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DIGEST 

The p:t~obleim which we will exami11e in ·this paper is how God 

relates to the ·1.miverse :i.n the philosophy of Saa.di.a. The fir~rt secrtion 

will deal with the n~ture of God. Saadia attempts to establish the 

basic propos:i.tion of tho existence of God by an analysis of the un:l-

versa.. He demonstrates tha:t God has created the world out of nothing. 

God, therefo:r.•e exis·ts as the l:Tncaused Cause of ·the universe, and His 
,,,,,,, 

eristem:;e is made a co~olary to the existence of the universe* Saadfa. 

derives all other pril11.ciples about God from this premise of the e.xisteuce 

of God, by nieans of logical inf ereuce .. 

existeuce as tha source of all things.. An examina:tion of these eharac .. 

teristics leads u.s into a discussion of a:tt:ributes by Saad:la, who in .. 

volvas himself in a paradox.. The problem is how to understand God who 

is totally diffe1·ent from that which He has created. God 9 s essence is 

ul:timately unlmowable to man but lfo may be unde:r~rtood in. an approxittta:te 

seuse by the maim.or in which He manifests himself in the world.. There 

are certain attribut•3s which are :i.mplied in God's role as the Creator" 

'l'hese are essential a·tt:ributes but can i1ever be tmders·tood as indicating 

a division in God• s essence.. The primary attribttte of God is that lie is 

a unity and none of the attributes can nega:te this p:dnciplee We cam:i.ot 

li·terally desc1~ibe God 11 s essence; we can only speak figuara.tively about 

Him, 01~ in terms of what His e sse1·we cannot be e 

The second part of this work deals with the natm~e of ma11 aiid the 

physical tmiwrse. Man is distinguished from other c1~eatures because of 
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His :rational knowledge. '.l'his rational knowledge o:dgina:tes in the soul, 

which directs the activities of ma1·h The universe has been created in 

an ordered maimer, and this regularHy of natu1~e enables man to at·tain. 

trttei knowledge. We find th.at even miracles do 11ot contradict this order, 

since God has consciously manipulated nature to validate the messages of 

His prophets. 

God rela:tes to the un::l.verse primarily through laws and command ... 

me,nts& This relationship must be understood as being totally unlike 

aiiy kind of relationship between crea:ted beings. Man, th011, is punished 

or rewarded according to his observance of these statutes. Mai1• s compen-

sation comes primarily in tho world to come and he is only partially re .. 

warded or punished for his act.ions in this world • 
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INTRODUCTION 

It is the pitrpose of this paper to examine three different 

aspects of Saadia 9 s ph:ilosophy as presented in his major philosophical 

work, !h2_ ~ £f. ~f~ ~ QE.!Jli?n:z. The first part will deal with 

tht1 natm·e of God in terms of His existence and His attributes. 'l'he 

second part will bo an examination of the na:tu:re of the universe, which 

in.eludes man a1"1.d the mat<:i:dal world~ ThfJ last part will deal with the 

problem of how God relates to the universe. 

Saadia has formulated a philosophy which is an .attempt to discover 

the rational meanfo.g of ce:rtafo relig:i.ous beliefs. Accord:i.ng to him, the 

three sources of these beliefs are reason 1 Bible, and tradition. Reason 

assumes the greatest importance in the development of Saadia 1 s philoso .. 

phy, for the revea,led truths of 8c:ripture, and subsequently tradition, 

also must con.fo:rnt to the principles of reason. 

The impo1~tance of rational knowledge in Saadia' s philosophy raises 

a question of the necessity a11d importance of revela:tion.1 The problem 

is resolved by Saadia, who maint.~ins that both reason ai1d revelation are 

? 
manifes·tations of the same truth.~ Saadia finds no contradiction in 

supporting both of these methods for determining the truth. 

Know, then, and may-God direct thee aright, Oh thou that 
studiest this book, that we inquire into and speculate about the 
m.a.tters of our religion with two object:tves in mh1de One of 
these is to have verified in fact that we have learned from the 
prophets of God theo1·etically. The second is to refute him who 

3 argues against us in regard to anything pertaining to our religion.' 

We will not investigate the use of tradition in Sandia's philosophy, 

since its function is primarily to corrobora.te the rational knowledge of 
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main.. F'urthe:r.more, Saa.dia does not consisterrtly use tra.dition as a 

c:dteri6)~or validation. of religious beliefs in The Book of Beliefs 
...,..._, ---- _..... ---. -

The first and primary religious beil.ief is tha.t of the existence 

2 

of Gcid., This fa,et is revealed in Scripture, 4 and Saadia shciWs how H 

also may be proved by means of mtior1al :investigation. 5 The method of 

reasordng used by Saadia includes three different kinds of lmmdedge. 6 

Thr;1 first consists of lm.owledgi::i gained by direct CJbserva.tion6' The second 

is frotn the intui.tion of the intellect. Th<:1 third kind. of knowledge is 

edge are important~ but Saadia. omphas:lzcs that lm.owlcidge gained by intu ... 

ition of the: infollect and logical necessity a.re dependent upon the first 

source of knowledge gi!,:i.ned by direct obse.rvation., According to Saaclia., 

we ca.n only affh:1u that which does not conh·~,diet the sensory data. This 

sensor.r data does not need to be proved, for it is iDmu,idi~tely known., 

Saadia' s method of proof is that of logical deduct:lon frora basic 

:it'ttle s of syllogistic raa soning., This type of proof wfi.s, of cour·se , di 5 .... 

covered by Aristotle who defines it as "an argument in which, certain 

thin.gs having been asswned, 1.mma·thing othor than these follows of 

:necessity from their truth, without needing <U1y term from outside.,"7 

Th<:iro are 'five rules by which logical inference must be judged, 

and these rules govn:rn <ll,11 of Saa<lia • s rc.diom~,l proof: 

(We must,) namely, (make certain) (a) that there is no othe:rr (means 
than the theory in qu.e stion) of sustaining the truth of what is 
perctdved (with the senses), nor (b) any other. (method) of upholding 
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what is (intuitively) apprehended (by reason). Furtherm.ore (c) 
it must not invalidate any other (accepted) fact, nor (d) must 
one part of it contradict another, let alone (e) tha:t a theory 

8 must be adopted that is worse tha11 the one tlu1.t has been :rejected$ 

The first chapter of this paper will deal with the proofs Saadia. 

presents for ·U1a existance of God. Since the ~rtarting point for all 

knowledge is sensory evidence, Saadia fh·st seeks to prow the existe11ce 

of God by examining the natm.·e of the w1iverso. He points out tha·t 

everything in the w1iverse is caused by something else. In order to 

affirm the fact of the existence of the world, Saadia argues that there 

ci:u11not be an infinite cau~~al rcgressione Ht~ then concludes that there 

must be somathing that is not cau:'>od to explain the origin of the 

universe, and tha't this Uncaused Caui~e, which is the source of all 

existence, is Gode 

Saadia proceeds to show that not 011.ly is God thE! Creator of the 

world, but that He has ere!ll:ted out of nothing.. Moreover, Sa.adia main .. 

3 

tains, God, as Crea:to1"', is to'htlly cHfferont from the m.ate:d.al world that 

He crea:tes, and therefore must be i'mmateriaL 

We find that theri::i is a d1.fficulty in attempting to describe the 

e:.1dstonce of God prior to crea:tiou. This diff:i.cul ty is that we can 

never talk about God 1 s existe'nce prior to crea:tic:m 'tl thout introducing a 

discussion of creation itself. Acco1"ding to Saadia, we therefore infer 

tho absolute existence of God f1•orn the fact of cr1<.H1tion. Having arrived 

at this idea of the existence of God, Saadia then says that God9s 

9 
existence is always the sanm. 

We may, however, raise this question. concerning Saadia's co11cltts:i6n 

that God 9s existence is absolute and w1changing. There was a time, he 
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says, when God did not create; therefore, tho problem arises as to 

whether there was a change in God owing to the creation. 

Sa.adia refutes this argument by showing that creation implies a 

creator that cannot ehange ...... that is, th~ very act that br:fo.gs to our 

mind the que stiou whether God changes, re quires as its agent a God who 

never does change. God's nature is a.lways the same, but we view it 

in two different t•tays ..... prior tq creation and after crea:ti011. 

We turn now to the quost:i.on. of how God's natu.re is to be ex-

pressed in human. thought and language; namely, the subject of God's 

attribut~~s. God• a nature is described in terms of positive and nega ... 

tive attributes, although the terms positive and negative are not ex-

plieltly used by Saadia. 

None of these attributes may cor.1.flict wi·tn. the propositions 

established concerning the existence of God. 'fhess p:rroposHions are: 

(1) Tha.t God is the Uncaused Cause, and (2) That God is imnm:teriaL 

The fir~rt positiw. attribute of God is that He is a un.ity.10 

This w1ity is to be undE~rstood in two ways. God is a numerical unity; 

secondly, God is a simple unity. The next group of positive attributes 

are what Saadia tenfl.s essential attributes.
11 

'l'hese essential attri-

4 

bute s are omnipotence,. omniscience, and vitality. Since God is a unity, 

these attributes do not imply di vision in the e sse11ce of God. Th.a se 

attributes haw only "ideal" meaning for Saadia. Ideal is used in the 

sen.se that ·these attributes are merely nominal clarifications of a term.$ 

In the case of God, the essential attributes are only expressi011s of 

the term Creator and, therefore, these attributes do not imply a real 

distinction in Gode The third group of positive attributes is comprised 
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of the attributes of action. In this case, it seems that Saadia means 

to say that these terns of action may be used with respect to God in a 

positive sense inasmuch as they cam1ot imply division within God, since 

they do not speak about God1 s essenee.12 

The sec011d division of attributes are the negative attribtrtes. 

