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PREFACE 

The horrors of the Holocaust were manifolda yet we 

Jews know that throughout our history we have always been 

targets of hatred and carnage. Unfortunately, the present · 

is no exception to our tragic history. What about the 

future tor us Jews? For other unfortunates? If Joseph 

Hakohen's medieval world stands accused of indifference 

to the suffering ot humanity described by him in such 

gory detail, how much more so do•• stand accused ot the 

same sin today? 

It is 1111 hope that by continually exposing all the 

atrocities that have been co-itted against our people 

and against all humanity, that the world will cry out, 

"Enoughl Nenr againl • I pray that that day may COllt8 

speedily, and in our own time. 

I thank God for all my blessings and tor the priv

ilege of learning Tordl and the ways of 1111 People. I 

thank 

IIY husband ar,d my children for supporting me while 

I seek this privilege, 

J11Y teachers f~r imparting to me their wisdom along 

the way, 

IIY advisor tor sharing hiP- expertise and insight 

into the workings of Jewish history, 



the library staff for helping me, not only during 

thesis-time, but throughout my years of study1 

and the administration of HUC-JIR for allowing me 

the opportunity to study here and to realize my goal. 

iii 
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I. INTRODUCTION 

~ng Jewiah medieval historians, then 1• a con

aenau■ that Saauel Usqu••• Conaolation !2!: lb!. Tribu

lation• ot Iarael was a source for Jo■eph Hakohen•a 

Emelt Habachah. Said one hiatorian to• per■onally, 

•Hakohen had Uaqu••• work right in tront of him u he 

wrote.•1 Haltoh•n hillself ■tat••• after relating th• 

incident of th• Lepera' Rebellion in Prance in 1)21 

(corre■ponding to Uaque•s #18}, 
el , , / 

. J (' /1., ,, ;; -;, , "o::i 

Then, after relating •o• hi■torical data not found in 

Usque • Haltohen stat••• Ju■t before th• incident corre

sponding to Ueque•• #191 

~ . ?Jt1t f 'i'f,c.v /> 1
? ~1 :> i4 .J>:> 

1
J

1

t!1{n;, '1'1 

Because of the aboTe state•nt• by Hakohen there••••• 

to be little doubt that he was awu-. ot Usque•a work, 

even though tew Jew■ and even fewer non-Jews were awu-. 

of it. 

Very little 1• known ot the life of suuel Usque. 

The laat 1) hiatorical chapter■ of the Third Di alogue 

1 

of th• Consolation are ■aid to reflect Usque•a personal 

•xperience.4 He and hi• family aight have ■hared the 

h~•hipe of hi• fellow refugee• who fled troa th• 

Portuguese Inquiai tion of 15) ~. to England, Prance, 

Genu.ny and Italy. Proa N11.pl•• he ■ost probably went to 

Ccmstantinople, Salonika, the Holy Land -- particularly 



L 

1• 

2 

Sated -- then back to Prague and Italy, where he ••

tabliahed hi■■elt in Ferrara about 1551.S It wu in 

Ferrara in 1553 that Uaqu••• work was publiahed. 

A little ■ore is known about Joaeph HaJtohen•• lite, 

sine• he gives us so• personal data in the EMk. 

After the institution ot the Inqui■ition in Spain in 

1)91, hi■ ancestors tled fro■ the city ot Cuenca and then 

settled in Huete about 1)941 

I I f , ~ 3', 1) T J ll I 1' N p J ,,, :, --;') ../) / jl / C Jl I fl/C .. 

r' J11 "'i"I ...fiN/1 '_;~ II P '>'>"i) /'
1 

1 ?'i' P
1
li

1
~ 

' . f ~ I >I 1 'I I GI 
It. II c _,/} I t J,, 

At'ter 1492 Halcohen•• father and hi• tamily moved to 

Avignon, where they •t hi• ■other•• taaily a 
f I ,, I , I 

f' .J"i':>.., I" ~ t-/'i) ? J,J:> fJIC ..J)/C ft., IIC ..J/11 

./)It. ,f /.J , .. /"','/ IC' / l I/(, _,/1 113N JJ ll c.3 I ?~ I C 
I 7 

. 0 t./ (j {' ) 5'° o1. S'" S"° _.,,., .J tJ ~ 11 H .. / C } I JI IC. "'i> _3 r, ? 

Jo■eph wa■ born in Avignon in 1496. Five years 

later, his taaily moved to Genoa, 
I ,,P I I I (" 

/ N ~ e, 'i> /i1 '1 o/ Jtc.. --.A 1) u , 1-J 'It. .. . .......-'>J <-~ 

e,?nJ f/ 1 /''?~(~ }?~OJ( J~?lr! ?tlC /l 1
J'iY)t'I 

I I I I I 3' 
')~l l /I J lie.~ tc.3J ;:i l?c} .-/1J 1"~ ... ?.a f,I 7 
, , , ,

3 
, , r 

.J ll I f' fl /II ~ !C J It. I I J I ) ? -;, J "' b t 
I 

'>'~~ I l,'i) ,,-,..~ IJ C I r,~t' ~ r'e .)1 f' 
1
J e.. ~,V/1 pi 

' .,;,1--;, f ,.,,., r~ 

(The lut three words here are an enigaa, since Hakohen 

states below that he and his taaily did !!21 re■ain in 
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Genoa until the writing ot the~-) When the Jews 

were drinn out ot Genoa in 1516, Hakohen's taaily. went 

to Novi, where he married the daughter ot a rabbi• 

r,-,/llt)1c.c) .....ri,c f>1/CI /' 1#
1 

/'
1
-.flJ t, f1 N 1

71
1
1 

~ €,Jt "i)et1c.f ~~j / ','l:J "j) /'"i' ?';a 1C, ? ,;'J-n/'11 :) _./IA 

f/ I 
• ~ I J ~ 

Joseph returned to Genoa in 15)8 and practiced aedicine 

tor 12 years.10 

When the Jews were expelled a second ti• troa 

1550, Hakchen settled in Voltaggio1 

'-,.,,c, ,c,cC,,~ ~ ~/C f ... ','l~J Jc!N 

II . ( I r- 1 ,., ) r a ~ • I J ~,l 11 _,/) J IZ, ? 6 

Cecil Roth state■ that the 3.ewa were forced to flee 

from Genoa becau■e of the jealousy of the people toward 

Jewish physicians and the ostentatious conduct ot so• 

meabera of the Jewish co-uni ty.12 However, the more 

general factore which undendned the exi■tence of the 

Jews in Italy throughout the 16th Century were the con

fusion caused by the Counter-Retoraation struggle and 

the attitude of the Spanish Crown toward its Jewish sub

jects, which extended to its Italian po■aessions. 13 

In 1568 when the Jews were expelled tro■ V.oltaggi o, 

Hakohen voluntarily moved to Costeletto, even though he 

had special peraiasion to reuin, 

l f '1 ? I {' J ,_ '> 
1 
',:I IC 

) fJ IC 1C' ) 1
(f/1cr ;) 

In 1571, Hakohen returned to Genoa, where he died 
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about the year 1575.15 

When Uaqu••• work was publianed in Ferrara in 155J, 

Hakohen waa in Voltaggio. Hakohen began writin« the 

B .. k in 1558 and ended one veraion in 1564 and the other 

near the ti• ot his death in 1575. Wa.xaan states that 

Hakohen waa •deterained• to write a siailiar work to 

Usque'a.16 And there certainly &N similarities in the 

two works. Both atte■pt a coaprehensive history of the 

Jewish people and the persecutions they endured, Uaque, 

trom Biblical ti•• to 155)1 Haltohen,tro■ the ~raath 

of the Second Deatruction to 1575. (!he earlier version 

of the ~. dated 1564, was later edited by an anony■ous 

Italian scholar, thought by so• to be Sa■uel David 

Luzsatto. He aupplied additional notes and brought the 

history up to 1605.17) 

While 11 ttl• ia known about the lit• of Uaque, auch 

more is kJmwn about the aourcea ot hi• work.18 Just the 

opposite is true tor Hakohen. Even though the author of 

the~ namea hie sources within his text -- works ot 

Uaque, Sebastian Muenater, Al■onci, and a Rabbi Chayia 

Galipapa __ l9 h• •rely aantiona th••• people in a hap

hazard fashion. Subaequently, scholars have found it 

very difficult to agree on all the aourcea tor the~. 

The one that all aeea to agree upon ir s-uel Uaque'a 

Consolation. 

However, when I coapared th• historical events in 

Halcohen's work to the corresponding J7 chapter• ot Uaqu••• 
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Third Dialogue, I tound aany diecrepancies in naaee, 

tacts, date■ and interpNtation. Aleo, while coape.ring 

language, style and religioue and hiatorical philoeophy, 

I tound even greater ditteNnces between Ueque and Hakohen. 

,V tuk 1• to delineate these ditteNncea and to try to 

evaluate them. 



6 

II. THE HISTORICAL DATA 

The J7 hietorical ch~pter• ot the Third Dialogue 

ot Ueque'a Consolation coyer a 9J6-year period ot Jewish 

persecution• from 617 until 155). Of the coaparable 

tiM-epan:. conNd in the !!!!Ji, only about one-third ot 

the eftnts Ncounted by Ha1tohen parallels Ueque. Th••• 

event• do not alwa,ye follow Uaquo'• order and are inter

apersed throughout Ha1tohen'• run-on narrative. 

