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INTB;ODUCTION. -·· - ~~ 

The DARSHANIM and their M.ethods. 
--·~-

In considerinP;: the homiletical works of Az,ariah 1
11
igo 

we cannot view them correctly unless we "bear constantly in 

mina. that he was an Ital j_e,n :Q§'.~t:!ll:~:!l of the first half of the 

seventeenth ~entury. 
Since ·the material from which Figo 

constrlil.cte'd his, a.ermons was the same as that usecl by all the 

other Darshanim (the Scriptures, the Miclrash, the Talmud, and 

their commentaries), and since in form as well as subject

matter, he followed closely the M:ldrashic model, we must turn 

for a general vtew of Azariah Ingo as a preacher· to the common 

characteristics of the Darshantrn. 

It will not be :necessary for our purpose to give any 

attention to· the gradual development of the ticlerashah
11 

frmm the 

simple explanation of a text, by means of "petiJ;.a" 
11
d.erush

11 
and 

conclusion (as fom1d in the Midrasb.), to the lengthy elaborate 

discourses of Figo and h:ls contemporartes. IJet us rather ignore 

the historical element in the evolution of the 11 derashah
11 

nnd, 

without dwelling upon the horniletical addresses of the Talmudic 

and geonic periods, give all of our attention to the "derashah" 

and the "darshanim 11 as they wero in the M.me of Fie.;o and i.n a 

few centurfes precedifig his birth. 

Although there are no suclclen nor abrupt transitions in 

the d.cvelopment ll>f rabbini c@J-1 homiletics p.nd al though no o;ne man 

can be said to have introduced an entirely new method anc.1 style 

of sermon-writing, we may safely say that Isaac A1"arna (d. 1494) 

, 
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Isaac A1Joab and Abraham Bibago (also 15.th century··Spain) were the 

first to establish the type of 11 derasha 11 that became most common 

during the sixteenth, sevem.teenth and eighteenth centuries. 

Although the style and substance varied to some degree i:til the 

various countries where the sermon was in vogue (Spain, Italy, 

Poland, .Austria, and Germany) and though we must allow for some 

individuality on the part of the man~r darshanim, the common model 

was followed, c.lo·sely by J?igo arnl all t.he others of his time. 
1

.rhe 

structure of the' 11 derasha 11 is very evident. It can readily be 

noted in any of Figo 1 s sennons. 

~~he Structure of the 11 De11asha
11

• 

~.1he. sermon begins with a hi.1')l:t.cal verse or phrase, 

known as the 11 ma 1 amar 11 
.. * Fj --... · 11. r -fllv genera . y. tJmp1oys a very brief 

11 ma' amar 11 , usually only three to six words; such as, JJl~ld .~W 

_ _;_T.._i..?li -11.i.~ or, .n_:n ...l..l.l'J.\! Jl:U., 2, ~ JJ, n2. tiJ. ll!.t13 

etc. However, in one third of his serrno:ns :B~igo omits: the 
11
ma' amalt' 

11 

altogether. 

Following th:i.s biblical verse is a Talmfildic or Mid-

rashic passage, 11 the nose ha-derush 11
• J!"°l'igo invariably begins 

his sermons ·with such a cf'otat;Lon, ranging from twenty words to a 

hundred and fifty. Usually the source from which the passage j.s 

quote cl is given at the outset; ee;J, i.JJlJ:. :i 't~ p.::utJ.. Jd." ft:l 
p.tl.~ i2 lYlr. iJAl f -P.: _v.n :C QC li:irJJ. i~ -~DJ.:'-. 

1
1 ll.l.tl.'Q 

etc• 4 While Figo evidently asimmes that the few words of the 

"ma' amar 11 w111: sue;t~,est to the hearer the remaincler of the biblical 

passae;:e he gives the Talmudic or HiClrashic pass.age in full. 

-. ·-· -·-·-·--· -·-·-· -· -· -· -· -· -· -· ~·-· -·-·-·-· -·-· -
1.Sermon 46. ?.Sernmn 55. 3.sermon 54. 4.Sermon 65-· BINAH LE'ITIM 

~t- We take our examples from Fj~cro's writin{J·s. But the state~ 
ment . ~. -~--

0 

s contained in 0his part of the introd.uction are quit..te 
equally true of all the other' D h · _ ars anJ.m, , 
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J?ollowing this was an introduction to the se:rmon proper. 

Almost invariably the opening remarks of the introduction had no 

dire ct connection with the texts qu.otecl in the ma' amar and in the 

nose ha-derush. The darshan seemed to leave his text completely 

and enter upon other lines of thought. It was not until the sub

ject had been quj. te fully developed, and often not until the very 

end of the 11 derai:b", that the text was again referrecl to ancl its 

connection with the rest of the dJ.scuss:ton brought out. Even tu-

ally the entire' sermon would prove ·to 'be an explanation of the 

ma'amar, or, more, often, of the nose ha-derush, or of both. 

It was. quite common, especially with Figo to f'ollow 

the opening; quotations with a generalization.Qf some sort. A typ

ical instance of this is the 38th sermon of Binah Le' i tim. li1igo 

begins without a ma'amar. 

"Rabbi used to say, "Which is the right course 

that a man should choose for himse.JLf? 1I.1:hat which he 

feels to be honorable for himself, and which also brings 

him honor from mankind" . 

(Followine this text the sermon 'begins as follows.: - ) 

"Words that proceed from the mouths of men are 

viewed. and accepted by the hearers fo,r one of two reasons 

either on account of the position and prominence of the 

speaker •.••. or because they are of themselves trust

worthY, and valuable statements. 11 
••••• 

Occasionally the Darshan might begin with a reference 

to the significance.of the day on which the sermon was being 

del~vered.. Thus the 23rd sermon of Binah Le'itim after quoting 

as the ma'amar: ~~The festiva. l of Passover, the teason of our exodus 
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from Egypt," and as the nose ha-derush: 

11 (Tractate }!1 athers )-Rab1'J·i Eleazax1 Ha-lcappar used to 

h t I i· II 
"Jealousy, greed. and arnbl tion e or en men s . ives. 

say, 

Pigo continues, 11 This holy sabbath has acquired a better name 

than the other sacred assemblages, for it is called "Shabboth 

Hagadol"· 
Thus the connection 1)etween the texts and the darshan 's 

introductmon. to his sermon proper was atJbeJ.rt vague and rarely 

immediate. Perhaps a ffflN of his hearers could surmise what cha.in 

of tlmught the Da:r.sl1an intended to pursue·. in order to ret)urn to 

the text. But the tr•ansi ti.on in this case as i.n many places 

throughout the sermon was so sudden and abrupt and the change of 

thouc~ht so, complete that it j.s almoist impossible to bridge the 

gap until the Darshan finally ;tnserts the verses that give eon-

nection to the various strands. 

The body of the derasha varies in length according 

to the occasion on which :it was delivered. Whus Figo spoke at 

somewhat greater length on Rosh Hashonnah than on the Sabbaths 

of minor importance. But whether long or short. the sennon 

would always contain a number of Biblical, Midrashic and Talmudic 

passages wo,ven together> by the Darshan. Each new quotation 

was introduced in explanation of difficuities that had arisen in 

the explanation~of passages that had been previously introduced, 

or Wj.th the Sl~'ecific purpo·se of raislne; such a problem, by poi.nt

ing out an apparent contradiction between the new verse and the 

0 n'e already under consideration. That was for the most part 

the purpose ancl reason of the sermon, to point out cl.ifficul ti.es 

and solve them, as we shall f)ee··1ater. 
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When the Darsha:n had developed a number of texts and 

by a final quotation and its interpretation had provided a 

solution of his problems he would close with a phrase express-

ing the Jl1essianic hope or praying f'or God's favor and ble sa:ln3 

on the people. 11 May he e;at.her our scattered onesu, or "May 

our souls rejoice in his salvation", or 11 May our hearts rejoice 

in the cornine of ou1• redemption" or similar expressions are 

employed by Fi go and he generally adds 11 Speedily in our days. 

Amen. So may it he His will". 

So much for the structure of the 11 derasha". In cons~aer-

ing· its subject-rrlatter• there are also a few general rules that 

can be laid down, al though the thoue;ht did not a<lhere as close.ly 

to a single standard as did the form. 

The ~resi§. of ~~ DarBhanin1 were almost entirely 

in the Iviidrast~i£ field. They assumetl that every word and lett.e r 

of not only the f3cr:lptur>es but alt:1o .. of _the Midrash and ~:'almud 

is of extreme significance, that the study of these texts is 

man's highest good., that men must (or rather, Jews must) be 

. :ii.n.ter•ested in any discussion thereof, whether it have any con

nection with the practical problems of their own life or be a 

matter of remote history without any bearing whatsoever on 

their• own affairs. Consequently they devoted their efforts to 

fincling 1ncong:r.ui ties of text that might with a li ·ttle ingenu~ 

ity· be harmonized and to explaining redundancies in the text 

by ~eri ving adcU tional me~nings. They based their proof on texts 

rather than on dir0ct reasoning or on appeal to accepted facz,ts. 

L~·1' .... liliiiWiiiiiiiiiiiiiiilliii-:Oiiiiiii ........ ~~~ -----~~---------- -- ---~-~~~_.. 



Yet, while the Darsharu.m were largely concerned 

with the mere ·exposition of biblical and rabbinic texts, and 

al though some of the Darshan:lm (especially those of Poland in 

the eighteenth century) succumbed to a desire to display great 

slrill in far-fetched casuistry,, the better element among them 

served a more worthy purpo·se. They sought to strengthen the 

6 

religious faith of the people and to consoole them in their 

sorrows of tiie "exile". Hence their favorite themes were God's 
' 

love for Israel and the Messianic h!i>1oe. 

r.n Foland and :in G·ermany sernmns were deJLi vered only 

three times a year (Sabbath ha-gadol, Sab'bath Teshubah, and the 
. 

eve of the Day of Atonement), though occasionally,aermons were 

preached at other times by wandering p·reachers. In the fif-

teenth and sixteenth centuries P.olanc1 and Germany gave little 

encouragement to the Darshan. In Italy, oin tb.e other hand, 

the derasha becm:ae popul?.r much earlier than :kn any other 

country, excepting S.pain. 'Sermons were preached on every Sab-

bath, holy-·day and special o,ccasio:n. There the Darshanim 

were as a rule the r.abhis of :prosperous congrec;ations and. tb.eir 

sermons were in great demand. They were encouraged in·rnany 

ways to make the greatest possible effort in perfectj~ne; their 

sermons. Their sermons were gJBlivaveafin the vernacular but 

by tl1anslaM.ng them into Hebr0w and printing them in that 

language they Vfere able to secure an audience for them abroad 

as well as at home. Consequently the Darshanim of Italy attained 

a Vf'!ry high standard. They were men of great learning, famil-

iar with the secular tnowledge/>f their day. Their llerashoth 

ex.eel those of the contemporary darshanim of other lands. Among 



the Italian Darshani.m whom we may consider on a plane with Figo 

are Judah Moscato, Samuel Judah Katzenellenbogen, Jacob Albo, 

Judah Leon di Modeno, Jacob Zahalon, Judah Perez, and Isaac .

CavalJLero. 1 · 

The Life and Career of ~i!.111 f.1,gQ_. 

Azariah ben R. Ephraim Fig.a was horn in Venice in 

1579. .c.:Lit.tlg is k:nown qf his ear•ly life and of his family.*· 

His father is buriecl ·in Venice, and from the tombstone we 

learn that he was a l'dlJ.L fJ:W.. ~fl and that he cUed on the 

fifth of Kielev, 1605. 

of Tuscany) . 

In 1607 F'igo became rabbi in Pisa, (in the Province 

1rhere he began i]JJlJJ1i] :..'21..U, a commentary to 

. ...ilJJl].Jlil _J,.gLQof Hab. Samuel Hasardi. In 162'7 B"'igo was called 

to Ven.lee. There he finished ;-i.QZJYDiJ. _.!..2..LIA. and al s.o wrote 

O ',17,M ~ _j]J_~:J,,, a book of sermons which he preached in Venice. 

-1J.:JJ.& _;]~ was not published during his lifetime but was 

printed one year after his death., In adt[i tion to h:ii.1s work as 

rabbi and teacher, E'igo was employed as a scribe. '!J.Jhe scrolls 

which he wrote indicate great proficiency in this art. He also 

Pl1 oduced anothe:c wo1"k known as JJ.QJ.fl_.Jll ..ll.Odl:!v cons.isting of 

letters and responsa. 

Figo died at Rovdi.go on the first of' Adar in the 
..__,. __ 

-----~------------
1. The r;en,eral facts set forth in this :lntroductfuon in 

r•egarc1 to the 'form of the clerasha 8,nd concEn'ning the darshanirn. 
are based mainly on 11 Die G·eschlchte der Rabbinischen Litter-
1:1'~tn·~', W~n~er und Wfinsche, v. 2, P. ~d)9-660. r:ei:e article_ "~om-
1Iet1cs 111 the Jewish Encyclopedia) (V.6,p.4~5) has a few pa~
ae;raphs on the Darshanim, but thi r:i por:tJ .. ,cin ne ems to be a very 
brief abstrac~ of the first ten pages of the se6tion in Winter 
und Wtlnsche on the Darshanirn (V. 2, p. 609 .. G 1f3). · 

su.k>· 
·:~ Fo.r the genealoe;Y of J?l go see g1 senstein ~l{1~ .J..!{j_t.:<,;•lli"!:l • 

. . 

7 
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year 1647. 1 ·.· 

F'rom the w1•i tings of :F'il.)O it iB apparent that he was 

well learned in rabbinic as well as in secular learning. To 

quote Dr. S. Blic~c (Winter und vr{lnsche V. 21; p. 653 )- I translate-· 

8 

trFigo 1 s talrnudic knowlec1ge was by no means insignif:i.cant, 

as the commentary shows which he wrote to the Sef er 

Hatrumoth of R. Samuel ha-Sardi. •....... 

li';Lgo in his sermons holds himself aloof, yet he was 

caught in the astrological fantasies which were receiv-

ing credence at that time through the renowned '11ycho de 

Brahe. Also in secular knowledge Figo was not inex~-

pe1:iienced; medicine and astr·onrnny often pr•ovided him 

with examples for his sermons." 

In his own sphere, as a Darshan, Azariah Figo holds 

quite a high place. His sermons "Binah ;tetitim 1
' have been very 

popular and are still widely read. As we shall see later they 

have g:one through a mun:ber of editions and have been reprinted 

quite recently. He has undoubtedly done much to build up the 

Spirit of his people dui'ng ages of persecution. But we may 

safely say that whateve1· h5~5J IJlace .may be :i.n the l:L terary world, 

in the field of h:I.story he has played no important i~o1e. Unlike 

his fellow-countr¢ymen, Judah :M:enz, Joseph Kolon, and Messer 

Leon, he did not enter into bitter controversies, nor did he 

------ - - - - - - - - - -- ........ - - -- -- ....... ...... _ .. _ - - ---
1. Figo is mentioned in She~ ha-Gedolim of Azulai, in 

Lukoth Abanim of Berliner,&Bib.iJud.of Filrst. But they give 
nothing more than a scant outline of his life (dates of his 
coming to Venice, de a.th etc). 'l'he Jew rah lGncyclopedia has very 
little more (cf. Figo, Azariah). Graetz does not mention hi~ 

Abba Applebaum inEifsenstein' s 2liJ.llt'. ~ gives a few 
more details than the others and I have includ.ec1 them above. _ .... _....., ________ ~----- --
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become the outstanding exponent, of any great issue. 

