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"Turn it and turn it over again, for everything 
is in it; and contemplate it, and wax grey 
and old over it; and stir not from it; for 
you can have no better rule than this." 

Aboth .5.2.5 

"For the earth shall be full of the knowledge 
of the Lord as the waters cover the sea." 

Isaiah 11.9 

Mishnah, .E21±h L, 1 



PREFACE 

Our study of the concept of !alm~Q !.~Ah. as the 

title indicates, was primarily based upon R. Israel Ibn 

Al-Nakawa's treatment of this important Jewish ideal in 

h i s M&.!!QI.Ll..t Ii.ll..":_~Ql: , b e aut i f u 11 y e d i t e d by D r • H • G • En e 1 o vr 

[Vol. III.], ooverin& some one hundred and seventy pages 

of Hebrew text. 

In our discussion of the subject, however, we did 

not completely confine ourselves to the material as set 

forth by Al-Nakawa, but sought, rather, to supplement his 

collation by utilizing numerous other sources. Conscious 

of the limitations inherent in such a study as this, we 

make no claim to comprehensiveness; certainly, we by no 

means exhausted the infinite possibilities of our subject. 

However, we did endeavor, circumscribed though we were by 

time and space, to elaborate upon cer~ain vital aspects 

of the subject which Al-Nakawa either disregards or dis

misses in a very cursory fashion. 

Strangely enough, he fails to discuss curriculum, 

as such, in any wise. Likewise, his treatment of pedago-

gic devices and classroom procedures is most minimal. 

The education of women he dismisses with a few terse sen-

tences. As we might expect, an evaluation of the differ-

ences which motivated Greek, Roman, Hebrew, and modern 

pedagogic philosophies and principles was not within our 



author's purview. 

We should like to express our deepest appreciation 

to Professor Samuel s. Cohon of the Hebrew Union College, 

revered by the vrriter and all his students as one reflect

ing the true spirit of the !l:1.l!!!1.9. !!ll:k!l.!!! of old, for his 

sage counsel so generously given, and whose. numerous sug

gestions we have sought to incorporate in this work4 We 

are also indebted to Dr. Emanuel Gamoran, himself an au

thority on !~11!\.!!Q ,!Ql:!!.b.e for his invaluable bibliograph-

ical assistancee The staff of bhe ilebrew Union College 

Library has been most kind in placing the library facil

ities at o;q:r disposal. 

We must confess the deep feelings of exhiliration 

which W® experienced, a sense of lifting a curtain from 

the past's misty haze, as, working in 1942, comfortable 

in a wall-lighted study, working with type-writer and 

fountain pen, and at our command all the neatly-catalogued 

v o 1 u m e s o f , p e r h a p s , t h e f' j_ n e s t c o ll e o t i o n o f .'!.1l.g£1.2..!1 i n 

America-- an America which, in Al-Nakawa's day, lay un

charted and undreamed of -- we busied ourself with a 

fourteenth century tome. 

In our mind's eye we sometimes conjured up pictures 

of the p~st -- glimpses of a bearded sage with quill in 

hand, whose parchment oft-revealed a strange admixture of 

candle-wax and tears; a saintly scholar whose library, the 



s~notuary of Israel's noblest dreams, was printed indel-

ibly upon his mind. 

Such thoughts made us deeply humble, and we trust 

th~t our saintly Spanish sage will forgive the halting 

student who now, reverently, disinters his words. 

****** 

December, 1942 
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CHAPTER ONE 

"His work is great in quantity and quality, 
and there is blessing in it.". 

--Solomon Buber 



I 

CHAPTER ONE 

AL-NAKAWA -- THE MAN AND HIS WORK 

Of' the life of R. Israel Ibn Al.Nakawa [ r~ Jtc.. ")(?,' .) 

,:;)liG'j>J),G], the author of the MenQJ:J!! liJa-Ma.Q.I we, un~ 

fortunately, know but very little. He lived, he produced 

a lasting work, he died a martyr to his faith. For what 

little information concerning him we do have, we are eter-

nally indebted to th~ late Dr. Hyman G. Enelow, who, as 

a young rabbi reading R. Elijah Di Vidas' ReP.hii li2~hma 

["The Beginning of Wisdom"], was struck with the resemblance 

between some parts of Al-Nakawa, mentioned by Di Vidas, 

and parallel passages in the well known work of Aboab 

While visiting the Bodleian Library at Oxford, Eng-

land, Enelow found access to the only remaining manuscript 

of Al-Nakawa's work, an examination of which convinced him 

that Al-Nakawa had prov~ded the source of Aboab, as well 

as of other writers. With this realization, Enelow set 

about the editing and publication of Al-Nakawa 1 s work, 

truly a labor of love, a specimen of the contents of which 

first appeared in the Hebrew Union College Annual of 1927. 

The entire work, edited from the manuscript of six hundred 

and sixty-six pages, was later pub-lished in four volumes, 
[2] 

implemented with copious notes. 

[1] 
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Although we hav~ very little information about Al

Nakawa himselft we can gain some insight into the author's 

mot :1. v e s in e rea t i n g hi s M~.Q.l:A! !i!l-M l!Q.t [ 11 The Lamp of' I 1-

lumination"] by glancing at the conditions of the Jews of 

Spain during the second half of the fourteenth century. 

During the reign of Alfobso XI [1325-1350], Spanish Jewry 

enjoyed great privilege and prosperity. Do11 Pedro, his 

succesBor, accorded them such favor that his foes often· 

char~ed him with being of Jewish descent, and his mistress, 

Maria De Padilla,was suspected of being a Jewess. 

But the wheel of fortune quickly turned, and all the 

position and influence which the Jews had wielded was quick

ly dissipated with the defeat of Don Pedro in 1369, slain 

and succeeded by his illigitimate half-brother, Enrique de 

Trastamara. The w~ke of this fratricidal conflict, in which 

the Jews had loyally supported their patron, Don Pedro, 

brought gloom and misery and darkness in the place of their 

former garandeur. A period of tragic suffering now ensued 

which was to culminate in the fearful massacre of 1391. 

Thousands bf Je~ish men and women were either killed or bap

tized. Sypagogues by the score were razed to the ground, 

or. converted to churches; Jewish schools were demolished 

and their libraries burned. As might be expected, spiritual 

and intellectual disintegration was the inevitable concom

itant of such material disabilities~ In this connection, 
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the historian, Graetz, comments' "Disorganization proneeded 

with great strides. Indifference to scientific work re-

sult~d in so general an ignorance that what formerly every 
[3] 

tyro ~as familiar with, now passes for transcendant wisdom". 

The glory of Israel in Spain had become but a "melamcholy 

memory"! 

Yet despite this catastrophic upheaval, the spirit 

of Israel was not completely crushed, did not vanish alto-

gether. A few great souls there were who recognized the 

pressing needs of their distraught age, and who undertook 

to preserve the traditions of Israel even among the ruins. 

Such intrepid spitits were R. Menahem b. Zarah with his 

R. Nissim b. Reuben Gerundi who composed his Talmudic 

annotations at this time; R. Isaac b. Sheshet Barfat, who 

gained distinction as an authority on rabbinic law. and 

R. Hasdai Crescas who gained great prominence as a remark-

able philosophic writer. To these great names we may well 

add that of R. Israel Ibn Al-Nakawa, who, amid the dark-

ness which encompassed his unfortunate co-religionists, 

"felt there was a particular need for the diffusion and 
[4J 

perpetuation of the light of Israel's religion-- the Torah". 

The- f~mily of Al-Nakwwa was very prominent in the 

annals of Spanish Jewry, the first mention of whom occurs 
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late in the twelfth centuryo Family epitaphs which have 

been preserved teveal their piety, charity, devotion to 

their people, and their support of scholarship~ In Hebrew, 

the :lllillle name occurs as 5>! p;cj<i:c., JJ/ r_j'i;c t and 

some believe is the same when found 

The name appears in modern works as 

Alnaqua, Alnequa, Aluncawi, and Ankoa, Enelow adopted the 

spelling of Al-Nakawa, which he believes most closely con-

formd to the Hebrew, Having come originally from the Iber-

ian peninsula, the family later s~read to Northern Africa 

and Turkey, where they intermarried with very prominent 

families and became leaders in their respective communities. 

In the sixteenth and seventeenth centuries members of the 

family are outstanding as scholars and philantropists in 

Turkey, Their genealogical tree, prepared 
[_5] 

by Zunz, may be 

found in the ll..!!llilh ~!l.Q.~Q.~~.Q.u. 

Israel Ibn Al-Nakawa lived in Toledo and died there 

at the stake, together with R. Jehuda b~ Asher, during the 

massacres of the summer.of 1391. His son, R. Ephraim~ fled 

to Algeria in that calamitous year, where he founded the 

Jewish community at Tlemcen. He soon gained a remarkable 

reputation in Northern Africa as a physician, scholar, and 

wonder worker. Many legends still abound about his fan-
[6] 

tastio exploits. Strangely enough for a Jewish author, 

Ephrai~ ~t no time mentions the name of his illustrious 



father in his Qh~~!~Q~-!~~· dedicated to his own son, 
[7] 

Israel. 

Al-Na~wa's M~nQra~ li£-~~ cannot in any sense be 

considered an isolated literary effort, but rather a link 

in the great chain of ethical literature which was produced 

throughout Europe between the eleventh and fourteenth oen-

turies~ There were a number of reasons for the great pro-
[8] 

fusion of such works. First, the Talmud, which was regarded 

as the authority in Jewish life and the great source of in-

formatiorr, was often inaccessible. Engaged in building up 

new communities, the people had very little time to become 

acquainted with that storehouse of Jewish information and 

inspiration- True, there were a few scholars who kept alive 

the Talmudic tradition, but they did not attract the masses. 

Secondly, the lack of a systematic representation of 

the ethical material in the Talmud was seriously felt, and 

authors of ethical works sought to remedy this deficiency~ 

Thirdly, the tragedies which the Jews now began to ex-

permence throughout Europe, created the crying need for a 

strengthening of their faith and morale. Authors now began 

to plead for adhesion to the spiritual teachings of Judaism 

as a means of survival in this hour of darkness. 

Fourthly, Jewish writers were stimulated as a result 

of their contacts with non-Jewish authors and their ethical 

works, many of which were translated into Hebrew. 
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All thes~ factors, and no doubt there were others • 

stimulated a great flow of ethical literature; some in 

prose, others in poetry; some dealing with Biblical themes, 

others expounding the Talmud; some were letters bemoaning 

the moral conditions of the dayi others ware ethical testa

ments bequeathed to children. But alL reflected a unani

mity of purpose with regard to the necessity of retaining 

and uph~lding the majestic ethical ideals of the Jewish 

people. 

In composing \jis own Me...n . .2.r:~1 !!.~-Ml!:QX. in the latter 

part of the fourteenth century, Al-Nakaw~ was not only 

in f 1 u en c e d by s u c h w o r k s as f!..g..QQ.Lll..9:.::.hit.Q.§:.12, o t , Ji!l,f..!!.r.._ H a§..1..9.1m , 

~f~r..J!l!:=.!JJ..§.b.A.t , .Q..r.h..2..:t._fl..e..J[.~.ti.ll!. , and .§~!.Sl...r._!i~.:.Mi..li£!. o t , all of 

