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INTRODUCTION 

Jewidh praret.in ~ene~~l, The Jewish liturgy is the product of 

years of develppment .• Its roots penetrate deep into the life of 

the Jewish people. Unlike ma:ny of the other produota of the Jew­

ish genius~the -liturgy is not the result of the speculative or hal• 

aohistio bent of mind of the Jewo The liturgy above everything 

else is the product of the soul of the Jew. In it he expressed 

his wishes and hopes~ both national and individual, Through it 

he poured. out to God his innermost longing; The prayers, there• 

fore)oould not ha'Ve been reasoned out, but were poured out of his 

so-q.). and wel"e then given d.efini te shape and f or:m, All phases of 

the .life of the Jew were included in his liturgy. There were pray­

ers for physical health, wisdom, prosperity and prayers for res· 

urreotion; destru.cti.on of apostates, reestablishment of the nat• 

ional statep The roota of the liturgy like those of a tree ,which 

permeate ;l.nto every part of the surrounding soil, ext.ended into 
' every corner of the ltfe of the Jewo These prayers~thenJentered 

into the trunk or the formation period when they were given fix• 
.e.u...~ 

ed formse Then the liturgy"out into different minhagim. But the 

life and souroe of the Jewish liturgy was ever the soul of the 

Jew reaching upward toward GodJalthough seeking expression through 

d~fi~1te forms and ritualai.-

~vpl~'P._ion of _pra;y:er~~ The development of the prayers was evolu­

tionary-ire>m the indi.vidual prayer to the communal· service. This 

development ex~endt;,d over a long period of years. We shall not 
) 

concern ourselves with this aspect of the development of the 

Prayere)only in so far as it bears directly on the Aarvith ser~ 

" . 'V.:ice and contributes toward the unfoldment of that one phase of 

I 



I 
I . 

; ) 

t}'l.e .liturgy of Israel to which this essay is d.evoted., 

~he three.s_!~~ioe~~:f_-~~e d~.z, The hours of prayer for the Jew 

:finally oryst,allized in the morning ( Shaohri th) , afternoon (Min• 

ha), and evt9ning (Aarvith) services. In the synagogue to ... a.a~ 

these three times for·prayer are strictly observed
1
with an almost 

equal importance and sanctity attached to each. The subject of 

this essay is the third service of the da~-the Aarvith. To-day:, 

it is usually recited in the synagogue a short while after night­

fall. HoweverJif the individual prays:alone1 he very often waits 

until a very late hour in the evening before reciting the Aarvitho 

The hi.st.orioal development of this Aa.rvi th service will be attempt ... 

ed by the writer of this essay. 

Aarvith P~tim. We shall not concern ourselves with the Pi~­
tim which were later added to the Aarvith~beoause they do not 

form part of the established, authoritative Aarvith service re­

oited in the synagogue every day, They were merely later embel­

lishments )added for speoial occasions and do not serve as an in• 

tegral part of the Aarvith service with which this essay ia oon• 

oerned, 

General Outlineq We will discuss the subject of the development ----------
of the Aa:rvi th aervioe und.er the following heads: 1) The Growth 

.ez! ~Daill rr~ers 1 which will deal with the crystallization 

of prayer in the three periods of the day-~orning. afternoon, 

and evening-and with especial emphasis on the growth and early 

development of the last tia&« of these three servioea. 2) The -
~efillath Aarvith, whioh will treat of the question whether the 

tefillath Aarvith of the day was considered obligatory or option• 

al ( 11 :;).111 or .J'l 1w1),. 3) The combination of the Shma and the Te ... ~ ~-,,,____ __ _ 
!illah .2f Aarvith, whioh will treat of the arrangement of the Shma 
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ot the evening .and of the tefillath Aarvith in their present or­

der and the principles involved in their arrangement. 4) The Shma --
!! Hamittah, which will concern itself with the reasons for the 

preservation of the Shma al Hamittah after the Aarvith service 

had been establ:l.shed; the significance of this shma and its ac ... 

companying prayers. 5) An Analysis 9~ ~ Aar..!.1~ Prayers, which 

will treat of the Aarvi th prayers, their origin, oom:posi tion and 

purpose. 6) -~ of ~ Daz for the Reoi tation _2! the Aarvi th, 

which will concern itself with the question when the time for tbJ 

recitation of the Aarvith became fixed. 7) The Aarvith as a con~ -- --------
~resayiona± §ervioe, which will describe how the Aarvith tefillah 

is recited when prayed in a congregation. 8) The Kidduah and Rab• 
......__ . -·- - _........, 

~. wh:!.oh will treat of these two prayers which a.re recited in 

the synagogue (and at home) at the entrance and e~it of the Sab~ 
~· 

batif;respecti vely o 
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CHAPTER I••• THE GROWTH OF THE DAILY PRAYERS. 

a) Per.iods £! Prayer .!.!! Earlz ~· In the very early periods 

of Jewish life there were neither fixed prayers nor fixed tdmea 

for prayer~A man prayed when his soul was burdened with sorrow 

or when he experienoed great joy; he prayed for.the fulfillment 

of a wish or for suooess in battle; he prayed at times of siok­

ness for the recovery of his health, or at times of drought for 

rain and abundant crops. His prayers were therefore spoz1taneous 

both in time and in form. They were not externally superinduced 

upon him but were born of the needs of his own soul in oontaot 

with the etveryday e:x.perienoes Of his life• {See Psalm 25; I Sam • 

. 11; Jer .. 31: 9 et seq.) 
. 

As time progressedJthe opinion seems to have prevailed 

that certain fixed times of the day were more propitious for 

prayer than others. These periods of the day were the morning 

and the evening ~ or at the rising and setting of the sun - the 

two periods whioh mark the changes of the day,,thus manifesting 

God's powerC!fJ l?:rayers then came to be regularly reoi ted. by oer-

N~t~9) Tradition reports that at least one prayer a day was oblig ... 
~ CL.1 from the time of Moses to Ezra. ( "'Yad11 Tefillah I: 3 ) • This 
tradition reported by Maimonides, could not have been originated by 
him because he gives it as a tradition. It therefore must have been 
an old tradition transmitted 't'i1r01igh the ages and. here written down 
and aaoepted by Maimonidesf 

Another trad,ition, reported by the Talmud, is that at the time 
of Ezra the prayers were ~-tt.en-"e.Bd established, in time forgotten 
and then reestablished at the time of Gamliel. b.Megilla 18a ,~, 

\1)1.\j:)\j) ""YTOjl ~ >-' ll~"©S\ \..1'j1J\ ()""l X,)::W jlP.:::t D.i>bl O'JfT Q"I') "'~' llX.bl ") nxtJ 
tl1'1101 ""IT1)1011Y::i\IJ7:')'1oi1 '~b. These traditions;however)are, as will be lat­

er shown, unreliable and inaccurate. 

Note@, J .Ber. 7a R. Schmuel bar :Naobmeni says1 that the prayers were 
t"ritroduced at these hours (morning, noon amd evening) to oorrespond 
wil.~:t(. the three times in which the day ohanges. Also in Berashi th Ra­
ba,. We find. this same statement with the additional prayer: l''!S 11 ~ ::i. 

f\>1~~ ilf<llxb 3.J.)('g°l.J\\1J ·11~x'11 \'..10)~1::. ('~' ,i1, 1bl~ a1x(See also j.Ber,4,1) 
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ta.in individuals at these period.a of the day'9>whether these 

times for the reo:l.tation of the prayers were original with the 

Jews or whether they were taken over from some other people (e.s 

the Persians) ia not our oonoern. What concerns us 1 is to find 

out the antiqui t;y- of the evening prayer by .attempting to show 

that even in very early times it became a custom to recite g 

Some form of prayer toward the close of the day., 

Although the report in Nehemiah IX seems to imply that 
\ 

there was then already some form of religious servioe,yet we 

have no olear evidence. to maintain that at such an early per• 

iod in Israel's history prayer already beoame a fixed institu• 

tion and constituted a definite form of servioe. On the oon ... 

t:rary..,there is abundant evidence to prove tht\t religious eer• 

vioe .. and especially the.· Aarvi th service "" was not a fixed 
• 

form of servioe and was not oouohed in partioular terms and 

forms until a much later period in Israel's hietorioal devel• 

opment. Those men who accept the talmudic report that Ezra 

and the Men of the Great Synagogue instituted and formulated 

the prayers" have involved themselves in great dif:ficulti.es in 

mainta.ining their theories in view of the later concrete hia­

torioal evidence to the contrary, furnished. by other parts of 

the Talmud. The talmudio report of the authorship of the pray• 

ers may be oonsidered an attempt ... perhaps unconscious ... to 

l»ot.e@. Josephus in Ant.IV 212 reports the tradition that it 
~e.en the duty o:f every Jew to say his prayers twice a day .. 
mo'.rning and evening. (See also I. Ohron.23:30 ), 
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add sanctity and authority to the prayers by thus ascribing them 

to olden times.et:> 

b) The !h.f~!! ~:!! Reoitationa of :Pra~~.~--

The first definiibe statement of reciting prayers.three times a 

day is found in the Book of Daniel 6:11, where it is remarked 

that "three times every day he kneeled upon his knees and prayed 

and offered thanks before hie God. 9 as he had. been doing before 

that time." This would show that at that period there were some 

ptous individuals who reoi tad prayers three t'imes a day ... morn ... 

ing, afternoon and evening. This) then,..1 indicates that at this 

tltme (time of the Maccabees·) the practice of praying three times 

"At evening, morning ana. noon will I make my complaint and moan," 

alludes to the same praotiae. At least ,this verse was understood 

by the Rabbis to refer to thi~ practice. Beoause in Midraeh TeN 

hillim 55;18 in interpreting this verse we find: 

~ 1 o~ ""'<t<i'l...P 1JJ4w ~'t-<»J">11£ -·p~ 01'>'-w "R. Samuel says that from this 

we learn that a man should recite three tefilloth a day-" Al though 

the date of this psalm has not been definitely determj_ned) yet, 

since we are certain of the date of Daniel we may safely say that 

at the time of the Maccabees this praotioe existed •. Furthermore 

the statement in Daniel, 'las he had been doing before th is time" 

shows that the practice certainly existed previous to the time of 

the Maoa'ta.beee. We, however, have no means of determining how long 

~OliG) .In b.Ber.33a R.Jochanan says:lfx.")~>v o_,.,~ i~vs' 11ftn"ri.J")o..1::i 'Ill.JI( 

V'll~'TiT11 .J\11JJ11r ..J\l~'Q)j\t .J\\'.:ll:i.•To give the prayers even greater au­
thority we find that in b.Ber.26b, Jose bar Hanina sa.ys:.J'IP.X .J')l~@.n 
Q I ..Ir J'I • and in J. Ber. 4f1 we find the st at ament: I .-1 ) y.J\,,. 'C\~ j IUJ')(."'")" J"\ I+ x 

· .J\ 1Ct-.;-.J\ '" • The Aarvith is ascribed to Jacob. (b.Ber.26b; j.Ber .. 
7 a .. b ) )- ~ )(. i'> ).\ ' )\ C) \' 'I<.. I () lb I~ I I 0 I y b::). ~ )\ Q) ) I I ~ ~ J \lJ J\';::).. "') )J .)\ ~ '<)) " I r~ ~ 1111 ' 

l'l ~'Q)J'\ .The report o:f the Rabbis ascri.bing the prayers to the 

6 
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before this tima this practice of reciting prayers three times 

a day had been observed. 

But this custom of reciting prayers three times a day was 

not, even at the time of the Maooabees, a generally observed -

nor even.generally recognized• one~and certainly there was not 

yet a definite evening service. All that can be said with a oer• 

tai.nty.) is that at the time of the :Maooabees at these periods of 

the day, some of the people reoj_ted prayers to God,but that 

these prayers were fixed and determined can certainly not be 

maintained ffJ 
o) :Prayer ~ _!!! !ooom12aE_!ment to th~ ?.aorif:!-_oes. 

The a~gU.'{llents advanced above are corroborated by other evidence 

obtained from the position of prayer during the time of the sec­

ond Templeq Bernause.J in the time of the second. Temple there were 

certain prayers associated with the temple sacrifioee in the 

morning and afternoon. We 'know from abund.a.nt ev!Ldenoe that tem ... 

ple worship played an important part in the life of the people 

at the time of the second templeo As the sacrifices were offer• 

ed up)the r.evites recited prayers of thanksgiving and. praiseo 

(I Ohronq23:30; Neholl:l7). There wasJtherefore~a basis in the 

Men of the Great SJmagogue - like these other reports • is merely 
another instance of that general tendency of the Rabbis to ascribe 
a higher antiqui.ty and authority to certain matters by ascribing 
the authorship to some great personality or personalities in the 
Past. 

liote® • Herzfeld (in"Gesoh .. des Volkes Israel" p.133) maintains 
lli'0:f quite a while before the Maccabees the type of prayers was 
already known and that also a shma, a tefillah 9 and reading of 
the Torah were practiced. Therefore at the time of the Maccabees .. 
he thinksi these prayers were already in a redacted al though not 
in a fina . form. Thia is hardly probable as will be seen from ev• 
idenoe later ad.vanoed. At the time of the Maooabees there was cer• 
ta:.tnly no Aarvi th service. 

---------~--·----- -------·-~------------- ------- ··--·-------- . -~--0 __ ~- -- - ··-· -
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.religious worship of the temple for a morning and afternoon ser ... 

vioe..i but there was none for the Aarvi th except the Neila which 
~ was reci tea. at just about sunset 9 or at the time of the closing 

of the temple gates ( a.)1~w J\~~~-l) ... and which may be considered 

the temple equivalent of what later became the synagogal Aarvi th 

servioeo 

The prayers which were reoited in the temple along with 

the sacrifioes 9 became firmly rooted in the religious life of 

the people) so that as the complement of the saorifioial cult and 

corresponding to it the recitation of prayers became essential; 

and it is probable; that the references in Daniel 6:11 and Psalm 

55:18 _ar~ merely reflections of the gradual development and in• 

dependance of the prayer-worship from the sacrificial oulto so 

that,. at ~h:t.a period in Israel's hietoirioal development, there 

were prayer a reoi ted together with the sacrifices of the temple~ -
and independant of them When the worshipper prayed away from the 

templeo 

d) !!:! ~ .2,! the Evening. Apart from the above mentioned pray­

ers and. entirely indepe;inc;te.~t o'f them and of the temple servioe~ 

b-'""-"" 

··~~~·~~'":"-'"''.'-;·,••'·' '-".•'""' ,. ' • . ~ ·L'r""-,· 

there were regularly recited in the homes of the people the shma 

of the morning and of the eveningJbased on: the biblical injunc• 

tion l blf2)..\ \::l...::n.1.J .i (Deut,6:7). This practice of reciting the 

shma in the morning and the evening is very oltDana was no doubt 

Note@ • ilbflil .J'\:::il'}hLif l1bc il.J'it~o')~ILJ•w ,..,..:::i 11--1~r ;i~'~-' ../)~a.J'\("Yad" 
r:6T ~ee below ch. Ill p • .l 1-ll. · · 

Note CD , Witibout entering into a discussion as to whether the ab.Ima 
ii"Diblioal or rabbinioal 1 I would merely stateJthat it must have 
been sopheric. (See ;i., IJ\ ~\[) "lTT p.19 ... 20). 

'J..f.!..~~--~ 
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religiously obser'Ved by a11P 

What this shm.a of the home consisted of, is an important 

stud:r alt-hough not entirely relevant to the subject matter of 

this essay. But in passing to broadly outline it, we find that in 
I 

its earlier form) the ahma of the evening itself had oonsisteia. of 
~ @ two chapters only. It had been preceded by one or two bened.iationa; 

and one benediction following the sh.ma in the morning and two in 
. ®. 

the evening; However the seoond benediction after the shma of the 

night, i. eo the Hasblr:evenu, is different in character from that 

of the other benedictions in tha:t it is somewhat of the character 

of a real prayer. It is a prayer for God's protection during the 

night. Immediately after its recitation, the worshipper retired 
·~ 

for the night, 

----------------------~-...... - """'"'""- ·-·------
Note@ , We find numerous statem~nts in the Talm~d to the effect 
~ the shma must be recited twice a day - in the morning and evm"" 
ing.(Mishna Berel:3; b.Ber.8~·9a).The recitation of the shma was ao• 
oepted by all as a i1 ~'ti (Ntene.ohoa 43a). He who failed to recite 
it was condemned as an '( ,~~,., ~ >' • b. Ber. 47b ,, .. P xw h '{'""'1~";1 c.u ,,., '!'I( ...,v.J\ 

""''[)it..>1 ..)\'";=>...')~ w''r ~'J'f'• l\llishna Tam.id 5:1 reports that the shma was re-
oi ted in the temple.o 

Note(j) o In early times the 
shma. (see below p. 31. ) 

» t:l 'I- 1 1 was omitted from the even:l.ng 

Note@ • Although the Mishna Berol:4 states that both the shma of 
~morning and the evening were preoeded by two benedictions yet 
the Mishna in Tamid 5:1 speaks of one preceding benediction ( 1~1~ 

V) n x Ii .:ti :i ) • (see also b.Ber. llb; and bfd;.ow Po 35). · 

Note,(jJ) • It is quite probable that the morning and evening reoi• 
t'itrona of the shma had been similar in every respect .. both having 
been preceded by two and followed by one benediction .• The Hashk:e· 
venu stood a.s a tefillah to the evening shma and not originally 
merely as a oonoluding benediction.- The command 1b1 V':l..' l':)..::i 1t.1.::l,. does 
not.imply any change in the prayers of the shma- On the contrary, it 
implies that the same prayers were recd ted at these two times. The 
benedictions o\f the shma, therefore, were originally probably the 
same for the morning and evening • 

- ----·-----------·-····- ~~-
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Summarz. We haveJthereforeJseen that during the time of .the sec­

ond temple.Jthere were two orders of prayer running.independant of 

eaoh other for the periods of the beginning and the close of the 

day. There were) on the one handJthe prayers which were recited t~ 

gether with the sacrifices as an accompaniment to the daily oft•r• 

ings - the eaorif ices of' the morning and the afternoon in the tem­

ple ... and which aleo may have been recited independant of the sac ... 

rifioea when away from the temple. (e.g.Dan,6:11; Ps.66:18). On 

the other hand)there was the recitation of the shma for the morn­

ing and the eveningo How the Aarvith came to be developed ae an 

inde·pendant service in addition to the services of the morning 

a..na. afternoon) is the question with which we must now concern our ... 

selves. 

