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INTRODUCTION.

The DARSHANIM and their Methods. ' -

tn considering the nomiletical works of Azarlah Figo

we cannot view them correctly unless We bear congtantly in

mind that he was an Ttalian Darshan of the first half of the

geventeenth century. gince the material from which Flgo

constrictéd his sermons Was the same as that used by all the
other Darshanin (the Scriptures, the Midrash, the Talmud, and
thelr commentaries), and since in form a8 well as subject-
matter, he followed closely the Midrashic model, Wwe mugt turn
for a general view of Azariah Tigo as a preacher to the common

characteristics of the Darsharnim, ‘ B

Tt will not bhe mecessary for our purposs to glve any
attention to the gradual development of the igerashah" frmm the
gimple explanation of a text,by means of "petiha' "derusgh" and
conclugsion (as found in the Midrash), %o the lengthy elaborate
digcourses of Figo and his contemporaries. Let ue rather ignore
the historical element in the evolution of the "derashah' and,
without dwelling upoﬁ the homiletical addresses of the Talmudlic
and geonic periods, glve all of our attentlion to the "derashah"

and the "darshanim" as they were in the time of Figo and in &

few centurles precedling hls birth.

i

Although there are no gudden nor abrupt transitions in
the development of rabbinice* homiletlcs and although no one man
' can be sald to have introduced an entirely new method and style

of sermon~writing, we may safely say that Isaac Arama (d.1494)
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Tsaac Aboab and Abraham Bibago {algo 15th century-Spain) were the
gipgt to establigh the type of "gerasha' that became most common

& during the sixteenth, seventeenth and eighteenth centuries.

- Although the style and subétance varied to some degree in the
various countries where the sermon was ln vogue (spain, Italy,
poland, Austria, and Germany) and though we must allow for some

? . individuallty on the part of the many darshenim, the common model

B 4 was followed closely by Pigo and all the others of his time. The

gtructure of the "derasha' 1g very evident. It can readlly be

g sermons.,

noted in any of Flgo
The Structure of the "Derasha'.
The sermon begins with a blbllcal verse or phrease,

epown as the "ma'amar", ® Figo generally. employs a very brief

 "ma'anar", usually only three to six words; such as, JUYIAY an
’ 3 : : i
"*‘7‘3*3'?-“ fa5Vor, @72 aapd 2223@10XT 0002 W eKE

" ete. However, in one third of his sermons Pigo omite the "ma'amap"

O i s i

altogether.r
Following this biblical verse is a Talmudic or Mid-
rashic passage, "the nose ha-derush'. Figo invariasbly begins

his sermons with such a dbbation, ranglng from twenty words to a

hundred and fifty. Usually the source from which ‘the passage 1s
quoted is given at the outset;egs, %JHHL 2% FQEEﬁl ur %EEQ

fmé 32 ?:m: nnl :F e an Thny j3 o ™, un

et0-4- While Figo evidently assumes that the Tew words of the

'
i

1 " [ . . | - s o .
} ma'amar' will sugeest to the hearer the remainder of the biblical

passage he gives the Talmudic or Midrashic passage in full.

—— .
o’ o —--—-'—-n-.mom_a.—v—'—-vmo—4-—.—--.c.&.—!—o-_t—-o.—'....tn-'.—-'—-

. Sermon 46. %Sermon 55. 3.Sermon 54. 4.Sermon 65- BINAH LE'ITIN
* ﬁﬁ take our examples from Figo's writings. But the state~
ents contained in this part of the introduction are quite

'GQually true of all the other Darshanim,
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Following this was an introduction to the sermon proper.

Afmost invariably the opening remarks of the introduction had no

direct connection with the texts quoted in the ma'amar and in the

nose ha-derush. The darshan gseemed to leave his text completely

and enter upon other lines of thought, It was not until the sub-~

ject had been quite fully developed, and often not until the very
end of the "gerada", that the text was agaln referred to and 1ts
H Jiv connection with the rest of the dlscussion brought out. Lventu-
ally the entlre sermon would prove Lo bhe an explanatlon df the

ma'amar, or, more, often, of the nose ha-derush, or of both.

% : It was quite common, especlally with Flgo to follow
the opening quotations with a generalization.ef gome sort.AA typ-
teal instance of this is the 38th sermon of Blnah Le'itim. Figo

begins without a ma'amar. --

"Rabbi used to say, "Which is the right course
that a man should choose for himself? That which he
feels to be honorable for himaelf, and Whiﬁh also brings

him honor from mankind".

| | (Following this text the sermon beging as follows:-)

§ ] "Words that procedd frbm the mouths of men are

! 5 viQwed and accepted by the hearers for one of two reasons

i ;' elther on account of the position and prominence of the
speaker..... or because they are of themselves trust-

. worthy and valuable statements.".....

: Occaglionally the Darshan might begin withla reference

; i to the significance'of the day on which the sermon was heing

g o deljvered. Thus the 23rd sermon of Binah Le'itim after quoting

ag t ! . 11 s
he ma'amar: "The festival of Passover, the Beason of our exodus
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spom Egypt," and as the nose ha-derush:
"{rractate Fathers)-Rabbi Fleazar Ha-kappar used to

say, "Jealousy, ereed and smbitlon ehorten men's lives!
Pigo continues, "phis holy eabbath has acquired a better name
than the other aocred assemblages, for 1t is called "Shabboth
Hagadol" . ceovens . |

Thus the connection between the texts and the darshan's
introductmon.ﬁo his sermon proper Wasg éﬂbegt vague and rarely
immedliate. Perhaps a Tew of his hearers could surmise what chain
of thought the Darshan sntended Lo pursue’ in order to return to
the text. But the transition in thils case as in many places
throughout the sermon was so sudden and abrupt and the change of
thought so complete that it is almost jmpossible to bridge the
gap untll the Darshan finally inSGTté the verses that glve eon-

nection to the wvarious strands.

The body of the derasha varies in length according
to the oceasion on whiech it wag delivered, Thus Flgo spoke at
somewhat greater length on Rosh Hashonnah than on the Sabbathse

of minor importance. But whether long or ghort the sermon

would always contaln a number of Biblical, Midrashic and Talmudic

passages woven together by the Darshah. Bach new quotation

was introduced im explanation of difficulties that had arisen in
the explanation:of passages that had been previously introduced,
or with the specific purposge of ralsing such a problem, by point-
ing out an apparent contradlctlon between the mew verse and bthe
one already under consideration. That was for the most part

the purposé and reéson of the sermon, to polnt out difficulties

and solve them, as we shall peé - later.




"in the coming of our redemption" or similar expressions are

o st i e i i

When the Darshan had developed a number of texts and

by a final quotatidn and its lnterpretation had provided a
golution of his problems he would close with a phrase expregs-
ing the Messlanlic hope or praying for God's favor and blessing
on the people. "May he mather our seattered onss",or "May

our souls rejoiece in his salvation", or "May our hearts rejolce

employed by Figo and he generally adds "Speedily in our days.

Amen. 8o may it be His will'.

So much for the structure of the "derasha'. In consider-
ing: its subject-matter there are alseo a few general rules that -
can be laid down, although the thought did not adhere asg closdly

to a single standard as did the form.

. The interests of the Darshanim were almost entirely

in the Midrashic field., They assumed that every word and letter
of not only the Seriptures but also.of .the Midrash and Talmud
ls of extreme signlficance, that the study of these texts is

man's highest good, that men must (or rather, Jews must) be

 Interested in any discussgion thereof, whether it have any con-

nection with the practical prohlems of their own 1life or be a
matter of remote history without amy bearing whatsoever on

their own affairs, Consequently they devoted their efforts to
finding incongruities of text that might with a little ingenu-
1ty be h&rmonizéd and to explaining redundancies in the text

by qeriving'additi@nal megnings. They baged their proof on textg

rather than on direct reasoning or on appeal to accepted fagts,
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- Yet, while the Darshanim were largely concerned
with the mere'expositidn of bibliecal and rabbinic texts, and
although some of the Dapghanin {especially those of Poland in
the eighteenth contury) succumbed to a deslre to dlsplay great
skill in far-fetched caéuistmy, the better element among them

gserved a more worthy purpose. They sought to strengthen the

religious faith of the people and to console them ir their
sorrows of the "exile". Hence their favorite themes were God's

love for Israel and the Messianic hope.

In Poland and in Germany sermons were delivered omly
three times a year (Sabbath ha-gadol, Sabbath Teshubah, and the

eve of the Day of Atonement), shough oecasionally eermons were

preached at other times by wandering preachéra. in the fif-
teenth and sixteenth cénturies Paoland and Germany gave little
encouragement to the Darshan. In Italy, on the other hand,
the derasha became popular much earlier than 1ﬁ any other -
eountry;GXGepting Spain, ﬁérmons ware preéched on every Sab-

bath, holy-day and speclal ocecasion.  There the Darshanim

were as a rule the rabbls of prosperous congregations and their
sermong were in great demand. They were encouraged in many

ways to make the greatest possible effort in perfecting their
sermons., Thelr sermons were @Elivhﬁé@ih the vernacular but

by translating them into Hebrew and printing them in that
1anguage they were able to secure ah.audience for them abroad

as well as gﬁ home. - Consequsntly the Darshanim of Italy attéined
& Véry high standard. They were men of great learning, famil-
iar with the secular knowlédgebi their day. Their derashoth

€xcel those of the contemporary darshanim of other lands. Among




the Italian Darshanim whom we may congider on a plame with Figo

are Judah Mogcato, Samuel Judeh Katzenellenbogen, Jacob Albo,
Judah Leon di Modeno, Jacob Zahalon, -Judah Perez, and Isaac .

Cavalléfa. t.

The Life and Career of Azariah Figo.

Azariah ben R, BEphraim Figo was born in Venice in
1579. @&ittlgkis known of his early life and of his family;*
His Tather 1s buried in Venice, and from the tombstone we
learn that he was a 1g;g_ Q;u1‘4§gg and that he died on the
fifth of Kislev, 1605, '

' In 1607 Figo became rabbi in Pisa, (in the Province
of Tuscany. There he began 20D '21TA, a commentary to
RN 290010 Rab. Samuel Hasardil. In‘1627 Pigo was called
to Venice. There he finished ;ungulv_ialij and also wrote

D42 12’3, a book of sermons which he preached in Venice.
Y e a0 was not published during his lifetime but was
printed one year after hig death.. In addition to his work as
rabbl and teéchef,,Figo was employed as a scribe. The scrolls
which he wrote indioate~great proficiency in this art. He also”
_Pbroduced another worﬁ known as I2M0UA]) A14N, consisting of
letters and responsa.

Fligo died at Rovdgo on the first of Adar in the

1. The general facts set forth in this introduction in
regard to the Torm of the deragha and concerning the darshanim
are based hainly on 'Die Geschichte der Rabbinischen Litter-
atur",Winter und Winsche, V.2, P.600-660. The article "Hom-
1letics" in the Jewlsh Encyeclonedia, (V.6,p.455) has a few par-
agraphs on the Darshanim, but this portion sgeeme to be a very
brief abstracy of the Tirst ten pages of the settlon in Winter
und Wlnsche on the Darshanim (V.2,p.609-618). :

' sub.
* For the genealogy of Figo sce Eisenstein.@xggﬂ_:Lihg;%ﬂrfh

v
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From the writings of Figo it is apparent that he wasg
well learned ln rabbinic sas well as in secllar learning. To

quote Dr. 5. BHck (Winter und Winsche V.2; p.653)- I translate-

"Figo's talmudic knowledge was by no means insignificant,
as the commentary shows which he wrote to the Sefer
Hatrumoth of R. Samuel ha-Sardi......... From Kabbala
Figo in his germons holds himself aloof, yet he was
caught 1In the astrologlcal fantasies which were receiv-
Ing eredence at that time through the renowned Tycho de
Brahe, Also in secular knowledge Figo was not inex-:
perienced; medicine and astronomy often provided hin

with examples for his germons.”

In hie own sphere, as a Darshen, Azariah Figo holds
quite a high place. His sermons "Binah Le'itin" have been very
popular and are still widely read. As we shall see later they
have gone through a number of editions and have been reprinted
quite recently. He.has undoubtedly done muech to build up the

Splrit of his peonle dukng apges of persecution. But we may

gafely say that whatever hig place-may be in the llterary world,

in the field of higtory he has played no important role. Unlike
hisg fellow~countr¢ymen,Judah Menz, Joseph Kolon, and lfesser

Leon, he did not enter imto bltter controversies, nor did he

— —
T m e e eem o e e AW s s s aw e e dmm wees mw Gren ke smrmiet men o emson

'. Tigo 19 mentioned in Shem ha-Gedolim of Azulai, in
Lukoth Abanim of Berliner,&Bib.Jud.of Flrst. But they give
nothing more than a scant outline of his 1ife (dates of his
coming to Venice, death etc). The Jewsh Encyclopedia has very
little more (ef. Figo, Azariah). Graetz does not mention hin

Abba Applebaum inpmisenstein's oW YN gives a few
More detalls than the others and I have included them above.
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become the outstanding exponent of any great lssue.

