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SUMMARY

The study of the emergence of g natlonallst movement

among the Jews of nineteenth century Burope requires more

than a conslderation of the economlic, social, and intel-
lectual status of the Jew in that period of his hilstory.
Tt 1s necessary to conslder also the dynamic forces at
work In the history of all natlonalist movements, and to
see the extent to which guch a dynamism was present in
Jewishrnationalismg We learn by conslideration of the
phenomenon of nationallsn per se that a certaln mode of
development 1s always present, and by examining Jewlsh
nationalism in this light we gain an insight into the

precesses at work In this area of Jewlsh history.

It is the task of the intellectuals who formulate
the doctrine of nationallsm to seek out from the back-
ground of their people those elements which may ald them
in making the people Into a nationality. These elements
may be divided into six general categories, or bonds of
national unity: Common descent, language, territory,
political entity; cugtoms and tradlitions, and religlon.
Each of these bonds can be developed by the natlonalist
writer as he seeks to encourage a sense of national iden-
tity among his people. It should not be surprising, there-
fore, to see this happening in the emergence of Jewisgh
nationalism as well, since it grew up on the soil and in
the atmosphere of a perlod of most intensive nationalism,

in the milieu of nineteenth century Europe.
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The cholce of Peretz Smolenskin as a representative of
the early writers for Jewlsh nationallism is made because in
the course of Smolenskin's fifteen year journalistlic career
we see the changes and developments that oceurred in the
early movement toward Jewish natlonaliem. In this period of
time Smolenskin moved from an undefined poattion of diffuse
"gissatisfaction” with Haskalah into the realm of spiritual
or cultural natlonalism, and finally into ﬁhe’area generally
known as political hationalism, By viewing some of Smolen=
skin's works In the light of the géneral dynamics present in
the growth of nationélism, we see that he wasg fully aware of
the task he faced in seeking to awaken the national conscious=-
ness of the Jews., Smolenskin's writings reveal a close corre-
spondencé between hls major categories of thought and the slx
bonds of national unity mentioned above, and thus glve us
specific examples of how these bonds of unity were used in

gtimulating the growth of Jewish nationallsem.
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1.

T. INTRCDUCTION TO THE PROBLEM OF NATIONALISM

"wationalism is a product of historical, soeclal, and
intellectual conditions;. its rise in different coun-
tries varies, therefore, according to the conditions
prevailing then and there. In lts individual and con-
crete expressions nationalism carries a different
meaning with different peoples and at different ages.
But an understanding of nationalism can be gained only
by comparing similar developments among different
peoples; only a universal history of natlonalism will
enable the student to see each individual case 1in 1ts
proper perspective and in its conditional nature." (1)

e e ot e e R

If is the task of Hans Kohn's The Idea of Nationaiism,

from which this paragraph ls quoted, to provide the read with o

gy

thét universal background in the development’of modern nation-

alism which will enable him to understand the phenomenon of
nationalism wheréver and whénever it may oeeur.‘ In the course
of providing this univeréal history Kbhﬁ enters into the par-
ticulars of the growth of the many natlonalist movements in
Europe, thus providing numerocus examples by which the reader
can see the universal factors operative in every nationallst
movement. It is the purpose of thls dissertation to examine
the emergence of a national movement among the Jews during the
nineteenth century in order to see the manner in which these
universal factors are also operative in the growth of Jewish
nationalism. The subject will be approached through an analy-
sis of certain of the writings of Peretz ben Moshe Smolenskin
(18l42~1885), one of the first writers to devote hls energies
exclusively to the creation of a Jewlish nationalism. Smolen~
skin's essays and novels, published in his Hebrew journal
Ha=Shahar (The Dawn) between 1868 and 188l, reached a reading

audience all over Burope, but they were recelved with a special
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enthusiasm by the Jews of Eastern Europe. Although Smolen-
skin was in a oconstant struggle to keep his head above water
financially, his works served as primary readings in stimus=
lating the natlional consclousness of a whole generation of
Polish and Russlan Jews. Hls writings, therefore, serve well
as an excellent example of the thought of nineteenth century

Jewish nationalism.

In survéying the emergence of’a nationaliét movement
there are certain bésic concepts which must be employed in
order to givé form and definition to the historical pheno=~
mensa Beingvdiséussedm These concepts are drawn primarily
from the material presentéd in the aforementloned 5@®k of

Hans Kohn, The Idea of Nationalism, and in the definitive

work of Carlton Hayes, Essays in Nationallsm.

In the dellineatlon of conceptual terminology it is of
primary importancé to differentiate between the terms
"nation," "nationality," and '"nationalism." Although these
words have been abused through synonomous ussage iﬁ the common
parlancé, eéch can serve to describe a certain element ofvthe
historical phenomehon under discusslon. Thus, according to
Hayes, the term "ﬁation" is uged "to describe thé population

of a govereign poliEicai state, regardless of any racial or

linguistic unity.® ? The term "nationality" is used to
"designate a group of people who speak either the same language
or closély related dlalects, who cherish common historical
traditions, and who constitute or think they constitute a

~distinet cultural soclety." Thus a nationality cen exist
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without being a natlion (i.e., without having political autow
nomy), and a natlon can be made up of several nationalitiles
(each a part of the population of a sovereign political
state)s The term "natlonalism" has several shades of‘meaning:

- "It stands in the flrst place for an actual historical
process, that of establishing nationallties as political
units, of building out of tribes and empires the modern
instltutlion of the national state. Secondly, the term
indicates the theory, principle, or ideal implicit in
the actual historical process. In this sense it signie
fles both an intensificatien of the consciousness of
natlonality and a political phllosophy of the natlonal
state. Thirdly, 1t may mean, iIn such phrases as "Irish
nationalism" or "Chinese nationalism," the activities
of a particular political party, combining an historical
process and a political theory....A fourth and final use
of "nmatlonalism” is to denote a condition of mind among
members of a nationality...in which loyalty to the ideal
or to the fact of one's national state 1s guperior to

8ll other loyalties." (L)

In the first two parts of this definition are mentioned the
phases of "nationalism" which are presently under discussion,
viz.y, the establishment of a group of peoplé into a natlon-

ality, and the fact ﬁhat a certaln prinoiple or theory is

present in this process of establishment. Hayes notes that

there have always béen human entities which could technically
be ealled'”nationalifies," but that natlonallsm, by contrast,
is a moderq phehomenon. For accordiﬁg to 1ts definition, the
term "nationality" might be used in a sociological sense
(though it usually is not) to describe any gréup of people
with certain elements in common ("same language,...common
historical tradition,...distince culbural socletyth. It is
when awareness of these distinguishing common elements is
deliberately and consciously 1mpressed upon the minds of the
nationality," when the group's attentlon 18 focused upon the

characteristics that set them apart, and most important, when
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there 1s awakened within them the aspiration for national

statehood, that the modern process of nationalism can be saild
to be at works This process is what Hayes has called "the
intengification of the conscilousness of nationality." Kohn
sharpens the focus on this point by refusing to apply the
term "nationality” to a gilven group of people unless the pro=-
cess of nationaliam has actually begun to work upon them.
Prior to that we can only say that certain elements conducive
to the development of & national feeling were present among
that group of people.
"Nationality is formed by the decision to form a natione
ality. Thus the French nationality was born of the en=
thuslastlie manifestation of will in 1789.....The popula-
tlon of the French kingdom existed before, as did some
of the objective conditions necessary for the foundation
of a nationality. But only the newly aroused conscloug=
ness and will made these elements active and effective,
fused them Into a source of immense centripetal power,
and gave them a new importance and meaning." (6)
Thus it can be seen that nationalitles are products of human
culture, and that the forces of nationalism are brought into

action by men, and not by nature. There must be present what

: ' 7
 Kohn calls the "voluntaristic element,” an active decision by

a man or a group of men to seek out from the ethnic background
of a given people those elements which will be most effective
in awakening in that peépla the "spirit of natlonhood," in
Qonvincing them that they do indeed constitute a nationality,
and, ultimately, In showing that thelr true destiny 1s to
achleve politiecal independence inAtheir own natlonal state.
This rules out any interjection of fhe popular belief that
nationalism is a phenomenon of human nature, based upon some

human "ingtinet" such as "gregariousness" or'clannishness."
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Tt excludes the factor of race as a cause of natlonalism, and
denies the existence of some "group-soul" which inevitably
draws people together. "It has been the power of an idea,
not the call of ?%?Dd, that has congtlituted and molded

nationalities."

What are the elements from which the builders of modern
natioalities have chosen in thelir efforts to awaken in a glven
peoplé the consciousg awareness that they do indeed constitute
a nationality? Fdr nationalities come into existence only -
when certain objective bonds are present to delimit a soclal
group. There 1ls no single bond which ean be considered a

sine qua non for the determination of a nationality, and the

strength of one bond may sometimes compensate for'Whé we alim
ress or absence of anoﬁhero But 1f these bonds are not pre=
sent in some form, perhéps only embryoniec, the soclal group
cannot be molded into a naﬁibnality« The charééteristic

bonds suggested by Hayes have already béen mentioned is his
definitlon of nationality, viz., "any group of persons who
speak a common language, who cherish common historical tradli-
tions, and who constitute, or think they constitute, a dis=~
tinet cultural society in which, among other factors, religion
and politics’may have played important though not necessarily
continuous roles." Kohn lists as the most usual bonds these
sixs "commdn descent, language, territory, political entity,
customs and traditions, and religionoaloéere we have gix
rubries through which to examine the development of any

natlonalist movement, this belng in the present instance the
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role of Peretz‘SmolenSkin in the'emébgenCe‘of Jewish natione
alisme. The pbjective of this work is to see how Smolenskin,
as an awakener of’ the national ~spirit of the Jews, chose from
each of these ®lx areas in order to bulld a consciousness of
Jewish nationalism. Of course, he was liplited in the manner
of his cholce by the degree to which each of these character-
istics, the "raw méterials" of nationalism, had been or was
§urrent1y present in the hlstory of,the_Jewse Also, ag with
a “national proph@t" of any people, his selectivity was
governed by events that occurred during the times in which ‘he
lived and by the Influences which he felt from his contempo-
raries, Therefore, be?ore entering‘into a discussion of ﬁhel
means by which Perefz Smblenskin promoted the cause of Jewish
nationalism, it 1s impnrtanﬁ to survey the historical forces

which were at work before and during hils journalistic career,




Te
TTI. THE HISTORICAL BACKGROUND TO JEWISH NATIONALISM

The influencesg which played upoh Smolenskin and his con-
temporaries can be classified under two main headings, or "co=
ordinates,"'eacn of which is important in determining the
position which an individual thinker may possibly take. Oné
such "ordinate" concerns the status of natlonallism in Europe
during the nineteenth century,land the nature of the soclal
and political upheavals which were trénspiring among the
peoples of Europe. The second "ordinate" concerns the status
of 1life in the "Jewish world," and the events whiéh were hape
pening within and among the Jewlsh people. The two co-ordinates
thus hélp to show why a Smolenskin was apt to emphasize any one
of the six characteristics found in the building of a nation-
ality and give less stress to another. This is in accord with
the approachvto Jewish history used by‘Dubnow or‘the approach
to Hebrew literature used by Klausner -- there are "external
factors," which pertain to the world at large, and "internal
factors," which refer to the Jewish mllieu. One must conslder
both the external factors and the internal factors in order %o
see what motlvated any pérticular event, in our case the man-
ner in which Smolenskin thought and wrote. VIt is understood,
of course, that there was a constant intersction between these
two sets of influences, and any single event or idea undoubtedly
had its roots in both spheres. In our discussion of the back-
ground setting for the work of Smolenskin, we shall see how

these two types of forces continuously played on one another.