The tirat chapter deals with Si■ebut'• torced con

ftrsion ot the Jew• in Spain.20 U■que'a erroneoue date 

-- 407? (Jl7) -- i■ corrected by the tran■lator to 61?1 

Hakohen's date 1• 4J?6 (616).21 While Uaque states that 

Meh .... d was driven fro■ Spain in thi■ tiM, Hakohen 

states that Moh811118d !:!!!!_ to Spain in th••• days. Ueque 

names Witisa as the ••not Siaebut, Hakohen, Sontilla 

( '>' [' C JI t, ) as his son, or grandeon -- the antecedent 

is not clear. Hakohen omits the detall• et the punish

ment that the Jews were threatened with and the courier'• 

miseion to the Pope. He add• the name Isidore u that 

ot the Pope, add• -,iother grandson before Sentilla, and 

mentions the poisoning of Sieebut. In Uaque, there ia 

no link between the capturing ot the Moore and the revoca

tion ot the Jews' death penalty, however, Hakohen iapliee 

that because the Jews helped Iaidore to riJ Spain of the 

Moors, they were treed troa the death penalty. 

In this, as in each aubeequent historical event 

coapared, Hakohen oait• all Biblical admonition• with 



1 

which Usque always ends hie chapters. Haltohen's 

omissions of these admonitions ~ill be discussed in the 

chapter on Hakohen's religious philosophy. 

Usque•s second chapter deals with the persecutions 

in Prance during the time of Henry VII. 22 Usque'a date 

of 4177 (317) is obviouely erroneous. Hakohen places the 

story between events dated 1099 and 11421 he does not 

say which Henry, only , /, J '," .., o' 7-;, • 23 Hakohen omi ta 

many details found in Ueque. He does not mention the 

background of the story -- that the Jews• serenity and 

wealth caused the Christiane to envy the■• He alao omits 

the Easter eve episode between the Christian woman and 

the pawnbroker and the dialogues that enaue -- one,be

tween the woaan and the pawnbroker, the other, between 

the pawnbroker and the Host. Haltohen eliainatea Usque•s 

castigation ot the wife tor being •weak• and confessing. 

There are two detailed similarities in the two accounts, 

The number of \f' ):. 1
J:. , and the way the man died -- with 

the Talmud in hie hands. The differences between t hese 

two authors found in comparing the details of this 

Host-hoax story are quite typical of moat of the chapters 

compared below, Hakohen ia more succinct and lucid, 

whereas Uaq~• is more poetic and verbose. A more de

tailed analysis of the authors' styles will be discussed 

in the chapter on language. 

Usque mentions no date for the at,rocitiea in Toledo 

recounted in chapter th.ree , 24 Haltohen mentions the date 
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as 711 and places the story before the previous one . 25 

Usque 's "Palm Sunday" becomes I ( t 

~ fl OIi Jo) f ?f, I t. ,, e, 1'7 ii /'I i) , 

Hakohen omits details of the war between the Goths and 

the Moors and the reasoning of the nobles who were 

against the Jews. His interpretation of the tacts are 

also different f'rom Uaque'aa Hakohen implies that be

cause Roderick had no heir, the contusion after Roder

ick's death was a contributing factor toward victory 

for the Moors. Usque does not even mention that Roderick 

died without an heir. At the end of hie recounting of 

this event, Hakohen implies that the king saved all the 

Jews from suffering, Uaque aay■ that only the Jews in 

Toledo were punished. 

Another incident in foledo is recounted in chapter 

four. 26 Usque dates this incident 1.16). Hakohen places 

the incident between two other stories dated 718 and 810. 27 

Usque states that the Jews suffered because they were 

blamed tor an incident that occurred in Mecca, Hakohen 

saye the ntlll8 ot the cl t~ was ~{,, -,,.J'1N • While Usque 

mentions that the thieves stole precious gema from 

Mohammed's casket, Hakohen states that they ■tole a 

precious atone and holy garments. Uaque appends a 

section on Maimonides at the very end of this chapter 

after the Biblical ad~onition■• Hakohen•a mention ot 

Rambaa coaes in a .much later account.28 There are sim

ilarities in certain details, BotJa accounts state that 

40 synagogues were deatroyed and that the name of the 

Jew who was blamed for robbing the casket was Abrahllll 
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With the Cloak -- 'i'~ "f _,)•, fl":1"1;,."• 

The blood-libel accusation against the Jews of 

Paris described by Usque in chapter five is oaitted by 

Hakohen. 

Chapter six recount~ the carnage in Prance against 

the Jews, who were falsely accused of murdering pigs 

and burying their hearts when they could not obtain 

Christian heartsl Usque•s account is dateless, 29 

Hakohen places the story between ennts of 1100 and 

1141.JO While the story line and the order of the 

narratin are quite sillilar, Hakohen's account is 

typically more succinct. Haltohen gives no reason why 

people hated the Jews, Uaque says that it was because 

ot the •wretched• profit they ode from loans. 

Usque relates a masaacre in Spain in chapter aeven.31 

His account is not dated. Haltohen's description ot 

this massacre iamediately follows the events described 

above that took place in Prance and, while dateless, 

places the events between 1099 and 1142.32 The place 

ot Hakohen•s narrative is Navarre, ot Osque•s, Tabara. 

Hakohen oaita the •jousting• incident and the Christiana' 

claim that the •mad• father bolted their doors and 

planned to set fire to the city. The story line and 

order ~r this event are similar, t he differences lie, 

typically, in the length and the tone of the accounts. 

(The latter will be dealt wi th in the chapter on 

religious philosophy.) 
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Persia, at the time of the exploits ot David Reubeni, 

is the setting tor the next chapter. 33 Usque•s account 

is dated 1164, Hakohen's, 116J.34 The cities seem 

similar a Ha.maria, 'i'I I e 
1
7 , tfl, • Usque mentions that the 

language ot Jews was Syriac ( .. Targum .. ) , Hakohen, / r tJ [ 

/>, c ?JI. Uaque • s account contains many more geographical 

locations than does Hakohen's, although Hakohen, unlike 

Usque, cites the city ot Dagestan, by the river Gosan, 

as the city where David was imprisoned. Usque only 

mentions the Gosan aa the river upon which David spreads 

out his turban. Hakohen adds the name of Rabbi Jacob 

as one ot David's teachers, Hakohen omits, however, the 

name ot the Turkish King Sin-el-Din, who granted amnesty 

to the Jews. In Usque•s account it is David's father

in-law who becomes his assassin, in Hakohen's,it is 

David's son-in-law. Hakohen briefly mentions Raaba.Jll at 

the end of this story only as one who wrote about 

David's exploits. Usque, however, at the end of hie 

account relates Rambam's •tar-out .. story ot David's 

belief in his being the Messiah and hie "trick" in 

avoiding a torturous death. 

The details, order, and length of this story are 

quite similar in both works. The unusual lack of 

brevlty in this account of Hakohen is due not only to 

hie following Osque•s account fairly closely, but also to 

hie addition of minor tacts not found in Uaquea The num

ber of Jewish families in the community, the head-tax they 
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had to pay, David• s dreams and his being cast in chains 1 

David's arrogant conversations with the King, and the 

details in the letter the Jewish co-unity sent to 

David. 

The setting of chapter nine takes place in Vienna 

in both accounts. Ueque places this story between two 

others dated 1164 and 1183.35 (The editor and trans

lator, however, states that the correct date is 1420.) 

Hakohen aeeas to follow Uaque•a incorrect dating and 

places hia account around 1182.36 In thia epiaode of 

the burning of three hundred innocent Jews tor the ac

cidental drowning of three Christian boya, we aee 

typical aillilaritiea and difterencea between the two 

authors. While many details of the story are similar 

even the aside ot the •Host• accuaation and the exact 

nwnber of Jews burned at the stake -- Usque includes 

more details and explanations. The only discrepancy in 

the two accounts is the description of the boys who 

drowned , Hakohen eaya they were /' ', 3, J f' ', i J , Usque , 

only that they were young. The difference in the two 

authors' attitude toward their people may be shown by 

their coamenta on the murder of the )00 innocent Jews, 

Usque states that •only• JOO were burned at the stake 

bec ... uae of God's mercy, Hakohen writes that JOO in

nocent people were burned -- the rest were saved because 

God had mercy on them. 
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Paris, France, is the setting of the next chapter}? 

While Usque•s date is 118J, Hakohen's is 1186.JS Usque 

names Philip Augustus as the French kings Hakohen, 

Philip. Hakohen mentions facts that are not mentioned 

by Usque, The number of Jews burned was eighty, Jews 
✓ 

were expelled as well as put into prison and stripped 

of possessions, some Jews mingled with Christians, 

lived as they did. and hired Christian servants. 

Hakohen omits the following t'rom Usque'a account, The 

reason for the Frenchmen's envy, the accusation that the 

Jews taught Judaism to their servants, the religious 

explanation in defense ot the Jews' actions, the reference 

to the Jews' being remlss in God's service, and -two long 

sections -- one recalling an historical incident with 

t he Philistines, the other questioning the Christians' 

belief in obviously false accusations against the Jews. 

