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DIGEST 

This thesis seeks to ascertain the theological motifs 

in the rabbinic evolution of the Jewish New Year Festival. 

The holy day which today is known as Rosh Hashanah was not 

observed in biblical times . Yet there are rudimenta.ry 

elements present in the Bible which relate to the present 

day celebration of the New Year. These include the 

following, the theme of God's judgment over His creatures 

and the world He created, the acclamation of God as the 

di vine Ruler I the 1;se of the shofar or ram• s horn, and the 

liturgical component of the Malkhuyoth, Zikhronoth, and 

Shofaroth verses , which denote respectively kingship, 

memory. and shofar. 

Chapter One analyzes the •first day of the seventh 

month" from the biblical record. Chapter Two provides a 

survey of the relevant parallels to the New Year in the 

traditions of cultures in the Ancient Near East. Chapter 

Three b~gins the process of determining the development 

of the New Year during the Intertestamental period. Chapters 

Four and Five investigate the rabbinic interpretations ~f 

the New Year with respec t to observance, idea-content, 

halakh ic and aggad ic understandings. Chapter Six delves 

into the liturgy of the New Year. 
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The Jewish New Year Festival , based on the biblical 

•first day of the seventh month•, represents a marvelous 

evolution of a holy day. New theological meanings relate 

the biblical text tc acute insights into human behavior . 

Ancient rites have been transformec into practical cere­

monies. Historical necessity has dictated changes in the 

ritual. Notions of creation. revelation, and the ultimate 

redemption are incorporated on the anniversary of the day 

of creation , the day on which the shofar at Sinai is heard 

again, the day which heralds the future messianic era. 

The motifs of the shofar, of God as King, and of God as 

Judge, comprehended through the unique organic thought of 

the Rabbis, are rooted in the Bible. These motifs have 

growr. , developed, and matured until they are ~irmly 

expanded in the liturgy of Rosh Hashanah, 
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GUI DE TO TRANSLITERATION 

nothine .: ~ - m 
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- V I _,i; - tz 
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- t :/ - sh 
., - y - s 
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fl - t 
n - kh - th 

- 1 

The exception to this are words in common usage, 

e.g., Shabbat. 
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..,,e hol v 11av which tori av is known ;,.s ilJ.i'il :,;,1'7 , 

~osh :iashanan , :ne JPwisn '\Jew ':'ea!' , wa!': no: oo~erved in 

?~t :here ~re iis:inc onnections betw~e~ 

~.,e " fir:::t, 'l'lV o: ~!'le ~•ever' th month '' 'llentione,j four ti:ne$ 

- , :he Bihle '1'1'1 our rnocie"'n celebri:1tion . 

:ol lo'h i.1P- : --:he tht'me of -;od ' s j Jrl!mlent ove!' ~is c-reat ,..;.re~ 

a~d the wo1·l-i ~e e re a t.e"' ; the ace lamat io:1 of ~od as ~ne 

d:..vine Ruler ; :he J.se of the shofar or r am ' s horn : and tne 

li:ur~icai comoonent of the if'al~huvoth , Zikhro~oth , and 

Snofarotn verses , whicn je:1cn e i-espect:vei.v i<in£sniF , 

These four areas will orovide tne foci 

~or our unde r standi~g o! the evolution of the J ewisn '\Jew 

3efore proceedin~ to an analvsis of these 

fo..;.r rna jor ooi1-: s , . is crucial to dete rmine when the 

1hP ~ibli~al evidence for a new year' s day correspond ­

i~~ ~o :he t r adi ~ional Jewis~ observance on fishri l is 

limited . rhe r e ar~ four citations which deal specifica~~Y 

witr. tne " first d9.\' of t:he seventh rnonth " . One which 

explicitly mQntio~s ' rosh ~ashanah ' is f r ~m Eze k iel 40 11 . 

t 
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" In t he tw~11tv fiftr, y o,;,r of 01r ex:le , in the 
.. ~f·inni• ~ tJ" :he: ;,ea:r , i"l t. 1J 0 t en-:.r, ~~v o:· tr1-:, 
r.or'i :l • . . " 

, . -:,- , ' r r: :- i ' • · ,1 • i • : ~.., " let .... v v. r i t. i:: r 2 

• , u~ .• ,h. :J ? ~ ' ii 7 J "i., 1 
~nn7 1n,,::i ' Y'::J:iii ,tnn::i i z,-,7 '7~,.,., ., :i:.. 7,, ,YT 

:.7p ~, ;n:, i1Y1,n 111:>_T 11.n:rv a:i'7 il",P 
• 'i17 ;w,, on:::i,pii1 1i:i>'il ~,i ii11:J >' n:::>~'n:, ';,:, 

'1.•' 

:,.-::...,1~ \.-: 
wll" : . r-.., • 

" , O:<t- to 
1-0 :>l ,_. 

, 1 l, ,::,:· 

t; l ?ip:_ ,.:. ~, ... t~P,.,'_. , .1 

... . ... :. lo~! 1: 1:: ~~ . 

·, o 5 ° . , ,- , , , , " .3 0e a:-. t o •• rlt? 
• r,...1. 1 11, t'1f> S:P\o- ,t,, rr,v·,-;,1-i , or, 
·~e ~v vo , Fndll oiserve 

·,cl'., ,: 0(:.::~s io t co111m?11,oruted 
-:.· u.... ~·ta. : 1 r o ".:, r :{ • t .)' u u • 

~•.J·1s : ?.·1d .}vJ:'1 "- ' ' ir i 11<-' ,. ,. 'J~ f .. i:1"" 
I v trir-> :.uc,; , 
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The '' seven~h montr. " refer red to cor r e sponds :o 

~he Babylonian name Tishr i . It is of note t~at in Akkadian 

and U~nr itic t he coenates for Tishr i a r e ta s r itu and n7vD 

r espec t~velv , •hi c n mear ' beein~inu • . 5 

1,n~~ Tr anslated either as ' sabbath obser va~ce ' o r ' dav of 

rest ', the word shabbaton denotes a special type of snabbat 
• f. 

ooservanc e . 

1 
. 7 

~O P'TlO lt\' , 

! he technical te r m carries no i mplica~io~ ~f 

The onlv cta~s called shabbaton a re Tishr i l 

'Lev . ~, : ~4) , the fi r st and last days of Sukkot h (Lev . 2) 1)9 ) , 

the 5aboath (Lev . 2) 1)) , the whole of the Sabbatical year 

t :..ev . ?S : 4). anj tlie Day of Atonemen-t ( Lev . 2: : )2) • .::acn 

re~~rence is ~r o~ the Priestly Code , 

117:lT 
Zikhron is a constr uct f rom Zikka r on . 9oth major 

l e x icuns cr ansla~e this as memor i a l , a way of r eme~br ance . 3 

~oweve~ Pric nto 1°rie~ this by asser tin~ tn.c t ne wo r 1 Jid 

~o me~n tnis j~ ~ib~ic~l times , although later ~his tec~~e 

a connota~i on of the wor d . It means onlv •utterance ' or 

•~1rki1F 1 of q., event , ! he sh~ne of meanina i~plied in 

~ 

:.e X t . 

oe r fo r'Tleti v 1 ::i i1;'1 7i1 . 

is specified in ~re te xt as beinF 

i1l 1,n 7er u ' 3h occurs often in the 3ibl e ~rrt i~s u~~2e is 

C3 tPeorized in cne followine ways : a shou t or blast 

announc1n~ war , an alar~ , or joy . 10 In Le viticus 25 : 9 

the word is .H,ec : :1 -:;he co,struct f orm witn1 :) 1\:/' fc,r use on 
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the day of Atonement in the Jubilee year. It is from this 

locus classicus that the sound emanating from the .@.}').9:far is 

construed as a ;!;eru~h,. 1
:1. 

~~ 'rhe shofar comes from the horn of a cow or ram and is 

primarily used in the Bible as an instrument announcing war; 
12 onJ:y, ,later is it used for: religious occasions. Gray inter-

prets the biblical use of the shofar in this way, 

Trumpets blown in t:lme of battle keep God in 
remembrance of Israel, and secure Israel's delivery. 
For if God 'forgets', Israel suffers defeat. The 
blast of trumpets on extraordinary public festivals 
accompanies offerings to secure God's attention. lJ 

The §.bS?.t§..r. is most frequently associated with the verb Yi?l1 

meaning, in this context, to blow any instrument, or parti-
1J+ cularly a clarion. It may also mean to clap or thrust. 

WTP ~,p~ MiQ,!:a Qodesh is a technical term meaning a religious 

gathering. It is often used in the Priestly Code to denote 

a convocation for worship at specified times such as the 

Sabbath and certain sacred days. 15 

The text ends in verse 25 of Leviticus 23 with the 

commandmen~ against servile work and the sacri~ice of an 

undescribed offering by fire to the Lord. 

According to Martin Noth, the festivals mentioned in 

the full chapter of Leviticus 23 parallel those in Deuteronomy 

16, although the latter is abruptly silent with respect to 

both the New Year festival and the Day of Atonement. "One 

can provisionally detect a double rhythm of feasts in the 



cour se of the cultic 
· 6 

vear . '' 1 :his double dating also 

occur s in ~zekiel 45 121 - 25. From these few verses about 

the "firs~ day of tne seventh month " all we can deduce i s 

~:,a !;er~ was a nr oclamation of sor s a ,1n a::ipointec 

~i~e , a cessation of wor~ , and a fi r e off~rine to ~anweh , 

5 

~at exnla:ned in detail . ·oth is satisfied :hat the accla-

matio~ was marked by the use of the ra~ •s horn . "~nis may 

well have original ly had an a potr opaic si£nificancP ; later 

r oweve~ it mav be supposed it came to mean merely tr.e fe s ­

ive introduction to a new per iod af time . "17 ~otn is not 

c~rtai~ whetne~ tne memorial is t o ' remind ' ~anwe~ c~ ~!s 

yeople ov the trumpet ' s sc..ind or whe tner Tsrael was to 

' remember ' her ~oct . 18 

Kauf~ann or ovi~ionallv accepts Noth ' s view of the ~ew 

Year, !ne custom of blowin£ the trumpets had been sunde r e1 

~rom its , oots . 1he r elieious transformation of the shofar , 

~allin~ God ' s atte~tion to man ' s waitine on His salv~tion , 

is r e otelv connected wi th a custom of expellin~ demons . 

rhe Psalms s U~Fest that the snofar celebrates God ' s kine-

snin. "The Israelite t rumpet blast ce lebrated a kingdom 

wnich oecame known ~omen only throuen divine self- revelat ion . p 

rhus the t r umpet blast at i·t . Sinai (Exodus 1 0) heralded the 

~od whc revealed Himsel~ befor e the people israei . 19 

~he sP~ond text which mentions the "f i r st day of the 

seventh mon h ' is founrl in Numbers ?Q it - 6 . 
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In the seventh month on the first day of the 
month , you shall obse r ve a sacred occasion : you 
shall not work at your occupations . You shall 
observe it as a day when tne hor n is sounded . 
You shall pr esent a burn t offering of pleasing 
odor to the Lor d~ one bull of the he r d , one ram , 
ann seven yearlin~ lambs , without blemish . lhe 
meal offe r ine: · itn tnerr. - choice flou r with oil 
mixed in - shall be 1 three - tenths of a measur e 
for a bull , two- t enths for a ram , and one- tenth 
for each of the seven lambs , And there shall be 
one ~oat fo r a sin of~erine: , to make expiation in 
vour behalf - in addition to the bur nt offer in~ 
of the new moon with lts meal offering and the 
reeular burnt offerin~ with its meal offerine: , 
each wit h its libation a s presc~ibed , offerin~s 
by f ire of pleasine odor to tne Lor d . 

Verse one is ver v similar in content -c o the orevious passaEe 

f r o~ ~eviti ~us 21 . A ~ajcr change is t hat i 1stead of a 

il.>717. 1 11i.Ji ' marl<ine by Ter u ' ah' we have a i1>'1in □ 1" , a ' iay 

of Teru ' ah ' , Rather than , as ·otn t r anslate~ , "a memorial 

of Taru'ah ", we have here a c omplete day devoted to this 

funci:ion . Althoue:n not mentioned here as shabbato1 , tt1e 

day is set aside f or special significanc e as prev iously 

noted , lt is a Tiiora oodesh , a holy convocatio~ . ~nd th~ 

interaiction aP-ainst work is repeat ed , In marked contrast 

to ~he Leviticus 21 : 24- 5 passa~e , the emphasis here is on 

th~ sacrif icial cult . Tne sac r ific~s are detailed in cate­

eor y (burnt , meal , dr inK , an' sin) , oJali y , amount , and 

ru r nose . ·1:here in Levi icus ther e was '!le l"t:..on of a sinel1:: 

' offeri,e by fire ' , he r e we have numerous types of sacri fices 

wlth instn,ctjons a!" ~o tr.eir dispos ition. :'he sacrifice s 

a re to make Pxoiatjon on ~he people ' s behalf before :od . 

I'his is thei r staLe<l p~roose . ~et t he •first dav of tne 
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s~venth month~ i s also a New Muon , ana it is helpful to aee 

if ther e a r e any dlstine-uishing featur es markinF the new 

moon of the seventh month . 

" Anrl on vour 

-noon j ays you 

offerine-s and 

OJ',n n .,~ ~.,J, □J'1>' 1 )J 1 w:m,wt:1 o,., .n 
□J'~'~ 'n:::JT ?Y1 □J'n?Y ?Y n-,~~n:::J □nypn1 

. ~J'i?~ ~ 'J~ □J'o?~ ')~7 117JT7 OJ? ,.,o, 

j oyous occasions , :,our fixed festivals a nd 

shall sound the trumnets over your o-2r nt 

your sac::-i fices of we ll- be ini;r . :'hey shall 

~ r eminder of vuu befor e your God : I the Lord 

:-iew 

be 

am 

yoJ:- }od ." ( Number s tO : 10) The fi r s-: day of every montn 

was ma r ~ed by two o~currences which set that day apart, 

rrumoets n 1111n were sound'=d , and sac r ifices were offe1·ed . 

Again t~e word 117JT iikaron is used , Anj some type of con­

nec~ion is indicated between the people Israel and }oct .
20 

'I'hus t'le "first da .v of the seven~h month ", w .. i::h :'alls on 

the new moon 1ay, is marked by similar rituals a s any of the 

other new moo!'"l days, Tt may be Jsefu l tu ~ompare the sacri-

fices offer ed on the "fir s t day of the seventh month " with those of 

t he ·ew Moon and also the Dav of AtonPment . This will help 

to c larifv the 1isti:-,_tions among t he three holy days , 

'\ew Yoon ('' 11m::ers 28 :11 - 15) 

two vounP bill locks 

one ram 
seven un1Jlemisl1ed he - lambs (one year old) 

3/10 ~pnar. : lour- oil mixtur e pe r bullock 

2 110 ephah flour - oil mixture ve r ram 

several tenths epnah flour - oil mixture per lamb 



~ew ~oon (con ' t) 

% hin wine oer bullock 

½ hin wine fo r the rM1 

4 h in w in I? ne r 1 am b 

One he - zoat ~s sin offerine 
regular bur1t - offerin~ ano drink o:'ferin~ . 

":'irst dav of the seventh month" t ~umbers 29 : 1 - 6} 

one voun~ bullock 

one r-am 
seven unblemished he - lambs (one year' old) 

J/ 10 ep:-iah flour- oil mixtur e !Jer bullock 

2/1 '.) eohan flottr - oil mixture pe r ram 

1 / 10 ephari flour - oil m:xt•.1re oer lamb 

t o 'T!ake a~onement , one !1e - zoa1: for sin 

in addition : burn t offerin~ o _ new moor. 

meal of:'er'..w! o:' new moon 

offer ine-

regular burnt , me•l , an~ drink offering~. 

Jav of Atone'Tlent (~umbers ? Q: ? - 1 ) 

o~e voun~ bullocY. 
one ?"a'll 

sev 0 n 1J:1blemishei he - lam'bs Cone vear old ) 
,It) ephah flour - oil mixture per bullock 

2/10 ephah flour - oil mixture ner ram 

several tenths ephan flour - oil :nixture per lamb 

one ne - Poat f or sin offerinr 
beside , E:n offerin~ of a t one'T!en~ 
re~u)ar bJrnt , ~eal , and drink offer i~gs , 

a~ both ~ew Voon and ''first dav of the seventh month " 

thRre was a, accl~natjon 1 by teru ' ah in the case of "first 

day of the seventh montli " an~ ~v teai ' ah for New IV;oon . It 

1T1av be assumed that the difference 1.s that shofar ,..,as used 
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on the "firsT. dav of the seventh month" ano natzotzer otn 

were used fo r ~ew Voon . On each of the -chree holy days 

t here j s a he - Poa t for a sin offerin~ . On the nay of 

At onement and " firbt dav of the s eventh 'TIOn-ch " -cne s a c r ifice 

of a he - goat is u•ed -c o rua~e exp iation . Bot.n the Day of 

At onement and t.he "fi r st da.v of tne seventl1 moni: h " nave -cne 

same size offerinr . 

Unfor tunaL~lv :here are no wre~t disc r eoan:ies #hich 

woul~ indicatP +he uni 1ue nat~re of th~ "fi r s ~ iay of the 

sev~,th rno~tn ". Perhans i t is in the nature and use of :ne 

·h<> SP\ P·1t'1 '11on:h " i~ 1·1:ecallv a sr,ec::il new :nour. , ;,er ~ao~ 

.. ne c-n ie, new moon .,f the ve--tr , d, ze to LLt-> inc r ease in 1.he­

"r hus the sevent~ ne~ ~oon stand~:~ 
? • 

to c r ~:~Kr / ~avs . · 

:'11e third tex t wnich ruencions c1-1e "firs. ;c..:; LJi" t :,e 

7:.~re is a cecor ,i c.: 1.he ri:: ­

buildin€ J.: tne altar Jpon the ~etJrn fro~ Eabylonian ex:le . 

rhis marks th<> ~ew be2inr !ng of r eli~ioub serv ic es and sac r i -

:ices in Jer ..1 sale•11 . " onspic11utJs1'.· absent is any mention of 

his accour t of !-.ll" on.!"r<>eational worsh i!-' s er vice after the 

r e:ur n with th" S"\me for·mul-:i used in r onneccion wi t.h thP 

rParli ng of the rorah by Szr a . "22 

T~ ";ene11iah 7 : 7..._ - 8 :t } Ez rc1 r Pads t he Law of rv·osca 
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to the rlSSembled oeoµle of Israel . 

is the last expljcit reference to "!irFL ria; of the seventh 

month " . :her e i!- s eem ine; 11ea;lec t fo r the law slated in 

day of ·he seven· h month ". Fe r-hap::; t he da,v became holy 

oec::J.use the Law was read , since the peon1P '"'ould nae yet 

k~ow ~~qi i~ w~s a holy 1ay un t il t hi s w1s ~nnounced to them . 

::t r a , 1:he mo~ Knowledeeable member of tile communlty , cer ­

tainl, ~Yf'-: ~ave know~ o~ the r e~ui r e~ent! ~or the "first 
2-

rlav of - ne s eventh month " . J AF- hl'? r eati the La,.., the peoole 

n~rs oJt ~rvin~ , seeminEly repenta nt . ~z r a no..,,for ted l~e~ 

a~d uescrihec to tnem tne joyous natur e of the day . 

T-he content o~ Ezr a ' s readin,r is at a proper aml 

appo inted iime , yet th~ set~ i ng is r.ot a wor ship servi~e . 

I t r a tner apnears :o be a p~~lic ra llv in wnicn Ezr a beeins 

with a blessin~ ~nn r esds f r om the latest r ecensicn of the 

.:. h ?L-. entateuc . • 'Slemen~::: o f t :1e " firs1. lay o!' the s~vench 

~onth " a r e ~issinP 1 the r e a r e no sacrificee ; ther e is no 

blowin~ of th~ ~ho f~r . ~loch ~~~sses · hat lhe shofar r ite 

~as o~it Pi hPca~se it had been perfor mPd oy the kohanim :n 

t he remrle . ' 5 Whdtever t he case may be , the public festi ­

vities desc r iberi in ~ehemiah a r e at e r eat variance with the 

leeal r equirements of ~he ror ah , 

In •ddition to all the pr evious biblical ~vlden:e for 

a festival at the ~fi r st dav of the seventn month tt, tne~e 
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appears to be cir cwnstantial su~purt for a pacbllel ~ustom 

at the firsL month , . 26 Nu,an . 
C"Wln v~, C::)7 ilTil illni1 

.i1J~ i1 ~illln? O:J7 ~,il 1,w~, 

Thls munLh s hall mark f ~r you LhP beginnin~ of 
the months ; it si1all be the first of Lhe mont11::o 
of the ,year for you , (='.xodu::. 1 2 12) 

kco1·rllnf to t he texi , the _year Le1:dns in t.he sµri n~. with 

~isan as t he firsL month . ~he countin~ of all the months 

t hJ~ LP.E i n~ w; tn ~isa n ; hence Tishri is called the s e venth 

month . ~he e r eat pil~rima~e f~sti val~ correspond to this 

o f Lne calendar , '::xodus 2) : 14 - 1 7 , )4 11 6 , 22- 23 1 Deuteronorriy 

t r 1i.( . In each case the people a re comniar,deJ tu ctpp1:ar 

uefore ~od at the feast $ of Passove: , PentecusL , and 

Tabernacles . The calenda r would commence in the spring 

witn ?assover , continue through t he harvest festival seven 

week::; laL~r , and the las'I. major festival of Ingathering 

at the Lur n of the yea r would be held in the autumn. 

"iss i n~ frum these f e s tival calendars is any mention of a 

spec ific ~ew vea r fest ival . 

Li ch t assume s that Ezekiel 45: 18ff is t r y ing t o 

innovate a New Year ' s ce lebration in N.isan , co,nplete with 

the c leansi ng of the tianc~uary . In th is , he sees the 

f irst o f Nisan as prepar atory for the essential festival 

on Lhe fifteenth , Passover . Jhe Exodus 1 2 12 text would 

accomodate this view , as it would indicate a change in the 

calendar . 27 
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Kaufmann attests to an add itional spring New Year ' s 

Day . It occurs during the month in which the Exodus from 

Egypt is celebrated. 28 This day , Nisan 1 , must begin the 

cultic year, for the tabe:rnacle itself was erected on the 

first day of the first month(Exodus 40 117). This dating 

of the ~ew Year must be an innovation , though Exodus 1212 

is not a polemical defense . As Passover marks the 

be~innin~ of the people of Israel , t he month in which it is 

celebrated marks the beginning of the ye~r. 29 Segal views 

the Passover as the time for the New Year ' s feas t par 

excellence. r his does not prec lude the e fficacy of t he 

aut umnal New Year at Tabernacl~ s . 30 The festival was a 

riLe de passage for the peopl e Israe1 . 31 The timing of 

Purim (literally , 'lot s ' ) indicates the importance of 

deLermining the fates at this New Year s eason . 32 • rhus 

the Passover was primarily a r,ew Year Festival. .,JJ 

DeVaux i s convinced thaL all prior texts r aised do 

not determine an actual New Year Festival . There is no 

mention of the New Year at Exodus 12:2 or .Leviticus 2J ,24. 

I'here is a Day of Acclamation, yet this feast on the 

"firs t day of t he seven~h month" is not clearl y recognized 

as a New Year feast. It was a s olemn New Moon occasion , 

marking a month which was f ull of feasts . Despite implicit 

references in t he Bible, "there is no mention of it in the 

liturgical texts or in the pr e - exil ic historical texts ••• 

the feast never existed in Old Testament times . 034 
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DeMoor believes that there was a ~ew Year Festival , 

although for him this occurred at the time of the great 

autumnal feast . 35 ~e places the following events all on 

lnn , the supreme biblical festival , Sukkoth 1 the feast 

of Yahweh(Judges 21 119- 21) ; Elkanah •s prayer in Shiloh 

(1Samuel 1:1) ; Saul ' s celebr ation at Bethel and accession 

to the throne (1 Saiouel 1011) , the dedication of the Ark 

in Jerusalem by David (2 Samuel 6) ; Acsalom ' s revolt and 

s elf- proclamation as king (2 Samuel 15); Adonijah ' s 

rebellion (1 Kings 1 15); and th~ coronation feast and 

temple dedication by Sol omon ( 1 Kings □ 12) . rhese were 

expressly per formed at • the festival" which equaled New 

Year . Noth agrees that Sukkoth was the original major 

feast . 36 

Wltat we 11,,.,;.y actually have extant in t he Bible is a 

pai r of c hief festivals , one a t spr ingtime and one in 

&utumn . Acc or ding to Tadmor, the ecclesiastical year 

ueean in the spr ing , whereas the agricultural year began 

i n ~utwnn . 17 r he Gezer calendar , discovered in 1908 , has 

been esLablished as a tenth- century B. C. E. inscription. 

In Biblical riebrew the a u~hor ~drkH his calendar on an 

agricultural basis , beginning with the fall harvest . >8 

Kaufmann substanti~tes radmor ' s claim , citing a pr iestly 

New Year in Nisan and an agrarian New Year in Tishri . 39 
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Probably the great fall festival had many elements 

in it , including acclamation , purification, and celebratiog. 

The festivals of the New Year and Day of Atonement may 

have been separated from the day of the actual feast . 

This process of detachment preserved the character of the 

holiday . Different days were assigned for the observance 

of the rites of trumpet blowing , atonement and cleansing, 

and ingathering. Thus Noth , Porter , Gaster, and Bamberger 

agree on this process of distribution of the essential 

elements of the fall festiva1 . 40 

Porter dates the synthes is of one unique festal day 

to pre-exilic times , and the beparation to an unspecjfied 

post-exilic date . 41 

Why atonement was separated from the great 
autumn feast , made independent , and t ransferred 
to a point five days before the beginning of 
the feast - this can no longer be ascertained . 
The separation and independent institution of a 
New Year ' s Day would appear to be a further 
step ••• in the divi~~on of the or iginal New Year 
and ~utumn feasts . 

