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INTRODUCTION

The literature of Jew!sh Sociel Welfare is immense,
extending from the time the social legislation of the Pent~-
ateich was written to the case record written by a soclal
worker just a few minutes ago. To understand the literature
spanning such a long time would take many lifetimes. Netur-
ally, only & sezmentg of the writings in the field of Jewlsh
Social Welfare can be studied in the short space of a year.
But this slso i1s more than one person can digest. Of neces-
sity then this thesis covers relgious factors in the litera-
ture of Jewish Social Welfare in the United States from 1900-
15L0.

Literature mey mean case records, reports, speeches,
srticles in magazines, essays~-- many things. Because the
literature of Jewish Social Welfare in the "nited States
since 1900 is so vast it was necessary to limit this study
to an examinetion of Volumes I - XVIII 4inclusive (1922 -

19110) of the Jewish Center; Jewish Charities (Jewish Social

Service after Vol. X.2) Volumes T = XTI inclusive (1910 =-

1021); the Proceedings of the lational Conference of Jewlsh

Charities, Volumes I - XV (1900 - 193%0); &and the Jewlsh

Social Service Quarterly including the proceedings of the

National Conference of Jewish Sociel Welfare, volumes I -
XVIT.1 inclusive (1c2l - September 19L1).

The last three perliodicals are really the same pub-
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lication. At various times the name was changed. TFor all

intents end purposes Jewish Charities, the Proceedings of the

of the National Conference of Jewish Charities, and the Jew-

ish Sociel Service Quarterly and the Proceedings of the Nat-

ional Conference of Jewish Social Welfare are really one or-

gan, the official publication of the National Conference of Jew-
ish Social Welfare.

Definition of Religious Factors

In this study religious factors have been defined
as comments about the attitude of various writers in the above
named publications toward God, religious services on the Sab-
bath, Holydays and Festivals, intermarriage, kashruth and
traditional practices; Jewlsh educetion as pursued in such or-
ganizations as a fosterhome, a Jewish Center, etc., social
traditions of the synagogue, the Synagosue, religious liberty,
Jewish Religious groups, spirituality, immortality, working
on the Sabbath, expression of religion throuch charity, etec.

It was tempting at times to expand the definition
of religious factors to include relicious elements in charac-
ter education, attitude of psychiatrist toward patient, the
social worker toward her client, etc., but this atud;gthen
would have taken years to complete. In addition, nearly
every copy of the two periodicals studied contained reviews

of books of a religious nature. These were occasionally
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read but are not included sas " relizious factors". One
must realize too, that research into the "religious factors"
in the literature that was chosen for this study does not
zive us a complete picture of religious factors in the Jew-
ish Center movement nor in Family Case Work in the United
States since 1900. The facts in this thesis are based on the
bibliography noted above and can only be judged on that basis.
Some day it will be necessary for someone with a fine relig-
ious and social work background to go into this in a more de-
tailed way. FHe would have to study family and case records,
see clubs in action, observe the religicus influence of clean
lport,:': fine personality u:c'.lub leader. He would have to
immerse himself in the activities of a social work agency
whether it be a family case work agency or a group work agency.
e would have to be & genius to comprehend the manifold ex-
pressions of religion in every day life.

The first chapter of this thesis will be devoted
to some of the important material read and studied. Arti-
cles in whole or in part are included in this section. It
was thousht necessary to collste some of the msterial in or-
der to make a better contribution tc the fleld. As always,
limitations of time end space made it impossible to include
all articles on relizious factors. Wherever possible tnicnlm
are included in this section. However 2ll the material was
studied, and the results of this research will be found in

the second chapter of the thesls which will give the conclu-



sions.

Since this study covers the period of the last
forty years in an ever-changing dynamic world, what holds
true in 1900 does not necessarily mean that it is still of
prime significance in 1941. The mass immigrations of East-
Eurcpean Jewry until the passage of the Johnson-Lodge RPill of
192!: nearly played havoc with Sociel Service in this country.
Ways of handling the situation changed from month to month--
no, from day to day. Attitudes of family cese workers and
group workers sometimes changed overnight. Religious atti-
tudes also changed. In 1900 and for some yeers later rabbils
were at the helm of sociel work sgencies. At the present
time there sre just a few of them in active charge of family
8 rencies and a smattering in charge of Jewish Centers (ex-
cluding Synagogue Centers).

With these few words of introduction it is now

possible to view the facts.




CHAPTER 1
(Collation of Material)
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SECTION I
Sabbath

The first item of any religlous significance in
our study was a note about the Sabbath, and perhaps rightly
80. The Sabbath has been of prime significance in Jewish
life. In a paper before the National Conference of Jewish
Charities meeting in the city of Chicego, June 11 - 13, 1900,
¥r. Morris Goldstein lists as one of the causes of poverty
the refusal of some men to work on the Sebbath and holidays.
He stated that "it 1s not my intention to criticize these
habits, nor will the liberal minded censure them for thelr
expression of religion, but as times and conditions have
changed, they must also change their habits to fit the new
conclusions; otherwise, they meet with constantly increasing
difficulties in maintaining thnmnelvol.'l Whether this at-
titude 1s right or not,6lrs. S. Pisko of Denver calied !r,
?o%&tein to task. She answered by asking: "Shall we con=-
demn people because they will not work on the Sabbath? I
do not think I can condemn a man for observing his sabbath.
In Denver, I had one case, that of a man who was an excellent
fellow. He was a mattress-maker, and he absolutely could
not get any work at his trade because he wouldn't work on
his Sabbeth. This man worked very hard during the entire
week at buying and selling rags and bottles, making the poor-

est kind of & living, and even needing some assistance --
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but it was weed for a principle, and he would not work on
a Snbblth.'2
“:2 ,:{‘n;nauiﬁ paper Miss Hannah Marks concerns

herself, as it is reflected in the attitude of the friendly
visitor toward Sabbath expen@itures. "I have seen the vis-
itor who threw up her hands in horror at the extravagance of
'those people', at the sight of the 'shabbos' fish and 'kuchen'
vee3 did she reslize what this preparation meant to 'those
people' she would know that the proper reception of the
'Princess Sabbath' 1s a matter of deepest significance to
them, and the weekly feast and lisht, that break in their
sordid and miserable lives, which has kept them sound mental
and moral beings we find them everywhere."

It sesms that in the early years of orgzanized
Jewish Social Work in this country (before 1920) when the
influx of immigration from Eaat-Eurppean countries was ysreat
Nabtil WoTRERS BA £ denl With whegts Whe: did Bee wieh
to desecrate the Sabbath. In the lay, 1911 issue of Jewish
Charities, a social worker asks, "(A) has a -ood trade...
but will not work on Saturday, and for that reeson he is un-
able tc secure emplovment. Fe epplies for sssistance. Let
us crant, for argument's sake, that he 1s very conscientious
in his belief that it 1is a sin to work on Saturday. What
steps should a charitable organization take in granting him

aid? In other words, should & charitable organization keep

up his family Iindefinitely in order to satisfy hls religious
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acruplel?'h Several answers follow this query. 2. A. Pal-
et’ enswers as follows: "From all points of view, this able-
bodied man, if conditions cannot be changed to fit his scruples,
should be made to understand his duties toward his family, and
if he persists, be considered a deserter and dealt with ac-
cordinzly. It 1s the duty of Jewish charity organizations

to uphold whersver possible the sanctity of the Jewish day

of rest; but it is likewise incumbent upon the intelligent
charity worker to point out to those who want to 'make the
words of the Law a spade to dig with therw that of all the
beauvtiful tnstitutions the Jev%ah people have inherited, that
of the family i3 most divine."

On the other hand a social worker from Seltimore
differs with Paleﬁ,. "Jewish Charity without Judalism,™ he
steted, "is meaningless and the Sabbath is one of the funda-
mental principles in Judaism,...Jewish charitable institutions
not only must feed the body, but must nourish the soul,"

In order Lo cope with this problem a special type
of employment a:zency for Sabbath observers was needed. Such

an ajency was organized. We read in the Jewlsh Social Service

Quarterly that the Jewish Sabbath Alliance at 302 East 1ljth
Street in Yew York City seeks pesitions for boys and girls
who ere Sabbath observers.

The problem of Sabbath observers coes not seem to
be & at;é%r one, at least we understand from the paucity of

remarks on i1t in the literature we hesve Qtudied. Some social
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workers re;ard Ssbbath observance as something to be discour-
azed gquickly -- as something bothersome. Others with proper
sensitivity if not with some relizious feeling have felt

that their ;g::gg: feelings on the problem should be respec=-
ted. NMiss Julia A. Dushkin represents the former when she
stated that "the observance of the Sabbath with prohibition
of cooking on the Sabbath day makes for additional cost.”
This attitude is not representetive of the majority of soclal
workers, who have learned to deal with this problem with the

proper senaiéivity we have mentioned above.
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SECTION II
Charity and Religion

A. General

One of the most interesting subjects in this survey
was to find the relisious content in social work and the
social aspects of religion. Starting with the first volume

of the Fational Conference 25 Jewish Charities occaslional ar-

ticles were found dealing with this subject. The lead-off
erticle was by Minnie Low -- an article filled with a deep
religious feeling and a sense of consecration in helping the
unfortunate., "A colleague," she remarked, "once sald -- a
wery serious worker and & consistent belliever,'Do you think a
man or womsn can be truly religlous without siving some time
‘'n friendly service to the poor?' This was & question well
put. The foundation of religion is self-sacrifice. A sel-
fish men cannot be a religious men, nor 1s he ethically
sound... We o to the houde of worship -- we hear beautiful
rermons on the ethics of philanthropy =-... but 8ll the sermons
of ¢ 1ifetime will not fill the tills of our charity orgeni-
zations, or arouse us from our charitable apathy, as will one
short term of personasl contact with the poor, & personal
rmowled-e of their needs, & personsl conviction of our duty.'"
At the first national conference of Jewish Charities
Dre. Bmil o, Hirsch was asked to give en address on "The
Zthice of ¥riendly Visiting." IHis adresc, of course, was

£111led with religious content, even as liss Low's. To do it
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justice one would have to Include the whole article. However
one statement stends out: "friendly visiting 1s indeed but
applied Gemilath! naasndim'."z

On the lest day of the Conference Dr. Hirsch spoke
on "The Place of the Individusl in Yodern Philanthropy"
and this too overflowed with religious contont.3 (since this
study drals w th socisl workers and their literature, although
rabbi's influence 1z strong, we will include only & few ar-
ticles by them).

¥rs. Pinhq_in her sddrese at the first conference
tezen with a™relisioud introduction: ‘fl‘his belief In justice to
the poor has always been so much & part of the Jewlsh relirion,
so deap-rooted hae been the idea thet ~ivin- to the poor is
necessary for selvation, thet the Jewlsh bezzar ceme to consid-
er himself as a real benefector by giving those better pro-
vided with worldly goods to perform this religslocus duty.“v

A, Y. Fromehson sttacked the desultory Jewishness of
various settlements and institutes in Yew York's Eest Side in
10, 8 few yesrs sfter the first conference. He stated that,
"1t 18 this lack of Jewishness that has lost for all of the
recenerative work of the East Side the full measure of its
usefullness... the salvation of the Jew in the papt was hls
relirion, and whenever he has been lacking in religion he has
deteriorated. Jothing in modern conditions justifies the be-

lief that ne has esrrived at that point where he can do with-

cut his relizion.... Let the Jewishness of the institutions be
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positive. Thus much of the difficulties that beset sccisl
or preventive work on the East side of lew York... will dis-
eppear. The svmpathy end co-operstion of the people whose
eympathy and cooperation 1s needed most -- that is, the peo-
ple for whom the work iz Intended, will be won... in time,
the need for much preventive work will diaappear."j

Not quite in the same vein, but still demonstrating

how charity end religion sre closely bound up together, Dr.

“leustein in the 1°0f Proceedings of the National Conference of

Jewish Zharities ,while discussing Jewish Charitable ectivities

in Russia aaﬁ‘, "The care for the poor, the wesk and the fallen
s emons the distinguishing foundations of Judaism. The Jew

kas ever stood near to his Cod, end as the 1life of no otner
reople ha- been so closely bound up with its religion as that

ef Tsrael, so no other people has been so thorouchly imbuved
with the spirit of'Zedskah. !

The work of the “ree Synacorve in the fiel< of
social welfare, combinin: both tie relizious end soclel as-
pects of the fleld, and followin: in the spirit spted in the
precedin:; paragrsph, has been one of the bright 11-hts in
Arericen Judelsm. Dr. Wise, the founder of ‘he "ree Synasocue
rave & stirring eddress rt the 100! conference of Jewish
Charities called "The "unction of the Conference of Jewish
charities." In this address Dr. Nise stated, "The Jewish
conference is not to be & miniseture reproduction of the Yat=

1onal Zonference of Charities and orrection plus ¢ kosher
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sicn. This Conference ought to rest upon Jewish principles
and Jewish Convictions. Failing to do this, it were not
only superfluous but impertinent. Thus I have heard it ser-
iously mooted that the synagosue should appropriate certain
methods in vogue among the faith-healing cults in order to
hold 1ts own., But 1f our own be flabby-bodied and flabby~-
minded beings... then better disown them than our falth.
Judeism would not purport to offer its disciples the means
of prophylaxls agsinst diseese =nd desth. Judaism is not
to be an imitation of every new fashion in religion and to
pretend to ;ive man a cure for thanatophobia. In the fun=-
damental thinrs of social service, Israel 1s to be true to
itself: as 1t is tc be true to its geirius in all Lhat 1o
primal sné vital in our spiritusl heritage.”7

At the seme time lr. Charles Futzler stated,
"that I believe it to be the functleon of religlon:

"I. To teach man his duty to his %od snd to his

fellowman.

J1. 70 sympathize with his brethren when in distress.

I1I. To eld the poor end needy.

IVe To uplift end encouraze the downtrodden.

Ve To educete tne iIgnorant,

"1l. And to open the windows of every dark place,

go that the rays of the noon-day sun may enter,

and supplant sadness with joy."

The address of Louis l'arshall at the {ifth lNetionsl
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Conference secemed to have been worthy cf lonz discussion.
The address on "The Need of s Nistinctly Jewish Tendency
in the Conduct of Jewish Educational Institutions" was fol-
lowed by remarks from !Mr., Cherles Futzler of Virrinia whose
ideas on the subject are mentioned soove, by several profes-
sional sociel workers, & leymen, and Dr. Zcgen. All but the
latter steted that they could not diverce charity from re-
1i-Ion. Foris Bogen stated that the "pride of Americen Jews"
is "that they have divorced charity fromreli ion... I believe
that it i1s 2 mistake to think that there 1s only cne single
reason for Jewlsh existence -- reli-ion... It secems to me
there 18 no necessity of injectins Jewish rell. ien into
charity.'9

The sbove statements were mede by social workers.
Whet do rebbls say? Rabbi Yoses Sries, of Cleveland, in his
paper before the 1912 Conference seid, "Let us welcome the
consecration to service as the finest expression of rellrion
and of 1life, servinz %od by service to 7od's croatureu.lo

Dr. 7utman of Syrecuse stated at the same conference,
"I believe that the house of worship should also be & place for
prectical work and in sll citles where there is no charity
builéing the temple should open wide its zates and invite the
workers to come 1n.“11

At the 1727 Conference, Mr. "illiem J. Shroder,

dlscussings the relisious inaspiration of Jewish Charity with-

ont reference to the s'macorue in particular'had the follow-
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ing to say, "The was a time when the Jew's attitude toward
socisl obligetions differed widely from that of his neligh-
bors. The flame of his ethical philosophy, his religious
urge... was kept clive... by centuries of enforced ghetto
existence amid storms of hatred ¢ .4 oppression... Fis own
sufferings left him tender to the poverty, sickness or help~-
lessness of cthers. So not only was his social consciousness
more sensitive to soclel evils, but also his willingness to
rive materially end in service for their amelioration was
“reater than his neighbors. Traditionesl attitudes change
but slowly in response to changed conditions. ™ut the gap
between him and his non=-Jewish nei hbors hes been narrowcd...
by the awakened social consclence of America... Of course,
the ethical !deals and religious motivetion of Christianity
compelled help for the unfortunate. Yeighbors were heighbor-
ly, the poor were not permiited to starve no; the sick to
zo without cere. Put what was done was inspired by religion,
eand not by vivid consciousness of sociel obligetion... So-
clety owed little beyond what religion demlnded."l2

¥rs. John Y. %lenn addressed this same Conference on
the “1eld of Sectarian Social Work. "The case work sttitude,®
she stated, "is finding its way into the Church., Social ser-
vice has sprun; from church and synnzosue even though church
and synagorue at times have been slow in recognizing its off-
spring. In the field of soclel case work this past winter,

there have been in different parts of the country pgroups coming




together to consider how sociasl work may draw on the church
for Inspiretion and for definite meetinz of the spiritual
need of the people under care. There is cominz to be a rec-
ognition of the feact that organiged religion has e contrib-
ution to mske which is comparable to the contribution that
medicine or psychlatry or pedagogy is making... Some of the
finest work that is beinz done in the way of revealing the
spiritual to clients is being done by case workers who cre
serving under so-called secular societies; but in addition

tc what such religiocus-minded workers are doing there 1is,

in my judgment, the need for the church to have associated
with 1t those who make & specific study of the distinctive
contribution that the church should make to soclal case work...
Along with ¢ll the relationships thet are being established
through social work, should there not be a peculiar sttention
to the esteblishment of the sreatest of al}l relationships,
the relationship tec God? Yay we not acknowledge that the
purpose of creation is that we ourselves become creators with
50d? ... We case workers must, in my judgment, carry into

our work of helping to brins sbout adjustments between in-
dividuals, of establishing relationships, cementing family
ties, furtherins unity; a conception of the pert “od himself
plays in establisiing relationship... In speaking to you as

2 body of Jewish social workers, 1 wish to emphasize what is
my belief as & member of my own church, the Episcopal, that

we each heve a contribution to make to social work by bringing
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into it a clearer conception of what relirion is, a finer un-

derstending of what it means to prepare one's self to reveal

to others the liberating power of the life of the apirit.'13
The next division in Cherity and Religion"™ is from

Jewish Charities, and the Jewish Sociel Service Quarterly.

Instead of only articles about the tle-up between charity and
relizion this section will eslso dral with references to
actuel cases as mentioned in Jewish Charities. Jewish Charities

bezins with 1910. The Temple Emanu-El sisterhood of San “ran-
eisoo pllcq‘orphnna leaving the Pacific FHebrew Orphan Asylum.
The Free Synagogue arran.ed e soclial service conforenco.l5
There was a Church ané Soclal Work session et the National
Conference of Charities anc COrrection.16 The Central Con-
ference of American Habbis had a Round Table on "The Synagogue
and Soclal Sarvise led by nnbbl(;:\éz)ﬁoldenson June %0 =
Iuly, 6, 1911.'1'

The services st the Temple durin- the annual Meet-
ing of the YNational Jewish Fospitsl for Consumptives will be
devoted to the hospital.lutlﬁls) A school for teaching for-
eigners meets Iin the vestry=-roomms of the Temple under the
suspices of Rabbi Jacob ¥. Xaplan. (1913)19

The notes just mentioned ond a few following are
representative of a tendency found during the years 1200~
1020, and continued in part today. They 1llustrate social
worlt in syneagcgues ané throu b synazogues.

Dr. Hosenau, in April 1915 stated, "The synagozue




needs to Juﬂify its raison d'etre by social service together

with other worldly purposes... The social work of the Free
Synagogue 1s of a practical end inspiring nature, and it
represents religion’ put into terms of the needs of today."ao

An announcement of Ch{paqun Courses in Soctal Ser-
vice: "The Synegogue as & Social Force,"™ by Dr. Stephen
Wise and Organization of Social Service® in the jynagogue”by
Dr. Sidney E. Toldstein, again 1llustrates the work of the
Free Synazogue in practical work.zl

Through an article in the "Temple Tidings of Temple
de Hirsch" the idea of 2 Federation of Jewish Charities was
revived in Seattle in 1915. " There were two rellief socleties
connected with the Reform Temple in Seattle. Rabbi Koch
took the stand that people not affiliated with the Temple
are not quelified to have a voice in the development of Ju=-
daism. Therefore a few months aco (1915) the Ladies Eebrew
Renevolent Bociety changed its name to the L. F. Be S. of
the Temple de Eirsch. The management ol the HEome for the Aged
is under the aserls of this group; and the Jewish settlement
is supported lergely by it too.2

"What rizht hes & soclial worker to speak on social
evils within the wells of a synagogue?”" was asited of Jacob
Ei11llkopf, Dec. 3, 1”16,at Rockdale Temple. I1s answer was,
"3eal relision must have a social ms well as s morsl signif-

jcence. Resal sociasl weork should also have a deep reli-ious

meenin-. That which is sociclogicelly correct must be relig-




iously sound."

A definite plan for developing generousity and
sympathetic understending among the Sabbath School children
of Chicago, promulgated in April, 1916, was sporfaneocusly re=
ce’ved by the Chicajgo Rebbihical Association and the Sabbath
School Teachers' Associetion. This plen is called the "YFelp
a Chila Laaguo.'zs

Under the guidance of Dr. S. Leonard LeY) of Temple
Hodef Shalom & socisl service study class was cegun. The aim
is to give the members of this elass the proper point of view,
with regsard to the social service s encies of Pittaburgh.ab

Cornelia Ii. Mayer's article coﬁcerned with the Natio-
nal “ederation of Temple Sisterhoods is of extreme value,
"The Netional Federation of Temple Sisterhoods waes planned to
revive with increased vigor &n appreciation and love for Jew-
ish: ideals, to bring the Jewish women tec the realization
of her obligation towards the synagosue and to give her an
cpportunity to shere with the men the responsibility of the
consre-aticn... The Xationel "ederation of Temple Sisterhoods
exemplified this theory" (mentioned in the srticle) that phil-
anti'ropy, relirion anc education are interrelated, interde-
pendent anc indlapcnuablctzn

‘re Oscar Leonard in the seme supplement in which the
prececdin: article 1s found writes abcocut the social value of
Jewish Yetlonellsm. Ii1s thesis is that the Jews ere not merely
a reli~iocus group. The salvation of the Jew to him is Zion-

2(‘
iam,
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3. Social Worker and Religion

It is difficult teo distinguish between comments
about the social worker and religzion and charity -- and

relizion. However, a few articles sbout soclial workers

and religion have been selected. They will in part show what
the soclal worker thinks of himself in this regard and what
the rabbis find right or wrong in the situation. Ir. Abraham
Caplan's article begins this division.

In 1913 he criticized the social worker “or her
lack of relision. "The Jewish sociel worker should he vital=-
ly interested in the rellgious progress of his people, not
as a necesgsery leaven to the develrpment of zfooa instincts,
ennobling influences, and finer morality, which ostensibly
he would have propasated. What Jewlsh soclal worker is sbsorbed
in the reli-ious status of hils peoplez in Anerica? #Who has
directed himself tc translete the Lcwerful essence of Judaism
to the zeneral progress of the Jewlish people. The Christian
sccial worker s Intensely reliiocus: the Jewish social ‘orker
is morbidly 1ndifferent.“32

!Ir. Oscar Leonard anawerlJ r. Ceplan in Jewish Char-

ities for Vay, 191%. FHe stated that ™‘r, Cenlan has mistaken

the exceptlion, the rere exception, for the rule, when he accus-
es social weocrkers of being 'herd, cold and mechanical...'!
I must touch, 1f not thorou-hly, at leas® 1i:htly, upon the re-

ligions phase touched upon by !Mr. Ceplan. The Jewish social
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worker who understands tendencles et ell, understands that
the social ideals so fervently held by our younz immigrants
are essentially relizious ideals, It really does not matter
how relizion manifests ltself, whether in synagogal sttendance
with prayers that one may do the rizht, or in an effort to
get the whole world to do the ri-ht. Our young immigrants
have transleted the faith of their fathers into social i~
deals... It is unfair to compare the relizious work of the
Christian social worker with that of the Jewish. The Chris-
tian sociel worker intereasted in orgenized relipgion often does
settlement work for & purpose. The purpose be’ng to bring
those who come to the settlement 'within the fold'... To use
the settlement es bait to ‘ain church membership is wrong.

I am 7lad that the Jewlsh settlement hsc been rerarded ss &
means In itself, and 1s not merely balt for the synezogzue.
The Jewish settlement cdoes everywhere religicus work among
children. This is proper... But to look after the synarogal
1ife of the mature Individuel is not the work of the settle=-
ment... The restest settlements are those which are ends in
themselves, snd are ncot balt for this or that denominational
ori;anization... The business of the Jewlish settlement, as
that of all other settlements, is o mould character. The
business of religion is the same. If the settlement of today
does Tor the younz whet the synasosue of old did for our fa=-
thers. Why criticize the settlement. Let us rejolice that an

agency has been found to fill thls need. The basic thing in
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relizion is not creed, but dee ,"

The November, 1913 issue of Jewish Charities in-

cluded two articles of interest to us. The first, "Religion
and Social Work" and the second, "Habbi ss Sociel Worker."
The burden of the first article is "how can anything but mis-
understanding be expected in a community which harbors both
rabbi and social worker, where the former has few soclial ideas
and the latter little religion... Just how the synsgorue will
take co nizance of the strong trend to soclieal service ws are
not prepared tc say. Perhaps our theolosical colleges mizht
undertake to trein a few of their students specifically for
social work in the hope that they mi-ht find a way to unify
the giritual endeavors of the community by brinzing the syn-
agorue in sympathetic touch with social life and effort...

We may expect in the near future &n agsravation of the fric-
tion, at least temporarily, when workers are introduced into
communities for the first time and find themdelves face to
face with a situation bricstling with difficulties. This mizht
not be the case 1f they had more attachment to the synagogue
than the average American young person.”

The second article pq,theaﬁnbbi &s Social Worker ”’
is a review of Kubbi Fox's paper at the 171, Conference. His the=-
sis 1s that "the fountain-head of all s=soclal work is the in-
fluence of the synajgorue, and if thet is neglected the Jewish
social workers may prepare Lc o out of business. But the

rabbi maey do a grest Jeal 1f he understands social work.,"
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On the other hand Rabbl Fox stated that "a realirzation of
the fact that the work of the minister is the work of the
social worker, and vice versa, is the first step in the
obliteration in a relationship that seems to have been strained
trlditionnlly."55

The stetement of Rabbl Fox can be understood fully
if attention is given to the following note which mentions
that, "The essentially religious nsture of social work is
well shown by the fact that most rabhls devote much of their
time to orgnniz'ing new forms of social endeavors as well as
supporting actively those forms # ich already exist... The
sltuation was sharply outlined st the revent conference of
Aeform Rebbis. The Committee on Synagorue and Tndustrial
relations had submitted a report advocating most of the
progressive allevisl mecasures now beimg asitasted in this
countrv... It was referred to s commnittee, which will report
upon 1t next year. Stephen Wise was vehement and bitter in
his cefense of the report."36

The YMetionel Council cof Jewish Women ns we all ¥now
has “one veomen work in social service. Followlng in the
steps of leaders in social work who have felt tre t’e between
relizion end charity the Council has sunvorted courses for
voelunteers in rell - icus background. According to Miss Lucy
J. Thamberlain, the latirnal Council of Jewish Women in “rook-
lyn, Yew York provided a forum in 1726t under the auspices of

the Committee on Relizion at which a reform, a conservative
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and an orthodox rabbl spoke.

