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Digest 

Many scholars have assumed that the Uabbis used 

the terms 11Future to Come 11
, 

11Messianic Age 11
, and. 11World 

to Come" as interchangeable.. This essay treats them as 

flexible 11valu:e-terms", expressing "value-concepts. 11 !J.'he 

"Future to Come 11 is indefinite, referring to ei.ther the 

Messianic ~ge or the renewed world which follows general 

resurrect ion and. judgement. Two contrasts in concept ion 

of the Messia.nic Age are shown: (1) between pol i tico-na

tional salvation a~nd rel igio ... spiri tual redemption, and ( 2) 

between the horizontal and vertical advents of the Messiah. 

The term, "World to Oome 11 is deliberately ambiguous, ex

pressing both the concept of the world of souls after death 

and that of the renewed world of resurrected. 1 ife. One 

·basic framework of rabbinic eschatology is the sequence of 

This World, Messianic Age, World. to Come. Another basic 

framework is where the soul follows the sequence of This 

World, World to Come (of souls after death), Days of the 

Messiah. 

Non-fulfillment of Law dux ing 1 ife ma,y forfeit 

life in World to Come. Performance of certain laws will 

'bring the advent of the Messiah, as certain sins dela.y his 

coming. During the Birth-Pa.ngs of the Messiah the La,w would 

be forgotten and then remembered againo Before the Messiah's 

advent Elijah would appear to decide disputed and doubt-
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ful cases.. Many passages presume that the Law would. still 

be operative during the Messianic Age, and those passages 

which seem to suggest its abrogation have been misunder-

stood. God. would not gi.ve a new 'l'orah... Changes in the Law 

were a.nticipated, si.nce circumsta,nces would change. Even 

in the World to Come God would teach His people Torah., 

iv 
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for my parents 

In their home I first learned of Israel's longing 
for Messianic redemption. 

"Behold., I will send. you 
·Elijah the prophet 
Before the coming 
Of the great and terrible Day of the Lord. 
A.nd he shall turn the heart of the fathers to the 
And the heart of the children to their fathers; • 

(Malachi 3:23r.) 

children, 
It . .. 
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1fHE LAW IN TALMUDIC ESCHATOLOGY 
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Introduction 

At the outset of this essay on 11 The Law in Talmudic 
~ '• • < 

Eschatology 11 a few .remarks on usuage and method ar.e perhaps 

in order. The individual nouns of the title have been taken 

in their broades·t possible sense. Thus by the word 11Law 11 I 

mea.n the Uahbinic conception of 'rorah in a.ll its manifold 

connotations, as well as the con<;:e:pt of Halakah and. inclividual 

halakot. By the word 11 Talmud.ic 11 I refer to all Rabbini.c ma

te :rial which can be d.ated within the time-span during which 

the two Talmuds were compiled. It is true that .the great 

majority pf material cited in this essay comes from the 

Babylonian '!'almud. But l have not felt constrained to 1 :i.mi t 

my researches to that great l_ibrary of ma.terial when attrac

tive grist c.ould be found for my mill outsi.de it. I have 11 
' . 

however, limited myself to sources within the Rabbinic liter

ature. Finally~ I have understood. the word eschatology and 

' its adjectival form to include what might more properly be 

called "messianic expectation. 11 To do otherwise would ·be to 

impose artificial and misleading restrictions upon the subject. 

In general, the J.§~YtsJl. ~tncxc.~.o:.eedi,a; system of trans

literation is employed... As with all systems of transliter

ation, a foolish consistency would limit its usefulness. 'l'he 

Babylonian Talmud is cited by the letters "T. B. 11 followed by 



Tra.ctate and folio number. 'l'he Palestinean 1.1almud. is cited 

by the 1 etters u'l'. J .• 11 followed by Tracta,te, oha.pter a,ncl 

halakah numbers, and by page and column number in the Kroto

schin edition. '!'he notes will be found at the end of the essay. 

Full bfbl iographi.cal entries will be found for all works 

. mentioned in the bibliogra.phy. Abbreviated. listings are used 

! '· 
in the notes. 

'l'he 'basic question which this essay seeks to answer is 

simply this& Wha.t :role does the .Law play within the messianic 

and eschatological thought of the Rabbis? 'l'he releva.nce of 

this question to historical investigations of the origin of 

Christiani.ty is immediately evi.dent to the concerned. .A.s we 

shall come to see, our answer will not be a simple one. 

Rabbinic thought is not often noted for its laclc of complexity. 

Nowhere is this more true than in the areas of Law or 'forah and 

Eschatology, at whose intersection this essay is aimecL, lle

gretful.ly, many have been led astray in the complex maze of the 

messia.nic hopes and eschatological expectations which the 

Rabbis pursued. 'fherefore, the fi.rst chapter shall be devoted 

to an investigation of the terms and concepts of Rabbinic 

eschatology. Only with the second chapter sha.ll we begtn our 

subject proper. 

i, 
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Chapter 1 

Val ue-'l'erms and the Eschatological Frameworks 

I 

Anyone even passingly acquainted with .the literature 

of the rabbis is well awa .. re tha.t they were not systematic 

thinkers in the western vein. Max Kadushin has characterized 

their thought in terms of a concept which he calls 
11
0rganic 

'l'hinking. tt1 In Particular, Ka.dushin has called. at tent ion 

to a. characteristic of that thought which he terms 
11
in

determinacy of bel ief 11
• 2 lndetermina.te belief is 

11
qual ified 

or modified belief".3 Indeterminacy of belief allowed the 

ra.bbis to ma.intain as legitimate differing interpretations 

of the same Biblical verse, especially in the realm of 

Haggadah. 'J1hese two characteristics of the Orga,nic 'l'hinking 

of the rabbis, lack of system and indeterminacy of belief, 

are frequently evident in the.ir eschatologica.l discussions, 

A.ll this is meant in terms of a cautiono As Moore 

states' 

"It must 'be premised tha.t these utterances (of 
the 'l'a.nnaim) themselves are occasiona.l, touching 
on particular points a.s they arise; they are not 
topics of a doctrine of the Messiah or of the Last 
Things. In exhibiting them here it is necessary 
to give them a semblance of system which they ha.ve 
not in the sources themselves. 11 4 

Nevertheless, we should not blind, ourselves to the fact that 

the eschatological expectations of the rabbis crystallized 
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around certain concepts, more or less indetermipate, which 

were expressed. by the terms n "'ll?I'Ji1 

and ~:li1 o'n:vn or The World 'l'o Come •. In addition the 

rabbis employed. a somewhat ind.efinite term\~iKl~7i1MlY'L 'l'he 

Future to Oome. In this respect Kohler remarks, 

"Owing to the gradual evolution of esob.a,tological 
eonceptions, the Rabbis used the terms "olam ha-
ba11 (the world to come), 11le-"atid. la-be" (in the 
coming time) and. "yemo·t ha ... Mashiahu (the •Messianic 
days) promiscuously or often witho&t clear dis .. 
tinction .. "5 

' ' 

That the difficulties to which Kohler alludes are 

real is evident from a brief consideration of two texts, 

taken from Sanhedrin 99a: 

( i )4~ 
:a •. I:Iiyya B. Abba said in the name of R, YoQ.a.nans 
All the prophets only prophesied in respect to the 
Messianic Age; but in respect to the World 1J.1d Come, 
E ·e has not seen wb.a,t God oh Thou a,lone will do 
.f~;t ... h!:,JP .. :trP..P. "~tts l.?t.JtJ~· Isaiah 4:3 

(ii) 
••• for Samuel said: 'l1here is no difference between 

·This World and the Messianie·Age except subjugation 
to the [foreign] kingdoms (in '!'his World]. 

In these two pa.ssages we note the. use of the concepts Mes

sianic Age, World to Come and. This World.. The first passage 

contra.sts the Messianic Age and .the World. to Come. u. 

Yo~.anan assigns the wonderful prophetic visions of a rejuven

ated Israel to' the Messianic Age. Samuel, in the second 

passage, implicitly contra.dictsR. Yohanan; and so the Ge-
~ 

*Complete Hebrew or Aramaic texts for cited materials 
will be found under corresponding Rot11an numerals in the Ap
pendix. Except as otherwise indicated, the translations are 
the work of this author. 
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mara understands him. Commenting on this passage Moore notes 

that 11 this, if taken as a principle of interpretation, would 

leave all the prophecies of a d.ifferent order of things to 

the eschatological hereafte:r .. "6 In other words, Samuel 

would assign the fulfillment of prophecy to the World to 

Come.. Thus we may deduce that there were real differences 

among the I<abbis as to the assignment of events to the various 

stages within the overall eschatologica,l framework.. So, it 

is not correct to assume, as Kohler does, that the Rabbis mad.e 
-

no dtstinctions witb,in that framework. By the third century 

c. :E, $ in which both Yoha.nan and. Samuel 1 ived, the framework 
~ 

ha.d become fixed in its general outlines. It ha,d three 

major divisions: 1!'his World, the Messianic Age and the World 

to Come. Such a tripartite division is implicit in the 

passages already cited. R. Yohanan talks in a way which 1m-
Ill\ 

plies that the Messianic A,ge precedes the World to Come. 

Samuel implies that '11his World precedes the Messianic Age .. 

rrhis ·triple scheme is made explici.t in a. numbe:.r of 

places in Ra'bbinic Literature.. Thus in the Sifre on Deuter

onomy, #47, commenting on Deuteronomy 11:21 we find: 

(iii) 
l',h~.! .. :z;.oqr da;x:s ptaY:., tn.c:ref1os~, in This World; and the 
,g.,_!tiS qf xou,r .. chi14!.~.!!• in the Messianic Age; .f2.:f§ ,;li!}!t 
,dax:.,~ ... 9f. ;,t,!le J}.e~venp .. JJ;pOJ;l ... ,;the .. ,earth, for the World to 
Come .. 

A.gabi, in Zebahim ll8b, commenting on Deuteronomy 33:12: 
~ 

( iv) 
Rabbi (Judah ha-Nasi] said# He covers him; this 
refers to This World; !\~J .. the jla~) this is the Mes
sianic Age; .A.nd He dwells between his shoulders; this 
is the World to Cornea 

I ; ~ 

, ·I 

I 
! 

•I 
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'!'his then is the genera.l framework of the eschatologica.l 

thought of the Rabbiso Within it there were d.rastic dis-

agreements, as to the sequence of events, and even differences 

in terminology,. Thus in 'l'osefta ~ Arakin 2S7 we read. of this 

tripartite d.ivision, except that the term for the la,st era 

is ~,~~ ,,nv~. the Future to Come.7 In a parallel 

passage in the· Gemara, fA.rakin 13b, the term employed is 

~~il o~1Vi1 ;; , the World. to Come. 

This framework was in common usuage by the end. of 

the Tannaitic Era, since the red.a..ction of the Mishnah by 

Judah ha ... Nasi, whose statement is quoted above, marked. the 

close of that age. Some scholars have asserted that the 

earlier Tannaim knew of but one post-historical era. So 

Cohen writes: 

The earlier genera.tions of the Uabbis identified. the 
'Messia,nic era with the World. to Come. 1'he promised 
Redeemer would bring the existing world-order to a11 
end and inaugurate the timeless sphere in which the 
righteous would. lead. a purely spiri tUflll existence 
freed from the trammels of the flesb.<:.s 

Moore a.grees s 
In an earlier stage of the development [of the ideas 
under consideration), the national golden age, here 
called· the Days of the Messiah (Messianic Age), was 
the final period. of history • and the names the World 

. to Come or the :Future ["to Come) were applied to it# 
a.nd this usuage continued in later t1mes.9 

Klausner offers proof of this point of view from va.riant 
10 

readings of a. Mishnah and other parallel passa.ges. He 

cites the last clause of Berakot 1#5 (in our printed editions 

of the Mishnah) which expounds Deuteronomy 16::; and readss 

I 
''· 

\ I 

iII 

I 
'I 

----------------~·~ 
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(v) 
But the Sages says l'~'l dal·s of x.9ur .,1Jfe (refers to) 
'£his World.o ~·! 1_ the dazs of your .. lJfe. to include the 
Messianic Age. 

Klausner then points out that the Mishnah text of the Pales• 

t inian 1'almud contains a variant. reading. 

(vi) Mishnah of Palestinian Talmud, Berakot 1:9 
But. the Sages say: flt9 ... d,a:r.s qf y;_o,u! ... 1.~!.~. [refers." to] 
'!'his World. ~1,1 ;the .d~;x·s, ,of your, liK~ [,refers to] the 
World. to Come, to include the Messianic A.ge. 

