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I NTRODUCTION. 

"Rel151on",■ay■ Dr.Kohler, "offer• a wondroua medium to bring the 

heart of man into cloae communion with Him who 1• enthroned above the 

Heavena,one that overleap■ all diatance■, remove■ all barr1er■ ,and blend■ 

all di■■onance■ into one great harmony, and that 1• -- Prayer•.•prayer, 

com;nunlon. between the hum:rn ■oul a nd t.i1e Creator 1■ the gloriou■ privi

lege enjoyed by man alone among all creature•,•• he alone 1• the child 

of God• (Jewl■b Theoloe;y p.261). 

Prayer may a■■ume varlou■ fonna depend6ne on t he mental development 

of the wor■h1per,h1■ God conception,and hi ■ circum■taace• and need■• 

The lottle■t relat1on■h1p that the wor■hlper may aa■uia• toward hi■ ---

Ker la that of adoration. Adoration 1• a f onn of prayer which expresaea 

a sen■e of the el@!llence,e l ory,majeaty and holineaa ot God and delight 

in Hi■ wor k of Providence. Or the heart of the worshiper may be filled 

with gratitude to God. Then hi• preyer will take t he form of tbankag1•-

Y1ne;! Tha.nkae1ving la a form of prayer which recognize• with gratitude 

the apecial goodnes s of God a■ it haa been manifested in nature,in hiatory, 

in the benefita bes t owed upon a certain people,or upon the worahiper 

himaelt. A third form prayer may aaaume 1 ■ that of petition. To the pop

ular mind the term• prayer a nd petition are aynonymoua. But petition ia 

only one mode ot prayer. It ia man'• appeal to God to grent him hi■ phya

ical wanta er endow hi~ •1th certain apiritual gitt■• Finall7,prayer 

may take the form ot confea■ ion of ain■ in wh ich t he wrahiper NScoa-

nize■ hi• 
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In all tbaae ~or:::ia o! prarer,thc t;Orehi per assumes not only the cxts

t onae but a l s o t he continuous Provi dence of ~od .Lo~ioallr ,thc ~t heist om 

oot catiefy t he lon~1ng of his hea r t f or pruyer.ltan can not pray to a 

Voltairfan Qod.llor can "!Ian pray to B t ranaoendent deiatio Go4,or to an 

Jnoond1 t1one4 Abaoluto.fsycbologioal reasons a lone ~ill not prompt man 

to pray r~gularly.31ncere and devoted rcl1~1oe1tJ 1a,aa Sohlc1ermaoher 

holds.the r esult o~ o~n•s feclinc tt.e t he t s f 1n1te , and tt.&t t~erc 1a an 

unseen Pocor upon v.r.1 c h he depends,Pras cr 1s the result o! e. :fee ling of 

dopcndc.nco upon Jod , the ot ~cct of v:orab1p, en<1 invol-vee e ! cel1n2 of ~ s

tery , ewe or revereooe to~ard Rl m, T~c ~orat i pcr ust !ee l t hct t her e is a 

Jod ~ho hoe r e his pr~yora,and ~ho ocn ans~er ~i s ~r&yera. 

~he atudent o f t h~ life end t lc custo, s o! pr1 ~1t! ve pec~!es i s ept to 

conclude that re11it1on anj pr c7er - t t.e ~eer t of .:-cli .s:r ! onTr. r o not to be 

fouad in ttc c arl1oet per i odo o~ hum n t 1s tory . Poth'!'flor und rrezer hold 

t hot mo~ ic l)r oco~ed r e li g ion : thct r e l1g1oo beo&-ne uni versc l onlJl 'l':ren 

those prt.Otioul primit i ve l'.,e opl co 1scovercd irst ·:iac::1cal rites l':e re un

relie ble .Jcv~ns , on t~e other hend , ~~int e ino t hot r e l1 ~1on ~nd preycr uni 
1 tsrall~· preceded .lHStic . •a•1 c , Jcvono bcl1cvce, !s hut a form of i:estur c 

that accoop~n1eo pr aye r; t tot the ac t 1onc t t t t t c mcc io 1ne oan ~o•~ 

througli tiTf. :let.nt t.o e xpl a in t l ~ ,.orda end ..ll.ke tl:e:i ::iore ~or cible, just 

~o ~ dor n dllin in ~omcnt s o: GIJlO t1on e xpresses hi ~oel ! ty 2ecturo,by t he 

pl ay of his ~e~t uree ~a ~e!l ea by r ort s.seversl ~be ts ~ould tend to 

prove tr.st ttie prir,c i p l ee o'!' --WJ? i c er e e l ni lgr t o thoce o f !'cl1.1rion.and 

~tat ::w~1.o io not the s cience of pr1m1t iv( '"lBn,tte principl e & o1 whio~. 

accor ding t o Pro:er, e re oppoae to re l1 ~1. on: 

1 . :.:S$t1c , 11~e ::i'in:; mode r n r el12 i o1&c sycte:ie. l'oldc t het onl l" certain per

.Jons - :he. ~1... d iciue ien - c .n prcv€.1 '! upon 1he; Por.era to i:! o .. te ,;-;-or 

eh i pcr ' s ,-;1ll . ,'.:io 1ence r:no~o o" no such ae l eotior: o~ it e e$!ent s . 

2 •• m,ur1c 1 ~ u .-;ull y c c ooop&ni e C: by t. ol:l.nt t t.· t see "lo t o ~orn o pera1stert 



part o! tte rite.le l t Lot plsu~lblc to s e~ that thi s ch&nt ia E form 

of prayer? 

3 • It is a funda:nent l oolenti !lo doctrine t h~t t he qucntitr of the effeot 

c!t.pends upon t he quont1tr of the cause . I~c1tl,e r !'ltaRlc,nor rel1t1on, 

t.now of 8.Ul. suet qusnt1ta!1ve relationship, 

•• 'l'hc view tt.~t :>.~1c i s but t he concrete expreaoion of pr ayer,and that 

rel1~1oua senti~ents ae~loped eorly in t h~ ~ ietoey of r.ien before he 

by '"lOdcrn social psychol o~istc r.ho olai, th~t r eli@ion ane prayer 

a r e ~ooiul impulses tha t arc a function of personal develo~oent. 

RellgtoaitJ and prarcr ec vclopce a t coon b U ~~n ~cve lopce • social 

sel ! - ooneo101.2oncsG. Praycr originally acoocpunied :Jb~1cal ri tes.Later , 

JU@ ic ~ar h~v, ~tiffcn,d into c f oroulsa, an~ t t e oi gntf i osnce of the 

pra7cr :::i:..y hsvo been ~or ~ottcn,or ttc prayer u11y t .ve droppea out al~

~ether . T~c s ooc -:wr . be s ~ld ooncernin~ priol ttve e~cr1~1oes . ssor1fioos 

•1thout prayer T.'oule h . vc teen :ican1n . l ocs . Pr aycr \' .• a t h~ ::iot1ve v:1th 

~t1ct the eacrl fiaes r.er c bou~t.t • .Lutcr, t he pre~c~ ,~shove ero~ped out 

~a t he f orm of the sttcrlflce Y.Jould ind ica te t o the eet ~r T: e t t ho r.o:--

volent &j OD R pr 1n1t1vc µco~lco . 

i1r i M11tivc J>!'6-7c r 1:; pruct!.cullr ull o ~ c peii t l onal foro . r r1m1t1ve 

ltul 1o praC?:mt1c 1r. • 10 pre~·., re .1-:c -orass er.d pcr "' ormo certe1n rites be-

t i c ~city t o tcl p }.!.1 . Rod he been t! ioturtc~ t r t l--e r,robl e:n of t he eff1 -

o·_Jcs o ~ ... t...re r . t e ,:c- :.11 1 }_ vt reoortc· to othe r e r.o t o ~t.1n t- io ends . 

I. l o pra;-ers e re offer ed u tt.r ou1rr. ,m 1ntc: "Jcf 1· ry - trc :ne d1•1nc "'Ian or 

r l cot . i:'hc .! city .1u:Jt b£ 1,, o p1t.1otc~ o r flatt e r c c er C£ t: r ificee or ot her 

:::c.·c.Jon1. t. l r!tca.1:'Us 1 ricf survcr o f r1:n1t1vc .,ra:;er ,.111 r-ivo uo e 

~o ~ i o~ v§e~ !ro J ~l!cl to ~1ocute ttc &t t 1 c cc to~crJ pr&rc r. ~~nt fe otod 

~t~ tlc o:tcr lt(creturcs o te ~1ccutse~ 1n t hia c~epter . 
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I~ tbt B1bl1c l period th 1oat1tut!on o~ o• or1f1cec i r, oseumed to be 

coeval with the race . Cain and Abel approacte~ ~od LY ceeno of e a~or1f1o~ 

ihc utrl•rcts arc !rc~uentl,r r~prcsentod as bu1ld1n~ altare t o ~od and 

ceor1!1o1n~ on the~.T~1e 1nd lv1~uallel1c ~ t hoc o~ secrlflc1nP fina lly 

eavo lved into the cent r ~ll~ed o&er1~1c1el cul t of tl-e ~P"Code.rowever , 

lt 1s uncoubtcdly true th.~ ell • · eec eac r!~!ocs ncrc ecoo::2p~nied by 

so~c ~or.:: of prayor . .. lr .hc.-:1 "ocllcd 1n tl-c nE.,e o!' tt.e Lord" e~t er he 

hd cu1lt an ~ltar UiOD ,hict o sr..c r1f1oe r.,.s probcbly offered up(~cr: . ! 2 : 0 ) 

lo connccjt~n c! t~ ttc 1tone Jcnt • sacr1r1ce , htron l~rs ilc ~che o upon 

tc tc~d ~! t he root ond confc&De ~ ove r it tl-e olns of the ctlldren of 

I c r .ic.1. :-·.c: r,:-op}.cta o!' Iorocl and tl:c sa1't1!st :!tnounct d H e oe cr~ l oiil 

::: ..i. lt not btc:..u:ic t h.c.7 -r.crc. opposed to the lnstltul tlon of cc. crl<f"1ces 

sn~er: bocLusc tle ~ o~lc ce,e :o bclic~e tt~t 11 t~r ir ,oral e!ns coul l 

t e ex i,1ute'1 l r 1.c propcrl~- 1:: ... titu e e. socr!!'iceo . ':'o tljecc p!"oprets , tl;c 
..., . 

J.cr1f1clb l cult : . _ not an cn1, ltool!' . It WL S tut ~ ,cane to en rnj . o~d 

this c.n ,·.t..; t ,f: purificati on o!' :.:en ' o Lu.rt anl ::oul \-; l ~er r c eult ~.:?c -

c 1 . l c~l~ , t l c e lect o' lor~el - ptt~l s ~clo, ro~lc t c. ~r.~ o le!" ce1nte~ oen 

er rnl t ~ 1 ~~ pr4 · •n~ ~o ~o . J !3 onl ~ t~~ 'er e P or 'srrrl t~~ 9~0 

,(' ... . ( :,4. , ' C. ' 1 



prc ssloc.:'t.e Po1..1 ::tlut !"ool <J t t 1 t:-- r,r e.:·c r ·re Ch!'; co:icn:nc ,;-tH : tr.e ,.>\v ine , 

.n 1 tl i rcL,:1onEl 1 r- l vcc i .1 :1 Odi i ef'"-Ctlor. •-1 :J us 1 1:. s hi":l Jn t r i a l . 

u 1J to tl1e ti -:ic o:f :;::r !:1 , \' e sa,·, t a t only h f ew fe l t r.at ttey Ad t e 

privilcf!e o ~ pru:t 1r. _ to :od , t1nd trc; proyed ve r-/ r e relr.Fro1J the boo:C of 

s i..lms t e l cur n oi' t t~• pr e t1oni!crance of pr arcr over aa cr1f1ce. l\' o cause•, 

.J! . • ::eu .1~ r~. po1r.t s ou t i::i l: i e recentl r pul:l i sl:c<' l::ook"1' • P'" 1!.os op. "S of the 

k t tlc" ( pp. 252- 6 )led to this devc l op~ent of prayer.Oneoausc o~ ttta in2t 1-

.._u: 1on o! pr&ycr,pr i v&!:e i.nd pu llc , r.iay- t e f ou:1d i n tt:e ccntrtll zet lon of 

tt.e oaor1f1c1a l cult.T . t c c1 rcucotance led tho ~e Pal estin i a n Jcv.e ~ro live,i 

at s iist&nc e froj tl;e '!'cmple to oooc. to look 1:pon prarer a 3 tte :!ivine 

serv 1~e ..... other ou'.lst: tl:a t led to the lost i t ut ion of prayer l".aa the neces

s ity !'elt by :.1any Jews of defer.d i n~ Jude ts::i £rt.1r.ot tt.c ~uslh::.tc r,:-1nci~ 6 

of ?e~s i so anrl agai ~st the inr oads la• e r ~ace bf he l lcn 1s ~1o pt11o: o~r. • 

The booh o f Psal ~s i s r e&lly such a ~efcnne .~he Psal nlst s t eteD the ~unda

r.1en t al t heo:-Et iccl i!octr1nes o! J uda i so. Wl:er. 1 sa !11s ;- ere rec i._e1 et t re 

7cmpl e or ut a pri vate j>r6yor-mce tin~, the:, vJere meant o te a con'!'es s i on 

ot fa it h . ~hc l eade r s of Juda i s m i ntroduced Bt the Temple services au ch re

c itals ~nc songs that r.ou l d s tate the author itative r,os l t i on of Juda 1sM. 

t1 llotber prayers , .ere exclude~ .In t he .a: rov1 ~.ce , those pray e rs 1 hat v;,ere in 

confo:-.::i it;;7 l". itb xt >.e a ut l:ori tative posi t ion v:ere est&bl1shcc! a s obl1r?at o ry . 

4dditional re t1c i 11,gs &nd .t.>salns coul c be recited, bu t they , .ere not ot li~eto~ 

ry . ••~•1:us bt t he t i ::ie co,::ipr!.sing the e nd of t l:e 2ersian and tbe be~inning 

of the Cr ee~ periods,therc r.os developed the f ixe~ inst i tution of nationa l 

rel i~ious litusgy at the Te pl.e i n Jerusalem, and s t the 'Prs~;er-meet ings 

in t he Prov! noe , snd by a nd br . olso , in the uiaapora"(ibid ~p . ~54 - 5 ) . 

~L . Zohl er ( Jcwis ll Theolo~y pp . 2u6-7)tracea t he orig i n and tr.e deve'lop

~on t of µ:ay e r. as un i Ls titut ion .lo an corlier ~c r 1od and to e1~ferent 

csuce s . Tr.a ur.cc rly i or, point o!' e 1. ~!ercncc bc t ,·:een J P.a . Kot.ler and l!euoark 

!s rrobHt 1~- ·~r.c c!atc o~ so,c o~ t l:c Ps a l ~e . i:-o .vP. . l!c u,orl:, 1 l-e v:t ole llos l to r 
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lo · o f :Jaooabean ont poot Uoccabean or1gfn; ~h1le im.Xct.ler t e11eTe8 thAt 

so~o of the Pa~l~e trace ttetr au horoh lp to an ex1ltc ~riter.renoe.. pll\11a 

pra7er ~ould haft 1te or1~1n prior to the period ~estated before . DR . 

Zohler traoee the or1gtn of pr~cr tn t•• following ~•r:In Batrlon where 

eacrif1oea oould not be brou~ht ~. claea o! devout oen ••• P.aeld1m or Ana• 

vim.aaaeabled bJ the rivcre of Babylon for regular preyer,turntn~ their 

faooa towar4 Jeruaalen, that the Ood of Israel eight anner them from 

~1• ancient aeat~.!'Ublio pr ayer aaa.tt.on,tt.c result of the netoral lon

~1ng .on the part of theee Godl7 men to ooamm.ne with God.Prayer wae a 

substitute for eaor1f1cea.lt ~•• the Hasidim •ho elaborated a liturgy, 

under the .Pera1t.n influence.in Y.l11ot prayer v.ae the ohief element,and 

the read lnge from tho Torah anl the prophet a were ee oonder7 .Le ter, says 

.F .Aohler, Eire;;-rcrev.ere introduced into the 1c':!tl)le by a n unv: illir.~ priest

hood. as a oo~cees!on to the lay coveaent of t he EeFl d l o , end added e pray. 

er servioe,oorning and evenin~.to the daily eacrtftcea. 

But whatever the cause of the ori~tn of the 1nstttutton of prayer.it to 

pract i c ally certa in that et the olo3e o! the Biblica l period preyer.pri

va~e an:i pub!le.v.ae a fixed tnetitution end , 1n tl.c :ninl e of eome .poeeeeeed 

a ~reste r e~ttceor t hen even t~c divinely instituted eaor1f1c1Gl oult. 

Thua ~an1cl "kneoled ~pon hie knees ttree times a day.end prere~ ,end f!!J11ft 

th~GkB to ;od~,J)enie l C:IO).~ealma 55 :18 speaks of t ~ree dai ly prayers. 

~lie would load ue to oonclude that the triple dai ly services ~ere e fix e1 

1nst1tut1or at t hat t1oe . The attitude of turninF the f ~ce to~erd Jerusa

l e :::i :na;r have been coneideree. necessary to oake the pr ayer e!!ectl ve. 

The eff1oac,~ of man ' e prayer 1e ~ quest toned i n the Bible ,Thou~h " ... 
t l e Jod concept ion of nr"te rather tranecencont.nevert ~eleao ,God ceree 

~or Eis ch1ldren, and , eapec1elly,for Ierscl .The prayers offered br the 

E1bl1cal t.erocs are e i ther 1aaed1.ately ensT;e red,or Cod informs the peti

t ioner ~ty they o&n not be ane~ered.The prayer of i lic:er 1e ans~ered 
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11.Dedlatoly. od 1'ulf1le he potttlona of P.Mnnah an4 P.ezek1■h.1'!2e prqem 

ofl.Joaea atom the Tartoua pl a~uea of E~pt end oure t he leprosy of :.U.rt

a-n.Rftn the dooc of ?l1neveh 1o averted by prayer.faat1nf! enc! repentanat 

In~1T1dual ProT1dence ta.~queatlone(.ood ohanePe rte will.end repe~ 

~f what Ee ha4 done(()en.6:6).Enn t hose l ote ~1bl1oa l nrltera ~ro 41a

ou■ae4 the problem of Juotloe 414 not question God's relation to ~an. 

The Blblloal ~ra1era are ad4reaae4 directly to God,though the early 

El blio•l aouraea are 1ntloatcl; toun~ up ~1th t heophanlee end anRel~. 

It v.&a in Judul. thMt the opposltlon to the doctrine o~ anJtele arose , 

t. J Ula oppoaltlon is vcl')· E.Vidcnt ln the ".J"Code.•:r.cre t he ':lenti on 

of angels le purpooelr oc1ttc4.!zek1el bel ieved in an~c!e,but s utror1-

tat1Te Judula~ later rejcoted onP:elolog.ond excl uded from the Temple 

Gcrvicea •Jll t hose prayers t het i1ad ttny ::-eference t o ,mi::ela . Tr.ouv.l: u 

~•n 1n!erJcdiar1ea were still oone1dcre4 neceoeary 1n t~e scar1f1c1sl 

cult.no ~ort o~ iaterQed1ar1ea •ere neceeaars 1n prarer . '!'hus prarer car.le 

to have o oore pc r eonul end 3piri tual Bppeol . ~veryonc. could pour out 

~ts heart dircctlr before God .Jad Bo r oul~ t.ear tr.eir prayers. 

Tt.e 1Hbl1ct1l v,r1t1nire o! the poet- ex111c period r.m~ te conven!cntly 

di vided into: l . "lcgel1 atic"-re presen1ed b;r he an t hor1t e t1Te "P"Cot!~ 

and 2. ••:>r 1loeoph1c "-repres entec.' by ouch bookc a s Job , Psalms . Proverb•• 

:lohele t eta . Tho se t..-:o ect.oola o!' v.rit 1n~s v.ere cont i nueJ into t l:e post

Bi blioul per1od , g1v1ng us the 1elcud on t~e one r.and , and tte ~pocrypha l 

and the Apocalypt ic l i teratures o~ tt.c other hatd . In tt.1a l e tter olaes 

of 11teratur8f, y;h1cl r1e shc.11 trc~t f l r st , the pr oblem o! prarer i s not 

c 1ocu~aed d i rectly. But nl j oat all the se books contain praycro . In an in -

t roduct ory cr.a pter , lt is 1mpoesiblc to 2 0 into ~ detBiled G1sousa1on 

of the ~t tltude tov.&rd prayer 6 Dc its de pendent probleos thtit r.e could 

• k~ ~ µ 7~. ~iv;u_ ~12~~ ~ 
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infer the var iou3 out horo o! t~e severa l books oont a l ned tn t heae llto-

raturea l iold .It wi ll be nooeoaa ry :-:ie rely to 1nd1oa te .1 n Ii ! cw lines, 

what t he aQthor a of t hese books thou~ht a bout auoh problems ae,the 

Effioa c7 of i r~yer. f rovidenoe, Pr arer throu~h Inter:.ed 1ar1es etc.ror 

tbe pQrpoee of thle 1n~~1rr, f 1!teen boo~e are chosen-five fro~ t~oae 

composed i n t he ecoond century B.c.,and f!ve from each of t he follo~ i ng 

t r o oentur1es.~h1a ~ct ho4 will ena~le us to t race a certain development 

int.he at t1tuile of tt,o out1-ors t ot":e r(! t . e qneot1one we shal l here dtscuas · 

l. J ~ !.':.: ., L ,.;:>:' l C .;, • 

-·--~---=-------
Be n-J i r .i insis ts on God' s personal edmf n1etra tlon of t he r:orl d : '' Tl:e 

par.er of the c nrtr. t s 1n the hand of the Lord , tmd ir. cue t i me He wi 11 

s e t o7e r 1: one t ~at i o p=of i tabl c ~( I0 : 4} .Re tsll e ve e tn Inc l v1due l ? r o

\'1den cc : ''Prosperity and ad•ero1 t y, life a nd dean . , pove r t ~ and r iches 

come of t he Lore! "( 11 : 14) . Ther e f ore }od oe n l- ear "lan ' s pr e- e r o,and I!c 

~rnsr.e rs t"hez:i : "?l:c pr u;;e r o~ the hu -:il: l c n1e r oetr the olou s ••• e nc , ·111 

no t de port till the moat Ki ~h ehall t e . old to jud~e ri ~ht eousl ; and ex

e:,ute Judg.oent " ( . 5 : 17) . The r e t s no r e f e r ence t o en~c.ls . -
------

&acL of the priccl pal cha r acters of tte book 1c e scri be~ &a spproo

ch ln~ ~od i n ~ra~er, but t ~er e are s even cn~o l s £to cerr : 1 he pra: c re t o 

}ol:"iam Ra pr.acl,one o ! t he seven ~olr ennelc . , ~ ! e r.p r esent tr,e pr erer s 
I 

o~ t he s a l n~ s-, ( 12 :15 ) . Ye t ~o~ 1e no'" r e,ot e f r or:i :.'lor.: '' 'F'or '!'hou ' e s t 

scour ~ed Lad t a.:e n 1 t r or. ::ic "( 11 : 15 } . 