Not only has the Cemcil of Jewish Women, and the
social worker felt the need of havinz a religious background,
psychiatrists too have felt this need. The following state-
ment by a psychiatrist illustrates this feeling.

"We are firmly convinced that in order to eppreaise
the various shadings of the mental life and behavior reac-
tions of a Jewish patient, the psychiatrist must heave en un-
derstending of Jewish psychology... Jewish traditions, re-
ligious observances, habits and customs, must be underatgod
both in the clagnosis and particularly in the thorapy."SL

Rabbi Isresel in an rrticle, "What of Scclal Justice"
shows the interest in sccial Justice ~f the Central Confer-
ence of American Reobbis. "The Commission on Soclal Justice
of the C. Ce Ae Re i8 enterin; more and more deeply into the
fundamental problems thet are asitetin: our industrial and
social life; and more and more, the modern libersl rabbil is
find'ng the solution to the demands of a soclalized relizious
conscience in some sreat reform movements which engross so
many of our Jeawigh soclsl workers. BS5ide by side, yet with un-
correleted effort, they are strivins toward the same end."

¥arold Silver of the Jewish Socisl Service Tureau
of Datroit wrdted in 193%: %The e treme importance of Jewish
cultursl veclues and the need for the case worker to be thorouch-
ly at home in the Jewlsh background of his clientele cannot be

emphasized too much."™ There are bi-wcekly zeminar discussions




on Jewish cﬁntant in case work in three case working sgencies,
0
in Detroit.
Louis Levinthal also is in favor of Jewish back-

ground for sociel workers., In the Jewish Social Service

Quarterly of September, 193: he stated that, "In the manage-

ment and leadership of Jewlish soclsl service, there 1s a leg~

itimate place only for affir ative Jews who have falth in the

value of the Jewish heritage... If the sbove holds true...

our sccial egencies... would be manifestations of the tradi=-
iongl spirit of Judelism... Cuft Tsedakah, cut Semiluth Chas-
osim, cut Chinuch olf from their source, our Torah... and

the administration of our communal agenclies becomes a dull,

colorless, passionless business. *

As we come to the end of this section we include » semi-
apologetic .l:t’lg’; eritique by two very prominent leaders in
the field of Jewish social welfere. Dr. Harpf's article is
self-explanatory, Dr. Koh's comnents are not ssvere. They
provide = apr#&board from which 8 dynamic social work in this
country can arise,

Ir. Tarpf at the 1925 KHational Conference stated thst
®T believe it must be admitted that the Jewish social workers
are not religious s s group, i1f conformity to traditional
Jewish customs and relirious practices be the criterion...
as private persons we could legitimatelv res nt any attempt
at intrusion upon our relizi us and inrer life and views,

claimins that they are our own private sffair: bup as repre-
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sentatives of organized Jewish life gnd effort, we cannot con-
sider ourselves as sbove such i?utiny and challenge... It 1s
essential that we have a point of view regarding our work
and relation to Jewish 1life which, althouzh perhaps unaccep-
table to oup critics should be st least rationale and consis-
tent with & philosophy of life whatever it may ho.'hz

Dr. T. C. Kohs who hes given us a critique before

of Jewish Soclal Sorvice azain wrAte§ in the recent Proceedings

of the lationsl Council of Jewish Social Welfare (10L0) : "as

far as Amerlcan potential forces and resources are concerned,
we should reconize that we are not too late for a program
of construction and smeliorastion in this area. The fbllowing
suzgestions would seem to be s propriate:

l. Jewish social work in all its vericties must
be-in to recornize its place in influencing and enrichin:
Jowish cultural life in America. This to national azencies,
specialized azencies, and the rank and file of the social work
profession.

2e Jewish social wor's must develop & phlilosophy and
a program which will make sccial work more than a detached
and mechanical service tec individuals in need, without relat-
ion to the direction and content of Jrwish life and of Jewish
values,

%Ze Jewish sociel work must not sbandon those pro=-

srams end sctivities which which have shown promise for the

bullding of & philosophy and & literature of Jewish social




-29-

work upon which such positive end constructive programs of
Jewish life could be based.

« Jewish soclal -‘ork must not abandon i1ts program
to prepare the type of social workers who willlbe sensitized
to and capable of achleving these objectivea."tﬁ

Habbi SMver's article on "The Development of Human
Personality through Religious Experience” will cl#se the sec-
tion on "Charity and Religlon." Though this article does not
seem to belon: here, and perhaps should be in a section by
itself we have felt thet since the development of personality
s an important part of & socisl worker's job it should be in=-

cluded in this section. This article will be incluced in

part, and part of this in outline.

”
A. What do we mean by personality-- the organilzed

self of man functioning as a unlt in soclal 1life. Rellzious
Experience -- Participation in beliefs touching the ultimate
spiritual realities of life and in the mood and activity
which derive from them.
The question. then, presented to us 1s how can such

beliefs in the essentisl spirituality of the universe and
the participstion in those characteristic acts and moods
which we call religlous, help man to function more effectively
as & creative unit in soviety. We mzintain that such a faith

11, in the first place help him to surmount the intellectual
iifficulties which he is likely to enccunter, and which, if

not overcome, may overwhelm snd defeet him; and in the second
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place, such a faith will make possible abiding ideals in his
1ife which will stimulete his will and give direction and unity
to his life's purposes. Not all the tribuvletions of men are
physicel in their nature or psychic... There are men whose
peace of mind depends upon the finding of a satisfactory
philosophy of life, which will master their doubts, =trength-
en their hearts anc pive them confidence and give them hope to
fece the exsctions end disillusionments of life,”

Silver citeslinstances of men who wished to destroy
themselves because they felt the universe is without purpose
or intelligence -- & blind mechenism moved by egually blind
forces, ;fiiﬁ Tolstoil in his "Confess!ons" who felt himself
soins to pieces. "low Tolstol lived e full life. And yet one
unfulfilled need wes threatening to overtinrow his whole
world, ¥Fe lecked the sustsining influence which comes from a
reelization that the universe is not e tihdns but e personelity,
the manifestations and the dwelling -place of 2 creetive and
benevolent intelligence, and that man in his finite wsy par-
tzkes of 1t, and in 1ts creative efforts is 1ts co=-worker.

There cre few men who think et 211 sbout those eter-
nal problems of 1life the whence and whether end why of things,
who would not be helped te & sweeter and freer life once this

neroic postulete of faith is -ade e drivin; motive of their life.

The need of Zcd is es -eal & need in humadlife as the need of

food. Voltaire said thai 1f there were no 7od the human race

would be compelled to Invent one, Why? TFecause man needs the
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assurance that the great hunger for self-protection which is
his ~oad and his goal, may someday be sstisfied. There is
one fundamental hunger in humen 1if¢ and that 1s the hunger
for completion. Fe (man) knows that he is incomplete --

but he has & vision of perfection and completion.

In 8 zodless world man's hunger for completion 1s
doomed to disappointment and must turn tec bitterness and
-all. 3But give that man a faith that he dwells in a universe
where “od is, where personeslity reizns, in which sll things
are linked together by one divine purpcse, whose ettributes
are justice and gcodness, and that he, frail and finlte though
he is, is yet cooperatinz in the -lorious fulfillment of that
purpose and behold, what a current of hope and confidence you
send into his life.

There 1s yet snother way in which the experience of
faith contributes to the development of human personality.
The human soul is frequently & battlefield. The treditionsl
moralist calls it the strugprle betweén the hicher and the
lower self. The modern psycheolo-lst calls it the confliict
between will and Impulse, between the social self end the sup-
pressed insticts, the anti-sccisl self. Yan'c hope lies in
the victory of the soclal self, and his well-being depends
on the emencipation of the inhibited self throuch moral subh-
limetion. Van cen win this victeory eonlv throu:h the exercise

of hls will continucusly and especlally in the zreast crises of

life. And, as Professor. Hadfield correctly observed, fno-
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thing cen stimulate the will as patently as &n 1ideal.? But the
sreet abiding i1deals of life must find their source and origin
feith, If the world is impersonal and mechanical, and men

the plavthing of heredity and environment, there can be no
meeninz to humen ideals... Whence will come the great assur-
ance that some day someone will make real the 1deals for which
we gave the blood of our souls?

Could vou sociasl workers face the drabness of that
worlé into which vour calling daily takes you, the want, the
miserv....if you believed thet all that 1s,1s inevitable...

-=- Coulé yeou bring to your ministry or could you derive from
it the 1ift and the enfusiasm and the consecration unless

vou felt that 1ife 1s perfectible, and that men cen rise on
the rung;e of sin snd crime and defeat to the higher level,
that man cen be renewed znd remoldec according to a higher
pattern of goodness and justice snd beauty? These are idesls,
grounded not in knowledge, but in feith, faith in the reality
of a spiritval crder of soodness enc¢ truth and beauty in the
universe -- feith in God.

The realizatlon of this spiritual order underlying
all things mekes ideals posslble. And these ideals calvanize
the will of man snd integrate his personslity.... Just es the

individual man or women who is sincerely relil -ious is better

equipped to face the trislsof l1life, so, of course, is the family

able to meet its problems and crises with a better chance of

success, if it 1s perveded by & relir-icus sentiment... The
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home nceds the spirit of sanctity.... If, in your daily min-
i{stry then, you can conmunicate this faith to & fellow human
peing in need of light and new sources of power, you will

be bestowing upon him life's greatest btoon, even as you will

te enjoying life's rarest priviboe..e. Speak not as @& profes~-
sional man., Speak as & fellow human being, & traveler upon

the same road, & pilgrim to the same shrine. Speak when life's

flood is et its lowest ebb, when 211 else has feiled and dark-

ness settles on the soul, speek in e stil) smell, confident

voice, r{ Jod. peak and men will 1isten and men will under-
HL
Etand . "
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SECTION III

Religious Education

The next section is devoted to religious education
and consists of notes ebout religious educestion in various
orzanizations and among the farmers {n the United States.

The meteriel 1s veried and represents & Very importent seg-

ment of sociel work in this country. Some divisions in this

section are longer then others, not necesserily becsuse of
an sbundance of meteriael but because they are either more

important or could be typified by one or two comments.

—————————
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A. Among Jewlsh Tarmers

As early as 1902 the literature of social work
mentions religious education for the Jewish farmer. Rabbl
A. R. Levy of Chicago in =n eddress before the Detrolt con-
vention showed the lack of such education amongst Jewish
agricultural workeru.l

Whether any attempts were made by any Jewlsh organ=-
izations to ameliorate the above named conditions or not,
Je W. Pincus speaking in Beston, June ¢, 1911 at the Conference
of Jewish soclal workers sald, "Reli!ious education 1s woefully
nezlected in most of the farming comminities, and the children
of Jewish farmers are entitled to religious education as much
as a city child.“2 Eowever Pincus continues to say that some
ettempt was started by the Jewish Chautaqua, and the Union
of American Hebrew Congregations, a few months previously. The
former"inaugurated in the South Jersey colonies classes in
Jewish Fistory and Bible" , and the latter "has ;ent out re=-

ligious leaflets to children of Jewish farmers."

By Novemter 1912 the editors of Jewish Charities

were sble to state that "one of the difficulties encountered
by Jewish farmers 1s the absence of the Jewlish religious life,
when they are scattered over a lerge area of the country. The

Jewish Chautacua has done a distinct service in sttending to the

3
relizious needs of the farmers in ‘he Northwest." Turther,

in an article on relizious work with Jewlish farmers, & corres-
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pondent wrltep that "from reports presented by the Jewish
Chautagua Society, there are indications of a development of
growth, especially in their work in the agricultural districts,
which cannot fail to be far-reaching in the extent of its mag-
nitude....S0 aqpeaarul was the result of the work in South
Jersey that the Soci’ety endeavored to extend its activity

into new fields. Last spring they inaugurated this education

in YNorth Dn}:ota.'q'

At the fourth annual convention of the Federation
of Jewish Farmers, November 17, 1912 the delegates decided
officially to "cooperate with the Jewish Chautagua Society
and the Synagogue and School Extension Committee of the TUnion
of Americem Hebrew Conzregations in providing religious in-
structions to the children of Jewish farmers."

While the account of the relizlous work seems op-
timistic up till now, J. W. Pincus writing in June, 1°13%
stated that "it is only within the lest two years that the
Jewish Chantaqua and the School =Zxtension Depertment of the
Union of American Febrew Congregations started to pesy atten-
tion to the farmers.... #hile this work 1s very commendable,
it 1s not adequate as 1t only covers & very small territory.
Provisions should be made to assist any ferming commuuity in
securins relizious 1nstructora.“0

By 1927 one woulc expect that s large dent would
heve been made in the problem of relizious education of rursl

communities. ©Hut this 1s not so. Cabriel Davidson, writing




-3

in the Jewish Soclal Service Quarterly aaﬁl "that the sub=-

ject of religion has thus fer only been hinted at. Chris-
tian farmers have their churches and religious organizations
handed down to them as a legacy from former generations,
The present day Jewish farmers have no such heritage. They
mugt build for themselves -- no easy task for a ploneer
zeneration. The Jewlsh Agriculture Society has esided in the
construction of synagogues and religious centers. But it
was in no position to subsidize religious education. The
Union of American Hebrew Congregations helped with the result
thet religlious schools have been estaeblished in a few commun-
ities in Connecticut, New York, New Jersey and Michigan.
It is hoped thet thies 1s a beginnin;. The difficulty of pro-
viding religious educatlion for farm children lies in the fact
that even in comparitively compsct communities, distances
between farm homes are bize The plan adopted by the Soclety
and the Synegogue calls for the poolin: of the resources of
the twe or three communities close enou-h for an instructor
to travel from one to snother and get too far apart to assemble
the chilcdren in the same school. The social significance of
this religious effort is much deeper than is apparent on the
surface. Leaders of Jewlsh thought tell us that relizicus in-
struction 1s a potent factor in combatting racial animousity."
The relicious work cmong Jewish Farmers does not
seem to have made great strides from 1902 to 1927. No refer-

ence 1s made to such work in the later issues of the magazines
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covered in this thesis. There is probably more literature

can Jewish

s subject such as erticles in the Ameri

on thi

vearbook and in the publications of verious Jewish agricul-

anizations like the Jewish Agriculture Soclety.

tural org
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Be Reform Schools ami Deliquent Children

Social workers and rabbis alike felt the need of
providing some relizicus education for delinquent children.
Thus it is not surprising to find a large number of articles
dealing with this subject iIn our literature.

Dr. Henry Berkowitz, one of the first four zraduates

o
of the Hebrew Union College, not only waaaleadinq rabbl at the

beginning of the twentieth century, but a fine organizer.
Fe helped form the Jewish Chautaqus Soclety. Indeed his work
expanded far outside of Philadelphie. It was throush his ef=-
forts that the Hebrew Sunday School Society of Philadelphia
supplied a religious teacher for the large number of boys
and £irls at the Glenns ¥ills Pennsylvania Reform School.1
The problem of delinguent children in the Jewlsh
community in New York needed more than a Sunday School teacher.
According to Falk Younker of the Y. M. H., A. in New York
City in 1906 "between 20 and 30 per cent of all children
brought to the Childre: . 's court are Jewish. There are three
and & half times as many children among this number who are
the children of recently arrived immigrants as there are of
netive born parents....The religious training of the children
of immizrant parents is also sadly ne;lected., Unfortunately
emong neerly all the parents of these children their religion
is to a larze extent baese upon superstition and ignorance,

principally due to persecutlion, and counts for little, if eny-
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thing, @s a2 morel factor in their lives... It remains for our
educational and philanthropic institutions to step in end
teach relizicn as it should be tau-ht... the fundamental prin-
ciples of our sacred faith, which is the essence of all true
reli~ion, and which teeches us that it is impossible to be
truly religious unless religion is brought into the daily
life by correct conduct and strict adherence to truth and
honor.“2

Socisl workers scon reslized that though religious
ecucation is very valuable, follow-up work was nceessary af-
ter the child left the institution. In 1°06 Mrs. Sadie Amer-
ican steted that "Jews send nobody or else comeone not parti=-
cularly fitted to lcok after the children as they come out,
beceuse to send somecne to an institution to hold religious
services or to teach the Pible i1s entirely inadequate and
fruttless unless it is followed up by work as the child comes
out, and unless it 1s preceded before the child comes out,
by so gaining his confidence thet the child wkll be ;lad to
point to the religious teacher there not merely as a Sunday

School tescher, or as a hcolder of religious services, but es

g real friend to whem he will attzch himself and look for

guldance.,"

Stating the need for a Jewish institution fer wards
of the Juvenile Court, Habbi = ": then Superintendent of the
Jewish Ald Society of Chicago said thet "these children more

then others need & firm groundins in moral truths. Iany me-
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thods have been devised for tesching morality, but it is con=-
ceded on all sides that religion is the medium that hes showed
the best results in teaching these truths to children. In
order to teach religion we must segrezate these children from
children of other denominations."

¥r. Louis Mershall's paper read at the ssme con=-
vention dealt with the need of 2 "Distinctly Jewish Tendency
in the Conduct of Jewish Educetional Institutions." In this
paper lr. Marshall sald that "a Jewish educational institution
must be one which is presumably, orgzanized for the purpose of
functionalizing Jewish conceptions and of promoting Jewlsh
tendencies, otherwise there be no reascn for establishing Jew=-
i1sh educational institutions... There zre those who, approach=-
ing the subject from an abstractly ethical point of view,
would approve such a policy, and would czrry their antagonism
to religion &nd religious sentiment to the point of disapro-
val of ell relisious tendencles in ecucational institutionS..s
as an educational force religlion is indispensable, for it
constitutes the healthful development and the giving of proper
directlion to man's spiritual nature, as contrasted with his in-
tellectual and soclal side....lorel regeneration is possible,
in an infinitely zrester proportion of cases, where children

are subjected to religlous Influences, than in the cases where

they are of necessity confined in reformatories in which relig-

ious instruction is lackinge... If religion is thus impottant

as an educetlional factor, then it would seem to follow as 2z
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corollary, that, in an institution conducted by Jews, that sys=

tem of religion known as Judaism should pervade the institution
««s+ Non-sectarian Judeism is the most contemptible, the most
cowardly, the most ignoble of monstrosities.”

Commenting on the need for more Jswish reformatories

the editors of Jewish Charities stated in 1912 that "there is

onlv one Jewish reformetory in the country =-- the Jewlsh pro-
tectory at Hawthorne, lew York, but there is not a city of size
in the Union where the need of such an institution &s not sore-
ly felt.s... The Jewish reformatory institution is necessary,
th-ugh, of course, it is not &ll sutfiec_.snt. If moral and re-
lizious training have any potency in turning the youthful mind
from anti-social tendencies, then in the institution of reform

where this training can be broicht to bear in the most natural

and convincins way, there would reside a power of moral rehab=-
6
ilitation not quite equalled elsewhere."

In line with the need for reformatories for delin-

Nria s
guent Jewish boys ¥ms. Vinnie Low of Chicazo read a paper

et the 1912 Conference of Jewlsh Charities on "Is there a

Nead for leformatories for Jewish 7irls?" "The discussion that
followed was very animated. Ilirs. Charles I, Israels led off
with a plea for prevention and education as the surest and

in the lonz run most effective way of meetingz the -irl prob-

lem. She made a stron~ plea lor religious education, which would
rive the £irls an emotional resource now unknown among Jewish

sirls, but fully avalled of by workers among non-Jews. Dr, 0
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0. Spivek saw no advantege in religious tesching. Judge Mack
cast the weight of his judgment against the reformatory ides,
end dwelt upon the necessity for intensive personal work in
individual ceses. He realized the sdvantzges of educetion
and relizious treaininz &s 2 preventative, end for actual
case work he placed personal influence sbove reformstory me-
thodS...« The meeting was drouzht to 2 close with a detalled
and forceful address by Miss Sedie American who reviewed the
entire subject and broucht forwerd a number of stimuleting
sugzestions."

Niss Americen stated that ™nc categoriczl snswer
cen be ziven to this guestion” (need Zor reformatories Tor
Jewish girls). "idhere such Jewish children are few in number
there need be no separate reformetory, for the work of the
reformatory is , after all, the function of the State, but

cirls placed in such 2n institution should be regularly vis-

ited by a Jewish women, who brings to them Jewish relizion,

Jewish i1deels and who, becoming their close friend, shall
look after them on cischerge. GSirls do respond to the relig-
ious sppesl much more than we reelize, but religion mmst be
mede interestin, and ettractive to them == 1t mmst not be
Tormelism nor mere instructiones.. We will first heve to
displace the mistalien ldeas some of them have, 2s Tor exemple
the ~irl whose parents heve sat "shiveh' over her in
srief and who could not for 2 long time be convineed

all Jews or cny Jzws Telt ciflfersntly or thet Jvdaism
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could be less harsh.... If reformatories for boys are conceded

as proper and necessary 1témay be thet the natursl corollary

is reformatory for girls."
Vrs. Julius Andrews writing in the February 191l

number of Jewish Charltles ;%gdconcerning the delinquent

zgirl that "public neglect and 1hdifference are accountable
for a large per cent of girl delinquency, but a2s many of the
direct causes are now recognized we may, in the future, do
much to lessen the evil by synagozsue and church realizing thelr
responsibility to provide recreation as well as spirltuzal
pulildance for the 3gun5 wase-sarner and the youth nf the con-
-ested districts." lrs. Andrews mentionl’bther means of less-
ening the problem, but for our pursoses the illustration will
suffice.

By 192!, a detailed study could be made of previous
religious education of bcys at the Fawthorne Reform School
in New York The religious education of 258 boys was as fol-
lows:

30 attended synagogue on hclidays only.

56 attended synazogue with more or less regularity

for one yeer prior to admission.

31 attended synagozue two years

85 attended synagozue for more than two years.

50 did not attend =t z1l.

7l attended cheder one year or less.

35 ettended cheder two years.
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8l; attended for more than two years at cheder

65 did not attend 2t z211.

of the 258 boys, 186 were of orthodox parents, 7
10

were reform, 65 in doubt. No conclusions were drawn after
this survey was made,

The National Conference of Jewish Charities held
its 192l meeting in Toronto. At that time X¥r. Jess Perlman,
The Director of the work of the outside activities of the Board
of Cuerdians of New York City, read a paper on Jewlsh Juvenile
Delinguency. "I hold myself more or less strictly limited to
the discussion of Jewlish juvenile delirguency. I wish to
say, in passing, that part of our 5ﬁ?ess In this work lies in
our ability to forget the Jewlish espects of the problem, in
our a=ility to do the work in a sclentific spirit. For this
advance from narrowness -o breadth, we may be thankful, but
I must also say, znd this emphatically, that our failures lie
in the same tendency to forget the Jewlsh esspects of This prob-

Por, from zny &n:le, whether it be that of prophylaxis

or therapy, no treatment of any problem of behevior melsdjust-
ment among Jewish chlldren cean be sounc that omits to reach ou:
out to the csusative and toc the curative fectors thzt lie in-
herent in such life-factors as the Jewish home, the Jewish
school and sgnasogue, Jewish incdustry and the Jewish socizl a-
Tencye.

It is in these five asllied departments of Jewlsh

live, that we will discover scme of our fzilures in our work
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with Jewlish juvenlle delinquents." ¥r. Perlman then con-

tinues to give & more detailed critique of the five departments
of Jewish 1life he mﬁﬂﬁﬁiag in his introduction. ¥is theeis is
that religlous background is necessary for every child, but
that the present approach by synagogue and schocl 1s wrong.
"It has heen... the unwise concentration on the courses of
study instead of on method that has ceused so much failure in
attracting the older boy and girl and in hélding them, where
Jewlish training has been offered at all. Were less emphasis
laid on curriculum and more on method, the Jewlsh school would
prove 1tself a prime factor in the promotion of behavior ad-
justments and the prevention of maladjustments."

The ciscussion that followed this paper is of in-

terest both as to 'the relizious education of delinquents and

the attitude some social workers have toward religious train-

ing. Niss Hettie Rlose stated that "the American born child has
little or no respect for Jewlsh ceremonies, due, no doubt, to
the lack of proper training end carelessness in the home., 3ut
in this, too, does the Sociml Worker fail. The child does

not observe the Jewish customs because no intelligent infor-
metion is iven him or her of the meanins and sacredness of
these customs. Stranzce as it may sound, a well informed
Yentile with respect for the Jewish relizion and traditions
brings this home oftsntime, better than dees a Jewish workar.
Tor some unexplaineble reazson most Soclal Workers of our own

faith do not stress reli~ious training =s an important factor
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ndequate analysis of objective facts. There is probably very

little doubt that Jewish education, if conducted through the

medium of modern pedagogical methods, contributes to the mental
health of a boy or girl by dissipating feeling of inferiority
that may result from feelings of difference., Whatever promotes
mental balance would be expected indirectly to promote soclal
behavior and hende, in that manner, modern Jewish education
would be a potent factor in delinquency prevention, but the
assertion thet there 1s a tendency for those who have not re-
ceived 8 Jewish education to become delingquent 1s 1ll=-founded,
As a matter of fact there are some daty now available, although
not conclusive, that contradict most of these positive state-
ments, It should not be necessary for the proponents of Jewish
educetion to Justify the movement on the basis of questionable
relationships, Jewish education does not need to resort to
such subterfuges, as it can fully justifv iteelf from the point
of view of social welfare, on a positive basis of mental hy-
glene and personality adjnstment.'ls

Vr. Leon Stern writing in 1926 in the Jewish Social

Service Juasrterly stated concerning probation and parole of

delinguents, "While & purely reli:lous epproach to the offen-
der ha limitations, an approsch made by a worker of the of-
fender's feith, when that worker 1s slso trained in case-work
methods, offers opportunity for mutual understanding between
the offender and the soclal worker, often difficult to attain
otharwise.... Yeny years ago, at a Prison Conference, lr. Henry

Thurston quoted one of his probation officers sayin-, T asome-
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times think... we are too severe, to searching snd scientific

and lamenably lacking in that indispeamsable qunllricatign called
1

love.' Through love, sympathy becomes understanding’”

¥iss Palensky's article in the June 1927 Jewish Socilal

Service Quarterly should be of extreme interest to Jewish edu-

cators. She writep comcerning "An Ideal Progrem for an Insti-

tution Deslings with Delinguents."™ "I know a capable case
worker who used to take twenty-two incorrigible girls resuler=-
ly once-a=-week to a religious service in New York City. These
girls enjoyed the trip enormously, conducted themselves becom-
inzly and returned to the institution in good oruver. To have
denied them the pleasure of this excursion was considered a
severe punishment,...Whenever delinquenty is mentioned today,
there also you will hear much about relf:-ion as a psnacea.