Thus he draws the conclusion tha.t "according to this passage 
' 

in the Palestinian 'l'almud:, therefore, 
1 
the World to Come 

1 

and 1 the Days of the Messiah 1 [the Messianic Age] cannot 'be 

separa,ted. "11 Klausner uses this passage a.s supporting . 
evidence in his contention that 11 throughout the post-Bib-.. 
1 ical 1 i terature the Me·ssianic age, the 1 ife after d.eath, 

and the New World .••• are constal,ltly interchanged. u12 

In fact, the passage offers very little support for 

Klausner's position. As he notes, the reading in the Pal~ 

estinian Talmud is exceptional. The parallels in the Mishnah 

of the Babylonian Talmud. (Berakot 12b) and the Mekil ta (Pis\1-a 

16), which he mentions, as well as tho.se in the Sifre to 

Deuteronomy (#130) and. the Tosefta (1 :12), which he does not 

mention all read "·to includ.e the Messianic A,ge"; and make no 

mention of the World to Come. The phrase ~'~~7 ~Jn o?1yn 

· n ., wr.~ n n, r.~ , 
' 

.''the Wo~ld to Come, to include the 

Messianic A.ge 11 which appears in the Pa.lestinian Talmud may 

well represent a conflate reading. Danby, in the Intro• 

duct ion to b.ts translation of the Mishnah remarks that: 



Although the Ca.mb:ridgeg Kaufmann and Parma MSS. belong 
to the Palestinian type of text they all bear marks of 
revision under the influence of the Babylonian type; 
and the same applies to the M:i.shnah printed in the first 
(Venice, 1523) edition of the ,I~lmud J .. e.f.~shalpti, and the 
subsequent Cracow (1609) and Krotoscb1n hSoliJ ed.itions .. 13 

'l'hus we ma,y conjecture that the original reading in the Pal-

estinian version was K~n c71yn , the World to Come, which 

is frequently contrasted with r.rhis World. The complex read

ing now in our hand.s may have been producecl by a harmonizing 

copyist. 

In ad.d.i tion, the discussion d.oes not end as we have 

it in the Mishnah. It continues in the Mekil ta, the Tosef'ta 

and the two Gemaras. The Mekilta readss 

R .. Nathan says ~yp.o b.~9.!l&ht, ,up., ~nd Who led (Je:r. 23s8) 
indicated that i.n the l~'utu:re to c"ou1e" tii:e'y· wi.ll ment io:n 

·the Exodus from Egypt. 14 

The 'rosef·ta however. shows a different reading. 

(viii) Tosefta Bera,kot 1 Sl2 
Ben Zoma said to the sages: Will the Exodus from Egypt 
be mentioned in the Messianic Age? Behold, it says: 
Therefo;r,e 1 .. behold;.a., ~h~ da:z.~ are .c.~m!Pg 2 ... sax,s .. t}f,e .. , 1 .. 9~.!!~ 
!1?-~:t it. sh,?.H~.l. J:l.e ... s~!9.,. p.o ..... !.2!.191. ... J.~ ... :!1;1~, ~0}.9, .!..~~§.' 
Who brou ht u the children o Israel from E t 'but 
instead As the Lord 1 ives brou 1?-,ii ... !m ~p,d, ,!1,9 le,d, 
the seed Gf the house of Israe from the north countr ·, 
etc. Jer .. 23s ... Ben Zoma s question implies a. 
negative answer .. ] They said to him: This does not mean 
that the Exodus from.Egypt shall be uprooted from them 
[i.e. it shall continue to be mentioned] but that Egypt 
shall be a.dded to the [other) ki.ngdoms.. r.rhe kingdoms 
shall have prima.ry importance and Egypt secondary im
portance. 
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The readings in the two Gemaras are simila,r to the 'J.loseftat 

except that the Palestinian, 'J.1almud employs the term "The 

Future to Come." Here then we have a clear indication that 

there has been an interchange between, the terms "the .l!'uture 

·to Come 11 and. ''the Messianic A.ge. 11 But we cannot conclude 

from this interchange, and others like it, that the two terms 

were equivalents. It ma,y well be that one term is in-

cl usive of the other; that the Messianic A.ge: is part of the 

Future to Come. 

II 

To support this hypothesis we should examine a sel

ection- of passages in the Rabbinic literature.1 In the Mish-

~'11::17 ,,ny? , the Future to Come is found. 

eleven t itnes, in ten different tractates. It is employed in 

the Tosefta a total of sixteen times in fourteen different 

tractates. 'l1h.Us we have a total of twenty seven passages. 

We may divide these into three major divisions: (1) passages 

which are clearly neither messianic nor eschatological, 

(2) passages which are clearly either messia,nic or esoha·to

logical, (3) passa,ges which are indefinite or ambiguous. 

Of ·the passages which are neither messianic nor 

eschatological we count five in the Mishnah: (Erabin 9:3; 

Rosh ha-Shanah 1 :6; Ketubot 9:6; Nedarim 8n; and Shebuot 

3:5. The Tosefta contains ten such passages: Berakot 7:17; 

Shebicit 2:6; 1\rd'a.ser Rishon 1 :5; Shabba.t 17:6 and. 17:9; 

~Erubin 10:9; Nazi:r 3:11 and 3:14; Shebuot 2;4; and Para.h 7:4. 



In all of these fifteen passages the phrase K,~; ,,ny? is 

not employed as a 11value-concept 1
' in any sense whatsoever., 2 

Here the phrase merely means "in the future." Some of the 

passages explicitly state a con·trast,, past a.nd future. This 

passage from Mishnah Ketubot 936 will serve as an example. 

(ix) Mishnah Xetubot 9:6 
It she went from her husband's grave to her fayher 1 s 

.house, or if she returned to her father-in-law s house 
and was not made an adminis·tratri:x:, the heirs may not 
exact an oath from her • But if she was wa.de an ad
ministratrix the heirs may exa.ct an oath from her con ... 
earning [the estate.) j.n th~ .. f .. ~.]!I.!§. [a,fter her husband r s 
death], but not concerning the past [before her hus
band 1 s death.] 

Some of the passages merely use the phrase in the sense of 
11 the next occurance of" o So this :passage. 

· (x) Mishnah N'darim 8:1 . 
If a man s~y Konam! if I taste wine today 1

, it is for
bidden only until nightfall; (if he said] 'this week' 
it is forbid.den the entire week and the [next] Sabbath 
is included in the past week [in which it is forbidd.en] # 
1 this month •, it i' forbidden the entire month and. the 
next Rosh Hodesh; this year 1

, it is forbidden the en ... 
tire year and ,tp,~ ,CO!!,lj.,P,J!i, Rosh haShanah; o. • etc • 

o·r the passages which are cleax.ly either Messianic or 

es.ohatological we count :four in the Mishnah; Mo'ed ~atan 3:9; 

iEdu.yot 2310; Abot 2U6; and Tamid 7:4. The ri,osefta contains 

two such passages: :Ma.klwt 3:10 and ~.A..rakin 2:7. Here we 

should. make a distinction between those passages which use 

the phrase trt'l:l? 1'ny? as an indefinite 11 in the future", 

leaving us to deduce the eschatologioa,l impo.rt from the con

text and. those passa,ges which use the phrase in a conceptua.l 

sense, as 11rrhe Future to Come". As a.n example of the former 

let us examine Mishnah rEdu.yot 2:10. 

j' 

:I 
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(xi) Mishnah rEduyot 2:10 · 
He CAkibaJ also used to say: 1'here are five things 
t.which have a; dura·tton] of twelve monthA: •• oThe jud.ge
ment of Gog and Magog which is to come Lwill have a 
duration]of twelve months; •••• · 

An example of the passages which use the term in a conceptual 

sense is Mishnah 'ramid 7:4. 

(xii) Mishnah •ramid 7:4 
The song which the Levites used. to sing in the Temple 
twas thus] s. • .. On the Sabbath they sang A fseUms 
a Son& tsrr: tb.~. s~.l>ba,th~ pa~;, ( P s. 92) a, P sal in, -asong 
for ji}l~. Fu.~gl;~. ~.2~.P.2..ft1.~:. for a d.ay which shall be com
pletely a Sabba.th of rest for 1 ife eternal. 

Of the passages which are indefinite or ambiguous we 

find. ·two in the Mishnah: Berakot 9'4 and rEduyot 8:6; and 

four in the Toseft,a.s 

and. Menal)ot 11:10 • 

clearly. 

Tosefta Kiddu:shin 5S4 shows the difficulties 
~ 

(xiii) Tosefta, Kiddushin 5:4 
Individuals of natin status3 and ba,sta;:Cds Will be pure 
in the future. These are the words of U~ Yosi~ Rabbi 
·~re'i"r"' says'":""Th'ey will not be pure., Ro Yosi. said. to him$ 
But does it not say A, l will s tinkle clean water on 

ou and ou shall be c an Ezek., 3 $25 R. eir. said 
to ims ,C he verse con· nttes with the wordsl ftom all 
;t.O.!!l' uncleanp.e,sses itn,d, ftP,!!l-.ftll z..our ... tdols [wbi'ch~ im:..· 
plies not from natin status or from bast§trdyJ R. Yosi 
saids Script~re says J. .. will, l?.P:J:lfJ1:.1:9.~ c:the conclusion 
of theverseJ to mean·even from natin status and: from 
bastardy. o • · · 

! -' 

'l'he difficu:l ty here is that in the partial parallel to the 

continuation of the passage in T.B. Yebamot 78a the discus

sion is in terms of possibility of purification of bastard. 

stock within the present order. 'l'his would. seem to imply 

that the term ~1:1.? ,,n:v? in this passage is to be under .... 

stood in a non-eschatological sense~ But the verse quoted, 
'', 
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Ezekiel 36 s 25, has eschatological connota:t tons which are un

mis;tal~able, and this is shown by its use in Levitious Rabbah 

15: 9· It may be, then, that our passa,ge should be inter

preted eschatologically. 

Surveying the twenty seven passages from the Mishnah 

and 'l'osefta, we note that we may scale tllem according to the 

degree of conceptualization which they show.· Thus passages 

lil{e Mishnah Nedarim Sn would be the least conceptualized and 

passages like Mishnah Tamid 7#4 or 'rosefta 'Arakin ~2:74 the 

most conceptualized. Here it is natural to conjecture that 
~ 

the more highly developed form grew out of the simpler form.::> 

Whatever the case, it seems clear that the term 

~, ::.J.? , "n:v? · i.n its more conceptualized form points to the 

existence of what Kadushin ha.s called a 11value-concept, 6 in 

spite of the fact that he seems loath to designa.,te it as such., 

He writes: 

Tbes~ "hereafter concepts," as we may call them, con
sti·tute a special group of concepts in themselves. All 
of them are, tmlike the value-concepts in general, ob
viously not experiental·concepts but beliefs., It is 
even a question whether, strictly spealdng, they may be 
said to be value-concepts at all. o • The hereafter con
cepts are beliefs that are tied. together in a series. 
Value-concepts are never connected in a series.f 

Now it is not clear whether Kadushin woulcl hold this view in 

respect to the term "the Future to Come, 11 since he does not 

mention it in his discussion of the hereafter concepts. Even 

if he would not designate it as a value concept, it is possi

ble ·to show that he is mista,ken in his characterization of 

hereafter concepts. At least one hereafter concept is in some 
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sense experiential for the Rabbis, since we find a statement 

in T.B. Bera.kot .57b that 11The Sabbath is one-sixtieth part 

of the World to Come. 11 Klausner has attempted to show tha.t 

the concept of the Messianic Age was influenced by the ex

perience of the people tmd,er Roman rule. So he writes: 

The time of misery following the fa.ll of Bethar in
evitably caused ,the revival of Messianic hopes; but 
- and this point d,eserves emphasis - this time of 
misery necessarily inwarted a new coloring to these 
hopes ••• Inevitably but unconsciously the Days of 
the Messia.h became associated with the idea of pain 
and sorrow in the minds of all those who survived the 
execution of R. A.kiba.S 

Also, it is not always true that these hereafter concepts 

were always 11 connected in a series." Nor is it true that 

true value-concepts 11are never connected, in a series. 11 

Kadushin himself cites such a series, quoting from 'l'.B. 

Nid,dah 17a .• 9 We therefore conclude that in its most con

ceptualized form, the term ~,~; ,,n~7 represents a value

concept, or something very close to it. 

The characte,r of the term, the Future to Come, as a 

value-term representing a value-concept gives us a clue to 

the rea,son for its frequent interchange with other terms, such 

as Messianic J\.ge, and World to Come. Very simply, these 

concepts are overlapping, at least partially. By its very 

indefinite character the Future to Come merely expresses a 

contrast to the present. Obviously, the Messianic Age is in 

the future, at least for Rabbinic Jews, 10 and the term Future 

to Come could be applied to it. Also in the future is the 

great eternity of the Kingdom of God, frequently expressed by 
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the term World. to Come. 11 The term J?.uture to Come could also 

. 'beapplied to this concept, since it too was in the future. 
12 

In the light of the controversy between R. YoJ;lanan and. Samuel 

on the nature of and the distinction between the Messianic 

Age and the World to Come, it is not surprising to find our. 

term, The Future to Come, used ambiguously, as referring to 

b.oth c,>r either. Such usuage by the Rabbis may well have been 

deliberate, to avoid the appearance of having decided one wa~ 

or the other. 13 It well served their purpose when they wished 

to concentrate their attention on the content of future hope 

Wi'thout regard to the era Of its advent. 11'hiS flexibility in 
14 

usage is a direct result of the nature of value concepts, 

and. the substitution of one term for another in parallel 

passages is proof, not of disord.er, but of the characterist i.e 

coherence of the Rabbinic mode of thought, manifesting itself 

in overla.pping concepts. 15 

In all this, we must be carefql to distinguish be-

tween the differing connotations of our set of terms; for as 

Kadushin remarks: 

However closely related certa.in concepts may be, the very 
fact that they are represented by d.ift'erent conceptual 
terms is an ind.ication that they are to be distinguished 
one from another.16 . 

