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Introduction

The Bible is the great religious classic of the world; prayer

is the expression of religion. We hope that by our study and

analysis of Biblical prayer to galn an inslight into the religlion
1 of men, to recapture the religilous genlus of a race who poured oub
their hearts to a God, who was real to them~-~as real #s thelr own

sorrows--and found in that commnion the strength that cometh in

the nighte.

We, men of little failth, lost in a labyrinth of cold reality,
pray for a glimpse of that greater reality which came to Moses and
Jeremiah~~the vision of a God and a purpose, & dreém and a gulding
stars

We hope we shall succeed-~not only‘in collecting specimens

of prayers and utterances from the lips of the past-~but also to
cateh a glimpse of the robe of God and to hear, even if only
faintly, the voice of a Job, a Moges, & Jeremiah whispering through

our pagesSeeeoe
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I. Psychological Approach to Prayer

Ae. General Prayer

"We hear in thése days of scientific enlighterment a great -
deal of discussion about the efficacy of prayers and many reasons
are given why we should not pray, while others are given us why
we should. But in 21l this, very little is said of the reason
why wé do pray....The reason we pray 1is simply that we cannot
help praying," :
| With this introductory suggestion by William James, we embark
.on our study of prayer, a reliéious and spiritual expression, uni-
versal and eternal. Men has never been without some form of
prayér; mankind will never outgrow prayer; truly has 1t been saild
that man is a "praying animal." Harry Emerson Fosdick adds that
"nrayer is & native teﬁdency..w,any crisis which shakes us out
- of our mere opinions down to our netive impulses is likely to
ﬁake us pray."

What a multiplieity of forms prayer has asgumed} A cry of
distress, & child-like entreaty for 1ife, health and happiness,

a petition for bread, a yearning for God, a veghgefulvthirst, a
heroic intercession for enemies, & humble confession of gullt,
a joyoué thanksgiving, an artistic flight into mysticism.

Every emotion, every occasion lends itself to the beauty of
prayer--and all of us pray., Why?--to fortify, to reinforce, to

- enhance one's life., Prayer is the expression of 2 primitive im-

pulsion to a higher, richer life--a longing for life, purer snd
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more blesgsed. This 1s the psychologlcsl root of prayer. But this

root'and essence is not prayer's most pecullar aspect; there is
something deeper; what is that religious impulse that makes & man
pray; what does & person think when he prays?

Three thoughts are present in é true prayer-experiencep
faith in a living, personel God, faith in His presence, and &

realistic fellowship between God and man. Each soul that prays--

: | the merciful--believes strongly in these three principles, for
prayer is a turning to 2 Being--a "Thou" and an "I". Bellef in
the personality of God 1s the necessary pre-gsupposition, the fun-
demental condition of all brayers. But preyer is more; rising

above the belief in God's personality, higher even than the

agsurance of His presence (the two basic qualitles of prayer) 1t

an the hungry or the bitter, the vile or the loving, the selfish or
also conceives of a living relation, & converse, 2 direct contact

"+ of God and men, "Prayer is a living communion of the religious
man with God, conceived as personal and present In experience, 2
communion which reflects the forms of the social relations of

humenity."




B. Biblical Prayer

As we turn from our general analysls and definition pf prayer
to our specific application to Biblical prayer, we discover the
same psychologlcal approach, the gstressing of the same essence and.
root of prayer.

Biblical prayer assumes the exisﬁence of a God} "mor what
great’nation i1s there that hath God so nigh gﬁto them, as the'.

Lord our God is whensoever we call upon BEim." In the twenty-

e

third pselm, the theme foremost 1s that God lives; especially
interesting of notice is the interchange of Hge" and "Thou'--
third and second persons--for to the psalmist so real, person-
al and intimate was his Godl God lives; men BHélieve and praye

s 1
Joshue at the defeat of Al, David after the famine, Hezeklah on

g N
.8 sick bed, Samson with a dying prayer for vengeance, Jeremlah

-

9
in o meditatitve mood--God was real and living to these mel.

. There was more to God than mere existence. Not only does God

W
exist, but there is none else beside Him. He hag the plty of a

. kS 13
father; He hears the prayers of men. He helps; all natlons are
g | e |
His; His arm is strong and mighty. Though above man, time and
space, He is not removed from the worlds He is the God of men;
: Yo

'S
His eyes run to and fro. He searches the heart of man; His love
? 18

, |
is great and marvelous; to Him belongs mercye

Biblical prayer 1s the pouring of the heart by men who felt
end lived with God, eager to talk, knowing that there was a Hearer,

a Source of Hope and Inspiration. So real was the personaiity of

God, that efficacy was assumed. Men prayer and knew their prayers
- A

‘would be heard and answerede Abraham praying for Abimelech, Moses
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e 20
entreating for Miriam, Elijalh requesting the return of a dead
2 24, 23 2.4
child and for fire on the Mountain Carmel, Isaac and Hannah
v
begging for sons and Hezekiah beseeching for recovery.

Such are our Biblical heroes and thelr prayers. The Bible

is filled with thelr utterances=-cries in distress, petitions,

confessions, intercessions, thanksgivings--all different colors

and hues of man's longing for communion with his God. "Is there

26
anything too wonderful for the Lord?" And men prayed, eager for

wi a richer, more blessed life, talking to a living God, whose ear
!

was attentive and whose arm was never too short.

a1
The Chronicler assumed that a plous king would consult God.,

L~ Prayer in the Bible is natural, sincere, earnest--even as the ex-
I istence of need. Prayer is natural in a society where a God is
| 80 naturally accepted and heeded. It was easy for the Biblical
l characters to pray because they saw God in every deed of theirs,
in every scene of thelr life., This was the God who had spoken to
Adaﬁwand Cainquho had sent Moses?)who had whigpered to Samuel in

<Y 32
the sanctuary, who had ordered Elifjah before & king. God assumed

so important and vital a role in the daily experiences of men,

that prayer became a natural procedure. We, men of little faith,
are completely awed by that overwhelming falth in God that makes
the prophéts exclaims

"Phou, 0 God, hest enthralled me and I am enthralled; Thou
hast selzed and overpowered me.

T thought I Will not need Himj; I will not speak any more in
Histmeme, but it was within me as a raging fire, shut up in
my bosome. I strove to withstend it but I could not." 33
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"Wor he who hath held converse with God hath percelved and
heard His word; he who hath hearkened to His word, must
proclaim it." 34

"Tf g lion roars who can but fear; if the Lord speaks, who
can but prophesy?" 3%

Once we were convinced that the Bible showered prayers on all [«
its creatures, we were rudely awakened and shocked by the ommislon ; e
of prayers in incidents and places we felt they were needgdand where
men of great faith wbuld have prayed. The Book of FEcclesiastes
is absolutely devoid of prayer; surprised are we that Abraham (who
prays at his sacrificemaboffers no prayer of thanksgiving at the
deliverance of Isaaafr Jacob, hearing of the death of Joseph,
mourns but does not praf? when he hears of his fortunate recovery,
he faints, but does not prayiq Chronicles, replete with prayers,
has no word resembling communion with God at the great occagions
of the Hezekiah and Josianic refor.mationscf> The greatest of all
disappointments 1s the story of Joseph, considered the most ele-
gant and artistic story in the Bible and lacking a prayer to God,
True, the presence of God is felt?l A reading of the story leaves
one with the impression that Joseph lived & 1ife of prayer and
the narrator feels no need for including actual prayers. Yet we
wonder, énd;@i}g}zﬂggpe that this simple, beautiful tale would
heve been adorned with a few outpourings of the heart of Joseph,
in sorfow or gladness, haetred or love.

In the main, our thesis holds that prayer occupied an im-

portant and natural position in the 1life of Biblical men. It




was thelr method and technique to attain a higher life, a seeking

©

aftér God, In its highest form, prayer transcended mere lip-wor-
ship and expressed 1tself in action, in deed. What prayers more
powerful 1n bhejr search for God and for a hlgher life than the
prophqtio‘utteran¢es.

"Seek good and not evil, that ye may live and that the Lord
God of Hosts may be truly with you as ye'belleve. Hate

. evil and love good and establish justlce in the court of
justice. Perchance God might show mercy unto decimated

' Joseph." 42

"He hath told thee, O man, what is good;
and what doth the Lord reguire of thee,
but to do justice and to love mercy,
“and .to walk humbly with thy Godl" @3

"Cleanse yourselves. Purify yourselves, .Reméve your wicked
. deeds from.mine eyes. Cease to do evil. Learn to do good." ¥

"Is it not to deal thy bread to the hungry,
And that thou bring the poor that are cast out to thy hous®?.
' When thou seest the naked, that thou gover him, ~
And that thou hide not thyself from thy own flesh?
Then shalt thou call, and the Lord will answerj;
.Thou shalt cry, and He will say: ‘'Here I am.'" %5
We have dealt with the naturalness of Biblical prayers. The
other aspects--sincerity and earnestness--also prevail, Great
men of true prayer insisted upon these two gualities, Hosea
derides the préyer df'thosé whose hearts are not atbuned to the
diV1ne. Jeremlah strikes the very core of prayer asg he criles
out: "Ye shall seck Me and find me, when yo shall search for Me
: o
with all your heart "' The Psalmist echoes: "Were my heart con-
4@
sclous of guilt, the Lord would not have hearkened. How stirr-
ing with its call for sincerity and appeal for decency 1s the

Deuteronomlc injunction: "When thou hast made en end of tith-




ingeseeand hast given it unto the Levite, to the stranger, to the

fatherless and to the widow.e..then thou shalt say before the
Lord,ﬁq There 1s & sincerity, a rugged honesty in the prayer of a
Jacob, with his insistence that he is unwofthy of ali the love
God has shown hlm, there ig a rare paYChOlOglCﬁl attitude in He=-
zoeklah's appeal that God should remember how he walked before'J;
ﬂim in truth and with a perfect heart; there 1s unimpeachable
reverence in a Job loudly declaring his innocenceiz It is not in
the spirit of boldness, not in rebuke, not in unwarranted auda-
city, but an attitude of sureness, slncere regard for a righteous
God that makee men dare utter such words.

At times, the earnestness and sincerity a.ggume Phﬂ?i?ﬁl“QQ?QS'

. §

Weeping accompanying prayer is found in the cases of Hezekiah,
Y s .

‘Ezra and Nehemish. Signs of mourning are employed in the story of

-

Joshugf Job lies prostrate, rending his robe and shaving his
hesad .57

The'posture most cemmon for Biblical prayers is prostra-
.ﬁioniY There are also cases of the face on the groundthhe bow=
ing of the headf the falling on the facef‘ Elijah prays with his
heed between his knees?& Danliel kneeg? HannahFEnd Solomogfand
Jeremiaﬁ“étand while they pray. The hands were stretched out in
Prayertq The places towards which the hands were directed were

: 4
usually the Temple, & shrine or heavenf

The terms ef address indicate the attitude of the worshippere.
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As a rule, the mode of address is the essence of simplicity. There
03 10
1s the simple "0 God." Sometimes it is "my God"; at others 1t is
"

1%
1o Yehveh." Frequenly Yehveh's relationship to Israsel is mentiloned.

n3 14
God is called father; He is addressed as the "God of vengeance,"

"y
and again as "the good." The idea of the merciful God 1s also
1b
expressed in the types of invocation, Sometimes the invocatlon is
I,
lengthy; especlally is this true of post- ~exilic times and Nehemiah,

Abraham begins a praver by asking for permission For a moment's 7

- I




IZI. Origin and Development of Prayer

A, General Prayer

The problem of the origin of prayer and its primitive roots
would lead us into folk-lore, primitive religlons, phychology
and sociqlogy—-outside the scope of our fileld of interest. All
we shall attempt in that direction, therefore, is to indicate
and hint at certain suggestions. We are primarily concerned not
with how did prayer begin, but once the phenomenon exists, how
did it express itself. What prayers are there in the Blble;
what do they convey? Pfayer 1s the heart and center of reli=-
gion. We are hoping that by a study of Biblical prayer, we can
attain an intimacy with Biblical religion, with men and ideals
that color our lives to-daye. Our interest is not in discovering
the date prayer began or the first need that made our primitive
ancestor seek comfort with his God. We accept the exisbtence of
prayer; that problem precedes our study. We would geain an in-
sight into religilons experiences of Biblical characters, their
reactions, their aspirations, their life--for prayer is the con-
hecting bond. We are guided by men like Rothe‘and Sabatier? to
them the prayefs of the past opened great expsnses and mighty
horizons.

The many thepries that do exlst with regards the origin of
prayer are closely bound up with the particular protagonist's

View as to the origin of worship and religion. One conjecture




is that "in its simplest and most primitive form, prayer is the
expression of a desire cast in the form of a request, to Influence
. > some force or power, concelved as supernaturals...Genetlcally,
prayer is related to the spell or charmeeseIn performing a2 magl-~

cal act the performer often supplements the mimetlic action by

indicating in a phrase or two what i1t is that he wishes to be

3

dOl’leacoo,"

Tiele attacks the whole problem from a different viewpoint,
and arrives at a different conclusion. "A sentimént of kinship
with the superhumen powers, as well as a gsense of entire depen-
dence upon them, impels the religious man to seek communion with
them.“Q‘Defiantly attacking those who join prayer with magical
'rites, Robertson Smith argues that "from the earliest times, re-
ligion, distinct from maglc and sorcery, addresses itself to
€% kindred and friendly beings, who may indeed be angry with their
people for a time, but are always placable except to the enemies
of their worshippers. It is not with a vague fear of unknown
powers, but with a loving reverence for known godd who are knlt
to théir worshippers by strong bonds of kinship, that religion
in the only true sense of the word begins."

These are several of the views of students of the origin of
prayer., Was prayer, origlnally, a magic rite whereby gods and
spirits were exorcised and subjected to the human will; was the
original purposm.of prayer an endeavor to propltiate the hostile

powers, or was prayer a feeling of reverence for gods men knew
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before and to whom they felt attached? Each angle has its protec-

tor; each can be defended with facts and opinions. To us, we

must admit, Smith's theory sounds most convincing and we must agree

with Tiele that prayer could not have arisen from a magic rite
to coerce the deity just as superstition could not have been the
mother of religion.

Though shrouded in a mist of obscurity, the fact remains that
prayer became a reality and primitive man began to call upon the
Lorde. At first, prayer was employed only intermittently; it was
a call in the hour of need. Since certain crises-~birth, marriage,
death, sowing, harVesting—-ocour more or less regularly, there
arises something that approximates an organized rituale. General-
ly speaking, prayer among primitive peoples remiins & refuge in
times of erisis for purposes of protection or propitiation.

At very early stages, prayer developed in relation to a be-
lief in power (méﬁa& rather than definite superhumen personal-
ities. We find also the exlstence of certsaln individuals to
whom were attributed superhumen powers and Who were addressed
by prayers. The spirits dwellingiin natural objects were also
frequently addressed in primitive prayer. With the development

of‘the godé, the act of praying shifted to these new=-found
deities.

(As a final discussion of the development of prayér, we

would present in detail Heller's scintillating and scholarly

eleven
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study. The spontaneous prayer of primitive man is the prototype

of prayer; moreover it is the anticipation of the noble creations
of later ages. A study of primitive prayer, therefore, 1s & nee-
egsary key to a complete understanding of the subjects)

The origlnal incitement to prayer was the presence of & con-
crete, immediate Egg@j It might have been famine or drought, dan-
ger in storm or lightning, the shame of childlessness or an attack
by an enemy--& moment of danger or need. Thls need plus & sensi-
tive emotional state (which is characteristic of primitive people)
aroused the individual to pray so that the danger be averted and

he be preserved; the will to live expressed ltselfl in prayer.

PrimitiVG men was aware of his sbsolute dependence on higher po-
wersas in crises, this consclousness awakened his'vitality, giving
him-hope and refuge. An attitude of weskness, a feeling of com-
plete dependence, an immedlate need~-and spontaneously primi-
tive man invoked a divinity and cried for help. There 18 trust;
there is fear; there 13 hope.