Kaufmann maintains that "the rites of the New Year 

must have been marked by an unusual amount of t rl.llllpeting ••• 

of the New Year we know only that lt was the ' day of 

trumpet blasts ' par excellence . "43 It was a cosmic 

festival , combining New Moon and New Year sacr ifices, 

which made it a unique cultic experience . 44 It was a 

solernn rest day, a sacred convocation , with shouting and 

l:.lowing of horns to God. 45 1'he popularity of the fall 
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folk festival gained such favor among the people that the 

priestly New Year is not even mentior1ed . r hus the "first 

day of the seventh month • became the standar d New Year 

festival in biblical time~. 

With respect to the four major themes of this study , 

at this point only a limited knowledge ls available. There 

is biblical support for the use of the shofar, and in the 

Bible it develops from an instrument of war to an instrument 

f 1 . . l 46 o re 1g1ous va ue . In Leviticus 2) 124 the•phrase 

zikhron teru'ah occurs . Of the c onnection between t his 

phrase and the later embellishment into unique liturg ical 

ver ses (Zikhronoth and Shofaroth) nothing definitive can 

now be stated . The theme of God ' s judgment will be dealt 

with in t he next chapter, as will the biblical idea of 

God as the rlivine Ruler. 



CHAPTER II 

MYTH ~~D RITUAL, ? 

Much has bee n written and analyzed a bout the role of 

the New Year Festi val in t he Ancient Near East . There are 

those who would maintain that the I srael ite New Year 

Fest ival , as well as other holy days , grew out of a c ul­

tural mil i eu which held common concepts and par t i c ipated 

in similar forms of religious observances , Proximity i n 

geography and transmission of language forms aiJed the 

processe s of sharing among Near Eastern civilizations. 

rhus the "~yth and Ritual · school endeavored to establish 

that re l i~ious myths and rituals stood in organic r~lation ­

ship within the relig ions of the Ancient Near East.1 

Hooke , the founder of this far - reaching pusltion , 

maintalned that '"borrowing and interchange ••• i s an l mpor-

tant part of the pr~cess ... i t is not without i nfluence 

upon the content of rnyth and ritual. .. 2 I srae l , in this 

view , developed and adapted prevalent c ustoms extant in 

the Ancient Near East, the Hebrew Bible preserves this 

gradual development of religious thought and practic e , 3 

Proponents of t h i s view stated that it i s poss ible "to 

identify trace s in the Old Testament of a New Year Festival 

16 



identical in many respects to those of the r est of the 

Ancient Near East ."4 

17 

All New Year Festivals included five major e lements . 

Although each culture may have a permutation of one or 

mor e of the elements , the context and celebration of the 

festival which was the c enter and c limax of all the reli­

gious ac t ivities of the year contained five major elements , 

t he dramatic repres entation of the death and resurrection 

of the god ; the recitat ion or symbolic representation of 

the creation myth ; the ritual combat in which the trium~h 

of the god over his enemies was depicted; the sacred mar-

1' iag1:: ; and the triumphal process i on i n which the king 

role- played t he gou . 5 

In his discussion of the Hebrew Passover, Segal agrees 

with Hooke ' s analysis of myth and ritual. iiis i nteq,reta­

tion of the commo~ c haracterist ic s differed . For Segal , 

the s hared elements included , a fixed calendar date ; a 

ritual going-for th from city to country , var ious rites of 

purification; recital of the creaLion myth; enactment uf 

tht sacred marriage ; removal of conventional social rules , 

and dedication of t he temple . 6 

Seven Near Eastern cultures have been analyzed by the 

' myLh anu ritual ' school . These aLe 1 Bauylonia ,Aesyria, 

:::anaa11 , Egypt , Harran , HittlLe , and Ugarit . The features 

of the New Year Festival in each culture must he reviewed 
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to determine the value of Hooke ' s hy µothes i s . rhe B~by­

lonlan comparison is the most lengt}\y and involved I,1arallel. 

The akitu festiva l was most pr obably the New Year 

Fes tival at the open i ng of sp,:i11g in Babylon . 7 radruc,r, 

however, believeti lhat aki t u simply marked a µrec ess ional 

holy day , while zagmuku was the o.ctual New Year , 8 l'he 

akitu was als o held al. Erech and Ur at autumn . This double 

featur e of celebrat ion in Nisan and Tishri came from rec kon-

i n~ t. he yea.r according to t wo al Lernative systems . 9 Zag-mu 

in Sumerian means edge of t he year , whereas the word akltu 

ha& nothing to do with seasons and has not been render ed 

philolo~ically . l O Eventually zagm~hu and akitu were 

uniquely intertwi ned as the New Year in Babylon , although 

the dual New Year remained constant.11 

The tex t cornrnen ting un the Babylon ian r itual for the 

t welve day f t s t ival is incomple te , l'he high priest began 

with tile recitation of the Epic of Creation . In thi~ Bel ­

Marduk conquers his enem ies , man is c reated , and the temple 

is constructed in heaven . 12 The c reation epic had a mag i ­

cal virtue to brin~ about triumphs and annual benefits , 1) 

On the 5th of Nisan sacrifices were offered and the temple 

·r· d 14 was pur-1 1e • 

~ext , in order to r-enew his authorit y , t he king was 

formally humiliated . "The high pries t stripped him of his 

robe and other ins ignia , made him kneel , and t hen solemnly 
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boxed his ears ruid tweaked his nose . Onl y toward s the end 

of the festival was the monarch reinstated."15 Following 

this t here was a solemn µrocession to t he bit akitu , out-

side the city 1 de pic-ted there was a drama s i1owing rr.arduk ' s 

primordial victory over Tiamat , the c haos monster . 16 

At t his point came Mar duk ' s r ewa r d of the ' tabl ets of 

destiny ' bv which he could dete rmine the fate s of humanity . 17 

Langdon state d that the myth of a general judgment of soul s 

goes back to a belief base J on the passing of the sun . 18 

At this t ime of judgment intercession on behalf of humanity 

occurred . 1 9 " iit: re the co11nexion between the poem and tile 

ritual is espec ially manifest : ever y year at Babyl on 

(Esag ila ) a new ' f ate ' of supremacy was dec reed by the gods 

to Mar duk, and by a parallel acceptation no doubt t o the 

King of Babylon as his earthly vicegerent . "20 1'he 1 egis ­

t rar of the heavenly court r ecorded on clay tablets the 

~ood and ev il deed s of ~eople. 21 

Final ly t here was a s acred marriage of Marduk, crowned 

in the Temple Esagila. Segal affirms that the king t ook 

the part of ~ar duk , for the god ' s regeneration renewed the 

monarch ' s powers a nd royal pr er ogative s . 22 Clines denies 

this s " It i s doubtful t hat the king played the role of 

t he god in these cer~monies . .. 23 Babylon, as the creator 

of an ancient world civilization , exerted its i nfluence 

primar ily upon t he Hebrews both before and after the exile. 24 



Tadmor maintains that t he most important element s in the 

Babylonian New Year were first , the glorificat ion of God 

through prayers and hymns , and second, the enthronement 

in Babylon His city . 25 

20 

Celebrations were similar in Assyria, as again the 

unique focus was on the enthronement of the king. However , 

there is a limited knowledge of the Assyrian New Year Fes-
26 tival . The festival was longer, and a sacred banquet of 

the gods was held. There is no record of a humil i ation 

ceremony . Aki tu festivals occurred in other months as well. 27 

In :anaan , the ~od Ea ' al was the pivot on whom t he 

ceremonies of the New Year revolved. The conquering of 

Mot , god of death , by Ba ' al , the supreme weather god , is 

t:-,e theme of the epic poem found at Ras Shamra. 28 'l'he fes ­

tival was an autumn New Moon , celebrated with sensuality 

and drinking , a sacred marriage , communion with the dead , 

music , dancing, and contribut ions Lo the c: ult. rhe princi­

pal officiant was the king , whose powers were renewed. 29 

Ba' al also served as judge of those who had been unfaithful 

to him . JO He wa3 e nthroned in a special palace cel ebrating 

his victory and resurrection . 31 The same general char ac­

teristics of the New Year Festival exist in this Canaanite 

myth and ritual, and the pattern is distinctly self- evident 

to Hooke . 32 !e~ : lines doubts whether thls f estival was 

for the New Year. The Ba ' al myth may have had no special 

connection with an autumnal New Year Pestival . JJ 
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The New Year Festival in Egypt was dedicated to Horus 
-4 

at Edfu. On t his day Horus ascended to the throne . ) The 

king participated in a sacred procession in whicl, he played 

the r ole of the deity. Sac rifices , singing , dancing, and 

music accompanied the kingship r e newal . 35 The periodic 

jubilee festival of Egyptian kings was celebrated aL tliis 

Lime, the first day of the fifth month, designated as the 

f irst day of the year. 36 This falls between the seasons of 

inundation and sowing. There is a sacred marriage in the 

complex fourteen- day r itual festival, and again the deity is 

symbolically resurrected in the pers on of Horus . 37 The 

recitation of the c reation myth narrative involved Horus ' 

. ., th th th ' l. . k. JS accession ~o e rone as e now ano 1v1ng 1ng. 

Also prominent in the elaborate ritual was the exposure 

of the statue of Horus to the sun's rays , reuniting the 

,god ' s s oul with his body . 19 

Despite the gaps in reconstruc t ing the Egyptian New 

Year Festival , the focus was on the r e newal of the monarch's 

fertility , strength , and kingship. Achitov maintains that 

three New Year Festivals were held , all dealing with fer­

fertility , me in connecLion wlth the Nile River, the 

sec ond dealing wit h planting and seeding, the third with 

the harvest. Thus t he year would be divided ln thirds with 
40 a special festival lnaugurating each season. 

In Harran the festivities occurred at the times of 

equinox and s ols tice . Visits to a te~ple outside the city , 
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sacrifices, fasting , and later feasting marked the obser­

vance to the deity. Poll taxes were paid yearly at approxi­

mately the same date as the festivities. 41 The Hittites 

observed a lunisolar cale,1dar and celebrated both new moons 

and new seasons. rhe p~rull i festival occurred in the 

spring at the various cultic centers . A recital of the 

cosmic struggle between the dragon and the weather- god 

accompanied other elements such as a solemn procession , d 

sacred marriage, and the fixing of the fates . But in the 

fall the festival involved a mock battle , singing, sacri ­

fice , feasting, and drinking. 42 

The suggest ion has bee;, made that t exts uncovered at 

Ogarit may have ueen recited at the autumn New Year Festival. 

rwo elements surface , remotely similar to other cultures 

of the Ancient Near East I ritual combat betwee11 Ea 'al and 

Mot , and a sacred marriage and pr ocreation . Yet Segal di::.­

putes ihis view , having fouud no concrete evidence of 

festival practice . 43 

There 'is a close parallelism among the festivals of the 

Anc ient Near East c ultures. The general pattern of Canrianite 

myth and ritual derived from the influences of Egypt to a 

lesser extent 44 anu f rom 3abylonia Lu a greater degree, 

Elements such as the installation or re-installation of the 

earthly king , the kingship of the deity , divine j~dgment 

and punishment of t he wicked, as well as various cultic 
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ceremonies , led DeMoo~ to conclude that Israel took over 

t he fesLival from the Canaanites.45 Oes~erley sta~es the 

view that Lhe t hree Israelite agric~ltural festivals re­

preser,t the breaidne!.-UP a1,d adapt at ion of the Babylonian 

New Year Festival to the worship of Yahweh .
46 

~ 1~nell insists that i t is yossiLle to ~look first to 

I. t'ae l .::.nJ Canaan t o determine the inu-a pen<len i. c:H'l<i highly 

unioue form of the fest ival"~? The b iblical record almost 

enticely succeeds ln obliter atin'-$ germane element s of the 

dyi11g anJ tesurrec ted god , the sa(; red mar riage , the foc llf> 
. 48 on the earthly king by tne community . Yahweh a s sumed al l 

deity roles as lie alone was 1-:.i.ug and Judgt . There was no 

sacred marriage riLe , a11d excessive dr inking was rigoI'ously 

debarred . rhe I sraelite version wa s cel ebrated in a more 
!J_­

sobel' y~t uy no 111eans less happy or satis fying manner. 'j 

Contemporaneous with the Myth and Ritual s chool , 

Mowincke l ~ought tu prove that the Psalms were the basis of 

the I s r aelite ritual. Muwinckel , following Gunkel ' s type­

hist ory , categor ize<l various ps alms relat ive to their pur­

pose i n the cull . Of major conce rn to thi s study i s the 

analysis of '" Psalms at the Enthronement Festival o:f Yahweh" . 50 

Accord i ng t o this point of view , there was a yearly f estival 

in which the king of Israel symbol ized Yahweh in a ritual 

dr ama. This drama was the re l igious raison d ':tre of the 

Jerusalem cult. The festival bore the c haracter of a New 



Year celebration which followed the typology of the Myth 

and Ritual schooi . 51 

24 

Characteristic of this group (of Psalms) is that 
they salute Yalweh as the king , who has just 
ascended his royal throne to wield his royal 
power. The situation envisaged in the poet ' s 
imagination, is Yahweh ' s ascent to the throne 
and the acclamation of Yahweh as king1 the psalm 
is meant as the song of praise which is to meet 
Yahweh on his 'epiphany '. his appearance as the 
new 11ictorioy~ icirig . Hence the name , enthrone­
menl: Psalms . ) ' 

Fertility , good fort 1.1ne, judgment , and covenant cenewal 

were crucial to the festival. r:iowinckel co11cluded that 

Isra~1• s eschatoiogical hopes were moldeJ by t his expression 

of expectation and fa i th . 5) 

The psalms reviewed by Mowinckel in this context were 

47 , 81 , 93 , 96-99. DeMoor concurred with Mowinckel both in 

his analysis of the psalms and in the parallels found in 

Lhe Ancient Near East .54 Hooke maintai ned tha t these P:to­

cessional P~alms did impl y the existence of an e nthronement 

fest ival for Yahweh . 55 Engnell not only s uppo.C'Ls Mowl..nckel 

b ut adds , "when we see the connection bet ween these difI'er­

ent fo :cms of t , .. ~ Ancient An1,ual Festival ar1d rea lize their 

the~r counection "'i Lh its earlier for10 , lt is ei·roneous to 
... 6 

admit. that there was a Jewish Near Yea1· Festival. ., ., 

Morgenstern agreed with i>iowinckel on the whole , though 

einpiiasiz i rig Yahweh's r ole as Judge and limlting His role a s 

Inhau itant of the Holy Temple . 57 Morgenstern went so far 

as to L;!'edlt Solomon with transformi ng Yahweh into a sun 

l 
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god, accept ing a resurrected solar Yahweh a s the Divine 

King &t the New Year . The temple was built in such au 

orientation that the first rays of the sun on New Year ' s 

Day woulu shine direc t ly ir to the Holy of Holies , marking 

the entrance of Yahweh into His Sanctuary , 58 This provo­

cative theory was accepteu in part , i.e. , the sun played a 

c rucial symbolic role . Yet even t he most imaginative 

scholar s hesitated to accept T-iorgenstern • s c l r c umstant ial 

and indeterminate eviden~e . 59 

Criticisms of the Myth and Ritual school do exist . 

Tht::y fall into two categories, s1>ec ific refer~t1ce to 

Mowinckel ' s theory of the Fsa)m~, and general rebuttal of 

the gestal t underlying the total hypothes is . Buttenwieser 

was among the first to object to Mowluckel 's ritualistic 

conception of the Psalms . I-hese were not cultic Psalms 

and had no association with an enthronement festival . This 

idea i s a web of fancy, has no facts with which to suppurt 

. t d . 1 . t 60 L , an 1s pure y conJec ure. Ratlter , these Psalms have 

a hymnal purpose or social cont~nt in determining God's 

pr0vldenc e . 

Dahood does not support a ritualistic use of the 

Psalms. Y~t the very Psalms that Mowinckel uses for his 

point of view do deal wiLh God' s kingship, enti1ronement , 

suzerainty , victory , praise, judgment , universality , holi­

ness • arid sane ti ty . 61 De Vaux stated that the texts them­

selves contain nothL~g similar lo the mythological drama 
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drawn out of the Babylon ian ritual. 62 "These are not en ­

thronement Psalm& but Psalms about the kingship of Yahweh. 

The idea of Yahweh as klng c ertainly existed from early 

times irr Israel ••• Ti,e cult practised in Israel was not 

the outward expression of my th , " but an acknowledgment of 
,~ 

Israel's personal covenant with God . 0 J 

Clines suggests that these Psalms are designed for I.he 

Sabbath and have no direct relevance to the observance of 

a i,ew Year Festival. He also proposes t hat these Psalms 

of kingship might ec ho spec ific historical situations . 

Their relation to ritu~l would thus have no relation to 

their understanding . •The JJl::l.uc.ity of i,11.:ontestable data 

leaves any hypothesis •• • extremely vulnerable . .. 64 

Kaufmann calls thls reconstruction of the New Year Fest i­

val ritual based on Psalms "one of the most remarkable 

products of tht creatlve imagination . .. 65 

Th~ general views of the Myth and Ritual s chool have 

been debat.ed sinc.:e the ir L1cept ion . Frankfort ' s critici~111 

of the entire aµpr c,ach was as f ollows. The myth and ritual 

contributors slavishly followed Frazer. Similarities be­

tween myths and rituals need not be described as a pattern 

because alleged similarities do not exist l The contribu­

tors "recklessly i mposed this imaginary pattern upon the 

rel iglon of I srae1 .~6C Although Segal accepts the view 

that the Is raelites were the heirs to traditions and idioms 

of the Ancient Near Eas t , he holJs t hat they moulded their 
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unique thought and faith through unshared experier,ces . 67 

His reservations of comparing Israel to oth~!' Near Eastern 

religions involved these factors, geoe1,1·aphy , natural re­

sources, temperameut, c ul ture, social and economic struc­

ture . As these were different in Israel, so the religion 

which expressed this people' s thought and faith was differen t .
68 

Clines ' objections fall into two areas . First , the 

ritual pattern invoked is fragmentary. There is a dearth 

of information . New stud ies emphasize the differences in 

belief and ritual among cul tures . There is no fixed Near 

Eastern pati.ern . Little svecific biblical evidence does 

not enable a reconstruction or New Year obs ervances in 

Israel , and gaps cannot be filled from a kno~ledge of 

extraneous Near Eastern religions . Secondly , the relation 

between mythological texts and rituals is ioo complex co 

offer a :;tric'L r~conscruction . Near East err1 myths are li t. er ­

ary productiuns with distant connections to vartlcular 

ritual acts . "Myth is not simply the spoken accompanimeni. 

6" of ritual. .. ':I 

Finally , 1'almor rejects the superimposition of a 

Mesopotamian New Year upon the Israelite New Year. No 

crystallized pi cture has appeared from Mesopotamian sour ces . 

Similai ities with r espect to enthronement of the deity and 

fixing of l:he fates Ju exist, yet t he reconstruc t ion crum­

bles under severe hlstorical and philological evidence . 70 



The Psalrus dv i:cho two important thenies , .:;od ' s 

kingsli.ip and His judgment . 77lJ il1il" appears in 9) 1 l . 

96 , 1 O, and 97, 1 , t ranslated as .. Li1e Lord is King . ·• 

28 

rn !1.7 18 God is King over all the eaL~ti11 f1Kil 7:> 1,y 7',lJ "=> 

Olher expl'ess ions proclaim His reign . "For the Lor<l is 

most high , awesome, s reat king over all tht earth . -(47, J ) 

"For You , Lord , a re s upreme over all the ea1th 1 You are 

exalted high abov~ all divine beinrs . " (9719) In ;9 , 4 Cod 

i s the sup:t·eme universal Monarch , Lhe r,iig hty i~ing . iie is 

also tile Judge of the whole worlJ . This unique combination 

i s r,u i..?d twice, in ;6,; anu 96:1 ; . • He i ::. l: v11 . .i11e, to r ule 

t he e"'.rth , he w.ill rul e the worlrl justly ." God judg eti 

(97 18 ) , .rule s (9911 ) , loves jusLice and establishes 

e4uity(99 14) . These two themes of °rl.ingshlp and judt5ll1ent 

a re lat~r developed b3 the Rabbi s . 



CHAPTER III 

THE INTERTESTAMENTAL PERIOD AND 

THE JEWISH Ni'W YEAR FESrIVAL 

During the Intertestamental period t here is little 

evolution of the essent ial t heolog ical elements of the New 

Year , God "s kingship , God ' s judgment , the use of Lhe 

shofar , and liturg ic aspects of t he holy day . rhere is, in 

fact, mor e informat i on missing than one would ~xpe~t . If 

the holy day were in a fjxed state after the b i blical per­

iod , Lhe a s s um pt lon could be mRda t hat elementar y feat ures 

of the New Year would not only be exta nt , uut also in a 

developed or developi ng state. Ra.ther , we are able to ob-

8erve a per·iod in whicl1 "the calendar and t hf: entire rell ­

gious life of the Jews was as yet in an unset tled corad it ion , 

and not fixed by raLbinical aut horities . "1 The book of 

Esdras , the book of Jubilees , the Dead Sea Scrolls , Philu , 

and Jos ephus provide our sour c es for this period of t ran­

sition in Jewish histor y . 

Esdras 91) 7- 55 parallels the ~ hemiah 7 a7J - 8, lJ 

text prevlouoly d i scussed . Found in the Apocrypha, we read 

of the " new moon of the seventh month " and the festivities 

on that day. There i s no s pecific ref erence to a New Year. 

There i& 110 r11ent ion of a shofar. The liturgy for t he day 

29 
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consists to tally of a reading of the Law by Esdras . I t is 

a holy convocation , and the people wee p due to the unique 

nature of the dcr.y . Feslivities .i..nc lude eating , -J rinking, and 

~erriment . No somber not i~ns appea~ . There is no s ens e of 

God ' s impendlng judgment causin~ any grief 0 1· dismay . God 

is t he iVlost High ar ,ci Almighty , Lut is not L'eferred t o as 

King . As obser ved i n both Ezra a nd Ne hemiah above , ther~ i s 

lit tle c ontinui ty between the J aws uf Lev iticus 2J :24- 5 a nd 

Number s 29 11- 6 a nd these pe1&sage ,, . 

The r l:>~ udepigrapi1ic J:.tbilees i 1!e :1 t ifies Aordm ::1 ittlng 

on " the n i ght of t he ne-N moon of t he se venth monl.h ." This 

lc .. n~uage is ver.v s irn llar t o :.hat of the .. fi r st day of the 

seventh monLh " which is a new moon day . 

(1 6 ) Abram sa t up throughout the night on the new moon 
of Lhe se venth month to observe the stars f rom t he 
evening to the ruo cnin6 , i n order to see what would be 
t he cha ractac of the yea r with re~a r d to the r ains , and 
he was alone as he sat and observed . (17 ) And a word 
came intu his heart and he said 1 All the signs of the 
star s , &nd the sig ns of the moun and of t he su,1 are a l l 
in the hand of the Lord . Why do I search {them ) out? 
(18 ) 

(20) 

(21) 

If he dl!!s.i r es , He causes it to rain , t11ort1ing and 
evening; 
And i f He desires , iie withholds it , 
An d all t hings are in His hand . 
Attd he :i.,r ayed that n i 6ht and said , 
My God , God Most High , Thou alone art my God, 
And l'hee ar,d Thy dominion have I chose n. 
And l'hou hast creat ed all things , 
And all thing,s Lhat are are the wor k of Thy hands. 
Deliver me f rom t he hands of evil spirits Who have 
dom inion ovel' the thoughts of men ' s hearts , 
And let t hem not lead me astray from Thee , my God . 
Afld stai.il i sh Thou me and my s eed for ever 
That we g ~ not astray from hencefor th and for 
evermor e: . 
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Abram is con~erned wi th h.i.s f uture , the fertility of the 

l and , t he amounL uf rainfall , evil spirits , and God ' s domin­

ion . With respect to t he categories e stablished f or thi~ 

study , Abram ' s words parall~l the issues of God ' s judgment 

and God ' s kingship. FiL~s t it i s God ' s d ominion in the world 

to wh.i.c h Abram prays . God is t he Creator of the world a nd 

the possessor of all power. Pondering the star s , Abra,n 

asse rts God ' s majesty, cont r ol , and supreme authorit y . 

1'!,ough Abl'am does not call G,Jd by the appellat'ion of King, 

he ascr ibes to Him all sup1:eme power and c,; ont rol of the 

unive1·se . 

Secondly , Abram acknowled~e~ God as the supr eme J udge . 

It is God wi10 directs t he spatial e lemen ts a s un, moon , and 

stars . It is Lh us God who i s the dee isi o11 - maker as tv the 

ainount of rainfall allotted to 1,he earth . The uetermination 

of the "char ac l:er of the ye&r" is a key referenc e to ~ou' s 

judgment . Fate is in God • s domahq hUtllaJl dest iny i s iiis i;o 

dee ide ; "and all th.ingb dre ir1 H.i.s hand " . Punishment and 

t·eward a1·e Goo ' s i::ouls , noL hurnanity ' s , The amount of rain 

ls the sy,nLol thruugh wh lch pe oi,le comp1·ehe11d God's dee i s i on , 

be it JJOSiL.i..re ur ,,egativ~ • .n.bra111 c:.ren shows his humility 

beioce Gotl ati i1c: wonue1·s whe Lher l t. ls proper l'or h im Lo 

t5ea.cch oui: the heav·er,l,Y signs , God i s , iH Abra111's eyes , 

J u.uge a.Hu ,' onacci1 of ~he ur1i11erse, 

In addltion , the author of Jubilees ls aware of f our 

New Year s whlch are "feasts for the gene rations for eve i·•. 



The first day of the flr»t, fuurt:1 , :3t! Ven t h , ruld ter,th 

months a;:e set ... ., itle a:S &pecial t llfles . ..Ut.ituu~h s imilar 

t o ~ishnah E.2.21!. nashanah 1 , 1 , ne ilher t he da Les nor the 
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sig11ificance are identlc'll. Jubile~s do~s 11ot mark }Jeriods 

i n a "nor,na.l ag .cicultur al life Lul. rati1er of cosmk ever, ts 

wid c h occttrred at t he t ime of Lhe flood ... J ?here i s nu 

ment ion e.iti1er of a. litU1·gy fur t. he ~-cew Year Jay nor of 

dny s ounding of the shofar . 

