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Til:n.trod.uct ion 

The Bible is the great religious classic of the world; prayer 

is the expression of religion. We hope that by our study and 

analysis of Biblical prnyer to gain an insight into the religion 

of men, to recaptur•e the religious gen:tus of a race who poured out 

their hearts to a God, who was real to them--as real •s their own 

sor:i:•ows--and found in that communion the strength that cometh in 

the night; 

We, men of little faith, lost in a labyrinth of cold reality, 

pray for a glimpse of that greater realj .. ty which crune to Moses and 

Jererniah--the vision of a God and a purpose, a drerun and a guiding 

star. 

We hope we shall succeed--not only in collecting specimens 

·Of prayers· and utterances from the lips of the past--but also to 

catch a glimpse of the robe of God and. to hear, even if only 

faintly, the voice of a J6b, a Moses, a Jeremiah whispering through 

our pages •••• 
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I. Psychological Approach to Prayer 

A. General Prayer 

11We hear in these days of scientific enlightenment a great 

deal of discussion about the efficacy of' prayers Hnd many reasons 

are given why we should not pra.y,·while others are given us why 

we should. But in all this, very little is said of the reason 

why we do pray ..... The reason we pray is simply that we cannot 
I 

help praying." 

With this introductory suggestion by William James, we embark 

on our study of prayer, a religious and spiritual expression, uni

versal and eternal.. Man has never been without some form of 

prayer; mankind will never outgrow prayer; truly has it been said 

that man is a 11 praying animal • 11 Harry F.,merson Fosdick adds that 

"prayer is a native tendency •••• any crisis which shakes us out 

of our mere opinions down to our native impulses is 11.kely to 
i... 

make us pray .. 11 

What a multiplicity of for•ms prayer has assumed& A cry of 

distr•ess, a child-like entreaty for life, health and happiness, 
f 

a petition for bread, a yearning for dod, a ve~ngeful thirst, a / ' . 

heroic :i.ntercessi.on for enemi.es, a humble confession of guilt, 

a joyous thanksgj_ving, an art1stic fl1ght into myst1cism. 

Every emotion, every occasion lends itself to the beauty of 

prayer--and all bf us pray. WhyY--to fortify, to reinforce, to 

·enhance one's life. Prayer is the expressi.on of a primitive im

pulsion to a higher, rlcher li.fe--a longing for 11.fe, purer and 
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more ~lessed. This is the psychological root of prayer. But this 

root and essence is not prayer's most peculiar aspect; there is 

something deeper; what is that religious impulse that makes a m~m 

pray; what does a person think when he prayat 

Three thoughts are present in a true prayer-experience; 

falth in a living, personal God, faith in His presence, and a 

real.1stic fellowship between God and man. Each soul that prays-

the hungry or the bitter, the vile or the loving, the selfish or 

the merciful--believes strongly in these three principles, for 

prayer is a turning to a Being--a 11 Thou11 and an 11 I 11
• Bellef in 

the persone.lity of God is the necessary pre-supposition, the fun

drunental condition of all prayers. But prayer is more; rising 

above the belief in God's pers onall ty, hi.gher even than the 

assurance of His presence (the two basic qualities of prayer) it 

also conceives of a living relatlon, a converse, a direct contact 

··of God and man. "Prayer is a living communion of the religious 

man with God, conceived as personal and present ln experlence, a 

communion which reflects the forms of the social relations of 

humanity • 11 a 

two 
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B. Biblical prayer 

./As we turn from our general ana.lys:i.s and definition pf prayer 

to our specific application to Biblical prayer, we discover the 

same psychological approach, the stressing of the same essence and 

root of prayer. 

Bibli.cal prayer assumes the exlstence of a. God. "For what 

great ·nation is there that ha.th God so n:i.gh unto them, as the· 
4 

Lord our God is whensoever we call upon Him." In the twenty
'5 

third psalm, the theme foremost is that God lives; especially 

interesting of notice is the interchange of 11 He 11 a.nd. 
11
Thou

11
--

third and second persons--for to the psalmist so real, person-

al and. intimate was his GodL.; God lives; men ll>e.lieve and pray. 
~ ~ 

Joshua at the defeat of A.i, David after the famine, Hezekiah on 
g '1 • 

•·a sick bed, Samson with a. dyi.ng prayer for vengeance, Jeremiah 
10 

in a meditatmve mood--God was real and living to these men. 

Tb.ere was more to God than mere existence. Not only does God 
11 

exist, but there is none else beside Him. He has the pity of a 
1?-. l'a 

father; He hears the prayers of men. He helps; all nations are 
,~ 

Hie; His arm is strong and mighty., Though above man, time and 

space, He is not removed from the world; He is the Gdd of men; 
IS' lb 

His eyes run to and fro. He searches the heart of man; His love 
11 I~ 

is great and marvelous; to Him belongs mercy. 

Biblical prayer is the pouring of the heart by men who felt 
'; 

and lived with God, eager to talk, knowing that there wi:1s a Hearer, 

a Source of Hope and Inspiration. So real was the personality of 

God, that efficacy was assumed. Men praE,!:._and knew their prayers 
= -. . '" 

would be heard and answered • Abraham praying for Abimelech, Moses 

... 
•,:; .. ~ 
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entreating for Miriam, Eli.jab requesting the return of a dead 
?.I i~ ~.3 t].U· 

child and for fire on the Mountain Carmel, Isaac and Hannah 
?.\" 

begging for sons and Hezekiah beseeching for recovery. 

Suoh are our Biblical heroes and their prayers. The Bible 

is filled with their utterances--cries in distress, petitions, 

confessions, intercessions, thanksgivings--all different colors 

and hues of man's longing .for communion with his God. "Is there 
2.b 

anything too wonderful for the Lord?" And men prayed, eager for 

a richer, more blessed life, talking to a living God, whose ear 

was attentive and whose arm was never too short. 

four 

~1 
The Chronicler assumed that a pious king would consult God. 

Prayer in the Bible is natural, sincere, eernest--even as the ex-

istence of need. Prayer is natural in a society where a God is 

s<;> naturally accepted and heeded. It was easy :for the Biblical 

characters to pray because they savr God in every deed of theirs, 

in every scene of their life. This was the God who had spoken to 
'-~ '4q ~o 

Adam and Cain, who had sent Moses, who had vrhispered to Samuel in 
11 12 

the sanctuary, who had ordered Eli·~ah before a klng. God assumed 

so important and vital a role in the daily experiences of men, 

that prayer became a natural procedure. We, men of little faith, 

are completely awed by that overwhelming faith in God that makes 

the prophets exclaim: 

"Thou, O God, hast enthralled me and I am enthralled; '.Phou 
hast seized and overpowered me. 
I thought I v\rill not need Him; I will not speak any more in 

\ 

Hist.inrune, but it was within me as a raging fire, shut up in 
my bosom. I strove to withstand it but I could not•" '33 
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11 Por he who hath held converse with God hath perceived and 
heard His word; he who hath hearkened to Hj.s 1,vord, must 
proclaim it .. n ~i+ 

"If a lion roars who can but fear; if the Lord speaks, who 
can but prophesy? 11 15 

five 

Once we were convinced that the Bible showered prByers on all ,c) 

its creatures, we were rudely awakened and shocked by the ommision 

of prayers in incidents and places we felt they were neediJand where 

men of great faith w.buld have prayed. The Book of Ecclesiastes 

is absolutely devoid of prayer; 

prays at his sacrlf'ices~l, offers 

surprised are we that Abraham (who 

no prayer of thanksgiving at the 

'3'1 
deliverance of Isaac. hearing of the death of Joseph, Jacob, 

n 
pray; when mourns ~ut does not 

he faints, but does 
H 

not pray. 

he hears of his fortunate recovery, 

Chronicles, replete with prayers, 

has no word resembling communion with God at the great occas1.ons 
qo 

of the Hezekiah and Josianic reformations. The greatest of all 

disappointments is the story of Joseph, considered th~ most ele

gant and artietic story in the Bible and lacking a prayer to God. 

'l·I True, the presence of God is felt. A reading of the story leaves 

one with the impression that Joseph lived a life of prayer and 

the narrator feels no need for including actual preyers. Yet we 

wonder' and _v~~::i..~~.;r e9pe that thls slmple' beautiful tale would 

have been adorned with a few outpourings of the heart of Joseph, 

in sorrow or gladness, hatred or love. 

In the main, our thesis holds that prayer occupied an im-
\ 

portant and natural position in the life of Biblical men. It 
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was their method: and technique to attain a higher life, a seeking 
' " 

after .God. In ·,ft s highest form, prayer transcended mere lip-WOI'.

ship and. expressed itself in action, in deed. What prayers more 

powe:J."f~l in_ ;their 'search for God and for a higher life than the 

propk~tic utteran~es: 

11 S.eek good and not evil, that ye may live and that the Lord 
God. of H6sts may be truly with you as ye~believe. Hate 
evil· and lovs good and establish justice in the court of 
justice. Perchance God might show mercy unto decimated 
J_oseph. 11 42. 

11 He hath told thee, 0 man, what is good; 
and what doth the Lord req1Jlre of thee, 
but to do justice and to love mercy, 

_and to walk humbly with thy GodL" 43 

11 Clearrse yourselves. Purify yourselves. ·Remove your wicked 
·,deeds from .. mine eyes. Cease to do evil. Learn ~o do good. 11 4<1· 

11 Is i:l; not to deal thy bread to the hungry, 
And that thou br1-ng the poor that are cast out t9 thy hous·G"\~. 
When thou seest the naked, that thou qover him, 
And that thou hide not thyself from thy own flesh? 
Then shalt thou call, and the Lord will answer; 
·Thou shalt cry, and He will say: 'Here I am. 111 4~ 

We have dealt with the .naturalness of Biblical prayers. The 

other aspects--sj_ncerity and earnestness--also prevail. Great 

men of true prayer insisted upon these two qualities. Hosea 

derides the prayer. O'f ·those whose hearts are not attuned to the 

\ - ·ct'b 
divine. Jeremiah strikes the very core of prayer as he cries 

out: "Ye ··shall seek Me and find me, when ye shall search for• Me 
•q 

w.i th all your heart • 11 The Psalmist echoes: 11Were my heart con-
4·~ 

sci·ous of guilt,. the Lord would not have hearkened," How stirr-
. . I 

' 
ing with its call for sincerity and appeal r'or decency ls the 

Deuteronomic injunct:ton: "When thou ha.st made an end of tith-

,, 
! ' 
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ing •••• and hast given it unto the Levlte, to the stranger, to the 

fatherless and to the widow •••• then thou shalt say before the 
q.9 

Lord." There is a sincerity, a rugged honesty in the prayer of a 

Jacoq, with his insistence that he is unworthy of all the love 
'i'O 

God has shown him; there is a rare psychological attitude in He-

zek:tah1 s appeal that God should remember how he walked before ;·J 

'i I 
Him in truth and with a perfect heart; there is unimpeachable 

.... ~ 
reverence in a Job loudly declaring his innocence. It is not in 

the spi;rit of boldness, not in rebuke, not in unwarranted auda-

cit·y, but an attitude of sureness, slncere regard. for a righteous 

God that makes men dare utter such words. 

At times, the earnestness and sincerity ass~(2l ph;[sic~:L .. J'.g~~s. 
. r3 

Weeping accompanying prayer is found in the cases of Hezekiah, 
fQ c~ 

Ezra and Nehemiah. Signs of mourning are employed in the story of 
<;~ 

Joshua. Job lies prostrate, rendlng his robe and shaving his 
-;7 

head. 

The'posture most common for Biblical prayers is prostra-
\V '>'l 

tion., There are also cases of the face on the ground, the bow .. 
~ w 

ing of the head, the falling on the face., Elijah prays with his 
~,I b'i- to'a 61f (:>\' 

he·ad bet.ween his knees. Daniel knees; Hannah and Sol om.on and 
I.lo 

Jeremiah stand while they pray., 1.rhe hands were stretched out in 
(.'I 

prayer. The places towards which the hands were directed were 
t:.<? 

usually the Temple, a shrine or heaven. 

The terms ?f address :tndicate the attitude of the worshipper. 
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As a rule, the mode of address is the essence of simplicity. There 
~~ 10 

is the simple "o God." Sometimes it is "my God11
; at others it is 

"II 
11 0 Yahveh. 11 

'1~ 
Frequenly Ye.hveh's relationship to Israel is mentioned. 

'1'3 'l 'f 
God is called father; He is addressed as the "God of vengeance," 

'")\d 

and again as 11 the good." The idea of the merciful God is also 
')b 

expressed in the types of invocation. Sometimes the invocation is 
17 

lengthy; especially is this true of post-exilic times and Nehemiah. 

Abraham begins a prayer by asking for 
,..,,., ... ,_ ................ , ... , .... """'"'' 
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II. Origin and Development of Prayer 

A. General Prayer 

The problem of the origin of prayer and its primitive roots 

would lead us into folk-lore, primit:tve religions, psychology 

and soci~logy--outside the scope of our field of interest. All 

we shall attempt in that direction, therefore, is to indicHte 

nine 

and hint at certain suggestions. We are primarily concerned not 

with how did prayer begin, but once the phenomenon exists, how 

did it express itself. What prayers are there in the Bible; 

what do they convey? Prayer is the heart and center of reli

gion. We are hoping that by a study of Biblical prayer, we can 

attain an intimacy with Biblical religion, with men and ideals 

, that color our lives to-day. Our interest is not in discovering 

the date prayer began or the first need that made our primitive 

ancestor seek comfort with his God. We accept the existence of 

prayer; that problem precedes our study. We would gain an in

sight into religions experj_ences of Biblical characters, their 

reactions, their aspirations, their life--for prayer is the con-
1 ?.. 

necting bond. We are guided by men like Rothe and Sabatier; to 

them the prayers of the past opened great expe.nses and m:Lghty 

horizons. 
'· 

The many thepries that do exist with regards the origin of 

prayer are closely bound up with the particular protagonist's 

View as to the origin of worship and religiona One conjecture 
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is that 11 in its simplest and most primitive form, prayer is the 

expression of a desire cast in the form of a request, to influence 

some force or power, conceived as supernatural •••• Genetically, 

prayer is related to the spell or charm •••• In performing a magi

cal act the performer often supplements the mimetic action by 

indicating in a phrase or two what :i.t is that he wishes to be 

II ~ done ••• ~ 

Tlele attacks the whole problem from a different viewpoint, 

and arrives at a different conclusion,. 11 A sentiment of kinship 

with the superhuman powers, as well as a sense of entire depen-

dence upon them, impels the religious man to seek communion with 
q-

them.11 Defiantly attacking those who join prayer with magical 

rites, Robertson Smith argues that "from the earliest times, re

ligion, distinct from magic and sorcery, addresses itself to 

•· k:lndred. and friendly beings, who may indeed be angry w:i.th their 

· I 
I 

people for a time, but are always placable except to the enemies 

of their worshippers. It is not with a vague fear of unknown 

powers, but with a loving reverence for known gods who are knit 

to their worshippers by strong bonds of kinship, that religion 

in the only true sense of the word begins • 11 5 

These are several of the views of students of the origin of 

prayer. Was prayer, originally, a magic rite whereby gods and 

spirits were exorcised and subjected to the human will; was the 

original purpose: of prayer an endeavor to prot:>itiate the hostile 

powers, or was prayer a feeling of reverence for gods men knew 

'I 

I 

, I 

___________ .:.:Ji 
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before and to whom they felt attached.? Each angle has its protec-

tor; each can be defended with facts and opinions., To us, we 

.must admit, Smith's theory sounds most convincing and we must agree 

with Tiele that prayer could not have ar:i.sen from a magic rite 

to coerce the deity just as superstition could not have been the 

mother of religion. 

Though shrouded in a m.:tst of obscurity, the fact remains that 

prayer became a reality and primitive man began to call upon the 

Lord.. At first, prayer was employed only intermlttently; it was 

a call in the hour of need. Since certain crises--birth, marriage, 

death, sowing, harvesting--occur more or less regularly, there 

arises something that approximates an organized ritua.l. General-

ly ,speaking, prayer among primitive peoples remains a refuge in 

times of cr:i.sis for purposes of protection or propitiation:t> 

At very early stages, prayer developed in relation to a be

lief in power (manal rather than definite superhuman personal-

ities. We find also the existence of certain individ.uals to 

whom were attributed superhuman powers and who were addressed 

by prayers. The spir1ts dwellinglin natural objects were also 

frequently addressed in primitive prayer. With the development 

of the gods, the act of praying shifted to these new-found 

deities. 

(As a final discussion of the development of prayer, we 

would present in detail Heiler's scintillating and. scholarly 
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study. The spontaneous prayer of prim:i.tive man is the prototype 

of prayer; moreover it is the anticipation of the noble creations 

of later ages. A study of primitive prayer, therefore, is a nee-

essary key to a complete understanding of the subject.) 

The original incitement to prayer was the presence of a con-

t 
. . ., ere e, immediate nee~. It might have been famine or drought, dan-

ger in storm or lightn:1.ng, the shame of childlessness or an attack 

by an enemy--a moment of danger or need. This need plus a sensi-

tive emotional state (which is characteristic of primitive people) 

aroused the indi v:l.dual to pr·ay so that the danger be averted anc. 
~ 

he be preserved; the will to JE~ expressed. itself in prayer., 

Prim:ttive man was aware of his absolute dependence on higher po-

wers; in crises, this consciousness awakened his vitality, giving 

him hope and refuge. An attitude of weB.kness, a feeling of com-

plete dependence, an innned:late need .. -and spontaneously pri.mi-

tive man invoked a divinity and cried for help. There is trust; 

there is fear; there is hope., 

Faith in the existence of supernatural beings preceded man's 

prayers. 11 God must have revealed Himself' to man before man, on 
'\ 

his side, comes to Him." Man already possessed an idea of God. 

11 The f eellng of weakness and dependence awakened in distress can 

only raise this idea to a firm conviction; it cannot evolre it out 
\" 

of nothlng. 11 

Alongside of "need" the 11 wish11 is a second motive for prayer .. 
\ 
I 

Primi t\ve man wishes for game, for a good harvest; this spontan-

eous wish changes itself into a prayer. 

'I 
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:p:i:>ind.tive mt:m, however, does not always wait until he falls 

intd distress or cherishes a wish before he prays. There exist 

in his 1:1.fe regular seasons worthy of prayer--sunrise and sunset, 

seedtime and harvest, the' changes of the moon. 

The individuals :ln primitive society were bound together by 

a strong tribal bond and by a self-sacrificing altruism. Primi-

ti ve man prays not only in his d.lstress, but invokes the powers 

to send happiness to others- ... even, at times,, to those outside 

their tribe, to people alien in race and blood. Altruistlc sym

pathy _is among the motives of primitive prayer. 