which had become widely known and imitated, but also by 

the strong literary tradition of ethical idealism which had 

become associated with his native city of Toledo. It was 

there, for example, that Ibn Daud had composed his ~munah 

~~~' Gerondi had produced his ~~l!:r:~_!~.h~ah, and 

Menahem Ibn Zerah his .§§..d~£.:.De..r~~. It was at 'roledo 

that many ethical ~estaments had been written and had ac

hieved wide-spread popularity. Here, too, R. Asher h. Yehiel 

had taQght, seeking to keep alive the ethical tradition of 

Jewish literature. 

Yet, despite the inspired work of his predecessors 

and comtemporaries, and despite the ethical traditions that 



-7-

characterized Toledo• there was still a demand for a new 

presentation of the material. Copies of the older books 

were difficult to obtain because of the labor of copying 

them, and the fact that Jewish books by the hundreds were 

being thrown to the flames by Israel's fanatical enemies'o 

Recognizing the spiritual disintegration of his peo-

ple, their pride and ostentation, the envy and unscrupu-

lous rivalry of the wealthy, Al-Nakawa determined to offer 

them the moral fortification that was so sorely needed. 

Convinced as he was that a wholesome moral life was the 

chief aspiration of Judaism, he devoted the major part of 

his M~Q~~ 1Ia~M~QL to an emphasis of the ethical phases 

of life -- his topics, incidentally, anticipating those 

discussed by Kant in his ~gtur~~-Qn_]~h~~t some four 
[9] 

hundred years latero 

In his introduction, after a poetic praise of the 

Torah, Al~Nakawa tells us that after a long period, during 

which he carried in his mind the plan to compose his book, 

the actual incentive came as the result of a vision in 

which the lighted menorah appeared, thus suggesting the 

title of his ~~nQ~~ ~-M~QL, and he was exhorted to under-

;il;ake the taak. In beautiful rhythmic prose, the author 

tells us of the circumstances which impelled him to assume 

the book's composition: the dearth of scholarship, the 

growing indifference on the part of the people toward stud~, 
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and the desirability of a systematic representation of 

Jewish lore. 

That ~-Nakawa was not alone a man of deep piety, but 

also ld.eally equipped ae a student to undertake this g:recat 

work to enlighten the minds and stimulate the religious 

impulse.of his readers, is revealed in the vast body of 

Jewish l_iteratu:re which he utilizes so adroitly as source 

material. These sources he enumerates in his Introduction: 

The Bi~le, Mishnah, Babylonian and Palestinian Talmud, 

Tosefta, Mekilta., Siphra, Siphre, Pesikta., Pirke R. Eliezer, 

Ha.lokot Gedolot, 'efer Hekalot, Midra.sh Hashkem, Midra.sh 

Tanhuma., Midra.sh Ha.zit, Midra.sh Yela.mmedenu, Midrash R. 

Nehunyah bo Ha-Ka.nah, Response. of the Gaonim and other 

Response., Hupat Eliyahu Rabbah and Zutta., Midrash Rabbah, 

Pirke n. ~eir, the works of Maimonides and Nachmonides, 

the Turim of R. Jacob b. Yehiel, and the Siddurim of R. 

Saadia. and R. Amram. 

In addition to these sources, mentioned by the author 

in his Introducti.on, he has occasion throughout his Menorat 

~.::.Mao..r to refer to the following materials, for which 

scholars are greatly in his debt, since many ,of these sour

ces can no longer be found, and others are quite rare. 

Among t h e ·s e a r e t h e .§.h£.!.1!:..tSJ_,! e .§.h.Y.l2.Sl-...h and the H a ~.l§.._Ql..@ln 

of R. Jonah Geron d 1 , the .§.~.Sl..r_Ml..iz.:woh Go,9.Q.l by R. Moses of. 

Co uc y, the .!!ll.!f..21-.!~~h.!!l!..9Jl by R. El e a.z a.r of Worms, the 
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li~h.2.L!!k L e b l!t h o :t , t h e QJ:p....Q.;t,2.,.~a.Q.£iik i m, §..!!i~£!A.:..Illh.!l!. , and 

the ~ e f u_).!.A=.2..2.h!!:..r. o r ~.i.Q.r!l.§.h_I~P....L~ 6 r [ a He b r e w v e r s i on of 

the Aramaic ~Qh.~aJ:, of which Enelow maintains Al-Nakawa was 
[10] 

the author], and the works of R. Isaac Al-Fasi, R. Asher 

be Yehial, R. Abraham b. David, and R. Israel Ibn Israel. 

With reference to these sources, Enelow comments: "At a 

time when the burning of Jewish books was adopted by fana-

tiual ~rators as one means of turning Jews into Christians 

to'say nothing of those actually devoured in the days 

of siege and famine, and those hidden in wells and perhaps 

never recovered -- it was not the least of Al-Nakawa's 

merits that he included in his work numerous excerpts from 

older authors, thus assisting not only his own contempor
[11] 

aries, but also future students". 

Al-Nata~a does not often project anything of his own 

p e r s o n aU. t y i n t o h i s M~ll.Q..t..!!:t. !in.-M ,g,_g_.r. , an d v e r y 1 i t t 1 e o f 

its content is original. The author's contribution lies 

in his skillful selection and combination of the various 

authoritative materials he utilizes, managing to effect 

thereby a vigorous argument for the perpetuation of the 

various phases of the religious life he espouses. Occasion-

ally one may discern something of a ~ersonal note reflect-

ing the author's own ~roubled times. 

The ~nora;t ll.!!.::.~ is divided lnto twenty chapters, 
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each cf which is introduced ~y a verse containing an acros-

tic of the author's name. The chapters which include every 

phase of the practical religious life, both ethical and 

ritual, combining persuasiveness with authority in their 

presentation, appear in the following order: Charity, Pra-

yer, Repentance, Humility, Study, The Commandments and their 

fulfillment, Acts of Mercy, The Observance of the Sabbath 

and Holy-Days, the Honoring of Parents, Marriage, The Edu-

cation·or Children, Upright Conduct in Business, The Pro

per Administration of Justice, Contentment, Equanimity, 

Avoid~nce of Flattery and Deception, Love of Comrades and 

their Considerate Treatment, Cleanness of Speech, Keeping 

a Friend's Secret, and Good Manners. 

[12] 

Although Al-Nakawa's work was never printed and only 
[13] 

one complete manuscript has survived to the present day, 

his M~~~ g~MaQL exercised a considerable influence and 

was extensively imitated, notably in the sixteenth century. 

R. Abraham Zacuto quotes a passage from it in &~f~I !Qh~in. 

R. Elijah Di Vidas in his .li.Q§.h.i..t_tl,Qkhllll1 borrowed from Al-

Nakawa quite liberally, transcribing several wh~le chapters, 

but occasionally overlooked naming his source. R. Elijah 

Azkari makes reference to it in his Safer Uaredim. 

R ·• Judah Ibn K a 1 a a z , 1 i v i.n g in the s i x teen t h o en t u r y 

in Northern Africa, published the E,ef~.r_!f.Q..::::.Mu..§.ll 9 which is 

nothing but a direct extract from Al-Nakawa's work, the only 
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originality resulting from a re-arrangement in the order 

of the chapters, and a Kabbalistic supplement added to 

each chapter by his grandson. It is quite possible, Enelow 

suggests, that no conscious plagiarism was intended here 

but that the elder Kalaaz simply copied the extracts from 

Al-Nakawa for his own personal use, and that his grandson, 

R. Mos~s b. Eleazar Ibn Kalaaz, finding the manuscript and 

probably being unaware of its true origin, published it 

as the work of R. Judah. 

~Still another channel through which the ethical in

fluence of Al-Nakawa's work spread throughout the Jewish 

world was the publicatlon or the Yiddish book Le.:Q. !g..:Q., by 

R. Isaac b. Elyakim in 1620. It has recently been dis

closed that the major portion of this highly popular ethi

cal wort, recommended by emineht rabbis for its fervor add 

"scholarship", is nothing more than a translation of Serex 

.li.!!.:'Mll..!U:t the authorship of which we have considered above~ 

However, the greatest use, by far, of Al-Nakawa's 

work was by a man who gave the world another .M!ln.2...r.2.1lla-Ma.Q.r., 

attributed erroneously to R. Isaac Aboab. By a strange 

twist of ·fate, the original wotk by Al-Nakawa has been all 

but forgotten [had it not been for Enelow's endeavors to 

right this literary injustice], while Aboab 1 s work, an adapt

ation and imitation of Al-Nakawa, has not only enjoyed a 

remarkable success as one of' the most popular ethical wor-k;.a 
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in Jewish literature, but, ironically enough, has been 

used by modern scholars as a source for correct versions 

of ancient Hebrew texts. Such credit, both for its con-

tents and older quotations, justifiably belongs to Al-Nakawa. 

Enelow goes to great lengths in proving the original-

ity of Al-Nakawa's work, and his well-documented arguments 

on the latter 1 s behalf lend great credence to his conten-

tion • Flrst, every subject ddlsoussed in the printed .M!lll.-

..QU.t. !!l1.-:.~ is. cove red by Al:l:N akawa, but the arrangement 

of the material by the latter is more logical. 

Second, the more learned and scholarly Al Nakawa 
[14] 

usually name~ his sources, whereas the "Pseudo-Aboab" omits 

Third, Al-Nakawa's work, in addition to his purely 

ethical teachlngs includes many I!.g_l.ll.Q.hiQ. provisions and 

an arrangement of ritual observances, which Aboab's work 

omits with the feeble protest "this is not the place for 

them""' 

Unfortunately, the limitations of our study do not 

permit a detailed discussion of Enelow's claims for Al-

Nakawa's originality. For those who wish to probe more 

fieeply into this interesting controversy, we are oonfi-

dent that Enelow's explanations will prove to be oomplete
[15] 

ly oonvinclng .. 

Al-Nakawa owed much to his predecessors, a debt 
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which he readily acknowledged. It is regretable that those 

who utilized his work were so ingracioua as to ignore their 

indebtedness to him. Perhaps his great work may someday 

gain wider recognition, brought to the light once again as 

it has been under the aegis of an appreciative modern 

scholar. At any rate, Enelow's h&pe that Al-Nakawa's work 

might someday be published has been realized. Perhaps the 

M..§.!lO rat !i~=.M.!ilcQJ:. of this sal n t 1 y author who died as a martyr 

to his faith, may again serve as a "lamp of illumination" 

to those who struggle in darkness. 



CRAPT8R 

THE SIGNIFICANCE OF STUDY 



~he Hebrew concept of 

of the Law, or of Divine Revelation]is most complex, and 

more than a little difficult for the modern mind to com-

prehend. For lt is much ffi.Q.l:!! than mere "Jewish Education", 

as it is so frequently rendered. It is more than mere 

II .§.i.!J.Q~ II • It is not only a deep integration into J:~..ll...!$1.2..1U!.. 

life and lore, for it also embraces secular knowledEe with-

in its vast scope. 

Education has always been both the pride and oher-

ished ideal of the Jewish people. In the words of Simon 

the Just, Torah is the first of the three pillars upon 

which the world is established. Torah became the rule, 

the guide, the Q:;LlliU!!l.Q. of Jewish religious 1 :ife • "Touching 

and illum~nating every phase of life, the Torah has welded 
[1] 

religion and life into an indissoluble union." Indeed, 

Judaism is the religion of the Torah -- a religion whose 

very matrix is knowledge and understanding. Hence, ,!.Q.lmud 

.lQ..r..f!..h. was a. religious du.t.~ to the Jew, the fulfillment of 

which is requited in this world, but whose full reward is 

reserved for man in the here-after; it was a religious duty 

like that of honoring father and mother, benevolence, and 

making peace between a man and his fellow, but the study 
[2] 

of' Torah, .we are taught 1 is ~~l_,i.Q.._~.ll_Qf._'thell• 



-15-

Jewish education, unlike the educational motivations 

of other peoples, is not based upon the pursuit of know-

ledge and the attainment of culture, ~~I-~, but rather 

upon. c ond uc t! It was neither extraneous to life, nor an 

instrument which, having prepared for life, could later 

be ab~ndoned when its value was exhausted. Rather, Talmud 

,!QJ.:A.h was .a.~Q.ll..Q.!J!Q.!.l.§. with life -- givlng life direction 

and purpose. Although the term ./JJ/..1> ;7J1,#f.A, liter-

ally considered, must be translated "the study of the 

Torah", it w~uld be gros&ly incorrect to equate "Torah" 

here with its customary, but often improper, rendition --

11 Law 11
• Some scholars have even gone so far as to state 

that Torah should never be translated "Law" 1 and that it 
[3] 

is often desirable not to transla~e it at all. 

The' term "'rorah" as used here, and throughout our 

treatment of this subject, does not mean merely "the Law", 

but implies the whole body of laws and traditions of Israel. 
[4] 

Moore-has pointed out that the study of revelation does 

not end with the study of Scripture; it included all the 

branches of learning which dealt with the interpretation 

of the Scriptures, and the application of their teachings 

to life-- exegesis, legal rules, and religious and moral 

lessons. The Rabbis taught that "one who loves the Torah 

will not be satisfied with Scriptures alone but will go 
[5] 

on to Mishnah and Talmud." 
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The Talmud and the Midrash, then, represent the To-

rah as it ~as interpreted, its contents and teachings made 

explicit rather than implicit. Hence, 1..@-.llll.Ja£1 ,!Q..r.ah means 

the study of revelation made through all of Judaism's his-

toric literary documents through which the Divine Thought 

and Teaching was imparted and disclosed. Next to prayer, 

an d c 1 o s e 1 y appro x i m a t i n g j_ t , !..IU.m.!.J.Q !2.r. a h was the me d i u m 

of closest approach to the Holy One~ To the truly pious, 

to study Torah was to "think God's thoughts after Him." 

Torah, thus, was of universal application, and 1]:1.!!1.1!.9......!Q...!:J!..h, 

rather than being confined to the study of one book, or 

one code of laws, was a J2I.Q.~ll. as endless, as intricate, 

ana as subtle as life itself; a process, if you will, 

which completely integrated life! As Herford so beauti-

fully states: "To live i:Q.r. the Torah, :2.~ the Torah and with 

the Torah was the ideal •••• ; that was what the Jew must 

strive for, work for ••• must give the devotion of his 

whole life -- a devotion without qualification or reserve, 

a whole-hearted allegiance to the will of God set forth 
[6J 

in the Torah." 

[7] 
Moore has suggested that the study of Torah, to the 

Hebraic mind, was 9 like prayer, considered ~,..<tr..!ih1J2, and 

like it called ~QQ~~. Similar in thought is Cohan's state-

ment that "Torah is the first of the three pillars upon 

which the Jewish world rests. The other two, namely, 

worship and philanthropy, derive their inspiration and 

; ----~'~ 
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[8] 
vitality from Torah." After the destruction of the Temple, 

study of Torah -- the totality of spiritual culture-- was 

presented by the Rabbis as a substitute for the sacrifices 

at the ·altar. Study became a part of every-day living, 

and the truly pious devoted some time to it both morning 

and evening. Those who hastened from their prayers to the 

e I~ /Y J7 fi (?[ H 0 us e 0 f study] ' were de em e d e s p e c i a 11 y 

praiseworthy and deserving that the .§h~....Q.hinl!:.h [Divine Pre-

aence] rest upon them. Every Synagogue was not only a 

place of worship but a place of study. Indeed, study was 

a part of worshipo Enelow points out that "some of the 

most familiar and most cherished Jewish prayers -- such as 

the Kaddish -- originated in connection with study, ha•ing 
[ 9] 

been recited by scholars before or after their lectures." 

9 We recall, in this connection, the famous 

.__\ ____ t·;-~ Samuel which has become an integral 

prayer attributed 

part of our li-

turgy. "Blessed art Thou, 0 Lord our God, King of the 

Universe, who hath sanctified us by !hy commandments, and 
[10] 

commanded us to occupy ourselves with the words of the law." 

[ 11 J 
Enelow points out in one of his monographs that one 

of the noteworthy developments in recent years in the field 

of education, is the growing recognition of the necessity 

of adul.:t. education. There was a time, not so very long; 

ago, when, the tasks of education were almost exlusively 

identified with the child. Schools were for the edifica-

tion of the young, and a parent was considered to have 
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discharged his responsibility, if he provided for his 

child's educationw However, recent trends have indicated 

that a change in our thinking has taken pl.ace, The real-

iza.tion has now come that education is also man's and wo-

man's business, and is not to be completely relegated to 

the child and the youth. For it encompasses the whole of 

life, and, indeed, is a vital part of life -- as the "new" 

approach insists. 

With Judaism, this "new approach" of the modern ped-

agogue is not new at alL; it has existed from the very be-

ginning. Jewish history reveals that the adult was the 

principal object of educational endeavor. This idea is 

expressed in the words of Moses, our great teacher, "Assem-. 

thy stranger that is withinh thy gates, that they may hear, 

and that they may learn, and fear the Lord your God, and 

observe .to do all the words of this law, tmd that their 

children, who have not known, may hear and learn to fear 
~ 

the Lord your God" [Dedt,31.12]. Thus we see that educa-

tion began with the adults, and, after them, came the 

children. It might also be observed that the .§..:!a::.!Ulgll 

was also included in this "call to study", a most signi-

ficant contrast with Roman educational,opportunities, 

wherein only the free-man, possessing full rights of citi-

zenship, was entitled to enjoy the advantages of a liberal 

educationQ That the Jew well obeyed this injunction "to 
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learn and observe to do all the words of this law" is 

a~tested by his very survival today, despite the vicissi-

tudes of his stormy journey down the long corridors of 

time. 

It should be Lpparent by this time that this con-

cept of Talm~Q !Q~h with which we are dealing, and which 
[12] 

for simplicity's sake we may call "education", is completely 

!:Ul1..9...Y.~ when compared with the educational programs of other 

peoples• Influenced by the well-known educational philo-

sopijies of Plato and Aristotle, historians and educators 

have fr~quently failed to comprehend its true significance. 

Jewish education is generally considered as "education with 

Jewish content 11
, Josephus, the eminent Jewish historian, 

writing in the first century of the Common Era, reveals a 

true understanding of Jewish educations, as distinguished 

from other systems, when he writes: 

."Indeed, the greatest part of mankind are so far 
from living according to their own laws, that they hardly 
know them; but when they have sinned, they learn from 
others ~hat they have transgressed the law. 

Our principal care of all is this: to educate our 
children well; and to think it to be the most necessary 
business of our whole life to ob·serve the laws that have 
been given us, and to keep those rules of piety that have 
been delivered down to us." [13] 

The superiority of study over all else springs from 

the the fact that the kllQl'll~.Q.~~ of God's precepts must~-

Cede the~r. performance! For that reason nothing must be 

permitted to interrupt it. Most important was the emphasis 
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laid upon the fact that l.~l..m.lJ.Q !QI..!l.h was never an end in 

itself; the knowledge gained as a result of study furnished 

one with the equipment which aided him to live aright~ 

Josephus recognized this, too. for he says: 

"Our legislator [Moses] carefully joined the two 
methods of instruction together; for he neither left the 
practical exercises to go on without verbal instruction; 
nor did he permit the hearing of the law to proceed with-
o U t t h e JU.~..r.gj,_.a.flft-f..Q.J:_.p..r..a.c..:t..iO...fle 11 

[ 14 ] 

During the Hadrianic perse~utions, when edicts were 

issuad forbidding the Jews to observe their religious or-

dinances or to study the Torah, a Rabbinical conference 

was held at Lydda, at which one of the questions under 

debate was the relative importance of study or practice. 

R. Tarphon maintained that practice was greater, while R. 

Akiba held fast to the conviction that study wa& more im-

portant. The majority of the assembled Rabbis a~reed with 

R. Akiba, declaring that study is more important, inasmuch 
[15] 

as it l~~ to practice. 

In this same connection Al-Nakawa tells us that a man 

should study Torah 'and proper conduct in order that he may 

be beloved by God and respected by men. For his knowledge 

and his conduct sanctify God and glorify the Torah., When 

one who studies Torah conducts his business ethically and 

is pleasant in social relationships, he brings credit not 

only to his ·parents and teachers who instructed him, but 

to the very·Torah itself. or such a man it may be said• 

"Thou art My servant, Israel, in whom I will be glorified" 
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[Isa.49.3J~ But if one studies Torah and does not exem-

plify its teachings, he brings discredit upon the Tor~h. 

R. Jose said: "Whoever honors the Torah will himself be 

honored by mankind, but whoever dishonors the Torah, will 

hims~lf be dishonored by mankinrl." [16] It is indeed sig-

nifica:ht that the Hebrew conception of !!l..l.m.l!.d !..2.J.:..l!h., with 

its emphasis upon the whole of life upon learning in 

o r d e r to d o ; i n f a c t , u p on ~~.ax.n..1..n.g;._12~-g_..Q.J...n..q; 1 ant i c i pate d 

by some fifteen hundred years ~4e most modern "progressive" 

pedagogic principles. History certainly moves in strange 

cycles! 

The Rabbis never tired of expatiating upon the duty 

of devoting oneself to ttie study of Torah, and the follow-

ing passages are but a few of the myriad illustations which 

could be cited. 

"Greater is study than the rebuilding of the Temple"• 
Ll7J 

one teac~er exhorted. Another taught: "A person should not 

withhold ·himself Brom the House of Study and from the words 
C18J 

of Torah~ even at the hour of his death." R. Joshua b. 

Levi said that it is permissible to sell a Synagogue in 
[19] 

order to acquire a schools "The study of forah is more 

meritorious than saving a life, building a sanctuary, and 
[20] 

honoring parents." The Rabbinic opinion maintains that 
[21] 

"a bastard scholar ranks higher than an ignorant high priest." 
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In later times, Maimonides declared: "Every man of 

Israel is obliged to study Torah, be he poor or rich, well 

or afflicted, young or very old and feeble; even a poor man 

living on charity and going about seeking alms, or one 

who has the care of a wife and children, must set aside 

periods, day and night, for the study of the Toraho And 

thus he m~st do until the day of his death. 
For, whenever 

[22] 

he fails to devote himself to study he is sure to forget." 

The study of Torah was regardea as so important that 

the Rabbis maintained that even dire poverty was no excuse 

for its neglect. Even the revered Hillel worked as a wood-

·cutter in order to earn his tuition fees to the academy of 

Shemaiah and Abtalion .. ·On the other hand, great wealth was 
[23] 

not accepted as an excuse for the neglect of Torah. Unlike 

the Greeks and Romans, the Jews did not entrust the educa-

tion of their children to s.laves. 
Slaves were never taught 

[ 2l~ J 
Torah and were never used as teachers. 

[2.5] 
?razin suggests that there were four basic ideals 

that molded and directed the practice of ~~myQ !QLAh du-

ring the periods of the Second Commonwealth and the Tannaimo 

During the Babylonian Captivity, the Jewish people 

observed the great wealth and power which was their con-

querorts, only to witness within another generation a world 
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upheaval which was to enthrone a new dynasty, Persia. 

mitted to return to their native land by the benevolent 

Cyrus, the people, aware now of the ephemeral nature of 

a nation's physical st~ength, paid new attention to the 

Prophetic word: "Not by might, and not by power. but by l '. 

My spirit, saith the Lard of hosts" [Zeoh.4.6J. 

ringing words were now interpretedto mean that Jewish 

nationhood must henceforth rest on spiritual foundations. 

Traditional customs and laws were revived and re-emphasized; 

there came now, toQt an awakened concern with the necessity 

for education. "The nationalistic ideal of the Second 

Commonwealth aimed to make religious education the goal 

of Jewish nationality", Draz~n states. The expression of 

this ideal is to be found in the Deuteronomic injunction! 

"for this is your wisdom and your understanding in the sight 

of th~ peoples, tbat, when they hear all these statutes, 

they shall say 'Surely this great nation is a wise and un-

derstaanding people" [Deut.4.6J. 

'. 
' ' l \ ~· 
' \,1. 

I',\ 1( 

I\ \ ' 

' ' < The ideal of religious piety, which transcends all 

other ideals becuase of the very nature and content of 

Jewish education, when analyzed is found to have a dual 

aspect: a complete knowledge of the Torah and a strict 

observance 9f it in practice§ Judaism invested education 

with sacredness~ To observe all the laws of his faith, 
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the Jew had to be a highly eduaated person; "an empty-headed 

man cannot be a sin-fearing man, nor can an ignorant person 

be pious" [Aboth 2 •. ?J. l'..!U..mY..d !.Q.I.ah was so constituted as 

to obviate the modern educational problem of how to relate 

attitudes to behavior and thought to action. Torah directed 

all conduct; every action must be performed in conformity 

with the law. In this regard, Josephus comments: 

"For there are two ways of coming at any sort of 

learning, and a moral oon~uct of life; the one is by in-

struction in words, the other by practical exercises. Now 

other lawgivers have separated these two ways in their opin-

ions, and choosin~ one of those ways of instruction, or 

that which best pleased every one of them, neglected the 

other ••••• But our legislator [Moses] carefully joined these 

two methods of instruction together •••• beginning immediately 

from the earliest infancy •••• he left nothing of the very 

smallest consequence to be done at the pleasure and disposal 
[26] 

of the person himself ••• " 

nAl-Nakawa teaches that "one should strive to study 

Torah and pay no heed to wealth, but should sacrifice all 

his worldly possessions in order to study. He should sell 

the dross -- for this is money, and acquire the praise-

worthy -- for this is ::JJJ/./) '!C>>-1; 'she is more precious 

than rubies; and all the things thou canst desire are not 

to be compared with her' [Pr.J.l5]$ One who does so will 

i 1. 

I: 

' I. 
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be happy, and happy will be his portion, for he is selling 

temporal life [money], and acquiring eternal life [ 
[27] 

5)}1.)) ] .. " 

The third ideal -- that of the universalization of 

Jewish education -- is expressed in the Prophetic utterance: 

"and All they children shall be taught of the Lord" [Isa.54.13]. 

By the end of the Second Commonwealth, the leaders in Is-

rael did not want the full knowledge of Torah to be confined 

to the select few, like the priests or the prophets, as had 

been the case in earlier periods,. Advanced studies in the 

Torah, with all the benefits which accrue from such study, 

were henceforth not to be the special privilege of any class, 

but all men were to be equal in the acquisition of the "crown 

of Torah"e As Moore states, "Learning is a pure democracy, 
[28] 

in which the private person is on an equality with a king." 

fn whatever activity one engaged, be it work, thought, 

or talk, he had to ever be conscious bf God's presence, and 

be guided by His will. This was the fundamental rule of 

Jewish ethics. The Rabbis taught that man should imagine 

the whole world to be hanging in balance, with the merits 

of the people over-compensating for their tranngressions. 

"Happy 1s th~ man that causes the good deeds of the whole 
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world to o~er-balance its sins, and woe to the man who does 
[29] 

the contrary." All of man's activities had to be pleasing 

in the sight of the Almighty, before whom nothing is con
[JO] 

cealed. Since "all Jews are sureties for one another", any 

error or default in conduct by an individual, brought dis-

credit upon the entire group. Ir a transgression was un-

wittingly committed, a pwrson must do penance, and bring a 

sacrifice to the Temple at Jerusalem. When the Temple was 

destroyed, however, and all sacrifices ceased,~~~~~ and 

liY.ll became the surrogates for sacrif:i.ce. 

The obligatory religious duties which were incum-

bent upon every Jew were also educational in nature, since 

"an ignorant Jew could not be pious." Prayers were recited 

morning, afternoon, and evening. Numerous benedictions 

expressing gratitude to the Creator for His daily blessings 

had to be memorized and recited. Blessings were offered in 

connection with the "1'.£lii1.l.i..n 11 and ".1~llil in the recita-

tion of the daily prayers. Sections from the Pentateuch 

were read at the services four times weekly, twice on the 
[ 31] 

Sabbath, and once every Monday and Thursday mornings. 

One must be familiar with all the minutiae of Sabbath and 

festival observance. In addition, one was enjoined to set 

Thus we see that the 

Jewish lire was a religious lire, a holy life, if you please, 

Which demanded an observance or the m.i..iz..Y£j_.:t,, knowledge or 

Whioh could be gained only through a study of Torahl 

i 
:. 

,, 
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We conclude this discussion by citing tho five vir

tues [ Jl If Y/Y ~,11/17 ] which, according to Al-Nakawa, 

accrue to one who occupies himself with the study of Torah, 

for all of which there is abundant reward both in this world 

and in the here-after • 

.'th.Li1ll.:\! ___ y1.r.:~.l:!~; Upon anyone who occupies h ims elf 

with Torah and studies it in order to fulfill the .m.ltzw.Qi, 

God bestows life in this world and in the world to come, 

as it is written, "Keep My commandments and live, and My 

teaching as the apple of thine eye" [Pr.7.2]; and 
11

This 

hook of the law shall not depart out of thy mouth, but thou 

shalt meditate therein day and night, that thou ma.yest 

observe to do according to all that is written therein, 

for then shalt thou make thy ways prosperous and shalt have 

good success" [Josh.l.B]-- "make thy ways prosperous" --

refers to this world; "and have good success" -- refers to 

the world to come. 

!b§._.§.§.SlQI!Q_.Y.i..r..t..l!..!i: When one occuptes himself both 

in Tore:'h and in an occupation whereby he may sustain him-

self, thus accepting both the yoke of the Torah and of la-

bor, he fr~es himself from sin, for he has not the leisure 

to sin; as it is taught, "for labor in the two of them 

makes siri forgotten" [Aboth 2.2]. 

I.h.sL.ihi..r..Q._yi.rJill..!!: When one engages in Torah, he un-

derstands the punishment of transgressors, and, consequently, 
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separates h1.mself from them. He does no·t fall into the 

hands of death in this world through the agency of the 

j'C3 ..J)'c ' 
nor j_n the world to come ·- th ro \lgh the 

?J5J")d. S'"e 3JJ>~" ~, we are taught, 11 An empty-headed or 

man cannot be a sin-fearing man" [Aboth 2.5]. 

!h.~_f o.uth_J!1.X..t . .l!~ & When on a eng ages in 'r or ah, he 

attains thereby the attribute of perfection and clings to 

his Creator. For when one studies Torah, his s~ul reaches 

a state of "completion", and he is cleansed of iniquity 

and free from sine And by reason of this, he clings to 

his Cr,ator, who is the True Foundation and the Infinite 

Good, as it is said, "Who shall ascend into the mountain 

of the Lord? And who shall stand in His holy place? He 

that hath clean hands and a pure heart; who hath not taken 

My name in vain, and hath not sworn decditfully. He shall 

receiv~ a blessing from the Lord, and righteousness from 

the God of his salvation" [Ps.24.3]. 

· !hLf.1f . .i.h_Yi1:.:1i..!L!2 : Wh en one e n gages i n 'I' o r a h , he 

becom~s virtuous and cause others to become virtuous, in-

asmuch as men honor him and are influenced by his behavior, 

as we read, 11 Moses was virtuous and caused the many to be 
[J2] 

virtuous, and their virtue is ascribed to him 11 [Aboth 5.18]-

\ ! 
I 

'I 
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CH.AP'r:E:R THRE!E 

1'1H~ 'l'OH.AH ---ITS ROLE IN JE:WISII 'l'HINKING 



"The comprehensive name for the divine revelation, 

written and oral, in which the Jews possessed the sole 
[ 1] 

standard and norm of their religion is ,!.Q..t.!!..h"~ This 

the full and inexhaustible revelation of God was the focal 

point of Judaism. While.the content of that revelation 

was to be sought, in the first instance, in the written 

text of the Pentateuch, the U.!!l. Torah -- for the Rabbis 

was the ~l&.n.i.n..g, of what was written there, the true mean-

ing as it was unfolded by suooessive generations of inspired 

and devoted teachers. Herford suggests that "the written 

text of the Pentateuch might be compared to the mouth of 
[2) 

a well; the Torah was the water which was drawn from it." 

To study the inspired Writings, to meditate upon 

them, was both the chief privilege and the greatest duty 

of the Jew,. They not only provided practical knowledge, 

and an 'illumination of the mind, but served to direct 

both the will and the emotions towards Judaismrs noblest 

ideals_ H~nce, as Al-Nakawa points out, one should strive 

to engage in Torah all his days, for in the hour of death, 

neither silver nor gold will accompany him, but Torah and 
[J] 

good worlk:s alone .. 

Cohon indive.tes that Torah ini*iates the Jew into 

-29-
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[4] 
Judaism along the four lines which constitute religion. 

First, Torah associate~ and identifies the J•w with the 

.Q.Q.ffiill.!a.n112. of Israel, for by virtue of its continued study 

the individual comes into possesion of his communal heri-

tage. 

Fourth, 

t h e s t u d y o f T o r a h f o s t e r s an ~.i.b.i.QJl.l_.Q.Q.D.lli.Q.lll?.ll~Jili g 

By the eloquent testimony drawn from the tractate 

Ab.Q.,:!!]J,
0 

we may well observe what a pre-eminent role the 

Torah 6ccupied in the life of the Jew. It was not merely 

the foundation of the moral life, but was considered the 

very basis of the entire cosmic order. The Torah, it was 

believed, must have existed before the creation of the 
[.5J 

world, else there would have been moral chaos~ According 

to one opinion, the Torah preodded Creation by two thou
[.5 a J 

sand years; another view holds that the Torah lay in the 

bosom of the Almighty for nine hundred and seventy-four 
[.5b] 

generations before the creation of the world. 

·The thought that the world order is dependent upon 

Torah is expressed in the following manner: 11 The Holy One, 

blessed be He, made a condition with the works of Creation, 

and said to them, 'If Israel accepts the Torah, you will 
[ 6] 

endurei if not, I will again reduce you to chaos. 111 Al-

Nakawa tells us that God recognized, in the very beginning, 

that Israel· would accept the Torah, for had Israel refused, 
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"For the priest's lips should keep knowledge, and they 

should seek the law at his mouth; for he is the !!h§..§...§.~.n.,g;.tl 

of the Lord of hosts" [Mal.2.7]. As long as Torah issues 

from one's lips, he is like a ministering angel, but if 

not. then he is like a wild beast, an animal who knoweth 
[ll] 

not his master.,. 

There are endless stories and reflections about the 

giving of the Torah, and Al-Nakawa seizes upon this oppor-

tunity to reveal the vivid imaginative powers of Rabbinic 

authors. We shall select a few of the ~ost representative 

interpretations. 

Why, it is frequently asked, w~s the Torah given 

in the wilderness? One opinion maintains that had it been 

given in fc:;/t- 1 4--,;c, the tribe in whose territory it 

had been presented mitht have considered itself superior 

to the other tribes~ It was given, therefore, in the wil-

derness where all are equal~ Just as in the wilderness 

there is no sowing or reaping, so they remove the yoke of 

worldly occupation from him who accepts the yoke of the 
[12] 

Torah. Or, again, he who fulfills the Torah makes him-

self like unto an empty wilderness in that he disregards 
(lJ] 

all extraneous, frivolous influences. 

Th~ Rabbis taught that the Torah was given in three 

'' 
.J·i_',· I 



things: in fire, in water, and in the desert. In fire, 

"And Mt. Sinai was altogether in smoke" [Ex.l9.18]; in 

water, "The clouds dropped water" [Judg.5u4J; and in the 

wilderness, "And the Lord spoke unto Moses in the wilder-

ness of Sinai" [Numil.l]. The Torah was given in this 

manner to teach that just as fire, water, and the wilder-

ness are given gratis to all the world's inhabitants, so, 
[14] 

too, the words of Torah were given gratis to mankind. 

Th~ Torah was given publicly and openly, in a pla ce 

to which no one could lay claim, in order that anyone who 

desired to accept it might feel completely free to come 

and do so. Had lt been given in f;c }(?" 8/lc, the other 
[15] 

nations might have declared, "We have no portion in it!" 

It is truly gratifying to note the highly universa-

listie temper which pervades those midrashim which discuss 

the offering of the Torah to all the nations of the world. 

Whether it was a genuine spirit of universalism or rather 

a rationalization on the part of Rabbinic authors to ex-

plain God's "choice" of and partiality for Israel, we shall 

not endeavor to answer. One of the clearest illustrations 

of this "choice" which was offered to the nations, only to 

be rejected, is the following selection. 

God first revealed Himself to the children of Esau, 

the wicked, "The Lord came up from Sinai, and rose up from 

§..5'l.1..t unto 'them 11 [Deut. JJ.2J. and asked them if they ·would 
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accept the Torah. "What is written therein?", the~r in-

quired. He answered, "Thou shalt not murder! "• 
11 But", 

they replied, "the inheritance which our father bequeathed 

us is 'By thy sword shalt thou live' [Gen,.27.,h0]" --and 

so they could not accept it. 

Then the Lord appeared to the children of Moab and 

Ammon and offered them the Torah, but they could not accept 

it because it contained the commandment "Thou shalt not 

commit adultery!", and they were the descendents of an 

adulterer., When God proffered lt to the children of Iilimael, 

they refused to accept it because of the prohibition, "Thou 

shalt not steal!" 

The Almighty then sent messengers to all the peo-

ples of the earth, offering them this great gift, but they 

were forved to reject it because in it was written, "Thou 

shalt have no other gods before Me!" The nations thereupon 

suggested that God offer it to Israel, and upon so doing, 

they answered with one accord, "AlL that the Lord has said, 

we will do and we wilh obey" [Ex.24.7J. Israel thus accep-

ted the Torah unhesitatingly, without even inquiring into 
[16] 

the nature of its contents. We learn, in this connection, 

that God accounted it especially praiseworthy that Israel 

accepted the Torah, with all its positive and negative 

commands, without asking what their reward might be --nor 

did they inquire as to the reasons for certain restrictions 

and prohibitions; they accepted the Torah in sincerity and 

'I 
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simplicity, and said, "We will do them!" 

Al-Nakawa further tells us that after the Lord had 

established the paths of the Torah, examined it and fo~nd 

it to be entirely upright~ with all its ways pleasantness 

and its paths peace, and nothing in it that was perverse 

or crooked -- "All the words of My mouth are in righteous-

ness; there is nothing perverse or crooked in themo They 

are all plain to him that understandeth, and right to them 

that find knowledge" [Pr.B.Bf] --. then did He give it to 
[18] 

Israel to work therein, that they might merit eternal life. 

We have observed in connection with the foregoing 

discussion of the £iving of the Torah that, although the 

Torah was offered to many nations, that no one might later 

claim "Had we been asked, we might have accepted it", the 

inevitable result was that the Torah was accepted by Israel 

and it became theirs to fulfill. Now they became known 

as "God's people", whereas, formerly they had simply been 

called Israel. Al-Nakawa states that had Israel refused 

the Torah, they would have been.returned to 

and the world would never have been populated. 

When Israel accepted the Torah, we learn, the earth 

rejoi~ed while the heavens wept. God said to the heavens, 

: I 
I 

I 'I 

·, 

L 
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"You, whose place is above, should have given praise to 

My glory and to My daughter, even more than the earth has 

done." They replied, "Sovereign of the Universe, the earth 

may well give praise since it is to her that the Torah has 

been given; but we, from whom the Torah goes forth, how 
[20] 

can we gfve praise and not be grieved?" 

When the Torah was about to be given to Israel, i t 

is said that a terrifying noise went forth, from one end 

of the earth to another. The terrorized people gathered 

together and spoke to Balaam, "What is this tremendous 

noise which we have heard? Is another flood coming upon 

the earth'l" Balaam assured them that God had promised 

never again to send another flood. "But, perhaps He is 
,., ... 

going to send a flood, not of water, but of fire", they 

replied. Balaam consoled them with the thought that the 

Lord had sworn never again to destroy all flesh. 
11 Then 

what was that tumultuous noise?", they demanded. B alaam 

replied, "God has a precious treasure in'His storehouse 

which has been Btored there for nine hundred and seventy-

four generations before the creation of the world, and now 

He proposes to give it to His children." With this re-

assurance, the people were comforted, and replied, "May 
[21] 

God bless His people with peace." 

Most interesting in this regard are two legends 

associate~ with the great prophet and lawgiver, Moses, 
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when he accepted the Torah on behalf of Israel. The first 

tells of the occasion when,Moses havin~ already oome down 

from Sinai, Satan appeared before the Heavenly Throne and 

demanded, "Where is the Torah?" 

"I have given itt' the earth", the Lord replied. 

When Satan confronted the earth with his query, it 

replied, "God [alone] knows the way thereof" [Job 28.23]~ 

Then Satan went to the sea, bdt it answered, "It is not 

with us" [Job 28.14], so he then returned to God and com-

plained, "I have inquired all over the earth but have not 

found it." 

"Go to the son of Amram", the Lord replied. After Satan 

had sought out Moses, he inquired, "Where is the Torah 

which God gave you?" Moses replied, "What am I that God 

should have given the Torah to me?" Then God rebuked him, 

"Moses, are you a liar?" Whereupon Moses answered, "This 

lovely and hidden thing in which day by day Thou didst 

take Thy pleasure, should 1 take credit of it?" Then God 

said, "Because you have made yourself humble, therefore 

it Cth~ Torah] shall be called by thy name", as it is writ
[22] 

ten, 'Remember the Law of Moses, My servant' LMal.J.2]. 

Another legendary narrative concerns itself wit~ 

~oses 1 di~pute with the angels. R, Joshua bu Levi recounts 

that when Moses went up to the Almighty, and the angels 

realized that he had uoma to claim the Torah, they complained 
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to the Holy One, blessed be He, "Do you intend to give 

this beautiful Torah to one of flesh and blood?" The 

Lord replied, "Moses, tho~ answer them!" Moses was ter-

ri.f'ied at this challenge, lest the .angels burn him with 

their fiery breath, but, reassured by God, he said, "What 

is written in the Law which ~hou gavest me? 'I am the Lord 

your God who brought you forth fDom Egypt 1
; did you 

addressing the angels-- go down to Egypt? Were you en-

s 1 ave d b y . Ph a r o a h '? Wh at n e e d d o ~!!. h ave o f the T o r a h ? 

It is written, further, 'Ye shall have no other gods 1
i 

do you dwell among the unoircumcized who practice idola-

try? It fu~ther says, 'Remember the Sabbath day'; do 

you do any work that you need a day of rest? It says, 

'Honor thy father and thy mother'; have you fathers and 

mothers? It states, 'Do not murder, do not steal, do 

not commit adultery'; is there any envy, any evil in~lin-

ation among you? So hearingt the angels praised God and 
[23] 

became the friends of Moses. 

In concluding this comment on Israel's acceptance 

of the Torah, we quote directly from Al-Nakawa. 11 Great 

is the Torah, for on the day that it w~s given to Israel 

the Lord shone forth from His holy heights and was revealed 

to His people,. There is a parable of a king who possessed 

a beautiful crown which he d~stred to give to his son upon 

his •edding day. The king mused, "If I send the ceown to 

' ·,~ 
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my aon through the agency of a messenger, I shall be un-

able to witness his delight when he receives it; therefore, 

I shall deliver the crown to him myself". Thus the Lord 

said, "Al~hough I shall give the Torah to Israel through 

the hands of Moses, I, personally, desire to be with them 

when they receive it 11
; therefore, it is written, 'He shone 

forth from Mt. Paran, and He came from the myriads holy; 
[24] 

from His right hand was a fiery law unto them' [Deut.3J.2]." 

The virtues which Rabbinic writers ascribe to the 

Torah are both varied and manifold. We shall attempt here 

to describe but a few, limited as we are by time and space. 

Ot paramount importance ~s the principle that the Torah is 

not the personal property of any single individual but is, 

rather, the inheritance of the entire household of Israel, 

"Mosoo commanded us a law; an inheritance of the congrega-
[2_5] 

tion of Jacob" [Deut.33.4J. Moreover, it is accessible 

to alL, especially to the humble. Why is it written, "It 

[the Torah] is not in heaven, neither is it beyond the sea" 

[Deut.JO •. l2]? R. Abdimi b. Hama b. Dosa an~wered that 'it 

is not in heaven' -- for were it there, one would be obli-

gad to go up after it and study it; and if it were 'beyond 

the sea', it would be necessary, likewise, to cross the 

sea after it. Raba said that 'it is not in heaven• refers 

to the fa~t that the Torah is not to be foundwith him who, 
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because he possesses knowledge of it, towers in his pride 
[26] 

as high as the heaven. 

Torah possesses another advantage in that, unlike 

all the most precious of ornaments which depreciate in 

value as they grow old, its words are enhanced with age, 

and become even more praiseworthy. "Wisdom is with the 
[27] 

aged men, and understanding in length of days" [Job 12.12]. 

Th~t the Torah is greater than sacrifice, Al-Nakawa 

proves by the following midrash. King David said to the 

Almighty, «Master of the Universe, you have heard those 

who cry, 'When will this old man [David] die, that Solomon 

might come and build the Temple, so that we may go and re-

joi~e therein'u• God answered him, "For a day in Thy courts 

is better than a thousand" [Ps.84.11]. "Better to Me is 

one day spent in occupation with My Torah than a thousand 

burnt-offerings which your son, Solomon, will sacrifice 
[28] 

before Me upon the altar." 

'Indeed, not only was the Torah greater than sacri

~ice, but it served as a surrogate for the Temple~ Where, 

before, sacrifices would have atoned for certain types of 

sins, now that the Temple no longer stands, the Torah, if 

men occupy themselves with its study, serves as an equiva-

lent. The Rabbis taught that God foresaw that the Temple 

would bs destroyed, and lie said: "While the Temple exists 

1,' I 
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and you bring sacrifi~es, the Temple atones for you; but 

when the Temple is no longer there, what shall atone for 

you? Busy yourselves with .:?)//,./) '""">?iii, for they are 
[ 28 a] 

equivalent to sacrifices, and they will atone for you." 

'f he h9.l1n!!~ .. .!i of t h e T o r a h i s d e r :1. v e d f r om the v e r s e , 

"The fear of the Lord is the beginning of wisdom, and the 

knowledge of the All-Holy is understanding" [Pr.9.10]. 

Great is its holiness, Al-Nakawa teaches, for in order to 

receive the Torah, Moses sanctified himself by abstaining 

from food and drink for forty days. Certainly if koses 

honored the Torah by so abstaining from food and drink, 

wh6ch themselves are pure, how much the more should the 

average man sanctify and glorify 3J//J> ')?-'?by keepintg 

them far from any obscenity, i.e., one must be careful 
[29) 

not to engage in the study of Torah in an improper place. 

It is indeed significant that we frequently find 

the 'r o r a h ext o 11 e d as an i n s t rumen t of ll.s!!\.Q.~. Al-Nakawa 

states~ "Great is the Torah for it is peace and all its 

p a. t h s a r e p e a o e - - 1 lie r way ~J a r e ways o f p 1 e as an t.n e s s and 

all her paths are peace' [Pr.J,l7J." It is further writ-

teh, "Thou hast established equity" [Pr.99-lt]; if a man 

have a grievance against his associate, the two of them 

appear before the oourt for judgment, and, aooepting the 

judge's decree, harmonious relationships are restored be

tween them. Behold, 11 Thou hast established equity!" 
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"Or, he continues, "let us take the example of a 

man who is journeying on the highway, when he notiues the 

ass o£ his enemy lying prostrate under its burden. He goes 

over and helps him· release it. Immediately, the two men 

become friends; and what brought about this happy state 

of affairs? The fact that they observed what is written 

in the Torah; "If thou seest the ass of him that hateth 

thee lying under its burden, thou shalt forbear to pass 

by him; thou shalt surely release it with him." Truly, 

he ooncludeel, 'her ways are ways of pleasantness and all 
[.30] 

her paths are peaee. 1
" · ' 

R. Alexandri taught that whoever busies himself 

with the Torah, for its own sake, establishes peace 

among both the heavenly and earthly households; while 

Rab adds, "It is as if he built the heavenly and earthly 
[ .31] 

Temples. 11 

Still another illustration is this regard is the 

midrash which recounts God's reluctance to give the Torah 

to IsraeL jmmediately after they had departed from Egypt, 

for they were a quarrelsome band. "Let us appoint a chief 

and return to Egypt", they shouted. At Sukkoth, Etham, 

an d Me r 1 b a h , i t i s r e c o r d e d that .ih&l.Y. [ Us i n g t h e p 1 u r a 1 

verbal form] encamped in contention~ However, a~ Rephidim 

they were reconciled and became united into a single band, 

·.··.ll l;' 
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for when Israel arrived there it is written, "!!..!!. encamped 

face to face with Sinai" [Ex.l9.2]. Then God said, "The 

Torah~ all of it, is peace; to whom shall I entrust it? 

Surely to a people that loves peace,. Henceforward, 'all 
~ 32] 

its paths [i.e., Israel's] are peace." 

From a statement in 1J:l2.2,ih we 1 earn that the Torah 

is greater than either the priesthood or royalty, inasmuch 

as royalty demands thirty qualifications, the priesthood 
[ 331 

twenty-four, while Torah is acquired by forty-eight. 

Moreover, we read furth~r that the Torah is one of the five 

possessions which the Holy Pne, blessed be He, made es-

pecially for Himself in the universej the others being 
and [J4J 

heaveni earth, Abraham, Israel, and the Temple. 

Whether or not we subscribe to their viewpoint, the 

Rabbis maintained that still another virtue of the Torah 

lies in the fact that "it separates Israel, His people 
[35] 

and His inheritance, from the nations of the world." 

The thought that only in the atmosphere of the Torah 

can men lead a wholesome, ethical existence is derived 

flrom the verse, "Thou makest men as the fishes of the sea" 

[Hab.l.l}+]. Why are men likened to fishes? To tell you 

that just as fishes immediately perish when they come upon 

dry land,· so do men immediately perish when they separate 
[J6J 

themselves from .3Y)I.J\ 
7 

/2~ ! 
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The Torah, reflecting as it does the Divine Mind 9 

is considered perfect in every respect. Such absolute 

perfection, such love for the Torah was expressed in a 

very unique mode through endearing, metaphorical epithets, 

and by comparisons [not necessarily subtle, for sybtlety 

was not their purpose] with those common things which are 

understood and prized by men. 

Most vivid in its prai~e of the Torah's perfection 

is this magnificent midrash. "The words of Torah are li-

kened to water, wine, oil, honey, and milk. 
'I'o water 

tHo, every one that thirsteth, come ye'to the waters' 

[Is.,_?.5 .. 1J. As water extends from one end of the world to 

another, so the Torah extends from one end of the world 

to another., 
As water is life to the world, so is the Torah~ 

As water descends from heaven, so does the Torah .. 
As watcH 

refreshes the soul, so does the Torah. As water cleanses 

from defilement, so the Torah purifies the unclean [Morally]. 

A~ water makes the body olean, so the Torah makes the body 

clean [physically]
4 

As water descends dr&p by drop and 

becomes many streams, so with Torah 
a man learns two 

legal dicta today and two tomorrow, until he beoomes a 

flowing fountain or knowledge. As with water, which is 

not pleasant to the body unles$ a person be thirsty, simi-

1 a r 1 y the 'I' o r a h i s not p 1 e as ant to him ll n1 e s s h e y e a r n s f o r 

.i' 



it~ As water leaves a higher level and goes to a lower 

level, so the Torah abandons him whose mind is haughty 

and 61eaves to him whose mind is humble. 
As water does 

not remain fresh in gold and silver vessels, but in the 

commonest of vessels, so the Torah does not keep except 

with a person who makes himself lowly like an earthenware 

jug. 
As with water, even a great man is not ashamed to 

say to one inferior to himself, •Give me to drink
1

; so 

with words of Torah, a great man should not be ashamed 

to say to an inferior, 'Teach me one chapter, or one verse, 

or even one letter•. 
As with water, if a man does not 

know how to swim he may eventually be drowned; so with 

.3) /IJ> ?)2-3 , if one does not know how to "swim in ·them" 

and come to decisions with respect to them, he too will 

be overwhelmed,." 

The midrash continues with a comparison to wine,. 

"lf you w&uld argue that as water grows stagnant in a 

flask, so do the words of Torah stagnate, let them be 

com pared to ~in~· As wine improves with keepi ne;, so do 

.:J)/1}) ')(?? improve as they become older in the body i 

as wine gladdens the heart, so do words pf Torah. If 

you would argue that wine, at times, is bad for the head 

and body, so are words of Torah injurious, then let them 

be comp·ared to 2il• As oil is a comfort to head and body, 

so do 3)}jJ\ '"">?~ bring them comfort. If you would argue 

that as oil is bitter at first and sweet in the end, so it 



is wi.th .3}//./) ., )C'~, then let them be compared to h2.!1.!i.:l. 

and .milk -- as they are sweet, so aro words of Torah sweet. 

If you would argue that as in honey there are wax-cells 

which are unpleasant, so possibly there are distasteful 

things in .:;J))/J) ) ) c--7' then 1 et them be c omp~red to 

milko As milk is pure, so are the words ~f Torah pure. 

If you would argue that as milk is insipid in taste, so, 

possibly, the words of Torah, then let them be compared 

to a mixt~re of honey and milk. As they, together, can

not be harmful to the body, so, likwfise, 3)//)) '/?.::,can 
[ 37 J 

never be ~eleterious." 

R. Oshaia taught, "Why are 
3))1)) ") ..... ~.::A 

/c-./ 1 i ken ad 

to these three liquids: water, wine, and milk? To teach 

that just as these three liquids can only be preserved in 

the most inferior of vessels, so, too, the words of Torkh 

endure only in him who is humble; and just as these three 

liquids can become unfit for consumption only through in~ 

at t en t i on , s o .::;} /I}) ) ) C ~ a r e f o r go t t en on 1 y t hlo ugh 
[38] 

inattenti.on." 

Al-Nakawa advises men to bethink themselves of the 

fact ~hat the Torah is compared to bread, water, wine, 

silver, gold, honey, the honey-comb, and everything in 

the world that is precious. This is to teach that just 

as it is impossible for a man to endure in the world with-

out bread and water, so it is impossible for a man to en-
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dure without the Torah he has learned. And just as water 

may be secured gratuitousll, so, too, words of Torah may 
[ 39] 

be acquired without price. VV"ine ,· he continues, is ben~-

ficial to the old, and milk to the young. Just as milk 

nourishes the child and causes him to grow, and just as 

wine brings strength, comfort, satisfact1.o,ri, and brighten-

ing the eye to the old 8 so, too, Torah gives strength to 

him who occupies himself with its words, brightening his 

eye and satisfying his soul -- "The law of the Lord is 

perfect, restoring the soul; the pr~cepts of the Lord are 

right, rejoicing the heart; the commandment of th·e Lord 
[40] 

is puie, enlightening the eyes" [Ps.l9.8f], 

'I'he Rabbis deU.ghted to compare the Torah with 2..1.1• 

Just as oil is at first bi~ter but in the end, sweet, so, 

too, with 3J7/J) ?)?"'} o As oil cannot mix with other 

liquids,· so Israel cannot mix with the other nations. Just 

as oil, when mixed with other liquids, will rise to the 

surface, so will Israel rise above the other nations [through 
[ 41] 

its study of Torah]. As oil is made good only by beating, 

s o on 1 y t h.nou g h s u .f fer in g do e s I s r a. e 1 repent. As oil on 

the top of another liquid, when the cup is full, does not 

flow over with the other liquids, so 5))/J> )/?~do not 

flow over the lips in connection with words of frivolityo 

As oil in a full cup drives out a dr~p of water which has 

fallen into the cup, so th~ words of Torah drive out fri-

Voloua words from one's heart; so, too, do frivolous words 
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As the oil brings light to the world,, so Israel gives 

light to the world, as it is writte, 'The nations shall 
[42] 

walk at thy light' [Isa.60.3]. 

What is the meaning of the text, "Whoso keepeth 

the fig-tree shall eat the fruit thereof" [Pr~2?.18]?, the 

Rabbis ask~ Why is the Torah compared to a fig? In all 

fruits there is a part which is refuse. In dates there 

are stones
9 

in ~rapes kernels, in pomegranates husks; 

b u t the 1£.hQ.U.. o f t h o f :t g i s e d i b 1 e • S l m i 1 a r 1 y , i n the 
[43] 

words of Torah there is no refuse. 

The words of Torah, moreover, are compared to fire, 

sinoe both fire and the Torah were given from heaven, and 

both are eternal. If a man draws near the fire he derives 

benefit, while if he keeps afar he is frozen. 
So with 

3))/J) ')2-J; if a man separates from them, they will 

klll him, while if he toils in them, they are life to him. 

One makes use of fire both in this world and the next, and 

so, too,.with words of Torah. As those who work with fire 
[41.J.] 

are eas i).y recognizable [by their soiled clothing], so are 

they who toil in the Torah; for students of the Torah are 

recognized in the street by their speech, their walk, and 

[ 1~5] 
their dress. 

Taking the versa, "His lags are as pillars of marble" 

[Cant~S.iSJ, the Rabbis suggest that"marble" refers to the 

words of Torah, and "pillars" imply that the Torah shall 

·.'· 

·g.:· 
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[46] 
endure eternally • 

A favorite technique employed by the Rabbis is the 

analysis and interpretation of a verse, section by section; 

this is exemplified in the following selection. "'rhat which 

compassath the whole land of Havilah, where there is gold" 

[ G en"' 2 a 11 ] - - t h e s e a r e / ') / I J) ' ) ?-? w hi c h a r e m o r e pre-

cious than fine gold; "and the gold of that land is good" 

[Ibid
0

] -- this teaches that there is no Torah like the 

Torah of ~srael, and no wisdom like the wisdom of Israel; 

