of the Aarvith service, setting forth the growth of the
third daily prayer, the importance of the tefillath
Aaxvith, the combination of the shma of the evening

and the tefillath Aarvith, the shma al hamitta, an enal-
ysls of the Aarviﬁh prayers, the time of the day for the
recitation of the Asrvith, the Aarvith as e congregation-
al service, and fhe Kiddush and Habdala,

SUBMITTED to the Faculty of the Hebrew Union College as part re-
quirement for the degree of Rabbi,
raﬁpectfully,
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INTRODUCTION

Jewigh prayer in general, The Jewigh liturgy 1s the product of

years of develppment. Its roots penetrate deep into the 1ife of
the Jewish people. Unlike many of the other products of the Jew-
igh genius,the liturgy is not the result of the speculative or hal-
aéhistic bent of mind of the Jew, The liturgy above everything
else is the product of the soul of the Jew, In it he expressed
_his wishes and hopes, both nationsl and individusl, Through it

he poured out to God his innermost longing, The prayers,there-
fore ,conld not have been reasoned out,but were poured out of his
goul and were then given definite shape and form, All phases of
the 1life of the Jew were inclufed in his liturgy. There were pray-
ers for physical heslth, wisdom, prosperity and prayers for res-
urrection, destruction of apostates, reesteblishment of the nat-
ional state, The roots of the liturgy like those of a tree which
permeste ;nta every part of the surrounding soil, extended into
every corner of the 1¢fe of the Jew, Thege prayers  then, entered
into the trunk or the formation period when they were given fix~
0d formsg Then the'litur;;rgzt into different minhagim, But the
life and source of the Jewish liturgy was ever the soul of the

Jew reaching upward toward God)although gseeking expression through
definite forms and'rituals; |

'EVQlution of prayers, The development of the prayers was evolu-/

ﬁionary—from the individual prayer to the communal service, This
devélopment extended over a long period of years, We shall not
Concern burselva; with this aspect of the development of the
Pr&vers,ohly in so far as it bears directly on the Aarvith ser-

Vice and contributes toward the unfoldment of that one phase of




the liturgy of Isreel to which this essey is devoted.

The three services of the day, The hours of prayer for the Jew

finally orystallized in the morning (Shachrith), afternocon (Min-
ha), and evening (Aarvith) services. In the synagogue to-day,
these three times for prayer are strictly observed,with an almosgt
~equal importance and sanctity attached to each. The subject of
this essay is the third service of the dag~the Asrvith. To-day,
1t is usually recited in the synegogue & short while after night-
fall, However,if the individual prays: alone, he very often walts
until a very late hour in the evening before reciting the Aarvith.
The historical development of this Aarvith service will be a$tempt~
ed by the writer of this essayo .
Aarvith Pdyutim. We shall not concern ocurselves with the p@yuu

tim which were later added to the Aasrvith because they do not
form part of the established, authoritative Asrvith service re~
cited in the synagogue every day., They were merely later embel-
lighments added for special occasions and do not serve as an ine
tegral part of the Aervith service with which this essay is cone
cerned. |

General Qutline. We will discuss the subject of the development

of the Aarvith service under the following heads: 1) The Growth

of the Daily Prayers, which will deal with the crystallization

of preyer in the three periods of the day-morning, afternoon,
and evening-and with éspecial emphasis on the growth and esarly
development of the last tkxmm of these three services, 2) The
Tefillath Aaryith, which will treat of the question whether the

tefillath Aarvith of the dey was considered obligatory or optionw

el ( 72 or NI1WD), 3) The Combination of the Shma and the Te-

filish of Aarvith, which will treat of the arrangement of the Shma

_____




of the evening and of the tefillath Asrvith in their present or-
der and the principles involved in their arrangement. 4) The Shma
al Homittah, which will concern itself with the reasons for the
preservation of the Shﬁa al Hamittah after the Aarvith service
had been established; the significance of this shma and its sc=

companying prayers. b) An Analysis of the Asrvith Prayers, which

will treat of the Asrvith prayers, their origin, composition and
purpose. 6) Time of the Day for the Recitation of the Asrvith,

which will concern itself with the question when the time for the
recitation of the Asrvith became fixed. 7) The Asrvith ag & gon=-

gregational Service, which will desocribe how the Asrvith tefillah

is recited when prayed in s congregation., 8) The Xiddush and Habw

dals, which will treat of these two prayers which ars recited in
the synagogue (end at home) at the entrsmce snd exit of the Sabw
baxyé§§;pectivelyo




CHAPTER I~=- THE GROWTH OF THE DAILY PRAYERS.,

a) Periods of Prayer in Farly Times, In the very early periods

of Jewish life there were neither fixed prayers nor fixed times
for‘prayerC>A men prayed when his soul was burdened with sorrow
or when he experienced great Jjoy:; he prayed for the fulfillment
of & wish or for success in battle; he prayed at times of sickw-
ness for the recovery of his health, or at times of drought for
,f ~ rain and abundant crops, His prayers were therefore spontaneous
| both in time and in form, They were not externally superinduced

uyon him but were born of the needs of his own soul in contact

with the everyday experiences of his life, (See Psalm 25; I Sam.,
.11 Jer. 31:9 et seq.)

As timé.progressed,the opinion seems to have prevailed
that certein fixed times of the day were more propitious for
prayer than>others, Thege periods of the day were the morning
and the evening - or at the rising and setting of the sun - the
two periods which mark the changes of the day,thus manifesting

God's poweﬁ?arrayers then came to be regularly recited by cer-

Note D rradition reports that at least one prayer a day was oblig-
&%Qiy from the time of lMoses to Hzra. ( "Yad" Tefillah I:3 ), This
tradition reported by Maimonides, could not have been originated by
him because he gives it as a tradition. It therefore must have been
an old tradition transmitted through the ages and here written down
and accepted by Maimonides,
Another tradition, reported by the Talmud, is that at the time
of Ezra the prayers were weitten-eond established, in time forgotten
L and then reegtablished at the time of Gamliel., 7D.Megilla 18a -2
S |1New ATOR (Y pton 14pn 3302t ez DBl OPT ©A WYL NXBT I NXD
- QY01 AT aIv3IW 7Y Ton »xb, Thege traditions, however,are, as will be late-
er shown, unreliable and inaccurate.

Note @, J.Ber.7a R. Schmuel bar Nachmeni says,that the prayers were
#ntroduced at these houre (morning, noon amd evening) to correspond
with the three times in which the day changes. Also in Berashith Ra-
ba'We find this same statement with the additional prayer:o¢ arva
TYIRE NEBXD 2UX G 1DV ’nﬁxﬁmwuaﬁn(‘33 0> bt 0T x(See also Jj.Ber.4,1)




tain individuals at these periods of the dajEDWhether thespe

times for the recitation of the prayers were original with the
Jewg or whether they were taken over from some other people (e.g
the Persisng) is not our concern, What concerns us,is to find
out the antiquity of the evening prayer by attempting to show

that even in very early times it beceme a custom to recite #

gome form of prayer toward the close of the day.
%lthough the report in Nehémiah IX seems to imply that

there was then already some form of religious service,yet we

have no clear evidence to maintain that at such an early per=

iod in Israel's history prayer slready became a fixed instituw

tion end congtituted a definite form of service., On the oon~
 ;§ trary,there is abundant evidence to prove that religious serw

vice =~ and especially the Aarvith service - was not a fized

form of service and was not couched in particular terms and

formg until a much later period in Israel's hietorical devel=
opment. Those men who saccept the talmudic report that Ezra
and the MNen of the Great Synagogue instituted and formulated
the prayere, have involved themselves in great diffioculties in
maintaining their theories in view of the 1atef soncrete higw
torical evidence to the contrary, furnished by other parts of

the Talmud, The talmudic report of the suthorship of the pray=-

ers may be considered an attempt « perhaps unconscious = to

R A

ﬁoteegr. Josephus in Ant.IV 212 reports the tradition that it
bhad been the duty of every Jew to say his prayers twice a day =
morning and evening. (See also I Chron.23:30 ).

e
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add sanctity and authority to the prayers by thus ascribing them
to olden times.®

b) The Three Daily Recitations of Erayers.

The first definite statement of reciting prayers three times a8
day is found in the Book of Daniel 6:11, where it is remarked

that "three times every day he kneeled upon his knees and prayed

and offered thanks before hid God, as he had heen doing before
that time." This would show that at that period there were some

pioug individuals who recited prayers three timee a day - morn~
ing, afternoon and evening. This,then,indicatés that at this
time (time Of the Maccgbees) the practice of praying three times
daily already existed. Perhaps Psalm B5:18 nenr) nrwx o¥n¥) Npal 30
"At evening, morning and noon will I make my complaint and moan,™
alludes to the same practice. At least;this verse was understood
by the Rabbis to refer to thi# practice. Because in Midragh Te-
hillim B6:18 in interpreting this verse we find: |='b Cwewoex
Qég_Jwﬂa& WQ¢J$$&th“7SDT¥&>"Ro Semuel says that from this
we learn that a men should recite three tefilloth a day." Although
" the date of this psalm has not been definitely determined yet,
since we are certaln of the date of Daniel we may safely say that
at the time of the Maccabees this practice existed. Furthermore
the statement in Daniel,"as he had been doing before this time"
shows that the practice certainly existed previous to the time of

the Maccbbees. We, however, have no means of determining how long

Note @ .In b.Ber.33%a R.Jochanan says:¢x->w ¢ onf 3pn POTAP noa 2wk

A1 ETan) ATy wkes w02 eTo give the prayers even greater au-

thority we find that in b.Ber.26b, Jose bar Hanina says:niaX mites

Qi4pn and in J.Ber.4,1l we find the statement: |4 p»h ©iwwn niax

- %en ‘N, The Aarvith is ascribed to Jacob.(b.Ber.26b: j.Ber. |

Ta~b) xéx py 2@ P QW‘\(f'] 01PBI WAD) OBXIV gvad y Aban |po 2Py i
N e «The report of the Raebbis ascribing the prayers to the




before thié time this practice of reaciting prayers three times
; day had been observed. |

But this custom of reciting prayers three times a day was
not, even at the time of the Maccabees, a generally observed w'i
nor even generally recognized- one, and certainly there was not
yet a definite evening service, All that can be said with a cer=
tainty ,is that at the time of the Maccabees at these periods of
the day, some of the people recited prayers to God,but that
these prayers were fixed end determined can certainly not be

® ,

maintained

¢) Prayer as an Accompaniment to the Sacrifices.

The a;gupents advanced above are corroborated by other evidence
obtained from the position of prayer during the time of the sec-
ond Temple, Becausge,in the time of the second Temple there were
certaln prayers associated with the temple sacrifices in the
morning snd afternoon., We know from abundant evidence that tem-
ple worsﬁip pleyed an importgnt part in the 1ife of the people
at the time of the second temple. As the sacrifices were offer-
ed up,the Levites recited prayers of thanksgiving and praisge.

(1 Ohronozz:ﬁo; Neh,11:17). There wag, therefore,a basis in the

Men of the Great Synagogue - like these other reports - is merely
another instance of that general tendency of the Rabbis to aseribe
8 higher antiquity and authority to certain matters by ascribing

ghe authorship to some great personality or personalities in the
‘ast.

Note® . Herzfeld (in"Gesch.des Volkes Israel" p.133) maintains
tHeb quite a while before the Maccabees the type of prayers was
already known and that also a shma, a tefillah, and reading of -
the Torsh were practiced. Therefore at the time of the lMaccabees,
he thinks, these prayers were already in a redacted although not
in 8 final form. This 1s hardly probable as will be seen from eve
idence later sdvanced, At the time of the Maccabees there was cerw
tainly no Aarvith service, '

o




“_religious worship of the temple for a morning and afternoon ser;'-,
Vioq,bqt there wag none for the Aarvith except the Neils which

was recited at Jjust ebout sunsefgaar at the time of the closing'

of the temple gates (o>)¥v n{*¥4) = and which may be considered |
~ the temple equivalent of what latér became the synagogal Asrvith .ﬁ
service, |

The prayers which were recited in the temple along with |

the sacrifices, becams firmly rooted in the religious life of {ﬁ
the people,so that es the complement of the sacrificial cult and
vcoerSpdnding to it the recitation of prayers became essential;

and it is probable,that the references in Daniel 6:11 and Psalm
55:18_a£§ merely reflections of the graddal development and inw
dependance of the prayer-worship from the sacrificial oult. So
thet, at this periocd in Israel's historical development,there

were prayers recited together with the sacrifices of the temple,

and iﬁdependant of them when the worshipper prayed away from thé
temple, ‘

d) The Shma of the Evening, Apart from the sbove mentioned pray- -

e i -
(S |
1

L

ers and entirely independant of them end of the temple service,

o

there were regularly recited in the homes of the people the shma

of the morning and of the evening,based on the biblical injunc-
tiom ‘]b!?=ﬁ\]lDﬂ’l(Deuta6:7)a This practice of reciting the.

ghme in the morning and the évening is very ol&jgnd was no doubt

Note e DDA Jxﬂﬂngmo rusmq»‘ew»@ “Ta ndpT a8 yd nean(Myad”
3:6) See below GhoiII Pe2l-22 :

Note @ , without entering into s discussion as to whether the shua
I8 Biblical or rabbinical I would merely state, that it must have
been sopheric. (See i1 $v DT P.19-20),

e G




religiously observed by allga-

Whet this shma of the home congisted of,is an importent
study although not entirely relevent to the subject matter of
this essay, But in passing to broadly outline it, we find that in
ites earlier form,the shma of the evening itself had consisted of
two chapters onlyé)lt had been preceded by one or two benedictiongqp
and one Bénediotion.following the shme in the morning end two in
the eveﬁingS?However the gecond benediction after the shma of the .°
night, i. e. the Hashkevenu, is different in charscter from that
of the other behedictions in that it is somewhat of the character
of & real prayer, It is a prayer for God's protection during the
night., Immediately after ites recitation,6 the worshipper retired

for the night,

Note® , We find numerous statements in the Talmud to the effeat
That the shma must be recited twice a day - in the morning and evem=
ing. (Mishna Ber,l1:3; b.Ber.8p~9%a),The recitation of the shma was ace
cepted by all as & ©n >/n (Nenachos 4%a), He who failed to recite
it was condemned as an ¥R 0N, b.Ber.47h (4 xw b3 \Oxp DU IPX
S DY WP xorpe Mishne Temid 65:1 reports that the shma was re-
cited in the templs,

Note®@ . In early times the ~Hex*') wag omitted from the evening
ghma. (gee below p. 7. )

Note(@® . Although the Misghna Ber,l:4 states that both the shma of

The morning and the evening were preceded by two benedictions yet

the Mishna in Tamid B:1 speaks of one preceding benediction ( 123
DHPX NI72), (gee also b.Ber,llb; and helow p.35 ).

