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The Purpose of Doom

Any modern spproach to the prophetic writings must recognise that the prophets
achievel distinction as ethical and religicus teachers rather than as seers, gifted
with supernatural ability to foretell the futurs, Yet any atitempt to ratiomalisze
the prophetic message completely must meet with failure, Tho critical investige-
tions of pre-exilic bidlical literature have somstimes tended to oversimplify the
phenomenon of prophecy. It has been assumed, all to glidly, that the prophets
proclaimed, as a simple doctrine of retridution, that the imseiteibepesilt of
vrong doing was punishment and destruction, It was only in describing the inevitable
results of sianful action that the prophets were believed to e interested in
predicticn,l

On the dasis of such a raticmalised interpretation of prophecy, contradicted
though 1t is by the mysticism explicit throughout the prophetic writings,’ the
message of the prophets was often misinterpreted, Simce, it was argued, ia a simple,
othical system, the wages of sin is destruction, it would be impossidle for the
sarly prophets, so overvhelmed by the comscicusness of their pecple's shortcomings,
to foretell anything but the impending doom, The guilt of Israsl was conceived to
have reached such proportions, that Jalwe had no alternative dut to remounce
his covenant with lu.' people, and to destroy them, This action would be irretriew-
able, The hopes, therefore, which msny ctitical scholars are willing to cemcede
to the pre~exilic prophets are, at the bdest, vague and irrstiomal. They delete, as
spurious, a great musber of more optimistic phrases, A mumber of critjeria are found
for the deletion of many of these passages, But the most significant has deen
the difficulty of recenciling them with this ratiomalized pattern of the propl;-t 's
thought,

More recently, however, a group of investigators have re-examined the sources, and

have deen morewilling to concede that it is not necessary o expunge all the hopeful

1, See, for “1.' Volz (’. 7). Hackmann (pP. 1‘3‘.). V. R, Saith (”.315‘.). ote,

2, B.g., Is, 63 .Tor; 1:4.10: Amos 7:1-9; 8:1-3; etc,
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predictions of the pre-exilic prophets.l Assuming, with justification, that the
eschatological element now almost universally w'hdu.. feature of the prophetic
writings,2 1s deserving of more weight, in an imterpretation of the prophet's
message, than it customarily receives, they have seen, in the hopeful aspects of
prophecy, a necessary feature of this eschatdlogy. On the basis, especially,
of Egyptian parallels, they have assumed that the variatioms inm prophetic texts
between predictions of doem and predictiocns of salvation are the nmatural éxpression
of Israslite prophecy and not always a result of textual revision.3 |
Nevertheless, the evidence afforded by Egyptian parallels ie not entirely
convincing, The oracles guoted by Gressmann, Sellin and Dirr * have all been
recognisged as mqlu‘ of post eventum prophecies; and although they still reveal
the tendency for a prophecy of salvation to be preceded by forecasts of destructiem,
their eschatological basis is, consequently, by no means self-evident, The
cyclical pattern which they read into history may be merely the result of the
particular events which called them forth, Morsover, their limited scope, and
their concern cnly with the future of Egyptian society constitute an equally
significant difference from Israslite prophecy, and a deviation from the presumed
sschatological pattern for universal hutory.'j

1, Particularly Gressmann, H, (Der der israslitisch~-judischen Eschatol
Der Messias); :’mu. D.E. (Die ngﬁﬁ@mm "_a_ﬁ ohas)
B, I. (Oraprung wf Zuften for ores

alttestamentliche %-)E ; . 1sTaqlitisch-

2, Thus the concept of the Jom Jahwe, and the many prophetic ideas associated

with Jalwe's judgement, which cannot be derived from the ethical, ratiomal postulates

of prophecyt the high mountains (Is, 2:2; Bsek, 40:2); the fiery wall (Zech. 2:9);

the precious stones and jewels (Is. 54:11£f.): etc, See Gresssamn, Sellin, and Dirr,op. cit

3, TFor the best analysis of the history of this criticisa, especially with regard
to Isaiah, see Fullerton, K., "Viewpoints in the Discussion of Isalsh's Hopes,"
m. "01 hli p’. l-lm.

4, Thus the Leiden Papyrus, the Sestcar Papyrus, the Prophecies of the Lamd and the
Potter, stc. Both Sellin and Dirr make this limitation very clear. See especislly
Darr, pp. 2=7, for a discussion of these oracles,

5. This last criticism is mentioned by Cripps, p. ¥,
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A much more evident parallel to prophetic eschatology, however, i_l revealed
in a recent study of Aramean religion by Hildegard I-ry.l In her description
of the religicn of Eablena'id are found many of the essential features of didlical
nessianism, Her emphasis of the dependence of Nabd-na'id upon Aramean traditions
and of his admiration for the First Aramean Dynasty 2 4 oqually significant in
view of the Aramean origins which the Israelite tradition willingly acknowledges.’

The basis of Aramean messianism lies in the belief that the process by which
one empire succeeds another, symbolising on sarth the successive reigns of the
great heavenly deities, will finally be halted, and the supreme beneficent deity
#ill finally establish his rule for ever. In the religion of Nabl-na'id, the
ultimate ruler of the entire world is conceived to be the moon-god, Sin,*
vhose kingdom will be re-established as socon as the prescrided terams of office of
all the gods who must reign defore him have expired, The mild rule of Sin was
expected to usher in & golden age "in which violence and evil would disappear,
and mankind live in peace until the end of days, " 2

It was in the expectation of such a messianic future that Nabu-na'id placed
his reign not in the "palG" of Sin, bdut in that of the immediate predecessor
of the moon-god, the goddess Titar.® The struggles of his reign were convincing
avidence that the messiznic future had not yet become an actuality. Its advent
depended upon the expiration of the "reigns" of his predecessors, and upon human
readiness to receive the "golden age." For despite the precise periods of time which

were allotted to each deity, the realization of the messianic future was not

1, Lewy, H,, Kabiu-na'id, the King of Babylon and ot of the Arameans; and his
Immortaligation in Iranian, Israelite, and btc

25 Lewy, p. W2

3. Note the association of the patriarchs with the Aramean cities of the Tigrie-
Zuphrates region, and the form of the ancient confession of faith: -—1ax nW

TAN (Deut, 26:5),
Lk, Lewy, p. 7 ° 5. TIbid, 6. Ibvia, p, 159
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conceived to be an autometic process, but would depezd, to some extent, upon the

readiness of men to accept the rule of Sin and to practise his rcngion.l

Thus, in the Aramean religion, the concept existed that the "golden age"
identified with the kingdom of the beneficent world-god through his ruler on sarth,
would be preceded by eras of strife and confusion, Moreover, the idea had already
received its ethicigation, in its emphasis upon the part which humanity must play
in bringing about the messianic goals, That such a conception of history influenced
the literary prophets, perticularly in their portrayal of the Jdm Jahwe, can, we
believe, be damonstrated by an analysis of their writinge. The JOm Jahwe, both in
popular and in prophetic thought, was not merely the period of Jahwe's vengeance,
whether exercised upon Israel's neighbore alone, or extending even to his own veopls,
This, indeed, was the necessary prelininary, But the essential character of the Day
is that it was to represent the final triumph of Jahwe among the gods, That this was
the basis of the popular view, denounced by Amos for its crudeness, needs no demonstra-
tion, But we shall attempt to show that basically, esven for Amos and hie great
cuccessors, this fundamental character of the Jom Jahwe pergisted, It was the ultimate
purpose, to serve which the destruction was a prelininmary., Out of the destructionm,

a new era of contentment was to arise,

The messianic references, often denied on a priori grounds to the early prophete,
are, therefore, a necessary complerment to their message of doom, The more dismal
aepects of tLeir message received more emphasis from them, That this was
inevitable from the nature of their task, as they conceived it, we shall likewise
attempt to show, Put the chaos of the Day of Jahwe was not an and in itself,

It was but one part of that form of preaching, firmly rooted in popular esschatology,
which looked ultimately for = more perfect society under the acimowledged empire

of Jahwe, Without some reference to this eschatological framework, the concepts

of the prophets cannot be fully comprehended, The prophets brought significant
changes to the popular belief, But nowhere did they sbandon its essential ideal,

l. Ivia,, p. 157
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A. The Island of Salvation

The early literary prophets delivered their message against the background of

this well known eschatology, elevating it by their ethical and religious insights,
but by no means challenging its basic postulates, The entire purpose of Amos'
ministry was, as has been gsnerally mognuod.l to substitute his own concept
of the Jom Jalwe for the mors optimistic version of his contemporaries (5:18). He
pictured his audience ar "yearning" for the coming of this day of judgsment, which
would be their vincication over their enemies, But in reality, Amos warned, the
day would bring only misfortune to his people, When it came, Israel would find
itself fleeing from one disaster toc another more terrible than the first,

Yot Amos did not invent this more severs interpretation of Jalve's vengeance,
Others among his contemporaries were convinced that Israel must suffer, even as
the rest of the nations, when the general upheaval was inaugurated. They differed
from the prophet only in not taking the idea seriocusly enough to guide their lives
by it or to imagine that it would materialige in the immediate future, Optimistical-
ly, they "put far away the evil day” (6:3; ef. 9:10b), and remained unconcerned

with the ultimate course of m-tm.z At any rate, Amos' emphasis of the doom

which would overtake Israel on the Day of Jalwe was by no means unheard of bafors
ke preached his message, nor did he himself originate his unshatterable belief
that the vengeance which Jahwe would exact from Israel's neighbors would just

1, Thue W,R, Smith, pp. 397f.: H.P, Smith, p.216; Marti, pp. 180-126
E‘rp.r. pp. ljlfu: cﬂ”.. F_P. 193bl= .tc.

2. Cf, Greseman, p, 76. Sellin (Proph,, p. 118) believes that Amos 3:12

can similarly be best understood if Amos' mudience were already acquainted
with the concept of a remmant, and if the prophet is assuring them that

this remnant will be completely negligible (Cf. his interpretation of Amos 6:6
fp. 119). For the reasoms which will be developed in this chapter, we

cannot follow Dirr (pp.38ff.) and Sellin (passim) in making the prophets the
Priginators of the idea that Israel, like the other nations, would suffer

in the upheaval of the Jdm Jahwe, The varicus early poems of Jahwe's victories
which Dirr quotes to prove that the popular expectations of salvation were not
supposed to be preceded by destruction are in no way mhntolocleal ot
mesesianic, and are therefore, irrelevent for cur purposes, '
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surely overvhelm and destroy his own compatriots in Judah and Israsl,

Whether or not Amos' references to Judah are original
parts of his prophecy, he could not have affirmed that Judah
would be saved from the general destruction, Amos, it is true,
made a distinction between Jahwe's people and other nations;
but even this did not allow Israsl a greater opportunity for
survival, Jahwe's justice, when his dg came, would be based
purely on ethical standards, And although the social and
economic abuses of the Southern kingdom had not yet reached
the intensity of those in Samaria (Morgenstern, pp. 338ff., ste.),
we may dbe surs that they wers already sufficient to arcuse the
fury of a prophet as sensitive as Amos, Yor a full discussion
of the gendineness of the passages referring to Judah, see
Buttenweiser, pp. 225-236,

Both the popular and the prophetic concepts of the Day of Jahwe consisted
essentially of the belief that the nationes surrcunding Israel were to be

destroyed by Jahwe's vwo.1

According to some opinions, Israel was

to escape lntlroly:‘? according to others, Israel would suffer in the
general upheaval.’ But although the prophets introduced, within this frame-
work, an unprecedented ethical orientation, they contributed 1ittle to the
framework itself, Amos shared the general belief that the nations surrounding

Israel were to suffer in the same holocaust which would bring Israel to judge-

ment, His condemmation of Damascus, Gasa, Ammon, and Moad (1:3-8, 13-15; 2:1—3)“

was not a meaningless exordium to win the attention of the worshippers at
Beth=El, but an integral part of his lunsgl.s The neighbors of Israel, he

maintained, were to be judged by the same standards as Jahwe's own people,

1. See, for example, Jer, 28:8

2. Thus the popular view criticised by Isaiah 5:18f, Cf, Jer, 5:12; 6:1M:
14:13; 23:17; etc., quoted by Sellin, Heilandserwartung, p. 6.