The Jewlsh community of ygglgg, in which Figo spent
the last ﬁwenty yvears of his 1lfe &8s fabbi of the congregation,
has been estimated by some writers as numbering as little as
two tbhousand souls. Graetz places the Jewlsh population of
Venice during the period 1593%-1618 sgomewhere between one thousand
and two thousand souls.™ From a comparison of the various
‘avallable sources we may safely set the figure somewhat higher
for the period of Figo's residence as rabbl there (1627-47).
Possibly three thousand would be most acéurate. Practically all
of them were confined to the ghetto, which had been established
in 1516. Yet, though the Jews of Venlce were secluded from their
non-Jewish neighborg by ghetto-walls and although they were re-
stricted by various "condotta" from engaging ln certaln trades
and professions, thelr fortunes were c¢logely bound up with that
of the other Venetlans. The gambling that infested Xﬁﬂiﬁi in
the sixteenth century spread also in the ghetto and Jews and
Christiansg often played together. When the city government did‘
not enforcé a law, the Jewigh authorities could accomplish very
1ittle with their Weépan, excommunication. When the naval activ-
ilties of Venice met with misfortune the Jews bore theirlshare of
the burden in greatly increased taxes. on the'whdle, the gov-
ernment of Venicé (which was a republic in form, but an aristoc-

racy in practice) did not discourage friendly relations between

——u--nm._—--——--—_...._.....__.—-—mu—mm-«n—m——....m_.—.——-m

History of the Jewg, Graetz, V,4, D. 653, Luzzatto, in
nis " Discorso Clrca 1l Stato degli Hebrei di Venetia'
places the Jewish population of Venlce at 6,000, but this
figure cannot be accepted, egpecially in view of the fact
that an official census of 1659 places the number at 4,860,
while T.eon of Modena (d.Venice, 1648) estimates it as little
over 2, 000.




Jews and gentiles in spite of the existence of the ghetto and

other. restrictions.

Tn the time of Figo VENICE was on the decline. It
had reached the zenlth of wealth and power a century before.
The jealousy of the other maritime citiés of Italy, especlally
genoa, and the strugsles with Spain, Turkey and the Vatican had
gradually sapped the strength of Venice. The League of Cambral
in 1509 had brought the city of the doges almost to the verge of .
extinction. Plague had added itse destruction. In 1575, forty
thousand Venetians succumbed to dlsease. During the 1life of Figo
another plague ravaged the clty (1630). Figo speaks of it in

his tenth sermon (Binah Le'itim).

During the first four years of Figo's.rabbinical
career in Veniee (1627-163%1), the Republic was engaged 1ln the War
of the Mantuan Buccesgsion. Followlng bhis war, which resulted
adversely.for Venice, there was a'period of unbyken peace for
fourteen years (1631-1645). But following this the Venetians
were engaged in a bitter war with Turkey that lasted for twenty-

four years.

We must not fail to note that the cultural standing
of Venlee in literature and art had some effect on the Jews of
the city. - Although Flgo unsparingly denounces the sham of his
congregants,*whq wepre belng enrlched by the commerclal prosper-
1ty of Venlce (élthough they themselves were limited to banking

ete.) they undoubtedly gained some of the finer things that could

be had through wealth.

TiTim.
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The homlletical writings of Azralah Figo are contained
in one of his books, [M)Y2 2. (Any refeérences to page or
germon number that may occur hereafter will refer to the Lublin

edition of Binal Le'itim, 1875, unless otherwise indicated).

Bditions of Binah Le ltim.

The book was first printed in Venice in 1647-8, a
few months after the deéth of Figo. Since then 1t has gone through
a grealt number of»editions, gome in folio and some in quarto and
gome in octavo size. The most important editionsg of wegenlt date
are: . _

Berlin, 1741; Brlnn, 1797; Lemberg, 1797; Lemberg, 1864;

3

and Lublin 1875. The Lublin edition 4aé>papes (double~column) -

(V.1-170; V.2-258)

The pagination of Lhe various edltions is not the
same nor have the sermons been kept in the game order in all of
the editlions. Some of the sermonsg suffered from the pen of the
gengor, who eliminated portions that gpoke dlsparaglingly of the

Christians. igo, like the other Jewlish writers of Medliaeval
times referred to the gentiles as [P°21212 T4, which would
Beem to exclude the Christiansg, but a number of his statements
Were eliminated nevertheless by the censor. (Applebaum in 741N
ﬁécguai dwells upon this,) On the whole, however, the differemnce
between the various editions is not very great, especlally among

the editions of the lagt two centuries.

—
— g
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* These editions are mentioned by Fuerst, Ben Jacob etc.

Cbpies of them are contalned in the Hebrew Union College
I..ibrary .
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A1l of the editions of Binah Le'itim have appeared
in two volumes, though both volumes are very often bound to-
gether. In the editions of 1864 and1875 the sermons are
numbered consecutlvely to seventy-six. In the editions of
1741 and 1797 the sermons are also numbered consecuﬁively,
but the first volume eloses with number 31 and the first sermon
of the second volume is given the number 34, so that there are
no sermons 32 and 3§;in the earlier editions. Consequently,

all of these editiong contain the game seventy-six geprmons,

but while each sermon of the first volume appears under the

same numbef in every edition, the sermons of the second vdlume
are gilven different numbers {eg., 45 in the 1797 edition is 43
in the 1864 edition), and while the later editions close with

Y [ . ' » *
number 76 the earlier editions number the sermons to T78.

THE TITLE of the BOOK, ['0QYe @l may best be transs
lated "Timely instruetion" -or, more Literally, "Instruction for
Times".  In accordance with the plan suggested by this title
the sermons are arranged in sixteen groups under as many titles

each of which begins with the word J1Y. The individual ser-

mons have each a separate title but in every case it is merely
"Sermon __ on such and such holy-day or such and such occasion;
©g.sermons 8-13 are headed WA AYL /X YT, (Sermon 1 for
Sabboth Tshubah, Q)¢ AAML 2 -¢IT, (Sermon 2 for Sabbath

Tshubah) and 80 on to JMUA A2UD _’;_ AT, (Sermon 6 for Sab-
bath Tshubah). A1l of thes

T W e men v e mee e —

@

slx germons are grouped under
* The omission of the numbers 32 and 33 from the eighteanth
century editions may indicate that two sermons which appeared
in 8till earlier editions have been disecardéd {or possibly
deleted by the censor). Being unable to secure copies of the
editions previous to that of 1741, I could not investigate this,




the heading _gJ¢7 AW AY.

Structure of the Book. .

The first sixty sermons of Binah Le'itim were all
delivered om certain holy-days or @urﬁng certain seasons of
the year. They are grouped accordingly in chronological
gsequence. Sermons 61 to 71 are on the subjects of.prayer,
silence and charity and ére arranged in three groups accord-
ingly.  Then follow four eulogles (72-75). The last sermon

is on circumcision, The arrangement is as follows:-

Ui NY sermoms 1-7, delivered on Rosh Haghonnah.

Qd D NALA JY sermons 8-13, delivered on Sabbath Tshubah.
7QAD AY sermons 14-17, delivered on Succoth. |

2 N2 NY sermons 18-19, delivered on Chanukah,
-IMQZJ. SN sermoﬁs 20-22, on Purim and Sabbath Zchor.

N&Y AY cermons 235-31, delivered on Pesach.

Qﬂlﬁlz{lly germon: 38, on Bigo's installation in Veniee.
Y2 N9 sermons 33-41, on the sabbaths of reading Pirki
LTI Y sermons 42-46, delivered on ShabWw'ot. Aboth
4115 .ﬂ‘q - sermons 47-51, during the month of Ab.

-311 JY  gsermons 52-60, during the month of HElul.

0EN A8 sermons 61-63, sermons on prayer.

Yne AY sermons 64-67, on the value of sllenege.

m NY sermons 68-T1, sermons on charity.

1202 MY sernons T72-75, eulogies over four men.

A
i

.ﬂlfuﬂ NY sermon..76, on the subjeet of circumclsion.

It 18 possible that these subjects indicating the

various "times" were sugmested by biblical passages containing
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thege phrases. Certainly the third chapter of Ecoiesiastes is
suggestive 6f thié scheme. But only three of Figo's subjectse
have a parallel in the third chapter of Eccleslastes, (time for
gilence, time for mourning, and time.for peace). In fact, al-
though the phrases used for subjects in Blnah Te'itim are all to
be found somewhere in Scripturés (exoebt a2 nY, it is
most likely that this is merely a matter of chance rather than

.purpose, for the'followingvreasons,

First, becauge one of the subjects (7L 42 .0Y)
does mnot appear anywhere in the Bible.

Secondly, thege phrases are very common expressinns.
(@g.;time of trouble, time for silence etc.) and are likely to
@ccuf in any book as voluminous:as the Bible,

Thirdly, Figo's use of these phrasges is not always
the same as thaﬁ of their biblical context.#

Fourthly, the subjeots are very appropriate and the

connection between the title and the sgermons appearing under it

is never forced, but rather apparent in every case.

Hence we may conclude that Figo did not 1ok into the

Bible for these subjects but rather that he coined the phrases

— o e mems i vewt mows MM Mem koe et e bwed womar e sl G e Mo R s et b e e ce e et sees sen

% The phrase flyye nY (Time for action) is used in the 119th
Psaln, v. 126, in much the same sense as in Binah Lel'tim.
Similarly, _ 109¢pP nY (time of judgement) in Eccl.8,” ;
QY nY(time of trouble) in Psalm 37,39, in Is.33,%(and
other places where'time of trouble appears) and a fow
others ofi these phrases have the same conotation in the
text of the Bible that they have in Binah Le'tim.

But pWO. NAWA _pY in IChron. 20,1, means !the time
of the expiration of the year" while Flgo usee it, as the
subject of the Sabbath Tshubah sermons, t0 mean '"the time of
Vearly repentance".
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to sult his own purpose, influenced perhaps, but only indirectly

by his extenslve acquaintance with the Bible and its phrasings.

It is noteworthy that Bilnah TL.e'itim contains at
ieast one sermon for evéry holy-day inwthé Jewlgh calendar,
excepting the Day of Atonement. That no sermon for this occa-
gion should be iﬂcluded in thé collection ls rather strange,
especilally since the Day of Atonement was considerad an unusual s
1y Opportune tine for the Derasha, two or three'sermons'being
delivered on that day. * No explanation can be offered; hipwe
ever for the abserice of. a Yom Kippur sermon. It 18 unfortunate
that Binah Le'itim was published after the death of Figo.. Had
he given the book to the press he might have'éupplied an intro-
duction with a personal touch similar to the introduction of
Judah Muscato to his book of sermons an el Even so, we
might have expected some breface hy one of his pupils Ccf.‘gljéf
YT by Jonéthan Eybeéchﬂtz, Jarsaw 1870, preface by Judah Loew
Wadislaw). But although an appendix appears in all of the
editidns éxémined by the present writer, the appendix includes
only a tabulafflist ofvthe biblical and talmudic guotations to
be found in the book., The name of the man who éompiled this

. list of ,ﬁULﬂgﬂg 18 not given (it i1g barely possible that Figo
did so himsell) nor is there any other material included ather
than the title~page, the sermons, the index of texts (OALAMNSNA)
an@ the publisher\"s note that the references to Q:;QD' T4
do not apply to ﬁhe Christians. A preface would have been of -

e B T T T e e U S

Of. HMuscato's"DTNNSWIDI " ~~in which the 38th, 42nd and
45th sermans are Tor the Day of Atonement.

o
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in clearing up such problems as this (the absence of any

Day of Atonement sermon in a collection containing sermonsg

for all the other holy-days).

On COMPARING the STRUCTURHE of BINAH LE'ETIM with
the strueture of other homiletical works of other darshanim
of Pligo's type we find that the arrangement of sermons usged
in Binah_Le'itim is rather unique. The Qhronological scheme
»in the arrangeﬁent of sermon collections 1s -less comumon than
night be expected. Judah Muscato's TR JI4IF), which con-
taing fifty-two sermons delivered on holy-days, sabbaths and
_speoial‘oacaslona follows no definite g¥sibem nor leglcal ordcr
in the sequence of the sermoﬁs, but they seem rather to be Wwith-

out snecial plan,
1

A Tavorite sysbem of arranging sermons ig accord-
Ing to the Pentateuch, a sermon being devoted to each Parashah
(cf. ;’]ﬁ’ _é"“,, of Jacob Dubno). Another method is that pur-
sued in O*OT M) (where the sermons are grouped according
to subject, g0 ":F)“J’ ‘_}gn_;] :}1‘1 etc.) The sermons of

L&, Arama are divided into one hundred and ifty sections"ﬂjiui

_’Z'.LL%_L :

Wlthout giving further examples, we may say that

Binah [efitin does not follow any model in the general plan of

I #* . A . : .
the book, but. 18 rather origlnal and unique in this respect.

HOMITETTCAL MBETHOD of AZARIAH IPIGO.

We turn now to a closer sgtudy of the text of Binah
#Contrast this with philosophical books which did follow a
model.,egs, Saadiah.

b
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|
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HOMILETICAL METHOD

OF AZARIAH FIGO.

Approach and Treatment of the Subject.

Analysis of 7iet Sermon.
Introducling Quotations.

‘Hermeneutics.

Qutlines of Typlcal Bermons.
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Te'itim Tor a more comprehensive view of Figo's homiletlcal

method.
The APPROACH and TREATHMENT ofthe SUBJECT.

Ae hag already been pointed out (in the intro-
duction), the sermong are not c¢losely coherent composgitions.
Because of the method employed;l.e., the stringing together
of otherwise disconneoted texts from Blible, Hidrash and Tal-
mud, the sermon lacks in smoothness and the trangitions are
rather abrunt. Eagh idea 18 developed before &t 1s clearly
stated and the main théught is alwayse wibhheld until its less
important aspects have been dilscussed. The author rarely
presents the kernel wlthout first enveloping 1t in & husk and
the removal of the husk must precede the discovery of the
kernel. Any number of examples of this might be glven for
aﬂy germon or any complete portion of a sermon would illust-
rate this. A careful analysis of Sermon T! delivered on the
first day of Pesach * | included in the group pJIIA2 AY,

will serve our purpose here.