Note,(® . It is quite probable that the morning and evening reci=
tations of the shma had been similer in every respect -~ both having
been preceded by two and followed by one benediction. The Hashke-
venu stood as a tefillah to the evening shms and not originally
merely as a concluding benediction, The command —pIp=2! >3va does
not imply eny change in the prayers of the shma, On the contrary, it
implies that the same prayers were recited at these two times, The
benedictions of the shma, therefore, were originally probably the
same for the morning and evening.




Summery. We have,therefore, seen that during the time of -the sec=
ond témpleJthero were two orders of prayer rumming independant of
each other for the periods of the begiming and.the close of the
day. There were,6 on the one hand, the prayers which were recited to-
gether with the sacrifices as an sccompaniment to the daily offere
ings“- the gacrifices of the morning and the afterncon in the tem-
ple - and which also mey have been recited independsnt of the sace
rifices when awsy from the temple. (e.g.Dan,6:11; Ps,55:18). On
the other hand, there was the recitation of the shma for the morn-
ing and the evening, How the Aarvith came to be developed as an
independant service in addition to the services of the morning

and afterncon,is the question with which we muet now concern our=

selves{

/v
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CHAPTER II ~---- THE TEFILLATH AARVITH,

a) The Tefillath Aarvith; whether optional (/YD) or obliga-

atory (> n), P

 After the destruction of the temple and gaocrifices had ceased,we

- - g R
£find that the prayers to be recited daily were given a definite

order and form., It is reported in the Talmud b.Ber.28b that:

742 STon ¢ %0$bxyrwuagqu:wl J@'TTOHJQWGF\WDw

"Simon hapekuli arranged the eighteen benedictions in their or-

der beforéﬁGamliellat Jabneh." The expression used ~\TO7,shows
that he did not originate them but only arranged them. As to what
forms existed prior to this time we camot attempt to say. But it
is significant,that'at about this same period a controversy arose

over the question whether the tefillah of Aarvith was obligatory

( DQJT\) or éptional (Ww/ v ), Dhis disputé,in regard to the tew=
fillath Asrvith,was between the very sam;icamliel (II) end R.Josh=
ua, b.Ber,27b; j.Ber,7¢. R.Gamliel maintained that it be conside
ered bbligatory; while Joshus considered it only optional, This
dispute pro#es fiist,that the Shachrith and Minha prayers were ac=
cepted by'all s obligatory., It was only thé tefillah of Asrvith
-~ that was in question, This dispute further proves,that the tefillah

of Aaivith‘already existed as & third equal service of the daont—

- wag only the binding force of this tefillah that was questioned,

No definite decision was reached, Even many later euthorities dis-

agreed on this same question,e.g, Abays argued that it was a D) »n

while Raha'argued that it was a~n'«uﬂﬁ?xYet the majority opinion

Note (@ . Later amthorities like Maimonides, Jacob ben Asher, Berw
tInoro, still consider the tefillah of Aarvith a »/w- . Maimonides
Sayg ("Yad" Tef,1:6) DRAbBL NN NEenm n;JD\nnlwn~nQ®n'=x:. Jacob |




‘wag in favor of R, Gamliel, and though theoretically no definite
decision was given on this questiongj&et from the poeint of view
- of practice we are safe in assuming that from thip time the tes -
f£illseh of Aarvith was generally accepted as somewhat obligatory.
But it certainly must have been instituted previous to this time,
and indeed 1t must have already heen an established custom to re=
cite it,eleme no controversy would have arisem over this question,
.The decision of this controvergy then,was merely thaﬁ,ﬁhis custom
generally received official sanction, Henceforth,it was cbnsidern
ed a religious duty to recite the tefillah of Aarvith regardless
of the theoretic disagreement amongst the Rabbié;)lf wag the will
of the people that established this prayer as obligatory, As Maie

monides states: ("Yad" Tef,1:16) - »p0 niend paIn Nady wben 'x)
Nad b AM@ax : )

anty ntapr o Fronnt o miawip omerpb 34 Fxows 3 (a4 |2 ®u qx, nne!
A

Therefore,from the point of view of practice,the tefillath Aarvith
became an established naan at about the begimning of the sec=

ond century C.E.

(Note) ben Asher states ("Turim" 0.H,n% 'o) ~hop tron nbibn yrwa)
AP pI xRl AN o Bertinoro in his commentayy on M.Ber.4:1
concludes ,that in the dispute between R.Gamliel and R.Joshua those
holding it to be optional were right but that the later generations
have assumed the evening tefillah as a duty.

Note 1»« In the Talmud we frequently find statements to the effect:
R PAINT Y0P NILD Avad Y DNEOH SoxXT (b sn12RE

beBer.4b, which shows
that the question was not finally settled.

Note (® » In b.Ber.6b we find the interesting statement: XJID 2D »ex
NIV Nk GX Soix ML Ppde N ERAX YT 0T xint OFIYE
This shows the emphasis placed by some of the Rabbis on the tefillah
of Aarvith, perhaps due to the fact that some of the people still

congidered it ® AN 1vo and were lax in reciting it,

1
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b) The Two Interpretations ¢of the Significance of the Tefilloth,

Unfbrtunately,RcGamliel and R,Joshus did not state their ressons
why they held their respective opinions about the tefillath Asr-
vith, But,may we not aésume,that the difference of opinion between
these two Rabbis represented twd‘distinct tendencies of~thought
in regerd to the origin, function and importance of the tefilloth?
The one tendency of thought,was to consider the tefilloth the ex=
act subgtitutes for the sacrifices, b.Ber.26D \“T’bJ\'TAJn.ntG@m
0\_L?J\,tha£ ig, the tefilloth were instituted to correspond
with the daily sacrificisl offerings?,Although this statement is
. asoribed in the Talmud to Joshua bdfiewi, who is & later author«
ity, yet he is here undoubtably giving expression to a tendenoy
of thought which had existed long before his time. In the state-
ment made by R,Joshua that the tefillath Asrvith be congidered a
Nuwn ,werfind an expresgion of this téndency of opinion about
the significsnce of the tefilloth, Since the Tefillsh of'Aarvith
4id not serve as a direet substitute for a sacrifice which had
been offered in the temple, R.Joghue mainteing,that it should be
considered merely a i vH,because there wasg no sserificial basis
for its reeitation, This tendenoy of thought wanted the tefilloth
to be based on, correspond with and to be considered substitutes
for,the sacrifices that had been offered up in the temple, thus
complyling in spirit with the words of Hoseah 14:3 Q' nae nbbud
14 nev "and we ghall repay the stéers(of saorifice) with (the
prayef of) our lips." This tendency of thought persisted through
the generatioﬁs of Rabbis; some maintaining that the tefilloth
are the equivalent of sacrifices and indeed  some even maintaining
that the tefilloth are higher than sacrifices. b.Ber.32b: H7stx 7'x

SAEESTRIL 5o ptean 7ePTa. Some said that as soon as the




temple was destroyed and sacrifices ceased,the gates of prayerf//

were opened for man. b.Ber.32b:\tuAs pbna anpe Qb P &x S qox
e R w
5

nton *dyw . The tefilloth were therefore, K considered by some’

to be the direct substitutes for the sacrifices. (b.Meg.3lb).
The Shachrith tefillah naturally subgtituted for the morning
sacrifice, and the Minha tefillash for the éfternoon sécrifica.
There wag no saorifice offered in the temple at night so that
the Aarvith tefillah could not be made to correspond .with, or

-gerve as substitute for any sacrificegjbherefore R.Joshua, in

his dispute with R.Gamliel advocates that the tefillah of Aarvith
}‘3' be considered a v~ ,since it did not subspitute for a definite

gacrifice.

_ On the other hand ,there wasg the other =~ and opposite~ ten-
L dency of thought, The Rabbis who held this view maintained,that
| since sacrifices had now ceased,no distinetion should be made

between the different tefilloth of the day. They desired to diw

voree the tefilloth from any connection with the sacrifices. They
wanted the tefilloth of Shachrith, Minhae and Aarvith to be equal-
ly important. The tefilloth according to this tendenoy of thought,

were not merely substitutes for the sacrifices but were estab-
L'ﬁj lished by the patriarchs (Abraham, Isaac and Jacob) and were there-
fore independant of the sacrifices. D.Ber,26Dinton ~ox X4dn 22 20 >

01PN MAX o While Jose ber Hanina who makes this statement is, as

? Note(®. However when it became an established custom to recite the

: A8Yvith tefillah, they tried to give it a sacrificial basis.Since

some parts of the sacrifice burned on the altar all night,they said

that the Aarvith should be made to correspond with and substitute

for(fﬁ%sa b.Ber.26b 3 ovxbint @30 Adyae 1FAYRA KRG 02X 2TV
nekn.




was Joshua ben Lewi, & later authority yet he,too,is here give
ing expression to a tendeney of thought which had existed long
before his time. Gamliel, therefore, in advocating that the te#
£fillah of Aarvith be congidered a n>1n,is giving expression to
the opinion of the significance of the tefilloth held by the
Rabbie of this tendency of thought, Since the tefilloth were not
subgtitutes for the sacrifices but had existed long before the
éaorifices had.been offered up in the temple, then certainly, he
argueds the tefillath‘Aarvith, like the other tefilloth of the
day should be oonsidered_a 12N, Why meke a8 distinoetion be-
tween the tefilloeth by considering the Aarvith tefillah merely
a8 wi/wH while you consider the éther tefilloth of the day ob-
ligatory? Very consistently, therefére, he argued its adoption
ag 8 J2Ih o,

We therefore seé,that there were these two interpretations
in regard to the signiﬁioanoe of the tefilloth, The one emphaw
sized that the tefilloth are the direct subétitutes for the sacw
rifices and therefore the Aarvith tefillah, which did not direct-
ly substitute for a sacrifice, should merely be considered option-
ale, The other intsmwpreters of the significance of the tefilloth

maintained , thelt the tefilloth were not the direct substitutes
for the sacrifices dut on the contrary had existed long before
the sasorifices had been imstituted snd therefore all the tefill~
- oth of the day were of equal importanceo'Those of this opinion,
therefore, advoocated that the tefillah of Aarvith be considered
~obligatory ( fd21n), |

¢) The Berly Aarvith Compared with the Minha in Form and Iime
of Recitation.

But now the question arises, Of what did this early Aarvith ser-

15




vice consist? It was probably in form to a great extent like the

Minha service, It consisted of a "shemoneh Esra" but no shma, In-
deed,the Aarvith was of less value and importance than the Minha,
'because the latter was aceepted by all to be obligatory in theory
as well as in practice, But the Aarvith at this time consisted

of a "shemoneh Esra“ which was accepted by é;;M;éss of the pecple
as obligatory,but was not universally consldered as important and
necessary as the Minha ,

The tefillath Aervith differed from the tefillath Minha in
another very importent resreet. The time for the recitation of
the Minhe wes fixed and determined. Mishna Ber,4:1: Ty anien nben
anaby 3D TY sex pmme a0 anyi . The time for ite recitation was
gixed,because,it was to correspond with the time when the sac«
rifioe had been offered in the temple, since it had developed
out of the prayers that had accompsnied the Minha sserifice of
the temple, The tefillah of Asrvith, however, could have been re=
olted at sny time during the night. Mishne Ber.4:1: |'x 3080 néen

NI n? There wag no specified hour for its recitation, b.
Shabb,108: .n'a0 ¥ (a7 vk x6=7, The time for the recitation of
Asrvith is ell night. The reason that the Talmud gives for this
lenienocy is, that the parts of the sacrifice burnsd on the altar
all night snd since the Aarvith was to correspond with this burne
ing of the sacrifice,it could be recited at any time during the

- Note(®, The meaning of »ap is doubtful, The Talmd gives varw
Tous interpretations, beBer,27b:  nhixsese 92 %7 xwbx ¥U2p né px oxp
NG Aavs Ao o X \xe 29ap mé |'x %p xbx PEen £ a0¥n Mhean sy nt wef

' o Different Amoraim interpret may

differently. beBer.29b:mtanry ¢ 5 AR D DX TR Om APy YRTYAP b

2pNT 4\0\‘ AN DAY QAIIRAR 1o N0 ISR op e °mo% \J.D.')l siwpw PEy b ET

Sar s UTpt Gx e b (A, We see how uncertaln the talmudists were

of the meaning of this word. In all probability the correct inter-

Pretation of the phrase Nap b YY ~ayn nben is that it dg a nrvn .