Faith in the existence of supernatural beings precéded man's
prayers. "God must have revealed Himself to man before man, on
his side, comes to Him.,"°| ‘Man already possessed an idee of God,
"The feeling of weakness and dependence awakened in distress can
only rakse this idea to a firm conviction; 1t cannot evoke it out
of no‘ching.“\o

Alongside of "need" the "wish" is a second motive for prayer.

Primitiwve man wighes for game, for a good harvest; this spontan-

eous wish changes itself into a prayer.

e
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_?himiﬁive man, however, does not always wait until he falls
intd distress or cherishes a wish before he prays. There exlist
in his life regular seasons worthy of prayer--sunrise and sunset,
seedtime and harvest, the changes of the moon. | W

The individusls in primitive soclety were bound together by |
) a strong tribal bond and by a self-sacrificing altruism. Primi- i
tive man prays not only 'in hisrdistress, but Iinvokes the powers

to send happiness to others--even, at times, to those outside il

their tribe, to people alien in race and blood, Altruistic sym=- w

pathy is among the motives of primitive pmayer.

TR,

1t ‘is also true that the emotion of joyful gratitude is
among the motives of.prayerf Usually, & petiltion precedes thanks-j’{
giving; the feeling of joy is bound dp with the consciousness of
dependences. Not only do petitional preyers call forth thanks-

giving, but the occasions which we mentioned above. The con-

sciousness of being dependent on some higher power for food led

man to pray for food and then to thdnk the power for this satls-

faction. The regular recurrence Qf'the occosion gave rise to the
' @ugﬁom of grace before meat. The custom of blessing at the bable

1s a primitive 1ldea; a blessirng was also used for greeting. 1In

fairness to primitive man, it must be added that the prayers of

thanks were more than calculating; thelr primary motlive was not

‘an insurance that the gods would continue to bé gracious and mer-
giful; they were heartfelt prayers with no ulterior goal. Only 2
in thgjreligions where sacrifice became a "formal commerce" with

the supernatural powers, does the thanksgiving preyer sink into

B N |
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nothingness. (This may throw new light on the prophets' attack
on sacrifice. Thelr ideal of true, geniine prayer was crippled
by the institution of sacrifice; prayer, the prophets felt, could
become genuine and meaningful only if this cold, calculating bar-
gaining was overthrown) .-

Evén in primitive prayer, there 1is a hint of mysticism, the
gdoration .losing it#elf in God. Awe is another motive of prayer.
The notion of power (mena, tabu) led men to fear, to reverence,
to dread. The mystical prayer 1s based on this reverence and.
dfead, dignified into thoughts of the holiness and love of God and
the "Highest Good."

Ecstatic enthusiasm is our fingl motive., It meansg a passing
out from the ordinary life into one, obsessed by the ldea of the
» divine snd the superhuman. Tt is a megnified pralse of Gods

We have outlined the occasions and motives of primitive
prayer. One final problem arises which needs an answer: did the
individuai or the‘soCial form of prayer come first? The'question
of priority cannot be answered with certainty; Heiler 1s of the
Opinion;that the prayer of individuals in personal need or wish

] .
1s the ‘original, .
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Be Prayer and 3Sacrifice

12
"Prayer was originelly quite independent of sacrifice."

When the motive for prayer was a need or a feeling of gratitude,
prayer was a simple, unadorned utterance. When this feeling
gave way to a desire to win over the supernatural power by Bifts,
sacrifice and prayer were joined. It was the primitive psychology
that produced "Yh shall never appear before Yahveh empty"wthat
corruptéd prayer, linking it with gifts and flattery so as to
gain divine favor. Prayer is older; Sacrilifice arises as an
afterthought, something to give welght and certain effilcacy to
prayer!q In time the th blend into one united service; even the
terminology points to a connectionT‘

Sacrifice did not become the more Important of the two.
There are multitudes of cases (and these shall form the basls
of our later study) where prayer is unaccompanied by any type of
sacrifice or gift. lEven at the occasions where sacrifice and
prayer went hand in hand, the former assumed the subordinate po-

sition. As man progresses, as hls culture advances, 2as his needs

and wishes become more insistent, the mald-servant becomes the

queen and sacrifice stands at the center of religlon, prayer (never

eliminuted) relegated to a minor position. The level of 2 religlion

where this is tmue is lowered; the feeling of dependence on God
1s weakened; men begins to assume that God 1s dependent on man's

gifts and offerings. The worshippers in a sacrificial transaction
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frequently assume that they are God's equal or even His superlors.

Since it is with prayer that we are primarily concerned, it mey

be well to emphasize the fact that even in the most developed sac-
fificial cult, prayer was never eliminated. When the great pro-
phets decry the corruptness of religious worship, they specify

. both the sacrificial offering and prayer.

"What is the multitude of your sacrifices to me, saith the
Lord? '

I have enough of your holocausts of rams and the fat of
fed beasts;
and in the blood of bullocks and he-goats I delight not,
And when you spread forth your hands
I hide mine eyes from you;
even if ye offer up many prayers, I will not hear:

v+ Your hands are full of blood." b

"I loathe, I despise your festivals,
' I cannot ablhde your sacred assemblies,
When ye offer me sacrifices and gifts
I do not care for them,
and at your thank-offering of fatted calves I do not look.
, Begone from me with the noilse of your hymnsl Y
N - UTo the music of Jour harps I will no longer listens"

The gifts are ag varied as man's needs, Everything he has

is placed on the altar, even though it mean a human 1life, The
attainment of a higher stage of civilization brought about a
different concept‘of sacrifice. People shrank from the gruesome
offerings of an earlier age; offerings, they now felt, did noﬁ
feed the gods; they were signs of reverence and dependence; ob-
Jects of lesser value made their appearance--animals or parts of
a human body (blood or haiy). The 1dea of communion (which is

the primary definition of prayer) was now stressed in the sacri-

ficltal cult. The dilvinity was not only eppessed by the sacrifice,

b?t he was invited as a guest.
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Time passes and man is made wiser by his experiences and e

again his concept of sacrifice changes. Not always is his wish

granted, even though the glft was most costly and precious; man

no longer trusts hls god. Instead of offering gifts, he lures

his god into a conditional understanding-~-a vow. The vow is un-
doubtedly later than the prayer and sacrifice day:? The feeling
of dependence is completely shaken; even the bargaining is cheap=-
ened by this withholding from the god the gift until the latter
make thé first stepe. The means of persuasion also become more

elaborate. The suppliant is polite, he flatters, appeals to

God's interest, he threatens. He mentions his own worth, he ‘”Q

humiliates himself, he works upon the weak side of god. Every

emotion is employed. Man threatens to withdraw his gacrificial

mealss he reproaches his god for being impotent and valueless;

he appeals to sympathy; he cries and laments; he never grows

weary of entreaty., It 1s not entirely shamelesg, for this prils R
mitive psychology, though it meant to persuade and influence, M

yet it also held an invincilble confidence in the higher powers

so that even though the prayer was not granted, more means, better
meang must be used3q Tt must be remembered that the changeablenesas
of God is an essential presupposition of primitive prayerf\'D So I
-men continue to pray and pray, hoping for a change.

The great revolution in prayer came with the separation of

prayer from sacrifice., Primitive prayer now becomes personal

prayer. Breaking'with the past, with gifts, with favors, i




flattery and special occasions, prayer becomes a contlnuous prac-
tice of men who were moved By a burning desire for union with God.
It may be the same motive of primitive time--peace and blessed-
nesg-=but refined and enlightened. Man prayed not only in times
of need or specilal occasions, but at all times; his 1life became a
1ife of prayer,

There 1s a deeper difference between primitive prayer and
this higher stage, Primitive man had a selfish end. Hils prayer
was 2 bargaining, in which he acted and God responded; primitive
men felt that his prayer was his own achlevement, his ldea. The
truly religious man began to belleve that his prayer was nobt his
own achievement but came to him from God; God put Into his heart
the thoughts that result in prayer. "The mysterious impulse
which drives him to prayer is the revelation of the indwelling

e\
God at work in the deepest places of his soul." Prayer becomes

the expression of all that stirs in the humen breast. Primitive
prayer had been petition and persuasion; now we behold the en-
tire range of feelings, moods, emotions and values.

Primitive people had prayed at places where the gods dwelt.
If there was no home, he bu&it an altar and prayed; if his god
was far away, he directed his hands or eyes towards the dwelling-
plece, Now prayer assumes the position that in the sllence of
the heart, in the stillness of the soul should man pray. Soli~-

XN

tude becomes the "mother of prayer." Prayer takes the form of

the inner perception of God. Jeremlah stealing away from the

eighteen
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crowds for communion with hisg God, the inward longing of God that /
X

makes Samuel exclaims "Speak, O Lord, thy servant heareth,"

e "Every new creation in the sphere of religion has its origin in

“solitary prayer."2°r

We have reached the great helghts of prayer. Gone is the

materialistic, the mechanical and magical prayer of the masses.
;49 : Now it is the prayer of a great. religious personality, a prayer
R born of religious experiences, carved from sorrow and anguish,

g  1love for humanity and desire for blessedness. It is the mrayer

of the psalmist seeking salvation--spiritual salvation: "Bay to

! L 5‘ {i
- . my soul, 'T am thy salvation'"s It is the longing of a Jeremiah |
for familiar, holy intercourse with God; 1t is the search for the

effoects so meaningful to the plous soul--strength in the trust

of God, hope, steadfastness and inspiration. Prayer becomes an
] Cﬁ end in itself; it is the beautiful communion of a soul with its

Gods
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Ce Mysticism and Prophetic Religlon

Two main types of personal prayer are found among religious
personalities--the mystical and the prophetic. Since a discussion
'of this problem occypies so important a place in Holler's treat-
meﬂty)we wish to present his point of view--as much as we deem of
interest and value for our particular study?k

Mystical prayer is a form of intercourse with God in which
world and self are denied, in which human personality is dissolved
and absorbed in the unity of God., Prophetic prayer, at the
opposite pole from the mystical, is an uncontrollable will to live,
an impulse to assert and enhance life, & passionate endeavor to
realize aims and living values. Mysticism 1s passive and resigned;
prophetic religlon is active and ahalleﬁkng. The mystic alms
at the extinction of the emotional life; in prophetic sxperience,
the emotions blaze up.

Mysticism assumes the form of an emptled psychic life. It
strips off everything human and earthly in 2a straining for nothing
but God, the Highest Good, the supreme Value, the highest Spirlit-
ual Reality, the eternal Beaubtyy There 1s in mysticism a complete
surrender, & blessed rest in God.

Born of a tenacious will to live, nurtured by confidence and
hope, prophetic religion is & ?;ghting_stygggle-—quard-—from

doubt to assurance? from despalr to courage, from fear to hope,

from guilt to salvation. Failth 1s the bagic impulse of prophetic
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plety; a feeling of confidence in life that evokes an utterance:

"Yea, though I walk through the velley of the shadow of
death, I will fear no evil; for Thou art with me." W

"If love and union are the central conceptions of mystlicism, faith
is the watchwerd of prophetic religion,"
The contrast between these two feelings is sharp«-mysticism

with its denial of 1life, prophetic religion with its unconquerable

© belief in 1life.

To the mystic, the ides of God is static. He draws into his
belng the gentle breath of divine peace. To the prophet, the idea
of God is dynamic and active. He traces God's presence every-
where and always; God!s wrath and dread, power and help, wisdom
and mercy aré ever present. The static God, outside time and
space, has no relation to the world and history. Prophetic religion
conceives of a revelation of God in history. To the prophet,

God is the God of history.

Mystical morallty has a negative significance; mystical ethics
1s individualistic and non-~gocial. Prophetic religion strives
for the realization of a social idea. It knows no morality that
is not at the same time social, in fact, the sociél aspect is
more important than the personal. Prophetic religion is revolu-
tlonary, attempting upheavals in the history of religious think-
ing; the prophets are creators and heralds of a purer religlon.
Thelr preaching is blunt and severe, firm and jealous.

Mysticism 1g not a Jewish inheritance but has penetrated from

) 29
the syncretist mystery religions. Though mystical prayer has
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somethling to offer, and at times attains a beauty and power, com-
parable to the greatest of men's prayers, it reméihs beneath the
prophetic prayer, with its "personality-affirming", its values,
history and purpose. The root of mystical prayer is a pure life,
love, blessedness, faith in God, but its expressions, passive,
static, negative are not to be classed with those of active, dy-
namic, living prophetic prayerse.

"Mystical prayer is, in its most classical form, the stb-
limest kind of prayer....The serene and sublime contemplation of

the summum bonum in which the devout person surrenders himgelf

to the infinite God, appears to many as the purest and most ten-
der, the most fervent and profoundest form of all prayers. MNany
people are lnclined to call the mystical prayer, i.e., the agcent
of the soul to the Highest Godd, the mogt complete form of prayer.
For even the prophetic type of prayer of the Bible does not show
that refinement, tenderness, and world-denying spirituality
characteristic of mystical prayer. The devotional religion of
the 01d Testament has not the impressive movement of mystl cal
prayer, Nevertheless, the prayer of the Bible in its unpre-=
tentious simplicity and childlike sincerity of heart, in its
healthy passion and original,‘natiVe power stands incompg&rably
nearer to genuinely humen feelings than contemplative, mystical
devotion in 1ts calm renunciation and majestic solemnity, its

melting tenderness and consuming, passionate surrender ."

Y
i
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De Origin and Development of Biblical Prayers

Wé shall present here an exemination of the types of Biblical
prayers to indicate the development of prayer and religion. Let
it not be thought that later prayers are always finer and pro-
founder; prayers of hatred and vengeance &are among the latest as
st the earliest in the Bible. Generally (and we hope not too
wildly) speaking, there is sn evolution of Biblical prayers, the
theme advancing from the crudest type of materlal petition to the
lofty confessions and intercessions of the prophets. The des-
condants of men who had begged for corn, wine and oll and that
their enemies might fall by the sword learned to pray for strength
in the trust of God, beseeching God's mercy for others end yearn-
ing for a reign of justice and righteousness for all mene.

As in all primitive prayer, the original incitement for Bilb-
lical prayer was the presence of a concrete, immediate need.

Men need food, drink and raiment and so they prayed. Ememles were
ever present at the very gates and s0 men prayed for victory and
that the danger be averted. Our Biblical heroes asked for fat-

ness and plenty of corn, cisterns sand vineyards, oliveyards and
frult trees--these were the symptoms of a blessed 1ifé¥ Jacob

prays that God might deliver him from the hand of his brother§32
Hezekilah, in mortal terror of the Assyrians, begs God to save

him from Sennacheﬁib. "gave us" is the re-echoing theme of
primitive prayer; 1t is the answer to a need, a crisis. There

is the grim distress of women devouring their children and cry- _ 9

3¢
ingMEHFQWEQEMQQEQj there is Samuel praying at the battle of FEben=-
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35 b
ezer, Abijah at his war with Jeroboam, Asa before hls sssault on

31 _ 3y
the BEthiopians. We see Samson begging for vengeance, and David

39
blessing God when death has removed Nabal. The men who wander

through the pages of the Bible were often confronted by distress

\

and needs; they turned to a God in whom they belleved and trusted.

The need and the wigh find expression in prayer.
Prayers at regular occeslons are found in Biblical sources.

A formally prescribed prayer must be offered by the worshipper

)
after he places the basket of firstfrults before the altar. There
4\
13 the form of the Priestly Benediction. There 1is refere%ce to K
anhuae fw

o 2. |
a regular daily sacrificial servicéﬁ Individuals maae*pilgrimages J

to the shrines to worghip and :»3&(31':1.3?’_’Lce;:!.'3 There seem to be clty-
sacrifices when all the people joln in the festival?@ﬁoreover
there were regular celebrations at the coming of the new moon,
which were, perhsps, accompanied by prayer?ﬁ !