"there is badellium and the onyx stone" 

.~:'l"'s 
is Scriptures, and Mishnah and Tos~ot, b 

[ Ibi d6] --· this 
[ 4.'/] 

and Agadah. 

Al~Nakawa teaches us that just as with golden ves-

sels, when a man polishes them they slisten and shine, so, 

too, the words .of Torah w- as long us a man studies and 

repeats them, his countenance beams [Ps.l9.9 --see above]. 

But if a man cast the words of Torah aside, they shatter 
[!j.8] 

like a glass vessel$ 

Another fine example of the keen exegetical tou~h 

of the Rabbis is seen in the following~ "Receive my instruc-

tion and not silver; and knowledge rather than fine gold" 

[Pr.B.lO] -- receive tho instruction of the Torah! 
11 Where-

fore do you spend money" [Isau55.2] --why do you spend 

money [have any traffic] with the sons of Esau? "F&r that 

which is not bread" [Ibid.] -- becuase you are not satis-

fied with the bread of the Torah! "Wherefore do ye spend 



-.51-

your gain for that which satisfieth not?" [Ibid.] -- why 

are you hungry and the nations of the world satisfied~ 

Because you are not satisfted by the wine of the Torah; 

"Come, eat of my bread. and drink of the wine which I have 
[49] 

mingled" [Pro9.5]. 

Implicit in the Rabbinic concept of the perfection 

of the Torah, is their insistence that it can never be im-

proved upon and that the Holi One, blessed be He, will 

never supercede the Torah by another revelation. This 

dogma is derived from the text, "It is not in heaven" 

[Deut.JO.l2], which is expounded thus: That you shall not 

say 'Anoiher Moses will arise and bring us another Torah 

from heaven', I have already made it Mnown to you that "IT 

is not in heaven" i.e., thr1re is nothing left of :tt 
[_50 

Cor comparable to it] in heaven. 
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CHAPTER FOUR 



Having discussed in the preceding chapter the rab-

binic conception of Torah, we now turn to a more practical 

consideration of the 5)//J) )Q)O [Book or Scroll of the 

Law] itself. We have observed what a pre-eminent role the 

Torah played in the life of the Jew; truly, it was Israel's 

beauty, its strength, its comfort, its adornment -- yea, 

its very life, both in this world and in the world to come! 

It is to be anticipated, therefore, that there should develop 

a plethora of customs, regulations, prohibitions, and man-

ners of honoring and glorlfying the Seu.t !.Q...t:~' which, 

shalL we say, served as the symbol or epitome of the broader 

concept of Torah. 

Al-Natawa informs us, first, that it was obligatory 

for every Jow to read the weekly Scriptural portion, j)Q, la. 
The Torah lin this chapter we shall most frequently refer 

to the Torah in its most limited sense of Pentateuch, or 

Five Books of Moses] is divided into fifty-three portions, 

corresponding to the number of weeks -- excluding the por

tion 5)J/e5J j)(t.b, which has no special week of its 

5) e IQ) is set 
own, as do the others portions. This 

aside for the second day ofJ>/.:3¥ ell '),.1';(/e.' which 
[1] 

i s llm&lll1i I..Q..l:M • 

-.52-
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All of the six hundred and thirteen commandments --

. // the ..JJ!31Y c!.. J').J) -- are contained in thirty-seven . .:P...tU:.~sh~!! 

of the Torah. 
This fact is substantiated by the verse, 

//(" ~ ~~~ "Oh that thou wouldest hearken -
to My comm•ndments! 

[lsa.48.18]", where the numerical He-

brew equivalent of the the word /&/} is ·thirty-seven .. 

That the remaining sixteen [thus making a total of fifty-

three] portions contain no commandments whatsoever, is de-

r i V e d f r 0 m t h 6 V e r S l'l t j c.// 1 .J) ) e /C f 1 II 1 t '- 6 n 0 t i n m 6 

11 

[Job 28.14], where the'numerioal value of the word 
[ 2] 

is sixteen .. 

One is required to read the Scriptural portion twice 

each week, and the TaJ;:.zy.Dl [the Aramaic translation -- see 

below) once. 
lf a ~~.Ji~ has no 1'arg;um, as i'or example, 

Reuben, Simon, Levi, and Judah, then one should read it 

three" times. 'rhe ,JU!.I:M.h£ should be read between Wednesday 

until Sabbath before midnight. Ewen if one reads it dis

jointedly [ fl'dll"~o], he has fulfilled his obligation, 

as long as he completes the reading on Sabbath before mid-

[ 3] 
night. 

Al-Nakawa represents God as having said to Israel: 

"My ch i1 dr en, j_f your read the Jlllt.,tl1l!.h.~ in its pro per time, 

year by year, I will account it unto you as if you, your-

selves, stood before Me at Sinai and received the Torah!" 

Moreover, 1f one reads the .ll~rash~ weekly, it is as if he 

fulfilled all the six hundred and thirteen commandments; 
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for this is the number of the letters of the ten commarid-

ments from '.:J Jjc to fb' ;f [4] 
l fllco 

The seven letters of fY ;} 7~/c, which close the 

ten commandments, correspond to the seven voives through 

which the Torah was given to Israel: 1) "The voice of the 

Lord is upon the waters"; 2) "The voice of the Lord is po

werful"i 3) "The voice of the Lord is f~lL of majesty"; 

4) "The voice of the Lord breaketh the cedars"; .5) "The 

voice of the Lord heweth out flames of fire"; 6) "The 

voice of the Lord shaketh the wilderness"; 7) "The voice 

of the. Lord maketh the hinds to calve"• [Ps.29]. The 

t~tal of the six hundred and thirteen commandments, plus 

the addition of the seven letters, (>!If /elc, consti

tutes a total of six hundred and twenty, the Hebrew equi-

...... ~ 1'\ .., • valent of which is 1 ~·-. signifying the "crown" 
[5] 

of 

the Most High, the Holy and Sanctified One. 

When one reads the Torah, we are told, he must read 

with aw~ and reverence and joy, "Serve the Lord with fear, 

and r e j'o i c e w 1 t h. t rem b 1 i n g 11 
[ P s • 2 • 11 ], t'l. n d " S e r v e t h e L o r d 

with gladness; come before His presence with singing" 

Ps.l00.2]. We further learn, from R. Shefatiah, that one [6] 

sijould read Scripture with a melody and ~ishnah with a tune. 

Th~ Torah must be read only in the proper time and 

in the proper place. With respect to the proper time, the 

i 
,I 
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Rabbis taught, "Moses laid down a rule for the Israelites 

that they should inquire and give expositio~s concerning 

the subject of the day, i.e., the laws of Passover on Pass

over, the laws of Pentecost on Pentecost, and the laws of 

Sukkoth on Sukkoth; "Moses declared unto the children of 

Israel the appointed seasons of the Lord" [LevQ23.44l• 

R. Simon b, Eleavar said, "He who reads a verse in its pro

per season, brings good to the world, as it is written, [7] 

'And a word spoken in season, how good it is' [Pr~l5.23]"o 

Al-Nakawa warns that it is forbidden to read a verse 

from .the Pentateuch or the Prophets in the banquet hall, if 

it is not in its proper season, thus making the Torah a 

subject of jest or of secular amusement; for the Rabbis 

taught that one who recites a verse of the So~~Qf_~pn~s, 

and treats it as a secular tune, and one who recites a verse 

in the banquet hall unseasonably, brings evil upon the 

world. Because the Torah girds itself in sack-cloth and 

s~ands before the Holy One and laments, "Sovereign of the 

Universe, Thy children have made me as a harp upon which 

they frivolously play!"• He replies, "My daughter, when 

they are eating and drinking, with what should they occupy 

themselves?" To whioh she replies, "lf they possess Scrip

tural knowledge, let them engage in Torah, Prophets and 

Writing~; if they are students of Mishnah, let them occupy 

themselves mn Mishnah and Agadah; and if they are students 
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of Talmud, let them engage in the laws of Passovei, Pente[8] 

cost and Sukkoth, on the respective festivals"• 

It was incumbent upon every Israelite to write a Sef._!!I. 

.!..2..t..£l..l:.l for himself; this is derived from the verse, 
11

Now, 

therefore, write ye .t.h.l.~.-;§.2.!1~- for you and teach thou it 

the children of lsrael 11 [Deut.31.19], where the word "song" 

is construed to mean "Torah". 
Even though one may inherit 

[ 8a] 

a §..!2i.~.I. !.21:!.!:.h f r om h i s f a t h e :r , i t i s a .mi.!;.z.:!..a h t o w r i t e o n e 

for oneself. One receives a greater reward if he writes it 

himself than if he were to purchase 

market; purchasing; a .§.~.fe.r. !..Q.I..!1h is 

a §.~f..ll ,!.Q.£. a h i n 
,,~r·~bhi l'l,it 

like "stealing a 
.,.__... _____ . __ , ____ ,., ... ~ .. ····· 

the 

m 1!it.YV:.!ah n ! 

Scripture acc:.ounts it to one who writes his own scroll a.s 

if he
9 

himself, received it at Mt. Sinai. 
Al-Nakawa adds 

that "if one pronounces but one letter of it, it is as if 
[9] 

he wrote it himself". 

The king, moreover, is required to write a second 

£ef~.r. !~r~h for himself, in addition to the one he wro~e 

as a commoner, "And it shall be, when he sitteth upon the 

throne of his kingdom, that he shall write him a copy of 

this law in a book, out of that which is before the priests, 
[10] 

the Levites" [Deut.l?.lB]. The offi~ial Bible, by which [11] 

the king is guided, should be the Bible of Ezra. 

It is forbidden to sell e. .§.!af.er !.Q.Uh, even if one 

have nothing to eat, or even if one have many f'' /([)() t 

B~Gih 



or even to sell an old one in order to purchase a new one. 

Selling a Qef~~ !Q~~ is permitted only for one of two rea-

sons~ to study Torah with the proceeds of the sale, or to 
[12] 

marry with such proceeds. 

We now tu~n to a consideration of the manner in 

which the .2.S!f~ !2.r.!!h. must be honored, and under what con-

ditions it is desecrated,. 
First, we learn, whenever one 

sees a .§~.t~ .. I. IQ.r..fi!h he should stand in its presence,. [Here 

All should stand as long as the individual who is carrying 

it tema.ins standing, or until it is brought to its place, 

or until it is hidden from their viaWi only than it is per
[ 13] 

missable for them to be seated. 

If .one journeys on the road and carries a §..srf~r To.r£l:.h 

with him, he may not place it in a sack, set it upon the 

back of an ass and ride upon it. Only in the event that one 

fears robbers on the road is this permitted. But if there 

be no danger from brigands, he must place the ~ef~I !Qihh 
[14] 

next to'his bosom, close to his heart. 

When one stts :l.n. the presence of a §..Qi.~.r !2..!:.J:lh, he 

should do so wU;h reverence and aw~ since it is the "faith- "'f'-

ful witness" for all Israel, "that it may be there for a 

witnesa agai~st thee" [Deut.31.26]. 
One, therefore, should 

honor it with all his might, for "whoever honors the Torah 
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will himself be honored by mankind, but whoever dishonors 
[15] 

the Torah will himself be dishonored by mankind"• 

Al-Nakawa teaches us the relative imi)ortance of the 

Biblical hooks by the following selection. 
"One ma.y place 

a ~~rex IQx~h on top of another £~~ ToL£h, or on top of 

a .Q..hQ..m.lHh [Five Books of Moses]. 
Or one can place a 

QhumQ~ on top of the Ne~iim [Prophetic Books] or Ketubim 

[Ha.giographaJ.. But it is forbidden to place ·the ~il!£im. 

on to p o f t h e ~..Qi..1.m. ~ o r o n t o p of the .Q.h!U!!Qilll., S 1m i 1 a r 1 y , [16] 

one c a.nnot place the Qh.Y.m.tlh. on top of ·a ~~..r. ,!Q~". 

It is forbidden to throw away any holy writings. 

If a ~~~ T~~h becomes worn out and unfit for ritual use 

~0~, one places it into an earthen ves~el and buries 

it next to a scholar. 
It is "hidden" in order to prevent 

desecration --
The bands of the scrolls, when 

worn out, should be made into shrouds for the dead. 
'l'h ey, 

too, are hidden against desecration~ Anything connectad 

w i t h t h e §..!1.!~!'- T o .r.!lil , i • e • , t h e c h e s t o r a r k - - j I ) ;c 

in wh~ch it is placed, the ornaments, etc. -- all are con-

sidered holy ornaments 

not be cast out when they are no longer fit for ritual use. 

All must be hidden to obviate desecration. However, the 

Bim!!:.h. and the slates upon which the children study are nsU. 
[17] 

considered holy. 
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Most revealing i~ the permission granted to Gentiles, 

and even menstruating women [or anyone "unclean"] to take 

hold of' a §.~u l.QU.h and read from it, for the words of' 

T o r ah ~!l.!l.Q.L b e _l!li!.!l~-.Y.r!.tl!!!il.!l! , f' o r i t i s w r i. t t en , " I s not 

My word like as .f.il:~?, saith the Lord" [Jero2J.,29Jo Just 

as fire cannot be rendered unclean, so, too, .3J) JJ) , 7?&? 

But one is enjoined to wash his hands before taking hold 

of the Torah; they must not be damp or f'ilthyo It is a 

.m.lunah to set aside one special place for the ~fer TorJ1h 
[18] 

and to honor that particular place. 

How, then, is the §.ef'e1: !Ql:ltil. desecrated? Al-Nakawa 

tells us that it is forbidden to spit near a Torah, or to 

stand unclothed before it, to remove one's shoes in its 

presence, or to turn one's back toward it, unless he is 

at least ten hand-breadths removed from the Sef..ft.!: !~h, 

It is not permissable to have intercourse in a house where 

there is a Torah, until one takes it outside, or places 

it in a special container, or erects a partition between 

himself and the Sef.!t!. .1'.Quh --higher than ten hand-breadths, 

This latter applies only if one has no other house, but 

if one has another house, it is forbidden, under all oir-
[19] 

cumstanoes, to have intercourse until the Torah is removed. 

One is restricted from bringing a .§.~fer ,!Q.rah in-to 

a toile~, bath-house, or cemetery, even though it be wrap-

ped in its bands [ ,J)I/Ja::>C::V], and enclosed in its 



I 

sheath cp.Jl]. It is forbidden to read in the SefQ~ 12rah 

unless one is four cubits distant from a toilet, a corpse, 

or a grave. It is likewise forbidden to sit upon a bed 
[20] 

if a Se!ftL !~h is on ito 

In his treatmont of the Sefer .!£.!:.£!! [and one's ob-

l~gation to read from it each wee], our author geels im-

pelled to interject a few words about the authorship of 

the 1.Y~.1U!lw a discussion of the Oral and Wri~ten Law, and 

the relationship of the Mishanah and the Talmud to the Torah. 

The .!l!.U.lll!l of the Pentateuch, we are apprised, ·was 

composed by Onkelos, the proselyte, under the guidance of 
[21] 

R., Eleazar and R. Jos'ijua. The 1.g_t.1!1Jl of the Prophets was 

composed by Jonathan b. Uz~iel, under the guidance of Hag
[22] 

gai, Zechariah, and Malachi, and th~reupon the land of 

Israel quaked over an area of four hundred MU.§l . .!1Jl£l!., and 

a li.!!!h !.Q.l. came forth and exclaimed & "Who is this that ljas 

revealed My secrets to mankind?" 
Jonathan arose and ams-

wered,· "It is I who have done it, but surely it is fully 

known ~o Thee that I have not done this for my own honor, 

but for Thy honor I have done it, in order that dissension 

[resulting from misinterpretations of the Prophetic writings] 

may not increase in Israel". He further sought to reveal, 

by a !.!!IS~' the meaning of the Hagiographa, but a ~~th 

!Ql wen~ forth and said, "Enough!" 
For what reason? 

·Because the date of the Messiah is foretold in it Dprobably 
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[ 2.3 J 
referring to the Book of Daniel]. 

A fundamental issue with the Rabbis appears to have 

been the acceptance of a traditional or Oral Torah, trans-

mitted from one generation to the next by word of mouth, 

side by side with the written text. It was therefore 

claimed that the Oral Law emanated from the revelation on 
[24] 

Sinai, at least in principLe if not in detail. Al-Nakawa 

reveals that God gave the Torah to Israel in writing, and 

the Oral Law is its interpretation, as it is written, 

"And Ke declared unto you His covenant which He commanded 

you t.o perform, even the Ten ·w·ords i and He !!l:.Qte them upon 

two tablets of stone" [Deut.4.1.3] -- this is the Wr11~~!l 

Law! .Whence do we derive the Qxal Law? 
It is written, 

"And the Lord commanded me at that time to teach you sta[25] 

tutes and ordinances that you might do them" [Deut.4,14J. 

This dual revelation served as the theme for many 

controversies, and is mentioned in conversations about 

Judai~m with non-Jews, of which the following is an illus-

tration. 
"lt happened with a heathen that he came before 

Shammai and awked, 'How many Toroth have you?' 
Shammai 

answered, 'Two-- the Written and the Oral'. 
The non-Jew 

said, 'With respect to the Written Torah, I believe you 9 

but not with respect to the Oral Torah. 
Accept me as con-

vert ori the condition that you teach me the former only'. 



-62-

Shammai rebuked him and drove him out with contemptg Co-

ming before Hillel with the same request, he was accepted 

as a convert. On the first day, Hillel taught him the al-

phabet in the correct order, but on the next day he rever-

sed it. The heathen said to him, 'Yesterday you taught me 

diff'erently!' Hillel replied, 'Have you not to depend upon 

me for the letters of the alphabet? So must you, likewise. 
[26] 

depend upon me for the interpretation of the Torah'"• 

One of the excellencies of the Oral Law lay in the 

belief that it served as a symbol that Israel was the cho-

sen .people adopted by the Holy One o It served almost as 

a secret formula, or mystic password. That this may well 

be so is reflected in the following midrash. R,. Judah b. 

R.Shalom remarked, "Moses desired that the Oral Law should 

also be written,. But God foresaw that the Gentiles would 

one say translate the 'L'orah and read it in Greek, and say 1 

'The Jews are not [the true] Israel '• God said to Moses, 

'The nations and Israel will both claim to be [the true] 

Israel, and the sons of God-- and the scales will be 

evenly balanced' [since both have a Written Law]. So God 

said to the nations, 'Why do you claim to be My sons? 

I know him only who has My mystery in his possession; he 

is My son'. 

God replied, 

Then the Gentiles asked, 'What is this mystery?' 
[27] 

'It is the Mishnah' (i.e., the Oral Law]. 



R. Johanan maintained that the Torah was trans-

mitted in separate scrolls, while R. Simeon b,. Lakish 

said that it was transmitted as a whole unit. R. Eleazar 

contended that "the greater part of the Torah is contained 

in the Written Law", while R,. Johanan, on the other hand, 

declared that "the graater part of the Torah was trans
[28] 

mitted orally 11
e 

And now a concluding word with regard to the rela-

tionship of the Oral to the Written Law. Al-Nakawa holds 

that the Mishnah and the Talmud enhance the Torah, inasmuch 

as they embrace both the Oral and the Wrttten Law and their 

c ommentari.es" The Rabbis taught: "They who occupy them-

selves with the Bible alone, are but ~f indifferent merit 

..;:J)o/./1/ ...:;)J ';c.e .J):iJ~; with Mj, shnah, they are :l..ndeed 

merito~ious and are rewarded for it; with Talmud [Gemara] 

--there canbe nothing more meritorious; yet always run to 

the Mishnah more than to the Talmud! Now this is self-

contradictory. You say, on the one hand, 'With Talmud--

there can be nothing more meritorious'; and then you say, 

'Yet a·lways run to the Mishnah more than to the Talmud!' 

R,. .iohanan said, 'This teaching [that Talmud is of' greater 
[29] 

merit than Mishnah] was taugh~ in the days of' Rabbi; 

thereupon, everyone forsook the Mishnah and occupied him-

self' with Talmud; hence, he [Rabbi] subsequently taught 
[30] 

them, 'Yet always run to the Mishnah more than to the Talmud. 
111 

1 . 

i: 



CHAPTER FIVE 

!li! REWARDS ~f !~R!li 



Beyond any question, a great deal of the ethical 

tea~hing of the Rabbis rests upon the doctrine of reward 

and punishmento 
This has frequently provided the allega-

tion that Rabbinism attached an undue importance to the 

J.l!.!l11U for right conduct; that the only reason for ful-

filling the commandments was the expectation of reward, 

either in this life, or in the after-life~ Perhaps there 

is some measure of validity to this charge, but it must 

be said that if the word "reward" has a disagreeable, mun-

dane connotation when used in connection with acts done 

in the service of God-- if it sound a bit like Satans's 

question, "Doth Job serve God for noughtl, we must under-

stand, first, the deep-rooted, fundamental nature of this 

impoitant concept. 

[1] 
Herford points out that the "Pharisaic doctrine of 

merit and reward is, like nearly everything else in their 

system, a development of what is found in the Old Testa-

ment". 
In the fourth·commandment we note that the idea 

of reward is attached to its observance; "1 9 the Lord, Thy 

God am a jealous God, visiting the iniquity of the fathers 

upon the children unto the third and fourth generation of 

them that hate Me; and showing mercy unto the thousandth 

generation of them that love Me and keep My commandments" 
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[Exo20 .. _5-6]. 
Throughout the Book of Deuteronomy runs the 

oft-repeated refrains, "That thou mayest prolong thy days" 

and "that it may be well with thee,"etc. Obviously, the 

intention of the Biblical authors was to stimulate the ob

servance of the commandments by an assurance of benefits 

to be derived. Not only this, there seems to have been no 

reluctance to describe the reward in terms of material wel-

fare and prosperity! 
The Pharisees, while they "inherited" 

the idea of reward, refined the older conception, and de

veloped it along their own lines of thought. Herford sug

gests that this newer development by the Pharisees was 

based upon three fundamental convictions of their religious 

belief, namely, first, that God is just; second, that there 

is an intrinsic difference between right and wrong doing; 

third, that the whole duty of man is to do the will of God~ 
These· axioms, he maintains, "express the essence of Judaism, 

as a religlon which places before everything else the doin.g 

of the will of God because He wills the right and abhors 

the wrong, being in Himself perfectly righteous, just, h6ly 

and good". The distinctive contribution of the Pharisees 

lay in their development of these throe axioms, especially 

the last, .1n......:t.~I.l!lll-Q.f._T.Q..r.§.h.! 

A righteous and a just God, who recognizes the dis

tinction between proper and lmproper conduct, .Q.§.Jl..n . .Q.l;. treat 

the righteous and the sinner in the sa•e way. The condi

tion or a man who does right IDQ~ be better by virtue of 
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God's justice. Rewardt therefore, was the expression of 

that "better condition", but the Pharisaic description of 

that reward tended toward a higher and more spiritual con-

caption than the gross ly material prosperity expressed 

in the Old Testament passages which we have cited above. 

Although the old idea of material compensation was never 

entirely abandoned, it was replaced, in most instances, 

by the new Rabbinic tendency to defer the actual reward 

interpreted in diverse manners-- ,.t.Q_th!Lf1!1Y..!:!L.li.f~. 

For the constant vicissituded of Jewish existence must 

have' convinced them that the reward of the righteous 

must be achieved ln the hereafter. Yet the fulfillment 

of the Torah on earth was, in a sense, 1.:Jt..§.__.Q1£.!L.l:§.l'!..§:rd! 

The observance of the divine commandments, to the Rabbis, 

was never an irksome duty to be performed, never a burden 

to be silently suffered, but, rather, a joy and a delight. 

The To~ah was studied because it was the word of God; 

it was fulfilled because, out of an observance of its 

laws, one could attain that holiness which the Holy One 

had enjoined His creatures to achieve. 

~ Al-Nakawa describes, at considerable length, the 

nature and the abundance of those rewards which God has 

laid ~p for those who occupy themselves with the words 

of Torah. It was expounded by R. Judah b. R. Simeon, 

we are t6ld, that "he who blackens his face Oundergoes 

privation and want] for the study of Torah, in this world, 
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ll the oly One, blessed be He, will cause his luster to shine 

in the next world -- "His countenance shall be as the Leba-

non" [Cant • .).l_5]. R. Tanhum bo R. Hanilai said, 
11

He who 

starves himself for the sake of the study of Torah in this 

world, will be fully satisfied by the Holy 6ne in the here-

after -- "They shall be abundantly sa~isfied with the tat
[2] 

ness of Thy house" [Ps.J6.9]". 

R. Jose said, "If you wish to know the reward of 

the righteous in the world to come, consider the case of 

Adame One single negative commandment was given him~ This 

he transgressed, and see how many deaths have been decreed 

for him and for all his generations unto the end of time. 

Now, which is greater, the attribute of reward, or that 

of punishment? 
Surely the attribute of reward! If, then, 

the attribute of punishment, which is of lesser import, 

caused all these deaths, how much more will he who is right-

eous[ by his occupation with Torah] bring blessing to him[ 2a) 

self and to all his generations to the end of time". 

In commenting upon the text, "Stength and dignity 

are her clothing, and she laugheth at the time to come" 

~Pr.Jl.2SJ. it was taught, th~t the entire ~eward of the 

righteous is kept ready for them in the here-after, and 

that the Holy One, blessed be He, shows them, while they 

are yet in this world, the reward He is to give them in 

the future-life; their souls are then satisfied, and they 
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fall asleep [die]. Ra Eleazar said in this connection, 

"This may be compared to a banquet arranged by a king, 

who invited the guests, and on the night preceding the 

banquet they visualized, in a dream, everything that they 

were to enjoy at the banquet on the morrow; whereupon, 

their souls were satisfied. Similarly, God shows the 

righteous, while yet in this world, the rew~rd which He 

intends to give them in the future, and thus they "fall 
[.3] 

asleep" with satisfied souls". 

"How do we know", the question is asked, "that 

when two people sit and occupy themselves with Torah, 

that the .§.h!tQ.h1Mh [Divine Presence] dwells among them?" 

Because it is said, "In every place where I cause My name [4] 

to be mentioned, I will come and bless thee" [Ex.20e21]. 

Whenever two scholars lead one another in the paths of 

li~l~hA, then God will hearken unto them; this is derived 

from the text, "Then they that feared the Lord spoke one 

with another, and the Lord hearkened and heard" [Mal.3.16]. 

M o r e.o v e :r , the i r name w i 11 be entered in the book [ of 1 if' e J , 

--"End a book of remembrance was written before Him, for C5J 
them that feared the Lord and thought upon His name" [Ibid.]. 

How great is the reward of Torah we learn from the 

example of Moses~ our teacher, for as a reward for having 

hid his face [Ex.,3.6] he was granted the "beaming counten-

ance". And if Moses, who was only the agent through which·~ 

________________ l!l!l!l!ll _______ ;;;;;;;;;iiiiii~· H;,lsu#\#W ril 



God gave the Torah to Israel, merited this great reward 

that his face should so beam that it was impossible for 

the Israelites to draw nigh unto him, how much greater 

will be the reward of one who has fulfilled the entire 
[6] 

Torah! 

In commenting upon the verse, "Thy righteousness 

is like the mountains of God; Thy judgments are like the 

great deep" [Ps.36.7], R. Ishmael interpreted as follows: 

To the righteous who accepted the Torah, which was revealed 

on the mountains of the Lord, Thou showest righteousness 

reaching unto the mountains of God; but as for the wicked, 

who did not accept the Torah, Thou dealest strictly with 

them, even to the great deep. Yea, the righteous shall 

eat of the fruit of their doings, but woe unto the wicked! 

It shall be ill with him, for the work of his hands shall 

be done unto him. Al-Nakawa adds: "The deeds of the right-

eous lead him directly to j&i3Y jd, 
of the wicked lead him directly to 

while the evil works 
[ '7] 

f?.J 3J -, c!. II • 

Torah is precious because God causes those who study 

it to inherit both this world and the world to come; for 

we read in the Mishnah, "These are the things, the fruit 

of which a man enjoys 1.IL.ihi..§._J!.2..!:1.1, while the capital 

thereof is 1 aid up for him 1IL.J!,he_!'{o :rl fL.:t.LQ.Q.ill~:- honoring 

f ) .::10/1 _J)/ \)AJ-1 
1 father and mother, deeds of loving-kindness ~ Jj·~ 

1-:.i 

~ -·l+&mwHI 
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making peace between a man and his felloWj ~Q_~he_~~udz 
[8] 

.Q.L . .ih!i_!.Q£ a h_.1li-~9J!i..Y£l:l2.1!.:!1-.. ~Q-1l:l1-.Q.!_ih~!!l 
11 

• 

Study of Torah brings prosperity and success, for 

we read, "This book of the law shall not depart out of 

thy mouth, but thou shalt meditate therein day and night, 

that thou mayest observe to do according to all that is 

written therein; for then shall thy ways prosper, and thou 

sh•lt have good su~oess" [Josh.l.B]; "prosperity" refers 

to this world, while "good success" shall be enjoyed in 
[9] 

the world to come. R. Eleazar said in the name of R. 

Hanina: "ln the world to come, God will be a crown on the 

head of every righteous man, for them that do His will 
[10] 

and await His glory". 

R~ ,Joshua b. Levi taught: "It is written in the 

Torah, repeated in the Prophets, and emphasized a third 

time in the Writings, that anyone who occupies himself in 
f..ll] 

the Torah will prosper in all his enterprises". R. Dimai 

be llama taught that the Lord will fulfill all the desires 
[12] 

of him who occupies himself with the Torah. 

Al Nakawa further proves, through appropriate Bib

lical citations, that the reward of '3J///) to/1/V{J) is 

greater than the reward of saving lives, building the Tom
[ 13] 

ple
9 

or honoring one's parents, 

i 
I 
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That one of the rewards of 'I'almud Torah was llf.~ 

itself is revealed in this interesting narrative. There 

was a family in Jerusalem, it is related, the members of 

which had the misfortune to die at the early age of eight-

een years. Members of the family came and told Rabban 

Johanan b. Zakkai of their tribulation. He suggested, 

"Perhaps you are of the family of Eli, to whom it was said, 

'and all the increase of thy house shall die young men' 

[I Sam.2.JJJ". Rabban Johanan's advice to them was "Go 

and study Torah, and you may live!" The family immediately 

began to occupy themselves with Torah, and they lived [to 

a ripe old age]. Thereafte~, they used to call that fam
[ 11+] 

ily "The family of Johanan", in honor of his name. 

Al-Nakawa tells us, further, that if a man occupies 

himself in Torah, and his lips move in it, God stretches 
[ 1.5J 

over h:lm His tabernacle of .l!l!.t1.2.2.• 

Indeed, Israel was ~~Q~m~d because of its study 

This we learn from the following selection. 

"Great is Torah for because of its merit Israel was re-

deemed from the hands of its enemies, as it is written, 

'Remember ye the law of Moses, My servant, which I com-

m~nded unto him in Horeb for all Israel; even statutes 

and ordinances', and following this, 'Behold, I will send 

you Elijah the Prophet before the coming of the great and 

terrible day of the Lord' [Mal.J.22]. Because they occu-
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pied themselves in Torah in Egypt for !QYL days, Israel 

was redeemed! 
How do we know that it was only for four 

days? Because of what is written, 'In the .:t.~.n.:!J1 day of' 

this month they shall take to them a lamb, etc." [Ex.12~3J6 

the month. Now, if our fathers, who occupied themselves 

in Torah but four days, merited to be redeemed, how much 

the more will he, who stud~es each day of his life, de
[16] 

serve red~mption". 

Re§...!lll:.~.Q..].i.Q.ll is a further reward of those who delve 

into the realms of Torah, for we are taught, "Whoever makes 

use of the light of Torah, the light of Torah will revive 
[17] 

[after death] 11
• 

The simple confidence of the Rabbis in the certainty 

of heavenly reward is well illustrated by the following 

narrative. Once R. Gamliel, R. Eleazar, R. Joshua, and 

~. Akiba were journeying, when they heard the tumult issuing 

from the city of Rome from~afar. 
The first three wept, 

but R. Akiba laughed! 
"Why do you laugh?', they inquired. 

"Why do you weep?, was his reply. They answered, These 

heathen, who pray and butn incense to idolB, dwell in peace 

and security, whereas in our case, the House [Temple], 

which was the foot-stonl of our God, is burnt with fire; 

why should we not weep? R. Akiba answered, "That is why 

I laugh! Ir this is the lot of those who transgress His 
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will, how much more glorious shall be the lot of those 
[18] 

who perform His will!" 

The reward of study and the love of ~od may even 

be martyrdom, as this strange tale testifies. 
R. Jude.h 

said in the name of Rab: 
"When Moses went up to God [to 

receive the Law], he found God sitting and putting small 

crowns on the top of the letters of the Law. 
'Who is it 1 

, 

Moses asked, 'who forces Thee to put crowns on tho letters' 

--lafter they had already been written by the Holy One], 

Moses inquired., 

on earth after many generations, Akiba b. Joseph by name, 

who will expound for eaoh tip of every letter many, many 

Jll11a)£Q.1;.' .. Then Moses said, 'Show him to me'. 
The Holy 

One replied, ''rurn around!' 
So Moses did, and went and 

sat at the end of the eighth row [students were sitting 

in rows listening to Akiba expound the law]. But he could 

not understand anything of what was being said, and his 

strength abated [was crestfallen]. 
However, when Akiba 

I) 

came to a certain matter, and his disciples inquired as 

to the source of his interpretation, he replied, 'This 

is a teaching which was delivered to Moses on Sinai'. 

This remark quieted the mind of Moses, and going back to 

the Almighty, he said, ''fhou hast a man like .:t.hi..§., and 

~' 'l' I yet .1.'hou givest the orah ·through l!Ul? 
God d answer<!l , 

'Be silent; thus it ~as seemed good to me'e 

s a.id, 'Thou hast shown me his .k.ll.Q1!l~£i~~ of the 'rorah i 
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Then God said, 'Turn around'. 

Mos0s did so, and saw the flesh of Akiba being weighed 

in the market place. Then he said, 'With such a knowledge 

of the Torah, is such his reward?' God answered, 'Silence! 
[19] 

thus it has seemed good to me'"~ 

Very closely identified with the rewards of Torah, 

is the conception that the Torah vouchsafes protection un-

to those who hold fast to it. As Al-Nakawa remarks, "lf 

a man guard and observe the Torah, he in turn will be guarded 

by the Lord -- 'If ye will keep My covenant, then shall ye [20] 

be Mine own treasure from among all peoples' [Ex~l9.S]fl. 

Even the illustrious Joshua did not attain greatness 

except through his study of Torah, and the assistance which 

it afforded him. 
At the time that the Israelites were en-

gaged in combat with the Amorites, Joshua took the 

and, showing it to the sun, declared, "Even as I have not 

stood still from ~studying] this, so do thou stand still 

before me". Immediately, "The sun stood still and the 
[21] 

moon stayed" [Josh.lO.lJ]. 

R. Menahem expounded in the name of R. Jose, "For 

the commandment is a lamp, and the Torah is light" [Pr.6.23] 

-- as a lamp offers but temporary illumination, so the ful-
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fillment of a commandment offers but temporary protection; 

but as light protects permanently, so, too, the Torah. A 

pnrable is told of a man who is walking along the road at 

night in the midst of thick darkness, and who is not only 

afraid of the thorns, thistlest wild beast and bandits, 

whi6h he may encounter, but is also confused in regard to 

the proper path he must follow. 
If a lighted torch is pre-

pared for him, he is saved the discomfort of the tho~ns 

and thistles, but still fears the wild beasts and robbers, 

nor does he yet know the proper path to take. However, 
[ 2 2:] 

when dawn breaks, all his problems are dissipated. 

Al-Nakawa relates a similar tale to illustrate the 

protective p~wers of the Torah. A king once commanded 

his son to go to the palace. The son replied that he 

feared the brigands on the road. Hearing thist the king 

took his staff and inscribed it with certain magical 

charms, and handed it to his son, saying. "With this staff 

in your hand, you need have no fear of any creature". 

Likewise, God said to Israel, "My children, occupy yourself 
[23] 

in Torah and you need have no fear of any man". 

The vitalizing power of the study of Torah is a 

theme which the Rabbis delight in re-emphasizing$ R. Judah 

the son of R. Hiyya remarked, "Come and see how the dis-

pensation of mortals is not like that of the Holy One, 

b 1 e s s,e d b e H e • 
In the case of the former, when a man ad-

; 
'.i 

\ 

' '~ 
. ' 
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ministers a drug to his fellow, it may prove to be benefi-

cial to one limb, but injurious to another, but with God 

it is not so. He gave a Torah to Israel and it is an eli-

xir of life for man's entire body, as it is said, "And 
[24] 

healing to all his flesh" [Pr.4.22]. 

The study of Torah is a panacea for all ills, for 

R. Joshua b. Levi stated that if a man is on a journey 

and has no companion,, 1 et hlm occupy h ims elf with the 

study of 3J/IJ) ')C::J, for "they shall be a chaplet of 
[2_5] 

grace" [Pr.l~9]. If he feels pains in hls head, let him 

study Torah, for "they shall be a chaplet of grace unto 

thy head" [Ibid.]. If he feels pains in his throat, he 

should study Torah, for "and chains around thy neck" 

[Ibid.]. Ir he has a pain in his bowels, he should study 

Torah, because "It shall be a healing to thy navel" [Pr.].BJ. 

If he feels pains in his bones, he should study, for it 

is written, "and marrow to thy bones" [Ibid.]. If he feels 

pain in his whole body, let him study Torah, as it is said, 
[26] 

" and he a 1 in g to ·a 11 h i s f 1 e s h" [ P r • 4 o 2 2. J • 

That protection against the evil inclination is 

afforded by Talmud Torah is reflected in the following 

parable. A king, whose son had suffered a severe wound, 

medicated it with a plaster, and warned: "My son, as long 

as this plaster is on your wound, you may do whatever you 

' ' 
._:_.t.:t.Wiiz.:i"«'tfid 



-?7-

like and you will suffer no harm. But if you remove the 

plaster from your wound, you will get a bad boil". So 

God told Israel, "1 created within you the evil inclina-

tion, but I offered you the Torah as a medicinal antidote. 

As long as you occupy yourselves with Torah, the evil in
[27J 

clination will not rule over you"o 

Moreover, Talmud Torah saves man from the doom of 

f J J) "'c, f o r we f' i n d 1 s a i a h i n q u i r i n g o f t h e L o r d , " So v e r-

eign of the Universe, what must a man do to be saved from 

f' .J ..:>) 'd ? God r e p 1 i e d , " Let h i m g i v e c h a r it y • ,. • 1 e t him 

not behave haughtily to his fellow-men; let him busy him-

self in the Torah and its commandments; let him live in 

humility and not speak in pride of spirite 
I test:i.fy that 

he who has these qualities will inherit the future life, 
[28] 

and will be saved from doom". 

Although it is frequently said that Rabbinic Judaism 

is a "legal" religion, placing undue emphasis upon the ful-

fillment of the commandments, it must be noted that the 

Rabbis realized full well that the motive or intention 

[,Kaww~] of the deed was often more important than the 

act itself. Even though the commandments may first have 

been fulfilled as a .Ji.!!i~. it hoped that, ultimately, they 

might be fulfilll!ld in j.Q.~_and out of l.Q.YS2. for their Creator. 
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... · Hence, merely to study Torah as an Q~~ ~~~£~~ 

was not considered praiseworthy; it could only be toler-

ated on the ground that it might eventually lead to study 

from the higher motive --
_j);tle.s-, or "for its own sake"! 

In the Tractate ,b}2.Q.t..ll this exhortation to study, 

not for the purpose of selfish, ulterior motives --for 

self-aggrandizement, but to study l~hm£h -- from pure 

and disinterested motives, is frequently encountered. 

Al-Nakawa tells us that even though the reward of a stu-

dent of Torah is great, in the world to·come, yet his 

purpose in so studying should be not merely to receive 

the prospective reward, but to study for its own sake! 

For we read, "Be not like servants who serve the Master 

on the expectation of receiving a gift, but be like ser-

vants who serve the Master not on the condition of re-

ceiving a gift. And let the fear of heaven be upon you" 

[Aboth 1 .. 3]. Rabban Johanan b. Zakkai said, "If you 

have learned much Torah, ascribe not any merit to your-

self, for thclreunto were you created" [Ibid.2.9]. 

' . ' 

R,. Zadok said, "Make not of the Torah a crown were-

with to aggrandize yourself, nor a spade werewith to dig" 

[Ibid.4.7]. The lesson is, Al-Nakawa comments, that the 

Torah must never be made a means of personal gain; no tea-

cher of Torah must earn his livlihood by teach:l.ng, ~..!:.J~· 

In fact, Hillel used to say, "He who makes a worldly use 
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of the crown of the Torah shall waste away" -- hence, any-

one who derives a personal profit from the words of Torah 
[29) 

is helping in his own destruction [ibid]. 

It was taught, "That thou mayest love the Lord thy 

God, and that thou mayest obey His voice, and that thou 

mayest cleave to him" (Deuto30.20]. 
This verse was inter-

preted to mean that one should not say, "1 will read Scrip-

ture in order that I may be called a Sage; I will study 

that I may be called Rabbi; I will study in order to sit 

in the Assembly of the Elders" i but learn out of love, and 

R
9 

Eliezer the son of R. Zadok 
honor will come in the end! 

said, "Do good deeds for the sake of their Maker, and speak 

of them for their own sake. Make not of them a crown with 

which to magnify thyself, no~ a spade with which to dit. 

If Belshazzar, who merely 

used the holy vessels which had been profaned, was driven 

from the world, how much the more so one who makes [a worldly) 
[30]' 

use of the crown of Torah!" 

The fear of deriving any personal profit from his 

study of Torah was carried to such an extreme by R. Tarphon 

that he could never reconcile himself to the fact that he 

had taken advantage of his great reputation as a scholar in 

order to save his life. 
The celebrated R. Tarphon, it is 

told, was walking along the road one day when he noticed 
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a vineyard. Being very hungry he decided to enter and 

take those grapes which were lying in the ground [the ripe 

grapes had already been gathered]. for these were free 

for the taking, and did not constitute theft~ However, 

it appears that the owner of the vineyard, having been 

troubled with thieves stealing his produce, was on the 

lookout for trespassers in the vineyard, so that when 

R. Tarphon entered, the owner, not recognizing him to be 

the eminent scholar, seized him, as he imagined h1m to 

be the culprit for whom he had been watching. 

Re was about to throw R. Tarphon into the river, 

when the Rabbi, so close to death, cried out: "Woe unto 

Tarphon that he should meet with such a fate!" At these 

words, the owner of the vineyard was mortified at his 

error, and immediately released the Rabbi with profuse 

apologies. Yet R. Tarphon regretted the incident all 

his life, and was wont to exclaim, "Woe is me that 1 
[ 31 J 

made use of the crown of the Torah". 

R. Eleazar asks, "What is the meaning of the verse, 

"She openeth her mouth with wisdom, and the law of kindness 

is on her tongue" [Pr.31.26]? Is 

there really a law of and one which is not 

..7);ref 3J7 ;.}) is 
The explanation offered is that 

C?JtJ 11 fe not studied :.:JJl/.1>, while that which is 
\ [32] 

.;:}~ 11 ~ fl- J).J) Jc, t :;I //.J) • 

. i 
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What are the results of study l.iahuh? R. Alexan-

dri said: 
"lie who studies the Torah without ulterior mo-

tives makes peace among both angels and men
11

• Rab said, 

"lt is as though he built the heavenly and earthly Tem-

ples". R~ Johanan said, "He also shields the whole world 

from the consequences of its sins". R. Joshua b. Levi 
[ 33] 

said, "He also hastens the redemption". 

R. Bana 1 ah used to remark& "lf one studies Torah 

lif:!.h!!!.Mt it becomes to him an elixir of lifei but if he 

studies it not for its own sake, it becomes a deadly ~i-

.§.Q.!1 to him 11
• 

This he derives by a play upon words, a 

device which the Rabbis employ with great delight and 
) Q 

effectiveness., "My doctrine shall drop [ ~!1"21., J as .I 

the raj.n 11 [Deut,.J2.2]; and 
3)@., 1/J surely means 

death·, as it is said, "And they shall break [ Jcf)/?f! J [ 31+ J 

the heifer's neck there in the valley" [Deut.21.4] 

Al-Nakawa assures us that when one occupies him-

self with Torah llahm!!h, and studies in. a place that is 

seemly and at a proper time, not only does he bring good 

into the world, but the Holy One, blessed be He, shows 

him the mission of the world, and opens his eyes to its 

glories. He vouchsafes to him intelligence and knowledge 

in order that he may understand the world's mysteries. 

R. Hiyya said: "~here is a parable of a king who prepared 
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a feast for all his servants, but those who were his favop-

ites he placed directly before him. Similarly, God gave 

the Torah to all Israel and placed it before them as a pre-

pared table. But those who studied the Torah for its own 

sake, God taught out of His own wisdom, and revealed to 

them things unknown except to those who know Him intimately 
[35] 

and think of His name"• 

The more stringent opinion is that "one who does 

no t f u 1 f i. 11 the '£ o r a h l.ill:l:l!!.ta.h , i t we r e b e t t e r had he n eve r 
[.36] 

been created", while the more liberal, and, incidentally, 

the more fruitful viewpoint is that one should study Torah 

and occupy himself with the precepts .2Y!i.IL1lQ..:L.lili.h!!1ah, since 

from his doing it not li.§..hiD.9..h., he will ultimately come to 
[J?J 

do it for its own sake. Rab said, "One should study Torah 

even if' it is not ~il!..b.ill.lah., for as a reward for the forty-

two sacrifices which Balak offered upon the altar, he 
[38] 

merited to become the ancestor of Ruth". This same 
(39] 

thought is suggested in several other passages. 

In bringing our treatment of study ll.b!.h!ll.!ah to a con-

elusion, we consider it most appropriate to cite that pas
[ i+O] 

sage from !h.2ih which describes so completely the Rabbinic 

attitude. towards this ideal. "Whosoever labors in the To-

rah for its own sake merits many things; and not only so, 

but the whole world is indebted to him. He is called friend, 

beloved, a lover of the All-present, a lover of mankind• 
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It clothes him in meekness and reverence, fits him to be

come just, pious, upright and faithful; it keeps him far 

from sin, and brings him near to virtue. Through him the 

world enjoys counsel and sound knowledge, understanding 

and strength, as it is said, "Counsel is mine, and sound 

knowledge; I am understanding; I have strength" (Pr.B.l4]. 

It also gives him sovereinty and dominion and discerning 

judgment, to him the secrets of the Torah are revealed; 

he is made like a never-failing fountain, and like a river 

that flows on with ever-sustained vigor; he becomes modest, 

long-suffering, and forgiving of insults; and it magnifies 

and exalts him above all things". 
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We have observed in the precdding chapter how man-

ifold are the rewards of one who occupies himself in the 

study of 'l'orah, especially if this study be .l.i.&hmah,. Now 

we turn to a brief consideration of "the other side of the 

'Coin 11
• Just as Israel was encouraged to study God's word 

by the assurance of abundant benefits, so were they cau-

tioned against the neglect of Torah by the grevious disa-

bilities which are incurred by such neglect. Al-Nakawa 

pointed out that the Rabbis taught: "Over three types of 

persons th~ Holy One, blessed be He, weeps every day:-

over him who is able to occupy himself with the study of 

Torah and does not; over him who is unable to so occupy 

himself but does so nonetheless; and over a leader who 
[ 1 J 

domineers over the community". 

Moreover, we learn that if two people sit and fail 

to study Torah, they cause that the §._hech1.n.rili. depart from 

Israel, "Make haste [flee] my love. and be thou like to a 
. [2] 
gazelle.~~" [Cant.B,.l4J. As a punishment for neglect of 

Torah, 11 spoil and sword increase, pestilence and famine 

comes, people eat but are not satisfied, and eat their 

bread by weight, for it is writt~n, "And I will bring~ 

sword upon you that shall execute the vengeance of the 

covenant" [Lev.26~2SJ -- now "covenant" means nothing 

- 8l~-

I~ 

1; 
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•' .· 

else but 11 1£orah 1111
0 

Appealing to the parental instincts, the labbis 

warn that children are the victims for [parents'] failure 

to study Torah, for they taught, "Children perish as a 

punishment for [unfulfilled] vowso" R. Judah Ha-Nasi said, 

"~or the sin of neglect of Torah, for it is written, "Have 

I smitten your children for nought? They have received no 
[4] 

instruction! 11 [Jer.2.3]. 11 Re Hamnuna said that .Jerusalem 

was destroyed only because the children did not attend 
[ .5] 

school, but loitered in the streets. 

One who neglects the To~ah and indulges in idle 

gossip, of him, R. Levi taught, "He will be made to eat 

glowing coals of juniper", for it is said, 'The roots 

of juniper are their food' [Job 30.4]. Why is it written, 

"And !hou makest man as the fishes of the sea, and as the 

creeping things, that have no ruler over them" [Hab.l.l4J? 

Why is man compared to the fishes of the sea? To tell you 

that just as fishes of the sea die when they leave the 

water and come upon dry land, so also man incurs destruc-
[6] 

tion when he abandons the Torah and its precepts. 

A further punishment f'or the neglect of .:}))/..}') >-;?~ 

is consumption by fire; "and the fire shall devour them" 

R. Dimi said, "Whosoever departs from the 

words of Torah falls into 
fJ?> 7C • "The man that stray-

eth out of the way of understanding, shall rest in the 

i 

I 
I 

--··· ,..gr·t:t:IW 
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congregation of the shades[ 

[7] 
PJ'5J'<!- ]" [Pr.,21.16]. 

R~ Katina said, "Rain is withheld only beciause of 

the neglect of Torah. Because of the sloth displayed by 

Israel in not occupying themselves with the Torah, the 
[8] ' [9] 

enemy of the Holy One becomes poor.," In this same con-

nection R., Joshua b. Levi said: "E-gery day a Bath ! . .2.1 

g6es forth from Mount Horeb and proclaims, saying, 'Woe 

to mankind because of their insulting the Torah, for 

everyone who is not occupied with Torah is called "repro

[ 9 a] 
bate",. 

In commenting upon the text, "The voice is the 

voice of Jacob, but the hands are the hands of Esau" 

[Gen.,27.22], R. Simeon CR. Berekiah] said: "When Ja~ob 

speaks wrathfully with his voice [complaining and mur

muring against God], the hands of Esau [Rome] have do

minion; but when Jacrob's voice rings out clearly[ which [9bJ 

Al+Nakawa interprets to mean "engaged in study and prayer"] 
[10] 

then the hands of Esau have no dominion. Isaac said to 

Esau: "lf thou seest ~hy brother, Jacob, throw off the 

yoke of the Torah, then decree his destruction, and thou 
[11] 

wilt become his master." 

R., Judah said in the hame of Rab, "What is meant 

by 'Who is the wise man that may understand this? And 

who is he to whom the mouth of the Lord hath spoken that 

he may declare it, why the land perisheth' [Jerd9.11]? 
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This question could not be answered by the Sages, or by 

the Prophets, until the Lord Himself resolved it, as it 

is wri.tten, 11 f\.nd the Lord said, 'Because they have for-

s6l.ken My law which I set before them 111 [Jer .. 9.12]., Rab 

Judah said, "This means that they did not first utter a 
[12] 

benediction over the Torah before studying itt" 

How diligent were the Rabbis not to neglect their 

studies, no matter the exigency of the particulat situa~ 

tion, or the material ~enefits to be derived from such 

laxness, is reflected in the following narrative. R., Jose 

b
0 

Kisma said~ 11 0nce I was walking by the way when I 

chanced,upon a man who greeted me, and I returned pis sal-

utation. 'Whence comest thou', he inquired. 

great city of wise men and scribes', I replied. lie then 

said to me, 'Rabbi, if it please thee to dwell with us in 

our place, I will give thee much silver and gold!' But 

I replied, 'If thou were to give me all the silver and gold 

in the world, I would not dwell save in a place of Torah, 

for thus it is w:r1.tten, 'The law of Thy mouth is 'better 
[13] 

unto me than thousands of gold and silver' [Ps.ll9.72]." 

Nor is ignorance of Torah an excuse for its neglect. 

This we derive from the following striking illustration., 

The prophet Elijah was once walking along the road when he 

met a man who was scoffing and blaspheming [his Cr~ator]. 

The prophet asked, "My son, what will you answer to your 

-----~--~----- -·-·' "'·ti:·lftt 



Father on the Day of Judgment?" 

"Rabbi, I have an answer", he replied. 

"And what is it'l", Elijah inquired. 

"God did not grant me knowledge or understanding!" 

"What is your occupation, my son?" 

"I am a fisherman", came the reply. 

•Tell me, wljo taught ~ou to take the flax, to weave nets 

of it, so that you could cast it into the sea and bring 

forth fish? For this, knowledge and understanding were 

granted you, lll!.i_f..Q.L:f.Q.rah, about which it is said, 'But 

the word is very near unto thee, in thy mouth and in thy 

heart, that thou mayest do it 1 [Deut. 30ol4] _.,. for !h.U 

thou wast not granted understanding! 11 

Immediately, th~ man began to weep. Elijah com-

forted him, "My son, let it not be evil in your eyes, for 

whenever men depart from Torah, the work of their hands 

reproves them-- 'they that work in combed flax ••• shall 
[ll+] 

be ashamed! 1 [lsa.l9.9]." 

We note how the indolent were condemned in this 

satirical selection. People say to the sluggard, "Your 

teacher is in the province; go and learn Torah from him!" 

But he replies, "I fear the lion in the road." 1'hen they 

answer, "Lo, your teacher is in the city; arise and go 

to him!" But the lazy one counters, "I fear lest there 

be a lion in the streets! 11 They say to him, 11 But he lives 
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very near your house," and he replies, "The lion is out-

s i d e ! " B u t 
1 

t h e y en t r e at , 11 ll e 1 s .in. t h e v e r y h o u s e ! 
11 

To this the sluggard replies, "If I go and find the door 

locked, I shall have to return." Determinedly, they now 

cry, "But the door is open!" Finally, not knowing what 

further to reply, the indolent one answers, "Be the door 

open or closed, I desire to sleep a little longer!" When 

he arises from his sleep in the morning and food is placed 

before him, he is too la~y to put it into his mouth, as 

it is said, "The sluggari burieth his head in the dish, [ 1.5 J 
and will not so much as bring it back to his mouth" [Pr~l9.24J• 

Severe opprobrium was attached alike to one who for-

got ~hat which he had learned, as well as to him who neg-

lected his study altogether. R~ Joshua said: "He who atu-

dies Torah and then forgets it, is like a woman who bears 
[16] 

a child only to bury it." And we read, further, that "who-

so forgets one word of his study, him Scripture regards as 

if he had forfeited his life", as it is written, 'Only take 

heed to thyself, and keep thy soul diligently, lest th6u [1'7] 

forget the things which thine eyes have seen' [Deut.4.9]. 

No excuse was accepted by the Rabbis for the neglect 

or one's studies, as the following illustration forcibly 

demonstrates& A po~r man, a rich man, and a wicked man 

presented themselves before the heavenly tribunal. The 

poor man was asked, "Why did you not occupy yourself with 

I 
'I 

I 

I 
I 
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Torah.?" 
If he answer that he was poverty-stricken and wor-

ried about his sustenance, they say, "Were you any poorer 

than Hillel! 11 It is related of Hillel the Elder that for 

his daily work he only earned half a ~.n,.gu:i.ll.!!ibut he gave 

half of it to the doorkeeper of the 

admission, and spent the remainder on the maintenance of 

himself and his household~ On one o~casion, he was with-

ou work and consequently earned nothing at all, and the 

doorkeeper refused him admittance to the House of Study~ 

So he climbed up [upon the roof] and sat outside the win

dow so that he might hear the words 'or the living God ex-

pciunded by Shemaiah and Ab~alion. 
Tradition has it that 

the day ref~rred to was the ~ve of the Sabbath, in mid-

winter, and snow fell heavily. 

At the break of dawn Shemaiah said to Abtalion, 

"My colleague, usually the room is light [at this time] 

but today it is dark; perhaps it is cloudy". They chanced 

to look up at the window and saw the form of a man. Going 

outside, they found him covered with three cubits of snow~ 

Releasing him from his position, they brought him down and 

washed and rubbed him [to restore circulation], even placing 

him before a fire, saying, "This man is deserving that the 

Sabbath be profaned on his behalf"~ 

Even though this saint was in dire straits, he still 

studied Torah and raised up many disciples who were brilliant 

and consecrated scholars, truly the great men of. their gen-

! 
I 
I 

! 

I' 

I' 
'I 

~ !. 
l 

i 
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[18] 
For we read that Hillel had eighty disciples, 

thirty of whom were deserving that the §.h.~£.hi.!l!!h rest upon 

them as upon Moses, our Teacher, and thirty of whom me-

rited that the sun should stand still for them as it had 

for Joshua ben Nun, and the remaining twenty were only of 

average merit; the most outstanding among these was Jona

than b. Uzziel, while the one of least importance was Jo-

hanan b. Zakkai. 
[It is said of Jonathan b. Uzziel, that 

whenever he sat and toiled in the Torah, the birds that 

flew overhead were burned (by the brilliance which emana-

ted from the scholar)]. 

The rich man is asked, "Why did you not occupy 

yourself with Torah?" If he answers that he was rich 

and consequently worried about his possessions, they say 

to him, "Were you more wealthy than R. Eleazar b. Harsom, 

of whom it is related that his fapher bequeathed to him 

a thousand cities and a corresponding fleet of a thousand 

ships; yet every day he slung a bag of flour over his 

shoulders and went from city to city and from province to 

province in order to learn Torah. On one occasion his 

servants, who did not know him personally, seized him for 

forced labor. He said to bhem, •.I implore you, let me go 

that I may study Torah". They answered, "By the life of 

R, Eleazar b. 
Although 

\ 
they were his 

Harsom, we will not release you." 

?·tC•Jc·.r vJe.,A. ·t. a ~:11~· ·Hq;,.,t\, Lad: 
servants, ~-~4.-·1=1· sat day and night engros-: 

A 
sed in the study of Torah. 
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The wicked man is asked, "Why did you not occupy 

yourself in Torah?" If he answers that he was handsome, 

and troubled by his passions, he is asked, "Were you more 

handsome than Joseph? It is related of Joseph the right

eous, that Potiphar's wife tempted him every day. The 

dresses which she donned for his sake in the morning, she 

d i d not we !l r a g a i n i n t h e eve n i n g , and Yi.Q..~ .Y.§.rlUJ: .. Though 

she threatened him with imprisonment, with bodily disfi

gurement, with blinding, and even attempted to bribe him 

with large sums of money, he refused to yield to hero 

Thus, the example of Hillel condemns the poor, 
[19] 

R. Eleazar b. Harsom the rich, and Joseph the wicked. 
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If, as we have seen in a previous discussion, the 

study of Torah, the occupation with God's incomparable 

revelation, was considered one of the most pre-eminent 

of Israel's idet3.ls or mi.t__g_X[pt -- called, like prayer, 

worship [abQ..Q.!!_h] and oft-times superceding it in import 

we can then well und~rstand the position of high honor 

and esteem which the f>;r..:J/7 '<o/';vS..A ["Disciples of the 

Wise"] enjoyed. They were the torchbearers of Torah, 