! ' 
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CHAJ?TER II --- ... THE TEFILLATH AARVITH, ....... -..- . - ----
a) The Tefillath Aarvi th; whe1!!!~ optional ( vi' \LJ} ) .2:.. oblige.• 

,e:,torl ( i1 ~' n ) • 
/ 

After the destruction of' the temple an(! .. eaorifioes had oeased)we /"/ 
•-'~'~-:··J~:~·.~·-., ;, -- -- <-"·:- _.- -, .. 

,) . "'-

f:lnd that the ]?rayere to be reo1.ted a.aily were given a defin:1.te 

order and f orme It is reported in the Talmud b.Ber.28b that: 

j1,.lJ.::i.. "YTO)l ~ ~ ~~I~\:::)).. \-4-1 '...1<?1~ ..J)l::Xr).'.:).. >.1
11

'1.> 1'1011 J~\r~jl \'~.ol.LJ 

"Simon ha:pekuli arranged the eighteen benedictions in their or-
""R. 

der before Gamliel at Jabneh. 0 The expression used \'lo T1 J shows 
A 

that he did not originate them but only arran~~~ them. As to what 

forms existed prior to thie time we ca:rmot attempt to say. But it 

is significant J that at. a.bout this same period a controversy arose 

over the question whether the tefillah of Aarvith was obligatory 

( 1>11 n ) or epti ona.l ( V'I J \lJ ..., ) • This dispute J in regard to the te• 
t\. 

fillath Aarvith,was between the very same Gamliel (II) and R.Josh• 
/I 

ua. b.Ber~27b; j.Ber.7c. R.G8lnliel maintained that it be consid• 

ered obligatory; while Joshua considered it only optional. This 

dispute proves first)that the Shaohrith and Minha prayers were ao­

oepted by all as obligatory. It was only the tefillah of Aarvi th 

!/ 

· that was in question. This dispute further proves J that the tefillah 

of Aarvith already existed as a third equal service of the dayolt 

was only the bi~din~ force of this tefillah that was questionedo 

No definite decision was reached. Even many later authorities dis• 

agreed on this same question,e.g~ Abaya argued that it was a~~' 0 
. ® 

while Raba ar~ued that it was a...})' lfJ..., • Yet the majority opinion 

Note@. Later authorities like Maimonides, Jacob ben Asher, Ber ... 
fln.O'ro} still consider the tefillah of Aarvi th a ....r. 1 u.i • • Maimonides 
13 aye ("Yad" Tef.1:6) nn...1b1 ...A""ll'>\LI ""'~'Gl.n:::i jl~Jf),J)'~...,~"'~©.ri l'x1. Jacob 

II 



. ,) 

··.; 

_.,, 

l 
·~~ 
·~· 

·was in favor of R. Gamliel. and though theoretically no definite 
.@ decision was given on this question, yet from the point of view 

of praotioe we are safe in assuming that from t~. time the te,.; 

fillah of Aarvitb was generally aeoepted as somewhat obligatory. 

But it certainly :must have been instituted previous to this timeJ 

and indeed it must have already heen an established oustom to re• 

oite itJelee no controversy would have arisen over this question • 

. The decision of th.is oontrover(lJy thenJwae merely that;Jthlls ou.stom 

generally received offioial sanction. HenoeforthJit was consider­

ed a religious duty to recite the tefillah of Aarvith regardless 
® of the theoretic disagreement amongst the Rabbis. It was the will 

of the people that established this prayer as obligatory. As Mai" 

monides states: ("Yad" Tef.1:6) "'''"ID -J'i~e>..n::t i)~1r-1 ..J\':::...1.\1 ,J\~'l>J" l'><f 
... ~ )") -" htl) :::.i ' 

(:)h'~u 11 1~~r' ~·:::µ)! Pr'Ol..l\l"l~ 011'.J\l""->l.l't:> J\11oq•b ~'::l::i.. fy..-,1JJ 1 f::1 1)1.n..1 l:::i 1?)
1
1.I ~)l1, ;iri.Jbl 

A 

ThereforeJfrom the point of view of·praotioe,the tefi.llath Aarvith 

became an established 

ond century C.E. 

1111 n at about the beginn~ng of the seo-

--- . -- ---·-----
(Note) b~n Asher states ("Turim" ·a.H.,11<r1'c) -A~J'\ ~'fe..h' ;-i~·~;-i ~'>-'W.J1 
--;-;_, ri. 1>.J • .,._, Ji"' :::t.I ~ • Bertinoro in his oommenta;ry on M.Ber.4: 1 
concludes J that in the d.ispute between R,Gamliel .and R. Joshua those 
holding it t9 be optional were right ~ut that the later generations 
have assumed the evening tefillah as a duty. 

that the 

In the Talmud we 
'1~11\I r"t>p 

question was not 

frequently find statements to the; ef:feot.' 
-./)I ,,£:, J -..J"I ") ~ ~ .u .,J'I ~'C) f'l 'I 0 x I' I ><.bl!) ,) \> l'iil )It f 

b.Ber.4b 9 whioh shows 
finally settled. 

Note@, In b,Ber.6b we find the interesting statement: XJlil ~., ')t:ix 

~ .. ~..,» J'\~'Ql1'1 9)( "")t:>t')<. "1'', ..... nn.Jbll ""~'<;)J'l:::L -y1ir 01x. )C.i11 ()F1,lff 

This shows the emphasis placed by some o:f the Rabbis on the tefillah 
of Aarvi th. 1 perhaps due to the fact that some of the people still 
considered it ~ """'I"-..., and were lax in reciting it,. 

' I 
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b) The Two Interpretations ~f the Signi:f:lcano e of the Te:filloth ~ - - - -- -. -- - -- -------
Unfortu.nately; R.Gamliel and R .. Joshua did not state their reasons 

why they held their respective opinions about the tefillath Aar .. 

vi th. But Jmay we not assume; that the d.ifferenoe of opinion between 

these two Rabbis :represented two distinct tendencies of thought 

in regard to the origin, function and importance of the tefilloth~ 

The one tendency of thought;was to consider the tefilloth the ex ... 

~ct substitutes for the sacrifices, b .. :Ber,26b \'l''b.J'I l>-J';.l.J\l~WJ\ 

0 \...1 yJ" ,that is, the tefilloth were instituted to correspond 

with the daily saorifioial offeringe,,/Although this statement is 
,,.· 

l/ 

asor~bed in the Talmud to Joshua brl Lewi. who is a later author,;o 

ity. yet he is here undoubtably giving expression to a tendency 

of thought which had existed long before his ti.me. In the state ... 

ment mac.le by R, Joshua that the tef'illath Aarvi th be considered a 

-....]) 1 \.JJ-, J wee find an express ion of this tendency of opin::ton about 

the signific·a11oe of the te:filloth .• Since the Tefillah of Aarvi.th 

a.id not serve as a direot substitute for a sacrifice which had 

bee:n offered in the temple1, R. Joshua maintains J that it should be 

considered merely a ...J'l1~1Jbeoause there was no saerifioial basis 

for its reoi tati on_. Th:i.s tend.ency of thought wanted the tefilloth 

to be. based on 9 oorrespond with and to be considered substitutes 

:forJthe sacrifices that had been offered WP in the temple, thus 

complying in spirit with the words of Hoseah 14:3 6·1e ilb~w.JI 

I .J •-.n'@ w "and we shall repay the steers (of saorifioe) with (the 

prayer of) our lips." This tendency of thought persisted through 

the generations of Rabbis; some maintaini.ng that the tefilloth 

are the equivalent of saorifioes and indeed;some even maintaining 

that the tefilloth are hi~her than aaorifioes. b .Ber. 32b: 1r»h --/'y. 

.J\ 1..li1y11 \ \::> 1..n I" i1 ~ ~..f\ 11 ~ ,,. ~. Some said th at as soon as the 
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temple was destroyed and ea.orifices oe~sedJ the gates of prayer/\ 

were ~~~~~._:for man. b.Ber.32b: ~-~::i_i'.~111 i1r.w 01>b 1?'>1 fr-x '-i ,bx 
/~ 

11 ~&.J'I ,,~\J.J. The te:filloth were) therefore, oon.sidered by someI 

to be the direct su.bstitutee for the sacrifices. (b.Meg.3lb). 

The Shaohrith tefillah naturally substituted for the morning 

sacrifice• and th,e Minha tefillah for the afternoon sacrifice. 

There was no aaorifice offered in the temple at night so that 

the Aarv·ith tefillah could. not be made to correspona .. with.1 or 
. @ 

serve as substitute for) any sacrifice. Therefore R-Joshua 1 in 

his disput~ with R.Gamliel advocates that the tefillah of Aarvitb1 

be considered a J)J U>·1 Jsinoe it· did. not subs~i tute for a definite 

aaorifioe. 

On the other hand.1there was the other ... and. opposite ... ten­

dency of thought. The Rabbis who held this view maintained 1 that 

sinoe saorifioes had now oease d)no distinct ion. should be made 

between the different tefilloth of the d.ay. They desired to di• 

vorce the tefilloth from any connection with the sacrifices. T.hey 

wanted the tef'illoth of Shaohr:tth, Min.ha and Aarvith to be equ.al ... 

ly important. The tefillothJacoording to this tendenoy of thou~htJ 

were not merely substj.tutes for the saorif:l.oes but were estab­

lished by the patriarchs (Abraham, Isaac and Jacob) and were there­

fore independan.t of the saor:i.fioes. b.Ber.26b:..J"l1~~S1 '")P)( X..J'..Jri ,''::i. •01' '-, 

~'-.1yJ\ J)\~X • While Jose bar Ranina who makes th:is statement is, as 

Note@. However when it became an established custom to reoite the 
Iarvi th tefillah, they tried. to give it a saorifioial basis. Sinoe 
some parts of the sacrifice burned on the al tar all night, they said 
that the Aariith should be made to correspond with and substitute 
for this& b.Bero26b r .::i \;.)"'::t~I n I\;)';:)..') r .'.).')~~I:> \T::l)IJ\...\ '1--~W ()'l'.l..X >')j1\IJ 

ii G- 1<r Tl , 

/If 



was Joshua ben Lewi, a later a:p.thority yet he) tooJ is here gi V• 

ing expression to a tendency of thought which had existed long 

before his time .• Gamliel~ therefore, in ad.vooating that the te~ 

fillah of Aarvi th be considered a i1 .:i. • n J is giving expression to 

the opinion of the signi:ficanoe of the tefilloth held by the 

Rabbis of thia tendency of thought. Since the tefilloth were not 

substitutes for the sacrifices but had existed. long before the 

sacrifices had been offered up in the temple 9J then certainly 9 he 

arguedt the te:fillath Aarvi thp like the other tefilloth of the 

day should. be oonsidered a il .::i.' 11 • Why make a distinction be­

tween the tefill oth by considering the Aarvi th tef:lllah merely 

a .J) / w-, while you con.sider the other tefilloth of the d.ay ob­

ligatory'? Very consistently 1 therefore, he argued its acloption ., 

We therefore see,that there were these two interpretations 

in regard to the signifioa.no.e o:f the tefilloth. The one empha• 

·sized that the tefilloth are the direct substitutes for the sao­

rilfioes and· therefore the Aarv:i.th tefillah, which did not direct­

ly subati tute for a saorifioe .~should merely be considered option­

al., The other inte11tpreters of the signi!f'i.oanoe: of the tef'illoth 

mai:ntained)thdt the tef'illoth were not the direot substitutes 

for the sa.orifi oes but on the contraxy-' had existed J.ong before 

the sacrifices had been instituted and therefore all the tefill ... 

oth o:f .the day were of equal importance. Those of this opin:i.on1 

therefore) adv'()oated that the te:fillah fif Aarvi th be considered 

obligatory ( i1) .:i. 1 h ) Q 

o) ~..he Earlz !arvith Compar~d !.i!.h ~ M~ .Bl~~~ 
of, Recitation .. - -
But now the qtiestion arises, Of what did this early Aarvith ser-
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vice consist? It was probably in form to a great extent like the 

lVIinha service~ It coneistea. of a "ahemoneh Es~a" but no shma. In-

dead,the Aarvith was of less value and importance than the lVIinha; 

because the latter was aceepted by all to be obligatory in theory 

ae well as in practice. But the Aarvith at thie time consisted 

of a "shemoneh Esra" which wae acceJ?ted by the mass o:f the :peo:ple 

as obligatoryJbut was not universally considered as important and 

necessary as the :Minhao 

The tefillath. Aarvith differed from the tefillath lVIinha in 

another very import ant respect. The time for the reoi tat ion of 

the M:l.nha was fixed and determined. Mishna Ber.4:1: 1 >' iln-'l!:lii ..n~-a>J) 

fixed, because it was to correspond with the time when the sao ... 
I 

rifioe had been offered in the temple 11 sinoe it had developed 

out o:f the prayers that· had accompanied the Minha eacrifioe of 

the temple,. The tefillah of Aarvi'th, however t oould have been re ... 

cited at a:ny time during the night. Mishna. Ber.4:1: \'X. .=i..""l~n ..r.~'@J) 
@ 

>l~r 11~ • There was no specified hour for its recitation. b. 

ShabQ. lOa: ...J\ \ ::i.., >J jtir ><~·~ xf p.-,. t The time for the reoi tation of 

Aarvith is all night. The reason that the Talmud givee for this 

lenienoy is)that the parts of the sacrifice burn~d on the altar 

all night and since the Aarvith was to correspond.with this burn• 

ing of the saorifice)it could be recited at any time during the 

Note@.~ The meaning of }1.4.f is doubtful. The Talmud gives var­
ious interpretations. beBer.27b: 11·~1::i. >Cf.Sb '>l:i. •x.1 x1o+'l(.1\l.:).j> n~ \'~ >x,~ 

(. ~ ?·'"'';') _r. l'X. '~t:l )th ,,~,~~~:::..~"'>)!/1.J'l~<>..l'I '..IJ\~Y..'if~ 
...)'I fl!..>'""'> J\'~"):J ""'r-©J'i )IO~"'r \~b ;:i .)J ..... , "'!" 

' • Different Amor aim interpret ).I .:l. i? 
differently. b.Bero29b:1J\f'(l)""' ~::t Y..'JJl'\l/\)ll '-, '")O'k •-r•Y.. 1~ ~p\I' .,·r-.r~~i> ,~b 

'"">ll'1....,401'~'"'>1· j)::l.I Q'JlJl'"IJ\ \'"'~:+ f\'"':\bl)( j...)'~\£1 'b ~:::I ''")b1' \..l.'.).")/ >IUID';;! ( 1 ~.ll j1bl-r 

'"'l.i"r 11-:i...11rr,-.~ ~1::x· 1Y~"' b 1 i\''111.J>, We see how uncertain the taJ.mudists were 
of the meaning of this word. In all probability the oorreot inter­
pretation of the phrase ~~-.:f il'f \'""' ::..-nin J\hi>TI ia,,that it :1.s a.J\t'1i'). 



night. (b.Ber" 26b.) But 1 t is questionable whether this was really 

the reaaon)in early timesJfor the reoita.tion of the Aarvith at any 
c 

hour during the nighto May it not be~that tnis :reaaon for lts re~~ 

itation at any time· during the night) was merely an attempted ex• 

pla.~tion of the :t'a.ot that there was no reason for lj.miting the reo• 

i ta.ti on of the Aarvi th to a speo:ial time? ~here was alw~ys ,. even in 

later times? a certain lax:neas in rega:i·d to the :ceoitation IJ::i t-h& 

-P.~~~ o·f the ·tef':lllah o'f Aarvith 9 and. oerte.inly in aarlie1• 

tirnes J there was no definite hour for the 1·e ci ta ti on o:f ..Liarvi th be ... 

oause there was no 1·eason fox· :ij.mit1.ru; its reoita·tion t.Q such an 

hou1·. We therei'ore see the.t althm1gh the .Aarvith ma:u have been at 
J . J ) "' 

this time like the Mi:nha ... e~nsis:ting of a ·tefillah ... yet theoret• 

ioally, it was of rr.ru.ch less iraportax.i.ee a.a a daily prayer. 

,I ! 
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CHAPTER lll--=THE COMBINATION. OF THE SHIU. ANO THE 
~ ~~ ............... ';ldf~ --~~mi¢.~~~-

TEFILLAH OF AARVITH0 
=-r:;-v *""* ~ ~ 

. a)lli S!!st1£!! .!!'!!!~!! !h!. _!!;:!!!!h £! !!!!!Y.h Sho~ Preo!Q:! 

or Follow the ShmaQ ---- -~ --
There muat 1 howevar~have been a need felt somehow to fix a time 

.. ..,. . 
for the recitation of the tefillath .Aarvith and thus make it e-

qual to the other two tefillath of the day0Especially must this 

need have been felt by thoeet who advocated tha.t it be considered 

a \I ::i..111 • But Jin order to understand better how the time of the 

recitation of the tefillath Aarvith was determined and fixed~let 

ua here consider what night prayers were now recited. 

