
in the universe, sspecially in the upper spheres. God's actions, lai=

muni tells us (II1:26,27) are not the product of His whim, but rather

the result of His wisdom. God's precepts all have a purpose: the well-
being of the soul and the wall-being of the body:
r
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®rne purpose of the institution of sacrifices may be found in the ac=%

companying prayers and devotion to Cod®
We must make a sharp distinction in Maimuni between prayer as assigned
by tradition and intellectual worship by meditation concerning Ged. The
second mode of worship is the higher form. The former leads to the fear
of God; while the latter leads to the love of God:
3T VAN 33 £OTID AT ,'hﬁl '-'ﬂ,(""b’ a_Z'a/f'D r‘*),.n,'.ﬁe'-.n: !-:-:.b;:
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"For the two objects, love and fear of God, are acquirsd by two diffef-
asnt means, The love is the result of the knowledge of the truths taught
in the Torah, including the true knowledge of the existence of God;
whilst fear of God is produced by the practices prescribed in the Law"
(I11:52,end of Chapter),
Maimuni's views on prayer are found in the first book of his Yad Ha-
Hazaka - "The Book of Knowledge", especially in the sections dealing with
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the laws of Repentance and Prayer. Prayer is, one of the thirteen Mainmyy-
wan @ognas, That dogma, as it is summarized in the Prayer book,teached
us that it is proper to pray to God, and that &t is proper to pray te
Him directly, and not through any intermediary. Maimuni tells us that
originally the Jews prayed whensver they desired, and in any language
they pleaded. But Ezra fixed the number of prayers to be recited each
day, and also fixed Hebrew as the language of prayer., Therefors, to-day
it is ths proper to pray three times a day. These prayers should be re-
cited, whenever possible, in the midst of a congregation. He who 1is able
tp pray with the congregation and refuses to do so, may be looked upon
as a % P-f-'bld neighbor", He outlines the history of prayers and advo-
cates the traditional methods of prayer. Prayers are efficacious when re-
cited in the midst of the congregation, at the proper time, facing the
ark and when the worshiper conforms to all the other traditional require-
nents, laimunli has nothing new to say about the method of prayer; only
that to him prayer becomes a dogma. By his historical treatment of pray-
er, he makes it clear that the prayers, as we have them to-day are not
divine. They are a human product. Their number and language were fixed o -
to suit the conditions of the days of Ezra, ‘

Huch more interesting im his conception of the intellectual worship
of God which he outlines in Book III,Chapter 51 of his "Guide", In this
chapter, he outlines, what he calls the highest form of worship which
is the highest aim man can attain. As man can come in contact with God
only through the intellect, ¥an should worship God by meditating con=
stantly about God so that he may gain a true knowledge of Him:
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"This is the worship peculiar to thoses who have attained a knowledge of

the true principles; and the more they reflect on Him and think of th’

the more are they engaged in His worship". Those, however, who pray to
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God, and have no correct notion of Him are really worshipping a false

God, ¢ God of their imagination. "The trus worship of God is only poss=-
ible when correct notions of Him have previously been conceived"”, From
the sentence: rnf (Q_\| 21l p].-a_/mof we can see that the true worship
of God must be based on the true knowledge of God. The Tgorah inmpresses
upon us the duty to love God; but we can not love God unless we know
Him: 92097 19> @ =22 ak® >

"ian's love of God is in proportion to his knowledge of Him", Faith in
God can not be expressed in words: (_I.'.S‘D) 322 > ’m-a 2 fe k¥
1t must be apprehended by the soul to be of any value®, "It is, therefore,
man's aim, after having acquired a true knowledge of Him, to deliver
himself up to Him, and to have his heart constantly filled with long-

ing after Him, le accompl#shes this generally by seclusion and retire=

1

wont. Every pious man should therefore seek retirement and seclusion,
and should only in case of necessity sssociate with others”,

This does not mean that laimuni is preaching ssceticism, We saw that

ha advocates that prayers should be racited in the midst of the con=
gregation, But this intellectual worship of God to which man should de-
vote a8 much time as possible, will hanrftrentelt fruit if done during
hours of solitude. lan should so train hiaself that even when he is in
the company of others ne should only think about God,