Although many of the story's main facts are similar, 

Hakohen does not follow the order of these facts and, 

typically, his account is much more succinct. It is 

interesting to note t hat Usque's statement that the 

number of the Jews in France was twice that which left 

Egypt is almost the exact statement by which Hakohen 

ends his account, 

, • " " , r ;J .), 

' I l f, 3 7 (lJ t <., N 

The events that Usque describe in chapter eleven 

occur in Naples in the year 1240.39 (The t ranslator 
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sa.ys that the correct date was 1290.) Hakohen also 

dates hie account 1240, but does not include the city 

ot Trani, u does Usque. 40 'l'he facts and their order 

are very eWlar in Hakohen and Uaque•a stories. Only 

a few details are disaiailara Uaque state■ that no 

temporal payMnt wu sufficient to repay the Jew■, 

Haltohen, that all the gold ot Ophir could not repay 

their kindness. Ueque atates that the Jewe had to 

conTert before a •taper• burned out, Hakohen, before 

•the burning of a ~urban.• While the tacts in these two 

accounts are aiailar, there i• a difference in the two 

authors• interpretation of the tacts. We learn aoMthing 

of their religioue philosophy, which will be discussed 

in more detail in a later chapter. Uaque says that the 

Jews suffered becauee God wa■ angry with th•• for trust

ing a king who treated th•• well, Hakohen iapliea that 

they suffered because ot their haughtiness. Usque seems 

distressed that so many people converted ana praises 

those wno did not convert, for •they passed on to life 

everlasting.• Hakohen, on the other hand, la less 

judgmental -- he seems to pity the forced converts and 

praises all those who eutfered tt.' 7> 7> -;, 7 ? ,i J'";' __,, ,~. 

Hakohen omits UaquG's warning that we must not put our 

trust in mortals and his statement before the Biblical 

admonitions that, as a result of ~be forced conversions, 

the stock of the nobility of Naples was mixed with 

Jewish blood. 
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The setting for Usque's chapter twelve is England, 

1242.41 Haltohen's account is quite similar in sequence 

and detail, though he dates the event 1241.42 Usque 

describes the 2000 families as •very rich,• Haltohen 

omits this description. Usque implies that the monk 

was forced to fall in love with a beautiful Jewish 

girls Hakohen states that the monk fell in love with 

her, 

Usque describes the monk as rich1 Haltohen says that the 

monk was rich and good and omits the fact that monks 

sermonized against the Jews. Usque describes the mother 

as "weak" in character, Hakohen refrains from judgment. 

In both Usque and Hakohen there seems to be some con

fusion as to the order of persecutions meted out to the 

Jews, How could they first be expelled from the land, 

then forcibly converted? And at what point were the 

Jewish children wrested from their parents and sent to 

Northumbria? This common contusion and a common 

metaphor used when describing the monk's conversion 

Usque's •He donned the garments of Judaism" and 

Hakohen's 

probability of Usque as Hakohen's source for this event. 

Hakohen continues the next narrative, which is 

com?arable to Usque's thirteenth chapter, directly after 

the last one.43 Usque's chapter also seems continuous 

with his previous one.44 The events deal with additional 

persecutions in England -- specifically, the horror story 
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ot the two pavilions. Neither account is dated. 

While the major facts of the two narratives and their 

order- are quite similar, there are many minor dis

crepancies, Usque mentions that there were •others• 

who plotted against England besides the Scots, Hakohen 

mentions only the Scots. Usque calls the propounder 

of the evil scheme an "Adversary dressed in human 

clothing," Hakohen states, /Cl/f p..,f fr~ -,,,,e ,/,c. P,' 1
I. 

Usque discusses the concept ot sin via-a-vie England 

and the Jews, Hakohen does not discuss sin at all. 

Halcohen, typically, omits many part■ of Uaque's 

narrative, The lands in which Jews had lived before 

their return to England, their wanting their children 

back from the "North" and their desire to leave England 

after finding them, Uaque's explanation for the tent 

"solution" -- "Bodies might contaminate the airr" 

and the long diatribe against the rulers and the people 

ot England. Both Usque and Hakohen tail to mention the 

number of Jews killed and whether or not they ever 

found their children. 

Flanders is the scene tor chapter tourteen.45 

While Usque does not date this episode, Hakohen places 

his account between events of 1251 and 126J.46 Hakohen's 

narrative is extremely terse, he ment _ons only the "Host" 

accusation and the persecutions that followed. He omits 

Usque's description of the prosperous, tranquil life 

of the Jews in Flanders, the mention of the "Enemy" who 



constantly wishes to destroy Jews, the tact that the 

Jews were burned as well as put to the swords and the 

comment about the new generation ot converts and their 

Lutheran beliefs. 

Chapter fifteen's events take place in Foreheim, 

Germany.47 Usque's date is 12621 Hakohen's 1263.48 

The general details of this episode are similar in the 

two accounts. Ha.kohen typically omits some exposition 

and minor details, Why the men were feuding, which son 

was slain, God's role in the outcome of the event. 

Curiously, Hakohen does not mention the blood-libel 

the reason why the Jews were accused of murdering the 

little girl. Hakohen just states that the Jews were 

16 

accused &IJ. usual u}' Jf.n.l I .:, . It is not clear whether 

the Jews or their enemies "walked in darkness." 

By far, the longest and moat complicated chapter 

is Usque's number sixteen, which he titles "Misfortunes 

in Many Places. "49 It relates all the events surround

ing the famous Shepherds' Rebellion. Hakohen'e account 

parallels very closely the sequence of events in Usque. 50 

The names of all the towns and the nrder in which they 

are mentioned seem to be identical, if Hakohen's Hebrai

cizing of the Italian words tor the French and Spanish 

towns ia taken into consideration. ~or example, is 

/CJ ,c; Jaca? Bigorre , "'i\ 1,,t';a? f 11.:a "Ti Cordel? 

While the general unfolding of the events among the 

major protagonists -- the shepherds. the rulers and 
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the Jews -- is quite siJi.ilar in the two narratives, 

there are soae discrepancies. Usque states that another 

!!!!!l discovered a cross on the boy's shoulder, Hakohen, 

that another!!:!!_ claimed to have tound the sign ot the 

cross on his 2!!!l shoulder. Hakohen states that the 

shepherds were put in chains, Usque does not mention 

the chains at all. Usque names the prince of Cordel, 

Mel tsar Tolosa, Hakohen calla him 'ilb, Ai C ? 3 f ~,c. -

Evletsar Tolosa. Later in the story, however, the word 

Toulouse. 

appears as the naae of the town Usque calla 

Hakohen mentions that the town of 'l'udela is 

in Navarre, Usque does not. Unlike Usque, Hakohen does 

not differentiate Tolosa and Bigorcla as provinces but 

mentions them as cities, along with Marean ( ,c'J,,~~ ) 

and Condo■ ( I 7 J t I ) . As for numbers a Usque states 

that 120 congregations were destroyed in the provinces 

of Toulouse and Bigorrer Hakohen, 110 communities. In 

Usque•a account 400 Jews were killed in Jaca when the 

man with the cross on his shoulder arrived, in Hakohen's, 

410 Jews were slain. In most of the accounts it is 

Usque who uses many more metaphors and descriptive 

passages than Hakohen. In this account, Hakohen is a 

bit more verbose than usual. It is interesting to 

note, however , that Hakohen uses a ,· escriptive passage 

in the same place as does U&que, yet it is unlike 

Usque•s. Referring to one ot the massacres, Usque 

states that the bodies formed a huge pool of Israelite 

blood and were a meal for the birds and dogs, Hakohen, 

..... 
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that the corpses were like the dung in the open tields 

and served as food for the beasts of the fields and 

the birds of the heavens. A more detailed treatment 

of both authors• use of language will follow below. 

Chapter seventeen is a brief account ot a banish

ment decree against the Jews proclaimed by the Pope's 

sister in 1321. 51 The setting and date of Hakohen ' s 

account is the same as Usque's. 52 In Usque's narrative 

the name of the Pope's sister is Sanchar in Hakohen's, 
1 (, J 1r, f ' II ' ~ ( 'ii { J tc .> tt '-J) 1 

( J ,d • Uaq ue names the 

king of Naples and Jerusalem Robert, Hakohen says the 

king is Frederick, and he is only king of Naples. In 

both accounts it is not clear whether or not the Jews 

were expelled. Usque states that when the general 

exile was proclaimed, God showed kindness through the 

king, who had the verdict revoked. In Hakohen's report, 

it appears that the Jews were expelled first and !h!!l 

the king came to their aid. 

Chapter eighteen is the narrative of the Lepers• 

Rebellion of 1)21 in France.5) Hakohen states that 

the Jews in the province of Narbonne were ordered burned, 

along with the lepers, by orders of King Philip.54 

There is no mention of king or place in Usque. 

Typiral.ly, Hakohen's narrative omits minor details 

found in Usque, yet follows the story line. At the 

end of this account, Hakohen states, 

There is an intervening narrative in 
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Haltohen. Then, before the comparable narrative to 

chapter nineteen, Hakohen writes, ~.J>.::, 
1
J 't 1C11;>.>I 

')/"lC..r -;-,LC.i' f
1
1n.> • 55 Ueque•s account is dated 

5006 ( 1246). 56 Hakohen, who has, just stated that he 

knew Ueque wrote the following account, dates his 5105 

(1)45). He does copy Usque'a error in placing the site 

of the massacre ot the ~ewe in "Torti, a province ot 

Germany." There is no such province. While Hakohen 

omits a paragraph found in Usque that deals with con

versions in Catallonia and Provence, he adds a minor 

detail not found in Usque, That the Jews were beaten 

with whips before they were burned. 