The blessing and the curse are among the types of Biblical

prayersoqb

Altruistic sympathy expreésed itself in the intercessory

prayer which is very common in the Bible. We behold Abraham in= il
| %1
terceding for Sodom and Gomorroh, Samuel interceding for his i

g :
peOple? The 1ife of Moses is a 1life of such prayers--now plead- :
9 fi
ing for the removal of the plagues from the Egyptians, now ask- |

)
ing God's forgiveness for rebellious Israel, now praying for the

Sl
removal of leprosy from Miriem. Tt is worthy of note that to
) 5%
Moses (who is considered the incomparable prophet) the inter=-
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cessory prayer is attributed in 1ts fullest extent. The great

prophets appear frequently as intercessorg--Elljah and Amos,

Tsaiah and Jeremiash.

Prayers of gratltude and thanksgiving find thelr place in

63
the Bible. There is the short prayer of greeting; there 1ls thanks- e

5¢ )
giving at the bilrth of a chlld, and for recovéry from illness.

i Ecstatic enthusissm and mysticism are also motives for the R

Biblical prayers in the Psalms. The yearning to be at one with WL

the divine, to deny material qualities form the main theme of M;M

the prayers in the Psalms,
Every motlve for prayer--need, wlsgh, altruism, thanksgilving,

- mysticism-~1is present in Bilbllcal prayers.
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E. Prayer and Sacrifice in the Bible

Prayer and sacrifice are closely connected in Biblical

passages. Abraham called upon the name of Yahveh'after build-
5% '

ing an alter., Job's intercession for his friends and Samuel's
1Y

for the people were accompanied by sacrifice. At the festivals

celebrated.at the various sanctuaries and later in the Temple,
sacrifice played an important role and was always accompanied by

51
prayer. Seeking God and sacrifice even at a late date were con-

nected.

With the developmént of the Temple rites and the sacrificisal

cult, genuine prayer became a rare object. The development of |

a priesthood, the advance in civilization that deemed a spotless

ram of more worth in the eyes of God than a contrite heart made ;
for a period in Biblical history, wheére the true soul of Jewish ﬂ

prayer was hidden and masked. Elsborate gifts and human sac-

rifices, ornate services and a materialistic communion with

4 ;
God became the order of the day. Genuine prayer was at 1ts :

lowest point. 'There existed a gspirit of bergaining, & shaken

feellng of dependence, a cheapening of communion with God.

Genlus is not dead forever and thero arose 1n Israel men,

whom we call prophets, who revolutionized the entire concept of

\
prayer and sacrifice, communion with God and acceptance of divine ?w-{

favors. We behold a hint of their message in the story of the ﬁ%l
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sf
sacriflice of Isaac and the reform along lines of human sacrifice;

69 O
. in Leviticus 18:21 and 20:2-5 the reform became law--no human

‘gacrifice. There 1s another suggestion in the utterance:

"Hath the Lord as great delight in burnt-offerings and sac-
rifices,

As in hearkening to the voice of the Lord?

Behold, to obey 1s better than sacrifice,

And to hearken than the fat of ramsg.'" ©

The great advance in religlous thought came with the return
of prayer to pre-eminence. "In Israel it was the great prophetlc

achievement of Moses to have made personal communion with Yeahveh

a2
independent of all sacrificial rites." In prophetic religion,

this concept reaches its climax--the sublime thought that prayer

is the true sacrifice and the only one worthy of Godj no need of

burnt-86fferings when there 1s love and communion with God. i

"Yo shall know God by aspiring to know hin.
Love do I desire, not sacrifices; knowledge of God, not
holocausts." w23

God is to be sought--and found--not by sacrifice but by

aspiration and true prayer. The psalmist rhapsodies:

"Let my prayer be set forth as sacrifice before Thee; «{“y
The 1lifting up of my hands as the evening offering,” % i

The breakdown of the sacrificial cult, the advance 1in prayer

and more--~for true communion with God leads to greater heights, to

nobler dreams. What do the prophets offer as substitutes for

rams and bullocks? ﬁ;

"Let justice filow forth like water, . i
And righteousness like a perennial streem." ® |
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"He hath told thee, O man, what is good;
and what doth the Lord require of thee,
but to do Justice and to love mercy,
and to walk humbly with thy Godl" b

Men~~-giants--of great minds and thoughts; of greater idve
and truer prayer}

With the prbphets, prayer reached its height. No longer
materialistic, no longer an established formula for an Immediate
crisis or need; they lived lives of prayer in constant communion
with God. There is in the prayers of the prophets the perma-
nent experience of the Immediate presence of God; so real was

God to them. The greatness of prayer can be conceived only whenr -
men realize that prayer is not their own achlevement but streams
into their hearts fPOHLGHqu To the prophets, the awareness of

an Indwelling, Immenent God residing in theilr moral consciousness
led them to a deeper appreciation of God and communion with Him.
The prayer of a Jeremiah springs from the assurance of God's

love which drawg man upward. Prayer is not his own achievement;
it 1s a gift from God., "Thou hast enthralled me and I am en~
thralled." *®

With the development of propheﬁf personal prayer, there 1s

the emphasis on solltude and meditation. God revealed Himself
L4

the spirit of Yahveh seized the prophets and made them His
messengers. Then from their loneliness and stillness, these men

of prayer are hurled among their fellow-men for their religion is

e

to Moses on the lonely mountain of Sinaij; inrseoret fellgwsh;p, ( Vs
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active and vital, theilr prayer, meaningful and powerful. Moses--

‘seeing God's face..g.communing;with.Him....an intimate relation-

ship, bﬁt a purposeful one. He is the'great man of prayer who in-

tercedes for his people; The prayer-life of his followers, a

g Samuel, an Elijah, an Amos, a Jeremiah moves within the same form. w;i |
3 i
; ' Phey are in direct relationship with God, but not for their own ifi{
gains; they are concerned with the welfare of others. "In i ‘
Jeremiah, this prophetic intercessorship becomes 8 personal re- ﬁyf
.10 |
lation in prayer." ‘
. i
i
I
|
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Fo Mysticism and Prophetic Rellgion in Biblical Prayers

We have presented above a critique of Heller's distinction
between mystical and prophetic prayers; our study now leads us to
an application of those principles to the prayers of the Bible,
Mysticlem finds its noblest expression in the Psalméq Though
the Psalter falls outside the scope of our presentation, & sur-
vey of the mystical elements in the Psalms will suffice to clarify
the point at questlon. If love and union are the central con=-
ceptions of mysticism, then the Psalms are mystical prayers.

Yet, if we accept Heller's category for mystical prayers, the
Psalms must be excluded. They are not expressibns of an emptied
psychic 1life; they do not deny the world and self; they do not
breathe the spirit of a static God, Faith (which Heller conslders
the watchword of prophetic religion) 1s the gulding motive of

the Psalms. The Psalms are outpourings of anguish and despalr
culminating in a victorious confidence and hope in the future.
"The Psalms are in their inmost essence nothing else than the
prayer life of Jeremiah transformed into poetnr"y..':"2 Not an es-
cape from life, but a more powerful grasp on llfe; not & shutting
of the eyes to thié world but en interest and care for men and
the world, a yearning for nearness to God, for at oneness wlth
Him, bu%f; dynamic striving that leads not to complete forget-

fulness and dissblution of human personality but a sincerer

trust in God, a happier acceptance of sorrow and a greater con=-
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- fidence in efforts for human good. The psalmist wishes for the
spirit of God and His presence, but also for & clean heart and
‘f5; .right spiritzgnot a gsinking into sleep, but the gaining of new
strength and hope, There is a vitality about the Psalms that
places them at the opposite poles of Hindu mysticism. True, there
‘1s union with God, there is solitary communion, but there 1s the

breath of life and not death, there 1s power and not Iimpotence;

“;‘f there is the tenacity for striving for justice and righteous-
r?f ' ness.

Heller does mysticism & great Injustlce in presenting only

the passive, empty type, represented by Hindu mystics. ' He for-
gets the healthy mysticism that produced prophetlc ecstacy and

the Psalms. The elements of surrender to the will of God, near-

ness, union, love are mystical gualities and there is no need for
' f hesitating in applying the word mystical to several of the Psalms.
| It would be better for a wilser analysis to perceive that the
%i'{ Psalter and certain prophetic utterénces are born of the mystical
) eXxperience 5;3 what Heller terms the prophetic outlook, One
need not exclude the other. We conclude, then, that the Bible
does possess mystical qualities as well as prophetic.
The "leitmotif" that runs through the prayers of the Bible
8 . ls faith, "And Abraham had faith in Yahveh and it was counted
h unto him for righteousness.mtiaith is the great demand. Isaiah
~exhorts the peOplegﬁJeremiah and the psalmist errive at a daring

faith after an intense inner conflict.
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The Biblical prayer accepts the God-idea which in Heiler's
clagssification would be prophetic. Yahveh 1s 2 true God; He 1s
living and 'ever_lasting?b At His wrath the earth trembles?ﬂHe is
the Fafher of Mercieg? He directs the course of natlons and history:
The concept of God asg the God of history 1s extremely im-
portant for Biblical religlon. The emigration from Chaldea, the
exodus from Egypt, the wanderings in the wilderness, the conquest
of Canaan are all the will and work of Yahveh and these histori-
cal elements color the religion and prayer of the Bible. The
histofical-sufferings and tribulations were Iinterpreted by the
prophets in the light of God's will and word. Israel's humilia-
tion ﬁas Yahveh'!s punishment; foreign kings became tools in the
hend of the God'of history.
" The '‘problem of sin also indicates the direction of Biblical
v religion. Sin is not indulgence in natural émotions, an
agsertion and delight in life; in the Bilble (anq how true this
is of the great Hebrew prophets)sin lies in a breach of the
moral values, in a revolt against God's decree of righteousness
and justice. Even the mystical psalmist cries outs "Against
Thee, Thee alone have I sinnmiﬁaelt is npt the.gﬁilt of flesh;
it 1s'the feeling of moral unworthiness; it ig the consciousness
of the chasm between man and God--and to the prophetic mind

"thig distance 1s not meﬁaphysical but mo;al;fy Alliled with sin
.is'the problem of}forgiveness. To the.prophetic mihd, there 1isg

no need for unnatural communion, for hours of preparation to
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22 E

agcend to God; there is the simple "return to Yahveh'"--a change

of heart and a solemn acceptance of God's will amd his law of jﬁ

moral order=-~that was all the prophets of Israel demanded from ‘ jq

a sinfil generation. In Biblical prayer and religion, morality
and religion are necessarily united. There is a cry in the pro-

phets of Israel for right and righteousness, for piety and bro-

therly-love, for personal ideals and a socilal ethics. This

social aspect is of the utmost importance. Though the prophet
gtands before God as an individual, he 1s not isolated from men. }{W
His distress is also the distress of his contemporaries; his

values and ideals are duties not only for himself but for all
humanity. The great prophets felt they were chosen not for a ﬁ

mystical communion with God, for a private session benefitting

only themselvesg, but for concrete duties among all peoples.

Personal communion with God drives them to a market place, to a

temple, to & street of Jerusalem to shout aloud God's word; an
urge that cannot be bound up, a will to serve that cannot be

checkeds Of such stuff is Biblical prayereess fﬁ

Ag with the primitive man, the presence of a concrete need v

1s again the motive for prayer. In the face of calamity, Amos ol

cries out: "Forgive, 0 Lord." Jeremiah, summoned by God to a ﬂ

: a
prophetic career, recoils and begs not to be chosenq It is the !

need and the crisis that produce prophetic prayer. Petition and H;ﬂ

intercession are the primary forms; praise and thanksgiving are

Secondary. "The chief motive of prophetic prayer lies, therefore,
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g5

in painful emotlons." Prophetic prayer is a manifestation of e-

motion, the vital, living emotions; in contrast to the primitlve,
these emotioné are more Ffrequently cad 'than joyful; they are the
results of experiences of spiritual value. Agein do we‘find the
consciousness of complete dependence upon & higher will, the hope
and trust in God--so that 1t may be said that hope 1s the motive
of prophetic prayer and painful emotion the driving force.

The themes of prophetic prayer but echo the primitive ones.
The essential contemt of prophetic prayer is the unrestricted ex-
pression of a.compelling emotion. There 1s complaint and question;’
there is reproach and interrogationgq There is petition. It may

be a pefition from immer catastrophe, the break-down of self-reg=- -

?

pect--"not to be put to shame."gglt may be a plea for security of

: 1ife€qfor light in inward perplexitgvjfor the forgiveness of sinsjn
for selfmjudgmen{T‘ Tt may be a petition for ethical values?
Sometimes the theme is that of intercessilon.

Petition (in primitive and prophetic prajer) is reinforced
by bersuasion. Frequently ﬁhe appeal 1s to God's own interestsﬁ4 /
it may be‘reference to previous kindness?5 Mention of one's pilety |
and goodness 1s also among the means used to move God to hearken,
Appeal to God's pity aiso recurs in the prayer of prophetic 1eadersﬁ

Reference to social relationship with God appears as a means of

Persuasion in prophetic petition.q

y
i
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Also found in prophetic prayers are the themes of éxpression of
weakness and dependence, confession of sinfulness and unworthiness?q
Whereas in primitive prayer, these utterances were meant to rouse
God to aid, in prophetic prayer there 1s no attempt at awakening

éif  God!s pity or appeasing His wrath; here it is the spontaneous

| expression of sincere self-condemnation and the eonsciousness of

\oo
complete dependence.

The mood changes and we find expressions of trust?l Now it
is an expression of resignm:ion‘.oa There are also prayers of thanks-
gilving and praise‘."3 The mystical elements of yearning and vision
are élso well represented.‘oq

The psychological approach of prophetic prayer is similar to
that of primitive minds. There is again the assurance of the
efficacy of prayer, there 1s the bellef in the presence of God.
Prayer remainsg slways a vital relation between God and man; pro-
phetic prayer is the utterance of a profound need in man's in-
most being. In Israel, especlally among the prophets and the
psalmist, prayer became a communion with God, a wrestling with a
chailenging God. In the Bible we c¢an find a beautiful union of
_the best qualities_of mystical and prophetic prayer--vision of
& union with God, a silent, contemplative delight, san exaltation

of spirit, & yearning for God's love ,a passionate cry and plea

for social amd MOf@l ideals, for forglveness and happinegs--for

Peoples=-=-all peoples. An Isaiah or a Jeremiah could be swayed

!
1
|
B
|
|
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by the mystical beauty of sllent communion and yet with force and
vitallty preach social values, the destruction of evil, the reign
of justice and righteousness. The prophets-~children weeping
before the Lord, hiding thelr face, seeking the lonely mountain
peak, giants hurling God's commands at a sinful nation, facing
death and anguish in the dwellings of men, sacrificing themselves

that others might be happy. Men of true prayeri
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III. The Prayers of the Bible

Ae Petitional Prayers

Our study'now leads us to a complete olassificétiéh of every
prayer (exclusive of the Pgalms) in the Bible. Petition is the
heart of all prayer and therefore we begin with that phase. Ib
mugt be mentioned that classifications are never simple, and ours
is no exception. There are many prayers that combine the features
-of lament and’peﬁition, or intercession and petition~-prayers of
a double motif--and it was difficult for us to place them under one
heading snd disregard the other. We have attempted (and we hope

we have not failed) to ascertaln the main motif and classify the

prayer accordingly. 1In all events, we have included every prayer
in our classification,

The petitional prayers vary from crass materialism to the
loftiest idealism, from hatred to love, from gifts, vulgar and
cheap to the noblest aspirations and longings, worthy of men's
words and Godts attentlveness.

There are two dying prayers. Samson, ere he seeks a self~
inflicted death, prays for~physioa1 strength and vengeancef

The dying prayer of Zechariah, son of Jehoida, slain by the com-

mend of kihg Joabh reads: "Behold, O Lord, and avenge."