Maimuni follows Ibn Daud in this conception of worship. They differ

radically with Bahya to whéem prayer is more a matter of emotion. 1lbn

Dsud and Maimuni, =uphasize the intellect as the  reatest force that
unites man with God., To-day students of religion generally believe that
the trus worship of God will result from @& combination of the intelle
ectual and the emotional fasctors. lan must have an idea of Lke kind of

pﬁing. But religion must also contsin an element of

# God he is worshi
mysticism; and it is this feeling of mystery which, when aroused in

man, hat produced some of the finast spontanecus prayers with which




sacrad and secular literatures are replete, and that makes of man a

truly religious man,




CHRAFTER YT,
Levi Ten Corst {-Li.‘; iCcC ‘-
Cersonicdes is priwarily ralfonclist.Te also wished to heracnize
{tenlogy witl reascn.Put ifu Bis honds,Peason holds a preendnent position.
proimrem~

-

mrequently he nleces "Lyuncorgplonuly peid ..;...,r:-‘.. Liigher pedestal than

£% .4 he assims Zo traditiona? dogatic Jocirines.The sclicaslic 54X 1t
) L

» A '.'(-'...iia.L"lli _._3- Nt L;.:"--'- IQa :n a 1 CEGCT CXR + 4 . -l;L.lmi’i.'.i o
,("'L}&“ » " . - - - . +
e fl,'; J'Mf’ The Ratiles of -'.-.",L.T ¢ !a_"ll_l.-"___u‘j theolc

JLorpieece of 7ersonld s Muamen 1o son NC . Lo be mTicited In
its ossir3litics ond ant! __1'%\';' in its corctvslinns,!lc Coc £cYY g Ellel

: 17 ‘.ﬂt_( vuelbiringgl \.'.:.. ¢ posill Lo Youish Cagast.bBe wimla 1 Ly

e renounce them (T:14).Yet Lhou U lils conce, tloa of cupirin thueole ica
» » & . ¥ . —_ ’ . = 4 o 5d N
pinet? ot huge * vith t» Li nd 1 \ 1 L)
"o L] F.JL. L“\ b oew -:"Il[. - :‘ ~ { L] J-. 1 LS )- L L‘ ... .- L‘ L - :r‘

bk

chan~¢ Lhe weening ol o Diblical sentenec(Br teprretation)rathor, than Lo

distort rcason:
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cuult,uc Y3 1y halld orr,a theolors that Is not 1n haraony
LT Brrditis "'.'l Lot 1 thoro-i7 1o m.;s.‘f’ i off il notions nay
T:t eilovi . { Jiec hoeliey cont Qeter ine the dealinies ol
JAstrolops s ¢ onre.Tul mey very epsfly elivdncte bhis astreloe-
ical idens and onivin trealory to whieh onr eodern nar eonld readily

'r vor,cs a eerenony or @ cogardrenty,is not diseusised in this bool.
L Tie diecusscs,in a1, these  roblers thot are elosely Tinke™ w
44" vraver, ¢s Col' Porelnunlecre of tl'ines,Tis Providence ! an's
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Creecor of Ti11.5re on exmernifion of hi concentionsg ol the-¢ pro-

11 S av anfer his attitvde tewar? the “robhlen in vhich we are ine




torested. Ve can not, v this expositien, judge his at titude tovord tra-
{tional prayers,and the various cerc onies and eustors comnected with

1¢. PBut we may be atle to Judge his ottitude townrd the chiel problem

(hat prayer presents Lo the rodern man--its TIlicacy.

ve way best introduce j_(‘.‘::f?ll.b concepiion of the tbrec probloms men-

oned above by prescuting the er? ticisms he launches against Vaimuni'’

viow ol 1« setrines.Ve saw el Malunud tries to harmonlze the cesos
tpines of Nmmisélerce “nd Providence, (he onc hand, snd Preedon,ou
e other,.as well as othey @iffienlties such as:Mow Cod can Lnov the Tn~-
ite,the non=existent cte.,by sayi that Cod's Lnowledge @irffers Trén
hit : 1 GEC 4al illeTd CICLGYICyIcad cannot g shonld not g P501 abou i
these scordng Aifficulties,as Luman reasc f¢ "tnit . crsonides comes t
the defence of the human rcasol Jie believes | L jrami forced L
Uus theor because he wished Lo rold in cortiin theoogr.Te praciical-
Tv accelsc 1w intelleectual disi
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tospen that the reverse will take place---this we do not call know-
Tedge but opiniorn---Tor we do net ¢all this opinion but rather perplex-
Ity and cgnfusion” ffTT:‘\.It is like saying that that which we call ipg-
norance in man,we cal! Tnowledee i f‘ﬂ(‘r_..";.s:‘.xi,ﬁ s suececds in refuting
adlrmi's basic armument.