It 'is also true that the emotion of joyful gratitude is 
' 

among the motives of prayer. Usually, a petition precedes thanks- J •i 

giving; the feeling of ,ioy is bound tj.p with the consciousness of 

dependence. Not only do petitional prayers call forth thanks-

givin·g, but the occasions which we mentioned above.. 1'he con-

sciousness of being dependent on some h1.gher power for food led 

man to pray for food and then to thank the power for this satis

faction. The regular re6urrence of .the occasion gave rise to the 

dust om of grace before meat. 'rhe custom of blessing at the i?able 
,.- ,," 

r- is a primitive id.ea; a blessitig was also used forr greeting. In 

fairness to primitive man, it must be added that the prayers of 

thanks were more than calculatfup,g.; their primary mot:lve was not 

an insurance that the gods ~ould continue to be. gracious and mer

llJiful; they were heartfelt prayers 1:d th no ulterior goal. Only 

in the religions where sacrif1.ce became a 11 fo!'mal commerce" with 
,... , 

the supernatural powers, does the thanksgiving prs.yer sink into 

i' 

:.i 
, I 

i ,i 

- ______ ,_...,. 
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nothingness. (This may throw new light on the prophets' attack 

on sacrifice. The:lr ideal of true, genuine prayer was crippled 

by the institution of sacrifice; prayer, the prophets felt, could 

become genuine and meaningful only if this cold, calculating bar-

.. 

gaining was overthrown) • 

Even in pri~itive prayer, there is a hint of mysticism, the 
I 

adoration .losing it's1~1:r: in God. Awe is another motive of prayer. 

The notion of power (mana, tabu) led men to fear, to reverence, 

to dread. 1rhe mystical prayer is based on this reverence and 

dread, dignified into thoughts of the holiness and love of God and 

the "Highest Good." 

Ec·static enthuslasm is our final motive. It means a passing 

out from the ordinary life into one, obsessed by the idea of the 

divine and the superhuman. It is a magnified praise of God. 
. I 

We have outlined the occasions and motives of primitive 

prayer. One final problem arises which needs an answer: did. the 

individual or the social form of prayer come first? The questlon 

of priority can.not be answered with certainty; Heiler is of the 

opinion, that the prayer of :i.ndividuals in personal need or wish 

" is the ~riginal. 

.· 
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B. Prayer and sacrifice 

"Prayer was originally quite independent of se.crif :i.ce. 11 
I~ 

Wheh the motive for prayer was a need or a feeling of gratitude, 

prayer was a simple, unadorned utterance. When this feeli.ng 

gave way to a de sire to v1in over the supernatural power by @ifts, 

sacrif ici and prayer were joined. It was the primitive psychology 
13 

that produced "YB. shall never appear before Yahveh empty" that 

corrupted prayer, li.nking it with gifts and flattery so as to 

gain dlvine favor. Prayer is older; sacrifice arises as an 

afterthought, something to give weight and certain eff:i.cacy to 
ICf< prayer. In time the two blend into one united service; even the 

t'i' 
terminology points to a connection. 

Sacrifice did not become the more lmportant·of the two. 

•- r.rhere are multitudes of cases (and these shall form the basis 

of our later study) where prayer is unaccompani.ed by any type of 

sacrifice or gift. Even at the occasions where sacrif:i.ce and 

prayer went hand in hand., the former assumed the subord1nate po-

sition. As man progresses, as his culture advances, as his needs 

and wishes become more insistent, the maid- servant becomes the 

queen and sacrifice stands at the center of religion, prayer (never 

eliminated) relegated to a minor position. The level of a religion 

where this is t:nue is lowered; the feeling of dependence on God 

is weakened; man ibegins to assume that God is dependent on man's 

gifts and offerlngs. The worshippers in a sacrificial transaction 
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frequently assume that they are God's equal or eve!). His superiors. 

Since it is with prayer that we are primarily concerned, it m~y 

be well to emphasize the fact that even in the most developed sac-

:flificial cult, prayer was never elimirn3ted. When the great pro-

phets dec1"y the corruptness of religious worship, they specify 

both the sacrificial offering and prayer. 

"What is the multitude of your sacrifices to me, saith the 
Lord? 
I have enough of your holocausts of rams and the fat of 
fed beasts; 
and in the blood of bullocks and he-goats I delight not. 
And when you spread forth your hands -
I hide mine eyes from you; 
even if ye offer up many prayers, I will not hear: 
Your hands are full of blood .. 11 Jle, 

"I loathe, I despise your festivals, 
I cannot ab1hGl.e your sacred assembl:i.es. 
When ye offer me sacrifices and gifts 
I do not care for them, 
and at your thank-offering of fatted calves I do not look. 
Begone from me with the noise of your h'JlllnS L i'I 

·.:'To the music of y.our harps I will no longer listen.'' 

The gifts are as varied as man's needs. Everything he has 

is placed on the al tar, even though 1t mean a human life. rrhe 

attainment of a higher stage of civilization brought about a 

different concept of sacrifice. People shrank from the gruesome 

offerings of an earlier age; offerings, they now felt, did not 

f t')ed the gods; they were signs of reverence and dependence; ob-

jects of lesser value made their appearance--animals or parts of 

a human body (blood or• hait) .. The idea of connnu.nion ( wh:tch is 

the primary def inttion of prayer) was now stressed in the sacri-, 

~ ficial cult. The divinity was not only appeased by the sacrifice, 
~ 
'l JJ· btt he was invited as a guest. 

;;j;l . 
~1~; 
-.~· .::~ 
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'11ime passes and man is made wiser by his experiences and 

again his concept of sacrifice changes. Not always is his wish 

granted, even though the gift was most costly and precious; man 

no longer trusts his god. Instead of offering gifts, he lures 

his god into a conditional understand.ing--a vow. The vow is un-
i~ 

doubtedly later than the prayer and sacrifice day. The feeling 

of dependence is completely shaken; even the bargaining is cheap-

ened by this withholding from the god the gift until the latter 

make the first step. The means of persuasion also become more 

elaborate. The suppliant is polite, he flatters, appeals to 

God's interest, he threatens. He mentions his own worth, he 

humiliates himself, he works upon the weak side of god. Every 

emotion is employed. Man threatens to withdraw his sacr1ficial 

meals; he reproaches his god for being impotent and valueless; 

he appeals to sympathy; he cries and lrunents; he never grows 

weary of entreaty. It is not entirely shameless, for this pri~ 

mitive psychology, though lt meant to persuade and influence, 

yet it also held an 1nvincible confidence in the higher powers 

so that even though the pra:,yer was not granted, more means, better 
\~ means must be used. It must be remembered that the changeableness 

?.,.O 

of God is an essential presupposition of primitive prayer. So 

men continue to pray and pray, hoping for a change. 

The great revolution in prayer came with the separation of 

prayer from sacrifice. Primitive prayer now becomes personal 

prayer. Breakinglwith the past, with gifts, with favors, 
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flattery and special occasions, prayer becomes a continuous prac

tice of men who were moved by a burning deslre for union with God. 

It may be the same motive of primitive time--peace and blessed-

ness--but refined and enlightened. Man prayed no·G only in times 

of need or special occasions, but at all times; his life became a 

life of prayer. 

11here is a deeper d:i.ff erence between px•imiti ve prayer and 

this higher stage. Primitive man had a selfish end. His prayer 

was a bargaining, in which he ncted and God responded; primitive 

man felt that his prayer '11as h:ts own achievement, his idea. The 

truly religious man began to believe that his prayer was not his 

own achievement but came to him from God; God put lnto his heart 

the thoughts that result in prayer. "The mysterious impulse 

which drives him to prayer is the revelation of the ind~!~.:1.:.1.?.:E..S. 
')..I 

God at work in the deepest places o.f his souJ.. 11 Prayer becomes 

the expression of all that stirs in the human breast. Primltive 

prayer had been petition and persuasion; now we behold the en-

tire range of feelings, moods, emotions and values. 

Primitive people had prayed at places where the gods dwelt. 

If there was no home, he bu~lt an altar and prayed; if his god 

was far away, he directed h'1m hands or eyes towards the dwelling

place. Now prayer assumes the position than in the silence of 

the heart, in the stillness of the soul should man pray. Soli-
,_~ 

tude becomes the 11 fn.other of prayer." Prayer takes the form of 
' 

the inner perception of God.. Jeremiah stealing away from the 
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crowds for communion with his God, the inward longlng of God that / 

makes Samuel exclaim: 

"Every new creation in 
2q. 

. solitary prayer. 11 

l.'3 
"Speak, O Lord, thy servant heereth., 11 

the sphere of religion has its origin in 

We have reached the great he:1.ghts of prayer. Gone is the 

materialistic, the mechanical and magical prayer of the masses. 

Wow it is the prayer of a great. religious personality, a prayer 

born of religious experiences, carved from sorrow and anguish, 

love for humanity and desire for blessedness. It is the prayer 

of the psalmist seeking salvation--spiritual salvation: Ssay to 
J.S 

my soul, 'I am thy salvation'"• rt is the longing of a J"eremiah 

for familiar, holy intercourse with God; :tt is the search for the 

effects so meaningful to the pious soul--strength in the trust 

of God, hope, steadfastness and inspiration. Prayer becomes an 

/ 
[ 

•: end in itself; :Lt is the beau.tj.ful communion of a soul with its 

God. 
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c. Mysticism and Prophetic Religion 

Two main types of personal prayer are found among religious 

personalities--the mystical and the prophetic. Since a discussion 

of this problem occtj.pies so important a place in Heiler's treat ... 

ment·~ .we wish to present his point of view--as much as we deem of 
').,lo 

interest and value for our particular study. 

Mystical prayer is a form of intercourse with God in which 

world and self are denied, in which human personality is dissolved 

and absorbed in the unity of God. Prophetic prayer, at the 

opposite pole from the mystical, is an uncontrollable will to live, 

an impulse to assert and enhance lLfe, a passionate endeavor to 

realize aims and living values. Mysticism is passive and resigned; 
9 

prophetlc religion is active and ehallen.l\ing. '.11he mystic aims 

at the extinction of the emotional life; j_n prophetic experience, 

the emotions blaze up. 

Mysticism assumes the form of an emptied psychic life. It 

strips off everything human and earthly in a strainj_ng for nothing 

but God, the Highest Good, the supreme Value, the highest Spirit

ual Reality, the eternal Beauty~~ There is in mysticism a complete 

surrender, a blessed rest in God. 

Born of a tenacious will to live, nurtured by confidence and 

hope, prophetic religion is a fighting struggle--upward--from 
' ·-

doubt to assurance'.' from despair to courage, from fear to hope, 

from guilt to salvation. Faith is the basic impulse of prophetic '! 
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piety; a feeling of confidence in life that evokes an utterance: 

"Yea, though I walk through the valley of the shadow of 
death, I will fear no evil; for Thou art with me."~ 

n If love and :±£ion are the central conceptions of mysticism, fa~:i,;_th 

?..~ 
is the watchword of prophetic religion." 

'11he contrast between these two feelings is sharp~-mysticism 

with its denial of life, prophetic religion with its unconquerable 

belief in life. 

1ro the mystic, the ideB_ of God is static. He draws into his 

being the gentle breath of di vine peace. 'l1o the prophet, the idea 

of God is dynamic and active. He traces God's presence every-

where and always; God's wrath and dread, power and help, wisdom 

and mercy are ever pre sent. r11he static God, out side t :ime and 

space, has no relation to the world and history. Prophet1c religion 

conceives of a revelation of God in history. To the prophet, 

God is the God of history. 

Mystical morality has a negatlve signif:i.cance; mystical ethics 

is individualistic and non-social. Prophetic religion strives 

for the realization of a social idea. It knows no morality that 

is not at the same t ir;ie social, in fact, the social aBpect :i.s 

more important than the personal. Prophetic religion is revolu

tionary, attempting uphea.vals in the history of reli.gious think

ing; the prophets are creators and heralds of a purer religion. 

'!!heir preaching is blunt and severe, firm and .iealous. 

Mysticism is not a Jewish inheritance but has penetrated from 

1-.'"' the syncretist mystery religions. Though mystical prayer has 

'>-., __ . 

r 

; I ~ 

I; 
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something to offer, and at times attains a beauty and povver, com

parable to the greatest of man's prayers, it remai~s beneath the 

prophe-t:lc prayer, with its 11personal:i.ty-affirmj_ng 11
, its values, 

history and purpose. The root of mystical prayer is a pure life, 

love, blessedness, faith in Gc:i>d, but its expressions, passive, 

static, negative are not to be classed with those of active, dy-

namic, living prophetic prayers. 

11 Mys tic al prayer is, in its most class i.cal form, the sub-

limest kind of prayer ..... The serene and sublime contemplation of 

~ sum.mum bonum in which the devout per-son sun•end.ers himself 

to the inf:in:i.te God, appears to many as the purest and most ten-

der, the most fervent s.nd pl"O;f.loundest form of all prayers. Many 

people are inclined to call the mystical prayer, i.e., the ascent 

of the E.10111 to the Highest God.d, the most complete form of prayer. 

For even the prophetic type of prayer of the Bible does not show 

that refinement, tenderness, and world-denying sp ir:l tu.all ty 

c·haracter:lstic of mys ti.cal prayer. rr1he devotional religion of 

the Old Testament has not the impressive movement of mys ti cal 

prayer. Nevertheless, the prayer of the Bible i.n its unpre

tentious simplicity and childlike sincerity of heart, in its 

healthy passion and original, native power stands incomparably 

nearer to genuinely hume.n feeli.ngs than contemplative, mystical 

devotion in :tts calm renunciation and majestic solemnity, its 
, II 3 C 

melting tenderness and consuming, passionate surrender. 
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D. Origin and Development of Biblical Prs.yers 

We shall present here an examination of the types of Biblical 

prayers to indicate the development of prayer and rellgion. Let 

it not be thought that later prayers are always finer and pro-

founder; prayers of hatred Rnd vengeance are among the latest as 

at the earliest in the Bible. Generally (and we hope not too 

wildly) speaking, there is an evolution of Biblical prayers, the 

theme advancing from the crudest type of material pet1.tion to the 

lofty confessions and intercessions of the prophets. The des

cendants of men who had. begged for corn, wj_ne and oil and that 

their enemies might fall by the sword. learned. to pra.y for strength 

in the trust of God, beseeching God's mercy for others and yearn-

ing for· a reign of justice a.nd rlghteousness for all men. 

As in all primitive prs.yer, the original incitement for Bib-

lical prayer was the presence of a concrete, immediate need .. 

Men need food, drj_nk and raiment and so they prayed.. Ememies were 

ever present at the very gates and so men preyed for victory and 

that the danger be averted. Our Biblical heroes asked for fat-

ness and plenty of corn, cisterns 2nd vineyards, oliveyards and 
"ll 

fruit trees--these were the symptoms of a blessed 11fe. Jacob 
.32. 

prays that God might dellver him from the hand of his brother; 

Hezekiah, in mortal terror of the Assyrians, begs God to save 
-S3 

him from Sem1acheI1ib. "sa.ve us" is the re-echoing theme of 

primj_tive prayer; it is the answer to a need, a crisis. There 

is the grim distress of women devouring their children~_.cr1.:"..-
34 

ing unto the Lord; there is Samuel praying at the be:ttle of Eben-
~-· .... -. .•. ,..,,·.r<L·•·""" """""..-,~..,._~,.-.-.~•·•:·~· "''" ,.~~··3·•·,.,.-·''"'•>~~,. 

1 
I 
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'35 
ezer, Abijah at his 

31 
the Ethiopians. We 
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war with Jeroboam, Asa before his assault on 
'37 

see Samson begging for vengeance, and David 
~'f 

blessing God when death has removed Nabel. The men who wander 

tbrough the pages of the Bible were often confronted by distress 
\ 

and. needs; they turned to a God in whom they bel1eved ancl trusted. 

The need and the wish find expression in prayer. 

Prayers at regular occe.sions are found in Blblical sources. 

A formally prescribed prayer must be offered by the worshipper 
q..o 

after he places the basket of firstfruits before the altar. There 
'\-\ 

is the form of the Priestly Benediction. There is reference to 
42. O..V\\'\l.)<>.l 

/a regular daily sacrificial service. Individuals maete"'pilgrimages 

to the shrines to worship and 
q..~ 

sacrlfice. 1rhere seem to be city
CJ4· 

sacrifices wheri all the people join in the festival; moreover 

there were regular celebrations at the coming of the new moon, 
45 which were, perh[ops, accompanied by preyer • 

The blessing and the curse are among the types of Biblical 

4b prayers. 

Altruistic sympathy expressed itself in the intercessory 

prayer whlch is very common in the Bible. We behold .Abraham 
q.'1 

terceding for Sodom and Gomorrah, Se.inuel interceding for his 

in-

4~ 
people. 'I'he life of Moses is a llfe of such prayers--now plead

q..cr 
ing for the removal of the plagues from the Egyptians, now ask

c;~ 

:l.ng God's forgiveness for r•ebellious Israel, now praying for the 
S"( 

removal of leprosy from Miriam. rt is worthy of note that to 
S'?.. 

Moses (who is considered the incomparable prophet) the inter-
' ,, 

.:.i 
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cessor~ prayer is attributed in its fullest extent. The great 

prophets appear frequently as intercessors--Elijah and Amos, 

Isaiah and Jeremiah • 

Prayers of gratitude 

the Bible. There is the 

giving at the birth of a 

and thanksgiving find their place in 
6"3 

sbDrt prayer of greeting; there is thanks
<)~ 

recovery from illness. 
~q. 

child, and for 

;;, Ecstatic enthusiasm and mysticism are also motives for tho 

, Biblical prayers in the Psalms, The yearning to be at one ··ri th 

the divine,' to deny material qual:i.ties form the main theme of 

~;~ the prayers :Ln the psalms. 

.. '; Every motive for prayer--need, wish, altru:i..sm, thanksgiving, 

. . r. mysticism--is present in Biblical prayers • 

{ i 

. ·~ . 

I 
ii 

II' 
1' 
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E. Prayer and Sacrifice in the Bible 

Prayer and sacrifice are closel·y connected in Biblical 

passages. Abraham called upon the name of YahV'eh after build
(;)5Q. 

ing an altar. Job's intercession for his friends and Sam:µel 1 s 
i;b 

for the people were accompan:i.ed by sacrifice. At tl;le festivals 

celebrated,at the various sanctuaries and later in the Temple, 

sacrifice played an important role and was always accompanied by 
s'I 

prayer. Seeking God. and sacrifice even at a late date were con-

nected. 

