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PREFACE

. Rabbi Jonah Gerundi's Sha'are Te'shubah is a classification

and compendium of the Jewish laws and customs pertaining to
repentance, Since these which he compiled had their genesis

in Bibicqﬂ,iifcrafure, and their greatest development in

rabbinic literature, it is necessary to pretace the eons?derafioﬁ
of Gerundi's book with a brief discusslion of repentance In

Bibical and rabbinic literature. The works of Bahye and

. Maimonides are also considered first, becouse they preceded

Gerundi as compilers of the laws of repentance, and secondly,

to show Cerundi's work in 8 proper perspectives

No.F
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REPENTANCE IM THE BIBLE

Any attempt to make & serious study ot the concept
ot "repentance™ in the oible immediately gives rise to fwo
serious difticultiese The first is fthat there is no riebrew
noun in the Bible that corresponds to fhe Lnglish noun "repent-

ance” or to the expression ,D(Jlézﬂiﬁs used in rabbinic

o

literature i1), which fact makes the frec-ing of the concept
iﬁdirec+ and deviousj second, the concept "repentance™ as
part of the larger conc ept of Tatonement" (reconciliation
with wod) is intimately connected and confused with the ideas
of expiation, purification from sin, propititation, as

wel | asMatonement™ifselts (2)

There are two rebrew terms in fhevible that approximate
the word ”+0'rep€n+! closely enough to be of service in this
studys, They are the verbs r’lCand Pnd PO, Wontetiore
points out, is taken to mean “to be sorry, to teel pain or
regret® (3)e This detinition woul#ngkz it identically that
of the corrent ~nglish definition of repentance (4), VGVP{
proves of tittle help since if is used most oftten to refer to
God and only seven times to human repenfq?e {5ls The reference
in Ex. 13217 means merely to teel sorry and has me religlous
connotations The same may be noted ot the reference in
Numbers 23319 where PMJ is uded fto designate repentanceas
In Judges 2136, | Samuel 15:29, and Job 42:0 where A2NJ has

the religious connotation for which we sre searching, it is
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so-used as to throw no light on the concept and its functione

The two remaining passages where _P/7J refers fo human re-

pentance “re fbund in Jeremiah 8263 3119 and will be re-
jerred to laters

Those writers whom | have consulted on the subject of
repentance in the Bible have inevitably directed their
readers! atfention toward the word rJ/C « This verb means -
"io durn® or'return™ in the physical sense; and fto return
from evil and sin to God and righkousness in its spiritual
and.e%hical sense (6)s In one article consulted, the fol-
lowing verses and usages sre quoted in detense of the above
infernretation of rJIC (7))

l. Amos 4:6t+. (The people are accused of apostasy,
and despite God!s severe persccution
of the people, He must still say to
them)s 8Ye have not returned to Me."

24 Hdseé Ol "Come let us return unto the Lord, for
He hith torn us and tHe will heal use”

3, Isaiah 5537, "Let the wicked forsake his way, and
the m-n of iniquity his thoughts, .and
let him return unto the Lord, = d He

will have compassion upon hime !

Ao Jeremiah 3s12, "Bgigrg'fhou backsliding lsraelas"
5, Jeremiah 36:7. "It may be they will present thelr

sppplication betore the Lord and re-

In examining this list ot quot:tions two Things mu s t
be noted-first, that fhe verses sre all extrgcted from the
. {

Prophets and second, that the verb ale reteads to fthe remedying

ot the




3

prevalent apostasy that the prophets who are quoted deplore. If one
were to depend on such verses, unqualified and without references to
) other passages, he might come to thz conclusion that repentance means

mzrely the turning from some forétgn mrkat or false worship that had

‘stolen the loyalty of the people and returning to the worship of

Yahweh, ‘he god of Judah and lIsrael, the god of the prophets. Rut” that

this is not entirely so will be seen from the facts first, that the

1f; ' ac%uallcondifions that thd prophets condemned are other than apostasy,
. (althought they may be closely linked with it), and second, that the
'return! to Yahweh must, according to the prophets, be accomganied
by detinite amendments in condyct and attitude, A brief consideration
of some passages in Amos will make %hixxpwi these points clear.

THE prophecies of Amos,‘fo be summed up in a sentence,
were to the effect that the people of Judah and Israel were to muet
wifh,0vérwhelming destruction on 'the Day of Yahweh! because they
had refused to ammmad their sdnful wayse. First, let us determine
what were these sinful ways that the prophet denounceds Some of them

are point=d out in the following quotations:

Chapter & vv.6~8. "Thus saith the Lord: For three transgressions of
Israel, Yea, ftor tour, | will not reverse it: (the
decreze ot destruction) Because they sell the righteou
for silver, and the nesdy for a pair of shozs; That
pant after the dust of the carth on the hezad of the
poor, And turn aside the way of the humble; And a
man and his father go unto the same maid, To profane
My holy name; And they lay thzms=zlves down bhefore
every altar upon clothes taken in pledge, And in the
house of their God they drink the wine of them that
have been fined.”

Chapter 4 v.10:. For they hnow not to do right, who store up violence
and robtery in their pa!aces.ﬁ

Chapter 4 v.1. "Hear this word, ye kine of Bashan.,.., that oppress
the poor, that crush the neady.."

WT is evident that the denunciation of Amos was brought

forth by rzasons ofther than apostasy in its strictest sense. He
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arraigns the people in a few sentences of such crimes as the

} .perversionAof justice in the courts, the opnrezssion of the poor,

ﬁi " sacred ppostitution, robbery, and blasphemous use of the Temple and

% its precincts. (It might be so interprefed that Amosg considered
%fhese as acts of apostasy, or at lecast as evidences ot it

. WE myust now consider .by what mezans Amos thhhks the impznding
éa+as+r0phebcou|d be avoideds In other words,what would serve as
proper atonement and penance for the sinful life of the pzople?

- For énvanswzr to this one may turn to chapter 53

"Seek ye Me, and liveseses (vod)
"Seek good and not evil, that ye may live... (v.l4) i

il and love the good,
h justice in the gate
hat the Lord of Hosts,
ious unto the remnant of Joseph.'

MHate the ev
And establis
I+ may bz #
C

Will be gra '

(Vals)o

(Atter God denot a disdain ot the sacriticial offerings
L)

z
it is written he exclaimed,

"Byt let justice well up as walers
And rightzousness as a mighty stream.® (v.24),

VAT Amos is aftter, in short, is a return to God and
a torsaking of the evil ways=~ a religious and a moral reform. nly
this may avert the impending doom that threatens lsrael. This fs dhrx
the idea that threads the other pre-exilic prophetic writing, to
which fact the following excerpts will bear ample witness:

In the parable in which Wosea pictures Israel as the
faithless wife and God as the betrayed husband, GCod s picltured as
natiznily wooing the erring lsraecl back to Him. Following this vein
the pascage apnears:

"] will botroth thee unto in me in righteousness and justice,

And in lovingkindness and compassion.,”" (2:21). and,

"Takz with you words, And return unto the Lord;
i

2
Say unto Him: Forgive all iniquitfy, And accezpt that which
is gOOd§
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F will wz call any more the work of our hands our gods,
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211 in this place. Trust yz not in
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tathertess find mercy.!

s2ir backsliding, | will lovz them freely,
is turnzd away from him." (14:2=5).

conti

Lord

nues in the same strain:

of hosts, the God of razlh:

H Is
vs and your doings, and | ill cause you ©
Iy

f the

ying words, savying
LOrd il‘i'(:n.nonn

ou thoroughly amend your ways and vour doings,
ghly execulsz justice buotween a man and his

s not

hz widow, and

er walk
you to

excerpt

atter
dwel]

s that

the poor and the stranger, the tatherless
shed not innocznt blood in this place,
other gods to your hurt, then | will

in this place."

| have gathered, there is a direct

riticism of the peoplets beliet in the etticacy

and function fixthrxgikigary of the sacriticial cultse These | have

placed together

ftrst,

because they reflect the idea of atonement

and repentance currzntly held by the people at the time of the

rophets and secondly beca

ot

the prophets
Therp

i1

“Then

The

into st

use the severe contrast brings the idea

rong reliet.

e is the denunciation of Amos, already reterred to,

| hate,
And | wi
Yea, tho
offzring
Neither

bzasts.

Takz tho
And tet
But Izt
the bri
... de
And tha
passages

"MHear th
To what
unto me?

| despise your feasts,

|| +ake no delijght in your solemn assemblies,
you offer mez burnt~ofterings and your mea l
s, | will not accept them;

will l regard the peace offerings of your fat
U away from me fthe noise of th- songs,
me nolt hear the melody of thy psalfteries,

(o3

iustice well up as waters gtftce
J K
¢t but

sire mercy, and not sacr

knowl

a
5:21-24)
candid varse in tiosea

b4

.

ice,

it
edge of God rather than bunnf offerings.”

5:0)

in Isatah are of like +enor,

e word
purpose

fam

i O'[' {'h(’: LOI'dgs-.
is the multitude of yvour sacritices
full of the burnt offerings of the rams




il

) an

And the fat of fud beed #s, And | delight not in fhe
blood of bullocks or ot lambs, or of hemgoats.

Wihen ye comz 0O anpzafl before Messeoos» bDring no more
“vain oblations;....

New moon and sabbatns, the hotding of convocation,

Yea, when vye makz many pravers | N:ll not hear;
Your hands are tull of blood. *as sh you, make you
clean, Put away thz evil of vour doings, from nefore

minz eyass
Cease to do evil, Learn fo do wells 3
Seck justice, rzlizve the oppressed,

Judge the tatharless, plzad for the widow. (1:10=17),

"Thus saith the Lord of hosts the God of ra
ces and

|
Add vour burnt ofterings unto your sacrift

S
.
i

cat ye flezsh. For | spokz not unto your {q+1cr nor comg
anded them..... conczrning burnt offerings or sacrifices;)

1

but this thning | commanded tham saving, Hearken unto
My voice, and | will be vour God and ye will be by peop | e
Walk ye in al| 1he way that | command you, fhat it may b

wzll with youae"
{ Jerzmiah 7:21=23)

Therewith shall | come before the Lord, And bow myself
betore od on hight? Shall | comz before Mim with burnl=

offerings, with calves a year oldy witl fthe Lord be

plzased with thousands of rams, with ten thousand rivers
o oil? Shall | give my first born for my transgression,

the $ruit of my body for the sin of my soul?

[+ hath bzen told thee, 7 man, what is good, and what

Lord doth reauire of thee:
Only
with thy God.

"'8)0:

[

{Micah 6z¢

From these quotations the following points should

be obvious: 1) it was the wish of fthe srophets that the doom that

threatened be averted, 21 that this doom was called down upon the
people was caused by their anostasy from Yahweh, and their gross
fmmoralities which the proyhe%s considered as onez ot the evidences

ot the anostasy, as they considerzd their God as one of perfect

rightzousnzss, 3) that the usuval and current means ot appeasing

GCod and averting his wrath namely, thz sacrificial cult, would not
g ’ s )

avail, esonecially in view ot the peoplets aposiasy and socjal

| cannot endure iniquity along with +ha solamn assembl

th

to do justly, and to love mercy, and fto walk humbly
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unrighteousness and immoralitys; 4) the only possibie means

to avoid the threatening wrafh% ot God was to forsake apostasy

and return to the worship of Yahweh, to come befoee Him in

obedience to His commandments, and to live a moral litey one
k] ) 3

of justice and rignteousness=-=for so, fthe vrophets d$ay, wod

willse But this Treturn with its reliagi ous and moral

implications licks only one element to constitute ‘repentanc@"

in the strictest sense of the word. |t lakks the psychological

element, a consciousness that sin h:s been commitied :nd the

accompinying regret and contrition that the word "repentance"

connotes, It musibe noticed that the prophets repeatedly
7. | ! I

contrast the effic cy of a refurn to to God and an aemend=-

ment of mora!l lifte to the effticacy of the sacrifices It s

[

offered either as an alferna%iﬁve or substitute ftor sacrifice

and everything thot It connotes as a means of averfing fthe

wrath of God, as a mem s of propititotion and reconcilida ion,

We must now go further and determine whether fthis psy=-

chological element we find so necessasry is present in the pro=

phetic writings and the remaindeyo% the Biblical writingse.

In Jeremiah the element which we have seecking 1is

certainly clear, In 8§5=6 we find the ftollowings

s this people of Jerusalem siidden back
tval backsliding®
They hold fast deceit,
lhey retuse to returne.

| attended and listened,

But they spoke not aright:

No man repenteth of his wickedness,

Saying, '"What have | done2'"

"Why then i
By a pernpe

Here Jeretéah clearly laments the tailure of the people of

jJerusalem fto be conscious of their sin. And in 31518~]9



there is,

"I have surely heard Ephraim bemoaning himselft:

'Thou hast chastised me, and | was chastised,

8 a calt untraineds

Tapvn Thou me, and | shall be turned,

For Thou art the Lord my God.

Yurely after that | was turned, | repented,

And after that | was instructed, | smote upon my thigh;
| was ashamed, vea, even confounded.™

This passage is of course post=exilics Here too, we tind that
a++er'+he exile has actually been carrie?bu? Jeremiah expects
the people to finally realize its sin and tedl contrition

for 1ts ps=st conduct, But in both these passages the word used
-f:.;r“v‘rcapem" is PhNJ and noi‘,ﬁlea But the ftact that the
wor@P 7.4 is so closely assodélated with ,J/é? may have led
students &+ the Bible to identity the two terms and their con-
ﬁep%s. | have isolated other passages in Jeremiah where he
expects the people to show some sort of compunction and shame
tor thelir sinful conducty for example, 835[0=]2:

esefrom the least ewmen unto the greatest

Everyone is greedy ftor gain,

From the prophet wven unto the priest,

Everyone dealeth ftalselye

And they have hesled the hurt of tha daughter of
my people lightly,

Saying, 'Peace, peace! when there is no peace,

They sh@ll be put to shame beciuse they h:ve com-

mitted abominations
Yeza, they aqre not at all ashamed,
Neither know they how o blushj™

Similar passages to the one just quoted are found in 6215 and
2222,  In 3322-25 the following passages appears:

"Retwen ye blacksliding children,

| will heal your backslidings-~

‘MHere we are, we are come unto Thee,'etcCoss
Truly in the Lord our God i

ls the salvation of Israels,

But the shametul thing has devoured

The |abor of our ftathers, elcCosoo
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Let us lie down in our shamey
“nd let our confusion cover us; )
For we have sinned aga nst the Lord our Godet"

Jeremiah was probably the most introspective of all
the r ophetse im ilar passages displaying psychological

content are more sparse,ih existent in Amos, lsaish, and

.

‘ J Michahy, and HMHoseas #mos 5214 and IHosea 788,14 have possibilities,
while Hosea 5315-62] contains passages regarding the conscious=

ness of sing
{God speaking) M will go and return to my place,
; Till they acknowledge their guilt and seek my faces
. ' in their frouble they will earnestly seek ies

: I ‘ "Come, and let us return unto the Lordet!"

From the sparsity of passages dealing with fhe consciousness

é; : of sin and the feelings of conirition for those si-ng, it might

bppear that they are of relative unimportance o the prophets,
But one must not overlook the fact that the powertful préachn
ments oflthe prophets were aimed just at that thing, to make
the people conscious ot ftheir shortcomings and to ettect the
desired changes to check apostasy and eftfect a morsl reform,

The psychologic =l element we will take for granted, esme cial-

ly since these prophets were concerned with the salvati on of

a nation and not with fthat ot the individuale In line with
this we will continue to delineate other mahifestations of

repentance as they occur in the Bible, drawing what we deduc~-

tions we can from thesce

o
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Ilse Deuteronomy and Kings

A

Qur attention naturally turns tirst to the lidérature

in Devternomy Bnd Kings, sections which retlect a period con-
temporaneous with the prophets just cited, and sections which
show heavily the influence of fthese prophetss (8)s Deuteronomy

is described as "the prophetic reformulation, ind adaptation

to new needs, of an older legislation,” and of Kings it is

saidy "Both in point of view and in phraseology, the com=-

piler shows himslef strongly influenced by Deuteronomye' (9),
Cin Deuteronomy 30415«18 we find,

"See, | have set before thee this day Jife and good,
death o d evil, In that | commasnd thee this.day to love the
Lord ¥hy God, to walk in iis ways, and to keep His Commandments
and his statutes and His ordinancess then thouy ﬂMalf iVEssss
But it thy heart turn away and thou wilt not Hear, but shalt
be drawn®*®a¥, and wor$hip other Gods and serve them; | declare
unto you this day that ye shall surely perishe” (See also
11326~28) s

R

This in brief is what is required by the writers of fhe

L

“Dedteronomic codes Sin comprises idolatry >nd refusal fo

obey the injunctions ot the Veuteronomic Lawe (10)s This is

the sin of which the kings are accused (1 Kingss 11.9~133 14;
7-10; 16:2) and tor which the people are denounced in 2 King

.

| 7¢7=18. Repentance is manifested as follows,

"and thou sh-lt return unto the Lord thy God, and
hesrken unto +is voice according to all fthat { commanded thee
this day, thou and thy children, with all they he rt and with
all thy soul.”™ (Deuts 3082ft., See also 4:30 and 2 Kgs. [7:13
among otherss)

Thus repentsnce is manifested by o sincere and thoroogh..

I

going rejection of alien worships and a return fo wod, obeying at
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is found in lsaiah 40G-00, propbbly lived during the exile atter

o]l

atl times the commandments and laws as expounded in the Dezuteronomic

laws. A slightly new element znters, however,:as we read | kings

W

"4 they sin against Thee-~ for there is no man that sinneth
not--~ and Thou be angey with fthem, and deliver them to the enziny, SO
that they carry them away captive, 2tCooe vet it they shall bethink
bhemselves in the land whither they arc carried captive, and turn back
and makz supnlication unto Theesoo..osayings We have simned, and have
donz inicuitously, we have dealt wickedly; if they return unto Thee
with all their heart, and with all their s0ulsess then hear Thou ftheir
prayer and their supplication in heaven, and maintain their cause and
torgive Thy people who have fransgressed against Thee," (8:46~50 and
a passage very similar in vv.33=341). ' . '

Mere there is contained along with the customary freturn'!

to God, the suggestion of prayer, supplication and a kind of conftzssio

#s a means @k and manifestation of repenting.

- In the Deuteronomic teaching, the old customs of sacritice

as mzans of approaching God are woven into the laws as an integral

part of Cod!'s commandments, thd point being made that sacrifices

are to be made to GCod only, and can be madz only at the central

1 e

sanctuary (Deut.12:5,26). Departure trom this would be consirued as

$ine.

|11~ The Later Isdiah.

This prophel whaarxwRrkfxakx or orophets, whose writing

.

‘

ihe destruction of the Temple and he was atfempfing to prepare his

peoplz for a return to the fand, the restoration ot the Temple, and

&

was attempting, too, to restord th taith of the peonle in their

God, despite the tact that his city and temple had bzen violateds
"Jho gave Jacob ftor a spoil, and Israel to the robbers?
"Hid not the Lord? He against whom we have sinnzd,
snd in whose way fthay would noft walk,
Noither werz thzy obzdient unto His law.

Therctore He poured upon him the fury of battle.'"(492:24-2
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He attempted to explain to Tthe people that ftheir hert

had come to them because they had torsaken God and had refv—
sed to obey His law, “od himselt had oﬁﬂainﬁ their exile
and despoilments. 1ot only had they been guilty of social

Immorelities but had compétely neglected the worship of Yah-

. - S
weh, even io the sacriftices due tdimr:

"Declare unto My people their sins,
Yetthey seek ide daily,
e And delight to know my ways;
s a nation that did righteousness,
And torsook not fthe ordin.nce of thelr God,
They ask of Me righeous ordinances,. :
wWhretope have we fosted, ond Thouy seest notfy
Wheretore have we afflicted our soul, wund Thou
, : takest no knowledge?
Behold in the day ot your ftast, ye pursue your
business,
And exact all your lcborseee
Ye fast not this day, so as to. make your voice
heard in heavene
Is this the fast that | have chosen¥
The day for a man to afflict his soul?
s it to bow .down his head as a bulrush,
and to spread sackcloth and ashes under himy
Wilt thou call this a ftast¥
And an acceptable day to the lLord?
Is not this the fast that | have chosens
To loose the fetters of wickendess,
To undo the bands of the voke,
And to let the oppressed go freeees
ls it not to deal thy bread to the hungry,
Aand that thou bring the poor fthat are cast out
) to thy houseeaos2(583111)

o : Here we probably have refleeted the comd ition of the exilese.
No longer able to ofter sacritices at the sanc%uﬁ@ries in the

Holy Land they revert to such practices ot repentance
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| as tasting, and thez usz of sackcloth and ashese. Such methods were
’ doubtlessly time=honored brac%icss. Je tind other refercnczs to them
: fhﬁoughqﬁ the Bible. (1 Kgs,21:27, Joel 2:13, Jonah 3:5, Nehemiah 9:1)
- In the case of Ahab it was described as én ztficacious and effective
{ epentance, while in fthe case of the men of Ninevah fhey accompanied
+hé use of sackcloth, ashes,weeping and fasting with a tdyning from
fhziﬁ evil ways, while in the quotation érow Nehemiah the practice
was accompanizd with a confess on of their sin and fhe sin ot their
ﬁa fafhérs. In all these cases, hOWﬁVar,.ﬂtﬁ tfasting, pouring sackcloth

and ashes upon their head, fasting and rending their clothes and the
wert

- IikeACOnside'zd valid manifestations. of repentance. Only in Joel
I : )
is a different attitude taken. He says, "Rend vour heart and not
your garments, and turn unto the Lord your God." This perbaons the
best expression of repentance in the entire Biblz.X
" Isaiah, too, disapproves of such manifestations. He
i ; % preachzs, like *he earlizr prophots, the living of a moral life and
acts of justicz.and charity as proper manifestations of repentance,
f ”
IR, 3 ) . R
%ﬁ‘ , f% LV& Ezekiel,
Ve 44} L - T
Ezehie) too, fzared that Yahweh had lost in przstige with
o} = ~ the violation of the Temple, and he, too, attzmpts to justity it
with the excuse that it was Yahweh's doings, a punishment for the
sins of the people.
"And th= nationsxk shall know that the house of isracl
_ _ went into cantivity tor their inicuity, becausz they broke faith with
L, . 8 % ow Me, and | hid My face with fthem etCooeass According to their unclzanli

! 258, and according to their transgressions did | unto them.'(390:23,24)

.

Their are a number of departures in Ezekiel. First there

N . . N . it .
is his emphasis on the individual=-"the soul that sinneth it shall

di 1 - . P . s . . .t
die, (18:4)., fhe individual shall not be punished for thz sin of
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the multitode and vicz vezrsao. {(chapter 10). In & paragraph Ezetiel

sums up the sin he has in mind,

"It a man be just, and do that which is lawlul and right,
and hath not eaten upon thz mountains, and négther has lifted up his
eyzs to idols of the house of Isracl, neither hath defiled his
neighbor s wife, nzither has gome near fto a woman in her impurity,

: and hath not wronged any, and hath restored his pledge for a dzbt,

, hath takzn nousht by robhery, hath given his brezad to the hungry,
and hath .covered the naked with a garment; he that halth not given
forth upon interzst, neither hath taken any incrzase, that hath
withdrawn his hand from iniquity, hath executed truz justice betwezn
man and man, hath walked in my statutes, and hath kept Mine ordindinces,
to deal truly; he is just, he shall surely Tive." (vv5=0]. The
is

| X opposite of this wickedness and incurs death, Rut "when the
X wickesd man turneth away from his wickednzss, and dozth that which is
q lawtul and right, he shall save his soul alive. Bezcause he considerzth/g
' and turneth away from all his trangressions that he hath commifted.”
(vve 27,271
A Then, £zzkiel implores the people "Cast away your transgressions,
1 wheeein yz have trangressed. Make yvou a new hzart and a new spirit.”

o .
#Mite "t Here is a better conception, a fuller concepl of repentance, an
‘U N
1 2 pression of thz psychological element thal we have exiected.

But Ezekiecl dozs not sczm fo dzpend upon the volition of the people

iz will restore Mis pzople

alone, ©Cod, as onz of thz steps byx which H

{

to their righittul place, and thzreby restore hiis own prestige, takes

—
.
=
[\
~
o

the initiative. He will forgive ple of their sins, and he will

¥
i
N

cleanse them of their impurity.

"Anew hzart will | give you, and a new soirit, will | put |
within you efc. | will canse you to walk in iy statutes, and Ye shall]
do My ordinances and keep themsse.o. Then you will remember your evil
ways, and your doings that were not good; and you will loathe your~-

{

sezlves 'in your own sight for your iniquities, and for vour abominahionsj
(36:26-30)

ard Awe people to vegewt,
In other words God will| {Shce—repeptanre—grer—ie=people,

i

by endowing them with a new soirit. (sze also 239:29) Ezekiel in no

4

“ay deprecioteg th: neczssity of the moral lifz, one of justice and

righteousness, Chapfers 18 and 33 are filled with fthis subject, But
R ) , .
Ezekiel goss further to safegaurd the people against a life of sin

by Preparing an extensive cer=zmonial system in which these ideas

G
-
<
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are'vi+¢Ji22d and rituvally expressed (chupters 40-48),

Ve Penitential Pravyers.

There exist in the Bibk a number of penitential
and confessional @ ayersy Thse arefound in Nehemiah 9,
Daniel 9, Psélms 40:6 tt, 5037 tt., and S5lstf. The passage
in Nehemiah we have already ftouched upons The writers are -
tully conscious of the sin the beople has committed in re-
fusing to comply with God's laws and commzndments, They
realize, too, that they have deserved the dire punishments
that have befallen fthem, hppzaljng to God's great mercy,
which in their taith +héy believe He profeps freely to the

{ov _ ‘

penitent, they prayhfongivenzss. They know the inefficacy
of sacrifice :nd prayer)o+ tasting and supplication it it
be without the only and proper amends; that of turning ftrom
their evil way, to an undivided allegiance o God and to a
determined and unwavering fulfillment of His commndments,

The point of view of repentance is almost thoroughly prophetics




REPENTANCE IN RABBINIC LITERATURE,

Unlike the Bible, Rabbinic literature has a detinite

~and well-defined word designating the concept ¥ repentamce.

This word %s ,nra/éZn and is tound freguently in the
phrase-DQIGDWIDKE. (1)

The rabbini¢ concept of repentance naturally ts based
largely on Bibical sources (2)3 and from the Bible it inherits
the two-fold strain of prophetic and priestly doctrine. As
Monféfiore remarks (3), these two s+ra|n§ were never complefely
harmonized by‘fHe rabbis. The final predominance‘0+ the
efhicol and prophetic element s due largely to the désfnuc+~
ifon of the Temple In 70 A.D.y, and the consequent impossibility
of preserving the sacrificial cult. Thié tact necessarily

weakened the priestly emphasise

i- Free Will.

Basic to the idea of Repentance is that man enjoys free
will, the ability to choose between right and wrong, and the
treedom of carrying this chbice into action. Deuteronomy |1
26~28 is a basic Bibical passage in the discussion of this
subject in Rabbinic literature. "Behold, | have set betore
you a bl essing and a curse; the blessing if you hearken to
bhe commandments of the Lord your Gode.... and the curse it
you hearken not,.bwt turn aside out ot the way | command you,
etc.” Also the passage in Deuteronomy 30:15-20 (4), "Sece, |

have set beftore you today life and gOOd, death and zvil, in
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that | command you today to love the Lord your God, to
walk in his ways, keep the commandments, his statutes and
ordindnces....... | call heaven and earth to witness against
you this day, that | have set betore you lite and death, the
blessing and the curse; theretore choose life that you may
live etc." The choice is lett to man, but lest Israel say
' {nasmuch as God det two ways betore us, we may go in which=
ever we choose, the Scripture adds, "Choose life that you may
Iiyé, etc.” (5). Upon'passages such as these were based the
emphgfic asserfyions of the rabbinic teachers that man exercises
free witl, and is theretore responsible for what he does,
Rabhi Akiba said, "Everything is forseen, the freedom of choice
is given, the world is juﬁged with goodness, and all depends
on +he.preponderance ot doing (good and evil) (6). There 1Is
éne passage In the Talmud where the composer combines verses
trom the Penteteuch, Prophets and Magiographa (7} o prove
that man is led in the way he chooses to go (8), and Resh
Lakish quoting Proverbs 33 34 Says, "i+ a man comes to defile
himself, the opportunity is given him; 1+ to purify himselt,
he is helped to do it. " (9} The general consensys ot opinion
seems to be that God created man free and unrestrained, acting
voluntarily and of his own choice. Thus he is to be held
responsible for the sins he committs. 1+ Is only in such a

scheme as .this that repentapce can have efticacys (10},

H=Sin.

Before ppogressing we must notice brietly of what sin
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was comprised, and detail a few of the ideas and the term=
inology connected withi it. Rabbinic Judaism was a religion
given by revelation; it was divinely ordaineéland ot such a
character as to regulate the whole of man's life. The reli-
gtous law given in the revelation covered everythings; and the
law, ritual ceremonial, moral and civil were one (1), This
being the case there was no breach between the spiritual and
the matertal, +the relig%us and the secular. Everything was
supposedly covered By the Law, and since this Law was part
of God's revealed will, every derivation ftrom it was sin.