This is a dlisastrous sgimplification of the problem. Relirion
is only one form of therapy, and as it iz at present conceived,
a very weak one.... The ritualized relizious service which is
now so conspicaous in most institutions seems to be hopelessly
ineffective. The mechanical learning of prayers and the weekly
sermons of exhortation fall “wpon deaf ears. Surely reli-ious
experience is an Iindividual matter if nothing in the world
i8.s. Tt will be vell to recognize that to some temperaments
relizion 1s the breed of 1life; to others gell and wormwood.
Relicion as & subfect will be seculerized in Christianity;

that 1s, 1t will become a pert of the educational curriculum

for those who want 1t and it will be made an interesting and




worthwhile subjeet, taught by competent teachers, not by the
lower orders of the clerzy. The rizht kind of religious ad-
visor will know that there are many other kinds of spiritual
self-expression besides formal religion and with this knowledge
and his own dynamic personality, he will be able to unfetter the
imprisoned soul and set it upon the path toward wide horizonl."l7
Julia Goldman, discussing "Case Work with the Child
in the Institution®” an'l,cOncJﬁin relisious training that "the
relizious sctivity of the institution (Hebrew Sheltering Suard=-

ian Society, Fleasantville, lew York) finds three-fold expres-

sion in the hocme, the school and the synagogu2, and plays sn
1

important part in the l1life of the child."”

'he Cedar Xnolls School of the Jewish Foard of
Juardians of lew York has done some ‘nteresting work with Jew-
ish juvenile delinquents. 8. R. Slamson and Herry M. Shulman
wridte about the "He-educat ive Activity for Delinquent Youth
st Cedar Knolls." Psrt of this educative proce?a conslsts
of religious services and religious education.l

It 18 worthwhile in paessing to note a study made
in 193( of fifty cases of Juvenile Delinquency in the 0l1d
ity of Jerusslem by Stephen ilrauss. JMNcst of these children
first sttended & relisious school like the Cheder or the Tal-
mud Torah. No conclusions were drawn as toc the relestion be-
wteen relisious education and delinquency.ao

This diwision on religicus educstion in reform

schools and for delinguents 1s closely tied up with the next

division which concerns itself with jeils.
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Ce Jails

Delincuent adults have also been djscussed by soclal

workers. Although materiel about them is limited to & few

&
remarks we have Leonard Pelitz's article written in 1912 & very

tnteresting reaction to the problem. "In relirious training
the eriminal Jew is markedly deficient,” he stated. "The Jew,
ss compared with the Tentlle, 1s most orthodox in his reli-ion,
and, therefore, when he 1s relisious he 1s not eriminsl...
certain it 1s that most of these very eriminals would, under
the influence of & Jowish home, have developed into norz:l
tndividusls useful to the commmnity. Yo time of life 18 too
1ste to administer religlous trainins to them, I have had
some cood results from the distribution of Fibles-- results
that ere encoursging for the futwre‘b

We ~ind this snnouncement concerntng concerning pri-

scners in a 191 number of Jevish charities. "A new impetus

hes been ~iven this yesr to welfare work among Jewish pri-
soners. The tesk of brinzing the consolation end comfort of
religion so well begun with the holiday sesson wlill be contin-
yed durinz the rest of the year. puring the holiday season
this work was conducted uncer the joint esuspices of the Cen-
tral Conference of Ameoricen Rebbis, the Order of the Rinai

Py |

atpith and the Depertmont of Synagogue and School Extenslion.




D. Orphans

The care of the orphan is one of the fundamental
charity principles of Judaism. American Jewry has not
ghirked its task. Taking care of the physical welfare of the
orphen was less A1fficult than providins him with a religious
education, However, religious education of some sort has
always been provided for orphans, Edwerd Leuderbach of the
sebpew Orphan Asylum of New York, spesking before the National
sonference of Jewish charities in 1904 demonstrated Iin his
somments the fundamental philosophy of or anizations taking
sare of orphans toward relizious educstion. Fe sald that
"the principle is now fully recognized that the orpanizations
that stand in loco parentis toward the werds under their care
rust sccord to these dependent children the benefits of reli-
4ous instruction sccording to the tenets meintsined by thelr

parents "

On page 52 of the seme {esue of the Proceedings

audolph 1. Coilee, then Superintendent of thés same Crphanage,

tn an article called "What Tecomes of our Nracdustes " stated

thet, "they have been schooled in roper Americanism. Ab the

same time are given a sufficient grounding in the principles

of their relizious faith by means of which they will become In

g short time as we hope, tnterested and active workers in the
d of Judnlam.'z

New York City, because cf 1ts very large Jewish pop=
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uletion has elweys had & more intensifled religious education
system. Thus, it 1s quite natural to find Child-cering insti-
tutions in New York having an intensified relipgious program.

Solomon Lowenstein deseribed this program in 1906 in an 1lssue

of the Proceedings of the National Conference of Jewish Charities.

"All.our inatitutions furnish religious instruction. Services
are rerularly held in ell on Sabbath and Holy Days, in some
feilve Religious schools ere conducted in all. ¥Now in a Jewish
institution there should be no real reson for divorecing reli-
*ious instruction from the deily 1life of the childe~- making
it something distinct anc for speclel consumption. It ourht
to be a part of his daily life, part of his rezguler instruc-
tion == of at least equal importance with reading, writing,
end erithmetic.®

"The need of a distinctly Jewish tendency in the con=-
duct of Jewish “ducetional Inatitutions® was azain sugrested
in an sddress of Louls Yarshall's, and del!vered by Dr., Lowen-

stein in 1908, ¥r. Yarshall corroborates the view set by

Vr. Lauderbach in 100. "A Jewirab Crphan Asylum should, above

nll," he seid, "afford to its inmetes, that religious training
which their paerents, as faithful, observing Jews, would have
~iven them hed they been spnred."l

Dr. Fleustein still farther corroborates the state-
ment rf Vr. Lauderbach by steting that "the religious instruc-

tion in schools and in the orphan asylums, should be &8 nearly

es possible the religion of the home from which the children
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"Perhaps s complete and as comprehensive a curric-
ulum for a child=cering institution as has ever been drawn up,
certainly for a Jewish institution, wes one recently presented
to the board of directors of the Hebrew Sheltering Suardian
Orphan Asylum of New York, by its superintendent, Dr. Ludwig
Be "mi}tun.'b (1911) In these words the editor of Jewish
Charities prefesced Dr., 3ernstein's article.

Dr. Qed?tein stated in his report thet "our curric-
ulum is based on the theory that no cducetion is complete with-
out an sdequate religious program, and it provides for a very
thoroush and inteneive six years' carriculum along this line
(five yeers st the rate of five oblizatory periods a week, and
one year at two periods per week)."

In like manner the Febrew Orphan Asylum of New York
in 1911, trying to improve 1ts religious instruction soucht
newer methods in education. At this time Dr, Fenderly was
zalning fame in the field of Jewish educztion and his system
of teaching Kebrew was introduced. However, ns Ur. Bernstein
steted "it would be a mistake to imsgine that the Alpha and 0=
me~a of Dr. DBenderly's edagog” consists merely in 'he conwer-
sational part of Febrew. The relisious and historical pheses
of the work in Jewish religion are likewisze taEen care of In
eccordence with the letest pedegozgic thourht."

Speeakin, at the twenty-fifth anniversary of the Al-

umni Society of the Hebrew Orphan Asylum of Yew York, Nr.

IF
"enrw(i;&Qbaid tribute to Dr. Hermen BSear who was "for twenty-
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three years the teacher and advisor of the vast majority of

men ond women who have emansted from that asylum for helpless

helplelg childhood, which has been the pride of three genera-

tions." While honoring Dr. Beer, Mr. Woolf mentioned the
religious background of Dr. Pasr end his institution. "The
children,® Nr. Woolf said, "were supposed to be brought up
in the tenets of so-called reform Judalsm, yet the religious
training by the Doctor was so conservative == he having min-
istered to the conservative English Jewry, with whom, from
1557-1866, he had occupled a prominent pulpit -- that our pre=
sent day reformers would hardly interpret his relislous plan of
education as within the category of their creed. Doctor was
himself progressive, and therefore did not believe in the end=-
less multiplication of forms, with were introduced at dif-
fereht perlode, into the 1life of encient and medieval Israel
by the various rebbis, who Interpreted the law so as tp adept
it to the condition of their times. Eis philosophy of reli-
ious training for children, however, asccepted the doctrine
of formalism as a necessary sdjunct o” their proper up=-bringing.
e was s believer in reform, but was opposed to the'unform!'
that was slowly forging it: way into many synagocues and homes,
end which leter had the effect of unforming the religious life
of 8 considerable portion of American Jewry, with the result
that with the existing three aspects of Judaism, the formless,
t'e formel, the reformed, was added s fourth aspect, the in-

formal Judaism."
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fy 1912 religious life in orphanajes wes a pretiy
well established fact. Solomon Lowenstein, 4n his descrip-
tion of the organiszation at Pleasantville, New York outlined

the Religious Life in the cottage in Jewish Charities. "To

usher in the Setbeth appropristely t' e cottage mother will
pronounce the iciddush as well =s the blessing over wine. The
cottare mother shall sssi: n certein children in her cottaze to
sey srece before and aiter noon end evening meals. The chil-
dren shall be made to recite the morning and evening prayers.
Tn all religious matters, it must be carefully borne in =ind
that the relizious asttitude of the child should Srow cut of
the cottsge home life and atmosphere in a perfectly natursl
and spontaneous way. {nder no circumstances must there be

any religzious hypoerisy. The children should not be compelled
to live up to religious duties whicli thé cottage mother her-
self does not live up to. For instance, it would be wrong

to imprse upon the children the cuty of living up tc the

ietary laws 1f the same are violeted or broken by the cot-

{

tege mother or other members cof tLhe staff."
feslizinz the need of after-cere for orphans, liss
Alice 7. Seligsberg, for many years cdirectress of scclsl scti-
vities st Plessantville, with the eid of friends orzanized
the 7uild of ¥riends; whose scle purpose was "to take the place
of the perent, the relative and the friend of the child.'lo
ellowship House, an institution finencially and sdministr-

etively independent of the “ebrew Sheltering Zuardien Soclety,

was established. According to Devid J. Schweltzer, Headworker
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of this orgamization "the spiritual life of the child 1s not
overlooked. That the soul may be kept from stervation, that
fewer may drift away from Judaism, Priday evenin; services have

been instituted, These are generelly attended by a spirited

sroup of boys #»rd cirls, & large number of whom have constituted
0

themselves into & choir.®

While many orphan children and children from fam-
!l1ies who have been separated have been placed from time to
time in orphan homes, we find a persllel movement tha®t places
these children out in privete homes. In a very interesting
article, Seul Druckfh of the Jewish Children's “Surea: of 'al-
timore suggested that his orzanization try to find homes a-
mong Jewish rural inhablitants. He presented this ldea to the
Tegeration of Jewlish Farmers in New York in 1916. The idea took
root. Concerning the religious ecducetlion of these children
the suthor steted thaet "another guestion... that awoke critical
discusaion™ /et the "o vention) "wes the relig! us education
to be iven the children, as the farmer confronts & problem

ivin; a school, end especlally a religlous cducation to

his children. From the :eneral cono2nsus of opinion expressed
by them, it seemed thet they hoped “or & happy eolution of the
educational problem when they hsed a sufficient number of chil-
dren in ;?e vicinlity to warrant the employment of a !'ebrew
ﬁeacter.“dl

1t seems thet the work of various child-cerin- orgen=-
izetions in lew York State 1s discussed more frequently in

Jewish Social Welferc literasture than the work of like insti-
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tutions In other states. During a speech at the Mational

Jonfersnce of Jewish Sccial Service in 1926, Dr. Leon Zoldrich

desribed the relizlous work at the Hebrew Sheltering Suardian

Society. Th¥oush his description of relisious education is
not much different than Dr. Lowensteins fifteen yecurs earlier
1t might be interesting to ohserve what he has to say. Lis-
ting relizion under the heading "Ethical Charscter" Dr. Jold-
rich stated that "our permenent motto at the Hebrew Sheltering
Jueprdlan Soclet is'Character and Service' and we teach, preach
and carry Into prectice the ldeals embodlied in this motto on
all possible cccesions... In the reli~ious department ¢f the
Mebrew Sheltering Suardian Socliety we stress cultural Jewlsh
ideas and the h!her 1desals of the Jewish faith in our daily
relizious classes, in our synagogue, on our Sebbath and other
holy days and et all important Jewish festivals during the
year. In our cotta; e homes &8 in all ~ood private homes, we
we endeavor to iive to each chlld the greatest smount of val-
able intenslive, morsl and relizious training, end to implant
the deepest spiritual values and Jewlsh ideals into the soul
of the child so thet he may forever retain an abidins love and
falth in the most beasutiful Tundamental principles of his own
relizion, end prectice Iin his dally 1life those virtues, those
doctrines ~f ri~-ht and rishtecusness and all those other spir-
itual lessons which his own reli:ion has teught him to -now,
to admire end to revere. ZEvery opportunity is teken

moral and ebhiecel values end relizious ideals, first
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through the living exemples of those who ere in close contact

with our children, and then to careful sttention to all mat-

ters that develop the ethical and relizious lives of the childe
ren under our care, and, finally, by developing in our children
right hablts of personal and sociesl contact and a deep feel-
ing of reverence for & Eigher Power through the daily perfor-
mance of kindly and morsl scts, the observance of those relig-
fous duties and prayers and quiet moments of spiritual medi-
talon, with brings the human scul into cormmunion with the Di-
12
vine."

These several articles on rellgious sducation in
orphenages 1llustrate some of the work done in thet fleld in
the largest Jewish orphan homes in the country. leedleas to
say the intensity of relirious work in these organizations
jepends on the superintendent in charge. From the few facts
athered here it would seem thet relisious education adays

is included in the progrem of most orphanazes 1f not all of
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E. Work with the Deaf

Although the two articles on relizious education with

the deaf, which make up the next division, are from the years

1011 and 1913 they exemplify the work done in this field to-
dey. There is s Jewlsh Committee for the Deaf in New ‘ork
51ty et the present time., No other reference to religious
work with the deaf was made in the material with which we

were deoaling in this thesis.
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Work with the Deaf

"Amonz the agencies making for the religious and social
uplift that have recently come into existence is the New York
Jewish Committee of the Deaf"™ (lﬁll),_'whoaa work de{?ves to
be more fully and more widely known.“; Included in the scope
of this committee was the desire "to provide the Jewish deaf-
mutes of lew York with religious instruction and opportunities
for publiec worship.... Till quite recently, absolutely no-
thing was done to provide for the spiritual wants of the Jew=-
1ah deaf. As a result of the indifference on the part of the
Jewish community there was little or no Jewish feelin; among
the Jewish deaf.... A besdnnings was nmade some five vears aso
to chance this condlition throu-h the zeel of Dr, ¥, Pereira
Yendes, minist?r of the Shearith Israel Consrecation.... The
Jomnittee assists in the meintalinance of the Hebrew Consracetion
of the Deaf.... “eligious instruction is rerularly siven and

services held at the institution on Lexin-ton Avenue every

7riday evenins and Sabbath morning. A sunday School iz being

concucted for the children of the Tert Weshinrzton Tnstitution
1
Sundey mornins.”
A. J. Amateau, Seneral "anager of the Socliety for the

~

of the Jewlsh Deaf 1in 191" wrote an erticle some vears
he “ommittee mentioned previously was orgenized. In
la he described the work with the Jewish deaf. (Cone-

reli-lcus werk with the d28f he =tated that "there




-LZ-

are two congregations: the Hebrew Congzregetion of the Deaf,

vanhettan and Brooklyn, respectively.sss Up to June, 1913,.

2eve Dr. Zlzes was in charge of the religious work of © eSo=-
ciety, being minister to both congregations and conducting
relirious classes at the deefl institutions. Since the sev-
erence of his connection with the Society, the work in the
consresation is being conducted by layreaders, while the re-
11-4ous classes are dein conducted by special teachers.
rhere are i e such classes. The Socilety contemplates having
one who knows the si;n langusge ordained as minister of the

2
oaf."




F veeble-minded

Althouzh many {nstitutions for the insane and feeble-
services, as does Longview Fospital

minded have religious

1n Cincinnati, the only statement about such services found

this survey was in Jewksh Cherities for December, 1017.

Accordinzg to this sccount "Rebbl Max C. Moll, of Rochester,

gplein to the State Custo~

in

Yew York acts in the apacity of eb

12l Asylum for reeble-minded women at Newark, lew Jersey.

.abbl ¥oll, who recently conducted services at the asylum,

iprle in the institutlion.

reports the presence of 70 Jewlsh
G»%,
to look after the tnmates.”

Ye plans tc make monthly visits
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3« Children's Camps

We would expect camps sponsored by the Jewish
Welfare "card or by other Jewish orgenizations to provide
some sort of religious program for their campers. This is

verified from the few references found in the Jewish Center

mesazine and the Jewish Soclal Service Quarterly. The cemp

movement 1s not very old, and the Jewish camp movement is
still younger. By 192l the Jewish Jamp movement wes old
encurh for its sponsors to sit back end form a philosophy

of the Jewish camp movement. Joseph C. Hwyren, in an article
on camp orgenizetion and administration in March, 192);
stressed the ilmportance of eadecuete provision being made

for reliious obcervances end ser“icea.l While “estrice P.

Seman, describins special problems of the Zirls' Camps in

Tewish Center merazine steted that

.

the same !‘ssue of the

"the camp <“irector should chow respect for the historic and
traditional bpack round which is sure to be stressed at hcme."z
"Thoush no relicsious inastruction is ziven ‘he
children” in the iresh Alr Camp of Detroit, according to
Jarcline L. Zpstein,""riday evenin: 1s cbserved by the lishting
of candles and occacional services when & lebti 1s obtainable."
Samuel D. Yershovitz, the pr sent Viddle-West
representative of the Jewish Welfere “oaré summarized the

asttitude of the Boerd and camp executives toward the Jewish

educational program in camp in e very useful article appearing
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in the 1939 Proceedings of the National Conference of Jewish

Sociel Welfare. He stated that "just as there has been &

“rowing; awereness among all educational groupd of the effi-
cacy of the camp es & social and cultural impregnation area,
so there hes been an increased sensitivity among Jewlish edu-
co tors, center workers snd cthers concerned with the fature
of the American Jewish community to the possibilities for
the development of & synthesls of Jewish cultural life
through e cerefully conceived Jewish educatlional program
in campse.s Three main types of cemps can be seid to have
recornized this need of the Jewish masses gnd grasped the
opportunities offered to them by the cemp environmment to
institvte 8 Jewlish educational program. These three are:
a) the privete camp;
b) the organizational or semi-public camp; and,
ideonlo-ical camp, such &s those sponsored
the Workmen's Circle...
in the latter two types of camps, the organ-
onal and the 1ldeclo-icel, that the Jewish educational

pro-ram has reallv flowered and i1ts “rue functions bhecome
nomics In the life of the camp and the campers. The rea-
this atate of thin: s must be obvious. BEoth types
are intimately releted to the communsl life of the
ity throuzh their sponsoring organizations. Campers

2en, in most ceses, at least partially conditioned to

'~e of prorrem, The camp has become a paert cf a con-
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tinulng program and does not remesin =2n isolated experience
for the camper. Staffs are regularly imbued with the impore
tence of thelr work and selected with en eye to their abll-
ity tc contribute toward the creation of & sympathetic at-
mosphere for the development of the program.... The camp die
rectorate as & whole 1s more sensitive to the needs of the
community and more inclined tec meet them, even thourh ade=-
cuate funds may be lacking, Despite thelr advantaze in the
proper presentation and carrying throurh of the Jewlsh edu~-
eetional prosram, both types of camps heve thelr wecknesses...
™e ideological csmpa, because of their ohilosophy & G ob-
ectives, have a tendency to eliminste verious elements
which one micht consider essentiasl to & well-rounded Jewish
The Hashrmalr Fatzelr cesmps, for example,
history and its modern economic impli-
tle er no conizance of Tewish relizious

practices and cbaervances and thelir historicel si nifircance
in bot» encient and modern Jewish life.... The or-:anigational
camps, on the other hand, althoush Iincluding most of

ments one would deem desirsble in & proper Jew!ish ecucational

pro-rem, have not developed these elements as extensively nor

stressed them as fully as they misht.... We shall attempt no

to indieste what we think would be a proper Jewish educational

L

pro.rem {or & ComMP...s. 'ne prosram divides itself naturslly
into two serts, the reliricus phase and the ~eneral cultural

phese, Tk elirirus phase of the program revolves sbout the
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. services, the rece, etc. Its importence in the
sent of our cbjectives cannot be ninimized.” In
, ¥r. Jershovitz states that "the presentation of &

well-rounded Jewish educationsl progream in any cam depends:
! P

1) &n the knowled:e of its objective, 2) on @& mature, edu-

caticnally qualified staff with a positive attitude toward
Judaism, 3) farxiliarity with and ability to employ proc res=
etve ecducationel principles, 1) the willin-ness to experi-

~pdr-p to presert Judaism to the campers in a modern
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pesses so that 1t willl engage their sympathy from the bezine-
ninze The accepted institution among the Jews to deal with
the training of boys and girls in a Jewish way is the Talmud
Foreheses It 15 the institution intended to conserve those
moral teachings which have appesled to the Jewish heart
and mind &s the best assurance of an honored and an honorable
lifesesse Ziven the Talmud Torah, with its Jewish population
from 100 to 1,000, why should it not be possible to make it
nlac the center of the best asctivities of the settlement
house®..,. The limitations of s sce will not pergit the fur-
ther dovelopment here of the particular possibilities that
scttlement work, growin; out of the popular Jewls:s training
school for religion end morals, namely, the Talmud Torah,

wel hted with, but many of them will readily suggest
themselves to the Jewish worker,.. once the way can be shown,
or even indicated... and we can hope for progress =-- not,
be 1t understocd, toward the reliziocus indiffsrence which we
are gll too prone tc call breadth, but toward thet revitaliz-
ation of reli-ion which will meke it a factor tc reckon with

in sctual 1life, that touchin: of conduct with emotion, which

ell the churches are now seeklin:, end which the Jews cannot
!
u

a’ford tc neglect.”

Dre. Charles 5. Pernheimer, superintendent of the
‘ebrew Educstionel Soclety of Frooklyn (1910) writing of the
Sccietv's new plans steted Lhat "it is well recosnized that

In neighborhoods where Jews predominste those who most readily
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come to settlements and soclisl and educational centers like

this are lergely colleze and hizh-achool boys and girls

and pupils of the public schools. It is my purposé to reach

cut to another slement that should be greater opportunity |
for scelel derIOpment.'s To this end Dr. “ernheimer intro-
duced Yidaish lectfres on alternate Saturday evenin:s. "In
addition te these lectfres, plans are under way for the cre-
etion of a 'Yiddish Platform' to discuas the followin: sube
jects in Yiddish:

l. Gitizenship

2+ Jewigh Hiatory

%e Literature and I'reama.

There wlll be Iindividucl lecturars on speciel sub-
lects under these heada. Lectures on Jewlish and ethieel
suhjects, to be cdellvered in English, have been arrsnged for
a number of Sunds and Saturday evenings. The lectudpers
are vell known rabbls and scholars from this and other clties.
A class for the study of epochs In Jewish history and liter-
ature is plsc contemplated, b t plans have not as vet been
definitely fermed. The chief sctivities which have heen in
existence for some time srei a well or anigzed Sabbath School,
hevin. ean avers-e attend nce per session of over 600 bovs and
'irls; two Febrew clsases, mecting five days in the week, in
which lebrew transletion Into En:1ish i1s tau:ht according to
modern meticdB..e.e T'his partial presentation of plens and

oreposals will ive scme 1dea of our problems and of how we are
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trying ‘o reach the seversl elements of the Jewish commmne-

Allan Davis, discussing the new amctivities =zt the
Zducational Allience (1910) reported that "while the work
of Americenization is the basis of the activities at the
Aliliance, the institution endeavors to help the Jewish im-
mizrant adapt himself to his surroundings without becoming
de-Judaized. Accordin:ly, schools of religious work, a
people's synacogue, and s nunber of additionel synasories
for the holidavs have been part of the rezuler sctivities.”

A note in the Tabruary, 1911, 1es'e of Jewlsh

Tharities described the werk of the Councll “duerational Al-

liance of Cleveland, Chio. The article steted that "the an-
nual meetin: of the Ccuncll Educstirnal Alllsnce was held
ebruary 9. Habbl V', J. Ories, president, presided...
fvepr 5,000 meambers are regulerly attendin: the Alliance.
“eatures of the work are Sabbath-school, and People's 3yne
870 U6ses"
A lster srcount of the Gouncil in Cleveland, while

geribing the new head worker, Emanuel Sternhaim,atnted that
"he hasg worked in the relirious fleld amons both crtho ox
and reform, and was st one time menager of the Hebrew classes
of the Jewish Reliricus Union of Lomdon. r. Sternheim is
&8 str nz Jew, and believes that a Jewish spirit should per=
vade a Jewish settlement. Developinz this idea he says:

'T em very anxious to have it added that T hold very
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stronzly thet the settlement work should not be entirely
divorced from religious work. While sympathetic toward co=-
operation of my esteened non-Jewish fellow-workers, I pronose
to develop the Alliance upon pronounced Jewish lines. I

am not concerne  with dogmatic religicn, so much as with the
Jewish spirit, best expressed s a Wetanschauung, to which
alone I attribute our survivael, and without helping which T

hold such a settlement as the Clsveland Educational Alliance
}1

-

has no reaion d'etre,"

The first number of the second volume of Jewish
Cherities (Auzust, 1911) divides the materis® into various
subject headingas. Poris T, "oren was the editor of the dive
idon called "Settlements®. At this poidrin our listin:s
of notes and articles on the Settle-ent, 1t will prove use-
ful te note some of I'r. Bogen's comr-ents. Fe wrote that,
"probably the {‘rat Jewlsh nei hborhoed center (a Settlement
witheut residence workers) was established in Yew Yerk in
15,6, and the first Jewish settlement in Chicago in 1193,
There seems to be a . rowin: sentiment in ﬁﬁ:;r of havinc
specifically Jewish centers, but in s jreat number of instances
the non-secterian character 1s stron;ly emphasized, and the :
mentioning of anything Jewish 1s cerefully avoided. A strike
ing exeception in this perticular respect presents iteelf in
the “hicero Hebrew Instbtute, which boldly ennounces that it
1s Jevish end Jew &h Americon: 1ts purpose is to blend the

stron: igdividuality of the Jew with the noble features of the
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A-erican, to help him to become an American Jew."