With the development of the Temple rites and the sacrific1al 

cult, genuine prayer b~came a rare object. The developmerit of 

a priesthood, the advance in civilization that deemed a spotless 

rrun of more worth in the eyes of God than a contrite heart made 

for a period in Biblical history, wh~re the tr~e soul of Jewish 

prayer was hidden and masked. Elaborate gifts and human sac-

rifices, ornate services and a materialistic communion vd th 
t 

God beoame the order of the day. Genuine prayer was at lts 

lowest polnt. There exlsted a spirit of be.rgaining, a shaken 

feeling of dependence, a cheapen:tng of communion with God. 

, Genius is nnt dead forever and there arose in Israel men, 

whom we call prophets, .who revolutionized the entire concept of 

prayer and sacrifice,. communion with God and acceptance ,of divine 

favors. We behol& a hint of their message in thB story of the 
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sacrifice of 
sJ 

Isaac and the reform along lines of hume.n sacrifice; 
sq t..c) 

in Leviticus 18:21 and 20:2-5 the reform became law--no human 

sacrif1ce. There is another suggestion in the utterance: 

111l:ath the Lord as great delight in burnt;-offerj_ngs and sac
rifices, 
As in hearkening to the voice of the Lord? 
Behold, to obey is better than sacrifice, 
And to hearken than the fat of rams • 11 bt 

The great advance in religious thought came with the return 

of prayer to pre-eminence. 11 In Israel it was the great prophetic 

achievement of Moses to have made personal communion with Yahveh 
b,2. 

independent of all sacrificial rites." In prophetic religion, 

this concept reaches its climax--the sublime thought that prayer 

is the true sacrifice and the only one worthy of God; no need of 

burnt-iifflerings when there is love and communion with God. 

11 Ye shall know God by aspiring to know him. 
Love do I desire, not sacrifices; knowledge of God, not 
holocausts • 11 \,.~ 

God is to be sought--and found .. -not by sacrifice but by 

aspiration and true prayer. rrhe psalmist rhapsodies: 

11 Let my prayer be set forth as sacr:tfice before 'I1hee; 
The lifting up of my hands as the evening offering. 11 ·~ti-

The breakdown of the sacriflcial cult, the advance in prayer 

and more--for true communion with God leads to greater heights, to 

nobler dreams. What do the prophets offer as substitutes for 

rams and. bullocks? 

11 Let justice f 1low forth like water, 
And righteousness like a perennial stream. 11 lei:i 
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11 He hath told thee, 0 man, what is good; 
and what doth the Lord require of thee, 
but to do justice and to love mercy, 
and to walk humbl·y with thy GodL 11 ~b 
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Men--giants--of great minds and. thoughts; of greater love 

and truer prayerL 

With the prophets, prayer reached its height. No longer 

materialistic, no longer an established formula for an immediate 

crisis or need; they lived lives of prayer in constant communion 

with God. There is in the prayers of the prophets the perma-

nent experience of the immediate presence of God; so real was 

God to them. The greatness of prayer can be conceived only whem, · 

men realize that prayer is not their own achievement but streams 

into their hearts from ~.6'1 'l1o the prophets, the awareness of 

an indwelling, immanent God residing in their moral consciousness 

led them to a deeper appreciation of God and comm.union with Him. 

The prayer of a Jeremiah springs from the assurance of God's 

love wh!l:ch dN1ws man upward. Prayer is not his own achievement; 

it is a gift from God. "Thou hast enthralled me and I am en.

thralled .. 11 
"'' 

With the development of prophe~: personal prayer, there is 

the emphasis on solitude and meditation. God revealed Himself 
b~ 

to Moses on the lonely mountain of Sinai; in secret fellowship" { f//. 

the spirit of Yahveh seized the prophets and made them His 

messengers. Then from their loneliness and stillness, these men 

of prayer are hurled among their fellow-men for their religion is 
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active and vital, their prayer, meaningful and powerful. Moses--

·seeing God 1 s face •••• cormnuning. vJT~.th Him •••• an intimate relation

ship, but a purposeful one. He is the great m.an of prayer who in

tercedes for his people~ Th~ prayer-life df his followers, a 

Samuel, an Eli~~e.h, an Amos, a J"eremlah moves v.rith:!.n the same form. 

They are in direct relationship with God, but not for their own 

ga~tns; they are concerned vvith the welfare of others. "In 

Jeremiah, this prophetic intercessorshlp becomes a personal re-
10 

lation in prayer •11 



thirty 

F. Mysticism and Prophetic Religion in Biblical Prayers 

We have presented above a critique of Heller's distinction 

between mystical and prophetic prayers; our study now leads us to 

an application of those principles to the prayers of the Bible. 
j 71 

Mysticism finds its noblest expression in the Psalms. Though 
i'. 

~·J the Psalter falls outside the scope of our presentation, a sur-

'l · vey of the mystical elements in the Psalms will suffice to clarify 

the point at question. If love and union are the central con-

· ~ ceptions of mysticism, then the Psalms are mystical prayers. 

Yet, if we accept Hailer's category for mystical prayers, the 

Psalms must be excluded. They are not expressions of an emptied 

psychic life; they do not deny the world and self; they do not 

breathe the spirit of a static God. Faith (which Heiler considers 

the watchword of prophetic religion) is the gu:l.ding motive of 

the Psalms. The Psalms are outpourings of anguish and despair 

culminating in a victorious confidence and hope in the future. 

11 The Psalms are in their j.nmost essence nothing else than the 
"ll 

prayer life of Jeremiah transformed into poetr·y. 11 Not an es-

cape from life, but a more powerful grasp on life; not a shut·ting 

of the eyes to this world but an interest and care for men and 

i the world, a yearning for nearness to God, for at oneness with 
l\.h.o 

Him, but,. a dynamic striving that leads not to complete forget ... 

fulness and dissblutj.on of human personality but a sincerer 

trust in God, a happier acceptance of sqrrow and a greater con-
i 
I 
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fidence in efforts for human good. The psalmist wishes for the 

spirit of God and His presence, but also for a clean heart and 
13 

""• right spirit--not a sinking into sleep, but the gaining of new 

strength and hope. There is a vitality about the Psalms that 

places them at the opposite poles of Hindu mysticism. True, there 

. is union with God, there i.s solitary communion, but there is the 

.J breath of life and not death, there ls power and not impotence; 

there is the tenacity for striving for ;justice and righteous-

ness. 

Heiler does mysticism a great :1.njustice in presenting only 

the passive, empty type, represented by Hindu mystics. ·He for-

gets the healthy mysticism that produced prophetic ecstacy and 

the Psalms. The elements of surrender to the will of God, near-

ness, union, love are mystical qualities and there is no need for 

•- hesitating in applying the word mystical to seve1"al of the Psalms. 

It would be better for a wiser analysis to perceive that the 

Psalter and certain prophetic utterances are born of the mystical 

~1 experience what Heiler terms the prophetic outlook. One 

need not exclude the other. We conclude, then, that the Bible 

does possess mystical qualities as well as prophetic. 

The 11 leitmotiflf that runs through the prayers of the Bible 

is faith. 11 And Abraham had faith in Yahveh and it was counted 

unto him for 
14 

righteousness.fl Faith is the great demand. Isaiah 

e.xhorts the 
'IS 

people; \Jeremiah and the psalmist arrive at a daring 

faith after an intense inner conflict. 
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'I'he Biblical prayer accepts the God-idea which in Heiler' s 

classificat.ion would be prophetic. Yahveh is a true God; He is 
. % n 

11.ving and ·everlasting. At His wrath the earth trembles; He is 
?I ?9 

the Father of Mercies.. He directs the course of nat:l.ons and history .. 

The concept of God as the God of history is extremely im-

portant for Biblical religion. The emigration from Chaldea, the 

exodus from Egypt, the wanderings in the wilderness, the conquest 

of Canaan are all the will and work of Yahveh and these histori-

cal elements color the religion and prayer of the Bible. 'J:1he 

historical sufferings and tribulations were lnterpreted by the 

prophets in the light of God's will and word. Israel's humilia-

tion w~s Yahveh's punishment; foreign kings became tools in the 

hand of the God of history. 

The 1 problem of sin also indicates the direction of Biblical 
. ~~ 

f. · religion. Sin is not indulgence in natural emotions, an 

assertion and delight in life; in the Bible (and how true this 

is of the great Hebrew prophets) sin lies in a breach of the 

moral values, in a revolt against God's decree of righteousness 

and justice. Even the !~s_:~J._<?_i::-1. psalm:i.st crie.s out: "Against 

'11hee, Thee alone have I sinned. 1~ rt is n()t the guilt o:f flesh; 

it is~ the feeling of moral unworthiness; it is the cons.ciousness 

of the chasm between man and God--and to the prophetic mind 
gj 

"this distance is not metaphysical but morai. 11 Allied with sin 
\ 

is· the problem of' forgiveness. To the prophetic mind, there is 

no·need for unnatural communion, for hours of preparation to 

·,. 

,i,, 
I'' 
! 

'~ 
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~z 
ascend to God; there is the simple "return to Yahveh11 --a change 

of heart and a solemn acceptance of God's will m d his law of 

moral order--that was all the prophets of Israel demanded from 

'· a si~til generation., In Biblical prayer and religion, morality 

.1,. 

and religion are necessarily united. There is a cry ln the pro

phets of Israel for riJ:5..h.~ and .r~ghteou~-~' for piety and bro

therly-love, for personal ideals and a social ethics. This 

social aspect is of the utmost importance. Though the prophet 

stands before God as an i.ndividual, he is not isolated from men. 

His distress is also the distress of his contemporaries; his 

values and ideals are duties not only for him.self but for all 

humanity. The gre.at prophets felt they were chosen not for a 

mystical communion with God, for a private session benefitting 

?l only themselves, but for concrete dutles among all peoples. 
· tr 

,, Personal conununion with God drives them to a market place, to a 

temple, to a street of Jerusalem to shout aloud God's word; an 

urge that cannot be bound up, a will to ser·ve that cannot be 

checked. Of such stuff is Biblical prayer •••• 

As with the primitive man, the presence of a concr.ete need 

is again the motive for prayer. In the face of calamity, Amos 
f 3 

cries out: 11 F1orgi ve, O Lord. 11 Jeremiah, smnmoned by God to a 
Z4 

prophetic career, recoils and begs not to be chosen. It is the 

!' need and the crisis that produce prophetic prayer. Petition and. 

intercession are -ihe primary forms; praise and thanksgiving are 

secondary. 11 The chief motive of prophetic prayer lies, therefore, 
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~' in painful emotions. 11 Prophetic prayer is a. manifestation of e-

motion, the vital, living emotions; in contrast to the primitive, 

these emotions are more frequently s~d-than joyful; they are the 

results of experiences of spiritual value. Again do we find the 

consciousness of complete dependence upon a higher will, the hope 

and trust in God--so that it may be said that hope is the motive 

of prophetic prayer and paj.nful emotion the driving force. 

The themes of prophetic prayer but echo the primitive o~es. 

The essential content of prophetic prayer is the unrestricted ex-

pression of a compelling emotion. There is complaint and question; 
<g&, 

. ~1 there is reproach and interrogation. There is petition. It may 

be. a pet.i tion from inner catastrophe, the break-down 9f"""'~-~Jf :J'.'..i?,.~t::: 1·; 

pect-- 11 not to 
B'I be put to shame. 11 It may be a plea for security of 

~D ~ 
in inward perplexity, for the forgiveness of sins, 

-· 
lif e~q for light 

for self-judgment.~ It may be a peti ti.on for ethical values :''3 
Sometimes the themB is that of intercession. 

Petition (in primitive and prophetic pra~er) is reinforced 

F'requently the appeal is to God's own interests {t4 I 
i 

by per•suasion. 

it q5 • f I • t · may be reference to previous kindness. Mention o· one s pie ·Y 
q'b 

and good~ess is also among the means used to move God to hearken. 
(1? 

Appeal to God's pity also recurs in the prayer of prophetic leaders. 

Reference to social relationship with God appea1~s as a means of 

P . . h ti t. t. q~ ersue.sJ.on in prop. e· c pe i ion • 
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Also found in prophetic prayers are the themes of expression of 
9q 

weakness and dependence, confession of sinfulness and unworthiness • 

Whereas in prlmitive prayer, these utterances were meant to rouse 

God to aid, in prophetic prayer there is no attempt at awakening 

God's pity or appeasing His wrath; here it is the spontaneous 

expression of sincere self-condemnation and the eonsciousness of 
\00 

complete dependence. 
101 

The mood changes and we find expressions of t:r•ust. Now it 
fol 

is an expression of resignation. There are also prayers of thanks-
\0'3 

giving and praise. The mystical elements of yearnlng and vision 
104 

are also well represented. 

The psychological approach of prophetic prayer is s:lmilar to 

that of primJ.tive minds. There is again the assurance of the 

efficacy of prayer, there is the bel:lef in the presence of God • 

Pre.yer remains always a vital re la ti on between G·od. and man; pro-

pb.etic prayer is the utterance of a profound. need in man's in

most being. In Israel, especially among the prophets and the 

psalmist, prayer became a communion with God, a wrestling with a 

i' challenging God. In the Bible we can find a beautiful union of 

the best qualities of mystical and prophetic prayer--vision of 

a union with God, a silent, contemplative delight, an exal te.tion 

of spirit, a yearning for God's love , a passionate cry and plea 

for soci.al amd. mor\al i.deals, for f orgi venes s and happines s--f'or 

1 peoples--all peoples. An Isaiah or a Jeremiah could be swayed 
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by the mystical beauty of sllent commun:ton and yet with force and 

vital:tty preach social values, the destruction of evil, the reign 

of justice and r:1.ghteousness. The prophets--children weeplng 

before the Lord, hid:tng their face, seeking the lonely mountain 

peak, giants hurling God's connnands at a sinful nation, facing 

death and anguish in the d:wellings of men,, sacrificing themselves 

that others might be happy. Men of true prayert 
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Our study now leads us to a complete cl.assificati0n of every 

prayer (exclusive of the Psalms) in the Bible. Petition is the 

heart of all prayer and therefore we begin with that phase. It 

must be mentioned that classifications a.rE-) never slmple, and ours 

is no exception. TherE3 are many prayers that combine the features 

of lament and petition, or 1ntercession and petj.tion--prayers of 

a double motif--and it was difficult for us to place them under one 

heading and disregard the other. Vve have attempted. (and we hope 

we have not failed) to ascertaln the main motif and classify the 

prayer accordingly. In all events, we have included every prayer 

in our classification. 

111he petltional prayers vary from crass materialism to the 

loftiest idealism, from hatred to love, fr· om gifts, vulgar and 

cheap to the noblest a.spira tions and longings, worthy of men 1 s 

words and God's attentiveness. 

There are two dylng prayers. Samson, ere he seeks a self

' inflicted death, prays for physical strength and vengeance. 

The dying prayer of Zechariah, son of Jeho1.d.a, slain by the com-

m~nd of king Joa.sh reads: 
II ti 2_ Behold, O Lord, and avenge. 

The battle field of fer eel a setting for prayer. Jehoshaphat 
' 

indulges in a lengthy prayer before his battle with the combined 

forces of Moab, Ammon and the Meuriim. He b©gins by invoking 
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11Yahveh, God of our It,athers. 11 He continues with an appeal to God's 

power and might 11 art· not Thou a.lone God in heaven? and art not rrhou 

ruler over all the kingdoms of the nations? and in ~r.hy hand is 

power and might, so that none is able to wlthstand Thee. 11 He 

mentions past history, indicating a close relationship between God 

and Israel 11 Did:s.t not Thou drive out the in.habit ants of this land 

before Thy people Israel, and gavest it to the seed of Abraham, 

Thy friend for eve:r?" He rEo)fe1"s to the building of the temple 

in God 1 s name, so that in times of distress, Israel may cry and be 

heard. He presents another argument, to indicate the decency of 

Israel. When Israel came out of Egypt, they did not attack the 

children of Anunon and Moab, but turned asi.de; now these peoples, 

whom Israel spared, 11 come to ca.st us out of Thy possession. 11 

He appeals for justice, for God's judgment against the enemies; he 

humblj confesses that his small army is pov-erless in the face of 

the mighty hosts arrayed against them, admitrn that he knows not 

what to do and concludes with faith i.n God .. - 11 our eyes are upon Thee. 11 

:a:very element of' petitional prayer is present--the mention of 

relationsh1p, the appeal to history and justice, the awareness of 

dependence, the reliance of God and the hope for deJJ.verance: 

In simpler form, Asa prays before the battle vrj_th Zerah. 

IA.gain the mentj.on of God.' s power and. Israel 1 s reliance on and 

relationship to God "Help us, O Yahveh our God, for we rely on 

Thee and in 1l1hy nkrn.e are iwe come against this m111l ti tude. 11 
q. 
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Not only bhly on the battlefield but within the city during 

siege do the dangers of enemy and starvation, death and p:lllage 

- ; • call forth px•ayers. '.l.1he author of Lamentations puts in the mouth 

of Jerusalem the simple cry "Behold, 0 Lord, my affliction, for 
s 

the enemy hath magnified himself • 11 There is a more detailed des-

cription of distress in later verses. There is a picture of 

· Jerusalem during the siege--the sword that bereaves outside and 

the other manifestations of death within. There is a confession 

of guilt 11 My heart is turned within me, for I have gr:l.evously re

belled .. 11 The evil has been brought by God because the people have 

sinned. Let God now hear the sighs. As for the enemies--let them 

not go unpunished but rrLet all their 1nickedness come before Thee, 
lo 

lVlay they be like unto me. 11 The picture becomes· more distressing 

I ·" and the anguish more poignant. 11 See, O Lord, and behold to whom 

• thou hast· done thus • 11 Women eat their own children; priest and ' 

. ' I 

prophet are slai.n tn the sanctuary; yo'\ithS'.', and old men lie in 

the streets and 11 Thou hast slain them in the day of Thine anger; 
1 

Thou has slaughtered without pity. 11 It is a prayer of lrunent 

and bereavement and an appeal to God to behold and help. The 

theme recurs. 11 Reme:mber, O Yahveh, what :Ls come upon us; behold 

and see our d.isgrace • 11 There is the mention of God 1 s everlasting

ness and the lament 11 Why dostt:Thou forget us for ever and forsake 

us so long? Turn us unto 1rhee • 11 g It culm:lnates in a prayer for 

help and also for \8. spir:i.tual retur•n to God • 

! 

I 
I 
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Since we are treating the book of Lanientations, we may present 

the petitional prayers found in chapter three--a post-exilic section. 