The Jewish community of Venic~,. in which Figo spent 

the last twenty years of his life as rabbi of the congregatim1, 

has been estimate{l by some writers as numbering as little as 

two t.housand. souls. Graetz places the Jevvish population of 

v~~~~ durin(S the p·eriod 1593-161 n somewhere be tween one tbo·usana. 

and two thousand souls. "~ From a comparison of the various 

available sources· we may aafely set ·the :f"ie;ure somewhat higher 

for the periocl of H'igo'' s .residence as rabbi there ( 1627-47). 

J?ossibly three thousand would be most accurate. Practically all 

of them were confined to the ghetto, which haa. been established 

in 1516. Yet, though the Jews of Venice were secluded from their 

non-Jewish neighbors by ghetto-walls and although they were re

strict.ad by various 11 condotta11 from engaging in certain trades 

and professions, their fortunes were closely bound up with that 

of the other Venetians. The gambling that infested Venice in 

the sixteenth century spread also in the ghetto arn:l Jews and 

Christians often played together. When the city government did 

not enforce a law, the Jewish authori tles could accrnmplish very 

little wi.th their weapon, excommunicat:ion. When the naval activ

ities of Venice met with misfortune the Jews bore their share of' 

the burden in greatly increasec1 taxes. On the whole, the gov-

errlillent of Venice (which was a republic in form, but an aristoc

racy. in practice) did not discourage friendly relations between 

------- ------------------
~~ H:istory of ·~he Jews, Graetz,, V,4, p. 653. Luz,2Ht.t·to, in 

his 11 ' Discorso Circa :1.1 Sta.to dec;li Hebrei di Venetia
11 

places·the Jewish population of Venice at 6,000, but this 
figure cannot be accepted, especially in view of the fact 
that an official census of 1659 places the number at 4,B60, 
while Leon of ]/fode111a (d.Venice, 16~·8) estimates it as little 
over ~?., 000. 
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Jews·and gentiles in spite of the existence of the ghetto and 

other.restrictions. 

In the time of Fie;o VENICE was on the decline. It 

had reachecl the zenith of weal th and power a century before. 

The jealousy of the other maritime cities of Ital,, especially 

Genoa, and ~he strugc;les with Spain, Turlcey and. the Vatican had 

graclually sappel'l the strength of Venice. The IJeague of Cambrai 

in 1509 had brought the. city o,f the doges almost to the verge of 

extinction. Plague ha;d aclded its dest1,.,uction. !n 1575, forty 

thousand.Venetians succumbed to disease. During the life of Figo 

another plac;ue ravaged the city ( 1630). Fi go speaks of it in 

his tenth sermon (Binah J..ie 'itim). 

During the first four years of Figo's rabbinical 

career in Veni·ae ( 1627-1651), the Republic was engaged in the War 

of the Mantuan Succession. Following this war, which resulted 

adversely for Venice, the1"e was a period of i.u1bxoken peace for 

fourteen yea:t:•s ( 1631-· 1645). But following this the Venetians 

were engaged in a bitter war with Turkey that la.steel for twenty-

four years. 

We must not fail to note that the cultural standing 

of Veni·a'e in literature and art had some effect on the Jews of 

the city. Although Figo unsparingly denounces 1uhe sham of M.s 

congregants,*who were being enriched by the commercial prosf)er

ity of Venice (although they themselves were limited to banking 

etc.) they undoubtedly gaLned some of the ftner things that could 

be had through wealth. 

---i~-sermon 1Q'-:S1naii I:e Tft'1Di. ·-

--- ----~-· - ----- -··- -~- -- -- -------~------ -· J ___ ----
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B I N A H L g 1 I T I IvI. -----------
'I'he homiletical wri t:Lngs of Azraiah Figo are contained 

in one of his books, IJ'JJ::l'2 il.J:.,;1. (Any references to page or 

sermon number thB,t may OCCUJ:" hereafter Wi1J~ ref er to the !.JU~ 

~diti911 of fil:.g~ J_,e 'i tim, ;!JJ.12,, unlea.s otherwise indica,Ged)'. 

S]_Q.i.~iog,§. of Bin.ah Le 1 i t:i.m. 

The book was first printed in Venice in 1647-8, a 

few months after the death of Figo. Since then it has gone through 

a great number of editions, some in folio and· some in quarto and 

some in octavo size. 1'he most important ecU tions of ir>ecent date 

are: 

Berlin, 1741 ; Brilnn, 1797; Lemberg, 1707; Lem berg, 1864; 

* ( ) and J.iublin 1875. The Lublin edition 42'2 pages clouble-column 
(V. 1-170; V.2-252) 

The pagination of' the various edltions is not the 

same nor have the sermons been kept in the same order in all of 

the editions. Some of the sermons suffered froim the pen of the 

eensor, who eliminated portions that spoke disparaeingly of the 

Christians. F'igo, like the other Jewish writers of Mediaeval 

times referred to the gentiles as _Q.:.i.:u.J ~' which would 

seem to exclude the Christians, but a number of his statements 

were eliminated nevertheless by the censor. (Applebaum in nll:) 

2i:i.HJ:.. dwells upon this.) On the whole, however, the diff'ererne 

between the var·ibus editions is not very great, especially among 

the editions of the last two centuries. 

- - - ..:.. ------------------
*These editions are mentioned by Fuerst, Ben Jacob etc. 

Copies of them are contained in the Hebrew Union College 
Libra:r'y. 

=.• 
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All of the editions of Binah Le 1itim have appeared 

in two volumes, though both volumes are very oft€m bound t,o-

gether. In the editions of 1864 and1875 the sermons are 

numbered consecutively to seventy-six. In the editions of 

1741 and 1797 the sermons are also numbered consecutively, 

hut the first volume closes with num1Jer 31 and the f'irst sermon 

of the second v0;lume is given the number 34, so that there are 

no serma>ns 32 and. :?3 ln the earlier edi. t:i.ons. Consequent.ly, 

but while each sermon of' the first volume .. appears under the 

same number :hn every edition, the sermons of the seco.nd vi:Hurn.e 

are given different numbers {eg., 45 in the 1797 edition is 43 

in the 1864 edition), and while the lat.er editions close with 

* number 76 the earlier editions number the sermons to 78. 

THIG TITLE of' the BOOK, U~l]~(__ .i1.t~ may ·be st be trans~ 

lated "Timely instructio1n" or, more 1:Y.i.tera.11y, ''Instruction for 

~:1 imes". In a.ccordanc.e w:i. th the plan suggested. by this title 

the sermons are e.rrangecl in sixteen e;roups under as many titles 

each of which begins with ·the word ll~· 

~Q. have each a separ•ate title but in every case it is merely 

""Sermon on such and such holy-da~ or such and such occasion; 

eg. sermons e .. 13 are headed illlrJJJ .fi1.(}.? ~ .Jl.lj..1J, (Sermon 1 for 

Sabboth ~~shubah, ill.U1..Jl .[IJ.tl.~ !_;i. ·.r/.l..U, (Sermon 2 for Sabbath 

Tshubah) and so on to ill.1.rJ.J]. Jll.tl.~ j_ ..t1ll:£, (Sermon 6 for Sab-

bath Tshubnh). All of these six sermons are groupecl under ------------------------------
* The omission of the numbers 32 and 3:5 :from the eie;hteenth 
centtn";;r editions may indicate t.hat two sermons which appeared 
in still earlier editions have been discarddd (or possibly 
d.eleted by the censor). Being unable to secure copies of the 
editions previous to that of 1741, I could not investigate this. 



j 
·', 

13 

the heading _.i1.A~il .alkl.Jl M· 

Structure of the Book. . 

The first sixty sermons o.f Binah Le' itim were all 

dell vered. on certain ho,ly-days or durmng certain seasons of 

the year. The3r are grouped ci,ocordJme;ly in chrcJnological 

Sermons 61 to 71 are on the subjects of p1"ayer, 

silence and charity aricl are arranged in three groups accord-

lngly. Than follow four eulogies (72-75). The last aermon 

is on circumcision. The arrangement is as follows:-

l!lBOYJ ~ serm!?n1s t-7, delivered on Ro;sh Hashonnah. 

iJJ_flil.J.llJ.ll.Jl .D.!:J sermons 8-13, delivered on Sabbat,h T'shulbah. 

i°llil J.t!I sermons 14-17, delivered on Succoth • 

. hL'l..!. .Jl!.l. ll~ sermons 18-19, delivered on Chanu~ah. 

illlp.-i. .J.l.!;J sermons 20-22, on Purim and Sabbath Zchor. 

Jl~ Jl!1 sermons 23-j 1, c.9.elivered on Pesach. 

t1JJ.7Z .EJJ sermon. J2, on Eigo' s installation in Venice • 

.fl~ ..II~ 

. ll "J. I :::r ..l1.!l 

..J.-rlS .fUj 

~.w 
J, tllil 4£1.l:I 

./lit!. a2. Jt};.I 

tu,J~ .nJJ 
ll.9<2~ Jl~ 

. ru.W ~ 

sermons 33-41, on the sabbaths Of readine; Pirke 
Abo th 

sermons 42-46, delivered on Shabu.' ot. 

sermons 47-51, during the month of Ab. 

se1~mons 52-60, during the month of :B11 ul. 

ser:mons 61-63, sermons on pra;srer, 

sermons 64-67' on the value Of sile:11'H~e. 

sermons 68-fr1' sermons on charity. 

sermons 72-75, euJ.og,ies. ove1" four men .. 

sermon .. 76, on the subject of circumcision. 

It is possi~le that these subjects indicating the 

vario·us •tt.imes" we1~e suge;ested by biblical pasBages contain:tng 
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these phra-ses. Certainly the third chapter of Ecclesiastes is 

suggestive of this scheme. But only three O·f Figo' s subjects 

have a parallel in the third chapter of Ecclesiastes, (time for 

silence, time for mourning, and time for peace). In fact, al--

though the phrases used for subjects :i.n Binah ;r:.;e 'itim are all to 

be found somewhere in Scriptures (except iJ.li]._: JLJ. ~), it is 

most likely that this is merely a matter of chance rather than 

purpose, for the. following reasons, 

First, be cause o·ne of the subjects Cil.J.J'"l.:. . .JJ.::l. ~) 

does not appear anywhere in the Bible • 

Secondly, these phrases are very common expressions 

(~g.,time of' trouble, time for silence ate.) and are likely to 

o)ccur in any booJ{ as voluminous: as the Bible. 

Thirdly, Figo's use of these phrases is not always 

the same as that of their biblical context.'~ 

B1ourthly, the subjects are very appropriate and the 

connecti.on between the tl tle and the sermons appearing under it 

is never forced, but rather apparent in every case. 

Hence we may conclude· that F:L!~O did not Uwk into the 

Bible for these subjects but rather that he coined the phrases 

- - - - - - - - - - - - - - ·- - - - -------·---.. 

%: 1I1he phrase .n~~ Jl!l (Time for action) is used in the 119th 
Psalm 1 v.126, in.much the same sense as in Binah Lei't~m. 

. Similarly, _J.!1.fJll.O .JJ.!t (time of jude;e~ent) in Ecc1..8, ; 
all~ .JlJl_(time of trouble) in Psalm 37,59, in Is.j3,2(and 
other places where"ttme of trouble appears) and .a few 
others ofi these nhrases have the same conotation :Ln the 
text of tho Bibl~ that they have in Dinah Le'tim. 

"" . But ilJ...~.WJ ~ in IChron. 20; 1, means :''the time 
01 the expiration of the year 11 while E'iso uses it, as the 
subject of the Sabbath Tshubah sermons, to mean "the tlme of 
yearly repentance". 
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to suit his ovm purpose, influenced perhaps, but only indirectly 

by his extensive acquaintance with the Bible and. its phrasings. 

It is noteworthy that Binah r~e' l t.hill contains at 

le~.st one sermon for every holy-day in .the Jewish calenclar, 

excepting the Day of Atonement. That no sermon for th;t s occa-

s:lon should be included in the collection is rather stra.ne;e, 

especially since the Day of Atonement was considered an unti.sual'."."." 

· ly opportune time for tll.e Dorasha, two or three sermons being 

delivered on that day. * No explanation can be offered, how-

ever for the abseric:e of. a Yom Kippur sermon. It is unfortunate 

that Binah Le'itim was publj~shed after the death of Figo •. Had 

he given th.e book to the press he might have supplied an intro~· 

duct:i:.on with a personal touch similar to the introduction of 

Judah Muscato to his book of sermons l]JJ.i-P Jlj~,J. Even so, we 

mi5ht have expected some prefaco by one of his P'tl!PU.s (cf. JJ.l~' 

~ by Jonathan gy1)eschlitz, Warsaw 1870, proface by Judah Loew 

But al though an appendix appears. in all of the 

.. editions examined by the present Writer, the appendix includes 

only a tabular-list of the biblical and talmud.ic ttuotations to 

be found in the book. 'Ehe name of the man who compiled this 

. list of JlWlJ..;J.Q is not given (it is barely possible that Fie;o 

did so himse1f) nor is there any other mat.erial included !Jther 

than the tit.le-page, the sermons, the index of texts LLllfUlguJ) 

and the publisher's note that the references to fr.~~ _"_l;&_l!;I 

do no1t apply to the Chr:i. stians. A pref ace would have been of 

* 
--------------------------

Cf. 11uscato ., s"ffTi;J~,Jlf.!U~-1 11 -·-.. in whtch the 38th, 42nd and 
45th sermons are for the Day of Atonement. 
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aid in clearing up such problems as th:ts (the absence of any 

Day o,f Atonement sermon in a co:LlectJ.on conti:-dnine; sermons 

for all the other holy-days). 

On CO'MPAHINC+ the STRUC'rURE! of BINAH L:FG 'Il'IM with 

the st1vucture of' other hoi;o.iletical worlcs of other (j,arshanim 

of Pie;o' s type we fincl that the arrangement of sermons used 

in Binah. J.Je' i tim i.s rather unique. The chronological scheme 

in the arrangement of sermon collections is ·lees common than 

might be expected. Judah Muscato' s i1Ili12...~J., which con-· 

tains flfty-two sermons deli verecl on ho:ty-clays, sab1o,ath.s and 

. speo1al oocaa1~ns f'ollows no definite :f:J;Wst.em nor logical order 

in the sequence uf the sermons, but they Heern rather to 1Je with-

out special plan. 

A favorite syst•em of arrangine; sermons is accorcl-

ing to the l'entateuch, a sermon beine; devoted. to each :Parashah 

(cf. ;,.,~ E_.~ of Jacob Dubno). Another :method. is that pur

suecl in m Jltlj:J., (where the sermons are 3roupecl according 

. to subj e ct, O~J.:J.U -i.J.:J / 'f'c0..1. -tJ1 o t c . ) 'rhe sermons of 

Is. ·.Arama are divided into one hundred. ancl fift;-{ sGctions,Jrlp~-

f·a.:i?_. 
Without givinr; further examples, we may say that 

Bi:p,ah fae;titim does not follow any model in the general plan of -- --- -- -.......... 

the book, * b t i ~ · u y .. s rather orie;inal and unique in Ghis respect. 

HOMILE1rICAI.i ME:THOD Of AZARIAH lI'IG·O. 

We turn now to B, closer study of. the text of Bin1::1h 

....... - _._ 

*Contrast this with philosophical books which did follow a 
model.,eg~, Saadiah .. _._....__---.!__ 



HOMILETICAL METHOD --
OF AZARIAH FIG·O. 

~12proaoh and '.±_~tment of :!!,!!Q fil!!2.1 ec~. 

Analysis of 71st Sermon. 

Introducing Quotations. 

Hermeneutics. 
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Le'itim for a more comprehensive view of Figo's homiletical 

method. 

''.Che APPROACH and 'I.'RENrMENT oftl1e SUBJECT. 

As has already been pointed out (in the intro-

a.uction), the sermons are not closely coherent compositions. 