The history of nationalism in Europe must be divided into
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two chief periods, with the turning polnt coming at the startd
of the nineteenth century. The first period concerns the
development of the national movements in Western Europe, the
gsecond period concerns the national movements in bentral and
Eastern Europe. Although both are characterized as "natlon-
alism,” 1t is important to note as Kohn does, that there are
certain contrasts between the two:

"Tn the Western world, in BEngland and in ‘France, in the
Netherlands and in Switzerland, in the Unlted States and
in the British dominions, the rise of nationaliasm was a
predominantly political occurence; 1t was preceded by

the formation of the future national state, or, as in

the case of the United S8tates, coincided with it. Out=
side the Western world, in Central and Eastern Europe

and in Asia, nationallism arose not only later, but also
generally at a more backward stage of soclal and poll-
tical development; the frontiers of an existing state

and of a rising nationality rarely coincided; natlionallsm,
there, grew in protest against and in conflict with
exlsting state pattern -~ not primarily to transform 1t
into a people's state, but to redraw the political
boundaries in conformity with ethnographic demands." (11)

Not only was there a contrast In the origins and goals of the
two types of nationallsmj there was also a crucial difference
in their outlooks:

"While Western nationalism was, in its origin, connected
with the concepts of individual liberty and ratlonal
cosmopolitanism current in the eighteenth century, the
later nationalism in Central and Eastern Furope and in
Asia tended towards a contrary development." (12)

In other words, natlonalism during the nineteenth century
became highly particularlstic, imbued with the new romanticism,
and more concerned with the welfare of the state than with the
rights of individuals. The nature of this transition has been
described by Hayes in this graphle fashlon:

- "Phese spectacular flashes of cosmopolitan lightning did
no damage, and served merely to herald a drenching down~

pour of nationalism. For theorles of cosmopolitanlism and
super-national humanitarianism were speedily dampened and

extingulshed by the storms in politice and soclety, in




Industry and commerce, which swept western and central
Europe at the close of the elghteenth and the opening of
the nineteenth century. In the Hrench Revolution, in

the Industrial Revolution, and likewlge in the romanti-

eism which succeeded rationalism, are dlscoverable the

factors that finally resolved all doubts about the future
of national states and the currents that ultimately gal -
valised national consciousness everywhere into the

nationalism which we know." (13)

The downpour of nationalism most certainly did come dur-
ing the nineteenth century, and by the time Peretz Smolenskin
arrived in Vienna in 1868 he could look back over recent years
to a summary of events such as this:

"In the 1820%s appeared in FEurope the embryonic national

states of Creece and Serbla (Yugoslavia) and in America

a group of Spanishespeaking republics. In the 1830's

_the Belgians successfully freed themselves from Dutch

sovereignty, whilst the Poles unsuccessfully rebelled

against Russia, and the Itallans against Austria. In

the 18l.0's the Germans attempted to erect a democratic

national state. In the 1850's and 1860's the Italians

and the Rumanians alike established their national
independence." (1) |

The cilty of Vienna, from which Smolenskin published his
monthly journal, was ltself a hot-bed of natlonalist activity,
- for as capital of the multi-national Austro-Hungarian empire
1t was the focal point for the activities of varlous groups
within that realm who were demanding rights for thls or that
nationalitye Smolenskin could also look into the neighboring
Turkish empire, itself multi-national, and see it too seething
with nationalist discontent. In the Russian empire, the birth-
place of Smolenskin, the natlonallst spirit soared high, and
the nineteenth century was marked by the tension between demands
of the national minorities for certain privileges and the efforts
of the Russian rulers to Russify the peoples of thelr domain,

In short, the'nineteenth century was for Central and Eastern
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Europe the Century of Nationalism, when ethniec minorities
which in some cases had virtually lost thelr identities came
to 1ife with new aspirations for national existence. It would - 5
not be’surprising, therefore, to sce thé emergence of a national
movement ambng the Jews as well, even 1f it 1s only considered

as a response to these external factors.

There are, however, cerﬁain internal factors relating to
;;» the inner 1life of the Jewlsh people during the nineteenth

| century, and it iz important that these too be examlned in
order to see how they are determinant in the emergence of
Jewish nationalism. The relevant data here grows out of the

story of the Haskalah movement among the Jews of Europe. It

is a story which begins with the experience of certain indi-
vidual Jews who, successful in a new economiec role provided
by the Commercial and Industrial Revolutlons, sought to par-

ticipate in the intellectual and cultural life of the new age

of rationalism Iin Western Europe, the Age of Enlightenment,
Gradually developing into é new program for Jewlsh life, Has-
kalah spread its influence into Eastern Europe; upon achieving
maturity it led directly to the emergerice of Jewlsh natilonal-
lam, Haskalah provided the Jews with the new orientatlion
réquisite for preparing them to accept thils phenomenon of the
modern age, nationalism, In his critical essay on Modern

Hebrew Literature, Simon Halkin describes the change of orlen=

tation that came into Jewish 1life beginning with the era of
~ Buropean Enlightenment (c.a. 1750) and continuing on t111l the

end of the nineteenth century, and even into the twentieth:
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"During meny centuries the Jewish traditlion, while at
times absorbing certain alien cultural influences ==
Hellenistic, Islamic, occldental ~- remained funda-
mentally exclusive, Self-sufficiency was the keynote.
However much they took over from-other sources, or con=-
tributed to them, the Jews always felt themselves justi-
fied in their self-segregation from the rest of the world.
But two hundred yeafs ago this self-sufficliency was sha-
ken. With the advent of the medern world Jewish 1life
began to undergo a series of viclssitudes, unprecedented
in all its history, It came out of its seclusion and
began to reach out for Western culture, extending, broad-
ening, and complicating its own vision and its relations
with the modern world, sometimes gradually, sometimes with
an almost shattering impact to its own deepest essence.
Tn seeking to possess itself of the fruits of modern
thought and experience, and fit itself Into the new sotlial-
economlic 1life which the French Revolution and the perioed
of industrlalization had initlated, it enlarged its horl-
zon and increased its possibilities of development and
~influence; but it also found 1ltself faced with a complex
of new and disturbing problems, while many of ita old
tensions intensified in new forms. During these two
hundred years the Jewlsh people has striven to break sway
from the traditional patterns of its self-contained exlg-
tence, to normalize and hupanize its life materlally and
spiritually, to achieve greater happiness in all aspects
of worldly experimnce: politlcal and economic, social
and cultural.” (15)

The goals of the Haskalah were, of course, shaped by the
aforementioned development of events on the European scene. -
In order to see the close correlation we must here examine ln
greater detall the paragraphs in which Hayes describes the
three factors which dominate the picture of nineteenth century
nationalism in Burope: the French Revolutlion, the Industrial
Revolution, and the movement of romanticism (see page 9).

"The French Revolution promulgated to Europe the dogma of.
national democracy. It asserted the right of lndividuals
not only to determine their form of government but also
to choose the state to which they would belong. In other
words, it enunciated both the doetrine of popular sover-
elgnty and doctrine of national self-determination,” (16)
"Tt was a national state in which the Industrial Revolu-

tion had its beglnnings, and 1t was chiefly to national
states that the Revolubtion spread in the nlneteenth
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century, and in almost every lnstance these states were

already imbyed with traditions of meréantilism. By means

of the new machinery prodiction of goods was vastly auge-

mented, but the organizatlon of production rema1ned on a

national basis." (17)

"Romantlclam..serepregented an intellectual and aesthetic

reaction against the Enlightenment of the seventeenth and

elghteenth centuries, both against its pseudo-cosmopoli-

tanism and against its classiclsm. Romanticism was a

protest against the dictum that man lives by reason alone;

seeoit tended to consecrate the pecularitiés’ of national

life." (18) - ,

The aims of the Haskalah are in direct response to these
three dominant factors. First, there were theefforts to win
for the Jews the benefits of the new democracy in the form of
full and equal civil rights. BSecondly, there was the gtruggle
" to prepare the Jewlsh masses for the eastwardamoving Industrial
Revolution ao that ﬁhéy might be more productiQe economically
and enjoy a higher standard of living. Thirdly, there was the
initiation of a cultural renaissance in the Hebrew language
which would inspire the Jews to take their place as a nation‘

among:the enlightened nations of the modern world,

The first two objJectlves of the Haskalah program were
oriented to correcting ‘the immediate and‘present'Shortneomings
of the Jews, and many JeWs séizéd whatever opportunities were
available in order to achieve them, in order to become more
Eﬁropean inktheir‘ways. Within a siﬁgle generation, following
upon the example set by Moses Mendelssohn (1729-1786), the
Jews of Germany and Austria had achleved éuch a degree of
ﬁblitical and economic emancipation that for all intents and
purposes these goals of Haskalah were deemed fulfilled. While

Centrél Europe (Symbolized by Berlin) remiined as the
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generative source of the Jewish Enlightenment, the light 1t
gelf was now trained into the "dark corners" of Rastern Europe,
oft: Russia and Poland. The problem of the Jew in Germany btook
on & different agspect == that of fitting himself into the grow-
ing nationalist structure of the emerging German state. The
Jews of Germany wished to partidipate in the German national‘
'culture, and therefore sought‘to stress those aspects of thelr
Jeﬁish pagt which permitted them to femain as Jews in religion
and Germéns In nationality. Sihée the niﬁeteénth century Ger-
man nationalists had not used the bond of rédligion in th@ir
striving for national unity (sea page 66), this was entirely
possible. In neither case did the tightening nationalist
ideology allow the Jew1sh minority to stress any of the other
potential "national” cbaracteristlcs in their background. Nor
; was there a deslre among the Jews themselves to do so. There-
fore the third goal of a Haskalah program born during the more
1iberal Age of Enllightenment, the initiation of a Hebrew

national 1iterature, was dropped in Central Europe.

As the ldeas of nationalism spread into BEastern Europe
oni the heels of the Industrial Revolutlon, the rulers of the
milti-national Russian empire wvascillated in their policies
regarding the minority groups. At times there were allw-out
campaigns for naﬁionalism desighed to completely Russify the
people of that great domain. At other times these ethnie
‘minorities'Were'encouraged to deve]op their patentiél in the
.cultural realm so leng as thelr political and economic energles

‘were devoted to beneflt the Russian nation. At these times
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the minorities were granted certain economic and educational
privileges. Thus the success of the Haskalah progranm depended
upon the prevalling policlesg of the czar and the current out-

look of Husgsian nationallsm.

For example, the liberal tendencies shown during the rirst
part of the reign of czar Alexander I (1801-1825) had a corres-
pondingly good effect on the status of the Haskalah prograf.

Bearers of the 1light of German Haskalah were able to establish

scheols for teaching the Jews Buropean languages and ideas,
and.for the_intrqduction of the ideais of‘Moses‘Mendelssohn

and his disciples. The}reign of the ﬁext czar, Nicholas T
(182551855),‘was marked by a much fiercer prégram of Russian
nationalism,‘énd forvthe Jéws this was.chiefly>a time for
bodily‘self»prgsefvation. Nicholas I's program for Russifilca-
tibn of the vafious ethnle minorities meant for the Jews ;
forced conversibns, conseription (or kidpgpping) into the
military'serViéé, disﬁersion or expulsion from certain~areas,
and yariouslother social and_economic,disabilities. Suech ex=
tremes threw the Haskalah program into disrepute'among the
ngs, for its goals were frequently identified with those of
the cruel czarist policy. The Maskilim went underground during
this era, for their interest in such a program encountered only

hdst11ity,

.. With the accession of Alexander II (1855-1881) another
era,of liberallism was begun. New areas of prilvilege were
°Penedsto the Jews, and total emancipation once again seemed

W}thin reach. During this period those who were attrigted by
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the program of Haskalah could openly express ﬁhemselves, and

_the words of Isaac Baer Levinsohn, the "Russian Mendelssohn,"
fell upon:responsive hearts. In a cityAlike Odessa, always

a center for liberal thought, there was a new burst of acti-

vity directed against obscurantism and in favor of modern
culture. Trade schools and libraries were opened, and Jewlsh
letters in every language == Russian, Yiddish, and Hebrew --
flooded the literary market. During the second half of Alex-
ander II's relgn, however, threatening symptoms began t o

trouble the Jewish literary leaders. Externally, there were
unmistakable signs of a new policy of government oppression;
internally there was toollarge a number of "enlightened" Jews

who were becoming alienated from everything these leaders

thought of as Jewlsh culture, or even as Jowlsh identificationilg)
The apprehengion of the men of-letters proved correat, and with
the assassanation of Alexander IT in 1881 a new period of dark-
neas aﬁd reaction began.' Whether the persecution came 1n the
form of "illegal" acts, such as the pogroms of 1881, or in the
form of "legal" acts, such as the May Laws of 1882, the net

effect upon millions of Jews was the same: suffering, oppressilon,

and despalr.

For the Russian Jews there were several possible responses
to these latest eruelties, Some sought to placate the wrath
of the Russian government, hoping in sonme way to alleviate the

suffering. Others, convinced that there was no future for the

Jews in Russia, sought to pass through the open doors of Amer-

l1ca, and in the course of the next thirty years some two mil-

1ion Jews emlgrated from Russia and Poland to the United States.
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9t111 others linked the fate of the Jews with the programs
of the various revolutlionary movements afoot 1n Russia at
that time, hopeful that the overthrow of the czar would
herald a new era for the Jews as well. DBut for a feﬁ the
only answer lay in the promulgation of a full-fledged Jewlsh
nationalism, with political as well as cultural aims. Al-
though nurtured by the}ideals and goals of Haskalah, they
were convinced that thé program of Haskalah was only a
partiél answer to>the problens of the Jews; the ultimate
solﬁtinﬁ lay in the creation of a new natlonal state on the
aoll of the ancient homeland of the Jews, in the land of
Israel. The LoVé of Zion (/ﬁ?tﬂ%n) movement was born, and

s few hardy pioheers set out ﬁo begin the reclamation of the
Holy Land with Jewiéh toil. One of the leaders of that move-
ment, Moshe Lieb Lillienblum, proclaimed ih a stralght-forward
manner their objective: '"We must undertake the colonization
of Paléstine on So comprehensive a scale that in the course
of one century the Jews may be able to leave inhospitible
BEurope almost entirely and settle in the land of our fore-
fathers to which we are legally ent'itled." (20) In 1882,

in his pamphlet "Auto-Emancipation,” Leon Pinsker lssued a
call for national politieal restoration, including an appeal
for a congresé of European Jewry to effect such a program.
The appeal became the watchword of the Lovers of Zion (T'AAIN
/153) in Eastern Europe, but if fell temporarily on deaf ears
in Western Burope. It re%mined for one of their own number
to kindle enthusiasm for such a program among the Jews of

Western Europe, and fifteen years later the organizing abili-
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ties of the Austrian Theodor: Herzl (1860-190l ) succeeded in
producing this congress, the First Zionist Congress, gathered
at Basel in 1897.

Peretz Smolenskin was one of the literary figures whdse
work bridges the era of Alexander II (before 1881) and the
new era of Jewlsh political nationalism (after the pogroms of
1881). In the course of his journalistic career (1868-188l)
one can see his development from a proponént' of the Haskalah
program to an advocate for a new cultural or "spiritusl"
nationalism, and ultimately his entry into the camp of Jewlsh
political nationaligmo‘ We see here further reagon for choog-
ing him as one ﬁhb is representative of the development of

nineteenth century Jewlsh nationallsm.