The customary mis ... translation of verse 56e. to read 11 Thou hee.rdest 

my voicei 1 (disregarding the b part 11 hide not Thine ear at my cry 

for help") has led commentators to assume this prayer as a prayer 
'cl 

of grat j_tude and thank'sgi ving. Correctly translated, however, it 

becomes a cry of e.nguis:ti. and despair and a longi.ng for vengeance 

on the enemies. 11 I call. upon Thy name, 0 I,ord, out of the lowest 
IQ, 

dungeon. 11 11 0 Lord, ~rhou hast seen my wrong; Judge Thou my cause. 11 

11 Thou wilt pursue them ( enemic-?S) in anger, and destroy them from 

under the heavens of' the Lord. 11 °l 

The speedy coming of the great day of Yahveh causes the priest 
10 

to pray 11 0h Yahveh, to Thee do I cry. 11 The interests of the peo:~:ile 

make the priests pray again "Spare Thy people, O Yahveh. 11 A reason 

is added why God should save Israel--so that 11 the heathen mock 

:.t tr1e1T1 not. 'V'Vhy sb.ould. t:r1ey say among the :peoples, f1·\Nhe1~e is their 

't . 

,, 
God? 1 tt 

Need and distress--again and again do they accost men--and 

a prayer to God ls the rest. Jacob p1"'ays to God for help and. 
I '7.. 

deliverance from Esau. He lnvokes the God. of h:ls fathers, Ab-

rahmn and Isaac; he repeats God. 1 s earlier promise to him; he 

hurn.bles himself "I tun not worthy of the least of all the mercies 

Thou hast shown unto Thy servant.n Now the plea "Deliver me from 

the hand of my brother. 11 The conclusion is another ment :ton of 
Jo 

God rs promise tol\good and multiply the seed of ,Ta.cob. 

.. 
I I' 
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Now· it is Lot, :ln a prayer addressed to [Ul ange1, :ln the 

place of God, who seeks deliverance praying that he be allowed to 
I~ 

escape to a nearby city so that he might live. 

Oppression by an enem:v produces a eonfession of gullt and a 

plea for help. 11 We have sinned against rphee. We hay;.e slnned; 

do 1rhou unto us whatsoever seemeth good u.nto Thee; only deliver us, 

we pray ~hee, this day." t4 

In their contest with Elijah, the priests pray: 11 0 Baal, 
IS 

hear.us." Elijah, a:1bso, offers his prayer. He addresses the 

God of Abraham, Isaac and Israel; he reminds God that th:1.s is a 

test for God and Elijah, His servant 11 1et it be known that thou 
/lo 

art God in Israel and that I am. Thy servant • 11 

Hezekiah, terrified by the ta1mts of the Assyrians, and their 

th1"eatened. assault upon Jerusal(~m, p1"ays to God 11 Thou art the God 

of all the kingdoms of the earth: r:r:hou hast made heaven and. earth. 
11 

He has paid homage to God's omnlpotence; now he prays uincl:tne 

Thine ear, 0 Yahveh, and hear; open Thine eyes and see •••• save 

Thou us. 11 The conclus:i.on again presents that argument that men 

used w:i.th God--God should save so that 11 all the kingdoms m.ay know tC-ia.t 
l7 

TheU, Yahveh, art God. 11 

When he recei ve,<J the announcement· of his impending death, 

Hezekiah praysl 11Rer11ember, 0 Yahveh, I beseech Thee, hovr I have 

walked before Thee in truth and with a perfect heart, and have 

done that which \ls good in Thy sight 11 --a prayer accompanied by tears. 

~ ! I 
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Another petitional prayer which has falsely been :i.nterpreted 

in the light of a prayer of thanksgiv·ing is the utterance of .Ton.ah. 

In a~1guish and affliction, Jonah prays to God that he should 

hear and save him from the flood and the waters, the billows and 
'q 

the deep. 

A post-ex.:Llic prayer• for help is found. in the book of Isaiah. 
no Yahveh, be gracious unto us; 

We have waited for Thee. 
Be 1.T.1hou eur a.rm every morning, zo 
Our salvation f:l.lso in the tlrn.e of trouble. 11 

Sometimes the prayer is directed against an individual or a 

specific group. Moses r•efers to Dathan and Abira.n1 and prays: 
1.1 

0 RE3 i:ipect not Thou their offering. 11 David prays; 11 O Mahveh, I 
II 2,?, . 

pray Thee, turn the counsel of Ahithophel into folly. Nehemlah 

cries out: 11 Remember, o my God, Tobiah and sanballat according 

to t:b.etlle their works, and also the prophetess Noad:lah, and the 

• II 2_3 
rest· of the prophets that wauld have nut me in fear. 

Abraham's servant prays that he might be guided to the r:i.ght 

wife for Isaac. 11 0 Yahveh, God of my master A.brahruµ, I pray rJ1hee 
i,q. 

send me good .speed this day, and show kindness unto my master." 

When Saul pursues him David prays f_~r,:--~~:nformation. 11 0 Yahveh, 

God of Israel, I beseech Thee, tell Thy servant •••• Will the men 
i~-

of KeilH.h deliver me and my men :i.nto the hand of Saul ? 11 Moses 
2h 

inquires of God; 11 What shall I do unto this people?" Manoah 
'J. '7 

prays for guide.nee, regarding the chlld to be born. The prayer 

may be in the form of a wlsh as 11 God. Almighty give you mercy before 
i_g 

the man that he may release unto you your other brother. 11 

, ..... 
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Abraham prays: 
?..? 

11 0h, the.t Ishmael might llve before 'l1hE'>e • 11 

Elijah complains to God 11 0 Ye_hveh, my God, hast Trwu ~llso brought 
'3D 

· ~ .. : evil upon the widow, whose e;uest I am, by slaying her son? 11 

.'!, 
, I 

. . ~ 

! 
. j 

l 

I. 

He follows this w:tth the petition: 11 O Lord, my God, I pray 'I1hee. 

let this child's soul come back into h:trn." '3I 

Even as there are prayers for life, so are there prayers for 

death. Elijah, who prays that a child might live again, prays 
'31. 

for h:i.mself: 11 Now, O Yahveh, take away my life • 11 When the Nin-

evi tes repent and. are saved, Jonah prays: 11 0Yahveh, take, I 
'$~ 

beseech ':Phee, my life f:flom me." ,Job exclaims: "Would that my 

prayer might be fulfilled, that God.:might grant that for which 

I year~ that it might please God to crusb. out my life, that He 
'34 

might loose His hand and cut me off." In greater anguish, liie 

complains of his sufferings and begs for death. 11 I prefer death 

to my pains. I lChathe my life. ·why dost Thou not turn a:way 

from me, or grant me respite? Why dost Thou not forgive my trans-

gression and pardon my sin? For then might I lie at rest :1.n the 
'?>S 

grave•" When Job realizes that th ere :l.s no hope for man beyond 

the grave, he prays for a temporary hiding :l.n the nether-world. 
~6 

11 0h that Thou migh~st hide me in the nether vrnr•ld. H 

The act of praying is ind1cated in the verse "Moses cried 
~1 

unto the Lord concerning the frogs"; likewise 11 Moses entreated 
'3~ 

the Lord"--with regards the removal of the flies and locusts. 

We mave mentioned the prayer for resurrection of a dead 

child--a miracle. Two other prayers are found with their re-
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quests :for miracles. Joshua prays: "Sun, stand ~thou still upon 
'9~ 

.Gib eon; and thou, Moon, in the valley of Aij alon. 11 With regards 

th~ Are.mean army which invaded Israel, Elisha prays: "Smite this 

people, I pray Thee, with bl:i.ndness. 11 '>'
0 

The activities of Nehemiah were usually accompanied by prayers. 

At times the psychological approach is not the most laudable; it 

is apparent often that the mai.n theme of Nehemiah's prayers is to 

remind God how worthy he (NehEU.niah) was. We have already presen-

ted one of Nehemiah's prayers. We wish to present the others that 

are found in the book of Nehemieh:.; 

When ·.Nehemiah learns of the ev:i.l plight of his countrymen, 

and of Jerusalem, he gives vent to a long prayer. He begins with 

adoration: 11 I beseech Thee, 0 Lord, God of heaven, the groat and 

terrible God, that keepeth covenant and lovingkindness with them 

that love Him., and. keep His commandments; let Th:i.ne ear be atten

t:i. ve • 11 Speaking for the children of Israel and for h:l.mself, he 

confesses sins and guilt. He reminds God of Hls promj_se to Moses 

that He will gather Israel from all corners if they obey God's 

law. The plea follows: 11 O Lord, let thine ear be attentive to 

the prayer of Thy servant •••• and prosper, I pray r11hee, Thy ser

vant this day, and grant him mercy in the sight of this man. 11 

q.1 
Nehemiah telli:L:us that ere he prayed, he wept and fasted. 

After describing his generous conduct as governoJ'.' of Judah, 
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Nehemiah prays: "Remember unto me, 0 my God, for good, all that 
q.i_ 

I hsve done for this people." 
11 

When he lear,.s of the intrigues .. 
against him, he prays: 

4g 
Strengthen 1l111ou my hs.mds. 11 After des-

·1 cribing hj_s zeal for the observance of the Sabbath, Nehemiah 
~. ,· 

··t. 

r 
< 

pleads: "Remember unto me, 0 my God, this also, and spare me 
+4 

according to the greatness of Thy lovingkindness. 11 A picture 

of his zeal for religious reform is followed by : "Remember me, 
% 

O my God. 11 Ooncerming those who he.ve def:Lled the pr1esthood. by 

internunariage ·rd th foreign women, Nehemiah prays: 11Remember 

them, O :M:y God' After his reorganization of the clerg·y, he 

prays: "Remember me, 0 my God, for good • 11 q..') 

Sometimes the theme of the prayer is the clearing of guilt 

and responsibility. There is reference to~prayer by the elders 
q.i 

in case of an untraced murder with that intention in rnlnd. When 
• <\·'\ 

the sailors throw Jonah overboard, they pray not to be held gu:Llty. 

In Ui.e Elihu Interpolation, we find a prayer. God w111 be 

gracious unto a man if 11 he would say unto God, Forgive, I will 

not offend. anymore; if I have sinned, make Thou it knovm to me, 

if I have spoken iniquity, I will do j_t no more. 11 so 

There are a few petit1onal prayers that are recited at specific 

occasions. After the trienn:i.al ti the has been glven to the Levite, 

the stranger, the father·less and the widow, a prayer is offered. 

It is a pledge that the worshipper has done the right thing, 

l 
according to the commandments. A plea ends the recitation: "Look 

d.own from Thy holy habitation, from heaven and bless Thy people 

Israel, and the ground whj_ch Thou hast gj_ven us, as Thou swarest 

unto our fathers--a land flowing vd.th mllk and honey." SI 

! I' 

i 
j;' 
Ii: 

dl:;1 
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When the ark set forward, they sa:i.d: nRise up, 0 '(ahveh, 

and let 1rhine enemies be scattered; and let them that hate Thee 
S7.. 

flee before Thee.n When the ark rested, they said: "Return, 0 
<) 3 

Yahyeh, unto the ten thousands of the thousands of Israel. 11 

We find a different note ip the prayer of Jabez that 11 Thou 

wouldest bless me H.nd enlarge my border; oh tihs.t Thy hand mj_ght 
c.;tJ· 

be with me, and that 'rhou wouldest keep me from evil. 11 

Moses, after praising God for His works and acts, prays: 11 Let 

• " ',)-!) 
me go over and see the good land that is beyond the Jordan. 

With the interest of the people at heart, Moses prays for a 

successor "that the congregation of Yahveh be not as sheep whtbch 

;~ 
have no shepherd. 11 

We see a lengthy petition begg1.ng for God's interest and care 

in national affairs. It appeals to Goel as Father and R.edeemer. 

Why has God been wroth for so long; the country ht.HJ been des

troyed; the entire place has become a wilderness. "Wilt Thou 

refrain ~:1hyself for these things, 0 Yahveh? Wilt Thou hold ~:hy 

peace, and afflict us very sore? 11 5 '7 

There are a number of prayers, asking for spir:l tual and lofty 

gifts from God. Jacob prays: 11 I vdll not li::.lt Thee go, except 
Ii>~ 

rrhou bless me.Ii Solomon prays:r 11 Give Thy servant an understanding 
S'l 

heart to judge Tb.y pc~ople, that I may discern between good and. evil • 11 

The prayer of Agur reads: "'rwo things have I asked of Thee: deny 

me them mpt before I die. Remove far from me falsehood and lies, 

I 

i' , , 
; ! 
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give me neither poverty nor riches. Feed me with the food that 

is needft:i.l for me; lest I be full, and deny 1l1hee, and say, 1Who 

~· is Ya.l1veh? 1 or else I be poor and steaJ_, Etn.a. use JJrofanely tl1e 
~o 

name of God. 11 

Habakkuk entreats: 11 0 Lord, revive Thy work in the midst of 

the year, in the midst of the years make it known; in wrath re

\,1 
member compassion." 

Guided by the prophetic spir:tt, the book of Exodus contains a 
'" _ .... - ... 

>1 few of the noble st spiri tua.l prayers. Moses prays for tb.e pre-

sence of God. 11 If I have found fa.vor in Thy sight, show now 

l •, 
~l.1hy ways, that I may know Thee_ ••• If Thy presence go not with us, 

"( carry us not up hence. Ii'or wherein now shall it be know that I 

; . have found favor in Thy sight, I and Thy people? Is it not in 
bt.. 

that Thou goest with us?" In the same spirit, Moses px•avs for 
" 

a vision of the Divine glory. II I Pl"ay IJ1bee, show me Thy glory. " 
Again Moses begs for the presence of God, concluding with the 

hope that the people be forgiven. 11 11E:it my I1ord., I pray Thee, go 

in the mid.st of us, for it is a stiff-necked people; and pardon 
bc.J· 

our• iniquity and our sln, · and take us for Tr.tine :i .. nher:i.tance. fl 

'°" 

There rema1.ns for our study the gree.t prayer attributed to 

lo~ 
Solomon at thB dedication of the temple. The prayer is of exilic 

origin. It rems.ins one of the greatest and loftiest utterances of 
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man. It bx•eathes the spirit of unlversalism and justice, forgive-

ness and eompe.ssion. There is adoration and praise, confession 

and petition--present'ed so nobly, so artistically. 

11 0 Yahveh, God of Israel, there ls no God. like ':Phee in heaven 
above, or on ee.rth beneath; who keepest covenant and. loving
klndness with Thy servants tb.at walk before Thee ·with all 
their heart •••• But will God in V€~ry deed dwell on the earth? 
Behold, heaven and the heaven of heavens cannot contain 
Thee; how much less this house that I have builtt Yet have 
rrhou :respect unto the prayer of rrhy servant ..... that Thine 
eyes may be open toward this house night and day •••• And. 
hearken Thou to the supplication of Thy servant and of Thy 
people Israel, when they shall pray toward this place; yea, 
hear '11hou in heavEm ~~hy d.well:tng-place; and when Thou hear
est, forgive •••• hear Thou in heaven, and do, and j\j.dge 111hy 
servants, condemning the wicked, to b:fling his way upon his 
own head, and justifying the righteous, to give him accord
ing to his righteoutmess •••• if there be in the land famine, 
lf there be pestilence, what soever plague ••• .,·what prayer 
and supplication soever be made by any man, or by all ':Phy 
people Israel, who shall know every man the plague of his 
own heart •••• then hear Thou in heaven and forgive •••• for 
Thou, even Thou only, knowest the hearts of all the ehild
ren of men •••• Moreover, concerning the alie'h~ that is not 
of rrhy people Israel •••• when he shall come and pra.y toward 
this house, hear Thou in heaven Thv dwelling-place, end do 
all that the alien calleth to Thee for •••• if theyf(Isr~l) 
sin against Thee--for there if3 no man that sinneth not--and 

'Thou be angry with them and. delj.ver them to the enemy ••• .,if 
they bethink themselves •••• B.nd turn again, and make suppl1.
cations untb Thee.~·· .saying, uwe have sinned" •••• if they 
return to Thee with all their heart and with all their soul •••• 
then hear Thou •••• and forgive." 

The prayer combines ·the prophetic and primitive elements of 

petitional prayer. Alongside the universal note is the choice 

of Israel and. its separation from the other nations for God's own 

' inheritance. Ther.e is the appeal to God to remember fo.rmer pro

mises to Moses and David; God is asked to maintain the cause of 

Israel agairist its.enemies in times cif war. Of a more dignified 
j 
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spirit is, tlrn reason why God should be attentive to the alieni.. .... ~ 

not for a display of might and force but 11 tha.ll all the peoples 

of the earth may know Thy name to reverence Thee. 11 

After the dedic~tory prayer, a. benediction at the consecration 

of the temp le is recited .1e.k 

"Blessed be Yahveh, that hath given rest 'Etnto His people Is
rael according to all that He promised: there hath not 
failed on word of all His good promise, which He promised by 

· Moses H:l.s servant • 11 

Then follows the final petition: b'7 

11Yahveh, our God be w:i.. th us, as He was with our fa.thers; let 
Him not le.ave us, nor forsake us, that He may incline our 
hearts unto Himself, to walk in all His ways.e •• and let these 
my words, wherewith I have made supplicat:lJOn before Yahveh, 
be nigh unto Yahveh our God d.ay and. night, that He maintain 
the cause of His servant, and the cause of His people Israall·;. 
as each day shall require; that all the peoples of the earth 
shall know that Yahveh is God, and none else. 11 

There remain a few prayers wh:l.ch though pet:tti.onal i.n nature 

do not present the direct form of the petitional prayer. They 

are couched in the form of a .lament or complain with the petition 

implied. Because of this difference of style, we :include them 

separately though they fall w1.thin the field of petition.al prayers. 

When a still harder service is imposed upon Israel by Pharab.,, 

Moses cries: 11 Lord, wherefore hast 'I1hou dealt ill with this 

people? Why is that Thou hast sent me? For since I came to 

Pharaoh to speak \in Thy name, he ha.th dealt ill with th:l.s people: 
1i>tg 

nei th.er hast 1rhou delivered Thy p0ople at all. 11 Imp'lied is the 

/) 
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~·" petition for God's intervention and help. Again, when tb.e people 

- 1~: weary of the manna and long for flesh, Moses laments: "Wherefore 

hast Thou dealt ill with '11hy servant? •••• Whence should I have flesh 

to give unto all this people? •••• I am not able to bear all this 

people alone, because it is too heavy for me. And if Thou deal 

thus vd.th me, kill me, I pray Thee, out of hand, if I have found 
\:>'! 

favor in ~~hy sight, and let me not see my wretchedness • 11 The 

complaint reaches its climax in the pet1.tion for death. Also im-

pliad is the asking from God for flesh and an easier lot. 