Sin was thus fundamentally a religious concept, nof
strictly a moral one, as it is conceived today. ThuS the term
.Dﬁ(;7which is customarily rendered "sin" (and also desig-

nates on of the sacritices 'the sin-offering') is not the
equivalent ot our "sin", 1t designates rather the inadvert-
ant transgression of certain religioﬁs interdictions, and

the sin-offering Is the sacrifice prescribed for the expiation
ot such transgressions. Examples are besides the unwitting
transgression of purely ritual laws, the restoration ot rii%l
cleqnliness atter childbirth, or leprosy, or the completion
of a Nazirites vow==- without exception things whichAhave ot
themselves no moral quality (12).. To repeat, sin was defini-
t&ly a deviation from God'!'s revealed law that covered all of
lite, the doing of anything -expressly or implicityy for-
bidden by the Law, or the neglect ot anything commanded in

it, (laws of _961ﬂ kJ\amb_ﬂ ¥,
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The laws being many and minute, many must, of necessity
be brokeh through ignorance or by mistake. Such sins when
committed inadvertantly are designated by the term ,ZzﬁfZO
and tor these ritual zxpia%fon is prescribed as In Leviticus
4:5, and Numbers 15:29~31., The opposite, willfully committed
sins are designated by the term A7 2’ as in Mumbers
[5:30 and by {2{9 as in Deuvteronomy 17:12. For suych
sins no ritual expiation is provided in the Bible.

This Bibtcal distinction between un@iffing and willtul
violation, is carried on by'fhe rabbis. In the Sitra they
de%iﬁz the various types of sins as follows,

J)jjz (iﬁlqulfies) SIS /p°@w07{ RN 2T
a4/ (+ransgressions)/D)K(?QD(in arrogance) V72/J4/340)

(1n error)ry‘ﬁgb(sins) ﬁ)j4 AW | 627 (rebellious acts) P’V
. (130,

Sins that completely sever man from God are the worship
or acknowledgement of any deity except the true God (229 278 )
unchastity as detined | YT g Z), murder (1/0703 .n)ﬂaff)

and the denial of God { o ¥D 2975 ). The worst of sins

/
are those that indicate a willful and deliberate rejection of

God's authority. These are the ‘/y3)/VD and are also designated
as those who 'throw of the yoke of Cod or the Law. The manitold

character ot the Law made it impossible for any man to be

sinless, The Talmud state
NGy 6/ ‘ )/(") )’}3 % /o))/( i
_761 Yo/ ‘y // AC /4§/ »C

" N -
There is no righteous man on earth who does good and does

not sin" (14)
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Another point to be noticed In this connection is the
presence of the 7¥) D3 (the evil impulse) in man. This

term Is suggested by its appearance in Genesis 6:5. The

activity of the evil impulse is_indeed an insidious one, as
is described in many places in Rabbinic literature. For
instance in the Talmud, "He cometh down and leadeth astray,
! he goeth up and worketh up wrath, he cometh down and takes
- % away the soul." (15) M"He accustoms man to sin, énd kills

o f . him™ 116), states the Midrash. Then the statement of Resh

o Lakish "The evil impulse in man assaults him every day,
endeavouring to kill him (by leading him to sin) (17). 1t

is ever described as a seducling and tempting force, ever
ready to take man unawares and lead him fdlsin (18). 1ts
principle temptations seem to be apostasy and adulfery (19).
The peesistence of the Yexer, together with the manifcld and
minute character of the kaw, makes it clear that sin is
trequent, and that the need for some means off atonement is

great (20},

111- Ritual Atonement and Repentance.

i { ? in the main, ritual atonement was employed only for
"sins™ that had no moral %r value (intrinsic), bul which were

unwitting infringements of the ritual prescriptions, and was

not applicable to mcral transgressions deliberately committed.
Yet some passages (21) indicate that V¥ 7’37 committed by
the inhabitants of Jerusalem were atoned for by the Temple

sacrifices, no matter of what nature. The Mishna also states
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atter it has detalled specitic ritval transgressions and the
means for their expBafion, that all other ¥ ST whether
y ')

])//Vﬁ /
segrious or insignificant, whether committed deliberately or

inadvertantly, whether wittingly or unwittingly, whether the
law transgressed be a posttive one or a prohibition, or it
it involve Kareth or death by decree of the Beth Dfn or not,
all can be expliated by the scape-goat (22). There are other
passages, however, that state the the atoning efticacy ot the
scapegoat applies only when the sinners have repenfed;(gié a
passage in-Yoma, p§in%ed out as a parallel passage RRIX (24),
also shows that ritual expiation did not of itselt suttice.
The sin-oftering and the tresspass offering expiate (only
when accompanied by rppentance, Bertinora comments); death and
wlinn
Yom Kipour expiate wih em@ajoined with repentance. Repentance
alone ekpiafzs tor n/Jp NI of /767(muﬂfor some /VE%JD/QJN
For serious offenses J7/ UYW/] repentance suspends the sentence,

until Yom Kippur comes and expiates (25). From passages subh

as these it is seen that repentance Is the sina qua non for

the remission of sins (20).

I+ is thus to be seen that even while the Temple was
standing, the principle had been established that the etficacy
of the expiatory rites was unavailing without repentance.

With the fall of the Temple in 70 C.E. repentance remained
as the sole: condition of the remission of sins and thus It
assumed tremendous importance. The statuatory law and the

sacrificial institutions, belng part of the revealed religion
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was perpetuated by the learned. They, however, could not be

applied or practiced, so prayer, charity, and repentance

took the place of the sacrificial forms ot expiation. The
works of the prophets, ot course, had laid the foundation for

such a transition, with their emphasis on ethical and moral

reform as substitutes ftor sacrifice, and with their insistence
that justice, the broken spirit etc, were the sacrifices that
God required. The Midrash, in discussin "the broken spirit”,

says that one "who does repentance is like a man who would

go to Jerusalem, build the Temple and the altar, and ofter
all the sacritices prescribed by fhe Torah.™ (27).

Montetiore (28) points to a slight variation in this
srinciple in regards to Yom Kippur as discussed in the Talmud
Yerushalmi. |t says that "Yom Kippur brings pardon (even

without repentance) for sins of ommission (neglect fo observe

/>65); but for violations of a ;161V° /2;1 the more serious)
repentance is an indispensible condition"{(29).

Returning to the Babli, we find that R.Ishmael lists
four classes of atonement, for all ot which repentance is
necessary. "1+ a man transgresses a negative command and
repents, he is forgiven at once; if a positive command and
he repents, repentance hold the matter in suspense until
Yom kippﬁr comes and atones. 1f he sins in matters involving
the penalty of Kereth or death at the hands of the Beth Dib,
repentance Snd Yom Kippur hold the matter in suspense, and

sutfering completes the atonement. But if he proftanes the

divine name, repenftance cannot hold the matter in suspense,
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Yom Kippur cannot atone, suffering cannot complete the

atonement, but they all together can only hold the matter

in suspense until death completes the atonement.” (30).

The Rabbinic position that nothing is of avail unless

B

the simner repent, and change his life is indicated in the
%ollowing passage of the Mishna and Talmud. "My brethren,

1+ is not said of the Ninevites that God saw their sackcloth
and their fasting, but that God saw their works, that they
turned from their evil way." (31). The turther need tor
repentance In such matters is pointed out by the following
passage "Be not like fools, say the teachers, who when they

sin, bring a sacrifice and do not repent. They know not the

ditterence between good and evil, and yet they venture to
make an.offering to Cod." (32).
"The requirement %k of sincerity of purpose is ot ten

zmphasiéedg We $1nd in the Mishna, for instance, "l & man

says 'l will sin and repent, | will sin and repent!, he is

not allowed to repent., If a man says, 'l wil] sin and Yom

Kinpur will atone, for him that Day brings no forgiveness." (33)
The force of habit in sin is recognized by the rabbdis.

In one instance five types of sinners are listed for whom there

can be no repentance and among these are those "who sin in

order to repent, and those who repent much and always sin

atresh" (34); and the passage, "He who says | will sin and

vi“ rzpent, is forgiven three times and then no more." 935). These

passages prove thoroughly the Rabbinic attitude toward

sincerity in repentances
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Fufrther stress on the element of sincerity is

found in the Pesikta Rabbati among others. In quoting the

passage from Hosea 'take with you words! it says, "God
i says to the |sraclites 'l do not exact of vou sacrifices or
] sin offerings, but that you anpease me with praver and

supplication, and by fixing your thoughts. Take words, vyet

not mere empty words, but confession, prayers for mercy and
fﬁg tears.™ (36).

| This passage brings up the element of contession
necessary to proper repentance. The obligation to contess
one's sins before God is explicit in the Torah. In Nun%rs

5864+ there is the statement "When a man or & woman has

committed any of all the sins of mzn;... they shall confess
fheirxAsfns that they have committed.” (37) The passage in
4 the Pesikta of Rab Kahana that discusses the passage In
Proverbs 28:13, delcares that a contession of sins is a
"§' necessary conditton for divine forgliveness. The Bibical

verse is "He who conceals his transgressions shall noTsucceed,

|
"J but he who forsakes them and contesses shall obtain mercy."
! The analogy given is that of the criminal who is flogged by
§ until he confzsses; and who is then punished, while God
% "punishes until the sinner confesses and then he forgives him.
% (39)

j The most necessary element in repentance Is that that
act resylt in a change of conduct and motive, as well as the

complete abandonment of the evil deeds. To repent and not

leave oft sinning is compan@dqm@gi the man who takes a ritual
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bath to cleanse himselt of a.Le;ifical impurity while he
stitl hoids in his hand the object that cavsed his impurity,
(39).

The basis for this element is based vpon the
interpretation of the verse Isaiah 55:7, "Let the wicked man
forsake his way, and the bad man his plans, let him return
to God, and He will have mercy upon him. " God desires
rppentance; he does not desire death because of sin, as it
is said, 'l do not desire the death of the wicked man, but
that the wicked man turn from his evil way and live.'(Ezekiel
33:¢11) (40) To this purpose the verse from Amos 5:4, "Seek
w% and ye shall live™ is continvally useds 1+ 13 threaded
through the entire chapter ®% MD(0/62 in Pesikta of Rab Kahanao

_This element is further expatidted in interpreting
the verse Isatah 1:1644, ”@ash you, make you pure, remove
the evil of yﬁur misdeeds from before my eyes, cease doing
avil, learn to do well, seek atter justice, relieve the
Oppressed, do justice to the widew orphan, and take up the
cause of the widow.” \What is written atter this® 'Cdmz now,
et us.argua the matter, salth the Lord: if your sins be
like s@arlet, they shall become white as snow," (41), The
flinal proot for the complete reformation of the sinner and
tor his sincere repentance, is that he refrains from committing
the same sin when it tempts him again under the same cohdiflOns
that led him to sin (42)

The period most often assocgated with repentnace is
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the ten da?s between Rosh Hashdéna and Yom kippur. Connected
with this period is the legend that on Rosh Hashona three
kinds of record books are opened. The righteous are inscribed
in one tor lite, the wicked in another for death, while those
whose status cannot be determined are inscribed in the third
book which is kept open until Yom.Kippur to permit those who'
desire to repent and livees (43) Byt the rabbis did not
con+jnz the need or'u+i|i+y of repentance to one scason.
in reterencd to the statement "Repent one day betore your
death! the disciples of R.Eleazar asked him, Does a man know
when he will die2" He answered, "The more necessary that he
repent today. Then 1f he die +omorrow,‘all his days will have
passed in penitence, as it says, "|et thy garments always be
white " (44) One can repent even on his deathbed. I a man
was wicked all the days ot his ije and did repent at the end,
God will reé}vz him (45). But such repentance, though it
secure final salvation, was not considered of the greatest
merit. This is reflected in the passage "Bizssed be he
who repents while he ts still a man'™ (46). But that anytime
was the prO§er time in which to repent 1is indicated by the
picturing of repentance as wide as the sea, and as the séa
has never closed and man can always be cleansed in it, so is
repenfance,.so that whenever man desires 1o repent, God
receives him (47).

I+ appears that for some sins repentance is impossibles

"Eor him who sins and causes others fo sin no repentance 1s

et
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allowed or possible, The hardening of Pharaoh's heart is
explained and justified on the grounds that atter giving
several chances to a man to repent, God shuts his heart
against repentance so that he may punish him for his sins (48).
"He who is wholly given over fé sin is unable to repent, and
there is no forgiveness for him torever." (49). There are
other passages that seem to qualify this point of view, howe
ever. For instance, R. Judah Baf Simon quotes Hosea 14:92,
"Return O Israel, to the Lord vour God, even though you have
been guilty of denying God." (50) Amd R.Eleazar said, "It is
the way of the world, when a man has insulted his public and
atter a time seeks to be reconciled with him, that the other
says: You Insult me publicly and now you would be reconciled
between us alone. Go bring the men in whose presence you
insulted me, and | will be reconciled. But God is not so.
A man tay stand in the market place and blaspheme me, and yet
God says, "Repent between us two alone, and | will receive
you." (5%), Even Manassech, the worst of sinners, who in
spite of the Law and the warnings of the prophets, had sinned
and caused the people to sin, was accepted when‘he approached
God with penitent prayer (52). In fact R.Judah declared,
"Whoever says that Menasseh has now share tn the world to come,
discourages all penitents?! (53) |

The docirine of repentance was considered ot such
value fhdf Rabbi Akiba added it to the six things that were

created before the world; and his addition was universally




adopted. -
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"God c¢created the whole world and it could not
he created repentance.” (54},
notion that

and “tiable

God chose to create

to sin, repentance was an absolute

necetsi%ys For instance, in the Midrash Abraham is quoted

as saying to God "Thou canst not lay hold of the cord at

both ends at once. [t thou desirest strict justice the world

cannot endure ete. (55}, This made necessity of repentance

very great, and thus its gates were always open to those

who wished to enter.

®

The sinner who repents is not only forgiven, but the

memory ot his sins is expunged. 'None 6f his transgressions
that he has committed shall be remembered, against him; by
his righteousness that he has Hdone he shall live (56).!
Likewise, no matter how many wWwicked deeds a man has to his

charge, it he repent beftore God, God Imputes i+ to him as if
he had not sinned, as it is said, "None of his fransgressions

that he has committed shall be remembered” (Ezekiel 18:29)

!

repentance above all other expiationss "Men asked viisdom,

(5710,

The following passage indicates the pre-eminence of

What is the doom of the sinner? It answered, 'Evil pursues

sinners (Proverbs 13:21); they asked prophecy. |t answered,

"The soul that sins, it shall die.! (Ezekiel 18:4) they

asked the Law., |t answered 'Let him bring a tresspass oftfering

and 1t shall be forgiven him, as 1t says, And 1t shall be

accepted for him to make atonement for him! (lLevificus 1:4).

-
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They asked God and he answered, 'Let him repent, and it
shall be forgiven him!' This Is the meaning of the text,
"Good and right is the Lord, therefore will he instruct
sinneres in the way." (Psalm 25:8) (58).

The Talmudic prescriptions about practical repentance
are very exacting and precise. So tar as an injury can be
undone, 1t is essential to cancel it as a condition of
reconciliation with God. Reparstion must be made if a
tellow man is injured by the sin committed, or repentance is
not etficacious. e find In Yoma, "R. lsaac said, 'If a man
a;+r0n+s his neighbor, though only in words, he must appecase
hime It he can be appeaseé by a gitt ot money, spare i+.no+
if thou hast it, but if not, get friends to appease him.!
R.Hisda says, 'You must ask his pardon three times' and R
Jose b.Hanina says 'Not more'. R.Joseph bs.Habo says, 'If
a man you have wronged has died, you must take ten persons
wi}h you to his grave and say, 'l have sinned aginst the

Lord and against this man whom | have wronged." (59),
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The traditional Jewish concept of rzbqnfence had its
inceptlon in Biblbal literature, and was widely developed
in Rabbinic teachings. In neither Instance, however, was
the concept and the laws relating to it clearly defined and
adequately systematized. The opinions about repentance and
the laws regarding it weré%&ascatiered haphazardly thorugh
the many tomes of the two Talmuds, and throughout the various
books of the Midrashic iiterature. 1t suttered trom the
general lack of system and organization that characterized
all of Jewish laws and ethical tecachings in that long period
of development that tollowedk the *Bnqi tall ot the Temple and
Tts sacrifticial system. This was due on the one hand to the

A7

necesstity of subgﬁﬁu%ﬁng ethical, liturgical and ceremonial

practices tor the former sacrificial and ritual pfescriptions,

and on the other hand to the gradual adaptation of the older

faws and customs to new environments and modes of lite,

which necessitated ever new interpretations and practices,

Repentance 1s, ot course, closely bound up with the
many laws and practices that are the foundation of and which

govegﬁ/jewlsh ltfe-- $or it is the major means by which the

transgressor of those laws can be restored to favor with God

e i N S O M el R by S S e e A

and to his status as a righteous man within his community.
As a resulf, when attempts were made to systematize and codity

the taws out of their scattered sources, attention was turned

o i P S

3 necessarily to repentance as well.

The iwa most general grouping of Jewlish law is that wh fch




divides it into The Written and Oral Low. The former includes
the Bibical Injunctions=- the Torahy the mosaic law. The

latter includes the statutes and leaws, which traditions savys
God gave to Moses in addition to the Penteteuch, the VWritten
law. So tar as scholars can discover these laws are the
interpretations and conclusions which the scribes deduced from
the written law as well as the regulations instituted by them, |

I't contains, therectore, the entire traditional teaching

contained in the Mishna, the Tosefta and the halakic midrashim (1). |

To this was added the great mass of discussion and exchange
of opinion of the Talmud, both the Babylonian and Palestinian
none of which had an {nternal systematization or asrrangement
that would make fﬁese accumalated and sca**gred laws ecasily
accesible @ to the masses.
Tradition has it that there were 613 commandments tn

the law revealed by God to Moses, Some of these were
positive or mandatory commandments, and some were prohibitionse.
The first complete statement to that effect s that of Rabbi
Sﬁmiaﬁob "Six héndred and thirteen laws were revealed to Moses.
365 prohibifions equalling the days of the vear; and 248
positive commandments equalling the number of bones in the
human body" {2)

1 Un until fhe ninth century there was no known attempt
made to systematize thses the laws, But under the pressure
of the risciof Karaism that questioned the authority and
validity ot the Oral law, thexe an attempt was made to
tdentity the 613 commandments in the Bible (3); and to preszﬁ*

a systematic arrangement of the Halakic material according to

:
i




subjectss The book In which this was tncluded is known as

Halakoth Goédoloth and is ascribed fto Simeon Kiyvara (4).

Similar attempts were made by Saadia, Hal Gaon, and Altasi.

. Bahya and Hobot Ha=1'boboth.

One of these attempts at systematization most importsnt
to this study Is that of Bahya ben Joseph Ibn Pakuda, a dayyan
and Neo=platonic philosopher who lived In Spain the first
halt of the eleventh cenfuréf) He was the first to present

a Jewtsh system of ethlcs In a book called Hoboth Ha=1|'boboth.

Bahya makes a distinction between "ihe dutles to be performed
by the parts of the body" and "duties 4o of the heart" (6],
the former being the outward observance ot the Law and the
latter which took into regard the "ideas and sentiments of
embodied in the 613 laws of Moses as well" (7). Bahya
purports to base his point of view upon reason, the Yiritten
Law and tradition (8],

The book s divided into ten sections ("gates") one of
which 1s the "gafe'of repentance" (9)e To give an Intimation
of 1ts contents and organizafﬁon; an outline of his chapter |

on repentance Is presented on the following page.




OUTLINE OF SHA'AR TESHUBAH OF BAHYA'S HOBOTH HA#L'BOBOTH.
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1V=

Detinition of Repentnace.

The three types ot repentsace and penitents.

The seven things men must realize in order to repent.
The tour esszh?ﬁaﬂ conditions necessary to repentance. -

l=- Regret

' 9« The torsaking of the sins committed
3~ The contession of the sins and the seeking of forgive=

Vi=

VilX=

vitl=
I X

ness
4= Determination never to repeat those sins.

Twenty aspects of the above tour conditions.
The $our motives of repentance.

|~ God's goodness makes the sinner realize his debt to
Bod.

9. Warnings and rebukes that come to man from the
Creator make him ashamed of his sins,

3- Fear of punsihment

(37

4= The realization that the sinner's sorrows and troubles

are punishment. for his sins.

The difficulty in overcoming evil in trying to repent.

The superiority ot the penitent to the righteous man.
The possibility tor doing repentance for all sins.
The guidance rendered him who #inds 1 ditficult to

repent.
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MA IMONIDES AND HILKOTH TESHUBAH.

No one was more displeased byxthe with the cheos ot the
traditional law than Moses Maimonides, the great Talmudist
and philosopher who lived in the last halt of the twelfth
century. He set himselt the task of bringing order Into the
great dissembled mass of Halakic literature. He tollowed the
point of view that the duty of the Jew was not only to the
Written Law, but to the Oral Law as well, the Oral Law with
its explanations, regulations and provisions, to the Law
as glven to Moses and to the laws deduced by fhé rabbis trom
the Bible by recognized and ecstablished rules of logig or
hermaneutles. He set about to iInclude tn his list of avthorities
the precepts set forth by the prophets and sages which had
no basis in Bibical law, yet which were accepted by tradition.
It was Maimonides' ambltion to crecate a well-ordered, clear
accessible sysfem'ouf éf this great mass of legal matter.
His tirst attempt was his commentary to the Mishnds but his

greater and more successful work was the Mishna Torah which he

composéd atter he had enumerated the fraditional 613 com=

"mandments under fourteen principles in the Sater Ha=mitvoth.

The Mishna Torah was planned to be a complete legal system

glving .In clear form the final degision on ecach law and

excluding the long discussions and demonstrations that

_surrounded the laws in the source material (10). Maimonides

vizualised his own purpose in the tollowing words, "In this
age, with atflictions mightily intensitied, the pressure of the
hour weighing heavily upon everybody, when the %ysdom of our

wise did pedst perish and thé prudence of our prudent was hid,




all commentaries, treatises, and responsa which the Gaonim
compiled and considered by them as clear texts are perplexities
in our day, and a select few comprehend the subject matter
therot, not to speak of the Talmud itselt, both the Babylontan
and Jerusalemaen, the Sitra, Sitre and Tbseffa, which require

a8 broad understanding, & soul endowed with wisdom and lenghty
reflection whenk+fzr one may ftind the right path therein, fto
ascertain the #hings which are forbidden,and the things which
are permitied, or to fathom the how, and why of the other laws
ot the Torah.

Theretore, have |, Moses son of Maimon of Spain, girded
myt loinses.. made & comprehensive study ot all these books and
mbnded myselt to cohsfruc% oyt of all these compilations a
clear summary on the subjec} of that which is forbidden or
permitted detiled or clean, along with the other laws of the
Torah, the whole scope in pure language and concise style,
so that the Oral Torah be ebtirely methodical in the mouth of
everybody, without query and without regg;&ee, without
contentions, but clear text, cohesivc,éorrecf, in harmony
with the law which Is defined out of all these existing
compilations and commentaries trom the days of Moses until
now, so that all laws be open to young or old, whether fhey
be laws concerning each and every commandment or whéther they
be flaws Instituted by zshxat scholars and prophetse® (1)

These
This great book was divided into fourteen smaller books.

In the last chapter of the first book the Sater Ha-maddaw is
]
fouhd Maimonides's treatment of repentance., |t dedls with

the inpterpreatations of an emanating from one mandatory

commandment. | see prefécing statement to outline).




OUTLINE OF

HILKOTH TESHUBAH OF MA IMONIDE 'S SAFER HA=MADDAH.

=
0w

[ o
D
3"
4=

Pretacing Statement. The traditional law concerning repentance
Involves one positive commandment-~- that the sinner shall
repent of his sin before God and confess.

= Contession and repentance,

Necessity of repentance, and the formula for .
confession,

The High~priest, scapegoat and confession

a= Role %@ of the scepe=-goat.,
b- Major transgressions.
¢~ Minor transgressions.

The important role of confession since the
destruction of the Temple.

Sins that can be atoned for only after ¢ lapse of
time. (Relative roles played by repentance,

Day ot Atonement, and punishments as means of
atonement).

I{= Repentance.

What s complete repentance.

Minimum requirement of repentance.

Necessity that appropriate action follow confession.
Some methods of doing repentance~ weeping, praver,
charity, etc.

Conditions under which public or private confession
should be made.

Importance of the Ten days of Penitence to the
penitent.

Role of the Day of Atonement in repentance.

The repeating of confessions on successive Days of
Atonement.

Means of atonement for & man who has sinned against
a tellowman.

The duty of a man who has been offended.

Duty of a sinner to &8 dead man whom he has offended
while alives

1= Dﬁécussﬁon ot Just and Wicked,.

Detinition of a just man and state, and a wicked
man and state.

Their respective fate and means ot judgment.
Time and method of judgment.

How a man should judge his own status.

S
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a=
b=
c—
d=
e=
§ =

gu:
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fV=

Vi=
Vil=
VARRES

System by which a man can determine whether he has & share

the worild $o come, :

Those who have no share in the world to come,

Five categories of sectarians,

Three categories of Epicursim.

Three categories of those who deny the Torah.

Two categories of apostates

Four aspects of those who lecad the masses astray.

Two aspects ot those who digress from the established
customs of the community.

Two categories of intormerse.

Those who cast the fear of themsélves vpon the masses
tor ungodly purposes.

Repentance and the twenty-four types who have no share In

world to come.

The twenty=-tour sins that hinder repentance.

i~ The four for which God provided no means of
repentance.

0~ The $1ve which handicap the sinner who committed
them when he tries to repent.

3= The $#ive which prevent complete repentance.

4= The #ive which do not impell the sinner to repent

because he considers these sins of little importance

and consequences

5. The five which are habit forming and hard to break

trom.

6~ The above hinder repentance but cannot prevent its

being done.
Free-will, God, and Repentance.
Free=will and predestination.
Free-=wil! and its relation to repenfance.
The World=to-come, Reward and Punishment,

The relation of cénduct in this world, observance of
the Torah, and the wcryﬂrfo~comz.

The proper spirit in which the Torah should be studied

~and 1+s commandments shouvld be observed.




JONAH GERUNDIL AND THE SHA'ARE TESHUBAH.

The book Sha'lare Teshubah written by Rabbi Jonah

Gerundi, appeared in print tor the first time in Fano in the
year 1505 when it was published together with ancther of

Gerundi's works the Sater Ha-yirah. It has been reprinted

a number of fimes since and has been translated iInte Yiddish.
There Is no evidence, however, Internal or external that
indicates definitely when in the course of Gerundi's career
the book was written,

The writings of Bahye and Maimonides on repentance arose
incidentally to the greater task of gathering and organizing
the laws In generail. The emphas$is of Gerundi's book, however,
is as the title indicates entirely on repentance. His work
Is an attempt to organize the material ® relevant to the
squecf of repentance, and everything Included tn his work
is woven around that interest. The purpose of the book is
ostensibly to emphasize the role and Importance of repentance,
and to present the iqws, traditions and customs relating to
it in such a manner that the masses could become casily
and readily acquainted with them, and‘as 4 consequence
dutitully practice them. It is, In simpler words, a manuval
on repentance.

Following the briet sketch of Gerundi's lite which
af%eﬁb%s to show the milieu and circumstances in which the
work was produced, & brief description and outline of the
book will be given, so that a comparison of the contents of
this book with the works of Bahya and Maimonides can be made

at & glance.

|
\

(12)




BIOGRAPHICAL  SKETCH

Among those whose rose to prominence and fame through the
controwersies over the works of Maimonides was Rabbi Jonah
ben Abraham of Gerona (12) Rabbi Jonah Gerund! was born In
Gerona about 1180 (13), the son of the pious and learned Rabbi
.Abrahamo A worthy son of his father, he became a devouyt
student of the Talmud, studying in the French yeshibo#th during
his youths Ameng his teachers were such prominent figures as
Rabbi Samuel.ben Senior and Rabbi Solomon ben Abraham of Mont-
pelier. He was the devoted disciple of the latter scholar and
was said to have been of the same temperament and makeup (14).
It was during his days as a student that i+ is thought he dey=
eloped his friendly contacts with Nachmanides to whom he was
related, and who also was born and reared in Geronae

It was while Jonah was a disciple of Rabbi Solomon of
Montpelier thet the second episode in the famed Maimonidean
controversy was enacted. Samuvel ibn Tibbon had translated the

Moreh Nebuchim into Hebrew and i+ was now accessible to the

vast numbers of European Jews who were unable to read Arabic.
The vnorthodox and compara*fveﬂy liberal methods of interpre-
tation employed by Maimonides appeared dangerous in the eyes

of Rabbi Sofomon of Montpélier. He, accustomed to employ e
iiferé@ in*erpfefaflon of the Talmud, both Halachs and Haggada,
conceived the rational and allegorical interpretations of Mai-

monides as they 8p-~eared .in the Moreh and the Safer Hammadd to

be unjewish and heretical. He believed they threatened the
Integrity and piety of the Jewish masses and would serve to

undermine rabbinic Judaism. He sought, theretore, some means
"




of suppressing these works. He set sbout to accomplish this end
by publishing a ban again§+ them, He received no encouragement
trom his collecagues in southern France, so he enlisted the

aid of his disciples Rabbl Jonah Gerund! and Rabbl David ben
Saul (15)., 1in 1242 (16) these three scholars combined to issue
a3 ban against all who read the works of Maimonides and against
all who did not interpret the Torah and the Talmud literally,
This ban excited the indignation of the Maimunists in the Provence
dﬁsfrﬁcf, who retaliated by excommunicating Solomon and his two
disciples. The attair resvlted In the creation of & rupture in
the congregation ot Montpelier; and the controversy soon spread
throughout France and Spain so that every man of prominence was
forced to take some position pro or con (7). The controversy
was $inally brought to a head when Rabbi Soleomon and Rabbi Jonah
appealed to the Dominican Inquisitors to assist them in purging
the land of the Maimonidean heresy. As a result the works of
Maimonides were publicly burned in Paris in the year 1234 (18).