The real purpose of the scrmon 18 1o encourage

- charitable contributions for the people of Hebron on the

ground that they "take care of the sraves of our patriarchs
from whose merit we profit throughout all generations'. But
g &

thig appeal 18 not made nor 1s Hebron mentioned untll the

very end of the sgermon, in the very last part of 1t.

# In whal year each sermon was delivered we do ot know; Tonly

the time of the year is pglven, but though gix germons may be

given on a certah holy-day the year of each 1s not meutloned
Compare this with Eybeschiitz Jﬂ;J‘ AW where the. exact

date and place of the delivery of each sermon ls glven.




The preceding four-fifths of the sermon 1s a

discussioh of charity in general, pointing out that the

A Y

giver should be careful to distribute his charity where it
ie most appronriate,. Hence there is no difficulty in mak-
ing the transition to his final argument (the appeal For Hebs

ron), althoush there has been no apparent leading up to the

Ser-
appeal for thls specirfié charity. The climax sentence, in

which the transition is made and by which the various strands
are connected, is: "Behold, how good and how pleasant it is

to sow in a fitting and proper place! And what place has a

superior appeal for charity than the city of the graves of ow

ancestors, Hebron, (may it be rebuilt speedily in our days),

which God favored and appointed for our hande on this day of

Pagsover.' Note that in this same sentence the speaker aleso
makes his Tirst referenbe»to the ocecasion on which the sermon
wag delivered (Passover) and in an indirect way indicates hle

reasén for chooging this subject on thig day.

Having at length arrived at his main theme, the
speaker devéIOps the thought expressed in his midrashictext
(the riose ha-derush), which has no connection whatever with any
of the thoughts introduced up unto this point. The midrashmcl
text is as followe: |

(Bxadus Rabbah, 43). "Remember to Abraham". Rabbi
Tanchuma bar Abba opened the discussion "Thou didst
pluck up a vine out of Hgypt." What is character-
istle of the vine? It is alive and leans upon dead
trecs. Bo Israel i1s living but leans upon the dead.
These are the patriarchs. So you will Find: How . -
nany prayers did ELijah pray on mount Carmel thatl
the rire might descend; as 1t is said, 'Answer me, Oh
Lord, answer me," but he was not answered. But when
he mentioned the dead, and said,"Bh Lord, the God of
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'Abraham, Taasc and Israel", he was answered immedi-.
“ately. For what is written there? "And the fire of
the Lord descended". And so Moses, when the Israel-
i1tes did that wicked thing (i,e.,made the golden
calf) he arose and sought pardon Lor them forty days
~and forty nights and was not answered. But when he
mentioned the dead he was immediately answered. As
it is said, "Remember to Abraham, to Isaac and to
Tsrael". What is written there? "And the Lord re-
pented of the evil". Hence, just as thils vine ls
alive and l€ang unon dead trees, so the Jsraelites
are alive and support themselves (8Y " IYELL) upon
the patriarchs, who are dead. Hence, "Remember Abra-
‘ham, Isaac and Israel.,'

Tt is not until the close of the sermon,
wheh -he has finally introduced the main vroint of his sermon
that Figo shows his reason for choosing this passage as his
text. The discussion of the subject is as follows:- There
is no more fitting and degerving causge than the graves of the
patriarchs at Hebron., He quotes the Talmudic pasgage, "Kind-
ness that is performed toward the dead ls true kindness, for
there is no hope of receiving a reward." TFor generally the
dead have no power to reward. "Hence David sald, 'For Bhy
loving kindnegs ls better than life; mny 1lips shall praise Thee!
Psalm 63,4), meaning that I know that even aflter my death gGodls
kindness to me will be greatl, but since ""he dead prakse not
the Lord" (Psalm 115, 17), my - 1lips shall praise the Lord while
T am alive for the dead cannot do even that. But there is ore
form of giving to the dead for which we may expect a reward:

Give to the people of Hebron, who take care of the graves of

our patriarchs, from whose merit we profit throughout all gen-

erations.

Thisg is the customary method of introducing the

£

main theme and it is usually not until the end of the sermon,
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as in this case, that the purpose and explanation of the text

are brought out. The Biblicel text in this case (the la'amar)

j8 Exodus 12,2D:."The Lord will give you according as He hath

113

promiged, and ye shall keep this service. It has no speclal

bearing on the subject and plays no role in the sermon. As &

rule this is not the case; the ma'amar generally contalns some

special significance that is developed in the sgermon.

Having examined the general plan of Sermon 71 and

noted the treatment of the main lssue, let us examine in detall

the first part of the sermon, the dlscussion of charity in gen-

eral,which is far lengthier than the pertion of the Sermon

dealing with Hebron and the "merit of the fathers".

After giving the texts, Figo begins, by way of in=
troduetion, that the Bible and the rabbis compare charity to
T4 nde 1478,

12, . : A
.. (Hosea 10, °); QPN 22 .Df’]‘fﬁ YTy (Prov., 11, %), ana" %K

(% translate)"Happy are ye that sow beside all waters",(Is.32,

the sowing of seed. He gives ag examples O

v.20)-Happy is Israel when they busy themselves with the Torah

and charitable deeds"(Talmud, Rosh ha-shonnah).

He proceeds $o point out that as the sower must
find fertile ground for the seed so that his efforts be not
wagted, 8o we too must give charity only where 1t wlll bring
good rosulté.¢ Then he introduces a talmudical passage (from

the end of the Perek WJJFQQLJHQMK.:I”; which may be translated’

ag follows:

Sovnd  vmmk e i ewmer swey Memm mand et M ey OMM e b e W seem emew eevet fenw  Memm Seem s eme e s e b
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rse is in the prescribed Scriptural reading for
the firgt day of Passover. ’ '
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Rabbah interpreted: What is the meaning of the verse,
"Let them be made to stumble before Thee; deal

~ with them in the %ime of Thy anger, (Jer.18,23)?"
Jeremiah said to the Holy One, blessed be He,'"Tven
in the hour that they are giving charity cause then
to stumble among men who are not worthy; so that
they may not receive reward for them." ;F‘ggjl(@ransm

lated "before Thee'"above)) indicates charity; as it

ool i

is sald, T :?'?ﬁ 3 199 1&_“ (and thy "charity"
shall go befofe thee !-Is Séé%,

£

The purpose of this quotation might be, in a way, to

illustrate the necessity of giving charity only tdjhe worthy.

But Figo has a further purpose in introducing it. - The passage

-serves to raise a question. He points out that the first part

of Jeremlah's petition (that they stumble in giving charity and

hence receive no reward) is only negative, the absence of re-
ward; but the second part ("deal with them in the time of Thy
anger") calls for punishment. "Why ehould they be punilshed",

apks Flgo,#"for merely gilving charity where it was not deserved?"

This form of rhetoric is used very frequently by Figo (and the

other darshanim):- raising a problem and then solving it.

Here Mgo solves the problem in the usual way- by intro-
ducing a quotation and explaining its significance. He quotes

from Talmud Baba Bathra:

"Greater is he that does charity in secret than
‘Moses,our teacher,peace be upon him, fof it is
Written "(prov.al, 4) He who giveth in secret
turneth away anger."

Ag is}usually the case with such quotations (that Figo

brings in to explain a difficulty) this passage would hardly

T vt s enm | meen e sein Al e mom Moam e eeas ey eund Amdt e et Sl em Miad MW tmaw et Beed  meml s et el mea wred

not befitting?(or, to him who is not deserving), that it
should cause such punishment as this, to act in anger and
wrath?"




answer the question that has juet been raised (Question:-why
should one be punished in God's anger, when hls stern justicé
is untenpered by any mercy, for glving undeserved charity?
Answer:-greater i1s he that giveth charity in secret than Mos-
es for he who givéth in secret.turneth away wrath.) But
'Figo shows that this second verse is the answer to the prob-
lem ralsed by the first: Since glving in secret would turn
awéy God's wrath, evidently those against whom Jeremiah's

prayer is directed are not to glve secretly.

Now that he has undertaken a discusalon of this
verse Of Jeremiah and has glven a midrashic interpretation
to each half of the verse ("Let them stumble before Thee' =
may they‘give their charity to the undeserving. "Deal with
them inlwhy wrath" = may thelr charity be given publicly),
he ralses 8till another problem in regard to 1£:~ Why does
the text glve first a specific penalty ("let them stumble")
and then a generél one ("deal with them in the time of Thy
anger)? Should not the general precede the specific? Hle
answer is that this order of the two.statements ihdicates
that their charity should, in the first place, be glven to
the undeserving; and secondly that it should be glven open-
-1y.  For then even if the éacond part ¢f Jeremiah's request
be unfulfilled (even though they give in secret) and God's

wrath be averted, they would still have no reward due them. *
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here are crude and rather objJectlionable and that the logilc
is (at least from a modern viewpoint) far-fetched and
casulstic is quite apparent. We need not dliscuss 1t at
this point however for we are considering the method of
the speaker rather than the quality of hig subject-matter,




Having explained these implications of the verse,

Figo continues hieg discusselon of the value of giving charity
only tothe deserving by introduclng another talmudical refer-

) ence. He says:

"Rabbenu, the holy,peace unto him, brings further
proof of this. When he opened hls storehouse
and said,"Let the students of the Blble,Mish-
nahend Gemara enter etc! Rabbi Jonathan ben
Amram rapped and entered and safd,"Rabbi,feed
me." He (Rabbenu) asked him, "Have you studled
the Bible?" "No." "Have you studied Mishnah?"
"No." 8aid he (Rabbenu), "If that 1g the case
how shall I feed you?" (He answered), "Feed me
as a dog, or as a raven." After he had gone
Rabbenu sat and complained, saying,'"Woe to me

- that I hﬁve glven my morsel to the lgnorant

But, Figo points out, though he feared that in

a.way, he was sowing seed on unfertlile soll, yet he had baen

mereifui(and fed him immediately. We should, however, seek
to gilve our charity to the deserving and not to the undeserv-
ing, though we musat not be cruel and let a man starve to death

because he has not studied Torah, Fof we must be 1ike\God,

"who giveth bread to all flesh", unlearned as well as learned.

At this point Figo introduces another biblical

passage, which as it stands in its context, would hardly be
1 suggestive of charity. The quotation is: (Psalm 735,22

"But I was brutish and ignorant;
I was as a beast before Thee."

He introduces it with the phrase & 1§ ég \éﬁil
R 0‘

Lk * (1t was perhaps in regard to this that the Psalmist .

% Other phrases commonly used by Figo in introducing a

new quotatlon are: /@ jmona &l AN, 9 aIAA KA
2247 ME AP JraT PY), Note'that the firet of these intre-
duces a talmldical quotation; the second, a passage frmm
Proverbs; ' the third,a prophetical selectbon. But sae pP.25.

o [Y



Bald). ' Figo employs this verse as a parallel to Jonathan's
request to Rabbenu (although the verse says ndéthlng of feed-
ing ete. and 1s used in the Psalm only to polnt out the vile
humor of the writer, the comparison to the beast belng equiv-
alent to "brutish and ignorant"). Figo, however, declares

the verse to be similar to Jonathan's request to be fed as a
dog or as a raven, to which he now glves a metaphorical mesa-
ing, for Jonathan had really studied Bible and Mishnah, but

uses "dog and “"raven" in a metaphorical sense.

This concludes the dlscussion of the talmudic
passage regarding Rabbenu and Jonathan but the speaker has
not finished with the verse of Psalms. He explains each
half of the verse to this effect:- If I belong in the class
of the lgnorant who do not desérve to be fed, consider me as
the cattle, on whom Thy mercy rests. Figo also poimts out
the legson of modesty from the humble attitude assumed by

the Psalmlist.

I is at this point that he exclaims, "How good
it is to glve charity where it is dus," and enters upon the
plea for contributions for Hebron, which we have already dis-

cussad.

The 718t sermon, which we have examined, ls
onae of the very shortest in the book. Yet 1ts general plan.
of developing the subject 1s entirely similar to that of all
the other sermons. It will not he necessary to analyze
another whole sermon in this way but there are a number of

lteme that should be consildered separately.
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lntfoducing Quotatlons.

As a large part of each ssrmon in Binah Le-
itim consists of Quotations (ten or more appearing in the
avérage sermon) +the coherence of each sermon depends large-.
ly upon the skill with which the quotatlons are Introduced.
As has already been said, Figo's quotations do not as a rule
fit themselves into the previous thought thoroﬁghly, andvery
often they do not seem applicable to the subject under dls-
cussion until he gives them a metaphorical meaning, finds an
analogy in them, or in some way or other calis attention to
gome relationship in thought that 1ls not read;ly apparent.*
Yet he never fails eventually to show some connection between
the quotation and the general thought. Still the transitlone
would seem more abrupt than they do were it not for the sekill-

ful use of introductory phrases.