Ee rc a lso t.~gele ::1e~ 1ate lctr.e e r. .:-.an un c! '.;oc . :'t c ,-H·a:;cra o: ,, en f 1 ::-llt 

reach tl'.e ai:.ge ls: ''To 1-ou ,ye holy or..es ,co;1plein the s ouls of r:ie n ''( ~ :!) 

In ~he l ½t tcr o~ept c re , tovevcr , we a r e t o l d th~t t he be l i eve r tas t he 
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r 1v1lcge o! pr~r1.~ directly to ; otl {8 - : !0) . ~od ' c r c l~t1on to oon i s 

cnt1re l r throu h ~n~• lo .Iarcel ~ns beea co':lmi tted 1nto tho .an~s of 

Deventf en;e le bocause of its ~1oke~ncas . But 1n & co~1n~ e~e Ood ~1l l 

a ain be in d!rcct contact both v:1th Jews end ~ent1l cc ( 90: ~e~) . 

d. J\iBlia: w . 

~o :he author of Jubi l e e s Ood is reoote ~rom ::uin.An@el s ar e Ood' e 

l i euten&nts a nd execute Hi s T.111.Tl'_e Torah \".'& & i t ven t o Uosee t hrough 

an!ela.But Jod 18 r.eer t o Ei s peopl e vten t~cr preT t o P.1~.All tt.e heroes 

of the t oo~ pr ol" repeated l~· t o 1od .Cod' t .ro\"icencc 1~ -:icn!fcated every

r here : "be oeuae e t h e ra1n end the dew to descend on tte eer t~ . nnd oes 

c vcr;th i ng upon he cert h~ ( l2:4) . 

Li ke Jabtleee t '11e book a l s o tcl!ohes t 'hat tin~el s ::iintoter to :'Ian.Levi 

prays t o en angel"lprDf thee.a .Lo:-d , tell r:1e thr neoe ~t.at I -:12y cell 

u9on t?ce in a dey of :s!'fl1ction''(:' . Mtv1.6: } . fu t :iost o: tr.e he r oes of 

-:.he \..l)ok pra~ d!reot.; to ~od . '!'he experiences o!' Joscpt-.: ere e l l • .. rsr.13ed 

In all these ~orks ~e ~lnd that ~en csn pr or directl y to }od: end t hat 
( 

;oJbns~ore the rercre of the r i !htcoue . t owever , all the authors of this 

pe r iod. i.; ! t h tl:e e xcept l oo o~ £.n- .::H ra . teve e t r ar.ecendent -,od concept 1on . 

;otl coJ1cs in coottact ,. 1 tL :uan ueaall; !hrou$tt. sng€l& onl; . 

~ECOll.u GROUf : 

~he Iareel i tes pra~ dlrec1ly to J od:"~o~,t~crefore , let cs cry unto nea 

?en ,1~ peradventure re w!ll ~ave ~orcy c pon us "( 4 :10} . Go~ interferes on 

bcl.el1' o" t l:e Tews uc,J cc !1 verc s the~ fro ':1 the ene'.:JY . ·.,e ! i nd no reference 
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2 . 1 I IUC0.\~5 • --- .... --------~--Here also Jod ~lone e1rects events . God aho~a Pis power througk ~ir

aolea.l.Ien pray direotll' to God .But ~od a lso uae o angels . Prayer and an-

gels SbVe t he Ioroel1tcc 1~ their etruv~les wit the enemy. 

----.--------~-------- ♦ -

1.;od is acoesaiblc to oun in praror, an~ re answers pra;-er: ''Tte lord 

hearkencth unto U .e pra:;rera of everyone tt.et fearetl: Jod '!( 6 :8) .God 'e 

Providence extends oYer all jen.An~els plar no role tere. 

1 . Juul TH. 

'There ts no re~erenoe to ongele.Cod can te approacted directly ~y 

pr <jyer:"Thon evory :nan of Israel oried uato t.iod , ,1th !ervency"f4:9l. 

j nd God beard thei r pr~y•re(1b1d v . 15}. 

o . I :...)..,:, ,) • 
--------- ~ ~ . .1tln c an epproaob Jod directly in praycr.Zorob&bel prers to '1od(4:58} • 

.1ngele are not 'Jent ione<' . God ' e .Providence 1s t Au"t,t.It ls l'.e wl:o st1.re 

up t he Je~a to return to their lend.and influences kin~s in their favar 

~1th the e:scoption of 11 ~c., ,m!.!elo p l Ry no role i n tr.e v:ritings of 
- . 

this grou p . l.en pr ay directly to 3od, anc f e ancwers t hem.Cod's Provideme 

10 :nanifeate<' , espcc1ally over Ierael.ln ttie century . the Cod conception 

1a not sE tr&nscendcnt s & in the for:oor one• 

Tl:llLl CF.OU.P . 

1. ~1su0u or ~o~~-
In th is boox ~1sdom i s the Logos throu~h ~hich God acts . Yet Cod hears 

the prbt•r s of men:"l o~lled upon Ood,tnd the opirit of ~1sdo~ oaoe to 
C'X 

ce'' ( 7:7) .In chas . 9-19 t t:ere i s a lon~ prayer !or,end pen,eeyric -tcrv.•1s,. 
do~ . Uen ere urged to thank ~od bnd se ·. •be.J.r l)Etittons up to ntm(l6: 29l. 
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'!'here. le no ~ntion of angels here.But there are several referevces 

to de~onsf•:?).God 1a acaeaa1ble by preyer:"Cry unto t he Lorl,and Pe 

shell del1Ter you"(4:21). 

Rsdraa ad4Nenei himself to an angel.!here are no proycra 1n t~is 

coo,.Hts God conacptian :l&f be one that makes liim too re~ote ~or prayer. 

Aver. ao s in!Ul a can && ' noose• oay approach ~od directly by preyer 

und :u:.#· t,o pc for forg1venneae &fter ainoerel)· repentinl! for his sins. 

We have frequent references of prayers o!fered by the Iareel1tca t c 

::.od tb&t were e!'feotive: ••~nd ':13' nation is this Israel whio~ crtee unto 

;od and were suved"(lO:). 

I n this group \";e foun<! no references o! pra7e ra beir.g of!crea up t o 

angels.Ood 'e !:'rovidencc extends especially over Israel T,tose pr arcrr P.e 

e l r.a7s :-:eara. 

Fro~ t~e fac t that oo "le~ prayers ere o~!ered up in tbese books,r.e 

can see that durin« this period the institution of prayer ~ed ~ecome 

e s tablished . i;he e!f1oec~ of ":J&n 's pra1rer is not ~oubted . Ever. t hose ooks . ~ 

t r_st teach .JeroHb&h aesuine jod's f rovidence ov~r man and that Re hesr• 

ban!s praJcre.There are ·:ii.any other 1nterect1ng points in r egard to pr ayn

i n these booka.us.tt.e turn in~ tor.ard Jerusalc ~ 4uring prayer. t he order 

of t r.e prayers, tt.cir con ten ts e t c . But the se poir.ts con not l:e trested 

~e re. 



Tbou13h £ngelol0117 a11d the Tteoey of Ideas were foatered by two Tal

oud tc oohools,yet authoritative J'ddatsm,ea represented in the Uiehna 

tsu~bt the absolute unity of Ood and Eta oontrol of eTenta without•~ 

lnter::aedtarlea.The Uiahnk makea no reference to an~els.It ts difficult 

to aay what tbe attitude of.the Tal::mdlsts toffllrd pra7er ~as.So"!leRabbis 

c~phaal:od the l~portcnoe o~ prayer;othere neglected it.Some ?.abbts 

sould not interrupt their atu~tea in order to pray . R.Judah recited 

hta prarere only once to thirty days . Other Rabble ~ould e%0uae a man 

from prayer for al ~oet a~ rcason.l!oet of them would e,nt cstze stud~ 

and the cereoon1ol law.The persona l oide o~ rel1~1on t hey ne~leot ed. 

~his acoounte , to e large exte&t ,!or t ~c rapt ~ gro~t of Chris tianity 

among the i gnorant olaeaea. 

The eff1cac; of :ian's prarcr to teught i n r.ic~ · fores .The prel·ers of 

oo:::ie :- tabbia T,ere cons1~ered llC>r& eff1cac1ous than that o! other s. Some 

of tbem could eTen ourc a !aca&o br prayer.They di~ not doubt that God's 

Providence extends oTer each 1n~tvt dual,and eapectellf over Israel.This 

leads a.~klb1• to teac~ that cveey event 1a predeter~tned.Eut t.e eleo 

adda that 'lan'a will ta !ree . ~ere is very little n:wstiaism in the !ebj-

lonian ~a l::md . L!ed 1evul Je•ioh 1-,hi loaophy T:es influence4 11:reatlr b y t his 

rat1on&l1etio spirit of t he !'&l'!JUd • .10 far ~.c !'ound ve r l· lit tle disausston 

of the proble ~ of prey~r, end its de pendent problejs . I t 1o 1n 'ed1eval 
-.A,(. 

Je-,. tst. Ph1losopli,y tt.at . we st all f ind the ■e questions fully treateC, • .. 



CaPTBRl 

Ina• ND Soloaon I■reell (otroa 8'6-9'6) tbOup t.h• tlret J•• lD 

tbe .. dle'ftil Ace• to wrlt• ■olentltlo treat1••• on pblloaopbloal q••• 
ttona oan no aore be Nl4 to be ttw tlrat •41•••1 •Jft1ah• philoao,twr, 

than tho•• ll&DJ J"• who are t.eaohinc phllo■opbJ tn ~•m unl••ralt,1•• 

oan M upheld a■•.1 .. 10• ph1loao,a..ra.ftto■• doot.rtne• that are purely 

J••lah •o not oonoern hl■.Tlle rea .. r wtll ■eek ln nln a Bllal1Ml ••rae 

or Talaudlo aayln& 1n I■raeli 1■ chtet pbilo■opbical treatl■•..1'h/o , <;J1 , 10 

•sook ot tbe n .. ent••• 

I■raell t■ the r1rat J .. tah phllo■opber t.o tonmlate olearly the itoo

trln•. of •creatlo oz Wlbllo• : 

f.f«,,fc.l /1/ rnu-;;. /n/r fo/r.:.,~ U°fc -ilo•u•lc !ft, fc,{7-;, ~ 

'-'~,-:, ,10 ,Edltlon Pr 1e4,Drohobloa,1$oo,p.71): 

•nua it baa l>eooae olear that the power ot t.be Creator la not an ele

ment but that I• create■ thing■ and pl'04lu••• them ea n1h1lo•.And thouch 

Israeli do.a not di■cua■ tho probleu or Prayer,ProY1donce,Juat1N, 

Betrltautton eto.,hl■ dootrln• ot Creation &1••• ua a background•• to • 

hi■ probable ~l•w■ oonoem&ng the•• dootrine■.To the que■tion why God 

created tbe world be eaya: 

,., " /1 (? t, ;, JI t,vf (::,[ I l,, ,,., " ../1 I fc.' ., r I ,. ft I., (J Hr -;,A .(,~ !,, • r O, 7 .. 

~.IL>•~lr 1,frc b~I' 1,1.Jf f< f ••• 1 l ?> le~ /-,./,/ ,flt,. (c., l tf,~~ fie 
/30,./ [Jti/{ 7 ;,:, ';;}k-f (?f< .. . !J,, rjJ ../\-, o-,, f Ii 

•When the Creator wished t.o ereate tbe •orl4,t.o ■bow Ii.a wl■clom and t.o 

brln& •••17th1ng 1n the worl• trom a at.ate or potent1al1t.y to actuallt7, 

lie created and raehioned the world ez nlhllo •• •• not benuae ■• hael 8llJ 

need tor it to Clerive any benefit from it or to obY1ate any baftl • • •• but 

He did it out ot Ilia goodnes■ and aeroy• (1b14,p.67). The Creator or the 
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worl• 1• a pod Ood and bad a purpo•• ln oreatln& tlM worl41.H• oreat.N 

it not fer 11• own benetit,but tort.be pot ot unkind; 

/,31-tl I.ft/?? f.--1h,f ?"~le hofl r.'"1~9.J...::,J 

•AM when •t• ■ere lnoreued h w1abe4 to benefit 11■ creature• and . --
••"ant•• (1b1•).0cHt'• 1oo4D••• towaN ■•n •111 be abolrn bJ tbe renNa 

le •111 beat.ow upon tba ln retum tor tbelr pertol'llllll•• or 004'• eoaa

anaenta· 
~,Ir" ,,.,,, . ...11-t, 3 • 1 ft{{. f Jl; /Jo /i,, -t ,pf nf. ,J-, ,., ., ,..,~,le - -,,, ... /cf 

/ { f.J\ '3 /rt k !ft.111 ,~~ f,;,r r 1 lh /,-:;-,,/ ~/1.,-t,-t ..,/r,? f> " ~ 

•u• men eoul4 only at.t.aln tbelr adyantap bJ their knowledp ot Oocl'• 

•111 ooncernln& t.bem 1~ order t.bat. theJ ■l&bt pertol'II 1t encl be wort~ 

to noel•• na ooa,.naatlon anc:l reward tor their ••"lee• to 11m• (1b14). - ---
The queatlon no• arlaea: low 1■ man to know Ood'a •lllt Iaraelt Nll•••• 

that OOcl Coea not re•eal 11■ wlll to ever, man,tor not all ■en are tit 

to ooamnme •1th God. Tho•• men 1n wham the an1Ml aoul or veptatl•• 

aoul prelo■Snat.ea eou14 not uncteratand Goel'• ■esaap.Tbereto• God••• 

leote41 tbe an wltb a rational aou1 (probably r-.terrln& to lloaea) and 

aa•• hi■ two kinda ot teach1np, one clue or teachings (tor tbe w1ae) 

that need no turt.her lnterpretat.lon,and another cla•• or teachlnp (for 

the ignorant.) that ne.ct ~her 1nterpret.at1on(ct.saadya•• 41T1a1on ot 

the la•• lnto Rational and Re•elatlonal). Thle theory woul• naturally 

lead Iaraell to ••tend tra41 tlo.nal Ju4a1R. We muat worship 00d and 

■erY• ooc. not 1n the ••J of the Karaltea who endeavored to tolicnr tbe 

let.t.er ot t.he Bible, but rather ln the way that the Sap■ had inter

pret.ed the will of Ood,expreaaed 1n the Bible.The letter of the law 1• 

dece1Ylng.Word.a •Y apparently say one thing and imply aoat.hin& entirely 

d1tterent. Tber-.tore,the ignorant needed the aid or tboae endowed with 

a rational soul to interpret tor them the true meaning of the words of 

God : 

F"'1''"~ r •l'..:>J\~, "!)•7 -tJ:J I, -,ol,# i 1!/c ... F3 /c-!)7J' r'J;,o-;:;, 4-,../1~ /,,:;, /;,/ 
...Af' fc ,n /1,1. ~73 ~ ft ,?,/ 3/\fc ~ ,, /-i l '3' rJ1(._ f' n~n.t, ,af .J>/vt,/4;, 
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•Theretore,t.he ignorant among men needed ••• 1natruotore who po••••• 
under■tandtn& and••&•• who eeek true lnterpretat1ona,ror tbe IN>ok• •o, 

r,4l ~ 
ln4ee4,■peak traa.~pelnt ot Ylew and the woritt •1~-••ac only one ..... 

111ng• (tbld,p.69). WeN ■en to NlJ IQM)n tbelr own 1nt.elleot tbeJ wcnal• 

be let't ln t.belr tporanee.Tbe •1••• bOlrewer,eould &ift t.he■ the nrloua 

meantnp and lnt.erpret.atlona ot t.be word■• 

l■raell doe■ not on•• mention the word praJer ln hl& work on~Blement•~ 

But ahould •• t,17 to inter hi■ attitude toward prayer rrom the quota

tion• &1Yen •••• we oould aay that laraell believes that man ou&)it to 

pray to God9 or to be more detlnlte,oupt to thank and adore the Cr.at.or 

ot t.be Onlveree tor 111& podne•• toward man. Ood cleli&l)ts 1n eucb ••r
•1••• But ■uoh •er.lee muet be pertonaed ln the W&J that our••&•• have 

told ua Ood willa,not int.be way•• think Ood wllla. Ood watohea over 

all the action■ ot men and •111 reward tho■e •ho follow Ria wlll. 

Prayer la ett1eao1oua onlJ ln that it brln&• man reward tor hie er

torta. We nowhere haYe &nJ lncl1cat.1on that Israeli believe• Go4 would 

or could arant man'• petit1ona.Throuah out the book we oan perceive 

the mind ot the aclentt•• wbo bell•••• tn the un1torm.ltJ ot the la•• 

or nature. But frayer 1D t.be tol"lll or ada1rat1on &DI tbankepwln& 1• 

•ue t.o ON, lteoauae of at• podne■a aa man1teate4 ln tis creation ot 

the worU ez nihilo tor tbe aake ot ■an; an• lt carried out ln t.118 aan

ner »re■er1N4 b7 the t.eaehera ot larael would 1trlng aan the ....art 

wbieh 004 baa re■erYe4 tor tho■• who obe7 tie •111. Whet.her thia NWari 

1• to 'It• gl••n to man in the future world or ln thl• world, an4 lt 1n 

tbla world, bow auch NWal"C ooul411M pven ln a world whoae law■ are 

unltol"lll• I•raell nowhere fliacuaaea. 



CHAPTER 11 

S&a4lya Ben Joaeph il•J'&JJUllll• 

The tlrat p-eat Jew1eh phil•aopher after Philo ta Saadya (892•N8). 

Like Philo, Saadya 1• mainly apologetic. Philo tried to barmon1ze the 

Republic or nato •1th the teaching• or the Bible. Saaclya triea to har

monize traditional Judaism •1th the &rl■totellan philoaophy or h1a day. 

• Saa«ya~ur ,roof• tor Creatlo ez 11h1lo. A.n4 to the question oonoem-

1n& Ood'• purpoae in ereatln& the world, Saad.ya 11vea three anawera that 

••re ,1 •• n bJ laraell MfON him: 

.. 

1. •0o4 created all thinp not beoaus• or alV outside cauae, and yet 

they were not. made 1n Yaln; • •• 

2. God wlahed thrOu&h this creation to show ■ls w11dom; ••• 

3. God intended by this ereation the advantage ot Bis creature• 1n that 

• m1&ht lead them to H1• worahtp•. 

(lbunot •••Deot, translation or Judah lbn Tibbon Yozetov edlt.ion,p.82). 

We can all readily realize that God created the •01·1• tor our good, and 

that God 4ea1rea that mankind wor1hip Him. •nee, our intellect would re• 

quire of ua that •• thank the Creator for the good which He hath be

stowed upon ue 9 
,- le v 7 V"".) "? ,. ,~ 7 ' c" L , 7 ~ ~ - ? " ,,~ j;, ,t ;, ,,fc J) ( J I 11 rf, :- ,f (c ( ', .I ~/, 

( In__ r 1,-.,../ f..D,lc 
•our int.lleot requires ua to p-eet everyoae of' GIii' benetactort either 

• f ;~~ ... ' ' ---

wl th k1n411neaa, tr he bas need or 1t, or with thankagivin&, 1f be 1a 

not 1n need or_... reward• (p.106). But would not our intellect al•o tell 

us that God needs not and cares not for our worship;tbat Re could have 

prospered us without having imposed any cocmandments or prohibitlona 

upon ua? Saadya'a anewer to this question 1s that God baa &iven man 

oommandments 1n order that He may reward man for obeying them, as the 

pleasure that man derives from re .. rd pven to him tor ee:rv1ce to God 

ls incomparably greater than the pleasure man might have derived trom 

I(,'\ ' -- ~--''L f 7- ,- ~, ty • 'I r • /(; I .,. / "~. , u I ' • "'-
4. , ; ;_~ 

. , . , - · I -"l4' , . ..ta( ,.,.-'fl' ,,(._, ,.. • f 
1• I " L.,.: " 4. ", -f ' /_. 4. 

u., ~ ,f. I 
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reward 41ven to hi.m by the grace or God (p.105). Thie la a payohologlcal 

truth wh.loh S&adya perceived and. which he uaed to explain the purpoao 

a good God had in giviq commandment■ to man. 

Saadya classitlea all the commandment• ot the Torah into two clu■e■ s 

Rational and Revelational. We have aeen that be includes prayer,especi• 

ally pra1er in th.e rom or thanksgiving a nd adoration,among the ration

al la••• A rational l•• 1■ one wbioh man would have found out by hia 

own intelleot,even if lt were not commanded to him by God. The reason 

that God gave unto man rational co!Dl1l&ndments la r1rst,1n order to in• 

creaae the Joy or man's reward tor obeying these laws; and secondly,in 

order th.at these laws may aerYe aa a guide unto man until the time that 

he is able to discover them by the aid or his own intellect (p.51). 

Now,Saadya tells us that prayer la a rational law for two reasons:F1rst, 

because the world was created for the good or man. Man la the ultimate 

purpose of all creation: / Jc ";) /r /':l jff..:,A --;J /~J 

•we find,then,that man is the ultimate aim (of creation) (p.124)'!Tbere

fore, man ought to thank God for Bis goodness. toward so insi&fl1f1cant 

a creature (p. 126). But Saadya realizes that this reaaon,1n itselt,would 

not suffice to induce man to pra.y. He perceived that the principle: 

() "')~ ? I✓ .J))/;;. l<.A ? '")~ ~ 1c /,(. 1.t1~ r' ' .) ( l ...::> 1,~ k fie 
as it is generally interpreted - namely, that man oueht to ae"e God t 

without the expectation of any reward is impracticable. Man 18 80 con-
/ 

stituted that he will not always follow the Categorical Imperative ot 

his 1ntellect,eepec1ally where there la a sacrifice 1nvolved,unle11 

some kind or a reward is held out before his eyes. Saadya,therefore, 

states the second reason t hat should prompt man to thank God a nd observe 

H1R laws• namely,that there is a reward awaiting the obedient and 

punishment tne rebellious. Saadya thus uses the doctrine of Reward and 

Punishment to explain two facts. Re uses it to explain God's purpose in 
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g1v1nc rational commandments to man, and al■o to explain the P~• 

man ahould have in ob••"ing ao••• lawa . 

That there la Reward and Puniament l n Ood'a un1vera• tor man'■ 

4eeda, he concludes from the idea that God muat be Juat. Justice re

q*lrea that the rl&hteoua and the obedient receive aome sort ot a re

ward. And to the question that had so frequently been ask••= "how 1a it 

that we tlnd that the righteous autter and the wicked prosper". Saadya 

&lvea many annere that had been &l••n by othera before him. But his 

chlet a nawer to thia problem ot Juatlce la that man la incapable ot 

j udging the amount ot Reward and Punishment allotted to man,•• there 

la a ruture world where all 1nequallt1ee •111 be balanced up by God 

who constantly watcbea ~ •• deecla: n 
f s 1 ?J / / "":t/4t~ 3r,/t el--i J,11 /~ /_ / r:;i -::;, ~ 1.11/ ' f' "6 7 r ,1,,,/1 UIIJl~Jh,. ,. r /J t -::;, ,-/i~ 1< 1~ , -< 1r ') A tr.l ~l'/ -11 l&t 

"While we are yet tn thla world,H9 watches over each one ot Kia crea-

tures, and haa alreactt prepared hta reward tor h1rn ln the future world - ,, 
which ta the world ot Compenaatlon'(p.138). Thia general problem ot 

Juatlce which torces Saadya to conolucle that there la a future world 

where every wrong la rlghted,hae a particular appl1cat1oo tor the Jew

ish people,- the righteous people that has endured so much eurrer1ng. 

