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PREli1 ACtt. 

To write an introduction to any treatise of the Talmud implies 

two things on the part of the writer:a knowledge of the Talmudic 
' 

literature in general and of the particular treatise under consider-

ationr The writer of the present work certainly would not claim 

this broader knowledga}nor can he even claim complete familiarity 

with the one treatise in questionr • 

He aimed t~ translate the 0ntire tractaf; of Taanith}but he 

aimed to accomplish more than he knew~ Laboring amid various diffi

culties and under limitations easily intelligible}the writer realized, 

after wading through the text of the first chapter,that the completion 

of the work was beyond his accomplishment}at least within the narrow 

time-limit set~ So he bas felt the need of limiting himself to the 

consideration of twenty folio pages~ Be cannot but feel regret at 

his inability to finish the tractate,but he hopes to have covered 

sufficient of the material to give him a fair insight, into,and un-

derstanding of the spirit of the treatiser 

He has made a be,ginning: he hopes some day to completG the work 

so imperfectly begun~ The thoughts that he would set down in his 

introduction,and the illustrations}are necessarily based upon the 

text}only in so far as it was covered~ In his translation the writer 

has embodied in the text,as much of the commentary of Rabbi Solomon 

ben Isaac (Raschi) as would lead to a clearer conception of the ma-

teriaL, 



of proper names,an attempt was made at con

eistency,by using as an authority,Jastrow 1 s Dictionary,as far as 

possible~ As regarJs the translation of technical terms,the writer 

feels conscious that here too,the result obtained is far from that 

d3sired~ Whatever lack of consistency there may be in these things, 

is in gr~at part,due to the fact that the first portions of bis 

manuscript had to be given into the hands of the stenographer,bafore 

the latter parts were even written~ 

Amid all the untoward circumstances, th0 writ,er has tried to do 

the best he could~ Whatever the results may show,he feels that the 

many hours spent on this translation,have not been spent in vain~ 

Chief among the benefits derived is one wbich,it must be confessed, 

was scarce anticipated,a real interest and genuine pleasure in the 

work.-

Sin3e this thesis·marks almost the closing incident of his 

career at the Hebrew Union Collega 1 the writer ·seeks this opportunity 

to register his gratitude to each member of its ~aculty,for the uni

form courtesy and consideration that he has received from the very 

beginning,. 

He would also give expression to a word of gratitude to Miss 

Elsie Semon,a friend
1

who has so happily succeeded,by dint of con

scientious and painstaking effort,in making of this work,a thing 

most pleasing to the eye,. 

One word more~ In s~ite of its crudities and its imperfections, 

the writer aiigns, in accot·d with the unanimous action of his class
" 
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me:tes, to dedicate this· work to the memory of his late teacher ·in 

Talmud .. Whatever merit may be found in these pages, is in great 

part~due to the kindly efforts of this lovable old man,who has latel, 

gone to hiB eternal home .. r,~-,:.4 7''67:4.,~~,May the rnemot'y of Dr .. 

Moses Mielziner be for a blessing~ 

/I/ L # 1/ 4" ~ / 7 j~,(-. 



rwrRODUCTION. 

The traotate to which is given the name TaanithiiB in both Tal-

. mud Babli and Yerushalmi,the eighth tr3~tise or Masechtha of Seder 

Moed,the seconJ of the six Talmudic divisions~ It takes its name 

from the subject matter of which it treats,the public fasts~ So 

diverse,however,is the material of this treatise,that one must peruse 

almost a third bf the taxt,before there is even a single mention of 

fasting(folio 10a)~ 
• 

These public fasts are instituted as memorials of dire calam

ities in the nation's history,for example:the ninth of Ab,which 

commemotated the dest~uction of the Temple,anJ several other un

happy events~ Or they were also observed at the time of almost any 

dist,ress whi(~h befell the co·mmunity(' If thet:B came plague, pestilence, 

war,famine,locusts,beasts of prey-for any of these ·a public fast 

was decreed~ But the affliction that was grJater than all these was 

drought~ Palestine was an agricultural country,it imported little; 

H; was theri3f ore depimdent upon its ovn resources for sustinence .. 

Rain was absolutely essential to life,the lack of rain was therefore 

regarded the greatest curse imaginable~ 

It may safely be asserted that there is far more said in this 

treatise regarding rain and every varied.detail connected with ·tt,than 

of fasting~ The mention of rain,the prayer f ~ it,its importance (folio 

?a-Ba) the wind,the dew,the clouds,the snow,the nature of rain and its 

source,the question as to whether it is with-held or not,and if so, 
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why; al 1 these matters and others are fully and freely treated, es fecial-

ly in the first chapter~ Tis not strange,therefore,that drought 

should be regITdad as the pfrimary cause for the institution of commun-

al f ast;s~ 

But not alone does this treatise speak of public fasts; i'l; ai!J:::io 

makes frequent allusion to the fasts of individualsr Sickness or 

any other trial is considerad cause for f1sting-in fact,the best 

antidote for any unfortunate event,even a bad dream,is a fast (folio 

12b)~ So with a succession of causes-fasting is regarded as~ means 

perhaps equal with prayer in efficacy in obtaining Divine favor~ 

1his much is so far 3stablished;this tractata treats of fasting 

in general,and,since raii is of such vital conseauence to the communi

ty,especially of fasting for lack of it., H;wing come to a final con

clusion as to the respective times for the mention of,and prayer for 

rain in the servfuce,tha Tanna next proceeds to consider what shall 

be done if rain has not come by a certain date(the seventeenth of 

Mar&hasvan)(folio 10 a). First the individu~ls fast and if they are 

unanswered,a series of thirteen fasts is decreed,three sets of 

three,thrae and seven fasts respectively., During these a gener~l air 

of seriousness pervades the community and this becomes more and more 

pronounjdd with each series of fasts~ As to the proceedings (folio 

12 b) on-thase public fast days,it is saidJthat the morning is devoted 

to an ex1~ination of the judicial affairs of the community,the first 

half of the afternoon,to readings from the Law and the Prophets and 

the last quarter of the day to prayer~ The question of bathing on a 



VI.. 

fast day is considered at great length,as is that of the ~ifferent 

number of benedictions in the various sets of fasts~ 

The second chapter gives a complete account of the public 

prayer-meeting (folio 15 a),the participants and the service,the 

additional benedictions and the varying formulae in the Temple

service~ The number of requirements for the leader of prayer is es

pecially- interesting~ Mention is also made of the duties of the va

rious priestly divisions and families in the Temple-service~ There 

are lengthy argument,s on the basis of a sta_:tement in Meg"illath Taanitb, 

a book euphemistically named,containing a list of holidays on which 

one is not permitted to fast or hold a lamentation~ There are like-

wise lengthy arguments as to whether the priest is permitted to ih~v~ 

anJ l:l.rink wine 01· not., 

The third chapter gives the various causes for which the alarm 

is sounded (folio 19 a) on a week-day and the Sabbath~ The nature 

of these causes is ixplained and elaborated upon. 

What has been said as to the content of Taanith is but the barest 

outline based essentially on the Mishna~ If this were all,the 

could certainly claim for itself a systematic,orderly,logical devel

opment., But the legal parts of this tractate are not the more import

ant parts,for one can find on almost every page of Taanith a large 

number 6f illustrations of the Midrashic style of the Rabbis~ Some

times with very little logical basis this material interrupts the 

Halaoha and one may read page after page,the greater part of which is 

devoted to an exposit.ion of Rabbinieal exegesis~ One after the 
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other,the various explanations of the Biblical verses are brought 

together
1
the basis of the sequence being sometimes as fantastic as the 

interpretation itself¢ But besides the mere fanciful ~xplanation of 

the Bible verses>Taanith offers in abundance illustration of another 

kind of material}a part of the Midrash known as Haggada~ Under this 

latter title may be subsumed legends>parables,anecdotes>tales,alle

gories~ They are on every theme and of every sort,usually of an 

ehhical content,and given with the purpose of teaching a moral~ 

To illustrate in any degree the Halachic mat3~ial of Taanith is 

bey9nd the scope of this introduction~ If one would but turn to the 

text (folio 12a,13 a,17 b)>he will perhaps understand something of 

the ~ethod of the RabbiR in argument~ The Bible is the great author

ity,and every verae though obviously in contradiction with some other 

verAe must be so explainod that the contradiction disappears~(folio 

9b).-· In some cases,the argument is met by coun-l:,er~-argurnent,>one auth

ori1.,y met by another Joriner opinions are bolsterod up by further 

referenoes,everythini~ within the broad knowledge and ingenuity of 

the disputants,is broug~t into the discussion to support the one side 

and weaken the other(folio 11.a, 12,b., 1.4a, 1.Ba-b). 

The Thora is the authority of all authorit5.es~ InferBnces are 

someti-rne.s drawn from some vcw:c,0 in the Pentateuch in B, most, ingenious 

way~ To find a hint in the Thora means much to a Rabbi in argument 

and he will make strenuous effort to do so. A fair illustration is 

one 
found in the. argument, as to wben,. begins to say the formula for the 

mention of rain~ In certain verses in Numbers,ch~29,regarding the li-





bations of the differerr~ days of the Feast of Booths}it is claimed 

that there are three superfluous latters;these make up the word 

signifying water and from thj.s it is inferred that a hint is given 

in the Thora (fo]jo 2b) ,aR to tho water-libation,, 

Ona thing more before leaving the puroly Halachic material.Anal

ogy plays an important part in the Rabbinic method of argument(folio 

2a,5a
1

l2b 1 20a);one i1llrntration ought to be quoted even thottgh tho 

conclusion reached is very far-fetched. The guest ion is (folio l?a): 

How do we know that the priest must trim his beard every tl1irty days? 
. 

'11be inference is made ~1s fcJ.Jcws:Th(! word (ha5.r) is found both in ref-

erence to the pri0sts (Ez~44:20) and the NaziriteR (Num.B:5)~ In 

connection with the verse referring to the Nazirit 8 s is the Hebrew 

word ( n 1n 1 )
1
the letters of which equal in numerical value the number 

thirty. Therefore tbj_fty is also, applied to the priests and it is con-
. .Q l ,'l t ; -' !,,., · . 

eluded that they must s11ffve every thirty da,ys,, Not very. conclusive 1 H ( ~, . . 
must be confessedr 

But Taanith claims the attention of the student because of its 

Midrashic materi~l 1 ratber than its pure Halachar It is in place 

therefore to consider something of Talmudic exegesis which is so often 

quite arbitrary. The versos which are interpreted according to their. 

plain meaning ne~d scarcely be considered;a few illustrations of 
t.J 

11 Derusb" or homr].etical inferprrd,ation will suffice for an und<::Jrstand-

ing of th:i.s met.hod al:so,, In Dt,32: 2, 7'l''-,')I is taken in the sense of,1.1r1,1 

nt11 1 .,~ .. apd is interpreted : If a schoJ.cu~ is worthy he is as the dew; 

H unworthy
1

k:i.ll him (fol:i.o ?a),,In ,Job 24: 1.9, j"j'~ i:s taken in the 



sense of comm,rnding 1 //",f,and 't:/lf7in that of71/2nn ~1h' and is inter

preted:Rain does not come down because of failure to give tithes and 

offed.ngs(folio 7b)., In Eco, 1.0: 1.Sn"J?hTiis taken in the sense of 

Goel on baRis of Ps,, 1.04: 3 and 7 h• in that of 7k on the basis of' Lev~ 

27:B;the verso is therefore interpreted:On account of Israel's failure 

to study the Law
1

c::locl becomes t,oo poor to send ra:i.n (folio 7b).,.. On the 

basis of Job 36:6,it is inferred that snow on the mountains is as 

good as five rains (folio 3b);rain comes for one person's need on the 

basis of th(:: singular ?{) in Dt.,28: Ul support for many because of 

the plural (1J~~) in Ex~1o:4(folio 9a)~ 

Tbe ,juxtaposit5on of· passage:, (Num~ 20: 1:-2) is also made the 

basis for infer0nce (folio 9a) as is the sequenoe of worclf:1 in Provc-

8: 26(foho lOa)., O·l;her illustrat:ions are Jer,,50:36,Is,,2:L: 1.4;Is.,55: 1.(fo'.'"' 

because),Gen,32:11(folio 20b)r A host of additional references might 

be guoted but enough bas been given to givo some insig~t into the 

method of tho Rabbis~ 

They sometimes perrujt themselves to manipulate the text in order 

to obtain t~e desired meaning.The changes are seldom very groat,being 

usually based upon a full or defective writing of a word~ The follow

ing examples will :i.llustrate these changcrn :in Dt.8:9 for 'il'J:;,~ 

(its stones) iB substituted 't?'J/';;J, ( its buUders)(foUo 4a);in Ecc~ 
.v!'-(\, "t_,. ~/' ?/ 

I 

8:l,for 
1
//;,/J/W? (will be lc0-f:Wlehed),h, read ';:,!,J@' (iR.hated)(folio 7b); 

in Num.20:29,for /'#.""'J 1 / (And thoy saw)iR read /,<:{,ryn; (And they feared) 
' 



(fo1io 9a). 

It must be confessed that these explanations are not always to be 

taken seriously,especially when we find the statement of one of the 

Rabtis,that tho patriarch Jacob did not die at all~ The interpretations 

are given with a didactic purpose and were never regarded as authori-

ti:J.tive., 

As to the Baggadic storios,the latter part of Taanith contains 

more than the first .. ·The tah1 of tbe rabbi who gives his blessing to 

his host,is a tale pure and simple,without any moral(folio 5b)~ The 

stcry connected with R.Joshua and the princess is given to teach that 

beauty is only skin deep(folio 7a)~ R.Elazar's vanity is humbled by 
'I 

the incident with a most ugly pld·~an (20b),so that aver after he 

teaches:A man should ever be as µielding as the reed,but never as 

unbending as the cedar. The two mystic ta1es of Choni,the circle-drawer 

(19a),and Nakdirnon ben Goryon (19b),both show that God answers the 

prayer of ~he righteous~ The story of Choni Reerns almost childisb;j.n 

the Nakdiruon story there 1s a far more serious tonev Both are evidently 

bits of ancient folk-lore. 

Besides what has already been ~entioned,the treatise offers much 

of almost every kind of material. The Rabbis are fond of making hy

pothe$0S as to the etymology and definition of various terms~ Taanith 

offers not a few illustrations of t.h5.R Rort,,for example: ,"'1,4•~"'7/)J 
-... ; "Y' -1-:;;, 

(4a), i'i"'J/ 1 and u,;1r,,4k(6a),:r;1w1h1 and'-i{9·Y~-'1 (ob), 1:J"J 1 Jn 

and :n I i7 =, 11l ( 9b) , n u , c, I /2 

is especj_ally interesting~ 

(18a), The definition of dozing (12b) is 



The Rabbis ar0 certainly not. without, humor~ Of a play upon words 

there is at least once instance ( 9a) .. The lo,st threc-1 words of Mal l-3: to 

are: t'-'1 11':i,4}.i(until it iA more than enough);which are interpreted to 

mean:Until you grow weary of sayfung enough. SarcaAm too is found (12 

b)~ When Rab Shesheth was told that certain Rabbis wore their sandals 

on a public faflt-day,he became angry and said:Pcrhaps they oat too,. 

When Ula came to Babylon,he saw dates very cheap and yet the people 

did not study the Law~ After eating t.hern cimd :=;ufferin_g from t,he ef

fects,he said:A basket-ful of knives for a zuz and yet the people 
. 

study the Law., 

As advanced as the Rabbis were in many things,they wero not ijree 

from superstitionR They w0re after all,children of their day. For in

stance,R.Isaac says:If one mentions the word Rachab,he becomes pol

luted(5b). Again,one may read the incident of a mother snatching her 

chi 1.d from under the gaze of R, Jochannn I f ear1_ng le Rt the latter I s 

glance might prove fatsl(9a). Says one of the Rabbis:A big step dimin

ishes the eye-sight by one five-hundredth part (10b);says another: 

Fasting counteractR ~-,he possible effect,~, of a bad dream (l2b),. In anoth 
/ 
' er passage it is said:A man's merit is a safe-guard in the hour of 

danger,but to expose one's self to danger 1s to lessen on0 1s merit 

(20b); What gnossor superstition than the st1tement that the demons 

bring a certain disease upon those who eat before washin~. 

As for Palestine,there is the greatest reverence for it on the 

part of the Rabbis, It is the first to receive the rain;whatever is 

left iA given to other lands (9b)r Jerusalem too is the.beloved city~ 



XII,, 

It will be restored to Israel eventually;she is like a woman whose 

hm3band is only gone from ber ternporarily(20a)~ So strong an influence 

did the Temple exert upon the Jews,that it was maintained that from 

the time of its den-Lruc~~ion, th0 rain8 came down irreg,ularly ( 1.9b )., 

As regards rain;the Rabbis certainly knew something of 

of meteorology~ The various kinds of clouds and winds,the effect of 

each sort
1
their natuie and significance,all these are discussed at 

great length(Bb)~ The question as to the Bburce of rain,whether it 

comes from the waters of the·ocean or whether it descends from heaven, 

is argued pro and con,but always on the basis of the Biblical verses 

Of other sciences the treatiAe makes but little mention~ The 

knowledge which the Rabbis had as to the geography of the world is 

rather cruder Egypt is four hundred parasangs square;Cbsh is sixty 

times larger,thon sixty times larger is the universe. In the same 

rate of increase is the Garden,Parad~se and·Gehinnom(10a)~ 

Medicine too offers some little data. R.Jochanan says:One 

·should not speak while eating,for f0ar of choking (5b),. It iF-i also 

said:One should not eat too much while traveling for fear of ill

effects (10b)~ Again it is taught:A walk or a little sleep cciunteracts 

the effects of a little wine;but these only aggravate the situation if 

one has drunk much(17b)u It is also said that the human body becomes 

swollen froin hunger ( H1b) ~ 

From these few data,we may draw little in the way of conclusion def-

initely. But in the field of theology there are naturally 
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referenooB of a more definite character~ Idolatry is the cardinal sin 

which alone leads to Gehinnom. All things come from God as gifts;life, 

rain(8b),resurrection (?.a),, He is tbC:-) master of th8 universe;he is 

just (1.1a),faithfu1 (8b),ready to answer the prayer of the pious ones 

(20a)e There is a future life,for in the hour of death 1 every man is 

judged strictly according to his deeds;though Grhinnom is mentioned, 

A few words as to conduct,, rrhc value of study iB especially em-

phasized throughoutr No praise iB too great for the worthy scholar; 

all sorts of blessings will come upon him~but woe unto him who is in

diffeeent to the Thora. Observance of the Sabbath is also a great ob~. 

ligation~ It is said that rain on Friday iR aR bad aR the Day of 

,Judgment 
I
f or it interf ercR with SabbJ:::, h pre par at iom; ( 8b) ,- One of the 

great moritR of Rab Runa was hiR action in conRideration of the Sab

bath (20b).· BesideR throu~hout the treatise,one may find numerous 
. ... :;;;> • 

remiAsions of rigors in honor of the seventh day. 

The ethical tone is most high. Right-conduct 1A an ideal. 

is regarded as a cardinal virtue (15a,20b). Wickedness,such as 

theft anJ impudence bring on the worRt of all punisbments,drought. 

Affliction is sure to follow in tho train of wrong-doing (Ba)~ And 

when affliction comes,it iR the duty of every man to share 1n tho 

public distress,he must not separate himself at such a time (11a)~ 

If man has done wrong,mere confesRion means nothing;he must 

make restitution (16a)~ And he must do this at any cost~ It is said; 

If a man has stolen a beam and built it into a caRtlo,he must tear 



down the building,if neod be 1 to return what has been wrongfully ac

quii_'Gd., 

There lR scarce a trace of pessimism herer Though the traotate 

is filled with calamities and snrrows and persecutions,the general 

tone is optimisticr The spirit is that suggested by the Midrashic in-· 

terpretat ion of Is. 04: 4-" He who bearH the burdens c,l11.3erf ully-through 

them tho world is b<:11.ped,, "(Sa),, 

In conclusion it may te interesting to mention the reasons 

which a pious rabbi gives for his length of days(20b). This may serve 

• 1.:1.s a type ot the pious man,, 11 I never beeame angry in my house; I never 

proceeded ahead of one more learned than myself;I never studied in 

filthy al lc~yR; I never went four paces without th:i. nking of the Law or 

without the phylacteries;I never dozed or fell Round aRleop in the 

academy;! never rejoiced at the ~isfortune of another;I never called 

c!ny one by hi::; by,-name. 11 





OHAPTH;R I. 

Mishnaj lrrom wha1; time does one begin to ment,ion God ts power 

: "z:l'4'li°l ..,, .,,J,,, ,.,,"'" ::i.lwi-l, nHe who causes the wind to 

blow and the rain to descend 11 )? R.Eliezer saya: From the first day 

of the ~east of Booths; R.Joshua says: From the last day of this 

festival. Then said R.Joshua to R.Eliezer1 Since rain during the 

feast of Booths is only a sign of a curse,why should one mention .it 

(the rain during the festival). To this R.Eliezer answered: I myself 

did no-t; say -~ha;I; one should pray( i'.!Jt:Jt 4'.!J /:i1/Give dew and rain") 

foe cain during ~he fastival,but only that one should mention the 

formula~"He who causes the wind to blow and the rain to descend'' in 

order that rain might come in its proper time. 

Thereupon R.Joshua answered:If what you say is so,then one 

ought to mention the rain during the entire yaar(why should one 

cease on Passover?) 

One should not pray for rain until the season for rain draws 

near. R~Judah says:He who is the last to pass before the ark(in 

meni;ions !;he rain (i:l ~.-<ti '1 1
"'/ 1 h I n 1"7 'rti ~· u.> kJ 

Feast of Passover,the first to pass before the ark does mention the 

rain,the last does not. 

Gemara: What does the Tanna assume when he asks: From what time. 

on etc? ( He assumes that one does mention God's power over the raini, 





( 2 ) 

He refers to the passage in Berachoth which teaches: One mentions 

God's power over the rain in the Resurrection of the Dead ( second 

of the"iighteen Benedictions") and one prays for rain in the Blessing 

of the Years( ninth of the «Eighteeen Benedictions 11 ) and one men

tions the Habdala ( prayer at the conclusion of Sabbath ) in the 

Blessing of Understanding ( fourth of the «Eighteen Benedictions«) .. 

Therefore having assumed that one does mention God 1 s power over 

the rain,the Tanna teaches: From what time does one mention etc .. But 

why does he not teach the time also there (in Berachoth which is in 

the second division of the Mishna ); why does he put it off to this 

point (to Taanith which is in the fourth division of the Mishna)? 

The Tana has in mind the passage in Rosh Hashana ( Which is in the 

same division of the Mishna as Taanith)~ This passage teaches: «And 

on the Feast of Booths,God passes judgment regarding the rain" 

While ha teaches: «And on the Feast of Booths 1 God passes 

judgment regarding the rain,he teaches also: From what time one 

begins to mention etc~ 

But the Tanna ought to teach:From what time does one make men

tion of rain; why does the Mishna have the expression:power of rain? 
ft/ t/c (oi' f\/J 

R.,Jochanan says: Because the rains come down with!power'-{for- H is 

written ( Job 5: 9): 11He do~;h great things which are unsearchable, 

wonJers without number", and it is alBo written (Job 5:10): 11[fo it· 

is who gives rain to the earth's surface and sends water upon the 

surface of the streets~" 

I 
-------~·----------~--cc.-=-~---···-··-··--····-- .. _\ 
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( 3 ) 

What.does R,._Jochanan teach us? Rabba bar Shila said:We make an 
..---------·- ··• ··~·•--"'~ ..... ,. .. ' .... -

analoigy by means of the word..,~ l"'1 in this passage and in another pasp-

sage · referring to the creation of the world,._ It is written here ( Job 

5: 9 ),._ 11 He doth great things which are unsearchable 11 (-ii' ri) and it is 

written also ( Isaiah 40:28), 11 Dost thou not know? hast thou not 

heard? God is the Eternal,Creator of the ends of the earth;he does 

not grow weary nor fa int, unsearchabli3 ( ; T' r, (,.:.) is his understanding,._ 11 

Furthermore it is written (PB~65:?): 11 He establishes the mountains 

with hif, strength,h~ is girded with power ?:1,1~:%:'1., 11 ,._ (Since 1111:1.~ 

occurs in connection with the creation of the world where the 

also occurs,so lik0wise is i'i"7t~;i,to be understood in regard t;o the 

rain where we also find t, he word, rn .. ) 

Whence do we know that one should pray for raiJt It is taught 

in a Baraitha: (Dt~11:13) 11 To love the Lord,your God and to serve him 

with all your heart~ What is service with the heart? Surely it must 

be prayer and in the fallowing verse ( Dt .. 11: 14), we read: 11 And I will 

give rain to your land in its season 1 the early rain and the late 

rain~"(Hence by the sequence of passages,we infer that one should 

pray for rain..>): ,,,,._,,_,._ t{e_. ~;-"/<~!7~). 
R~ Jochanan said: Three keys are in 1i he hand of God .and· ace no1; 

entrusted to any messenger;these are:the key of rain,the key of life -~...,.,.,, ...... ,,,, 

and the key of the resurrection of the deadr The key of rain,for it 

is writ·l;en (Dt~28: 12): 11 The ~!_~ will open ( ,~1dlw1
) hiB good treasure-

---~•,,.··'• ... " 

house for you to give rain to thy land in its season,._ 11 The key of 
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lifa,what Biblical basis have we for this? It is written (Gen~30:22): 

"And God remembered Rachel and he hearkened unto her (folio 2b) and 

opened (n~~•1) her womb~" The key of the resurrection of the dead, 

what Biblical basis is there for this? It is written (Ez~3?:13): "And 

ye 3ha 11 know that I am the Lord when I open ( 111:n::i) your- graves~ 11 In 
-~ 

the West they include also the key of sustinence,for it is written 

(Ps~145:16):" Thou openest (n~1~ thy band and satisfiest the desire 
__.......,,,. 

of every living creature~" And why does R~Jochanan not include this 

key? He thinks rain and sustinenca are the same~ 

Mishna: R~Eliezer says:From the first day of the Feast of Booths; 

R~Joshua says:From the last day of this festival~ 

The following question came up before the Rabbis:Whence does R~ 

Eliezer derive this? Does he draw his conclusion from the Lulab(the 

festive wreath of the four combined species used on the Feast of 

Booths) or fforn the Water-libation(the Water-libation on the seven 

days of the Feast of Booths)? If he draws his conclusion from the 

Lulab)then as the Lulab comes in the day-time(of the first day),so 

should the mention begin in the day-time~ But perhaps he draws his 

conclusion from the Water-libation,in which oase,as the Water-libation 

begins on the first evening-for it has been said that as 11 their meal

offerings and their libations"(Num~29:18) are even in the evening-so 

also should the mention begin on the first evening~ 

Come and hear~ R~Abbahu says:R~Eliezer only drew his conclusion 

from the Lulab~ Some say R~Abbahu has this from tradition and others 
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' 
say a Baraitha was his authority~ What is this Baraitha? It is 

taught: From what time does one mention rain? R~Eliezer says: From the 

time of the taking up of the Lulab (the first day); R~Joshua says! 

From the time when it is put away (the seventh day)~ 

R~Eliezer .1Jl...i..g,h4r·l1a-v·e said in support of his opinion:the four 

species (which make up the Lulab wreath) are only for the-purpose of 

entreating God in the matter of rain,for just as these four species 

cannot exist without watar,so the world oanpot exist without water~ 

But R.- Joshua·6~ght then hav0 said to R.-Eliezet•: Is not rain on the 

Feast; of Booths a sign of God 1 B ill--favor? •ro this R.,F.ll:iezer(could 

hav:j answered:! myself did not say that one should pray for rain,but 

merely mention it,for just as one mentions the resurrection of the 

dead the whole year,although it oan occur only at a fixed time,so 

might one also mention the power of rain the whole year,although it 

comes oniy at a fiied time. Theeefore,if one wishes to mention the 

rain the whole year,one may do so (even in summer)~ 

Rabbi says: I say: As soon as one ceases to pray for rain,one 

should cease to mention it~(This contradicts the opinion that one may 

mention the rain the whole year~~ R.Judah ban Bathyra says: One be

gins to mention the rain on the second day of the Feast of Booths; 

R~Akiba says: On the sixth day, R~Judah says in the name of R.,Joshua: 

·He who is the last to pass before the ark (in the additional prayer ) 

on the last day of the ~east of Booths,mentions the rain 1 the first 

(in the ""1:J(' {1 6Jt?i/) does not~ On ·~he first day of Passover,the first 

a(vlfc~,8 t~r.,/. ;(,. ;)D~,"l ;':1) 'l: i'rl \jj 
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does mention the rain,the last does not., 

Well did R.,Eliezer answer R.,Joshua (in comparing the mention of 
\! ;~ 

rain with the resurrection of the dead )., But R,.Joshua .in~i-gib:t.~-ha¥-a.-, r1"'( '()t· 
0/H. 'J {,,J (Jl 

said: I grant what is said as to the mention of the resurrection 

of the dead~for it is always desirable,but is the same true of rain? 

Do we not read in the Mishna (Taanith 12 b ): "lf Nisan is over and 
' t4 

the rain descends,it is a sign of God 1 B .ill-favor 11 ,for it/lwritten, 

( 1. Sam,. 1.2: 1? ) : 11 Is it not wheat harvest ,Jo-day? I will cal 1 unto 

the Lord,and he will send thunders and rain~and ye will perceive that 

your wickednes:3 is great II etc.,? 

R,,Judah ben Bathyra says: On the second day· of the Feast of 

Booths, one begins to ment,ion the rain; What is his reason? It is 

taught in a Baraitha: R~Judah·ben Bathyra says:In regard to the 

second day of the Feast of Booths it is said (Numi29:19) "And their 
,, 

libations (1J'n':,DJ1):in regard to the sixth day it iB said (Nume-29: 

31 ) : nAnd its libations" ( i>' ,0J1); in regard to the seventh day H 

is said (~um~29:33): 11 According to their regulation" ( 

There is an extra Mem in,:i'rl''HJJl,a Yod inil'::ioJ/and a Mernin 'f;jl@':tJW/-.,:,; 

these three letters form the word ~¼(water)~ Here is therefore an 

intimation of the Water-libation from the Thora~ But why does RrJudah 

take the second d~y on which to begin the mention of rain? Since the 

intimation in the Thora as to water is first found in ~~'~VJ/ in con

nection with the second day,therefore he thinks one should begin to 

mention the rain on the second dayr 
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R~Akiba says:On the sixth day of the Feast of Booths,one begins 

to mention the raJ.11,for i·t is said (Num.,29: 31) in connection with 

the sixth day: «And its libationsr" Of two libations the Scripture 

bare speaks:one of water (therefore one begins to mention on the 

sixth day ) and one of wine .. But suppose I say both libations are of 

wine .. (What basis would R.,Akiba then have for his conclusion?) He 

would derive it in the same manner as R~Judah ben Bathyra who holds 

that the extra letters give an intimation of,.water (and hence to the 

mention of rain) .. (folio aa) If R~Akiba derives his conclusion in 

same manner as R~Judah ban Bathyra,then he ought to hold also that 

the mention of rain begins on the second day~ B .. Akiba might say in 

support of his opinion,that inasmuch as the extra libation ( t1';'J nJ 1 

is spoken of in connemtion with the sixth day (therefore one begins 

the mention of rain on that day ). 

It is taught in a Baraitha:R.Nathan says:It is written (Num.,28:7): 

"In the holy-place pour out a libation of strong drink to the Lord~" 

Of two libations,Scripture is here speaking,one of water and one of 

wine~ But it might be said that both are of wine~ If so the text 

should have read 71:," 7n,or 7 'r7J 7DJ; since it reads 7~J 7r,,'f/ 1 we infer 

one is of water and one of wine~ 

But we read in the Mishna:The libation of water shall be all 

seven days~ With whom does this agree? According to R.,Joshua (who 

begins on the seventh day ), the libation would be only one day; ac

cording to R., Akiba (who begins on the sixth day ), only two days; accor-
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ding to Rll'Juda1h ben Bathyra (who begins on the second day )',only 

six days!!' But I still maint~in this Mishna ·agrees with R~Judah ben 

Bathyra (that one begins the mention ob the second day)',and the opin

ion of a certain Rll'Judah of the Mishna is a confi~mation,for the 

Mishna teaches:R~Judab says: By the log ( a liquid measure )one used 

to pour out the libation all eight daysr (They agree as to a libation 

on the eighth d~~)~his Mishna excludes the first day and includes 

the eighth~ {This 

the mention of rain 
'L 

former'Mishna which 

would agree with R~Juda~ ben Bathyra who begins 
/ )~~I~ /t /./. ~\ 

on the second day .. /rt, woul/ also agree with ·the 
\/ I 

says the Water-libation ,6ontinues seven days))~ 
/ 

Why does one not begin the mention of rain on the first day? Since an , 

intimation is given as to water in connection with the second day,

( therefore one begins to mention rain on that day)~ Is there however, 
W1,,$'1,r,AJ 

']' any int,imation as to water for the eighth day? It, is written "@/!J:t)1j)hJ;J 

(1 
on the seventh day ( and not on the eighth)~ 

Therefore it may still be maintained that the law is according to 

R .. Joshua (who said one begins to mention rain on the seventh day)',but 

the Water-libation for seven days is a law which we have by tradition, 

for R~ Ammi said that R~Jochanan said in the name of R~Nechunya of 

Bikath\ beth Chorthan:the law concerning ten young trees (scattered 

in a field etc~)',tha custom of the procession with the willow branch 

and that of the Water-libation (during seven days) are traditional 

.laws handed down from Moses on Sinai~ 

R.,Judah says in the name of R~Joshua: He who is the last to pass 
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before the ark (for the additional prayer ) on the last day of the 

Feast of Booths,mentions the rain~the first does not. On the first 

day of Passover,the first (in the morning prayer ) does mention the 

rain,the last does not. 