In 1242, however, the Talmud was burned by the same agencies,
Rabbé Jonah was overwhelmed by this incident, He came to the
conclusion that this act was & punishment intlicted by God becauvse
ot the desecration of the works of Maimonides. He decided, there-
tere, to go on a pilgrimage the the grave of Maimonides in Tibe-
rias., There he planned .to atone for his sins by asking the
torgiveness ot the dead in the accustomed manner of the penitent
(191, Before setting out on his journey he publicly contessed
his selt-assumed guilt In the congtegations of Montpelier and
Barcelona (20).

When he arrived in Fekiede Toledo, however, he tound that

the fame of his great learning in the Talmud had preceded hém.




The people anxious to benetit by his avthority and scholarship,
persvaded him to delay his pilgrimage and to remain in their
midst. He died in Toledo in 1263 from some curious discase.
This strange death was popularly bellieved to have resulted from
his failure to fultill his vow of penitence XQF),

The pious Gerundi, whose point of view was that of a non=-

rational Rabbanite, was famed not only for his profound knowﬂedge‘

ot Talmudic law and lore, but for his moral and ethical works

as well, He is known as the author of the "Chidushim" to
Altasi's commen%arv on Bgrachofh, but this was probably done

by his disciples under his direction. The ethical works of
importance written by Rabbi Jonah BGerundl are "lggeret He=Tet!=
s shubah" (#irst published in Cracow 1586),"Sater Ha=Yitrah"

($irst published in 1490), $allSha'are Tet'shubsh" (first published
in Fano 1505, He also wrote commnetaries to Proverbs and to
Pirke Aboth {(the latter was +irst published in Berlin in 1845

by Simha Dolitski¥,




OUTLINE OF GERUNDI'S SHA'ARE TESHUBAH.

IXk
Ji=
=
V=

Introductions,
The Explanation of the Root Principles (the essential

conditions) 0¥vRepenfahce.

The FET‘S"‘ Gate.

Regret.

Forsaking the sins.
Griet, :
Griet displayed through action (weeping, tasting, etc.)
Worry. ‘ :

Feeling ashamed.

Whole-hearted humility and meekness.

Acting humblye. . ' ,
Breaking away from desire for material things.
Correcting one's behavior in mattesrs in whico one
tormerly sinned.

Examining one's conduct and habits.

Searching out, knowing and appreciating the pwrszx
punishment each sin incurs.

Consldering one's minor Transgressions as serfous onese.
Confessione.

Prayer.

Making amends ftor one's wrongdoing as best one can,.

The pursult of works of kindness and truth.

Holding one's sins continually before one.

Forsaking sin when one §s In the throes of desire.
Making the community turn away ftrom committing a sin
when the opportunity presents ftselt.

A _
{1l= The Twenty=four Things That Hinder Repentance.

The.Sécong Gate.

introduction. The Six Ways By Which Men Can Be Aroused

To Repent.

The First Way-~ Through Troubles.

The Second Way=- Through The Approach of Senility,

The Third Way~=- Théough The Instructions and Admonishments

o} the Wises (rabbinfc sources ).

The Fourth Way=~ Through the Warnings and Punishments

of fhe Bible,




The Fifth Way=- The Knowledge That Judgment Is Given
Between Rosh Hashona and Yom Kﬂppur.

The Stxth Way-~ That Knowledge Thaf Man Never Knows VWhen
He §Is To Die, and That As A Consequence He Must Always Be
Prepared To Deliver His Soul Yo God.

Conclusion.

The Third Gate,

introduction. The [mportance of the Commandments and

Prohibitions and ihé Varioys Punishments |ncurred By

Thelr Transgression.

The Explanation of the Degress of Gravity of the Various

Commandments, Warnings and thelr Punishemimzments.

l= The Severity of the Enactments o the Sotfterim.

9= The Severity of the Positive Commandments.

3= Prohibjtions transformed tnto a Deed (Prohibitions whose
" transgression must be repaired by the tuvifilimentz of

a positive commandment.).
4~ Prohibitions that do not involve overt action.

a- Those which depend . upon the heart (secat of the mind)
b= Those which depend upon speech.
¢~ Those which .depend vpon the sense of seeing.
d= Those which depend uvpon the sense of hearing.
e~ Those relative to the ones who shut their hands
to the needy.

5~ Prohibitions that involve anW overt dzced,

6= lLaws whose transgression incurs death at the hands of
heaven.

7~ Laws whose transgression incurs "extermination"

8~ Sins for which the four types of execution at the hands
of the Beth Din are decreed,

9= Transgression which should not be committed even at
the threat of death.

10- Transgressions which deprive the sinner of & share in
the worjd=-to-come.

[l= Four types of sinners who will not receive Divine grace.

a=- Scorners.
b= Liars.

¢~ Hypocrites.
d- Slanderers.
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Introduction.

The Fourth Gates

The Aspects ot Atonement,

The Explanation of the "kinds" of Atonement.

{= For

2= For
3= For
4~ For
5= For

those
those
those
those
those

i1l Contessions

who
who
who
who

who .

transgress a positive commandment.,
transgress a ppohibition,

incur death or exterminations

protane God's name,

commit an offtense against a fellowmans




A DESCRIPTION OF THE CONTENTS OF GERUNDI®S SHA'ARE TESHUBAH AND

A COMPARISON WITH THE WORKS OF BAHYA AND MAIMONIDES ON REPENTANCE.

The Sha'are Teshubah is divided Into four gates or chapters,

in the $irst chapter the autbhor bemoans the fact that so many of his.
generation are so prone to sin, breaklng many ethical principles
and precepts, and eithet violating the Bibical and rabbinical laws
or neglecting them altogether (paragraph 8)s He pleads with fhe;
sinner to take advantage of God's mercy which permits the sinner

to repent and thus regain grace In God's eves. He warns the people
of the great danger ef.repeafing sins (par.5,6,%t.), and comforts
those who believe they are beyond torgiveness by informing them
that repentance Is available to all at all times (par.9). He lists
the twenty essential conditions te repentance of which three,
regret, confession and the abandonment of sin are absolutely
indispensible (par.19) He concludes the tirst chapter by listing %
twenty~four sinful charaéf@rfsfiCS, actions and thoughts which

the rabgis believed hindered repentance (par.52).

Gerundi lists three indispensible conditions ot repentance,
regret (par;HO), the torsaking of sin (par.ll) and confession (par.40}.
Bahya, however, lists four such indispensible conditions, regret,
the torsking of sin, confession and the seeking of forgiveness, and
“the determination never to sin again (section 4). In both cases
the indisnensible Fequirements are tundamentally the same, for
Gerund! combénes the +or{iﬁng of sin and the determination never to
repeat 1+ in the same discussion {par.ll, see also par,36). The
Indispensible requirements listed by Malmonides are also essentially
the same (chapter 2,section2). Gerundl simply lists his twenty root

Principles, supporting esch with.the proper Bibical and rabbinical



authority. Bahya, however, uses his four indispensible
requirements as headings for the twnety conditions which he

lists. His arrangement is as follows,

I- Regret.
I} To fear God's hasty punishment. S
2) To be broken-hearted and humble before God. #
3) To change one's clothes and ornaments, to display ﬂ
signs of regret in speech work and action. §
4) To weep, mourn, cry out etc,. L
5) To rebuke the soul and shame the consclience for _ L

doing so little to fultill the duties commanded i
by God. | 1

{i= The Abandonment of Sib.

I} To abandon everything God warned against.

2) Not to indulge in permitted things that might

. lead to a violation of prohibited things.

3} To abandon practiced transgressions that one has
overcome, and when the opportunity fo do them
again eccurs, to refrain trom doing them becavse
ot tear of God's punishment.

- 4) To abandon sin becavuse of shame before God, and
not becavse of fear of man, e

5) To torsake doing evil, to give it upkt completely, ||

and determine never to do evil again. J

11~ The Seeking of Forglveness. lﬁ

I} To confess and realize that one's sins are many 1

and great., ' w&
2) To remember one's sins always, ¢o have them

continvally betore one and to reprove oneself. N
3) To tast during the day and pray during the night

when the mind is npt bothered with worldly pursuitse. g
4) To beseeh God to torgive the sins and accept |
) repentancee. f
o f 5) To try to warn other men, and to make them fear |
g the punishments that the sins incur, and to set mi
3 an example by repenting the many sins one has I
commi tted.

V= The d%ermining Never to Repeat Those Sins Against Which }A
The Sinner 1s Warned, a

I} To Weigh the pleasvrable things sgainst the i
trouble and destruction that might ensue from %
Indulging in them.

2) To reflect on the coming of the day of death and

~  the anger of God that will descend upon the
sinner because 6f his tailure to keep his obli-
gations to Gode. ’




3) To retlect upon the days the sinner has failed
to follow God's way and neglected to serve Him in
accordance with His continval goodness.

4) To return that which is stolen, to refratn from
transgressing and takling possession of what is not
one's own.,

51 To reflect on khe greatness of God against whose
Word the sinner rebelied and from whose service
and Instructing law he dewiated, and to rebeke
oneself because ot {t.

A cursory comparison of the twenty conditions of Gerundi

BR

those of Bahya would serve to show that the similarity is one

more of form thsen ot tdentitye While i+ is truethat there sre

meny parallel passages such as regret, contession, praver,

that Gerundi Includes that do not appear In Bahya's grouping,
such as considering one's minor transgressions as major ones,
and the forsking of sin in the throes ot desire, and other
variances. Whaet ldentity there is arises, | imagine, from the
tfact thatthe source material of both men was the same, though
are

Geruhdi's treatment is of course mere lengthy and elaborate than
that of Bahya who states his conditions in but one sentence with
correlating verses {Iecfed mostly from Devteronomy, +He Prophets,
and the Haglographs where ethical statements sbound.

The%e is nofﬁﬁng comparable to these twenty conditions to
be found in the Hilkoth T'shubah of Maimonides aside from a
briet passage in'chapfer 2,section 4 which states "Among the
ways of repentance are, tor the penitent to cry out in tear-

ful éupp?icafién betore God, fto bestow alms according to his
means, to separate himself from the thing tn which he sinned,

to have hﬁé identity changedesesscsssesy, to completely change

his conduct tor the good and straight path, to exile himself,

i

resititution, humility, shéme, etc, there are also some conditions

even here, only rarely de the supporting Bibical verses the same.




for exile atones iniquity, because it lecads him to submissiom~
vesness and to be meek and humble-spirited.” This passage,

based upon Rosh ha-Shona 16b, Is more akin however, to such

passages as occur in paragraphs 5,011,112 in the fourth "Qa+e"

ot Gerundi's book.

In the closing paragraphs of the first "gate", Gerundi
fists the twenty-tour things which the rabsis said hindered
repentancd. This listx, the source of which Is not definitely
known, is stated by Maimonides in the fourth chapter ot the
Hilkoth, While Gerundi simpiy lists them, Maimonides

classities them in the following way,

l= The four types of sinners for whom God provided no
means of repenting.

. I) The one who leads the masses to sin, including him
. who Iprevents them from fulfilling a commandment.
* 2) The one who leads a fellowman astray. :

3) 'The one who sees his child developing bad habits
and does not protest, -
4) The one who says "I will sin and then repent."

2% Five types whose sins block the path tp repentance.

He who secedes from the community.

f

1

2) He who opposes the decisions of the sages.
3) He who bxraksxthre mocks the commandments.
4) He who despisez his teachers,

5) He who despises criticisme

3= Flve types for whom complete repentance Is impossible.

{1+ He who curses the masses.

2) He who shares stolen goods with a thief.,

3) He who finds a lost article and does not announce i1t.

4) He_who partakes ot an ox that Is the property of the
pobr, widowed or orphans,

5) He who takes bribery to pervert justice.

4~ Flve types whose sins do not impell them to repent
because they consider the sins they have committed as uvnimportant.

1) He who ecats of a meal that is insufficient even
tor the hoste ;

2) He who makes use of a poor man's pledge.
3) He who stares wantonly at the opposite sex.




K¥
) He who acquires honor by disgracing his neighbor,
) H '

4
5 e who casts suspicion wpon the upright.

5- 'Flive types whose sins are habit-forming and hard to (N
break, T

Talebearers.

Slanderers. -
Those of bad temper. I
Those who think evil thoughts, e
Those who associate with the wicked.

U B W N —
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The Second Gate contains the six ways by which the sinner

is awakened to his duty and to love God, and therefore to
repent ot the sins which he has committed. The $irst way by $¢

which men are awakened to their duty to repent is by the troubles

that betall them. These troubles demonstrate & divine agency

that chastises them because they have sinned, ‘and all who : »'hﬁ

recognize this, and in consequence repent of %Beir sins and
return to God, will be accepted by Him., God's chastisement
strikes them }ike the a father's punishment of his child,
because of God's desire to make the sinner rectify his conduct.
When a righ+eeus man Is beset with troubles, he is to interpret
them as a test of his faithfulness, and . if he responds to them }ﬁ:

in that spirit, he will be accorded with 8 greater reward in the

Worqd“¥9=GQmec (paroQ*G).

The Second Way is through the approach of old age. Old men

should realize that the time in which they may repent s short, E
- They are also warned not to take advantage of their old age,

thinking that it exempts them from serving God, thoroughly

observing the commandmamts, and conducting themselves properly. f

They are advised, rather, to drép their worldy pursvits and %

intensify their study of the Torah=-rabbinic law and its adjuncts; |

an expedient which will clothe them with much merit




The Third Way is through the warnings of the wise men and

the scholarss Everyone shoujd heed their warnings and and

act In accordance with their instructtons, and benetit by their

To reftuse to do so is a great sine

reproofxe

The Fourth Way ecomes through reflection on the commandments
and prohibitions of the Torah, and the punishments threatened
in the Prophets and Haglographe for their vidlations.

The Fitth Way comes through the realization that during
the Ten Days of Penitence all men are being judged, some for
iite and some for death, and that the fate of those whose status
is not determined hangs in the balance. Men shovld pray, repent,
and plead tor mercy during this periods Those who repent will
be cleansed betore God.

The Sixth Way is by remembering that no man knows the day
ot his death, 1% he has already repented of his sins and
rectified his conduct, he need never fear that he will be caught

vRawareés.,.

in this last section (par.20.20, etc) the writings of
Gerundi take on a rather ascetic tone, one that equals in
many respects the spirit that dominates Hobth ha-l*boboth. The
‘grea%esf virtue is the knowledge that GCod has ordained man to
keep his laws, prohibitions, statutes and commandments. In tact,
man was created thus to serve God and_glorffy Him. Men should
neglect their sleep, is the opinion, to work in the Torah ot
Gode Gerund! exhorts such an attitude time and time again, and
pleads continually f$or deep humility, the suppression of the

abandonment

Yezter and the puxswit of worldyy pleasures etce This world is

the place wherein God's Torah should be studied and His laws
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observed, the place where such measures will gain mortal man
greater blessing in the world-to~come. When Gerundi mentions
serving God, 1t is such conduct that he has in mind, with the
greatest emphasis placed upon the study of the Torah, fabbﬁnﬁc
law and lore. Like sentiments, though not quite as extreme,
are found in chapter 7:1 and 9:1 ot the Hilkoth T'shubah,
and in chapter 3 of the Hilkoth Talmud Torah ot Maimonide@@/
Sater ha-maddah. Gerundi closes this book by listing nine
reasons why Iimmediate repentance is advisable and necessary

The segmrrxgx second "gate" also has a formal resemblance
to the sixth section of Bahya's section on repentance. But
where Gerund} lists six ways by which men are awakened to repent,
Bahya [i1sts but tour (compare the outlines as pre§%+ed above
p 33 and p¥*). Gerundi's first Way, Through Troubles 1Is
directly comparable in content to Bahya's fourth Way. GCerundifs
third Way, Throuwgh The instructions of the Wise men and his
fourth, Thréugh fhe'Warnings and Pynishments of the Bible are
comparable to Bahya's second, and third coembined, When Warnings
and Rebukes Come To Man Through the Agency of & Prophet in his
Generation, or Through the Bible, or by the Mouwth of Some
Teacher etc. and The Fear of Runishment (the fourth). The
content and spirit of Gerundi's sixth Way is also comparable

to that of Bahva's #first,

A NI—
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The Third Gate includes & discussion of the commandments,

‘and prohibitions and the severity ot the punishments Incurred
by those who transgress these various pex prohibifiens and
commandments. We see In this chapter, another attempt to
discuss and classity the six hundred and thitty-one commandments.
The classiftication is that according to the degrees ot severity
of punishment lIncurred by him who violates the various commandmen%s;
The "gate" is ostensibly divided into eleven degrees, but such

a classification does not adequately intimate the éonfenfs ot the

"gate" nor indicate the point of view from which the problems

are attacked. |t would be more convenient to divide the "gate"
into three parts, |) Degrees one to five, which includes of
formal classitication of the 63} commandments Into positive

and negative commandments, with the prohibitions being divided
into a) prohibitions fhat are coqver%ed into positive command-
ments, b) prohibitions that Invelve overt action, and €) pro-
hibitions that do not invoive overt actlon. |In each case, of
coufse, the punsihments that the transgression of all of these
Involve Is discussed; 2) degrees six to eight, a dﬂscus#ﬁon
trom the point of view of punishments to which the transgressors
of rabbinic law ére open, namely the #Qo types of divine punish=~
ment, Death by divine agehey and extermination, and the four
types of human execution;y 3) degrees fine to eleven, a section
discussing certain types of transgressions, a) trensgressions
which should never be committed even in the face of death, b)
transgressions which deprive those who commit them of a share

in the world to come, c) the four classes of sinners who will
not be permitted to enter tn the Divine presence, scorners,

ltars, hypocrites and slanderers.




The purpose of this "gate" is to scquaint the penitent
after he has dtermined those sins for which he is lisble for
punishment, with the magnitude ot his sins and the various
punishments he has lacurred by commiffing them so that he may
reﬁenf in @ manner comaparbble to his former sinful way. |n
so doing he may g E}d himself against the loss of his soul and
his lite, The wﬂcked, on the other hand, will be made to
realize the awtul punishment to which they are subject, and will
8s a consequence hasten to repente

The First Degree Is dedicated to advising the people that
the Torash obligates all Jews to accepts the interpretations of
the Prophets and judges and to hearken to the advice of the
sages (the scholars of rabbinic law) and to carctully observe
the restrictions which the Soferim have decreed. To transgress
a decree of the scholars is to incur the penalty of "death",

The tear of God Is the basis of all commandments Integral to

Jewish lite, and the restrictions of the scholars prevent those
who observe them from violating the things forbidden by the
Torahs, Thus the attempt Is made to make the post-bibical or
rather the post=revelation legislation, the rabbinical legis~
lation as worthy ot observence and equal in Importance as

the basic 631 commandments of the original oral TerMkaq,

The opening paragraphs of Maimonides Szder Hﬁlkéfh of fhe Mishne

‘:gzzzj
wxlé,g‘,, qmdp‘ <
the laws, that

]
of positive or mandatory and the negative of prohtbitions. The

Torah, voice the same opinion. 0 e )

sbatme Y'}, '
Gerundi employs the traditional division

}of
positive commandments are those which must be *Uﬂfifled and
which must not be neglected. The rewards to be gained for the

tultiliment of positive commandments is never stated tor fear
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the people will #ulfil]l only the Important commandments that
will galn them great reward and neglect the minor commandments
(pare9). But those who fall to fultill a posttive commandment

violate the primé principle &w of all laws, the fear of God,

and are to be accounted as wicked people (par.i2); and those who
are guilty ot neglect are punished in accordance with the
serlousness of the commandment they failed to fulfill (par.lb).
The highest virtues of life are transmitted through the pesitive
commandments, ise., free will, to study the Torah, to walk in
God's way, to serve God, fear Him, love Him and be devoted to
Him etc., (pare.l7), the exprcsé things for which man was createds
The prohibitions are divided into three kinds, |) those
prohibitions which when fransgressed must be repaired by the
ful$iliment of a positive commandment. For instance those
who transgress the prohibition "Thow shalt not steal " (Lev.
j0s1) must fuléil! the commandment "He shall restore what he
has taken by robbery" (Lev.15:23), (par.24)3 2) those pro-
bi hibitions which do not involve an overt deed but which are
transgressed a) by an evil thought ("You shall not hate your
brother in your heart Levoi9:i7), b) by evil speech ("You shall
not be a talebearer among your people" Lev.19:16) ¢ by misuse
ot the sense of sight, d) by misuse ot the sense of hearing,
e) by those who retuse to help a needy fellowman, f.c., he
who refuses to lend money to a poor man because the closely
approaching sabbatical year willl déprive the lender of a madim
claim for the retdrn of his loan (Deut,15¢8,9). In this last
section are included those who delay fulfilling a commandment.
For example the man who pledges to give charity and delays

fultilling his pledge; 3) those prohibitions which invelve an »




65;,-

overt deeds Many specitic laws are here mentioned and discusseds

Bahye employs a classification of the 631 commandments

that is better adaptable to his needs as &m writer on ethics.
The first two divisions include the commandments, the last

whatever deeds ot man that are not expressily commanded or

torbidden in the Torah | This classification appears In the ; ﬁ

fourth section of the chapter called Abodafh Elohim, the

third chapter of Hoboth hiwﬂ'bobéfh

i= Things Commanded

= Commandments of the heart (ethical or spirituval, f
such as beliet in God's unity, trust in His -
prophets and Torah, ftear of God, the keepdng of
His commandments etc.).

Q% Commandments of the organs (pertaining to phys=
ical existence ) and the heart ( such as the
commandments -to read the Torseh and to teach 1t,
commandments about fasting, praver, rest on
the Sabbath and the festival, making a Succa etce)

Things Forbidden
|- Ethical Prohibitions (pride, shaming a fellow man
despising the prophets or the message they bring W
trom God, Jealousy, covetousness etcs).

Q= Physical prohibitions (swearing falsely, tale-
bearing, lying, eating forbidden things, murder).

111~ Things Permitted

= To provide means sufticient for one's needs,

2« Things superfluous to one's needs.| |+ ftor God's :
purposes they .

3~-. Thibgs insufflcient to one’s needs| are in category i
of things per= 5
mitted, other-
wise In category
of things
torbiddens.
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Bahya finds in examining the kinds of action he describes
as being neither commanded nor forbidden, but merely necessary
to human life and the order of the worid, that such actions
really belong fto the category of things commanded from the very
beginning of creation. In genesis 1:28,29 the tollowing
sentences occur, "Thus behold | have given you every herb bearing
seed which is upon the tace of the earth tor-food" and "And Ged
blessed them and said, be frulfftul and multiply , and f111 the
earth and subdue it ". Thus the eating of sutticient food is
also commanded in the Law, and since this s so, every possible
action of the sons of man ts elther commanded or forbidden and

he that does anything -that is commanded is pertforming a good
deed, and 1+ he leaves it undone, he has fafled in his duty..

And tikewise he who does amything that Is ftorbidden, is sinful,
and to retrain fem doing 1t from reverence for God, 1s righteous.
In this manner, all the actions of man can be reduced wﬁf%ouf
exception to good or bad; commanded or forbidden.

Maimonides, of course, uses the primary division ot laws

that of mandatory and prohibitive, but In his Mishne Torah which

treats of all the laws of Israel gathered from all the sources,
he groups them together in the following tourteen divisions

| , @
which he outlines in the Seder Hiﬂkefhfﬁ

(He treats with the laws that céme under each of the treatises).

I~ Book of Knowledge.
Treatises concerning,
a) the foundation of the Torah, b) Ethics, ¢) the study ot the
Torah, d) Worshipers of stars and planets and their prac-
tices, e) Repentance.

I1= The Book of lLove. Treatises concerning,

a) the reading of the She'ma, b) pravers and priestiy bene~
diction, ¢) phylacteries, mezuzah and Sefer Torah,
d) zizit, e¢) benedictions, +) circumcision.

L




ii1- The Book of Times. Tresatises concerning,
a) Sabbath, b) Erubin, ¢) the Day of Atonement, d) Holidays,
e) Leaven and Mazzah, #) Shopher, Swkkah and Lulab,

g) Shetkolim, h) Sanctification of the New Moon, i) fast-
days, J) Megtlah and Henukah.

V- The Book of Women. Treaffses concerning,
a) Marriage, b) Divorce, ¢) Yibum, d) Chastity, e¢) Infidelity.,
V= The Book of Holiness, treatises concerning,
a) Forbldden intereourse, b) forbidden foods, ¢) She'hita.
Vi~ The Book of Separation, treatises concerning,

a) Oathsp b) Vows, d) Naziroth, e) Estimated values and
devoted things.

Vil- The Book of Seceds, treatises concernigg,

) mixed seeding, b) gifts te the poor, ¢) heave-offerings,
)} tithesm e) second tithes and fourth year pruits,
) t1rst fruits and gifts to the priests, g) Sabbatical

and Jubilee years.

-y &

Viil= The Book of Service, treatises concerning,

a) the Chosen Houwse, b) the vessels of the sanctuvary,

c) admission to the sanctuvary, d} the rejected trom the
sdakr altar, e¢) the preparation of sacrifices,

t) regular and additional sacrifices, g) disqualified
sacred édferings, h) services of the Day of Atonement,

i) Metilahe

IX= The Book of Sacritices, treatises concerning,

a) the Paschal lamb, b) celebrations, ¢) the first-born,
d) the erring, ¢)want of atonement, ) alleration,
X= The Book of Puritication, treatises concerning,

8) contamination of the dead, b) the red heiter, ¢) con-
tamination of leprosy, d) contamination of bed and chair,
" e) head=sources of contamination, f) contamination ot food,
g) vessels, h) water-tontso.

Xi= The Book ot Torts, treatises concerning,

a) pecuniary damages, b) thett, c) robbery, d) lost
articles, e) payhem and Injuries, ) murder and satety
of persons

XVi~ The Book of Bargalning. treatises concerning,

a) seliing, b) acquisition and bequest, ¢) adjoining
neighbors, d) agents and partners, e} servantse
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X111~ The Book of Civil Law, treatises concerning,

a) hire, b) leans and trusteeship, ¢c) creditor and debtor, .
d) plaintitt and detendant, e) Inheritance,

XV~ The Book of Judicial Procedure, treatises concerning,

a) the Sanhedrin, b) evidence, ¢) rebeisgp d) the mourner, |
e) kings and their wars. L

Each treatise deals with the commandments, positive and

negative that come vhder It+s headings. Forexample, fhe treatise
on the Foundations of the Torah of the Sater HawmaddQQ embraces }éf
ten c@mmandmen}s six mandatory and four prohibitjons, ;dmeﬂy,. wﬁ
1) to know that there is a God, 2) not to believe that there 1s ﬂ

any other God besides the Lord, 3} to believe in His unity, @

4) to love Him, 5) to tear Him, 6) to sanctity His name, 7)

not to profane His name, 8) not to destroy awght upon which His
name appears, @) to hearken to the prophet that speaks inx His
name; 10) no to tempt Himo, The manner in which each commandment
is treated can be readily gathered from the outline of the ;‘:
chapter on Repentance which embréces the one mandatory command=-
ment: that the sinner shall repent and confess his sin before e

Gode

The varying manners in which the three authors handled the

subject of the commandments gives & fair Indication of the
purnoses of their books and of the role and relative Importance
that repentance played in relation to their books as & whole. ?5 
Bahya wished fo present a book of instruction that would inform |
the Jew of what Torah and Reason commanded to do and not to do, %
so that he could live a tine ethical life In the light of

what Blahya concetved Torah and Reason (both, of course, are

§ = interpreted to agree with each other) to dictate and represents




Repentance played its role when & man had departed from the

service ot God and the fultillment of the duties He imposed
vpon him, by meglecting what he had been commanded to do, and
in doing that asgainst which k& had been warned (We have scen
above that everything, all of mants actions fall fundamentally
into these two categories), By employing the means of repente=
ance, the sinner could repair his favlty way and continue in
the true service ot God, fultilling In a proper manner the
prescribed dutlies of the heart.

Maimontdes was Interested primarily in establishing a
wnkt unified and systematic code of law that would bring into
one place all the laws of Isracl out of their scattered sources;
and repentance was included because it was an Integral part of
the legal system, and because there were important laws and
sources in its regards that were necessary to the cémpﬂef!on
ot the great code that was to subsitute for all previous codes
and furnish "a complete knowledge of the Oral Torah" so that
there would be no need for any other book on the subject.