Just1ee would de-raand that there be 6 -;:;yh ,.(t- ~r, (t~ "A Final Redemption• 

tor Israel; 
/J 1 --,~ ..J 'J.;,fc~ le 1/ 1? l w fc-t ....,~ -1 , /, IJ.J,/a /J?✓ II -ir(_JJ.) /.:v), Ir I 

• And we can not possiblf believe that God does not know how much we 

aut!_!r Lor 111m, and that Be •111 not. redeem us from .!!'3: _sutteri~ •'· 

( 1 bid p. 176 )'~ 

.. 

That Saadya believes that man is i ncapable of praying to God and 

serving Ood without the expectation of thereby gaining a reward 1n the 

future world 1s evident from the questions itir He aalts in his diacusa1on 

or t hes e problems 1n the ninth chapter (p.186 ) . Why should Iaaao have 
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been w1111n& to sacritice hia life it there 1• only thi■ world in wbioh 

we are compensated? Why should De.nlel have been ready t.o bedevoured 1>7 

the lions, because he wished to pray to Ood,it he felt. that this la the 

only world and that be could expect no recompenae tor hls saor1t1ce in 

a future world? These questions show clearly that Saadya believes that 

it 1■ impossible for man to se"e Ood for Kia 01rn aake. Man would not 

pray to Ood it he 4141 not expect to be rewarded ror h1a ettort.a. 
I 

-t, 
The que■tlon or Reward and Punishment tor man's obedience~_. God's 

lawa,which tonu a part. or Saadya'• general problem or Juat1oe11• in-
' 'I/ volved with the problem or the compatibility or God's Omniscience~ 

man's Pree Will. It man's actions are foreknown, hi■ obedience or 41•• 

obedience is also foreknown or predetermined. Why, thea, should man be 
, :..,,,,,--:. 1 

rewarded or punished when both bis obedience and disobedience, k a prod-

uct or the Dlvlne •111? Saadya'• answer to this question is : 

f -'l f, ';j\ ..../'l ?o r, f' , , 7 ;n J1Jt fr -, /7~ -l\ "f l1'l , ,fr-, /J j ,fc 
•There is no proof that God's knowledge of things is the cause of their 

be1ng' (p. 130f. God'• knowledge la not causative. Man has absolute tree 

will to accept or to reject God's law; and, therefore, are the obedient 

rewarded and the cUaobedient punished: , 
;'II'! ii~ ., / Ir /:;,}µ -;'I .JJI /).-f ..1/ 1~ I I ~ I. ~ ... lo h;) 7 1 .J . r J l 10 /r/ -., ..,( 

µ ,hi h,-:;,.5 -:, ~ 

•it would accord •1th the justice ot tbe Creator ••• that Be should give 

l'll&n the strength and the power to do what lie cornman4ed b1na,an4 to avoid 
II 

what He forbade him (p.127). Later he 1a more pos1t1Ye in hi• declaration 

that: ,v, 
~The Creator has no direction over men'• actions and does not force them 

either to serve H1m or to rebell against 111.m' (ibid p.128); 

So far we have treated or the purpose of,and reason tor prayer,& 

rational commandment of the Torah. Saadya also tells us that the 
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Revelattonal Commandment•, which man could not have 41soove~ by the 

,id of h1a intellect alone,aa they are neither good nor bad when taken 

by themselves, can also be explained by reason. The ob■ervance ot the 

Revelational lawa aerves to promote the observance of the Rational la••• 
The reason that Saadya a■aigns tor the ritual laws oonoemins "puritiea 

and lmpuritle•• le that the obae"ance ot these law■ would make man 

humble and would make prayer precious tn his eyes~ 

':1/~J> -:;l Wrll -,,-v,1-/ /-, t,7,f /,.}1, r1k~ i.}.\ lt -.~-;:J{.,f ., r,,l(n--A f/.r&, ,,,/ 
"And some of t he advantape of the laws or impurity and purity 1• that 

ruan become hable before him.■elt, and that prayer become precious in --his eyes• (p.109). 

To a philo■opher like Saaclya who believes that God created the worl• 

for the good of man, there can be no question as to whether th1a God could 

have any relation with man and aoould answer his prayers. God created 

everythln& ror man, and God is interested in all that man does. not only 

did Be commune •1th the prophets whom Ke commanded conceming the de• 

tails ot the la• (p.109) but•• also watches over and takes account of 

all man's actions. (See quotation given above from p.138). Saadya be• 

lieves lo Absolute Individual Pro~1dence; though,aa we saw above, this 

Providence doe• not determine man's conduct: r 
J\hln~t JJ / ,.::>..s i> " l ;..:, ,1/1. I < v ,__, 

. 
'' God watches all these merits and faults• (p.137)

1
: A Ood who has. auch a 

close relationship to man will surel7 hear h1s prayers: 

0Ji !~JI 1!,1v / U1 ,J.J/v! ft.:> , /JJ, l t '-i Ir!/ ,. , /;rf ~ ? r( ,t /.:>✓v k '7 
"It is impossible tor us to think .•• and that He could not help us nor 

hear our prayers• (p.176)': Man's prayers are surely heard,and especially 

will h1s thanksgiving to and adoration or Ood (the two fonns or prayer 

emphasized by Saadya) bring their due reward. We also find what we 

might call a psycholog1oal explanation of the efficacy of prayer. 

Prayer,Saactya holds, will enable man to r epent from his evil ways: 
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('..,'1.:> l,-1t·• I /{ -, rv,,/ !e.J.,, ? o,Jt -:;, / r/JI-;-. JW~-r 1-=> /\ 10 u/c '" 
• For t am certain that during the period of la•t1ng and prayer, Ule7 

will torsalc:e evll,repent,and aoek tora1venn••• (p.143). Thie ata\nent 

is a product of Saadya'a own thought,h1a own convlctlon. Prayer,be be• 

11eves (and modem payobologlsta will agree w1tb him) puts man in a 

certain attitude or mind, an attitude that helps him in hla determln• 

atton to lea4 a better lite. 

Saad.ya enumerate■ seven oases when prayer can not be efficacious. 

They are: 

l. •When man prays ,atter Judgment on him in regard to that thing has 

been decreed", 
~~ 

2. "Jrayer without the accompanying Ml,enlioa of t he heart", ., 

3. "He who retuaes to hear the words or the Torah" , 

4. •tte who conceals himself from the outcry of the needy", 

5. "Re who permits himself the use or money that is prohibited to him", 

6. "If he prays while 1n an impure condition", 

7. • He whose sins have multiplied and he does not pray ln a repentant 

apirtt• (p.144). 

The second,fourth ant fifth case s are worthy of our special attention. 

J.1echan1cal prayer, Saadya l•ach,a has no value. Wan must attend to 

what he prays. He must feel that he is prayi ne before Ood and must reel 

the words his lips are uttering. Saadya also teaches that man's conduct 

toward his tellow-men ls an important fac tor ln deciding whet.her his 

prayers will be answered. God will not heed the voice of him who prays 

in the Synagogue and leads an i mmoral l ite outside ot 1t,who refuse& to 

help the poor or r obs hi• neighbor. This is rather a modern po1•t ot 

vie• concerning the etficacy of prayer,& point of view that people 

know 1s t o be round among the ancient writings or Israslsprophete or 

among the se rmons of moder& preachers, but t hat few people would think 
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could be found in the Medieval period, eapeclally lf they are only ao• 

quainte4 with the authortat1ve Scholastic Cbrlat1an1ty or that age. 

S&adya'• theory of the function of the prophet• shows ua h1•: •ttl• 

tud! toward ~ he 1»:ethc#oQ' or prayer - what man aboul4 pray ,when,where 

and how long man 0U&J1t to pray.Saadya doea not believe that ■1nce pray• 

er la a requirement or man'• lntellect,he oupt to be permitted to praJ, 

•• aoon •• he 1• able to reaaon tor h1maelt, ln any way h1• mind 410• 

tat.ea,arul whenever he reel• the lmpulae to pray. Por man'• lntelleot 

can only t each b1a tJw general principle that be ouatit to pray,bu-t. can 

not 11•• Mn the 4eta11• that Mke prayer aooept.able to 004. And atnoe 

man can not poaa1bly find out the 4eta1la of the commanclnaenta bt the a i d 

or his intellect a1om,1 00d aent prophet• to 1nfonll mar, not only ln re• 

p rd to the detai l• ot t he Ravelat1onal laws.but also ln re&ard to the 

details or t ho Rational lawt, : ( 

(. / , 1(c,J1 lc fc 1 ~-;,~ le 3 / -:;, f / I~◄ I' 1., I,[/ /..,, ,/ { t Jfcf -,,/n,/-o ' h /,Vi_,, 
I ,Jff 11 1~~ I -;,[....,_,., /-,, /In ;,/ ?f If 11..t / F . f\, ~ f i., ~J-;,/ ,'y..Jr~ If .1~ 

..Al f> ,, ~~i~, J\ ) 1t/,,11 ,>Jb.J) / f>,) /1/'/I Fl') .,11/4.,,/ 
"For the i ntellect requires that we thank God for Bis goodneas,but it 

givea no definition to that thanking - neitlle r of t he proper expreaaion, 

t i me and rorm; and, t herefore, messenger-a were necessary and they have 

defined it ,and called it •prayer•,aud tbey have ass1e;ned f or it certain 

times and expressions, a certain form and a cel7t.a1n t endeucJ" (p.109). 

Uan ms ut ,the reftre , pr ay in t~e form and at the tlme as signed by tradi

tion. Tb1a theory of Saadya did not eeem,however,to have prevented him 

rrom including aome Arabic ~raye r e in t he l i t urgy (aee arti cle on•pra~-

er• ln Jewi sh Encyc ). 

Saadya takes 1ssuo with t hos e people who t each t hat man should de

vot e hi c self ent irel, t o • the Service of God" , t t,ult he f ast ,1tu·h1t,. 1,1 e 

day , a r ise a t n1gt t t o praise and t hank God,abandon all worldly aff airs 

and hav~ fai t h t hat God will provide him with f eGd and sbelter.Saadya 
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applies here also his principle of "the mean" which he develops 1n the ~, 
last chapterot~the book. Man must serve God,but must also attend to hie 

bodily wants. Saadya states here, in a brief form that which Kant,cen• 

turies laNr,developed into a aeneral maxim tor the guidance ot lian'• 

"practical reason•. Saadya says that it is wrong tor man to devote bill• 

oelf to •the Se"ice of 5)0d" only : 
-:;V' '~ '- ,r.lc &>/,,/ r ).:> ...l'l/-,'3_, /; ,.,(J-:;, ,v,_f ,,-,5 ft r,,,..::,o; l ,-;;,r/c , ...:> 

, ; v -"i ";>.../)// ~7/rt~ 
11Por if all tbe people of a certain generation were to agree upon this 

(line of conduct) and they were to die,then the service or God would die, 

•1th them• (p. 211 )'~ To Kant lying is wrong because 1 t is logically self

contradictory, for were all men to lie all the time there would ne no 

lies. Any lUut or conduct which when universalized would become lo&i-

cally aelt-contradictory,Jtant considers wron&• This same principle 1e 

here used by Saadya. lie says that it is wrong tor man to serve God con• 

s tantly and neglect his worldly arra1re,for if all men were to follow 

his example, all would die, and there would be no one left to serve God. 

Tre principle of "the mean" must guide man in his prayers a nd in the per- • 

t onnance of other ceremonies. Saadya also maintains that the• eoon1m1c 

condition of the poor is asuff1c1ent ground f or them to be brief in their 

prayers. However. this applies only to those who are so poor t hat the 

recit-al of all the pre.yers and the pertomance of all of t he cere-

moni es would prevent them from eaming their bread, but these obser-

var.eee must be complied with to the full if it is a question of their 

&aming tor goods that are not in the cat egory of i mmediate wants 

(pp.147-8). An interesting subject for discussion here would be Saadya' s 

probable attitude toward the modern Sabbath problem, a problem that 

is chiefly economic. 

Saadya also tel11. us t hat prayer on the part of worthy men / / "1 'Jf,,..,. ;

r 
1
1',,,..~ i s of greater value than the prayer of t 1eir less worthy breth

ren; that. prayer in the chosen place set e.side for it)OI,~., -,r, tJ :l rl~7 ·:n/rt;, 
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1s of greater value than the prayer recited i n any other place; and 

th.a t prayer reel ted at da,ybreak fa; JJ ;> /l /-,j v --,'f 7 l 1■ very pre

cious (p.147). Another inte resting t heory of S&adya in reprd to prayer 

is that the r1ghteoue pr&J in the future world Just as they prayed in 

world; and on Sabbaths and New Moon daya they assemble at acer

tain apot and PN.J• The •1oked,however, are not penn1tted to pray in 

t.he future world,tir■t of all,because their pain 1a so great that. they 

could not pra.y, and secondly,beeauae it would be necessary to eive them 

a r espite from thelr autrer1ngs which Sa.adya believes to be continuous 

{p.1gst. S..c!ya was probably ignorant or the tradition that the wicked 

a re granted a respite from their misery on Sabbaths and other festivals. 

I n this cbet-d'oeuvre of Saadya there are no traces of mysticism.Hla 

s ilence both in reprd to J.ierkabah and l/.a 'aseh B' resh1 t shows that he 

was oppoaed to both,•• he surely knew or t..beae two trendsof thought. 

Saadya constantly emphasizes that our intellect should be our chief 

guide. Loeioal rea■oning ls one or his primary sources of knowledge. 

He maintain.a that it la man•• duty to explain even the Revelational 

laws by reason i n order that these laws may become cl ear to us,and that 

we may be able to retute those people who may wish to dispute our tra

dition {p.49). Sense-perception and reason are the first two proofs he 

mentions to show that God 1 s omniscience 1s not causative. Biblical quo

t ations and tradition are only used t o corroborate that which our senses 

and reason established. To the Rabbis of the Talmudic period all re

ligious commandments were to be con•1dered as the dec rees (..../\ h.Jl ) of 

God; to Saadya all religious commandments can a nd must be explained by 

reason. 
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CHAPTER III. 

Bahye. 1bn Pakuda. 

That Bahya ••• a Rabbi and a preacher ta evident trom the ■tyle and 

spirit or hie main workJ'l/~?£ .J)/'l//f "The Duties ot the learts•. You 

can feel in almost e••l'"l' page of thi■ book that it is a religious en

th""s1aat and zealous preacher who is addressing you. Many or the chap• 

tera of thle kok could,witb but a few change•, be turn•• into 1nsp1r1ng 

sermons for a modern congrept1on. Saad.ya appeals to our reason only; 

and leaves U8 WlConv1nced. Bahya appeals bOth to the mind and to the 

heart, and he captivates bOth. Were I aake• to choose a modern bOok, 

written on akindred subject with which to compare "The O.ties of the 

Hearts" ot Bahya, my choice would immediately fall upon Dr.Kohler's 

"Je~ieh Theology•. Babya's bOok i s primarily a religious and ethical 

treatise. Dr.Kohler writes on Jewish Theoloa,y from the point of view or 

an exponent or Reform Judaism. Both authors deal with subjects that have 

been especially famoue for their "dryness". Yet these two books possess 

a remarkable power of eloquence that carries the reader along without 

any effort on his part. In both books the reader finds the penetrating 

intellect combined with intense teeling9 beaut1fu1 diction and a lucid 

s tyle - qualities that are rerely found in etbieo - rel1e1oue treatise•• 

No wonder then that "The Duties 1f the Heart" became so popular among 

the Jewish people. Though Bahya constantly repeats the same 1dea, a

gain and aga1n,the reader ts not fatigued; for he always discerns a . 

freshness in his expression and a new meaning i n his thought. Bahya's 

aim 1n this book is, as he telis us in the introduction, to inspire the 

heart or the Jew •1th a love tor the service or God,a love that 1s the 

product of both mind and heart.And he succeeds in hie ettort. 
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Bahya adopts what we might call the prophetic claae1t1cat1on or the 

commandments 1nto ritual and moral. The ritual laws, Bahya call• 

r•'1h.1•Jd" "The Dutie• or the Limbs"; and the moral laws he calla _p li 2h ..1JJ11 

"The Dutiea or the Heart••• Ae man is oollll)Oaed ot body and aoul, the ln• 

visible arid the Y1s1ble, so should man worship God both in a visible and 

an invisible manner ( .-/l fu h -"/r/"Int.per.6 ).•The Dutt•• ot the Limbs• 

Bahya subdivide• into Rat1onal,wh1cb the intellect would have required 

us to obse rve •••n if the Torah had not instructed ua concerning them 

and Revelational whloh the intellect neither requires not rejects. Pray

er and worship ot God tall Wlder the Category of •outiea or the Limbs" 

and in the"Rationa1• ola••• As to the Dutle■ of the Hearts, they all 

have their baal• ln man'• Nason: ...> .(, ;, /; / -;, h,.~ ..,, _, (ibid par.3). 

This claaa1r1cat1on of the laws by Ba.hya does not dif~er widely from 

that made by 5aadya. Bahya gives us a second clasa1f1cat1on or the Com

mandments ot the Torah. There prayer ls classed among the positive com-

ruandmente, and i r. the di vi a1on or / J fl ' f' , -,-z.ft :i / ../>le '?t
1

-:;, /I/;/ ,# 

"Commandments that include both the heart and the limbs" (III:4).Prayer 

is,theretore,n•t merely a matter of the limbs, socething mechanical. 

Bah.ya, a■ we shall see later, emphasize& that prayer ls essentially a 

matter or the heart, and that Wlless the worshiper's tongue1s 1n har

mony with his heart, his pra.yer is or no value. 

&hya holds that the study of metaphysics will lead men to the true 

worship of God and love of God. Therefore, he devotee the first two chap• 

ters or the book "The Duties of the Hearts" to the ezpoal.tion and the 

establishment or the principles of the Existence and Unity of God,and 

that He ls the Creator or all things. The Wlde rstanding of the proors 

brought to establish these truths will lead man to appreciate God's 

ki r.dness and to be thankful unto Him (III;Int.). Man falls to appreciate 

God ' s ki ndness tor three reasons : First,because he 1s so engrossed with 
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worldly atralra that be can find no time t.o cona14er the aoodneaa or 
God iii haYlng created man; aecondl:,, becauae man uy l>eoome •• aecua

tomed t.o proaperlty that he forget■ the aouroe whence lt came; and 

thirdly, beoauae aan e-an not. uncleratand how a &ood God pend ta ••11 and 

diaeue to exlat 1n Ills un1Yerae, becauae he does not understand that 

thla e•ll and 41••••• are really eood tor man. Theretore,lt 18 necesnry 

for man ever to reflect upon the thought that everything waa cz-.ated 

by God for the good or un (II : Int.). The •1•4om and goodne•• of 9od to

ward Ria creature■ are manifested in ■even waya: 

I. In the order ot nature; 

2. In man - the mieroco■m; 

3. In man's composition of body and soul; 

4. In animal lite; 

5. In plant lite; 

6. In the mean■ provided tor man to procuz-. food and other necessities; 

7. Int.be Torah given to man. 

All these seven manifestations of God's goodness are evidences of God's 

mercy toward man tor wboae sake all these things were done (11:4). 

Bahya adopts the Socratic definiti on of philoaophy as man 's know

ledge of himself. 

/,J ...A fr I' ,ft..,, -A 1,,, !cl~ fc • ~ /ol/,-@-:;>L />' f' J /)y .A-51 f /--,,-,le --,7..,/ 

fII:5) • .lnd when man will ■tudy himself be will become humble an• thank 

God tor His kindness. By this method ot self analysis man •111 come to 

perceive hi• humble origin and his ewolution from the four elementa 

i nto a Rational Being. It will aid him to realize that God had provided 

for him from the time he was at.ill in his mother 's wocb, and that He 

pt•ovtdes for him throughout life. Then •111 man teel bumbled, and be 

filled with Gratitude and Adoration for 004, the Creator or all thing■• 

To Bahya ~'~ consists mainly of thanksgiving and adoration. He talks 

very little ot petitions. He says th.at man should only petition Ood 
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that He torgtYe hie •1na. It 1a one of the atepa that muat be taken 

betore a full aot ot repentance can be aattatactortly con■ummated. 

Man ■uat. alao oont••• hie ein■ before Ood when h• repent■ (VII:5). 

Othe..tae, Bahya bel1••••• man ahould U\ank 00d for Bia goodness and 

wi■clom, and should pre.la• 111m when he realize■: 

I. How wonclertul 1a the work oC Ooc1 (II:6), 

2 . 1}\at aan ts too weak to be able to thank 00d au.ff1c1ently (IIl:6 ct. 

Toree-Raneteah, Introduotton): 
l~tiµJ Lili I/J)/3/,.,/4 !u,b[/,, ~~? ~/( 

•aut becau■ e •• recognize our •••kn••• to thank llim,do •• praise Him•. 

We have aeen that the argument Bah,ya uaea in his effort to persuade 

men to devote their lives to than.kin& and pria1a1ng God la that our in• 

tellect tells ua that•• 01re it to the Creator or the universe whose 

goodness is manifested both in man and ln nature; and who created every

thing in so wonderful a way ex nibilo. Bahya holes that the belie! in 

primary matter would leacl to the denial of the existence of God, arid 
I 

the goodness ot God, and would autocatlcally do away •1th the worahip 

or God: f., Ir{ .J)h/-::, / r -:;, ,/, ,-.iJ-( lt~J ./1 k ? rtrv>r 1<ft 
•And he would not feel obl 16ed to praise tor them and to thank the 

•• 
Creator;, { Il: 6 er.~ 5 ,par. 2J. Baru,a 's belief ,,J.n,,/ Creatio• ex N1h1 l o" 

r,_,. ~ · CA,.,_ n-t-r-<.,., ✓,, '(I /It f ~ ., ,,.,{ (I~ 1--t. -<U...._r-? ~ .... _,. 

is the fwidamental 6as1a or ~is whole religious philosophy and ethics. 

We saw above tha t Saadya gives ~ward and Punishment in this world 

and in a future world as an additional reason that ahould prompt man 

to pray. We also saw that Saadya was convinced that without this hope 

f or compensation man would not worship God. But Bahya , the religious 

zealot, who advocate• the purification or relieious aervioe,believed 

that the worship or God would lead t o love or God - the ultimate goal 

of life, only if man would so train his mind and heart as to be able 

t o se rve God only because of His goodness and greatness, and not be-



,. ' 
• 29 • 

cauee or any ulterior motive. He accepts the principle: 

o-, .; / epf J'..) 1 ,/4 "l '">,;, J)k /,t 11i .,,~ r 1 3 'H...:> ft-=.. /Ji< 
as it 1• pner.lly interpreted, namely, that man ought to ••rv• Goel not 

as the ala•e who expeota a reward for hia aervicea (Int.par.2). ~h .,/,., 

"Unity ot Action"• the harmonious worah1p of God wlth body, heart and 

soul •111 result only when man leama to worehlp God for 11• aake and 

not for compenaatlon. In chapter~. Bahya d1v14es men into ten gr.dee. 

