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PREFACE,

To write an-introduotion to any tresatise of thé Talmud.impiies
two things on the part of the writer:a knowiedge of the Talmudic
literature in general and of thelparticular trzatise under consider~
ation. The writer of %the present work certainly would not clainm
this broader knowledge,nor can he even claim couplete faniliarity
with the one treatise in question. -

Be aimed to translate the entire tractafg of Taanith,but he
aimed to accouplish more than he kuew. Laboring anid various diffi-
culties and under limitations easily intellighble,the writer realized,
after wading through the text of the first chapter,that the completion
of the work was beyond his acconplishment,at least within the narrow
time~1imit set. So he has feit the need of limiting himself to the
consideration of wwenty folio pages. He cannot bhut feel regret at
his inability to finish the tractabte,but he hopes %o have covered
sufficient of the material to give him a fair insight into,and un-
derstanding of the spirit of the treatise.

He has madelézbeginning:he hopes some day to oompleté the work
so imperfectly begun. The thoughts that he would set down in his
introduction,and the illustrations,are necessarily based upon the
text,only in so0 Far as it was coverad. In his translation the writer

has embodied in the text,as much of the commentary of Rabbi Solomon

ben Isaac (Raschi) as would lead %o a clearer conception of the ma~

terial,.
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_Iﬂ'%he-ﬁraagliﬁgf,%ign of proper names,an attempt waS'made-ét ConN~
sistency,by using as an authority,Jastrow's Dictionary,as far as
possible, As regards the translation‘of technical terums,the writer
feels couscious thalt here too,the-résult obtained.is far from that
dssired. Whatever lack of consistency there may be in these things,
is in great pari,due to the fact that the first portions of his
manusoribt had to be given-into the hands of the stepographer,before
the latter barts were even written,

anid all the untoward circumstances,the writer has tried-to do

the best he could. Whatever the results may show,he feels that the

many hours spent on this translation,have not been spent in vaine.
Chief amahg the benefits derived is one which,it must be confessed,
was scarce antiéipated,a real interest and genuine pleasure in bhe
works

Since this thesis marks almost the closing incident of his
career ‘at the Pebrew Union College,the writer seeks this opportunity
to register his gratitude to each member of its Paculty,for the uni~
form courtesy and consideration that he has received from the very
beginning.

e would also give expression to a word of gratitude to Miss
Elsie Semon,a friend,who has so happlly succeeded, by dint of con~

‘scientious and painstaking effort,in making of this work,a thing

nost pleasing to the eye.
One word more. In spite of -its crudities and its imperfections,

Lhe writer dq}gns,ln accord with the unanimous action of his class~
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‘mates,to dedicate this work to the memory of his late teacher-in |
Talwud. Whatever merit way be found in these pages,is in greal |
part,due to the kindly efforts of this lovable old wan,who has lately l'

gone 4o his eternal home. ﬂ5‘134‘7'ﬂ54ﬂ:$,May the memory of Dre.

- Moses Mielziner be for a blessing. ”
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.mud Babli and Yerushalmi,the eighth trsatise or Masechtha of Seder

IV

INTRODUCTION,
The tractate to which is given the name Taanith,is in both Tal-

Moed,the second of the six Talmudic divisions, I% takes its name
from the subject matter of which it treats,the public faéts@ So
diverse,however,is the material of this treatise,that one must peruse
almost a third of the text,before there is even a single mentioﬁ>of
fasting(folio 108). |

These public fasts are instituted as memorials of dire calam-
ities in the nation's history,for example:the ninth of Ab,which
commemorated the destruction of the T@mple,anﬂ'sever§1>other un-~
happy events: Or they were-also observed at the time of almost any
distress which befell. the community. If theps came plague,pestilence,
war,faming;locusts,beasts of prey-for any of these a public fast
was decreed. But the affliction that was drzater than all thess was
drought. Palestiine was an adricultural country,it imported little;
it was thersfore dep:mdent upon its ovn resources for sustinence.
Rain was absolutely essential to life,the lack of rain was therefare
regarded the greatest curse imaginable. '

It may safely be asserted that there is far wore said in this

treatise regarding rain and every varied detail connected with -§%,%than
of fastind. The mention of rain,the prayer f « it,its importance (folio
7a~8a) the wind,the dew,the clouds,the snow,the nature of rain and its

source,the question as to whether it is with-held or not,and if sa, -
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why;all these matters and others are fully and fresely treated5espeoia1~:
ly in the first chapter. Tis not strange,bherefore,that drought
should be reg wrded as the phimary cause for the institution of commun-~
al fastse.

But not alone‘does this treatise speak of public fasts;it alko
nakes frequent allusion to the fasts of individuals. Sickness or

any other trial is considerzd cause for fasting~-in fact,the best

antidote for any unfortunate event,even a bad dream,is a fast (folio

12b). So with a succession of causes~fasting is redarded as 2 means

perhaps equal with prayer in efficacy in ob&aining Divine favore
This much is so far 2stablished;this tractate treats of fasting

in general,and,since raip is of such vital consequence %o the communi-

ty,especially of fasting for lack of it. Having come to a final con~

clusion as to the respective times for the mention of ,and prayer for

rain in the service,the Tanna next proceeds to consider what shall
be done if rain has not come by a certain date(the seventeenth of
MaréhGSVan)(folio 10 a). First the individuals fast and if they are
unanswered,a series of thirteen fasts is decreed,three sets of
three,three and seven fasts respectively, During these a generyl air
of seriousness pervades the community and this becouwes moré and more
éronbuneéd with each series of fasts. As Lo the proceedings (folio
12 b) on thzse public fast days,it is said,that the worning is devoted
to an exyminabion of the judicial affairs of the community,the first
half of “he afternoon,to readings from the Law and the Prophets anj

the last quarter of the day to prayer. The question of bathing on a
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fagt day is considered ab great lenglh,as is that of the different
number of benedictions in the various sets of fasts.

The second chapter gives a couplete account of the publie
prayer-meeting (folie 15 a),the participants énd the service,the
‘additional benedictions and the varying formulae in the Temple-~

service. The number of requirements for the leader of prayer is es-

pecially. interesting. Mention is also made of the duties of the va~

rious priestly divisions and families in the Temple~service. There

are lengthy arguments on the basis of a stabewent in Megillath Taanith,

a book euphemistically named,containing a list of holidays on which ﬁc

one 1is not permitted %o fast or hold a lamentation. There are like-

wise lengthy arduments as to whether the priest is permitted to shavé
and drink wine or nols

The third chapter gives the various causes for which the alarm
is sounded (folio 19 a) on a week-day and the Sabbath. The nature
of these causes ig cxplained and elaborated upone

What has been said as to the content of Taanith is but the barest
oubline based essentially on fhe Mishna, If this were all,the treatise
could certainly claim for itself a systematic,orderly,logical devel~
opment. But the legal parts of this tractate are not the wore import-
ant parts,for one can find on almost every page of Taanith a large
number of illustrations of the Midrashic style of the Rabbis. Some
times with very little logical basis this naterial interrupts the
Halacha and one may read page after page,the dreater part of which is

devobed to an exposition of Rabbinical exegesis. One after the
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other ,the various explanations of the Biblical verses are brought

together,the basis of the sequence being somebimes as fantastic as the
interpretation itself . Bul besides the mere fanciful explanation of
the Bible verses,Taanith of fers in abundance illustration of another
kind of material,a part of the Nidrasb known as Baggada. Under thés

/
latter title may be subsumed legends,parables,anccdotes,talesralle~
gories, They are on every theme and of every sort,usually of an
ehhical content,and given with the purpose of teaching a moral.

To illustrate in any degree tle Haladﬁic matzrial of Taanith is
beyond the scope of this introductione If one would but turn to the
text (folio 12a,13 a,17 bj,he will perhaps understand something of
th@fmethod of the Rabbis in argument. The Bible is the great aﬁthor«
ity,and every verse though obviously in contradiction with some other
verse must be so explained that the contradiction disappears.(folio
ob)e In some cases,the argument is melt by counter~argument , one auth~
ority met by another,former opinions are bolsbered up by further
references,everybhing® within the broad knowledge and ingenuity of
the disputants,is brought into the discussion to support the one side
and weaken the other(folio 11a,13b,14a,18a~b).

The Thora is the autbority of all authorities. Inf@rences.are
sometines drawn from some versc in the Pentateuch in a most ingenious
way. To find a hint in the Thora means nuch to a Rabbi in argument
and he will make sirenuous efforﬁ o do so0. A fair illustration is
found in the argument as %o when?gggins to say the formula for the

mention of rain. In certain verses in Numbers ,ch. 89, regarding the 1li~







bations of the different days of the Feast of Booths,it is claimed
that there are three superfluous letlers;these make up the word
signifying water and from this it is inferred that a hint is diven
in the Thora (folio 2b),as to the water~libabtion,

One thing more hefore leaving the purely Halachic material.Anal~
ogy plays an important part in the Rabbinic method of argument(folio
2a,ba,12b,20a); one illustration‘ought to be guoted even though the
conclusion reached is very far~fetched. The question is (folio 17a):
Bow do we know that 4he priest must trim his beard every thirty days?
The.inference ig made as follews:The word (hair) is found both in ref-
erence Lo the prieshs (Ezp44:20) and the Nagirites (Nume6:5). In
connection with the verse referring to the Nazirit,s is the Hebrew
word ( A’A'),the letters of which equal in numerical value the number
thirty. Therefore ﬁhifty is Q}sglépgligd Yo the priests and it is cone-

AR
cluded that they must ?ﬁgve every thirty days. Not very conclusive,it
nust he confessed.

RBut Taanith claims the attention of the student because of its
Midrashic material,rather than its pure Halacha. It is in place
therefore to consider something of Talmudic exegesis which is so often
quite arbitrary. The verses which are interpreted according to thelir -
plain meaning need scarcely be considered;a few illusirations of

%
"Derush" or hom+1etica1 interpretation will suffice for an understand-
ing of this method alsoe In Dt;SQZB,ﬂQ'ﬂy‘iS taken in the sense ofgmn
nprap and is interpreted :If a scholar is worthy he is as the dew;

if unwarthy,kill him (folio 7a).In Job 24:19, »’Y¥is taken in the

!
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Sensé of commending ?//xand F/7in that of ah A7 Ak and is inter-
preted:Rain does not come down because of failure to give tithes and
of ferings(folio 7b)s In Eccg10:18ﬁﬁﬁ7?kVﬂis faken in the sense of
God on basis of Ps.104:3 and 7/5’in that of /7A30n the basis of Lev.
27:8;the verse is therefore interpreted:On account of Israel's failure
Yo study bhe Law,God becomes too poor Lo send rain (folio 7b)e On the
basis of Job 88:8,it is inferred that snow on the mountains is as
good as five rains (folio 3b);rain comes for one person's neced on the
basis of the singular (743 in D4, 28:12 support for many because of
fhe plural (ﬂijé) in Ex.18:4(folio 9a),

The juxtaposition of passoges (Num,20: #2) is also wmade the

basis for inference (folio 9a) as 1is the sequence of words in Prov.

8:28(folio 10a)e Other illustirations are Jer$50:36,15581:14,Isa55:1(forff

1i6 7a),Job 38:32(folio 7b),Fec.10:10~11,Job 38:82~3,(follo 8a), Nume

720129 where °5is used in one of iis four senses(when,perhaps,but,
hecause),Gen, 32: 11(folio 20b). A host of additional references might
be quoted but enough has been given to give some insight into the
nethod of the Rabbis.

They sometimes permit themselves to manipulate the text in order
$0 obtain the desired meaning.The changes are seldom very great ,being
usually based upon a full or defective writing of a word. The follow~
ing examples will illustrate these changes :in DL .89 fo? N'saN
(its stones) is substituted,ﬂa//% { its builders)(folio 4a);in Ecce

it g0 8 .

8:1,for s/ w? (will be l@ﬂﬁ@é@d),is rcad xNJ ' (is hated)(folio 7b);

in Nume20:29 for sx=9°/ (And they saw)is read /N7°7 (And they feared)

I
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(folio Qa).
Tt must be confessed that these explanations are not always to be

taken seriously,especially when we find the statement of one of the

|

|
Rabbis,that the patriarch Jacob did not die at all. The interpretations |
are given wilh a didactic purposée and were never regarded as authori~ M
tative.

As to the Baggadic stories,the latter part of Taanith contains

: ]
more than the first. The take of\the rabb%_who gives his blessing to |
his host,is a tale pure and sinple,without any moral(folio Bb). The
stqry connected with R.Joshua and the princess is given to teach that
beauty is only skin deep(folio 7a). R.Blazar's vanity is humbled by
. N

the incident with a most ugly old man (20k),so that ever after he ‘

teaches: A man should ever be as wlelding as the reed,but never as

unbending as the cedar. The two mystic tales of Choni,the circle~drawer §
(19a) and Nakdimon ben Goryon (19%),both show that God answers the 1L
s Y 7 “‘
P - * - * |

prayer of the rwdhl.cou,,T The story of Choni seems alwmost childish;in
\

the Nakdimon story bthere is a far more serious fHone. Roth are evidently

Besides what has already been mentioned,the ireatise offers much

/

i '5

of almost every kind of material, The Rabbis are fond of making hy~- ;l
potheses as %o the etymology and definition of various terms. Tasnith

offers not a few illustrations of this sort,for example: N DIy
’\ A \r'"-—7

(4a), = /° and W/ @ 4/3(m),:ﬁ/@//34 and “77‘)’@“7 (8h), B’ S$’s 77

4

and ®/,/79/95(0b), x99 ,/4A  (18a), The definition of dozing (12b) is

is especially interesting.

\

)

I
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bits of ancienl folk~lore. ‘ }‘
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The Rabbis are certainly not without humor. Of a.play upon words h
there is aht least once instance (9a). Tﬁe lagt three words of Mal :3:10
are: *ﬁ’gﬂﬂﬂy(until it is more than enough),which arevinterprated Lo
mean: Until you grow weary of saying enough., Sarcasm too is foundj(lz
b). When Rab Shesheth was told that certain Rabbis wore their sandals
on & public fastmdayjhé became angry and said:Perhaps they eal too.
When Ula came %o Babylon,he saw dates very cheap and yet the peOplé
did not study the Law. After eating them and Suffering from the ef~
fechs,he said: A basket~ful of knives for a zuz and yet the people
stuay the Law,

As advanced as the Rabbis were in man& things,they were not free
from superstition. They were after all, children of their day. For in~
stance R, Isaac says:If one mentions the word Rachab,he becomes pol-

lubed (Bk ), Again,one mey read the incident of a mother snatching her

child from under the game of R,Jochanan,fearing lest the latter's

G

glance might prove fatal(9a). Says one of the Rabbis: A big step dimin~

ishes the eye~sight by one five~hundredth part (10b);says another:

Fasting counteracis the possible effects of a bad dream (12b), In anothgiill

er passage it is said:A man's merit is a safe~guard in the hour of
danger but %o expose one's self to danger is to lessen one's merit
- J ™D
(20b). What gposser-superstition +han “he statement that the demous
bring a certain disease upon “hose who eat before wmashing.
-

As for Palestine,there is the greatest reverence for it on the

part, of the Rabbis. It is the first to receive the rain;whatever is

left is given %o other lands (9b). Jerusalem too is the beloved city.




husband is only gone frow her temporarily(20a). So sirong an influence
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did the Temple exert upon the Jews,that it was maintained that from !
the 4ime of its destruction,the rains came down irregularly'(19b)¢
As regards rain,the Rabbis certainly kﬁew something of the scienoe}
of meteorology. The &arious kinds of clogds and winds,the effect of
cach sor%,their nature and significance,all these are discussed at
great 1ength(3b)e The guestion as to the source of rain,whether it

comes from the waboers of “he ocean or whether it descends from heaven,

(9h)

i
ig argued pro and con,bul always on “he bhasis of the Biblical verses “

XIL.

' {lh
Of obher sciences the treatise makes but little wmention. The W;;
' e
knowledge which the Rabbis had as %o the geography of the world is MV;
?“?]:;‘1
rather crude, Egypt is four hundred parasangs square; Chsh is sixly 'E%:
times larger,then sixty times larger is %the universe. In the same Hfiq
rate of increase is “he Garden,Paradise and Gehinnom(102). {Wwff
L
vedicine “oo offers some little data. R.Jochanan says:One %iw
SR
“should not speak while -eating, for fear of choking (Bb). It is also ﬂé«?

said:One should not eat too much while traveling for fear of ill-

effects (10b). Again 1%

the effects of a little

is taught: A walkx or
wine:but these only aggravate the situation if
. 2 D

one has drunk much{17b). It is also said 4hat the buman body becomes

swollen frow hunger(19b).

From these few data,we may draw little in the way of conclusion def~ i

initely. But in the field of theology there are naturally B

a 1ittle sleep counberacts
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references of a more definite character. Idolatry is the cardinal sin 1
which alone leads %o Gehinnom. All things come from God as gifts;life, |
\
|
!

rain(8h),resurrection (2a), BHe is the master of the universe;he is

just (11a),faithful (8b),ready to answer the prayer of the pious ones |

fts

(20a). There is a future life,for in the bhour of death,every man is

its meaning is not defined.
A few words as %o conduct. The value of study is especially em~
phasized throughout. No praise is Yoo great for the worthy scholar;

ngs will come upon him;but woe unto him who is in-

tunda

all soris of blessi

diffepent to the Thora. Observance of the Sabbabh is also a great ob~.

[Wh
0

ligation. I% said 4habt rain on Friday is as bad as the Day of !

Judgment ,for it interferes with Sabbath preparations (8b). One of the i‘ ‘

sreat merits of Rab Buna was his action in consideration of the Sab~
bath (20b). Besides,throughout vhe treatise one may find numerous

A = p +
renissions of rigors in honor of the seventh day,

The ethical %one is most high. Righi-conduet is an ideal. Humility

is regarded as a cardinal virtue (15a,20b). Wickedness,such as 5landor4
i

I
theft and impudence bring on the worss of all punishments,droughbe. '
1
|
|

in of wrong~doing (8a). And ‘

Affliction is sure uo follow

when affliction coues

public distress,he rust nobt separate himself at such a time (11a).
If man has done wrong,merec confession weans nothing;he must
nake restitution (18a)e And he wust do this al any cosbs It is saids

If a man has stolen a beawm and bullt 1% in%o a castle,he nmust tear
v

‘ I
. is 4he duty of every man to share 3o bthe 1

: r
1
judged sir i t1ly according to his deeds; though Grhinnom is mentioned, I




down the building,if need be,to return what has been wrongfully ac~

quired.

There is scarce a itrace of pessimism here. Though the tractate
is filled with calawitices and sprrows and persecutibnsjthe general
Lone is optimistic. The spirit is bhat suggested by the Midrashic in~
terpretation of Is.84:4~" He who bears the burdens cheerfully~through
them the world is helped."(8a).

"In conclusion it may be interesting %o mention the reasons

/

which a pious rabbi gives for his length of days(20b). This may serve
as a t&pe of the pious man."I never became andry in my housé;I never
procecded ahead of one wore learned than myself ;T never studied in
f1lthy alleys; I never went four paces without thinking of the Law or
without “he phylacteries;I never dozed or fell sound asleep in the

acadeny; I never rejoiced at the wisfortune of another; I never called

any oné by his by-name."
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Mishnai From what time does one begin to mention God's power |

gver the raine( ¢ 2WR =90k nran aluh, "He who causes the wind %o W
blow and the rain to descead")? R.Eliezer says: From bhe first day
df the FPeast of Boobhs; R.doshua says: From the last day of this
fostival. Then said Redoshua to Re.Bliezer; Since rain during the
Feast of Booths is only a sign of a curse,wgy should one menbtion it

(the rain during the festival). To this R.Bliezer answered: I myself

CHAPTER I, '

f did not say that one should pray( "why ho |nMGive dew and rain®)

/ L
for rain during bhe festival,but only that one should mention the |‘

|
. i

formula: vHe who causes bLthe wind to blow and the rain Ho descend" in w\

order that rain might come in its proper time. |

i

l

Thereupon R.Joshua answered:If what you say is so,then one it

ought to menbion the rain during the entire year (why should one j
- cease on Passover?) _ gl
One should no% pray for rain until the season for rain draws 1l
. ' near. Redudah says:He who is the last to pass before the ark(in J
theﬁﬂ:ﬁLk1g§ditional prayer) on the last day of the Feast of Booths' l

mentions the rain (BwAN I9/A/ M/s g Wk Y,the first -

does not ( in the n'AAwnorning prayer)e On the first day of the

T

Feast of Passover,the first to pass before the ark does mention the l
rain,the last does nob. }
|

Gemara: What does the Tanna assume when he asks: From what time-

I
in:
; < x 1
on etc? ( He assumes that one does mention God's power over the raine)
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(2)

He refers %o the passage in Berachoth which teaches: One mentions
God's power over the rain in the Resurrvection of the Dead ( second
of tha"@ighteen Benedictions") and one prays for rain in the Blessing
of the Years( ninth of the "Eighteeen Benedictions") and one men-
tions the Habdala ( prayer at the conclusion of Sabbath ) in the
Blessing of Understanding ( fourth of the "Eighleen Benedictions").
Therefore having assumed that one does mention God's power over-
the rain,the Tanna teaches: From what time does one mention etc. But
why does he not teach the time also there (in Berachoth which is in

the %gggng division of the Mishna ); why does he put it off to this
point (to Teanith which is in the fourth di§ision of the Mishna)?
The Tana has in mind the passage in Rosh Bashana ( Which is in the
same division of %he Mishna as Taanith). This passage teaches: "And
on the Feast of Booths,God passes judgment regdarding the rain M

Whilelhe toaches: "And on the Feast of Boolhs,God passes
judgwent regarding the rain,he teaches also: From what time one
begins to mention elc,

But the Tanna ought to teach:From what time does one make men-
tion of rain; why does the Mishna have the expression:power of rain?

/{ t“;- / ((,;, 5;} :'.’)

R.Jochanan says: Because the rains come down wwth powergfor it is
writbten ( Job 5:9): vHe do%h great things which are unsearchable,
wonders without number",'and it is also written (Job 5:10): "He it

is who gives rain to the earth's surface and sends water upon the

surface of the slreets."







(3)

What_does ReJochanan teach us? Rabba bar Shila sald:We make'an
analogy by means of the word=mmin this passage and in another pas-
-sage referring té the creation of the world. It is written here ( Job
5:9)e"He doth great things which are unsearchable " (972 n) and it is

written also ( Isaiah 40:28)," Dost thou not know? hast thou not

heard? God is the Eternal,Creator of the ends of the earth;he does

not grow weary nor faint,unsearchable (7m Wﬁ) is his understanding."

Furthermore it is written (Pse85:7): " Be establishes the mountains

with his strength,he is girded with power 27/33an, (8ince mv/2 2

occurs in connection with the creation of the world where the word-pn

also occurs,so likewise is nv/s2to be understood in regard to the
rain where we also find the word 7 p.)

Whence do.we know that one should pray for-ra%yf It is taught
in a Baraitha:(Dt.11:13)"To love the Lord,your God and Lo serve him
with all youf heart. What is service with the heart? Surely it musi
be prayer and in the following verse (Dt.11:14),we read: "And I will
give rain %o your land in i%s season,bthe early rain and the late

rain. "(Hence by the sequence of passages,we infer that one should

s et vod 2
pray for rain oo /?mgdjﬁ‘?ng. ' a

Vi

R.Jochanan said:Three keys are in the hand of God and aee not

entrusted %o any umessenger;these are:the key of rain,the key of life

CunpmaTis R s

and the key of the resurrection of the dead. The key of rain,for it

is written (Dt.28:12):"The Lord will open (7a9) his good treasure~

Wancaon b i

house for you to give rain to thy land in its season." The key of
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(4)

life,what Biblical basis have we for this? I% is written (Gen.30:22):
vAnd SEE rememhsred Rachel and he hearkened unto her (folio 2b) and
opened (7ns*) her womb," Tﬁ@; key of the resurrection of the dead,
what Billical basis is there for this? It is written (Ez.37:13):"And
ye shall know that I am the Lord-whenﬂi@open~(wa@n) your graves." In
the West they include also the key of 3ustinénce,for it is written
(P8s145:18): " Thou openest ( #3,5) thy hand and satisfiest the desire
of every living creature." And why does R.Jochanan not include this
key? Be thinks rain and sustinence are the sane.

Mishna: Re.Eliezer says:From the first day of the Feast of Booths;
R.Joshua says:Ffrom the last day of this festival,

The following question came up before the Rabbis:Whence does Re.
Bliezer derive this? Does he draw his conclusion from the Lulab(the
festive wreath of %the four combined species used on the Feast}of
Booths) or from the Water~libation(the Water-libation on the seven
days of the Feast of Booths)? If he draws his conclusion from the
Lulab,then as the Lulab comes in the day~time(of the first day),so

should the mention begin in the day~time. But perhaps he draws his

conclusion from the Water~libation,in which case,as the Water~libation

begins on the first evening~for it has been said that as"their meal-~
offerings and their libations"(Num.29:18) are even in the evening-so
also should the mention begin on the [irst evening.

Come and hear. ReAbbahu says:R.Eliezer only drew his conclusion

from the Lulab. Some say R.Abbahu has this from tradition and others







say a Baraitha was his authority. What is this Baraitha? It is
taught: From what time does one mention rain? R.Eliezer says: From the .
time of the %taking up of the Lulab (the first day ); R.Joshua says:
from the time when i% is put away (the seventh day ).

ReEliezer m@gh%Qh&ve gsaid in support of his opinion:the four
species (which meke up the Lulab wreath ) are only for the purpose of
entreating God in the matter of rain,for just as these four species
cannot exist without water,so the world canpot exist without water.
But R,Joshuaxﬁ%ght'then havé)said 4o R Rliezer:Is not rain on the

Feast of Booths a sign of God's ill-favor? To this R;Eliezer(;ould

haj%'answered:l myself d4id not say that one should pray for rain,but
mersly mention it,for just as one mentions the resurrection of the
dead the whole year,although it can occur only at a fixed time,so
might one also mention the power of rain the whole year,although it
comes only at a fixed time. Thepefore,if one wishes to wention the
rain the whole year,one may do so (even in summer).

Rabbi says: 1 say:‘Aswgqumas one ceéses to pray for rain,one
should cease %o mention it.(This contradicts the opinion that one may
mention the rain the whole year). ReJudah ben Bathyra says: One be-~
gins to mention the rain on thé second day of the Feast of Booths;
Relkiba says: On the sixth day. R.Judah says in the name of R.Joshua:
'Be who is the last to pass before the ark (in the addi%ional prayer )
on the last day of the Feast of Booths,mentions the rain,the first

(in Lhe I3(’ gﬂég;ﬁ does not. On the first day of Passover,the first

'} %ﬁ/“tk '”a /ﬂt ( ( T/




does mention the rain,the last does not.

Well did R.Eliezer answer R.Joshua (in comparing the mention of

'
i

s ‘\\ e
rain with the resurrection of the dead ). But RwJoshuafm4g$¢mha¥@ﬂ(ﬁﬁh e

61 z LA €N |
gsaid: I grant what is said as to the mention of the resurrection

of the dead,for it is always desirable,but is the same true of rain? |
i

Do we not read in the Mishna (Taanith 12 b ) vIf Nisan is over and f 
W i

the rain descends,it is a sidn of God's ill~-favor®,for ipﬂwritten,~

( 1 Sam.12:17 ): "Is it not wheat harvest to-day? I will call unto
the Lord,and he will send thuhders and rain;and ye will perceive that
your wickedness is great " etc.?

ReJudah ben Bathyra says: On the second day of the Feasb of
Booths,one begins to mention the rain; What is his reasen? It is
taught -in a Baraitha: R.Judah-ben Bathyra says:In regard to the
second day of the Feast of Booths it is said (Numy29:19 ) “And their
1ibatioush(zﬂ'aontin regard 4o the sixth day it is said (Num.29:

31 ):And its libations® (2/504); in redard to the seventh day it

is said (Mum.29:33): "According to their regulation® ( BODUAD e
There is an extra Mem in mn/90s7,a Yod in7/2>p 4/ and a Mem in meswhs |
these three 1etters form the word w’A(water), Here is therefore an
intimation of the Water~libhation from the Thora. But why does R.Judah
take the second day on which %o begin the mention of rain? Since the
intimation in the Thora as to water :is first found in wn/opJd/in con~
nection with the second day,therefore he thinks one should bedin to

mention the rain on the second day.
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Re Akiba says:0n the sixth day of the Feast of Boolhs,one begins @ :
I
|
I

to mention the rain,for it is said (Nuw¢29:31) ‘in connection with E
the sixth day:"And its libations." Of two libations the Scripture q
‘here speaks:one of waler (therefore one begins to mention on the |
sixth day ) and one of wine. Bul suppose I say both libations are of '.i
wine. (What basis would R.Akiba then have for his conclusion?) Be :?
would.derive it -in the same manner as R.Judah ben Batﬁyfa who holds é it

that the extra lettors give an intimation ofwater (and hence to the |

mention of rain ). (folio Ba:) If R«Akiba deri?es his conclusion .in th@k |
same manner as R.dJudah ben Bathyra,then he ought to hold also that. | }
the mention of rain begins on the second day. ReAkiba wmight say in
support of his opinion,that 1inasmuch as the extra libation (P'9047/)
is spoken of in connection with the sixth day (therefore one begins

the mention of rain on that day ).