In the first place .J there was the tef illath Aarvi th which 

could be recited at any time during the night. :Besides this Aa.r­

vith tef:illahJthere wae the recitation of the Shma. with the Haah­

kevenu~ recited at home immediately before retiring - a practioe 

considered obligatory by all. Now. since the hour of retiring was 

not long after nightfallJthe time for the recitation of the ahma 

and of the tef illa.h were near to ea.ch other J ao that the tef ill ah 

of Aarvith was recited a very short while before' the shma of the'. 

evening.Since)in the case of the Shachrith serviceJthe order of 

prayer was provided in a definite form-consisting of the ahma 

and its benedictions and then immediately followed by the tefillah,; 

and since the tefillath Aarvi th was now advocated to be a 1> i 1 n 

and :recited regularly almost inmiediately before the evening ahma~ 
\ 

the tendency on the part of those advocates wae to make the Aar-

vi th like the Shachrith in all otl1e:r respects also., that ia, they 

tried to model the order of prayers of the Aarvi th after the Sha.ch-
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:::h~ :~~e ~o e :::: :::·:~e a::m: t :n:e:: :::::~:~:~t_;:e t :::::::· ~d/, 
the evening (excepting Hashkevenu) hod been the ~me, it. was nat- ~::y;J··· 
ural to expect that thi~ tendency ·to model the order of the evening 

servioe:: afteT the morning service~ ahquld arise. Since in the morn-
,. - ., < 

ing 
1 
tl1ey reci·ted 'first the shma and then the tefilla.hJ it was nat-

' ,. 

ural that having once had the aame recitation of the shma for the 

morning and evening
1
they should aeek to model tne order of service 

in the eyening after that of the morning. Thia tendency to combine 

th.e ehma and the tefilla.h of Aa.rvi th in their present order, ia 

cleri:rly brought: out in a discussion in the Talmud b~tween Joshua 

ben Lewi and Jochanane b. Ber. 4b, Joshua ben Lewi a.dvocatee tha.t 

the tefill~th o:f the day should be placed between the recitations 

of the two shmas of the day 1 i. e. tlle first and the la et recitations 

of the day ahould be the ahma; and th.at 'between these two, all the 

tef illotb should be recited. 

he opposes this new order-combination of the ahma and the tefillah 

of Aarv:1.th. He desires to continue; the old order of recitation, that 

is, to Xl'.<cite the tefil.lah at nightfall a.nd then tllis tefillal1 to 

be followed by the sbma with itiJ benedictiona. 

on the othE~r hand,R •• rocllanan emphasizes the principle of com-

bining the "geullah" with the tefillah. b. Ber. 4b. 1...1 "•·, / '' x 

.J) ' :l."' )I ~ w n ~ e>..1' f f! ~ 1 x )\ if~a i1 i\ r x ::l. i1 o ~ 1 )J ,1 I '.:).. 1 /1 r · x 

He wa1nted
1
_1'ha.t i'n the evening, aa in the mo:r.ning9 the all~ shou.ld 

p;eoede the tefill.a.h because he claimed that) just ae in the morning 
ii ) .f the1·e is the j oin:Lng o:f the geullah with the tef :l.llahJ ao this pr:Ln-
¥ t ciple should be maintained also in the evenin~ In other words, he 
~ 
oJ advocated that the Aarvi th should be modeled exe.ctly after the mo:rn-



' ) 

ing i;ierv:i.oe s,:nd 1 thereforeJ j,nsisted t.hat we mu.st have the shrna of 

Ae.rvit:ti, like the shma o:f Shachrith, immea.iately pxeceding the' te­

fillah. The opinion of Jochana:n l]reve.i.led. :.thile this discussion 

takes pla.ce in the third century C ,:g. yet it is apparent that the 

ideas advocated ·by ei ·ther one of these authorities were not al to-

gether new at that time. Th.es e two tew1enc:i es must have prevailea_ 

before the time of these two Amoraim~ ana. in their i3tatea_ opl.nions 

vve see plainly an expression o:f the two genora.l tenclenc:1.es of tho 

a.ay in regard to the ur:ra:o.gernent of the daily prayers. At a.ny rate) 

we may safely s·tate 1 that at the time of R,Joohanan ·the arrangomen.t 

of the Aarvi th in its present order be came def':i.ni tel~y established. 

(about ·the mid.<ile of the third century) • 
Y: 

In the statement made by J·oshua ben .Lewi thato1-lpJl )l..g.b'f...:>.J'>>~a.n 

it ie evident from the use of the word ~-~-=~-}_~ 'that he is re-

fer1d.:ng to ~ld.e:i· au.thori ties who esta,bli.shed this order" While R. 

Jochanan does not U$B such ~n expression) yet his opinion too ),seems 

to have an earlier origi.n. We find this E)xpreesea. in a barattha i:n 

b .. Ber.4.b; ji.J\\LIXJ x~o'"j' huxi '-"'=>..f l~'iC. 1.t:i1')(..I .:'.:).,)>l.:i.. 111\Villl'.l )(..:i.. \li')(. 

{L ~ 0 I "' , ')<. !6 t=> .I j1 j I \J) I J\ (il\,D I () t r f "Q).J'i )( I IJJ II r )( ') 1' l( .::i ,.., )( I )(. )I IO. p ' \lJ • .)( I .)( )l b, I 

~ I )I '"1 o )< J\ o ~ -:i j"'J .:I',.:).. er 0..1 :::i j ~ 1 ')1.1 " , ..v ,, \ p )(.. .::).. a....,. 'K ~ i x. i1 ~ • ~ il ~ :::i 

'· , u__ " jl.Jt ... "l..ll/.J~ ~·.>-'"1 o'/../ ')(11';)1 ..r.n;> f 1"1;:\.t:JI \J'tQ) r::::tl~I t"fa>.J'll:> I VJ p )(..} 1-p I "" ....,, 

11When .a man comes from the fleld (world in the evening; :1.f he say 

I will go to mjr home and eat a little and drink a little and sleep 

a little arnl then recd te the ~1hma and ·the tefillah, and. if sleep -
overcome him he m~y sleep ~11 :tlight (and. not recite his pray-ers). 

) -t:L. f.&d . 
But when a m%).n comes :from,..,in the evening,he ~,E:.9._:q;Ld first errter the 

synagogue. If he is accustomed to read. the Torah, he should read. :!.t, 

if to stua.y, he should study, then he should rec1.te the shma. and. 

say the tefillah, ana. then he may eat his food •..• n. We find from 



thiB account, first~ that the Aarvith was accepted as a il 11 l'l 

and its recitation waa r.equi~ed of everyone. In the second plaoeJ 

it is ev,dent from this aocount,that the order of rooitation was 

considered to be, fi:a:ost. the ahme.Jand then tl1e tefilla.h. we also 

see from this account what reasons prompted the Rabbia)or some 

of them)to put the tefillah after the ahma. of the eyening. At any 

rate
1
this baraitha certainly bears ~ut our statement (above p.io) 

t'hat in the time of R .. Jc.mhanan the order of Aa.rvith was fi:rmly 

established<! 

We 1 theTefore,now aee that the ahma../which had be·en recited 

immediately 'befr:Qre retiring/was now moved up and recited in the 

Aarvith servioeJthus forming a aervioo exactly like the morningJ 

with the "geullah" immediately preood:ing the tef'illal'f?>Tb.e l't'HJU.lt 

of this :rearrangement of the prayers was 1 that the !arvith service 

waa now composed of the tefillah whioh Gamliel II had daolar&d 

a ~ :i..1 n and the shma. and i ta benediotions which had been the 

old home prayers recited before retiringe 

b) The Neila Servioe and the Aarvith~ ·-- ....,.......,_,___ ---- - ~~ 
I would here intel't'tlpt the trend of development of thia eeu~ay, 

in order to indicate: a verf interesting fact in tho development 

of the Aanith servio•~ There is evidence to the ef£.eot that at 

o:ne time,, the Neila waa considered the evening prayer. (;lit Be:r<t 4, lJ)e 

The: hour of its reoitatitn cu.)rresponded with the hOOAf for the 

recitation of the Aa.r·vith prayers 1 a.nd the substance'~ of ·the two 

prayers (before the combination of the shma and the tefill.ah in 
) ---- --~----~----~--~------~~~--~~~-·----~-------~~.~-

Note@,. See below Pe.l'tM· the discusai<m a'bo.ut Haehkevanu and the 
otli"ir pray~n:s wl1ioll apparently form a break beitween the geullah 
and the tefillah of Aarvithm 

o2 I 
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tlb.-. 

the~ Aarv~.th t:ook plao~) was practi@allJY the' SUfll\. We: know that 

Rab trierd. to eubetituta, the Ntr:il.a serviee; fo:r. the· Aarvi:th. The.: 

le:tte:T serv~.eit· in hie days was alrea.dy beeom:htg to 'bet conaid~red. 

a 11 :::i. 111 a~d ro0ited b.y the· great maj·.o:rity of the people~ He 

accordingly b1terp:r.ete the Neila to mea:n,not tll.e: oloai:mg of the 

teniple; doors (as does Joehe.nalflL but the eloa:bi.g of thfll. d.Oors. 

of heavan ari.d on. the basis· of this i:m.'tserpretation he mai•tains 

t.hat this ae:rvit~ may b~ec :i:ted. after da.:rk. j ~ Taa:ae ~:i:·~, il • ; 1:i' x 

Q' v.Jl/J ::>1>J 11.> J\~·)l,..1_;_ ")b~ 11 \~nl' ·,, i .i;. \'>-~'iilJ\'X \"1b'I.. \''~; p-r \..l.::i.; ?il~')..l.J 
~ ;J' il , i V lfJ ..J"o ~ • y _1-1 > tl )(. \..l n 1 ' 1 

"'l I 

Ba'b,, i~ add1ti.on~ maintai.J.LS that tlie: rae.~itatie»i. of the Neil&' 
- - - .:.· ... - " " ·.- •+ .... 

free·e o~tf.: frorn rel'ei ting the: Aarvitll,: b- You 87b;: . 

• " "' • ·~ • " T 

k~ow that :Rab co'.lllsiate:'.1'1tlx;- :ro(tfi:ted hie eve:ni:ag:. prayers at tha 
' " '" ... _, '" -- .. "' -

Ned.la hou.i:: w~"'l + 1.j.JolJJf\ l' l>l-1 ~fu.n11 ~ ~·nJ\t:> \I'll i.:rr ..,.h~'1.i1">'~ \J"')b)(.. 

~:l'~""')l"'~~'yJ lb'f \J .. iY1' ..r.1.J~"itil( 11..1\J)b 40.::i 'Uo "Yad'° Tefillah eh,~1: 

7 ))~ J.oehana:vt8 O~ the other ha~<l.8 Wl'LO ~ we saw WS.S ver "! i:nettu• 
. .-•.- .. ,. . ·' 

mental ill e.ffee'b:111g the eotn'bi1.u.ttion of the: slune. a:ad tlie tef il'~. 
+ " ... • ... >· .... • -· ~- • . ..~ ~ • - - • ...... • • • ,. • .. - •/ -· .•. 

lah cf At\rvi:tth,,;:.wa:a:be:e. to emphasize the importasf!e' of A.arvith, 
- ... --- '" ·" - . '" 

al!l.d. tfhel'ofo:r._, stated"'tha.t the Nt:ila servif:e: eould be0 ririeite:d 
··-.. .. - .. ... .. -· .. - .. I 

d:uriag the:· day o•lJ'Yi·· i1 f '>l.J _)\ ~ciJ\ \' x 11o~1 ~· <;.)! 'i-'~i) ~h'' -,-, 

o ' ) ":)_ x. ~ '>< " J o:ohamta o s op iid. oa wae ae eept ed.. Furthe:rm.or«:, 
'- . .. 

we ha:Vft a d:tff•tt•t phase of thia same dia~use,i<lll brought out: 

i• the: eontr~•a:r (givb QOoV&'.. P~ 1q ) 'betweera Jeehe.•tU\ a:ad 
....... •:'- ~- ~ ' _,. . 

Joabua be• Lewi, aad from this eontrove.ray we oa• be1rtJtt·r Ull.;.. 

de°%stud why Joehua:m. d:i.ffe:red so stroagly witli ·Rab o• tllti qu.e:·s-
, .. ~ 

1tiom. o~r the rit11itati.olil of the Neila een"i••'• Rab~ who wutffd t·o 

e:..etablieJl the Neila as the evea:iag tefiliah, praetiealIJ mail!L­

tai-.ed tbl; 6Wu$' as J'OSll.\lB. bell lte'tfvi tll.e.t ~ I _i j1 J"\ .flj, b ~:i_ ..() l~'t!lJ'\ 
' - c 

ia tliat 
1 
the:- Ned.la had eoasiste:d only of the ehemoaeb esra and 

/~·. ,:f 

~ ' 

I 
I 
i 
I. 

.•, 
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n-e., s-hm~ There:fore::Jir1 ina1nta:1.ning tlu1t the Ne,ila se:rv~c~ should. 
'" . -

berec:tte:d at night'· he: prnctic:erlly a.dvcH.~ated tli$: old o:rde:r of 
' ' ~ 

ra:itattici:nJ in t?1.a:t this Neila would 'b~ first rt.ei ted and then . 
. . 

followed by the: shrna- btlfore- t:e'-ti:rir1e;:Jsine• there:. would be- no · 

possibility· of combining the Neil•. 'frith the ehm ):>eeause- th~t 
. . 

would be:~ eon:ti:rarr to tho.· te_mpler serviee:(t We?) therafortt:,fi:nd R.ab 

.rochan0;n, on tho. other hand, who wanted to create.: a distinct 
' '-· ... . -· -

Aa:rvith servi~tt mcHie-,le;d afte,r the morni:ag eenicerj maint.f*-ine-d 

tlhat the Neila could be ie~oiteo. only durirug thti,'ci.aw~ · thuB· -•11m­

i:nat:!.ng tl111:. poeeib:ilit.f of substitutiJ:1g the Nttila,· for the Aa~ 

vi th. tefillah, wh.ici 'was rec :ited af't•r nightfaii~ ' 
we ·)the:r,tfore) find ti1a.t there were-· at leaBt .· th«use; tw.c dis-

··- .... - _., - " .. . '· ,,. 

ti.not te:ndencifl$ iri ri& __ gnrd to the Ne 1la apd the Aarvith ee:rvi{et-
- '" - -~· 

••· !he.: one:· tend.enc~#' advocated that tha temple:1 Neila- sarv1.~e:.'. 
' ~· ·~ ., .. "' . . ,. 

should serT•' as th• Aarvith,and. therefore opPl)sed the combin• 
. . - - . 

ation of the shma and the tefillah cf Aa:rvith /be.cause tho ehmai 
' ... " - . 

did not fem part of the Ne_ila aenieo.:., lfe foun.d1 that Rab and 
. ' . 

Joshua ben Lewi were: two of the representative of this tandem-
·-

oy of thought-.. O.n tlie other hand,. tht!!re was tl1e opposite- ten-

.. ·-;;:-:-.,· 

·- ,. 

deno1·, which advocated the oombination ·of the tef 11.lah and th~ 

shmm of Aa:rvith into a distinct; .larvith service:? model«:d af.ttt:r 
·- . . ~ .. -. .., ' 

thi& Shaoh:rith~ They considered th$' Neila a distinetiv~~Y- tem-
·-~·~--~,_, . ., .. --.- --1., 

,_ 0 • 0 q '. " •" ~ - • " L " 

ple.: service:- and limited the hour of iti :recitation to the tinur. 

whe:-n the· temple:: doorB were closed.. R. Joehanan was one, of the. 

advoaatc~s of tius view-& These two ton4encies urLdoubt.4bi1· pre""'~ .: ... 
c:,~li=.~ I 

Tail«dJ be:f:ar.- this t:ta\t?1but· iri tha discueaio:n be-;tw•m Jochan-
~- - .. . ,, 

an and Rab_, weo find a olear e:,tprese:Lon of tho two different and: 

I 
'' 
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o) ~..! ~!! ~d lli !!n~!O:!!!~! .. "" }J!ah!!.!!!!! ~ ~ .!fil~!! 2~ 
•• - + ••• 

i!_!!~!L_i _9!~! !ill !!!! ~!_!ll~ 
Th~ Aarvith servie~~ after the oombinati~n of the tefillah and tho 

. -

shma had taken plae•:, was,, e.e1 was pointetd outt, e:lmile.r in ord•T and 
•,• 

form te the rDO:rning. service a Yet) therff rema.incu1 a very important · dif-

fe:'l'Etnoe:·· between the two serv:teee. The; morning shma was prtHJfl)d,ed by 

two benedicticne and :followed by one0 Tho· eve-n:!ng sbma, however, was 
- - - . 

f tllowed not e:alr by the regular ceno ludiri.g ge-ullah bened:lct :l. an but 

also 'by the !ashkevenu .which had serverd. in plae., ~f a tefilla in the 

old night prayers of the hom~" i''')J)X.~ .J'ln><1 j)'J·v~ Q"l.f)I/.) l')~b ')f">..V::J.. 

j)J~ ~ J\"')(' j)-::11"))<. ..f)I))( j')''Jf)')(.~ 0".1")1111 j1'.l'@~ 0'J)'° ;;:)_"')~~, 

- - ~ -·· ... . . - ,.. . ,- . ' i• 

one, 'but the eve:niir1g shma is preceded by twe and follewe d by t.we .... 
. . -

tkle Hashkevenu being now re;gatde::d merely as one: of tlie ocmoludir!g 
I - • .r. .,. ' •· '•t < ._, 

benediction'1 of tl1e ehma. lishna Eer. l: 4j,j'b. Bene. Za, 4b. ThiP.J diiffetr-

eo~ between the two aervic.u~e) in: the: nwn'be:r of bene.d.iotiene f ollQw ... 

ing the shme.,preeentEui quite: a· d.ifficulty~be:ea.uase Qn$:: of the rea~ 
O>• ~ ·- " ' 

one for ccmbining the shma and the tefillah of !anith/was :tn orde?.r 
-

to e'etablish the c:rde~:-elation of geullah to t~illah 111 the «v~ 
, .. ' . -. 

in.gJ ~ust as in the n10:rning,. With tkJ,c. Haab.kae:-nu prayer as the la.et 

oonoluding benCf.di-etten Of tlte Shnt!a/W'O' oatu1ot have the geullah imed-
. . 

iatel.y prece:ding the tefill.sh) since~ the geulleh is the encl of the 
• '> ., " 

first bentdiotie)n afte\l' the s:tuna 
1 
and the Bashkevenu) there-fo:re:;_,cleuly 

forms an intttruptien~ Thie diffioulty, however" was removo-d, by the 
I 
I 

Rabbis,in that they maintain that)einoe.-: the Hashkevenu was part of 

the evening shma / before the combination of tht!!l ahxna and the tEtfillil!lh 

of Aanith tl!;)ek pla<u», so even after this time- J the Hashkevenu should 

still be'.' inolude:d after the ebma; and the Hashkeve:nu and. the geullah 

1) 
,[! 
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'be.ne-.dictione a:ru. to b~ considered. onO' long geull.&h beneniction pt~ 
- -- -·. ,_ '! ...,. .•• _, .. ·. • -- ... -- ··- ..... . ,. .,_ - • 

cedirag the tefill.eh. b. Ber. 4'b~ 9'b:: "f. f :1.J x ~ 11 i:io~ '~ .::i.. ..n -,by.. .;, 

. .,, . ..• ,_, .. ·' .., "' '" .. - '-• ... ~ . ~ 

\...l~'J l.J ~-Ill 11'.:J )").bY. ?1.J(::> . ..''::1"->i\ -,b'to~ '~:)... ~f'l1' 'i)~'Q>J\~ 1Jf1)C} lbO 
)<>.Pl ,X.J\"'.:l,...,X j)~t~J\.::J IJ':::)_':::tJ.ijl 

"And if you say that we must com.bin~ (th&' geullah with the tefillah) 

why behold we do not cli'>mbi:nft the geullah with the tefillah 'be;eause 

Haab.k:evenu 1rtUst -bEI-- :recited.. They answer,, since: the -nal:ibis institute>d 

Hashk~venuJ it ie to be oonf,Jidered on~ lcmg geullah "· The: Rabbis try 

to support this olaim by "alli:t.\g attttntion. t~ a similar inte:t·ruption 
.. . ~ ... . ... ·. ' 

in the morning servioc. in the form of 
... - ·- .... "'" .... .. . -

pr11.ce-ding the tefil.l.ah; and they e.rgu«t» just as in the mernir1g,this 
" ' 

ph:ras•.· preet'-·ding the tef illl.h 11 not oc:nside:ioed an interruption be-
.• -. ·•- ... '" ., . . -. ~··· ' 

tween the geullah a:nd the teifillah 1 BG likewise· in thEl eaee Cl>f tbe 
•••• -·· •• .. ~ ~ •• •• 4" 

!asbke venu.. 'b:i. Ee:r 0 4'b:: n J'i 'q) J'> ')__,., (?) ..u 1 ;i ., b, b ~ 1 ..J ~...., 1 ....1 ~ J) .,. \ ' ' :::i 

(_ ' ....... ,.,)(. 11h~.J't:::f 
\)f1'':llJJfl ]b't'.>'f \..l:::;).."1 ~-qJ)J' \1'::1 fb.J )C;:ti1 ~'bi' )<_.,,... 