To the ••••ntb &rad• belong thoae man who worship God becauae they ex

pect to lte rewarded. The tenth and the higheat gr.de or men are those 

who know that the ToNh promlaes reward• and puniahments for man•• 

obedience or disobedience, but who give no thought to these promises 

when theJ ••rv• God, who are prompted to worahip 111m only because they 

recognize Bia goodness and greatn•••• 

By meana or a dialogue between the Body and Intellect (111:6).Babya 

diacua••• the payohologlcal queatlon whether it 11 possible tor a hu• 

ma_n being to reach thia tenth at.age, whet.her lt la poaaible tor man to 

worship God and to give no thou,&ht, while he is worshipping, to the 

benefite that may accrue to him theref•om; whether it la possible for 

man to thank God without at the same ti~e hopin~ that God aay continue 

His goodness toward him. The Intellect anawers that such thoughts and 

hopes entertained while man prays t o God are reprehensible, and otters 

a psychological treatment which, when followed, •111 bring man to the 

stage where he wtll ■er"Ye God for God's sake onl7. The Intelle•t ad

vises the Body to do three things in order to attain this highest 

human st.age; 

I. fra1 n yourself not to think of yourself when you worah1p God 

{Psycholog of habit). 

2. Remember that God had manifested Hie &oodness iewaP6 toward you be• 

fore you were even abl e to pray to Him: that God's goodness toward 

you 1s not conditioned by your prayer. 
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3. Remember how unwortllY you are; ho• small you are in comparison 

with God, that you can never aurriciently repay God even tor D• 

past ravora. and that, therefore, you have no right to expect and 

to pray tor additional future favors. 

But thou&}'l Bah3a objects strenuoual7 to the kind or worahip that la 

motivat.~J hy t he expectation of a re••~• he, nevertheless, teaches 

that there ls a system or compensation 1n this •orlt a nd 1n a tuture 

world tor our deeds. ~e tells ua, tor example that man •111 be espec-

1•lly rewarded if, 1n addition to his own worship •or God, he also 

teacl1e& hie family to worahip God (IV:4) ; that man will be rewarded• 

only ln this world if he worships with his llps only, but that he will 

receive the lnvia1ble reward in a future world if he worships God 1n 

a n invisible manner with hi s heart (ibid); that man will be given fu• 

ture reward 1r he persuade others also to worship God, a~d that God 

has juaranteed a full reward commensurate with man 's serv1ce,.ut thnt 

J1"1JU1 ooes not always receive full punishment (ibid). Bahya tries to har

monize this apparent contradiction i n his teachi ng by saying that at the 

time we worship God we ought not to thin.II of • nythine except God's 

goodness a11d £reatness, but that lat.er we must have faith that God 

will reward us (ibid). However, this scheme does not e na ble Bah.ya to 

esc•pe trom the d ifficulty. For whil ~ here he teaches that t his faith 

i n God's justice should come as an after thou&ht, he says i n a nother 

place that Faith in God ' s promises is a necessary prerequisite t o 

man ' s service of God,a theory held by Saadya, and which Babya tries to 

repudiate throughout the book: 

11, hfl c., ?-, '" "' ' ~ . r •~ ~,, 1ll •: r• 'l ? ) ~ p ,' ,../\I, rn.A 1
rl ;:, <. ':;> A ,., ?J._ I' 

11 That which is necessary a bove all other things for the service of God• 

' )., a nd t hat ls, faith 111 Him i n recard to all Hi s words (IV:lnt • • 

Jt i s j ust ~s reprehe nsible f o r man to serve God in order to gain 
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human prelse as it is to set"'Ve Ood to gain divine rewards.~• denoun-

ces those people who cater to publ1o opinion while seemingly t.hey are 

worah11'ing God. He indirectly denounces also the whole institution or 
f U..J fl "Cantors" who alng and prey with their eyea always directed to

ward tbe public to note the effect they make (V:5). The Rabbinic saying: 

u, I-.;) ~ f\ i I" Ip.A ~ /\ ,.., U~• -;;) ,;:,, ,, /.J .A I I , ? ~ "h;f; /4 
doea not mean that one muat endeavor to please his fellow-men in order 

to gain divine tav6r. Ba.hya interprets this sentence to mean that be 

who finds ravor in the eyes or God will at the same time rind ravor in 

the J•yea or hie tellow-men. 

Neither 5aadya nor Bahya had any difficulty with the problem of pro

vidence, aa a problem or relation between a transcendent God and a "con• 

temptib1e bein&" like man. Since man is the ultimate goal of all creation, 

and since God created everything for the good of man in order that man 

worship His Creator, H9 would certainly watch over and take accoWlt or 

the deeds and the destinies of mankind for whose sake everything else 

exists. God created matter. Such a God can certainly be in direct com• 

mun1on wi th man. The Saad.ya group of philosophers do not find it nec

essary to produce arguments to prove that there is both 6eneral pro
vidence and individual f}rovidence. The History of Israel, Bahya holde, 

shows that Ood has taken more care of this people than of any other 

people; hence, Israel owes greater worship to God~ 

r:. 11 ~ ..... "')~J 1?1 ?' h (-r;, Jn /r6 .A ~o &ii f' r;;'J r C l)flV, ,~ f'> "'I l?t? r I .,JI/ 

"And because or them (the special favors) it is necessary that they also 

be distinguished from other people by a greator worship or God• (111:5)\ 

~ut Bahya 's main emphasis 1s on i ndividual providence. In his earlier 

wo1·kt1J" "/, LI' " Reflections on the Soul" he teaches that God •s pr-ovidence 

e xt ends toward every existing t~ng: 
,,oi ~ ..)"'l f,f {> /u11 ,..,, r •1il' -' µlrf-,f .. /'n } ,,~ ;,J(J>, fc,fi~ _.t,/.j() 17../1 5/c/ 

le, 1J/ f .d',,u /4? 



•1.nd then you will perceive t.he 1risdom or God that arre,naes, and Bl• 

•111 tbat prepares eYerJt.hing in 1 ta proportion and order • • • 1n eYeey 

exi•tln& and created thing (p.17). Kan may be reacty to atrtribute aome 

or hi• action• to secondary cauaea; but all tbeae aecond&l"J oauae• are 

the direct product o(#.""1~ ~,->f'~ •otv1ne Wi■dom• (1bt•>• In bi■ "Dutiea 

ot t.he Heart•• 1-h,a e•pba■1••• 1nd1Y1dual prov1clenoe over man: 

r ~,,, r~' 411 r "'' 411 r;.., ,-Jtc ,J1 Jlt";i>J ~ ;; ,, •t..,_ ~ 1«/-:;, 
•o.d watcbea the conduct or all men, and He doea not abondon them. nor 

doe■ He conceal BimaeU troDl\1,b•m.r- (IV:3)". And a ■till atronger expreaaion 

of the aame doctrine, one that might. lead ua to believe that 1ta auther 

i s an abaolute determ1n1at 1• round a tn line• later: 

1~1~..,t r lc,~ I-" IJ /,II Ip,~ -:-[ fc[/ ~ rvJJ/4 ,r<hJ r ,fcl-,1~/ 1 (1k J'7 J,~ 
"It 1• not within the power ot 

or to hann himaelt .or aome one 

•111 or God". 

any of Hie creature• to benefit him■elt, 
~\, I I , • 

el■•• \tis done i n accordance •1th the 
,A 

But B&hya is not a determ1n1at. He does believe that there 1a acer-
6 

t a in amount of Free Will that man enjoys • ..,is solution ~the d1tf1-

cu.lty that mtn have in t heir effort■ to hannonize these t,ro incompat

ible doctrine~ ie that man's mind is finite and that this problem ie 

beyond the comprehension of the human mind. The best man can do la to 

act as 1f he •~re free (Ill :8) and to have faith that God will reward 

him for *hi■ deeds. The worship of God is entirely i n man's hands. 

/_;i , fl -r -"' 1 f>? &./\/.t "l 1 (\\J -:J {, ?J't l Ir / 7 ;i 

"God has left in our po1rer t.be choice to worship Him" (111:4.Par.5) 

(er. the Rabbinic saying: , / ; p/c-n.i I /r, ~ '/ e , 1'' J:,-. ) 

God may determine whether one be permitted t o worship Him9 but the ori

l e inal intention to 1rorehip God is a product of man's free will only. 

-an must not,thererore ,th1nk that i f God will desire to be worship'9d, 

He will bring it about. ?Jan m)let 
~ t. ~~ii p ·i~ ... ~ - 4-t-,L 

psychological sla ges: 

himself choose to pray (1b1d) .,_..e 
~ 
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I. /J/~,1(1 ( /"? -c --;;,-, pc' .;1 (Intention). 

2. 11,"lt, (lfJI J> /L-1 ~,.:> o"l -v/..:,-:;, (Dec1alon to Carry out the Int.ant.ion). 

5 . ,.,, 11 ~ /,., zk 7 -;,J.r {,l r;:;, .,~~r (-µ4, (The Execution of the Intention). 

The tiret atep ia entirely within man's power, and even if man should 

not be pel'IDitted by predetermined circumstances to execute his i nten• 

tion , be will still receive his reward for the r1rat step (1bid).How

ever, Bahya teaches that man's reward ia greater 1t the original ln• 

tention is actually carried out. Hence, it would be neoeaeary for him 

to explain •bl man should be rewarded for that which God 1a will forces 

him to do. Ot~ourae, Jatva can reaort to the subterfuge .he used before 

and sa7 that man's mind 1■ too finite to comprehend these th1nga. But 

after all, t ~ls answer doea not solve the problem. It is only an ad

mi ssi on that we know ot no answer. That no one else will ever be able 

to solve the problem we have no right to claim. 

An interesting point in regard to Providence made by Balva, a point 

made just in passing, without any s pecial emphasis, is that God 's Pro-

• ~idence iA in proportion to man 's faith l n God. If man trusts an anyone 

else but. God, the divine ~ "~,. ::'\ 1s rer:]oved from hi m; 

!,", fl u 'lL 11 1• 'l ~(fr flu1I f.Jt1 lnT"t-v' r':11/c-;, 11 011 ? J) / /J1 flv /1~ 1 "! 
"And he who trus ts in anyone but God , He removes Ris Providence from 

hi m a nd leaves him in the hands of him in whom he trusts" (IV:Int). 

J ehudah halevi, Ma tmuni. and •ther Jewish philosophers that i"ollow 

Bahya a l so held t hat God's Providence does oot extend t o the same de

gree over all~, though they set differe~t standal"ds than Bahya doea 

here . 

Since Bahya assumes that there is I ndividual Providence, he must oat• 

~rally assume t ho Effi cacy oftPrayer. Both "Individual Pr ovid~nce" and -"Efficacy of Prayer" i nvolve the same principl e , namel y , that God can 

and do~s change His decrees a nd the la,erof nature. However, Bahya does 
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not discuss the problem or the Efficacy of Prayer,aa it 1• genere.lly 

formulated• for he has very little to say about the pet1t1onal form ot 

prayer except in connection with repentance • .Bah¥&, throughout tho book, 

emphasizes thanksgiving and adoration aa the form of pre.yerya in which 

man should indulge. We oan not talk of the efficacy of such prayers. 

Their value lies not in the tact that they may change God's wlll, but 

that they may change man'a w111. This is the psychological value of 

prayer wh1oh we find Bahya, or old, states. He teaches that the value of 

all ritual laws lies in the tact that they promote../\~11,,.J,/t/p"The Duties 

of the Hearts" - the moral laws. Prayer will develop in man the moral 

virtue of humility in that it •111 impress upon the human mind how treak 

:nan 18 to be able ever to repay the debt he owes to God, and how saall 

he i s i n comparison with the Creator (IV:4 par.3). Another psycholoe ical 

value of prayer is that it wtll cause man to remember God's Greatness 

"They cause him to remember the Creator, to love Him w1 th a perfect heart 

and to long for Ri~ (I:Int. ) . Bahya more than any other J ewish philosopher 

emphasizes the psychological value of prayer, ceremonies, faith etc. 

Thou&}l m~n•s i ntellect tells him tha t he ouB,ht to worship his Creator 

it was , nevertheless, necessary that God comJnand it i n the Torah. The 

Tor-ah has many advantages. I.Ila■■! 1kml •• lUma •••*t•••~x over man•s 

reason. He enumerate s seven of these advantages. Some of t hem we have 

m~ntioned when we discussed Saady's explanation of the necessity( an ex

pl iwit commandment i n the Torah 1:i regard to the worship of God. But 

Rahya first states the seven advantages of worship that 1s a product of 

reason, and we acn see from thesp1r1t of discussion that he places •• 

NMo.n. One of the advantages of worship based on reason is that such 

worship will l ead to humility, and ultimately to ">.morf Del"; while a 
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worshlp that ls merely a compliance with a Biblical la• •111 be a pro

duct of fear of punishments and hope for rewards,Ill:3). There is a 

constant appeal to reason in this book. Though Bahya advocates a moderate 

for:n of asceticism, there ia no myaticism involved i n any of his doc

t rines. The only myst1o1am •e do find is in his earlier work "The Re

fle c t.ions on the Soul". There he talks of the ('f, as an intermediary 

oetween God and man: 
I I ,a / .,, :-, ,, ..... 'cl/ fc,fi-:;i 1(rlc1 i/J,1 fr(/) /...,-, lrf/J-d-t:i/ 
,, ., 7;.,1v u-;,tr ,- ,,n " ~ , ,, , ' 

1f111.1,, -i (t, 'tJ '.l-}'1 ... f,(c,.7J -;:, 1< ->l-z3-=> ';;)'J f J< /' ''y 'v/4-, -z ,,,,, r "")r~: 
' /\h -:-i Jc/, I,, 

''And k.now that were 1t not for "the Spirit" there would be heard neither 

t he voice of the Creator, noe t he voice of His creatures, for God cre

ated it t o bring through it His speech to the prophets •. , It 1s thus 

clear that"the Spirit" is the source of the voice" (p.10). This was 

proba bly writtsn before Bahya g.mo under the influence of Saadya. 
~ s~ J/"r vv:......_ , 

There is no trace of th1e~1n Bahy' 's "Dutiea of the Hearts". There man 

prays dire ctly to God. 

Unlike Saadya, Bahya does not emphasize set prayers, that prayers 

mus t be recited i n a certain fom, at a certain time or at a certain 

pl~ce. He tells us (VIII: 3 ,par.lO) that the only reason we have set 

, rayers is because it is impossible for most of us t o compose our 

own pra yers every time we may wish t.o pray . It 1s also i mpossible for 

can to merel)' t h ink hi s prayers, a s he will be readily confused. Words 

a re a help to praye r , t he heart follows t he lips. Thi s 1s a recot;nized 

psycholoiical truth. In a n emer~ency 0 a hya says that it is permissi ble 

f or man to simpl:,• think that which he wi shes to pray. Prayer is not 

an end in itself; it. is but a means t o a n end , and it is the end that 

matters, not the means. He, therefore , sees no obj ection to having 

each man compose his own prayers. As a matter of fact, he tells us 

( ibid) that h~ hl~self composed a prayer that he recited every ni ght 
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and whlch he advises others t.o recite unless they wish to compose tbelz. 

owi prayers. This attitude of Bahsa toward prayer shows ua that he was 

an extreme individualist, as an advocate of asceticism is apt to be. 

Publ ic worship, synagogue worship, Palestine, l::te-rew etc.he does not eYen 

mention. He,llke some of our extreme reformer•, emphasizes merely the 

Spirit of the law. f!tallya repeats again and again the thought that man•s 

tongue and heart must t!O together during prayer, that man must know what 

he is praying , and even more, that he must be constantly conscious of 

t he fact that he 1s praying to God. ~l, i n prayer, and not lts form, 

t i me or place, 1a what makes worship of Ood so valuable. Uan must ap

proach Ood not •1th a Joyoua spirit, but i n deep humility, as a s lave 

approa~hea his master (III:5). 

The goal or mo.n's life and t he ultimate aim of a ll f orma of Service 

to God should be the attainment of the degree when he can love God 

"?or it i s ihe goal of all t.he principles, and the highest stage (tha t 

can be reached) by those who worship God ; .. . t.here is no stage hi gher than 

ii" ( X: lnt.. ) • ..!an can attain this stage by constantly devoting his heart 

and hi s a ctions t o Ood. ~n may know that h~ bas t;ai ned this stage when 

he feels that he 1 s worsh1p,1n~ God , , ~ ? r f6 f,Jt without the 

t hought of reward. Thi s doctrine of "Amore Dei" of Bahya finds its traces 

i n Ma1mun1 and Crescas and, throu.;h the latter, i n Spinoza. 

CHAPTCR IV. 

JEHUDA HALLEVI. 

(Transalatioro i n this chapter follow that of Hirs chfeld). 

The rel i £:1o)ul views of HallP.vi, especially his views on praye r and 

rel i g1o~ worship i n ceneral, are diametrically opposed to those of 
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Bahya. If B&hya may be classified as a rel 1.gioua 1ndividuo.list,Ho.llev1 

ma9 be charaot.erized as a religious socialist. Hallevl constantly em• 

phasizes the greatness or Israel - the people, the significance of its 

history and tradition, the value. of its language and its land• tor re-

11Giou.s worship. The r eligi ous faith advocated by Hallevi is a social 

faith whooe character has been stamped by the whole people or Israel• 

t he social group, and which ca n not be left t.o the self-determination I 
of the individual. To Hallev1, Israel is the cboaen people. It is t.he 

chosen people because of th~ peclliar racial characteristics of this 

people, the peculiar nature of its language , the peculiar character of 

i ts land, a nd the peculiar constitution of its established i nsttutions 
~ 

and ceremonies. Israel nations like the heart. amone 

the organs of the body (Kusari,II: 36 ) only as long as it will preserve 

i ntact its moral and ceremonial Jaws, its language and will live on its 

own land. 

The time of Jehuda Htlllevi was one i n which the Jewish people and 

Judaism were attacked from all sides. Y..ara1 tea , 1futa z1l1 tes, Ashari tes 

and Ar1stote l1ans all opposed the doctrines of J udai sm a nd probably 

soua})t to w,dermine the continued separ ate existence of its professors. 

The Jewish people was the d1epised people: 

'' F'o r all d{spi ae them" ( I :4). These historical c1 rcumstances must have 

had t.beir effect on the reliz i ous temparament of Hallevi who loved his 

people and its traditions with his whole heart.. He stands for a r1 id, 

.. nquestionin& orthodoxy, as far as practiwe is concerned, and it was 

such orthodoxy that sol idified the Jewish group during t he fiercest 

days of persecution. And now we can clearly trace the line of demarca

t i on between the r eligi ous zealot - Bahya, and the religious nationa-

l 1s t - Hallevi. The former aimed at pure religiosity. The letter or 
t he law has its value only in so far as it is fostere~the proper spirit . 

H.itua l ceremonies possess value because they strengthen man in h1s 
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"dutiea et the Heart•"• The emphaaia 1• thro- on the 1nd1Y1dual. 

Rallevi look• fol'Ward te an tntegrate4 Jewia.h people NateNCI t• it.a 

own land, and whoae law will beoome tbe wi1Yereal her1tap et all aan

kind. Be al.med to inapire h1a readera with a loYe t•r Iaraal. Tbe letter 

of t.he law 1• ot paremount iaport.anoe. The r1 tual la•• that d1at1npiab 

Iarael from other people•, are ot &re&ter Yalu• than the moral la•• that 

are comon to all peopl••• Ilia empbaa1a •• thro\l&bout. on the Jewiah 

peeple, ita 1nat1tut1ona and lite. BaJQ• 1a the modem radloal retonaer 

who 1• 1nd1v14ual1at1o; JlalleYi la the modem rel1e1oua Zionist who 1• 

mot.1•ated b• a aocial philoao~. 

The Cbazar kine 1• d1atUNed b7 tbe teelln& that although he meana 

well in hi• rel161oua worship, it la, nevert.hele■a, unacceptable to 
~ • .J. 

OOd, becauae the action• he perfonna do not pl•••• Qod. 'l'bere must be, 

the king f••l• (and thia la reall7 Hallev1'• attitude) aome eyatem of 

rites whoae ett1cacy depeada upon its lltei-al observance and la unco.n• 

ditione4 bJ the ap1r1t oft.he worahiperi 

p {'l)., "'::) ,~.:) le IAlµk? -;v1--v JJ .. -vl/t/1 ,1..,,1., 1 o /,kl 
r~ ·./.-... - t 

"There must be no doubt a ••r et eo~'913, pleaa1ng by its ver,y nature, 

b?.14 not through the medium or intant1ona•(1:2)~ The ph1loaopher tell• 

the king that there 1a no cause tor bi• perturbation of 111n4. Goel 1• 

transcendent, and takes no notiwe ot man •• "He, therefore, doe• not 

know thee, much lesa thJ thoughts and actions, nor does He lieten to 

thy pray ere or see t hy movement•• (ibid)". The purpose of religious wor

ehip, the Aristotelian philosopher holds, ts to become like the Active 

Intellect, and not to haYe certain prayer■ anawered. It matter• not, 

therefore, what religtoua system ene purauea. What does matter ia man'• 

purity of beart. The K1nC, however, can not accept t his tbeorJ, for he 

feels that tbolJ&h his heart 1s pure, his method of approachin& Cod la 

~rong. The Ring alao reason• that were the philosopher right, he and 
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his coll••sue• abould haYe been moat fit to reaoh the prophetic ctegNe, 

the ctepiee or the Aot1Ye Intellect; while, •• a mat,ter er taot., pN

pbecy 1■ found rather uona tboae who de not devotet themael••• to the 

pur1t1oat.1on et their ■oul•• The Kin& conclude• t.hl1t theN muat be a 

certain aeoret. that enable t.boae propbeta t.• pint.be Divine Intluenoe, 

, ,Q1,, c>"' '"Vl/C...,/",J..::>~ 'JJ j')J#....f) '~ '">flt Jlo ,;;, 'k;, -)1-;/ )..1 I~ ;;n/, ~,I 
•Thia pro••• that the Divine I.,..tluence haa a certaJLn ■eoz-.t. which 1■ 

not 14ent.1oal with what thou aaye■t,O Ph1loaopher• (l:t)~ Hallev1 pre

pare■ ua here, 1n a ma■terl.J wa,, tor bi■ theory tbat. aan can not 

rea■on out ... met.hod bJ wb1cb to &•in thia Divine ln1'luenoe. 

?lei ther can the Chr1at1an Sohola■t.ic and the Molnammedan Doctor 

1at1sry tbe ltSn&e Both ba■e their reapectlve rait.h1■ on a coemolopcal 

God conception, and the klnC reel• that unl••• a m1an 1■ bom into those 

faith.a, h1• reaaon can not accept moat of their teachings. Eapec1ally 

is it lnoonclevabl• to him that God ai.u1d held 1ntercourae with 11&n: 

11 -,A,? r f "f>""'i?ft Inf? ~ ,k .J' / 1/--;,, v r,UJ>-f J ... --. / Jc 
"The human mind can not believe that God has 1nter•course with man•(1:e)': 

To convince man that such a relationship e~i•ta, irretutable tact■ 

muet be produced. The King ts f 1nallJ forced to ■e,ek enlightenment 

from a Jewish Babb1, a member or that de■p1aed rae.e. The Rabbi reP

resenta the Yiewa or Hallevi. 