The purpese of Gerundi, on the other hand, was to furnish B
a complete and thorough manuval on repentance which nelither of ;
of the twom works actuvally provideds Everything eise Inclded
in the book was secondary and inclidental te the reigning pur=
nose, that ot being a complete manval for the penitents j*

The two terms /')6“(5' p\f\’Je //cf v ;)eﬂl\' 19 }"/‘Q ’I‘C l

are emp loyed by Maimonides, too, to wit in the first chapter of s

the treatise on robbery and lost articles in thd Bokk of Tor#s,

and in the thiéd section of the zxgiien seventh chapter of the

Hilkoth Te'shubah, respectively. Under the heading Transgressions

that do not involve a deed, those that dépend vpon the heart,
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and upon speech (par.27-66) many parallels are to be tound In
the Book of Ethies (Hilkoth Dayoth) , chapters six and sevene

Degrees six to eight contain a .discussion of the various

-punishments [) death by divine agency, 2) extermination or

excistion, 3) death at the hands%f the Beth Dine. Death by divine
agency and extermination are both infljcted by God, but the
first type attects only the sinner, while extermination afttects
the sinner and all his descendants as well (par.l07). The

death sentences infliected by the Beth Din are executed by
stoning, burning, decapitation, and strangulatione Under each
penalty are listed the particular laws whose violation would
bring down vpon the head of the sinner the particular punishment,
ax&xpzxaixgﬁa&aiiigﬂiﬁmnxihai%apwznuxxnziﬁhznxiax&ahxaxﬂx
Maiwontdesy . The people who Invoke extermination are @ those
who sin dellberately, and they are &b two groups, those who

are cut oft from this world, and those who are cut oft from this
world and the world=to-comes The same type of division is to

be found In the sixth chapter of the Hilkoth Te'shubah, section

ones Under the group that are cut off from this world and the
wor ld-to-come, Gerundi lists the fdolator, he who transgresses In
public, he who despises the Torah, those who study 1+ and those
who love God, he who does not practice the rite of circumcision,
and the four groups discussed in the eleventh degree, the
scorners. §lars, hypocrites and slanderers (par.l2! ff.)
Maimonides ha; a parallel passage in chapter 5 section 6 of the

Hilkoth Te'shubah, naming &8s those who suftter extermination and

have no share in the wor ld-to~come, heretics, sceptics, trad-
vecers of the Torah, those who deny ressurection and the coming

of the redeemer, rebels, those who entice the masses to sin,

J—
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those who secedﬁirom the community, Informers, leaders who cast
tear of fhef@elvcs ypon the community for ungodﬂv pUrpoOsSes,
those who shed blood by detaming people in public, slanderers,
and those who do not practice circumecision. . The only sinz in
commen here, is the one about clircumcision, this passage being
more similar In detall to the one listed by Gerundi under those
who simply have no share in the world-to-come, specifically
paragraph 162 vnder that heading in the tenth degree, Here is
a specitic example of one of the instances In which Gerundi's
classification difters from that of Maimonides. |t is in the
tenth degree, too, that anvexample fs tound @ where Gzrundi takes
advantage of the sitvation In order to alr his opinifons In the
anti=-Maimonidean controvergy, namely in paragraph (45 where
he attacks those who ¥® employ allegory.in interpretation and
do not employ "pe'shat" as the method of interpretstion {also

A epicuros
pars144). Gerundi in his discussion of the zgexxex In the

(also par.i47)

tenth Hegree, paragraphs 155 #f. has paraltels in Hilkoth

Talmud Torah (see chapter five, sections 2 and 5). |n these

sections, namely ten and ecleven, the parallels to be tound in

the Hilkoth Dayoth, escpecially ghapters six and seven are too

numerous to mention.

The Ninth Degree discusses those transgressions
which should not be committed even if death is the alternative,
namely, idolatry, incest and murder (par.136%t.) (see chapter 5
section 6 of the Sater ha-mmadah). A man might transgress any
other commandments in the Torah in order to save his lite, but
these commandments, or any aspect of them he must not vidlate
under any conditions wha%soever;o The Tenth Degree, discussing

those who have no sha ¢ in the world~to=-come is pretaced with
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the statement that men were crecated for the purpose of honoring
and serving God. Theretore all whe do not honor Him and respect
His word (His commandments) are not fulttiling the purpose tor
which they were created, and cannot have & share In the world=
to-come. Included? in this group are those who employ allegory
or any other method of interpretation other than Petshat or
recognized tradition, those who. do not recognize the authority
of the rabbls or respect their decrees, those who associate with
the wicked or honor them, ¥hose who deviate fromt he customs of
the community, the Eplicuros, the scorner, the apostate and the
tyrant (degree 10). In the eleventh degree are discussed those
sinner who will never appear before the Shetchina ( never go

.%o Heaven) the scorner, the liar, the hypocrf#e and the slander=
er (par.i72)e The scorners are divided into four groups (par.
174=177); the liars into nine (par178=186); the hypocrites into
nine (par.187-199) and the slanderers into six (par.211=23101).
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‘The Fourth Gate s in many ways the most practical chapter In
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the book, 1t contains the practical and concrete methods ot
atonement and repentance open to the man who might be accoun*éd
a sinner 1n Cerundl's day under the law of the Jewse The tirst
section, the aspects of atonement, discusses the ditferent
requirements ot sin committed in error and sin committed delibe- ?Q
rately and with forethought. Here, too, the relative roles ot
repentance, confession and the Day of Atonement are discussed.
(This 18 pare6 and quéfes a source In Rabbl Eliezer. Maimonides
in the chapter 1, section'fy has a parallel passage but as was

his custom quoted no authokdty or source. This neglect on his

part was always a point of contention that his critics harped
vpon). This chapter otfters %he zmEX subsfii@@s tor the
sacrf%ices that the lLaw required tor the various sins such as
the sinner must study In the forah those sections dealing

with the saerifices thet would have bedn brought. This together
with study of the Torah, charity, weeping, tasting, temperate
selé-attliction, refraining from ordinary pleasures, and
escpeclally Intense study of Torah { Talmud and Its adjuncts)

were the practical means of attaining atonement, although

sutfering and death must perfect the final etticacy of some |l
sins, for instance, the sin of him who pro%aned Godvs neme. |
The last thing to be discussed .is prayer and contession. The
last paragrgph glives the order of confession and detines
‘ »3Co Jon¥ P px6n
in paragraph 21 Gerundi undertakes to
ditter again with 8 point ot view expressed by Maimonides the

chapter 2,section 8 ot Hilkath Tetshubah. He states that a

stnner need not confess his sins on succesSive Days of Atone~-

ment, contrary to the opinion of Meimonides and carlier Talmudic




avthorities,

Asilowenthal properly states (25), Gerundi and Maimonides
were probably working to attain the same ends, but employed
different methods and means and worked with dE*ferenf backgrounds
and points of viewe The same may be said of these two men and
- Bahya. All three were imterested in bringing Halacha into some
sort of system that would #it their particular purposes and points
of view. But Gerundi's problems were simpler, for his philo~
sophical background was simpler, and he had nothing to reconcile,
Bahya had to consider his Judaism in the [ight of $the Neo=
platonic mysticism +hat saturated his environment, and Maimonides
tried to reconcile traditional Jewish wisdom with the Aristdtelcan

principles that intluenced him so gredtly and which he evaluvated

so highly (26}, For Gerundl no non-jewish wisdom was authoratative

enough to be set alongside of Torah; he was satistied to Inter~
pret Judaism out of its own sources (27). {n this way he couvld
follow the methods of the Peshatist school to which he belonged,
and could avoid the devious rationalizations and the uvse of
allegory that the other avthors had to indulge in iIn order to
maintain their points of view when they were confronted with
contradictions and dff#icuﬂf Agads that was contrary 4o their
particular philosophical standpoint. Due to this, Gerundl could
atford also to take for granted many of the suppesitien pre~-
suppo$dtions to which Bahys and Maimonides had to devote so much
time and space,;for instance +Ee responsibility of the sinner
because of the non=existence or existence ot tree-will #o whdch

Méimonides had to discuss at length in the last chapters of the

Hiflkoth Tetshubah. Gerundi following the traditional point of




view, ftound no great difficulty in the problem and saw no need

ot detending and justitying the concept, or of reconciling it te

- some dominating philosophical viewpoint. What probebly prompted
| the wiiting of his manval was the desire to present to his

people a simple, easily vnderstood discussion of repentance

1ﬂ'g : based upon the proper traditional svthority as he saw it, free

of the limitattons and influence of the alien philosophies that

marked the writings of Bahvae and Malmonides, which Influences
might ceuse the reader to deviate from the frue spirtt of

+rodi*ibna§ Judatism,







e AT Y

2)

3)
4)
5)
6)
7)

g)

REPENTANCE IN THE BIBLE (NOTES).,

Montefiore, C.G. Rabbinic Conceptions of Repentance .
Jewish Gluarterly Review, 1004, pe212,

Hasting's Encyclopadia of Religion and Ethics. vol.b. o
Article on Expiation.

Montep.212.

The New English Dictionary, Murrays

MOnf‘. poo_lpa
Religion and Ethics, vol.l0. art. Repentance

Driver, S.R. Al Introduction To the Literature of The
Ofd Testament. N.Y. 1928 p.9t.

Ibid, ps185e




2)

10)

1)
12)

A
13)

14)
I15)
16)
17)
18)
19)

20)

21)
22)
23)

REPENTANCENJ%!RABBINIC LITERATURE . (NOTES).

Montefiore, Claude. Rabbinic Conceptions of Repentance.
JTEI BN F T Ko oT P we ) c A

Ibid, p.2ti

Ibid, p.214

As discussed in.Sifrg to Deuts paragraphs 53«54,
Sitre, Deut.l! par.53.

Aboth, 3:15. (3:18 in Heretord's translation).

Numbers 22:13, lsalah 48217, Proverbs 3:34

Makkoth 10be.

Shabboth 104a.

A tull discusion of this matter appears.in Moore, GeF.

judaism vole I, ppe453~459, and Shechter, §, Some
Aspects of Rabbinic Theology. ppe284-289.

shechter ppe 143=147,

Moore volesl, pe46l. also more tully Encyclopedia Biblica
vol.lV columns 4204++.

Sifraa@”'?ﬂ/% perashta 2:4a. see Moore vol.l, p.46G4.
Sanhedrin 1Cla.
Baba Bathra 16a.
fdrash Bxodus Rabba 30:18,
Sukkoth 52b4
Sukloth 5%a; Genesis Rabba 0230,
For the former see Yoma 69b.

for the material on the #7 23" see Shechter's chapter
on the subject pp.242tt.

Especially Pesikta de Rab Kahana 55a.
Mishna Shebuoth 1:6.

Ibid, 12b=13b.

;%ﬁki&l'»”%;




24)
25)
20 )

27)
28)
29)
30)

31)
32)
33)
34)
35)
36)
37)

38)
39)
40)
41)
42)
43)
44)
45)
46)

47)

r\AOOrQ, Vo‘ol, po4980
Mishna yoma 8:8.

Yoma 85b; and see Moore vole.l, p.498 and Montetiore ppe.
219=-220.

Leviticus Rabba 7:2.

Montefiore,pe219.

Jerusalem Yoma 830

Yoma 86a. Montefiore also points to parallels in Aboth
de ReNathan ¢.29, and slight varaitions in Mechilta on
Exodus 20:7 and Tosetta to Yoma Xi.

Mishna Taanith 2:1, and Taanith 15a,16a.

Berakoth 23a.

Mishna Yoma 8:9.

Yoma 86b

Sanhedrin 107b,

Pesikta Rabbati 198b {ed.Friedman)e.

Formulas for confession are tound in Pslams 106:6,
Danie! 9:5 and Leviticus 16:21 and are discussed in Sitra
Abare Perek | 80d, Mishna Yoma 4:2 and Yoma 36be.

pesikta d R.Kahana Shuboh, and Rosh Hashona 16b o

Pesikta Rabbati 189b. see Shechter pr.333=335.

Ibid, p.182b.

Ibid, 182b, and Pesikta Kahana Shuboh.
Yoma 86bo.

Rosh Hashona 16b, Pesikta Kahana Shuboh.

Aboth 2210
Kiddushin 40b.
Abodah Zara 19a.

Kahana Shuboh.




s - vent -
e

57)
58)
59)

Exodus Rabba par.ll:l and 3.

Midrash Tehllfim Psel +ine

Kahana Shuboh.
Ibid.

Sitre Deutepar.32 to Deut.6:5; Jerusalem sanhedrin 28c;
Kahana shubohs

Sanhedrin 103a; and ftor other sinners see Kahana Shuboh.
Pirke de R.Eliezer and Genesis Rabba 1:4; Nedarim 3%a.
Leviticus Rabba 10:1.

Tanhuma Wayyese par.22.

Ibid, Wayyiras

Kahana Shuboh. sece Shecheizr D293 on this poin+;

This matter is discusséd by Montetiore,p.227., Yoma 87a,b
93a, Jerusalem Yoma 8:8, Baba Mezia I5a.



B I R T e S P |

REPENTANCE AND CODIFICATION (NOTES )

1) Jewish Encyclopedia, vol,9 article Oral Law by J.Z.lLavterbache

. 2) Ibid,vol.4, article Commandments, the 613 bQ | .Broydes

3) tbid.
4) ibid, vol.7. article Coditication of the Law, by lLouls Ginzberge

5) Ibtd, vol2. article Bahya by |.Broyde and Kaufmann Kohler.

6) Bahya, Hobot Ha-1'bobot, Vilna, 1907. Introduction p.i12tt.

7)1 J.E. article Bahya vol.2.
8) HObO*, lnfrOdUCfﬁon.p.§4-
0) Ibid, Shatar Ha-te'shubah, ppe58=83.

10) MEXEXXMXXNERXMEYX J.E. article, Moses Maimonides, Coditication
Ac*ivifi€§, VOHOSCAby JoZeLanerBaCho

1) Maimonides, Moses. Mishne Torah, Introduction. Berlin 1862.

194} J.E. vol.5. article Gerondi, by Peter Wiernik.

Jona’ Gerundl und sein ethischer Kommentar

i2b) Lowenthal, A. R,
zy_den Proverbien. BerTin, 1910c.peX3

13) Ibid, peBe.

14) Ibid, pede

15) Ibid, pe6oe

16) Ibid, ppe.7-8; see note 3 on p.8.
17) 1b1d, pe3e

18) Ibid, ppe6=7; ibid, note 3,p.8. Letter of Hillel ot Verona
as it appears in Kahana, A. SifroF HahisForTa Yisroelit. vol,l

Varsaw 1922 p.260.

190) Hillel's letter, p.2062.
20) Ibid, pe262.

21) Ibid, p.262.

22 and 23) -omitted.

24) Lowenfhaﬂ, pel7e




25) Lowenthal p.l4.
26) Ibid, p.ld.
27) 'badg pnﬂ7a




@B’OupoQo

GTOUpo3o

e R T e Sl

—u
%
T,
RE
.

BIBL | OGRARPHY

BRhhyas Ibn Pakuda, Hobot Ha=Itboboth, Vilna, 1907 .

Gerundi, Abraham Jonah. Shalare Te'shubsh, Lemberg,(864.

Maimonides, Moses. Mishne Torah. Berlin, 1862

Driver, S.R. An Introduction To The Literature Of
The OTd Teésfament, N.Y. 1928, """"

Kahana, A. Sitrut Hahistoria Yisroelit,
Warsaw, 1921, 2 vols, |
Letter of Hillel of Verona.vole.l pp.259-264. |

Lowenthal, A. Rabbl Jona Gerundi und sein ethischer
Kommenftar zu den Proverbien. Berlin, 1910,

Montetiore, C.G. Rabbinic Conceptions of Repentance.
JewTsh QavrTer Ty Reviews 1904,

Moore, G.F. Judaism. 2 vols. Cambr i dge, 1927,
Shechter, S. Some Aspects of Rabbinic Theology. N.Y.1909.

Encyclopedla Biblica. 4 vols. N.Y. 18990,
articles- Sacritice §n the Old Testament,
by G.F.MooFés vol.4 cols. 4204 +¥.

Hastings, Je Encyclopedia of Religion and Ethicso
12 vols, N.Y. 1908,
articles~ Expiation, Jewish, Hebbert Loewe.
YG'@5¢ )
Repentance in the O.T., by
Tapuel McComb., vol.T0.

The Jewish Encyclopedia. [2vols. N.Y, 1907,

articles= Atonement, Kaufmann Kohler, vol.2
Bahya,Broyde and Kohler. vola.2s
Commandmdnts, the 613, |.Broyde,
voledo
Moses Maimonides, Codification:
ActTviTies, J.Z.Lauferbach, vole5
Codification of the Law, Louis
GTrzberg, volx7s ”
Gerondi, Peter Wierntk, vols5.
Oral Law, J.Z.lauterbach., vol.®.
RepenTance. Schlesinger and Kohler.
vol. 10 .




Bhhya, Duties of the Heart. translated by E.Collins.

london, 1905,

Ma imonides, Moses, Mishne T¥rah. Translated by S.BIXKEXX
Glazer. N,Y.1927. vol.l.

Growp 5.
Midrash Rabba. Warsaw, 1878,
Midrash Tanhuma. Leipsig, 927, ed.Horebs
Mishna, Pilotrokov, 1921,
Pirke Aboth, N.Y. 1925. Translation Hertord, E.

Pirke de Rabbi Eliezer. London, [916. Translation by
Friedlander; Ge

pesikta de Rab Kahana. Wilna, 1925. ed.Buber.
pesikta Rabbati. Vienns 1880, ed.Friedmann.
Stfra. Vienna, [862. ed. Weiss.

Si$re. Vienna 1864. eds. Friedmann,

Talmud Babli. Berlin, 1925, ed.Horeb.







THE GATES OF REPENTANCE OF RABBI JONAH.,

I~ The First Gate,.

f - The ftirst chanter of his explanation Sf repentance and
its principles, Gerund! states, deals with oneot the great
benetits that God has vouehsated unto men, that of preparing
for them a way by which they might esacape the consequences
ot their sins, save their souls from destruction, and avert
the anger of God. God, gays Geruhdi, teaches men and warns
them to return to Him, lest they sin against His great goodness
and uprighfness,lfor God knows men's inclinations. Even those
who have sinned often, and have rebeiled, and have dealit
deceittully will not find the doors of repentance closed to
them, |

v/e are warned to repent in a greal many places in the
Torah; and it has been explained that the repentance of any
man is acceptable, whether he repent because of his many
troubles, or from the ftear or love of God. The Torah explains,
moreover, that God aids the penitent who cannot attain a love
ot God through his own strength, by renewing in him a clesn
.spirif.

Gerundl states that the prophetic writings and the
Hagiographa speak so frequently ot repentance, that its

principles have all been interpreted in their wordse.

Q- A sinner that delays repenting only incurs a heavier
punishment. He remains adamant in his rebellious ways, even
though he knows he may escape the wrath he has evoked throulh

repentance.



3~ I+ is Gerundi's contention that only 7%Mé£> "Wy delay

doing repentance. (He qualltfies agbéﬂ WNY as people who

lie asleep, unable to make up their minds, who lack the
knowledge and the understanding to hasten to save their souls).
Am&ng these there are those who have been led astray from God;
they do not believe in the punishmenf ot sin. That they

must be %ﬁbfﬂ '#Y he deduces from the statement in

Berakkoth 19 to the etfect that one must not think evilly

of a scholar who had committed a transgression the night
betore, tor it is certain that by the following day he has

already done repentances

4- The wickedness of a man who delays doing repentance is
very great, for it he had not delayed, but repented (sighing
with bitterness of heart, with trembling and sorrow), then
when his Yezer came upon him a second time he would conquer
i+. He would remember that he had drunk of the cup of bitter-
ness and would not drink of it again. However, it he delays
doing repentance, when his sin tempts him, he talls Into its
snare as qf first. As alresult his last sin becomes very
great and his evil will go up before Gode

Originally the man did not think that the Yezer that
ruled over him would come upon him suddenyy, but when he
observed his own weakness and the strength of his Ymgzer was
ever becom}ng stronger than he, he should have counseled his
soul so that the fear of God be Increased In it, so that he

could save his soul from the trap of the Yezer. '

T



5 o Secondly, it is difticult for a man who has repeated a
certain sin to do repentance, for that sin begins to appear
to him as a legitimate action. The consequences of this are
most serious, for the Rabbis say of a man that has repeated
a transgression, that if he but considere a repptition of
that transgression, but is prevented from doing it, his very

thought is held against him as it he had done it.

6~ Gerundi points out the tollowing as a great principle:
It ts true that at times some of the righteous sin., But
having committed that sin, they never repeat ite |t is
loathsome to them and they repeatedly do repentance for it.
But all who are not cautious concerning & certain sin, and
are not determined to gward against it, even if that sin is
one of the most insigniticant, and even if they are cautious
about all the rest of the transgressions in the Torah,‘yef
the scholars consider them apostates for that one thing; and

their wickedness is too great to be forgiven.,

7~ If a man commltx one transgression ten times, even if
he be scrupulously careful about the rest of the transgression,
he is considered as one who transgressed separate and different

transgressionsa

8- Geryndi complains that the sins of his own generation
are Incréasing in this regarde There are many men who have
assumed tha obligation not to commitk certain transgressions,

yet during their whole lives they have not avoided them, buf
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have considered them as legifimate actions. |f they were

accus tomed to do so in only one regard, it would be an evil -
sickness in their soul, but they do so iﬁ{egard to many

Bibical injunctions (especially the "Thou shalt Not's"), and t
severe restrictions (necessitating self-denial)s Gerundi

lists the tollowing as a few among manys swearing purposeless

ocaths, cursing one's neighbor or oneself in God's Name,

pronouncing God's name for no purpose or in unclean places ;
or with impure hands, closing one's eyes to the poor, ;?
slandering, hating without cause, being haughty, fvryadﬂzing,

looking upon the nakedness of a woman forbidden to one by law,

and above all the neglect of the study of the Torah. Gerundi
A recommends that every penitent sinner write in a memorandum
) ' . )
. book the things by which he was led to sin, and the command-

ments that he was lax in fultilling, and suggests that the

penitent read this book every daye

0= There are many steps in the act of rgpentance; and
according to the number of steps progressed, is man drawn
near to Gods Although for each act of rzpénfance,forgiveness
is granted, the soul will not be considered as compéetely
cleansed (as if the sins had never been committed) except if
the sinner cleanse his heart and direct his spirit in the
manner that Gerundi promises to explain in the body of his
work. GeruAdi concludes his introduction with the remark

.

that the superior type of repentance is that of a man who

repents in his youth, while he is in full possession of his

sfrengfh and can master his evil impulse. Yet any repentance

is of avail, even to the time of death,



The Explanation of The Rool Principles of Repentance.

[0~ The First Principle, Regret. The penitent must realize

.

that his going astray from God is evil and bitter; and that
this inicuity incurs punishment, vengeance and recomnense.

He should regret his wicked deeds, and say to himself, ™vhat
have | done? How ts it that the fear of God was not betore

my eyes and that | was not afraid of the threat of pungibh-
ment that sin incurs, nor of evil judgmen+s-~.for the pains
(suttering) of the wicked are manys | had no compassion on

my body, and my eye did not hesitate fo destroy it tor one
moment'!s pleasure. | was like the man who would rob ahd steal,
| and then eat and be satisfted, although he Knew that after he
- ate the judge would cause him to gnash his teeth. But wors—e
than this was that | was cruel to my precious soul, and it

became unclean becavse of my Yezer. And what protit hath it

(my soul) if it is wicked in the eyes of its owner.... | am
like the cattle. | have tollowed my Yezer like & horse, a mule
without intelligence. | have wandered from the path of

intelligence. “God breathed into me the breath of life,
N ‘wisdom and reason, so that | might recognize Him and fear

Him, and rule over the body and all its parts, so that it
mighf rule over the animals. Because of this we are important
“in His eyes. Yet, | am the opposite of this, why do | live?

| have not even the judgment ot cattle, | have fallen lower
than that. The ox knows his owner, and the ass his master's

crib; and |, | have not known, | have not considered. | have




set my soul free from its masters, | have forgotten my end:
I have stolen, done violence, trodden upon the needy and have
torgotten the day of Death which will leave before me only

my body-~ c¢layV

1~ The Second Principle, The Abandonment ot The Sin.

The penitent should forsake his e‘ﬂil ways, and
determine never to return to them againy and it he has done
wickedness, he should not céntinue doing ite

When a man sins unwillfully, because the Yezer came upon
him and conquered him, and would not loose its thoughts trom
him, but ensnared him beceuse its evil power was greater than
usual, and he sinned, not because his wished to do so, or
ever would at any time but this, his first act of repentance
must be through regret, He must render his heart grief-
stricken, and make his soul humble and bitter as wormwood.
After that he must put the fear of God in his soul, and the
dread of God in his heart at all times, so that his heart
be prepared to trust In God, so that it the Yezer continues
to attagk him, and his desire grows in him, as thd first time,
his heart will not be susceptible to it, and he will leave
Pte

On the other hand, the man who pursues a sinful course
daily and repeatedly, one who likes wickedness, and never
Eesifafes doing any evil thing he contemplates, his tirst
act ot repentance must be the abandonment of sin and his

evil thoughts. e must obligate himself never to sin againe




Then he should be rzgrettful and return to God ( fol low

the course laid down by the first principle.)

The man who is confirmed in the practice of sin is
subject to punishment and pain. He is warned to turn from
his evil ways and fthoughts. He should accget this rebuke

and leave the ways of death and go in the way ot uprightness.

12—~ The Third Principle, Grief.

The most inward parts ot fhé sinner should wrifhﬁf
with grief when he considers the greatness of the evil ;;#h
him who
whighxhr provoked God., His grief should grow in his thoughts
of it. Buf when the sinner is regrefttul and that which he
has d%ne is evil in his eyes, he has not yet tulfilled his
obligation. A man who loses anywhere from a Dinar to his
whole fortune, or who is beset with troubles, Is grkdix
grief-stricken, bitter, and he sighs and mourns continuvally.
How much more should he mourn and sigh who has provokedGod,
who has done wanton and perverse deeds before Him, who does
not remember Him who created him out of nothing, who deals
kindly with him, who puts him at ease at all times etc,. How
can he willfully enanger Him? How can the sinner cover his
eyes ftrom seeing and his heart from understanding. These
things are inscribed in his hearf.

There are many degrees of repentances According to the
greatness of a man's grief and tkhe 1ts power. This is the

repentance that comes from cleanliness of spirit and the

understanding, for in the degree that one eye's are open



., (Ky

and according to the degree of his understanding does his
grlet grow and become strong when he things of the greatness
ot his sins. Gerundi goes on the explain that great gfizf
purifies the soul which God has endowed to man, and this
grgdf and its consequent purity is more to be desired than

punishment and pain for the body. {a type of expiation).

I5- The Fourth Principle, Griet Displayed Through Action.

A man should repent with +asfing,weeping'and famentat-
ions The heart (the seat of desire) and the eyes, are the
agents through which man is led to sins. Through them he
should also atone. His heart should be broken and contrite,

his eyes should be ftlooded with weepinge

I6% gGhé Fitih Principle, Worry.

A man should worry about the punishments that his sins
will incur, for there are some sins whose atonement only
suspends sentence, whiir and which require punishment to
comnletely expiate them. Grigf is for the past: worry is tor
the future. There is a second reason that he should worry.
Perhaps the repentance that he has done, his fasting and
weepdng were inadequate, even though he indulged in a great
deal ot it. There is no knowing what God requires of them
that have provoked His anger. Théf is why wise men, even
though they continue in the path of repentance continually,
and even though fthey have ffbhed from the evil way to the

tull degree of their strength are still atraid,

|7~ The penitent shduld also worry that his Yezer should not



master hime He who has ylelded once should always gWord

acainst the Yezer that lies in wait for him at all times;
and should continually increase the fear of GCod in himself
so that 1+ should aéf as a fortitying torce for him at any

time the Yezer 1s renewed in him in the future.

18- The righteous exalt and glorigy every virtue of their
fellow men; but the wicked search out their defects and
thetr errors in order to humiliate them, even though they
have already cast off their tormer deeds and have done
repentance. The penitent 1s not obligated to reveal his
“sins to his fellows, but he must contess concerning them,
But this is not the case when a man transgresses against a
fellow man, for then he has no atonement until he returns
what he has stolen or taken through violence or oppression,
and until he has received the pardon ot the one he has
injured, slandered or shamed. The same holds for sins that
a man committs against God that have beeame knpwn, like
detaming God in public. In such cases, he myst also mourn

these transgression publicly in order to sanctity Cod

|9~ Regret, confession, and the abandonment of sin are the

three minimum requirements for repentancee.