Negative attributes are an admission that man cannot a~tain direct 

evidence about the nature of God, but that he can say what God is not. 

All of these negative attributes may be classified under the general 

heading of 'the incomparability of Gode Saadia spends much tinie pointing 

out tlud God, who is tha Uncaused Cause, incorporeal, and m.tmerica11y 

and essentially one, cannot have the terminology of the created world 

5 

applied to Him in a literal sense. Saadia takes a list of ten cab;gorie s 

of existence and demonstrates the inapplicability .of each of these cate~ 

gories to God. 

Follow:iltg the discussion of the nature of God, the nature of the 

tmiwrse will be discussed. ·The witiwrse may be div::l.ded into two major 

areas: Man and the physical universe. 

The d.iscussion of man will deal with his body and soul, including 

their function~ and relationship. Tho e111phasis in Saadia9 s philosophy 

is upon the.soul of man, for U is rational. The functioning of the soul, 

however, is dependent upon. its .imion with the body of man. 'l'he proof for 

the soul is similar to the proC?f of the existence of God. Saadia says 

that the soul is not vi s:lble, but that it must exist because we are able 

to see its manifestati01is. He co11cludes, therefore, that there must be 

a soul or else much of our sensory knowledge would have to be denied~ 

Once the nah..'\1'.'e of God an.d the witiverse is established, we may 
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examine the nature of the relationship between God and the uniwrs<'!h 

F'irst, in terms of the universe,, Saa.dia again asserts the paradox that 

God, who has created ·the uniwrse and controls it, cannot enter into any 

relationship with the universe, since the te:rm relation itself involves 

au anthrbpomorphic co1liception of God. 

With respecrt to (the category of) relation I say tha.t it would 
be improper to co111nect any·thing with the c:rea tor in an Mthro:13-
omorphie manner or to relate it to lHm, because He has existed 
sin.ea eternity, (that is a time) when none of these things 
created were connected with Him. or related to Him. Now, that 
they have been crea:ted by Him, it would be necessary to make 
the inadmissible assu1nption that a change has taken place i11. 
His essence, permH:ting them to beco.me related to and connected 
with H:l.m in an anthropo1110rphic fasM.on, subsequen:t to the 
existence of a contrary si tuation.13 · 

The tenn relation as applfod to God cannot be ooderstood in the 

same sense as it applies to man, for He is unique and incomparable. 

Relation, howew1"', expresses a ,causal cm:mection between God and man. 

This causal connection is infer~ed by man through an analysis of the 

uni verse.. Therefore, according to Saa.dia, ro.ai1 cannot obtain :immediate 

knowledge of God, but must eome to an understa.nding of God indirectly 

through a study of nature. 

We see that God does exist after the creation of the universe 

and that He continues to affect.that which He has created. In this 

sense, God relates to tha univ~rse and is the cause which maintains the 

existence of all creation. 

· God operates in the world in two ways, according to Saadia.. 

First of all~ He established the universe wi.th an unchangin.g ordere 

Because of this w1ifor11dty of nature, man is able to attain truth by 
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deductive reasoning. Secondly, God operates in the world by means of 

miracles. This appears to be in contradiction to the notion of an 

ordered world Saadia, however, resolves this contradiction by showing 

that miracles also imply order, for God has consciously manipulated 

nature to validate revealed law. The.law in the Bible is classified as 

deriving its authority from. two sources-... rewlatio:n and raason.14 The 

% 
i 

• 1·, 

7 

la.ws of revelation are ritualistic in nature and the ra:tional laws :! 

Ii 

possess a moral characrter. ;!I 

l! 
The ex1.stence of the law as a manifestation of God• s 'will intro ... 

duces a number of questions. Ona of these questions is God's omnipotence 

and man•s will. Saadia says that while God is omnipotent, man nonethe .. 

less has free will.. Another of these questions which we will examine is 

that of God's justice, and the rewards and punish111ents which are meted 

out to man. 

The last problem which ·will be discussed is ·the relationship of 

.God to man in the world to come. This involves an examination of both 

redemption and resu:n:•ection. 
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CHAPTER Iz EXISTENCE OF GOD 

All of the proofs for the existence of God il1 tho ph:llosophy of 

Saadia are based upon the assumption that it is not possible to know 

God directly, but; he can be known indirectly by means of reasoning. 

The general proof used by Saadia is the cosmological proof for the 

existence of Gode This proof is based upon the p:rinciple of causality 

which asserts that ewrything which comes into existence has a cause. 

'fhis principl<;) of causality, combined with the existence of the universe, 

may be phrased in the following way: 

Everything that comes itllto existence must have a cause. 
The world came into existence. 
Therefore, the world must have a cause •15 

The second principle which Saadia uses to prove the existence of 

God is the denial of an infinite causal regression. Since we know we 

e:id.st, there must be an t.mcaused cause that is the source of all existence., 

Saadia uses three stages in his cosmological proof to show that 

Goel exists as the creator out of nothing. 'l'he first stage of Saadia' s 

proof is that the world was created. In the second ~.rtage, he argues 

that the ca:use of this creation must have been extern.al to His creatione 

The final stage of the general proof is to show that the world was ere-

a.tad out of nothing. 

I. THE COSMOJ .. OGICAL PROOF 

le Fini tude .. 
16 

'fhe heavens and the earth are finite as can be 
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shown from the fact that the heavens revolve about thf3 earth.. The earth 

must be finite or else the heavens could not make a revolution around 

it. 'l'he heavens are also finite because of the movement of the cele stJal 

bodies il1 the heavens. Finitude is something character:i.st:i.c of all crc;i ... 

ated things a.nd we know that there are. no, othe,r' worlds in existence, be ... 

cause the dust and earth from other worlds, if they existed, would have 

penetrl:).ted into the atmosphere of this world • 

.?.!....9.2!!!12!:>.£iiti.on.17 All things are co111posed of different parts ru1d 

divisions. Composition implie$ that someone put these parts toge·thci:r at 

a specific ti1ne. '!'here are so.me who also mainta.in that this second 

argument from com.position is also an argument from de,s:i.gn, lvhich empha~· 

sizes the fact that composition .implies an arbitrary manipulation of the 

natural, order. 18 

3. Acc:i.dents.19 Si.nee accidents are temporal, the nature of the 
--..~--.. ---~,..,.. 

bodies in which these accidents reside must also be of a temporary 

natiu·e. Therefore, the world is finite, refuting those who claim that 

it is eterna,l. 

~.!-~J.~~~. 9 
20 Here, Saadia shows that tin1e is not eternal, for an 

infinite time can exist only potentially and not actually. He also 

shows that time is defined in terms of matters This is a crud.al ar.gu·· 

ment for Saad:i.a, since the previous statements have only proved that the 

world was finite and created. The argument from time demonstrates that 

the world must have come to be :i.11 time, and therefore was not eternal. 

Time is therefore dependent upon the creation of existing things-.. 

for it cannot exist without matter. 
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It constitutes, in reality, only the duration of existing 
beings, the successive sta.ge,s in the history of the sphere 
(of the un.iverse) and what is beneath it. Conseque11tly, so 
long a.s these beings do not exist, it is idle to speak of 
"time" in any shape or fonn. 21 

The basic argument u.sed by Saadia in proving the extet11ali ty 

of thei creator is to show that an object catnrnt create itself ,22 

According to Saa.di.a, reason demonstrates that an object, after. its 

c1•eation, should be stronger than at a time when :i.t was not created. 

Since it can bEi demonstra:ted that an object cannot create itself in 

this stronger sta.te, :i:t is inconceivable that it should create itself 

pr:i.or to :its existence. The ability of an object to create: irnplie s 

that non .. existen.ce aud existence ai·e combined within the same body. 

Th:i.s is a ccmtracliction and anything contradictory cannot be used as 

valid evidence fot' a p:roposi tion. 

Saadia ci.1.so refutes those who say theLt there was creation from 

10 

a11 eternal substance. 23 He argues that creation :i.niplfos than an essence 

has been created for the fh•st time and the existence of ar1 ete.rnal 

.matter constitutes something which denies what happens iu the very 

process of c::reati.on. 24 

Saadia now seeks to demonstrate that the nature of causality will 

show that God created the world out of nothing.. 11All things present 

themselves to tts only (in thEs form of') .either maker or product~ 1125 If 

God created the:) world out of an eternal matter, then i.t would be equal 
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to God in its eternality. This eternal matter would be something 

which God did not create and it would be impossible to establish who 

was ·the maker. and who was th~i product in this relat:i.onship. . ThE~ or1ly 

consistent way in which a catase and effect relationship could be used 

to e.xplain the existence of the world is if God created the world out 

of nothing. ·This is the only explariation, according to Saadia, which 

does not contradict the existence of the tmiverse. Saadia points out 

that "unless we conceded the existence of a thing was preceded by 

26 nothing, it would be impossible for anything to exist at all." 

II. ID.:FUT.A'.l'ION 

Saadia seeks to strengthen his assertion th.at G·od crc:iate.cl the 

universe out of nothing by refitt:ing all of the other propositions con .. 

earning the source of existence.. He cites the twelve at.her theories 

which may be divided iI1to the following categorie sz ( l) God created 

11 

the. universe out of something; (2) Creation by dual forces; (3) Creation 

originatir.g from variotts material entities; (4) Creation which arose 

with the absence of any organizing function$ 

There are three theories which propose creation by God out of 

sora.ething& The first theory is that God created the woirld out of 

eternal spiritual be:i.ng> 
27 

Saadia rejects this notion because of the 

absence of ~my kind of sensory evidence for these beingswhic:h 11 they 

picture flne as hair and like indi.vis:i.ble ato111s •1128 Tho major objec-. 

tion to this theory ls that if God was able to change spir•i tual beings 
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12 

into material beings, thmi he should be able to perform creation out of 

nothing. 