Because of the method employed; i.e., the stringir1g toe;ether 

of otherwise clisc:on:nectecl texts from Blble, Midrash and Tal-

mud, the sermon lacks in smoothness and the transitions are 

rather abrupt. Eauh idea is developed before fut is clearly 

stated and the maJ.n thought is always wtlb.hheld until i.ts less 

important aspects have been cliscussed. The author rarely 

presents the l~ernel without first enveloping it in a husk and 

the removal of the husk must precede the discovery of the 

kernel. Any number of examples of this mlght be given for 

any sermon or any complete portion of g sermon vmuld illust-

rate this. A careful analysis of Sermon 71 delivered on the 

first do,y of Pesach ~~ , included :ln tho group ttJ..uJ.? ~' 

will serve our purpose here. 

':Che real purpose of the sermon is to encouraese 

·charitable contributions for the people of Hebron on the 

ground that they 11 take care of the ~raves of our patrici.1~chs 

from whose merit we profit throughout all generations". But 

this appeal is not made nor is Hebron mentioned until the 

very end of the sermon, in the very last part~6f it. 

~~- Yn -wFiat year-each sermon-was-a.81I vered_w_e Cio -nat·-1ciiow; - only 
the time of the year is given, but thou13h six sermons may be 
given on a certah holyMday the year of each is not mentioned. 

Compare this with Jt~ybesch{itz. J!Q,.]' ...Jtra' where the exact 
date and place of the delivery of each sennon is 3iven. 



The preceding four-·fi.fths. of' the sermon is a 

discussion of ig}l~~ ty :ln c;eneral, pointing out that the 
,Anal 
---- giver should he careful to cUstrllmte his charity where it 

of 

~!§. 
is most appropriate. Hence there is no difficulty in mak-

-
11st 

ing the transition to his final ar~ument (the appeal for Heb~ 

ron), al thougr1 there has been no apparent leading up to the 

appeal for this specififi charity. The climax sentence, in 
!!!S!?11 ----- -----··-·---

which the transition is macle and by which the various strands 

are connected., 1 s: "Behold, how good and how pleasant it is 

to sow in a fittinc; and. proper place! And what place has a 

superior appeal for charity than the city of the graves of ow 

a.ncesto:rs, Hebron; (may it be rebuilt speedily in our days), 

which God. favored ancl appointed i'or our hamls on this· day of 

Pasnover. 11 Note that in this same sentence the speaker also 

makes his first reference to the occasion on which the sermon 

was delivered (Passover) and in an indirect way incUcates his 

Peas(l>n for choosin~ this subject on this day. 

Havin~ at len5th arrived at his main theme, the 

speaker develops the thought expressed in hia ~1drashictcxt 

(the nose ha-derush)t which has no com1ection whatever with a4y 

of the thoue;hts introduced. up unto this point. The mi.d~ashfuc 

text is as follows: 

(Exodus Rabbah,43). "Remember to Abraham". H.abbi 
Tanchurna bar Abba opened the discussion "T.hou didst 
plµck up a vine out of Ee;ypt. 11 What :ls character
iatiG of the vine? It ls alive and leans upon d~rn,d 
tre8s. So Israel is livlnG but leans upon the dea~ 
These are the patriarchs. f)o you will find: How 
many prayers did Elijah pray on mount Carmel that 
the fire might descend; as it is saicl,"Answer me, 011 
Lord, answer me, 11 but. he was not ansvrerGd. But when 
he mentioned the dead, and said, "Sh J.Jord, the G·od arr 
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Abraham, Isaac and Israel", he was answered immedi-. 
- ately. For what is written there? "And the fire of 
the Lord descended 11 • And so lVioses, when the Israal
ites did that wicked thing (ite.,mada the golden 
calf) he arose anc1 sou3ht pardon tor them forty days 
and :forty nights and was not answered. But when he 
mentioned the dead he was immediately answered. As 
it is said, "Remember to Abraham, to Isaac and to 
Israel". What is written there? "And the Lord re
pented of the evil". Hence, just as this vine is 
alive arnl l@a:ns upon dead trees, so the Israelites 
are alive and support thernsel ves (~ ,l[JJ,'lJ,JMtWJ) upon. 
the patriarchs, who ar(~ deaa_. Hence, nnemember Abra
ham, Isaac and Israel. n 

It is not until the close of the sermon, 

yrhen he has r·1nally introducecl the main polnt of his sermon 

that Fie;o shows his r·eason for choosing this pas.sage as his 

text. The discusslon of the subject is a.a follows.:- There 

is no more fittin5 and deserving cause than the graves of the 

patriarchs at Hebron. He quotes the Talmudic passage, "Kind-

ness that is performed. toward the <'.!.Gael is true {tindness, for 

there is no hope o·f recei vine; a reward. 11 For eenerally the 

dead have no power to reward. "Hence David sai«:l, 'For ':ehy 

loving kindness is better than life; my lips shall praise Thee~ 

Psalm 6:?, 11'), meanine; that I know that even after my death ~od:''B 

kindness to me w:l.11 be great, but since "The dead pralLse not 

the Lorcl 11 (Psalm 115, 17), my lips shall praise the Lord while 

I am alive for the dead cannot do even that. But ther•e is ore 

form of giving to the dead for which we may expect a reward: 

Give to the people of Hebron, who talrn care of the graves of 

our patriarchs, from whose merit we profit throughout all gen
·; 

eratiorw. 

rrhis is the customary method of :i.ntr'oductng the 

main theme ancl it :i. s usually not until the enct of the ser·mon~ 

b 
·1 

:I 
·ii 
'!I 
iji 

·I 

' I~ 
I 



as in ~his· case, that the purpose and explanaM.on of the text 

are brou3ht out. The Biblical text Ln this case (the Ma'amar) 

f) i::· is E:xodus 12,~~-J:-·"The J.Jorcl will give you accordine; as He hath 

promised, and ye shall keep this service. idr It has no specj.al 

bearing on the subject and plays no role in the sermon. As a 

rule this is not the case; the ma'amar generally contains some 

special significarn:.~c;, that is developed in the sermon. 

Having· examined tl:J.e general plan of Sermon 71 and. 

noted the treatment of the main issue, let us examine:; in detctil 

the f!~i E~!'t of the sermon, the discussion of .£~~ in gen-

eral,which is far lengthler than the portion of the Sermon 

dealing with Hebron and the "merit of the fathers 11
• 

After givine; the texts, Plgo beg·ifnts, by way of ;t.n;;;. 

traductj.on, that the Bible and the rabbis compare charity to 

the sowfu.ng of seed. He r~i ves as examplo B ;:np'T!1 Q_.)_~ -l~..J.t., 
12 . . 18 /.....1!., ... ; 

(Hos.ea 1 O, J; J].Y11( J:;>1J .Ll~ .!LJ.llJ (Prov., 1'1, . ) , and
11 _c.,m 

(! translate)"Happy· are ye that sow besicle all watePs 11
, (Is.32, 

v.20)-Happy is Israel when they busy themselves with the Torah 

and charitable deeds 11 (Talmud, Ho sh ha-shonnah). 

He proceeds to point out that as the sower' must 

find fertile ground for the seed so that his efforts be not 

wasted, so we too must give charity only where it will br:lne; 

goo cl results. , Then he introduces a talmudical passage (from 

the end of the Perek 11 -J!f1-J.. JJ~ !J_ 11
, which may be translated.· 

as follo:ws ;, 

- -
* This verse is in the prescribed Scriptural reading f~r 

tho first day of Passover. 



Habbah intr;;rpretec1: What is the mean;i.ng of the verse, 
"Let ·them bG made to stumble before Thee; deal 
with them in the time of 1rhy an~er-~(Jer:-1s, 23) ?" 

Jeremiah said to the Holy One, blessed be He, ''Even 
in the hour that they are c;'.i ving charity cause them 
to stumble among men who a.1"e not worthy; so that 
they may not receive reward for them."' _'1~...l....:;J.~ ((trans-· 
lated' 11 J2~f££.~-~}?:£§. 11 above)) indicates QQ§~~}.l; as it 
ls saicl, "~~ . :r J~.'c> ·~rl1..l" (and thy 

11
.Qhar;i:,ll" 

shall e;o }2e:f'O~ .!!h~~ -rs., 58, • ) 

The purpose of this quotatio.n tn1ght be, in a way, to 

illustrate the nece f.rni ty of gi vlng charl ty only to\the worthy. 

But J.Pigo has a further purpose in introducing it. The passage 

21 

serves to raise a question. He points out that the first part 

of Jeremiah's petition (that they stumble in giving charlty and 

hence receive no rewarcl) is only negative, the absence o):r re-

ward; but the seconcl part ("deal with them in the time of Thy 

anger'') ·calls for punishment. "Why should they be punished", 

asks ll'igo, 1~ 11 for merely gi vine; charity where it was not de served? 11 

This form of rheto·ric is used very frequently by Figo (and the 

other clarshanim) :- raising a problem an.cl then sol vine; it. 

Here F1go solven the problem in the usual way- by intro-

ducing a quotation and explaining its significance. He quotes 

from Talmud Baba Bathra: . 

"Greater is he that does charity j_n secret than 

Moses, our teacher,paace be upon him, for it is 

writt.en 11 (Prov.21, 14) He who giveth in secret 

turneth away anger. 11 

As is~sually the case with such quotations (that Figo 

brings in to explain a a.iff icul ty) this pc.H.rnage would hardly 

i -Pigo's exact wora.in(S of-the-question (tro,nslat6d, of-course) is, 
"And is it such a grievous sin to give charity where it is 
not befitting?(or, to h:l.rn who is not cleservinc;), that it 
should cause such punishment as this, to act in anger ancl 
wrath?" 
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answer the question that has just been raised (Question:-why 

should one be punished in God's anger, when his stern justice 

is untempered by any mercy, for giving undeserved charity? 

Answer:-greater is he that g:trveth charity in secret than Mos

es for he who giveth in secret turneth away wrath.) But 

Figo shows that this second verse is the answer to the prob- . 

lem rai:sed by the first: Since giving in secret would turn 

away God's wrath, evidently those against whom Jeremiah's 

p1rayer is directed are not to give secretly. 

Now that he has undertaken. a i;.l1scuss1on of this 

verse Of Jeremiah and has given a midrashic interp:i:•etation 

to each half of the verse ( 11 Let them atwnble before Theen = 
may they give their cha.ri ty to the undeserving. "Deal with 

them in ~hy wrath" :::: may their charity be given publicly), 

he raises still another problem in regard to 1t:- Why does 

the text give first a specific penalty ("let them stumble 11
) 

and then a general one ("deal w1 th them in the time of Thy 

anger)? Should not the general precede the 'specific? His 

answer is that this ora~er of the t.wo statements ind:tcates 

that their charity should, in the first place, be given to 

the undeserving; and secondly that it should be given open

. ly. For then even if the second part 0f Jeremiah's request 

be unfulfilled (even though they give 1n secret) and God's 

wrath be a~erted, they would still have no reward due them.* 
i -That the religious and philosophic conceptroons presentai 

here are crude and rather objectionable and that the logic 
is (at least from a modern viewpoint) :far-fetched and 
casuistic is quite apparent. We need not discuss it at 
th~s po:tmt however for we are considet-l!ng the method of 
the speaker rather than the quality of hie subject-matter. 

' 
• i 

1

11 
I J 

•I 
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Having explained these implications of the verse, 

Figo continues his discussion of the value of giving charity 

only tothe deserving by introducing another talmudical refer-

ence. He says: 

''Rabbenu, the holy, peace unto him, brings further 
proof of this. When he opened his storehouse 
and said,"Let the students of the Bible,Mish
nah~nd Gemara enter etc !1 Rabbi Jonathan ben 
.Amram rapped and entered and safd,"R~bbi,feed 
me." He (Rabbenu) asked him,"Have you studied 
the Bible? 11 "No." "Have you studied Mishnah?" 
"No. 11 Said he (Rabbenu), "If that is the case 
how shall I feed you? 11 (He answered), 11 F'eed me 
as a. dog, or as a raven." After. he had gone 
Rabbenu sat and complained, saying, ''Woe to me 
that I have given my morsel to the 1gnorantCfl!:l. 
·1, ~i"D·" 

But, Figo points out, though he feared that. 1n 

a .. way; he was sowing seed on unfertile soil, yet he had been 

merciful and. fed him :timmediately. We should, however, seek 

to give our charity to the deserving and not to the undeserv

ing, though we must not be cruel and let a man starve to death 

because he has not studied Torah. For we must be like God, 

"who giveth bread to all flesh", unlearned as well as learned. 

At this point Figo introduces another b:tblical 

passage, which as it stands in its context, would hardly be 

suggestive of charity. The quotation is: (Psalm 73, 22): 

,;But I was brutish and ignorant; 
I was as a beast before ihee." 

He introduces it with the phrase '142'1 _j) l ~!!...!.?i;U 
l ' 1JL~l!µ * (it was perhaps in regard to this that the psa1mrust 

......... - - -·- - - - - - - - - - ~ - - - ..... - - - - - - - -
* Other phrases commonly used by F~go in introducing a 

new quotation are: 11' pa.:ron ~1.1 i11'1 , n) lJ;)8lo1 '10~r.l.:lll 
#'2Jil _"JYJl< ilt )1''37 '?!H, Note that the first of these intre
duoes a talmltdioal quotat:ton:,;, the second., a passage frmm 
Proverbs;ithe th1rd,a prophetical selectt.>on. But see p.25. 
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s~1d). Figo employs this verse as a para11ei to Jonathan's 

request to Rabbenu (although the verse says n6th1ng of feed

ing etc. and is used in the Psalm only to point out the vile 

humor of the writer, the comparison to the beast being equiv-

a.lent to "brutish and ignorant 11
). Figo, however, declares 

the verse to be similar to Jonathan's request to be fed as a 

dog or as a raven, to which he now gives a metaphorical mam

ing, for Jonathan had really studled Bible and M4:ahnah, but 

uses "dog and "raven" in a metaphorical sense. 

This concludes the discussion of the talmU:die 

passage regarding Rabbenu and !Wonathan but the speaker has 

not finished with the verse of Psalms. He eXplains each 

half of the verse to this effect:- If I belong in the clas.s 

of· th:a ignorant who do not deserve to be fed, consider me as 

the cattle, on whom 'l]hy mercy rests. Fi~o also points out 

the lesson of modesty from the humble attitude assumed by 

the Psalmist. 

lj!. is at this point that he exclaims,"How good 

it is to give charity where it is due," and enters upon the 

plea for contribut:tona for Hebron, which we have already dis

cussed. 

The 71st sermon, which we have examined, is 

one of the very shortest in the book. Yet its general pian 

of developing the subject is entirely _similar to that of all 

the other sermons. It will not be necessary to analyze 

another whole sermon in this way but there are a number of 

items that should be considered separately. 
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As a large part of each sermon in Binah Le-

i tim consists of quotations (ten or more appearing in the 

average sermon) the coherence of each sermon depends large-. 

ly upon the skill with which the quotations are introduced. 

As has already been said, Figo's quotations do not as a rule 

fit themselves into the p1~evious thought thoroughly, and very 

often they do not seem applicable to the subject under dis

cussion until he gives them a metaphorical meaning, finds an 

analogy in them, or in some way or other calls attention to 

* some relat,ionsh1p in thought that is not readily apparent. 

Yet he never fails eventually to show some connection b(-Jtvrnen 

the quotation and the general thought. St:tlt the transi tio.ns 

would seem more abrupt than they do were it not for the skiJl

ful use of 1ntroducto~1. phrases. 