.f''bl )(J\".:1''.X. j'i~1x)o..:::r 

'rhe: comps:rison, hGwev@r, is not q,ui ter ootrect0 In the ono:. oaee (auo~-
. . . .. . . •'-" . . ... . -· ·.- -- ... -- .... ~ ,,_. . . . . 

ing) the:r~, iei merely a s:h1gl~ phrase inserted 'between the geulleh. and 
~ . . . . " - .. . 

the tef illab. and 1x1deed this phrase- may even be1 considered part c:>f 

the tefillah~ · whiie: in the evening there: is inserted a complete b«n-
, ........ " ' 

ettiction~ F.urthi&rmor~, tho e:x.plan.iation given by the Rabbis that the 

Hashkeve:nu is a· 91 geullah ariollta 8 ie rather artificial. What could 
•• > ··" ' 

OGnstitute an into.:rruption 'be:tween tbe- geullah and tefillah if not 
. ... . ..• .. . . ' 

the inaerti<r>n. of a prayer d "• ~- likt: the Bashkev·enu between 

them:f Their~ -is tl'1erefore: an evid«U1t oontradiotion in the reasoning 

o:t"the Rab11'• .. - The;, acbnit ·that -the slime. is followed by two diatinott. 

'be:nt=dict:i.ons.and je·t·t~"overoom« the <lif'fioulty of combining the 

geullah w.itb. tll~ tefillah they try· te make one; lo:ng 'benediction out 

e:f the twc. But -the fact iei, that the Rabbis could oot be- so e-J'.llphat-

25 
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titn of the shma with the tefil.lah of Aarvith 1 beoau19e they could not 
.. -~ . 

depart so radically from the; e·arlie•r f orrin of the· rectta:tic.in of the 
,.. . ...... .. .. . - -

eb.ma; and since tho Hashkevenu was part of the sbmaj the- Rabbis con= 

siderod it more ee1Ser1tial to keta:'P the shma. of the evening 1x{:J.act, 
. " ' 

than to observer the uninte:r:rupte:d acullbination of tbe geullab. with 

the· tef.ill~1h of tl.1.e ev,ning .. Thtti' fact of having the Haebkevenu fQl-
... 

lC3W0 the: smna) was a too w•ll established order to w~ ehango-d out of 
.. . . -

eensideration for the later tendency to mod~l the' .larvith after the 
. . 

Sbachri th bf observing the w\inteirrupt«d combination of the geullah 
-

with the tefillah. Hence Jthe Rabbis gave- this explanati4lln of Haobkevo11 

(that it is merely e.- geullah-ariohta) as an excuse in order tl'o main--
" ' 

ted.n the old f om of the ahma~ Further proof of tho fact tbat the 

e·xplano.tiG:n of Rashkevenu ae a lengthened geullah benediction is 
. . - . 

merei.ly an esc.m.se::;1 1e proved. by the. fact .1 that late-r the Rabbi$ did net 

hqitate to insert~ tl10,. ~If 1 ~ ~ ,, l ', ~ and 1 .J • r1 • .u 1 ~ '), (see btlow: 

P~43f6·) be:fort· the tefillah of Aarvith when they found :it necessary 
- -

to do so. We.., ther&fotrti find tl1at the evening sbrne. is, as sta1Hirfd a-
.·- ' . -· - _, ' ., ".. . . 

bilv«-,. prCl!rceded and followed bf two be:rtedieticms·, - the' le.at be-ing 

HaebkeTenu and coneid.e:::te:d a X J) ~' ') x ;1 ~ 'X. >. - a lengthe:n•?d geullah 

ben&.dic.t ion~ 



a) ~ !!!!~noz 2!, ~ !!!.~"t:?!! !2, 9.!m!!!!!. Q!i!. g~to!!}!,0 
We have seen above J tbat whil.e advocating a new a.:rrangernent of 

the evening shma,yet the Rabbis dared not radically ohange the 

accompanying bera.choth of tl1e ehma-al though. this would have 

been the logioal ooneequence of the new orderaThua,we aawJthet 

the Hashkevenu :remained in. the service even though it inter­

rupted the much desired combination of the geullah with the 

tefillah.Thie attitude of the Rabbis toward conserving the 

'': old order of things_,and their dieinoli.na.tion to change or 

depart from the earlier fo1·xn e>f prayere_,:is also shown in another 

respect. We have already mentioned (p. ~ -9 )the old ouetem 

. ·.) ,._ . .. 
that had. existed ot' reciting the ehma befo:re :retiring- ~ 1:)1/) ..j\~'•Jl 

,• 

\llOIQi'l ir~ Q This custom was very old and waa considered by some 

to be a biblical injunction,, because of the word 1-::l.. :::i u.:i:L 

"at thy lying down 09 iound. in Deut. G: '1. 'With the new order­

oombi:na.t :1.on of the As.rvi th .J this cue tom sl1ould have been logical-
. . 

ly d:roppedJhaving been repla.oed by the Aarvith~ :However tbis 

did not occur. TlHi old.ex custom of reciting the ehma before 

retiring we.a retained and a new reason or significance given to 

it. Thus Joahua ben Lewi says~ll..nn~<r i1 H~ti .J10.J::i11,.r,,_..;:i__..u''p ·p11b QJ\J)I. 

, .J\ VJ P \>)I • 'b. Ber. 4'b~ "Even tl1ough one has reE>it•d the 

shme. in the synagogue yet it is conai.dered meritorious to recite 

it before retiring." The old custom of reoiting the shmo. before· 
) 

retiri.ng f'or the night J was not and could not be entir~Iy f'1r-

gotten0 It persisted)because old established cuaton10 can not be 

easily and suddenly given up~ 

t ''! 
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How.oi\tttr J a: rutw si.gnificano~ now became at·taclle:d to t.he r«roita­

tion of' this shtna al ha.mi tt:aa Thus: ~ ~ u/'I' "f..1 fF1 ~ .::l ~ "g ~ ', ...,o'iC 

1, 

n•:i....M''li> •J\\J)~w 1'\n rrw1. 11f.x;:r 1..n\01::> b. Ber. 5ao "Rabbi It%U:\C says: whoever 

'\ 
i 
~ 

" 1: 

f 
sword with two edges in hie hand~ 91 llowever., as stated before, t~he" \ 

,. 

or~ginal sigifioancie' given to the :reoitation of the shma before ? 

retiring was taketi e:wa.y f:rom it and a new aignifica.noe· givcu1 to 

it, Thie new signifioanQe' WEHJ)that .the reoitation of it kept aw!?.lJ 

e:v1l pow•·rs or spirits during the night• b .. Bero 5a. 'f ~ .v ''r "'1'l" '°':I 
1 ..J b' ;i \•\> .. ,. i \ ·rr t:> '.J'l'°b , Al1aio in j. Be1\ 2& ~ ..... " , ...,b'V: o ,\11.0 ,, ~ 

. V ~ • r 1:1 il -" ')(. n'..., .::i..:11 <f ~'.l-w::i..? i "1 >'.:J... 1.J\•1.::i... )f 1o'4-> .J\n i' Cf ·y '1~. "Why did 

they aay that a man should .reoi te the, ahma in the evening at hom•~t 

In order to ohase away the evil spirits~ tt The original .t!!~.B!c.?2:!! 

aignifioanee of the ahma al hamitta waa absorbed 'by the AarvithJoo 

that)although the Rabbia deH3i:ted to retain thi1~ old cua·tomJyet 

they did not greatly emphaaiz~· tll.El importance·· of its recitation0 

Scholars.& they said, a.re not :required to recite it. bQ Ber. 41F- 6a. 
c.r~J.1.:s)11fo jOll'"I Q..J\.::l . .':J.Wlo h1 Q~.'.l.::i.'r.:l- ,,b°)C l~u>r>.J' 'tl(.t /f)."\ W>} "Xb ~ol' 1")")b')C. 

'"\',.fl \'" y;.li\ 'o-;>. h l'blf..n O')(. 1on-l i.1 'Hl')( 

"i. Jose aakaj what iB the meaning of the verse, 19 T:rembl&', and sin 

not; commune with your 11eart upon your bed and be still, Selah?" 

R~Naohman aaya. if he ia a scholar he does not have to (recite itt 

Abbaya, however, still adds a short prayer for them to aay. b.Berq 
5a~'"Ti> "I' p I •y~e) v.. --r1 • ~ \ 1 :>--~ :- n ra·rr >~q Iese;) 1' l"t 1b•to<f •)11' l:.l a :in , •n't.n j -v-

' 
...J\ b 't 'f \( ,, • .J\ 1 x ~ "Even a sell.Glas should recite one verse ea g. 0 l:n 

thy hand dQ I oqmmi t my spirit;; thou redeeme·et me, O Lord~ the God 

of truth." (Pa. 31:6). 
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c) __ The Ac.HHJ!!$),!ln)"iy _!!,!!ohoth. _!!"~- Shma .. !! .. Hami t ta0 

However, we may safely eay~that for the mass ef the peopleJthis 

older cuato~ tf reciting the shma before retiring was regularly 
@ -

obeervedoBut now a new difficulty p~eaented itaelfo Since the 

sluua and its benedictions were :recited in the Ae.rvi.th.t> the 

accompanying be:rachot_hi to the ldmla could not well be repeated 
- -

with the ehma before retiring) because that would certainly be . 

11<t\O~~ ,.-::i1:i ... :reciting 'benedictions for no purpoae:.t>beoauae they 
ve hat e.l:rea.dy bean recited witb the ehma in the Aarvith. The :re-. 

e\ 
~ult waaJthat in thtsr steadJother acoon~anying prayers wer~ 

:introduced.. The Talmud in b,. Bere 60b gives the following pra.yer 

, ~ )\ C> ).I te >' "bu ..I\ I , .l. ')I "' )I i' j • \I) , ~:::i.. "' ~. -q:, b " .--v • .::\- , IC'"'' ~ I .blJ.J ti x ", " 1 .,. >I 

. ,Ii ''"'"I (_ ' c_ c_ _Lv ,. ,,.,'.'-), \ > ,1 J\ .:i. \1\.1.l' 'll.f ) 1 ~b\ 
• ...,,Al'J' \J\1\J\::I, ~rni \..!'\I 1:::1\T\IJT •...1:i•':l\JJJ\'1J '·~,.,,., ..... }! ' 

,L C, ~ \ '11\l:f,\:>. 'l't 
>T'c ~~' \'~ 'T<f ~Ci-1 ~l!)f"I '\'~ '.-1'1-'~ ~'(I jl\'.:l.~ 'l'T J_l~}..'l.f' ~ I 

{ I . ' I , .::i.. \0 I~ l.f.i' I 11 > T _:i... 'I' <r ~~I \' > ()...! 

)\"1 :! )1.-V'p •..\.~'flSI I )Iii\ -·W,' '.:l- \O\~\Ll' 'f'~I .::i..ll.9 "')~ 
' ' i' L 'a1>11 o·x~ri1:>l 

ilb~\IJ 'J)\Op Y.,TlJ'll O'>l"l t;)"1\\l"'li'11 Q~~") •• ..1·11bl'l"fl '..Jl"'fil · rX 
" . 

. 1-.1::\:::i~ ,~,:::i clf1~~ ""'l')<.bj1 "'1---~:).. .,J\lbj\ tw·~rci) >.l
1

>1 l~lll \'J~'f 
WHe who e:ntets(hie bed charnber) to retire for the night) should 

recite from h .. ~-..IJJ' )lb"-' till ':.! 1p.v c x "'"~and then ·recite, e.Ble·saed 

be :He who ma.keth the bands of sleep to fall upon 111y eyes and 

slumber upon rnine ~yel:ldo; and giveth light to the apple of the 

eyeo May it be thy will, 0 Lord 'PJY. G<>d, to suffer me to l.ie 

down in peace,. and give me ,my share in thy Law11 and that"·Thau 
--~-l 

'lotfi@ • sonre••1at• author'.ftlii "iit~o~glf emphastaethe I 

1 

A 

rec:J:tation of the ehma before retJ.:ri:nge e.g •. Jaoob ben Asher 
in ~Tu.r:un"' B$A.arV:ith citt-")'oste.tes:::i"":+-+ (_..v''r1 i1J\'~ \'''P 1J~w no 
- ".:111 1'.:i ~-\l:)· i'J.1'1~1 \..l 1J\\Vb >.i(!)V i)J\l)l \(11y \J~W 11\'.>::i.. )<.h .. ~ ::i.. \')(.!5I" IJ')(. I''\( 

.jl>ISl >"')-4.) \IJ))::> 'jl<r©J'>'.:l.. llb)i~ >j:::t, ~~l< jiJ>l< 



..---------------~---~-~----------~---·--···---~-•--->·---···-··- -··.---··----- --

maytit.s'l ~t?..~~~-!~ me.' to do meritori(l}uS things and that Thou mayest 

not acrnustGm me tio do t11inga of transgression, and that Thou may­

O°St not bring me to a:lJ:i., nor to iniquity, nor t_~.eting, nor to shame 
~ _.._,,"""·~-........ ,, 

and that the g0od inolinati~n may dominate $Ver me and that the evil 

inolinat:ltn may not have any dominion over me and that Thou mayest 

save me from evil oooulfl;l.eeB and evil diseases and that evil dreams 
A 

may not trouble me·, nor evil fancies/but le·t my _;-eat be perfect be-
~ ...... -....,... ... -;,__,_ 

fo:re Thee~.. Q. l:ighten mine eyeJS, lest I sleep the sleep of death~ 

Bl~HlS'.tld art Thou• 0 Lord, who giveet light to the whole world in 

thy glory. "@ 

The result of this diff etentiation betwean the shma al ha= 

mitta and the Aarvith in reapeet to the aooompanying beraohoth wasJ 

that another d.if ferentiation was made betwea:n the two aervieea Jin 

thatJit was required that oilly the first oh.apter of tlie ahma be r~ 

oited when praying "al hamit·tae 99 From the account given above (b .. 

Ber. 60b) it 1e seen that one ie required to :reoite only:~~,..,_,) :1.1owio 

'>l!D..P ~>I 11·n1 •Y~ Later authorities (e.g.,Aurram) also state that 

only the firat chapter is require~ 

(Am.ram; ii lfJv.in ~)J ~'r -rro). Maimonides also ("lad" Tef'illah ch~ 7: l-2) 

says: I \.f-'' , )I aw .r-'1-, ,I' b i' J, "'~., 11.P'"l'Q.l "'''I' "He reade1 the f irat chap-
;; "' . ter of the ahma and tllen goes to sleep$ " Also Toeef os Ber~ 1: l states 

7' lirYQ) ¥. Cj:. x .,/\ I '{.. '") p Cf. ~y I~ j .J I')( 0 ).. I .. r, :l- <( 'I x.u.- I .../\ \Pb , ~ ),I ..µ" r ~ '") r \lJ • t:> 

'
1 

.i 'J.J~., !'He\ who recites the ah.ma before retiring shol,lld 

not say the bleoainge and. also need recite only the first oha-pter 
__.,.. .. .,.1;;..,......,_.,..,,~~,,, ~. 

{of the shma.):' We thus see J that the :religious spirit and aign.ifi-
--·-----~~-------.ie-........,,. ~-~~eo .. _,...,....__,,._ .. - -~ ... _,.....~-----·---·.-.....-· 

I 

!£!!:® ~ Amram in i1 '°t,;:1 ~ .• lf UJ''r ,"Toand
1 
Vaimo:u:ides "Yad. 19 Tefillah olt. 7: 

1=2 give a aligb.t,ly di#te~ent · verei~n of this prayer. 

---·-"-

' : ' 
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' oance of the older custom of reoiting the ahma al hamittaJwaa al­

most completely abeo:r'bed by the Aa:rvi th1 and the shma al hruni tta be­

came merely a sort of formal relio of the older ouetom$ The- parts 
t~ . 

of its rec.d~tion wer1~ limi:ted and changedJin order to avoid dup-

l:lcat ion of prayers with the Aar·,ith" 

d) 

The: interpretation now generally given to the shma al hwnitta -

that the reioitation of it protects one·~ f:tolli evil spirito during 

the ni@lt ... involve:d other additions in keeping w1 th th•s new·;· :ln­

te:rpretatio:n0 Therefore· \''\>~ ·J,J\0111LJP (P'lil09l) was.added.a :n 

,,,~ p., ttt:>(Pitt.3) wa.a added; 1..AJ:.l.":::r\Uri was irn~luded in it, etc" 

All the·auir added pa£uu1gee were reo:ited to exprel3a the ide'a that thei 

evil spirits ( I ·r·rb} will be prevented;through the reoi~ation 

of the·'StlJ praye:ts..J from doing one e.ny harm during the night. This 

new interpretation~thereforeJbeoamo: the. offioialjy reQognized pu~ 
pose) for the :reoitation of the sbma al hamittai and therefore> the 

prayers :recited in itrrJ service were arranged)and selected to cor­

respond with) thi0 interpretation$ 

Th~ shma al haiitta then continued through the ages ae a diS=<> 
·t 

di.not reoi taion of prayers 1 but it came to be0 considered of less 1~ 
I\ 

po:rt~nce than the AU'lfith, alt:ttPugh a.a pointed out: a.boveb this was 

in a sense~ the very origin of the Aa:rvith servioe. We have1 therefore, 

seen what changes the·:': Aaxvith servioe: and its component parts urr 

der.want in this period of years - from the original J sporadic, ou~ 

tomary obaervanoe to the final adoption of the Aarvith aa an au­

thot1 tat ive and obligat~ry service. 
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To attempt an exhauative analyeia of the oho.raoter and composition 

of the prayers of the Aarvith is not entirelj within the scope of 

this esaaye We shall, however,. in order to und.eretand more clearly 

the h:isto:rieal development of th4') Aai'vi th service) trace) in gemeral.J 

the outline and the hiator.ical basis of the p:ray~ra of which it is 

oomposedQ 

The prayers were not from their very origin as they are to-. ' . 

daye It was a long and complicated process that brought them to 

their present form. As the agea passed, the prayers changed in form 

and oompos:Ud.on. In:terpolations and. additions were freque11t1·1 :made 

through the years of the deve~opment of the AarvithJeo that it is 

often difficult to diBCHU'n the original conte11ta from later ao-
!">. 