3, Thus Zephanish 1:2f,, 18; 2:4-15; Micah 1:13f, The genuineness of the
eschatologiml frarework of pre-sxilic prophecy makes it unnecessary to
delete these verses as late additions (cf, Sellim, Proph,, p. 113).

L, On the originality of these four oracles, ses the commentaries,

5. Cf, Sellim, Proph,, p. 30.
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He gave the Day of Jalwe an ethical interpretation insofar as it coscerned
other nations as well as Israel, But he in no way abandoned the conviction
that the judgement of these pecples would be the first indication of the
approaching vengeance of Jahwe,

In fact, Amos had long struggled with the popular concepts of jJudgesent,
and vacillated between the milder and the ethically more consistent points
of view, He, 2ls0, must have yearned that Israsl might remain an oasis
amid the wilderness of destruction, Only in this way can we interpret Amos!
Plea for the salvation of his own people, vhen Jahwe revealed to him his

intention to begin his avenging work:
2 1o

:.'ll‘iw' 'I:I‘I‘P‘ ‘D
s 10? D

(7:2; ef. 7:5)
(Forgive, Would that Jacod might stand, for he is small).! From = purely

othical point of view, such a request has no meaning, Why should Israel's
smalliness excuse his crimes, or diminish his punishment? Certainly the
prophet's uncosprorising concept of justice would preclude so sentimental a
consideration, But the petition fits very well into the eschatological
framework of the first two chapters of the Book of Amos, Amos did not
doubt that Jahwe must effect some form of retaliation for the crimes of the
lands surrounding Israel, But for some time, he proferred to adhere to
the belief that a nation, more aware than her neighbors of the nature of Jahwe's
laws, could thereby escape Lis judgement, The crimes which Amos charges

to Israel are by no means 80 serious as those which he ascribes, in a
succinct phrase, to sach of the remaining nations which he condemns, Nven
from a strictly sthical point of view, the prophet might hope for the sal-

1, Gressman's explanation of the plague described in Amos T:3 om the bdasis of
mythology rather than of an actual occurence is not entirely convincing, However,
he does not comment on the more evident sschatological framework of these visions,
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vation of the people which was uniguely related to the avenging god (3:2).

But why, then, does he ask salvation on the merit of Israel's smallness?
A similar plea to that of Amos, preserved in the Book of Genssis, gives us
a clue to the reason, VWhen Lot was instructed to flee from the destructiosm
of the city of Sodom, he also spoke on behalf of a mimmte area of land,
this time the village of S3ar, and asked that it might be spared because
of its insignificant size: YYD NI ANV DD JMP NAXIN »ya ¥) NI
(Gen, 19:20), The story of the fall of Sodom need not go back to a
tradition of a more widespread disaster; but undoubtedly the fugitives
from Sodom regarded themselves as the sole survivors of humanity (19131 ff,).
Lot's plea for the salvation of 2 "small® village then becomes fully understand-
sble, The traditions which spoke of such wholesale destruction envisaged some
such island which would escape the general fate, and from which the future
of mankind was to be established, Thus did Lot plead for S3%ar, and Amos for
Israel, Lot expressed the point of view which the prophets were slowly
modifying on the basis of their ethical ltnd.u-dl.l but which continued to
color all their sxhortations, Until Amos was convinced that Israel could
not be saved this easily, he tried to preserve the more comfortable doctrine,
and to cling to the hope that Jahwe might spare his own people from the
terrors of his vengeance, (7:2, 5).

Nor can the process of reasoning by which Amcr came to adopt the sterner
view of Israel’s futurs be easily separated from the eschatoldégicsl framework
of his prophecy, He adopted from his background, as did Joel at a later

p.rioﬁ.z the belief that the final doom of a pecple is announced by a

1, Whether Sellin is correct in assuming that the J8m Jahwe must have had an
ethical basis even before the literary prophets (Proph., pp.122 ff,, etc.)
cannot be finally determined,

2, The warnings which precede the Day of Jahwe, in order to give the pecple the
opportunity of repentance, are still be to found in Joel (cc. 1 and 2). The late
prophet, however, has the belief that repentance for the santire people is still in
the realm of possibility, so that the destruction of Judah may be sntirely averted,
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succession of milder disasters., His summary of the successive warnings of
Jahwe to his land (4:6ff.; ef. Ts, 1:4-9)) readily suggests the parellel
warnings listed in the Epic of Ea and Atrakhuil.z the failure to take heed
of which leads to the annihilation of bumsnity, and a new creation, Ths
Babylonian epic describes a series of disasters which cccur in successive
years, The descriptions of the first two warnings are lost, but the poem
contioues:

In the third ysar ., . . .

The people revolted against their , ., . .

When the fourth year came , , . ., their cities were reduced

to strailts,
Their brosd , , , , became narrow (f) ., ., . .

The successive disasters of the fifth and sixth yenr:::'han erypticilly

descrided, Finally (col, 3), pastilence makes an snd of the clamor of the
people, Since their sins (7) have not been diminished, the end of humanity
is now definitely decided, The actual account of the destruction is wanting,
but after a lacuna, the final column of the Epic describes how the god Ea
sets out to effect a new creation of mankind,

Ouided by the same popular beliefs, and convinced that Jahwe's warnings
to Israel could already be discerned, Amos was forced to abandon the more
comfortable interpretation of the Day of Jalwe, He could not suppress the
unwilling conviction that Israel would be treated no differently from its
neighbors when the day of wrath came,

On the basis of this more dismal concept of the Jom Jahwe, the ultimate
messianic hopes of the early peophets came to be founded, The more naive
hopes were abandoned, but, as we shall see, an squally real, and a more
consietently coneidered hope, continued to motivate the ministry of Aros and

his suseessors, BEefore considering the nature of prophetic messianism,

1, Cf, Is, 5:25. The series of disasters listed by Amos are: 1, Famine
(v.6); 2, Drought (vv, 7£.): 3, Mildew and Blasting (v.9): Y4, Pestilence
(v.10); 5. Overthrow compared with that of Sodom (v, 11),

2, Rogers, R, W,, Cuneiform Parallels to the 01d Testament, pp. 113 ff,
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we must examine, in somswhat more detail, the beliefs ard suppcsitions which
were associated with Jahwe's judgement of the nations on the day of Lis wrath,

B. The Power Beyond Damascus

Popular eschatology painted a clear pictures of how Jahwe would destroy the
nations which had angered him, The early prophets, living at a time of
Assyrian hegemony, looked to Assyria for the imposition of the first part

of Jahwe's untma.l But we cannot doubt that this view of Assyria is
colored by an a priori concept that a mighty Esstern empire would act as

Jahwe's instrursnt when the time of judgement had arrived, The prophete

give many indications of the m'\cnuﬂ role which is played in their eschatclo-
gical beliefs by the nation "beycnd Damsscus,” The very use of this expression
by Amos is already revealing, Amos unmistakeadbly had the Assyrian Empire in
nind when he foretold, in the words of Jabwe:

-lwp-|$ A Snp DoAR N M

(And I shall exile ye beyond Damascus [5:2'[] ). But the vagueness of his
phraseclogy suggests that his attitude towards Assyria was based upon the
more general idea that a great Zastern power was to be the instrument of
Jahwe, an idea which need not have arisen "“h the resurgence of the NHeo-
Assyrian Empire, and which contimied to convince the prec-hets, even after the
death of Ashur-bani-pal, that the instrument of Jalwe's power would always
come from the Babylon-Mesopotamian area,

The vagueness with which the prophets refer to the Assyrian

power is too constant to be merely sccidental, It clearly stems
from the mythological beliefs in the destructive powers of the

1. Sellin believes that the conquest by Assyria is only incidental to a gemeral
upheaval and destruction (Proph., pp.116ff.). It must be admitted, however, that
political conquest is, to Amos, the principal means by wkich Jahwe's purpcae is

to be effected. The vagueness by which the Assyrian power is referred to (cf, 3:11:
6:14: in addition to 5:27), is characteristic only of the eschatological style, and
does not imply, as Sellin asserts, the equal importance of other means of destruction,
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north, Isaiah speaks at one moment of a smoke cut of the north,
which is to put an end to the Philistimtaspirations (14:31), at
another, of the swift nations from afar which are to wresk Jalwe's

vengeance upon his own people (5:26ff,). In precisely parallel lan-

guage, Jeremiah calls down upon Judah threats which involve "all

the families of the kingfoms of the morth® (1:1Mf,.; ecf, 6:122),

Whatever powers Jeremiabh may have had reference to, the vagueness of

tha Tesder's imprasaion of the aese askgromd of secltele.y =

The very essence of Jeremiah's prophecy is to be explained on the basis
of these eschatological idems, It was not an accident of history, nor alone
the ultimate triumph of the neo-Babylonian Empire, which led Jeremish to his
pro=-Babylonian bias. The fact that Jeremish has no condemmation, but rather
deep sympathy for Jahoahas (22:10f,), despite the utter disapproval of the
deutercnomist (2 Ki, 23:32), is to be explained most reasonably upon the basis
of Jehoahas! foreign policy, We may venture to assert, therefore, that
Jeremiah's anti-Egyptian bias existed even at this time of apparent Egyptian
strength, when, as far as any inhabitant of Judah might perceive, Egypt might
well have been the grest empire of the future,> Jeremish, like his pre-
decessors, could not escape the conviction that Jahwe would work his dutmtlon'
through the instrumentality of the power "beyond Damascus,”
The prophecies of Isaiah at the time of the Syro-Ephraimitic crisis are

equally significant in the light which they shed upon the prophetic belief
in the triumph of Assyria, Isaiah has no doubt of the course of history
which is in store for his people (7:1ff.). The alliance of Damascus and

Samaria cannot prevail over Judah, But no sconer is deliverance affected than

1, These ideas, of course, receive their full development in Ezekiel 38 and
39 (38:6, 15; 39:2), That a power originating in the Zastern arm of the
Fertile Crescent, and entering Palestine by following the pathway of the
crescent, can be thus referred to, is shown by the second Isaish (41:25),

2, Ve assume, of course, that Jeremiah's distinction does not 1lie in the political
sagacity which enables him to perceive, uhlike his contemporaries before the Battle
of Carchemish, that the political bases of Egyptian power werse less stadle than
those of Babylon, These facts could not have been apparent in Judah, evident as
they are to those who can interpret in the light of subsequent histery,
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a new disaster is prepared, The Assyrisn, who has swept through Aram and
Israel, will complete his work of havoc on ths kingdom of Ahaz, The child
wvho was gullibly named Immamuel at the moment of deliverance shall witness
the final shattering of those hopes which he was meant to personify., "Jahwe
will dring upon thes the mighty and powerful waters of the river, the king
of Assyria and his splendor,.....and the stretching of his wings shall be
the full width of thy land, O Immanuel® (Is, 8:72,).1

At first sight, it ie difficult to understand how Isaish can be so specific
in his fortelling of the future, That he was, to a considerables extent,
vindicated by the subsegueat course of history can scarcely make his prediction
more understandable, unless we regard the final form of Chapter 7 of his
book as a reworking of an original prophecy in the light of later evemts,
But disregarding this unlikely hypothesis, we must still ask why Isalah,
convinced from the beginning of his ministry that the destruction o thre
Jog Jahwe will inevitably include Judah (6:9-12, etc,), should have pre-
dicted this brief respite for his people, Why _cmld not Damascus and NEphraims
have worked their destruction upon Judsh, and only afterwards have met their
own fate at the hands of Assyria?! If, as has generally been supposed,®

1, For a justification of this interpretation, see below,

2. Thus Sayce (p.uY4); Driver (p.31): Skinmer (p, 50); W, R, Smith (p. 265);:
H, P, Smith (p. 235): Fullerton, Immanuel (p. 223): Robinson (375); etc,

It is Qfficult to understand how this interpretation of Isaiah's ministry
during the Syro-Ephraimitic crisis should have persisted, If an allisnce with
Assyria would, from a practical point of view, have led, after the

destruction of Pekah and Resin, to an Assyrian conquest of Judah, certainly
Judean neutrality towards Assyria would have made the Assyrian ambitions even
more dangerous, If, then, Isaiah believed that only trust in Jahwe weould

save Judah, he would have to make clear by what msans Assyria would be halted.
There ie no hint in the text of how such a possibility is to eventuata,

On the other hand, if Assyria wers the instrument of Jalwe, Isaiah's
principal purpose could hardly have been to dencunce an Assyrian alliance as the
greatest evil, The text itself gives no evidence that thie was the basis of
Isaiab's attack upon Ahaz. (The text of Is, 8:5 would, if gemuine, suggest the
contrary). Isaiah's opposition tc othsr than Assyrian alliances was based upon
his recognition of Assyria as the inevitable conquercr, and therefore, provides
no basis for analogy.