"In the holy~place pour out a libation of strong drink to the Lord.v

Of two libations,Scripture isAhefe speaking,one of water and one of ﬂ5
i
wine. But it might be said that both are of wine. If so the text '

g - should have read y»»70n0r 7o/ 704;since it reads 764 707, We infer ‘ b

But we read . in the Mishna:The libation of water shall be all

seven'days. With whom does this agree? According to R.Joshua (who
begins on the seventh day ), the libation would be only one day; ac~

one is of water and one of wine.
. . . L , |
cording Yo Re.Akiba (who begins on the sixth day ),only two days;accor~'
I

|

i

J

i

|

!
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ding to R.Judah ben Bathyra (who begins on the second day ),only

six days. But I still maintain this Mishua agrees with R,Jﬁdah ben
Bathyra (that one begins the mention ohn the second day),and the opin-
ion of a certain R.Judah of the Mishna is a codfirmation,for the
Mishna teaches:R.Judah says: By the log ( a liquid weasure )one used
to pour out the libation all eight days. (They agree as to a libation
on the eight h day).This Mishna excludes the first day and includes
the eighthg (This would agree with Re Judahfpen Bathyra who begins

Yt he mcntlon of rain on the second dayrflt wou}ﬁ/al 50 agree with the

N
formor Mishna which says the Water~ 11bat10n/contlnu@s seven days)),

;Why does one not begin the mention of rain on the first day? Since an

i
H

P s : . . . . . :
[intimation is given as to water in connection with the second day,-

!
{
i
!
}
|
]
|

( therefore one bedins to mention rain on that day). Is there howeven,>ﬁ

"1 any intimation as to water for the eighth day? It is writtenvwswhbos

| on the seveath day ( and not on the eighth).

Therefore i% may still be maintained that the law is according to |

. Redoshua (who said one begins to mention rain on the seventh day),but

the Water-libation for seven days is a law which we have by tradition,
for R. Ammi said that ReJochanan sald in the name of R.Nechunya of
Bikath beth Chorthan:the law concerning ten young trees (scattered

in a field eley),the custom of the procession with the willow branch

and that of the Water-libation (during seven days) are traditional

.laws handed down from Moses on Sinai.

Redudah says in the name of R.Joshua: He who is the last Lo pass




Feast of Booths,one mentions the rain (no distinction bheing made bet-

last day (the eighth ),one begins to mention the rain),

(9°) a?‘: 1

v |
before the ark (for the additional praysr ) on the last day of the i |
Feast of Booths,mentions the rain,the first does not. On the first \
day of Passover,the first (in the morning prayer ) does mention the

rain,the last does not. ‘ -l
Which R.Joshua is here spoken of? Shall I say it is R.Joshua of

our Mishna (Taanith 2 a )? No,for he says:On the last day of the

ween Lthe first who comes before the ark-and the last). Is it R.Joshua
f - \j
of the Baraitha? No,for he sgys one begins to mention the rain when thej

Lulab is put away (on the seventh day and here:it is taught: On the

Furthermore it is taught in a Baraitha:R.Judab says in the name

of Ben Bathyra: He,who is the last %o passvbefore~the‘afk on Lhe last
day of the Feast of Booths,mentions'the~rain. Which Ben Bathyra is
here spoken of ?- Shall I say it is R.Judah ben Bathyra? No,for he says!
One begins to mention the rain on the second day,. Rab Nachman bar
Isaac ‘says: The R.Joshua and Ben'Bathyra'about whom you ask-are one
‘and the same person: R.dJoshua hen Bathyra. At times he was called.by
his own name (ReJoshua ) -and at other times he was called by his
fatherts name (Ben Bathyra). He was called Ben Bathyra before he was
ordained -and R.Joshua- afterwards.

It is taught: The Rabbis do not oblige one to mention the dew .and :?
the winds (to say fws 997k 115D 3wk even in the rainy season). Bub |

if one wishes to mention them he may do 80 Why;dQ~the~Rabbis.not:make ﬁ?
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it obligatory to mention them? RcChanina said: Because they are not

withheld, Whence do we know.that dew is not withheld? It is written
( 1 K.17:1°):"Then:said Elijah,the Thishbite who was of the inhabit-
"ants.of.Gilead,unto_Achab:As.the Lord,the God of Israel liveth,before
whom I have stood,there shall not be in these years dew or rain except
. according to my word." And it is also written ( 1 K.18:1 }):"Go,show

thyself unto Achab,and 1 will give rain upon the face of the earth."

What is the reason that Elijah does not mention the dew? Because it

is not (folilo 3 b) wikhheld,

TIf then it is never with~held from the world why did £lijah take
such an oath (that there would not be dew or rain except by his word)? ;

| Flijah really meant that there would be no dew of blessing?Lwhioh:is
_ beneficial to every plant ). But he could have-&egg;gééfthe dew

of blessing (therefore he should have said:vAnd I will give dew -and
rain.") Be omitted it because it 'is something imperceptible.( He does ﬂ
not gention the dew of blessing so that Achab could not say :i% had

evend

aever been with~held).

%{" Whence do we know that the winds -are not with-held? R.Joshua bhen
‘Levi says:Seripture says: (%ache2: 10 ):"As the four winds of the heavens“
1 have spread you out,saith the Lord," What did the Prophet mean? Shallll

I say God spoke to Israel thus:"For I have scabbered you unto the four

quarters of the world." If so,the text should not read yaissbub a9 xa

‘But what :is really meant is this:As the world cannot exist without

* . #inds,s0 can it not exist without Israel.
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B. Chanina said:Therefore in the hot season (from Nisan %o the

Feast of Booths )if one has'saidr"He who ééuses the wind %o blow"

( 7/9n swr),he need not repeat his prayer(for thé wind is.never with-~
held), If one has said:"He who causes the raln to doscend" ( ﬁzwn'vﬂ/b)% 

: gl g et o G s or 1Y '

he mugt repeat his prayerYYtor rain in summer :is a slgn of God's 'ill~
favor), In the rainy season,if one has not said:"He who causes the
wind to blow" (7/90 a/whk),he need not repeat his prayer. If he has not
said: "He who causes the rain to descend": (ﬁU%ﬁ =/9//Y, he must repeat
his prayer. -And not only this,but even if one insert in one's prayer:
"He who removes the wind and keeps the dew from descending,'"he need

| not repeat his prayer ( for wind and dew are not with-held).

It is taught:The Rabbis do nbt,make‘it obligatory to mention
clouds ‘and winds,but if one wishes to mention them,one may do so. Why
do the Rabbis no% make this obligatory? It is because they are never
with~held, Is it true that they are no¥ with~held? Does not Rab
Joseph teach:It is written ( Dt.11:17):vAnd he will shut up the heav-
ens?" (From what will he shut up the heavens?) Is it not from the

} clouds and the winds? 8ome one might answer R.dJoseph:You say from the ii
Nivmjf.clouds‘and the winds: I say it :is from Lhe raine Eor Seripture. says. 1m~£,

-mediately after (Dt.11:17 ):"And there shall be no rain'; therefore-T
4 , .«X’A.

conclude rain is meant. Bow then are we to understan ‘R“@Q';gﬂuwheﬂkhe ikl
Fo prnd
%ohes the verse "And he will shut up the heavens/qas referrlng to

clouds and winds?j>;

\_ There is, a contradiction in the case of clouds -and also in the

A

- case of winds! No,in the case of clouds thereis no coutradiction. In
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the one instance as Lo clouds,the early clouds are meant( which come
before the rain and are not with~held ); in the other instance .as to
~clouds,the late clouds are meant( which cowe -after the rain~andlare
with~held )e Nor is %there any contradiction:-as to winds. In the one
instance an ordinary wind is meant .( which is never with-held ); ‘in
the other instance,an extraordinary wind is meant ( which is with~
“held ). But %he extraordinary wind :is a good thing for the threshing-
floor.( We ought therefore to mention i% gjnce:it:is sonetimes with-
held). The winnowing may be done with a fan ( independently of the
wind)e ' | , it/

@ ippes i
I% is taught: The clouds and hhe winds-arf«a%mbeneflolal as raing

In what cases are we to understand this? R.Ula says, and somé say it
was R.Judah: The clouds and winds which cowe after the rain. But can
one say. thﬂt such are beneficial? Is:it not written (Dt.28:24 ). "The
Lord will give as the rain of thy land powder and dust." ( They are
harmful,for the wind %akes UP the dust after the rain dnd makes i%

! (15 e“e\ ;;t‘eﬂ Fol v B 1@/} Mf” G R 4N sy des el
/stick to the dra13 ) Bub-Ula"saysfaﬁd sppe- say'lt Was RwJudah;«Winds

bt Dt Ig ot A Brcen ol
and-elouds

%fter rain. are benefmolal, SLg- %here~ﬁot hel a .contradic~

% AT b\,7 R A IR "f’(\ Pl
“Hdont No Aﬁﬁ Lhe one casgﬁthey blow gcntly ‘and do@not raise the dust;

~in the other, %h;} bibwvh@av1ly and dotraise the dust. (The forwer is
beneficial,the latter :is nots)

Re.Judah further says:Winds after rain are as beneficial -as rain;
a covered sky after the rain is as beneficial as rainm,while the sun

‘after rain is as beneficial as two rains.( Since all.of these -are as

beneficial as rain ) what does come after rain which is excluded
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(which is not as beneficial ag rain). The glow after sunset is excluded;

friedthe sun between the clouds.(When in one spot in the heavehs,the sun

shines,and not in another,like hair growing here and there on a bald

113
head). Raba said: Snow to the mountains is as beneficial as five rains | 1;

$o the earth,for it is written (Job 37:8):" For to the snow he saith:

s
|
Be thou upon the earth;likewise to the pouring rain and to the pouring gtj,

rain of his Istreng't;h"( awYs, 20k, TWA are each one and /9 @hbeing ply~ [l
ral is regarded as two;hence five rains). N |
Raba further said:Snow is beneficial for the mountains,a heavy il
rain for the trees,a gentle rain for the produce (folio 4a),a drizzlingi‘
rain even for the kernels under a hard clod. What is the etymology of %
o197 It is made up of'él@,wwy(Wake up,ye cracks of the soil)e l
| Raba further said: The young studént is like the kernel under fhe &f

heavy clod,for when it once breaks through,it grows fash, (Thus does the |||

fame of the student spread )<Raba furthermore said:When a young student jihll

|
gets angry,it is his gzeal for the Law that excites him,for it is said i
(Jer.23:29 ):" Is not my word like fire?Psaitb the Lord".And R.Ashshe
said:Every young sbudent who is not as hard as iron is no student,for ‘I

it is said (Jer.23:29 ): ™ And like a hammer that shivereth the rock".

R, Abba said to ReAshshe: You derive this from the verse in Jeremiah,I ‘g‘
: i
however ,derive it from the following ( Dt.8:9 ): " A land whose %
stones are of iron ", Do not read 7’Ja2x (its stones ) ,but n’v/ = 113
( its builders ). But Rabbina said: Nevertheless one ought to ‘ﬁ
. w '?E. !
train one's self %o be gentle,for igfsaid (Beee11:10 ): M And thou :&L
;|
i i




‘shalt remove anger from thy heart."
ReSamuel bar Nachmani says in the nawe of R.Jonathan:Three per-
sons made unreasonable demands ( making their actions dependent upon
chance :);two of them were answered properly (Providence favoring
their ways - ),one was no%t, The three were:Eliezeﬁ;the servant of :Abra~
ham,Saul,the son of Kish and Jepthah,the Gileadite. Eliézer the ser~
vant of ‘Abraham was the first,for it is written ( Gen624:14»):uAnd.it
shall come to pass that the maiden to whom I .shall say:let down thy
pitcher ¢ ¢« ¢ ¢ ¢ ¢ « shall be the one thou hast appointed for thy
servant Isaac." She might have heen lame or blind( for he had not
specified in his prayer );but God answered hirx satisfactorily-and
Rebeccah came to hand for him. Saul,the son of Kish,was the second,
for it is written (18am.17:25 ):"And it shall come to pass that the
“ﬁan who shall slay the gian%,the king will make him very rich.and will
give him his daughter. He might have been a slave or bastard ( for the
king had not specified in his prayer ); but God answeped him satisfac-
iorilyvand Dayid came forth for hin. Jepthah the (Jileadite was the
third,for it is written (Juddes 11:31:): "Then shall it be,that whatever
cometh forth from the doors of my house ¢ v ¢ » ¢ o I Wwill offer:it
up as a burant offering." It might have been some unclean thing :( .a dog
or a swine );God did not answer hin satisfactorily'and'his.daughter‘
~came forth. -And this is whal the prophet said to Israel ( Jer.8:22):
"Is there no balm in Gilead;is there no ﬁhysician there?" (Jeremiah
Censures Jepthah for the latler wight have gone to Phineaé and had his

- vow annulled.) I% :is also written( Jer.19:5 ):"What I have not cou~




(159
manded,;nor spoken;nor -thought of ", "What I have not commanded" refers
to the son of Hesha,king of Moal,for :it:is said ( 2 Kc3:27 ¥:vAnd he
took his son,his first~born who was %o rule in his place-and he of~

fered him up as a burnt~offering."™ "And I have not spoken "refers to

Jepthah.  "And it has not entered my mind " refers to Isaac,the son of
‘Abraham, -
el

ReBerechya said: The community of Israey%made'ah"ﬁhreasonable re-
guest,yet God answered it satisfactorily,fot it is said( Hos.8:3 ):
nAnd let us feel it,that we may strive to khow the Lord;bright as the
morning-dawn is his rising,and he will come as the rain to us." God
answered Israel:My daughter! thou askest .a thing ( rain ) which:is
sometimes desirableuand.sometimes.is not ( in harvest %ime :);but I will
be unto thee something which is always desirable ( dew:),for it said
( Bos.14:8 ): "I will be -as the dew to Israel,":And Israel made another
unreasonable request saying unto God:Ruler of the @iniversel ( Cant.8:8)
"Pul me a3>a seal upon thy heart,as a seal upon thine arme." God .an-
swered Israel: My daughter!thou askest a thing which is sometines visi~
ble and sometimes not( when one .is dressed );bul T will do for thee
something which is always visible for it is said( Is.49:18 ): "Behold,
~upon the palms have I engraved thee "

The Mishna.( Taanith :2 a-) says: One does not pray for rain until
the season for rain draws near,. There was-.an opinion that praying
(7ﬂ4Ng»-and mentioning (795sm) are one and the same. Who:is it that
teaches ( one does not mention rain until the season for rain draws

near?) Raba says:It :is R.Joshua who says: One begins to mention the




‘day of ‘the Feast of Booths,and this is about the time of the rainy

‘4°b ¥:1t is R.Joshua who says:One begins to mention the rain from the

-8ays:There :is no contradiction;the -latter Mishna refers to praying for

rain from the %ime when one puts the Lulab -away( which:is the eighth

saason @ ). ‘Abaye sald to Raba:You might :also say it is R.Eliezer-and
that‘praying and mentioning -are different ( ReEliezer -says:From the
time when the Lulab :is %aken up,one begins to mention the rain;he says ??
nothing as Lo when one begins to pray for rain-). Some say the Gemara |

should read -as follows: #ho -is it that teaches( one,does not mention

) W L wt e
the rain until the season for rain‘dvaws~near«),»i;gigh37say*( folio

F3as ot
TR A

yRaba wsays: You might even say it.is R. i

A

Elieger and that praying and mentioning are different, ( We omit the

time when one puts the Lulab -away

words:There was -an opinion that praying and mentioning are differenty)
RedJudah ‘says: He who ‘is the last to pass before the ark( :in the

5751P3prayer~)on the last day of therﬁeast of Booths mentions the rain, |

the first does not. On the first day of Passover;the first does mention‘f‘ﬁ'

the rain( in the ®»/~rMwprayer ),the 1ast-does-ndhk

The Rabbis find this Mishna %o be:in conflict with the following
Mishna ( Taanith 5~é Y:How long does one pray for rain? R.Judah -says:
Until Passover .is over.( In the Mishna guoted above R.Judah says: On
the first day of Passover,he who is the last to pass.before.thg;ark;

({j" 2o :}‘
does not mention the rain);R.Meir says: Until Nisan is over.,R«Chasda

‘rain,the former refers to mentioning it. In regard to praying for.rain, i

one keeps on ( until the end of Passover },but :in regard to mentioning

rain,one ceases (after the »/5rwprayer of the first day ).
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Ula says:This explanation of R. Chasda-is hard ( Prov.10:26 ):

when one does not pray for rain ( On the last day of the Feast of

|
|
|
|
"As vinegar is to the teeth and smoke is to the eyes." If in the tine }
|
i
!
1

Booths,there is no prayer for rain ( mb~sw),for this is in the ninth
benediction of the"Eighteenland is not said on holidays Y,one men-~

tions the rain ( Re.Judah says on the last day of the Feast of Booths |
h

one mentions the rain ), -at a time when one does pray for it ( the days|

between the first and lest days of Passover ), how much the more

- o’ s

‘should one mention it J&f“@"‘j* - JUlle AL T

of R.dJudah.( One says:If one prays for rain until Passover is over,so

f
i
much ‘the more should one mention the rain;the other,that praying for L

rain continues to Passover and the mention of rain which can be re-~
peated on-a holiday is said on the first day of Passover in the
prayer«) Ridoseph says: What is mean® by the phrase: "Until Passover
‘is over ;XLIt means: Until the first public reader of prayers on-the
first day of Passover comes down from the Ark( This interprebation of
‘the Nishna ( 5-a ) would not contradict the other Mishna ( 2.a°) in
-the name of R.Judah.) Bul Abaye said to R.Joseph:Is there any prayer
for rain on a boliday? - ( The prayer for rain is in the ninth of the
"Eighteen Benedictions " and ‘is not said on holidays;R.Joseph would
gay it on the first day of Passover:) R.Jcseph answered:Yes!-there is
-a prayer  for rain,that of the interpreter  (in bis discourse). But
~does the :interpreter pray for something which the oongregation~does

~not- need? (- The -argument: of RcJoseph being weak;the opinion. of Ula-is




S

(18 )

regarded as the more correct:that two different Tennaim report a tras

dition in the name of Re.Judahe).

Rabba says:What is meant by the phrase: " Until the Passover is L?

over M2.IL means until the time for the slaughter of {the Pascal lamb -is

over ( until noon of the fourteenth day of Nisan,the first day of Pass-|

over;this coincides with the view of Re.Judah in the previous Mishna R2a),

And there is an analogy between the bedinning and the end of this
subject ( praying for and mentioning of the rain )¢ As one begins the

mention of rain ( on the last day of the Feast of Booths )altho one

does not pray for it (until after the festival ),so at the end,one nen~ | jf

tions the rain ( until thes7©l%prayer of the first day of Passover Y,
‘altho one has ceased praying for it ( the day before Passover ). But

Abaye answered him: I grant what you say in regard to the mentioning

al the beginning,for mentioning is a kind of a propitiation preparato~‘¥ﬂ

‘ry ‘to the praying for rain ( One says these propitiatory werds because
one ‘cannot pray for rain on-a holiday;since -the praying follows,the.
mention'may-have<been as a propitiation ),but at the end,what need -is
‘there for a preparatory propitiaﬁion, ( Why mention the rain when one

no longer needs to pray for it ? ) The opinion of Ula is regarded-as

‘the more correct -( that two Tannainm report a teaching -in the name of Re |

Judah ),

ReAssi said in 4he name of R.Jochanan: " The ‘law-is according to

R.Judah " Then said R.%era to R<Assi: Did R.Jochanan say the law is
according to Re.dudah ? ( The last to pass before the ark on the last

“day of the Feast 'of Booths,mentions the raine) Do we not read-in the
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Mishna( Taanith 10 a ): On the third day of the month of Marchesvan,
one begins to pray for rain;Rabban CGamaliel saysz on the seventh day
of that month. Re.Elazar says: The law is according to Rabban Gamaliel. ﬂ
( Bow then could R.Jochanan say:The law is according to R.Judah who {
would begin to mention the rain on the last day of the Feast of §¢
Booths? ) ReAssi answered R.Zera:You quote R. Elazar who is no more ?
authoritative than R.Jochanan, But if you wish,I may may that there is |
no contradiction ( between the opinions of these two men ). In the one

case,reference is made to praying for rain ( on the seventh of Marches~l¥

!
i
van '); in-the other case to the mention of rain ( on the last day of ﬂ

the Feadt of Booths ). Did not R.Jochanan say. At the time when one

l
|
prays,one mentions;when one does not pray,one does not mention? ( How i
could ReJochanan say the law is according to R.Judab:that one mentions 1

the rain on the last day of the Feast of Booths,when there is no prayer|

. . : . !
for rain ). R.Jochanan only spoke with reference to ceasing from both |
|

the mention of,and the praying for rain. ( He does not refer to begin- |
ning ). But did not R.Jochanan say: When one begins to mention, one

begins to pray ( on week~days ). When the prayer ceases,the mention

ceases also.( On the day kefore Passover one ceases to mention. How

then could.R.Jochenan say the law is like R.Judah who says rain -is men
tioned on the first day of Passover ?)

Bub there is no contradiction ( between R.Jochanan who holds to t
opinion of R.Judal,and R.Elazar who is of the same opinion as Rabban q
Gamaliel ). In the one case,Babylon is referred to;in the other Pales~ ﬁf

tine is weant. In Babylon the produce ‘is still in the fields ( during
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‘the entire month of Tishri and one does not Begin to mention rain
until the seventh of Marchesvan,hence Re.Jochanan says:When one begins
to mention,ocne hegins to pray for rain );in Palestine ( they harvest
in Tisbhri,therefore one mentions rain on the last day of the Feast of
Booths )«

Why do you give as a reason for the distinetion that in Babylon
the produce is still in the fields in Tishri¢the same is true in
Palestine. Is it not rather on account of the pilgrims ( whose return
from Palestine would be made difficult if the rains came before they
reached home )? But when R.Jochanan said:The law is according to R.
Judah,he referred to the time when the Temple was no more-iﬁ exis~
tence ( and there were no pilgdrims ). (}£«y9u~domnptwagreﬁmﬁ9$this
opimion I will say that R.Jochanan iﬁ both cases refers to Palestine
and there is no contradiction. When the Temple was in existence (there
were pilgrims,hence there was no mention of rain until the seventh of
Marchesvan ); when the Temple was no more (there were no pilgrims,-
hence they began to mention rain on the last day of the Feast of
Booths ).

Since we have two days,either of which might be the proper day,-
how shall we act? ( In this case,it is uncertain which is the last
day of the Feast of Booths. When then,according to R.dJudah,should one
begin to mention the rain)? Rab said: One begins to mention the rain inj
the 5}@/5 prayer( of the eighth day which might be the seventh or last |
day of the Feast of Booths ). One omits the mention of rain-in the af-

ternoon prayer ( Perhaps the dey is no holiday and there is no mention |
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|
of rain until the spo/b prayer of the following day ),of the ninth '%
i |‘ i
day ( which might be the eighth ) and also in the evening prayer of W :
0
the ninth day and the worning prayer of the ninth day. One begins 1@ F it

again to mention the rain in thei?m!h prayer ( of the ninth day ).
‘l
]

Samuel said to his students:Go -and tell my colleague:Since you i

|
i
have made the day ‘a holiday( the eighth day which may be the seventh, %
By mentioning the rain on it,it is regarded as a holiday),how can pou w
again make it an ordinary day ( by omittipg the mention of rain -in the*
afternoon prayer of that day )? But said.Samuel:One begins the mention |

of rain in thez7ﬁlh prayer ( of the eighth day which is possibly the

seventh Y,and continues in the afternoon prayer ( of that day ),omits,

|
l
!
the mention in the evening and morning prayers ( of the ninth day, i
which is possibly the eighth),then bedins again to mention the rain in 1

the 3‘@;k3prayer ( of the ninth day ). (folio Ba ) Raba said:When one

has begun to mention the rain there is no interruption,and ReShesheth

is of the same opinion, Even Rab changed his opiniou,for R<Chananel

said in the name of Rab: One counts twenty one days from New Yearts Dayill
a i; in the same‘way as ohe counts ten days from New Year's Day to the Day ;*' }
of ‘Atonement (From New Year's Day until the seventh day of the Feast L
of Booths,there are twently one dayS’z?yhen one begins the mention of ﬁ

1 | | ‘
N » » » i }
] rainv,there is no interruption. ' |

,% Migshna: How long should one continue to pray for rain? R.Judah

says:Until Passover is over;R.Meir says:Until the end of Nisan,for it |

é is said ( Joel 2:23): " -And he will send down for you the early rain | !

;
;5 and the late rain in the first ( month ). " 1&1




.( carried there by the mice )and what was in the ant~holes. Then they
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Gemara:Rab Nachman said to Rab Isaac:Is the early rain in Nisan?
The early rain is in Marchesvan,for it is taught:The early rain is in
Marchesvan and the late rain in Nisan. Rab Isaac then said to Rab

Nachman: Re Jochanan spoke thug: ( The early rain really was in Nisan ')

in the days of Joel,the son of Pethﬁei-( when a miracle was performed-)if

then was this verse fulfilled,for it is written ( Joel 1:4 ): " What théﬁ |

caterpillar left,hath the locust eaten;and what the locust left,hath
the oanker~worm eaten;and that which theigankermworm left,hath the
cericket eaten." ( There had been seven years of famine but through the
miracle,we learn ( Joel 2:25 ): plenty is again given to the land ).
During that year,Adar passed without rain,the first rain fell on the
first of Nisan. Then said the prophet to Israel: Go out and sow the

fields. They answered the prophet:If a man have a measure ( one sixth

T
i
i
1
|

of a Seah ) of wheat or two measures of barley,shall he eat it and live ||l

or sow ‘it and die? Then said the prophet:In spite of this,go out and

sow the fields. ‘A miracle bappened and they found what was in the walls% ?

went out and sowed the fields on the second,third and fourth days of
Nisan,and on the fiftb,tbe second rain came down. On the sixteenth of
Misan,they brought the Omer ( of barley offered on this day,Lev.23: 10~
14 )evThe result was that the grain which usually required six months
( from Tishri to Nisan ) to ripen,in this case,required only eleven
days (from the fifth to the sixteenth of Nisan ),and the Omer which

was usually brought from a growth of six months,was brought from an

eleven days growth, Of this generation does the Psalmist say ( Ps.128:
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5-8 ):" They who sow in tears shall reap in Joy. He goeth forth indeed

and weepeth,that beareth the seed for sowing;but he will surely come

in joy when he beareth home his sheaves." What is understood by " He

goeth forth indeed and weepeth « » « « «?1( Reference is here not made

to wan but to the ox ). R.Judah said:The ox when he plows,weeps as he

goes on,but on his return he eats the corn from the furrows and this

is the meaning of " He will surely come in Joy«" What is understood by

" When he beareth home his sheaves "9 R.Chasda saidyand some say it is

taught in a Baraitha:A stalk one span in height had an ear of two

spans. ( This was a miracle ).

Rab Nachmen said to Rab Isaac:What is meant by the verse (2 Keg: 9

1 ): " For God called the famine and it Yoo came upon the land for
geven years "9 In these seven years what did they eat? Rab.Isaac said:
Thus spoke RcJochanan: In the first year they ate what was in théir
bouses;in the second,they ate what was in the fields;in the third,

the flesh of clean animels;in the fourth,the flesh of unclean animals;
in the fifth,the flesh of abominations and feptiles;in the sixth,the
flesh of their sons and daughters;in the seventh year ,that of their
own arms,in fulfillment of what is said ( Is.9:19 y:" Bach one eats
the fiash of his own arm n,

Rab.Nachman furthermore said to Rab Isaac:What is the meaning of
the verse ( Hosc11:9 ): " In thy midst is the Holy One and T will not%
come @nto the city', Because the Holy One is in thy midst,will I not
come in the city.( Because thou hast done well,shall God not come into

the city ?) Rab Isaac answered him: What R,Jochanan really meant is
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this: God said:I will not come into the heavenly Jerusalem until I

come into the earthly Jerusalem. Rut is there a heavenly Jerusalenm?
Yes,for is it not written ( Ps.122:3 ): " Jepusalem which is built as
a city bound togetber "? ( The earthly dJerusalem being differently
built,there must be another,and where can that other be if not above ?)

Rab Nachman furthermore said to Rab Isaac: What is the meaning of

the verse ( Jer.10:8 )" And with one thing they are become brutish and

foolish,it is a doctrine of vanity,it is wood “? Rab Isaac answered:

R.dJochanan really meant:One sin it is which consumes the wicked
in Gehinnom. What sin is here referred to? That of idolatry,for it is
written here:" It is a doctrine of vanity,it is wood " and it is writs
ten ( Jer.10:15 ): " They are vanity,the work of deception " ( An an-
alogy based on the word lég??which occurs in reference to punishment
~and also to idols.)

Rab Nachman furthernore gsaid to Rab Isaac: What is the meaning of
the verse,(.Jer;2:13 ): " For two evils have my people practiced "?
Were there only two? Were there not twenty~four: ( Another reading. has
twenty~two ), sing which were forgiven them ? Rabvlsaac‘answered:R,
Jochanan really meant:That one sin which is equivalent ( folio b th
%0 two. What was this sin? Idolatry,for it is written (Jer.2:12 ): "

" For two evils have my people done,me have they abandoned,the foun~
tain of living waters,to hew out for themselves cisterns,broken cis~
terns,that cannot hold water". ( This is one evil ). It is also

written of them ( Jer.2:1C~11 ): " For pass over to the isles of the

Kittites ( Cyprus ), end see; and unto Kedar'( Crete ) send.and con~-
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gider well; ¢ ¢« ¢ ¢ ee ohalth a nation changed ils gods even though Ll i
they were not dods,yet ny people hath changed its glory for a profit~ |

less thing."( This 1is the second sin,the renunciation of God for -a

worthless thing ). It is taught: The people of Cyprus worship fire and
-those of Crete worship water,and although they know that the water sube~|}
dues the fire,they do not change Yheir #€od,but my people hath changed

its glory for something which is profitless.

Rab Nachman further said to Rab Isaac: What .is the meaning of the

verse (' 1.9ame 8:2 ¥ " And it came Lo pass when Samuel grew old®?

And did Semuel grow old at all? Indeed he was but fifty~two years old,gl

for it is said by way of tradition: If a man die at the age of fifty-

two,he reaches the age of Samuel the Ramathite. Rab Isaac answered:R.
Jochanan really meant: Samuel grew old prematurely.( His hair becane

whitee),for it is written ( 1.Sape15:11 ): " I repent that I have nade
Saul king." ( God wanted to kill him-at once ). Then said Samuel before%}g

i

God: Master of the Universe!Thou hast wade me like unto Moses and Aaroné}jﬂ 4
for it is written (Ps.99:38 ): " Moses and Aaron were among his |
priests and Samuel among those who callvupon his name." Just as Moses j
and Aaron did not have their work put to nought in their life ( sthua %
was the pupil of Aaron ), so let not my work be undene in my life. {éi
(Samuel had anointed Saul king ). God said: What shall T do? If I slay f

d/ﬁ»é’vo @/i/}f " .
Saul,Samuel will not forgive it,if I kill Samuel while he is young,-

!