Dr. Fogen continues to expatiste on the settlement
and on the immizrant whom he says "needs readjustment, needs
new knowledge, new customs...j but in the process of Ameri-
canization, woe 18 to h'm 1f he loses the strong and heelthy
characteristics which he brouzht with him and which are ex~-
pressed in the word 'Jowishncsa".s

After hls introduction, Dr. Fcgen described dife
ferent activities in verious Jew!lash settlements:

New York

"The Educational Allience conducts... Heligious

services on bnbblth.'9
¥ensas ity
O'The Educational Alliance mainteins... Febrew

F 4
Tlasscs,"

The next issue of Jewish Charities aslso contalns

reports by Dr. “ogen. He wrote that "there is 2 great de-
mand for relizious services at fewish settlements, espec-
lally during the Yew Yeer Volidays. 7Auffalo and Pittsburgh
are the only cities that report adequate frcilities for
Schules, and conseguently no necessity for conducting services
at the lnatltuto.'lo Chicaco, Cleveland, St. Louls, Detroit,
Zineinnatl and Lensas City arranced for services in their

own tuildings or rents hnlln.lo

According to & note in Jewish Cherities, Zion Fouse,
X 11

g Jew' sr settlement in ™*“falo has a Sabbath school.
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Azain Dr., Bogen wrote that " a Jewish settlement,
unless it represemts Jewish interests, promotes and strensthens
Jewish 1desls and serves specific Jewish interests, has no
ralson d'etre for exiltonoe.'lz

At the annual dinner meeting of the Federation of
Jevish Charities of Cleveland, (1912), ¥iss Edna TGoldsmith,
sercretary Council of Jewish Women reported thet her organ-
ization was conducting at the Settlement (Allisnce) 56 clesses
and clubs and a Sabbeth School, the lar est of its kind in
the world."l5 (The Council of Jewish Women of Cleveland
still conducts the Sabbath School st the var‘cus branches
of the Alliance,)

Dr. Bogen & ain dlscussed the settlement in Volume

1T, © of Jewish Charities. I'e stated that,

"The svnagozue of o0ld used to bear an inseription
indiceting that it was a house of worship for all nations.
The settlements zre houses for sll ages. Just as the synagoguaes
of old were the centers where communsl a’airs were dlscussed,
gso the modern settlement in the center wiere the effairs of
cur own &ge are uiscussed, .t i1z imperative that we see to it
that 8ll does nct end In dfscussion, but that the discuasion
s trenslaotec into deeds of helpfuldess, both individual

1,
end ccllective,"”

In the Jewish i@rlties for 1910 the editor sug-ested
that the Pelmud Torah become part of the settlement. Some

“ew vears leter (Yebruary, 1913%) Jacob Fillikopf wrote a letter
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to the editor concerning his proposal and stating that he or-
-anigzed such a schocl in ¥ansas City. Vr. “1llikopf wrote
that "realizing that such work forms an intesrsl part of a
Jewish settlement, the “ocard of Directors of our Institute
cordially extended to the Talrmmud Torak Association the priv-
{leze of mainteining their school in our main Tnstitute end
in a branch, specifically estsblished for that purpose and
located in another section of the ciltyeee. 8t lest I have
berun to realigze that the Jewish S~ttlement hes a definite
reason for existence, provided it concerns itself with matters
specifically Jowitk.'15

One of the most interestin- and edgcationallv use=-
™l articles read curing the course of study for this thesis
was Nr. “ogen's "Jews of lieny Lands." Ne prefaced his sccount
of the Exposition of the Jews of Yany Lands held st the Jew-
1sh Settlement of Cincinnati, durin- the third week in Jenu-
ary, 19513, by a discussion on Jews and T:daism. UI'r. Sogen
asks "ihet do the Jews of today reprerent? Are they a nation,
¢ rece, & religious sect? The Jews themselves cannot acree
upon their own sccial stetus,..., /hateverthe cose may be, the
Jews present & most wonderful stability of zociel unit, mak-
ing the Jews of the world into one people, no matter under
which clime and condition they may live... Why should the
wrunc -sneration of Jews... produce, even in individuel in-

stsnces, nezative types unkncwn to Jewleh hlstory? The answer

's 8531l fv@.es. it i858 the loosenin: of the ties which bound




-78-

him inseperably with the old, the lack of knowledge of the
spirituel past; the estranjement from the old tradition

of religious ceremonial life, which iIn the cese of the Jews,
more than any other people, meant & patriarchal home and
family life... A strenuous effort, therefore is made in dif-
ferent directions to revive the interest toward Jewish ldeals;
te return to Jewish cultupe; to develop ean interest toward
Jewish history, and to strengthen the weskening ties of the
Jews of all the world., A most striking example in this new

educetional crusade among the Jews is to be found in the

¢ .position of the Jews of Yany Lands, held at :lie Jewish
Settlement of Cincinnatl, Fifty-cne local Jewish organiza=-

tion...zont trelir cooperation In fostering this new underta-
1
king."

L=

The editor of Jewlsh Cherities had this to say

about _he exhibit: "'Jews In lany Lands' illustrates the
possibilities for picutesqyue representation of sspects of
Jewish life. Dr. ‘ogen, with much akill, patience and labor,
produced a vivid exhibit of Jewisgh 1life that was both charm-
in: and 1ntareat1no.'1f

It weuld zeem from the references we Lave mode
abont relli-lous activities in seversl setilements during a
ten-vear period that sll was well with such activities., ™t
&t & .cotinz of the Ketional ZCcnference of Jewish Charities
‘'n ay, 1913, !r. .ernard i, .ichards, the secretery of

tle .cw Yook ehillah, presented a paper on "#hat has the
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Settlement done in Judaizing; its Clientele?" FHe pleaded
for more Jewishness in our settlements. If we have a nec-
essity for Jewish settlements at sll, was his opinion, our
settlements must be more Jewish; must attrect throuch their
medium of the neighborhood who crave for sn opportunity
to be impressed with the traditions, entijuities, customs,
past 1ife of the Jews, and should interpret modern life from
& Jewish point of view, That the children of immigrant per-
ents...be slven an opportunity tc learn of the past history of
their people so that they may respect the holideye, the cus-
toms of the parents who adhere stricltly to tie customs of
their forefethers which have been larrely responsible for
the perpetuation of the chl."lh

Activities of the “ebrew E.ucational Soclety of

Brocklyn receive mention in the first issue of volume L of

Jew!sh Charities. "The Society..., is planninc to erect a

new bulldinr.ess It 18 expected _Lhat the new buildin- will

be completed by Yay 1, 191, It will contein®™ (amonz other

thin-as) "a Lebrew clessroom... The clubrooms will be used

aas classrooiks for the Sabbeth School on Ssturday morninfs.'lc
The Jewish Zcducational Alliance of Atlanta alsd

hes a Sebbath Schoel. It 1s "primerily Jewish in its tenden-

cles and ectivities. The Talmud Torah, the Sabbath Schools,

are consldered very important. All of the Jewish holidays

and festlivals are properly celetrated... “or the young men

ancd women there are meny clubs, dancin :lasses, classes in
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Hebrew, etc."

Cincinnati at this time (191l;) seems to be the most
ambitious city in settlement work, Whether it was due to
the fact that Boris “oren was one of the editors and had a
facile pen or for other reasons, the fact remains that Cin-
cinnati seems to have been ih the lead in Jewish activities
in the settlement houses.

In December, 1913 "the Cincinnet! School of Jewlsh
Socisl Service... made en inquiry into the activities of
Jewlish settlements and cogncte institutiona. Among other
things, the guestion with reletion tc the ectivities of the
senson was slso put. The reason for this is tc be found in
the fact that this year the ! snuksh period was practically
cotermims with the Christmes vecations, snd 1t war interest-
ing to find out to what extent Jewish settlements and llke
institutions are ssserting their Jewishness. The replles,
on the whole are very promisins, There seems to have been a
renescence in Jewish settlement work. Jewlsh settlements
are besinning to realize thet... the must Justify thelr very
rxistence by dolng work distinctively Jewish for their con-
stituents.... Inquiries were addressed to .ew York City,
“altimore, Philadelphla, Kensas City, Cincinnstl, Atlanta,
Jleveland !ilwaukee, Chicagzo and Detrolt.'21

The 1¢1l; ccnvention of the Lutional Conference of
Jaw’ sh Charities wss nheld Iin Haltimore. "Iwo wei hty papers

were precented at this session. (“riday morning) The first'
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tAdvance in Settlement Work?®, by Mr. Jascob “i1likopf of
Tansas City, was reqd by Rabbi Louis Bernstein of St. Jos~
eph, in the unavoidable absence of ¥r, Billikopf. It told
of new !desls and methods in settlement work, and recounted
the steps the Iansus City settlement hed taken in introdu-
elng into the settlement a Hebrew School concducted on the
Zenderly system. The result hed been at once to bring the
paren's of the ¢ ildren into close relation with the settle-
mont and to reise religious educrtion in the eyes of the
child in value .nd dignity... }¥r, Charles S. Sernheimer
ass~rted that the synago;ue had not reached the young people
to the extent and in the same way &8 Lhe settlement had
reached them -=- a contention thet .as traversed by !r. Cyrus
Le Sulgbarger. Nr. Zernheimer thouglkt that both of these
institutions had their proper unctions, and that they could
te developed apart. Jewishness could be brought Into the
settlement by “riday evening lectures, by the observence

of Jewlisal. roclicays, and in other similer ways. le stood for
Jewisimess in the settlement, even if Lhere were no lHebrew

s ool there. All speskers emphasized the necessity of a
Jowish settlement being Jewish. There is no possibility

of & doubt &8s tc the ettittde of Jewish werkers on this
noint. The non-secterian Jew!.sh settlement had not e friend
at tl.e Conference, or if it 1id, he did not make himself
heard."za

conferences of any type usually encouraze discus-
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sion. The 191l Conference of Jewish Charities followed

this rule. At this conference papers were read concerning
Jewish Activities in the settlement ss noted in the previous
reference. The twelfth lssue of volume four of Jewish Char-

ities contained an editorial sbout this problem., The edi-
tor wrote thaot "At Memphis the feeling was strong that a
Jewish settlement must be Jewish. This is a good prelim-
inary announcegent, but when it comes to determining just
what 'Jewish' means i:. this respect, there is a wide differ-
ence of opinion. In one city, & well conducted Telmud Torah
s part of the settlement activities; some have chili ran's
services, and perhaps & Sundey schocl; many observe the
Jawish holideys with rppropriste ceremonies. It is poseible
te o ell *his, and the settlement still fail of being Jew=-
isk, for in the zettlement the spirit, the influence, is

the fundamental factor... 'Judnizln;'a settlement is no

easy matter, on sccount of the diverse groups that are, or
should be, drawn Lo it... Perhaps the (ifficulty would not

te sc creat 1f those in charge of settlements were people

of stron; religious convictions themselves, and could by the
very force of their own feeling create a religious atmosphere
that would permeate '‘he settlement and achileve its 'Judalza-
ticnL .., Settlements, we Lellieve, have not drawn upon 'he Jew-
ish =inistry fer workers snd dir<ctors; and on the other hand,
~=inisters luve not felt the sall to he work...,. the settle-

ment wiliting to s Judsiged and he man whose mission it is
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23
to Judaize 1t must come together somewhere --"

The Chice o Eebrew Institute (now the People's
institute) is esn orgenizetion that 1s an educetional alli-
ance, center and settlemont at the same time, In July, 191,
& peace club was organized in thls institution. According
to Dr. Seman "the children are recruited from vesricus clrsses
conducted at Lhe Institute, particularly from the Sabbath
an’ Sundey Schocl... &t 8 recent meeting of Lhe teachers
of the Scbbeth Schorl, we heve made clear that the teachers,
in Instructing the children in B5ible history, siiould under=
estimate the hercism, toc often made much of i1 the Scbbeth
schiocls, regarding L'e wars the lebrew foucht in early days,
and to draw ethical lessons in favor of poace."

In 1915 the Jewlsh Communel Home dedicated = new
building. "The objects of the organization to promote re-
lizious, educationel, charitable, civic end benevolent
obects smong the Jews of Syracuce.... We have several re-
lizious clesses sng we hsve a lecture course treating of
Jewish nubjacts.'zg (¥. 2. This orzenizatior may be in-
cluded und r Y, }l. He A. also, but since it 1s promoting
craritable objects we have Included it under the settlement.)

"The Jewish Settlement Asain" is the title of
Walter Loo Sclomon's article, a protest esgainst opinion at
Vemphis. "The very term 'Jewish Settlement'? he sald,'is

e nisromer, for the settlement, vs I conceive it, is neither

Jewish nor Cihiristien, ‘‘chammedan nor Buddhist... The “erman
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or Irish, Hungarien or Polish settlement is likewise unknown,
snd the 'Jewish Settlement, conceived of as a racisl or
nationsl sroup, is equally an snomaly... ¥o one can or would
deny the value of sociel work among Jews by Jews. Put to

the minority it 1s rather distressin to find the roots of
such efforts fast in a hardening deposit of religlous or
recisl limitation. To some of us it would seem that we had
cauzht but a reflection of the spirit of America if we con=-
apicuously and deliberately surround the eager young souls
clamoring to understand Americen ideals and American demo-
crecy with the atmosphere of any other idesl, »r of eny other
civilization. O©f course, tender loyslty to the traditions of
their own people would be s part of these new iceals,..e

for an American Jew 1s zore truly Averican when he inter-
prets the ldeals of hls new country in terms of the tradi-
tions of hls fathers... If our object as Jewish scclel work-
ers is to insplre Jewish young people with the hope of a
resurrection of & Jewish nation, then, 1t secoms to me, the
ery cf Jewishness in Jewish Iinstitutions is legitimeate.

“ut is we conceive our unction rather as & contribution toward
oreparstion of Jewlsh imni rants and their children for per=-
ticipetion in the Lest that 1s America, then I plead for the
increase in Jewish Ael hborhoods of settlements. These real
settlements wlll bLe Jewish in their reverance for all that

is “Ire In the religlous aond sociel heritage of their peo-

ple, tut In thelr outlock on secul-r problems will be domin-
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26
eted by Americen ideals.”

Occesionelly the student comes across statements
by sociel workers of either the worth or lack of worth of
religious elucetion. I!'r. I. Edwin Coldwasser's statement
at the Conference Convention in 1915 is of interest: Ilr.
“oldwasser who was chlefl of Board of experts, National
Council, Y. M. H. A, and Kindred Organizetions stated that
"in its 1deal state, & settlement is the formal expression
of the desire of & community tec fund its resources for
the benefit of all.... If this view 18 accepted, a settle-
ment must inevitably be non-secterian. Relizion, which
shoulc be the great binding force in humesn relstions, has
cone more to divide the world than any other concept which
& ceveloping civilization has formed. A settlement is es-
sentielly & sccilelizing institution... It is the eguali-
zin , the leveling force in a community. Watever separ-
ates, whatever divides man frcm iis fellows must be denied
adnissicn Lo its precincts. The ideals of a settlement
must therefore continue Iindependent of mmy consideration
of religion. Its attitude, while not unreli ;ious, must
always be non-roligioul.'27

Mr. Walter Leo Solomon's article in the sixth

volume of Jewish Cherities continues in the same vein as

'r. Goldwasser's. ie stated ‘hat "no settlement can live
unless its fabric is perveded with a deep religious qual-

ity == if we teke religicus to mean “eep ond noble conviec-
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tions. Religions rise end fall; religion lives while men
lives. But if one views religious quality through the
more or less narrow window of any creed or sect, the set-
tlement loses its universelity and becomes & mission ==
perhaps & Home mission -- but still a misnion.'zs
Isaac Aarénson wrote an interesting settlement

dlary in Jewish Charities. Included in the activities

of the Educetional Allience of feltimore were & Hebrew
school, Childron': afternoon service on the Sabbeth and
Vanukah pnrtiol.zz
The preceding reference dealt with the activi-
ties of & Jewish settlement or sociel center. "The varied
impress which such an sgency seeks to make upon the gen-
erzl elements of the population is illustrated by the fol-
lowing synopsis of ectivities es cerried on by the Hebrew
“ducationel Soclety of Srooklyn:
Judalzation
Sunday Afternoon iieli:iocus Discourses
Friday Evening Lectures
Salbbath School
5ible Talks (i1llustrated)
Holiday Entertaln ents
Six Hevrew Classes"
I're Walter Leo Solomen and !Ir. Coldwasser stated
in the article quoted above that religious perticulerism

shoulc not be e part of the settlement program. Barnett
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urickner writing in 1616 stated the antithesie., However
all three agree that it must be reli;ious. Briﬁknnr stated
that the settlement “should embody the spiritual factors
in Judaism... It 18 the funtion of the Jewish Settlement
should strive not only to integrate the Jewish immigrant
into America's political and civic life, and to foster its
idesls end aspirations; but it is important that this in-
tegration take plgce throush the re-evolution of those
cultural mediums which the Jewish immigrant brings with him
from the other side, namely and insepsrable, and indissol-
luble love for his deligion, hies keen love of lesning ond
education, and an intense desire to live a specific Jewish
life here, to perpetuate Yiddish and Hebrew and the best
of other cultural elements he brings with him.'51

Charles S. Fernheimer, writing an article in the
some isauve of Jewish Charities in which Brickner wrote

a reed with his thesis. e wrote that "the programme of

e Jewish settlement or comrmunel centre invelves the con-
servetion of Jewish conscicusness, the development and maine-
teinance of & normal sccial life, and the process of making
the Jewish immigrant part of the wedb and the woof of the
nationses Finelly, in view of the inabllity of perents
*hemselves to draw the youn: people into Lhe synagogue,

!t becomes pert of the ectivity of a Jewish centre to pro-
vide some means whereby these young people will be ziven

the opoortunity of obtaining Jewish instruction and retain-




ing the Jewish spirit." JANCE
The Jewish Educational 3:% Kenses City wes built

in 190S. "In this bullding is carried on all Relief work

and in addition classes, clubs and recreationsl activities

for all ages, from the smallest child to the edults...

lebrew School: Clesses cre Reld daily from 3%:30 to 7 o'clock.

++e+ Sabbath School: The Sabbath School meets every Satur-

day afterncon from 2300 to 3:30, and hes &n enrollment

of two hundred children. The school ls under the auspices

of the Temple and the expense incident to its mainteinence

is met by the oangrogntion.'33
Some years passed before we read of settlement

work sgain. Dr. Henry loskow!tz reiteratinzg in part Dr.

“rickner's comments noted above statedAin Jewish Center

of 1923 "subjectively there is little of the Jewish spirit
in the settlement... It's origin is Chrietian." r Dre
Yoscowltz tells of the orthodox Jews' fear of the settlement,
To him 1t was & proselytizing agency. MNoscowitz ond.ihil
erticle by saying that "the world needs emphasis of Febrew
relizious gerus and not of Pegen force,"

Some three years later, writing in the Jewish

Soctel Service Juarterly, Dr. Voskowitz repeated in pert his

Sometime in 1917 Nr. Yorris D. Waldman origin-
nted tie sc=-called "District Service™ plan for the Boston

Federated Jewiseh Cherities. "iir. Weldman foind an orgehi-




-89

zation not representative of the community at large... He
decided upon & radicel change in the form of government,

and the creation of machinery which would enable federation
to recognize new deeds and to make adeguate provision there=~
fore. 'District Service' was designed to establish & close
relationship between the soclal service sdministretion

end the co-mn.ltyf'.‘m district service plan is closely
related to a variety of other movementad “The Settle-~
ment, the Cincinnetl Social Unit (cf. Proceedings of the

2
Nationsl Conference of Jewish Social Sciemnce, 1923, p. 159)

and the Community Council. In soupth-western Jaltimore
the District house prsctically became & settlement or a

Jowish Center. "In addition to genersl socia! service

there are elight clubs for boys... There have been lectures 6
3

for the older folks on subjects of general Jewish interest..."

(elso see Jewish Charities, Vol. IX, pp. 13°-110).

In 192¢ st the National Conference of Jewish

Social Service lr. shn stated that "there is s satisfying
working egreement between the district house and the Tal-
mud Torah® (in Baltimorql In addition Vies Crefin pointed
out "that they are trying to c¢o at the ppesent time relates
to clubs end clesses in Jewish history. For instance they
produced several plays during the different holidays, on
Fassover, or sny cther Jewlish holiday. They claim to be
dodn;, everything p;rtainina to Jewish ecducation in which

they sgpeclalize.”
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¥r. Clucksman, in his paper at the 1923 Nat-
ional Conference had this to say about Institutes, Alll-
ances and Settlements: "Amon: the institutes and alliances
senerally, there is a definite Jewleh program. Among the
settlements, however, which re.lly are a copy cf the set-
tlements organized under non-sectarian suspices, there sre
some, though in Jewish sections, that persist in being non-
sectarian, treating the residents as individuals without
reference to their specific backirounds. It is an open
questicn how long a time Jews will continue to support an
institution designed to meet the needs of Jews which insist
up'n an artificisl non-sectarianism that is contrary to
every modern theory of the social adjustment of immizrant
ETOUpPS... & non-sectarian enterprise for Jews and among
Jews, it seems to me, means acdherence tc an ides which rust
sooner or later .ive way to the realities."

The above reference is the last reference g this
division. To a cer-ein extent Jewish Settlements in this
country have, since 1923 been diminishing in numbers. A
sreet number cf them have vecome Jewish Centers or Jewish
Centers have teken their wo.k over in part. Their forece
in Americen Jewish Life was stronz. Many of the leaders
of the Jewish Settlement movement are now lead:'rs in Ped-

erations and Jew! sin Centers.
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I. Industrial Schools or Trade Schools

There were only two references to "Reli;ious
Bduecstion in Industrial Schools™ in our litersture. They
are of interest to us becesuse they show Lhat even in an
Industrial or Prade School religious work with children
was not neglected, The Iirst reference is to the Clara
De Mirsch Trade School, which i1s & achocl for girls. Ze- T
sides their training in various ‘radrs "on Fridsy night
the girls jo to services besides which they receive Bibli-

1
es) instruction on Seturdsy afternoon.”

Isrsel Dovidson's article on "Jewish Reli;ious
Tuestion in Industrial Schools™ concerns itself with en
orphan ssylum which teaches all tredes tc vericus children.
'r, Duavidson's thesis is that reli icus educestion in en
institution of this sort 1s different from that of an ordi-
nery Hebrew School. His experience leads him to * think
that it is an erronecus idea to compel every child in en
institution to learn Helrew... Whet seems to... be & plesus-
ible way out of the cCifficulty would be tc select such hil-
“ren as show ability ecnd Inclinetion for the study of Hebrew,
an exempt them from eny other cctivities, while backward
cnildren should be _lven a cgurue of _eneral infermation

teuehin, relizious matters.® Devidson su;deatlﬁthat the

erild be tau ht customs ani ceremonies, Hebrew melodies
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should Le sung, Jewish holideys emphasized, etc.
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Je. Homes for the Aged

It is to be expected that homes for the aged
would have religious sctivities., Ilirs, Max 8-‘tton end
I're Armin Berger discussed religious sctivities of their
orzanizations in their comments in the 1930 Proceedings
of the Naticnal Conference of Jawish Sccicl Service. Ac-

cording to Kr‘.ﬂt‘ttoﬂ the residents within the San Fran-
cisco Fome enjoy 2ll the holidays with propsr celebrstione.
4. Berger, discuesing the Ncrnteflore Home in Cleveland
stated "Our home is conducted in every way on Jewisl prine
ciples., We beliove in cultivetin, the reli-ious sentiment
eoeEvery Friday evening end Saturday moraning, salsc onhol-
l1days, divine services are held Iin the c.spel of the Home,
in accordance with Jewish tracitio:.'é

r. cenjamin “lsssberg's srticle on "0ld Ase
Pensioms end their Zffect on Jewish NHomes for the Axed®
;cintl‘cut the need for such homes. He ststed that %the
need feor Jewish homes for the szed has or the time bdeing
not been rodified Ly the esteablisiment of old a e pension
1aWS..0 Jewish homas for the aged wculd s%1ll find & defin-
i1te fi2ld for sctivity beceuse of the nature of the Jewish
& ed whcse req irements end needs cennot bde so easily sst-
‘efled ti rougk private care &s through institutional care.
ese = “he aged Jew, the 0l folks' home is more than &
heme, 1t 8 .lso a plsese of preyer and worship. Private
neose cure coes ;g: satisfly =his léting anc this need ror

ol et P e |
s - C -l rb.
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K. In Jewish Soclel Work Training Schools

Intermittently between thie time the National
Conference of Jewish Charities wcs organized and the Bal-
timore Conference leading Jewlsh soclsl workers had sug es-
ted that a training schocl for Jewish social workers should
e crponniged, At the Yemphis conference Jeorge Ellman
spoke on "Training Schools for Jewish Soclal Workers."

Yre Ellman's address was sprinkled with quotaticns from
the Bible end Pirke-Aboth. His thesis is that the Jewish
social worker in addition to her knowledge of the history
of a family should have & inowled e of the educetion and
surroundings i% lived in when in Burcpean countries. lr.
Zllmen suggests thet the socliel worker know something of
the teaching of tle prophets, the psalms, the ethical
porticns of Leviticus, Pirke-Aboih == "Irein your social
worker to be ¢ Jowish social worker., Let him have & si:n
eiove the door reading 'The Jewlsh Zducational Alliance!,
or any epithet to indicate to tie outer world that this
i{s a Baith Elohim', a house of & 30d of Isrnol.'l

The School for Jewish Communel Work described by

BerngTEn
Le e Senytetyw

- Ll

in Jewish Charities of October, 1915, has

:ourses on Jewish history, on Jew'sh relizious life and
2
on Jew!sh ethical and religious education.
The Trseinigg School for Jewish Soclal Work or-

sanized In 1925 under the leadership of Dr. Yarpf included
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courses on Jewish history, customs, etc., but no courses
on religlon per se, This achool is not in existence any
wore. It was hoped for some time that it would become a
part of the Hebrew Union Codlege, where it certainly would

~ave rcceived much religious influence. That plan hss not
materialized aes yet.
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L. Palestine Jewish Education

One of the most interesting experimcnts in modern
Jewish educastion has been going on in Palestine. 1loach
Yardl wrote of the problems of Palestine Jewish Educetion
in the June, 1932 issue of the Jewish Scci:z]l Service Cuar-

terly. The study of HobLrew 1s at the base of Palestinian
culture, nct ae & medie for leagning prayers, as it is
fn the modern American Jewish Ssbbath Scheel, but ss the
=edis of a livin_ ton ue. %In line w«ith the varicus =cdes
of weprkin: out trrough the curriculum different 1deas bdased
on sccirl and religious convictions, the iLetrew Schoocl to-
dev in Palestine falls intc three _.roupin. s as follows:

The Uizrachl schools, w.ere the puplils sre brogght
up in the Jewish relizicus tredition, much time being devoe

ted to relilous studlies, especlally to Talmmud,

The Seneral schools, where :-he study of the Zible

ocecuplies an impertant part of the curriculum. These schools
sre in sympathy with "he roligious tradition es part of

tihe Jewish culture., ddeligious practices are respected

bt their observence ie not obligzatory in the school.

The Lacor schoocls, situated chielly in the agri-

caltural settlements. They closely rellect their eaviron-
=ent. These schoocls emphisize the correlation of edusca-
tion =ich life in the colcnies and are attempting experiments

slon:. he line of prozsressive education. In addition to this

o
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group, which are mainteined hy the Jewish A ency, there sre
gbout 108 other Jewish schools®™ including "forty-three 'or-
thodox' schocls (Talmud Torshs or Heder). For the most
part the language of instruction is Yiddish., All the books
of instruction are in Eebrew, which ss !t is regarded as e
sacred langusge 1s used sz an end in 1tse1f.'1

Not much was written about Palestine reli lous
edfication in the litersture used for this thesis. To some
extent, however, the mere inclusion of even cne erticle

shows that sociesl workers dc heve some interest in the re-

1i:lous education of Pelestine.