The Rabbi states that the doctrine• or Juda1811l find their baae■ ln 

Israel'• hiatol"J'. Israel's God is the God who led the Jew■ out or 

Egypt, fed ~em in the desert, and sent them the prephet Jloaea and 

thousands or otl1er propbeta. The creation ot the 1rorld which 1• the 

basis of the Christian and lsalm1c faiths,(and upc>n which, we aaw,both 

Saadya and Bahya baaed their entire religious philoaophy) la not con

~idered by Hallevi to be or sufficient strength. J!'or the doctrine ot 

Creation is based on logical proor only, and ta, 1~hererore, aubject 
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t o this people has been handed down from &eneration to generation and 
M 1 ■8 

no one can question it■ anthent1c1ty. Ible ethical relation■hlp or 
God to larael 18 the •ratio oog:noacendt• through •Ub.h 1t came to know 

His essential attributes that m.ay be included under the tena •creator•. 

The "ratio essondl" (Ood'a lreatorahlp) becomes perceptible only through 

the "ratio OO{Ploscend1" (Ood'• et.hical attribute■). Israel 18 obliged 

to observe the faith handed down to it beuuae everyone know■ that it 

was given by God to the 

:, ..... ,J, t Jl flc -,~ (cl~~ 
Jewl■h people: 
11,1-;:;, r. ' (c "~ w, -:;:, "'>1./c. ,(ell., , ~~ /1 (• .,,,,. J 
/i~ ~/c,~J /,,~ ..A..:>JJ)(J r:i -:-.J ?7''"'> /...:> .., /1/c/ 

"And the •hole community of Israel is obliged to observe it because 

t his scene (on 111,. Sinai) became clear t.o t h«7m tbr9ugh perso.nal exper-
~ •~~•-,'° ~ t'nr..G..'~~- h,.,/,.;t;,_ ~ --~4 ~~~~ 

ience~ (~:25). Israel oust worship God in a certain way not bec.au■e · 

?'eason dictates it (cf.9aadya and Bahya) but because history shows 

that God desire■ this method of worship. Israel does not worship God 

becau■e it can prove that He created the world and that Eis Providence 

extends over His creatures. Providence and Clreatiou can not be eeta1>.1 

11shed by reason alone . Israel worships God, because He led them out ot 

Cg:rpt, because Jewish history shows, to the satlsfactlon,or all, that 

God 's Providence 1a attached to Israel, / >Ir U71 ~It~o~ UAJ!a IJ~~ 

"Because we are the chosen of mankind' (l:27)~' Israel's relit 1on is, 

therefore, f or Israe l only. 

Ha11•v1 solves the problem of God's relat ion to Israel by saying that 

Providence does not si£71lfy a cha11ge in God •s nature. Providence means 

a perpetual moulding and forming of matter. Por t hose peoples and 1nd1-

\'1c!uals who do not part.1cipate i n the divine f orm at all, Creatior: is an 

~c~i on brought to an end 1n the past. ¥or the pious ones - nati uns and 

1i.d1viduals - the act of creation was not concluded 1n the past. God, 

!.ne foro principle continues to act on tlu6r matter. Providence is, 
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t herofore , a constant relation, a relation that i s mainta ined toward 

all those whose bodies are of a certain chemical compoaltlon. The Jew

i sh people 1a a people or prophet•, a people with peculiar racial char

a.cterist1ca1 a people that ia ph)rs1olog1cally different rrorn other peo• 

ples, a people that 1s ao constituted aa to be tit to receive the Divine 

Influ~nwe, the action ot the tonn-princtple on tta matter. Thia 1• the 

secret ■oueht bJ the king. I■rael'• matter ia a mysteriowa chemical llii• 

ture that dlapoaee lt to receive God'• Providence. Thia is a briet state

ment of Ballev1 1a solution of tbe principal problem presented in this 

book. 

This solution or the problet:1 or relation is at the same time alao a 

soluti or. to the problem of the efficacy of pi,ayer. \Then Goel hears man• a 

prayers and answers t hem, it doe■ not mean that there la a change pro

duced i n God. God so created the world that under certain conditions 

He would answer man'• prayer•; which means, that when man's matter •111 

be disposed in a certain •at, the form principle will continue to act 

on this matter. Man can not find out by reas•n alone what the conditions 

are that render this matter fit to receive the Divine Influence. •it is 

i mpossible tor him to guage their quantity or quality, ar:d even it their 

essence wei,e known, yet neither their time, place, and connection nor 

sui tability could be discoYered. For thie inspired and detailed instruc

tion is necessary. He pho has thus been inspired, and obeya the teach• ,. 
1ng in every respect with a 1111re mind, 1• a believer. Whosoever atrivee 

by speculation and deduction to prepare the conditions for the reception 

of this inspiration ••• Such a man is an unbeliever\ (I:78). He who wor

ehips God in accordance with the conclusions of speculative reason 1a 

l ikened to the ignoramus 1n the drug-atore wbo knows nothing of the 

contents oft.he var ious jars, nor hoi-: much of each should be elven to 

the patient. Prayer to be etf1cacious must be perfonned not only by the 

person disposed to receive the Divine Influence, but also in t he right 



1anaua1e and in a certain place. And only the prophet■ who weN in• 

sp1Nd bJ God, and who■• word■ ••N handed down by a verified tra41• 

t1on9 can tell ua what these are: 

Jal ,,j ~ t,O "t f' ~ r, f I 1,-, 1 ° 4 /c'i' J) 
3 
'" 

1 1'1d 

•1n tbe ■ervioe of God theN ie no arguina,reaaonin&, and debat1nS-(Is99)~ 

Bere,then,1• the buts ot HalleY1 1■ answer to the oripnal que■tion 

addressed bJ the kin& to the philo■opher. Ot course, man'• good 1nten• 

tiona alone are not auttioient to make hi■ worahip acceptable to God. 

The acceptab111tJ or man'• worship and the efficacy of bis prayers de

pend tirst ot all, on the worshiper'• matter being properly disposed 

to receiTe the Divine lntluenoe; (which mean■ , that the worshiper 

must be a Jew. Hence, we find that at the end ot the tint Ka'amar, 

the king conYerts to Judaism). Secondly, they depend on t.he language 

used. The Hebrew language whoae grammar i s full of peculiarities, 

helps the sense organs ot man to receive tbis Divine lnfluence.ThirdlJ, 

they depend on the land. Palestine, and especially Jerusalem has the 

proper climate that prod*oes the proper disposition tor God's Provi

dence. All prophets either lived in Palestine or prophesied conceming 
- /:., # I' ,z.,,,r- , • • 

it. And finally, they depend on the right 4ee4. The right..._ causes 

a generically different chemical compo■ition of the body that dispoaea 

it to receive the Divine Infl uence. Hence ,praye1· to be fully efficacious 

must be performed by a Jew, in the traditional form, in Hebrew, and 

i n Palestine. Fven t hose gentiles who accept God and worship Him are 

not accepted by Ood. They are left to the government of natural law, 

~ should pray onle during certain stated hours, tor just as man can 

behold the Swilie}lt only durinc certain hours, so can he only behold 

the Divine Light during certain hours. Man' s act of prayer is complete 

only if performed i n Jerusalem; ,>7 pf( 1..J /,1 ..(, ' le f' Ll,1 I -;, I "And the 

act s cit.n only be comj)leted in 1 t (Jerusalem) ( V' : d-3 ) • When man prays 



outside ot Palestine, he ought to face Palestine. The Mohammedan• 

changed their ~lbla to Mecca and therefore, their pr.yera oan not be 
~ 

acoc,ptable1 

fuf ,u wk r 17'1' 7 ,-;;,(fr., J~ l"'r 'l --vlh~ r fr~ I(~ .(, {I~ r le 

"But because they changed the Eibla and sought the Divine Influence 

~here it 1• not to be tound•(av:13).&nd ainoe religious zeal alone la 

not auf'flclent, man ahould recite his prayers. Pre.yera can not be thoU&)lt: 

~,(f_,r V).1 <" ~Jr> ~.,~,.,? 1..../)r~ uu1 J., r,Lr fi,, ?J'k 
"For you can not i nclude all the aubJect• of your prayer in thought 

alone, without re•iting•(IV!S ). Thia le the tlrst psychological ex

planation we find him giYing tor the observance or the traditional fona 

or service. I.et.er •e also find him giving a paychological explanation 

• h)' prayer-. in Jerusalem are more efficacious. Jerusalem helps men to 

gain the proper.,.1~ during prayer and to love God (.,,~ 2..7 ). 

Prayer also he.a a psychological effect on man 's soul, Just as food 

has on man's bod7: PJ~-,I {'1/f --;;, ., "3o.:> ~'"iJ-:n/1 --;;,~~ 'l3o-;;,I 

"This order of prayer stands in the aame relation to tbe Soul as food 

does to t he body" (111:5). To the pious man, the moment of prayer 1• 

the heart and ~ruit or hi• time, to which he looks forward. "The bless

ing of one pre.yer lasts till the time ot the next, just as the strength 

derived from the morninc meal lasts till supper" (ibid). Prayer haa, 

t herefore, a subject1Ye value also. It strengthens man's soul and en• 

ables him to maintati,the ~1v~n~ Influence until~ the next period or 

prayer arrivwa. The ~l•••tnga that man is aaked to recite over every• 

thin£ he enj oys are not a burden. They rather bring him an increased 

amount of enjoyment• 

"Preparinb tor a pleasure and experiencing it••• double the feeling 

or enjoyment" (Ill :17). "They produce in his soul a kind of pleasure 

e 
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and grat1tude toward t~ Giver• 

i . ~ l . 

cl t ea t he vartou■ bleaalnga baa, 

(ibid). The Jew who pray• an4 •he re

theretore, a lite tull of enJoyaent, 

'I' J :., -:V '7t.J '::;'\' ,;\.I\ t •And you •111 haTe enjoyment all your 11re•. Pra.yer 

has, then , another subjective value. It render■ man happJ and contented. 

This g1Yea ua another point of difterebce between Bahya and Hallev1. 

Bah.ya ta~ht that man should lead a semi-~scetic lite and worship God 

tn hwn11lty, approach Him as a slav~ before the mast~r. This ascetic 

doctrine i s opposed by Rallevl. Humil i t y is not one of hie primary 

virtues. Man should pray to God with j oy in his heart. Gratitude for 

God ' s bount.1ea 1• a result or Joy~"' c.~ ,,fife. 7(h "1"-" '~ •,or praise 

follows Joy• (III:II). The piOWi man descr ibed by Hallev1 prays •1th 

Joy l n his heart , not in a apirlt of humi:ity: -:;, -l!.)J7' le{ ~fl l J.-? U11/r--,/ 

"And his worahlp ls with Joy, not 1n hum1l1ty" (III:5). "Thy contritions 

on a fast day brings thee no nearer to God than the Joy on the Sabbath 

and Holy Days (11:50). But this spirit of Joy must be experienced in 

the name of God: 

zjl,/ :;, tl.f\/1 ru•l' ltn1A1I 1,..//,i :;'t(ll't~ f "l..Ji, '-'?.~~ ~ ft..l .~ PU~ ('JI;!£ /~..:, / 

"Jus t as prayers need thou,ght and devotion, so does the Joy 1n K1s 

COl11'lland and i n H1s Torah need thought and devotion" (ibid). It i s not 

ne cessary for a wea~ person to i ndulge in prolonged fasting; nor 1s 

di minuition of wealth .: virtue (II: 50). On the whole we see that Rallev1 

was the more human and practical J ewish religious thinker (though per

haps i n the opinion of some, not so "advanced" a thinker ) when com• 

pared with Bahya. 

The real reason that prompts Hallftvi to advocate strict adherence 

to tradi t ional forms in religious worship we find later in t he d i s 

c u~tsion, ( lII:49) •he.re he says; 

- Ln .>..:>[ ~lo -;, •~• " {1.1\-"9'"' H ,!,~/ ~)ift,;i t ••o />fl..,~{, f!I~ f..t f ./'11::;, J /.J-f.A ,i/ 
I J.>~ 3 t~rl 

"If one would neglect the legalized f orms which f orm the fence aroula the 
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law, and rely only on :rel1g1oua zeal, lt would become a source of Sob1aa 

anJ destroy everything•. A faith baaed on speculative reason would lead 

to 1ndiv1dualin, to the disintegration of the Jewish people and to the 

unde r:nin1ng of Iarael •s tai th. Religious zctal can not preserve Israel 

and it• ta1th. Thie can be acoompl1ehed only through a univeraal com

~ system or practice. Schisms must be avoided. A stronger argument 

and plea fer orthodoxy could be made by no one. The aame motiYe that 

led him to advocate the traditional form or practice, probably prompted 

him to advocate thst the value or religious worship and the efficacy 

of man•• prayer depend on their social content and form. 

Hallevi diaoussea the contents a nd e1gnit1cance or the i mportant 

prayer• in the liturgy. The prayer• ot the Amidah are primarily a con

fession or faith. First, the worshipper expresses hi• belief that God 

has a relation to the world; then he expreaaes his belief i n God'• 

sovereignty; and finally be otters up prayers that involve the welfare 

of the whole congregation. lndivid~ prayers are volW1tary and may be 
• 

reel ted after the words: ~ f ~ ~,k . Then he tells us that prayers to 

be efficacious must have a social content or must be r ecited i n the 

~idst o f the congregation: 

[ -;i.,. ,. f-r.1> ~ ·~ ,t :J/11,[ /J, {.q 1 1ft ~;l r ft I .;) ','l.Jt/i.J",~ ~r--.JI~ ,_, 
"Fo r the prayer, in orde r to be a ns•ered, must be recited f or a multi• 

tude, or in a multi t ude , or for an individual who could take the place 

of a multitude• (111:17). The king then ask■ : •1r everyone read his 

prayers for himself, would not his soul be purer and his mind less 

ebs ~racted•{(III: 18)1 In his answer to this question (Ill:I4) Hallev1 

cives an exposi tion of his social philosophy as tar a s it concerns 

J e wish ce remonial law i n general, and prayer in particular. Common 

prayer hae many advantages. In the first place, a coramun1ty will never 

pray for that which is hurtful to any one or ita members, while the 1n-
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dividu.al may pray either for the d1eadvantage or another individual or 

for something t hat la to hia owndtaadvkntage. P"-Yer 1a efticac1oua only 

wllen i t l e t'or the good or the wor ld : 

, ... ,J -., ,,f.-tl ':;"lrd' /t fl ~r,'6v ; ... /,t ,;;,,11 '.> IV)~ ...,./\ tJ-1.J -;-) --, {...u,~ ,£µ,~/ 
~one or the conditions of the prayer that 1• to be answered 1• that 1t• 

object be profitable to the world , but not hur t rui in any way•.~J'fn

su ro , then ,the eff'ioacy of one•e prayer, man ahould pray in the midst of 

other member• of the cocmunity. Another advantage of communal prayer 1• 

t hat the 1nd1v1<.Jual rarely accomplishes his prayers wi thout ■lips and 

error■• But when one worahipa in a community of at leaat ten per■ona, 

h18 errors are made up by the other mefflbera of t he congregat i on. The 

Dt v i ue I nfluence 1a llke a rain which water • a whole area,even though 

sor.le porti on or the c round may be unde~rving. lltn should, theref'ore, 

pray i n the presence of the who] e comratni ty . 0 A pe r son who prays for 

J.1n self ia like h i m who retiree a l one i n t o his house, refuaine, to aeai st 

hi s fellow-cit izens i n the repair of t heir walls . His expenditure is 

a & creat • ~ hia risk . He,however, who joi ns the maj ority Rpends l ittle, 

~et rema ,rs i n safety , because one r e places the defect • of the other" 

( 'M <I) . 

To- day s oci ol oe,i sts speak of Soc iety aa a,, organi am, and of e•ch 

1.ndividuel member o f Soc i e t y a s a cell of t ha t or5a ni sm. This concept 

1r. f ound i n Ha l levi when he coropau•e s the er nup to • body and the i n

div i dual memb~r to a limb of t hat body: 

f ib~ {~i :1 nf:, ) ;,/r..J 1 /,,_/ -:J 

"For the relation of t he ir-d1v1dual to t he group is a s the at ele limb 

o t he body"(ibid) . Just as t he hody 1• i n its healthiest state when all 

1te l i mbs f unction and cooperate ,ao will the body colperate - Israel -

f 1111~tion beat and accomplish mout. when a ll it..8 var•ious cor.iponent l i mb s 
• 

~111 cooperate and do thetr sha re. The J ew can contribute his sha re by 

pet~ onni ne the ceremonial law; by praye r and by believing in t he a bstract 
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{ tc,--. ,. u. r I ti t • • ?J I l -fl.o ;t:tJ::. iZ,_ ~ p,z~ 'l,,z 

principle■ of JudaiAm. Man'• prayerit tor enlightenment and for intelli-

gence i n obeying God. In thia way he wi l l be brought nearer to God. 

To aum up: th~ efficacy of prayer depend• upon the following five 

condition■: -

1 - The right peraon - mu■t be a Jew. 

2 - The right langua ge - Hebrew. 

3 - The worehlper should be in Palestine, preferably Jerusale~ , or face 

Palestine. 

The prayer tUU•t be rec i t,e r:I i n t he t radl tional f orm. 

5 - The prayer tUuet be recited in t he midat of other I ■raelitea, and muat 

t~nd tor the welfare of the Community. 

Li ke Saadya and Bahya, Hallevi di vides t he commandments of' the To~h 

1nt o rational and ritual laws. He also cal la prayer, in the form of 

t hanks giving• a ~at1onal law: 

1c--,r ? --:;l zl I) ? ~k ,/;fo/ / r:v!-., J), ? p _/) f 1r-1 J.J ~ ._J\ /, IJ-?/ 

"The r ational law■ demand Justice and reco gni tion of God's bounty" (II:48 ). 

Th~ i• t1onal l aw• are t he ba■ i• of Sor.i ~ty . Without t hem the divine law• 

co1lld no t exi•t. The rationa l l awa ha v -, been e iv~n t o a ll people•. The 

rlt.1l1.l laws have be en given e s pe c i ally t o t he Jewish people. It i s t hese 

rltua l l aws t hat distinguiahe a t he Jewish people f roin othe r peopl es and 

t.i11,d, at tract s t he Divine I n fl tlen ce t o them. H~ ca n not 1:na c;i ne how any 

J et; co ul d be • o de ce i ved a s t o ohey only t he moral la•" t o the ne glec t of 

t n r i t •1a l law: 
/-. l.ft / J\Z-'->-::-.1 ~ ,, ";.) 1/J,,/ Jon p ?-:::. (d f ~L,Jlllrl'l ,J(c,t,;:;, rl~r, ,.t ~J>, ~ 

,in ,/ JJ,JJ,. -;:, .... ltAJ1 f)O ;,-:;. 

"~•" it be i magined that t he Ierael l te observe " t he do lng of jue t i c , and 
, 

h• lo~e of me rcy", but negle ct c ircunciaion , Sa bbath, t he law of Passover , 

t he o the r l awa, and f eel happy" \II:48 )] We aee, then, t hat, to Hallevi, 

i t ic t he r i tua l l aw t ha t i ~ of p r 1•'1e i 'tlpo rtance . Praye r a l one wi l l not 

a t. tract Di vi ne Provi dence. Man rnuat perform all t he difficult ritual■ ,he 

ua, i n order to gain t he Divine t nfluence . " Proof of t he Divi ne 

. . . .. 
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Influence 1a not found i n well chosen words , in ra1•1ng the eye bro••• 

ct oeiu~ t.he eye• during prayer, contrition, movement, and talk behind 

1rhi ch there are no deed•" (II: 56). And bf deeda, liellevi mean• the 

cer-,mon1al law. 

This end• 01tr diacu•eion of Hallev1'• attitude toward prayer, and 

how he differs from the philosopher• that we diacuaaed previoaly. There 

ia onl y one other point that may be of 1ntere■t f or the student of the 

v roble~ or prayer and that 1a }{allevl'• ingenioua explanation of the 

f act that the Jew■ toaa to and rro during prayer. A• books were acaroe, 

;:ia.n,y people had to uae one book. The book would lie on the ground ,and 

,. ~<!h per8C'II'\ reading from that volume wou l d be obliged to bend down in 

oruer to read • paa■age, and then he would straighten up again. Thia 

r-,snlted in a contibual bending clown and sitting up. Lat"r people fol

l o~ed th1• custom through sheer habit a nd 11rlitat1on, even t hough they 

possessed a aufficient supply of booi:a to provide each i ndividual •1th 

a book. But the r e ia nothi ng ••cred to the cus tom , a r.d it is not nec

• c sary t o follow it (JI: AO }. 

CHAPTER V. 

Prayer i n Oiher Pre- L~imunea n Jewish Philosophera. 

l. Solom-...~ I bn Gabi rol. 

~a br i o l , t he f ounder of t he dualis t i c Rchool i n J ewish ph ilo6ophy , 

treats on! y purely ~ pr•~• metaphysical a nd philosoph i ca l pro-

1'1 ~-:1s i n h is most f amous work '' FooR Vi taf:', and 011ly purely eth i cal 

f1L"<ll>l e11a in hi11 " Tiki<U!1 ltiddot Ha-;-;ef$aL" ( lmprove□ent. of t he qua l i tie& 

ur t he So ul). He ithe r of t he se booio; offers us any glimpse i'ft 1•egaro7 

l t, h i s viewe concernine t hose religious phil osophica l a nd ethical pro

ble,~s Df Prayer, Provid ence , Freedom etc . We are however , able t o glean 

G>,e of hia views a bout t h~se q u~stions from hia most important rel1g1oua 

!lO~r.:i 1 "1 ....1\..:> "The Royal Crown" . This poern,whlch is uaually found in 

J 
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t he Sephardic r1 tual for t.he At.onem,ent Day 111 pe r!lleated with • ferv-,ntly 

re l 1&1o u• spirit, a 1pirit that ia t he product or the poet•• extreme 

h umility when he contemplate■ the g reatneaa of Ood. In the g1~ater part 

of the poem the poet talk• of thft reatneaa ot God, the divine attrib

utes , and the wonderful wor'k or God a• manitfeate,, 1n the world . There 

lrollow, then, a few pareg rapha which contrast with t hia g reatne•• of 

God the helplesaneaA a nd i na i cnificance o f man, thft enormity of man•• 

sin • nd t he nanifeatation• of Goda eoodne•• t oward th1• helple1■ crea-
, /_ tv-.-/'. 

ture. It 111 b ecauae of thi a t reat contra_st bet'9sn the Divine .sll4 the 

hu--ia n , his realization of hi extre■e holpleaanesa i n the p resence or 
t h,. r·ashi on r or the world t hat he implore■ divine ercy a nd ends wi t.h 

a !\Ctition to God t.o gra nt h i m f utu re life. 