~~~ ~&~ll~n&~! If Israel recognized any aristocracy at 

all, after Jewish Statehood had come to an end, it was 

the aristocracy of learning! That this is no mere cliche 

is attested by the opinion which states that if a scholar 

and the King of Israel be taken captive at the same time, 

the scholar must be ransomed firtt, since he cannot be 
[1] 

replaced, while any Jew is qualified for kingship. The 

scholar was venerated, no matter how humble his station 

in life otherwise, out of deference for the honor due the 

Torah 11 
Birth, riches, and other advantages are as nothing 

in comparison with learning; indeed, "a scholarly bastard 

takes precedence over an ignorant high priest." One who 

displays hatred or scorn for a scholar incurs the penalty 
[2] 

of excommunication. 

-93-
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What were the qualities and qualifications, the 

m~rits and privileges, the duties and obligations of these 

fJ/1.)17 )<r/vf.})? To this questlon we now address oursel-

ves in the present chaptero 

T h e 1!tilmJ . .Q .lill:.k.QJll was a c c o :r d e d t h e g r e at e s t h o n. o r 

because he was the teacher of the law. It was written, "if 

ye shall reject My statutes" [Lev.26.5] -- these are the 

.t~ll:£h2.!.:!l of "My statutes!" Hence those who show contempt 

for scholars have no portion in the world to come. R. Judah 

taught, WJerusalem was destroyed only because the people 
[J] 

scorned the scholars," So highly regarded was th~ scholar 

by the masses of people that, although it was customary 

to accompany home the High Priest on the Day of Atonement, 

if he emerged from the Holy of Holies unharmed, it happened 

that when the people were giving an ovation to the High 

Priest on such an occasion, and two sages, Shemaiah and 

Abtalion, chanced to pass by, the people deserted the High 

Priest and followed the sages, to the former's displeasure~ 

The program according to which the 1~1m1~ £~kam was 

to regulate his entire life is set forth in the opening 

chapter of Derek Erez Zuta: "The way of the wise is to be --.. -- ---...,.. --;-

[4] 

modest, humble, alert, and intelligent; to endure injustice, 

to make himself beloved of men; to be gracious even in 

intercourse with subordinates; to avoid wrong-doing; to 

judge each man according to his deeds; to act in accordance 
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with the motto, 'I take no pleasure in the good things of 

this world, seeing that life here below is not my portion~' 

Wrapped in his mantle, he sits at the feet of the wise; 

no one can detect anything unseemly in him; he puts per-
[5] 

tin~nt questions and gives suitable answers." 

Humility is one of the pre-requisites of true 

learning. "As wine does not keep in vessels of gold or 

silver but in the most common of vessels, earthenware, 

so the words of Torah keep only in one who humbles him-

self;" and "just as water flows from a high~r level to a 

lower, so, too, the words of Torah endure only with the 
[6] 

humble"• This saying was current among the Rabbis of 

Jabneh, and may be considered expressive of the true Rah-

binia spirit:- "I am a creature and my fellow is a creature; 

my work is in town and his work is in the field; I rise 

early to my work and he to his. As I do not consider his 

occupation superior to mine, so I do not consider mine su-

perior to his. Perhaps you may say, 'I accomplished much 

and he little,' but we are taught: It matters not whether 
(7J 

much or little, if only a man directs his mind to Heaven." 

In this connection Moore comments, "The scholar and the 

peasant respect each other's calling, and the scholar re-

cognizes that in God's si~ht it is not the n~1~~ of a man's 

work, nor its intrinsic importance that counts, but the 

whole-heartedness of the thought og God with which it is 

[8] 
done." 



Although modesty and humility are among the eardi-

nal virtues of the l'.l!:l.Jn.i.d :!i..fl.k~!!l. he is enjoined to uphold 

his rank and not to compromise his dignity. lndee.d, Al-

Nikawa tells us that the scholar is not permitted to allow 

anyone to omit the performance of any act of reverence due 

him, nor may the public scorn of a scholar remain unchal-

lenged, inasmuch as in him and through him the Torah, it-

self, is honored or slighted. Therefore, the Rabbis said, 

"Any scholar who does not avenge himself and retain anger 
[9] [10] 

like a serpent, is no real soh6lar." But if he, who shows 

contempt for the scholar, scorning him publicly, immediately 

rep~nts and seeks forgiveness, the scholar must forgive 

him his sinful conduct, forthe way of the Lord is to be 

forgiving. 

The independence and freedom which the !l!.l!!!li !fakam 

enjoyed were due, ~n a measure, to the fact ~hat his frugal 

fteeds were readily satisfied, His guiding principle was: 

"This is the path of the Torah -- a morsel of bread with 

salt shalt thou eat; thou shalt drink water by measure, 

and shalt sleep upon the ground, and live a life of trouble, 

the while thou toilest in the Torah. If thou doest thus, 

happy shalt thou be in this world, and it shall be well 
[11] 

with thee in the world to come." Al-Nakawa adds that the 

early f''q'()IJ, for example, Hillel, Shammai, and Hanina 

b. Dosa, oacupied themselves in Torah, even though they 
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were in dire need. With reference to Hanina b. Dosa, a 

B a.t.h !.2.1. went f o r t h an d d eo 1 a r e d , " 'I' h e en t i r e w o r 1 d i s s u s -

tained only because of Hanina, My son." It is told that 

he subsisted on a k~Q of carob-beans from one week to ane-

thero 

Likewise, Jonathan b. Amram, R. Joshua b. Hanina, 

and R. Jose paid no attention to financial security but 

rejoiced in their portion and worked industriously in Torah, 

despite the pressure of the mundane world. They sustained 

themselves by their own labor and took no benefit from the 

crown of Torah -- for wealth and worldly possessions are 

ephemeral -- "For riches make themselves wings" [Pr.23.51], 

and the only true wealth which end~res forever is the wealth 
[12] 

of the Torah,. 

R. Joshua [Judah] b. Hiyya taught: "Anyone who oc-

cupies himself in Torah in the midst of poverty, his prayer 

will be heard by God", for it is said, "And though the Lord 

give you sparing bread and scant water, yet shall not Thy 

teacher hide Himself anymore, but thine eyes shall see Thy 

Teacher" [Isa.30.20]. R. Abahu added, "He is sustained 

by the l'!l.dia.noe of the .§.b~h1n!ih.•" Certainly if the poor 

man is obligated to study Torah in the midst of personal 

distress, how much the more is it incumbent upon the rich 
[ 13] 

man to study Torah~ 

Although the fPj!!../17 'q';v1 we:re content ·to live 
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a most frugal existence, it was, nonetheless, incumbent 

upon the community to maintain theme We recall the inci.ent 

of R, Tarphon who gave R. Akiba a large sum of money to 

invest for the maintenance of students, but who, instead, 

d i a t rib u t e d the m on e_y among the soh o 1 a r s , fee 1 in g that s u c h 
[ll~] 

was the soundest investment. But less familiar is the 

story of Bar Bohin, upon whom the Rabbis called in connec-

tion with a collectlon of contributions for the maintenance 

of students. Overhearing him order his sons to purchase 

the cheapest of withered endives for food, they expected 

to obtain very little from such a miserly person. How-

ever, they later approached him, and he recommended them 

to ·go to his wife, who would give them a contribution. 

~2proaching her with their request, she lnquired, "~hall I 

give you a heaped measure of Q.rul..@:.r.ii. or an exact one?" 

They replied, "Your husband did not specify which." "I 

will give you a heaped measure," she said, "and if my hus-

band complains, I shall tell him I gave it from my dowry." 