SRR { JRENE ‘ntroduces the dfscussion of Cod's Dmm’science with the
proble ol Prophecey.That there is such 2 thin s ¢ivinatfon and pro-
hecy he does not quesiion.Butl it is here that a difficulty arises.If
an can foretell the contingent,then thal contingent has been a lop d
te Lthe class of the necesuerr. orson's solution of this aifficulty is a

follows:Ve find that the higher in the scale of evolution a thing ‘s the

. . 3 ¢ -8
it nature cares for its presemrvaLricn’ ) nh).¥e can s« l_',l’l.‘ll.!?'l“ relasall

v the Lheavenly spheres should talie speeiel care of ran and should mmi=-
vide and order his 1ife,to a larrse extent.Mence,estyd gy can requel 1v
inform us about man'’s futurc.But man also enjoys freedon.Fe enjoys the
Pfrecdor even to annnl or to modify his destiny as determined by the

res. Thés elfore,we way wuy Lot i 1 r¢ ceterdned so far as

thery follow from the sphieres.and only so far can they he foretold, Liny
are undeterrndned so far as theyr are a result of human choice¢ and ju.-
ese.and In so far they cién not be foretold (I1:7).God,w"o Inovws this

rdcr esder 25 it can be r ad in the heavenly spheres,.sends this Infor-

pation (o wan cillivr Uirough drcans,ddvioners or cconvhels so that man
may take advantape of this infornation and be ehle to obviate any evil
consequences (11:7).Dreams and prophecics are,therclfore,only conddtional,
Ther can tell man that if he deoes not cxereise his freedom in an endea-
vor to chanre cr aveid decrees of the spheres,those decrees will surely
becore actual facts,

This thoory of prophecy enables fersonides to solve the rroblem

raisc ] by the mointenance of the two traditional doctrines that God




reknows everything and thot man's will is free.fersonides holds that
“od does not foreknow purticulnrs,rs particulars. ‘od only knows the
comprehensive formula by which these particulors are governed:

149,.cf.p.141), l;):) ? 773? ftf rﬁ) r")gr ruye ’ffc <3/ Y PLrD
od, to use more modern temms,works through the univers:sl laws of nature.
Particulars,fe does not know.le only knows them in so far as they are
continrent (5.127).11e does not want to know them.He wants man to enjoy
¢ perfeet Creedom In choosing between several possibilities.This lack
of "nowledre on the part of God is no more an imperfection in MHim than
'v the fact that He does not possess the attribute of motion.

Cersonides mentions thaot Thn Ezra scems Lo hold the same view con-

cerning GCod's Omniscicnce.fle feels that his theolopgy is rather bold and '

that he needs some support.0f coursce,he finds a few Riblical verse
vhideh scon Lo suprort hils theorv.Anyone can tell him,however,that his in-
ternret. Ltion of the doctrine of God's Ommiscience 18 not the genersl one

held by Pivliea) autlhors.Put whether bold or not,whether traditional or

{ . his interpretation eof this doctrine is certoinly regsonable,To put
e Sisalabes :
his doctrine into modern terns we may say thot Cersonid belicver that
mman events are partly detersined by herodity,cenviromment,nature or a-

other factors vou ma “oasr) and partly a rosvlt of frecdor .Yone of
Lhe detorminiung inflvences aye 1. The; o aTY to & Tarec wLond,
dified,cnmmlled or  voided,irl i shonld bhut so choose nd will to cai-
Lt “is cholce.fod i 3 11 i S| mYa. e hnews Lett
than any man can | Tt ! TL will Be if man docs nof w03l N
Ireecon -.Ll.f ..:"1..‘{ to tlics 1ebus L i -T' ek ).“T'L Tod cul o1 3 0w
Hnctlhicr man will take a=dy L of thls frocdon: 5l 1 1 to 1 101 0%
e will nse it.It secus tn jac that this I the hest and only harambnlsa
tion of this QAIfficulty with which all Nedieval philesophicrs grappled,

Yeitlier science nor philosophy can dispute it.




corson's theory concerning Tndlvidual Providence is elcesely connected

————

ith and dependeni upon his theorices concerning the two doctrines dis.

cussed abov. .We can not say that there is only genercl Providence,as

oh would hove it . becanse we saw that Cod sends drcams and prophecies

-

to man in order teo warn him of his danger.Xor can we beliecve that God
cures for each individual,as an indiviadna?,"or,since He does not fore-
Lnow particulars,Me can not provide for man,as an Iindividual.Ve can not

say that God rewards and punishes ecach man occording to hils merits;lor

one of twe alternotives mmst follow.Dither Cod wonld reward and punish

ccording i+ the déeds that the heavenly spheres have mapped out for
YLir,or Re would revard man asccording to the deeés he actually dees.The