Figo has a multitude of expressions with whlch
to introduce quotations deftly. (A few are gliven in a foot-
note to page 23 above). Some of these phrases are used re-

peatedly (as(inlmgp Tpx 1) _2Y]), and some are merely
cte.

variations of a stock phrase. But he distributes them very

well so that they do not become monotonous, and the varla-

tion 18 qulte commendable. Every such phrase lntroducing a

~ % TAnumber of eXamples of introducing quotations have been
given in analyzing the structure of Sermon T1. Uthers
will be found in the translations of sermons at the
end of this thesis. We point out one more here (from

Sermon 32:) , .
He has sald that we should jmitate the gg%d
deeds of others---"and we should learn from them and ac
in 1ike manner. And that to my mind was the meaning of
Saul, the chosen of Gdd, when he sald to David, peace be
upon him, "And thow hast declared this day how that thou
hast dealt with me; forasmuch as when the Lord had deliv-
ered me into thy hand thou didst not kill me. For if a




quotation indicates, alt least In a general way, the source

from which the quotatlon is drawn:

nEnEEEY WMo nEpDYERNMNE

ory ﬁhrasés employed by Figo. They are by ho means the only
ones émployed in connection with passages from each of the

above sources,nor are these his only sources.)

nimgelf to the Sidra and Haftara of the day nor does he show

any marked preference for such passages, except in the select-
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of an act is that it be fone for its own sake, not for

1t would serve as a good example for others to imitate,

PRI A LI
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Pentateuch: M) 64 A =tane K1 17N
VARP %y QO MNP &1

‘Prophets: &'2.4:7 MTONY P @GR AN Oal .
Yy 92T T w99 g1eaa 1ATR ol
MY 7Y a0 AMMI20a 82 QUi
Haglographa: , e
Pegalmg: 7Y TNLI VI qQrD
Proverbs: I'Swihm A%y DINN LTI
Job: R wrodde Jardad SR Jed NG D
Daniel: 1. b Locay cwudtHe 1AW

Teclesiastes: 110N 7Y NPap pona "1ATd NINN -
110KY ey AT WP MINYAD " 3w Kl
Talmud: IL bzrgw ;’” R Xen.
)Y 9TFNK arda q
fa P"Iﬁnn"»rrl nT i’:‘,D SN 2 iy
Post-talmudic authors: P*r 071X 13T MWD,
97y w7aw 1 1A WA, -
WO 'y w1 AW NEY I
v 2 N e’ N 0@ e84
{These ade only a fow examples of the introduct

In eiting verses of the Bible Figo does nbt limit

man £ind his enemy and let him go away well (Figo's inter
pretation) the Lord will reward thee good ﬁgr 8hat which
thou hast done unto me this day. (I8am.24,'2~20), Figo,
after quoting this verse gives several rabbinical inter-
pretations of 1t and rejects them as too self-evlident and
apparent, "is it not clear that Sor such a superior act
as this God would reward him? But to me &t seems that
the purpose of thils matter is das follows:) As has al&.:
ready been pointed out, one of the elevating condltlons

any ulterior motive, such as fame etc." Then why should
Saul have praisged Davlid for declaring his good desd that .
day? From this we learn something new. David did right
1y in forfeiting the advantage of keeping this secret far

a?d if they dld so God would reward David for 1it.
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In presenting material from Bible, Midrash or

Taimud, Figo almost invarlably quotes verbatim, In giving

the view of post-talmudical authors he generally paraphrases.
His favorite authors are: Rashi,Malmonides, Albo,Baachya,

| . Bertinoro,Jacob Gerondi,J.Habib,Samuel Jaffe,IbnEzra etc ||i|
. HERMENEOTI CS, |

Figo is in all respects a product of talmudic
learning. His secular knowledge, though-notv1nsign1fiéant,
is thoroughly qolored by his intefestlln Jewish learning.
Hence, not only his thought and style but also the type of

and @aonic literature. Much that is to be sald of Figo is

%applicable to the Jewlsh scholars who preceded him, Every

- page of Binah Le'itim reflects strongly the antecedents of f“

"Azariah Plgo. Congequently the hermeneutics employed in
these sermons are practlcally the same as those of the Talmud,
We shall point out only the preferences of our darshan for

'é‘- some methods and principles of interpretation and exegesis

and hls antipatny toward others.

Naturally, in the quotatlons made from other

sources all methods of Scriptural interpretation are employed,

and although Figo always indicates in some wa&_where the quo-
,} tation enda,* his own continuatlon of the thought is so sim-
| 1lar to the source that there is hardly.sa perceptible change

of style in the transition. In this way every manner of
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¥ In closing the quotation and beginning its discussion,
Figo never says "Here ends the quotatlion" nor does he use
any 8imilar phrase, as other authors do. But he begins

his own discussion with _{14'71°Cthe means to say), 2 XD
e L
SN2l T ete. '

]
I
|
|
|
|
|
|
- logie he employs are largely echoes of the Amoralec, Tanaltlc ﬂ
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Seriptural interpretation that isAemployed in Midrash and
Tolmud finds its way (in at least some small degree) into

Figo's sermons, Yét FPigo has very decided preferences:

(1). He pays little heed to [O¢I. Rarely does
he introduce a verse for its literal meaning.™ And
even when the text that he quotes would bear out hils
previous thought without necessitating midrashic inter-
preﬁation,.he does not pasgs on wilthout elaboratlng the
verse with midrashiec embelishments. %

(2). TNot only does he confine himself to YWIT,

_neglecting the &"h.‘;\j‘r Y9 (plain meaning) a‘;Lmost en-
tirely, but he also limits his fleld still further to
Mldrash . Agada , rarely, 1f ever, considering Midrash
V'Halacha.***

Hencé, the hermeneutics of Midrash Halacha
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lustration of this:

He mays: "It is necessary in praylng to re-
alize who one. igs and before Whom one is standing, that hls
own lowliness may. be in his thought and reckonlng. Should
not his heart be abashed and humbled before the greatness
and eminence of God? As I have explalned the statement of
the rabbie (2"}),"He who prays must incline his eyes down-
ward and his heart upward etc." And what further proof do
we need of this than what the Psalmlist has sald,

"The sacrifice of the Lord is a broken spirit; a
broken and a contrite heart, 0 God, Thowu wilt not desplise."
(Psalm 51,19),

This verse of Psalms surely bears out Figo's thought
very well. Without any Midrashic jnterpretation it might
have served as a simple porroboration of his view. But
this is not sufficlent for the Darshan.

. He proceeds immediately to find further significanc®
in the verse. He continues:-"Beside the evident redundancy
the passage presents a difficulty. For if he has sald that
the broken spirit is considered like any sacrifice what sig-
nificance hag his statementthat a broken and contrite heart
the Lord will not despise?""Then he proceeds to elucldate
this. :

#x% One of the rare exceptions to this is in Sermon 7,
(V.1, p.44)- on the question of blowing the Shofar on Rodh
Haghonnah when 1t falls on the Sabbath.
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and the terminology commonly used therein do not enter into
the sermons of Binsh Le'itim, except insofar as they have

eiaments in common with Midrash Agada., The reader will 190k

except
xsep?

in vain for such terms as JJPIA] jﬂPA although Figo occasionally
calls attentlon to a case of Iy 17'Ja by its technical name.
In fact his reasoning generally finds ite basis in an ahalogy_
of words, the explanation of ﬁuperfluoua letters or words in

a text (dériving further. meanings thereby) and by inferences
that ‘seem necessary to avoid an apparent contradiction or in<

congistency; while the generalization of specisl provisions

| fr@m_general ones, inference from major and minor and the like,

hardly enter:into his type of reaéoning.

In accordance with the tastes and interests suggested
by these facts 84 is obvious that Figo's talmﬁdic quotations
are practically all Aga&ie, although they are drawn frém many
Perakim, * |

We may also point out here that Figo does m@t‘use an-
ecdotes, stories and tales of dally life to 1llustrate his point
as did other darshanim, fspeclally the Poles in the following
centuries.) He is fond of analogles from medicine and astronony
and aleo of inecidents and events depicted in Bible and Talmud,
but he rarely uses stories of ‘his own times or his own personal
BXberiences,
| | A marked characteristic of Figo's sermons is the gy 8-

tematic arrangemgptiin enunerated order of any group of ideas
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% See index of quota®ions JIN dh Binah Le'itim). Let us note
that this Agadic preference is limited only to Figo's sermong;
his Responsa ete. are naturally Halachic. '
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that can be glven in serial arrangement. Two exaﬁples of this
can be sgeen in Sermon 27 outlined_below. Similarly, in Sermon 1
‘he states that three considerations enter into God's Judgment of.
a man; then he enumerates them, dlssussing each one before men-
tioning the next:- ist, his age...... 2nd, his temperament......,

3rd, his enviromment...... In Sermon 2, he says that when a

| man feels his time of judgment approachling he should prepare him-

self in three ways: 1st, know all hie virtues and good acts to
state them before the heavenly court in his own Aefenses e
aﬁd, prepare defending attornles (1.0.,, every time a Jew commits
a good act an angal is created thereby who will defend him in
heaven)e..... 3rd, give a gift to the Judge (God). But since we
cannot give Him anything we must glve it to His relatives in whose
enjoyment He takes pleasure; i.e., the poor... Such a numerical
scheme of arranging thoughts can be found in almost any sermon of
Figo's (at least to the extent of "first and second"),

For a more conelse view of Figo's homilétical

style we outline a few of his sermons:
(The texts are given in full).

OUTLINE of SERMON No. 27.
Time of Exodus, -2nd Day of Passover.

"The feast of unleavened bread unto the Lord," (Lev.23,6).

" Said R.Joshua ben Levi, 'Come and see how great are the humble.
For in Temple-times if a man brought an Olah the reward of
an Olah was his; if a man brought a Minchah, the reward of a
Minchah was his. But he who is lowly is as if he had brought
all the sacrifices; as it 1s sald,"The sacrifices of God are
a broken splrit'"-and not only this, but hls prayer is never
rejected, as it is said, "A broken and a contrite heart, 0 God,
Thou wilt not despise." (Ps.51 19),

ANTMALIC NATURE 1g the LEAVEN in the dough. It must be expelled,
but why especially at Passover? Why not Rosh Hashonnah?

PRIDE is equivalent to, and the bagls of seven vices.
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(Outline of Sermon 27 ct'ds) :

Prov. 6,16"1'9 "Haughty eyes etc.." and Prov.21,24.

Nabal typifies pride. Job, humiliby. .
¥ 12} (ISam. 25,2) compared with nggygng_(Job 1,7).
ob shared his; not all for himself.

T0 BE HUMBLE is better than sacrifice; # advantages:
(indicated in the statement of R.Joshua ben Levi-text)
1. sacrifice could be brought only in the Temple.
2, sacrifice-bringer rewarded only for that sacrifice.
3, ‘sacrifice rewarded only 1in this world.
4. humility is never rejected by God.

PROVIDENCE UPHOLDS t?e HUMBLE ?d casts down the haughty.
Prov. 14,%). :
MOSES, the model of humility (Numbers 12,7) defended
by God againet the accusatlons of Miriam'

5 SIGNS of HUMILITY (quotes Bachya):

1. keeping one's temper when provoked, and gshowing mercy.
Example, TlSam. 19,23 (David's mercy to Shimi).Also,
God's longsuffering toward Pharoah. (Quotes Joshua ben
Levi, "Why were they called 'hfizan _noa> i ?ete. "

2. meeting misfortune with faith in God's justice (Job 1,20

3. sgpurning praise, (realizing ing%gnificance comﬁared
with God; interprets Prov. 27,2!, accordingly). Not
hiding fault; eg.,Judah takes the blame in regard to
Tamar.

4, becoming more and more humble with increased Brosper—
ity. Contrast Mordecal -and Haman, (Esthér 10, )

5. feaf,reverende and gratitude;lead men to serve the
humble man (eg.Mordecal) and not merely fear (eg.Haman)

AT TIME of EXODUS ISRAELITES were very haughty.
Subjected to glavery, hardship etc. to destroy their
pride. Under Pharoah, the haughty, (Ezek. 29, ’%17,14)
Pharoah himself shall be brought low (Ezek. 29,10y, -

JEWS LEARNED HAUGHTINESS from the Egyptians, who shall be
punished accordlngly. :

Exodus 2, '4 (who made thee ruler over us)= haughtiness.

JEWS HAD TO SHOW HUMILITY before they‘could be redeemed, by
ridding themselves of the Leaven (symbolical of puffirg

and vaunting) and accept the _D YN fQeauy a2wndal)

As pointed out by the "Rambam" Jews had to go from ex-
treme prids to extreme humility.
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OUTLINE of SERMON No. 26.
Time of Exodus. st Day of Passover.

"As in the days of thy coming forth out of the land of Egypt
will I show unto him marvellous things." {Micah 7,19).

(Genesis Rabba, T0:) "So that % come back to my father's
house in peace.'{Gen.28,21) Said R.Hoshalah of Ziknin,
In the name of R.Levi,"God took the thoughts of the
patrlarchs and made of them a key for the redemption
of their descendants, God sald, 'Thou hast said, "and
He shall be (n*M) my God". By thy 1life,all the good
things and bl@sgknga and congolationg which I shall
give to thy children, I shall give only in this lang-
uage, as it ig sald,"And it shall come to pass (D'qnl)
in that day that llving waters shall go out from Jebu-
galem", (-Zech.14,8) "And it shallcome to pass in that
day that the Lord will set His hand agaln the second
time to recover the remnant of His people".(Is.11,11)
"And it shall come to pass in that day, that the mount-
ains shall drop down sweet wine." (-Joel 4, '8)., "And
1t shall come to. pass on fhat day that a great horn
shall be blown." (<Is.27, 3)

There are FOUR SEDAR CUPS:

. Sanctification of the day.
The Hagadah.

. Grace after meals.

. Hallel,

B RD -

They also correspond to the 4 expressions of redemptionr

) pim Aeadl es Al ARSI

There are FOUR CLASSES of TROUBLES INFLICTED upon ISRAEL by

i thelr enemies” A "

1. Deprivation of material sustehance. (Cf. Deut.28,48)%
¢f.also Hosea 2,10, deprivation a punishment,

2. Bodily injuries (in war etc.)- Lam?ntations 5,2 .

3. Contempt and disgrace., -Psalms 44, 14, (which he ex
plains further, in comnnection with Prov. 18, 5.

4, Lack of mental ease, preventing our keeplng the Laws

of Judatsm, cf. the idea QpnY _nL'2¥ 1249

All Four of THESE AFFLICTIONS were visited upon the Jews in
Bgypt -

1. BEx, 1,11, - 2. Ex, 1,13° 3., -=Blavery.
4. --the rabbinical explanation of 2]A ,_;g._]‘?a B _A

M O o mevw mem Ram  rewe et il ees  vmd AN Aewe v e e ead e wen e ey et man twe erad mey e

eral meaning far more than is usually the case with Pigo's
Biblical quotations. Hence we refer to them by Book, chap-
ter and Verse (which, by the way, is never given in the
germons of Binah Le'itim). All the quotations are indicated
in thle outline, but only by book, chapter and verse.