Which R.Joshua is here spoken of? Shall I say it is R.Joshua of 

our Mishna (Taanith 2 a)? No,for he says:On the last day of the 

Feast of gooths,one mentions the rain (no disbinction being made bet

ween the first who comas before the ark and the last~~ Is it R~Joshua 

of the Baraitha? No,for he spys one begins to mention the rain when 

Lulab is put away (on the seventh day and here ,it is taught: On the 

. last day (the eighth ),one begins to mention the rain). 

Furthermore it is taught in a Baraitha:R~Judah says in the name 

of Ben Bathyra: He,who is the last to pass before the ark on the last 

day of the Feast of Booths,mantions the rain~ Which Ben Bathyra is 

here spoken· of? Shall I say it is R~Judah ban Bathyra? Na,for he says! 

One begins to mention the rain on the second day~ Rab Nachman bar 

Isaac says: The R~Joshua and Ben Bathyra ·about whom you ask are one 

and the same person;. R~Joshua ban Bathyra .. ,At times he was called .by 

his own name (R~Joshua) and at other times he was called by his 

rather 1 s name {Ben Bathyra). He was called Ben Bathyra before he·was 

ordained and R~Joshua afterwards~ 

It is taught: The Rabbis do not oblige one to mention the dew and 

the winds ('to say 1ion =; 111/21 rJl"'17l ~'@~ even in the rainy season).. But 

if one wishes to mention them he may do so~ Why~dQ the Rabbis not 
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it obligatory to mention them? R~Chanina said: Because they are not 

withheld~ Whence do we know that dew is not withheld? It is written 

( 1 Kr1?: 1 ):"Tben .sai1 ,Elj~abithe Thishbite who was of the inhabit-

ants of.Gilead,unto Achab:As the Lord,the God of Isr'ael liveth,before 

whom I have stood,there shall not be in these years dew or rain except 

according to my word~" And it is also written ( 1 K~18:1 ):"Gc,show 

thyself· unto Achab.,and I will g,i;11e rain upon the face of the earth.11 

What, is the reason that Elijah does not mention ,the dew? Because it 

is not (folio 3 b) wihhheldr 

If then it is never with-held from the world why did ffilijah take 

such an oath (that there would not be dew ov rain except by his word)? 

Elijah L~eally mean,t that ther.e would be no dew of blessing (which :ii; 
vufJ-i:...f.?.;(f; c( 

beneficial to every plant ),. But he could have <11e..t'.1ir~n.ed. the dew 

of blessing (therefore he should have said:"And I will give dew and 

rain,") He omitted it because it is something imperceptible,( 

not mention the dew of blessing so that Achab could not say it h~d 
·I 

...-,,i,,,~_-r·/ 

.nev·e1' been with-held)., 

Whence do we know that the winds are not with~held? RrJoshua ben 

Levi says:Scripture says: (Zachr2: 10 ):"As the four winds of 

I have spread you out,saith the Lord," What did the Prophet mean? 

I say God spoke to Israel thus:"For I have scattered you unto the 

quarters of the world,, 11 If so, the 1;ext should not ·read ~~"7~~but ~:;i=i ~-;'},, 

But what is really meant is thie:As the world cannot exist without 

winds,so can it not exist without Israelr 
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~. Chanina said:Tberefore in the bot season (from Niean to the 

freast of Booths )if one has said:-11 He who causes the wind to blow" 

( nn'i'I ~ 1w.1,)·.,he need not repeat his prayer(for the wind is never with

held)~ If one has said: 11 He who causes the rain to descend" 
'0/1,·( tr \ '· ,. ; l ,.L'"',;,.,p, 'r' e_tll',:t,(; HI 

he must repeat, his prayerY(for rain in summer -is a sign of God 1 B ·ill--

favor). In the rainy season,if one has not said: 11 He who causes the 

wind to blow" •(!il'1il::;,..1 wb),he need not repeat bis prayer. If be has not, 

said: 11 He who causes the rain to descend" (v~A~ ry•~;h), he must repeat 

his prayer. ·And not only this,but even if one insert in one•a prayer: 

"He who removes the wind and keeps the dew from descending, 11 he need 

not repeat his prayer ( for wind and dew are not with-held)~ 

It is taugbt:Tbe Rabbis do not make it obligatory to mention 

clouds and winds,but if one wishes to mention them,ona may do ·so. Why 

do the Rabbis not make this obligatory? It is because they are never 

with-held~ Is it true that they are not with-held? Does not Rab 

Joseph teach:It is written ( Dte11:1?): 11 And he will shut up the heav

ensi" (~rom what will he shut up the heavens?) Is it not from the 

/ clL">Uds and the winds? 

w,.,-.,.,,,~i I clouds and the winds: 

Soma one might answer R~Joseph:You say from the 

I say it is· from the rain~ )?of Scripture says im-' 
l' I " mediately after ·(Dt~11: 17 ): 11 And there shall be no rain 11 ;tberefore 1 / ' 

"~:·t·'.t~• .. :~·f!-J'•-t~,,;.,i~, .... 

conclude rain is meant~ How then are 

~13 the verse "And he will shut up 

winds?-).: 

we to under.st(:{ ~~~~~t'~p.h w~1<e•t1 ... -he i 

the heavens 1/tas referring to 

1 _clouds and 

~ There 
' //' <i: ;/;: "" ) ( . 

ii~ a cont;radiction in the case of clouds and also in the 

case of winds! Na,in the case of clouds there is no contradiction. In 
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the one instance as to olouds,the early clouds are meant( which come 

before the rain and are not with-held,); in the other instance as to 

clouds,the late clouds are meant( which come after the rain and are 

with-held)., Nor is there any contradiction as to winds., In the one 

instance an ordinary wind is meant ( which is never with-held ); in 

the other instance,an extraordinary wind is meant ( which is with

held) .. But the extraordinary winJ ·is a good thing for the threshing

floor .. ( We ought therefore to ment;ion i1i f:?Jnce it ·.is sometimes wi'th

held) .. The winnowing·may be done ~ith a fan ( independently of the 

wind) .. 

It is taught: The clouds and bhe 

In what cases are we to understand this? R.,Ula says; and some say it 

was R .. Judah: The clouds and winds which come after the rain., But can 

one say, that such are beneficial? Is it not written ( Dt.,, 28: 24 ·): 11 The 

Lord will give as the rain of thy land powder and dust~" ( They are 

harmfur,for the wind takes
1 

ut?,~he dust a_ftE:
0

r ,,the _rain, a:1~ m~,k?~--it .. 
(/,·1 tt,\ 'h 1, IS', c4,-;1.•n ·.1-1 : ,, ,, {;i.et .. Ml,-.;-·-,___ l!1,.,. "i>'"~-- •' -ve •. 1f!.,-;,; 

~;;,°,k~ tf, p:; ~\~}~ l,t✓,~ut-!?t;:r~:,t"~~f·~~:- say'.~t~r R,.Judah: W~nds 
a·oo-"-e-louas ~fter rain are be.ner;i.0-"Jca-l.,, .. Js,.,,the:r.@----not -he.r.e -a- contrathe--

f'/ !. ""L, .. ,,, 1.,:-0 ,,,,,1/t-· r r •j t:{; -~ ·. ;(; 1 e,-; 1 \ <1-:\1; •. , 

-M--ein~?- NaA~ th~,, ~ne. -:~as'?1:t.hey··•blow, gently and do~not raise the dust; 
{,~r,' !, . ( --~ "· V \._ 

,.-i-n- the other,they. blow,J heavily and d0Hais0 the dust •. (The former is 

beneficiar>the lattei- ·is not.,·) 

R~Judah further says:Winds after rain are as beneficial as rain; 

a covered sky after the rain is as beneficial as rain,while the sun 

after rain is as beneficial as two rains~( Since all of these are ·as 

beneficial as rain·) what does come after rain which is excluded 
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(which is not as beneficial a~ rain)~ The glow after sunset is exclude 

C7t,it1/the sun between the~ clouds~( When in one spot in the heavehs, the sun 

shines,and not in another,like hair growing here and there on a bald 

head)~ Raba said: Snow to the mountains is as beneficial as five rains 

to the eartb,for it is written (Job 3?:8):" For to the snow he saith: 

Be thou upon the earth;likewise to the pouring rain and to the pouring 

rain of his strength"( 'ZllPA, -,i.,h,"rl/JJJ. are each one and :11-, ~hbeing pl].1-:; 

ral is regarded as two;hence five rains)~ 

Raba further said:Snow is beneficial for the mountains,a heavy 

rain for the trees,a gentle rain for the produce (folio 4a),a 

rain even for the kernels under a hard clod~ What is the etymology of 

i:::+~,,~? It hi made up of 1 ~ 1~,1·11_~(Wake up,ye cracks of the soil) .. 

Raba further said: The young student is like the kernel under £he 

heavy clod,for when it once breaks tbrough,it grows fast .. (Thus does the 

fame of the student spread ) .. Reba furthermore said:When a young student 

gets angry,it is his zeal for the Law that excites him,for it is said 

(Jer .. 23:29 ):" Is not my word like fire?saith the Lord« .. And R .. Ashshe 

eaid:Every young student who is not as hard as iron is no student,for 

it is said (Jer •. 23:29 ): n And like a hammer that shivereth the rook 11 
.. 

R.,Abba said to R~Asbshe: You derive this from the verse in Jeremiah,I 

however,derive it from the following ( Dt~S:9 ): 11 
.~ land whose 

stones are of iron 11 .. Do no·t read 'i! 1J::1.~ (its stones ) ,but 't'J',11~ 

( its builders)~ But Rabbina said:Nevertbeless one ought to 
;,;; 

train one's self to be gentle,for i~_said (Eccc-11: 10 ): " And thou 



shalt remove anger from thy heart~" 

R~Samuel bar Nachmani says in the name of R~Jonathan:Three per

sons made unreasonable demands ( making their actions dependent upon 

chance );two of them were answered properly (Providence favoring 

their ways ·),one was not~ The three were:Eliezer,the servant of "Abra

ham,Saul,the son of Kish and Jepthah,the Gileadite~ Eliezer the ser

vant, of ·Abraham was the f frst, for i't is writ ten ( Gen~·24: 14 ): 11 1\nd .H 

shall come to pass that the maiden to whom I ~hall say:let down thy 

pitcher ~ ~ • ~ shall be the one thou hast appointed for thy 

servant Isaac~" She might have been lame or blind( for he had not 

specified in his prayer );but God answered him satisfactoDily and 

Rebeccah came to hand for him~ Saul,the son of Kish,was the second, 

for it is writ,ten (1 Sam .. 1?:2t"5 ): 11 And it shall come to pass that the 

man who shall sl~y the giantitha king will make him very rich and will 

give him his daughter.- He might have been a slave or bastard ( for the 

king had not specified in his prayer ) ; bui; God answr:med him satisfac-
.i; 

torily and David came forth for him,. Jepthah the Gileadite was the 

third,for it is written (Judges 11: 31 ,): 11Then shall it be,that whatever 

cometh forth from the doors of my house ... ~ .. ~ " .. I will offer ,it 

up as a burnt offering~" It might have been soma unclean thing.( a·dog 

or a swine );God did not answer him satisfactorily and hie daughter 

· came f01·tb" ·And this is what 1,he prophet said to Israel ( Jer.,s:·22 ·): 

"Is there no balm in Gilead; ii3 there no physician there?" ( Jeremiah 

censures Jepthah for the latter might have gone to Phineas and had his 

vow annulledr) It :is also written( Jer"' 19: 5 )': 11 What I have not com-
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mandad,nor spoken~nor thought of". ~what I have not commanded" refers 

to the son of Mes·ha:,king of Moab,for it ;is said ( 2 K.3:2? ): 11 And he 

took his son,his first-born who was to rule in his place and he of

fered him up as a burnt-offering~" "And I have not spoken »refers to 

Jepthah~ "And it has not entered my mind "refers to Isaaa,tbe son of 

Abt·aham. 

R~Berechya said: The community of Israe~made an unreasonable 
I\ 

quest,yet God answered it satisfactorily,for it is said ( Hos.6!3 ): 

"And let us feel it,that we may strive to know the Lord;bright as the 

morning-dawn is his rising,and he will come as the rain to us~" God 

answered Israel:My daughter! thou askest .a·thing (rain·) whioh;is 

sometimes desirable and sometimes is not ( in harvest time•); but I· 

be unto thee someiihing which :ts al ways desirable ( dew ·):,for it said 

( Hos .. 14: 6 ): 11 1 will be as the dew to Israeli- 11 And Israel made ano1iher 

unreasonable request saying unto God:Ruler. of the iniverse! ( Cant~S:6} 

11 Put me as a seal upon thy heart,as a seal upon thine arm.", God .an-

~ swered Isreel:My daugbter!thou askest a thing which is sometimes visi

ble and sometimes not( when one .is dressed );but I will do for thee 

something which is always visible for it is said ( Is~49:16 }~"B~~old, 

upon the palms have I engraved thee~" 

The Mishna _ ( Taani th ·2 a ·) says: One does not pray for rain until 

the season for rain draws near .. There was an opinion that praying 

( i'J ti:,,,:w) and mentioning (n '7 ~ l r1) are one and the same.. Who. is it that 

teaches ( one does not mention rain until the season for rain draws 

near?) Reba says:It ·is R~Joshua who says: One begins to mention the 



rain from the time when one puts the Lulab away(·wbich·is the eighth 

day of the Feast of Boothmiand this is about the time of the-rainy 

season : ) • Ab aye said to Baba:: You might, also say sit, is Rs- Eliezer ·and 

that praying and mentioning are different ( R.Eliezer says:From the 

time when the Lulab is taken up,one begins to mention the rain;he says 

nothing as to when one begins to pray for rain). Some say the Gemara 

should read·as follows:Who ·is •it that teaches( on~.~oes not mention 
~f1r., < ~ /~ r ,v-e. 

the ratn unt,il the season for rain draws p.ear ·)., ½<1!11:gh;1say ·( folio 

4 b }:It is B~Joshua who says:One beg~ns to mention the rain from the 
l.1tl/,1,/ 

time when one puts the Lulab away~Raba 'S;a;:y...s: You might· even say iit .:is 

Eliezer and that praying and mentioning are different. ( We omit the 

words:There was·an opinion that praying ·and mentioning ·are different~) 

.R .. Judah ·says: He who is the last, to pass before the ark( in the 

;ry~,h, prayer )on the last clttY of the ?east of Booths men·ki.ons thc'l :ra:i.n, 

the first does not. On the first day of Passove~~the first does mention 

the rain( in the 1n 1 "1f1Wprayet' ):,the lastdoesno·t.it 

The Rabbis find this Mishna to be ,in conflict with the following 

Mishna .( Taanith 5 ·a ):How long does one pray for rain? R.Judah says: 

Until Passover is over.,( In the Mishna quoted above R.,Judah says: On 

the first day of Passover,he who is the last to pass.before the ark,-
!/r, 

does not mention the rain);R.Meir says: Until Nisan is over.,~R~Chasda 
.. -·\ 

s.a.,y.s: '11heee is no contradiction; the latter Mishna refers to praying for 

rain,the former refers to mentioning it .. In regard to praying for,rairtJ

one keeps on ( until the end of Passover L but in r~gard to mentioning 

raj_n,one ceases (after tbe:n 1 ~,ml)prayer of tbe first, day,) .. 
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Ula says:This explanation of R~ Chasda is hard ( Prov~1O:26 ): 

11 As vinegar is to the teeth and smoke is to the eyes .. 11 If in the time 

when one does not pray for rain ( On the last day of the Feast of 

Bootbs,there is no prayer for rain ( -n~,"1UJ);,for this is in the ninth 

benediction of the 11 Eighteenvand is not said on holidays ),one men

tions the rain ( R~Judah says on the last day of the Feast of Booths 

one mentions the rain ), at a time when one does pray for it ( the 

between the first and last days of Passover}, bow much the more 
1 (j"/ ,,_/_/'_/ . should one mention it~~ J,/..-iif·tr / :_(l 1 , ,-z/t;',\. 

fhere are two different Tannaim who report a tradition in 

of R~Judah~( One says:If one prays for rain until Passover is over,so 

much the more should one mention the rain;the other,tbat praying for 

rain continues to Passover and the mention of rain which oan be re

peated on a holiday is said on the first day of Passover in the 

prayeri) R~Joseph says: What is meant by the phrase: 11 Until Passover 

is over /i.rt means: Until the first public r(?.ader of prayers on· the 

first day of Passover comes down from the Ark( This interpretation of 

the Mishna ( 5 a ) would not contradict the other Misbna · ( 2 a·.) in 

the name of R~Judah~) But Abaye said to R~Joseph:Is there any prayer 

for rain on a holiday?·( The prayer for rain is in the ninth of the 

11 gigh1i0en Benedictions " and is not, said on holidays; Rc-cJoseph would 

say it on the first day of Passoveri) R~Joseph·answered:Yesl·-there· is 

·a prayer· for rain·> that of· the interpreter· ( in his discourse·)., But 

· does the interpreter· pray· for something which the congregation does 

· not• need?·(· The argument of• R~Joseph being weak 1 the opinion- of Ula-is 
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regarded as the more correct:that two different Tannaim report a trar 

dition in the name of RrJudah~) .. 

Rabba says: What is meant by the phrase: 11 Until the Passover is 

over .~It means until the t.ime for the slaughter of 1;he Pascal lamb 

over { until noon of the fourteenth day of Nisan~the first day of Pass

over~this coincides with the view of R .. Judah in the previous Mishna 

And there is an analogy between the beginning and the end of this 

//

1 

subject, ( praying for and mentioning of the rain ).. As one begins the 

mention of rain ( on the last day of the Feast of Booths )altho one 

does not pray for it (until after the festival ),so at the end,one 

tions the rain { until the51Q1 ~prayer of the first day of Passover ), 

altho one has ceased praying for it ( the day before Passover )r But 

Abaye answered him: I grant what you say in regard to the mentioning 

.ti 

at the beginning,for mentioning is a kind of a propitiation preparato

·ry·to the praying for·rain { One says these propitiatory words-because 

one ·cannot pray for rain on a holiday~since·the praying followsithe 

mention may have-been as a propitiation )ibut at the end,what need-is 

there for a preparatory propitiationr ( Why mention the rain when one 

no longer needs to pray for it? ) The opinion of Ula is regarded·as 

·the more correct { that two Tannaim report a teaching ·in the name of 

Judah ) • 

R~Assi said in the name of R.Jochanan: 11 The law -is according to 

R.Judah n Then said R.Zera to R.Assi: Did R.,Jochanan say the law is 

riccording to RrJudah? { The last to pass before the ark on the last 

day of the Feast,~f Boothsimentions the rain~) Do we not read· in the 

.\ ( 
I 
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Mishna( Taanith 10 a ): On the third day of the month of Marcbesvan, 

one begins to pray for rain;Rabban Gamaliel says: on the seventh day 

of that month~ R~Elazar says: The law is according to Rabban Gamaliel~ 

( How then could R~Jochanan say:The law is according to R.Judah who 

would begin to mention the rain on the last day of the Feast of 

Booths? ) RiAssi answered R.Zera:You quote R~ Elazar who is no more 

authoritative than R~Jochanan. But if you wish,I may say that there is 

no contradiction ( between the opinions of these two men ). In the one 

case,reference is made to praying for rain ( on the seventh of Marches

van ); in-the other case to the mention of rain ( on the last day of 

' the Fea~t of Booths ). Did not R.Jochanan say: At the time when one 

prays,one mentions;when one does not pray,one does not mention? ( How 

could R~Jochanan say the law is according to R~Judah:that one mentions 

the rain on the last day of the Feast of Booth~,when there is no 

for rain )~ R~Jochanan only spoke with reference to ceasing from both 

the mention of,and the praying for rain~ ( He does not refer to begin

ning )~ But did not R.Jochanan say: When one begins to mention, one 

begins to pray ( on week-days ). When the prayer ceaees,the mention 

ceases also~( On the day before Passover one ceases to mention~ How 

then could.R~Jochanan say the law is like R.Judah who says rain ·is 

tioned on the first day of Passover?) 

But there is no contradiction ( betwee~ R~Jochanan who holds to 

opinion of R~Judah,and R.Elazar who is of the same opinion as Rabban 

Gamaliel )~ In the one case,Bebylon is referred to;in the other Pales

tine is meant~ In Babylon the produce is still in the fields ( during 
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the entire month of Tishri and one does not Begin to mention rain 

until the seventh of Marchesvan,hence R,.Jochanan says:Wben one begins 

to mention,one begins to pray for rain );in Palestine ( they harvest 

in Tishri,tberefore one mentions rain on the last day of the Feast of 

Booths ) ,. 

Why do you give as a reason for the distinction that in Babylon 

the produce is still in the fields in Tishri;the same is true in 

Palestine,. Is it not rather on account of the pilgrims ( whose return 

from Palestine would be made difficult if the rains came before they 

reached home )? But when R,.Jochanan said:The law is according to R,. 

Judah,he referred. to the time when the 1remple was no more in exis

tence ( and thei-e were no pilgrims ) ,. JL-yeu do __ J1qt,. agre_<:Lt.o.this 

ppinn'.in· i will say that R .. Jochanan in both cases refers to Pales1,,ine 

and there is no contradiction,. When the Temple was in existence (thei-e 

were pilgrims,hence there was no mention of rain until the sev~nth of 

Marchesvan ); when the Temple was no more (there were no pilgrims,

hence they began to mention rain on the. last day of the Feast of 

Boot,bs ) ,. 

Since we have two daysieither of which might be the proper day,, 

how shall we act? ( In this case 1 1t is uncer1,ain which is the last 

day of the Feast of Booths~ When then 1 according to R~Judah,should one 

begin to mention the rain)? Rab said: One begins to mention the rain in 

the ,D,b prayer( of the eighth day which might be the seventh or last 

day of the Feast of Booths)~ One omits the mention of rain in the af

ternoon prayer ( Perhaps the day is no holiday and there ·is no mention 





of rain until the "] o 1 \., prayer of the f ollc,wing day ·), of t,he ninth 

day ( which might be the eighth ) and also in the evening prayer of 

the ninth day and the morning prayer of the ninth day~ One begins 

again to mention the rain in the r I~ prayer ( of the ninth day ) ., 

Samuel said to his students:Go and tell my colleague:Since you 

have made the day a holiday( the eighth day which may be the seventh~ 

By mentioning the rain on it,it is regarded as a holiday),how can pou 

again make it an ordinary day ( by omitting the mention of rain 

afternoon prayer of that day )? But said Samuel:One begins the mention 

of rain in the 51'Qt~ prayer ( of the eighth day which is possibly the 

seventh ),and continues in the afternoon prayer ( of that day ·),omitsJ 

the mention in the evening and morning prayers ( of the ninth day, 

which is possibly the eighth),then begins again to mention the rain in 

the ~ ~/':J, 6 prayer ( of the ninth day )~ (folio 5a ) Baba said: When one 

has begun to mention the rain there is no interruption,and R~Shesheth 

is of tbe same opinion~ E~en Rab changed his opinion,for RiOhananel 

said in the name of Rab: One counts twenty one days from New Year's 

in the same way as one counts ten days from New Yeer•s Day to the Day 

of ·Atonement (F'rom New Year's Day until the seventh day of the Feast 

of Booths, there are twentt1 one days ) ;11when one beginB the mention of 
/i I 

rainithere is no interruption~ 

Mishna: How long should one continue to pray for rain? R~Judah 

says:Until Passover is over;R~Meir says:Un1;il the end of Nisan,for it 

is said ( Joel 2: 23 ·): 11 And he wi 11 send down for you the early rain 

and the late rain in the first ( reonth )~" 



( 22 ·) 

Gemara:Rab Nachman said to Rab Isaac:Is the early rain in Nisan? 

The early rain is in Marchesvan,for it is taught:The early rain is in 

Marchesvan and the late rain in Nisan~ Rab Isaac then said to Rab 

Nachman:R~Jochanan spoke thus: ( The early rain really was in Nisan ·) 
,, 

in the days of Joel> the son of Pet,hp~l ( when a miracle was performed · )r. 
l 

then was this verse fulfilled::,for it is wrHten ( Joel 1:4 ): 11 What 

caterpillar left>hath the locust eaten;and what the locust left,hath 

the canker-worm eaten;and that which theJanker-worm left)hath the 

cricket eaten." ( There had been seven years of famine but through the 

miracle,we learn ( Joel 2:25 ): plenty is again given to the land )~ 

During that year}Adar passed without rain,the first rain fell on the 

first of Nisan~ Then said the prophet to Israel: Go out and sow the 

fields~ They answered th~ prophet:If a man have a measure ( one sixth 

of a Seah ) of wheat or two measures of barley}shall he eat 

or sow it and die? Then said the prophet:In spite of this,go out and 

sow the fields., ·A miracle happened· and they found what was in the walls 

( carried there by the mice )and what was in the ant-holes., Then they 

went out and sowed the fields on the second,third and fourth days of 

Nisan
1
and on the fiftbJtbe second rain came down~ On the sixteenth of 

Nisan,they brought the Omer ( of barley offered on this dayiLev~23:10-

14 )~ The result was that the grain which usually required six months 

( from Tishri to Nisan ) to ripen,in this case>required only eleven 

days (from the fifth to the sixteenth of Nisan ),and the Omer which 

was usually brought from a growth of six months,was brought from an 

eleven days growth., Of this generation does the Psalmist say ( Ps~l26: 
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5-6 ):" They who sow in tears shall reap in joy., He goeth forth 

and weepeth,that beareth the seed for sowing;but he will surely come 

in joy when he beareth home his sheaves~" What is understood by" He 

goetb forth indeed and weepeth .... " .... ?n( Reference is here not made 

to man but to the ox )~ R .. Judah said:The ox when he plows,weeps as he 

goes on,but on his return be eats the corn from the furrows and this 

is the meaning of II He will surely come in joy~" What is understood by 

11 When he beareth home his sheaves 11 ? R,.Cq~sda said;and some say it is 

taught in a Baraitha:A stalk one span in height had an ear of two 

spans~( This was a miracle )~ 

Rab Nachman said to Rab Ieaac:What is meant by the verse ( 2 K~8: 

1 ): "For God called the famine and it too came ti~on the land for 

seven years 11 ? In these seven years what did they eat? Rab Isaac said: 

Thus spoke R~Jochanan: In the first year they ate what was in their 

houses;in the second,they ate what was in the fields;in the tbird,

the flesh of clean animals;in the fourth 1 the flesh of unclean animals; 

in the fifth,tbe flesh of abominations and reptiles;in the sixth,the 

flesh of their sons and daughters;in the seventh year,that of their 

own arms,in fulfillment of what is said ( Is~9:19 ): "Each one eats 

the fl$sh of his own arm"~ 

RabeNachman furthermore said to Rab lsaac:Wjat is the meaning of 

the verse ( Hos~11:9 ): 11 In thy midst is the Holy One and I will not 

come into the city"~ Because the Holy One is in thy midst,will I not 

come in the city~( Because thou hast done well,shall God not come into 

the city?) Rab Isaac answered him: What R~Jochanan really meant is 
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this: God said:I will not come into the heavenly Jerusalem until I 

come into the earthly Jerusalem~ But is there a heavenly Jerusalem? 

Yes,for is it not written ( Ps ... 122: 3 ): 11 Je:susalem which is built as 

a city bound together 11 ? ( The earthly Jerusalem being differently 

built~there must be another 1 and ~here can that other be if not above 

Rab Nachman furthermore said to Rab Isaac: What is the meaning of 

the verae ( Jer~10:8 )" And with one thing they are become brutish and 

foolish,it is a doctrine of vanity,it is w~od 11 ? Rab Isaac answered: 

R~Jocbanan really meant:One sin it is which consumes the 

in Gehinnomr What sin is here referr6d to? That of idolatry,for it is 

written here: 11 It is a doctrine of vanity,it is wood II and it is writ~ 

ten ( Jer.-10: 15 ): 11 1rhey are vanity,the work of deception 11 .. ( An an-

alogy based on the word 

and also to idols .. ) 

'''t 4 ::J,'}/ which occurs in reference to punishment 
J 

Rab Nachman furthermore said to Rab Isaac: What is the meaning of 

the verse ( Jer" 2: 13 ) : 11 For two evils have my people practiced 11 ? 

Were there only two? Were there not twenty-four·, ( Another reading has 

twenty-two ), sins which were forgiven them? Rab Is~ac answered:R. 

Jochanan really meant:That one sin which is equivalent ( folio 5 b ) 

to twoll' What was this sin? Idolatry,for it is written (Jer .. 2: 12 ): 11 

11 For two evils have my people done,me have they abandoned,the foun

tain of living waters,to hew out for themselves cisterns 1 broken cis

terns,that cannot hold water"~ ( This is one evil )~ It is also 

written of them ( Jer,,2: 1.C-11 ): 11 For paFJS over to the isles of the 

~ittites ( Cyprus ), and see; and unto Kadar ( Crete ) send.and con-
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sider well; r r r r ~~ rhath a nation changed i\s gods even though 

they were not gods,yet my people hath changed its glory for a profit

less thing~"( This is the second sin,tbe renunciation of God for a 

worthless thing )~ It is taug~t: The people of Cyprus worship fire and 

those of Crete worship water 1 and although they know that the water 

dues the fire,they do not change their iod,but my people bath changed 

its glory for something which is profitless~ 

Rab Nachman further said to Rab Isaac: What is the meaning of the 
_,,.,;_._., 

verse· ( • 1 .. Sam.,. s: 2 ): 11 And it came to pass when Samuel grew old 11 ? 

And did Samuel grow old at all? Indeed he was but fifty-two years old,. 

for it is said by way of tradition: If a man die at the age of fifty~, 

two,he reaches the age of Samuel the Ramatbite.,. Rab Isaac answered:R~ 

Jocbanan really meant:Samuel grew old prematurely~( His hair became 

white.-:),for it is writ.ten ( 1.,.Sa!Jl.-15:1:1. ): "I repent that I have made 

Saul king~ 11 ( God wanted to kill him at once )~ Then said Samuel 

God: Master of the Universe!Thou bast made me like unto Moses and 

for it is written (Ps~99:6 ): 11 Moses and Aaron were among his 

bef or 

Aaro 

priests and Samuel among those who call upon his name~ 11 Just as Moses 

and Aaron did not have their work put to nought in their life ( Joshua 

was the pupil of Aaron ) , so let not my work be undone in my life~ 

(Samuel had anointed Saul king )~ God said: What shall I do? If I slay 
d,t.1.<> fllh, 1-1· 

Saul,Samuel w.;i.H not .f-a,r~i:v·e it,if I kill Samuel while he is young,· 

people will speak ill of him~ ( Having died young,they will regard him 

as a sinner~) If I put to death neither Saul nor Samuel,then the reign 

of David will arrive and one kingdom must not overlap another even as 
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much as a hair's breadth;theeefore God said:I will make Samuel prema

ture1y old~ 

. This is the meaning of the verse ( 1r- Sam,. 22: 6 ) : " Now Saul was 

sitting in Gibeah under the tamarisk in Ramah ( on Mt~Ephrairn )~ What 

has Gibeah to do with Ramah? The two are brought together to give the 

reason why Saul remained in Gibeah two and one-half years; it was be

cause of the prayer of Samuel of Ramah, 

But is one man pushed aside to make room for another ( Samuel 

being pushed aside for David )? Yes! for Samuel bar Nachmani said in 

the name of B"Jonathan: What is the meaning of the verse ( Hos~a:5 }; 

11 Therefore did I hew tbem down by the prophets;! slew them by the 

words of my moutb~" "By their deeds," it is not said,but, 11 by the 

words of my mouth 11 ( not on account of sin,but because of what I have 

decreed ); hence one man may be pushed aside to make room for another" 

Rab Nachman and R~Isaac wepe eating a meal together~ R~Nachman 

said to B~Isaac:Expound something to me~ B~Isaac said to Rab Nachman: 

Thus said R~Jochanan: One should not speak in the course of a meal lest ·, ,· 
,,i 

the food go into tbe windpipe before it reaches the gullet,and one \ 

come into danger of choking~ After tbe meal R~Isaac said to Rab Nach- i ·' 

man: Thus spoke RrJochanan: Jacob our father did not die~ Whereupon 1 

Rab Nachman said: Is it for nought that the mourners mfuurned for him 

and the embalmers embalmed his body and the grave-diggers buried him? 

