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PREFACE

The horrors of the Holocaust were manifold; yet we
Jews know that throughout our history we have always been
targets of hatred and carnage. Unfortunately, the present’
is no exception to our tragic history. W“hat about the
future for us Jews? For other unfortunates? If Joseph
Hakohen's medieval world stands accused of indifference
to the suffering of humanity described by him in such
gory detail, how much more so do we stand accused of the
same sin today?

It is my hope that by continually exposing all the
atrocities that have been committed against our people
and against all humanity, that the world will cry out,
"Enoughl Never againl®™ I pray that that day may come
speedily, and in our own time.

I thank God for all my blessings and for the priv-
ilege of learning Torah and the ways of my People., I
thank

my husband and my children for supporting me while
I seek this privilege:;

my teachers for imparting to me their wisdom along
the way;

my advisor for sharing hifs expertise and insight
into the workings of Jewish history:
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the library staff for helping me, not only during
thesis-time, but throughout my years of study:

and the administration of Hﬁc-JIR for allowing me
the opportunity to study here and to realize my goal.

N
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I. INTRODUCTION

Among Jewish medieval historians, there is a con-
sensus that Samuel Usque's Consolation for the Tribu-
lations of Israel was a source for Joseph Hakohen's
Emek Habachah. Said one historian to me personally:
"Hakohen had Usque's work right in front of him as he
wrote.'l Hakohen nhimself states, after relating the
incident of the Lepers' Rebellion in Prance in 1321
(corresponding to Usque's #18):

B 5 iChan sv0a lmpdn %
Then, after relating some historical data not found in
Usque, Hakohen states, just before the incident corre-
sponding to Usque's #19:

8 ounef T W TP S
Because of the above statements by Hakohen there seems
to be little doubt that he was aware of Usque's work,
even though few Jews and even fewer non-Jews were aware
of it.

Very little is known of the life of Samuel Usque.
The last 13 historical chapters of the Third Dialogue
of the Consolation are said to reflect Usque's personal
oxporiance.“ He and his family might have shared the
haruships of his fellow refugees who fled from the
Portuguese Inquisition of 153" to England, France,
Germany and Italy. From Naples he most probably went to
Censtantinople, Salonika, the Holy Land -- particularly




Safed -- then back to Prague and Italy, where he es-
tablished himself in Ferrara about 1551, It was in
Ferrara in 1553 that Usque's work was published,
A little more is known about Joseph Hakohen's life,
since he gives us some perscnal data in the Emek,
After the institution of the Inquisition in Spain in
1391, his ancestors fled from the city of Cuenca and then
settled in Huete about 1394,
2'¢» /;.TJ;U?” Plaoms>m niate niare 1e3)
ﬂc NY M amwn Lox P plTID PNA
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After 1492 Hakohen's father and his family moved to
Avignon, where they met his mother's family:
ﬂ'.}’.\a-n /)v Yo' 2%> ',:uc _Nle  Pe ucj,u":
Ale f{ 1yn's ,’C';cuc 1 3wn 1ed’ sere
7.(}491’) 52855 _ngea f,-w.,.;S ‘vie »3§17

Joseph was born in Avignon in 1496, Five years
later, his family moved to Genoa:
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(The last three words here are an enigma, since Hakohen
states below that he and his family did not remain in




Genoa until the writing of the Emek.) When the Jews
were driven out of Genoa in 1516, Hakohen's family went
to Novi, where he married the daughter of a rabbi:
,pﬂygu.a e nglel Pn’ P s F:;Mf nl
YWY 'nem.f § %4 |2 LPRIAIC 22 DND _naA
! ‘ iafJn
Joseph returned to Genoa in 1538 and practiced medicine
for 12 ylm.lo
When the Jews were expelled a second time from
Genoa in 1550, Hakchen settled in Voltaggio:
p-:sy "a~ich lc'u(lla Avrel ...»A1dEN  1€3n
"_(:f&f) §32¢ _n4e r (131
Cecil Roth states that the Jews were forced to flee
from Genoa because of the jealousy of the people toward
Jewish physicians and the ostentatious conduct of some

12 However, the more

members of the Jewish community.
general factors which undermined the existence of the
Jews in Italy throughout the 16th Century were the con-
fusion caused by the Counter-Reformation struggle and
the attitude of the Spanish Crown toward its Jewish sub-
jects, which extended to its Italian pol-esaiona.l3
In 1568 when the Jews were expelled from Voltaggio,
Hakohen voluntarily moved to Costeletto, even though he
had special permission to remain:
Drerprer P pa 71T '7!(."; A rcgl f

" oaoun Siaga dere lC'f’(wcTn _rAe

In 1571, Hakohen returned to Genoa, where he died




about the year 15?5.15

When Usque's work was published in Ferrara in 1553,
Hakohen was in Voltaggio. Hakohen began writing the
Emek in 1558 and ended one version in 1564 and the other
near the time of his death in 1575. Waxman states that
Hakohen was "determined"™ to write a similiar work to
Usquo's.16 And there certainly are similarities in the
two works. Both attempt a comprehensive history of the
Jewish people and the persecutions they endured: Usque,
from Biblical times to 1553:; Hakohen,from the aftermath
of the Second Destruction to 1575. (The earlier version
of the Emek, dated 1564, was later edited by an anonymous
Italian scholar, thought by some to be Samuel David
Luzzatto, He supplied additional notes and brought the
history up to 1605.17)

While little is known about the life of Usque, much
more is kmown about the sources of his work.ls Just the
opposite is true for Hakohen. Even though the author of
the Emek names his sources within his text -- works or
Usque, Sebastian Muenster, Almonzi, and a Rabbi Chayim
Galipapa --19 he merely mantions these people in a hap-
hazard fashion. Subsequently, scholars have found it
very difficult to agree on all the sources for the Emek,
The one that all seem to agree upon ir Samuel Usque's
Consolation.

However, when I compared the historical events in
Hakohen's work to the corresponding 37 chapters of Usque's




Third Dialogue, I found many discrepancies in names,

facts, dates and interpretation. Also, while comparing
language, style and religious and historical philosophy,

I found even greater differences between Usque and Hakohen,
My task is to delineate these differences and to try to
evaluate them,




II. THE HISTORICAL DATA

The 37 historical chapters of the Third Dialogue
of Usque's Consolation cover a 936-year perioed of Jewish
persecutions from 617 until 1553. Of the comparable
time-span. covered in the Emek, enly about one-third of
the events recounted by Hakohen parallels Usque. These
events do net always follow Usque's erder and are inter-
spersed throughout Hakohen's run-en narrative.

The first chapter deals with Sisebut's forced cen-
version of the Jews in Spain.zo Usque's erroneous date
-- 4077 (317) -- is corrected by the translator to 617;
Hakohen's date is 4376 (616).21 Wnile Usque states that
Mohammed was driven from Spain in this time, Hakohen
states that Mohammed came to Spain in these days. Usque
names Witiza as the sen of Sisebut; Hakeohen, Sontilla
( » (' ( sie ) as his son, or grandsen -- the antecedent
is not clear. Hakohen omits the details ef the punish-~
ment that the Jews were threatened with and the courier's
mission te the Pope. He adds the name Isidore as that
of the Pope, adds another grandson before Sentilla, and
mentions the poisoning of Sisebut. In Usque, there is
no link between the capturing of the Moors and the revoca-
tion of the Jews®' death penalty; however, Hakohen implies
that because the Jews helped Isidore to rid Spain of the
Moors, they were freed from the death penalty.

In this, as in each subsequent histerical event

compared, Hakohen omits all Biblical admonitions with




which Usque always ends his chapters., Hakohen's
omissions of these admonitions will be discussed in the
chapter on Hakohen's religious philosophy.