In Lhe Dead Sea Scrolls the1•e is no expl i cit reierence 

to an.Y iiew ·1eac d a.y . There i s nu rnent ion of k i ngsi1 ip o.c 

judgment . TrlllnJ>e i..s tlo a_ppear and are pr .i1nar ily used fo.c 

,nilitary pur!Ju-,e:S , a.s i11 Lhe ~c t·oll of the War Rule III ,1-li... 

In addit i on , trumpets are used for a ssembly in Lhe Damaf.1..Us 

Doc ument (111 22) and as a reminde r before God in tli e Scrull 

of Lhe War Rule X, G-8 . Dupont -Sommer note~ t hat both of 

thes e latter r eferenc es parallel text s from Numbers . 4 -ri,e 

Damas~us Docwnent is similar to Numbers 10 12- 7, while the 

second reference f rom the Scroll of the Wai· Rule s imply 

quotes Nu1nbe1'S 10 1 9. However these t exts refer tonii~n 

The only possible infei·enc e to a New Year day occurs in t he 

Manual of Discipl ine (col\.l/Tlns X anJ XI) . Implicitly there 

is mention of sabbaths and a New Year Day . Both Dupont­

Sommer and Gaste r suggest this interpretation. 5 This i ~ 

as close as we get to any liturgical New Y~ar Day. There 

i s a fixed arid appoin t ed t ime for certain festivities . 
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Sabbaths , beginning~ of t he year, and celebration of the 

four seasons as found in Jubilees 6 ,2J are marked special 

days . Questions wi1icb a1·~ UJ1answeraule leave us ir, doubt 

as to the slgnificauce of the source. Doe s t his Sabbath 

come on the seventh day? Du the dates of celebration of 

the four seasons concur s peci.fically with JiJuilees OL' 

Mishnah ~ sh Hashanah 111? When i s th i s beg.i.noit1g of ~he 

years one Tishri , ,.me Ni s an , or some other day? These 

doubts make any definitive c onclusio,1 connecting a New Year 

festival to any celebration i n the Qumran community unlikely , 

Philo call~ the opening of the seven t h month a trwnpet 

festival. Although knowledgeah!e of the temple sat:rifices, 

?i1ilo insists on descciuing the sign ificance of t hE: trump(.t , 

God is viewed neither as 1Cing nor as J udge: rd.ther God is 

the giver of peace and ordainer of the Law . Glatzer riotes 

that Philo does not seem to know the New Year Festival; his 

·•~ight,h festival" is the i.;ommenc;ement of the sacred month 

in whi~h most holy occasions fal l . 6 

Philo distinctly refers to t he use of trwnpets, but it 

is not known whel;her they were hatzotzeroth or shofar. 

Both Philo and the septuagent use the same Greek worJ , 

o<LA7rt1~ salpi ngas , interchangeably for both ter ms . Nor is 

it deducible whether there were any special festivities, 

What i s known is that Philo is the first to draw meaning 

from the sound of the trumpet . His universal understanding , 

albeit intecestlng , has neither precedent nor para l lel in 
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Jewish literature of the t annait~c or amoraic period. Fur 

the purpose of this study , the 'peculiar na ture' is oI great 

interesL . ?hili s uggests the connection between t he trumpets 

of the s eventh month and i he trwniiets heard a i; Mt. Sir1ai . 

The importance of the Sinai tic c ovenant and of the Holy Law 

g iven o~ that 0ccasion , remem~ered t hrough yearly celebra­

tions marked by re- c reating the a ~esome sound , is unique to 

Philo. 

This uffer s us a glimp~e into the beginnings of a 

special litur1?;ical element in t he !~ew Year: the use of the 

~,ofar Lo mediate between God and Israel . There is s upport 

for Philo ' s view in biblical sources as noted abo-ve . In 

the liturgy , there i s a special set of Shofaroth vers~s 

whi c h specifically recall the theophany at Siuai. ifore is 

a piece uf the evolutionary puzzle of the New Ye&l' FE:stival. 

Although no specific benedictions are mentioned , t he theo­

logical mot if connectin.~ Rosh nashahah with Sinai thcough 

the shofar i1a::> its sour ce in Philo ' s S)Jecial Laws . 

iio~nig asserts that Rosh Hashanah and 3hvfal: aJ.~e con­

comitant in Philo ' s view. rhat Philo calls the feast "a 

reminder of a mighty a nd marvelous event~ indicates to 

Hoenig a primary source of the Zikhronoth, ur remernbrance 

verses . The trumpet ' s uae as an i nstrument of war resembles 

the Shofaroth . "Though the rabbis did nut utili~e in the 

liturgy any prophetic verse of a war- like a s pect • •• it is to 

ue recognized that Philo ' s view parallels tlte rabbinic notiol'l 
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that Rosi1 i-fashaoah ls not l imited to the Jewish peopl e uut 

tha t it is a Judgment day for all creatures ."7 

The final aspect of God as peace-maker ar~ veace ­

keeper c onnotes His p->we1 and kingsnip . Thus it !'e flects 

the l ast phase uf the litur gy , r,amely , the Mal khu:yoth , Ol' 

iclngsi,lp vers es . 

I t may ther efore b e inferred that alceady in 
?lrilo • s day i n Ale.xan..:1,la the threefold aspect 
of Tfial khuvoth , Zik.hrouot;h , ~nd Shofar·oth , was 
recognized as part o.t Lhc muuc or w0rsi1iJ., .titt l116 
fo r the beginning of Lhe New Year ••• This i ndeed 
may be the oldes t exLra. - uibl 11.;c:1.l a llusion t o t.i,e 
concept of God ' s judgrne n t c:tnd His power uve c .. he 
~or-~d !. c!"'nce pts 8 ~o b e e11<J.11e ic1te ll e spec ic:1.lly vr , 
noso :1as1la nan . 

Jose pn us , wr·it i ng aftec ti,e d i:struc tion of l,h1-; Secunu 

Tem y lP , r ~Lell s the s tory of E~ra ' s ceauing ~t,e ror·c1h l,, 

li,c- ~e llc11i..L mu11Lh . Jos e plt ,JS , f or an -Anknuw:! 1 easu~ , reµocLS 

i ha l. L!,e asse,o1,ly oefo1 e c £- rd wc:15 held on Sukkoth. Again, the 

fes t. i.vltiet.. .fullow E1..rc:1 ' s rcc1ding. The people • .,, wei: }:,ing 

was to be replaced u y feasting e1.J 1J cel e'urati.011 . As wi.t.h 

Yea r , of a. si.ofa.l , of ki.ngs i•1i_p , or o.f j ud g111~nL Jo5ephu.s 

uoe5 rnent.i.uri the sac1'1fica5 of the 'fir.,, t Jay of the seventh 

month" in Jew lsh An t.lguit ies 3 , 1 0 . Tht, words " on t he new 

muvn" a.r e Lo be irifet'ced f1,om the previous sentence . r he 

dual c .a.lE: nd&.r ;,ystem .i s t1oteJ in J ewi oi'l Afltiguitle■ I 131 - 82. 

ooch T.i.shri arid •;i s e1n are ceck oned a s first inonths , the 

former for a c ivll year a'lu the latt.er for "'e ve1·yLhing 

celating to divine wors i1ip- , or an e ccl ~sias t.lc a l ,y ea1· . 
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The I nt et•testamentaJ.. peciod offers uo only two rellaole 

bridges betweer1 Lhe oib l k al rel:ord dnd Lhe .fully d~veloped 

New Year nut.ed i n i.annaltic source!:; . Plillu may i1av1: 

writ t en allegor kally ato· i; the New Year and the shofa1· , 

yet there is nu t rac e of t his idea-cuntenL in Josephus , 

Jubileed , and Esdras . Jubilees alone mentlons theologi~ 

elements of king ship and judgn11=nt . Jos e phus and Esdr as 

t r ansmit the tale of Ez ra and the Law , but no details of 

the New Year are g iven . From t he Dead Sea Scrolls we have 

s c ant. information about a fixed festivity at the beginning 

of the year , an~ mi litary uses of the trumpe t , but it is 

no t µossible to infer any Ne.v Year c elebrati:>n at Qumr an . 

Bit s and pieces o.f the New Year have s ur faced , but there 

is no c: uncrete g r adual development of the New Yea1· 

Festival. 



CHAPI-ER I V 

l'nc 1'A:~NAIJ'IC PERIOD 

During the t &nnaitic period the recor Js we have of the 

Jewis h New Year F&st ival , now officially called .82§.h. nasha­

nah1 , de pict a dtneloped , functioning, , and com_ple...c holy <.lay. 

There is a transition from i ntertesta,nental times , in which 

no cle~r scheme of pract ice is evident , to tannaitic times , 

in whic:h a day p:-ei?,nant with ritual , theolo~y , and obser­

vanc e e xists . What cau&ed this evolution is , however , 

unclear from Lhe sources . rhe gap in knowledge is the 

great rnissing link, perhaps in all of Jewish 11istory . We 

have iu the ~•iishraah , rosefta, and Mhlrash only the s •1er ds 

of tl,e Jewisn way of 1 ife dur ing the Sttcond Temple peciod 

and shor tly thereafter. This chapter will seek to ferret 

out the motifs of judgment , shofar , and kingship. In addi­

tion , the fundamental question of the dat~ of the New Year 

will be d~scusseti . 

IV!j shnah ~ Hashanah 1: 1 and l I J focus on i;he date s 

for the New Year . The a11c ient debat e be tween iHsan and 

l'lshrl sucfac;e s , w1til the apparerit victor being rishri. 

The µarallel t exts in Tosefta l 1lff and 1 17ff out l ine the 

identical problem . nerr2 poi nt s to the destruction of the 

I'erople as the turning po int in formlllating the date of 

37 
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reckon ing the New Year. However , this demarca tion is neither 

clear- cut nor total . Prior to that , Nisan was the New Year 

for kings , fea sts , months , appr opriat i on of shekalim , and 

lea5 i ng hous e :; . Tishri was i. he New Year for recko11ing year s , 

jubil e e and release year s , plant in~ trees and vegetables , 

t i t hes , and vows . 

A t rad ition from the Second Temple period distin­
guished between the New Year for klngs , the roya l 
New Year , and the New Yea1· fo1 years , the calen -
ur ical New Year, the former in Nisan and the latter 
in Tishrl . This tradition seems to have reflecteu 
the pra4,;Lice of the first c entury C .E. rhe Has­
monee1n::. , Ki 11g :-ierod , and Lhe leaders of ti,e First 
Re\lult agalnst. Roroe ret.:koned their ye&.rs frorn 
Nisan , as itad apparenLly been the cc.se in Jllti.ah 
l n the b iblical period. In Lhe cuurse of the f irs L 
century : • E. , howeve1· , :mo e s pee ially dui· lng t he 
fit•s t ha lf of the sec"nu c e11tury , counting the 
yeo.rs fl'om Tlshri ln 111atters uf t 4..:1.m u111y antl reli­
~ ion , prevailed over t hat af ~is~n . Since then 
Tis hr i 1 has been the only New Year in t he J1::wi si1 
Lce1.d it ion . 3 

The J\iishnah e lc1borates its proof documenting rishr i 1 

as the 1ew Year day . Shekalim were a ppropriated one half 

munth priar to tht t hree harves t festivals . Yet the date 

of collection for Sukkuth was moveu tu 29 Elul , so a~ not to 

fall on l'ishd 1, " for it is a Yorn 1'0bli' : the festival of 
4 New Year . :attle tithin~ was likewise adjusted due to the 

sanct i 1.y of the New Year dc:1..}• . 5 

Of the Lhree m~in mot ifs , God ' s kingship is barely 

touched . External to th~ liturgy , wherein there is no ques­

t ion thai. vud i s King , t he t heme of k.int:!,slli,lJ in the t annaitic 

per iod i s not a m'1jor one . From Lhe b iblical period God is 
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viewed as King in the Pt~ophet s and -che Psalms . 6 The sover­

eignty of Goo in Judaism i s an essential element , yet in the 

ooishnah references t o God are scant . God ls t he King of 

Kings in !:!'..tl ) 11 , arid iie is the Divi11c Monarc.:}1 in ~ 4 , 22. 

A.lthougit '<in~sh ip referen1..:es o~L:Ur primari l.Y in the llturgy , 

ti1e e11tire cor p us o f Jewish law i s d e di.caLecl to God . 

rha.t God uld rule ti1e wo i-ld with a l mighty power 
d i1·ec ted Ly pt::rfect wisdom anJ pe t·fect goodne ss ; 
t hat ii::s hh, tory was a whole div ine p l an , ti1E: enJ 
uf which was t he gooJ world to b e , witen the Lord 
:,hould be Lhe Kir,g uver all the earth , his b uver­
e igni.y acknowledgP.d and His l'igi1 LeotJ:::. a nu uene fi ­
cen t will obeyed Ly all c r ea~u1es,7 

t his wa.s I.he goal Lu wh ich the Orc:1. l Law wc1s a me a11s of 

real i za i. .ion . 

7he 11,v~ lf vf j uugme11~ al Ni:::w Year hc1s d lot:us c la;;;sieus, 

AL fo.u· 1. .1mes l n th~ year is ti1e worlu jude;,eJ , 
at. Pas::.over , tht·oo.1gh ~r ain ; at Ft::r,Lecost , Li .t'vugh 
the f t ulli:. of the ~ree ; c,,1 Ni:::w Yt:at ' s Day -¼11 
Lha. L c orne into th~ .-.,or lrt !-'ass lJefore i1im likE: 
l eglon5 uf s c.,ldlers , for il .i~ wr itte n , " ;ie i.hat 
fash ~oneth the hca, ~s of them al l , ~i1at cooside 1eLh 
all Lhe.i.r works "; and at t i ,i::: F~asL (of Tauerna\.!:"' - ) 
th •-> e1.:~ ~vugt::d Un·uue5l1 waLec. 0 

Suppor' L ira lhe i,:::::.i111ai1 is uffeced from F!:.a.lm 33 11 51 .. :ie 

wh o fa.:::.i1 i ons Lhe head u f titem a l l , who d i s c i::rm:, all tile ir 

d oln~s ." In ariu.i t i oll the Tosefta aJJs ]Jcuof from Psalrn 

Si , 4 - 5 1 " Elo .... ~lie horn 01"1 the Ne w rr.oon , on tne fu l l mom1 

for our- feast day . Fv1· it. is a law for I s 1·ael , e1. cul i ng of 

the vvu o f Ja<.:vu . " Ti,i::, addition j_s quite im1>ortant as it 

i:::, ti1e r i r st mention of a text which becomes es:,en tial for 

tile r au'v i n ic homilie& on the Ne,,.. Year . 
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Thl;::; misimah l1as c a it$eJ g .1.·1,,:c1.i, con::,lcc11a tlo11 w.ith .1.' e ;:,.1Je1.:t 

to the ob$cure word~ kibhnai maron 111Z) ~l::i:, . In t he Tosefta 

1 11 1 ti1e word l s num~ron 11,z)1l and various corr1..1ptions of 

the phrase occur. Lieuermann has collecLed , annc., t ated , anJ 

coal esced .:1.ll t l1e opinions about th i :S in roseita Kifshuto. . 

His con<' lusiorl i s that the word .;houltl read pi~Z>"ll:J:I 

kibhnume iron , anu t hat. the i ntention 01' the t ext is that all 

peopl e s pass befor e God l i ke a battal ion or r eg iment . 9 The 

e;:.sential featur e of tne New ·t ea r i s i;hu:S Goa •s pa~sl ng 

juugment on Hi~ cr eature;::; . 

Habermann ~ues t iom, the Rabbis ' use ofpia ~l:J:1, Wi1y 

would there ha ve been cause to ust:i a Gr eek or Lat iJ1 l oan 

woru in lieu of perfectly acceptable Hebrew equi~alent:S? 

,~n "tl.J or C"?~~n co t..1ld have made se ns t:: cont ex tual l y . An al­

ter nat lve µus s ibility Habermann offers i s t o change vhe !l!:!!l. 

ending to a !!!£.!!l,, leavi11g t he reader with C11Z) "J:J:I, "angels " . 

Thus all c r eatures pass be fore t he Holy One j ust as ange ls 

do in Job 1 , 6. i his phr ase wi"Jg7 0~1::111· may have been 

pa r t of an early 0,.,:1 us e d as a sour c e in the Mishna;,, Al­

though many t e x tual variants would we l gh the evidenc e in 

Lieber ma11 ' s favor , Lh i s latter ernendatlon con ta i ns c reative 

horn ile tic pot ential. 1 O 

Gou is the Div i ne Judge i n I saiah JJ , 22 and Zechariah 

1 4 ,17. Rosh iiashanah i& the day of j udgment. . }"1i1 o,-, yom 

ha din . Whereas the Mlshnah and To&ef t a do not e l a borate 
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f urther, the tannaitic Midr ash depicts t he day of divine 

decislon- making. God will gr ant rewa r ds t o the righ+.eou s 

and dole out punishment t o the wicked . The proces s of God ' s 

judgment yields the de tE:., r 111inatiori of the quantity of ra i11 1 11 

t he reward of good human act ion is plenty, the pun.ish1nent 

of evil i s drought . God can be entreated to s end r ain if 

12 peopl e will seek Hirn out . There must be atonement for 

h~~a~ ac t i ons of an evil variety ; this must be a s i n offer­

i ng. 13 God ' s eyet a re upon the world , viewing the actions 

of the wic ked and the righl;eoub. Each inunan being !.s 

jud1se d imlividually and his/her act i ons weighe d . 

The most important ritual a t Rosh Hashana.h is the blow­

ing of the shofar . it'i&.ny i 111portant q1..e stiot1s c oncerned t he 

Rabbis abouL the shofar, what kind could be used 1 what 

sound s s houl u it make I were the re other ins tt'IJmerits us ed 1 

under what ch·cumsta11l.!es is it b lown , wt,at is .its b.ili l~cal 

::;ourc€: 1 and can ii. be used at other t.ime i,, ':' These and more 

quest ions we rt: t he focus of the t annait i c t ex ts on the 

silofar . According to Fine :::;inger , the shofar had t wo cl. i s -

tinct purµ oses . Ther~ is a constant struggle between t hese 

two views . 

I t is used Lo at t ract the a tten tion of God s o 
that He will listen to the entreaties of His 
wor·::.i,lpµeL'S and deal kindly with t ht:m , and • 

14
• 

i t is \43ed tCJ frighten and r e pel evil powers . 

The shof ar ' s use was not resi.ricted Lo ~ Hashanah . 

The shofar souniled between twenty - one and fourty- eight 



42 

times daily in &cccadance with the r e quisite number of sae ­

rifices .15 At thes e time::; it was blasted l o ud enuugh t o be . , 
heard in Jericho . 1 u 'fhe s hofar was used to o.11!'lollnce the 

sp~cj al sar; rj f i c e on Fass over . 17 On Sukkottl it .-.a::; usad ir1 

the great processior1 to the House of ·~ater Drawing. 10 !'he 

shofar was us ed t o announce fast days . 19 lshering in the 

Saubath wi th n umerous blasts , t.he shoiac s ounds announced 

t he cessati on from work and t he ac tual t. ime of the Shabbat . 

The s hofa.1.· b l ast:. demarcated a holy day (Yom Tobh) f r om &. 

Shabbat and was actually ut ilize J in lie~ of the habi1da lah 

2· praye1· . 1 

1'he si,oiar j_.:, & Vt=hic l e o f pro}Jitiation b e t ween Goc.l 

and Is rael . At times of d i stress , whet.her un a weekday or 

on th~ sabbaLh , the shofar i s sounde d . 22 PesL ilence , ear·Lh -

quake , calami ty , major afflictions , and tl i s ease all "'cQULr-ed 

t he u::;e of the shofar . Floods , attc:scks on the cummunlty by 

Gentiles , and even a ::;h ip s torm- LosseJ at $e a would be 

g r·ievou& in-:id ents r e qui.cing an alarn ori the Shabbat . 

Drought v.a.s onf:: of the r11osc s eveee problems whic h fc:1.ced 

Is.cael , and t he s hofar wa::; also blown a t s uc h a time . 23 

The s hofar , because uf its association with sin 
clnd r epentance , reminds the pe ople of their errors 
and lnduc e s them to r epent . Or it reminds God of 
t he plig i1t of th& people . Eut let us go beyo11d 
Li,is . Tu the primiti ve mind a phenomenon like the 
absenc~ of r ain i s caused by some adverse power • • • 
originally Lhe shofac- in Lime s of drought may i1ave 
been us~d to frighten of f this advers e power . 24 
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Was the alarm a summon::; to God? Rabbi Yos~ , in the 

minority of thi s opin ion , said the shofar soun<ls were much 

like a modern- day alarm s ummon ing help, Yet the Sages , over­

ruling Rabbi Yose , c i ted ti1e shofar a::. a means to makt, God 

aware of Ist·ael ' s s uiferir,~~• crylng for God ' s hel_!, , "i'he 

shofar , according t o the Sage s , heralded good lu1,;k fo1 

Ist·ae 1 , and its us~ was a gooJ omen . It l::. a symbol of 

goou fortune ancJ good will which will t .duJr1ph lr1 the enu . 25 

i,1: shnah R2.§.h_ Hashanah ch,1pters three and fou.r ar-e Ji: -

voted larg~ly Lu Lht:: apec lfics of blowlng the shofar . All 

s hofaro lh are usabl~ except that of a 1,;ow, wiilch i s properly 

called ge re11 , 26 Buth ra.111s ' h orr s and w.i..ld guat$ ' horna are 

suj La"ult:: , 2 ( Al though all ::.ilvfarotnruust lie whole , a re~a.i..L'e1l 

sl1ofar is us!:lble if Lhe sound i::, not in1pe<.led . Gen!:! r !:tlly a 

broj{en ur CLa1; i{ed s hofa.r wa:; ineligiul~ jor tile riolinesa of 

· t. .~ . . , 28 
l S UCu;i1r1eu pt..U '})vo e • 

'i'i1e delineatio11 in type of lnatruJr1er1i. cau::.ed i.i1e R.abr,L 

i.he gai.zoLzt::rd.h , i.,uth ui l'lhici1 are aiwie11L i11StL'Wnents: 

fois cunili.ct i.; ex}J1·e~s1::J in I. he f1iishnah itvsh iias ila.nah J , J-4. 

Fi 11e::.i11gec ::,ug6£:s i.s Lhs.t Li1e !JOpular lr1sLrl.lmeni ln b iblical 

L in1~s Wc:h, Lile ~i1ofa1· , while tile:: prle:s tly iris t: r 1.11nen t was the 

batzot4!.e.cah . The cunfl ict last"u i. i,1 uugh t u Lite desi.ruc tion 

of ti1e Teniplt: wi1e11 '_ i,e use uf tile: shofar took !Jr ecedence . 

Urni •.JUbi.erlly tite g r a 1.1a.l \'we:1kenl11g of th~ prle~t.ly , 
O!" 3aciuuc ea.n , va.1·t,y a.id ~i1c: ultl111aLe LL' .iUmph of 



the pupular ~1arisaic party hbu b greaL deal ~u 
do whh thib . .Furthermor e , since the shofal' may 
have been us~d .i...n early t.i..me::. a,: the time o.f the 
new moon it rnight hav~ ueen sumev.hat the easler 
for its use i:.o become & regula1 parL of the Rosh 
Hashanah ritual . 29 

Later ~rc1u it iuns do not cefer to i.he us~ of bc1.tLoizera.h 

at all . The people ' s cho ice of s hofar has sup}Jlanted the 

cult ic batzol.zerah, the folk instrument the11 became auapted 

for Tempie use . I L had a golden mouthpiece at New Year ~id 

is lhe quinLessential sol o instrumen t . 

rannaitic passages show the importance of the s hof&r 

to all involved . The shofar cannot be used as an excuse to 

violate other cummandments . 30 It i s a viable tool in the 

euuuational proces& , and children may be encouraged to use 

it , t o learn how tc, blow it , and to becume proficient in 

Hs us e . Both the sounder and the listener rnllsi have 

kav11 ~:U1ah when the s hofar is used. It is by no mean~ 1:1 

lais:;ez - f&ire activity for either the doer or the respondeoL. 31 

Dir ecting the heart ai1u mind to the purposeful activity of 

t h h f . . t . l 32 · es oar 1s cr1 1~a . 

As for the blasts t hems elves , texts describe both the 

parth:ulars of the te i ' ah and teru'ah a.nu their signifi­

cance . rhe blasts mus t be of a specific duration so as to 

separctte t hem one frorn another. JJ The one who blows has to 

sound the shofar in precise ways else the mitzvah has not 

been fulfilled . J4 
·111iy are there three sets of i>lasts? 

There are Lhree refc:!renci::s Lo teru ' ah in the oible.J5 The 
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order of Llasts ls ~t:!q,i ' ah - teru ' ah- tea l ' ah , and each has a 

d i stinct pattern . JC r he sources are both b iblical and rab­

binic . There is no definitive c cr1cl usion whether two are 

fro111 ~i1e Bible and one from the Rabi.>is , or vi.ce ve r sa. 

IL is deemeJ commend~t!e to blow to the north , south , 

ea3t , and west ; some say one blows three t i rnes to each of 

the four directio~s . The Ll ast~ th~mselve s are r~minder s 

of t he wilderness experience at the Tent of ,.eet i •1g , Ohel 

i'>io ' ~d . J ust as t.l :e Israelites were gi verr tht:: lc:1.~• in th~ 

wilderness and the ~hofar so~nded , so must they re-create 

that unique moment when Lhe shofar sounds at Rosh Hashanan . 37 

Eve11 i11 t annaitic times the 'lue stion was as%ed 1 why 

blow the i:,i1ofo.1· a l. R.2.§.h Hash,:1.nah? rhe existence of an 

answer to Lhis que s tion impli~s the exi stence of debate 0 11 

the issue. The ,:1.n.,;w,H· ~ i ven come~ frc,m t i1t- halaki1ic mi ,li a sh . 