When t h e R a b b i s r e t u r ned t o t he h u s b and , h e as k e d , 11 What 

did she give you -- ~ heaped or an exact measure?" They 

replied, "Although we did not specify which, she gave us 

a heaped measure." He said, »Just so was it my wish to 

you-- why didn't you come to me first?" They answere&, 

a bit shamefacedly, "We overheard you telling your sons 

to purchase the cheapest kind of endives, and we though~ 

il 
! 

i' 
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'Does a man who has so much money eat endives of which one 

gets two measures for a m1lll1'?'" To this he replied, 
11
ln 

what concerns myself, I can do as I like, but in regard 

to that which is commanded me by my Creator, i have no 
[1..5] 

power or authority." 

It should not be imagined from the foregoing dis-

cussion that the life of the ~1~1£ Hah~m was altogether 

one of travail and disability. There were certain privi-

leges and courtesies which he enjoyed out of deference to 

his status.· Al-Nakawa tells us .that there are certain 

oases wherein the Rabbis permit scholars to derive benefit 

from the Torah
1 

namely, a scholar miiht give his money to 

others to invest for him ip business, and one who so in-

vests a scholar's money is deemed praiseworthy and certain 

of future reward. Preference was always given a scholar 

in purchasing merchandise and in disposing of ito This 

i s t h e i r j u s t d u e , A1 - N aka w a m a 1 n t a i n s , j u s t as w as t h e; 

5Jjj3).J J>IJ.J>/Y, in order that scholars might be pro-

vided for with fitting honor. "These above mentioned 

courtesies really do not constitute a benefit from Torah; 

it is merely that scholars should be paid greater honor 
Q [ 16] 

than o r d i n a r y men , f o r t h e 1 at t e r a r e '- ~ j;c3) "'r ~. 11 

M a i m o n i d e s t e 11 s u s t h at i t i s a .m i t.Z..X!.!!.h. t o r o s -

peot every blmil !i£k£.m., even though he be not one's 

master [teacher], by rising in his presence, from the 

-----------------------------· 
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time that the scholar is within four ells of a person; this 

is derived from »Thou shalt rise up before the hoary head 

and honor the face of the old men" [Lev. 19.32]-- the old 

man herein mentioned is the old man who has acquired wis
[17] 

·dam. 

We further learn that "the do 

not go forth personally to work with the rest of the pop-

ulation on construction and digging for the state, or 

like labor, so as not to expose themselves to possible 

degradation by the S )Icy) 1,;T)'. They are not levied 

[taxes] for the erection of a wall, repairing of the gates, 

wages for the watchman, etc., nor f~r the king's gift-

fund. They are not obligated to contribute to taxes, whe-

ther a specific oity tax, or a general head tax. If' he 

is involved in a trial, and is standing awaiting his turn 

among the other litigants, he should be given a seat and 
[18] 

his case should be given preference~ A later opin-

1. o ri ~?; i ve s the !~lm.lQ....)Iak~.m the r i [~h t to. dec 1 i ne to pre-

sent himself as a witness in legal litigations involving 

financial matters, before a judge who is his inferior in 
[19] 

knowledge. 

We have observed that a true scholar must be modest 

and humble, and that he must not make his knowledge of 

Torah a source of personal aggrandizeme6t. What were some 

of his other qualificationsA Firstt he is enjoined to 
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be fluent with Torah, in its entirety, so that if one in-

quires about a matter, he may answer with authority, and 

according to Hal~.Q _ _h_g.' "He should be scrupulous to say of 

a thing that is right, "right", and of a thing that is 

wrong, "wrong"1 About a matter with which he is unfamil-

iar, he should not hesitate to admit "1 have not heard", 

and similarly, if he does not understand [a point of law], 

he should admit' his deficlency. He should be most cau-

tious lest he err in the Law and be guilty of declaring 

"the unclean to be clean", and viQ..§._.Y.:?.£..§.~ 1 or permitting 

the prohibited, etc. His knowledge should be on "the tip 

of his tongue" [ 

may answer a questioner properly. The rabbis taught, "You 

shall teach your son diligently" that 3J 1/J) ., 1?-:J may 

be sharp in his mouth. For if a man inquire of you, you 

shall not hesitate, but answer immediately. 
11 Say unto wis-

dom--'Thou art my sister', and call understanding thy 

kinswom.an 11 0Pr. 7.lj.], and say, "Happy is the man that 

hath his quiver full of them; they shall not be put to 

shame when they speak with their enemies in the gate• 
[200 

[Ps. 12'(.5]. 

'rhe ~lm1!J~_tl.!.!:k~mi..m were the i nt e rpr ete rs of 'I'o rah, 

for it was taught at the school of R. Anan: What is the 

exposition of the Scriptural text, "Ye that ride on white 

usses, ye that sit on rich cloths, and ye that walk by the 
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way, tell of it" [Judg.S.lOJ? "Ye that ride on white 

asses" refers to the scholars who travel from town to 

town, and from province to province to study the Torah; 

"white" means that they clarify it like noon-day [a word-

pl·ay on J)!)/115 and .})J/1.5Jg ]; "that sit on 

rich cloths" means that they render true judgments for 

the sake of the truth; "that walk" refers to the students 

of Scripture; "by the way" refers to the students of the 

Mishnah; "tell of it" refers to the students of the Tal
[21] 

mud, for all their talk consists of 
j))/./l ')CJq • 

A scholar, moreover, is warned to guard against 

complacency. Al-Nakawa says& "Let a scholar not ima-

gine that he has reached the acme of alL wisdom, and that 

he understands the ultimate of its meaning, but, rather. 

what a man studies one da~, let him repeat again and again 

on the morrow, for each time he may discover something 

which he previously failed to perceive; "Turn it and turn 

it, for all is in it, and look in it, and grow grey and 

old in it, and turn not away from it, for there is no 
[ 22) 

better rule for thee than it" [Aboth 5.25]. 

Study is an endless endeavor, for R. Hiyya b. Ashi 

taught& "Scholars ha~e no respite from studying words of 

Torah, neither in this world, nor in the world to come, [22a) 

for it is said, 'They go from strength to strength' [Ps.B4.8•" 

1: 
: 
! 
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Closely associated with the quality or humility 

w~ich the scholar is exhorted to manifest, is the insis-

tence that he keep an open mind in his relationship with 

his colleagues and students, for even a great mind may 

learn from a lesaer one. Al-Nakawa teaches us that one 

should associate himself with a scholar in order to study 

Torah with him, but in the event that a scholar is unob-

tainable, then one should find a student, even one of 

lesser intellectual attainments, for out of their dis-

cussions of Torah they will learn from one another. "E'o:r 

just as the scholar teaches the student, so, too, does the 

teache:r.l~.!ir.ll from the student, especially it' he be an 

apt pupil; but even if the student is not particularly 

gift~d, the instructor may profit from his questions~" 

In this regard, R. Nahman b. Isaac askedl "Why is the To-

rah compared to wood [Pr.J.l8]? Just as in the case of 

wood, a small faggot may set ablaze a larger branch, so 
[2JJ 

an insignificant scholar may stimula~ a superior scholar." 

This is in agreement with the thought of R. Hanina, 

who said, "I have learned much Torah from my teachers, 

more from my associates than from my teachers, but from 
[24] 

my students I have learned more than from all of them." 

Ben Zoma said, "Who is wise? He who learns from every man, 

as it is said, 'From all my teachers I get understanding .... ' 
[25] 

[Ps.ll9.99].," 

I , 

n&e 
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True scholars must never be jealous of one another, 

begrudging the other's knowledge, but should assist each 

other at all times. It is taught that if two scholars, 

residing in the same city, do not support each other in [26] 

the study of Torah, "one dies and the other goes into exile." 

Tradtion has it that R. Akiba had twelve thousand disci-
[27] [28] 

ples, from Gabbath to Antipatris, and all of them died at 

the same period --because they looked grudgingly upon each 

other,. Eventually Akiba raised seven [new] disciples, and 

admonished them: "My sons, the previous ones died only be-

cause they begrudged each other the knowledae of Torah; 

see to it that you do not act in like manner." It is told 

that they heeded well this admonition, and eventually 
[29] 

filled the whole land of Israel with Torah. 

We can deduce from the following statement that there· 

must have been ~Q~~~~ in Israel who sought to pass as 

f'/II.J/7 ">';:;F;VJj), in order to achieve status, or to derive 

the benefits which accrued to one of that position. R. 

Tubi [R. Shi.zebi] said in the name of R. Eleazar [ben Azar-

i ah]; "What is the meaning of the verse, 'The slothful 

man shall not hunt his prey' [Pr.l2.27]? It means that he 

who is, as it were, a cunning hunter [he who poses as a 

scholar without having acquired knowledge] does not deserve 
[ 30] 

to liv~ or to have length of daya.n 

---------------------------~ 
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The exaltation of' labor seems tci appear on almost 

every page of Jewish literature. 
No doubt the Rabbinic 

conception of man as a ,U..Q..::::JYQ.r..kll with the Creator provides 

the key to the Jewish attitude toward labor. 
nor all the 

nations of antiquity, Israel alone recognized that labor 

holds the secret springs of joy, and emphasized the greater 

dignity of labor than that of warfare •••••• work, no mat-

ter of what nature, provided it be honest and in a good 

cause, exalts and dignifies man, and renders him a true 
[ 31] 

child of God." The Rabbis taught that a man is not termed 
[. 32] 

"complete" except through labor. Labor is even mentioned 

in connection with the creation of the world, for we read, 

"And on the seventh day God finished His work which He 

had made" [Gen.2.2]. 
R. Eleazar said, "Even Adam was com-

manded to work, and he' did not taste food until he had done 

his work, as it is written, 'The Lord took the man and put 

him into the Garden of ~den to till it and keep it", after 

which He said, 'Of every tree of the garden thou mayest 
[33] 

eat •••• 1 [Gen.2.1_5-16J" 

Just a$ the Lord enjoined Israel concerning the ob-

servance of the Sabbath, so did He charge them with re-

ference to labor, "Remember the Sabbath day to hallow it; [34] 

six days shalt thou labor and do all thy work ••• " [Ex.20.8-9]. 

.I 
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Labor, again, was exalted inasmuch as Israel's greatest 

heroes were occupied in it: Jacob [Gen.JO.Jl]; Moses 
[J5J 

[Ex.3.1]; David [Ps.78a70]; Amos [7.14]; etc. Moreover, 

the Q.h.!a..Q..h1.n.llh did not appear unto Moses Oix.J.-2], to 

Elisha [I Ki.l9.19f], or to to Israel [Sx.39.43; 35.8], 

except through work. With respect to the latter, how did 

Moses bless them? He said: "May it be acceptable that the 

.§.h~h1.n.~.h may abide with the work of your hands" -- then 
[J6] 

'T~e cloud filled the tabernacle' [Ex.40.J4f.J. 

Although God created a multitude of creatures in 

H i s u n i v e r s e , the J21:.l.Yl.l!2..g§. o f 1 a b o r w a s g r ant e d on 1 y to 

human beings. R~ Meir used to say, "Have you ever seen 

• lion that was a porter, a bear that was a fruit-picker, 

a fox a merchant? Or have you seen any of the wild animals 

doing any type of work? Why was the privilege of labor 

not granted to the animals? Not because they are lowly 
[J7] 

creatures, but because labor is a precious gift." 

Having now seen how great was the Rabbinic ideali-

zation of labor, we may well ask: Is the study of Torah 

to absorb the entire time and ehergy of the scholar, or 

is the oft-repeated injunction in regard to labor, one 

which the (J.:J/7 '"3/V[,, too, must observe? The generally 

acQepted view of the Rabbis is that study of Torah should 

be sa>.m.hin!UL.l!:.t~h a worldly occupation, in order that he 

may sustain himself, and not become a burden upon the com-

! I 

:I 
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munity.,. For, as we have previously seen, he may not derive 

any personal benefit from the "crown of the Torah", inas
[.38] 

much as its rewards are reserved for the world to come. 

Rabban Gamliel, the son of Judah the Prince, taught that 

"study of Torah along with worldly occupation is praise-

worthy, for labor in the two of them causes sin to be for-

gotten" [Aboth 2.2]. Al-Nakawa comments that by combining 

an occupation with one's studies~ he will have no leisure 

time to sin, and if one labors at an occupation, his stu-

dies will consequently prosper. He will not covet or steal 

the property of others, and will not become a burden upon 

his community, saying, "Provide a living for me, f6r I am 
[ .39] 

. a scholaro·" 

Our author further teaches that "all who study Iorah 

and do not earn a livlihood for themselves through gainful 

labor, will ultimately steal from mankind, for we read, 

"All Torah without labor ends in failure and occasions 
[40] 

sitt' [Aboth 2.2] 11 • In this connection R. Meir taught, 

"One who does not work incurs the death penalty! How? 

If he is idle for several days and has nothing to eat, 

he goes out and steals. He is then seized and reported 

to the goverbment authorities, who force him to work on 

the Sabbath~ And what was the cause of his working on the 

Sabbath,· and thus desecrating it? He, himself, inasmuch 
[41] 

as he was unwilling to work during the week." 
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Perhaps we may discern in the following citation, 

a Rabbinic protest against the life of the recluse, who 

withdrew himself from the work of the world to devote him-

self entirely to spiritual reflection. "Greater is he who 

enjoys the fruit of his labor, than he who fears Heaven, 

for with regard to the latter 1.t is written, 'Happy is the 

man that feareth the Lord' [Ps9112.1]; but with regar~ to 

him that enjoys the fruit of h1.s labor it is written, 

'When thou eatest the labor of thy hands, happy shalt 

thou be , and it shall be well with thee' [Ps.l28.2] 

'Happy shalt thou be'-- in this world; 'and it shall be 

well with thee'-- in the world to come. About the one 

who merely fears Heaven i~ is n..Q..i.i. wrj.tten 'and it shall 
[42] 

be well with thee'." 

The early f )#311/11 strove to make a 1 i vl ihood by 

laboring in some manner of work, and, although some of 

them were f?'Jc. 'eJ, and heads of academies -- truly 

the great ones of their generations -- they did not con-

sider themselves too important to sustain themselves by 

performing even the most menial of tasks. Thus, R. Jose 

carried wood, and, boastipg of his work, rejoiced in his 

portion. R. Joshua was a charcoal-burner, Ro Isaac a 

blacksmith, and R. Johanan a sandelmaker. R. Hilkiah, 

the nephew of Hillel, was a hired hand employed in the 

vineyards, while Abba Saul served as a grave-digger! 

! 

I 
'' 
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Hillel the Elder, even though he was a N~i in Israel and 

a grandson of King Judah, was a simple hewer of wood. Yet 

all these pious ones whose work was arduous and who earned 

a livlihood from these menial occupation, were, nonetheless, 

very scrupulous in their studies, knew much Torah, and rai-
[4JJ 

sed up many disciples. 

Yet, although labor is precious and highly praise-

worthy, one should make his study of Torah flixed [primary], 

and his occupation provisional [secondary]., For although 

labor sustains him in this world, the study of Torah leads 
[4.1+] 

him to the life of the world to come. Shammai taught: 

"Make thy Torah a fixed [matter]. Bay little and do much!" 

[Aboth 1.,1_5]. 

The middle course, the happy medium, was the ideal 

which the Rabbis advocated; both extremes, all study and 

no labor, and yl...Q.~ .Jz:§..r..§..!!, were to be avoided,. On the one 

hand, we have the statement: "Come and see that the later 

generations are not like the former generations. The 

former generations made their To.I.P...h their principal con-

cern and their work only secondary, and both flourished; 

whereas, the later generations made their ru2..r.k their prin-

cipal concern and their Torah only occasional, and neither 
[4.51 

flourished!" On the other hand, the extreme opinion for 

complete abstinence from labor is reflected in this se-

lection, "I set aside all worldly work and teach my son 
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nothing but Torah, the fruit of which a man eats in this 

world, and the capital remains for the world to come. 

With worldly occupations it is otherwise: when a man falls 

ill, or grows old, or is suffering and unable to continue 

with his work, he dies of hunger. With Torah, however, it 

is not so; but it guards him from all evil in his youth 
[46] 

and gives him a hopeful future in his old age." 

Perhaps this latter opinion is a "minority report", 

as it were; no doubt there were those devotees of this 

philosophy who neglected their livlihood for a complete 

absorption in their study of Torah~ To some extent it may 

explain the exhortation to be generous in offering hospi-

tality to students. In fact, for a wealthy man to accept 

a. f./11 ;;J';vffl for a son-in-law, thus freeing him from 

the responsibility of earning a living, so that he might 

devote his complete energies to the acquisition of know
[ I+ 7 J 

ledge, was considered most meritorious. 

This minority feeling must have derived much of its 

motivation from the teaching: "He that takes upon himself 

the yoke of the Law, from him the yoke of worldly care 

shall be removed" [Aboth J.SJ. R. Simon b. Yohai, it is 

recorded, is one who successfully lived by this ideal, and 
[ 4.8] 

was provided for in a miraculous manner. 

I 
I 

:[ 

i' 
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With his discussion of the hlmll!~ !1~~.@:.!!!1!ll 1 Al-Nakawa 

calls to mind the great merit mf these righteous ones who 

lived their lives in Torah -- how the world endures only 

by virtue of their existence -- that mankind is benefited 

by their lives and sorely grieved at their passing. Indeed, 

the Rabbis taught: "When the wicked enter the world, wrath 

enters therein; when the wicked perish from the world, 

good comes into the world. When the righteous departeth 

from the world, evil enters therein; and when tho righteous 
[ lj. 9 J 

enter the world, good cometh into it." 

It was said that when R. Adda b. Ahwah wished for 

rain to fall, he would remove one of his boots [to go bare-

foot, and fast]; if he took off both boots, a flood would 

deluge the land. 
If a house was in danger of falling, he 

would place one of his disciples nearby, until all the goods 

in the house were removed, or he might even stand by the 

house himself. 
The Rabbis sent to ask him: "What good deeds 

have you done [to merit this]?" 
lie replied: "No man entered 

the Synagogue before me, and none remained there when I 

departed. I never walked four cubits without thinking 

about Torah; I never made mention of Torah in an unclean 

place. 
I never spread my bed in order to have a fixed sleep. 

I never strutted among my fellow-scholars, or gave one of 

them a nick-name, or rejoiced when one stumbled. No curse 

.I 
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of any one of them ever came upon my bad [4e forgave one . '·•'." <\ 

who did him a wrong before nightfalL]. 

the side of my debtor lto embarrass him]; I never flew into 

a passion in my house, so as to fulfill the words of the 

Psalmist: 'I walk within my house wlth a perfect heart' 
[50] 

[ Ps ~ 101 o 2 J. 11 

Another telling illustration of the merit of the 

.!~.lmi.!l.!2. Ji!!..kAl.ll.:Lill. i s t h e f' o 11 ow i n g s e 1 e c t i on, Jose b. Joezer 

of Zeredah said, "Let thy house be a meeting place for the 

wise; sit amidst the dust of their feet, and drink deeply 

of their words" [Aboth 1.1+]; for when sages and their dis-

ciples enter a man's house, it is blessed through their 
~'{,\ 

'i\ 
merit. So Jacob brought blessing to Laban thr~ugh his me-

rit, Joseph to Potiphar, and the Ark through its merit--
:··/; 

to the House of Obed-Edom~ Now this i:s a case of ~.JQ.!:.i1Q..rl• 

If the Ark, which contained only the two tables of stone, 

and no more, could bring blessing into a house, how much 

mdre can living sages and their disciples do so through 
(_51] 

their merit. 

Al-Nakawa teaches us that no righteous man departs 

from the world except for the iniquities of the men of his 

generation. For whenever Israel sins before the Holy One, 

blessed be He, He removes the righteous from their midst 

in order that they might be spared the punishment which 

God executes upon Israel for its transgressions, and so 

that the good which has accrued to Israel because of the 
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merit of the righteous, might be removed. The Habbis 

taught that when Aaron died, the clouds of glory departed 

because of his metit, and, similarly, when Miriam died, 

the well disappeared. R. Judan b. Shalom asked, "Why is 

the section dealing with the death of Aaron placed in 

juxtaposition to the section dealing with the breaking 

of the tables of stone?" This teaches that the death of 

the righteous is as grevious to God as was the breaking 
[.52 J 

of the tables on which the Torah was given. 

Will the revered teachers, the renowned men of 

great knowledge be forgotten after their death? To this 

question, Al-Nakawa hastens to reply emphatically in the 

negative. For, he says, the verse, "Sweet is the sleep 

of a laboring man, whether he eat little or much; but the 

satiety of the rich will not suffer him to sleep" [Eccl.5.11] 

refers to those "rich" in Torah! What, then, does it mean? 

Only that if a man teach Torah to many, his students will 

not permit him to "sleep", for whenever they are engaged 

in Torah, they will speak of his reputation, and reverently 
,, 
i 

mftntion his name~ Similarly, Moses our Teacher, of blessed 

memory, instructed Israel in Torah and fixed ~the order of] 

the .J1!!I.A.Shl!.§. to be read each week, on the J:i'estive.ls, and 

the New Moons. Moses said to the Almighty: "Master of the 

Universe, when I am dead I shall not be remembered"; to 

which God replied, "Surely, just as you live today, so 
C.53J 

shall you continue to live whenever Israel reads the Torah!" 

j,,. 

..~ 
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Al-Nak~wa illustrates the point that the world 

endures because of the righteous, and that their merit 

guides all Israel both in this world and in the here-after, 

by the following midrash. When R. Eliezer fell sick, he 

was visited by four of his disciples' R. Tarphon, R~ Joshua, 

R. Eleazar b., Azariah, and R. Akiba. R. Tarphon observed; 

"Thou art more dear to Israel than rain -- for rain is pre-

cious in this world, while thou art so, both in this world 

and in the world to come." 

R. Joshua remarked: "Thou art more valuable to Is-

rael than the sun's orb -- for it is but for this world, 

while my master is for both this world and the next." 

R. Eleazar b. Azariah said: "Thou art better to 

Israel than a father and a mother -- these are for this 

world, while my master is both for this world and the world 

to come." 

But R .. Akiba observed: "Suffering is precious!" 

Thereupon, the sick R. Eliezer said to them, "Support me 

that I may hoar the words of Akiba, my disciple, so that 
[_5lj.] 

I may be inscribed in Heaven by repentance." 

Good departs with the righteous when they pass 

away, for we are taught: "When Jose b. Joezer of Zeredah 
[5_?J 

and Jose b. Judah of Jerusalem died, the grape-clusters 

ceased 11
, 

as 1, is written, "There is no cluster to eat" 

(Micah 7,1]. What does "grape-clusters"[ J)/~/.:Jf21c J mean? 
~/, ( l [.56 

R. Judah said: ""Jman in whom there 1.s everything (/C' lJ.:J'iJe e,;c]!
11 
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When the soul of R. Runa departed, they thought of 

placing a scroll of the law upon his bier, but R. Hisda 

objected: "Should one do for him now, something that he 

did not permit during his lifetime?" Then the bier was 

unable to pass through the door-way, which was too narrow, 

so they thought of letting it down from the roof. R. Hisda 

objected, "The honor of a f?.:J/1 o/J;v£;) requires tha.t his 

bier should pass through the door". Then they thought of 

trans.f'erring the body to a smaller bed, but R • Hisda said, 

11 The honor o.f. a j/.J/1 o/fl');, requires that he be taken 

out on the first bier. II 'rhereupon they ,h.r.ol£~ .QJ?~l\ the 

door-way and brought out the bier. 

In opening the funeral address, R. Abba said, "Our 

mas ·l:; e r w a s w o r thy t h at the .§.b e c hJ.n£1. h s h o u 1 d a b i d e w i t h h 1 m , 
[57] 

but the fact of his beine; in Babylon })revanted it! 11 

Our author comments that when the former prophets 

died, the !LxiJ:n and !h.!J.mru.lm CEn-tsed, and when the latter 

prophets [Haggai, Zecahriah and ~alachi] passed away, the 

Holy Spirit [Divine inspiration] departed from IsraelQ 

On one occasion a group of Rabbis were sitting in 

·l:;he upper chamber of Gurya's house in Jericho, when a Batq 

li.Ql announced: 11 There is one man in your midst who is 

d e s e r vi n g t h a t t h e §.htih1.nl!:l1 s h o u 1 d H.l i g h t u p o n h i m , but 

his generation is unworthy of it! 11 They all looked in t~e 

direction of Hillel the Elder, and when he died thwy la-

i 

' ,.J :H· 1 Y 
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mented o~er him, "Alas, the pious man! 
Alas, the humble 

[_58] 

mnn! Dj_sciple of Ezra! 
11 

" 
On the day when Rr~bbi died, a public fast' was de-

creed, and prayers for divine mercy were offered. 
It was 

dead, would be put to death by the sword! 

At the time of his passing, Rabbi raised his ten 

fingers heavenward and said, "Sovereign of the Universe, 

it is revealed and known to yop that with these ten fin-

gers I have labored in 
..:J)71.l> '72o/, and that I enjoyed 

no worldly benefit [therefrom], even with my little fin~ 

ger. May it be Thy will that there be peace in my final 

resting pl1<t0e. 11 A !1.!11-h !ol echoed forth announcing, "He 
C.59 J 

shall enter into peace." [Isa.S7.2] 

Al-Nakawa informs us that all the great men of the 

generation are obliged to occupy themselves with the bur
[60] 

ial of the righteous, for the Mishnah teaches, "Joseph 

earned merit by burying his father, and there were none 

among his brothers greater than he. And whom have we 

greater than Joseph, since none other than Moses occupied 

himself with his [lloseph's] burial. 
Whom have we greater 

than Moses, since none other than the Lord, Himself, was 

occupied wj_th his buri.ala And not only Moses but .1111 the 

righteous, as it is said, 'And thy righteousness shall go 

before thee; the glory of the Lord shall be thy rearward' 
[(,1] 

[Isa • .58 .. 8]. 11 
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R. Eleazar stated that when a righteous man departs 

from the world, he is welcomed by three companies of min-

istering angels. The first exclaims: "Come into peace"; 

the second calls, "He who walketh in his uprightness"; 

~ 

while the third cries, "He shall enter into peace." 

Whereas, when a wicked man passes away, he is met by three 

groups of angels of destruction. One announces, "There 

is no peace, saith the Lord,· unto the wicked;" the second 

tells him, "lie shall lie down in sorrow"; while the third 

announces, "Go down and be thou laid among the uncircum
[62] 

cized." 

There are many clear implications in the poignant 

and tragic story, related by Al-Nakawa, of the martyrdom 

of R. Akiba. When the evil government [Rome] issued a 

decree forbidding the Jews to study Torah, R. Akiba, ig-

noring the edict, gathered a multitude of Jews and preached 

to them. A certain Pappas b. Judah found him thus teach-

ing and inquired: "Master, do you not fear the government?" 

Akiba replied~ "Are you the Pappas who has the reputation 

of a sage; verily, you speak like a fool. Let me tell you 

a parable of which you remind me. 

Once there was a fox who was walking along the river 

bank when he noticed the fish swimming ,o and fro in the 

water. The fox asked them: 'Why are you running so?' 

'We are afraid of the hooks and nets', the fish replied~ 
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'Then why not come out of the wa,er and dwell with me on 

dry land, as our fathers formerly lived together?', the 

fox asked. The fish replied, 'Are you the beast who is 

considered the most clever of all animals? Surely, you 

are a fool! If we fear for our lives in our natural 

habitat, how much the more would we be endangered on dry 

land! 1 

And R, Akiba continued to Pappos, "If now we fear 

for our lives while engaged in the Torah, of which it is 

written, "For it is thy life and the length of thy days" 

[Deut.30.20], how much the greater would be our danger 

if we cwased to study Torah!" 

Not long afterwards, R. Akiba was seized by the 

[Roman] authorities and cast into prison, and shortly 

thereafter Pappos was thrown into an adjoining cell. He 

called to Akiba: "Happy art thou, R. Akiba, who have been 

apprehended because of your labors in the Torah, but woe 

unto me, Pappas, for I have been cast into prison because 

of inconsequential matters." 

Tradition has it that when ~hey brought out R. 

Akiba to execute him, it was the time for reciting the 

§.h~~· They scraped his flesh with combs of iron, yet all 

the while he continued with his prayers, accepting death 

because of his love of God. His students said to him, 

Master, you have prayed long enough". But Akiba replied, 

"All my life I was troubled by the words, "And thou shalt 
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love the Lord thy God with all thy heart and with all 

thy $OU1 1 [Deut.6~5l, which means that even if men tear 

your heart and take your soul from you, still must you 

love hlm. And so, realizing at last the true meaning of 

f this commandment, he continued to pray, and dwelt so long 

on the word ?}/TIC 
1 

that his soul departed while he was 

yet speaking of God's Unity. 

Then the ministering angels said to God, "0 Lord, 

King of the Universe, is this the reward for the Torah 

that Akiba should perish in such a manner? It were much 

better had he died of old age by Thy hand, and not such a 

miserable death at the hands of the heathen." Then a 

.!lll:ih. !.Q..l came down from het:tven and declared, 11 Happy art 

thou, Akiba, that thy soul departed with the word 
[63] 

Thou art ready to enter into eternal life!" 

cf //c5) 1'71], literally 

translated, means 11 the people of the land", or the rural 

p o pu). at ion • In common parlance it was used in the sense 

of"ignoramus", and was particularly applied to one ignor-

ant of ~ewish matters. The term came to denote those coun-

try people who were inaccessible to the teachings of the 

synagogue ... The term may have had its owdgin as early as 

the exile, when it was said "·'none remained, except the 

( 
·. f, .. ··wJ I, I .'' ,-!#ffd 'O:!Mtlft 
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Later the E!,.§...sidim,, or pious ones, separated [hence the· term~ 

Pha.r.iai!§.§..:, or §.~..Il.§...!:!&11.§.i.§..1J from the ''vul.ga.r mob", shunning 

such .. contact with the impure as being defiU.ng,. and united 

in theiv· own groups [aabe~im1 for common worship and err-

deaV!?·Y.l·~· This exclusiveness ohly intensified the ill-feel--

ing between the <J? );c5) 1/VY and the Pharisees:, and tho 

1 a.t t e r 
9 

p 1 a c i n g a 11 i t s em ph a s i s o n T o r a'h and o n 1 e a .r n i n g; ,, 

held the former in utter contempt.. It is maintained by 

some that this hostile attitude which the Pharisees dea-

played towards the masses of the people, made possible 

the ult:tma.te triumph of the Church, which appealed to and 

chiefly recruited its followers from the ranks of the CQm
[641 

mon, untaught masses •. 

l\:.1-Naka.wa. reveals the bitter animosij:;y which the!~-· 

m:iJ ,d_l!.!a~!.!:!!l and the l!;m_li§~2:llik manifested f' or one another· 

in the following selections •. 11 A scholar before acf?;c5) f";/ 

i·s like a golden vessel; if he conver~es with him, he is 

like an earthen vess6l."' All the vessels were passing by 

the market-place and no one was able to perceive what was 

in them, but when the glass vessel passed by, all could 

tell its contents. So the ~ ..)11 q ';?' Jj) is distlnguished 

from the rf/JC. ~ ~~ by his mantle, by his walk in the 
[6.)] 

market place, and by his business. 

Our n:a bbi 8 taught I Who is an AnLJil'!e.~il.:t.~? R •. Meier 
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said,. ••He who does not recite the §.he.m£, with its ac--

companying benedictions, morning and night!"'~ the sagos 

say, "Whoever does not. put on the Tephillin [phylaoter-

iea];" Ben Azza~ se.ya, "Whoevev has not the fringe upon 

his garment.• R~ Jonathan b~ Joseph aays, "Whoever has 

sons and does not rear them to study Torah~" Others sa.y, 

11' Even i f he 1 e a r n e d S c r i p t u r e an d M 1 s h n ah , but d 1 d no t 

attend upon scholars, he is an cf /IC ::J) f~ • If one; 

le.rne~ Scripture but not Mishnah, he is a boor~ if he: 

Learned neither Scripture nor Mishnah, concerning him it 

is written, rr wilL sow the House of Israel and the house 

of Judah with the seed of man and with the seed of beast.' r 

L661 
[_J.e r •. Jl. 271 

R •.• Judah b. llai taue;ht: 11 What is the meaning; of 

t h e v e r s e ,. ••n e a r t h e w or d of t he L o r d ,. y e that t r ern b 1 e 

a;, t H 1 s word 1 'l.'11 [ l.s a' •· 6 6 .. 51 - - t h i s r e f e r 8 t o 8 c h o l a r S3 ;; " 

IDyour brethren" - - to students of Scripture~ "that hate 
[ 67.1 

you 11 ref e r s t 0 s tude n t S- 0 f M i s h n a h i 11"t hat c a 8 t y 0 u 

re-fers to the ignorantg 11
' .Al;-Nakawa adds that 

""the hatred which the ignorant have for the scholarly:, 

is greater than that which the heathen nations have for 

I s r a. e 1 • "1 
[ 6 8 l 

R ... MeiJ.r [Rabbi]t taught: 1'An cf );c.:::!) may not. 

eat of the flesh of cattle, as it is said, 'This is the 

1 aw [ 3))/./') 1 of the beast and of the fowl' [ Lev .• 11.46J,;; 

whoever engages in the study of' Torah may eat. the flesh 

of beast and fowl, but to him who does not so engage [the 

~i. tn. 
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AnL • .flg~_g_r.:~,t,&:] , they are forbid de no 11
' 

R. Elee:·za:.r said, 11 It, is permissable to .!i.i!l.£. an 

J );c;3) f~ on. the Day of il.tonement, even if it should 

fa 11 o n a S abba t h! "'' H i s d i s c i p 1 e s rep 1 i e d , 11 M aster , 

do yo u 1 m p 1 y.< r t .. o; s 1 au g h t e r 1 h i m '? H e r e t u rna d , 11
' T h e one 

[ritual slaughter] requires a benediction; whereas, the 
[ 691, . 

other [ s tab b i n g] do e s not ,. 11
' 

R. El~a~a~ further said, "lt is forbidden to as-

sooiate with an !m:....fu!~E.d"~.tz: on the hi~~hwuy, for it is 

w r i t t en , ' F o r .:t.h.!1i [ 1' or a h ] i s thy 1 i f e and t h· e 1 e n g t h 

of thy daya~.' [Deut •. 30.2..0]J If the cf")Jc3) f~ has no 

care for his own life [by forsaking the Torah], how much 

less thaught will he·have for the life of his companions!~ 

R,. Hiyya taught, 11'1N'hoever studies:; Torah in the pre,-

s en c e of an !m_l!.!~L~IU:St.t.z.. , i t i s a s i f he had i n t e r c o u r s e 

with the latter's betrothed in his very presence - - so 

great is the affrontery! l"or it is written, 'Moses com-

man d e d u s a l a w , an 1 n he r i t an c e [3} e ) I /Y] o f t h e . c o n g r e g a- · 

t 1 o n of .J a c o b 1 [ D e u t ., 3 3 • 4 Ji; do no t r e ad .i) {, ) I jV, but .::>) 0 ')I /c./)/ 
[?OJ 

[betrothed]!" 