20=- Evenlfhough a man confess and abandon his sin, he must

still be afrald. Perhaps he has not fulfillied the require-

ment of repentance. This is necessary as one of the many



steps. He should also be atraid lest the Yezer assavlt him
again. The fear of God must continue in him, and he must
pray continually that God be a help to him in repenting, so
that he be saved from his Yezer, and from falling into sin
becavse éf the hardness of his heart. e who sayst] have
completed the requirements ot repenfance; and does not
continually strive to attain the various degrees necessary,
will be punished for this. He is arrogant and does not
realize the weakness of his soul; and he does not gawxadx
axainat realize the greatness of his ébligation. He does
arol

not against the Yezer that continually liesir In wait

for him, and will eventuvally fall into its snare.

21~ The Sixth Pringiple, Shame.

A sinner is always ashamed of the transgressions he
has committed against a fellow man , especially it other men
are aware of his transgressions. Why then, is he not ashamed
betore God? This is hardly ever the case, tor God is far from

his inward parts (the seat of shame, evidently]),

20« The highest degree in this matter is that a man should
be ashamed of his transgressions before Gods And the essence
of shame is that he should feel his disgrace, and that any
brightness of countenance should be changed. (There is a
discussion aslfo which 1s the more extreme term e’ﬂ or

j’Sg) and the decision is _/7/; )eAnd when the sinner




sees that God has overlooked his sin, and been long=-suffering
with him, and has not compensated him for his sins as he
deserves, his shame should continue.in his heart. The rabbis
sayﬁ that a man who has done something and is ashamed of it,
all his transgressions are ftorgiven hime A man will acheive
the degree of shame if he will but think as he sits alone of
the greatness of CGod, and of the great evil of them who rebel
against Mis word, end who remember always that God sees what

he does, searches out his most inward parls, and perceives

even his thoughts.

23~ The Seventh Principle, Whole~hearted Humility and Meekness.

He who understands his Creator, knows how low, dzjchzd
and dimfshed in value 1s he who transgresses against His word,
Therefore, should he be humble and meek. We know that "The
sacrifices of God are a broken spirit™ (ps51) and that "God

does not despise a contrite heart" . A broken spirit is

“a very humble spirit. Thus humility is one of the root

principles, one ot the foundations of repentance. By it

man is ingratiated before God.

04~ There are many degrees of humility. The highest degree,

and this one is necessary in doing repentance, is that the

penttent should magnify and glorify the service of God. And

from this he should not attach any merit to himselt, it should

be a small matter in his estimation, for he is obligatedto
*M 30\9de\_.

awerform the sefvice of God {(worshipl. He should serve with

humility, and not covet the honor of his honorbale deeds, nor

seek glory for his glorious works.



05. The author deduces one further argument ftor humilty in

repentance from the verse in Micah 5. "With what shall |
come before Godg". Gerundi shows that Micah did not
reauire the worsh{mper to brings the ordinary sacrifices,
but he advocated repentance in the following form, "po
justly, love mercy, and walk humbly with your God.". This

is the humility that the Creator desires of His creatures.

06~ The penitent is bound to humiliate himsé&kf, for he
must fprn away from him those dispositions that cause him

to sin, and bring about fransgressions,

D7 = Pride causes any number ot transgressions. Pride is
sort of a tillage for sin. The wicked make pride a tillage
in their hearts, and they plant evil thoughts in it, and
these bear transgressions, the inevitable produce ot evil
thoughts. Pride causes sin, and the proud man is an
abomjﬁéfion to God. He will, theretore be delivered into
the power of his inclination, for Godts help will not be

Wi‘lh hime

98~ The penitent is also obligated to conduct himself in

a humble manner. He should be humble before all men, and
not grow angry or lose bis temper. Neither must he pay

any attention to words directed against him. He must not
attemnt to retaliaote, for he who passess up his retdliations,

his sins are forgiven. This ia g gafte ot hope.



DO wn The Ejgth Principle, Acting Humblye

The manitestations of humility are , besides conducting

oneselt quietly, a quiet reply, a gentle voice and lowered

eyes, They remind the penitent to make his heart humble.

30-= The Ninth Principle, The Breaking Away From Material

Rizmsurex Desire.

One should convince himselt that desire causes his soul
to sin, and that it attracts, and that it creates a barrier
that prevents him 4rom repenting. He will then desist trom
pleasure and will not be attracted by desire tor superfluous
fhings. HMHe will eat only enough to satisty his soul and
sustain his body. Whenever a man follows his desire, he
does so for material reasons, and he is thus drawn far +from
the way ot a prudent soul. Doing so, his Yezer will conquer

hime

31~ Desire that has been placed in man 1Is fhé root of all
activity. Man should employ his desire so that his organs
will serve him and not desire. He should, in other words,

use his desire intelligently. When a man masters his desire,
even in things permitted to him, he will tind his mastery
sweet, tor now reason will have obtained the unper and ruling
hand. Fools, on the ofther hand, do not conquer their desires.

They continuvally pursue worldly pleasures, and their desire

-brings them to all sorts of sins and evil things. Then, foo,



he who tollows his own desires and his own will, will become
estranged feom his fellows. Each man is of a different nature,
and has different desires, and this will cause the conflict
that will estrange him from his fellows. But e wise man

who conducts himselt intelligently, will have many friends.
Fe who follows his own desire, breaks noflonly one commandment,

but inevitably transgresses them all,

32~ He who has conquered his desire will find it profitable
in yet another manner. When his desire tempts him fo do some
evil thing, or to committ a transgression, he will say to
himséét, ' | have not yrx yielded to desire in things per-

mitted to me, shall | yield In matters that are forbidden?!

33~ The breaking of desire will be of yet a greater uses
In his desire to do repentance, he will discover that he des~
pises the nature that caused him to sin. This will reconcile

him to Gods A broken heart is one that is broken from the

desire for material things.

34~ The rabbis says that the disciples of Abraham have three
- characteristics, kindness, a humble spirit, and a humbldr
soul. A humble soul is one that has no desire for matertal

+hin954

35~ The Tenth Principle, Doing Good In Matter in Which He

Formerly Did Evil,

I+ he looked at thg nakedness of one forbidden to him,@“ﬂﬁ)

o



hex should go about with lowered eyes, it he committed a

$in through speech, he should engage in the study of the Lawe
: Prultiil)

With those organs with which he sinned, he should establish

commandments. His feet that formerly ran to do evil, should

now hasten to perform meritorious deedss |t he spoke falschood,

he should now speak widdom and truth, and kindness. He who
spilled blood, shall give to the needy. He who was haughty
should be humble and downcast. He whose heart designed evii
thoughtsy should #ill his heart with words of the Torah,

and reason with understanding. He who caused strite, shbulfd

seek peace and pursue ite

36~ The Eleventh Principle, The Examining of His Ways.

This should be done In three phases. First, one should
remember all the matters in which he has sinned and contess
concerning them all. The second, one should know how many
infquities and sins are accounted against him, and should
be continually humble., The third, that although one has
determined to abandon all sin, he must know the mafters in
which he sinned in order that he may build defenses against
them, so that he may not be trapped agalin by the Yezér. When
one has indulged in sin, his soul becomes sickly and suscep-
tible because of what he has done. Once he has cured himselt

he must be careful of many things, lest he become sick again.

37~ The Twelfth Principle, The MNecessily For Searching Out

Knowing and Appreciating The Great Punishment Each Sin

o

ncurse
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Some tniquities incur punishment by lashes, others by

extermination (through God's divine wrath), others death by

the Beth Din. A man should know the seriousness of his iniquity
when he contesses, so that he be bitter with weeping and be
fumble continually. He should be afraid because of the
infquities which he has done, because they are serious frans-
gressions. Repentance only suspends the sentence, it requires

punishment to complete the expiation.

38~ The Thirteenth Principle, The Considering of One's Minor

Transgressions As Serious Ones.

He should do this for four reasons, The first, he should
not consider the insignificance of the transgression, but the
seriousness it has assumed due to the fact that he has been
forwarned about it. The second is that the Yezgr rules over d\aewm
and for this reason a man might make a regular practice of
committing theme Then they will be considered serious because
they will added together, and their combined effect will make
them as a majot sine The third is that in constantly committ-~
ing the transgression, it might finally appear to him as a
permitted thing., Thus, he will never gvard againsf ite The
tourth is that though the victory of the Yezer in a small
matter may at first be insigniticant, having conquered a man
once, it wil{ do so again, unti! it have complete mastery
over hime Then he will have great difficulty in breaking
its mastery, and in repenting, even though his greafzsf desire

is to repent. In such a sitvation a man is liable to punish-

i



ment before he is allowed to repent.

30« One should not despise a minor coumandment, for if her
does he will sutter, as is explained above., He who respects
the commandments, the insignificant as well as the impor tant
ones will be rewardeds A good deed begets a good deed, and
a teansgression begetfs a transgression. The reward of one
good deed is another, as the reward of a transgression is

anothers,

40~ The Fourteenth Principle, Confession.

A man should confess his sins and those of his fathers.
He will be punsihed for his own sins, and the sins of his

tathers, if he, too, indulges in then.

Al= The Fifteenth Principle, Prayers

A man should pray to God and seek mercy so that He
forgive him for all his sins. He should pray that the good
things that he has done be remembered. A transgression
erfinguishes.all the commandments he may have fultilled.
Betore he repents those righteous things he has done will be
no nrotection #or him, but atter he repents and turns from sin
the memory_o+ them will be reawhkened, and he will protit by

his meritse

49~ The penitent should also pray fhat .wipe out his trans-
gressions and sins, and be reconciled to him and extend His

good will to him as if he had not sinned.
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43~ The penitent should also pray to God that God help him

to repent,

44~ The Sixteenth Principle, Making Amends For Wrong=doings

~As Best One Can.

In matters pertaining to acts committed by one man
against another, as in robbery or violence, the +ranséressor
cannot be torgiven his sin until he return the stolen object.
Likewise if he pained his fellow or afflicted injury upon him
.orségggﬁ—hlm, or slandered him, he cannot be forgiven until
he seek his pardon. The rabbis say, 'Altho he compensate him
tor his shame, or for pain inflicted by beating, neither are
forgiven until he seek his pardon.!'.

45~  The penifénf should do this betore he confesses so there

be no obstacle in his being reconciled to God.

47« The Seventeenth Principle, The Pursuit of viorks of Kind-

ness and Truthe

Kindness andfruth will atone tor evil, it the sinner
turns to God. By doing many deeds of this kind in order to
gsanctify God, and to awaken {truth and sustain it, even the
sin of protaning God's name will be torgiven him when he
repents. His repentance will be made to counterbalance his

apostasye

48~ The Eighteenth Principle, Holding One's Sin Continuall

B m——

Betore One.

The sinner should always remember his sin, and never
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torget it to his dying dey « And it should not be removed

from his heart until his conversion be ctfected.

49~ The Nineteenth Principle, The Forsaking of Sin When |t

And When He |s In_The Throes ot His Desire.

The true test of the penitent comes when the temptation
to sin comes upon him under the same circumstances and con=
dittond that existed the first time he yvielded and committed
that sin. 1+ the fear of the Lord is great within him, he
will not yield, but WAII turn from evile Therefore, it

behooves the penitent to increase the fear %m of God within

h imo
50- The Twentieth Pijnciple, To Make The Community Turn Away

L i e e Bt

I¥ vou do not rebuke your neighbor, you will be pun=-
ished for the sin he committs. |+ you teach the sinner Codls

wavs, he will return to Hims
3

5/= This completes the explanation of the root principles of

Repentance. The author now turns his attention to those

_things which hinder rppentance. But first he urges the sinner

to be strong, to think a great deal about the matter, to
increase prayer and supplication, and to fulfill all the

essential npringiples of repentance that have been dedlt withe

50~ The rabbis mentions twenty four things that hinder

repentance:~ |) tale-bearing, 2) slander, 3) anger,

e
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4) thinking evilly, 5) associating with the wicked, 6) par-
taking of a meal that is not even sufficient for the host,

7) looking upon forbidden nakedness, 8) sharing with a thiet,
©) saying, 'l will sin and then repentt!, 10) he who élevafes
himselt through the degradation of a tellowman, 1) he who
separates himselt from the community, 12) shaming one's
parents, 13) shmnw%cane's teachers, 14) cursing the community,
15) leading onets fellow astray, 16) making use of the pawn-
pledge of the poor, 17) taking a bribe and letting it intlu~
ence one's decision as judge, 18) finding a lost article and
not returning it to its owner, |0) seeing one's child in
degeneracy and not interfering, 90) he who consumes the
cattle of the poor, qrphans and widows, 21) whe opposing the
~opinions of the wise, 22) suspecting woffhy men, 23) hating

reproot, 24) deriding the commandmentse




1= The Second Cate,

To Teach The Ways By Which Man Can Be Aroused To Return To God,

,,,,, P et A A B U i v

|- These ways are six in numbere To them man sh0uld lend
an attentive ear, and learn to repent every day so that his N
soul become clean., The memory of Géd should be with him

continvally, together with the fear and love of Him, and the

fear of shame in his presence, This will cause man to be ax

anxfous for the purity of his hands so that he furn from the

degrading desires ot his thoughts and strengthen the weapons

ot his spirit,

I~ ~The First Way.

When troubles befall a man he will realize that they
would not have come upon him except as a result of his conduct
and deeds. His sins will have aftflicted his soul. He will
then turn to God, and He will have mercy ubon.him. This is the
way of man., ‘7hen he sins against a fellow man, later He WX
in time of trouble will be humble before him, becouse he will
" need his fellow!'s helps, But his regret will be despicable in
:his eyes. (God, however, in His great kindness accepts
repehhance in the midst ofyfroublz. He extends HMis love freely
to the sinner that refurns fo Him at the time of his reppoof
and trouble. If a man does nof turn to God on the day of
trouble, he will be afflicted with pains |+ he does not repent
until he is chastised in this manner, his sin is greatly

increased and his punishment is doubleds Some people do not

realize that their troubles arise out of their sins; they




ascribe their appearance to accident., Such men should investi~

gate their conduct and examine their deeds.

3= God chastises men for their own good. In the tirst place
the chastisement atones for the sins man commif}s, and in the
second placd, it makes him remember his dvil way,. and causes
him o turn from it. Those who are thus punfshed and are not
abashed because of it, so that they cleanse their heart, hawg
acavired an intquity that will never be pardoned. Their pun=
isment will be doubled.

4o He who is chastised by God, and because of it corrects
his conduct and deeds, should be hapny because ot his punish=
ment, and should give thanks unto Gods God chastises those
whom he loves, just as the fond father rebikes that son of
whom he is fond, and whom he knows will profit from his
correctione.

5= He who trusts in God should trust patiently in the
darkness of his distress, for that darkness will be the cause
of dight. As the rabbis say,'But for the fact that | had
fallen, | would not have arisen; but that | sat 1In darkness
e would not have been a light to me.' So on the day of
trouble men shoyld atflict themselves with repehtance and
prayer. |1 trouble comes upon a man who Is pure and just, it
will be a test to him, and he will procure a greater reward
in the world to come by it. i a person is atflicted with
troubles, he should examine his conduct and behavior with
sgMkiR scrutiny. ¥ he can find no sin, he should realize

that he is being subjected to a chastisement ot loves.




6= - At the time of death, when the sinner loses hope, he
should confess and return to God with a whole hearte. His

repentance will be of avail, although 1+ 1s not of the same
degree as the repentance of the man who repeths in his foull

strengthe

7~ The Second Waye.

When old age comes upon a man, and the age of senility
approaches, when his strengh¥% becomes ever more feeble and
his Yezer declines, that man should realize +ha+Ahis end is
near and that he should return to God so that He have mercy
upon hime Whoever does not turn in repentance in his old age
will be subject to punishment that will bring him low. God,
the rabbis say, hates three kinds of people-~ the poor man
who 1s proud, a rich man that flatters, and an old man who
is talthless. He does not see the inevitable signs of his
decay and approaching death,

8- The light ot repentance is held from some men, those
who are pure, clean and guiltless in their own esfimafion.r
Suech men never make an effort to rectify their conducts In
sin, they believe themselves righteous betore Gody this
despite the common knowledge that their is no righteous man
on carth that doeth good and sins not (Ecclesiastes 7:20).
Some men find the wholé matter to be unimportant.
They are not conscious of their inquities, nor is thedbr sin
known to them. They are akin to the sick who are unaware of
their sickness until ff has arrived at a stage where it can
no longer be healeds Often sych men becavse of their inade-

quate understanding make no attempt to seek God or to under stawd



His wayse

o Some just and righteous men are exceedingly agitated
over thelr inadequate serving of Gode Those who are neglident
increase thelr guilt as it they had committed several serious
transgressions. As the rabbis say, God is indulgent with
those who committ incest and murder, but not with those who
neglect the study ot the Torah. Men are full of evil when
the main object of their thoughts &E% the desires of their
body. The study of the Torah, on the other hand, will induce
him fo fear GCod. Old men should repent, it they did not so
in their youth, so that as }hc time of death avcproaches they
will cease busying themselves with worldly atfairs, and

the desires of their bodies, and prepare their souls by
fearing Bod, recfifyin;h:;; characters, studving the Torah,
and performing good deeds.

An old man is not exempt from serving God because of
his advanced ages A man who lives many years shduld rejoice
in them 411, and remember the days ot darkness that come for
they will be manye. He should never cease serving his maker,

but should go on increasing his knoweledge as a pupil ot the

wisSee

10~ ﬁHEhThird Way{ When the sinner hears the instruction
.of the wise and their admonishment, he will heed, obey,lbe
humble and turn in repentances He will receive their instw-
ruction sincerely and fully. From the time that he {s re=
proved he will undertake the duty of doing according to that

which his admomishers teach him. From that time on he should




be careful as they have warned him; and at the time he

renents he shduld become a diffefent man. He should determine
o do this with his heart and soul. He will acauire merit

and reward for his soul for all the good deeds and disciplines.
He should happy that he Has become just in auick time.

RS He who is not moved by the voice of those who admonish
him because of his inquity, his iniquity is double. Though
they warned him, he hardened his heart and paid no attention.
Pelellious men seek only evil. They are not humbled by those
who rebuke them. Therefore, the eruel messenger-~ death, will
be sent against thems He who transgresses the words of the |
Torah has some hope. He will be chastised amd then will turn
from hrxt his evil way. But for him ¥ho hates reproof and
correction, there can be only one decree ftor him, fo die.

He who committs a fransgression because his Yezer overwhelmed
him, his soul is bitter becavse he was not strong enough to
resists his Yezer. But he may hopé tor correction and reproot.,
Rut he who hates reproof, his soul has no hope. His hating
reproof is a proof that he hates the vords of Gode

12« The ear and thek eye are very important organs, with the
ear being considered the more important. A man Is obligated

to serve God with all his organs and parts, and he who directs
them in a manner not In accord with God's commandmants, will
incur a serious pun§ghment. The facflfhaf the mrgan ear 18
such an important organ, demonstrates the great obligation

of man to serve God with 1t by listening to reproot, coprective

instructiona
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{3- The Fourth Way.

Wwhen men will reflect on the Torah of God, and read
the Prophets and the Hagiographa, and will understand the
kindliness of the corrections, and will see the warnings
(prohibitions) and the punishments, they will become aftraid
because of these things and will determine to rectify their
conduct and become reconciled to Gods Those who do not take
to hearts the words of fhé&orah incur a grzéf guilte The
rabbls think it befter that a man never be born than that he

should learn the Law and never practice it.

14«  The Fitth Vay.

During the ten days of Penitence the man whd tears God
will be exceedingly nervous. He knows that n*xih&*##kmx'all
deeds are written in a book, and that at that time God will
bring to judgment every deed, every concealed thing, whether
it be good or bad. Man is judged on Rosh Hashona and hisb
sentence is sealed on Yom Kippure Therefore on the eve of
‘hese terrible days of judgment and justice, he should do
[ittle but contemnlate the unceffain decision that hangs over
him. A man at such times should entertain thoughts ot
humili}y, and should fix erular times during which to
atone in his room, day and night, and to examine his conduct,
and contemplate ways of repentance and correcf conduct. 11
is a time for thought, and %k pravyer and chants for grace.
Thesd ten days of penitence are the days to which the verse
in Isajah reters whenAif states, “Seek God while He may be

found." (55:6) Therefore on Yom Kippur, it man repents, he
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15« The Sixth Way.

A man should always be ready to call upon God, tor he
never knows when his time is comes, He should be prepared to
return his spirit clean to God who gave it.. He should
scrutinize his conduct and all his deeds persistently.

Rabbi Eliezer said, 'Repent one day before your death.! His
disciples asked 'Teacher, dOzé a manh know which day he will

die?! He answered, 'So much the more, let him repent today

lest he die tomorrow. Then he will spend all his days in
repenfing..ﬂln says in Fcllesiastes (9:8) "Let thy garments e
always be white."

16- A man should do new good deeds every day. The rabbis

said, 'Me who does one good deed near the time of death has

the status of him who tultilled the whole Torbh, except only

that one. On the other hand, he who commit¥s a transgression

at that time, is as one who annulled the whole Torbh.

{7« There are some men who‘su++er no anxiety about death so
that fhéy provide tor it OE rectity their deédsP The day of
deéfh does not concern them until it comes, They are inevit=-
ablyy destined for the nether-world. Their souls will be
destroyed and lost. Their souls will be worn away under fthe
feet of the righteous who will have dominion over them. [Death
is harsh for him who does¥hot separate his soul trom the desires
ot the world (tor mundane things) until death pertorms the

separation. Those who desire eternal lite should determine

to forsake the world and abandon bodily desires, suppressing
them, and using them only as means fo serve God. For such
the day of death will only mean furiher life, with no pause,

or interruptions
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| G- The wicked soul whose whole desire is to satisfy the
wants of the body during its lite, and whose desire is not
to sefve God, it will go down at deafh to a place below the
earth., |t has the characteristics of dust, whose nature it
is to go down and not up. |t will be brought to Heaven for
judgement and justice and will see how ditferent heaven fis
trom sheol. There is no hopz for the wicked soul fto go out

of darkness to light.

[Qu The soul of the wicked goes down to Sheol, but the soul
of the righteous goes up. Sometimes it is impossible to
discern whether a man is wicked or righteous, for the wicked
work In darkness, and many a righteous man fears God in secret.
Others are not proven righteous until they go up to Heavens
The wicked are said fo have the souls of cattle, since they
follow continually atter the desires of the body.

Thinking men consider this world as a temporary
residence, in which they can collect provision for their souls,
as it they were to live many vears. They worry not about

tomorrow, tor they know not what today will bring.

20~ Solomon wrote the Book of Ecclesiastes to make man
realize that the world is vanity of vanities and should only
be used to serve God. He makes known his purpose in his
intpoduction and conclusion., He opens, "Vanity of vanifies,
saith Koheleth, all is vanity." and concludes, "Thz end of
the matter, all having been heard, fear God and keep His

commandrents, for this is the whole man,"



- Whomevaer God tavors should take that knowledge to heart
knowing that God sent him to keep His prohi@&ions, laws,
statutes and commandmznts., He should never open his eyes
except tor the purpose of tulfilling that commission. Id

he has sincerely done this, he will refturn with happiness and
eternal joy upon his heads As Solomon says ot those who
frust in God, "That | might make known to thee the certainty
of the woys of truth that thou mayest bring back words of

truth to them that send thee.” (Provegbs 22:21),

29+ Men are hound to remember the day of death for their
own sake in order that they do not neglect nor becémz lax
in serving God. They should neglect their sleep to work in
the Torahe. They should understand the fear of God, should
rectity their characteristics in order to attain the degrees
of ihe ftear and love of God. Their thoughts should be

' These

'"How great is the Torah, how glorious the commandments.'
will make his soul a treasurew a rich fthinge The rabbis
declared, "The day is short, the work is great, the workers
are lazy a¥%d the employer is yrgent.”

23 Those'who thxn do not continuvally remember the day ofl
death think there is plenty of time and they are slow to
attain His desire. The rabbis say, 'One hour of repentance
and good deeds in this world is better than the life in

the world to come, and one hour of gratitication in the world

to come is better than all of lite on eartha?

94~  Solomon said (Ecclesiastes 9:4) "There is hope tor him

.

who is joined to living; for a living dog is better than a

e
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dead lion." ffraiszifhz life of this world tor repentance and

the work of good deeds and the onprotunity to gain the
virtuous degrees for the soul. This Is the hope of him who
s still alivep, The man inferior in life is able to add

advantages to his soul, something which the dead wise or

just man cannot do.

5= The rabbls said, "Consider three things so that you do

not come under the power of sin. Know whence you come, from

a tetid drop; whither you are going, to a place of dust, worms

and maggots; and betore whom you will have fo give an accounting

and rectoning in the tuture, before God." When you think of
whence you came you will be humble and hate pride. When you
remember where you are going, you will spurn this world,

and recognize that it is superfluous and of no importance,
and you will employ it only as a means of serving God; and
~hen you realize before whom you will be judged, the fear

of Heaven will be upon yous

26~ When man is reppoved tor his sin, it is not enough that
he hears the pr reproéf. He must be stirred by 1t, and act
as it he has protited by the admonishment. He must determine
to cleanse his soul, and must begin at the very moment he is
reproveds A man should never say when | have leisure | will
study. Perchance he will never have leisure. Nor should he

say | will study Torah when | have sufficient money.

27~ Secondly, when a man has gathered a certain amount he

always wants more. It he has one hundgred he wants two hun=

dred, etco,
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28~ Thirdly, the time is small and the work is great;y the
work ot the Torah and the attainment of fhé degrees ot love,

tear, and devotion.

29~ Fourth, when a man delays preparing his soul, sin will

come upon him and he will be led astray, commifting yet

other ftransgressionse

30~ Fifth, when a man delays preparing his soul, the Yetzer
becomes ever stronger. so that it becomes ever more diftieult

to break its power and influence,

31« Sixth, he may not live long and he may die beftore he -

has +illed all the requirements ot repentance.

39~ Seventh, by delaying his repentance he may forget the
pain his indquities would cause, and he-will not worry over

them as at first.

33~ FEigth, when he getls older and the strength of his Yetzer
has waned, he will not get the full reward tor his repentance
that he would have gotten had he reformed during the days of

his wvoutho

34~ Ninth, when he is ofd and feeble he will not have the
strength or ability to devise new ways and thoughts for
fighting the Yetter, nor will he be able to attain the
various degrees, nor to work as vigoroustly or as diligently

In the Torhbhhe.
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The Third Gate

The Importance of the Commandments and Pro-

r— i G e prm

hibitionss TthVarious Punishments.,

s

.

I The penitent is warned to inver%figaf@ his conduct and
to dzfermine% the number of sins and infauities He has corm=
mitted. He also should investigate and determine the mag=
nitude of each one of his sins, He should know exactly
what sins he has committed and the degree of guilt incurred

.

by eachj his repentance must eaual his guilt before Heaven.

2 There is further use in searching out the gravity of
one! sing it causes one to tezl disgraced when he petitions
tor forgivenesse.

I+ is necessary to teach the Jews the grave punishments
incurred by each sin and transgression in accordance with law
and precept. Another reason for doing so is to be ftound in
the fact that any number of feOple regard many serious trans-
gressions as of lit:le consequences Many such trangressions
incur the penalty of dzafh or exterminations It is neces=
sary to be more careful of those laws than of the laws of

W - c1 s
Kashrjfh and pietys Therefore, it is necessary to warn the

RN S [N,

people of many sins and of minor fransgressions which might

lead to the destruction and loss of the souls For these reasons
many of the wicked, realizing the hurt and injury involved

in the following the evil way, will turn from it. This is
especially true it they have learned the sciousness of the §ins

and the consequences which have been decreed concerning theme




Then, too, those who have been led astray will gird fhemszlves\\ii

to conruer their evil desires, since they have come to realize

the destruction of the soul which faces them,

2. Atter a man has been taught the commandments and their
trensgressions, he must be taught the. disgrace which the
transgressions bring upon him and the ruin and destruction

of the soul involved in theme Theretore, he will depart ftrom

he ’
them, inasmuch as, will convince himselt by remembering the

punishments which they causes

The Explanation of the Degrees ot Gravity of the Com-
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Eﬁndmen}EL The WarﬂjngiL The Eﬁifribbfion gj Punjshw

ment e

The First Begree

The Severity of the Enactments of the Soterim (Scribes)e.
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4o Thz Toroh obligates us to accept the interpretation of

fhe Prophets and the Judges, fo hearken to the advice of the
sages (scholars of the Law), to be caretul in regard to the
vestrictions which have decreed. The Torah also obligates us
to act in accordance with their teachings. However, ’rhcrei
are positivie commandments which are more obligatory than the
restrictions of the scholars, ftor they are derived trom God's
lawy on the other hand, there are some restrictions of the

scholars which are more severe than the Bibltcal commandmentsoe

Whosoever transgresses the restrictions of the scholars incurs

the penalty of deaths

5 One should know why he is more liable to incur death by
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an intringement of a restriction of the scholars than by

transgressing a positive or negative Biblical commandment.

He who transgresses the #estriction of the scholar has not
L EI S _Lﬁgw

been overcome by the Yezer, but does not attach aignitficance

to the restrictions ot the scholarse. e holds them lightly,

deliberately transgressing hkems, Theretore he incurs the

;“f penalty of death.