Figo has a multitude of expressions with which 

to introduce quotations deftly. (A few are given in a foot

note to page 23 above). Some of these phrases are .used re

peatedly (as<D!~ "J.}J.g _uz. ..,.?,Y'l), and some are merely 

variations Of a stock phrase. But he distributes them very 

well so that they do not become monotonous, and the varia-

tion is quite commendable. Every such phrase introducing a 

- i -A-number of-examples of-introducing-quotations have-been 
given in analyzing the structure of. Sermon 71. Uthens 
will be found in the translations of sermons at the 
end of this thesis. we point out one more here (from 
Sermon 32:) 

He has said that we should jJ!itat~ the ~~d 
deeds of others--·· 11 and we should learn from them and ac 
inTike manner. ·And that to. my mind was the meaning of 
Saul, the chosen of Gdd, when he said to David, peace be 
upon him, "And thou hast declared this day how that thou 
ha.st dealt with me; forasmuch as when the Lord had deliv
ered me into thy hand thou didst not kill me. For if a 
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quotation indicates, at least in a general way, the source 

from which the quotation ia dvawn: 

Pentateuch: OllJ ~~ l\ "1i.:D«&1 l"( lil 1 'tl}l 
rn«f' 11'1.!:1 10 ,, 1oe-<tJ t<1 il~ 

:g 
Prophets: fit, .J.. .J i1 ll r.:»KlllJ el VJ lfl 1:.:; rJ :J~ [}JIJll ~ · 

.;1~!1 ,,,.,Y-]-p r-,:i.T r~ ll0'1...:'.D~ 1§!?;,-91,1 '1..1.l~ 1101 
.f/jf<tJ 11'~ i1"'1.:>T ..llN.1.l..JJ. ~1 ;!Llt<.:J q 

x 
A 
M 

Hagiographa: 
Psalms: i1 I~ THitl ff.] oD ~rJ~(/tl Q'°Qlr..lJ 

p 
L 

Proverbs: r ~W bJ. fl 11:!zii o:J:n al , "1 : . .ii • .'f :J 
Job: o l:J<" 11J'...JJJ..1P"G ~H;.iiv:i ,~ JI T Ji .. ~ JQ 1':1 .cn21 1.:> 
Daniel: O'H-·H"- ~')- -,l 11~ ~ .:.."<'-> f . D~'.J'.U? )J?7 
l!loclesiastes: 1·1>-::>1K1 i1".Y J1'r>i1jjl OJtlil "')J.TJ. DlJ7nJl~ 

)1Y.ll{([J •r.>?~1·1 i1T l.lllJIT!l'? nn11.YJ'l;t .Il~'f W'. 
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/'J'l.'<O!J i1YJ ill'<"?J N~Ql. 
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Post-talmudic authors: ?11r D11
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~These aJe only a few examples of the introduct-
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ory phrases employed by Figo. They are by ho means the only 

ones employed in connection with passages from each of the 

above sources,nor are these his only sources. J 

In citing verses of the Bible Figo does ntbt limit 

himself' to· the Sidra and : .Ha'f:tara of the day nor does ha show 

any marked preference for such passages, except in the select

ion of the text (maamar). Yet occasionally he says ( eg · V. 2,p. eih . 
- __ - ____ -:.,Dl'i!. .JJ2l9_=1i::!_1_~~..lil_"1~T- :Jl(.lli. '"J.::L..]'Q iJ'f_~~i1. 

~an find his enemy and let him go away well (Figo's 1ntep. 
pretation) the IJord will reward thee good ;Qr 2~hat which . 
thou hast done unto me this day. (I$am.24, 9- ). Figo, 
after quoting this verse gives several rabbinical inter
pretations of it and rejects them as too self-evident and 
apparent, 0 is it not clear that for such a superior act 
aa tn~s God would reward him? But to me it seems that 
the p'u:rpose of this matter is ({1as follows:) As has al~
ready been pointed out, one of the elevating conditions 
of an act is that it be done for its own sake, not for 
any ulterior motive, such as fame etc." Then why should 
Saul have praised David for declaring his good deed that 
day? From this we learn something new. David did right
ly in forfeiting the advantage of keeping this secret far 
_itdwould serve as a good ~lll!2lj! for 2,jill~ to !!!!!~~' 
an if they did so God would reward David for it. 
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In presenting material from Bible, Midrash or 

Talmud, Figo almost invariably quotes verbatim. In giving 

the view of post-talmudical authors he generally paraphrases. 
His favorite authors are: Rashi,Maimon:l!.des,Albo,Baachya, 

, Bertinoro, Jacob GerondiJ.J. Rabi b, Samuel Jaffe, IbnI·~z.ra etc 
HERMENEuTICS. 

Figo is in all respects a pr~~ ~ talmudic 

His secular knowledge, t.hou,gh not. insignificB.nt, 

is thoroughly ~olored by his interest in Jewish learning. 

Hence, not only his thought and style but e.lso the type of 

log1v he employs are largely ecl~oea of the Junoraic, Tanaitic 

and Gaon1c literature. Much that is to be said of Figo is 

~!cable to the Jewish scholars who preceded him. Every 

par..~e of Binah Le 1 i tim refleotE1 strongly the antecedents of 

· Azariah J!11go. Consequently the hermeneutics employed 'in 

these sermons a.re practically the same as those of the Talmud. 

We shall point out only the preferences of· our dai"shan for 

some methods and principles of interpretat:l.on and exegesis 

and his antipathy toward others. 

Naturally, in the quotations made from otper 

sources all method.s of Scriptural interpretation are employed, 
" and although Figo always indicates in some way where the quo-

* tation ends, his own continuation of tµe thought is so sim-

ilar to the source that there is hardly',a percept! ble change 

of stil! in the transition. In this way every manner of 

~-----~----------~----------·; 

* In closing the quotation and beginning :tts discussi.on, 
Figo never says "Here ends the quotationt' nor does he use 
any similar phrase, as other authors do. But he begins 
his own discusr-Jion w1 th ..n!tl:the means to say), 1 1fli1.!), 
_rc.J..ll ~.J.J., QJ&![~ ~ _a]_iJ..:.Uil, ~ ~~- .. ~l.;iJJJ,~ ~, 
-U~':24t JJl!D ~~ ' · r. 



~ : 

Scriptural interpretation that is employed in Midrash and 

Talmud finds its way (in at least some small degree) into 

Figo's sermons. Yet Figo has very decided preferences: 
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( 1) . He pays little heed to ~l!)_Q. Rarely does 

he introduce a verse for its literal meaning.* And 

even when the text that he quotes would bear out his 

previous thought without necessitating midrashic inter

pretation, he does not pass on without elaborating the 

verse with midrashic embeJ.ishments. ** 
(2). Not only does he confine himself to MJ.J.'J,, 

neglecting the ~"1J''T 01'~W {pla:i.n meaning) almost en

tirely, but he also limits his fi9J.d still further to 

Midrash , .. .Agada , ·rarely, if ever, considering Midrash 

Hal acha. **"~ 

Hence, the hermeneutlcs of Midrash Halacha 

- i' T.her; are a7·few-marked axceptlons-t.o thisTeg.in Ser.26. 
-If>'*- We turn to sermon 13, (V. 1, p. 93-end), for an il-

lustration of this: 
He eaya: "It is necessary in praying to re

alize who one .. is· and before Whom one is standin~, that his 
own lowliness may. be in his thought and reckoning. Should 
not his heart be abashed and humbled before the greatness 
and eminence of God? As I have explained the statement of 
the rabbis ('?."t), 11 He who prays must incline his eyes down
ward and. his-heart upward etc." And what further ppoof do 
we need of this than what the Psalmist has said, 

11 The sacrifice of the Lord is a broken spirit; a 
broken.and a contrite heart, 0 God, Thou wilt not despise~" 
(Psalm 51, 19). 

This verse of Psalms surely bears out Figo's thought 
very well. Without any Midrashic ~nterpretation it might 
have served as·a simple porroboration of his view. But 
this is not sufficient for the Darshan. 

·; He proceeds immediately to find further significaro e 
in the verse. He continues:-"Beside the evident redundancy 
the passage presents a difficulty. For if he has said that 
the broken spirit is considered like any sacrifice what sig
nificance has his statementthat a broken and contrite heart 
the Lord will not desp1se? 11 "Then he pr•oceeds to elucidate 
this. 

*"H~ One 2f the rare exceptions to this is in Sermon 7, I . 
(V. 1, p. 44''- on the questio'n of blowing the Shofar on Ro'sh 1.1. 
Hashonnah when :l t falls on the Sabbath. · 



and the termino~ogy commonly used therein do not enter into 

the ae.rmons of Binah Le '1 tim, except insofar as they have 
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elements in common with M1draah Agada. The reader will look 

1n vain for such terms as JPIDl ~~~although Figo oocasio~ly 
calla attention to a case of jj],lJ!.L a.J•Ll by its technical name. 

In fact his reasoning generally .finds its basis in an analogy 

of words, the explanation of superfluous letters or words in 

a text (deriving further. meanings thereby) a.nd by 1.nferencea 

that seem necessary to avoid an apparent contradiction or in~ 

cons1stency; while the generali~at1on of special p:rov1s1ona 

from general ones~ inference from major and minor and the like, 

'"' hardly enter:'. into his type af reasoning. 

In accordance with the tastes and interests suggested 

by these facts it is o"bvious that Figo's talmudic quotations 

are practically all Agad:!c 1 although they are dra.wn from mmny 

Perak:ll.m. * 

We may also point out here that Fi.go does not use an

ecdotes, stories and. tales of daily life to illustrate h:ts po:lnt 

as did other darshanim, ~specially the Poles :1in the following 

centuries.}; He is fond of analogies from ~edicine and astronorrw 

and also of imcidente and events depicted in Bible and Talmud, 

but he rarely uses stories of· his own times or his own personal 

e:x:peri ence a. 

A ma.1 .. kiecl characteristic of Figo 's ser·mons is the sysi

tematio arrangement 1n enumerated order of any group of ideas 

*See index Of-quotations tniil~9t}in-Bin~h-Le'itim).- Let u~-note 
that this Agadic preference is limited only to Figo'a sermons; 
his Responsa etc. are naturally Halachic. · 
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that can be given in serial arrangement. Two examples of this 

can be seen in Sermon 27 outlined below. Similarly, in Sermon 1 

he states that three considerations enter into God's judgment of 

a man; then he enumerates them, d1seussing each one before men

tioning the next;- 1st, his age •••••• 2nd, his temperament •.•••• , 

3rd, his envirorunent •••••• In Sermon 2, he says that when a 

man feels his t .. 1me of judgment approaching he should prepare him

self in three ways: 1st, know all his virtues and good acts to 

state them before the heavenly court in his own defense •••••• 

2nd, prepare defending attorn1es (i.e., every time a Jew commits 

a good act an angel is created thereby who will def end him in 

heaven) •••••• 3rd, give a gift to the Judge (God). But since we 

cannot give Him anything we must give it to His relatives in whose 

enjoyment lie takes pleasure; i.e., the poor... Such a numerical 

scheme of arranging thoughts can be found in almost any sermon of 

F1go' a (at least to .the extent of "f'irat and second"). 

For a mox•e concise view of It,igo 's homiletica.l 
style we outline a few of hia sermons: 

{The texts are given in full) . 

OUTLINE of. SERMON No. gz. 
Time of Exodus. -2nd Day of passover. 

"The feast of unleavened bread unto the Lord,'' (Lev.23,6). 

" Said R.Joshua ben Levi, 'Come and. aee how great are the humble .. 
Fo·r in Temple .. time s if a man brought an Olah the reward of 
an Olah was his; if a man brought a Minchah, the reward of a 
Minchah was his. But he who is lowly is as if he had brought 
all the sacr·ificea; as it is said, "The sacrifices of God are 
a broken spirit 11 -and not only this, but his prayer is never 
rejected, a~ it is said, "A brolten an'l a contrite heart, 0 God, 
Thou wilt no't despise." (Ps.5119). · 

ANIMALIC NATURE is the LEAVEN in the dough. It must be expelled, 
but why especially at ~£~? Why not Rosh Hashonnah? 

PRIDE is equivalent to, ancl the basis of seven vices. 
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(Outline of Sermon 27 ct 'd·) 

Prov. 6, 16-19 "Haughty eyes etc .• " and Prov.21, 24 • 

Naba1 typi~ies pride. Job, humili~y. 3 ~ill (ISam. 25,2) compared with ..lll.Jf~:.iTJ (Job 1, ). 
lob shared his; not all for himself • 

TO BE HUMBLE is better than sacrifice; ~ advantages: 
(ind;toated in the statement of R.Joshua ben Levi-text) 

1. sacrifice could be brought only in the Temple. 
2. sacrifice-bringer rewarded only for ihat sacrifice. 
3. sacrifice rewarded only in this world. 
4. humility is never rejected by God. 

PROVIDENCE UPHOLDS the HUMBLE gnd casts down the haughty. 
( Prov.. 1 4, ) • · 

MOSES, the model of humility (Numbers 12,3) defended 
by God against the accusations of Miriam· 

5 SIQNS of HUMILITY (quotes Bachya): 

1. keeping one's temper when provoked, and showing mercy. 
Example, [.;t$am. 19,23 (David's mercy to Shimi).Also, 
.God's.longsuffering toward Pharoah. (Quotes Joshua ben 
Levi, "Why w·ere they called ''nb.u..u J'lOJ!:> ..™,?etc. 

11 

2. meeting misfortune with faith in God's justice (Job 1,20 

3. spurning praise, (realizing in~ignificance compared 
with God; interprets Prov. 27, 1, accordingly). Not 
hiding fault; eg.,Judah takes the blame in regard to 
Tamar. 

4. becoming more and more humble with increased ~rosper
i ty. Contrast Mordecai and. Haman, (Esther 10, ) • . 

5. fear,reverence and gratitude;lea,d men to serve the 
. humble man ( eg.Niordecai) and not merely fear ( eg. Haman) 

AT TIME of EXODUS ISRAELITES were very haughty. 

Subjected to slavery, hardship etc. to destroy t~e~r 
pride. Under Pharoah, the haughty, (Ezek. 29, '1&17, 14 ) 
Pharoah himself shall be brought low (Ezek. 29, 6}. -

JEWS LEARNED HAUGHTINESS from the Egyptians, who shall be 
pu~ished accordingly. 

Exodus 2, 14 (who made thee ruler over us)= haughtiness. 

JEWS HAD TO SHOW HUMILrrY before they could be redeemed, by 
ridding thems). elves of the Leaven ( sym7.oc.li·cal of pu;fir:g) ,·I 
and vaunting and accept the ti.:i >":>. "1!..PJ.l!l.ill ...1..1.2.l.XJd...iL 

As pointed out by the nRambam" Jews had to go from ex-
treme pride to extreme humility. 



OUTLINE of SERMON No. 26. 
Time of 1!-::!xodus. 1st Day-of Passover. 

11 As in the days of thy coming forth out of the land of E@:Zpt 
will I show unto him marvellous things." (Micah 7, 1:J)i, 

' 
(Genesis Rabba, 70:) "So that I come back to my father's 

house in peace."(Gen.28,21) Said R.Hoshaiah of Ziknin, 
fn the name of H.Levi,1tGod took the ·thoughts of the 
patriarchs and made of them a key for the red.emption 
of their descendants, God· said, ' 1.rhou hast said, 11 and 
He shall be (.IL~l) my God". By t.hY life, all the good 
things and blessinl)S and. consolations which I shall 
give to thy children, I shall give only in this lang
uage, as it is said, 11 And it shall come to pass (n~J) 
in that day that living waters shall go out from JeFu-· 
salem 1

'. (-Zech.14,,,8) "And. it shallcome to pass in thp.t 
day that the Lord will set His hand again the second 
time to re cover the remnant of His peopl.P. 11

• (Is. 11, 11) 
11 ~ncl it shall come to pass in that day, that the mount,
a:ins shall drop clown sweet wine." (-Joel 4, 18). 11 And 
itJ shall come to, p;-urn on rh\lt day that a great horn 
shall be blown. 11 (~Is. 27, 31 · 

There ·are ;EQQR SEDAR CUPS: 

1. Sanctification of' the day. 
2. 'Jlhe Hagadah. 
3. Grace after meals. 
4. Hallel. 

They also correspond to the 4 expressions of redemptJ.on:· 
11lllfl-.l. ..:Jl.~ ~~L ~J]~.~J GS l · 

There are EQUR CLASi3ES of TROUBLES INFLICTJ1::!D upon ISRAE~L; by 
their enemies~ · 

1. Deprd:.vation of material sustehance. (Cf. Deut.2s,4D)* 
Cf.also Hosea 2, to, deprilvation a punishrnen~. 

2. Bodily injuries (in war etc.)- Lam~ntations 5, ) . 
}. Contempt, and disgrace. -Psalms 44, 14, (which h~ ex

plains further, in connection with Prov.18,3. 
4. Lack of mental ease, preventing our keeping the Laws 

of Judalbsm,. cf. the idea f.W.t>.ll Al.JI '!'Ul/ .l2tUf.I. 