The Rabbis, moreover, taught six things in connect

ion with the ~ )/C;>/ ';Y7f : 11 ''W'e do not comm:tt testimony 

to them; we do not accept testimony from them; we do not 

entrust them with a secret; we do not appoint them as-

~uardians of orphans; we do not appoint them as custodians 

' ' 
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of the charity-box; and we must not associate with them 

of a scholar, 
on the road. Yet, withal, the punishment 

8 ');c-5) 
[71] 

j_f he sin, is greater than that of an f'Y who sin's, II 

In this regard, R~ Simeon b. Halafta said, 
11
lf one 

learns .?))/./) .,")?.:]and does not fulfill them, his puni.sh-

ment is more severe than that of him who has not learned 

at all! It is like the case of a king who harl a garden 

w·hich he let out to two ·tenants' one of whom planted trees 

and then Q.1Lt._1.h~J.!L4QYL!lt while the other neither planted 

tress nor cut them down. With whom is the king angry? 

Surely with him who had planted trees only to cut them 

d&wn. Likewise, whosoever tearns the words of Torah· and 

does not fulfill them, his punishment is more severe than 

that of him who never learned at all, for it is written, 

11 Let r avo r be shown to the wicked ; he ,h.Q..§_,nQ..:.tt.._lQ1!:1:11~ . .9. 

righteousne.ss 11 [Isa.26.10]. But no favor j.s shown to 

him who has studi~~d hut has not fulfilled; h~nce the [72] 

force of "to observ~ to .Q.Q all His commandments" [Deut.28.1]~ 

R. Abba taught in the name of R. Simeon ba Lakish, 

11 Even if a scholar is ~engeful and bears malice like a 

serpent, gird him upon thy loins; whereas, even if an 

~ )/~;) ,OY is pious, do not dwell in his vicinity." 

Al-Nakawa comments that one should cleave to a scholar, 

in any event, since onA oan profit from his knowledge, 

but that the piety of the cJ/JG~ fP' j_ s tainted by his 

I 
! ' 

----------------------------· 
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ignorance, Rene~, he expatiates, "a man should always 

cleave to.the good, the upright, and the wise, in order 

that he may learn from them and emulate their example; 

for we learn, 1Let thy house be a house of meeting for 

the sa~es; sit in the dust at their feet, apd drink thirst

ily all their wordst tAboth 1.4] --let the words of the 

scholars enter your heart, and receive them as a thirsty 
[?JJ 

man or parched earth receives watero" 

In concluding our discussion of the 

on a more moderate note, we cite the following beautiful 

Rabb~ once opened his s~orehouse in a 

year of scarcity, proclaiming: "Let those enter who have 

studied Scripture, Mishnah, or Talmud -- but the unlearned 

may not enter!" R. Jonathan b. Amram forced his way 

through the crowd and cried, "Master, give me food! 11 

Rabbi asked him, "Have you studied Scripture?" He answered, 

"N 0. II "Then have you studied Mishnah?" 11 No• 11 again was 

the reply<~' "Then how can I give you food?", Rabbi asked* 

He replied, 11 ~,eed me as the dog and the raven 11 [referring 

So Rabbi gave him some food. 

After he had departed, Rabbi was remorseful, crying, 

"Woe is me that I have given my bread to an ignorant man!" 

R. Simeon ~entured, "Perhaps it was Jonathan b. Amram, 

who was unwilling to derive any material benefit from the 

honor of the Torah. Immediately they investigated, and 

found that such was the case. 
[ ?l~ J 

everyone now enter! " 

Wh e r e upon , H a b b i s a i d 1 " Let 
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, .. The Jewish school came into being only after a 

long process of gradual growth, a process retarded and 

accelerated at various times by the impacts of social, 

economic, and political forces. ln tracing the line of 

development of the Jewish school, we note that inasmuch 

as no menti.on of the school ls made in either the Old, 

or New Testaments, it is safe to conclude that the school, 

· ..12~1: l!,~, did not exist ln the period covered ln Biblical 
[1] 

literature~ 

Nonetheless, from the very beginninss of their 

history the Jews regarded the moral and religious t~aining 

of thei~ children as one of the principal concerns of 

life. Throughout the Bible there are numerous injunctions 

concerning "telling," "relating to," and "teaching" 

children. We recall, particularly, the Deuteronomic re-

frain "and thou shalt teach them diligently unto thy 

children, 11 [Deut. 6.8] etc., and in the story of the Exo-

dus, "and thou shalt relate to thy son." But, remarkably 

enough, popular education began with the tea·ching of \..., _____ .. --

adults, and grad~ally extended downwards until, eventually 

-12_5 .. 
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[2] 

[some hundreds of years later] it reached the child! 

At a very early stage the entire law was utilized 

for public instruction. The Deuteronomio law was written 

clearly on large stones along the highways in order that 
[3] 

the people might famili~rize themselves with its contents~ 

For a lo~g while, the Priests and Levites [Deut. 31.9] 

were entrusted with the law and its instru~tion to the 

people, 11 and they went about throughout all the citles 

or Judah, and taught among the people [II Chron. 17.9], 

and, "for the priest's lips should keep knowledge, and 

they should seek the Law at his mouth; for he is the mes-

se~ger of the Lord of hosts." [Mal. a~?]. 

Meanwhile, the children were not neglected en-

tirely, but were instructed and trained in the law by their 

[l~] 
fathers. The parents were regarded as the child's natural 

instructors, "Hear, my son, the instruction of thy fath~r, 

and forsake not the teaching of thy mother." [Pr. l.BJ. 

P~rents were admonished to "Train up ~ child in the way 

that he should go, and even when he is old he will not 

depart from it." [Pr. 22.6]. Perhaps physical disoipli-

nary measures were not infrequently administered for "he 

that spareth his rod, hateth his son." [Pr. 13.24.J 

From the hands of his parents, the child passed 

into the hands of professional instructors, the f, J,.?,/1/ 

! ~· 

:; 

'I 
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Here, in this 

early period, we note a tentative use of the term, which, 

in later Jewish 

ciated with the 

use of the term 

development, came to be permanently as~o

teacher --P'oo/;V~[Ps., 119.,99], and the 

ej';v_J./1 [Chron., 2_5.,8] which has remained 

in use down to the present day. 

Morris demonstrates that the fate of Jud~lsm hurrg 

in the balatice at the time of the fall of Jerusalem in 

_586 B4C.E., ~br two spiritual tendencies were struggling 

for the upper hand -- th~ one, represented by the reac-

tionary priestly element, with their emphasis on the 

minutiae of ceremonialism -- the other, by the prophet, 

representing the dynamic view,oin~, with its universalis-

tic emphasis. When the Temple was destroye~, and as if 

at one stroke the whole priestly system was annihilatedr 

it was then that the people, in their great need, began 

to turn to the prophetic teachings. There arose now a 

new institution, an expression or the universalism of 

Prophecy, an in~titution which Herford describes as 

11 the greatest achievement of the Jewish people" -- ,!he 

The s-ynagogue became the first "popular university~" 

Here adults would assemble to hear the Scriptural pas&ages 

explained by those more learned f 'J'.Je-N, and here the 

liturgy developed, growing out of their discussions or 
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Torah. 1'he development of the Synagogue, at this time, 

served only as an .in.9.i.!:~.Q.1 educational font for the chil-

dren, who assumedly accompanied their parents to these 

religious gatherings. 

From the hands of the priest, the education of the 

people successively passed from the prophet to the scribe, 

[ ,~/~], a period introduced by Ezra the Scribe, who is 
[.5] 

extolled as the "restorer of the Torah." Under the disci-

pline of post-exilic times, the religious teachings o~ 

the L a w and the Pro ph e t s h a d c.r y s t a.l J. i z e d i n t o a d e f in i t e 

shape. The contribution of the Scribes lay in their 

practice of transcribing and preserving the older tradi-

tions which now came to be c.ommonly accepted as the b;e-
[ 6 J 

lief and religion of the people. 'rhe P,l(i)ID, who are 

described [Dan. 12.3] as the teachers, f' r'.JeN, 11 they 

that are wise shall shine as the brishtness of the Rirmu-

ment, and they that turn the many to righteousness,» con-

fined their educational activities to the adults, deli

ved.ng lectures in Synagogues and schools e ... F:f;YJ) J> 'e •· 

Morris and Drazin concur in the development of 

the thesis that the evolution of the Jewish school pro-

ceeded through 1.h.t2.~ distjnct stages' f.lrst, the 

establishment of academies for higher learning; second, 

the development of secondary schools f~r adolescents; 

and finally, providing universal elementary schools~ 

[! 
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Morris makes the interesting observation that in each case 

an external political event served as the stimulus for the 
[?] 

process of inner growth. 

These three stages of educational development are 
[8] 

attributed respectively to the 
[ 9 J 

Simon b. Shetah, and Joshua b~ 

Men of the Great Assembly, 
[J.O] 

Gamala. In support of this 

theory, the following statement is offered as evidence, a 

statement, incidentally, which in all liklihood is the 

most significant historical document for Jewish educational 

research. For the sake of clarity, the quotation is di-

v~ded into three paragraphs. 

»Verily, let this man be remembered for good, and 

Joshua b. Bamala is his name, for had it not been for him, 

Torah would have been forgotten in Israel. At first, 

everyone that had a father was taught Torah [by the father], 

but he that had no father did not learn Torah. So they or-

.§.!!.l.fl.l!l! When c e d i d they de d u c e t hi s i de a'? I•' rom 1 F' or out of 

Zion shall go forth the Law, and the word of the Lord from 

Jerusalem' [lsa.2.3]". 

"But this measure sufficed not, for that he that 

had a father was brought by him there [derusalem] to be 

taught, but he that had no father did not go there. In 

consequence of this, they ordained that teachers should _____ .. _________ _ 
£.~.-§..~j; ___ E .lLiiLf!.Y9 .. !:.Y __ .fl1£.:tr..!.Q.1 , t o whom c h i 1 d r en s h o u 1 d b e 

'· i. 
I 

[i 

i 

!' 

i' ': .• 
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"Still, when a teacher became ancry with a pupil, 

the latter rebelled and walked away~ In this condition, 

education remained until the time of Josljua b. Gamala, 

.'t..s!~.Q.ll..§l:~-£ih..Ql!.l.Q_~Q..§. __ .§..£!..t_JdJL..t.Q_.Wh.9.ID-.Q.hll..Q.r_q,n ___ ~hi?.!!l..9_}?_2, 
[11] 

b l' 01L£l;h.t _ _g_,t.._ t h§,'-.§,.f;,S!_,..Qf_Ji.iif .. _Ql:~.Y.§!JL.Y..£!§£.§. .. fl 

This reform by Joshua b. Gamala, Drazin holds, was 

instituted about the year 64 C.E. Schools were widely 

established in the towns and provinces, and paren~s were 

exhorted to discharge their religious obligation to teach 

their children, by sending them to these elementary schools, 

where they might receive competent instruction. Those re-

calcitrant parents who refused to send their children to 

the schools, were branded and ostracized as ~") tc5J 'I'VY , 

which term of opprobrium we have discussed in a preceding 

chapter. Drazin concludes that "this is the first instance 

in recorded history that we find an institution of !!..nl.Y,.i}.l:..§.~l 
[12] 

and .Q.QIDJ2Ul.§.QI.X elementary education established. 11 

The question of the "compulsory" and "universal" 

nature of this educational system appears to be a moot 

question and a subject for a great deal of controversy. 

Morris, for example, disagrees most vociferously, and 

pointing out, perhaps justifiably, that the existence of 
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a large illiterate class, the Q /;c.:;) >/V ;y, and the 

contradictory disparity in time between the men, who 

according to tradition were the founders of the school 

system, would lead one to the conclusion that the real 

development of the elementary school as a public insti
('...•J~..~/...·.;·f'·../·,_:.~,."':. ::,J \,~'jj.'\ 

tution did not reach its conclusion until the fourth 

century c. F:_ In justification of this viewpoint, he 

cites the following conversation which took place between 
[13] 

two Rabbis of the third century~ "When R. Hanina and 

Ro Hiyya. had an argument, R. Hanina s~:dd, 'How can you 

argue with 'I me. If the Torah, God forbid, were forgotten 

in Israel, I would restore it by my dialectic powers. 1 

Said Hlyya, 'How CEJ.U you argue with me? I am preventing 

the 'I'orah from being forgotten tn Israel. I go antlplant 

flax and weave nets and catch gazelles. 'rheir flesh I 

give to orphans for food; of the skins I make scrolls on 

which to write out the Five Books of koses. Then I go up 

teach five boys to read the five books, each a dtfferent 
[14] 

bookr 11 ,.. 

One is inclined to feel that perhaps Mr. Morris 

is reading a bit too much into this selection •. As Drazin 

po i n t s o u t , and we ·b e 1 i eve w i t h j u s t i c e , " a 1 though e 1 em en-

tary education had theoretically been made compulsory and 

universal for boys by the decree of Joshua b. Gamala, that 
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did not preclude the possibility of certain villages being 

without facilities for education, especially in the days 

of the dispersion. While it may be true that schools were 

not established in every commanity, they certainly were 

established in the larger communities, and a great many, 

also, in the smaller ones. By the fourth century c. E., 

when one scholar asks another, "ls it possible to find 

anyone without elementary school knowledge?", the other 

replies, "Yes, it is possible in the case of a child who 
[1_'5] 

was taken captive among non-Jews!" Not wishing further 

to prolong the controversy, we conclude our discussion 

of the development of the school on this note • 

So lofty was the role of the teacher in Rabbinic 

thought that God, Himself, is represented as being "en-
[16] 

gaged part of each day ~eaching Torah to little children." 

The patriarch, Abraham, is traditionally considered as 

the first Jewish teacher, and the verse, 11 And in Hj.s J.aw 

doth he meditate day and night" [Ps.l~2], is applied to 

him .. Since Abraham had no teacher himself, how then 

the Rabbis ask -- did he learn Torah? The Holy One, 

blessed be He, made Abraham's two kidneys serve him as 

teachers of Torah, as it is written, Hfiehold, Thou de-

sirest truth in the inmost parts; make me, therefore, to 
[l7J 

know wisdom in mine inmost heart" [Ps.Sl.B]. 

I' 

';.' 

., 

( •\, 



~ .·. 

-133-

Resh Lakish taught that "one who teaches Torah to 

his neighbor's son is regarded by Scripture as though he 

had fashioned him." R. Eleazar said, "It as though· he, 
[18] 

himself, had created the words of the Torah." How do we 

know, Al-Nakawa asks, that when one teaches Torah to his 

companion it is as if he formed him, and brought him into 

the world? Because it is written, "And if thou bring forth 

the precious out of the vile, thou shalt be as My mouth" 

[Jer.l5.19]; "the precious" refers to Torah, while "the 
~ [19] 

v i l e 11 , n e c e s s a r i 1 y , m u s t r e f e r t o t h e '-d "') /C 5) f? II' • 

The teacher was lauded as one who brings peace into 

the world, for Hillel taught, "Be of the disciples of 

Aa~on; loving peace and pursuing it, loving your fe1low-
[20] 

creatures, and bringing them nigh to the Torah" [Aboth 1.12]. 

Moreover, the Rabbis considered the very existence of the 

world to be dependant upon the teachers. Once an eminent 

commission of Rabbis was sent from Palestine to establish 

schools and to appoint toachefs* Upon their arrival at a 

certain city, they found no teacher of Bible or Mishnah. 

Addressing the inhabitants, they called, "Bring us the 

.e:.I!.@..I:.s!J..g.nl!. of the city!" 'rhereupon the town's municipal 

officers were brought forth. The Rabbis asked, 11 Do you 

call .1.h~l!.St the guardians of· the city'l 'rhey are the de.!l-

troyers of the city! 11 Dismayed, the people then in-

quirad, 11 Who, then, are the guardians of the town?" 

t. 
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The answer came, "The teachers of Bible and Mishnah, as it 

is said, 'Unl~ss the Lord guard the city, the watchman wakes 

but in vain' [Ps.l27.1]." 

The importance of the teacher's tole is well illus-

trated by this story. "Rab came to a certain place where 

he ordained a fast because there was a drought. The lea-

der of the congregation conducted the service, and when he 

uttered the words, 'He causes the wind to blow, 1 the wind 

at once began to blow; and when he spoke the words, 'He 

causes the rain to fall,' the rain immediately began to 

come down in torrents! Rab said to him, "What is your 

exceptional merit [that these things occurad]?" He ans-

wered, "I am an elementary teacher, and I instruct the 

children of the poor exactly the same as 1 teach those 

of the rich. If any one is unable to pay me a fee, I 

forego it; I also have a fish-pond, and when I find a 

pupil negligent in his studies, I bribe him with some of 
[21] 

the fish so that he comes regularly to study." 

The saintly regard in which the teacher was held 

is reflected in the thoughts, "Let the reverence for thy 
[22] 

teacher be like thy reverence for Heaven;" "Thy father 
[2J] 

gives thee but the earthly life, thy teacher eternal life!" 

"If one's father and one's teacher be incarcerated in a 
[24] 

prison, the teacher should be freed before the rather;" 

, . ' 
' 
ii' 
! 

' ; ~ 
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11 He who le!J.rns from his associate one chapter, one !l.§.~.Q.h..§,, 

one verse, one saying, or even one letter, must pay him 
[25] 

honor. 11 

Al-Nakawa tells us that "a man should acquire for 

himself both a teacher from whom he may learn, and an 

,• associate with wl;iom he may study; 'Provide yourself with 

a teacher, and get yourself a companion." [Aboth 1.6] 

For all who hearken to the words of Torah from the mouth 

of a sage, in this world, will merit to hear Torah from 

God, lHmself', in the world to come, 'If thou wilt hearken 

diligently to the voice of the Lord, Thy God ••• 
1 [Ex.l5.26]. 

A companion is necessary, for when two associates study 

Torah together, and sharpen each other's minds in li,g}..Q:..Q.h.Ja, 

Scripture accounts it unto them as if they had offered a 

sacrifice to the Lord. Moreover, a man should .study with 

many teachers, for one who studies Torah from [only] .one 
[26] 

teacher, will never see a sign of blessing." 

Our author insists that if a man·.knows Torah, he is 

under obligation to teach it to others~ even to one's ene-

mies; for we learn, "If thine enemy be hungry, give him 

bread to eat"-- the bread of the Torah!, and we read that 

"whoever learns Torah and does not teach it, is like a 
[27] 

myrtle in the desert~" 

Although the chief qualification of a teacher was 

'\1 I 
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his possession of sufficient knowledge of Torah, learning 

was by no means "the be all and end all" that one might 

expect. Qualities of character and piety were emphasized 

almost as much as erudition. Al-Nakawa comments that "if 

a teacher stray from the right path, even though he may 

be a learned scholar, people must not study with him un-

til he teturns to the proper way of life, for it is said, 

"For the priest's lips should keep knowledge, and they 

should seek the law at his mouth; for he is the lli~..f!li!!!l1-&;S?.r. 

of the Lord of hosts" [Mal.2.7]. Thus, one may not study 

with a teacher unless he is like "the messenger of the 
[ 28] 

Lord of hosts .. " 

Physical appearance was not overlooked in the se-

lection of a teacher. No man was considered a true 

scholar unless his outer appearance and his inner life 

corresponded with each other. lie was enjoined to be neat 

and tidy in his dress, for "the scholar upon whose gar-

ment there is a stain is guilty of death" [for he sullies 

the honor and brings to low estate the esteem dde the 

.'Il!lmiQ. ll!!k~mJ, and it is to the discredit of a man of 
[29] 

learning to go about in patched shoes. 

The teacher is admonished to be moderate in his 

food habits, and not to drink over-much, for this leads 

to forgetfulness. He must be modest, patient with child-

ren, for 11 a passionate man cannot teach" [Aboth 2.6), in 

! " 
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order that he might not become infuriated with his pupils 

if it becomes necessary to repeat a lesson many times in 

order that they understand it clearly. He had to have a 

love for his profession, to enjoy teaching li§hmah, to 

be faithful and conscientious in his duties·, and to treat 
[JO] 

with equality the children of the rich and the poor. A 

~oman was not permitted to be a teacher of children, nor 
[31] 

was an unmarried ·man. 

Almost of necessity a teacher had to be an idealist, 

for since payment for teachin[~, .:0...!2.!:. .§.§., was forbidden, h:l.s 

monetary compensation, always a meager subsistence at best, 

merely represented a remuneration for his loss of time or 
[ .32]. 

)1/Ye, )::Jtl-- payment for ttwatohing" the children. 

Frequwntly, teacher• who could so afford, taught without 

payment. Under such conditions, a man who undertook the 

teaching profession was, necsssurily, a man of high charac-

ter, and must have been :tnspired with the feeling that his 

was a sacred callin~. Since no livlih~od was at stake, 

a teacher might frequently turn over his class to another 

whom he considered more competent than himself. In the 

final analysis, the real reward of the teacher lay in the 

position of esteem which he had earned in the grateful 

hearts of his pupils. 

Almost from birth the child would begin to receive 
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moral and religious training in the home. 
'l'he father was 

considered the natural teacher of the child, and as soo_n 

as the lad was able to speak, his father taught him the 

§h~m~ and the rudiments of the Hebrew langua$e• 
Here, 

in the home, the child was introduced to the customs and 

ceremonies of his faith. 
The father was responsible for 

the child's early tutelage, even to the extent of teaching 

him to swim. [Josephus, for instance, relates that when 

his boat was ship-~recked in the Adriatic Sea, he swam all 

night until rescued by another ship.] 
Even after the child 

was brought to school, it was the parent's duty to super-

vise the child's instruction to the point pf visiting the 

school to ascertain if the child was faithfully applying 

himself to his studies. 

It appears that the age at which the child was first 
[.33] 

brought to the ~~~h li~-~~K§.I was not very rigid. Some 

parents brought their children at the age of five; others 

deferred the age of entrance until six or seven, often 

depending upon the child's physical condition. 
This latter 

age, we recall, was the age suggested by Joshua b. Gamala 

in his revision of the school system [see above]a On the 

other hand, there is the oft-repeated statement, "At five 

years [one is ready] for the Scripture, at ten years for 

the Mishnah, at thirteen for the commandments, at fifteen 
[34] 

for Talmud, at eighteen for marriage." 

--------------· 
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From, t he t h i r d c en t u r y C • E • , we have the a d v 1 c e 

given to a teacher: "Do not admit a child under the age 

of six; from, that age and onward admit him, and cram him 

like an ox." In post-Talmudic times the entrance age of 

the child was gradually relaxed, until it became quite 

common for children of four, and even younger, to be sent 

to school. 

The size of the class was limited to twenty-five 

boys for each teacher; if there were forty pupils, an 

assistant teacher was appointed, and an additional teacher 

for fifty. The Rabbis maintained that having more teachers 

served to raise the pedagogic standards, as the teachers 

~ere thereby stimulated to give their best becf.l.USe of the 
[35] 

spirit of competition. 

School hours in Talmudic times were very long, the 

children being taken to the school at sunrise, and after 

a whole day there, would return home in the ~vening. 

Holidays were infrequwnt, the only recess being the relig-

ious holidays and fast days~ Instruction was given only 

part of the day during the three weeks between the 17th 
[36] 

of Tammuz and the 9th of Ab~ Gollancz suggests that the 

reduction of schooJ hours during this period [days of 

sorrow for the destruction of Jerusalem] was due to the 

fact that the pious teachers were in a despondent mood at 

' i: 
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this time, and the pupils, themselves, may not have been 

overly strong, physically, due to the meat restrictions~ 

Attendance was required even on the Sabbath, although no 

new work was introduced, the tims being utilized for a 
[J7] 

review of old lessons. 

Al-Nakawa teaches us that the teachers were requi-

red to carefully examine and scrutinize the students [be-

fore their admission] to ascertain if they possess the pro-

per character qualifications, "for one does not teach Torah 

to a student whose character and deeds are unseemly, or 

to a simpleton. But if a student had strayed from the 

proper paths of conduct, they admonish him and lead him 

back to the upright path, and after examining him they 

·bring him to the (2,/::J,/11 J)"'CJ and teach him. B'or it is said, 

"Whoever teaches an improper student, it is as if he cast 

a stone at Mercury Li.e., it is of so little avail]"; 

"As a small stine in a heap of stones, so is he that giv-

eth honor to a fool" [Pr.26.8] -- and hQ.llQ . .I. 1 here, may be 
[ 38] 

equated with Torah." 

Modern educators would, unquestionably, be interea-

ted in the amazing fact that the Rabbis were cognizant of 

the principle, known in present-day psychological termin-

ology as "individual differences"! Although this concept 

is usually associated with the modern techniques of scien-

tific testing and measurement, the Rabbis not only were 

',' 
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aware of the relative differences w~ich existed among 

pupils, but attempted to classify them. We read, i'or 

instance, "There are four types among pupils; swift to 

hear and swift to lose his gain is cancelled by his 

loss; slow to hear and slow to lose -- his loss is can-

celled by his gain; swift to hear and slow to lose 

this is a happy lot; slow to hear and swift to lose -
[ 39] 

this is an evil lot!" This classification obviously 

refers to the retentive powers of the student, while 

another, refer r l n g to the i.n..t&.l.lig;.Qn.Q.Q o 1' pupi 1 s , is 

the following: "There are four types among them that 

sit in the presence of the sages: the sponge, the funnel, 

the strainer, and the sieve;"the sponge" -- which absorbs 

everything; the "funnel" -- which receives at one end 

and lets it out at the other; the "strainer" -- because 

it permits the wine to flow out, while retaining the 

dregs; the "sieve" --which permits the coarse meal to 
[40] 

escape, and retains the fine flour." Similarly, R. Jo-

hanan b. Zakkai churac~erized one of his disciples as 

a 11 plastered cistern which does not; lose a drop! 11
, and 

another as "an ever-flowing spring." 

Probably the first classification, referred to 

above, was employed in the elementary and secondary schools 

where retentiveness in memorizing Biblical passages, and 

the translation of new words played a vital role. Imngina-

' 11' 



tion and intelligence were of primary importance in the 

colleges of higher learning where the exposition of a text 

or the solution of a legal problem was involved. The class-

ification along the lines of the "individual differences" 

in students was utilized by the teachers by giving addi-

tional drill and further explanation to those pupils slow 

to understand or deficient in retentive powers, and also 

by assigning the brighter pupils, who had mastered a sub-

ject, to coach the less proficient. 

Al-Nakawa points out that "a student should be most 

zealous in honoring his teacher a.nd should .§ .. :t.~!lll in his 

presence out of reverence for him, "Let the fear [respect] 
[ 4.1 J 

of thy teacher be as thy fear of Heaven". A student should 

pay strict attention to his teacher that he ~ay quickly 

understand, and that he not trouble his master to repeat 

many times unnecessarily. At all times the pupil should 

be humble before his teacher, and should strive to serve 

him [pupils were frequently assigned small tasks by the 

teacher]. for thus serving him, the pupil will ever be 

by the side of his masteF 1 and will benefit thwreby. When 

the student llilears a !i.!ailQh.Q, from hts teacher, he should 

never take issue with him, nor should his intention be to 

provoke his teacher for one who quarrels or complains, 
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or thinks disparag:ingly of his teacher,· it is as if he 
[J+2 J 

q,uarreled with the §.h~&h.inah! 

A student Is forbidden, moreover, to give a leg:al 

decision in the presence of his teacher, under penalty of 

death, a prohibition derived from the oase of Aaron's sons 

who died only after they had given a legal decision in the 

presence of their Master, Mosea. 
R. Bliezer once had a 

disciple who gave a legal decision in his presence. The 

Rabbi remarked to his wife, "1 wonder whether this fellow 

will live through the week," and the man actually did not 
[ l} 3 J 

live through the week! 

The teacher, Al-Nakawa urges, should be most pa-

tient with his pupils, not becoming angry with them when, 

because of the complexity of the subject matter, or their 

meager knowledge, they fail to comprehend the lesson~ 

Rather, the teacher should never proceed to new material 

until he is certain that all have mastered the old lesson; 

he is enjoined to pause and review the subject under dis-

oussion as many times as is necessary. 
On the other hand, 

a pupil should not tellthe teacher that he understands the 

discussion until it is absolutely clear to him, but is ex-

horted to ask questions until he fully comprehends. 
Should 

the teacher become annoyed with his numerous questions, 

let the student say, "Master, I must study ~~rah, but my 

intellectual capacity is insufficient to grasp it!" The 

------------------------------



student should never be ashamed to ask questions because 

his fellow students have apparently alreaay mastered the 

subject, for if he hesitates to inquire, the result will 

be that his com~ng to the t)ij/Y J)"'C? is for nought--

"A shy person does not learn, nor can a passionate person 
(1~4 J 

teach!" A teacher should never grow impatient with his 

s t u d en t s i f t hey f ~::ti 1 t o u n d e r s t an d t h e !i£J..l.!!.Q.h.il , u n 1 e s s 

he suspects that they have been indolent in pursuing; their 

studies, in which case he is obli~ed to give them a "tongue-

lashing", shaming them and impressing upon them the neoes-
[45] 

sity of proper study. 

Students were required to adhere to a strict pro-

cedure in asking their questions, Al-Nakawa observes~ 11 0ne 

( should not ask the master a question unless it deal with 

the subject under immediate discussion /
1Jtfc, and should 

never ask a question unless it be earnesto When two stu-

dents ask a question at the same time, one pertinent, and 

the other extraneous, the former is answered. If one ask 

a q u est ion i n v o 1 vi n g H allHD1l!. , and another on Mi.9..r..§...&.h , the 

M1Q..r,g_.§..h takes precedence [just what difference between the 

two Al-Nakawa underst&nds, is not quite clear]; a question 

on Agadah and one on a 

cadence; a question of 

the latter has priority. 

/('IIIli ~1, the latter takes pre

//Y Ill/ f f, and one of .J) ;e, 3)}jd, 

If ~l ('.:J/7 ."q'(YfJ) and a student 
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ask a quesU.on, defell,'nce is shown to the former, while if 

e. student and an ~ );t::i} f?-1 ask a question at the same 

time, the student is the first to be answered~ If two.peo-

ple of equal status ask questions of equal merit, than dis-

cretionary power is given to him to whom the question is 
[46) 

addressed., 

A student should never ask his master a question 

immediately upon entering the classroom, but should wait 
[4.6a] 

until he has rested and his thoughts are composed~ Fur-

ther, he must never ask a question in which another ques-

tion is implied; nor should he ask the master a question 

extraneous to the matter under discussion, lest he em-

barrass the teacher who misht be unfamiliar with the mat-

tar about which the student asked. However, the teacher 

may ask questions of the students, not directly impinging 

upon the subject under discussion in order to ascertain 
[47] 

if they remember what he has previously taught them. 

One should not imagine from the foregoin~ discussion 

that the teacher was e. Rtern martinetQ On the contrary, 

he encouraged freedom of expression on the part of his 

pupils, helping them to overcome their shyness, and dev-

eloping self-reliance. He endeavored to make the subject 

p 1 e as ant to t h e s t u d en t s , by h i s u s e o f m i._4..r...9:..£.h.1.m , m.f.§.h..§:lim , 

and even jokes, in order that the youn~ ones might come 
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to love Torah. 
The relationship between teacher and pupil 

was a reciprocal one -- each could learn from the other. 

In commenting upon the combined verses, "The rich and the 

poor meet together; •••• the Lord giveth light to the eyes 

of them both" [Pr.22.2; 29.13]. the M~k~l~A teaches: If 

the disciple [poor] attends the master irich], and the 

latter is willing to teach him. then "the 
1

ord giveth 

light to the eyes of them both" -- both master and dis
[ 1+8 J 

ciple acquire eternal life! 

With regard to discipline, the Rabbis employed the 

wise psvchological principle, "always push away [the pupil] [1+9] 

with the left hand, and draw him to you with the right!" 

Hence, the teacher should appear to be strict with his 

s tude n t s , yet , at the s am e t i me , win them to him. as f r i end [,50] 

and advisor. 
The injunction to "throw gall among the pupils" 

[i.e., to introduce firm discipline], was not frequently 

followed, lest the results parallel those in the case of 

Gehazi, the pupil and servant of Elisha, who became a rebel 

and led the people astray after a chastisement from the 

prophet. 

Muimonides tells us that "the teacher may inflict 

punishment ~pon the school children that they may fear 

h i m ; but h e m u s t not s m i t e t h em w i t h hrlX:ft.d. an c1 .Q..!:.lt@ 1 t .2:,; 

------------------------------
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he should, therefore, not strike them with rods or sticks 
[ .?1 J 

b u t w i t h a ~m.!ill .§.:.t.r~ll • 11 ·r h at t h i s 11 s t r a p 
11 

may have b e en 

resorted to on occasion we may infer from the following 

amusing, although semi~tragic story. The boy Samuel [later 

famous as physician and astronomer] was once found weeping 

by his father. Questioned as to the cause of his tears, 

the boy replied, "My teacher beat me!" 