The basic connotations of the term the Future to Come have 

a~ready ·been outlined.. In the following sections we sha.ll 

d.iscuss the terms Messianic Age and World to Come-
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Ill 

Of all the "Hereafter Concepts", that of theMes ... 

sianH: Age, n'Wr.li1 nHJ', is the most clear in i.ts general 

outl i.nes within the framework of Rabbinic ~J.lhought.. No·t 

being as sophisticated as modern thinkers, the rabbis could 

. not imagine a Messianic .Age without a Messiah. So it . is 

around ·this central figure that the concept of his time, his 

(. ,.., 
age,grew. For the vast majority of rabbinic thinkers this 

time was still in the future. 1 It follows 'l'his W~rld, 2 
and 

in the full blown later version of the escha,tologica.l scheme 

is itself followed by the World. to Come.. As we have shown 

above, the Messianic Age itself may sometimes be regarded 

as a part of the :b"'uture to Come, and in occasional usage 

as identical wi·th the Jruture to Come. 

A number of scholars, relying quite heavily on extra ... 

Rabbinic sources, have intimated that the separation of the 

World. ·to Oon1e from the Messianic Age was not complete an.d 

final. 'J.Ihus Moore wr.itess 

In :i.ts original conception the national golden a.ge 
inaugurated by the coming of the Messiah was of un
measured duration. r!,he newer eschatology with its 
general ressurrection, last judgement, a,nd final and 
endless A.ge to Come, d.id not supercede it; and., when 
the two were more cl ea,r ly distinguished, could. find 
place only beyond it.3 . 

But no matter what origins the Rabbinic concept- of the Mes• 

sianic Age ma.y have had, by the time we meet up with it in 

the 1 i terature it has become part of a highly structured., 

yet flexible systemo As such it is a time-limited concept, 

and much speculation is ·devoted to the discovery of just 

! 

I 
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how long it.s duration would be .. 4 Again to quote Moore: 

rrhere 'was no orthod.oxy or consensus in such exegeti ... 
cal ingenuities. In one thing, however all agree: 
the Days of the Messiah are of limited duration,.5 

Since the concept of the Messianic Age had become an 

intermediate era in the eschatological sequence of the rabbis, 

it is not surprising to discover that in some versions it 

itself is time-structured in a sequential ma,nn.er o In 

particular a number of ra·bbis elaborated their conceptions 

of events which had. to take place before the Messiah could 

come. On the whole these prerequisites were not thought of 

as eras, but as happenings, conditions to be fulfilled, or 

impediments to be removed .. 

.Despite all the disagreement over particulars most 

llabbinic sources are in agreement that the Messiah will be 

COhipl etely human in character. Indeed, this is so taken for 

granted that 1 t is difficult to discover explicit sta.·tement s 

concerning his humanity, Kla.u:sne:r attempts to prove it from 

a Barai ta a.t the close of the minor tractate :Oerek Ere~ Zuta,. 6 

(xiv) Derek Erez Zuta, end. of Chapter 1. 
Nine entered into the Garden of Eden lioe.., Paradise] 
during·their own lifetime; and these are they: Enoch 
son of J"ared., Elijah, the Messia.h, Eliezer the ser
vant of Abraham, Hiram King of 'l'yre, Ebedmelech the 
Ethiopian, Yabez son of R. Judah the Prince, Bithiah 
daughter of Pha.raoh, and Serah daughter of Asher.~, and 
there a.re those who say also R. Joshua ben Levi. f 

He goes on to state that 11the very fact that the Messiah could 

be put on the same level with persons like Eliezer and Serah 
8 proves that the Messiah is 'a man from among men*.u Moore 

is ~ore to the point when he states: 



There is no tra.ce in the 'l1annai te sources of any idea. 
that the Messiah himself was ...... regarded otherwise 
than as·a man of human kind •• ., • He might be, by 
God 1 s singular favor, a wiser and better and. greater 
king than was ever 1:1een, but not a supernatural being,. 
••• lf the Messiah wrought miracles, that was no more 
than Moses had done, and Elijah, and many otherso It 
was God who really did it, by wha·t instruments he chose 
in ancient or modern timese9 

This does not mean to say that the Rabbis were in 

complete agreement as ·to the character of the Messiah and his 

mission. Klausner has distinguished. two main streams within 

their thought. 

In the course of the long evolution of the Jewish 
Messianic idea, two different conceptions were in
separably woven togethers Politico-national~ 
vat ion and !.~l,,c;i,o ... se~r i.~p:a,l_.:f.ed .. '-J11J2t io,n. .. • • The 
Messiah must be both :tf.in& and ]!,l!t'I;e~JnU.•lO 

Nevertheless it is clear that there were times when individual 

rabbis emphasized one or another of these conceptions; even 

to the virtual exclusion of the other. When Sa.muel says 
11 'l1here is no difference between This World. and the Messianic 

Age except subjugation to the (foreign) kingdoms [in '!'his 

World], ull he clearly implies that religio-spiritual re

demption is not part of the MessUmic Agee We would infer 

from this that Samuel viewed the Messiah mainly in his role 
J 

as king over and saviour of the Jewish people10 At an opposite 

pole is the conception of the Messiah revealed. :i.n this pas-

sages 

(xv) Genesis Rabbah98:9 
R,. :ijanin sai<.U Israel will not need the teaching of 
the King-M:essiah in the l!"u·ture to Come, for it says, 
Unto him shall THE NATIONS seek (lsa .• llHO), 'but not 
I s.rael. If so, why is the IUng ... Messiah coming,· and 
what is he going to do? [!Ie conies] to assemble the i 

! 
! 
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exiles of Israel and to give to them [to the non ... 
J'ewish nations] thirty commandments; a·s it sa,ys, And . 
. I .. said to· them.:.· ,~'If i,t pleases ;x·ou,2 &ivt; me·PIX wiii; 
!it!ld if .no.t,,. do nJ> .. t. 1 F3o tpo~;t c,o,!Wtep,_ p;at m;y;; wag~ 1 t!iir,:tl 
~i~H.iHil§. i1 s&Ivcu.·. (Z.ech. lt si2rna.ti saids '!'hese are . 
h1rty mlgli-t·y ·men. R. YolJ<fnan said# 1'hese are thirty 

commandments. • • • In Rab s vi?w A.nd I said to them 
aueans to Israel. In R. Yo~anan s view And I said to 
them means to the nations of the world. I~ ... " ' .. ' .· ·. 

In this passa.ge we find a very exalted spiritual conception 

of the role of. the M:essiah, for nothing could be considered. 

as more.exp.ressive of the essence of ·religion for the :Rabbis 

than. the teacb.ing of Torah ... ·Yet even here the politico ... 

national .salvationary aspect is not missing, for the Mes-. 

siah 1 s first task is to.assemble the exiles of Israel.· We 

must also remember that his title in this pe,.ssage is King

Messiah, so that the regal element is still present. Still 

we must. judge t.ltat the spiritual conception of the Messiah 

clearly dominates in thi.s passage. In another passage we 

find clear emphasis on the .universal .redemptive natuxe of 

the Messiah f' s mission. 

(xvi) Genesis Rabbah 12:6 
R. Berekiyalt said.in the name of B. Sarnuel [b. NaQ.manJs 
·:mven though these things were created in. their· fullness 
when Primeval Man sinned they were spoiled •. They will 
not return to their pro:eer measure until the son of 
Perez [viz. the Messiah] comes.l3 ••• These are they: 
his radiance, his life., his height, the fruit of the 
earth and the fruit of trees, and the luminaries. 

Here the politico-national salvationary aspect of the Mes

siah's mission is almost ep.tirely missing; being retained only 

in the .somewhat obscure reference· to David ... ben Perez. In-• 

stead, the coming o.f the Messi~h is conceived of as the 

esta.'bl ishing .of a new order, or rather the restoration of an 

i' 
'I 
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ancient one. The blessings of the Messianic Age are not 

restricted to the Jewish people alone. Here redemption comes 

to all mankind, symbolized by the figure of Primeval Man, and 

also to nature. And although the redemption is described 

here in purely physical. terms it is clea.r from the cause of the 

original decline, the sin of l)rimeval Man, that a spiritual 

:redemption is also i.ntended; since restotation of stature 

surely cou:ld not take place without some typ~ of atonement. 

Alongside this contrast between the Messiah as King 

and the Messiah as Redeemer we find another sign.ificant dif

ference of opinion concerning the manner of the Messiah's 

advent. Baeck b.a.s phrased it sos 

In the thinking a.nd the aspirations of the prophets, 
this [messianic] idea meant a. tension between the 
present and. the future; between what existed and. was 
still ·there now, and that which was becoming and yet 
to be. In the Book of Daniel, however, the idea sig
nifies an opposition between the here below and the 
there above, between this world and the beyond •••• 
'J.'hert;} the expected one, the object of longing, is a 
scion of the house of David who will fulfill history; 
here he ha.s become the superna·tural being who descends 
from the heavenly heights to end history. There,· in 
the prophetic world, the line of longing is horizon
tal; here ""' and. this is the essence of the apocalyptic 
orif;mtation ... it is vertical. Yet it is noteworthy 
that in the course of time the later attitude did not 
suppress or supplant the earlier one in the soul of 
the Jewish people. Both reta..ined their place and dir
ection, though at times they fought with each others 
the son of David and the one like unto a man on the 
clouds of heaven.l4 

The prophetic conception of the messiah~ a..s expressed·in 

a passage like Zech. 6:12-13, is one which assumes the con

tinuity of future human history with the past. Thu~ when 

R. Akiba proclaimed. Bar Kochba as the. Messiah15 he was 
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asserting that the messianic task., here national salva-

tion, would be accomplished without explicit, or in Baack's 

term, vertical, Divine intervention. Now this is a danger

ous doctrine, for it seems to place in the ha.nd.s of men the 

t.ool s of their own salvation; namely sword and shield. Wi·th 

the final great calamity a.t Bethar the d.octrine was eel ipsed. 

in its pure form and. retained only as a. theme interwoven 

with the apocalypti.c .. 

Many have pointed out the reliance of later Jewish 

a:pocalypt ic on ·the Book of Daniel. The 
11
vert ical 

11 
con

ception" of the Messiah, in particular, find.s its ori.gin :i.n 

Daniel 7:9-14 .. 16 l 1he Christian Church made use of it in its 

characterization of Jesus. The llabbis too were aware of the 

messianic comlota.tions of Daniel 7:13, as is shown by this 

passage from T. B. Sa.nhedrin 98as 

(xvii) 111
• B. Sanhed.rin 98a. .. 

R. Alexa,nd.ri said: IL. Joshua threw Ltwo verses in 
opposition]. It is written: ~nd p~P.9l,d.,_, pn~ ... J.P\~ .~ 
son of man came with the cloud.s of heaven ~Dan.7:13}, "and it" is-w'iftt'en": ctleh"ol'd th", kin I 'come"th unto thee ... :• 
lowlx.,, a~p .r~.9.ip.,& tfw>P.:. ,a;n_,a.,ss. · Zech. 9:7 If t ey a.re 
worthy, 'L.the Messiah will comeJ ~i th .• th;~ . .,.qJ.g .. f!£ts o,f 
hea.ven. If they a.re not worthy C)l.e will comt::J l.9~ll: 
anp. Ji~in~ EE.On a.n. as .. s,. 

As Ba.eck has shown !6 the phrase '1son of man 11 eventually comes 

to signify a Divine Being for the Chrj.stian Church. In cer

tain respects this is a natural· development of ·the 
11
vertical

11
, 

apocalyptic version of the M.essiah 1 s advent. But as noted 

above, the llabbis ma.inta.ined the fully human cha.ra.cter in 

their conception of the Messiah.. Many did. insist that the 
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Messiah would. be endowed wi·th great gifts. 

(xviii) T. B. sa.nhed.rin 93ab 
R. '!'anQ,um said# Ba1· Kappa.ra expounded. in Sepphoris: 
Why is it written, These six of barle he ave to 
~? (Ruth 3tl 7) ...... I-Ie Boa:( symbo ically told. 
her that six decendants were destined to come forth 
from her, who should each be blessed with six bless~ 
ings s David, Messiah, Daniel, Hananiah, Mishael, a.nd 
Azarish ••• The Messiah, as it is written: A:nd .... Jp.!t 
§.R.i...tlt of ~he .. N.OL~ •. shall· rest • .!t!QO,!A JlJ.'Tia. ·th~~ s:ei.~J t of. 
!Vi.s,d£1.ttt,aR-C\ .... tm-(i~!:§.:t.fA.n.d~!lg, the S);'!i,r ~,:t ... of cotms~\ anlf 
!R!Jlht 2 ~,tJl~., s,Eil'iT .. of :~nQw.ledge and of fe,a~r . .of.. he 
Lord, I sao 11:2 · · -

Indeed, some felt that Bar Kochba's messianic claims were re-

jected precisely because he did. not show the requiste talents. 

The passage quoted above continues: 

(xix) T .. B. Sanhedrin 93b ; 
An~ h!,s, g..~l.j.i!l~. [literally 11 smell •J J~~h.~:...tt .. b~. Jp.tl!t .. ~ 
fear of the Lord., and he shall not judge after e 
§Jij}.t or' his "a;te,s..a nr'I,the'r. "l(~c)~.e .f:t.t:t.ttr-·tii.e .. hea~'tng 
of his ears.. {I sa .. 1 :31 R~ba said: He smells and 
'jud'g'es'l'7" "; ,. • Bar Kozibali::S reigned two and a half 
years. He said to the Rabbis 11 1 am the Messiah. 11 

They ans\vered, "or the Messiah· it is written that he 
smells and judges; let us see if he smells and judges. 11 

When they saw that he could. not smell and judge, they 
killed him.l9 

With the pa.ssage of time, the "vertical" o:r a.poc:alyp

ti.o ·version of the M.essiah 1s advent became the dominant one. 