¥. Army and Navy

One of the most useful sctivities of the Jewish
Welfare Board has been 1ts sponsorship of relizlous asctive
fties for men in the United States Army and Navy. The nec-
egsity for such activities was _!ven impetus by Anerica's
antrance intco the First World Wer 4in 1517. Throughout
51l the various magazines ltudio‘ for thls thesls reference
spon reference 1s made to the articles of the Mormy and
Lavy comzittee of the Eoard. Services are arranged for the
=8 jor holidays, _ensrally men are invited to Seders in near-
.7 communities, Sed-re asre given at the Army Posts, and
where there I8 & chaplein connected with :tle post Satleth
Services are held.

The cutstandin, developgent in the weri conduce-
ted under the direction ¢ "he Ary and liavy Committee of
the Jovish Welfare Bcecsrd nhas bocn thes exponsion of the ser-
vice rendered ¢ Jowish roung men Iin the Civilisn Conser-
vati~n Corps,

Xow thaet the Belective Service Act has :cne into
sffect the vewish slfare Gcard is arrangin; for addition-
al srsplains tc help with the reli_iocus pro.rams st the vepr-
‘ous cemps and posts. It has indeed Zcne o remarksble piece
af work in sroviling some rell_lous sctivity for Jowish
=en in the various sevices.(As stated above, references to

Ar=7 and lNgovy Corriitte zre tc ve Jound [freguently in the
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1iterature of Jewish Socisl Welfare. Since the material
is greatly repetitious in nature it was ‘ound more practi-
cal to summerige It without providing foctnotes.)




Ne. Y. M. HE. A. and Jewlsh Center

(ﬂ\ Prozrans

Falk Younker of the Y. ¥. ¥. A. of lew York has
been referred to before in this study. Describing the re-
ligious sctivities of this "Y" in 1910 he wrote thet "re-
lizious services sre ccniéucted every Friday evening, arranged

specinlly for young recple. The virious clubs of the bull-

"

‘n 8 are represeted at the services, and members tcke turns

he plotform and resding one of the

. -~ -l gn - -
in occupying & seat

o

w)

i

ned choir of chiléren's volces, se-

(3]

weokly prayers. A tra
lected [rom the Eebrew Free School, helps tc make the ser-
viece very inspiring... A Hebrew School was started a few
years ago toc provide religious instructicon to the poor
children in the nel: hborhood. The school Tills & lon:=-felt
went, and the attendance 1s so larzge that the school 1s dive
ided into t o divisions, each secticn meeting twice weekly.
'he children recelive & thorou h traininz in jebrew and re-
li:ion... Ssbbath afterncon services, arranged specilally
for chiildren, are held weekly. Services are held on the

221:-h Foly Desys, which the youns men of the Associction and
9

thelr parente snd relatives sttend."
in 1912, Dr. Boris Bogen outlined the work of the
is interesting to note that the total

attendace at services was 7,615.

is en exemple of 2
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settlement becoming e Center. The Y. ¥. H. A. of San Fran-
sco in 1612 is an example of & "Y" becomin: & settlement.
"he Young ¥en's Hebrew Asscciatione.. 20ld ite property

and made arrsngements to open & Young Men's Hebrew Asso-

.

™

tion socisl center in the midst of the thickeast Jewlish
z

settlement in San Freancisco. EHere it proposes” tc have

[ ]

amons cthep things & Sabiath School.

= § oo T . ~ i " 191!}
According to Jewish Charities of September, 15L

+1v move into its new home... The religious work in the
sation of the New York Xehillah."

charles F, Freund, discussing the sctivities of
the Yo Mo Ho. A. 0f Herrisburg, Pennaylvania in 1915 a:nteg

that I was especlally struck by the sctivities carried on

v the suxiliaries of the Y, W. E. K. ccnsistin: of rvoung
—an oF the community. These suxilisrics are on important
‘getor An Anfusing enthusiesm ané their work is, indeed, sl-

spuistic. This is especislly svident in cthat leature of

" e el = " ) ‘

seligious vork whnich the Y. W. He A.'s soclal sgencies have
.zen pon themselves. In the smaller comrunitles thes
r-en‘zetlicns concern themselves lercely with relizious sche

personsl service

&

= - ’ o - - - — g
5 i e nawcomer t s envir-n=ent. Scxmehow or
19 Anes - 1 - ' o
r, ege children are not ade tely resched by the
- - - ” & o ~ - - -t
genc.es a“ egre in existcnce, =, _., Trelcorm Texles &nd o
~
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c
smazosues that have long existed..."

fithin a few months the Savannals Jewish comrune

"ne e
‘e a

e
-

rill pozsess 8 ma cent soclal center." (1915). "The

<
lavannal. Hebrew School will have its horme Iin the new buil-

ing." In June of 1915 Isadore Xadis stated that “az s Jew-

educational institution we cim at pr-20ting Jewish

L

cendenzies and fortering Jewish 1desls." Fddis was the

irector of the center,
Describing the new Jewish Center in Yew York
¢ ¢ located st West Elghty-sixth Stree:, 1. Willlanm

tshman (1S16) stated that "the one malin festure that will

- * & e ] .t -d | - % ' -4 .
18CK the= sceial enc sducaticncl features of our A=merican
- P, S r P sepnsd o e a -~
OnBsee The Gtrmosphore of the uncertaking will com-

~ine the anclient traditions of Judaism with the modern daomo-

- - 4 = w8 2l -~ 4 ’ 19~ Py . s Ve - L) - - .
retic spirit of scod fellowshipe... Everything therein will
are ™ 2w pgrmpastan - ot e g Tera - reerdal Penl e
recsl helr ance rs and act &3 an impetus lcI rthering
' “t Tt af m—— - o & 1
I thelr eligsious bellef,... Amcns other features, this
.
a2 . . N [ ’ . - . |
ew cemter will boast of the cnly Jewish kindergarten in (i
|
- - 4 - - £ ™ o L B -
e city of Yew York, & Telmud Teore*... It 12 tc De a haven J

Isaac Swett descrived the Portland Ire;on Yel_ he

¢ ’ = a B v ' S ad Tal ok 1 'Y
errood ouse in the seventh woclirme of vewlsh erities.
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"The purpcse of the Neighborhood Eouse is to meoke it s
community center... It includes Hebrew, Yiddish, and rellie-
lous claesses... clubs for the study of Hebrew litersture

ené Jewlish history... The Eebrew School... is conducted in

ccnformance with the orthedox principles... The Sunday

School has sn enrollment of 130 children.”

According to an article in the Yay 1910 issu

that Y. V. E. A. of Kansas City, l'ls-

sctivities. "Socigl, edu

eln mphasize i

t "he Yational

1al Service wes "“endencles

+4 n)
reicle
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sanizsations.

fz.’ld Strect Yo ¥o Eo Ae of New York Ci_t‘._!

"The .rogram of the Assocliation is more positively Jewish
then was appsrently planned by the founders. Rellglous
sctivities and Jewish cultural work form a cdecldedly im=-
sortant element in the program... The Y. X. Hs A. 18 elso

12
+he home of & nei;hborhcod Hebrew School."

Ye ¥s. Eo Ase of the Bronx

"r+ includes also & synagcgue for the people of the nel n-

sorhood, a large Hebrew schocl integrated with the asso-
12

Yy ¥e Eo Ae of Perth Amboy

) 12

" as o new structure contiining a Febrew 3chool.

Synazogue Centers (see

L4

action on s ne-om:e centers.)

conclusion
"1r these manifestations of the Jewish Center

cvement... with he porsible exception of the settlement,

Jewish content of the program, thereby supplezenting organ-
lz -3 - r 3 ._.'q.’ - ' t - P &}a. = 1: P =3

tzed Jewish educcticnel - florts g2C the L& of the syna=-
‘s,ue. In short, the common goal 1s to provide an effec-

tive instrument for "he perpetuation of Jewish life in this
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12
cc untl')‘. bt

The first volume of the Jewish Center was issued
in 1522. Starting with this issue and continuing on to

the ppesent issue the editors have included res -&s of
Jrosreme in meny Jewish Centers and Y. M. He Ae's. Tn
putline form we shall describe trpiesl programs that include
relisious content and sugsestions made by leaders in the
movement:

l. Louls Ersaft suggested that Jewish holidays
anl festivale De observed by services snd other mass acti-
iities. If possible the Center should provide for a Tel-
=ud ’:‘orah.15

2. Descriving sctivitiecs at the Louisville Y.

e "o Ae Charles llemser stated that "Je«ish activities cre
participated in by cdults both ss rctors end as esudiences
tn the celeurertion of Jewish holidays."

3. Describin, possible elements of pro rams for
Jowish Centers, T. David Wirerman su; esateds

I. Adult
a) Services on Sabbath snd lesser hol-
idays.
b) Bible study clesses.
¢) Services on igh licly Days.
II. Junior
a) Telmud Torah.
b) Sunday School.
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¢) Children's Synesgogue.
d) Jewish Club Activities.

ite Juck Nadel stated that the $2nd Street Y. M.
e As in YNew York "sttem.ts to develop emorg Jewish young
men the Jewlsh consciousness as the means to the hi_heat
giritusl 11!0.'16

5« Lewls Joldierg remarked that the Y. M. Y. A.
aims to provide Jewish education from youth through 11r..17

Ce Ysrion Schaar described the progrenm of the
Hertford Yo Ne He A. which celecbretes the Jowish holideys
snd has Sundey School clascses. 4

Teo Aaron 3, Acblinson stated that the alm of the
Jewsrk Y. !'s 8nd Yo We E. Ae "wlll De to Judaize every da-
partment of rork.'ls

Ue Isidor Y, Fonowitz in his article on making
the Jewiah Center Jewish described the difficulties in in-
troducin_ Fridsy evening services. Ee pointed out ways )
o rtiract members to holicay and festiwval celebrntionn.aJ

Co In & study mede by a commuittee of ¢ listion=-
&l Associstion of Jevien Community Center Secretaries con-
cerning the status of Women's Work in Jewlish Centers, of
wilcli committee lliass Soclis-Cohen was chairman some inter-
estirn_ facts . ere found: "line ;roups (cut of ninety or=-
cenlzctions) ere stucying Hebrew., There are three Iebrew
21luos reported, which mey or may not be additionel. Sev-

enteen resd Jewish unlstory..e There ere seven Bible groups
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21
and one for Biblical literature."

10. Rabbil Aaron Robinson made a survey of Jewish
activities in Jewish Centers. 137 questionnaires were
filled out more or less satisfactorily, representing as
many Jewish Centers. "From these a certain amount of in-

formation can be gleaned which, on the whole, demonstrates
that our Centers are making a very serious sttempt to car-
ry on & program of activities that are motivated by the
Jewish spirit.”

a. 76 conduct classes in Jewish education

b. 86 schools in these institutions

¢. 42 Sunday schools

d. 82 out of 137 Centers habitually celebrate

Jewish holidays.

If the Jewish Center has fasiled to develop as &
Jewish religious institution, it 1s due, in part, to the
fact that the lmgosuezzhn felled to supply us with the

necessery leadership.” (Sl T8 )

11. Dr. Yordecal Salteg suggested a program of
Jewish activities for Jewish Community Centers.

I. Festival Celebrations

II. Religious Services -- Center buildings should
be open on Friday evenings and Scturdey af-
ternoons for limited activities.
e, Community Singing ~-- folk songs, psalms

and prayers set to appropriste music
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b. Story hours for youngsters Saturday af-
ternoon as part of Minchah service
¢. Current events; Jewish problems and in-
stitutions
d. Study group -- ethics of the t‘nthn'a.25
12. Rabbl Alter F. Landesman, superintendent of
the Hebrew Educational Soclety of Brooklyn, New York sta-
ted that, "the Jewish Center should become the spiritual
home of the Jewish neighborhood, where all in whose souls
there still lives a remembrance of their forefathers, and
a yearning for the finer things in 1life, may come to find
satisfaction. 'Except the Lord build the house, they labor
in vain that bulld 1t' ... The Jewish spirit must permeate
ell our sctivities.”
13. Harold BSeyker of Philadelphia, writing about
educationel activities in Jewish Centers, stated: "Let
us grant first place to the classes in ilebrew and related
subjects, for adults. These clesses in Hiblicslkistory,
Post-2iblical Jewish History, Hebrew, the Bible, the Talmud,
Jewish Current Events, Fundamentals of Jewish Religion,
and the like -=- are traditional at the 'Y', as the educa~-
tional realizetion of its religious 1dul-.'25
1;. The Hillel Foundation is a Jewish Center in
the Un!versity. Lee J. Levinger stated that : "The frat-
ernities and sororities have provided for their members

e solution of two problems, housing and soclal life. They
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have however, seldom furnished intellectual or religious
influence for their own members, and have been largely a
division reqther than a unifying influence on the Jewish
student body as a whole.

Other student organizations sprarg up. Jewish
student congregations were formed -- but they provided
only the religious interest, and that either exclusively
RQfom or Orthodox.

The essentials of the Hillel Foundation not pre-
viously provided by other spproaches to the problem are
exactly the same as those of any Jewish Center -« an ade-
quately equipped bullding sand an sdequately trained full-
time director.

Fillel -~ The status on the campus is that of a
religious foundstion, and the status of the director is
the same as that of s university pastor, with faculty cour=-
tesies, but without officlal standing in the university.

The activities taken up in the Hillel Foundations
depend, first, on the Jewish values to be cultivated; se-~
cond, on the need and desire of the students for self- ex-
presllon.'26

15. Louis H. Sobel describing the work at the
”ron:z;Y' stated that children must attend religious serv-

ices.

J6. Rose Cahan, discussing parental education
steted; "it has been my experience that before the course
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is ended (lectures on perental education), parents become
avare of the needs of teaching Jewish living more direct-

ly and they always request a session on religious education.”

17. Dr. David De Sola Pool describing religious
woerk in a Community Center remarked that the "Center and the
Synagogue complement each other's program. In a commmunity
with no synagogue it is the morsl duty of the Center to
provide services."”

10, In an article on "Cooperation “etween Jewish
Centers and Jewish Ecducation”, Mordecal Saltes rtated:
"According to information aveilable at the Jewish Welfare

|

Soard, 109 Centers house weekeday religious schools and

Sunday religious schools."
The first part of this section on Y. M. H. A.'s
and Jewish Centers has ~calt with religious programs in these

organizations. The second part will include some articles

on their philosophy.

!
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N. Y. ¥. He Ae and Jewish Center
(‘\ Philosophy

By 1912 the Y. M. H. A. movement in this coun-
try numbered some 100 assoclations with a membership of
about 20,000. B. A. Pclitsz, superintendent of the Y. M.
¥. A. at that time wrote an article entitled the "Timely
Advent of the Y. M. E. A. Movement.® The purpose of the
Y. ¥. F. A, according to him 1s "to instill into the young
minds and hearts, devotion to the true spirit and the high-
est idegqls of effectual and religious Judaism and loralty
to America and American institutions." 5

At the Cleveland Conference in 152( Rabbi Kadu-
shin spoke on "The Place of the Jewish Center in American
Jewish Life." The theme of his paper was that the Jews
of America are a sharply defined, self-conscious group and
that the underlying purpose of the Jewish Center ought to
be to foster and encourage Jewish group consciousness.
Charles Nemser took issue with Rabbi Kadushin on a few
points but both seem to feel that "the Jewish Center is a
Jewish communal center embracing all individuals and groups;
it 1s & recreation center for re-creating and re-habilitat-
ing perscnality; it is a Jewish Center for the cultivation
of Jewish ethical and spiritual values; and it is a young
people's center because the hope of the future is always

in a better generation of young people.”

il
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Dr. Philip Seman, writing in the Jg!}ah Soclal

Service Quarterly stated that "The Jewish Community Center

is thought by many to be a new phase of sociel expresaion
as a part of our Jewlish community life. All one needs to
do is to search into the documents of past achievements

of the Jew as far back a8 the building of Solomon's Temple,
to be confronted with the fact that there was the firast and
most comprehensive of Jewlish Community Centers.

+s«There was no expression latent in the hearts
or in the minds of the citizens of the community, which
did not find an outlet in the Temple. It was a real Com-
munity Center, for it expressed the 1ifd of the Jew out-
side of his home.

Later, with the development of the Synagogues...
the Synagogue took the place, in part, of the Community
Center. Outside of its religious function, the Synagogue
offered an opportunity for education, largely if not en-
tirely limited however, to the study of the Talmud and o-
ther Hebrew lore. But bhe social and recreational 1life of
the people were also expressed there. All the great holi-
days were celebrated within the confines of the synagogue
and its immedlate environment. All of the philanthropic
expression of the community was likewlise centered in it...
The synagogue, in short, represented the finest expression
of the Jewish Community Center.

essWith the growth of our American communities
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the question of the Community Center quite distinct from the
Synagogue becomes a problm..&lentionn history of the Center
movement eto.) «ss The Community Centers are above all frank-
ly Jewish -- Jewlsh in the fulleat sense of the word. They
have helped to develop in the last few years, an interest in
Jewish matters as far as Centere are concerned which is bound
to have a great effect on the development of a healthy nat-
ional Jewry, one which will not cringe and be ashamed of its
Jewlshness,
«s+"Note the change" (from the so-callcd 'simon-pure!

Americanization work to the) "inersazsse in the number of cele-

33
brations of Jewlish festiwals and the type of program arranged.”

Mr. Samuel H. Hofstadler discussed the function of
the Y. M. H. A. as follows: "The conscious, proud, and log-
ical Judaism of hundreds of young men today owes 1ts exist-
ence td the Y. M. H. A. (The Temple and Synagogue have failed.)
The "Y"™ is the great comnon denominator. Orfindox, Conservative
and Reform mingle freely together. The Y. M. H. A. therefore
becomes for them the proponent of the eternal obligation of
every Jew, be his religious complexion whatever it may, each
by his individual ccntribution to preserve the integrity of
Judaism and of the people whom the ages have consecrated to its
priesthood."

In 1925 Charles Nemser, then president of the Nation-
al Association of Community Center Secretaries stated: "The
problem of American Jews when bolled down to 1ts essence is a

religious on€.. For our part/ we must relate our work more
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consciously to Jewish education and to the Synagogue, for
in the interpretation and perpetuation of Jewish life all
three are inextricably bound toBether. Jewish education,
broadly conceived includes the informative, the cultural
and the spiritual. This does not imply that the Jewish
Center ought to be a Synagogue adjunct merely, but it does
imply that the program 1s ultimstely based on the effect-
ual inculcation of moral and spiritual values.

"The spirit of the oneness of God and His Decalogue,
from which spring a thousand significant implications of liv-
ing, are truly the kernel; all else 1is huak.'35

Rabbi Max Kadushin duscussed the "Place of the
Jewish Center in American Jewish Life™ in the Jewish Center

magezine. He remarked that "The synagogue is no longer the
Jewlsh communal organization. ... It dare not minimize its
€ask, at once delicate and extremely difficult. TFor it

must construct out of the Jewlsh past and the present wes-
tern culture, a conception of God consistent with Jewlsh
thought and modern science, intellectually appealling, per-
sonal, emotionally satisfying. It must make this conception
of Ged once more the point of raference for the Jewish

group culture... The synagogue, if it succedds in this su-
preme adjustment will not confine itself to services...

The culture itself in all its phases must be interpreted

to the individual in terms so personsl, so immediately relevant

to his spiritual needs, as to constitute a necessary and stim-

ulating factor in his outlook upon life, The history of the

i
e Ll



=115~

group must be taught so as to become the ground for a firm
belief in God, which will act as an incentive td rigzht con-
duct. The customs must be mads not conventional gestures

but symbols, speaking to us of the essential sesthetic har-

mony of human history end cosmic plan. The ethics and laws
must be mede practicable and applicable. The Bible and i
other Jewish writings must prove the sanctions and imspir-
ation to our conduct. The language must be the bond of the
world-wide community of Jews and the key to Jewisl litera-
ture.
Services alone will not achieve the ends I have de-
scribed; the synazogue can engage in any activities which
can serve its purposes; and many of these activities are found
in the program of the Community Center.
«s+The mood which the synagogue will seek to induce
is religious.
There must be an institution to provide the means |i
whereby the group culture will nourish the group conscious-
ness. The Community Center is that Institution. Judaism
is not a religion only. It 1s a civilization -- if you will,
s religious civilizstion.’
The Differences in Synagogoue and Center r
" With the single exception of services there is no
difference between them in the kind of activities ccnducted. {
The difference lies in the points of reference integrating
the group culture. The synagogue relates everything under




-116-

its auspices to a conception of God. In less theological
language it strives to render the culture of use to the in-
dividual's spiritual life. The Center relates everytnhing
under its auspices to the conception of Israel. The goal
of the synagogue 1s the individual's welfare; the goal of
the Center is Israel's welfaro.ﬂ

"I am opposed to the Jewish Center's conducting
services because, in that case, services would be simply
one.of the activities of an institution. Services ought to
be the expression, socially, of the consciousness that the
focus of the group culture 1s God. The synagogue, whers the
directing mood 1s religious, 1. e., where the focua of the
group culture is the conception of God, 1s unthinkable with-
out services. The Center, however, can only do harm to
itself 18 1t deliberately adopts services as an activity.

Yet the exclusion of worship from the provinge of
the Center does not mean that the Center is a purely secu-
lar institution.

The synagogue 1is right: 1in the long run the group
culture must be made appealing to definite, personal, spir-
itual needs. Yet sometimes I have grave doubts whether the
synagogue will succeed in its attempts to accomplish this.
It appears oft times too rigid and set. I cannot help but
wonder whether in time, the Center will not evolve from it-
self the synagogue of the future... In time it may outgrow
its present philosophy, and take on another more &n harmony

e e ——
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with traditional Jewish thought in which the chief empha-
sis is upon religion." %

In the discussion that followed Rabbi Kadushin's
remarks Ezekiel Landow, Charles Nemser and Rabbi Landesman
took part. Their statements are as follows:

"To compare the synagogue and the Center is to
reckon lightly with the difficulties arising from disparity
of age and relative fixity of character... The synagogue was,
is, end spparently will be the Jewish place of Jewish reli-
glous worship. The Center, on the other hand is a new en-
tity... there is general agreement that the Center is an
aspiration rather than a reality -- a Platonic idea if not
and ideal... The origin of this creative esvolution known
as the Center lies in the wishes and needs of the Jewish
youth of America... they were something which other Jewish
agencles did not supply. The synagogue, for instance, was
built, mana:ed and conducted without specific regard to
the needs of young people. (Some with Jewish philanthropy,
fraternal organizations, etc.) ...Cut of response to those
needs rose the Jewish Center.

" The %zroup? cannot displace God, whether as a point
of reference or as the object of loyalty.“

"We, in the Center work have found thqqtha only
way we can effectively reach the group is by reaching the
individual. No patter what else we may do for our client,
we ahall not have done our fullest by him if we do not help

|
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him find his peace with God." (Lanfyw)

Nemser stated that "The Jewlsh Center conceives
its job to partake of bringing into the every day, work-
a-day lives of the people the spirit of our religious life
that the synagogue develops.

The idea of recreation as an agency to help con-
serve the man-hood and the womanhood of our communitfes
for their own good by banding them together and utilizing
their leisure time for the enrichment of Jewish personality
and the advancement of the Jewish group is thc distinct
contribution of the Jewish Community Center.” ‘

Alter P, Landesman dated that "We want to create
a Jewlsh Community life in this country which will be respon-
sive to the spiritual claims of Judaism as well as of Amer=-
ica. == Importance of a knowledge and definite conception
of Judaism, and of the place of the jewish community in its
Agerican environment.... Jewlish program depends upon all-
round development... We must provide for the mental, physical,
and social needs and desires of the members... Judaism is
not only religious in the sense in which we often use the
term, and it 1s not only ethics. "It is the sum total
of all the needs of the nation based on a religious basis.
Judaism is a religious civilization that has always pro-
Jected 1ts great 1deas about God and human duty into ordin-
ary relationships of human living.'

“In brief, Judaism includes the whole of 1ife.

|
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".eoAnd lastly, we must remsmber that we do not

want to be fed up with culture merely. We want to produce

compelling convictions. Action and purpose are primary... .

The emotional response is therefore important. We are not ;q

merely interested in knowing about the synagogue, the Sabbath,

our festivals, the Bible, the value of worship, and Jﬁkism;

we want our people to live and practice Judaism. Such a

process includes the three aspects of enlightenment, commit-

ment, and reinforcement. (...We must 1ift the synagogue

attendance into the realm of ideals. It must bacome "A

matter of devotion to an ideal, and intelligence response

to well reasoned purposes tinged with religious patriotism.”
”Another Jewish institution which ought to receive

our greatest attention 1s the Sabbath. It is one of the

great Jewlish oontributions to modern social ethics as well .

as a potent force in the preservation of the Jewish people.” |
The section offi "Religious Education in Y. M. H. I

A. and Jewish Center" closes with the preceding quotation. |

The section on "Religious Education in Synagogue Centers"

follows immediately. It was thought that a description of

the activities of this interesting movement would help to

clarify the distinction between it and the non-synagogue |

Center. |
The Synagogue Center 1s an outgrowth of the Cen- ;

ter movement and ha§ not achieved the success of the Jewish

Center not connected with the synagogue, ;b




0. Synsgogue Centers

The Sinail Social Center connected with Temple
Sinai in Chicago had a fall religious program in 191; ac-
cording to Dr. Joseph Peclott. This organization conducted
a daily Hebrew school for orthodox childrenof the neigh=-
borhood and for children of members of the synagogue. In
addition "a class in Hebrew for adults is also about to
be openad."1 Dr. Hirsch conducted a Normal School Class
for Sunday School Teachers and a class in New Testament
literature from the Jewish point of view.l

An article in volume nine of Jewish Charities

suggested that the synagogue be used as a recreational
center in the small community. "It is in the small community
that the Jewish emphasis is most effectively secured; Jewish
community holiday festivals, community observance of holliday
ritual... all these help to bulld up a consclousness of

unity as Jews and at the same time furnish wholesome, satis-
fying and universally appealing recreation-"z

In the same issue of Jewish Charities the ecitor

or one of his associates reviewed an earticle published in

the Menorah Journal called "The Promise of the American Sy n-

agogue,” by Elliot E. Cohen. The article was concerned with
"a highly developed community center, containing recreation=-
al facilities, relief activities, communal services and a

general clearing house, a&ll organized under the ausplces of
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the synagogue... to make up the ideal synagogue group...
There is one thing that the rabbl of an ideal synagogue must

be: a leader. And the quality most needed for leadership

is sincerity, belief in his work, his religion, and in his

profession.”™ |
Rabbi Herbert S. Goldsteln suggested an institu-

tional synagogue in the tenth volure of Jewish Charities.