/6




night . {b.Ber, Zéb.) But it is questionable whether this was really
the reason,in early times, for the recitation of the Aarvith at any
hour during the night, Mey it not be,that $his reasom for 1ts reS«
itaxicn at eny time during the night,wes merely sn attempted exe
planation of the fact that there was no reason for limiting the rec-
itetion of the Asrvith to a special time? There was alwpys, even in
later times, a certain lexness in regard 0 the recitation of the
recitution of the tefillsh of Aarvith, end certainly in esrliew
times, there was no definite hoﬁr fo? the recitétion of Aaxrvith be=-
cause there wag no reason for 1imitigg.its recitation to such an
hour. We,therefore, pee,that although the Aervith msy have been af
this time iika the Minha « censigting of a tefilliah - yet theoret-

iealiy)it'was of much legs impertance as a daily prayer,




CHAPTER III---THE COMBINATION OF THE SHMA AND THE
| o TEFILLAK OF AARVITH,

.a)The Question Whether the Tefillah of Aarvith Should Precede

or Follow the Shma.

Thexe must, however,have been a need felt somehow to f£ix a time
for the recitation of the tefillath Aarvith and thus make 1% e-
qual to the other two tefillath of the day.Especially must this

need have been felt by thosed who advocated that it be considered
a v=>in, But, in order to understand better how the time of the
recitation of the tefillath Aarvith was determined and fixed,let
us here consider what night prayers were now recited.

In the first place,there was the tefIllath Asrvith which

could be recited at any time during the night, Besides this Aar-

vith tefillah,there was the recitation of the Shma with the Hash-
kevenu, recited at home immediately before retiring - a practice
considersd obligatory by all, Now, since the hour of ietiring was
not long after nightfall the time for the recitation of the shma
and of the tefillah were near to each other,eo that the tefillah
of Aar#itn was recited a very short wﬁile before the shma of the

evening, Since,in the case of the Shachrith service,the order of

prayer was provided in a definite form~consisting of the shma

and its benedictions and then immediately followed by the tefillah;

and airnce the tefillath Aarvith was now advocated to be a parn
and recited regularly almest immediately before the evening'shma,
the tendency on éhe vart of those advocates was to make the Aar-
vith like the Shachrith in all other respeete‘alse@that is, they
tried to model the order of prayers of the Aarvith after the Shache
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rith (i,e. to have first the shma and ite,and then the tefillah,)
Furthermore, since the shma and its behedigﬁiggi;ggmyha morning and/ -
the evening (excepting Hashkevenu) had been the same, it was nat- / ‘.

ural to expect that this tendémcy to model the order of the evening
gervice: after the morning aervidé#ahqﬁid arise.Bince in the morn-
ing,they recited first the shma and then the tefillah,it was nat-
ural that having once had the game reditation of the shma for the
morning and evening,they should seek to model the order of sexvice
in the evening after that of the mworning.Thie tendency to combine
the shma and the tefillab of Aarvith in their present order,is
clearly'breught:out in a discusesion in the Telmud between Joshua .
ben Lewi and Jochanan., b, Ber. 4b, Joshua ben Lewl advocates that
the tefilléth of the day should be placed between the recitations
 of the two shmas of the day,li.e.the first and the last recitations
of the day should be the ghma; and that between these two, all the
tefilloth should be recited. Q!Jszé;b%l ~ibor o In other words,
he opposes this new orderwcombination of the shma and the tefillah
of Aarvith. He desires to continue the old order of recitation, that
is, to recite the tefillah at nightfall end then thie tefillah %o
be followed by the shma with its benedictions,

On the other hand,R, Jochanan emﬁhasizes the principle of com=
bining the "genllah® with the tefillah. b, Ber, 4b. (4 P12

Ny $w;ﬁaﬁ€nhx>'ﬁ@0nrw xan ofi¥a |2 garx

He wented that in fhe evening, as in the morning, the shwa should
precede the tefillsh because he claimed that,just as in the morning
there is the jSining of the geullah with the tefillah, so this prin-
- ¢iple should be maintaiﬁed also in the evening. In other words, he

advocated that the Aarvith should be modeled exactly after the morn—




ing serviee snd ,therefore, insisted taat we must heve the shma of
Aarvith, like the ghma of Shachrith, lmmedistely preceding the te-

£illah, The opinion of Joehanan«prevailedo “hile fthis discussion

takes place in the third century C.B. yet it 1s apparent that the

1deas advocated by either one of these suthorities were not alto-
gether new at that time. These two tendencies must have prevslled
before the {time of these ﬁwo Amoraim;end in thelr stated opinionsv
we see plainly an expression of the two general tendencles of the

day in regard to the arrangemeunt of the aaily prayers. At any rate,

we may safely state,that at the time of R,Jochanan the arrangement

(about the middle of the third centuryi.

In the statement made by Joshua ben Lowl thabeips kgex> mken

it 1s evident frow the use of the word o i4pn ‘that he is re~

ferxing to eolder suthorities who established this order. While R.

Jochanan does not use such an expression,yet his opinlen too,seems

to have an earlier origin., We find this expressed in a baraitha in

b.Ber.4b; TAUX| xy¥b'] f‘:ux, aneaf j(ﬂ\c NOER DM AL T\‘F\U-"[h X3 QTXx

. ]
|2 xgpd AW 122WIN fonx) w”p xnpx APXI xye P (X1 Xpp7P

: fax nhtn tx il
finm Ox DEATN MAF ofud DIV NTYD R WS QT X ' il

"T'g;;_b, 1hD ?:”)u é((ra_pb, w"‘P XIVP N4 W -JHJVJQ %")\’) oY%/ XW'PJ\‘W?

"When a man comes from the field (work) in the evening; If he say f

I will go to my howme and eat a little and drink & 1ittle and sleep

& little and then recite the shme and the tefillah, and 1f sleep e

overcome him he may sleep all night (and not recite his prayers). |
.w‘d .

But when a man coﬁes fx@mﬁin the evening,he ghould first enter the -~

Synegogue. If he is accustomed to read the Torsh, he should read 1%,

if to study, he should study, then he should recite the shme and
Say the tefilleh, snd then he may eat his food....™. We find from
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this acéount, fixst,‘that the Aarvith was aocépted ag a T 21N
and its recitation was required of everyone. In the second place,
it is evddent from this account, that the order of recitation was
considered to be, first, the shma and then the tefillah. We also
goe from this account what reasons prompted the Rabbis,or some |
of them,to put the tefillah after the shma of the evening., At any
rate,this baraitha certainly bears dut our statement (above p.20)
that in the time of R, Jochanan the order of Aarvith was firmly
@stablishéde

W%e therefore,now see that the ohma which had been recited
immediately before retiring was now moved up and recited in the
Aarvith service,thus forming a service exactly like the morning,
with the *geullah® immediately preceding the tefilla&giThe result
of this rearrangement of the prayera-waa;that the Aarvith service
was now composed of the tefillah which Gamliel II had declared
a dun gnd the shma and its benedictions which had been the
old home prayers recited before retiring,

b) The Neila Service and the Aarvith,

I would here interyupt the trend of devélgpment of this essay,

in order %o indlcate a very interesting fact in the developmenty
of the Aarvith service, There is evidence to the effect that at
one time,the Neila was considered the evening prayer, (3. Ber, 4, V).
The: hour of its recitation c@rr@epoﬁded with the homr for the
recitation of the Aarvith prayers and the substance: of the two
prayers (before ihe combinatfon of the shma and the tefillah in

Note(?). See below p.24f the discussion about Hashkevenu and the
other prayers which apparently form a break between the geullah
and the tefillah of Aarvith.




the Aervith took place) was prectically; the same. We know that
Rab $ried to substituse the leila serviece for the Aarvith. Tha
latter serviee in his daye wes slready becoming to be considéred
e TN and recited by the great majority of the people, He
accordingly intexprets ﬁhe Neila to mean nob the olosing ef'the
temple dooxs (s does Jochanam), but the elosimg of the doors
of heavan end on the basig of this imberpretation he maintains
that this serviee: may hé;eeited after dark, J.Taam. £:1xn >awx
QP PINO Al e Aqpx a0 (srv "3 l')i.\’ljk’(f_f':J\:X \s’)—)wbinl —LO_\:’:\_-T\E:?J)D?}”)'J):'
Rab, in additi@n, maintaine that the resitation of the Neila
frees one from reciting th&,Aarviﬁhabexoma 87k . 2> abx

Y ;.w (’w A0ra byl nfon (aleo j.Bex. &1 J.Tean. 4& 1), anci. we
know that Rab @ansistemﬁly xe&ited.hia evaning pxayare at th&
Neile ROUm wvo > wowd T1¥2 $fonn ¢ Gnne ma A0 SNV oex.
CIN NI Ay et 1T sk pavb os to *Yad" Tefillsh @h;M
7), Joohaman, o the other hand, Who, we Saw wes very imettu-
mentel in effecting the combination of the shme end the tefils
leh of Asrvith,.wasted to enphasize the importemee of Aarvith,
and therefore stated that the feils serviee eould be recited
durimg the day ORIy »f-ya 2820 Px new a0 by wbe par >

o> xbx Jachopan'e opirion was sceepted. Furihermore,

we have & different phase of this same dié@uéeiam‘broﬁght out:
im th& ‘eontreversy (giveam above p. 19 ) betweea J@@hanan and

Joshua ben L@wi, ‘and from thie econtroversy we cam better un-

derstend why Jochamon differed so stromgly with Rab on tha¢qu&s~

tion of the résitation of the Neila sesvisee. Rab, who wanted m
establich the Neila;aa the evamimg tefillah, practieally main-
tained the some as Joshua bew Lewd that o 107 }g bxa witon

1m that thm Naﬁla had coneista& @ y of the ahem@nah epry and




ne shwe. Therefore in meintalning that the Nedla éewm&s éhbnl-*d
berecited at night he: practicaxily advocated the old oi‘déﬁ@f
recitation,in that this Neila would be fivet recited and then.
followsd by the: shme before retiring since there: would be no
poesibility of combining the Neilm with the shme because that
would be contrery to the temple service, We: therefore find Rab

pupporting Joshua in his prineiple of o !4pw f“bm NITEF

Jochanan, on the other hand, who wénted to éraatez a distinet
Aarvith service modeled after the morning aéﬁiééz—, waintained
that the Neile could be recited oniy'dﬁrixﬂé"m&*ﬁaﬁ; thus elime
inating the: p@seibilmy of mbstitut:mg the uailw f@r the Aax“w
vith tefillsh,which was recited aftex nigntfallg |

Ve themf@w,fim that th@m were at 1@&131: these two am—
tinet tendencies in m:.g,ard. to the Neils and the Asrvith xasewi.»@—
s The one tendency sdvocated that the temple: Heile-service:
should serve ae the Aarvith and therefore opposed the combin-
ation of the shma end the tefilleh "@f Aaxvith;'bmamaé the shus
aid not form paxt of the Neile service, We found that Reb and
Joghua ben Lewi were two afkﬁhe:respa’mfwntmivm of this tendem-
oy of thought. On the other hand, thers was the opposite ten-
dency which advocated the combination of the tefilleh and the
shme of Amrvith into a distinoct: Aaxvith service modeled after
the Shachrith, They coneidered the Neila a distinctively tem~
ple: service and limited the hour of ite recitation to the time
whexn the temple: dooro ware cloged. R, Jochsnan was one of Mﬁmv
advo@atcw of tiie view, Thess two tenﬁen@iw undcubté\bly pre«
vailed before this timebut in the discussion between Jochan- |
an mnd Rab, we find & clear oxprwaicm of the two differvent and
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epmeaitw views,

¢) The Shuwa and ite Benedictions.- Hashkevemu snd the Prinoiple of
Joining Geulle with the Tefilleh, |
The Aervith aerviea@ after the combination of the tefilleh and the

shia hed taken place, wes, se was pointed out, similar in order snd
form to the morming service. Y@t)thar&vxeméim&d a very important dif-
farence between the two services, The morning shma was preceded by
two benedictions and followed by one, The evening shwa, however, was
fellowed not only by the regular cam&ludng geullsh benediction but
algo by the Hashkevenu which had served in pl&@ﬁa@f 8 tefilla in the
0ld night prayers ¢of the home, 1 onxé pnx) 19f oonw j3:1b S pa
Y P %y PRIPX vn X nk wmc@ O AY! N4 f OYnmw ANy al

"Ihe. noxning shma is preceded by two (benedictions) and followed by
one, but the evenimg shma is preceded by two and followed by two -
the Haghkevemu being now regarded merely as one of the conoluding
benedictions of the shwa., Mishna Ber,l: 4.b, Ber.%a,4b. Thie diffex-
encer betweon the two services,in' the number of benedictions follow-
ing the shms presented quite a difficulby,because one of the ress
ons for combining the shus and the tefillah of Aazvith was in oxder