The battle $ield of fered a setting for prayer. Jehoshaphat
indulges in a lengthy prayer before his battle with the combined

forces of Moab, Ammon and the Meunim. He baging by invoking
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"Yahveh, God of our Fathers." He continues with an appeal to God's
power and might"art-not Thou alone God in heaven? and art not Thou
ruler over all the kingdoms of the nations? and in Thy hand is
power and might, so that none is able to withstand Thee." He
mentiong past history, indicating a close relationship between God
and Israel "Didat not Thou drive out the inhabiﬁants of this land
before Thy people Igrael, and gavest it to the seed of Abraham,
Thy friend for ever?" He refers to the building of the temple

in God's name, so that in times of distress; Israel may cry and be
heard. He presents another argument, to indicate the decency of
Israel. When Israecl came out of Egypt, they did not attack the
children of Ammon and Moeb, but turned aslde; now these peoples,
whom Isrsel spared, "come to cast us out of Thy possession.”

He appeals for justice, for God's judgment against the enemles; he
humblg confesses that his small army 1s poverless in the face of
the mighty hosts arrayed ageinst them, admils that he knows not
what to do and concludes with faith in God=-"our eyes are upon Thee."
Every element of petitional prayer 1is present--the mention of
relationship, the appeal to history and justice, the awareness of
dependence, the reliance of God snd the hope for deliverance.

In simpler form, Asa prays before the battle with Zerah.
Agein the mention of God's power and Israel's reliance on and
relationship to God "Help us, 0 Yahveh our God, for we rely on

Thee and in Thy nbme are We come ageinst this mgltitude,"
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Not only bhly on the battlefield but within the city during
siege do the dangers of enemy and starvation, death and pillage

call forth prayers. The author of Lamentations puts in the mouth

of Jerusalem the simple cry "Behold, O Lord, my affliction, for
the enemy hath magnified h:’u‘nsel:f‘."5 There 1s a more detailed des-
cription of distress in later verses. There ig a picture of
 Jerusalem during the siege--the sword that bereaves outside and §
the other manifestations of death within. There is a confesslon
of guilt "My heart is turned within me, for I have grievously re=-
belled." The evil has been brought by God because the people have
simnmed. Let God now hear the sighs. As for the enemies--let them
not go unpunished but "Let all thelr wickednesgs come before Thee,
May they be like unto me."Lo The picture becomes more distressing
and the anguish more poignant. "See, 0 Lord, and behold to whom
fhou hast done thus." Women eat their own children; priest and
prophet are slain tﬁ the sanctuary:; yodbths: and old men lie in

the streets and "Thou hast slain them in the day of Thine anger;
Thou has slaughtered without pity."q Tt is a prayer of lament

and bereavement and an appeal to God to behold and help. The
theme recurs. "Remember, O Yahveh, what is come upon us; behold
aﬂd see our disgrace." There is the mention of God's everlasting-
negs and the lament "Why dosttThou forget us for ever and forsake
us so long? Turn us unto ‘I‘hee."8 Tt culminates in a prayer for
help and also for a spiritual return to God.
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The customary mis-translation of verse 56a to read "Thou heardest
my volce" (disregarding the b part "hide not Thine ear at my cry
for help") has led commentators to assume this prayer asg a prayer
of gratitude and.thanﬁsgiving. Correctly translated, however, it
bocomes a cry of anguish and despalr and a longlng for vengeance

on the enemies. "T call upon Thy name, O Lord, out of the lowest

"7hou wilt pursue them (enemies) in anger, and destroy them from

undér the heavens of the Lord." i

is added why God should save Israel--go that "the heathen mock
them not. Why should they say among the peoples, "Where ig their
Goag " "

Need and distress~~agéin and agaih do they accost men~-and

a prayer to God is the rest. Jacob praysvto God for help and
deliverance from Esau:z He invokes the God of his fathers, Ab-
rahmm and Isaac; he repeats God's earllier promise to him; he
humbles himself "I am not worthy of the least of all the mercies
Thou hast shown unto Thy servant.” Now the plea "Deliver me from
the hand of my brother." The conclusion is another mention of

do

God's promise to,good and multinly the seed of Jacob.

A

Since we are treating the book of Lamentations, we may present

the petitional prayers found in chapter three--a post-exilic gection.

) 1Y
dungeon.™ "0 Lord, Thou hast seen my wrong; Judge Thou my cause."

The speedy coming of the great day of Yahveh causes the priest
10
to pray "Oh Yehveh, to Thee do I cry." The interests of the peovle

make the priests pray again "8pare Thy people, O Yahveh." A reason
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Now it 1s Lot, in a prayer addressed to an angel, in the
place of God, who seeks deliverance prayving that he be allowed To
escape to a nearby city so that he might live!

Oppressgion by an enemv produces a confession of gullt and a
plea for help. "We have sinned against Thee. We hawe slnned;
do Thou unto us whatsoever sgeemeth good unto Thee; only dellver us,
we-préy fhee, this day." b

In their contest with Elijah, the priests pray: "0 Baal,
hear.us."'sElijah, abso, offers his prayer. He addresses the
God of Abraham, Isaac and Israel; he reminds God thet this 1s a
tost for God and Elijah, His servant "let it be known that thou
art God in Israel and that I am Thy servan‘c-.."’b

Hezekiah, terrified by the taunts of the Assyrians, and their
threatened assault upon Jerusalem, prays to God "Thou art the God
of all the kingdoms of the earth: Thou hast made heaven and earth.”
He has paid homage to God'!'s omnipotence; now he prays "Incline
Thine ear, 0 Yahveh, and hear; opén Thine eyes and S€0a....88V0
Thou us." The conclusion again presents that argument that men
used with God--God should save so that "all the kingdoms may know {het
Thew, Yahveh, art God."r7

When he receives the announcement of his impending death,
Hezekiah prayst "Remember, O Yahveh, I beseech Thee, how I have

walked before Thee in truth and with a perfect heart, and have

done that which is good in Thy sight"--a prayer accompanled by tears.

19
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~pray Thee, turn the counsgel of Ahithophel into folly." Nehemlah

forty-two

Another petitional prayer which has falsely been interpreted
in the light of a prayer of thanksgiving is the utterance of Jonah,
In anguish and affliction, Jonah prays to God that he should 3
hear and save him from the flood and the waters, the billows and J

\4 il
the deep,

A post~exilic prayer for help is found in the book of Isalah. :

"0 Yahveh, be gracious unto us; i

We have walted for Thee.

Be Thou eur arm every morning,
Our salvation also in the time of trouble.

Sometimes the prayer is directed against an individual or a
specific group. Moses refers to Dathan and Abiram and prays:

il
"Respect not Thou their offering.” David prayss "0 Mahveh, I

cries out: "Remewmber, 0 my God, Tobiah and Sanballat according
to thefie their works, and also the prophetess Noadiah, and the
rest of the prophets that would have put me in fear.'

Abraham's servant prays that he might be guilded to the right
wife for Lsaac. "0O Yehveh, God of my master Abraham, I pray Thee j;;

(A :
send me good gpeed this day, and show kindness unto my master."” S

When 8aul pursues him David prays for information. "O Yahveh,

God of Israel, T beseech Thee, tell Thy servant....Will the men

25
of Keilah deliver me and my men into the hand of Saul?" Moses
2b
inquires of God: 'What shall I do unto this people?" Manoah

2.1
prays for guidance, regarding the child to be born. The prayer

may be in the form of & wish as "God Almighty give you mercy before ‘

23 !
the man that he may releaseunto you your other brother." i
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Abraham prays: "Oh, that Ishmael might live before Thee."

god "0 Yahveh, my God, hast Thou also brought

1" 30

Elijah complainsg to

evil upon the widow, whose guest T am, by slaying her sonf?
He follows this with the petition: "0 Lord, my God, I pray Thee.

let this child's soul come back into him."

Even as there are prayers for life, so are there prayers for

death., Elijah, who prays thet a child might live again, prays
3%
for himself: "Now, O Yahveh, take awsy my life." When the Nin-

ovites repent and are saved, Jonsh prays: "OYahveh, take, I

¢y
beseech Thee, my life fPom me." Job exclaims: "Would that my

prayer might be fulfilled, that Godmight grant that for which

1 yeary that it might please God to crush out my 1life, that He

might loose His hand and cut me off." 1In greater angulsh, He

complains of his sufferings and begs for death. "T prefer death

to my pains. T ldathe my life. Why dost Thou not turn away

from me, or grant me respite? Why dost Thou not forglve my trans-

gresslon and pardon my sin? For then might I lle at rest In the
3]

grave." When Job reallzes that there is no hope for man beyond

the grave, he prays for a temporary hilding i1n the nether-worlde.
3b

"Oh Fhat Thou mightfst hide me in the nether world."

The act of praying is indicated in the verse "Moses criled
unto the Lord concerning the frogs"% likewise "Moses entreated
the Lordﬁg-with regards the removal of the flles and locusts.

We mave mentioned the prayer for resurrection of a dead

child--a miracle. Two other prayers are found with thelr re-
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quests for miracles. Joshua prays: "Sun, stand‘thou st1ll upon
Gibeon; and thou, Moon, in the valley of Aijalon.ﬁq With regards
§h& Arvemean army which invaded Israel, Elisha prays: "Smite this
people, I pray Thee, with blindness."qo

The activities of Nehemiah were usually accompanied by prayerss
At times the psychological approach is not the most laudable; 1t
is apparent often that the main theme of Nehemiah's prayers is to
remind God how worthy he (Nehemish) was. We have already presen-
ted one of Nehemiah's prayers. We wish to present the others that
are found in the book of Nehemilahi
When Nehemiah learns of the evil plight of hls countrymen,

and of Jerusalem, he gives vent to a long prayer. He begins with
adoration: "I beseech Thee, 0 Lord, God of heaven, the great and
terrible God, that keepeth covenant and lovingkindness with them
that love Him, and keep His commandments; let Thine ear be atten=-
tive." 8peaking for the children of Israel and for himself, he
confesses sins and gullt. He reminds God of His promise to Moses
that He will gather Israel from all corners if they obey God's
law, The plea follows: "O Lord, let Thine ear be attentive to
the prayer of Thy servant....and prosper, I pray Thee, Thy ser-
vant this day, and grant him mercy in the sight of this man,"”
Nehemiah telldius that ere he prayed, he wept and fasted. T

After describing his generous conduct asg governor of Judah,




forty~five

Nehemlah prays: '"Remember unto me, 0 my God, for good, all that
I have done for this people.ik When he 1eaﬁ@ of the intrigues
against him, he prays: Strengthen Thou my h&mds?% After des-
cribing his zeal for the obgervance of the Sabbath, Nehemiah
pleads: "Remenber unto me, O my God, this also, and spare me
according to the greatness of Thy lovingkindness:h A picture
of his zeal for religious reform is followed by : '"Remember me,
0 my God.ﬁg Concerming those who have defilled the priesthood by |
intermmariage with foreign women, Nehemiah prays: "Remember g
them, 0 Hy God?& After his reorgsmization of the clergy, he :
prays: "Remenmber me, 0 my God, for good." +]

Sometimes the theme of the prayer is the clearing of gullt
and responsibility. There 1s reference to# prayer by the elders

43
in cage of an untraced murder with that intentlon in mind. When

the sailors throw Jonah overboard, they pray not to be held guilty.qPq
In the Elkhu Interpolation, we find a prayer., God will be
gracious unto & man if "he would say unto God, Forgive, I will
not offend anymore; if I have sinned, make Thou it known to me,
if T have spoken iniquity, I will do it no more."go
There are a few petitional prayers that are recited at specific
occasions. After the triennial tithe has been given to the Levite,
the stfanger, the fatherless and the wldow, a prayer is offered.
It 1s 2 pledge that the worshipper has done the right thing,
according to the commandments. A plea ends the recitation: "Look
down from Thy holy habitation, from heaven and bless Thy people

Israel, and the ground which Thou hast given us, as Thou swarest

unto our fathers--a land flowing with milk and honey." 3!
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When the ark set forward, they said: "Rise up, O Yahveh,

and let Thine enemies be scattered; and let them that hate Thee
. sA
S flee before Thee." When the ark rested, they said: "Return, O

, ‘ S

Yahveh, unto the ten thousands of the thousands of Tsrael."
We find a different note in the prayer of Jabez that "Thou

wouldest bless me and enlarge my border; oh that Thy hand might

[43
be with me, and that Thou wouldest keep me from evil." 8

Moses, after praising God for His works and acts, prays: "Let

s
me go over and see the good land that is beyond the Jordan."

With the interest of the people at heart, Moses prays for a

successor "that the congregation of Yahveh be not as sheep which
have no shepherd,"

We see a lengthy petition begging for God's interest and care
in national affairs. It appeals to God as Father and Redeemer.

Why has God been wroth for sgo long; the country has been des=

troyed; the entire place has become a willderness. "Wilt Thou ;ﬁ

refrain Thyself for these things, 0 Yahveh? Wilt Thou hold Thy
8§’

peace, and afflict us very sore?"
There are & number of prayers, asking for spiritual and lofty

gifts from God. Jacob prays: "I will not let Thee go, except
$§
Thou bless me.” Solomon prayser "Give Thy servant an understanding
ga
heart to judge Thy people, that T may discern between good and evil."

The prayer of Agur reads: "Two things have I asked of Thee: deny

me them mpt before I die. Remove far from me falsehood and lies, ;




R

forty=-seven

give me nelther poverty nor riches. Feed me with the food that
is needful for me; lest I be full, and deny Thee, and say, 'Who
is Yahveh?'! or else I be poor and steal, and use profanely the
name of God,"

Habakkuk entreats: "0 Lord, revive Thy work in the midst of
the year, in the midst of the years make 1t known; in wrath re-
memb er compa:s;s:’u:ma."l’l
Guided by the prophetic spirit, the book of Exodus contains a
few of the noblest spiritual prayers. Moses prays for the pre-
sence of God, "If I have found favor in Thy sight, show now

Thy ways, that I may know Theeseeelf Thy presence go not with us,
carry us not up hence. For wherein now shall 1t be know that I
have found favor in Thy sight, I and Thy people? Is 1t not in
that Thou goest with us?"bLIn the same spirit, Moses prays for

a vision of the Divine glory. "I pray Thee, show me Thy ggil.ory."k’:’3
Again Moses begs for the presence of God, concluding with the

hope that the people be forgiven. "Let my Lord, I pray Thee, go
in the midst of us,rfor it 1is a stiff-necked people; and pardon
our iniquity and our sin, and take us for Thine inheritamce."b%
There remains for our study the great prayer attributed to

Solomon at the dedication of Tthe templel?6 The prayer ig of exilie

origin. It remsins one of the greatest and loftiest utterances of




o man. It breathes the spirit of universallsm and justice, forglve-

ness and compassion. There is adoration and praise, confession
and petition--presented so nobly, so artistlcally.