L]




QUTLINE of SERMON No. 26 (¢'t'a).

From all four GOD DELIVERED THEM through Moses. &Cf. Ex.6,6,
' which he ghows contains references to each of the FOUR.

PSALM 107 also indicates God's deliverance from each of these
FOUR AFFLICTIONS, mentioning each and lts removal:

1= V.6 ==&=- V.8-9, 2.~ V.10 -=&-~ V.14,
3o- V.23 =a&-- V.29, 4i= VAT --8-- V.20-21.

EACH of the GUPS indicates the REMOVAL of an AFFLICTION:

(a). SANCTIFICATION of the DAY, in which we say, "In

that He chose us from amongst all people", in-.
_ dicates the removal of the 4th affliction.

(%). The HAGADAH, in which we say,'We wers slaves to
Pharoah but God delivered us,= removal of the 3w

(¢). GRACE after MBALS indicates that God has granted’
us our material needs (removal of the lst).

(d). HALLEL, beginning with "Pour out Thy wrath upon the
gentiles, for they have consumed Jacob" ~--the 2nd

. QUR FINAL REDEMPTION, like the first, shall end all these.

But why the four expresgsions concerning benefits given in
the text (from Genesis Rabba) ?

Must be explained with-Jacob's declaration (Gen.28,21)
after God had promised that he would bess him etc.
Did he mean that 1f God did not he would not accept
Him as his God? .

WJacob’s gtatement must not be accepted literally, for

0D had PROMISED JACOB the FIRST THREE BENERLTS:

(a) "I shall guard thee (agalnst bodily injury).

(b) "return thee to this land (not be enslaved op
disgraced)-cf."This year we are slaves=here;
next year, free men -in the land of Israecl."

(¢) "shall not forsaks-thee" -no lack of food- of.
"I have never geen a righteous man forsaken
and his seed lacking bread."

But JACOB ASKED for the FOURTH TOO: ' '
(a) "If he will guard me" -no bodily injury;
(b) "and give me bread and clothing" -no want;
{c) "and return me to my father's house -in honor;
(d) "end let me serve Him as my God" -give me tran-
quility and teach me Hls ways;

+

Then I vow that "THIS STONE which I set up for etes” -

raex P o M is a request on the part of Jacob,

to be able to serve God was more important to him than
the other three conditions.
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OUTLINE of SERMON No. 26 (¢'t'd)
In OUR BITTER EXILE we have suffered ALL FOUR deprivations.

But, AS STATED in the TEXT from @GENESIS RABBA Jacob's request
has hecome the KEY for our release. He asked as the fourth
benefit to serve God., Israsl ghall receiveplso the other 3¢

Indlcated b ') : :
1. The borafTh of wealth,- Joel 4,18,
2, The blegsing of honor,-Is.&?,13§cf.trumpets of king.
5. Congolations over degd of the exile and bodily suff-
ering, -Zech. 14, (&15.25,8
4. Service of1qod and keeping His lawg, belng His people
—I6011, . :

Thus MICAH 7,15, the BIBLICAL TEXT, shall be fulfilled. We shdl
be redeemed "as in the days of thy coming forth out of
Bgypt, with marvellous things".
But OUR SINS delay the redsmption.

Dan. 12,6 refers to oub enemies' saying that God's performing
miracles for us has long since ceased. Daniel meant:

HOW LONG will it be ere YOU WILL AGAIN PERFORM MIRACLES for us?
HASTEN THY MARVELOUS DELIVERY.
Amen, If such be His will.
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OUTLINE of SERMON No.30.
Time of EXODUS. and Bermon on the
"Song at the Sea'.

"Fearful in praises" (-Ex.15,11,)

(Midrash Pegalme:) "Forever is mercy built- Ps,89,5(¢he usually
accepted translation; but here evidently takem:- "wobkld :-
bullt in kindnesd). Analogy: to what is the world compe

- arable and the glory of the Holy One Blessed be He? To a
king who had courts full of goods, and said "Why should
thege lie idle? I shall take servants and let them eat and
drink and they shall pralse me". Thus the world was void
and unformed; He arose and crested the world and created
man and gave him dominion over all the good in order that
he might praise Him. And as for us, what are we to do?
Praise and bless (God), and thus he says,"%at everything

“that hath breath praise the Lord" (Ps.150,°); and he gays
"Blessed be the Lord forever and ever. Amen. (Ps.89,53),

Philosophers have ridiculed the belief that MAN is the ULTIMATE
CAUSE fof the UNIVERSE. being created, for
1.What profit had God in creating man? He camnot add to
God'g perfection. Therein they are correct.
- Ps.86, 10(note the. superfluous "paN") indicates that
God's kingship -unlike human- doeg not depend on
his subjects.




OUTLINE of SERMON 30 (¢c't'd).

2, Human power becomeg active instead of potential
when uged and is thus perfected. But not g0,
God. Ex.15,6 (interpreted). His power is
equally perfect when in potentia. ‘

CREATURES ADD NOTHING to GOD'S PERFECTION. He had no self-
ish motive in creating; only kindness. ' -

OTHERS ADMIT that God had a purpose in creating, but that
MAN is NOT the GOAL of CREATION. ¥

MAN is INFERIOR to the HEAVENLY BODIES: :
1. Man's substance decaye and he ie short-lliwved-
significance of 22314 oy5(Ps. 144,%).

2. The heavenly bodies are luminousg bodles.
3. The heawenly bodies are higher in sgpace.

But these advantages are all 1in regard to matter.
In comprehending God man is the superior.They cannot.
Explains the talmudic saying:"The heel of Adam out-
shone the sun,” .
MAY was created last; but the first in GOR's plamning.
(Interprets- Psalm 139,53 accordingly.)

GBNESIS 1, ', shows that man was the goal of creation. Cf. The
beginning of wisdom is the fear of the Lord. (Prov.1,7)
The goal of wisdom is REPENTANCE & GOOD DEEDS. (Berachoth)
one always has a purposa.
The sublunar earth was: ‘
1.3021 _ 1. (decomposable), 2/dark" & 3."an abyss".
BUT, the spirit of GOD moved on the face of the water.
This spirit of God, put into MAN, most significant.

DEDUCES from the Talmudic Statement that "in the héur that Moses
ascended on high to receive the Torah the angels sald to
God, "What is this son of woman doing between us? He sald
to them, "He came to receive the Torah" etc.":-

Moses was guperior to the angels because he came to accept
the Torah Tor Tsrael, which was the purpose of creation

- Mankind is superior to the angels becmuse they are subject
4o temptation and sin while angels are created pure.

Job 4317 implies that man is not kept righteous by God,
as angels are) but _deserves credit fo? hls goodness.
interprets Job 3,17; Job 4,18; Job 4,19).

MAN'S SERVICE of God is the purpose fGnderlying creatlon.
For when men did not serve ¢od, in the time of Noah, God
decided to destroy the eartH. Gen.6, 3(4¥_Fpurpose)




OUTLINE of SERMON No. 30 (¢'t'd).

Takes exceptlion to an interbretatidn#Samuel ben Isaac
Jaffa, ‘

NOAH was saved because he did serve God; while others werpe
planting vineyards he begat children. (Gen.6,9 D 3'TeW)

NOW let us CONSIDER our TEXT from the MIDRASH:

Sinée the earth was void and without form, how can iLhey
compare 1t to storehouses full of goods?.

Evidently they meant to imply thal even before creation
the universe was in potentia and its non-existence no
shortcoming in God, nor its creation an addition. But

God desired the pleasure of having servants praising Him;
they are the real gainers; he recelveg nothing but praise

ALL PEOPLES are to PRAISE GOD (Ps.150,%)- but espectally Isved
the CHOSEN PEOPLE.

Ps.145,10 All shall pralse Thee; Thy saints blesg Thea.
Only Israel asked to blesg God. Especially at Passgover.
(Song of Songs 2, 1%Pefers to Pagsover pralses).

But OUR PRALSES are NOT ACCEPTABLE unless we acht properly,
"fearing @od, walk in all His way s, to love and sgerve
Him with all Thy heart and soul."
All of which is NOT DIFFICULT.

Importance of fearing God -Psalm 2,!'; -prov. 14,2, ~Daut J40,'*
This fear acquired by )

- 1.8tudying Torah -fearing lest he misunderstand.
“. {Talmud:) "Anyone whose fear of sin precedés his .
~knowledge, his knowledge endures.'

2, Carrying out the eommandm??ts -lest he blunder in
the detalls.  Prov.13, '2-
5.Bxt®lling God. Cf.

M50 81 :THE BIBLICAL TEXT.

BRIEF OUTLINE of SERMON 31,
Time of EXODUS. For the 8th Day
ol Passover.

"In haste didst thou come forth out of Egypt." (Deut, 16,3)

"Thy two breasts; these are Moges and Aaron. What of these
two breagts? One is no larger than the other....so,
Moses and Aaron......llke a king who had two good pearls
and put them in ear-rings....blessed be God,who chose

these two brothers,who were created only for the
and the glory of Israel. ly fo e Torah
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OUTLINE of SERMON 31 (¢'t'd).

. ’ GOD .INTRRFERE'S with MAN'S freewill ONLY in aiding men to_re-
3 main good, when they have chosen to be so.-Ps.119 55.

NEVER ENCOURAGRS RVIT, in men. -Prov.24,8., IKinge 18,37 ex-
plained: ("Thou hast turned their hearts bdckward ).

: PASSOVER story presents GREAT DIFFICULTY in this regard:

: Q.If God hardened the heart of Pharoah (Ex.7,3; 9,125 10))
? , why should Pharoah be punished? : -

Explanation: (0f.Ex.7,2=3): I am the cause of Pharoah's
hardening his heart. He will helieve I am not a power-
ful god since I send mesgsengers lnstead of using force.

But God did NOT COLRCﬁ him to be stubborn.
Verified by Pharosh's saying "Who is the Lord
that I should hearken to Him etc?" (Lx 5,2),

Q.& Why ﬂere hail and locust sent on the next day (9,18;
t0,%, ete.) while other plagues came immediately?.

(Locusts came on 3rd day,slnce they only began to
come on the 2nd.- Ex. 10,

mxplanation: because servants were beglinning to re-
pel’lt. "EXO 1(),

Hence we see how much GOD WIBHES MEN to repent
andfto choose the PROPER WAY, wherefor

HE SELECTED THESE TWO PERFECT BROTHERS for the mission,
MIDRASHIC QQKE:‘ Neither one of them greater than other.
THE%R greatness lay in HUMILITY etc.

o Pg. 119, - evil man walks in the dark (tripoing on
8 . stones; stumbling into pits) But

‘?“ NEITHER TRIUMPH NOR DISASTER INJURFD the RIGHTEQOUS;
eg.,Joseph. (Cf.also Pe.130,

MOSES and AARON compared to two breasts-equal in size etc.
8 - Mosges excelled in pfophecy; Aaron in power of apesech.

N But neither felt superior to the other.

3 Considered themselves ag TWO GRAINS of DUST.

LIKE PEARLS in a palr of ear-rings they were exactly EQUAL

Therefor they were deemed worthy to lead the EXODUS,
although*the four hundred years had not yet explred:

BIBLICAL TEXT: In haste ye went out from Egypt - indicates
that the great future REDEMPTION will also come
-SPEEDILY, Amen.




PHILOSOPHY .l
i
~ and [ |
VIEWS. !
Object of His Preaching.
Emotional effect, encouraging.
Incongistenclies, : |
Premises of Figo's Theology. |
5 His Interests and Polint of View.
y Israel's guffering "in exile", i
. (-
| Digcussions of ethical questlons. H ¢
Tone of Sermons. ' ﬂ 3
Poetlc and dramatic tendencles etc. ?
Interest in Medicine and Astronomy. w
: ,’ il
! Bulogies and Appeals for Charity. J
i i
0
{:4 fi '
| Il
il
; \1‘% |
g il .
3 Al
] 111“ ‘
N E E
0 ‘;3‘5 F
Ak
bl
|




...........
............

.......

.......

I e e

38

PHILOSOPHY AN VIEWS.

Naturally, a book of sermons like Binah Le'itim
does not build up a deliberate system of philosophy. HAs
might be expected, each sermon has no connection whatever
with the other sermons,and various subjects are introduced
and treated without an orderly blan of development. * In
fact, the same sermon often treats various phases of différ—

ent problems without developing any one of them fully, **

Yet one might expect to find some series of con-
sistent.ideas advanced by the preacher that would form an
orderly harmonious system of thought. First, there should
be a back-ground of ideas and bheliefs peculiar to the people
of his religious faith, influenced by the conceptions of
his own age; and secondly, there should be some origlé¢nal
or individual outlook and opinions peculiar to hié OWn per-

sonality, temperament and the like.