"] am firmly convinced that the besetting faillure of the
past can be overcome through the creation of numerous insti=-
tutional Synagogues which will embrace the religious, edu-
caetional, and socisl activities now undertaken through three
media without correlation.”
In 1926 Rabbi Goldstein azein discussed the In-
stitutional Synagogue stating, "Instead of remedying the
weaknesses of the synagogue other institutions were created
which neither took its place nobp relieved its shortcomings.
When immigrants from Russia, Poland, Austria, and Hungary
first began to come to thlis country they were interested
in e recting houses of worship not only where they misht
pray, but also where they mi:zht meet thelr countrymen,
their®landslemte? ! ee "The religious services of all oc- .
casions represented the cheos, the lack of decorum, and the ,
peculiarities of the European communities from which these
people came. The provincial synagogues, as a rule, mere-
ly represented the ptransplenting of the East Eupopean syn-

agogue to American soil. As soon 23 these men were able to 4




save money ... they went beyond the pale of the ghetto,

took up their habitations among non-Jews, adopted the cus-
toms of their neighbors, and ceased to attend the synagogue ‘
three times a day; nay, many of them came not more than t
once a week, namely, on the Sabbath. ‘

««s In certain sections of New York City and of
other large cities, the synagogue never had a school con- |
nected with it and so the children were left to the cap- |
rice of the '"Melamed'. He would go from home to home and
give the children a smattering of Hebrew. He taught them
in Yiddish, a language in which they did not think, and thus
they could not absorb the true meaning of the Jewlish relig-
ion, nor become inspired with the proper love of  their
faith. This is evidenced by the Jewish religious conditions
as they exist today.

"I do not think that the Talmud Torah Institution
is an 1deal one, because it 1s fractional in its work and
divorces the child from the Synagogue. I have a similar
objection to the Y. M. K. A. movement the expression of
social work, as I have to the Talmud Torsh movement, the
expression of Jewish education. I feel that Jewish life

should not be subdivided. We are wasting effort and money

———

in surplus institutions, which ought not to occupy gquarters
by themselves. The Y. M. H. A. feils to implant religion
in the minds of its youth. It does not stand for positive

religious conviction. It is neither othodox nor reform.
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It is partial because it only takes the boy out of the street,
and does not give him the educetion of a Jewish religlous
environment,
My plea for the future is the Institutional Syna-
gogue which would embrace the synagogue, the Talmud Torah
and the Y. M. E. A. movements ... In short, if we desire to
perpetuate the real Judaism of the past we must so shape
Jewish spiritual activity that it will =11 find expression
in one institution. This institution would be a revival of
the historic Synagogue... all of our efforts in Judaism
must have the religious as their center. The synagogie
represents religion, therefore any insitution that seeks
tp express Jewish conceptions must have the synagogue as
its hub., All activities must radiate from this central point."™
In the same year Albert P. Schoolman discussed the
Synagogue Center as follows. "The Synacogue Center is one
in which the worship and the ceremonialism of the Synagogue
together with the religious and sociel rites assoclated
directly with it, constitute the focal elements of the in=-
stitution... Its essence as a.type lies in the effort to
cluster around the synagogue ceremonial and the pulpit, the
multiplicity of cultural velues that make up the Jewish her-
itage. In a sense it 1a an attempt to reproduce under mod=-
ern conditions the more or less all inclusive synagogue insti-
tution of the ghetto. It 1s also an attempt to have the the-

cloriecnl concents of the svna;ogue brouzht under one roof

EYl ¥
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with 811 the other elements which constitute that which
we call Jewish culture.

The Synagogue centerﬁubject to Limitations,

There is an applied assumption in this point of
view, that modern Jewry will connect the entire fabric of
Jewish cultural life with the liturgic ceremonialism of the
synagogue -- an assumption that 1s €ifficult to concede.

«ss To attempt agaln to subjugate the entire fabric of
Jewish spiritual and cultural value to the theological doc-
trine and assumption would seem to be retrogression rather
than progress.

There is still an additional consideration. Par-
ticipation in the synagcgue ritual by a person or group
implies that the iqdividual or group has experlenced a suc-
cessful socialization into the Jewish group, particularly
with regard to its religious aspect. It 1is, in other words,
a sign of accomplishment in the effort of transmitting
at least part of the Jewish heritage. The Jewish Center,
on the other hand, is to be concerned primarily with the
process of soclelization, with the task of bringing the
individual or group to an understanding and acceptance of the
sociel heritage. Herein it would seem we have something of
an 1nhergnt contradiction in the conception of the Synagogue

Center."

- a..'il
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P. Philosophy

For some years now the National Conference of
Jewish Soclal Welfare and the National Conference for Jewish
Education have had some joint meetings at their national
conferences and both organizetions have profited from this
arrangement. As a result the literature of Jewish Soclal
Welfare has included in tho'past years many articles on
religious education, with special reference to Jewish edu-
cation. iﬁﬁ?'or these articles sre quoted in this study
because it was felt that they really should be inc.uded in
a Jewish education survey. They do not represent the work
of social workers, but that of professional Jewlsh educators.
Despite this, the mere inclusion of such articles in Jewish
Soclal Welfaré 11tor&tur’hhowa that sociel workers are in-
terested in Jewish education and some remarks about these
articles should have been included to give a fair represen-
tation of Social workers' interest.

The three references utilized in this division, "The
Philosophy of Religious Education" are from articles by
Social workers not educators. They illustrate to some extent
that social workers have given some thought to Jewish edu-

cation during the course of years.
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The 1926 Conference included a symposium on the
future of American Jewish Education. Such organizations
as Menorah, the Union of American Hehrew Congregations,
the Day School snd the Yeshivah, etc., were discussed.
James Davis introduced the subject by saying that "religious
education is as important to our well being as is food and
raiment... A religiously imbued community will greatly 1lgght-
en the burden of the social worker in all his complex scti-
vities... Unfortuneately, either through lack of funds or
lack of interest, religious education is reaching but a small
proportion of our children, and this is the greatest danger
to our well being... we can only hope to achleve the best
results by a union of effort between the professional soclal
worker and the interested 1ayman."1

In her article on "Changing Stenderds" NMiss Razof-
sky discussed religious education. Quoting Horace XN. Kol~-
ler she steted that "the future of Judeism depends upon the
educational institutions of Judaism, and these, in their
hiererchies and sectarian variety... depend, not upon their
wealth and the elaboration of their machinery, but upon the spec-
{fic contemporary relevancy of the tradition they pass on..."2

Dr. John Slawson's paper at the 1928 Conference
in Cincinnati on Jewish Education s&s a Jewish Social Work
Function attempted to"evaluate & philosophy for Jewish edu-
cation." Dr. Slawson stated in his introductory remerka:
"0f all the lacks that we now have in the field of Jewlsh
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sociel service... the greatest is the absence, on the part

of the majority of the army of workers, lay and professional,
of a positive phllosophy of Jewlsh adjustment and, more
generally, of a crystalized outlook with reference to ethnic
group life... we will find ... that the concept of person-

elity preservation and enrichment is one that expresses this
object best"™ (the object of all sociel work) ..."0On this
basis, namely that of personslity health, the Jewish soclal
worker surely 1s concerned with Jewish education, provid-
ing Jewish education 1s sble to supply the nourishment that
will prevent this ethnic malnutrition."5

]
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SECTION IV

Commnal Life

The next sedion in this study is "Communal Life".
Under this heading are included such varied subjects as
religious 1life of the Levantine and Sephardic Jews of the
United States, communal progress (educational and religious
developments) ‘n several large cities in the United States
over a period of years and religious developments in a few
foreign countries. Although some of this material might
be properly included in the section on "Religious Education"
or under other headings, it was thought advisable to place
it in the spearate category "Communal Life" , since this
was the way the Soclal Welfare literatur:z réferred to it.

It was surptising to the author of the thesis to
find so much material on Communal Life. The editors of this
social welfare literature show a deep 1nter;st in community
progress, and the fact that so many notes about various
communities were found, possibly illustrates that the average
social worker is elco interested in these facts.

The first division under the heading, "Communal
Life," will deal with the Levantine and Sephardic Jews in
the United States because they are the firat group of Jewish
people referred to in our literature.
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A. Levantine and Sephardic Jews

One of the most interesting types of Jews in
Americen Jewish life is the Levantine Jew. * Their number
in New York City was smasll in 1913, when the first article
about them was written in Jewish Charities. According teo

the information in this article the Levgntine Jewish group
presents problems, in language, religious customs, poverty,
etc. Existing agencies planned for English or Yiddish Ash-
kenazic groups cannot help Judaeo-Spanish, Greek or Arabic-
speaking Sephardic groups. The author, whose name is not
mentioned, suggests an Educational Alllance "from which in-
fluences for hyglenic, educational, social moral, and reli-
zious uplift shall r.diate.'l

The following year Maurice B. Hexter wrbte an ar-
ticls about the Levantine Jews in Cincinneti (Many of this
group still live in the Price Hill section of this city.).
The problem presented by Mr. Hexter is one that was found
after a survey was made. MNost of the famllles were clients
of the United Jewish Social Agencies. Since their ritual
was different from that of the Ashkenazic co-religionists
they orgenized their own servieces. "They are all religious;
cleanliness and hiness are handmeidens to suceess among
these people. “2

The various problems connected with the arrival

of many Levantine Jews after the Turkish War in 1905 must

JEA
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have been felt keenly enough to warrant a great deal of
thought on the part of social workers. Dr. David de Sola
Pool, who worked in behalf of the Levantine Jews for many
years, was asked to present a paper at the Memphis Conference
in 191l outlining "practical measures toward a proper un-
derstanding and solution of the question.® The paper was
most enlightening and presented many important facts to the
social workers. However, since this thesis deals with the
religious phase and that soclely we will try to cull some

of those facts from Dr. de Sola Pool's address.

The Levantine groups in the United States speak
either Greek, Ladino or Arabic. "The Arabic-speaking group
is the most observant religiously... the Greak-ipenking
group is also religiously observant. But many of them,
through enonomic pressure, are now engaging dn work that does
not allow of Sabbath observance... The Ladino-speaking group
is divided smong the observers of traditional Judaism and
those who have drifted far from it. The latter, some of
whom have given up all Jewlsh observance, are often past
pupils of a school of the Alliance Israelite Unilverselle.
The Hebrew knowledge of the Ladino-speskers is not as good
as that of either the Greek-spegking or the Arabic-speaking
Jews... All three groups in the United States show very
exclusive tendencies. The large majority are Sephardim...
Their own Hebrew accent and liturgy and religious ceremon-

ials and traditions are all sufficiently individual to pre-

!
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vent their uniting with thelr American, German or Russo-

Folish brethren in synagogue lifle... Time's relentless at-
tritiom will wear down these prejudices, which at present

£111 a useful function in stimulating these settlers to ,.W

create their wwn religious organizations... As is usually
the case with immigrant Jews, the first form of organiza- \
tion effected is a burial society, composed of a group com- |
ing from one city or district. The society in time con-

ducts a synagogue, at first temporarily for the holy days

and later permanently... These synagogues are unable to

make provision for the religious education of the young

other than through the pervices of a pitifully paid reader.
In New York City there are several Talmud Torahs, which are
usually quite primitive in equipment and methods, but which
are surprisingly efficient in inculcating a knowledge of
Eebrew. The parents of the children... often will not send
their children to the exlisting Talmud Torahs or Hebrew !
schools of the Russo-Polish, German, or American type, so
thet the children especially in the smaller centers outside
of New York in very meny cases are growing up without any
religious instruction. There 1s a plethora of Hebrew teachers,
mostly of the olfashioned type, but almost a complete lack
of qualified Schochetim and Mohelim, and a complete lack !
of rabbis."”
Dr. de Sola Pool.then continues in his paper to

suggest ways and means to help the Levantine Jews by organ- |
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izing a center for them, special Talmud Torahs, etc.

The above account was written in 191, By 1926
some improvement was made in the lot of these Jews, as
far as Jewish education 1s concerned. ¥r. Louls Hacker,

writing in 1926 in the Jewish Social Service Quarterly

stated that "religlous differences have led to the founding
of independent synagogues for the services of Sephardim
exclusively"” but ¥there is no vital religious life in

the community (Sephardic Jewish community created in 192l )
with the result that the synagogues languisf and the younger
generation 1s being frightened off. There are at p.esent
only two Talmud Torahs worthy of the name, and one, suppor-
ted by Sephardic Jews, is in continuous financial difficul-

ties, "
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Be American Jewish Communities

The following section is devoted to Communal Pro-
gress in American Jewish Communities. The material will
be presented by cities with no comment other than the cri-
tigques by Drs. Baron and Drachsler.

Chi 01

"Two years ago Chicago was considered behind
other Jewish communities in Jewish educationsl work. (1523)
The Jewish Educational Committee (organized in 1923) be=-
lieved, however, that Chicago was a very fertile field for
developing an adequate Jewish school system. A preliminary
survey disclosed that 51,000 children of school ege were
available. Of these, less than 5,000 were being tauzht in
the Hebrew Schools and Talmud Torahs, 6,000 in the various
Sunday Schocls and about 1,000 more were being instructed {13
in private schools and by private teachers. The majority ”}
of children receiving Febrew Education were being taught
in Telmud Torahs which followed sntiquated pedagogical
methods. There was no definite curriculum and no cooperation
between the various schools...

..s8gainst opposition it was :aintained that the '?
Jewish Charities were properly responsible for the develop-
ment of the educational program and could not be considered :f

merely as a charity orgaenization in its narrower sense. ;
The general policy being followed 1s to zvold over-central- l
I

izetion of authority and to place the main responsibility '

upon the local schocl boards and congregetions, giving only
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such additional help as is found necessary. The apﬂb’briation
for this work has increased from £38,000 in 1923 to #103,000
in 1925. O0f 5,000 children taught in the Hebrew Schools

of Chicazo, over 3,500 are now found in those affilikted
with the Jewlah Educational Committes. Uniform curricula

for the Telmud Torahs and for the Hebrew Schools have been
agreed upon in order to coordinate the teaching in the
several types of schools. In some of the Talmud Torahs,
English has been substituted for Yiddish as the medium of
instruction. A Central Hebrew High School has recently

been organized. A traveling principal was appointed to

help the smaller schools =-- particularly those connected

with congregations and institutions. A home visiting ser-
vice was instituted to connect more closely the home and

the school. An extension despartment weekly school paper,

the Hatzofeh, a Jewlish youth league, are all examples of
further activities of the Committee. A Oollege of Jewish
studies wes established in the winter of 192,y to provide
Jewish cultural activities for young adults and to help

in the trainingz of Sunday School teachers and club laadera.'l
-=- H, L. Lurie.

Detrolt:
"Jewish educetion has not been enthusiastically
'sold!' to all of the Reform Jews, nor has the Jewish Chautauqua
one of the beneficiaries, aroused any passionate enthusiasm

2
in the hearts of the Orthodox members of the community."




-- llorris D. Waldman.

Omahai

"There 1s less of Synagogue leadership in Omaha
than perhaps in many other communities, and because of that

the Federation became & substitute -~ Judailsm in action.

Religiously, the Omaha community is understaffed -- In

large measure the strength of the Omaha Federation is due

28. w“.f AmM
to this lack of religious leadership.” == R. Blumenthal.

Boston:

"
The Bureeu of Jewlsh Education of Boston was or-

genized in the fall of 1917 for the purpose of standardi-
zing Jewish education in Boston. It was reerganized in
1520, when it took in alsd the Sunday Schools of the Com-
munity. The milestones in the work of standardizationm,

in which the teachers and principles have taken a creditable
part are as follows:

The Hebrew Teachers College, organized in 1921
with 13 students. Now has & total of 150 who attend daily.
Two year high-school preparatory course precededs the four-
year college course. Hebrew College. A uniform curriculum
for weekday schools. Three twice-a-week schools-- total
ettendance, 700, Bave been organized es en attempt to in-

crease the amount of time given to children who heretofore

attended Sunday schools only. Since the organization of
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the Pureau, attendance in Jewish schools has more than

doubled. The Federation, through the Jewish Bureau of Edu-
cation spends on the average of about #50,000 a year, == L0
per cent 1s for maintalnance of Eebrew College, the balsnce

is spent on subsidies to week-day, twice-a-week, and Sunday

Schools. One of the Createst echievements of the Bureau

of Jewish Educetion is found in the unification of 211 the
elements of the community, the orthodox, the Conservative, |
and Reformed on the platform of Jewish Education. " |

-=- lMaurice Taylor.

Dalles:

"Nine per cent of the Dallas Federation Budget
is aﬂotﬁed to the Hebrew School; which emount represents
LO per cent of their total requirement, the balance being
supplied through its own Board. The School is housed in
the Synagogue; one block from the "Y" in modern quarters,

and conducted by an able staff of teechers." == Samuel

Ce FElumenthal.

Denver:

"There are not less than 2 dozen houses of wor-
ship who conduet their services in sccordance with the var-

lous minhagim. The largest zmong them is Temple Emanuel

(reformed), the Beth Midrosh Hegodol (conservstive) and

the Zera Israel (orthocox). We have Sunday Schools and Tele }
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mud Torahs, but 70 per cent of the children still do not
p)
receive any Jewish education." =~ C, D. Spivak.

Toronto:

A letter from Toronto stated thet "Approximetely
1,000 members, practically all Federation subscribers as

6
well, support the Telmud Torah." == Joseph A. Woolf.

Detroit:

Project for two more Hebrew Schoocl Buildings.
Chicago:

"Board of Education supervises msny of the conge-
getional and institutional relliglous schools, both weekdey
and Sungay Schools which do not receive subsidy from the

Board." ==

Celifornle;

"Oakland has one Temple, Sisterhcod Religious

Schools, Talmud Torah which at present is an adjunct of one

of the Orthodox Synagogues. There ere also two other centers

for orthodox religious worship.
A Eebrew Center in ZBerkley comblnes the activities
of a Synagogue, Center and Religious School. A similar in-

stitution in Alemeda ministers tc the needs of the Jewish

9
group there." -~ Harry J. Sapper.
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Minneapolis:

"The Emmanel Cohen Center 1s an outgrowth of the
T=1lmud Toreh, which institution holds a very prominent place
in the cultural and social 1ife of Minneapolis.

Two conservative syn:gogues, a reform temple, and
about eizght orthodox synagogues. At the present four new
synagogues are being built to replace the old onea.10 --
Anne . Skolsky.

San Freanecisco:

Formatlion of a permenent San Franciscgr Council
for Jewish Religious Education -- amalgametion of the Telmud
Torah and the Jewish Education Assoclation, the two major
crganlzations in Sen Frencisco sponsoring Jewish religious

100,
education. -- hmme—v—Enelsly.

Cleveland:

"Jewish education hes been steadily gaining ground
in Cleveland.
Budget: 1925 - £4,2,000; 1927 - #85,000
The Bureau of Jewlsh Education, fostering through
the Cleveland Hebrew School and Institute, twelve dally af-
ternoon Febrew Schools and through the Council of Jewish
"

Women about seven one-day-a-week religlous schools." ==

John Slawson.
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Baltimore:

"In the field of Jewish education there is still much
12
to be accomplished." -= He. Joseph Hymen.

Milwaukee:

"Jewlish education in Nilwaukee presents a somewhat
peradoxicel picture. Community support weak. The Talmud
Torah at present has a registration of sbout 190. It has
been estimseted that but 900 children are receiving some form
of Jewish education in Millwakee in the various congpegationsl
schools out of a total of 3500 children of elemantary school
ege. lovement launched under the leadership of Joseph L.
Daron to form Bureau. Through this bureau it will be pos-
sible to stimulate Interest in Jewlish education to organize
a centiral Iebrew School -~ possibly a Junior College =-- and
to add generasl Jewish culturel ectivities to the school cur-
ricula. One of the major tasks fzeing such & bureau will
be the inauguration of & program ol adult education."l5 -

“enjamin Glassberg.
St. Louis:

"Through the efforts of the Jewish Federestion of
St. Louls, the consolidation of the Hebrew Schools of this
city was brought about in April, 1926. There are Hebrew
kindergartens in various parts of the city. Lfforts are being

made to establish a Hebrew Teechers! College in St. Lohis. The
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Federation also supports the Yeshibah." -= Ferdinand S.
Zach.

Boston:

"Progress in the field of Jewish education. The

Hebrew Teachers' College has been honored by being given su-

15

thority by the Messachusetts legislature to grant degrees."

-- Meurice Taylor.
Atlanta:

l*
Has five congrezations...Closely associated with

the larger Orthodox congregetion is the United Hebrew School.

All the congregations as well as the Jewish Ecucational 21-
p |
lience conduct schools which reach sbout 500 children."” ==

Edward Kahn.
Omaha s

"One child out of four effilisted with any Jewish
educational institution. The temple has 300 members, hes
& Sunday School with & regular attencance of 200 children.
Talmud Torah has an enrollment of 200 children."l7 == Sam-

uel Gerson.

Minneapolis:

"Dr. George Cordon is in charge of Talmud Toreh.

Ee has plans for a Bureau of Jewish Education with teaching
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centers in all the synagogues =nd temples." -~ Ann@ F.

Skolsky.
New York:

Since 1920 an incomplete count shows that et
least 93 Telmud Torahs were built in New York and vicinity.
It is not unlikely that 150 would be nearer the correct
figure. It would not be very far from wrong to estimate that
the capital investments of the Jewish community in “reater
New York in Jewish education since 1920, have been in the

15
neighborhood of £10,000,000." =-- Louis li. Hacker.

Oakland:

"Temple Sinal of Oakland boasts the largest post-
confirmation class actively on the Pacific coast. Has lar-
gest enrollment in its religiocus school that it has ever ex-
perienced.

New Conservative synagogue plahned end a religious
school. Oakland Talmud Torah is being reorgenized.

A splendid stert was made & year ago in the direc-
tion of making the celebration of Jewish festivals a com=-
munity function. The B'nal B'rith is sponsoring community
Succoth and Eenukah celebrations, and Sinail Men's Elub held

14
its first annual Simchas Torsah dinner this fall.20
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Savannahgs

"Savannah has one small and one large orthodox
synagogue, one Reformed Synsgogue, a Hebrew School, etc.
Declining population has hurt these institutions. Jewish

education in Savannah has come to mean the ability to de-
2l '
liver the Bar Mitzvah speech." |

Erie, Penn.:

Jewlsh Populetion 1500-2000 out of 125,00. Two

22
Ortjodox Synagogues, a Reform Temple and a Telmud Torah.

-=- Aaron 3. Lopez.

Baltimore:

— e ——————

"Baltimore Eebrew College is included in Board
of Jewish Education which 1s a constituent of the Associated
Jewish Charities and includes five Tamud Torahs receiving

complete financlal support and one Eebrew School partially

23 ,
suhsidized." - - . ﬁ#dﬁry CreensTern
lllwaukee:

"A Board of Jewish Education was formed in ilwaukee.
It has under its supervision the former Milwaukee Talmud
Toreh, two congregational Hebrew Schools one of which has

been merged with the Telmud Torah, and two congregational

Sunday Schools with a totsl registration of about 550 chil-
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dren., One very important group has recently asked to be
admitted. This would leave but one congregaticnal school
which has the largest Sunday School in the city, not affil-
ieted with the Board." -._—.. Henjamin G/ass be;l?

Pittsfield:

Bureau of Jewlsh Education formed in Pittsfield,
Massachusetts. Temple Ansha Amonim opened a Hebrew depar-
tment and all Hebrew insﬂ@ction and Sunday School instmuc~

25 |
ticn has been unified.

New York:

"A board of license, for the purpcse of 1issulrg
certificates of qualification to candidates for the posi-
tion of teacher in the Jewish religious schools, was estab-

26
lished by the Jewish Education Association of New York."

New Haven:

Jewish home for children -- 3l children in home
and a thorough knowledge of Hebrew and Jewish history is
taught there. Sunday School there through efforts of Council
of Jewish Women.

Hebrew Institute established & psrochisl schocl. Ten

children attend the classes. Attempt to organize 3ureau of

Jewlsh Educatione. ]

The conservative synagogue, the reform temple, J

—
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the Children's Home and the "Y" conduct Sunday Schools.
About 1100 children are sceommodated by these organizations.
There are thirteen congregations in New Haven including

27
conservetive and reform. v= Jacob Mirviss

Omaha :

Survey in Omaha-- Recommended the organization
of a Council of Jewish Education which would teke in pre-
sent Telmud Torah and its branches, also the Temple Israel
(Reform) Sunday School and the Center Sunday Scknol. 37
per cent of JewiagBChildren in Omaeha are now receiving a

Jewish education. -= Samuel Gerson.

After the above survey on February 17, the di-

rectors of the Telmud Torah voted unanimously to move to the

29

Center.

Intermediate Communities

(61 American Jewish Centerswith Population
5,000 to 25,000)

“Foilowing the traditional pattern of Jewish
group organization in the United States, we find in the in-

termediate community the religious congregations, orthodox

SRS .

synagogues, conservative centers or reform temples, largely
concerned with religious worship and relizious instruction."
-= llichael *reund and Geo. W. Rabin

|

"The intermediste Jewlsh Communities in the West P
!
|
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have never really instituted programs of Jewish education,
for the term 'program! presupposes the existence of a com-
munity consclousness that motivates mass interest and pro-
per setup.ssess IR none of our immediate communities has an
effort been made to coordinate the independent unit into

zl
an integrated program of Jewish education.” -- Harry J.

8eppher.

Commmunal Life in the South:

"Religious demonstrations sre a power ful influence
in the life of the south. Congregational affilistion assumes,

32
therefore, added importance."” -= Edward !". Kahn.

The Jewish Commurity:

"The acids of separation ancd disintegration would
heve dissolved the communel ties time and again had not a
metter cf legal compulsion reenforced them in critical mo-
ments. Such enfrorcements were partly derived from its
own religious law, enjcining obedience and reverence for the
for the expounders of the Torah, demanding admission to the
Jewish Court of justice, fostering public education and so=-

ciel work and imposing severe secular ss well as religious

'L

sanctions for the violation of these injunctions. - -. .
"Total membership of three or four nationsl assoc-

iztions of Reform, Orthodox anc Conservative is estimated

!

todey at but one-fifth of the congregations.

i N
'With the breskdown of the relizious law and the :
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removal of state privileges some new element of compulsion
must be devised to insure the supremacy of the social will
over the individusl whimsies of its members.- - - - - e

”In its essentiality the Jewish Community in Exile
has always been the organizational counterpart to a basic-
ally non-political religion and culturef.. "The unique
compund of an ethnlc-religious culture and the then overwhelm-
ing power of an established religion 2ll contributed to make
of the Jewlsh communal organism a singular livinf entity..."

Szlo W. Baron.

Jewlsh Communel T.ife in the United Stetes

'What 13 & Jewlsh commmityl #I usa the ter: o
cescribe a group, whose constituent members have a common
cultural and religious background of which they are conscious,
and which, in a comrnunal or cooperative way they strive to
conserve and improve and adapt to the generel socisl milieu
in which they find themselves...

The efficacy of the modern synaegogue as a factor
in conserving Jewish group identity is difficult to appraise.
Trere are doubtless deeply hidden powers of adaptability
which the synagogue, one of the most ancient of Jewish in=~
stitutions, possesses and which have not vet been typed.

The almost universal perticipation upon at least two or
three of the chief holidays, 1s en indication of the tena-
city with which it persists.

e ——— e
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«++While formel Jewlsh instruction plays a rela-
tively minor role in developing and sustaining a sense of
group sollidarity, the immediate soclal environment exercises
a more powerful effect than would appear upon a first super-
ficial analysis." -= Je Drachsler.

Ce Foreign Jewish Communities

Panama:

The synagogue in Colon has meny limitations, and
1
has no religious school. The Jewish Welfare Board helps.

-- Z, Charles Sydney.
Bexioos

The small parochisl school "Betl Sefer Ivri" was
orzanized by the congepegetion of the community "Nidche Is=-
reel."