When Israel is defe:1ted. at Ai, lloshua prays: 11 Alas, 0 Lord 

Yahveh, wherefore hast Thou at all brought tb.1.s people over the 

,Jordan, to deliver us\into the hand of the Amorites, to cause us 

to perish? •••• Oh Lord, what shall I say, after Israel hath turned 

its back before the enemies? For the Canaanites and nll the in-

hRbi tants of the land will hear of it, and will cornpass us round, 

and cut off our nmne from the earth; and what wilt ~:1hou do for 

flD 
11hy great name? 11 The defeat leads Joshua to despair of God 1 s 

help and he pra'YS for the reason. The lament ends in a petition 

for guidance and. an appeal to God for help. After the slaughter 

of the Philistines, Samson complains of thirst··· and asks: 11 shall ,.,, 
I die for thirst and. fall j_nto the hrund. of uncircumcised?" A.gain 

it is a complaint with a petition for water and deliverance. 

In the book of Habakkuk, we find. two such laments. 11 0h 

" Yahve, how long spall I cry, and Thou wilt not hear?--cry unto 
l 

Thee of wrong, and 1rhou wilt not save? and. why dost Thou cause 

me to look upon wrong?"--a. cry of anguish begging God to hear and 
'li 

save. 11 Art Thou not from everlasting.•• .wherefore dost Thou 
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look (silently) on, while tr::iitors deal treacherously, and holdest 

':Phy peep$ when the wicked svmllovveth up the man that is more 
'13 

righteous than. hei 11 Again :tt is a plea for God to act. 

The great man of sorrow, complt:iining and lamenting, is that 

'11· 
man from Ns called Job. We have by him two great prs.yers, com-

bining a complaint and a petition. He asks God for information: 

iri'ell me wherefore Thou hast attacked me;" he argues with Gdd.: 

"Doth it become Thee to crush, to despise the work of Tlty hands? 

' Hast Thou human eyes? or see st as man seeth? ..... that ~Phou seekst 

my guilt and searchest for my sin, although Thou knowest that 

I am not guilty, and that there is none who can deliver one from 

Thy hand1 11 He reminds God that He created him, clothed him with 

sk:tn and flesh, besto'Hed life and love. He accuses God: 11 Should 

my head exalt :tts(~lf ,.,. .ThouJw0uldst summon ever new witnesses 

against me, wouldst ever increase Thy anger towards me, wouldst 

heap upon me ever new relays of misery. tr The climax of the 

complaint: "Wherefore d:Ldst Thou bring me forth 'from the ·womb'? tr 

Then the cry of anguish burats lnto a cry of petition: 11 Leave 

me in peace, that I may have cheer for a short while." Complalnt 

and anguish, plead:tng and. petitioning--a great prayer., 
75 

Again Job prays, lamenting his sad fate, plea.ding for 1Eercy, 

asking for enlightenment. "Remove Thy hand from me; let not Thy 

terror affright me •••• Let me know my t:bttnsgression and my sint 

Why hid.est Thou 'I1hy face? Why holdest 1I1:hou me for rl1hine enemy? 

.. ' 
W:tlt Thou scare a 'leaf driven by the wind? Or wilt Thou pursue 

dry straw? 
1& 

Por '11hou hast decreed bitterness for me." 
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B. Intercessory P~ayers 

They are not very numerous but are of great significance. A 

man 1 s religion mny be estimated by the earnestness with which he 

longs for the welfare of others. It is fitting that the prophets 

who were charged with the welfare of Israel appear as the great 

intercessors. People attached a special efficacy to the inter-

cessory prayers of their leaders and prophets. Twice in moments 
-"17 

of dang(H', the people beseech Samuel to cry unto God for them, 

and Samuel regards intercession as part of his official duty, the 

neglect of which is a sin. "Far be it from me that I should sin 
. '7f 

agalnst Yahveh in ceasing to pray for yo'\i. 11 A similar sense of 

the duty and power of prophetic intercession shines through the 

words of Jr::irem:l.ah: "Were Mpses and. Samuel to intercede, I would 

show no concern for this pe9ple • 11 1q 

Moses-·Mthe incomparable prophet--lived a life of intercession. 
io 

Hepeatedly he prays that the plagues be removed from the Eg·yptians. 

In language reaching almost unparalleled heights, he prays for 

his apostate people. 11 0 Yahveh, why doth ~rhy wrath wax hot against 

r11hy people •••• Turn from Thy firece wrath and repent of thfus evil 
~I 

against Thy pEwple • 11 11 0h, this people has sinned a great sin, 

and has made gods of gold. Yet now if Thou wilt forgive their 

sin--; and if not, blot me, I pray Thee, out of Thy book which 
\ 9i 

Thou hast written." What self-sacrificing devotionl "Pardon, I 

'' I! 
'' 
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be~eech Thee, the iniquity of this people, according ~o Thy great 

lovingkindness, and according e.s Thou hast forgivEm this people, 
'£3 

from Egypt until now. 11 "And the pGople cried unto Moses_; and 
'/4 

Moses prayed unto the Lord, and the fire abated. 11 At the re-

bellion of Kor ah, Moses and ,Aaron, in the form of a complain~, 

intercede f'or the people Rs they pray: 11 0 God, the God of the 

spirits of all flesh, shall one man sin, and. wilt r11hou be wroth 

with all the eongregation? 11 S75 

One of the oldest prayers in the Bible is Moses' intercession 

for Miriam: 11 Heal her, O God, I beseech Thee • 11 '?b 

Other prophets and leaders pray for their people. Elisha 

prays for his servant, who is terrified by the sight of the enemy, 
f? 

that his eyes may be opened. (The incident of Elijah praying 

for the restoration of the widow's son, which we included a"iong 

the petitional prayers, may be ment:toned. here). Jeroboam I en

treats the man of God to pray for the restoration of his withered 

hand~.l Amos P. rays•. 11 d f i h ld J b d · 0 Lor, org.ve; ow cou aco en .. ure, SJ.nee 
?Cf 

he ls so small. 11 David. confesses his guilt and prays for the 

people who were srn.itted by the pestj_lence. 11 It is I that have 

sinned •••• but these sheep, what have they done? let Thine hand, 
tio 

I pray 'l'hee, be against me and my father's house." When David 
II (\\l 

hears that his child will die, fie besought God for the child. 

Ezekial has two intercessory prayers. They fall in thB 

category of vati_~i~ _ _pos~_event~, since they are uttered by 

1' Ezekiel in h:l.s vision, and relate of things already happened, 

but they offer the style of the intercessory prayer. uoh, Lord 
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Yahveh, wilt Thou destroy the remant of 
llf 2. 

out of 'l1hy wrath upon J-erusalem?" "Oh, 
.q3 

make an end of the remnant of Israel"" 
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Israel, in Thy pouring 

Lord Yahveh, w:tlt ~l1hou 

King Hezekiah, after the insulting message of the Habshakeh, 

entreats Isaiah to 11 lift up his prayer for the remnant that 'is 
'14 

left • 11 11he Chronicler puts in the mouth of Hezekiah. a beautiful 

prayer: "May Yahveh the good pardon everyone that setteth his 

heart to seek God, the God of his fathers, though he be not 
er~

cleansed according to the purlfication of the sanctuary." 

Similarly, Abraham prays ~n behalf of peonle (and his prayer 

is efficacious). 11 He is a prophet, and he sha~l pray for thee, 
ctb 

and thou shalt li'lte • 11 JI.Abraham prayed unto God;· and God healed 

Abimelech and his wife and his maid-servants. 119'7 

The greatest of the intercessory prayers is thB prByer put 

into the mouth of Abraham, interceding for Sodom?? This utter-

ance marks a great advance in religious thinking. It is an inter

cession not for own•s people, family or friends but for aliens 

and strangers. It is the height of love and universal brother-

hood. 11Wilt rrhou consume the righteous with the wic ·-ed? ••• 

I have taken upon myself to speak unto the Lord, and I i:un but 

dust and ashes; peradventure, there shall lack five of the fifty 

righteous: wilt Thou destroy all the city for .lack of five? ••• ~ 11 

a_y, cl 
It is a prayer of humj_lity ~ justice, love and sympathy. 
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c. Thanksgiving Prayers 

The prayer of thanksgiving is usually a humble or happy 

acknowledgement that God has bestowed. help or a gift on man, 

whether unexpectedly or in an~wer to an expressed desire. It 
Cl\q \ ll-0 10/ 

may be gratitude for land., for food, for victory. The Philis-
10% 

tines pra:lse Dagon for their victory over Samsnn; Israel's war
,o~ 

poetry becol)~es a hymn of thanU:sgiving and gratitude to Yahveh. 

There is a formally prescribed prayer of thanksgiving to 

be offered by the worshipper after he has set down the b~sket of 

firstfruits before the altar1?q. Prayers of thanksgiving were no 

doubt offered for the birth of a child. We possess the pre.yer of 
\0~ 

Hannah at the birth of Samuel. Recovery from :Lllness was also 

an occasion for praying; there is found a psalm of thanksgiving 
106 

after Hezekiah's recovery. When A.braham' s servant has been 

successfully guided to a wife for Isaac,, he gives thanks to Gd.d: 

"Blessed be Yahveh the God of my master Abraham who hath not 

forsaken His loving-kindness and His faithfulness towards my 
tO'l 

master." When David hears Nathan's prophecy that his kingdom 

would be everlasting, he pours out a lengthy prayer of gratitude. 

He lauds God and His greatness; he recalls God's great and mighty 

acts.. He concludes with a petition hoping that God will confirm 
10Y 

what He has promised- -that thE-) house of David wD.1 endure. 
\ 

When the peo~le have presented free will offerings towards 

the building of the temple, David offers a prayer. It is am 

,, 
I I· 

'i 
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utterance of praise and adoration of God. 11 Thine is the greatness, 

and t]).e power, and the glory, and. the victory, and the majesty •••• 

Our God, we thank 'I'hee and praise Thy glorious name., But who am 

I and what is my people, that we should. be able· to offer so 

willingly after this sort? for all things come of Thee, and of 

Thine own have we given Thee •••• 11 A lofty concept of thanks

\O'( 
giving\ 

Daniel offers a prayer of g~atitude when Nebuchadrezzar 1 s 

' 
dream has been divinely revealed to him. Opening with a 

doxology, he blesses God and recalls His powers. Then f~llows: 

11 ! thank"•Thee and prai.se Thee, 0 Thou God of my fathers, who 

hast given me wisdom .and might and hast now made knm'm unto me 
lfO 

what we desire<?- of Thee." :·rt appears that Daniel often offered. 

prayers of gratitude for 'the book r.epresents him as 0 kneeling 

three times a day and praying and giving thanks before his God, 

. '" as . he ·did af or et ime • 11 

Art·axerxes t generous decree causes Ezra to offer a prayer of 

gratitude to God who "hath put such a thing as this in the king's 

heart, to beautify the house of ¥.Wlveh whlch :i.r::l ln J"erusalem. 11 

There is a late exilic prayer of gratitude in the book of 

11 1 will give thanks unto Thee, 0 YahVt-)h 
F1or though '.J.1hou wast angry with me, 
Thine anger :ts turned. away, 
And Thou didst comfort me. 
Behold, God is my salvation; 
I will :trust and not be afrai.d. 
Evr Yahveh is my strength and song 
And He is become my salvetlon. 11 11 3 

"'Z.. 

i 
: ! 

: i j 

i· I 
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Another prayer of gratitude is found in Chapter twenty-five. 

11 0 Yahveh, Thou art my God; I will exalt '11hee, I will praise Thy 

In the Elihu inter·polation, there j_s a short song of sal-

vat ion. }1I did. sin and di pervert thB.t which was right, 
Yet God hath not requited me according to my sinfulness; 
He hath delivered. my soul from going d.oVJn to the pit, 
And my life beholdeth the light • 11 11 S 

The great prayers of thanksgivlng--for religious and eth:Lcal 

blessings--are found in the Psalms and that falls outside our 

study• This i.s mentioned in self-defense. From our study of 

the thanksgiving prayer, it would. seem that gratitude j .. s usually 

offered. for materialistic, trivial, every-day matters. Where is 

the loftiness of praise, the grandeur of adoration and comtemplation 

of God? rrhey ar•e found in the Bible; 'ire have not included them. 

: 

'" 
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D. Blessings and Curses 

Closely allied to the prayers of thanksgiving are those speeches 

which we term blessings; in most instances the theme and content 

of the blessing is gratitude and praise--identical with the prayer 

of thanksgiving--and our only reason for not including them with 

the preceding is based on the form of these blessings. The present 

a definite method of invoking the deity or person: 11Blessed be 

Yahveh11 , and for this· difference we set them apart• F'rom the stand-

point of content, they may (and perhaps should) be classified among 

the thanksgiving prayers. 
pt? 

Primitive man believed in the power of the word. If an utter-

:·- ance were made, it would be fulfilled. Since the blessing was 

, ,/ . 

considered efficacious, it was used with the greatest care. 

The Priestly Blessing is a blessing and a petit:tonal prayer. 

It invokes God's blessing on Israel and asks for graciousness 
11 '7 

and peace. 

iaaac's blessing for Jacob is a petition for material gifts. 

May God bestow on Jacob plenty of corn and wine and of the fat places 

of the earth; may he be ruler over nations. 11 Cursed be every one 
11i 

that curseth thee; and blessed be every one that blesseth thee. 11 

When Esau returns and. asks }1.L3 fal:Ji.<.:H' f01" a blessing, Isaac 1 s 

answer is: "Behold I have made him thy lord •• ~ .and w:l.th cox•n and. 
,, q 

wine have I susta:tned him." Conscious of the nower of the wo1"d, 

Isaac J'.'ealizes that it would be impossible to revoke the blessing 

i 

! I. 
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which he had. uttered :Ln the name of God.. Esau :tnsists upon a blessing, 

and Isaac asks, for his first-born,, material blessingsJ?-
0 

vVhen Jacob is about to leave for Paddan-aram, his father bles~ies 

him and invoking God's name, asks that ,Tacob be blessed. with many 
rom·~sn>I"\ .:>f ' 11-1 

children and the land of h1s wanderings. 
'\ 

Jacob's prayer for Ephra1m and Manasseh does not possess the 

form of the blessing, yet its intent is similar to the preceding. 
li.2 

J"acob says: "Bring them unto me and I will bless them. 11 '11hen 

follows a prayc-3r which is blessing and intercession. 11 The God 

before whom my fathers Abraham and Isaac did. walk, the God who hath 

shephereded. me all my life •••• bless the lads; and let my name bE) 

named on them and the name of my fathers Abraham and Isaac; and let 

them grow into a multitude in the midst of the earth." l2.
3 

Jacob's death ... bed. utte:Nmce though the author of gene~is 

writes: 11 this is it that the:tr father spoli::e unto them and blessed. 
12. q 

them; every one according to his blessing he blessed them 11 is not 

in the nature of a blessing. It is ej_ther a comment about each 

son or a wish. The blessing of Moses contains some petitional 

elements as well as the style of a blessing. 11 Hear, Lord., the 
I :t \-

voice of Judah, and. bring him in unto h:t s people. 11 11 Bles S~)d of 
l?..b 

the Lord, be his land.. 11 11 OH Naphtali, satisfied with favor, and full 

with the blessing of the Lord: possess thou the sea and the 
11.."' 11..~ 

south .. 11 11 Blessed be Asher above sons." 

At Abigail's arrival, David says: "Blessed be the Lord, the 
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God of Israel, who sent thee this day to meet me; and. blessed be thy 
l?..q 

discretion, ~nd blessed. be thou. 11 Hearing o.f Nabal' s death, David 

prays: "Blessed be the Lord, that hath pleaded the cause of my 

reproach from the hand of Nabal and hath kept back His servant from 

evil; and the evil-doing of Nabal hath the Lord returned upon his 
\~0 

own head. 11 

1r:t1e prayers of E:zra, David and Daniel wh:Lch we included among •

1

. 

the thanksgiving prayers may be mentioned again in connection with 1 
\"31 \ 

blessings, because of the opening invocation of God. 
------· . --·-- --·-··~ -.. -__ --··- ...• • "- "'' ...... --·~-.,-.,,, __ ,,_,,._,.,,_,_,_,_.~...,·~·!•···''. ,_ ·-· . .-. -••. ,,, .• ,. _____ • "'' ,,,,, ,..._._,.,.,,, ...... ,_,_ .•.. ,-.•"-''•">'']'' ,,-•• ,,~-<··-·'·'····'-'' .,,. 

Naomi's prayer for her daughters in la.w, though more of a wish 

than a blessing, yet because it invokes God. 1 s name belongs in this 

section. ttThe Lord deal kindly with you~ ••• the Lord grant you that 
11"-

ye may find rest. 11 Boaz's comment to Ruth may also be mentioned: 

11 The ·Lord recompense th-y work, and be thy reward complete from the 

Lord, the God of Israel, under whose wings thou art come to take 

\'3 '3 
refuge." 

Especially among the blessings that follow is the theme of 

thanksgiving and graititude predominant. Interestingly, the re-

maining blessings are by foreigners, but are a recognition of 

something that Yahveh has done for Israel. After Abraham's 'V'ictory 

over the kings ,fvlM.lchizedek says S "Blessed be Abram of God Most 

High, Maker of heaven and earth; and blessed be God the Ivlost !Ugh, 

who hath delivered thine enemies into thy hand. 11 114 

The marvel~ous deliverance of Israel from Egypt draws from 

'/J (.' ,.-

~.-.:'{ 

1 
/ 
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Jethro the following prayer: "Blessed be Yahveh, who hath del:J.vered 

you out of the hand of the Egyptians ••• ,Now I know that Yahveh is 

_great er than all gods • 11 I '3~ 

A similar blessing and praise to Yahveh is offered by the 

r:L1yrian Hiram, when Solomon approaches him with a request for 

timber to build a temple. n Blessed be the Lord this da:y who hath 
,. 1% 
r given unto David a wise son over this great people." Tb.e Queen 

I 

'I 

of Sheba remarks: "Blessed be Yahveh thy God who delighted in 
1 '3 '7 

thee, to set them on the throne of Israel." It is interesting that 

these blessings begin the same way and celebrate circumstances 

distinctively Israelitic--the deliveI•ance from Egypt, the found-

ing of the temple, the wisdom of Solomon. Similar in form and 

spirit is the prayer in Daniel where Nebuchadrc-:izzar'.:thanks the 

God of Israel for delivering Daniel 1 s th-ree friends from the f :i.ery 
1'3 ~ 

furnace. Similar in spirit :J.s the dedree of Darius with its 

prayer: 11 May the God that ha.th caused His name to dwell there 

over•throw all kings and peoples, that shall put forth their hand 

to alter the same, to destroy this house of God which is in 

Jerusalem. 11 t'3lf 

Returning to our own heroes, we conclude with the blessing of 

f 
I 
I 
L 

I 

Solomon that precedes the dedicatory prayer. 
I Solomon blesses the 1 

'~o l 
congregation and says: "Blessed be the Lord, the God of Israel." , 

'i 

: iii 
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More powerful than the blessing is the uttering of a curse. 