~ to establish the ordea-relation of geullsh to fafilish in the even
ing,just as in the morning. With the Hashkevenu prayer as the last
concluding benediction of the’sthJWe=éamnét“havé the geullah immed-
iately preceding the tefillsh eince: the geullsh is the end of the
firet benediction afier the aw%n and the Haehkevenm ther&ﬁarm cle&rly
forme an imt&xwugtiena This-diffieulty@ h@wevex, wag removed by the
Rabbie in thet they maintain that since: the Hashkevenu was part of
the evening shma before the combination of the ehma and the tefillah
of Aarvith teok place,so even after this time ,the Hamshkevenu should
8ti1l be included after the shma, and the Hashkevermu and the geullsh

L4
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banedictions are t0 be consldered one long geullsh benediction praw

' cemng the t@fil]aha b, Beru&'bsgbm - xp x& x77 Tboﬁ ‘WA W ObY X}

\4:;(7 |~lp\n‘r e )*wx?\.s(:_‘:nur\ ~epé w3 xpT et nbixa eo
X1pT XA IX Nexa3 aoxcawn
"And if you say that we must combine (the geulleh with the tefillah)
why behold we do not combine the geullsh with the tefillah because
Hashkevenu mist be recited. They answer, since the Rabbis instituted
Hashkeveru, it 1 to be considered one long geullah® The Rabbis try
to support thie claim by calling attention $0 a similar interrupbion
in the morning service in the form of Paen maw 'h inmedistely
preceding the tefilleh; and they argue, just as in the merning this
phxaé@fprscadimg the tefillsh is not considered an interruption be-

4ween the gpullah and the t@iillah 80 likawia@ in the case of the

Hashkwenu, ’m.Bamébe n_\wm HO U ’n _,b.b(: ‘..\2,") ...s?n‘r |\
\3FL:w‘\‘W>DQ\417\JWhT Pcs%bJ s 7 W BT XNIAIX DASEE
YO BT XAOX HEixrT
The‘aem@arisen, however, is not Quit@=c@ixact971n the one case (m@mnm
ing) ‘there is merely a singlw phra@e inserted between the geullah and
the tefillah and indecd this phrasa may ‘even ba considered part of
the tefillmhs ‘while in the,evening there is inserted a complete ben-
ediction, Purthermore, the explanation given by the Rabbis that the
Heshkeveru is a ®geullsh arichte® i rather artificial, What could
constitute an int@rruptiom between the geullah and tefillah if not
the inserti@n of & prayer ££<aapmagsw 1ike the Hashkevenu between
them? There ig thereforazan evident contradiction im the reasoning
of the Rabli®, They adwit that the sbma is followed by two distined
gqn@dieti@na”ana y¢$‘té”gve§@6m&.th® diffioulty of combining the
geullah with the.tefillsh they try to make one: long benediction out
of 4he twe. But the fact ig, that the Rabbis could not be so emphat-

.id"
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fe in regard to the uninterrupted coubination of the geullah benedic-

éi@ﬁ”@f ‘the shme with the tefillah of Aarvith ]bwauée 'they'ceuid.wnét"
depart so radicelly from the earlier form of the recitation of the
¢hms; and since the Hashkevenu wae part of the shus, the Rabbis con-
sidered it more .@eésential to keep the shms of the evening i@mt, |
than to observe the uninterrupted combination of the geullah with
the tefilleh of the evening, The: fact of having the Hashkevenu fol=-
low the shua,wes a too well established order to be changed out of
consideration for the later tendency to model the Aarvith after the
Shachrith by @‘bwexvmgdthe— uninterrupted combination of the geullsh
with the tefilleh, Hence,the Rabbis gave this explanation of Hashkeve:
(that it is merely a geullah-arichta) ‘a8 an excuse in order to main-
tain the old form of the shma, Purther proof of the fact that the
explenstion of Haehkevenu se & lengthened geullah benediction is

- merely an exéum, i @reved'by‘tha facts,tahat later the Rebbis did not

hesitate to insert: the ©9'3% > Tina ana 14w k00 (see below
P43 4D ’betfai'af the tefillah of Aarvith when they found i1t necessary

to do so. We ,themf@m;fm& that the wmmg ghne is, as stated a-

bove,, preceded and followed by two benedicticons - the last bedng
Haghkevenu and considered a XD ox 7tixa= a lfengthm&d geullah

benedict ima;




CHAPTER IV-—-—oGHUA AL BAMITTA.

a) The Tendency of the Rabbig 10 Congerve 0ld Customs.

Yo have seen above that while advocating a new arrangement of
the evening ehma,yet the Rabbis dared not radically change the
accompanying perachoth of the ghma-although this would have

been the logical consequence of the new order, Thus, we saw,the

the Hashkevenu remained in the servic@ even though it inter-

~ rupted the much desired combination of the geullah with the
tefillah, This attitude of the Rabbis toward conserving the

old order of things,and their disinolination %o change or

depart from the sarliexr form of prayers,is also shown in another

reapect. We have already wentioned Qpei?—q Jthe old custom

that had existed of reciting the shma before Tetiringe yow %07
Sown & . Thie custom was very old and was considered'by 8o

to be a biblical injﬁnctiona because of the word NS

Yat thy 1ying down® found in Deut. 60?AWithvthe new order-

combination of the Aarvith thisg custom ghould have been 1@gicalm

1y dropped having been replaced by the servith, However this

did not occur.The older. custom of reciting the shumea hefore

retiring was retained and a new reascn oY ﬁignificance given %o

1%, Thus Joshua ben Lewi gaysz o Opk D1 ép mDJ:ﬁJ\lﬂ-WVP 1270 @'Y X

vk ey o b Ber, 4b, "Even though one has recited the

ghma in the synagogue yet it 1is considered meriterious to recite

it before reti?ing@“ The old custom of reciting the ehme before

retiring for tﬁe night was not and could not be entirely for-

gotten. It persisted, because 0ld established cuatums can not be

easily and suddenly given up.




b) The New Bignificance of the Shua al Hamitta, \
However & new significance new became attached to the recita- y
tion of this ehma al hamittam. Thusm €y o"p wpn €3 0¥ 70X !

A

P e W bw 20D TR e 1h0 e b, Ber, Ha, "Rabbi Isaac saye: whoever

reads the shma before retiring is (pretected) as if he holds a g §f

eword with two edges in his hand. * However, as stated bhefors, ﬁh@?% 1
. i

orégimallsigificam@a‘givan to the recitation of the shma before

retiring was taken away from 1% and a new significance given to ? b

1t, This new significance was,that the Tecitation of it kept away i
evil powers or splrits during the night, b.Ber.ba. ¢y u"; wovntx 4

(4’7 \!cei"r_n_ '1’Te b, Also in j, Ber,8d o7¥ 1mex 0¥V iw

A'PrTen Ax moant Palalanya wwvaa yew AP g, "Why did It
they say that a man should recite the shma in the evening at home? o

In order to chase away the evil spirits.” The original religious i

significance of the shma al hamitta wae absorbed by the Aarvith,so
that,although the Rabhis desired to retaln this old custom,yeb i

they did not greatlyaemphaeiz@vtha importance: of its recitation,

Scholars, they sald, are not required to recite it, b.Ber, 4b-ba, |
(Psms) nto e171 6nraAv b £y Q3 A2 Y VX IXODS By 1T %7} *xb 201 3 6%
¥ X xin ean Tt ow ford a2 nax

"R. Jose asks, what is the meaning of the verse, "Tremble; and sin

not; commune with your heart upon your bed and be atill,Selah?® g
R, Nachman says, if he is a scholar he does not have to (recite it) |
Abbaya, however, still adds a short prayer for them to say, b, Ber,

sf dyos . *
BaweTo *nid 1*71-)1*\1-;. \,;\:\:mﬁ‘r x”\b(c@ TH Hocke y; B oaANn 3 n‘r.nf"

!
A p¥%X €Y A caix, *Eyen a scholar should recite one verse e, g.'In

thy hand do I c@mmit my spirit; thou redeemsat me, O Lowrd, the dod
of truth,* (Ps, 31:8). |




¢) The Acoompanying Berachoth of the Shma al Hamitte.

However, we may safely say,that for the mass ef the p@ople,this
older cuptom of reciting the shma before retiring was regularly
observed But now a new difficulty presented itself, Since the
shma and ite benedictions were recited in the Aarvith, the
accompanying berachothﬂ to the Bhma could not well be repeated
with the shma bef@re‘retiring)bécaﬁae that would‘éertainly be
n%ost nam - reciting benedictions for no purpose,because they
ha¥ slresdy been recited with the shma in the Aervith, The re-
sult was,that in thisr stead other sccoupanying prayers were
introduced. The Talmud in b, Ber.60b gives the following prayer
%0 be recited before retiring! ¢y, ., ,;wb-nnx\mwg fa |k oa3dm

Wibw O X TR TN

sapay &y PBIANI d4y by paw dfan been N> ST

' N FR Wb 3 xbl
s e 1pen | atkwl e Twne DA I Sk \\ <k o

Aameay sl abas b Tde T

e W \\9 & kel won T E saxean exi
.\—‘-3((’ )(?-l \\‘OA
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$9 3 rae g 3N g A 01w’ byy 20 NY P20 Vel I

Apbw LpLE KNS 0 ) RN 0~y wibikn 2abn e bxy atdn 0 xbny
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ATidma (b obrdf Vxpn 2% bR [w‘x\*a syl RN )96
“He who enters(his bed chambexr) to retire for the night,should

r@cite‘fxem.kwwn‘gbw till N\pw>$x?fh{aﬁd fpen'f@éiﬁé;“ﬂléﬂﬁe&
be He who maketh the bands of sleep 0 £a1l upon my eyes and
plumber upon mihe eyelids; and giveth iight to the apple of tha
eye, May it be thy will, O Lord wy God,to guffer me to lie

down in peace, and give.maymy share in thy Law, and $het Them

o s

ot Cp . Some late authorities Btrongly emphasiseine
Tecltation of the shma before ratirmngea.gu.Jacob ben Asher
in "Turim® H, Aarvith 2 en ogtatesinan (L) ok P LAXY PP
Sn'a BB PR LDRD 288k DRIX Par) 1R Do xbx na- ‘\'xs\“ 4% |
DN AT Hine Stona Tiest >T3 KEx pATK




mayaﬁﬁfggggggg me: 0 do meritorious things and that Thou mayest
not acoustonm me o do things of transgression, and that Thou nay-
est not bring me to sin, nor to iniquity, nor @Qgﬁ}gg, nor to shame ..
and that the good inelinati@n may dominate over me and that the evil
inclinatien may not have any dominion over me and that Thou mayest
éave mé from evil o@@uﬁ%mceﬂ and evil diseases and that evil dreams
may not trouble mﬁ5 nor evil feancies; but let'myﬁggggbbe pexrfect be=
fore Thee, O lighten mine eyes, lest I sleep the sleep of death,
Blessed art Thou, O Lord, who givest light %0 the whole world in
thy glory, “@

The result of this differentiation between the shma al ha-
mitta and the Aarvith in reapect‘ta the accompanying berachoth was,
that another differentiation was made betwean the two services, in
that,it was required that only the first chapter of the shma be re-
cited when praying "al hamitta.® From the account gilven above (b,
Ber, 60b) it is seen that one is required t0 Tecite only :tvrvw> vowo

XX u>lirnl'1ya Later authorities (e, g.Auram) also state that
only the first chapter is reduirede MW B RINEE S 1)
(Amram: o won by ¥ ITo), Maimonides also ("¥ad" Tefillah ch,?: 1~8)
says: | w1 yow pepe T phrwexs nwre v "He reads the first chap-
ter of the shma and then goes to sleep.® Also Tosef o Ber. 1: 1 states

pune xkx  waixn Pc" Vg X axl \‘jlq’ |'xe 1avp ty @ P XY b
AERE Al ’He' who recltes the shma heforse retiring should

not say the blessings and also need recite only the first ohaptar

s
TRt ey

wetrm——

(of the shma),’ We thue see,that the religious spirity and signifi-

ﬁgﬁgﬁfba Awram in;wwhn g,xdp-Troandruaimmﬁidesﬂwad” Tefillah ch,7s
1-2 give a slightly different version of this prayes.

Wi




cance of the older custom of reciting the shma al hamitta was al-
most completely absorbed by the Aarvith and the shma al hemitta be-
came merely a sort of formal relic of the older custom, The7pamts
of its reciabtion were limited and changed in order to avoid dup-
lication of prayers with the Aarvith, : :

d) @dditional Prayers to the Shma al Hamitta,

The: inferpretation now generally given to the shwa al hamitta -
that the recitation of it protects one: from evil epirits during
the night - involved other additions in keeping with this new in-

terpretation, Thersfore V’%y o2 avis (P, 91) was added; f?

>4 121 pp(Ps.3) was added; 1-°23Vh was inéluded in it, etc.
411 these added passagss were recited to express the ldes that the |
evil spirits ( | 7’Te) will be prevented,through the recitation H

of ﬁhage:prayarg)frem d@ing one any harm during the night, Thise éﬂ
new interpretation therelfoxe, be@am@:th@ aff1@1a1§y recognized puis ;?
poss for the recitation of the shma al hamitta;and therefore,the ; |
prayers recited in its service were amrangea and selected to cor- Ef

respond with,this interpretalion,

The shma sl hekitta then continued through the ages as a dis-
dinot recit%@om of prayers,but it came to be consldersd of less dm-
portance than the Aarvith, althpugh as pointed out sbove, this was il
in a senge, the very origin of the Aarvith service. We have, therefoxe, il
seen what changes the gervith service and its component parts ur- f

derwant in this period of years - from the original sporadic,cus-

tomary observance to the final adoption of the Aarvith as an au-

thoritative and obligatéry service, H




CHAPTER V ---- AN ANALYSIS OF THE PRAYERS.