Usque's second chapter deals with the persecutions

in Prance during the time of Henry VII.22

Usque's date
of 4177 (317) is obviously erroneous. Hakohen places the
story between events dated 1099 and 1142; he does not
say which Henry, only lT3J3c 7{qwa.23 Hakohen omits
many details found in Usque. He does not mention the
background of the story -- that the Jews' serenity and
wealth caused the Christians to envy them. He also omits
the Easter eve episode between the Christian woman and
the pawnbroker and the dialogues that ensue -- one, be-
tween the woman and the pawnbroker; the other, between
the pawnbroker and the Host. Hakohen eliminates Usque's
castigation of the wife for being "weak"™ and confessing.
There are two detailed similarities in the two accounts:
The number of f{v'{x ", and the way the man died -- with
the Talmud in his hands, The differences between these
two authors found in comparing the details of this
Host-hoax story are quite typical of most of the chapters
compared below:s Hakohen is more succinct and lucid,
whereas Usque is more poetic and verbose, A more de-
tailed analysis of the authors' styles will be discussed
in the chapter on language.

Usque mentions no date for the atrocities in Toledo

n

recounted in chapter throe;z Hakohen mentions the date




as 711 and places the story before the previous ona.25
Usque's "Palm Sunday" becomes °nop 'Jaf 2 1o PI'D,
Hakohen omits details of the war between the Goths and
the Moors and the reasoning of the nobles who were
against the Jews, His interpretation of the facts are
also different from Usque's: Hakohen implies that be-
cause Roderick had no heir, the confusion after Roder-
ick's death was a contributing factor toward victory

for the Moors. Usque does not even mention that Roderick

died without an heir. At the end of his recounting of
this event, Hakohen implies that the king saved all the
Jews from suffering; Usque says that only the Jews in
Toledo were punished,

Another incident in foledo is recounted in chapter

26

four, Usque dates this incident 1163. Hakohen places

the incident between twe other stories dated 718 and 810,27

Usque states that the Jews suffered because they were
blamed for an incident that occurred in Mecca; Hakohen
saye the name of the city was 'a.ag:e ~1'In « While Usque
mentions that the thieves stole precious gems from
Mohammed's casket, Hakohen states that they stole a
precious stone and holy garments. Usque appends a
section on Maimonides at the very end of this chapter --
after the Biblical admonitions. Hakohen's mention oi

28 There are sim-

Rambam comes in a much later account.
ilarities in certain details: Both accounts state that
40 synagogues were destroyed and that the name of the

Jew who was blamed for robbing the casket was Abraham

)

-
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The blood-libel accusation against the Jews of
Paris described by Usque in chapter five is omitted by
Hakohen,

Chapter six recounts the carnage in France against
the Jews, who were falsely accused of murdering pigs
and burying their hearts when they could not obtain
Christian hearts! Usque's account is datolesn|29
Hakohen places the story between events of 1100 and
1141,%% while the story line and the order of the
narrative are quite similar, Hakohen's account is
typically more succinct. Hakohen gives no reason why
people hated the Jews; Usque says that it was because
of the "wretched" profit they made from loans.

Usque relates a massacre in Spain in chapter aeven.31
His account is not dated. Hakohen's description of
this massacre immediately follows the events described
above that took place in France and, while dateless,
places the events between 1099 and 11#2.32 The place
of Hakohen's narrative is Navarre; of Usque's, Tabara,
Hakohen omits the "jousting™ incident and the Christians’
claim that the "mad” father bolted their doors and
planned to set fire to the city. The story line and
order ~f this event are similar; the differences lie,
typically, in the length and the tone of the accounts.
(The latter will be dealt with in the chapter on
religious philosophy.)

e e —
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Persia, at the time of the exploits of David Reubeni,
is the setting for the next chnptar.33 Usque's account
is dated 1164; Hakohen's, 1163.7" The cities seem
similar: Hamaria, 5/¢’7,cvr «» Usque mentions that the
language of Jews was Syriac ("Targum"); Hakohen, ’IOJ‘

Licd72.n, Usque's account contains many more geographical
locations than does Hakohen's, although Hakohen, unlike
Usque, cites the city of Dagestan, by the river Gozan,
as the city where David was imprisoned. Usque only
mentions the Gozan as the river upon which David spreads
out his turban. Hakohen adds the name of Rabbi Jacobd
as one of David's teachers; Hakohen omits, however, the
name of the Turkish King Sin-el-Din, who granted amnesty
to the Jews, 1In Usque's account it is David's father-
in-law who becomes his assassin; in Hakohen's,it is
David's son-in-law. Hakohen briefly mentions Rambam at
the end of this story only as one who wrote about
David's exploits. Usque, however, at the end of his
account relates Rambam's "far-out" story of David's
belief in his being the Messiah and his "trick” in
avoiding a torturous death.

The details, order, and length of this story are
quite similar in both works. The unusual lack of
brevity in this account of Hakohen is due not only to
his following Usque's account fairly closely, but also to

his addition of minor facts not found in Usque: The num-

ber of Jewish families in the community; the head-tax they

s e —— e S—
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11
had to pays David's dreams and his being cast in chainsj
David's arrogant conversations with the King; and the
details in the letter the Jewish community sent to
David.

The setting of chapter nine takes place in Vienna
in both accounts. Usque places this story between two
others dated 1164 and 1183.77 (The editor and trans-
lator, however, states that the correct date is 1420.)
Hakohen seems to follow Usque's incorrect dating and
places his account around 1182.36 In this episode of
the burning of three hundred innocent Jews for the ac-
cidental drowning of three Christian boys, we see
typical similarities and differences between the two
authors., While many details of the story are similar --
even the aside of the "Host" accusation and the exact
number of Jews burned at the stake -~ Usque includes
more details and explanations. The only discrepancy in
the two accounts is the description of the boys who
drowned: Hakohen says they were ,/>3,)3 p'>5) 1 Usque,
only that they were young. The difference in the two
authors' attitude toward their people may be shown by
their comments on the murder of the 300 innocent Jews:
Usque states that “only" 300 were burned at the stake
bec.use of God's mercy; Hakohen writes that 300 in-
nocent people were burned -~ the rest were saved because

God had mercy on them.

e e e ——
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Paris, Prance, is the setting of the next chapter’’
While Usque's date is 1183, Hakohen's is 1186.38 Usque
names Philip Augustus as the French king; Hakohen,
Philip. Hakohen mentions facts that are not mentioned
by Usque: The number of Jews burned was eighty; Jews
were expelled as well as put into prison and stripped
of possessions; some Jews mingled with Christians,
lived as they did, and hired Christian servants.
Hakohen omits the following from Usque's account: The
reason for the Frenchmen's envy; the accusation that the
Jews taught Judaism to their servants; the religious
explanation in defense of the Jews' actions; the reference
to the Jews' being remiss in God's service; and two long
sections -- one recalling an historical incident with
the Philistines, the other questioning the Christians’
belief in obviously false accusations against the Jews.
Although many of the story's main facts are similar,
Hakohen does not follow the order of these facts and,
typically, his account is much more succinct. It is
interesting to note that Usque's statement that the
number of the Jews in France was twice that which left
Egypt is almost the exact statement by which Hakohen
ends his account:
MR a3 2% Pluntan 1'H p'{-u
P 23NN 3 SeieN 1t PP
The events that Usque describes in chapter eleven

39

occur in Naples in the year 1240, (The translator
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says that the correct date was 1290.,) Hakohen also
dates his account 1240, but does not include the city
“0 mne facts and their order
are very similar in Hakohen and Usque's stories. Only

of Trani, as does Usque.

a few details are dissimilar: Usque states that no
temporal payment was sufficient to repay the Jews);
Hakohen, that all the gold of Ophir could not repay
their kindness, Usque states that the Jews had to
convert before a "taper" burned out; Hakohen, before
"the burning of a turban.” While the facts in these two
accounts are similar, there is a difference in the two
authors' interpretation of the facts, We learn something
of their religious philosophy, which will be discussed
in more detail in a later chapter. Usque says that the
Jews suffered because God was angry with them for trust-
ing a king who treated them well; Hakohen implies that
they suffered because of their haughtiness, Usque seems
distressed that so many people converted and praises
those wno did not convert, for "they passed on to life
everlasting.” Hakohen, on the other hand, is less
judgmental -- he seems to pity the forced converts and
praises all those who suffered /7> H)»wNiD 83,
Hakohen omits Usques's warning that we must not put our
trust in mortals and his statement before the Biblical
admonitions that, as a result of the forced conversions,
the stock of the nobility of Naples was mixed with
Jewish blood.