"0 Yahveh, God of Isrsel, there is no God like Thee in heaven
above, or on earth beneath; who keepest covenant and loving- e
kindness with Thy servants that walk before Thee with all B
their hesrt....But will God in very deed dwell on the earth? :
Behold, heaven and the heaven of heavens cannolt contain
Thee; how much less this house that I have builtl Yet have
Thou respect unto the prayer of Thy servant....that Thine
eyes may be open toward this house night and day..s.And :
hearken Thou to the supplication of Thy servant and of Thy .
people Lsrael, when they shall pray toward this place; yea,
hear Thou in heaven Thy dwelling-place; and when Thou hear-
o8, forgiveses..hear Thou in heaven, and do, and jddge Thy
servantg, condemning the wicked, to bfing his way upon his
own head, and justifying the righteous, to give him accord- |
ing to his righteousness....if there be in the land famine, e
1f there be pestilence, whatsoever plague....what prayer de
and supplication soever be made by any man, or by all Thy {ia
i people Israel, who shall know every man the plague of his Ak

. ' own heart..e.Lhen hear Thou in heaven and forgivee.s.ssfor

o Thou, even Thou only, knowest the hearts of all the child~-
ren of men....Moreover, comcerning the aliem: that is not
of Thy people Israel....when he sghall come and pray toward
this house, hear Thou in heaven Thyv dwelling-place, and do
a1l that the alien calleth to Thee for....if theyf{(Isrsel) B
sin sgainst Thee--for there is no man that sinneth not--and S

“Thou be angry wilth them and deliver them to the enemyessolf e
. they bethink themselves....ond turn again, and make suppli-
|

cations unbb Thee....saying, "We have sinned"....if they
return to Thee with all theilr heart and with all their soulsee«s i
then hear Thou....and forgive." ‘j;@j

- The prayer combines the prophetic and primitive elements of ‘ g]ﬂ\

|

{

| |
n SUHIER

! ' petitional prayer. -Alongside the universal note is the choice i

7 ‘(

of Israel snd its separation from the other nations for God's own

‘inheritance; There is the appeal to God to remewber former pro=-

mises to Moses and Davidj God is asked to melntaln the cause of @ﬂ;

Israel against its enemles in times of war. Of a more dignified




gpirit is-the reason why God should be attentive to the allen®w--

not for a dlgplay of might and force but "thall all the peoples

of the earth may know Thy name to reverence Thee.,"

After the dedicatory prayer, a benedictlion at the consecration

of the temple 1is reciteddbb

"Blessed be Yahveh, that hath given rest wnto His people Is-
rael according to all that He promised: there hath not
failled on word of 2ll Hls good promise which He promised by
Moses His servant."

Then follows the final petitions b’

"Yahveh, our God be with us, as He was with our fathers; let
Him not ldave us, nor forsake us, that He mey incline our
hearts unto Himself, to walk in all His ways....and let these
my words, wherewith I have made supplication before Yahveh,
be nigh unto Yahveh our God day and night, that He maintain
the cause of His servant, and the cause of His people Israel,

ag each day shall reqguire; that all the peoples of the earth
shall know that Yahwveh is God, and none else."

There remain a few prayers which though petitional in nature
do not present the direct form of the petitionel prayer. They

are couched in the form of a lament or complain with the pbtition
implied. Because of this difference of style, we include them
separately though they fall within the field of petitional prayers.
When a still harder service is imposed upon Israel by Pharab,
Moses cries: "Lord, wherefore hagt Thou dealt 1ll with this
people? Why is that Thou hast sent me? For since I came to
Pharaoh to speak;in Thy name, he hath.dealt i1l with this people:

b
neither hast Thou delivered Thy people at all." Tmplied is the

forty-nine
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petition for God's intervention and help. Again, when the people

weary of the mamma and long for flesh, Moses laments: "Wherefore

hast Thou dealt ill with Thy servant?....Whence should I have flesh

to give unto all this peoplefs...I am not able to bear all this
people alone, because it is too heavy for me. And if Thou deal
thus with me, kill me, I pray Thee, out of hand, if I have found
favor in Thy sight, and let me not see my wretc]cled.rles's.'},q The
complaint reaches its climax in the petition for death. Also im-
plied is the asking from God for flesh and an easlier lot.

When Israel is defented at Al, Hoshua prays: '"Alas, O Lord
Yahveh, wherefore hast Thou at all brought this people over the
Jordan, to deliwver u%into the hend of the Amorites, to cause us
to perish?....0h Lord, what shall T say, after Israel hath turned
its back before the enemles? For the Canacnites and all the in=-
habitants of the land will hear of it, and will compass us round,
and cut off our neme from the earth; snd what wilt Thou do for
Thy great name?"qDThe defeat leads Joshua to despalr of God's
Help and he prays for the reason. The lament ends . in a petition
for guldance and an appeal to God for help. After the slaughter
of the Philistines, Samson complains of thirst-and asks: '"shall
I die for thirst and fall into the hamd of uncircumcised?"q’Again
it is a complaint with a petition for water and deliverance.

Tn the book of Habakkuk, we find two such laments. "Oh
Yahve, how long spall I cry, end Thou wilt not hear?——cry unto
Thee of wrong, and Thou wilt not save? and why dost Thou cause

me to look upon wrong?'--a cry of angulsh begging God to hear and

a2
save. "Art Thou not from everlasting..s.wherefore dost Thou
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look (silently) on, while traitors deal treacherously, and holdest
Thy peapé when the wicked swalloweth up bhe man that is more
righteous than he%" Agailn it is a plea for God to aotj

The great man of sorrow, complaining and lamenting, 1s that
man from Ws called Job?q We have by him two grealt prayers, com-
bining a complaint and a petition. He asks God for information:
ifell me Wherefore Thou hast attacked me;" he argues with @Gods
"Doth 1t become Thee to crush, to desplse the work of Thy hands?
Hast Thou human eyes? or seest as man seeth?....that Thou seekst
my gullt and searchest for my sin, although Thou knowest that

I am not gullty, and that there is none who can deliver one from
Thy hend?" He reminds God that He created him, clothed him with
gkin and flesh, bestowed life and love. He accuses God: '"Should
my head exalt ltself,s,s.ThouiWwouldst summon ever new witnesses
against me, wouldst ever increase Thy anger towards me, wouldst
hesp upon me ever new relays of misery." The climax of the
complaint: "Wherefore didst Thou bring me forth from the womb¥"
Then the cry of anguish burmbks into a cry of petibion: "Leave

me in peace, that I may have cheer for a short while." Complaint
and. anguish, pleading end petitlioning--a great prayer.

Again Job prays, lamenting his sad fate, pleading for mercy,
asking for enlightenment. "Remove Thy hand from me; let not Thy
terror affright me...e.Let me know my thensgression and my sinl
Why hidest Thou Thy face? Why holdest Thou me for Thine enemy?
Wilt Thou scare gxleaf driven by the wind? Or wilt Thou pursue

g
dry straw? For Thou hast decreed bitterness for me."q
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B Intercessory Prayers

They are not very numerous but are of great significance. A
man's rellglon may be estimated by the earnestness with which he
longs for the welfare of others., It is fitting that the prophets
who were charged with the welfare of Isreel appear as the great
intercessors. People attached a specilal efficacy to the Inter-
cegsory prayers of their leaders and prophets. Twice 1in moments
of danger, the people beseech Samuel to cry unto God for them,n7
and Samuel regards intercession as part of his official duty, the
neglect of which is a Sin. "Far be i1t from me that I should sin
against Yahveh in ceasing to pray for yoﬁa"qu gimilar sense of
the duty and power of prophetic intercession shines through the
words of Jeremishs - "Were Mbsesrand Samuel to intercede, I would

show no concern for this peppleo"qq

Moses~~the incomparable prophet-=-lived a 1life of intercession.

g
Repeatedly he prays that the plagues be removed from the Egyptians.

In language reaching almost unparalleled heights, he prays for

hig apostate people. "0 Yahveh, why doth Thy wrath wax hot against
Thy peoplese.sTurn from Thy firece wrath and repent of this evil
againsgt Thy people."ql "Oh, this people hasg sinned a great sin,

and hag made godé of gold. Yet now if Thou wilt forgive their

sin--; and if not, blot me, I pray Thee, out of Thy book which

A}
1

SA
Thou hast wriltten." What self-sacrificing devotion! "Pardon, I
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s

beseech Thee, the iniquity of this people, according o Thy great
lovingkindness, and according as Thou hast forgiven this people,
from Egypt until now.'ﬂ;g "And the people cried unto Moses; and
Moses prayed unto the Lord, and the fire abatedJ§4At the re-
bellion of Korah, Moses and psron, in the form of a complaing,
intercede for the people as they pray: "0 God, the God of the
spirits of all flesh, shall one man sin, and wilt Thou be wroth
with all the congregation?"gg
One of the oldest prayers in the Bible 1s Mosmes' intercession
for Miriam: "Heal her, 0 God, I beseech Thee." ¥
Other prophets and leaders pray for their people., HElisha
prays for his servant, who is terrified by the sight of the enemy,
that his eyes may be opened?7 (The incildent of Elijeh praying
for the resboration of the widow's son, which we included aiong
the petitional prayers, may be mentioned here). Jeroboam I en-
treats the man of God to pray for the restoration of his withered
hand?Y Amos prays: "0 Lord, forgive; how could Jacob endure, since
he 1s so small.ﬁmDavid confesses nis gulilt and prays for the
people who were smitted by the pestilence. "1t 48 I that have
sinneds....but these sheep, what have they done? let Thine hand,

. Qo
I pray Thee, be against me and my father's house." When David

2|
hears that his child will die, He besought CGod for the child."
Ezekiael has two intercessory prayers. They fall in the ,

category of vaticginium post eventum, since they are uttered by

Ezeklel in his vision, and relate of things already happened,

but- they offer the style of the intercessory prayer. "Oh, Lord
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Yahveh, wilt Thou destroy the remant of Israel, in Thy pouring
out of Thy wrath upon Jerusalemﬁ"qz"ohq Lord Yahveh, wilt Thou
meke an end of the remmnant of Israel?“q
King Hezeklah, after the insulting message of the Rebshakeh,
entreats Isaiah to "1ift up hils prayer for the remmant bhat ‘1s |
leftﬁﬁthg Chronicler puts in the mouth of Hezekiéh-a‘beaﬁtiful
prayer: "May Yahveh the good pardon everyone that setteth his
heart to seek God, the God of his féthers, though he be hét'
cleansed according to the purificatlon ofvthe sanctuary." v _
Simllarly, Abraham prays in behalf of peonle (and his prayer
is efficacious). "He is a prophot, snd he shall pray for thee,
and thou shalt liﬁe?% RAbraham Pfayed-unto God; and God healed
Abimelech and his wife and his maid-servants .
The greatest of the intercessory prayers 1s the prayer put
into the mouth of Abraham, interceding for Sodom?? This utter-
ance marks a great advance in religiéus thiﬁking. It is an inter-
cession not for own's people, family or friends but for aliens
and strangers. It is the height of love and universal brother-
hood. "Wilt Thou consume the righteous wilith the wic ed?..s
I have'taken upon'myself to speak unto the Lord, and I am but
dust and ashes; peradventure, there shall lack five of the fifty
righteous: wilt Thou destroy all the city for lack of five?...."

me
It is a prayer of humility wet justice, love and sympathye

Y
t




Pifty-five

Ce Thanksgiving Prayers

The prayer of thanksgiving is usually a humble or happy
acknowledgement that God has bestowed help or a gift on man,

whether unexpectedly or in answer to an expressed desire. It

a9 Voo 1o/
may be gratitude for land, for food, for victory. The Philis-
‘ 102
tines praise Dagon for their victory over Samson; Israelts war-

- : 103
poetry becores a hymn of thanksgiving and gratitude to Yahveh,

There 1s a formally prescribed prayer of thanksgiving to
be offered by the worshilpper after he has set down the bdsket of
firstfruits before the altar‘?q Prayers of thanksgilving were no
doubt offered for the birth of a child. We possess the prayer of
Hannah at the bilrth of Sszcmuc—;Z'L\.?(5 Recovery from 1llness was 2lso
an occasion for praying; there is found a psalm of thanksgiving
after Hezeklah's recoVery?ﬂQWhen Abraham's servant has been
successfully guided to a wife for Isasc, he gives thanks to @dd:
"Blegsed be Yahveh the God of my master Abraham who hath not
forsaken His 1oving—kindneés and His faithfulness towards my
master.“mxﬁhen David hears Nathan's prophecy that his kingdom
would be everlasting, he pours out a lengthy prayer of gratitude.
He lauds God and His greatness; he recalls Gdd's great and mighty
acts. He concludes with a petition hoping that God willl confirm
what He has promised--that the house of David will endurejog

When the peoble have presented free will offerings towards

the building of the temple, David offers a prayer. It is am
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utterance of praise and adoration of God. "Thine is the greatness,

and the power, aﬁd the glory, and the victory, and the majestyeees
our God, we thank Thee and praise Thy glorious name, But who am
I and what is my people, that we should be able to offer so
willingly after this sort? for all things come of Thee, and of
Thine own have we given Thee..es" A lofty concept of thanks-
givingl 104 |
Daniel offers a prayer of gratitude when Nebuchadrezzar's
dream has been divinely revealed to him. Opening with a
doxology, he biesses God and fecalls His powers. Then fallows:
"I thank:Thee and praise Thee, O Thou God of my fathers, who
hast given me wisdom and might and hast now made known unto me
what we désire@ of Thee;leit Qppears that Daniel often offered
prayers of gratitude for the book represents him as "kneeling
three times'a déy'and praying and giving thanks before his God,
as he did aforetime."‘nr |
Artaierxes‘ generous decree causes Ezra to offer a prayer of
gratitude to God who "hath put such a thing as this in the king's
heart, tobbeautify the house of ¥ahveh which is in Jerusalem."“k

There.is a late exilic prayer of gratitude in the book of

Isaish, "I will give thanks unto Thee, O Yahveh
E For though Thou wast angry with me,

Thine anger 1is turned away,
And Thou didst comfort me.
Behold, God is my salvation;
I will trust and not be afraild.
Bor Yahveh is my strength and song
And He is become my salvetions” n3




fifty=seven

Another prayer of gratitude is found in Chapter twenty-five.

"0 Yahveh, Thou art my God; I will exalt Thee, I will prailse Thy

ﬁ“q
namesses

In the Blihu interpolation, there ig a short song of sal-
vation. "7 did sin and di pervert that which was right,
Yet God hath not requited me according to my sinfulness;
He hath delivered my soul from goling down to the pit,
And my l1fe beholdeth the light." 'S
The great prayers of thanksgiving--for religious and ethical
blesgings--are found in the Psalms and that falls outside our
studys This is mentioned in self'-defense. From our study of
the thanksgiving prayer, it would seem that gratitude 1s usually
offered for materialistic, trivial, every-day matters. Where is

the loftiness of pralse, the grandeur of adoration and comtemplation

of God? They are found in the Bible; we have not included them.
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Do Blessings and Curses

Closely allied to the prayers of thanksgiving are those speeches

which we term blessings; in most instances the theme and content

of the blessing is gratitude and pralse-~identical with the prayer

of thanksgiving--~and our only reason for not including them with !
the preceding is based on the form of these blessings. The présent
a definite method of invoking the deity or person: "Blessed be
vahveh", and for this difference we set them apart. From the stand-
point of content, they may (and perhaps should) be classified among
the thanksgiving prayerse.

Primitive man believed in the power of the word‘.'b If an utter-
ance were made, it would be fulfilled. Since the blessing was  §
congldered efficacious, 1t was used with the greatest care. ”

The Priestly Blessing ié 8 blessing and a petitlonal prayer.
It invokes God's blessing on Israel and asks for graclousness

111
and peace.