The second theory is tha:t God created material bodies out of his 

29 
own substance. The major argwnent here is Saadia denys that God would 

change into something material from something' incorporeal because material 

existence is painful. 

The third theory is that God created all things from both his 

own substance and from. things which existed fr.om eternity with him. 30: 

This theory prese11ts a false view of God, according to Saadia, for 

there is a certain amount of regularity and organizati.on in Goct•s actions. 

Saadia sa.ys that this theory regards God as "capable of every absut•dity, 

such as changing Himself arid whatever is connected the:rew:i.th. 1131 

The second category contains only one propositi.on. This propo-

32 sition claims two eternal creators. The duality of the source of 

existence must have been a popular opinion, since Saadia spends much 

time developing an extensive refutation. The two eternal creators are 

derived from an analysis of nature which yields the idea that all things 

contain good and bad elenien.ts. The proponents of this theory maintain 

ttmt orig:i.n.ally these two p:rinciples were separate, El;nd that the inter ... 

mingling of the principles brought about all existing things for a 

determinate period of time, with thE1 eventual victory of the good over 

the bad. Saadia refutes this theory by show:Lng the possibility of the 

emanation of opposite acts from the same source. On the other hand, he 

also den1onstrates that it is impossible fo:a· one act to en1anate from two 
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sources, since there could be no adequate divis:i.on of responsibility 

fo1· this act. If two principles were reponsible for an act, it would 

13 

mean, according to Saa.dia, that the~y could also hold back from creati11g. 

This possibility of creation and non~creation to exis·t within the same 

body· is impossible. He also points out that these two principles are 

never found in a pure state, as thedr proponents asse1~t, aiut that if 

these principles were created, how can we know wheth<:ir there were not 

things which preceded these two prind.ples. 

Saadia goes on to show tha·t this theo1-y is imtenable , since a 

mixture implies the transtb:nnation of one of the principles which the 

advocates of the theory are unable to admit. He al.so points out tha~t 

sensory evidence :i.nvalidates the proposition of two sources, since we 

neve1• see the1 resulting mixture. where ·the principle of good is greater 

than the princi.ple of evil. Finally, two orig:l.t1ally separate sources 

could not m.in.gle, since i1; is evident that many parts of the1 pr:hw:i ... 

ple s art~. unable to maintai:ro. a. union in any way •. 

. Saad:i.a also refutes any kir1d of dualism based upon revela:Hon. 33 

'!'his rejection is based upon tba fa.et that revelation comes only through 

prophecys 'l'he prophet, who conies from the principle of good, cannot 

know anything about this source after his separation. Furthermore, 

his minglin.g with the principle of evil would :bnpair his ab:i.lity to 

inspire confidence among the people$ The last point of rejectic:m. is 

that a prophet• s messa.ge is validated by mi:ra.cles. Since the du.a.lists 

0 reject whatever contradicts the natural and habitua1,1134 they haw no 

means for validating thc1 message of the prophet. 
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c.. Creiation From Material Entities 

There a:re three theories :tn this category that claim things are 

crm1 te d from the nta to rial. woi·ld without any external creator$ 35 The 

fi:t·st of these the.cries holds that everything originates from the four 

14 

n.atural qualities: htiat, cold, humi.clity~ and <'lryness.. 'l'hese qualities 

od.ginally existed by themselves, and when they united, all th€: bodies 

originated from them., Saadia says that these qualities have never been 

perceived in isol.atfon, but only in conju.rwtion with a body.. There 

al.so is no sensory evldence that a union of sepa.:r.-ate elements will ever 

re11rain un.i tad. I11 addition, if these qualities had within thelll th(~ 

abil:lty to unite, the.n they could not always haw appeared in. isolation. 

If the cause of the w1ion of these qu.s,lit:les was something external to 

the qualities, then the theory Qf creatio-ex .. nihilo would be acceptable. 

ThEi next theory in this eatego:t."Y of creation from natural sources 

is the creation of all things from four<·elements of na.ture and matter .. 36 

'Sa~.dia objects to this vfow boca:use a creative act is ascribed to that 

which is life loss and not visible. He also points out that every act 

has a,n agent and the only one who can exercise such powe1• and choke :ls 

God who is tho Creator. 

The thlrd theory which Saadia refutes is the view that the 

hoawns, which are composed of a fifth element, are the sources of all 

37 
bodies.. The proof for this proposition is that the heavens rotate in 

a circular manner, which is different from tha.t of any of the four 

elenients, which tend upward or d.ownwardo SaacHa refutes this by showing 

that thei hr:1avens are composed of fire and that the real motion of the 
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fix·e is circular. Next, Saaclia denies that the. heavens are eternal, 

for what is subject to division, variation of movement, and time, cannot 

be eternal, and therefore must have been preceded by sonaething. 

1''inally, there cannot be a fifth element, since there has to be so111e ... 

·thing co1·responding to it in the eyes of the individual. 

In the last category, we are concerned w:i.th five propositions 

claiming no organizing principle by which creation can be explained. 

Saadia maintains that a theory which says bodies occur by the 

pressing together. of certain bodies is wrong, because the theory of 

chance only has meaning if there is regularity present in the world. 
38 

If the1•e are few things that come about by chance, as the the.ocy would 

say, them there would be no explanation as to how the majority of 

things came about.. Saadia also objects to the absence of any kind of 

expla,nation of where things come fron1 and whieire they go. His last 

argunient against the theory of chance is that if there is a created 

thing, there must be a creator .. 

The second theory in this group is that everything is eternal. 
39 

'l'he advocates of this theory claim to affirm only that which they have 

perceiV'ed, and, therefore, reject an unperceived God$ Saadia points 

out that holdill.g of the eternal.i ty of all existence is also asserting 

s0111ething never perceived by the senses. If sense perception is the 

basis of thei:r• argument, then these people cannot affirm eternality by 

logical reasoning, according to Saadia. 
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Thei third theory is credited to the Sophists, who claim that all 

things are created and etet"fia,1. 40 In other words, reality is whatever 

anyone says it ise The fundamental objection to this theory is thd it 

is impos::rlble to establish reality, for it would have to be a composite 

picture of the op:iniorrn of all n1101n. 

The next theory which is refuted by Saadia is that of the 

Skeptics. 41 They a,ssert that there is no certa:i.rrty and cme cannot 

truly believe in. anything$ Saadia points out tha.t i:n their skepticism, 

they have affi:rn1ed something and if they were consistent, they would 

have to abstain from abstention. 

16 

1'he last theory is of those who haw no opinion at all and reject 

the evidence of science and the. sensese 42 SaacH.a says that it is :im-

possible to even argue with such people, for they would deny every 

argument without any· consistent reason. 
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CH.APTER II: AT'.l'RIBUTES OF GOD 

'fhe problem of attributes has to do with what man can say about 

the nature of God,. We know that there can be no direct knowledge about 

Goel becauso manus knowledge is finite and God is it1finite.. The way to 

obtain knowledge of God's nature is to exandn.e how God i11.anifests him-

self in the universe. 

We see certain problems in Saad:la1 s discussion of attributes. He 

is inconsistent in his method of describing God ms essence., At one: time 

h~~ says that the term.s used to describe God's essence. are "not attributes 

of God9s essence at all~ but merely e:>..'Planations of how God acts as the 

Creator .. 43 At another t:i.111.e, Saa.di.a ':>seems,,to·:.imply; >< that the 

attribirtes which describe God• s essence are identical with His essence .. 44 

The general principle which Saadia asserts consistently, however, is 

that whateve:r• is said about God cannot contravene His Unity. 45 

.An.other problem is tha.t Saaclia seems to reject the possibility 

of any ld11d of positive attribute about God;46 and yet sees practical 

value :i.n being able to speak about God with positive. te:rms.
47 

L LANGUAGE AND NATURE OF GOD 

Saadia specifically states that there is only one thing that can. 

be literally said of God and that is the affirmation of His existencee 

Wcn~e we, in our effort to give account of God, to make use only 
of expressions that are literally trUf; it would be necessary 
for us to desist from speaking of Him as one that hears a.net 
sees and pities and wills to the point where there would be 
noth:ing left for us to affirm. except the fact of His eristence.48 
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The implication in this passage is that the nature of God really 

cannot be understoed a11d expressed by attributes. 

'.Saadia is not sa:tisf:i.ed to re strict language only to an affir .. 

mation of God• s existence. ·His solution is to allow reason, Bible, and 

history to validate the proper usage of attributes, rather than allow 

terms of unequivocal meaning. 

If language were to Test:irict itself to joust !!'.me term its employ­
ment would be wry .much curtailed and it would be impossible to 
express by means of .it a:ny more than a smci,11 portion what we ~im 
to conveye It is therefore preferred rather to extend its use 
of words so as to transmit every meaning, relying for the cor­
rect i:t1terpretation upon :re~~<1n and acquaintance with texts of 
Scripture and w.lth history. 

The examination of God an.d I:tis nature in this section will deal 

primarily with the use of reason and its relat:lon to attributes., The 

first step in the reaso11ing process, and the basis of all other rational 

statements, is that knowledge has to begin with the sense perception of 

concrete objects. Since concrete objects are firdte, man as a fin:i.te 

being can never transcend this f:i.ni tude.. The ref ore, language , the 

expression of mm, is also finite in character and not an adequate meaus 

for describing the nature of God. 