Then said Rab Nachman: I derive it fro~ the following verse,for it is 

said ( Jar~ 30:10 ): 11 But thou,do not fear,my sarvant Jacob,saith the 

~ord,and do not be afraid,O Israel;for 1 behold,I will save thee from 
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afar,and thy seed from the land of their captivity~ "R~Jochanan makes 

an analogy on the basis of the word r Just as Jacob's posterity 
IQ,,U~v-°-/ (()./l;,.,re 

e4t€rrta·1',so is Jacob himself e.ter_n.al., ( The embalmers· were deluded in 

thinking him, dead~ The living only could be in captivity,hence Jacob 

could not have died~) 

R~Isaac said: Any one who says Rachab,Rachab, becomes at once 

polluted~ Rab Nachman answered him: I said it and nothing happened to 

me~ Then said R~Isaac: I mean in the case of one who recognizes her 

and is acquainted with herr When Rit Nachman parted from R~Isaac~he 

said: Give me your blessingr R~Isaac answered:Let me tell thee a para

ble~ To what is this incident like? To a traveler who journeys 

through tbe desert~ When weary,hungry and tbirsty,he finds a tree 

whose fruit is excellent,its shadow refreshing, and a spring of water 

flowing at its base~ The traveler ate of the fruit,drank of the water, 

and rested under trhe shade., When about to depart 1 he said: 0 tree, o 

with what words can I bless thee? How can I wish for thee that thy 

fruit be excellent,when thy fruit is excellent? How can I wish that 

thy shade be refreshing;for this blessing thorr hast also? Or how can 

I wish for thee that a spring of water shall flow at thy base,since 

thou hast this likewise? But may it be God's will that all thy b0anches 

which come from thee ( folii 6 a) may be like thyself~ So with you; 

with what shall I ask God to bless you? Not with Thora,for thou hast 

this,not with wealth,for thou hast this also 1 nor with sons,for these 

too,are thine~ But may it be God's will that thy offspring may be as 

blessed as thyself~ 
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It is taught: The first shower which comes down in Marchesvan, 

why is it called n,,,? · Because it teaches people to plaster their 

roofs ( that the rains may not soak through ), to bring in the produce 

( which has been le~t in the fields to dry ) and to make all other 

preparations for the rainy season., Another 'explanation of -n;;' is 

that it fructifies the earth and waters it to the deptbs,for it is 

said ( Ps .. 85: 1t ): 11 Watering her furrows abundantly,smoothing down 

ridges,thou softenest her with showers;tbou blessest her growth~ 11 
:J";'f• 

Still anot,her explanation of n-, 1' is that it comes down gently and 

heavily( like a teacher who teaches with gentleness,or like an arrow 

which one shoots,and which goes straight to the mark ) .. 

Or, r, ··u' may not be a b_ler:isi ng. but a curse, hence it may get its 

name because it knocks down the fruit of the trees 1 or wasDes away the 

seed and tbe young trees. But no! Scripture speaks of iJit,, andw1p4h 

together,just as the late rain is a blessing,so is the early rain a 

blessing~ But may it not be that the late rain overturns houses and 

breaks down trees and brings the crickets ( hence it is a curse)? 

No! Scripture speaks of the early rain;just as the early rain is a 

blessing,so is the late rain~ But whence do we know that the early 

rain is a blessing? It is written ( Joel 2:23 ): "And ye children of 
( 

Zian,be glad and rejoice in the Lord,your God,for he hath given you 

the early rain for a blessing and has caused to come down for you the 

rain,the early rain and the late rain in the first month~ 11 

It is taught;The early rain is in Marchesvan,the late rain in 

Nisan~ You hold to this opinian,but may it not be that the early rain 

-
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is in Tishri and the latter rain in Iyar? No! Scripture says ( Dt.11: 

14 ) : 11 rr1hat I wil 1 send rain for your land in its due sea so!] 1 the 

early rain and the late rain 11 (in Marchesvan and Nisan )~ Why is the 

late rain called w !fl' 4b? Rab NehUai bar Idi said in the name of 

Samuel:Because it crushes the stiff-neckedness of Israel ( by fasting 

and prayer ) .. The school of R.-Ishmael teaches that IJJl'p4h is so called 

because it is that which fills the grain in its stalks .. In a Baraitha 

it is taughi; that, wir:,4/2 is that which falls upon both ears and si,alks_. 

It is taught: The early rain is in Marchesvan and the late rain 

Nisan .. You say the early rain is in Marchesvan;may it not be in the 

month of Kislev? Nol Seri pture says ( Dt,. 11: 14 ) : 11 I wi 11 send rain 
.,, 

for your land in its due season,the early rain and the late rain;just 

as the late rain is in its due season~so is the early rain,( Marches

van ). ( When Nisan is passed and rain comes down it is not an evidence 

of blessing ) .. 

It is taught in another Baraitha: The early rain is in Marchesvan 

and the late rain is in Nisan~ This is the opinion of R.MeirJbut the 

Rabbis say:The early rain is in Kislev~ Who is authority for this lat

ter statement? RrOhasda said:R,.Jose,for it is taught:When is the time 

of the first rain-fall ( in the autumn)? The first shower should come 

on the third day of Marchesvan 1 a middle one on the seventh and the last 

on the seventeenth of this month;this is the opinion of R~Meir~ R,.Judah 

says:The seventh,the seventeenth and the twenty-third of Marchesvan;R .. 

Jose says:The seventeenth and twenty-third of Marchesvan,and the first 

of the month of Kislev. ( These three showers are called the early 
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rain.- ) 

And likewise R.-Jose used to say:Tbe individuals ( pious ones ) do 

not fast until the first of Kislev ( if no rain has fallen ) .. ( R .. Jose 

is of the same opinion therefore,as the Rabbis who say: The early rain 

is in Kislev)" Rab Chasda said:The law is according to R.-Jose" Amemar 

teaches the words of Rab Cbasda in this sense:On the third day of 

Marchesvan,one prays for rain;Rabban Gamaliel says on the seventh .. 

Rab Chasda said:The law is according to Rabban Gamaliel ( that one 

does not pray for rain until the seventh of Marchesvan ) .. 

Which opinion does the following support? Fir it is taught:Rabban 

Simeon ban Gamaliel says: If the rain comes down for seven consecutive~ 

days,you may count among these days,the first 1 the second and the third 

rain-falll' With whom does the above agree? With R .. Jose ( for according 

to R.-Jose there are seven days between each rain-fall as follows:from 

the seventeenth to the twenty-third,there are seven days inclusive of 

the first and last days;fro~ the twenty-third to the thirtieth,there 

are seven days exclusive of the day of the last shower t~ Rab Chasda 

said: The law is according to R., aud_~~- ( who says the first shower is 

the seventh day of Marchesvan and. then one begins to pray for rain ) .. 

I grant you that the time of the first rain-fall is the time when one 

begins to pray for rain,and the time of the third rain-fall is the time 

when the individuals begin 1;heir three fasts, but for what purpose is 

the time of the middle rain-fall? RrZera said: For the sake of the 

vows
1
for we learn in the Mishna:He who vows ( to abstain from something 

(folio 5b) until the time of rain or until the rain comes dowri,this 
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means:until the second rainfall~( The plQral being used ( v 1hw~),this 
&-

means at least two;bence the second rainfall )~ Rab zefid said:The 
; 

second rainfall is for the olive-trees,for we learn in the Mishna:When 

is every Tuan permitted to touch the poor man's share in the gleaning,t 

forgotten sheaves and the corner of the field? When the last troop of 

gl~aners have gone through the fields~ When is every man permitted to 

touch the poor man's share of the cutting ( single grapes which have 

fallen off and aiso the singlEl bunches )? Whe,t): the poor pass through 

the vineyards(a second time )~ When is every man permitted to touch 

the poor man's share of the olive fields? When the second rainfall 

comes down ... 

What is really meant by n1w1hJ? Old men who walk with a staff~ 

Resb Lekiah said:They who gather after others have gathered. Rab Pavpa 

said:The second rainfall ~ives the time up to which any man may walk 

in the private paths ( to shorten hie way;the grain cannot be harmed 

as yet )~for Mar said:Any man may walk on the private paths until the 

second rainfall comes down~ 

Rab Nachman bar Isaac said: The second rainfall gives the time 

~hen one must consume the produce of the Sabbatio year ( Lev~25:1~? ), 

for we learn in the Mishna:How long is one permitted to enjoy the usu

fruct of the straw and tbe stubble? Up to the time of the second rain~ 

fall~ What is the reason? Because it is written ( Lev~-25:? 0: "And ,, 
for thy cattle and for thy beasts which are in the land;as long as the 

beasts have food in the field,you may feed your cattle from what you 

have in the house~ ( You may make uae of the produce of the Sabbatic 
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year )~ When there is no more food in the field for the beatts{ There 

is no straw or stubble,for after the second rainfall the rains have 

made them into manure~), you may not feed your cattle from what you 

have in yotir house~ ( You may not make use of the produce of the .Sab

batic .year.)~ 
t' 

R~Abbahu said: .What .is t,he meaning of the word i'Yy~d""'o/? Something I 
( 

which fructifies the soil;Rab Judah is of the same opinion,for he 

said:Rain is the husband of the earth,for Sctipture says (Is.55:10 ): 

"For as the rain and the snow come down from heaven 1 and return not 

thither,but water the earth and cause it to bear and be fruitful~ • 

R~Abbahµ further said:The first rainfall ( is satisfactory and youi 

need no fast-day) when there is enough water to enter the gr~und to 

the depth of one hand-breadth; the second rainfall(is satisfactory }, 

when the soil is fit to be used for sealing the mouth of a cask~ Rab 

Chasda furthermore said: As soon as sufficient rain has come down to 

make the soil fit for sealing the mouth of a cask,the curse of shutting:~ 
·11 

up the heavenB tso that rain does not, come )-Dt .. 1.t: 17-no longer obtains ;Iii: 

Rab Chesda furthermore said:If the rain comes down before the time:f· ,ii. 

1\'.)' 

f ot· re a.ding "'l ~11 ( in the Shema ~ , the curse no longer obtains .. Abaye ij:1 

said: I say that only when 'lihe rain comes down before the , s& y 1 ( in the ,1!i 

Sberna Oof the evening,does the curse not obtain,but if it comes down .il 
,:) \\ 

before the 'i~y1 ( in the Sberna) of the morning,the curse does obtain.-ii~ 

(If they do not come down in the day~-time,they are not, b'°;:i~;·t:;.:t"·;·o the(\ij: 
.J 1 
i 1

1 -i 
world,.) For Rab Judah bar Isaac said: These clou:l s of the morning are of i'. J. ·q.:: 
no significance,for it is written (Hosl'o: 4 ): 11 Wha'l; shall I do unto 'i. f\ 

,• '' ~-

I! 



, thee, 0 Ephraim? What shall I do unto thee, O tludah? 
I 
I morning cloud., 

( 33 ) 

:-~~1.,-•:;)-'( '~,,\(• 
,,, 

for t piety is as a , 
. ,..,,., "r .. 

¥,.i;t,t•,,. J,4 . 

I 1/ -:/'• 
t.rw---·'--{ . 1 l; .. (':'/'l ~ rri•r':":" Ct_-, 

,. ...... 
1~hen said' Rab :Pa~~a.~--.. -~"~ Ab_aye: If;l-aee~ft,,b:e:l\\fe"4s--fl 

it rains when the doors are opened ( in the morning) (/ /Jprover-b that if 

' they say: Lay down thy bagiass-driver,and sleep,.( Do not export,for 

provisions will be cheap;hence rain before the Sberna of the morning is "~ ~ . . 

beneficial )l Jl1••~(tbere is no contradictic1n., In the one case ( the 

verb ),the sky becomes covered with heavy clouds ( hence the curse 

not obtain );In the other case ( Rab Abay~ ),the sky is covered with 

light clouds ( hence\the curse does obtain·) .. Rab Judah said: Auspio-

ions is·the year whose Tebeth·is·a widow ( without·rain· )., Some·say:Be

cause the halls (academies ) are not empty;others say:Because·the 

grain of that year will not:be·subject··to blast~· Is it true· (that·the 

·year·is auspicious if·Tebeth· is·without rain)? Did·not·Rab Chasda·say: 

account of rain)? There is no contrediction·between·Rab Judah·and·Rab 

. Chasda~·In the former·case· ( Rab Judah·means 1 wben·tbe·rains·have·come 

·suffioiently·in·Marchesvan;in·the·latter·case· (·Rab Chesda ·means·)when 

·there was not sufficient rain·before·Tebeth~ 

·Rab Chasda furthermore said:· If rain comes down upon· one· part·of-a 

province and not on the other·part~the curse of the heavens being·shut 

up does·not·obtain.,·Is this true? Is it not written· ( Amos 4:7· ): "And 

· I also with~held the rain from you·three months before the·harvest;and 

·I caused· it to rain on- one oityjand upon another·city·I·caused··it·not 

to rain;one·piece·of·land was rained uponjand another·piece·whereon·it 

·rained·not~beoame·dried·up~"-g They·who have rain·may supply·the·other 
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But Rab Judah said in the name of Rab:It is a curse for both ( where 

rain does come down and where it does not,because so much rain spoils 

the produc~ ). There is no contradiction between the opinions of Rab 

I' Chasda and Rab Judah in the name of Rab .. In the latter case 1 Rab Judah i:: 
I 
I 

means when too much rain comes;in the former case Rab Chasda means when/ii 
1; 

enough comes ( to one part of the province to supply the other part ). i' 
1· 

Rab Ashshe said:Tbis is also proved ( from the wording of the verse ), 

for it is writteni~J,::,n ( Ni phal ), which means that it wi 11. be a place · 

where the rain ·will stand ( in pools;more than sufficient rain.comes 

to one part of the province so that the other part can be supplied ) .. 
<----<tl ;.,.;, /.1-t!~. \ 

It follows therefrom thaV(the argument is accept~,. 

R~Abbahu said: When does one begin to say a blessing over the 

rain? From the time the bridegroom goes out to meet the bride ( when 

the falling rain-drops meet the water on the ground and bubble,accor

ding to others 1 when the rivulets formed by the rain meet each other 

the gutters) .. What is this blessing? Rab Judah says in the name of 

Rab: "We thank thee, 0. Lord our God,for every drop which thou causest 

to come down for us .. 11 .And R.,Jochanan clcJses .H thus: 11 If our mouth 

/were as full of song .as the sea contains drope,and our tongue with 

I 
.chants aF3 the multitude of . its waves 11 .. .. .. .. .,: , up to II Let no1; thy 

mercies abandon us -in future, 0 Lord our God, as t;hey have not .in past .. 

\ Blessed be He to whom a multitide of thanks is due .. " A multitude of 

thanks,you give to God,why not all thanks? Raba said:Let one say:The 

power to whom all thanks are due~R~b Papp~ said:One should therefore 

say both (folio? a )" The power to whom all thanks are due 11 1 and,~ 

i: 

. ' 

: i1 

:>,::/ 
. I 

: I 
:' 'j 
,; I 
: 
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to whom a multitude of thanks is duer" 

R~Abbahu said:Greater is the day of rain than the day of the 

urrection,for the latter is only for the righteous,while the rain is 

for both wicked and righteous~ This contradicts Rab Joseph who said: 

Since rain is as important as (not more so than ) the resurrection of 

the dead,therefore the Rabbis have inserted it in the Blessing of the 

Resurrection ( the second of the II Eig.ln143een Benedictions ''~~ Rab Judah 

said: the day of rain .is as important as the day on which the Law was 

given, for it is said ( Dt .. 32: 2 ) : " My doctrine shall drop as rain ,, , 

and this can only refer to the Law,for it is said ( Prov.4:3 ): 11 For 

a goodly docttine have I given you,my Law;do not abandon it"~ Baba sai~ 

The day of rain is more important than the day of Revelation for it is 

said: ( Dt,. 32: 2 ) : 11 My doctrine shall drop as the rain n,. How is one 

thing compared with another? May I not say that the less important .is 

compared with the more important?( The iaw being compared with rain, 

the latter is the more important )~ 

Raba proposed the following question of contradiction between two 

passages: It is written ( Dt~32:2 ): 11 My doctrine shall drop as the 

rain " and it is also written ( Dt~ 32: 2 ) : 11 My speech shall disti 1 as 

the dew~" ( How can the same thing be compared to both dew and rain )? 

The answer is:If a student is worthy,he is like the dew,and if he is. 

not worthy,drop him like rain~ 

It is taught: RrBannaah used to say:Every one who studies the Law 

for its own sake,his study will become for him an elixir of lifa,for 

it is said ( Prov~ 3: 1.8 ) : " It is a tree of life to those who lay bold 



of it 11 ;also (Prov .. 3: 18): 11 Balm is it for thy flesh II and further 

(Prov• 8: 35 ): 11 For who hath found me hath found life 11 ., And every one 

who does not study the Law for its own sake (but with the hope of 

some reward),his study will become for him a deadly poison,for it is 

said (Dt.,32:2): 11 My doctrine shall drop like rain 11 .. Now i'.lli':Y is but 

a synonym for 'flV,71 (breR.king the neck),for it is said (Dt.-21:4): 

"And they shall break there the neck of the calf in the valley." 

R,.Jeremiah said to R~Zera:Will you not·teach us some Balacha? R. 

Zera said:I am weak and I cannot~ Then Jeremiah said:Will you not tell 

us some Haggada? R.,Zera said:Thus said R~Jochanan:Wfuit is the meaning 

of the verse (Dt~20:19): 11 For man is a tree of the field 11 ? Is 

ly a tree of the field? But man is compared to a tree of the field,be

cause it is written(Dt,.20:19): 11 For of them thou mayest eat,and thou 

shalt not cut them down;"it is also written(Dt~20: 20): 11 Only those trees: 

,. II' ,. ,. ,.thou mayest destroy and cut down "~(If it is a food tree,thou 

mayest eat of iti )so with a student who is worthy(thou mayest benefit 

by his learning)ibut if the student is not worthy 11thou shalt destroy 

him and cut hirr down 11 r 

R~Chama says in the niwe of R~Chanina:What is the meaning.of the 

verse (Prov~2?:1? ): 11 Iron sha#pens iron 11 ? It means that just as 

one piece of iron is sharpened by another,so do twp students whet 

dach other's minds in the study of Halacha~ 

Rabbe bar bar Chana said:Why are the words of the law compared to 

fire? Because it is said (Jer~23:29 ): 11 Is not this like a fire?saith 

the Lordr 11 To teach that as fire does not burn if there be only one 
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piece of wood ( there must be more ),so the words of the Law are .not 

established permanently by one student ( unless another whet his 

mind ) .. R .. Jose bar Chanina said the same thing .. 

What is the meaning of the verse (Jer .. 5O:36 ): 11 The sword is 

against the lying soothsayers and they shall be made foolish tt? This 

means th~ sword is against the students ( The text has the expression

haters of students-by euphemism.,) who busy themselves one by one with 

the Law ( who study ~lone ) .. And not only is the sword against them~ 

but they become dull,for it is said II And they shall be m1tde fooUsh .. " , 

But not only do they become foolish,but they al~o sin,f6r it is writ-

ten here (Jer"5O:3o·): 11 And they shall be made foolish 

it is written also ( Num.,12:11): 11 Alas,my Lord,do not,,I 

11 (14t1J);and 
1 , 

beseech thee, 

account to us as sin that wherein we have done foolishly (1Jf~1J)and 
\ 

wherein we have sinned,.« The inference is based on an analogye( The 

form ;J4tu is in the second passage followed by /J 'Ntf)IJ,we have 

sinned) .. And if you wish,I might derive it ( that he who studies'.alone 

sins ) from the fallowing verse ( Is .. 10: 1.3 ) " The pri.oees of Zoan are 

become fools ( 1 4,r /J) e .......... they have led Egypt astray .. 11 ( 1I1hey 

have sinned} ¾t'.t)t,and 4t 1 ,J being regarded as synonyms ) .. 

Rab Nachman bar Isaac said: Why are the words of the Law compared 

to a tree? Because it is said (Prov~S:18 ): "It is a tree of life to 

those who lay hold of it., 11 To teach that as a small piece of wood can 

set fire to a large piece;so do youthful students whet the minds of 
,. 

the older scholarf3,, ( 1rhe younger students are always asktng questions~,;: 
! 

R .. Ohanina too said the same thing thus: Much have I gained from my teach/', 
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. ers,more from my fellow-students,but most of all from my pupils .. 

R .. Chanina bar Papa proposed the following question of contradic

tion between two passages:It is written ( Is .. 21:14 ): "To the thirsty 

bring water 11 ,and it is also written ( Is .. 55: 1 ): 11 Behold,all ye who 

are tbirsty,come ye unto water .. " (There is no contradiction) .. If a man 

is a worthy student ( the teacher ought to go to the student );if the 

student is unworthy ( ha must go to the teacher ) .. 

R .. Chanina bar Chama proposed the following question of contradic

tion between two passages: It is written (Prov .. 5:16 ): "Let thy 

springs overflow abroad .. « (The verse should be translated correctly .as 

a question );and it is also written (Prov .. 5: 1.7 ·): 11 They shall be for 

thyself alone .. 11 (There is no contradiction ) .. In the former case,the 

student is worthy .. ( Tell him the secrets of the Law .. );in the latter 

case the student is unworthy,therefore," They shall be for thyself 

alone,. 11 

R,.Chanina bar Idi said: Why are the words of the Law compared to 

water,for it is written ( Is,.55:1 ): "All ye who are thirsty,come ye 

unto water «? To teach that just as water l~aves a high 

to a low one,so are the words of the Law only preserved in him who is 

of humble disposition,. 

R .. Oshaya furthermore said: Why are the words of the Law compared 

to these three liquids,water,wine and milk? Because it is written (Is,. 

55:1 ): "Behold,all ye who are thirsty,come ye unto the water~and he 

too that hath no money;come ye,buy and eat,yea come,buy without money 

and without price,wine and milk~" To teach that as these three liquids 
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are only preserved in the poorest of vessels,so are the words of the 

Law preserved only ,in M.m who is of humble disposi tion.,q;.ae--f.0llowing. 

te.(),9JJ$B -the same,~· {rhe daughter of the Emperor said to R., Joshua ben 

any a,: lf-w-i-sd.o.ULi.s such-a beautiful thing, why is it preserved ,in s-o 

(JvJ-·,_,..) _ug.ly .. a--vessel ( R ... Joshua was very ugly though learned )? He said to 
'· 

Does not thy father put his wine in earthen vessels? She answered him: 

Yes,in what else should he put it? R~Joshua answered the princess: 
,: ,. , , J~ .,. c .. ,, ,. , ·, ,· <-',o "lr 1 • 

Sin6~>he~' ~~ · vai~~s--.it, t11e Emperor ·should pqt the wine in golden and 

silver vessels.( He was speaking in jest )., But the princess went and 

told her father{who acting on the suggestion)put his wine in 

silver vessels, whereupon H soured. When they -told this to the Emperor 

he said to his daughter:Who told you to do this? She answered:R .. Joshoa 

ben Chananyar They summoned R .. Joshua and the Emperor said:Why did you 

give my daughter such advice? R .. Joshua answered:Wben she said 

wisdom is such a beautiful thing,why is it preserved in so ugly aves

eel,then I answered her that just as wine is kept best in an ugly ves

sel,so is the Law preserved in me better than if I were handsome ) .. But,: 

are there no handsome men who are also learned? ( folio 7 b ) Yes,but 

they had been ugly,they would have been still greater scholars .. There 

is another explanation for the comparison between the Law and the tbre 

liquids~ As these three liquids only become spoiled by lack of concentr 

tjon,so the words of the Law are only forgotten when the attention is 
1 

diverted~ 

A.Chama bar Chanina said;The day of rain is as important as the 

day on which heaven and earth were created,for it is said ( Ise45:8 ): 

! 
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11 Drop down,ye heavens,from above,and let the skies distil· blessing; 

let the earth open and let them be fruitful of salvation,and lat 

righteousness spring up likewise;I,the Lord,have created it~" It is 

not said: I have created them ( heaven and eart,h), but I have created it 

(the rain)~Rab Oshaya said:Important indeed is the day of rain for 

even salvation grows fruitful on it,for it is said(Is"'45:8): 11 Let the 

earth open and let them be fruitful of salvation,, 11 

R~Tanchum bar Chanilai said:The rain does not come down until the 

sins of Israel are forgiven,for it is said(Ps,,85:2-3): 11 Thou hast 

been favorable,O Lord,unto thy land(with water);the captivity of 

Jacob thou hast turned back"'Thou hast forgiven the iniquity of thy 

people;thou hast covered over all their sin~SelahPMar Zeiri of Di

habath said to Rabbina: You make the above inference (that rain only 
I 

.comes down when Israel I s sins are forgiven) f rorn the verses her·e ( Ps.- 85 :!! 

i-3=I derive it from the fol1owing (]i.l{,8:38): 11 Then do thou hear in 

heaven and forgive the sin of thy servants and thy people Israel,, 

and do thou give rain upon their land~" 

R.Tanchum son of R,Chiya of Kephar Akke said:Rain is only with

held when the ene~ies of Israel(by Euphemism for Israel)have been 

condemned to destructionJfor it is sa~d (Job 24: 19+:" Drought and 

heat cause the melted snow to evaporate (They do not descend as rain,) 

so doth the grave (destroy)those who have sinned~ 11 Mar Zeiri of Dihab

ath said to Rabbina:You infer (that rain is only with-held when Israel 

is condemned to destruction)from Job 24: 19;1 derive it from the 

following verse (Dt .. 1.1.: 1.7 ): 11 And he will shut up the h3avens 
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.......... and you will perish quickly n (if you sin). 

Bab Chasda said:The heavens are only shut up on account of the 

neglect in observing the laws of the priestly offerings and the tithes,: 

for it is said ( Job 24: 9 ) : 11 Drought and heat cause the melted snow 

to evaporate,they 

•G-has•.da,.".d.01~i-v.e ·this 

who have sinn.(;)d 
✓l·"f."°.il ,'" 

conclusion,~ f'rom 
/! 

come to the grave.. 11 How do8s B.a.e-

this verse? It is taught in the 

school of R~Isbmael: On account of the things which I commanded you 

(11 '~ is explained from'//~ and "l7 / ti i.s ii/~ FJ ti YJ!I.~') in summer ( offef.;. 

ings and tithes ) and which ye have not observed the melted snow will 

deprive you of t'lain in the rainy sea::i:on ( winter )«. 

I 

R .. Simeon ben Pazzi said: The heavens are only shut up on account 

the gossipers,for it is said ( Prov~25:23 }: 11 The north wind removes 

the rain ( brings light upon the world );so doth secret talking make thf: 

countenance of God morose. 11 ( He will not bring rain upon the world.) 

Rab Balla sald in the name of Rab~Hamnuna: The heavens are only 

shut up on account of the insolent,for it is said (Jer.3:3 }: tt And 

though the early showers were with-held,and the late rain came not;yet 

thou hadst a forehead of an incestuous wife,thou refusest to feel 

shamee II Rab Sal la furthermore fJaid in the name of Rab Hamnuna: Any man 

who is insolent will ultimately stumble into sin~for it is said: 11 Yet 

thou hadst a forehead of an incestuous wife,tbou refusest to feel 

shame~" Rab Nachman said:It is certain,for he has already fallen into 

sin .. ( The text has i1 'flx·-Past Tense- not i7 'J7 7-B1uture ... ),. 

Rabbe bar Chuna said: Any man who is insolent may be called a 

wicked man,for it is said 1 ( Prov~ 21:1?9 ): 11 If a man show insolence, 
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you may~call him a wicked man to his face. 11 Rab Nachman bar Isaac 

said: The insolent man may be hated,for it is said ( Ecc.8:1 ): "The 

boldness. of his countenance will be disfigured. Do not read 7"!, •• H w' ,.: ; 

, 
( may be disfigured ) but u~ ~ ~ ( may be bated ) • ( Since ~ is written 

defectively,the verse is translat3d :The insolent man may be hated). 

Rab Kat/ina said: 1I1he rains are only with-held because of neglect 

of study of the Law,for it is said ( Ecc.,10:18 ): 11 Through laziness,, 

God becomes weak. 11 On account of the laziness of Israel in not busying 

herself with the study of the &aw,God 1 s enemy ( euphemistic for God ) 

becomes too weak ( to bring down the dew and the rain ).(@his interpre

tation is based on the following: 7bmeans poor according to Lev.27:8-

11 But if he be too poor for thy estimate II etc.; 1 and Ji\""jrb means God 

according to Ps~104:3-" Who frarneth of the waters,the beams of his 

upper-chambers., 11 

Rab Joseph said: I infer that the rains are only with-held be

cause of the neglect of the study of the Law,from the following pass

age( Job,. 37: 21 ) : n Yet now men see not the 1 ight which is bright in 

skies, when the wind hath passed along and purified them " .. For ""\l i ~ 

means the Law,as it is said ( Prov.a:23) t'' For the commandment is a 

lamp and the Law is a light. 11 The school of R~Ishmael teaches regard

ing the weirds ( Job 37: 21 ) : 11 Which is bright in the skies ~- • • • 11 r

At the time when the sky appears .full of white clouds and ·God -wishes -to· 

send down -the dew ,and -the rainithen ( Job~37:21 ): 11 A-wind passes -by 

and purifies them "• ( Its light statters the rain clouds) • 

. R~Ami ~aid:The rains are -only with-held ·because ·of the-crime ·of 
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robbery, for it is said ( Job 36: 32 ) : · 11 On account of the hands, he 

covereth the light,. 11 On account of the crime of the hands~he cover

ebb the light; ~GI,~~ hands here refers to -obn robbery,for it is said 

( Jon,.3: 8 ): 11 .l\nc1 from the violence ( stolen things ) which is in 

their bands"' 11 And ""1/ ~ ligh'ti refers to rain,for it is said ( Job .. 37: 11) , 

11 The light empties the cloud of its rain .. 11 What is the relliedy ( for 

lack of rain )? One should pray much,for it is said ( Job 36!3~ ): 

11 And God commanded the rain to come down b_ecause of one who ent,rea.ted 

him,. 1rhe expression.,,,,Y'i':)means prayer,for it is said ( Jer ... 7:16 ): 

11 But thou,do not pray for this people .. ,. .. " do not entreat ( )'.Z ~:i')l) 

me., 11 

And R .. Ami furthermore said: What is the meaning of the verse ( 

10: 10 ): 11 If the iron be blunt and man does not whet the edge 11 ( it 

is bad)~ This means that if thou seest ( the sky ) as tough as .iron, 

not sending down dew or rain,( it is ) on account of the deeds of that r 

generation which has done corruptly, for it is said (Eccl!' 10: 10 ): 11 And 

one does not whet the edge 11 .. What is the remedy ( for such a genera

tion)? It must make greater effort to obtain God's mercy,for it is 

said ( Ecc .. 10: 10 ): 11 Then must he make more effort., 11 And the meaning 

of the words: 11 And the advantage of doing it right is wisdom· 11 i1·that 

(so much more rain would have come ),if it had acted properly from the 

beginning!!' 

Resh Lakisb said: If thou seest a student whose study (folio? a 

is as hard for him as iron,it is because his learning is not properly 

systematized in his mind,for it is said ( Ecct1'10: 1.0 ): 11 And if man 



i ' 

( 44) 

does not whet the edge 11 .- What is the r0J1;0dy? Be . shall; go often to 

the school--house, for it is said ( Ecc.-10: 10 ) : 11 Then muf-Jt be make mor 

effort 11 .. And the meaning of the words: 11 And the advantage of doing 

it right is wisdom 11,.~s. that, i.t would have been much better if at f.irst 

his learning had been properly systematized in his mind .. Like this 

teaching-Js· the instance of Rash-~akish who used to repeat his lesson 

forty times,corresponding to the forty days in which the Law was given, 1 r 

before he went to recite to his teacher R~Jochanan~ R.Ada bar Ababa 

before going to recite to his teacher Raba used to repeat his lesson 

t.wenty-four times ,corr~sponding to the number of the books of the 

Bible~ 

· Raba said:· If thou seest a student whose· learning· is as· hard· for 

him as ironjit is because of his teacher,who does not show him a kind 

face> for it, is said· ( 'Ecc.- 10: 10 ) : 11 If he does not show a friendly 

face, he has acted wrongly .. 11 . What is the remedy ( for the student • )? 