"But why?"t the father interrogated. 

"Because he said to me, 'You were feeding my son [domestic 

duties were often assigned by teachers to their pupils], 

but you did not carry out the reli~ious observance of 

washing your hands before doing so'"• 

"And why did you not wash your hands?", the father asked. 

"lt was .hi§.. .~Qn. ·who ate, so why should I wash'?" 

mrt is not sufficient that your teacher is ignor~nt of the 
[52] 

Law, but he also beats you!", the father angrily ret~rted. 

However, patience rather than corporal punishment 

was the general rule. Al-Nakawa tells us that a teacher 

should be strict and should never be flippant in the pre-

senoe of his pupils, neither bantering nor fraternizing 

with them. "He should always seek to inspire them with 

awe and the sincerity of his purpose that they might 
[.5JJ 

quickly learn." 

There is also a certain respect which is due the 

' ' ' 

·, 
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tl )qf'ly J>''e itself, as our author explains. 
"One may 

not speak in the House of Study, except words of Torah. 

Netther may one s~eep in the {2/~j'/JJ J)'~, not even a 

short nap, for the punishment of one who so dozes is that 

h i s w i s do m w j, 11 t u r n t o r a g s , a s i t i s w r i t t en , 
11 

And 

drowsiness shall clothe a man with rags" [Pr.23~21]. 

Even if one sneezes in the school, they may not respond 

with 11 3'J;c/QJ/" --health! And it goes without say-

ing, of course, that other matters are strictly forbidden, 

f 0 r J) 0 J :J 3) J) ) ? ./) e I C3? /Y 3)}1 Jl/17 e ') q {V :;I J) I? ..fl e P1? 

the sanctity of the House of Study is greater than that 
[54] 

of the House of Assembly [the SynaEogue]. 

One should study Torah ~~~£~ Q~~' for it is written, 

"And the people went out and gathered the thing of a day 

in its day" [Ex,l6.4J and "Blessed be the Lord, day by day 

He beareth our burden, even the God of our salvation" [Ps.68.20]. 

God said to Israel, "By the measure by which a man measures 

it, so shall it be measured to him. I, indeed, have giv~n 
[_~5 J 

you the Torah, that you may work in it every day." 

The Torah that a man learns is imperishable, for 

Al-Nnkawa tells us: "Gteat is Torah for it cannot be ex-

changed for another matter! 
R. Simeon said, 'There is a 

parable of tv1o business men who said, 'Come, let us trade 

i . 
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our merchandise. t 'rhey exchanged their Wttres and when 

the transaction was completed, neither had that which 

had been originally been hiso 0 o n t r as t t h i s w i t h ' I C!CiJ 

.3)//..}\., 'When two scholars meet, one of whom has studied 

;g71/IV )qO, and the other J) I ;5)(( 1~-o, and they 

decide to exchange what they have learned by teaching one 

another, the result is that ultimately both of them have 
[.561 

.Q.Q.!J..bl.~ the knowledge that they had formerly., 
11 

Even if one study Torah diligently and lead a pious 

life, performing numerous meritorious acts, let him not 

say, "It is unnecessary for me to continue to do so in my 

old age! 11 But let him bethlnk himself of the sun, the 

moon, and the other heavenly constellations which rise and 

set, day after day, in order to do the wlll of their Crea-

tor. They do n9t say, "l have already paid my homage in 

the morning; why should I do so again at night?
11 

Never-

theless, they make obeisance to God at night, Therefore 

a man should say: Just as these heavenly bodies rise and 

sat each day to do the will of their Creator, even though 

they need no sustenance~ how much the more should I, who 

am dependent upon God for sustenance both in my youth and 
[.57] 

old age, do His will. R. Ishmael said, "lf you have stud-

ied Torah in your youth, study it in your old age, because 
[.58] 

you do not know which you will retain." 
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The value of .in.:l.i.~.n.s..i.Y.e rather than extensive 

study is beautifully reflected in the following fantasy, 

which, since he gives no source, may have originated in 

the fertile mind of Al-Nak~wa. A story is told of a stu-

dent who lived all alone and who studied the tractate 

R a~i.U h. '1' hi s em b r a c e d the en t i r e s co p e of h j_ s s o h o l a r ·~ 

ship, but he studied this one tractate so well that he 

mastered it completely, even to the extent of knowing it 

from memory~ All his life was spent in the company of 

this one book, and when he died, no one even realized 

his departure, for all that survived him in his household 

was the tractate ll~~i~£h• 

But strangely enough, as his body lay unattended, 

a woman appearedas if from nowhere, and began to weep and 

lament as if she were mourning for her husband, Her 

wailing soon attracted a large gathering, to which she 

appealed: "Vfeep for this ilhLJ..aJ..d and bury him with great 

honor, and pay homage at his bier 9 for he honored me all 

his days, and I was not forsaken or forgotten while he 

liv<:..d. 

Immediately all the women sat round about the oaf

~ 
fin and made a great 'JJ.Q.§..J)/s! for the sohol ar, while the 

men busied the~selves with the shrouds and other matters 

necessary for his burial, and they laid him to rest with 

great honor. All the while the woman wept bitterly, and 
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when the people asked her name, she replied, "ll!l:~1~Slh
11

! 

After they buried the saintly student she diappeared, 

and the people realized that she had been the tractate 

.H.!!.~.i.,u.h who ha.d appeared to them in. the guise of a woman .. 

For she had come, when the student died, to mourn for 

him -- who had no other mourners -- and to bury him res-

pectably, since he had faithfully studied her throughout 

his lifetlme. And if this ~h.lh.U..d. who studied but one 

tractate during his life was so honored, how much greater 

will be the reward of him who studies much Torah and Tal-
[.59] 

mud, and raises up many disciples. 

One should not study '8>1/fl ">}c~ alone, but should 

study with a companion. This we derive by analogy. Since 

the words of Torah are compared to fire, "Is not My word 

like as fire?" [Jer.23.29], and we know that fire does not 

ignite of itself or burn when isolated, so the words of 
[60] 

Torah are not preserved by one who studies them alone. 

One should study when he ts ~roung for "He who 

learns when a youth is like ink written on new paper; 

while he who learns when he is old is like ink written 
[ 61] 

on erased pap,r." That which one studies in his youth 

will be retained longest, while that studied in one's 

old age will be retained only with difficulty. Ona should 

set fixed times for his study and should not say E>JiD/C..Q..J~ 
3)J(J;c , "when 1 have lej_sure I will study" 
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[62] 
for perhaps you will na~er have the leisure. A man should 

not say to himself: I have learned Torah and Mishnah today, 

tomorrow I need not learn; I have given charity and done 

good deeds today, tomorrow I need not. But he should r&-

fleet that after a while comes death, and he will have 

to render account unto his Creator. 

A student must give his undivided attention to 

Torah and must concentrate upon his studies, for we read, 

"He who is walkin~ by the way studyinE [Torah] and breaks 

of'f his study to say, 1 How fine is that tree, how fine 

is that fallow! 1 , Scripture regards him as j_f he had for-

feited his life." tAboth. 3.9] 

The Rabbis made numerous recommendations regardin~ 

( the proper tj,m~ for study, pointing out that study at 

night was particularly advantageousft Al-ftakawa suggests 

that "if a man is unable to study the entire day, it is 

sufficient if he studies two fllll..l!.Qha.§. in the morning and 

two in the evening. And let a man not say 'I have already 

engaged in Torah this morning; it is sufficient. 
1 

But if 

he study Scripture in the morning, let him review again 

in the evening, in order to fulfill the Biblical injune-

tion: "And thou shalt speak of them when thou liest down 

[this is the evening], and when thou risest up [this is 

the morning]. 11 [Deut .. 6.7] •. But if one does not so, but 

says that Yf!!e .})JC >7(' in the morning is enough, of 
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such a person Scripture says: "He that turneth away hts 

ear from hearing the law, even his prayer is an abomina-

tion. 11 [Pr. 28.9] R. Joshua said, 'If a man studies two 

!!..!'.1:.1.\!ch.l!;!!, in the morning and two in the evening, and dur-

ing the day he labors at his occupation, it is accounted 
[6.3] 

unto hlm as if he had fulfilled the Torah.'" 

The Rabbis ordained that those who study Mishnah 

should study it both morning and night, in order to ful-

fill the Biblical injunction, "The Book of the Law shall 

not depart from your mouth and you shall meditate upon 
[ 61.~] 

it day and night." [Josh.l.8] R. Hozekiah and R. Isaac 

a·rose at mi . .il!li.llhi to busy themselves in Torah. R. Isaac 

opened [his discourse] with the Scriptural v~rse,"Bless 

ye the Lord, all ye servants of the ~ord, that stand in 

the house of the Lord in the night sessions." [Ps. 134.1] 

Who are the servants of the Lord? Those who trust in Him 

and His Law; who arise at midnight to study Torah and 
[6,5] 

proclaim the unity of His Holy Name. 

The precedent for studying Torah at night cornea from 

Moses. "And [Moses] was there with the Lord forty days 

and forty nights; he did neither eat bread nor drink water." 

[Ex. 34.28] He ate no bread -- but tho bread of Torah; 

and drank no water -- but the water of Torah. Moses 

studied Torah during the day and repeated it during the 

night --by himself, doing so in order to teach Israel to 

____________________ ......... .. 
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[ 66 J 
occupy themselves in Torah both day and night •. 

Al-Nakawa repeats the traditlon that 11 God creates 

Is,rael anew ~..Q..h QQ,,:Z because of' tho merit of the Torah in 
[67] 

WhiCh they Steep themselVeS dur1ng the ni.Wtw II J?urther ,, 

the Torah that a man studios at n1ght is easier to grasp 

and makes him wiser than that studied during the day, 

11 Wl1ere j. s God who ll:i~re·l:;h i '""h · ht h t l <~ v s on g s . n ·" e n 1 g ; w . o e a: c 1 e s 

us more than the beasts of' the earth, and it maketh us 
[68] 

wiser than the fowls of heaven~" [Job. 35.11] Not only 

this, but th~ Torah that a man studies by night will be 

retained better than that studied by day •. R. Elea~ar 

taught, "A house in which no words of Torah~ are heard at 

night will be consumed by fire, "A fire not blown by man 
[69] 

shall consume him [it]." [Job. 20.26] Resh Lakish said, 

"Whoever is busy with Torah at night has a ribbon of grace 

drawn over him by the Holy One, "By day the Lord will c;om ... 

mand His loving-kindness [ q!J/71, and in the night His 

song shall be with me." [Ps442.9] All who occupy them-

selves in the Torah j. n this world -- which may be com-

pared to the night, God will draw a r:l.bbon of grace in 
[70] 

the world to come -- which may be compared to the day. 

The .12la~ in wh:lch a man occupies himself in Torah 

is also a matter of serious consideration. Although Raba 

says that a man should study in any place that his heart 
[71] 

desires, Al-Nakawa Ul'$BS that a man should alwaya fix a 
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.r.~E.1!l]:.t place for his studies, not to study one day in 

one place, and the next day in another; "If one fixes a 

regular place for his studies, his enemies will falli be
[72] 

fore him." He quotes further, "They who strive to study 

in the e );;jty:i) J) 'C3 and in the ,..]lo,.r:i"5) Jf'C', their stu-

dies will be established, for it is written, 'All who la-

bor in their studies in the House of Assembly will not 
[7 .3] 

quickly forget [their.atudies]." 

Scholars, even though engaged in a journey, are 

obliged to occupy themselves in the Torah, for "Thou shalt 

speak of them when thou sittest in thy house, when thou 

walkest by the way" [Deut.6.7]. It is taught that if two 

f'#Jn 7~'/ii~.Jl proceed on e. journey, and there are no words 

of Torah between them, they are deserving of being burned 
[ 71+] 

with fire! Moreover, a student is obliged to ch,nge his 

residence, moving from his own city if there is no teacher, 

to another city where he may find a teacher with whom to 

study. "Great will be the reward of one who moves from 

one city to another in order to study." Most significant, 

is the observation: "Even if one is a great sage, he will 
[?.5] 

receive more respect in a city other than his own." 

A student is enjoined to study Torah before he mar-

ries, for if he marries before he has studied, his mind 

will no longer be free for study. But, not~mindful of life's 

realities, the Rabbis ordained that "if one's sensual de-

sires prevail upon him to such an extent that he cannot 

dismiss them from his mind, then such a man should marry, 



-156-

[76] 

and afterwards should devote himself to study." As a 

matter of fact, the Rabbis maintained that study conquers 

the evil inclination, for the School of R. Ishmael taught: 

"My son, if this repulsive thing [the evil inclination] 

assail thee, lead him to the e")';ijty5} Jl'?. If he is of 

stone, he will dissolve; if of iron, he will be shattered 

to fragments, for it is written, 'Is not My word as fire, 

saith the Lord; and like a hammer that breaketh the rock 
L71J 

in pieces?'" [Jer.23.29] 

It is significant that the teachers had no need 

to resort to their own unguided judgment in the matter 

of teaching methods and principles, for there was a large 

( body of rules and traditions at their ready command, 

methods and principles, incidentally, which anticipate 

by some two thousand years the pedagogic practices in 

vogue by our most modern educators. 

First, the subject matter had to be commensurate 

with the age and capacity of the child. Hence, the pre-

scription: "At five years, M1.kJ.:l1., the language and sub-

s t an c e o [' t h e H o 1 y W r i t i n g s ; at t en y e a r s , t h e ~J.Jib.Jl.!!h. , 

the study of practical laws and duties; at fifteen, 

Q~m~~~. the deeper study of religion." 
God revealed 

Himself on Sinai to the adult, the aged, and the children, 
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according to the capacity of each class; and ~ducation 
[78] 

should proceed along similar lines. 

Teachers, furthermore, were advided to be concise 

in their speech, and to teach rather than preach. 
Expl an-

ations were to be clear and succinct, which probably accounts 

for the terseness of expression of the Tannaitio writings. 

Teachers obeyed the dictum: Always teach your pupils in 
[79] 

the shortest manner. Pupils were encouraged to use only 

clean and wholesome language, emulating the speech of their 

masters., 

The pr i no i pl e of .m.JJ.l.t.lll!1 112.11 .ll\.\!l.t . ..!1 was a fund~~ mental 

law encouraEed by the sages. "Grasp much and you will re-

tain nothing; grasp a little and you will retain something." 

Raba said in the name of H. Huna 1 "What is the meaning of 

the verse, 'Wealth gotten by vanity shall diminish, but he 

that gathers little by little sha.ll increase?' [Pr.l3611]. 

If one takes his studies by heaps at a time, he will bene-

fit but little, but if one gathers [knowledge] little by 

little, he will acquire a great deal~" R. Shesheth said 

that the wise scholar who gathers his knowledge little by 
[80] 

little, will amass a great store of kn6wledge. 

Teachers sought to make their instruction interest-

ing, so that the pupils would be stimulated and eager to 

acquire knowledge. Raba was in the habit of introducing 

I.:'. 
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his remarks with something bright and sparkling, thus pla-

cing his auditors in a joyous mood, before preceding to 
[81] 

the subject of his discourse. Other similar techniques 

employed were the cross-questioning of students to sustain· 

their attention, and sharpen their critical faculties, and 

varying the themes to sustain interest [and early recogni-

tion of the limited "attention span" of young children]. 

Sometimes the teacher might even present his pupils with 

a false statement in order to sharpen their wits. In cor-

recting the tea~her in such an instance, the pupil must 

say very humbly, "Have you not taught us before the con-
• [82] 

trary, our Rabbi?" 

However, the teacher was most careful not to expose 

the pupils to error, for Akibn advised his disciples, 

"When you teach your son, teach him out of a corrected 
[83] 

book." 

How were the classes conducted? Pupils followed 

the Biblical precept, "thine eyes shall see thy teachers" 

[Isa.30.20], for in facing the teacher the pupil could 

better bear and understand his words. Maimonides tells 

us that "the master sits at the head[ of the class], and 

the disciples sit in a graland-shaped semi-circle before 

him, so that all can attend the master's words. The mas-

)er shall not sit on a chair and his students on the 
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ground, but they should either all sit on chairs or upon 

the ground., In the days of yore, the custom'was for the 

master to sit, and the disciples to stand during instruo-

tion, but before the destruction of the Second Temple, 

the universal rule was inaugurated to instruct with the 
[84] 

students seated." 

Lessons were recited £!...1!..!Lt:9..U by the stud<'lnts, for 

the purposes of retention and comprehension. The Rabbis 

taught that one who studies aloud [hears his own voice], 

his studies will be established, while one who does not 
[8.5] 

study in this wise, will quickly forget. It may appear 

curious to us that the "modth" is the organ connected 

with the study of the law; with us it would be the QY.f}..~ 

But apparently, the ancient world maintained that all 

true study was accomplished by readtng aloud., Reading 

with them was almost always "reading aloud." Thus, what 

we term "Scripture", they called ".M.i.k . .r.£J..."-- "reading aloud" 

or "lecture". It is said that a pupU of R. Eliezer for-

got in three years what he had learned, because he studied 
[86] 

without speaking his leas ons aloud. 

Usually students would memorize their lessons by 

repeating them with an intonation in a form of a song. 

Drazin suggests that this would explain the words of R. 

. [ 8 7 J CJ I ..., s-.J 2 )/Y ..3 & /"' J./C? ) ,# ~ 
Ak~ba: I ;I 

["A song each day"], as meaning simply' be certain to study 

------------------------------
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[ 8 8·] 
Torah every day of your life! It was believed that such 

study by means of cantillation assisted in better retention, 

and the swaying of the body during study was supposed to 

serve a similar beneficent purpose. 
Some teachers em¥loyed 

[88a] 

m.n.run.o.n.i.~ .d.~.Y.l.Q.iUl. t o a i d t h e s t u d e n t s i n m em o r i z at i o n ,. 

Another fundamental pedagogic principle employed 

w a s .r.ft.J:.St:t.1:!i.i.2.D. , [ ..r.!l..n.~Z.t...i.t.iSl !! . .§.:!/. mn.:lt.S!.I. s t .!!QiQJ:J.lml , t h e a b an -
[89] 

donment of which, Moore claims, 11 in the vagaries of 'educa~ 

tional psychology' is one of the chief causes of the in-

feriority of our 'new' education." 
Constant repetition, 

the Rabbis taQght, not only assured retentiveness but also 

produced greater clarity~ 
It was Hillel's suggestion that 

one who studied his exercise one hundred and one times, [90] 

was superior to him who studled it but one hundred times. 

'I' he t r f.t d i t i o n t o r e p e at one 
1 
s 1 e s s o n f.Q1!.1: j).. m.Qf!. , 

Al-Nakawa teaches, comes directly from the precedent of 

Moses·~ 
For the Rabbis taughtl What was the procedure of 

instruction [in the Oral Law]? Moses learned directly 

from the Almighty. 
Then Aaron entered and Moses taught 

him his lesson. Aaron then moved aside and sat at Moses' 

left hand. 
Thereupon Aaron's sons entered and Moses 

taught them their lesson. 
The s~ns then moved aside, 

Eleazar taking his seat on Moses' right hand, and Ithamar 

on Aaron's left. 
[R. Judah stated: "Aaron was always on 

Moses' right!") Thereupon the elders entered and llose& 
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taught them their lesson, and when the elders moved aside, 

alL the people entered and Moses taught them their lessnn~ 

Thus it followed that Aaron heard the lesson four 

times, his sons three times, the elders twice, and all the 

people once. 
Then Moses departed and Aaron taught [the 

:remaining; ones] hiH lesson, after whi.ch Aaron departed and 

his sons taught them their lesson. 
The sons then withdrew 

and the elders taught the people their lesson. It thus 

follows that everyone heard the lesson !.2..\!l:. .t.ime§.! R. 

Bliezer therefore inferred: It is a man's duty to teach 

his pupil his lesson four times. 
For if Aaron, who learned 

from Moses 
who received it directly from the Holy One, 

blessed be He, had to learn his lesson four times, how 

much themore so an .QXl1.in.~.r..Y.: IL~...Y_.Qeni who learns from an 
[91] 

Ql.:Jiin..!!r..x i§..~.Q..l:uz..r ! 

Since most of tho studies had to be memorized by 

the pupils, it became oustomary for the teacher to re~ 

peat the lesson four times, generally following the pro-

cedure of introducing a new lesson in the evening, re-

peatin~ it in the morning, again at noon, and finally in 
[92] 

the afternoon. R. Akiba said: Whence do we learn that a 

lesson should be taught until the students are well 

versed in it [ /'i>C' '5)1/dJl~ ] ?: 
From the verse, "Put it 

in their mouths!" [Deut. 31.19]. 
And whence do we learn 

that a man should repeat his lesson, systematically, 

four times before teaching it pib~icly? From the verses, 

----------------------------
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"Then did lie aee [one] and declare [two] it; lie established 

it [three ] , yea , He s ear c he d it out [four ] " [ Job •· 2 8 •. 2 7. , 

2 8 ] "' And on l y a. f t e r t h at , " And unto rna n He s a l d , ' B e h o 1 d ,. 

the f e a r o f the L o r d i s w i s do m , a. n d t o d o part f r om e;Wi 1L 
[9 3] 

is understand1ng." Truly, one who does not repeat what 
[94] 

he has learned, is like one who sows but does not reap! 

Al-Nakawa continue& that "when one occupies him~ 

self in the study of Torah regularly, each time he will 

discover something new and it will be as dear to him as 

if he were reading it for the first time. We recall that 

with reference to the text, "Loving hind and graceful 

roe" [Pr. 5.19], R, Samuel b. Naohmani expounded: Why 

are 5}/f..J) "7e:JJ compared to a "hind"? To teach. you that 

just as the hind is loved by its mate at .~all. times as 

muo..h as at the first hour of' their meeting, so tt is with 

the wo,rds of Torah. They are loved by those who study 

them at all times as much as at the hour when they first 

made their acquaintance. "And a graceful roe"? Because 
[9.5] 

the Torah bestows grace upon all those who study it." 

One is encouraged to review his studies in order 

not to forget them, "Only take heed to thyself and keep 

thy soul diligently, lest thou forget the things which 

thine eyes saw." [Deut, 4.9] This teaches that when one 

forgets Torah he transgresses .11'!:.2. negative commandments 

[ !7.:J~J) jif)! 
1

;;;11e1 );1/Q..n J •. When one forgets 



words of Torah, they become very remote to him. 'rhis is 

illustrated by the following parable: two travellers se-

parated from one another at the crossroads, one going a 

mile to the north, while the other went a mile southward. 

Thus they are now .tl'!2. m i 1 e s, d i stan t f :rom e a c h o the r , al-

though neither of them actually traversed more than .Q.:.!1Q 
[96] 

"~' mile! 

( 

Resh Lakish urged his students to systematize their 

studies, for he said, "If you see a student to whom his 

studies [come to him] as hard as iron, it is because he 

has not systematized his studies, as it is said, "If the 

iron be blunt, and one does not whet the edge, etc." 

[Eccles. 10.10]. What is his remedy? Let him attend the 

school more regularly, "then must he put to more strength~ 

l)ut wisdom is profitable to direot 11 [Ibid.]-- how muc.h 

more profitable would his efforts have been, had he sys-

tematized his studies! Resh Lakish made it his custom to 

repeat his studies f.Q~ times, in systematic order, 

corresponding to the forty days during which the Torah was 

given, and only then would he appear before R. Johanan~ 

R .. Adda b. Abmhu made it his practice to repeat his studies 

in systematic fashion _t]!~ll1~-f..Q..l!.!: times,corresponding to 

the twenty-four books which constitute the 1'.~.n~ch, and 
[97] 

only then would he appear before Raba. The story is told 

of R. Akiba, who, while in the Synagogue, was called upo n 

by the }!23~ h'S'e to coma up and to reud from the Torah, 



Akiba refused this honor, inasmuch as he had not prepared 
[98] 

the .I?.fl!.Q:J!.h..Q. beforehand • 

In concluding this treatment of pedagogic method~ 

and principles, we cite that Tannaitic statement which 

pres(~nts the forty-eight qualities by which true 1 ear-

ning of Torah is acquired, in which a number of the prin-
~ ~,., 

c i pl e s discussed a hove are .included. 11 Torah is greater 

than priesthood or kingship; for kingship is acquired by 

thirty excellences, and the priesthood by twenty-four; 

but Torah by forty-eiGht. And these are they: by study, 

by the hearing of the ear, by distinct pronunciation, by 

the understanding of the heart, by awe, by reverence, by 

humility, by cheerfulnes5, by atten8ance on the sages, by 

consorting with fellow-students, by close arGument with 
( 

disciples, by sedateness, by knowledce of the Scripture, 

by knowledge of the ~ishnah; by moderation in business, 

in worldly occupation, in pleasure, in sleep, in laughter; 

by long-suffering, by a good heart, faith in the sa~es, 

resignation under chastisement, by being one who recog-

nizes his place, that rejoices in his lot, that makes a 

fence around his words, that claims no merit for himself; 

by being one that is beloved, that loves God, that loves 

mankind, that loves well-doing, that loves rectitude, 

that loves reproof, that shuns honor, that boasts not of 

his learning, that delights not in making decisions of law, 
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that helps his fellow to bear his yoke, that judges him 

favorably, that establishes him in the truth, that estab-

lishes him in peace, that occupies himself assiduously in 

his studies, that asks and makes answer, that hearkens and 

adds thereto, that learns in order to teach, that learns 

in order to practice, that makes his teacher wiser, that 

retells exactly what he has heard, and that reports a 
[99] 

thing in the name of him that said it." 

Although Al-Nakawa has not a word to say about the 

specific content of education [other than !Q£Ah in general] 

i n h i s 1 o n g; c h tq)'t e r o n 1 a.l.!JLll.d. !Q.r.!l:..h , w e f' e 13 1 t h a t o u r s t u d y 

would be incomplete if we failed to add a brief word in 

this regard. 

The subject matter of the elementary school. was re-

la.tively uniform, consisting of M.1.lu:.ra [the stttdy of Scrip-

t u res or .r.~l*£.1~] , which emb rae e d tht) Penta t euc} h, Prophets , 

and Hagiographa. The major emphasis, however, was always 

placed upon the Pentateuch or Torah, since it contained 

the Divine Law which guided the lives of all Jews. The 

child was first introduced to the Hebrew alphabet, and was 

required to identify each letter by name, sound, form, and 

perhaps even the numerical value of the letters. 

alphabet was utilized for moral and religious instruction 
[100] 

is illustrated by a remarkable Talmudic passage. 
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After mastering the alphabet, the child wws taught 

to identify complete words, which was not altogether a 

simple task, inasmuch as Hebrew has very few vowels; hence, 

the child had to become familiar with the meaning of the 

context. 
Tradition has it that the first Biblical book 

to which the child was introduced was not 2:..!2.!LQl!11it as might 

be expected, but ~~yltt~~· 
The reason for this choice 

is thus stated~ "Why do we start the children with Leviti-

cus and not Genesis? The Holy One, blessed be He, said, 

'Since the children are pure and the sacrifices are pure, 

let the children come and occupy themselves with things 
[101] 

that are pure. 111 It has been sugt;ested that the custom 

of reading Leviticus first originated after the destruction 

of the Temple by Titus, in order that the child might be-

come aware of Israel's lost glories, and the significance 
[102] 

that the Temple held in Jewish life and hopes. 

Since the majority of the people spoke !LJJ:I!!]:l...Q. in 

the Talmudic period, the child was taught to translate the 

Biblical text in that language. Pupils were expected to 

memo r 1 z e who l e pas s ages Y.f:Lr.h,g:1.11!!• F o r t ext - b o o k s , t h e 

Bible was written on separate scrolls, the Pentateuch being 

thus transcribed on five diffarent scrolls. 

Although lv1~.k..rll was truly the all-inclusive sub,ject 

matter of elementary instruction, we must remember that it 

w a s no t t au g h t as li . .:t~.r:.raJ~ . .lll: ~ b u t a s l..Lt~! It was the Book 

_________________ ... 
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[B~ok] of Life, by virtue of whose study the chiid learned 
so 

religion, ethics, and morality. Knowledge was/closely in-

tar-twined with practice that the two were practically in-

dissoluble! The elements of arithmetic, geography and his~ 

tory were probably taught in conjunction with the reading 
'"l>t":~o.><'"-'-

of Torah. The child also learned to memorize certain pra-

yers of the Synagogal liturgy, to compute the Jewish calen

dar year, and even mastered oral Hebrew through the study 

of the Bible. We have already observed in another chapter 

that the child entered the school with a certain basic know-

ledge acquired from his parents in the atmosphere of the home. 

The content of secondary education was Ml.:i!..h.n.al!,. 

Unlike M.ikl:!it whlch was written, the !:'!i..!ihn.Jah, or Oral Law, 

had to be memorized by constant repetition. Such study 

provided a great deal of indirect learning, for si.noe the 

complicated details of the laws of Torah involved many 

subjects, the student soon became familiar with the mathe-

mat'ics and sciences extant 1n those times> •. For example-t 

in learning the laws of permitted and prohibited foods~ 

and the laws dealing with the various imperfections which 

render animals unfit for sacrifice, the student acquired 

some conception of phy~iology, zoo~oty and medicine. In 
'~'~''"••' - •' \'"" "•'- • •··~· 

0 
•-,, >o •·~· c-' .-·"·· ' " -~.., ...... ~···-~·- .-•·•·•'-."•-! 

lemrning to reckon the Jewish calendar, he became familiar 

with the elements of mathematics and astronomy. Some 

k now 1 e d g; e of b o t a n y a.n d a g r i c u 1 t u r e w a .s o b t a i n e d w h en h e 

studied the laws applicable to mixing and planting seeds. 
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The elements of architecture were present when the laws 

relating to the building of the Temple and the tabernaele 

were discussed., These subjects, of course, were never 

approached directly, but were associated with the chief 

content of education -- Torah! 

'fhe content of higher education was known as ]'_t:):.l;• 

11!.\:!..!i or .M1.2...t!!:Sh, the 1 atter term referring to the method 

of exposition employed in the academies of higher learning~ 

,T.alm]!Q., the more g;eneral term, meaning 11 study 11 or "learn-

ing" refers to the already formulated expositions. 

Was the study of secular knowledge encouraged? The 

study of foreign languages furntshes an excellent illus~ 

tration. Unquestionably, many Jews undertook the study 

of Greek during the Hellenistic period, and we have some 
[ 10 .3] 

evidence that some even attempted to l~arn all the lan-

guages current at that time, about seventy ln. 12.t.2.• In-

deed, in proof of this, many foreign words are found in 

Tannaitic writings. Most interesting in this connection 
[104] 

is the testimony of Josephus* "I have taken a groat deal 

of pains to obtain the learning of the Greeks and to un-

derstand the elements of the Greek language, although I 

have so long accustomed myself to speak our own language, 

that I cannot pronounce Greek with sufficient exactness; ... 
for our own nation does not encourage those that learn 

the languages of many nations ••• because they look upon 



- ~t-i 

this sort of accomplishment as common, ••• but they give 

him the testimony of being a wise man, who is fully ac~ 

q·uainted with our laws, and is able to interpret thei.r 

meaning~" 

The following statement recorded in the Talmud 

would seem to indicate that secular knowledge was encour-

aged. 11 The man who understands astronomy and does not 

pursue the study of it, of such a man Scripture says, 

'They regard not the work of the Lord, neither have they 
[10.5) 

considered the operation of His hands' [Isa. 5.12]." 

We also note that many Jews were skilled in gymnastics 

and military affairs. A~ter the dispersion of the people 

with tho dissolution of the Jewish state, education was 

greatly influenced by the various countries in the 

From the thirteenth 

sciences [ ../1//l'.J/J i''t/~e] 
century and onward, the seven 

comprised the prescribed cur~ 
[106] 

riculum among Jews as well as Christians. 

i.Q.JJ.l[, written by Joseph b. Judo..h ibn. Aknin, of Granada, 

at the close of the twelfth century [a work with which 

Al-Nakawa must have been familiar], recommends the pursuit 

of the following order of studies: reading, writing, Torah, 

Mishnah, Hebrew grammar, poetry, Talmud, philosophy of 

religion, logic, arithmetic, geometry, optics, astronomy, 
[107] 

music, mechanics, medicine and metaphysics •. Why the)l, 
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one may speculate, does Al-Nakawa completely disregard 

t h e i m J? o r t a n t a s p e c t o f ..c..u.r.....rl.Q..ll.l.J!.m. i n h i s t r e a t m en t. o f 

T ml m u d T o r a h i n t h e M.t!D...Q.I..l!.t.h. ll..!l:.::.M~QL ? E l t h e r h e d i d 

not consider it germalne to his treatment of the subject~ 

or perhaps, because of the troublous nature of his times, 

he may have felt a compelling urge to cast off the so

phisticated secularism which characterized his age, and 

to return, n~stalgically, to the "old paths and the good 

waya" of his fathers -- to gain comfort, strength and 

inspiration from the vitalizing words of Torah. 

Before one can begin to speak of feminine education, 

he must first be cognizant of the status enjoyed by the 

Jewish woman. Judging from certain legislation which one 

finds, it would be difficult not to draw the conclusion 

that women were regard~d as inferior to men. Women, for 

example, were not permitted as witnesses or judges. They 

could not be lncluded in the .m1.n.Jrl.Ul required for worship 

services~ Like slaves and minors, they were exempt from 

observing a number of precepts, and a wlfe was subject to 

the will of her husband in regard to divorce. Un the other 

hand, we note certain statements recorded that sound an 

entirely flifferent note, as for example the prophetic ut

terance: "She is thy companion, and the wife of thy coven

ant" [Mal.~l4], or "let a man see to it that he pay the 
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proper respect to his wife, for it is through her that 
[108] 

a blessing will rest upon the house." 