Tho nature of God, according·to Saadia, is based upon the princi00 

ple of God existing as the Creator~ Frotn this fundamental premise, he 

derives the principle that God is incorporeal, and When man has arrived 

a:t the .most true idea of God, his idea involves incorporeality. 

When, therefore, what is comprehended is of an extra.­
corporeal character and not contained within a bodily 
frame, the possibility of any further knowledge beyond 
it is absolutely excluded.50 
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1'he literal use of language is only possible when it applies to 

something material and finite. It is not applicable :i.n tho case of God 

who is in.corpor~::ial. God is unlmowabl1:1 to man. because He is incorporeal 

and man is corporeal. God also :iS ttnmowable in a literal sense because 

He is by His very nature infinite, and mai1 can. never grasp the totality 

of God. Saadia demonstrates the infinity of God by contrasting the 

nature of the material world and God. The natm~e of the material world 

is rationally very subtle and thc:i nature of God is ev,sn more subtle than 

anything which is material. 

'fhe idea of the Creator, exalted and magrdfied be He, must 
o:f n<H.:essity be subtler than the subtlest and more f'.ocondite 
than the most recondite ann more abstract than the most 
abstract and p1~ofounder than the most profotmd a.nd stronger 
than the strongest and more exalted than the most exalted, r.: 

so that H would be impossible to fathom its character at all. ::il 

The comparison of suporlati'ves in this passage indicates again that God 

is imlmowa.ble, for the infinite an.d endless caiuiot be embraced by the 

human mind. '!'he infinite n.ature of God is also implied in the statement 

. 52 that God is i.ncompa:rable. 

There are two major divisions of attributes in the philosophy of 

Saadi.a, although he nev~n· labels tlmrn specifically. 'fhese divisions are 

positive and negative attributes. 

II. POSITIVE ATTRIBUTES 

The posi tivc attributes are divided into essential and active 

attributes. 
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A. Essential Attributes 

The essential attributes are· merely explanations of a name or 

term. In the philosophy of Saadia, essential attributes are derived 

frorn the wo1·d Creator. 53 The explanation of this term does not say 

anythfog more than is al:ready included within the term or subject it­

self e Any statement abou·t the essential attributes of God as a Creator 

gives no new info:nna:~ion abouf God, but merely clarifies what is al-

ready His e sseutial nature. 

The three essential attributes of God as a Creator are Life, 

Omnipotence, ari.d Omniscience. 

All this is evident from the fact that He created all things, 
for, according to what ou.r· reason discloses to us it is clear 
that only he tha:t possesses the power can create, and only 
one who is. alive· has the pom~r and -that whatever is created and 
well ~de can ema11a;~c-1 o:tllY froni. one who knows, before he had

54 made l. t, how the th1ng to be ere ate d was to conte into being. 

The formulation of these three attributes brings about an.other 

problem and .that is the principle of _God's unity and the possibility of 

·the division of that mli ty. Saadia uses the tenu unity in two differ­

ent ways. First, God is a.n:unierical unity. 55 Secondly, Saa.db. says 

that God's essence is a simple.unity. Unity of essence will be con ... 

sidered prior to i1um.eric~l wlity. 

Saadia is unequivocal in stating that there can be no physical 

division of essence, since God is incorporeal and composition and divi .. 

sion are characteristic.of created material things. The problem, how-

ever, is whether essential attributes denote logical and metaphysical 

plurality. Saadia apparently d:i.d not believe that essential attributes 
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const:Ltuted even logical plurality for these statements had ideal 

rather than real existence.. Ideal here is used in the sense of being 

only a nominal clarification of a term.; The ideal existence of these 

att:ributes is indicatedwhen Saadia says: 

Our. applica:Hon to Him of the epithets "living, 11 "omnipotent," 
and "omniscient, 11 which are explanations of the term Creator-­
only one who possesses these attributes a·t one a11d the same 
time can be a Creator.-.. does not produce any increase in His 
essence but merely the thought of tho presence of something 
created by Him$ 56 

The immutability of the essence of God is also proved by the 

refutation of thu three ... fold nature of God as maintained by the non-

Jewish comnmnity. Saadia criticizes those who say their belief in the 

Trinity is rationally based because they recognize 11God's vitality and 

r:.7 omn:i.science as two things distinct from EHs essence.nu Anyth:i.ng l'mich 

"harbors distinction within itself is m1questionably a physical being.1158 

Also, their omission of God's omnipotence involves them :i.11 a cont:radic-

tion. If their omission of omnipotence is becau:;e it is implied :i.n the 

omniscience of God, then by this very same reasoning, it seems unneces-

sa:r.y to mention God's 01nniscience since this could also be implied in 

Godes vitality. 

No matter how many attributes there are, the simplicity of God's 

essence cannot be contravened. This principle of immutability ls summed 

up by Saadia when he says "that if even a single change were to be. 

allowed in the case of God, every change in tht~ world would have to be 

granted possible in HdLm.11 59 
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Another essential attribute which has been mentioned previously 

is that of God1 s numerical unity. The basic argument which Saadfi1 uses 

is that on.ly one God is necessary for. the explanation of. creation, since 

there is only one wliyerse. 

Saadia also lists a number of refutations of theories· which 

attempt to prove that the source of existence is numerically multiple. 

He points out that any other division or' ·the source of existence is arbi-

t:rary since there can be any munber of divisions, none of which can be 

60 
shown to be more valid than any other cme • . The .other argUlllen:t which 

Saadia uses to refute tht~ existence of more than one God. is that any con-

cept which proposes more than one source of existence cannot demo.nstra:te 
. . ' ' . . 

61 _ how there can be any kind of adequate division of lab.or among these sources. 

Saa.dia lists eternality as another essential attribute. The 

. proof of this attribute is that everything else has been shown to be 

finite, and God, because He is the crea:tor of everything which exists, 

therefore n1ust be eternal. 

'l'hese may be explained as terms which figuratively express the 

maimer in which God manifests Himself through nature. 62 An example of 

this type of attribtrte would be one that contains a description. of God 

as merciful or gracious. 

It is the task of man to inte1•pret these scd.ptu1~a1 attdbutes 

so that they are harmo11ized with his reason. Each individual expression 

ca1mot be judged by itself, but "rather 011 that of the previously stated 

principles, considering the e.xpression merely as a figure of speech and 
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an approximate rendering of thought. 063 Saadia also says that all 

these state.ments point to sollle idea (in co:nnection with God). _. 

As for their interpretation it is such as we find in the 
matters o·ther tha:n those pertaining to the· Creah>r. Thus we 
know that it is really of the nature and peculiarity of 
language thus to extend and transfer meanings and employ 
figures of speech.64 

III. NEGATIVE AT1'RIBUTES 

The second major divis.i011 of attribu·tes as noted previously are 

23 

the class of negative att:dbt:rtes. Saadia places these attributes under 

the term incomparability. :Saadia takes the ten categories of' existence 

and with each category, explains why it cannot apply to God. These 

categories arei
65 

(1) Substance, (2) Quantity, (3) Quality, (4) Relation, 

(5) Place, (6) Time, (7) Positio11, (8) :Possession, (9) Action, 

(10) Passion.66 

These attributes express an absolute negation about the nature of 

God. 'This is absolute negation in ·the sense that these terms deny God 

that which does not natu:ra.J1y belong to Him. GodDs nature is essentially 

infinite and· is made up of a substance whose essence is unique and so 

incomparable that it cannot have any form of positive description in a 

literal sense. 

Saadia jus·tifies this hico111parability of God by showing that none 

of the categories of existence may apply to Goda 

1. Substance~ God cannot be a substance because He is the creator 

of everything and therefore cannot be like that which He created. Scrip-

ture also confirms this. 
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Thus the Scriptu1"es, taking into account everything that 
e:K-ists, exclude the possibility of its resembling the Creator 
ot" the ·creator 8 s resembling it. These explicit statements 
at·e, then, to be regarded as the basic principles that are 
to serve as the f ouiulation of belief to which every doubt .. 
ful expression with a figurative meaning must be referred in 
order to be brought into agreement with them. 67 

.?.. • ~~anti~~.l • Quantity also cannot be applied to God because it 

involves division and measurement. Since He is the Creator out of 

rwthing, H:ls omnipotence includes the power to create those things to 

which measureme11t and division may be applied. 

h.~2!.':~d.~_nt.s. In regard to the catego1"y of accidents, Saadia 

regards an accident as having meaning only in te:nns of what God has 

designated for man. 

When therefore , we find Him saying that He loves or hates a 
certain thing, what is meant thereby is whatever He has 
commandt~d us to do is designated by Him as lovable in His 
sight, since He has made the love of that thing obligatory 
upon us. 68 

4. Re.1a;tion.:69The category of relation has no applicability to 
~-'"''""'-'"""·""'-

God fo1~ it denotes a cormection :i.n an anthropomorphic way. Such terms 

as king indicate only that man wants to express his esteem for his 

creator by.using a term. of esteem and honor which is used among men. 

Saadia also points out that there can be no relationships such as 

"haters or lovers of God.1170 These scriptural references are only a 

metaphorical temsto express praise or disapproval of the way in which 

men act toward God. 

5. Place and Ti.me. 71 Both categories of place and time cannot 
¥'••- F * '1"1 •1>1• "' 

be applied to God fo:r He existed before all of these classifications, 

24 

~~------------------............... _ 
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and there ca:nno-t be an,y change in God beci1·u.se of movrJmerrt in terms of 

place and timo., Whaten.ror asse:r.tim1s aro ma.de in the Dible in te:rrns of 

place are ways of indicating tho grca:tness of God, and :references which 

ha:11,"e to do with time are referring to the acts of God and not to God 

Himself. 