2) Various Rituals.

Po attempt an exhaustive andlysim of the character and composition
of the prayers of the Aarvith is hot entirely within the scope of
this essay. We shall, howsver, in order to understand more clearly
the historical development of the Aarvith service, trace,in gemersl,
the outline and the historicel basis of the praysrs of which it is
¢ ompo 864,

The prayers were not iromlpheir'very origin as th@& are to-
day. It was a long and complicated process that brought them to
their present form. As the ages passed, the prayers éhanged in form
and composition, ;nxefpalationa and:a@diti@nﬁ were frequently made
through the years of the development of the Aarvith,so that it is
often difficult to discern the original contents from later ac-
cretions, ;

The prayers were combined and put in written order very lata. 5;"
After the close of the Telmud the prayers were written down and conhff’
bined an& ordered in form, It was, perhaps at the ti@g of the"Trak?[
tat éafrim" that this process was begun. The oldest collection of
prayers that we have,is the one hﬁndr@d prayers of Gaon ﬂatr@ngi@
(860). The first complete prayerbook is that of Gaon Awram (875).
in the paseing years,a great number of minhagim'aroaae Zunz names
mors than sixﬁy, Wersly, in pessing, to indicate a few of the im-
pertaﬁﬁ ones, I would say,that there were at the beginning,ﬁwa'imr
portant groups of prayers (1) ﬁinhag 6fYPalastine, {2) of Babylon,
We find fragments of each in the Talmud,but no distinct order of

either has been preserved to us. The existing various rituals rep-
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ragent esome form of comwbination of the two earlier rituals with a
preponderance: of the one or the other, A
The most imporbant rituals sre:
1. The German mtw,'which is in two parts (a) the wembern xido
riawy and (b) eastern ‘\'Qr@ Xidp, The Palestinian rit-
vel predominating, |
8, The Italian (4360 X ANdb O >p17 2ax dunalso the

Ritus of the ¥alachen { orryiti ‘v), The Palestinian ritusl

predominating,
3, The Roman or Greek Ritus ( [+ {ox "o (X b)),
4 The German Minheg ( JTDoo’s) is the best evidence: of the e

order of the Babylonlan pm-yemsm o

5, The tranaition between the two groups,is the rituals of the
commnities of Avigndn , Carpentras, Montpelliem

' ¥e shall not concern ourselves with any of these in particulax, bub
mevely with the Aarvith service and its constituent parts,in general,

b) ‘mw Aarvith Prayers Preceding the Shma.

The Aarvith in all texts begine with Psalwe 78:38 (QIP> /) and
3010, ( »v’'win nip). The Nachsor Vitry has in addition to these
two verses, Dsut, 4 3L and some responsive reading of collected verse-
es between the congregation and the reada‘:r o -
The tradttional reason given for the inclusion of the verses
a1n1 xiwl, ete, in the Aarvith, is that the other services of the

day (shachrith and Hinha) corresponded, in point of time and purposé

==

Note@d . Baer in gis "gader Avodath Israsl® Tef, Aarvith.p, 163 pref-
268 the Aarvith with Pealm 134 and the three verses of Pealm 76 8

84: 1% 20:10; each verse to be reclted three times but he states: x€)
fva X, 1440w Son Ak 13§31 0pATIAY) 0awdda Xt QYeY a0 ) ToN I

[

Sy pxT arvp 1next [Apse @i L 08w OYA 20T Feals p'kE XOIT prEx
,F(fﬁ)_hb‘ tb"P I :ﬁ\x; XOIp \hl")]\(‘ (\"’)7 Q) DN DTELR |m X2 o7 X (t;'&‘,f,g;)
‘131 (4B Y ANMKLY n Q‘?'O’GT' P NieTON Npix PR oxE &7 oS




with temple sacrifices,which acted as atonement for sins. But, since
the Aarvith did not @orreépond with any sacﬁx&iﬂcé; ar‘éﬁéciai. 'apii@ai
for fbrgivenesa of sine had o be made ,and this appéal ie¢ found in
the verses oi1n~™ x/n , Another reason for the inclusion of these

verses is gliven by Jacob ben Asher in the "Turim®, H.Aarvith ( TQ—foi

on€ "eanp mipfear o' $2 XOPY Xt Nanu npEE DAL BE

© "N AN 233p axt 0D ximl 1 Pten Anx HeI€ ixna

A RLERVNEET) ¢ 0b¥D Nf I A P m w03 PTON AY WAL
"gince they were accustomed to administar the stripes in the evep-
ing after they had sinned all day and the stripes acted as an atone-
ment for thenm, they wesre thersfors accustomed to rsclte oiyp> xiin af~-

- ter the stripes, Als@,aine@ they recited it fhree times when the -at

stripes were being administered because there are thirteen lettersin
it ,thus totaling thirty-nine letters for the three times {tnat 1t is

”?1 recited) and thue equaling the number of stripes."

8ti1l another tradition is,that,sincéﬁall men sin during the

&ay they should recite ©pm xsymt in the avening,thua'prayimg to
God to forgive their sins and failings of the day. (Machesr Vitzyxo)
The: Aarvith then comtinued with (372 found in Mishna Ber.7: 8
given by R, Islimael (120), In the early times thers was no answer to
{372 , The readesr recited it merely to announce that the service

had begun, Later when it became part of the service the answer 7)'0=-

waé added and in the second cehtury we find it accepted by all, It
is eévident,that it could bave been introduced into the Aarvith only
after the Aarvith became congregational /because it had a place in
the service only when the service was congregational, Since the Aar-
vith did not becoume a c@ngfegational service until late in its hie-

torical development, the 13N must bave been a late introduction,
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The: first benediction preceding the shma is the "ix g1, It
is possible that originally both the morning and the evening ben— o

edictions were the same, In b.Ber,1llb Abbaya saye: >A1ab —m%x

MY ek Ten wn , thus provihg that the same benediction was re-

cited both morning and evening, because it had the mention of both
of thepe periods of the day in it

L The benediction as we have it to-day, begins with (>>7Ta >ux
J oy avyb and eloses o0°dHy AWbD "X, Although Abudraham, Jac—

| ob ben Asher (in the "Turim" H.Aarvith (%2 0) and others (the noi
A' ﬁ TH20 in ganeré.l.) omit from oy xa¢ ' 411 Tyl ofiy f because 1t
* interrupts the main thought of the b@névaieﬁion, yet most nﬁnha.gim
end with the words (bv a9 'n, (Elbogen, "Jud, Gott, in Gesch, Ent®
; ' p.100). The substance of the thought of the benediction is, the

ehahgimg of the seasons and times,
| The second benediction s the a?m »pan X, (b, Ber,11lb). There
iz evidence that_aﬁ one time it was the only benedietion before the
shme, ( N Na02 W, Tamid B:1; b.Ber,1lb). The question of the be-
| ginning of this benediction is discussed in the Talmud. (b.Ber.1lb).

They ask whether it should be DA pany or abiy LANX - a difs
forence between Babylonian and Palsetinisn talamduste, They decide
that D3>0 danx should be reocited in the morning, thus implying
that ©C1y »wahx should be recited: in the evening, All minhagim

@ .
recited 0% 1¥vAaNX at night, The discussion was primarily about the
morning benediction, The Rabbis give the following phraseology, h.

© Bér, 11w Ton YohRee |3 fY \Manx ofty »anx), Because it

)
Note@. In gaonic times in Pumbeditha they had o f1v nanx in the
norning Sura had 22 papx in the morning and o fry vanx dn
the evening. Amram has accepted the compromise. But Abudrabem has
061y AdX in both benedictions, '
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does not begin with 102 it is offen called no%Y wana, The
wéidﬁs 'a_nd' thought of the benediction are: taken from Jer. Bl:Z; Deut:
3% 45 6 lzNeh.9: 13-14 Pa,119:23 Joshua 1:8.
¢) The Shwa, |

DR o) oD ey

C‘i’s’h& shma 1é'precede& b the ﬁhmew words | o %A j‘ép ex $0 be: ré&
cited by the individual when he prays alone and not with the congm-
gation, In Telmud b, Shabb,119b we find that thege three words are
said o equaln lex. There is a mystical reason given for the in-
gertion of these worde, If one should count up the words of the shma
he will find two hundred and forty-five, which, plue  [bxJ tb bx

- equal the mystical number, two bundred and forty-eight = n "> which
point to the humber of bones in the human body or to the rumber of -

positive commands. { pwy 190), The reader, who does not say ¢x

|exa 6p,Trecites 5 px  ou'néx 7 out loud,thus making up the
rambew, (Shulchan Awuch 0.H, x©o’'cand ’Ioa x»1 9 Hn/7), Abudras
ham reproves the use of these words on twp grounds., First, we must

not say anything that interrupts the reading of the shma. Becond,

. the name of God cannot be used simply to fill out a number of words.
| The essential part of the shma is the verse which declares
the unity of God;@m therefors read in b, Ber.13b that Judah Hanassi

- recited only the firet verse as his shma. Thx’'s (pbx'nexrer you

eusp T 0t o'p rr, After this verse,we find an interruption in the

Noted?, There are numerous hinte in the Talmud to the effect that at
one time the ten commandments must have preceded the recitation of
N the ehma. ¥, Tamid 531 b, Ber,llby 12a. X 3’01 yeo@ ndATA AW PIP1
Cop Ay, fand we ﬁci‘ta the ten commandments,the shma.,..® Also.
s ) iﬂ j«BGI’@ 50 we find: ) g Y-RS "G I_) ,,,,,, at? ban. |§97‘| NVDYD s pw \-‘\") hi=AT 1]

[P pets AmaTn HDOLYY sgep , "why do we recite these two chapters
Taivegg day, . .R. Lewl says, because the ten commandments are included
n en,’ ‘ '

Note@? We find the statement,that if a man recites this verse and
then falls asleep we do not wake him to recits the other paragraphs
of the shma,because we consider that his duty is fulfilled, b.Ber.18b.



shms in the form of N OV ., This verse is taken partly from

P, 78: 19, In the éldaxi times 1t was reéite@ in the temple after the:

pronouncing of @God's nane. (b Joma 3:8; ch, 4 1) It is based on the
verse in Deut.33: &@&Sﬁre on Deut, 532 5). "
Te find that the Mishna discusses why the different parts cf

the shma are placed in the position in which we find them to-day.
(M. Bex, 3;1);?!*’91 Pt ova pa apid MbY o x v ~b%1e y/pw O 7'M
Tafa g kB ADIA 1T X IR « From this it is evident that the.t;hird
part of the shma ( - ox’1 Nu,15: 37-41) was not originally reclted

in the Aarvith, Indeed,in Mishna Ber.1: 5,we find a statement which

seems to indicate the exact time when the recitation of ~ox'1 in
the evenings was DOguN, |3 4psbx »an Hbx Mebn ootk AXCE | >aro
NBIT |2 DUITY Ty A G 0038k AX'E SbXAW 2 AT x€t N X I Ty
Maimonides inwrpreta this statement of Eliezar ben Azariah to mean
that bsfom this time ~opx’y) was not recited in the evenings,and
that this interpretation of écxiptum now gave the people a reason
for reciting it. The reason for its omission previous to this time
was,that this part of the shma dealt mainly with the s and the
intefpreﬁaﬁmm given to N1 x QM xO) was e neat wag (b, 7
Shabb. 37b)~that it must be sald at e time when thé n4'¢ can be
seen, namely,ln the day only. ._Thexefore the Tallith was worn at day
and not et night. b.Bhabb,27b.- J.Ber.B3 |r di1vee ab¢nea’Saw
NS4 ,"for the garment worn at night does not require fringes.”