13

Isaiak had deen interested only in preventing an alliance between Judah and
Assyria, surely the most natural way to advise the people against the alliance
and to force them into neutrality would have been to warn thes that their
political adventure would not aval’l them even for a moment., Nor are we
Justified in supposing that Isaish was gifted merely with a higher degree of
political accuity, which convinced him that the Damascans and Israslites would
be thwarted at the outset of their attempt to wage war against Judah, The king
of Judah and his officers were fearfully preparing for the attack; Isaiah
could scarcely Have poesessed more reliabdle political information than thay.
The prophet was able to speak with assurance only becsuse of hie theclogical
postulates, The Immanvel prophecy, and its assurance of deliverance from

the immediate danger, shows that Isaiah believed in a predetermined order in
which Jahwe's judgement would be accomplished, Convinced from the start that
Assyria would be Jahwe'!s instrument, Issish could not believe that the alliance
of Pakah and Resin could succeed, Yet so imminent did their triumph seem,

sven in his judgement, that the deliverance of Judah would, in itself, be a
miraculous siga, to convince the people that the Day of Jalwe, as he interpreted
it, would not be mary years in the future,

With Hosea, Egypt as well as Assyria is involved, to some extent,
as the power of judgement (8:13; 9:3, 6), Hosea, in these passages,
adopted an eschatological pattern which is known to Isaiah also,
but defimitely alluded to only on one occasion (Is, T:18ff,). The
acceptance of this less usual pattern does not, of course, contradict
the dominant role which, both Isaiah and Hosea were convlncd, AssyTia
must play in the overthrow of the Israelite states, and even of
Egypt. The originality of the reference to Egypt in Is, 7 is

discussed below (Page 'V, note! ), But contrast the interpretation
of Sellin (Proph., pp. 116ff,).
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C. The Second Phase of Jahwe's Judgement

The overthrow of the kingdoms centered around Israel was but the first stage in

the prophetic concept of the Jém Jahwe, The pre-exilic prophets describe a re-

storation of Israel or Judah, bound by covenant to Jahwe, and Btuilt upon the ruine

of the former peoples, This cyclical pattern of prophecy, most clearly revealed in

the writing of Hosea, can be discerned, likewise, in the message of his great

contemporary, Amos, and in the propheciss of their successors, Isaiah and Micah,
The first and third chapters of the Book of Hosea reveal the prophet's

concept of a cyclical pattern of history. These two chapters refer to two

successive actions undertaken by the prophet to symbolize the fate of I-rl.ul.l

The phraseology and ideas of the third chapter, referring to incidents completely

different from those which have already been descridbed, must mark a chronological

development in the sequence of events which the prophet is prod.ictlng.z Taken

together, the chapters reveal very clearly the first two stages of prophetic
eachatology.

To begin with, as we have already moted, comes the destruction, Hosea
takes to himself a "wife of harlotry,” to symbolize the harlotry of his
1:umph..3 She btears children, wvho are symbolisally named, to announce the

doom of Israel., The last child, L3-Cammsf, symbolizes the nullification of the

1, Thers is no reason to deny the apparent sense of the passage, and to regard

the marital experiences of Hosea as the cause of his disillusion and prophecy

of doom, as do, for example, W.R, Smith (pp. 178f.) and Harper (p. 205), Hosea's
marriages are no more than a common form of symbolic action, similar to many

others performed by the prophete, Batten, who agrees with this interpretation,
denies the originality of the third chapter, which, he claims, was ascribed to

Hosea only because of its similarities to Hosea's figures of speech (Battem, L.¥Y.,
"Hosea's Message and Marriage," JBEL, vol, 48, pp. 257-273, cf. Marli:, Dodes, pp.33f.)
But the threat, explicit in v, L, fits clearly into a pre-sxilic context, and we
have no reason to deny its authenticity.

2, Note the use of 71¥ (whether it be construed with "]°" or with™mer), suggesting
an additional ezperience, and the difficulty of reconciling the ideas of the first
chapter (the birth of thres children, the determination of Juhws no longer to have
compassion upon Yerael) and those of the third chapter (the woman is to sit solitary
for many days, without contact with her husband, Israsl, is to be without prince

and king for many days), But contrast Nowack, pp. 24 ff,

3. Thus interpreted by Toy (Toy, C. H., "Note on Hosea 1-3" JBL, wol. 32, 75ff.).
Bven if the woman is not to be considered a sacred prostitute, we have no rsason
to delete the expression n'IoaT.,
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covenant between Jahwe and his people (1:9). As unequivocally as Amos,
Hosea portrays the final doom of his people.

But now the prophst is cslled upon to perform a new symbolic act,
Jalwe speaks to him again (3:1), and he is bidden to marry an adultress,
After marriage, she is to sit in solitude, having intercourse neither with
the prophet, nor with any other man, The meaning of this act is then
explained, Presumably after the destruction which has already been symboliged,
Israel will sit solitary for & specific period of time, Jalwe will no longer
be their ruler, but neither will they pay homage to any other god, Whether
or not the final peroration (3:5) is genuine in Eosea's praph.e.y.l the
sense of the first two stages which have already been described demand some
such conclusion, After Israel has been completely overthrown, and then has
remained for a specific period of time rejected by Jahwe, the reconciliation
must follow, Otherwise the first stage alone would have beea sufficient,
and the many days (3:3, 4) during which Israel is to be desolate would dbe
without meaning,

Whether or not we place Hos, 2:1-3 after 3:5, as Putten-
weiser has ingeniously suggested (pp. 251ff.), thus bringing
tLres stages of Hosea's belief into three precise and
chrenological divisions, it remsins evident that some such
continuation for 3:1-4% is, if not stated, at least implied,

The same idea of waiting amid desolation for Jahwe
may de intended by Is. £:17. If wv, 1618 follow v, 15,
the destruction has already taken place when the prophet

takes these steps for the preservation of his disciples, 7V, 17
iteelf implies that the destruction has been completed,

1, Bven Gressman conceded that the words ~RDO9MP —1M1 Jxy ¢t
are to be ragarded as an interpolation (pp. 84f.).
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Isaiah implies the same cyclical pattern in the elegy which is recited
in the first chapter of his Book over the doomed city of Jerusales (1:21-26),
The passage has generally been accepted as delonging to the prophecies of
Isaiah;'  the condemnation of the city 1s characteristic of his style; the
passage is free of what have usually been taken as indications of late suthor-
ship., Most interpreters, morecver, would not deny a close connection between
the idea of purification, as it is expounded in this elegy, and Isaimh's
prediction of a resmant to be saved from dntmtlon.z Hevertheless, the
2ll inclusive charscter of the doom which, this passage insists, sust precede
any restoration has not always besn sufficiently emphasized,’ The redemption
is not to be accomplished simply by "purging out the sinners and their sin,
and bringing back the remmant of the nation to obedience and right worship,® %
The future destruction, which is the occasion of the prophetic elegy, must
be as complete as that wkich Isaiah portrayed originally in his insugural
vision (6:11), and from the affirmation of which he never deviated, The
"dross™ which will be purged with lye (v, 25) does not represent a single
element, albeit a considerable element, of the people, The destruction of
Jalwe's adversaries (v, 24) will involve the desolation of the entire land,

The Ismanuel prophecy of Isaiah (7:10-25; 8:1-8) reveals even more olearly
the definitely marked stages by which the eschatological future of Israel is
to be assured., The most satisfactory interpretations of the "Imsamuel” sign
recognize that the hopeful element implicit in the name is twisted, by the
prophet, into an ironical forecast of the impending destruction of the kingdom,?

1, Cheyne, p. 6; Duhm, pp, 10ff.: Skimner, pp. 10f,, Gray, pp, 32ff., esp, p. 36,

2, Thus Marti, p, 187: Dubm, p, 11,

3. Gray has accepted this interpretation (p, 34), but contrast Pfeiffer (p, 432),
Skinner (p, 11), etc., Duhm contrasts Isaiah's concept of purification here
expounded with his "later" idea of total destructien (p, 12),

4, W.R, Smith, p. 247,
5. Thus K, Fullerton (Wmmamnel," AJSL, vol, 34, p. 256) and Sellir
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But once this interpretation of the name is accepted, Isaish's portrayal of
“the rapid advance of Assyrian power, of the destruction of all who stand before
her, and of the final vindication of Jahwe's people point clearly to an
sschatological frame of reference,

Abas refuses to ask a sign of the prophet because he is convinced, from
the beginning, that Isaiah will tell only of the destruction of his kingdom,
He piously disguises his refusal, but Isaiash imsists upon presenting him with
a sign, Ironically enough, the sign of doom is to consist of the deliverance
of Ahas from the very danger which he fears, Within less than a year, Judah
will be saved from Pekah and Rezin: expressed symbolically, a young woman
shall conceive, and whem she bears & son, she shall call his name Immamuel,>
for the redemption will have been accomplished (7:10-14).2 But scarcely has
the boy grown up vhen the work of utter destruction bdegins, Damascus and
Semaria are foresaken (7:16). The terror spreads to Judah (7:17, 20)° — an

(Eeilands pp. 25£f.) recognigze, from two completely different poinmts of
view, s essen character of the Immanuel prophecy, Fullerton has sccepted
the fact that the name Immanuel is given an ironical connotation, The name which
heralds saivation is t0 be a sign of the doom of Judah, But, failing to concede
the rapid transitions of the eschatological style, he is forced to the difficult
sssunption that the naming of the child is itself an act of predictive prophecy
while Judsh is still in danger, That the child may be thus named compels him,
likéwise, to assume that the “almi is not an undetermined woman, dut a wife of
Ahaz, an assumption which can scarcely be established on the basis of our
evidence, Sellin uses the same framework of ideas to estadblish the messianic
identity of Immanuel, an idea which cannot altogether be excluded,

1, Despite Sellin, most attempts to establish Immanuel as a messianic figure
(E.C, Ackerman, AJSL, vol, 35, pp. 205 ff,; Gressman, pp. 235 ff.) are not
entirely convincing,

2. Presumably by Assyrian attack upon the aggressors, But as yet the prophet
has not spoken of the complete destruction of Damsscus and Samaris, This follows
rapidly in the succeeding verses, without transition, in typical apocalyptic
style, BPut contrast Fullerton's interpretatiom, loc, cit,

3, We can scarcely follow Dubhm (pp. 52ff.) and Hackmann (pp, G4ff,), who see
no threats to Judah, but only to Israel, at this period of Isaiah's ministry,
Duhm regards v. 17 as & later addition to the text. Hackmann takes the threats
of this v, as applying still to the Northern Kingdom,

=~
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old proverd is quoted by Isaish to add stremgth to his words (17:1£f.).}
Only when the destruction is thoroughly sffected, is the first part of the
J6a Jalwe at an ead,? |

But now, evem as in the third chapter of Hosea, a second stage begiss,
The cities are desclate, wilderness replaces the cultiwvated land; the hunter
(v. 24) supercedes the farmer; the shepherd represents the highest stage of
civilization, But those who remain ars to be cared for in this primitive
society., Life will be reduced to its simplest form, A man shall possess only

a young cow and two shesp. But the cow shall yield milk so abundantly that
its owner will consume only the curds =~ the thin milk will be discarded,
because of the sabundance which prevails in this transitional period of history (1.22).3