6 P 
• 72 

• oss1:iss1on .. ----- Saadia says that possessi011 cannot apply to 

God for a universal. God could not possess one thing to tho excl"Usion of 

all others. 'l'he problem is to reconcile Israel• s special place as 

recorded in the Bible. Possession, according to Sat1.dia, refers to the 

0 means of conferring honor and distinction.u 73 on. certain people. 

'7 p it' 74 
• OS :l.Ollo 

...... """" '"'1";'Jlf ~ ---

This category cannot be applied to God because 

position in:volves the concept of a phys:i.cal being. Position would. also 

involve God in cha.11ge, and God's na tt:are has been shown to be immtrtable .. 

8. AcUon.75 Again Saadia makes the point ·that the concept of 
-.....-~ 

action involves : a physical agcnt ..... tha:t one acts upon himself before 

generating any motion in others. God does 1~e1ate to the world as the 

Creator, but God produces effects by 1nerely entertaining the thought of 

whatever He wishes to accol!lplish. When God creates "He brings it into 

being without actually taking it i.n hand or coming fo. corrtact with it $ 11 

God not only acts in a clifferen:t way from anyone else, but also He is 

not the recipient of any action. 

25 
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CHAP'fER III: THE NATURE OF MAN 

Our investigaticm of man's nature will deal primarily with an 

ex.amina ti on of Saadia' s conception of :m.."l.n • s soul. Man• s nature is 

composite like all other created things in the un:lwrse.. The basic 

difference between man and the other parts of the uniVl'lf'se is that 

ma.11 hl\n an immaterial soul combined with a mate:dal body* Both the 

soul and body are dependant upon each other, f 01• the soul can only 

function when it is united with the body. After the body has died, the 

soul ~em.ains ~ a special state, waiting for the time when it will be 

reunited with the. body.. The soul has thus attained immortality, for it 

continues to exist <nren though it does not haw the ability to functione 

I. THE EXISTENCE AND ACTIVITY OF THE SOUL 

'l'herc is wry little information in the philosophy of Saadia 

concerning proofs for the existence of the soul. This is in contra.st 

to the emphas:i.s Saadia places upcm · demo1istrating the existence of God. 

Although the proof for the existence of the soul is much less ext en ... 

si ve, it is s:ituilar to the method used to prove the existence of God. 

The existence of the soul is inferred by logical necessity. 'l'he argu-

men.t is that we cannot see the soul~ but we can see manifestations of 

the soul's activity. Saadia points out that there must be a. soul or 

76 else we would have to deny the sources of our knowledge. This denial 

is impossible, since all rational knowledge is dependent upon what we 

know by means of our senses, fo.tui t:i.011, and logical inference e 
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The maziifestation of the soul's activity may be observed in the 

examination of the intellectual and emotional aspects of one's life. 

The soul has three facul·ties ~f I bJ h appetitive ( 8 ·;) J ) , impulsive 

( t) 1 ') ) , ai1d cogni't.ive ( 'Jfi <!. J ) • These three faculties do aot 

imply division of essence, for the soul is immaterial. The three 

aspects of the soul are described by Saadia in the following ma.tm.er: 

.As for. the appetitive facm.l·ty, it is that whereby a human 
being entertains the desire for food and d:rink, and sexual 
intercourse a1:id for seeing beautiful sights and smelling 
frag1"'a11t odors and for wearing garments that are soft to the 
touch. The impulsive fa.cuity is tna:t which :t•e:nders a person 
courageous and bold, and endows him. with zeal for leadership 
and cham.p:i.oning the coll.llltton weal, atitd ·makes him vindictive and 
vain glorious, and other such things. .J\s for the cognitive 
faculty, again, it exercises judgn1ent over the tw-o other 
faculties.. When any one of them or of their sobdivisio1is is 
aroused, the cognitive faculty takes it under consideration 
and investigates it .. 713 · 

The cognitive aspect of the soul's activity :is the most impor·ta11t 

of the th1"ee aspects of the soul, for it is the rational and evaluatiw 

aspect of tho soul.. It is Uae fac1Ullty which tells us what is right and 

wro11g, and man is wise insofar as he follows. the directives of this 

faculty .. 79 Cognition is also the facm.l·ty which enables us to remember 

things perceived by tho senses .. 60 Saad:f.a says that ma1'1 only lmows of 

past things "by means of his intellectual faculty, which received their 

form and imprint so that they became impressed upon him and were com ... 

pletely appropriated by him.u81 Cognition is therefore a combination 

of tha:t which integrates mru1 • s sense perceptions and that which func-

t:i.ons as a. conscience for man. 
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The act of cognition comes from the soul itself and not.from any 

other outside source. Saadia states that it is "inadmissible that it 

acquire its knowledge fro1n the body, since the latter is not a function 

of the body. 1182 This can be demonstrated by the example of a blind man 

who is able to have a cognitive experience. Since he does not get his 

knowledge from a physical sour ct~ , the soul must be the source of his · 

cognit:i.on. There arC\ many other activities of th£1 soul, but they all 

seem to come withir1 the category of' these th1'ce major facultiese 

Saadia .mentions that there are other faculties of the soul but 

the general pri.nciple in vol ve.d here is that ma.n needs to constantly· use 

his wisdom to :regulate. his conduct, since his appet1:t:i.ve and :i.mpulsivc 

needs will cause bad conduct. 83 

Once, then, he recognizes the rol(~ belonging to a given 
impulse, ho· must give it full opporhmity to disc.:hai•ge its 
ftmction :in the required measure.. On the othc~r hand, if he 
secs an instance :in which the said impulse should be checked, 
he must restrain it tmtil the ground for such restraint no 
'l • t 84 . onger ex1s ·s. 

It is proper for man, the ref ore , to ptuqsue the path of moderation in 

terms of the~ exercising of his appetitive and impulsive faculties. 

II. CHARACTERIS'fICS OF THE SOUL 

From the ma11ifesta:tio11s of th(l soul w s activ:ity, we may derive an 

mH.lerstand:ing of the nature of the soul itself. The first thing which 

becomes evident is that the soul is .rational. When th~3 soul departs 

from the body at th~! tim.e of death, :it is evident that the body is 

d • 1 f . d 85 epr1ve.a o· w1s om~ This fact indicates the rational nature of the 
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soul and that the substance of ,the· soul must be unlike the substance of 

terrestrial and celestial beings. 

Another quality of the soul is the abilit~r to reflect virtue and 

evil by means of its light. According to Scripture, "Virtuous souls 

shine lik(l the heavenly )lpheres which arc illuminated by the stars ••• 

the wi.ckE!<il souls, on the other hand rlo not shine , but are on a lower 

1.ewi.1186 

We are not able to see the ·soul 0 due to its transparency and to 

its resemlfunce to the air in finess, just as we are unahle to see the 

heavenly spheres on account of their substance and thfdr transparency. 1187 

The differen(!c betw~rnn the soul· and the heavenly spheres is that the 

spheres are not endowed with reason. The' substance of the soul then 

"must be a fine substance that is clear.er and piu~er and sin1ple.r th~m 

that of the spheres."88 

Saad:i.a also establishes the true nature of the soul by refu'ting 

the following opposing theories which explain the nature of the soul. 

These theories are: (l) The soul is an accident; (2) The soul consists 

of air; (3) The soul is divided into two parts, the rational and ir ... 

rational; (4) The sou1 consists of two kinds of air; (5) 'l'he soul con-

sists of fire; (6) The soul :i.s identical with the blood. 

1. Accidents.89 The soul, according to Saadia, could not be an 
_..,._._,_~......____.. 

accident, for 11 something accidental cannot be the source of thEi gr.eat 

wisdom and remarkable understanding that are the basis of existence. 0 

Furthermore 
1 

since the soul is the bearer of other accidents stteh as 
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love, hate, good will, and anger it cannot be an accident, for an 

accident cannot be the bearer of other accidents. 

2. Air and Fire .. 90 These theories are w1tenable because the soul -·-----
does no·t exhibit the qualities of air or firee 

3. Rational and Irra:tionale91 In this theory the ra:tional would 
....,. '!I' ,_,.. - .r _, • • T a• """"I- . 

be the perm.anent part and the irratio11al, the temperary part.. Saadia 9 s 

main objecrtion to this theory is that if the two pa.:rts ef the soul were 

distinct, then there is no adequate explana:Hon. of how the ra:Honal 

element wou.1d be able to work with the irrational part, which furnishes 

the sense data. 

4. Two. Kinds of Air .. 92 This theory is based upon the re spira:tocy 
~- ·-

process in man. Saadia. rejecrts this theory saying that 19 the purpose o:f 

respiration is to temper the :na:tural heat of the heart wherein the soul 

has its seat ~n 

5. Dlood.93 This theory is rejected on the basis that the blood 
.-•:al'hPdW i!ll!Wl"ll,lilf 

is only the "seat and cen·ter of the soul," m14 oannot be identified with 

the sau1 itself,. 

Saadia also takes note of the various Gnostic arguments which 

claim. that it is bad for the pure soul to be un.ited with the i'mpure 

body.94 His refutation consists of two arguments. The first, which 

has been noted previously, is that it is the nature of the soul to be 

incapable of action by itself and that it must join with something 

through which it can become capable of virtuous activities~ The second 

argwnent is that the soul needs to accomplish virtuous activities in 

order to attain immortality, the reward for carrying out Godts command ... 

ments$ This belief in the immortality of the soul is dependent upon a 

sq 
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belief that the soul is something apart from. and can exist independerrtl:ly 

of the body. 