14

The setting for Usque's chapter twelve is England,
1211.2.1"1 Hakohen's account is quite similar in sequence
and detail, though he dates the event 1211~1."'lbz Usque
describes the 2000 families as "very rich;" Hakohen
omits this description. Usque implies that the monk
was forced to fall in love with a beautiful Jewish
girl; Hakohen states that the monk fell in love with
her: (1070' AULJAN ANICA oIt e N7 Rl fi*a?.nl '
Usque describes the monk as rich; Hakohen says that the
monk wag rich and good and omits the fact that monks
sermonized against the Jews, Usque describes the mother
as "weak" in character; Hakohen refrains from judgment.
In both Usque and Hakohen there seems to be some con-
fusion as to the order of persecutions meted out to the
Jews: How could they first be expelled from the land,
then forcibly converted? And at what point were the
Jewish children wrested from their parents and sent to
Northumbria? This common confusion and a common
metaphor used when describing the monk's conversion --
Usque's "He donned the garments of Judaism" and
Hakohen's ,’'7/9'D 7¢3a ¢9nn'l-- point to the
probability of Usque as Hakohen's source for this event.

Hakohen continues the next narrative, which is
comparable to Usque's thirteenth chapter, directly after
the last t:lnfle."'3 Usque's chapter also seems continuous

Ly

with his previous one. The events deal with additional

persecutione in England -- specifically, the horror story

S

EE S
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of the two pavilions. Neither account is dated.
While the major facts of the two narratives and their
order are quite similar, there are many minor dis-
crepancies: Usque mentions that there were "others"
who plotted against England besides the Scots; Hakohen
mentions only the Scots. Usque calls the propounder
of the evil scheme an "Adversary dressed in human
clothing;" Hakohen utatesu,fos’pas-ffi poe o PTW.
Usque discusses the concept of sin vis-a-vis England
and the Jews; Hakohen does not discuss sin at all,.
Hakohen, typically, omits many parts of Usque's
narratives The lands in which Jews had lived before
their return to England; their wanting their children
back from the "North" and their desire to leave England
after finding them; Usque's explanation for the tent
"solution" -- "Bodies might contaminate the airi"
and the long diatribe against the rulers and the people
of England. Both Usque and Hakohen fail to mention the
number of Jews killed and whether or not they ever
found their children.
Flanders is the scene for chapter four"t:een.“'5
While Usque does not date this episode, Hakohen places
his account between events of 1251 and 1263.46 Hakohen's
narrative is extremely terse; he ment _ons oniy the "Host"
accusation and the persecutions that followed. He omits
Usque's description of the prosperous, tranquil life
of the Jews in Flanders; the mention of the "Enemy"™ who

il Ta—
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constantly wishes to destroy Jews; the fact that the
Jews were burned as well as put to the sword; and the
comment about the new generation of converte and their
Lutheran beliefs.

Chapter fifteen's events take place in Foreheim,
Germany.u7 Usque's date is 1262; Hakohen's 11.’63.“’a
The general details of this episode are similar in the
two accounts, Hakohen typically omits some exposition
and minor details; Why the men were feuding; which son
was slain; God's role in the outcome of the event.
Curiously, Hakohen does not mention the blood-libel ==
the reason why the Jews were accused of murdering the
little girl. Hakohen just states that the Jews were
accused as usual 1>}’ Tena ‘s . It is not clear whether
the Jews or their enemies "walked in darkness,”

By far, the longest and most complicated chapter
is Usque's number sixteen, which he titles "Misfortunes
in Many Placea.'ug It relates all the events surround-
ing the famous Shepherds' Rebellion. Hakohen's account
parallels very closely the sequence of events in Usquo.5°
The names of all the towns and the order in which they
are mentioned seem to be identical, if Hakohen's Hebrai-
cizing of the Italian words for the French and Spanish
towns is taken into consideration. ror example, is

:cj;c)‘ Jaca? Bigorre, n12:1¢'a ? fo, 7:/“, Cordel?

While the general unfolding of the events among the
major protagonists -- the shepherds, the rulers and
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the Jews -- is quite similar in the two narratives,
there are some discrepancies. Usque states that another
man discovered a cross on the boy's shoulder; Hakohen,
that another lad claimed to have found the sign of the
cross on his own shoulder. Hakohen states that the
shepherds were put in chains; Usque does not mention
the chains at all. Usque names the prince of Cordel,
Meltsar Tolosa; Hakohen calls him '.w.r{;c 935310- -
Evletsar Tolosa, Later in the story, however, the word

fho:s}C appears as the name of the town Usque calls
Toulouse. Hakohen mentions that the town of Tudela is
in Navarre; Usque does not. Unlike Usque, Hakohen does
not differentiate Tolosa and Bigorda as provinces but
mentions them as cities, along with Marsan ( ,c'3-/cn )
and Condom ( I7J1 7 )« As for numbers: Usque states
that 120 congregations were destroyed in the provinces
of Toulouse and Bigorre; Hakohen, 110 communities., 1In
Usque's account 400 Jews were killed in Jaca when the
man with the cross on his shoulder arrived; in Hakohen's,
410 Jews were slain. In most of the accounts it is
Usque who uses many more metaphors and descriptive
passages than Hakohen. In this account, Hakohen is a
bit more verbose than usual. It is interesting to
note, however, that Hakohen uses a ‘escriptive passage
in the same place as does Usque, yet it is unlike
Usque's. Referring to one of the massacres, Usque
states that the bodies formed a huge pool of Israelite
blood and were a meal for the birds and dogs; Hakohen,
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that the corpses were like the dung in the open fields
and served as food for the beasts of the fields and
the birds of the heavens. A more detailed treatment
of both authors' use of language will follow below.

Chapter seventeen is a brief account of a banish-
ment decree against the Jews proclaimed by the Pope's
gister in 1321.51 The setting and date of Hakohen's
account is the same as Usque's.52 In Usque's narrative
the name of the Pope's sister is Sancha; in Hakohen's,

1Caied 'nte (»Cuies 3> ’¢y1e1 . Usque names the
king of Naples and Jerusalem Robert; Hakohen says the
king is PFrederick, and he is only king of Naples. In
both accounts it is not clear whether or not the Jews
were expelled. Usque states that when the general
exile was proclaimed, God showed kindness through the

king, who had the verdict revoked., In Hakohen's report,

it appears that the Jews were expelled first and then
the king came to their aid.

Chapter eighteen is the narrative of the Lepers'
Rebellion of 1321 in France.’> Hakohen states that

the Jews in the province of Narbonne were ordered burned,

along with the lepers, by orders of King Philip.su
There is no mention of king or place in Usque.
Typically, Hakohen‘s narrative omits minor details
found in Usque, yet follows the story line. At the
end of this account, Hakohen states: lAedn o"r

’3?:Cn91. 7902 « There is an intervening narrative in

L el
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Hakohen. Then, before the comparable narrative to
chapter nineteen, Hakohen writess Ao 'S CAIERY
7n:cg\-ng}c? Plaazs> .35 Usque's account is dated
5006 (1246).56 Hakohen, who has just stated that he
knew Usque wrote the following account, dates his 5105
(1345)., He does copy Usque's error in placing the site
of the massacre of the Jews in "Torti, a province of
Germany." There is no such province. While Hakohen
omits a paragraph found in Usque that deals with con-
versions in Catallonia and Provence, he adds a minor
detail not found in Usque: That the Jews were beaten
with whips before they were burned.