France is the setting tor Usque's next chapter.57 

Usque dates the events 1)461 Hakohen, 1)06.58 The 

general outline ot the expulsion ot the Jews from that 

country is similar in both accounts, though there are 

more inclusions and exclusions by the two authors than 

i n most ot the other narratives. Usque mentions only 

three kings -- Philip, son ot Louie, grandson of Philip 

Augustus, Hakohen mentions five -- Philip, son ot 

Philip, son of Louie, eon ot Louie, [sicl] son of 

Philip Augustus. At the end, Halcohen mentions King 

Charles as 11e 'e, 1 La ,f ,1 • Usque only states "another 

Cha~les." Co~cerning the king's punishment, Usque 

writes that the king and his horse tell down a mountain 

into a deep gorge and was dashed into a thousand pieces, 

Hakohen, that the king plunged with his horse from the 
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cliff into the sea. Many facts ~ontalned in Uaque are 

omitted by Hakohena The bribing of the Jews who later 

converted, the Christian date of the banishment --

st. Magdalene ' s D831 the paragraph on the forthcolling 

punishment of the Christians by the Lutherana. 

Hakohen adds some facts not inUeque I John was a child 

and onl~ reigned twenty days, and, at the very end, 

"Jews have not returned to settle in the land ot Prance 

to this day.• 

The persecutions in Valencia, Spain, under Vincent 

Ferrer are recounted in chapter twenty-ona.59 Usque's 

date ot 5850 ia obviously erroneous, Hakohen•s date ia 

5154 (lJ94).60 This la the tirat narrative i n which so 

many facts and the order of these facts are so dissimilar. 

It is likely that Hakohen's fudly passed on some personal 

accounts ot this episode in tmir lives, tor Haltohen 

mentions that his ancestors left the city of Cuenca at 

t his ti.ae and settled· in Huete. This circUJ1atance would 

explain the many differences in this narrative. 

Haltohen mentions the death ot Pope Urban --

1 J ~, 11c -- ( :; should be ;a). Usque does not mention 

Ur ban by name but does state that there was discord 

regarding the election of a new Pope. Usque names 

Ferdi:1and as the king who favored Brother Vincent I in 

Hakohen's account there is no mention ot the king's 

name. Hakohen states that the king of Aragon l e t 
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Vincent do his evil deeds there. Usque does not state 

that the king cooperated with V11.ncent, he just says 

that there were many converts in Aragon. While Usque 

tells us that the Jews took refuge in Barbary, Hakohen 

states that they took refuge in the land of the Moors 

and Portugal. In describing the places where there 

were many converts, Usque mentions Aragon (Valencia, 

Mallorca, Barcelona}, Lerida, Seville and other cities, 

Hakohen just names Catalonia, Aragon and Seville. 

While both authors mention the number 15,000 as those 

who converted during this time, Hakohen adds that the 

number killed was 150,000. Hakohen omits the following 

in his account, Vincent aroused the mobs with "a 

crucifix in his hands and a scroll of the Law in hi• 

arms," when the Jews who had converted under threat 

of death and journeyed from land to land "they retumed 

to the religion of their fathers,- Jews who remained 

in Spanish lands as Jews were abused, compelled to 

wear a red badge, forbidden to lend money with interest 

and to own land. 

Besides the personal recounting of his family's 

moves, Hakohen adds facts that are not in Usque•s 

account. He tells us what happened to those Jews who 

remained in Sp~ln, Some were murdered, some m~rdere, 

their sons and daughters . so they would not have to 

convert, and others were converted . 

There is much similarity in fact and order in the 
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accounts of another blood-libel accusation that took 

place in Spain in 1455.61 Usque's chapter twenty-two 

is dated erroneously -- 1215.62 Hakohen dates the in

cident 1456. While a few details are different, Hakohen 

typically omits much exposition. Hakohen states that the 

incident took place in Salamanca, Usque, in the terri

tory of Louis of Salamanca. In Usque's account, the 

boy went out on a holidays in Hakohen's, /'c'n /'I '~ 

a Christian holiday. In describing the death of the 

boy, Usque says that two thieves beheaded him and buried 

him in an unfrequented place. Hakohen states that two 

evil men killed the boy and covered him with dirt -

Haltohen omits mentioning that the 

lad was the eon of a rich merchants that all Christians 

were above suspicion, that the Jews used Christian 

blood for sacrifices principally in Germany. Hakohen 

also fails to mention Usque's long disclaimer of the 

blood-libel accusation at the end of the chapter. 

The next chapter is dated 1456 in both accounts. 

Usque6Jand Hakohen64 deal with two separate stories 

of false accusations and persecutions in Segovia, The 

first, a Host-turned-to-blood accusations the second, 

a bishop's murder. The order, dates, people and facts 

are similar in both accounts, only I inor discrepancies 

can be found. Usque mentions King Henry, Hakohen, 
I I 

f'j' ?J 1c /". Usque states that it was the bishop's 

cook that killed hims Hakohen, that it was a servant. 

...... 
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Hakohen typically omits details, among them, that 

Catherine was Queen-Regent of Castile, that the charge 

agalnst the murdered Jews was found to be false, that 

their prominence in the Court of Segovia corrupted the 

Jews. 

Aside from a few facts, there is little similarity 

between the two accounts of the Granada massacre men

tioned in Usque•s chapter twenty-four.65 To begin with, 

Usque places the events in 1488 , while Hakohen places 

them in 10641 66 (Usque's translator says that Hakohen 

is correct.) Along with the date, the emphasis of 

the two accounts also seems quite disparates Hakohen 

states t hat the suffering of the Jews was probably 

caused by the people's envy of Joseph Halevi, Usque 

tells the story of the massacre and mentions only 

Rabbi Joseph Levi as one of the victims. In other 

words, Hakohen's story is about Halevi, Usque's about 

the suffering of the Jews in Granada. liakohen does not 

relate some of the details in Usque's account s The 

1500 families who were put to the sword, the Christians' 

desire to forcibly convert t he Jews, the details of 

their suffering, the fast of Tebet. Hakohen does have 

some details not found i n Usques The description of 

the deeds of the Halevi family and the mourning in 

all the lands after t he terri bl e massacre became known. 

The only similarities irt t he two accounts are Granada, 

the name Halevi, the 9th of Tebet and the terrible fate 
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of the Jewish co•unity. 

Usque•s and his tamily's experiences are said to 

begin with chapter twenty-tive and continue to the last 

chapter in the Third Dialogue.67 It is likely that 

Hakohen•s accounts also contain personal experiences 

from this period on. ~his could explain the discrepancies 

in the two narratiTes troa this point on. 

Usque titles chapter twenty-five •Tb• Inquisition 

in Spain, Year 5251 (1491).•68 Hakohen doe■ not Mntion 

a date until much later in his discourse.69 In compar

ing these two accounts ot the beginning of the Inquieition 

in Spain we see an extre• example of most of the co•

parisons of these two authors. Here Usque waxee ex

ceptionally poetic in describing the "monster• and the 

tribulations it caused his people, Hakohen,on the other 

hand, is terse and tactual in hie account. It is inter

esting to note, however, that Hakohen continues his 

narrative detailing the sutferings ot the people who 

were expelled from Spain tor three aore pages beyond 

the scope ot Usque•• account. He seeas to have been 

told these stories by his family, because personal 

accounts of his faaily are mentioned in the section 

just before the events in Uaque•a next chapter. 

Hakohen a:so states here the reason why he wrote the 

~· 
") ~~ J "i' / '? 1'-:'\ t- I?(' 'ii r _,/'I~; .) I tJ I? c' 

/ r ft f , 'i> j ~ ? ;, o-;, , ;i1 n f 1
J J ? ' y ~ 'i) J ";) 

1JJ ,~r 7e.,,,c -n,c. ~,c.? tJ ' 1J ~ 111 1 
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10 I I I I 1( I J 
( .kr.J1:l6). f tci& P N 'i'Jil ~ , f'/11? ill f n ? n;1 /Jj>1.J·11ep 

It is understandable that in nlating his family'• 

personal euttering Halcohen would teel the need to 

expre■a hiaaelt in this aanner. 
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In co■paring the account ot the Jews• expulsion 

troa Spain, there are a tew ainor diacrepanciea, Uaque 

atatea that it conteaoa went to the houses ot their 

richer brothers to aak tor a loan and were ntu■ed, 

they would be denounced betore the Inquiaition1 

Hakohen aa,ya that it a woaan asked her neighbor for 

ailTer or gold vessels and the neighbor retuaed, ■he 

was denounced. Uequa i.Jlpliea that Marranos u well as 

Jews were expelled. Halcohen atatea that Jews were 

expelled trom the country. 

Hakohen om.its trom hi• account, The tour-year span 

between the institution ot the Inquisition and the ex

pulsion ot the Jews, the dominant role ot Iaabel1 the 

Jews' prosperity and their achievements at court. As 

mentioned above, Hakohen adds details not tound in 

Usque, The exact date of the exile -- the 10th day of 

Ab, 1492s what happened to the people who were expelled, 

the refugees• autterings and the lands to which •they 

travelled. 