However, since the shma was supposed to consist of a combination of

these biblical paragraphs,(as ¥.Ber.l: 2 and Josephus IV: & 15, know
it) in order to maintain the uniformity of the shma, manjr war‘sshippers

Hote@, It was inserted here according to b.Pesahim 656a in honor of
the patriarch Jacob.




in Palestine; instead of omitting the -Hox1 altogether in the even-
ing, reciting only the first and last verses. b, Ber.1db,  xm»x ’a7
| AR PROWs san X 9T J\‘D.S‘)). X0 ¥BA sapx % PTIN I fxuw
Lh % omnlx tax a*n‘y/ "When Schmuel bar Judah came, he said that in
Palestine, in the evenings, they recite:*Speak'uhto~the children of
Isreal and say unto them, I am the Lord your God!.,*®

When one does not recite ~Hox’y and the exodus,it is recommendg-

ed that a short prayer wentioning the exodus be said, b.Ber, 1 4b:

o .
; - ~ . [
M ax A% Xt hox el s oty N ax s ex ,Hb% Ad A X n

' ‘ e -\ i 0 atnkx
IBXT o0 ébh aAX'S ao1aTxE s uma X, nbY ~io1& \ws 137%

' ! % Q Ttk *an
MaAb (A Te|] p Yk \>xp FESTILICREIL \\(r Il

. € adoas o Gy s 004 14t svpyl 0T
#Ohiya bar Rab says: if he recited'l am the Lord your God' he must
say, '‘True’, If he has not recited,’l am the Lord your God! he need
not say "Trué"; but it is necessary to mention the sxodus from Egyvpt,
so he says thus, 'We give thenks unto thee, O Lord our God, That
Thou hast taken us éut of Egypt and redeemed us from the house of
bondage and hast performed miracles and‘great deeds for us at the
gefl..... " Or in jQBer,le £,30 5 vebp IAREINW -\€ HIPAX O
.“‘b_wq‘ NITIne O Ty geab (AHTO
"We give thanks unto thee that thou hast taken us out of Egypt and
redeemed us from the house of bondage to give thanks unto thy name,”
The mentioning of the exodus was one of the most essential parts of

the prayer, indeed it is malntained that originally only the clos-
ing veraé:%Nu015;4l) i.e,referring to the exodus,belonged to the

Note @s), Flbogen states (Jud, Gott.in Gesch, Ent.p,24-B)that when the
Twp preceding parts were halachistically interpreted to mean the te-
fillin and the mazuza, the first part of -px>i was then added and
glven this same halaschistic interpretation-referring to the ny: g .
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a2 l‘mia Yoexodus~prayer® was recited in the evening as well
as in the morning,as evidence from Josephus snd the statement of i
Eliezar be Azarieh showd.
The recitation of -e¥! with the ne g passages was not W
- at any time in the historical development of the liturgy,considerw J
ed obligatory in the evening. It gredually became a custom to rée: |
cite it,n@ doubt due to the desire of the people to preserve andA
maintein the unifermity of the shma, It did not immedistely epring
into e custom,but developed over a period of years, In b, Ber.14b ’ﬁ
we £ind that Abbays recited it in the evening but said |4 x q=en |
>0 Sprb BERAXT s XxanyBA € now XxpT | & pro iR
TP (t'hJ\n ox! Srnne x& 20 Mbx xJIPI AD NbX XDT |46

"Therefore we begln to recite 1t because they begen to recite it
in Palestine and since we have begunm to recite it we also fimigh
- it (or c@ﬁtinue'it) for R.Xahana said in the name of Hab that one
should not bagin $o recite it but if le- has begun he ahnula fin-

igh 1%, * We thus see ,that theoretically it was considersd pxéﬁm
erable not to recite it but in practice the custom arose to re-

cite'it and this custom was not - or perhaps conld not be - check-
ea D | o '

@

Thw joining togethér of "The Lord your God® with "true® is

an 0ld custom attested by the Talmud (b.Ber.l4b). The reason for
it 1s perhape none other than devotional, although the words Join-

ed together { .~ ox oa ntx n1n* ) are found in Jex,10: 10, PR

et 4.

Note@®. The recitation of the ®exodus® in the liturgy ie very old,
Yecauvne it seoms from Jex,R3:7 that mention of the exodus had been
made in public worship even during the time of the firat temple.

Note @. Even Maimonides still conelders the recitation of the Mg i
passgages of "Hox') in the evening not quite proper but he addssavx !
' Ngb AXY |IWZITT':L'UJHU Wap pYla Mk [wﬁlj‘ FE L AXNDIA AKE Nige |xw

(L 13 0 m:fm/) 6ot o1’ 00Yb AXL Parat Dy

e o |




d) The Benedictions Following the Shma. - i

The prayere of the Asxvith, as has already been pointed out, were
not written at one time by one Rabbi and then arranged into a ser-
vice bﬁ him. The development of the prayers stretched over a long
period of years and were arranged and modified by different indi-
viduals. At the time of Jochanan and Joshua ben Lewi, when the ox=
der of the Aarvith was established the benediction  following the

shma wes the same as in the moining, 03327 bk [Pxw 7o 6% nesbp
AYGe ) % X . But Joshua ben Lewl asks: Why dis it that we

say Paalmq after 1t? It ig explained« bw %) ;hoxa 7 Hne

n

It is evident from this stat@ment,that the Fmeth Veyazib was re-
cited in the Shachrith and the Aarvith. The change was made by

Rab,who arranged the"Emeth Veemumah" for the Aarvith only,beBax.

1253 .04 NbX ‘)@ﬂ)ﬁ xbw ?‘TJ AT _Ti‘bwno XI2O XAUP DA A Db 1

|ND2IN T2 X% xE DY DATexs pors pHINY

*Radb said: whoever has not recited Emeth Veyazid in the morning i
and Fmeth Veemunah in the evening has not fulfilled his obligation® |
Thaﬁ&arvith prayetm were then ,through this period of their higtor-
ical development taking definite shape and form, The pII16X) ALX
then became an obligatory part of the Aarvith<and great emphasis
wag placed upon ite recitation, The reameon given for the use of

the woxrd D 4iex in the Aarvith,instead of 3.°¢1,is based on | B
the biblical verse (Ps,02;3) -A1$)QA.1$4;ux!-rvon AR TTATE B
"7e tell in the morning of thy kindness and of thy failthfulness

Y

in the nighte."
In content, this bensdiction ie merely a collection of bib-

lical verses, The DJdiox) is Pe.119: 86, The by a rm@;»:'iﬁ Job




9 10 (not found in the siddurim of 79 o and Rome). I1Jwai AW

ig Ps.66:9 1A' 3O T ig Deut. B33 BB »d1p) DINIX ig P, 108 27

S\'e @ T A is Ps.186: 13,14 O NV'I7T)2 nx ds Neh, 911 » ::fb:f '

- _
is Ex, 16: 113@1“ p> » ig Ex, 15:18; i1 T2 '3 Jer. 51210,

~ In regard to the geullab, we find a short form of it given
in Talmud b, Ber,14b and j.Ber.1,9,f,3d (quoted above p, 3¢ ). Wheth-
er this was the established form of the geullah or only what wae -
éonaidered the minimum of _its contents,is open to question, In Silcee

Gur Rab Amrem in place of the usual verse of the geullah we finds
16w NAWIT I (AGITP IDI%BR) 17123 1 aabb (ke 1 Af o

fap ponb 1AF DIV ANCS ©poer oy (X T o BTaR
Frowr fxa ' PAX M DD P Delw PEixA 13EXAE SN ) 1A B

In ocur rituals to-day,there ls considerable difference in the foxm
of the cloeing of this "geullsh® benediction,

Following immediately after the geullah is the Hashkevenu,
That this was originally a night prayer is evident from the con
text. It is mentioned in Talmud b. Ber, 4b,9b,Rabhi and Tosefoth to
b.Ber.lle { Ha31ox wpX), It is the Hashkevenu to which the Tal=
- mud refers in the temm DN Eixa . (88e above p.25), Alth@ugh'
in the position in whieh\it now stande,it forms the aomluding
benediotion of the shma ,yet criginally m,wagfi?wrely a benedic~-
tion of the shme. It belonged to the night prayers recited before
retiring - and it stood in place of —~and served as - a tefillsh, .

Immediately after reciting the Hashkevenu (im the old night praysrs

Noted. In many old rites ( Amram and = large number of Genizah texts)
beTore "the Lord shall reign forever and ever", comes a phrase: "Out
of the mouths of babes and sucklings hast thou founded power. *(Ps.
8:5), Thie Pealm (8) is & night Psalm, ("When I look upon thy heav-
ang, the work of thy hands,the moon and the gtars which thou hast
ordained?) and the whols of the psalm is pra?ix&? to the service
when the evening prayer ie read after nightfall, (Abrahemd: in Bing-
er Daily Prayer Book, note on pajpX/ v ox DeGxl, )




of the home) one went to éleepe It is the only real night prayer in
the Aarvith and ie undoubbably very old. - - |
The phraseology of this prayer,in the verious rituels,differs
greatly, The text as we have it in our prayerbook (8inger) is, with
a few‘mimgr changes, found in the Wachsor Vitry, It is probably
based on Pe, 4 9 | woxt DR2IEX TR orbwa , ¥In peace
sltogether will I lay me down and sleep. " We find a very interest-
ing version in the J.Q.R. vol.10, where E. N Adler on the Ritual of
the Persian Jews presehts & manuscript text with the following vems

glon: | a-men gorann MU REFERSEL AR AbYp (ST OD

*I\ﬁa. txHywr norW E\b” xtl o1y x€ DAP Hbvxswe HaT=

LA DA fab Tyf Exows by wx oW

There is & distinction made between the closing eulogy of
everyday and that of Sabbathe and Holydays. This distinotion ie
very old. In Midrash Tehillim Psalm 6 we finds Ve ind ' mbx

MY W% \'xw e bl L., YBY DXDIPAV MY yaw (kx b |2

FIRD, 210 Or) Na¥a otbe n3o oo \'®erb »rasua

Fxres oy ho1vw ‘Joshua ben Lewl gald; these are the sev-
en commandnents....., aiﬁ}a the commandment concerning H$°Y ip |
not present in (applicable to ) the evening, we add, "who spreadest
the: tabernacle of pesce® on Sabbath and on holydays; and on week
days, *WBO guardeth hie people Isreel, * Thie custom, however, '&V&w
not universal becsuse there were many placées whers o)1"H9) was sald
on weékdays@ In Tanhuwe Pi%haa we find: DT je QTX xa QX

Q1fw Az0 enron o1k Panim w"p [0 FYLVRY \«sxw 3NV
"When a man comes.....in the evening, we imguire of his peace, re-
cite the shuma and we close with peace, "who epreadeth out the isabex««

nacle of peace, ¥ 4Alae in j.Ber.4 5 (8c) the statement is mades VY px

42




<atBR) Yo axIpa nIIAR 1y [t b nren tav th ppotae tia [12X "

0 ¢win Gy Exaw> by Y 13’6y 01k pao one bW AxTMIPa

And in Widrash Raba Levit.ch.9: o1fva yeain..onidan €ao gifw G

V'.Q 1w n30 o ¢'pa  "Great ie peace for all the benedic-
tioné. ....¢loge with peace; the shma, "who apreadeth the tabernacle
of peace." On the other hand there are places where they close on
Fridey night, as on weekdays, with: Ty ExnHw oy denw, This
ie attested by Abudreham who says that in  xGoawx and X é»' 610
this practice of cloeing Hashkevenu on Friday night with ... oy 2610
obtained,

' There are a very large number of differvemt versions of this
praeyer. In Seder Rab Muram we find bPoth concluding eulogles;and he
decides that the o)1791 ghould be recited on Fridey nights end

ibyY 2biw on weekdays,

To indicate some of the biblicel quotatione in Hashkevenu we:
find that o me IHy'wint ig Pg, 1062 8; 4Ty [t ds Pa. 3 4;@
-\m:x fsa) is Pe,91:1l; (4DP%E djew) i Ps. 121: 8; (by Dbiw ig Fa,

181: 4, ( \un -\‘m (x *3ig Neh, 9 31.)
&) The Shortened Tefillah - 0O %inf = RRES

_ (39
A prayer which has been inserted after the Hashkevem?and which is

recited on weekdays only is the oIt » ‘l"n . It ie a collection

Note@). In the Siddurim of the Sephardim, the cloeing 14°€y o1ner £ol=
Tows immediately aftexr (J7vya pnr and the part (4:¢un ~omt t111TYI Anue

oty ie not read on Sabbaths and Holydays., Because, they say, we

should not ask God t0 guard us -~ the Sabbath or festival 1s in iteelf
& pledge of watchful care; nor should we think of sword or pestilence

on these days, '
Note @D, See above (p.24-£f.) as to the abandonment of the principle

5% the prinsipie of joining "geullsh" with "tefillah® in the Aarvith.