first alteranative is untenable Leeause it wvould be mjust Lo punish a

wsan for eriros he may not commit,The sccond view is mutenalle Lecause 38
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wo
Intellect,God cor or I3 wre=-1t 18 clenpr that Divine Providence
xtends over s0Me  CNyas indivials,in vaprions degrees, nd that over
athor men it does not extend at all¥(n.1 1) .God knows all conecents
/‘\'Lﬁb"‘; actually.ian only ous the otentlally, sn's intellect aids
to brins these notentd 1ities into actuality,and thus man may he-
{ o one with God and enjoy ig Providence. This theorv is not in con-
~liet with: the theory that God anly Xnows m neral Cormlae The destiny
n an is described in the heavenly snher 5 .Divine Providence nay in-
or an of any danrer in atere for ! i+ throush dreans,divination or

ravheey.But it 1s only the man of intellect o can rec v~ ond hene=
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to relation with God is not a sceular intellect.A man who knows
2 preat deal abhont n!’gics or nther sciences but vho does not believe
in or weditate about God.does nol enjoy the benefits of the Uivine In=
fluence.The intelleetual grasp that forms a bridre between man and God
is the product of constant reflection about God,His attributes and His
laws,which leads to a true understandine of the nature of God.Prayer is
cfficacious in that it lecads man to thin about God.Fror 2 study of the
R DJ\’,‘D[J only we mirht infer that Gersonides aerces with lairmmi con-
cerning the nature of the Rfficacy of +rover.Gersonides tells us that
the ft?ﬁftnljorr Divine Pprovidence and thot the $£7 is abandoned to
natural law (p.163).The 73-?/ is near to God,while thc £ has no
relation to Mim.This would seem to sher thot Cersonides holds thaot the
ereater the moral and religious nerfection of a man,the more readil-
will he attract the Divine Influence.Prayer,then,ve could say is effi-
cacious in that it helps man tn attain that higher 1ile whieh nma'tes Tor

oneness with Cod.%erce this the view ol Gersonies,it wounld he =erfecily

consistent with his theories concerning GCod's MmmiscioBee and Providence,
Tut in his comentary to the Bibhle we 4 ' «{ he savs,again and apgain,
that God actualls hears the pravers ¢ 21 ndividuel and that 'le answers
theu.fror Genes!s 77 and 20217 he infors two Frets.First that “od pro-
vides,in some wav,Tor hin who hecromes one with God.In this case Zod

sent a dream to Abhimelee’ in ordrr to save Abrohin's w1fe.Seccond thet

God hears the prayers of thase that eld to Mim: J{»
NIPYD oD D pae f'?m rl(’tﬂ»ﬁé‘ L

The '."murte' ()3 shass that hi criterion for the podly man is not an in-

tellectusl one,mt a woral one.Sod answers the nravers of the righteous

not only when they pray for themselves nt also vwhen they nrav for those

who are dear f thren.Taaac when he pras (Cenesis ?06:71) reallr prayed
Cor Nehecca,vet Cod answerad his praver o pmatter how mworliy a man Ay
T # 9.3 L NeY: !'f..'"'-‘"'i'-a npPa tn il --"f_']'h v o g h'-'\"-' mereyT o '.{1 ane-




op the praver.The Israelites in ¢nt were certainly unvworthy,yet when

thev praved to God (rxodus 2:23).7Me answered then Bod answers nrayer

the ’J’ whom he identifies with the Lba L&(cn:.v:nnl.::rv o Ex=-

T
. Y

throurh

:2) . Mow Cersonides can harmonize this theory that God actu

vears and answers the praycers of individuals,that lle can have mercy o=

ven on those who are ol néar to Wim,with the theory that Cod only tnows

mivers:1s,I can not seec.lt scems to be an inconsisteney.fis theolorT

{s so radiclfy that we st expect such an ineonsisteney.0f coursc,no onc
e deny the Efficacy of Prayer anc c/ns ider hinself rceli~ious min,.

cepsonides had to maintain this,and he maintaine it even thoush he ha

Lo erifice loglical consistencye.
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prayel X il ext e 1 Tallevi tiic 13 e whe delends
petitiona) pproyer nd thae i t3 L L [ praver.Pnt "allevd -
fuses 1 ‘eRson abonl curtoin Lthoeelogtenl doclrines.Te i s us thal wue
Rist accepl that ; 3 rayoed i Lraditiona? . \ acacions,
nol hegop 1 : ut heeot history shows us that sveli M yors
have"wvorkeq® In 13 -’,.‘- atitract Lthe Mivia ntlu U L 1!