All Pour of THr~Sl<:: AFl!'"'LICTIONS were visited upon the Jews in 
Egypt:-

1. Ex.. 1, 11. 2. Ex. 1, 13. 3. --Slavery. 
4. --the rabbinical explanation of 2.lt!. .~1.p.11 _"lei 

i The quotations - used In -tii1·s sermon - are -taken -in their lit
eral meaning far more than :ILs usually the case with J?igo 's 
Biblical quotationH. Hence we refer to them by Book, chap.. 
ter and V<'lrse (wh:i.ch, by the way, is never given in the 
sermons of Binah Le' i tim). All the quot.at ions are indicated 
in thls outline, but only by book, chr::tpter and verse. 
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OUTLINE of SE:H.MON No. 26 (C 1 t'd). 

From all four GOD DEI,IVERED THEM through Moses. &Cf. Ex.6, 6 , 
whichhe shows ·contains references to each of the FOUR. 

PSALM .LQ.7. also :l.ndicates God's deliverance from each of these 
FOUR AFPLICTIONS, mentioning each aml its removal: 

1.- V.6 --&-- V.8-9. 
l·- V.23 --&-- V.29. 

2.- v. 10 --&-- v.14. 
1);- v. 17 --&-- v. 20-21. 

EACH of the CUPS indicates the RIGMOVAL of an AF'FLICTION: 

(a). 

('P~·~ 

( c). 

(cl) . 

SANCTIFICATION of the DAY, in which we say, "In 
that He chose us from amonc;st all people 11

, in-. 
dicates the removal of the 4th affliction. 

. II 
'.rhe HAGADAH, in which we say, We were slaves to 

Pharoah but God delivered us,= removal of the 3m 
GRACE after MEALS indico,tes that God has granted· 

us our material needs (removal of the 1st). 
HALT..1E!L, beginning with 11 Pour out Thy wrath upon the 

gentiles, for they have consumecl .racob 11 --the 2nd 

. OUR FINAL REDEl\IIPTION, like the first, shall end all these. 

But why the four expressions concerning benefits given in 
the text, (from Genesis Rabba.) ? 

Must be explained witth;_Jacob's ~la:rat!Q!l (Gen.2s,21) 
after God hacl promised that he would bill.ass him etc. 
Did he mean that if God did not he would not accept 
Hirn as M. s Goel 'l 

Jacob's statement must not be accepted literally, for 

GOD had PHOMISED JACOB the FIRST THHEE BENE.FITS: 
(a) "I shall guard thee (against bodily injury). 
(b) "return thee to this land (not be enslaved or 

d1sgraced)-cf. 11 Thie year we are slaves-here; 
next year, free men -in the land of Israel. 11 

( c) 11 shall not forsake:.- thee" -no lack of' food- cf. 
"I have never seen a rlghteous man forsaken 
and. his seed la.eking bread .. " 

But JACOB ASKED f'or the FOUH'rII T0'0: 
(a) ''If he w111 guard. me" -no bodil~ J.nJury; 
{b) "and eive me bread. and clot~ing' -no want; 
(c)i 11 and return me to my father s house -in honor; 
(d) tre.ncl let me serve Him as my Gocl 11 -~ive me tran-

quility and teach :me His ways; 

,!he_n I vow that 11 ~L1HIS STONE which I set up for etc•u 

-!!'.~ _2, _..ill.il..: _J!.:..Jll. is a request on the part of ~Tacob, 
to be able to serve God was more important to him than 
the other three conditions. 
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OUTLINE of SERMON No. 26 (C't'd) 

In OUR BITTER EXILE we have suffered ALL FOUR deprivations. 

But, AS STATED in the TEX'.r_ from 9-ENE§IS RABBA Jacob's request 
has become the KEY for our release. He a.skec1 as the fourth 
benefit to serve Goa_. Israel shall recei ve~lso the other :~:-

Indicated by _JJ...:.ILL: - 1
8 1. The benefit of wealth,- Joel 42 . 

2. The blessing of honor,-Is.m'f, 1~;cf.trumpets of king. 
3, Consolations over a.e§d Of the exile aml bodily suff.,. 

erlng, -Zech. 14, . {ffeis.25, 8 ) 
4. Service of 1 ~od and keeping lli:s I.awe, being His people 

-Is.11, . 

Thus MICAH 7, 15, the BIBI.1ICAI.J TEXT, shall be fulfilled: We shaJJ. 
be redeemed "a~ days of thy coming forth out of 
Egypt, with marvellous things". 

But OUR SINS delay the redemption. 

Dana 12, 6 refers to oub enemies' saying that. God's performing 
miracles for us has long since ceased. Daniel meant: 

HOW LONG will it be ere YOU 'WILL AGAIN PERFORM MIRACLES for us? 
HASTI~N THY MARVEJ_.ous DiiJLIVERY. 

Amen. If such be His will. 

- .. ------·--- ... -" __ _ 
OUTLINE of SERMON No.2Q. 

Time of EXODUS. 2nd Sermon on the 
"Song at the Sea''. 

"l!,ear•ful in praises" (-Ex.15, 11 ~) 

(Midr-ash Psalms:) "Forever is mercy built- Ps.89,3{(the usually 
accepted translation; ·but here evidently takem:- "world ,,,.. 
bu11 t in k:tnd.net:1s1,). Analogy: to what is t,he world comp
arable and the glory of the Holy One Blessed be He? To a 
king who had courts full of goods, and said "Why sho)uld 
these lie idle? I shall take servants and. let them eat and 
drink and they shal.l praise me". Thus the world was void 
and unformed; He arose and created the world and created 
man and gave him dominion over all the good in order that 
he might praJ.se Him. And as for us, what are we to do? 
Praise and bless (God), and thus he says,"tet everything 

<that hath breath preJ.se the Lora. 11 (r>s. 150, ) ; and he Rays, 
11 Blessed be the Lord forever and ever. Ari'len. (PB. a9, 53). 

) . 
Philosophers have ridiculed the belief that MAN is the ULTI'MATE 

CAUS.E far the UNrvgRSJE. being created, for 
t.What profit had God in creating man? He cannot add. to 

God's perfection. Therein they are correct. 
Ps. 86, 10(note the. superfluous 11].:rul11

) indicates that· 
God's kingship -unlike human- does not depend on 
liis subjects. 
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OUTLINE 0 f SERMON 30 ( c I t I d) • 

2. Human power becomes active instead of potential 
when used and is thus perfected. But not so, 
God. Ex.15,6 (interpreted). His power is 
equally perfect when in potentia. 
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CREA'rURES ADD NOTHING ·to GOD'S PERFECTION. He had no self
ish motive in creating; only kindness. 

O'r!·IERS ADMIT that God had a purpose in creating, but that 
MAN is N01r the GOAL of CHEAT ION. l 

MAN is INFERIOR to the HEAVI~NL'Y BODil!iS: 
1. Man's substance decays and he is ehort-li~ed

significance of ~ ?~.:>(Ps. 144, 4). 

2. 'rhe heavenly bodies are 1:\:!.!!1!.D:Q.ll.§. bodies. 
3. The heavenly bodies are higher in space. 

But these advantages are all in rega:r•d to ~.!!,:!;..§£.. 
In comprehending God man is the ~uperior.They cannot. 

Explains the talmudic saying: ''The heel of Adam out
shone the sun." 

MAN was created last; but the first in GOD's plann.ing. 
(Interprets- Psalm 139,5 accordingly.) 

GENESIS 1, 1, shows that man was the goal of creation. Cf. The 
£~gipn1p.£. of wisdom is the fear of the Lord. (Prov. 1,7) 

The goal of wisdom is HEPii~NTANCE & GOOD Dl!!EDS. (Beraehoth) 
GOD did have a PURPOS~ in CRH:ATION. In QQ~m1lng anything 

one always has a pul?pose. 
The sublunar eart.h was: 

1 · lil~J ___t,1.J]_ (decomposable), 2 ."dark" & 3. 11 an abyss". 
BUT,· the spirit of GOD moved on the face of the water. 

This spirit of God> put into MAN> most signiflcant. 

DEDUCES from the Talmudic Statement that ''in the hG>ur that Moses 
ascended on high to receive the Torah the angels sai<!l to 
God,"What is this son of woman doine; betw~ us? He said 
to them, 11 He crune to receive the Torab'.11'etc." :-

Moses was sup.~_rior to the ~ggel.s because he came to accept 
the Torah for Israel, whlch was the pUl"pose of creation 

Mankind is superior to the angels because they are subject 
to temptation and sin while angels are created pm:-e. 

Job 4;, 17 implies that man is not kept righteous mL God, 
(as angels are) but deserves credit for his goodness. 
(interprets Job 3,17; Job 4,18; Job 4~19). 

MAN'S SERVICE of God is the purpose· ftnderlying creation.· 
For when men dld not serve God, in the time of Noah, God 

decided to destroy the eartM. Gen.6, 3(tf-=purpose) 
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Takes exception to an interpretation~Samuel ben Isaac 
Jaffe. 
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NOAH was saved because he did serve God; while others we:t>e 
planting Vi.neyards he begat children. (Gen. 6, 9 11~ JlJfl)il) 

NOW let us CONSIDER our Ifil~'.t from the MIDRASH.: 

Since the earth was void ana. without form, how can they 
compare it to storehouses full of goods?. 

Evidently they meant to imply thaj?; even before creation 
the universe was in potentia. and its non-existence no 
shortcoming in God, nor its creation an adcli ti on. But 

God. desired the pleasure of having servants praising Him; 
they are the real gainers; he reoei ve s no·thing but praiee 

ALL PEOPLES are to PRAISE GOD (Ps.150, 6)- but espec~ally Israa 
the CHOSEN PEOPLE. 

Ps.145, 10 All shall praise Thee; Thy saints bl.§.!lll Thee. 
Only Israel asked to bless God. Especially at Passover. 

{Song of Songs 2, 1~ers to Passover praisesr:===w 

But OUR PRAISES are NOT ACCEPTABT..JE unless we ant properly, 
"fearing God, walk in all His wa.r,s, to love and serve 
Him with all Thy heart and soul. ' 

All of which is NOT DIF'FICULT. 

Importance of fearing God -Psalm. 2, 11 ; -Prov. 14, 2; -Deut .10,12: 
This fear acquired by · 

1.Studying Torah -fea.r:tng lest he misunderstand. 
·•·. (Tat.mud.:) 11 Anyone whose :fear. of· sin precede.a his 

knowledge, his knowledge endures. 11 
· 

2.Ce.rrying ou.t the commandm~:o.ts -lest he blunder in 
the deta:l.ls. ProV.13, '· · 

3. Exttblling God. Cf. ·. 
· _.[lJ .. ~il.Jl -~Ll :THE BIBLICAL TEXT. 

--------- .. -~ 

BRIEF OUTLINE of SERMON 31 . 
Time of EXODUS. For the 8th Day 

of Passover. 

"In haste did.st thou come forth out of Egypt. 11 (Deut.16,3) 
11 Thy two breasts; these are Moses and Aaron. What of these 

two breasts? One is no lar~er than the other ...• so, 
Moses and Aaron ....•. like a king who had two good pear].m 
and put them in ear-rings .••• blessed be God,who chose 
these two brothers, who· were cre.ated only for the Torah 
and the glory of Israel. 

i 
'! 



OUTLINE of SERMON 31 ( C 't 'd). 

GOD .INTl~Rl?ERE'S with MAN'S freewill QNLY in aiding mEm to_ ~e
main good, when they have chosen to be so.-Ps.119,35. 

m;:vgrz ENCOURAGr~s IGVIL in men. -Prov.24, 8 • IKine;s 1s,37 ex
plained~ ( "r.rhou hast turned. their hearts bacl{vmrd 11

). 

PASSOVI~H story pr•esents GRI~AT DIIi1li'ICULTY in this regard: 

Q.If God hardened the heart of' Pharoah (.8x.7,3; 9, 12; 10,1) 
why should. Pharo ah be punished? 

Explanation: (Cf.Ex.7,2-3): I am the Qm:!~§.. of Pharoah's 
hard.enine; hifl heart. He will bel:teve I am not a power
ful God since I send messengers instead of usirtg force. 

But God did NOT COERCE him to be stubborn. 
'Verified by Pharoah's sayin5 11 Who is the Lord 
that I should hearken to Him etc~ 11 (Ex. 5, 2). 

Q.& Why ~ere hall and locust sent on the next day (9, 18; 
to, , etc.) while other plagues caxae immediately?. 

(J-'ocusts came on 3rd clay, since they only began to 
1 '1. ) come on the 2nd. - Ex. to, .J • 

Explanat:l!.on: because servants were beginning to re
pent. -Ex. 10, 7. 

Hence we see how much GOD WISHES MEN to repe.nt 
anajto choose the PROPE:H WAY, wherefor 

HE SELIWTED 'l'HESE TWO PEHFEcrr BHOTH1£R[i for the mission. 

NIIDRASHIC TI~X~: Neither one of them greater than other. 

THEIR .e;reatness lay in HUMILPJ.IY etc. · 
Ps.119, 105 - evil man walks in the dark (tripping on 

stones; stumbling into pits) But 

NErrHE:H TIUUMPH NOH DISASTEH INJUR~S the RIGlI'I'EOUS; 
eg.,Joseph. (Cf.also Ps.130, ). . 

MOSES and AARON compared to two breasts-equal in siz,e etc. 

Moses excelled in prophecy; Aaron in power of speech. 
But neither felt superior to the other. 

Considered themselves as TWO GRAINS of DUST .• 

LIKE J>gART.JS in a pair of ear-rings they were exactly EQUAL 

Therefor• they were deemed worthy to lead the EXODUS, 
although+the four hundred years had not ~:k ex:Q;.!~9,: 

BIBLICAL 1filIT.: In haste ye went out from Egypt - indicates 
that the great future REDEMPTION will also come 

SPEEDILY. Amen. 
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P H I L 0 S 0 P H Y AND 

Naturally, a book of sermons like Binah Le'itim 

does not build up a deliberate system of philosophy. As 

might be expected,each sermon has no connection whatever 

with the other sermons, and various subjects are introd.uced 

and treated without an orderly plan of development. * In 

fact, the same sermon often treats various phases of differ-

ent problems without, developing any one of them fully. ~H·~ 

Yet one might expect to find some series of con

slstent ideas advanced by the preacher that would form an 

orderly harmonious system of thought. First, therB shouli 

b(~ a back-ground of ideas and. beliefs peculiar to the people 

of his religious faith, influenced by· the conceptions of 

his own age; and secondly, there should be some origi.mal 

or individual outlook and opinions peculiar• to his own per

sonality, temperament and the like. 