Il
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of biblical verses containing God's name eighteen timews. At one
time,it was supposed t¢ serve as a substitute for the shemoneh es-
ra. All agree that it ig a substitute for the tefillah (Tosefoth b
Bér@ 4b, a?.nd‘ others )z A)3da po TAAT AITX N 0 ]I0d BN IR Wt QX

WY DIOWTgodl s name ie mentioned eighteen times in those vers-
es to correspond with the elghteen berachoth of the shemoneh 6araa”
Undoubtably, the lmsertion of a long prayer et thie point, between
Hashkevenu and the tefillah, could be meant only as a substitute
for the tefillah, Otherwise,bit would clearly form a decided break
" in the continuity of the prayers = an occurence which the Rabbie
desired to avoid - eppecislly when it came between the geullab and
the tefilleh, It ia,theref@r@,evident,from;1ta context and its po-
sition in the service that the ©%13f » Yo gerved as a shorten-
ed form of the tefillah of Aarvith, |

The reasons for ite introduction into the Aervith service dif-

fer, One maintaing that since the synagogues - being located in the
fields -were distent from the bomes, the wor&higﬁers could not re-
maln wntil after nightfall because it was then dangerous to go
home., They therefore introduced this prayer ap a substitute for the

o *plowa.

long Aarvith tefillah, ("Turim® HeAarvith,IQ“'O)”w~oanq rknldw Y
[SVR3n 21}

S OTXY PR AMTYA ORfW AP 04T Pha 'R QRIWURD O dW 'a@AlJ’J’!V PR

apa Wwew (¢x Q’T\OQ.WDW (AN NI N o ,b‘r Ty OV Yynxant

AN Y AN wrw A3 Na A TX4I DINATX A
Others say,that 1t was introduced at a time when there was a ban
against the Jewish religion and the Jews were not permitted to re-
cite their Tefillsh, therefore okt » T2 was introduced as 2
substitute to save time. But. all agrae,thét although the reason
for introducing this preyer inte the gervice in time disappeared

yet the prayer was reteined because of the degire of the Rabbis



and the people,not to wilful]y abolish any of the prayers.
| Elbogeﬁ:éssigna this prayer to Palestine:, It is poseible, he

maintaime,that in one land this, and in the other,the tefillah was
recited. And so in Amrem we find them unitedl in the order in which
we have them to~dayo It was probably written at the timé of the fab=
awaim)becauée we f£ind other prayers which consiet of a combination |
of biblical verses (e. g Tiam in the morning) arranged at
thie time. After the recitation of these verses, the obligation of
racitiﬁg the tefillah was considered fulfilled - especlially since
the tefillah of Aarvith was anyway theoretically considered a»'vn,

The question whether one should remain peated or stand when
reciting thie prayex is interesting,in that 1t shows the importance
attaéﬁd to thie prayer. The authorities dlsagree. Hone say, one
should remain seated else, if he stends,he will be thus fulfilling
hie obligation of reciting the tefillsh of Asrvith,so that when he
recites the following tefilleh,he will be repeating it twice, whidh
is:not permitted, { 2.v'n Hxa commentary to “Shulchan Aruch® 0, H,
" {%2'0), Others meintain,that eince this oYyt » 7}wn-was wrlt-
ten to substitute for the tefillah,one should stend during its
recitation just as one stands during the recitation of the tefillah,
{ Momes Isserles, Comm, to "Shulchan Aruch" 0.H, 1%2'0),

To indicate wherefrom these biblical passages have been taken,
we find that @ ¥ 312 die Be.8RBE ¥ o2 de Pe, 136:2) T 02
ow Bl is Pe, 782 18=19; “Tia= e is Ps.104 31 aw i is Ps, 113
% Xt o3 ie Ifam 12:23  x0y i IK.18:3% > a0l ds Zach, 149

s

HoteED. Elbogen: "Jud, Gott,in Gescht.Ent. " p. 103,




' QD
Ton co is Pe.B& 2%y 1Ay i ig IChron, 163 35 T, © A f1 i@

P, 86; 9=10; '\”4 nJdx%t is Ps, 79 1& >> 12 ,these four berxachoth
are'fcz"'the foui‘ berachoth in the Toreh, Gen.9:26; 1420 2427 Ex
18: 1G 1 7°2- 00 x ig Jobr 132 10 ‘\"r’a— is P8, 31:6.

£f) The Closing Eulogy = 14’3y IX)7,

The closing eulogy 3y 4y IXD’ presents a mepsisnic outlook and

is entirely independant in thought and content of the preceding
verses, Elbogen (Jud, Gott. in Gescht. Ent, P.106, ) attempts to explain

ite insertion in the following mennex., In the old Paleéstinian ser-

ﬁm{, he saysg the Hashkevenu had closed with o Cui»> m.;; \Ps ok
0F o bW ¢yr....oman, The: Midrash Raba to Ps, 147 states that the
children woulcl,‘ in the evening, say Exrer nyiw ‘vsn g
But when in Babylon the eulogy ~yvf Erow> by ypiv was sub-
stituted something bad to be inﬁsart&d to express the messlanic hope
and therefore we have inserted & this place in the service XD
lJ’J’.\J@?Im some siddurim we find that thise @mémg eulogy is o=
mitted e, g.the Machsor of Rome: Instead of 144y (x>> they have
%o ’"x; awr Ty AMEppea Axieen Txf raaea ~rmof yad pEas
- pgat o pi Tyf 'n x ,There are different ritusls that have
different veraioms of this eulogy. |
The biblical verses of thie eulogy are: \l’xQ ~iexa ig Is, B8

"\ﬂ'b h ‘\{'no ‘v is found in ‘N a%h 1”» D oovwioonbut is not one

HoteGd, We find this verse in many versions, But in some, we find ine
8téad, the verse Ps, 106: 48, But %hie 1s wrong,because thess elghteen
verses are supposed to substitute for the tefillah and,therefore,in
order to have God's name mentioned edghteen times we should recite
the verse from Ghron. (1% % el idwonnwe nus fvx),

Note(32) Isaac ben Gajjat (1lth C,) saw o foreign element inid-'» (x>
and therefore did not want to interrupt the order of prayers with
this, (Elbogen, "Jud.Gott.in Gescht, Ent.p. 106, )




verse in the bible, It is the combined beginning of three differ-
ent verses i.e,Pg,10: 16 Pp,95 L Ex, 15: 18,
) The Private Prayer - Tachnun, |

It is most probable that in olden times the Aarvith tefillah was
followed hy |I4P" - the private prayer. In feder Reb Amram it i
noted that it was the custom to recite this | lu N> prayer in
certain acadamies after the tefillath Asxrvith. YW AY sy Il
233 by (ror® Hnibw xopr vy bw A.T)” \m)u AW U Qi
faaaw 13an an Nk i 5138 1Pex e any Afs nx oM wpabi (om0
This custom, however, gradually die,‘ci out., E‘veg» Maimonides ("Yad®
Tefilloh oh,B:1E) stetes thiat it is not a generally ,amepted cug
yom to recite: ‘\.J_n.h after Aarvith, yet, he says, there are cor-
tein select individuals who etill keep up the pm@tma\; v A pap
Faav MadYa kg 'xl winawa O'DX N o 'x¢ Exre> gaa
GO AN andd G 0"4’@'.“9. QTP W ol
In the time of Moges Isserles the custom had completely ceased to
be obeerved because he defimiﬁély states (Shulchan Aruch, O.H. 76 ‘©)
MY Apxé anue by pherd px, |
h) The Tefillah, |
The tefillah = not in the form in which we have itzltomday;pnt in

its broad outlines — ig an old preyer. In contradistinctmn to the
shus, it was consldered rabbinical in er&gin by everyone. b.RPer.2la,
143977 nfeN XA oIXT .., D Aleo its order, hour of recitetion,
and number of times to be recited daily was not based on any bibli-
cal injunctibn but was entirely rabbinical. (Maimonides,"Y¥ad" Te-
£i1lah, ch.l: 1)y "X M0 b dforn asek k1, noeD Jparfoni e
Y 1AN o yiap |brn‘m\h Y@vﬁ,i‘bt was considered the true prayer of the hearts
b. Taan, 2a: D %o 17 vIX 1 Ak wnw Yy X7 1'%, and had to be
repeated by every Israelite, even women, slaves and children, (M.

Bex, % 3).Manm Q... 0 40p O’ TV o'vwd ., Ite origin ies ascrib-




ed by the Talmud to the Men of the Great Bynagogue. (b, Ber,3%a, j.
Ber.11,4 (f. 4@), b. Meg, 17b)

It is not within the scope of this essay to analyze each ben-

ediction of the tefillah,sin@aethe tefillsh is common to all the ser-

4y

vices of the day and not distinctively of the Asrvith, We shall,thaxém

f@re;cancern ourselves with it only in so far as it is related to the

 special subject of this essay.

There are two definite statements in the Talmud, one regard-
ing the origin and the other,the arrangement of the ahemoneh»esrae
The: one (quoted above p. o ) ascribes the origin to the Men of the
Great Synagofue ( EREE AR PNy »oas *wAix),The other ascribes
lapekuli in the time
of R,Gamliel II, b.Ber,28h; b.Meg. 17k »w Y Ton *tipan fwow 75

DA ITON Cy AD a9 ~nigaa, If we are to ascribe

the arrangement ¢f the berachoth to Bhimon I

any historical authenticity to these reporte (as does Elbogen),
then the only ﬁ@asiblo interpretation of these statements is,that
the composition of the tefillah began at the time: of the Men of the

Great Synagogua)and that it was finally ordered and arranged by Shi-

‘mon Hapekuki. This interpretetion is evident from the words employ-
ed |'p’n and NIoa,. |

There is abundant evidence to prove that certain benedictions
0f the Tefillah were recited long before the time of Shimon Hapeku~
11. (b.Joma 731, and othere),But eince thie is not our concern, we
shall not devote ourselves to it, Buffice it to say, tbat whegzéamy
liel II declared the fefillah of Aaxrvith & N> n he had a defin-

3 .
i R

Note(@® The Rabbis saw this and they attempt to harmonize the two
statements as follows: b.Meg.188: opel @IPT OIVY A XBT Inke I

BIPIY 2 0n oxp KpeD o 3Ton fy kes (49 @ %24 nb3
.ali7Tol YT




4q |

itely ordered tefillah in mind. Ho discussioﬁ concerning the order
éf'ﬁﬂe"béfééhetﬁ"ﬁéé'd@émd'necessmya It was taken for gmnted,' as
we: £ind R, Gamliedt II, Jgahua, Akiba = all authorities at the ‘beginnm
:mg of the s@a@nd century = debating whether all the eighteen bers-
choth or only a gelection from them must be: said daily. U, Ber, 4 3.
JOID® 230 N0y pubw 0T X fevan 01 o3 dpix Eoker |20

» o \’Nb Y oxi1 A2 Geans poa thlan DIIRY ox o)X ¥ n> |'¥p dpiX |
Alpo in what manner the adﬂitzions concerning tha rainy season and the
Sa"bbath should be inserted, (U,Ber,P:2; R.H.4 6 Taan,Isl-2),

As pointed out: above, (pem £, ) the custom had already grown

up at the time of Gamliel II %o yecite the tefillah of Aaxvith. Hence,
when he declared it a »>'n he had a definite custom and a practioc-
a.ily fixed tefillsh (since it wes arranged and ordered in his daya)
in mind,. Even though a century after Gamliel we £ind the statemnt
made,that the berachoth were not to be recited exactly as written
put (b, Ber,29b) S AT dD ¢7né ¢i30 ,"he mey add to them"

and even though the order of the middle benedictions Were not fixed

3T6 ant \’x NP8 ox "the middle- berachoth have no definite

order", yet,we can safely assume,that for the large mass of the pe@m

"ple the tefillah wes a definite, ordered arrangement of the bera—

choth., Indeed we find that they wounld refer to the different berachk
oth by number, e.g.in b, Heg, 17b WNRSVETRUE W R YTSN ~a1§ % no.
and Nibwa pXIa) notf 1x2 pw ;3 which cle:arly proves that the
perachoth were definitely fixed and ordered, The tefillah of Aar-
vith when declared obligatory was, therefore, in all probability, re-
cited by the pe;ple in a defi.nite gystematized order. }
The tefi.llah was recitedl three times a day - mo:ming, after-
noon and evening (j.Ber. 41 (f.7a); b, Shabb,24e; Berashith Rabas 15)
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“How many tefilloth should a men recite each day? R.Schumuel bar
 Wachmen says, since the day changes three times each day, there-
fore: a man should recite three tefilloth every day.® But the te-
£illah in the other services of the day (Shachrith and Minha)
could not have been recited in its later accepted erdér unﬁil the
time of Gamliel II when it was arrenged in a definite ordex-fozm.
Since it was also in the time of Gamliel II that the tefillsgh of
Aayvith was declared obligatory, we can safely conclude ;hat the
age of the tefillah of Aarvith is equal to the age of the tefill-

ah of the other services, since the arrangement and fixzation of the/ N

tefillah in general was practically simulbansous with the tima‘whe#
it becaume: an Obligatary'ﬁarvith recitation, e&éﬁ ;
Ve
%
“&;;; ,3




QHAPTER VI ~--~ TIME. OF THE DAY FOR THE RECITATION
o - OF AARVITH,

a) In the Early Period - No Pixed Time,

In the sarly days - before the combination of the shma and the te=
£illah of Aarvish took place - the tefillah of Aarvith had no fix-
ed'bim@?fer'ms recitation, M., Ber,4(: yap o |’x 2aovm .n(’?m
(see above p, ro note ). But the hour of its recitation ue-
uall.y’b@gan immedmﬁely after Hinha, On the other hand(, the ho{zr
of the recitation of the evening shma - before the combination
took place - was after the appearance of the 'emma gince the in-
terpretation given to the: passage ih W, Ber, 13 1 0 4R {Tnw NYVL
R fiaxe posxt *From the time that the pries:ha”mtw to eatb
of their offering® - was:  ohaarn ok ayes "after the
appearance of the stars. b, Ber.2b, The time limit for its recita-
tion is given differently by the different suthorities, Ellezer
says until the end of the first watchy the Rabbis say until mid-
night; Gamliel says untii dawn, M, Ber.l:1., We may, however, be |
certain thet before the tefillsh and the shma of the evening were
combined into an Aarvith service, the shma - as Shimon ben Jochal
says - could be recited at any time during the night ,hecause
there was no fixed time by law for ilts recitation. b, Bew,8b-9e:
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But there was only a generally accepied traditional hour for its
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v b) Time for the Recitation of Tefillath Aarvith Fixzed.