Our ~abbls taught, Whence oo we know (that tite 
blowing on ,·ew Year must ue) wi Lh a silofar? Ee­
cause it says , Make a pr oclamal.ion with shofar 
teru ' c:1.h (Leviticus 25 , 9) , I i<now th i s so f~c 
ot1ly of t>1e J ubilee year , how do I know of it for 
·,ew ·1~d.t? !'he text say$ significantly , bagodesh 
ha5hevl ' i , in the s even th month , when it i s super ­
fluuus . Why then doe s i t say , ln the s eventh 
month? So t hat the t eru ' a h of the seventh monlh 
must ue c onsis ter, t . Just as ti,e teru ' ah of the 
Jubilee ls made with shofar , so ~he ter u ' ah of 
the New Yea1· is made with ::;hofar . JS 

?he r&bbis use & gezer.-~11 shavah to equate the t e ru ' ah 

to lhE! sitofar• s so1.md . This is a hermeneutic rule which 

utili;.~s the application 1:0 one subject of a rule known to 

apply to another based on the s tren1th of a commonly used 
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phr? se . Even thou'!h thP former text a ppl j es cu a Jubilee 

year , ti1e release of which b announc ed at Yum :Ki1..1pur , the 

Le11t h day of the month , it is applie d to Rosh nashanah , the 

first day of the aio11th! rhese t extual g ymnastic:::; pr ovlded 

the Rai.,b i s witi1 tile requlred i s e ges is . They want to !Jrove 

thc1t t eru' ah corues from s hofar , and they need tlie htH'ir1eneu­

tlc rule , basdd 0 11 Levit.lcus 251~ , dS t11e means i.o thei r 

stated end , This is neither pr~clse nor con ~incing , yeL for 

the 1'annaim it was e sse~Lial . 

Finally , t he shofar sounds he r al~ the futu re redempi. ion . 

Jt will coma i n 1'i~hrt , on the iew ifoon, ..ih ich ls ~ nc1-

s ha11ah . 'I'he shofar suurnled at the 1Jresent Jewi sh i,ew Yea1· 

fP.stiv -11 i s a hint of the .~escian i c rerie111JJLion whi1,;h will be 

Ut- h~red in with shofar blasts , 39 Jod , prior to the ficst 

~.abbat , c r ea t e d the r ao usPd in I saac ' s plac~ at Lhe ' aoedah . 

Ti,~ r·am was cieb i g ned wit!, a unique p urpose ln mind , foe iLs 

two ho ens 1-,ere s _l)t!C ial. The left horn of this r i1/TI was blown 

aL Lhe Slnaitic Revelation , and the ri1:,ht horn will be blown 

at the Me ssi anic Redempt lou . 
40 

God pre- ordained all tilings ; 

a s the comn,,.ml ty lister,s to I.he shofar lt must consider the 

past , present , and fu ture. l'he creation of the world , the 

revelation at Sinai , and the final redemp t ion , all connect~d 

with Li,e shofar, are organic element s ln ~od ' s divine plan . 



e xpan s l ori i n hc1.lar.hic a mi ag5 a dic ur11..ie.n;t.an1ii11g uf tannaiti~ 

Jud a i !:lm . That wh i c h i s writ ~en i n t he Mbi111a h , for e x.ample , 

may ht: enlarge u , ain·idge d , delete d , or R\J J.H:ir c 1::d e d oy ::; Lr i c ­

turd s i n the Ge~a r a . I n the r ough ly t hree hu~dred y e a c s 

tha t pc1ss be t.-,eet1 ti1P cornpilc1.tion of the Ki shnah anci che 

c od i f' i cat:on of t he i'&lmud , 1 e.l(p o l:3 i t ions , c omme ntary , ani: .. ly -

s e :-: , anu di!-'c us s ions a d d t o t he :;?.vailab l P. mc:1. l t!d a l ar11J 

d e ve lop it s sc ope . Addit i onally the i1orni leth. c omme ntaries 

on t he n i o le were redac t e d i :1 1:i1e s ame env ironme 11 L ;,nd age 

as t he r a l:nud , a.ppr oxirnately t i1t: e a rly }.lc:l!'t of ti1 e 1 i f t r1 

2 c ent ury . I i1is c hap-cer will dh,cu s s the ma jor mo d i!> of 

s i,ofar a nd judgmt:n t un Rosh liash &nan a s d e p i cted in t e xts 

f rom ti, e a ruoraic ag e . 

rile theme whic h i s mis !>ing l n its c-elat i on ~o t he New 

Year i s t hat of ::;od • s kingl::>il i p . !'his mot if has few referen­

C P S o ..t ts i cie the i:-cope o f t he litur gy . rhet·e the t heme i s 

s elf- evi d en-r; , b ut onl y onc e i n relat lo,1 to t he pu.rpose of 

s ac r i fic es i s God ' s ~o vereig n Ly me nl ioneu . 3 rhe goal of t he 

offer' i ngs on Nt,w Year, a s well as on New Moon , Pa ssove1·, 

At unement , and I ngathering , i s to ~cknowledge the 



Ur1ive 1 .. 11 Mu_.,.. ii . ExLen1al l,o l;he ir".aozor , une CWl f:'., l E::<11 

Nc:w Yea1 Fes 1, i val. An c1tld i tio11al µa:-,sa6e i s uisc .,.::,stld 

!+ 1urthe r un Nherein , od i s both King 1:1J1d Judge . Ye t the 

motif& uf s ho.:ar ancJ ,:;uu ' ;:; j1JJg,nent , Lht: i r,terct:l&i.lon ue ­

twee,, I.he use uf shofac a n d the .i.rnpa .,; t 01 j ucigmeni. , &.nd '.:11e 

c ur.nee t i on of the::;e mo t if~ w.i. th l ri t: ;,.tory oi' ti,e oimling o: 

Ac~c,cti i ne, co tl1e ·.i'almud Eavli , the bOU11ds o f the ::;hofa1· 

f:mo.r,a.Lc i'rom t i,e cummcil1dinent in Levitic llS 2J,2!.. , 5 us ing t: i,e 

must. 0e the same for a ll re l i gio l S observ~nct:E uf tire :>l: ,1en t.h 

emano 1.e :; utt.i. quely from tile shufar. ri1e si1ofar l s c1 nollow 

an.i.11101 hor n aL le~st the s ize of the palm of one • s trand . 

Wh e n one ,101 ,is Lhe si,ofar i L must 'oe wider than the hand c:1.1,d. 
; 

visible at ei~her em; if .i.t i s too small it i s unacc e ptabl e . 0 

All shofacotn are permiss i b)e exc ept Lhat of a cuw , wi,ich 

is calleJ Q?ren . 7 I n d i sc ussing this mishnah , t he Rabbis 

rely 0'1 the commancj ment: .i.f God prescriueu shofa1.• , then lt 

i s s h ofar wi1ic h we are r e quired to uaet In Rosh nashanah 16a 

the same pr i nc i 1,,le is l.4Sed . \foeu Rabbi I saac asks why we 

i.>low the sowid~ of t e qi ' ai1 and ter-u ' ah , the rejoinder ls this , 

t he All- i1ierc iful One has conunanued it . The divine c ommand 

is the only r e ason , and 110 ful'ther elaboratlon i s neeued. 

"One of i.wo tni11gs may be at Lile bottom of such statements • 



:::ither the real r eason ls unknown , or , what is more like l y , 

tile real r eason is so u11:saLiBfactory that it has to oe 

ignored or repress ed .'" 8 

Raboi Isaac persh;ti:; in a akirig , why dl'e t here Lwo s ets 

of Llc1sl;s a and the auswer is , In 01•der to c onfound Satan . 

l'he shril l tone of the s ltofar can confuse e v il splrits such 

as Sat an. Whe n Israel sounds the shofar , Satan ls t oo 

L:Oofounded tu utter any c ha r ges again :::; t them. l'hus the two 

s e ts of blasts are requ il·ed ooth to .fulfill the obligation 

and to eliminate Satan ' s presence . rhe t wo r easol1s <; O­

exlst s i c1e hy s i de , yet the Rabbi s choose t o replac e the 

superstit i ous reason witri a divir.e command . 

The ulowing o f tht-: shofar i s a t ime - bound "1firinative 

prect:!p t , 9 ;JZ),l JZ>TiJlil iWl'J niiz:, . I'he mitzvah of sounding 

Lhe shofar on tile New rec1r was so importa11t that evf:n minors 

we re encoura.get.l t o t r y . 

·1 . ; • hf .. lO o owing ~ne so c1r , 

'"One cue::; n o t pre vent a. minor· from 

A woman is not ubllg&ted to blow, 

for she is ext:111p~ from the afor~mentioned categor y of pre­

cepts . She may choose t o do so of her own free wlll , how­

ever , 11 Priests are obligated to observe the commandment 

of the shofar, even une who i.s unfit for the kehunah priest­

hood may be allowed to lilow the shofar on ~ Hashanan . 12 

The Rabbls ~xpan,i the lis~ of eligible sitofar blowers 

a s muL: h as possible. They are ve ry inclusivf: ln fac ilita­

ting the perfor mance of this mltzvah . Even though wom~n 



50 

are normally exclude d , the mitz vah of shofar is ptn·missilile 

to them . The essential fea ture uf thf::' New Y~ar was t he 

c ituc1l or i..i,e s hofar , and a:::; many pl::'ople as possible were 

brot.:ght in~o thf::' f~stivitie '-' and ob:;e r vance:; . 1 .:, 

Raboi Hisda aunounces the cc-plac emenL of i;he vries tly 

gatl.otzerah wii;h the popul<1.r shofar. ifot. conte nt with 

excis ing the u~e of -the priestly tr-urnpet , he change::. tf!e 

l anguage it~elf. "-ri1e following gr·ouvs oi words had their 

meanir,gs i nterchanged after the destruction of the T~111ple . 

il/i1c1t wa:; formerly cc;.lled oatzotz~cah wa:; called shoi'ar , anu 

wha t wa.s forrnet ly ce1lled si1ofar wa;:;, called gat-t.otz.e1·wi • .. tl! 

It would bt: too simplistic to think that the wo1·ds s imply 

e.~changed definit i on:; . Whcit may actually be happening h 

t ha.t i..he :::;hofac has totally suppl an\. a:i ~he gatzoi..zet·ah afte.c 

the des i..ruc t ion of t he Temple . - :rh e phrase , • alarm t.f'WTipe t~ ', 

rn~an::; :shofe1.r . - 15 rn~ same i dea occurs in Rosh iiashanah 34-a 1 

And to t.he J anna who ded ves tilt:! r•ule (ce~ard ing 
t he ~eg i ' ail fl'om (the blvwing commam.ieJ) in ci,e 
wilciern~ss , (it may ue objec.:i;ed that) just as 
the1·e aL:t.uLzeroth we.t·e to b e used , so i1e1:e (on 
New Yeal batzutze~o ~h ~hould Le useJ7 Therefore 
lhe t ext say ;.; , .. SounJ the shofai- • ., 16 

u s lr1g hermeneut.ic log io..:, ti1e iost r·ume nt u:::.ed oti New 

"!eat· cuulu b~ um1erstuou as bai.zotz.erd.h and not sho.far. 

The Ral.ib i s , however • J o not allow tile use of oatzotzerai1 

anyrnu1·e . rile unna.med ta.nna i:s overt·uled , a11ci. his opinion 

.is banned . CeL'"t&inly it i:s ti1e :;hofar which must be u:::.eci , 
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a nd no other ins i:rwnent . 1'he t ex.t used is pi vo ta l for the 

Raubls , for- through their unt1erstandi11g i.h~ slio1ar is 

. . • f R . .. • . 17 inseparao.1..e r um ~ nasnanan . 

The shofar used on the New Year cannot ue :me whicl1 

was used for .idolatrou::; i:,•.trpos es. Howe ver , if t he deed 

WP.re alrea.uy done , Lhe oullgs. don i,as "uee11 fulfilled . P 3 

Even a shofa.t' wh ich c.:ome s from a town conue11111ed for i dul-

t . L . "1 19 a r y i s no perm1ssiu e . rhe hocn of&. t:ow .i.s also 

banned because the c ow i s of the same: o reed as a calf . 

the Golden Calf was us e d f o r idolatry , so Lhe shofar of a 

calf = cc.,w cannul. be use d . IL is unthinicai.>le that a reminder 

of the ..... r~htypical idoi wor ship , the .-. uri,,i1 i p of I.he Golden 

t h •. y 20 :al f , woulci be us e ti a t e .•ew _ear. The ritual impact 

of a s hof ar must be a pure 011e; an.v ,,hofar which i::; La.in Le1i 

or impur e is ri i <>a lioweu . The lioly day must nut Le der,egra t&d 

through tht ri~ual object . 

The shofar i s , finally , a herald of the fi nal redemp­

t i.on . Its »oum.is are a hint of the i1 e a ve11ly ::;oumls of the 
2· 

g.rea. t Shofar . 1 It i s a remind~r of Lhe r evela t ioi. at Slnai 

wid e1 harb inger of I.he great redemption to c ome. The shol'ar 

of reriempl.io11 c t..mes from Jerusalem anci will be blown .in 

Zion . 22 The ?esigta Rabbathi is simllar in c ontenl. t o th~ 

passage qlloied c1.bove f rom Fir CJ! ~ Rabbi Eliezer. It u:.es 

Joel 2 11 as the proo.I:' text fol' tile theological message of 

the shofar . Thi::; instr wnent i s not an und i s ting uisl1eci animal 
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to a11no"'ne; e Lhe t .i . .rue o f w 1i.1,e1·::;a~ ft·t::edom. 

1'i1e dl',,,ina of :;od ' "' j uu~men t. on Rosh .iia s ha11ah i s awe-

some . '?he fate of eac h i.11dividuc1.l a1:, ... t::l: <:1"' t:11:: .ful.u.t't:: 

oi ti1t:: cu11w1uni. ty u:' :sr u,_ . i.ufig::. i11 U,~ bc1.l ance . Psalm 

" olow 1-i,c: 

hurn un the i,l:!w ~Joun , on the full moon f or our feast tia;y . .. 

1lln oi•, iJOjJ ,~,w w,nJ 1Y¥n (?3c1.lm 8114) 

i'h e only re .si. i ,,al 0 ,1 whil.: il Lite ,uoon i l> ' t:uvereu' is the ~:ew 

Year • I L alont:: of all t,ne fes t : vals Ol.:CVn ; 0.:1 Lite f icst of 

.-.e l l a:5 i.11e .t·i vual o f blowi11g ti1e shufc1.t · . 

fuc L,ri:it:: l , c1. 1·uling vf ;_i1e Gou of J a1..ut ; ·• 

Jpy• •n',~', C1!Jfl1Z:) ~1il ,~,ll7''7 pn ••j(?salm ul 1.5 ) Iii i.; unl.t::..(L , 

Lh i s 11c:xi v~ r::>t:: c1._pyli.es Lu the ·ew Yei:lr c1.L , u . Sin~ t:: ~ ~ 

'TICtl ;_ LUll;:, v,uc.l.., ,,}J h.i: a ct:: · ... a riously tcan::; la ted (1::,0 uec c ,:,-e ' 

oroi.nant:e , lc1.w , 01· statute (g ok) , and jusLle;1.? , juugm.::n i. , 

anu .,e n;,,e 11Ct:: (mishµai..) , Rosi1 Hashanah mu~l. b e Lht:: ciay wht::n 

'.;ud e .tecuL t! S iiib juligo1e11 t. . e:.J 

A. ueba le &rnoug the tanna im e11s ueJ l."e~ard.ing whethe r 

Ro::;i1 Has hd.riah wa.s I.ii~ o nly day 0f jU1.lgt111::11 t . Ti ,e vroc e::-;:, 

of judgm~nt Lai<&:, ~ell uay::; , in Rauui Meir• S opl nio1i; for 

alchou5h t he j 1.1Jg1r.e11t H .. elf occucs on ~ nashanah , i..he 

deC:L'ee .is noL ii.nalizeti until Yom Kip!JUL' , Rabbi Judah 

agr eed thaL til~ jllcigment tj,'lle wns at Rush iiashanah , yet 

the dec r ee fo~ eac h 1..ategor y occ urs in its p1·uper season s 
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thi:: thr ee hctrvest fe s tiva ls for proJuce , f t·u its and Wetter, 

1' e spect i11ely : and humanity i s judged in accord&.11C t! with 

the previous view . Raubi Yose , i1owe11er , Lel~eved even mvre 

st ringently t hat a per,rnn i s judge u daily . Yo::;e • s 111ino1·ity 

opinion was noted , al though ~ Hasha nah has come t o ·ue 

' d • f . d t 24 
.rll1ow11 as the ay ~ yuli !12!1 o JU gmen • 

Tlte }J:r-ocezs of jud~l ng b neither cle.ir- cut nor 

prec i s e: 1.ite r e o.t·e mi t i ga t i,1~ fa~ tors . The def ~ndant , 

I s r ael , i s place<i lu ci courtl·oom. l'here are o.d vocates , 

c lerks , and pr o~e1_;utor,, pres~nc , with :;oa s erving in His 

eapa ~ ity ctS ~ivine Judge . ?hus the sce ne is pre pared f or 
2--

t he ..iee: i ~ ion- making µroc e ~s . :, I s i·ael has a v i gorol.ls 1·ole 

i11 t ne i\osl1 ~ashanah }>ro1.:eed ing~ . It i.s u p to t he earlhly 

court Lo Jee icie t lte act ual ~irne for the hearing; the case 
-~ 

cannot pro1.:et!d unLil the defendant l .; fully pre}Ja :t:·e J . '-'-' 

1't1e New Year can uegin only when human ueingi:; t ave 

tiecr eed it . Goci niay uruo.in t he purpuse , buL I srael deciue & 

the t i ine and vla1.:e . The mini5tering angels , r eady ~rid will­

iug to dec i ue Isr ae l ' s fat e , must wail. 27 l'he scriptural 

pr ooJ. i s i1:oin ?salm Bi , 5 . If i t i s 11\lt a stai.ute for Isrci.el , 

it cannot he ~oine an unl inance for God . Unllice t i,e eart hly 

arena wi1e r e a King makes a dec ree , and Lhieves request a 

deL~.y , Lhe R.ui.horlty i ::. wi t h I.he government . 28 It does 

nut woric t his way for Israe l Le cause t he process is not 

p1n·el:y Gou • ~ manua t~ . I s rael ho.5 a s i.ake and a role in the 

. d t 2q JU !:911t::n pruc ess . · 



God uec lrles 111at ttrs of life and Jea th on the New Year 

Day as all inhabi tan ls }Jass before iiim , JO .oath Taliout.ls 

sh ace th& no i; ion that God ls an act iv~ uuserve1· of human 

action , 31 Goo views the events of hum1:1rilty and co11:::1iders 

all ti1t: ramlf.ications , a s Psalm JJ 115 pcoclaims i .. who 

fashion;:; the hearts of them all , who con::.l<lers all their 

doi.r1gs ," It. ls on lhe New Year Dc:1y that. all the p e ople of 

Lhe world pass before God as t roops of ~oldiers , accountable 

to the Cummander- in - :hief. iiowever , Lilt: Jt!C.ia.lon is post, ­

po11eu un t,il 3..ikkoth , Isra1:l ilas suitably passed lnspee;t..i..vn 

whe n Lht! swvrd of 'vh;tot·y (lulal>i1) is in their i,anJs , J<:. 

'.i'hc i-:ew "fc:ar i)c,.y i s approal.!heu in a unlqut: rna: t11cl' , 

rhe day ,i::, a festive on~ , y ::1. iL l !:> alsu a day fllleJ wiLh 

awt: . The inL,n·rn1ri~ ling of joy and ti·epi<laLion is e-ei101:::u in 

the r,;.iurash , Tl11::: Nev. Year , a time vf :.anctifica i. iu11 , 1 t: ­

vul ves ar·ot.mci. .is.,,ues of jus L let: afld law , J'he word for 

dei;cee , }Jok , is vtry s imilar Lo the word for festivc1.l , ~ . 

1'i1,is rcfh:i:.t.,, the intimd.te feelings uf I.lie Jew 011 Rosr, 

na~ha11ah , JJ 

Israel ls ~onsciouti or lts place in the world and in 

t.he poGitive uut~on,e c,f God ' $ judging , Unlike oth~r nations 

who wear black <.:lathes , g t•uw beatds , and 11,ourn .u, fear of 

the coming decree , I sraE:l act~ i,, a contradictory manner . 

K.11owing t t,a ~ Lhe ouLcorne will b~ falr &fld trustiut!, in Go<l ' s 

r igl1teuu~ dec ret::s , Israt:l dresses .i..n whit.e , shaves , eats , 

dr .i..ni<s , and acts happily . The judgment is not tantamount 



to peril and tl oom 1 iL is t' ather a way of expl a ining l,he 

relat ion uetween ~od and ni~ cre a tureb , J~ 

55 

The time o f j uug i,1g s e par at e s I :. r ael f r om Li,e othet· 

na-c i on s . Ti1e na tions a re judge d dl niehttime wi1e n I. hey are 

wear:-y of s in and they t·e s t f r om t heir crantigress ions . 

I s r a el t s judg e d d ucin g the a &y wilen commandme nts a re being 

pe r for me d . 35 3uth c:.ct ions r efle c t ot1 Lire c ompa.&sion ,,r th!:! 

J udge , Goo i s un i ersally e qullaole , f or ~~ jud~e ~ a ll 

1)eoples f a irly. 36 God c oul1i judge the nat ions in I.he day 

a no I s r ael Qt n i ~ht , b u t in s o doi ng ~e wou l J b e t u t.ally 

mere i le~.. . I s rae l woul<l not b e fulf illl116 !J!'ec ept5 , and 

t~~ nations would be embroiled i n s in . It i ~ t n His i ncer­

e s t as we l l to j~lg c a s cha ci LaLl y as possible , I f He 

j udge d brut ally it woul~ reflect poorly on t he hwnan being ' s 

Crea t or . 

1'i1ere i s contrad ic t..ing to?s t.imuny ...._5 l o the f r a111e of 

mi riJ a Jew s h ould na. ve u 11 Rush l-iashanah . Cn one ha11d 

t he r ~ i ti no grea te r way Lo gree t the Lord on l he New Year 

Day than t hroug h celebrat i on . Si nce God i s comi ng l o r ule 

the world wi t h ri~hteous ness a n~ l he ~eopl e s with equlty . 

one must sif'l~ ani1 exult befor e t he Lord . J7 As t he human 

level of h op~f ul ~xp~c t ~~ion and joy rlse&, the chance s 

are Pceat er t hat Go1 wi l l f ollow through i11 His stated 

b . t · ) :'3 o J P.C 1ve . 

Ori the othe t· hand , ~ no.s h ..... n &.h is a day of reverence 
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and anxie ty . The re i s no command to rejoice , s ince people ' ~ 

lives a , ~ jud~e J . A person is filled with trepidaLion 

and fear about his/her future even more than about 1nat erie1l 

pu.ssP::rnlo11:; . 39 Another t't!ason is cecorded in referenc e to 

ti1t: o:nls:oion of !iallel on tile New Yeac (which is .recited on 

other 1ew ~oons and festivals) . The angels ask Lhe Holy 

One why Israel dot:::. not chant hymns of pcai.,e to God on 

nosh nashanah . God ' s res.1,Junse is rlie Lor lcal, " I s it pos -

sible thaL Lhe i\ing should be sitt ing vn Lite throne of 

ju::,; t i.ce wlth :;he hooks of life and ueath open before nim , 

4" 
and Ist·ael should chaf\l. hymns of p r aise?" v 

1'he day of j udgme11 t, is an ominous o ne . If ~ iiashana 

i s a w&.nn day , the11 the yea1. will be warm . If the day b 

c0ld , then ti'1e entire year will be col<i . 41 1'ile c0ncern about 

or,"' ' ,, fu i..u rt: l::, so c ri t ical that a r uline was mad e with re ­

s?,ar ti to b ~i>l ical curses . The cu,·se i:; in veutei·onomy i,ad 1.0 

be rf:i11i pc it>c to Lhe New Year Day ~so Lhat the year shoui.d 

emJ a.long with its l; 1..tl'Se s :
4

' :;ud forbhl that the yeai· "'ituulu 

begin wi t lt d.1,y r1e~Advity! T'hece wa:, albO a method to deduce 

God ' s judgn,e r1 L on d.11 i ndl-.. idual. In order to know whether 

une would :;urv l,, ,"? ti1t? je&.r , Li1e :.uggestlon is Lu ~ai.c:: a 

i-1.a-11 .i. iae, .ia.rn.1-' uuclnit. Lite ten da_yo uf yenltence a_,,d .1,Jlace it 

i,1 a !rouse "•hici, h;;s r,v ,i1·afL . If th~ lamp bu.cm, out to 
,. -

Lhe ~,111, Lhe in,1iv.i.,iu&.l w.i.11 s.ur""ive ti1e year. -+J So gr&at 

Wa.::, i.l1e nee.J Lu i<now 011e ' 5 fal;e ~hat thi::; method w&.& a pu!J­

ul ;,.r u11e . ''Lish~ i ,, universally r eg arded as a sy111uol of 
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life . 

i,1a 11y .facLoi.. s co.re l11clu:.ie u ir, GuC' :::, ci c1..: i:::. iu11 - maici 115 
,, -

";od s _;. Lhe Loi.c:i.lity o r tl v~c·:::. 0 11 ' :,; a 1..:i. iunti . 'T.J 

Ti1i ~ covc1·~ r elaL i ons bct .... een ~1Jd .:1.1 1<.l h uiuallii.y c.nd rel1::1L io11::c, 

~6 
0 11011~ pev1-le , Tire :3t;upc uJ- r iLual obSt'!'vd.nc.:c .i.s Vet y 

( such c:n, i.-: f illi11 1 , aric: t.lns uf ~ t-e >-.ua l n~.1tu1e are:- a l l 

··-t1e gat i ,;e a c i :ut1h , .... / 'l'hOt>e who o<.. o.'.'f , lal- k c ummu11al cu11Ct:, n , 

,. (' 

foe Lhe f) ,1u l.i....; v. @l .fare . - • ,u1 i 11C lv i...iual ' s ~t·o r1gdoln5 r:. a te 

al:::. 1J acl.!uur1Lable wi l h cega1·d i,,. 1. ne Tora h . 

c·~s vel.! t for tedCht!l'S of I'orah , or never· sr.uuies "i'or-ah al 
4-

all , God i s mind f ul of t his deI"h. iency in c i1a.ra-.;tci· . '1 

Wi,at doe s Gou <lo witit all i.i1is informat i on? I'he Righ i.­

eous J udge ut:te r mine t> a pertion "s fai.e , An individual ' ~ 

s us Lena.nee dud ng tile er ,t i.re y,:;a r l s pre dicated UJ.>On a pvsi-

49 tive dec r ee . One ' s persona l and material l 1Jt> Se s are 

uete1•ml11ed ori ~ J-ia shanan, 50 One is allotted a s pec ific 

livelihoud a n~ a par t l c ular por t ion in the world . 51 ?hese 

dee is i ans 'hold ior i nti i v i d val~ a s we 11 a s for whole l! urn-

. t . 52 w1n 1 t e s . 