Even for literary puroses, people refrained. from using a curse 
I 41 

because of the feur that it might take effect; moreover, were the 

person against whom the curse was uttered. innocent, the curse 

would serve as a boomerang upon the curser. Thus, the dangers in-

herent in the uttering of a curse make the impr:tcation a very 

un'\).sual weapon. rrhe eff:tcacious nature of the curse can again be 

determined from the story of Balaam: "come curse them; peradventu:r•e 
. II )l\·'Z.. 

I shall be able to f:tght against them, and shall dr:tve them out. 

Noah :tmplores a curse and a bless:tng: 

11 Gurse be Cana.an; 
A servant of servants may he be to h:i.s brethren, 
Blessed be Yahveh, the God of Shem; 
And let Canaan be his servant. 
God enlarge Japheth, 
And let him dwell :tn the tents of Shem; 
.And let Canaan be h:ts servant • 11 I l\·1 

In the book of Deuteronomy are presented a series of curses and 

blessings, for d.isobed:tence or obedience to God's conunands .''"'ll-
When David flees from Absalom, he is met by Shimei and the 

curse: "Begone, begon~, tl.lou man of blood, and base fellow; the 

Lord hath returned upon thee all the blood of the house of Saul, 

:tn whose stead thou hast re:tgned; and the Lord hath delivered the 

kingdom into the mmd of Absalom thy son; and. behold, thou art 
1q~

taken in th:tne own mischief, because thou art a man of blood." 

Job curses hJ_s birth-day with 11 Per:tsh the day that I was 
I Oit::. ' \ l}? 

born .. 11 "May :tt be cursed. by those skilled in cursing the day .. " 

(\ 
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I 
I 
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E. Confessional Prayers 

-·:-\ t). One of the most eloquent proofs of the profoundness of Israel's 

,-,. 

' 
religion is to be found in the prayers of confession. It was 

141 
accepted in Israel that "ther•e liveth no man that sinneth not 11 and 

so forgiveness and. confession was as necessary as food and. victory .. 

) Confessions in the Bi.ble are for breaches in the moral law. The 

confessions are collective--for national sins and not for personal 

guilt'i·· 'rhe whole family of the sinner was involved. in the doom. 

Till the day~ of Jeremiah, the individual was lost in the community. 

Confessions of sin link the ages. 11 We have sinned against 
~--·--· ····-·------· \ ~'\ 

Yahveh our God, we and our fa the rs.'' "We acknowledge, O Yahveh, 
1'Q-O 

our wickedness and the iniquity of our fathe:rs. 11 "Since the days 

of our fathers,n prays Ezra, 11 we have been exceedingly guilty unto 
1'i"l 

this day." 11 They stood and confessed their sins and. the iniquities 
1~?. 

of their fathers. 11 "For our sins and for the iniquites of our 
. l!i'S 

fathers.··••" Sometimes the speaker includes his guilt with the 

tS-4 general confession. 

Confession is usually connected with calamity. When Israel 
1-:;·'b-

was 11 sore distressed" she cried: 11 We have slnned against Thee." 

Confesslon is for general sins: obstinacy, disobedience, 

rebellion, forgetfulness, idolat:ey. The worshippers confess that 

the 11 have not kept the commandments, nor the statutes, nor the 
\ .;'6 

ordinances •••• have; cast the di vine law behind their back •11 

' ' i 
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In particular, Ezra confesses the sin of intermarriage. "Oh 

my God, I am ashamed and blush to lift up my face to Thee, for our 

iniquities are increased over our head, and our guiltiness is grown 

up to the heavens ••••• for we have forsaken Thy commandments •••• Behold 

we are before Thee ln our guiltiness, for none can stand before Thee 

l <;'] 
because of this. 11 ' 

Daniel confesses: 11 0 Lord, the great and dreadful God, who 

keepeth covenant and lovingkindness with them that love Him and 

keep His commandments, we have sinned, and have dealt perversely, 

and have done wickedly, and have rebelled, even turning aside from 

1rb.y precepts and from 1I'l'1ine ord:i.nnnces •••• Yea, all Israel have 

transgressed Thy law •••• therefore hRth the curae been poured out 

upon us. 11 The acknowledgement of Gdd.'s greatness and the con-

fE-)ssion of s1.n leads to a petition for mercy. ttLet thine anger and 

wrath be turned away from Thy city, Jerusalem •••• hearken unto our 

prayer •••• and cause 1rhy face to shine upon 1rhy sanctuary • 11 l~f 
From the book of ~~nt~ti?.~: 11We have transgressed and 

ti l\A~ 
rebelJ.ed. 

Job confesses: 

"Behold I am of small accountt 
What shall I answer Thee? •••• 
I know that Thou canst do all things •••• 
Who can hide his thoughts from Thee? •••• 
I have heard of 1rhee by report 
But now mine eye hath beheld rl'hee. 
'.1!berefore, though I am wast i.ng away. )bO 

· I,)!llll comforted for my lot of dust and ashes. 11 



'. 

.Peni.:b.ent Israel of the future makes a confess1on. "Return, 

0 Israel, to the Lord thy God. Thou hast incurred ruin by thy. 

sins. Take a lesson from Israel, and return to God. ·Speak to 

Him: 'Forgive our guilt altogether and we will pay the vows of 

our· lips.' Assyr1.a shall not save us; we will no longer ride on 

horses nor· will we call any more the work of our hands our God, 

fi.lr in Thee the fatherless findeth mercy. 11 16' 

It was a concept of God. as love (so beautifully expressed 

by Hosea) that led men to confess. A confession not only ack-

nowledges sin, it acknowledges the justice of God and appeals to 

God's mercy and love. People c'*'ess in hopee 11For we do not 

present our supplications before Thee for our righteousness, but 
\lo~ _r.oY-

for 1I1hy great mercies' sake." People confess~ they feel 

certain that God pardons :lniquity and blots our their transgressions 

as a 

sin. 

\b°) 
thick cloud. 

We have said above that confession is usually for natinnal 

There is one exception of a con:V'ession of personal sj_n. 

David, after numbering the people, confesses: 11 I have slnned 

greatly 1n that which I have done. But now, 0 Yahveh, put away, 

I beseech niee, the iniqu1ty of ~~hy servant, for I have done 

\lo l)· 
very foolishly. 11 
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F' • Vows 

This type of prayer--with its conditional elements--has a 

few examples in the Bible. 

Jacob vows at Bethell "If God will be with me, and will keep 

me in the way that I go, and will give me bread to eat and raiment 

to put on, so that I come again to my father's house in peace, and 

Yahveh will be my God, then this st one, which I have set up for a 

pillar, shall be God's house; and of all that Thou shalt give me I 

will surely give the tenth unto r11hee 0
11 16..; 

Israel vows: 11 If 'I'hou wilt indeed. deliver this people into 

my hand, then I will devote their cities to utter destruction.
11 16'° 

Before hls assault on th.e Anunon:l.tes, Jephthah vows: 11 If Thou 

wilt indeed deliver the children of Ammon into my hand., then it 

shall be that, whatsoever cometh frtiDibh from the doors of my house 

to mt=.iet me, when I return in peace from the children of Ammon, it 
161 

shall belong to Yahveh, and I will offer it up for a burnt-of'ferlng. 
11 

As she prays for a child, Hannah vovrs: 11 0 Yahveh of hosts, 

if Thoµ wilt indeed look upon the affliction of 'l1:hine handmaid, and 

remember me, and. not forget Thine handmaid., but wilt give unto 

Thine handmaid, a man-child, then I will give him unto Yahveh all 
II 'b~ 

the days of his life,and t:here shall no razor come upon his head. 

Absalom vows: 11 If Yahveh shall indeed. bring me again to 
I 

Jerusalem, th~n I will serve Yahveh. 11 1 b'l 
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G. Book of Jeremiah 

We have left the Book of Jerc~miah for a separate study beaause 

it contains the noblest prayers and secondly bees.use there exists 

·' so great a misunderstanding of the personality of Jeremiah, that 
\'l i> 

it demands our careful analysis. Before dJ.scussing the confessions 

of J"eremia.h, we wish to present the other prayers found in the book 

of Jeremiah--some by him and others by other hands. 

Jeremiah offers an ideal confession of Israel. "Behold we 

have come unto Thee, for Thou art Yahveh our God. 'l1rul-y the 

hills, the noise upon the mountains is deceitful; truly in Yahveh 

our God is the salvation of Israel •••• Let us lie down in our shame, 

and let our confusion cover us; for we have sinned against Yahveh 

our God, we and our fathers, from our you.th even unto this d.sy, 

~ ,, and we hnve not obeyed the voice of Yahveh our God.. 11 
l"ll 

I 

.Again there is a praise of Yahveh and a confession of nat:i.onal 

disobedience. 11 0 IJord y'ahveh, Thou hast made the heavens and. the 

earth by Thy great povrnr and by Thine outstretched. a:r•m., 11 There 

follows a lengthy elaboration of God's kindness and deed--special 

reference to the exodus and. the conquest of Canaan. "They came in 

and possessed it but they obeyed not Thy voice, neither walked in 

\ '11. 
Thy law • 11 

There are two pra-yers which are put into the mouths of the 

people. These are usually taken as Jeremiah's but a few remarks 
__ _,,__,_....,...-.,.........,."..,.,..,cr.-.....;,-<->:»•»•"•j""•'·""-"'""',_,."'"' 

will make clear that this is :i..mpossible. 11 If our sj.ns testify 

7 

I 

I 

I 

. I 

I 
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>Y-1 

" 

, against us, O Lord, do :t t for ':Phy name 1 s sake, for our backs lidings 
t;" 
~'.- ' 

; . 

1~ 
/. 

•· 

. I' 

are maJ1I1y; we have sinned against Thee. 0 Hope of Israel, its sav-

iour in time of need, why a.rt 'I1hou like a stranger in the land, 

like a wayfarer that turns in for the night? Why art Thou like a 

man that is dazed, like a helpless warrior~ Yet Thou, 0 Lord, 
II 1~i 

We are dedicated to 11hee; do not forsake us. ab:ldest in our midst. 

"Hast Thou rejected Judah •••• Why hast Thou smitten. us, and. 

there is no healing for us? •• ~we acknowledge, 0 Lord, our wicked-

ness and the iniquities of our fathers •••• Do not reject us for 

rrhy name I S sake•• • 8 ti 11 Q 

111rhou abidast in our midst 11 is convinclng proof that the 

author of the prayer is not Jeremiah. In his Temple Sermon, he 

deprecated the theory that God dweiht in the Temple among the 

people. The next prayer is also by the people who believe that 

Yahveh' s honor was at stake when trouble befell them. 1rhe similar-

ity of the two prayers may be explained by the feet that Jeremiah 

wrote the prayer twice in different form, intendlng to choose one. 

===··=·--::-J 
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"' . IV. Jeremiah 

In Jeremiah we reach the heights of genuine prayer. He has 

rightly been described by Cornill as "the first man of prayer known 
~.····· 

to the history of religion." Another has termed him 
11
the fe.ther 

of true· prayer .-41 There is perhaps no Biblical character, whom we 

know as intimately as Jeremiah. He :Ls the most intensely human of 

all the prophets. His prayers--human cries artistically wrought 

and carved out of anguish and persecution. If painful experiences 

produce great prayers, therein lies the answer to Jeremiah's great

ness. Forsaken by man, comdemned to d.ie, driven into hiding, mocked 

and scorned, hurled into a miry pit--his life _was a 11fe of 

suffering and distress. His bi~ experiences did. not les.d. him into 

hatred or heresy, cynicism or reproach; instead. 11 he found a higher 

fellowship, a surer solace, in the consciousness he acquired of 

God's nearness to him. His severe isolation served but' to nourish and 

intensity his rellance upon God and to -ppen his mind to the deeper 

spiritual signlficance of his mission. This saving sense of God's 

presence grew on the prophet until we find him exclaiming from a 

full heart, as the Psalmist later, 11 God is my strength and my 

refuge.n Indeed, with this sense of communion with God., Il[eremiah
1
s 

who\ebeing became permeated and all his thinking surcharged." '\-

It is this :intimacy, this personal relationship--so necessary 

to gemiline prayer--betweel' eidd··and. Jeremiah that makes the latter's 
~l 

' 

i 
I 

' ·': 
! i 

! I 

: I 
,j 
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prayers so powerful. He addresses God with familiarity and passion. 

''I have not sat in the company of .the merr'r;< ones and rejoieed; I 

have sat lonely because of Thy overmastering power, yea, 'I'hou hast 
'--.. 

filled me with gloom. Why mpst gloom ].a.st forever? Why must my 

woufu.d be incurabe, ever refusing to heal? Thou hast been unto me 
S' 

a deceptive brook, as waters that cannot be relied upon.
11 

He bemoans the fate of the prophet of God. "I have become a con-

st ant target for laughter; every one mocketh me ..... Por the word 

of God but serveth to bring upon me insult and derision wj.thout 

b 
end. 11 

Because of this persecution and men's hatred, loneliness and 

suffering, God is all the more real to Jeremiah. God is all he 

has and to Jeremiah--" since God is with rn.e, I triumph like e. hero." 

To him may be applied his own verse: "Blessed is the man who 

relieth on God, and whose trust is in the Lord.
11 S 

His personal suffering brought him n.ot only a deeper in-

sight in God's plan and purpose, clothed him not only. w1th faith 

and. reliance, but with p:i.ty and love for his tormentors. They 

say that J. eremiah was veangeful e.nd cruel. With such utterances?-

"My eyes must shed tears night and day, unceasingly, for great 
q 

destruction wil be deal to the virgin daughter of my people. 
11 

11 0h, my innermost being1 I writhe in e.ngu:i.sh~ My heart throbs 
10 

violently; I find no rest. 11 

'7 

11 In those years of utter loneliness originated the confessions--

those dialog~es in which the prophet pours out his soul to God., 

his human misg:i.vlng::1, h:tri Rhrinkings from what he feels to be in-
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evitable, his profound depression vergint_f at times on despair, and 

on the other hand, voices the reassurance, the positive reasoning, 

the promises of strength and sustenance with wh:lch he feels his 
,. · f I 

soul fortified and inspired. after he has thus unburdened himself." 
._..,, 

' . I 

l 

We have arranged the confessions chronologically. When 

Jeremiah has been condemned to death and escapes by hld.ing, he 

utters a bitter lament: 

"Woe unto me, my mother, that thou didst bear me; a man of 
strife and enmity for the whole land; I nave not lent to them 
nor have they lent tqm~ yet every one curseth me • 
. Thou 0 Lord, knowest it," remember me and pay heed unto me; 
procure vengeance for me on my persecutors not according to 
Thy J.ong-suffering--take me away (let me die). Know that I 
have borne shame for Thy sake. Yet when Thy words have offered 
themselves, I have verily devoured them; Thy revelation has 
been to me the joy and. delight of my heart; yea, I am dedi
cated to Thy service, 0 Lord God of hosts. I have not sat in 
t.he company of the merry ones and rejoiced; I have sat lonely 
because of 'I1hy overmaster•ing power, yea Thou hast filled me 
with gloom.. Why must gloom last forever? Why must my wound 
be 1mcurable, ever refuslng to heal? Thou hast been unto me 
a d.ecepti ve brook, as water that cannot be relied upon. 11 )l_ 

Verse 15 has usually been interpreted. as an indication of 

hatred and veangeance. With the proper translation, the meaning 

becomes clear and the statement falls ln lj.ne with the character of 

Jerem1ah. He had just been condemned to death and so a veangeful 

mood was so normal and human and. he asks God to avenge him. No 

sooner had he uttered this, than he regrets it and insteads asks 

that he die. It is a cry of anguish, momentary resentment, but 

1'ollowed by a conquest of baser qualities--it is Jeremiah at his 

greatest. Y.\.gain in vv. 17-18 it is not his personal happiness that 

I 

I 
, I 

I 

'',1 
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that was concerned; his suffering and constant agony of spirit was 

due to the realization of the inevitability of the people's doom; 

his great heart suffered. because of his people• 

rrihe second. confession was also produced during the period. of 

hiding. 

11 1 know, 0 Lord, that man's wa·y is not of his own making, that 
it is not in the power of mortal to choose and direct his way. 
The Lord is my power and. my strength, my refuge in the day of 
need. To thee the nations shall came from the ends of the 
earth and confess: verily our fathers inherited but falsehoods, 
empfty beliefs which are of no avail. 
Chastise me, O Lord., according to ,justice, but not in Thy 
overwhelming wrath, lest Thou reduce me to nothingness. 
Heal me, 0 Lord, that I may be healed; save me that Imay be 
saved; for Thou art my glory ••••• 
But I have not grown callous as shepherd in Th'y service, 
neither have I wished for the disastrous day--Thou knowest 
it; the utterances of my lips are ever-present to Thee. 
Prove not a terror unto me, but be my refuge in the day of 
evil. Let my persecutors be dismayed, but let not me be 
dismayed; let them be terror-stricken, but let not me be terror 
stricken, when Thou dost bring upon them the da·y of evil,, 
when Thou dost strike them with dest;ruction a second time'! 19" 

It is a confession that declares that only spiritual things 

avail. ~l'he prophet affirms his reliance on God and his hope of 

the universal conversion of manld.nd.. Ultimately, he hoped, his 

preaching would bear fruit; the destruction of the nation would lead 

I~ to a spiritual rebirth. Of special interest is verse 18. Jeremiah 

does not wish the day of evil and. the destruction of his persecu

tors; what he says :ts that the disaster is inevitable, and that the 

·people, blinded by their false religion, will be bevrildered by their 

fate. 

ii 
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There is a fragment of a confess:ton. 11 Give heed to me, 0 Lord, 

and hearken to the voice of them that contend. v<Ji th me. Shall evil 

·3· .. 

i 

. se recompensed for good? for they have d.igged a pit for my soul. 

Remember how I stood. before Thee to speak good for them, to turn 
I~ 

away 1rhy wrath from them. 11 · The following three verses, brutal and 

h:. hateful, contrad.ic tory to verse twenty, cannot be the work of 

Jeremiah. 11 In the same breath that he reminds God that he has in-

terceded for the people and sought to turn awe:y His 'vrath from 

them, he certainly could not give vent to such implacable and 
If' 

fanatic hatred toward them as is expressed in vv. 21-23.
11 

We 

are most eager to mention these verses because so many commentators 

base their estJ.mate of Jeremiah on them, forgetting the content 

of verse twenty and seeing only the later ones. 

'J.1he next confession is a:;p:noduct of the suffering he endured. 

. \ j ~-.. · ' 

,;.·i • during the reign of Zedek1ah. His own clan threatened to take his 
•r.J 

)-; 
,, life; every one hated him; he was thrown into the dangeon. 