~his rontra•~ between God a nd man i mpoaes upon ma n the duty to lorify 

God ' a name throut.,h wo rship: 

-q 1 fc-,?-J :.., '"fVIJ ,-L;, -;, ~ 3{7..:, rf rn't r,kf.,7:;, J / r ' -;-idr-,, ,';\flt ~Ji lt 
{ 

"Thou a rt the God o f Gods, and all the creatu r e s are Thi ne: a nd f o r t he 

l~ono r of tM s ~• me every c reated beinc ia obliced to worship Thee".God 

c r ~at~d nan not boca.uae He had t o , but a• a n a ot of Divt.ne Gra.ce: 

, -.f .< ,,, '..J.Jt(n '•.> " For Thou h.aat created me not because o f any ni,ed, but aa 

• 1:.i ft tt. I nd ividual Provid e nce is c lea r l y taucht in t~,. parac; r a ph in 

" ' I ch the poet d e6cribes God ' • care ove r na n a nd H1 s cuid1nc hond throuo,

Ollt :nan 's life. TheN,fore, l'l ' n shoul d tha nk r,od and praise Him. 

2 . Abra ham Bar Hiyya. 

Abraham Bar H1 yya 1 o Y11own chiefly as an a&toonomer a.r.d ma :.hema ti c ian. 

His onl y contribution to reli g1nui:: philosophy is t he sr~a.11 book ~'?.Fi'/!~ .,, 
• · ·"'n1tation of the Soul" (Edition E.Fi-•e1:na n , Leipz1e ,18Ei0}. Li ke Ba hya'a 

":'he Duties or t h i, Heartett, th1a book treats of philo oophical princ iples 

only a s a basi• for the rcl1 c;1o ua a nd t he ethical lee•ona tha t t he 
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the author wiahea to expo,__;nd. The book 1s in the fonn or• homily ba•ed 

on the Haft.arot ~ and t he Day of Atonement. 

Aa Hi yya 1& a f ollower of t he Gabirol school we do not find here the 

doct rine of Creat1o ex Nihilo, aa a baaia f or re lieioua worship. Aocord

i n~ to Hi yya , God may be aaid t o have c reated t he world only in the aenae 

t hat He ;:dowed potential matter wi t h form. 

Htyya bec ins t he book by uri inc h ia reader• tc atudy and t o rea■on 

about all thlnga "in t he Heaven• a bove a nd on the ea r t h beneath" . Thi a 

~tudy wil l force man to confeaa the wisdom of God •• shown in the cre

a t i or. or the world, and t ha t He 1• t he only God. By study ma n will alao 

l earn t hat he 1• t he culmination of all crea t i ~n ; and that he dlffer•a 
c~ 

from all other,. Ol"eet:ea• i n t hree way a :J. He was not created b ~ ana of 

aonethi n else; 2 . H~ was endo,,ea -.1 t h • so l ; 3. He wae v l v e1i domirii on 

over all o~her c,,.,a tures . And ~us t a a God ha s placed ma JJ above a ll o the r 

ani::i:1. l a , s o ha s He set aside c ne peo;,le - la rael e a nd placed it a ov~ 

"11 other pe oples. ThiR God h a a doni, 1 n o t·der t ha t Jsreel 1cht sanc

t.l f~• t he name of God , as c a1. b e seen f rom !Ra1&h 4 ~ : ,1/p / 1 ,;,t , fc...,7Vv/., 
U''c "' ?. l RMa 1 i s the !)eop) ,- ti1at wa s Crl'"a t e d ir• t h e r e of God i n 

01-de r tha t it honor t.he n a~ e o!" God. ~ n tiles a re -,xc l urled froo th"" 

J 1J d eu-ee or th~ people or I srael - a people t hat is ca lled by the 

na "Tle o f God ; t h~t t:aa the privile e e to 1..,l o rjfy HiR n8.l!le,and t hat wi l l 

h e t he e re• te:; t. r,eopl ~ i n t he cal • of the Fina l :-ieoempt.1on . n tileG 

c~r a t t ain this de~ree of the Isral'"lit,. s only t.hrouj) repent a nce (pp.7-8) . 

r:e r-e we have,th e n , fiyya ' & r a s1& f o r r-eU c i ot,a wot•Rhi p a 1.d p I'a yer. 

~en pe o!)l 1~ t ha it is t , -, 1r1s trune rit thr ouci. which God ' s nar.ie is 

.. o o~ ._, lo r J 1'1 e d . Pr P)""' r i r t.he for=:i of e dora t.i on is, t.h~ r-"fo re, t he 

J t ., ~r - v~r .. i sra,. j it.e. 1'h,- J er, should al9o exp re sG MG t hanks to 



and mercy: 

''That man 18 obliged to thank for eve1·yt hine that cociea to him a nd to 

Give praiee to it• author" (p.,b). 

But Hi!•Ja 1• opposed to peti tionary prayera that man nay w111h to or-.. ' . 
fer up in time or distre•• • He warn• man not to petition God for the re-

lief of pai and diatrea■ ,a• tbeae affliction• are all fron God, and 

v rythine that come& fro~ God 1& good. It 1• po■•1ble t ha t th Js pain 

a11d distre■• may keep t.he individual away from • etill greater evil. 

:1or should man pray that God fulf111 h1• de•1res. ?Jan should only pray, 

~ft r he ha d repented,that God f orgive the worshiper' s sin• (p.l 6 b). 

However, if ma n ■houla petition Ood for rel i ef, God will anawer his 

f,"'-11, fJ-;,{ JI~, LJ~-, "Throu~h his prayer he nan be saved 

from h ia a ff)1cti 1• (21 b}" . Ecpecially •ill God answer man's pe tition 

f or relJef ,if the diat.ress ia caused by ano ther man. Yet i t 1a better 

ha t evcrn i n the latter case, the injured pal"ty sho uld not seek help 

f ro~ God , as the ma n who will £ar h is crief wi t hout cornplalrt will not 

onl!' b r relieved by God , but wil l also be compensated f o r hla p•in i n ◄ 
the fut ure ff<'.'rl d. Out h f! wh o 1a s o unwise as to pra y to God f o r help 

will l>e r elieved by God , but he will loae that. r e \1a rd i n th~ f u t ure world 

hi ch ...,ight h~ve been h is fot· bearin,; h i• pain quietly (i bid). Man is 

j ustified to plead f o r help only when he sutfer• extreme pair. a nd ie i n 

dire distre•• • Then if he should pray to God with hl1 whole mi ght , heart 

a nd aoul , God wi ll have rner.!' on h i n a nc a ns we r hi:i a s He a n sYlered Jona h 

i n the belly of t he fish ( p. 24 A). Thi s s hows us that Hiyya hJ d a lofty 

conception of p rayer. The purpose of pray er ia to 0 l orify God . Only i n 

r are i nstance• may ma n pra y for h i mself. Hiyya 1• even opposed to p ray

er■ offered up f or t he d ead . H~ t ells us t hat the se 1w a :,1e r • have no 

value and are of no ava il : /, ~ 
-;;-i rfH?~J, ,--,~ ':;)j:;, ,{J.'l tf\v-:JL",tl~ LJJl/1 {,r,;,( J.,./.µ i i;'! ;;nv,7 UM/ 1rf/ 

A.- L, 
"And we do not find i n tht'! Tora h ~n:,•t.hi nt. fro n which we could uncfv,;.taoo 

' /( •~ v ;' • , - • 

t hat the a ction (pra y e r·) of a J i v ir,._. - a n 1n t h is wo r•ld wotJld b e of he ne-
• ft 
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• or1n1r-er. Thl'! pur po• of • f aat da y 1• ;.o ~ k~ 

so 1r.:ble , f'or 1t is o_nly U•• p:-a y .. rs of t.hl'! h,c::hl ~ h• h a rd ( !1 • l GA) . 

.. o f asc • l1c1• • 

•r. u~t first re~ ~ h1• ~1n fl"'O:l h1ca• :r: 

':;)/ 'l A~,, ~ ""/;,v/1/., ... ..,,t "" J"f~IJ 1JkJJ~JI ,fc P.. 

" ?or th,. pr2 er of • 

H, a i r a ( p . 24 ' • I • 

oni. 1r h 

,. c . ~ 1. 1 • r .. 1 1 ow - ~ n : 
,'..J- r.i r l, ... /,I i !.J~ ,/~5 -c-. , .... ,tJ 1" ( Ii , ,e L~ .!.fk rh~ ") !J-'' ,tr_..:,< .:i 

../1111a.J bt11t/ --v(J , 11 ~·. , ~ / 'J~ 1 pt -:. ,1 , 
"H who i .. _u11;.1,:: h "" f , r-,, vav , . 1 1r.i '-Jr.ce 1• ...... --, l~;.• ,. 1 ,-

i "! c • r t ho~} 1 ,)' G«J ar. .• ~y ?,1 . eo;-1 • ~h• r. ... ] ] lh r nl ., r e d 

., t! l,1 • J t!&d1n t, • ' .... •-d" ( p . ] . •r n la _ul . 
~ 

a: ...... l 111 ~f" l 1 t1 .. ,... (o:- de~~ ,,,. l n?>l. OZ: 1: I 

,. ... ., t. ,. if' ror·_t v ,-nr .-aa • ni u ~n pr-.y \.0 ~- tt. 

ti t a n ' , -·~r1o •11 be effl c a cioua onl~ 1r h • ~ 

di~1on.; 1 fo,- <r .u-• . 

. M'!Js 111 t.h•t h ,.. a n r S t.- nco 1-:,ve r· of hia p.• opl 

1n h1 a ct.lo o-

la 

h • '"'U • .. '"J :-st 

•z y th& fr1..-1ld 

U.b cor.!'idenc .. 

rec1 • d 1n th 

l radU ion 

rd ,.., ?"!1 t.h1n 
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his people produced . But we••• that h e h ad a ve ry lofty concepti on o r 

t he uatu re and purpose of reli gion and p rayer and . t herefore, he a ttacked 

he current a uperat.i tions of h 1a time, as the p rayer fo r the dead t h a t. 

;,.r•e still recited to- clay. 

3 . Ab raham ibn Ez ra.. 

Abraham ibn E1. ra is known p rimarily as a poet a nd a s a Bible exeeete. 

H ..-rote no philos o phica l treatise. Some of his philoaoph i ca l v i ews may 

be _a t he red from his Bible c orace n t. a ry . These have been collected by t.a ch

r.a 'l Kroch'!!a l in h ie / ' ~~ ,->(,U ., .,// under t he ca pti on /:>o/ -':!JJ/J/1 In thl• 

~ol e ctic,n •e find p rac tica lly no zratertal for our purpoae. I bn Ezra haa 

v• r;· 11 t,t, J ,- to say a bout t h-, proble r.a of p ra er"' a rd h ind red p rob] e ::ia . 

'.iod ' s Provide r.c e i s o:,ly £ene,·a l . God kno•s th ir ,div i dua l only •• 

, 
"Fo r II" alone lu: ows !)at•Licula r t hir e s and their yart.g onl y J r • e,e ne ral 

vn: " ( Oommenta ry t o Ex . 33 : 2 1) . 1:an ' s destiny io de t e 1, ed by t he heavon-

1 :· G t.ar•: r '.J f 
" J.t1ow tna t a ll pl,.n t s • . • a nd 

(i Li d)". f ut it is useless to 

7 

a ll 

ra · 

f • 1 / t J1 f° 3 I< ->l . .• f' • n,_l,':;l 
n e n are de pendent on t he upper• 

. ~ .. o u, stars f or 
J 

U •ei r cou r e 

J..J "6 1 I 
sphe1°es 

whi ch 

ueter::iire& u-.~ d e s ti r.; or r::a r: i c fixed, a ::d ,ar. ' . ,r-a~ e :-s c~ot ci1anc:e 

it. Bu t. I a r ael ' s J e sl. i t,j is , ,o t left ~ 1, j re: ~· to the stars . M;, lon& a1> 

1 sra.el o- se ,-ves C ie l .aw, God ,.., j 11 see t.o it ~hat t he J e r:ish peo1>le is 

saved fror.1 t.he evil s ue t.i ri { f o r it i n t he stars. Oou ' s Pr ov 1uor.ce e x

tendu to Iara.el vtlien it c lint:£ t o th~ To r a h . Thi s idea of Provid e nce ia 

not i n loci cal cot. t r ad 1 ct i on :,e, the i tlea o r1 J., ',I ...II " dJ . He use a. a l example 

t.o show t.h e cvr,!,at.1l11li t_y o f t.l e t. o . Suppo .. e 1 t, 1:: d e creed iu t.r.c st,:, t·a 

t hat. t he i r,l.a i t;.rts of h e ~11.:,. 111 b d1•ov111ed by Sl. f 10ou . Th . pe opl 
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ut f'rft • :· ., ~e ~·• Gn a1,.i t..,(j I r.r ··:•o r ct,. rnor. to o r\ ,i •·e ,.,,,sa . '!'h -\ e 1e 

.1• ,·oct1cr. o · 1od ' o Prov" rl e r.ce. Pre: .;r lel •s rrn ◄ r. trnt 1t e ttr,.c t s to 

ork l: 

~rGi:ted tl.6 :-orlc 1 OCR H fl6 0 :· H"£ ,·cC"nr,Gss er'4 · ,;r "'l"CS1 • .r~ 1'o r T.0 ot ?,er 

.re11son ( nn. f:. - ~ l. ·5 cr et'I ton ·}- ~ ,~0r l · • AX r ◄ ,... •1 0 Ir .f f ). S .. nc e i;l-6 •:orlj. 

~!" " nro ll,<.: t 0 .. '}o n' a ,;o r nr. t 1 r 1,si r e r r,f' 0 1 11 el~ f\C T ·ect io.!" 7 ). 

•r.rer ri 1.~ . r l '.)c,u,...1 t•i; t.Pr r-=1rr tlpr,l. rr i nr n ' s e H1r, r. 11 f1'1c1entl ~·(r l'l.f o , '-'9l • 

. -~ :.o-·, L ,.Pf""'T" :~l 01,lr re ·1,s e o 'ollo· ~1 i: -= • c Pt.Gs c,. l- ~e ◄ rt e11 ec t . Ar.d 

" L.nn 

1 " s 1n i:;l lec t : , 

~ j / i' 1 fl U ,J1 I c. • ~ ,t / . ➔ fc ;/ ~ JI l ' J 1 / 

fz -:;-, i rw-.;, / _5-.., ( ..,1z ~ ~ , /.J c-
1 $ onr, o • t' F. w~ ~ e of ~.orsr1 p end 

l ' k e tr4 ··01m ", r t 1on ,,, r ri1 1:nr !' or t.r- or , ~1: I ira c tl 11; r \', ~ ~ of' v;orsh1pl/ 

• s 1~ ·,e ,,, 6 1E, ~nl • r :re 1· -1 11..=r:eae ()r 'Jo~ . P.nr r e .iect1 or of P.1s ex 1ster.~ • 
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t nc t he m. Like Saadya, i bn Za ddik uae• t he doctrine of Reward and Pun-

1 "'" ish!!le n t as an a f1 cU t,ion a l reason o r mot\1 f o r t he wo rship of Ood. Thia 

uood t hat man can attain by followina God'• com.ri1a nd!nenta ia t he uJ timate 

plirpoaa for whi ch God crea t e d the world (p. 62 ) . It was neceaaary that God 

ahoul :1 give t hese, comma ndme nts t o ma n
1
otherw tae t here would have 1.>een no 

~~••on why spme men s hould be rewarded and other• be punished . 

l.'an should t h a nk God fo r everythin that proves t o be of be nefit to him 

or e ive h i m pleaaure. I bn Zaddlk does not talk o f petitiona ry J>r& er, 

f rovidence or t he eff1ca r · or pra~•er. H~ only e opha s i zea Thank•t;ivinc, 

a rirl Ado ration a s rcquir--ements or t he intellect. 

l bn 3a dd1k ' s al .ost co~plete depe ndence on Saadya can be s een froQ h is 

a r.or.er t o thi s quection: If c An ia crea ted for his own eood , why s hould 

-,ori have c reated t h e 1 ,(.) whe n God knows t hat he wi l l sin? The a n6l.e:-

1 nr. Za ddik c1ve$ ia t ha t, C-.od ' a kno,rled(;_e 1s not ca o&at.iv'!: 

(--:., o ,-{..) t(, r,")h-:;) ◄ ) /, ~ ,.;,.t uc1, (<') /7 ~ A lc o•,i.;:>';) l r•fVt' kk 
" Tl 1s not. n~ce••• r! fnr h i -, ( t.he 1'..t·d to ane:er God b c ause God 

t. 11 a t. he wi ll a n t..,'! t' Hi m (p. 63)" . 
kno• s ◄ 

! ~ in not s ufficie nt ro, · ma n to b ~ ""lerely morall y voo· . Por were r.tan 

t h,. ao u rce o f all ....,oodness , thon a l l niG o ther t.,OOd a ct1ous -.re 1-n vai n 
(p. G.J ; . 

5 . Ab~ hao J br. : a u • 

-ofty Fa ith" t;t,~ t.e s tf,at ha ppine s.; is. th~ ... oa l o f all !)r.ac t.ic:il p l lloao

;>::y i nd i.hat he -:-;ho le=.ds a n P;:. tli cal lif ... r.i l l at.. t1i u ha ppi ness. 1..oral1ty 

ts on~ , f t h ~ t h ree ~c ans t.h a t t e :-ids t o "'lO.k:- ::.an ' s J if'r h a ppy . The p rac -

' ice o f "tne ~ean" or ju3tice (1~ t ) is one o f t n e hio1e st virLue a by 

.il Ch we ~ay !-'W~ 1 "l OU!' a c tions . 1 11I, t.ells u~ a lso t.ttat we s hou l tJ r equ ite 

~ur e n ~f~ r t c, fo•• t he fav o rs t l,~y be:.tow~d 11,ron us. If we car. not ro

,1,:tt.e ; . ... " ,. t-1 hn111 I at. l~a s.:. ~hanY. t.l'le -:i. The rbc lple of 1,AJ/, wou l d , 
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v, 1~rore , t.r.:.ch us t hat, we o uiht t,o t, ha.nk our Uak r . I t 111 r or t h is N,a-

non t hat d ivine w<>r ship i s the f irst, COl"!"landn e nt : 

'1J.J ~ lc ,fct~fcl .., t~lc r ft l../' 2C'-;;, {1'.:, ;, v C,.,, f< lt,t t•e. :;, -,J./,~ /" , ...., 

1 
I J 

1
-::, -" f\.../\ -:;,J"i , v I -;;, "? I 1 i ,, , 3 , 4 r /f, ,) /c/, ,, 11 I JI p , ~., ~ It J 1·.;!l ';;\ , ;;;-, , 

,._ ,, /r < : • I' ~ 
" Fo r• t.t is but. j us t t o r quit.tt a benefac t or i n a ccordance wi th hifi k i nd-

ne s s , tf one ca 11 , 111.n.J if on.- ca r, not. , t o t ha nK h i n with a ll one ' s pov,er • 

...,-: i :. le;id n t o d 1v1t1tt worsM p ,1h ich l s t he Jr~t. of the C0:1t"l1t.ndme nts (p99) ." 

~ en i,',tt aki o5 o r a phe r t"l R whir:h , acco r d i n e to ) bn Dalll),a re endowed wi t h 

l\ f l'I t ha nk God and prais e Hi m by ":le a ns o f t he i r i ntell e c t. (I: 8 ). The com

'T'Ja neJ e n t "Thou s ha lt l ove t.h ~ Lord t hay God " i mpl l e . t ha t, man must tcnow 

;.()t i {fi. 100 ) , f o r a. n nn ca n not l o v e t .' ai w~j~h h~ tloe s not. k1,ow: 

LJ11, r,rl 3/rJ ;, , /Ir ;>l ~rr 1l 3 (•J/{ ?~fc ,~ UIJ t) / ,111 1 -> 

" For i t 1& i mpo ■ibl e t i.a t. ;. m.:i.n s houl ,J l uve E.o .. ,&t.h j nt;. 1 111,~ .coly a nd houlci 

· o :·now 1 t.a " wh1t t " . Th ~ f t ncti0n of p h i 1 oi.01,ily is t o t,ea c t1 na r. " '~c " what

,1,..s &" o f God - His uni-t.y , 1:icor poreAJlty :.ml o t.hor ;attt'f ~t<,s . 

iJivl ne wor~hl;> .:,,-,ea no t m an '''ll"! r oly pr-ay t n c; i n t he mo rnlnt: and in 

" . "" ~v"' rii 11t• 1 t meo nn i,v ~n more cons t; n t. conteripla tion concerninL, God , 

·ii. ;.t, t.l"i h ut.,., s a nrl ll i R Jew (1 htd ) . l n n ,.,e d , t.11,.. cl l~f va)11e of p ray er a n d 

th• other ceremoni e s 1s a pe d a c.oL-i c &ne . They ca 110 u s to thin,: abou t 

,otl , arid t o produce i n tellectua l :)iv i '1e Wo rship . ":i,, sha ll • t " " see t hat 

a i~11.ni a l s o ~"'1:')ha s 1 ze c 1- r, ti, lll'lc t ual prayer, t.ha t, is , !') r a y er thr o1.tl,)l con-

t ~":lp h ton. I hi r~spe ct , I bn Da ud a ntl l '• i mun i r~&l'l&.11ble tile Ar 1.ato t,e -

l h n philosoph~r :nr n tio ned in t he Kusari who a dvises t he Cha. ?.a r k i ne 

foav c r t o r e a ch Go d throueh h i s 111t~lle ct. 

J l.,1 Da,:d r,owh et·e te '·::. bout. t i t" ~ ffj C3. f'".i or !H''t ~i ~ r , bnt we ca n see 

t.i.a t !,., t.io-,s 1i,,1 1,.,v ~ 11, Divi n" Pr,">vld~ncr. . In G1 s cu~s i n g t hj s cubj e c t 

:ie t ells J !> tlt~ t t.. ,~ p roblem or evil p t'('&e n ts no d iffi clllty lJe <'a us e evil 

is only r -: ..,atlv-, , a nd il.at certa in ot.l.cr a p!)a r 11 t. ev ils a.re r•.:•lJ y fo r 

~L,. ...,oo<l , r mo l'l1' 1nd ( p . 94 ) . In this doc t rine al r;I) h i i:s 1'V1.dent.ly t he 
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p re-c u.rso r of ;.ia1mun1 . He is much :nore consistently JJhi loaoph ioal and 

r a tionaliat1.c t ha n r1a1mw11 in h i s har:ioniza tio u of Di vine Providence 

and Free Will . He tell& UA t hat God does no t k11ow the outcome of the 

" : .;;ci ble". However, t.h i lack or 1<1,owled_:e on the t he ~ r t of God doea 

not KJUI\T~*ke ••tc■u d i ndicate t hat God 1B not absolutely perfect;for 

God :;o created the wo r l d a& t o e nable man t n chooae freely. 