Th~ :3entence given on Ros h Hashanala is ne ither enacted 

immediately ,101.' s t::al~d fully , I f one takes the effort t o 

s eek out .'.;ou c ommenc i11g w: t n the New Year Day , thei~e is hope 
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fo1· acquittai. 5J An individ ua l :1a.::. Lhe potential to acknow­

ledge that ~oo is righ teous a.nd g oou . If th.ls is done, t,1~ 

judgment uecreed on New Year uay will be waived on I2!!l. 

Kiopur, and the righteou::; victory will be ev.iJ ent at S1.1k.ko tl1 . 5~ 

zekhuth abhot'\ , the principle of the · inerit oi toe ances­

to r s , ..55 ';otl si ,ows iavor to I s r ae l purely on ti,e debt He 

owes t o the Patriarchs and Mat t·iarch::. . 65 God evt!n de s ire ::. 

Isra el ' s ac~uittal. Des]J.i.te t.he voc liel'OUS at.Lacks o f 

I srael ' s accubers , God only listens to those wh o sp~ak i n 

defense . :;od • s cou,pass ion in judgment a llows iiim to view 

i ~rael ' ~ faulls ~ith a blind eye , Lo hear of I s rael • s fai l -

Yet there ls evidenc.:e ti1at a 1,Jerson ' s decree is irr e ­

versibl e . rrils has beco111e a minority opinion Clt1d has little 

support in the li te C'ature . A pe r son i s juuge u on Robli fu!_­

shanai, , ser,tenced t o life or death , a11u th.E: de c ree is imme ­

d iatel _y sealed . : onse quently it is futile t o prc:1.y foe l;ht! 

rP.covery of the s i c i< during the year . Tll i s i s in accorclar11.!e 

with Rahbi •:·ose ' s i.>elief t hat one is judg,ed d.sily . 58 

1'he amou11L of calns inu i ccs.i.es wheti1e r ut· nui.: I::.rael 

h&s betn fuund gui l Ll~ss at the New ~~ac . 

Rabbi Shj mo , lmr- Yotaai &c:1. i u 1 r.r Israel were good 
011 j;ew Yedr a11<l plenty o f t·ain wab allotted Lo 
them , ami finally they sinned , it is lmpot>sible 
i.o u imjnibh t i11.? l'alns once Lhe d~cls ion has been 
~asse <l . So what doe s the noly One Bl ~sse d be He 
do? He <l i s}Jet·sea the r ain& over s~as anJ de::.~,:ts 



and ci.ve.cs , th&t t ile earl;il may not ~11joy tht:: 111 ••• 
If I &t'd.el were not g ood 011 New Year, and little 
rain was allotted , and f i nally t hey repented , to 
add to the rains i s impossib le once t he declslon 
has been pas sed. So wi1at does Lhe iioly One nlessetl 
be He do? He c auses the r ains to d e s~end d irectly 
to the earth , a~d c a ubes dews Lo come and winds 
to b l ow with the~ . 59 

l'his passag~ ahw s i,uws ti,e power and effec tivene::.b uf 

i'l urua11 c:1ct iu11 in aver ling ti1e stei·n ci t:cree. Prayer and r t:pe11-

Lar,ce roay r e scind GoJ ' s juug!llent . Even i\ing Dav i d prayeu 

and t·epeni. e d on New Year Day , not only for 1Jc:i.Si.. g e n~catiu11s 

of g u.il r:,y ev i l - iic,ers , uut also for f uture g e nerai. 1011 ::; wi10 

wuul,J l ac~ p r iests , p r oplae Ls , teach~rs , ar,d the Ten1ple it=>elI. 60 

Praye c anrJ s uppllcat ion a re i mpo~tan t desp it~ the con­

tent of the divjile judgment . Wht::ne ver Israel prays it 

Repent ar1ce l s so 1:,cea t and 

powe r ful Li,a t , acc ord i ng to Rab~Ji Johanan , i t can r~sciud 

lhe .iinal s enLence . Rabbi Isaac elaboratt:d chat "fou.r 

ti , .i ngl,; ~ancel the cioom of a _µerti.:>n , name ly , t:iedaqah , b t..1p ­

pl i..ca~ ion , ch1:1.ngt: of name , anti c hange of conduct • • • and 

some say cha11ge of pl ace . ·• Ptople do not hove to reac t 

pasblvel y to Gud ' s dec i sion; somethi1\g can Le acne . God 

lea.ves ruom for hwoa11 actio11 before the fir1al decree i s 

, J • • 62 ae1.erm1nea . 

Just as I s r ael ' s lack of faith and disloyalty to God 

br ing cha st l s ement and pun i s i,ment , so too ethi cal ar id mor al 

conuur:t ~an cause God to g r ant mercy, Prior to t he comrnand ­

ruen t of the "first day of t ite s eventh month .. 6J comes the 
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commandmen t , "And wh~ 11 you reap the hal'vest of your land , 

you shall not r eap all tlte way to the t:H.i5es of your f ield , 

or gather the g l eanin~s of yuur harvest : you shall leave 

ti ,. d l.h • - ,. . • . ~ . ..64 1e111 .1. or the poor an e s .,re1n5er : J. .. ne Lora run your \JOO . 

Israel ' s j~sL ac~lo11 , i n ~11uwlng the impoverished anJ the 

aliE:11 nut only the raw produce for nourishment , bllt also 

the self- rlignity to provide fur th~mselveti , i s nobl e . Where 

other nal.iuns completely reap their fiel ds , Isreal manifests 

s.oc lal conce:n 1. ?erfor111ance uf s uch c ommanllmentb 

cause God ' s fot·giveness on ~ Ji&.si1anai1. 65 

i.:an 

1'he very n1011 th i n wh.i.i.:h human.icy ls judged gives a clue 

as to what will 1'0r ~end . The m~nth , 'Tisi1 r i , i1as a;; it::. 

2odiacal sign the 3alance. Libra , Lhe scales. of j ubt i ce , 

ca11 f8.ll Lo on1:: side or Lhe oth1::r . Without re~entance , 

I s r ael 111ay be jucige:d i,arshly . If Israel Joe ti tul'n and effec t 

t e s i1uva.r1 , then ti1e oei.:rt:e i s merc.i.l'ul. The nc,.111& :-ishc.i.. "'J~ 

e omes from th~ cuot .,,ii sh-r-y wh .i.ch mea11s to l uusen or 
.,,llln 

celea:'lt:: . :i.. sia·i thu:::; tlemc1nds .r·t::misoion 1 ~: - • In 'i'lshri 

Go.:i mu::it ren,it a11d focg i·vc:: the l:> ins of I.:H·ael. At fl1•s1, the 

lt:aue!':,, of I.he: gt:n~:t·al.ion fast. or, Lhe eve of the i-iew Yeac , 

a .. 111.i ::;od au:;ul v~s one- I.hied of Israel ' o 6 in .. . Betw~en t i,e 

c111ti Gud autiolve r:, ctllOl.her ti1il'cl . Fin::...lly un lQm. Ki1Jp1..1r 

evecybody :-a.st. ., , ,111d :;od ~ays , "Le t uygon~ :::; il~ uygo11e::. i 

from 110w O11v.dru;; we sital l begin a new account ."06 
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iie will forg ivt:: I sn.1.e:i. ' :;; ::; .in::; . As I srae l con ;;;icle r s .i i.::. 

"-
lliE:oSul'e thct.i. I s cat::l 1·ept::nt"' , Gol~ will juJge -....i i.i1 mercy . or 

boLe::; , can ledd tu 1·ept::nt;;,n ... e a nC r·tue1111Jt .ior1 . ''ne ~hcd; 

Gu auuunlh, i.1 ~1•e1c;e incl.int: $ t i1e: Sl.!o.lt-- ;, i.u g1·ace . " 

R. Af'uS1-1i:-uai sa id ii, Li,e nam~ uf i,. Johanan , 
-rhci=~ Lou~s aci:- uvem:d (.i11 h eaven ) un 1,t,., u:az· , 
ont:! f o l' l.i11: i; i,orougi1ly ..,j_c heJ , unc: iu1~ Liu~ i.hu­
cuughly t· i~htt!OUS , ~n1; une f u t Lin~ .i11tcrrnedia te . 
?hi: i.hcr ougb l y rigii t t:: ou& a u: f0cthv,i.t:i i11::. ... L i.:.,eJ 
,ie :~11.i.L.ively in l;he c ook of li fe ; the l. :iur outhly 
¼1 k k,:11i a re fur~i1wi.th inRcribe d defin itive ly in 
the uuok oi ueath ; 1..: ,e u oom of I.ht:: .intermediate 
i s s uspended from ~ew Yeac i.i ll ti ,e Day uf Ato11e ­
!Tlenl : if Li1ey deserve well , Li1ey a1·e i11 ;.;ccibt::d ill 
t he uook of life; if they d o n o i; Jeserve well , 
thc:y are i nSl.:!' i b e u in l hc: b ovi< vi uea i.i1 . 69 

G-oJ r ec.:ocus i1u.rw.:t11 .i Ly ' ::. dCtlons , the pos.i tivt: a;1u 1,i1e riegc1-

t ive , in a iit:o.VE::nly Lt1dgc:r . 70 Knuwledt;t1a'Lle of the Looi<; oi 

life co.n J the book uf cledth , oni:: may ih init tw i-.:t: bt::fore d oing 

some Lit .ing ,·ash , s uc h 111c1k..iug f c i voluus vows . 71 God in-

· b . . · · · · · , , b . 72 S<.!l'l e ::. nl::, U e t:l.S J. 011 lrl l.lle U}Jt::rt vOI( . For example , GoJ 

judgt::d Enocr1 ha1:si1ly I he was 11ot w1•i t te11 in tr1e 1' 011 of 

the righLevus but I.ht:: 1·0]1 of Lile wlcked . Enoch , accor ding 

Lo Rabb i .Abiiw , was a hypol.! rite, fo1· c1 t times he was rig ht­

e ous , at ti~es wi t:ke<l . rhis j~dgin~ occurred on ~ nasha­

nah , acc or,j irig to Rai,b i Abih u . ?J 
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Maron , in many ways . Some 1·ahbis c unr,e0 t the word maron 

wii.h t.i,e Ar&mai1.: .. ~ ", meaning shee_µ . Ti1ue. the iJec:1 l!Ornes 

ti1at God is the sltt':phi:L'O who watches riis flock . ;,,nother 

remar ks ti1at Lh.:: wurJ ls c:t reference to a nacr uw mountain 

pass where tca.v~lieLs lie1J co vr oceed in c:i. :. ingle file llne . 

ship ; GuJ ceviews his " tvoup uf sulJ iers " on Lhe ~ew Year 

Day . Samuel ' s conce ption i s closest Lo the f)Oint i.haL 

Liebermann ha.;; deduced cil>ove. The meaning rema.im; the same , 

that God scrl.Jdnizes ea1.:i1 inc.ilviclua.] 011 Rutih Hashc.1.na.h . 

The tlming uf the day of j~Jgment , the meanin~ of ~he 

liay , and Lhe 11oss.;.bili t y of hope are c ontained in I.he fic,;,t 

a.11d lc1.s t 1,1assages of the L'&bbiriic homily for Rosh iiashanah . ?➔ 

1'he first pro1--·11 ue;:;cribes Adam ' s creatiot1 011 ti)e fi .. ~ t ol' 

I'ishri. , Tha t very day he 1:,ii.neu. , wae. jud~e d , and was ac ­

quitted . Ever slnce Lhe11 un Lhe :~ew Year Day God ciee rees 

Lh~ fdi.~ of c uuntL' it>s 1 "war or veac e , fa,ni11t: or plent,y . 

Go,1 uecidee. t i,e ful;1.tre of inuiviclua.ls , whether ti.ey wlll 

l .i. ve or d i e . Just as ;,.Jam was judgt:d ar,u oe t free or1 B.2.fil!. 

iiasi1a11c1.h , I s cael w .i.11 u t: judged c:1.1,u freed foe all postt: r iiy 

on each subsenuent nosh riasha11ail . 
• - _,;a=,,;.;....;.;._;_ 

1'he ne y~mtah ~Zm.J, or final concillato!'y pas::.age, is 

a mi urash 0 11 ~,umbers 29 , 1 - 6 . l'he verb usually associated 

with sa1.:1·lfices i~ cn~,i.>ill "offer .. ; b u t. in t his passage it 
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presence lr1 JJeni t e nce , ho.5 P. r,tl:!t'ed into judgn1eni. , and has 

b e en released , GoG a nnuunces his consolation . "The Holy 

One , 3lessed be He , says l.o Israt:!1 1 •~:y c l1i1Jrenl I will 

a:; Lhoug h th i s day I had c1•eattd you Cl:::, d. new ue iri.g . ' " 

Cc ,::a i· i or, and t ·t:!clt!tn}Jt ion art:! inLe,:t wirie u in the s e pa:::. ­

sat!.e "' , as I ~1•ael i :; 'Jondeu to its Cr - ,,t,,r· . i'he u o..)' o f 

j ,t,l l'111ent , liQ!ili_ iiashanah • occ urs on l.he Anniversar-,y uf tile 

c reai: i c...n u.f hum .. u) ity . The me S:::,a13e e n 1.1nc i a tt:! d i s ti1at Israe l , 

ar1u all pt:! ople s , 1.:a11 Le rec onc .iled with Co1i t hrough h wna,• 

action and DiviPe mer~y . Th e: h0pa eA ists t nai Lht:!t't! i :; a 

y e a rl!' c i1ance t o beg.in agaiu , a ~ i.f God ilau c t ·clatt:! d peop lt:! 

a ne w. 75 Ro&n iiaaham~h thu:; bt:!C<m1e:::, i.he day whe n I:::,rael 

e f f e l.!ts a r t:! alized e:s=;ci1atology . It i s ultimatel y effect lv<l 

~ecause , a :::. it WAH the d ay of Adam " s creation , :::,u it is t he 

Jay of I:.-.ca el ' s new ci::eaLion . i-iea ve11 , eal'th , ar,<l humanity 

will u ltirnat el:v be r ;;c;tored year aftec year on Rosh nasi1d.nah 

as 

Th e s h ofc1 r l s c1. vital Jin~ i n cc1u&i11g a positive out -

t.: oroe of :;od ' ::. juugrne11L . The i m,t rume nt .is ~urely a vehicle 

to a<.:hieve the µ1·01->er ila r mony bt- ~ween Isi·ae l and its Creato.c- . 

ihere an:! two S.IJl:!C j th: way::. i!'l which I. he s hoiar l~ d. means 

of t: t"ea t i ng a l:hangt:! . Fir::i1. , t he ::,hofar i s used solely by 

I srat!l , wi1 0 wite n nee:1.1·irig it& sounus , behaves differently . 

Set:01tu , I.he un.i.quenes l:; of ti1e s t,ofar i:::. it.; effect on God 

a ,, Judg e . 
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1'hP. sho.:'a.1· inspires r~ventar,c t:! iu many ways , i"he 

people Israel are filled with enormous fear b~fure God ' s 

awful juuginent , t he.refoi•e i.ltey turn ln re1Jentance when U1e 

shofar :,,ouncls . 77 Israel • s goal i~ to become w,1ole and l.!Om­

plet& . A shofar which hb~ a hole in lt can be pat~hed. 

Thuugh repait' m~y 1e necessacy , the shofa~ can be utiliz e d 

for ti1e Ne w ·it:ar. I !:>.cael , i11 lii<e fashion , may be unfit 

f oe _;air judgmenL prior t0 the N~w Year . However if Israel 

repairs itself , bec~ning shalem like the shofar , it ~111 be 

redeemed from the Ange l o.i' :Ueat11 and find shc1loni on th~ 

t~ew Yea1• Day . 78 

Isr~el only blows the shof ~.r after abundant prayer anJ 

suy1--1ljcatlor1 , r.opeft1lly that prucess can lead co the goal 

of !Jerforming the mitz.voth When the •nt:ditcl.tion l s curnplet.:: , 

and the go&l in mind ls posHive actior1 , then the c ongrega­

tion i1eat·s the blc:1.sts . Only when the intent to change ha~ 

liee,1 cealizeu wlll God c:1.cquit israel ln His judgm~rit . 79 

Ihe impacL of the juJ~ment is caused by Israel . If 

I s r a.el l:,; v~n i t:en t, \.he11 :;od ueclGre~ ti1em innocent . If 

I3L'a.::l lioe& nut change , then God ' s wrath fo..11 judgment .-.ill 

ut! sealed on 1.2!!)_ Ki upttr , 1'his will be self- i11f lict t!d , 

Lrought u9011 i srael Ly their own lac~ of redeeming value. 

Yet God builcJs in a s afety valve . The ouLlet I'or Israe l , 

the shei[ar , cause.5 fear and t rernoling , reminding I srae l t o 

b ecome penitent ancJ he savect . 80 



?he woru bodesh VTn 
pr eted a~ a _,_. 

.. 1.rne :::,f uecoming badasi1 , or n1::w . li.Q.§h Hashanah 

be c omes the time fu~ personal renewal . When the s hufar 

sounds arid behavior ci11::rn~e occuc::, , then Gou wi:i.l clean t h e 

s la Lt:: . 3efore B.2.§.il Hasha.nan ti1ere e x i ::;t ruan;y s i 1,::, ci1a1:gt::d 

Or t Ro.;i1 Has11a11ah , the d1:ty the: moon is 

gress.iu11.:. . The shofar so ... rn.Jeu al the time or 1 eni::wal , ir.i -

,.,_ 
i h1- s ..,ii.ao:i..., Le ~ i1r1h1•~<? o.i' 1;e1. s .A~s.iun . ' J Tile i>lowin, :.i " i.he 

- -. L«:111 - '- .i. .:>ldt'!- :, 

" '· 
and r emv 11e i.h t: intendeu _punishmen t . o -+ I :>1ae l ' ~ !JU!'}1u::,1:: : :1 

,yj_ Li, ..:;0111µa::h, i.un. Ti1c shvfar rt::11H)Vi:: S :;ud f r om cu11.,.it.ler& t iuns 

uf itarsi1 ju<lgrue11i.. i:tfl •l pla<.; c: S n im .in Cl merc.;.iful fl vmt: o;' m.i11d . o5 

rhe si1ofar entreats Guu to move 

•. 86 tv Lhe Throne of ~ercy . 

l r11...luu,:: .:, tv,u Ila.me$ of ';oJ I 
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Judah hen Nai1ma.n upene d iii::. d i::;courst! with the 
text, ' vod ascends miust a cc lamc:1.tio.r1 , t he Lo.1'.'d , 
i.o the u l asts of the horn.' When the Holy One , 
ol i>::; s ed ue He , ascends Gtnd ::,its upo11 the 1'i1r orie 
of J udgment , He asct!nds with intent t o do (strict) 
judgme nt . What i s the reason for this s t&t~ment? 
' Gotl=El oh im , ac:;cends mi dst a c clamat i on. ' But when 
I stae l taice ti1!: ic hot"ns a.nd blow them in the pt ·e­
s ence of t i1e Holy One, Blessed be iie , i-Ie r i s e s 
from ~t.e Throne of J u.dg111ent and sits upon tt.e 
Throne of Tviercy . Fo e it is wcitt en , • rhe Lor d:;;; 
Adona i , to t he blasLs of -che horn.' He i s filled 
witr1 compas::;ion for them, takin5 pHy u1,1uo Lhem 
and changing fur ti1em the ::1ttci.bute u f J\l:::tice 
to one of Mercy . 87 

I n th~ r abbinic untlers Land i ngs of ~he s e two :1ames of Gou , 

Elohim and Auunai , the f orme r spe c i f ically d.e,1otes the 

mea::.ure of J ud~ment , wh ile the ldtter refers Lo t he measw ·e 

of w;2rcy . Ju::;t a::. the shofar i::, the ins-er umen L CdUb ing 

divine mercy , so h r a~ l is t he nation wilier: realhe:,, ~hi:-; 

g oal dt t he Nt:!w Yt!ar . 

God understarnis that His judgment must end in e2.c qui t tal 

for I s r ael . What art i s t desires t hat t he vessels marie by 

his/ner hands shoul d be -,hat tered? Thece i s futility i n 

,;ou • s gaining a compl ete victor y uve r His c reatures : wnen 

He win~ , ne l o~e ::. , and wh~rn He looe l'i , He wins . I'he shofar 

1•ern inds God t)f l.l1L p1'oCetis , that His los:;; i s aci:u&lly Hi s 

gain. l'he s hofar fixe ti t11e judginertl. Lo be in Israel ' s favor . 88 

Nut onl y does t.he si1ofar propit i ate God , i t t r ansform.-, 

God into act ing l ike a shofar . ~ud will become 
0

Like a 

shofar into whicil a person blows from <.u1e end and makes 

the sound t.:ome out t he oti1er. Gud si,all let in one ear anci 



out ti1t;: othe r any ci1cu ~es ii,at any accuser shall uring 

againbt you. ~69 I tirael must t ake the int ention of the 

shof ar t o heart , and 1.muer·stanu the rou L meaning of tile 

wore. ,:>w . Tnl"y wi i.1 Lhen e:1111end 1:heir act i ons \shaperu) 
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they change tht::ir patleL'r1 of l iving (shi par t e111 ) God will 

~ l so !'e- examint:: iii s attr i b ute o f Justice arnl movt! tc 

t 'r'e t f f: S,O , Sl~a o . . ercy . 

:'he procesb of j uiigment i s thus in cerconneci.ed wi i.i1 

tht! tii1ofar . It remimis I snH:1 l.C cr.an~e its bt:: h2.v ior . I t 

c ause :::. GoJ l o 11ec ome m1;: r clful. J u:-sl ciS Iscat;:l l s ruo'tiv&teJ 

t o I,!'ay , rc;.-ent , and perfonn t l...- c; c,1omanJm.:11t:::, , su l.uv ~o.J i~ 

.:able t o be s tirreo to n i ti full c.:umpa.::.slon . :he olowi11g ol 

~he t.hcfar a.cc u11,pllsi1es botlt goals . I11 aj.)1Jeas inE:!. Guu n.t 

t i me l e ::,uLseque,1Lly ulows che si,ufar . God will ue muved 

hot~ in in the wor lu Lo 

o i t :-,e ' aqt::dah . AlJL·ah,1.111 \l,lllingly fulllJv.eu ~ou ' s in::.Lruc.:tion ,:; 

!ind rl. ra.m ::. ... ccif:c eu in ~is p l a c e . 1'i1e rc1111 • 1::1 hoJ.~n , sounded 

rtc::.uul ALiiw 1::1 a .1.0 1 Wi1,Y Uv Wt! IJJ.UW on a L'am • s ('}OJ.'117 
?he :iuly 011e , iil e ::,st::u Jt: He , ::,ai d , Sounci ue.rore 
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1•1e a rwn ' s horn ::.0 th'ct I may reme111be.1.' 011 yuu.J.· 
ut::i1c1 l f tl,t:: u.ind i ng of ::i,-,d.&.t: t ll!e son u: Abr-ahdnt t 
a nd a ecou.,ii, i t tu y u1J a .:. if y uu i, ... u uournl yuur-

::it.'lves befvre ~e. ;2 

u:t::J.'CY , ::.u I s r a~l wiil Le ju.leeJ ,._ v:11J•a~siuna-ce ly v.heri li. i .:. 

t:1Jll1111itted tu :;od ' b ~e1vi1,;e , a.nJ will be dC quitteJ . 93 

A.~1,;ord i ng ~c; anoi:i,er· homil~ tical expu~.i.i.iori , I .:.c:1.c:.-.. 

I ru111~dlately she ui.lered ::.ix 

ecit.>s , which correspond tu the ula::at.-:, of Li,e ::;i,uiar un Lr.e 

New Yi::ar , 94 Again tile coruiee ~iun u~ Lween che L'8Jn which w&.5 

sc:1.c c lfi ct.>d anci the c•aiu ' s nurn wi1.i.ch i~ suunJed at ~ 

Ai.a~ai,am convinced God t o take & 11 oai.h t o .L·e111emue1 Loa 

' agi::da.h. ~5 Sod mu::i1. 1:1lwa ys keev i n m.inJ that which ul.!cu1-red 

on l\iouni. i1iorii. n , e111d therefurt: be willi11g to at:ci::pt I s r a E:1 "::; 

.1.·epentanc ~ anu fur 6 ive \.heir s i ns . .Forever a.fi:er , on li2§h 

iia.,i1c:U1ah , when I :;aac • s c riilci ren dre held accoun table co God , 

He 111ust li::;ten in ::; i le11ce . Si11ce Abraham listene J aJld 

ooeyeu silently , God i s requiced to act i n the ::;ame way when 

accusers being c hacg e ::. dgains t I s rc:1.e 1. The binuing of I saac 

therefore i s espe:c i a lly noted a-c t he New Yi::ar . 96 This oath , 

~he vu ' an , i s held in pledge until the s e venth month , s hevi ' i~7 

I'he moun l ain , [1·:vrian , is inte.cpceted in t.hree ways 

indica~i ve of what t1.·anspires on the New Year ' s Day. rhe 

fe e ling~ expce:::sed at the t ime vi the ' aqedah relat e to ti1e 



emotlons uf ~ j-{,;shanah . 'Ihe day h; filled wltil 

instruction and is a learning experienc~, i1ora ' ah . I'he 

1,ic1rticipant::, actively generate thoughts of awe , yir•a11, 

anJ also reverence, mor a 'ah . 

The merit of tilt ancestors , spec i fically Abraham and 

I saac , is cited to win Israel ' d case. Mid r ashically , 

Leviticus ZJ , 24 lncludeb r efe rences to each vf the three 

patric,1rchs , Abraham , I::;aac , a nd Jacob . 1'he key refere11ce 

is that of Isaac . The s ounding of teru ' ah , pruclairued by 

t h~ blaats of a s hofar , ~ecall the b inding of Isa~c , and 

98 the ram which took h is place . 