In Figo's case, the first of these elements is 

very marked. Very little can be found in Binah J..1e 'i tim 

that cannot be ~raced 'to earlier Jewish writings. Except 

for his own knowledge of medicine and a. little astronomy, 

hara.ly any thoughts or opinio·ns enter into Figo' s sermons 

that are not taken almost in toto fr'om Bible, Nl:id.rash, 

*·-Although he--occasionally says-; lfAs I have-already-ex
plained in connection with that verse."E~.V.1,p.44,col.1. 

*-r~ This fact cairi be readily noted t~ examining the outlines 
of sermons on the pr>eaeding pages, especially Nos.:50 
and. 31. 



Talmud etc. The personal element is almost completely 

submerged. in the great bulk of Jewish lore. Figo woulci 

never have contemplated for a moment the idea of a sermon 

that dicl not begin with a text from the sources (quoted. 

verbatim), m.hat did not introd.uce a few other quotations 

every few minutes and in which the, characters of the Bible 

did not enter. Moreover he does not reveal a consistent 

philosophy that might differ in just a few essentials from 

that of other Jewish philosophers and theologians, nor 

does he adhere consistently to any one school of thought. 

His is an eclectic philosophy drawn from all the sources. 

Al though a 1-<::een dialectic mind he pi.cks out a 

thought here and a thought there, as best suits the subject 

at issue, caring little whether or not it harmonizes com-

pletely with what has been said in a previous sermons. Thus 

his style differs radically from that of Sadia, Matmonid.e s 

and philosophers of their type; it might best he compared 

t.o Rashi. Accepting every-~hing i.n the sources, contradio-

tions mean nothing to him. With a little further ingenuity 

any two opposite opinions oan be made to harmonlize complete-

ly. If he were confronted with his own contradictions he 

could with :facilc-3 tongue surely have ma,de them appear :bo co-

incide, at least to the satisfaction of his well-disposed 

He was, indeed, a "darshan". 

His object was not primarily the development 

of a true;logical,philosophy of facts. He sought rather to 

give his people a pleasing Jewish theology, a realm of tho~ghl-
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beyond the cold rnatertalism of every-day life, that they 

mie;ht turn f rorn the sordid thine;s of earth to thoughts of 

pure idealism, to angels and. to God. ·He wished to fill 

4o 

their minds with some characters supremely good, patrlarchs 

and prophet.s, jude;es and kings. He sought to console them 

in the hard.ships of the "exile" with pictures of a li.fe 

herBafter and the Messianic age to come. 

What matters 1 t that in Sermon 26 he says, -If

"Also their (the I si"aell te s' ) contumely and. lack of honor• 

ls apparent for it indeed Shows their low estate that they 
a· l'\i .. P.J ltJ 

were cal1ed "_D'T~t', for t.here iB no degredatton greater 

than this .il.t& i.L"&l. M.f!_ll!J ·1:C -l~..!U ,_D_:-r:i~, and then in Ser-

** mon 44, after stating that it is better to be a servant 

to the wo11 thy than master in one's own home, (wherefor Phar

oah gave his daughter Hagar to :Sarah as a handmald) he ar,.. 

·rives at the climax of' t1is thought and, forgc:3tting what stig-

ma he has att.achE~d to the word Jl::L:JJi, he says, referr•ing to 

serving God., "..l? .Q!:C~ .l.J..JJ.l.?.:iltl _l.JU.:: .il?J:Idl _,ny~_ lW{l.iJ.?.MJ.iJf..blJ.E 11 

In fact he is very fond of superlatives and they of'ten lead 

him into such innocuous contradictions as this. But what 

.matters it if he is guilty of such inc~nsistenciee if he in-

spire his people with the realization of the dire plight of 

their ancestors in Egyp~ and with the value of serving God? 

, Indeed it is nothinr:; to h!bm if he be found 

guilty of grosser contradictions, Po.ssibly he was not aware 

when he said ln Sermon a7;HH~that when Moses came to .M.s 

- ... --·--·-
;1- V. 1, p. 11~7, 1st column. 

~H* V. 2, p, 96, 3nd column. 
*** V.1, p. 153, 1st column. 

..... __________ _ 
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br·ethren after their long bondage he found them haughty, 

11 because Israel learned from their (Egyptian) ways and were 

haughty like them and that is (the reason for) his saying 

"And it shall be no more the confidence of the house of Is-

rael, bl"ine).ng iniquity to remembrance, when they tm"n after 

them etc." (Ezek.29, 16). For we see that they were learning 

to be haughty like them. And Dathan and Abiram show this, 

for when Moses wished t<l> reprove them, they show eel 1;fte ·&flew• 

~ ·the evil of their insolence and their unwillingness to 

bear any dlrection o:r. governine; over them when they said, 

"Who made thee a ruler and a judge over µs? 11 (]~x. 2, :t4) 

possibly in giving this view Figo did not realize that he 

had said in a prE1Vious sermon, *"for because of the humility 

~;llL.d.M" that came to them beaause of their severe trials 11 

God said he would deliver them. In Sermon 27 we find tho:. 

Jews of Egypt proud and haughty in the time of Moses. In 

Sermon 26 the same Jews at the same time are pictured as 

abject and humiliated. But in either case they are used 

as an example to show that pride is wicked and humility riffl.t. 

Such opposing statements and incongruity are evidently not 

distasteful to the darshan. Within the same sermon he invar-

iably seeks to remove the semblance of any contradiction; 

al though he accepts ideas so fm:idamentally different, that 

they can never be really harmonized, his art li.es in giving 

them the appearance o.f si.mili tude. 
1

Thus* he takes the statement of Ben Azai 11 A man 

is duty-pound to teach his daughter Torah, 11 and R .. Eliezer' s 

statement· .. uAnyone who, teaches his daughter Torah is ·as if lm 
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had taught her prostitution". He puts these two statements 

together and seeks to show that they accord nicely with ead1 

other. Evidently, however, Ben Azai and R. Eliezer held 

very different views in the matter. Their opinions on woman 

were certainly at variance. But Figo would not believe that 

any statement found in Bible, Midrash or Talmud. was the very 

reverse of another. He felt it incumbent upon himself and 

his hearers to believe implicitly every word in those docu

ments. rrhey might need a little explanation but they were 

all correct and. authentic, all of them in full accord with 

each other. In seeking to hold on to all of these strands 

and show consistency in them all his own philosophy ancl the-

ology suffered the worst inconsistencies. He did have cer~' 

tain fundamental doctrines (which we shall point out later) 

which he always postulated without any deviation. But in 

addttton to the types of incongruity of which examples have 

been given some much graver theological falacies entered in-

to his sermons. 

It would be utterly impoSbible to g:l.ve even a 

part,ial list of the !.!!~~sistincies ln theoloe;iual views to 

be found in B:lnah Le' i tirn. A few will serve as example: 

At the very outset of ·s,ermon 31 he stateEi clearly 

that God. does not interfere with the free-w:tll of any man 

except tb' c'1i6:L him when he has Of his own accord chosen to 

do the good .. But in Sermon 40 ii- nTherefor annul thy will, 

which i's the leaven in the cloup;h, and humble it before His 

will, blessed_ be He, for then He w:llll annul ·t.he will of 

others ~~d free (you) of those who pursue thee ana. hinder 

thee and this because of your good will in orcle:r to put it 
------
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into act:lon without any hindrance. 11 It is hardly necessary· 

to remark that the first of these statements invalidates the 

second and vice versa. 

A · • Sermon 42 * gain, J.n he·pictures Israel as 

the bride of the Lord.. Among the ten responsibi:.1:11.ties t,ha·t 

he declareB a man must assume toward his brlde' is furnish-

ing her with food. In this connection he ss,y s, 
11 _aJ..~

1

' 
(Ex.21, 10) means food .. (}od says, 11 r.rhy lips, 0 my bride, drcp 

honey; honey and milk are under thy tongue .
11 

(Song of S. 4, 11) 

for when scriptures wishes to express in strong ·terms plenty 

of food. ancl abundance of substance· it says 
11 

a land flow:l.ng 

w:l.th milk and honey 11 (Josh.5, 6 ). Hence God seJ.d,that Israel 

would never lack good food, but that their lips would always 

drip with milk ancl honey and that the milk and honey would 

be under their tongue in an abundance of all good". (FJJhen he 

passes on to a discussion of the next obligation-clothing.) 

But in Sermon 26 ~Hr he says that there ?'re four class-

es of deprivation inflicted upon Israel . One of them is 

lack of food:- "The firBt is to deptJtve them of their money 

and to 'keep them hungry in nakea.ness and in lack of every

thing. For this is one of the e;reatest of the curses aceord

ing to the statement of ·Moses our master, . '
1
Because thou 

didst not serve ·the Lord thy God with joyfulness and with 

glaclne si:i of heart, by reason of the abundance of aJ.1 things; 

t,herefor shalt thou serve thy enemy whom the Lord shall sencl 

against thee, in hunger, and. in thirst, and in nakedness and 

in want of all thj_ngs; and he shall put a yoke of iron upon 
II Id t ns 47-48) 

thy neck, until he have destroyed thee. \;oeu • "" , • _____ .. ------ -· - -

ii 
! 

,, 
:l 
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Ana. the plain meaning of the text "in hunger~' and in thirst, 

and in nakedness, and in want of all good things is directed 

against Israel, that they are to be hungry and also thirsty.
11 

The rest of the sermon in each case bee.rs out these widely 

divergent views; but when thus b1rought together it becomes 

clear 1mrnediat,ely that Figo is not interested primarily in 

actual historical f'act nor in ture philosophical reasoning, 

but in !!!!!Otional ~· 

He loves to dwell on the glorious past of Israel, 

its sad plight in the p:pesent "exileu from the Holy Land, and 

the glorious future when Israel shall aga:l.n be redeemed. 

Almost all of the sermons portray in contrasted: colors the 

vicissitudes and turns of fortune that~ lie behind and ahead 

along the path of the Chosen People. 

PRJI:MISES OF F1IGO 1 S THEOLOG.Y. 

Underlying all of Fi~o's thinking there are a 

number of postulates which he accepts implicitly without 

any attempt to prove them. They are the key-stones in all 

of his structures. They are the key-notes in al.J. of his 

sermons. Whatever the subject under·discusslon may be, 

those po.stulates are always present. :kn some degree or in : .· 

some form. If for a moment they be ~hrust into the back-

ground they soon reappear in some connection or other. 

These premises, we may even say axioms, are the 

commonly accepted ideas of Jewish tradition and still remain 

the ten~ts of the bulk of Otthodox Jewry. They ti,re so well 

known that it *ould seem almost unnec~ssary to rBlate them. 

! 1 I 

' ' 
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But for the sake of completeness, since they play so great 

a part in the preaching of Azarli.ah Figo, and in order to 

e;i ve some concrete expression of Fi go's own atti tua.e in 

regard to each of them we enumerate the mast important of 

them. 
(We do not consider ·here the basic principles of his 

fa:l th. Ili€SO of course accepts without any reservation all 
of the thirteen principles laid down by Maimonides: God's 
existence, unity, incorpo.real i ty, eternity, and wo,rship; 
the truth of prophecy, superiority of Moses, immutability 
of the Torah, God's omniscience, reward and punishment, 
Messiah and resurrection. He further postulates:) 

t. Igr;ael. is !ill& f§yoreQ; and belo,ved people of God. 

~~ 11 And the basis of all th:i s is that by reason 
of the holy 'rorah, Israel is elevated abou-e 
all the "1a.01aters 11

, to be a valued and 
treasured property from among all the natiora 
as is borne out to us by four things that 
distinguish ·t.his people, which can never pass 
over from them to any other people, for they 
do not apply except to Israel alone: 

( 1). 11 The Torah; for to Israel and to them alone 
it has been given forever and ever •.•• 
~lS~Cf.Sermon 36, V.2,p.20, col.2). 

(2). 11 The aoundance of prophecy; for there has 
never been any prophet whatsoever whose 
prophecy has been confirmed except in 
Israel •.• 

(3). 11 The Holy Land; for because of its precious 
character it has never been called any
thing except "the Land of Israel •.. 

(4). "The name Israel, for it is~it alone that 
is the chosen people of God and forever 
he will not exchange them for another 
people •... 

He emphasizes the fact that it is ?Ji11!.J:.._/iJ] 
the descendants of Israel. ** 

- - - .. - - - - - - - - - - - - - - - - - - - - - -
I 

* Sermon 42, V.2, pages 46-4'7. See also Sermon 54 and Ser
mon 55 for discussion of God's special providence and 
laive for Israel. But this thought is treated at leng1h 
in a number of other sermons also, but in different as-
pects. . ~H~ This specia1lly emphatic statement of this tenet (quoted 
here) is probably in answer to Christian claims. See 
also Sermon 54, V.2,p.112, 2nd col. 
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The stud.y of the Torah (by Israel) is the summum· bonurn 

of .all existence: 

"We find that God cond.oned idolatry, :tnces.t and 
bl'ood-shed; but he did not. condone the rejection 
of the Torah; ·as it. is said, "Wherefor is the land 
perished.? •• :Secause they have forsaken my Torah." 
Of idolatry, incest and. blood-shecl nothing is writ
ten here, but "because they have forsaken my Torah 11

• 

And the difficulty is explaj~.ned in. that the sin of. 
rejecting the Torah is a more severe sin than these 
three trrmsg:r.e ssions." 

~H~ 11 Know that. the wiBclom of the Torah does not need any 
:lntrocluction nor prop pin[; from without to sust(~.in 
it. But everything is in it and i.t is self-sustain
_ing. 

T'l10 ORAL LAW is :equally lD>indinp:;.~Sermon }4, Vol.2,p.t2) 

3. Palestine is eternally sacved: 

?H}~~ 11 '.rherefor he sairl, "Anyone who is bu:tiiec1. in Pales
tine is as' if burled under tha al·lr.ar, 11 i.e., that 
if he ls not of the clasB to whom no sin can be 
charged, the weight o:f his tr0,ns[~r~Jssion is d.irnin
ished; his sin is ·f.wvered. 11 

4. "The merit of' the fathers" extends througb.01ut all gener-

ations and brin~s benefit to all the Israelites: 

-t+ " •• our holy fathers, may they repose in their re8ting 
places, they who through their righteousness and the 
strength of their merit before Goa., obtaln for us 
and. our children and future eenerations an abundance 
of good-will, to remove our injuries and hasten our 
healing. 11 

5,. Belief in angelology. 

4-44 "but the purpose according to my opinion io, that 
tTacob, peace be unto him, never lacked for angels, 
.ll ,.2 ~?Ja, to surround. him constantly euarcline; him 

* sermon-44,v.2,:P.ss:-coY:-1-:- - - -- - ·- - -- - - - -
*·W Sermon· 43, V. 2, p. 53, col. 2-c-md .. ·er. also Ser. 34, v. 2, p. 1 o 

"~*?<-Sermon tO,V~1,p.62. col.1 
~4 Sermon 71,V.2,p.217. 

it4 Sermon 2,V.1,p. 15. 
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in every place, ·whether in the I.Jand (of Palestine) 
or whether outside the Land. And they were the an
gels who were created through his good characteris
tics and good de<~ds, who were to him like those born 
in his household:.or purchased ·with his money; and 
they were called the "anr:;el s of - Jacob", for they 
were really his, as he had created them. However,when 
he set out on his way God wished to honor him and 
sent to hirn a group of angels of G·od, of those who 
stand (ready) to serve Him; and they were not Jacob's. 

And when Jacob saw them he recognized readily that 
they were not like those that were with him, and he 
said, nThese are the camp of G·od which has come recent
ly" and not like the others who were with him.previous 
to this and who were not of the camp of God but of his 
own camp. · Therefor th:ls place was a:!)propri.ately named 
--~....lllQ, i. e . :'of' two camps'.'. 81 

6.Bel:hef in Mlracles: 
·-. 