France is the setting for Usque's next chapter.57
Usque dates the events 1346y Hakohen, 1306,5° The
general outline of the expulsion of the Jews from that
country is similar in both accounts, though there are
more inclusions and exclusions by the two authors than
in most of the other narratives. Usque mentions only
three kings -- Philip, son of Louis, grandson of Philip
Augustus; Hakohen mentions five -- Philip, son of
Philip, son of Louis, son of Louis, [sic!] son of
Philip Augustus, At the end, Hakohen mentions King
Charles as jje'e' | jer ,fq?. Usque only states "another
Charles," Concerning the king's punishment, Usque
writes that the king and his horse fell down a mountain
into a deep gorge and was dashed into a thousand pieces;

Hakohen, that the king plunged with his horse from the
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cliff into the sea, Many facts contained in Usque are
omitted by Hakohen: The bribing of the Jews who later
converted; the Christian date of the banishment -~
St. Magdalene's Day; the paragraph on the forthcoming
punishment of the Christians by the Lutherans.

Hakohen adds some facts not inUsques: John was a child
and only reigned twenty days, and, at the very end,
"Jews have not returned to settle in the land of France
to this day,.”

The persecutions in Valencia, Spain, under Vincent
Ferrer are recounted in chapter twenty-one.59 Usque's
date of 5850 is obviously erroneous; Hakohen's date is
5154 (1394).%0 This is the first narrative in which so
many facts and the order of these facts are so dissimilar.
It is likely that Hakohen's family passed on some personal
accounts of this episode in their lives, for Hakohen
mentions that his ancestors left the city of Cuenca at
this time and settled in Huete. This circumstance would
explain the many differences in this narrative.

Hakohen mentions the death of Pope Urban --

1 339/1c == ( 5should be ?). Usque does not mention
Urban by name but does state that there was discord
regarding the election of a new Pope, Usque names
Ferdiiand as the king who favored Brother Vincent; in
Hakohen's account there is no mention of the king's

name, Hakohen states that the king of Aragon let

.
¥
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Vincent do his evil deeds there. Usque does not state
that the king cooperated with VWincent; he just says
that there were many converts in Aragon. While Usque
tells us that the Jews took refuge in Barbary, Hakohen
states that they took refuge in the land of the Moors
and Portugal. In describing the places where there
were many converts, Usque mentions Aragon (Valencia,
Mallorca, Barcelona), Lerida, Seville and other cities;
Hakohen just names Catalonia, Aragon and Seville.
While both authors mention the number 15,000 as those
who converted during this time, Hakohen adds that the
number killed was 150,000, Hakohen omits the following
in his accounts Vincent aroused the mobs with "a
crucifix in his hands and a scroll of the Law in his
arms; " when the Jews who had converted under threat
of death and journeyed from land to land "they returned
to the religion of their fathers;" Jews who remained
in Spanish lands as Jews were abused, compelled to
wear a red badge, forbidden to lend money with interest
and to own land.

Besides the personal recounting of his family's
moves, Hakohen adds facts that are not in Usque's
account, He tells us what happened to those Jews who
remained in Spains Some were murdered, some murderec
their sons and daughters. so they would not have to
convert, and others were converted.

There is much similarity in fact and order in the

L_‘._,_;__,_;___‘__________‘_:___ -
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accounts of another blood-libel accusation that took
place in Spain in 1&55.61 Usque ‘s chapter twenty-two
is dated erroneously == 1215.62 Hakohen dates the in-
cident 1456. While a few details are different, Hakohen
typically omits much exposition., Hakohen states that the
incident took place in Salamanca; Usque, in the terri-
tory of Louis of Salamanca. In Usque's account, the
boy went out on a holiday; in Hakohen's, Acn p/'a ==
a Christian holiday, 1In describing the death of the
boy, Usque says that two thieves beheaded him and buried
him in an unfrequented place, Hakohen states that two
evil men killed the boy and covered him with dirt =--

77 167 ;cg' e . Hakohen omits mentioning that the
lad was the son of a rich merchant; that all Christians
were above suspicion; that the Jews used Christian
blood for sacrifices principally in Germany. Hakohen
also fails to mention Usque's long disclaimer of the
blood-libel accusation at the end of the chapter,

The next chapter is dated 1456 in both accounts.

Usque®3and Hakohen®"

deal with two separate stories

of false accusations and persecutions in Segovia: The
first, a Host-turned-to-blood accusations the second,
a bishop's murder. The order, dates, people and facts
are similar in both accounts; only ! inor discrepancies
can be found. Usque mentions King Henry; Hakohen,
liﬂoJﬂc ’!?. Usque states that it was the bishop's

cook that killed him; Hakohen, that it was a servant,

R —
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Hakohen typically omits details, among them, that
Catherine was Queen-Regent of Castile, that the charge
against the murdered Jews was found to be false, that
their prominence in the Court of Segovia corrupted the
Jews,

Aside from a few facts, there is little similarity
between the two accounts of the Granada massacre men-
tioned in Usque's chapter twanty-four.65 To begin with,
Usque places the events in 1488, while Hakohen places

them in 1064!66

(Usque's translator says that Hakohen
is correct,) Along with the date, the emphasis of

the two accounts also seems quite disparate: Hakohen i
states that the suffering of the Jews was probably i
caused by the people's envy of Joseph Halevij Usque
tells the story of the massacre and mentions only

Rabbi Joseph Levi as one of the victims. 1In other
words, Hakohen's story is about Halevi; Usque's about
the suffering of the Jews in Granada., lakohen does not
relate some of the details in Usque's account: The

1500 families who were put to the sword; the Christians'

desire to forcibly convert the Jews; the details of
their suffering; the fast of Tebet, Hakohen does have
some details not found in Usques The description of
the deeds of the Halevi family and the mourning in

all the lands after the terrible massacre became known.
The only similarities in the two accounts are Granada,
the name Halevi, the 9th of Tebet and the terrible fate
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of the Jewish community.

Usque's and his family's experiences are said to
begin with chapter twenty-five and continue to the last
chapter in the Third Dinloguc.67 It is likely that
Hakohen's accounts also contain personal experiences
from this period on. This could explain the discrepancies
in the two narratives from this peint on.

Usque titles chapter twenty-five "The Inquisition
in Spain, Year 5251 (111'91)."68 Hakohen does not mention
a date until much later in his discourso.69 In compar-
ing these two accounts of the beginning of the Inquisition
in Spain we see an extreme example of most of the com-
parisons of these two authors. Here Usque waxes ex-
ceptionally poetic in describing the "monster"™ and the
tribulations it caused his people; Hakohen,on the other
hand, is terse and factual in his account. It is inter-
esting to note, however, that Hakohen continues his
narrative detailing the sufferings of the people who
were expelled from Spain for three more pages beyond
the scope of Usque's account., He seems to have been
told these stories by his family, because personal
accounts of his family are mentioned in the section
just before the events in Usque's next chapter.

Hakohen a’so states here the reason why he wrote the
Emek:
YOI AIND er2f I, "wi19

Itﬂf,ﬁ?&m 290% 7ang'w7'y¢ )
(Jd 187 2%ic —mie ¥i1ere” 'y3a 1 p7!

h.e‘-—*-—
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(Jer.n;:;. plea P'n' sun 5, Pri2'Car pa'a3na pm3en
It is understandable that in relating his family's
personal suffering Hakohen would feel the need to
express himself in this manner,

In comparing the account of the Jews' expulsion
from Spain, there are a few miner discrepancies: Usque
states that if confesos went to the houses of their
richer brothers to ask for a loan and were refused,
they would be denounced before the Inquisition;

Hakohen says that if a woman asked her neighbor for
silver or gold vessels and the neighbor refused, she
was denounced. Usque implies that Marranos as well as %
Jews were expelled. Hakohen states that Jews were
expelled from the country.

Hakohen omits from his account: The four-year span
between the institution of the Inquisition and the ex-

pulsion of the Jewsj the dominant role of Isabel; the )

Jews' prosperity and their achievements at court., As
mentioned above, Hakohen adds details not found in
Usquesr The exact date of the exile -~ the 10th day of
Ab, 1492; what happened to the people who were expelled;
the refugees' sufferings and the lands to which they
travelled.