It would appear that parents usually desired sons 

in preference to daushters, since the latter required a 

great deal more care and anxiety; a morally derelict 

d~hter was regarded as the greatest calamity that could 

befall parents. But a more important factor, and much 

more idealistic, for the preference of sons was that since 

women were exeempt from fulfilling most of the positive 

precepts of the Torah, the observance of which was res
[109] 

t r i c ted to a c e r t a i n .:t.J m~. o r ~.!2..!!1l.Qll , t h e y we r e thus 1 i -

mited in their ability to serve the Almighty. Sons, how-

ever, might serve Him completely, without such limita·tions. 

Girls and women were not included by law in the 

sphere of the educational program. Girls were not accep-

ted as students in any of the schools, nor were women 

permitted to teach. F' at h e r s we r e no t Qhligg_ t e d_ to t each 

their daughters Torah, not, for that matter, were women 

I.ftU.ll.r..fl.fl. t o t e a c h i t t o t h e i r s o n s • This does not mean 

that the girl receiKed no instruction whatsoever; to the 

contrary, they did receive training in hl1k!.~• the reading 

of Scripture, from their parents. Since parents were 

particularly concerned ab-out the J.llQ..I:..§-.1 education of their 

daughters, they were careful to instruct them in those 
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Biblical maxims th~t stressed proper conduct and upright 

moral behavior. 
Since the education of the girl was re-

ceived solely from her parents, it, consequently, varied 

in direct proportion to the knowledge which the latter 

possessed. Perhaps for this reason the Rabbis advised 

that a man should endeavor to marry the daughter of a 

scholar, 
"for if he die or be exiled, he may rest assured 

[110) 

that his children will be scholars." 

Women did attend worship services on Sabbaths and 

holidays, at which times they sat in special galleries 

or halls provided for them. They could not lea..!l the cong-

regation in worship, but could participate in all the 

prayers, and attend the sermons. Some women there were, 

so imbued with a love for Torah, as in the case of R. 
[111] 

Akiba's wife, that they encouraged their husbands to 

devote themselves completely to its study, while they 

assumed all the financial responsibilities of the house-

hold. 

Al-Nakawa dismisses the subject of women's part 

1 n t h e s c h em e o f 1'..ll.llli.!J.Q ~~Q.r..!!h w i t h the t e r s e s t at em en t : 

"A woman who studies Torah will receive her reward, but 

it will not be equal to that which a man receives, for 

she is UQt.. £.Q1J!.PJ£l:nd.§..Q, to study Torah; if one fulfills a 

commandment which he has not been commamrled, his reward 
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[ 112] ~t)+ 
is but half." In fact, our sainted author must~have 

looked with favor upon the education of women [higher 

education] since he declares that they lack the intellect-

ual capacity for such study, and since we find him citing 

the stern admonition: "Whoever teaches his daughter Torah, 
[113] 

it as though he taught her ..Q.Q..S.1tftl1.i.t.~. 11 
Similar is the 

strong asser~ion by the Rabbis: "Let the words of the 
[114] 

Torah rather be destroyed by fire than imparted to woman." 

These strong utterances probably refer to "higher 

" 0 education and the study of the ral Law 9 for since most 

religious obligations, with the exception of those noted 

above, devolVed upon both women, as well as men, they, 

consequently, required at least a basic instruction in 

Torah. Reluctance to permit women to pursue advanced 

s~udies may stem from the examples of Greece and Rome, 

where the education of women brought them into close 

association with men and resulted in their moral laxity. 

Perhaps .the apprehension of similar consequences in Israel 

accounts for the use of the word "obsconlty" cited above. 
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In view of' the fact that the concept of' Ta,~mu.d. 

,1.Q . .r.ah or Jewish I~ducation, if you will, i.s so deer1ly 

rooted in the misty past, possessing a lonEer record of 

continuous existence than· perhaps an~' edu~ational phllo-

sophy or system in Europe -- if not ln the world -- it is 

difficult to understand how writers of general educational 

lit~rature could have passed it by with almost complete 

silence, or refer to it in such an incidental fashiona 
[ 1] 

Thus, Monroe devotes hundred$ of pages to Greek and Roman 

education, but gives not a sihgle line to Jewish education. 
[2] 

Cubberley, likewise, dismisses all of' Jewish history, 

religion., and education in but a few pages, half' of whl.ch 

are given to a collection of Talmudic maxiilis. Perhaps this 

is due not so much to their conviction that Judaism con-

tributed little to educational thoucht, as to the inacces-

sibility of source materials relating to the origin and 

nature of the sin£jularly Jewish cd>ncept of 1' . ..§-l.illll..il ~~.Q.,r.ah. 

What references as do exist are widely scattered through-

out the vast Rabbinic literature. And although the Talmud 

delves into almost every conceivable educational detail, 

t h e r e i s no s i n g 1 e s e c t i on d e v o t e d t; o !£1.!!!.!::!.9. T o .r.~h , _e_e r ~ • 

Perhaps the Rabbis were too occupied with their own study 
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of Torah, too concerned with l.tY.i.n~_i.t.. to take the time 

.:l;;Q.-1!.1:1.t.!l._.Q_f_.t:k . i n an o b j e c t i v e f as h i on • 

That Talmud Torah, originating before the Common 

Era, was able to survive the vicissitudes of Jewish exis-

tence and to continue, uninterruptedly, to our present day, 

J is indeed a tribute to its intrinsic meri~ and toGthe pre-

·'. 

eminent role that it occupied in the life and thought of 

the Jew. Or should we not say, more correctly, that Jud-

aism -- the religion, literature and unique way of life --

owes its very preservation to the ideal of Talmud Torah. 

It waa the largest singl~ factor in Jewish life, equal in 

importance to all o t.h ers combined --fJJJ PJc!J:J ;})}JJ) P)!tyJ./1 

Although the maxim has it that "more than Israel kept the 

Sabbath, the Sabbath kept Israel 11
, it would be closer to 

the truth to say : "MorB than the Jew preserved the Torah 

thoug;h his occupation in it, 1.£l!ll.!Hl !Q.r..9:.h is responsible 

for the p~eservation of the Jaw!" 

Since modern educational writers bestow so many 

encomiums upon the Greek anJ Roman systems of education, 

it might be well, in al~ fairness, briefly to compare 

those systems with that of the contemporary Hebrew con-

ception of' Tal.m.!!.!i ,!Q.L!!h• Possibly the outstanding points 

of departure between Hebrew education, on the one hand, 

and Greek and Roman, on the other, is the nature of .the 

!l.1!!!. and .Q.Q.I1.:k&nt.. of the respecti.ve systems. For the.Greek, 
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the chief aim of educatimn was to insure good citiaenship. 

Since this demanded the fullest development of both mind 

and body, great stress was placed upon physical and mili

tary training~ As for Higher education, the Socratic goal 

was the d evell:o pmen t of the .llQ.Y{1l.l:_Qf_.t.hi..n.k1.n~· Since r e

fJ.ective thinking, .:~;uu: ..§.~,was regarded as man's sj.ngular 

function, the pursuit of knowledge for the sake of knowledge 

was considered the .a1!1!!:1!!1!ffi l2,Q.n.um. Since hj.gher educatlon, 

to the Greek philosopher, consisted primarily of philoso

phical speculation, only a select few were considered 

capable of appreciating such studies. •oreover, it was 

concerned but little with practical problems, but was de-

voted, rather, to a search for ultimate truth. Roman edu-

cational aims were much the same, preparing for citizenship, 

;-.rith the Q,r.a.t.QI. regarded as the epitome of the good cititen! 

Certainly it will not be gainsaid that the Hebrew 

ideal was much more noble, for with them the .r.~li.£;1Q~ 

motive was the pre-dominant factor, and the acquisition 

of knowledge, as we have already seen, was only important 

insofar as it led to practice. ~lm.!J.Q !Q~h, hence, was 

a J2Rl!..Q..t1.Q..fl..l i c1 e a 1 , as it integrated !\ll of 1 if e 
1 

s act i vi-

ties. 
If the intellectual faculties were stimulated and 

developed in the process of studying and devoting one's 

very life to God's incomparable revelation, it was only 

an incidental by-product -- never an end in itself! 
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Hostile to physical and military education, the Jewish 

spirit sought tq excoll only in the knowledge and obser-

vance of their laws; their dream was never one of con-

quest and empire, but th~ realization of the Prophetic 

word when "the' knowledge of the Lord shall cover the earth 

as the waters cover the sea." 

In regard to the content of education, it is but 

nattral that with thQ1r emphasis upon beauty and grace, 

the Greek schools, presided over by the Nine 
•• i uses, stres-

sed such subjects as music and dancing. The Laws of the 

Twelve Tables, which included history, biography arid the 

study of Roman lavv, was .the chief content of Roman edu-

cation. The "curriculum" of ilebrew education was Torah 

the all-inclusive subject matter, considerably more ex-

tensive than the Twelve Tables. Further, in addition to 

the Written Law, the student had to master all the intri-

cate involutions of the'many oral expositions. If the 

II e b r e w r e c o g n i z e d " g r a c e and b e au t y " , i t VHl s the ~l:l.\.Q . .Q o f 

a good name and a pure heart, and the ]2QQ..JJ.t.:L of holiness! 

The attitude held by both Greek and Roman that all 

manual labor was degrading was not shared by th~ Hebrew, 

who, although a man possessed of great knowledge, still 

was enjoined to make his livlihood by virtue of some 

occupation, no matter how menial; never was he to taka 

any persorial benefit from.the "crown of the 7orah". 
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Another striking point of contrast is apparent in 

the respective re~urd for and social position of the teacher. 

Greeks and Romans alike entrusted the education of their 

children to J.Ll.!1.Yfl.ll whom th~y a.cc~uired by conquest. The 

I teachers position was that of a menial, although he may 

have possessed greater knowledgo than that of his citizen-

master.· 'Ji'ith the Hebrew, however, th<') reverse was true~ 

None but those of the highest character and piety, and who 

possessed abundant knowledge, were qgalified to teach. 

The teacher and scholar, not the military hero, was the 

Jewish equivalent of the "Good citizen". 

As a matte r of' fact , the J ew i s h c on c e p t of J.P.:lill.!J.ll 

Torah, as we have viewed it in all its many facets, com-

p a r e s q u it e f avo r a b 1 y w i t h ill.Q.Q!~.l:Il e d u c at i on , e v en that 

enjoyed in America. Its pedago~ic methods and principles, 

modern psychology notwithstanding, evidenced considerable 

practical wisdom, and anticipated a goodly n~mber of our 

most "progressive" principles of education. Modern edu-

never 
cators have/~een as successful in combining the theoreti-

c o.l w 1 t h the p r a c t i c a 1 , as we r e the f? ,/II.J /1 '~ 'IV (;, o f' o 1 d ., 

!QJ..mg!i !Q.I:,.Q:h, moreover, was compulsory, as wohave observed, 

and was practically universal in its scope, a condition 

most recent [and probably to be found only in America] in 

modern educational hi~tory. Study for the Jew was not 

merely a matter of "graduation" from school; the llebrew 
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mind recognized no graduation. 

long affair, and the Jew was exhorted to devote some por

tion of each day to study. 

Nor must we conclude that this conception has only 

a sentimental and archeologisal value for us today, to be 

viewed, moist-eyed, as an echo out of the distant past-

For, although the origins of !1a:lmud !.21:1J:.h are remote, it 

has continued without a break down to our own day -- wit

nessing the rise and decline of the Greek and Roman sc4ools, 

shedding what little light there was in the "~ark Age" of 

medievalism, teaching its adherents to think critically in 

an~era when men were content to follow blindly and credu-

lously. It survived the movements of the Renaissance and 

the Reformation, and lived to enjoy the rich benefits of 

the "new enlightenment" and the democ~atizatlon of society. 

The liebrew Universi~y reared on Mt. Scopus in Palestine, 

where once the Temple stood, stands as a shining symbol 

of Israel's undying love for and imperishable devotio~ 

t o t h e i d e a 1 o f 1'-All!U!.d 1..Q • .r.l!J:! • 

Throughout the centuries the Jew strove to live 

by this Torah ideal. Through the pursuit of his stud~es, 

he not only came to know and to appreciate the rich heri

tabe which had been bequeathed him by the past, but he 

came into possession of a sure guide to the "good life" 

to be lived in the present, and acquired a firm faith in 
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the future. 

If modern Jewish living is too emasculated to be 

meaningful, too closeted and anemic in its practices to 

elicit the enthusiastic emotional attachment and loyal 

devotion of its adherents, may it not be due, in no small 

measure, to the fact that we have forsaken our heritage 

There is great need today for a modern 

equivalent of this Torah ideal, for our people, drifting 

into an uncer,ain nowhere, need to be re-educated in the 

ideals and achievements of the past, in order thay they 

may more intelligently face the rigorous demands of an 

uncertain future. Israel has withstood trials and tests, 

misfortunes and persecutions without number, for it ever 

drew nav strength and inspiration from the Torah -- but 

an ignorant Israel, which has abandoned 1.€!)ill .. l.l9. To.r..9:.h 

cannot long endure. 

The modern Jew must be taught to approach the ideal 

of !ll.l!!l!!Q Tor.J1h :in the same spirit of consecration, recog-

nizing it as a sacred and pious duty, and as a spiritually 

elevating mitz,Yiah, as did his fathers .. Achievlng this, 

we need have no fear of the future, for, as Al-Nakawa con-

eludes: "Whoever engages in the Torah, him God directs in 

the good and upright path, and spreads over him His taber-

nacle of peace, and delivers him from all evil. 

guards his soul from all evil, watches all his ways and paths, 

and keeps his steps from stumbling, for it is said, 'Great 
peace have they that love Thy law; there is no stumbling 
for them' [Ps~ll9.165J. ****** 
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9· Ibid .. , p .. 28 

1o. Ibid., P• 29 rf .. 

11,. Ibid,., Vol. 1, P• 21~. 

12,. The Jewish Encyclopedia [Vol. 1, P• 437] state~ that 

Al-Nakawa's Menorat-HaMaor was printed in 1578, but 

no copy has ever been found. 

13. Enelow, ~· Jl1~., Vol. 1 1 P• 16; the copy which has 

come down to us was written in Spain in 1441 by Moses 

the Hazzan. Part of it is the work of a later hand. 

14. Enelow contends that Isaac Aboab is a creation of Zunz. 

"I think it is certa5.n that had Zunz seen Al-Nakawa's 

manuscript, he would not have created an Isaac Abohb 

who must have wr~tten his book not later than the 

year 1320 11 , [Intra. Vol. 1, p .. 22.] 

1.5. Intra. Vol. 1, p .. 17 ff; H.U.C. Annual, .Q.lta--9..1!., 

"Midrash Tiashkem quotations", P• 315 ff. 
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[The Arabic numerals below and in following chapters 
r e f e r t o .ll!\~ an d ~111.1! o f t h e .M!2.ll.Q.J:..Q,.t !!.k m a o .r. ~ -
Enelow edition, Vol. III, chapter 3. For the 
sake of simplicity, the symbol "ff" has been omitted] • 

1$ Cohon, Samuel s. --"Judaism as a Way of Living", P• 133. 

2. !vii shnah, J2~..!1h 1 .• 1 

3. 

l~ .. 

_5,. 

6., 

7. 

a. 

9. 

Etymologically speaking, v///../1 ls derived from the 
Hebrew r o o t .::J/1 ., , me an 1 n g , 11 to shoot 11 

; hen e e , 
it successively came to mean, "to obtain a decision", 
"To establish a precedent", and finally "law". 
However, the meaning has been extended so that now 
it denotes "the highest conception of fundamental 
goodness, the basic morality ~hich is a pre-requi
site of civilization". 

Moore, G. F' . ' "•Judaism", Vol,.II, p. 240. 

Lev. R. 22 .. 1 

Herford, R. T • , "The P~ri sees 11
, p .. 58. 

Moore, .Q.;p,..._Q.il. ' p. 240., 

Cohon, .2.Jl.L-~i.:t.. ' p .. 133. 

Enelow, H. G" ' "Adult Education in--Judaism", P• 7 

1 0 o B e r •· J. 1 b 

11. Enelow, .Q~L_Q1,to, Po 1 

12 • .S modern Hebrew term for education -- {IJ/7-- from 
a root in the Bible meaning "to train", etymologi
cally means "dedication" or" Initiation", and hen~e 
ma, refer to the fact that the child, upon receiv
ing training in 1.11lillY.Q !Q.r.M, was dedicating his 
life to the servlce of 'God and to the observance 
of lis laws. This was the characteristic essence 
of !.!U.Dl.!J..il ,!.Q.££h from earliest times. 

llj.. Ibid., Book II, 19 

15. 357.6; Kid& 40b 
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1?m Meg;. 16b 

18. Shab,. 8 Jb 

19 .. J er" Meg. ,3,.1 

20., Meg. 16b 

21. Hor .. 13a 

2 2 " M i s h n e h T o r a h , H t 1 k o t 1'.~l.m.Y.sl !.2.I..!il:.h , 1 • 8 

23. Yoma 7lb 

24. Ket., 28a 

25. Drazin, N$ "History of Jewish Education", P~ 15ff. 

2 6 • J o s e ph u s , .o.l/..A.-.~.i.t • , B o o k I I , 1 7 r r • 

27~ 312.,6 

28. Moor'-', .Q.ll.a.._.Q.j.Ji.., P• 2h6 

29. Kido l~Ob 

,30. Sota.h 37b 

,31. B .. K,., 82a. 
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1., Moore, .Qll-~..Q. i t It ' Vol .. I • p .. 263 

2w Herford, 11 Pirke Aboth", P• 1.5 

3 .. 24 7 .. '+ 

4. Cohon, .Q,J;l .... __ ,g_j_.:!f... ' p. 137 rr. 

5 .. 32?.3 

Sa. Gen., R. 8,2 

51). Gen., H. 28,4 

6. 207.10; Shab 88a 

6 a. 206.7 

6b& 206el 

7 .. Eccles., R., 1,h 

8. 210.11} 

9. 20[~ 0 1 

1 o,. 22 0" 9 

11, 221.,16; Sifre /1) f, 119 

12. This is not the generally accepted view with regard 
to labor. 

13., Num., R. 19,26 

14. Num. R~ 1,7; cr. Miki1ta, ()J)"'' 5. 

15., Mekilta, /)/P' 1. 

16. 212.20; cr~ Mekilta, 1/Jp' 5· 

17. Mid, Psalms, 119,1 

18. 328.19 

19 .. 211.15; 206.,12 

20. Pesik. R. 95a 

21. Zeb., ll6a 
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2 z. Shab .. 89a 

23. Shab. 88b 

24. 3.31.6 

2_5., 290o3 

2 6. 246a u~ i Erub,. 55 a. 

27. 374.13i Shab., 1_52a 

28. 321o20j Shab. 30a 

28!'1. 'ranhuma B. JJI/Y , )1'/Je-, 35a 

29. 37 _5., 21 

30. 37 6.13 

31. 210.18; Sanh. 99b 

32. Tanhuma B .. ' 1')..1\, t J7b 

33· Aboth 6.6 

31+. Ibid,., 6.,10 

35. 21301118 

36. Ab • Z e.rah 3b 

37 e Cant • R. 1 t 2 

38.- Ta 1 an. 7 e.' b 

39 .. 215.Ji 213. 2 0 

40. 214 .• 13 

41. 213.20 

4 2. Cant ... R • , 1 , 3 

I~L~. 'rh is wo u 1 d seem to imply .h..Jdm.J.l.:l.t.~, sino e artisans who 
work with fire would presumably wear soiled garmentso 

45. Sifre, Deut., 343 
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47. 216.19 

1+8• 215 .. 13 

49. 216.lj. 
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~- 32 6 .. 22 

2. 327.4 

3 .. 326,.18; Mish. Torah, Hilkot Tefillah, 13.25 

4. 328.5 

5. 32 8,14 

6. 329.19; Mege 32a 

7, 329.16; Meg. 32a; ~anh. lOla 

8. 329.6; Sanh. lOla 

8a. The word .mi:t.Ullll can be equally well translated "com
mandment" or "good deed". To the Rabbis the two 
are identical. Every good deed, in our modern sense, 
is also a fulfillment of a commandment, and every 
fulfillment of a cammandment is a good deed. 

9. 323.20; Men.30a; ~r. Mishnah Torah, Hilkot Safer Torah 

10
0 

Evidently there were a number of conflicting versions 
extant at this time. 

lle 323,.20; Mishnah 'rorah, Hilkot Serer Torah, 7.2 

12. 324.,10l Meg,.27a; Mishneh Torah, .Q..J2JI. c i t .a. t 10 0 2 

13. 326 .. 8; Kid • .33b 

1~. Ibid,. o Mish Torah, .Q..1l.a..__Qj..i" ' 10.11 

15. Ibid, 0 A both 4.8 

16. .325a2; Meg • 32-a 

17. 324 .. 1L~ i Mishneh Torah, .Q..J?..tdt1.:t.· 9 10.4 

18., 325,.19; Ber. 22e. 

2 0 • 3 2 5 • 1 ; S an h • 21 b ; M. i s h n e h ·r o r a h , .Q..J.U.Q...i t ..._ , 1 0 •. 5 

21. A Greek translation of the Bible was composed under the 
guidance of R. Eleazar and R. Joshua by a proselyte 
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named Aquilas. The Aramaic Ta.r~J!Dl probably took 
shape about the same time, but there is no author• 
ity exce~t this passage for associating it with 
Onkelos, except this reference. Assumedly, there 
was some confusion between the two translations. 
[see Meg. 3a --Soncino edition -- noteoJ 

2¢
10 

Since Jonathan was a disciple of Hillel, he could hard
ly have had any ,g_i.I.S!Q.i contact with the Prophets 
named. What is probably menat is that he was in
fluenced by traditions handed down from them. 

24. This claim on behalf of the Oral Law met with stenuous 
opposition from the Sadducees and naturally had the 
effect of making the Rabbis lay exceptional stress 
on its importance and validity. Josephus refers to 
the controversy in these terms: "The Pharisees have 
delivered to the people a great many observances by 
succession from their fathers which are not written 
in the law of Moses; and for that reason it is that 
the Sadducees reject them, and say that we are to 
esteem those observances to be obligatory which are 
in the u.Li:t.i~n.J.itrd_, but are not to observe what 
are derived from the tradition of out forefathers; 
and concerning these things it is that great dis
putes and differnoes have arisen among them".-
[Josephus, "Antiquities"XIII, 10.6) 

25. 217.8; on the two-fold Torah, cr.Ber$ Sa; Git. 60b 

26. Shab, 3la 

27. Pesik. R. 14b 

28. 217.7; Git. 60a,b 

29. Judah Ha-Nasi, c. first half of the ~hird cent., O~E. 
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1. For a comprehensive treatment of the theme of merit 
and reward, see Her~ord 's ,!h...@._.!:.h . ..§.ri.§..~ . .!a.§..t Cp.5 1 P• 123i'f• 

2,. 245.8; Sa.nh .. liDO a 

3· 260.1i Gen. R,. 62,2 

L~" 309 .. 20; B era 6a 

5. 310.13 

6. 26lj..l6; B era 7a 

7- 268.1 

a. 256.,8i Mishnah !J!l1h' 1.1 

9· 256.8; Joshua 1~8 

11. 204.18; Ab. Zarah 19b; the verses to which he refers 
are Deut~29.8; Josh.1.8; Ps.l$2-3 

13. 330.12; see Meg. 16b; Ezra 2.2; Neh.7.7 

15· 207.7 

17 .. Ket., 1llb 

18. Mak. 24bi Lam. R. 5,18 

19. Men. 29b 

20., 374.ol.5 

21. 265.1; Gen. R., 6,9 

22. 228.1.?; Sotah 21a 

23. 221.1 

2.L~. 239.9i Erub. 54 a 
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2.5. A play on the word 
panlhon s 11 and "ornament". 

which means both "com-

26. 232.1.5; Erub. _54 a 

2?. Sifre Deu t. , Ekeb, 4~5 a 

28. Pesiko H. 198a 

29. 304.,11+ 

JO,. 306 .. ..5; Ned. 62a 
d) 

31 ~ 30..51>3 

33. 210.,18; Sanh. 99b 

3.511 330.,1 

36 111 Ber. l?a 

38. I'bid.; Hor. lOb 

39M Ber. l6b; Pes • ..50b; Sanh. 10.5b 

1. 248.8; Hag., .5b 

2 •. 310,.16 

3 .. 2_50.13; Shab. ·JJa 

4· 2_50.,8; Shab,.J2b 

.5. Shah • ll9b 

6. 2_50.1; Ab,. Zarah Jb 

? .. 248.4~ Bo B • ?9a 
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8. A euphemism for God Himself~ 

9b• On the basis of Isa.JB,.l4. 

10,. 2.51-J.,.ll; Gen. R. 6_5,20 

llo Ibid.; Gen. R. 67,7 --The Rabbis rationalize Israel's 
defeat at the hands of Rome, on the basis of the 
former's neglect of .study. 

12. 2_52.15; B. M. 8_5a,b 

1?., Aboth 3.10 

18,. B .. B. 134a 



1;,, Hor. l3a 

2. 36E.l9i Al-Nakawa digresses here to give a summary of 
the twenty-four transgressions which incur the pen
alty of excommunication, and the treatment accorded 
an excommunicant. cr. Mishnah Torah, Hilkot ~a:J.m.!-1.9. 
l2I~, 6,4; Ibid. 7,4-13u 

4. Yoma 7lb 

E. Derek Ere~ Zu~a, 1 

6.. Sifre, Deut. 4, 8; Ta.'an .. 7a 

?. Ber. 17a; see Mishneh Torah, Hilkot .'fQ.liD,!!Q !2~h 3,9 

8 • M o o r e • QJ?.-* . .Q.il• , V o 1 • I I , p • 2 L~ 6 

9. This statement is interpreted by reference to Gen.J.5: 
"And I will put enmity between thee [serpent] and 
the woman. and between thy seed and her seed; they 
shall bruise thy head and thou dhalt bruise their 
heel." Thus, man will endeavor to kill the serpent 
by crushing it, whereas the serpent retaliates only 
by bruising the heel, a non-vital part of the body. 
Hence, 11 serpent-like", the scholar should retaliate 
most moderately, even when greatly wronged. The 
saying may also be a reaction to too humble a scholar 
who, by reason of his extreme forbearance, encoura
ges impudent people in their nefarious conduct. 

llu Aboth 6.4; This notA of asceticism, Herford explains 
[l:J..Ik~ ,!}2..Q..ibJ, is infrequently sounded :l.n Talmudic 
literature. The general attitude towards the in
dulgence in the enjoyable things of life tended 
toward .S...i!.l.f.::..Q.Ql!.:if.Ql and moderation, rather than 
complete abstinence. This was one of the essen
tial characteristics of the separation between the 
Pharisee and the Essene. "One of the grand founda
tions of Judaism ••••• is that the world, as God 
~ade it, is good. 

12. 306.1~ 

13. 308.22; Sotah 49a 
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1.5. Esther R. 2,3 

17* Mishneh Torah, Hilkot !1ll!ll!l.Q 'I'o.r..fili 6,1 

18. Ibi.d., 6,10 

19~ Shulchan Aruk, ~oshen •ishpat, 28 [cited in Jewish 
Encyclopedia, Vol, XI, p, 6?9.] 

20. 322 4 LI·i Kid. 30a 

21. 316.4; Erub • .54b 

22. 317.13 

2;2a. 2?8.1 

23. 31L.1.5; Ta'an. ?a; cf. Mak. lOa; Mishnah Torah, 
H i 1 k o t !lim.llsl T o .r.~ 5 , l 3 

24. lbid. 

27. In the territory of Dan 

28. A town northwest of Jerusalem, founded by Herod the 
Great, and named after his father. 

29,. 318.14; Gen. H. 61,3 

30. 3?0 .• _5; Ab. Zarah 19a; cf,. Erub. 54b 

33· 299.20 

31t. 302~4 

3fP. JOL15 

36. 301.22 

37. JOl. 'i' i Kid. 82b 
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38., 299·.5 

39. Ibid. 

40o 299.13; cr. Kid. 29a, JOb. 

hle 300 • .5 

1~2 .. 300 

43 .. 303.7 

l~ l~ • J02.1L~ 

h.5· 302.18; Ber. 3.5b 

46. Ktd. IV .14. 

41'. B er. 63b 

48 .. B er. 3.5b; cr. Shab. 33b 

L~ 9 .. 266.11; Sanh. ll3b 

.so .. T.,J • T a.' an. Ill, 13. 67 a 

51 .... Ab. R., N • ' l l ' J.Lpl 

_52~r~ 269.12; Ta! an. 9e. 

.5.5. This term was utilized to describe men of profound 
learning. The two scholars here mentioned were 
the first of the ..Jl/C/6 or "pa.ira" of teachers 
who preserved the traditions of the Men of the 
Great Assembly; they lived in the first half of 
the second century, B.C.E. 

56. 279.1 

.5'7. 284.7 i Moed Katan 25a 

58. 279.5; Sotah 48b 

.59· Kat • 1. Ol~ a 

60 ,.lvH shnah ,§.Q.tah. 1.9 

61. 276.12 

() 
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62~~' Ibid,. 

6 3. 2/j. 3 ~ 1 3 ; c f .. G a. s t. e r • .§x~l!l.I?.l...f!_...Q.f_ . .t.h~-J1!lJ2..Qlfl. , p • 1 6 f o r 
variants of this story .. 

64& See Jewish Encyclopedia., Vol. I, p .. 484f• 

66. 355.17; Sotah ~2a. 
67. There was a. great rivalry between those who devoted 

themselves exlusively to Mishnah, and those who had 
developed a Ge~~.!! upon it. 

68. 3.55.4; B. B. 33b 

70111 

71. 

72., 

73 .. 

74. 

While these statements convey the feelings of strong 
antipathy ,.y.rhich existed between the f'.Jrt iiJ'JYf.,/) 
and the ..-? ? tc :>) f' )" , i t m us t b e rea 1 i z e d that they 
were probably spoken in jest, and should so be 

understood. 

356.1; Pes., lJ.9b 

Ibid. 

357 .. 6; Deut .. R. 7 I L~ 

3551'10; Shab. 63a 

356..,19; B • B .. 8a. 
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2. Ibld., P• 13 

3. Deut. 2'7. 1-8 

4. See Deut.6.4-9, and 11.13-21 

.5.. Sotah 20a 

6. 
The word /Q)!o may also mean "one who countsn. The 

Tt'l.lmud insists that ther were called f'}C)ItJ 
because, so devoted were they to their task, they 
actually counted the words and the letters of the 
Pentateuch and classified its contents; see Kid. 30a 

? • M o r r JIJ. s , .Q.JlJt __ g_ i t • , Il • 1 3 

B. An institution which functioned during the period of 
the .~Qf.!2J.:j;rit , c • .515 B • C • 1~. to 2 0 0 B • C • E. 

9. A brother of ~ueen Salome, and one of the presidents 
of the Sanhedrin during the last century of tho 

Jewish state. 

10, High Priest during the last days of the Second Temple. 

11,. B.B .. 21a 

12. Drazin, .Q.,l?._ ... __ iti.t.. ' P• 46 

13. Morrts, .Q.h_.s.:_j. -~. p. 
') ,..,. 

' 
(_ <.... 

lh. Ket. 1 OJb 

15. Shebu • . 5a 

16. Ab. Zarah Jb 

17. 20li·•.Ji Gen. H. 61.1 

18. Sanh. 99b 

19. 3.59,1?; cf. Gen. R. 39,13 for J.H3.ra.llels 

20. 360.3 
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21 • 'f a 1 an • 2 4 a 

22. Aboth h.l.S 

23. B .,.B • 33a 

24. Mishneh Torah, Hilkot .!l1lnu!1\. :£.Q 1:!1h t .5,1 

2_5. Aboth 6.3 

2 6. 204.3; 309.12; 319.9 

27. 3.'59·lti Gen. R .54,li R.H. 23a 
• 

28. J60 .. l.5 

29. Yoma 72b; Shab. lll~ a; D er. h3b 

so. Ned. 37a; 'ra 1 an 24a 

31. Kid. 4.1.3 

32. A system instituted b~r Abba Ar:lka [Rab]. 

33. The literal mea~ing is "House of the Book" [Bib~e]. 
It may klso mean the "house where the children 
are instructed in letters". This was the primary 
school where Bible was taught. Those higher schools 
where 'ralmud wo.s instructed were called Be.th Tal_m,ud 

o r B ej;_,h __ !!.!!:.::..~!U'l~.li~.1ll• 

.34. Aboth .).24 

3.). B.B. 2la 

37. Ned. J7a; 
i: 

3 8 • 3 6 0 • 9 ; H u 1 1 3 3 a ; M i s h n e h T o r a h H i 1 k o t 1-:.M.m u d _.Q..!:.ft h L1. , 1 

39. Aboth .S.l2 

41. Ibid. 4.1.5 

lj.2. 363.8 

L~3· .361~.9; Erub. 63a 

lj. 4, • .3 6 0 • 2 0 ; Abo t h 2 • .) i M i s h. n e h To r a h Hi 1 k o t !!!:ll!l!:!S To llh lt , 4- .5 

4.5. 361.10; Mishnah Torah, Ibid. 



46a Similarly, a teacher upon entering the classroom, and 
finding the students engaged in study, should not 
immediately plunge into the discussion, but should 
wait until he has ascertained the topic being stud~ed. 

48• 360.6; Mekilta [ed. Lauterbach] Vol II, 190 

50. Ket. 103b; advice by Rabbi to his eldest son, R. Gamliel 

51 • M i s h n e h 'r or a h H i 1 k o t !.~l.m.llll ~Q.r..f!:.ll, 2 , 2 

_)2, Hul. 107b 

5.5. 216.9 

56. 375 .. 14 

57q 319.1 
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