The r am which Oou showed Aur a ham repr-es en ts I.::1ae1•::s 

i 1Jt .Are . Just as l.he ram was t c:1.ngl~o in a th iekc t. , ·so ivo 

troubles . Throug ii their sin , t he peop_j_e Isn:1.e l u~conae 

vit: t, imti of pe1·s ecut ior1s , anu will be entang leJ in tr1e snare 

of tile four i{ingdoms . Yet the s ound of Li1e s hofar ,..,ill 

announce their re)ease from t}1e ittiquii.y . 99 1.'he s hofar is 

a call &sking God for h£::l p in &llevial..i..ng paiu and &or row. 

It also brings ,1n l.lte fviessianic R~uemJ;tion. ?or t he .cam 

which ex.c.1.'il;at ed i ti:,elf fro111 the thicket h, symbolic of 

Israel , wi1ich will eventually be redeemed by the sound or 

• • . 1 oc .. .. , , . . ,.... ._ ~ ~ .. ~. tne ram s norn . now Wl..l...J. -.hH, occur: Wr1t:n I s r ac.1. .L1r1.s 

1,1p ~he tiho:ar &nd ·uj_uw::o i. ~ God is reminded of the ' a gedah . 

iie will ac.quit Iti!'a~l !:lS ne become s i'lll~d wi.th mercy c:1.nd 
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c urnpc:1& s l on . J..s Moseb s,.id to I s rael , "I'h t: ::,hofar l s a n 

instrument o f defense f ur y ou , li[i; tile ::,hvfa::: up on 

,,, . .. . , , b " 1 .. 101 
~ nas nanan e1no .1.ow. 

ri1 b 1.:i1apte r has de t ailed ~he amoraic ~xvans iun of 

the motifb of s hofar and judgmen t . Alti ,ough o!' i g inally 

disL l nc;t mu,;if;:; , l.he a morairn inttri.,.lnt i;i1e two , and 

expand t hem s pec i flc c:11::i.y ,,itn 1 ~spe1.:t ~o t i1c> Binding o.r 

Isaac . The t hemes of repentan~e , iorg iveness , absolution 

fro111 s in , mercy , a11d chc:1nge a re especially str essed . ~ 

Hashanah 'becomes the anniversary of creat i on . rhe ai.>il ity 

co beg i ri e1ne wc l o !'ec t ify e v il deech, <1t1d ac t. j us. tly , 

F<::st i va l . 



CHAPTER VI 

TH! LITURGY OP THE NEW YEAR 

The oldest strata ot our liturgy distinguish three 

special theme• which ■uet be enunciated during the additional 

'Allidah ot the Kew Year service. Th••• are the llallchuyoth, 

or kingehip ver■es, the Zikhrono!b• or_reaeabrance verses, 

and the Shofaroth, or ehofar wr•••• 1'hey contain the 

"aoat aubliae thought■ on God and Kie relationahip to ■an, 

(they are) a suaaary of the Jewi■h faith and it■ co•ic 

significance in •hich are heard the accent■ of lawgiver, 

prpphet, and ■aint.•1 

There i■ an aweaoae character to those three ln■ertion■• 

In the Malkhuoth, Goel la viewed a■ the Univer■al King, 

whose divine unity i■ acclaiaed on Roeb Haahanah. The 

Zilchronoth affil"II God a■ the Judge who is ■indful ot huaan 

deed■ and actions. ta■t, the Shotaroth reaind the congre­

gation that •the Ruler of hi■tory, who revealed Kia■elf to 

Iarael in the trapet-bla■ts of Sinai, will gather all ■en 

and all nation■ by the truapet blaat■. of the Judpent day 

at the end of tl■e.•2 Just•• the ahotar sounded at the 

Slnaitic Revelation, ■o will it eound at the Rednption to 

coae. 
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Liebreich viewed the three benediction■ 1n thi• way. 

Th• Jlalkhuoth expre•• the hope tor the ultimate recognition 

by ■anti.nd ot God' ■ uniYeraal ■oYerelgnty. The lithronoth 

■ention God'• tavorabl• r~■eabrance of Hi■ people I■rael, 

God's covenant with the patriarch■, and finally, the 

•aqedah. the Shotaroth deacrlb• the hopeful lngatherl.ng of 

the ezll•• tor the Pllf'PO•• of re•torl.ng the cult in 

J•ru•alea. 3 

Elbogen Yiewed the Kew Year cta,y a• the one wherein the 

Xingdc:111 of Heaven 1• called upon, and God will reignnover 

all Hi• creatur.•• ft• three-part proc••• which pre•ent• 

it•el1' in th••• in■ertion• 1• •• follow•. Pint, God 

unite• all hU11an• u one. Second, God judge• Hi• creaturge, 

re■nbers thetr act■, and decree• their fate. P1.nally, it 

the 1Cingd011 ot Heaven 1• not realised now, the Holy One 

Ble•••d be He will spread Hi• tingdaa, and all creature• 

will recognize Hie leaderah1p.4 

The integration ot th••• three •ection• into the lfullt 

'Allidah cau■ed no little difficulty tor the Rabbi■• There 

wae di■agrenent on the proper biblical ■upport tor the 

in■ertion■• !he poeition of the verse■, their ■election, 

the number required, and the preciee order al•o pre■ented 

probln■• De■pite th••• ■pecitic ditterenc•• of opinion, 

acholara generally agree that the Ke• Year ■erYice uaed 

today wa■ already in uae in the T•ple era. 
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Both Satrai and Hoenig auggeat a teniinue !!l gue■ with 

the Bar Kothba re•olution. Thie cu■toa mu■t haYe been 1n 

toroe during th• tannaitic era, and ite enactment reeolved 

at thi■ tiae.5 Heineaann concurs that the triad was in uee 

in the Temple, ae required by an ancient tradition. Since 

■ervice■ in Temple ti■ee had a c<11111on feature of ■hofar on 

New Year and public tut daye, •it ••e•• ■oat probable that 

the three additional in■ertion■ already fomed a part of the 

praY9r ot the New Year in Jerusalem in Teaple ti.lie■ , the 

blowing of the horn and trapet■ followed the recital of 

each lneertlon.•6 Elbogen ■uue■t■ that the date of 140 C.B. 

could be the tiae when the "-1.thuoth. Zikhronoth, and~­

taroth were finalised in their pre■ent tom.7 Hoenig 

places it earlier, at 120 C.E., after the institution of 

the '.Aaidu.8 

Various text■ aeeert the authenticity of tho■• inser­

tion■• The Sitt, explains that they are baaed on Leviticus 

2),24. Bach word in the paa■age 1■ interpreted with refer­

ence to the ',Allidah ble■■ing■• Zithron indicates the~­

ronoth. teru'ah iaplie■ the IJ)ofarotb. and Nigra loclf■h 

eugge■te the blessing Qedushat !la Im!,. But whence do we 

derive the Malkhuyo~h? Since the previou■ vene end■ with 

the mention of God'■ nue, we deduce the kingahip veree■ and 

lnoia.e t .hu with the fourth benediction. 9 !'hi■ rea■oning 

al■o occur■ 1n the To■etta and the 1'alllua.10 Purther on, 
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the Sitra aaaert• that since ffullbera 10,10 juxtapo••• the 

word slkhron with God'• nae, this create• a traaework that 

when re■e■brance verse■ are said, kingship verse■ accoapany 

thea.11 

Th• Sifre al■o offer■ two po■■ibilities. IU.ngship and 

•hofar ver■e• are derived from lllllber■ 2Jt21, •the Lord 

their God i■ with th••• and the t•ru'ah of a king is aong 

thea.• Additionally, the reference ■ay be troa 1'uaben 

10,10 in it■ entirety. •You shall sound the trumpet■• 

illpliea the Shotarotb• •and they shall be a si~k•ron• 

mandate■ the likhronoth, 1'raa •Ia the LDl,d your God• 

the MalkhUYoth are derived¼2 The Yeru■ha)•l draw• the 

triad 1'r011 three eeparate ver•••• Xinghaip coae■ from 

Nmbera 10,10, r•nbrance tr• Leviticue 2Ja24, and ehofv 

ver••• troa t.eviticua 2Se9(shotar teru'ah).13 

Having elucidated various aeana of referring to the 

biblical antecedents of the insertions, the text■ anner 

why thi• particular order ia used. The Sitra quoted above 

aaya that tint, one aust acknowledge God'■ kingship, then 

nque■t aercy troa Hilll, and finally ·, ltlGa ~la• eounda of 

treedoa. Th••• three actions relate to the llalthuoth. 

Zikhronoth, and Shofaroth, n■pectively. The To■•fta take■ 

another approach. After acknowledging Godf■ rule, one ■ay 

be reanbered tor goodness, and then the prayer ie heard in 

the acclUtation of the shofar.14 The Mishnah may aasuae 
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this general body of knowledge and thus has no need to ■tate 

further support. 

There are two· ways to understand tho■e textual 

reasoning■• There wa■ a need to show specific biblical 

proof tor the in■ertions. tt one reason was not aati■tac­

tory, others bad to substitute. Yet we are never told that 

the Sitra is "'wrong•, and the Xtrueh•J•i •right•. The 

alternative ia to conaider that the aore Tariationa of 

eupport, the stronger the ca•• wa■ to be aade that th••• 

set■ ot veraes were juetifiably included. The Rabbis not 

on1y enjoyed thoee heraeneutic proce■eee of logic, they aay 

have needed to aolidify the de~enee of their insertion into 

the Musaf 'Allidah. 

The Zithronoth and Sh9fK9th were ueed on other days 

beside the We• Year. In the Niahnah, they are read on 

public faet days during ••••on• of drought. Por the•• 

occa■ion■, the ,atiaah was •Prataed are Youo,Lord, who 

reaeabera the forgotten thing•• tor the likhrono;th. The 

eulogy tor the Shotuyth was "Praieed are You a,Lorcl, who 

hear■ the tr1111pet blaet, •15 !he Jlallchuvoth. on the other 

hand, are unique to the 1'ew Year. Eventually Jtabbi Judah 

abrogated the uee of Zikhronoth and Stlofaroth .at tiae• of 

calaity, limiting their uee only in conjunction with the 

lfalkhgoth.16 
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Thie next passage records a tannaitic debate on the 

l!2!h Hasbanah triad .• 

As for the order of the Benedictions. a man 
recites 'the Fathers• . 'Power', and 'the 
Hallowing of the Name', and combines with them 
the Sovereignty verses, but he does not then 
sound the ahofars (he then recites) 'the 
Hallowing of the Day' and sounds the shotara (he 
then reci tes) the Remembrance verses and sounds 
the shofara (he then recites) the 'hofar verses 
and sounds the shofar, then he rec tee the Bene­
dictions, 'the (Temple) Service• and the 'Thanks­
gi ving• and the Benediction of the Priests. So 
R. Jobanan b. Nuri. R. Akiba said to himt If he 
does not sound the shotar at the Sovereignty 
verses why does he make mention of them? but 
rather, he recites 'the Fathers', 'Power•, and 
'the Hallowing of the Name'. and combines the 
Sovereignty verses with the 'Hallewing of the Day•, 
and sounds the shofar1 (he then recites) the 
Remembrance verses and sounds the shofar, (he then 
recites) the Shotar verses and sounds the shofar, 
and then he recites the Benedictions, 'the 
(Temple)Service', and the'Thanksgiving', and the 
Benediction of the Priests. 17. 

This passage reflects texts extant in the Sitra, Tosefta 

and Yerushalmi. Shimon ben Gamlielia quoted as suggesting 

an alternative, albeit minority. opinion. The Zikhronoth 

would be recited along with the Qedushat ha !2!!• but this 

view is not heeded.18 According to the Yerushalmi, A.kiba's 

practice was followed in Judea. and Jobanan ben Nuri's 

custom in Galilee. If the opposite were done. the obliga•i 

tion would be fulfilled, 

Rules and regulations for the verses are prescribed. 

Ten verses must be said. although there are two minority 

views which require only seven or three,20 Why ten? 

Various homiletical answers are given, ten commandments 
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were given to •o•e• and I■rael, David aang ten pral■•• ot 
God in Peal.a 1.50, throM)l ten utterance■ the world••• created, 

ten ■acrificee were offered on N•• Year' ■ Day, and ten clay■ 

of repentance connect the Kew Year with the Day ot Atone- ,~ 

■ent. 21 Seven 1• al■o dee■ed acceptable tor there are ■even 
tiraaent■ , and three corn■pond■ either to the d1Y1■1on 

ot the Blble•forah, Prophet■, and Writlng■-or that of the 

Jewa-Prle■t■, Levite■, and Iaraeltte■ • 22 

The ver■es ■elected cannot contain reference■ to 

diYlne puni■hllent. !he ver■e■ have to be in the order of 

the tripartite biblical divi■ion, yet one who conclude■ 

with a Torah verse f\lltllls the ritual o,ligation.23 Two 

verb■ are equated which enlarge the li■t ot eligible vers~s, 

p-q-d and •-llh-r, 1P~ and i:n. It auat have been q_u1te 

challenging to find auitabl• ver■e■ for thi• purpo■e, 

e■pecially with the re■tr1ct1on. B2!!l Haehanah )2b elabora~•• 

acceptable and unacceptable ver•••• Yet total freedoa and 

flexibility 1• given within the atated traewort. It is 

only with the ---•or that the proce■■ of creativity ha■ 

been stifled. 

!he pattern which now appear■ in the !lllkhg..yoth, ll!m,­

ronoth. and staotaroth 1■ as follows. lach section 1■ intro­

duced with an opening prayer. Pfext, three veraea are 

■elected tr011 the forah, three or tour ver••• troa the 

Writings (all of which come froa the Paal■s), three verae■ 



tr°" the Prophete (all of whlch are •elected troa the 

IAter Prophete), a final ver•• troa the Torah, and a 

concluding prayer ending with a eulogy. 
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'l'he • ileinu introduce• the It) puygth Yer■••• !'hi• 

prayer bu two part•. In the tlrat paragraph. the unique 

poeltion ot I1rael in the world 1• etr••••d• God 1• the 

Creator, and I•rael a nation eet apart tor •peclal aervice. 

In the aecond paragraph the hope ie expre•••d that Iarael'• 

vie1on will be haanityfe realisation one day. Petuchow■lti 

adde, •thl• wa■ the 'ilelnu'■ initial-and tor a long tiae, 

only-place in the atandard J .. l■b liturgy. It was not until 

eo1H tiae around the twelfth to fourteenth centuri•• that 

the 'ilelnu wa■ alao chosen•• the concluding prayer tor 

each and every Jewl•h ••rvice throughout the year.•24 The 

ten ••r••• then Ncited are Jbcodue 15,18, Nwnbere 2),21, 

Deuteronoay ))15, Paala• 22,29, 9)11, 2~,1-10, l■alah 4416, 

Obadiah 1,21, Zechariah 1419 and Deuteronoay 6,4. A prayer 

uking Qod to •ru1e over the entire world•, leads to the 

eulogy, •Praised &N You, o Lord, King ner all the earth, 

who ■anctitiee I■rael and the Day of N•oria1.• 

Th• Z1khronoth be&in■ with a prayer in which Goel 1■ 

extolled a■ the One who ha• rHnbeNd all paet event■, and 

who will continue to over••• all tutun event■• God r••• 

ber■, and God judge• baeed on the particular N■Hbrance, 

be it tor good or tor evil. The covenant God ha■ ■ad• with 
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the ancestors tr• the ti.lie ot Jtoah to the patriarch■ le 

invoked. The ■crlptural verse■ ■elected are Gene■1• 811, 

Bxodua 2124, Le•iticu• 26a42, P■ala■ 11114-5, 106a45, 

JeN■iall 2,2, Esekiel 16160, Jeraiall )1120, Le•iticu■ 

26145 1• intertwined ln the paragraph preceding the eulogy, 

•Pi-ai■ed are You, o Lord, who reaeaber■ the covenant.• 

The Sinaitic Re•elation wa■ accoapanled by blast■ of 

the sbofar. Thu■ lt 1• that thi• vivid ae■ory introduce• 

the Shofaroth lneertion. Reference• to Torah and Nitsvoth 

follow before the following scriptural veraee are recited, 

Bxodue 19118-19, Bxodus 20118, Peal■• 47,6, 98,6, 81,4, 

tS0,1-6, Isaiah 18t), 27,1), Zechariah 9114, !f\Bber■ 10110 

tore• part ot the final prayer which enunciates the 

messianic hope tor the redemption to c011e. The eection 

concludes with the eulogy, •Prai■ed are You, o Lord, who 

in mercy, hears the ■ound ot the ehotu-blaet ot Hi• 

people Israel.• 

One ele■ent distinctly ■lasing troa the 82!11 Haehanah 

triad la any ■ention ot the New Noon. There le a ■i•!mtb 

ln which reference la nade to the New lloon. Do■a ben 

Hyrcanue ■aye, •one who pa•••• before the .Art on the hstival 

ot the New Year says, Give us ■tregth, o Lord our God, this 

day of Rosh ilodesh.• Thie interpolation wa■ not allowed by 

the Sage•. 25 There ehould be only ■ention ot one type of 

•reaeabrance•, say the Rabbia. 26 Elbogen auggeata that 
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there was an alternative ending to the blessing tor the 

Sanctification Gf the Day. Thia comes from Naeekhet 

Soterim 1915, •~•rein one is obliged to mention that the 

day la a holy convocation, a New Moon day, a day of 

remnbrance by ehofar blowing, and the New Year'• day. 27 

Thus the prayer itself would have concluded with a eulogy 

incorporating all these elements, -.ho aanctifiea I•rael 

and New Years, renew• 11onthe and rne11brance by teru'ah, 

appointed times of gladness, aeaeona, and holy oonvoca­

tiona.• However, the Rabbis eventually excised any 

mention ot the New Moon in favor of the emphasis on the 

New Year. Thia included the elilli.nation of many references 

to New Noon aacriticee. 

There are nmeroua explanations for the diaagree11ent 

aaong the tannaill with reapect to the Rosh Hashan3!1 

insertions. Many scholars ha•• tried to unlock Miahnah 
B2l,h Haehanah 4,S (above, P• 76). The following opinions 

are ottered in an attempt to elucidate the debate about 

the benedictions. 

The Malkhu..voth are specifically a New Year decluation. 

Thia la further aub■tantiated by the constant reference to 

God as King in the liturgical changes. The eulogy of the 

Sanctification of the Name, the third blessing in the 

'Aplidah. la changed from the •holy God• to the "'holy x1ng•. 
Licht aasmee that the tndition of kingship wu an 



81 

ancient one. The first generation ot ta.nnaia already 

recognised the iaportance of the llalkhuYoth. Whereaa the 

other two in■ertion■ can aW111on proper acriptural aupport 

in the phra■,i1,,nl1,jT 1&lbt:2D t•ru'ah(Leviticu• 23,24), 

the llal.lthuoth ban no ■uch pereu■i•• proof. It••• 

inserted later. The focus of the Rabbi■' dil .... 1• the 

position ot the section, it 1• a aatter of fora, not of 

content. Proa thi• unique feature of the New Year, Licht 

u■erta that the recognition of God'• king■hip 1• the 

e■■ential feature ot the Mew Year.28 

Pintelatein note4 that the ■tate■enta of Rabbi■ 

Johanan ben Nuri and Akin ditter only 1n re■pect of the • 
1!)11:hgoth. If one oalt• thie dlaagree■ent, the Rabbi■ 

are united in their opin6ona. Therefore, they ■uat have 

utilised an old ■i•!mtb which had no aention of, or reference 

to, the lf)thuyoth. Purther, tbe taat day liturgy contain• 

no tingehip ineertion. Yet the need exieted tor three 

separate insertion• to parallel three diatinct ■hofK 

bla■te.29 ilbeck criticised thie vi••• saying that it i■ 
not conclusive. The cC11111onalit7 in the llthnfh ie the work 

ot slater editor.)O 

Snaith conoure with Pinkeletein and Licht, the 

Jlallthgoth ••re a later ineertion. The veraee were not 

dependent upon illllediate inference troa ■oriptve, but 

troa the developed canon■ ot rabbinic exegeeia. The 
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llalkhgoth in•ertion 111 the only apecial ■ection 

which h&e no independent ble••ing. lit)ronoth and Shotaroth 

were u■ecl independently before the Malkhu.yoth •-- added. 

£Yen the pod.tion ot - tu Jlalthgoth 111 anClllalou■, tor 

tr'Clll ~be -..rio~• rabbinic text• cited one could aa■uae 

the Jlalihgoth ahould be the laat insertion. 

The only likely explanation of the curioua 
poaition ot the leJthJ&J°}! 1■ that they were 
placed in their extraord ary po■ition at a 
till• when it wa■ deaired to place ■ore than 
ordinary Npha■ia upon th•, and upon the 
"" Year•• Day in connection with th••• :,1 

'fabory 11ugge11t■ that the original tirat of the 

three additional benedictions wa■ the Zlkhrono;th. Jo~anan 

ben Pfuri wanted the fir■t in■ertlon to -e included with 

the third 'gidah bleaaing. Akiba wanted it integrated 

with the fourth ble■aing. later, Akiba'• opinion pre­

vailed, but dl■agrenent ezi■ted u to the deaignatlon 

of the first aection. A second debate in TPllfSI B2llt 

Jtuhanah 2,11 ocoure between Shillon ban Gaaliel and 

Judah ha Jlfa■i on the in■ertion■, a full generation later. 

Rabban Shillon ben Ga■liel, considering 
z1eronoth the first ot the three, clailled that lfl,; ba Ia. wu to be recited together with 
_ti wblle Rabbi Judah ha lfui, who 
■a7ae that .. Jthgoth wu the tint, stated 
that Qpdu■h&t '11, Ia, ■hould be recited with 
llalkbJlYOSR;7:ater redactor■ ot th••• ■tat ... nt■, 
unaware t t the di■agre•ent between (the aab,ta) 
wa■ baaed on the exi■tence ot difference■ in the 
order of the additional bleaaing■, adapted their 

dicta according to the order with which each 
redactor waa faillar. )2 

Thua the Toaetta redactor followed Shillon ban Galiel, 
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while the editor of the S1.tta para■ha! 1!!12£ 11 followed 

Judah ha lfa■i. 

Hovering 1n the background of Llebr■lch'• vine 

on the Jl2!!l Haahanah liturgy 1■ the a■■uaption that the 

aoaber character of the New Year c•e troa Babylonian 

influence■• B2!h, Ka■hanah 1• a fe■tl..t liaited to two 

upec••• r■aeabrance and ■botar-blowing, arl■lng trca 

Lev1tlcu■ 2)e2~. Dl■cue■ing the !!flkhUYOth u an early 

or late addition ■l■■e• the point. The debate••• over 

the position of the veree■, tor it wae obviou■ that it 

could not be independent. 'l'he day ia called Is T,ru'ah 

or I!!!!. ha Ziltk!£ona no l■olated notion of ■overilcnty 

exists. 1Cnowing that a ■eparate blea■ing for the 11!­
lchgoth ••• inconceivable, .Altiba found a unique place 

tor the insertion. He gave the ■ection prominence (next 

to the fhotar ■ound• and ver■•• of the Zithronoth and 

Shofaroth) and ■aintalned the two-told character of 

the New Year.)) 

M to the verae■ thea■elve■ ,- the Torah ver■e■ iaplied 

the pa■t, the Prophetic verse■ the tutu.re. The laat 

group of ver■ea had to be troa the Late Prophet-a fDit'lonly 

they had themes ot conciliation and con■olation. Tbl■ 

••••lanlc hope gave the verae■ a ■idra■hic flavor eiallar 

to a MZ>nJ nela•tah.~ The paucity of ••n•• in the 

Torah wllereln God le called nng ••• a dl.tficulty. •sheer 

neceaeity invented the concept of the implicit pr■■ence 
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of divine tingehip.• Of the tour Torah ver•••• thoee 

froa Exodus and Nuabera are perfectly acceptable. whereaa 

the Deuteronay ver••• are included only by •irtue ot the 

rabbinic understanding ~t the •yoke ot God'• kingdoa•.35 

'!'he Zikhronotb are unique in their integration ot 

three strata. Th• tlrat incorporates the th•••• ot the 

Paleatinlan •ya•al•h yt•vavo• to produce an abridge■ent ot 

that teatival prayer. The eecond layer deal• with Goclfa 

co•enant to Abrahu and the patriarch■• The third 1• 

epecitically related to the 'Aqfdah.36 God'• reaeabrance 

ot the forgotten thing■, which ■uet have been the original 

ver■ion of the eulogy, hae been excieed. The interpolation 

ot btrith and s1thuth abhoth intahe present eulogy, -Who 

rn•bera the connant•, i• a later introduction.31 

The coMection that exist■ between the prologue, 

verse■, and epilogue to each ■ection is the future orienta­

tion and the partloulari■tic concern. Only when Israeli• 

red••••d and returned to Jerueale■ will the religious ideal 

be cona'8111ated. God will. then becoae the univeraal King. 

Rav is ■een •• the author only ot the prologue■ to the 

Zikhronoth and Shotaroth, although 11• work i• ·••n el••­

where.39 The th•••• ot the New Year elaborated 1n the triad 

are echoed in four other in■ertion■ attributed to Rav, Th••• 

tour, in the tiret and la■t pair ot bles■ings in the •91dah. 
all deal with the theae ot Oodt■ role in hlBUl lite.lH> 
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1. R••b•r u■ unto life, o King, who delight■ 
in lite• ancl ln■cribe u■ in the book of lite• for 
your own ■au, o Li•inc God. 
2 . Who le lite You, Pather ot ■ercy, who in ■ercy 
r••ber• Your creature■ unto life? 
). Inacribe all the children of Yom- co•enant tor 
a happy llte. 
4. In the boot of lite, bl•••inc• peace, and good 
■uatenance, ■ay we be re■e■bered and inscribed 
before You, we ancl all ?our people, the Hooe of 
Israel, tor a happy life and tor peace. 

Thu■ the uni•eraallatic-particulariatic dichotoay 1• balanced 

on the aide of the particular, with the request• tor life, 

happin•••• and peace. 