18,
ITT. THE LIFE OF PERETZ BEN MOSHE SMOLENSKIN

The 1life of Peretz Smolenskin (18,2-1885) typifies the

career of many of the Maskilim in Russia and Poland durlng

the second half of the nineteenth century. Included in the

first ten years of his impoverished childhood were the loss
of an elder brothef, kidnapped_inﬁo the @zar's army, and the
death of his father. A% the age of eleven he entered the
yeshivah at Shklov, where he remained for five years. In

the course of these years he learned Russian, and began to

read in "forbidden" books, 1. e., books concerning secular
subjects, Ulbimately he was forced to leave Shklov and its
Mitnaged yeshivah, and he went over to Lyubavich to study
with the Chasidim there. But the atomsphere of these Chasgl-
dim, £illed with superstltions, was also repugnant to Smo=
lenskin, and shortly thereafter he left. them and set out on

several years of wandering, during which he managed to sus-

taln himself as a chazan, maggid, shochet, and teacher.

Finally, in 1862, he reached Odessa, the center of Rus-
sian Haskalah. Here he found a new atmosphere of modernity,
and he set out preparing himself to participate in the intel~
lectual life of this city. While giving lessons in Hebrew

he was able to“iearn several other Buropean languages, and

to begin reading in the 1iterature of the West. But in his
contacts with the Maskilim of Odessa he sensed that something
was lacking in the program of Haskalah, for it not only pro-
duced enlightened Jewlsh intellectuals; 1t also estranged these
Maskilim from any identification with their Jewlsh past,
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leaving them ignorant of the meaning of Judailsm, and ftied
only to certain forms now emptied of content. WNevertheless,
Smolenskin still wished to enlarge his own intellectual
horizons, and in 1867 set out for Vienna in order to enter

a university and study philosophy.

Before arriving in the Austrian capital he visited some
clties iﬁ Germany, and saw aﬁ first-hand.the results of the
Reform movement. He encountered Jews who called themselves
Germans of the Mosalc persuasion, who denied the exlstence
of a Jewlsh pebple, who dropped Hebrew as the ianguage of the i}
Jews, Who reformed the religious service in the image of the
neighboring cathedral, and who disavowed any hope for the
messianic red%gtion. He understood that individuals such as
these_represented the fulfillment“of the program of Haskalah,
and this strehgthenad Smolenskin ih his conviction that some-
thing was lacking in such a program. Thus he was left a Jew
without any group with whom he could identify emotiohally or
intellectually. Both the Orthodox, whether Mitnaged or Chase
8id, and the assimilating Maskil, whether Russian or German,
were unacceptable to him; thelr beliefs and actions were ine
compatible with his opinions about the nature of Judaism and
the Jewish people. When his plans to enter the university
failed, Smolenskin determined to create a climate of opinion

that would be more in keeping with his convictions,

To accompllish this he chose to publish a Hebrew periodical,
and in 1868, with neither funds nor subscribers to back it
the first issue of Ha~Shahar was printed and dilstributed.
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In the course of the next fifteen years Smolenskin managed to
continue publishing his literary journal, producing 1t en-
tirély by his own efforts -~ he spared nelther himself nor
his family in hisg unilateral devotion to his journal,

"tike a tender mother who does not shrink from any
labor or hardship for the sake of her offspringe..I
robbed myself of sleep, for years permitted myself
no rest, only so that it might be kept up. I was
author, proof-reader, and bookkeeper. 1 mailed outb
the igsues on time, wrote letters, read letters,
read artlicles. All these things were done by myself
alone, not & soul was by to help me." (21)

Klausner estimates that one-third of t%e material in Hag-
' 22

Shahar came from Smolenskin's pene.

In the opening pages of the véry first issue Smolenskin
makes clear the program of his Hebrew periodical, a program
to which he remained faithful until the very end. He was
determined to battle both the obscurantism of the Orthodox
and the assimllatory tendencles of the Maskilim.

"Know ye well: Just as I turn my hand against the
Orbhodox fanatics who cover themselves in a cloak of
plety, 80 dd I turn againast the hypocritiecal enlightened
who push away from the children of Israel the heritage
of their fathers, the Hebrew language."™ (23)

Klausner correctly summarizes the goals of Smolenskin and
his journal in this way:

"PThe program of Smolenskin 1s clear. It had three aims:
1) '"To open the eyes of the people concerning their

ways? -~ to clarify for % . them the terrible situation
of the Jews Internally and externally, and to lnstruct
them 1n a new way, the way of Enllghtenment, the way of
individual and general knowledge; 2) To battle the
"pious" and aintly" frauds who were then dominating

the multitudes of the people; 3) To battle also assimi-
lated Maskllim who wished to abolish the unity of the
people and even put an end to its perticular 1ife based
on the anclent Torah of Israel and on .the new literature,
the two of which were created in theilr particular national
language, Hebrew." (2)




.......

21.

Thus Smolenskin chose to Eread neither of the paths
down which the ninsteenth century European Jew was wont to
travel. In hils rejection of the Orthodox position he was
jolned by fellow Maskilim all over Europe. But in hig criti-
cism of the shortcomings of Haskalah he was certainly an inw
novator. Only a very few of his contemporaries grasped the
fact that 1n the acclimatization of Western ways and ideas
there lay a danger that the ties to Judalsm would be so
weakened that the whole Jewish heritage would be in danger
of disappearing. One of the few who joined Smolenskin in
the realization that the program of Haskalah tended to be
self-defeating was the Hebrew poet Judah Loeb Gordon, hime
self an early spokesman for Haskalsh. In a work from his
later years he asked wistfully, "For Whom Do I Toll%":

"The muse still furtively visits me; my heart still

yearns, and my hand writes: it still writes poems in

a language forgotten. What salvatlon 3s there for me?

What craving yet left? What goal? For whom have I

toiled all my best years, denying myself contentment

and peacef....My parents, clinging to thelr God and

their people, are busy trading all day and observing

commandments; true knowledge they spurn, geod taste

they never acquired....My fellow Maskilim, possessed

of true knowledge, once loosely attached to the idiom

of theilr people, now but scorn the faithful old mother:

'Forsake the o0ld language long grown decrepit, forsake

its unsavory body of lettersl Forsake itl -- the

language of hils land every Jew must adopte'" (25)

But whereas Gordon was in the twilight of his career,
Smolenskin felt himself to be at the dawn of a new approach,
In place of Gordon's regignation to aﬂunhappy fate, Smolenskin
chosge to promulgate a new program which would rescue the Jewish
people from the present situatiom. His program was, in effect,

to awaken within the Jewish people a consclousness of national
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unity, so that they might take their place among the selfw-
respecting nations of the world. The external and internal
influences which were present at the time of this decislon
have already beenlconsideredg g0 that it can be cleaPly seeh
that such a decislon was not made in a wacuum. The means by
whieh Smolenskin set about achieving thls task were determined
to a great extent by these influences, bub this in no way
negates the importance of his own personallity, which stamped
thege particular influences with his own individual inter-
pretation. The idea of nationallsm was present in the atmo-
sphere. The seeds for nationallsm were present in the history
of the Jews. But it was Smolenskin who diligently set about
tb fuse the two in order to produce this new product, the
consclousness of Jewlsh nationalism.

* s

Prior to entering upon an snalysis of Smolenskin's
Jewish nationallsm thfough uge of Hans Kohn's six categories
for the determination of a nationality (see page 5), it would
be proper to insert some additional notes concerning the

nature of nationalism. By doing this we can better determine

Smolenskin's place in the over-all development of Jewlsh

nationalism == both the pre-Herzlian movement, Zionism, and

the state of Israel,

The following characteristie is noted by Hayes:

"rhe doctrine of nationalism was primarily the work of
intellectuals -- of scholars and litterateurs. But 1t
was more than a closet philosophy for intellectuals.
Tt was for the classes and for the masses." (20)
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Hé goes on to show that the evolutlon of a nationallst move-
ment generally showg three stages. First comes the expositlon
of the idea by the intellectuals -= philosophers, journalists,
hiStorians, and snthropologists. Next the idea 1s taken up

by certain members of the middle class -~ bankers, merchants,

and professional men == who may find 1t politicaily and eco=
nomically expedient.to support such a doctrine. The last
stage 1g the propagation of the idea among the masses through
the various medlums of propaganda == nationai school systems,

national press, etc. =-- in order to win popular support for

the ides. It 1is evident from this sort of analysis that we

are concerned here only with the first stage of Jewish nation-

alism, the propagation'of the doctrine by the intellectuals.
To what extent Jewish nationalism reflects the latter two

stages is not within the scope of this study, but keeping

1
i

clear Smolenskin's position within this framework, as one of

the intellectuals who formulated the ldea, may ald us further

in understanding his work,

Another maetter which must be mentioned at this polint 1s

the faect that the external influences which played upon Smo-

e T D T

lenskin were those of Central and Bastern Europe. 1t has been

mentioned elsewhere that there was a dlstinet contrast between,'

NI

the nationalism of Weastern Europe and that of Central and Eastern
Europé (see page 8). Thelr characteristic differences must be

borne in mind:

)
|
i
l

"Tn Germany, Italy, and among the Slavonlc peoples,
nationalism found its expression predominantly in the
cultural field. Among these peoples, at the beglinning
1t was not so much the nation-state as the volksgelst




and i1ts manifestations in literature and folklore, in
the mother tongue and in history, which became the cen-
ter of attention of nationalism.” (27)

The wrltings of Smolenskin are filled with simllar allusions
ébkﬁhe spirituality of the people of Israel. With the possi-
bility for political realization being so very remote, a Jows
ish nationalist had to confine himself to the cultural or to
the spiritual area in his efforts to awaken within his people
a sense of natlonal unity. As we shall see, Smolenskin was
wont to speak of the unifying bonds as belng of the spirit;
any thought of these bonds being utilized in the near future
for reconstituting Tsrael as a political state was believed
to be thoroughly detached from all reality; at best this could
only be a remote possibility., Although the following quota-
tions from one of Smolenskin's works refers to elements of
ﬁhe>nationa1 unity which will be more fully discussed in the
six-part analysis, it serves to illustrate thls point:

"As is true concerning the people of Israel, their faith,

and thelr hope for redemption, so it 1s concerning thelr

language; as all the ways of this people and their faith
are based solely on the foundations of spirit, thought,
and Torah =- for no one would teach to carry through this
hope into actlon, nor would the people think or hope to
actually be redeemed -~ so also their language 1s solely
of the splrit, thought, and Torah. Their teachers would
not teach that this language should be made into one -
which all the people shall speak, nor would they wish
to do this, for 1t is impossible; only as the:language

of the Torah do they deem to teach it." (28)

It would be incorrect to infer that the Jews or the other
peoples of Central Burope simply had no desire to achieve poli-
tical statehood. Only the fact that this was in most cases
butia remote possibility impelled them to stress the spliritual

or cultural aspects of their nationhoode As Kohn points out,
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"it 1s always the memory of a past state and the aspiration
toward statehood that characterizes nationalities in the period
of nationallam." (29) The impulse of any nationalist group

must be pointed toward the creétion of an independent national
politlcal state, and the stress on culture and spirit muét

be regarded as preliminary to ﬁhis. "As long as a nationality

18 not able to attain thls consumation, it satisfies 1tself

with some Form of autonomy or pre-state organization, which,

however, always tends at a glven moment, the moment of
*1iberatlon,! to develop Into a sovereign state," (BO)Here

too we are made aware that Smolenskin represents only a

first stage in the development of Jewish nationalism, the

stage when the people had to be content with some Form of

non-political autonomy.,
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TV, AN ANALYSIS OF THE NATIONALISM OF SMOLENSKIN

We ean now proceed in our study of the means by which
Peretz Smdlenskin sought to awaken withih the Jewish people
the spirit of nationalism. This writer does ﬂot claim that
every element present in Smolenskin's writings can, with abe
solute = certailnty, be categofized under one of the six rubrics
delineated by Hans Kohn. The intent of such a categorization
1s only to provide a means for gaining an insight into the
goalas of Smolenskin's own work. Since some of Smolenskin's
jdeas can with equal justice be clagsified under more than
one rubric, the placing of an.idea_under one clagsification
and not another is done by way of suggestlon, and not arble
trarily. That Smolenskin was aware of the process by which
nationalities are bullt there cén be no doubt. He knew that
there mugt be bonds to unify the group into a nationallty,
and from this came his criteria for judging the value of an
idea or movement: From the negative sidé, he deplored and
attacked anything that tended to produce divisiveness within
the group; from the posifive gide he applauded and encouraged
anything that tended to unify the Jews under a single banner.

He was keenly aware of the 1imited number of ties which held

Tsrael together, and those that were present he sought to

B ' preserve, This is clearly seen in the following statement

‘made in opposition to the changes of a divisive nature made
by the Reform movement in Germanys:

"aince the religlon of Israel is the one bond which binds
and unites the heart of the children of Israel in all
places where they may dwell, we must consider it not

only as a religion of falth, but also as land, kingdom,
and language, and all all the other ties which draw to=
gether the hearts of other peoples to make them one
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people; therefore in our making reforms, let us not
touch upon the foundations lest it so weaken the entire
structure that there will remain nelther remnant nor
name to this people, for we should then become traltors
not only to the faith, but to the entire people." (31)
In other words, we have only a limited number of unifying
resources at our disposal. Let us think carefdlly before

risking their loss for the sake of some other gains.