I' ·~., i 

oretionse / '() 
[. +--. ·: 

The prayers were combined and put in written order V!:,L.J,,~ta .. fl ~ .. / 
"'"" !(' ' 1 ·· 

.After the close of the Talmud) the prayers were wri~~:n down ·and eom-l'.,;j / • •.. 
bined and ordered in forme lt w~u.l.J perhaps >e.t the tism of the. "T:rakFl, ~~~ f. · . 

I . . . 1' ] I 
tat Sofrim• that tl1ie p:rocess was begunG The oldest collection of .,, · / 

prayers that we have) is the one hundred prayers of Gaon Natronai .. 

(860). The first complete prayerbook is that of :tlaon Amram (8.15),e 

In the paa1dng years) a great nuniber of minhagim. arose .. Zunz names 

moro than sixty.. Merely$ in pa.se·ing~ to indicate a few of the im­

portant ones~ I w~ld sayJthat there were at the beginningJtwo i>:tF 
. ' 

portant groups of prayers (1) minhag of Palestin$, (2) of BabylonQ 

lie :find. fragments of each in the Talmu.dJ but no distinct order of 

either has beiem preserved to use Tho exiati:ng var.ions rituals re:P"" 
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:: ., ' 

·;' 

~-· 

re:sent some; :form of comb:Lnat ion of the two earlier ri tuala with a 

prep ond&ranoe: of the one or the other. 

The moat important rituals are; 

l. Tht' Ge.rman Ritus,!) which ie\ in two parts (a.) the western ,>.;uo 

f-J ::tLPx and {'b} eastern \ 1 ~ 1Q) >- il.JT.J ~ The Palestinian rit-

ual predoniinat ing. 

2. The Italian 1-1 x' ~ID' x )\ il.J v or ) o 1 ·1 .,. ..i ~ ).;u...,~also tlie 

Ri tue of~ the Walsohen ( o • t»'' f,, 'b L The Pale et inian ri tuta.1 

p redoinina ting" 

3~ The Rom.an or Greek Ritus C j •· '(°"'X 
1

1C> ,x'Jbn'b). 

4!4 The German linhag ( 1' '"1()0 't::1) is the best evidence; of the 
~--,.., .................. _..,_., ~---- ...... ..,~ ....... .,..,,,. 

order of tho Babylonian prayers. 

5& The transition between the two groupsJia the rituals of the 

oommunit:l«:s of Avignon, Carpe:ntraa,. M.ontllellie~ 

we shall not concern ourselves with any of these in parti¢ularJ but 

mere,ly with the Aarvith service and its constituent partoi in general. 

b) ~!l! A!!!ill ?!~LE!t! E.!:!£!!!!!£5 !!!! ~!!· 
The~ Aarvi th.Jin all texts J begin.a with Pealuis 76: 58 ( o / "''"> r..1 ru) and. 

2tn 10~ { j) )} 'I.Pl 11 111 ll>). The: Maohsoe Vi try has in addition to these 

two ve:rsee, Deut. 4~ 31 and some responsive reading of oollected. vers-
@ 

es l:le:tween the congregation and the readerG 

The:" traditional reason given for the inclusion of the verrHHi'S 

o '"., >< 1n1, etcQ in the Aarvith 11 is ,that the other servi~.·H1s of the 

day (shachrith and iinha) oorreaponded, in point of time' and purpose! 

i''· 
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with temple aaorifioee, whioh aoted as atonement for sins. ButJ sino~ 
- ., .. ., . . .-- ... '-· ... . 

the Aarvith did not correspond with any sacrifioe, a apeoial appeal 

for forgiveness o:f sine had to be made.land this appeal is found in 

the verses <::>' f\., y.1"' .. Another reason for the inclusion of these 

verses is given by Jacob ben Asher in the "Turim". :a .. Aa:rvi th ( r <e-,' o) 

0 ilY '@:i..J'\p ""'I' ~\a::i..1 01 1 11 ~..J nuonlL> '1nxY -!''i1)J ··"'r~~ 1}-i1JllJ ·~r 

~">- /.J\/~ \'>"")l:J\)(\.l.J 1 ..l<i>t> - 0).1 QI f'll 'KIT11 ,..f'df<fn11 'Jf\')<. '")lol~ l)..j1.J l.::r~ 
(. (_II It(~ II 

.J"\iyu:ijl \'.lb:I ... rt11•J1 T \0 O'b)Jv >-.r >111 .../\11'-" >-' •~ \JJ" •.:r ..J\1~'ron J'l)JIP.l 

'°Since: tlley were aocustomed to atiminiater the stripes in the evel'1"" 

ing after they had sinned all day and tl1~ stripes acted as an atone-

. ment for them,. they were therefore accustomed to :recite c 1 l"I""> ~• ;:.1 af­

ter the stripes.. .llsoJ since they recited it three tixnee when the ~e:t­

atripes war~ being adm.inistered,beoa.use there are thirteen lettersin 

it.> tlius totaling thirty-nine letter a for the three: times (that it is 

-· ·) recited) and thua equaling the nwnber of stripes~." 

Still another tradition is 1 that, sine&: all m.;m.. ain during the 

day they should recite o 1 '11'1 )(1i11 in the evening.) thus praying to 

God to forgive their sine and failingB of the day. (Maoheo·~ Vit:ry)lf~) 

'lhe: Aarvith then continued with 1 :r,i found in IU.shna Ber. 7: 3 

given by B.Ialmae-l (120)~ In the early times there was no answer to 

1 .J"' i • 'l'he) reader reoi tad it merely to announee that tl:ie service 

had begun. Later when it became part of the service- the answer 11•::.i. 
was a.dde~ and in the e~oond oerit11.u.7 we find it accepts d. 'by all$ It 

iB evidontJthat it could have _been introduoed into the Aarvith only 

after the Aarvith became oongregationalJbeoauee it had ·a plaee in 

the eervioe only when the service was congregat:lonala Since tlle Aar­

vith did not beoom<!n a eo:rigregati on.al service until late in its hi.,. -

torioal developxnent, the 1 ":l")1 must l~ave been a late introduot:J.on. 
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The: first benediction preceding the shma is t'he 11 ~ 1st' ~ It ~ 

i8J POSSiblel that Ol."iginallf both the IDOrtling and the evening Oflrl- (/I, ·::1 
ediotione were the samee In b.Ber.llb lbbaya says: 

11 y.., ,j'@P \di 111 \1.JJ" , 1thus proving that the same, benediot ion was re­

cited both morning and evening, because it had the me~tion of both 

of these periods of the day in it,. 

The benediction ae we have it t~day, begins with !"'> ~ ,..'.:l... ')4.!Jx 

,, 
\.)'~•).) :i.::1)1oand olosee a'~').I ~'))lbji 'X:+., Although .lbudra.ham,. Jac-

ob bln1 Aaher (in the "Tu:rim" H. Aarvith 1 fr-, 'o) and ot11ers {the h e1..1 
w 

1.1<Do in general) ornit from .n1 ~i~ '11 till IYI ci~1:i.1 f because it 

intertupts the main thought of the bEnlediotion, yet moet minhagim 

end with the words I b \JJ .J)IXJ..S' 
1

i1 e (Elbogen, ffJud, G<>tt .. in Geach. Ent 111 

p. 100) ~ The substance of the thought of the bene'di.otion is~ the 

ohanging of the seasons and timesQ 

. ) ·., The eeoond benediction is the ~~1» J\::l..i' x • (b" Be:r.llb)4 There 

.. 

. . 
' 

ia evidence that at one time it waa the only benedi~tion befor~ the 

shma .. ( ._,/)f"I)( j)::J.•:::i.ll~Tamid 5:1.b b_.Eer.llb)- !rhe question of the b~ 

ginning of this benediction is discussed. in the TalmudQ (bG Ber. llb)e 

They ask whetlHl:r 1 t should be 

fere1no8' between :Sabylonit,tn and Palestinian to.l:muduate. They deoide 

that /\ ~ 1 1' '.:). i'l x should be reoi te d in the morning~ thus implying 

that c G>' >J '1\~M 'I. should 'be reo1 te:'d<in the evening,. All minhagim 
@) 

recited l) If'» J'\~" :>< at night. The disousE§ion was primarily about the 

morning benediction.. Thtl Rabbis give~ the following phraseology, b • 

Mr. llb: ,. o ,, 'YJ'I ::l IV j:) \ :::i ~).) 'YJI '.:lo~ x c ~bl "'~ 'l'lx1. Beoa:uae it 

) 

Noter@,. In gaonic times in Pu.mbedi.tha they had cf 1.y -..n411-x in the.1 
morning sura ho.d i'> ~..., fl 4 j) x in. the morning and \.) F I j J\~l> x in 
the evening~ Amram has aooepted the eompromis&0 But Abu.drab.am has 

· t\ ~ 1.ll ,f'l,~j)'i( in botl1 benediot ions .. 
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doo-s not begin with l''i it is often oall*d 111~·r ll::\•:i.0 !he-
.. 

word.es and thought of the benediction are) taken from Jer. 31:·2z; Dln1.t: 

35:: 4$:: eli ~ Neh. 9: 15=1~ Ps.119: 25; Joshua l~:S .. 

c } !~! !!!!!~ 

Gfhe ebma is preceded by· tho three: words \ 1o y..,.J -, 'e P 'i' x to be' r• 

cited by the individual when he· ~ays·alone and not with the oongl2""' 

gation.. In Talmud b" Shabb~ ll9b we find that the.se three words a:re; 

eaid to equal l b )(. .. There is a w:ystical reason given for the in-

sertion of these words. If one should count up the words of. the shma 

he will find two hundred and fort:r-five, which~ plu.e lb¥J l'i-1'-> <fx 
II . 

equal the myatioa.l number, two hundred and fort~eight .... n t> 1 which 

point to the humbe·r of bones in the human bod:y or to the number of 
' U\l~-.--

poaitive commands. ( 11\J-lll J)1~1o)~ The reader, who aoes not aay ~)( 

l b~.J l ~ v 1 :reoi tee ...n b )<: 0 ::i 1 11Cc ">£ '" out loud J thus making up the 
§ II I I ) A numbell°0 \Shulohan ~Oh 0.,He >< o oand )')J\ o.:i.. x1•1 CJ -1n1f" a.bu.dra-

b.am reproves the use of these words on t'\f,Q grounds., First, we must 

not say anything that interrupta the reading of the shma. Second, 

i 

3'1 ! 
' 

,;. · the name of God. cannot be.' used simply to fill out: a number of words. 

•. I
. 

·.~ 

'.·.;~ . ',~·. 

,. 
1 .' 

The' eoeential part of the ehma is the verse which declares 

the unity of God<?J>we therefore read in .b"Berel5b that Jud.ah Hanassi 

:recited only the first verse as his shma .. ,,.,><.'n t.J•f!lc-)('n<e~·)w' ::Jl!J"-l 

y,.•1Ju-j1 ~1r11~ ·~, ~w i.1./'p 1r q After this verse_, we find an intcn:ruption in t·her 

Note~ .. The:te1 are numerous hint a in the Talmud to the effect· that at 
one-time the ten commandments mus·t have preceded the :recitation ·of 
the sbma. I.Tam.id 5:~e. b.Be:r.llb.; l2a. a>' ;i'~11 ~1tJwJ)1"')1Ti1.J\.·>..u)J j'-:>1;>1 

"-' ~rbl.}) , "and we -Moite the ten oormnandmenta~ the shma. q •• " Also. 
in j" Ber$ 3o we find: ..... Ki )C,. , 1~ ·.,,,, ... 01 1 ft .:3.:\.. 1 f~i, ..I' '"»")-c> 'J'l IJ.J l'"\. 'r ;i 1::1 'J"b 

I i1.:i.. \ 1'f1f:-r .J\1'rl:i.1n J'...,"-'}l\/J '.J'CJIO, "why do we recite tllese two chapters 
every day •.. R. Lewi eays, because the ten oonunandmenta are inolud.&d. 
in them;· 

Note@. We find the statementJthat if a man recites thiia verse and 
thin falls a ale ep we do not wake l'lim to :reo 1 te the other parag:raphe 
of the shma > beoause we consider that his duty is fulfilled., b. Ber.13b. 
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ahma in the form of /\I \)VJ -in:L. Thia verse is taken partly from 

Ps~ 72:- l9o in the olden times it was recited in the temple after the: 

pronouncing of ~d.' e name.. {b. Joma 3: 8; ch. 4; l)~ It is based on the; 
' @, 

verae in Deut~ 32: 3. (Sifre on Daut~ 32i 3) .. 

We find tl'l.at the Uisbna diaouoaes why the different parta of 

the ab.ma are placed in. the position in which we find them to-daye 

(M.Bert2:1)~ 11~ 1 ~1 \':)...' oP.::i. \'.i >-MJ )IJ».v ox 11 ·111w 10Y..'1¥ ~'"'..µ o"' f1'il' 

-r~<r;)...oi~i }(~-t. >-i'l..I IJ'X /t>'i'.•1 i.From this it ia evident tl'l.at the third 

part of the ahma ( 1 b~'' Nu.15: 37-41) was not originally recited 

in the Aarvith. Indeed
1
in Wiehna BerQl: 5jwe find a statement which 

seems to indicate the exact time when the :recitation of -, o Y- • 1 in 

the evening a was bt gun. \ ~ ') r ~ ~ ~ , ~ .. > ., to)C .J\, 4, c;.~ 0 .. ....,s P J' ':>L" s · \'-, • :i r b 

j1pf1 \.:J. iH.li'YTUI 1)1 ..Al<r'~::&.. C)'""'J~p .J\X.•g, ')blW\\JJ •j.\::lf 't~I )
11

/ 'JX. '}ii jl'")f)l 

Maimonides interprets this statement of Eliezar ben Aza.:riah to mean 

t~at before thil3 time ") .t>~' 1 was not recited in the eveninge,and 

that this interpretation of scripture now gave the people a reason 

for reciting it. The reason for 1t$ omission previous to this time" 

was / that this part of the iahma. dealt me.inly with the .Jt '6 • s and the 

interpretat.i.on give:n to l.J) 1 x o./\'l( "">I was ;1 ~'~ ..J")IO";l'f lD"'l(P) (b. 

Shabb.27b)-that it must b~ said at a time when tlie ...J)~.'C!( ean be 

seen, namely, in tlle day only. Therefo.re the .'rallith was worn at day 

and not at night .. 'b .. Shabb. 27'b .. - j0Be:r. 3: 3 I DO 111.9~ ;i~·~ J\to:i'::,·f'll.O 

-1\ ':!>' g" $"tor the garment worn at night does not r~qui:re fringes. • 

However~ since the shma was supposed to oons1st of a combination of 

these bibli01al paragraphs) (e.a V.. Ber. l~ 2 and Josephua IV: 8: l!3, know 
) 

it) in order to maintain the uniformity of the shma; many worshippe1·s 

Note®.. It was inserted here according to b .. Pesa.him 56a in honor of 
'ffi:e-patriarch Jacob. 
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in Palestine~ instead of omitting the -1t>)(..' 1 altogether i:n the ev~ 

ing:, :reciting only the firat and last verses .. b. BerQ l4b. 

J\")b~l ~~II.Lil ·~::l.. 'f ")I. "):)..I' J\':::i.'")).) X:l..'"1 )J b::l- '1b)(.. ·1.t>"Y-. )1'1 I II' .,.'.:).. 'f)(.l VJ\D 

• ..J\ IDY.. o:.::c•nfe~ 'J x D'i1~/./ Ol!When Schmu.el bar Judah came1 he said that in 

Palestine', in the even.ing·s, they recite: 'Speak ubto -the children of 

I1n•eal and say unto them, I am the Lord your God 0 •• " 

When one doea not :r.ecite ':>b¥'1 and the e.xodue,:it is recommend­

ed that a short prayer mentioning the exodus be aaid. b.Ber.l4b: 

' 1 j1 '.!')(..")lo~"'~ ....I'l'D~ )k:>l'f ·y"">!:S a·.:..1. 1 1\~"f... i1 \-lX "> b):. 1 ')b'1- .::S..."") ").:l.. )C"" 

c Go -\'g l...l'~ D ::i'fl~X 
.~b'IC.I Q'""\~t:\ -"~'$~ -'")\:::i"l"'Xt •)J.1 ;(i1l,,J\b~ '")lol 

<f-x 1 11 -,~ IJIU'I- O''l'lk:> ".::t/l 
,J\'.1b \.1.J\'l'tnl t:>'>~b '{~'Kb IJ.J\')(~l'n\J.> U'";"\ I \ 

·~~ JJ".'>~J .o·'il 't.u J\ nr.;).>-f ~"'0..l t,.!f .J\'tuYI O"-r::i.).l 

"Chiy-a bar Rab aays: if he recd ted0 I· am the Lord your God' he muat 

aayj 1 True 8• If lie:: has not recited_, 8 I am the Lord your Ood 1 he need 

not say n True 0; but it ia necessary to mention the eiodua fron1 Egypt:., 

ao he ea.ya thua~ 1 '1e give thanks unto thee, O Lord our God~ 'fhat 

Thou hast taken us out of Egypt and redeemed us from the house-. of 

bondage' and hast performed mi:raclee and great deeda for ua at the 

sea •.•.• " Or in j.Ber.1:9 f,Sd~ 0 , ... ')~bb l.-J...1\~Sli'l'° l~ \JtU)(. .;:,;,•11'° 

·l b~<f J'I l'"i Ii' 'r 0 .. 11).1 ..J) ·~b j...! J) 'Ti>I 

". ·· 93 'We give thanks unto thee· that thou hast taken us out of Egypt and 
'( / ;,: 
,:. , .i :redeemed ua f:rom the houae' of bondage to give thank a unto thy name. 89 

The mentioning of the exodus was one of the most essential parts of 

the prayer, indeed it is maintained that originally only the clos­

ing verse~ Nu. 15: 41) i, e. ref erring to the exodus., belonged to the 
I 

' ----·-~_,....,...,_~ ...... ~~~----~---...--·---~--... ------~ 
Note@. F~lbogen states (Jud. Gott. in Gesch. Ent.p. 24-6)that when the 
twppreoeding parts were halachiatically interpreted to mean the te­
fillin and the ma.zuza, the fi:rat part of 1 by;,· 1 was then added and 
given this same halacb.iatic interpretation-referring to the ..1' ~ ·..s • 
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as in tl1e morningJas evidence from Josephus and the statement of 

Eliezar b~ A~ariah ahow~Q 

Tile recitation of ..., b ~, 1 with tho .)'\ $ • $ passages was not 

at any tixne in the historical development of the liturgy, conaid•­

fl'd obliga:tory in the evening. It grad:ually 'became a cu.atom to :ri_<ir): 

cite itJ no doubt due to the d&sire of tbe people to preserve and 
.. ,.,. ... -·- - _, '· .. " 

maintain the uniformity of the ahmae It dic.l not imme'diately ap:ring 

into a ouatomJ'but developed over a period of years. In b.Ber.l4b 

we find that A'bbaya recited it in the evening but sai& \.J )(. l ~ 'f 11 

) bJ )b:>-b \.J~'l).-"XT \\1'::11 )(..::L"J)lb..'.l... .)~f'i.nb 'Xyl' l.J'~'f)J\b )<t1r>J1X 

,]bl)\ ~'f)J'til OXI ~'0.J'' x'f .:l."l '")bX ~J11:::i .::'.\.:~ ")bX XTll l.J'-:>b),. 