:

people will speak 111l of him. ( Having died young,they will regard him 3 i
e

as a sinner.) If I put to death neither Saul nor Samuel,then the reign gj*‘i

of David will arrive and one kingdom must not overlap -another even as [l

1
|
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nueh as a hair's breadth;thepefore God said:I will make Samuel prema~

turely olde

Phis is the meaning of the verse ( 1.8am.22:8 ) " Now Saul was
sitting in Gibeah under the tamarisk in Ramah ( on Mt Ephraim ). What
has Gibeah to do with Ramah? The two are brought together to give the
reason why Seul remained in Gibeah two and one~half years; it was be-
cause of the prayer of Samuel of Ramah,

But is one man pushéd-aside to make room;for another ( Samuél
being pushed aside for David )? Yes! for Samﬁ@l bar Nachmani said in
the name of R.Jonathan: What is the meaning bf the verse ( Hos.d:56 )
" Therefore did I hew them down by the prophets;I slew them by the
words of my mouth. v By their deeds,” it is not said,but, " by the
words of my mouth " ( not on account of sin,but because of what I have
decreed ); hence one man may be pushed aside to make room for -anotbers

Rab Nachman and R.Issac were eating a meal together . R.Nachmen
said to R.Isaac:Expound something fo ne. Relsaac said to Rab Nachman:
Thus said R.Jochanan: One should not speak in the course of -a meal leatl
the food go into the windpipe before it reaches the gulletyand one
come into danger of choking. After the meal Re.lsaac said to Rab Nach~
.man: Thus spoke R.Jochanan: Jacob our father did not die. Whereupon
Rab Nachman said: Is it for nought that the mourners mourned for him
and the embalmers embalmed his body and the grave-~diggers buried him?
Then said Rab Nachman: I derive it from the following verse,for'ittis
said ( Jer, 30:10 ): " But thou,do not fear,my ssrvant Jacob,saith the-

Lord,and do not be afraid,0 Israel;for,behold,I will save thee from
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~afar,and thy seed from the land of their captivity, ™ R@Jochénan makes ﬂL

L b

an analogy on the hasis of the word « Jugt as Jacob's posterity iS§ﬁ

alrve. aline il
etormal,so is Jacob himself eternal.( The embalmers were deluded -in

thinking him: dead. The living only could be in captivity,hence Jacob

could not have died.) jﬁ

R.Isaac said: Any one who says Rachab,Rachab, becomes at once 1}
polluted. Rab Nachmen answered him: I said it and nothing happened to k;
me. Then said ReIsaac: I.mean in the case of one who recognigzes her t;
and is aéquainted with her. When Rak:Nachman parted from R.Isaac,he g
said: Give me your blessing. R.Isaac answered:lLet me tell thee a para~ ﬁ
ble,\To what ig this ineident like? To a traveler who journeys E i

through the desert. When weary,hungry and thirsty,he finds a iree

whose fruit is excellent,its shadow refreshing, and a spring of water

flowing at‘its base. The traveler ate of the fruit,drank of the water,

and rested under the shade. When about to depart,he said: O tree,Q trea}k
with whet words can I bless thee? How can I wish for thee that thy Q
fruit be excellent,when thy fruit is excellente How can.I wish that I%”

thy shade be refreshing;for this blessing thou hast also? Or how can _ﬁ
i

I wish for thee that a spring of water shall flow at thy base,since

thou hast this likewise? But may it be God's will that all thy bfanchesfﬂ

whieh come from thee ( foldd &8 a ) may be like thyself. So with you;: i
with what shall I ask God to bless you? Not with Thora,for thou hast
this,not with wealth,for thou hast this also,nor with sons,for these
too,are thine. But may it be God's will thal thy offspring may be as

blessed as thyself.
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It is taught: The first shower which comes down in Marchesvan,:
why is it called n9/’%? Because it teaches people to plaster their
roofs ( that the rains may not soak through ), to bring in the produce
( which has been left in the fields to dry ) and to make all other
preparations for the rainy season. Another explanation of m=/7 is
that it fructifies the earth and waters it to the depths,for it is
said ( Pse85:11 ): " Watering her furrows abundantly,smoothing down her
ridges,thou softenest her with showers;thou blessest her growth."

Still another explanation of m=5/* is that it comes down gently and not
heavily( like a teacher who teaches with gentleness,or like an arrow
which one shoots,and which goes straight to the mark ).

Or, @9/’ may not be a blessing. but a curse,hence it may gel its
name because it knocks down the fruit of the irees,or wasles .away the
seed and the young trees. But no! Scripture spgaks of 7977 andengﬁéés
together, just as the late rain is a blessing,so is the early rain a
blessing. But may it not be that the late rain overturns houses and
breaks down trees and bringds the crickets ( hence it is a curse )7
No! Scripture speaks of the early rain;just as the early rain is a
blessing,so is the late rain. Bul whence do we know that the early
rain is a blessing? It is written ( Joel 2:23 ): " And ye children of

Zion,be glad and rejoicé in the Lord,your God,for he.hath given you

the early rain for a blessing and has caused to cowe down for you the

rain,the early rain and the late rain in the first month."
It is taught;The early rain is in Marchesvan,the late rain in

Nisan. You hold to this opinion,but may it not bhe that the early rain
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is in Tishri and the latter rain in Iyar? No! Scripture says ( Dt.11:
14 ): * That I will send rain for your land in its due geg§9g,thé
early rain and the late rain "(in Marchesvan and Nisan ). Why is the
late rain called wlfiéés? Rab Nehilai bar Idi said in the name of
Samuel:Because it crushes the stiff-neckedness of Israel ( by fasting
and prayer ). The school of R.Ishmeel teaches that w/734éais so0 called
because it is that which fills the drain in its stalks. In a Baraitha
it is taught that w/7aéésis that which falls upon both ears and stalks.

It is taught: The early rain is in Marchesvan and the late rain in
Nisan. You say the early rain is in Marchesvan;may it not be in the
month of Kislev? Nol Scripture says ( Dt.11:14 ): " I will send rain
for your land in its due season,the early rain and the late rain;just
as the late rain is in its due season,so is the early rain,( Marches~
van )e ( When Nisan is passed and rain comes down it is not an evidenc
of blessing ).

It is taught in another Raraitha: The early rain is in Marchesvan
and the late rain is in Nisan. This is the opinion of R.Meir,but the
Rabbis say:The early rain is in Kislev. Who is authority for this lat~
ter statement? R.Chasda said:R.dJose,for it is taught:When is the time

of the first rain~fall ( in the autumn Y The first shower should cone

on the third day of Marchesvan,a middle one on the seventh and the last |

on the seventeenth of this month;this is the opinion of RcMeir. R.Judah|

says:The seventh,the seventeenth and the twenty~third of Marchesvan;R.
Jose says:The seventeenth and twenty~third of Marchesven,and the first

of the month of Kislev, ( These three showers are called the early







rain,)

And likewise R.Jose used to say:The individuals ( pious ones ) do il

not fast until the first of Kislev ( if no rain has fallen ).( R.Jose !

is of the same opinion therefore,as the Rabbis who say: The early rain |

is in .Kislev). Rab Chasda said:The law is according to R.Jose. Amemar

teaches the words of Rab Chasda in this sense:On the third day of

Marchesven,one prays for rain;Rabban Gamaliel says on the seventh@‘Thenﬁe5'

Rab Chasda said:The law is according to Rabban Gamaliel ( thal one
does not pray for rain until the seventh of Marchesvan ).

Which opinion does the following support? Far it is taught:Rabban

Simeon ben Gamaliel says: If the rain comes down for seven consecutive

days,you may count among these days,the first,the second. and the third

‘rain~fall. With whom does the above agree? With R.Jose ( for according

3 |
to RedJose there are seven days between each rain~fall as follows:from ig
{
|
|

the seventeenth to the twenty~third,there are seven days inclusive of il

the first and last days;frow the twenty~third to the thirtieth,there
are seven days exclusive of the day of the last shower-}. Rab Chasda

the seventh day of Marchesvan and then one begins to pray for rain ).

I grant you that the time of the first rain-fall is the time when one

begins to pray for rain,and the time of the third rain~fall is the time
when the individuals begin their three fasts,bul for what purpose is

the 4ime of the middle rain~fall? R.Zera said: For the sake of the

vows,for we learn in the Mishna:He who vows ( to abstain from something)

. . ] . s . PR 5 2
(folio gb ) until the time of rain or until the rain comes downabbis
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means:until the second rainfall.( The plural being-used/j T'AWR),this
means at least two;hence the second rainfall ). Rab qui&rsaid;The

gecond rainfall is for the olive~trees,for we learn in the Mishna:When
ig every man permitted to touch the poor man's share in the gleaningith%
forgotten sheaves and the corner of the field? When the last troop of %
gleaners have gone through the fields. When is every man permitted to
touch the poor man's share of the cubtiing ( sindle grapes which have i
fallen off and also the single bunches )? Whgg the poor pass through
the vineyards(a second time ). When is every man pernitted to touch

the poor man's share of the olive fields? When the second rainfall o

comes doWn,.

What is really meant by 77/@w//A/s? 0ld men who walk with a staff.

Resh Lakigh said:They who gather after others have gathered. Rab Pappa

said:The second rainfall dives the time up to which sny man may walk
in the private patbs ( to shorten his way;the grain cannol be harmed
as yet ).for Mar said:Any men mey walk on the private paths until the

second rainfall comes down.

Rab Nachman bar Isaac said: The second rainfall gives the time . iljil

for we learn in the Mishna:Bow long is one permitted to enjoy the usu~ ﬁjy"

fruct of the straw and the stubble? Up to the time of the second rain- ?
fall, What is the reason? Because it is written ( Leve25:7 B: v And
i :

for thy cattle and for thy beasts which are in the land;as long as the |

beasts have food in the field,you may feed your cattle from what you

have in the hbuse‘ ( You may meke use of the produce of the Sabbatic i w‘ﬂt
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year ). When there is no more food in the field for the beasts{ There

is no straw or stubble,for after the second rainfall the rains have

made them into manure.), you may not feed your cattle from what you

have in your house. ( You may not make use of the produce of the Sab~
batic year ).

Re Abbahy said: What is the meaning of the word 7y °29%7 Something §§ -
which fructifies the soil;Rab Judah is of the same opinion,for he n
said:Rain is the husband of the earth,for chipture.says (Is.55:10 ):

" For as the rain and the snow come down from heaven,and return not

“thither,but water the earth and cause it to bear and be fruitful « « o"||

ReAbbahp further said:The first rainfall ( is satisfactory and youj

need no fast-day ) when there is enough water to enter the ground to

the depth of one hand~breadth; the second rainfall(is satisfactory ),
when the soil is fit to be used for mealing the mouth of a cask. Rab

Chasda furthermore said: As soon as sufficient rain has come down %o

make the soil £it for sealing the mouth of a cask,the curse of shuttingi

up the heavens {so that rain does not comwe )~Dt.11:17~no longer obtains

Rab Chasda furthermore said:If the rain comes down before the timef’
for reading=agy/ ( in the Shema j,the curse .no longer obtains. Abaye

said: I say that only when the rain comes down before the 98¢/ ( in the{

Shema DJof the evening,does the curse not obtain,but if it comes down

before the 9 &y / ( in the Bhema ) of the morning,the curse does obtain

0./1&-'6"@:4‘??"'5 \fﬂ 24t

(If they do not come down in the day~tinme,they are not beneficial to the

world.) For Rab Judah bar Isaac said:These clouls of the morning are of?g

no significance,for it is written (Hos.8:4 ): " What shall I do unto
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‘thee, O Epbraim? What shall I do unto thee,0 Judah? for , piety is as a tf"fl
| L At d |
i mornnnp cloud « ¢ o« «o"Mhen said Rab Pappa to Ahaye Tndeed , Lherewins—a
e~y . [ & one (”Mt & R 1
J V?provorb that if it rains whon the doors are opened ( in the mornzng )

{f

5

they say: Lay down thg bag,ass~driver,and sleep.( Do not export,for

provisions will be cheap;hence rain before the Shema of the morning is
M S il

beneficial )}.&uﬁ%there is no contradiction, In the one case ( the pro- il

verb ),the sky becomes covered with heavy clouds ( hence the curse does il

not obtain );In the other case ( Rab Abaye ),the sky is covered with

light clouds ( henceithe curse does obtain' ). Rab Judah said: Auspic~

'iou3\iS‘the‘year*whése~Tebeth*iS‘a'widow-( without-rain- ). Some-say:Be~
-cauge the halls (academies ) are not emply;others say:Because the

\‘grain'of'that’yearrwill'not’be"subject"tO‘blastgtIS'it‘truet(ﬁhat"the
'year*iS'auspiciOUS“if'Tebeth“iS‘without'rain“)?Did'not'Rab:Chasda%say'(:;'!.”

- Auspicious is-the year whose Tebeth is ugly ( the .roads being muddy on

'aceount'of'rain')?’There'isrnO’contradiotion‘between:RabtJudahtand‘Rab kﬁl; ;
1 _ 1
:i, - Chasda. In the former case (- Rab Judah means ) when the rains have eomob}ﬂq‘j

-sufficiently in Marchesvan;in the latter case (- Rab Chasda ~means- )when

S | ~there - was not sufficient rain before Tebeth. !-
: , i
1] ‘Rab’ Chasda furthermore said: If raln‘comeS'down:upon:one'partrof“au

province'and:not'on‘the'other'part;the'curse'of'the'heavenS'being“shut

~up - does not obtain. Is this true? Is it not written  ( Amos 4:7): "And

‘1 also with~held the rain from you three months before the harvest;and

‘T caused it to rain on. - one city;and upon anotber city I caused~it not}
'tO'rain;one'piece'of'1and‘waS'rained'upon;and=another'piece'whereon*it

“rained'not;became'dried'up;""K'They'whO'have'rain'may‘supply‘the'other%j“







8 But Rab Judah said in the name of Rab:It is a curse for both ( where ﬂ

rain does cone down and where it does not,because so much rain gpoils

Chasda and Rab Judah in tbe name of Rab. In the latter case,Rab Judah

|
the produce ). There is no contradiction between the opinions of Rab F

enough comes ( to one part of the province to supply the other part - )e

i;
means when too much rain comes;in the forwer case Rab Chasda means whe 1}
i

Rab Ashshe said:This is also proved ( from the wording of the verse ), | ‘j‘ i
for it is writtensefsn( Niphal :),which means that it will .be a place- Im

where the rain will stand ( in pools;more than sufficient rain. cones

y to one part of the province so thalt the other part can be-suppli@d').

T e |
‘It follows therefrom that(ﬁhe argument is acceptﬁ?ﬂ il

R« Abbahu said: When does one bedin 4o say a blessingd over the | i

rain? From the time the bridedroom goes out to meet the bride ( .when
the falling rain-drops meet the water on the ground and bubble,accor- ‘;F
ding to others,when the rivulets formed by the rain meet each other in

the gutters ). What .is this blessing? Rab Judah says in the name of §” { j'{

Rab: " We thank thee, 0 Lord our God,for every drop which thou causest [{llillli

to come down for us.¥ . And R.Jochanan closes it thus: W .If our mouth LT b 3

/ were as full of song .as the sea contains drops,and our tongue with

.chants ag the multitude of .its waves "¢ « ¢ « «,up to " Let not thy 1

mercies abandon us .in future,0 Lord our God,as they have not in past, @w

T

e l
Blessed be He to whom a multithde of thanks is due." A multitude of t.‘7b

thanks,you give to God,why not all thanks? Raba said’Let one say:The q

power to whom all thanke are due.Rab Pappa said:One should therefore 1

say both .( folio 7 a )" The power to whom.all thanks are due ",and," Hei




to whom a multitude of thanks is due."

Re Abbahu said:Greater ié the day of rain than the day of the res~
urrection,for the latter .is only for the righteous,while the rain is
for both wicked and righteous. This contradicts Rab Joseph who said:
Since rain .is as importent as (not more so than ) the resurrection of

the dead,therefore the Rabbis have inserted it in the Blessing of the

Resurrection ( the second of the " Eighbeen Benedictions "l Rab Judah

said: ¥The day of rein is as important as the day on which the.Léw was
given,for it is said ( Dt.32:2 ): " My doctrine shall drop as rain v,

and this can only refer to the Law,for it is said ( Prove.4:2 ): v For

a goodly docttine have I given you,my Law;do not abandon itvw. Raba saié

The day of rain is more important than the day of Revelation for it is |

said: ( Dt,.382:2 ) : ¥ My doctrine shall drop as the rain v, Bow is one
thing compared with another? May I not say. that the less important .is
compared with the more important?( The -Law being compared with rain,
the latter ié the more important ).

Raba proposed the following gquestion of contradiction between two
passages: It is written ( Dt.32:2 ): " My doctrine shall drop.és the
rain " and it is also written ( Dt.22:2 ): " My speech shall distil as

the dew." ( How can the same thing be compared to both dew and rain:)?

The answer is:If a student is worthy,he is like the dew,and if he is . |}

not worthy,drop him like rain.
It is taught: R.Bannaah used to say:Every one who studies the Law
for its own sake,his study will become for him an elixir of life,for

it is said ( Prove3:18 ): " It is a tree of life to those who lay bold
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of it";also (Prove3:18):" Balm is it for thy flesh " and further
(Prove8:35): " For who hath found me hath found life ", And every one
who does not study the Law for its own sake (but with the hope of

some reward),his study will become for him & deadly poison,for it is

said (Dt.32:2):" My doctrine shall drop like rain",Now 779’79V is but ;

a synonym for 9 2797 (brebking the neck),for it is said (Dt.21:4):
"And they shall break there the neck of the calf in the valley."

Rederemiah said to Re.Zera:Will you not teach us some Halacha? Re.

Zera said:I am weak and I cannot, Then Jeremiah said:Will you not tell |

us some Haggada? R.Zera said:Thus said R.Jochanan:What is the meaning

of the verse (Dt.20:19):" For man is a tree of the field%? Is man real-|

ly a tree of the field? But man is compared to a tree of the field,be~ |

cauge it is writtan(Dteéo:lg):“ For of them thou mayes!i eat,and thou |

shalt not cut them downj'it is also written(Dt.20:20):% Only those trees’

« = & ¢ obhou mayest destroy and culb down ".(If it is a food tree,thou ;
mayest eat of it: )so with a student who is worthy(thou mayest benefit
by his learning);but if the student is not worthy "thou shalt destroy
him and cul hir downH,

ReChama says in the myme of R.Chanina:What is the meaning of the

74

verse (Prove.27:17 ): " Iron shaﬁpens iron "9 I% means that just as

one piece of iron is sharpened by another,so do teg students whet
dach other's minds in the study of Ealacha.

Rabba bar bar Chana said:Why are the words of the law compared to

fire? Because it is said (Jer.23:29 ):" Is not this like a fire?saith 'ﬁ

the Lord." To teach that as fire does not burn if there be only one
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piece of weood ( there must be more ' ),so the words of the Law are not !

established permanently by one student ( unless another whet his

mind ) RedJose bar Chanina said the same thing. - it tﬁ

What is the meaning of the verse (Jer.50:38 ): " The sword is ff}é} ég

against the lying soothsayers and they shall be made foolish "? This

means the  sword is against the students ( The text has the expression-

‘haters of students~by euphemism.) who busy themselves one by one with ;211} W
the Law ( who study dlone ). And not only is the sword against them, 7% :w IT

. i
but they become dull,for it is said " And they shall be made foolighe" Ik

But not only do they become foolish,but they also sin,for it 'is writ- gf

|

|
§ ' il
ten here (Jer.50:38 ) : " And they shall be wade foolish "(/4%&/J);and f ww
‘ _ , |
it is written also ( Numc12:11): " Alas,my Lord,do not,I beseech thee, Q

account to us as sin that wherein we have done foclishly (/J‘é%/J)and
' ' } L b

wherein we have sinned." The inference is based on an analogy.( The : i %%
TR
form /J%%//Jis in the second passage followed by /J NO/,we have | “

‘sinned )¢ And if you wigh,I might derive it ( thet he who studies.alone

sins ) from the following verse ( Is.19:13 ) " The primces of Zoan are

. \;
become fools (/%%/J) e ¢ ¢ ce ¢ they have led Egypt astray.® ( They VW’ %'
have Sinned,$é@/7and‘4¥/g being regarded as synonyms ). i‘ ‘?§:

Rab Nachman bar Isaac said: Why are the words of the Law compared || | é.

to a tree? Because it is said (Prov.3:18 ): " It is a tree of life to }:JﬂT !:
those who lay hold of it." To teach that as a small piece of wood can
set fire to a large piece,so do youbthful students whet the minds of

the older scholars. ( The younger students are always asking questionsi f'J@

R.Chanina too said the same thing thus:Much have I gdained from my teach




.ers,more from my fellow-students,but most of all from my pupils.,

ReChanina bar Papa proposed the following question of contradic~

tion between two passages:It is written ( Is¢21:14 ): " To the thirsty ?‘U
bring water %",and it is also written ( Is.55:1 ): " Behold,all ye who h?f

are thirsty,come ye unto water." (There is no contradiction ). If a man |||l

‘is a worthy student ( the teacher ought to go to the student -);if the

student is unworthy ( he must go to the teacher ). ' ];iﬂ

ReChanina bar Chama proposed the following question of contradic~ |
tion between two passages: It is written (Prove5:18 ): " Let thy
springs overflow abroad." (The verse should be translated correctly as

a guestion );and it is also written (Prov.5:17): " They shall be for

thyself alone." (There is no coniradiction )¢ In %the former cage,the

student is worthy.( Tell bim the secreis of the Law.);in the latter

case the student is unworthy,therefore," They shall be for thyself N\k

alone." ;

ReChanina bar Idi said: Why are the words of the Law compared to

water,for it is written ( Is.b5:1 ): ® All ye who are thirsty,come ye

| i
unto water "? To teach that just as water leaves a high plece and flows}

to 2 low one,so are the words of the Law only preserved in him who is
" of bumble disposition.

R.Oshaya furthermore said: Why are the words of the Law compared
to these three liquids,water,wine and milk? Because it is written (Is.
55:1 ): " Behold,all ye who are thirsty,come ye unto the water;and he
too that hath no money;come ye,buy and eat,yea come,buy without money

and without price,wine and milk." To teach that as these three liquids
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are only preserved in the poorest of vessels,so are the words of the

Law preserved only .in him who is of humble dispositiohwmhemﬁe&lowin@

e, ik
teggbeswthe~sameﬂthe daughter of the Bmperor said to R.Joshua ben Chandill i

fanya:Iﬁwwisdam;iswsuchwa—beautiful thing,why is it preserved in-so

/

Aftv%??,inglyaawvessel( RedJoshua was very ugly though learned )? He said to her:%“ﬁi‘

" Does not thy father put his wine in earthen vessels? She answered bim:

Yes,in whal else should he put it? R.Joshua answered the princess:

: LS ,
Ay oo @ IR Apoy ot

Sinééfhaﬁéo valuesmit,t%e bmperor-should put the wine in golden and

. v . C , . |
silver vessels.( He was speaking in jest ). But the princess went and

told her father{who acting on the suggestion)put his wine in golden andil,fJ

silver vessels,whereupon it soured, When they told this to the Emperor %

he said to his daughter:Who told you to do this? She answered: R. Joshua

ben Chananya. They summoned R.Joshua and the Emperor said:Why did you

give my daughter such advice? R.Joshua answered:When she gaid to_me:(Ififﬁ
wisdom is such a beautiful thing,why is it preserved in so ugly .a ves~

sel,then I answered her that Jjust as wine is kept best in an ugly ves~

sel,so 1s the Law preserved in we better than if I were handsome ). But|

are there no handsome men who are also learned? ( folio 7 b) Yes,but ifi}

they had been ugly,they would have been still greater scholars. There

is another explanation for the comparison between the Law and the three |

‘liquids. As these three liquids only become spoiled by lack of concent

- tion,so the words of the Law are only fordotten when the attention is
diverﬁed.
ReChama bar. Chanina said;The day of rain is as importani as the

day on which heaven and earth were created,for it is said ( Is.45:8 ):
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"Drop down,ye heavens,from above,and let the skies distil blessing;

let the earth open and let them be fruitful of salvation,and let

righteoﬁsness spring up likewise;I,the Lord,have created it." It is
not said:I have created them(heaveﬁ;and earth),but I have created. it
- (the rain).Rab Oshaya said:Important. indeed. is the day of rain for
even sal?ation.grows fruitful on it,for it is said(Is.45:8):"Let the
carth open and let them be fruitful of salvation.®

| ReTanchum bar Chanilai said:The rain does not come down until the

sins of Israel are forgiven,for it is said(Ps.85:2~3):" Thou hast
been favorable,0 Lord,unto thy land(with water);the captivity of
Jacob thou bast turned back.Thou hast forgiven the iniquity of thy
.people;thou hast covered over all their sin.SelahiMar Zeiri of Di~
habath said to Rabbina: You make the above inference (that rain only
comes down when Israel's sins are forgiven) from the verses here (Ps.85]
#~3=1 derive it from the following (1.K.8:338):" Then do thou hear in
heaven and forgive the sin of thy servents and thy people Israele o «
and do thou give rain upon their land."

R,Tanchunr son of R.Chiya of Kephar Akka said:Rain is only with~
held when the enenmies of Isracl(by Euphemism for Israel)have been
condemned to destruction,for it is sadld (Job 24:193:" Drought and
heat cause the melted snow Lo evaporate (They do not descend as rain,)
5o doth the grave (destroy)those who have sinnede"Mar Zeiri of Dihab~
ath safld to Rabbina:You infer (that rain is only with~held when Israel Vf
is condemned to destruction)from Job 24:19;1 derive it from the

following verse (Dt.14:17 ): " And he will shut up the hzavens




« « e e« « and you will perish quickly " (if you sin), }

-Bab Chasda said:The heavens are only shut up on account of the

 neg1ect-in-observing the laws of the priestly offerings and the tithes, il |il

for it is said ( Job 24:9 ): ¥ Drought and heat cause the melted snow

to evaporate,they who have sinned come %o the grave, " How dozs Reb

7 oadf - g,
/_vrv-:;.*-_: s .

GGbasdawd@ni%efﬁis conclusioqéfrém.this verse? It is taught -in the

school of R.Ishmael: On acoéﬁnt of the things which I comwanded you
(N'% is explained from*//% and @//1is » AAF H/A5% in sunmer ( offey;u?
ings and tithes ) and which ye have not observed the melted snow will

|
deprive you of rain in the rainy season ( winter Ye }
|

the gossipers,for it is said ( Prove.25:23 ): " The north wind removes
the rain ( brinds light upon the world );so doth secret talking make the
countenance of God.morosé," ( Be will not bring rein upon the world.)
Rab Salla said in the name of Rab.Hawnuna: The heavens .are only
shut up on account of the insolent,for it is said (Jer.2:3 ): " And

‘though the early showers were with~held,and the late rain came not;yet

thou hadst a forehead of :an incestuous wife,thou refusest to .feel o

- shame. " Rab Salla furthermore said :in the name of Rab Hamnuna: -Any man
who is insolent will ultimately stumble into sin,for it is said:v Yet

“thou hadst a forehead of an incestuous wife,thou refusest to feel

shame, " Rab Nachman said:It is certein,for he has already fallen into
8in.( The text has‘ﬂ’ﬁK~Past Tense~ not 7 ’'777~-Futures).
Rabba bar Chuna said: Any man who is insolent may be called a

wicked man,for it is said,( Prov. 21:% ): " If a man show insolence,
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you may call bhim a wicked man . = to bis face." Rab Nachman bar Isaac

said: The insolent man may be hated,for it is said ( Ecce8:1 ):" The

boldness of his countenance will be disfigured. Do not read x.+ @{

( may be disfigured ) butxj®’( mey be hated ). ( Since 8y is written

defectively,the verse is translatad :The insolent man may be hated ).

Rab Kayfgna said: The rains are only with~held because of neglect

of study of the Law,for it is said ( Ecc.10:18 ): " Through 1aziness,\'ﬂ
God becomes weak." On account of the laziness of Israel in not busying
herself with the study of the Law,God's enemy ( euphemistic for God )

becomes too weak ( to bring down the dew and the rain ).(Bhis interpre~,

tation is based on the following:7lﬁlneans poor according to Lev.27:8~ |

|
" But if be be too poor for thy estimate ¥ etcf,rand7vﬂ7ak3 means God

according to Ps.104:3~" Who frameth of the waters,the beams of his

upper-~chanbers. "
Rab Joseph said: I infer that the rains are only with~held be~ F

cause of the neglect of the study of the Law,from the following pass~

age(Job.37:21 ): " Yet now men see not the light which is bright in the;,

skies,when the wind hath passed along and purified them ".For 9 x

means the Law,as it is sald ( Proved:23 ) er For the commandment is a
lamp and the Law is a light." The school of R.Ishmael teaohes~regard~
ing the words ( Job 87:21 ): % Which is bright in the skies ¢ ¢ ¢ o W&
At the timefwhenrtbe»sky’appearslfull of white .clouds and -God -wishes -tc
: sendrdownvthe»déwzand'the'rain,then ( JobeR7:21 ) ¥ A wind passes by

- and purifies them ", ( Its light seattlers the rain clouds).