A, Common Desgcent

The filrst of the six bbnds of nationalist un;ty,liéted
by Hansg Kohn 1ls that of common descent. In speaking of common
descent as a factof which tends to unify people, there may be
lmplied some sort of racial theory by means of which 1t can
be proved that a partlcular gr@up of people can actually claim
to have a common ancestry, and therefore a true kinship to
one another. There ls no need at this point to enter into a
long discussioﬁ{of the validity of race as a sclentific con-
cept; Kohn correctly points out that "the great migratory
movements of history and the mobility of modern 1life haﬁe
led everywhere to an intermingling, so that few if ahy nation-
alitles can at present claim anything approaching common
descento" (32) That nation-building leaders have resorted to
some kind of raclal theory is too well=known a fact to need
documentation, and we must concede that "an imaginary bellef
in blood relatlonship, that is, In race, has been an effective
force In bullding and cementing nationalities." There is,
’hDWeverQ an intrinsic difference between the use of this tech-
nique and the use of the other bonds by which natlonalities

are bullt. The other bonds are usually present in some form




in the people's past, and are then reworked by the formulators

of nationality to sult their own purposes. Racism, however,
ls pure flctlion grounded in the Imagination of certain

pseudo-gcientists, and although 1t may be invoked as proof

of nationallty, it lacks the substance which the other bonds

have to a lesser or greather extent,

There ls another means by which a people can be encour-

aged to bélieve that they have a common descent, and that is

through the medium of history. It ls possible to awaken with-

in a given group the sense of a common historical past without

making reference to any biological tie that binds them. In

this there is some legitimacy, for it is incontrovertible that

a glven people may have certain things in common in theilr hisw

torical pasﬁ; when the natiohalist begins seeking out these

common events and emphasizing thelr existence, he 1s using

history as a means for creating & national feeling. In short,

through the use of certain approaches In historlography, the

writer can produce a nationalist history. Thié technique is

very common among the writings of nationalists, and accounts

for the appearance of a whole series of inspirational histories

of countries and nations,

In order for this to have taken place, it was necessary

to free the writing of history from the supervision of reli-

glous authoritles, for the history-writing of the Middle

Ages was primarily church history. One of the effects of

the Renalssance was to produce such a freedom, and at the time

of the Enlightenment thils was explolted to produce newer and
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more far-reaching histories than ever before. Representa=
tive of this change was an eighteenth century writer like
Voltaire:

- "Yoltaire wasuone of the greatest historians of all
ages. He widened consciously the frame of history to
become world history, he wrote without hiding his
moral Jjudgments ~=- for he was not an aloof, ivory-
tower observer -- but he rendered these judgments
from the point of view of humanity and enlightened
ethies, rather than from that of any national
interest.”" (3l)

With the approach of the nineteenth century, howevef, hig=

torians turned from this sort of cosmopolitan interest, and

began to write from the peint of view of specific nationalities,

As an example of the role historlans can play in thev
bullding of a nationality, we may consider the example of the
Czechs., The foundation for a Uzech national renaissance .
efi . was lald by the historians,

"The first generation of Czech patriots had the ambition
to prove that by their history and cultural achieve-
N ments the Czechs were equal to the Germans and the

. Western nations....They worked to establish Czech civi-
llzation as an equal partner within the universal c¢ivi-
lizatlon of Enlightenment....Their task was to unearth
& Czech nation out of the documents of the past, to
revive its memories and to present it as worthy of the
love and efforts of, enlightened men." (35)

In the execution of this task one name stands out, the name
. of Prantifek Palack§ (1798-1876), a man whom Masaryk called
ji-i the Father of the Czech Nation,

"Palacky's interpretation of Czech history dignified
the past by an lnspiring vision and justified the hard
] struggle which the Czechs had to fight for thelr national
i renalssance. Through his interpretation of the Czech
' past, he gave Czech nationallism a secure foundation in
" the liberal tradition of the West.," (36)
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It 1s the historian's task, therefore, to awaken within
his people g historical consciousness, and to show through
hlstory how values ang virtues peculiar to thig people were
- Present in their past. Knowledge of the bast, it 1s hoped,

will inspire pride in thelr present existence, and mgtzvate

them to work toward a future existence ag g unifieéd national

people,

Smolenskin's interest in history as a means to uniry
the people is vevealed in én o8gay which he wrote during the
first year of publioation of Ha=Shahar, Ostensibly the arti-
¢le wag written as a critical review of an ethnologie study

publighed by Adolf Jellinek, Der Juedische Stamm; however,

this was only a vehicle which enabled Smolenskin to present
some of his own ideas on the approach through which history
should be written, as well ag to present his analysis of the
current ills besetting the Jewiéh people. He states that the
pﬁrpose of history~writing is to find common characteristics
and events which will deséribe a given people without resopte
ing to gross over-simplification., Fop one who chooses to
write a history of the Jewish people, this is admittedly an
almost imposéible tagke |
"They‘have no land or government; they are scattered to
the ends of the earth, and they have no common tongue
(for speaking)e One camot easlly draw a line, to
describe thelr ways with g compasgs." (37)
Nevertheless, Smolenskin goes on to eriticize the manner in
which Jellinek presents seeming contradictions in the charac-

teristics of the Jews: Jellinek avers that some Jews are

Consgervatlive, and some are progressive; some are optimists,




31,

and some are pessimists; some Judge ideas sub jectively, ang
some judge ideas objectively. 1In wrlting thus Jellinek has
not fulfilled the objgctive of history-writing, viz., to

find the common and shared traits among the people. Fop
there is no value in stressing the diversity of their traits
unless there is also emphasis on the bonds which unify the
people. The desired goal of the historian, states Smolenskin,
ls "to find the covert power which binds all of the people
together," ° Thus we see Smolenskin's awareness of the
value of history as a means for seeking the common elements
with which to create a unified gfoup feeling., Smolenskin'sg
all-inelusive answer regarding the nature of this "covert
power" is to be found in the general term /27&“1@kﬂk: the
"faith of Tsrael," but something more than religious faith;
the term comes to mean the entire cultural heritage of Israel.
Acknowledging that the Jew of Germany 1is certainly different
from the Jew of Poland, and even that the Jews of one German
clty may be different Prom those of another, he declares that
the Jews are nevértheless & single people, "They are one

people from one end of the world to the other. The name Tsrael

(39)
joins them together, and the 8plrit of their falth unites them,"

Within this generalized concept of "faith" Smolenskin was able
- to find a number of elements which he could use In creating a
national feeling. His task in each case was to adapt these

elements to £it in with hig program for national renaissance.,

An example of Smolenskin's searching into history can be

seen In parts of his book Am Olam (Eternal People). In these
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parts, as Klausner points out, Smolenskin undertakes g specifie
tasks
"He tries to base the idea of g Hebrew nationalism on
the history of Tasrael from its beginning until the
present....He throws a new light on the different pheno-
mena of Isprael'sg history which are necessary to prove
that the people of Tsrasel are different from othep
peoples; Israel ig a 'people of the spirit,t 19 people
of Torah,! g people of the brophets and teachers of the
law, and it 1s neither possible nor proper for it to be
assimilated among the nations," (1,0)
The reasons for Smolenskin's stress on the splritual aspects
of Israel's exlstence have been mentioned elsewhere (see page
2ll). Seeing the lack of g land they could call their own, or
a means for selfwgovernment, O0r even a common spoken tongue,
he had little choice other than to use these spiritual charace
teristics to prove Israel's place in history. In another work,
Et Tataat (A Time to Plant), he resumes thig same approach to
brove how throughout Jewlsh history it has been the men of the
spirit who have prevailéd and have preserved Judalsm: The
brophets kept the spirit alive during the days of the First
Temple; the Pharisces performed this task in the days of the
Second Temple, During the Middle Ages men like Saadla, Bahia,
Gabirol, Halevi, Ibn Ezra, and Maimonides were men of the
spirit. Tater on there were such dedicated filgures as Menasseh
ben Israel, Spinoza, and even Da Costa. But in these days,

declares Smolenskin, we ape lacking such men of the spirit,

men who seek to preserve the unifying spirit of Israel,

From thls 1t becomes evident what Smolenskin has sought
to do in his historiography. By identifying'the spirit of
netionalism with a spirit that existed throughout Jewish
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history, he 1is trying to show nationalism as a logical cone
sequence of Jewlsh historilcal experience. We see how he in-
Jects this in a statement such as the following, directed
against those who assert that Judalsm is merely the obserw
vance of commandmente:

"Only the national sense and the Torah -- the Torah of
life, and not the commandments =-- they alone keep this
entire people alive; if they were dead, and their memory
destroyed, then Israel would be thought of as a body
~without & soul, as dry bones without a spirit whose days
will not be long, and whose revival will not be seen." (l.1)

Therefore we see that even though Smolenskin did not undertake
the wrlting of a systematlc "History of the Jewish People” in
order to further the national feeling among hils fellow Jews,
he was fully aware of the value of history as a Means for
shaping thelr belief in a Jewish nationality, TIn line with

this Klausner notes the following:

"Smolenskin was not a philosopher, nor even a historian,
but he did have quick perception and a creative imaginae
tion, and by the strength of these he penetrated to a
degree of understanding in matters of research which
Investlgators possessed solely of a dry loglc are not
talented enough to achieve." (L12)

Be Language

The second of the six bonds for the building of national
unity lg that of language. 1In spite of certain exceptlons
which shall be noted shortly, it 1s safe to make a generali-

zatlon such as that made by Hayes, who writes:

"The formation of modern nationalities has been histori-
cally dependent upon the development of particular
languagesd....The rise and decline of nationalities and
tribes have always been closely paralleled by the rise
and decline of their respective languages, and both
processes still go on together....Uniformity of language
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tends to promote like-mindedness, to provide an inclu-

sive set of 1deas as well as of words, and like-minded

persons tend to develop group-consciousness, to experl-
ence a sense of common interest, to constlitute a tribe

or nationality." (L3)

There are exceptions: Swiss nationalism has been pre-
served in spite of the presence of four language groups, and
Belgium is a bl-lingual nation. In the Western Hemisphere
there are many nations without a distinctive language, for
the dlalectlic differences between Buropean English, Spanish,
or Portuguese and that of the Americas are hardly great enough
to warrant thelr being called distinctive tongues. These ex-
ceptions, however, are true mainly in those parts of the world
where the influence of Western Huropean nationalism was felt,
and where other bonds were present_in suf'ficient strength to
weld the people into a nationes In Central and Eastern Burope
the bond of language played a much more important part, and
since the external inflﬁénces on Jewlsh nationalism originated
here, we muét conslder language's effect in those areas. A
good example of the importance of language can be seen in the
role it played in the emergent German natlonalism. The roots.
of this reach back as early as the seventeenth century. Ger-
man scholars, witness to the superior civiiization of Western
Burope, seeing the disunlted and splintered political situa-
tion among the German states, sought a kind of intellectual
escape:

"They took refuge in the fantastic world of an imagi-
nary past ln which all greatness was due to the Ger=-

mans. Thelr only certain heritage from the past was

the German language, the instrument of their labor

and effort. They invested 1t with a unique excellency
and august rank, a capltal language, a 'Hauptsprache,!
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compared wilth which all the others were only 'bastard?
1languagese .. Justus Georg Schottliuvg (1612-1676) pub-

lished in 1663 a book on the German 'capital language’
in which he extolled its antiquity, purity, power, ine
comparsbllity and fundamental excellence." (lLlp)

Works such as these continued to appear throughout the
elghteenth century as well, but it was not untll the begin-
ning of the Romantic movemént that the outilooks they reflected
began to play an actlve role in nationallsm.  This occurred
as a direct result of Romanticlsm's emphasis‘on the particular
virtues of peoples and nations as oppDSed to the universa-
| listic tendencies of elghteenth centuryrﬂationalism. Repre-
sentative of this change of outlook is the German romantic
Johann Gottfried Herder (17ll~1803).