*<"And show Thy greatness, by e;i vin_g the beginning and 
start of the renewal of 'JIJhy wonders t:n our behalf.; 
let our enemies see and be put to shame, for 'Ehy 
kindness does not cease. Show us miracles as form
erly. And may our eyes behold Thy return t6 Zion." 

Sermon g2, treats throughout of the miracles of r~gypt. 

These are the major principles underlying Figo's attitude 

on all the problems that he treats. He accepts these beliefs 

whole:..hes.rtedly and assumes that his hearers hold the same views 

with perfect faith. 

FIGO' $ INTERESTS & POINT OF VIl!!W. 

The subjects treated by li'igo and the posi.tion he 

holds in regard to them will be quite evident from what haH 

already been said. But a number of points call for further 

attention and some ad.d.itional facts must be presented that 

have not yet been mentioned. 

We have emphe,si zed the fact that the greater part 

of Figo' a preaching is devot.ed to tl}_~g_ill..!@:l ~uJ_~iJ?..n. in 

11-Sermon 26; V. 1, p. 149- last verse. 
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academic fashion, hased on Jewish lore, ln an encouraging 

hopeful tone. He has no douibts nor fears • G·od is con-

stantly providin(5 for the welfare of His chosen people and 

w:iJ.11 eventually bring all to rie;ht. Under the circumstan-

ces ~here is quite a difficult problem constantly confron~ 

:tne; him. How then were the Jews in his own time and. dur-

ing the prececUng centuries in such univc~rsal distress (al

though those in Venice were somewhat more prosperous than 

their brethren in other localities)? If Palestine were so 

sacred and so much the property of Israel how were they rnl>w 
iE-

in exile and the Land occupied by others? 

Ofcourse his principle answer to all this is: 

"because of our sins 11
• When discussine; the problem of Is-__ ....,____ - -- ----

rael 1 s pr~t distreH~ and the sufferings of the race, 

hls reasoning is generally as follows: 

~He- "Our ancestors, even though they have sinned 
only in those things which were small sins and triv-
ial, were pun:tahr~d with the punishment of n.on-exi.st-· 
ence, tha~ ~hey ~r?i no l?in~o~ in the wor~d; for that 
is the me.-m.1ng 01 JJ..-l.!lil (I,am. 8, 7). But we have 
stiffened our necks ln spite of this; we beheld and 
did not take in1:1truction. For we are bearing our 
burdens and do not prevent their coming among us;ancl 
we perpetrate arnont;; u~ even their grea,test sins. 11 

To this solution of the difficulty Figo refers 

often. He constantly advances the idea that Israel has 

· sinned and must bear punishment. But he cannot carry <1>u·t;; 

this vi,ew with thorough consistency, for it conflicts with 
I 

another of his pet ideas·· God:_s boundlesB lov~ fo~ Is~~~· 

-~~·sermon-t5 tv:-1:-p:-101:-co1·~2T maice s one or·-tiie se - exaggeratmfl. 
claims that can hardly be borne out by reallties: 

"And we see thus in our investigation that G·od desires 
to g:hve Israel complete rulershiP' and entir•e domin ... 
ion over all created 1.ihinr:;s, the hosts above and. be low 
tij.at all be subservlent to them.'?. **Ser.49,p.85. 

I 
I 

!. ,I 



49 

See how the force of the above statement is off set and 

the value of this explanation lessened :t.f we are to accept 

as equally true such passages as the .following: 

* 11 God's intense love for His chosen people is man
ifested not only :tn the time that they are inno
cent and worthy to receive his bounty and benefi
cent providence, but He magnifies it. by showing 
this love even in the time of their rebellion, 
when they are :tn a state provoking anger and in a 
position to arouse justice to bring upon them 
severe afflictions. Behold, then He displays His 
great love for them. For immed1atelyt He seeks an 
opportunity and occasion th discover mer·;it :Ji.n·them 
that they may no:b remain permanently in the grief 
and distress of troubles. 11 

Figo does manage, in a way, to _maintain some con-

sistency in his exposition df these. contrary theories; i~., 

tha·t Israel's .suf:f."er~Qg is a punishment ttor ·their sins and 

. at the same ttme God's J.QVe for Israel i ::1 so great that He - ... --.. - -- __ .. _ _._........._ ....... 

readily pardons all their transgressions. The difficulty 

in this case and :tn similar doctrines is that they are fun ... 

darnentally dissimilar. Jlnd yet/he .coulcl never give up any of 

them. That 1~..:!.~el 1 s :1!!.iciu+~- are responsible for the trib

ulations that befall the Jews is the most appropriate reason 

that can be presented to explain the actual fact that the 

"chosen people" were in great diff:l.cultiEie ana. it ls also 

the most potent argument for more ethical conduct on the part 

of the Jews. God's great love for Israel and provid.ential 

care for them, as well as His reaclinesH to [!2,r_g:l.v2_ their fail-

ings (Chauvin:ts·t.ic as this attitude may seem to some) was 

a necessary feature of Figo's preaching, as it gave the 

greatest possj_ble encouragement and strength to a people who 

might well have fallen victim to despair under the a.istress:lng 

- - - - - - - -- - --· -- ..... - - - - - -- - - -- - - - -
~~ Sermon 55-operiing verses. 
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condtt~tons that had marked the:l.r existence throughout the Di-

aspora. 

11 Th.~ E]fil~" could hot be taken 11..ghtly nor be en-

dured w:l thout suitable explanation. It might almof.:1t have 

seemed that the claims of Christian theologians, that God had 

rejected the Israelites and abahdoned. them to persecution and 

affliction were true. But to offset such a disheartening view 

there were sufficient assurances 1n Scriptures that God would 

never forsake the seed of Abra.ham. This promise,l_.more than 

any thing else, kept alive the f..a_i ~h. §:.:rui_J1.0pe of the Jews and 

sustained the racial consciousness. Figo dwelt on 1 t contin-

ua.lly, and the MesBianic redemption forms one of the main 

themes of his preaching. But to justify God's subjecting His 

people to constant m~~ery_in hostile lands in spite of His un

bounded. love for them, 11 £.,\!_nis!J,men'!!_ f..~ ih~i.:r. ~?-ns11 

had to be em

phasized. 

As p.ddl:.!!.ional ~a.sons for the -dispersion throughout 

the world Figo advanced the we.ll -,know:n theorllBs that Israel's 

faith was thus tr:led and t.ested by dwelling among peoples of 

different faith (who might seduce them) a.na. also that other 

nations might also be brought to worshlp the one true God, 

thought.he gentiles were never to have the Toratt.* But these 

reasons are seldom mentioned in his sermons while the doctrine 

of "aton~nf3nt ~~ :f_~~el 1 s sin~." through the present suffering 

is referred. to in almost,fth1;;cd of his sermons. 

While the vicissitudes of Israel through Ghe gloriOllS __________ .. ________ ... __ _ 

~~ These are set forth in Sermon 54. 
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days of its early histor•y (when it was wedded to G·od), throul}l. 

the period<: of its proud position as a powerful nat'ion, and on 

thi>ough the later years of a.ispersion and. hardship, toge.ther 

with the brilliant morrow of serene triumnh, form a consider-

able part of F1i130' s preaching, other strands of thought are 

also closely interwoven into the warp of many of his sermons. 

Among the other elemnts that pervade his sermons, 

the cUscussions on the error of sin ana. the value of virtu~ 

stand out prominently. HEl cloos not indulge to any great ex-

tent in dire ct exhortations o:r' attacks. He presents the pp~ 

lems of good and evii :tn a rather irn11ersonal manner, only occa

si.onal.ly add:ressing himself to his hearers in a dit>ect appeal. ~f 

.Although he believes that all the laws of the Torm 
i 

tradition , bothn~n and i7/D.YJl -· «.. must be rigidly 
~~ -*--~'"-' 

.. J j anc1 oral 

carried out, no matter how triviali'*he is not concerned in his 

sermons with the ritual ancl ceremonial laws, but devotes hls 

attention to mat1'ers of true ethical import; denouncing pride, ---,·-··-·-
immo1"a1ity, usury, drunkennesf.'l and. the like. 

·.:Thus :tn spite of his ke.en interest in purely aca-

demic matters and his devotion 'to subjects of pure speculation, 
.. ------------------

~" See the Ou:tl:lme of .Sermon no.27,,p.}P.i of this thesis, which 
contains a typical discussion of this subject. 

One of the direct appeals, of which there are but a very 
limi;ted number is in Sermon 39, V.2,p.33,2nd Col., be
glnning, "Hence, my brethr:en and friends, ·blessed of ' 
the Lord, look unto Abraham your father to be like him~ 

Others are ln Sermon 10 (V.1,p.71,col.1) &Ser.12,p.8~. 

** "verily' all thi 8 was j_n order to do all the commands-· 
-· of the Torah; in order that we should do equally all 

the command.s of the Torah, all of them, and that we 
should not perfor•m a part of thE.Hn r~,na. neglect a part 
of them etc." Sermon 12,Y.1, p.B3. 



51') 
t •• 

and although his dissertations on the keeping and neglect of 

the moral and religious laws are rather philosophical than im-

mediately applicable, he does present a few strong and open 

attacks on vice. The most notable of them is his attack on ' 
~---- -- --
adultery in Sermon 10: 

* 11 "He that commiteth a(lul tery with a woman lacketh under ... 
standing; he that doeth it would destroy his own soul.· 
Wounds and dishonour shall he g·et,. and his reproach 
shall not be wiped away." (prov.6,32-33). The. :Lnter
pretation of these words is based is what we learn in 
Perek Kol Chaya vim :-R. Simon ben Manas:ia says, 

11
What per

version is it that cannot. be straie;htened? The one who 
cohabits ince~tuously and begets a bastard. If you 
would say, "a man who steals or robs"- he may resto:r•e the 
stolen or robbed property. But he who cohabits with a 
man's wife and makes her forbidclen to her husband is ex
terminatec1 from the world and muBt betake hi.mself. We 
see clearly that in the other transgreBsions there is 
room for a man to rectify what is crooked and to save 
his soul from perdition. But in the sin of incest there 
is no possible rectification, whether he beget from heir 
a child or not. But he is exterminated from the world 
and his soul mourns for him. Therefore he says that he 
who commits adultery with a woman, it is clear and re
vealed that he :ls lacking of una'.erstandine; and his mind 
is lost for he destroys his own soul. It is usual and 
customary that he who injures hls soul through any trans
gression whatsoever does so himself but has a remedy 
ancl can attain new ptn•i ty ·without any destruction. But 
he who commits adultery, how many evJls attach to him'? 
l!.,or here in this world his punishment is fixed in that 
plagues and dire cHseases overtttke him constantly with 
destruction~ And,what is more severe than these, his 
.blemish will not be wiped out. It cannot be remedied end 
he is exterminated from the world; and even then his :rw~ 
proach is not wiped out." (He continues with stating ;, 
that the sign of circumcision a.isappears and a new fore-
skin is formec1." 

But such point-blank scathing denunciations are 

very rard in Figo's sermons,aithough in Sermon 44, he attacks 

drunkenness qhi te bitterly "-fPU ~ ~ -F .. -~" · ** 
-------------------------* v.1,p.65,col.1. 
** V.2,p.58,col.1. 

1' 
I 
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Occasinnally too, he gives some sounc1 e,dvi.ce for 

overcoming temptation; and adhering to virtue. -i~ But here 

again he is influenced by his peculiar turn of mind mind and 

a love for• dramati,?,ir.IB, from which he is hardly ever free. 

He seems to visualize the good and evil forces, especially 

the !:t] 11 ::i.!£) so vividly that he considers them rather as 

actual concrete beings than as mental attitudes. On the other 

hand, his conception of Abraham, Moses and other Biblical 

characters would more befit ane~el s or spirits than men, for 

they are in constant communication with the detty and heaven-

ly hosts, Emel seem quite free of time and space. 

In like manner he manifests h:i.s fo·ndness for 

fantastic conceptions by personifying the Land of Isra,el, 

Mount Sinai ancl similar inanimate objecti.:1. In Sermon 36 

we see the mountains running about while Mt.Sinai stands 

modestly aside. ** 

This poetic inclination manifests itself further 

"'~ See Sermon 40; also (in Sermon 13): p.93, V. L 
~-uLcl~ 

-.'Hr (God speaking): 11 Furtherrnore y·ou shall seeAto ·the 
great and awe-inspiring occasion to give the Torah 
to I ~n:>ael, that they may serve God, it will not be 
on a high and lofty mounta:i.n whose head reaches to 
heaven,but on that mountain, Mount Sinai, the low
liest of a.11 the mountains .. ( Sfanilal'i ty of' ~JO'i] ard 

.,..l'o) .. For the other mountains in their pride were 
moVIng about and would not -be st.ill, for every one 
of "them ran and leaped about anc1 ascended aloft, 
saying, 11 ! shall be kine; for it will be given on me~' 
But Mt.Sinai, because of its humility and lowliness 
did not think itself worthy ancl flt for it, and there
for did not move fvom its place, but was si tt:lng 
quietly wi.thout any movemnt. Therefore God said, 
"Why do you run hither ancl thither, lofty mountains? 
Do you not know that on the other hand the mountain 
that God chose to dwell in, that is MT.Sinai .. etc.,,11 

-Sermon 36, p.19, col.2. 

i 

I 
I:; 
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in Figo' s tendency to put speeches into the mouthB of Goo., 

persons, and inanimate object:s. * 

This love of extreme and vivid id.eas :Ls reflected 

also in his characteriz.ation of men and generations as al to-

gather good or al.together bad. 
The generation of the flood*!~ 

and the generation of the tower of Babal typify for him every 

possible vice and crime. No terms seem too harsh or severe 

to apply to them. On the other hand, such characters as 

Abraham and Jacob are all good, and all wise.*"" Anything that 

they have done can be traced to the 'ber:it possible motives. 

David was guilty of one great sin (that could hardly be denie::l) 
·\ll> 

but otherwise he too was perfect. ~t-*~~ Esau, on the other hand, 

was utterly wicked. All of hls motives were evil. Although 

the Bible does not tell us so, Figo finds sufficit.ent ground 

for believing that Esau meant to kill his own father. ++ 
----------------------------
* Note God's speech to the mountains, footnote prece.ding page. ' 

Any number of other examples might be given of this 
use of direct discourse to portray the thought of a char
acter, generation, inanimate object, or the deity. Instead 
of saying, 0 Jacob thought that .. 11 F5;go says, "Said Jacob 
to Goa.: .. ~ ~i ving the speech in the words JEt'cob might have 
used. Or instead. of sa,ying~'A good man might thin,t\t:Jiat:, 

1
'
1
ihe 

often says, "A good man might say, "I ·would etc." 

~to* E!g., Sermon 13, V.1, p,91, 2nd col. 

44 

Cf. Sermon 10, V.1, p.72, 1st col. 

Sermon 60, V.2, p.145, 2nd col. 
J:t'igo' s heroes and villains are of course the same as 

i..,hroughout all Jewish tradition~ . Nor is even the ern
;phasi.s he puts on certain characters original with 
him or peculiar to himself: · 

Sodom and Gemara = extreme wickedness. 
Moses = extreme virtue and piety. 

Solomon = extreme wisdom, and also virtue. 
Even the Amoraim and Tanairn are types of virtue. 

Etc. 

- "----·-----·-~-~--~·--,-----
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To the poet.ic tendency we may also attri'buir.e the 

' 
descriptions of h.£Q:Y:.2PlY .@..Q.Q.!1§.§. and. the court of God that 

appear qu:l. te often ln B:lnah Le' i tim. ),I- They are of course 

very anthropomorphic and 09casionally seem like a fairy

tale; especially when he pictures Father Abraham, tho good 

genius and protectin~ sp:lrit of his clescendP.nts, appealing 

t.o God on behalf of his children who are in distress. -IHI-

Figo d.oes not halt 1Jefore any anthropomorphism, although he 

generally prefaces i't with ~.h,;:, .. ~~11 , and he pictures Moses 

or Abraham arguing wi.th (}od. on very friendly e,nd equal terms 

with the deity. ·:t-* 

On the whole, :B'lgo is quite free with hyperboles and 

exaggerations. His statements are very bold and fanc,.ful. 