Let him bring many friends ( to conciliate his teacher ),for it is 

said: n Then must he make greater effort~" 

And the meaning of the words: 11 And the advantage of driing it 

right is wisdom 11 is that it would have been so much.better if.his 

work from the beginning,had been done properly before.his.teacher .. 

R.: Ami further said: What, is the meaning ·of. the verse ( Eco .. 10~ 11) i, , 

11 If the serpent bites because no oni uttered a charm,then hath the 

charmer no advanta~e~" This m3ens that if thou seest a time when the 

;I I 
11:11 
,;,111 

•· 11,lr :,·11,,,: 
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heavens are as rusty as copper so that dew and rain cannot come down,it : 

is because there is none in that generation to pray in a whisper .. What ! 
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is the remedy for that generation? Let it go to one who knows how to 

pray in a low voice,as it is said (Job 36:33 ): "His friend shall 

pray for him .. " What is the meaning of the words:" Then hath the charm- 1 

er no advantage II? This means: He who knows how to pray in a low 
,,,;{,t_,A ; ·\ ·. ·:,- -.. 

voice and does not do so,he has no benefit.- But if he does pray in a 
--------- ---

low voice and his prayer is not answered, what is he to do? He 

shall go to a pious man of his genaration,wbo shall pray a great deal 

for him I f or it iB said : ( Job 36: 32 ·): 11 And God commanded the rain to 

come down because of one who entreated him 11 .- The expression 

means prayer;for it is said (Jer .. 7: 16 ): " But thou,pray not, for thi1:1 

people,nor lift up in their behalf intercession or praya~,do not en

trijat ( ~ % :v"',) me .. 11 But if one prays in a low voice and his pr.ayer is 

answered and he becomes proud,he brings wrath upon the world,for it is 

s~id ( Job 36:33 ): 11 He preserves his anger for the proud .. " Raba said: 

If two scholars live in one city and do.not find pleasure in each 
<Uf'ttk /-;f_{,0; t,.•rTf,.. l\~u:i_Yt tf,_,0,.,,,,-J ,(1, \" 

other's opinions,they provokel\w1·ath and bring;1•it upon t,be--:ow-m::cld,for 

it is said ( Job 38: 33, ) : 11 He pr(3Ser ves bis anger for the proud., 11 

Resh =Lakish said: What is the meaning of the verse ( Ecc;10: 11 ·): 

11 If the serpent bites because no one uttered a charm,then hath the 

charmer µo advantage~" In the Messianic future all the animals will be 

gathered together and will come to the serpent and say to it:The lion 

attacks with its paws and eats its prey,the wolf tears its prey to 

pieces and eats it~but as for you,what satisfaction have you in fatal

ly biting men? And the serpent will answer: 11 Then hatb the charmer no 

advant1age .. n ( Wh0.1; sati1,faction has the slanderer from his slander? 
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He slanders though ha has no satisfaction from it~) 

RiAmi said:A man's prayer is not answered unless he has put his 

life in hiB hands,for it ,is said ( Lam,.3:41 ): 11 Let us lift up our 

hearts with our hands 11 .. Is RiAmi oorrect? Did not Samuel put an Amora 

by bis side and lecture on the text ( Ps .. ?8:36-? ): 11 Nevertheless the 

prayed insincerely to him with their mouth,and with their tongue,they 

lied unto him,. For their heart was not firm with him,and they were 

not, fai1.;hful i'n· his ~ovenant 11 .. In spHe of this,it is said ( Ps .. ?8: i! ii 
I',, 

38 ): 11 But he being merciful forgave the iniquHy ........... 11 (Is thert 
1 

,I 

not a contradiction between R.Ami and Samuel )? No! there is no con-

tradiction .. R~Ami refers to the individual,while Samuel speaks 6f 

the community .. 

R~Ami said:Rain only comes down on account of the faithful,for 

it is said ( Ps .. 85:12 ): 11 Truth will grow up out of the earth and 

righteousness will look down from heaven~" ( When there is honesty 

in business then will there be rain). And R .. Ami furthermore said:Go 

and see how important are faithful men~ From wh1t shall one see this? 

From the story of the waasel and the well~ ( A young man promised to 

marry a young girl and as witnesses of his sinoerity,he proposed a 

weasel and a well which he happened to see~ He went awayjforgot his 

promise and married another~ His wife bore two £ons,both of whom died; 

one fell into·a well and the other was bitten by a weasel~) If one may 

trust the weasel and the well as reliable witnesses,how much the more 

should one trust in God~ 

R .. Jochanan said; He who makes himself righteous here below is 
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judged righteously ( strictly dealt with )in the judgment above·( more 

so than if he had been evil in his ways so that his sins may be 

washed .away },for it is said ( Ps ... 85: :12 ·): 11 Truth will grow up out 

of the earth and righteousness will look down from heaven 11 i( The 

text does not have T1J'.1'1~;,charity,but r1~,strict justiceg;) R .. Chija 

bar Abbin said in the name of Rab Huna: The opinion that the righteou, 

man is strictly dealt with above is derived from the verse 

11 Against him who fears thee, ~hou dost increase thy wrath 11 .. ( · rro 

cl$anse him of his sins ) .. Resh Lakish drew the above conclusion from 

the following verse ( Is"'64: 4 · ): 11 Thou dos·~ afflict him who re

joiceth and worketb righteousness,( they who act thus ) remember thee 

and thy ways: behold, thou art angry, if he sinned at all ( in this 

world ):but by them shall we be delitered forever·( in the futbte 

world ); 11 R .. Joshua ben Levi said: He who cheerfully accepts the 

trial~,wbich come upon him, bringssal~ati6n to the world,for it.is 

said· ( Is~ e4·: 4 ): 11 For by them ( divine chastisements ) shall ·the 

world be saved., 11 

Resh Lakish said: What is the meaning bf the verse ( Dt.11:17 ): 

" And he will shut up the heavens 11 ? When the h0avens are shut up so 

that the dew and the rain do not come down,it is like a woman who 

travails but does not give birth. This is what Resh Lakish said in 

the name of Bar Kappara: The expeession i"t'"'f' ~p ( shutting up ) occuts 

in connection with rain and with women: ( folio 8 b ) with women, 

for it is said ( Gen .. 20: 18 ): 11 b'or t;he Lord had surely shuti up ( 

· 1~~- "'1~>,;·) every womb 11 ; wit.h rain,for it, is written ( Dt .. 11: 17 ·): 



/"'I, 

1/) , /'I /;, /r,1 ~ . ,/); 



( 48) 

11 And he will shut up ( -, ~>' 1 )the heavens and there shall be no rain .. 11 

The expression n74 (birth)occurs in connection with women and with 

rain;with women,for it is soid(Gen .. 30: 23): 11 And she conceived and 

bo,re (,4.,,,) a son 11 ;with rain,for it is wr:i.t1;en(Is"55: to): 11 F10'.r as 

the rain and snow come down from hHaven .... .,and causes it (the 

( 

earth) to bear ( i7, 1 ~ 1 i1 I) and to sprout., ~" The expression 

ii 17,z, (remembrance) occurs in connec1;ion with women and with rain; 

with women,for it is writ,ten(Gen .. 2:t: '.1. ): t1 And ,God remembered ( i!pl'J ) 

Sarah 11 ; with rain,for it is written(PA"65: :1.0): 11 •rhou hast remembered 

( J"l'""f/~'ff) )the earth,and wat,eres1, her abundantly;thou greatly enrichest 

her;the brook of God is full of water~t1 

/ It is taught: There is a sort of room in heaven from which the 

raihs come down~ R.Samuel bar Nachmani said:What is the meaning of 

verse (Job 37:13): t1 Whether it be as a rod or for his land-if for 

kindness he causeth it (the rain )to cowe .. " "If as a rod 11-this means 

(They come down beavily 1 as the rod of punishment smites heavily 1 but 

if the people repent 1 the heavy rains descend )on the mountains and 

the bills(uninbafuited places where they do no harm) .. 11 If for kindness" 

( so t,hat thE: rains des'c·end gently) this means that he causeth it to 

come down for his land (Palestine)for its fieilids and vineyards~t1If as 

a rod 11 this means for the trees,, 11 If for· his land 11 ,this meanr; for the 

seeds; 11 if for kindness he causeth it to come 11 ,this means for the 

~ells,the cisterns and the caves~ 

In the days of R~Samuel bar Nachwani there occurred both a famine 

and a pestilence~ The people said to him:What are we to do?Shall we 

:1 
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• pray to.God regarding both.famine. and. pestilence?. this we may not, do., 

.Qr. shall we pray.that. the pestilence be removed while we endure. the 

. famine?. R.,Samuel. bar. Nachmani. answered them:. Pray for. the removal 

. of. the faminelfor. when. God. gives plenty,he gives. it to the living,as it 

is written ( Psc- 145:. 1o ·): 11 Thou openest, thy hand and satisfiest. the 

desire. of every living creature.- 11 . What Biblical basis have we for. the 1 

opinion. that one may. not pray. regarding two things.? It is written 

( Ezra 8:23 •): 11 And we fasted and we. prayed to God regarding. &hi! 11 

( one thing );from this it is inferred. that. there,must. have. been 

something else to pray for ( but they only prayed for one thing )., In 

the West they say in the name of R~Chaggai: The opinion that one may 

not pray for two things,is derived from the following ( Dan 2:18 ): 

11 In order that they miQht pray to the G6d of heaven concerning .this 
~ ----

secret 11 .-Consequently there must have been something else ( for which 

they did not pray )~ 

In the days of R~Zera a decree was issued ( against the Jews,). 

It was decreed that they should not fast~ RrZera said to the people: 

Let us take upon ourselves the obligation to fast and when the decree 

is annulled,we will fast. The people said to R~Zera:How do you know 

that it is proper for us to do this? He answered them: It is written 

( Danr10:12 ): 11 And he said unto me:Do not fear,O Daniel,for from the 

first day when thou didst set thy heart to understand,and to afflict 

thyself before thy God, thy words were heard .. n ( ,Wbdn he had taken 

upon hirnaelf the obligation,his words were beard )~ 

R~Isaac said:Even if the years need rain as badly as in the 
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years of Elijah,should the rains descend on Friday,they are consid

ered a curse ( for one cannot go out to buy provisions for the 

Sabbath) .. Rabbe bar Shila was of the same opinion,for he said·: The 

day of tain is as hard as the Day of Judgment .. ( Men cannot do what 

is necessary .. On the regular market days there is as great an uproar 

as on the Day of Judgment;how much the more on Friday ) .. Amemar said: 

If rain is not, necessariy for life, let us pray to God to remove it .. 

( since it prevents man from going about~) .. R .. Issac furthermore said: 

The sun on the Sabbath is a benef j_t to the poor:, for it is said (Mal .. 

3:·20 ) : 11 But there shall rise for you who fear my name ( who keep 

my Sabbaths ) the sun.of righteousness and healing .. 11 

R .. Isaac furthermore said: The day of rain is indeed important for 

even the money in one 1 s pocket is blessed by it ( even business which 

Boes not require rain L for it is said ( Dt~ 28: 12 · ): 11 To give the 

rain of thy land in its season and to bless every work of thy hands .. D 

And R .. Isaac furthermore said: Blessing only rests jpon that which is 

hidden from sight ( the exact quantity of which one does not know ,),for 

it is said ( Dt,, 28: 8 ) : 11 The Lord wil 1 command upon tb.ee the blessing 

in thy granaries,, 11 

It is taught in the school of R~Ishmael: Blessing only rasts upon 
c/r c ., /t"t.1t t- ,,-/ ( < 

that whioh the eye y_prr 9?-r:eot, for it is said ( Dt ~ 28*8 ·) : 11 The Lord 

will command upon thee the blessing in thy granaries .. 11 

It is taught:He who enters bis granary to measure his barvest,

says the following:May it be thy will,O Lord,our God,to send blessing 

upon the work of our hands,, When he has begun to measure the harvest 
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he says:Blessed be he -ho' sendeth blessing upon this heap .. If he has 

already measured the harvest and then says the blessing,tbis is a 

vain prayer,because blessing does not rest upon a thing which has 

been weigh~d,measured or counted,but only on that which is hidden 

from sight ( the eMact quantity of which one does not know),. 

R,.Jochanan said: The day of rain is as important as the day when 

the exiles are gathered up,for it is said ( Ps,.126:4 ): "Return our 

captivity,O Lord,as the streams in the south 11 (=1:1 9 p 1 ~';,t, ),. This word 

'lJ 1r1 ';ff)~ can only ref er 1iO rain, for it said ( 2 Sam .. 22: 16 ) : 11 And the 

channels of the sea were visible l1 ( 1 ('!)~) .. R .. Jocbanan furthermore said: 

The day of rain is indeed impo~tant,for even invaders cease to march o 

it,for it is said ( Ps~65:11 ): 11 Just as·tbou waterest the furrows ( 

the earth with rain ),so do its invaders rest "~ R,.Jocbanan further-

more said:The rains are only withheld on account of those who subscrib 

publicly to charity and then refuse to pay,for it is said ( Prov,25:14) 

n Clouds and wind (They make it appear tha·t rain is1to c~,me down ) , but ! _ 
6--c-l?Lj) '~· -1 -!' . t > •• 

there is no rain. ( on account of ) the man' who -i-s-;cpNl.0ics.eM.-40•r. a false t :: 
gift,. ( He bas publicly subscribed something,but does not pay ) .. 11 

R .. Jocbanan further said:What is the meaning of the verse ( Dt~14: 

22 ): 11 Thon shalt truly tithe"( folio 9 a ) ·· ( 

Give tithes in order that thou mayest get rich., R,.Jochanan met ( his 

nephew) the child of Resh Lakisbf' Tell me the verse which is thy les-

son, said R., Jochanan.. " Thou shalt truly t H,be 11 ( ~ w pJ'J'l "'H£')>) was· the 

answer~ What is the moariing of this verse? Give tithes in order that 

thou mayest get rich,said the child,. Said R~Jochanan,Where-did you get 

'11 r f:; 
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this opinion? The child answered:Go and test (this opinion;eee if God 

rewards those who tithe)~ Then said R.Jochanan:Dare one thus try God? 

Is it not written(Dt .. a: 1c): 11 Ye shall not try the Eternal,your God? 11 

But,said the child:Thus said R.Hoshaya:One may not try God except in 

t;his one instance of the tithes,for it is said (MaL-3: :1.0): 11 Bring ye 

all the tithes into the store house,that there may be provision in 

my house,and prove me in this 1 saith the Lord of Bosts,if I will not 

open for you the windows of heaven,and pour out for you a blessing,unti 

it be more than sufficient,. 11 What is the 1eaning of the expression 

,, 

t' ., 

"until it be more than sufficient 11 ? Rammi bar Chama said in 

the name of Rab:Until your lips grow tired of saying the word suffi

cient,. R,tfochanan said:If I had come that veri3e (Mal,.3:.10): 11 I would 
}(;/,,:) l/J 1:~.l·L 

f 
~; I/[ ii'. ;I, ;,: 

' .· l/' i;. i1j 

not have needed thee or HoshayaA{n whose name you speak~ 

A second time R,Jochanan met the child of Resh Lakisb,. It was 

when the child was studying the verse (Prov .. t:g: 3 ): 11 Th(~ folly of 

a man perverteth his way,and aga~nst the Lord will his heart rage-~" 

(When a man sins ,troubles come and be blames God)~ R~Jochanan sat 

down and said in surprise;Is there anything written in the Hagiographa 

which is not indicated in tho Pentateuch1(The.five books 6f Moses -ate 

regarded as the foundation of the Prophets and the Hagiographa)~ The 

child answered:Is this also not indicated in the Pentateuch? Is it not 

written ( f~lrn~ 42: 2·8): 11 And their courage departed and. they lool,ed trem•

blingly at e-ach other 
I 
saying: What, is this which God has done to us? 11 

(They blamed God) .. R~Jochanan raised bis eyes to·ffiodk at the child 

(because he was so 
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clever ) .. The child's .mother came and tool~ him away .. She said:Come 

away,that he may not do unto thee as be did to thy f at,her .. ( He looked 

at Resh LakisD and the glance had proved fatal ) .. 
R.,Jocbanan said: Rain comes on account of one person ( if he be 

righteous and needs it );support ( prosperity ) comes only on account 

of many .. Rain comes for the sake of one,for it is written ( Dt.28:12 )~ 

"The Lord will open for thee his good treasure-house to give the rain 

of thy land"~ ( The suffix of 7~,~ is singular )~ Support com!e 

for the sake of many,for it is writt,en ( Ex •. 18:4 ): 11 Behold,I will 

cause it to rain bread for you 11 (!15~ is plural ) .. 
(}.,{)) <;// ·:.' 

The following c-ont'i•over.sy was raised in the academy:R~Jose said 
,lj 

in the name of R,.Judah:Three excellent leaders arose in Israel;Moses, 

Aaron and Miriam,and through tbem three excellent gifts were given:the 

well,the pillar of cloud and the manna~ The well was given for MiFiam 1si 

sake;the pillar of cloud for the sake of Aaron;tbe manna because of 

, Moses~ When Miriam died,the well was taken away,for it is said ( Numl!' 

20: 1 ): n And Miriam died tbere 11 , and after it ( Numl!'20:2 ): 11 And 

there was no water for the community .. 11 But, for the sake of Aaron an-d 

Moses,tbe well was brought back~ When Aaron died,the clouds of God 1 s 

glory were removed,for it is said ( Num~21:1 ): "For the Canaanite 

the king of Arad heard ., 11 What did he hear? He heard that Aaron was 

dead and that the clouds of God 1 s glory were taken away;so he thought 

ha was permitted to figbt with Israel and this is the meaning of the 

verse ( Num~ 20: 29 
\ .,· '/} 

: .) (' i_ (,;, 

perished .. ,~ Do not, 

): ," And all.the qon~regation ~aw that Aaron had 
(- .:~.-/z.t,~ tC/~·Jl .... :.·"/': .·; • -t

1 tt.f;.,',t.r,..i--.. {}i.( J /'t , .. ·, : 

read ,; ~ T1J ( And they saw ) , but ,; t: 7 '': j ( .4nd they 
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feared ),said R.,Abbahu.- /'Gf,~i~'.'1Y ,.,•; ?~ ,1/r ,,, 1 , / ,.,r1J:?", 
( V ' < <-? 

I I " 
.:
1
lJT'?ti•~-:ti"trr-th~.w_e_,,_e,x--r1l-a4net1'tl-e·, v,erse (aco0rdj ng -to·•·t he --principle· of Resh 

.... '. ,.., :,. 1·,I 
• '., /'' -{J.i-t·' ,L 

Li~-k-:i.-s~bo,"'tau%'ht-.,thus·~.
1
~,the word 9~ may be used in four senses: ( 1) 

when 1 (2) perhaps,(3) but,(4) because~( Therefore the above verse is 

translated using 1
~ in the fourth sense: tt And they feared because 

Aaron died " li Botb gifts ( the well and the cloud ) were restored for 

the sake of Moses~ When Moses died,all three gifts were taken away,for 

i·t is said ( Zach .. 11: 8 ) : " And I wi 11 d:> 1stroy the three shepherds 

in one month« .. ( It must refer to Moses,Aaron and Miriam for in no 

other period of history do three appear together ) .. Did those three 

die in one month? Did not Miriam die in Nisan,Aaron in Ab and Moses 

in Adar? But the verse ( Zach .. 1,1: 8 ): 11 And I will d3cstroy the three 

shepherds in one month 11 , teaches that the three precious gift1s whfuch 

were given for their sake were removed and all taken away in one 

month.. ( As a consequence of this opin ton, R .. J9chanan m~,st be wrong 
//. \ l 

when he .iay.s sup1or;f _only .~o~,es ,!,~r ~J1e ~ake of\ many 
,1V<f1J· tlt' ,'}1H1 '7'1 t ( " 17 ; C ; d I, { f ,:- / i ' ': ' 

...f-0-P--w~?'rf-i,n<l-l;ie-~~,,.
1
suppor.t.t;;given for the sake of one ( 

I 1, 

I I 

case of Moses is .h0>w'8v@r,,,,idifferent; since his med.t was as that of many,, 

he was considered like many .. 

Rab Huna bar Manoah and Rab Samuel bar Idi and Rab Chija of 

Westanya came before Raba and after the latter died,they came before 
'l··, 

Rab Pappa~
1

When Rab Pappa told them a tradition and it was not intel-

ligible to them,they used to wink at each other ( for Rab Pappa did 
/,e 1,r,1a:; 

not teach like Rabe).- Hab Pappa became disheartened., Then t,.lre·-Habbis, 
(!, iv/1 I t' 1iJ.(h,, 

,,, foHo g b ) made··him,.r-,ead. in a dream the verse ( Zach 11: 8 ): 11 .~nd 
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I will destroy the three shepherds in one month".,( They felt regret 

for having annoyed him )., On the morrow when the Rabbis departed 

from Rab Pappa,he said. to them: May the Rabbis depart in peace(---t-here. 

cat'-€kt.w.0---rea-d-i-nt·&-·~I, @tand .tN 4 w d here .. 

Rab fj~imi bar Ashshe used to appear before Rab Pappa and dispute 

a great deal., One day Rab S~imi bar Asbsbe saw Rab Pappa fall and 

heard him say:May God deliver me from being put to shame:( through 

questidmB )by sfimi., Rab S~imi then vowed that he would be silent (and 

not argue any more )~ 

Resh Lakish also was of the opinion that rain comes down for·the 

sake of even one person,for it is written ( Zach 10:1 ): "Ask of the 

r~ord rain irr the time of the· late rain,from the Lord who 1naketh ligh.t,

ning-f lashes; and he will give unto them showers of.rain,to.every.berb 

.in.the field."• It might be supposed.that.be would.not give.rain 

unless all needed.it;therefore Scripture says w1 ~4.( .even.for.the 

sake o( one )~ Again it has been taught:But.even.if it.comes.for.one 

man,one might suppose it must be necessary for all.his fields;therefore 

. Seri pture. says 'fl=, w:1,( even. if it is needed.for,,£)!}~ fi~.12 .·) ~ . One might 

also suppose that even if one field needs the rain,it must.be needed 

by the whole fic-ild,tberefore Scriptur.e says ';;l,'l£~v ( even H .9!}~-h~!.'J:: 

requires the rain,it descends )~ This is like the opinion of Rab 

Daniel.bar Kattina who had a garden~ Every day he used to.go and.exam

ine it~ Each day he used to say:Thi~ bed peeds water;this bed does.not~ 

Then came a rain which watered e,v<0,~ p lace,;1 that needed rains-

What is the meaning of t;he phrase ( Zach., 10: 1 ): 11 'rl:ie Lord who 
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maketh lightning-flashes .... ,. .. 11? ( Why is 1:J?J 9 J ii in the Plural)? 

This phrase teaches that for every righteous man 1 God makes in his pres

ence a lightning-flash .. What are 'ti',$':; lo/? Rab Judah said: ffiruptions., R,. 

Jochanan said: Eruptions are a sign of rain,. And whed, are eruptions? 

Rab Pappa said: A thin cloud under a thick one,. Rab Judah said: If a 

sifted cloud comae before the rain ( if it drizzles and than comes 

down heavily ), then rain will continue ( heavily for- some time ) "' But 

if a sifted cloud comes first and then a heavy rain,the rain will 

soon cease .. The sign for the first case is a sieve ( fine grain first:, 

then coarBe grain ) ; the sign in the second case is the excrement of 

goats .. 

Ula came to Babylon and saw some eruptions ( thin clouds under 

thick clouds),. He said to the people:Remove the vessels for it is 

soon going to rain,. When finally it did not rain,he said:Just as the 

Babylonians are faithless, so are their rains., Ula again came to Baby-
;1 
j• ·• 

lc,n where he saw a basket,f ul of dates sold for a zuz ( a quar1;er--:ihekelJ \:, 

He said:A basket-ful of honey ( into which they make the dates ) for 

a zuz and tbe Babylonians do not busy themselves with the Law,. ( They 

could do so continually for food was so chea.p and so easily obtained).• 

( He ate a great many ),. That night they brought on diarrhoea. He said~' 

A basket-fol of kiives for a zuz and yet the Babylonians busy themselvef 

with the study of the Law~ 

It is taught: R,.Eliezer says: All tbe earth drinks from the 

waters of the ocean ( from the waters below and not above ),for it is 

said ( Gen~2:6 ): "And a mist arose from the earth and watered the 
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face of the ground~" But says R.Josbua to R~Eliezer:Are not the water 

of the ocean salty? (How can they help the produce)? B.Eliezer an

swered:They become.sweetened by the clouds~R.Joshua says:All the 

earth drinks from the waters above,for it is said (Dt~11:11): "From 

rain of heaven doth it (the land)drink water~"But if one bolds the 

opinion of R.Joshua~how is one to understand the verse(Gen~2:a): "And 

a mist went up from the earth?"This verse teaches that the clouds 

swell and rise in the expanse,and open their mouths like a leather 

bottle and receive the waters of the rain,for it is safild(Job3a:m7)~ 

"For be taketh away drops of water,which are distilled in bis mist"; 

they(the cloude)are perforated like a sieve and distil water to the 

ground,for it is said(I1.Sam~22: 12):" The clouds of heaven cause the 

distilling of water.," 

Furtherwore,between one drop of rain and another,there ·is only·a 

hair's breadth~to teach thee that the day of rain is as important as 

the day on which h3aven and earth were created,for it is 1aid(Job·5:9· 

"He doeth great things which are unsearchable" ( "l?/7 r1) and · it is VJrit

ten ( Job5: 10): 11 He it is who gives rain to t be eart,h I s surf ace .. 11 lt is 

also written (Is .. 40: 28):" Dost thou not know?has'\; thou not heard?God :'rj 
q 

is the Eternal, Creator of the ends of the earth; he· does not grow weary :::. 
'· :i. 

nor faint;uru;earchablei (1f FT / 1~)is his name;. "(There is here an analogy !\} 

based on the word "'Pfl). Whnm dre,s the f nllowing npininn support ?It is :-r 
written (Ps., 104: '.1.3): 11 He wateretb the irountains from his upper•ncbambers., · :,; ,. i 

B~Jochanan thinks this means the upper-chambers of·God~Whom does this 

support?It supports R. ,Joshua( who said: All. the earth dr5.nks from the 
waters above)~ But R.Eliezer might say:When 



. they have risen to heaven, tbs,n may one apply· the· verse· ( Ps.; 104: 13 - ): 

· u He watereth the mountains· from bis· upper-chambers- 11 ;For if you deny 

-my- proposition~how.will you.explain the verse. (Dt.28:24 ): "Powder 

. and. dust.,from. heawen. will it con1e, down. 11 .- (.These.must. have. gone. up 

. from.the. earth. and. come. down again.).But. just. as. in. the. case. of. dust 

. and.fine. dust 1 when.tbey. have risen 1 it is said:He. sends them down frnm 

heaven,so with the waters,after they "have gone up,it is said: u God 

waters the mountains from his upper-chambers"• Whom does.tbe.follow

opinion support? R.Chanina said regarding .Ps"33:1~ 11 He gathereth·to-

.getber like heaps,the waters of the sea~he.layetb up in storehouses 

.the.deeps~" Who caused the storehouses to be filled,if.not.the.deeps? 

( The waters of the ocean bring up rain ). This supports R.Elieze~,-

while R.Joshua ( He does not refer this verse to the matter of.water 

coming from above or below) ( folio 10 a ) applies this verse in 

reference to the creation of the world,. 

It is taught:Palestine was .created first~and afterwards.the rest 

of the world,for it is said.( Prov .. 8:·26 ): 11 While as yet,he bad .. not 

h 
l[;j 

\i 
(If 
i'.i 
[,i' 
I\ 

' ' 

, J1 . ·I 
1.:.,1 ll J 

'1,j ·i • 
·.•' Ii f; ,, 
:,·i :hl r_ f:· · .. 

. made the land .(Palestine ) and the fields 11 (outside of Palestine)~•('fhe Hlii, ,,i::;J: 'f It • ·1'':; 1:, 

waters Palestine' while. the: •. i ! )':J_l.~_,.r wordy,,~ stands before71J~/n,.) God himself 

rest of the world is watered. by an angel,for 

111; : ![,.: t· !r q [ 

it is said ( Job~5: 10 )': ·_,t1/1i.v'if_:•_;,:i 
:~I' l'' ) :,l,1ftt::;' 

"He giveth rain upon the earth ( Palestine ),and sendeth.water .upon.' 1~*;)

1

ijf( 
the fields;"( outside of Palestine). ( Fromn~IMJ'l'T,i• derived the 1:111::r::r 

::•:h:f w:~::::::::.:• w:::•::i::f:::::•:: ::•s:::n /:::\~:: ::': ::st !,!;[I :.:1_:_1_;, ;.,•_ 1 

gives rain upon the earth ( Palestlne ) and sendeth water upon the , , .v. 
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outside:( of Palestine·) .. (''H~.h»,rain is mentioned ·with y'i u·,Palestine) .. , . 

Palestine. receives ·the.rain first. and.·tbe rest of the world receives 

it later~for it is said·( Job 5:10 ): "He giveth rain·upon·the·earth 
i 

( Palestine ), and sendeth water upon ·tbe fields ( outside of Palestine) i 

· ( 'fhe word y-, ,-: stands before 'JI/~ 1 n).. This is like a man who. for ming 

a oheese,picks out.the eatable part ·and leaves·tbat which is not pala-

table .. 

oub text says -( on the previous pag_e ) : The waters of the ocean 

are sweetened by the clouds .. How do we know this? R .. Isaao:bar·Joseph 

said in the name of ·R .. Jochanan:· It is written ( Ps .. 18: 12 ) : 11 ·The 

dark waters, the dark clouds 11, and it is written ( 2 Sam,. 22: 12 · ): 11 Th,~ 

dark clouds,the distilling of water~ 11 Take the Kaf (~)of the word 

':ti~W.fi and insert, it before the Resh of ~'1 wnand rE~ad tbe word 

(from which one gets by analogy J",4 w ~ Fl )" ( 1rhe Rabbis frequ0n1ily 
lJ"1t:-J:,1B/ 

make an analogy based on t,he interchange of 11 and M ) •. ( 57""1:)W1xmeans 

sweetening of waters·)" But how w,ould Rc:Joshua ·( who holds that the 

waters come from ab&ve ) explain these verses? He might have:the same 

opinion as may be gained from the following: When Rab Dimi came·( to 

Babylon ) , he said: They say in the Wes1i ( Palest;ine ~: If the clouds 

are bright,there will be little rain;if the clouds are dark;there will 

be much rain~ ( R.,Joshua derivsi,:i'i:J!/Ji/ from·1wr1,darlrnesi, and':n4WFl 

from '7 lt}if"1, to distil )1- Whom doc3s the fallowing Baraitha support? The 

upper waters are suspended by the word of God ( are of no benefit ) 

and their fruits are the waters of rain,for it is said ( Ps~104: 13~): 

11 From the fruit of thy workd;the earth shall be satisfied~"( There is 
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a kind of sweating of the heavens which are not distilled at, all; t,he 

waters remain and the dripping is the rain) .. Whom does.the above 

support·? ·rt support,f3 R ... Joshui:1. · ( who holds that the rain comes from 

·above·),. But, how would R .. Elhrner explain this verr:ie? He would refer. it 

to the other works of God,. 

R .. Joshua ben Levi said: The whole world is watered from the·re

mainder left by the Garden of ·Eden;for it is said ( Gen~a:10 ): "And 

a river goes forth out of Eden to water tlie garden;and from there ·it 

parted}and·became four streams,." 

It is taught: An ari3a requiring a khor of ·seed may be watered(from 

the contents of ·a vessel ) and enough remain(in the vessel)to 

area·requiring two kab of seed·( one sixtieth of a khor),. 

·Our Rabbis teach: Egypt is four hundred paraaangs square and·is 

one~sixtietb of Oush;Cush is one-sixtieth of the world;the world is 

one~eixtieth of the Garden;tbe Garden is one~eixtietb of Eden·and'Eden 

one-sixtieth of Gehinnom. ConsequBntly,the whole world is ·as the lid. 

a pot in comparison with Gehinnom. There are some who say ·that. both 

Gehinnom ( hell) and'Eden ( heaven ) are infinite,. 

R.Osbaya said: What is the meaning of the verse ( ·Jer..-51: 1.3 ): 

"O thou that dwellest upon many waters,great in treasures "~This 

mean13 to say: What is the reason -t;hat_·the treasure,--houses (granar.Jes ·) 

of Babylon are always filled? Must not one say it is because she 

dwells by many waters -( s,-;1--::,-/u,-for·7'!.J:) i w )? Rab said: Babylon is 
~l ~, t J ~ 

rich because she harvests without rain ( does ·not, need ·rain )~ Abaye 

said: We have received it by tradition,that flooded land is better 



·than rainless land .. 