I~l Da ud ls t h~ ,o&t ~onai~tent philocoph~r wit who~ we have dealt 

~o f ar. He aolv~• his chi f p roblem of Free Will by de nyi~0 God 's abso

l~t~ O~nt s c1ence. He cle~rly saw t ha t. it is l o~i c a lly i npo ~sible t o 

!ll&int.a i n both t he do ctrine of t i·eo Will and that of Omt,lscienc e a nd he 

,;;•,.)se t.he one that to hi::i se n ed t o be t he more r e tlonal a nd t he more 

uo.sic 1,re liL1o n a nd ethl cs . 1'he d e n ia l t hat God knows he fo rehand what the 

out co~e of the nposaib le" will be carries in its Lrtin the denia l of 

co i plete Divine- ?rovid"" nce . At sol ute Ind1 v1u,1t1. l Pl'\.,v ld t'lnce eana t hat 

God who forek:no;;:. -r;hat wll l ha pper. 1..,-..i!.dea rna n 111 o. certai n dire c t i o n . 

bu t a i nce Goel Hi.ni.olt cc~a not kno\1 t he outcor.1e of t.h e Cont i neent He 

l' t • riot tiil't e 11a n toward the a chievec e n t of a certa in result. It,therefore, 

fo llows t.ha t Oou iR ur,• l)lt1 to :ln swer· • l•ay e □an ' s JH'tlJ ers. Th doctrine 

of tl.e ~f1ca cy o f Pra~•er 1n it.a object.iv, connotation can only be :nain

t ai n"'d i 11 conj uc ti on with that o f I ndividual Provide nce . But lbn Daud 

d id not s h rl r,k from the concl us i ons t.o 1h i ch his tea ch1nt:;s conce rninL 

God ' o 0r.tn1Hci-,nc r•at.,n•aJ l:· 1 d. ?:ot. so l,taimon .i.des . "e shall see i n t he 

11ext ch~pte t · t 11a t !.'aii:.or.1 :Jes , 1,no11g11 he i s e e ne r ally conGide red as the 

c rea test di eval ew 1 ah ~ni:•• phi l oeopher is~ be hin d I bn Da ud both i n 
I 

ph i losophic tempero-.:ient • nd i n <; o nsister:cy of phi leeophic &rt.,'Ul!Jent. 



CHAPTER VI. 

Moaea Malmonidea ( Uabmnl) 

liaimonidea 1 ■ generally called the Jewlah Ariatotle, and hla philo

anphical method 1• labelled •rattonaliatic•. In a tew 1natanoea,Ya1mun1 

doe• appear to a follower or rea■on only. He 1• rat1onal1at1o when he 

criticiae■ the view■ ot other■• But he 1 ■ the true acholaatic when he 

• iahea to uphold thoae theolo&1cal principle■ the maintenance or which 

• p~re rat1onalia~ makea 1mpoaaible. A rationali ■t i■ one who relie■ 

chiefly upon rea■on in hi ■ 1nve■t1gat1ona. There 1• no final truth. He 

encourage• rurt.her reaearch; and reaaon 1 ■ the chief Judge that 1a to 

decide the rival claim& between two ayatem• or truth. The retionaliat 

would not aay that man'• reaaon 1• finite: that the boundariea or huaan 

knowledge are limited. He ia rather convinced that ultimately man, by~ 

the aid or rea■on, will come to under■tand all he wtahea to know. 

Jot ao the ■cholaat1c. It 1• the taak or the achola■tic to make the 

eatabliahed theological doctrine• ■eem •• rea■onabl• •• poaaible. But 

he worka on the a■aumed hJpot.heai■ , unconacioualy perhapa.that reaaon 

1■ but the h&nclaaid ot tbeoloO. Thereroe. when he f 1nd5 that Revelation .. 
1• contradicted b7 reaaon, he dogc_ati■ea. Re tell• ua that our reaaon 

1• 11.mited; that t here are certain phenomena that no man will ever be 

able to explain. 

Ir thia definition ot the ra.t1onal1at and the acbolaat1c be accepted 

then we can aa■ert that it 1• wrong to call Ma1mtm1 a rat1onal1at. A• 

•a• ■aid above, he only deaerve• th1a appellation in a tew inatancea. 

Wo matter what we may thinkAhia cr1t1c1am or Ari a totle'a mech.nieal 

co~cept1on of nature, (The crit i c iam really ha• very little value; tor 

to prove t hat the St•{;irite•a expl a na tion of certain phenomena ifl· t.Ae 



- 59 -
in the celeatial region■, in a ccordance with t he mechanical principle, 

1• unn tiaf a ctory , may but prove that Ar1atolle 1 1 application or the 

principle••• wrong. Koreover,it 1• the mot i on• or the heavenly bodie• 

that modem ■cience haa aucceeded in reducing to unitora1ty,1n accord

ance with an immutable law• It 11-. rather the phenomena ot llte~ot 

the human mind and •111 that have thu• tar ba f f l ed all attempt• at me

chanizat1on)1 Yet we mu.at agree that hi• method of critici■m 1• rat1on

al1•t1o. The aame bold■ true of hi■ criticism■ or the Kalamiatic proof■ 

for the exiatence, unity and 1ncorporeality of God,and c reation in time. 

That which probably, more than anything elae, procured for hi m the title 

of rationaliat is the fa ct that he ■ought to explain a ll the command

ments or the Torah by rea■on, (though Saadya had alao said that even th~ 

R~velational lawa ~ave a reason ) and a lso the f a ct that Uaimuni gave 

ouch a radical interpreta t ion of the origin and the Gi &nificance of the 

t ns t ~tut ion of ■aeriticea. 

But when Maimun1 preaent r,i his. own point of view, he 1• frequently 

dogma tic. It 1• true that he claims t hat reason leada him to prefer the 

t;,cory o r " crea tio ex n1M lo" to tha t of "primai·y ma tter" . Hff even claim• 

t.hat ..-o r e he convinced t hat the latter t heory 1• true , he coul d have in

t e rpreted certain pas•aces i n t he Bi ble i n auch a way•• to ha nooni ze 

thf m with t h e views of the Paripatetic. But , s vmehow, the reade1· feel• 

that t hia 1~ only :a statement; tha t llairmni a ccepted c reation i n t i me 

be cause of :». theo] O!_..\ cal bias. And wl:at 1a t he principl e t he.t he aub-

at1 tutes f o1• me char.ism? l!e tells uc t hat certain cele&ti•l phenomena , 

the f act t hA1. certain &tars move East and othe r s t:iov e 'ties\ prove th:it 

t h-, r ~ io desien ir the universe : 
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"AccC'rdlne to our theory of creatio c:x n i h1lo , a ll this ea.n ea.ally be•• 

pla i ned; f o r we aa.y that, there ia a be in t hat deteroinea the direction 

and the velocity of the riot.ion of each 8phere; but we do not. know the 

1 aeon why the wiadom of that beint: gave to each aphere its peculiar 

p roperty ••• But. if we asaume t hat all thia ia the reault of dea1gn,th ere 

is nothint atran~e or i mprobable; and t he only question to be asked i a 

t his : what 1• the o-.uae of th1a desivi? The a n:iwer to this queation 1• 

t hat all has been made for a certain pu rpose, t hoU£,h we do not know it; 

• t here 1• nothlne done i n vatn or by chance' ( Guide for the Perplexed,II:19 ) . 

The a rcument from deGivl ts • trul y acholaa tic one. It f o r b i ds fur ther 

a r !;nn ent , further inveatiea.t ion. t.:aimuni even f o r bids ~•ou to 1nveatiga te 

:that t.he desien of • c~rta i n phenomenon ia. lla n 1a too 1~-no r ant to \lnde~· 

ctand t he nature of thi c de310"• Such is t he laneua.ce not o f o. rationalist , 

but of en ob6cm--ant11ot. Hw warnG hia p1;pil t o whom t h1G book ie ~dd l"eGaed: 

rf'1~ -.,o-r (c/,J V\ {; ,,5/ ...A~I,, r/4 ' -> r 1,,-, 1..,/9n ..J1-11, ~~ k f l 
"You Bhoul r1 not, G.ba ndon t he t h"ory o f c r eu.tion except \7hon t here is de-

JCJns t r •tive proof , but such proof doea not exist t n natu re" ( IJ: 23 )~ Here 

l,e talks in the 1Jc, :::t doe,na t i c termc , a s i f ! e knew all that c a n ever bi, 

t·r.own . But l a ie1• on he tellR 11s wh.:· he i s •• d oe;ma ti c a bout i hi s t h eory 

of 0 1· a. tion . Ili Book Il Chapter 2G he s a y s t hat the dont rine of ttprim-

air !' r-atter" would ;,,. deet ructive of t he f undamental principle a of relil-

j ior· ; ti:h i le the the o ry of Crea.. ion ,"'l:l.Ju,1. Revelati on , Ki rac le1o and Prophecy 

possibl e . And chouldwo be tempted to ask why God d i d • c e l"tain t h i n£ in 

" ·e ,-11led 1 t ao , o r Hia r;isdorr. dec r eed it so". This i s a pur el~, do e)!latic 

. t ho d . r·a i i:Mmi f f'."1 1 1lie t , whe n ever possibl , he must ha rmoniz & t heology 

wi h re~son. When he can not do so , he uses t he schola.sti c aubterfuee 

that q,e human mind ia too fi nite t o f_rasp a errtain i dea: / .t r ~Ir 
lt(J ~~ fci't ~, t,t~ ( r ).Jl!.J\ /en •.. ,~~o f< t f~t ,t/_Jk-;, ;-.:, c-

l ,J L,(i ~ ../\}! I ~';I 1 (, J'H ~ .,, , ?v ,j~ ~'1 



"A bounda ry 15 undoubt.e dly for the human mind •. • And you ahould not at-
"' .,.;1 'U/ ~ 

tecpt t,o pe rccuve that ~hi ch 1• beyond your percfe.pt 10fl. In thi• ~• Y you ,, 
wil l have atta ined t he hi che•t degree of hUlllan perfection-' (1: 31 , 32 ). We 

can not ~xpect , then a thorough l y satisfactory philooophica l preaentatton , 
of thoae theoloe ica l doctrine• t hat intereat u• in thi• theais,although 

~e ahall find that hia views on Providence and I r-ayer, that hi& conception 

of t h e doctrine or t,1,e effica cy o f pr-ayer a!'e much mo!'e aatisfactory 

than any we ha ve met ao f a r . 

The most important problem in connection with prayer 1• that of Prov

idence . The belief in Prov idence, and espec i a lly i n I ndivid~•l Pr ovidenc e 

1mr.i11ns. ti"a t God ca n and doea hear• oar p ra:,ers , a nd that p rayer ma y have 

, n objectiv e effic, cy. 1:ai.1T1uni oes i n to a ful l dis cussiou of t he prob

l •m of Providence (111 :17) . He f i r&t outlinf"S a nd briefl y criticises t he 

vier,s of t he c;picur o::.r.s, Aristotle , Asha riyah , a nd t he llu't.a z i l li tea. con

cernir1e, t h1s problem. He the n g ive• t he vi,"''' o f t he Tora}; which does rio t 

ruJ l y u. ti s f y l, i m • • Finally h :.ta tea full 

t hat the r t s IndJ vi c!uo.l Providence but. it. only ext nda to the i ndivid

~• l ..,e mber~ of -,;u1kir.d ; a t l aa t t o t hese whoGe intellect e n titles t.hem 

t.o such Providence. All o t her c reatures i n t he o.nimal world and i n plant 

life , as well as t}•oRe huma n be in~s who a re una ble to use t heir intellect 

r- r joy only • £_e neral Provid e nce . li e is l d to thi s bel1fSf because he ii 

'' Di vine Providence_is conne cte d with Divine 1ntellect~• l infl uence , a nd 

t h• s am~ be t ncs whi ch a r ~ benefited by the latter so as to be come intel~ 

lectua l , a nd t o compre h•nd t 11ine s compr('l hensible to ration~l be1ncs a.re 

&J6o under control of Div ine Providence, whi ch exaoines a ll t heir deeds 

1 
., 

n order to rem1rd or puni sh thel'l' (i bid) . A0:.in L'..aimuni say s that we can 
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not aak why God chose to beatow Bia Providence upon Man only. Such waa 

Ute will of God, a nd we can not understand H1• waya. L1a.irnun1 ■aya that 

he holda to thi• belief o~ Individual Prov1denoe, because it is the one 

belief that works best. The exacgerated notion of Aahariyah leads to 

nonaenoe,wh1le the accept■nce of the Epicurea n vie• would lead to the 

disruption of the social order, and would tend to disturb man's ethical 

atandardS: 

...../\If\ l 1 tf J\ h I l ,~Vtf7/& l 1•0-a•f 'I ~I~ f "3 fc 1J? ') ho J~-.~ l 'l ••M ,./ 
•rt ne ceaa1tatea the disturbance of the nocial prderl, remove• a nd de-

s troses all the moral and intellectual virtues of man• (1b1dr. lio mof

km praon-a tiat ~ho wiahea to see the preaent social condition• preser

ved a nd the present ethical at■ndaN■ maintained could c1ve,a better de

fence of the t.heory of Individual Providence . 

In Chapter XVI JI .:.!a i munl tell• us tha t thia Divine Prov1<.1~11ce 1& not 

a constant , t hat it varJe~ in a ccordance with the mo ral and intellectual 

perfection a t:lan ha a atta.inf'!d . The 5:rea.ter t he human perfection, mora lly 

a nd lntellcctua lly , the c reat~r t h~ amount and t r.e t.,reater t he inter.sity 

of t ?1e Divine Providence that man enj <'>ys . iVe shall later see that ?Ja1mun1 

believ~a t hat prayer and especiall y the intellectual worship of God serve 

a s aids to man in eainint t ho desired perfection t hat is necesaary to 

attra ct thin Divine Providence. 

For Saadya a nd Sahya t he doc t rine of Indiviciual Providence contains 

two e lement•: Pred~termination by God for tho ulti~ate good of the in• 

dividua l and society , a nd Hetribut.ion. Ll■imW11 1 s view of Individual 

P:rovidence seems to conta in only t he e l ement of Retribution. In the 
(,.,,) 

quot a tion t,i ven a bove.., lie clefinec Individual Providence aai that which 

~xa.mines all t he deeds of oan i n order to reward or punish him. Yet 

" • 1muni ' s doctrine of I nd ividual Providence muct contain a n e) ment of 

Pr~det~rrair.~ti on , r. ince he believes in the doctrine of Omni s c ience. How

ever, he a l so believes i n t he doc trine of man ' s Free Will. This doctrine 
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he conaider• to be the baaia or the whole Torah and no rel i gi ou• Jew 

con,~ lt. It wu nocouary for !Jaiauni to moot t h o p roblom r ai•ed 

b the maintenance of the two contradictory doctrines of Omni 1ci.,floe and 

Free Wi l l . The aubject of Free Will 1a practically omitted i n the "Guide 

for t he Perplexed•. It la in hi& Ta l ~ud i c Code "Ya d Ha- Ha zaka" that we 

have definit~ Gtatement• on thi• subj ect. There he tell• ua: 

..)\~. r1i .111,J'/ i;)7, r 1r 1,,.tt -"'c-=.,f -:;,;,, i" ';\JW r 3ft ~r Jt '"', 
J,•7 ~tt .... ;, 1.t~ ..J\~,;,r, ...,.,, r., JJ /µ¾J..16~ ;,.J., rll l-1 '' 

" F reedom 1• g iven to ever y ma n , 1.f he wishea t o follow t he good path and 

be a riyht ooa. ma n , he 1a free t o do ao; and if he wiahea t o follow the .. 
p• t h of wickedneaa and be a wicked man , he is free to do ecf"'( V:l'<,,.11c.f,:,"fl;~n~ • -1, 
In the next parae raph there•• a 1till more definit~ s tatement: 

;,, -"1,~f /tff f I C..Af • ';) -, 1·,~ /c., /1 ";) f,lc 

8ut h e a dd• i n paragr aph 4 : 

uf ,,., f 01 L•t-i,~ •'i 
Pr,/ ~~-(I~) lla~ !:, -;, ,.(, -f 3 

Thi s r minds u, of Kabb1 Akiba' a sta tement : ~ -1VuJ) It")~, ./~ i ;;, 
The contra.dtic tion is evident. The solution that lJai~uni adopt.a in hi • 

" Guide'- is a l oa t similar to t ha t of S.auya . He tells ua that God 's f ore 

knowl edee of the posaible doea not cha nse the possi ble i n any way : 

/,J:;,~ ) ., ~ r~ fo l ll' (c ../\\,-:;,[ 'l •Jli~ 1 ,. (c, --, t ~le ../\ f lo/ ,r ,;;,/vt, /,,,~•3•~ 

h 3M'" .,~r ~ "'n•;, /''"~I l1-1 3" '6 ..,[-; k" i>? c 7 t J;, , , -. I< 7> "l c~ 
r """>"~ k~ U'-1' ,.. k" (l..,..:> ;;, c rJ\f•¥ -1'11Hf>! f"')"~1c~ // 

"For ~d ' :: knovr l e d e of hines wh11 ~ in a Rt.ate of possi bi l t y , hen t h e i r 

exist ence be l oncs t o t he futu r e , does not cha neo the na ture of the pos l

Hbl~ i n any wa y ; t he n~t11re of t ne po,;s i ble recnti'l8 uncha.nt;ed ; e.nd t he 

~nowledee of the realization of one of , ~ve r a l poss i bi lit ies doeo no t 
1/1 

~e ce Ga ~i ly e ffec t the ~ealization• ( I JI: XY.) . But ~aimuni could see t hat 

thi s soluti on w~c only a solution of words , t hat reall y could no t sat

i:.f· • J!e , t ~eref or e , es capes t h e difftcul ty bl' be co!!li , .; doc}Jla. tic. Ho &aya 

that t he subj ect i s too dificul t a nd too coQpleA f v 1 t he hwnan rni r.d to 
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comprehend , th~t the word "knowledge" is a homonym, tor God'• knowledge 

ia different in kind from human knowledge: 

... .., 'i"'o /J1 '13.J [1/e ,,.,..,,/ r_,lc h?-;., f., ~·17-;, 1')' ,-Ii• -1-:1, f 1t,.:, ur /J 
(v:s ,zlw. .1\1.:, f.,) (.:, _,.Jw f /, /1 f jll 1<n /.:>AJ/1 ~·1r"" flt/ f'li" 3,7 r11r~ 

and in the "Gui~e": 

••• 3 ~ µ / 3 u f&H 1c1~ 
" For Bia kno• ledee 1• 

froc it ••• indeed it iR the homonymity of the te rm "knowledee" that 
., I 

has ~n1:ale d people• (III: XX). The terms : #'.JJu , '3 ◄• :,, , ~~lt'1 are homonyms. 

Therefore , we can not reason ~t a ll when we speak of t he doc trines of 

God '• Ornnia ot enoe, llia Providence and Intention. This ia the final aol

ut.!on that a trnnn1 e i vea tC1 t lie p roblems raised by the ma1ntt'9nance of 

Provide nce a nd Oon1science , on t he one ha nd , c.nd Freedom on t he other. 

I t is not a sol ution t hat will s atisf y a modern man. It i s t he s olution 

of t ne do gma ti.st who fea rs t he re sults of your 0,,11 t hO U{;;° ,t ,. . 

The t wo doot r i nec of I nd i vidu~l Prov i de nce a nd Free Will make t he 

v• lue of prayer real. Individual Prov ide nce i mr l j f"A t ha.t Go<! nay cha nee 

ll1F will or the l aw• or nature i n o rder t o reward o r paniah a n i ndivid

tia l ; o r a.a Maimuni woul d put it , i f a n i ndi virtu11l be CO':IOEi l O t ·~ perf ct 

he en j oys a g r eate r ~hare of Divine Provi de nce. Free Will i mpl ies that 

, an ca n not s ay tht. t h i& p•ety or 1mp1 ty , hi s mora l ity or i mmoral ity , 

h i s rewa rd or pur. i shrnent have beer, prede t e rmined . It i s true t ho.t God 

foreknow• wlte ther the individua l wi l l obey God ' s l aw anci be rewarded , 

or rebel agains t it a nd Le pun1•h ~d . Yet ma n ~nj or• perfect freedom o~ 

choice to wor£hi p Ood o r t o refuse t o no r ah i p Hi~. But the hope for re

ward e rici t he fear of pw,i &hmi,n t •re not t ho onl y '!Deana t·a1muni uaea to 

!T1duce na.n to worshi p God. Prayers , r e a d i n<jf o f the Shcma , Tef'i lli n , 

21?.z i t llnd othe r cerel':lonies s erv as • ,, ,..ans t o renind ffi• n cor.t lnually 

of Oi>d, of 11 n ' s dut y to f ear and love Hi m, a nd l ead nan t o be ll eve con

c~ rni r ~ God all t h.at which n rel j £ i OUR , an ou~ht to beli eve (III:44 ). 
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By thua t h1nkinL conatantly of GoJ ma.n will come to enjoy more and more 

of Divine Providence. This should be the real eoal of the worshiper. 

The difference between t l e p rophet and t he ordinary humar, be1nt. 1• not 

one of' kind , (u; Jehuda, Hallevi woulu have it) but one of dev ree. The 

prophet enjoys a very s .reat share of Divine Providence. Pr ayer &ervea 

a paycholoeical purpose . It puts l!l&n into the proper attitude that d1 &

po■es him to receive the Divine I nfluence. Dut in order that prayer be 

a real aid it must be accompanied with a thorou~h devotion in which tlle , 

worsh iper become• oblivioua to the mater ial worl• about hi m. 

Th1a, then , is the ~caning of the t erm " Efficacy of Prayer". Prayer 
ff.,s 

le~d• ~a n to thi~k about God, lli s attributeo andA~ laws. This medita-

tion concerning God •111, i n turn , lead to an intell e ctual worship of 

GoJ (will be defined later). Uan will be come a core moral and 1n,el lectual 

huma1, l:,eing. He will approach to a greater • nd greate r extent t he dee ree 

of the prophot ; and as• result the Divine Providence will rea t. upon 

him. We caid before tha t t he hu.pplneaa of e njoyint,.. such Prov idence is 

a r,oal in 1t•elf; that it ha u a aub·ective value. But l.!a irnuni tells ue 

tha t Divine Providence may also have a n objective val ue. Hia doc trine 

of Providence ebablea hi rJ to t..ive a novel 1olution to t ha t ancient prob-

1,..., of Evil. 1:0 evil can befall ma n while he wor11hipt. God a nd is enjoy

in God ' s Providence . It 1& only Im those , omellt• when man ne l ecta to 

thin k about Ood ar,<i God ' s Providl'!nce ic. removed from hi m th:.t evil can 

befa l l. lil 1, t hou th t hat m~n be ric.ht eou::i :a.nd piou:: . God interfere·s with 

na tural l aw onl y when ma n i s pra y inl,~and worah1p/1ng God. At othe r times 

na tural l aw operatec . Pra yer ha s , therefore, both a subjective a nd an 

objective value . I t helps us to rise towards God , and 1 t also ■ervea 

a c a ,eu,u to wo.rd off,,.~- from us. Ma i muni can not consistently give 

us a different i nterpre t.a t ion of the doct rine of t he Effica cy of Pray

er. He can not tell us th;t God hea rs ~11 th . pr-aye rs of men , and if 

He wishes. He f ulfill& t.h ir des ire:1 . J.'a i mun1 1 s God concepti on is a too 
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tran scendent one to ado i t of any auch clo■e relationat1ip be tween God 

and. can . He tells us t hat we can not ascribe to God any of the ord1a-

,u.ry qualities t hat we gene r a lly attr i bute t o rr.an; that God'• knowledae 

d iff ers in kind fro human knowledee; th~t"God ' s way• are not our way•"• 

There 1a an appu"ent cot):,::j j:/ion between the !dea• of a tra.nacendent 

God and that prayer is 4e&fleas~- Ua1ruun1 1a conception of the nature 
~ 

of t he err, cacy of prayer aatiafies tr.is di ffi culty, to~CNM extent. 