The cyclical pattern in which a period of regeneration follows the !
overthrow of Jahwe's people is, of course, even more clearly discernidle '
in Jeremish, whose ministry, by the force of circumstances, required
that he emphasize the elements of hope, which had been alluded to only
casually in the prophecy of his predecessors, The prophetic inter-
pretation of history is already evident in his inaugural vision, when
he is still s “"prophet of doom.™ The two fold purpose which he is
required to fulfill, presumably in chronological sequencs is:

To root out and to pull down
And to destroy and to overthrow;
To build and to plant. (1:10)

However, a full examination of how Jersmiah made use of the eschatological
elements of prophecy ies beyond the scops of this paper,

1. If "Egypt" is original in the teat; cf, the commentaries. It should be
pointed out, however, that to delete "Egypt" from this, and similer vv, in
Hosea, is to adopt a lectio facilior, It is difficult to imagine the reasoms f
why a later glossator should thus interpret Isaiah's imagery,

2, Omitting verse 15 from 7:10-70, No fully satisfactory explanation of 1
this verse has been given, Perhaps the b) party is an alternative of v, 16a; Y
or possibly the v, may already apply to the third stage of the development, when
ell who remain in the land, including Immanuel, are living upon such a diet (v,22),

A second version of this same destruction is given ir 2:1-8, culminating,
with fitting irony, in the phrase ©Sx VDY (&84,

3. Gray believes that this last verse, also, spoke origimally only of destructiom

(pp. 139f.). But even without v, 22, the iwpression that 1life continues for the b
nation amid this havoc is undenieble, It should be noted, however, that Cheyne '
considers the complete passage (vv., 21-25) as un~Isaianic in its present form

(pp. 34£f,.), and similarly the entire section is deleted by Duhm (pp. S4f.).
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The cyclical pattern which we have so far considered makes it clear

that for Hosea and Isaiah, at least, the eschatological framework of prophecy

- envisages a period of transition which follows the final judgement and precedes

the coming of ulnuon.l Yot in the case of both of these prophets, a peried

of complete doom is anticipated, as unequivecally as the destruction which is

3 .

presupposed in the message of m.z It would thus be reasonsble to assume,

Livi: if it can be shown that Amos, likewise, possesses the same half hopeful slements
o0 which can be observed in the prophecies of his successors, that Amos also worked
oy within the same cyclical framework, We have already shown that Amos' message
A of doom was based, in its outline, upon the popular eschatology, It would
L therefore seem probable that he incorporated within his message also the most
| accepiable faatures of the hopefu] elements of the pre-prophetic belief,
The most characteristic sexpression of Isaiah's hope for the future consists
v
in the naming of his son, Sglar gﬁnhﬁ That the hope expreesed in this name
in no way contradicts Isaish's confidence in the destructiorn of Judak is clear
on the basis of Isaiah's eschatology. The name itself exphasizes the negative,
rather than the positive side of the salvation; that which returns shall be the
v
merest remnant, Cignificantly encugh, it is Sp'ar ﬁm_); who accomparies Isaish
on his mission to announce to Pekah Jahwe's determination to destroy the entire ntioa.u
_? This concept of a remnant, almost negligible by human standards, is
slos known also to Esekiel, and characteristically emocugh, all its implications
bags are brought to specific expression by him, The beginning of Ezekiel's
b ministry is marked by predictions of doom as thoroughgoing as those of
his predecessors, To symbolize the fall of his people, the prophet is
- - instructed to take a sharp sword, and shave his hair and beard, Of the
,: 1. Compare Is. 8:17.
" | 2, Thus Is, 6:11; 5:29f,: 3:1-2; 2:12-17; Hosea 5:14; 913; 14:1, Cf, Micah 3:12; etec,
3488
; 3. Tor the antiquity of the remnant ides, Sellin quotes I Ki, 19:18 and Oem, 45:7
o (8) (pp. 150ff,). However, the proof offered by these passages is hardly
:3: convincing, Perhaps Amos 5:15f, is anticipating the same idea,
380 4, Eowever, the actual occasion for the naming of Sotar {8sud is uninown to us,
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hair which is thus removed, a third part is to be burmed, a third part

to be smitten with the sword, and a third part, scattered to the wind,
will yet be pursued by the sword, There could be no more vivid symbolizing
of the devastation of war, But, as a matter of course, with no purpose of
foretelling any allaviation of the disaster, the prophet is instructed to
take a fow hairs, and to bind these within his garments, Bven of thess,
some are still to be cast into the fire, But those which still remain,
eccepted in the prophecy of Esekiel as a matter of course, are those whonm
the predecessors of Esekiel had long envisaged as the futur. nucleus of
Jahwe's people, If the idea had been new with Egekiel, he would have
introduced it as a means of comfort, The fact that it is an accepted
ecchatological feature, mentioned only in the course of a threat, is
testimony to its antiquity,

fal!

s

Such a negative portrayal of a remnant, but of a remnant nevertheless, is

be found precisely in the familiar simile of Amos,l
IR '™V AYHI Syt muad

|3~ G2 ¥ D'YD ‘AW
[PPYwa pawaSut ua 15y |°
W '\\‘urnm AGN ANDA (3:12)

re i3 no promise for the suppression of Jahwe's verdict, no hope offered to
e community at large, But here, without doubt, is the negative but nonetheless

i & bstantial assurance that a remmant will survive the destruction, spoken by the

Eiin ophet incidentally and with no intention to reduce his threatening tome, for his

concern, even more than in the case of Isaiah, was to snnounce the first part of

TER

d's judgement and the imminent fall of Israel, Yet upon the existence of such a

.
[ 4]

t, we shall try to show, Amos also based his hopes for the future of his people,

Cf, Amos 5:3, |
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D. The Prophetts Punction as a Mssseager

—— ———

Only upon the basis of these insights into prophetic eschatolozy may we under-
stand the cryptic language of Isaiash's consecration vision (6:37f.). The
early literary prophets understood, from the outset of their prophetic enroori.l
that their message must pass unheeded by their contemporaries, Punishment had
to precede any regeneration., The merest handful would survive the process of
purification, Isaiah knows, therefore, that the result of his preacking will
not prevail tc save his contemporaries, If the nation would harksa, it could be
saved; so much is the ethical axiom of prophecy,® But since the nation cannot
be saved from the destruction of the Jom Jahwe, it follows that they cannot pay
heed to the prophet's words, The sarly prophets have none of the naive
optimism of the author of the Book of Jonah, which postulated the immediate
conversion of the city of Nineveh when its inhabitants had once heard the words
of the prophet,.nor even of Joel, who believed that repentance was still
possible for his listeners at the eleventh hour (Joel 2:12ff.,). The psychological
approaches of the pre-sxilic and post—exilic thinkers stand completely opposed,
Although the prophets know, therefors, that obedience (Is, 1:18-20), faith
(1e, 7:9), and the quest of Jahwe (Amos 5:4b) could all achisve salvation, they
are equally convinced that the time for such conversion is long overdus, and that

the possibdility for its realization has ceased to exist, Hosea explains, most

1, It is generally recognized that we are not justified in sssuming that
Isaiah edited his consecration wision in the light of his later disappointments
(Cheyne, p. 26; Buttenweiser, p. 256: etc. [But contrast Gray, p. 101]).

Note also the visions of Amos, which preceded his message, and which
assured complete destruction of the state (Amos 7:1-3, U=b6, 7-9: 8:1-3, Cf,
Morgenstern, pp. 52ff.). Compare also the first chapter of Hosea,

2. Thus Amos 5:4b, 14f, Butteaweiser recognizes that these imperatives are to de
construed ms unfulfilled conditions, But the thetical character is not so
muich in the grammatical construction (e,g, vv. 1if, which Buttenweiser retains,
wust de translated as imperatives, even though v. 4b may be rendered "If ye sought
me"), as in the nature of the prophetic utterance, The prophet pleads, knowing in
edvance thet hie words will fall, for the moet part at any rate, upon deaf sars,
Note aleo the idea expressed in Is. 7:9 ( 1 pa> #9 5> yypun 5 %), where the
prophet lays down a similar condition which the vast majority of his listemers
cannot fulfill. Cf. Is, 1:18-20,
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affectingly, with what reluctance he is forced to admit that the gates to re-

pentance are closed, Israel has realised, at last, that it owes its loyalty

to Jahwe, and seeks to turn away from the false gods which it has bdeen serving
(6:1~3). But 1t will not avail, Hosea rejects without qualification the
poesibility of repentance, Theorstically repentance could bring salvation; but
true repentaunce is no longer possidle, and inevitably the disaster is on its way,

Harper retains these verses (6:1-3) as gemiine in Hosea by
supposing that they descride 2 return to Jahwe, but with a conception
of Jahwe so false "as to make the whole action a farce" (p.281). By
coanecting Hosea's idea with the eschatological teaching that the time
for repentance is past, and that therefore any attempt at repentanse
cannot be successful, we have added reascon to retain these verses, On
thie basis also we would retain Hosea 2:8f,, which, interpreted thus,
in no way destroys the sense or sequence of ideas in Hosea's condemnation
and prophecy of doom, In v, 8, Jahwe sends a warning sign, such as those
descrided by Amos (4:6ff,), But already it is too late for real re-
pentance, The people will now attempt to return to Jahwe (v, 9), dut
it will be impossible for them to do so, The fingl catastrophs will
be on its way,

But contrast, on Hos, 6: 1-3, Vols (p. 33), Marti (p. 170, note), and
Marti, Dodek. (pp. 52-55) [On Hosea 2:8f,, contrast, in addition to these
scholars, Barper (p. 23611, who deny the originality of these passages.
Contrast, also, Nowack, who, although maintaining theae vv, for Hosea,
belisves that they are out of place in their present comtext (pp. hﬁhsﬁ)

Just as decidedly does Amos affirm that the time for return has already past,
In a series of visions, he it shown the ever diminishing poseibilities for salve-
tion which had formeriy been vouchsafed to Israel, 3But when the allotted time
expired, first the destruction of the land, its sanctuaries, and the monarchy
(7:7-9), finally the annihilation of the people (£:1=3), are definitely ordained,’
On the basis of this assurance, the first phrases of the prophet, inp his address to
the peopls, affirm the unwillingness of Jahwe that his people be permitted to repent
of their evil: "For the many sins of Israel, I shall not suffer him to return. *2 In
the thought of the prophet, Jahws himself will put obstacles in the way of a peniteat
people (1s, 2:14),3 so ecompletely has he determined that history shall rum its

1, Cf, Morgeastern, pp. T1ff,
2. So Morgensternm interprets the comcept LJA'w .y ¥#9 (p, 520),

3. The similarity to the theology of the priestly code, where Jahwe hardens Pharaogh's
heart (Ex, 10:1b), or to the conception of the lying spirit by which Jahwe entices
the prophets to false prophecy (1 Xi, 10:20ff,) is unmistakable,
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ordained course,

It was inevitable, therefore, that Isaish gould be susmoned to hie ministry
with the dame warnings which were unierstood by Amos and Hosea, Py the time that
the prophet speaks his words, the people cannot possibly return to Jalwe, In
effect, therefore, the preaching of the prophet only makes fat the heart of the
peopls and makes heavy their ears (Is, 6:10), Nor is it in disillusionment that
the prophet corpares his uncomprehending listeners to drunkards who cannot re-
cognige the simplest sensations (29:9ff.), Such things must be, The promise
of the future does not lie in the hope that these insensitive listeners will
realize the truth of the prophetic utterance., The salvation is to be sought
eisowhers,

Perhaps Isaiah 28:10-13 should be connected witk 6:9ff, and 29:9ff,
The letter which cannot be read because it is sealed, or becauss of
1lliteracy (29:11) and the message spoken before insensitive and
drunken listeners (29:9f,), are paralleled by the words of the prophet
which, inevitably, and by the nature of prophecy, come to the people
as a mumbo-~jumbo (28:10~13), without effect upon the rultitude,

It becomes pertinent, therefors, tc enguire what, precisely, was the Tunction
of the prophet, and how his teaching was necessary within this eschatological
framework, Was he, as has been luggutod.l merely & messenger of Jarwas, to
announce that since the people had broken their part of ths covenant, Jahwe was
no longer bound 4n his relationship to them?