Usque's chapters twenty-six thr.ugh thirty-one are
concerned with the history of the Jews in Portugal.
Usque dates chapter twenty-six in 1492371 Hakohen,

7
&/72dn —~Jex , This chapter discusses the Jews' short
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stay in Portugal, their subsequent suffering on the
high seas and their disembarking onto Arab territory.
There are only slight discrepancies in the two accounts:
Usque states that the sailors atoned for their evil
deeds by taking the Jews to Africaj; Hakohen does not
mention that the sailors atoned -- they just hurled them
onto a desolate land, Hakohen omits many statements
included by Usque: Jews as well as Christians died
from the plague; the Jews' punishment was deserved;
the Jews' only consolation was that God was a witness
and would be a remedy for their misfortunes; the Jews
wanted to leave Portugal because they feared the
eventual cruelty of the Christians more than the
"vexations" of the Moors. Hakohen's shorter narrative
includes only minor details not contained in Usque's:
The Jews were robbed at sea; the plague that broke
out in Portugal began in Italy.

The next chapter deals with the banishment of the
Jewish children from Portugal to the island of Sao
Thome.’> While Usque dates this chapter 1493, Hakohen

states:

Siere’ 'a _msﬁ_»uw dea 2%
7q.ﬂwc'p(14c¢y

There are some minor discrepancies in the two accounts.

Usque states that the mothers scratched their faces

in grief; Hakohen, that the mothers lifted their voices

—
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in weeping. In Usque, the babies were torn from their
mothers' armsy In Hakohen, from their breasts. The
mothers in Usque's account threw themselves at the
king's feet; in Hakohen's, they bowed before the king.
Hakohen omits some of Usque's passages: The description
of the anguish of innocent children and the fears of
their parents for them and for each other; the age of
the babies as "less than threej"™ God's seeming con-
demnation of the parents., Both authors state at the
end that a few children were able to save themselves,
but both fail to mention how,

The cruelties surrounding the forced conversions
in Portugal are the subject of Usque's chapter twenty-
eight, Usque dates this chapter 1#9?.?5 Hakohen states
that this event took place __mr__;f P'ye enn f N

7",1‘1::. '['ch ?N grcn,' 'Ja
While the major facts of the two accounts are similar,
there are some minor discrepancies: Usque names the
Os Estios palace as the place where the Jews were
corralled; Hakohen only states that the Jews were thrown
into prison. In Usque, the king threatened the Jews
by stating that their estates would be confiscated if
they did not convert: in Hakohen,the king said they
would be killed, To resist forced baptism, one father
in Usque's account covered his six sons with their
prayer shawls and then killed them;y in Hakohen, the

number of sons is not mentioned. A certain couple in

¥
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Usque's narrative hanged themselves; in Hakohen's, the
husband killed his wife and then ifell on the sword
himeelf. The bodies of the Jews in Usque's chapter
were burned in the sight of other Israelites; in Hakohen's
recounting the corpses were thrown into the sea.
Hakehen's narrative omits some of Usque's details: De-
scriptions of the king's advisers and of his character;
the statement that the Jews were reminded of "lizard"
times, Hakohen also does not pass judgment at the end
on the result of the Jews' conversion as does Usque:
"The bodies of many Jews were made Christian, but no
stain ever touched their souls.” Hakohen does include
some facte noet found in Usque: King Emanuel was John's
enemy and his successor; King John was poisoned,

The massacre of 4,000 New Christians in Lisbon in
1506 is the subject of Usque's chapter tunty-nino."
The date, facts and order of the two accounts are quite
similar; however, there are some minor discrepancies.
Usque lists preachers, nobles, city-folk and rustics as
the Jews' enemies; Hakohen mentiens enly the nonkl."'a
In Usque's account, the friars wanted to avenge the
death of their god; in Hakohen's, they wanted revenge for
their Messiah -- ~n'en, The friars in Usque's account
had crucifixes on their shoulders an’ attacked the
Jews with spears and unsheathed sworde; in Hakohen's,
they carried crucifixes in their hands and attacked
the Jews with swords. The details of the atrecities
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are quite different in the two accounts: Usque says
that the enemy blamed the Jews for famine, pestilence
and earthquakes; Hakohen, that the enemy blamed the Jews
for pestilence, war and famine, Usque avers that after
killing 4,000 people and robbing them, the enemy maimed
men, dashed children against walls and dismembered them,
defiled women and girls and then killed them; they also
threw pregnant women out of windows, Hakohen states
that after killing the 4,000 and robbing them, the enemy
raped virgins and women and threw pregnant women out
of windows onto spears. Hakohen continues his narrative
beyond Usque's, He states that when the king returned,
the monk responsible for the atrocities against the
Jews was burned to death along with some followers. He
also adds that many Jews left Portugal and went east-
ward; those who remained as New Christians vacillated
between their religion and their fear of the God of
Israel,

Usque's chapter thirty is concerned with the institu-

tion of the Inquisition in Portugal.’’ It is quite long
and emotional, describing the "Monster", the consequences
of the Jews' fear, and the author's judgments concerning
the reasons for their suffering. Hakohen's account of
Portugal's inauguration of the Inquis.tion is only a few
lines, yet it follows Usque's general outline.eo There
are minor discrepancies of detail: Usque mentions
King John III; Hakohen mentions no number, yet states
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that John succeeded Emanuel. As for interpretation,
Usque implies that the Jews were punished because they
were immersed in power and forgot their ancient faith;
Hakohen,that the Jews suffered, not because of their
gins, but because their enemies accused them of not
obeying.

The fate of those who escaped from Portugal in
1531 is the subject of Usque's chapter thirty-ono.al
Hakohen's account is similar in length, facts and order,
though not exnct.az Usque describes the Inquisition
as an animal with fierce claws; Hakohen, as the iron
oven, Usque avers that some refugees fled to Flanders;
Hakohen, to Piemonte. Usque mentions the suffering of
widows in the Alps; Hakohen, the suffering of widows
and orphans in the mountains., Hakohen omits some b
material contained in Usque: The 20,000 who left
Europe for Turkey and the land of the Moors; the de-
gscription of Jean de la Foix as the cruelest persecutor
of Israel; the statement that the refugees perished in _
deserted as well as inhabited lands, Hakohen adds some :r
details not contained in Usque: He portrays the cruel-
ties of 1c'i> J s ,;cl' stating that he even had ’

Jewish women beaten up so that they would hand over

their silver and gold; he had no respect for the aged
either. Hakohen continues his narrative beyond Usque's

by relating that the Duke of Ferrara, Eraclio (e”'f Tq’m )e
permitted the Jews to live in his land and to return
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to the God of Israel by circumcising themselves.

In chapter thirty-two Usque speaks of the Jews'
life in Naples and extols the Abravanel faaily.83 The
only similarity in Hakohen is a brief mention of Naples
as a refuge for Jews after their expulsion from Spain.au

Constantinople in 1542 is the setting for Usque's
chapter thirty-thrae.85 There is little similarity in
any of Hakohen's accounts to this chapter of Usque. 1In
one narrative dated 1545 and attributed to Almonzi,
Hakohen mentions an incident that occurred in Greece
in which the Jews were unjustly punished for killing
a handyman.86

is that they both state that the Jewish physician to

The only similarity in the two accounts

the Sultan, Moses Hamon, pleaded for an investigation

into the unjust murder of his people. Hakohen's nar-

rative comes after the one that corresponds to Usque's
chapter thirty-four,

Hakohen's account of the calamitous fire in
Salonika in 154587 is atypically much more detailed
than Usque's chapter thirty-four.aa While Hakohen omits
Usque's laudation of Salonika's virtues and treatment
of its Jewish population, Hakohen's many particulars
obviously point to another source for his narrative,
Hakohen mentions the exact day and time for the fire
and the name of the Jewish spice dealer, Abraham
Catalan, in whose home the fire began. He informs his
readers that a plague occurred before and after the
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fire and tells us of Catalan's imprisonment and sub-
sequent suicide. Hakohen also enumerates some tragic
details: One hundred people were burned to death,

8,000 dwellings, 18 synagogues and many Torah scrolls

were destroyed, Hakohen omits Usque's opinion that
the fire was a punishment for the sins of the Jews in
other lands,

There are no comparable accounts in Hakohen to
chapters thirty-five and thirty-six in Usque. Usque's
final chapter tells of two synagogue desecrations in
the city of Pesaro in 1553.%% Hakohen's narrative is
typically less detailed than Usque's.go The dates in
the two accounts are the same and there is only one
minor discrepancys Usque states that the attack on
the second synagogue occurred four nights after the

attack on the first; Hakohen, five days later, Hakohen
omits Usque's likening the events in his chapter to

the profanation of the Second Temple, the fate of the
holy scrolls and his description of the other temple

as belonging to the Italian Israelites.