Isaac!s blessing for Jacob is a petition for material gifts.
May God bestow on Jacob plenty of corn and wine and of the fat places
of the earth; may he be ruler over nations. "Cursed be every one |
that curseth thee; and blessed be every one that blesseth thee." "3 i
When Esau réturns and esks his father for a blessing, Isaac's |
answer 1s: "Behold I have made him thy lord....and with corn and

: wq
wine have I sustained him." Consclous of the power of the word,

Isasc realizes that it would be impossible to revoke the blessing
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which he had uttered in the name of God. Esau lnsilsts upon a blessing,
A0

and Isaac agks,for his first-born material blessingsl
When Jacob 1s about to leave for Paddan-aram, his father blesses
him and invoking God's name, asks that Jacob be blegsed with many
children anéizzszgnd of his wand.e1":'L1f1gsf.'?\I
Jacobt!s prayer for Ephraim and Manasseh does not possess the
form of the blessing, yet its intent is similar to the preceding.
Jacob says: !"Bring them unto me and I will bless them.JzzThen
follows a prayer which is blessing and intercession. "The God
before whom my fathers Abraham and Isaac did walk, the God who hath
shephereded me all my life....bless the lads; and let my name b&
named on them and the neme of my fathers Abrahém and Isaac; and let
them grow into' a multitude in the midst of the earth@"'zs
Jacob's death~bed utterance though the author of Gene#ls
writes: "this is it that theilr father spoke unto them and blessed
them; every one according to his blessing he blessed themszs not
in the nature of a blessing. It 1s elther a comment about each
son or a wishe. The blessing of Moses contains some petitilonal
elements as well as the style of a blessing. "Hear, Lord, the
volce of Judah, and bring him in unto his people."M\"Blessed of
the Lord, be his land:%b "OH Naphtali, satisfied with favor, and full
with the blessing of the Lord: possess thou the sea and the
south."mn"Blessed be Asher above sons."‘ls

At Ablgail's arrival, David says: "Blessed be the Lord, the




God of Isramel, who sent thee thig day to meet me; and blessed be thy

‘ 129
discretion, and blessed be thou." Hearing of Nabal's death, David

prays: "Blessed be the Lord, that hath pleaded the cause of my

reproach from the hand of Nabal and hath kept back His servant from

evil; and the evil-doing of Nabal hath the Lord returned upon his \ “
own head."\qo

The preyers of Ezra, David and Daniel which we included among |
the‘thanksgiving prayers may be mentioned again in comnection with L
blessings, because of the opening Invocatl on_of God.. o

Naomi's prayer for her daughters in law, though more of a wisgh
than & blessing, yet because 1t invokes God}s name belongs in this

- ‘

section. "The Lordﬁdeal kindly with youseee.the Lord grant you that ?
yo may find rest.Je Boaz's comment to Ruth may also be mentioned: [
"mhe Lord recompense thy work, and be thy reward complete from the
Lord, the God of Israel, under whose wings thou art come to take
refuge."m3

Especially among the blessings that follow is the theme of
thanksgiving and gretitude predominant. Interestingly, the re-
maining blessings are by foreigners, but are a recognition of
something that Yahveh hés done for Isreel. After Abraham's victory
over the kings,Mélchizedek sayss "Blessed be Abram of God Most
High, Makee of heaven and earth; and blessed be God the Most High,
who hath delivered thine enemies into thy nand " (¢

The marVelious deliverance of Israel from Egypt draws from



you out of the hand of the Egyptlianss..e.esNow I know that Yahveh is
greater than all godls."m(5
A similar blessing and praise to Yahveh is offered by the
Tyrian Hirem, when Solomon approaches him with a reduest for

timber to bulld a temple. " Blessed be the Lord this day who hath
given unto David a wise son over this great people."'%bhe Queen

of Sheba remarks: "Blessed be Yahveh thy God who delighted in

‘*‘ thee, to set them on the throne of Israel."m71t is interesting that
these blessings begin the same way and celebrate circumstances
'distinctively Israelitic-~the deliverance from Egypt, the found-
ing of the temple, the wisdom of Solomon. Similar in form and
spirit is the prayer in Daniel where Nebuchadrezzarithanks the
God'of Israel for delivering Danilel's three friemds from the fiery
furnac;?g Similar in spirit 1s the dedree of Darius with its
prayer: "May the God that hath caused His name to dwell there
overthrow all kings and peoples, that shall put forth their hand
to alter the same, to destroy this house of God which is in
Jerusalem."lsq

Returning to our own heroes, we conclude with the blessing of

Solomon that precedes the dedlcatory prayer, Solomon blesses the

congregation and says: "Blessed be the Lord, the God of Israel."

sixty=-one
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" +Jethro the following prayer: "Blessed be Yahveh, who hath delivered
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More powerful than the blessing is the uttering of a curse.
Even for literary puroses, people refrained from using a curse
because of the fear that it might take effect;qhoreover, were the
person against whom the curse was uttered innocent, the curse

would serve as a boomerang upon the curser. Thus, the dangers in-

herent in the uttering of a curse meke the imprication a very

unysual weapon. The efficacious nature of the curse can again be

determined from the story of Balaam: ‘"come cursge them; peradventure

47
T shall be able to fight against them, and shall drive them out."'

Noah implores a curse and & blessings:

"Gurse be Canasn; -
A servant of gervants may he be to his brethren, ol
Blessed be Yahveh, the God of Shem; J
And let Canaan be his servant. |
God enlarge Japheth, ;
And let him dwell in the tents of Shems ||

t
|

And let Canaan be hig sgervant." 143

In the book of Deuteronomy are presented a series of curses and N

q
blessings, for disobedience or obedience to God's commamdS) \

When David flees from Abgalom, he 18 met by Shimel and the

curse: "Begone, begoney thou man of blood, and base fellow; the

Lord hath returned upon thee all the blood of the house of Saul,
in whose stead thou hast reigned; and the Lord hath delivered the

kingdom into the lhmnd of Absalom thy son; and behold, thou art
¢
taken in thine own mischief, because thou art a man of blood."

Job curses his birth-day with "Perish the day that 1 was
|4 ' . 147 -
born." = "May it be cursed by those skilled in cursing the day." i
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Ee Confessional Prayers

One of the most eloquent proofs of the profoundness of Israel's

religion is to be found in the prayers of confession. It was 23
accepted in Israel that "there liveth no man that sinneth notJ and
so forgilveness and confession was as necesgsary as food and victory.
Confessions in the Bible are for breaches in the moral law. The

. confegsions are collective=--for national sins and not for personal

gullts~ The whole family of the sinner was involved in the doom.

Ti1l the days of Jeremiah, the individual was lost in the community.:

Confessions of sin link the ages. "We have sinned against
. Eistaise A
Yahveh our God, we and our fathers." "We acknowledge, O Yahveh,
' 130
. our wickedness and the iniquity of our fathers." "Since the days

" prays Ezra, "we have been exceedingly gullty unto

of our fathérs;
this day.fl“"Theylstood and confessed thelr sing and the iniquities
of their fathers?:‘ "Por our sins and for the 1n10uites of our
fathers..;lﬁg Sometimes the speaker includes his gullt with the
general confesslonigq |

Confession 1s usually connected with calamity. When Israel
was "gore distressed" she cried: "We have sinned against Thee."

Confession is for general sins: obstinacy, dlsobedlence,
rebellion, forgetfulness, idolat®y. The worshippers confess that
the "haVe not kept the commandments, nor the statutes, nor the

. b
ordinances....have cast the divine law behind their back." \
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In particular, Ezra confesses the sin of intermarriage. "oh
my God, I am ashamed and blush to 1ift up my face to Thee, for our
iniquities are increased over our head, and our gulltiness is grown
up to the heavensS.esssfor we have forsaken Thy commandments....Behold
we are before Thee in our guiltiness, for none can stand before Thee

because of this."1€q

Daniel confesses: "0 Lord, the great and dreadful God, who
keepeth covenent and lovingkindness with them that love Him and
keep His commandments, we have sinned, and have dealt perversely,
“and have done wickedly, end have rebelled, even turning aglide from
Thy precepts and from Thine ordinsnces.es.vea, all Israel have
Vtransgressed Thy law....therefore hath the curse been poured oub
upon us." The acknowledgement of God's greatness and the con-
fession of sin leads to a petition for mercy. "Tet thine anger and
wrath be turned away from Thy city, Jerusalem....hearken unto our
prayere.s.and cause Thy face to shine upon Thy sanotuary."lgg
From the book of Lementationss "We have transgressed end

<
rebelled." A

Job confessest

"Behold I am of small accountl

What shall I answer TheoTeees

T know that Thou cangt do all thingse.e.

Who can hide his thoughts from Theefse e

T have heard of Thee by report

But now mine eye hath beheld Thee.

Therefore, though I am wasting away. 160
- T.em comforted for my lot of dust and ashes,"




S
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Penitent Tsrael of the future makes a confession. "Return,
0 Israel, to the Lord thy God. Thou hast incurred ruin by thy
sins. Take a lesson from Israel, and return to God. - Speak to
Hims 'Forgivalour guilt altogether and we will pay the vows of
our lips.! Assyrla-shall not save us; we will no lpnger ride on
horses nor Wiil we call any more the work of our hands our God,
£6r in Thee the fatherless findeth mercyo"'b(

It was & concept of God as love (so beautifully expressed
by Hoseé) that led men to confess. A confession not only ack-
nowledges sin, i1t acknowledges the justice of God and appeals to
God's mercy and love. People c%?ess in hope. "For we do not
present our supplicatlons before Thee for our righteousness, but
for Thy great mercles! sakelﬁh People confess ﬁ%% they feel
certain that God pardons iniguity and blots our their transgressions
ag a thick cloud)b?

We have salid above that confession is usually for national
gsine There is one exception of a conffession of personal sine.
David, after numbering the people, confesses: "I have sinned
greatly in that which I have done." But now, 0 Yahveh, put away,
I beseech Thee, the iniquity of Thy servant, for T have done

b
very foolishly.“‘ ¥
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FPe Vows

This type of prayer--with its conditional elements--has a
few examples in the Blble.

Jacob vows at Bethelt "If God will be with me, and will keep
me in the wéy that I go, and will give me bread to eat and raiment
to put on, so that I come again to my father's house in peace, and
Yahveh will be my God, then this stone, which I have set up for a
piller, shall be God's house; and of all that Thou shalt give mo 1
will surely give the tenth unto Theea"‘b{

srael vowss "If Thou wilt indeed deliver this people into
my hand, then I will devote thelr cities to utter destruction."‘bb

Before his egsmult on the Ammonites, Jephthah vows: "Tf Thou
wilt indeed deliver the children of Ammon into my hand, then 1t
shall. be that, whatsoever cometh forth from the doors of my house
to meet me, when I return in peace from the children of Ammon, it
shall belong to Yahveh, and I will offer it up for a burnt-offering."

As she prays for a child, Hannah vows: "O Yahveh of bhosts,
1if Thou wilt indeed look upon the affliction of Thine handmaid, and
remember me, and not forget Thine handmald, but wilt give unto
Thine hendmaid, & man-child, then I will give him unto Yahveh all
the days of his life,and there shall mo razor come upon his head."wg

Absalom vows: "If vahveh shall indeed bring me agaln to

Jerusalem, then I will serve Yahveho"'bq

17
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Ge Book of Jeremiah

We have left the Book of Jeremiah for a separate study beeause
1t contains the noblest prayers end secondly becsuse there exists
so0 great a misunderstanding of the personality of Jeremiah, that
1t demands our careful analysislm>Before discussing the confessions
of Jeremiah, we wish to present the other prayers found in the book
of Jeremiah=--some by him and éthers by other hands.
Jeremiah offers an ideal confession of Israel. "Behold we
have come unto Thee, for Thou art Yahveh our God. Truly the
hills, the noise upon the mountains 1s deceitful; truly in Yahveh
our God is the salvation of Israele..e.esLet us 1lie down in our shame,
and let our confusion cover us; for we have sinned against Yahveh
our God, we and our fathers, from our youth even unto this day,
and we have not obeyed the volce of Yahveh our God
Again there 1s a praise of Vahveh and a confession of national
disobedience. "O Lord Yahveh, Thou hast made the heavens and the
earth by Thy great power and by Thine outstreteched arm." There
followg & lengthy elesboration of God's kindness and deed--~special
reference to the exodus and the conquest of Canaan. "They came in

and possessed 1t but they obeyed not Thy volce, nelither walked in

(l
Thy 1aw."\

There are two prayers which are put into the mouths of the

people. These are usually taken as Jeremiah's but a few remarks ?

will make clear that this is impossible. "If our sins testify




against us, 0 Lord, do 1t for Thy name's sake, for our backslidings

are mamy; we have sinned against Thee. 0 Hope of TIsrael, its sav-
four in time of need, why art Thou like a stranger in the land,
like a wayfarer that turns in for the night? Why art Thou llke &
man that is dezed, like a helpless warriors Yet Thou, O Lord,
sbidest in our midst. We are dedicated to Thee; do not forseke ush
"Hagst Thou rejected Judah,.s.Why hast Thou smitten us, and
there is no healing for us?..sWe acknowledge, 0 Lord, our wicked-
ness and the iniquities of our fathers..se.Do not reject us for
Thy neme's s8keae s 1Y
"phou ablddst in our midst" is convincing proof that the
author of the prayer is not Jeremish., In his Temple Sermon, he
deprecated the theory that God dwedk in the Temple among the
people. Thé next prayer is also by therpeople who beliGVe that
vahveh's honor was at stake when trouble befell them. The similar-
1ty of the two prayers may be explained by the fact that Jeremiah

wrote the prayer twice in different form, intending to choose onee.

173
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IV, Jeremiah}n'.

Tn Jeremiah we reach the heights of genuine prayer. He has
rightly been described by qunill as "the first men of prayer known
to the history of religion.".wknother has termed him "the father
of true'prayerf% There is perhaps no Biblical character, whom we
know as intimately os Jeremiah. He 18 the most intensely humen of
all the prophets. His prayers--human cries artistically wrought
and carved out of angulsh and persecution. If painful experiences
produce great prayers, therein lies the answer to Jeremigh's great-
ness. TPorsaken by man, comdemned to die, driven into hiding, mocked
and scorned, hurled into a miry pit--his life was & life of
guffering and distress. His bittes experiences did not lead him into
hatred or heresy, cynleclism or reproach; instead the found & higher

fellowship, & surer solace, in the conscilousness he acquired of

cGod's nearness to hime His sever

intensity his reliance upon God and to ppen his mind to the deeper

spiritual significance of hig mission. This saving sense of God's

presence grew on the prophet until we find him exclaiming from &

full heart, as the Psalmist later, "God 1s my strength and my
refuge."” Indeed, with this sense of communion with God, Heremiah's
wholtbeing became permeated end all nis thinking surcharged.”

Tt is this dintimacy, this personal relationship~-so necessary

to genmine prayer--between @gad-and Jeremisah that mekes the latter's

o isolation served but’ to nourish and
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prayers so powerful. He addresses God with familiarity and passione.
“I have not sat in the company of the merrj ones and rejoleed; I
have sat lonely because of Thy overmastering power, yea, Thou hast
filled me with gloom. Why ;ﬁst gloom last forever? Why must my
wouhd be lncurabe, ever refusing to heal? Thou hast been unto me
a deceptive brook, as waters that cannof be relied upon." 3
He bemoans the fate of the prophet of God. "1 have become & con-
stant target for laughter; every one mocketh mee....For the word
of God but serveth to bring upon me insult end derision without
ende"
Because of this persecution and men's hatred, loneliness and
sﬁffering, God is all the more real to Jeremiahe God is all he
hés and to Jeremiah--"since God is with me, I triumph like & hero."
To him mey be applied his own verse: "Blessed is the men who
rolioth on God, and whose trust is in the Lord." |
His personal suffering brought him not only & deeper in-
sight in God's plan and purpose, clothed him not only with faith
and relisnce, bub with pity and love for his tormentors. They

say that Jeremlah was veangeful and cruel. Wwith such utterances?--

"My eyes must shed tears night and day, unceasingly, for great
destruction wil be deal to the virgin daughter of my people.”

"Oh, my innermost beingd T writhe in anguishl My heart throbs
10
violently; I find no rest."
"Tn those years of utter loneliness originated the confegsiong--

those dialogues in which the prophet pours out his soul to God,

his human misgivings, his shrinkings from what he feels to be in-

\
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evitable, his profound depression vergin? at times on despalr, and
on the other hend, voices the resssurance, the positive reasoning,

the promises of strength and sustenance with which he feels his
’ 11

soul fortified and inspired after he hes thus unburdened himself."
We have arranged the confesgsions chronologically, Vhen
Jeremiah has been comdemned to death and escapes by hiding, he

utters a bitter lament:

"Woe unto me, my mother, that thou didst béar me: a4 man of
gstrife and emmity for the whole land; T have not lent to them
nor have they lent tdmg yet every one cursoth me .,

Thou 0 Lord, knowest it, remember me and pay heed unto me;
procure vengeance for me on my persecutors not according to
Thy long-suffering--take me away (let me die)s Know that T
have borne shame for Thy sake. Yet when Thy words have offered
themselves, 1 have verily devoured them; Thy revelation has
been to me the joy and delight of my heart; yea, I am dedi~-
cated to Thy service, 0 Lord God of hosts. I have not sat 1n
the company of the merry ones and rejolced; I have sat lonely
because of Thy overmastering power, yea Thou hast filled me
with gloom. Why must gloom last forever? Why must my wound
be incurable, ever refusing to heal? Thou hast been unto me
a deceptive brook, as water that cannot be relied upon.e 19

Verse 15 has usually been interpreted as an indication of
hatred and veangeance. With the proper translation, the meaning
becomes clear and the statement falls in line with the character of
Jeremiah, He had just been condemned to death and so a veangeful
mood wag so normal and human and he asks God to avenge him. No
sooner had he uttered this, than he regrets 1t and insteads asks
that he dies. Lt is 2 cry of anguish, momentary resentment, but
followed by a conqgest of baser qualities--1t is Jeremiah at his

greatest. Again in vv. 17-18 i1t 1s not his personal happiness that
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that was concerned; his guffering and constant agony of gpirit was
due to the realization of the inevitability ofAthe people's doom;
his great heart auffered because of his people.