Such a point of view, vhile recognizing the inevitadlg nature of the
adverse fate which Jahwe had prepared for his people, is difficult to reconcile
with the rhetoric and fervent sxhortations even of a prophet as rigorous as Amos,
The prophet would, naturally enough, catalogue the sins and offenses of the psople
if he proposed to show how they had failed to fulfill the demands of Jahwe, But
we would scarcely expect the language of the fifth chapter, the fervent pleading
1T )M MT (5:4), from one whose purpose was thus limited to announce

a decision which had been already determined,

1, By Morgenstern (cf, pp, 418-421),
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The enswer must be that as early as Amos, the prophet, convinced of the
ertainty of the approaching Jom Jahwe, sought some means of assuring that a

b empant would remain faithful to Jahwe, and #0 survive the inevitable punishment,

o the basis of the idea of a "remmant," which Amos shared with Isaish, the

existence of such disciples, clearly illustrated in the Book of Isaiah (8:16), may
be assumed to have existed from the beginning of literary prophecy. 1

iqah\
ben Essentially, therefors, the task of the prophet may be susmarized thus, All
must be given the opportunity of repentance; so much is demanded by the ethical
e ‘
} _ rature of the prophet's task (Is, 1:18ff., etc.), But the prophet knows that
W

there will be only a few who will heed his words, It is hie duty to "seal the
instruction” among his followers, who will survive the downfall of the state, and
wait for Jahwe amid the desolation (8:18f,), Such is the small group of disciples
whose task is envisaged in the prophecy of the remnant, and upon whom the future
of the people will depend (Is, 10:20.23),

The passage, Is, 10:20-73, may be expanded by editorc, but undoubtedly
the original sense of Isaiah's explanation has not been altered, On the
basis of the idea expressed in 8:16f,, we should have to assume some such
explaration as occurs in verse 20,1 An understanding of the eschatological

4 background of Isaiah's prophecy renders inapplicable the objection that
we cannotl easily mseign a historical event which would fit the description
ksl of Israells reliance upon Assyria as depicted in the words:
|

And it shall come to pmss in that day

That the remnant of Israel

o And they that are escaped of the house of Jacod

Shall no more stay upon him that smote them,

But shall stay upon Jahwe, the Holy One of Israsl, in truth,

T iy

We have seen, in the case of Hosea's prophecy most clearly, the

fou presupposition that after the destruction of Israel, & period elapees
during which Israel is no longer Jahwe's peopls, bdut ie presumably

4 under foreign domination, Such a conteaplated, rather than historical,
event may well be presupposed in the first part of this verse,

So far, we have been able to follow several distinctly separated stages in

1]

“ine eschatology of the early prophets. The Day of Jahwe is preceded by warnings,
during the course of which, repentance is still possidle for the people,
Finally, but before the prophet receives his commission, the possidility of

"

1, Buttenweiser, however (pp., 258ff,) denies the originality of verse 20, Others
(Escimann [p, 71, note] , Cheyne [pp. 51f.] Oray [pp. 202¢2,] Dubm fp. 78] )
aseign none of these vv., to Isaiash,

S
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repentance vanishes, At this point, the doom is announced, The nations
surrounding Israel are overrun by the mighty empire, and Israel iteself
succuabs to ite power, Subsequently, Israel passes through a process of
purificetion, Under the dominance of the imperial power, which ie the
instrument of Jahwe, without, however, acknowledging Jalwe's authority,}
the remnant subsists, for a period of time, among primitive surroundings,
But on the basis of the remnant which thus survives, the future of Jahwe's
people will, presumably be established,

1, Thus Hosea 3, "I will not be their god." The official god of the land,
that is to say, will, in this tresnsition period, be the patron deity of the
conquering empire,

e il SN
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CHAPTER II
The Future

The prophets regarded the punishment of the sins of Israel as merely one feature of
a much larger upheawal which would involve all the nations with which they were
acquainted, Ye have already considered how essential to the message of Amos was
the prologue to his prophecy, iz which he dencunces Israsl's neighbors, and pradicts
their punichment, HNevertheless, in spite of this clear analogy, critics have been
reluctant to attribute much significance, withirc Isailah's thinking, to the oracles
against the nations, which are included among his utterances, but the nationalistic
or vengeful spirit of which is supposed to stand in such contrast to the ethical
and universalistic denunciations of his own people,l

In general, therefore, only those prophecies which can definitely be linked
to some event in the contemporary history of Israel, and which reflect the accepted
teachings of Isaiah, have been considered amuthentic, Yet dy comparison with Amos,
%8s should hardly expect Isaiah's condemnation of Israel's neighbors to be based
upon such tracsitory considerations as would immediately identify, for the con-
venience of critice, the precise occasion for which they were spoken, Whers Isaiah
does refer to contemporary events (14:28-32; 20), his oracles do not fit particularly
within his world outlook, but are mersly incidental warnings to Israel, These re—
cognized Isaianic oracles are in no way comparable to the exordium of the Book of Amos,

Moreover, current explanations of the structure of the twenty-one chapters
which include Isaiah's oracles against the nations are not fully eatisfactory, It is
recognized that Chapters 13-23 are characterized by the introductory word NWD
(oracle), while the latest chapters (28-33) begin with the interjeetion ‘|7 . But

if the basis of the first collection of oracles is post-Isaianic, and the few Isaianic

1, Pfeiffer, p, 443, Note also the commentaries on the individual oracles,
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sections were added only after the Sollection as & whole existed as a unit,l 1t is

™a .‘ pre

difficult to see why thes dacs nl'd”hln originally been attribtuted to Isaiah
(13:1), or included among his prophecies, On the contrary, the passages which can
without question be attributed to Isalah (14:28-32; 20: 22), and which allude to coo~
temporary history, are so different from the oracles which largely compose these
chapters that they can scarcely have formed a mclc;u around which such a collection
would gather, but must have existed independently of the collection, and have been
added on the strength of their references to foreign powers only when the larger
collection existed as a whole, and as a part of Isaish's work,

I1f, however, an appreciable nuclesus of these chapters were Isaianic, some
bearing the description R YD and others characterized by the introductory
"\, it is easy to see how they could have become the core of a host of additional
prophecies, similar to these condemnations both in content and in their introductory
catchword, Indeed, with an understanding of prophetic eschatology, it becomes
possible to derive from these chapters a considerable body of material which may be
attributed to Isaiah, and to find within them a plan of treatment at least com~
parable to the artistic arrangement of the Book of Amos. Speaking only in the broadest
terns, Isaiah passes to the farthest South, and foretells the extinction of Ethopia
and Bgypt (18:1-6; 19:15), The lesser neighbors of Israel are not even mentioned
by name,Z before the prophet hastens to expound in detail the crimes and punishment
of Judah (28:7~31:4),

This exordium to a collection of Isalanic prophecies could have been written
at almost any time in Isaiah's prophetic career, But the prophecies themselves
rrovide a clue as to the actual occasion on which they were spoken, Most of the
28-32 may be assigned to the later years of Isaiah's #inistry, when he strugsled
to prevent an alliance with Egypt, and to stave off a revolt against

1, Cf, Duhm (pp. XTI-XIV); Skinner (p. lxxiii); Gray (p.232).

2, Caps, 15, 16, and 23 clearly refer to specific misfortunes of Moab and Tyre,
Vhether they are to be attributed to Isaiab is therefore irrelevent for our purposes,
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Smnnchorib.l With this fact in view, the precise intemtion of the exordium

of Isaiah bdecomes even clearsr, Like Amos, he foretells the general destruction
which is to be executed by Assyria; bdut in this case, he comcentrates with
characteristic ireny, specifically upon those nations whose help Judah might be
ready to invoke, Having disposed of these, he is ready to attack Judah itself,
whose fate, he is convinced, will be as devastating as that of any of its con-
temporaries, But the fate of Judah's neighbors in these two chapters is not merely
described to demonstrate that they will be forced to withdraw from the strugzle,
and be unable to support Judsh effectively in the war against Assyria, The prophet
is descriding an overvhelming, universal disaster, in which the doom of Egypt is

at least comparable to the fate of Jahwe's own people. (cf, 18:3, 6: 13:5-7).

The destruction of Judah, however, will not end the overturning of nations,
When Aseyria has fulfilled its task, it, also, will be repaid for its rebellicus-
ness, The same destiny which it has hitherto beer imposing upon the rest of the
world is then to overtake the power which, unknowingly, had been demonstrating
not its own strength, but the uncontradictable purposes of Jahwe (33:1, 3f,, T=12),
This teaching of the overthrow of the Assyrian Empire, is, we shall see, one of
the fundamental aspects of the teaching of Isaiah,

Isaiah 18:1-6, Isaiah 12:1-6 is recogniszed as Isalanic by Duhm (pp.
113¢.7, Cheyne (pp. 95¢f.), snd Gray (pp. 306ff.). Eowever, vv. 5f, can
scarcely refer to the destruction of the Assyrien army, as these scholars
have concluded, Isaiah nowhere implies that Assyria is to be destroyed
before her work of conquest is over, If Isaish is here sending back,
with an optimistic message, the ambassadors who seek a Judean alliance,
he would be announcing the end of Assyria even tefore Judak has been

overcome, The confusion in the interpretation of this passage comes from
the identification of the land to which lsaiah refers the messengers of

1, For a full discussion of the history of the criticism of these chapters, see
Fullerton, "Viewpoints," Hackmann (pp, 100-102), and Cheyne (pp. 180=202) regard all
of thie material, except 28:1-U as originating in the time of Sennacherid (ef, ¥V, R,
Smith, pp. 322ff,). However, Duhm tends to assign the majority of chapters 28 and 29
to the reign of Sargon and the revolt of 711 (pp. 171ff.)., Since we accept the first
of these views, and have no basis for denying a common date of origin for all of these
passages (with the exception of 28: 1-U4), we see no reason for denying the literary
unity of this collection of oracles likewise,
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v, 2 with the land from shich they have originated, The expression

"go, " rather than "return,” would suggest, at first sight, that they

are not being sent back, from Judah, to the land of their origin, The
descriptions of the land itself, insofar as they can be deciphered, suggest
mch more readily the land of Assyria: thus, "a people extended and

« « » (1), a people dreaded from where it is ! and onward, the people

of the measuring line (1) and treading down, whose land rivers [i.e, the
tributaries of the Tigrigl divide, Thus the messengers are instructed
by Isaiah not to come to Judah (for an alliance), but rather to go to
Assyria (to behold her stremgth, or tv submit to her rule). The
continuation is them clear, The mythological Day of Doom is ushered

in with the raising of an ensign and the sounding of a horn, and the
destruction of all nations at the hands of Assyria ie then metaphorically
described, )(‘Voru 7 48 accepted by all interpreters as a later addition
to the text),

Isaish 19:1=15), Cheyne recognizes many similarities in this passage
(excluding F%BI to the language of Isaiah, But he considers the inferior
style and the scanty references to history as proof against Isaianic author—
ship. (Similar argusents are advanced by Duhm and Gray). It has already
been shown, however, that the historical allusions of such an eschatological
passage must necessarily be conventionalized., The possidbility of civil
war in could not have seemed remote at any time during Isaiah's
nipnistry,© and may bhave been assumed by him as the natural prelude to
the Assyrian victory., The condemnation of the Egyptian princes is an
evident parallel to prophetic denmunciations of the ruling classes of
Israsel,

Thus we have no reason toc regard the passage as a prophecy after the
event, That the somewhat rough verses are not of the calibre of some of
Isaish's utterances is no proof against his possidle anthorshin,