. ReAmi daid:The rains are only with~held ‘because -of the crinme of
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robbery,for it ié said ( Job 388:32 ): " On account of the hands,he

covereth the light." On account of the crime of the hands,he cover-

ehh the light; @’'®> hands here refers to ©/ri robbery,for it is said

( Jone8:8 ): " And from the violence ( stolen things ) which is in

their bands." And ™/ X 1light refers to rain,for it is said ( Jobe37:11) )l

" The 1ight empties the cloud of its rain." What is the remedy ( for
lack of rain )? One should pray much,for it is said ( Job 28:32 ):

" And God commanded the rain to come down because of one who entreated

him. The expression7y’R® means prayer,for it is said ( Jer.7:18 ): 8t

¥ But thou,do not pray for this peoples ¢ ¢ « do not entreat (392D5)

ne, "

10:10 ): % If the iron be blunt and man does not whet the edge v ( it
is bad )¢ This means thai if thou seest ( the sky ) as tough as .iron,
not sending down dew or fain,( it is ) on account of the deeds of that
géneration which has done corruptly,for it is said (Ece.10:1C ): Y -And -
one does not whet the edge". What is the rewedy ( for such a genera~

tion )? It must make greater effort to obtain God's mercy,for it is

said ( Beeo10:10 ): " Then must he make more effort." And the mweaning
of the words:" And the advantage of doing it right is wisdom " ig: that

(so much more rain would have come Y,1f 3t had acted properly from the

And R.Ami furthermore said: What is the meaning of the verse ( Ecc| i

beginning.
Resh Lakish said: If thou seest a student whose study ( folio 7 a
is as hard for him as iron,it is because his learning is not properly

‘systematized in his wind,for it is said ( Ece.10:10 ): ¥ And if nman
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A% right in wisdom",ig: that 14t would have been much better if at firsi

‘teaching is- the instance of Resh .Lakish who used to repeat his lesson

~bhim as iron,i% is because of his teacher,who does not show him'a kind

( 44 ) : {

[
does not whet the edge ", What is the rewedy? ke ‘ghall 80 often to k
the school-house,for it is said ( Bcce10:10 ): " Then must he make more I

effort " And the meaning of the words:" And the advantage of doing
his learning had been properly systematized in his mind. Like this

forty times,corresponding to the forty days in which the Law was given{e

before he went to recita Yo his teacher R.dJochanan., ReAda bar Ahaba i

before going to recite to his teacher Rabha used to repeat his lesson e s

twenty~four times :,corré@sponding to the number of the books of the

Bible.

B
3

~Raba said: - If thou secst a student whose learning is as hard for

face;for it-is»éaid»(-Ecoplorlo Yo w.If he does not show a friendly . |

face,he has acted wrougly." .What is the rewedy ( for the student -)? il

Let him bring many friends ( to conciliate his teacher ),for it.is

said: ¥ Then must he make greater effort." i
And the meaning of the words: " And the advantade of doing . it

,right ig wisdom " is that it would have been g0 much better if his

work from the heginning,had been done properly . before. his teacher.
ReAnmi further.éaid:.What is the meaning of the verse ( Eco,10§11)»x

W If the serpent bites because no one ubttered a charm;then:hath_the

charmer no advantage." This myans that if Yhou seest a time when the
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is the remedy for that deneration? Let .it go %o one who knows how %0

pray in a low voice,as it is said (Job 36:33 ): " His friend shall

pray for him." What is the meaning of the words:" Then hath the charm-

er no advantage "? This means: He who knows how to pray in a low
voice and does not do so,he has no benefit. But :if he does pray in a

low voice and his prayer is nolt answered, what is he Lo do? He

shall go %0 a pious man of his generation,who shall pray a greal deal

for him,for it is said:( Job 38:32 ): " And God comnanded the rain to
come down because of one who entreated him v, The expression

means prayer;for it is said (Jer.7:18 ): " Bul thou,pray not for this

people,nor 1ift up in their behalf intercession or prayer,do not en-

S

tféat (»2D5) me." But if one prays in a low voice and his prayer is

answered and he bhecomes proud,he brings wrath upon the world,for it is i

said ( Job 28:33 ): " He preserves his anger for the proud." Raba said: |

If two scholars live in one city and do not find pleasure in each
wy{;{;, ‘-"’,’ e e wiadt YA R Y

e
wad

. other's opinions,they prOVOkgAWVath and brin%A&%,upon.thefwonid,for

it is said ( Job 38:33 ): " He preserves his ander for the proud"

Resh ‘Lakish said: What is the meaning of the verse ( Ecce10:11:):

" If the serpent bites because no one ubtered a charu,then hath the

charmer no advantage." In the Messianic future all the aniwmals will be

gathered together and will come to the serpent and say %o i%:Ths lion

attacks with i%s paws and eats its prey,the wolf tears its prey Lo

picces and eats i%,but as for you,what satisfaction have you in fatal-

1y biting men? And %the serpent will answer: " Then hath the charmer no

advanbage." ( What satisfaction has the slanderer from his slandery




He slanders though he has no satisfaction from it.)
ReAmi saidsA man's prayer is nolt answered unless he has put his
life .in his hands,for it :is said ( Lam.3:41 '): " Let us 1lift up our

. : C . f
hearts with our hands v, Is ReAnl correct? Did not Samuel pul an Amora |

by his gide and lecture on the text ( Ps.78:38~7 ): ¥ Nevertheless they?‘?

prayed insincerely to him with their mouth,and with their tongue,they

lied unto him. For their heart was not firm with him,and they were i

not faithful . in his govenant ", In spite of this,it is said ( Ps.78: ﬂ

i

“
38 ): " But he being merciful forgave the iniguity o « « « o o"¢Is ther(|

not a contradiction between R.Ami and Sawmuel )? No! there is no con~

kL

tradiction. Ro.Ani refers to the individual,while Samuel speaks of

the community. | . I
ReAmi said:Rain only comes down on -account of the faithful,for
it is said ( Ps.85:12 ): ¥ Truth will grow up out of the earth and
righteousness will look down from heaven." ( When thers is honesty
‘in business then will thers be rain ). And R,Ami.furthermore said:Go

and see how important are faithful men. From whit shall one see this?

From the story of the weasel and the well. ( ‘A young man promised %o 1}”

marry a young girl and as witnesses of his sincerity,he proposed a
weasel and a well which he bappened to ses. Be went away,forgolt his
prowise and warried another. His wife bore two-sons{both of whom died;
one foll into-a well and the other was bitten by a weasel.) If one may i

trust the weasel and the well as reliable witnesses,how wmuch the more |

should one trust in God.

ReJochanan said. He who makes himself righteous here below is
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judged righteously ( strictly dealt with )in the judgment above ( more
so than if he had been evil in his ways so that his sins may be
washed away },for i% is said ( Ps.85:12-): ¥ Truth will grow up out:
of the earth and righteousness will look down from heaven ".( The .-
Lext does not have ﬂ;sﬁsk,oharity,but;ﬁ“7égstrictHjﬁstice¢) ReChija
bar  Abbin said in the name of Rab Huna: The opinion %that the righteous,
man is strictly dealt with above ‘is derived from the verse ( Ps.90:11-)ifi

¥ Against him who fears thee,hou dost increase thy wrath . ( To

THE &
i
i

cléanse him of his sins ). Resh Lakish drew the above conclusion from

the following verse ( IS.84:4 ). " Thou dost affliOtrhim‘wh01Pé~

joiceth and worketh righteousness,( they who act thus ) remember thee
and thy ways: behold,thou art andry,if he sinned at all ( 'in this
world )ibut by them shall we be delivered forever -( in the future
world )«" R. Joshua ben Levi said: He who cheerlfully accepts the
trials,which cowe upon him, briangssalvabion to the world,for it is
‘said ( Is.84:4 ): " For by them ( divine chastisements ) shall the
world be saved." |

Resh Lakish said: What is the meaning of the verse ( Dt.llfl? Y:
" And he will shut up the heavens ﬁ?'When the heavens are shut up "so
that the dew and %he rain do not come down,it is like a woman who
travails but doeé not give birth. This is what Resh Lakish said in
the name of Bar Kappara: The expression P9*$y( shutting up ) ocecurs

in connection with rain and with women:( folio 8 b ) with women,

for it is said ( Gen=20:i8 y: " For the Lord had surely shul up (

‘i%sy ﬂ;\!g')-every womb *; with rain,for it is written ( Dt.11:17):

4
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" And he will shut up ( Dy )the heavens and there shall be no rain."ji

The expression 777‘4 (birth)occurs in connection with women and with
rain;with women,for it is said(Gen.20:23):"ind she conceived and

bare 0743/) a son";with rain,for it is written(Is.55: 10): "For as
the rain_and snow come down from hi@aven . « ¢ « cand causes it (the
earth) to bear ( 777/4,/n/ ) and to sprout. . o " The expression
nIpa (remembrance) occurs in conneotion with women and with rain;
with women,for it is written(Gen.21i:1 ):" And .God remembered (T2 D )
Sarah ";with rain,for it is written(Ps.65:1C):" Thou hast remembered
(577;33>)the earth,and waterest her abundantly;thou greatly enrichest
her:the brook of God is full of water."

;;>.It is taught:There is a sort of room in heaven from which the
rains come down. R.Samuel bar Nachmani said:What is the meaning of the
verse (Job 87:13):" Whether it be as a rod or for his land~if for

kindness he causeth it (the rain)to come." "If as a rod"~this means

/ - * -
"(They come down heavily,as the rod of punishment smites heavily,but

if the people repent,the heavy rains desoend:)on the mountaines and
the hills(uninhabited places where they do no harm). "If for kindness"
(s0 that the rains descend gently) this means that he causeth it to
come down for his land (Palestine)for its fiekds and vineyards:"If as
a rod" this means for the trees "If for his land®,this means for the
seeds; "if for kindness he causeth it to come ", this means for the
wells,the cisterns and the caves.

In the days of R.Samuel bar Nachwani there occurred both a famine

and a pestilence. The people said to him:What are we to do?Shall we
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-pray- to. God regarding both. famine and. pestilence? this we may not.do.

.Or.shall we pray that the pestilence be removed while we endure. the

.of the fawine,for when God gives plenty,he gives it to the living,as it

~ig written ( Ps.i45:. 16 ): " Thou openest. thy hand.-and satisfiest. the

.desire. of every living creature." . What Biblical bhasis have we for. the

opinion thatl one may. not. pray regarding two thingds ? It is written L

( Bzrea 8:23 ): " And we fasted and we prayed to God regarding this "

( one thing );from this it is_inf@rred.that.therewmust.have‘beén

something else to pray for ( but they only prayed for one thing ). In
the West they say in the name of R.Chaggai: The opinien that one may
not pray for two things,is derived from the following ( Dan 2:18 ):
" In order that they might pray to the God of heaven concerning this
secret ".Consequently there must bave been something else ( for which
they did not pray ).

In the days of R.Z%era a decree was issued ( -against the Jews :).
It was decreed that they sbould not fast. R.Zera said to the people:
Let us take upon ourselves the obligation to fast and when the decree
is annulled,we will fast, The pebple sald to R.%era:How do you know
that it is proper for us to do this? He answered them: It is written
( Dan.10:12 ): " And he said unto me:Do not fear,0 Daniel,for from the
first day when thou didst set thy heart to understand,and to afflict
thyself before thy God,thy. words were heard." ( -Whdn he had taken
upon himself the obligation,his words were heard ).

ReIsaac said:Fven if the years need rain as badly as in the

. . Hi-H
.famine? R.Samuel. bar. Nachmani. answered. thew:. Pray for. the removal Wl
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years of Elijah,should the rains descend on Friday,they are consid-
ered a curse ( for one cannot go out to buy provisions for the
Sabbath .). Rabba bar Shila was of the same opinion,for he said-: The
day of rain is as hard as the Day of Judgment. ( Men cannot do what
is necessary. On the regular market days there is as great an uproar
as on the Day of Judgment;how much the more on Friday ). Amemar said:

If rain is not necessearly for life,let us pray to God to remove it

( since it prevents man from going about :)e R.Issac furthermwore said:
The sun on the Sabbath is a benefit to the poor,for it is said (Mal.
3120 ): " But there shall rise for you who fear my mame ( who keep

ny Sabbaths ) the sun.of righteousness and healing."

ReIsaac furthermore said: The day of rain is indeed important for
even the woney in one's pocket is blessed by it ( even business which
foes not reguire rain ),for it is said ( Dt.28:12): # To give the
raiﬁ of thy land in its season and to bless every work of thy hands,"

And R.Issac furthermore said: Blessing only rests fpon that which is

hidden from sight ( the exact quantity of which one does not know :),for il

it is said ( Dt.28:8 ): " The Lord will command upon thee the blessing ||

in thy granaries."

- It is taught in the school of R.Ishmael: Blessing only rests upon
that which the ey;iéé%péfgeoméfor it is said ( Dtep8&8:) : " The Lord
will command upon thee the blessing in thy granaries.¥

It is taught:pye who enters bis dranary to méasure his barvest,-

says the following:May it be thy will,0 Lord,our God,to send blessing

upon the work of our bhands. When be has begun to measure the harvest
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he says:Blessed be he who' sendeth blessing upon this heap. .If he has ;{

already measured the harvest and then says the blessing,this is @
vain prayer,because blessing does not rest upon a thing which has
been welghed,measured or counted,but only on that which i is hidden
from sight ( the emact quantity of which one does not know),

R. Jochanan said: The day of rain is as important as the day when
the exiles are gathered up,for it is said ( Ps,128:4 ): " Return our

captivity,0 Lord,as the streams in the south " (m@'%’®x ). This word

7/ DN can only refer to rain,for it said ( 2 Sam.22:18 ): " 4nd the |

channels of the sea were visible v(fp’@x). Redochanan furthermore said: |

The day of rain is indeed important,for even invaders cease to march ong

it,for it is said ( Ps.85:11 y: " Just as thou waterest the furrows. ( oﬁw

the earth with rain ),so do its 5nvader° rest ", ReJochanan further ~ !y

more said:The rains are only withheld on account of those who subsor1be
\;’

publicly to charity and then refuse to pay,for it is said ( Prov¢25:14)!w

n Clouds and wind (They make it appear that rain 1S/to come down ),but i

beadt

" there is no rain ( on account of ) the man who L$~pralsed¥%or a false
gift. ( He has publicly subscribed something,but does not pay ),"
R, Jochanan further said:What is the meaning of the verse ( Dt.14:
29 ): " Thou shalt truly tithe"( folio 9 a )- ( FJOY B Wy )7
Give tithes in order that thou mayest get rich. Re.Jochanan met ( his

nephew ) the child of Resh Lakish. Tell me the verse which is thy les~

son,said R.Jochanan, " Thou shalt truly tithe " ( YOIR ﬂg&)) was - Lhe?

answers What is the meaning of this verse ? Give tithes in order that

thou mayest get rich,said the child. Said R.Jochanan, Where-did you get

|
I
|
i
|
|
i
\
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this opinion? The child.answeredfGo and test (this opinion;see if God
rewards those who tithe). Then said R.Jochanan:Dare one thus try God?
Is it not written(Di.s:18):%"Ye shall not try the Fternal,your God?"
But,said the child:Thus said R,Boshaya:One may not try God except in
this one instance of the tithes,for it is said (Mal.8:10):" Bring ye
all the tithes into the store houée,that there may ke provision in

my house,and prove me in this,saith the Lord of Bosts,if I will not

open for you the windows of heaven,and pour out for you a blessing,unti

it be more than sufficient." What is the méaning of the expression
muntil it be more than sufficient "? Rammi par Chama said in
the name of Rab:Until your lips dgrow tired of saying-the word suffi~
cient. R.Jochanan said:If I hadtooqe phat verse (Mal.2:10):" I would
: A )

not have needed thee or Hoshayaﬁ%ﬁ Qhose name you speake

A second time R, Jochanan met the child of Resh Lakish. It was
when the child was studying the verse (Proveli3 Yen The folly of
a man perverteth his way,and against the Lord will his heart rage~ "
(When a man sins ,troubles come and he blewes God). RedJochanan sat
down and said in surprise;Is there anything written in the Hagiographa
which is not indicated in the Pentateuch?(The five books of Moses are
regarded as the foundation of the Prophets and the Hagiographa). The
child answered:Is this also not indicated in the Pentaﬁeuch? Is it not
written (ﬂanp42:28)f“ And %their courade departed and. they looked trem~
blingly at each obher,saying:What is this which God has done to us?
(They blamed God ). Redochanan raised his eyes to Bodk at the child

(because he was 80
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clever ). The child's mother came and took him away. She said:Come

away,that he may not do unto thee as he did to thy father.( He looked EPYZ

at Resh Lakish and the glance had proved fatal ). ;>;J

R.Jochanan said: Rain comes on account of one person ( .if he he
righteous and needs it );support ( prosperity ) comes only on account
of many. Rain comes for the sake of one,for it is written ( Dt.28:1%2 )f
u The Lord will open for thee his good treasure~house to give the rain
of thy land ". ( The suffix of 7,3‘3% is sipgular )e Support comss

for the sake of many,for it is written ( Ex;16:4 y: v Behbold,I will

- cause it to rain bread for you u 2ﬂ34 is plural ). ' .
/(7 lr 3 "(I: T Al
The following oontrovergy was raised in the academg Re Jose said
I

in the name of R.dJudah:Three excellent leaders arose in Israel;Moses,

Aaron and Miriam,and through them three excellent gifts were given:the k
well,the pillar of cloud and the manna. The well was given for Miriam's#
sake;the pillar of cloud for the sake of Aaron;the manna because of TQQ
Moges. When Miriam died,the well was taken away,for it is said ( Num.
2011 ):" And Miriam died there %, and after it ( Nume20:2 ): " -And

there was no water for the community." But for the sake of Aaron and

Moses,the well was brought back. When Aaron died,the clouds of God's

glory were removed,for it is said ( Num.21:1 ): ¥ For the Canaanite

the king of Arad heard ." What did he hear? Be heard that Aaron was
dead and that the clouds of God's glory were taken away;so he thought
he was permitted to fight with Israel and this is the meaning of the

verse ( NumeEO 20 ): " And all the congregqtlon saw that Aaron had
}( (/)) {‘\)Z ,'f_‘} ,/]“ .- s RN M// f N "f Ll ‘(:»‘, "

peraqhed,;1Do not read V%Jﬁ’/ ( And they saw ), but'/w‘?”/ (‘And they
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feared ),said R,Abbahu. /Bccp?r s’
/

#? ~%~Fur%h$£?ﬂﬁ%eXplaanﬁhe verse(écoordlng +o-the-principle-of Resh

&

Laklgﬁ“who taughtmgﬁﬁs'ﬁﬁhe word ¥ may be used in four senses: (1)
when, (2) perhaps, (8) but,(4) because.( Therefore the above verse .is
translated using 'S in the fourth sens # And they feared because
Aaron died ilBoth gifts ( the well and the cloud ) were restored for
the sake of Moses. When Moses died,all three gifts were taken away,for
it is said ( Zach.11:8 ): " And I will dast;oy the three shepherds

in one montbh". ( It must refer to Moses,Aargn and Miriam for in no
other period of history do three appear together ). Did those three
die in one month? Did not Miriam die in Nisan,Aaron in Ab and Moses

in Adar? Bul ths verse ( Zach.11:8 )i ¥ and T will dystroy the three
shepherds in one month " teaches that the three precious gifts which
were given for their sake were removed and all taken away in one

monthe ( As a-consequence of this op1n1on Re Jochanan mqgt be wrong

when he sbyp suppor} onlv comes tor thc ‘gake of . many and not for one ),-gf‘”,
Wik o e et Cet PO m ;w B

ﬁﬁ@@»we7ﬁandwhere aupportfglven for Lhe sake of one ( Moses -

)%

case of Moses is however,different;since his merit was as that of many,:|

he was considered like many.
Reb Huna bar Manoah and Rab Samuel bar Idi and Rab Chija of

Westanya came before Raba and after the latter died,they came before
fo k3

Rab PdppaJrWhen Rab Pappa told them a tradition and it was not intel~

ligible to them,they used to wink at each other ( for Rab P?ppa did
Sow o ol
not teach like Raba). Rab Pappa bacame disheartened, Then the-Rabbis
Ry,
AP By

4 folio 9 b ) made~ h1m,read. in a dream the verse ( Zach 11:8 ): " And
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I will destroy the three shepherds in one month".( They felt regret

I
ﬁ for baving annoyed him )¢ On the morrow when the Rabbis departed I

from Rab Pappa,he said: to them:May the Rabhis depart in peace(-there-

|
t
., |
are. two-readings— g/ éf«@éa.ndﬂ/ ‘4@42 hére, R R L g
’ \

Rab %%imi bar Ashshe used VYo appear before Rab Pappa and dispute
¥ a great deal, One day Rab Sﬂimi bar Ashshe saw Rab Pappa fall and

heard him say:May God deliver me from being put to shame  ( through

|

|
questidns)by Sﬁimi; Rab Sﬁimi then vowed that he would be silent (and h3
not argue any more ). R :i
Resh Lakish also was of the opinion that rain comes down for the E y

sake of even one person,for it is written ( Zach 10:1 ): " Ask of the | V

Lord rain in the time of the late rain,from the Lord who meketh light~

R i
ning~flashes;and he will give unto them showers of rain,to every herb [ %'Pu“

‘in . the field. ", It might be supposed.that.he would.not give rain
‘unless all needed.it;therefore Scripture. says @N&ééﬁ(‘even.for.the

/  gsake of one )« Again it has been taught:Bubt . even.if it cowes for one

.man,one night suppose it must be necessary‘for.all.his,fields;therefore;};

Seripture says A 7w=z( even if it is needed for.ope field ). One might

s i v

also suppose that even if one field needs the rain,it must be needed

requires the rain,it descends ). This is like the opinion of Rab

Daniel bar Kattina who had a garden. Every day he. used to.go and exam-

‘ine it, Bach day he used to say:This bed peeds water;this bed does not. |l

foitgnr

Then came a rain which watered every place¢thalt needed. rain,

What is the meaning of the phrase ( Zach.10:1 ): " The Lord who
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naketh lightning-flashes o « « «"? ( Why is z°8°$ /7 in the Plural)? . i {illliEL

This phrase teaches that for every righteous man,God wakes in his pres~‘?}5

ence a lightning~flash. What are 3’$’s /77 Rab Judah said:gruptions. R.
Jochanan said:Eruptions are a sign of rain. And what are eruptions? Qilr'&”
Rab Pappa seid: A thin cloud .under -2 thick one. Rab Judah said: If a

gifted cloud comes before the rain ( if it drizzles and then comes i

down heavily ),then rain will continue ( heavily for some time ). But ;x |
if a sifted cloud comes first and then a heavy rain,the rain will

soon cease. The sign for the first case is a sieve ( fine grain first, |

i then coarse grain );the sign in the second case is the excrement of B

goats. & |

Ule came to Babylon and saw some eruptions ( thin clouds under Bl

thick clouds ). He said to the people:Remove the vessels for it is

soon going to rain. When finally it did not rain,he said:Just as the afg w

Babyloniang are faithless,so are their rains. Ula again cane to Baby~- }f .

lon where he saw a baskeiful of dates sold for a zuz ( a gquarter-shekel)

He said:A basket~ful of honey ( into which they make the dates ') for

a zuz and the Babylonians do not busy themselves with the Law. ( They f 4 &

P

could do so continually for food was se cheap and so easily obtained).ﬁb

( Ho ate a great many ). That night they brought on diarrhoea, He saids ||

1
A basket~ful of khives for a zuz and yet the Babylenians busy themselv@ﬂj;

with the study of the Law.
Tt is taught: R.Eliezer says: All the earth drinks from the
waters of the ocean ( from the waters below and not above },for it is

gaid ( Geng2:8 ): ¥ And a mist arose from the earth and watered the
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face of the ground." But says R.Joshua to R.Eliezer:Are not the waterﬁi

of the ocean salty? (Bow can they help the produce)? R,Eliezer an~

swered:They become sweetened by the clouds.R.Joshua says:All the

. ‘ |
earth drinks from the waters above,for it is said (Dt.11:11):"Frow the }j

raiﬁ of heaven doth it (the land)drink water,"But if one holds the
opinion of R.Joshua,how is one %o understand the verse(Gen<2:8): "And
2 mist went up from the earth?"This verse teaches that the clouds
swell and rise in the exéanse,and open their mouths like a leather
bottle and receive the waters of the rain,for it is sadd(Job3a:87):
"For he taketh away drops of waler,which are distilled in his mist";
they(the clouds)are perforated like a sieve and distil water to the

ground,for it is said(Il.Sam.22:12):" The clouds of heaven cause the

distilling of water "

Furthergyore,betwean one drop of rain and another,there is only-a

hair's breadth,to teach thee that the day of rain is as important as

the day on which hzaven and earth were created,for it is said(Job 5:9):

"He doeth ¢reat things which are unsearchable“(ﬁjsﬁ7Wx)and-it is writ~ |

ten(Job5:10): " He it is who dives rain to the earth's surface."It is

also written (Is.40:28):" Dost thou not know?hast thou not heard?God

is the Eternal;Creator of the ends of the earth;he does not grow weary ;

nor faint;unsearchable CTF}ﬁ]lN)iS his name, "(There is here an analogy

based on the word*ﬁﬁwﬂ).Whom dozs the foliowing opinion support?It is

written (Ps.104:123): "He watereth the mwountains frowm his upper~chambers,|

R, Jdochanan thinks this means the upper~chambers of God.Whom does this

support?It supports R, Joshuva(who said:All the earth drinks from the
waters above). Bubt R.Eliezer might say:When
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.they have risen to heaven,then may ' one apply the verse ( Pss104:13 ): !
% He watereth the mountains from his upper~echambers ¥,For if you deny

-my- proposition,how will you explain the verse (DL.28:24 ): " Powder

hand.dust,from.heaVen.willAiﬁ.come.down."&(.These.must.have,gone.up ?

.from. the. earth and. cowe. down. againe). But. just. as in. the. case. of. dust
cand. fine. dust,when. they have risen,it is said:He sends them down from
heaven,so with the waters,after they ‘have gone up,it is said: " Ged
waters the mountains.from.his,upperwchambqys.",:Whomﬁdoes:the‘follow~
~opinion support? R.Chanina said.regarding4APS¢83:7e"'He’gaﬁherethrto—
gether like heaps,the waters. of the seaj;he layeth up in storehouses
‘the. deeps." Who caused the storehouses to be filled,if not.ithe. deeps?
( The waters of the ocean bring up rain ). This supports R.Eliezer,-
while R.Joshua ( He does not refer this verse to the matter: of . water
coning from above or kelow) ( folio 10 a ) applies.this verse in-

reference 4o the creation of the world.

It is taught:Palestine was created ﬁirst,and“aft@rwards=the:rest,.ﬁf

of the world,for it is said ( Prov.8:28 ): " While as yet,he had.not

made the land .(Palestine ) and the fields"(outside of Palestine )«(The ii

.word7“7N stands before njy/m.) God himself watersvPalestine,whil@,the;

rest of the world is watered. by an angel,for it .is said ( Job.5:10 Yy

" Ho giveth rain upon the eartb ( Palestine ),and sendeth;water;uponi‘-fqi

w4
i

4he fields; "( outside of Palestine ). ( Fromfyé/ggrhis derived the

‘idea offﬁ*ézy,angel Ye Palestine receives the rain first and.the rest
of the world receives what 1is 1eft,for it is said ( Job . B:40 ): " He

gives rain upon the earth ( Palestine ) and sendeth:water upon the




!
i

‘a cheese,picks out the eatable partﬁand leaves . that which is not. pale~

‘Babylon },he said:They say in the West ( Palestine l: If the clouds

Palestine. receives the rain first. and the rest of the world receives

it later;for it is said " ( Job 5:10 ): " He giveth‘rain"upon'the'earth

( Palestine.),and sendeth water upon the fields ( outside of Palestine){|

“( The word Y')N'stands‘before:m/S//7).“This is like a man. who forming

table. i

.Oub text says ( on the previous page ):The waters of the ocean
‘are sweetened by the clouds. How do we know this. ? R.Isaac bar Joseph

‘gaid in the name of RgJochanan:It is written ( Ps.18:12°): " The

dark waters,the dark clouds %,and it is written ( 2 Sam.22:12 ): ¥ The )

dark clouds,the distilling of water<" Take the Kaf ( 2) of the word
A5wrm and insert it before the Resh of a9 wsrand read the word ﬂ
(from which one gets by analogy A5 w>dm ). ( The Rabbis frequently
‘make an analogy based on the interchange of A and ﬁ')m,(§¥;;§ég%means
‘sweetening of waters ). But how would R¢Joshua-( who bolds that the

waters come from abdve ) explain these verses? He might have the sawme

opinion-as may be gained from the following : When Rab Dimi came ( to

‘are bright,there will be little rain;if the clouds are dark;there will i
‘be much rain. ( Re.doshua derivesdowr from jwﬁ,darkness:and YW

froma WMA,%0 distil). Whom does the following Baraitha support? The |

upper waters are suspended by the word of God ( are of no benefit )

‘and %heir fruits are the waters of rain,for 1% is said ( Ps.104:13:):

borl

" From the fruit of thy workd,the earth shall be satisfied."( There i

~outside-( of Palestine )e (5@ls,rain is mentioned with y=?xV,Palestine).iﬁ‘




2 kind of sweating of *the heavens which are not distilled .at all;the
“waters remain and the dripping is the rain ). Whom does the above

‘support? ‘It supports R.Joshua ( who holds that the rain comes from

~above ). But how would R.BEliezer explain this verse? He would refer -it }i|

to the other works of God.

‘Redoshua ben-Levi'said: The whole world is watered from the re~

‘mainder left by the Garden of Bden;for it is said ( CGeng3:10 ): And' ﬁ‘

a river goes forth out of Rden to water the garden,and from there-it

parted,and becane four streams ." R

‘T4 is taught:An area requiring a khor of seed may be watered(from

the contents of ‘a vessel ) and -enough renain(in the vessel )to water ‘an

area requiring two kab of seed ( one sixtieth of 'a khor). ol

-Our ‘Rabbis teach: Bgyph is four hundred parasangs square and is
one~sixtieth of Cush;Cush is one~sixtieth of the world;the world is

one~sixtieth of the Garden;the Garden is one-sixtieth of Eden :and ‘Eden

one-gixtieth of Gehinnom. Consequently,the whole world is -as the 1id.of i

‘a pot in comparison with Gehinnom. There-are some who say that both
Gehinnom ( hell) -and ‘Eden ( heaven ) are infinite.

R.Oshaya sai&:”What,is the meaning of the verse ( Jer:b1:13 ):
" 0 thou that dwellest upon many waters,great in treasures ".This
‘means Lo say: What is the reason that the itreasure-houses (granaries )

of Babylon are always filled? Musi not one say it is because she

=
»

dwells by many waters (mz-piwfor®d3+ 4 )? Rab said: Babylon is
rich because she harvests without rain ( does not need :rain ). Abaye

‘said: We have received it by tradition;thet flooded land is better

3




“4%han rainless land..