•Therefore we b$gin. to recite it;because they began to recite it 

in Palestine and. since we have begun to :r(lcite it we also finish 

it {or continue it) for ReKiahana said in the name of Rab that on~ 

should not begin. ~o recite 1 t wt if be,, has 'begun he should fin= 

iah iti:ll M We: thus see ;that theoretically it was coneiderad p:ref­

e:rabler not to recite 1 t, but in praotioe the custom arose to re­

oi.te it and this custom was not - or pe:rhe:ps could not be - oheok-
A@ 

e\..\0 

The joining together o:f "The Lord your God" wi tb "true 11 is 

an old custom attested by the Talmud (b0Be:re14'b). '!he reason for 

it is perhaps none- other than devotional, altl1ough tl'ae words join-

ed together ( ...l' b,¥: D-=l'Ji~')( ill;i•1) are found in JertlO: lOe "'-~ .. / -
_..,...~~-qi*=-, ... 2'-~-,,....._-..... -..... -.. ----~-··-~------~~--""i ----..... ~----~ 
Note@0 The recitation of the •exodus' in the liturgy is very old1 Seciuse it seems from Jer,.25:7 that mention of the exodus had bee:.n 
made in publie worship evon during the tiw.e of the first temple.G 

Note([)> .. Even Uainu::midea still considers t11e recita.tion of tlle ~ s.P!t 
paiiag«ns of 1 t>.Y- 1 1 in the evening not quite proper but hie addst o)'>J x 

Q'....,c&kl .../\~'g 1 1n:::rr IJ 1. l..LJ'I.[) '.J~to j')~ 1 't.:i... '"jl.h/)C r~-ilr 11'f 1 <f.1 .J\)\i"'d...1 J'li!S'g J)J".$1:::> l'XILJ 
(~(,(_i;3 w''il .J)/::i~111) 1lC.. 1 ~:i..1 ol''.).. 0'"1S<b .../'\Y:,•gi }':JT/I~ ·llH~bt 

-~·· 

1: 

I' 
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d) !!!!: ~!.£!.g!£!i2lli! !~J:l.£!!!!,g lli !Lb!!!· . 
The prayers of the Aarv:ith, ftS has already been pointed out~ were 

not written at one time by one Rabbi and then arranged into a se~ 
vice 'by him,. The development of the pre.yera str~tohed over a long 

period of yeara and we:re ar1•anged and n1odifi.ed by different indi­

vidual$. At tlie time of Jochanan and Joshua ben Lewi, when the or= 

der of th~ Aarvith was eatabl:i.shodJ the ber:i.odiction · following the 

shma was the same as in the ·:rn()tning. 

1'~, 1 ..n io')( 1nx ~ But Joshua ben Lewi asks: Why ii:1 it that we 

say psalms after it? It is explained: ~ w :L' ~ • 1 ..J">t:l¥-1 ,,.~ '")-"C?> 

II 'v(- It 

...!' ~ J "\{) Q He interpreted" to mean the Emetll Veya.zi b of tl:i.e !!!9.!!!~JQ 

It is evident from thia statement) that the Emeth \reyazib was r.., 

cited in the Shachrith and the Aarvith" The change wa.s made by 

Ra'bJ who arranged the"Emeth Veemunah" for the Aarvith only .. b. Ber .. 

"Rab said: whoever ha.a not recited Emeth Veyaf;i'b in tl10 morning 

and F.meth Veemunah in the evening has not fulfilled his obl.igation 11 

Thet Ae..Tvi.th prayers we1•e then ,through this period of their histor­

ical development_,, taking defi:ni te shape and form$ The j) ...1 1bx1 .Ao x 

tl1en beoame en obligatory part of the Aarvith.{a:nd great eaphasis 
' 

was placed upon. itf!1 recitatione Tllo reaaon given for ·the uae of 

the wo:rd j) .J J kl)( in tho Aarvith / instead of 1, ~, 1 \_is baa.ad on 

the biblical v·er~u' (Ps .. 92: 3): ..J\ 1~ 1 <f.i l""'...tllO'l.I l, C:,)n 1v..:).~'°:f'>d7 ~ • 

"'o tel.l in the 111om:1ng of thy kindness and of thy _!e.it,hf_tt.}.~~! 
) 

in the~~" 

In content, tllia benediction is inerely a collection of bib-

lical verses~ The f> J J v )( 1 is ~a. ll.9: 86.. The J\ 1 ~ ,..,. " ;iv 1~11 is Job 

I 
i 

• I 
' 



\ --

•I ' ) 

• 

" . ) 
.} -

- .. 

9: 10 (riot found in the siddu:rim of .., .., <Do and Roxne ). 1 J w Q) ..1 <l"-' .-1 
is Pae66:9; \-l':i'•lbi1 is Deut. 53:2~o~.nei>Jbl ..J'i1.n1x is Ps~l06:27 

~10 a? >1fJ\ is Ps.136:151 14i u ,\''@"l'J'I -"¥-is Neh.9~11;.,, ::i1p-::s ·1o 

@ 
:!$ Ex .. 16: 11; l"' P ·") ., is tx~ 15: l8i il I -a · ::i Jer .. ~l: 10., 

In regard to the geulla.h~ we find a short fo:rzn of it given 

in Talmuo. 'b.Ber,.14'b and je:Ser.l~9.11f~ 3d (quoted above p. 3g >~ 'lhe:tl:!F 

e:r thia was the established f o:rm of the geullah or only what was 

eo11eidered the iuinimum of its contents, is open to question& In Sitre 
,, __ 

dtt;t Rab !mran1 in place of the usual verse of the geullah we find!: 
I bl.LJ J"I \J.J I ..,. p I I J\ !JJ I .,. p \JI ") ~'Q)....1' I I ..,. I :::i. :i I ..J\ I ::s If b I ...I l 11 c;. )( I ,.., I ,,.l ~ 0 ')' 'P , I 

f:::io j)li"'lb J....l~ f\'ll>t \J'<f...\.I on>'I o\1v 1..J 1 11<f~ '11 ~,,, ~,,.>-il 

~,.,~>tJ.,., h~.>- ','"l f)~'X.\•...,::i.. .:::l..\".)'jl::).. 1>t:>~\D 1>'f.1x)... t.J'i-_)(;..F 1nb'J l...1'.J'I "'>'6 

I:n our :rituals t~~<dayJ there ia considerable difference in the foI'lll 

of the ·oloeing of this "geuilahn benediction. 

Following immedia:tely after the getillah is tll.e Hashkevenu0 

That tbis was originally a night prayer is evident from the oon-­

text0 It is mentioned in Talmud bel3er$4b,9b1 Rashi and Toaefoth to 

b. :Sere lla ( fl ::i , .., >c: .J) 1'> )(. ) • It is the Ha.shkevenu to which the '!'alt-!. 

mud ref era in the term ;1--" :::i ,..., x ,..., ~, x..>i ,, (see a.bOV&J' p • .i:S" ). Although 
...... .... 

in the position in which it now sta.ruis) it forms the concluding 
not 

benediction of the shma 1yet originally it wasAmerely a benadie-

tion of the shm.ae It belonged to the night prayers recited before 

reti1•ing .... nnd it stood in· place of -and served as - a tefillab.. . 

I:mmediately after reciting the Hashkevenu (in the old night prayers 

Note@0 In mant old rites { .Amrrun and a large nwn'be:r of Geni):ah te:xts) 
'B'e,fore: "the Lc>rd shall reign forever and evern, oomea a phrase: "Out 
of the mouths of babes and sucklings hast thou founaed power. M(Ps. 
8: 3). This Psaltn (8) is a night :Pealmll ( toldhen I look upon thy· heavi­
e.ne,, the work of thy hands, the moon and the staro whioh thou hast 
ordained.ti) and the whole of the'Piilm is prefixe:4, to the service 
when -the evening prayer is read after nightfall. lA'brahan1l: in ''Sing-
er Daily Prayer Book,'' note on fL.11bx1 J'l f:))(. p. cxl. ) 

I./ I 
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l of the hozne) one went to sleep. It ia the only real night prayer in 

the Aarvitb and is undoubtrably very old. 

The phraseology of this prayerJin the vario~a rituals,differs 

greatly" The text as we have it in our prayerbook (Singer) is.$ wi.th 

a few minor changes~ found in th& Uacbeor Vit::ry. It is probably 

al together will I lay me down and ele:ep. " We find a very int ere st­

ing version. in the J v Q~ :R,. vol& 10~ where· E. N .. Adle:r on the Ritual of 

the Persian Jews presehts a manuscript text with the following ve~ 

s i 011: 1 ...\ , '-l' ej) 0 , 1 ") i1 l ~ b n ., , ·& J ::t ...., ..J\ 01 1 /1.J'i ~ 1 -l ~' g b 1 1 .J ' :i... , -:i u.i ii 

l I ) .1. ~ ~ 1 \LI 1 I b I \LJ , ""-' '" )C. ~ I 0 I j ' )C. ~ j) .....I i1 'I b ~,j ..JJ I ..1 I' ::i 

.~1 ):l.r ~::JO -r~d ~'"i.'Ji.t..>' fo.i.J -..AX /bl"-> 

There is a distinoti<:ln made, betv1ee:n tlle oloaing eulogy of 

everyday and that of Sabbaths and llolydaysQ This distinction is 

very olct. In Ridraeh Teh:ill.:bn Pse.lrn 6 we fin.di ~ \ti 111 " 1
1 .., b"' 

.,J'l~'S .J\1'61:> \'X.\ll 'Q">~f ..... YIO\f.J .... rq:..·"")~~IJJ .J)J~lo ~~l/J r~~ >tlfo ,~ 

F1f'=>.l ,1ll0 <:)\'I ...f'\';:)..t./.J:l. 0 .~..u ..,J\~O C'.,J'i!) \''Q)"OJb .J'l::).."1.lJ~ . 

f 1' '1""' ' 1 b .11 -., t> 1 "-' 0 

11

.Joehua ben Lewi said; the S$ are tl1e eev= 
c. en oomma.ndments4 •.. ,. ~ si:ne the commandment conee:rning .J'I '6 1 g is 
A 

not present in (applicable to ) the evening, we add, "who epraadest 

the,, tabernacle~ of peace" on Sabbath and on holyda.ya; and on week 

daya~ "who i'Uardeth his p~ople Israel$ " This enatom, however, was 
not univeraal because there were many placee whero o ,,~,was said 

[k 
on weekdays~ In Tanh\mla Pinhas we find: \>-rn Jb c,."' '>< .::1. ox 

QI~"-' ....l\":10 C"11'Q)'1 0\c;.lti::).. ,,~J'lfl'll '1>
11p 11"ll~f 1 01~"'1 l~ \'~Xl\b ~"1~.'.l, 

"lfhen a man oom~s ••..• in the evening, we inquire of hia peace, re-, 

cite the all.ma and we close witl:1. peace, 90who spreadeth out the taber-

nacle of peaoe0" Al63o in j~ Ber .. 4: 6 (8c) the atntement is made: 1 ~ ~ 
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.:~~ ... ~~Jl::'t.I ~b'P .J\')C.',.j'.i j):J").'.:)..1 j'~.iJ l'~~@.nb Jll'wll r.Jlll ~JI Jlt•~·~J\~ 't.J:t. 11.:iX '1 

o, v U>1-,• '( .v1 ~)C."'l IV, /blJ Lv1 1.J'~..\l 01~VJ ..}).::io o-,1·Q) ~t>"-' .J\')(.~'""lp.:i.. 

And in Mid.rash Raba. Levit.oh.9: 01~wi \'l:>..J\1n .... ..ri1~...,in ~·.:ii() a.1<f.~ ~n>-

a I~ \l:J ..f'\ :r O O"'\ IQ') 1t.1'
1pi e 89 G:raat is peace for all the benediO-

tiona •...• close with peace; the ehma~ "who apreadet.h the tabernacle 

of peace. " On the other hand there are places where they close on 

F:rida.y night,. as on weekdays, with: \)If '(.)C....,ltP 1t:1JJ }bll/J 0 This 

is attested by Abudraham who says that in 

this practice: of cloei.o.g Haahkevenu on Friday night with ... .Jb.U 'Jbtw 

obtained. 

There are a. very large number of 'tifferent versions of this 

prayerQ In Seder Rab Amraxn we find £2!h concluding eulogitH1;e.nd he 

decides tha:t tho o 1~~1 should be rec:l.ted on Fridt\Y nights and 

1 h :v ?bl\).) on weekdays. 

'fo ina.icate some of the biblioiil quotations in Bashkevenu w~ 

:find that l.b\/J llilbf 1..J~'1.1J1;11 is p·s.l0St8; 1..J1)J.~'- j,>..n1 is Pa.3: 4$® 

l©...J'.:l f~11 is Pih9l:l; l.JJY'>l!S ")Jbl/.JJ is Ps.121:8; /bll ')b1w 13 Pa, 

121: 4. ( \ l...J f"\ l~o ~x ):i is Ne,h. 9: 31.) 

e~) !~! ~9!!!!!~ .till!!!!! - D ~ ' )I~ ~· I'.., :l.. • 
@ 

A prayer which has been inserted after the Hashkevenu and which is 

recited on weekdays only is the u '<> 1.).l'i- " l n.:i.. It is a ooll.eotion 

Ne.rt;~. In the Siddurin1 of the- Sepha1·dim.& the closing 1.J •'e>J ona1 fol ... 
Iows imme·diately after i .Jl)i.:.l. j,>.ill and the part j.J •it.Vb '"'10711 tilli)Jf r"'l..J\M.b 

o h.u is not; read on Sabbaths and Holydaya. Because, they say- we 
should not ask Got to guard ua - the Sabbath or festival is in itself 
a pledge of wato.hful oare; nor should we t'hink of sword or pestilence 
cm tlu~ae-; days~ 1 

Note@. See above (p.14-ff. ) as to the a.ba:ndomnent of the prinoiple 
-il~e. p.;r7:i;;t;J.~~-;J;-. of joining 11 geullah" wi tl1 "tefillah" in the Aarvith. 

! ... !' 
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of 'biblical v·eraea containing Glod• a nwne.: e:igh.teen times. At one 

tirnlf):Jit was Enipposed to se::r:ve0 as a substitut«- for the shemoneh e:·e-
. .. 

ra. All agree that it !! a substitute:· for the tefill.ah (~sefoth b. 

) 
~ ., 

Ber..4b11 a.nd others : J\1::n.:).. n ~ 1~..i.:::i J"oin:xrx "' o'v•oC) ()..nt')(~w· a>-1 

11 '"'U> ).I j)..J1t:1 w-r 2'God' a name is mentioned eighteen time::s in those vers­

es t(.'l co:r:re;apond with the eighteen bera.choth of the shomoneh eara'* et 

Undou'bta'blyJ the imserticm of a long prayer a.t this point. between 

Rashkevonu and t'.he te:fillah,. could be meant only as a substitute:, 

for the tefillaha OtherwiseJit would clearly form a decided break 

in the continuity of the p:ra.yera ... an ooou:re:noe which the Rabbis 

desired to avoid ... especie.ll.y when it came 'be0twee-:n tbe geullah and 

the· tefillah$ It is, thered:oreJ ev:ldent,front: ita context a.nd its po­

si ti on in tbff~ se:r.vice that the D ~ '.Y f " I n::l- served as a shorte:n­

~d forn1 of the te:f'illah of Aarvith0 

The reasons for its introduction into the Aarvith service dif­

fer .. One maintains t'.bat ein.ce the synagogues ... 'be:ing located in the 

fields -we:x•e distant fr.om tho homes,, the worehippers could not re .... 
. l . 

main until after nightf~ll beoauBe it was then dangerous to go 

home. They J therefore Jintroduoed this prayer as a eubatitute for the 
0 •j'IOC>:I.. 

long Aarvith tefilleiho ( "Turirn• He Aa:rvith. 1 't .. 1 'oL,..ro'©n~ \.l~i11.Jw 1101 
u.I q ?' 

O'Y\")' \'ill .J\t1..P::i.. Ch~w .J\l'O..l::J '..J'l.1. l'il a~Jl\.11~"1 O'b':l.lP '©~ ,.IJ'-''.ll ,~...,., 

Qjl::l. Ut• IL> 1ct~ 0.'\110<?) ")OI~ l...l'j'.J)I .J'i':::l.."1).J .J\Cf~J\ /bf,~()\[) '10X...J\il~ 

.,...If' ,'.:).;) .1.1 ..A Go 'ij).J\ .::>. w • w .J) I '::l ""l > f) "' I }\ ..J .::i ../'\ I "1 ::'.1 T' X n'' ') 

Others say)that it was introduced at a time when there was a ban 

against the Jewish religion and the Jewa were not permitted to re­

cite tb.eir Te£il.la.h, therefo:re n~1)1~ 1
' 1 1,1 wa .. s in.troduoed as a 

substitute- to aawe time·• But. all agree Jtl1at although the reason 

for int:roduoing this prayer into the service in time disappeared,­

yet the prayer was retained because of the desire of the Rabbis 
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and the: people,)not to wilfully abolish any of the pra,yera .. 
·@> 

Elbogen assigns this p:raye:r to Palestine: .. It is possible, he 
. ' .. 

mair:,te.i:ns J that in one: lend thisll and in the other, tbe tafillah was 

recited. And so in AttAram.) we find thein unitel\ in the order in whioh 

we have them to ... day.. It was probably written at the time of t:b.e ee, b= 

o:ra:bnJ 'because we find other prayers which consist of a combination 

of biblical vtrreee (e.g. 11'.:l..::i ~ ;1 1 in the morning) arranged at 

ttLie timc'h After tho recitat:i.on of these verfilee, the obligation of 

reoi ting the tefil.lah was considered fulfilled - especially since 

the tefillah of Aarvith was anyway theoretically considered a~,~~. 