These considerations will adequately explain the structure of
chapters 13=13, and the attriduting of them to Isaiah (13:1), Various
oracles (D'NwD ), some Isalanic, others originating at a later period,
were placed around these condemnations of 701 because they dealt with the
denunciation of the surrounding nations, and since they began with the
same term, N -w o , wkich introduced the oracls against Egypt, However,
a gemine Issianic oracle (¢, 18), though not starting with this ters,
was not displaced, Chapter 20, another Sgyptian oracle, although referring
to & specific event in history, and not to the prophet's eschatology, is
naturally placed after chapter 19, although it does not start in the
conventional manner, Following these eschatological passages, but before
their natural conclusion condemning Israel, a late author has inserted his
own description of the end of days (24-27), consideradly expended), Similar-
1y, the woe to Ephraim (28:1-4) was inserted among the later prophecies
beginning with the same catchword,

It might be suggested that Isaiah bdegan his introduction to this
series of condemnations of Judah with an attack upon Babylon, which had
preceded Egypt as the instigator of the revolt against Semnacherid,

Such an oracle might well have been displaced by the more dramatic
denunciations of Chapters 13 and 14, which were evidently writtem by a
later poet at a time when the Meded were preparing to overthrow the
Neo~Rabylonian Hmpire, The destruction of the Babylonian Empire was

1, Or "from the time of its existence" — cf, Ehrlich, Randglossen, Jes., p, 68,

2. Breasted, "History of Zgypt," (pp. S47f.).
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evidently a more exciting accomplishment than the defeat of Marduk-
apal-iddina,
If Isalah did introduce these oracles of 701 with such a demunciation,

it becomes even easier to understand how the Babylonian oracle of

Chapter 13 should have been attriduted to Isalah, Isaiah 13:1 is a

reference to an original Isajanic utterance, the text of whick has

been replaced by the later oracles,

A, The Fall of Assyris

Isaiah's concept of the fall of Assyria is ope of the key doctrines of his
rinistry. By refusing to separate this teaching of Isaiah from its suspicious
context of tﬁo inviolability of Zion (Is, 37:33), however, modern critice have
tended, more and more, to deny the Isaianic suthorship of the anti-issyrian
oracles.} In reality, the teaching of Isaish is incomplete until he foretells
‘Le destructior of Assyria., The concept creates difficulty omly if we regard
it as a delayed revelation to ths prophet, whose eyes are suddenly opemed to the
wickedness of the Assyrian @mpire, of which he had previocusly formed an idealized
image. Actually, Isalah's anti-Assyrian oracles mark no change in his thinking,
Se remains convinced, even as he utters them, that Judah is doomed (10:12).
The imperial armies will not be halted, miraculously, at the gates of Jerusalem,
Judah will have paid the full penalty before Assyria succumbs,

We need not search for any date, therefors, at which the prophet, disillusioned
by the brutality of the Assyrians, and mellowed, perhaps, by the misfortunes of
his people, should have brought this milder message to his countrymen, and
reversed the sentence of doom which characterised tie beginning of his teaching
(cap. 6), and whick remained, throughout, the essence of his prophetic ministry,
Yery obviocusly, no such period in Isaiah's 1life could be found, For are we
justified in assuming that all these passages condemning Assyria must be

contemporary with one another, becauee of their similarity in style, or their

1, Yote, sspecially, Fullerton, "The Problem of Isaiah, Chapter 10, " AJSL,
vol, 34, pp., 17ff., discussed below,
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anticipstion of imminent Assyrisn attack,l Ieaiah must have maintained his
concept of the fall of Assyris as an integral part of his world outloock throughout
his prophetic career. Only the necessity for mentioning it sxplicitly, or for
placing greater or smaller emphasie upon it wuld vary, depending upon political
circumstances,
At least two of Isailah's anti~Assyrian oracles can be dsted with sone
accuracy. The condemnation of the tenth chapter fits clearly into the reign
of Sargon, The boastful smperor in verse 9 is, without doudt, ¥he congueror of
Samaria,
Is not Calno as Carchemish?!
Is not Hamath as Arpadl?
Is not Samaria as Damascus?
Not only is he boasting that Carchemish, Hamath, and Ssmaria have become like
Fullani, Arpad, and Damascus, which fell to Lis predecessor on the thronc.e
Indirectly, we hear kis pompous declaration that he is as great a congueror as
7iglath Pileser 1II, Such an utterance belongs very shortly after the fall
of Carchemish, Cheyne's date of 7117 4s as late as the oracle can reasonably
e placed, We can hardly follow Duhe in his supposition that the condemmation
may be as late as the reign of Smchorib.u
There is little justification for the radical deletions which
hiave been made in this chapter, and which culminate in Fullerton's

supposition that of vv. 5=14, only wv. 5-Ta end 13-1% are original.’
That Isaiah was interested only in a theological argument to justify

1, Thue Hackmann (pp., 86=88), who believes that 10:5-3U4 cannot belong to the
sams period of Isaiah's ministry as, e.g., cap. 20 (711), since ia 71l Isaish
#t11]l believed in the supremacy of Assyria, Cf, Driver (p, 70), Skimner (p, BY),
stc, Sicilarly H, P, Smith conjectures: ™is thought, ., . , seems to have

come only on later reflection" (p, 249),

2, Cf, Cheyme, p. 50; Rogers, pp. >08-332,

3. BHased upon the fact that Assyrian invasion seemed imninent that year, Fowever,
such invasions or threate are not necessary as & motivation of these oracles of
Isaiah, and an earlier date is just as likely,

4, Page 75. Gray, non—commitally, assigns the passage to any date after T1T.
Cf, note 1, above,

5. Mullerton, "The Frobdlem of Isaish, chapter 10," AJSL, vol, 34, pp. 1711,
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Jahwe's ways, and unconcerned with practical consequences to be

drawn from such an argument is contrary to all we know of Isaiah's
ministry, which emphasizes that punishment is the sutomatic result of
guilt, Moreover, the deleted verses do not change the sequence of

jdeas in their context: the distinction which Fullerton makes between

the two crimes of Assyria which are presented in these verses - 1) that
she doss not realise that she is Jahwe's instrument, and 2) that she
advances to destroy even imnocent (?) nations — 1is too subtle to

warrant the belief that we have here two different and irreconcileable
accounts of Jahwels purposes, The entire passage implies, with the
fatalism characteristic of Isaish (cf, zap, 6), that Jahwe's inrirument
must inevitably commit the sins of which Assyria is guilty, Therefore,

not only in refusing to recognize Jahwe (7a), but likewise iu the very
fulfillment of the purposes of Jalwe (10f,), Assyria has merited her omn
destruction. Moreover, there is no need to be suspicious, as is Cheyne,
of the term 9'5X4 in verse 10}, Isalah is merely using square brackets
in quotation marks, Sargon evidently spoke of the "gods™ of these nations,
which he destroyed, To emphasize his own contempt, Isaiah replaces Sargon s
expression with the term "idols,” in his report of the Emperor's words,

On the other hand, the thirty-third chapter of Isaish, forming a clisax to
his denunciations of 701, is to be assigned to the reign of Semnacherid, Inter-
preters have suggested that this chapter contradicts the fundamental message of
doom which Isaish predicted for Israel, and that if thie oracle is gemuine, it
must reflect a change in Isaish's attitude, which became apparent after the
withdrawal of the Assyrian armies, ncjocﬁu suck improbable conclusions,
critical scholars have been forced to deny the Isaiamnic suthorship of the emtire
chapter, But if it is recognised that the ideas of this passage are not to be
based upon the account of a miraculous deliverance of Jerusalem, (2 Ki. 18:13-19:37),
but rather are fundamentsl teachings of Isaish, it becomes evident that this chapter
in no way contradicts the sequence of ITsaiah's thought, and that the central portion
of it may well be attributed to the prophet, We have no reason to blilm.
therefore, that Isaiah's prediction of the fall of Assyria was confined to a
brief period of his ministry, At least between 71l and 701, this was an active
festure of his teaching, The fall of the tyrant was implied, if not definitely

stated, in the prophecy of the Day of Jahwe, proclaimed by Isaiah from the

1, Page 49, It is 2 little surprising to find Cheyne suggesting that although
editors would know, as well as Isaiah, that the Assyrian empérer was likewise an idol-
vorshipper, "accidental slips are more casily attridutable to them than to Isaiah,"
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earliest of his utterances (2:12), Trom his absclute faith that this would be
the pattern of eschatological fulfillment, Isaiah appears never to have wavered,

Stade’ 1ists several reasons, in addition to the "inferior style"
of chapter 33, for denying its Isaianic authorship, However, once we
delete the liturgical additions of v, 2 and vv, 5f,, the entire section
7v, 112 reads like an oracle of Isaiah, It would, in fact, be strange
if Isaish here listed the various parties within Judah, as Stade expects
him to do, and for the lack of which irrevelent materiel, the prophet is
accused of vagueness, Isaiah is no more vague in this chapter L. an he
is, for example, in 28:2, Since he has now finished with his own people,
and announced its doom, he is concerned henceforth only with a sixilar
judgement of Assyria,

Turning to Stade’s criticism of the language and style of this
passage, we find very few of his suspicions arcused dy the vocnbnhrya
of any of tte verses the genuinenest of which we attempt tu maintain,
Faturally, we cannot agree with his view that an eschatological frame~
work such as we find in this chapter is known only in post-exilic times,
Moreover, at least some of the paranomssias of this chapter (e.g, 33:1)
are as artistic as those for which Isaiah's style is noted (1:23;

7:10), amd are no proof of a late origin,l

Nor is there any resason to deny the Isalanic authorship of the
peroration of this chapter (33:12), which belongs to the so-called "Many-
nations™ passages, in which the prediction of the doom of Assyria is
replaced by oracles which assure that the many nations which plunder
Jahwe's people will, in their own turn, be destroyed, Ve have seen that
{saiah did not hesitate to refer to the triumph of Assyria in such vague
terms (5:26-30), For this reason, such oracles as 17:12-14, the Isaianic
character of which scholars like Cheyne (94f.), Dubm (111f,), and Gray
(304f,) have been forced to concede, are yet another indication of the
complete circle which will be described with the fulfillment of Jahwe's
Judgement, (Cf, Is, 8:9f,, possibly inserted into its present context
by the catchword Immanuel).

We exclude from these oracles, however, such prophecies as Is, 71!

549, which is not an eschatological prophecy, but s conditional promise
of escape for Judah (cf, Buttenweiser, pp, 282ff,), a promise which, by
its dependence upon impossidle conditions, was iteelf imposeidble, ae

the prophet raalized, dbut which the ethical nature of prophecy compelled
him to enunciate,

Once the Isalanic authorship of the main pmrt of chapter 33 is accepted,
we are justified in assuming that it is not out of place in the collection
13~13, and belongs to the reign of Sennacherid, It must be admitted, how-
ever, that the slight gternal evidence (e.g, v. 7) occasionally used to
prove that the passage originates about this time is not conclusive,

1. Most criticisms of this chapter are based upon Stade, "Jesala 32~32," ZATW, 1884,

2, Cheyne, of course, finds such suapicious phrases, but he could undoubtedly find
them in any passage whas lateness he wae interested in proving (p. 1€7).