Usque's chapters twenty-six thr ;ugh thirty-one are 

concerned with the history o: the Jews in Portugal. 

Uaque dates chapter twenty-six in 1492, 71 Haltohen, 
1~ ~, , ~n ../IJt ~ • Thie chapter discusses the Jews' short 
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stay in Portugal, their subsequent suttering on the 

high seu and their diseabarking onto Arab territory. 

There are only slight discrepancies in the two accounts, 

Usque states that the sailors atoned tor their evil 

deeds by taking the Jews to Africa, Hakohen doe■ not 

118ntion that the sailors atoned -- they just hurled them 

onto a desolate land. Hakohen omits many atateMnts 

included by Usque a Jews as well as Christiana died 

from the plague, the Jews' puniah•nt wu deee"ed1 

the Jews' only consolation wu that God was a witne■a 

and would be a remedy tor their mistortwtes, the J••• 

wanted to leave Portugal becau■e they teared the 

eventual cruelty of the Christiana ■ore than the 

•vexations• ot the Moors. Hakohen'■ shorter narrative 

includes only minor details not contained in Uaque' ■• 

The Jews were robbed at sea, th• plague that broke 

out in Portugal began in Italy. 

The next chapter deals with the banishment ot the 

Jewish children from Portugal to the island of Sao 

Thoml. 73 While Usque dates this chapter 1493, Hakohen 

states, 
I l.r ,,../ 1,..., 1,, .J ;. _,,,,., I t, .J ;, _. ' J e., 'i' ./'I J f, ~ " 

74' ' r, ( 
. 't' fl- ' 1, IC.1 /1 

There are so• minor discrepancies i n the two accounts. 

Usque states that the mothers scratched their faces 

in griet, Hakohen, that the mothers lifted their voices 

---
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in weeping. In Usque, the babies were torn from their 

■others' araa, In Hakohen, from their breaats. The 

mothers in Usque'a account threw the11Belves at the 

king's feet, in Hakohen's, they bowed before the king. 

Hakohen omits ao• ot Usque's passages, The deacription 

of the anguish of innocent children and the tears ot 

their parents tor them and for each other, the age of 

the babiea as •leas than three,• God's seeming con

demnation ot the parents. Both authors state at the 

end that a few children were able to •av• thauelvea, 

but both tail to mention how. 

The cruelties surrounding the torced conversion• 

in Port'Agal are the subject ot Uaque'a chapter twenty

eight. Uaque dates this chapter 1497. 75 Hakohen states 

that this e•ent took place __,, re. J r P ' J fl., " ~ o (j'' 
74

_7),e ' [ 'C,,,c. fN r,c.,e,' 'J, 

While the major tacta ot the two account■ are similar, 

there are so• minor discrepancies, Usque naaes the 

Os Estios palace as the place where the Jewa were 

corralled, Hakohen only statea that the Jews were thrown 

into prison. In Usque, the king threatened the Jews 

by stating that their estate■ would be confiscated if 

they did not convert, in Hakohen,the king said they 

would be killed. ro resist forced baptidm, on~ father 

in Usque's account covered bis six aona with their 

prayer shawls and then killed th••• in Hakohen, the 

number ot sons is not mentioned. A certain couple in 
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Usque'a narrative hanged theuelves, in Halc:ohen•a, the 

husband killed his wife and then fell on the nord 

hiuelf, Th• bodi•• ot the Jews in Uaque•• chapter 

were bumed in the sight of other Israelites, in Halc:ohen•s 

recounting the corpse■ were thrown into the aea, 

Halc:ohen'a narrative oaits ••• ot Uaqu••• detail•• De-

scriptions of the king's advieera and ot his charac-ter, 

the atateaent that the Jews were reainded of •lisard• 

ti••. Halc:ohen also do•• not paea judgaent at the end 

on the reeult of the Jew•• converaion u doe■ Uaque, 

•The bodies of aany Jews were made Chriatian, but no 

stain ever touched their aoula,• Halc:ohen does include 

some tao ta not found in Uaque, King Baanuel wa■ John• s 

enelll.Y and hi• aucceaaor, King John wu poisoned, 

The aaasacre of 4,000 New Chriatiana in Liabon in 

1506 1• the aubject ot Uaqu•'• chapter twenty-nine,17 

The date, fact■ and order ot the two account• are quite 

eiailar1 however, there are so• ainor discrepancies. 

Uaque lieta preaebera, nobl••• city-tolk and rustics u 

the Jews• eneai••• Hakohen •nti-,a only the aonka, 78 

In Uaque'a account, the triara wanted to avenge the 

death of their gods in Halc:ohen'•• they wanted revenge tor 

their Messiah -- l°fl 1t;/I/ , The friar• in Ueque •• account 

had crucifixes on their ahou.ldera an1' attacked the 

Jews with spears and unaheathed words, in Halc:ohen'•• 

they carried crucifix.ea in their hand.a and attacked 

the Jew■ with swords. The details ot the atrocities 

........ 
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are quite different in the two accounts, Usqu• aaye 

that the eneay blaaed the Jewe tor taai.ne, pestilence 

and earthquakes, Hakohen, that the eneay bl ... d the Jews 

tor peetilence • war and famine, Uaque •••re that attar 

killing 4,000 people and robbing thea, the eneay Miaed 

men, dashed children again■t walls and diameabeNd thea, 

defiled woMn and girl■ and then killed theas they also 

threw pregnant women out of windows. Hakohen etatea 

that after killing the 4,ooo and robbing ~h••• the eneay 

raped virgins -.nd women and threw pregnant wo•n out 

ot windows onto apeare. Hakohen continue■ hie narrative 

beyond Usque••• He ■tatee that when the king returned, 

the aonk re■poneible tor the atrociti•• again■t the 

Jews waa burned to death along with ao• followers. He 

also adds that aany Jew■ left Portugal and went eut

ward.1 thoae who Naained u New Christians vacillated 

between their religion and their tear ot the God of 

Israel, 

Ueque•a chapter thirty ia concemed with the institu-

tion ot the Inquiaition in Portugal. 79 It ia quite long 

and eaotional, describing the •Monster•, the consequence■ 

ot the Jews' f~a.r, and the author's judgments concerning 

the reasons for their suffering, Hakohen'a account ot 

:Portugal's inauguration ot the Inquis~tion is only a tew 
80 lines, yet it follows Uaque•s general outline. There 

are Iii.nor discrepanciea of detail, Uaque aention.e 

King John III1 Hakohen mention• no nuaber, yet states 
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that John succeeded Emanuel. As for interpretation, 

Usque implies that the Jews were punished because they 

were immersed in power and forgot their ancient faith, 

Hakohen,that the Jews suffered, not because of their 

sins, but because their enemies accused them of not 

obeying. 

The fate of those who escaped from Portugal in 

1531 is the subject of Ueque's chapter thirty-one.81 

Hakohen's account is similar in length, facts and order, 

though not exact.82 Usque describes the Inquisition 

as an animal -~ith fierce claws, Hakohen, as the iron 

oven. Usque avers that soae refugees fled to Flanders, 

Hakohen, to Piemonte. Usque mentions the suffering ot 

widows in the Alps, Hakohen, the suffering of widows 

and orphans in the mountains. Hakohen omits BOIN 

material contained in Usque1 The 20,000 who left 

Eu.rope for Turkey and the land of the Moore, the de-

scription of Jean de la Poix as the cruelest persecuto1· 

of Israeli the statement that the refugees perished in 

deserted as well as inhabited lands. Hakohen adds some 

details not contained in Usque, He portrays the cruel-

, f I I i d ties of 1c. ,., » 1 ,,c, stat ng that he even ha 

Jewish women beaten up so that they would hand over 

their silver a.ad goldi he had no respect for the aged 

either. Hakohen continues hi s narrative beyond Usque•s 

by relating that the Duke of Ferrara, Eraclio ( ct, "" Irr)' ,c ) • 

permitted the Jews to live in his land and to return 
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to the God of Israel by circumcising themselves. 

In chapter thirty-two Usque speaks of the Jews' 

life in Naples and extols the Abravanel fa.aily. 83 The 

only similarity in Hakohen is a brief mention of Naples 

as a refuge for Jews after their expulsion from Spain.84 

Constantinople in 1,542 is the setting for Usque•s 

chapter thirty-three.85 There is little similarity in 

NlJ of Hakohen's accounts to this chapter of Usque. In 

one narrative dated 1545 and attributed to Almon~i, 

Hakohen mentions an incident that occurred in Greece 

in which the Jews were unjustly punished for killing 

a handyman. 86 The only similarity in the two accounts 

is that they both state that the Jewish physician to 

the Sultan, Moses Hamon, pleaded for an investigation 

into the unjust murder of his people. Hakohen's nar

rative comes after the one that corresponds to Usque 's 

chapter thirty-four. 

Hakohen 's account of the calamitous fire in 

Salonika in 154587 is atypically much more detailed 

than Usque's chapter thirty-four. 88 While Hakohen omits 

Usque's laudation of Salonika's virtues and treatment 

of its Jewish population, Hakohen's many particulars 

obviously point to another source for his narrative. 