Mishna: On the·third day of MarchesvanJone:begins to pray·for 

rain;Rabban Gamaliel says:On the seventh day,fift,een days afi,er t,he 
i 
I 

Feast of Booths 1 in order that the last pilgrim may reach the Euphrates .. j· 

I 

-( The pilgrim who-lives furthest away from-~hrusalem can thus get:.home; 

before the rain )f 

·Gemara: R .. Ela.zar said: The law is according to Rabban Gamaliel .. 

· ( One beglns t,o pray for rain on the seventh day of ·Marchesvan ) .. ,.It_ 

is taught:Chanina says:.A.nd in the exila,one does not begin to pray for 

rain unti 1 sixty days after the Tekupha · ( of Tishrt; the autumnal 

·equinox) .. Rab Huna said in the name of ·samuel: The law is·according,._ ~,. 

to Chanina .. ( One begins sixty days after the Tekupha of Tishri·} .. ,.Is 

th.is true? Was it no"\; asked of ·samuel: ·when do we begin to say: 11 And. 

give us dew and ra5.n ( the formula for praying for rain·)?· 11 And did 

he not answerrFrom the time when.tbey. bring.up wood. to the house.of 
//{ (/' ,...i 

. Tabuth-,the hun1~~3r.·? Both opinions of. Samuel:1 refer. tc1 one time .(Sixty 
l, 

,•;; 

days after the autumnal eqninox·and the· occasion· for bringing-up wood 

· to be stored· up· for· the· winter'·1s .. needs:,refer ·to the same· time,,) .. The 

I 
1

: 11·· 
il 
H· 

.:,,l:i 
1'.f:I' I 11 · 
1.· 

question was raisedt ( When it is·said·one· does not· pray· for·rain-until ~ .. 
l,i,, · · 
i:),.I 

· sixty days after· the autu1nnal· equinox:;is · the si:1tieth· day· included,: ( · so !L 

·-that· one· does· not: say·on·it:the prayer·for·rain·•} 1 or· is•it·exeluded 

·( so·that one·does· say· the prayer· for··rain·on it·).· Come-and heat:Rab 

·saidcthe sixtietb day is·exclusivejSamuel said·it·.is·inclusive~Rab 

· Nachman bar ·rsaac ·said: And· thy sign ,is: · 'l'hose on the heights·· ( · in 

·Palestine· )need-water more·tban those-in·the·lowlands .. -Therefore in 

\ti' 
11-I 
li1.i 
Ii! 
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the land of Palestine;the sixtieth day is exclusive and one prays for 

rain on it ). Those in the lowlands ( in Babylon) do not need so 

water~·( Therefore in Babylon,the sistieth day is inclusive and one 

does not: pray for- rain on it ) .. Rab Pappa. said: ·The law is that- the 

-sixtieth day is exclusive ( and that. one does pray. for-rain on it )~ 

Mishna:- When the seventeenth day of Marchesvan has arrived and the{ 

rain has not come down 1 the individuals ( righteous men) begin to fast 

the three fasts. They eat and drink awaiting the night-fall and ( on 
:.-·•· 

i these fasts ) they are permitted to workito bathe,to anoint themselves,i 

to put on their sandals and to cohabit .. If the new moon of Kislev has 

come and the rain has not come down~the court decrees three fasts for~ 

the community~ The people eat and drink awaiting the night-falliand 

( on these fasts: ) they are permitted to Y{ork., to bathe:., to anoint . thern

salves1 to put on their sandals and to cohabit .. 

Gemara: Who are to be understood by "tJ i', 9 FJ /) ( indivmduals )? Rab 

Hun~ said: _The Rabbis~ And he furthermore said: The individuals fast 

three fasts 1 on Monday 1 Thursday and Monday .. ·What new informatirin does 

Rab Huna give 1 since this has already been said in the Mishna? The .. court 

does not decree a series of three fasts for the community and begin 

them on Thursday in order not to raise the price of provisions,but 

the first series of three fasts ·are on Monday,Thursday and Monday~ What 

·y6Ui'inight have supposed is that the Mishna refers t,o the public fasts, 

but not to those of the individuals,therefore Rab Huna informs us 

that this provision applies to the fasts of individuals .. There is also 

a Baraitba to the same effect: When the individuals begin to fast,tbay 
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fast on Monday,Thursday and Monday,and they interrupt·their fast on 

the New Moon ·and 1ihe holidays ( folio 10 b ) mentioned in1'l".J,)'~ :7\4 1 .t b 

( a list of days commemorating great evant.s on which no fast or fun-~ 

eral service was permitted~) 
;\ 

Our Rabbis teach:No one shall say: I am a s.c-hohi"r; I am not to be 
fl' i./ri,,,;'f~- I /)-d ·, 

regarded as a,,n 1 ( an individual;hence he need not·begin to fast with 
I\ 

the individuals ):, but, all scholars are regarded · as 1:r,? r-i ~ · ( individuals l · 

A ,,n, is one who is fit to ~e appointed as a leader of the community,. 

a -, , fj 4 JJ is one who, if asked a guest ion of Ha lac ha in his teaching, can 

answer~evan if it be concerning Treatise Kallah,( a small treatise of~ 

the Talmud ) .. 

The Rabbis teachf Not ever1one who desires to consider himself a 
(JTf.''; ,,:,\·17 ~}t~Vl'[,f//!,.{ • .f{;,-;-.,_,. 

, ? fl j
1
may do so.; ( (Be .me;y d1ct in a spirit of pride when be f ast,s); hu-t-

an-y-c·s·eholar, may- c0nsider .. hims.elf .,:.;.a...:'J.!:rit ( <and-· fast;-one. does noi; ap

pride )~The.above is the opinio 

of R .. Meir;R .. Jose says:,ny man ( even if he is not a scholar )may. con-
1 '., ~-1 ti "'; ..... _, ,·.Ji 

. sider himself a =p 1,,~1 and it wil 1 be regarded with favor, because it 

is not a matter of honor but one of pain .. 

It is taught in another Baraitha: Not every one who wishes to con-
a-·i {;l. · "'f ' '.;) 12 )7 

sider himself a =v? Fl ;
1 

may do so, 'b-u.t,.--t;·he~seh01aP--may ... This is the opin-

ion ~f R .. Simeon ben Eliezer: Rab Simeon ben Ga~aliel says: When is 

this the case? When it is a matter of honor,but when it is a matter of 
,ri f!. ·,1 ·, :i"t 

affliction,any one may conr:d.der himself a =pr1// and bis act.ion will be 

regarded with favor 1 for he gains no honor from it,only pain~ 
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·The Ra~bis teach:If one fasts for a misfortune and that misfor

tune ceases,or if one fasts because of a sick person wbo gets well, 

the fasts must be finished~ If one travels from-a place where they do 

not fast,to a place where they-are fasting,the traveler fasts with 

them .. If one travels from a place where there is a fast~to a place 

where there is nonefthe traveler must keep on and finish his fasts 

( all the fasts which the people of his city have taken upon them-

selves ) .. If he has forgotten he is fasting,and he eate and drinks,, 

he shall not show himself before the oommunity,nor must he-indulge 

himself with deU.cacies,f or it is said (Gen .. 42: ): 11 And Jacob said 

to his sons: Why do you let yourselves be seen? 11 Jacob said to his 

sons:Do not show yourselves when you, have plenty either before Esau 

or Ishmael ( who are starving ) in order that they shall not be en

vit)US of you. 

It is written ( Gen~45:24 ): 11 Do not become agitated on the way11~ 

R~Elazar said;Joseph said to hie brothers~Do not busy yourselves with 

a question of Halacha,lest the road become unsteady for you Olest you 

los~ your way )~ Is this true? Did not R~ I1Afi bar Berechya say:If 

two scholars are·traveling together and do not converse on the Law, 

they ought to be burned? for it is said ( 2 K~2:11 ): 11 And it came 

to pass while they were walking on and conversing,behold,a chariot of 

fire and horsemen of fire and parted them bot,h asunder~ 11 They were 

saved because they were engaged in conversation;if there had been no 

convereation,they ought to have been burned~ There is no contradiction 

( between R~Elazar who said:Joseph said to his brothers etc~, and Rr 
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Ilai bar Berechya ). In the one case·( Joseph 1 s·brothers ),the pro

hibition refers to repeating traditions by heart;in the other ·casa;to 

speculation ( which is never interrupted). 

It is taught: Do not take large steps and bring the sun into the 

city. Do not take large steps,for it is said:A large step takes one 

five hundredth part from man 1 s sight. Ahd bring the sun into the city; 

this teaching is according to Rab Judah,who said in the name of Rab; 

A man should always go out ( of the city ) with~/~ 1
~( he should 

wait unt,il it is light;~/ I,[) 1~ refers t,o light according to Gen.; 1: 4 }, 

and he should always enter the ci.ty with~/W 1
~( while it is yet light 

in the evening· ),for it is said ( Gen.44: 3 ): 11 The morning dawned and 

the men were sent away .n 

Rab Judah said in the name of R~Chiya: If a man goes on a joutney, 

he should not eat more than in the years of famine~ What is the·raason? 1 

Here ( in Babylon ) they say it is beciause of diarrhoep,;In Palestine 
. I 

they say it is because ot ( lack of ) food~ What practical difference 

is there between these two opinions? There is this difference:the 

case of one who travels ( folio 11 a) on a ship ( One eats sparingly 

because of scarcity of foC'Jd,no-\; from fear of diarrhoe~·/ ),or the case 

of one traveling from one lodging-place to another ( One eats spar

ingly from fear of diarrhoea,not because of scarcity 6f food ). 

Rab Pappa used to eat a morsel of bread at every parasang he 

walked,though he was of the opinion that one should eat sparingly on 

a journey,because of fear of diarrhoea.( However,he was a stout man 

and was not afraid )~ Rab Judah said in the name of Rab: Every one 
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who undergoes privations in th~ years of famine is spared·an unnatural 

death ( by famine ·,swor·d etctl');for it is said ( Job"5:20 ): 11 In farn-
. / 

ine he redeemeth thee from death.,. 11 ( If this were not the meaning ),, 

the text should read ~~'7 h ( from· famine ) instead of~~ '7 ~ -- ( in 

famine ) ... What is really meant by this verse is that because he has 

undergone privations in the years of famine,he will be spared an unnat-: 
,/,, 

ural death ... (1y~1;; ,y1.1<'c,,-.. .1 .ff•_.,.·\ t, :.i,·:·.:u, 
,·· ..-,'t· :, ~f/-:· 1 ),.. 

Resh Lakisb said:' bne is forbidden to cohabit in the years of 

famj_ne,for it is said (Gen.-41:50 ): 11 And there was born to Joseph 

two sons before the year of famine came • 11 It is taught:They who are 

childless may cohabit in the years of famine!!' 

Our Rabbis teach~In the time when Israel is in affliction and ·a 

man withdraw himself from the community,his two guardian angels come 

and lay their hands upon his head and say: This man has isolated him

self from the community;let him not see its prosperity .. It is taught 

, in another Baraitha: In the time when the community is in trouble,let 

no man say: I will go to my house and eat and drink and say: Peace 

be unto thea,O my soul;for if he doetb thus,of him Scripture says (Is~ 

22:13 ): 11 And behold,gladness and joy,slaying of oxen and killing of 

sheep 1 eating flesh and drinking wine; Lat us eat and drink for tomor

row we die .. 11 What follows in the text 'f(Is .. 22: 14 ): 11 And it was 

revealed in my ears by the Lord of hosts ( as follows }~Surely this 

iniquity shall not be forijiven you until you die .. 11 This is the tem

perament of the average man ( for he at least fears daath ),but regard

ing the temperament of the wicked,how is it? It is written (Istl'5a:12 ): 
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"Come ye;I will bring wine~and let us swallow·abundantly of strong 

drinkiand like this day shall the morrow be,." What·follows in the. 

text? (Is .. 5?:1 ): "The righteous man perishes-and no man layeth -it 

to heart I' ,. .. .. .. .. for on account of the evil is the righteous man 

· / taken away~ ( 99..'..-~acoount of wha:t evil? On account, of not suffering 

I with. the community).. ., 
_I ll . /: 1.J (J' t t /; I t.!. ( <,' • 

~.fla-e¥-en- the v~r--Y---1,:i~-ht'e-_DU'S,r ought to suffer privations with the 
. I ✓I 

( 
community,for thus we find in the case of Moses,our teacher who en-

dured privations with the p)cople,for it fs said ( Ex .. 1?: 12 ): 11 And 

when the hands of Moses became heavy,then they took a stone ·and put 

it under him and be sat thereon,. 11 But did not Moses have a pillow or 

a cushion on which to sit? Yes,but he thought: Inasmuch as Israel·is 
• 

in distress,I will share their distress~ And every one who suffers 

privations with the community,deserves to live to see the prosperity 

of the community .. 

Perhaps a man may say:Who will testify against me ( if I hold 

aloof from the community·)? The stones and the beams of a man•s house 

wi 11 testify against him; for it is said ( Bab,. 2: (l.1. ) : 11 B1or the stone 

will cry out of the wall,and the wooden girders will answer it.," The 

school of R,.Shila says:Tbe two guardian angels of man will testify 

agaJ.nst him, for it is said ( Ps .. 91: 11 ) : 11 For he gives his angels 

charge over thee to guard thee in all thy ways .. 11 Rc-Ohidka says:Tbe 

soui. of man will tsBtify against him,for it is said ( Mio .. 7:5 ): 

n She that l:\.etb in thy bosom, guard against beg, the,. doors of thy 
-(--·\ .( -, .Jr ... ~ 

moutb., 11 And there are those who say that the 0bp-r;,~s of man will testify 
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against him,for it is said ( Is. 4S~0 ): "Ye are my witnesses;saith 

the Lord~" (The plural is used )* 

What is the meaning of the verse ( Dt~32:4 ): "The God of truth 

without iniquity«? The meaning of "•the God of truth« id:Just as 

the wicked are punished in the world to come,for even the slightest 

transgression which they do here,so in this world the righteous are 

punished even for the slightest transgression which they commit. The 

meaning of 11 (the God )without iniquity "i~ :Just as the righteous are 
:,~ .. 

rewarded in the world to come for even the slightest good deed which 

they do (in this world ),so the wicked are rewarded·in this world for 

even the slightest good deed which they do~ (Dt~32:4 ): "Righteous 

and upright is he"~ This teaches that at the momenl when i man is 

removed to the cemetery,all bis deeds are explicitly statednin his 
, ' 

/ j 

presence and the statement is made to him: So and so have you done in 

such and such a place,at such and such a time,and he answers,Yes! 

Then he is told to sign and he does so,for it is said (Job 3?:? ): 

« Ha maketh a man put his signature to all his deeds.« And not only 

this,but the individual acknowledges the justice of the verdict 

passed upon him and says: You have judged me rightly ,to fulfill what 

is said (Ps~51:6 ): "In order that God may be justified by thy words." 

Samuel .said: Any one who fasts should be called a sinner~ He is 

of the same opinion as that Tanna who teaches:R.Elazar Hakkappara,son 

of Rabbi says:It is written ( Num~6:11 ): ·« And he (the priest ) 

shailil. make an atonement for him ( the Nazarite) because he hath 

sinned alainst the soul.« 
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Against whose soul did he sin if not ( his own) in that he ab

stained from wine? And from this opinion may we not make an inference 

a fortiori? For if who who abstains only from wine is called a sinner, 

~hen one who abstains from many things ( by fasting ),ought.certainly 

to be called a sinner~ RrElazar says: Any one who fasts is called a 

saint,for it is said ( Num~6:5 ): "He shall be holy,letting grow un

touched the hair of his headr" By an inference a fortiori,we concluded 

that if one who abstains only from one thing (,dne) is regarded as a 

saint,then one who abstains from many things ( by_fasting ),ought oer- 11 

tainly to be considered a saint~ Samuel might still hold that the 

Nazar He is a sinner, bu·t that WI ""Ir refers to his letting his hair 

grow longr Elazar might also hold to his original opinion,tbat the 

Nazarite is a saint,but that he is cal,led a sinner when he bas defiled 

himself by contact with a corpse~ 

But did R.Elazar say that one who fasts is considered a saint )? 

Does he not say:A man should always conduct himself( folio 11 b )as 

if there was something holy in bis inwards,for it is said ( Hos~11:9 

"Within thee is something holyr" ( Bec1~se this something holy-is in 

distress) therefore I will not come into the city )~ But E.Elazar 

does not contradict himselfr In one case be thinks that one who is 

able to fast and does so,is called holy;in the other case,he who is 

not able to fast and yet does so ( Be is called a sinner ) is meant. 

Resh Lakisb said: He who fasts is called a saint,for it is said (Prov. 

11:1? ): "He who weans bis soul ( abstains from food and drink )is 

a saintly man,but he who troubles his flesh is a cruel manr" Rab 
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Shesheth said:As for that student in the school of Rab who fasts,may 
/. 

some dog eat his meal .. 

R .. Jeremiah bar Abba said:There is in Babylon no public fast ex

cept the ninth of Ab ( on all other fast days the rigorous prohibi

tions connected with fast-days are neglected) .. 

Rab Jeremiah bar Abba said (also),in the name of Resh Lakish: A. 

scholar should not fast,for he reduces the work of God.,(He is weak 

cannot learn ) "' 

Mishna: When the seventeenth day of Marchesvan has arrived,and 

the rain bas not come down,the individuals (righteous men) begin to 

fast the three fi~stsc- They eat and drink awaiting the night-fall et,cY., 

Gemara: R .. Zeera said in the name of Rab Huna: An individual 

%(, 1n_:)wbo vows g fas1; (wbo the day before says: I will f'ast tomorrow), 

even if he eats and drinks the whole night (until dawn),on the morrow 

he must say the prayer for a fast,(,J,J';f>,{ ),, If he remained in his 

fast over night (in that fast which he had vowed and does not eat any

thing all night),he may not say the prayer for a fast until he has 

eaten somet,hing to fulfil,) his duty as regards the fast of t,he night)., 

Rab Joseph said:Why does Rab Huna think that one should not say the 

prayer for a fast (if he has fasted all night according to the above 

instance )? Is Rab Huna of the opinion that one may' not fast for a 

few hours (when one intends to fast a few hours and fasts longer),or 

that one may fast for a few hours,but in such a case,one must not say 

the prayer for a fast? Abaya answered Rab Joseph:Rab Huna certainly 

believed that one might fast for a few hours,and that one who fasted 
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for a few hours must say the prayer fore fast,but in this instance it 

is different( The man did not the day before,vow to fast during the 

night,but only during the day following~).for he fasted during the 

hours of the night which he had not in the first place included 

vow)., 

Mar Ukba happened to come to Ginzak., The people asked him the 

following guestions:May one fast for a few hours or not? He could not 

answer, Are the earthen vessels of the gentiles (in which they bring 

wine for preservation ) to be used or not? He could not answer: In 

what clothes did Moses serve during the seven days of the inaugura-

tion?( Reference is made to the ordination of Aaron,Lev.,Oh.,8., Of t 

Aaron it is said,he wore the garments of the priesthood,but nothing 

is said of Moses;it is hardly to be supposed he wore his every-day 

clothes )" Nor could Mar Ukba answer tM.s question.He went and raised 

these questions in the academy~ The answers were: given as fol~ows: 

The rule is th~t one may fast for a few hours and must say the prayer 

relating to a fast;tbe rule is (regarding the second question )that 

the earthen vessels (of the gentiles) may after twelve months be 

used(without clearning them with water);the answer-(to the·third ques

tion)is that during the entire seven days of inauguration,Moses was 

clad in a white shirt (of linen);Rab Kahana teaches that Moses wore 

during this time a whit~ shirt which had no border~ 

Rab Chasda said: What (folio 12 a ) has been.said,that one may 

fast for a few hours ( and he who does so prays ; ,JI J j1 ) refers only to 

the instance when one eats nothing until evening~ But Abaye said:Such 
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a fast is cert&~nly a valid (complete) fast.(When one h~s vowed to 

fast until noon and then f a·sts the whole day; this however ,contradicts 

the opinion of Rab Huna that one may fast a few hours and it is a 

valid fast)~ Is not this statement of Rab Chasda superfluous? No! this 

statement is necessary for it refers to the case of one who changes 

minde( The case of one who had not vowed to fast a'tl all,but was too 

to eat until noon,so he then decides to fast the whole day). 

Rab Chasda furthermore said~Any fast on which the sun does not 

(if one has not fgsted until sun-set )should not be considered a 

fast .. To contradict this-the members of the academy quoted a higher 

authority(the Mishna) : The men of the guard. (Priests and Levites wh{i 

do duty in.the Tenple )begin to fast but do not finish their fast .. (They 

do not fast until night because they are busy with the service,yet t 

abstinence is called a fast). The men of the guard fast merely to af

flict themselves (with the community,not beJause of an obligation 

they have vowed,hence they can eat whenever they please)~ But come 

and listen to this (which contradicts Rab Chasda 1 s opinion that if 

one does not fast until night,it is no fast). 

Rab Elazar ban Zadok said: I am one of the grand-eons of Senaah 

ban Benjamin,and onee the ninth of Ab happened to fall on Sabbath and 

they postponed it to Sunday;we fasted on that day,but did rtot finish 

our fast because it was a holiday (the· day when this man 1 s family had 

to deliver wood for the Temple service). In this case also (they do 

not fast because of an obligation which they have vowed ),but merely 

to trouble themselves with the community~ Come then and listen to the 
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following(whioh J~ntradicts Rab Chasda 1s opinion ):Rab Jochanan said: 

I will fast until I come home~(He did this often,and if he came home 

at the second or third hour,be used to eat,yet he called it a fast) .. 

Rab Jochanan acted thus only because he wanted to be excused froru din

im5 with the Nasi (not because he had vowed to fast) .. 

Samuel said:Any fast which is not vowed in the day .... time,should 

be considered a fast .. If a man fasts (without having vowed bis fast in 

the day~-time), what about such s fast? RalJ!ba bar Shi la said: Such a fast · ' 

is like a bellows which is full of wind .. (So is one who fasts without 

vowing his fast in the day-tirue,filled with wind,for he bas abstained 

from food fo~ no purpose)~ 

When should one take upon himself the vow to fast? Rab said:At 

time cl.if the afternoon-pra-yer,.($ven.if one. is. in the. street.,be must 

say the formula). Samuel said:In the afternoon-prayer (for it is near

es1i his fast day)~ Rab Joseph said: The law is evidently like Samuel, 

for it is written in Megilla.th 1raa:nith (a list of the holidays on 

which one does not fast ): "These are the days on which one must not 

fast, therefore every man who has tak3m upon himself a series of fasts 

before these holidays,is bound (,9'!)• What does this mean? Does it 

not mean that he shall vow (a fast ) in bis prayer (which agrees with 

Samuel)? Nol it means that he is bound to fast (even on those holidays 

mentioned) .. 

R~Chiya and R.Simeon bar Rabbi differ on this point. One said:He 

shall vow a fast in his prayer,and the other said:He is bound to fast. 

According to him who says: He shall vow a fast in his prayer,it is 
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intelligible for we have learned: (If one has taken upon himself a 

vow in the afternoon prayer to fast,he may fast,otherwise he may 

not),. But how about the one who says:He is bound to fast (if the 

fast comes upon any one of these holidays,disregarding the matter 

of the afternoon prayer )7 He bases his opinion on Megillath Taanith: 

Every man who vows a series of fasts before these holy days,must 

keep his vow (and fast on the days which are mentioned in Megillath 

Ta:i,:nith),. How is this? An individual:)\r(i') who vows to fast every 

Monday and lhursday throughout the year,(and those days mentioned 

in Megillath Taanith happen to conflict with them,Monday and Thurs

day),if he has made his vow before our decree (before the Rabbis -

have appointed these holidays ),his vow annuls our decree (He may 

fast),but if our decree is made before his vow,the former annuls 

the latter (He may not fast on these holidays)~ 

Our Rabbis teach:How long may one eat and drink (during the 

night preceding a fast? Here reference is made to the fast of the in

dividual)r Until dawn,according to Rabbi;Eliezer bar Simeon says:Until 
/' ,, \ · (;,, , . ;-, : : J. : · &,.~,.Jr-"lfL---(/.1!,t>°.-'-"'· 

the cock crows (-ci-~en---0nce),. Ab aye said: The Babb is only teach these 

limits provided that a person has not finished his meal,but if he has 

done this,all agree that he must not eat,. In objection to this state-
ii 
!, 

ment,Raba had a tradition that even if one has arisen from the table, l( 
i•j ,. 

,l · 
he may (~it down again and )eat. This refers to a case, when the food i" 
has not been removed from the table. According to another version,Raba 

said:The Rabbis only teach these limits provided a person has not fall- · 

en asleep,but if he bas fallen asleep,he must not eat~ In objection to • 
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this statement,Abaye said:Even if one falls asleep and awakens,he may 

eat~ This refers to the case of one who merely dozes~ What is meant 

by dozing_? Rab Ashshe said: A sleep (folio 12 a )which is no sleep, 
c~'),_ (. ( J .,\, ~ V · 

a wakefulness which is no wakefulness .. When fu person is-e-alled,he 

answers,but does not know how to answer intelligently;however when 
/ 1,NU> -~(.d_. 
i'l..at.@~ he is reminded of what he .. sa4"€1, he remembers .. 
\ / ,1 

Rab Kahana said in the name of Rab:An individual who takes upon 

·v_ fi himself a fast (without specifying whether he does it as an individual 
' 

~~ \ o~-~ _th-'l.commun it y ) , is forbidden to put on hi. s sand a 1 s, for we ap-

prehend that he may have vowed a public fast .. What shall ha do? Rabe 

bar Rab Shila said: Let him say the fallowing formula (in his vow tb 

fast):Tomorrow will I fast as an individual., The Rabbis said to Rab 

Sbesheth:We have seen Rabbis who come to the fast-meeting with their 

sandals on., Rab Shesheth got angry and said to them: Perhaps they 

also eat· (at"these tirn2:s) .. 

· :Abaye and Raba were journeying ,having put on appantas,(a kinl 

of legging fastened to the shoe) ,n a public fast-day.,Meremar and 

Mar Zutra wore their sandals on the wroni feet (on a fast-day);the 

right sandal on the left foot and the left sandal on the right foot .. 

The Rabbis of the academy of Rab Ashehe used to go about like ~J/-a-J;-

~:~e1rsi- (On a fast-day they wore their sandals )., They were of the same 

opinion as Samuel who said:Thare is no public fast in Babylon except 

on the ninth of Ab~ 

Rab Judah said in the name of Rab:A man may borrow his last and 

pay .. (He may eat during the time he has vowed to fast and fast some 
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other day),. When I repeated this cpinion ·to Samuel,he said to me: 

When a man has taken upon himself a vow,he must pay .. He has vowed to 

afflict himself (to fast);if he is able to afflict himself,he must 

do so,if he is unable,he need not do so .. (He---m-ay-f:1'.S"t•on-another day,),. '
1 

According to ahotber version,Rab Judah said in the name of Rab:A 

man may borrow his fast and pay,. When I repeated this opinion to 

Samuel he said to me:This is plain for it is simply a vow;if one 

does not wish to pay a vow ( on tbe pro pep day), one may postpone its 

payment to the following or any other day,. 

Rab Joshua,the son of Rab Idi came to the house of Rab Assi;they 

peepared for him a three-year old calf and said to him:Please eat 

something,. Rab Joshua answered:! am fasting,. At this they said to 

him:Borrow and then pay back,.(Postpone your fast to some other day~) 

Do you not hold the opinion of Rab Judah,who said in the name of Rab: 

A man may borrow his fast and pay it back? Rab Joshua answered:! am 

fasting for a dream and Rabba bar Mechasya said in the name o( Rab 

Chama bar Gorya in the name of Rab:A fast is as effective for a 

dream(to counteract iti as fire for chips,. And Rab Chasda said:One 

must fast on the same day ( as the dream), while according to Rab Joseph: f · 

One must fast even on the Sabbath .. What amends shall one then make (forl. ie, 
lj \ I 

fasting on Sabbath)? ·He must fast some other day for having fisted,. If !: /; 

Mishna: When these have passed (the three fasts of the co111munity ),fi : JI 

and they have not been answered,the court decrees three other fasts 

for the whole community .. The people eat and drink during the day-time 

(before sun-set)of the preceding day~ It is forbidden to work,to bathe,· 

' 'Ii 
I~ l 

r Ii 
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to anoint,to wear sandals and to cohabit and the bath-houses are 

closed~ If these three fasts pass without being answered,the court 

decrees seven additional fasts upon the community,making in all thir

teen public fasts~ 

The only difference between the first (six) fasts and the last 

(seven) is that on the latter,the alarm is sounded and the shops are 

closed~ On Monday shortly before sunset the doors are left ajar;on 

Thursday they are kept open in honor of thi Sabbath~ If these (seven) 

fasts pass without being answered,one lessens one 1s efforts to some 

extent in business,in building,in planting,in the preparations con

nected with an engagement or marriage,ona greets another a little 

demonstratively,acting like men reproved by God~ The individuals 

( a 1 i 1n1)again begin to fast and continue till the end of Nisan,. When 

Nisan is passed and the rains have not come down,it is a sign of a 

curee,for it is said (1 .. Sam~12:17)" Is it not wheat-harvest to-day?I 

will call unto the Lord and he will send thunders and rain~ ~ .. ~ ,.« 

Gemara: It is right that all those things which are pleasures, 

such as batbing,anointing and cohabitation (should be forbidden},but 

work is pain~(Why is it prohibit3d?)Rab Chasi~ said in the name of Rr 

Jeremiah bar Abba:Scripture says (Joel 1:14 ): "Sanctify a fast, 

proclaim a solemn assembly,gather the elders~ ~ ~ ~"~ The fast-day 

is like the holiday (i1iJt7 ) .. Just as work is prohibited on a holiday, 

so is it also prohibited on a fast-day~(In Joel TJJ~ and i/'7 iiij are 

mentioned together~)If your analogy is correct,then just as work is 

prohibited during the night of a holiday,so ought it also to be pro-
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hibited during the night of a fast. R.Zera said'.It was explained to 

me by Rab Jeremiah bar Abba:Scripture said:(Joel 1:14):" Gather the 

elders." One may make an analogy on the basis of the assembly of 

elders~ As the assembly of elders occurs in the day-time(for at night, 

each is in his own home),so also does the fast occur in the day-time. 

If you make this analoey >ther, I would 1'H'JY "Lbot just as the assembly 

of elders is at noon,so should the fast begin at noon~ Rab Shisha, 

(lt'IA~ ( son of Rab Idi said:'fhat the assembly of ,eld:3r:s is in day•-time,sup~

ports Rab Huna who said:The assembly is in the morning.(6n a public 

fa~t-day they are assembled in the house of assembly in the morning.) 