However, after the tefillah and the shuma were combined and formed

" into an Aémith aewwé; the time of thelr recitation = and espec-
iﬁliy'that of the phma - wes moved up, as is shown from the account

4n b.Ber.4b ( pwm (o %> ©Tx gee: above p. 20 ), 1% thus came %o

be: Trecited very early in the eveningrat the tlme when wen réturn-
od home from the day's work,end before partaking of the evening
meal. This hour, then, was undoubtably th.e generally accepted
hour f@r“@; recitation of the Aarvith, The custom of reciting it
after derk must be: very late, We find that Amram emphssizes that
1f one recite the Aarvith b#E8%°the eppearance of the stars, he
ras not fwlfilled his obligation. "Sedar Rab Amram: tu w’p M7

[ haln g we xE OIEN PN 0TI Ay, AL8O Haimonides "Yad® Te-
g11lah ch,% 6 and Jacob ben Asher "Turim® Tef, Aarvith 7 ¢0 o each
Ctate that the time for the recitation of the shua of Aarvith is
after dark, Theoretically, this was true but in practice, becanss
of the difficulty of reassembling the congregation, they would Te~
cite the Aarvith before nightfall or immediately after Minha,G®

Note@D, "Turim® Tef, Aarvith ( 020, Hxg omip Pax DR (4% & el

(%) DLl NrRNE PE2-pre pagne 2% (3 (x Eno*rn 1h b .::'C:‘nr:'::
Gn T A% €3 pon 033N NXE TY ANy hEoDp A' Con ) Yow \"’H,‘ !
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LIRS \? Sigop clearly ?,__?’Ew ;:».‘ AnAw Oax R OIE

T
Isqw Diagin pRIY 2wl nNe R 14°% ) |
i neaw D8R GpoxE NI, Although theoretically the [ OB}
~a Trecognizes that the hour for the recitation of Aarvith
ahould be after dark. This privilege of reciting it before: night-
fall ie granted only to those who pray withra congregation but not
when one praye individuallys ffonmpe (& 5jox S ¥ feorio (Sixe ‘b
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This practice continued down to very late times: (S, Baexr *Seder A

’

.
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Although 1t was known that the required time for Aarvith - theo-

réti@ally'at least - was after d&rkggb

Noted@P, We find: a very interssting disoussion in WX (4°31 Bex,
Tep. (). He asks, which is bettex: to pray with the congregation
before the stars appear, or wallt until the stars appear and pray
alone? He answers,that in Palestine they pray Aarvith with the cm-~
gregation but walt with.the shua until the proper time (after
dark) and are not at all comcerned about combining "geullah" with
tefillah, Therefore, he concludes, it is of greater impoxrtance for
us to recite the shme in its proper time than to cowbine geullah
with tefillah.




CHAPTER VII —-- THE AARVITH AS A CONGREGATIONAL
o SERVICE,

a) The Tefillah of Aarvith Not Repeated By the Reader.

The: Teason generally given for the fact that the $efillah of Aar-
vith is not repeated by the readsr - as is the tefillah of Shach-
rith and Minha - ig,that the tofillah of Aarvith was not conside
ered obligatory. @”’YM" Tefillah oh, ®:9:  Cipx feaxnt Hnn (Y'W) 1%

ANID vy Nben |xw >3t 3 09) = and therefors this concession

( viz. that it was not repeated by the readex ) was made to those
who maintained that it weas optional. Thie reason appears to me %o
be wery unséﬁief&emw, because ,first; the tefillah of Aarvith was
practically a PN = 1% was recited regularly by all; then,
why make this concegsion to the few who ma.imaimd that it waé
theoretically a wiw» ? Sécendg since originally the tefilloth
were recited not by the imciivmualzf*mmh:tp#@rs in silence: and
then by the reader - as to-day ~ but were vecited only by the
reader out loud for the benefit of all the womhippem?atm :Eailé
ure: to have: the tefillah of Aarvith repeated by the readsy in lat-
er history would not: indicate that the tefillah of Aarvith was of
less; iwportance: than the tefilloth of the other services, but rath-
er that originally it was not recited at all in the congregation ,
gince the reading of it by the reader was the only way that it
was recited congregationally in the early times. This inference

iote@?, In talmudic times the people were silent. A reader Pl

cTted the prayers for the congregation and the people mersly re-
sponded wigh gzmn“@ ( Joel M&@l ar in *Misichtah Bofrim® p, 23, )
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can further be supported by historicel facts. In b.Shabb.24b we
read that even on Yom Tov. the Aarvith was not recited eongragaﬁ lon~

ally except when it happened to fall on the SBabbath, ©> x22 Hox7

g ex o any PR cae% TIorn aas prle Axea arab Caw

u

L 3> AN TOEr 2128 Nhw |'x ~av xfofexw V1 (o N xtn €

1% was,therefore, only on the Babbath that the Aarvith was recited

by the people assembled in a congregation. Furfher proof of this
contention is the fa@t,tha‘t for Friday night we find a condeused
form of the tefillah of Aarvith which was repeated by the reader -
the ~N1393 yaw pxb WweX P32 or fhe l.J\ R bl . { b, Bnabb,
24b; *Yad® Tefillah ch.9:10 ). We have this condensed form no

doubt because of the fact that on Friday nigms the e@ngrefgati:onw

@l services were hemjand since the tefillah of Aarvith came pmcticm
elly o be considered equally important with the other tefilloth,
we, therefors, have this form of vep¥tition of the terillafi~ which

to all intents and purposeg, was wnamered. an exact repétition

of the te-ﬁilmh The reason, therefore, for the fallure to h.av_e

the tefillah repeated by the reader in the: Aarvith every evening is,

because the Aarvith was not recited congregationally and thereiore

NoteGD, The traditional reason for the repdtation of wiax [A0dg
that it was introduced because of the fear of evil spirite: /ra3da
AU p ) ONEY AOIT rpaAY QTR D0 QIWDE DAPDI YAY PIp NROP
%&‘tbﬁ%.atﬁﬂ L,ONnfon (b oY 2Ta We Q" IPXOw OT % “ia Crawa pnix dpa
Also Haimonides ("Y¥ad® Tefillah ch,9:11) states: nr o oan sy e
x2f HPXDIL e O At BN 2la oo enne Prd oD AW sk
ttonp) YW DEIN “\’:1‘?-)9 D430 °TE w20 Y2 vTae dwe ) (aben ofen xé
: oNbLY XY’| IDXpbY Q> fwrw T OYR 3 1a-ayNe TTa

HoteG9, In Beder Rab Auram it is noted that Rab Mosheh Gaon and Rab -

Tatronai Gaon say that if one makes a misbake on Friday evening and

does not reclte a2 xpr 3 but 3f he heard the reader rec te
mn132x |ap be has fulfilled hise obligation.




thexre was no custom established for its repetition as was the

cuatom with the tefilloth of the other services of the ddy.
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CHAPTER VIII —-~- THE KIDDUSH AND THE HABDALAH,

a) The Kiddush,

The Kiddueh, which is recited on Priday evenings, both in the
sunagogue: and at home, was originally @nl'y & home service which
was recited at 'tzh.e' table over wine. b, Bex,B5lb. Pes.lldar 7D2p

TWETRE oo |"me ova v \°ab a'nx 2D ey:before eat-
ing: (b, Pes.100a)  [Ti1¥0 Qi1pe> xFXx WiTp x, The origin
of it 1s ascribed by the Talmud to the Men of the Great Syna-
gogue, (b, Ber, 88a, snd others),

At about the begimning of the Amoraic period the custom
of attending congregational serviceron Friday evenings began,

The Kiddush,then,alpo came to be immdesi in the Frmay’ oven=
ing synagogal service, In Bab%lwn it began to be introduced ear-
lier then in Palestine, j,Pes,10:3 (37c); J.Ber.8:1 (11a) [ania
| | ST WA -1 B o FENE YIS I N1 3V ‘ (xw aQipea e
Becsuse ih Babylon,wine was not as comuwon & drink as in Palestine
{ & g.s8® gbory in b, Pes.107a about the visit of Amemar to Sura)
and since the Kiddush wap to be recited over wine - and there was
no wine to be obtained for most of the people - they introduced
the 'Kicmush into the synagogue service, ’

Therefore, we 866 )'that gince there was no wine to be had at
hone; and sime; wine was comsidaréel necessary for the recitation
of ﬁie Kiddush, the giddush was introdiced into the synagogal
gervice where wine could certalinly be obtained for this purpose.

In b.Pes.100b we find the discussion about 147w OTX 42

Hosan A2, which indicates that many congidered their ob~
ligation fulfilled when they heard the Kiddush recited in the

synagogue. However, the principle of: nTivo wippa xbx wrrp ‘.x




was not fovgotten or set aside; and thus the Kiddush came t0 be Te-

cited in both pﬁi@ea = at home and in the synagogue. But now the

Kiddush at home was recited not only over wine but over other kinds
of drink ( b.Pes.107a ) and over bread ( b, Pes.l108b ).

’Aﬁ@ther fundamental reason glven in the Talmud for the intro-
duction of the Kiddush into the synagogus service is, in ordex that
the travellers ( o p-:x) who eat in the synagogues may hear the
sanctification of the day over the cup of wine, because a room
was usually atﬁaehe@,te the synagogue for the lodging and fesding
@fr travellers. b.Pes.l00a, -7 o; P I% °’\>saj~? XOodT 22D Wi TP

SR WA 9D (AR bW A ES S

) The Habdalah,

The: origin of the Habdalah - recited on Saturday evenlngs - is as-
eribed to the Men of the Great Symagogue, (b, Ber, 33a, and others),

Like the Kiddush, it was originally a home sexrvice only, recited

over wine, after having parﬁaken of the NN'uﬂQ\D *r1|¥0-$he 7.
third Sabbath meal, and aignified the ending of the Sabbath, b. Pes.

lebp B@I’aﬁg&e e V) \nj ((N \—)3_0 NDD %G b (Y ‘2.t o4l

' y 1 , 77
xex 1¢ |'* ex oian Cy TETAN "IN BRI oWt eyl DI%PT

( ¢ (ndb CTHX O3
papxb ﬁn:\%wQWol thaﬁ apxt

We .thus see, thet originally these parts of the Sabbath prayers

were recited sepdrately, but later due to the scarcity of wine amongst
the people, these were united and recited over one cup of wine, In-
deed in J. BereI 8 we have a recollection of the old custom by R
Judah Banassi: oi3n ¢ \?(-/:1/ DHp) Pee DY ca0
However, when in Babylon certsin Palestinlan customs were

changed-or forgotten - and men were not permitted to eab immedlately
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vefore the ending of the Babbath ( b.Pes.l0ba ), then,the Habdalah
had to be introduced into the Aarvith tefillah., But the question
now arose,where: in the tefillah should this Habdnlah be insemted?
Certain Tanaim differ. M, Ber.b,2: %nxx::?n3'$ng‘un;~ﬁw4n; |y afe
XTI Hoax DFMERT ABSM @ »nrday  d3aRA
For the Jews of Babylon, therefore, the Habdalah came to be recited
twice - in the tefillah and over the cup Of wine., However, in Pal-
inserting the Habdalanh in the tefillah

of Aarvith was not so strongly felﬁa it was not iﬁaertedg and there-

aﬁtineéwhere the necessity of

fore when the question is asked, why do the Rabbis dlsagree ab@ut
the position of the Habdalah in the tefillah, 4if it is an establishel
custom to recite it J.Ber.B; & (9b) > oo, |#PP A teip X1 DA ey
Aty PPED o'eEAm wal ADIY xPY ) the answer 1s give
en: J.Bex.6,@ (9b): nGomss PIDIC O1mA ORIV ST G that
is, the essentiul recitation of the Habdalah was considered to be
over the cup of Wine and not in the tefillah,
| - In Babylon,a different explanation is attempted of the fact
that at one time the Habdalah was zecited in the tefillsh and anw
other time over the wine, b, Ber, 33a: -ﬁi-mo, e~vaa sy .w‘ﬂmi
DeBna R IMIP (AYAL DFR oI fu AR 1wy
PAt first they institused it (Habdalah) in the tefillsh; when they
became wealthy they instituted it to be recited over wine; when
they again becamé poor they instiﬁnted it in the tefillah,® Bus,
behind this atat@menﬁ we can redd the fa@t that @riginally the
p;&c@ of the Habdalah mast have been at home over ﬁh@ @up of wine,
and it was intre&uae& 4into the tefillah only after winé became 109
great a luxury f@w the people. Indeed, it was always felt that the

esgential recitation of the Habdalah was at homs over the wine. Aa
we £ind the staﬁement made in the Talmud)ﬁhat if one neglect to ref




cite the Habdalah in the tefillah he need not think that he has fail-
ed in the performance of his religious obligation, because he will

recite 1t at home over the cup of wine, b.Ber.26%; 29a,etc. » yo
ran by poeixé franw sen 1A% [EDD X AITR |30 NeTan.Laath xb
Although for the Habdalah ~ as for the Kiddash - when wine became
a rare luxury for the majerity of the people, it was not always
absolutely necessary that it be provided for the recitation of Hab-
dalah; a8 we find in J,Ber.8,1 (1Lld): |~ xfa [©7ab,
In regard to the wording of the Habdalah we find in j. Ber,b5,8
(gb)ﬁi Nx aky Enn ot 8 2w WD gwa nor’Y mteyt
D1t et LaPE 0 AIN D WIBD cpt HYw o e']
. This text - with a few minor omissions - has been included im 0N X
g;.m.JA{ﬁ recited in the Saturday evehing tefillah,in Berachah
\.un THXK e | .
To sunmarize then, the Kiddush and the Habdalah were originally
nomé services recited over a cup of wine, They were introduced into
the synagogue service due to the conditions of the time, Bat the
old oustom of reciting them at home still peraiated$50 that these
two services came to be recited twice, once in the synagogue and
ﬁhen at home., Their essential recitation, however, was always con-

gidered to be that one which was at home.
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