The differences in the historical data in Usque's
and Hakohen's works have been delineated. I will
attempt to account for them in my concluding chapter.
In order to do this, however, I believe it useful to
try to gain some insight into the two authors by examin-
ing their use of language, the tone of their works, and
their seeming philosophies of religion and history.




III. LANGUAGE: CONSTRUCTION AND TONE

The title of Hakohen's work, Emek Habachah,
"Valley of Weeping" (see Psalm B4:7), is an indicant
of the language, construction and tone of the entire
work. Hakohen's narratives,unlike Usque's, are similar
to the written form of the Torah scroll. They are not
set apart from each other and, like the accounts in
the Torah, are sober and brief.

Hakohen's grammatical construction is similar to
that in the Bible, (Because Usque's original work was
written in Portuguese, it is not possible to compare
the grammatical style of the two works. Other aspects
of language will be compared below.) Throughout his
work Hakohen uses 7!: ‘" /%7 for his verbd forms.
His sentence structure is alsc similar to the Biblical
style,along with the order of expressing dates and
numbers. And, as in the Bible, the narratives' terse-
ness renders many antecedents unintelligible. The
Hebrew is simple and straightforward -- similar to
many of the Genesis narratives,

The general style of the two authors is quite dif-
ferent, Hakohen intersperses his narrative with familiar
Biblical quotes; Usque places his Biblical passages at
the end of each chapter. Usque's passages always
chastise the Jews for their "sius" -- for forgetting
the God of Israel and the worde of the Law, for fearing
death, for not listening to the wordse of the prophets,
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and g0 forth. Most of Usque's quotes are taken from
Deuteronomy and the latter prophets. Hakohen's quoted
passages reveal his sympathy toward the Jewe. (Ex-
amples of the passages Hakohen uses will be given in
the discussion below of Biblical references.)

Hakohen, unlike Usque, repeats many phrases in
his narratives; in doing this I believe he continuous-
ly evokes his readers’' emotions., Here are some examples

of these phrases:
“ '41c Pi'la

e'pan DrIPNIA AT
ar’\g'g ~23 oy
(+'fa Da
asn ‘a1 pidh
Cae'y & w?
(awhﬂ JQS; ;g A 1n¥e2d
TA _ANINA
~n'nen pa'y'r e’
??' DID
Hakohen's and Usque's use of verbs is indicative
of each author's attitude toward his people, eapecially
on the subject of their converting. Usque uses the active
form of verds to express his belief that the Jews living
in the medieval days of horror converted when they
should not have! Usque uses expressions such as "forgot
their God," "turned their backs to our Ged," "changed

their faith." Hakohen, on the other hand, uses a passive
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verb when describing the conversions of the Jews,
In this simple way, Hakohen seems to be saying that
the Jews converted not because they wanted to, but be-
cause they had to. The Jews were "led away" (turned
uway ) from their faith -- /n7J . When he does use the
active form -- /n'iD he adds 4 In 3’3 o

Besides repetitive phrases and verb forms, Hakohen
repeats certain nouns which are highly evocative., The
enemy. is often referred to as A?7% ‘A7¢3 4 the horror
done to the Jews as D 9 AN ; the pain of his people,

»er3

The tone of Hakohen's narratives further showshis
sympathy for his fellow Jews. While Usque ends his
chapters with Biblical quotes chastising his co-religion-
ists for their "sins," Hakohen usually ends the recita-
tion of a persecution with a lament or a prayer for the

sufferers and a curse for the persecutors:
NEID fae.:rgpfm >»Clamni ™ H»ies

n.‘rne, lmy 1J¥' eipl 122>
While Usque believes that the horrors perpetrated

against the Jews were a result of the Jews' sinning --

gaining favor in the courts, becoming wealthy, as-

similating, forgetting their God =-- Hakohen rarely states

a simila~ belief, For example, to Hakohen, the wife

in the narrative corresponding to Usque's chapter two

and the mother of chapter twelve are not judged to

have done anything evil to deserve their punishment as
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Usque judges them, They are punished by others or be-
cause the "times" were bad,

Hakohen's language and written style create some
problems for the reader. His narratives' terseness,
run-on sentences and run-on stories do not always allow
the reader to grasp the emotion underlying each narrative.
Hakohen sacrifices clarity in many accounts and creates
a certain remoteness, It is possible that these prob-
lems are a result of Hakohen's using a language which
was not as familiar to him as his native tongue. It was
interesting to me to note that Hakohen's narratives
seemed to be more terse and less emotional the closer
in time they were to Hakohen's own life. Is it possible
that these accounts seem more "remote" because Hakohen
found it too difficult to relate the stories in which
he or his family were personally inviolved?

The following section gives some examples of the
Biblical verses Hakohen uses in his work; however, this
is by no means a complete list, Hakohen wove these
verses into his story so that even his readers who
were only slightly familiar with the Bible would
recognize them and, I believe, feel a certain tug on
their Jewish emotions. Hakohen repeats these verses
often throughout his narratives., Usque, on the other
hand, rarely repeats the Biblical verses, nor does he
weave them into his narratives =-- he saves them for

the end of each chapter. The following are examples
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of the verses that Hakohen uses when referring to
the Jews and their suffering (Only one location is
cited for each):

93
(Is. 13:114) niin 'a3ds 'y
74 ,,’ '
(Ps. 7312) A'065 1'6y Cows
‘3
(Hos. 10:114) ?.'nb (7 P2 fz pPrel

(4 o if
(Lam. 3:59) 9 .’(un (e .'-uur 0 e
!'nﬂof PO 1IN

(Deut. 28B:37) " .ﬂ.J'Je,E 4 {oﬂf
(Lam, 4:4) ”."tc 21 pnr pn'“:r ;fu.v'l
(Deut. 28:125) ".P'.J")? PFrALA ..101d ')
Joo 2
(Deut. 4:120) .fﬁ‘)a‘n 1IN ﬂ_mr.j 2niC
(1 sam, 2:15) ret NEEDS] ,J,-. Plrae
(Ex. 117) :01_'"3"' ...|;n'l

The following phrases are used when Hakohen refers

to the Jews' enemies:

103
(Deut., 13:14) : rr g g-a 'Ja
loy I
(zeph. 313) r.;)'n’ Aledd
L]
(Ez. 32124) Pon'Ss el
(Gen. 11:9) m".P_.noe. a ffa
(Gen. 23714) ’O?P;Ye,f 1777 ]YD' ICS}
(Deut, 2:il15) 'o‘spnm{ PA an'n & FAN Tl
(Ex. 1114) %9 on 'l —nie 174"

cPANN Ole Pon e Cn ™ et
(Jer. 18123) " pva Dex ?aac TA
Hakohen's narratives also contain the following

repeated verses:
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(Gen. 32:26) = .;S S:o' ,.cf S
(Ps. 7419) Vb o el ik nimind
(1 Sam, 2:19) H":b’rc 27¢’ nia ;:I" )
(Pes 205:16) "oae pal »ln 55
(Jer. 11419) LIPWL Sy

Hakohen also paraphrases many Biblical verses to .
make them cenferm better to his narratives. These,
along with all the Biblical verses,add a poetic touch
to the sometimes prosaic, epic annals:

A
(Ps. 211) "t ratfr 1ed?'|
"l
(Jer. 2:11) |.P‘?|a3 —nic  2'n nr
"
(Ex., 14:23) gJAJI?I 010 p'a ‘;a'l

Hne )
(Jer. 31:130) PP Je _~nic _.n;n?"afr
{20
(Gen. 4110) .F°PN 1NN TJ f:r.u. (e LI
12, 4 1l '
(Ex. 17:114) . Ne rnon P yiam PE NN
[EES ' !
(Gen. 22:14) . I e el
123 | gn ' Y
(Gen. 45:2) . JRA / Fay /
(Gen. 32127) w.* PANY ST Nﬂfb
(Gen. 27:146) '“f;;'qv'sw_nxa pr"'NnaA J5l?'!
Hakohen sometimes evokes the liturgy in his narra-
tives, The word Y Ne is used often and in many cen-
126
texts; for sxample, |g|1!a YnNe /:c’zc 2c ‘l’(N .
]S;rra YNe [oﬁ is often used before a persecution
is forthcoming. p»n p'n'a is a frequently repeated
phrase. pP7iepny {:a: pa,{ r:u. , evocative of the

V'ahavtah,is also a part of some of Hakohen's ac-
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counts.lz? In a few instances, Hakehen uses part of
the P'ung fcg‘ﬂ fie :

('PJ;-) 'F "o '7!7.5/1 7!73'

While, in general, Usque's work is much more peetic
than Hakohen's, Hakohen is poetic at times, especially
when he sympathizes with his suffering co-religionists,
Instead of saying that the Jews converted, he says

fon P 'as ;;b 2 ; and, describing their suffering he

writes:
] ! - 3 {
DN NUD Pocesd 2 pT rol
129 :
e D DIPDANIN ANFA
and
O L
130

T nedn prop XiNeD I¥ne Ve
When some rulers eased their harsh stands against the
Jews, Hakohen writes:

o pan't drtven p»'s's tee'l
adenp L s'yn 2e 'I'va P'Nﬂ'vS
The Jews were often killed swiftly -- ¢ N¥e D 12 p92 (2 -

'
and their bodies fed te L 'Ne D Cruc P P'n d7, .
The difference between Usque and Hakohen's use of ';
language offers us some insights into the many differ-

ences between the werks of these two authers and,
pessibly, between the authors themselves. These ailf-
forcncu will be discussed in the concluding chapter.



IV. RELIGIOUS PHILOSOPHY
A rather significant difference in the religious
philesophy of Usque and Hakehen is manifest threughout
the authors' werks. Hakohen's work, unlike Usque's,
gives us greater insight into the religious feelings
of the author, for Hakehen intersperses his histery
with personal svents in his life and his reactions to
them. Upon examining some of these personal accounts
we see that Hakohen believes very strongly in a just
and compassionate God.
After completing his work Hakohen humbly gives
thanks te Ged:
2AND qans k- 2¢1c T e Toa:c
L /5?1_,
When Hakohen's three sens died in their youth, one
as an infant, Hakohen still praises God:
) 1€ /":;’;c 2a7 cffO....ﬂﬂrc‘:‘- |'? froa
“ieolie 1afe B _sie (n:'ﬂ'—-rc
To Usque, God is not compassionate, but full of wrath
for his faithless people. We can see the difference
between the two authors' religious beliefs by examining
how their works portray aspects of God's role, To
Usque, God's major role is to punish the Jews for their
gins; when persecutions and massacres occur, the ruler
whe orders them is God's agen¢ in punishment. Hakoken
sees God's role very differently. While Ged causes

human action , it is usually to help the Jews. God

g
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redirects a king's heart se that he is mere lenient
with his pwmilhmnt.l3“ Ged also allews David Alrey
te escape and Maimenides te uppnlr.135 God sends
princes to quiet the peeple, kings te pity the Jews,
honest judges to overturn cruel verdicts. Ged even
causes the Arabs to help tne Jews by putting them in
captivity so they would not die of hungeril3®

When Usque’s God acts on His own He punishes the
Jews directly., When Hakohen's Ged acts Himself, He
helps the Jews and punishes others. For example,
Hakohen's God frees the nhepherﬂs.137 causes Sin-el-
Din's ri-..lja and saves the remaining Jews irn Vienna
and Segovia., Hakohen's Ged punishes the Jews' enemies,
Ferdinand and Isabella's daughter and son die, leaving
no heirs; Isabella has cnncor.139 God alse punishes
the cruel French and English people. Only sometimes,
when Hakohen seems at a loss to comprehend the herrors
he is describing, does he surrender to emetion and cry
out that even God was against the Jews at times --

.o G pi'a

Throughout his narrative, Hakohen prays te Ged for
help for his people. He relates many instances in
which prayer is efficacious, but als notes that in
some instances it is pewerless, Usque, however, be-
lieves that, more than engaging in prayer, Jews must
act to cease their sinning in Ged's eyes; they must
stop their idelatry, apostasy and assimilation,
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Usque's belief that the Jews' sins had brought
them to anguish and grief is very different from
Hakohen's. To Hakohen, the Jews are righteous -- it
is their enemies who sin, Hakohen rarely judges his
people., And nowhere in Hakohen's work does one find
the concept in Usque's: Even the righteous Jews have
to suffer to atone for the sins of the entire com-
nunity.lno To Hakohen, God is a witness to the in-
justice done to the Jews; te Usque, God iz a witness
to their sins. Only at the end does Usque ask Ged to
help his people stop einning; "Our iniquities have
drained our ttrnngth.'lul Hakohen implores God te
help the Jews' enemies stop sinning. Hakohen's God
pities the Jews and punishes their enemies.

Usque and Hakohen's attitudes teward conversion
are markedly different. Even though the Jews were
forcibly converted under threat of banishment or
death, Usque believes that cenversion was werse than
death and favors those who did net convert. I can only
wonder hew Usque believed there would have been any
Jews left to be readers of his plea in the Consoclatien,
to return to their faith, if all Jews faced with con=-
version or martyrdom chese the latte ! Hakohen appears
to reluctantly favor conversion over death since inner
feelings seem more important to him. "The love of God
in their hearts" seems to be the important factor for
Hakohen if Judaism is to endure. Hakohen passes no
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Judgment en the Marranos who attained respect and as-
similated. On the other hand, Usque states that the
Marranos "obtained other high dignities which the
material world bestows upon those who court it, Those
who remained Jews enjoyed their secret favor and also

flourished and proaperod.“luz

Usque believes that even
though the Marranes paraded their Christianity it did
not save their lives; therefore, what was the purpose
in converting? To Usque, the Marranos sinned twice by
converting, even though they were 1’»:%:0«1..1“'3 Converts'
hearts were not permeated with the love of God,

Hakohen is much more sympathetic to the Marranos, for
to him, they were still Jews. He tells us that Jews

who did not convert were expelled from Spain to prevent

144 In

them from being an example to the Marranos,
spite of this the Marranos still inwardly remained Jews.
Throughout Hakohen's work he pleads for charity in
every form to help his suffering co-religionists, for

they did not deserve punishment.

The reason for Usque's strong preference for martyr-
dom over conversion may lie in his attitude on death.

Usque strongly believes in an afterlife and differ-

entiates between physical death and death of the soul,

whereas Hakohen does not. Hakohen hints at a belief in

an afterlife but, unlike Usque, seems to be more prag-

matic in his conviction that without a physical presence }
in this woerld, there would not be a people Israel,.
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Suffering in this life is preferable to martyrdom for
Hakohen because there is always the hope that the
suffering will end, To Hakohen, suffering and death
are not God's ways of punishing the Jews but mani-
festations of the world's evil., Hakohen seems to say:
Have faithy God is with you even though it may not seem
that way. Those who remain will bear witness.