The second confesslon was also produced during the period of
hiding.

HT know, O Lord, that man's way 1s not of his own making, that

it 1s not in the power of mortal Lo choose and direct his waye.

The Lord 1s my power and my strength, my refuge in the day of

need. To thee the natlons shall come from the ends of the

earth and confess: verlly our fathers inherited but falsehoods,
emply beliefs which are of no availle

Chastise me, O Lord, according to justice, but not in Thy
overwhelming wrath, lest Thou reduce me to nothingness.

Heal me, 0 Lord, that 1 may be healed; save me that Imay be

gaved; for Thou art my gloryesese

But I have not grown callous &as shepherd in Thy service, ;
neither have I wished for the disastrous day--Thou knowest ‘
its the utterances of my lips are ever-present to Thee. '
Prove not a terror unto me, but be my refuge in the day of

evile. Let my persecutors be dismayed, but let not me be N
dismayed; let them be terror-stricken, but let not me be Terror
abricken, when Thou dost bring upon them the day of evil, I
when Thou dost strike them with degtruction & second time 1 L

Tt is a confession that declares that only spiritual things
avalle. The prophet affirms his reliance on God and his hope of
the universal conversion of menkind. Ultimately, he hoped, his
preachlng would bear fruit; the destruction of the nation would lead
to a spiritual reblrth. of special interest is verse 18. Jeremiah
does not wish the day of ovll and the destruction of his pergecu-
tors; what he says 1s that the disaster 1is inevitable, and that the
‘people, blinded by their false religlon, will be bewildered by their

fatoe
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There 1s a fragment of a confesslon. "give heed to me, O Lord,
and hearken to the voice of them that contend with me. Shall evil
be recompensed for good? for they have digged & pit for my soul.
Remember how I stood before Thee to speak good for them, to.turn
away Thy wrath from themJ"‘the following three verses, brutal and
hateful, contradictory to verse twenty, cannot be the work of
Joremiah. "In the same breath that he reminds God that he has in-
terceded for the people and sought to turn away His wrath from

them, he certainly could not give vent to such implaceble and
g

fanatic hatred toward them as 1is expressed in vv. 21-23." We

are most eager to mention these verses because so many commentators
base their estimate of Jeremiah on them, forgetting bhe content

of verse twenty and seeing only the later onese.
The next confession 1is aiproduct of the suffering he endured

during the reign of vedekiah. His own clan threatened to take his

1ife; every one hated himj he was thrown into the dangeon.

"But Thou, O Lord of Hosts art the righteous judge, who
testest the reins and the heart; 1 shall see Thy vengeance
on them, for unto Thee do T reveal my C8USCsoses
Absolutely righteous art Thon, 0 God, even though I venture
to disput with Thee--yet of a question of justice I desire
to speak unto Thee: why 1s the way of the wicked prosperous?
Why are all faithless people at ease? Thou has planted them,
hence they take root, thrive, even yleld fruity near art
Thou to their mouth, but far from their heart., But Thou, 0
God, Thou knowest me; Thou seest me ever; Thou hast tried
my heart which is at one with Thee." 1%

Verse twenty of chapter eleven is not a plea for personal

vengeance; 1t is & wish that he might be saved from the power of

his tormentors.
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In the following verses, Jeremiah presents his solution to

God's ways. Real happiness 1s found in the strength and peace of

goul that comes to him who leads a righteous life, who is in har-

mony with God.

The confession found in chapter twenty is written after Jer-

emliah had been thrown into the miry pit and rescued.

"Thou, 0 God, hast enthralled me, and I am enthralled; Thou
hast seized and overpowered me. I have become a constant
target for laughter; everyone mocketh Mmeesee
Since God is with me, I triumph like a hero., Hence my per-
secutors must exhaust themselves and accomplish nothing. They
suffer great shame, because they succeed not; thelr shame
will never be forgotten. Sing praise unto God glorify God.,

For He has saved the soul of the poor from the hand of the
evil-doers." 19

It i1s a confession revealing the secret of Jeremlah's power,
God's presence enabled him to endure everyvthing. Verse thirteen
1s & rejoicing over his rescue from death in the pit.

Lastliyy we present a confession of great grief and bitterness,
with no ray of hope, no comfort. It is not the wavering of faithj
it is én expression of despondency and certainly Jeremiah's life and

lot presented him with sufficient occaslonse

"CGursed be the day that I was bornl Let not the day that my
mother bore me be blessed. Cursed be the man who brought the
glad tidings to my father: ¥A male child is born unto thee,’
and filled him with joy. May that man be like the cltles
which God overthrew mercilesllycsoe
Would that they had killed me at birth, or fhat my mother had
been my grave, and her womb carried me for all time, Where-
fore came I forth from the womb to see misery and woe, that
my days should venish in despair?” §§

i
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Ve Conclusion

With the lofty utterances and impassioned cries of him who
lived a life of prayer, in constant communion with God, com=
plaining, yearning, beseeching, we conclude out study. From the
dying cry of Samson with a petition for physical strength and
vengeance to the confession of Jeremiah, weeping for Israel,
gtruggling with his own soul, conquering with God's trust and
at one-ness with Him.

"As the mysterious linking of man with the Eternal, prayer is
an incomprehensible wonder, & miracle of miracles which is daily
brought to pass in the devout soul. We can only be a speotafor and.
interpreter of the deep and powerful 1life which is unveiled iIn
prayer: only the religious man can penetrate the mystery. ¥There
is nothing more powerful than prayer and there is nothing torﬁev

compared with 1t.'"
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irreligious about revealing one's doubt and pouring
out one's despalr to God. On the contrary, the fact
that he can speak out his mind to Him even now when
bowed down under his mysterious affliction, proves
how clear is his consclence, and how reslly close he
is to Ged. S0 convinced is Job that his wrestling
with God is a sign, not of estrangement, but of inti-
macy, that he now more emphaticelly than ever asgserts
his innocence." Buttenwiésser, Moses, The Book of
Job, New York, 1922, pege 5l. T
B Kings xx:3.
Ezra xtle "Now Ezra prayed and made confession, weeping and
casting himself down before the house of God."
ix:3. "And when I heard this thing, I rent my garment and
my mantle, and plucked off the hailr of my head and
of my beardesse
ixtHe And at the evening offering I arose from my fasting,
even with my garment and mantle rent; and I fell
upon my knees, and spread out my hands unto God."

Nehemiah 1:4.

Joghue viit6,., "And Joshua rent his clothes, and fell to the

earth upon his faces....he and the elders of
' . Israel; and they put dust upon their heads."

Job" 1:20.

Thig attempt at sincerity and earnestness may sometimes assume

dramatic proportions, wherein the prajerful mood is lost.

The Baal priests frantically shout for hours and cult themselves

with knives and lances t1ll the blood gushes forth. (I Kings

xviii:26,28%« The degenerate worshippers of Hosea's time, in

imitation of their heathen neighbors, "gut themsclves for the 7

grain and the new wine." (Hosea vii:l4). .

Genesis xxiv:i26.

Nehemiah viil:6.,

Nehemiah viii:6. I Chronicles xxix:20.

Joshua viiié,

I Kings xviii:4Z2.

Daniel vi:lO,

I Samuel 1:26,

I Kings viii:b4.

Jeremiah xviii:20.

Exodus 1x:29; xviiill; T Kings viii:22.

I Kings viil:38; P&alm vi7; exxxivel; xxvili:2; I Kings viii:22, 54.

Numbers xiisld.

Nehemiah v:19. This form is a favorite with Nehemiah,

Isalah 1xili:7-1lxivel2. So usually in Lamentations.

Jacob prays to the "God of my father Abraham and the God of my

father Isaac." (Genesis xxxii:9}., ‘Elijah invokes the "God of

Abraham, Isaacd, and Israel," (I Kings xviii:36). Similar ex~
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pressions include "God of our fathers," (2 Chronicles xx:6),
"God of Israel," (Ezra ix:15). ,

73e Isaiah 1x11i:16; 1lxiv:i8. Jeremiah iii:4.,

T4e Pgalm xecivil,.

75+ 2 Chronlcles xxx:18,

76+ Exodus xxxivi6; Deuteronomy ive:3l; Nehemiah ix:17.

"7+ Nehemiah 1:5-11; Nehemiah ix:6-37.
I Chronicles xx1x:10-19; 2 Chronicles xx:6-12,

78+, Genegis xviii:23-31l.
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Chapter 11,

le "Prayer is the potent agency for obtaining power to live a
rellglous 1life, the specific remedy for religious weakness."
Quoted in Heller, p. 2. :

2s "Where the prayer of the heart is wanting, there 1s no religion,"
Quoted in Heller, p. l.

3s PFallaize, ®B. N., Prayer, Primitwe, (Encyclopedia of Religion

and Ethics, ed. Hastings), New York, 1919, vol. X, ppe 154-05.

4, Tiele, Cornelius Pe., Elements of the Science of Religion,

New York, 1899, part IL, ppe. 127, 1d4=137,.
5. ©Smith, Robertson, Religion of the Semites, second edition,
Ppe 54-55,

6, Fallalze, ppe 155-=1056,

7« Heiler, p. 41,

Be _[bido’ De 42

O Ibldo, Pe 4&.

Lbid., De 436

11 Ibid., pw. 57-58.

12, 1bid., pe 71l.

13, Deuteronomy xvi:lé.

14, Heller, pe. 72. There 1s a type of sacrifice which is not an

afberthought to prayer,with the purpose of adding effective-
ness to the petition. Sacrifice, &8 a mysticsl communion, is of
very early stage; originally, sacrifice was consldered & sac-
rament. This type of sacrifice is not an outgrowth of prayer,
but develops alongside.

15. Ibid., pps 71-72. The word "atar" meaning to pray, originally
means to sacrifice. This is based on Semitic sources and not
on Biblicel nassages.

16, Isalah 1:11, 12, 15.

17. Amos v:i21-23.

18. Heiler, p. 78e. Thls statement is disnvoved by the presence of

vows in Psalms 65 and 66 which appeear!very early.

19, ::[_bido, Pe 89, '

20 Ibido, Pe 134

21, Ibid., De 224,

92, donn of Damascus, cuoted in Heiler, p. 229,

o I Samuel 111:10.

24, Heiler, Dp. R3l.

25e Pgsalm xxxvide ;

26, This section of our study is a digest ofiHeiler, pp. 248-400.

oo Psalm xxiil:4,

28, Heller, ps 256
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.29, Heller, p. 282, Heller forgets that mysticlsm--even in Jewlsh
gources~-1is older than the mystery religions. Heiller's entire
discussion of prophetic religion versus mystical must be cri-
tlcized in that his treatment of mysticism is narrowszand con-
fined. There is a mysticim--a vital, healthy mysticlem=--that
produced the Psalmsg and prophetic enthuslasm, born not of
the mystery religion but of man's splritual yearning for God,.
Heller's analysis of mysticlsm may apply to certaln localities
but does not apply to the mystical utterances of the Bible.
Even Heiler finally admlits that in the great prayers of the
noble religious personalities, the two elements are found.

30, Iblde, po 346,

31, A perusal of Deuteronomy xxviil or Leviticus xxvi illustrate
the things which constituted a blessing and a curse and there
1s truth in the Bacon aphorism Ythat prosperity is the blessing

of the 0ld Testament." Igaase prays that Jacob may vpossess "the

.

dew of heaven, the fatness of the earth, and plenty of corn and
wine." (Genesis xxvii:28). To Ezra, G&d's great goodness
consisted of "a fat land, houses full of all good things, cis=-
terns hewn out, vineyards and oliveyards, and frult trees in
aburidance." (Nehemiah ix:25)., "He will love thee, and bless
thee, and multiply thee; He will also bless the frult of thy
body and the frult of thy land, thy corn and thy wine and thine
0ll, the increase of thy kine and the young of thy flock....
Thou shalt be blessed above all peoples; there shall not be
male or female barren among, or among your cattle. And the
Lord will take away from thee all sickness; and He will put T
none of the evil diseases of Egypt, which thou knowegt, upon i
thee, but will lay them upon all them that hate the.. And
thou shalt consume all the peoples that the Lord thy God shall
deliver unto thee." (Deuteronomy vii:l3-16).

b52e Gonesis xxxii:ll.

3%, 2 Kings xix:19.

54+, Lamentation 11:20.

55 I Samuel vii:5,

36. 2 Chronicles xiil:4-12.

37+ 2 Chronicles xivill,

38, Judges xvi:l8.

59. I Samuel xxv:39.
Let it not be thought that there are no prayers for other things
than bread and victory and gratitude for an enemy's death.
Not by bread alone does man life. (Deuteronomy viii:3). Solomon
prays for wisdom and rejects riches and honor (I Kings 1ii:ll);
Bzra acknowledges that along with the manna "Thou gavest also ‘
Thy good spirit to instruct them" (Nehemlah ix:20). The |
psalmist prays:

"Greate in me a clean heart, O God,
And renew a right spirit within me." (Psalm 11:10).

There were men to whom the light of God's face was better than /“’
corn and wine (Psalm 1v:6-8). ;
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Habakkuk rejects all material blessings when he
"For though the fig-trees #hall not flourish,
And there be no fruit in the vines,
Though the labor of the olive fail
~And the fields yield no food,
Though the flock be cut off from the fold,
And there be no herd in the stalls;
Yet will I rejolce in Yahveh,
. .T will joy in the God of my salvation."  (iiisl7, 18).

40, Deuteronomy xxvii6-16.

41. Numbers vi:i24-26.

42, Numbers xxviii.

43, I Samuel 1:3.

44, I Samuel ix:l1l2, 13

45, I Samuel xx:5; Isalah 1:14;

46,4 Deuteronomy xxvii and xxvili.

47, Genesgis xviii:22 ff.

48, I Samuel vii:Q.

49, Exodus x318,

50 Exodus xxxii:dl.

51. Numbers xii:l3. This i1s an extremely good example of a very old

prayer; 1t is short and uses the imperative.

52, Deuteronomy xxxivilO,

53 Psalw gxxix:8; Ruth ii:4. "The Lord be with you. The Lord bless

FOU»

54, I Samuel ii.

55, Isaish xxxviii:l0-20.

56a. Genesis x11:18.

56, Job x11i:¢8; I Samuel vil:9.

57, Bzra vit2l .

58, (Genesis xxiil.

5. UAnd thou shalt not give any of thy seed to set them apart to
Molech."

60. "....whosoever he be of the children of Israel or of the strang-
ers that sojorn in Israel, that giveth of his seed to Molech,
ho shall surely be put to death.ss."

6l. I Samuel xViZ2.

62 Heller, pe. 221e

63, Hosea vi:d.

64, Psalm cxli:2.

65, Amos Vil4,

66, Micah vi:8.

67. Heller, p. 224.

68. Jeremiah xx:7.

69, HExodus iiil.
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Psalm Txxiii:25-28.

"If I have but Thee, I ask for nothing in heaven or earth.
Though flesh and heart;fail, yet God is my portion for ever....
My happiness lles in being near my God." -

Pgalm 11:13. ,

"Cagt me not away from Thy presence, 1
And teke not Thy holy spirit from me."