"Herder was the first to insist that human civilization

lives not in 1ts general and universal, but in 1its

national and peculiar manifestations; each cultural
manifestation must be original, but its origlnality is
that of the national community and the national lan=
guage." (L5)

In regard to the importance of language Herder wrote:

"Has a people anything dearer than the speech of its

fathers? In 1lts speech resides its whole thought-

domain, its tradition, history, reliFion, and basis

of 1ife, all its heart and soul." (46)

In 1812 Friedrich Schlegel, another romantic, wrote:

"Every lmportant and independent nation has a right of

possessing a lliterature pecullar to itself....It 1s

mere prejudice which leads us to consider languages that

have been neglected, or that are unknown to ourselves,

as incapable of being brought to a higher perfection.”" (447)

The influence of such writings can be seen In virtually
every national movement on the Furopean continent. A Hungarilan

language enthusiast (John Ribinyi) could write like this:
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"Ttalian is pleasant, FPrench beautiful, German earnest;
but all thess qualities:d4re so united In Magyar that it
1s difficult to say wherein Ltg superiorlty consists."()8)

A Russian lexicographer (Michsel Vagilievich Lomonosov) intpyom
duced this book on Russlan grammar in this fashions

"The Roman Emperor Charles V used to say that one should
speak Spanish in addressing God, French In talking with
friends, German in dealing with enemles, and Italian

when conversing with wonen. But had he known Russian

he would, no doubt, have added that one could talk Lo

any and all of them in Russian. He would have found in
Russian the grandeur of Spanish, the grace of French,

the strength of German, the tenderness of Ttalian, bew
sldes the wealth and conciseness of Greek and Latin." (}49)

In Portugal Marquez de Pombal wrote of the value of the national
language:s

8 one of the mogt important meang for
clvilizegd natlons, since on that depends
¥, the energy, and the ma jesty with which
the laws are written, the truths of religion manifested,
and writings rendewved both useful and agreeable. On the
contrary, nothing more clearly demonstrates the lgnorance
of a people, than the barbarism of itg language,
certain that there are no bet
giving perfection to g langua
Instructed in the grammar or .
that they may be enabled to speak and write it with purity
and elegance, avoiding those errors which 80 greatly dlge-
Tlgure the nobillity of their ldeas." (50)

In many cases the languages which the various nationalist

writers sought to make the bearers of noble national ideals

had never been more than spoken dlalects; a literature in

these tongues had never exlsted, and thosé who exhorted the
people to preserve their distinctive tongue had te undertake
the creation of a literature in that language. This was done
Initially through translations of the Bible and other religious
wriﬁings, but ultimately original works on secularp nationalist

subjects also appeared, Philologists undertook the investiga~-
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tion of a languasge's roots in order to cleanse it of any
foreign barbarisms; dietionaries and grammar books were

prepared, and schools added Tormal language instruction to

thelr programs,

Thus 1t can be seen that an interest in reviving
national languages def'initely preceded the appearance of
nineteenth century Central European nationalism. We have
Séen an example of the glorification of the German tongue

which appeared as early as the seventeenth century; Herder

-himself died but three years after the start of the nine-

teenth century, the era when his love for language became a
part of the nationallst brogram, The initial interest in
languages came ag part of the intellectusal reawakening of the
Age of Enlightenment; this interest was then helghtened by
the romanticists so that by the nineteenth century it could

be explolted and intensified for the purposes of nationalism.

The birth of Hebrew as ithe language of the Jewish nation-
allst movement followed s slightly different development.
For the revival of Hebrew involved a language which had Sur~
vived not by virtue of belng a spoken tongue, but rather as
the keligious language of Jewish prayer and study. The early
pioneers in secular Hebrew rarely contemplated %the possibility
of Hebrew's ever becoming the aspoken tongue of the Jewish pe o=
Ples, The sueccessful efforts.of Eliezer ben Yehudah to revive

Hebrew as the spoken language as well as the literary language

of the Jewilsh people came after more than a century of modern

Hebrew activity. By the time of ben Yehudah (1858-1922), a
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whole backlog of secular works -- novels, essays, poems, and
treatises -- had been added to the great selectlon of reliw

glous literature -- law, history, prayer, and philosophy.

The modern Hebrew literary renalssance began in response
to the Intellectual activitles of the Buropean Enlightenment,
and was the cultural wing of the Haskalah programe. The first

modern Hebrew periodical, Kohellet Musar, was published in

Berlin in 1750 by none other than the embodiment of Jewish

vd
Enlightenment, Moses Mendelssohn. Smolenskin, growing up in

|

the atmosphere of Haskalah, made Hebrew the means for ex=

e

pressing his literary creativity, and 1t became for him as
for other Maskilim the symbol of Jewry's struggle to expand
its cuitural horizong., This is reflected in the opening
pages of the first issue of Ha-~Shahar, when Smolénskin de=
fined the purposes and goalé of his journal:

"The purpose of Ha=3hahar shall be to throw light on
the ways of the children of Jacob, to open the blind
eyes which have not seen the light of reason nor under-
stood its value, to enhance the glory of the Hebrew
language and to increase the number of those who
support it." (51)

In this statement Smolenskin's goals are quite.similaf to
those of his fellow Maskilim. It refleets his bellef that
the burden of the Jews will be lightened if only they accept
reason, i. e., the new learning which the modern age offers.

"Haskalah prose writers displayed an implicit failth in
reagon, in the supremacy of reason In the new Ruropean
world as well as in the Jew's own intellectual capa-

cities to cure the 1lls from which he suffers, The..
assumption of the whole period was that 1if only the

Jews In Eastern Europe consented to c¢hange thelr ghetto
ways, they would automatically come to share in the
blessings of progress with theilr non-Jewish neighbors," (52)
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In the statement of purpose which appears at the start

of the publication of Ha~Shahar there is found also Smolene=
skin's praise of the glories of Hebrew and the benefits which
will acerue to its readers. We have already read a sampling
of this éort of praise from the forerunners of other European
nationalist>movements, and even though the content here"is
directed to the Jewish‘people, the intent 1s parallel to that
~of the other selections:

"What shall the Hebrew language give us? Let them agk =
and I will proclaim to them what 1t will glve us: It
will give us honor and strength, it will tie us with the
bonds that let us be called by the name Israel. All
peoples have erected for themselves monuments of stone,
they have bullt towers, they have shed their blood like
water that the name of their people and its language not
be blotted from the earth. They have all walted with
yearning for the day of salvation, a time when theirp
independence shall return to them;y and if that day be
far distant, they will not cease to wait. A4And as fop
us, who have neither monument nor land nor name nor
remembrance, the one monument, the one memorial remain-
1hg to us from the ruins of our sacred places is the
Hebrew tongue. And they are ashamed, or despise it -=
indeed, those who desplse the Hebrew language would
despise the entire natlon. For them shall be neither .
name nor remembrance in the household of Israel; they
betray thelr nation and their failthi Here they say

"Let us be like all the nations.' And I rapeat after

| - them, 'Let us be like &ll the nationg! == to pursue

Iﬂ : and to achieve knowledge, to forsake the foolish wlcked
L way, to be loyal citizens in the lands where they may

’ be scattered. But let us also be like all the nations
not to be ashamed of the source whence we were hewn; let
us be like all nations in cherishing our language and
the honor of our people.” (53)

A pronouncement such as this clearly carries Smolenskin
beyond the limits of those for whom the Hebrew language wasg
to serve only as alvehicle for cultural enlightenment. He

has also Implied that the language must serve as a bond for

the creation of a Jewish nationality. This is gpecifically
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spelled out later in that first year of publicatlon of
Ha-Shahars

"Language -~ and only language -- can strengthen the
fortifications of a nationality, and it alone can tle
in bonds of love the hearts of all who strengthen 1ts
place; without one. language famllies would be separa-
ted from one another, and in a single household the
gplrit of one man would be estranged from that of his
brother 1f they did not have one language. The power
of language is greater even than the power of falth
for bringing hearts together." (5l)

The last sentence is especially impertant, for it signals
Smolenskin's intention to make language the keystone of the
nationalist structure he 1s building, more essential é&uwen

than the faith of.TIsrael.

In the face of statements suéh ag these it is hard to
believe that Smolenskin did not actually concelve of Hebrew
as a spoken tongue. Yet, as we have seen, he considered 1t
~to be solely a language of the spirit, an intellectual and
cultural bond for thé-Jewish people, but not one which could:
serve as a vehicle for gpoken communication; fthe language
of Israel is unlque:

"It is solely of the spirlt, thought, and Torah. Thelr
teachers would not teach that this language should be
made into one with which all the people shall speak, nor
would they wish to do thls, for it 1s impossible; only
as the language of Torah do they deem to teach it. All
the peoples whose independence has been taken from them
and glven to other rulers, as with the peoples of Poland,
Bohemia (Czechs), and Ireland, etc., struggle wlth all
their might to restore thelr Independence as it once was
and their language as it was previously....Thls is not
true of Israel -=- although firm in the hope of a future
redemption, they will not abandon for its sake the land
of their birthj...s0 also with Israel's language -~ 1T
they learn and understand the Hebrew language, they will
not give up the other languages because of it." (55)

The finest testimony to Smolenskin'sg labors on behalf of
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the Hebrew language is to be found in the devotion with which
he poured out hisg soul to publish his Hebrew literary Jjournale.
He sought to encourage the writing of origlnal Hebrew composi=-

~tlong, and refused to publish translatlons from other litera-

He also was very strict in accepting manwscripts for

publication, and refused to handle them if they were full of
mlstakes 1In language or grammar. Typical of hls approach was

the 1list of rules by which budding poets were asked to abide:

"A) The poems shall not be mere imitations of psalms,

B) The subjeect upon which the poem 1s built shall be
something relevant to the people of Israel,

¢) They shall not be coples from another language.

D) The most important condition: They shall be sweet
to the palate, and free of errors or transgre%qions
against the rules of language, etc." (56)

Smolenskin was also an advocate of increased Hebrew

educatlion for the young, boys and girls allke:

"This is something within our power to do, to instruct
the younger generation in Bible; ....at the time when
the chlldren of other peoples are spending an hour each
day in learning matters pertainlng to their faith, let
opur youth learn Bilble." (57)

In an exhortation to Reform and Orthodox alike Smolenskin

called out:

"It is your task O leaders of Israel, teachers and
preachers, to be eyes for all the people; it is your
obligation, Q:rabbis, whether your intent is to reform
or to hold fast to the o0ld, to rise, step forth, and.
give your hand to this great matter, to speak to the
heart of every man of Israel, to prepare schools in
which they may teach the sons of Israel -- and their
daughters ==~ Torah, i.e., the words of the prophets in
the language in which they were spoken.'" (58

Such was the two~part program for making Hebrew a bond

which would unify all the people:

"To write and to teach «- only these shall we choo8©...
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To write and to teach correctly 1s the objective of
Ha-Shahar, to receive the true and the good from who-
ever said it, without looking to elther faction (Re-
form or Orthodox)." (59)

In tgis facet of hls program Smolenskin was preceded and
followed by other literary pioneers§ the succegs attalned by
those who sought to revive Hebrew as the cultural bond of the
Jewlish people could not have been had without thénlabors of
other men endowed with a similar dedication to that of Smo=-
lenskin's. Nevértheless, his contribubion wag exceedingly
important for the development of Jewlsh nationallsm; it made
thevlanguage Factor operative in the stimulation of a

national consciousness.

C. Territory

The third bond of natlonal unity 1s that of territory.
This would certainly seem to be one of the more important
bonds for the building of a natiohaliﬁy, for 1% provides the
cask In which the cultural and intellectual contents may be
contained. It provides the means for delimiting the group
in which the sense of nationality is being encouraged. It
does not have to be present at the time the process is begun,
however, and as proof there ls the entire history of nation-
alism in Central and Eastern Europe, There the creastion of
a territory by which to delineate a given nationality was
the end product of the national movement, coming many years
after the lmpetus toward ldentification as a cultural and
spilritual nationality had begun. WNevertheless, although the
presence of a distinctive territory "need‘not be present when

a nationality originates, as with the Czechs of the late
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eighteenth century, it is always the memory of a past state
and the aspiratlon toward statehood that characterizesd nation-

alities in the period of nationalism." (60)

In the matter of Jewish natlonalism the gquestion of a
_terribory takes on an additional dimension of analysis. Their
cage was not like that of the Czechs who, in spite of the lack
of a defined territory, could aspive.to territorial autonomy
within some area where large numbers of Czechs were settled.
Such agpirations - that is, the achievement of territorial
autonomy in the area where large numbers of Jews were present-
lly reslding -~ never entered into the discussions of the for-
mulators of Jewish nationalism; The first Jewlsh nationaliste,
builders of cultural and intellectual nationalism, never ¢ one
sidered the possibllity of a territorial site in Europe for
the Jews, They partook of %the opinion of the worid about the:
status of the Jews, that'theyAwere at‘best séjourners, regl-
dents by sufferance in the place of their dwelling., When the
question of securing a place where the Jews might become a
cultural majority finally did arise, it was the shared opinion
of Jews and interested Christians alike that this ought to be
in Palestine, the ancient homeland of the Hebrews. The only
instance when there arose the possibility for a Jewish terri-
tory in a place other than Palestine was at the time of the

Uganda question.,

Theodor: Herzl, convinced that the nationalism of the
Jews had to be focused on a particular territory, had managed

to secure from the British an offer to settle the Jews in
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Uganda, But the violence with which the delegates to the
Sixth Zionist Congress (1904) rejected this probosal ¢ 0N
firmed with finality the fact that only in Palestine would
the Jews be content to fulfill thelr national aspirationse.
The "territorial" movements which were active after this
time were primerily rescue movements, and remained outside

the mainstream of Jewish natlonalisme.