What are the proceedings (when the community assembles in the t 

morning and fasts the whole day)? Abaya said:From morning until noon, 

they consider communal affairs (if there is any violence or theft); 

from noon on for a fourth part of the day (From noon till night,the 

time is divided into two parts),they eead from the Pentateuch and 

have the additional reading from the Prophets~ During the last quarter 

of the dayJthey pray to GodJor it is said (Neh~9:3): 11 And they 

stood up in their place~ and read in the Book of the Law of the Lord, 

their God,the fourth part of the day;and another fourth part they 
,, 

made confession and prostrated themselves before the Lord;their God~ 

I might say(folio 13 a) that the order is reversed(Bible readings and 

prayer the first half of the day,and the consideration of communal 

affairs afteiwards)~ Let this not enter gour mind,for it is written 

(Ez~9:4): 11 And then there a sembled unto me every one that teembled 

at the words of 6hd God of Israel)becausa of the trespass of the 
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exiles~ ,. 11 ;it is also written (gz,.9:5): 11 .~nd at the ever:d.ng 

sacrifice I rose from my fasting,. ~ ,. and I spread out my hands 

unto the Lord,my Godr" (From these verses we conclude that they 

prayed and fasted in the afternoon)~ 

Raphram bar Pappa said in the n~me of Rab Chasda:On every fast 

which is decreed for the sake of mourning,as for example 1 the fast on 

the ninth of Ab (mourning for the destruction of the Temple),or the 

fast of a mournet for his dead,it is forbi}den to bathe either in hot 

or cold water~ On any fast-day which is decreed in order to diminish 

pleasure,as f6r example 1 a fast of the community, it is forbidden to 

bathe in hot water,but permitted in coldr Rab Idi bar Abbin said~ We 

might have inferred this too from the Mishna(that it is forbidden to 

bathe in hot water) 1 for the Mishna says (regarding a public fast):And 

the bath-houses (which are of hot water )are closedr (We might also 

') have inferred that though hot water is forbidden,cold is permitted~ 

Abaye answered: (Nol your inference is not valid for)how could the 

Tanna say in regard to the prohibition of cold water:The rivers 

:,'. ·.li,! 
:, i: fi 
::\ r ;:: it . 

i Hf 
·\ 1' ·: t, 

should be closed?('11his is impossible ) .. Rab Shisha, son of Rab Idi said; j ,. rl: 

My father found this difficulty:Since the Mishna says:It is forbidden t~ 

bathe,why does it add:Tbe bath-house• are closed? (From the first exprat 

sion we infer th1~ both hot and cold water are forbidden;from the 
J / !Vl'' ,,fl.y f/ ' ; ,, .' ' 

ond ex~ression only hot wa1.,er is f crbidden~ May 11'vJ~ not infer that 

though one must not bathe in hot water,one may do so in cold~~ 

sec-

Shall we say that the follcwing stttement supports Rab Chasda (He 

says:On every fast which is decreed for the sake of mourning it is 

i 
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forbidden to bathe both in hot and cold water);All who are obliged to 

take an immersion ( a woman during menstruation or after.confinement) 

bathe in the proper way whether it be the ninth of Ab or the Day of 

Repentance~ In what water (hot or cold )? How can we say it is in hot 

water? There is no immersion in hot water for it 
i,,f 

is drawn (and· t;Jheref ore 
1 
;\i' 

unfit for immersion)~ But must we not conclude that the 
111 

immersion is . 

in cold water? In the case of those who are bound to take 
111 

an immersion 1 ii 
! 

yes;in the case of others,not(They cannot· bathe either in hot or cold 

water)~ Rab Chana bar Kattina said:This only refers to the hot 

springs of Tiberiast(Therefore those who are to take an immersion may 

bathe in them,others may not,but cold water is permitted to allt) If 

this is true,let us hear the other clause:Chanina,chief of the priests 

said:The Temple is deserving of our giving up a bath once & yeart If 

it is as you say,tb1t one may bathe in cold water,let him dos ~(Why 

should it be said that one should forego a bath once a year for the 

sake of the Temple)? Must we not then conclude that one who is bound 

take an immeision may not,even for the sake of the Temple,take it in 

hot water,while others must not bathe at all~ Rab Pappa said: (I still 

maintain this refers to the hot springs of Tiberias~ Hence those who 

are bound to take an immersion may do so,others may not,but all are 

permitted to bathe in c~ld water )~ The meaning of R~Chanina 1 s state

ment that one may omit a bath for the sake of the Temple,r~fers to a 

place where there is no cold water~ 

Come and hear! Whenever the Rabbis say:It is forbidd3n to work, 

they refer )nly to the day but not to the night;when they say it is 
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forbidden to wear sandals,they refer to being in a city,but not when 

traveling (outside the city). How do they carry this out? When they 

start on the way,they put on their sandals;on entering a city,these 

are removed .. And when it is forbidden to bathe ,the prohibition refers 

only to the whole body,but one is all9~ed to bathe one's face,hands 

and feet;tbe same is the case with him who has been excommunicated-and 

with a mourner~ What is meant by the statement:The same is the case 

with one excommunicated and with a mourner? May one not conclude that 

it refers to the three statements above which would include bathing? 

What water is to be considered? Shall we say:One is permitted to 

bathe 6ne 1 s face,hands and feet in hot water? Did not Rab Shesheth say: 

One is forbidden to dip even a finger in hot water?(From this we could 

infer that one is forbidden to bathe one's whole body in cold water 

also ), Must we not oonclude that the st,~ement refers to cold water? 

No! I still maintain it refers to hot water,and that which you find 

difficult in the expression:The same is the case with one excommunica

ted and with a mourner,refers to the other prohibitions (sandals and 

anointing),not to bathing~ ( I still maintain that in hot water one 

may bathe faod;hinde and feet,but in cold water,one may bathe the 

whole body). 

Come and hear! R~Abba,the Priest said in the name of R~Jose,the 

Priest:It happened once that the two sons of R~Jose bar Chanine 

died,and he bathed in cold water during the entire seven days of 

mourning~(Consequently we infer that a mourner may bathe in cold water) 

This was a case when his periods of mourning came in succession,fcr 



it is taught:lf a man has two periods of mourning in succession;and 

his hair becomes too heavy on him,he may lighten it with a knife;and 

he may waslii his clot.hes with water" Rab Ohas&ka a aid: He may 1 ighten 

his hair with a knife,but not with a scissors;he may wash his clothes 

with water,but not with soap(carbonate of soda) or sand~ Raba said:One1[ 
~I 

is permitted to wash; in cold water all seven diys of mourning,for 

this affords as much relief as meat and drink~ 

At the academy the following wis brought in contradiction·(folio 

13b):A girl beginning maturity (at the age of twelve years and six 

months)is not allowed to disfigure herself at the time of mourning for 
'{(, 

her father;a girl not yet matured(from twelve to twelve and one half 

years) may do so.- To what does this refer? Does it not refer to bath

ing? If so,in what Nater may she bathe? Shall we say that the state

ment as t~ a girl of maturity not bei~g allowed to disfigure herself 

means that she may bathe in hot water? Nol for did not Rab Chasda aay: 

A mourner is forbidden to dip even a finger in hot water? Must it 

then not be that a girl of ffiaturity may bathe in cold w:i,ter? Nol there 

is in this nonreference to bathing,but to ~yeing the hair and painting 

the eye-lids~ 

Shall we s:i,y that the follcwing offers any evid:hnce? Rab .4bba the 

Priest said in the nam3 of R~Jose,tha Priest:It happened bnce that the 

two sons of R .. Jose bar Chanina died and he bathed in cold water during 1
' 

the entire seven days of mourning~(Consequently we infer that a 

mourner may bathe in cold water )~ But it may be said:This was a 

case when his periods of mourning came in succession,for it is 
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taught:If a man has two periods of mourning in succes~ion·and·his 

hair becomes too heavy on him,he may lighten it with a knife and 

may wa3h his clothes with water .. Rab Chasda said:He may lighten his 

hair with a knife, but not with a scissors;he .~ay wash h:i.s clothes with 
{) t 

water,but not with·soap or sand or mineral substance .. .4notber version 

has it that Raba said:A mourner is forbidden to·batbe in cold water 

during t,he entire seven days of his mourning .. Bow dm<s this differ 

from a case of meat and food(for ~aba sai~ before,it was permitted 

to bathe in cold water)? In the former case it w,a,::3, permitted 1 to offset 

the effect of the mourner's grief .. 

Shall I say that the follcwing offers any evidence? A lirl be-· 

ginning maturity is not allowed to disfigure herself at the time of 

mourning for her father;a girl not yet matured may do so .. (Does not 

this refer to bathing)? If so,in what water may she bathe? Shall we 

say that the statement as to a girl of maturity not being allowed to 

disfigure he~Jself nf3ans that she may bathe in hot water?· Nol for did 

Rab Chasda say:A mourner is forbidd~n to dip even a finger in hot 

water? Must it not be that a girl of maturity may bathe in cold water? 

Nolthere is in this no reference to bathing but to dyeing the hair 

and painting the eye-brows~ 

Rab Chasda sai~:This teaches that from this special case,the 

general principle is d3duced that a mourner is forbidden to wash dur

ing the entire sev~n~dags of mourningr This is the rule:A mourner 

is forbiiden to bathe his whole body both in hot and cold water during 

the entire seven days of mourning,but face,hands and feet,he is forbid~' 
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den to bathe in hot water,but permitted in cold.However to anoint 

his body even the least bit is forbidden,unlees ·it be to remove the 

dirt, t 

When do we mention the prayer for a fast( IJ'J)))? Rab Judah 

took his son Rab Isaac and taught as follows:an individual who has 

vowed a fast must say a prayer in connection with the fast.Where does 

he say it? Between the blessing which treats of redemption and that 

which treats of healing(the seventh an~ eighth of the "Eighteen Bene

di~tions"). Rab Isaac objected to this saying: Can an individual es

tablish a blessing for himself? Rab Isaac thought the fast-prayer 
'•~t 

should be inserted in the blessing which treats of God bearing prayer 

(the fifteenth of th~ original "Eighteen Benedictions"), and Rab 

Sheshetb was of the same opiniont The objection was raised among 

the Rabbis:There is no difference between the indiv{dual and the 

community (as to a fast) except that the former prays eighteen bane-

and the latter prays nineteen~(The fast-prayer is inserted between the 

seventh and eighth benedictions). 

What is to be understood by individual>and what by community? 

Shall I say the term individual (,'n')means a single person and com

munity(,1~1~) means the deputy of the cong~Bgation? How then could 

it be said that there are nineteen banedictions which the deputy 
''t 

reads? Do we not, read in the Mishna(Taanith '.l.6a) :)'.She deputy of the 

congregation says twenty-four benedictions on the fast-day?But must 

one not conclude the following:There is no difference between an 
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an individual who takes upon himself the fast of an individual and an 

individual who takes upon himself a public fast,except that in the 

fcrmer instance he prays eighteen anJ in the latter,nineteen bene

dictions? From this one may infer that an individual can establish 

a blessing for himsalfm No!tbie inference is not valid,! sti11 claim 

that by in1ividual is meant a single person and by community,the 

deputy of the congregation,that which you find difficult-that the dep~ 

uty of the congregation prays twenty-four benedictions ~doas not re-

fer to the first three fasts,for on them there are no twenty~four 
(ft 'V 

b,enedict ions •. AnJ is it true that, there are'\ twenty-four benedictions 
/ l • -~~ 

on the first three fasts? Does not the Mishna in teaching the differ-

ences expressly say:Tbere,is no difference between the first three 

fasts and the middle three except that on the first three,work is 

permitted,wbile on the middle three,it is forbidden~ Consequently 

it may be inferred that as regaris the twenty-four benedictions,both 

sets of fasts are alike~ 

(There may be !lther: differences ),,[fore the Mishna only teaches 

certain differences and omits others~ But what alse did the Mishna 

omit so as to be justified in omitting this? And furthermore,the 

Mishna teaches expressly that there is no other difference~ In answer 

I may say:The Mishna is here speaking about prohibitions,not about_ 

prayers~ And if you wish,I may evan say that on the middle fasts like

wise,one does not pray the twenty-four benedictions~ Is it true that 

there are not twenty-four benedictions on the middle three fasts? Is 

it not taught:There is no difference betReen the second three fasts 

: ' 
I 

I 

'iii :1: 
'' 



and the last seben,except that on the latter the alarm is-given and 

the shops are closed~ C6nsaquently it ~ay be inferred that in all 

other things they are alike~ But shoul1 you say that here too the 

Mishna teaches certain differences and omits others (the diffetenca 

as to prayer ),then I would say it is expressly taug~t that there is 

no other diffeeence~(Both therefore,have the twenty~four benedic

tions),, 

In answer it may be said:How can y9u hold the opinion that the 

e~pression "there is no difference "is to be taken literally?(folio 

14 a) Does not the Mishna omit the fact of the ark being brought out 

into the street (which is done only on the last seven fasts~? If ~ 

you maintain the expression "there is no difference "is not to be 

literally because the carrying out of the ark is not mentioned,! may 

say that this is no omission,for the Mishna is teaching about the 

things done privately (the sounding of the alarm and the reading of 

prayers in the synagog),not those done publicly (the ark being carried 

into the street of the city)~ 

Rab Ashshe said:That both the middle three and the last seven 

fasts are alike in regard to the twenty-four benedictions,is also 

proved by a conclusion from the expression used in the following 

Mishna (Taanith 12 b):The only difference between the first (six) 

fasts and the ltlst (seven) is that on the latter the alarm is sounded 

and the shops are closed,consequently in all other things they.are 

alike~ But should you say that hare too the Mishna teaches certain 

differences and omits others,then I would say it is expre~sly taught 
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that there is no other difference~ 

In answer it may be said:How can you hold the opinion that the 

expresi:rion 11 there is no difference 11 is to be taken literally? ·E)oes 

not the Mishna omit the fact of the ark being brought out into the 

street?(This is done on the last seven fasts only)~ If you maintain 

that the expression 11 there is no difference 11 is not to be taken liter

ally,because the carrying out the ark is not mentioned,! may say that 

this is no omission,for it, is treated of' in ano·ther (the second) chap

ter~ Now that you come to this opinion (that the fact of the ark be-

ing carried out is not an omission;since H is treated e ls<-,where), l may 
',~•-

also say that the f ac1; of the difference in the number of blessings,is 

also not omitted for it is also taught in the second chapter. 

What is the conclusion? (Where does the individual say the fast

prayer )? Rab Samuel bar Sasratai said)as did Rab Chiya bar Ashshe 

in the nmme of Rab: Between the benediction treating of redemption and 

that of healing (the se1enth and eighth)~ But Rab Ashshe said in the 

name of R.Jannai,son of R~Ishmael:In the benediction treating of God i 
I 

hearing prayer (the fifteenth of the original 11 Eighteen 

The rule is according to the latter opinion~ 

Benedictions"),,[·· 

One Baraitha t3aohes:Pregnant woman and wet nurses fast on the 

first set of fasts,but not on the last;another Baraitha teaches:Tbey 

fast on the last set of fasts,but not on the first;still a third 

Baraitha teaches:They fast neither on the first nor on the last~ Rab 

Ashshe said:If you conclude that they fast on the middle fast-days, 

then the three Baraithas will not contradict each other~(In the first 

I 

·,' ) : 
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Baraitha,by first fasts is meant the first from the last~the middle 

fasts;in the second Baraitha,by last is meant those after the·first, 

the middle fasts)~ 

Mishna: The only difference between the first (six) fasts and 

the last (seven) is that on the latter the alarm is sounded and the 

shops are closed., 

Gemara: How is the alarm sounded? Rab Judah said:With the cornet., 

But Rab Judah,son of Rab Samuel bar Shilath,said in the name of Rab: 

"v/ "':~~~- 1 J 1J>' is shouted in a loud voice., Do you t,hink that he who says 
j\ - , 

that the alarm is sounded with,t_he t.J'J:J does no1i think it is alBo 

by the cornet,and he who says it is sounded by the cornet,does not 

also think it is done with the /J I J 7 ? Is it not taught: They do not 

decree (referring to the last fasts)less than seven fasts on the com

munity,and on them there are eighteen soundings of the alarm;the 

sign for this is Jericho,for at Jeri9ho the cornet was sounded~ This 

is then a refulation for him who would say:The alarm ie only sounded; 

with the / J 'J?'" This is true, but when the alarm is sounded by the oor

het, no one denies that it is called a sounding of the alarm~they differ 

as to whether. the sounding of the alarm ·with the I J 'J)) is also called 

a sounding of the alarm. One thinks it is and one thinks it is not., 

According to him who says that if the alarm is sounded with the tJ'J1 

it is called a sounding of the alarm,we infer that if it be sounded 

the cornets,it should surely be called a sounding of the alarm;and 

according to ~im who says that if the alarm is sounded with the cor-
-1-

o,t4/v~,,.·t i' i._ 

nets,it is called a sounding of the alarm,we infer that if it is 
/i 
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sounded wHh the / J ',J 'j, it iB Y,P~\ so called., 

But is it not taught:Over all the other calamities which break 

forth,such as scab,locusts,flies,hornets,ijnats or over~running of 

the land by snakes or scorpions,they do not sound the alarmjbut cry 

aloud? Consequently it may be inferred,since crying is with the mouth, 

sounding the alarm must be with the cornets .. (Making a noise with the 

mouth is therefore not called sounding an alarm)~ There are here 

two different opinions of two Tannaim,fo~ we learn in the Mishna:Over 

the following is the alarm sounded on Sabbath:over a city besieged by 

invadars,a river overflowing its banks and a ship dismantled at sea~ 

R.,Jose said:Here it is meant that they cry for aid,not that they pray 

concerning these calamities., How then did they cry for aid? Should I 

say:It was done with the cornets? No!t'or the cornet cannot be blown on 

the Sabbath. Must I not conclude it was with the 1J 1Jj and such ac

tion is called sounding of the alarm? This concludes the rnatter~(We 

see the Tannaim differ on the subject)~ 

In the time of R .. Judah the PrinceJthere came a plague (folio· 14b) 

Ha instituted thirteen fasts but they were not answeeed~ He intended 

institute more,but R.,Ami said:The Rabbis said that one must not 
1rh r /'"',,:.<I 

trouble the community ,m,6,iS,e-,,trh~n. what is sufficient .. R .. Abba, son of R.-

Chiya bar Abba said: When R.,Ami did this (said that one must not 

trouble the community too much) 1 it was for his own sake.,(He did not 
~fi-,t:"':····l .( .. ,)(!i:-L.l."- . '--·~_,:,/ >/ :.' ... _: .. 

wish 1,o fast any more),, B-u-t:.:.t:hi:s:::Js . .::wha:t.'.R~Chiya bar J\bba 1 in the name 
' 

of R .. Jochanan 1!'ea-½½y-·e-a~i4i: The Rabbis teach(that one must not, 

more than thirteen fasts)only as to rain (lack of rain),but as to all 

.. 
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other calamities,one continues to fast until the fasts are answered 

· (the calamities are removed)~ 

'.I.1he same is taught in a Barai t;ha: What the Rabbis say abou~; fast-

ing three fasts (the first and middle fasts )and {the last)seven fasts, 

refars only to rain,but in the case of other c~lamities,one continues 

to fast until the fasts are answered~ Should you say that this refutes 

R~Ami (who said that one mpst not trouble the community too muoh),R~ 

Ami might ans111,er: 'fher.e are here two different O!)inions of two Tannaim, 

for it is taught (in another Baraitha):They do not institute more than 

thirteen .public fasts in order not to trouble the community more than 

sufficient,this is the O!)inion of Rabbi;Rabban Simeon ban Gamaliel 

says:This is not the reason (why there are not more than thirteen 

for lack of rain,that the community might be troubled-too mucb-) .. It is 

b0caus0(after the thirteen fasts) the time for the first shower is 

past .. 
I• 

The !)eople of Nineveh sent to Rab'."!(to ask the following ques-

tion: Suppose that even at the time of the summer ·solstice;we need·tain, 

what shall we do? Shall we consider outselves individuals or a commu-
tv i,_ l , ( d_ 

1 
~, 1~ ~- · / -

nity? If as individuals,sl1,fd01 w~~ pray for rain in the benediction· re-

garding prayer. (the fifteenth of the original "Eighteen Benedictionsfl), 
I t i/i\ t..'.f.~.. i-,-.-~lcL IF.:·.:-•'< ,.:··· 

~iz:,·ri:-f. as a community ,,shal,1 we,.-,1;lray for rain in· the benedio1i'.i.on· of· the 
/! 

years {the ninth· )? Rab sent them back the answer.: Ye· shall consider 

yourselves as individuals and pray for rain in the benediction treating 

of prayer (the fifteenth)w The objection was rais~d as follows:Rab 

Judah has ~aid:When(is this the order of the fasts)? When the years 



normal(when it is sowing time in Marchesvan and harvest time in Nisan) 

and Israel dwells in its own land,but in our time all depends upon the 

year(whether it needs much or little rain) and upon the place (for 

instance Nineveh which needs rain at the time of the summer· solstice)~ 

Then it was ~aid to the objectors:You bring a Baraitha to refute Rab{~ 
I, 

Ralf; is a 1ranna (a higher authori t;y ) and may differ with a BaraHha~ 

What is the outcome of all this? Rab Nachman said:One prays for rain 

in the benediction of the years (the ninthhRab Shesheth said:In the 

benediction treating of prayer (the fifteenth)~ The rule is however, 

according to Rab Sheshetb~ 

The Mishna teaches:On Monday the doors· (of the shops)are left 

ajar shortly before sunset;on Thursday,all day in honor of the Sab

bath,. 

Gemara:The question was raised (in the acadrnmy ):How is it? Does 

the Mi:=~hna :tl:eally teach that on Monday the doors of the shops are left 

ajar shor·t ly b0f ore sunset, but on Thursday, they. an, left ajar all day 
.· k•\ ((;;· r~ : : '( t:(.,.,(1. . . ,'~ /!c·'· 

in honor of the Sabbath1 El;;-hap;_~·~n· Mo~day the doors are l.eft ajar, 
/ i' ... /j 

while on Thursday they are kept open all dayi Come and hear!for it is 

taught in a Baraitha: On Monday the doors (of the shops) are left 

ajar towards evening,while on Thursday they are kept open all day in 

honor of the Sabbath~ If the shop has two doors,one is kept open and 

one closed;if the shop has a portico opposite the door,tha shop may 

kept open as usual(even on Monday) for there is no harm done (since 

the shop cannot be seen)~ 

The Mishna teaches:If these (seven fasts),are passed without 
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being answered,one lessens one's efforts to some ext~nt-in·business,in 

building and in planting~ 

Gemara:It is taught:By building is meant building for joyful pur

poses and by plahting is meant also for joyful purposes~ This building 

refers to the making of a canopy for a son's marriage;this planting 

refers to planting a royal banguet-hall~(Others take J'J~ to mean a 

permanent dwelling and iJ ')1 '/f)J to mean a temporary strucrture and ref er 

both to a son's marriage)~ 

The Mishna teaches: If these (seven fasts )are passed without be

ing answered,men are less demonstrative in their greetings~ 

The Rabbis teach:Colleagues (soholars)do not exchange greetings;~ 

if howev.er, the common people greet them, they return the salutation 

with low voice and with seriousness~ And they are wrapped up and sit 

like mourners and men excommunioated,like men under the rebuke of God 

before he has shown them mercy~ 

R~glazar said: A prominent man is not permitted to prostrate him-
't? ;-.J ( > (' ! ,:~,.;- ;~' z:~t r. -~' , . .,(~. ;..i) 

self (to humiliate himself before the publio)unless:he feels himself 

as great as Joshua bin Nun,-thEm will -he- be heard like him, for it is 

said ( Josh,. 7: 10): 11 .~ei:3e, why hast thou prostrated thyself 11 ? R" Elazar 

furthermore said:A prominent Jan i~,pqt permitted to gird himself with 
(i;t /-J (. ,t ! ?1.- /' /·! .?;\ ,_;_f·. /'-

sac k1-c lot, h unless
1 

,~~; f-eel~ksur:e he will be answered like Jehoram, the 
,1;,, 

son of Achab, for it is said ( II.- K.- 8: 30): 11 And H came to pass, when 

the king h~ard the words of the woman,that he rent his clothes as he 
H'. 

was passing along the wall,and the people looked,and behold,he had 

sack-cloth beneath upon his flesh~ 11 (The fam{na was removed )(IK~7: 1)~ 
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R,..Elazar further said:Not every one is answered if he tears his gar-

// m.ents or prostrates himself,.. Moses· and Aaron were answered· after 

having prostrated themselves,but Joshua and Caleb·(who were not as 

prominent )were only answered when they had rent their garments,.. In 

the case of Moses and Aaron,it is written(Num~14:5):" Then Moses and 

Aaron fell upon their faces "~ In the case of Joshua and Caleb,it is 

written(Num,..14:6):" And Joshua bin Nun and Caleb ban Yephunneh rent 

their garments~" To this opinion R~Zera ,and according to others1 R,..Sam

uel bar Nachmani. objected:If the text simply had Joshua,your opinion 

would hold,but since the text bas "And Josbua" 1 w0 conclude that be did 

both ( he prostr,ated himself and ·~ore bis gat·meni.;s) ... )(/ 

R~Elazar furthermore said:Not every one will rise (before Israel 

in Messianic times) and not every one will bow down;kings will rise, 

but princes will bow down,for it is written(Is,..49:?):" Thus saith the 

Lord
1
tbe Redeemer of IEraelJhis Holy One,(fo1io 15a) to him who is 

despised by menJto him who is abhorred by nations~to the servant of. 

rulers,kings shall see it and rise up,princes,and they shall ~rostrate 

themselves~" To this opinion R~Zera,and according to others,R~Samuel 

ba1· Nachmani obj(~cted: If the text read 11 M1d. princes shall bow down· 1!, 

your opinion would h6ld,but since the text has: "Princes and they 

shal 1 bow down 11, we concl ud.e thai.; both · kings and princes shall ris~1 

and also prostrate themsalves~ 

Rab Nachman bar Isaac said:I myself do not think that every one 

will enjoy the light,nor will every one enjoy gladness;the righteous 

shall enjoy the light and the upright shall enjoy gladness,for it is 

i .,: 

:~ ti: : 
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writ,ten ( Ps~ 9?: 12): 11 Light, is shown for the righteous and gladness 

for the uprigb"I; of heart,, 11 





( 95 ) 

CHAPTER II. 

Mishna:What is the order of proceedings on (public)fast-days? 

'The people carry out the ark to an open place in the city and· put on 

top of it wood~ashes and likewise on the head of the Nasi and the 

Pr3~ident of the Court,while each person puts the ashes on his own 
: ' -~ "'"_: ! ,, 

head~ Ai'~1d -~~~ among them speaks to them admonitions to penitence 

as follows:My brethren,it is not said of~the people of Nineveh:And 

God saw their sack-cloth and their fasts,but (Jon~3:10):" And God 

saw their deeds,that they had turned from their evil way"~ And in 

the tradition (the Prophats),the prophet says(Another translation ~ 

might be:And in his rebuke,the prophet says): "Rend your hearts and 

not your garments "~(Joel 2:13)~ 

When they stand for prayer,they bring down before the ark an old 

man,one skilled(in reading the prayers), one who has children with 

nbthing in the house,in order that he may give his whole attention to 
i 

his prayerl' This man recites for them twenty-four benedictions,eighteen ,r 

which are usually recited on week-days and six additional onesl' 

These are the Zfuchronoth(that portion of the Musaf of New 

Day which treats of Divine remembrance) and the Sh~faroth (that por

t,ion treating of Revelation): Ps~ 120: 11 In my distress, I called upon the 

Lord and he answered me~ .... " .. - 11 ; Ps., 121: 11 I lift up my eyes 

unt;o the mountains; whence shall come my help? .... .- .... 11 ; Ps., 130:" Out 

of the depths,I cried unto the Lord 11 etc;Ps~102: 11 A prayer of the af-

flicted when he is overwhelmed~ ., " .. ~ .. ~".-
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Rab Judah says:One need not say the Zichronoth and the Shofaroth, 

but in place of them,one says the sections (I,.K,.8: 37): 11 If there be 

famine or p3<st ilence in the land .. .. "' .. 11 and ( Jer .. 14: t): 11 The word 

of- the Lord which came unto Jeremiah regarding the plague .. 

To each benadiction,one adds at the end the gist of the benediction~ 

To the first is added:He who answered Abraham on Mt~Moriah will 

answer you and will hearken unto the voice of your cry this day~ 

Praised be thou 1 0 Ood,Redeemer of Israel~' 

To the second is addad:He who answered our fathers by the Red 

Sea will answer you and will hearken unto the voice of your cry this 

day~ Praised be thou,O God,who remamberest the forgotten~ 

To the third is added:He who answered Joshua at Gilgal will ~n

swer you and will hearken unto the voice of your cry this day,. Praised 

be thou,O God,who hearkenest unto the sound of the trumpet .. 

To the fourth is added:He who answered Samuel at Mizpah will an

swer you and will hearken unto the voice of your cry this day~ 

Praised be thou,O God,who hearest complaint~ 

To the fifth is added:He who answered Elijah on Mt~Carmel will 

answer you and will hearken unto the voice of your cry this day~ 

Praised be thou,O God,who hearest prayar~ 

To the sixth is added:He who answered Jonah from within the 

whale will answer you and will hearken unto the voice of your cry 

day .. Praised be thou,O God,who answerest in time of trouble~ 

To the seventh is added:He who answered David and s,1omon ,his 

sonjin jerusalem will answer you and will hearken unto the voice of 

I, 
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your cry this dayc- Praised be thou,O God,who showest mercy unto the 

landc-

It happened (folio 15b) in the time of R~Chalafta and Rc-Chan

anya ben Theradyon that some one stepped before the ark and recited 

the whole of the benediction and the people did not answer,Amen!Then 

the superintendent of the pr.ayer-meeting said:Sound the plain note, 
. \ 

.~f " . : 

ye Pries'l;s; t-,hey di.1:l"so," (Whereupon he who stepped before the ark con-

tinued): He who answer.ad Abraham, our. fat her on Mt .. Moriah will answer 

you and will hear.ken unto the voice of your. cry this day(after which 

the superintendent of the pr.ayer-meeting said):Sound the tremolo~ye 
, ,} 1" C:, ;. , ' I 

sons of Aaron; ~y.,~Jd,.,soc- (Then he who stepped before the ark said) :tlle 

who answered our fathers by the Red Sea will answer you and will 

en unto the voice of your cry this day~ But when the matter came be

fore the Rabbis,they said:This custom does not prevail except at the 

Eastern Gate and on the Temple-mount~ 

On the three first fasts,the men of the guerd(a weekly division 

of Priests and Levites for. duty in the Temple)begin to fast but do 

not finish~(They must have strength in case they are needed to help 

the service),but the men of the priestly division(a smaller. group for 

each day of the week)do not fast at all~ On the three middle fasts, 

the man of the guard begin to fast and finish,while the men of the 

priestly division begin but do not finish~ On the seven last fasts, 

both the men of the guard and the priestly division begin to fast,and 

fast until night~ The above is the opinion of R~Judah,but the Rabbis 

say:On the three first fasts,neither the men of the guard or of the 



priestly division fast at all;on the three middle fasts,the men of 

the guard begin to fast but do not finish,while the men of the 

priestly division do not fast at all;on the seven last fasts,the· men 

of the guard begin to fast and fast unto the end,while the men of the 

priestly division begin to fast,but do not finish~ 

The men of the guard are permitted to drink wine by night but 

not by day~(At night they ara not likely to be needed)~ The men of the 

priestly division are not permitted to drink wine either by day or 

night~(They are busy all the time)~ The men of the guard and the men 

of the post(priests,Levites and Israelites who accompany th~_daiJy. 
(·-,:\'/ ,,,.,•f ;/f_r~.--

services in the Temple with prayers) are forbidden to shave and to 

wash(all that weak in which they serve)~ However,these things are 

allowed on Thursday in honor of the Sabbath~ 

Every day which is mentioned in Megillath Taanith on which it 

is forbidden to hold a lamentation;the day before it is also forbidden 

but not the day following~ R~Jose says:The days both before and after 

are forbidden~ 

Every day whioh is mentioned in Megillath Taanith on which it 

is forbidden to fast;one may fast the day before and the day after~ 

R~Jose says:One is forbidden to fast the day before,but allowed the 

day after~ 

The Rabbis do not decree a fast for the public beginning on 

Thursday in order not to cause a sudden rise of market~prices (by 

creating the impression of impending scarcity),but the three first 

fasts are on Monday,Thursday and Monday,while the three middle fasts 
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are on Thursday,Monday and Thursdayr R"Jose says~Just as the three 

first fasts are not begun on Thursday,so with the middle set of fasts 

and the last fasts" 

The Rabbis do not decree a public fast upon the N3w-moon,Chan

ucka or Purim" But if one has begun his fasts(has vowed them before 

they conflict with any one of these holidays),they do not interrupt" 

The above is the opinion of Rabban Gamaliel;R~Meir said:Although Rab

ban Gamaliel said that they do not interr~pt their fasts (in case of 

a conflict with a holiday),yet he confessed that they did not finish 

them., The same applies when the ninth of Ab falls on Friday(when one 

eats toward evening)~ 

The Mishna says:What is the order of proceedings on (public)fast

days? The people carry out the ark to an open place fun the city etc., 

Gemara: (Is this the order)even for the first three fasts? But 

this is contradicted by the following passa~e:On the three first and 

second fasts men enter the synagogue and pray as they pray the whole 

year,but on the seven last fasts,the people carry out the ark to an 

open place in the city and. put on top oR it wood-ashes and likewise 

on the head of the Nasi and the President of the Court,while each in

dividual puts it on his own head~(Henca this is the order only for the 

last set of fasts~ R~Nathan says:They must bring wood-ashes)~Rab Pappa 
. /}(.'.·( (i; ·. ! . ·'-

said: Our Mishna teaches the same thing as the _Mishna just quotedfthat 

reference is only made to the last seven fastst~ 

The Mishna teaches:And the people put wood-ashes on the head of 

the Nasi ~ 

·ti ,., 
:1!; 

·r1 
'Ji 
.·1, 

;·.i:i 
. :J ' ;i. 

ii : f-..: 

:f • Ji.I ·r ,'. i:· 

1 '.::( 
; ?if!· 

.·.' di 



( 100 ) 

Gemara:And the Tanna_ teaches further on:Each one puts it on his 

own headr ls this true? Is it not taught:Rabbi says:In the case of 

distinction,one begins with the greatest,but in the case of dishonor, 

one begins with the smallest~ We infer that as regards distinction, 

one begins with the greatest,beoause it is said (Lev~10:6)~" And Mosee 

said unto Aaron and to Elazar and to Ithamar ~ ~- ~ ~ ~"~ And we infer 

that as regards dishonor,one begins with the Bmallest fcJ:r it is said; 

At first the serpent was cursed,then Eve.and finally Adam~ ~Here 
i' i 

also it is a m~tter of distinction for them (the ~asi 

of the Court,even when the people put wood-ashes opon 

and the President! 1: _ 
I I I' 

their heads),, 

for the people say to them:Ye are men of distinction;pray for us andt 

for the peop1e..-

The Mishna teaohee:Rach one puts it on his own head~ 

Gemara:The Nasi and the President of the Court should also be 

like these and should put the wood-aRhes on their own heads~ Why 

should another man take the ashes and put them on their heads? RrAbba 

of Caesarea said:It is not the same when one hurriliates one 1 s self 

(folio 18 a) as when one is humiliated by others~ Wheee does one 

put the ashes? R .. Isaac said:In the place where one puts the phylao

ted.esJor it is said (Is.,61: · 3): 11 'I1o grant unto the mournEirs of 

Zion, to give to them ornament (4 ~~) in the place of ashes "' .. , ., 11 

( '1 ~~ also occurs in Fjzekr 24: 17 in the sense of something bound 

around the bead) .. 