HrJ is limited by fact and reason only when he wishes to be. 

Although he seems ·~o have escaped the influence of Kabhalah 

there is someth1nr5 of a mystic strain :h.n hjis preaching. He·· 

nccepts glibly the talrnudlc statement that _tJ.~ )JJl!ll.#... 'efil.ll'l!JJ 

He is' a f irrn be-

l:ii.ever in :tmmortal:l.ty, although h(3 does not lay stresf1 on 

re surre ctio.n. Naturally,when one b,elieves that uwe lcnow in 

truth that the world to come is the real home established for 

the dweJ..ling house, and t.his world is only an outer court af 

it., from which we enter the house 11 4-1- and when one accepts 

as binding truth any number of supernatural beliefs, such as 

-*-A~s In-Sermon 3o:~-fifoses enters-·heaven to -receive-tfie-Torah 

J,Hl" Eg. Sermon 1 O~ V. 1 ~ p. 64,, Abraham 11 seizes God's rl.~ht. hand, 
11 

and argu.es with Him concernln~r, the Exile. 
-!HV Sermon 3, v.1,. P• tB, col.1. . 

-1-4 Sermon 13, p.94, 1 Gt eol. Th:ls :l<lea ls treated at greater 

length in Sermon 34. 

·! 
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have been mentioned aboVt-J, he is quite likely to lose sight 

of the distinction that should exist be1;ween prose ancl poet-

·ry, between fact and fancy. Consequently, Figo takes his 

most fantJastic ideas quite serj.oualy, and it is hard to say 

where he draws the line between whole-hearted belief in the 

literal truth of what he was sayine; ancl :intentional exaggew-

tion for the sake of effectJ. It is hard to believe that Figo 

meant the following passage (for example) to be taken as a 

simple statement of' an actual fact; yet it is more than like.. 

ly that he did: 

·i+ "And in regard to multiplying he said, "What of 
the-ae stavs? They ·have no limit and no number. 
So Israel etc." For He assured our sainted 
fathers, peace be unto them, of His love by 
multiplying their seed as the dust of the world,. 
And in regard to permanence he said, "What of tne 
stars'? They extend. from one end of the uni verse 
to the other. So Israel etc. 11 BU'~ verily "the 
heavens will be dispersed in fragments like 
smoke", and these stars which we now see are 
destined to be annihilated~ But in any case,God 
has assured (us) and said, 11Like the new heavens 
etc. 11 so your seed and your name shall endure." 
IPor there will be new heavens continually, and 
they will be full of stars which will endure 
forever; and so the name of Israel.and their 
seed shall endure forever. Therefore he said, 
"What of the stars?" without modification;and 
did not say 11 these~' But without doubt we may say 
of the stars we may ·aay that their extent will 
be from one encl of the heavens until the ti.l."le> 
other, which will be from the beginning of crea
tion until the end of' time, that stars will never 
be lacking in heaven, either these or others in 
their stead. So of Israel there shall be in them 
permanence and establishment .•. "etc. etc ... (Is
rael's dominion over all the universe to outlast 
the present sta~s etc.) 

Such passages e,s this are quite common in Figo' s 
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sermons. There is something too fantastic and irrational 

about them for statements' of actual fact. Yet, as in the 

above quotation, the tone is mor.e prosaic than poetical. 

At leaBt he seems to argue and draw conclusions rather than 

present metaphors and ~imiles as mere figures of speech. 

Occasionally he does present a fine slmile or 

analogy. For example, he describes three kj;ncls of f!:arkne ss: 

ignorance, evil and death.* He also presents a number of 

splendid thoughts (al though·; they are rarel;w original). ]'or 

example, he says: 

"And now that Solomon sought of the Lor<l that he 
give him exceptional wisdom, as would be necessaey 
t,o jude;e this mighty nat:i.on, Goel answered htm, 
11 There is occasion to gtve you great wisdom as you 
have requec;t.ed. For without doubt I shall be j\wt
ifie.d j_n giving wisclom to h:l.m who has wisdorn.il'or 
s:tnce you ·have framed your words Y,hus wiilth under
standing and sense, that you have known ln choosing 
in thy requeGt wisdom am1 not material prosperity, 
th:ts shows clearly that wisclom and unc1erstanc1ing 
should. be given to you. etc. 

11 

Yet, quite of ten, ;_especially when speaking of 

the gentiles, he makes ste,tements t.hat are rather unkind, un-

just and. even untrue. ~~** 

We should also note here that the tone of the 

sermons is throue;hout d:i.gnif :i.ed. and serious. The nearest 

approach to humor is in passages such as the following: 

44 "For they were fighting with each other·, in that 
their speech was destroyed there and their lan
guage confuBecl. ~his one would. ask for a brick 
aml he would. be broul)ht mortar. etc. 

11 

444 In telling why a man who is anxious to reform 

*sermon Te;v-:-1; P :-1T3-1J:- -~~*sermon s'3-;-v-;2; p·:n55;a.:- - -
~HH~Sermon 3~ p. 11, pa;agraph ber;inning £1_,J)Q~ is an example. , 

4-1-Sermon 39, V.2,p.;?.,encl of 4.st col. ~ -1- Ser.40,p • .34. 



should go away from his native land, he says: 
11 J.l1 irst of all, because of th® tongue J.ashin~f 
the scornful ones and the scoffers of the 5en
e1'""ation who would recognize him and say: of h5tm, 
"Have you seen this low fell ow who ye r:iterday 
was with us in ther.circle of companionship, eat
ing ancl a.rinkin££ like an animal, ancl now he is 
extremely sanctimonious and. cleanses himself 
in asceti.c:lsm and ho,llness? 11 

58 

I, Figo' s atti tu(le on Yffi£. j,s reflected in such 

i .· 
; 

sta.tements as: 

~1< "F'or al though David.' s nature was inclined to 
violence to shed blood. ancl obtain vengeance, 
IJ1 he did. not do this e]Wept a~ainst. the en
emies of the Lord who were making themselves 
deserving of it." 

In Bpite of his unfriendly attitude toward 

non-Jews he did favor ~ro_A~~lytism. His view is given in 

Sermon 39 (V.2,p.:?o) in connection with Abre,ham's activit.ies 

in proseljt~zing. 

As has already been said, the main source of' 

the great bulk of I.t.,igo' s ld.eas is the Bible and rabbinic 

literature. He draws signj~ficant conclusions from every 

jot and tittle in these writings. It is amazing what s:tg-

nificant conclusi.ons he can draw from (or rather put into) 

such lines as Bilam's . ** conversation with his ass. Equal-

ly remarkable are the interpretations he derive~j.mple 
statements in rab1).inic literature. In fact he can draw the 

opposite meanin~ out of a pafrnage from what was intended by 

the ori:ginal author. *-!~* 

Sermon-J9,-p732,b,V.Z•- - - - - - - - - - -
Sermon 12, p.87, encl of ?.~c1 Col. ~V.1 )~&1st. col.p.88. 
Sermon 39 (p.34) is a good. example of -this. He takes 
the 'tla.lmudic stat('3rnent that "if a man see that his 
evil-inclination is overpowering him let him ~o to 
a plf~pe where he is unknown and put on black garments 
etc. _and conclucle s the opposite of what the passatf3· 
actually says. 
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As has also been already- noted, his chief method 

of developing the thought of a text is carefully analyz.ing 

each detail of it. Yet, he does not use grammatical terms 

as mtl.Qh as mie;ht· be expectede O.coasionally he refers to 

{['1.'1 _pfl.J?*, ,J1'i -jlJ!J..E...~Hi-, or similar terms. Wif..h the philology 

of other languages he seems to be unacquainted., especially 

with Greek and Latin. As pointed *' out by Buchh©.lz Figo's 

only attempt to explain the derivation of a word from IJatin 

<..w:J! .. J1lfl from "procurator') is a failure. On the other hand. 

he is qulte conversant with Aramaic and refers to the Tare;um 

quite often. 

The one important element in Figo' s preaching tJ:n t 

cannot be traced directly to biblical or rabbinic literature 

and. that forms his own contribution, his own personal view-

point, 1 n hi n knowledge of mea:.i~cJ:.n:e and .<'.1.s.tro:p.om;y_. These 

furnish him with a great ·deal of material for his sermons. 

- - - - - .....:... 

*' Buchholz, H. AS.ARIA FIGO und seine Predigtsammlune; Bina
le-Ittim, in the Literarische Beilage zur Ieraelitische 
Wochenschrift, 1872- a serial article. 

TM .. s article is a popular discussion of J?igo' s 
ser;mons. Only the '.b.12lst. th:tz.£_€!_. articles were accessible 

to the present writer., as the previous numbers are 
mi ssinp; j.n the volume at the Hebrew Union College. An 
attempt to obtain them from another library was unsuc
cesoful. At the most, however, ·t,here could be only 
three more such artlcles in the series, as only.three 
earller numbers of the Beilac;e appeared. 

The greater part of what appears in these articles 
is contained_ in this thesl.s, -1:ihour.;h in a.mfferent order 
and manner. A few additional points brought out by Buch
ho1 z are: Fi go's acquaintance w'l th the ph:tlosophy again:t 
skepticism; his sympathy with L.he Maranos; and his com
plimenting his co~Bre~ants on their generosity in givi~ 
charity. 

~H~·, I One of tue J..'0ferencos to 11 Targurn Onkelos" is dm p.86 or 
Volume 1. 
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Many of his analogies a-ncl arguments are drawn 

from mecUc:i.ne. He often refers to the "humorr:i". Sermon to 

b1e£5ins vd th a description •of the four thinr~s that must enter 

into a a_octor's cliac;nosis of a case. Sermon 1 (p.5) treats 

. of men' 13 temperaments accorcling to a.ryne Sti, liquid.i ty, red. 

and white. ~jiatters of rnc3d:l.cine enter i.nto many of his se!'b 

mons in small or large measure. 

He 1 s gneatly interested. in astronomy also and 

aclvise s all men to stuciy it. it- He believed that the aBtrat 

bod.ie s :ln:t'luence the lives of men according to their hor'o .... 

scopes (Cf.SGJ:mon 3) •. He is proud of the fact that the Jews 

learned their knqwledge of ·astrono~ny and the calendar with-· 

out the aid of Euclld or Ptolmey, whom he mentiorrn by hame. ** 
Yet :tn Sermon 34 he seems to advii:ie against the stuc1y" of sea-

ular learning. ~H~~~ 

So much for the philsophy, theology, beliefs 

pnd view of Azariah Fi go. We have now to, consider only 

two eroups of sermons: the eulogies (Sermons72-75) and the 

appeals for charity (Sermons 68-71). 

THE EULO CH 1~ B ~ 

1rhe eulogies· are on ~ known persons. Thejr 

names are e;:l.ven at the her..cl J>f each eulogy, but in abbrevi.-

ate..d form. We give the names in :full as they are found :in 

·---·----... ~-----

J,r Sermon 46, V.2, p·.65, a. 
J,Ht- Sermon 46, .V.2, p.65, b. 

~Hrn Sermon 34' v. 2' p. 11 ~ end half of ?.nd column. 
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the art:tcle of !:luchholz on 11 Asci,ria Figo
11

: 

Sermon 72 .... Anron ibn Chaj:i;m, author of·~~' 
a commentary to the Sif ra. ' ) 

Sermon 73 - R.Jacob Halevi, author of a bibliog
raphy of lSelectea. H:esponsa. 

Sermon 74."'." R.Joseph ben·Moses a.e Trani, died in 
Constantinople -1§39. 

Sermo,n 75 - R.Abraham Abolrnb; otherwise unknown, 
not foui1d. in b:jl.bliographies. 

The eulogies are wr:ttten in the same style as tha 

other sermons. The texts are handled. and a.eveloped in the 

same manner. A num"ber of general subjects are treated in the 

same way, and there is the same tendency to j.ntrod:uce analogies 

and discussions from the fieid of med.icine. The object of 

the 

the 

the 

eulogy is. consiclerecl. in only a part of the sermon. Al tho· 

man in each case receives high praise only a portion of 

eulogy treats a.irectly of hiin. 

APPEALS :B..,OR CHARI TY. 

Sermon 68- a general appeal. (Incidentally he treats 
at e;reat length the clrcumcdl.sion of 
Abraham). . 

Sermons 69 & 70;,. annual occasion for gifts :m>:Or pool" 
students attencling the seminary in 
Venice. 

Sermon 71- an appeal for 6ifts for Hebron. 

Also- Sermon 4- to raise donations for Jerusalem. 

The eulogies and. appeals for charities appropri-

. ate to the occasion that called them forth, just as the other 

sermomi are appr~pl"iate fo'r the holy~day or Sabbath on which 

they were delivE~red. But it is only in Sermon ~o -11- ana. Ser

mon 12 ?Ht- that he refers to events -of importance that have 

-?l-.S1,~A .th~ begi;;nlng °7:>f- tlie- S~;~o~.- ~H;- v: 1-; p: 89 ;a:-· ~ 
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recently occurred. 
In the first case, it is a plague·that 

was raging in Venice; th(:3 secon9., the destruction of many 

buildings in the ghetto by fire ·that was. kindled by ligh·t-

ning. Figo considers these catastrophes dlvine messengers 

to warn the people that they have l.ncur1"ecl God 
1 

s wrath thru 

the evil of their ways, and he exhorts them to amend their 

lives. But he holds that it was a sign of God's mercy 

that only one life was lost in the conflagration that de-

stroyed a large part of the ghetto. 

One thing more should be ad.ded; this to the 

credit of Figo and his audience. Unless he was speaking 

"above the heads" of his hearers, which is unl:l.kely, he 

must have had a highly intelligent audience, weil. acquaint-

ec1 with the Bible and rabbinical learninf)~. Furthermore 

Figo appreciateci the fact, for he did not hesitate to refer 

to· Bib1lical incidents without going into c1etail, but assum-

.ed· that his hearers knew the whole story. Also he ref em 

to authors, tanaim etc •. in a way that imlicates his suppos

ition that hi·s congregants were familiar with those names 

and enjoyecl hearing of them. He always tr:tes to make his 

meaning clear but assumes that the elementary concepts are 

already known to his audiemce. Anc:lL above all, his constant 

~Q,!!~ve was to en~.IBht~ arnl ~!!QQ~~~-'--

----·----~~.---
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652-653 - a brief sketch of Eigo,. 
654-690 - translations of excerptn from 

Sermons 35 &66 (our ed.; thei'rs:.36&68) 
609-618 - on the Darshanim in general. 
619-696 - on individual Darshanim. 

Buchholz, R. Asaria lt"igo und seine Predigtsammlung Binah
le-i tim, ln Literarische Beilage zur Israelitische 
Wochenschrift, 1872. See footnote,p.59, above. 

Karpeles, Geschichte der Judische Litteratur; but only 
1_ four lines on Figo, p.236. 

Eisenstein, ~ ::i..~J.ti' article on Fi go, ( p. 220), by 
Applebaum (a little more than one column). The 
bibliography in thts article refers to a book 
or pamphlet, evidently in Hebrew, by Applebaum, 
which was unobtainable. 

Jewish Encyclopedia, V.5, p.383, (about ten lines)91-rtfucle 
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BIBLIOGRAPHIES: 

.L.C.'.c.l1A.JJ. .QJ!J, p. 133, edi M.on of 1873, Vi:Lna. 

O:..J.SJJJ .:J.~JJ:t, Ben j a cob . 

. For matters of history (concermtng Italy in the tiI!B 
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