Tho qu~retion whether one sl1ould remain seated or stand when 

reciting this prelyer is intereeting 1 in that it shows the .. importance 
h ' 

attaced to this prayer .. Th$ authoritia:a d.ieiag:ree~·Q Some- aay, one 
/\ 

should remain seated alee, if he st ands, he· wil.1 be thus fulfil.J.ing 

his obliga:t·ion of reciting the tefilla,h of AarvitlA; so that When he 

recites the following tefillah_,,he will be, repeating it twice,jl whiic.tl 

ii;unot per1:uitted~ ( ..i...o• i1 •xi oormnenta:ry to °'Shu.lcba:n A::ruoh" o. H • 
.. ,, .• ' ·' 

1<f,'o), Others maint&inJthat since tl!is c.'t ill~" 1n.::i..was writ-

te,n .to aubstituta, for the tefillahJcme should stand during its 

recitation. just as one' ate.nds during the recitation of the tefillahoa 

( llosee Iseerl.e·e, Conun. to '°Shuloban Aruoh" Oe B@ 1"f..., 'o),. 

To indicate wherefr.om these biblioal passages have be~n taken, 

we find that : ,, I' ?i is Il>fiJ.8.9: 65; ,, 11..,::i. is Pe. 135: 2l~ " I n.i 

0111 ln::i...1 is Ps. 72': 18-19;: ..,. ,i~ •;pis Ps. lO'k 31; ow 'i1' is Ps. 115: 

)(.,'I is IK.18:: 59; )I il' II I is Zach. 14& 9; 
'; ~_......,. ___ . .._.~-,.,--.-- ... ~ ...... _____ ...,. .. ______ _.... ___ . ______ _..__..,,.... __ 

!2!!_@. Elbogen: "Jud. Gott@ in Gesoht. Ent." p.103e 



cw 
l' o,, ';-r) is Ps. 53;: 2~;; 1--' • >1' I.[) 111 is: IOhron. 16: 35; ~ ::i, o · 1>- ~.:i is 

Ps. 86: 9=10; , .J ".J ')( 1 is Ps. 79: 13$ , , \ 1 T::>... .., these four beraahoth 

are for the four berachoth in the Torahai Gen. 9: 26; 14; 2~ 2~:27J J!;s; 

18: l~ 'IJ 1 ..., w x is Job~:· 12: l~ l .,. '.'..l- is P.s0 31:: tT~ 

f) _!he .Q!CH.1!!.B _!!l.9Q - 1,.i '.J 1 )J I x·v., 

The; closing eulogy IJ'J'>' 1x.1· presents a messianic outlook and 

is entirely independa:nt in thought and. content of the preceding 

verses0 Elbogen {JUd~ Gott0 in Geeoht. Ent': p .. 105~ ) attempto to e:xplain 

its insertion in the follow.dong manner.a In the old Palestinian eer­

vice·,11 he says" the- Haabkevenu had closed with o ''rw1v i\J l:).J \''~ o n...11o 

or a~,.u1·v ~_y1 .... .in1@J1© The; Mid.rs.sh Rabe. to Pe~14e1 states that the 

chil.dre:n would,. in tl'1e evening, say 

But wll.en in Babylon th& eulogy I' )If 

'r"A')\llJ ..J))llUJ' \''~!:> \...!', •1o 

"° r.. ') w , 1 1:>>1 ") t> 1"' was suba-

etitutcut,sorne.:t.hing, had to bee ineert•d to •preas the messianic hope 

and. theri&f(lJ:«t' we have inserted. a> this placHt. in the service: I~..,' 
@) . 

lJ'J'~ .In some eidduri~ w~ find that this ~losing eulogy is o-

mi tt_e:d e·B g. the V.aohsor of Rom&"e Instead of I ..J •.J ·).} , x"l ~ they hsv•· 

l<(b '
11

)(,.::).. a~w,,.~ ..J\l~j)'j't.:>.i l)(..l'@11:>i1 ~>'f .J\J1.'"l)>i 4.1::i1f )l'.J...J j)~n.J'l 

f"I~-' ~ O'l' f I I'll f > n ~ $ The:rt' are diffe:re.nt ri tu.ale that have 

different veraion0 of thia eulogyQ 

The biblical verses of this eulogy are: \"~~ 11b)l..1 is Is· .. 6Z::?~ 

l~v.> 1
il \~~ ';i is found in ',, 11~<ti1 1"· '© ol")©to'ob'but is not onEJ 

~-.......... ,µo:IS-*'2~-----....._..._------ ""' ., ___ .,,.....,.. - -______ ....,.. __ .. _ _._.......~ 
Note@,. We find this verse in many versionse But in eoroe,we find i:n­
ft«id$ the verse Pe. 106: 48. But 'this ie. w:rong, baoa:u.se tbEH:J$ e:ighteen 
verses are supposed. to su'bet1tute, for the tefillah and)thel'efore>, in 
order to have Godo a name mentioned. eighteen times we should recite 
the verse from Qh:ron. (i"h'o n''r!t. ,o..,, 1e111'o;;i.nU10 ntPo hi~) .. 

I 

No,te@ Isaac ben Ge.jjat (llth 0$) saw a foreign element inl.l'-''~ t'lt.'">' 
an.a-therefore did not want to interrupt the ord.e·r of prayers w:l.tl'J. 
this0 {El'bogenl! "Jud. Gott. in Geschtt Ent$ p·.106~ } 

'Ii I, 
!I 
ii 
ii 
i 
I' 

I 
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verse in the bible. It is the combined beginning of three differ­

tf!Iit verses io •'o Pe. 10: 16; Ps. 93: 1; Ex. 15: 18" 

g) .!!!.! !!'.!!!!!.~:tale~=-!!.£~$ 
It is most probable that in olden times the .A.arvitl1 tefil.lah was 

followed by l 'J ILJ'\ .... thEr private~ prayera In Seder Bab An'Aram it :IS 

noted that it was the oustom to recite this f 1 ..J n.-n prayer in 
' . 

certain acadEUnies after the tefillatb Aarvitha 

\'JC> ~ .)/ ~ l~QJ' cf ")J'd t::>\tl )<.'Of' 10 .-..,~ ')\ <,\./.> -1.'f ~p \I~)\ .J\ 1' IV, W ~ '1 Q l ~\LI 

,. .. ~1 .iiw p•:i.."l ..1'''.).~ )I.ii.lb 1-:JI '"''i~.i 1'c> 11l>'" "'"~").)I .J\~Jl l\"1¥ c't.ifn IJ.lf1~1 (o-r><) 

1\1 
This custom~ however~ gradually di~d oute Eve:~ lai:monide-s ( 99 Yad" 

Tefillah ob. 5::J.6) ste.tos tlfat it is not a generally accepted cu&" 

t·o111 to recite.: \ 1.J "-" after Aarvith, yet,. he says, there are eej{lso 

tai:n select individuals who still.· keep up the p:raoticH•-: .\!J 1 ~i>· "A i>..JtJ 

~ ::i ..:.\- '° .._}\"\.'.:\....,_)I ..::t. ~ ~ ' I )I. I J'l IJ'i ,:\...P.1.. 0, © x ..A 'r· "©J I')(. U> f ~..., \£-, ~ :i .l. 

....,/"\"1.'.:l-'"))>1 Oi''..l'w ~ll o."c,'<l>IJW (l.'l'r>) UJ'I ,of> 

In the time~ of Moses Isse:rlefe the cu.atom had. completely ceased tG 

be observed;beoaulle he definitely states (Shulchan Aruch~ o. H .. r"f, 'o) 

"'':l..1µ ')f)~f ~i\'Jq) ~)J \'~'@IJ rx. 
h) · The 'refill.ah~ ~ _ ........ __ __... 

The tefillah - not in the_ form in whioh we have it: to-day ;(.'.but in 

·1ts broad outli.nes - is an old praye:ro In oontradist:bi.otion to the 

ahma~ it waer considered rabbinical in o:r,,gin by everyone.. 'b0 Jf:lerQ 2la, 
( 9 \.J4,, l\'f'Q>J\ ')(.J'l''"")f)\"T .... ,,w p. Aleo its• order. hour of recitation, 

and number of tim.eo to lJe, recited daily was not 'based on any bibli.­

eal injunction but was entirely :rabbinical. (Haimonidoa, "lad ei T~ 

fill.ah» ch.1: 1)$\ \'XI j'\'"')IJ\il lb j)~J\il i\Jcbb l'X/, jl")W\j"I Jt>-4\~(f)J\i1 l'.JIJ j'X 

jY) t.J\'711 Jt> \11.!l.r jbf j"l~J\~. Yet, it~ was 0011aidered the true prayer of thEt heart: 

b. Taan~2a~ f)~q,-" ,.,. >bt'lC 'Ji7 i~~ )(•nw rrlt:)...11 y.•;1 If'"/..• and hod to be 

repeated 'by eve>ry Israelite j even women1 slave a and children. (11. 

Ber. 3: 3).,j\f~J\::t 0, 1 ,, n .... a •J((.lpl o'l' 1 y, o '~J 4 Its origin is ascrib-

!J 

!'[ 
I. 
i: 



&:d by the Talu1ud to tbe Men of the Great Synagog\1eQ (b. :Be:·re 33a, j. 

Ber. ll, 4 (f. 4d); b~ 1Aeg. l7b). 

It ie not within the scope~ of this easay to analyze each ben-
.. - -

edietion of the tef:J.llahJ si:n<.Hl' the tefillah is common to all. the .a~r-

vices of the day and not distinotivErly of the Aarvith. '.le shall., there­

f o:r~J oo:nce:r.n cru:rselves with it only in. so far as it is related to the 

apee1al subject of this essay. 

Tb.ere are two d&finite statements in the Taln1ud, one :regard­

ing the origin and the othe:r:·, the arrangement of the shemoneh e ara. 

The· one· (quoted above Pe /o ) ascribes the origin to the len of the 

the arrengement of tbe berachoth to Shimon Bapekuli in the ti.n1e 

of R.Qamliel II. 'beEer&28b; beVeg~l7b:.J1V1"')'""10i1 >~tjl'<llil \•.\.loot-...,::,, 

0 ,...u ';:)...' i '1'lOil Cr ).I ;..·, '.J'<ilfr J"\ 1~"'.l:l... If we are to ascribe 

any historical authenticity to these reports (as does Elbogen)~ 

then the @nly possible interpretation of these etatexnents is) that 

tlJ.e composition of the tefillah began at the time:' of the len of the 

Great Synagogue; and that it was finally ordered and ar~anged by Shi­

mon Ha.pekulli. This interpretation is evidetit· from the words employ-
@ 

c d \ 1 P' Jl. and ·1 ,, o ,., ~ . 

There is abundant evidence to prove' that certain benedictions 

of the Tefilla.h were recited long before the time of Shimon Hapeku-

11. (be Joma 7~ l, and. otbers). But sino$1 this is not our conoe:i:n,, we 
""R. 

ehall. not devote: ourselven.1 to it* Suffice~ :.t.t to say, that when 11 Gam-

liel II dee la.red the tefillah of Aarvi th a 11 ~• ,, .th~~ had a defin-
\ . 

*'*...., n-•• =• ~=- =---·--~-·---......... .--...... _...,.,._....,._..._'*-___ ~~~--~~~~ 

Note:~ The Rabbis eaw this and tbey attempt to harn1Qnize the two 
Statements as fOll.OWS; 'b~lleg.18a: Clilt:»I O".Jp1' C)'"")\ll~f i1~bl ")f''l>.t::i i::r1 

1).1 l't':;;pfl °?°"'',Oil.>)(..~ l{f\0\1 'C>fl \1)10~ ')1'0n ·~~ j)C(o'Q>.Jl l.J'j'...ll ~"'~':'.l...J flt:l:l 
. o. I "l'TO t 11 n I 

Li ff' l::·i· : 1. 7 :1 
'i 
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it~ly ordered tefillah in mind. No discussion oonoerning the order 
-- - - .... v - • 

of the beraohoth was deemed neoes~ary. It waa taken for granted, as 

we~ f~r1d R. Gamli~JJ.. 11 11 Jo.ehua, Akiba - all autllorities at the beginn­

ing of the second century -· debating ,whether all the eighteen bera­

choth or only a selection fl;'om them must 'be:· said dailye ll9 Ber. 4g 3. 

~lf.'liP >~1 jl·'1UJ)I i'>..J/b\J.) D""'I'~ 'f~·-_,·.Jlt:> o\•\ ol 7 'f.::r.:i. '")tll). ~·"')ft¥l)'. \.:>.."l 

.. c.. " ,, ,, 
f\' \'Yb l~T O'><.I ,..., ~~'OU\') \•©1 t.f'l<t'C)J\ i1,1">-UJ o.x ')IOI~ ~'J ,.,., \'~D )bl')( 

AlEio in what manner the additions conoern:i.ng the rain.y season and 'fiie 

Sabbath should be inserted, (Ue Ber.~: 2.; R0R. 4t 6.; Te.an. I: 1-2)~ 

.ts poi:nte~ .. -outl above J (Pe l.'l ff G ) the oueto:m l1ad already grown 

up at the time of Cku'flliel II to recite tho tefillah of Aarvithe RenceJ 

when h«r declared it a i'1•n J he had a definite cuftltom and a :praeti0m 

ally fixed tefilleh (sinoe it was arranged and ordered in his days) 

in mind,, .. Even though a century after Garnliel"'we find the statement 

made,, that the beraohoth we:re not to be: recited exactly as writi;en 

·but ('b. Ber~ 29b) ") .:'l.• II ::i w, "~ ~ ·~· , 1htr may add to them"~ 
~ 

and even though th~ erder of the middle benedictions we-J!!e not fixed 

11 c ~ il ~ \' x .../) P ll gt>)( "the middle be:rachoth have nQ definite 

order•;· yet ,we ean safely aesume'1that for the large mass of the peo­

. ple the tef illah was a defi:ni te,~ ordered arrangement of the be:ra­

choth. I:ndee:d _,we find that they wru. ld refer to the different 'beraob-

oth by number ;i er. g. :in b. Meg- l 7b 

and -"'J'bl.P~ i')f..l'tl1 -,bl~ '~' llr->; which clearly proves that the 

beraohoth we re definitely f i;,:ed and orde:red. The: te.fillah of Ae:r-

vi th when declared obligatory was, therefore, in all probability) :fff:!"' 

o1tex.t by the: pe~ple 111 a definite syatemati~ed order. 

The tefillah was reoit~a three times a day - morning, after= 

noon and. a.vaning (j. Ber& 4: l (f. 7a); 'b0 Shabb~ 24a; Beraahi th Raba><"• 11'C:a) 

LJ'j 
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O\'ill/.J '(!)~ ")IOI)( \t:>l\.J 1::1.. h<.fDUJ ,_) ,<ll" Cf.:J:i.. <le'ii)J'\t:l 01 )I. ..J'il~~J\ j!b':l 

.(')I' Cr.::11 o'n.~n!> '>- ~~J\i'l't o~')C. ·y,~ \::i'Q)<e all <r.:ii. b.,oj~ '>- jlJ.l'UJto 

"Row: many tefilloth shoul<i a man recd te eaoll. day? Re Scl'um.aenl bar 

Nachman aays, sinoe: the day ohange:s three times each day, there­

for4'': a man should re:ai te three tefilloth every day<> "' B\3.t the te­

fillah in the otl'ler services of the day {Shaoh:r.ith and Ui11~1a) 
' 

could not ·nave been recited in. ita later accepted order until the 

time of Clamliel II,...when it was arranged 1n a definite order" .. fOtme 

so 

Since it wae al1ao in the time of Gamliol II that the tefillah of 

.&a:i'Vi th was d•alued obligatory, we can safely oonclude ibl>. at the I ~ ~ 
ag~ of the tiefillah of Aarvith ie equal to the age of' the tefill- I 
ah of the other· services,, sinoe-· the arrangement and·. fixation of the/ 

tef:l.llab. in general was p rao Uoall y a1111ultane ai.1.s ri th the time wlle1 
it became~ an obligatory Aarvith :recitation\} 

l1 



OHAPTER VI --- !ILllil OF 'rHE DAY FOR THE RECITATION o-"""'"""'""""1r- - ..,..___ ~ ~ _ _..., .-~ ~ -=~-~ 

OF AARVI~H .. ...-.- OIJllll:ll __ .,,._........, 

In the early days - befor~ the combination of the shma and the te­

fillah of A.arvith took plaoa· - the tefillab. of Aarvith had no fi:x,= 

(see· aboveI' p. Ho note @ ). ait the hour of its :reoitation ua­

um:ll.y began immediately after IAinha. On the otller hand, t~he hour 

of the recitation of the e·vening ab.ma - befOl"$ the oouibination 

took plaoe ... was after the appearance of the stars, sinoEt the in-

l..n"'n~.:i ~':;:i"~ \' 0 .-1:r....r "From the time that ·the priests e;nter to eat 

of their offering" ... wam 0 •:::i..:i • ':rjl ..t>X!J ..,J\,))wt:J ttafter the 

appearance of tho stara;· bo Ber.2b .. The ttim.a· limit' for its re·oita---
tion is given dif:ferently by the di:ffe-r&nt authoriti*'Eh El:ie.~er 

aaya/tll'.ltil the end of the first watch; the Rabbis say until mid­

nigl1t; Gamlie-l. aaya until dawn0 Ile Bere l:: 1. We' may, howev~.9 be 

certain Jthat befc;u:•e; the tefillah. and the' shma of the eve-ning we're 

combined into an Aarvith eervioe, the shma - as Shimon ben Jochai 

ea.ya - oould bEtl rEJoi.ted at any time during the night,9eoauee 

there wa.a no fixed time 'by law for lits recitation. b. Be~~ 8b-9a: 
I '') 

... J'1\)C. "j)4·b. ~·1t>)\v '.J\W "-''r ')(.llj1 Ql'')CU' O'~YV /t:>/X ,,,,. \1"' 

IJ\ ~f· ...J"I n"' 1 "')fH&- n 111a>J /\ ~~,"' ~,. 'i' 

~\lJ .J) ~)C. f (,) p C,..µ "'1' X. I J\~I fl 'I-' 

l il ..:l. ~ 'b • I ""11' tJ> i\ '1 I lo .V -,, ~ )J' W 
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However- after the tefillah and the shma we:re oombined and formed 
.. ., . -

into an ,larvith service, the t:!;me· of their reoita:tion ... and esp-.e-
. . 
ially that of the ehma - was moved up~ as is ehown f~om the account 

. it1 be Bero 4b ( .,.,.w11 \~ )<.:1- 01x eee.' above p. JO )~ It .thue oame to 

be: recited very early in the eve:ninetat th.e time when men re:turn­

ed home from the day• e 'W'Ork ,and before_ partaking of the evening 

meal., This hour$ then .. was u.:ndoubta.bly the generally aocepte-d 
. . -t 1-,e. l'H.rur for ~ reoitation of the Aarvi:th. Th&· custom of reciting it 

after da:r.k mu.at be:i ve;ry late0 We find that .Anttam e·mphasizee that 

.if one recite; the; .larvi th ~ltii6tne appearanoe: of the etaraib 11e 

luu1 not: fulf ill~Hl hira obligation~ •seiuar Rab Amra~: hJJ w ''p )Cl '1'i
1 

!.J\:::i..1n ... .,., ')(~' x~ ()":1.:::i1"::111 .J'"'Y.• o-r•r J\"':l...•Ya Al~o Maimonidei:~ tv?ad" Te.-

f:lllah oh~·$: 6 and Ja.cob ben Asher "Tl.:a:rim" 'ref. Aarvi th ~-t~-, 'o each 

stat~ that the time for the r•oitat1on of the shma of Aa.:rvith is 

after da:tk" Theoretioally, this tra.s truen; but in practice,, because 

of the dif-fi(:tul ty of reassembling the; congregation~ they would r.,. 

oitlt! the Aarv:lth 'befor@ nightfall or im.me·diately after IU.nhae@ 
_____ ,,,,,__.._....__.----~ ..... --.---~--......-------- .. -----------------· ..... ........ ....... ____ _....... 