“( The pildrim who lives furthest :away from ‘Jkrusalem can thus ge% home

“before the rain ).

( One begins to pray for rain on the seventh day of‘Mafchesvan‘)gfIt.

‘oquinox ). ‘Rab Huna said in the name of Bamuel: The law is :.according

“40 ‘Chaninas ( One begins sixty days after the Tekupha of Tishri ). Is

‘Tabuth,therhunterﬁ?‘Both-opinions'ofﬁSamuel%ref%rutovone»time:(Sixty

~that: one does not: say-on-it: the prayer-for-rain-y,er-is it exeluded
< (-so-that one does say the prayer for-rain-on it-). - Come-and hear:Rab

~gaid-the ‘sixtieth day is exclugive;Bamuel- said- it is-inclusive;Rab

‘Mishna: On the third day of Marchesvan,one begins to pray for

A
-rain;Rebban Gamaliel says:On the seventh day,fifteen days afler the T

~Feast of Booths,in order.that the last pilgrim may reach the Buphrates. |l

}

‘Genmara: R.Blagzar said: The law 'is according to Rabban Gamaliel. ;

is taught:Chanina says:And in the exile,one does not begin to pray for

rain until sixty days after the Tekupha ( of Tishri;the autumnal

this true? ‘Was it not -asked of Samuel: When do we begin to say: v And
give us-dew:and rain ( the formula for praying for rein )% " And-did
‘he not answer:From the time when they bring up. wood %o the. house-of

LT

days -after the autumnal equinox -and- the occasion for bringing up wood

‘0 be stored up for the winter's-needs;refer to the- same time-+}. The ﬁj
. e s . : o i
vquestion<was“ramsed;s(-Whenmat;ls-sa1d~one‘does-not:pray-for~ra1nwunt&l(j

~sixty days~aftér-the~autumnal~GQUiHOXGiS‘the“Siﬂﬁi®$h“daY*includ@d“('SD? |

<Nachman -bar ‘Iseac said:And thy sign is:-Those- on the heights ( ‘in

‘Palestine  )need- water- more then those-in-the lowlands. Therefore in




the land of Palestine;the sixtieth day is exclusive and one prays for

rain on it ). Those in the lowlands ( in Babylon ) do not need so much ?;;

water.  ( Therefore~iniBabylon,the'sistieth~day is-inclusive and one
does not. pray for-rain on it ). Rab Pappa said: The law is that. the

~gixtieth day is exclusive ( and that one does pray for rain on it ).

l

Mighna:. When the seventeenth day-ovaarchesvanrhas:arrivedrandrtherf

“rain has not come down,the individuals. ( righteous. men) begin to fast |

‘the thre@:fasts.'They,eat'and'drink‘awaiyéng"the‘night~fall'and'( on

themse fasts ) they are permitted to work,to bathe,to*anoint_themselves,j:;#

to put. on their sandals and to cobabit. If the new moon of Kislev: has

~comeand. the rain has not come down,the court decrees three fasits forw -

the community. The people eat-and drink awaiting the night~fall,and
- ( on. these fasts! )they are pernitted to work,to bathe,to anoint them-

cselves,;to put on their sandals and to cohabit.

“Gemara:. Who are to be understood by @*7’r7*( indiviiduals )? Rab Lé

i
LiE!
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Buna gaid: The Rabbis. And he furthermwore said: The individuals fast

“three fasts,on Monday,Thursday and Monday. What new information does

“Rab. Huna give,since this bas already been said .in the Mishna? The court:
~does not decree a series of three fasts for the community and begin
them on Thursday in order not to raise the price of provisions,but

the first series of tbree fasts are on Monday,Thursdey and Monday. What |

‘yéu%might have ‘supposed ‘is that the Mishna refers to the public fasts,|

but, not to those of the individuals,therefore Rab Huna informs us
that this provision -applies to the fasts of individuals. There is also

a Baraitha to the same effect: When the individuals begin to fasi,Llhey
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fast on Monday,Thursday :and Monday,and they interrupt their fast on
the New Moon ‘and the holidays ( folic 10'b ) mentioned inmJyn LY
( a list of days commemorating great events on which no fast or fun-

eral service was permitied.)

E . EN
i ;’ S pE o

Our Rabbis teach:No one shall say:I am a scho]ar° ‘T am not. Yo be
AR ;

regarded ‘as a=7/A°( an JndJQndua%vhénce.he need not "begin to fast with

the individuals ),but all scholars are regarded asg9°m° ( individuals!
“Who ‘is copsidered a=’M>( individual ) and who a='h4 7 ( e scholar )?

A 7°m? is one who is fit to be appointed as a leader of the community,.

a ﬁ’/sléiﬁis one who,if asked a question of Halacha in his %teaching,can ||

answer ,even if it be concerning Treatise Kallah,( a swall treatise ofwrf
the Talmud ).
The Rabb15 teach] Not everyone who desires to consider hinself a

] pr e el femds At Al
/ = fihmay 46 S0 (¢ He may(éct in a spirit of pride when he fasts); but

I-&anSChOlanmay~GOnSidethhimﬁﬁlfwﬂ%ﬁifii( and-fast;one does not. ap~
. - <o
. drehend.-that—he-fasts-in-a -spirit.of _pride ). The above is the opinion.

of‘R‘Meir;RﬁJose.sayS'Any_man.( even if he is not a scholar )may con~ ||
) Lo, p
6-’ & i RN H \L ‘:,\-

.sader himself o ﬁ’Fﬁq and it w1ll be regarded with favor,because it
~is not a matter of honor but one of pain.

It is taught in anotber Bara:thd Not every one who wishes %o con~
i D ?}l
sider hingelf a ﬂ9tﬁi]may do s0,but-t¥he-seholar-nay., This is the opin-
/
ion of R.Simeon ben Bliezer: Rab Simeon ben Gamaliel says: When is

this the case? When it is a matter of honor,but when it is a matter of
gr e
affliction,any one may consider himself o ﬁ?ﬁjq and his action will be

regarded with favor,for bhe gains no honor from it,only pain.




B

'The Rabbis teach:If one fasts for a misforbune and that nmisfor-

tune ceases,or if one fasits because of .a sick person who gets well,:

“the fasts must be finished. If one travels from-a place where they do

not fast,to a place where they are fasting,the traveler fasts with
them. If one iravels from a place where there is a fast,to a place
where there is none,the traveler must keep on and finisb his fasts

( 211 the fasts which %he people of his city have taken upon them~

‘selves ). If he has forgotien he is fasting,end he eats and drinks,:

he shall not show himself before the community,nor must he indulge
himself with delicacies,for it is said (Gen. 42: ): ¥ And Jacob said
to his sons: Why do you let yourselves be seen?" Jacob said to his
sons: Do not show yourselves when you, have plenty either before Esau

or Ishmael ( who are sharving ) in order fthat they shall not be en~

vious of you.
T4 is written ( Gen.45:24 ): " Do not become agitated on the way".;Sf.

ReBlazar said;dJoseph said to his brothers:Do not busy yourselves with

a question of Balacha,lest the road become unsteady for you-jlest you
losk your way ) Is this true? Did not R« 1143 bar Berechya say:If
two scholars are traveling together and do nolt converse on the Law,:

they ought to be burned? for it is said ( 2 Ke2:11 ): " And it canme

‘to pass while they were walking on and conversing,behold,a chariot of

fire and horsemen of fire and paried them both asunder<" They were

‘saved because they were engaged in conversation;if there had been no

conversabion,they ought to have been burned. There is no contradiction

( between R.Elazar who said:Joseph sald to his brothers etce, and R.
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case of one who travels ( folio 11 a ) on-a ship ( One eats sparingly

‘ingly from fear of diarrhoea,not because of scarcity of food ).

( 85 )

Ilai bar Berechya ). In the one case ( Joseph's brothers },the pro-

hibition refers to repeating traditions by heart;in the other case;to

‘speculation ( which is never interrupted ‘).

‘It is taught: Do not take large steps and bring the sun into the
city. Do not take larde steps,for it is said:A larde step takes one
five hundredth part from man's sight. And bring the sun into the city;
this teaching is according to Rab Judah,who said in the nane of Rab;

A men should always go out ( of the city ) with:itua’ﬁ( he should

wait until it is light; =/ /s refers to light according to Genesl:4 ),

and he should always enter the city witha/® ‘o ( while it is yeb light f%

in the evening '),for it is said ( Gen.44:3 ): " The morning dawned and

the men were senbt -away "

Rab ‘Judah said in the name of R.Chiya: If a man goes on-a journey,qﬂj

he should not eat more than in the years of famine. What is the reason? i

Bere ( in Babylon ) they say it is because of diarrho?%;ln Palestine

they say it 1is because of ( lack of ) food. What practical difference

is there between these two cpinions? There is this difference:the

because of scarcity of food,not from fear of diarrhoea7),or the case

of one traveling from cne lodging-place to another ( One eats spar-

9.

Rab Pappa used to eat a morsel of bread-at every parasang he
walked,though he was of the opinion that one should eat sparingly on
a journey,because of fear of diarrhoea.( However,6he was a stout man

.and was not afraid ). Rab Judah said in the name of Rab: HEvery one




who undergoes privations in the years of fawine is spared an unnatural

death ( by famine ,sword etc.);for it is said ( Jobe5:20-): " In fam-

ine he redeemeth thee from dééth," ( If this were not the meaning :),:

the text sbould read ay9 5 ( from famine ) instead of 2993 ( in
famine ). What is really meant by this verse is that because he has

undergone privations in the years of famine,he will be spared an unnat~

‘Resh LakiéB{SQiéf"éné is forbidden'ﬁg cohabit in the yaérs of |
famine,for it is said (Gen<41:50 ): " And there was born to Joseph
two sons before the year of famine came (% It is taught:They who are
childless may cohabit in the years of famine. .

Our Rabbis teach:In the time when Israel is in affliction and-a |
man withdraw himself from the community,his two guardian angels come
‘and ‘lay their hands upon hisg head and say: This man has isolated him-

gelf from the community;let him not see its prosperilty. It is taught

in another Baraitha: In the time when the community is in trouble,let il
no man say: I will go %o my house and eat and drink-and say: Peace i
be unto thee,0 my soul;for if he doeth thus,of bhim Scripture says (Is. j
22:13): v And behold,gladness and joy,slaying of oxen and killing of %-

sheep,eating flesh and drinking wine; Let us eat and drink for tomor-

row we die " What follows in the text ?(Is.22:14 )" And it was "E

revealed in my ears by the Lord of hosts ( as follows ):Surely this |

iniquity shall not be forBiven you until you die ." This is the ten~
|

perament of the average wan ( for he at least fears daath-),but.regard~g

ing the temperament of the wicked,how ig it? It is written (Is<58:12 ):i|

L
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" Come ye,l will bring wine,and let uStéwa110W?abundant1y'of strong
drink,and like this day shall phe.morrOW'be," What follows in the
text ? (Is:57:1 ): " The rightecus man éerishes-and no man layeth ‘it
to heart ¢ ¢« ¢ .« « ¢« £for on-account df the evil is the'righteous man
taken awaye ( Qg;;acoount-ef‘what“eVil? On-account of not suffering
with the communlty)

T (LI (N BT /o ot
~bnd-even-the very- rlghheou% ought to suffer privations with the

A

‘% comnunity,for thus we find 1n the case of Moses,our teacher who en~

dured privations with the prople,for it is said ( Ex.17:12°): " And

when the hands of Moses becanme -heavy,then they took a stone-and pul

it under him and he sat thereon." But did not Moses have a pillow.or

& cushion on which to sit? Yes,but he thought: Inasmuch as Israel "is

in distress;I will share their distress. And every one who suffers

privations with the community,deserves to live to see the prosperity
of the community.

Perhaps ‘a man may say:Who will testify against me ( if T hold
aloof from the community )? The stones and the beams of a man®s house
will testify against him,for it is said ( Babe2:41 ): % For the stone
will cry out of the wall,and the wooden girders will answer it." The
school of R.Shila says:The two guardian angels of man will testify
against him,for it is said (Ps.91:11 ): " For be gives his angels
charge over thee to guard thee in all thy ways." R.Chidka says:The
goul. of man wiil testify against him,for it is said ( Mic.7:5 ):
" She that lieth in thy bosom,duard againsi hqb the doors of thy

mouthe" And there are those who say that the pyne of man w1ll testify







against him,for it is said ( Tec 4240 ): " Ye are my witnesses;saith .

the Lord." (The plural is used ).

What is the meaning of the verse ( D4%.32:4 ): " The God of truth

without iniquity "? The meaning of " the God of ftruth " id:Just as

the wicked are punished in the world to come,for even the slightest

transgression which they do here,so in this world the righteous are

punished even for the slightest irensgression which they commit. The

neaning of "(the God )without inigquity ¥ %é rJust as the righteous are
rewarded in the world to come for even the slightest good deed which
they do (in this world ),so the wicked are rewarded-in this world for
even the slightest dood deed which they do. (Dt.32:4 ): " Righteous
and uérighﬁ is he ", This teaches that at the momenti when a men is
remo§ed to the cemetery,all his deeds are explicitly stateﬁﬁin his
presence and the statement is made to him: So and 80 have ;éu done in
such and such a place,at such and such a time,and he answers,Yesl
Then he is told to sign and he does so,for it is said (Job 37:7 ):

" He maketh a man put his signature to all bhis deeds." And not only
'this,but the individual acknowledges the justice of the verdict

passed upon him and says: You have judded me rightly ,to fulfill what

is said (Ps.51:8 ): " In order that God may be justified by thy words,";

Samuel said: Any one who fasts should be called a sinner. He is
of the same opinion as that Tanna who teaches:R.Elazar HBakkappara,son
of Rabbi says:It is written ( Num.8:11 ): " And be (the priest )
shalll. make an atonement for him ( the Naparite ) because he hath

sinned afainst the soul.t

4
;
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Against whose soul did he sin if not ( his own ) in that he ab~

stained from wine ? And from this opinion may we not make an inference

a fortiori ? For if who who abstains only from wine is called a sinner, i

then §ne who abstains from many things ( by fasting ),ought.certainly
to be called a sinner. R.Elawar says: Any one who fasté is called a
saint,for it is said ( Nume8:5 ): * He shall be holy,letting drow un~
touched the hair of his head." By an inference a fortiori,we concluded
that if one who abstains only from one thigg (vine) is regarded as a
saint,then one who abstains from many thinés ( by fasting ),ought oef~
tainly to be considered a saint. Samuel might still hold that the
Nagarite is a sinner,but that u&lﬁfﬁrefers to his letting his hair
grow long. Elazar might also hold to his original opinion,that the
Nazarite is a saint,but that he is called a sinner when he has defiled
himself by contact with a corpse.

Bul, did R.Blazar say that one who fasts is considered a saint )?
Does he not say:A man should always conduet himself( folio 11 b )es
if there was something holy in hig inwards,for it is said ( Hos.11:9 )e
" Within.thee is something holy.%" ( Becimuse this something boly-is in
distress) therefore I will not come into the city ). But R.Elagar J
does not contradict himself. In one case he thinks.that one who 1is
able to fast and does so,is called holy;in the other case,he who is
not able to fast and yet does so ( Be is called a sinner ) is meant,
Resh Lakish said: He who fasts is called a saint,for it is said (Prov.
11:17 ): " He who weans his soul ( abstains from food and drink )is

a saintly man,but he who troubles his flesh is a cruel man." Rab

|
it
t
|
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Shesheth said:As for that student in the school of Rab who fasts,nay

CR

;. ) .fa? N \ if”" . . E B . Poed,
some dog eat his meal. & . € ( {0 WY (4 i na o n LT n R A E et fe

RedJeremiah baf Abba said:There is in Babylon no public fast‘ex—
cept ‘the ninth of Ab ( on all other fast days the riéorous prohibi~
tions connected with fast~days are neglected).

Rab Jeremiah bar Abba said (also),in the name of Resh Lakish: A
scholar should not fast,for he reduces the work of Cod.(Be is weak and
cannot learn ). !

Mishna: When the seventeenth day of Marchesvan has arrived,and

the rain has not come down,the individuals (righteous men ) begin to

fast +the three fimsts. They eal and drink awaiting the night~fall etd:.

Gemara: R.Z%Zeera said in the name of Rab Huna: An individual
/k/(ﬁ?n7)who vows @ fast (who the day before says: I will fast tomorrow),
even if he eats and drinks the whole night (until dawn),on %the morrow

he must say the prayer for a fast,(vJ°yY )« If be remained in his

fast, over night (in that fast which he had vowed and does not eat any~- |

thing all night),he may not say the prayer for a fast until he has

eaten something to fulfil) his duty as regards the fast of the night), ;‘ﬁ'

Rab Joseph said:Why does Rab Huna think that one should not say the
prayer for a fast (if he has fasted all night according to the above
inshance )? Ie Rab Buna of the opinion that one may not fast for a
few hours (when one intends to fast a few hours and fasts longer),or
that one may fast for a few hours,but in such a case,one must not say
the prayer for a fast? Abaye answered Rab Joseph:Rab Huna certainly

believed that one might fast for a few hours,and that one who fasted




(1)

i
i

for a few hours must say the prayer for a fast,but in this instance it ﬁ
-

is different( The man did not the day before,vow to fast during the

i

night,but only during the day following.),for he fasted during the

hours of the night which he had not in the first place included in his E

VOW)e

Mar Ukba happened to come to Ginzak. The people asked him the
following guestions:May one fast for & few hours or not? He could not
ansgwer; Are the earthen vessels of the ggntiles (in which they bring

wine for preservation ) to be used or not? BHe could not answer: In

what clothes did Moses serve during the seven days of the ‘inaugura~
tion?( Reference is made to the ordination of,Aaron,Lév.CheS. Of -
Aaron it is said,he wore the garments of the priesthood,but nothing
is said of Moses;it is bardly to be supbosed he ‘wore his every~day
clothes )¢ Nor could Mar Ukba answer thi§ question,He went and raised
these gquestions in the acadenmy. The answers were. given as folbows:

The rule is thgt one may fast for a few hours and must say the prayer

relating to a fast;the rule is (regarding the second question )that

the earthen vessels (of the dentiles) may after twelve months be

uséd(without cleanﬁng'them with water);the answer~(to the third gues~
tion)is that during the entire seven days of inauguration,Moses was
clad in a white shirt (of linen);Rab Kabana teaches that Moses wore
during this time a white shirt which had no border.

Rab Chasda said: What (folio 12 a ) has been said,that one may
fast for 2 few hours (and he who does so prays EPRY ) refers only to

the instance when one eats nothing until evening. But Abaye said: Such
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a fast is certainly a valid (complete) fast.(When one has vowed to

faét until noon and then fasts the whole day;this however,contradicts
the opinion of Rab Buna that one méy fast a few hours and it is a

valid fast). Is not this statement of Rab Chasda superfluous? No! this
statement is necessary for it refers to the case of one who changes his
mind. ( The case of one who had not vowed to fast all all,but was too busy

to eat until noon,so he then decides to fast the whole day)e.

Rab Chasda furthermore said: Any fa§t on which the sun does not set@f

(if one has not fasted until sun~-set )should not be considered a
fast. To contradict thisthe members of the academy quoted a higher

authority(the Mishna) : The men of the guard (Priests and Levites whe

do duty in the Tenple )begin to fast but do not finish their fast.(They j

do not fast until night because they are busy with the service,yet theiI 

abstinence is called a fast). The wen of the guard fast merely to af-

flict themselves (with the community,not because of an obligation which

they have vowed,hence they can eat whenever they please). But come
and listen to this (which contradicts Rab Chasda's dpinion that if
one does not fast until night,it is no fast).

Rab Elazar ben Zadok said: I am one of the grand-sons of‘Senaah
ben Benjamin,and onee the ninth of Ab happened to fall on Sabbath and
they postponed it to Sunday;we fasted on that day,but did not finish
our fast because it was a holiday (the day when this man's family had
to deliver wood for the Temple service). In this case also (they do
not fast because of an obligation which they have vowed ),but merely

$o trouble themselves with the community, Come then and listen to the
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follcwing(which zontradicts Rab. Chasda's opinion ):Rab dJochanan said:
I will fast until I come home.(He did this often,and if he came home
at the second or third hour,he used to eat,yet he called it a fast).
Rab Jochanan acted thus only because he wanted to be excused from din-

ing with the Nasi(not because he had vowed to fast).

Samuel gaid: iny fast which is not vowed in the day-time,should not}

be considered a fast, If a man fasts (without baving vowed his fast in |

the day-time),what about such a fast? Rabba bar Shila said:Such a fast
ig like a2 bellows which is full of wind.(So is one who fasts without
vowing his fast in the day-time,filled with wind,for he has abstained

from food for no purpose ).

When should one take upon himgelf the vow to fast? Rab said:At'thef

time 6f the afternocon~prayer(Bven. if one. is in the street,he wmust
say the formula). Samuel said:In the afternoonéprayer (for it is near-
est his fast day). Rab Joseph said: The law is evidenily like Samuel,
for it is written in Megillath Tamnith (a list of the holidays on
which one does not fast ): " These are the days on which one must not
fast,therefore every man who has takym upon himself a series of fasts
before these holidays,is bound (9p7?). What does this mean? Does it
not mean that he shall vow (a fast ) in his prayer‘(whiéh agrees with
Samuel)? No! it means that he is bound to fast (even on those holidays
nentioned).

R.Chiya and R.Simeon bar Rabbi differ on this point, One said:He
shall vow a fast in his prayer,and ithe other said:He is bound to fasi,

According to him who says: He shall vow a fast in his prayer,it is

o e e
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intelligible for we have learned:(If one has taken upon himself a
vow in the afterncon prayer to fast,he may fast,otherwise he may
not). But how about the one who says:He is boﬁnd to fast (if the
fast comes upon any one of these holidays,disregarding the matter
of the afternoon prayer )7 He bases his opinion on Megillath Taaﬁith:
Every man who vows a series of fasts before these holy days,must
keep his vow (and fast on the days which are mentioned in Megillath
Taanith)s How is this? An individualf:i%ﬁfd who vows to fast every
Monday and Thursday throughout the yéar,(and those days mentioned
in Megillath Taanith happen to conflict with them,Monday and Thurs-
day),if he has made his vow before our decree (before the Rabbig &
have appointed these holidays ),his vow annuls our decree (He nay
fast),but if our decree is made before his vow,the former annuls
the 1attef (e may not fast on these holidays)'

Our Rabbis teach:How long may one eat and drink (during the

night preceding a fast? Here reference is made to the fast of the in~

dividual), Until dawn, accordlng to Rabbi;Fliezer bar Simeon. says:Until (i

/\' TN /w ’ é’-v“t""x—b——i LTl giqnnn
the cock crows Lenenw@nce) Abaye said: The Rabbis only teach these

limits provided that a person has not finished his meal,but if he has
done thisg,all agree that he must not eat. In objection to this state~
ment,Raba had a tradition that even if one has arisen from the table,
he may (sit down again and )éat; This refers to a case,when the food

has not been removed from the table. According to another version,Raba

said:The Rabbis only teach these limits provided a person has not fall~ |

en asleep,but if he hes fallen asleep,bhe wust not eat, In objection to
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this statement,Abaye said:Bven if one falls asleep and awakens,he may
eat,., This refers to the case of one who merely dozes. What is meant

by dozing? Rab Ashshe saild: A sleep (folio 12 a )which is no sleep,

L FA.
COL0

a wakefulness which is no wakefulness. When & person is—ecalled,he
answers,but does not know how to answer intelligently;however when
- W0 {A;(t{.,

{hator he is reminded of what hews&%%,he remembers.

Rab Kahana said in the name of Rab:An individual who takes upon

/4f/’_‘himself a fast (without specifying whether he does it as an individual

or with the community),is forbidden to put on his sandals,for we ap~

o T

prehend that he may have vowed a public fast. What shall he do? Raba
baf Rab Shila said:Let him say the following formule (in his vow f%
fast):Tomorrow will I fast as an individual. The Rabbis said to Rab
Shesheth:We have seen Rabbis who cowme to the fast~meeting with their
sandals on. Rab Shesheth dot angry and said to them: Perhaps they
algo eat (at these timss). |

" Abaye and Raba were journeying ,having pul on appantas,(a kind
of legging fastened to the shoe) on a public fast~day.Meremar and
Mar Zutra wore their sandals on the wrong' feet (on a fast~day);the
right sandal on the left foot and the left sandal on the right foot. |
The Rabbis of the academy of Rab Ashshe used %o go about like krvavel-
~§A/eﬁs@(0n a fast~day they wore their sandals ), They were of the same
k opinion as Samuel who said:There is no public fast in Babylon except
on the ninth of Ab.

Rab Judah said in the name of Rab:A man may borrow his fast and

pay.(ge mey eat during the time he has vowed to fast and fast some







~When a man has taken upon himself a vow,he must pay. Be has vowed to

other day). When I repeated this inion to Samuel,he said to me:
afflict himself (%o fast);if he is able to afflict himself,he must
do so,if he is unable,he need not do so.(Be—may fast -on another -day).
According to ahother version,Rab Judah said in the name of Rab:A
man may borrow his fast and pay. When I repeated this opinion to
Samuel he said to me:This is plain for it is simply a vow;if one ~4
does not wish to pay a vow (on the proper day),one may postpone its
payment to the following or any othér daye

Rab Joshua,the son of Rab Idi came to the house of Rab Assi;they
peepared for him a three-year old calf and said to him:Please eat
something. Rab Joshua answered:I am fasting. At this they said %o i
him:Borrow and then pay back.(Postpone your fast to some other day o)
Do you not hold the opinion of Rab Judah,who said in the name of Rab:
A man may borrow his fast and pay it back? Rab Joshua answered:I am
fasting for a dreem and Rabba bar Mechasye said in the name of Rab
Chana Bar Gorya in the name of Rab:4 fast is as effective for a

dream(to counteract it§ as fire for chips. And Rab Chasda said:One

must fast on the same day (as the dream),while according to Rab Joseph:E
One must fast even on the Sabbath. What amends shall one then make (foré

fasting on Sabbath)? He must fast some other day for having fasted.

[y

Mishna: When these have passed (the three fasts of the community),!

and they have not been answered,the court decrees three other fasts

for the whole community. The people eat and drink during the day-time

(vefore sun~-set)of the preceding day. It is forbidden to work,to bathe,g

Vi
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to anoint,to wear sand;ls and to cohabit and the bath~houses are
closed. If these three fasts pass without being answered,the court
decrees seven additional fasts upon the community,waking in all thir~
teen public fasts.

The only difference between the first (six) fasts and the last
{(seven) is that on the 1atter,the.alarm is sounded and the shops are
closed. On Monday shortly before sunset the doors are left ajar;on
Thursday they are kept Opeh in honor of the Sabbath, If these (seven)
fasts pass without being answered,one lessens one's efforﬁs Lo some

extent in business,in building,in planting,in the preparations con-

K

nected with an engagement or warriage,one greets another a little less

demonstratively,acting like men reproved by CGodes The individuals
( @'9'A'Yagain bedin to fast and continue till the end of Nisan. When
Nisan is passed and the rains have not come down,it is a gsign of a
curse,for it is said (1.Sam.12:17)" Is it not wheat-harvest %o~day?l
will cail unto the Lord and he will send thunders and rain ¢ ¢ ¢ ¢ of
Gemara: It is right that all those things which are pleasures,
such as bathing,anointing and cobabitation (should be forhidden),but
work is paing (Why is it prohibitzd?)Rab Chasia said in'thé name of R,
Jeremiah bar- Abba: Scripture says (Joel 1:14 ): ¥ Sanctify a fasi,
proclaim a solemn assembly,gather the elders . . ¢ ", The fast~day
is like thé holiday (71ngy Yo Just as work is prohibtited on a holiday,
80 is it also prohibited on a fast~day.(In Joel o« and ‘ﬂ’ﬁ&}) are
menﬁioned togethers )If your analogy is correct,then just as work is

prohibited during the night of a holiday,so ought it also to be pro~
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hikited during the night of a fast. R.Zera said:It was expleined to

me by Rab Jeremiah bar Abba:Scriplure said: (Joel 1:14):" Gather the

elders." One may make an analogdy on the basis of the assembly of

elders. As the assembly of elders occurs in the day~time(for at night,

each is in his own home),so also does the fast occur in the day~time.

If you make this analogy,then T would sey that just as the assembly

of elders is a% noon,so should the fast begin al noon. Rab Shisha,

son of Rab Idi said:That the assembly of elders is in day~tima,sup~
ports Rab Buna who said:The assembly is in the morning.(6n a public

fast~day they are assembled in the house of assembly in the morning.)

What are the proceedings (when the compunity assembles in the &

morning and fasts the whole day)? Abaye said:Frow morning until noon,
they counsider communal affairs (if there is any violence or theft);
from noon on for a fourth part of the day (From noon till night,the

time is divided into two parts),they sead from the Pentateuch and

have the additional reading from the Prophets. During the last quarter

of the day,they pray %o God,for it is said (Neh.9:3): " And they
stood up in their place, and read in the Book of the Law of the Lord,
their God,the fourth part of the day;and another fourth part they

[

made confession and prostrated themselves before the Lord,;their God.

I might say(folio 13 a) that the order is reversed(Bible readings and

prayer the first half of the day,and %the consideration of communal

affairs afterwards). Let this not enter gour mind,for it is written

(Bz,9:4): " And then there a sembled unto me every one that teembled

at the words of €hd God of Israel,because of the trespass of the
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ex1lesSe ¢ se o @ ";iﬁ is also written (Ez.9:5):" And at the evening
sacrifice I rose from my fasting. ¢« « « « and I spread out my hands
unto the Lord,my God." (From these verses we conclude that they
prayed and fasted in the afternoon).