With re■pect to the U••kgn lneertlcma in the third 

benediction of the 'Ae14•b• Liebreich calla th••• the 

original prologue to the !e)Jsb,UJoth. left 1n after the 

debate between Akiba and Johanan ben Nurt.41 They pre■ene • 
a Palestinian retention of the interrelation betweer God's 

king■hip and Hi• holin•••• ~h• Babylonian intent wa■ to 

■eparate the■• concept■• '?hu■, although the Babylonian 

foraat ha• been Yictorlou, the Pale■tinian concept ha■ 

been retalned.42 

In aclclitlon, the ■ection• do not ■iaply corr••~d to 

the llall;hUJOSb· Zlkhronoth, and Shotvoth, Liebreich calla 

thl■ atte■pt both ■trained and far-tetehed.4) 

48 regard■ y••kh•D• it proceed■ fr• the general 
to the part cular. the tlr■t in the ••rle■ ot 
prayer■ conatituting the liturgical c•po■ltlen 
Yolce■ the hope that all ••n• iabud with a nnae 
ot fear ot, or renrence tor God, ■iaht m'llteclly 
perfon His will. The tranaltion 1■ ihen ■ade 
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.trca tht■ un~••r■ali■tic outlook to a particular• 
i■tic one in the •econd prayer, which •n•i■ion■ 
th• Nnnal of I■rael' ■ national glory. Singled 
our for nne .. d honor are tho•• who■• hope rnained 
■teadfut. The re■toration of national honor will 
bring joy in it■ wake to Jeru•aln and th• Lan4 of 

Iarul, and accelerate the adYent of th• DaTidic 
aeaalah. The third prayer pertain• to the ■upreM 
joy that will prenll oftr the di■appearance of 
~ical R••· With th• N■OTal of the latter 
the clluz 1■ reached in the la■t prayer of the 
■erie■ , in which God i■ portray•d a■ the 
acknowledged ■o'ffreign at all ll&nkind • ..,_ 

Heinnann •mine■ the ten dittenntly. He percei••• 

the 'iltinu a■ being older tbU the tfteqlfta g Hi Bl,l•.-5 

S.Yeral pa■■ace■ connect the entire CClllpo■ition of the 

e,1pgoth, litllrogoSh,and Shotvcptll to RaY or the acaday 

in which he taught. Yet th•'Alf1np 1■ coapletely dltfewent 

in ■tyle trca all other prayer■ 1n the •411c1ar, and e■peclally 

the B2!h Hapbanah triad,6 ilthouch the 'il•inu 1■ not in th• 

pattem of general ■ynagogal liturgy, it 1• perfect tor an 

1ntrodactlon to the 1PJ"'9oth~7 Ita •pha■la on God a■ 
Creator and I1ng of the world 1■ confluent with the th•••• 

of the llalkhgottJ. The ■otlt■ ot klng■hip, rednptlon, God'■ 

unlv.- ■ality u Creator and King, the ■•tit ot the ance■tor■, 

I■rael' ■ election, and God'• proYidence in haan attain 

and history are un14•ly integrated in the If .. Year lltvo~ 

Altlba'• que■tion in •1•Julah B2!h lfafbereb -•5 reflect■ 
on the need tor the llalP\lJoth. for each in■ertlan had to 

haYe it• oonccaitant 1110hr blaat. Helnnann ■agge■t• that 

the inclu■ion of this section ■ay haft begun a■ a c11■tca in 
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a few congregation• prior to the till• of Altiba and Johanan . 
ben ffurl. Only in their tia• did it 8J)read throaghout 

Iara.el and receive the halakhic ••al ot approftl.49 The 

debate ■ay have been a regional one, bellfeen 0&111•• and 

Judea. Hoenig acre•• with Jr.ine■ann on thi■ point-. 

The difference• in practice between Judea and 
Galilee ■ay be due to local factor■ already 
evident 1n the Second Tnple era. Judea wa■ the 
center of ■acerdotal devotion, where Jewieb rlte■ 
were coaonplace, ae 1n tbe Te■ple and Jeruaal•• 
proper. There during the period of tbe Second 
Coaonwealtb, the etreee wae laid on thi■ new factor, 
naely, that tbe new ■oon of the biblical eeventb 
■ontb wu accorcU.ng to Pharlealo directive, the 
beginning ot the year in the new calendar. Acea.­
ding to Rabbi Altiba, therefore, when the prayera 
were canonised, le) l-.btJfSb waa to be inserted in 
the ■ection of 'Sanct cation of the Day'. 
Galil••• on th• other hand, wa■ an environ■ent ot 
non-Jewi■h, Greek population where the influence 
of Helleni• per■eated greatly during the Second 
T•pl• ctaya. There a greater etr••• on the 
aanctlflcation of God (!he Mae) wae alway eeaentiale 
thia .. phaaie on DiTine Power ■urely bad priority 
oTer the atgnificance of the day, eTen 1t there 
wu a cu.nge of calendar. Such npha■i■ continued 
even after 70 C.E. when Galilee becae a lltrong 
Jewish center. Hence, according to Rabbi Jobanan 
ben lfllri, llalftfPth. nphaebing Hia Xingehip, 
wae incorpora~ with the •Benediction of the 
Nae• to teach Hi■ rule aboff all other belief■ 
current in the Galilean eurrounding■ • .SO 

Th• balakhah according to Rabbi Altlba wu accepted 

finally,i.e., the lll.khgoth are 1n the fourth benediction. 

Yet the lnaertion■ in the third benediction expree■ a 

elllilar thne, po■aibly written in the ■plrit of Jot,anan ben 

Nuri. An ancient eulogy tor the Qldphat a !!la tr. the 

Cairo Genlzah ■upporta thie point of view, 
il1ij?il ',K,11 ilj1",Z>n ,"iK i1 i'UlK 11~ 
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•Bl••••d are You, o Lord, Powerful in Kingship, the Holy 

God.• 51 

The ieeue main■ tor Heine■ann, why the apecific need 

for lllkhu,yoth? Bl•••i.ng• ■uet include the pbra■e, King 

ot the Univer••· eloheinu ••l•kh ha'olp. otherwise they 

are not conaidered bl•••ing•. Berakhoth 12a intor■e ua 

tha~ .c,:J iU"K n 1:>~Z> iC ptW i0'1:I 7:> • Thi• th••· of 

God'• ting■hip cryatallised in the aecond century in Y.-.neh. 

The Jew■ deaind to con.tin their eternal faith in the 

heuen.ly King, and in no other. 52 

At one till• Heine■ann believed that the llalkhuYoth 

vereee were ineerted at the ■ue tiae and tor the identical 

purpose. Juat a■ eYery ble■■1ng nquirea the ■arking ot 

God'• king■hip, ao on the day when God le acclaiaed •• Kin«, 
there ahou1d be apecial recognition in the 'Aaidah. 53 

Petuchoweki concura with thi■ poaltion of Heinemann. Between 

the Hebrew edition of hi• book and the aubaequent lnglieh 

tran■lation, Heinemann chan«ed hi• mind. The klkhu;(oth 

were not connected with the ••ntlon ot ■allchuth in the 

opening of the bfttPM for■u.la. The insertion wu a 

corneretone ot the J!!!!!l Huhanah litura in 'f•Pl• tiae■• 

Together with the Zikhronoth and Sbotvoth. tbi• proYided 

tbe ocoa■ion tor the tripartite blowing of the •hofV• 

!he unaniaity of ■tyle and the autonoaou nature of tile 

triad, conatituttn« the aervice tor the day in it■ entirety, 
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i■ far ■ore convincing and logical. 
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Helne■ann aak■ three questions. Where are the 

biblical ver■ea lt the P•'khen inaertion 1• the actual 

introduction to the !llkhu.yoth? There waa no need tor 

redundancy. once the ver■e• had been placed 1n the fourth 

benediction the obligation waa fulfilled. Why are the 

vi••• of Akiba and Jo~anan ben Nuri both repreaented? 

Although the foraer beoae the law, there wa■ no need to 

ellllinate the beautifUl and uplifting Uv'kllen. Since both 

were ■eani.ngful and expreaaive, a coaproaiae wa■ reached 

to recite both prayer■• Why 1• the Uv'kh•n repeated 

throughout the tan day■ of penitence? It beca• beloved 

to the worahippera and the congregation deaired the 

opportunity to repeat it • .56 

As to the ■atter ot ver■• ■election, Heineaann note■ 

that originally there waa both great flexibility and 

leniency. Ver••• which at tac• value do not•••• appro­

priate are included baaed on the rabbinic under■tanding, 

■uch a■ the~ (Deuteronoay 6,4) or Kaben 10,10. 

1'h••• la■t verse■, along with Leviticu■ 261.a..5, di■tinguiah 

th-■••l••• in their ability to clearly re■tate the ■ajor 

th•••• of the 'pidah in■ertiona. Bach 1• therefore the 

laat ver■e in it■ ■ection. Ver••• were ■elected 4\&a to 

thnatic conaideration■, not ■pecitic diction.57 The 
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aajor re■triction upon the Naderi■ that one ehould not 

recite the ptufat ■ervice of the New Year alone, •■tnce 

J\ldpent 11 then proceeding, deed• aay be ■crutiniaed, 

and the prayer rejected •• 58 

Pinally, Heinellllnn vi••· the Nalklnqoth, Zikbrono;th. 

and Shofvoth in an holi■tic way. 59 
.,n,.,::i n.,,,pz:i ,,, K"il ,,::i,:n .,~ • P"M n::i in"J" . 

• ,m.,J"' 110 C"P1O~il nK qn1pil ,,,VTD ili7i, n~ .,,n 
.n1,~1w1 ,n1J1~t ,n,.,,j,z:i "P1O~ ,w n1J1m~ w1n 

i1.JlWJ1 i177.) m"J" , nnK in"l" iWinJ7 n1,::i1ru:,1 n1::1'11wz, 
.,.,n,i11 .n,iun .,::i~n '1v:1 C"tz:>7il1 "1K1W" ,, 

Hoenig ••••rt• that the th••• of the 821h Hallhana.b 

triad &Nall apparent 1n Jsala 81. The ShofKotb &N 

alluded to in ••ra• four, •now the horn at the New •oon". 

The Zikhronoth relate to the Nference to the Bxodu■ in 

••r•• ■ix and the theophany at Sinai in ver■e eight. In 

ver••• ten and eleven the llaltlnqoth &N inferred. •Thu■ 

already 1n the T•ple ■ervice, on the firat day of the 

••••nth ■onth, which later becw Jl2lh Haahanah. the ■ong 

of the Levitea in their Pllalaa appropriately conveyed the 

ba■ic th•••• ot the day.•60 

Petuchow■ti vi••• the UY'khen ■ection u a N■nant of 

Rabbi Johanan ben Nuri'• Nalthuyoth. The in■ertion■ • 
voice the hope that all aant1nd will toiw one 
band to do the will of God with a perfect heart, 
pray for Jewi■h aelt-re■pect and •••■ianic fulfill• 
••nt, look forward to the till• when the 'd•inion 
of areogance• will have paa■ed away frGII tile 
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earth, and confidently ezpect the ■ole reign of 
God. 61 

!he introduction t• the Zithronoth ie ucribed to RaY.62 

Proa thie the infeNnce i■ 11ad• that Ravi■ the author 

of the entire ■hotar liturgy. Thia a■■uaption juap■ to an 

unwarranted concluion. Petuchowakl •••• RaY rather•• 

th• Ndactor of the preaent to1"11 ot the 1!!!!!!. Haehanah 

in■ert lone. 

Rav' ■ edition of the .. lkhuoth. Zikhronoth, 
and Pnotaroth ha■ reaalned un■urpaased in the 
loftne■a of ita ezpreasion, in the aptne■■ ot 
■crli,ture ftr■e■, and in the un1Yer■al ■weep of 
it■ viaion. 6) 

It ■en■ odd that the essential ele■ent of the Jl2lh 

Haahanah liturgy, the aervice for the blowing of the ■hotv. 

■bould be in the Additional ■ervice. A ■tate■ent attributed 

to Rabbi Jobanan explain■ the rea■on. The ehot,r originally • 
waa eounded in the Wornlng aerYice. Once, when the lbRfK 

wae sounded early in the ■orning, the Roaan guarde ■i■tuen­

ly thought the eounde were a call to battle. The guard■ 

cue and slaughtered the Jewieh c01111unity, thereby pNventing 

the supposed attack. After thi■, the entire liturgy wa■ 

shifted to the Additional ■erYice, thereby elillinating the 

po■■ibility ot ■ieinterpretation. 64 

Thi■ Nport ha■ a ring of hi■torical YeracitT• 
You can ju■t picture the Roaan garrison in 
occupied Pale■tine h-ightened by the early ■orning 
eounda ot the ahotul You can al■o underatand why 
they reacted the way.they did. Moreoftr, it ■tanda 
to rea■on that th• ■ue kind ot ■hotv ■ounda 
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would be conaiderably le■s frightening, and 
tar- le■• auspicious, during the noon hours of 
the Additional ■ervice, when the heat of the 
day ie tar lea■ conducive to armed rebellion. 65 

It the text is indeed authentic, a proper rea■on exist■ 

for the change. The ■hotar ■ound• ■ay actually have been 

relatiYely early in the day in Te■ple ti■••• 0a.ly later 

were they transferred to Mu■,t. 66 

Mann not•• that during tiltea of per■ecution under 

Hadrian all ■ynagogal ■ervicea were pro■eribed. There is 

evidence of clandestine ■ounding of the ■hofar in Xi■hnah 

!2!h, Ha■hanah )a?. Blowing the ■hotar in a pit of in a 

cistern ■ay be proof of ■ecret 1botar blowing. Yet in 

Hadrian!c tlae• there••• no :t•ru'ah in Shahatith or b•at~7 

Iater, after Hadrian'• death in 118 C.B., local R011an 

authDeitiee pel'llitted Jew■ to re■uae their religiou■ 

practices. In certain place■, the control••• relaxed, in 

others, watchtulneae was ■aintained. '!'he abotar sounds 

early in the day could have alal'lled the authoriti••• The 

resulting panic forced a change in the synagogue ■ervice 

due to peraecution.68 

Heine■ann assert■ that there is a clue to the litlll'o6' 

gioal transfer in lli■hnah !2!h Ha■hanah 41?. • When a ■an 

pa•••• before the .Ark(to lead the paayer)on a Pe■tival-day 

of the New Year (not he but) the ■econd blow• the •hotv.• 
It is also poaaible that the change wa■ due to public 

relations. Nore congregants attended the later aervice, 
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Hence ■ore Jew■ could fulfill the aitsvah of hearing the 

■hotar ■ounde at Jhafat. Yet the text dealing with per■ecu• 

tion alao ha• it• aerita. The conclusion ie that the 

Sagee were actually left with a tradition which had no 

appropriate rea■on. They ■ay have interpreted the circu■• 

stance baaed on aany different view• a■ beet they could.69 

BYentually the rite wa■ re■tored to the Morning ■ervice. 

It aay have been re-instituted ao that the congregation 

would not becoae lapatient. The cu■toa of blowing the 

ehofar at lhlaaf wu retained. Elbogen holds that this 

exl■ted in service• by the year JOO C.B. 70 Thi■ explain■ 
the two-told repetition of the shoAr sound■ in the 

traditional liturgy.
71 

The tfqi'oth■•w•hgh(sitting 
ehotv sound■) occur after the Torah Nading, while the 

■econd ■et of bla■t••llA1,~pth ••'1m&c1(atanding ■hofar 

■ound■), &N heard during the Nader•• repetition of the 

f!hl■af 'Allidah. 72 

Allon ■ugge■t■ that the IN•af blowing was actually 

an ancient Teaple tradition. The fhotar wa■ blown at the 

ti■e of the Additional Sacrifice. BYentually the cut• 

arose to ■ound the ■hofar at a parallel tiae.1J Thi■ view 

could be corroborated by two additional text■• In the 

Yp:u■h•J•\• Peal■ 17•1 le interpreted eugetically. The 

four part■ of the verae corre■pond to ■ection■ of the 

service tor Koph Haahanah. The ezege■l• end• with a 
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Judpent l■ pa■■ed1 therefore tbe ■itsyah of the day 1• 

with the Additional ■ervlce. 74 901~J c,~n ni3Z> 

A parallel pa■■age frOll the Pe■ida ltabbatltlndlcate■ 

a ■light Yariation. During Shparlth,one l■ not engaged 1n 

either idle apeech or word■ of deceit. One ■hould be 

■editating on Toieh, aitsYoth,and good deed■• Then, 1n 

lhlaaf. one can be■eech God to di■regard evil action■ or 

wicked deed■ and thereby hope for a poeitiYe outcOlle. Th11■ 

tbe tiae for blowing the ehotu. calling for acquittal 1n 

judgaent, le atter the prayer in the •orning ■•nice, i.e., 

the Additional ■ervice. Thi• 1• con■i■tent with the Rabble' 

deeire to adduce ■criptval proof tor law■ or cuetoaa.75 

1'he •i•bnah lntona• u of a dlapute regarding the 

the blowing of the ahofv when 121h Ka■hanah fall• on the 

Sabbatta.76 While the 'l'e■ple wu 1n ezi■tence, the ahotar 

wa■ blown in the T•ple but not in the province■, in thi■ 

aituation. Thi■ led Rabbi Johanan ben Zatkai, after the . 
de■truction of the Tnple, to ordain a new rule. On daya 

when !!!!h Haahanah ••• coteralnou■ with the Sabbath, the 

ahofar could be blown whereYer there••• a court of law. 

Rabbi JUe'uar tried to liait thle ■pecUically to the 

area ot Yavneh, but thia ••• overruled. The Tflppd quote■ 

a ■tory of ben Zakkai and tile B'aai .Batira, opponent■ of 

hie vi••• 
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OUr Rabbi■ taught I Once New Year fell on a 
Sabbath (and all the towns a■■eabled), and 
labban Johanan ■aid to the B'nai Batlra, L■t u■ 
blow the ■hotar. They ■aid to hia, L■t u■ di■cuee 
the matter. He said to th••• L■t us blow, and 
afterwards diacu••• Uter they had blown they 
said to hia, L■t ue di■cu■e the question now. He 

replied,'l'he horn ha■ already been heard in Yameh, 
and what ha• been done 1• no longer open to 
diecu■eion. 77 

'l'he blewlng of the ahofar 1■ coneldered a ■till and 

not wort. Therefore it 1• allowed on the Sabbath.78 The 

etill can be practised on the Sabbath ctay.79 The Ge■,ra 

■uggeata that one ■ay go to an ezpert 1n order to learn the 

proper technique of •hof,r blwwing. In doing ■o, however, 

the blower aay tran■gre■■ the prohibition of carrying an 

object tr011 one d•ain to another. Due to thie ■econdary 

rea■on, there are tho•• who would dl■allow the blowing on 

Sllabbat ~o Yet it ezperte troa the !lit RlD, were pre■ent, 
there would be ne fear of breaking the COllaand■ent. 

I• the New Year coneidered a single holy day or a two 

day festival? Varying opinion■ speak in favor of both points 

of •l••• Tho•• who ■aintain that B2!h ffl!banah l• celebrated 

tor two day■ support with ■any texte. Citing ev"idence troa 

the Miehnah. Herr etatee that two daye J!2!h Jfafhanah were 

obaerved a■ early as the late fir■t century C.E. Thie••• 

probably the caee for Ao■h Hode■h u ••11.81 In addition 

the X•n•h•J•i aalntains that •the Prophet■ ordained two 

clays of ff•• Year.•82 The two days are considered one 

continual holy day, the Rabbis enacted thl■ fr• the ft17 
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the two ctaya of the N•• Year fell on the Sabbath.~ 
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The two day■ ••N crucial for the liturgy. Though 

conflicting opinion• of Jot-a.nan ben !furl and Altlba ezi■ted, 

both view■ could be harmonised with a two d.,y obeerTance. 

Thu• two day• of BHJl Bphanah wen ob■erved in U■ha. On 

the tiret day, the obee"anc• wu accor44ng to ben Jturi, 

while on the eecond day Altiba'• view wa■ heeded.85 Two 

da~• of New Year aleo utilised two biblical text■• Levlticue 

2)124 include• the phra•• n,,,A,i.JT aikl)ron i,ru'ah, •a 

rnnbrance ot :t•ru•y•, whena■ in 1'aber■ 29,1 the phra•• 

i■»111Il c,,Dll :t•A'M• •a clay of 1tEY'lb•• Thi■ apparent 

di■cnpancy 1• elialnated in thi■ way. "'At a tia• when the 

.te■tiql CCIHB on a S&bbath, •• Neall the act of blowing 

to ■•ory, but•• do not blow.•86 Therefore the fhotar 
ie only ■oDhded on a weelday. Thie would ■atiety tho•• 

who would not want the ebotar ■ounded on Shabb!t• Thu 

the New Year would appear to be a two day celebration. 

However a diffennt text would contradict thi■ view. 

The eeventy ■heal■ in Jtuaber■ 7•79 are indicative of the 

buaber of holy daya in the year. Tb•r• are fifty-two 

Sabbath day■, ■even daya of Paaeover, eight day■ of 

'l'abemacle■, and one day each of New Year, Atonntnt, and 

ween. The total of eeventy holy day■ corre■pond■ to 

the eeventy ehekela.87 Thie text ■u■t have been written 
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at an earlier period, prior to the elongation of Paa■oYer, 

New Year, and •••Im• Thu• the New Year aay baYe been 

celebrated tor a alngle day only. 

Zeitlin diacua■e• t~1• probl•• Uter n•i••~ the 

proc••• of intercalation, Ile ezplain■ the purpo■• of two 

days' ob■erYance of th• New Year. Since the detenination 

of the N•• Year wu ao piYotal tor the entire year'• 

calendar, the date waa fixed retroactiftly. It depended 

on whether or not the preYiou.,.onth wa■ tull. 'rwo day■ 
were obaerved ■o• to certify that at leut one of the■ had 

been the proper day. Babylonian authoriti•• •••ntually 

placed the calendar on a ■cientific baaie, and the New Year 

becaae a aingle day' ■ obaerYance. In part■ of the Diaspora, 

the two day■ of celebration were, how•••r, aaintained. 

The cu■tcn grew ■o nrong that the populace held on to the 

"ancestral traclit,on". Zeitlin quote■ a •ace who ■aye the 

aeooncl day ob■erYance of holidays belong to a category of 

atatutes that were no good. In Paleetine, the ■econd day 

becaae .e■tabli■hed by Diaapora Jew■ who aigrated there. 

<nly one clay of B2!h Haehanah ••• obaerved tr.. tbe 

e■tabli■haent of the calendar until the aigration. 'l'hi■ 

period extended froa the fourth to the twelfth centuri•• 

c.:s. After thi■ date the tradition of the Diupora Jft■ 

o•erwhellled the Paleatinian authoritiea.88 
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Thi• argaent ie inconclueive. Zeitlin fail• to 

support hi• poeition adequately and overlook• ten• 

which would make hie dating acheae inconceivable. There 

ie definitely ■upport for the hypothe■i■ that he maintain■• 

Originally the New Year festival ■uat have taken place 

on one day. The Bible tell• u■ the obeervance was on 

Tiehri t, a •yoa•, a ■ingle day (NU111bere 29,t ). hrhap■ 

the atrongeat arguaent tor this hypotheaia coa•• troa the 

selected Torah and Katt~ reading• tor the Rew Year. 

Certainly if the obaernnce was for two daye, the earlie■t 

source• would offer readings froa the hntateuch and the 

Prophet• tor both daya. 

Thi■ 1• precisely not the ca••• In both the Ni■hnah 

and To11tta only one ten ia read tor B2!h Haehanah~9 Since 

the observance at that ti■e waa only one day, there waa 

need only to li■t a •incl• reading. Between the coditica-· 

tion of the Niahnah and the redaction of the TalJlwt, the 

change ha■ taken place. Additional text• are required 

for the elongated obaervance. Two daya of celebration now 

require two d~• of Torah and Hattarah readlnga. The 

Gf■ara here coapletely overrule■ the •i•hnall• 

~ New Year• •• read •1n the aeventh ■onth • • 
(Nu■bera 29,1) and for Hattarah, 'I• Bpbrai■ a 
darling eon unto •• • (Jere■iah )1 ,20). According 
to others•• read, 'And the Lord ra•bered 
Sarah' (Oene1ia 21) and for Haftarab the story et 
Hannah (1 sa■uel. 1). Jfowadaya that we keep two 
~. on the firn day •• lo1ro.-tiii riITni of 
~other authority, and on the n-.t day we read, 
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'And God tried Abrahu' ,a.ne■i• 22) with 'I• 
Ephrata a darling eon unto •••tor haf'tarah. 90 

Buchler would ■aintain that the toraer •iew relates the 

Paleatinian cuetoa, wherea• the latter po■ition corre■ponda 

to the Babylonian tradition. 91 

Thi• lead■ to a di■cu.■■ion of the Torah reading■• 

Buchler and llann ■hared the a■■•ption of a Palestinian 

triennial sycle. llann belieYed the cycle began in Tiahri, 

while Buchler held that the readings ccaaenced in Kiaan. 92 

'!'he Babylonian cuet• wa■ a yealy cycle of Pentateuchal 

reading■• There 1■ no apecific eYidence tor the exi■tence 

of a uniton three year cycle in the Talmudic age. 

Bllchler create■ an ingenioue theory which would 

account tor the choice of Torah reading■• In the earlier 

Palestinian triennial cycle, e•ery third year the 1 .. ac11ng 

tor Roeh Ha■hanu wae Oeneeie 21. Although the Babylonian 

cuet• ultlaately preftiled, thia reading of Goel'• ran­

brance of Sarah becue the 1teloftd !few Year le■eon. In an 

alternate year God'• r•e■brance of Rachel •a• read(Gen••i• 

JO). 'fhi• wu expanded to include Hannah •• well (1 Saauel 

1), which becue the accepted Hattarah. Biichler further 

••••rt• that each of the ti•• book• of •o•e• ••re read on 

epecitic dates during the ttm•• year period. They 

uniquely corre■pond to the tour date• lieted in Nl•!mtb 
B2!h Haehanah tat. 
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Purther con■ideration would lead Buchler to an 

additional conclu■ion. When the ob■enance wa■ expanded 

to two days, what would be ■ore natural, than to read tile 

chapter following tbe ■tory of Sarah? 'fhe thne of the 

•a91clab wa■ certainly titting for the New Year. 'file 

appropriate Hattarah coae■ froa the aecond year ot the 

cycle. Jerniah ]1t20. The ■tandardisation ot two day■' 

reading■ would then follow the TtJ•u.d quote abo•e. 93 

!'here aay ha•• been an additional llaftarab. an 

altematin a■ it were. trca Joel 2,1. •Blow a llorn in 

Zion, sound an alara on lly holy ■ountl Let all dweller■ 

on earth trnble, tor tile clay of the Lord ha■ caael It i■ 

clo■e.• The thn•• of the following chapter are quite 

applicable for New Year. Both the b■iqta Rabbathi and 

the 'fanllaa u■e thi■ a■ a Haf a.rah ■election.~ '?hi■ ■ay 
ha•• replaced the reading troa arniah. 