Al though the problem of puriishiuenf arid obedience will be. dealt 

with i.n another part of this paper, we will mention the arguments which 

object to the subjection of the soul to punishment and sin. Saadia says 

that all of these objections must bE1 exar11ined in the light of two things 

characte1·istic of thei soul. li'irst, the soul has freedom of the will, 

and second, the ptmishm(mt and suffering of the soul may be God's way 

of giving the soul its ·greater reward in the future world. 95 

III. THE SOUJJ AND THE BODY 

The question of the mature of the body is of secondary importance 

in the examination· of the natttr'e. of man. The body is the temporal 

aspect of .man• s nature, bu1: this fin:itu.cle is not bad in itself.. Saadia 

denies that the body itself is an impure substance, for it is :i:mp'1.re 

only when certain secretions come forth. While these. secretions are in 

the body, it is still pure .. 

The connection which exists between the body and soul is impor ... 

tant for ar1 understanding of the activity of the soul. '.l'he soul is 

created simu1taneously with the completion of the:~ hmnan bod~r, and is 

located in_the he.art dur:lng the life of the bpdy. When the body dies, 

the soul remains, waitfr1.g to be re-united with the body at some future 

time. The ti.me for the reunion of the soul and body will be when the 

J,ord decrees that resurrection should take place. Up until the time that 

the body dies, the soul and body function as a unity. · This mutual 

interdependence is so strong that 11 if God had allowed the soul to remain 
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unattached it would not have been able to attain well being or bliss for 

life eternal ••• and the soul has no means, by virtue of its nature of ren­

dering this service except through the instrumentality of the body. 11 96 
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CHAPTER IV: THE NATURE OF 'l'HE UNIVERSE 

There is no systematic: explanation of the universe by Sa.adia in 

~ ~ .2f ~~ ~ 2EJ.nft:.?.!!~. We are, however, able to piece to­

gether a picture of some of the component parts of the w:dverse and to 

"' 

demonstrate that there is order and regula1·ity operating within nature, 

and that miracles do not cm1tradic:t this order and regularity. 

I. COMPOSITION OF THE UNIVERSE 

We learn certain things from Saadiais conception of the creation 

of the world. It has already been established that thc:1re is ortly one 

world since there is no sensory evidence of dust and dirt from other 

worlds penetrating into our universe. By means of sensory evidence, it 

is also appa1·ent that everything. is finite and composite. Tl'w rela­

tionsh:i.p between everything in the w1i verse is that of cause and effect, 

with God being the Uncaused Cause. 

Saadia lists a nttmber of different ca:tegox·ies of existence with-

out indicating the most comprehensive classification. The most iuclu-

sivc l:i.st seems to be the ten categories of e:xiste11ce which are lmmm 

to have originated with Aristotle.. The important distinction in this 

list is be.tween substance. aud accident. Substance is that which exists 

with:l.n itself and accident is that which can exist only within something 

else. We see that the. difficulty in making this distinction is that a 

substance like the. soul exists within the body. The soul does exist 

within the body, but it is the cause which gives life to the body. 



!(. 

•. ! 

I 

Substances h~,ve a. sp121cia.l clw,rl'wter i.n that only- God can create 

substances, and when God does not act to create a substance, noth:i.ng 

else is c:reatede 

It :i.s diff:foult to determine ju.st which parts of the tmiverse 

may be called subsfa.nc.:es. Certainly a m.tbstauce cannot be co111po~dte 
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in na,ture. Saadia li.sts, and subsequently refutes, the assertiC'Jns that 

such things as ku.:mmn bt:dngs, fire , air 1 and empty space could each bo the 

substance of God,,, 
97 

He also ''lr1111lies that substances may be among the 

five. principle groups of mdsting things; namely, minerals, vegetables, 

animals, astral bc:Jdies, and ruigels. 98 In another secti.on, he mentions 

that earth~ fire, air, and l>ra.ter a:i:·e the four elements which. make up all 

of tho bodies of creaticm.® 1i'our qualit:i.es ... -heat, cold, moistul'e, and 

dryness--are also mentioned, and are possessed by corpor-e.al bcdngs. None 

of these fout' qtmlities eve1"' ·appear in isolati011. 99 

The bot:mdaries of the universe are. the1 earth and heavm1s. 'l'he 

he~ivens are made up of concentric spheres and be·tween the heiavens Eu:ul 

earth are air and fire. All of this seems to be held together by a 

movement which prevents things from f]y:i.ng apart. This movement seems 

to ope.rate in some kind of circular motion$ lOO 

Saadia also l'w~[l various calculations concern.irtg aspects of this 

world8 Among these. are that the world has been in existence 4,693 years,101 

and i:hat sources of air and fire loca·h~d between the i:mrth and heavens iu 

l,008 times thi~ entire nl:tHrn of the earth.102 

This fondntss for calcula.tin.g and measuring what exists in the 

world .leads irn to nn impm,~t:ant conclusion a.bout Saadia' s conception of 

th(~ m1i.vcrt>e. 1'h:f.::; is his conception of the order and regular! ty in 
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the un:lverse. 

II. ORDl'!R IN 'fHE UNIVERSE 

God has created an ordered world and acts in an ordered way 

Himself. Sna.dia points out that absurdities and exa,ggerations should not 

b(~ attributed to God. 

It (the soul) will not, ther~1fo:re, pra.i se Him for being able 
to cause five to be more than tan without adding anything to 
the fo:n.ner, nor fo:r being able to put the world through the 
hollmr of a sig.net ring without mald.ng the m1e narrower and 
thEi other wider, nor for bei.ng able to bring back the day 
g011e by i9.- its original comlition.$ For all these things are 
ab stu.•d .103 

For Saadia, God cannot operate in an ab surd manner but mu~t work in al'I . 

Science too is only able to detennine truths be.cause there is 

regularity and order in na.ture. Saadia claims that sciences arc correct, 

since the only way n.a.tux<>,1 law can be uphe.1.d is by science. He indicates 

the inrpurtance of discovering the. truth about obj,~cts by "speculation 

alwut the objects of knowledge and their investigation to the point 

where these would be e stabli.shed as convictions accor·ding to the laws of 

geometry and becol\te firmly fixed in the, m:i.nd,. 11 104 

Another indication of the order in the world :i.s seen in Sa.adia 0 s 

refutation of the theo:ry of chance '·as, the. way in which creation occurs. 

He says that the ccmcept of ch~,nce has no nteaning unless there is some ... 

thing natu:ra.1. by which to determine what things have bee:n created by 

chance. There is, however, no way of determining what happe.ncd by chance 

with.out a principle of regular:lty being pre sent in the world which then 
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would deny the presence of chance. This refutation of the principle 

of cha.nee opera.ting in the world means then, tha.t there must be some 

kind of purpose ancl order opera.ting in thei t.m.iverse. 

III. MIRACLES 

If there is regularity and order in the world, the problem occurs 

as to how is om:i to explain miracles. A, miracle is the changing of the 

essence of something, such as the changes which occurired during the Ten 

Plagues, the cleaving of the Red Sea, and the assembling at Sinai. 

These miracles are accomplished for the purpose of validating the mes ... 

sage of the prophets.. According to Saaclia 1 

Human beings realize that :i.t is impossible for them, with such 
power and ability as they possess, to subdue the elements of 
nature or to transform the essences of things. They are, in­
deed, incapable of doing that because these are all the work 
of the Crea.tore Fo:r it is He that subdued the various ele­
ments of i1ature and created them in their composite form, 
although it is their natural tendency to fly apart. However, 
God so altered the character of their separate essences that 
as a result of their combination no essence of theirs appeared 
ix1 its pure form. any more, bgt always as so111ething else than 
the. t.madulte:rated essence JO 

'l'he paradox of Goel• s interference with the fixed order of the 

world is e::iq)lained by Saadia in the following manner: F:i.rst, ml.ra.c.le s 

do not contradict the fixed order of the universe becau.se miracles are 

a conscious manipulation of nature for the purpose of validating the 

message of His prophets. Secondly, God notifies the people of the fact 

that he is about to change the natural order. So we see that there is 

regula:ri ty in mir·acle s because God calls attention to change. Therefore, 

W(~ take it for granted that all things remain the same unless God 

... 
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notifies us. 

Miracles also do not destroy our confidence in the unchanrri.ug 

God, for if we already have accepted the fact tha.t God can accomplish 

ere a ti on out of nothing, the.n we cannot deny Him the ability to 

accomplish miracles. 
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CitJ\PTER V: THF~ NATURE OF LAW 

God relates to man in an indirect manner. Saadia sa.ys that God 

"has informed us b~r the speech of His prophe1ts that He has assigned us 

a religion whereby we are to serve Him. It embra.c:es laws prescribed for 

u.s by Him which we mu.st observe and carry out with sincerity. 11106 

Th.E!se laws, which are found in the Bible, cari. be classified as 

deriving thei:r· airtho:dty fron1 two sou1•ces ..... revelatior.1. and reason. 