Raphran bar Pappa said in the name of Rab Chasda:On every fast

which is decreed for the sake of mourning,as for example,the fast on

the ninth of Ab (mourning for the destruction of the Templs),or thel r;f

fast of a mourner for his dead,it is forbilden to bathe either in hot
or cold water. On any fast~day which is decreed in order to diminish
pleasure,as for example,a fast of the commuhity, it 1s forbidden to
bathe in hot water,but permitted in cold. Rab Idi bar Abbin said: We
might have inferred this too from the Mishna(tbat it is forbidden to
bathe in hot water),for the Mishna says (regarding a public fastj:And ;

the bath~houses (which are of hot water )are closed. (Ve might also

have inferred that though hot water is forbidden,cold is permittedﬁp
Abaye answered: (No!your inference is not valid for)how could the

Tanna say in regard to the prohibition of cold water:The rivers

should be closed?(This is impossible ). Rab Shisha,son of Rab Idi said: |
My father found this difficulty:Since the Mishna séys:It is forbidden ¢

bathe,why does it add:The bath~houses are closed? (From the first expresﬁi

sion we infer thitt both hot and cold water are forbidden;from the seo-

| iy Tilgoados
. . b, ¢ A ;
ond expression only hot water 1s f wbidden, May'We not infer that

%

though one must not bathe in bot water,one may do so in coldf“
Shall we say that the follcwing stdtement supports Rab Chasda (He

says:0n every fast which is decreed for the sake of mourning it is
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forbidden to bathe both in hot and cold water);All who are obliged to
take an immersion ( a woman during menstruation or after confinement)
bathe in the proper way whether it be the ninth of Ab or the Day of

Repentance. In what water (hot or cold )? Bow can we say it ié in hot

water? There is no immersion in hot water for it is drawn(and fherefore|)

unfit for immersion ). But must we not conclude that the immersion is )

in cold water? In the case of those who are bound to take an immersion,
yes;in the case of others,no!(They cannot bathe either in hot or cold
water ). Rab Chana bar Kattina said:This only refers to the hot

springs of Tiberias.(Therefore those who are to take an immersion may
bathe in them,others way nol,but cold water is permitted to all.) If ¢
thig is true,let us hear the other clause:Chanina,chief of the priests
said:The Temple is demerving of our giving up a bath once & year. If

it is as you say,that one may bathe in cold water,let him do s w(Why

should it be said that one should forego a balth once a year for the

sake of the Temple)? Must we not then conclude that one who is bound td
|
|

take an immersion may not,even for the sake of the Temple,take it in
hot water,while others must not bathe at all. Rab Pappa said: (I still
maintain this refers to the hot springs of Tiberias, Hence those who
are bound to take an immersion may do so,others may not,but all are
permitted to bathe in cdld water )e The meaning of R.Chanina's state~
ment that one may omit a bath for the sake of the Temple,refers to a

place where there is no cold waters

Come and hear! Whenever the Rabbis say:It is forbiddsn Yo work,

they refer. only to the day but nol to the night;when they say it is

|‘




‘No! I still maintain it refers to hol water,and that which you find

‘This was a case when his periods of wourning came in succession,f cr
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forbidden to wear sandals,they refer to being in a city,but not when
traveling (outside the cily). How do they carry this out? When they
start on the way,they put on their sandals;on entering a city,these
are removed. And when it is forbidden to bathe ,the prohibition refers
only %o the whole body,but one is all%wed to bathe one's face,hands‘
and feet;the same is the case with him who bas been excommunicated and
with a mourner, What is meant by the statement:fhe same is the case
with one excommunicated and with a mouf;er? May one not conclude that
it refers to the three statements above which would include bathing?

What water is to be considered? Shall we say:One is permitted %o

W

bathe one's face,hands and feet in hot water? Did not Rab Shesheth say:;ﬂ

One is forbidden to dip even a finger in hot water?(From this we could

infer that one is forbidden to bathe one's whole body in cold water

also ). Must we not conclude that the stustement refers to cold water? 5“

difficult in the expression:The same is the case wilh one excommunica~
ted and with & mourner,refers to the other prohibitioﬁs (sandals ‘and
anointing),not to bathing. ( I still maintain that in hot waler one 1
may bathe facé /hénds and feet,but in cold water,one may bathe ihe
whole body)e.

Come and hear! R.Abba,the Priest said in the name of R.Jose,the
Priest:It happened once thatbthe two sons of RedJose bar Chanina
died,and he bathed in cold water during the entire seven days of

mourning. (Consequently we infer that a mourner may bathe in cold water),
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it is taught:¥ a man has two periods of mourning in suooeésion;and
his hair becomwes %too heavy on him,he may lighten it with a knife,and
’he nay wash his clothes with water. Rab Chastka said:He may lighten

his bair with a knife,but not with a scissors;he may wash his clothes

with water,but not with soap(carbonate of soda ) or sand, Raba'sﬂid:One:“

is permitted to wash: in cold water all seven days of mourning,for
this affords as much relief as meat and drink,

At the acadewy the following wdsﬁﬁrought in contradiction  (folio
18b): A girl beginning maturity (at the age of twelve years and six
months)is . not allowed to disfigure herself at the time of mourningwfor
her father;a girl not yet matured(from twelve to twelve and one haif
years) may do so. To what does this refer? Does it not refer to bath~
ing? If so,in what water may she bathe? Shall we say that the state~
ment as to a girl of maturity not beimg allowed to disfigure herself
mgans that she may bathe in hot watef? Nolfor did nbt Rab Chasda say:
A mourner is forbidden to dip even a finger in hot water? Must it
then not be that a girl of maturity may bathe in cold water? Nol there
is in this no'reference to bathing,but to dyeing the hair and painting

the eye~lids.

Shall wo 52y that the follcwing offers any evidance? Rab Abba the w

Priest said in the nams of R.Jose,the Priest:It happened énce that the
two sons of R.Jose bar Chanina died and he bathed in cold water during
the entire seven days of mourninge(Consequently we infer that a
mourner may bathe in cold water ). But it may be said:This was a

case when his periods of wmourning came in succession,for it is
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taught:If a man has two periods of mourning in succession-and his q

hair becomes too heavy on him,he may lidghten it with a knife and
may wash his clothes with water. Rab Chasda said:He may lighten his

hair with a knife,but not with a scissors;he may wash his clothes with

water,but not with scap or sand or mineral substance. Another version
has it that Raba said:A mourner is forbidden to-bathe in cold water

during the entire seven days of his mourning. BHow dozs this differ

from a case of meat and food(for Rabe said hefore,it was permitted
to bathe in cold water)? In the former case it was: permitted,to offset

the effect of the mourner's drief. i

Shall I say that the follcwing offers any evidence? A £irl be-
ginning maturity is not allowed to disfigure herself at the time of
mourning for her father;a girl not yet matured wmay do so. (Does not
this refer to bathing)? If so,in what water may she bathe? Shall we

say that the statement as to a girl of maturity not being allowed to

disfigure hermelf mPans that she may bathe in bhot water? Nolfor did notfﬁ

Rab Chasda say: A mourner is forbidden to dip even a finger in hot

water? Must it not be that a girl of maturity may bathe in cold water? fl

"Nolthere is in this no reference to bathing but to dyeing the hair
and painting the eye~brows.
Rab Chasda said:This teaches that from this special case,the

general principle is d3duced that a mourner is forbidden to wash dur-

ing the entire meven dajs of mourning. This is the rule:A mourner

is forbilden to bathe bhis whole body both in hot and cold water during |

the entire seven days of mourning,but face,hands and feet,he is forbid~
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den to bathe in-hot'water5but'perﬁitted‘in cold.However to anocint
his body even the least bit is forbidden,unless it Be Lo remove the
dirt.

When do we mention the prayer for a fasi( /Jggy)? Rab Judah
took his son Rab Isaac and taught as follows:an individuai who has
vowed a fast must say a prayer in connection with the fast.Where does
he say it? Between the blessing which treats of redemption and that
which treats of healing(the seventh and eighth of the "Eighteen Bene~
ditstions"), Rab Isaac objected to this saying: Can an individuval es~
tablish a blessing for himself? Rab Isaac thought the fast-prayer
should be inserted in the blessing which treats of God hearing pra;ér
(the fifteenth of the original "Eighteen Benedictions"), and Rab
Shesheth was of the same opinion. The objection was raised among
the Rebbis:There is no différence between the individual and the

community (as to a fast) except thal the forwer prays eighteon bene~

dictions(Phe fart=prayer is inocluded in the fifteenth benediction)

‘and the latter prays nineteen.(The [ast~prayer is inserted between the

seventh and eighth benedictions).
What is %o be understood by individual,and what by comnunity?
Shall I say the term individual (97°r1”)means a single person and com~

munity(9/3's$) means the deputy of the congregation? How then could

it be said that there are nineteen benedictiouns which the deputy

o/
reads? Do we not read in the Mishna(Taanith 16a):phe depuly of the
congregation says twenty-four benedictions on the fast-day?But must

one not conclude the following:There is no difference between an
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//an individual who takes upon himself the fast of an individual and an

!

/
/

individual who takes upon himself a pﬁblic fast,except that in the

f crmer instance he prays eighteen and in the latter,nineteen bene-
dictions? From this one may infer thalt an individual can establish

a blessing for hiwmself,. Nolthis inference is not valid,I still claim
“that by individual is meant a single person and by community,the
deputy of the congdregation,that which you find difficult~that the dep~
uty of the congregation prays twenty~fou§;benediotions ~dozs nob re-
fer Yo the first three fasts,for on themn th@r9 are no twenty~four

i-,'lt';
banedictions,. And is it true that there are

“£;énty~four benedictions
on the first Lhree fasts? Does not Lthe Mishna in teaching the differ~
ences expressly say:There is no difference between the first three

fasts and the middle three except that on the first three;work is
permitted,while on the niddle three,it is forbidden, Oonseqﬁently
it may be inferred that as regards the twenty~four benedictions,both
gsets of fasts are alike.

(There may be ather: differences ).HBere the Mishna only teaches
certain differences and omits others. Bubt what else did the Wishna
omit 80 as to be justified in omitting this? And furthermore,the
Mishna teaches expressly that there 1s no other di[’ferenoen In answer

I may say:The Mishna is here speaking aboul prohibitions,not about

prayers. And if you wish,I may even say that on the middle fasts like~ ﬁw‘f

wise,one does not pray the twenty~four benedictions. Is 1t true that
there are not twwenity~four benedictions on the niddle three fasts? Is

it no% taught:There is no difference between the second three fasts

”1 x




“the shops are closed. Consequently it may be inferred that in all

other things they are alike. Bub should you say that here too the

and the last seben,except that on the latter the alarm'is~giVen'and

Hishna teaches certain differences and onits others (the difference

a8 to prayer ),then T would say it is expressly taught that there is

no other diffeeence«(Both therefore,have the twenty~four behedicm
tions).

In answer it may be said:How can you hold the opinidn that the
expression "here is no difference " is to be taken literally?(folio
14 a) Does not the Mishna omit the fact of the ark being brought out
into the street (which is done only on the last seven fasts }? If «

you maintain the expression "there is no difference "is not to be taken,

literally because the carrying oul of the ark is not mentioned,l may
say that this is no omission,for the Mishna is teaching about the
things done privately (the sounding of the alarm and the reading of

prayers in the synagog),not those done publicly (the ark being carried

into the street of the city)e.

Rab Ashshe said:That both the middle three and the last seven
fasts are alike in regard to the twenty~four benedictions,is also
proved by a conclusion from the expression used in the following
Misﬁna (Taanith 12 b):The only difference between the first (six)
fasts and the lyst (seven) is that on the latter the alarm is sounded
and the shops are closed,cousequently in all other things they. are
alike. But should you say that here too the Mishna teaches‘oertain

differences and omits others,then I would say it is expressly taught
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ing carried out is not an omission,since it is treated elsewhere),I may
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that there is no other difference.

In answer it may be said:How can you hold the opinion %that the

“expresgion "there is no difference %"is to be taken literally? Boes

not the Mishna omit 4the fact of the ark heing brought out into the
street?(This is done on the last sesven fasts only), If you maintain
that the expression "there is no difference "is not to be taken lit@f~
ally,because the carrying out the ark is not mentioned,l may say that
this is no omission,for it is treated of*in another (the second) chap~

ter. Now that you come to thés opinion (that the fact of the ark be-

also say that the fact of the difference in the number of blessings,ii
also not omitted for it is also taught in the secound chapler.

What is the conclusion? (Where does the individual say the fast-
prayer )? Rab Samuel bar Sasratai said,as did Rab Chiya bar Ashshe
in Lhe name of Rab: Between the benediction treating of redemption and
that of healing (the seventh and eighth). But Rab Ashshe said in the

name of Redannai,son of ReIshmael:In the benediction treating of God

s s - © s |
hearing prayer (the fifteenth of the original "Eighteen Benedictions™)|:

The rule is according to the latter opinions

One Baraitha %tsaches:Pregnant women and wet nurses fast on the
first set of fasts,but not on the lasi;another Baraitha teaches:They
fast on the last set of fasts,but not on the first;still a third
Baraitha teaches:They fast neither on the first nor on the last. Rab
Ashshe said:If you conclude that they fast on the middle fast-days,

then the threo Baraithas will not contradict each other,(In the first
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Baraitha,by first fasts is meant the first from the last,bthe middle
fasts;in the second Baraitha,by last is meant those'aftef‘theifirst,
the middle fasts).

Mishaa: The only ‘difference between the first"(six)'faétS"and
the last (seven) is that on the latter the alarm is sounded and the

shops are closed.
Genara: Bow is ithe alarm sounded? Rab Judah said:With the cornetl.

But Rab Judah,son of Rab Samusl bar Shilath,said in the nawme of Rab:

e

that the alarm is sounded with‘yhe'f4'4>f does not think i% is also

by the ooynet,and he who says it is sounded by the cornet,does not

also think it is done with the /4'J/% ? Is it not taught:They do no%
‘decree (referring to the last fasts)less than seven fasts on the con~
munity,and on fhem there are eighteen soundings of the alarm;the

sign fof this 1is Jericho,for at Jericho the cornet was sounded. This
is then a refubation for him who would say:The alarm is only sounded ¢ -

with the /4’0« This is true,but when the alarm is sounded by the cor-

het,no one denies that it is called a sounding of the alarw;they differ

as %o whether the sounding of the alarm with the yJ'J¥ is also called
a sounding of the alarm. One>thinks it is and one thinks it is not.
According to him who says that if the alarm is sounded with the/J'%y-
it is called a sounding of the alarm,we infer that if it be sounded by
the cornets,it should surely be called a sounding of the alarm;and
according to Bim who says that if the alarm is sounded with the cor-

o
O@/V-.AY-L e
nets,it is called a sounding of the alarm,we infer that if it is

i
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sounded with the/J‘J;ﬁ,it is pot so called.

But is it not taught:Over all the other calamidties which break
fovth,sﬁoh as scab,locusts,flies,hornets,Bnats or over=running of
the land by snakes or scorpiong,they do not sound the alarw,but cry
aloud? COonseguently it way be inferred,since crying is with the mouth,
sounding the alarm must be with the cornets.(Making a noise with the
mouth is Lherefore not called sounding an alarm), There are here
two different opinions of two Tannaim,forwe learn in the Mishna:Over
the following is the alarum sounded on Sabbath:over a city besieged by
invaders,a river overflowing its banks and a ship dismantled at sea.
R,Jose said:Bere it is meant that théy ery for aid,not that they pray'&
concerning ihese calanmities. How then d4id they cry for aid? Should I
say: It was done with the cornets? Nolfor the cornet cannot be blown on
the Sabbath. Must I not conclude it was with the JJ‘iy and such ac~
tion is called sounding of the alaru? This concludes the matter.(We
see the Tannaim differ on the subject).

Tn the time of R.Judah the Prince,there came a plague (folio" 14Dh)

He instituted thirteen fasts but they wére not answeped, He intended tol!

institute more,but R. Qmj said:The Rabbls said that one must not

vl

/( ‘7 ¥
trouble the community mﬁﬁeathan whdt is sufficient. R.Abba,son of Re

Chiya bar Abba said: When R.Ani did this (said that one musi not
trouble the coamunity too much) it was for his own sake. (He did not

Y 4 ‘;r 4T ‘\;,),/ B

whau4R Chlya bar Abba,in the nane

A

wish %o fast any more). BuL%th =18

of R.Jochanan reelly-sadd:The Rabbls teach(that one must not institute |

more %han thirteen fasts)only as to rain (lack of rain),but as to all




 f{ion:Suppose that even at the time of the summer solstice,we need bain,

.'('éo‘. ‘)'

other calamities,one continues to fast until the fasts are answered

“(the calami%ises are removed).

The same is Ltaught in a Baraitha:What the Rabbis say about fast-~
ing three fasts (the first and middle fasta )and (the last)seven fasts,
refors only to rain,but in the case of other calamities,one contihueg
o fast until the fasts are answered. Should you say that this refutes
Re Ami. (who said that one mgst not trouble the community tOO'mudh),Rr
Ani might answer:There are here two different opinions of two Tannain,
for i% is taught (in anobther Baraitha):They do not institute more than

thirteen .public fasts in order not to trouble the community more than

s

sufficient,this is the opinion of Rabbi;Rabban Simeon ben Gawmaliel %

“says:This is not the reason (why there are not wore than thirteen fasts

fFor lack of rain,that the community might be troubledtoo much).lt is
because(after the thirteen fasts) the time for the first shower'is %
past.

The people of Nineveh gent %o Rabg(to ask the following ques~

what shall we do? Shall we consider ouhselvoq individuals or a comnu-
_/(J £ ;\ ,\
o e v
nity? If as individuals,sheld we, pray for rain in the benedlctaon re~
/
gardlng prayer (the fifteenth of the orlélnal "Eighteen Benedictionsm),-

13- rhlc‘l SRR

years (the ninth )? Rab sent them bac “the answer:Ye shall consider
yourselves as individuals and pray for rain in the benediction troatwng

of prayer (the fifteenth). The objfection was raisyd as follows:Rab

Judah has 3aid:When(is this the order of the fasts)? When the years are:

. 2 )
: as a community ,shald we,pray for- rain in' the benediction of  the i

KL
I
i
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‘normal(when it is sowing time in Marchesvan and harvest time in Nigan)
and Isrzel dwells in its own land,but in our time all depends upon'the
year (whether it needs much or little rain) and upon the place (for

instance Nineveh which needs rain at the time of the summer solstice).

‘Then it was said to the objectors:You bring a Baraitha to refute Rabé;;?

Rab@is a Tanna (a higher authority ) and may differ with a Baraitha.
What is the outcome of all this? Rab Nachwan said:One prays for rain
in the benediction of the years (the ninth);Rab Shesheth said:In the
benediction treating of prayer (the fiftéenth'), The rule is however,
according to Rab Shesheth.

The Mishna teaches:On Monday the doors (of the shops)are left
ajar shortly before sunset;on Thursday,all day in honor of the BSab~
bath,

Gemara:The question was raised (in the academy 7):How is it? Does

the Mishna meally teach that on Monday the doors of the shops are left

ajar éhort]y before sunset,but on Thursday they ars left ajar all day
in honor of Lhe Sabbath% Ré;hwg%\on Mon;;y‘t;e doors are left aJar
while on Thursday they are kept open all day§ Come and hear!for it is
taught in a Baraitha: On Monday the doors (of the shops) are left

ajar towards evening,while on Thursday they are kept open all day in

honor of the Sabbath. If the shop has two doors,one is kept open and

one closed;if the shop has a portico opposite the door,the shop may be :

kept open as usual(even on Monday) for there is no harm done (since

the shop cannot be seen).

The Mishna teaches:If these (seven fasts),are passed without







being answered,one lessens one's eflforts to some extgnt“in“businessgin
_building and in planting.

Cemara: It is taught:By building is meant buikding for joyful pur-
poses and by planting is meant also for joyful purposes. This building
refers to the making of a canopy for a son's marriage;this planting
refers to planting a royal banguet~hall.(Others take }'mﬁ,to mean a
permanent dwelling and 7Y'03 Lo mean a tewporary structure and refer
both to a son's marriade).

‘The Mishna teaches: If these (seven fasts )are passed without be-
ing answered,men are less demonstrative in their greetings.

The Rabbis teach:Collsagues (scholars)do not exchange greetings;®
if however;,the common people greet them,they return the salutation
with low voice and with seriousnsss. And they are wrapped up and sit
like mourners and men excommunicated,like men under the rebuke of CGod
before he has shown them mercy.

‘RiBlazar said: A prominent man is not permitted to pros?rate‘bgmm
self (to humiliate himself before the public)gnlessvg;'};;lb“.gi;;eigd
as grcat ap dJoshua b]n Nun fﬁgngwll~he be heard 11ke him,for it is
said(Josh,?:iO): " Anise,why hast thou prostrated thyself w? R.Elazar

furthermore sald: A pqom:nent mdn 13 noL permitted to gird himself with
1L LRI g i 4 1

sackyeloth unlos%<heffeels HUPe he w111 be answered like Jehoram,the

son of Achab,for it is said (I1.Ke8:30): " -4nd it came to pass,when

the king heard the words of the woman,that he rent his clothes as he
i
was passing along the wall,and the people looked,and behold,he had

sack-cloth beneath upon his flesh."(The Famine was removed )(IK.7:1).
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AR,Elazar further said:ﬁgngygyy’gne is‘answered if he tears his dar~
ments or prosirates hinself. Moses and Aaron were angwered after
having prostrated themselves,but Joshua and Caleb (who were not as
prominent )were only answered when they had rent their garments, In
the case of Moses and Aaron,it is written(Numi14:5): % Then Moses andv

Aaron fell upon their faces ", In the case of Joshua and Caleb,it is

written(Nums14:8): " And Joshua bin Nun and Caleb ben Yephunneh rent

. . . . i}
their garments." To this opinion ReZera ,and according to others,R.Sam--|

uel bar Nachmani. objected:If the text simply had Joshua,your opinion
would hold,but since the text has "And Joshua%,we conclude that he did
both(he prostprated himself and tore his garments)sﬁ(

R.Elazar furthermore said:Not every one will rise (before Israel

in Messianic times) and not every one will bow down;kings will rise,

but princes will bow down,for it is written(Is.49:7): " Thus saith the e

Lord,the Redeemer of Iﬂrael,his-Holy Ona,(folio 152) to him who is
despised by men,to him who is abhorred by nations,to the servant of
rulers,kings shall see i% and rise up,princes,and they shall prostrate
themselves." To this opinion R.Zera,and according to others,R.Samuel
bar Nachmani objected:If the text raad ¥ And princes shall bow down' ",
your opinion would hold,but sincé the text has:"Princes and they
shall bow down ",we conclude that both ~kings and princes shall riss
and also prostrate themsslves.

Rab Machman bar Isaac said:lvmyself do no% Ythink that every one
will enjoy the light,nor will every oné enjoy gladness;the righteous

shall enjoy the light and the upright shall enjoy gladness,for it is




written (Ps:97:12): " Light is shown for the righteous and gladness

for the upright of heart."







CHAPTER II.

Mishna: What is the order of proceedings on (public)fast—days?

“The people carry oul the ark to an Opén place in ﬁhe city and put on -
top of it wood~ashes and likewise on the head of the Nasi and the
Prusideny of therGourt,while each person puts the ashes on his own
head. Aﬁjbidfggﬁ-among them speaks to them admonitions to peniténce
as follows: My brethren,it is not said of..the people'of Nineveh: And
God saw their sack-cloth and their fasts,but (Jon.3:10):" And God

¢ saw their deeds,that they had turned from their evil way¥. And in

the tradition (the Prophets),the prophet says(Another translation 13
might be:And in his rebuke,the prophet says): "Rend your hearts and
not your garments ".{(Joel 2:13).

When they stand for prayer,they bring down before the ark an old
man,one skilled(in reading the prayers), one who has children with
nothing in the house,in order that he may give his whole attention %o
k
which are usually recited on week~-days and six additional ones.

These are the Zichronoth(that portion of tﬁe'Musaf of New Year's .
‘Day which treats of Divine remembrance) and the Shégaroth (that por-~

tion treating of Revelation):Ps.120:" In my distress,I called upon the

Lord and he answered me « o ¢ » ¢ o o ¢";Ps:.121:" T 1ift up my eyes

unto the mountains;whence shall come my help?: ¢ o ¢ «";P5.130: " Out
of the depths,I cried unto the Lord"elc;Ps:102:" A prayer of the af-

flicted when he is overwhelmede o« ¢ ¢ ¢ o Ve

Iy

his prayer. This man recites for them twenty~four benedictions,eighteen:




Rab Judah says:One need not say the Zichronoth and the Shofaroth,

but in place of them,one says the sections (I.K.8:87):" If there be
famine or p:stilence in the land . ¢« « " and (Jer.14:1):%" The word
of the Lord which came unto Jeremiah regarding the plaguee ¢ « « +¢"e
To each benediction,one adds at the end the gist of the benediction.

To the first is added:He who answered Abraham on Mt.Moriah will
answer you and will hearken unto the voice of your cry this day.
‘Praised be thou,0 God,Redeemer of Israel.>

To the second is added:HBe who answered our fathers by the Red
Sea will aunswer you and will hearken unto the voice of your ery this
day. Praised be thou,0 God,who remenmberest the forgotten.

To the third is added:He who answered Joshua at Gilgal will an-

swer you and will hearken un%o the voice of your ory this day. Praised i

be thou,0 God,who hearkenest unto the sound of the trumpet.

To the fourth is added:He who answerad Samuel at Mizpeh will an~
swor you and will hearken unto the voice of your cry this day.
Praised be thou,0 God,who hearast opmplaintk

To the £ifth is adaed:H@ who answered Elijah on Mt.Carmel will
answer you and will hearken unto the voice of your cry this day.
Praised be thou,0 God,who hearest prayer.

To the sixth is added:Be who answered Jonah from within the
whale will answer you and will hearken unto the voice of your cry this
day. Praissd be thou,0 God,who answerest in time of trouble,

To the seventh is added:He who answered David and Sélomon ,his

son,in Jerusalem will answer you and will hearken unto the voice of
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your cry this day. Praised be thou,0 God,who showest mercy unto the
land.

It happened  (folio 15b) in the time of R.Chalafta and R.Chan-~
anya ben Theradyon that some one stepped before the ark and recited
the whole of the benediction and the people did not answer, Amen! Then
the superlntendent of the prayer-meeting said: Sound the: plain note,
ye Priests; bhey d)d .80, (Whereupon he who stepped hefore the ark con~
tinued): Be who answered Abraham,our fatlier on Mt.Moriah will answer

you and will hearken unto the voice of your cry this day(after which

the %uperjntendent of the prayer-meeting said):Sound the tremolo,ye

sons of Aaron; Lnevwdld uo,(Then he who stepped before the ark %ald).ﬁ

who answered our fathers by the Red Sea will answer you and will heark-

en unto the voice of your cry this day. But when the matter came bhe~

fore the Rabbis,they said:This custom does not prevail except at the
“Fastern Gate and on the Temple~mount.

On the three first fasts,the men of the guafd(a weekly division
of Priests ana Levites for duty in the Temple)begin té fast but do
not finishe(They must have strength in case they are needed to help in |
the service),but the men of the priestly division(a smaller group for
each day 6f the week)do not fast at all. On the three middle fasis,
the men of the guard begin to fast and finish,while the men of the
priestly division begin but do not finish, On the seven last fasts,
both the men of the guard and the priestly division begin to fast,and

fast until night. The above is the opinion of R.Judah,but the Rabbis

say:On the three first fasts,neither the men of the guard or of the
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priestly division fast at all;on the three widdle fasts,the men of

the guard begin to fast but do not finish,while the men of the
priestly division do not fast at all;on the seven last fasts,the men
of the guard begin %o fast and fast unto the end,while the men of the

priestly division begdin to fast,but do not finish. j?

The men of the guard are permitted to drink wine by night but

not by day.(At night they arz not likely to be needed). The nmen of the'r
priestly division afe not permitted to dfink wine either by day or

night.(They are busy all the time). The men of the guard and the men
of the post(priests,levites and Israelites who accompapy(}h@ﬁqaa;yk

[ &
gservices in the Tewple with prayers) are forbidden to shave and %o

wash(all that week in which they serve). However,these things'are
allowed on Thursday in honor of the Sabbath.

Fvery day which is mentioned in Megillath Taanith on which it
is forbidden to hold a lamentation;the day before it is also forbidden ﬁf
but not the day followind. R.Jose says:The days both before and after |
are forbidden.

Every day which is menticned in Megillath Taanith on which it
is forbidden to fast;one may fast the day before and the day after.
R.Jose says:One is forbidden to fas®% the day before,but allowed the
day after.

The Rabbis do not decree a fast for the public beginning on

Thursday in order not to cause a sudden rise of market-prices (by

creating the impression of impending scarcity),bul the three first

fasts are on Monday,Thursday and Monday,while the three middle fasts
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are on Thursday,Monday and Thursday. R.dJose says:dust as the three ﬁ
first fasts are not begun on Thursﬂay,so with the middle set of fasts
and the last fasts.

The Rabbis do not decree a public fast upon the Nzw~moon,Chan~

i
1

r

ucka or Purim. But if one has begun his fasts(has vowed then before and:
they conflict with any one of these holidays),they do not interrupt.
The above is the opinion of Rabban Gamaliel;R.Meir said:Although Rab~
ban Gamaliel said that they do not interrupt their fasts (in case of
a conflict with a holiday),yet he confessed that they did not finish
them, The same applies when the ninth of Ab falls on Friday(when one
eats toward evening).

The Mishna says:What is the order of proceedings on (public)fast~;5
days? The people carry out the ark to an open place dn the cilty etce

Gemara: (Is this the order)even for the first three fasts? Bu£
‘this is contradicted by the following passage:On the three first and
second fasts men enter the synagogue and pray as they pray the whole
year,but on the seven last fasts,the people carry out the ark Yo an
open place in the city and. put on top of it wood-ashes and likewise

on the head of the Nasi and the President of the Court,while each in-

dividual puts it on his own head.(Bence this is the order only for the i

last set.of fasts. R.Nathan says:They must bring wood-ashes).Rab Pappa:W

/j(’?r’? el A

said:Our Mishna %teaches the same thing as the Mishna just guoted{that ;}

reference is only made to the last seven fasts)

A

The Mishna teaches:And the people put wood~-ashes on the head of

the Nasi.

%
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Gemara: 4ud the Tanna teaches further on:Bach one puts it on his
own head. Is this true? Is it not taught:Rabbi says:In the case of

distinction,one begins with the dreatest,but in the case of dishonor,

one begins with the smallest, We infer that as rsgards distinction,
one begins with the greatest,beceuse 1t is said (Lev.10:8):" And Moses
gsaid unto Aaron and %o Elagar and to Ithamar ¢ « ¢ «"e And we infer
that as regards dishonor,one begins with the smallest for it is said;.