Why do the people go out to an open place? R.-Chiya bar Abba 

said:This is done with this idea:We have prayed in private (in the 
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synagogue) and were not answered;let us now bu~il±ate ourselves in 

public~ Resh Lakish said(-lt is done to signify that we are exi]ed 

~from our synagogue)~ May our exile be an atonement for us~ What 

is the practical difference (between these two opinions)? The dif

f0eence is that (according to Resh Lakish )they might proceed 

from one synagogue to another (so that they need not appear in 

public)~ 

Why do they carry the ark ·to an._ open place in the cit,y? R~ 

Joshua ben Levi aaid! This is to signify that we had a vessel un~ 

defiled,but it has.become unclean through our iniquities. And why 

do they gird themselves with saak-cloth? R.Chiya bar Abba said: ~ 

This is to signify that we are as unworthy as the beasts~ Why do 

they put wood-ashes on top of the ark? R.Judab ben Pazzi said:They 

do this in the seru'3e of l?s.,.91: :1.5- 11 I will be with him in distress~_II 

Resh Lakish said: It is don0 in the sense of Is,,63: 9- 11 In all their 

affliction he was afflicted~" R~Zera said:Formerly when I saw the 

Rabbis putting wood"-'aahes upon the ark;:,my whole body tr0mbl0d.,. 

Why does each individual put ash~s upon his own head? In regard 

to the reason for this~there was a difference of opinion between 
. 

R~Levi bar Chama and R~Chanina~ One said:It is done to signify that 

we are considered as dust before thee~ The other said:It is done 

to remind us of the ashes(of the ram substituted for Isaac)~ What 

is the practical difference (between these two opinions)? The dif

ference is that(according to the opinion of R~Levi bar Chama) the 

dust of earth is meant~ 
, 

ti)!~ ,1/ 
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Why do they go out to the cemetery? There was a difference of 

opinion also as to this between R~Levi bar Chama and R~Chanina~ 

One said:It is done as if to signify that we are as the dead before 

thee~ ffihe other said:It is done in order that the dead may intercede 

for us~ What is the practical difference (between these two opin

ions)? The difference is in the case of a gentile cemetery~(There 

may be a place where there is no Jewish dead;the dead of the gen

tiles cannot intercede) .. 

What is the meaning of the words in II .. Chron .. 3:1- 11 On Mt~ 

Moriah 11 ? As to this there is again a dispute between R .. Levi bar 

Chama and R .. Chanina~(While the Gemara is speaking of the differ

ences between these two rabbis,he also mentions this one as to Mt .. 

Moriah) .. One said:The mount is so called( i7~f'?/h)because from it 

wen1; forth instruction (i'J ~4 / /i) to Israel~ (Thfus opinion is based 

Is~2:3 and Dt~33:10)~ The other said:It is so called because from 

it went forth unto the gentiles the fear ~ '7 I b _ (of Israel and 

Jerusalem of whose greatness they had heard)~ 

The uishna teaches:An old man among them speaks to them ad

monitions to penitencer 

Gemara:Our Rabbis teach:If there is present an old man,he 

speaks to those assembled;if not,a scholar speaks;if there is no 

scholar present,then a man of tall stature(of fine presence)ad

dresses them~ Do they mean any old man,even if he is .not a scholar? 

Abaye said:This follCJWing is what is rea(l.ly meant:If there is present}: 
}; 

an old man who is a .scholar,he addresses the assembly,if no such 



person is present,a scholar is chosen and if such a one cannot be 

found,a man of stature speaks the admonitions to penitence" 

He says: My brethren! sack.:..clot,h and f ast;ing do not accomplish 

the desired result,but rather repentance and good deeds,for thus 

we find in regard to the men.of Nineveh;For it is not said of them: 

And God saw their sack-cloth and fasting,but it is said (Jona"3:10): 

11 And God saw their works that they had turned from their evil way" 11 

It is also said (Jon"S:8): 11 And they covered themselves with sack

cloth,both man and beast~ 11 What did they really do? They tied up 

the cattle in one drove .to.the young in another and said to God: 

Master of the universe! If t,hou dost not have mercy upon us we t 

will not have mercy upon these~ 

It is said(Jon~3:8): 11 And they shall cw]l upon the Lord with 

might~ 11 What did the men of Nineveh say (when they called upon the 

Lord with might )? They said to hirn:Master of the Universal the sub

missive and the unsubmissive,the righteous and.the wicked;which 

shall yield to the other? It is said (Jon~3:8): 11 And they shall turn 

every man from his evil way and from the violence which is in their 

hands~" What is ·the sense of 11 the violence (the stolen thing) which 

is in their hands 11 ? Samui1 said:Even if one has stolen a beam and 

has used it in building a castle,he must tear the whole castle down 

and restore the be~m to its owner~ 

Rab Adda bar Ababa said:A man who bas in his possession sorne

thirig which he has stolen 1 and he confesses to having stolen it,but 

does not return it;to what is such a man compared? He is compared 
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to a person who holds in his hand a worm(an unclean creeping 

thing);even if he bathes in all the water of the universe,his bath 

will not remove the uncleanliness~ But if he casts it from his 

hand,as soon as he has bathed in forty seah of water 1 his b3th 

neutralizes the uncleanliness 1 for it is said (Prov~28: 13): 11 He 

who confesses his wrong-doing and abandons it will be shown mercy~" 

The same idea is taught in the verse (Lam~3: 41.): 11 Let us lift up 

our hearts with our hands unto heaven~" 

The Mishna teaches:When they stand for prayer 1 they bting 

flown before the ark an old man}etc,, 

Gemara: It is taught:When they stand for prayer,although 

there may be present an old man who is also scholarly,they only 

bring down before tbe ark a man who is accustomed to recite the 

prayers,, (What is understood by this expression, 4,J.,-, )? R~.Judah 

says:Ona who has little ones and has nothing (with which to sup

port them);who has labor invested in the field~(He is concerned 

for this rea;on about rain),but his house is empty~ He must be 

of unspotted reputation,bumble and affable;he must have sweetness 

and a pleasing voice. He must be skilled in reading the Law,the 

Prophets and the Hagiographa~also in learning the Midrash 1 tbe 

Halachas and the Haggadas;he wust also be able to repeat fluently 

all the benedictions. 

The Rabbis turned their eyes upon R .. Isaac bar Ami., (foUo 1/~b }> 

Is not the expression-one who has little ones and has nothing -the 

same as this-bis house is empty? Rab Chasda said:This latter ex-
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pression refers to one whose house is empty of transgression~ What 

is the meaning of the phrase, ii NJ ll3 "'J ~ ? Abaye said: It refers 

to one of whom there was no ill report even in his youth~ 

It is written(Jer~t2:8):" My heritage is become unto me as a 

lion in the forest;it sent forth its voice against me;therefore do 

I hate it~" What is the meaning of "it sent forth its voice 

against ma"? Mar Zutra bar Tobijah said in the name of Rab:Accord

ing to othersJit is Rab Chama who said it in the name of R~Elazar: 

This verse refers to the public reader of prayers who stands be

fore the ark and who is unworthy~ 

The Mishna teaches:This man recites for them twenty-four 

benedictions,eighteen which are usually recited ~n week~days and 

six additional ones~ 

Arc there six additional benedictions? IDhere are seven,for 

the Mishna teaches:At the end of the seventh benediotion
1
the 

/ ~:- ·>: .. ;- t·"',;/' 

following is said:Praised be he 1 who has mercy upon the land~,Rab 
I 

/[, 
Nachman bar Isaac ~:i:,l-? W-b.a:t.~.iH-,.-1tt0-tiH1-t (,t,y the seventh benediction1= 

-llar:.@ reference is made t,o the seventh benediction which is length.a 

ened~(It refers to the seventh of ~he original uEighteen Benedic

tions",not to one of the additional ones 1 for jt is taught:One 

lengthens the benedictions referring to the redemption of Israel~ 

And at the end of the benediction(the old man who is skilled in 

reading prayers )says:He,who answere~ Abraham on Mt.MoriahJwill 

answer you and will hearken unto the voice of your cry today~ 

~raised be thou,O God,Redeemer of Israel~ Then the people answer: 
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Amen! and the superintendent of the prayer-meet in~ says to them: 
<2 c- t ·t > ~ ('/ 

Sound the plain note, ye sons of Aar on-ka.n<l--'trhe-y dri . s0,. Then the old 

wan continues:Re,who answered our fathers by the Red Sea will an

swer you and will hearken to the voice of your cry this day~ 

Praised be thou 1 Q God,who rememberest the f~rgotten~ Then the 

people answer after him:Amen! and the superintendent of the prayer

mt?eting says to them: Sound the tremolo note, ye sons of Aaront .a-11d-
.\ 

/·,..f ·(· . 

they do so~ So alternately with all the benedictions;after one,the 

superintendent of the prayer-meeting says:Sound the plain note! 

after the next he says:Sound the tremolo! 

Where does the above custom ( of the people answering Arnerl'i)pr 

vail? This custom prevails in the country,but not in the Temple, 

because the people do not answer Amen in the Templer Whence do we 

know thiR? It is written(Neh~9:5):" Arise!praise ye the Lord,your 

God,from eternity to eternity~ And let men bless thy glorious 

name.which is exalted above all blessings and praise~" One might 

suppose that for all the benedictions,there was but one formula of ~[I 
ii :,1 praise (·B-l.e.s.s.e.d---be,-t-he--·na1Ire-- .. af··•t·rry· .. ·g·}oPi·ou-s·--··kingdom--frflr __ J~J1,er;1a,Btr-i4:i•g--.) 1:::,;,:1 
1i :1,' 

Therefore Scripture says: 11 'fhy glod.ous name is exalted above all 

blessing and praise~ 11 This means:With each benediction give him 

praise,, •t-M-0-,11!.ie.--ai-ti ·rs·"1:nf·erre,0·•,.t-ba~;---the , people•-s ay: Pr a-i-se<l be .. :the 

name .. of -his·-·glori ou:s,Jd .. ngdorn for-
1 
ever-J as-ting-" and,.d.o,.not- .say,;,,llme.n,J-} 

(,\\-{(/~ ~:r:ttl .. <'. ~-ft'.'./}·';.·: l \<.( '71 !}/~t.J.'..)( 

. But What i:I~:;;th-"'1..;..CUS•tOm;,1 j_ n the Te Ill p le? The old man says: Pt' aised 
,;_:,~_:·.::.~.:·:. ,,, t 

be the Lord,God;God of Israel from eternity to eternity,praised be 

the Redeemer of I~rael~ Then the people answer after hiru:Praised be: 
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the name of bis glorious kingdom for everlasting~ After which the 

sexton says to them:.Sound the plain note,O Priests,sons of Aaron! 

,a,nd- they do.so,... 1l1hen the old man continues: He who answered Abraham 

on Mt~Moriah will answer you and will hearken to the voice of 

your cry this dayt Prais~d be the Lord,God of Israel who rememberest 

the forgotten~ After which the people say:Praised be bhe name of 

thy glorious kingdon for everlasting,and the superintendent of the 

prayer-meeting says to them:Sound tha.tremolo,O Priests,sons of 

Aaron!and they do so~ So alternately with all the benedictions;af~:' 

ter one the superintendent of the prayer-meeting says: Sound the 

plain note! after the next he says:Sound the tremolo! until all 

have been finished~ 

This was the custom of RrObalafta in Sepphoris and RtChananya 

ban Theradyon in Sikni,but when the matter came before the Rabbis, 

they said:This is not the custom except at the Eastern Gate and 

on the Temple-mount. 
:'' •-:· ! 

I· 

There are ~hoe~who say according to the teaching of a Bar

aitha:The old man recites for them twenty-four benedictions,eight

een which are usually recited on week-days and six additional ones~ 

These six,where are they said? They are inserted between the bene

diction treating of redemption and the f~llowing which treats of 

healing the sick. The former benediction is lengthenedr After the 

old man finishes each benediction,the people answer:Amen! So they 

used to do in the country,but in the Temple,they used to say: 

Praised be the Lord,God of Israel from eternity to eternity~Praised 

'i: 
I 

I., . 
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bQ the Reddeme~ of Israel,and the people did not answer after him: 

Amen! Why not? Because they do not answer Amen in the Temple~ 

What is the basis for this? Because it is written (Neh~9:5):" Arise!• 

praise ye the Lord,your God from eternity to eternity~ And let men 

praise thy gi1orious name,wh:i.ch is exalted above all blessing and 

praise~" Witb each 
j, f'.., 

benediction give praise,.'1,,,.,/c, ')t:co , •. ,( 1,rn7. l"J ,.,."_i 
,-f •• ' 

/i 

Our Rabbis teach:After the first benediction,the old man says: 

Praised be the Lord,God of Israel from eternity to eternity~ 

Praised be the Redeemer of Israel~ After which the people answer; 

Praised be the name of his glorious kingdom for everlasting~ Then 

the superintendent, of the prayer-meeting says: Sound the plain notet,~ , 
., J J" i •. t,. ! ;-;-:.'' 

,' 

0 Priestst and they do so .. After this the old man continues: He who 

answered Abraham on Mt~Moriah will answer you and will hearken unto 

the voice of your cry this day~ Whereupon they sound the plain 

the tremolo and the plain note again~ 

After the second benediction the old man says:Praised be the 

Lord,God of Is1·ael from eternity to eternity~ Praised be he who . 
i•' j , ' 

remembereth the forgotten~ After which the people answer:Praised r: 
,i 
I', 

be the name of his glorious kingdom for everlasting~ Then the superi: 

intendant of the prayer-meeting says;sound the tremolo,O sons of f 
Aaron! and tbey do so~ Then again the old man continues:He who an

swered our fathers by the Red Sea will answer you and will hearken 

to the voice of your cry this day~ Then they sound the tremolo,the 

plain note and the tremolo againr So alternately with all the bene

dictions;after one,the superintendent of the prayer-meeting says: 



( 109) 

Sound the plain note! after the next he says:Sound the tremolo!un

til all the benedictions have been finished~ This was the custom 

of R.Ohalafta in bepphoris and R.Chananya ben Theradyon in Sikni, 

but when the mattsr came before the Rabbis,they said:This is 

custom except at the Eastern Gate and on the Temple-mount~ 

The Mishna teaches:R.Judah says:One need not say the Zichron

oth and the Shofarothibut in place of therr etc~ 

Gemara:R.Ada of Japho said:What F3~son has R~Judah for saying 

this? The reason is that they do not aay Zichronoth and Shofaroth 

except (folio 17a) on New Yaar 1 s Day,on the Day of Atonement of 

the Jubilee-year and in the time of war(Num~10:9)~ t 

The Mishna teaches:To the first is added:He who answered Ab

raham on Mt~Moriah will answer you and will hearken to the voice 

of your cry this day~Praised be thou 1 0 GodiRedeemer of Israel~ 

Gemara:There are Rabbis who would reverse (the order of the 

closing sentences of the fourth and fifth benedictions)~ They 

would say in tbe benediction in which Elijah is rnentioned:Praised 

be thou,O God,who hearest complaint~ And in the benediction in 

which Samuel is mentioned,they would say:Praised be thou,O God,who 

hearest prayer. I grant what you say in regard to Samuel (that one 

may close the benediction thus:Praised be thou,O God,who hearest 

prayer),for prayer is mentioned in connection with hirn(I.Sam~?:5) 

and complaint also (I.Sam~15:11)~ But in connection with Elijah, 

prayer is mentioned ( in the miracle on Mt~Carmel),but not com

plaint~ But it is maintained that complaint as well as prayer is 
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indioated by the expression (I.K. 18:37): 11 Answer me,O God,answer 

me .. 11 

The Mishna teaches:To the sixth is added:He who answered Jonah '1 

from the belly of the whale,will answer you and will hearken unto 

the voice of your cry this day~Praised be thou,O God 1 who answerest 

in time of trouble~ To the seventh is added:He who answer3d David 

and Solomon,his son 1 in Jerusalem will answer you and will hearken 

unto the voice of your cry this day~Praised be thou,O God,who 

showest mercy unto Palestine~ 

Gemara: Simce Jonah lived much later (in t.he days of Amazya 

according to Seder Olam) than David and Solomon,why is he mentione~ 

(in a benediction) before them? The reason is that the Tanna wishes 

to close the benediction as follows:Praised be thou who showest 

mercy unto Palestine~(Therefore.for this ending he needs Bavid 

and Solomon who prayed for the weltare of the land and who built 

the Temple,the pride of the land). It is taught in the name of 

Symmachos:They used to say at the end of this benediction (instead 

of Praised be thou,O God,who showest mercy unto Israel):Praised 

be thou,O God,who humblest the haughty (to humble them through 

lack of rain,that they might repent). 

The Mishna teaches:On the three first fasts,the men of the 

guard (a weekly division of Priests and Levites for duty in the 

Temple)begin to fast,but do not finish etc. 

Gemara:It is taugbt:Why do the Rabbis say:The men of the 

guard are permitted to drink wine by nigHt,but not by day? Because 
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it is feared that the work will be too much for the men of the 

priestly division in which case the men of the guard must be 

ready to come and help~ And why do the Rabbis say:Tbe men of the 

priestly division are not allowed to drink wine either by day or by 

night? Because they are continually engaged in the service ~(This 

applies even to those men of the guard who are not on duty on a 

certain day,they may not drink wine)~ 

From this the Rabbis conclude:Every priest who knows to what 

watch he belongs(and what week in the year it is on duty)and to 

what priestly division he belongs(wbat day it is on ]uty)and knows 

also. that his ancestors were assigned to duty.for a certain week 

(Not all priests were assigned to duty) he must abstain from wine 

on that particular day of that particular week~ If he knows to 

what watch he belongs,but does not know to what priestly division 
! ,, .;·,1 

(Wha'li day in the week he must serve )and yet knows tha·~ his ancestors II .. )!.: 

.. '.'i 
were assigned to duty,he must abstain from wine that whole week (in ! I 

:".'I'. 

which his watch is on duty)~ If he knows neither to what watch or 

what division he belongs,but does know that his ancestors were 

assigned to duty,he must abstain from wine the whole year~(All this 

that every man should be ready for duty whenever the Temple is re

built)~ Rabbi says:Every priest is forbidden to drink wine through

out the whole year(even if he knows his genealogy,for the Temple 

may be rebuilt and the order may be changed or all may be needed. 

for the dedication)~ But what am I lo do since such an ordinance 
.--·----·--·~-· 

would mean undoing? Abaye saj.d:Whorn do the priests now follow in 
,,·- •·• 

'. I 
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their drinking of wine? They follow Rabbi~ 

The Mishna teac~es:Jhe men of the guard and of th~ post are 
~\ ·r r-ft~ t ( ·J- :' • 

l, t,, ,. ', , 

forbidden t,o .1:thavl1 and to wash (while on duty) ,but, they are 

allowed on Thursday in honor of the Sabbathe 

Gemara:What is the reason for this decision of the Rabbis? 

Rabba bar bar Chana said in the name of R~Jochanan:In order that 

the priests should not enter on duty looking dirty~(They must ~nt 

wait until some day in their week Qn duty)~ 
/ . 

/;'L,{tA \, 

Our Rabbis teacb:A king'omuBt be sh<:},Y.:ed every day;the bigh-
1. ',. 

priest~every Friday(Be must not wait longer),an ordinary pries~? 
/ 

t' /! ( 

once in thirty days~ Why must the king shave every day? R~Abba ~ 

bar Zabda said:Because Scripture says(Is~33:17): 11 The king in his 

beauty shall thy ey0s behold,... 11 Why should the high-~pr iest sb,a.ve every , 

Friday? R~b Samuel bai Isaac said:Because the divisions are changed 

every week(It is proper that they who have not seen him before 

whould see him in his beauty)~ 

What basis have we f Ot' concluding that a cornmori griest must 
it, 

,sJ1.c1ve every thirty days? An ana1ogy is made on the baBis of the r ~ ' 1 

word ~i'» which occurs in connection with the priests and the 

Nazirites~ It is written(E:zek,.44: 20): 11 .~nd their heads shall they ' 

not .shave cJ.ose,nor suffer their hair (_.,,,2!)) to grow logg" 11 It is 

i 

also wr itt,en ( Num" 6: 5): 11 Be sha1] be holy, letting grow untouched 

the hair( >'"'?:ID) of his head.-(Tbe former quotation refers t.o the 

priests,the 1atter to the Nazirites)~ And as the Nazirite must let 

his hair grow thirty days,so with the priests~But how do we know 

'·I 

i 
·I, 
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that the Nazirite must let his hair grow thirty days? Rab Mathna 

said:Every abstinence on the paBt of a Nazirite which is unquali

fied must continue thirty days~ How do we know this? Scripture 

says: (Num,,8:5): 11 He shall be ( '!7 9 'PP )~ The numerical value of the 

letters of the word is thirty~ 

Rab Pappa said to Abaye:Perhaps Scripture really meant (Ezek~ 

44:20) that the priests should not let their hair grow at all~Abaye 

arrnwered: If the text read )J, z, 1 n 4w' 'ti,~: ff'he priests shall not 

suffer the hair to grow long,it would be as you say~ But since it 

is writ ten / ,d· W ~ ~4 ~=i"'!J, we cone 1 ude t bat the pd.8sts may have a 

growth of bair,but they are not permitted to let it grow too long~ 

If this is so,it ought to apply even in the present time~ This 

matter of the priests not letting their hair grow long is analogous 

to the matter of wine-drinking~ Just as wine-drinking was only for

bidden the priests when they entered the Temple-court for service, 

while otherwise it was allowed,so with regard to the growth of 

h~ir~(The Temple no longer ~xists,hence these ordinances do not 
, / r·. 

apply ).,/Rabbi "says: Every prieBt is forbidden to drink wine through-
./ 1 .•. -11: .1 · :<:, t., t; .'.· 

out the entire year. But what am I to do since,such an ordinance 
I . 

would mean undoing?11:,,,A.baye
1
, 1pf.d.d: Viborn do the priests now foJ.low in 

their drinking of wine? They follow Rabbi(folio 1?b)~ From this it 

follows that the Rabbis ~.u.ld,.probibit the pr:i.ests from drinl~ing 

w:i.ne(even though tbe1·0 is no 'Temple service)~ Why--4s this? Because 

the Temple may be quickly rebuilt and there be need of a priest 

ready for setvice with none to be found~But they need not make a 
....,..:.'.., 

,.,r, 
1vl, 
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prohibition in the matter of letting the hair grow for a priest -

eould shave quickly and be refdy for service~ If this is so,the 
/ 

same may be said of a priest under the influence of wine;h0 may 

sleep a little and enter upon his duties~ 

Similarly Rammi bar Abba said:-A walk of a mile and even a lit-

7 tle sleep counteract the effect of winei But has it not been re-

ported concerning this matter tbus:Rab Nachman said in the name 

Rabba bar Abbahu:The statement of Rtmmi bar Abba only hdlds when 

one has drunk less than a fourth measure of wine,but if one has 

drunk more than that,walking wi11 be all the more annoying and 
~ 

sleep intoxicating? Rab Ashshe said:Prieets who are intoxicated 

profane the service,therefore the Rabbis prohibited wine;a 

growth of hair ftoes not profane the service,henoe there is no pro

' hibition regarding it~ To contradict this statement,the following 

was quoted:These will be punished by God,priests who serve in an 

intoxi~ated condition and those who serve with a long growth of hai 

I grant what you say as to priests serving in an intoxicated 

condition,for j_t is expressly stated (Lev~10:9): 11 Wine 6r strong 

drink shalt thou not drinlt~ ~ • ~ ~lest ye die~" But what basis 

have we for saying that priests who serve with a long growth of 

hair will ~e punished by God? It is written(Ezek~44:20):" And 

their heads shall they not shave close nor suffer their hair,to 

grow long~'' And it is written in the following verse (Ezek~44:21): 

n And wine shall none of the priests drink when they enter into the 

inner court~" Both the matter of letting the hair grow long and 
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that of being intoxicated with wine are found together~Just as 

God punishes the priests who serve in an intoxicated condition so 

does he punish those who lE'Jt their hair grow l.ong.- May we not Ja.fi:\•i';a. 

~;V:e-r ,rnak~~\he · following l~f:~0lgy·t~~~ the intoxicated priests profane 
'' 

the serv{ce so do those whose hair is allowed to grow long?(This 

would be a refutation of Rab ARhfl,he,who said:Tbe priests who 

let their hair grbw long do not profane the service)~ Nolan analo

gy can be made in regard to Divine piinishment but not as to the 

profanation of the service~ 

Rabbina said to Rab Ashste:Before Ezekiel came,who estab

lished this comparison? To this question Rab Ashshe answered: 

According to your argurnent,what about the statement of Rab Chasda 

who said(in the case of a priest whose brothers died from circum

cision and who could not serve in the Temple)? This thing we 

have not learned from the Law of Moses,but from tbe Prophets,for 

it is said(Ezek~44:9):" No son of the stranger uncircumcised in 

heart and uncircumcised in flesb,shall enter into my sanctuary~ ~"~ 

Before Ezekiel came,who was authority for the prohibition just men-

' tioned? There must have been a tradition (from Moses as delivered 

at Sinai )and Ezekiel came and g.ave it support bytref-erence to\ a 
l / 

Biblical verse~ So also (in the case of the priests intoxicated) 
u}'(V:J 

wi tb drinks and those who le1; their hair grow long) an aihalogy .1nay. 

_p<:i! -made as to Divine punis,hment bu-t not as to the profanation of 

the servicel:' Then Ezekiel came and gave it support by {~eference to) 
l 

a Biblical varse~ 
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The Mishna teaches:Every day which is mentioned in Megillath 

Taanith on which it is forbidden to hold a lamentation,the day 

before it is also forbidden,but not the following day~ 

Gemara:On these days it is not permitted to fast and on some 

or them it is forbidden to hold a funeral service~ From the first 

to the eighth of Nisan,the nature of the daily sacrifice 0as es

tablished (in an argument with the Sadducees);therefore there 

muat be no lamentation on these days~ F'rom the eighth of Nfaan· ''h'> 

until the end of Passover,the date of the Feast of Weeks was set

tled" (The que8t,ion as to whether one begins to count from the s~cond_ 

day of Passover or from the Sunday (of the Passover week),. Therefon;·' 

there must be no lamentation on these iayse 

It is said:From the first to the eighth of Nisan,the nature 

of the daily sacrifice was arrangeditharefore there must be no· 

lamentation on these dayse Why is it saidfFrom the first of Nisan? 

It ought to be from the second of Nisan,for the first(New-moon)is a 

holiday and it is cert~inly forbidden (to hold a lamentation on 

that day)~ The first of Nisan had to be mentioned to forbid a lam

entation the day before~ But that lamentation is forbidden the 

day before also may be inferred from the first of Nisan,for it 

is the day before ·the New-moon. (The day befor0 is forbidBen)~ 

fhe New-moon is a Mosaic festival and therefore requires no pro-

tection for it is taught:On those days which are mentioned in Me

gillath Ta~nith 1 fasting and lamentation are forbidden the day be-



'\. 1·-.. /~ 
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fore and the day after;on Sabbaths and holidays fasting and·lam

entation are forbidden>but the day before>and the day after these 
,, ( (..'., ., ,,. 1\ ,, <. {[,, :.; 

are [)81'tni tted .. What is the;dfr frarence he;r.e. sugges.ted? Sabbaths. and 

holidays are based on a Mosaic orJinance which requires no pro

teotion;the days mentioned in Megillath Taanith are based on an 

ordinance of the scribes,which does require protection~ 

It ii said:~rom the eighth of Niijan to the end of Passover, 

the (time of the )Feast of Weeks was settled;therefore there must 

be no lamentation on th0~0'days, Why is it said:To the end of 

Passover~ Must I not say it means up to Passover? The we3k of Pass

over is Hs01f a holiday and it, is surely forbidden to have a lam

entation on a holiday~ 

Rab Pappa said: As Rab said in regard to the Naw-moon,that it 

was only mentioned (folio 18a)to forbid lamentation on the day 

bafore(IDbe first of Nisan is mentioned to forbid lamentation the 

beforeithe twenty-ninth day of Adariwhich month is always defec

tive),so in this case,it is only mentioned to forbid this the day 

after~ With whom does this last statement agree? With R,Jose of 

the Mishna who said:Both the day before and after are forbidden~ 
:(1/...,-n.:L: t/,t, ei, . .,c( le/ YiH,icNi 1' «' ffHi.' i ,.-Ydq~.,c.,,! is,,,.(., 

'I • • • - . .1. • • J. . ''~ ' • .. • f_';f' It 1 i, 1 s so i t..b.ati._i,i.,~,-•. ;u;i--,, on+y~.,wr.1- 1i1, en , the , f 1r st of- N 1"·.en, J. n Qr j er to . 
' . ) /l ;·; ,, ·1 Z. -~' [ • .-:.: ,~l . r5.' -~' ./····-~ ,· .' 

forbid la me nt at ion also on -~; h~,11:rw.~t'.l:t,_y~nJ,_r;i.t:h-.. -0.f.,--.4d.ar
1 

[/r-.-
n.4e··\~( (~,.~7..,;;, 1(__C.t,-./~·;/-:L::~ l(.~ '(_-/..w< /' J ··;'i,-f.·'.. rJ"/, .' • t 

,n,~-1-C.J: Why is'.) th_~~ argu~ent, given that It is the aay 
11;-~'}b;e that on 

which the daily sacrifice was established? You might have derived 

this by regarding the twenty-ninth of Adar as the day after the 

twenty-eighth~(This day is a .holiday and according to R~Jose,on 



the day after a holiday lamentation is f orbidc3,J(:m), for it is 

taught:On the twenty-eighth of Adar the good news came informing 

the people that they need not longer refrain from the study of 

the Law~ For it happened once that a decree was issued against the 

Jews,so that they dared not study the La0,or circumcise their sons 

or refrain from violating the Sabbatht What did R~Judah ben Shamua 

and his colleagues do? They went and sought advice from a Roman mat-l, 

ron at whose home would be found t~e most infleential men of the 

city~ She said to them:Rise and cry by night~ Thereupon they went 

and cried by night,saying:O God,are we not brothers;are we·not sons 

of one father and one mother? Why are we differentiated frbm 

other nation or people,that you put upon us such bitter persecu-

tion? The decree was then revokad~whareupon they made this day 

(the twenty-eighth day of Adar) a holiday~ 

Abaya.said: It was taught ft'om the first of Nisan to inclu::le 

the case of an Adar,which has thirty days~(The day after the twenty-

eighth of Adar would then not coincide with that before the first 

of Nisan~ The thirtieth of Adar could not be inferred as the day 

after the twerrty-eighth 1 therefore it was necessary to say the 

first of Nisan to forbid the thirtieth day)" 

Rab Ashshe said:You might even say that it may be the case 

if the .n.irlJrh of Adar iB defective .. (It shoul:3. be written in Me-

gillath Taanith: B'rom the first of !l:La'l'.', etc") r For it is taughi;: 

All the holidays,concerning which it is said:A fast may not be 
/J.-r-t:l.:· 

held the day after ,.J?'ft'; a lflmentat ion may~ No~,1since· this (the 
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twenty-ninth of Adarlis between two holidays (the twenty-eighth 

of Adar and the first of Niaan),it is itself considered a holiday 
t!;-f'j' 

and a lamentation.is forbidden on that day~ 
!\. 