Hakohen never mentions any thoughts about Protestant-
ism in his account. Usque, however, states that many
Protestant groups were joined by Jewish converts. He
believes this was "divine retribution," for these Jews
were punishing the Catholics for the tortures they in-
flicted upon thon.]'” But was Protestantism a way for
the Jews to re-enter the road to their faith? It was
a common hope of both authors that former Jews would
return to the faith of their fathers -- Usque always
believing that the time was now; Hakohen, that the time
was whenever it was safe, and that that time was almost
at hand.




dren

" e

45

V. HISTORICAL PHILOSOPHY

Both Usque and Hakohen believe that God is the
ultimate determiner of histery, but with different
underlying reasons, Usque explains the suffering of
the Jews in terms of God's punishing them for their
sins; Hakohen believes that the Jews are blameless.
He does not try to explain the reasons for the Jews'
suffering; he seems to believe that in spite of cruel
outside forces which make the Jews suffer, God is on
our side., Though we cannet comprehend God's ways, we
muet believe that the future will hold better things in
store for us. After all, the Jews have survived in
spite of all the cruelties they have suffered so far!
For Hakohen, it is "terrible times"” -- P NuD ) ——
which cause suffering; God does not cause these bad
times, When the Jews "win" it is because God strength~

ens thi
n ems ”_

P A ps- e & f/'un';
But when the Jews "lose,” God is not to blame.

Neither Usque nor Hakohen looks inte the underlying
causes of the Jews' torments and their relationship to
other historical events of the times. In both authors'
accounts the Jews are the hudb of all the events swirl-
ing around them. Neither ever tries to explain the
tribulations of the Jews in terms of other forces of
history at work in each country or region. The tonal
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elements of the population, the various power groups
and struggles and the divergent economic, social, po-
litical and religious forces are never mentioned in
either work, “Why?" is never a question asked by either
author of the causes of their related histories, for
"God" seems to be the answer. Neither raises any
questions; neither answers anyene else's.

Usque and Hakohen sometimes try to explain the Jews'
suffering in unsophisticated terms. The Jews were hated
in Normandy because of the extreme profit they made from
10:ns.1“7 Jewse were hated because of David Alroy's
nysticinl.lua
and hatred in many instances; and the Jews' religion was

Jews' wealth and positien caused envy

always a reason for causing them grief. Jews could
be made to suffer for totally irrational reasons,teo:
They killed Christians in order to use their blood;
they desecrated the Host; they debased coins; they

forced young monks to convert; they could perform evil
magic. Jews caused plagues, pestilence, fires and
famine, Both authors truly believe that the above
were adequate reasons for the Jews' enemies to per-
secute them. Neither sees them as superficial -- as
covering up any underlying power-plays or other histor-
ical forcee at work in those times.

Neither deals with the r~easons underlying the
varying punishments. Why did one ruler want to ex-

pel Jews, another to convert them, another to murder
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them? And neither deals with other important questions
their works raise: Why were some rulers kind? What
were some of their problems? Why were the Jews re-
jected in all lands in Europe? Why were they rejected
less in Moslem lands? And what about the extreme
horrors of the Inquisition? Neither Usque nor Hakohen
tries to explain the underlying reasons for its in-
stitution,

In only one narrative does Hakohen mention the
struggles within the Church and the election of two
Popu;l49 but he never attempts to tie this in with
the Jews' problems, In another narrative Hakohen
compares the persecutions in France to those in Egypt
before the Exedus and hinte that the edifices built
by Philip may be likened to those built by Pharoah.
Hakohen, however, goes no further in his historical
"analysis,"

Usque and Hakohen's history is a simple report,
not unlike a straightforward newspaper story. Were
the Jews of their time just as ignorant of the forces

of history as Usque and Hakohen? Did they also believe
that only Cod could save them from their wretched plight?
Or were they just powerless to do anything to help
themselves in the face of the anti-Semitic horrers

they had to endure?



VI. CONCLUSIONS

In spite of Hakohen's statement and the agreement
of scholars that Usque's Consolation for the Tribulations
of Israel was definitely a source for Hakohen's Emek
Habachah, we have seen that there are many discrepancies
between the two accounts in the material I have com=-
pared, Not only are there discrepancies in details
such as names, facts and dates, but there are also dif-
ferences in language, style and religious and historical
philosophy. I would like to suggest some possible
reasons for these discrepancies and differences.

Hakohen's family left Spain and settled for a-
while in Avignon, where Joseph Hakohen was torn. The
author then spent his later years in Italy. Samuel
Usque's family went from Spain to Portugal before set-
tling in various other countries of Europe and the East.

Usque's native tongue was Portuguese; Hakohen's was
probably Spanish or French. Since Hakohen's family never
went to Portugal, it is unlikely that he knew the lan-
guage as well as a native. Therefore, some of the dis-
crepancies may be accounted for by Hakohen's less-than-
perfect knowledge of Portuguese.

While Usque might have been one .ource, there
were, of course, other sources for all the stories
circulating during the authors' lifetimes. Members
of Hakohen's family were, most likely, eyewitnesses
to many of the events in Hakohen's accounts. It is



known that they wrote letters to each other and kept

in touch with Hakohen.'5® And the horror of some of
the events must have been on the lips of the unfortunate
eyewitnesses, whose stories spread throughout the Jewish
communities, The lack of preciseness of these oral
communications might also account for discrepancies in
the two narratives,

While Usque collected more details for his chap-
terse, it seems that Hakohen was content to relate just
the general outline of the stories, for his narrative
recounts many more events than does Usque's in the conm-
parable time period., Hakohen might have believed that
the number of events recounted was more important than
their details,

It is also possible that the manuscript of Usque's
Consolation which Hakohen used was incomplete, damaged,
contained printing errors, or was a different version
from the edition that has come down to us. And Usque
might have been mentioned as a source by Hakohen not
because Hakohen had the entire, later-known work avail-
able to him but because he had only parts of it, or
because he was known to Hakohen through other works.

It is also possible that Hakohen cited Usque and the
others in his work to distract censors from his real
sources,

The differences in the writers themselves are

obvious causes for differences in their works, Hakohen
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cameé from a rabbinic family and married the daughter
of a rabbi; he, therefore, probably possessed a greater
knowledge of Judaica than did Usque., While Usque, in
his work, emphasizes the Bible's reflection of the truth
of prophetic prediction and its Deuteronomic view of
sin and punishment, Hakohen draws his more sympathetic,
positive and gentle view of his fellow Jews from a wider
range of rabbinic literature and philosophy.

Usque's stated purpose in writing his Consolation
was to inspire recalcitrant New Christians to return te
the faith of their fathers. Hakohen, on the other hand,
states that he is writing his book so that "the children
of Israel will know what was done to us.™ But is it
not pessible that the two authors had hidden agendas in
writing their works? If so, these hidden agendas would
account for many of their differences. Was the audience
for whom Usque wrote only New Christians? I believe
that Usque, writing in Portuguese, might have wanted
to reach non-Jewish readers., If this is true, then his
thirty-seven histerical chapters would necessarily in-
clude a great deal of apologetic and polemic for his
Christian audience, interspersed within each chapter.
Details that might have been unknewr to Christian

readers had to be included. Hakohen, writing in Hebrew
for his more limited Jewish readership, seems to have
only one major goal: To bring solace to his fellow
Jews in a gentle, optimistic way. Details of the
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sufferings of the Jews would not be crucial in his work,
for his readers probably knew the details. Certainly
more European Jews of the period knew Hebrew than
Portuguese, Cecil Roth states that there was a re-
vival of literary Hebrew among the Italian Jews during
the Renaissance; all could read it and most could write
it, There was also a revival of conversational Hebrew,

151 Hakohen

which helped unite the Jews of Europe.
must have chosen to write in Hebrew, which was probably
more difficult for him than writing in French, Spanish

or Italian, in order to reach more of his co-religionists
with his message of encouragement.

Many more speculations can be made as to the reasons
for the differences in the accounts of Usque and Hakohen.
However, let us not lose sight of the important common-
ality in their workss:s To both authors it must have
seemed a miracle that the Jews still survived after so

many centuries of persecution; both wanted to see that

miracle continue.
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