In Pigo's case, the fi;ét of these elements is
very marked. very little can be found in Binah Le'itim
that cannot be uﬂaced’toearlieerewish writings. Lxcept
for his own knowledge of medicine and a little astronomy,
hardly any thoughts_or opiniong enter into Figo's sermons

that are not taken almost in toto from Bible, Midrash{

¥ “ATthough he occasionally says, "As I have already ex-
plained in connection with that verse."Bg.V.1,p.44,col.1,

#% This fact can be readlly noted Ip examinlng the outllines
of sermons on the prededing pages, especlally Nos. 50
and 31. '




Talmud etec. The personal element is almost completely

gubnerged in the great bulk of Jewish lore. Figo would
never have contemplated for a moment the idea of a sermon
that did not begin with a text from the sources {quoted |l

verbatin), shat did not introduce a few other guotations

every few minutes and in which the~characters of the Bible ﬁ 

did not enter. Moreover he doegs not reveal a consistent

philosophy that might differ in just a few essentials from

that of other Jewish philosophers and theologians, nor il

doeg he adhere consistently to any one school of thdught. 'fw

His Is an eclectic philosophy drewn from all the sources.

T L L

Although a keen dislectic mind he picks out a
thought here and a thought there, as best sults the subject

at issue, caring little whether or not it harmoniges com-

;!’ pletely with what has been said in & previous sermons. Thus
hig style differs radically from that of Sadla, Malimonides

and philosophers of theilr type; it might best be compared

to Rashi., Acceoting everything in the sources, contradioc-

tions mean nothing to him. With a little further ingenuity

any two opposite opinions can be made to harmonige complete- i

ly. If he were confronted with his own contradictions he

' H
g | could with facile tongue surely have made then appear Bo co- !;
inelde, al least to the satisfaction of his well-disgposed |
; , k

congregants, He was, indeed, a "darshan'.

i

Hig object was not primarily the development b
of a true,logical,philosophy of facts. He sought rather to

give hig people a pleasing Jewish theology, a realm of thoﬁgﬁi':f
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" beyond the cold materialism of every~day life, that they
might turn from the sordid things 6f earth to thoughte of
pure idealism, to angels and to God. - He wished to fill
thelr minds with some characters supremely good, patriarchs
and prophets, judges and kings. _ He sought to console them
in the hardships of the "exile" with pictures of a life

hereafter and the Messianic age Lo come.

What watters 1t that in Sermén 26 he says,
"Also their (the Israelites') contumely and lack of honor
18 apparent for it indeed shows thelr lbw estate that they

A& .
were calieg " 714", for there is no degredation greater

than this prp 2173, by ,:Fg F&Y,n 324, and then in Ser-
mer 44,** afber stating that it 1g better to be a servant
to the worthy than master in one's own home, (wherefor Phar.
cah gave his daughter Hagar to Barah as a handmaid) he aps
‘riveg atlthe olimaﬁ of'his thought and, Torgetting what stip-

ma he has attached to the word @7ay, he says, referring to

In fact he is very fond of superlatives and they often lead
him into such innocuous contradictions as this. But what
-matters 1t if he is gullty of such incéneistencies if he in.
8pire his people with the realization of the dire plight of
thelr ancestors in Egypt and with the value of gerving God?
Indeed it is nothing to hiam if he be found
guilty of grosser contradictions.. Possibly he was not awar

&

when he sald in Sermon aﬁfﬁ*that when Moses came to hig

-—....-..-.-—-.m-—---—.-........_-.._..-.,--.—-—.amm.—.._m»—--—-w-..w....—.

* V.1, p.147, 18t column.
#% V. 2,p.56, 8nd column.
*#% Vo1, p.153, 1st column.

serving God, " e 0'Tay 1anvap 21 2RITAL PuY. MAwas Eo1) &b

!
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brethren after thelr long bondage he found them haughty,
"because Israel learned from their (Egyptian) waye and were
haughty like them and that is (the reason for) his saying
"And it shall bhe no more the confidence of the houge of Is-
raei, bringing iniquity to.remembrance, when they turn after
them ete." (Ezek.29,16). For we see that they were learning
to be haughty like them. And Dathan and Abiram show this,
for when Moses wished ﬁa_reprove'them, they showed ke show-
ed the evil of their insolence and their unwillingness to
bear any direction or governing over them when they sald,
"Who made thee a ruler and a judge over us?" (EX;Q,J4)-~'
possibly in giving this view Pigo did not realize that he

had sald in a previous sermon,*'for because of the humility

"npay! that came to them beeause of their severe trials”

_God said he would deliver them. In Sermon 27 we find the:

Jews of Egypt proud and haughty in the time of Moses. In
Sermon 26 the same Jews at the same time are plictured as
ablect and humiliated. But in either case they are used
as an example to show that pride is wicked and humility ridt.
Such opposing statements and incongruity are evidently not
digtasteful to the darshan. Within the same sermon he invar-
lably seeks to remove the semblance of any contradiction;
although he accepts ideas so fundamentally different,that
they can never be really harmonized, his art lies in glving
them the appearance of similitude..

;Thus* he takes the statement of Ben Azai "A man
18 duty-bound to teach his daughter Torah," and R.Eliezer's
sﬂatemenéz”Anyone wh@ teaches his daughter Torah is .as if he

Sermon .1, V.1, p.4, column 1,
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had taught her prostitution”. He puts these two statements
together and sesks to show that they accord nicely with ead ﬂ

other. Bvidently, however, Ben Azai and R. BEliezer held .

very different views in the matter. Thelr oplinlons on woman

WGre~certainly at variance. But Figo would not believe that

any statement found in Bible, Midrash or Talmud was the very
reverse of another. He felt it incumbent upon himself and
his hearers to believe implicitly every word in those docu~
ments. They might need a little explanation but they were
all correct and authentic, all of them in full .accord with il

each other. In seeking to hold on to all of these strands

and show consistency in thenm all his own philosophy and the-
ology suffered the worst incongistencies. He did have cers

bile
tain fundamental doctrines (which we ghall polnt out later) i

which he always postulated without any deviation. But in

|

addition to the types of incongruity of which examples have ?w
1

1

l

been glven some much graver theological falaclies entered in- k

to hlis sermons.

It would be utterly impossible to glve even a ?}

|

parvial ligt of the ineconsistincies in theologieal views to IH
Il

be found in Binah Le'itim. A few will serve as example: |

At the very outset of Sermon 31 he states clearly 21

that God doeg not interfere with the free-wlll of any man

except tbraid him when he has of his own accord chosen to

. do the good. But in Sermon 40 * "Therefor annul thy will,

R which is the leaven in the dough, and humble it before Hils i

g will, blessed be He, for then He will annul the will of

others épd free (you) of those who pursue thee and hlnder

thee and this because of your good will in order to put it

-«-—g..—._.—-..—-.—.—......—-.—._-'»_—-m.—-—m-—-—m.——..«._—mmm

#* Vol.2,p.36, 1st column.
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1nto.action without sny hindrance.' It is nardly hecessary
to remark that the firset of thege statements snvalidates the
gecond and vice versa.

Again, in Sermon 42 ¥ he pictures Lsrael as~
the bride of the Lord. Amoné the ten responsibilltles that
he declares a man must assume toward hig bride: 18 furnish-
4ng her with food. 1In this connection he 8ay8, U w2 /N
(Ex.at,1o) means food..@ad 8ays, "phy 1ips, O my bride, drop
honey} honey and milk are under thy tongue."(8ong of 8.4,?1)
for when scriptures wishes to express in strong terms plenty
of food.and abundance of substance it says "a land flowing
with milk and honey" (Josh.5,6). Hence God sald.that Israel
would never lack good food, but that their lips would always
drip with milk and honey and that the milk and honey would
ve under thelr tongue in an abundance of all good". (Then he '
pagges on to a discussion of the next obligation~clothinga)

But in Sermon 26 *¥ he says that there are four class-
eg of deprivationlinfliotéd upon Israel . One of them 1s
1ack of food:- "The first 1s to depbive them of thelr money
and to keep them hungry 1n.nakedness and in lack of every-
thing. For this 1s one of the pgreatest of the curses accord-
ing to the sﬁatement of Moses our master, "Because thou
didst'not gerve the Lord thy God with joyfulness and with
gladness of heart, by reason of the abundance of all things;
therefor shallt thou serve thy enemy whom the Lord shall send
against ﬁhee, i{n hunger, and 1in thirst, and in nakedness and
‘4n want of all things; and he shall put a yoke of iron upon

thy neck, wntil he have destroyed thoe." (feut. 28, *7=4%).

.'--w—-m—-n—m-—-q—-—-—--—-_m—-—-mnmn—mwﬂ_——v——-—--—m

%* Voa, pn44" 001.2.
w Vi1, p.146,col.t.
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And the plain meaning of the text "in hunger, and in thirst,

and in nakedness, and in want of all good things is directed

against Israecl, that they are to be hungry and also thirsty."

The rest of the sermon in each case bears out these widely
divergent views; but when thus brought together it becomes
clear immediately that Figo is not interested primarily in
actualAhistorical fact nor in ture philosophical reasoning,

but in emotional effect,.

He loves to dwell on the glorious past of Israel,
ites sad plight in the present "exile" from the Holy Land, and
the glorious future when Israel shall again be redeemed,

Almdst all of the sermons portray in contrasted colors the

vicigsitudes and turne of fortune that lie behind and ahead

along the path of the Chogen People.

PREMISES OF FPIGO'S THEOLOGY.

Underlying all of Figo's thinking there are a
number of postulates which he accepts impliclitly without

any attempt to prove them. They are the key-stones in all

of his structures. They are the key-notes in all of his
sermons. Yhatever the subject under dlscussion may be,
those postulates are always present in some degree or in
gome form. TIf for a moment they be thrust into the back-

ground they soon reappear 1ln some connection or other.

i

These premises, we may even say axloms, are the

commonly accepted ideas of Jewish tradition and still remain

the tendts of the bulk of Orthodox Jewry. They are so well

known that it would seem almost unnecéssary to relate them.
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But for the sake of completeness, since they play 80 great \
a part in the preschling of Azarkah Flgo, and in order to

ggion of Figo's own attitude in

~give some concrete expre

regard to each of them we enumerate the moet important of

them. '

(We do not consglider here the basic principles of his
faith. Figo ofcourse accepts without any regervatlion all
of the thirteen princlples 1aid down by Maimonides: God's
exletence, unity, incorporealltly, eternity, and worshly; !
8 the truth of prophecy, guperiority of Moseg, immubahillity :
| _ of the Torah, God's omniscience, reward and punishment, 1
| , Messiah and resurrection. He further postulates:) ‘ i

B 7 {. Israel ls the favored and beloved people of God.

% Yand the basig of all this is that by reason |
: of the holy Torah, Israel ja elevated abowe |
| ‘ a1l the "idolaters', to e & valued and !
| ] treasured property from among all the natlors
| ag 1s borne oub to us by four things that
! dlstinguish this peopls, which can never pass
over from them to any other people, for they
do not apply except 1o Israel alone:

|

i (1)."The Torah; for to Israel and to them alone
| _ it has been glven forever and eVers...

” @1s00f . Sernon 36,V.2,p.20,col.2) ‘ th |
r' ' (2)."The abundance of prophecy; for there has ;wyz»?
| : . never. been any prophet whatsoever whose Il ‘
prophecy has been confirmed except in \\

i
. Israel...

(3)."The Holy Lend; for because of 1t8 precious

8 onaracter it has never been celled any-
. _ thing except "the Land of Israel...

(4)."The name Israel, for 1t is:it alone that

38 the chosen people of God and forever
he will not exchange them for another

the degscendants of Israel.

--..__.-..-w-—._--...-.—.——-..-——q—-._._-mm.-—..-_...._—.--—--—__

% Sermon 42, V.2, pages 46-47. Bee also Sermon 54 and Ser-
mon 55 for discussilon of God's speclal providence and
1ove for Israel. But this thought 1s treated at length

‘ in a number of other sermons also,but in different as-

pects.
#% Thls specilally emphatic astatement of thls tenet (quoted |
here) is probably in answer Lo Christian claims. Dee 1

also Sermon 54, V.2,p.112, @nd col. . t

\ people.s...
N : He emphasizes the fact that 1t jgeNIUr 42
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2. The study of the Torah (by israel) is the summun bonum .

of .all extstence:

*  "We find that God condoned idolatry, incesl and
blood-shed; but he dld not condone the rejection
of the Torah; -as it 1s sald, "Wherefor is the land
perished?..Because they have forsaken my Torah."
Of idolatry, incest and blood-shed nothing is writ-
ten here, but "because they have forsaken my Torah".
And the difficulty is explalned in that the sin of-
rejecting the Torah ls a more severe sin than these
three tronsgressions.” .

#% “U"gnow that the wisdom of the Torah does not need any
introduction nor propping from without to sustaln
it. But everything is in it and it 1¢ self-sustain-
ing. o

The ORAL TLAW is ®Bqually binding.éSermon 34, Vol.2,p.12)
3. Palestine is eternally sacred: '

#% "Therefor he sald, "Anyone who is buplied in Pales-
tine is as if buried under the altar," i.e,, that
if he is not of the class to whom no sin can be
charged, the weight of hig transgression is dimin-
ished; his gin is govered." '

4, "The merit of the fathers" extends throughout all gener-

ations and brings benefit to all the Israslites:

v oup holy fathers, may they repoge in thelr resting
_ places, they who through thelr righteousness and the
strength of thelr mekit before God, obtain for us
and our children and future generations an abundance
of good-will, to remove our injuries and hasgten our
healing." :

5.. Bellief in angelology.

4 "but the purpose according to my opinion is, that
Jacob, peace be unto him, never lacked for angels,
0o x%p,to surround him constantly gudrding him

e o e it vt v wes wwm s s weme awet o e e ke ek e tns e e se et e e e wmm e

% Sermon 44,V.2,p.58,col.1.

#% Sermon 43,V.2,p.53,col.2-end. Gf.also Ser.34,V.2,p.10
w4 Sermon 10,V.1,p.62. col, 1
44 Sermon T71,V.2,p.217.
+14 Sermon 2,V.1,p. 15.

il
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in every place, whether in the Land (of Palestine)

or whether outsgside the Land. And they were the an-
gels who were created through his good characteris-
tics and good deads, who were to him like those born
in his household .or purchased with his money; and

they were called the "anpgels of Jacob", for they

were really his,as he had created them. However,when
he set out on his way God wished to honor him and

gent to him a group of angels of God, of those who
stand (ready) to serve Him; and they were not Jacob's.