It is taught:From the eighth of Nisan until the end of Pass

over,the date of the Feast of Weeks was settled~ Therefore there 

must be no lamentation on these days, Why is it said:From the 

eighth of ~isan? It ought to be from the ninth,for the eighth 

itself is certainly forbidden,since it is one of the days on which 

the nature of the daily sacrifice was est~blished~ In case perse

cution came and they wero obliged to fast on th~ee holidays(celebra-! 

ted in commemoration of settling the character of the daily-sacri~' 

fice),then they fast for seven days;the eighth itself is forbilden, 

for i''" ",., is the first day of those commemorating the est ab 1 isbrnent 
L ·: r 

of the date of the F1east, of ~Veeks.,,.If you make this inference re-.,: 

garding the eighth of Nisan,the same might be inferred as to the 

twenty-eighth of Adar also~ In case persecution came and the people 

were obliged to violate the holiday by fasting on the twenty-eighth 

of Adar,on the twenty-ninth also should be forbidden to fast and 

hold a lamentation,since it is the day before the first of those 

commemorating the settling of· the nature of the daily sacrifice 

(the first of Nisan)~ The following was reported:Rab Chiya bar 

Assi said in the name of Rab: The law is according to Rab Jose(He 

said:Both the day before and after are forbidien);Samuel said:The 

1', 

law is according to R" Meir (Whenever an opinion is stated in the l , 

Mishna anonymously,it is attributed to R~Meir~ The Mishn~ here 
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merely forbids the day before,but not the day after) .. Did Samuel 

hold the opinion? Is it not taught:Rabban Simeon ban Gamaliel says: 

Why in (Megillath Ta1nith)does the text have the word 

twice? This repetition is to signify that on thes~ days it is for-

bidden to fast,but not on the days before and after .. And Samuel 
ben 

said: The law is according to Rab ban Simeon,._Garnaliel .. (There is. no 

contradiction) .. Formerly Samuel held when there was no other 

teaching except that of R~Meir,who wi~ less rigorous,to the opinion 

of R~Meir~ But when Samual heard the teaching of Simeon ban Gamaliel. 

who was still less rigorous(th1m R~Meir),he held to the opinion of 

Rabban Simeon ben Gamaliel~ 

In the same way Bali said in the name of Chiya bar Abba who 

spoke in the name of R~Jochanan:The law is according to R.Jose. 

Whereupon R.Chiya bar Abba said to Bali:I am of the opinion that 

when R~Joohanan said that the law is according to R.Jose,he re-

ferred to the' d~ys (mentioned in Megillath Taanith)on which it 

forbidden to fast.(Before it is forbidden,after it is allowed.This 

is like R~Jose and not like R.Meir,who said:Even before,it is al

lowed. But as to lamentations,the law is not like R.Jose who said 

that lamentation is forbidden the day before and after,but like R~ 

Meir:Before it is t'orbiddan,after it is allowed.-)~ Did R.Jochanan 

hold this opinion? ('l'he day before is for bidden according to R .. Jose) .. ; : 

Did he not say:The l~w is according to the anonymous Mishna;for 

we l~rn in the Mishna of Megilla: Although the Rabbis say thkt the 

scroll of the book of Esther may be read before its time(the 



fourteenth of Adar)but not after,(folio 18b)lamentation and 

fasting are permitted in those days~ 

To which day do0s this refer? Shall w0 say that it refers to 

those who observe Purim on the fifteenth day of Adar and read the 

scroll on the fourteenth? Is lamentation and fasting permitted on 

the fourteenth even to those observing Purim on the fifteenth? Is 

it not written in Megillath Taanith:The fourteenth and the fif

teenth of Adar are the days of Purim on which it is forbidden to -~ .. : ·. 

hold a lamentation? Raba said: (This was not written to forbid 

lamentation and fasting on the fourteenth to those who observe 

Purim on the fourteenth ,or to forbid these on the fifteenth to 

those who observe the holiday on the fifteenth,for this is express

ly stated in Scripture)~ This was writ\en to signify that for in

stance,tha fifteenth was forbidden to those who had to observe the 

fourteenth 1 and the fourteenth to those who had to observe the fif-
'1: ! 

·:' ,'; ' , .:./ /JJ;''.l,, /- 6< 
teenthr- JJay:

11
the stt~teinent in Megilla ·B{'J:l'.>!ref.er- .to thoRe who observe . j\; 

l1
1 

cities) and who l 
' ' 

Purim on the fourteenth of Adar (country towns and 

read t,he scroll on the thfrteenth~'"('rld.s is the case when the four

teenth falls on Tuesday and the rea~ing occurs on the previous 
7~ ;' .;.,~ '1~-. f J : t~.( t:1'.~ -// - · 

rnarket-day,Monday) .. But this!lis Nilrnn1;1-i .. :by(on which it is forbidden 

to fast or have a lamentat;~n~) M&y..,,,t.h,en Jhe staternen·I; in Megill a 
,./),·· ··: . (. ' ·, .• .r..- '.~~ '-/::" \ < 

-n'e'~refer to -~hose who observe Purim on the fourteeni.;h of Adar 

and who read the scroll on the twelfth~(This is the case when the 

fourteenth falls on Wednasda~ and the reading occurs on the pre-
/

J_1_ { ' -;"· c., -,,,, ' \ .... 

vious market-day,Monday)~1his is Trajan's Day(on which it is for-
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bidden to fast and hold lamentation)~ Ma~~h3n~he statement in 
i, ' ' -; . /·. 

Megilla not.refer to those who observe Purim on the fourteenth of 

Adar and who read the scroll on the eleventh.(This is the case 

when the fourteenth falls on Sunday and the men of the walled

cities read the scroll on the previous market-day,the eleventh)~ 

From this it might be inferred that although it is the day before 

Trajan's Day 1 the Mishna in Megilla permits lamentation and fisting 

on that day(the (3l(wenth)., This inference is not correct .. 'I'he 

Mishna really refers to the twelfth of Adar~ What you say as to the 

twelfth being Trajan's Day may be refuted by the fact that Trajan's 

Day itself may be violatedJfor on that day Shemaya and Achiya,his 

brother,were slain~ When Rab Nachman decreed a fast for the twelfth 

of Adar,the Rabbis remonstratedJsaying:It is Trajan's Day~ But he 

answared:Trajan 1 s Day itself may be violatad,for on that day,She

maya and Achiya,his brother were slain~ But it might have been in

ferred that on the twelfth of Adar,it was not permitted to fast,for 

that is the day before Nikanor-day~ Rab Ashshe said:If the day it

self is violated,must not the day before be violatal? 

What is Nikanor-day and what is Trajan's Dayf It 1s taught 

as follows:Nikanor was one of the governors of the Greeks~ Evary 

day he used to stretch forth his hand toward Judaea and Jerusalem 

and say:When will the city fall into my hands that I may tread on 

its ruins~ But when the Hasffionean dynasty became strong and con

quered Nikanor,the people cut off the thumbs of his hands and feet 

an:l hanged them on the gates of Jerusalem saying: Here :fr.avenge is 
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thus obtained upon the mouth which spoke proudly and the hands 

which were stretched forth against Jerusalem. 

What is Trajan's Day?They tell the story:When Trajan sought 

to kill Lulianus and Papus,his brother in Laodicea,he said to 

them:If you are of the people of Chananya,~ishael and Azarya,let 

your God come and deliver you from me,as he delivered them from 

Nebuchadnezzar~ Lulianus and Papus answered:Chananya,Mishael· and 

Azarya were truly righteous and they were worthy of having a mir

acle performed for them;Nebuchadnezzar also was a worthy kinij and 

deserving of a miracle. But this ma~ is good for nothing and is un

deserving of having a miracle performed and ~e are very guilty be-, 

fore God~ If thou didst not kill us,God has many slayers and many 

bears and lions in his world who would have slain us~ But God has 

only handed us over into your hanJs in order to punish you in 

for our blood. Nevertheless he slaw them at once~ They add;Lulianus 

anJ Papus had hardly IBoved from the spot when iespatches arrived 

from Rome and his head was split with clubs~ 

The Mishna teaches:Tbey do not decree a series of public fasts 

beginning on Thursday~ ~ ~ ~ ~~ They do not decree a fast on New

moon •••• but if they have begun to fast,they do not finish~ 

Gemara: What is understood by the expression:If they have 

begfun to fast(after which they do not cease)? R.Acha said:If they 

have fasted three fasts(MonJay,Thursday and Monday);R~Jose said: 

If they have fasted once~ Rab Judah said in the name of Rab:This 

1s the opinion of R.Meir in the name of Rabban Simeon ban Gamaliel: 
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He teaches (that they do not finish their fast),but the Rabbis say: 

One fasts and finishes his fast(One fasts until it grows dark)~Mar 

Zutra explained in the name of Rab Huna:The law is:One begins to 

fast and finishes his fast~ 
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CHAPTER IIL 

Mishna:The order of fasts which is mentioned (in chapter one, 

folio 10) refers to the first rainfall.(If the time of the first rai 

fall has passed and the fasts of the individuals and the thirteen 

public fasts have not been answered)~ But if the produce degener

ates(gives forth a poorer produce},the alarm is sounded at once~ 

They do likewise when the rain has fail~d to come down for a period 

of forty days,for this is reg~rded as a plague which will cause 

dearth.(If there is an interval between the first and second rain

fall of forty days)~ If the rain comes down suitable for the pro

duce,but not for the trees,or if for the latter and not the former, 

or if it is suitable for both,but not for the cisterns,wells and 

pits,(receptacles for the rain),they sound the alarm at once~ 

Likewise,if there is one city on which it does not rain(while it does 

rain on a neighboring city),for it is written (Am .. 4:?): 11 And I will 

cause it to rain on one city,but not on another;one portion shall 

have rain.- ...... 11 (folio 19a). That city fasts and soutLls the alarm; 

the neighboring cities also fast (The city without rain will,come 

them to buy provisions and will cause famine)but do sot sound the 

alarm .. R .. Akiba says:They sound the alarm but do not. fast~ 

Likewise the city in which there is a plague or a crash(its 

walls and buildings are blown down by the wind)fasts and sounds 

the alann> while the neighboring cities fast~> but do not sound•the 

alarm;R~Akiba says:the latter sound the alarm,but do not fast"' 

,, 
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What is meant by plague? If from a city which send8 out ;ive hundred 

footmen,there is carried out three dead bodies within three consecu-

tive dayf3 1 this is considered. a plague; anything Jr3ss than this is not 

regarded as a plague~ 

They sound the alarm in every place for the following pestsi 

BlaRt,mildaw,locust,grass-hoppers,wild beasts and invaders~ The 

reason for sounding the a1.arm is that these are epidemic~ 

It happendd that some scholars went down from Jerusalem to their 

respective cities(in PalestincLand decreed a fast,becauae the gr~in 

in Askelon showed as much as an oven's cont0nt of blast~ On another 

occasion they decreed a fast because on the other side of 

devoured two children,, R., J cse s:-::v3: It was not because the 

Jordan, wolve, 

voured the children but merely because tho wolves were seen(and might 

come into the city),, 

They Round the alani1 on tlwi Satb.::ttb (by t,he / J 'J ~ )for the fol,·~ 

1.owing causes;A city surrounded by invaders,a river overflowing its 

banks or a ship dismantled at sea~ R~Jose says:Tbey cry for help brrt 

not in prayer. Simeon the Themanitc adds as a cause,pestilenoe,but 

Rabbis do not agree to this,. 

For every ~ff lict:i.on that it m~x not come upon the C01h1f!1.J.rd:t,y/,,hey / 

Hounc1 ·',li<o ularm 1 with the excepi;ion of too much rain~ It once happened 

ens ( which an:i 0f e] fiy end portable) in order that they may not be 
ened (by the rain)~ He prayed but the rain did not come down~ 
What did be do? He drow a nh·elc an(] r-;t cic1d 011 it saying: 
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to God:Master of the universe! thy childnen have turned to me for 

I am as one of thy house-hold~ I swear by thy great name that 

until thou dost have mercy upon thy child~en 1 I will not move from 

this spot~ Then the rain began to fall gently;Choni said:Not for 

such rain did I pray,but for rain suitable for the cisterns,wells 

and pits~ Upon this the rain came down heavily 1 but Choni once more 

said:Neither did I ask for such rain but only for those which are 

favorable 1 blessed and pleasant~Then the.rain began to come down 

properly until the Israelit3~ came out of Jerusalem to the Temple

mount on account of the rain~ They came to Choni and said:As thou 

hast prayed fer the rain to come down 1 so now pray that it may 
,/\ 

caaser He replied:Go out and see if the Stone of Losers (a place 

in Jerusalem whera lost and found things were deposited and 

claimed)is covered. 

Thereupon Simeon ben Shetach sent to him saying:If you were 

not Choni,I would excommunicate you)but what can I do to you,for 

thou comest petulantly before God and yet he does thy will~ Thou 

ar.t like a spoiled child that lorl,is it over his father and yet the 

father gives in to the child. Of such as thou art,does Scripture 

say(Prov,,23: 25):" [1et t,hen,thy father and thy mother re,joiee 1 and 

let her that hath borne thee be glad." 

If one fasts and the rain comes down before the sun rises, 

one need not finish tha fast~ But if the rain comes down after 

sun~rise,one need not fast to the end~ R.Eliezer says:If the rain 

comes dwwn before noon,one need not fast longer;if,after noon,one 
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must fast to the end~ It happendd once that a f1~t was decreed in Lod 

(Lydda) and the rain came down before noon~ Upon this,R~Tarphon said 

to the people:Go,eat and drink and have a holiday~ They went and ate 

and drank and observed the day as a holiday~ When twilight came,the 

great Hallal(Psalm 136) was read~ 

Gemara:Tbe Mishna teaches:The order of fasts which is mentioned 

refers to the first rain-fall~ To contradict this,the following may 

be quoted:The first rain-fall and the second is the time to p1°ay for 

rain,but not until the time of the third rainfall does one fast~ R~ 

Judah said:The expression-the order of fasts which is mentioned refers 

to the f irF~t, raf~fall-really means .until what time?) Until the time 

when the first ,second and third rainfalls have passed and the rain 

has not come down~,but if the rain has come down at the time of the 

first rainfall,and the seed is sown,but does not grow,or also,if 

it grows,but becomes degenarate,the~ound the alarm at once~ 

Rab Nachman said:This is certainly done if the produce has become 

degenerate(In this case it is necessary to pray at once that the pro

duce may be restored to its proper state),but if it is withered,it is 

not done~(The produce is beyond remedy and prayer would be vain)~ 

This is pl1in,for the Mishna itself says:If the produce has degener

ated,they dound the alarm at once~is not Rab Nachman's statement then 

superfluous? No!it is necessary for he refers to the seeds which pro

duce stalks again(They revive a little after having withered)since 

you might think this shooting up is something (enough to awaken new 

hopes of recovery) therefore he mentions it~ 
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The Mishna teaches:If there is an interval of forty days between 

the first and second rainfall,etc~ 

Gemara: What is a plague of dearth? Rab Judah said in the name 

of Rab:A calamity which will produce dearth~ Rab Nachman said:When 

provision has to be imported on rivers (canals),it is called dearth 

(Food may be imported by means of ships);(folio 19b) when provision 

has to be imported from one country to another,it is called famine~ 

(Food must then be imported by means of ~~mels)~ 

R~Chanina said:If a measure of wheat commands a price of a .J 

,§11-e:kel but the wheat is to be had,it is oonsj}lered a time of dearth; 
/Q <!. ( ~; 

if however, four measures are sold for a ,shekel, but the wheat is very 
"-....._I 

soarce,then it is a time of famine~ R.Jochanan said:fhe above is only 

the case when money is plent.if ul and food is scarce; if however, money is i 

scarce while food is plentiful,they sound the alarm at once1for R~Jo

chanan said:I can remember when four measures of wheat were sold for 

a shekel and many people swelled of hunger in Tiberias,because there 

was not an as(because of a scarcity of moneyJ~ 

The Mishna t.eaches:If the rain comes down suitable for the 

growths,but not for the trees,etc~ 

Gemara: I grant that rain may d0saend suitable for the produce 

but not for the trees,since it may descend gently and not heavily;! 

grant also that it may be suitable for the trees but not for the pro

duce,since it may come heavily and not gently;! likwise grant that 

it may come down suitable for both produce and trees and not for the 

cisterns,wells and pitsisince the rain may be both gentle and heavy, 
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without being too much~ But I cannot grant the following·which·is 

taught:If the rain comes down suitable for the cisterns;wells and 

pits,but not for the produce or the trees~ How can this be? This 

is the case when the rain comes down in torrents~ 

Our Rabbis teach:When there is no rain for the trees;they sound 

the alarm at half the period of preparation for the Passover (fifteen 

days before Passover);when there is no rain for the cisterns;wells and 

~its,they sound the alarm in the middle of the Feast of Booths~ Under 

all circumstances,if there is no water to drink,they sound the alarm 

at once~ What is understood by §1 QllQ!?Monday,Thursday and Monday~ 

,/ For all these things they only sound the alarm in their own town

government(wbere the receptacles for water are empty)~ When there 

is an epidemic of croup,the alarm is only sounded when it is fatal; 

otherwise,not~ They also sound the alarm on account of gobay(a species 

of edible locusts )if it has injurl3d the grain even the least bit,; R~. i' 
I 

I 

Simeon ben Gamaliel says: Even on account of the hoppers ( another species! 
! 

of edible locusts)~ 

Our Rabbis teach:The alarm is sounded on account of the trees in 

the other years of the septennial period(but not on the Sabbatic year, 

for then the produce is any body's property);if rain is needed for 

the cisterns,wells and pits,the alarm is sounded even in the Sabbatic 

year~ R.Simeon ben Gamaliel says:If rain is needed for the trees,the 

alarm is sounded even in the Sabbatic year,because the trees furnish 

subsistence to the poor~ 

Another Baraitha teaches:The alarm is sounded on account of the 

'i 
,1, 

,,c,,.),i.111 
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trees needing.rain in the other years of the septennial period;if 

rain is needed for the cisterns,wells and pits,the alarm is sounded 

even on the Sabbatic yearr Rabban Simeon ben Gamaliel says:If even 

in the Sabbatic year rain is needed for the trees and the after.

growth,the alarm is sounded,because they furnish subsistence .. to the 

- poor .. 

It is taught:R!Elazar·ben Parta said:From the time when the-Temple 

was dastroyed,the rains have become irregular and arbitrary·gifts·for 

the world;in some years rains are abundant,in otbers;scanty;in:some 

years rains·-come down in season,in others~out of season~ With what 

is the year in which·the r~i~s come down ,in season~to be compared? 

·With a servant to whom his master·has given·his·fare·(for the week) 

_on Sunday. Consequently the servant has plenty of time·to bake the 

which the rains do not cowe· down·in season;to be compafed? With a ser

vant·to:whom his master has given bis fare (for the week)on Friday~ 

Consequently the servant has no time to bake the dough properly-and. 

bread cannot be enjoyed~ 

- With what is the year in which·the rains come down in abundance, 

to be compared? With a servant to whom his master. has given his fare 

(for the year) at one time~ (The servant grinds it altogether~When 

the mill~stone grinds,there is as much waste from a Kor(a very large 

measure)as from a Kab(a very small one),similarly with·the dough; 

there is as much waste from a·Kor as from a Kab{Tbe same amount 

cl 5.ngs to· the kneading.:,.pan) i With· what is the year in which the rairi 8 



The following is another version~ With what is the year in which 

the rains are abun1ant,to be compared? With a man who mixes clay~ If 

he has so much water,that there is no lack,he can mix his olay well;if, 

he has so little water that there is a lack,bis clay cannot be mixed 

The RabbiB teacb as foll C':ws: It happened once that all Israel' 

made a pilgrimage to Jerusalem at the time of a festival and they 
" :·;,,i: ;; 

had no water to dd.ni~ Nakdimon ( Nicrndemus) ben Gory on ( a we alt by c1 t,- ,, : 
'I, 

isen of Jerusalei, during the siege by Vespasian and •ritus) went to :11 

one of the noblemen of the city (a non-Jew)and said:Give me the loan 1 

of twelve springs of water for the pilgrims and I will pay you back 

twelve springs (when the rainR come down)~ If I do not pay you back, 

I will give you twelve talents of silverr Then he fixed the time lim

itr When the appointed day came ~nd the rains had not coma down(so 

that Nakdimon ben Goryon could not pay back the twelve springs),the 

noble~an sent a message to Nakdimon ben Goryon,saying:Send me the 

money or the water in return for what I have given you~ To this Nik

dimon anewered:I have still some time>for the whole day is mine~ 



r 
I 

- ( 1.23 ) 

At noon the nobleman again sent the same message:Send me.the money or 

the wt>.ter in return for what I have given you" Ag_ain Nakdimon ben 

Gory on sent back the message:I have still some hom·s in thEl day"· In 

the afternoon the nobleman sent the same message for the third time, 

and received a similar answer to what be had before obtained;The day 

is not yet over~ The nobleman poked fun at Nakdimori ben Goryon saying:~ 1 

The whole year the rains have not com(:: down (folio 20a )wil 1 they· de

scend just at this time? He entered a bath~house feeling happy~ While 

the ft©bi~man did this Nakdimon ben Goryon entered the Temple depressed~ 

Be wrapped himself up,stood for prayer and said~laster of the universe! 

it is known and rev3aled to tbee,tbat not for my own glory have I done 

this nor for the honor of my father's house,but I have acted for thy 

glory in order that the pilgrims might have water~ At once the heavens 

became covered with clouds and the rains came down until the twelve 

springs were filled with water and more rain fell besides~ As the 

nobleman went forth from the bath-House,Nakdimon ban Goryon came out 

of the T,ernple .. When they rnet',Nakdimon ben Goryon said: Pay mo the value 

of the water which has fallen in addition to what I borrowed«' At this 

the nobleian said:I know that God caused the world to shake solely on 

thy account,but, I sti1,l have a basis to clab1 from you my money,for 

the sun bad already set (when the rain came down),therefore it came 

down in my territory (after the tirue-li~it)~ 

Nakdimon again entered the Temple~ He wrapped himself up,arose 

for prayer and said:Master of the universe!let it be known that thou 

hast beloved ones in thy world~ At once the clouds were scattered and 

I 
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the sun came out~ At that time the noblerran said to Nakdimon ben Gor

yon:If the sun had not been piercad(shone),I would have had a basis 

to claim from you my money~ There is a ~eaching that the name of this 

pious Jew was not Nakdimon but Boni;Why is he called Nakdimon? Be

cause on his account the sun was pierced(so that it shone) ~ 

The Rabbis teach:On account of three men was the sun pierced(mada 

to shine): Moses,Joshua and Nakdimon ben Goryon~ I grant that it was 

dohe for Nakdimon ben Goryon according to tbe tradition above quoted; 

I also g~ant that it was done for Joshua,since Scripture says: (Josh~ 

:10: 13): 11 .4nd the sun stood still and '\ihe moon stayed.- ( ~ .- 11 But, what 

basis is there for concluding_ it was done for Moses? R ~1 "d ., r~ azar sa1 : 

It, may be inferred by an analogy on the b:i,sis of t,hE-) word 4 f1 ~ ( I 

begin)"' It is writtcrn(Dt .. :ii: 25): 11 This ::lay will I begin ( 4 ,'=/ U) to puii 

the fear of thee ...... it is also written (Josh.a:?): 11 This day 

will I begin( 1 n ~ )to make thee great ,, .... .- 11 ( ~ FJ ~ occurs in connec

tion wi'\ih the war of Joshua and that of Moses;sinca the sun was pierced 

for the former,it is inferred that it was also done for the latter)., 

R.-Samuel bar Nachmani said:It may be inferred by an analogy on 

the basis of the word (to put) .. It is written(Dt.-2:25): 11 This day 

wil 1 I begin to put ( ri~.) t,he fear of thee.- ...... 11 ; it is also wrHten 

( Josh~ 1.C: 1.2): 11 On the day when the Lord put ( :,:1 ;f'I) the Amorites" • .- 11 ,. , 

R.Jochanan said:It(that the sun was pierced for Mose~)may be inferred 

from the text. itself 3 for Scripture says(Dt.2:25): 11 Whoever shall hear 

the roport of thee shall tremble and shall quake before thee. 11 When 

shall they do this? When the sun is pierced Bor Moses~ 
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The Mishna teaches:Likewise if there is one city on which it 

does not rain(while it does rain on a neighborin~ city)t 

Gemara:Rab Judah said in the name of Rab:It is a curse for both 

cities~(Reference is made to Amos 4:7 One city bas too much rain,the 

other has none;in both cases the grain is spoiled~)~ 

I't is written(Larnt :J.: '.l.7): 11 .Jerusalem is become as an unclean woman 

among them~" Rab Juda said in the name of Rab:This is written in the 

sense of blessing:as there is release for an unclean woman,so is there 

a remedy for JerusalaID~ It is also written(Lam~1:1):" She is become as 

a widow~" Rab Judah said:This also is written in the sense of blessing~ 

~,he text has "like a widow 11 (i7Jh4~~) .. This does not mean a widow liter} 

ally;rather a woman whose husband haR gone to some foreign province 

with hhe intention of returning~ 

It is wd.tten(lvlal.. 2: 9): 11 The ref ore have I also made you contempt-

ib1e and low before a11 the people.,. 11 Rab Judah said: This too is written 

in the sense of blessing .. It signifies that there should not be among 

us any tax-gatherers and commissioners (either Persian or Roman offi

cers) .. 

It is written(l.K,14:15):" And the Lord will smite Israel as the 

reed is swayed in the water"~ Rab Juda said in the name of Rab:This 

likewise is written in the sense of blessing for R.,.Samuel bar Nachmani 

said in the name of R .. Jonathin:What is meant by the verse (Prov.-2?:6): 

"Faithful are the wounds of a friend,but deceptive are the kisses of 

an enemy? Better ·ti.il:·the curse which Achiya the Shilonite spoke againB't 

Israel than the blessing which the •icked Bileam spoke~ Achiya the 

:' . I " 

! 
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Shilonite curRed them through the reed,for he said (l.K,14:15):" And 

the Lord will smite Israel as the reed is ,,;swi;,l'y.ed in the water., 11 The 

reed grows in a watery plaoe;its shoots change and its roots are 

large;~Even if all the winds in tho world co~e and blow upon it, 

they cannot move it from its place,but it sways with them to and fro~ 

When the winds ar.e quiet,the reed remains in its place~ 

However Bileam the wicked fellow blessed Israel thro~gh the cedar, 

for it is said (Num~24:6):" As the cedars (by the side of the waters") 

The cedar does not grow in a watery place,its shoots do not change 

and its roots are not large~ Even if all the winds in the world come 

\_ and blow upon it,they do not move it from its place;when however,the 

south-wind blows upon it,it uproots and overturns it~ Furthermore the 

reed bas the honor of being used to make a pen with which is written 

the Bible(Law,Prophets and ~agiographa)~ 

The Rabbis teach:Man should always be as yielding(gentle)as the 

reed,but never as unyielding(hard)as the cedar~ It happened once that 

R~Rlazar,son of R~Simeon came from Migdal Gedor,from the house of his 

teacher~ He was riding on an ass and took the path along the shore of 

ijhe river~ He was in very good spirits and was auite proud of himself 

because be had learned a great deal of Thora~(folio 20b)~ The Rabbi 

mat a man who was very ugly,who said to biru:Peace be unto you,Rabbilbut 

the Rabbi did not return the greeting~ Be said:Good-for-nothing fellow, 

bow ugly this man is! I wonder if all the men of your city are as ugly 

as you~ The man said:I do not know,but go to the workman who made me 

and say:How ugly is ·thiR ves~el which thou bast made! When the Rabbi 

, I 
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recognized the wrong he had done,he alighted from his ass and prostra

ted himself before the.man,saying to him:I humble myself before you, 

forgive me" The man replied:! cannot forgive you until you go the 

workman who made me and say to him:How ugly is this ve~sel which you 

have made~ 

11he Rabbi took up his journey, following to the city tlnc man he 

had offended~ The inhabitants of that city came out to meet the Rabbi 

saying to him:Peace be unto thee,Rabbi!Rabbi!Teacher!Teacher! The 

ugly man said to the people:Whom are you calling Rabbi? They answered: 

Him who is walking behind you~ Thereupon the ugly man said:If he is a 

Rabbi, may there be no more like him in Israel" The people hearing this\. 

said:Why do you speak like this? Be~ause he has done so and so to me" 

After the story,the people answered:Even so,forgive bim,for be is a 

man of great learning~ The ugly man answered:For your sake then I will 

forgive him provided he does not continue to act in this way~ Thereupon 

R.Rlazar,son of R~Simeon at once entered (the school-house)and taught: 

A man should always be as gentle as a reed}but never as hard as a 

cedar~ Because the reed is what it is,it has the honor of being used 

to make a pen with which is written the scroll of the Law,the phylac

teries and the inscriptions .on the door-posts~ 

The Mishna teaches:Similarly a city in which there is a plague 

Gemara: The Rabbis teach:By the term craBb (310 /'Df'J) is m3cant that 

of sound buildings,not of such as were out of repair and unlikely to 

fall in,but of such as were out of repiir and likely to fall in~ Is 

I 
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there any difference between sound buildings and thoRe unlikely to 

fall in? And likewise is there any difference between those out of 

repair(unsound) and those likely to fall in? (rs not one of each of 

ihese exprassions superfluous?) No!each is neoessary,for there is 

the case of a building whose walls are high,or that where a building 

is built on the bridge of a river~(In these cases the buildings are 

sound,but still they are likely to fall)~ 
lt' (t .' 

Similarly thet.10 j,H• the case of the building out of rop0ir wh5.c.h 

was in Nehard3a,alongside of which Rab and Samuel would not pass al

though it stood for thirteen years. One day,Rab Ada bar Ababa came 

to Nehardea. Samuel said to Rab:Come and go around (so 1s not to pass• 

the ruined structure)~ But Rab answered:It is not necessary to-day,for 

Rab Ada bar Ababa is with us;his merit is great and we need not appre

hend any danger~ 

Rab Huna had an ass in a certain building out of repair and he 

wished to remove it~ He brought up Rab Ada bar,Ahaba to the place and 

entered funto an earnsst discussion as to the law while he released 

the ass~ Hardly bad he left the building when it fell inr Rab Ada bar 

Ahaba beJ8me excited and angry~ He had the same opinion as R~Jannai 

who said:A man should never stand in a dangerous place thinking that 

a miracle may happen for bim;perhaps the miracle may not happen. And 

even if it should come to pass, it takes off so rouoh from his med.ts~ 

Rab Chanan eaid:What Biblical basis have we for this? It is written 

(Gen.32: '.L1): 11 I am made less by all thy mercies and thy truth,, 11 (The 

tram,lati.on Bhould be: 11 I arn too lit·Lle for all thy mer·ciee and thy 
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What 

'. ~is disciples asked him:Why are you permitted to live so long? He 

answered: All my life I nE:wer bectn1:e angry in my own house; I never 

walked ahead of one who was greater than I;I never studied in filthy 

alleys,nor did I ever walk four paces without studying the Thora or 

without the phylacteries;I never slept in the school-house with in

tent or by accident;! never rejoiced at the ffiidfortune of another; 

I never called any of rry neighbors by the nick-narre(which others had 

given him)Jor,according to another version,by an opprobrious sur

name(given him by myself)~ 

Rab sajd to Raphram bar Pappa:Please tell us some of the good 

deeds which Rab Puna did~ Raphram bar Pappa replied:Of Rab Huna 1s 

youth I recall notbing,of his old age 1 I remember that on every cloudy 

day 1 he used to be brought around in a gilt carruca(a carriage used 

by persons of distinction )and examine every city and every building,. 

Whatever was out of repair 1 he ordered to be torn down~ If the tenant 

was in a position to rebuild,be did so;if not,Rab Huna built it him-

self" 

On every Friday 1 toward evening he used to send his messengers to 

market and every vegetable which was left over with the gardeners,they 

used to buy and he would throw them into the river~ But why did he 

not give them to the poor? BeJause the poor would then always rely 

upon bim and. they would not come to market to buy" (There might be 

weeks when there was nothing left over and the poor would then have 

I 
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nothing for the Sabbath)~ Why then did he not throw the food to the 

cattle? Because he was of the opinion that man's food is not given 

to the cattle~ Why did he buy it al all? He did it in order th~t 

they should not stumble in futura~(Otherwise the garden~rs ·,fearing 

that they might have a great deal left over might not provide again f 

the Sabbath meals)~ 

Whenever be obtained a medicinal remedy,he used to fill a jug of 

water and hang it upon a corner of his house and announce:Every one 

who wants any,let him come and get it~ Another veraion says:He had~ 

tradition as to how to cure a certain disease called shibatha~(Be 

could counteract the evil spirits who afflicted those who ate without 

washing their hands)~ He used to take a pitcher of water and hang it 

up and announce:Let any one who needs this come and take advantage, 

that he may not come into danger~ 

Whenever he dined,he used to open his door and announce:Any one 

who needs food,let birr, corne and eat., Raba said:AU these things we are , 

able to carry out except the last(to invite every one to eat),be~ause 

there is too large a bost(of poor)in ~achuza~ 
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