Religious situation:-- "There are two congregations
in Yexico City =-- one controlled by the Sephardic section of
the community, the other officered and directed by the Ash-
kenezim, This community sadly lacks a real religious lead-
er to bring some order out of the chaotic circumstances.
«ssAccording to the fundamental lew of the state, religious
leaders nmust all be native born. This is quite openly aimed
at the Catholic Church, but winked at by the authorities, who
are prepared to do the same with respect to Jewish mi.ns.st'.e!."a.‘E

== Maurice =, Hexter.
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Cuba and Argentina:

Cuba has an extremely orthodox synagogue and
and a Jewish Community Center having a religious school.
Arzentina has a number of Jewlsh congregations and a wide
network cf schools for religious instruction mainteined by

I. C. A. and other agencies. -- Cecllia Razovsky
Berlin:

"The history of Berlin Kultus Gemeinde comunities
or;anized for the purpose of regulating the religious life
of the Jew. Under the term "religious life" were also in-
claded philané%opic agencles and activities.4 -- George

Wolf.

Libau, Latvia:

Libau has a kehlllah. There are 10 congregations
under the supervision of the kehillah. O0fficially there is

cne rabbi in Libau. == Jacob ben Lightman

Gemanz:

"Soclal worksrs seek to penetrate into the teachings

6

of Judaism and grasp the significance of the Jewish festivals."

r. Jecrge Lubinski.
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Jewsin Latin America

Cuba. By 1930 religious services were conducted

in private epertments used as houses of prayer. Public

worship was not permitted under Spanish rule until 1898,
and no regular synagogues have yet been bullt by any of this
Jewlish group. “Tﬁe "Americans™ have had their own Haham since
191l;, while the needs of the Polish and Russian immigrants
were attended to by a rabbli "imported"™ from the United States. :
There is no synagogue in liexico so far; but the |
majority of the Jews observe Yom.Klppur, even thouzgh other=-
wise there are no organized relizlous sctivities.
There is no synagogue in Zogata, Colombia, and

there is a small synagogue 1n Lima, Peru. -- Stephen laft.

England:

"The Jewish citizen who is anzious to maintain
ties with his religiog registers with the synagogue which

he wishes to attend."” =-- Adele RBeerenson.

Prussia:

'
“At the beginning of the twentieth century, L,00,000

Jews were living in Prussia, with six hundred separate Ge-

meindes, flve hundred Jewish educational institutions, in-

cluding one Jewish real Schule, two teachers' seminaries,

and twenty-five 1lnstitutions for the advencement of Jewish 1
|
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Science. It required over 130 rabbis, 600 male and female
teachers, and over 1200 other paid employees to take care
of the religious, educastional, philantropic and finencial
activities. Up to 1812 only Catholic and Protestant Chur-
ches iIn Prussia were officially accepted as religious organ-
izetions, subject to general governmental supervision end
guidence. These two religious bodies, known as "Religions
Saaeilschaften,“ were to be distinguished from other relig-
ious groups that were merely tolerated, but for which regu-
lations did not exist as to forms of worship and internal
orgenization. Thls was particularly true of the Jewish re-
iglous group known technically as the "Judische Religious
Partel" which was tolerated without constituting a "Gesedl-
schaft", that is, a juridically binding union of communities
controlled by cne central organization.r = o

o

The first bedy of laws (Juden-Bdikt), affecting the

- =

religious and communal life of the Jews in Prussia, was is-
sued in 1812; but it was not until 138)7 that actual freedom
of comnunal growth was granted to the Jews. The law known
as the "Patent™ of 1847 provided for the development within
Prussia of definitely limited districts, each comprising a
certain number of congregations and vested with the right
of Juridical persons. Communally speaking, by far the most
siznificant provision of the law was that which prescribed
thet 2ll Jews living within a particular synagogue district

must belong to a Jewlsh congregation. This is compulsory
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membership, or "Gemeinde Zwang." It may well be considered,
-= although undoubtedly not so intended by the govermment;-=-
as the very foundation upon which the organization of Jewish
communal 1life in Prussla was developed... “

"The law did not require Jewish children of school

age to attend Christlan religious instruction, but imposed

upon the Jewlsh community the duty of making adequate pro-

visions for Jewlsh religious instruction. The curriculum

was left to be worked out by the Jewish communal authorities,

but provision was made for the inclusion of ethical and moral

Instruction as a component pert of the program. The law

prescribed the educatlonal and professional qualifications
of instructors of religion. Only those who had passed the
usual state examination for elementary school teachers could

Q
be employed.'/ -= Ludwig Bernstein

)
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SECTION V

Kashruth

Section V, which follows, deals with Kashruth
and other Orthodox Jewish customs. We have attempted to
show the attitude of social workers and organizations toward
kashruth in particular. Some of the material mizht have
been included under other headings, but for the most part

all pf the references have to do with kashruth.

|
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SECTION V 3=t KASHRUTH

The first note that is referred to in this sec-
tion is from Jewish Charitles of 1910.

The sixth annual report of the Jewlsh Consump-
tives' Rellef Society of Denver, Colorado emphasized the
question of kosher I‘ood.1

"Wnen outings for children of the Cincinnati
Jewish settlement occur ample kosher food is supplied.“2

Mr. Lurie discusses Kashruth in the following

article: "The passing of the two great Jewish child-care
institutions of New York from a non-kosher to a kosher diet-
ary is an incident of more than ordinary significance.
1. On the face of things change appears to be the nautural
result of the advent of large numbers to whom kashruth is
a strong religious necessity, and who now form to a great
extent the constituency which Jewish institutfons serve.

In the case of the chlld-caring institutions,
the change may evlidence deeper currents, more refined causes.
A decided feeling has arisen in Jewlsh circles, as it has
elsewhere, for a more efficlent religious influence in the
training of youth, and every educator is on the qui vive
to ascertain what form of teaching will make a permanent

impression upon the youthful mind.... The change also denotes
a subtler handling of the child. Attention is given to his

'}
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psychology, to the reactions that have been estgblished in
in him, to the pecullar associetion of ideas which has be-
come a part of his mental makeup. The rejection of so much
of his personality as has been thus established is a waste
that no educator can afford; hence the increasing attempt
to approach the child from his own point of view, and of this
approach the change to kashruth,noted above is a single in-
stance,."

Ludwig B. Bernstein describes kashruth in the New
York Hebrew Orphan Asylum as follows: "one of the most
important phases in last year's work at the Eebr~ew Orphan
Asylum was the introduction of a kosher kitchen for the
children of that institution. This step 1s no doubt in many
respects very significant, if not an epoch-making conces-
sion, made by the leaders of our reform Jewish community
to the justified demands of certain elements in our Jewish
community.”...fit is falr to assume that the maintenance
of the kosher kitchen cost the Orphan Asylum not less than
#6,000 to £7,000 a year more than formerly." ﬁay the hopes
of the Hebrew Orphan Asylum expressed so frankly in the re-
port, that by this step they might gain the financlal sup-
port of large numbers of 'extremely religlous members of
the community,' who are non-subscribers to the Orphan Asy-
lum be realized:

Hsimilar considerations prompted the directorate

of the Hebrew Sheltering Guardian Orphan Asylum to promise

— — S——
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certain leaders of the Orthodox Jewish Community to adopt
a strictly "kosher" kitchen in its new cottage home insti=-
tution in Pleasantville, a promise which they are deter-
mined to carry out regardless of cost."

"The Hebrew Sheltering and Immigrant Aid Soclaty
for the year ending December 31, 1911, showed that the So=-
ciety secured a kosher kitchen at Ellis Ialand."5

Sometime in the fall of 1915, Rabbi Leo Franklin
read a paper before the Wayne County, Michigan Nurses' As-

sociation on "Orthodox Jewish Customs in their Relation to

the Nursing Profession.™ Rabbl Franklin prefaced his account

of the ceremonies with this remark: "It is axiomatic that,
next to the knowledge of the technical details of her pro-
fession, the greatest need of the nurse who shesll attain to
her real efficiency in her work is sympathy with her patient
«sss I mean the understanding of the mental attitude of the
patient and of his environmental influences that go to shape
that attitude.... In the case of the Orthodox Jew this is
particularly noteworthy. Due to religlous customs which,
throuzh long usage, have become part of his very life, but
which are strange and peculiar "to the nurse", the patient
is freguently unresponsive to the best-Intentioned offices
of the nurse who, in the goodness of her heart, is doing the
very things which, from the nature of the case, must be ab-
solutely repulsive to rer patient. 1In order that a closer

bond of sympathy between the nurse and her patient of ortho-

el
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dox Jewish felth may be established, it shall be my purpose
in this paper to deal with some of the more important cerem-
cniels practiced by the orthodox Jew, which have a more or
less direct bearing upon the nursing profession.”

lir. Armand Wyle of Rochester visited eleven orphan
asylums in 1915. Ee had occasion to visit commnities
"where two orphan asylums existed with only sufficient funds
to maintain one adequately. Where there i1s an sbundance of
money for the purpose it  would doubtless be ideal to pay
for two overhead charges... The open difference is usually
attributed to the questlion of kashruth, but 1t 1is usually
due to the mutual distrust of the Orthodox and Reform favtions
frequently existing in cities. The real difference could
easlly be adjusted by & display of tolerance on elther side.
The difficulties and additlional expense of maintaining kash-
ruth consistently must be met, as must the higher educational
standards demanded."

In an enlightening &srticle on "Cooperation between
All Srcups in a Community", Morris Waldmen in 1916 showed
that "considerable coordination and authority have been de=-
veloped in the public ritual life of our orthodox corelig=-
lonists with regard to kashruth, mikvehs, ghet and provisional
synagogues for the fall holidays. Some will question the pro-
priety of the Jewlsh community as 2 whole being involved in
such issues. But here, too, 1t must be conceded that these

lssues (o affect non-observant Jews especially when abuses

T — a——————
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nave developed. When Jewish ritualism becomes comercialized,
the reputation of the Jews es & whole suffers.”

The note on the "question of Kashruth"in the Rov-
ember, 1917, issue of Jewlish Charities calls to mind the

present Selective Service training in the various service
branches of the United States armed forces. In 1917 the
Jewish Board for Yelfare Work in the United States Army and
Nevy (the present Jewish TWelfare Board) had been considering
"the question of furnishirg kosher food to soldiers and sall-
ors. The Board is consistently and sympathetically taking

up this matter of furnishing kosher food, and is awalting

tre finel settlement of the men in the Natlonazl Army camps
beforeoattempting to take definite steps with the War Depart-
ment."/

The new home of the Hebrew Sheltering Aicd Soclety
of America contains s synagogue and two separate kosher
kitchens (1920).10

In 1620 the Women's League of the United Synagogues
opened & kosher cafeteria opposite the College of the City
of New York.ll

In 1926 the editor of the Jewish Soclel Service

«uarterly discussed kashruth as follows: "It would appear
thet the time has now arrived when such questions (differ-
ent pheses of ritual observance) can be considered purely
objectively and without passionate ciscussion. So far as

the azed and the sick are concerned there can be no doubt

— b —
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thet the opportunity for following these practices (trad-
itionel) conduces to their happiness in homes for the aged
end thelr most satisfactory psychological conditicns in
hospitals and other agencies for the sick. With regard to
the children in charge cf our various types of chlld care
arencies it would seem to be axiomatic that since these
agencies stand in the relatlionship of artificial parent to
the child, they ought to provide sc fer es possible for such
conc¢itions with respect to these ltems as would represent
what the parent would have desired for the child if he had
veen eble to continue his normel relationship. There is no
reason for disregerding the sensibilities of those sroups
in the communitye. They are coming to play an increeslinzly
lerge part in the support of communal zctivitles, and ere
deeply and sincerely attached to these forms of religlous
cbmervence. It would seem to require but little mere than
sraciousness eand courtesy of attitude ih the pert of con-
trolling groups to render complete satisfection in these re-
spects and to obviate the necessity or the assumed necessity
for the creation of duplicesting or completins agencles
merely because cf the non-observance of these pprticns of
the ritual so important in the eyes of our orthodox brethren."”
In 1630 "Jewish Customs and Traditions" (12 lec-
tures, an h.our each, twice 2 week) were g‘ven by the Assoc=-

iated Jewish Charities of Baltimore. Dr. Samuel Rosenblatt,

an corthodcx rabbl and a member of the faculty of Johns “opkins

12
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zave the course.The ocutline included:

\

I. The Sabbath
Il. The Holidays
III. Minor Eolideys |
IV. Fast Days eand periods of mourning '
V. Ind. ¥ourning ?
VI. Laws of Marriage
VII. Laws of Divorce
VIII. Family Life
IX. Social Laws

X. Dietary Laws

XI. FEealth Laws

XII. Prayers l
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SECTION VI

Removal Work

One note about removal work (removal of immigrants
from port of entry) is included in this study. With pro-
per understanding the author of this reference advises so-
ciel workers to have regard for an Immigrant's religious
proclivities.

Discussing removal work from varicus ports, David
. Zressler stated in 16103 "the man may be sincerely re-
ligious or he may be indifferent to religious matters; in
every case his honest convicticns should be respected without

: &
a patronizing eir."

e it i



161~

SECTION VII
Judalsm end Prostitution

Prostitution end soclial disease are ever recurring
problems for the sociel workers. Though very little is seid
about the "Jewlsh" sttitude toward these problems in our
materiel, cne reference was striking enough to be used zs an
illustration in this section. This 1s by & rabbi, who is
pointing out the problems to rabbis and social workers alike.

Rabbil Rudolph I. Coffee of Pittsburgh wrote an
erticle, January 1913, about prostitution and its vicious
concomitant, venereal disease. FKe introduced his paper
oy stating the traditional Jewish attitude toward prostitu=-
tion and said seild "our ancestors, as no other people, real-
ized the insidious harm which it" (prostitution) "caused, and
legisleted accordinzly.... At present, e most determined
movement is on to fight this black plague... because the world
has never been frec from the prostitute means nothing.,.
Today, the people in every part of the country are attacking
thls issue, and why should not Isrsel take the lead%...

The position of the rabbl 1s clear. He should quote freely
from the Scriptures and meke his people acquainted with the
words of the prophets concerning this vice... our religious
instruction fails of its highest purposs if we do not pre-

pare our children for future living by =zareful teaching in

the very problem of 1life itaelf.“l
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SECTION VIII

The Synagogue

The subject of the synagogue with reference to many
types of activities, organizations and philosophies is a very
popular one in Jewish Socisl Welfare Literature. It was im-
possible to include every reference to the synagogue, but in-
stead we have chosen one reference by an outstanding social
worker from each of the periodicals used in this study.

Of course rabbis also had occasion to discuss
the synagogueﬁn these periodicals, but thelr articles were
less critiques, and more in the nature of apologies. Dr.
Bogen, however, in his article does quote from a stetement

of 2 raobl =-- Rabbl Edgar Magnin.
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The Synagogue

Be A. Palitz's article on the"fimely Advent of
the Y. ¥. He A."™ in Jewish Charities for February, 1912, l

criticlzed the synagogues feor not doing anything for youth.

In the past,"the synagogue, next to the home, was another

facter of soclal elevation... These conditions obtain nec

longer... The synagogue feintly rings i1ts parish bells for

the flock of little ones to come and be formally instructed

in the 'ancient' religion.... I t 1s no longer the nesting

place to keep the spiritual life of the young warm and their

minds alert against the dangers and temptations that lure

them without.“l 1
Professor Jullus Drachsler's article, part of which

contains a section called "The Struggle of the Synegogue®, is a

forceful critigue. He-ntated "That the eynazozue does not '

occupy the certral plaée it used to in earlier days, under

Bhetto conditions and even befcre these became predominant, 1

1s elmost a commonplace... Tﬁe golvént forces of the emanci-

pated countries have made their inrocads upon the ancient insti- '

tution tc no less a degree than they have upon the Christien

Churches. Writing in 1917 "#ffilistion with the syﬁagogue"

in Jewish Communal Register, 1917-1918 pp. 120-121, Yordecai

faplan draws some gloomy conclusktons: "The synagogue has lost
hold on more than one-helf of the largest community in the |

worl‘" Cut of 900,000 Jews (whc would normslly attend) only
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about 115,000 are 'synagogue Jews!'. He further notes the
unevenness In the percent of the population affiliated, when
judged by districts.

Less then one fifth of the permanent synagogues
have reckoned with the environment and have, to some extent
at least, taken part in American life. (Cut of a seat-
ing capacity of 217,725 there ere only 35,260 seats in syn-
agogues where English sermens are preached.) ... It may
be that the so-called institutional synagogues, and those
having soclal centers 2s zdjuncts, in spreading their
services to groups outside the immediate congregation, will,
with some reason, expect and receive communal sid 4in the
futmre.“2

Dr. Bogen in his address on"Jewish Community Life"
at the 1925 Conference quoted Dr. Edwerd <. !aghin in regard
to the function of the synagogue.

"The synagoguej says he, "can and should supply the
inspiration for community effort. It should provide the stim-
ull for community ser;ice, but the organization of cormunity
endeavor, the administration of various functionel activities,
should be left to speciesl orgenizations. If the synagogue
fails to recognize the intricacies of mofern orgaenization,
it feils in serving its own function and interferes with and
Cuplicates the efforts of agencles speclally fitted te do

sbcecific work for which they are intended."
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Bruno Lasker's article on "An Inquiry into the
Jewish Way of Life" also discussed the synagogue. Ee stated
thats "It is the misfortune of ancient institutions that
they tecome hallowed by antiquity.... The synagogue has
sufferec somewhat less from this seemingly inevitable ten-
dency than other - cnereble institutions because centuries
of persecution have robbed it of the aloofness that usu-
ally befalls the priestly office, have forced it, in order
to survive, to be close to the homes and lives of the common
people. But in cur day, and especially in America, the syn-
sgogue, like the Christian Church, is in danger of becoming
a house of empty words and gestures.... So, a generation
g5o, there began a2 movement eway from the traditionelism of
the synagogue to the herd discipline of science. Within the
synagogue this mcvement was reflected by a trend toward
reality, toward preoccupetion with questions of the day. Unfor-
tunately, this trend dld not always go deep enocugh to help
those who were seeking solutions for the permenent problems
of 1life. Too often the sentimentalism of the older era
became the sensationelism if the new -- a rootless drifting

on the current of contemporary public opinion..."

i —
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SECTION IX
Jewish Divorce (The Ghet)

The "Ghet™ does not seem to be much of & problem
todayin this country. But it was important enough to be dis-
cussed at a Netional Conference only sixteen years ago. The
one reference to the Chet follows:

Ceceflia Razovsky delivered a paper at the 1929
Naticnal Conference of Jewlsh Social Service on "Changing
Standards In Social Service as a Result of the New Immigra-
tion Policy" (Registation of Aliens Bill). In regerd to the
"shet" the author stated that "two important duties confront
all soclal agencies with regard to this far-reaching sub-
ject. One is to agitate for an international Conference of
lietlons on marrisge and divorce, with the ultimate hope of
having uniform regulations adopted by all nations, and of
having reciprocal agreements edopted by 21l the netions
for the purpose of aprehending deserters. Soclel agenciles
interested in Jewish clients should recommend & convocation
of rabbls to recodify the Jewish law on the subject of the
"ghet" so thet it be no longer medieval in nature, and so
that the well known principle that the Jewish code is always
subsidiary to the law of thg land may be restated for the

benefit of existing Jewry."

-
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SECTION X

Intermarriage

Surprisingly enough there wcre only a few remarks
releting to intermarriage in our materisl. Two are included
in this section.

A letter was sent to the edltor of Jewish Charities

in April, 191, regarding assistance to families of mixed
merrieges (three men married non-Jewish wives and children
were hot brought up 2s Jews). The answer of the editor

was as follows: "While charity does not discriminate be=-
tween creed, sect, and natlonality, yet Jewlsh relief so=-
cleties are primarily organized to take care of Jewish un-
fortungtes only. It would be impossible for any Jewish
rellef soclety to attempt to glve permanent relief in a non=-
sectarian way. The question, therefore, presents itself:
What attitude should Jewish relief societies take in cases
A, B, and C? Should they be treated as Jewish cases because

the husbands are Jews by birth? I am not aware as to whether

this questlon has ever been brought up for diacussion."1
Tudwig D. Bernstein's article on irnermarriage is

interesting. Ee stated that, "A short time ago the commun-

ity of Pittsburgh was confronted with an unusually interest-

ing problem, as to whether or not Jewish social service

should take a definite attitude with relation to intermarrisge,

quite aside from ocur religious or theological implications

involved. The case more particularly affected a Jewish girl
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seventeen years of age who was in love with a Cetholic

boy od elghteen years, and although a marriesge wes not
contemplated as & step in the immediate future, it was,
nevertheless, an ultimaste objective upon which both young
people were bent..." re

(The writer wrote to fifty federation executives.

0f this number, forty-four enswered. Of the forty-four,
thirty-four federation executives also served in their

respective communitles as heads of thelr case working agen-

cies. Perhaps the simplest way of presenting the results
of the ingquiry is by selecting two answers which are repre-
sentative of the forty-four replies)

I. "Intermarriage is contrary to the spirit of
Jewish communal service, irrespective of whether an indiv-
idual case worker believes it or not." In this category of
answers representing the large bulk (37 replies), there are
a number of exceedingly interesting communisations, of
wihich I would like to quote one in particular coming from
a southern citys

"Religion is too important a thing to be lightly
cast aside, for sooner or later the problem arises...'" In
speaking of the influence of the Catholic Church upon the
boy, the letter continues as follows: "A Catholic boy is
trained in every conceivable aspect df his religion, he is
taught to be a Catholic and nothing else..."

The communlication next attacks the difficulties

and aggravated difficulties of intermarriage as follows:
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"‘arriage has enough bars, enough shoals and wrecking places

without starting off with the extra handicap of two differ=-

ent religions and backgrounds... Yet, how much more it would ;
be when the difference would be as great as another religion. '
It might be argued that, as a matter of fact, it 1s not a
question of religlion, as one of reason, tolerance and con-
sideration and that these things alone will overcome all
obstacles, but 1s 1t really so? What religious tenets,
beliefs or prejudices have ever siven way to reason or logic?
lone, for reason is a matter of mental deduction whereas
failth 1s the chief element of religion.”

II. I'Int;ernmz'riaget may or may not be discouraged
as a case working policy depending upon circumatancea."

"From the whole tone of the correspondence, it was
quite obvious that there was a strong feeling, nay, an in-
tense conviction, on the part of the overwhelming majority l
of all executives that it would be futile to meintain a Jew-
ish social service program in any community without the im-
plied understanding that in our social work we would attempt
to foster ideals of Jewish life and, of course, of Jewish
home life... the concensus of opinion on the gquestion of in-
termarrisge is that it is incompatible with the ideals of

2
Jewish social service."
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SECTION XI
Jewish Sclence

Very little is heard about the subject of Jewlsh
Science today (the healing cult, not the movement fostered
by Zunz). Yet in 1927 Dr. William Fineshriber of Phila-

delphia wrote about it in the Jewish Social Service Quarter-

ly, for soclial workers. He showed clearly enough that it
is not & heresy, and that is what social workers wanted to
know. Dr. Fineshriber's remarks follow in tris section.
"Jewish Sclence originated in the mind of a rabbi,
Dr. Albert C. Moses of lMoblle, Alsbema. His sole idea was
to show that Judaism cantained many of the elements which
many Jews, ignorant of their own faith, imegined only Chris-
tian Sclence possessed.
The present movement does not attempt to create
a schism or sect. It does not contend that only spirit
is regl, matter being the product of human error. It mere-
ly emphasizes the old Jewish thought that matter and spirit
are different sides of the same shield... The prognosis
seems to be a favorable one. If it will teach people to
refrain from needless worrying,... if it challenges the in-
different Jews in our congrezations, stimulating them to
thini: of Zod agd prayer and the spiritual life -- dayenu--

it is enough."
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SECTION XII
Jewish Court of Arbitration

Like something out of the past came the two refer-
ences to a Jewlsh Court of Arbitration which are to be found
in this section. The first one is from 1913 and the second
from just a few years ago, 1938.

In May, 1913, a Jewlish Court of Arbitration was
orgenized in Baltimore. Nr. J. Louls Schochet described

this court in Jewlsh Chesrities. He mentioned several cases

tried before the court such as a sult sgainst a mohel, a
sult between two butchers regarding terefah, and a suit against
a synagogue by one of its membera.l

William Boxerman described a modern Bet Din in

an article 1n the Jewlish Soclal Service Quarterly of December,

1933. The Jewish Community Council of Detroit orgenized this
court so that problems concerning Jewish tradition and relig-

2
ious observances should not be brought up in regular court.
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SECTION XIII
Judaism and Youth

The last section in Chapter I is devoted to the
subject of Judaism and Youth, as discussed by two rabbis
and one social worker. The point of view of esch of the
authors &s different, but underlying all three is the belief
that religion is a force that youth can have if properly
trained and more properly understood. The quotations from
Rabbil Silver's article, "Leisure and the Church" do not
discuss youth in particular, but outline the problem in gen-
eral.

Rabbi Xohn discussed "What Judalsm Offers Our
Younz People™ in the Jewish Center in 192;. Ee pointed out
that, "It is not the value of Judaism which is involved,
but the lure of Judaism. Jewlsh youth hungers for that
which 211 youth craves...

Today I b=llieve we are fairly alive to the fact
that the Jewlish synagogue and the Jewlsh school, yes, that
ell institutions that seek to uphold Jewish 1life, must be
endowed with charm inherent in beauty and order if they are
ever to convey their deeper message to the leading youth
of Israel." Rabbil Kohn continued to say that, "Hedder
liltzvah 1s the duty to adorn and embellish the pageantry
of relizious observance so that i1t would appeal to the ses-
thetic sense and through it all the more deeply to the re-

lizious emotions.
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Nor was Judeism a religion intensely prone to
exclt solemnity at the expense of joyousness or to look
with suspicion uvpon the innocent pleasures of 1life, as among
the temptations of the evil one...

Suffering long drawn out imposed a certain som-
berness upon Jewish 1life. It took some time for synagogue
and church to realize that the craving of youth for new so-
cial contacts, for various forms of self-expression, etc.,
represented a vital instinct which could be cultivated to
fine soclal and religiocus ends or perverted into a fruitful
source of social and individual corruption. Today organ-
ized religion everywhere approachea with sympathy this tre-
mendous urge in the heart of youth...

Youth as such is sensitive to other appeals than
those of joy and beauty. It will accept certaln of the more
austere gifts of Jewlsh falth and life, and the reason why
these are not more frequently offered as Judaism's legacy
to the spirit of youth is because our understanding of youth-
ful psychology is inadequate....In the heart of every grow=-
ing boy and girl there are depths of aspirstion unexplored
by the mature gaze, to which only the rarer aspects of reli-
glous life can appeal... The Blble can help."1

Rabbi Silver desls with"Lelsure and the Church" in
the following reference. Fe remarked that: "The Church is,
of course, vitally interested in the provision for leisure

for men, and in the uses to which such leisure is put. I
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think that one of the proudest and most justifiable boasts
of organized religion is that it made a rest for at least
one day a week compulsory.