Why this occurred it is not possible to say. with ce.rta.inty .. 

Perhaps it was because of the influence of the Church, perhaps 

because of the memory of the clisaster at Bethar, which could 

not have happened at all except for the 11horizontal 11 or 

historically continuous conception of the Messiah.. Whatever 

the case the i.ncxeasing concern with calculations of "the end" ,2° 

which means the advent of the Messiah, indicates that the under

lying attitude of the people had changed. The time of tb.e 
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advent was something preord.ained by God, since those who 

claimed to know the time of the advent usua.lly derived their 

knowledge from Scripture. 21 Even those who claimed that man 

still could influence the time of the advent described this 

role in religious and spiritual terms. 

(xx) T. B. Sanhedrin 98a 
R. Alexa,ndri said.: n .. Joshua b. Levi pointed out a 
contradiction. It is written, in its C ra er' time 
Cwill the Messiah come.] (Isa. 0:22 and. t 1s 
written, I •the Lord will hasten it. (ibid.) If 
they are worthy, I wil hasten 1 ; if not, (he will 
come] at the proper time. 

Th:Iore explicit is Rab's statement in 'I'. B. Sanhedrin 97b 1 to 

the effect that all the set dates for redemption have passed, 

and that everything now d.epends on .repentance and good deeds; 

on repentance and. good deeds, but not on force of arms. Man•s 

role cannot be political or military. 

Thus we have found two basic contrasts within ·the 

concept:t_ons of the Messianic Age which were held by the 

Ral)bisS the contrast between politico-national salvatio11 and 

religio-spiritual redemption, and the contrast between. the 

horizontal ad:v·ent of the Messiah, continuous with history, 

and the vertical advent of the Messiah, an apocalyptic break 

wi·th the past •. It was a part of the "indeterminacy of belief" 

of Rabbinic thought that no sustained effort was made to 

erad.icate any side of these contrasts. Individual rabbis 

could hold views in accordance with any combination of these 

views, even weaving together opposing conceptions. 'rhus the 

content of the term "Messianic Age 11 might be remarkably 

different for various rabbis. Here, as in the case of the 

I 

_____ _l 
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term the :E'uture to Come, the Rabbis may have deliberately 

chosen the flexibility of ambiguity, so that the character ... 

:i.stic organic coherence of thei.r thought could be maintained. 

lV 

Any discussion of the term ~~~: :J. i1 o 'n y n , the 

World to Come, must start with a clear realization that, 

1 ike the terms Future to Come and Messia,nic Age, there was no 

unanimity among ·the Ra.bbis as to how this World to Come should 

be conceive-d. As Klausner puts it, 

lt"'or the two la.tter conceptions (the life aft.er death 
and the New World) the 'ralmud.ic and Rabbinic 1 iter
ature has only one phrase, ttthe World to Come" 
~(Olam ha-Ba), correspond,ing to the Gospel ex:p,ressions 
1 the World to Oome 11 (.KJVJ or "the Age to Come' (RSV). 
Both the Hebrew and. the Greek phrases express merely 
a contrast to "this worldo 11 1 

Fink.elstein has traced. this ambiguity to a rather basic di.s-

agreement. 

Indeed, it can be shown that • • • the two concep·t s 
existed side by side. Akabiah ben Mahalalel and 
other scholars a.pparently believed that the soul aftE~r 
death descends into the Sheol or grave, and there 
awaits the Resurrection ••• On the other hand, there 
existed in earlier times and among the later Rabbinic 
Sages, a widespread belief that the souls of at least 
the :ri,gh·teous ascend to heaven immediately after death. 
• • • • • • • • • • 0 • • • • • • • • • • • • • • • 0 • 

'l'he reference to the two contradictory doctrines in 
Scripture indica:tes that they were :known to ·the a.uthors 
of the Proclama.tion.2 Why then do they fail ·to spec
ify whether the Paradise of Souls immediately after 
d.eath, or the Paradise of resurrected bodies is under 
discussion? The answer is that in their time the 
members of the Great Synagogue were divided on the 
issue. Both doctrines were considered possible, and 
were permitted. As frequently happens in the M:ishna. 
and other ancient lla.bbinic and Pharisaic documents, 
the authors avoided commitment on an issue regarded 
a.s open. 

The term, le 'olam haba, may have been invented by 
the authors to co·ver this ambigu:ity .. 3 

.l l> 
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'!'hat some sages believed that the World to Come referred 

specifically to the New World which was to follow the Mes

sianic A.ge is proven by the passages, quoted above, 4 which 

utilize the tripartite f'ramewoxk of This World, Messianic 

Age and World to Come. This sequential progression, in 

which the phrase "world to· Comeu can refer only to the New 

World which will come ~.f..ter the M~essianic A.ge, is made qua.n.

titative in a Talmudic passage. 

(xxi) 'l,. B. rArakin 13b 
R. Jud.ah sa.id: 'l'he harp of the Sanctuary had. seven 
strings, as it is written, I!J. .. 1PZ P,rese;nse ... Js .f.uln,.es~ 
lso'baJ. of ;toy; (!,s. ~16 :11} do not read fu~;n.~.:'?§. [soba} 
but seV~J! Lsheba] ;.:.~ 11he ha.rp of the Mess1anic Age will 
~!ave eight strings, a.s it is written, For the Leader 
Lthe Messiah is understood,j7, PP.. the, ei&!l~P [~.t.:t;intt)• 
(Pso 12U) The harp of the World. to Come wil1 ha.ve 
ten strings, a-s it is written, \Y .. t~!L.fl!.tl. instry;,m~J?.t. Pf. 
ten trin s and with the salter • with a solemn sound 

on th .. Ps. 92$4 And it is wri·tten, G,ive •. ~!l,!U:k,s, 
to the with har· sin raises to Him wi·th the 
salter of ten strin. Sin unto Him a new son~ 
Ps. 33:2-3 

The harp of the Sanctuary, of course, is the harp of This World ... 

From this numerical sequence, seven, eight, ten; a,nd from 

the lcnown fact that the Messianic Age f'ollows This World, we 

may make the plausible inference tha,t the World to ·come re

ferred to in the a.bove passage can only :follow the Messianic 

Age. It cannot be :pa.:rt of the world of souls a,fter death. 

A.l though it is not the primary purpose of this essay 

to explicate the Babbinic notions of the disposition of the 

soul after death, some attention must be paid to the various 

doctrines held by the na.bbis so that the underlying ambigu

ity of the term, ·world to come may be clarified. Those who 



25 

held that the World. to Come was the New World, which follow

ed after tlie Messianic Age, were faced with the problem of 

what disposition was made of the soul during the interim 

which followed the death of the individual and. ended with 

the general ·resurrection which marked the beginning of the 

New World. 6 There were two general solutions to this pro~ 
blem. Some of the sag;es held tha·t the soul was pla,ced in 

the 11 Treasury11 beneath God's Throne of Glory ... 

(xxii) T. B. Shabbat 152b 
It was taught, B. El iezer said: 'l'be souls of the 
righteous are stored up beneath the 'l'hrone of Glory, 
as it is writtens Yet j;,!t.~ ,l.lf.e. of... .!!L.~.or~ [A,bigail 
is spealdn,g to David;J J!b.ali be bgund !.!11 Jn. jp.e.., .. JJynd1~ 
of life.. (1 S:am.., 25:29} But those of the wicked con
tinue to be imprisoned, while one angel stands at one 
end. of the world a.nd a second stands at the other end 
and they sling their souls to.each other, as it is 
said, and the souls o thine nemies he shall slin 
;t!.t~!l\. ou .a. ~s ;f:tO!fi t:tte ,o}jpw .... ?.f. a, s,liJ.t.&• ibid. 7 

(xxiii) Sifre to Numbers, #139 
R. Eliezer, the son of B. Yosi the Galilean, saidt ••• 
A.ll the while a. ma.n is placed in life his soul is de
posita(! in_,the hand (or entrusted to the power] of his 
Owner l_GodJ, as it is wri t·ten, 1!,?-~ H.~ Sf h,a]l9,. is tP,e ... soul 
of eve~x._!.i:yi~~ .• tp,in~ (Job l:;HlO) ;l'whenJ dead 1t is 
placed in tb.e T:reasuryo 118 

Others among them thought that the soul remained. in or near 

the grave, with the body., This is proved by stories which 

tell of conversations wi·th the sainted dead. at or near ·their 

graves .. 

(xxiv) T. B. Babba Ba.tra 58a ~ 
n. Bana/a.h used to mark out ca:ves Lin which there were 
dead bodies, so that people should not walk over them 
and contract ritual uncl eanl;le·ss"J When he came to the 
cave of A'braham, he found El iezer, the servant of A·b
:raham standing at the entrance. He said to him, 11What 
is Abraham doing"'/ 11 

· He xepl ied, "He is sleep in~ in the 
arms of Sa.rab., and she is looking at his head. He 
said, "Go tell him that Banatah is standing at the 

-~__L 



entrance. 11 Abraham said to him [to El iezerJ, 11Let 
him come in. It is well known that there is no pa.ssion 
in this world [the world of the soul after death]. He 
went in, surveyed, went oute -

But whatever the case, it is clear that the soul after d:eath 

was not truly alive in the way it was in life, at least in 

this conception. How different is this saying attributed to 

R. Yohanan b., Zakka.i. 
"'' 
(:xxv) Abot d 1Ra.bbi Natan, version A, chapter 25 
When Uabban Yo~a,nan b., Zakkai was about to d.ie he 
1 i.fted up his voice and wept. His students said to 
him: 11 0 master, 0 tall pillar, light of the world, 
strong hammer, why do you cry?" He said to them: 
11Am I going before a, king of flesh and blood, who if 
he becomes angry with me, his anger is but for. This 
World alone, and if he :should imprison me, his im
prisonment-is only for This World, and if he should 
kill me, his slaying is only of This \V'orld? And whom, 
moreover, I may appease with words, or bribe with 
money? Behold, I am certainly going to greet the 
lUng of Kings, the Holy One, blessed be __ He. I(.He 
should, become angry with me, his anger IenduresJ for 
'l'his 'World and the World to Come.. I am unable to 
appease Him with words or to bribe Him with money .. 
Moreover, there are ·two paths in front of me, one to 
Paradise and. one to Gehenna,; and I know not if He w:i.ll 
sentence me 'to Gehenna, or admit me to Paradise. 

It seems from this passage that R. Yo9-anah b. Zakkai assumed 

that immediately after death he would entel' into a judge

men·t before God, and that if he was found worthy he would 

enter Paradise immediately.9 Here is a passage from the 

Midrash which shows a similar conception. 

(xxvi) Genesis Rabbah 100:7 
In the Future to Come the mouth and the stomach ar*ue 
with one another. The mouth says to the stomach, All 
that I robbed and took with violence, I have given·to 
you. 11 But after three days it is split open, and. it 
says to it [to the mouth], "Behold what you robbed and 
took with violence," a.s it is w.ri·tten, !.U9....!!lL.:el1£h.e;r 
is broken at the' fountain. (Eccl. 1216) _ 

lljlii ~-~ 611!1 tM11U«< .. --llllllri*'ll • •w• M P II&MI 

As we have noted above,lO the phrase Future to Come can inter-
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change with either the Days of the Messiah or the World to 

Come. He.re, of course, it can only mean that und.e.rstanding 

of the Wo.rld to Come which intends the world. of souls after 

death. It is also quite probable that these Tannaitic pass

ages refer to the world of souls after death. 

(:x:xvii) Mishnah A. bot 4S16 
B. J'acob said I 'rhis world is 1 ike a vestibule before 
the World to Come. Prepare yourself in the vestibule 
so that you may enter into the banquet ha.ll. 

(xxvii i) 'l'osefta Berakot 7 3 21 
All conclusions of benedictions in the sanctua,ry used 
to [include] 11for everlasting .. 11 After the heretics ha.d 
taught corruptly and. said that there is 'but one world, 
it was o.rdained that one should say 11Ji'rom everlasting 
to everlastingt 11 and. [thus] proclaim that 1.'his World 
in comparison with ·the -World. to Come is but a vestibule 
in comparison with a banquet hall. 

The images of vestibule and banquet hall and their ilmned.iate 

juxtaposition suggest that one passes from the vestibule into 

the banquet hal.l with no interruption. 'rhat is to say, one 

passes from This World and immecUately enters the World to 

Come, if one is eligible. This state of affairs would occur 

only if it was possible to enter the World to Come immediate

ly after dea·th., which would. imply that this World to Come is 

the world of souls, and not the New World which will arise 

after the general resurrection and final judgement. 

r!'his deliberate ambiguity in the meaning of the term 

World to Come is employed to good. effect in the discussions 

found in Sanhedrin: Mishnah, Tosefta. and. both Gemaras, on who 

does a.nd. does not have a 11portion 11 for the World to Come. 11 

Finkelstein 12 calls our attention to a passage in the Tosefta 

which seems to show awareness on the part of the ancient 
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author that there were two different doctrines understood by 

the phrase World to Come. 

(xxix) Tosefta Sanhedrin 13:6-8 
The generation of the flood has no portion for the 
World to Come, and will not live for the World to 
Come .... e ThE' generation of ·the Tower Cof Ba.bel) 
has no portion for the World to Come, and will not 
1 ive for the World to Come. • • • The men of Sod,om 
have no portion for the World to Come, and will not 
live for the World to Come. 