ThiB praatio$: ocmtinued down to vety late times: (Se Ba.er ee·seder IF 

~. vodatb. Israel" p.163. -"~~JI 1 ,::l..~1 \'~~..no \·~1-wi f...l".:1.¥J)t ,,ny-,o:i... 

..... ~'""'~;it \'~•l\..llb ~.).~.JI~ l.l!'lj' ""ll')(.,'bl ,ri-p\.Di\ ).)-Ob j"l!)Jb J\~1>..J\ "")1'~ l'b ...}'~i,,).l 

... 

Although it. was known that the :required time for Aarvith .... theo­

retioally at leaat - was after dark~ 
-~~-·----~-----·-- ~- --------- ------~ -
Note@. We find.1. a very interesting dieousaion in ., w ){ 1.J •:).:1 Bere 
!f"p7'2( J\ ). He e.eke~ whioh :is bet·ter:r. to pray with the congregation 
before tlut sta:r$ appe-ar" or wait; until the stars app&ar and. pray 
alon.Er1 Ho· answersJthat in. falestiner they pray Aarvitl'1 witli the om-

. gre'gation but wait with. the:, shrna· until the proper 'time-: (after 
dark) and are not at all ooncern~'d about combining 1 geullab." with 
tefillahQ !herefore~ he ooncludee~ it is of greater impo~tanoe for 
ua to reoite the shma in its proper time:' than to comb.in~ gelitllah 
with tofillah .. 
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CHAPTER VII -· .. - THE AARVITR AS A CmlGREGATIO~AL 
11~._.=ao_._ ~ ~ ~- II'- - - ~~----~-· 

al .!!!!. Tef!!~~ 2!: !!!!~th ~ !.ep_!§!!.2: !1 !f!! !!!de:;. 

~Et reaaon generally given for the. fact that the tefillah of Aar­

vi th is not repeated by the reader - as 1s the tefillah of Sb.aeh-
~ . . 

ri th and lU.nha. - is J that the te-filla.b. cf .luvi th was not oonsid-

er~d obligatiOryQ ("lad" Terfillah ch119:9: ~lj'>:'l- f~~.>-il'r ")Tin t<"w-) 1...1•)(1 

'l 
;Y~.11"1 ..n"".l..~)J J\~g]I \'~w •·e>~ -",~).! o>) ... and ther$fOr$· thia oonce·esion 

( viz~ that 1 t waa not :repeated 'by tho reader ) wae made to those 

who maintaine'd that it wae optional~ This reason appears to me to 

be· ~ery unsatisfaotory)becauee)first; the tefillah of Aarvith was 

practically a i' ;:)../" - - it we.a recited regularly· by all; the·n. 

why makei th:ia!i oonoeaiaion ·to the fo.:w who maintaine-d that it was 

t'heoretica.lly a "'"'""' ? Seoonde since 01Qiginally tl:u)) tefilloth ..... 

were reoited not by the individual::;w.o:rshi~f~rs in ailenoe; and 

then by the reader - as to,., day ... but wiere' recited only by the 

reader out: loud for the be.ne'fi·f!i of all the wo:rlh1ppe'!'s~he faii... 

ure.: to have-, the tefillah of Aarvi 1h repeated. by the r•ader in lat­

&r history would not; indieate that the tefillah of Aarvith wae of 

~· lfUieJ importanoe': than the tef illoth of the other servi11Jes / but rath­

.. 
~: 

er that originally it.: was not recited at all in the oongregation1 

since-: the rea.d:111g of it by the :reader was the only wa.y that it 

was recited. cong:tt"•'gationally in the early times. This inferenoe' 



I 
-J,. 

oan furtlier be~ supported 'Qy histo:rioal faots.. In b. Shabb. 24b we 

read that •ven on ?om T~! .. the Aarvith was not recited congregation.,., 

ally exoept when it happened tc> ·fall on the Sabbath0 w'', )Cl .. ') -) t:>-x, 

l'/_g l ... l'X J\ 1 .1"1::J /l~'J\il '.Jv<f 1""')1'11 "')j.1~ (">'~"-' .,/\'.:l..U.-..1. J\1''1<( ~f\l./J 
., 

ID ' .::l- J\ ' '.:l... ") .)} \ 1 I' I I 1 $ 1't' ~Ill \' X ...f' :::i. lb )<.. G-io Cr "' ID It)'' <f w -, , :::i. t;-d· 

It: W(U3..itherefore,, only on the; Sabba~h that the Auvith was recited 

by the people- assembled in a oongrese.tion. Further proof of this 

contention is the fact Jthat for Frid.ay night we find a oondensed 

form of the tefillah of .Aarvith whio.h was repee,te·d by the reader = 

2 4b; "Yad" Tt:filla.h oh~ 9:: 10 ). lie have~ 'tliis eondensed form no 

doubt J beoause of the fact) that on Friday nights· the eongregati:bn-

a,1 · servic~n~ were· held}~,nd 11inoe; the tef illah of Aarvith oame p:ractic= 

ally: to be: aionsidered e_qually important with the other tef1llothj 
. (3i) 

weJthereforeJhave this fo~m of reIU:ttit~on of the tefillall- which 

·to all intents and pu:rpose·f.5$ waa considered an exact: re.p•itition 
@. 

of the tefillw'I.. Th$' reasonl' ttutrefore, for the failure- to have 

the" t<erfillah repeated by the reader in the' Aarlfi th e;very evening is) 

'beoauee the Aa:rvith was not :recited eong:re~tionally and therefore~ 

Note@& The tra.(.U.tione.l reaoon for the recitation of ...{) 11 
)( i A 0 ie 

illit it wa.o introduoed 'because of the fear of .evil spi:d.ts:: / r il::n.:i.. 
11 ..,."-'::l- i•il on'i-u:- -"l'DJ::i •J):i.\b ,a'r"'° ....r>..i'.:.\0 oiwb "il-'p....nJ1'::J:l..'°1·.).)p "'~">iu 
~.e,11~.a.~-t: ,QJ\Cf(!)J\ 11:>''0'"'1 'l.:l X\:l..<i- O"'")P'l<..t:>\ll OI~ '...l.:i. ~·:i.."1~ 11...f'l'l' 1.Jjl..111 

Also llai:m.onides {81 Iad'° Te-fillah ohe9~ll) states::,,, o·io:iTJ 1.J·1)...J'\ ')'°~' 
X ~~ I f'\X .J'U w • r.:> a"-' i'\' 'i1 •I ..1'\ I J'\:l..lb :.~fc.::i.. -..J)"I ~"'>>I ~~.J"1'71 {e \' )'..:.).. O.)) ii ..:::\...\')IP '..le> b 

II f. ) (. t/ l. H~..n1a1 '\ w 1r1n -l:J'C>T i\..J::r.O l"c 1'.:L'I ::r;1..:i....:i. ,,::i..'" 1~UJ·1 l.J\hJ\ u'~wil xf1 
· O'ilt:>)l )<..tJ' I IOX...flbil C!l"~w•\JJ 'I» Q.).lf\ fo::i: l'"::L::J~.J,.'\LJ •1:i 

Note®e · In Sader Rab A.mram it is noted that Rab Moaheh Ge.on and Rab 
liiionai Ga.on sat that if one makes a mistak&, on Ftiday evening and 
does not reoite \ J'. ::i. ;i )(1:>1 ; but if he heard the reader reoite 

J- 1 ~x '"» her- has fulfilled his obligation@ 



-.. 

the:re was xao custom esta'bliahed for ita repetition,aa was the 

cu atom w,1 th the: tefilloth of the other services of the day .. 

-\ 

----~ 
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CllAPTER VIII --- THE KIDDUSH AND THE H.ABDALAH., - .......... ~ -.- ~- ------ -- ---- ----

The Kiddush, which is recited on Friday eveni.nga) 'both in the 

euna.gogue, and at home~ was originally only a home se:rvioe which 

was recited at the table over wine. b.,Ber.5lb. Pes.ll4a:: l-1.:J..p 

,, \L) II ~ <t- c• I}. \" ;-, \,l) 0 \'II ft \.I ,-,1 b Zl
11 

f\ ~' ~,.II ~,)) ~ btfo:re e:at-

1ngt (b$ Pe•selOOa) 1111))6 o 'rp.::l.. '1-lf x w1·1·r j'x .. The origin 

of it is ascribed by the !almud to the Men of the Great Syna­

gogu.e:e (b. Ber. 33a., and others )0 

At about th0 'begbining of the· Am.or!llie period J the oust om 

of atte11ding oong:re gatio:nal eervioe·T<.m Frida:y evenings began$ 

The K:1ddush, tben)also oame to be included in the F:?id.ay even­

ing synagogal eervioe" In Ea~lcn it began to be: introduced ear­

lier than in Palestine. j$,Pe-:e~ 10::2 (37o); je Ber.,8: l (lld): ('->-"•1 u 

.'j)~"..J\i1 .\Ye:>~ "1"11' '"111~ IP<f.lLI /'' ll)(VJ ~11b::i. lbII 
Deoauee it!· Babylon

1 
wine wae not as oominon a drink as in Palestine 

{ e. g .. sefi) story in b,· Pe.,I\) lO''l'a about the visit of Amemar to Sura) 

and sinoa the Kiddush was to be recited over wine - and there was 

no wine to be.· obtained for most of the people - they int:t?odooed 

tl1e Kiddush into the ey:nagolJUe' senicut\ 

Thtn.·efor@,/we see )that ainee there was no wine-· ·to b$ had at 

home; and sino~ wine was considered nec~ssary for the recitation 

of the :K:l.dd.uah, the K.id.duah was introduaed into the synagogal 

service where. wine could certainly be obtained for this purpoae. 

In b.P.«ts .. lOOb we find the discuaai<m a.bout l'u'\r"' cnlC •Ji 

.J'l0..J':li1 ..1\"1i, whioh indicates th.at :many considered their ob­

ligation fulfilled. when they heard tl1e Kiddush recited in the 

synagogue··~ HoVtever
1

tl:l.e principle of: 'fl'1'J)lo ~1rb:i )<~-.c: '1.l11·r I')( 



) 

was not fo't'18<>tten or set aside,; and thus the Kidduah oam.e to be :r&= 
. lo... . 

cited in both p'doeei - at home and in the synagogue. But !12!! the 
- . 

Kidduah at home was reoitad not only over wine but over other kinds 

of drink ( b,. Peth 107.a ) and over 'bread. ( b~ Pes@ lOSb )0 

Another fundamental reason given in the Talmud for tlie · i:ntro­

duotio:n of ·the Kidciu.sh into the synagogue aervioe isJ in ord&fa!· that 

the travellers ( o' f\ •' )C) who eat in the synagogues may hear the 

aanet if:loation of the day over the oup of wine·1~ 'because a room 

waa ueually att:aolled to the synagogue for the lodging and feeding 

b) 

>j• o~ j)'")/)<. :>rlC>~£ ~-.1'\b'-l::J •;:).:::i...,. WI IP 
, )<..J) \l>, ...\ ::i ..t::,. ::i.. I .J >.I 1..JH'1 t I 'r ::s. 'i-1 \"''.::I. I n 

Tho'- origin of the Habthilah - reoi te d. on Saturday evenings - is as­

oribed to the· aen of the ~eat S,nagogue:0 (be Ber., 33a, and other a) .. 

Like the Kiddush, it was originally a home service only~ reeited 

over wine, after having partaken of the ..J'\ I !,J.I \ Ce oJ> fl , I ~ 0 -the 
-u~· ,_.,.._ "··.··-r , . .,,__..,,_,p,_,.,;:-;i; 

third Sabbath meal> and signified the ending of the Sabbath. 'be Pea .. 

105b;i Bero 52ae \- .»I \" 'j\ <( >I -, 1 :::)..t:> ..r- -:i\J.> _, X g. I b.:\. I ...1' ' '.:l.. '(- 0 .J ;:i -J i1 

0 \~i'1 'e» il~"'T::l..i1 IDI~ l:::t /f\')(1 .°'' fOW':)..fl <tJJ/ '")l"tf>/7 

' ......... ~«( 11\'-lb i'f')(. 01.::i 
\'""11\)(~ \~':J \~w'rwbl J''f ~ il 1 

lie. thus sea; the:t originally) theae1 parts of th.a Sabbath p1ra:yers 

were reoited sep6.>rately; but later due to the scarcity of wine:. amongst 

;, the ps:ople, these were united and recited ove.r one oup of wd.nfr.$ In­

deed in j0 Ber. If 8 we have: a recollection of the old cu.atom 'by R, 

Judah Hanasai:: 0 I :::i i1 ~ J} \ ~ ~ I ::J J ., f I f) J I., r Q) kl i1' i1 ~ ;).. ..., 

However, when in Babylon certain Palestinian ouBtoms were 

changed-or forgotten - and men were not psrm~tted to eat immediately 
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be£ ore tl1e ending of the Sabbath ( b~ Pes4l 106a ) J then, the BabdaJ,ah 

had to be introdu~ed into the Auvitb tefillah. But the question 

now aroiee,where:· in ·the tefillah should thie Babdalah be- inse:r.tedt 

Oertain Tanaim differ$ "" Ber4)5,2: 'to•x )'..i'~.IJ '1 _ .. M1,..11 l_J'".:). ;1'c:•in1 ... r ... ·:irb 
, jl')C,...,. llJ::).. "") b I )I.. "")t).I'~)\ '") i)b~.,lJ •...)(i).:\.. V" '>) 1 1."J j"l".1"">1. 

For the Jews of Babyl~n, therefore J the Babd.a.lah came to be recited 

twice - in the tefillah and over the cup o~ wine@ However, in Pal= 

e~stine ~where the necessity of'.' inserting the Habdala.h in the tefillah 

cf Aarvith was not so strongly felt,, it was not inserted,; and there= 

fore when the question ie a.eiked, why do the labbi11 diaagre:-e about 

the position of the Habdalah in the tefillah~ if it is an establish«!. 

cu.atom to recite it~ joBere6J2 (9b): ")=>-1,\-H.,P ':i.:"> 'b1p xu --,-=l- 11.Yo~ 

• \ ' ~ )I \' y VI n D-' \) ";!. l'1 )l.':l.. I .)-. ";) I Ji Y... I j') ~ $ the f!lnSWO l" 1 S gi VI"" 

e:m j <l Ber a 6' 2· (9b h 0 ~ 'O)J'i .1 '!"!,,~":,.~ .... 0 I ~:)... il ') r J} '/.) .. , > ~ ;J ; that 

is, the esse:ntial recitation of the Habdalah was considered to be 

over the cup of wine and not in tbe tetillah. 

In Ba'bylo:nJa different eQlanation is attempted of the fact 

that at one time the·Habdalah wae recited in the tefillsli and an~, 

Other time: OVCr the Willtle be Ber. 33Q: jl'e--&i..1':;,.. \li~l'~·1i:l jl I ).\':).."j' j'"l~TIJ):'.l.. 

, ll~1l.J'::l.. "1.v+;·> l...1~111 nrri 01:r'jl \..v il'~;)...p 1·"'>'"-'Yil 

~At first they instituted it (Ha'bdalah) in the tefillah; when they 

became wealthy they instituted it to be recited over W'Jil:neJ when 

they again beoam.e poor they inatit~ted,it in the tefillal1. w But> 

behind i'ib.is statementi/we oan :retid the: faot > tl~at originally the 
•~ . . 

pd:.ee of the Habdala.h must have been at home over the cup of wine, 

and it was introduced into the tefillah only after win& became to? 
I 
I 

great a luxury for the people. IndeedJit was al!.!IS felt~that the 

essential recitation of the Babdalah was at home over the wine. As 

we find the statement' made in the Talmud>tnat if one neglect to re-
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cite the Habdalah in the tefillah he need not think that he has fail= 

ed in the performance of his religious obligation, be~ause he will 

:recite it at home over the cup of wine~ b .. Be:r .. 261); 29a,etce It)!\!> 

.t>l"':li'\ ~~ j'l")IOI~~ f1-:i.•uJ ).J'bb IJ\I~ \')'tJ>b 1·~ J\).)ll'J' \j'".::i.. 1\\-"T:i..jl ..... 1'::i.f11 )(~I 

Although for.the Habdalah - as for the Kiddush - when wime became 

a rare luxury for the majority of the peoplea it was not: always 

absolutely necessary that it be provided>for the :recitation of Hai:P 

dale.hr, as we find in j e Ber. 8$ l (lld): \ '-' X'r.'.l.. \' 'r•1 .'.l..b 0 

In regard to the wording of the Habdalah we find in j .. Ber06~2 

(9b): ,)''\")(.\~'If.\.\ ~T'>il /l',:)lt -y-,~ .>U.>',C.?+ }.',n 1
") (.)W.:l.. j)lt)lf

1
) 'j'J't'.>f':>

1

") 

.(:) 1'fw~ i..J-1\ )l•p~ O"' )4.=>.il f\ \l.J~b/1 •p~ .J'IWVJ O' p'il 

Tb.is text - with a few minor omissions ... hae beEm included in i'l ...n ><.. 

, ~ J\ .J ,.11 f' recited in the Saturday evening tefillah, in Beraohah 

\ .J I l'i 11.J'> Jc. "' 

To summarize then, the Kiddush and the Habdalah were orig1Rally 

home aerv;ces recited over a. cup of wine. They were introduced into 

the synagogue service due to the conditions of the time~ Btt the 

old custom of reciting them at home still peraisted-.\.so that these 

two sorvieea oame to be recited twice~ once in the synagogue and 

then at home~ Their essential recitation, however, was always aon­

sidered to be that one which was at home0 
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