- And when Jacob saw them he recognized readlily that
they were not like thoge that were with him, and he
said,"These are the camp of God which hag come recent-
1ly" and not like the others who were with him previous
. to this and who were not of the camp of God but of his
own camp. Therefor thls place was anpropriately named
_D'Ann,i.e.'of two camps!,"

6.Bellef in Miracles:

® MaAnd show Thy greatness,by giving the beginning and
start of the renewal of Thy wonders i¥n our behalf;
let our enemies gsee and be put to shame, for Thy
kindness does not cease. PBhow us miracles asg form-
erly. And may our eyes behold Thy return to Zion."

Sermon 29 treats throughout of the miracles of BEgypt.

These are the major principles underlylng Figo's attitude
on all the prohlems that he treats. He accepts these bheliefs
whole=heartedly and assumes that his hearers hold the same views

with perfect falth.
FIGO'S INTERESTS & POINT OF VIEW.

The subjects treated by Figo and the position he
holds in regard to them will be quite evident from what has

already been sald. But a number of points call for further

“attention and some additional facts must be presented that

have not yet been mentlioned.

We have emphasized the fact that the greater part

of Pigo's preaching is devoted to Eggg}ogjcal speculatibn In

e T T T T e e T R I I R R TR T T B T el

¥Sermon 26,V.1, p.149- last verse.




4y

academic fashion, based on Jewish lore, in an encouraging

nopeful tone. He has no doubts nor fears . God is con-

stantly providing for the welfare of His chosen people and
will eventually bring all to right. Under the clircumstan-

ces there is quite a dlfficult problem constantly confront-

ing him. Hoﬁ then were the Jews in his'own time and dur-
ing the preceding centuries in such wniversal distress {al-
though those in Venice were somewhat more prosperous than
their brethren in other 10ca11ties§? If Palestine were so
sacred and so much the property of Israel how were they now

' in exile snd the Land occupied by others? '

Ofcourse his pPrinciple answer to all this is:

"hecause of our sins". When discussing the problem of Is-

Y A I S —— R et TR i

rael's present distress, bBad the sufferings of the race,

his reasoning is generally as follows:

*% Moupr ancestors, even though they have sinned
only in those things which were small sine and triv-
1al, were punished wlth the punishment of non-exisgt-
ence, that they are no longer in the world; for that
15 the meaning of "pa" (Lam.8,7). But we have
stiffened our necks in spite of this; we heheld and
did not take instruction. For we are bearing our
burdens and do not prevent their coming among us;and
we perpetrate among us even their grestest sins.”

To thig solution of the difficulty Figo refers
often. He constantly advances the ldea that Israel has

- sinned and must bear punishment. But he cannot carry out:

this view with thorough consistency, for it conflicts with

another of his pet ideas- God's boundless love for Israel.

P T T

claims that can hardly be borne out by realities:
"And we see thus in our investigation that God desires ‘
to give Israel complete rulership and entire domin-
ion over all created things,the hosts above and below
that all be subservient to them.”” ##ZSer.49,p.85.




See how the force of the apove statement 18 offset and
the value of this explanabtlon legsened if we are to accept

as equally true such passages ag the following:

# "God's intense love for His chosen people is man-
1fested not only in the time that they are inno-
cent and worthy to receive his bounty and benefl-
cent providence, but He magnifies it by showing
this love even in the time of their rebellion,
when they are in a state provoking anger and in a
position to arouse justice to bring upon them
severe afflictions. Behold, then He displays His
great love for them. For immediately He seeks an
opportunity and oecaslon th dlscover merit In-them
that they may nob remaln permanently in the grief
and distress of troubles.”

Figo does manage, 1ln a way, to maintaln some con-
sigtency in hils exposition of these contrary theories; l.s.,

that Terael's sufiering is a punishment for thelr sine and

" at the same time God's love for Israel 1s so great that He

readily.pardonslall'their transgresgslons. The difficulty
in this cage and in similar doctrines 1s that they are fun-
damentally dilssimllar, fina yeﬁ&w;could never glve up any of

them. That Isfael's iniqultieg are responsible for the trib-

ulations that befall the Jews is the host approppiaté reason
that can be presented to explaln the actual fact that the
"ohosen people" were in great difflculties and it is also

the mosgt potent argument for more ethical conduct on the part
of the Jews. God'e great love for Tarael and providentiall

care Tor them, as well as Hls readiness to forgive thelr fail-

ings (Chauvinlsbtlc as this attitude may seem 1o some) was
a necessary feature of Pigo's preaching, as 1t gave the
greatest bossible encouragement and strength. to a people who

might well have fallen victim to despalr under the distressing

...-.—-.-m--.-v----—--—--...,...-.M.«.‘__-.-.._vmm—-.«-m.,..--...“.——-_——m.._




conditions that had marked thelr existence throughout the Di-

aspora.

"The Exile" could hot be taken lightly nor be en-
dured without sultable explanation. - It might almost have
acemed that the claims of Christian theologians, that God had
rejected the Israelités and abandoned them to persecutlon and
affliction were true. 'But to'offset guch a disheartening view

there were sufficient agsurances in Seriptures that God would

never forsake the seed of Abraham. This promise,hmore'than

any thing elss, kept allive the faith and hope of the Jews'and
sustained the racial consclousness. Figo dwell on it contin-
ually, and the Messianlc redemption forms one of the main

themes of his preaching. But to justify God's subjecting His
people to constant misery in hostile lands in spite of His un-

bounded love for them, "punlahment for their sins'had to be eme

phaslzed.

As additional reasons for the dispersion throughouw

A

the world Figo advanced the wéll known theoriss that Israel's
falth was thus trled and tested by dwelling among peoples:of
différént faith (who might seduce them) and also that cher

~ nations might also be brought to worship the one true God,
though the gentiles were never to have the Torah.* But these
reasons are seldom mentioned in his sermons while the doctrine

of "atonement for Israel's sins" through the present suffering

is referred to in almostﬁthird<xf hie sermons.

While the viclssitudes of Israel through the glorious

<
g e e e wwa e Mme Swes  sewe  KeeS mn e M Mmoo s em me s W ed e s nem e
H

% These are set forth in Sermon 54.
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days of its early hlstory {when it was wedded to God), through

the pepiodiof its proud position as a powerful nation, and on

g - . through the later years of dispersion and hardship, together
with the brilliant morrow of serene triumph, form a consider-
able part of Fipo's preaching, other strands of thougﬁt are

also closely interwoven into the warp of many of his sermons.

Among the other elemnts that pprvade his sermons,
the discussions on the érror of gin and the value of virtue
stand out prominently. He‘does not indulge to any great ex-
tent in direct exhortations or attacks. He presents the probs

lemg of good and evil in a rather impersonsl manner, only occa-

gionally addressing himself to his hearers in a direct apﬁeal.%'

1 o Although he believes that all the laws of the Tord

d . /) and oral tradition ,.bothﬁggg and AWYN_ we  must be rigldly

T carried out, no metter how trivial™he is not concerned in his
gsermons with the ritualland ceremonial laws, but devotes his
attention t6 matwers of true ethical import; denounclng pride,

jmmorality, usury, drunkenness and the like.

“Thus in spite of his kmen interest in purely aca-

demic matters and his devotion to subjects of pure speculation,

e et oms ot wom ceem v brew  mmw o eaw emm e dam vees e bl vene  Gmes owm ema mem o e Mmoo St e om e

* gge the dutline of Sermon no.27,p.30, of thls thesis, which
contains a typlecal discusslon of this gubject.
One of the direct appeals, of which there are but a very
1imited number is in Sermon 39, V.2,p.33,2nd Col., be-
© ginning, "Hence, my brethrsn and friends, blessed of "
the Lord, look unto Abrahem your father to be like him! [
Others are in Sermon 10 (V.1,p.71,col.1) &Ser.12,p.89 |

]
)

.
1
13

Ky “Verily, all this was in order to do all the commands
~ of the Torah; in order that we should do equally all
the commands of the Torah, all of them, and that we
should not perform a part of them and neglect a part
of them ete." Sermon 12,V.1, p.83%. ' '




ions on the keeping and neglect of

and although his dissertat

phical than lm-

the moral and religlous laws are rather phlloso

mediately applicable, he does present a few strong and open

The most notable of them 18 his attack on ¢

attacks on vice.

adultery in Sermon 10:

#%""He that commiteth adultery with a woman lacketh unden:
gtanding; he that doeth 1%t would destroy his own soul.’
Wounds and dishonour shall he get, and hils reproach
ghall not be wiped away." (prov.6,32-33). The inter-
pretation of these words s based is what we learn in
Perek Kol Chayavim:-R.Simon ben Manasia says, "What per-
version is 1t that cannot be stralghtensd? The one who
cohabits incestuougly and begets a bastard. If you
would say,"a men who steals or robs"- he may restore the
atolen or robbed property. But he who cohabits with a
nan's wife and makes her forbidden to her hugband s ex-
terminated from the world and must betake himgelf. We
gee clearly that in the other transgressions there 1s
poom for a man to rectify what is crooked and to save
his soul from perditlion. But in the sin of incest there
ig no posslble rectificatlon, whether he beget from her
a chlld or not. But he is exterminated from the world
and his soul mourns for him. Therefore he says that he
who commits adultery with a woman, 1t is clear and re-
vealed that he is lacking of understanding and hls mind
38 lost for he destroys hig own soul. It is usual and
cugstomary that he who injures his soul through any trans-
gression whatsoever does g0 himself but has a remedy
and can attain new purity without any destruction. But
he who commits adultery, how many evils attach to him?
For here in this world his punishment 1s fixed in that
plagues and dire dlseases overtake him constantly with
destruction. And,what is more severe than thése, his
blemish will not be wiped out. Tt cannot be remedled and
ne i8 exbterminated from the world; and even then his na-
proach is not wiped out." (He continues with stating ©
that the sign of circumcigion disappears and a new fore-

skin is formed."

But such point-blank scathing denunclations are

very raré in Figo's sermons,although in Sermon 44, he atlacks

arunkenness guite bitberly "pr) MK X . e i

—-mmm-—n—--—..-“.._.-"—m-.-.—.m.._m-—.—.m_—-m-—»--.—---

# V.1,p.65,col. 1.
#% V.2,p.58,col. 1. (
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Occasgionally too, he gives some gound advice for
overcoming temptation:and adhering to virtue. * But here
again he is influenced by his peculiar turn of mind mind and

" a love for dramatizing, from which he is hardly ever free.

He seems to visualize the good and evil forces, especlally

the 4770 74, so vividly that he considers them rather as

actual concrete beings than as mental attitudes. On the other

hand, his conception of Abraham, Moses and other Biblical
characters would more beflit angels or spirits than men, for

they are in constant communication with the delty and heaven-

ly hosts, and seem gquite free of time and space.

In like manner he manifests his fondness for
fantastiq conceptlons by persénifying the Liand of Isreel,
Mount Sinail and similar inanimate objectsd. In Sermon 36
we see the mountains running about while Mt.Sinal stands

modestly asgide. #%

This poetic inclination manifests itself further

B R e

#* See Bermon 40; also {in Sermon 13): p.93,V.1.
tha ¥ chom o Come.

#% (God speaking): "Furthermore you shall séegqto the
great and awe-~-inspiring occasion to give the Torah
to Israel, that they may serve God, it will not be
on a high and lofty mountain whose head reaches to
heaven, but on that mountain, Mount SBinal, the low-
liest of all the mountains..(Similarity of RJOWN an
_ra2'0) . JFor the other mountains in their pride were
moving about and would not be still, for every one
of them ran and leaped about and ascended aloft,
saying, "I shall be king for it will be given on me!
But Mt.Sinal,becauge of its humility and lowliness
did not think ltself worthy and fit for 1t,and there-
for did not move fyom its place, but was sittlng
gquietly without any movemnt. Therefore God sald,
"Why do you run hither and thither, lofty mountalns?
Do you not know that on the other hand the mountaln
thal God chose to dwell in, that is MT.Sinal..ete.,,"

- =Sermon 36, p.19, col.2.




54

in Figo's tendency to pub gpeeches into the mouths of God,

persons, and inanimate objects. *

This love of extreme and vivid ideas is reflected

also in his charactérization of men and genefations as alto-

gether good or altogether bad. The generatlion of the flood™*
and the generation of the tower Qf Babal btypify for:him every
~ possible vice and crime. No terms seem tO0O ﬁarsh or severs
to apply to them. On the other hand, such characters as
Abraham and Jacob are all good, and all wise.¥®* Anything thav
they have done can be traced to the best possible motives.
pavid was gullty of one great sin (that could hardly be denied
but otherwise he too was perfect.***@ Bgau,on the other>hand,
was utterly wicked. All of his motlves were evil.- Although
the Bible doeg not tell us €0, Figo flnds suffictient ground

for believing that Esau mean® to kill his own father. 4

_-.-..---—.-.-mm._.._-...——._—.--....—--mm-—_.-—-._—u.—._.—-—n—--—n—

# Note God's speech to the mountains, footnote preceding Dage.
Any number of other examples might be given of this

use of direct discoursge to portray the thoupght of a char-
acter, generation, inanimate object, or the deity. Instead
of -saylng, "Jacob thought that.." Pigo says, 'Sald JacoD
to God:.."#lving the speech in the words Jacob might have
used. Or instead of saying)a good man might thinkphet; 'he
often says,"A good man might say,"I would etc."