At first the serpent was cursed,then Eve.and finally Adam. .Here

also it is a matter of distinction for them (the Nesi and the President:

of the Court,even when the people pul wood-ashes wpon their heads),
for the people say to them:Ye are men of distinction;pray for us andy

for the peoples

The Mishna teaches:Bach one puts it on his own head. i

Gemara:The Nasi and the President of the Court should also be 4o

like these and should put the wood-ashes on their own heads. Why
should ancother man take the ashes and put thew on their heads? R.Abba
of Caesarea said:It is not ithe same when one huriliates one's self
(folio 18 a) as when one 1is humiliated by obthers. Wheee does one
put the ashes? R.Isaac said:In the place where one puts the phylac~
teries,for it is said (Is.81:°3):" To grant unto ﬁhe mourners of
Zion,to give to them ornament (9x®) in the place of ashes « « 1. oV
(9 x® also occurs in Fzek.24:17 in the sense of something bound
around the heed).

Why do the people go out to an open place? R.Chiya bar Abba

said:This is done with this idea:We have prayed in private (in the




synagogue) and were not answered;let us now huhiliate ourselves in

public. Resh Lakish saidsIt is done to signify that we are exiled
(from our synagogue). May our exile be an atonement for us, What

s the practical differenece (between these two opinions)? The dif~

ek

fegence is that (according to Resh Lakish )they micht proceed
from one synagodue to another (so that they need not appear in
public).

Wﬁy do they carry the ark to an open place in the city? R.
Joshua ben Levi sald! This is to signify that we had a vesssl un~
defiled,but it has become unelean through our inicuities. And why
do they gird themselves with sack~cloth? R.Chiya bar Abba said: «
This is to signify that we are as unworthy as the beas{;sF Why do
they put wood~ashes on top of the ark? R.Judah ben Razzi said:They
do thig in the sense of Ps,91:16~" I will be with him in distress.M
Resh Lakish said:It is done in the sense of I8:83:9~%" In all their
affliction he wag afflicted." R.%era sald:Formerly when I saw the
Rabbis putting wood~abhes upon ithe arkimy whole body trembled.

Why does each individual put ashes upon his own head? In regard
Yo the reason for'th155there was a difference of opinion between
R.Levi bar Chame and R.Chanina. One said:Tt is dono to signify that
we are considered as dust before thee. The other said:Itv is done
to remind us of the ashes(of the ram subsbtituted for Isaac). What
is the practical difference (between these two opinions)? The dif~
ference is that(according to the cpinion of R.levi bar Chama) the

dust of earth is meants o0 oo ale
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Why do they go out to the cemetery? There was a difference of
opinion also as to this between R.Levi bar Chama and R.Chanina.
One séid:It is done as if to signify that we are as the dead before
thee. Bhe other said:It is done in order that the dead may intercede
for us. Whét is the practical difference (between these two opin~
ions)? The difference is in the case of a gdentile cemetery.(There
may be a place where there is no Joewish dead;the dead of the gen~
tiles cannot intercede).

What is the weaning of the words in II.Chron.3:1~" On Mt.
Moriah"? As to this there is again a dispute between R.Levi bar
Chama and R.Chanina.(While the'Gemara,is speaking of the differm_%
ences belween these two rabbis,he also mentiong this one as to Mt
Moriah)e One said:The mount is soO callea(77%’7/hﬂbecause from it
went forth instruction (Fix=+/7) to Israel.(This opinioﬁ is based on?
Is.2:3 and D4.33:10). The other said: It is so called because from ‘
it went forth unto the gdentiles the fear N9 lk3j (of Israel and
Jérusalem of whose greatness they had heard).

The pishna tmsaches:An old man among them speaks to them ad~
monitions to penitence.

Gemara:Qur Rabbis teach:If there is present an old man,he
speaks to those assembled;if not,a scholar speaks;if there is no
scholar present,then a man of tall statﬁre(of fine presence)ad-~
dresses them. Do they mean any old man,even if he is not a scholar?
Abaye said:This following is whalt is realdly meant:If there is presentﬂ

an old man who is a scholar,he addresses the assembly,if no such
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peréon is present,a scholar is chosen and if such a one cannot be
found,a man of stature speaks the admonitions to penitence.

He seys:My brethren! sack~clobbh and fasting do not accomplish
the desired result,but rather repentance and dgood deeds,for thus
we find in regard to the men of Nineveh;For it is not said of them:

And God saw their sack-cloth and fasting,but it is said (JonaegrlO):

" And God saw their works that they had turned from their evil way."

It is also said (Jone3:8):" And they covered themselves with sack-
cloth,both man and beast " What did they really do? They tied up
- the cattle in one drove(ﬁo?the young in another and said to God:
Master of the universel If thou dost not have mercy upon us we 13
will not have mercy upon these,

It is said(Jon.3:8):" And they shall call upon the Lord with

might," What did the men of Nineveh say (when they called upon the

Lord with might )? They said to him:Master of the Universel the sub~ i;

missive and the unsubmissive,the righteous and the wicked;which

shall yield to the other? It is said (Jon.3:8):" And they shall turn iiﬂy:

every man from his evil way and from the véolence which is in their .

hands. " What is the sense of "the violence (the stolen thing) yhich
is in their hands"? Samuxl said:Even if one bas stolen a beam and
has used it in building a castle,he must tear the whole castle down
and restore the beam to its owner.

Rak Adda bar Ahaba said: A man who has in his possession some~
thing which he has stolen,and he confesses to having stolen it,but

does not return it;to what is such a man compared? He is compared
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%o a person who holds in his hand a worm(an unclean creeping
thing);even if he bathes in all the water of the universe,his bath
will not remove the uncleanliness. Bult if he casts it frow his
hand,as soon as he has bathed in forty seah of water,his bath
neutralizes the uncleanliﬁess,for it is said (Prov.28:12):" BEe
who confesses his wrong~doing and abandons it will be shown mercy."
The same idea is taught in the versel(bam¢3:41):“ Let us 1ift up
our hearts with our hands unto heaven.¥

The Mishna teaches:When they stand for prayer,they bring
flown before the ark an old’man,etcw

Gemara: It ig taught:When they stand for prayer,although &
there may be present an old man who is also scholarly,they only
bring down before the ark a man who is accustomed to recite the
prayers, (What is understood by this expression, 5327 )? RedJudeh
says:One who has little ones and bas nothing (with which to sup».~
port them);who has labor invested in the field.(Be is concerned
for this resson about rain),but his house is ewply. Be must be
of unspotted reputation,humble and affable;he nust have sweelness
and a pleasing voice, He must be skilled in reading the Law,the
Prophets and the Hagiodraphae,also in learning the Midrash,the
Balachas and the Haggadas;he wust also be able to repeat fluently

all the benedictions,

The Rabbis turned their eyes upon R.Isaasc bar Ani.(folio Lﬁb»n‘

Is not the expression~one who bas little ones and has nothing ~the

same as this~his house is empty? Rab Chasda said:This latter ex~




pression refers to one whose house is empty of transgression, What

is the meaning of the phrase, ANJ gﬁ‘7® ¢ Abaye said: Il refers M‘

to one of whom there was no ill report even in his youth, o

It is written(der.12:8):" My heritage is become unto me as a

lion in the forest;it sent forth its voice against me;therefore do

I hate it " What is the meaning of "i{ sent forth its voice

against me "? Mar Zutra bar Tobijah said in the name of Rab: Accord~
ing to others,it is Rab Chama who Séid it in the name of R.Elazar:

This verse refers to the public reader of prayers who stands be-

fore the ark and who is unworthy.
The Mishna teaches:This man recites for them twenty~four
benedictions,eighteen which are usually recited 2an week-days .and

six additional ones,

Are there six additional benedictions? Qhere are seven,for

the Mishna teaches: At Vhe end of the seventh benediction,the , Al

- RIS

following is said:Praised be he,who bas wmercy upon the land..Rab
/f‘ [

Nachwan bar Isaac ggids Whatwigwmeaﬂm(gy the seventh benedictioniﬁ
Here refecence is made %o the seventh benediction which is length=
ened, (It refers to the seventh of the original “Eighteen Benedié—
tions",not to one of the additional ones,for il is taught:One
lengthens the benedictions referring to the redemption of Israel,
And at the end of the benediction(the o0ld men who is skilled in
reading prayers )says:Be,who answere'd. Abraham on Mb.Moriah,will

ahswer you and will hearkep unto the voice of your cry today.

Praised be thou,0 God,Redeemer of Israel. Then the people answer:







'

. name. shich is exalted above all blessinds and praise." One wight
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Amen! and the superintendent of the prayer~meeting says to them:
o ,

)

Wt

of Aaron&andwthey¥déws@@ Then the old

r o

Sound the plain note,ye sons

man continues:He,who answered our fathers by the Red Sea will an~

swer you and will hearken to the voice of your cry this day.

Praised be thou,0 God,who rememberest the fargotten. Then the

people answer after him:Amen! and the superintendent of the prayer-

neeting says to thew:Sound the iremolo note,ye sons of Aaron] and-

s
AL

tﬂay'dd so; So

N

alternately with all the benedictionsg;after one,the

superintendent of the prayer-~meeting says:Sound the plain notel

after the next he says:Sound the tremolol

Where does the above custom (of the people answering Aner¥)pre~

vail? This custom prevails in the country,but not in the Temple,
because the people do not answer Amen in the Temple. Whence do we

know this? It is written(Neh.9:5):" Arise!praise ye the Lord,your

God,from eternity to eternity. And let wen bless thy dlorious

suppose that for all the benedictions,there was but one formwula of il

praise éBiessedwb®k$%ewﬁame”0f”tﬂyﬂg&ﬁvioﬂSmkiﬁgdem«ﬁﬁnwemem&&s@iﬂg«;

Therefore Scripture says: ¥ Thy gloricus name is exalted above all
blessing and praise." This means:With each benediction give him I

praise. hence-ib-g-inferred-that-—the people-say:Praised-be-the

wkinngWvf@P;GV@fﬁaSﬁiﬂ%w&Ndwdﬂwnoth&MLAm@&h)
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the Tenple? The old wan says:Praised

natie-.of -hig-glorio

Wi

be the Lord,God;God of Israel from eternity to

the Redeemer of Israel. Then the pecple answer

eternity,praised be

after him:Praised be

s

i
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the name of bis glorious kinddom for everlasting. After which the

Ll

sexton says to thewm:Sound the plain note,0 Priests,sons of Aaron!

¢

and-they do.so, Then the old wan continues:Be who answered Abraham

on Mt.Moriah will answer you and will hearken to the voice

the forgotten, After which the people say:Praised be hhe name of

thy glorious kingdon for everlasting,and the superintendent of the

pfayer~meeting says to then:Sound the. tremole,0 Priests,sons of
Aaron!and théyfdo so; So alternately with all the benedictions;afé:J
ter one the superintendent of the pfayermm@eting says: Sound the
plain note! after the next he says:Sound the tremolo!.until all *
have been finished. )
This was the cusbtom of R.Chalafta in Sepphoris and R.Chananya
ben Theradyon in Sikni,but when the matter came before the Rabbis,
they said:This is not the custom except at the Fastern Gate and
on the Templemmoggg,
There are_thoéé;wgo say according to the teaching of a Rar~
aitha:The old man recites for them twenty~four benedictions,eight~
een which are usually recited on week~days and six additional ones.
These six,where are they said? They are inserted between the bene~
diction treating of redemption and the fnllowing which treats of
healing the sick. The former benediction is lengthened. After the
0ld man finishes each benediction,the people answer:Amen! So they
do in the country,but in the Temple,they used to say:

used to

Praised be the Lord,God of Israel from eternity to eternity,Praisedff
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be the Reddemer of Israel,and the people did not answer after him: &

Amen! Why not? Because they do not answer Amen in the Tewples
AWhat is the basis for this? Because it is wriﬁten (NeheQ:E): Arise!i
praise ye the Lord,your God from eternity to eternity. And let men
praise thy glorious name,which is exalted above all blessing and

praise. " With each benediction give praiseswwﬂ4uunw(pwz det il

Our Rabbis teach:After the first benediction,the old man says:

Praised be tﬁe Lord,God of Israel from eternity to eternity.
Praised be the Redeemer of Israel. After which the people answer:
Praised be the name of his glorious kingdom for everlasting. Then
the superintendent of tpe prayer~meeting says:Sound the plain notéﬁ
0 Priests] é;gléﬂé§:g;”éoe After this the old man continues:Be who

answered Abraham on MtcMoriah will answer you and will hearken unto

the voice of your cry this day. Whereupon they sound the plain note,ﬁ

T

the tremclo and the plain note againe e

After the second benediction the old man says:Praised be the ;jjy«

Lord,God of Isracl from eternity %o eternity. Praised be he who .

remembereth the forgotten. AMfter which the people answer:Praised

be the name of his glorious kingdom for everlasting. Then the super~

. N 4 .
intendent of the prayer-meeting says.Sound the tremolo,0 sons of

Aaron! andvthey do so. Then again the old man continues:Be who an~

swered our fathers by the Red Sea will answer you and wildl hearken
o the voice of your cry this day. Then they sound the tremolo,the

plain note and the Lremolo again. So alternately with all the bene~[

4

dictions;after one,the superintendent of the prayer-meeting says:

%‘
i
it
E
L
3
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gound the plain notel after the next he says:Sound the tremololun~ il

£il all the benedictions have been finished. This was the custon

of R.Chalafta in Sepphoris and R.Chananya ben Theradyon in Sikni,
but when the matizr came before the Rabbis,they said:This is not the

custom except at the Rastern Gate and on the Temple~mount. : Al

i
The Mishna teaches:R,Judah says:One need not say the Zichron- [

i

!
oth and the Shofaroth,but in place of ther etce af
Gemara:R.Ade of Japho said:What rsason has R.Judah for saying 1»
|

this? The reason is that they do not aay Zichronoth and‘Shofaroth
except (folio 172) on New Year's Day,on the Day of Atonemwent of
the Jubilee~year and in the time of war (Num:10:9). «
The Mishha teaches:To the first is added:He who answered Abn
raham on MtcMoriah will answer you and will hearken to the voice
of your cory this day.Praised be thou,0 God,Redeemer of Israel,
Gemara: There are Rabbisg who would reverse (the order of the
closing sentences of the fourth and fifth benedictions). They
would say in the henediction in which Elijah is wentioned:Praised
be thou,0 God,who bearest complaint. And in the benediction in
which Samuel is mentioned,they would say:Praised be thou,0 God,who
heerest prayer. I grant what_you say in radard to Samuel (that one
may close the benediction thus:Praised be thou,0 God,who hearest
prayer),for prayer is mentioned in connection with him(I,Sam.7:5)
and complaint also (I,Bam:15:11)s But in connection with Elijah,

prayer is mentioned ( in the miracle on Wt.Carmel),but not com-

plaint, But it is maintained that complaint as well as prayer is
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indicated by the expression (I.K.18:37):" Answer ne,0 God,answer
e, 1"

The Mishna teaches:To the sixth is added:Be who answered Jonah
frow the belly of the whale,will answer you and will hearken unto
the voice of your cry this day.Praised be thou,0 God,who answerest
in time of trouble., To the seventh is added:He who answersd David
and Solomon,his son,in Jerusalem will answer you and will hearken
unto the voice of your cry +this day.Praised be thou,0 God,who
showest mercy unto Palestine.

Gemara: Since Jonah lived much later (in the days of Amazya

according to Seder Olam) than David and Solomon,why is he mentioneds | 1

(in a benediction) before them? The reason is that the Tanna wishes
to close the benedicticn as follows:Praised be thou who.showest
mercy unto. Palestine.(Therefore for this ending he needs Bavid

"and Solomon who prayed for the welfare of the land and who built
the Templeéthe pride of the land). It is taught in the name of
Symmachos: They used to say at the end of this benediction (instead
of Praised be thou,0 God,who showest mercy unto Israel):Praised

be thou,0 God,who humblest the haughty (to humble them through

lack of rain,that they might repent).

The Mishna teaches:On the three first fasts,the men of the
guard (a weekly division of Priests and Levites for duty in the
Temple)begin to fast,but do not finish etc.

Gemara' Tt is taught:Why do the Rabbis say:The men of fhe

guerd are permitted to drirvk wine by night,but not by day? Because
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it is feared that the work will be too much for the men of the

priestly division in which case the men of the guard must he

ready to come and helpr And why do the Rabbis say:The men of the

priestly division are not allowed to drink wine either by day or by
night? Because they are continually engaged in the service .(This
applies even Lo those men of the guard who are not on duty on a
certain day,they may not drink wine).

From this the Rabkis conclude:BEvery priest who knows to what

watch he belongs(and what week in the year it is on duty)and to

what priestly division he helongs(what day it is on duty)and knows

also. that his ancestors were assigned to duty for a certain week
(Not all priesis were assigned to duty) he wust abstain from wine
on that particular day of that particular week. If he knows.to
what watch he belonds,but does not know to what priestly division
(What day in the week he must serve)and yet knows that his anoestors;;
were assigned to duty,he must abstain from wine that whole week (in
which his watch is on duty). If he knows neither to what watch or
what division he helongs,but does know that his ancestors were
assigned to duty,he wust abstain from wine the whole year,(All this

that every man should be ready for duty whenever the Temple is re~

built ), Rabbi says:Bvery priest is forbidden to drink wine through~

out the whole year(even if he knows his gdenealogy,for the Temple
may be retuilt and the order may be chanded or all way be needed

for the dedication). But what am I do do since such an ordinance

would mean undoing? Abaye said:Whom do the priests now follow in
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their drinking of wine? They follow Rabbi,

The Mishna teaches: The nen of the guard and of the post are .'J
et P

forhidden to qhave and to wash (while on dubty),but they are

allowed on Thursday in honor of the Sabbathe
Gemara: What is the reason for this decision of the Rabbig?

Rabba bar bar Chana said in the name of R.Jochanan:In order that

the priests should not enter on duty looking dirty.(They must ant |
wait until some day in their yeok on duty),A

Our Rabbis teach: A klngﬁgggi be shaved every day;the high~
prjest every Frﬂday(Fe nust not wait longer) an ordjndry priest’y :

conce in thirty days. Why must the king 5kave every day? ReAbba

bar Zabda said:Because Scripture says(Is.33:17):" The king in his }

)

beauty shall thy eyes behold." Why should the high~priest snave every,
friday? Rab Samuel bar Isaac sald:Because the divisions are changed |

that they who have not seen him before

every week(It is proper
whould see him in his beauty).

What basis have we for concluding that a common priest wmust

#
gt
shave every thirty days? 4n analogy is made on the basis of the

word 992 which occurs in connecltion with the priests and the

Nazar1tobw Tt is wrxtt@n(erk 44:20): " And their heads shall they

nod shave close,nor suffer their bair (wo9®) to grow logg." It is

also written(Num.8:5): " Be shall be holy,letting grow untouched

the hair( »98) of his head.(The forwer aquotation refers to the

priests,the latter to the Nazirites). And as the Nazirite wust let

his hair grow thirty days,so with the priests.But how do we know

1
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that the Nazirite must let bis hair grow thirty days? Rab Mathna
said:Bvery abstinence on the past of a Nazirite which is unquali~-
fied nust continue thirty days. Bow do we know this? Seripture
says: (Num.8:5): " He shall be (#°7?). The numerical value of the
letters of the word is thirty.

Rab Pappa said to Abaye:Perhaps Scripture really meant (Ezek,
44:20) that the priests should not let their hair grow at all.Abaye
answered: If the text read y=» //743;’ %A/ :The priests shall not
suffer the bhair to grow long,it would be as you say. But since it
is written /174@7 x4 #9p,we conclude that the prissts may have a
growth of hair,but they are not permitted to let it grow too 1ong;
If this is so,it ought to apply even in the present time, This
matter of the priests not letting their hair grow long is analogous
to the matter of wine~drinking. Just as wine~drinking was only for-
bidden the priests when they entered the Temple~court for service,
while otherwise it was allowed,so with redard to the growth of
hair. (The Temple no lonper exists,hence these ordinances do not

‘. l“l/ { :
app]y) abb1 ‘says: Fvory prient is forbidden %o drlnk w1ne Lhroughm

{ st ’1’““\‘. £y T &

out Lh% entlre year . Rut what am I to do 1nce,such an ordlnance
woulA mean undowng%JAbaye_;;1d Whom do the priests now follow in
their drinking of wine? They follow Rabkbi(folio 17b)e From this it
follows that the Rabbis should-prebibit the prissts from drinking
wine(even though there is no Temple service), Why--is this? Because

the Temple may be guickly rebuilt and there be need of a priest

ready for service with none to be found.But they need not make a

,,,,,
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Cgrow long." And it is written in the following verse (Bzek.d4: 21):

s

prohikbition in the matter of letting the bair grow for a priest -

ORI

could shave quickly and be ready for service. If this is so,the
same may be said of a priest under the influence of wine;he may
sleep a little and enter upon his duties.

Similarly Rawmmi bar Abba sald:A walk of a mile and even a lit~

tle slesp counteract bthe effect of winek But has it not been re~
ported concerning this matter thus:Rab Nachman said in the néme
Rabba bar Abbahu:The statement of R&#mmi bar Abba only hdlds when
one has drunk less than a fourth measure of wine,but if one has

drunk more than that,walking wild be all the more annoying and

%
sleep intoxicating? Rab Ashshe said:Priests who are intoxicated

profane the service,therefore the Rabbis prohibited wine;a

growth of hair foes not profane the service,hence there is no pro-
hibition regarding it. To contradict this statement,the following
was quoted:These will he punished by God,priests who serve in an

intoxizated condition and those who serve with a long growth of hair

T grant what you say as to priests serving in an intoxicated
condition,for it is expressly stated (Lev.10:9):% Wine &r sirong
drink shalt thou not drinke ¢ « ¢ olest ye die." But what basis

have we for saying that priests who serve with a long growth of

hair will be punisbed by God? It is written(Ezek.44:20):" And

their heads shall they not shave close nor suffer their hair, K to

# And wine shall none of the prissts drink when they enter into the

inner court." Both the matter of letting the hair grbw long and
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that of being intoxicated with wine are found together.Just as
God punishes the priests who serve in an intoxicated condition so
does he punish those who let their hair drow long. May we not how2

ML Ces B

i@ﬁer,mak%l%hé:folioﬁing analégy{k; the intoxicated priests profane
the service so do those whose hair is allowed to grow long?(This
would be a refubtation of Rab Ashslie,who said:The priests who

let their bhair grow long do not profane the service), Nolan analo~
gy can be made in regard to Divine pﬁnishment but not as to the
profanation of the service.

Rabbina said to Rab Ashshe:Before Fzekiel cane,who estab~
lished this cowparison? To this question Rab Ashshe answered:
According Yo your argument,what about the statement of Rab Chasda
who éaid(in the case of a priest'whose brothers died from circum-
cision and who could not serve in the Tenple)? This thing we
have not learned frowm the Law of Hoses,but from the Prophets,for
it is saild(Ezek.44:90): " No son of the strander uncircumcised in
heart and uncircumcised in flesh,shall enter into nmy sanctuary. «".
Before Ezekiel came,who wes authority for the prohibition just men~
Yioned? There must have been a tradition (from Moses as delivered
at Sinaidand Rzekiel came and gave it support by%ﬁeﬁeﬁence'té\a
Biblical verse. So also (in tﬁe case of the priests intoxicated)

' gL
‘with drinks and those who 1et'their‘ha§r grow long)an abhalogy nmay
ber"made as to Divine punishment but not as t0 the profanation of

the service. Then Ezekiel came and gave it support by{vefevence‘to)
A > \ - = fl

. . A . foL o b
a Biblical verse, it @by B oW g Aar
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The Mishna teaches:Evefy day which is mentiocned in MNegillath
Taanith on which it is forbidden to hold a lamentatlon,the day
before it is also forbidden,bul not the following day.

Gemara:On bthese days it is not permitted to fast and on some
of them it is forbidden to hold a funeral service. From the first

to the eighth of Nisan,the nature of the daily sacrifice was es~

tablished (in an argument with the Sadducees);therefore thers i e
must be no lamentabtion on these days. Frowm the eighth of Nisan ™o il

until the end of Passover,the date of the Feast of Weeks was sel- iR
3 AN

tled. (The question as Lo whether one begins to count from the sgeond,

day of Passover or from the Sunday (of the Passover week). gherefore

there must be no lamenbation on these lays.

I% is said:From the first to the eighth of Nisan,the nature
of the daily sacrifice was arranged;thercfore there must be no
lamentation on these days. Why is it saildPFrom the first of Nisan?

It ought to be from the second of Nisan,for the first(New-moon)is a
/

£ ay!
ST

holiday and it is certainly forbidden (to hold a lamentation on

that day)e The first of Nisan had to be mentioned to forbid a lan~
snbtation the day before. But that lawentation is forbidden the

day before also may be inferred from the first of Nisan,for it

is the day before "the New-moon. (The day before is forbidden),

the New~moon 1s abMosaic festival and therefore requires no pro-
tection for it is taught:On those days which are mentioned in Me~

gillath Taanith,fasting and lawentation are forbidden the day be~
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fore and the day after;on Sabbaths and holidays fasting and lam~
entation are forbidden,but the day before,and the day after these |

ke .
:‘\.i( ey f;——f,"'t ["{,1/5_,; ‘.‘Eﬁ

are permitted. What is uhq&dlffmr nce here-.sugdested? Sabbaths and

holidays are based on a Mosaic ordinance which requires no pro-
tection;the days méntioned in Megillath Taanith are based on an
ordinance of the scribes,which does require protection,

Tt is said:From the eighth of Nisan to the end of Passover,

the (time of the )Feast of Wecks was settled; therefore there must

be no lawentation on these 'days. Why is i% said:To the end of

Passover. Must I not say jt means up to Passover? The wesk of Pagge
over is itself a holiday and it is surely forbidden to have a 1%~
entation on a holiday.

Rab Pappa said:ds Rab said in regard %o the New~moon,that it

was only mentioned (folio 18a)to forbid lamentation on the day

baefore(Bhe first of Nisan is mentioned to forbid lamentation the dayf

before,the twenty-ninth day of Adar ,which month is always defec~

tive),so0 in this case,it is only wentioned Yo forbid this the day

after. With whouw dees this last statement agree? With R, Jose of

the Mishna who said:Roth %he day bofore and after are 601bldden,
/J/A/ﬂ ﬁtt gagl f* ’.EZ,L;‘ R [‘/’V YL Yagrneet, “ﬂv

If it is so,then. ite-ds- -onky-written. Lhe flrst 0L Nlﬁﬂﬁ in order tof

{.' .

R

forbid 1amvntat10n also on Lhe'%wenuxgn@ntn‘oﬁAAdar

& ,{ wé (d“ ..... ".",":"S'{ EECRE I ?i/ . , :

thtE aréumunt given that 1t is thb day before that on

,»w,m\ Why is

which the ddlly sacrifice was established? You migsht have derived
=l

this by regarding the twenty-ninth of Adar as the day after %the

twenty~eighth, (This day is a holiday and according to R.Jose,on




the day after a holiday lamentation is forbidden),for it is

taught:0n the twenty—eighth of Adar bthe good news came informing
the people that they need not londer refrain from the study of

the Law. For it happened once that a decree was issued against the |

i
, . . . . g
Jews,s0 that they dared nol study the Law,or circumcise their sons |

or refrain frowm violating the Sabbath, What did R.Judah ben Shamua

I
f
s

and his colleagues do? They went and sought advice frow a Roman mat

ron at whose home would he found the most inflaential wen of the {;3

city, She said to thewm:Rise and cry by night. Thereupon they went

and cried by night,saying:0 God,are we no% brothers;are we not sons
|

of one father and one mother? Why are we differentiated from every

other nation or people,that you put upon us such bitter persecu~
tion? The dscree was then revoked,whereupon they made this day

(the twenty~eighth day of Adar) a holiday.

-+ Abaye said: It was taught from the first of Nisan %o include A
e \1 ‘

the case of an Adar,which has thirty days.(The day after %the twenty~?“‘

eighth of Adar would then not colncide with that before the first
of Nisan, The thirtieth of Adar could not be inferred as the day
after the twenty~eighth,therefore 1% was necessary to say the

first of Nisan %o forbid the thirtieth day).

Rab Ashshe said:You might even say that it may be lLhe case

O e i
if the ninth of Adar is defective (It should be written in He-
. N R LR

gillath Taanith:From the first of Adar,etc.), For it is taughi:

A1l the holidays,concerning which it is said: A fast may not be
‘ Al
h2ld the day after,gﬁf}a lamentation may. ng?81nce this (the




twenty~-ninth of Adar)yis hetween two holidays (the twenty~-eighth

of Adar and the first of Nisan),it is itself considsered a holiday ¥
.',g .

b

and a lamentation;fs forbidden on that day.
It is taught:From the eighth of Nisan until the end of Pass~ gl
over,the date of the Feast of Weeks was setlled. Therefore there ﬂ

must be no lamentation on these days. Why is it said:From the

oighth of Nisan? It ought to be from the ninth,for the eighth ﬂ i

itself is certainly forbidden,since it 1s one of the days on which
the nature of the daily sacrifice was established. In case perse~

cution came and they were obliged to fast on thyse holidays(celebra~ 4|

ted in cowmemoration of setbtling the character of the daily-sacri® |
fice),then they fast for seven days;the eighth itself is forbidden,

for it is the first day of those cowmmemorating the establishment

e

of the date of the Feast of Weeks.,If you make this inference re-~

garding the eighth of Nisan,the same might be inferred as to the

twenty-eighth of Adar also, In case perseculion came and the people -

were obliged to violate the holiday by fasting on the twenty-eighth T

~of Adar,on the twenty~ninth also should be forbidden to fast and

hold a lamentation,since it is the day before the first of those
comvmenorating the settling of the nature of the daily sacrifice
(the first of Nisan). The following was reported:Rab Chiya bar

Assi said in the nawe of Rab: The law is according to Rab Jose(He

said:Both the day before and after are forbidden); Samuel said:The
law is according to R.Meir(Whenever an opinion is stated in the

Mishna anonymously,it is attributed to R.Meir. The Mishna here




. | ' (120 )

merely forbids the day bsfore,but not the day after), Did Samuel
hold the opinion? Is it not taught:Rabban Simeon ben Gamaliel says:

. J% Why in (Megillath Taanith)does the text have the word Py

4

twice? This repetition is to signify that on these days it is for~

bidden to fast,but not on the days before and aflter. And Samuel
ben
said:The law is according to Rabban Simeonhpamalielg(There 18 no i

contradiction). Formerly Samuel held when there was no other g

teaching except that of ReMeir,who was less rigorous,to the opinion

of ReMeir. Bub when Samuel heard the teaching of Simeon ben Gamaliel ]

who was still less rigorous(thun ReMeir),he held to the opinion of
3 . &,
Rabban Simeon ben Gamaliel.