Hakohen mentions thP exact day and time for the fire 

and the name of the Jewish spice dealer, Abraham 

Catalan, in whose home the fire began. He in.forms his 

readers that a plague occurred before and after the 
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fire and tells us of Catalan• s imprisonment and sub

sequent suicide. Hakohen also enumerates some tragic 

details, One hundred people were burned to death, 

8 ,000 dwellings, 18 synagogues and many Torah scrolls 

were destroyed, Hakohen omits Usque 's opinion that 

the fire was a punishment for the sins of the Jews in 

other lands. 

There are no comparable accounts in Hakohen to 

chapters thirty-five and thirty-six in Usque. Usque 's 

final chapter tells of two synagogue desecrations in 

the city of Pesaro in 1553.89 Hakohen's narrative is 

typically less detailed than Usque's.90 The dates in 

the two accounts are the same and there is only one 

minor d&screpancy, Usque states that the attack on 

the second synagogue occurred four nights after the 

attack on the first, Hakohen , five da.,ys later. Hakohen 

omits Usque 's likening the events in his chapter to 

the profanation of the Second Temple, the fate of the 

holy scrolls and his description of the other temple 

as belonging to the Italian Israelites. 

The differences in the historical data in Usque'e 

and Hakohen ' a works have been delineated. I will 

attempt to account for them in my concluding chapter. 

In ordPr to do this, however, I believe it useful to 

try to gain some insight into the two authors by examin

ing their use of language, the tone of their works, and 

their seeming philosophies of religion and history, 
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III. LANGUAGE, CONSTRUCTION AND TONE 

The title of Hakohen's work, Emek Habachah, 

"Valley of Weeping" (see Psalm 841?), is an indicant 

ot the language, construction and tone of the entire 

work. Hakohen's narratives,unlike Usque's , are similar 

to the written form of the Torah scroll. They are not 

set apart fTom each other and, like the accounts in 

the Torah, are sober and brief. 

Hakohen 's grammatical construction is similar to 

that in the Bible. (Because Usque's original work was 

written in Portuguese, it is not possible to compare 

the grammatical style of the two works, Other •epects 

of language will be compared below.) Throughout his 

work Hakohen uses '~ 1)il # r , ,,,~ 
for his verb forms. 

His sentence structure is alsc similar to the Biblical 

style1 along with the order of expressing dates and 

numbers. And, as in the Bible, the narratives' terse

ness renders many antecedents unintelligible. The 

Hebrew is simple and straightforward -- similar to 

many of the Genesis narratives. 

The general style of the two authors is quite dif

ferent. Hakohen intersperses hie narrative with familiar 

Biblical quotes, Usque places his Biblical passages at 

the end of each chapter. Usque's passages always 

chastise the Jews for their "sius• -- for forgetting 

the God of Israel and the ~o~de of the Law, for fearing 

death, tor not listening to the words of the prophets, 
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and so forth. Moat of Usque'a quotes are taken ~roM 

Deuteronomy and the latter prophets. Hakohen'• quoted 

passages reveal hie sympathy toward the Jews. (Ex

amples of the passages Hakohen uses will be given in 

the discussion below of Biblical references.) 

Hakohen, unlike Usque, repeats many phraaea in 

his narratives, in doing this I believe he continuous

ly evokes his readers' emotions. Here are aome example• 

of these phraeeea 

IC. I 'j') "';' '7>") 'i' "' J ,;-, __..,.., T ;I 

;! 1'6 ' r 'i' .,3 />'6 

( -y Ir~ '.J ~ 

, ;) r ,, , :,', 
IC. ? I 

rl ~ '7> I _,, l" !!- ? .:> 

(-r ~ --1) I N ~ , 
Ill tJ I 

Hakohe n 'a and Uaque's use of verb• ia indicative 

of each author' a attitude toward hie people, e•pec i ally 

on ti. subject of t he ir convening . Uaque l'l&ea 'the active 

t or,n ot verbe t o express his beli ef t ha t the J~ws living 

in t h~ medi eval days of horro~ eonTerted when t hey 

s hould not havel Uaque uaes eri)re■aion• aueh •• " forgot 

t he i r God, • • t urned t he i r back• to our God,• "changed 

the i r faith." Kakohe n , on t he other hand, u.ees a passive 
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verb when describing the conversions of the Jews. 

In this simple way, Hakohen seems to be saying that 

the Jews converted not because they wanted to, but be

cause they had to. The Jews ware "led away" (turned 

sway) from their faith -- 1niJ • When he does use the 

active form I fl '1 ':' he adds 91 
• 

Besides repetitive phrases and verb forms, Hakohen 

repeats certain nouns which are highly evocative. The 

enemy. is often referred to as 

done to the Jews as 

"11f.3. 

I 
~? ~ ~ , e j • the horror 

the pain of his people, 

The tone of Hakohen • s narratives further shows his 

sympathy for his fellow Jews. While Usque ends his 

chapters with Biblical quotes chastising his co-religion

ists for their "sins," Hakohen usually ends the recita

tion of a persecution with a lament or a prayer for the 

sufferers and a curse tor the persecutors, 
f'j)(Z.,.,,.r prt;, ,,,c•;1..,,, ..," ',1/C.7 

qJ., f l 
• /Ne., /lN IJl ~ t 'i'>I 

While Usque believes that the horrors perpetrated 

against the Jews were a result of the Jews• sinning 

gaining favor in the courts, becoming wealthy, as

similating, forgetting their God -- Hakohen rarely states 

a simila~ belief. For example, to Hakohen, the wife 

in the narrative corresponding to Usque•s chapter two 

and the mother of chapter twelve are not judged to 

have done anything evil to deserve their punishment as 
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Usque judges them, They are punished by others or be

cause the "times" were bad, 

Hakohen's language and written style create some 

problems for the reader. His narratives' terseness, 

run-on sentences and run-on stories do not always allow 

the reader to grasp the emotion underlying each narrative. 

Hakohen sacrifices clarity in many accounts and creates 

a certain remoteness, It is possible that these prob

lems are a result of Hakohen's using a language which 

was not as familiar to him as his native tongue. It was 

interesting to me to note that Hakohen's narratives 

seemed to be more terse and less emotional the closer 

in time they were to Hakohen's own life. Is it possible 

that these accounts seem more "remote" because Hakohen 

found it too difficult to relate the stories in which 

he or his family were personally involved? 

The following section gives some examples of the 

Biblical verses Hakohen uses in his works however, this 

is by no means a complete list. Hakohen wove these 

vArses into his story so that even his readers who 

were onl~ slightly familiar with the Bible would 

recognize them and, I believe, feel a certain tug on 

their Jewish emotions. Hakohen repeats these verses 

often throughout hi s narratives. Usqu6, on the other 

hand, rarely repeats the Biblical verses, nor does he 

weave them into his narratives -- he saves them for 

the end of each chapter, The following are examples 



of the verse■ that Habben uses when referring to 

the Jews and their suffering (Only one location is 

cited for each..) 1 

(le. 1)114) 

(Pe• 7J I 2) 

(Hoa. 10114) 

( Lam. )159) 

(Deut. 281J7) 
'fl I 

(Lam. 414) ·/ ,e 
'ff. f 1 .:, , ? 'ii ~ ;u, ~ . . . / o /J 

I 
I (Deut. 28125) 

(Deut. 4120) 

( 1 Saa. 215) 

( Ex. 117) 

100 r 1 I 
. lJ1,a"i) ?1J/,/ l°.fi l t.J -,n1e, 

/OI • /">:,•J fn)..=1 p' }'~t, 

10 ~ • I >I .3 J I' ••. I ii., I I 

The following phrases are used when Hakohen refers 

to the Jews• enemies, 

(Deut. 1Jal4) 

( Zeph. JI J) 

(Ez. J2124) 

(Gen. 1119) 

(Gen. ~714) 

(Jer. 1812)) 110 .P~? 'i"t,Y 7;,1t. _,,..~~ 

Hakohen•a narratives also contain the following 

repeated verses 1 

J7 
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(Gen. 32126) 
,,, ~ 

• I ~I=,' ,,r ':, 
(Pa. 7419) 

II ~ I 

IC~ IJ
1
..AIJ)/IC. ., J /C., 

( 1 s-. 2,9) 
,,a 

I I ,c} ,~ • e, /C ?rt n., ::i 

(Pa. 105116) ''" ,?iH., pr, r ... c,,, r~ 
{Jer. 11119) ,,r r ,/Nf'> ;a 1i 

Hakehen alao paraphraaea ~ Biblical veraea to . 

make th•• centera better to his narrat1•••• Theae, 

along with all the Biblical verae•,add a poetic touch 

to the eo•t1He proaaic, epic annal■: 
"'" , , r , ( Pa • 2 t l) ./' If 1 7) /> ;') 6 Y I e, t 7 I 

Hakohen ao•t1•• evoke• the liturgy in hie narra-

tives. Th• word )' µe, 1■ u■ed otten and in many cen-
1 ,24, < r 

texts, for exaaple, 1b11, ~Ne ;,c,e,,c. f&N. 
1 ~' 1~ y /'le.. 1c.fi i• often uaed before a peraecution 

is ferthcoai.ng. /J»';'I I' 'ti'-:>. ie a frequently repeated 

phrase• /'1 1'-N );,~ 1 ,P ~.:-r };,;. , evecative of the 

V'ahavtah, i■ alao a part •f st'!lll9 of Hakohen'• ac-

-



count■•127 In a tew in■tance■, Halcehen uses part•~ 

the /J 'µn? re-f,. f,e 
I 

(f·•a•) , f " ll 1l ")1?J~ ?t?.3 
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While, in general, Uaque•a werk 1• much ■ore pMtic 

than Hakohen'•• Hakohen 1• poetic at tiM■, ••pecially 

when he •y..,.thisea with hi• ■uttering co-religioniats. 