11 But Thou, O J:..ord of Hosts art the righteous judge, who 
testest the reins and the heart; I shall see Thy vengeance 
on them, for unto ~1hee do I reveal my cause ..... 
Absolutely righteous art 1rhou, 0 God, even though I venture 
to disput with Thee--yet of a question of justice I desire 
to speak unto Thee: why is the way of the wicked prosperous? 
Why are all faithless people at ease? Thou has planted the)Jl, 
hence they take root, thrive, even yield fruit; near art 
r.rhou to their mouth, but far from their heart• But Thou, 0 
God, Thou knowest me; Thou seest me ever; Thou hast tried 
my heart which is at one with Thee." lC. 

Verse twenty. of chapter eleven is not a plea for personal 

vengeance; it Ls a wish that he might be saved from the power of 

his tormentors. 
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In the following verses, Jeremiah presents his solution to 

God 1 s ways. Real happiness is found in the strength and peace of 

soul that comes to him who leads a righte()US life, who is in har

mony with God. 

The confession found in chapter twenty is written after Jer-

emiah had been thrown into the m'i_ry p:Lt and rescued. 

11 Thou, 0 God, hast enthral.led me, and I am enthralled.; Thou 
hast seized and overpowered me. I hB.iM become a constant 
target for laughter; everyone mocketih me •••• 
Since God is with me, I triumph like a hero. Hence my per
secutors mµst exhaust themselves and accomplish noth:tng. They 
suffer great shame, because they succeed not; their shame 
will never be forgotten. Sing praise unto God; glorify God. 
For He has saved the soul of the poor from the hand of the 
evil-doers • 11 l1 

It is a confession rAvealing the secret of Jeremiah's power. 

God's pres.ence enabled him to endure everything. Verse thirteen 

is a rejoicing over his rescue from death in the pit. 

Ls.st~¥i we present a confession of great grief and bitterness, 

with no ray of hope, no comfort. It .is not the wavering of faith; 

it is an expression of despondency and certainly Jeremiah's life and 

lot presented him with sufficient occasions. 

"Cursed be the day that I was bornt Let not the day that my 
mother bore me be blessed. Cursed be the man who brought tho 
glad tidings to my father: 'f'A male child is born unto theE.~,' 
and filled him with joy. May that man be like the cities 
which God overthrew mercileslly •••• 
Would that they had killed me at birth, or :tahat m..'ly mother had 
been my grave, and her womb carried me for all time. \!'There
fore came I forth from the womb to see misery and woe, that 
my days should vanlsh in despair?'' 1-S 
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v. Conclusion 

With the lofty utterances and impassioned cries of him who 

lived a life of prayer, in constant communion with God., com-

plaining, yearning, beseeching, we conclude out study. F'rom the 
C. 

I;:,,.. dying cry of Samson with a petition for physical strength and 

vengeance to the confession of Jeremiah, weeping for Israel, 

I : 

struggling with his own soul, conquering with God's trust and 

at one-ness with Rim. 

11As the mysterious linking of man with the Eternal, prayer :ts 

an incomprehensible wonder, a miracle of miracles which is daily 

brought to pass in the devout soul. We can only be a specta.tor and 

interpreter o:t' the deep and powerful life which is unveiled. in 

prayer: only the religious man can penetrate the mystery. l'There 

is nothing more powerful than prayer and there ls notbing to be 
I 

compared with it.•'' 

I' 
I 

' 
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Notes 

Chapter I. 
1. Quoted ln :B'osdick, Harry E., Tr~. M~~ing .?.f ~ra;y~f'.(Ne1J1.r York,, 1929), 

page 9. 

6. 
7. 
8. 
9. 
10., 
11., 
12. 

Fosdick, page 
Heiler, F'riedri.ch, Das. Gebel (Munch en, 1921), page 491. 
Deuteronomy iv:7. 
"He maketh me to 11e down in green pastur•es; 

He leadeth me beside the still waters. 
He restoreth my soul; 
He guidetb.me in straight paths for His name's sake. 
Yea, though I walk through the valley of the shadow of 
I will fear no evil, 
F.Or Thou art with me; 
Thy rod and Thy staff, they comfort me." (vv .. 2-4}. 

Joshua vii:7-9. 
2 Samuel xxi: 1. 
2 Kings xx:3 
Judges xvi:28 
Jeremiah xv:lO, 15-21. 

death, 

Deuteronomy iv;39. 
Deuteronomy 1:31. 11 •••• thou hast 

bore thee, as 
Psalm ciii:l3. 11 Like as a father 

children, 

seen how that the Lord. thy God 
a man doth bear his son •••• 11 

hath comp1!3!ssion upon his 

So hath the Lor·d. compassion upon them that fear 
Him. 11 

Hosea xi:l. 11When Israel was a child, then I loved him, 
And out of Egypt I call My son. 11 

13. Psalm lxv:2. 11 0 Thou that hearest prayer, 
Unto Thee doth all flesh come. 11 

14. Isaiah l:tx:l. "Behold, the Lord's hand is not shortened, that 
it cannot save, 
Neither His ear heavy, that i\ cannot hear .n 

15. 2 Oh:r•onicles xvi: 9. 
16. I Kings viii:39 • 
17. Exodus xxxiv: 6. 11 The Lord, the Lord, God, mere iful and gr~ic!Lou's, 

long-suffering, and abundant in goodness and 
truth. 11 

18. Deuteronomy iv:31. 11 The Lord, thy God, "1s a merciful God. 11 

19. Genesis xx:l7. 
20. Numbers xii:: 13-14. 
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21. I Kings xvii:~i-22. 
22. I Kings xviii:37-38. 
23. Genesis xxv:21. 
24. I Samuel i:ll, 19, 20. 
25. II Kings, xx:3, 5. 
26. Genesis xviii:l4. 
27. 2 Chronicles xvi:l2. 
28. Genesis iii. 
29. Genesis iv. 
30. Exodus iii:lO. 
31. I Samuel iii:4: 
32. I Kings xviii:l. 
33. Jeremiah xx:7, 9. 
34. J. eremiah xxiii: 18. 
35. Amos ii1:8 
36. Genesis xii:8. 
37. Genesis xxii:13. 
38. Genesis-.xxxvii:34. 
39.-Genesis xlv:28. 
40. 2 Chronicles xx1x, xxxv. 
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41. Genesis xli:l6. "It is not in me; God will give Pharaoh an 
answer of peace. 11 

Genesis xxxix:9., 11 How can I do this great wickedness and sin 
against God? 11 

Genesis xlv:5, 7, 8. 11 •••• for God did send. me before you to 
p~eserve life. And God sent me •••• 
So now it was not you that sent me hither, 
but God. 11 

Genesis 1:20. 11 And as for you, ye meant evil against me; but 
God meant it for good. 11 

Our purpose in pointing out the absence of recorded formal 
prayers in the story of Joseph was done with no intention of 
belitteling his character. Here is a man of the most splendid 
piety, intervrnven with his life.. As a compiler, we merely 
mentioned the lack of prayers. 

42. Amos v:l4, 15. 
4~). Micah vi: 8. 
44. Isaiah i:l6. 
45. Isaiah lviii:7, 9. 
46. Hosea vii:l4. 
47. Jerendah xxix: US. 
48. Psalm lxvi:l8. 
49. Deuteronomy xxvi:l2, 13. 
50. Genesis xxxii:ll. 
51. 2 Kings xx.,:3; Isaiah xxxviii:3. 
52. Job x:7; x1.ii:23. 11 It is borne in upon him that there is nothing 
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irreligious about revealing one's doubt and pouring 
out one's despair to God. On the contrary, th~ fact 
thr-tt he can speak out his mind to Him eV:en now when 
bbwed down under his mysterious affliction, ~r~ves 
how clear is his conscience, and how really clbse he 
is to God. So convinced is Job that his wrestling 
with God is a sign, not of estrangement, but of inti
macy, that he now mor•e emphaticB.lly than ever asserts 
his innocence • 11 Butt enwq,esser, Moses, The Book of 
_iJ'ob, New York, 1922, page 51. -- -~- --

~ Kings xx:3. 
Bzra x:l. 11 Now Ezra prayed and made confession, weeping and 

casting himself down before the house of God.. 11 

ix:3.. 11 And when I heard this thing, I rent my garment and 
my mantle, and plucked off the hair of my head and 

ix:5. 
of my beard •••• 
And at the evening offer:tng I arose from my 
even with my garment and mantle rent; and I 
upon my knees, and spread out my hands unto 

fasting, 
fell 
God. 11 

Nehemiah 1:4. 
Joshus vii': 6. 11 And. Joshua rent his clothes, and fell to the 

earth upon his face ..... he and the elders of 
Israel; and they put dust upon thelr heads." 

Job··_1: 20. 
This attempt at sincerity and earnestness may sometimes assume 
drmnatj_c proportions, whereln the pra:Y,erful mood is lost. 
The Baal priests frantically shout for hours and. cut themselves 
with knJ.ves and lances till the blood gushes forth. (I Kings 
xviii:26,2-8J_.., The degenerate worshippers of Hosea's time, in 
imltation of their heathen neighbors, "cut themsolves for the 1f - .., .. ,.....,i'ol."'*'1,,.,.,._'""''~"/ft!o!",H•:>.-.;1::,"l( .. f•'-"""="<r.}'~·-;i:' 
grain and the new wine. (Hosea vii:l4). · · 
Genesis xxiv:26. 
Nehemiah viii:6. 
Nehemiah viii:6. I Chronicles xxix:20. 
Joshua vii:l6. 
I Kings xviii:42. 
Daniel vi:lO. 
I Sam:uel i:26. 
I Kings viii:54. 
Jeremiah xviii:20. 
Exodus ix:29; xvii:ll; I Kings vlil:22. 

.f 

I Kings viii:38; Psalm v:7; cxxxiv:2; xxviii:2; I Ki.ngs viii:22, 54. 
Numbers xii:l3. 
Nehemiah v:l9. This form is a favori.te with Nehemiah. 
Isaiah lxiii:7-lxiv:l2. So usually in Lamentations. 
Jacob prays to the "God of my fath~r Abraham-and the God of my 
father Isaac.''. (Genesis xxxii:9~ •, ·Elljah invokes the 11 God of 
.Abraham, Isaac, and Israel. 11 (I Kings xviii:36). Similar ex-
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pressions include 11 God of our fathers, 11 (2 Chronicles xx:6), 
"God of Israel," (Ezra ix:l5). 

73. Isaiah lxiii:l6; lxiv:s. Jeremiah iii:4. 
74. Psalm xciv:l. 
75.·2 Chronicles xxx:18. 
76. Exodus xxxiv:6; Deuteronomy iv:31; Nehemiah ix:l7. 
77. Nehemiah i:5-ll; Neb~miah ix:6-37. 

I Chronicles xxix:l0-19; 2 Chronicles xx:6-12. 
78. Genesis xviii:23-31. 
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Chapter II. 

1. 11 :P:r·ayer is the potent agency for obtain:i.ng power to live a 
religious life, the specific remedy for religious weakness." 
Quoted in Heiler, P• 2. 

2. "Where the prayer of the he8rt is want.ing, there is no relip;ion. 11 

Quoted in Heiler, P• 1. 
3. Fallaize, E. N., Pra~e~.' ~tjve, (Encycloped:i.a of Religion 

and Ethics, ed. Hastings), New York, 1919, vol. X, pp. 154-5. 
4. Tie le, Cornelius P., Elements _9f the SC?,ie~ _£f Religio_.£, 

New York, 1899, part II, pp. 127, 134-137. 
5. Smith, Robertson, Religion of the Semites, second edition, 

pp• 54-55. ~------ -· -·-· ------
6. Fallaize, PP• 155-156. 
7. Heiler, p. 41. 
8. Ibid., P• 42. 
9. Ybid:-;" p. 42. 
10. Ibid., P• 43. 
11. lb~d •. L PP• 57-58. 
12. Ibid., P• 71. 
13. Delit eron.omy xvi: 16. 
14. He:l.ler, P• 72. 'rhere is a type of sacrifice which is not an 

afterthought to prayer;with the purpose of add:i.ng effective
ness to the pet:i.tion. Sacrifice, tts a mystical communion, is of 
very early stage; originally, sacrifice was considered a sac
rament. This type of sacrifice is not an outgrowth of prayer, 
but develops alongside. 

15. Ibi~t. PP• 71-72. 'rhe word 11 atar 11 meaning to pray, originally 
means to sacrifice. This is based on Semitic sources and not 

on Biblical passages. 
16 .. Isaiah i :.11, 12, 15. 
17. IA.mos v:21-23. 
18. Heiler, p. 78. This statement is dis~roved by the presence of 

vows in Psalms 65 and 66 which appear;1Vc?ry e8rly. 
19. Ibid., P• 89. 
20. Ibicl':-~- p. 134. 
21. Ibid.-;- P• 224. 
22. Johnof Damascus, quoted in Heiler, p. 229. 
23. I Samuel iii: 10 .. 
24. Heiler, p. 231. 
2fS. Psalm xxxv:3. 
26. This section of our study is a digest of~J~iler, PP• 248-409. 
'?fl. 'Psalm xxii1:4. 
28. Heiler, P• 256. 
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29. Heiler, p. 282. Heiler forgets that mysticism--even in Jewish 
sources--is older than the mystery relig1.ons. Heiler' s entire 
discussion of prophetic religion versus mystical must be cri
ticized in that his treatment of mysticism is narrowuand con
fined. There is a mysticism- ... a vital, heal thy mysticism ... -that 
produced the Psalms and prophet1c enthusiasm, born not of 
the mystery religion but of man's spiritual yearning for God. 
Heiler' s analysis of mystid.sm may apply to certain localities 
but does not apply to the mystlcal utterances of the Bible. 
Even Heiler finally admits that in the great prayel"S of' the 
noble religious personali.ties, tb.e two elements are found. 

30. Ibid., p. 346. 
31. A .. perU,.sal of Deuteronomy xxviii or Leviticus xxvi illustrate 

the things whil:.ch constituted a blessing and a curse and therE3 
is truth in the Bacon aphorism ii that prosperity is the blessing 
of the Old Testam.ent ., 11 ~saab prays that Jacob may possess 11 the 
dew of heaven, the f utnes s of the ear•th, ancJ plenty of corn and 
wine. 11 (Genesis xxvii:28). To Ezra, G&d's great goodness 
consisted of "a fat land, houses full of all good things, cis
terns hewn out, vineyards and oliveyards, and fruit trees in 
abi:"ridance.u (Neherniah ix:25). 11 He will love thee, and bless 
thee, and multiply thee; He will 1':1lso bless the fruit of thy 
bod:y and the fruit of thy land, thy corn and. thy wine a.ml thine 
oil, the increase of thy kine and the young of thy flock •••• 
Thou shalt be blessed above all peoples; there shall not be 
male or female barren among, or among your cattlee And the 
Lord will take away from thee all sickness; and He will put 
none of the evil diseases of :Egypt, which thou knowest, upon 
thee, but will lay them upon all them that hate the •• And 
thou shalt consume all the peoples that the Lord thy God shall 
deliver unto thee. 11 (Deuteronomy vii:l3-16).,. 

32. Genesis xxxii:ll. 
33. 2 Kings xix:l9. 
34., Lamentation i:;l.':20. 
35. I Samuel vii:5. 
36. 2 Chronicles xiii:4-12. 
37. 2 Chronicles xiv:ll .. 
38. Judges xvi:28. 
39 •. it Samuel xxv: 39. 

Let it not be thought that there are no prayers for other things 
than bread and victory and gr.·at:i.tude for an enemy's d.eatb .• 
Not by bread alone does man lite. (Deuteronomy viii:3). Solomon 
prays for wisdom and rejects riches and honor (I Kings iii:ll); 
Ezra aclmowledges that along with the manna 11 Thou gavest also 
Thy good spirit to instruct them" (Nehemiah ix:20). The 
psalmist prays: 

11 Create in me a clean heart, 0 Goel, 
And rc-mevv a r:i.r-,ht sp:l.:r•it within me. 11 (Psalm li:lO). 

'l1here were men to whom the light of God's face was better than j 1 

corn and wine (Psalm iv:6-8). 
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Habakkuk rejects all materlAl blessings when he says: 
11 For though the fig-trees ,rtihall not flourish, 

And there be no fruit in the vines, 
rl1110ugh the labor of the ol:i.ve fail 
And the fields yield no food, 
Though the flock be cut off from the fold.., 
And there be no herd in the stalls; 
Yet will I rejoice in Yahveh, 

.:.I v1ill joy in the God of my salvation." (:i.i.i:l7, 18). 
40. Deuteronomy xxvi:6-19. 
41. Nu.m.bers vi: 24-26. 
4:2. Numbers xxvi:i.i .. 
43. I Samuel i:3 .. 
44. I Samuel ix.:12, 13. 
45. I Samuel xx:5; Isaiah i:l4; 
46. Deuteronomy xxvii and xx.viii. 
47. Genesis xviii:22 ff. 
48. I Samuel vii:9. 
49. Exodus x:l8. 
50. Exodus xxxii:31. 
51. Numbers ,xii: 13. This is an extrE~mely good ex.ample of a very old 

prayer; it is short and uses the imperative. 
52. Deuteronomy xxxiv:lO. 
53. Psalm ~xxix:8; Ruth ii:4. 11 The l~ord be ''··ith you. The Lord bless 

y O'Ll. •ti 

54. I Samuel ii. 
55. Isaiah xxxviii:l0-20. 
55a. Genesis xii:lB. 
56. Job xlii.: 8; I Samuel vi:i.: 9. 
57. Ezra vi:21 f. 
58. Genesis xxii. 
5D. !~And thou shalt not give any of thy seed to set them apart to 

Molech. 11 

60. 11 •••• whosoever he be of the children of Israel or of the strang-
ers that sojorn in Israel, that giveth of his seed to Molech, 
he shall surely be put to death •••• 11 

61. I Samuel xv:22. 
62. Heiler, p. 221. 
6.3. Hosea vi:3. 
64. Psalm cxli:2. 
65. Amos v:24. 
66. Micah vi:S. 
67. Heiler, p. 224. 
68. Jeremiah xx:7. 
69. F:xodus iii. 
70 •. Heiler, P• 237. 
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71. Psalm ~.x:xiii:25-28. 
11 If I have but Thee, I ask for nothing in heaven or eartb ... 

1:Phough flesh and. heart; fall, yet God is my port ion for ever •••• 
My happiness lies in being near my God. 11 · 

Psalm 11:13. 
11 C9st me not away from Thy presence, 
And take not Thy holy spirit from me." 