Pesalm xxxi:6,

"Into Thy hand I commend my spirit."

Psalm 1x1ii:®, 4=-9.

"0 God, Thou art my God; I will seek Thee earnestly. My soul
thirsteth for Thee, my flesh longeth for Thee, in a dry and
weary land where no water is. Because Thy lovingkindness 1isg
better than 1life, my lips shall praise Thee. So will T
bless Thee while I live, I will 1Lift up my hends in Thy mname.
My soul shall be satilisfied amd my mouth shall praise Thee
with joyful lips, when I remember Thee upon my bed, and medi-
tate on Thee in the night watches. For Thou hast been my
help and in the shadow of Thy wings, will I rejoice. My soul
followeth hard after Thee: Thy right hand upholdeth me."
Heller, p. 238,

Pgalm 1i:1l2,

@enesgls xvib,

TIsaiah viie9. "If you have not faith, verily you shall not
endure.”
Jeremlah x:10.
Jeremioh x:10.
Psalm ﬂ:X.X‘..XVi:l.
Heilel‘, pp. 265"265;
Psalm 1i:6, ;

~Heiler, p. 267,

Hosea xivil.,
Amos vii:Z2.
Jeremlah 1:6,
Heller, p»- 350,
Jeremiah xii:l. "Absolutely righteous art Théu, 0 God, even
though I venture to dispute with Thee--yet
of a question of justice I desire to speak
unto Thee: Why is the way of the wicked pros-
perous? Why are all falthless people at ease?"
Habakkuk 1:13. "Wherefore lookest Thou, when they deal treach-
erougly, and holdest Thy peace, when the
wicked swalloweth up the man that is more
righteous than he,"
Pgalm x1ii:l3. "Why hast Thou forgotten me. Why go I mourning
because of the oppression of the enemy?" |
Psalm lxxxviii: "0 Yahveh, why castest Thou off my soul? Why i
15, hidest Thou Thy face from me?" {
{
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88,

89,

90,
91,

92,
98
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95,

Jeremiah xv:l18.

Habakkuk 1:2.

Lamentations 11i:20,

Job xiii:24.

Job xivil9.
Pgalm xxvile

Psalm x1:15.

Pgalm xvii:B.
Job xi1i1i:23.
Psalm x1i:6.

Jeremlieh xvii:ld.
Pealm xxv:7,

Pgalm 1i:9.

Jeremiah x:24.

Psalm cxixedd.

Jeremiah xive7.
Pesalm lxxxviii:ll.

Joel 1i:1%7.

Posalm xxvib,

Psalm xxii:d.

‘M0 Yahveh, how long shall T cry and Thou

. |
‘"As water weareth away the gtone, N
1

"Thou hast been unto me a deceptive brook,
a8 watevthat cannot be relied upon.”

wilt not hear? I cry unto Thee of vio-
lence and Thou wilt not savei"

"See, O Yahveh, and behold to whom Thou
hagt done this. Thou hast 8ilsin them in
the day of Thine anger; Thou hast slaught-
ered and not pitieds"

"Why hidest Thou Thy. face?

Why holdest Thou me for Thine enemy?"

And the torrent carrieth off the soil,
Even so dost Thou destroy the hope of man.," N
"0 my God, in Thee have I trusted, let me g
not be ashamed; let not mine enemles ok
triumph over me."

"T,et them be ashamed and abashed together
that seek after my soul to sweep 1t away;
let them be turned backward and brought
to confusion that delight inmy hurt.®

"Keep me as the apple of the eye, hide
me in the shadow of Thy wings from the .
wicked that oppress.' . ' R

"Let me know my transgression and sin." e

"0 Lord, be gracious unto me; heal my
soul, for I have ginned against Thee.," o

"Heal me, O Lord, and I shall be healed." Ll

"Remember not the sins of my youth, nor
my transgressions.”

"purge me with hyssop and I shall be clean, i
wash me and I shall be whiter than snow." ]
"Chastigse me, 0 Lord, accordinrg to jus- SRR
tice, but not in Thy overwhelming wre he" o
"Peach me, 0 Lord, the way of Thy R
statutes; and I will keep 1t at every 1
step." S
"Tf our sins testify against us, 0 Lord, { :

do it Ffor Thy name's sake,"

"Shall the shades srise and give Thee
thanksg"

"Give not Thy heritage to reproach, that |
the nations should make them a byword: '
wherefore should they say among the
peoples: Where 1g their God?" R

"Remember, 0 Lord, Thy compassions and ;
Thy mercies; for they have been from of old."|

"In Thee dAid our fathers trust; they trusted
and Thou didst deliver them." L
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Exodus xxx1i:l3.

Pgalm xxvi:l,

Psalm 1lviizd,
Pgsalm lisl.

Isaiah 1lxid:16.
Isajah lxive7.

Psalm lif5@6£
Genesis xviilii:27.

Heller, p. 378,
Pgalm xiii:t6.

Pesalm xxxi:6, 15.
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"Remember Abraham, Isaac and Jacob
to whom Thou didst swear....l will
multiply your seed."

"Judge me, O Lord, for I have walked
in mine integrity." '

"Be gracious unto me, O God, be
gracious unto me, for in Thee hath
my soul taken refuge."

"Be gracious unto me, O God, accor-
ding to Thy mercy."

"Jor Thou art our Father.,"

"We ave the clay and Thou our potter,
and we are all the work of Thy hand."
"Bor I know my transgressions;
ind my sln is ever before me.

~Against Thee, Thee ofly, have [
ginned.,."

"Behold now, I have taken upon me
td speak unto the Lord,--and I am
but dust and ashes.,"

"But ag for me, in Thy mercy do I
trust; my heart shall rejolce in
Thy salvatlon."

"Into Thy hend I commit my spirit.
Rut as for me, I have trusted in
Thee, O Lord; I have saild: !'Thou
art my God.'"

Job complaing of his lot but becomes resigned, knowing that

he 1s innocent.

Jeremiah questions God's justice but 18

reagsured that only the spiritual man has real happiness (chap-

ter 12),

Psalm xxx; cxviii;

Pesalm X11i:2,

v 0

Psalm xvi:8.

Exodus xxxiii:18; Psalm 1lxiii:2; Psalm 1xxi111:1256-28.

CXlvVe

"as the hart panteth after the
water brooks, so panteth my soul
after Thee, O God."

"T have said unto the Lord: 'Thou
art my Lord; I have no good but
in Thee,'"
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Chapter IIT.

Judges xviil8.

2 Chronicles xx1vi22,

2 Chronicles xx36-12,

2 Chronicles xivilO. .

Lamentations 1:9:

Lamentations 1:120-22,

Lamentations 1i:20-21.

Lamentations vil, 19-22,.

Lamentations 111:556=-58,

Lamentations 111:59-66,

Joel 1:19f,

Joel 1i:17,

Génesis xxxlisll-1l3,

Genesis xix:19-20.

Judges x:10, 15, This is the only complete prayer. Reference
to a similar situvation is made Tn:  Judges 1i1:9; ivid; vi:6;
2 Kings xiil:4.

I Kings xviii:26.

I Kings xviii:36fe.

2 Kings xixslb5-19; Isalah xxxvii:l6-20,

2 Kings xx:3; Isalah xxxvililid.

Jonah 11:2-9,

Isalah xxxii:2.

Numbers xvislb,

2 Samuel xv:3l.

Nehemiah vi:l4,

Genesis xxiveilie-14.

I Samuel xxiil:10-12.

Judges xi11i:8,

Genesis x1iiitld. Another wish is found in I Samuel xx:42, in
which Jonathan says to David: "Go in peace, forasmuch as we
have sworn both of us in the name of the Lord, saying: The Lord
shall be between me and thee, and between my seed and thy seed
forever,"

Genesig xvii:l8.

I Kings xvil:20.

I Kings xvii:2l; a similar situation 1is attributed to Ellsha in
2 Kings 1vi33.

T Kings xixs4.

Jonah 1viR2, 3.

Job vi:8, 9. All translation from Job are taken from
Buttenwieser, Moses, The Book of Job.

Job vii:lb, 16, 19, 21.

Job xiv:lde.

Exodus viii:8.

Exodus x:18.

77
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40
41,
42
45,
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45,
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47,
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78
74,
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Joghua x:12.

2 Kings vi:18,
Nehemiah 1:¢5-1).
Nohemiah vil9e
Nehemiah vie9,
Nehemlah xili:22,.
Nehemiah xiii:l4.
Nehemiah x111329.
Nehemlah xiii:31.
Deuteronomy xxi:7, B.
Jonah 1:l4.

Job xxxlvidl=352,
Deuteronomy xx¥isl3-15.
Numbers x:35,

Numbers x:36.

I Chronicles 1vilO.

Deuteronomy 1iil:24, 25.

Numbers xxvlii:léf,.

Teaish 1xiii:lb-1xiv:il2, Probably during the dilsastrous days
of 344 B.C. ‘

Genesis xxx1i:27. =

I Kings 1i1:7=9.

Proverbs xxxi:7-9.

Habakkuk 1ii:2.

Exodus xxxlii:l®-16., A similar tone in Psalm xxvii:ll.
EBxodus xxxl1ii:l8.

Exodus xxxivi9e

T Kings viil:23-83; 2 Chronicles vi:14~40.

I Kings viii:b6.

I Kings viii:s7-61,

Exodus vik2, 23.

Numbers x1:11-15.

Joghua vii:7-9,.

Judges xvil8e

Habakkus 1:2.

Habakkuk 13:12f,.

Buttenwieser, p. 39. "We see him bewildered at CGod's inex-
plicable harshness, weighed down Dby his appalling afflictions...
We see him passionately repudlating the suspicion cast on his
integrity by the undeserved calamities with which God has
vigited him, proclaiming his innocence sagain and vot a,81in. .o
We see him searching, reasoning, wrestling until it comes to
him that in spite of all appearances he is not really cut off
from Gods We see him thus through the sheer force of hig own

‘moral sense rising to a larger conception of Godees ofinding ever

greater comfort in the reflection that in spilte of his afflictions
God is oh hig side....His trials are still with him, but what
are physical suffering and material losses to him who hasg sur-

rendered himself to the unfathomable wisdom of an infinite Gods ¥
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Job x:12-~21.,
- Job xiii:kl-xiv:6.
I Samuel viis8: xiil:l19,.
T Samuel xil:23,
dJeremiah xvil,
Exodus viii:8; x:18,
Exodus xxxii:ll-13,.
Exodus xxxiis3lf,
Numbers xiv:17-19.
Numbers xi:2,
Numbers xvis22. It i1s this man of God, Moses, who is the great-
est intercessor of the ages. As a final quotation, may we
insert: "And I fell down before the Lord....forty days and
forty nights; I did neither eat bread nor drink water; because
of all your sin which ye sinned....Moreover the Lord was very
angry with Aaron to have destroyed him; and I prayed for Aaron
also the same time.," (Deuteronomy ix:18-20).
Numbers xii:l3.
2 Kings vi:l7.
I Kings x1ii:6.
Amos vii:2, 5.
2 Samuel xxiv:1l7; I Chronicles xxi:l7.
2 Samuel xii:lé.
hzekiel ix:8.
Ezekiel xi:13.
2 Kings xixi4,
2 Chronicles xxx:18f,
Genesls xx:7.
Genesls xx:17.
Genesls xviiiil3-51.
Deuteronomy viii:lO.
. Deuteronomy xxvi:6-10,
» Psalm exlix.
o Judges xvi:af,
 Bxodus xvil=2Ll; Judges Ve

104 . Deuteronomy xxvii6=~1l0.

106
106
107
108
109
110

™ I Samuel iie bt

. Isalah xxxviii:l0-20,

o Genesis xxivid7.

o 2 Samuel vii:l8~29; I Chronicles xvii:l6-27,
e L Chronicles xxix:10~19,

o Daniel 11:20-23.

111, Daniel vi:lO.
112. Ezra vii:27f.

113

. Lsailah Xii:l, 2o

114. Isaiash xxvel-5,.

115

s JOb xxxiii:ZVf.




116,

117,
118,
119.
120,
121,
122.
125,
124,
125 @
126,
127,
128,
129.
130
131,
132,
155,
134,
155,
136 ®
137 .
138,
139,
140,
141,
142,
145,
144,
1456,
146 .
147,
148,
149,
150,
151,
152,
155,
154.

1565,
156,
167,
1568,
159,

eighty=-nine

Goldziher, Ignez, Abhandlungen zur Arabischen Philologile,

Lelden 1896, pp.26ff.
Numbers vi:24-26.
Genesis xxvii:l8, 29.
Genesls xxvii3d7.
Genesils xxviiid9, 40.
Genesis xxviiiid,
Genegis x1lviii:O.
Genesis x1lviiisldf.
Genegls klix:28.
Deuteronomy xxxliil:7,.
Deuteronomy xxxiii:l3.
Deuteronomy xxxiiisl3.
Deuteronomy xxxiil:24,
I Samuel XXVId2e

I Samuel xxvid9,

Ezra vii:27; I Chronicles xxix:lO;

Ruth 1:8-9,

Ruth ii:12.

Genesis xivilo~20,

BExodus xviii:lo.

I Kings vi2l.

2 Chronlcles 1x:8,

Daniel 111:28,

Bzrae vitlZ.

I Kings viii:lbe.

Buttenwieser, The Book of Job, p.
Numbers xxli:ll.

Genesis 1x:25-27.

Deuteronomy xxvil and xxviii,.

2 Samuel xvii7-9.

Job 1iil:3.

Job 1il:8.

I Kings viii:46.

Jeremiah 11i:25,

Jeremiah xiv:i20.

Ezra ix:7.

Nehemiah 1x:2.

Daniel ix:l6.

Daniel 1x:20; Nehemiah 1:6 "I and
sinned."

Judges x:9, 10;
Nehemiah 1x:26.,
mzre 1xi6-10.
Daniel 1ix:4-19.
Lamentations 11i:42.

T Sawuel vitib.

Daniel 11:20.

263 (note to xxxl:5ff).

my father's house have




160.
161.
16:- L
165 ,
164,
165,
166 L
167.
163,
169,

1700'

171,
172
173,
174,

RS
0w

ninety

Job xl:4, x1ii:2-6,

Hosea xiviZ-4,

Daniel 1x:18.

Isalah xliv:22.

2 Samuel xxiv:10.

Genesils xxvilisz2e-22,

Numbers xxi¢2.

Judges x1:30-31,

I Samuel i:11.

2 Samuel xvi8,

The veangeful note in Jeremish 1s accepted by Heller as
part of Jeremlah's own work., Page 361,

The complaint "Why hast Thou smitten us and there 1s no
healing?" 1s also considered a genuine Jeremiah utterance.
P age 359 6

Jeremliah 111:22-25.

Jeremlah xxx1i:17-25. This prayer 1s not by Jeremiah.
Jeremiah xiv:7-9.

Jeremlah xiv:19=-22.




{ninety=-one"

Chapter IV,

1. All translations of the Book of Jeremiah or comments to the |
pasgsages are taken elther from Dr. Buttenwieser's class notes
or from Buttenwiser, Moses, %he Prophets of Israel New York 1914. 1

2. @uoted in Heller p. 237.

3. Wellhausen, gquoted in Heiler, n. 238.

4, PButtenwleser, Prophets of Israel, pp. 80-8l,

5. Jeremiah xv:il7, 18.

6. dJeremiah xx:7, 8.

7o xx$llo,

8 e xviis7,

9, xivelTb,

10 iv:ilQ,

11, Prophets of Israel, pe 8l

l( ® IXZ'V:lO. 15"'180 .

1%, x:23; xvi:l9; x:24; xvii:l4, 17, 18.

14, xviii:lo-20. N

15. Prophets of Israel;p. 1lZ.

16, x1:20; xilsl-5a,

17, xx3'73 11, 13«

18, xx:l4, 15, 16, 17, 18.

Chapter V.

1. Heller, ps. 495
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