3, However, compare with Stade the criticisms of Dubm (pp, 2ALff,) and Cheyne
(pp. 163£f,), whe accept his post—exilic date for the whole of chapter 33.
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The condemnation of Assyris is therefore no afterthought., It is not spoken
by a man whose last idealiszed picture of the instrument of Jahwe has suddenly
been shattered, From the very beginning, the course of events has been clear
to him, First comes the destruction of Judah; later the destroyer himself
will irevitably be destroyed, Upon the ruins of the old empire, the nw
kiogdom will be built, Jalwe's reign will de established, und his annointed
representative will exercise his sovereignty on earth, In such prcphetic
teaching, messianism is the inevitable cutcome of the Day of Wrath,
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B, The Messianic Redeemer

An understanding of the fundamental eschatology of the sarly literary prophets

makes unnecessary the supposition that all of the references found in their work

to & Davidic messiah must be exilic or post-exilic additions to their prophecy, The
dietinction made by Vols that the biblical messianic hope is alwayes secular,

whereas the prophets spesk from an ideal of religious universalism,’ 1is hardly
reliable, The work of the pro-~exilic prophets was characterised by a particular-

istic recognition of Israel's destiny, which was more then a transitory stage in

the development of a more consistent universalism, Systematic ideas of the
especial relationship of Israel to Jahwe, and of Israel's particular functicn in
history, can be discerned as early as Amos (3:2) and as late as the zecond
Isaiah (41:8£f,, etc,). There would therﬁforo be nothing unprophetic in the doctrine
that Jahwe's rule over the mntire universe would be characterized by the supremacy l
of his own people, and the just rule of his own king,
¥or can we agree with Voha that the prophetes regard the neighbors of Israsl 1
merely ae the instruments which Jahwe employs in his dealings with Israel, The
prophets, as we have seen izvoke upon Israel's neighbors the same fate as they
predict for Israel (Amos 1:3-2:3; Is. 8:16; 10:16; 14:28-32; etc,). It was their
distinction, moreover, that they applied the same standard of judgement to the heathen
as to their own people (cf. Amoe 9:7). It would be strange, therefors, if, in their
view of the future, the entire world were not involved, on a basis comparzble to
that of Israel, recognizing the universal supremacy of Jahwe, and also the particular

task of his own poop1|.3
To foretell such future blies would not be contrary to the spirit of prophecy,

even though the prophet's main task was preaching rather than prediction, The

1, Vole, pp. 3~T. 2. 1Ivid,, pp. 101,

3, There is consideradle evidence, collected by Julius Lewy to show that Jahwe was,

from earliest times, regarded as a world god of the character of Enlil, rather than

ee a merely national deity — thus his association with the number seven, his nature

as a wind-god, ete. (Cf, Lewy, H, and J,, "The Week and the Oldest West Asiatic Cal-
endar,® HUCA, vol, 17, pp. 22=~27. These parallels were suggested in Classroom lectures
by Dr. J. Lewy.) In prophetic thought, at any rate, it is Jahwe whoee suthorisation per-
rits the creat Assyrian Zupire to undertake ite conquest of the civilised world,
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distinction between the function of the prophet as preacher and prouetul is a
valid one, and the essential gauge of Israeslite prophecy is not in the success
with which the prophet may descride the future, But the element of prediction |
is nonetheless a- impertant ome (cf. Deut, 18:22),2 If the prophets had argusd |
upon a purely ethical basis, they would not, for example, come to the idea that
the time had past when lsrael might be accepted as a valid penitent before Jahwe,

| The JOm Jahwe which they foretell, om this basis, is a pure predicticnm, to be

explained by revelation, rather than by ethical deduction, Repeantance was not,

to the prophet, the sole weans by which salvatios was to be achieved,” The future

was to be founded upor divine intervention, symboliged in a Day o Jabwe, For

humanity as a whole, the gateway to repentance had long been closed, PEut if the

prophet?s message of doom rested as much upon abstract prediction as upon moral

judgement, we could scarcely expect their ultimate hope to rest, in complete contrast,
golely upon a rationalized ethical systea of belief, ;

Similarly, too much stress has been laid upon the gratuitous theorjy that such ‘{

theocratic and non-political thinkers as the prophets could have set 20 value upon
in

the institution of the crown, Volz admites that the prophets are careful not to
attack the royal house, but aim their invective rather at the aristocracy. Yet on
the basis of such flimsy analogies as Elijah's conflict wiik the monarchy, and the
fact that Isaiah has no reference to the king in his sdmittedly hopeful prophecy of
the first chapter (1:26), Volz amssumes that the pre-exilic prophets could not have
pradicted the coming of a Davidic messiah,

Hosea's supposed derogatory comments upon the monarchy should probabdly

be ipterpreted as attacks ¢ heathen deities, Even i he refers, as used
to be supposed, to tempcral rulers, however, his words apply only to the

1, Volgz, p. 7: c¢f, Eackmann, pp. 143¢,

2, Various predictions of the prophets were mors than an anncuncement of the
inevitable consequences of a certain kind of ethical behavior: cf, Isaiah at the
time of the Syro-Bphrzimitic cri:ls, etc,

3. Ctr, Volz, loc, cit, 4, Volz, pp. 15F. Cf. Cheyne, p. 45 on Is, 5:1-6;
etc,
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non-Davidic dynasty of the Northern Kingdom (7:3; 8:4, 10; 13:10f.).
Vogelstein has even sugzested (Jeroboam II) that Hosea be campaign-
ing on behalf of return (cf, the expression A2V ) by the Northern
Eingdom to the Eouse of David, The "blood of Jezresl” (1:4) to be
visited by Jahwe would refer asssentially, therefore, to the murder of
Ahasiah, rather than of Joram, However, the evidence is insufficient
to establish such speculations, likely though they may seem,

Quite to the coulrary, Isaiah's attitude towards the monarchy always reveals
tis respact for__ the dignity of the royal office, In addition to his interviews

with the king, wo~wrould pocint to the clear acceptance of the principle of legitimacy
in his utterances at the time of the Syro-Ephraimitic criis (7:8f.: B:6ff.). His
constant references to Pekah as the "son of Hemaliah™ are designed to cast scorn
upon the usurper, whose father was not evon a king, Rezin, a legitimate monarch,

ies not referresd to in thic derogatory way. The son of Tabeel can scarcely be
identified with the Syrian king: bdbut on the contrary, Isaiah's reference to him

in the same disrespectful language, even ir a quotstion from the Arameans, is a
eimilar sarcastic reference to his unkinogly bdbirth,

In fact, Isalah accepis the imstitution of royalty as a matter of course
(cf, Is. 3:1Z), The principle of legitimacy is a vital consideration throughout
biblical thought, One of David's claims to succession lay in his marriage to Saul's
daughter, Michal (2 Sam, 3:12, 14), Since the Davidic dynasty wac the most
legitimately entreached at tla time of Isalah, it would naturally represent the
source from which he and any of his contemporaries would await the ultimate
salvation of the pecple,

Finally, we cannot lay much weight upon the argument that if Tsaiah had actually
foretold tke coming of the messiah, lster prophets would have referred to those
proptecies which had been preserved in his work, Gray very correctly remarke:l
Unless we place [Is. 9:1—-6_] as lats as the second century B,C, (Kennett), why
does it slsc find no scho in still later writers, Zecharieh, Haggai, Malachi, the
Pealme?" We might venture further to compare the limited extent of bibdblical
literature which has come down to us with what sust have been = considerable body

of messianic traditions, all of as much authority as this passage which was used

n |

- smt p. 166.
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by Isaiah, We camnot be positive that ths prestige of Isaiah would at once make
the Iorm of belief, as he chose to gquote it (Is. 9:1-6; etc,), more popular than

| the mumerous other traditions which could be drawn upon,

| On the other hand, several factors lesd us to suppose that the doctrine of

a Davidic messiah is an essential part of prophetic theology. If our assumptions

30 fer ere correct, then the Jom Jalwe was the day not only when Jahwe would vraak

his vengeance upon humanity but likewise when he would establish his sovereignty over

the residue of all peoples which escaped his wrath, The most natural way in which

Jahwe might accomplish this end would be by the triumph of his own people, and the

supremacy of their king, The rule of a Davidic messiah would in no way contradict

the theocratic supremacy of Jahwe, but would rather be a means towards its :ﬂ:llﬂ‘.!_.'lnont..1
There are, of course, significant differsnces in prophetic thought between the

Judgenent of Israel and the judgement of its neighbors, despite the universal

etbical standard which was applied to both alike, Amos, for example, does not hint

that the process of eradication will be as thoroughgoing among the other nations

as within Jahwe's own peopls, Explicitly he states that Israel's particular

relationship with Jahwe is to be the cause of ite especial punishment (3:2); and

the fate of Moadb (2:3), or Ammon (1:14f,) 1s in no way comparable to the utter

devastation inflicted upon Ilm1.2 Fresumably only Israel undergoes the purification

1, In the parallel concepts of Aramean religion, the universal dominion of a deity
coincides with the sovereignty of his temporsl king (Lewy, p. 49, etec.),

2, On the basis of the parallel oracles, we interpret NI AN\WU of Amos 118 not

in its technical sense, but as referring to the Philistine cities not yet mentioned,
i.e,, in addition to Gaza, Ashdod and Ashkelon, It would be difficult to explain

why Amos should iavoke such thoroughgoing destruction upon the Philistines, as com-
pared with the other nations, as tc predict the utter destruction of the entire race,
Eut contrast Harper, p, 27: Cripps, p. 126, The use of this term, among other consider-
ations leads Marti (Dodek., p, 160) and Nowack (p. 123) to deny the originality of

thie oracle,

Similarly Isaieh does not find it necessary to memntion the concept of a remmant of
the nations other than Israel, which are to be destroyed, 1Is, 14:30 is not a reference
to any kind of favored group, but a common method of describing revolutionary disturb-
ances such as are snvisaged for the Jom Jahwe (cf, the Leiden Papyrus, quoted by Dirr
[pp. 22£.] . which describes as a feature of a similar catastrophic destruction the
fact that paupers have become enriched, and rich men have become poor [ VIII, 1-2;vII:l3]).
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demanded by Isaiah before the resurgent peopls can be established in Jahwe's
savor (Is, 1324ff,). We have no hint that Egypt (caps. 18, 19) or Philistia
(14:29¢f,) are to undergo a punishment so thoroughly unrelenting,

The reason cannot be that Jahwe, excessively indignant at lis people only
because it had greater opportunities of satiefying iis demands, will bring upon
lsrael punishment disproportionate to its guilt, Such an irrational concept of
Jehwe's anger would hardly accord with the strict measure of justice which Amos
or Isaiah consistently proclaimed, But since Ierael will have the future duty
of representing the soversignty of Jahwe, it must de especially fitted for its
task, ¥e have here, of course, the roots, already well developed, of the suffering
gervant concept of the second Isaiah, which makes it Jahwe's purpose that Israel
be purified for a larger service, That Isaiah, with his concept of Ascyria as
Jahwe's instrument in world-history, must have asesegted that Jahwe 1s concerned
with more than the future of his own people would ssem, & pricri, to be a reason—
able supposition, Only if we deny such a possidility can we rsfuse to accept
the authenticity of Issiash's interest in the future of the entire world,

This interpretation of the mission of Israel is, at any rate, considerably
older than deutero-Isaiah, In the Jahwist's sonception, Abraliam and Jacod are
destined to become the source of blessing for "all the families of the earth"
(Gen, 12:3; 18:18; 28:14), a function for whick the prerequisite seems to de that
Israel shall become a strong and numercus pecple, Even more clearly does Jeremiah
foretell that if Israel will return to Jahwe, then, automatically, such an aspiration
shall be fulfilled, and all the nations shall be blessed by Iurael's merit
(Jer, 4:1f.). That such a hope is older than Jeremiah seems ovident from the
casual way in which the bleseing of the nations is mentioned Ly him, Jeremiah
mist be referring to some such tradition as is preserved by the Jahwist, That the
same tradition was also supposed in popular Israelite eschatollogy does not appear

1

too much to assume, Perhaps some such idea was in Isalah's wind when he compares

1. Sellin rightly refers to Jud. 5 &nd Exod, 15 for the antiquity of the concept
that Jahwe is a god who may assert his supremacy, through conguest, over other
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Israel, after ite full destruction has been effected, to a beacon upon a mountain
or an oneign upon a hill (30:17), The image reflects both the tLoroughnese of
the process of purification, and the purpose to e served by the remmant, If
this is Isaish's meaning, the prophecy would supplement the amnouncement of
purification as it is found in the first chapter (1:25¢.), The purpose of the
neagre remnant which survives the Jdm Jalwe is to serve as a beacon or an example
to humanity of the supremscy of Israel's god,