These two positions are also expressed in the Moslem world.. Saadia 

wanted to ha:nnonize the two positions of revelation. and :reason, "but 

his: attiti1de was nec~ss:i.tated not so much by a tendency to compromise 

as by ·the chari:H~ter of the Biblical. Law which so clearly showed the two 

separate aspects of morality and ritua.1.11107 

Whatever motive may be ascribed to Saaclia, H is clear that he 

was trying to show the logical nature of the 1•ational laws and the 

applicability and relation of reason to the revelational law1Je 

I e '.CHE LAWS OF' REASON 

The rational laws may be divided into three categories: 

1. Man vs Gra ti tudo Toward God 
-!!!r - ... ~.,.,-----... ----·---... 

He ma.de it obligatory upor1 us to learn to know Hiiu, to worship 
Jtim and to dedicate our solves wholeheartedly to Him.108 

2. Man ts Reverence of God 
.._.._.__.,._,..__ _ __.._,,_ ......... __ '!IT-· ., • IB 

He forbade us to conduct ourselves in an ugly insulHnT 
fashion toward H:l.111, even though it could not hurt Him. o9 

... ·~. 
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Nor would He penni t one of us to wrong the other to commit 
violence against nt111.110 

Altman, in his article, 0 Saadia1 s Conception of the Laws," 

points out that the heading of these three general categories of 

rational laws by gratitude. is significant, for it gives ow,1 an insight 

into the use of ·the term reason as related to law. He says that 

"Reason demanding grati'tude can only mear1 a na·tural moral instinct, 

not Reason in any sense of Logic.11111 We can see a simUarity between 

this intuitive moral sense and the second category of intuitive lmow-

ledge which Saadia discusses at the beginrd.ng of his book. The impli-

cation here is that God has giv·en ma,n this intuition. 

Now the approval of each of these classes of acts that we have 
been conmw.nded to carry out is implanted in our minds just as 
is the disapproval of ~H1ch of the classes of acts that we are 
f or•bidden to commit .J.12 

Saadia also examines the. ra tionaJ. laws from anothe:i:" aspect & 

'.l'his argtunent is diffe:rent from the first in that ·these kinds of 

laws are not actually demanded by hlanOs intuitive sense. These laws 

are rational, because one is able to see the ha,rrnful effects which 

113 
woul.d con1e from the non-observance of them. Killing, for example, 

was prohibited because of the pa.in of the victims and a "Frustration 

of purpose that the All-Wise had in mind with regard to them." 

Adultery was forbidden because it would prevent people from carrying 

on normal social relations.. Theft was forbidden becat.rne there would 

be no basis for carrying on economic relatior1ships. Untruth 

39 
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destroys the harmoriy and stab ill ty of the soul. 

The last doctrine of rational law 1.s the refutation of the 

hedonistic principle. Hedon:i.s1rr advocates that acts are relative 

and their consoqtKnces, while objectionable to some, are pleasur-

able to others. Saadia says that such a theory is internally con-

traclictory ancl mutally ex.clus:lve. 

The second division of laws, according to Saadia, are those 

which are revealed and appear to be optional. 

II. THE LAWS OF REVELA'l'ION 

Yet the Law has made some of them obligatory and others for­
bidden, and left thc1 rest optional as they ha.d been. They 
include such matters as the consecration of certain days from 
among others, like the Sabbath and th<1 Festivals, and the con-· 
secration of certain human beings from among others, su.ch as 
the prophet and the priest, and refraining from eating certain 
foods, and the avoidance of cohabitation with certain persons, 
and going into isolation inm1ediately upon the occurrence of 
certain accidents becaitse of defileuwnt@ ll4 

Saadia points out that the chief reason for fulfillment of these 

precepts is that they are the comniamhuen.ts of God, yet they do have 

. 115 
pi;irtially useful purposes. . Am011g the bone.fits man derives by ob-

serving these laws of revelation a:re that they enable him to relax 

and to perform other fum::tions which will benefit him spiritually and 

physically~ The separating of one man from the others also serves a 

useful purpose. A, man is able to operate more effectively as a leader 

40 

and teacher if he is distinguished in some way from his fellow man. The 

prohibitions against sex preserve the family structure, while the pro-

hibition against eating certain anitllals prfJVents any comparison between 

··~i 
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God an :animals which would deify the animals. '.l1he laws of cleanli-

ness enable man to think about and appreciate the spiritual elements 

in his life. 

Reason seems to be prior to revelation, for Saadia points out 

that much of what is reve.aled is :rationally based.. 

Similarly, if one were to follow up most of these revealed 
precepts, one would discover that they are, to a large ex­
tent at least, partially justified and possess much ut:l.1.i ... 
·tarian value, al though the wisdom and the view that the 
Creator. had in min.d in decreeing them is far above. anything 
that man can grasp.116 

So far as the revelational laws are concerned, it is :not neces-

aary to prov·e why they should have been revealed, since reason cannot 

fully grasp God's purpose. The revelation of ration.al law create.s a 

problem as to why this law should have been revealed if it could have 

b1aen determined and demanded by reason. Saad:ia.' s discusslon of this 

problem :involves two explanations. 'l'he fir.st explanation for the rev-

elation of the :rational law is that while reason may establish certa.in. 

, principles, it carmot develop these princdples in detail. 

'l'hus, for example reason calls for gratitude to God· for 
His Kindness, but does not define how this grat:i.tude is 
to be expressed or at what time or in. what fonn. it is to 
be shown.,ll 7 

The second explanation i.s that man eventually would have been able 

to establish these rationa.l laws by himself, but God provided a way 

for man to earn a greater reward. 

41 
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Let me then, say in explanation of this matter that, on the 
contrary, God's making His creatures@ diligent compliance with 
IH.s commandments the means of attaining permanent bliss is the 
better cot.U:'se. For according to the judgment of reason the 
perso11 who achieves some good by means of the effort that he 
has expended for its attainment ob·tains double the advantage 
gained by him who achieves this good without any effort bttt 
merely as a resu..1.t of the kindness shown him by God. In fact, 
reaso11 recog1'1izes no equality between these two. This being the 
case, theni the Creator preferred to assign to us the ampler 
portion in order that our reward might yield us a double bene­
fit, not merely a compensation exactly equivalent to the 
eff or·t $118 

III. ETERNAL VALIDITY OF THE LAW 

The next problem Saadia raises is whether the law was given for 

all time or whether it was to be abrogated after a specific period. 

In support of the eternal validity of the law, he points to the his­

torical tradition of Israel. 

I say, then, that the children of Israel have a general tradi~ 
tion to the effect that the prophets had informed the.m that 
the laws of the Torah were not subject to abrogation.119 

Saadia says that Israel is a nation because of the laws He finds that 

there is scriptural evidence for saying that Israel will exist as long 

as the heavens and earth, which are eter11al. He therefore concludes 

that the law is eternal. 

J,;, 
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Saadia :refuses to admit that there are scriptu.r-al passages which 

show that the law can be abrogated. One such scriptural limitation says 

that the Torah should be observed until the day of resurrection. Saadia 

says, 

The period of its validity would of course be fully known in 
;advance by God, whereas it would become know11 to men at the 
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time of the institution of the second law .. In either case, 
however, there could be no talk of abrogation, since the law 
was intended, from the lime when it was first instituted, to 
be of limited duration., 20 
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CHAPTER VI: FREE WILJJ AND DE'.l'ERMINISM 

'We will deal.~ i~ this chapter, with Saadia•s attempt to recon ... 

cil.e God's onmipotmwe with man's free will. Having already established 
p 

God's onmipotence, Saadia first de scr:i.be s the importance of man in the 

un:i.vcrse. Any inve stiga ti on, 'Saadia says, will reveal that man is the 

most impo:r:'tant creature in the universe. The criteria Saadia uses to 

dete.:rmine man's place comes f:r•om an examination of the location of the 

most prized things in the1 universe. The criteria is that 11whatever is 

most highly prized. is placed in the center of things. 0 121 Observing 

that the earth is in the center of the heavens, Saadia concludes that the 

most important thing is on earth. With the elimination of earth and 

wate.r as being inanimate, and beasts as being i:rrationaJ., Saadia says 

that "only man is left, which gives the certainty that he must 'tmquestion ... 

ably have been the intended purpose of creation~"122 

Being placed at the center of creation on,ly tells us that .man is 

thf~ most impo1"tant creature. It doesn•t tell us why this is so$ Saadia 

lists two general reasons why man is distinguished fron1 all other crea-

ttu:'es. First, .man is distinguished by :reason. By means of his reason, 

man is capable of reaching scientific heights no other creature can 

attain. Man's soul, from which his wisdom conies, embraces the whole 

world with its knowledge, and that is why much in the world has come to 

depend upon man who is physically small .. 

The second eha:racte.:ristic which distinguishes nmn from all other 

creatures is that God implanted within man the capacity to carry out 

His connnandments, further enhancing his importance. 
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I realized tha·t the superiority ascribc!d to man was not due to 
so1ni2! false notion that struck our minds or to an inclination 
on our part toward favoring man ••• On the contrary, it was 
nothing b.ut the unadulterated truth and plain veracity. Nor 
did the All-Wise endow man with superiority :i.ri these respects 
for any otfier reason than that He had made him the bearer of 
His com111m1dme11ts and prohibitions .123 

'£here is an immediate objection as to whether this capacity to obey 

is such a desirable distinction, for man is subject to much sin and 

suf:feril1g. Saad:i.a, houever, indicates that there are other :reasons for 

man's suffering. Man is subjected to suffering in orde:r that ht? learn 

to fear punishment for future tra11sgressions of commandments. Secondly, 

man suffers because he is subjected to both the possib:i.lity of a permanent 

so:journ in hell, and the possibility of eternal reward~ "Were it not 

for these two alternatives, there would have been nothing to imbue man 

with either aspiration or fear. 11124 .Another reason for manVs subjec ... 

tion to suffering is that man learns from the example of the punishment 

of others. 

These examples of man 9 s importance a11d his distinctions from the 

rest of the universe demonstrate, according to Saadia, that God is just. 