T :'- Jut non of' i Cn,nod eyven se W BLeliay i Tudiv ld-
11 rovidenc ! docirine of i lic h f 5 LMy N=
L. C8 Mroscas.it 4s Lm thint yLoamd ) i )
; 11y Lells us that wan onplit to ray Lo Oof i i1y for (e ralion-
ol o i L " abave .. . Lt 2 » &:.f,,. o T d { H { Leac]
thet Coud hea Wl answer n's prarer,thoug mmni " eliey in Its
r 411t
Civy call the doetrine of O A Cicuey nf v i3 0 AT
J:|‘3h‘ﬁ.ﬂl/ﬂ? J\LCI)J"’ -/‘[I/[ "Belicly that tt choe® o
tal corzwnduonts™lan 1s cormmaded 4 prayv.This ¢ . Linds 1ts

L 8 v . +

4 L''L 15 (¥R PR W h I L cOlLLLAnuIcn L

s it ang v i o s e st s

LU P S

L v ' 15 r 1 J 4 C 2 il L
: ive the doetline ol Yelriknl: i ti 'y L0TY 1
a L] {! B B L il i i L’ 308 A S i f N T« Thes
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f'or « L- L’ ’.‘L !‘1‘ -1‘.‘..\, i O .
v phiilesophor,or-rallicr a theologian of the tr af Crescas,
we need no definit sLatement teo Inferm. ns vhelher fu his opindion
r rs ansl Be prayed in t tradlional forr,lor Crescas stands com-
pletely Tor orthodoxy.Yet should any onc doubt whei his attitude on |
this aubjeet may ve(lor *her: is no clear Lement) irht 3 bl
n inlor it Prow his thenm neern ! the Tlficaer of twe Teoneddcel:
proaouiiced hy the Trifests.In ddscussi th’s mestion,Cresce 5 (011s us
,&-AM-.«.
thet wiit es (N2 aq;‘:m—...‘.rf'-“ 15t elficacions 1+ i tle Ll ol
e oricsis but t [fagt L} e v In & cert .I'or jnat as
LI val r dimigz 14 131 &} n2tne : atul has nolivine Lo
Qo with the character of hip M adming 's 1i,80 Lthe Pricstilr Niene=-
ipdf it satisfics certaln conditlons(rpcscibed By traditicn)
i1l Ve efficacious,This rendnds us of Mallevi 0 warns us not to
1 e about U . wesiions: mut rat? Lt cent tiie nidates of
idstory and tradition whieh have nroven so effeetive in the nast.Cres-
cas,we can inlfor,belicves iu the tradionael fors of pracor.
Crese has a philosnhiecal b sis Cor his doetrine of the frica-
o of Praver.lie belicves in Absolute Hvidua? Tprovidence.Thi¥s Indivi-
dual Providene iffer it Hfferent pen denendins upon their charac-
ter,their nationality and lecation.The Jews ar re faveored by God's
rovidence t) yiirer neonles,God pevards and nmunishes hath in thisg
world and in the 'xt.The nproble: ' justice he .nsvors hy sarine th t
Putire world Cod preards and munishes man aceordine to m rit,that
there all wenne re rirhted.He can belicve that Cod provides Cor the
tur [ ndividnal beeause he relieves thd nd's mmiseience is
t limdted to universals,bhut that it extends 1lso articular..This
lief in Yvsol) 1 seience 'oreces hirm to limit the idea of n's
Crecdon,but he refers to do that than te limit.the coszcent ol fod's
* . Nyl Ltells us,is free heecause of hivsel! hut determined




bectuse of ontside causes.lan's desirc,choice and will are cause$ that
detersdne action.Both Jocl and Neumark as well as others lhiave shown
the relation of tic monistic philosophy of Spinoza to that ol Crescas,
" wmonistic philosophy is cssentially deterministicy,and the philosophy
of Crescas is also deterministic.

This cnds the discussion of the Troblem of Trayer in lledicval
Yewdsh Thiesophy.The ratlonalistiec spirit which,under the inlluence
of Aristotle 'bo,r:lin with Scadya ;'..ml recached its highest point in Oer-
sonides is on the decline iu Crescas.There were men who followed Ores-
cas ¥ho dabhled in philosophical speculations,but there is not a “oigged
or a Cersonides among them.lPerliaps the pervading spirit of the Tabbala
yay account Tor It,perhaps it was the Spirit of the Age.Dut whatever
the canse may be ,this much we can say that the Colden Period of Jew-

ish plhilosophy which had bepgun so promisingly with Saadya passed away

vith the death of Prescos.lany yvears had to elapse hefore such hold
wbm
spirits as Tha Daud,Thn Tzra,’laimmi, ond Gersonides were horn sl brave

nough Lo proclaim their convictlons,
.
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