Here "portion, for the World to Come 11 represents the opinion 

that the World to Come is the world of souls, iltlllediately after 

death. The phrase "will not live for the World to Qome 11 refers 

to the resurrection in the New World after the general judge-

ment" Indeed., Finkelstein suggests that the phrase 

N:li1 should not be tra,nslated as World to Come in these 

passages. He states, 

Contrary to the interpretation genera.ll~ placed on 
this passaae, colam here does not mean 1world,' but 
"eternity.f? The words, le-rolam ha-ba, can properly 
be rendered only 11for .the future eternity." The word, 
helek, therefore, does not mean a 11portion,11 in the 
Sense Of Elr :v.art; it means rather 116Xistence, II 

11
being, U 

or "portion 1 in the sense of 11 destiny"' 11 
•• ,. In later 

theology, the word 1 rola.m, assumed in this phrase, as 
generally, the spatial meaning of "wo.rld11

; and "'olam 
ha-ba ca.me to mean a world which will replace our 
own.13 

Since the focus of this essay is specifioa.lly on the conception 

of 'olam ha-ba, a,s the "world: which will replace ou:r own 
11 

there 

is no· need for us to employ Finkel stein's suggestion. It is 

sufficient to recall that at least in the earliest sources 

the phrase, World. to Come, may refer to the eternity of souls 

after d.eath.. As with a,ll doctrines of this kind ambiguity of 

terminology probably led to a blending of conception in the 



'·. { 

29 

minds of some. In later times the eternity of souls comes 

to be called 71Y 7l , the Garden of Eden, or Paradise, 

as in the story concerning Babban Yohanan ben Zakkai, cited 
• 

above. 

If the phrase World to Come can refer both to the 

New World and to· the eternity of souls a.fter death, we may 

be tempted to believe that it also can refer to the Messianic 

Age. We have already dealt with the one passage which seems 

to state quite clearly that the Messianic Age is part of' the 

World to Come, an.d have shown .that it probably resulted 

from deliberate alteration by a copyist, giving a conflate 

reading. 14 In the Me~ilta we find a passage which contrasts 
\ 

the World. to Come with the New World; seeming to imply that 

theW~rld to Come is identical with the Messianic Age. 

(xx:x:) Mekilta WaYassa\ chapter 4 (edition Hr ... R .• p.l69) 
Ro Eleazar of Modi tim says; If you succeed in keeping 
the Sa,bbath, the Holy One, blessed be He, will, in the 
future, give you six good portions s The Land. of Israel, 
the World to Come, the New World, the Kingdom of the 
Rouse of David, the priesthood and tb.e office of Levite. 

But on closer examination we may see that the World to Come 

mentioned in this passage does not refer to Messianic Age; 

since the passage also makes mention of the Kingdom of the 

House of David., a phrase used quite often to refer to the 

Messianic kingdom. 

Nevertheless, there are some who believe that the 

phrase, World to Corne, can refer to the Messianic A.ge. So 

Moore writess 

Where the great feast on the flesh of Le·viathan and 
Behemoth, or allotments of land for cultivation, or 
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the enormous fertility of the land of Israel, and the 
1 ike, are assigned ·to the World to Come or to the Future, 
it is clearly the national golden age (Days of the Mes
siah) that is d.escribed, :not that new order of things 
that is to endure after the general resurrection.l5 

But an argumen·t from content is not c.onclusive. It may well 

be that, as there were differing conceptions of the events 

and. conditions of the Messianic Age, so there were differing 

conceptions of the conditions of the World. to Come4> Indeed, 

Samuel's statement in T. B. Sanhedrin 99a16 seems to in-

d.icate that he was of the opinion that conditions like'lthe 

enormous fertility of the land of I srael 11 would. n.ot occur i:n 

the :Messianic Age, which is identical with 1.'his World. ex

cept in the matter of political arrangements. This would 

leave the fulfillment of the Biblical prophecies of renewal 

·to the World. to _Come, when the fabulous banquet and" the rest 

of the miraculous events to which Moore refers would occur. 

That·va.rious individuals held differing views as to the stage 

in which ·the various events of the eschatological scheme oc-

curred. is clear. There is no justification for the 13ta.tement 

or the impl ica.tion that they confused the identity of the 

stages. There is no conclusive evidence that the Messianic 

Age was ever equated. witb. the World to Come. Even granting 

that those who claim tb.at some ea.rly 1~annaim thought that 

the Messianic Age wa.s the final period of history17 may be 

correct; we are not justified in saying that they identified 

the Messianic Age with the World to Come.. For these must be 

precisely those who believed that the World to Come was the 

world of souls after death, as Finkel stein hf1S shown. 'l'hey 
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used the same three terms$ This World, the Messianic Age, 

and the World. to Come; as those who believed. in the three 

stages were sequential in world history, and they maintained 

distinctions among the terms.. But their sequence was differ

ent, as were the distinctions$ 

All this is but further evidence of the extraordinary 

flexibility of Rabbinic thought; a direct result of the in

determinacy of belief so characteristic of the use of value 

terms and their corresponding value concepts"' 

v 

While it i.s not within the scope of this essay to 

relate all the details of the various Messianic and eschat

ological schemes found within Rabbinic thought or popular 

imagination of the times, yet it may be useful to discuss 

those eschatological beliefs which interact with the ideas of 

1J:1orah and Halakah. 1 At the very outset we must recognize that 
' 

the disagreement as to the na.ture of the World. to Come lies 

deeper than terminology. The true grounds of the d:i.sagreement 

have to do with the future careers of the indi.vidual soul and 

the people Israel, both within world history and after its 

conclusion. 'rhus we may distinguish two basic frameworks of 

messianic and eschatological speculation, as well a.s a, number 

of subtypes. 

One basic framework is that of the sequence a This 

World, the M.essianic Age, the World to Come. Here the three 

stages follow each other in time·•sequence; a. time sequence 

which is world-encompassing and, so to speak, objective in 

I 

lJ. 
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its consequences. 'l'he major protangonist is the people Isreal, 

which, w-ill collectively experience red.emption. 

'l'he other ba.sic framework is that in which the World to 

Come is the world of souls after death. While the people 

Israel is still an important protagonist, the career of the 

individual soul is determinative. The only sequ:ence we may 

trace out is tha·t of the individual soul, which at death leaves 

'l'his World and enters the World to Come.. At some time in the 

future, with the coming.of the Messiah, the soul and the body 

are re-united in resurrection and the Messianic Age begins. 

A nwnber of basic differences between the two frame-

works emerge. In the first type resurrection takes place at 

the close of the Messianic Age, as part of the t:ransition'to 

the beginning of the Messia.nic A.ge., since that is the last 

stage of history. In the first type judgement occurs after re

surrection, at the end of the Messianic A.ge. In the second. 

type judgement occurs after deatht when the soul is brought 

before God. In the first type resurrection is for the pur

pose of jud.gement, so that we find the strange anomaly of 

people being resurrected for judgement and then condemned. to 

2 oblivion. In the second type those who are condemned are 

not resurrected., since they have already been judged. In 

the first type the fate of the individual soul after death is 
a matter of little consequence; it is placed under God's 

Throne of Glory, or into the 11 0zar 11 or Treasury. In the se-• 
cond type the career of the soul after death is the subject 

of intense interest., 

There are, of course, a number of subtypes of these 
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basi.c frameworks.. One such is a.n attempt to merge the two 

into a four-stage process. This is probably the explana

tion of the passage in Mekilta WaYassaf, quoted above.3 

Here we found both the expressions World. to Come and New 

World" 'rhus we may postulate an eschatological framework 

in which the People Israel follows the sequence: This World., 

the Messianic Age, the New World; while the individual soul 

passes from 'l'his World to the World to Come. When resurrection 

is to take place is not clear from the passage. 

Another area for variation is in the conception of 

the Messianic Age, as discussed above.
4 

There we noted the 

contrasting themes of religio•spir:i.tual red.emption, a.nd 

politico-na.tional salvation.· In the first type of frame

work, where the stages occur sequentia.lly in .the history of 

the people Israel, the Messianic Age may be purely one of 

politico-national salvation, in which the great dreams of 

a. renewed and recleemed world. are postponed to the World 

to Come. It is probably true tha.·t those descriptions of the 

World to Come which still seem to imply a semblance of physi ... 

cal existence belong to ~his sub-type of the first frameworko 

1.1he reason for this is that in this conception world-renewal 

is still physical.. But where world.-renewal is conceived as 

occur ing during the Messianic Age, the World to Conte can 

become a purely spiri tua.l existence. lnd.eed, sometimes it 

is difficult to ascertain whether a, particular statement of 

spiritual existence in the World to Come refers to the 

world of souls after death or to that sub~type of the first 



eschatological scheme in which world-renewal occurs in the 

Mess i.anic A.ge o 

11his serves to explain why the Messj.anic Age is some

times considered as part of '!'his World; for where politico

national salvation alone distinguishes the Messianic Age from 
\. 

the present, then the Messianic Age becomes a repetition of 

the days of the Davidic monarchy; which were cer-tainly part 

of This World. On the other hand, when world-renewal is pa:rt 

Of the Messianic .Age a drastic change is envisioned. '.l'hus 

the Messianic Age is no longer part of This World, but be .... 

comes part of the Future to Come. 

We must be careful to remember that for various rea-

sons the Rabbis cUd not ou·tl ine these schemes in the manner 

done here.. The Rabbis did not wri·te philosophical o.r logical 

treatises. They were concerned with practical problems and 

with the spiritual needs of their co-religionis·ts. The 

only dogma in this area was belief in the resurrection of the 

d.ead.5 But as Kad.ushin notes, 

.A,cceptance of the dogma. does not mean that the:re was 
no room for difference of opinion. Some hold that 
only those who diecl in the Land. of Israel will be 
resurrected; others, also basing themselves on a 
biblical verse, declare that those who died outside 
the Land will be resurrected as well. Still another 
opinion has it that the resurrection will take place 
fi.rst in the Land of Israel. There are also further 
views, mainly varia,tions on the opinions given here. 6 

Nevertheless, it seems clear from the analysis presented a.bove 

that real differences of opinion existed in this area. These 

differences developed within the overall structure of organ

ismic coherence cb.aracter ist ic of Rabbinic thought" '\Vi thin 

their unique world. of thought they hoped for r'fidemption and 
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deliverance. The shape of their hope crystallized around 

certain basic value-concepts and their corresponding value 

terms: The Future to Come, the Messianic Age, 'l'he World to 

Come. 

, One element which each of the frameworks conta..ins is 

the idea of the Messianic A.ge,. 
7 

Before this age could com

mence, certain conditions, political, moral or religious had 

to come about .. Some held that the time of the Messiab~s 

ad:vent was fixed. Others held that it wa,s dependent on man 
1 
s 

action. Just before the Messiah's advent, severe afflictions 

would come upon the world a.nd upon Israel. Before the coming 

of the Messiah, .:Elijah would come to annonnce him and to re

solve certain legal d-isputes and uncertainties. With the 

coming of the Messiah the exiles of the Jewish people would 

return to Palestine. Sometime dtu.::tng the Messia,nio Age, the 

war with Gog and Magog would occur., Some passages mention. a. 

certain Messiah ben J'oseph who would be slain in battle. He 

is not to be identified with the Messiah ben })avid who does 

not cue. 

A.ll of the Rabbis would probably b.a.ve a.greed with this 

sketch in its broad. ou·tlines. There would have been d.is-

agreement as to the nature and scope of the changes which the 

advent of the Messiah would bring upon the world. They also 

would have disagreed. as to when the :resurrection was to take 

place, who would be resurrected, when the judgement was to 

take place, and whether that judgement was to be individual or 

general. Among those who held. to the framework of ·the first 



·type, there would have been disag.reemtnt to the time of 

world renewal; ei the:r in the Messia.nic Age or in the World. 

to Come. 
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Chapter 2 

The Role of Law Within the Frameworks of The Messianic 

and Eschatological 1.'hougbt of the Rabbis. 

I 

Any investigation of Rabbinic thought must begin with 
1 

a realization of the centrality of the concept of 'l'orah. As 

Moore writes: 

'rhe comprehensive name for the divine :revelation, 
written and oral, in which the Jews possessed the 
sole standard and norm of their religion is Torah. 
It is a. source of manifold misc?nceptions tlia:t the 
word is customarily translated Law,' though it is 
not easy to suggest any one Engljsh word by which 
it would be ·bet·ter rend.ered. rLaw must, however, not 
be understood in the restricted sense of legislation, 
but must be taken to include the whole of revelation 
.... all that God has made known of his nature, character, 
and purpose, and of what he would have man be and do. 
The prophets ca,ll their own utterances ''rora.h'; a.nrl 
the Psalms deserved the name as well. To the un
written law the religious and moral teachings of the 
Haggadah belong no less than the juristically formu
lated rules of the Halakah. In a word, Torah in one 
aspect is the vehic.le, in another and deeper view it 
is the whole content of .revelaJtion .. 2 

Unde:rstood in 1 ts broadest sense, 1,orah was conceived of as 

part of the basic structure of the world, in that the 'l'orah 

served as God's blueprint for the Creation .. 3 The Torah thus 

preceded the world in existence, 4 a.nd the woxld was created 

5 for its sake.. The Torah was a basic unity.. It could not 

contradict itself. In all its aspects it was given to Moses 

at Mount Sinai, so completely that "even what an attentive 
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student would. ask his teacher 11 was revealed by God ·to Moses 

at Mt. Sinai.6 

This last comment is of part icula.r interest to u:s 

because it intimates that the Rabbis were well aware of the 

fa,ct that the Oral 'I'orah, in pa:rtfcUlar, had undergone devel

opment from generation to generation. Indeed, a close anayl ... 

sis of the sa.ying6 will reveal its polemic character, for it 

is part of a passage 111 which the Oral Torah. is defended. as 

equally Divine in origin as the Written Torah~ bt~ destinctive

ly ~l'ewish; the Scriptures by that time having l>ecome familiar 

to the Gentile world as well.. The sta.tement that ueven. what 

an attentive student would ask: his teacher 11 was revealed to 

Moses at Sinai 11 is an attempt to extend the claim of Divine 

origin to cover teachings previously unknown; which thus are 

not merely implicit in the Torah, but were given explicitly 

at Sinai, and or1ly d.iscovered anew by the "at·tentive studentu 

and 11his tea.cher. 11 Further evidence of the awareness on the 

part of the Rabbis of development of the Ora.l 'rorah may be 

fowu1. in the statement of R • .A.J.;ta that "things which were not 
• 

reveale·d. to Moses were revealed to R. A.kiba. "7 We must be 

careful not to push the implica·tions of this saying too far. 