6. The second reason that such a man i$ far from repentance

i .

lies in the ftact that he continvally repeats his folly and
is frequently led astray by that sine.
7, The Fear of God is the basis of all the commandments. The
re;fric%ions ot the scholars are the basis for a way of "Fear",
for he who observes the restrictions is prevented from in=

. fringing upon somefhfng torbidden by the Terahs Great rewards

R}

l'ﬁ result from this kind of actions

8o, In diSCUSang "Fear" one should observe other men in order
 ' : to understand to differentiate between obstinacy, perverse-=
ness, and righteousnesss You may observe men who regard héghtly
or even neglect such ebservances as tk washing of the hands
betore eating, the blessing of the tood before and affér eating,

1

anc

ike Talmudical restrictionss Those who fransgress such
restrictions incur fhe penalty of death, for they have not

sinned aQﬂ¢ﬁ§$=¢#&4¢K bhux because the Yezer overcame them or
because they were tempted by bodily or material desires, but
because fh%v did so with evil intent to break thz voke of Heavene

Such wanton men know the proper way of God, but do not wish




to $dllow ite They are far from the way of truthe. There

are some also who do not desist from partaking of Christian
foods, because the enactments ot the scholars are insignifdc~
ant to them., They desnhise these enactments and thus incur

the penalty death. Secondly, 1f they know they are a holy
people, then by these things +hey cut themselves otf {from

4he community and will go to Gehinnom. He who fransgresses

the enactments of the scholars can be punished with stripes

- vy the Beth Din inaccordance with its judgemnént: forty stripes,

more or lesse.

The Second Deéreg

The Severity of Positive Commandments.

R

O, The Basis of Peward and the Root of Compensation,

The service reauired for esptbblishing a positive com=
mandment varies: But this service is to be found in command-
ments that involve the doing ot a deed, whether they are
strictly positive éommandmen{s or whether they also involve

N

- prohibitionss There is a reward, moreover, for thosewho
A .

are careful not to transgress a prohibitg commandment, just

as ithere are rewards for fulfilling a positive commandment.

For example, 1f a man is tempted fo transgress in a mattar
. of sex and conquers his desire, or it he has an opnortuhbty
to enrich himsélt by means of swindle and fraud even though
no one would learn about it and yet desists and keeps his hands

clean, his reward is as great as it he had sown justice and

had %roubleﬁ to fulfill a positive commandment.
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One should be as careful of a minor commandment as of
a Severe one since no one knows what weward is allotted for
its tulfitiments I+ is explained in the Bible what shall be
done o him who transgresses a prohibitive -commandment and
what punishment and sentence will be allotted for the ftrans-
gressions., Forty lashes are given ftor transgressions which
incur death or extermination at the hands ot God or at the
hands of the Beth Din.s The reward for every fultilliment of ;
a commandment is not stated in the Torahe This is done to
sl
deter people from fe4dwereo observe minor commandments and

to restrain them from busying themselves only with the important

ON2s§ e

10, God wished all of israel to merit eterm | lite, Therefore,
he gave them the opportunity to esddblish all the commandments
and gave them to lIspael as a wreath on their heads. In com=-
pleting all the reaviremenis, a man rmeceives a full reward from
Hime The fulfilliment of a minor commandment brings a great
reward, one that cannot be measured or counted. For ¢example,
The observance of the commandment ‘o loose fthe mother bird

when you capifure a nest involves no trouble or expense. The

rabbis say that tiere is no insignificant commandmant that

does not involve resurrectione

1

The Explanation of the Punishments Yeserved for MNeglect

of a Positive Commandmgnf.

i1. The rabbis say: I+ a man has been warned to make a Succah,
¢tc., and does not, he should be smitten until he dies. They

say further: men who never put phylactaries on their heads are
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-called the sinnars of Israel who sin with their body. Their

punishment is more severe than that of him who transgresses
once In a matter that incurs extermination or death at fhb
hands of the Beth Uin, for they say his sins are more num=
erous than his virtues. These people go down to Gehennom
until the Day of Judgment and are judged there for twelve
months. After twelve months their bodies are consumed,
their souls burned, and their spirits scattered under fthe
teet of dhe juste They also say that whoever esteems but
lightly fthe positive commandments is like him who despises
the half~festive days that involve positive commnandments,
Although he be learned in the Lagw and have done many good
deeds, he will have no portion in the world=to~come. For
all.y positive commandsthere is one general prohibitory
;

commend (Numbers 13): "You shall not add to it, nor detract

from it."

19, The fulfitlment of posiyive comrandments is CalledA”Fear
of God", the same term as is applied to the careful obser=
vation of prohibitory laws, Whoever does not busy himself
with good deeds and does not seek peace, thwarts the "Fear

of God." He is fto be accounted among the wicked; he does not

tear God.

13, There are many posivive commandments of severe character
which the people do not observe cerefullys Among these are
the mentioning of God's name in vain("You shall fear the Lord’),

the command to perform "Deeds of love". Dezds are greater
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than charity since harity is for the poor but deeds of love

may be apolied to both the poor and the riche Furthermore,

charity is performed merely by the sacrifice of money,

whereas "deads of love" are pertomed without money but with

the ~ersons ™ man is in dutfy-bound to take trouble to seek

good and to assume thew yoke of rzforming his brother, whether
he be poor or rich, to show him the "right Fay." Likewise,

the commandment concerning remaining within the line of strict -

law is not observed carcfully by the masses.

14 lhere are some men who think the principle of destruction
and ruin of the soul does not apply except in ftransgressions:
that involve a deed; they think they are not faced with the
loss of the soul if they are innocent ot sins commjtted by
deeds and waﬁéd not in sin even it fhey.absfain d from ful-
tilling the commandments and performing acts Known as "good
deeds." Theretore we are In duty bound to make known the erring
of an intelligent spirit. Under no conditions is the neglect
of the Torah permitted; just as the reward for the study ot
the Torah is greater than the reward for the tultillment of

of all the commandments, so the punishment for its neglect

s greater that that for other transgressions.

15, The men of “odom were guilty of any number of corrupt

deeds: robbery, violence, perversion of justice, incest, etce

Yet the sin for whfch they were destroyed, according to

Ezekiel, was tieir neglect &b the obligation to dispense charitye
Concerning these who do not meditete upon the "Fear of God"

continvally, it is said (Isaiah 29:13), "Thidrfear of Me is

a commandment of men learned by roteeess Therefore the wisdom




ot their wise men shall perishe”

6. According to the greatmess of a commandment is the
severity of the punishment tor the neglect to fultill ity
even thoush a man do nothing to break ite This reters fo
such commandments as are connected with Pesaby circumcision,

etcygs ieee, positive commandments the negelect of which resbtts

in exterminatione

2 17 The highest degrees are transmitted through the positive
commandments: the degrees of free will("choose life,"etc.],

study of the Torah, walking ‘n the way of God, contemplation

of God's greatmass, remembrance of His kindly acts and their
contemplation, holiness, service (prayzrl, awe ot God, love
of Himg, devotion to Hime For these man was created., What

Q L)

greate ope can man have than to assume the obligation to

fultil!l the dutizs for .hich he was created?

18, The Torah teaches that if man neglects to fultilt the

nositive commands he will be curseds
5

10, Man is in duty hound to be he a taithful agent and in-
telligent servant 1n pertorming all the work that devolves
upon one who serves God. The taithful worker must be prompt

.

In performing his work and must oversee the work of his fellows,
to ascertain whether i+ is faithful and trues He must &arn
Fte m and inform them of the work which they mus t dg,ﬂtha#ﬂ$hey
must perform fthe wish and will of God without being guilty d

slacknesse That is why God strengthens the hands ot these

who do His worke tHe who does not teach others to fulttill the
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the requirements of the Torah, even though he himselt does
)

so, falls into the category of the curseds

90, One of the important commandments is that a Jew should

Not appeal to a non=-jewish means of determingng justice. Many\ o

—
have been guilty of this sin and have incurred deathos !
{ ~ f
21s  Gerundi dectdes that to tear one's parents is a pOSifiVG( /

!

commandmentes One should not neglect to fultill it :
90, The commandments concerning ohylacteries and hMezuza
are positive commandmentse Thay #all into the category of /
those commandments which prove acceptance of the kingdom ot z

Meaven sinee they are written 1s the same portion as the
Shima. One who neglects tulfilling these commandments breaks
the yoLz of Thg lawe e modifies a restrictions The command-
ments concerning the Tsitzis are positive and add holinesse’
Every man should acauire a garment on whose four corners the

trinases can be placed.

23, A man who tear the world of “od congcientdousty will do

his utmost to observe the most insignifcant commandment as
strictly as the most important. Although he does nof understand
why one i3 insignitficaent in contrast to the other, he does

understand hhat the command to observe it 1Is importante

The Third Degree

tion Transformed Into a Commaqﬂ_

A Prohlgl

it S s

24, A prohfbifive law, the transgression of which musi be
s - - 3 . . ] N . ©
repaired by 8 succeeding deed, cahnol be punished by lashes

(Thou shalt pot steal==but it you do, you must surely return
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the stolen goods), but the transgression does incur a severe

punishment; judgment for the soul's acts goes to Heavens
o This is oproven by Prove 22:22,23: "Rob not the weak, because
he is weak; neither dezrpoil the poor in the gate, ftor the

o

Lord =ill fight their cause ond despoil of lite those that
despcil thems' Such offenses ftor which there is no retribu=
. tjon through human agencies are punished by licaven. Those

who oppress the ~idew, ¥ill bring their own wives to widow=

» hood, etco

254 UySUry and interest involve prohibitory laws and their

tranggression must be repaired by suvcceeding deeds which are
provided for by positive commandments, 1f you take interest
N . " s L) . L) e . N Lo @ ! .
from your neighbor, you must retvrn it to him so that you my
live with hime The punishment for this §is serjous as long as
J g
long as one does not repeir the wrong he has committed, He
g a g
)

will not share in the resvw¥rection. In fact, the rabbids

decree death tor him who practices vsury.

The Fourth Degree

20 mﬁABrohibifion that Does ot |nvolve a Deed.

The transgression of such prohibitions is not nunishable

by lashes, The rabbis hold it to be more serious than the
|
transgression of a prohibition thot must be repalred by a

) ' L
succeading deaeds There are some prohibitions that involve
action which depends upon the heart, some upon the tongue,
some upon the cddsing of the hand (refusal to lend to the

needy), and upon the resi#inf to fultill a positive command;

There are therfore some transgressions that do not involve

action, but which depend upon hearing and seeing. Many people

forget these and many think they do hot have fo observe them




because they do not depend upon doing sometiing. People

are not as likely to sin in matters like eating milk and blood,
. a corpse, or untit meat as they are to commit transgres-
! s<4-ons—dhrreygh
,i';ﬁ stons through thought, speech, or by failing to do something.

Theretore, it is titting to mention ® me of the latter in

order to warn the people about them.

Prohibifiohs Tha% Depend Ypon the Heart (Seat of the
| Hnd]

S . 97. Gerundi bases his argument upon the verse, "Beware lest "
you torget the lord your God" (Dt.8c¢ll)s The rabbis claim
every use of "beware lest" indicates a a prohibition. By
this verse we are warned to remember God at all timesi man
is in duty bound to conduct himself in a manner wh ich proves
Nt lotnd/ . . .y
that he constantly rembzrs God: displaying ewe, humility, and

ordering his thoughts and manners properlye.

o8, A similar prohibition is "Bevare, g¥erd your soul diligenfu
ly lest thou forget the things which thine gyes have sé¢en”

(Dt. 4:9)s The rabbis held that one who forgot one word of

that which he was taught, broke two prohibitions (even it

the subject was too difficult for him). Forgetting results

from neglect to study and failing to contemplate the Torah

continvallys

00, Speak not in your heart, after that the Lord thrust
them out before thee, saying, "For my righteousness has God

brought mé into possess the land) etce (Dte9:d)s This

verse teaches us that God prospers us not because of our

own righteousness and uprightnessy e should throroughly
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understand and believe that MHe does this only because of His

great kindness and goodness.
30~ ""You shall not try the Lordes” (Deut.6:16) Th

men not do justly merely because they think that because of

their proper conduct God will prosper them and make them

wealthy.

himselt properly. He is not rewarded by money or earthly g

goods,

ments. 14 a man come upon days of poverty, he should

consider

Iy LT A Lo s LN I —— = :

is warns

A good man is never lax. He always studies and conducts
but is rewarded onky by the fultdtiment of the command=

them as chastisements of God, which he cannot esteem
l1ghtly. I+ is for his own good, for God chastises him whom
he loves. He will be rewarded with a true, a good reward

which will be eternals

31. 14 you shall say in your heart, 'These nations are more

'
than |, how gan | dispossess them=-- you shall not be atraid

of them

39. A man who sees trouble approachfbg should prepare himself

to frusf in Gods

13- "Be not atraid of any man--judgement 1§ God's." (Deut.

{+13). We must believe that no war injury wil! befall us

in the dispensation of justice, since no persons are res=-

pected in judgment. judgment is God'!'s and no harm will

betall you by His divine dispensations

34~ "That his heart be not lifted up over his brothers."
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(Devt.17:20) Everyman should eliminate pride from his
charaeter. The great man should not exalt himself abovex
the common people, even it he is a king. He should be
humble, for being overbearing is to committ one of the

serious transgressions that desfroy the soul-- if is an

abomination before God. Even a scholar should boast of nothing

except the tact hhat he serves God, fears Him, loves Him,

trusts tn Him and Is devoted to Him.

35w "You shall surely give him, and your heart shall not
grieved when you give to hime" (Deut.15:10). Men should
sup~ress selfishness and be liberal. To give is not enoughe.

One should be sincere in his giving and not regret it.

36~ '"You shall not harden your heart, nor close your hand
trom your necdy brother.” (Deut.!5:7). Every man should rid
himselt of the characteristic of mercilessness, and plant
pleasantness in his soul,-- mercy, kindness and faithfylness.
Since it 1s possible to help the poor but not because of mercy,
men are warned not to harden their hearts. The punishment

for mercilessness is bitter. God is merciful to all who are

mereitul and vice versa.

37~ "Your eyes shall not pity him, nor shall you spare him

nor conceal him," (Deut 13:9), One should not have pity

or mercy upon sinners or those who lead others astray. The
rabbis says "Those have mercy upon the cruel, will end up

by being cruel to the merciful.”

38~ "You shall not take vengeance nor bear a grudge against




any of vou peoples” (lLeviticus 19:18). 1+ a man asks your

forgiveness you should pass up any retribution due youy.

30~ "You shall not hate wour brother in vour heart." (Level9:17)a
Men shovld rid themselves of hatred for it causes many sins,
and harmful deeds. I+ mav cause slander which incurs death

at the hands of the Beth Din on any number of counts, etc.

40~ "You shall keep from you every evil thing." (Deut 40:10).
A man should not entertain evil thoughts in the daytime lest
uncleanliness befall him at night, even +hough it was not

his intention to procure this resulte,

41= "You shall not go astray after your own eyes an heart."
(Numbers 16:39) This commandment warns men never to plan

to commit any transgression or sin, and naver fo contemplate
the teachings of the infidels lest they be led astray by tham.
Men should always be aware that God is continuvally secarching

their hearts and innermost partso.

49« "You shall not utter a false report." (Exodus 23:1).

This warns men never to believe slander.

43= ®You shall not covet your neighbor's house,” (Ex.20:14)
"nor desire it" (Numbers 5) This warns men not to practice
fricker? in trying to acauire the house, vineyard, or field s
ot their tellowmen, even if those properties are for sale.
Men are warned not even to contemplate or plan such wicked
action. They are also warned not to trighten their acquaint-

ances into selling them anything they do not want to sell, nor

to urge them constantly with-many entreaties and supplications



so that they are ashamed to refuse to sells A man should

never try to acauire anything unless he knbws that the poss=-

88or is fully willing to part with it.

Prohibitions Depending On Speech

44w Just as God required that the camp of the [sraelifes

in the desert be clean, so men are warned that their "camp"
be holy with nothing unseemly in it when they study the Torah
or pray to God. That is why they are commanded fo mention
God's name in holiness and to study the Torah an pray in
holiness. |+ men are going somewhere, and there is doubt

as to the cleanliness of the place, they should never speak
sod's name there nor study Torahk theres nor speak its words
theres It there are unclean things there, like a corpse,
RXEKXER excrement or urine, one must withdraw at least four
cubits from the places Such warnings are invoked in the fear
of God. Wise men honor the lorah and engage in its study in
holiness. |f fools were permitted to study the Torah, fhey

would ayote it and condemn its passages.

4%, lhere are some prohibitions that depend on speechs
Violations of these prohibitions are ounished by lashes.

The rabbis say that prohibitions that do not involve a deed

making a vow

are not nunisted by lashes, excepf thragxthatxianedwexRxARWH
whighxiaxwagg to no purpose and cursing a fellowman in God's
name. Although this does not involve death at the hands of
the Beth Din, it incurs a more serious penalty at the hands

oh Heaven than most transgressions that are penalized by

death at the hands of the Beth Din, for they who swear
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falsely protane God's name, and this is the worst of all
transgressions (together with idolatry. God forgives
neither otfense).

A man must rebuse to make a vodw that is to no pur=
pose, even if he is required to swear by the Beth Din, or
even if that vow bore truthe

One man who causes another to swear faksely is guilty
of a great sines

If a man knows that @ vow he would make wil!l be sus-

pecfed, he should refrain from making that vow in honor of

God,

46~ You shall not revile God, nor curse a ruler of vyour
peonle" (Exodus 22:27) " nor shall you curse the deat" (Leve
O:14). This warns men not to curse by God!s name or any of
his substitute names. Nor should a man curse a ruler or a
deat man. Neither should one curse a judge when he condemns
him7 nor revile a ruler when he punishes him for some sine
One should not curse a deaf man thinking that he cannot hear
the curse and conseauently no harm will come to him from it.
The rabbis declared that any man who curses a man or himself

in God's name is to be smitten, and that he will incur vyet

a more severe punishment at God's handse.

47~ MNen are torbidden to say, "May God help me that this is

the truth."™ He is cursing himselt in God's name-~a prohibition.

48~  M"Yoy shall drink no strong drink or wing.seso s0 that
you may teach the children of [srael.... to discriminate

between the holy and the secular." (Leviticus 10:8=10},
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A man who drinks four cups of wine unmixed with water, or more
than four cups even if mixed with water, is in no condition

to teache.

40« "One man shall not wrong another” (Lev. 25:17) This

means one man shall not oppress another through speech. The

p=

S rabbis remark that one should never chide a penitent because
of his past deeds. If he is a convert, he should not be chided
tor his ancestoris deeds. He left his people and his father's
house to take retuge under God's protection. HMis reward shall

be complete.

50~ "You shall not follow the masses to do evil™, (Ex.23:92).

One should never encourage fransgressions, nor associate

. with those who contemplate doing evil.

51~ Men are forbidden to co-operate with a wicked man in

performing any wordly action, even if it is fulfilling a
. commandment.
‘ 59~ "You shall not put a stumbling block before the blind,"

(Lev.19:14). You should never teach anything to a Jew that

is not in accord with Jewish custom and traditional law.

A man who has not attained the status of a teacher should not

Yeach, but one who has,must teach.

53~ A man must glive proper counsel to whomever he advises,
and not lead him astray with stupid advice. IHe must never

; . . . . do
advise a man just to follow his own inclinations, or to what

he would do.
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54~ A man must glve due consideration to any advice he

: f oftersd

55- "You shall not be a falebearer among your people!
(Leve19:16)s A man should never slander a feb)jow Jew., This
is a strict prohibition and whoever violates it wdll receive
a serious punishment at the hands of Gode Ffrom this injunc-
tion the rabbis also deduce a law forbidding a judge to deal

mercifully with one man and harshiy with apother.,

56= "You shall not mention the names of ofther Gods" (Ex.23:13).

No man shduld invite another to indulge in some idolatrous

practices

57- "You shall show them no mercy™ (Deut.7:2) No man -shall

regard an idolatrous nation favorably.

58~ One who encourages factional dissension violates a
prohibition, for the Bible says "Do not be like Korah™ (num.17)

i E [+ 1s permitted to talk evilly of such men.

59~ But he who does not encourabe strife against those who
are adamant in their evil way or against those who cause sin,
. will be nunished for all the sins committed by them. He vio=

" {whom

lates the prohibition, "Do not bear sin because of him
you shouvld hHave rebuked). (Lev.19:l) All the people and es~
pecially the leaders should cooperate in ridding a community

of its sins.

60~  "Youy shall not rule over the children of Israel with

' rig®Rr rigour.” (Lev.25k46). [©No man shall serve his fellow

in bondage. It he is atraid of you or ashamed to disobey




you, you shall not command him to do anything that is

contrary to his will or not for his own benetit, except of

course if he does not handle himself properlye.

G61= M"You shall not protane My holy name" (lLev 22:2) A
violation of this incurs "extermination™. The souls of the
common ~eople are brought to injury and destruction by

their constant taking of God's name In vain and withot due
reverence. They, also, are not caretul that the place (Where
they mention) Is clean, or that their hands are clean, Such
violaters are excommunicated by the scholars, | one hearss
a man taking God's name in vain, and does not take steps to

excommunicate him, he himself is liable to that penaltye

60~ PRecause men are not caretul of their speech, whether
among sgmt scholars or not, some med are made heretics and

have no share in the world to come.

63~ One should understand and realize the sin that can be
committed through speech and the seriousness éf ite A mah
who curses his parents incurs a more serious penalty than he
who beats them. One who curses is executed by stoning, a
heavier penalty than death at the hands of the Beth Dine One
who smites is condemnad to be executed by strangulations

t

64~ Many are entrapped by protaning thedr honored senses,

seeing and hearing. That is why men are warned not to {ook

at the wives of their triends and upon women torbidden to theme

65- One of the sins that depends upon the sense of seeing




is snoblbshness |{ //le”U Pl ) tor it causes haughtiness.

66« One should not listen to absurd things, for they are
among the first to attect the limbs.

Every penitent and man who tears God should closely
consider the above matftera in order to save his soul from +hq

flames.

The Prohibitions Referring To Those Who Close Their

Hands And To Those Who Refrain From Fulfilling A

P

Commandment.,

67= "You shall not shutvyour hand to your needy brother etc”
"Beware lest you entertain an evil thought saying 'The seventh
year, the year of release is at hand' and your eye be un-
friendly to your needy brother and you give him nothing.”
{Deut.15:8,9), He who retfuses to lend to his needy fellow
violates two prohibitios, even if the sabbatical year and

the time of release is.approaching so that he might lose his
debt. To violate these prohibitions is to increase one's
sins. It is selfishnessp a wicked deed. The rabbis fegard

one who turns away from glving charity as an idolator; and

a man who lends to the poor they regard t® be a better man

than the one who gives charity.

G~ "You;shall not oppress your neighbor'” (Level9:18) This
is to be interpreted as a prohibition that refers to closing
one's hand, for Scriptures talk about one man retusing fto pay
his wages, and the rabbis bring to the support of this inter-

pretation the verse from Psalms. 37:21. "The wicked borrow and




do not repay." A further prohibition is "The wages of a
hired man shall not abide with you all night until morning.”

(Leve 19:13)

69~ "The body shall not remain all night on the treei (Deut 21:23).

‘Yhoever postpones the burial of his executed dead violates a
prohibition, except it he do it in order to prepare a more

honorable burial.

One muﬁf not be lax in rescuing the money ot his friend, whether
"1+ tnvolve movable or real property. If water is flooding his
property, one must do his best to stem the flood. Likewise
he should attempt to help his friend with advice in time of
trouble, 14 one has the ability to help with advice or action,
and makes it appear asﬁiﬂwwzre not able to help, he will meet
with retribution., God renders to every man according to his

work.

71~ 1+ is fitting and proper that there be persons, wise
people, who are willing fto be ever ready to offer help under
any circumstances to a Jew ov Jewess who is5 in trouble., Ve
are obliged by law to give refuge to wandering sheep and oxen,
until they are found by thegr owners. How much the more should

this courtesy be extended to men., That is why it is commanded,

"Bring the poor that are cast out to your house." (Isafah 57:7).

79« "VYou shall surely rebuke your neifghbor, and not bear sin
because of him'. (Lev.19:17). We should not acquire the guilt

of our +rt§nd by retfraining from rebuking him for his sin.

I+ a man commit a sin and it become known, the whole community
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can be ounished ftor that sin it they do not rebuke him by

disciplining him,

73~ In order to escape such consequaences it is advisable
#0 select a few tatthful men, men highly regarded by the
people, to oversee the market and the surrounding community.
They should watch and punish the people for evary evil $hing

thzy do, and thus exterminate evil,

74~  "ihen you make a vow to God, you shall not be lax in
fultilling i+." (Deut:23:22). Punishmznt is incurred by

delaying the fulfillment of & vow, or by delaying the giving
ot charity, even though the obligation be ftulfilled in time,
It @ man pledges to give charity, he should pay immediately.
It a man accidently forgets, and delays fulfilling a vow,
he is punished nevertheless, Men are commanded.no+ to for=
get their vows, but to have fthem in mind, and to considerx
them duly.lhe people are commanded not to make vows. "[f you
forbear making a vow it shall not be accounted as a sin.
{(Devt. 23:22) The rabbis inferpreted this to jmply that if
you do make a vow, you are liable to sin, for a vow can be
a stumbling=block to a mans He may violate it, or delay
fulfilling its

A pious man 1s generous and gives without vowing. He

makes vows only in times of distressy

The Fitth Degree.

Prohibitions That Involve A Beed.

75~ The rebbis decree thirty=nine stripes for the violatio

B

of J@rohibifion involving adeeds This is a substitute for

n
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the sentence of death. It they beat a man, and he repzats

his sin, he is condemned to prison. It is the duty of those

who chostise, to examine the conduct of the people and fo de-
termine the reasons for their being led astray., There are
many prohibitions ot wiich the people kezp a part and neglect
a part, ftor instance, the prohibition against work on the
Sabbathe There are many prohibitions wonnected with the
Sabbath which the people violate because they do not know of
thems They go astray in these matters becauvse fthey will
not abide with wise men nor seek Toran from them. That is
why they transgress laws andmyst be punished, as it says,
"Let favor be shown fo the wicked, yet he will not learn
righteousness” (Isaiah 26:10). There are many sins in which
the people are led astray because they are not trained at
home in their yvouth to é@#ﬁiagainsf these ftransgressionse

Since their fathers were lax, they would not listen fto their
2

teachers,

76~ All the people observe the laws concerning the life
blood and the squeezed out blood in ritual slavughter, but
not all make the meat ritually fit by salting it to rid it

entirely of blood., Likewise, %n many other laws are bhroken

through ignorance end the people are not rebuked.

77w There are many prohibitions whose essentials some of
the common people do not observe « like mayhem and assault.
“hoever beats a fellowman frangresses two prohibitions; men

also violate these prohibitions by beating their v ves,

i .

The rabbis regarded aman who lifted

even if he did not strike with it. Rab Huna would cut off

his hand as a vicked maan,
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the hand of a man who beat another,

78= A similar negligence is shown in regards to the prohibe
ition against marring the cofners of one's beard, Some singers
leave just d4hrzad ot hai#ry, and others cut it to make it

. o
annear as ittt were shaven.

79«  Many men do not observd the laws aboyt mixed cloth,
Some sew woolen clothes with flaxen threads. Some make

¥ i .
clothes of flax and border X to make it appear as it it
were woolens (The specitfic precavtions of cach community
should be observed and special precautions should be taken

toward clothes made by Christian tailors,)

80~ "None of you shall approach any that is near of kin

to uncover his nakedness™. (lLev. 18:6% Bodily contach

(%]

torbidden = for instance, with another man's wife, ftor such
contact usvally leads to unchasitity. Although such contact

is not specifically torbidden in the Torah, it isﬁmplzzd.

81= M"You shall not put aéfumbling block before the blind”
(leve 19:14) The rabbis by this verse wafned men not to
beat their grown sons, lest fthis chastisement be a stumbling
block that gwex will cause the son to sin and to despise his
tathers MNo one shall offer a Jew of a nonsjew anvything that
will Tead him astray - for instance, offering of wine to

a Nazarite.




89—~ "Do not destroy the trees thereof by wielding an axe
against them" ~(Deuts 20:19)s This warns men not to cut

down fruit trees even to build protection at any fihe when
there is a sutticient supuly of barren trees., Likewise they
are warned not to scatfér money carelessly or extravagantly,
not even a penny. The rabbis would administer stripes to

a man who makes unnecessary rents in his clothing in mourning. -
Yhoever breaks dishes in his angzrébmmi%s six sins and the
rabbis considered him to be as bad as an idolater. The
rabbis also decreed against a man deliberately spilling water
when ofhers%ave need of it. Men should not mutilate theii
bodies in trying to rid themselves of a dangerous illness.
Nor should they afflict their bodies in a manner that will

do it unnecessary harm when they are tasting because of their

troubles or when they are mourning for the dead. But such

means used vh en mourning for one's sins will be amply repaide

93. "For three fears it shall be forbidden to you, you
shall not eat of it" = Lev.(19:23). The torbidden fruit

of the first three yearsq??!ies tfo toreign territory f(out=
s-=ide of Palestine) and any enjoyment of it or benefit from

'+ is torbidden. Things so forbidden cannot be given as a

gitt to a non=-Jew, Anyone who gives such fruit or leaven

bread during Pesach or meat boiled in milk to a Christian,

should be condemned to a lashing. The same applies to one

who feads such things to a doge One cannol pluck such forbidden
. ) [}

fruit to give it to a non=Jew even ror nothing, forthe non-

Jew will benetit by if and later do a tavor for the Jew

because of 1t. 1+ is forbidden for a Jew to yive strong drink

to a non~Jew, even if it is a non=Jewish producte. ¥hether
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he do this for pay or ftor nothing is immaterigle 14+ is also
forbidden to benetit from the product of the fourth vear!s
S . y t NN | 1 i
crop unless it be redeemed, and such frut%s cannot be redeemead

until they aré at the stagd when they are subject to tivhes,

that is, when they are in tull gro¥th,

R4~ "Theretor the children of Israel cannot eat the sinew of .
thigh vein. (Gene32:i33) The pQOple.arz tforbidden to benefit
from this portion, neither can they give it to their Christian
maid servants and man servanits. They are amsdéorbidden to

give a haunch conteining this portion to a non-jew, nor can

they feed it to a dog or cat.