Smolenskin's attltude regarding the necessity of a
territory for the development of Jewish nationalism reflected
the polltical and social climate in Burope at the particular
time in questlion. For the most part the status of the Jews
in Eastern Europe remailned in jeopardy, and pages of Ha=Shahar
- frequently reported of some new anti-Jewish disturbance:

"These many years we have heard a shattering cry from

Rumania; day by day they beat, plunder, slay, and do

all sorts of shameful deeds to the children of ITsrael

who live in this land, and even now there is renewed
against them each morning evil decrees and troubles

the 1likes of those done four hundred years agoseese (H1)

"This evil not yet being forgotten, news of a more

recent one has come: In the city of Smyrna the Greeks,

a murderous band from of old, have risen against the

Jews and have plundered and even murdered them." (62)

In the light of reports like these, and in view of the
deprivations he himself suffered, it is not surprising that
Smolenskin should have thought of the possibllity of seeing
Jewish nationalism realized outside of BEurope, on the soil
of the "anclent homeland." Indeed, the opening statement in

Ha~Shahar's first issue not only promulgates the program for

Hebrew described earlier; it also makes this declaration:
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"7t 1s the language only which remaing to us now %o
bring close the heart of all Israel to be one people
in the land of Isrsel." (63)

Elsewhere, taking cognizance of the growlng tide of nationalism

- among the peoples of Central and Egstern Europe, he had this

to says

"Wothing in the world is impossible. There are things
which one day seem impossible and in a few years have
come into being through the powers of man. If someone
had prophesied a hundred years ago that & small people,
the Greeks, descendents of the remmant of the people of
anclent Greece, scattered and separated about the world,
would rdstore and reestabllish their independence; or

that the people of Serbia, a desplsed people, swineherds,
would rise up and secure independencej; or that the in-
habitants of Montenegro, a wild and primitive people,
would attain self-rule -- 1if someone had prophesied thus
a hundred years ago, anyone hearing him would have laughed
at him and galds ‘'What a fool of a prophetl! In spite of
thisg, this thing has come into belng, because the people
gought thilis with all their heart. And if Israel had
gought its land, then they too would have found it, for
it i1s within their power to buy it at the full price and
to settle there those who are persecuted daily in thé
different lands. And also those lands which now perse-
cute them without mercy would have ceased doing this had
they known that-they have a land and a government of
their own vho has the power to deliver them from trouble;
for only the poor and the weak are persecuted daily, as
it 1s the manner of men to honor and respect one who has
power in his hand. Therefore do they persecute Israel,
because they are sojourners, and if they had a land and

a government of their own then they would have given them
the honor they give to the other peoples. Bubt even if

we do say that it would be impossible to restore indepen-
dence to Israel, we are nevertheless obligated and com-
manded to hold fast to this hope, for it can be consldered
as a bond of our unity; after all, this hope does not
stimulate us to act or deed, to glrd strength to find what
we seek with a raised hand, but only to wait for the day
when God will perform a sign and a wonder. (6h)

Smolenskin was not ready to issue a call for a physicsal

return to Zion, for he saw in ZYion a different soprt of wvalue,

He saw in the belief in Israel as the Jewish land of the future

a bond for securing loyalty to the natlonality in the present.
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He therefore invested this concept with the same sort of
splrituality that he gave to the bond of the Hebrew language,
a spirituality which haé been mentioned previously in this
connections

"A1l the peoples whose independence has been taken from
them and given to other wulers, as with the peoples of
Poland, Pohemia (Czechs) and Ireland, etc., struggle with
all their might to restore thelr independence as 1t once
Wi SeeesesThis 18 not true of Israel -- although filrm in
the hope for a future redemption, they will not abandon
for its sake the land of their birth, if the latter would
only consider him a son to her...The hope for (national)
redemption and the (Hebrew) language are the faith of
Tsrael, the spirit of the entire nation," (65)

In the phrase "if the latter would only conéider him a
son to her" is a sign that there remained in Smolenskin a
tinge of hope that the Jews of Europe might ultimately re-
ceive full and equal rights throughout Burope. In his under-
standing of the history of the Jews Smolenskin saw the land
as playing only a\secandary:role. The eésence of Israel's
existence was as a péople of the spirit, a baslis fixed at
Sinail when the Torah was glven, an event that preceded thelr
entrance into a land of theirj$wn. The spiritual values were
preserved among the people long after they had ceased Lo have
a governmant of their own on the soil of the Holy Land. There-
fore, because he conceived of Israel as & people of the spirit,
and because he permltted himself the hope, albelt a dim one,
Tor equal rights in Europe, he could write iIn the following
fashion: |

"mor we are a people, we are a people from of old and

to this day; we did not stop belng a people because

our independence ended and we were exliled from our
land, nor will anything else that might happen stop us
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from being a people. It is Ttrue that we are not a
people like all the other peoples: even ag of old,
when we were dwelling in our land, we were not like
all the other peoples. We were not a people whose
lives depended only on self-government, land, and
laws; we were not a people born in a land we pos-
gsesgsed, so that when 1t was taken from us we should
loge the foundation of our nationality. For ay we
were in antiquity a people of the splrit, a people
whose Torah became for 1t ag land, government, and
laws -~ for thus belleved the people ewen then since
the Torah preceded their going forth to a settled
land and government -- so are we now a people who in
spirit and thought consider ourselves joined and
bound to one another 1in bonds of brotherhood. And
1f the bonds grouping all the other peoples were not
the bonds of our group, does this mean that we have
stopped being a people? We have always thought of
ourselves as a people, even though we knew that only
Torah 1s the bond of our group; and therefore we have
not ceased being a people to thils very day, a people
of the spirit, a people who shall be thought of in
ite spirituality and in its consideration of this
peoplehood, and not in its actions or works. In
deed or actlion we are children of every land wherein
we dwell; we are loyal sons, and we have a duty to
be thus. Every tax or duty of king and princes we
must bear as do the sons of every land, for the land
wherelin we dwell is our land; we have no other land
which hasg been the cornerstone of our unity, we have
no other land the end of which would end our group:;
1t is true we had a land, but i1t was not the bond
which joined us. The "land" we possess that makes us
& people ia only our Torah, and it 1s solely for the
sake of the spirit; in all the ways of 1life and in
all the actions of man we are men like all other
peoples.” (66)
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From the emphatic way in which this is stated, it must

now be clear that Smolenskin's attitude to a territory was
different from that which a natlonalist is usgually thought of
as having. Although he maj have looked forward to Palestine
aé the ultimate goal, he had a number of intermediate goals
demanding prior achievement. Chief among these was to instill
in the Jews the consclousness of their being a people, a people

held together along spiritual and cultural lines., Peoplehood
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was more important than territoriality. Consclousness of
cultural unity was more important than a return to Palestine.

The steps one’ must take in bullding an awareness of natlon-

ality must come in proper sequence, in loglcal order. This

view is clearly seen In his reply to a letter from Eliezer

ben Yehudah, when the latter charged Smolenskin with failure

to state explicitly the loglecal consequence and ultimate

objective of Jewish (as well as any other) natilonalism, a

return to life in a land of their own. Thus wrote ben Yehudah:

"Tf we have not degpaired from being a living nation,
then we must glve attention to what thils people shall
be after it has rlsen to a new life. If today we seem
dead, tomorrow we shall live; if today we dwell in a
forelgn land, tomorrow we shall dwell in the land of
our fathers; 1f today we are speaking forelign tongues,
tomorrow we shall speak Hebrew....and we cannot revive
Hebrew except in a land where the nunber of Hebrew
inhabitants will be greater than the number of non-
JewsS..e.Hore 18 the land of our fathers before us; let
usg settle 1t, and let us Jews be 1Its masters, and 'let
us be d'people llke all the other peoples,' I we
speak llke this, then our words shall find attentlve
pars." (67)

And this was the reply of Smolenskin:

"If they would say to us today: Here 1s your land before
you, take 1t and make of it as you will; establish In it
a government according to your own disposition, set over
yourselves a king from your own brethren, and be masters
of yournown land according to your own wishes, with none
to Interferel All this on the one small conditlon that
you exchange your falth for another faith -~ what would
you say, ben Yehudah my friend? Would we accept thls
great glft at the price of thls condition? According to
your approach, any man who would refuse to accept this
would be a traltor; what use would we have for our falth,
our Torah, and the spirit of Israel if our land would be
in our hand? But I say to you, that the man who would
accept this offer 1s a traltor, for if at the price of
our faith and our Torah we would seek gifts, then Indeed
the 'land of Israel! could easily be 'spread out' over
the entire world." (68)
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It hust be noted again that the word o)k, "falth' was
the word Smolenskin used to describe the entire cultural heri-
tage of Israel. The word NP, "relliglon)' was used to describe
that part of the "faith" which concerned synagogue and worship.
To place realization of the tervitory before realization of
the cultural revival 1ls no less than treason to the Jewish
people. In this phase of Smolenskin's outlook_we see in sub-
stance the approach adopted by Ahad Ha<Am and the entlre
gchool of "ecultural Zionlsts" who came in the next gensration,
a group for whom Smolenskin must certainly be regarded as a
spiriﬁual forerunner. The people had to be spiritually pre-
pared before they could take thils next important step toward
national fulfillment,’settlement of the land.

How did Smolenskin intend to keep the ultimate goal,
gettlement in Palestine, bhefore the eyes of the people? In
the process of building loyalty for the Jewish people there
was the danger that they might lose sight of the final objec-
tilves In order to prevent this, Smolenskin took a certain
element of the "failth of Israel," the Jewish heritage, and
made of it a doctrinal prerequisite for membership in the
peoplehood. This element has been mentloned in certain of
the previous citations, but must be clarified here. This
element was belief in the eternal hope of Israel for a
messianic redemption and return to the land of their fathers,
;)ﬁkéﬁ.fﬁﬂﬂo Here too he was able to invest another of the
bonds of national unity with the same gpilrituality he ga%e to
history and language. Smolenskin describes this "hope for a

future redemption’” as one of the pillars of Israel's unity:
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"Prom the time of the first exlle until this day we have
gseen that this hope has united the heart of the people
and made them into one people. It has glven them the
courage and strength to bear suffering, it has preserved
thelr spirit that t hey might continue to live and not
perish among the nations; 1t and the Torah have together
accompanied them along their way, and together they were
for him a protection against all the fierce storms which
~broke upon them to scatter them....Since this hope has
been a firm pillar for the house of Israel, and slnce
only good 1s In 1t, and no evil could come as a result
of it == for it exists only in the spirit, and would not
stir us to action or deed, to assemble groups of rebels
in thelr land and kingdom, to gather vallant men in
order to go forth with an upraised hand to conquer for
opurgelves a land -« we therefore need not fear the angers
of the peoples by our clinging to this hope." (69)

This then represents Smolenskin's stand on the question
ofhﬁgrritorye He held to this stand all through the 1870ts,
;ﬂé 1t was only after the pogroms of 1881 that he took the
step whlch will be described in the next sectlon, advocacy
of the resettlement and the political restoration of the

Jews in Palestinee.

D. Political Entilty

The fourth bond of national unity is the prdsence of a
political entity under whose banner a people can be Jldentl-
ried. As has been pointed out previously, tRe role which
this bond played in the growth and development of nationall-
ties wasg different in Eastern and Central Burope than it was
in Western Europe. |

"In the Western wo¥ld...the rise of nationalism was a
predominantly political occurrence; it was preceded by
the formation of the future national state....In Central
and Eastern FBurope...natlonalism arose not only later,
but also generally at a more backward stage of soclal
and political development....Nationallsm there (sought)
to redraw the political boundaries in conformity with
ethnographic demands." (70)
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Political realization was the ultimate objective of these
Central and European nationallst movements, but because the
forces at work in.these areas were such as to rebtard the
achlevement of such a goal, other goals displaced this one

in the attention of the natlionallists., In many cases 1t took
the upheavals of the fifst World War and the Russian Revolu-
tion to clear the way for political reallizatlon; it was only
at Versailles in 1919 that the right of "national self-deter-
mination" could be imp;iggnted by the world powers. The whole
history of nationalism {h this part of Europe has shown the
truth of the observation of Carlton Hayes, that "politlcal
independence 1s not always an indlspensable condition of
nationality." (72)

‘ In the history of Jewlsh natlonalism the achievement of
political independence also came long after the beginning of
the drive towgrd such & goal. Since this achlevement did
not come until 1948, prlor to that date there could be no use
of the means implicit in this bond of unity for the building
of a feeling of nationality, and of peoplehood. Smolenskin
was not p?esent at the culmination of Jewlsgh nationalist
agpirations for statehood, bubt at the end of his career he
did entei the camp of those who chose to aspire to such.
Although it has become common practice to speak of Theodore
Herzl as the founder of Jewlsh political nationallsm, this
must not obscure the fact that others before Herzl were con-

cerned with this gquestion.
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The real turning point in the history of Jewlsh nation-

‘alism came in 1881, the time of the pogroms in southern

Russia. The seeds of natlonalism which Smolenskin and others
with a similar outlook had planted bore frult, and there
sprang up the Lovem0f~Zion‘momement whlch had as its immediate
objective the settlement of Jews in Palestine, In 1882

Pinsker published his pamphlet Auto-~Emancipation, and from

that date on a steady stresm of immigfants trickled into
Palestine. The number was not large, but this movement

certainly symbolizes the turning-point in the history of
Jewlsh nationalism, the turn from "spiritual nationalism"

to more tangible pursuits.

In the writings of Smolenskin thls turn can be clearly
seen, and he readily admits on several occaslons that his
previous stand regarding the importance of a territory for
Jewish peoplehood must now be modified considerably. From
1881 on he became a firm advocate of Jewigh settlement in
Palestine. The pages of Ha~Shahar are filled with articlds
concerning the need for such an lmmigration, and with advice
to those who are taking such & step. There is a redefinltion
of the importance of the land of Israel as a unifying bond
for the Jewlsh people. Howéver, Smolenskin made this change-
over in attitude most cautiously, seemingly uncertain that
this new approach will meet with gyccess;

"The idea of settling the land of Tsrael 1ls very new.

It ig a chlld born just this moment, and we must be

careful in our watching over it lest something come

and ruin it. Any who believe that this ldea 1s not

Nnew...are completely in error. The truth of the matter

1s that for around twenty years and more they have bheen
speaking of settlement in the land of Israel, but it
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never occurred to those who spoke thus,..to make the

land as a place of refuge...bHad thls been their in-
tention, then the Rumanian Jews would not...have had
to look to the ends of the earth to seek refuge." (72)

Tt 18 clear that Smolenskin's primary motivatlion is to proe-

~yvide a place of immediate refuge for the vietims of the po-

groms. ‘He also wished to maeke the land of Israel into a

permanent station of refuge, available whenever disasters

would come upen Jews in any and éll lands.