The church is interested in leisure because it
knows that no culture, no civilization, no spiritual reli-
gicn are possible without leisure. It is quite important
for the church to know what people are doing with their lei-
sure, for what people do with their leisure 1s of es.great
importance as what they do in their working hours. The
churcr cannot undertake the whole problem of leisure, nor
can the church, by 1tself, set sbout to solve it.

I maintain, however, that in localities where
there are no other agencies doing this work of salvation,
the church ought to take the initiative until such time as
distinctive agenciies arise in the field which can take over
that work and cerry it on." (Rabbi Silver has reference to
youth activities iIn this paragraph.)

"As regards our adults, the church again has a
specific mission to perform... A man shoulé work of course,
and he should work herd to establish himself and provide for
himself and his family. 3ut a man should never permit him-
self to become so consumed as to be incapacitated for other
concerns of life.

The church ought to teach men to have more respect
for amateurs. The chursgh, in its emphasis upon spiritual,

rathér than meterial qualities, ought to teach men, first to

?

S ————

S S—
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prepare themselves for the role of amateurs in life; and
secondly, to revere such men in aocioty."z

Mr. E. Charles Sydney wrote an article on "fen=-
dencies iIn the Life of the American Jewish Youth" in the

Jewlsh Center for September, 1927. Fe saild, "It is difficult

if not impossible, to say what is the Jewish life and sure-
ly what 1s the religious life of the Jewish youth in America
today...certainly there is a great hiatgus between what was
the general Jewish and the religious life of the Jewish youth
of yesterdey in Eastern Europe and what that same life is

in America today.

Two generations ago they began coming here...all
was left behind, but they brought with t:em a2 faith that had
not nearly Ilmprinted itself upon them, but had engralned it-
self in their very lives...

To the masses of the newly arrived the rezsl problem
was the religlious training of the children:'(neacribea the
Cheder and difficulty of understanding Sunday School etc.)
“The religious tralning and development of the child during
this period was & fallure because the Jew who had come to
America from other lands attempted to apply in & new environ-
ment, which he did not well understand, the methods by which
he hed been teught. That which hed made the father regard
Jucaism as life, for the sonwas an imposed burden...

Jewish youth is alert in its individual 1ife, but

complacent in 1ts approach to common problems.

{
1
E
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But when it is aroused first in the field of general com-
munal 1life and then in the fleld of religious life, its
response to the latter is not a literal ascceptance of the
past. Rather is it a desire to build a spiritual life.in
its own way... It 1s not desirous of destroying the prayer-
book byt it dces want a service which will arouse its senti-
ment and interest and bring it close to God...

It 1s our task to meke our youth feel Judaism in
a netural normal way, just as our grandfathers did it in
their enwironment before they came here in the generations

now gone by."

B —
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CHAPTER II

(Conclusions)
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CONCLUSIONS

The conclusions found during the course of this
survey of material will be presented with few footnotes.

It would be just a repetition of quotations from the first
chapter if they were added.

According to the definition of "religlous" sug-
gested 1 the introduction of this thesls, the writer can
say unequivocally that there are many religious factors to
be found in the literature of Jewish Social Welfare covered

by this thesis. Every volume of Jewlish Charities, the Pro-

ceedings of the Natlonal Conference of Jewish Soclal Service,

the Jewish Social Service Cuarterly, and the Jewish Center ,

Yagazine contained religious material. |
Up until 1920 many rabbis were actlive leaders

in Jewish social work. Thdr influence was felt in all quar- |

ters -- from settlement houses to fepily agencles -- and

from national Jewish hospitals to foster homes. Cf course,

in one way or another their social work reflected thelr re-

ligicus background. On the other hend, meny lay leaders

whose background was non-raobinigcal, but nevertheless religlous

influenced Jewish sociel work in this regard. MNany of the

non-rabbinical lesders had come from orthodox homes in the

United Stetes or from Europe where the term "Zedakah" meant

more than just giving -- where to give "Zedakah" was e"mitz- ?

vah" -- a religious duty.
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These first twenty years of Jewish soclal work
in this century were years of trial and error progress, of
tremendous &djustments for scclel workers and clients allike.

There were no tried and true methods on which to rely. The

methods used by our people in Zurope could not be used here.
A cifferent environment, albelt more congenisl, made 1t dif-
ficult to de the jdb of charity in all its phases as well
as the leaders thought it should be done, It was much ess-
ier to provide charity in Europe, and especlally in Zastern
Turope. There were no complications. Everything radiated
from the synagogue. Everyone belonged to the synagogue,
In Furope (Eastern Europe) the social worker didn't have to
worry about the religious content of his social work. As a
matter of fact, the social worker as we know her was not to
be found in Zastern Europe. Even Western Europe had few
trained sccial workers. Elther the officers of the synagogue,
the rabbi, or e designated cofficial tock care of the charity.
With the onrush of immigration in 1582 and during
the following years the first duty of the socisl worker in
this country was to help the immigrant to adjust as well as
he ccould to the American environment. Americenizetion plans
were foremost in the eyes of both wotker and client. It is
& wonder to us looking back upon the scene_from cur ventage
point in 1941 how any religious ccntent except the humenitar-

ienism of the social worker, coulé have been Included in so-

ciel work. In the notes on"Religious Bcucetion™ in the third
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gection of the first chapter of this thesis will be found

how religious content was included in every phase of social

work. Starting with work with fermers and ending with Jewish
Centers and Y, K. He A.'s the social worker has éncouraged
ané.helpsd to Initiate religious content in the programs
of various Jewish orgenizetions. This situation cdoes not
only hold for the years 1900-1520, but slso for the last
twenty years. Although reabbls do not have the positions
they formerly held in this field, the trained socizl workers
themselves have encoursged religious content in their work.
Tc be honest end give the true pieture, we should :
sey that most soclal wcrkers have desired some religious con- l
tent in thelir work. Others have not. But they too have had .

2 religious outlook, but it has been =& universzl' one and not a !

[4
particularug;e. This thesis is not a critical enalysis. The '

author is not sitting as & judge over soclal workers. lany l
have desired no Jewlsh content in their work, nevertheless
their work did contain religious content. The best illus-

tration of this was the former director of the Council =du-

— . — N—

cationel Alliance of Cleveland, whose views on this point
%ill be found in the notes under "Settlements", note 26. lr.
Walter Leo Solomon's life and work reflected his cdeep relig~
lous feeling, but !'r. Solomon believed that the settlement
should be universally religious in character, not Jewish. -

We have come at this point to the crux of the prob-

————

lem of the soclel worker and religion. This research has shown

ve that most scelel workers are relizious, that religion is
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reflected in the work they do and the organizations with
which they have contact, but that most of them are not inter-

ested in formal religious practice . Many of the leaders

in Jewish Sociel Service are interested in formsl religious
practice, but the majority are not. As for the rank and file
of the Jewlsh soclal workers, though religious content is
found in their work they do not essociete themselvds with
houses of worship. The plgture presented in this peragraph
holds true in more detall for the past decade.

These are the main conclusions drawn from this sur-
vev. The author wished to verify his own impres~ions gained
through contact with social workers througi: five years of
experience working in a2 Jewish Center and throuch & short
but stimuleting experience as a volunteer in the United Jew~
ish Soclel Agencies in Cinclnneti. Social work of any kind,
cs he sees 1t, is deeply religious. Any help man can give to
men 1s essentially & religlous experience, even though the
word "Cod"™ 1is not menticned. However, for the »urposes of
this thesis the term "religious"™ was expended as explained
in the introduction. The suthor hes net tried tc extend the
conclusions to eny great length. The facts are there -- any
more would be fruitless snd futlle,

Sociel workers have contributed rmuch to religion
end 2 great deal to Judaism. Forty years are only a few
spete in the chart of time. There are many more years shead,

in which m?uch more cen be contributed to the fie%& of social

B
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work and religion. Socieal work and religion, as this writer

sees them, are not really two distinct fields of endesvor or
thought, but cne field sc intertwined as to be impossible

of separation. This last conclusion was strengthened ar-

ticle by article during this study. Our hope is that in the |
years to come less am%}orative work will be necessary for

Americen Jewry and that social workers and rabbis will to-

gether be able to do the preventive work, which 1s the pro=-

vince of both professions.
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NOTES
Chapter I
Section I, The Sabbath

N. Ce 1s the abbreviation for the Proceedings of the

National Conferenee of Jewlsh Charities. (During the

course of years this name was changed to N. C. of Jew=-
ish Soclial Service and later N. C. J. S. Welfare In-
stead of repeating these verious times we have selected
the abbreviation N. C. to stand for this publication.
The Volume numbers are according to the Hebrew TUnion
College Library Catalogue.

Je S. S. Q« is the abbreviation for Jewish Social Ser-

vice Quarterly.
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Section III Religious Education

A. Jewlsh Farmer

1e Beo Boy Tole II; P 104TT,

2. Jewish Charities, Vol. I, 12, pp. 9-9 '
3. Jewish Charities, Vol. III, l, p. 2

l,, Jewish Cherities, Vol. III, li, p. 6

5. Jewish Charities, Vol. III, L, p. 7

6« Jewish Charities, Vol. III, 11, p. 1l
T Te Be 8e'Qesy YOLs TIX, K, P» 53

#
3. Reform Schools and Relizious Training for Deliquents

l. N. Ce, Vol., II, pe. 202
2¢ e Ce, Vol. IV, Dp. 95-103 :
3o Ba Osy ¥81e IV; s 118

e Ba Coyp Vole ¥, pf. 75

5. Y. Ce, Vol. V. pp. 112-116

o Jewlsh Charities, Vol. II, 10, p. 3

7. Jewish Charities, Vol. II, 11, p, 5

-« Jewish Crarities, Vol. II, 11, p. 13

e Jewlsh Charities, Vol. IV, 7, pp. o=9

$0% Tt Te. Be Qv Toke 1525 e 0

1l. Ha De, Vol. IX, D2 223=239 i
12. Mo Loy 'Vole IX, Py 22
13. Ne C», Vol. IX, p. 243




-188-

Ui. ¥e Co, Vol. IX, pe 245

15. X. Ce, Vol. XI, pp. 238-239

16: I '8s B Bs, Vols TIT, 1, D bl

17. Jo Se Se Qe, Vol. III, 4, pp. 31-34
18, J. S« 8¢ Qe, Vol. XII, 1, p. 151
15. J. Se¢ Se Qe, Vol. XII, L4, p. 388
20. Je Se Se Q., Vol. XIV, 2, p. 268

* &% 3

C. Jalls

1. Jewish Charities, Vol. III, 6, pe 9
2. Jewlish Charities, Vol. V, 3, p. 56

W+ 5 3¢

D, Orphans and Dzpendent Children

h S Ne 3.. Vol. III, De 65

2¢ Mo Co, Yols III, pe 82
3¢ Ne Cep, Vole IV, p. 11
bhe ¥W. Ca, Vole. V, p. 118
Sy W Toy Voke Vs Ps 12%

ve Jewlsh Charities, Vol. I, 6, pp. 1=2

« Jewish Charities, Vol. II, 2, p. 1l:
os Jewish Charities, Vol. II, 5, pp. 10-12
¢. Jewish Charities, Vol. III, 2, pp. 11-12

10. Jewish Charities, Vol. IV, 2, pp. 3=4
11. Jewish Charities, Vol. VI, 8, pp. 132-133 |
12. We Co, Yol. XI, pp. 51-52 l




11.
12.

22.

-

Jewish
Jewish
Jewish
Jewish
Jewish
Jewish
Jewish
Jewish

. Jewish

Jewish
Jewish
Jewish
Jewish
Jewish

Jewish

. Jewish

Jewlish
Jewish
Jewish
Jewish
Jewlsh

Jewish

. Jewish

. Jewish

=150~

Charities, Vol.
Charities, Vol.
Charities, Vol.
Charities, Vol.
Charities, Vol.
Charities, Vol.
Charitlies, Vol.
Charities, Vol.
Charities, Vol.
Charities, Vol.
Charities, Vol.
Charities, Vol.
Charities, Vol.
Charities, Vol.
Charities, Vol.
Charities, Vol.
Charities, Vol.
Charities, Vol.
Charities, Vol.
Cherities, Vol.
Charities, Vol.
Cherities, Vol.
Charities, TUol.

Center, Vol. I,

II, 4, pe 9

X, L, pe 12
X8, 4
X9, Pe 12

III, 7, pp. 13-}
III, 10, pp. 3=5
111, 10, p. 2
3%, 11, 92

IV, 1, p. §

IV, 1; ps 7

IV, €, ppe 3=b
Iv, 10, p. 6

v, 12, p. 3

v, 6, p. 129

Ve T, ps 172

v, 8, p. 190

Ve 12, PPe. 291=293
VI, 3, Pe LS

VI, 6, pp. S4=97
VI, 7, pe 120
VI, 8, p. 179
Vii, 8, pp. 183-13L
IX, 1, pr. 7=8

2, Pp. 2=T

\J-. SQ S. ql,-’ '\"'010 iI’ h.’ p. 256

. Xo Ce, Vol. VIII, ppe 154-163




-191-

37. N. C., VOl. XI’ pp. 122-123
38. N. Ce, Vol. VIII, pp. 150-151

% #* &

I. Industrial or Trade Schools

1. Jewish Charities, Vol. II, 5, p. 13
2 Jewlsh Chﬂritieﬂ, Vol. II, 8, Pe 9

* #* »
J. Homes for the Aged

1. N. Co, Vol. XV, PDe 253-257
2. Je. Se Se Qe, Vol. VIII, 3, pe W4T

W 3
¥%. Training School for Jewish Soclal Workers

1. Jewish Charities, Vol. VI, 1, pp. 15-20
2. Jewish Charities, Vol. VI, L.
#* # #

L. Palestine Jewish Education

e Je« 8¢ 8¢ Qo, Vol. VIII, Lk, pe 191

* * #

Ve Army and Navy
* % 3
He Y. M. E. A. and Jewish Centers

A. Programs




Ne Ce,
Jewish
Jewish
Jewish
Jewish
Jewish
Jewlish
Jewish
Jewish
Jewlsh
Jewlsh

Ka Cos

. Jewish

Jewlsh
Jewlsh

Jewish

-192-

Vol. VI, pp. 276=277

Charities,
Charities,
Charities,
Charities,
Charities,
Charities,
Charities,
Charities,
Charities,
Charities,
Vol. VIII,

Vol. II, 8, p. 6

Vol. II, 8, p. 8

Vol. V, 2, p. 36

Vol. V, 10, p. 238

Vol. V, 11, p. 283

Vol, VII, 2, p. L0

Vol. VI, 9, p. 160

Vol. VII, 8, pp. 189-190
Vol. IX, 1, p. 12

Vol. IX, T, pe 137

pp. 11-153

Center, Vol. I, 1, p. 22

Center, Vol. I, 1, p. 27

Center, Vol. I, 1, p. Ll

Center, Vol. I, 2, p. 13

Jewish Center, Vol. I, 2, p. 37

Jewish

. Jewish

. Jewlsh

Jewish

Jewish

. Jewlsh

Jewlish
Jewish

Jewish

Center, Vol. II, 1, p. 2

Center, Vol. II, 2, pp. 30-31

Center, Vol. II, L4, p. 23

Center, Vol. III, 3, pp. L1-l42

Center, Vol. III, 3, pp. LLzlS
Center, Vol. II, 2, p. 28

Center, Vol. III, 3, p. L8

Center, Vol. III, L, p. 18

Center, Vol. IV, 1, pp. 20-2}




-19 3_

Jewish Center, Vol. V, 2, p. 43
Jewish Center, Vol. VII, 2, p. 57
Jewish Center, Vol. VIII, 1, p. 1L

. Jewish Center, Vol. XII, 3, p. 11

* # #

Ne Y. K. H. A. and Jewish Center
B. Philosophy
Jewish Charities, Vol. II, 7, pe 16
Ve/- X1

N. Co, 1926, pe 153
Je 8 8¢ Qi Voie ITs ks Do 25 2,
J. 8 8¢ Quy Voo IXT, 2, P ‘24
Je 8i 8 Qs VOls TIT, 3, DPa 8
Jewish Center, Vol. IV, 2, ppr. 14-13
Jewish Center, Vol, IV, 2, pp. 19=22, 26-36

* % »
0. Synagogue Centers and Institutional Synszogues

Jewish Charitles, Vol. V, 10, p. 251
Jewish Charities, Vol. IX, ¢, pp. 183-184
Jewish Charities, Vol. IX, ¢, p. 189
Jewish Charities, Vol. X, ¢, pp. 207-208

¥ 8:.8.-Qa; Vola TX; by De 276

Jewish Center, Vol. IV, 1, pp.

- e
(=7

% % %




—

-19l -

P. Philosophy

1. Jewish Center, Vol. XI, pp. 272-273

2. JQ“iBh Centar, v°1- X, p. 106
3, Jewish Center, Vol. XIII, pp. 8228l

+ # 2

Section IV Communal Life

A. Levantine and Sephardic Jews

1. Jewish Charities, Vol III, 8, p. 12
5, Jewish Cherities, Vol. IV, 5, p. L
3. Jewlish Charitles, vol. IV, 11, ps 31
. Jewish Charities, V, 6, pp. 12-1i
&, J. S. S. Q., Vol. III, 2, PP. 32-L40

5 B #
BR. American Communities

1. T B. 8. Qe; Vol IT, 2, Ps 138
5., J. Se S. Qs, Vol II, 5, Pe 202
2a. J. Se S. Q., Vol. II, 3, P 206
3, J. Se Se Q., Vol. II, 3, p. 209 f.
Vol. II, L, pe 312

L
]
L]
3
o

5¢ J« Se Se Qe, Yol. II}, 1, P T

C

o

. Se e, VOle III, 2, DPe 63

v Sa g., Vel. I:I, 3, Ee 70

(

L]
L |
.
w w
.
w
L
&
L
-

vol. III, L4, pe 60




28.

30.
31.
32,
5.

Qs
“

ey
Q‘,
Q"

Vol.
Vol.
Vol.
Vol.
Vol.
Vol.
Vol.
Vol.
Vol.
Vel.
Vol.
Vol.
Vol.
Vol.
Vol.
Vol.
Vol.
Vol.
Vol.
Vol.
Vel.
Vol.
Vol.
Vol.
Vol.
Vol.
Vol.

III, L4, pe 11
III, L4, P« 75
I1I, L4, p. 95

v, 1,
3 e
IV, 2,
v, 2,
Iv, b,
v, L,
v, L,

Pe
Pe
Pe
Pe
Pe
P

p-

5k

58

166
168
331
33k
338

vV, 1, p. T0
vV, 1, p. 66
v, 2-3, p. 170, 203-20L
v, L, p-
v, I, p.
Vi, 1-2,

VI, 1-2,

v, 1-2,

VI, 1-2,

Vi, 5'&!
Vi ’ 5"’4-’
VII, 3, p. 21

X, 3,
x, 1,
xt, 2;

p-
Pe

Pe

251

257

p. 19

pe. 56

pPe 75

p. T7

pp. 165, 166, 168
p. 170

5
€6
219

XII! 1: PP 14-6’ 1-4-83 1-3-9
I, 4, pre 3, T



&
12.
13.

=-196=

C. In Forelgn Lands

Jewish Center, Vol. III, 3, P. 16

Je
Je

Je

Se.
Se
Se
Se
Se

Se

S.
Se
S.
Se.
Se
Se
S.

Sa

Jewish

Jewlsh

Jewish

Jewish

Jewish

Jewish

Jewish

Jefish

Jewish

Qe, VOl.
Qe, Vol.
Ge, Vol.
Qe, Vol.
Qe, Vol.
Qe, Vol.
Qe, Vol.

Q., Vol.

11, L4, pp. 275, 277

v, 2=3, p. 124 f.

VII, 3, P 33

IX, 2, pp. 262, 263=26L
XII, 2, ps 233

XII, 2, pp. 243, 25
XII, L4, pp. 394, 395

I, 3, Pe 46

*+ % #

Section V, Kashruth

Charities,
Charities,
Charities,
Charities,
Charities,
Cjerities,
Cherities,
Charities,

Charities,

Je Se Se Qo’ Vol.

T 858 Bey ToLs

Jo G S Qo’ Vol.

Je Se Se ;.:,.’ Vol.

Vols I, 2, Ps 3

vol, II, 1, p. 12
Vol. 1II, 2, Pe 1
vol. II, 2, pe 1
Yol. II, 8, p. 3
Vol. V, 12, p. 26
vol. VI, 3, DP. 55=56
Vol. VII, 5, pP. 96
Vol. VIZI, 7, p. 110
x, 8, p. 189

X, 9, Pe 213

11, 3, pe U8

VI, 3-4, p. 159



1.

l.

l.

2e

-197=-

Section VI, Removal Work

N. Ce, Vole VI, p. 117

* ¥ 3

Section VII, Judaism and Prostitution

Jewish Charities, Vol. III, 6, pp. 9, 10

* #*

Section VIII, The Synagogue

Jewish Charities, Vol. II, 7, p. 15
To'8e Bo Qiy Volo 1. 5, ps 13 28
Ne C., Vol. X, pp. 200-201
Jewish VYenter, Vol. V. p. 2.
(c.f. alsoc Section on Religious Education)

* %

Section IX, Jewish Divorce

Ve Co, ‘.'01- }:, ppc 101-102

#+ 3% ¥

Section X, Intermarriage

Jewish Charities, Vol IV, 10, p. 2

T 8o Se Qoy Vole ¥y &y pe 25T L




1.

1.

l.

2e

s

~198-

Section XI, Jewish Science (Healing Cult)

To 84 8. Qe Vol HIT, b, pe.6be

* B

Section XII, Jewish Court of Arbitration

Jewish Charities, Vol. IV, 8, pp. 12-1

. Jo Se Se Qey Vol. XV, 2, pp. 2ih=253

- - A

Section XIII, Judalism and Youth

Jewish Center, Vol. III, 1, pp. 8-l
Jewish Center, Vol. IV, L, pp. 2-6

Jewish Center, Vol. V, 3, pp. 8-19

1658108




	Fierman-1941_000
	Fierman-1941_001
	Fierman-1941_002
	Fierman-1941_003
	Fierman-1941_004
	Fierman-1941_005
	Fierman-1941_006
	Fierman-1941_007
	Fierman-1941_008
	Fierman-1941_009
	Fierman-1941_010
	Fierman-1941_011
	Fierman-1941_012
	Fierman-1941_013
	Fierman-1941_014
	Fierman-1941_015
	Fierman-1941_016
	Fierman-1941_017
	Fierman-1941_018
	Fierman-1941_019
	Fierman-1941_021
	Fierman-1941_022
	Fierman-1941_023
	Fierman-1941_024
	Fierman-1941_025
	Fierman-1941_026
	Fierman-1941_027
	Fierman-1941_028
	Fierman-1941_029
	Fierman-1941_030
	Fierman-1941_031
	Fierman-1941_032
	Fierman-1941_033
	Fierman-1941_034
	Fierman-1941_035
	Fierman-1941_036
	Fierman-1941_037
	Fierman-1941_038
	Fierman-1941_039
	Fierman-1941_040
	Fierman-1941_041
	Fierman-1941_042
	Fierman-1941_043
	Fierman-1941_044
	Fierman-1941_045
	Fierman-1941_046
	Fierman-1941_047
	Fierman-1941_048
	Fierman-1941_049
	Fierman-1941_050
	Fierman-1941_051
	Fierman-1941_052
	Fierman-1941_053
	Fierman-1941_054
	Fierman-1941_055
	Fierman-1941_056
	Fierman-1941_057
	Fierman-1941_058
	Fierman-1941_059
	Fierman-1941_060
	Fierman-1941_061
	Fierman-1941_062
	Fierman-1941_063
	Fierman-1941_064
	Fierman-1941_065
	Fierman-1941_066
	Fierman-1941_067
	Fierman-1941_068
	Fierman-1941_069
	Fierman-1941_070
	Fierman-1941_071
	Fierman-1941_072
	Fierman-1941_073
	Fierman-1941_074
	Fierman-1941_075
	Fierman-1941_076
	Fierman-1941_077
	Fierman-1941_078
	Fierman-1941_079
	Fierman-1941_080
	Fierman-1941_081
	Fierman-1941_082
	Fierman-1941_083
	Fierman-1941_084
	Fierman-1941_085
	Fierman-1941_086
	Fierman-1941_087
	Fierman-1941_088
	Fierman-1941_089
	Fierman-1941_090
	Fierman-1941_091
	Fierman-1941_092
	Fierman-1941_093
	Fierman-1941_094
	Fierman-1941_095
	Fierman-1941_096
	Fierman-1941_097
	Fierman-1941_098
	Fierman-1941_099
	Fierman-1941_100
	Fierman-1941_101
	Fierman-1941_102
	Fierman-1941_103
	Fierman-1941_104
	Fierman-1941_105
	Fierman-1941_106
	Fierman-1941_107
	Fierman-1941_108
	Fierman-1941_109
	Fierman-1941_110
	Fierman-1941_111
	Fierman-1941_112
	Fierman-1941_113
	Fierman-1941_114
	Fierman-1941_115
	Fierman-1941_116
	Fierman-1941_117
	Fierman-1941_118
	Fierman-1941_119
	Fierman-1941_120
	Fierman-1941_121
	Fierman-1941_122
	Fierman-1941_123
	Fierman-1941_124
	Fierman-1941_125
	Fierman-1941_126
	Fierman-1941_127
	Fierman-1941_128
	Fierman-1941_129
	Fierman-1941_130
	Fierman-1941_131
	Fierman-1941_132
	Fierman-1941_133
	Fierman-1941_134
	Fierman-1941_135
	Fierman-1941_136
	Fierman-1941_137
	Fierman-1941_138
	Fierman-1941_139
	Fierman-1941_140
	Fierman-1941_141
	Fierman-1941_142
	Fierman-1941_143
	Fierman-1941_144
	Fierman-1941_145
	Fierman-1941_146
	Fierman-1941_147
	Fierman-1941_148
	Fierman-1941_149
	Fierman-1941_150
	Fierman-1941_151
	Fierman-1941_152
	Fierman-1941_153
	Fierman-1941_154
	Fierman-1941_155
	Fierman-1941_156
	Fierman-1941_157
	Fierman-1941_158
	Fierman-1941_159
	Fierman-1941_160
	Fierman-1941_161
	Fierman-1941_162
	Fierman-1941_163
	Fierman-1941_164
	Fierman-1941_165
	Fierman-1941_166
	Fierman-1941_167
	Fierman-1941_168
	Fierman-1941_169
	Fierman-1941_170
	Fierman-1941_171
	Fierman-1941_172
	Fierman-1941_173
	Fierman-1941_174
	Fierman-1941_175
	Fierman-1941_176
	Fierman-1941_177
	Fierman-1941_178
	Fierman-1941_179
	Fierman-1941_180
	Fierman-1941_183
	Fierman-1941_184
	Fierman-1941_185
	Fierman-1941_186
	Fierman-1941_187
	Fierman-1941_188
	Fierman-1941_189
	Fierman-1941_190
	Fierman-1941_191
	Fierman-1941_192
	Fierman-1941_193
	Fierman-1941_194
	Fierman-1941_195
	Fierman-1941_196
	Fierman-1941_197
	Fierman-1941_198