85= ”YOU.Sha|l not steal, deal falsely or lie."{lev.Q:11).

The rabbis forbid a man to steal an object for the nurpose of
teasing the ovner so thal he gwards his posséssions more closely,
even it the joker intends to return the stolen object., A man

is likewise fao Bidden to borrow an object stealthily from his
neighbor with the intention of using the object and then returning
ite Nor should one steal one of his own possessions that has

been stolen lest he appear to be the thtef,

86, "You shall néf practice divination nor soothsaying” (kev.
19:26)s  You shall not glve omens by observing weadels or
birdse I a stag interrupt a man's journey and he says that
this is an omen that his journey will not achizve his purpose
and he furns;from the road bzcausééf this«-this is divination

and should not be praecticed,
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You shall not practice soothsaying-~dealing with appointed

secasons and times, such as saying a certain day will be a
fortunate one to begin worke People should not listen to

megicians but should trust in God.

87. "You shall mrt do no unrighteousness in judgment"{lev.19:15).
The tollowing verses say: "You shall not respect the person of
the poor nor favor the person of the mighty but shall judge

your negdghbor in righteousness.

N

" The verse quoted talks about

frauvd in measuring length, welght, and quantity. A man

who measures is regarded as a judge and if he gives false
measurement he is as one who corrupts judgments This is
cheating and mokes one detested, abhorred, and openry to
destruction. One who perverts justice causes five things:

he detiles the land, profanes God's name, drives away the
Schechineh, brings the people to destruction, and causes them
to br exiled from the lands The people are commanded by

Biblical law to vse just weights and measures.,

88, "You shall not be to him as a crdditor." (Ex.22:24).
The people are warned by this verse not to harass unduly the
borroweryespectblly when they know that the man cannot pay

immediately. Such measures serve only to discourage hime

89, "You shall not lay interest upon hime" (Ex.292:24), This

is a warning to the lender, the borrower, and the wiltnesseso,

00, "There shall be no blemish in its" (Leve22:21). The people
are warned not to overlook the blemish in the first=born even

+Odc'|Vo




0l. "You shall not plow wihth an ass and an ox together."

(Dedto 22:10)e You shall not thresh or plow with mixed animals
yoked together in harness. You shall not drive them this
way, nor drive them by shouting this waye The same law

applies to a mule that is halt-horse, half~ass, so you cannot

yoke two mules together, or one mule with a horse or an asse

99, "You shall not put any tigured stone on your lande"{leve -
96:1)1s This warns the people nol to bow down upon paved

stones on the synagogue or any place outside the Temple. «

93, "You shall not make yourselves detestable." (Levell:43).
You should not eat anything that is loathsome to you; should

not eat a fish unless it is dead.

04, "Protane not your daughter to make her a harlot lest the
land fall into harlotry and tall into lewdness." (Level9:29).

A man shouldnot permit his unmarried daughter to have infer-
course without benefil of betrothale No man is permifted fo
have concubines without the proper wedding contract and cermmony
except if he be a kings The concubine of a king is considered

by the rabbis as a bride without the proper blessing and she

is forbidden to her husband as a woman in her menstrual periods

05, There is a great punishment in store for a man who takes
an unmarried woman andhas intercourse with here A man who does
this once by chance, is give the number of stripes accorded

to him who 'rebels against the decrees of the scribess wWhoever
commits +his crime with an unmarried woman leads her fo com=
mit great ritual crimes, for she is ashamed to take the ritual

baths during her menstrual period {é&st her harlotry be discloseds

fhis law is also made by the rabbis to prevent men from giving

B SO
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their young daughters to be wives of old mens,

96. "You shall not eat anything #lhat dies of itselt." (Dtol14:2),
The rabbis decreed that everyghing that is rendered rituvally
unfil is in this category ( _9¢7°2J ), A community shkould
observe the laws and specific enaectments of Schechita gcrupu-
lously and compeletelys, Their first act should be to choose

as a ritval butcher a man who fears sin. A great deal depends ~ “
upon his sltaughtering properly and upon his examination to |
sez that the animal is ritually tit for consumptions Oply
skillzdﬁén should be appointed to this offices In many places
this is not the case, while in others some protest that those
who are experts have no tear of sin and do not caretully ex-
amine the sharpness of their kniwes. The butcher should test
his knite three Ltiggé and then it he finds no notch he may

use ite

07, "You shall not take a bribe.” (Ex.23:8)s Mot even to

acqult the innocent or to condemn the guilty, nor even it the

fwo litigants agree to award you together. The rabbis decreed
it
that/the man is pald to judge a case, his judgment is invalid.

The litigants are, however, permitted to compensate him tor
his losses incurred by staying away from his own work, if that

loss 1s genesally known and determineds But one of the litigsents i

must not give him more than the othere : !

08. The rabbis prohibit even the taking of a bribe of words,
For it one man flatters the judge he might obscone the isscae
I he brings the judge a present on his way to court, the judge

s ould not accept 1ts 1t one ofthe litigants brings a present




and puts it bela e the judge, and the judge accépfs it, that

judge is immediately rendered unfit to give judgment .

02, "No work shall be done in tham except that every man g hodot
must cate" (Exal2:16)a On holy days work can be done to
provide sutficient food to sustain lite for that dave Some
work can be done-~like carrying the Tor ah within the Sabbath

bounds in order to read it on that daye Byt this can be dom .

only to fultill the needs of thal particular holy day.

160, "4 man shall not put on a woman's garment.” (Dte22:5).

.

This is a prohibition against removing hakr from remex cerfain

~d

parts of the body.

101. "Bring no blood upon your house." (Dt.22:8)s You shall

not keep a savage dog or a weak ladder in your houses

102, "You shall not do work with the firstlings ot vour

f

herd, nor shear the f irstlings of your flocke (Dtel5:19)e
This applies to Palestine and toreign territory alike. i+ your
firstlings or your first fruits become contused with a hundred

or a thousand others, it is borbidden to use or benefit from

any of theim.

103, "You shall not do so to the Lord your Gode™ (Dte12:4)

This is a prohibition against erasing od's names

104 . ”Yéu shall not follow fhzir.sTa+ufeso" (Leval8:3)s This

s a warning not to indulge in superstitious practices nor

to use charms or amuléts for they have no efficacy in hzalinge
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{05, "You shall not eat bread, parched corn, or fresh ecars
until WS very day" (Lev.23:14) (until you bring an offeringlde

The law forb

J—

dding the consumption of e w products applies

also to foreign counfries.

106, Above havz been noted eome of the ways &n which the
multitude errs because of Ignorance and some of the prohibitions
of which they know but whose seriousness they do not realizeo
The wise man will take it upon himself to warn the people con-

cerning them,

The Sixth Degree

Death by Divine Agency

st

it

"extermination'

- "
107, The difterence between "death and is
. . . 1 f . v

that in incurring "death” only the sinnersx is gffected, but
s 1 . U L . s
in "extermination_ even his progeny 15 attzctede. Nevertheless
the rabbis considered death &t the hands of Heaven to be more

. | - - S I L ! :
grievous, for when a man occurs deathmat=the=hands=of~ticaven,
death comes through his window, live men buy up his posséesions,
his cowsx pastures in barren places and dies, his roosdter teeds

on a dunghill and dies, and death clings fo him until he is

completely consumedo

109, Some of those who incur death at the hands of Heaven are
mentioned in the Mishnah, such as one who eats Tebel, the ftruits
from which the priestly and leviticel shares have not been
separated, and tne unclean priest who eats of fhe fevitical
ofterings, and the !ayman‘who zats of ftoods permitted only fo

the priest. ,




110, Many are also noted in the Talmud and Midrashim and are

deduced from Biblical verses, such as those who oppress the widow

and the orphane

111« Tk rabbis consider a man who robs the poor as a murderers
Sometimes a thief will rob a man of his sustenances And though-
. & . \ .
it only amount to a penn%yorfh he will surely be eonsidered a

murderers The rabbis decree 'death™ fa him who spreads an

-

evil report about his neighbor and thus injures his reputatione
The rabbis consider this a more serious offence than rape or
murder bor the shame 11 causes is more bitter than deathe

The rabbis also would find and beat such of fenders on the basis
of the Biblical lawe They also say that a man who spreads
such a report in a way lo injure a whole family, can never

f1nd a means of atonemente Getting the pardon of the livinQ
will not suftice-~for he has cavsed shame and disgrace fto those

who are nol yet borne

{12, Those who masturbabe children or who practice onanism

tw ur the p@nalfy ot deathwat-the =Hands-of Heavens ,A student

of the Talmud who does nof concduct himself decorougﬁy incurs
death b y divine agency for he alienates the love of the people
from the Torahe When a man reads and teaches and speaks

gently to the people, and when he does business honestly, people
say: Happy is his fatter and mother that they taught him Torah e
Woe unto you who do not teach your children Torahl When a man
under the same conditions does business dishonestly, they say?
Joe unto that man that he teaches Tophh! Yoe unto his teacher ,
mbther and father, that fthey taught him Tor ahl Happy are those

who do not tzach their children Torahl Do you see how that tellow
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who teaches lorah, acts indecently and corruptlyl

115 The rabbis say that it there is a Beth=Midrash In town

and a man does not attend it, he incurs "death".

i16. MHe who difters with the teachings of his teacher incurs

"death'.

.

117 He who teaches interpretations of traditional law in
the presence of his tezacher incurs "death," Nadab and Abava
didd becouse they did this before Moses, not because of the

strange fires they broughts

[18s There is a tradition that there are many things for
which "death” was decreed in the Bible but which were not
dransmitted to fhe Beth=~Dine

e know that he who steals the gitds of the poor incurs
"deathty Therefore, all $hould be aware of the serious respon-
sibility t ey assume when they pledge to gjive charity and then

do not ftulfill their pledges 'his also applies to him who closes

his hand to his needy brother.

The Seventh Degree

n

The Severity of"Extermination

»

119« The penalty incurred by those tho sin deliberately is

Mexterminatione™n 1t is evoked only for sin so committeds "Ex=-

termination™ atfects the sinner and his progeny; they are divided

into two grouptss

120, The first group includes those who are cut-obt from this

wor ld=-those who have incestuous relations with their sister or

/|
i




father's sister or m%ﬂfhzr's sister or wite's sister or with

his father's wife af%er her divorce or her husbands's death,

or With the wite of his father's brother; those who eat milk
milk and bood, those who eat leaven during Passover, those who
work on Yom Kippur, those who do not observe Passover, those Who

iave relations with a wéman during her menstrual period.

191 The second group includes those who are cut off trom

this world and the world=to~come: the idolater, he who transgres-
ses in public, he who despises the rorah, he who despises those
who study the Torah or those who love God, We who does not carry

out the wite of circumgisione.

199, Of those who incur the penalty of "extermination, their

lives are often prolonged by their medits two or three genera=
+ions,and death is delayed for the wickedfﬁ order to give

them their reward in this world so that they can be destroyed

from the world=to~come,

* L.

193, Rabbi Josiah said: God is patien! with the wicked in fhis
world, hoping that they will repent or fultill » me commandment
$o that he can give them their share in this wordd, hoping too

that they will beget just children.

. . ; . ) LB ; .
|94, The essential of "extermination. is tte shorteningot
d

lite and in this principle the ditterence between "death'
and "extermination” becomes clears. For fthe man who incurs
the latter dies betore the age of fifty and those who incur
the former die before sixty as those who die from a plagues

Af a man has been des!ined to seventy or eighty vears and then
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death™ he will die before he is sixtye

incurs the penalty of
Of course, there are many just men who are accorded less

tran sixty years of lifeo

5, There are those who incur "ewtermination and who cause

their progeny o inherit an evil andgzs&ruc+ive snare because

it is their fate too to meet with "extermination", Those who
cavse such evil are those who have Iniercoyrse with a woman .
in her mensiruval period,for that progeny fis known as the

sead of evil,and.a mar k of shamzlessness will be upon ifs
torehezad while il is yet in the wolbe The rabbis remark ;
that o shameless pezrson is one conceived by a woman In ber o
menstrual periods Thus the sins of the son are inherited from
his father and cause the soul to be sinful in fthe very wombse
The souls of such sinners and those of their wi-ves should

Ve

be exterminated andthose ot their progeny likewisee

The Eighth Degree

Four Tvpes of Executions Decreed by the Beth Din

196~ They are stoning, burning, decapitation, and strangu=
lation. Stoning 1Is a more severe penalty than burning,
hurning than decapifation by the sword. Decapitation is
more severe than strangulations

. v
Those to be execuled by stoning are those who havehad

intercourse with their father's wite, with another man's wife,
or with a males The same penalty is incurred by the necro- !
mancer, the soothsaver, those who desecrate the Sabbath, those

who have had inltercourse with a betrothed maiden, those who

curse their father and mother, and those who lead dthers to

idolatry, fthose who practice sorcery, those who rebél againsfbed:



The

worst of all these s the blasphemer and the idolater,

127~ Burning is decreed for those who have intercourse with
their mother, with the gaughter, with the davghter of thejr

witey, with the davghter of her son or daughter, with their mother-

in-law or her mother, or with the mother ofher wife's tather.

128« Murderers and the men of a c¢city led astray to idolatry

incuf decapitation,

129~ Strangulation is incurred by him who strikes his father
or mother, by him who kidnaps a Jew, by fhégld man who rebels
agains t+ the decision of the BReth Din, by the fdlse prophet,
by him who prébhzsi@s in tie name of some ldolatrous religion,
and by him who committs adul ifr‘ Yo

130~ After the temple was des~troyed four kinds of executijon

at the handsof the Beth Din were abolished and four were nNote

te who incurs stoning is he who dies by falling from a ladder

or is crushed by wild beasts., e who incurs burning talls into
a tire or is stung by a serpent. He who incurs decapltation is

delivdred over to the civil authorities or is beset by band tse
He who incurs strangulation dies by drowning in a river or from

sutfocation,

31~ He who has intercourse with a maid servang is like him who
Incurs the penalty offeath at the handsof the Beth Din in +wo
ways. The rabbis say that he who subdues an Rrowmpi s Aramite woman
will be stricken déwn by the vengeful (ltke Phineas)s This is

e¢ven a more severe penalty than death at the hands of the Beth

Din, for in the latter case one cannot be executed except betor e




135, There are many things about which the peopel whould be

witnesses at the command of the Beth-Din, while in the case g

in ~oint whoever +inds dbé¢ the sinner kills him without wit-

NZSSeS8 e

139, Not only do such men desecrate the holiness of God by

loving and having intercourse with a non~Jewess, but every
child born from that union will fo him as a trap and snare to }
to remind him ot his sine The fa her must bear the sin of the
child; he has been faithless to God inasmuch as he has begotten

strange children,

133, HMeaven has revealed his sin and the carth has arisen
un against ite His sin watches diligently tor his fall and

his fate is to be hanged from a free by his scalpe

134« The rabbis believed that destruction always tollowed

a vow sworn to no purpose and the profanation of God.

instructed for they are hidden from their eyes-~-but there is

no one to perform the tasko

THE Seriousness of the Transgressions

That Men Should Not Transgress Evén though fFhey

PR

Shqpld he Killed Becausgwgf Theme

e e i

136, The rabbis say: |f one man says to another, "Transgrees

or you shall be killed", the man should transgress any of R
ot the commandments of the Bible except idolatry, incest, and
murdere A man should let himself be killed rather than com=

mit these sins. Even if he is permitted to do these sins secretly




private. |f they command him to commit any transgres-

sion in public he should rather be slaine At the fime of
borcible conversion, he should rather be slain even if they

e f permit him to he converted secraelblye.

g

b

137, The slightest aspects of these three transgressions in-
curs a greater penalty than most very warious fransgressjions.
The rabbis say thal anything can be used to cure a man of an
illness dangerous to his life except the wood of a ftree devoted
to idolatrys Rather than be healed by this, a man should dize
Fyen if +he wood of the Ahsera is not used for idolatrous

purposes., |t is still an aspect of idolatrye. Idolatery may

later point 1o it and say it saved him.

138, Ihe same applies b having relations with a woman for-
bidden to yous, 14 a man Is in love w th another manis wife
and they tell her that he will die unless she appears

LY 1

naked before him or speaks with hir, he should die rather than

the prohibition against adultery be brokenos The penalty for

this violation is very greato,

120, One as~ect of murder is putting some one else to shameo
An embarrassed man flees from sight and tihe irritation he suf~

fers from his sheme is more bitter to him than death. The

rabbis believed it would be better for a man to throw himself
into a furnace than to shame another in public, Putttng a
man to shame Is a kind nf murder and a man should be stain rather

than do ite

140, The rablris sey further on this subject that all who go

- ' » . ot R R ! ol . )
go down to Gehinnom will come up later except those who commir
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three crimess They never c¢ome up: Thos'e who shame a man

in public; hzhcalls a friend bv a nickname; and he who com-

mits adultlerye

{41, I+ is further held that he who shames his friend in pub-

lic has no% share in the world to come, which penalty is not A
out upon murdererss Those who shame do not appreciate the

gravity of their sin; their souls are not bittét because of

b

i+ as is the murderers. They theretore waﬁld not see +1it to

repent e

149, The rabbis hold that the laws concerning Shabbos are equal
in tmportance to all the other commandments combined. They
also say that the idolater or e whot desecrates the Sabbath

in public are apos takes. hatever such sinners slaughter is

untity whaltewer wine they prepare or touch, is forbidcens

The Transgressions the Violaters of which have ho

et e A S

e
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The Tenih Degree ‘

Share in the vold-to-come,

R

A

143, All creatures were created for God's honore Thus we

know from reason that whoever detames God or despises HIs

word, h§s hope i los . He did not tultill the purpose for

which he was createds That of honoring @od and sanctifying

Hime On the contrary, he deliberately did the 0pp05i+2““. |

desecrating the name of Hiis holiness. Dea h cannot atone ;

tor such a man and he has no share in the world to comee

A man who sins insolegntly 1s one who sins deliberately in

public or deliberately in secfety he breaks the yoke of the

Kingdom of Heaven as one who eats untit meat, milk o d meat
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together, or as one who desecrates a holyday. “lthdugh this
man violates no other commandment he has already broken a
grave nrohibition=-~not to rebel against Gode - Just men often
break a commandment but they do so accidentally, because the
Yezer suddenly of¥ercomes thgmo They grieve over their sin
and are careful fo guard ageinst ite But he who contemnlates
vioddting a prohibition==even if il is only one=~all the time
that he desires to do it, he is considered an apostate, an
opponenet of God's word. Any man who opposes a prohibition
is in the category ot the hereticss: such as a man who eats

[4

unfit meat when properly slavghtered meat is set before hime

144, Among those who despise the word of God and breck his
bommandments are those who say that the Torah was not given
from Heaven and those who offer unorthodox interpretdions of
the Bible and those who lightly esteem the wise scholars of
'he Talmud and the appoint ed festivals. Such men, though they
are learned in +he Torah and have performed many good deeds,

have no share in the world=to=come,

145, Among those who improperly interpref the Bible are those
who are insolent enought to say they seg in it things that

are not so (ailngry). Some say that certain verses and stordéfes

were written in the Bible for no purposes Or that those words
from which they cannot dee¥ve meaning have not secret or hidden

significances Sych men of ten say they do not profit from a

study of ‘the Tonbdhoe

146. S me men despise the festive seasons and do prohibited
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work on the hal$ festive days of the season, holding as little

importance the punishments incurred by such violations, They
have no share in the worldto come, The Rabbis say that the
potential convert who says, "1 will assume all the laws of the
Torah except one restriction decreed by fhe scribes™ shall not
be accepted as a comvert., They also say that he who despises

The festive s

K

asons is comparable to an idolater.

147, The Rabblis say that those who despise the festive season
despise the worll of God andhave no share in the world to come.
in discussing the root of inte'ligence and the prindptes of re-
search they say that Fhe despicable and wicked man exaltsy fools,
honors, and praises them. Thzfz is great profit in honoring
the wise and upright for by honoring fools and wicked men, the
nopulace is led astray, while by zxal%ing.wise men the people
are led to hear bPe words of wisdom from their mouth, The
people will ally themselves to them, ‘hen fthe people see the
honor accorded them, they «ill learn and they Will be cager to
transmit honor and to increase knowledge. Those who are in-
ditterent will awaken from their indifference when they see the
great glory ascribed to the Torah., They will recognize ifs
merits and will love if, and will study it for the sake of Cod

and they will serve God simerely end fully.

148, Gerundi claims that everything points to the fact that

the essence of mants soul and everything beautitul, fundamental,
qood, protitable, and precious in it is based uvpon the service
of God and the raverence for His law, This & the whole man,

and makes for the glory of God. Tunose who desnise thz wise



men who study the Talmud, neglect this fact and conduct them-

selves in a contrary manner. It is as it they say thet the
service of God is not important; they thus protane the Torah,
and Shoyld be evt oft from fhe congregation, They speak
rashly, thinking they can serve God without serving the Torah.
But it is known that the service of God cannot be established
without thz study of the Torah, snd the contemplation of it
day and night. ‘“here none study ‘he Torah, things increase
that lead the people 2stray, and there no rightzous men exist.
That is +hy those who would serve God, honor the students of
the Torah, for by doing this they honor His name. The root

of zverytihing exists in the sereice of God,

Whenever a man speaks he should exalt God with his speed ,

and zverything that he does should be to God’'s glory, for for
this reason was man created.

A man can be known by what he exalts. [t he praises good

deeds, wise and just men, you ~ill discover that he is good, anc

that the roots of justice exist in him.

&

140, When aman stirs up the water in a wzll with his feet,

the waters bhecome turbulent for a time but quiet down gradually,

and become clear ageain as they were at "iret, In the same man-~

ner, a just man who gives way before a wicked one, has not dim=~

inished his high status by the act., He will alwgys regain his
normal constancy and hopor. The ways people may be led astray
are many and well known, By honoring the wigked, fthe Torah and
Fhe service of God are desecrated; @B sin that destroys every=

thing, body and soul,
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150, Secondly, by honering thwe wicked, the populace is

tracted to them and they will imitate their actions.

15t  Third, those ho associate with the wicked receive the
same retribution, even though they do not act like them.
152. Fourth, by honoring the wicked, the men of fruth are hum-

iliated, and they neglect the service of God.

153, ‘Whoever tinds it possible to study Torah and does not,

who reads secular books instead, isin the same category as the

man who does not fultill the covenant of circumeci sion.

154, 1+ is tauvght that every Jew has a share in the world fo

come except those who say that the Torah does not teach Resur-

- Al
rection, that tie Torah #a$s not divinely revealed, and the

scentics

[y

155, The sceptic {Epicuros) is one who dogs not revere the

wise students of the Talmud, even fthough he may not despise

them, For instance, he will revile his companions in their

ty in the laws they expound.

presence, and will put no authori
v 1 Lt . /

After a tire, he will no longer honor fhe Torah, he willnhok

any longer see f1t to act in accordance with its laws, as a

bS]

e .
consenuence ofwhich he has no share in the world to come.

154, PReverence of the scholars causes reverence ot God. For
when their words are listened to with rz2verence, those who [is-
ten are tauvght and made to lead a lite that befits the rever-

ence of God., The sceptics c:ntend that there is no profil in

the study of the Torah, therefore it is obligatory to demonstrate
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to all the Jews that there is. It there are some who are not
able to engage in the study of +he Torah, they must he made to

realize the honor of such study so that their souls arehot

barred from the world to come.
I57. Those who call their masters by their names are sceplics,

158, The protanation of the Torah is the greatest of all trans-
gressions and cannot be atoned for by repent ance or punishmente.
e must understond that we are obliged to sanctity God tor God
has sanctified us with His taw, his commandments, and by sete-
ting us anart as His people so that we mioht revere and Qancfify

1,

Him. According to the Psalms (I'T1) the highest type of wisdom

is thie fear of GCod.

159,  There are other groups who have no share in the wor|d to
come. Thzse are those who hate God; those who damage His vine-
yard; those who cause ftheir terror to reign in the land of the
living. The enemies of God are barred from the world to come.,
God rewards those ~ho hate HWim for the commandments they have
fultilled while on tiis earth in order thet He might destroy
them from the world fo com. Those who merely sin are puhished
with dpoubles, chastisements, and death in fhis world, and are
pbnisted for a determined .eriod in the world to come, in ac-
cordance wvith thair deeds; but the enemies of God are dealt
with like the fat of sheep, which when i+ is burnt, goes up
into smoke, Ieaving%o ashes or cinders, Their souls are com=-

“letely destroyed, and they h ve no share in the torld to come.
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160 Among those who hate God are those who fulfill the
commendments and do not committ any transgressions, yet who
inwardly resent their companion's study of the Torah and their
serving God an fearing Hime. They discourage those who
occupy themselves with the study of the Torah and the command=-
ments, for they hate Gods They also resent the honor ascribed

to the scholars, the upright and the just,

161- Among those who hate God are those who denounce the
common people or cause them to sins They will go down to

Gehinnom, for even death cannot atone for them,

{6@= Thoserwho cause their fterror to reign inifhz land of the
living, their inicuities will be upon their bones, Thesc are
the heretics, the apostates, the sceptics, those who deny
resurrection, those who deviate from the customs of the
community, those leaders of a community who unnecessarily and
unscrupulously fyrw@rﬁze it, and those who hate the masses

and cavge them to sin., They all go down to Gehinnom and are

nunished there forever.

|63=- The punishment of this group has five aspects. Two,
because tre the sinner himselt and three because of the harm
he does to the masses,

The Two Because Of Himself.

The first is that such a man Is5 a worm, even while alive.
I+ is not enough that such men are low and degraded, but they
exalt themselves to the positions of rulers eifhér for purnsoses
that are not to the hopor of God @r because of pride, without

being rulers. They are lost,

164~ The second is that all men are obliged to be of such a




frame of mind that hhey will be continuvally fearful and

reverent before God. But when a man tyrranizes the land in

a manner that is contrary to God's purposes, he can have no fear

of Gode. He wants to impose the fear of himselt upon men, and
mayhap, even upon Gode

A just man reveres God. Theretor the people find it
mroper to revere him,

The Threz Aspects Becauvse Of The Masses.,

165~ The first is that such men cause trouble to the community

in trying to impese the fear of themselves upon it.

|66~ The second is that by doing this they make accessible

means by whiech the people can be led astraye.

{67~ The third is that the servants of God, a holy people,
should make no obeisance to mere flesh and blood. A man

should not rule except to fulfill God's purposes.

The Punishmen% Q%VThgsz tho Deviate From The Customs Of

The Community,.

168= “heh the leaders of a people or a community assemble and
agreo to establish a law, they are sanctiltying and serving Gode
I$ a man deviates from the custom of a community, he is as one
who denounces the decision of those who serve God and sanctify
is name. Suc h a man profanes the "service” and is in the

category of those who despise God's word, e has no share in
the world to come. Secondly, In deviating from the customs of

the community, he discourages the ignorant and is in the class

o} +hise who cause the masses to sine




The Group Of Apostates.

169« These are the men who do not assume the voke of the fear
of Gode. They consider laws man mades. ‘hen the VYezer over-
whelms such men, and they transgress and are guilty, they do

.

not worry about it, for they do not think they they actually

committed sine

170~ They do not think il a serious mafter that they experience
no tear, no reverence. They pay no attention to laws and

. . . s
statutes. They insuly and blaspheme God. Such are ap@lates.

They have no share in the world to come.

{71- All the groups mentioned above will meet with destruction
it they do not repent. |f they will but turn from their evil

ways, they may save their souls from destruction.

172+ There ard four groups of sinnars who will never be actuﬁl&

by God: scorners, the faithlass, hypocrites, and slandererss.
Y [ » } 2

173, The author states thal thz scorners are the greatest of

sinners, He hopes that the reader will understand at least

a part of what he has fo say in this regard and that the reader

will thke his warntng to heart so that he avoids the pittalls

of which he speaks and will eliminate all evil from his heart.

{74. Scorners are four fypes: the man who damages another's
reputdation=~such a man combines the characteristics of insolence ‘
and arrogances, Yithout reason or profit, he causes severe damage

to a tellow-man, mokéng him to be of ill=re-ute, This is wiltlful
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destruction, and is more serious than robbery or violence
done for gaine Such men are concelted, tor a humbde man

who recognizes his ean detects nevers scofts at others.