It d.oes not mean tha·t a new Torah was revealed to Akiba, 

ra·ther new explanations of the old Torah; which, since they 

are interpretations, exist implicitly in it., 

Thus the 11doctrine of the immutability of the Torah
11
8 

' or the idea. of the "Perpetuity of the La.w
11 9 is not as simple 

as might first appea.r. In particular, when viewed from the 



standpoint of the various conmandments, it was clear to the 

Rabbis, no less than ourselves, that changes had occurred. 

Thus seven (or thirty) commandments were given to Noah (or to 

Adam)10 but six hundxed thirteen to Israel on Mount Sinat.11 

The laws of sacrifice had practical importance at the time the 

'l1emple was standing. Some of the Rabbis 1 ived in the gener

ation in which those laws became theoretical; for with the 

destruction of the Temple sacrifices could no longer be offer

ed. Indeed, it is clear that some men perform few of the 

commandments, while others perform many. In a phrase, it is 

not the Torah which changes, but man's relationship to it. 12 

This relationship depend.ed. on many things: on a man's lega,l 

status, for. the laws which applied to a priest did not apply 

to a non-priest; on his location, for laws relating to walled 

cities did not apply ·to un-walled towns; on the circumstances 

of the times, for a generation which lived when Israel had no 

king could not fulfill the laws relating to the king's person 

and activities. We should not be surprised then to discover. 

that as the situation of Israel was to cha.nge :i.n the Messia,nic 

Age and the World to Come, so would Israel's relationship to 

the Torah. In particular we will discover that various rabb:i.s 

thought that some of the commandments would be modified, or 

would no longer apply in the 'F1uture to Come. As in any i.n

vestigation in the area of rabbinic eschatology, we must attempt 

to identify the particular scheme ot eschatology employed. in 

each statement as well as the stage within that scheme to 

which the statement applies. 
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Before we come to a discussion of the particular mod

ifications in the practice of the Law which the advent of the 

Messianic Age or the World. to Come might bring, we must dis

cuss the relationship between that advent and Torah as it 

is practiced in This World. For example, there are a number 

·'. of statements which intimate that non-performance of parti

cular commandments exclude an individual from participation 

in the World to Come. There are also statements which seem 

to intimate that performance of particular laws guarantee 

individual participation.. In addition, there are a. number of 

statements which intimate that performance or non-performa.nce 

of the La.w, or particular commandments within it, affect the 

coming of the Messiah. Indeed, the process of the adven·t of 

the Messiah is itself related to Law in a number of ways. 

Finally, we shall deal with a number of passages which seem 

to indicate that at some time during the eschatological pro

cess the commandtnen·ts would. lose their obl igatol'Y t'orce, or 

that a new Torah would be given. 

II 

As noted above1 there appears in the Mishnah, ~~'osefta 

and both Gema:ras of the tractate Sanhed.rin an extended dis

cussion of who does and d.oes not merit a 11port ion 11 in the 

World to Come. Bearing in mind the basic ambiguity contained 

in the phrase , which can ei.ther refer 

to existence in the world of souls after death or resurrected 

life in the New World which follows the general judgement2, we 
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still must concl u:de that a discussion of these passages belongs 

within the scope of our essay; since some, at least, under

stood them in an eschatological sense from the time of their 

composition. A.t the outset, our Mishnah is very rea.sst.tring; 

for it states "A.ll Israel have a share in the World. to 

Come. "3 Almost immediately however, the exceptions start • 
• 
(i) Mishnah Sanhedrin 10:1 

.A.ll Israelites have a share in the World to Come, as 
it is said, Yout:, .ll~.~I!).f:!J..h~ll J?.~-~9.ttr.e..le:f;,el;y:_ 1=1-~P.teoys,, 
t .. h.e;t,.Sh~;t,~ .. Ji.ifi~~j.J_ .. ~p.,e ,lMJ..fl. .. fPJ.S?..V~r ;_the biit;nc

1 
of I\ty· 

l~anting 2 ~e l~9.1& .. 2,f~h~nds .. lP..~·~ .... I .. m~I. be i 2..;t:U.i..24;• 
Isa. 60:20 And these are they who have no share in 

the World. to Come: he that says that there is no re
surrection of the dead (derivable) from the Torah, and 
(he that says] the Torah is not from Heaven, and an 
Epicurean. Rabbi Akiba says: Also he that reads 
here·tica.l books, or that utters a charm over a wound 
and says, ill-!h..te. ?-~~§S1LS~J! ... l . ..ys.t .... ro2.9P· £!1P ..... ~!~!.¥..! 
tEi ~!ifa~~·, ·~~lb~9-§atttt ~a.~·:f- A soji~i-\v~~dp~}~-t~~:~e·ib.e 
[Divine] name with its [proper] letterse4 

The reasons why the pe:a:formance of the specified actions would 

d.eprive one of his share in the World to Come is not immedj,ately 

evident. Finkelstein contends ·that 

••• the persons mentioned ••• as having :forfeited 
future life symbolize tra.nsgressions especially ram
pant a.nd dangerous in the Hellenistic perioda5 

l.te also notes that the phrase n1 1 nn 7 r.> , 
11derivabl e from the 

Torah" was not part of the Mishnah origina.ll;. 6 Kadusllin7 

relates this clause to a Baraita quoted in the Talmudic dis• 
8 cuss ion of this passage, to ·the effect that God deals with 

man "measure for measure". Having denied the resurrection of 

the dead, one will not share in that resurrectiono 

It is more 1 iltely, however, that the ·trio of scoffers 

are disqualified. because they tended. to undermine some or the 
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basic doctrines upon which Pharisaic Judaism was built. The 

idea of resurrection, here made into a kind of a dogma, is basic 

to the Pharisaic conception of reward and punishment. As we 

have seen above, the purpose of the resurrection, a,t least 

in that scheme which placed it at the close of the .Messianic 

:: 1 · Age, was for the purpose of judgement. 'l'hus the person who 

denies the resurrection is equiva.len·t to he who states that 

( .· ·there is no J'udgement and there is no JudO'e • 9 that mau is not 
' 5 ' 

accountable for his actions.. That man is accountable for his 

actions is one of the basic ideas of Pharisaic Judaism. 

The seriousness of the 11Epicu:rean'su offence is de-

monst:rated by the discussion of the Mishnah in the Gemara of 

the Babylonian Talmud .. 10 Basically three different de

finitions of the 11Epicu:rean11 are offer edt (1) a person who 

insults a scholar or acts familiarly toward a scholar, (2) 

a person who insults his neighbor in a scholar's presence, and 

(3) a person who takes credit for what a,nother schola.r ha,s 

done. In a certain sense these are summarized in a saying 

attributed. to the family of "Benjamin the doctor .. 11 '!'hey .. 
said. "Of what use are the Rabbis to us? They have n.ever per-

. 10 
mi t'ed us the raven~ noJ: forbidd.en us the dove. 11 In other 

wor("is, the Ra.bbis have no authority, and thus they are mere 

parasites. Indeed, the other three definitions also describe 

actions which either express the idea that the scholar has 

no authority and no special status, for he can be insulted. 

without consequence or can be dragged into an ordinary argu

ment like a,ny other man; or they directly contribute to the 

disruption of' that authority, which was based. on the .i.n-
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di'vidual lea.tning of each scholar, by taking partial credit 

for what another had taught. But the entire Pharisaic 

tradition is based on the Rabbis 1 claim that they alone 

possessed the authoritative tradition of scriptural inter

pretation.,11 

Finally, to deny tb,e Divi.ne origi.n of Torah would be 

to deny the very basis of J'uda.ism as revealed religion. 

Implicit in this denial is a denial of reward and. ptmishment 

and of the authority of the scholars. For if ·the 'J.1orah is not 

from Hea:ven, the commandments contain.ed therein are Divine in 

origino If they a,re not Di.vine in origin, then God will not 

judge men in accordance with their fulfillment of the command

rnen·ts. If men are rwt judged according to their fo:lfillment 

of the commandments, then there is no secure basis for reward. 

or punishment. If the Torah is not from Heaven, then there is 

no authoritative tradition of sc:r iptural interpretation, a,nd 

thus no authority for the scholars.. 'ro deny the Divine or !gin 

of Torah is equivalent, for the llabbis, to denying tha·t there 

are any certain standards of conduct. - 1'o deny the Divine 

origin of the Torah is thus to sanction the flouting of its 

command.ments.. In this sense we may say that our Mishnah d.enies 

entrance into the World to Come to those who lay an intellect

ual basis for the breaking of all Divine Law, by denying its 

Divine origin .. 

A clear statement that the breaking of certain laws 

disqualifies an inclividual for life in the World to Come is 

this. 
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(ii) Mishnah Abot 3&11 
n. Eleazar of Mod.i. Cim saic..'U He who profanes the 
Hallowed Things andebspises the set feasts and puts 
his fellow to shame in public, and makes void the 
covenant of .A.braham our father, and discloses mean
ings in the ~'o:rah which are not according to the 
Halakah, even though he possesses [Imowledge of that 
Torah and good works, he has no share in the World 
to Come.l2 

Here we notice that '·the offences are both ethical and :ritual. 

A great number of statements, citing various transgressions, 

could be added to this one.13 

If some transgressions disqua.lify a .man for the life 

in the World. to Corne, there are also statements to the effect 

that the performance of particular comma,ndments assure a man 

of his place therin. 

(iii) T. B. Sanhedrin 92a 
R. Sheshet said$ Everyone who teaches Torah in r.rhi s 
World will merit to teach it in the World to Come, as 
t~r!~ • s~f~25,§ .. !P..9. ... ~~ .. t~.~.s .... §.\l;~ll.J!Am~~A.f be wp,t~J.§..d .. l4 

(iv) T. B. Berakot 4b 
The Master said$ Let him recite the .§.~.!1~ and. say the 
I.~.fil2,b,o This agrees with 11. Yo~anan~ f .. ~r u. Yol}.anan 
saidS Who is a son of [viz# elig1ble forJ the World to 
Come? He who joins the G·e 'ulla.h to the j,lefilab. of 

.... IW#kl i Ull'll'\1 .lUI JW$d 1 i11i 

evening. 

Here too • a great number of similar statements could. be ad.

duced. Of such statements Cohen declares: 

I·t must l'>e obvious that in these utterances we cannot 
have a dogmatic verd.ict on the eternal fate of the 
persons concerned. They are nothing more than a hy
berbolical expression of approval or disapproval. More 
importance must, however, 'be a.ttached to this extract: 
(He then quotes Mishnah Sanhedrin 10:1).15 

Ind.eed., it does seem as if most of the statements which relate 

who does and does not have a share in the World to Come are 
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homiletical conceits.. But Mishnah Sanhed.tin 10:1 has a d.if

ferent force, perhaps because the offenses cited would tend 

·to uproot the very ba,sis of Pharisaic Judaism. Indeed, 

Finkelstein would hold that the clauses of that Mishnah which 

begin with the phrase, 11J\nd these are they who have no share 

in the World to Come", are not really exceptions to the gen

eral rule that 11All Israelites have a share in the World to 

Oo'n"",. u He tate • •-v S Se 

The statement (~!All Israel, etc.] has a, further impli
cation, which te its authors had preeminent signifi
cance, namely, that those who sinned so greatly as to 
be denied. a share in the future life also forfeited 
the name of Israel:i.te .. l6 

Such a view is consistent with the view of n. Eliezer reported 

in Tosefta Sanhedrin 13:2, to the effect that Gentiles have 

no share in the World to Come. 

In smnmary, we may say that the basic passage in }.lli.sh-

nah Sanhedrin lOst intends to exclude from the World to Come 

those who held beliefs whiohwould undermine some of the 

basic princ:i.ples of Pharisai.c Jud.aism; especially the Divine, 

ancl hence obligatory, character of the 'l'orah and its laws, the 

authori ta,tive character of the Rabbinical interpretation of 

those laws, and the principle that men would be judged by God 

on the quality of their performance of these laws., Later 

ages, mistmderstanding the intent of the authors of the pas

sage, added other transgressions to the list. Also, corres ... 

ponding to the transgression which would deny a man futt~:re 

life eJ number of commandments or good deeds were conceived of 

as assuring future life. We may doubt whether these later ut-
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terances were meant·in full seriousness,. 

Ill' 

Somewhat akin ·to these statements. concerning a.ctio1:1s 

which qualify or disqualify a.n ind.i vidual for participation 

in the World to Come, are those statements which relate the 

pe.rformance of certain actions to the advent of the Messiah. 