"Gradually our brethren in every land will learn to
understand the value and the good of a '"house" for
Israel; they will learn te understand that there 1s
no faithful and enduring peace for them any place,
and even if there appears in some land the shadow of
peace, we can say in advance and not err that wlthout
any doubt those days will not be long, and persecu-
tions will be repeated and renewed like a phoenix
from earlier days; there is not a place 1n the world
which we ecan hope will be a place of refuge..except
the land of Israel." (73)

Success in this venture 1g far from certain, but even 1n

the striving for such a goal Smolenskin finds value, for a

project of this sort can ald in further developing within

the Jewish people feelings of national consciousness.

"Only a dog has no home, and for this he 1s despised;
and the 1likes of a dog will always be considered the
men who choosesg to live all the days of his life lilke
a stranger lodging for the night, and who does not pay
attention to preparing for his children a permanent
nest., We must seek this with all our heart and spirit
and soul. There is no need to make calculations whether
this wish will have succesgs, for a wish can be put Iinto
action only when men labor in its behalf; and if we
would seek to attain thils objective without our 1ifting
a hand, then we will:inever attain it. We nust strive
for 1t." (7h) -

Statements such as these should be compared to an earlier

statement of Smolenskin's, when he declared that the people

mist "walt for the day when God will perform & sign and a

wonder." (See page 45) Smolenskin continues:
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"TP we seek to restore and to prepare our house, then
this shall come to be; whether today or tomorrow or
after some time, it is all the same. For the wigh it-
self will exalt our spirit and wlll give us honor in
our oOwn eyes....We must put life into the "hope for

- redemptlion" and teach it diligently to our children
with all our strength and feelings, for then will our
spirit be exalted and we shall again be considered
normal human beings. And I repeat my words that even
in the hope and the wish themselves we have accomp=-
1ished much. Men who act for the general welfare are
few among any people, but if all the people will seek
this one thing, then there will be found men of action
who elther for the love of thelr people or for the
receipt of high office will put this (wish) into action.
But if there is no faithful wish in the heart of the
people then there will also be neither deed nor doer;
only if we can succeed in bringing to 1life this wish in
the heart of all of us will we be justified in hoping
that in the days to come there will arise from among
the wishers some men of action, and that they will put
the wish into action. We must raise the "hope for
redemption” as a banner, and only those who hold fast
to 1t ehall belong to Israel, that is, those who wish
to establlish the house; for those who rise up against
1t would only be those whose intentlon 1s to destroy
the house of Israel." (75)

In the closing sentence of this statement Smolenskin =~
has defined advocacy of "rebullding the house” as a tenet

which any who would claim to belong to Israel must accept.

Thus we see how Smolenskin hasg taken a potential bond of

unity for the people and made it a necessary part of the
gtructure of national solidarity. He had earlier declared
this %o be only a fubture and distant phase of his program.
Now it has, through the force of external circumstances (the
threat of physical destruction) become a matter demanding
immediate loyalty and attention. Earlier he had not used

thig as a bond for unifying the people; now it has become

an egaential part of his outlook,

In thls we see how the pattern of a nationalist movemelt
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1y always responsive to the times in which it is found. 1In

the first part of Smolenskin's career the impulse t oward

settlément of the land of Israel was so weak that he did not

see how it could be used to unify the people. Whenacircumw
stances changed, and‘there did develop this movement toward
actual settleﬁent, he was qﬁick to utilize it as a force for
welding the structure of the Jewlsh people. The character
of the national movement 1s thus developed through the

gelectivity of those who formulate 1t.

It would bea misreading of whé% Smolenskin wrote if we
were to Interpret his ﬁords to signify an advocacy of Jewish
political Independence on the soil of Palestine. At times
there flickered in the hearts of these early.Jewish natione
alists the hope that the Turkish empire would grant some sort
of autonomy to a revived Jewish community in Palestine; the
influence for this came In part as a result of the rights
granted by Turkey to other provinces within her empire. Bub
it was only at the turn of the century that a grander goal
than thls was envisaged, and the real drive for statehood came
Aonly when the Zionlsts realized the unique opportunity implicit
in the defeat énd break-up of the Turkish Emplre following the

first World War

Be Customs and Traditions

The £ifth bond by which a group may be led to ldentifi-
catilon as a distinct nationallty is that of shared customs

and traditions. This bond 1is closely related to the flrst
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bond, the sense of having a common historical descent, for

the objectlive in either case 1s the same: When the unity of

a people 1a shown through the mutuality of thelr past, it is

glven a depth 1In past time. When such a unity ig shown

through the shared behavior of the present, 1t 1s given

gtrength in present tlme. The sharing of common customs and

tradltions which govern contemporary practice helps to demon=

strate to a people that thelr historical development 1s con-

tinuing, that as a people they are still alive and dynamiéo

The usual term for refering to these shared customs and tra-

ditions is "eﬁltura,” a term applicable not only in describ-

ing behavior from an anthropological point of view, but also

in viewing phenomena from a soclologlcal standpoint.

"Bvery nationality has a culture~pattern of its own, a
diastinective complex of institutions, customs, and art,
and the same 1s true even more strikingly of primitive
tribves. Certain types of famlly relationshilp and social
organization, certain modes of artistic expression,
certaln religions tenets and observances, certain habits
of work and play, certain formsg of clothing and shelter,
are foung)among primitive peoples in all the contilnents..
7

¢ 8

In the more advance parts of the world it might be assumed

that the improvement of all kinds of communication would have

led to a standardlzatlion of such cultural patterns, and had

not the forces of natlonality found it adventageous to pre-

gerve pecullar patterns of behavlior, this might be fully

correct.

- "Certainly in modern times, improved means of travel
and communication have given as lmpetus towards uni=-
formity of culture throughout the world, and undoubted-
ly in all ages what had distinguished one nationality
from another has been much less Pital and valuble than
what several nationallties have had in common. Yet it
is true that each nationality still persistently regards
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1tself ag the tabernacle of a unique cilvilization.

Perhaps what any group thinks itself to be 1s quite

as significant as what it really is. It 1is assuredly

g0 with a nationality." (77) .

A conscious concern for the customs and traditions of
national groups can first be seen In the writings of Jean

Jaques Roussean (1712-1778), a concern growing out of his

Interest in a new contractual soclety in which the people

are soverelgn. In order to encourage a peoplé's?loyaltyg a

gpecial patridtic pride in thelr fatherland hag to be taught,
and thig 1n part included a pride in their cultural heritage

In Roussean's projected constitution for Poland, he suggested
the means by which such a pride could be ilnculecated.

"The program which he drafted for Poland put into

the center of all educational affalrs an intimate . .

knowledge and love of all aspects of the fatherland.

The c¢hild learning to read should read about his

countrys; at ten he should know all its products; at

twelve all 1lts provinces, roads, and cities; af fif-
teen, iits whole history; at sixteen, all its laws, so
that no beautiful act nor famoug man should exist in

Poland's whole past that would not be alive In the

child's heart." (78)

This element iIn Rousseau's outlook was more fully
developed in the writings of Johann Gottfried Herter. We
have already referred to Herder as one who exalted the
beauties and values of a natlonal language (see page 35),
and in the realm of a national culture he was equally enthu=-
slastic. He was one of the first tc-make use of the concept
of peoplehood (das Volk) and of the people's special unifying

group-spirit (der Volksgeist). Writing in reactlon to the

broad universalism of the Enlightenment, he came out if favor

of particularlsm among peoples, extolling the pecullar virtues
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and values embodlied in each people's volksgelst.

"Herder was the first to insist that human civilization
lives not in its general and universal, but in its
national and peculiar manifestations; each cultural
manifestation must be original, but its originality

1s that of the national community and the national
language. .. .His emphasig on the folk community and its
language soon was soon to gilve a new lmportance and
dignity to the different ethnographlc groups of Cen-
tral and Fastern Europe and to create a national
congciousness in them....Herder's appeal to the
cultural creative forces of folk language and folk
traditiong aroused a new interest and a new pride not
only in German, but in Czechs and Letts, Serbs and
Finns. (79)

_The effect of Herder's writings in the development of
nineteenth century nationalism is readily eV1dent, but this
should not imply that Herder's understanding of the volkgelst
coinclded with that of those who adapted his 1deas to sult
thelr own ends.

"Herder was a true son of the Enlightenment, a liberal
humanitarian, a rational cosmopolitan. His lasting con-
tribution was hls digcovery of folk, a new perspective

given to history and soclety, art and civilization." (80)
The Germans who raised hls approach to the highest power of
chauvinism and ultimately teo raclsm were distorting the word
of a teacher who in his own lifetime despised Prussianism with
lts military degpotism and bureaucratiec order,

"It was only later, in an age which professed to despise
the rationalism of the Enlightenment, that the deep
contradictions and dangerous impllications of Herder's
thought became manifest. Yet by then liberalliasm and
humanltarianism had been abandoned by generations of
Germans to whom aggression and domination, which Herder
hated so strongly, came to mean the glorious essence of
1ife and history." (81)

In the procdss of Herder's thought the concept of a volk

was ralsed to a metaphysical level; 1t was something possessed
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of a soul and a will; the individuals who were the component
parts of this great vdlk were required to subordinate thelr
own personal desires to the will of the greater and fully

transcendent volksgeist. Thus one early German nationalist,

Friedrich Karl von Moser (1723-1798), could write:
"I imagine the national spirlt 1s a peculiar quality,
or the aggregate of all the pecullar qualities, by
which a people differentiates itself Lrom all others.
These dlstinguishing qualities express themselves 1in
8ll actions of all the members of the people, in general,
and in the public actlons undertaken by the people as
people in particular." (82)"

Through this it now becomes clear that those elements which

have been previously described as "shared customs and tradl-

tions" or as a "ecultural pattern" were subsumed under the

single attribute of "natlonal spirit," which was in turn

contained in the "national body" of the people.

This approach is also present in the writings of Smo-
lenskin. In his efforts to create a national consclousness
among the Jews, he affirmed repeatedly that the "people of
Israel" were the most important‘constiﬁuent to be considered,
and all who would deny the peoplehood of Isgrael were no less
than traifors, intent only upon destruction of the Jewlish
body and spirit together.

"Unification of the people 1s required for the separate
parts of other peoples, as I have said, and this is tmue
also concerming Israel; however, all the other peoples
are unlfied and held together by the natural bonda whlch
they have, but these Israel does not have; and if we do
not become concerned about making a single unlon which
will unify all the children of Israel, then those in one
land will be torn from the others, and who knows 1f they
will ever again be unified?" (83)
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Smolenskin consldered the sense of peoplehood to be the
gupreme factor in the unification of the Jews, mere important
than the bonds of law, and even those who stood outside the

lines of rabbinic law were considered to be a part of Israel:

"The rabbinlc laws do not unite us; even those who do
not observe the laws, or who have never accepted them,
such a8 those who dwell in China or India, and have
never heard a whigper of the many laws, even they are
our brethren, for we are one people from of o0ld to this
day; the bonds of nationality unify us, and anyone who
denies this is a llar and a traltor and a violator of

the covenant of brethren." (8l)

. Here we see again how Smolenskin has made aéceptance of one
off the bonds of national unity a matter of basic principle,
80 that anyone who excludes himself from this belief 1s in
reality seeking to exclude himself from the house of Israel.
This bond also contains the element of spirituality which
Smolenskin was wont to emphasize in his approach to Jewlsh
nationalism; we have pointed to this in dlscussing the other
bonda.

"We must plant a seed of truth in the furrows of the

heart of the younger generatlon, to tell them from

the moment they:-can understand, that we are a people,

a people of the spirit, a people who live by their

Torah, whose Torah strengthens and joins them in bonds

of brotherhood," (85)

Smolenskin's belief in the people as the true repository
of culture is reflected in the sttacks he made on the Reform
movement in Germany. One of hls chief criticlems of the
reformers was that they dared to assemble In rabbinical cone-

ferences and change practices, customs, and beliefs, without

firgt ascertaining the will of the people. He was quite vehb-

ment in his protest against a group of rabbls taking matters
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Into their own hands and seeking to impose unasked-for changes

on a people whose wlll they had not sought to ascertaln.

"Tf the people want reforms, Lhey will make them, and
no one shall hold them back..." (86)

Smolenskin is well aware that it is the dynamic of change

that has preserved Israel through the ages, and declareg that

the people have always been wise enough to know when to make

a change. If meanlngless laws are piled on them so as to

make an unreasonable burden, they will do something aboubt 1t.

""hen there will awaken & desire in the heart of the
eople to remove thelir burden from their shoulder so
that it should not be a stumbl¢ng block on their way
through 1life." (87)

Smolenskin also points out the value of tradition in Jewish

life, and mentions the rabbinic dictum NI nﬁﬁﬁN'CQANg

"eustom may nullify the law," as proof that when burdensome

laws are heaped on the people, they will begin to ignore

them,."and ag time passes minhag will nullify thém, and the

minhag of Israel 1silike law." (88)

Smolenskin felt that this dynamic had not been operative

in his own time because ignorance was so wide~-spread that the

people no longer knew how to put this medlum of change into

effect. He therefore called for holding In abeyance all

change or reform untll the time could come when the people

would be educated concerning thelr heritage; then might:

changes be undertaken.