175, The second dre those who mock otherss Such men in-
wardly despise ofthers because of their lack of station, honor,

success, or because of lheir povertys They are brought to

““develop this charaecteristic through pride, over-prosperity, '

or over~indulgence in pleasures.s MNany times such scorners even
mock holy mzn and prophets. Some of them mock the poor, think=

ing that their own success is due to the strengih and wisdom of

men. lhey mock %h.$oor because they ascribe their poverty to

ignorancd and lack of ability testie=poory But everything is

from Gode Those who mock the poor, God will scorn thems

176, The third type are those who continually mock things

and deeds, but who do nol despise those who do them. They

keep aloof from things trom which they should not keep aloote ,
They claim that there is no value in deeds in which there &8
po+en+iaf value. Such scorners often consider their evil learn-
ing to be wisdoms, This leads them to sin, for they soon scorn
the commandmentss This third type also incdudes those who will
not accept rebuke, so wise are fthey in fheir own eyes. For

such there is no hope.

177, Those who continually indulge in vain conversation and
. . . ‘/ . | . H l t _’. -i. .'. .y .l. . P s e
activities, suchas those idlers who frequent street corners, are

open to two evils: l)those who speak too much cause sin; 2Vthey

neglect work in the Torahe This time they waste could be spent




in acquiring eternal life-=stddying the Torah. Those who

turn aside the voke of the divine work from them will bear
instead the yoke of punishment. Whoever are cont emptuous

ot punishment will find themgelves its objects For this reason
the scholars always warn their pupils never to be contemptuous

of such things, even in jests

178s There are nine types of liars. The first tvype are those
who lcave the Torah and do evil and &njury by word of mouth,
as one who deals falsely In matters of pledges, Ioans, and
salarizss, Those who testify falsely against a man are in the
same class, as are those who practice fraud and swindling in
business and parhherships. Such men are base persons, men of

iniquity, and their sins are grievous. T

179, The second class are those whose lifes in themselves do
no damage, but whose orlginal inteat was to do damage. Such
as, those who lead their friends astray, making them believe
fhey are friendly and faithful to them so that they can later
take advantage of them. Such men are punishedfor two reasons:

tor the lie and for the damage they intend to &nflict.

180, The third class are those whbd come with punning and words
ot deceit to withbold a good from anddher in order to gain that
good for themselves. They do not steal anything from that
person, but they know thad he is to receive something in the
future so they feed and befriend and endear themselfes to him
so that the man will give to them that which lhe ts to receive

as a presents -Such men are in the class of idolaters.,



81« The fourth type are those who fals&fy in telling something

which they have heard or who intentioaally reverse the resulfs,

Although they can gain no profit from their lies and will in -
At '
flict no demage with them, budmsFo follow fhis procedure because
they preter lying to telling the truthe Some tiites they in-
/ - .

ventthe whole aftfair out of their own mindse Such men scott
at the idea of punishment, tor they believe they have done no
one harm by their lies and trivolities, but they will be punish=
ed for their insolence and their love of liesea The only time
one is permitted to falsefy is when he fulfills a commandment

v . . .
or doesa charitable deed, as fthe men who praises the bride bhe-
tore the bridegroom under any circumstances. Sometimes people
give talse reports because of ignorance or because they fail to
pay close attention to what they have heard. But this should
be sbbdiously avoided.
182. The fifth type are thosez who think one thing and say

another,

183¢ The sixth type are those who gel a man to ftrust hiw with
. . et

the intention of betraying hime This should m—wer be done.

One's trust bhould never be violated; it is likéngx breaking

the Yovenant. A man should never expoloit friendship, even for

the most insignificant thénge

184, The seventh type are those who promise to give some=
thinag to somebody or to recommend them well and &4 not do so.

This is more serious thaik thievery and involves great guilt,
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185« The e¢ighth type are those who boast of audlities thev

do not have or of deeds they have nol done.

186, The ningh type are those who do not falsefy the telling
of things they have heard or the description of events thay
have witnessed, bul who may chenge them according to their
desiress, Though they do no hurt to any one Qﬂ it and do not

.

profit by it, they are guilty of sins They do so bzcause they

tind some small pleasore in their lies,

" ol . . L. N . e KA ! g A & bl o ° R
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187 There arz nine claesses of hypocrites The first class are
those who lie about what they have observed, about what they

9
know or sez about another!s fauvits, pww committing a fraud,
irciting sin by slander or by taunting. Jdhey hypocritically
state that the man hos done no wrong; not only do they refrain
from rebuking the man for his sin, but they tell him that

he hes not sinnede Juch hypocrites permit criminal deeds.

They are not zealous tor the truthy but they aid falsehoods

.

They say good is evil, blakk is whiteo They lead the sinner

astray in two ways: llthey do not gainsay his evildohhg, #)
Codd o

they repeat his follpwby praising the evildoer for following

his own dzsires MNot only will they bear tl responsibility for

the damage which the sinner has coused by justifying the evil
he has done, but they will be punished tor the falsehood fhey
fostere It will be discddsed that they defy and profane

law and ordery, When the $in of the man they encouragddis re-

vealed, the sin of the man whom they said committed no sin.

r man should rather give himself over fo danger than bear

o]
o)
&




bility tor such guilt.e A man who would support

the responsi
justice should have no fear of mortal deaths But one who

Is hypocritical in such matters wmill meét with destruction.

189 The second class are thase ingincere fellows who

praise a wicked man whether in his presence or not. Though
they cannot countenance his evl dolng; and are not decefved
by his cOnducﬁe They say neverthhless that the man is good.

Though a man himself does not abrogate the Torah he should not

praise one who does transgress its laws and commandmentss,

I+ is even dangerous to praise an evil man for his good qualities

without mentioning the evll that he does, for that man might
gain power becauseof his good agualities, being that his evil
characteristics are concealeds An evil man can always be

recoggized by his thoughts and actions.
190 A just man always abhors a wicked man,

102, The third class are those who praise a wicked man in

his presence although they khow fhéf they should not praise
him before bithers lest the people be deceived by it. By acting
in this hypocritical manner toward the sinner they are doing
no+h%ing to make him turn from hfs evil way, or to make hims
worry about his sin, for he will think that he is righteous in
their ey2s. The hypocrites help to destrcy such a man for they
cause him to fall info the net of his own crime., The rabb}s
say that even if the whole world says you are righteous, you
should consider yourselt as a wicked man and if some of your
friends praise you and some rebuke you, love those that rebuke

you and ate those that praise yous No one should be insincere



toward his triew , but should rebuke him for his faults and

teach him pot to walk in the way of errorid

193, The fourth class includes those who associate with the
wickedos |t is not enought to rebuke the wicked verbally, but
one should keep far away from them, The rabbis warn us that
like are attracted to like and they say, "Never imifate a

wicked man."

194s The fitth cddss is illustrated by a man in whose words
the paople trust, upon whom they rely, who tries to exalt

a certain man or rela%ive because he likes that mane He will
say of him that he ¥s wise, whken he is not wise., The recom-
mend ed man mey become a stumbling block; the people will rely
upon his teachings; he will creat strife and persversion of
jusffice. He might recommend his trizdd as an honest man, when
he is not so., Then somebody who hears tle recommendation may
put the man in charge of his household and put everything he
owns in his cares the man may then Hefravud his benefactor and
sayf that he never knew him. The rabbis say that appointing

an unworthy judge is lkke planting an Ashera.

195, The sixth class includes those who have the opoortunity
to forewarn bul do not do so. They never offer rebuke nor are
they on the watch for those who commit sinful deeds, descite
the fact that all men are commancded to destroy evil from the
midst ot the peoples ‘Whoever does not warn the people of his
awn house, his own city, or of the world, is held responsible

for what they do.

T
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196, - The seventh classg includes those who sce that the A\" 
people are stubborn and who will not rebuke trem, teeling

that they will not be heeded. Thus they maintain their

silence alihough%here are many warnings that they would level

against the people. They will bear the sin of the people be~

cause they have not even tried to warn and rebuke fthem, One

mus t4ry to warn the people, cven if he is uncertain as to whethet
they will listen or not., He must warn them if hb knows +that

they will not listen to %kzwm him, for those who do not warn

will be punished.

197  The eighth cddss includes the man who hears others
standering or speaking obscenely or who remains in the company |
of those who belitide and j§%$$ at the Torah and commandments.
He knows that thosz ¥n whose comppny he is are perverse and

‘
will not 1 sten to his rebuke and so he keeps his silence. E

de will be punished because he has not replied to fools ac=-

cording to their folly, He is obliged to reply to them and
to urge them to ascribe greatness to the Torah and commaddments

which they have hitherto despised and mockeds,

i
198, One of the reasons why men should leave the companyrgxx

\
of the wicked is that they will be punished for the evil things

they hear atter they become weary of retuting them,

100, The hinth class are those who honor the wicked out of

friendships One must never speak well of the wickede One may
dispnlay fear of them or tlatter them in order to avoid being |
injured by them, but one must never speak well of them before

others,




200, The rabhis put slanderers in the same category as those

who deny the existence of Gods Sla nderers cause great damage

and evil to their fellow=men by slandering them in nublice

Mo man could attack other people In such a manner and for the

purpose gainin. proiit tor himself without his

\Y4

{ezer having
overwhelwed his soul so that he bréeks the yoke of fFeaven

and destroys the fetters of moralityes Men slander because
they pretfer eQiI to good,land lies to justices They commit

a great sin without gaining pleasure by it

20l. These men could control their tongues but they choose to
do evil with them, Other sinners sin because they cannot

hélp 1t thRrRXxSKRARKAxZinxkbrx they are suddenly overwhelmed
by the strength of their desires and when they have sinned
ghey are sorry for what they have done. But the slanderers
deliberately let their tongues do what they will despite the
tact that they know that their organs were created only to
fultill God's purposes.

The rabbis hold slandzr to be as greatl an evil as the

sins ol idolatry, incest, and murder.
P

o0, Slander is worse tian fhese threee The rabbis say:

is better o die than to commit ©h

003, Slander is worse than these three sins; 1) because ih

sland erers repeat their follye They cavuse embarrassment, calumny,

and shame many Fimes a days They exaggerate and they strike

i

in secrels There will be no end to their punishmente
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204, Secondly, the slanderer will tind it ditficult to do

resentances Fe has accustomed his tongue to slander and has

lost contro ] over ite |+ will 2ven have affected his thoughtse

005, Thirdly, the sin of slander seems lo be an insignificant
onz to the slanderer. ie considers it but a de:d of the lips

and has not conception of the great damage he may have done

and the great sin he has committeds Therctore, his repzntance
cannot be complete for he will not realize the great sin he

has committed and cannot repent accordingly.

007, Fourthly, if the slanderer wants 1o repent, he must ask

ob]

the forgiveness of those whom he has injured, ult they are so
many he cannot remember thaem all. Then too, some of his vic=
times dohot know he has slandered tham and he is afraid to
inform them of ite. Since he cannot take back what he has

said, the damage he has done is ftransmitted to all fthe genera=

tions to come enerations =hom he will never know and from
9 9

whom 1t is impossible to ask torgiveness,

009, Fitthly, Those slanderers whose evil tongues cause them
to speak in error about God will be faced with %kiz pw a serious
punishment., The sutdy ofthe T rah is not a protection for sland-

erers and apostates., They are not worthy to sutdy the Torahs

910, The punishment of the slanderers will be very serious
it only from the ftact that they restrained their tips and tongues
from speaking the words of the lorah and made fhem speak

1

slandere. A way to curb one's mouth from slandering is to work

diligently in the Torah.
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A man should never s?eak vain words: only words of Torah
wisdom and In®struction. He shall use his lips and his S
tongue to restore peace beftwean friends, %o teach justice to
the multitude, to praise the good, to make evil odious., There
is no end to the merits that a man can acquire tor his soul

with his toniue.

o11. There are six types of slanderers, The tirst type are
those ascribe a detect to a man who does not have that de{ecfl
They do ftwo evils thereby: they lie and they slander. They
are guilty of pride and wickedness. They cause men to suspect
the riﬁ?eous and they bring blemish and guilt upon fheir vic-
timg and shame upon men of honor. When people listen to men
-~ slandering their friends the pride of the slanderer makes him
belleve what he says is true. They are also liars bhecause they
listen +o and believe corrupt reports, They who have no scruples
about lying wkll not realize that they are listening to deceit,
|

and when they listen to a false report, they will hasten to use

it as sdander and will thus give further support to the lic.

019, They who w Ilingly listen to slander have the same hrhk &
characteristics and are subject to the same laws as slandererse.
When they make it appear that they believe what they have |
consented to hear they are givéng assent to its truths, They
thus encourage the slanderer and by listening cause shame to

the sltanderade

0133 The humbde man will hate slander; he will not assent fo

it, nor will he listen fo it. He grieves over the shame and
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disgrace of others, Thus the humble will be hated by slanderer%‘x
They will no longer bring their evil reports to the humble,
fearing rebuke from fthem, e are commanded not to listen to
slander lest we inwardly suspect that it is true and thus come

to despise the slandered person.

214, The second type includes those who slander but who do

not lie in slandering. A slanderer might, for example, fon-

ti dentially mention the evils vwh ich an ancestor of a certain

man committied; he transgresses the Biblical ppphibitions ot
Yy ,

7
to oppress the neighbor and no man shall bear the sin of his

r . Lt v
fathere.

R4k, 11 a man shames another by reminding him in public of
his father's sin,lid §is destined to descend to Gehgnnom and
‘never to return. And it he publicly make known abominable
things about a man's ancestors whele the man is not presant,
in order to cause him shame or disgrace, that slanderer can
never receive the divine grace, The same applies to a man

who brings up the early sin of a penitent.

215« If @ man sees his friend transgressing a Biblical

law in secret and makes it known, he has incurred great

guilt, tor perhaps the sinner would have turned ftrom his evil
ways and would have madle his soul bitter and his contemplations
mournful. Things of this kind should not be revealed to anyore
but a pious scholar who would keep his confiddnce strictly.

e shou!ld have kept the matter secret until the man turn from

his evi! waye 1+ the man was a scholar, a ftearer-of=sin it is
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probable that he has already repented, and that if his Yezer

should come upon him agein his soul would be excezdingly bitter,

21

@)

« The slandzrer causesd§njury and shame to his victim by
secking fto make him an evil man in his friend's eyesy, In one way
the sin ot the slanderei 1s more grievous than when he uses
fruth with which to slander than when he uses lies. e makes

- 3 T - 3 W’ ¥
others helieve zvils about a ftriend which are +ewe and thercefore

makes him a siameful and despicable friend even thoughh he has

v
long repented ofhis evils and has been forgivezn of his sins,

917 A {ool scorns accusddion. A fool always looks for a man's
detects, for his uglinegs and not his beauty; he never mention
anything praisewor thy or good in a man. The righteous, on fthe
other hand, seek out a man's virtues, trying to cover up his
transgressions. The wise use words of rebuke only for ¢ good
purpose. It is intenddd that !'he penitent turn from his sin
in the bitterness of his heart. Thereforz, the fool does evil

in bringing up the sin of the senitent,

218, The fool who sne-—ers a$ guill is punished; rakxentxxwkex
fle ascribes ugliness to a man who habitvally fears sin, whose
Yezer overcame him so that he transgressed and was guilty, esd
whe olwwsys regrets his evils and repzntse However, it a man
deliberately proceeds to habdtdally do evil without the fear

- , : ) o b _
of God in his heart you are commended to make hisshbme known and
]

to reveal his sins and to revile him betore all men in order that

those who hear of his evil de=ds should abhor 1hem,

—
w

Aﬁman is always to be judged in Qy?ghfeousness. it he
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hhebitually God-fearing, avoids sin, sinning only occasionally«-
when there is any doubt, he should be judged tor merite |f,

M / A . ‘ .
onthe otherhand, thémajority of his decds are wicked and he

dozs not teer “od when there is any doubt he should be judged

tor gui 11,

t
[

-t

910, "One should never testify against his neighbor™ (Prov. 24:

20)e This commandment should be followed. One should take '
excention to it only to bring chastisement upon the sinner.

A+ a man has $tolen something vou are obligated to testify
againt him so Fhat he will return what he hos stolen, It should
be held in miad that two witnesses are usually necessaory. I

a man is a righteous one, one whose merits are more NUMErous
than his sin, no action is to be taken against him by the testi-
mony of a single witnesss You attempt to bring a sinner to
judgment by such testimony only if he is a fool who is accus~
tomed to repeating his follys. Under most circumstances it is
best to observe the Biblical injunciion: "One witness shall

not arise against any man for any sin™ (D+.19:25). To take
exception to this rule might cause slander. One muyst no}

say: | will do unto him as he hes done as he has done unto

me (Prov.24:29). |f he has revealed your sins, you must not
reveal hise Only if a man does not fear God and has broken

His yoke and never avoids doing a fransgression though he knows

1+ is a transgression, is one permitted to proclaim his ghame.

900, The rabbis decreed thal e man who individually testitied

4s to the sin of another man was to be flogged. He can, however,
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master or his confidante i+ he knows

reveal the matter to his

that they will believe him as they would two witnesses,

[}

I+ is proper that #two men bring testimony to the judges in

secret to bring a man to jusiice so thaet the sinner will escape

public shame,

291e A sin committed b y one man against anD#ﬁer,like robbery,

opnression, physical Injury, shame, or taunting may be made

sublic bj one man in order 1o help the aff{licted person col
lect his due. But in any case, the wrongdoer should first

admanisheds

002, The third cless is the tale~bearer. He causes others
to sin b mking them hate the whom about whom he gossipse

FHle also does much harm to the one involved in the gossipe

in this manner he does harm to three persons: to himszlf +
: b ’

one who listens to him, the person about whom he gosspppe

O 24, He who stirs up trouble between brothers and friends

makes them hate cadh other is the worst of all slandererss

005, A man is obligated to keep secret anything coentided !

o

him in secrete V4 is wise never to impart a secret to o

who is known to be a gossipers

~

096, The fourth class are those who commit an aspect of slander.

13774

e

be

and

e}

In this cetss are men who by their words maggxx cause others

to slanders. For example, a man may speak ot the good qualities

of a man and thus the discussion of that man's shortcomings

might also be frought up. Sé too, it there is o man there

who




hates or is jeslous of fthe man under discussion, he might

be incited to slandere.

227¢ By praising a man publicly you can sometimes cause that
man damage and thus be‘guiify of a kind of slander.. To illgs=
trate, a traveler once stood in the streets of a city and

foud by oroclaired that a certain houscecholder had welcomed

him and treated him exceedingly wells Immediately certain
worthless teldows got together and went to that man's house

and kmposed themselves upon him as wayfarergs,

028, |t is permissable to publicize the shame of the wrong-
doer 4+ it is certain that he does not intend to leave his
sinful waysy that is, if the robber will not return the stolen
object, etc. But those who might imppose their conduct should
not be spoken of~-first, because fhzy may protit by your rebuke
and #urn from their evil ways A man should never disclose the
sins of his friends when he is the sole witness without having
admonished his friend firste |f he does so without having
takén this precau$ton, his words are to be suspected and he is

to be accused of slander. e is insincere and has betrayed his

friendo.

000, The +ifth cddss includes those who speak obseenely. They

who talk obscenely commit a great, despicable, and corrupt

sin., They have forsaken shame and piety~~the known characterigtics

ot pious men. They haveymoreover, desecrated the holiness of

l§raels, Those who but listen to obscenity will be punisheds




o3l The sixth class inchbddes those who incite troubles

. - . VA Ty
Some men have the habit of complaining agdinst and ves=kng

their friendsy, although their friends always conduct them=
selves decently and never irritate them. They always judge
their acquaintances for guilt and never tor merit,~dascribing
every error they comnit to deliberate insolencey, and always

returning evil for good.




THE FOURTH GATE

The Aspects of Atonemenf

| o ~ just as a body Is subject to sickness and diseases
so is The';OU!a The sickness and disease of the soul is
evil and diny Bod cures the sickness of the sinninQVSOUl
Wheh the wicked turns from his evil way.
Alt hough +He sick soul is almost cured and has averted
the greater part of the punishment by rependlance, and even

i

though God has withdrawn his wrath, yel the soul is not al=-
Yogether healed, nor is its sin forgiven until the sinner is
chastised with sufiering and reprimanded with paine
Repentance will bring forgiveness for most of its
sinsy the principle anishmen+ will be averted and the soul

will be rescued trom deathe Only the punishment of exile

will remaine

9y The rabbis decreed that a man who sins in error should
bring a sin offering; but a sin comnitted deliberately fis
punished by "exterminations” The atonement of = man, even
for sins committed in errvor, is not complete until he brings
+he'proper sinmotterings [Ihis holds true even if he confes-
sed his sine On the other hand, the sin=otfering will not
atone unless accompanied by confession and repentance,

The atonement of one who sins deliberately can be achieved
only through punishment, "He is chastened also with pain

upon his bedessse He prayeth unto God, and He is tavourable




unto him"{ Job 33:19-26)s The sinner is advised to pertorm

many good deeds which may protect him from the painful

chastisementse

3. The Day of Atonemeh® is necessary as ah atonement atfter

repentance.

tor which the soul is not forgiven or

4 There is om sin
cleansed until it is separated from the body by deathgs the

profanation of God's namee

S. This sin cannot be atoned ftor in the same manner as otherse

But the sinner can ameliorste his condition itGod helps him
to sanctity His Toreh before th eves of kan and to make
known to men the might of God and the glory of His rules

I the sinner completely change his mode of lite by aftfiliat-
ing himself with truth and faith and sirives to remove false~

hood and dishonesty, then his sin will be lessencd,

The Explanation ot the Kinds of Atonement

Ge¢ Rabbi Eliezer said that the re were three divisions of

fo accompany eache

stonementsand Repentance had
it a man ftransgress a positive commaind and repent, he
shall be forgiven Immediatelys I+ he transgresees a pro~
hibition and repenis, the repentance will suspend judgemént
and the Day of Aftonement will atones It he commit$ a sin

Toxtermination™ or "death™ at the hands of the

that incurs
Beth Din and repents, repentance =nd the Day of Atonement sus-
pend and suffering completes the atomve nte But for protaning

God, Repentance cannot suspend and the Day of Atonement cannot




atone ,nor can suftering complete the punishamént=~but all of

them together suspend judgment and death completes the atone =
ments .
The Rabbis say that fhe burnt=oftering atones ftor him
who transgressed a positive command after he has repented,
His sin is really atoned for by his repentance, but the burnt=

otfering helps to reconcile him with Gods

7. They also said that fhe burnt=offering atones tor the sin-

ful thoughts of manae

8, Since is it impossible to ofter the sacrifice for sins
(The Temple being destroyed) committed in thought or in frans-
gression of a positive command, one must study the Biblical
section which digpcussed the burnt=ofteringe The rabbis
cors ider the study of the sections applying to the burnt-
and guilt~offerings equivalent to the offering ot those
sacriticess
1+ a man transgress a prohibiton and repent, he shouid
grieve over his sin and should Iong impatdently for the comiﬁg
ot the Day of Atonement, so fhat he may be reconciled to Gdde
The rabbris say that a man should prepare his meals on
the Day of Atonement as if he intended fo fast tor nine or
ten dayse This is to show his joy over the arvival ot the
yoy of Atonement, |t should be a festimonial of his grieving,

his guilt, his sorrow, and his sins.

9, Secondly, the fezst of every holy day should reflect the
joy at the opportfunity of tulfilling a commandment, even as

on the ever of Yom Kippurs
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10, Thirdly, the fast should help one's prayers znd supplica=-

tiohon Yom Kippur and should enable the soul to concentrate

on repentance and its essentialse

I1, 1§ a man commiftted a sin that incurs “extermination”

or "death and repents, he cannot be forgiven without suf=
fering==for repentance only suspends, but the suffering com=
pletesse Such a man should determine to fultill those commanls
which will protect him from suflering=-such as giving to charity=-
for th=t act only saves him from dezths, He who h3ss no moneay

for charity should speak well of the poor and should persuade
others to donate to thems He can also act cheritably by

helping his friend with advice and encouragement~=an act which

fhe rabbis consider superior to charifye. te can also encourage
the poor and console fhem 1in their trouble. He can llkewise

visit the sick, help to bury the dead, comfort the mourners,

and helpt the bride and groom to rajéicza These are the ways
of ”kindness"; but the study ofthe Torah is superior to them
alls 1+ a mmn liable to ihese punishments is accustomed to
read one chiplerot fthe Bible daily, he should now read twoj;
if one parasha, then twoa In two ways the study ot tre Torah

1 } highest degreece

will protect him from sufferings 1) it is the

ot activity, and 21 the wearying foill and the lack of sleep

he undergoes will substitute for suftetinge

{9, Uther substitutes for suffering ase fasting, self-aftlic-
Vion. weeping, and refraining from ordinary pleasvegss. Sighing
] I ’ g f ¢
from the bitterness of one's heart is also a good substituie.

The soul feeds on the deprivations of the body. Une shou Id
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always confess at the time the sin is © mmitteds 1 suvffering
befalls a man, he should accept tF whih good grace, trusting
in God, for a righteous man always pays his debts and vet sings

Godts praisess

13, The sinner should understand that mf+or+une betalls him
and suffering comes upon him, nol because of the graiviy of

his sin and the multitude of his transgressions, but becquse
God punishes him In the manner of a ftather chastising his sone
The resl enemies ofGod are punished in one stroke for a single

transgression-~deaths The remainer of their punishmdnt 1s
to stigmetize the soul, On the other hand, the punishment
i . \/ . P o Lot . .
6t a righteous mancomes a liftle at a time until his sins are
No mores
The punlshment of the wicked 13 revenge=~that ot the right-

eous i1s for fheir good and instruetion so that their reward

may be greaters

4. He who incurs Mowtermination® or "death™ accidentally,
should confess, seek supplication for torgivengss, sligh in
e bitterness of his heart, worry and be afraid, and sbudy
diligently the Pasashd which dedls with sin-ofteringse. Such

conduct will be of great avatl in his atonemente

15, The transgressor should fake his transgression very serious-

ch

16. Ile who protanes God'ssname can attain partial hedling
by honoring God continvallly and further by conscientiously
meditating on and studying the Torah==something which sacriflces

and gitts can not accomplishe
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17« God c¢leanses uUs o} sin and accepts complete atonement

for our sins so that we are clean betoe Him without undergoing
any suffering, only it we sre gullty ot transgressing positive
commandmentse 11 we sin and incur "extermination® or "death™,
Yom Kippur suspends, but su{%ering s necessary fo complefe

the exniations

18, Yom Kippur afones for sins committed by one man agsinst -

God, but not for sins committed by one man agains't anothere

in the latter case, Yom Kippur does not atone until the
ofttended person forgives the sinners For examples it a man
robs his friend, he should return the stolen obj ct and then

cotesss 11 he contesses first, his confession has not effté&cacye

19, 4 one man R®R insults another, he must seek reconcili=
atione |4 the otftended person does not forgive him, he mu st
approach him again in the company of three mena 14 he still

will not forgive him, the ottender brings another group, and

yet a third groups e should say, "l have sinned, | have Wronged
a righteouss 1 am wokthless; | saw not the merits of this righte=
ecous many but made him out to be prvese and obstinztes” He
should be humbde in public and ontess in publice

{he rabbis declﬁrex that a man who shames a scholar cannot

be forgiven for he has desecreated the Torahs

00, The rabbis decreed that whoever protaned God, can recelive
suspension by means ot Repgntance, Yom Kippwr, and Sué%ring;
death completes fthe atonemente 11 a man confesses betore he
is to be killed for a sin, he 1s to be considered atoned for

from the time that the tear of death overcame hime The one
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who kills him will be considered fthe murderer of a pure and

pious mane

91, The rabbis decreed that 1+ a mo contesses his fransgres=
éions on one Yom Kippur, he sbould also confess them again
te next Yom Kippura Rabbi'Elizzer and the Midrashim decided
¥hat this was not necessarys Geruddi concurs with the lafter
for two reasons. 1) 1t would appear as though the sinner hd
little faith in God's forgivenesse 21 If he mentions the
tirst sins, it would seem +hé+ those were the only ones about
which he was worried and that he had committed no sins after
them. This would make him appear like one who did not caretully
examine his conductw=the characteristic of a weak persone
Those who aontinually watch themselves always constider them=
selves sinfule There are three things which man cannot escapes
sinful thoughts, some types of slander, and lack ot attention
to pravere

O+ course, a man should continually have his sins in mind,
but he should not mention them aloude One should seek mercy
all the days ot his lite, %or his tirst and last sén alike,

but he should not deal only with fthe tirst ones after has

turre d +rom them and confezssed them on Yom Kippurs

A man should also pray continually that his sins be for- ‘
given, for there may be some of which he is not conscious
in consequence of which he will not remember them or contess

committing theme

90, ‘The order of contession is: We have sinned, we have done

wrong, we have transgressed, N
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/p’X(ﬁﬂ includes sins committed in error and negligemee,

/

Ai;é%{jlé are sins committed deliberately, sonsciously,

in arrogancee.

/0‘776é) are rebellious acts, faithtessness, and apostasys

God in the greataass of his mercy will forgive fhose who

rebel against tiim if they return fto Him in sinceritye

237 Hp3V /D“J//C ’/‘J: 7 ?”’f /.n_l 19
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