Instead of saying that th• Jew■ cenNrted, he ■ay■ 
/ .28 / ( I 

/' ~? 1 l ":, 1 j and, describing their ■uttering he 

writ••• 

and 

'i'I N IN 4.J"7'1 ? '? ,c. f.,J "'j) _p 11 3 ) r _,,,,,, 
/J.'f I 

. I c. ',> r,, "'i) ? 'i) tv J ',', .../1 '1 ~ 

130 
• _,/) I IC J 'i' 

, ,,,,, 
? (, IC. 

When some rul•ra eued their har■h •tand• again■t th• 

Jews, Hakohen write■, 

,... --;) f>..) J) I f "j) fl I N l/ "i' /' 'i) I j I l' / It. e, I I 

/~ I I I I I ( 
• ,/>I? }''i) ?(., j )' ~ f'

1 Nn --, 0 

Th• Jews were otten killed nittly -- t, " ~ "'ii IC~ ,P? c~ 
rf' I f 

and their bodies fed t• /' ' ft/ t., n '1' 11 c f -;"I e1 • 
I 

The ditferen.c• between U■que and Hakohen • • u■e ot 

language offer■ u■ ■o• insight■ into the ■any ditter

encea between th• work• ot th••• two authera and, 

poaaibly1 between the author• th••••l•••. Th••• d:.t-

ferencea will be di■cu■aed in the concluding chapter. 
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IV. RELIGIOUS PHILOSOPHY 

A rather significant difference in the religiou• 

philosophy of Uaqu• and Hakehen i• manifeat threugheut 

th• author■' werke. Hakehen'• work, unlike Uaque'a, 

gives u• greater insight into th• religiou■ feeling• 

of the author, fer Hakoh•n interapere•• hi• hietery 

with personal 9Tente in hi• lite and hi■ reaction• to 

them. Upon exaaining ••• et th••• penonal account• 

we ••e that Hakohen believes nry atrongly in a juat 

and co■paaeionate God. 

Uter coapleting hi• work Hakohen hu■bly gin• 

thank■ te Ged1 

? l ~f'l "il '?~fir ' .J Jr ' ? .., ,, / '7) _.,,,c. 
l 3J. 

• "jl j -;, 

When Hakohen'■ three ••n• died in their youth, one 

aa an infant, Hakohen still prai••• God , 

/ IC I I 
fJ 

I 
JC 7 ~? ~ O . _./'IN I C ';'I 

133 / I r / 
.IC.? IC -;, ) JC ~ ..fllC 

To U■que, God i■ not co■paa■ionate, but full et wrath 

tor hi• taithlea■ people. We can aee the difference 

between the two author■' religieu• belief■ by exaaining 

how their work■ portray upect• ot God'• role. To 

Ueque, God'• aajor role ie to punish the Jewa tor their 

sines when persecution• and -■sacrea eccur, the ruler 

who order• thea i• God• a agen·c in puniahaent. Hako .. n 

aeea God's role very differently. While Ged cauaea 

human action, it ia uaually to help th• Jews. God 
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redirects a king's heart•• that he i• ••re lenient 

with his puni■hMnt.134 Ged alao all"• DaYid Alrey 

t• •■cape and Maiaenid•• te appear. 135 God ■end■ 

prince■ to quiet th• peeple, king■ to pity the J•••• 
hone■t ,judges to onrturn cruel Y8rdict■• Geel eYen 

cause■ the Arab■ to help ~n• Jews by putting th•• in 

captivity so they would not die ot hungera136 

When Uaque'a God act■ on Hi• own He puni■hea the 

Jews directly. When Hakohen•• God act■ Hiuelt, He 

helps the J••• and puni■hea other■• Por emple, 

Hakohen's God trees the shepherda,13? cau■e• Sin-el

Din'• riee,138 and ■an■ the reaaining Jews ir. Vienna 

and SegoYia. Hakohen'• God puni■he■ the Jew■' eneai••• 

Ferdinand and Iaabella'■ daughter and son die, leaYing 

no heir■ r Iaabella ha■ cancer.139 God alao punishes 

the cruel Prench and English people. Only •o•ti••• 

when Hakohen seeu at a lo■a t• ceaprehend the herrors 

he ia de■cribing, does he surrender to eaotion and cry 

out that even God was againat the Jews. at times --
;- ~ ,0,, '~ • ';') '--'t / C r 

Throughout his narrative, Hakohen praya te Ged. tor 

help tor hia people. He relate■ uny i nstances in 

which pra_yer ia etticacioua, but ala1 note• that in 

so• instances it is pewerleaa. Uaque, howe'V'8r, be

lieves that, ■ore than engaging in prayer, Jewa auat 

E to ceue their ■inning in God's •Y••r they ■uat 

atop their idelatry, apoatuy and usi■ilation. 



Usque'■ belief that the Jew•• sin■ had brought 

the• to anguish and grief is very ditteNnt :troa 

Hakohen'•• To Hakohen, the Jew■ are righteoua -- it 

i■ their eneaies who ■in. Hakohen rarely judge■ his 

people. And nowheN in Hakohen•s work doe■ ene find 

the concept in Usque••• Effn the righteeu• J••• haft 

to suffer to atone tor the ■in■ ot the entire coa

munity.140 To Hakohen, God is a witne■■ to the in

juetice done to the Jen, te Uaque, God is a witn••• 

to their sina . Only at the end doe■ U■que uk ~ to 

help his people stop sinning, "Our iniquitie■ have 

drained our atrength.•141 Hakohen implore• God te 

help the J•••• eneaie■ ■top ■inning. Hakohen•• God 

pities the Jews and puni■hes their eneaies. 

Usque and Hakohen•• attitude■ twward conversion 

are aarkedly different. Even theugh the J••• were 

forcibly conftrted under thNat of bani■b.Mnt or 
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death, U■que belien■ that cenver■ion wa■ ••re• than 

death and tavora those who did not conftrt. I can only 

wonder h .. Uaque believed theN would haft been any 

Jews left to be reader■ ot his plea in the Coneolation, 

to return to their faith, if all Jews tac•d with con

nrsion or aartyrdoa ch••• the latte '1 Hakohen appear■ 

to reluctantly favor conver■ien onr death since inner 

feelings seem aore iaportant to him. "The loft or God 

in their heart■• ■eeu to be l,h!. important factor for 

Hakohen if Judai■• is to endure. Hakohen passes no 

-
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judgment en the Marrano■ who attained reepect •ind u

siadlated. On the other hand, Uaque ■tat•• thalt the 

Marrano■ •ebtained other high digni ti•• which 1;he 

aaterial world bestow■ upon tho■• who court ito Tho•• 

who reaained Jewa enjoyed their ••oret ta•or aitd aleo 

flouriahed and proapered.•142 Uaque beliena ·that ••en 

though the Marrano■ paraded their Chriatianity- it did 

not save their lives, therefore, what wu tllll purpoae 

1n converting? To Uaque, the llarranos sinned twice by 

converting, even though they were forced. 14J Convert•• 

hearts were not permeated with the lon of God,. 

Hakohen is much ■ore eyapa the tic to the ll&rrar:loa, tor 

to hi■, they were still Jews. H• tell• ua tha1: Jen 

who did not con"ftrt were expelled fro■ Spain 1to prennt 

them from being an emple to the Marrano■ •141• In 

spite ot this the lllrranoa still inwardly re•~ined Jews. 

Throughout Hakohen • • work he plead• for chari·ty in 

every form to help his suffering co-religionist•• tor 

they did not deserve puni■haent. 

The reason tor Ueque •s strong preference tor aartyr

dom over con•erslon may lie in his attitude ci,n death. 

Uaque strongly beliena in an afterlife and dlitfer

entiatea between physical death and death of the soul, 

whereu Hakohen does not. Hakohen hints at ll belief in 

an afterlife but, unlike Usque, ■e••• to be 11ore prag

utic in his conviction that without a phyai•eal presence 

in this world, there would not be a people I1■rael. 
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Suffering in this life ia preferable to aartyrdoa tor 

Halcohen because there ia always the hope that the 

s~fering will end. To Hakohen, suffering and death 

are not God's way• ot pwtiahing the Jews but 11&ni• 

teetationa of the world'• eYil. Hakohen •••• to aay, 

Haye faitht God is with you •••n though it aay not•••• 

that WQ. Those who NMin will bear wi tn•••. 