"To write and to teachl Let us choose only these, and
not” the actlon of innovating before the people know
what they are reforming and what they are nullifying." (89)
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Smolenskin also called for united action along another
line, the line of mutual support and benefit between'all
Jews. The practlcal Implimentation of the principle that

Wit RS

all Jews are responsible for one another offered another
means for uhifying the Jewish people., For this reason
Smolenskin praised the}w&rk of the Alliance Israélite
Universelle whose headquarters were In Paris, and whosé
activitieé in aiding all Jews In distress, no matter where
they might be, was in effect a support for Smolenskin's
principle that the Jewlsh people are one people. In his
praise of the Alllance Smolenskln showed that the spiritual
unity of Tsrael could have practieal values also:

"Tndeéd up to now I have gpoken and have shown that
there must be made a single union which will unite

all the people, in order that the sons of different
landg should not become separated, that they should
know that they belong to Tarael, even if in all the
ways of thelr lives and thelr actions they seem to be
children of a certain country; yet this gain is only a
spiritual galn, for all its activity 1s only for the
spirlt of the people of Tsrael, that they should not
be zcattered and disappear....l know well that there
are many for whom a sclid pilece of meat 1s better

than all the psalms of David, and they would mock my
words, for what does the spirit matter to them? So I
shall add something, and try to ghow that there is
alao very great and distinguished practical gain which
will emerge from this organization, and not just in the
distant future, but right before our own eyes and in
our own timesess”" (GO

Smolenskin later had a number of differences with the leader-
ship of ﬁhe Alliance; these stemmed originally from their
fallure to implement for the Jews of Rumania a program for
 edueation which Smolenskin had recommended after visiting
there under thelr auspices; the final break, however, came

when the Alllance refused to channel the streams of Jewish




refugees from the Russlan pogroms toward Palestine. By then
molen@kin had hecome convinced that Jewish 1life in Palestine
must ‘be bullt up, and when the Alliance ingisted on sending
the refugees to America, he bitterly oppos sed them. He did so
with mixzed feelings, for he was deeply disappointed that the
group whom he had once gupported because they could serve to
unify the Jews would now have a part in dispersing them to the
other side of the world.

Smolenskin was firmly in favor of strengthening the -
customs and traditions of the Jewlsh people as a means Dby
which he could promote a sense of national solidarity. In
order to do thim, he stressed those elements ln the Jewisgh
heritage which spoke of the people of Israel, and which em-
phasized the Jewlsh historical and cultural experlence as an
‘experience 1n which the people as & whole body participated.
He frequently sought to show Judaism as & faith involving all
the people, and not just a segmemt of them, the prlestly class.
His contribution to the concept of peoplehood as a working

forece in all realms of Jewish life was therefore an 1mportent

one in the evolution of a philosophy of Jewish nationalisam.

Fql Religion

The sixth bond for promoting a sense of national unlty
among & people 1s the bond of religion. This is a bond that
requires a certain amount of limlting definition, for in one
sense the entire nationalist movément can be described as

"peliglous" in nature because of the inspirational and revi-

vallst character true of such a movement «
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"as one looks back over the multifarious pages of man's
history, one ls struck by the frequency and force of
numan movements which have had thelr mainspring in
religious emotlon. Herein is a valuble clue for us.
May it not be that we ghall here find the most con-
vincing explanation of the strength of modern natione
alism, the zeal of 1ts apostles, and the devotlon of
its disciples? 1Is it not a demonstrable fact that
nationalism has become to a vast number of persons &
veritable religion, capable of arousing that deep and
compelling emotion which is essentially religious?" (91)

The correctness of such a statement can be shown not only
from a psychological polnt of view; in the hilstorlcal perspee-
tive as well we can see that the nationalist movements have
frequently been the successors to religious bodles in attract-
ing and holding the loyalties of groups of men. The wide-
spread political and social controls held by the Church in
medieval HEurope were gradually taken over by secular-national
movements, so that the Church's role became more and more
circumscribed.

"At a glven time in history, religion...had very funda-
mental and substantial politlcal implications. It

molded and dominated politics and soclety. At the
present, the same is true of nationalism. When inbter-
minable and ferocious religlous wars threatened to ,
destroy human happiness and civilization, the movement .
of the Enlightenment, the wave of rationalism which
started about 1680 and domineted the elghteenth century,
1ed to the depolitization of religion." (92)

At that time the political and soclal concerns which had been
in the province of religlon passed over to the domain of the

successor to religlon, the secular-national state.

However, the dynamic of this changeover varied greatly
with times and places, and 1t 1s imposslble to say that every
national movement was inevitably the successor to some relie-

glous organization in drawing together groups of men. Some-
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times religion and rellgious bodies hindered the grthh and

development of national movements, challenging and competing

with this new ideology that sought control over the minds and

hearts of men.

"on the other hand, national churches have frequently
been an important element in helping to arouse natlon-
alism; and when conflicting nationalities were of
different religlons rellglon often played a large part
in the defense mechanism of the weaker nationality, as
Catholicism did in Ireland and in Prugsian Poland." (93)

Tn the various splitsoffs from the world church of Rome
(and the Roman emplre) there can be seen factors which in
later days came to make religion a unifying factor in the

growth of modern nationalities.

"rn the East, from an early date, the Christian churches
had fallen under the direction and domination of temporal
rulers and had become state or national churches with
variationg in belief and ceremony and with differences of
liturglcal language. Thus had arisen Armenian, Coptic,
Greek, and Russilan churches, employing lts own national
language and either contributing to the unity and dige
~ginctiveness of a national state in victory and success,
as was the case with BRussla, or as exemplifled by the
Armenian and Coptic churches, cementing and reserving

a nationality in defeat and subjection.” (9l)

The same effect was to be geen in the dlvisions in the Church

caused by the Reformation, wlth gseeds for unity being planted

that subsequently were nourished by those who sought &to gshape

a new and modern sense of natlional onenegs.

"phe exaltation of nationallty was in part the cause of
the Protestant Revolutlon, and in turn the Protestant
Revolution and the Catholic Reformation too were land=-
marks in the development of national patriotism. One
cannot adequately understand why religious reformers
gecured the numerous and widespread popular following
which they did secure unless one reads the national
gppeals which Tuther addressed to Germans, Calvin to
Fpenchmen, and Knox to Scotsmen. Nor can one fully
appreclate how the pope managed to retain a hold upon
large numbers of Christians, except as one gtudies the
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increased favors which he accorded to natlonal sovereligns,
notably to those of Spaln, Portugal, and France, and the
national appeals which were made in his name." (95)

There were instances when these bonds of a religlous
fellowship were not used as a means for uniting a new national
fraternity. German nationalism, practleally dormant at a time
when other states in Western Europe were solidifying thelr
national foundation, is an example of this.

"While in Western HEurope religivn became a major force
in the awakening of a modern political and social
consciousness, German ILutheranlsm led to politlcal
quietism: the Germans were gatlsfied to remaln sub-
jects, they did not strive to become citizeng., The
religious rift tore the country into two parts, grow-
ing more different as time went onj Catholles and
Protestants not only met on battleflelds as enemles
for a century and a half, but wlth the ensulng re-
theologizing of all life the difference of religion
forbade all cultural contacts, and the intellectual
1ife in the two Cermanys developed along independént
1ines." (96) V

This description of the religious cleavage 1n CGermany

iz useful in our understanding of the attitude of Peretz

Smolenskin toward religion as a unifying force in Jewish
nationalism., One the one hand, he had grown up among the
obscurantist Orthodox Jews of Eastern Burope, and shared
the feelings of many of his fellow Maskilim: such rellgion
is essentially a stumbling block along the way to Jewlish
Enlightenment and to the subsequent improvement of Jewlsh
1ife rrom both an intellectual and an economic. Mordecal
Kaplan characterizes this feeling very well:

"The human frailties and aggresslons exhliblted by the

various churches in Christianity, the Intransigeance

of the Roman Catholic, the Greek Orthodox, and the

Fundamentalist and Evangelical Protestant clerics, thelr
insistence upon the surrender of intellectual and per-
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sonal freedom to eccleslastical authorlty and their

hogtllity to all moral and spiritual progress, per-

suaded Jews, harassed by thelr own religlous and lay

leaders, that religion held no hope whatever for im-

proving the material or spiritual condition of the

Jewish people." {(97) :

On the other side of the picture, in regard to German
Reform Judaism, Smolenskin saw a sort of Jewlsh protestanw
tlem which Iin effect was separating Jews from one another,
and whose divisive effect would be much more damaging and
harmful to the cause of natlonal unity than any gainsg which
the Germans might claim to be recelving because of their
reforms., Smolenskin clearly disavowed himsgelf of gympathy
with either group, and sought to show his fellow Jews a
different way of life, a life bound up with national selfw
identity.

"Should it ocecur to a man to ask which is preferable,

the bonds of natlonallty or the ties of religion,

then the lmmediate answer would be this: If one would

distinguish between them, then wlthout a doubt the ties

of religion are only secondary Lo the bonds of nationl-
ality, for the covenant of nationallty is the primary

force, and religlon only strengthens this covenant." (98)
This declaration must not be interpreted as an off-hand
dismissal of the role of religlon In the 1life of the people.
It should rather be understood as glving to each realm,
religlon and nationality, 1ts proper place. Rellgion must
now become the handmaid of nationalism, alding in the develpp-
ment of a sense of unity that goes beyond that of purely

"ecclesimstical" bounds, in the creatlon of the sense of

national unlty.

To accomplish this, Smolenskin took a concept basiec to
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the Jewish religion, the broad concept of Torah, and invested
1t with all the beliefs and values that were part of hils
natlonalist ideology. This concept was raised to metaphysical

level, and came to represent the volksgeist, the soul of the

"national body" of the people Israel. Torah is the elan vital

for the J?wi§h bodye. "Torah is the life-giving spirit of the
99
people,” To define 1t merely ag a complex of laws and
religious regulations 1s a misunderstanding of the essentilal
functlion and purpose of Torah., '"Not on laws has the house of
ISrael been bullt, but solely and exclusivel? ﬁh? Torah has
100
been the spirit which always gives us 1life." We must,
in fact, disentangle the concept of law from the concept of
Torah.
"let us rise to teach in writing and by word of mouth,
as best we can, to distingulsh between the spirit of
the people and the laws of religlén, that they should
not seem bound up and joined with one another, so that
if one should fall the second would not stand." (101)
Furthermore, it l1s this spirit of Torah which has kept the
people united through the centuries; In addition, 1t shall
be the source of our fubure unity as well, for to allow it
to die is tantamount to permitting Israel to die.
"Only the national sense and the Torah -- the Torah of
life, and not the commandments -- they alone keep this
entire people alive; 1if they were dead, and thelr memory
destroyed, then Israel would be thought of as a body

without a soul, as dry bones without a spirit whose days
will not be long, and whose revival will not be seen.' (102)

Because the spirit of Torah grows out of Holy Seriptures,

it is important to begin to teach Bible to the youbth.

"Torah alone is the raln which can freshen the spirit




69.
of our youbthe..Without initial studies like this the
hegrt of the youth cannot be opened." (103)
The Bible ig therefore seen as "the treasure of* our entire
spiritual heritage, the menorial of our fathers, and the
bond of our nationalityo"(loh)ﬂera then we see an additional
value to:be derived from studying the Bible, for it 1is the
gource not only for the unifying language, but also for the

unifying spliprlt of Torah. All three are inextrlicably bound

up with one another. mWithout the Hebrew language there 1s

ho Torah, and where there is no Torah there 18 no people of
(105) '
Taraele"

At another place Smolenskin summarized his outlook on

religion and its place in Tsraells life in the form of a

atatement directed agailnst those who clalm that the Jews

are only bellevers in a particular religions system. This
atatement actually is a fitting summary of the entirety of
his nationalist program, for in it he makes gspecific mention

of several of the bonds of national unity which we have COne

gidered., This ig one of the rare occaslons in the course of
Smolenskin's writings when a summary even as conclse as this

can be found.

e must call out with a loud volce: We are brethren,
the children of one people, and not Just the children
of a certaln falth; we are one peopls, and even if a
man should transgress against the laws he ghall not be
‘ regarded as a transgressor against his people; we are
. one people, but without government and land, and even
‘ R : if our expectation to find again government and land

5 were to disappear, we would nevertheless be one people
L _ in spirit; and those who proclalm that we are only

k. ebildren of a certaln faith err and mislead, for
according to their words if we turn from the specific
laws of the faith even a hairbreadth then we have
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geparated from the community,but who would set his hand
onn the two of us to say who is right, those who hold fast
to or those who abandon the law? Those who say that we
are children only of a certain faith multlply strife and
contention, increase the breach and make a cleavage

among brethren; for then there would be perpetual war
between one party and another, and each one would say,

I albne have chosen the correct ways. This would not be
go if their eyes would be opened to see that they are
children of one people; then the laws would not be like
stumbling-blocks, and each one could choose his own way
as long as he does not transgress against his people.

We are the chilldren of one people, and only those laws

of the failth which are bulwarks to the unity of the people
shall be the cornerstones for our faith and for the unity
of the nationality. These laws of the falth are only the
belief in one God, and none but He alone; the learning

of Torah in the language in which It was written, for it
is now for us as land and language; the hope for future
redemption, which is for us as government; if a man will
hold fast to these three, then he is of Israel, and con-
cerning the rest let God enter Into judgment with him,
and not us." (106)
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