Llebreich acJtnowledge■ that the notion of God' ■ 

Judpent and rneabrance, although originally no• part 

of the lfew Y•~ becae a pena■lff thne. Th• Zikhronoth 
of the -trlarch■ proTlded the way to hl■torlclse the lier 

Year.95 •Rabbi Ble'uar aalcl on New Year. Su-ah, Rachel, 

and Hannah were rne■bered.•96 Thi■ thn• was elaborated 

1n the ■idra!h. Whole chapter■ of the hoalletical 

literature interpret Goel '■ Ti■lting of Sarah and Hannall. 97 
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Pinally, Liebreich otter■ the theory that the •aqedah 

wu inu-oduced •oth in th• liturgy and the Torah reading 

once the deci■ion wa• aade to eabody thi■ th••• on the New 

Year. It wa■ included .. th• NCOftd day'. ■criptural 

reading. It wa■ woven into the aiddle of the three 

in■ertion• in the M\l■at '.Aaidp. fhi■ wa• a late inno­

vation and occurred under Babylonian intluence.98 

DeMoor give■ an ancient pncedent for th• New Year 

Kattarah reading. 

•• are on timer f!Ound, however, with the ao•ing 
account ot Sllauel • birth. B"T•ry year Bllranah 
went up to the aanctuary of Yahweh at Shiloh to 
perfor■ hi■ religioua dutie■• Apparently it wa■ 
a ■pecial occa■ion which he uaed to attend. !he 
Hebrew text call• it the •■acriticial banqa.et of 
the day■•. Aa we have ■een thi• wu a Phoenician 
4e■ignation of the New Year ~e■tiYal. 99 

'l'hua it would be obvioua to include thi■ a■ the Prophetic 

reading tor the Jewi■b New Year. 

•rnto the traditional ■tructure of the te■tival 

Judaia haa wo•en certain ele■ent■ of it■ own, deaigned 

to relate it ■ore clo■ely to the particular bi■tory of 

I■raei.•1OO The Binding of I■aac a■ a Torah reading and 

the birth ot S..uel a■ a Kattarah ■election ■o■t definitely 

place Judain'■ own ■tup upon Ro■h Ha■hanah. Th• perpe­

tuation ot the covenant and the abiding ■e■ory and virtue 

of the patriarch• who walked with Goel an ••ident th••• 

both in the biblical readings and the litargy ot !!!! 
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HafblDM• •The pr011iee ot the new and changing year 

bec011e■ the tultillaent of the old and eternal pledge . •101 



CHAPTER VII 

CONCLUSIONS 

The Jewish New Year Festival aa now celebrated has 

evolved over the centuries. It has been shaped by events 

both internal and external to the Jewish people. Historical 

circU111atance and creative exegesis have enabled the •first 

day of the seventh month• to assume a far greater 1.Jlportance 

in the mind of the Rabbis than could be inferred from the 

biblical text itself. Those coMections which have existed 

over time, nuely God's kingship, God's judgment, and the 

use of the ahotar. have been deepened and broadened. The 

scope of the testival haa been widened, and ite purpose 

raised more lofty. 

The Bible's evidence for a New Year celebrated on 

Tishri 1 is scant. The Israelite version of the New Year 

held ideas in COIBlllon with those festivals of other cultures 

in the Ancient Near East, yet Israel transfon1ed the purpose 

to that of serving Yahweh. the biblical holy convocation 

originally !aeluded three elements ot accluation, 

atonement, and ingathering. After their separation and 

autonomous ctlebration, each day developed its own 

history, theology, and observance. 

10) 
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Originally the New Year day may have had only two 

diatinct elements, reaeabrance and accluation. These 

poin~s of contact between the biblical text and the 

present holy day ■pecitic&lly COIie fr011 the phra■e in 

Leviticus 2Je24, &ikhron teru'ah. Y011 ~ Zikkaron, the 

■upre■e Day of Reae■brance, wa■ the day when God wa• re­

minded of the need■ ot Hi■ people. The significance 1■ 

corrolated to the c011J1on idea that the fweeh agricultural 

cyete wa■ related to the renewal of all creation. In 

ancient Babylonia, the New Year day wa■ the occa■ion when 

the de■tiny ot a nation wu de~er■ined . Thi• becae a vital 

link tn the Jewi■h Mew Year a• well. Yet the Xaraite■ 

found no connection ntween the Bible and the deteraination 

of one's fate. 1 

'l'he ■econd ele■ent le of a technical nature. Teru'ah 

denotes an expreseion of approval, prai••• or a••ent. The 

Rabbi• consciously chose to coMote thie to the ■hofv. nt 

in the Bible it 1s not clear what 1■ ■eant. Th• word ■ay 

actually aean a great shout,•• in Joehua 615. The JCara1t•• 

do not use a •botar. and find no coMection between •bofar 
and Stru'ah.2 Ia r,ru•ah, the Day of Accl•at1on, 1■ 
celebrated through a day of prayer, jubilation, and aluw. 

Preparatory to~ lt1J>Pur, the day 1s ■arked by the raiai.ng 

of one'• voice and the ■inging of praiee■• ffo in■truaente 

are ueed.J 
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Th• S..ar11:an■, Nlyi.ng on th• .... biblical ten■• 

celebrate the occa■ion of Tiahri 1 by praying and feasting. 

The day ca1111noratee the birthday of Moaea.4 •The Suaritan■ 

do not regard thi■ ■o auch u a Nn Year fe■tlval u rather 

1:he begiMing of the great penitential ••a■on of the year.•.5 

'l'he third el ... nt Which ■urtac••• e■pecially in the 

liturgy, 1■ that of king■hip. Thia 1■ n•t a■ obviou■ a 

biblical intention a■ it le lapliclt. The in■tallation of 

God •• King of the world wa■ an apparent bel hf troa the 

tradition• of the Mcient Rear Ba■t, which I■rael aay have 

adapted troa other culture■• Goel'• univer■al Nl• 1• 

apparent in the Pllalae, whenin 1t 1• Nlated to God'• 

ju■tice. Prai•• and glory are given to God•• the divine 

King. 

'l'he ehotv 1• the ■,.bol which uniquely bind• the 

th•••• of tingahip and judpent together. It 1• th• 

inetruaent which herald• Ood'• reign and Hi• ju■tice. The 

Nliglou■ application of th• u■e of the tr.pet a• an al&r11 

aignifi•• an intended change. Th• original. u■e of th• fhofu. 

i.e., ■caring away de■on■, ha■ becoae the vehicle of re­

■indlng God of Hi• people. 'l'he cry of the al&r11 in battle 

ha• bec011e the cry of a people toward it• Goel. Tile bla•t• 

pay hoaage to the •onarch and Judge, and recall the aounde 

at the Sinaitic theophany. Through thl• inatraent, Ierul 

le able to acknowledge God'• aoveNignty. 
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The Babylonian "tlxin« ot the tatea" and the clay 

tablet• on which huaanity•e deetiny 1• recorded are 

certainly precureora to the••• th•••• apparent in the 

Bible and nbelliehed by the rabbinic mind. Th••• were 

adaptable to Ieraal'• purpoee ot ■ublillating the prlaltl•• 

belief to the diYine will. 

Th• lfew Year hati.al wa• conceived in early 
tlllea a• the day when the destiny ot the world 
was fixed. Since th• !few Year celebration 1n 
Babylon in'YOlYed a eiailar ■otif. then l• a 
point of contraet her• between the two culture•• 
'?he idea l• an ancient one and 1• ua\l&lly c011bined 
with the deli•erance of the god t'roa ■Olle danger, 
and the di•in• ■arriage. Ot th••• three ■otita, 
only that of fixing deatini•• could be adopted 
into ~he religion of Ieraela thi■ wa• naturally 
attached to the autuan lfew Year teetival, when 
th• agricultural outlook tor the future waa a 
prlllary concern. Later th• day becue a day of 
divine retribution. New Year and the Day of 
Atonnent turned into 'day• ot awe• with prayer■ 
for forwiven••• and repentance. In the Bible 
thie proc••• l■ only incipient, th• two ar~ not 
joined aa dqa ot retribution. They are still 
aeparate and teeti•• in expectation of God'• 
beneficent declaiona. 6 

The Bible'• picture of tbe "•• Year, unique to Iara.el, 

allows but a glillp■• into the world ot Goct•• fixing ot 

haanity•• fate. The ••olutionary procea■ inherit■ t'r• 

the Bible a foundation 'baaed on the 1hofK• tingahlp, 

and jwtgaent. 

The "flret day ot the ••••nth ■onth" ot the Bible la 

neither eoaber nor awe■Olle. Bara'• need to tell the people 

to rejoice le indicative ot the feative ■ood of the day in 

biblical tillea. Additionally there"" no etricturea or 
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actual Levitical laws. Porgivene•• and Npentance on 
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the New Year day, u recorded in the Bible, do not exi■t to 

the extent later developed as intrinsic to the ob■ervance 

by the Rabbis. 

It thus 1• difficult to a■certain the scope and nature 

ot Tishri 1 1n ancient till••• It was a tora of c01111enc•••nt, 

the beginning ot the new agricultural year. Yet it aay also 

have been an exalted ftew Noon ob■ervance, the holie■t of the 

year. Ju■t u the ••••nth day and the eeventh year were 

unique to the biblical Ndactor, eo too the ••••nth ■onth 

••• undoubtedly special. 

During the Interteetaental period, certain the■ea 

relevant to the New Year pre■ent thea■el•••• De■pite this 

evidence. no gradual conetruction ot the holy day occurs. 

'rhe aotita under study exist in their raw or natural state, 

they have neither been aoulded nor shaped by the Rabbis. 

Koenig's euggeetion that the Jlallctntyoth, Zikhronoth. and 

Shotvoth exist in Philo'• allegorical c01111entary la pre­

■ature. 'rhis la ieegeai• troa an orthodox point ot vi••• 

Only through the vision of the later liturgy can Hoenig••• 

this thre•-tt~ld aspect in the Alexandrian c01111unity. 

Pin.ding the lllkhg.yoth and Zikhronoth 1• •i■htul thinking. 

Yet one auat c011pleaent Philo tor being the first extra­

biblical author to connect God, Israel, Sinai and the shofar. 
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This antecedent to~ the Shofaroth elucidates relevance 

troa the blast of the raa's horn. The ■odern day practice 

ha■ been given an hi■torical basi■ and a future orientation. 

The environment of the covenant hewn at Sinai 1■ thus 

renewed at the New Year through the ehofK• 

In Jubilee■, Abraa vi••• God ae oanipotent and oani­

■cient. The■e attributes correspond to later nbbinlc 

concept■ of kingship and ju~ent on the New Year. God 

1■ the Creator ot the world, the One who fix•• the fates, 

and the auper-e■inent authority figure. It 1■ within Hi• 

domain to dete1 .. 1ne haanity'■ nward or puni■hllent. 

Tht,ough the aedia of raintal1 alllhlent. God send■ Hie 

verdict directly to the earth. Thie uniquely parallel■ 

the ■tate■ent of Shi■on bar Yopi <••• above, p. 58). 
Abra, who ponders the •character of the year• ie acting 

Ju■t •• a Jew ■hould on B2!h. Haehanab. u God determine■ 

the de■tiny of Hi■ universe, Abraa becoae■ pen■ive and 

habled. What does Abra do? He pray■ to Bod and hope■ 

hi• word■ are heard. Th••• allu■ion■ both to the theo­

logical ■otif■ and to the fraae of ■ind of the worshipper 

con■titute part of the evolution of the New Year. Jubilee• 

bece111e■ the oldest extra-biblical text which allude■ to 

Rosh Huhanah. 
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Th• rabbinic developaent of the New Year tranetol'II■ 

it into a coaplex till• when God decree■ lite and 

■u■tenance for Hi■ creature■• 

On the fir■t day ot Ti■hri ••ntence 1• pronounded 
upon the coantrles ot the world- tho■• destined 
for war and tho■e destined for peace. On thi• day 
the 11••• of ■ortal■ are scrutinised to deter.in• 
who i• to have life and who i■ to haft death. 
'!fow', God declares, 'it you will vow repentance 
before Jle, I will receive you, and I will judge 
you in ■cal•• weighted in your favor. The gate• 
of heaven are open, and l yearn to bear your 
prayere,hopefully looting down, as I do, through 
the window■ ot heaven, and peering out through it■ 
lattice■ up until the ■oaent when I have no choice 
but to ■eal the decree on X• K11n,ur. • Hence with 
the judpent on Rosh Haehanah lnilnd, I■aiah eaid, 
'Seek ye the Lord while He aay be found.' 7 

By the tiae of the Seomld Te■pJe, the day of Ti■hri 1 ha■ 

•••••4 a particularly ■igniticant role in the life of the 

Jewi■h people. Ba■ential a■pecte of life, both the concrete 

and the eternal, are interwo•en in the tapestry of t'ae New 

Year, creation, torgivene••• eu■tenance, covenant, ein, 

revelation, ju■tice, ■ercy, lite, providence, and redeaption. 

De■pite the minoue ■ood ot the day, with Goel fixing the 

fate of each per■on, there 1• a quality of hope. Prayer, 

repentance, and righteou■ action becoae efficacio••• •• they 

avert the etem judpent. 

Th• Karaite■ rejected thi■ concept in toto. calling it 

non-biblical. 

The Rabbanlte■ eay that ■an'• deed■ are calculated 
on !few Year•• Day. It it 1• found that bl■ ■ina 
are ■ore nuaeroua than hie ■erit■, he becoae■ one 
of the people of Hell, ewn if he ha■ ••e ■erita, 
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however, if he repents he aay cancel the puniahaent 
for hi• evil deeds, ■o that only hi• ■•rite will 
reaain. If his merit• are ■ore n•erou■ than hi■ 
■tna, he bece111•• one of the people of Paradiae, 
and hi• few •in• are regarded a■ of no account. 
In ca■• hi■ •in■ and hi• aerlt■ balance each 
other, tt he repents hie ■ina within the ten 
ctaya of aercy ~ !few Year•• Day to the Day of 
Aton .. ent, h• ie regarded aa aeritorioue and 1• 
counted with the righteou■• If he does not earn 
the ■erit of repentance, he i■ counted with the 
wicked, and all hie aerit■ are ae nothing. 
They~lhu• divide th .. into three group■, tho■• 
perfectly rigbteou■, tho■• ab■olutely wicked, and 
tho■• who are intenediate, and it 1• the latter 
group •hat 1• referred to in their aforeHntioned 
opinion. 'l'hi■ theory, howeftr, clearly con■titut•• 
a pe"eralon of juatlce, ■inc• it laplie■ th•t 8 God doea not repay everyone according to hia deed■• 

The Rabbi■ had other purpo■e• in aind for the Kew Year•• 

day. '!'he Phari■aic revolution tranafoned cultic holiday• 

into daye of peraonal ■alntion. 

'!'he fir■t day of the seventh aonth, the day of 
the blowing of the raa•• hom, which eo long aa 
the ~•Pl• ■tood wa■ prlaarily a day devoted to 
diaplaying the expiatory efficacy of the cult, 
was now proclalaed pre•lnently ae the New Year, 
Buh, Hyhanah. the clay en which God had created 
the world and the day on 1'hich he judged each 
individual and detenined hi• fate for the 
COIiing year, • • (a day) o~ direct contr-ontation 
with Cod. 9 

~nder Babylonian influence the biblical Tiehri 1 received 

a new nue ant aeaning. '!'he Rabbi■ ■incerely believed that 

■attere of lite and death ••r• on the line, and incorpo­

rated prayer■• ■yabol■, and reading■ accordingly into 

the liturgy. 

Both th• world and huaanity are held accountable. 

Repentance, though alwaya po■sible, take• on apecial 
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urgency at the Mew Year. The goal is to propitiate the 

creator and effect ■ercitul judgment. The rabbinic under­

etanding of Peala 8114-.5 bec011•• cryetallised. It not 

according to the actual aeani.6g ot the text, then due to it■ 

homiletical interpretation, judgm~nt and mercy are aonded 

to the &lowing ot the shotar. 

The ehotar itself becoae• subject to a procee■ ot 

tranevaluation. The ru'e horn 1• sounded even though it■ 

original meaning has been replaced with a new underetanding. 

In th••• explanation■ all the objectionable aeeo­
clations that the ehotar say have had are completely 
gone. Yet they are not tar-fetched, tor they are 
baaed upon uee■ of the ■hotar that are found in the 
Bible - whether in it■ role at the inauguration ot 
a king, or of re■inding its hearer■ of e011ething. 
The original function of the fhJfK, in which it 
waa uaed to frighten away eviorc••• and of which 
we may have trace■ even in the Bible, i■ toned down 
or got rid of by making the evil the attribute of 
ju■tice as oppoaed to ■ercy, or aaking it ■ynony­
aou■ with •in or oppree■ion. Or the driving away 
of the evil power ia ■ubllaated into the idea that 
people repent and •ubllit to God. Thie ie charac­
teristic of the way the .Rabble took popular and 
super■titious practice■ and belief• and tranaforaed 
the11. 10 

The motif of the ehotar ha■ ••cme acceptable theologically 

as well as aeathetically. The connection ot the ru'e horn 

to the Bible la solidified, yet it■ Phariealc re-interpre­

tation ha• made it relevant. God'• ■ercitul judgment on the 

New Year 1• inextricably connected to the sounding of the 

ahotar by the Jewiah people. 

The liturgy ot Rosh Haahanah connect■ the tran■cendent 

.Rabbinic under■tanding with the i■■anence of prayer. The 



112 

■cholarly h011iletical expoaitiona become the pragaatic 

baaea of the prayers of 1Z)Y 'ukha, the people. The entire 

apectr\111 of rabbinic thought aaaociated with Tiahri 1 ia 

actually enunciated by the worahippera in the Jllalkhu,yotb, 

likhronoth, and Shofaroth. Sounding the ram•• horn epito­

mizes the rabbinic need to c011bine historical observance, a 

preaent confluence of belief and eaotion, and a meaaianic 

future. 

Yet the Rabbis' goals and thought proceaaea must not 

be underestiaated. Aa ■uch aa the ahofar aounda have posi­

tive connotation■, there may be poleaical undercurrents. 

Kot purely coincidental, the llalth\1.Yoth. l1khronoth, and 

Shofaroth may each be the embodiment of thought■ and reactions 

to other value ayatema.11 In addition t& praiaing God aa 

the Creator of the world, one may be denying the Roman god­

king. While God ia extolled aa providential, the views of 

the Epicureans are attacked. Pinally there are anti-Christian 

implications in the Shofaroth and the reading of the 'aqedah. 

Kingship references in the liturgy ■ay have been in­

cluded for two reaaona, a positive atateaent of belief in 

the One Ruler of Heaven and Barth, and a negative atate■ent 

of denial to Roae. Prom the tl■e of Auguatua the cult of 

the e■peror waa cOlllllon in the Hellenistic Bast.12 Since the 

Jfalkhuyoth waa seemingly a later insert than the Zikhronoth 

or Shofaroth, ita introduction could be construed aa polni­

cal, Thia explicitly negates the worahip of the god-king. 

I 
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The Rabbis saw an antagonia between the ltingdoa of 

God and the kingdom of Roae. They denigrated the govem­

aent, who■• authority derived troa the deification of ■ight, 

and who•• eaperor ••• its incarnate principal. Th• practice 

of violence, corruption, cruelty, bribery, aurder, and 

rapacious action on Roa•'• behalf•••• tor the Rabbia, in­

caapatibl• with the kingd011 of heaven.13 

Heinemann 1• convinced that the ■entian of God'• 

kingehip wae thu■ introduced a■ a prote■t again■t Roman 

emperor wor■hip.14 The Jewe, who atfil'II their faith in 

God ae a thi■-worldly Sovereign, reject the recognition of 

a temporary haan ruler. There i■ only on• King who 1■ 

worthy of praiae. Thia liturgical inaert of the Nalkhgoth 

1• a aanife■tation of the oppo■ition to th• laperial cult. 

The Zikhronoth explicitly contim faith in the God 

who •rn•bera the coftnant• and implicitly repudiate■ th• 

view• of !picurua. 

It 1• abundantly clear to Bpicuru■ the goda are 
not aupernatural being■ controlling Nature from 
outaide. Hi■ denial of Divine providence and 
Divin• interference with the world la unqualified, 
(!he goda) are utterly indifferent to haan in­
terest■• No benefit■ are to be expected troa 
their favour, no puniabaenta to be dreaded traa 
their anger ••• To auch ■uperhaan excellence 

• • 

our reverence 1• due, but neither prayers, nor 
vows, nor propheci•• have any part in true piety. t6 

Thie philosophy 1■ totally at odd■ with the Jewiah Go4 who 

take■ a keen interest in the affair■ of Hi• people, Accord• 

ing to the Rabble, God 1• supernatural and alao intere■ted 



114 

in haan action. Reward and puniahaent e■anate froa the 

DiYine Judge. God 1• worahipped through prayer, ■tudy, 

and act• of loYing kindne••• 

Bpicurua waa choaen a• a ayabol of here■y not only 
becau■e of hi■ hlllenae pc,pularity but al■o becauee 
of the particular danger inherent in hi• philo■opy ••• 
The Bpicurean notion that the god■ care about 
nothing and nobody, thereby denying reward and 
puniahaent tor ■en•• acti•n•• waa regarded by the 
Rabbis a■ wor■e than athei•• 16 

Throughout the Talaudic develo11■ent of I12!h. Haehanah human 

action and behavior change can avert the de■tiny ot dooa. 

God hear■ prayera, God obey■ the cry ot the ■hotar. and God 

grant■ haan forg1Ten•••• Thi■ 1■ contrary to an Bpicurean 

view of the univer■e. 

The insertion of the Sbofaroth 1• a ■ubtle pole■ic 

again■t Cllri■tianity. According to the Talllud, the Deca­

logue••• originally part of the T .. ple ■ervice. Th~ popu­

lace wanted to include it•• part ot the dally ••nice 

external to the Teaple. They were forbidden to do ■o in 

order to refute a here■y of the •1n1a. that only the Ten 

CoaaandJllenta were g1Yen by God.17 

By tangibly re-creating the ■ound■ heard at ltt. Sinai, 

the ■ervice for!!!!!!!. Hafhanah includes a re■ind.er of God'• 
connant. Buchler note■ that the Deuteron•ic Decalogue••• 

read on New Year in the third year of the triennial cycle.18 

God ha• pre■erved the eternal bond with I■rael. aong the 

Yer■ea cho■en for the Shotaroth, ••e refer to Sinai and 

other■ tell of the great Shotar which will &Mounce the 
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red••ption. Th• people which received the Ten C01111andllent■ 

ha■ alway■ been beloved by God, who will liberate the■ at 

the end of tiae. There 1■ no Redee■er other than God, who 

gave the Torah in it• entirety to I■ra•l at Sinai. Both 

the Revelation and the f i nal Redeaption are acc011panied 

by the eounding of the ■hofar. 

Additionally, th• •a91dah ■ay have been choeen a■ a 

reading tor the aecond day of Jl2!h Haehanah to counteract 

Chri■tian claia■ that I■-c wae a prefigurnent of Je■u■• 

By ■ating th• binding of I■-c euch an iaportant part of 

the ritual, the pa■■ageta utility within the total Jewish 

geatalt of the lfew Year ie dfton■trated. In the ■tory, God 

doe■ not desire the death of Hi• people through hu■an ■acri­

tlce, rather, He desire• a ■acriflce of the heart through 

prayer and repentance. 

A reading of the Creation ■tory to c01111•orate 
the day of Creation - which would have been 
logical - wa■ deliberately avoided. Under the 
circwaetance■ the Rabbi• cho■• a tar ■ore rel•­
Tant pae■age, the '.A.f~• Thi• pae■age ha• all 
the ele■ente of ■ac?ce, vicariou atonnent, 
and the nece■eary ■ythology to ■t• the tide of 
conver■ion to Chri■tlanity. The 'Ag•d.ah i■ an 
anti-Chrl■tian pol .. ic. 19 

What aay have been jW1t another Nra■hah a■•••• 

unparalleled iaportance. Liebreich ••• convinced that the 

'aaedah wa■ the la■t strata introduced into the Z11thronoth. 

Thie draaa of Abrahu and I■aac 1• perhape the cap■ton• to 

the Rabbi■' evolution of the idea-content ot the New Year. 

The 'aqedah addre■••• the peychological need tor atone■ent, 
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a need which provided coafort for J••• at till•• of peraecution. 

'?hroughout the centuries of Jewiah urtyrdoa, 
aany a J••• and aany a Jewiah c01111un1ty, ha• 
occa■ion to ident!.fy thea■elve■ with jut such 
a 'hero' a■ I■aac waa under■tood to have been. 20 

The Jewish !few Year h■tival, baaed on the biblical 

•tint day of the ■eventh aonth•, r■preeent■ a aarveloue 

evolution of a holy day, New theological Meaning• relate 

the biblical text to acute lnaight■ into haan behavior. 

Ancient rite■ have been tran■foraed into practical ceret1oniea. 

Hi■torical nece■■ity hae dictated change■ in the ritual. 

Notion■ of creation, revelation, and the ultillate recleap­

tion are incorporated on the anniver■ary of the day of 

creation, the day on which the thotar at Sinai 1• heard 

again, the day which herald• the future ••••ianio era. 

The aotife of the ■hotar, of Cod a■ IClng, and of God•• 
Judge, coaprehended through the unique organic tho\1ght of 

the Rabbi■, are rooted in the Bible. Th••• aotifa have 

grown, developed, and aatured until they are firaly expanded 

in the liturgy of B!!!h Ha■hanah. 
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