Dubm (p. 196) and Cheyne (pp, 196f,, U10) recognize v, 17b as
geruine in the oracle 30:8-17. By rendering " |™0N " simply es "pole,”
Cheyne suggests that the figure of spesch has referemce only to the
peagreness of the remnant, Duhm likewise emphasizes this aspect of
the simile, although neither discusses it fully, However, the fact that
the pole and banner are to be set upor a hill-top calls for eome
explanation, The suggzestion which we bave given seems to be -elf-
evident,

Thue we may discern one of the principal elements of bidlical messianism
clearly implicit in the teachings of Isaiah and his contemporaries, On the basis
of such an eschatological dackground to the prophetic writings, we may no longer
assert that every form of prophetic messianism must st least be as late as Ezekiel,
Bvery suspected passege must once again be examined, and the possibility of its
genuineness, even within a context of utter condemnation and predictions of doom,
miet be admitted, At least scme of these formerly rejected oracles can, we believe,
with some certainty, be attributed to the author to whom centuries of tradition
had assigned them e# a matter of course,

a) Is, 9:1-6, Hackmann argues that the messianic oracle con~
taiped in these verses fits more readily within a period after the
destruction of the Davidic dynasty (pp, 130ff,, 143ff,). The strong
expressions of vv, 1, 3, and I, he argues, cannot refer to the tribute
paid by Judsh to Assyria in the reign of Ahaz, But, he continues, if

we assign this passage to the time of Sennscherid, it would contradict
Isalah's prediction at this time of the complete and utter destruction

gods (Proph., pp. 133f., 160; cf, Darr, pp. 138ff,), Since, however, most of
SellinTs attempts to iliustrate these ideas from the early prophets rely upon passages
the genuineness of which is challgnged by modern critics (e.g. Zeph, 3:Ef,: Habd, cap.
2; etc,), we have not presented his arguments in any detail in this study,
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of Judah, We have seen, however, that this was Isaiah's unshatterable
view not only in 701, but from the outset of hie ministry, and this
passage in no way contradicts the basic prophecy of doom, With the
unified view of the prophetic ministry which we have presented, these
arguments of Hackmann lose their forcefulness,

Similarly Cheyne (pp. 41-U46) points to the lack of connection of ¢, 9
with any context in the book of Isaiah, to the unusual fact that Isaiah
should have referred to the past history of Israel (v, 3b), and to the
vagueness of thought which the passage exhibite, The vagueness and lack
of connection are, of course, explicable on the basis of eschatology,
and the use which is made of the historical reference to deny the
genuineness of these verses seems entirely inappropriate, The Day of
Jahwe consists of two distinct stages, The destruction is merely a
preliminary to the rebuilding, Having portrayed the darkmess at its
climax, the prophet launches, without pause of* transition into the
converse of his prophecy — that which will be ths future for those
who are found worthy to survive the holocaust — the people that walked
in darkuess have seen a great light, The ruler on the Davidic throne
will uphold his kingdom even the by same principles as, the prophet
declares, Ziocn will be redeemed by those who survive the evil judgemen:,
by justice ( O ®WM ) and rightecusness ( 1 PIT ) (9:6; of., 1:27),

It has, moreover, been pointed out that the references in vv, 3 and
suggest the tyranny of Assyria, and at any rate quite clearly exclude an
exilic date, since they do not anticipate any return from captivity,l
Moreover, it is not only unnecessary, but deceiving,to seek to date tke
oppression described in vy, 1, 3f, The darkness described is much
more probably that of the predicted Jdm Jalwe, than an actusl experience
of the prophet and his pecople,

Gray (pp. 164ff,) is even less confident than Cheyne, He admits that
the linguistic criteria of Hackmann and Cheyne are indecisive, (¥We might
add that the "idea" of the word NN P , vhich Gray regards as
more suspicious than any actual criteria of vocabulary, offers hardly
better reason for denying this chapter to Isaiah, The concept of
WS JP  1s used twice by Elijah in a prophetic catch-phrase
(1 24, 19:10, 14], the repetition of which suggests that the words are
not the appropriate pious phrases which a late author thought that Elijah
should use, but rather that there was ! received tradition that this
was the actual phraseclogy of Elijah), Nevertheless, Gray also tends
to place this prophetic poem in exilic times,

On the other hand, Dubm (pp, 65ff.), recognising the Isaianic
suthorship of this psssage, assigne it to the time of Sennacherid, since
the tyrant of wv, 3f. must be the Assyrien, Such an interpretation,
however, is by no means necessary, The predictive nature of the poem,
which Duhm must concede if he regards it as an utterance of Isaiah, may
well have reference to the "darkness" as well as to the Mlight." Isaiah
is describing a deliverance from evil as if it had already occurred,
Perhaps, likewise, the evil itself has not yet taken place, but is only
predicted, Isaiah was confident, long before the time of Sennacherib,
that such devastation would be wrought by Assyris, The description of
verse 9 can, therefores, give no clue as to the date of this utterance of
Isaiah, On the whole, we have no reason to remove the passage from its
context as a fitting conclusion to certain of the prophecies of the time

1, Oressmann (pp. 242ff.): Sellin, Heilands, (pp. 28ff,); cf, Louise Smith,
2. Cf, 2 Sam, 21:2
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of the Syro-Ephraimitic crisis,! Samaria and Judah are to be

destroyed (8:1-8); both royal houses to be annihilated (n—xg). Amid
the devastation, a few disciples of Jahwe will esgape (16~23). TUpon
them the future will be established, the darkness changed into light,
and a new and more suitadle Davidic monarch place upon the throme, which -
had been vacated as a result of Assyrian force of srmss,)

b) Amos 9:13-1 For similar reasons, we would include the final
verses of the ) of Amos asmong the genmuine utterances of the prophet,
That vv, 11f, are a later addition to the text, presupposing the exile,
is reasonably clear, Thus the fallen tabernacle of David, but especially
the hostility towards Edom, are most naturally to be explained, But
the following verses, completely independent of wv, 11f., give no such
indications of a later origin, Only on the basis of their conflict with
Amos' mpssage of doom (cf, Amos 4:9; 5:11) can their asutheaticity be
denied, But if the prophetic comcept of the Day of Jahwe was, as
we have shown, a two-sided idea, every argument for the omission of the
werses becomes invalidated,? The criticism of Gressmann and others that

1, Unlese we believe that already in biblical times Immanuel was interpreted as a
messianic figure, and this poem was placed fairly cloee to the Immanuel prophec:es

of cap, 3 because of the similar miraculous, wessianic birth which it anncunces, Thuse
we might explain T7:15 as a gloss, originating in attempts, alrasdy in biblical times,
tc iaterpret Immaruel as the messiah, Fowever, £:2 and 8:10 have no reference to a
personal messiah, as we Lave shown (p, 1€, note 2, and page 33), and the evidence for
such a hypothesis is altogetner too flimsy, It is simpler to assume another reason
for the position which chapter 10 now occupies in the Book of Isaiah,

2, Cf, 8:22, DNote also the darkness which Amos eesociates with the Day of Jahwe (5:18),

3. For a fuller study of other messisnic passagze in Isaiah, the genuineness of which
caz possivly be maintained, see Louise Smith, Gressmann, and Sellin, The principles
trought rorward in tkis paper give added streangth, we believa, to the arzuments in
these studies,

Y, Harper, p. 199, Volz, pp. 23f., Cripps, pp. 67-77, Nowack, 168f,, ete. Cf, also
Gressmann, p, 234, who would expect a more clearly ethical orientation in a genuine
utterance oi Amos,

5« That the technical tera MW 2w (v, 14) has no relation to a captivity is
clear from Job 42:10, Whether s is & cognate accusative, and a variant
of i:e noun TNA'w (Ps, 126:1), or else a derivative from the verh AN 4p
the sense of ™o deprive," the meaning of the entire phrase is evidently "to restore
the fortunes of,"

The mention of waste cities (v, 14) end even of a dsportation (v, 15) are clearly
references to the destruction of the Day of Jshwe, which was forseen by Amos as a
recessary preliminary to the fulfillment of these good tidings (cf. 9:14 with Amos 5:11),
It is not those who return from captivity (9:4), but those who survive both destruction
and exile, upon whom it is promised that the devastation will never again be vieited,
Such a promise is certainly no indication of a post=exilic origin, Vole'! criticism
of the vocabulary (p. 23) is not conclusive, nor are his guestionings of the eschatolog-
ical phrase Q'F2 D'P' NI D and of the lack of connection between this passage and the
context, In this, the less vindictive side of his prophecy, Amos would have no reason
to avoid such & comparatively mild appslation of the deity as “" 2Oy M, a
concept which certainly is in accord with his theology (cf, 3:2),
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we should expect fron Anos & more ethical exposition of the future days
is at best an argument ex silentio, Amos, in foretelling how Jalwe, the
god of Ierael, will bring Joom upon his own pecple, is comstrained to
bring forward ethical arguments and to prove his parsdoxical assertionm,
The golden future is much more a matter of course, That the survivors
of the Day of Jahwe will be worthy of this future needs no slaboration
from the prophet,

¢) Hos, 2:16-20, This oracle of Hoses, parallel in many ways to
the gbove utterances of Isaiah end Amos, is shown to be genuine on the
basis of Hosea's pattern of thought, alresdy illustrated from the sequence
of chapters 1 and 3, That verse 16 does not speak of a literal wilderness
soams clear from the following verse, where 212y PPY is parallel to
VWY |, If VDY refers to the wilderness, it 'must de the wilderness
which is created of the land of Ierael, even the fertile velley of 2155 ,
rather than an srea cuteide the land of Israsl, Vv, 16f, are therasfore
to be connected with the desclation describei in Fos, 3:3f,, in which the
prophet speaks of the solitary havoc of Isrpel awaiting the return of
Jahwel, If the third chapter of Hosea demands a sequel, these verses
also require some such hopeful conclusion, as, indeed, occurs in 2:13ff,
On the basis of all these considerations, then, the secoad chapter must
be considered ms a single unit, succinctly exprecsing the eatire prophetic
interpretation of the course of history:

1) The warnings of the approach of Jahwe's vengeance (vv. L-3a).
2) The attempte at repentance, coming too late (9%2,),

3) The punishment of the people (11-15), ‘

4) The remnant amid destruction (16-12),

5) The messianic age (20-25),

The style of vv, 16-25 is =0 reainiecent of the recognized portions
of Hosee that it is hard to see how the ideas within them, for all their
messianic orientation, could have heen denied to the pre-exilic prophet,
The new reference to Jezreel (v, 24): the contrast between 'Y NS
and T NN ‘pYy (25); the reference to tha produce of the sarth (24), and
above all, the everlastiing beirothal of Jahwe and hie people (21f,)3 all
these must be part of an artistically unified oracle, not the ekilliul
adoptiocn by a later writer of Hoseca's terms of refsrence, used to deny
the basic tepcking of the prophet,

1, Marti (Dodek., pp. 27ff.) believes that the egpression "'N 231 axcludes
thic interpretation, However, Marti's view that Jalwe is here brinting back his
people from captivity arouses more difficulties, The |:>‘: of werss 16 would be
hard to interpret, even from a much later author (the comparison with Is, 30:16)
hardly offers an analogous use of the term), The correction of “I awvn to
YD W simplifies the text, but becomes unnsecessary if we realize the conn-
ection which exists between the ideas of the second chapter and the narrative frame-—
work of chapters 1 and 3,
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The meesianic hope was not, therefore, an invention of exilic Judaism, znor
did it consiet of ideals adopted by desparate patriots as compesnsation for the
disastrous fall of their kingdom, From earliest times, it was implicit in the pro-
phetic concept of Jalwe ms a universal world god, The literary prophets under-
stood the idea ethically, They completely moralized the cyclical interpretation
of history, which they adopted from the same background as did the Aramean
religion of Nabi-na'id, They taught that the evil of the Day of Jahwe came as
punishment for evil, But the good which followed was equally the ethical fulfille
ment of all their purposes, Jalwe would rule the world through his people, Israel,
and tkrough the scion of David, their king, This was the prophetic hope from
sarliest days, This was the hope which, in its modifications, has continued to nourish

Judaten amid catastrophes greater than those which the prophets awaited from a

wrathful god,
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