•rhrough i ntellectual meditation , man t>ecocea nore and mo re Godlike ,and 

t hua enjoys a c reater ahare of Divir1e Providence a nd the con&equent safe

t y from evil. 

iV saw t hat most of t he philosophers with whom we hove dealt, and 

eapecially those who believed in "Creat1o ex N1h1lo" , held that-th~ 

created ceeeted (ex n1h1lo , o r potential oatter ••• endowed with form) 

by God for the sake of ma n ; t hat God only aouGht man's benefit in Hill 

(Jfe1,y act of creation , and t hat, t herefore , man '• i ntel lec t requires 

hi m t o pray t o God and observe Hi s cor.i,i,ndments . Thei1· Coamo3'cal God 

conception wao t hoir chief reason f o r prayer. l'aill"W" i • ocepta t he t heory 

of c reati ~n in t i me. But he exhi bits trul y c r i ti ca l and r 3ti onali s tic 

apibit wh~n he re j ect■ t he t heory t hat everythi ng in the world was ere• 

ated f o r t he cake of' Jt-.n . 1-'o r say 1. l.:a 1r un1: "Even if t he 1lll i verse xis-

ted f or 0 an ' s aaYe and man existed f o r t he pur poGe of se rvine God • •• the 

que5ti on reoains , what 1 s t J,e end of servin.:, God? He does not become 

core perf ect • • • I t c i £,h t perhap& be r~plied t hat the ~ervice of God 1s 

not i ntended f or God ' s perfection; it 11 i ntended f or our own perfection. 

But what 1a the object of our being perfect? We must••• arri•e at the 

answer : It waa t.,.., -;,l l of God o r Bia "ladom decreed it; and thi■ 1• the 

correct a nswer ••• Just a s we ca n not seek t he p~rpoae or Riff a.l -
~ ~-wu--v.,..(, 4 .ted. ~ ~"-/Hi-~ ... 
Lian '• ~i•t•Je is tha t he thinks tha t the whole of Creatinn 111 for h1• 

aake" (111: XI I I) , 

7~ ~uot assume t hat very l i vint. Gpe cie a exiRtl for its own sake (though 
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ao::ne ,aa y exia t for t he aal<e of othe ra) . Of course , we ma y be thankful 

that God willed t o create man i n the way He did , hut we can not be s rate

ful to Him fo r havint; c reated everythin.c for our aake9 ainoe thia 1• 

not t r,.e. (Aocor dins to t he article on Uoaea ben lia1mon in t he J ew1ah 

Encyclopedia, Ua1muni holta that the fina l aim of the c reation• of thi a 

f wor ld 1• nan. That t hi• i s a n e r roneous statement ca n be i nferred from 

the quotation eiv9n a bove) . 

But t hough we do not know *hat the purpose of each species l s , ffe 

c n not aay t hat God ' a deeds are purposel ess. We so.r. that f 'a ioun1 de

cl•1cea the doctrine of e re• t.,io from h i s ar ument t.hat t h e re is des 16J'l 

i n the uri ive rae, especially i n the upper sphe re G. God ' s a ctiono , ·,1ai

muni t.-,lle us ( III:20 , 27) a r not t he p r-oduct of Hi e whi m, but t'ather 

t he r esult of Hi:1 wisdom. God's precept.a all have a purpose : t he vrell

beinc of t he coul and t he well - beine of t h body : 

,, ~ ~ lliv'' ""1~ \, , JI r "' . f • 1 2) t.J,(. :;1') ~ ~ r1:> -A.JI-> 
-,n~ pur ose of the institution of sacrifices may be f o w1d i n the a c

compan~i~e prayer• a d devot ion to Cod~ 

We must make a aharp diatinction in Ma1mun1 between prayer aa a1■igned 

by tradition and intellectual worahip by medit ation concerning God. The 

aecond mode of worahip 1• the higher torm. The fomer lead■ to the fear 

or God; while the latter lead• to the love or God: 

_A-i J 1 --t,cP' ~ t ~ /r-:, p,-,n~ l.)J.Jr 1-.,t -;;,/n ,.,/ ., l ~ ft-;, r,;:, I Jl/ft,..n~ --:;_,i~ 
-;n~, '11/f J:,7 °1'cYt ~/<J•.q' ~,/, k f l.,-;, ~ ,~, I -/'I f1.,-' -A ..:>':."l 

•por the t wo obJecta, love and fear of God , are acquired by two d1fle► 

~ent mean•• The loYe 1• the reault of the knowledge of the truth• taught 

in the Torah, including the true knowledge of the exiatence of God; 

•hilat fear of God 1• produced by the practice• preacribed in the IA•" 

(III :52 ,end ot Chapter). 

ldai muni '• vie•• on prayer are found 1n the fir■t book of h i• Yad Ba

liazak.a - "The Book of Knowledge", eapec1ally in the aectiona •••ling with 
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the law■ or Repentance and Prayer. •rayer 1•, one ot t.he thli-t.ee.n Ma1mq,t-

9'tlln .. gm••• That dogma, •• 1t 1■ ■ummarlzed in the Prayer book,teac~ 

ua that it 1a proper to pray to God, and that At ia proper to pra7 t.o 

Him dlrectl7, and not through any intermediary. Malmuni tell• u■ that 

originally the J••• prayed whenever thaJ de■ired, and 1n any language 

they ple .. M. But Ba:ra tixed the number or Pl"&l'era to be recite~ each 

day, and alao fixed Hebrew aa the language or prayer. Therefore, to-da7 

it 1• -- proper to priay three time■ a day. The■e prayer• ahould be re

cited, whenever poaalble, in the midat of a congregation. He who 1• able 

tp pray with the contregat1on and retuaea to do ao, may be looked upon 

as a -n f>,t•ba4 neighbor". He outline■ the history of prayer• and advo

cate• the traditional method• ot prayer. Prayer• ~re effi cacioua when re

cited in the ~ldat or the congregation, at the proper time, racing the 

ark and when the worahiper confonA■ to all the other traditional require-

1:umt•• Uaimuni haa nothing new to ■ay about t he method of prayer; only 

that to him prayer become■ a dogma. By hi• hiatorical treatMent of pray

er, he make• it clear that the prayer■, aa we have them to-day are not 

divine. They are a human product. Thei r number and language were fixed 

to ■uit the condition• of the day■ of Ezra. 

Uuch more 1ntereat1ng ia hi• conception of the intellectual worahip 

of God which he outline• in Book III,Chapter 51 of bia "Guide•. In thi• 

chapter, he outlinea, what he call• the hi&fleat form of worship which 

is the highest aim man can attain. A• man can come in contact with God 

only through the intellect, ilan should worahip God hy meditating con

stantly about God ao that he may gain a true knowledge ot Him: 

J,,,1n h 1,.,rf,"t•O'• ,.,~1c f-:,L ... /\ '-"'',..--;, ·~•,.,,,l fl/\'•·" "' 3"'"""' '"~ ,.$, 
r.J\) In P. 0~ (Ilk 

"Thia 1• the worah1p peculiar t o thoae •ho have attained a kno~ledge ot 

the true principlea; and the more they reflect on Him and think ot Bia _ , 
the more are t hey engaged in Hi• wor■hip". Thoae, however, who pra3 to 
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God , and have no cor rect notion of H1tn are really worah1pp1na a ral■e 

God , , . God of their i ma gination. "The true worahip of God 1a only po■■-

1ble when correct notioru or Him have previoualy been conceived•. From 

the sentence: r11f (rc_,1 , t ~I ,-,J,,a_,1r11 1lwe can aee that the true worahip 

of God muat be baeed on the truo knowledge of' God. The Torah iapre••e• 

upon u■ t he duty to love God; but we c an not l ove God unle•• we know 

Hi m: Q t t,~-:;, '~-> ~• ~ ~ l ~ , -a ,..., 

" Man ' • l ove of God ia i n proportion t o h is knowledge of Him" . Fa ith in 

God can not be expreaaed i n word■: (.I: SO) ~'i i 11/u ,;, {!Ii~ ";f), (c ~ ,J ;r,i, 

I t muat be appr ehended by the aoul t o be of a ny value• . "It 11, t herefore, 

c an' • ai m, after havine acquired a true knowl edge o f Hi m, t o deliver 

h i ~self up t o Him, and t o have hi• heart con~tantly f i l led with l ong-

ing after Him. He accompltahea thia ger,01•a l ly by seclus i on and retire• 

mcnt . E.very pi ou, nan shoul d t he refor e seek reti r ement a nd secluaion , 

a nd ahoul d onl y i n case of ne ce ssit a s aoc iate wi t h othe rs". 

Thi s doe• not ;ne&n t ha t i~a 1mun 1 1a p r each1 ·l.. ,acetic ism. We aaw t hat 

he advocatsa t ha t pra er• shou l d be r ecl tod i n t he mi d ~t of t he con

[.ret:ation. En t thi s i r.t~ll e c t ua l wor ah i p of God t o which -,:,,.n i;houl d de
~ 

vote as 1uch time a s poss i bJe , wi ll bear Lreateat fruit if done duri nG 
"' 

r.otn~i. c,f' c.ol i tude . 'lan s houl d co train h i a1Gel f t h&t even t1hcn he ia in 

t he co!lpany of ot<1 r e 11e &hould only thi l"k a bot.t God• 

~ic uni f ol lows I bn Daud i n t his concept i on of wo r s hi p . They dif f er 

r adicall wi t h Bahy a t.o wh, m pra:·er 1c oo re a "la tter of emot i on . l bn 

Da ud a nd t aimuni , e•ip ha siz e t h i n t ellect u; t he ..,.r eatest f o r ce t hat 

uni t e s ma n wi t h God . To-day c t nde nts of r eliei on cenerally belj c ve t hat 

he t rue wo r s hip of God wi l l r "ault f r or.1 a cot1bi nation of t he i n tell -

~ctua l a nd t he eri<'ti ona l fa ct o r s. ;_an r:iuat have an i dea of t r e ki nd of 

k God hr- i & wor&h ipfoine . But r e l igi on must a.lao cont •-1n a n c lenent of 

yst1cisra ; and i t i :. t hi s f ~l i n t: 01' m •s t ery ,·,h i ch , when a r ous ed in 

an, h:u:; r r oduced S0".:lf:\ c f t he f i fl l"'St spont aneous praye r s with which 
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~acred and secula r l i terature■ are replet e , and tha t make■ of man a 

truly reli uioua man. 
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\. c4 e 1,,t opln..i..or -· r or ,...,L ~ [) tJot c ~l l t. ,i ~. op-J u :lon ui t•aU ,er pc r })l OA

it.y a ncl c,n r , u>ion" (!TT : '' . I t l ~ l i J~c s.yi nr, t h a t t a t ,rh i cl1 r,.,_ c .111 1: 

,101•. uoc i n n :- :1 ,·;c c , r nm:· ctl.• c- l ,. C nC: . ,. 1..15 on..i,i •• • t. ecu.:t'.. i.l: 1·c.:'u t lng 

--,j t 1 !J l)...l~ic ar1!ltlllCJ1t . 

· n t 1·c <lu ccs t he uJ s1.:uss:f 011 of Cuc! ' s Ot!JJ1 · s ci cu cc ;,l l. 1 t 1c 

p•ob 1 c1.. ,." r>roph1..c:· . Ti at Ll1\...ic le ~,,ell ~ t lin • :. u.h Jnj1.fon .. rnu I ro

:,cc.· he 'M. ~ not •.nc~ticu .-,ut i t. j s h ere tJ~.-t, a 1rr icu t · a 1•i s<',; , Tf 

a·• can foret e ll t he c ont1nrcnt,l ' 1c-n t .. t. t·ont. ugcJtt. hos lJc ci I:· .1 ., J' d 

tr. L 1c c: .::ss "r t h~ n~cc~:r r ;- . " c t.011 • ~ Lo t • tJ on or tl1l dif!'i cul ty . u · 

re 1 10\rs : ·;c Ci ml tT a t th hi#;;l,c r ln t he s ca l e of cv o1 u t io, ~ t,:, n~ · ~ Ui c 

, i' li. t t,r c c. r e. s f or l L, Jll'1.: • ·1•, . i t•11 '1 n- • We C<lJ, , t e: , f l ~ 11 . t 1c rcab t ,lJ 

~ .• tl, t;. .c:n · t•t. :· s 1Jtcr l:, houl C.: t a;:c r; p('cir l ca 1•c or nn and shou l d ni·,
,iu.e r..11d o r de r h is l if ,to u 1a r c extent.' c11C-\.' , , t2 

n_ c,r 11 us .. 1>1111t ~.:i.n •s f t1tt11•t .nut 1.1~ 1 .. l !>o cn jo:,· i,. rrC"(•clo· . . rc enjoys th" 

:· ·•·t: ·m ~ <'H t o !' tlnt t l • r t o nod.H'v hi s cl".? 'l tit r as l'c t cMd n~d b y t. hl.. 

• " • , .,c ·,, t.c 1'. ,.i 11c-d so f .. 1· us 

the~ rol l er. f r o~ the s.l <'t •c:, . a ncl onl ~· c:i o f :11• t'an 1, H"" b e f or·,• t olc1 •• ,,..y 

.. r e u. uc lc,. illC'k !,(\ r .. 1· l !-, t.' c-:· .\~·o rt re ~111 l f i:ur.i,m cilo.ic< and } ti. -

I<'-\.. , r.d :i1. so r., t h e~· c,n rwt le forc- 1r1 · (TJ : "' , . God, r: o 1"110,: s t hi c.. 

c r 1ll r ■ 111 a.s i t un b e r acl i1 the hc,1 '\"c:H1r s ph c r c ~, . !;c 11ds tli ' t, in ':'Ol'-

1 ay t.ake adv. n t , ,. ,. , f t.' d s i.nf o 1•1iu t i o J1 an d h <' :!bl c t o 0 11 i : t C' any cy_j J 

cons equ c n c<'·· ( l : ~) . l)r e . .i 11:, :md pr opl1cch a r c , U1c1·cf,)1•c~. on ,. c 11 ncli t.lona . 

r. ,m th t i r he tl.oc r; not t x01·ci s I·is fr<"'Nlori i n :111 c nclca-

, or , o ch .. n "<' , r nvoi c1 de< 1· •t>', of t Lc <;?•h< rc- c; , t hose cl c> c1·cc' ,11 1 sureh · 

liecoi c a c tu.1] f .ic t '• . 

: i s tl,c , J: of J t o .c lh. 1·: c11..i, 1..·~ r:crsoll~ L\.., lo so 1 Ye• t.hc 1-..,1,1 c:ru 

Nti s, · l r· 111<' r, i11t<'Jinnc r of 1 h e two t,r:•cl:i t i on:, ] dot' tri nch t lla 1 Go e\ 
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,,}~nr.s verythin .. a ntl tJ, t t11n11's l'Ti11 is f rt•c . Gersoni,' c& J.o1 CLS t. 1 ... t 

conpr~hettsi vc r ornul a by nhj oh t hese 11.irtj cul r r s a r e r.;ov cl'nC{! : 

•. 1~ . . r.·, . l' l). t/J;'i 71Jl /cf [{f.:, ( --,~~ fU!Jr /((c-f'Jf, 7"'l.lH l''- 9 ,.:, 

God, f o usP. ciorc notlcr n t c ,us , ,rorh, Lh1•ot gl. tl 1c uul , c 1•s. l ] nff& or nu t ut 

.'~rticnl.1r s , He docs not ?,notr . l'c only ?·no ,s t hen in so far ::is they a r c 

r or I in""C'llt ( r; .1~" ) .ne doc1:s not wont, to '=nor. them.He ,ants ruan to enjoy 

L' e J u~cct rrcc<lo"1 ln chc Ob~ .p etuccn se;n.r, J oasibilltics . Thls l ~cl, 

cf · nmr e<.t~ on tJ, c pu1•1. or God i s no more nn it 1perfecti on in Hi m than 

•, tJ" f act th ,1 t. !'c does not r os1>CSR the a ttribute or . •ot.ion . 

... crs, 11.lu !> cnt i ,,n~ t,11 t 1 :zr;, st er.is t.o hol " t h e sa.iue , ic-r: con-

Cl'rulu• Gou ' ~ ()1JJi•,c.i 1 c .rte fcc l 5 tha t his t heo O"j is r t\ t hei• b o l d .•nt. 

{.e 1·1wl t t iC'1 of t he c1octri 1w , r God' s C'r:uti;.;(.•icm ct· i •, not th e 1•cncr l one 

n:· otl. ... r f ::i.c t n r & ,-011 . . 
' ' ' 

f • I • 

,. ~sonabl e . Tn pn 1 -
0 

l o """ 
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ct: t..\: lL n o, . . Ve c ~r J o t s:iy t, 1 • t.. the 1·1. ls only •,en· • ... l P r ovlu.cncc. , s 

.io 'i:'OU1 1d p1•ophcci cs 

to L1t!n i n orucr tp C-:l r 1 hiu of hl:" d :in ;;c1• . ::ol' can lrC be i c ,·c t h t God 

c ... 1·,•::. f o t· acll nc....:.xiciu:11,. s nn i nt'Li\'<•· ', " or,sincc c docs no t forc

!=no,: p 1·licul.. 1·&,n~ cnn not pro. 'iclc fo r n a n , as an iml"hitlu ~ . . ·.:c c.in not 

:::-ty Lh,1 t. otl r c,-:-ar <ls :rnd pmrl.shet; cac I rna.n ccor <l.ln~ tn hi s mcri ts; for 

•.; t.o c . p . · C.l .... 

: n 

. ( . . 
• .J. \. • :., • .... • 

f ' 
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, , .. r - --1t Ja c l r>r• 1• t. a t ni v1no !'rovidoncc 

-. t' C' 1' 1c u tt d ocu ·101. c::tc 1,1 ~t ,t1 1 11 ( , . , 1 ) . God l:nou . 111 co·1c1.•li.S 

1
p f~1,f,~ a ct11. y . a1 on ·; :no~•; t!"'.1 otc, t i •lh· . · :-n ' ~ j nl.cl ~ct a l ds 

t.o hr · n,, t,' ,v,c ot <· 1t ,i:i.l i t,.i c'> in t o .lctu:iJity , o.nd ti u s r1;!•1 11r1.: 1 c -

i." l lct ,-:i t ' 1 I\' t,',cor•· t' t Gor1 011-- ':•ors -cn ('t ' ' 

r o ,·10c-- . • n t · t s 0111- tl c 1 t\il nr i n t e l lect 1;' 10 c,.u 1·cc · ,. .• ,:' h C"·1c-

i"it il;y t ic 1ctt ,i!!<" ll .ix i u c · ro,•j '1.•nct• s •~n · •• !1j1 iil t ic c ·-:.•·-: . ~
1
1•· l,,,_ , ... l ,an· i ·1 1 . 
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1 to rel: tiou wi t i • Cocl ifi t'ot :\ sccula1• :i.ntcllcct . . \ man ,1ho lcnm1s 

{' r r ca t.. den nl>ou t plffi cs or ntltc r s ciences, ut who does nnt b e l iev e 

l n or I ccU tat nl,out Gocl.do(}s not, en joY the l1cncfi t s or the ivinc In

t l ucn cc . Thc int c l l c<- tnn l " Ntsp tha t fot s a bri d.t,:e between man and God 

i s the procluct or con~ t " n t, r eflection nbou t Goc' , nis a t t1•·ilmtcr and ~Tis 

1:-,, ,•,;hich l c~<l.s to a t r ue 11ntlc1•s t,:i.m'in-- of t'·c n n tm·c o r Gotl . ilr a e r s 

cf'fica cious i n t m t it l eads man t o thin·· nhout God . 7 ro· t' s t tll\1" or the 

(-t ;,...>./,,,f.,, onl y ,,c M
0 "ht infer thn t Gcrs onic,c-s n. ,..r c<:>s with .10.ir tmi con

cc ..-.1 itt,. t he nu turc of t'1c ;-;tfi c {\c )~ of 4 r n i·r . GcrsoniC.cs t e l ls us thn. t 

·,<' f '-v{ enjoy~ Di,in~ ? r ovidcncc nnd t1 r t th e> -1t, is nhanconed t o 

na tm•a l l cn:- ( p . l f.3 ) . Thc r• ✓ i R near t n r.o ,l,tvh i l c thc. --(.t-, bns no 

re 1 ntion t,o '1m.Tl1is l!Ol' l cl seer to sJi,•· t h 1 Gc 1•.-.olliCc:-; hol d.s th ~t t.1c 

,.r ent.Cl' the moral nnd 1•,. l i:-aous ncr·fcction of , t'l .. ll , t he r•orc ,.,..., .-.-, ~ 

.-1 1 he a ttra c t the Divine Influe nce . n J•ayc1· , t'1c 1, r:c coul d s:-: i s cffi-

I • 

n r! i v i •'JI · 1 nntl Lil • l , c a ns~:-cr 

t •·c 1. :-ro Gcnc<o · , I"\ : - incl ~'l : 1- 'tc 1 nfc r·"' t tVo r c t.s . Fir s t i' i.: t. od pro -

\"°lu\.'R . in so· c ,,a y .fo l' hl11 ,; n H'C · t•~ one ,: i t 1 r. oci . I 1 t,I is case "o,l 

r-ot! l1c~ 1· , t!? C m· : c 1•, ,,rt' "' ',c 1..· ·:i t c l jn- t n ·•; , : /4 
_!liJlJJ v f 1;1., -:;,J..u> 1 f' -C. 1 r •7'n~ f •l /(Jr;, r•r R ~ ,"'i)J)A, 

The t:-ot•<lr•c f J -:;, ,;I,-~ t·1at 'ti ~i-.it 1•i o , " 1r ()•c ;"OtlJ·- ,, ... n i s no t en l.1-

t c ll c c1u 1 nnc .1 11 t ,l .,, , 1· .. l onr• . ":oc.J a nsr:c1•q ti•• nr,~•c r s or t 1" ri ,,.·1 teou G 
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t:?c: , r ~-eel to Cocl (....,x odus ,.. : " :J ) . 0 c a.ns\fc ·c•l t' 1c , . oc
1 

~tnmJ"'l''> 911•.• ... c r 

tllrou•:1 t ··o { /11/ ,1100, he idcntincs 1'lt <: t •c ,k l, ;, µ (cnr.nnont.nr : to ex

odus 3 : '?) . ttow Cer i,onltlc~ c .·11ta.1" ·on i •c t; ;,. t heor y tha t. God a.ct.·P~ l :, 

im · YC r s 1 t. , I cun n o t sec . T t. sec: 1•; t o llC an incomiin tcnc7· . ·!1 s t.'1co 1 o ,.,._ .. 

·, inc'ln'-;i-;tency . Of cour sc , ,10 one 
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