## Rg.,Sermon 13, V.1, p,9t, and col.
w#% Of. Sermon 10, V.1, p.72, tst col.

44 germon 60, V.2, p.145, 2nd col.

Pigo's heroes and villaing are ofcourse the same as
throughout all Jewish tradition. -Nor is even the en-
:phasis he puts on cerbain characters original with
him or peculiar to himself: '

Sodom and Gemara = extreme wlickedness.
Moges = extreme virtue and plety.
Solomon = extreme wisdom, and also virtue.
Even the Amoraim and Tanalm are types of virtue.
Etc, '
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y also attribute the

To the poetic tendency we ma

descriptions of ﬁeavenlz gecones and the court of God that

appear quite often in Binah Le'itim. * fThey are ofcourse

very anthropomorplilc and occasionally seem like a falry-

tale; especlally when he plctures Father Abrahsn, the.good
genius and protecting spirit of his descendants, appealing
to @od on behalf of his children who are in distress.%*
Figo does not halt before any anthropomnorphl sm, although he
generally prefaces it with 12135;3“, and he pictures lNMoses

or Abraham arguing with God on very friendly end equal terms

with the delty. ¥

On the whole, Figo is qulte free with hjperboles and

exaggerations. His statements are very bold and fanciful.

o 1¢ limlted by fact and reason only when he wighes to bo.

‘Although he seemg 1o have escaped the y1nfluence of Kabbalah
there 1s something of a mystic gtrain in his preaching. Hew
accepts glibly the talmudic sbatement that 0147 Q2UNhS ECS'JMQ
aPun tuimada no )'2:017 Q1R Sy, ** He is a firm be-

liever in immortality, although he does not lay stress on

pesurrection.  Naturally,when one believes that "We know in

truth that the world to come is the real home egtablished for V?

the dwelling house, and this world is only an outer court af

1%, from which we enter the house" 3 and when one accepts
a8 bindlnﬂ truth any number of supernatural bellefe, guch ag

* “As in Sermon 50 " _foges enters heaven to rece1ve “the “rorah

%% Bg. Bermon 10, V.1, p n. 64, Abraham 'selzes god's right hand,"
and argucs with Him concerning the Exile.

w4+ Sermon 3, V.1, p».18, col.l.

4% Sermon 13, .94, 1st col. Thls idea 38 treated alt grester

A

lLength in Sermon 34.
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have been mentionsd above, he is quite likely to lose sight -
of the distinciion that should exist bepween prosge and poetl-
-ry, between fact and fancy. Consequently, Figo takes hls
most fanbastic ideas qulte seriously, and it is hard to say
where he draws the line between whole-hearted belief in the
1iteral truth of what he was saying and intentional eXaggeid-
tion for the sake of effect. It is hard to believe that Figo
meant the following passage (for example) to be taken as a

gimple statement of an actual fact; yet it is more than like-

ly that he did:

#® "pAnd in regard to multiplying he said,"What of

these staprs? They have no limit and no number.
So Israel etc." For He assured our painted
fathers, peace be unto them, of His love by
multiplying their seed as the dust of the world.-
And in regard to permanence he said, 'What of tne
stars? They extend from one end of the universe
4o the other. So Israel etc." But verily "the
heavens will be dispersed in fragments like
smoke", and these stars which we now see are
destined to be snnihilated. But in any case,God
has assured (usg) and said,"Like the new heavens
etc."so your seed and your name shall endure."
For there will be new heavens continually,and
they will be full of stars which will endure
forever; and so the name of Israel and thelir
geed shall endure forever. Therefore he sald,
"What of the stars?'" without modification;and
did not say'"these! But without doubt we may say
of the stars we may say that thelr extent will
be from one end of the heavens until the tre
other, which will be from the beginning of crea-
tion until the end of time, that stars will never
be lacking in heaven, elther these or others in
thelr stead. So of Israel there shall be in them
permanence and establishment..."etc. ete...(Is~
rael's dominion over all the universe to outlast
the present stars etc.)

Such passages as this are quilte common in Figb's
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sermons. There 1o gomething too fantastic and irrational

about them for statements of actual fact. Yet, as in the
above quotation, the tone ig more prosalc than poetical.
At least he seems to argue and draw conclusions rather than

present metaphors and similes as mere figures of speech.

Occasionaliy he does present a fine simile or
analogy. For example,he describes three kinds of darknessg:
ignorance, evil and_death.% He also presents a number of
splendid thoughts (althoughithey are rarely original). For
example, he gsays:

#% Mane pow that Solomon sought of the Lord that he
give him exceptional wisdom, as would be necessary
1o Jjudge thls mighty nation, God answered him,
"There is occasion to glve you great wlsdom as you
have requesbed. For wlthout doubt I shall be Just-
1fiéd in glving wisdom to him who has wisdom.Mor
since you have framed your words phus wihth under-
standing and sense, that you have known in choosing
in thy request wisdom and not material prosperity,
this shows clearly that wiédonm and understandlng
should. be given lto you. otec. "

Yet, quite often, iespeclally when speaking of

the gentlles, he makes statementm that are rather unkind,un-

just and even untrue. sk

e should also note here that the tone of the

germone 1ls throughout dignified and serious. The nearest

spproach to humor is in passages guch as the following:

44 "pop they were Tighting with each other, in that
their speech wag destroyed there and their lan-
suage confused. This one would ask for a brick
and he would be brought mortar.etc."”

134 Tn telling why a man who is anxious to reform i

. .
wSormon 18,7V, 17p. 1T3 bl ~#¥germon 537V R, p. 10558,

xaxSermon 34 p.11, paragraph begiming DI is an example.
$iSermon 39, V.2,p.32,end of 4st col. 143 Ser.40,p.54%.

-~ -~




should go away from his natlve land, he says:
"pipat of all, because of the tongue lashindel
the scornful ones and the scoffers of the gen-
eration who would recognize him and say.of him,
"Have you seen thig low fellow who yesterday
was with us in theccirele of companionship,eat-
ing and drinking like an animal, and now he 1is
extremely sanctimonious and cleanges himself
in asceticism and holiness?"

Figo's attitude on war ls reflected ln such
statements as:

#* "mop although David's nature was inelined to
violence to shed blood and obtaln vengeance,
® he did not do this except agalnst the en-
emies of the Lord who were making themselves
deserving of it."

Iﬁ gpite of his unfriendly attitude toward

non-Jews he did favor proselybtism. His view 1s glven in

Sermon 39 (V.2,p.3%0} in connectlon with Abrahan's activities

in proselytlzing.

As has already been sald, the main source of
the great bulk of Figo's ideas is the Bible and rabbinie
literature. He draws significant conclusions from every
jot and tittle in these wriblngs. | It ig amazing whet slg-

nificant conclusgions he can draw from (or rather put into)

; . ’ . 3
suech lines ag Bilam's conversation with hils ass. " Bgual-

ly remarkable are the interpretations he derive&ﬁgimple
statements in rabbinic literature. In fact he can draw the
opposite meaning out of a passage from what was intended by

the original author, ¥*##*

U I e L I R I R T T T T e S

" Sermon 12, p.87, end of 2md Col. {V.1}&!st col.p.88.
#%% Sermon 39 (p.34) is a good example of this. He takes
the talmudic statement that "if a man see that his
evil-inclination is overpowering him let him go to
a place where he 1g unknown and put on black éarmaﬁ;s
etc.” and concludes the opposite of what the passag
actually says. :
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As has also been already noted, his chief method

A}

of developing the thought of a text 1s carefully analyzlng
esmch deteil of it. Yet, he does not use grammatlical terms -

as muach ak might:-be expected. Oceasionally he refers to

0*an J]W'P%, MY _Im_ﬁ_*%, or similar terms. With the philology

of other languages he seems to be unacquainted, especlally !
with Greek and Latin.  As pointed out by Buchholz *lFigo“s
only attempt to explain the derivationiof a word from Latin ?

(gugggzg from "procurator) is a failure. On the other hand Ei it

he 18 quite conversant with Aramaic and refers to the Targum w

quite often. *¥'!

The one important element in Figo's preaching tmt @f
cannot he traced directly to biblical or rabbinic literature
and that forms his own contribution, his own personal view=-
point, is his knowledge of medicine and agtronomy. These

furnish him with a great deal of material for hls sermons.
¥ BT Sermon 38, Vie, p.BopT ~ " T T T T T T T T T T
#¥Bg. Sermon 12, V.1, p.83 b.

%' Buchholz, R. ASARIA FIGO und selne Predlgtsammlung Blna- o
le-Tttim, in the Literarische Bellage zur Israelitische S
Wochenschrift, 1872- a serial article. ' _

This article is a popular discussion of Figo's
germons. Only the Lget three articles were accessible
to the present writer, as the previous numbers &re
missing in the volume at the Hebrew Union College. An
attempt to obtaln them from another library wasg unsuc-
cessful. At the most, however, there could he only i
thres more such articles in the series, ag only. three |
esrlier numbers of the Beilage appeared. |

The greater part of what appears in these articles =

1g contalned in this thesis, though in ddfferent order
and manner. A few additional points brought out by Buch- |
holz are: FPigo's acquaintance with the philosophy agalrst !
gkepticlsm; hig sympnathy with the Maranos; and his com- |
plimenting his congregants on theilr senerosity in givim
charity.

#%'' One of tue references to "Targum Onkelos" is &n p.86 of
Volume 1. :




Many of his: analogies and arguments are drawn

from medicine. He often refers to the "humors". Sermon 10
beging with a'déscription of the four things that must en%er -fﬁ
into a docﬁor's dliagnosis of a case. Sermon 1 (p.5) treats .}f
-of men'ﬁ temperaments according to dryn635, liquidity, red |
and white. Matters of medicine enter into many oi his ser év i

mons in small or large measurs. .

. , g :

' He is greatly interested in agtronomy also and |

! advises all men to study it. *  He believed that the astrdl
bodies intluence the liveg of men acodrding to their'horoa_

scopes (Cr.Sermon 3).. He is proud of the fact that the Jews ;E"

learned their knowledge of ‘astronomy and the calendar with- |

out the aid of Euclld or'Ptélmey, whom he mentions by hame,™

Vet in Sermon 34 he seems to advise against the study of seo-

ular learning. *##

So much for the philsophy, theology, bellefs
‘Pnd view of Azarieh Figo.  We have now to. consider only
two groups of sermons: the eulogles (Sermons?ﬁ—?S) and the

appeals for charity (Sermons 68-71).
THE BULOGIES.

The eulogles are on wedkt known persons. Thelr

names are glven at the head of each eulogy, but in abbrevi-

ated form. We give the names in full as they are found in

..-..—--n-n---—u.,-.._-._._......m......_......_.—--..-_..—----“.,_......u.—-qm—-—_-

¥ % Sermon 46, V.2, p.65, a.
#% Sermon 486, V.2, p.65, b.
x%% Sermon 34, V.2, p.11, 8nd half of 2nd column.
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the article of Buchholz on "Asaria Figo': |

¢

Sermon 72 Asron ibn Chajjm, author of )an ]gﬁy, B

a commentary to the Sifra.

Sgrmon 73

i

R.Jacob Halevi, author of a blbliog-
raphy of 1selected Responsa.

Sermon T4.

R.,Joseph ben Mosesg de Trani, died in
tongtantinople -1639, ' A

Sermon TH R.Abraham Abohab; otherwlse unknown, i
|

not Ffound in bibliographies.

The eulogles are written in the same style as tle

- : other sermons. The texts are handled and developed in the :

same manner. A number of general.subjects are treated in the
‘same way, and there 1ls the game tendency to introduce analogles : M,
ahd disdussions from the field of medicine. The objeqt of ]‘ 
the eulogy is considered in only a part of the sermon. Altho 1

, .
the man in each case receives high pralse only a portion of F}

|
_the eulogy treate directly of him. w 

APPEAT.S FOR CHARITY. %
Sermon 68- a general appeal. (Incidentally he treats i
at great length the circumcdgion of ﬂ‘
Abrahanm) ., . -
_ Sermons 69 & TO0& annual occasion for gifts Bobr poor ﬂfw
N . ' students attending the semlnary in T;
Venice. l

|
Sermon 71- an appeal for gifte for Hebron. h'
N Also- Sermon 4- to raise donations for Jerusalenm. 1

The eulogies and appeals for charities appropri-

. ate to the occasion that called them'forth, just as the other

SGfmons are appropriate for the holy-day or Sabbath on which

they were delivered. But it is only in Sermon 10 ¥ and Ser-

-

mon 12 ** that he refers to events of importance that have
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recentiy occurred. Tn the first case, 1t is a plague that
was raging in Venlce; the sécond, the destruction of many
buildings in the ghetto by fife'that was kindled by Light-
ning. Figo conslders these catastrophes divine messengers
té warn the people that they have incurred God'g wrath thru
the evil of their ways, and he exhorts them todamend thelr
lives. But he holds that 1t was & sign of God's mercy
that only one life was lost in the conflagratioh that de-

stroyed a large part of the ghetto.

One thing more should be added; this to the
credit of Figo and his oudience. Unless he was speaking
"gbove the heads" of his hearers, which is unlikely, he
mugt have had a highly intelligent audience, well acqualnt-
ed with the Bible and rabbinlcal 1earning; Furthermore
Figo appreciated the fact, for'he.did not hesitate to refer
to Biblical incldents without going into detall, but assun-
ed that his hearers knew the whole story. Also he refers
to authors, tanaim otc. in a way that indicates his suppos-
ition that his congregants were famillar with those names
and enjoyed hearing of them. He always trles to make hls
meaning clear but assumes that the elementary concepts are

glready known to his audlemce. #nd above all,hls constant

motive was to enlighten and encourass

el e WA
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i
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