(v) To J. '11a rani t 1 U, 64a 
~· · AY,a said. in the name of R. Ta~p:m b .. 11., ijiyyas If 
1 srael would make repentance [f;mly'J one day, immed ... 
iately the son of Davis \Yiz s the Messiah] would come 
•• ~ • B. Lewi said: If Israel would observe .one 
Sabbath according to its ordinance, immedia.tely the 
son of Da~id would come. 

(vi) T. B. Shabbat 118b 
R. Yo'J;tanan said in the name of lt., Simeon Bo Yo~ai s 
If Israel were to observe two Sabbaths accord.ing to 
their ~~Jt!·ls:!1:h, immed.iately they would be red.eemed .. 

These statements must be taken within the context of ·the ex ... 

· · tensive debate on the da.te of the Messiah 1s advent in which 

the Rabbis engaged. 1 We may distinguish a number of basic 

opinions on thi.s subject"' For some sages, the date of the 

Messiahts advent was fixed and known, or discoverable. Thus 

these statements from T, B. Sa,nhedr in 97b 3 
11 The world. shall 

exist not less than eighty five jubilees, 2 and in the last 

jubilee the son of David w:Ul come: u and 11 In it (a scroll 
' . 

found. in the Roman archives) is stated that four thousand, 

two htmdred and ninety one years after the creation the world 

will be orpbaned. 11 3 Another opinion was that one should not 

attempt to calculate the coming of the Messiah. 

(vii) T., B. Sanhedrin 97b 
1~. sa.muel b, NaQ.mani said in the name of R. Yohanan: 
Blasted. be the bones of those who calculate the end."' 4 



For they would sa;y that ·since the ordained time ha.s 
arrived and he has not come, he will never come. 
But [we should] wait for him. 

Still another opinion was that the advent of the Messiah was 

dependent on the conduct of Israel. Thus 

(viii) T. B. Sanhedrin 97b 
!tab sa ids All the predestined dates· of the ends have 
gone by, and now the matter only depends on repentance 
and good deeds., 

But others held that Israel would be redeemed wha·tever their 

actions. '!1his is the view of R. ,Joshu:a. 

(ix1 rr., J'o rra/anit 63d 
R. Liezer says$ If Israel does not make repentance 
they will never be redeemed "' • • • R. Joshua said 
to him: Really, if Israel stays as it is, and does 
not make r.epentance th~will never be redeemed!!5 
n. Eliezer said to him: The Holy One Blessed Be He 
will ra,ise up over them a Icing as ha:r.d as Hama.n, and 
immediately they will make repentance and be redeemed. 

In a sense, this is the position oi' Ro Eliezer as well • for 

he ho.lds that although redemption is dependent on repen .... 

tanoe, the Jews will make repentance, willingly or unwill

ingly. 

r.rhus the statements quoted above, that the correct 

observance of one or two Sabbaths would. bring the advent of 

the Messiah, belong to that stream of Rabbinic thought which 

held that the historic process is dependent on the conduct 

of Israel. We may doubt that they were meant in a dogmatic 

fashion., Instead. the un.d.erlying idea seems to be that Israel 

must demonstrate its d.esire for the Messianic advent in some 

fa.shion,. The two examples given are the performance of re

pentance and the observance of the Sabbath. It is clear that 

the performance of repenta.nce is 1 inked with the idea that 

________________________ .... 



Israel was exiled because ot' the sins ~it committed., 6 

performance or repen.temce would be an indication to God that 

Israel truly ha.d recogniz•ed its guilt, and clesired to re

establish in its completeness its unique relationship to 

God, and thus to perform all of God's commandments, which it 

;;e · cannot do d.uring this time of exile. Such a desire may a.lso 

be indicated. by a conscientious o'bservance of the commandments 

(.: .. 
!: 

which it ts still in Israel 1 s power to perform; the Sabbath, 

for example. 

Wha.tever the date of the Messiah 1 s advent, and whether 

or not it depended on the conduct of Israel, some scholars 

were of the opinion that close to that advent one would be 

able to discern 11 signs ot' the times. 11 '!'hus we have a goodly 

number of sayings which commence with the words "The son of 

David will not come until ••• 117 These sta-tements a.re related 

·to the time of the advent, and a.]. so to the concept of the Birth

Pangs of the Messiah~ since most of the signs to be looked 

for are signs of misforttmeo Thus we have this statement: 

(x) T. B. Sanhedrin 98a 
.R. Yo\lanan said.: If you see a generation which con·tinually 
dwindles, wait for hitn • • • • If you. see a generat ton 
u;pon which troubles come like a river, wait for him. 
R. Yolj.anan sa,id: The son of David will come only in a 
generation wholly meritorious or wholly culpable. 

The meaning of this latter saying is not completely clear. ~'he 

terminology is partially legal, for the word :1,., n , cul ... 

pable, is often used in a legal sense, 8 as meaning guilty of 

transgressing a commandment. i'he word , ~:J T , meritorious, 

also has a 1 egal usua,ge in the meaning of not gui 1 ty. 9 But it 
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arl so means worthy or deserving in a general sense. It 

seems most J..i'kely that the passage is related to the dis

cussion between ll. Eliezer and R. Joshua in '1'. J. '!'alanit 

63c1., mentioned above. Tha:t is, the generation in which the 

Messiah will come must demonstrate that it desirres the Mes

sianic advent. It can do tllis, of course, by leading exemp

lary 1 ives and observing every comma.ndment. It can also do 

this ·this by being so wicked. that God will subject it to a. 

cruel king, and so tarn it to repentance. Whatever the case, 

it seems clea,r that this statement too is not meant in a dog-

matio manner. 
There are a number of' statements to the effect that 

cel~tain actions can delay the coming of the Messiaho Thus we 

have this Baraita: 

(xi) T.B. Sanhedrin 97a 
rrhe Tanna debe Eliyya.hu10 taught: r.rhe world will exist 
six thousand yea.rs: 'l'wo thousa.nd years chaos, two 
thousand years Torah, two thousand years the d.ays of 
the Messiah; but since our sins bave become numerous 
some of them [the days of the Messiah] ha~e already 
passed. 

'rhat is, the Messiah should have come by now, but our sins have 

dela.yed him. In some passages particular sins are mer:rtionedo 

(xii) '1'. B. Nidd.ah 13b 
Our Rabbis have taughts Proselytes and those that play 
with ohild.ren delay the Messiah. The statement about 
proselytes agrees with the view of R. 'elbo for R. pelbo 
said: Proselytes are as hard for Israel as a sore. But 
what does 11 those who play with cb.ildren

11 
mean,./ • o • • 

The meaning rather is: '!'hose who marry minor girls who 
are not capable of bearing children, for R. Yosi said: 
The son of David will not come until all the souls in 
the 11Guf 11 have been expended .• 

'!'his is a very diffioul t passage to understa,nd, but Klausner 
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has shown a great deal of insight in his treatment. 11 He 

relates the statement about.the souls in the 
11
Guf

11 
to a 

passage in Leviticus Rabbah 15:1, whh'lh says that the Messiah 
\· 

will not ··come until all the souls which God intenc:led to create 

ha.d been expend.ed.,. Thus the 11Guf 11 is a D:i:vine treasury of 

:~~ · souls which have not yet been bo:rn, just as the ''o~ar" is the 

~ __ , \ 

Divine treasury of souls after death, awaiting the time of 
12 resu.rrection. At any event, in a version of our Nidd.a.h 

Baratta. in Kallah Rabba.ti, chapter 2, we find a statement 

tha.t 11 P:roselytes and those who emit semen without purpose 

d.ela.y the Messiah. 11 In this view, the time of the messiauic 

a.dvent is quantitatively depend.ent on Israel • s actions, and 

not qualitatively dependent. 

As to the statement that proselytes delay the coming 

of the Messiah, Klausner contends that is because 
11
they do 

11ot meticulously observe the ceremonial laws."
13 He offers 

proof from this Tannaitic passage. 

(xi:i:) 'I'. B. ( l'bodah Zarah 3b 
It is taught in a Baraitas R. Yosi says: In the Future 
to Come Gentiles will come and make themselves prose-. 
lytes .. • • and they will put phylacteries on their 
heads and on their arms, frir1ges on their garments~ 
and a mezuzah on their d.oo:rposrts. When they see the 
war of"Gi)g and Ma.gog t he (the proselyte] will say to 
them [Gog and Magog] 11\Vb:y have you come here"? 'l,hey 
will say to him &!ainst .. , thf?. ~,o~d !il·nd, IU.s, Me ... Sis-1.~!?. (Ps .. 
2:2) • .. .. And each one of· the~ j~iie proselytes] will 
tea.r off his [ritual object ocJ commandment and go 
awa.y.. · 

Klausner conments: 

The distrust which the Tannaim felt for the Gentiles. 
who lie came proselytes and then fm:md it ha.rd. to stand 
the test and keep the ceremonial laws like the Jews 
could hardly be shown more clearly than in this post-

'j 
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Hadrianic Bara.i tha.l4 

While it is not absolutely certain that the statements con

cerning proselytes who delay the Messiah 1 s advent are related 

to those which criticize them for la.x performance of the 

ceremonial laws, the explanation is consistent with othex 

:· 1 · statements about the Messiah • s a.dvent, and. is probably to be 

understood in their light. 

rl'hus we have seen that some Rahbis held that the pe:r-

forma.nce or lack of performance of certain commandments, 

either by all of Israel or by certain segments of it, could 

ca.use or prevent ·the advent of the Messiah, or hasten or de

lay his coming.. In addition some felt that the time of the 

advent would be marl<:ed either by great conscientiousness in 

observance or by total unconcern for the Law. 

IV 

As the time of the advent of the Messiah comes closfn: 

signs of the impending event begin to appear. These signs of 

the times are conceived in terms of the dissolution of the 

various bases of life in organized society. 

(xiii) To B. Sanhedrin 97a 
It has been taught: R. Nehorai saitH In the generation 
when the son of David comes, young men will insult the 
old, and old men· will stand before the young [to rend.er 
honor to themJ; daughters will provoke their mothers, and 
daughters-in-law will provoke their mothers-in-law. The . 
face of the genera,tion will be 1 ike the face ~f a dog, 
and a son will never be abashed. in his fa,ther s presence, 
It has been taught: R• Nehem:i.ah said: In the generation 
when the son of David comes, impudence will increase, 
esteem be corrupted, the vine will give its fruit, but 
wine will be costly, the kingd.om will be turned. to 
heresy and there will be no rebalce. 
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The conditions pictured here intimate tha.t the entire social 

order will be in the process of breakdown. In the ancient 

world., a.s is well known, the basis of this social order was 

the deference paid by the younger gene1·ations to the old.er .. 

Lack of such esteem would signify the impending collapse of 

the social order.. li'urther troubles are indicated by the 

vine yielding its fruit, but the wine being costly. Either 

everyone is drinking too much or the processes of d.istribu

tion ofcommodities have broken down. 

The upheavals of the ·time are known by the phrase 

"The Birth-Pangs of the Messiah.u It is of importance to 

note that d.urbl.g the .Birth-Pangs the Messiah has not yet 

arrived. Quite characteristic a.re ·the repeated themes of' the 

scarcity of schola,:rs and the consequent forgetting of the 

Toraho 

(xi v) 'l'. B o Sanb.edr :i.n 97a 
He said to him: 'l'hus dfd Ro Yo}f.anan sayt In ··the 
generation when the son of David comes, schola..rs w:Ul 
be few in number; and. a.s for the rest [pf the popu ... 
lation] their eyes will fail because of sorrow and 
grief. 1\tiany troubles and evil decrees will come 
forward a.fresh, so that while the first is still 
decreed, the next hastens to come o Our Ra.bbis 
ta.ught & In the seven year eye! e in which the son 
of David will come - in the first year this verse 
will be fulfilled.: ~:p.fl, I w.ill. CF\·.~s.~. ,i;t to :rain !}EOn 
one cit · but on another cit I will cause it not to 
rain.. Amos 4:7 ; in the second., the arrows of un.ger 

. w"fff be sent forth; in the third, a grea.t famine' in 
which men and. women and children, pious and :religious 
men will die, and the Torah will be forgotten by its 
s·tu:clents; in the fourth, plenty a.nd no plenty; in the 
fifth, grea.t plenty - eating, drinking and rejoicing, 
and the· 'l'orah will return to its ·students; in the sixth, 
l.IIeavenly:] sounds; in the seven.th, wars; a.nd at the 
close of the seventh the son of David wi.ll come .. 

-----------------------------
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This passage is also of interest because of variant readings 

in several parallel versions. Of particular interest is the 

version in Song of Songs Itabbah on 2:13, #4 where the phrase 

in the Sanhedrin version "and the 'fora.h will return to its 

students 11 is replaced. by the phrase 

'He '"'Itt?' 7 nwinnr.l 1. , which can conceivably be t:rans-

lated as "and the 'rorah shall return to its new form and be 

ma.de anew for lsrael 11
.. l'his would seem to imply that a new 

Torah was to be given in the years before the advent of the 

Messiah.l But, in fact there is no rea,son to understand the 

phrase in this way.. IJ'he word w,in means not only "renovation"; 
• 

but a.lso 11 restoration," as it is used in T. J" Ta/anit 65c.2 
• 

l'he verb winnn7 generally means 11 to renew 11
.. Thus the phraJse . ' 

is .probably to be rendered as 11 and the Torah will return to its . 
restoration and be renewed. fo:r Israel. 11 'rhis rendering would 

not imply any new· Torah that might be given, but would, signify 

tha,t man's relationship to the old r.rorah was to 'be :renewed,., 

Besides, it would, be quite odd to find a new Torah given, in 

This Worldll a11d. the seven year cycle which ends with the coming 

of the Messiah is still part of '11his World., So it is pro

ba.bly best to fmde:rstand the passage i,n Song of Songs Ra1:>bah 

as a minor variant of the passage in sa,nhedrin, with no 

essential difference in meaning. 