Psalm xxxi:6. 
"Into 1J.1hy hand I commend my spirit. 11 

Psalm lxiii:re, ~-9. 
uo God, Thou art my God; I wi.11 seek Thee earnestly. My soul 
thirsteth for 1rhee, my flesh longeth for Thee, in a dry and 
weary land where no water i.s.. Because Thy lovingkindness is 
better than li.fe, my llps shall praise Thee. So w111 T 
bless Thee while I live, I vJill lift up my hands in Thy ·name. 
My soul shall be satisfied a111d my mouth shall praise 11hee 
with ,j9yful lips, when I remember rehee upon my bed, and medi
tate on ~[lhee in the night watches. For Thou hast been my 
help and in the shadow of Thy wings, will I rejoice. My soul 
followeth. hard after Thee: 1I1hy right hand upholdeth me. 11 

72. Heiler, p. 238. 
73. Psalm 11:12. · 
74~ Genesis xv:6 .. 
75. Isaiah vii:9. 11 If you have not faith, verily you shall not 

end.urE-J. 11 

76. Jeremiah x;lO. 
77. Jeremiah x:lO. 
28~ Psalm ¢xxxvi:l. 
79~ Heiler, Pi• 263-265. 
80. Psalm li:6. 
81. ..~Heiler, p . 267. 
82. Hosea xiv:2. 
83. Amos vii: 2. 
84. Jeremiah i:6. 
85. Heiler, p. 350. 
86. J'eremiah xi.i:l. 11 .IA.bsolutely r:i.ghteous art Thdm, 0 God, even 

though I venture to dispute with ~hee--yet 
of a questlon of :justice I desire to speak 
unto '.11hee: Why is the wav of the wicked pros-., . ti 

perous? Why are all faithless people at ease? 
Habakkuk i: 13. nwherefore lookest Thou, wb.en they deal treach-

erously, and hold.est Thy peace, when the 
wicked swalloweth up the man that :i.s more 
righteous than he. 11 

Psalm xlii:l3. 11 Why hast Thou forgotten me. Why go I mo'litrning 
because of the oppression of the enemy?" 

Psalm lxxxv:iii: 11 0 Yahveh, why castest Thou off my soul? Why 
15. · hide st Thou Thy face from me? 11 
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87. Jeremiah xv:l8. 

Habakkuk i:2. 

Lamentations ii:20. 

Job xiii:24. 

Job x:i.v:l9. 

88. Psalm. xxv:2. 

Psalm xl:l5. 

89. Psalm xvii:8. 

90. Job xiii:23. 
91. Psalm xlj.:6. 

Jer'emiah xvii: 14. 
Psalm xxv:7. 

Psalm 11:9. 

92. Jerem:tah x: 24. 

93. Psalm cxix:33. 

94. Jeremiah xiv:7. 

Psalm lxxxviii:ll. 

Joel 11:17. 

95. Psalm xxv:6. 

Psalm xxii:5. 

eighty-four 

"Thou hast been unto me a deceptive br•ook, 
as wateVthat cannot be relied upon. 11 

n 11 O Yahveh, how long shall I cry and Thou 
wilt not hear? I cry unto ~hee of vio
lence and Thou wilt not save'~ 11 

11 See, O Yahveh, and behold to whom Thou 
hast done this. Thou hast sitdn them in 
the day of Thine anger; Thou hast slaught
ered and not pitied~" 

11 Why hidest Thou Thy. face? 
Why holdest Thou me for Thine enemy?" 

''"As water wea:reth away the stone, 
And. the torrent carrieth off the so~l, 
Even so dost Thou destroy the hope of man. 11 

11 0 my God., in Thee have I trusted, let me 
not be ashamed; let not mine enemies 
triumph over me • 11 

11 Let them be ashamed and abashed together 
that seel.{ after my soul to sweep it away; 
let thern be turned backward. and. brought 
to confusion that delight inmy hurt. 11 

11 Keep me as the apple of the eye, hide 
me in the shad.ow of 1J.1h:v wings from the 

• II ' wicked that oppress. 
11 Let me know my transgression and s:i.n. 11 

11 0 Lord, be gracious unto me; heal my 
soul, for I have sinned against Thee. 11 

11 Heal me, o Lord, and I sha.ll be healed • 11 

11 Remember not the si.ns of mv youth, nor 
II u 

my transgressions. 
11 Purge me with hyssop and I shall be clea1;, 
wash me and I shall be whiter than snow. 1 

"Chastise me, 0 Lord, accord~ng to jus
tice, but not in Thy overwhelming writ h. 11 

"Teach me, O Lord, the way of Thy 
statutes; and I will keep it at every 
step. 11 

"If our sins testify against us, 0 Lord, { 
do it for Thy ni:une' s sake • 11 

"Shall the shades arise and give Thee 
thanks~ 11 

11 Give not Thy heritage to reproach, that 
the nations should. make them a bywox•d: 
wherefore should they say among the 

I 
! , 

peoples: Where is their God.? 11 I, 
"Remember' 0 Lord, rrhy compassions and I 

Thy merci.es; for they have been from of old." 
1

, 

11 In Thee did our fathers trust; they trusted. ; ' 1 

and i:I1hou did.st dellver them. 11 
1:, 
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Exodus xxxii:l3. 

96. Psalm xxvi:l. 

97. Psabn lviitili. 

Psalm li:l. 

98 .. I sai. ah lxiii : 16 • 
99. Isaiah lxiv:7. 

P salra J.:tl 5•~6 • 
I 

Genesis xviii:27. 

100. Heiler, p. 378. 
101. Psalm xiii:6.· 

Psalm xxxi:6, 15. 

eighty-five 

nRemember Abraham, Isaac and Jacob 
to whom Tllou didst swear •••• I will 
multiply your seed. 11 

11 Judge me, 0 IJord, for I have walked 
in mine integrity. 11 

"Be gracious unto me, 0 God, be 
gracious unto me, for in Thee hath 
my soul taken refuge. 11 

11 Be gracious unto me, 0 God, accor
ding to Thy mercy. 11 

"F1or ~~hou art our Father. 11 

11 We a~e the clay and Thou our potter, 
and. we are a11' the work of ~rhy hand. 11 

11 For I know my transgressions; 
And my sin is ever before me. 
,A:gainst Thee, Thee oih.ly, have I 
sinned. 11 

nBehold now, I have taken upon me 
to speak unto the Lord, --and I am 
but dust and ashes. 11 

11 But as for me, in Thy mercy do I 
trust; my heart shall re,j oice in 
Thy salvation. 11 

"Into Thy hand I commit my sp:i.rit. 

102. 

But as for me, I have trusted in 
Thee, 0 Lord; I have said: 1Thou 
art my God.' 11 

J'ob complains of h:Ls lot but becom.es resigned., knowing that 
he ls innocent. Jerem ah quest1ons God's justice but is 
r.eassured that only the spiritual man has real happiness (chap-

103. 
104. 

ter 12). 
Psalm xxx; c.xviii; civ; 
Psalm X.lii:2. 

,1 .• 
. •. ~. :-_~ 'J 

Psalm xvi:2 .. 

Exodus xxxiii:l8; Psalm 

cxlv. 
11As the hart panteth after the 
water brooks, so pi:mteth my soul 
aft er Theo, O God. 11 

11 I have said unto the Lord: 1Thou 
art my Lord; I have no good but 
ln Theo. 111 

lxiii:2; Psalm lxxiD.:25-28. 
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Chapter III. 

1. 
2. 
3. 
4. 
5. 
6. 
7. 
8. 
Ba 
9. 
10. 
11. 
12. 
13 • 
14. 

15. 
16. 
17. 
18. 
19. 
20. 
21. 
22. 
23. 
24. 
25. 
26. 
27. 
28. 

29. 
30. 
31. 

32. 
33 .. 
34. 

35. 
36. 
37. 
38. 

Judges xvi:28. 
2 Chronicles xxiv:22. 
2 Chronicles xx:6-12. 
2 Chronicles xi vj J.o ... · 
Lamentations i:9;. · 
Lamentations i:20-22. 
Lamentations ii:20-21. 
Lamentations v:l., 19-22. 
Lamentations iii:55-58. 
Lamentations iii:59-66. 
Joel i:l9f., 
J·oel ii:l7. 
GE!nesis xxxi:l: 11-13. 
Gehesis xix:l9-20. 
• Tudges x:lO, 15 .. This is the only complete prayer. Reference 
to a similar situatinn is madel:n.-r· Judges ii.1:9; iv:3; vi:6; 
2 Kj.ngs :xJ.ii: 4. 
I Kings xviii.:26. 
I Kings xviii:36f. 
2 Kings xix:l5-19; Isaiah xxxvii:l6-20. 
2 Kings xx:3; Isaiah xxxviii:3. 
Jonah ii:2-9. 
Isaiah xxx:ti: 2. 
Numbers xvi:l5. 
2 Samuel xv: 31. 
Neheniiah vi: 14. 
Genesis xxiv:l2-14. 
I Samuel xxiii:l0-12. 
Exodus xvii:4 .. 
Judges xiii:8. 
Genesis xli:ti:l4. Another wish is found. in I Samuel xx:42, in 
which Jonathan says to David: 11 Go in peace, .f'orasmuch as we 
have sworn both of us :Ln the name of the Lord, sayb1e;: The Lord 
shall be between me and thee, and between my seecl and thy seed 
forever. 11 

Genesis xvii: 18. 
I Kings xvii:20. 
I Kings xvii :21; a similar situation is attr:i.buted to El:lsha in 
2 Kings iv:33. 
I Kings xlx:4. 
Jonah iv:2, 3. 
Job vi:8, 9. All translation from Job are taken from 
Buttenwieser, Moses, The Book of Job. 
Job v:ti: 15, 16, 19, 21;- --- ·- --
Job xiv:l3. 
Exodus viii:8. 
Exodus x:l8. 
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39. Joshua x:l2. 
40. 2 Kings vi:l8. 
41. Nehemiah i:5-ll. 
42. Nehemiah v:l9. 
43. Nehemiah vi:9. 
44. Nehemiah x.iii:22. 
45. Nehemiah x.iii:14. 
46. Nehem:i.ab. xi:ti:29. 
47. Nehemiah x.iii:31. 
48. Deuteronomy xxi:7, 8. 
49. Jonah 1:14. 
50. Job xxxiv:31-32. 
51. Deuteronomy xxici:l3-15. 
52. Numbers x:35. 
53. Nuinbers x.:36. 
54. I Chronicles iv:lO. 
55. Deuteronomy iii:24, 25. 
56. Nur11bers xxvii: 16f. 
57. Isaiah lxiii:l5-lxiv:l2. 

58. Genesis x:r...xii:27. 
59. I Kings iiii7-9. 
60. Proverbs xxx:7-9. 

e:l.ghty-seven 

Probably d.uring the disastrous days 
of 344 B.O. 

61. Habakkuk iii: 2. 
62. Exodus xxx:ti:l:l3-16.. A s:l.m:i.lar tone :1.n Psalm xxvii:ll. 
63. Exodus xxxi:l.:1.:18. 
64. Exodus xxxiv:9. 
65. I Kings vii:i.:23-53; 2 Chronicles vi:l4-40. 
66. I Kings viii:56. 
67. I Kings vii:i.:57-61. 
68. Exodus v:22, 23. 
69. Nuinbers xi:ll-15. 
70. Joshua vii:7-9. 
71. Judges x.v:l8. 
72. Habakkus i:2. 
73. Habakkuk i:l2f. 
74. Buttenwieser, p. 39. 11 We see b.i.m bewildered. at God's inex

plicable harshness, weighed down by his appalling afflictions ••• 
We see him passionately repudiating the suspicion cast on his 
integrity by the undeserved calamities with which God has 
visited him, proclaiming his innocence again and yet B.p;ain •••• 
V'Je see him searching, reasoning, wreatlJ.ng until it comes to 
him that in spite of all appearances he is not really cut off 
from God. We see him thus through the sheer fox•ce of his own 
moral sense rising to a larger conception of God •••• finding ever 
greater comfort in the reflection that in spite of his afflictions 
God is o~ his side •••• His trials are still with him, but what 
are physical suffer:i.ng and material losses to hlm who has sur
rendered himself to the unfathomable wisdom of an infin:i.te God?

11 
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75. Job x:2-21. 
76. Job xiii:81-xiv:6. 
77. :.I Samuel vii:8; xii:l9. 
78. I Samuel xii:23. 
79·• .: Jeremiah xv: 1. 
80., Exodus viii:8; x:lB. 
81. Exodus xxxii:ll-13. 
82. Exodus xxxi:L: 3lf. 
83. Numbers .xiv:l7-19. 
84. Numbers xi:2,, 

eighty-eight 

85. Numbers xvi:22. It is this nian of God, Moses, who is the great
est· intercessor of the ages. As a final quotation, may 'Ne 
insert: 11 And. I fell down before the Lord •••• forty days and 
forty n:lghts; I dld ne1_ther eat bread nor drink water; becB.use 
of all your sin which ye sinned •••• Moreover the Lord was very 
angry with Aaron to have destroyed him; and I prayed for Aaron 

86. 
87. 
88. 
89. 
90. 
91. 
92. 
93. 
94. 
95. 

also the same time. 11 (Deuteronomy ix:lB-20). 
Numbers xii:J.3. 
2 Kings v:t:l7. 
I Kings xiii;6. 
Amos vii:2, 5. 
2 Samuel xxiv:l7; I Chronicles xxi:l7. 
2 Samuel xii: 16. 
Ezekiel ix:B. 
Ezekiel xi:l3. 
2 Kings xix:4. 
2 Chronicles xxx:lBf. 

96. Genesis xx:7. 
97. Genesis xx:l7. 
98. Genesis xviii:23-31. 
99. Deuteronomy viii:lO. 
100. Deuteronomy xxvi:6-J.O. 
101. Psalm cxlix. 
102. Judges xvi:23f. 
103. Exodus xv:+~81; Judges v. 
104. Deuteronomy xxvi:6-10 .. 
105. I Samuel ij .• Irv 

106. Isaiah xxxviii:l0-20. 
107. Genesis xxiv:~7. 
108. 2 Samuel vii:l8-29; I Chronicles xvi.i: 16-27. 
109. I Chronicles xxix:l0-19. 
110. Daniel ii:20-23. 
111. Daniel vi:lO. 
112. Ezra vii:27f. 
113. Isaiah xii:1, 2. 
114. Isaiah xxv:l-5. 
115. Job xxxiii:27~. 
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117. 
118. 
119. 
120. 
121. 
122. 
123. 
124. 
125. 
126. 
127. 
128. 
129. 
130. 
131. 
132. 
133. 
134. 
135. 
136. 
137. 
138. 
139. 
140. 
141. 
142. 
143. 
144. 
145. 
146. 
147. 
148. 
149. 
150. 
151. 
152. 
15t>. 
154. 

155. 
156. 
157 .. 
158. 
159. 

ej.ghty-nlne 

Goldziher, Ignaz, Abhandlungen ~ [\.rabi schen Philologie,, 
Leiden 1896, pp.26ff. 
Nuinbers vi:24-26. 
Genesis x.xvii:28, 29. 
Genesis xxvii:37. 
Genesis xxvii:39, 40. 
Genesis x.xviii:3. 
Genesis xlviii:9. 
Genesis xlviii:l5f. 
Genesis klix:28. 
Deuteronomy xxxiii:7. 
Deuteronomy xxxiii:l3. 
Deuteronomy xxxiii:23. 
Deuteronomy xxxiii:24. 
I Samuel xxv:32. 
I Samuel xxv:39. 
Ezra vi:i.:27; I Chronicles xxix:lO; Dan:tel ii:20. 
Ruth i:B-9. 
Huth ii: 12. 
Genesis xiv:l9-20. 
Exodus xviii:lO. 
I Kings v:2l. 
2 Chronicles ix:8. 
Daniel iii:28. 
Ezra vi:l2. 
I Kings viii:l5. 
Buttemdeser, '11he Boo'.ij: of Job, P• 263 (note to xxxi:5ff). 
Numbers xxi:t: 1r:- -- ·- --
Genes is ix:25-27. 
Deuter·onomy xxvii and xxvii :t.. 
2 Samuel xvi:7-9. 
Job iii:3. 
Job iii:S. 
I Kings v:i.Li.: 46. 
Jeremiah iii:25. 
Jeremiah xiv:20. 
Ezra ix:?. 
Nehemiah ix:2. 
Daniel ix:16. 
Daniel ix: 20; Nehemiah i: 6 11 I and my fat her 1 s house have 
sinned. 11 

Judges x:9, 10; J: So.,.,,ue[ 1111:b. 

Nehemiah ix:26. 
Ezra ix:6-15. 
Daniel ix:4-19. 
Lamentatiops lii:42. 
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160. 
161. 
162. 
163. 
164. 
165. 
166. 
167. 
168~ 
169. 
170.-

171. 
172. 
173_. 
174. 

Job x1:4, xlii:2-6. 
Hosea x:i.v:2-4. 
Daniel ix:18. 
Isaiah xliv:22. 
2 Samuel xxiv:lO. 
Genesis xxv:i.11:29-22. 
Numbers xx:i.:2. 
Judges x:i.:30-31. 
I Samuel i:ll. 
2 Samuel xv:8. 

ninety 

The veengeful note in Jeremiah is accepted by Heiler as 
part of J"ererniah 1 s own wor~Page 361. 
The complaint "Why harit Thou smitten us and there is no 
hea1ing? 11 is also considered. a genuine Jerem:l.ah utterance. 
Page 359. 
Jeremiah iii:22-25. 
Jeremiah xxxii:l7-23. This prayer is not by ,Jeremiah. 
Jeremiah xiv:7-9. 
Jeremiah xiv:l9-22. 
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Chapter IV. 

1. 

2. 
3. 
4 • 
5. 
6. 
7. 
8. 
9. 
10. 
11. 
12. 
13. 
14. 
15. 
16. 
17. 
18. 

All translations of the Book of Jeremiah or comments to the 
passages are taken either from Dr. Bu·6t'enwieser 1 s class notes 
or from Buttenwiser, Moses, ~he !'._rop9-~ts of Israel New York 1914. 
c~uoted in Heiler p. 23?. 
Wellhausen, quoted in Heiler, ,-i. 238. 
Buttenwieser, Prophets of Israel, PP• 80-81. 
J eremi.a.h xv: 17, 18.: · ·· - --- ·· 
Jeremiah .xx.:7, e. 
xx:ll. 
xvii:7. 
xiv: 17b. 
iv:l9. 
Prophets of Israel, P• 81. 
ii--iTo:15-18 .. 
x:23; xvi:l9; x:24; xvii:l4, 17, 18. 
xviii:l9-20. 
J::yo:phet_~. of I srael~p. 112. 
xi:20; xii:l-3a. 
xx:7; 11, 13. 
xx:l4, 15, 16, 17, 18. 

Chapter v. 
1. Heiler, P• 495. 
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