Saarlia then examines the nature of man's actions :ln order to de-

termine whether they are really free. Reason demands, says Saad:i.a, that 

God who is just, would not ask of man that which he ca1111ot do. Tlm doc-

trine of freedom of the will on man us part becon1e s a fundamental propo-

sit:ion for Saadia. He reasons that the ability to act must come before 

the act itself "to the pofo.t where an equal opportunity would be granted 

to ma11 either to act or desist from acting .. 11125 Saadia rejects the 

possibility that the ability to act occurs simultaneously with the act 

:itself. According to this view, man has freedom in the sense that he 
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consents to the act without causing it. He .also rejects the possibility 

that tho ability to act :follows the act itself. 

The affirmation of man's ability·to fulfill an ad occurring 

prior. to a11 act raises another question about the nature of man~s 

ac Uo.ns.. The problem is whether man vs abstm1tion from an act is in 

itself a positive ad. 'fhere is here a distinction between the actions 

of God and the actions of ma11. Mang s abstention from action is a posi-

ti ve act according to Saadia. 

As fa:r as man. is 6oncer11ed, however, since his action extends 
to the domafo. of accidents only, his sole reason for desist .. 
ing from one thing is that he chooseis to allow the opposi.te 
thereof to take place. Thus if he does not love, he hates; 
and l~ he is .11ot well disposed? he :ts angry. Hence thou wi~t 1 
not f:tnd a middle ground for h:L1n between th~1se two alternat:1.ves. 

26 

God, as has been noted before in terms of attributes, cannot be compared 

in any way to man whether it is to the essence or actions of man. In 

two scriptural passages, the abstention of man is characterized by the 

positive act:i.ons of "keeping Godos charge and walking in His ways.
11127 

Saadia then supports the proposition that mm1 9s ability to act is 

present in his actions and inactions and nthat, on the other hand, God
9
s 

non .. i11terfere11ce with mar1 « s freedom must not be understood as an act in 

analogy with ma11°s absterrtio11 from acting, bt1t as absolute passivity. 

l 
v 1· . -t !- 1 d lt128 T ms, ma.n s free< om is compJ.en.e. y assure • 

A furthtn• reason for thinking that man has freedom of will is 

that he is held responsible for h:i.s adions. Saaclia points out tlmt 

0 ma11 cannot be considered as thl~ agent of an act u11less he exercises 

freedom of choice in performing it 1 for no one can be held accountabfo 
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for an act who does not possess freedom of choice and does not exercise 

th1."' h . ,,129 .., c 01ce. · 

Saadia briefly touches on an important area of intent. He says 

tha:t the law imposes no punishment on a person who does something without 

proper knowledge. In this case, the person acts with freedom. of choice 

in perfot•ming an act but is not subject to punishment because his act 

was comm.i tted without intent. However, the persm1 who acts without in .. 

tent is negHgc11t to the degree that he has committed a lesser offense .. 

'there is a case cited in Scripture wheru a man imtdverto11tly kills 

another whtm cutting wood. He is negligent in terms of protecting those 

who pass by.. In a second case where a person has gathered sticks on tho 

Sabbath, he is negligen.t insofar as he has forgotten. it was the Sabbath. 

Saadia goes on to prove that man's senses can testify as to the 

absence of any kind of compulsion. 'l'he proof of this absence :ts that he 

feels no compulsion. 

I find that a human being feels conscious of his own ability 
either to speak or remain silent, or to take hold of things 
or desist from thc~m, wh:i.le at the same tinm he is not con­
scious of the existence of any othor power that might at all 
prevent him from carrying out his wi11J30 

Saadia then enumerates a number of proofs from reason showing that ma11 

acts without compulsion.131 First of all, there cannot be two authors 

of one act. We see that man pt:?rforms an act thereby elirrdnating the 

possibility of anyone else exercising any compulsion. Secondly, there 

is no sense to a comr11.andme11t unless there is someone who is able to 

carry it out. Thirdly, in. o:rder that man be punished, he mu.st be 
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responsible for his actions. 1'he fourth reason cited is that if there ·• i :~ 

we1·e compulsion,. then both Jew and non...Jew would have to be :rewarded, 

since each would be what he was compelled to b~. Finally, Saadia poin·ts 

out that anyone could present an. excuse of .inaction or tra.nsgression 

on the grounds that he wa,s subject to some kind of compulsion. 
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CHAPTER VII: THE DESTINY OF MAN 

God rel.ates to the w:aiverse as the cattse of all existence and as 

the cause which preserves all creation.. This final chapter will deal 

with the ulti.mate destiny of man and how h:i.s eoriduct affects his destiny. 

Saad.fa. seeks to show that ma.n • s :rewards and pm:i.shments will con1e in the 

next world, after a time of redemption and restttTection. 

I. REWARD AND PUNISHMENT 

SaadiaVs view of man•s existence in this world is, at best, a 

bleak one.. This wo:t·ld is one where happiness and joy a.re surrounded by 

pain. and sorrowJ32 The painful existence of man is evident :i.n '=Wery 

facet of life. Saadia says that no man is comfortable or secure in this 

world, regardless of what position he ha.s attained in life. Man~ further­

more, seems to be constituted so that his impulses desire those things 

which are evil. We need only look around~ he. says, to see that the 

righteous person who tries to be truthful generally earns only trouble, 

while those who are evil and godless reap the abundance of prosperity.133 

The desolation of this world .·raises the proble.rn. of how an om-

nipotent and omniscient God can all.ow th:i.s situation to exist. The 

an.swe1• is quite simple since God al ways operates in a just manner.. Man 

suffers because his actions will be rewarded or punished at sonie future 

time in another world. Man suffers primarily for two reasons in this 

world: 134 F:i.rst, because of transgre,ssions he commits; and seco11dly, 

he suffers because he will eventually be rewarded proportionately at 

some other time. We know, says Saa.ilia, that God keeps a record of all 
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of the actions of people •• 135 These. ~ctions are partially: compensated 

for in this world~ but the majority of man's deeds are either rewarded 

01· punished in the world to co.me •136 

·Even those persons who are evil .are allowed to continue their 

existence by God because while on earth, they may possibly accomplish 

some good, and eventually, the.y will receive proper punishment for 

whatever evil they have committed. 

This reward and punishment will be given to the body anc1 s'oul. 

together. ·The instrun1ent af contpensation will be a luminous substance 

.<), 
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similar to the sun which will bring light to the virtuous andheat to 

the evil.137 The elemE;ints of heat and l~ght belonging to thi.s substance. 

will be administered according to.tbe individual~s actions on earth.138 

The righteous .will then subsist on this light and .the· evil will be 

punished by the heat. The world to come will be totally different from 

this wor:l«;l., since there will be no necessity to provide man with his 

physical needs.139 ' The nature of time will also be different, since all. 

of it will be light, there being no need for darknes.s to provide a time 

fox· man to .rest and restore his strength for his work.140 

The exact nature of the punishment is n.e.ver defined. Saadia says 

that th.is would be asking too much, since the whole. problem of reward 

and punishment is only known approximately.141 It is known that the com .. 

pensation in the world beyond will be perpetual. If the retribtttion 

were finite, then people might act righteously only for.a definite time.142 

The intensity of reward and punishment will. vary, however, according to 

the nature of the individual's actions. There will be proportionate 

con1pensation among both the righteous and the wicked in their respective 

L-~----------------• 7 llll!SMUZiJ 
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groups. The ones who will be punished most intensely will be those who 

do not believe in God, and those who believe in more than one God.
143 

Saaclia voices the hope that at the tinie of redemption, eve:ry detail of 

reward and punishment will become known.144 

II. REDEMPTION AND RESUR.REC'l'ION 

Redemption is the returning of all the people of Israel to GodOs 

holy place$ Tho concept of redemption must be accepted because it has 

been validated by miracles and the fact tha.t God promised ir1 Egypt that 

ho would restore Israel to its former abundance and carry out proper 

judgment concerning them.145 This c011cept is possible because God can 

accomplish anything that He wishes. 

Israel will be redeemed from her long su.f:fereing. One way to earn 

redemption is by practicing repentance~ Redemption, however, will even­

tually come regardless of the state of man 9s repentance. Man•s painful 

subjection will be tenn.inated at some future date by means of a major 

catastrophe sim.ilar to the first flood, which will come and engulf the 

earth0 The immediate problem is for those 011 earth who have not com­

pleted their repentance at the time of redemption. Saadb. points out 

that this probl.en1 will be :resolved by God causing disaster to fall upon. 

those who have not eompleted their repentance so that they will :resolve 

to repent, and therefore be permit-led to participate in the redemption 

of all Israel. This time of redemption will be one where everyone will 

be imbued with the. capacity to prophesy, and al.1 "pestilence, disease, 

and infirmity will disappear and similarly, sadness and sorrow. 11146 
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Occurring simultaneously with rede111pt:l.on will be the process of 

resurrection. ResurrecrHon can be logically justified because all men 

must be rewarded according to thei:r actions. All men, the ref ore, must 
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be brought back to life. Once they are resurrected, they will never die 
• 147 

aga:1.n. 

Saadia points out that thore. ca.11 be no rational objectio11 to 

resurrect:io:n~ because once creat.ion out of nothing has been established, 

the doctrine of resurrection can be shown to be eveh more plausible@ 

The statements in the Bible also support the reality of resu.r:ract:f.cm .. 

Belief in resurrection is so important that Saadia main.tabs that 

anyQ1tu:i who does not believe in resurrection will not be resurrected with 

the rest of Israel at the time of redempt:i.on .. 148 Israel will be resur ... 

rected prior to others because of the extra pain and hardship inflicted 

upon i't • 
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