In the saue way Bali said in the nawe of Chiya bar Abba who

spoke in the name of R.Jochanan:The law is according to R.Jose.

Whereupon R.Chiya bar Abba said to Bali:T am of the opinion that ;J\f

when ReJochanan said that the law is according to R.Jose,he re~ AN

ferred to the days (mentioned in Medillath Taanith)on which

=
I'ss

forbidden %o fast.(Before it is forbidden,after it is allowed.This
is like R.Jose and not like R.Meir,who said:Even hefore,it is al~

lowed. But as 4o lamentations,the law is not like R, Jose who said

that lamentation is forbidden the day before and after,but like R,

Meir:Belfore it is forbidden,after it is allowed.). Did R, Jochanan

5 ' hold this opinion?(The day before is forbidden according to R,Jose),”f

Did he nobt say:The lgw is according to the anonymous Mishna;,for g

we 1%@rn in the Mishna of Megilla: Although the Rabbis say thét the

scroll of the bhook of Esther may be read hefore its tiwe(the
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fourtieenth of Adar)but not after, (folio 18b)lamentation and
fasting are permitted 6n those days.
To which day does this refer? Shall we say thalt it refers to

those who observe Purim on the fifteenth day of Adar and read the
scroll on fhe fourteenth? Is lamentation and fasting permitted on
the fourteenth even Lo those observing Purim on the fifteenth? Is
it nob written in Megillath Taanith:The fourteenth and the [if-
teenth of Adar are the days of Purinm onﬁﬂhich it is forbidden %o
hold a lamentation? Raba said:(This was not written %o forbid
J | lamentation and fasting on the fourteenth to those who observe
Purim on the fourteenth ,or to forhid these on the fifteenth to
those who observe the holiday on the fifteenth,for this is express-
ly stated in Scripture), This was writien to signify that for ine
stance,the fifteenth was forbidden to those who had to observe the
fourteen%h,and the ﬁgurteenth %o those whoﬁhad to observe the fif-~

P I S A ST ._‘: é( . A
teenth, Magﬁthe stutement in Megilla ﬂ@&wreferwﬁo those who observe 1l

A
Purim on the fourteenth of Adar (country towns and cities) and who

read Hthe scroll on the thirteenth?ﬁThis is the case when the four~

teenth falls on Tuesday and the reading occurs on the previous
..;)"r’ i "/'“:\ g :""3“ ‘t;”_;z'?q? -

20

market-day,Monday).But this, is Nikanonday(on which it is forbidden

“f

o
to fast or have a lamentation.) Mayp-then Jbhe statement in Medilla
e “ ‘L(:T:\ E

wﬁwﬁqrefer o Yhose who observe Purim on the fourteenth of Adar

and who read the scroll on the twelfth,(This is the case when the

fourteenth falls on Wednjsda&iand the reading occurs on the pre~
vious marketmday,Monday)ﬁ1Zh

[

s is Trajan's Day(on which it is for-

{
1
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bidden %o fas@ ?nd hold lamentation), Mayythanighe statement in
Megilla/gaf;;efé;tﬁg those who observe Purim on the fourteenth of
Adar and who read the scroll on the eleventh.(This is the case

When the fourteenth falls on Sunday and the men of the walled~
cities read the scroll oh the previous market-day,the eleventh).
From this it might be inferred thal although it is the day hefore
Trajan's Day,the Mishna in Megilla permits lamentation and.fésting
on that day(the eleventh). This inference is no% correct. The
Mishna really refers to the twelfth of Adar. What you say as to the
twelfth being Trajan's Day way be refuted by the fact that Trajan's
Day itself may be violated,for on that day Shewaya and Achiya,his
brother,were slain, When Rab Nachman decreed a fast for the twelfth
of Adar,the Rabbis remonstrated,saying:It is Trajan's Day. But he
answered:Trajan's Day iltself may be violateﬁ,for on that day, She~
maya and Achiya,his brother were slain. But i% wight have been in~
ferred that on the twelfth of Adar,it was not permitted to fast,for
that is the day before Nikanor~day. Rab Ashshe said:If the day it~
self is violated,must not the day before be violatel?

What is Nikanor~day and what is Trajan's DayP It is taught

"as follows:Nikanor was one of the governors of the Greeks. Bvery
day he used %o stretch forth his hand toward Judaeca and Jerusalen
and say:When will the city fall into my hands that T may tread on
its ruins. Bub when the Haswonean dynasty became strong and con-
guersd Nikanor,the people cut off the thumbs of his hands and feet

and hanged them on the gates of Jerusalew sayingd:Here revenge is




( 128 )

thus obtained upon the mouth which spoke proudly and the hands
which were stretched forth against Jerusalemn,

What is Trajan's Day?They tell the story:When Trajan sought
to kill Lulianus and Papus,his brother in Laodicea,he said to
them: If you are of the people of Chanapya,Mishael and Azarya,let
your God come and deliver you from me,as he delivered them from
Nebuchadnezzar. Lulianus and Papus answered:Chananya,Mishael  and
Azarya were truly righteous and %they were worthy of having 2 nir-
acle perforwed for them;Nebuchadnezzar.also was a worthy kinp and
deserving of a miracle. Bubt this man is good for nothing and is un-
deserving of having a miracle performed and we are very guilty ba-%;
fore God. If thou didst not kill us,God has many slayers and many

bears and lions in his world who would have slain us. Bul God has

only handed us over into your hands in order %o punish you in future.fi|

for our blood. Nevertheless he slew them at once. They add;Lulianus
and Papus had hardly woved from the spot when despalches arrived
from Rowe and his head was split with clubs.

The Mishna teaches:They do not decree a series of public fasts
beginning on Thursday c ¢ ¢ = es They do not decree a [ast on New~ {
moone ¢« o o bub if they have begun'to fast,they do nol finish.

Gemara: What is understood by the expression:If they have
begiin to fast(after which they do not ceasé)? Relcha said: If they
have fasted three fasts(Monday,Thursday and Monday);R.Jose said:
If they have fasted once. Rab Judah sald in the name of Rab:This

is the opinion of RiMeir in the name of Rabban Simeon ben Gamaliel:
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Be lteaches (that they do not finish their fést),but the Rabbis say:
One fasts and finishes his fast(One fasts unbil it grows dark),Mar

Zutra explained in the name of Rab Funa:The law is:One begins to

fast and finishes his fast.
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CBAPTER III,

Mishna:The order of fasts which is mentioned (in chapter one,
folio 10) refers to the first rainfall.(If the time of the first rair
fall has passed and the fasts of the individuals and the thirteen
public fasts have not been answered). But if the produce degener-
ates(gives forth a poorer produce),the alarm is sounded at once.

They do likewise when the rain has failéd to come down for a period
of forty days,for this is regarded as a plague which will cause
dearth. (If there is an interval between the first and second rain-
fall of forty days)s If the rain comes down suitable for the pro~
duce,but not for vhe trees,or if for the latter and not the former,
or if it is suitable for both,but not for the cistefns,wells and

pits, (receptacles for the rain),they sound the alarm a% once.

Likewise,if there is one city on which it does not rain(while it does i

rain on a neighboring city),for it is written (Ame4:7):" And I will
cause i% to rain on one city,but no% on another;one portion shall

have raine « « «"(folio 19a). That city fasts and sounds the alarnm;

the neighboring cities also fast (The city without rain will come toii

them to buy provisions and will cause [amine)but dOfHOﬁ-SOﬁndlthe
alarm, R:Akiba says:They sound the alarm but do not. fast.
Likewise the city in which there is a plague or a crash(its
walls and buildings are blown down by the wind)fasts apd sounds
the alarm,while the neighboring cities fast,but do not soundthe

alarm;Re Akiba says:the latter sound the alarm,but do not fasb.
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What is meant by plague? If from a city which sendé out give hundred
foo%meq;there is carried oul three dead bodies within three consecu~
Live days this is considered a plague;anyﬁhing less than this is not
regarded as a plague.

They sound the alarw in every place for the following pests:
Blas',mildew,locust,grass~hoppers,wild beasts and invaders. The
reason for sounding the alarm is that bthese are epidemic.

It happendd that some scholars went down from Jerusalew %to their
respective cities(in Palestineland decreed a fast because the grain

in Askelon showed as mach as an oven's content of blast. On another

occasion they decresd a fast because on the other side of Jordan,wolvesy

devoﬁred two children, R.Jcse ¢7%s: It was nol because the wolves de~ ®
voured the children bul werely because the wolves were seen(and might
come into the city).

They sound the alari on the Sabbath (by the /4798 )for the fol-
lowing causes; A city surrounded by invaders,a river overflowing ité

banks or a ship diswantled at sca. R.Jose says:They cry for help but

not in prayer, Simeon the Themanite adds as a cause,pestilence,but the [

Rabbis do not agree to this,

For every affliction that il may nov come upon the comwunity,they

sound “he alarm,with the exception of too much rain. It once happened
that the people said to Choni Bammeaggel(the circle~drawer):Pray that

the rains may come down,Pe answered:Go out and bring in the Pascal ove:
ens (which are of clay erd portable)in order that they may not be soft
ened (by vhe rain). He prayed but the rain did not come down.

What did he do? Be drew a circle and stood on it saying:




to God:Master of the universe! thy childlen have turned to me for

I an as one of thy house~bold. T swear by thy great nawe that
until thou dost bave mercy upon thy childpen,T will not move from

this spot. Then the reain bedan to [all dently;Choni said:Not for
such rain did I pray,but for rain suitable for the cisterns,wells
and pitse. Upon this the rain came down heavily,but Choni once more
sald:Neither did I ask for such rain but only for those which are
favorable,blessed and pleasant.Then the,rain began to come down
properly until the Isracelit:zs cane out of Jerusalem to the Temple~
nount on account of the rain. They cawe to Choni and said: As thou
hast prayed for the ggin to come down,s0 now pray that it may
cease. He replied:Go out and see if the Stone of Losers (a place
in Jerusalew wherz lost andAfound things were deposited and
cléimed)is covered.

Thereupon Simeon ben Shetach sent to him saying:If you were
not Choni,I woula excommunicabe you,but what can I do to you,for
thou comest petulantly before God and yet he doeé thy wille Thou
arl like a spailed'child Yhat lorlds it over his father and yet the
father gives in to the child. Of such as thou art,does Scripture
say(Prov,23:25): " Let then,thy father and thy wother rejoice,and
let her that hath borne thee be glad." |

If ons fasts and the rain comes down before the sun rises,
one need not finisbh the fasl. But if the rain cowes down afber
sun~rise,one need not fast to the end. R.Eliezer says:If the rain

comes dewn before noon,one need nol fast longer;if,after noon,one




must fast to the end. It happenéd once that a fist was decreed in Lod
(Lydda) and the rain came down hefore noon. Upon this,R.Tarphon said
to the people:Go,eat and drink and have a holiday. They went and ate
and drank and observed the day as a holiday. When twilight came,ihe
great Ballel(Psalm 128) was read.

Gemara: The Mishna teaches:The order of fasts which is mentioned
refers to the first rain~fall. To contradict this:the following may
be quoted:The first rain-fall and the second is the time to pray for
rain,but nob until the time of the third rainfall deoes one fast. R.
Judah said:The expression~the order of fasts which is mentioned refers
to the first ra{ifall-really means until what time? Until the bime
when the first ,second and third rainfalls have passed and the rain
has not come downg,but if the rain has come down at the time of the
first rainfall,and the seed is sown,but does not grow,or also,if

it grows,but becomes degenerate,the ¥sound the alarm at once,

Rab Nachman said:This is certainly done if the produce has becowe |

‘degenerate(In this case it is necessary to pray at once that the pro-
duce may be restored to its proper state),but if it is withered,it is
not done.(The produce is beyond remedy and prayer would be vain).
This is plain,for the Mishna itself says:If the produce has degener~
ated,they dound the alarm at once;is nolt Rab Nachman's statement then
superfluous? Nolit is necessary for he refers to the seeds which pY O~
duce stalks again(They revive a little after having withered)since
you might think this shooting up is something (enough to awaken new

hopes of recovery) therefore he mentions it,

1




( 129 )

The Mishna teaches:If there is an interval of forty days betweén
the first and second rainfall,etc,

Gemara: What is a plague of dearth? Rab Judah said in the nane
of Rab:A calamity which will produce dearth. Rab Nachman said:When
provision has %o he imported on rivers (canéls),it is called dearth
(Food may be imported by means of ships);(folio 19b) when provision
has to be imported from one country to another,it is celled famine.
(Food must then be imported by wmeans of canels).

Re.Chanina said:If a neasure of wheat commands a price of a 8-

ghekel but the wheat is to be had,it is considered a time of dearth;

-
NG

if however,four measures are sold for a shekel,but the wheat is very
'\//
scarce,then it is a time of famline. R.Jochanan said:The above is only

the case when money is plentiful and food is scarce;if however,money is| |’

scarce while food is plentiful,they sound the alarm at onceyfor Redo~
chanan said:I can remember When four'méasurGS'of'wheat were sold for

a shekel and many people swelled of hunger in Tiberias,because there

was not an as(because 6f a scarcity of money).

The Mishna teaches:If the rain comes down suitable for the
growths;but not for the trees,ete, )

Gemara: I grant that rain may descend suitable for the produce.
but not for the trees,since it may descend gently and not heavily;I
grant also that it may be suitable for the trees but not for the pro~-
duce,since it may come heavily and not gently;I likwise grant that
it may come down suitable for both produce and trees and nol for the

cisterns,wells and pits;since the rain may be both gentle and heavy,




without being . too much. But I cannot grant the following which is

taught:If the rain comes down suitable for the cisterns;wells and
pits,but nol for the produce or the trees. How can this be? This

is the case when the rain comes down in torrents.

Our Rabbis teach:When there is no rain for the trees;they sound

the alarm at half the period of preparation for the Passover (fifteen

days before Passover);when there is no rain for the cisterns,wells and ||} :

pits,they sound the alarm in the middle-of the Feast of Booths. Under

|
all circumstances,if there is no water to drink,they sound the alarm ﬁwi

at once, What is understood by al once?Monday,Thursday and Monday.

., For all these things they only sound the alarw in their own town~

governnent (where the receptacles for water are empty)e. When there

is an epidemic of croup,the alarm 1s only sounded when it is fatal;

otherwise;not,. They also sound the alarm on account of gobay(a species .

%i'l‘
““

of edible locusts)if it has injured the grain even the least bit;Re.

|

i
Simeon ben Gamaliel says:Bven on account of the hoppers(another speciesi|
|

of “edible locusts).

i|
‘l"
-
i,

Qur Rabbis teach:The alarm is sounded on account of the trees in |||

the other years of the septennial period(but not on the Sabbatic yeat,?il

for then the produce is any body's property);if rain is needed for i
the cisterns,wells and pits,the alarm is sounded even in the Sabbatic
year. R,Simeon ben Gamaliel says:If rain is needed for the trees,the

alarm is sounded even in the Sabhatic year,because the trees furnish

subsistence tothe poor.

4nother Baraitha teaches:The alarm is sounded on account of the
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trees needing rain in the other years of the septennial period;if

even on the Sabbatic year. Rabban Simeon ben Gamaliel says:If even

-in the Sabbatic year rain is needed for the trees and the after-

poOT,

“is the year in which-the rains come down .in season;to be compared?
‘With-a servant to whom his master has'given his-fare (for the week)

- on Sunday,. Consegquently the servant has plenty of time to bake the

“yvant - to-whom his master has given hisg fare (for the week)on Friday.

“to be compared? With a servant to. whom his waster. has given his fare
(for the year) at one time: (The servant grinds it altodelher)When

“the mill=~stone grinds,there is as much waste from a Kor(a very large

(131)

rain is needed for the cisterns,wells and pits,the alarm is sounded

growbth,the alarm is sounded,because they furnish subsistence-to the

It is taught:RlElazar ben Parta said:From the time when the Temple |

T

was deslroyed,the rains have become irregular and arbitrary gifts for

~ e

the world;in some years ralns are abundant,in others,;scanty;in: some

T

years rains-.come down in season,in others,out of season. With what

~dovgh properly and the bread mey be enjoyeds With what 'is the year in E‘

which the rains do not come down-in- season,to be compafed? With a ser-

Consequently the servant has no tiwe to bake the dough properly"and.theﬁf

bread cannot be enjoyed. ' i

“With what is the year in which the rains cowe down in abundance,

measure)as from a Kab(a very small one),similarly with the dough;

there is as much waste from a Kor as from a Kab(The same amount

clingds to the kneading=pan): With- whal .is the year -in-which the rain®

]
R
|
{




are. few to be cowpared? With a servant to whom his master gives his

fare little by little. Consequently the will stone-,when it grinds

a Kab,wastes as much as from a Kor,similarly with the dough;no more
is wasted from a Kor than frow a Kab.(In the case of rain,the clefts
swallow up & certain amount of water,where there is an abundance or a
scarcity of rain;in the case of an abundance,there is plenty of water
left to fructify the ground,but not if the rains are scarce).

The fellowing is anotvher version. With what is the year in which

4he rains are abundant,to be compared? With a wan who wixes clay. If

he has so much water,that there-is no lack,be can mix his clay well;if

he has so little water that there is a lack,his c¢lay cannot be mixed
well,
The Rabbis teach as follows:It happened once that all Israel’

made a pilgrimage to Jerusalem at the time of a festival and they

izen of Jerusalenm during the siege by Vespasian and Titus) went to
one of the noblemen of the city (a non~dJew)and said:Give me the loan
of twelve springs of water for the pildrims and I will pay you back
twelve springs (when the rains come down)e If I do not pay you back,
T will give you twelve talents of silver. Then he fixed the time lim~
ite When the appointed day came and the rains had not come down(so
thet Nakdiwon ben Goryon could not pay back the twelve springs),the
nobleran sent a message Lo Nakdimon ben Goryon,saying:Send we the
money or the water in return for what I have given you. To this Nak-

dimon answered:I have still some time,for the whole day is mine.




the water in return for what I have given you. Again Nakdimon ben
Goryon sent back the message:l have still some hours in the day, In
the afternoon the nobleman sent the same message for the third tina,

and received a similar answer to what he had before obtained;The day

is not yet over. The nobleran poked fun at Nakdimon ben Goryon saying:® |

The whole year the rains bave not come down (folio 20a)will they de~

scend just at this time? He entered a bath~house feeling happy. While

the pebleman did this Nakdimon ben Goryon entered the Temple depressed, |

He wrapped hinmself up,stood for prayer and said:Raster of the universel
it is known and revsaled to thee,that not for wy own glory have I done
this nor for the honor of my father's house,but.l have acted for thy
glory in order that the pilgrims might have water. At once the heavens
becare covered with cloués and the rains came down until the twelve
springé were filled with water and more rain fell besides. As the
nobleman went forth from the bath~House,Nakdimon ben Goryon came outb
of the Tewple. When they met,Nakdimon ben Goryon said:Pay me the value
of the water which has fallen in addition to what I borrowed, At this
the nobleran said:I know that Cod caused the world to shake solely on
thy account,but I stil) have a basis to c¢lain from you my money,for
the sun had already sebt (when the rain came down),therefore it came
down in my ter?itory (after the time-limit).

Nakdimon agdain entered the Temple, Be wrapped himselflup,arose
for prayer and said:Master of the universe!let it be known that thou

hast beloved ones in thy world. At once the clouds were scattered and




-

(134 )

‘the sun came out. AL that time the nobleran said to Nakdimon ben Gor-

yon: If the sun had not been pierced(shone),I would have had a basis

to claim from you my money. There is a peaching that the name of this
pious Jew was not Nakdimon but Boni;Why is he called Nakdimon? Re~
cause on his account the sun was pierced(so that it shone) .

The Rebbis teach:0n account of three men was the sun pierced(made
to shine): Moses,Joshua and Nakdimon ben Goryon. I drant that it was
done for Nekdimon ben Goryon according to the tradition above guoted;
I also gfant that it wes done for Joshua,since Scripture says: (Josh.
10:13): % And the sun stood still and the moon stayed. « « " But what

basis is there for concluding it was done for Moses? R _Elazar said:

It may ke inferred by an analogy on the basis of the word 4fﬁN (1

begin)e It is written(Dt.2:25):" This day will I begin ( éf7x) Yo put
the fear of thees ¢ ¢ o'} it is also written (Josh.2:7):" This day

will I begin('érax)to meke thee great o « o o"( 5 A% oceurs in connec~

tion with the war of Joshua and that of Moses;since the sun was pierced||

for the former,it is inferred that it was alsc done for the latter).

ReSamuel bar Nachmwani said: It may be inferred by an analogy on I

the basis of the word (to put)e It is written(Dt.2:25):" This day

will T begin to put (AA) the fear of thee, « « "3t is also written
1

(Joshe10:12): " On the day when the Lord put (5#®) the Amoritess o o'

Re.Jochanan said: Tt (that the sun was pierced for Moses)may be inferred

from the text itself,for Scripture says(Di 2:25):" Whoever shall hear

i
i
i
.
[

the report of thee shall trewble and shall guake before theec" When = |

shall they do this? When the sun is pilerced DPor Moses.
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The Mishna teaches:Likewise if there is one c¢ity on which it

does not rain(while it does rain on a neighboring city).

Gemara:Rab Judah said in the name of Rab:It is a curse for both
cities. (Reference is made to Amos 4:7 One city has too much rain,the
other has none;in both cases the grain is spoiled.)s

It is written(Lam.1:17):" Jerusalem is become as an unclean woman
among thew." Rab Juda said in the name of Rab:This is written in the

sense of blessing:as there is release for an unclean woman,so is there

!
|
S
s : . . . . . i
a widow." Rab Judah said:This also is writlen in the sense of b16381ngef5

- ally;rather a woman whose hushband has gone to somre foreign province
with hhe intention of returning.

It is written(Mal.2:Q):" Therefore have I also wade you contemwpt~

ible and low before all the people," Rab Judah said:This too is written:
: T
. -
in the sense of blessing. It signifies that there should not be among

us any tax~gatherers and comnissioners (either Bersian or Rowan offi~

Cers e _ 1

Tt is written(I.K,14:18):" 4nd the Lord will smite Israel as the
reed is swayed in the water®. Rab Juda said in the name of Rab:This
likewise is written in the sense of blessing for R.Samuel bar Nachmani

la}

said in the name of R.Jonathan:What is meant by the verse (Prov.gv:8):

t Fajthful are the wounds of a friend,bul deceptive are the kisses of
an enemy? Better imcthe curse which Achiya the Shilonite spoke against R

Israel than the blessing which the #%icked Bileam spoke. Achiya the




Shilonite cursed them through the reed,for he said (I.K,14:15):% And

the Lord will smite Israel as the reed is sswayedin the water.® The
reed drows in a watery plece;its shools change and its roots are
large; «Bven if all the winds in the world core and blow upon it,

they cannot wmove it frow its plece,but it sways with them to and fro.

When the winds are quiet,the reed remains in its place,

‘‘‘‘‘

fowever Bileam the wicked fellow blessed Israel tbrough the cedar,
for it is said (Num.24:8):" As the cedars (by the side of the watersm)
The cedar does not grow in 2 watery plaoe:its shoots do not change
and its roots are not large. Even if all the winds in the world come
and blow upon it,they do not move it from its place;when however,the
south;wind blows upon it,it uproots and overturns it Furthermore the bl
reed has the honor of being used to wmake a pen with which is written
the Bible(Law,Prophets and Hagiographa). “

The Rabbis teach:Man should always be as yilelding(dentle)as the || -
reed,but never as unyielding(hard)as the cedar, It happened once that
ReBlazar,son of R.Simeon came from Migdal Gedor,from the house of his
teacher, He was riding on an ass and took the path along the shore of
fhe river, He was in very gbod spirits and was quite proud of himself i
because he had learned a great deal of Thorae(folio 20b)e The Rabbhi

met a wan who was very ugly,who sald to hin:Peace be unto you,Rabbilbutjj

the Rabbi did not return the greeting, Fe said:Good-for-nothing fellow,f@
how ugly this man is! I wonder if all the men of your city are as ugly ji
as you. The man said:I do not know,but go to the workman who made me

and say:How ugly is "this vessel which thou hast made! When the Rabbi




recognized the wrong he had done,he alighted from his ass and prostra-

ted himself before the wan,saying to him:I humble wyself before you,
forgive we. The wan replied:I cannot forgive you until yéu go the
workman who made me and say to him:Bow ugly is this vegsel which you
have made.

The Rabbi took up his journey,following to the city tha man he
had offended. The inbhabitants of that city came out Yo meet Lhe Rabbi
saying to him:Peace be unto thee,RabbilRabbilfeacher!Teacher! The
ugly man said to the people:Whom are you calling Rabbi? They answered:

Bim who is walking bebind you. Thereupon the ugly man said:If he is a

Rabbi,mey there be no more like him in Israel. The people hearing thidy i

said:Why do you speak like this? Because he has done sc and so to me.
After the story,the people answered:BEven so,forgive him,for he is a

man of dreat learning. The ugly man answered:For your sake then I will

forgive him provided he does not continue to act in this waye Thereuponiw*

R,Flazar,son of R.Simeon at once entered (the school~house)and taught:
A man should always be as gentle as a reed,but never as hard as a
cedar. Because the reed is what it is,it has the honor of being used
to make a pen with which is written the scroll of the Law,the phylac~
teries and the inscriptions on the door~posis,

The Mishna teaches:Similafly a city in which thefe is a plague
or a crash. . elc,

Gemara: The Rabbis teach:By the term crasb G?é/@éﬂ ig meant that
of sound buildings,not of such as were oul of repair and unlikely to

fall in,but of such as were out of repair and likely to fall in. Is




there any difference between sound buikdings  and those unlikely to

fall in? And likewise is there any difference belween those out of
repair (unsound) and those likely to fall in? (38 not one of each of
these expressions superflucus?) Noleach is necessary,for there is
the case of a building whose walls are high,or thal where a building

is built on the bridge of & river.(In these cases the buildings are

“sound,but still they are likely to fall),

v,

e
e

Similarly therle is the case of the building out of repair which
was in Nehardea,alongside of which Rab and Samuel would not pass al~
though it stoed for thirteen yecars, One day,Rab Ada bar Ahabe cane
to Nehardea. Samuel saild to Rab:Come and go around (so as not to pass ¥
the ruined structure). Bul Rab answered:It is not necessary %to~day,for
Rab Ada bar Ababa is with us;his werit is gdreat and we need not appre~
hend any danger.

Rah Huna had an ass in a cervain building out of repair and he
wished to remove it. He brought up Rab Ada bar\AhaEa to the place and
entered @into an earnzst discussion as to the law while he released
the ass, Bardly had he left the building when it fell in. Rab Ada bar
Ahaba bezame excited and andry. He had the sawme opinion as ijannai
who said: A wan should never stand in a danderous plece thinking that
a miracle way happen for bim;perhaps the riracle may not happen, And
éven if it should come to pass,it takes off so mueh from his werits,
Rab Chanan said:What Eiblical basis have we for this? It_is written
(Genc22:11):" I am made less by all thy mercies and thy truthy" (The

translation should be:" I am too little for all thy mercies and thy
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» Bis disciples asked him:Why are you permitled to live so long? He
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What was the @éfk of Rab Ada kar Ahaba? Simiiarﬂywiﬁhis reportedf

answered: All my life I never became angry in my own house; ] never

walked ahead of one who was dreater than I;I never studied in filthy
alleys,nor did I ever walk four paces without studying the Thora or

without the phylacteries;I never slept in the school~house with in~

tent or hy accident;I never rejoiced at the midfortune of another;
I never called any of ny neighbors by the nick-name(which others had .
given him),or,accerding to anotber version,by an opprobriocus sur~ |
name(given him by wmyself).

Rab said to Raphram bar Pappa:Please tell us some of the good

deeds which Rab Huna did¢ Rapbram bar Pappa replied:0f Rab Huna's
youth I recall nothing,of his old age,I remewber that on every cloudy
day, he used/to be brought around in a gilt carruca(a carriage used ?in
by persons of distinction)and exawine every cily and every buildinge
Whatever was out of repair,be ordered Yo be torn down, If the tenant
was in a position %o rebuild,he did so;if not,Rab Huna built it hinp~
self .

On every Friday,toward evenind he used to send his messenders to
market and every vedetable which was left over with the gardeners,they
used to buy and he would throw ther inte the river. But why did he |

not give them to the poor? Berause the poor would then always rely

upon him and they would not cowe to market to buy,(There might be

weeks when there was nothing left over and the poor would then have




((140))

% nothing for the Sabbath). Why then did he not throw the food to the

cattle? Because he was of the opinion that man's food is not given i
!

to the cattle, Why did he buy it al all? BHe did it in order that H

Lthey should not stumble in fubure.(Otherwise the gardeners  ,fearing H

l .

that they might have a great deal left over might not provide again for

~the Sabbath meals). , {

Whenever he obtained a medicinal rewedy,he used to fill a jug of |
water and hang it upon a2 corner of his house and announce:Bvery one
who wants eny,let him come and get it. Another version says:Ee had g

£ tradifiion as to how to cure a certein disease called shibatha, (Fe

could counteract the evil spirits who afflicted those who ate without
washing their hands). He used to take a pitcher of water and hang it
up and announce:Lel any one who needs this come and take advantage,

that he mway not comwe into danger.

Whenever he dined,he used to open his door and announce: Any one
who needs food,let hin come and eat. Raba said:All these things we are |
able Yo carry out except the last(io invite every one to eat),because

there is too larde a host(of poor)in Machuza. ' i
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