Halcohen never Mnt1ona any thoughts about Proteetant

ia• in hie account. Uaque, howeYer, state• that aany 

Protestant groups were joined by Jewi■h c onnrte. He 

beli•••• th1• wa■ •ct1Tine retributien,• tor th••• Jews 

were punishing the Catholics tor the torture• they in

flicted upon thea.145 But wu Proteatanti•• a way tor 

the Jews to re-enter the road to their faith? It wu 

a coaon hope ot both author■ that former Jews would 

return to the faith of their father■ -- Uaque always 

belieYing that the ti.lie wa■ ~• Hakohen, that the ti• 

wu whenever it was ■ate, and that that ti• wu alaoet 

at hand. 
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V. HISTORICAL PHILOSOPHY 

Both U■que and Ha.kohen believe that God 1• the 

ultiaate deterainer ot histery, but with ditteNnt 

underlying Nasons. U■que explai ns the ■uttering ot 

the Jews in terms ot God'• puniahing thea tor their 

sins, Hakohen believes that the Jews are blaael•••• 
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He does not try to explain the Naaons tor the Jews• 

suttering t he seeu to bel ien that in apiw ot cruel 

outside terces which aalte th• Jewa s~ter, God i■ on 

our side. Though we cannet coaprehend God's way■ , we 

must believe that the future will hold better thing■ in 

stoN tor us. Af'ter all, the Jew■ ban eurvived in 

spite ot all the cruelti•• they han eutteNd so tarl 

Por Halcohen , it i• •terrible ti••• -- '7'"1'i"/V.J ':'o __,,, - 

which cause auttering, God doea not cau■• theae bad 

ti••• When the Jews •win• it is becauae God strengt h-

ens the■, 

'"' \ • ?'~ f 'i\ 1
"'i' ?i JJ I(. / -7\ 'i'j /1'/ 

But when the Jew■ •1oae,• God is not to blaae. 

Neither Usque nor Ha.kohen looksinto the underlying 

causes ot the Jews• toraents and their Nlationship to 

other historical event■ ot the tiaea. In both authors' 

ac~ounts the Jew■ are the hub ot all the events swirl

ing around them. Neither 19Vf'r tries to explain the 

tribulations ot the JewR l n tel'1ls of other torcea ot 

history at work in each country or Ngion. The tonal 



46 

elements ot the population, the various power groupe 

and struggles and the divergent economic, social, po-

litical and religioua forces are never Mntioned in 

either wort. "Wh.y?• i• nenr a question uted by either 

author ot the causes of their related hiatories, tor 

"God" seeu to be the anawer. Neither raiaea any 

questions, neither anners anyena el••'•• 

Uaque and Haltohen soMti•a try to explain the Jews• 

auttering in unsophisticated teraa. ~he Jewe were hated 

in Noraandy because of the erlreM proti t they aade from 

loans.147 Jews were hated becauae ot Da•id Alroy'e 

-.vsticisa.148 Jews• wealth and positien caused en•y 

and hatred in uny instances, and the Jews• religion wu 

always a reuon tor causing th•• grief. Jews could 

be aade to suffer tor totally irrational reasons.too, 

They killed Christians in order to use their bloods 

they deaecrat•d the Host, they debaaed coins, they 

forced young monka to connrt, they c.-ould perform evil 

-.agic. Jewe caused plagues, pestilence, tires and 

famine. Both authors truly believe that the abo•H 

were adequate reuona tor the Jews' eneaies to per

secute them. Neither see■ the■ u superficial -- u 

conring up any underlying power-plays or other hi■tor

ical forces at work in those ti••• 

Neither deals with the ::-easona underlying the 

•arying punishMnta. ''hY did on• ruler want to ex

pel Jews, another to cennrt th••• another to ■urder 



them? And neither deals with other important questions 

their works raise a Why were some rulers kind? What 

were so• ot their probleu? Why were the Jews re

jected in all lands in Europe? Why were they rejected 

less in Moslem lands? And what about the extreae 

horrors ot the Inquisition? Neither Uaque nor Hakohen 

tries to explain the underlying reasons tor its in

stitution. 

In only one narrative does Hakohen mention the 

struggles within the Church and the election or two 

Popes, 149 but he never atte■pta to tie thi• in with 

the Jews' problems. In another narratiTe Hakohen 

compares the persecutions in France to tho•• in Egypt 

before the Exedus and hint• that the editicea built 

by Philip 11.83 be likened to those built by Pbaroah. 

Hakohen, however, goes no further in his historical 

•analysis.• 

Uaque and Hakohen's history is a ai■ple report, 

not unlike a straightforward newspaper story. Were 

the Jews of their time just as ignorant ot the forces 

ot history as Ueque and Hakohen? Did they also believe 

that only God could aaTe them trom their wretched plight? 

Or were they just powerless to do anything to help 

tbeuelTes in the face ot the anti-Semitic horrors 

they had to endure? 



48 

VI . CONCLUSIONS 

In spite of Hakohen'e statement and the agreeaent 

of scholars that Ueque's Consolation fil the Tribulations 

of Israel was definitely a source for Hakohen•s Emek 

Habachah, we have seen that there are many discrepancies 

between the two accounts in the material I have com

pared. Not only are there discrepancies in details 

such as names, facts and dates, but there are also dif

ferences in language, style and religious and historical 

philosophy. I would like to suggest some possible 

reasons for these discrepancies and differences. 

Hakohen•s family left Spain and settled for a-

while in Avignon, where Joseph Hakohen was born. The 

author then spent his later years in Italy. suuel 

Usque•s family went from Spain to Portugal before set

tling in various other countries of Europe and the East. 

Usque•s native tongue was Portuguese, Hakohen•s was 

probably Spanish or French. Since Hakohen•a family never 

went to Portugal, it is unlikely that he knew the lan

guage as well as a native. Therefore, some of the dis

crepancies may be accounted for by Hakohen•a less-than

perfect knowledge of Portuguese. 

While Usque might have been .2n!., ~ource . there 

were, of course, other sources for all the stories 

circulating d11ring the authors' lifetimes. Members 

of Hakohen•a fuily were, most likely, eyewitnesses 

to many of the events in Hakohen's accounts. It is 
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known that they wrote letters to each other and kept 

in touch with Hakohen.150 And the horror ot 10• of 

the events muat have been on the lipe ot the unfortunate 

eyewitnesses, whose stories apread throughout the Jewi■h 

co-unities. The lack of preciaeneae ot th••• ~ 

communication■ might alao account for di■crepancie■ in 

the two narrative■• 

While Uequ• collected aore details tor his chap

ters, it seeu that Hakohen was content to relate juat 

the general outline ot the ■tori••• tor hie narrative 

recounts aany· aore events than doe• Uaqu•'• in the com

parable time period. Kakohen ■ight have believed that 

the number ot events recounted wu more iaportant than 

their details. 

It is also possible that the aanu■cript or U■que'■ 

Consolation which Hakohen u■ed was i110oaplete, damaged, 

contained printing errors, or was a different version 

troa the edition that has co• down to uG. And Usque 

■ight have been Mntioned as a source by H~h•n not 

becau•• Hakohen had the entire, later-known work avail

able to hia but because he had only part■ ot it, or 

becauae he was known to Hakohen through other worka. 

It is also po■sible that Hakohen cited Usque and the 

others in his work to di■tract cenaora troa hi•!:!.!!_ 

sources. 

The difference■ in th6 ~ritera thea■elves are 

obvious causes tor differences in their works. Hakohen 
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came h-oa a rabbinic taaily and 11&rried the daughter 

ot a rabbis he, therefore, probably po1aeaaed a greater 

knowledge et Judaic• than did Ueque, While Usque, in 

hie wort, eaphuisea the Bible•• ref'lection of the truth 

of prophetic prediction and ita Deuteronoaic view of 

sin and puniahllent, Kakohen draws hi• ■ore ■y■pathetic, 

poaitin and gentle Yiew ot hie fellow Je- b-o■ a wider 

range of rabbinic literatUN and philosophy, 

Uaque•• stated purpo■• in writing hie Consolation 

wae to inepiN Ncalcitrant New Christians to Nturn io 

the faith of their fathers. Hakohen, on the other hand, 

statea that h• ia writing hi■ book ao that "the children 

of Iarul will know what waa done to ua," But i• it 

not pea■iblo that tho two authors had hidden agendas in 

writing their work■? I~ eo, th••• hidden agenda■ would 

account tor ■any of their differences. Wu the audience 

tor whoa Uaque wrote only New Christiane? I belie•e 

that Usquo, writing in Portugue■e, aight have wanted 

to reach non-Jowiah readers. If this ia true, then his 

thirty-aeven historical chapters would neceaaarily in

clude a great deal of apologetic and polemic tor hie 

Christian audience, interaper■ed within each chapter. 

Details that ■ight have been unlcnown to Chri stian 

reader■ had to be included, Haltohen, writing in HebNW 

for his ■ore lillited Jewish readerahip, ■eeu to have 

only one ■ajor goal, To bring solace to hi• fellow 

Jews in a gentle, optillistic way. Details of the 
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sufferings ot the Jews would not be crucial in hie work, 

for hie readers probably t new the detaila. Certainly 

more European Jews of the period knew He brew than 

Portuguese. Cecil Roth states that there waa a re

vival of literary Hebrew among the Italian Jews during 

the Renaissance, all could read it and moat could write 

it. There was also a revival ot connraational Hebrew, 

which helped unite the Jewa of Europe.151 Hakohen 

must have chosen to write in Hebrew, which was probably 

more difficult for him than writing in French, Spanish 

or Italian, in order to reach more of his co-religioniats 

wi th his message of encouragement. 

Many aore speculations can be aade u to the reason■ 

for the differences in the account■ of Uaque and Hakohen. 

However, let us not lose sight of the important co-on

alit~ in their works, To both author• it must have 

seemed a miracle that the Jen still survived after so 

many centuries of persecution, M!h. wanted to see that 

miracle continue. 
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