If the years before the coming of ·tb.e Messiah were to 

see a.cute social disorder, the forgetting of Torah and the 

diminishing of scholars it is no wonder that some sages re

marked uLet him '[~he Messiah''\ come, but let me not see him. "3 
,,,.J 

, I 

I 

I I 
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But a.s we might imagine, there is a remedy for the evils of 

the Birth-Pangs. 

(xv) '1\, B. Sanhedrin 98b 
But it ha,s been taught: R. Eleazar's s·tudents a.sked 
him: What should. a man do to escape the Birth ... Pangs 
of Messiah"&' Let him engage in Tor.a.h and in benevolence .. 

So study of the Law prevents the forge·t·ting of the Law. 

v 
Shortly before the advent of the Messiah, the prophet 

Elijah would appear. Among his functions would be the clarif

ication of doubtful matters within the Law. 1 Even a super ... 

ficial reading of the 1'almud. will serve to ind.icate just how 

many doubtful or d.isputed matters there were. Since the Rabbis 

were of the opinion that the Birth-Pangs would be chara.cter .... 

izecl by a forgetting of the Law, the need for cla.rification, 

which is fairly great now, would become e·ven more pressing. 

Thus we find several versions of thi$ Baratta. 

Rabbis entered. the vine ... 
future the rl,o:rah 

In the partia.l parallel in 'rosefta "Eduyot 1 U the phrase 

"the Torah will be forgotten in Israel 11 is replaced by a 

statement that uln ·the future there will be a time when a 
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man. will seek a fpa:rticula~] word. of the words of the rrorah 

or of the wo:rds of the Scribes, ancl not find it. u In addi-. 
tion, ·the interp:re·tation of 11 '11le wo:rd of the Lord

11 
as re-

• 
fer ring to a Halakah, is replaced by this ph:rase t 

11
Thai; there 

will not be one word of the words of ·the Torah which wi.ll re-

. semble its fellow. 11 Taken by itself this would. be puzzling, 

but in co~te:x:t it is quite clear, for the passage continues 

with. the first of a series of decisions in cases which had beert. 

cUspated. Of particular interest is the fact that. in both 

versions there is an interpretation of 11 The word of the Lordu, 

which is not to be found, as :refer.ring to the time of the 

Messiah 1 s a .. dvent. Even on the opinion of u. Simeon B. Yohai., 
" 

reported a few 1 ines below the Shabbat version of ·the Barai ta, 

that the Torah would. never be forgotten in Israel, the verses 

from Amos mean that 11 They will not find a clea.r Halal~~:ah or a 
• 

clear Mishnah in any place,"' that legal controversy would in-
•• 

crease and many rulings would. be in doubt.. 'l'he kind of cliffi

cu:lty which was anticipated is well illustrated by the Amoraic 

discussion which follows the Shabba.t Barai ta. rrhere it is 

stateq. that "In the future a woman will take a loaf of terumah 

and. go around to the synagogues and. a.cademies to find out 

whe·ther it is clean or unclean, and none wi.ll lcnow ""hether it 

is clean or unclean. 11 •rhus whether the future difficulties will 

be due to the forgetting of Torah or to the multiplication of 

legal controversy and the resultant doubt of the correct ruli.ngs 

in particular cases, it is clear that there would be con-
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siderable confusion as to the correct course of action tn 

particular circmnstances., 

Elijah 1 s role would be to end this confusion a.nd to 

clearly declare the c_o:rrect Halal<:ah., So, in a discussion of 

why the blessing before partaking of wine is different than 

;•, · the blessing sa.id befor.e the eating of fruit of trees, the 

question arises if wine may be the basis of a meal; in which 

·• .. 

. \ 

case grace should be said after dxinldng it. 'l'he answer is 

given that the question is theQretical; people do not make 

wine the basis of their meals·;, But one questioner persists: 

"suppose a man makes it the b;:tsis of his meal, what then?" 

'£he answer is, when Elijah comes he will ·tell us. Until then 
' 0 

the question will p:ro·bably ;retnain theoretical <\0.::. 

Eiijah" s role would "be broader than the answering of 

theoretical questions. He would d.ecide in cases of d.ocu:ments 

of unknown tneaning ·or impor·tance3, in cases of disputed p:ro ... 

perty ownership,4 or the disposition of property whose 

ewnership is unknown. 5 · 'l'hus Elijah would also render de ... 

cisions in which the law of the ca,se was clea.r, but the facts 

were not. Elijah could be presumed. to know the facts because 

of his prophetic gifts or because of his heavenly activity 

. after his ascent. 6 

A.mong the most important of Elijah 1 s 1 ega,l act i.v• 

ities would be the clarification of rulings of ritual pur

ity. 'l1hus we have the statement, ''How ca.n we burn even that 

which is doubtful together with that which is unclean? Per

haps Elijah will come and declare. it clean."7 He would also 

i 

------------------------------··~ 
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d.ecid.e questions of family purity.
8 

But there were those 

who disputed this, and claimed that Elijah • s functions would 

be quite differento 

(xvii) Mishnah 1Eduyot 8:7 
R. Joshua said: I have received. as a tradition from 
.Rabban Yo\lanan b., Zakkai, who heard from his teacher, 
ancl. his teacher from his teacher, as a. Halakah. given ·to 
Moses from Sinai, tbat Elijah will not come to d.eclare 
unclean or clean, to remove afar or to bring nigh, but 
to remove afar those rramil ies'J that were brought ni.gh 
by violence and. to bring nigh those [familiesJ that were 
.remo-ved afa.r by violence. The fa,mily of Ben Zerefa was 
in the land beyond Jordan a.nd Ben Zion removed it afar 
by forceo .And yet another [fa.mily"] was there and 
Ben Zion brought it nigh by force. 1l'he 1 ike of these 
Elijah will come to declare unclean or clean, to re
move afar or to 'bring nigh,. Ii. J'udab sa.ys: To bring 
nigh ·but not to remove a.fa,r. R. Simeon says: 11o bring 
agreement where there is matter for dispute. And. the 
Sages say: Neither to remove afar, nor to bring nigh, 
but to make peace in the world, as it is written, P.~
hold. I will send ou Eli 'ah the ro het •• "' and he 
'shafl' 'turn the art of the fathers to the ch.Udren and 
.!P..~. heart of th .... h~l .. gJ:en, :to •. ~~. j''a~i'J.@J:.s~. ~~1a1., 3 :23f )9 

Commenting on this passage, Klausner says: 

Elijah will come to bring back to thei.r people all 
those who have been w:rongfully excluded from the J'ewi sh 
community ••• , or to expel those actually unfit ••• , 
or "to bring ag.reement where there is matter for dis-
pute 11 

• .. • , or even • • • to make pea.ce in the world 
in general.lO 

Nowhere is it mentioned that Elijah. w:Ul abrogate the Law, 

or give a new Law, or even annul parts of the already ex

isting Law. His role is that of judge, not legislator, for 

his sole lega,l task is to decide dou·btful and d.isputed cases. 

'l'his conception of Elijah's activity is related to the 

Rabbinic discussion of the preconditions for the Messiah's 

coming, for Elijah helps to crea.te those condi ti.ons o 'J.Ihe 

disagreement concerning the scope of Elijah's activity is 

I 

.··, 
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paxtially based. on a disagreement as to those precond:itions .. 

Vl 

'rhe:re are a number of passages which suggest that 

the La.w will play the sa.me role i.n the Messi.anic Age as it 

does in This World. Thus Moore wr:i.tes: 

Inasmuch as the days of the Messiah are the .rel i
gious as well a.s the political consummation of the 
n.ati.onal history,. and 11 however idea.l:i.zed, belong to 
the world we 1 ive in, it is· natural that the law 
should not only be in force in the Messianic Age, 
but should be better studied and better observed 
than ever before; a.nd this was indu:bi tably the 
common belief.,! 

'rhus it is not surprising to note sta.tements to the effect 

that the priesthood, the 'l'emple, the altar and. the sacrifi

ces, among other things, will endure "forever and ever a.nd 

eve:r 11 .,2 Hope for restoration of the Temple and its sacrifi

cial system is mentioned over and. over aga,in i.n the liturgy, 

'forming an essential part of the Amida,h, J'udaism's basic 

prayer. 3 If the La;w is to be pract :i.ced in 'the3 M:essianic Age~ 

there must be schools toteach it., But since the population of 

Palestine would increase, due to the return of the Exiles, 

the resources of the educa.tional system would be strained. A 

natural solution would be to transport the schools from where 

they we.re no longer required., in the lands in which the 
/ 

Exiles ha,d formerly 1 ived, to Palestine.· 

(xviii) T .. B., Megillah 29a 
U., Eleazar ha-~appar says: The synagogues and 
academi.es of Babylon will in the future be planted 
in the h1.nd of I. srael. 

Indeed, in the most highly spiritual conceptions of the 

L
! 

---
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Messiah he appears as a teacher of Torah ... not to Israel, 

for they have no need of his teaching, but to the Gentiles, 

who will receive thirty commandments from his hand.4 Thts 

but confirms the impression one ga..thers from their own 

literature that the Rabbis did. not think that the advent of 

; , . the Messiah would abrogate the Law, or tha·& he would. bring a 

.. '1, 

new Law. 

In the light of this understanding we should. pro ... 

ced.e ·to the consideration of certain passages which seem to 

suggest that the Law would not be in effect during the Mes

sianic Age. Here is one which we have taken up for. other 

purposes.5 

(xi) ~. B. Sanhedrin 97a 
The Tanna debe Eliyyahu taught: 'l'he world will exist 
six thousand years: Two thousand years chaos, two , : · 
thousand years Torah, two thousand years the days of 
the Messiah; but since our sins ·have become numerous 
some of them [the d.a,ys of the Messia,b:~J have already 
passed .. 

. At first glance this passage appears to imply that with the 

advent of the Messiah the reign of 'rorah would cease. 1.1his 

is wha·t Baeck seems to conclude. 6 Davies discussion is bal

anced, but noncommi tta.l. 7 F'reedman wri ·tes: 11 Th is does not 

mean that the Torah should cease thereafter, but is mentioned 
u8 · merely to distinguish it from the next era... Now, it is 

possible to infer from this passage that we axe already living 

in the Messianic ,1\ge; certa.inly in the time allotted for it" 

Bu·t we should. not then conclude that Torah is not now in 

effect.. Indeed, the delay in the Messia.nic advent is caused 

precisely by our nonfulfillment of the commandments.. ("Since 

I 
:I 

I' 
. I 
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our sins have become numerous some of them have already 

II ) passed,. If one were to hold that the rrorah wi.ll not be 

in effect i.n the Messianic Age, then this passage would. have 

to be interpreted to mea.n that one should cease transgress ... 

ing the laws of the Torah now, in order to bring on the time 

when those laws would be abrogatecl. Certainly this would be 

an odd position. It is more likely that we should interpret 

this passage in accordance. with Freedman 1 s view that 11 chaos 11
, 

· \ •trorah 11
, and 11days. of the Messiah 11 are to be understood as 

convenient labels for the various world-eras, and. that the 

coming of the Messiah will not mean the disappearance of 

rl'orah. 

Another passage which ha.s sometimes been interpreted 

·to mean that the laws of the Torah will be abrogated in the 

Messianic Age is this: 

(xi:x) T .. B. Sha.bbat 151 b 
It is taught: R. Simeon b. Eleazar saidt9 Perform 
while you ca.n find a,nd it is found. for you and. it is 
still in your power, and so Solomon said in his wis
dmn: And rememb,e;r ... ~our Creator ·n the da s of ·ou:a: 
X9JJ:th.2 while.., ·tp.,e .e:v.~l flays h,C\Y~. P .. <?.~ .. ~!:1t .. 9.9.l!~ Eccl., 1211) 
... these are the days of old a.g~, nor have the da s 
afrJ.;vcr.':!. JJ.J.. lV...~icl;.l. y_ou. wi}l sa 'I have no sure in. 
them. 1 l ibid .• T - these are the· days of the essiah, 111 
Wil.i"Ch·there is neither merit nor guilt .• lO :FLe disagrees 
with Samuel, for Samuel said= There is no difference 
between '!'his World and the Messianic Age except sub
jugation to the [foreign) kingdoms [in 'l'his World.] , 
for it is said: :~!"'or the poor sha.ll not cease out of 
·the land. (Deut. 15:11) 

A,stonishingly, Klausner states: 

rrhe meaning of thi.s is, of course, that the Law and 
the ceremonial regulations will no longer be in force 

.in the Messianic A.ge.ll 

He also attempts to relate this statement to those which assert 
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that, du:ring the Birth ... Pangs of the Messia.h, the ,l,orah will 

be forgotten or neglected.12 'l'his is impossible, t'or the 

passage under consideration specifically men·tions the Mes-

sianic Age, and the Birth-Pangs a.re part of 'l'his World., not 

the Mess:i.anic Age$ In a parallel passage in Ecclesiastes 

:<1. llabbah (on 12:1) two explanations of the phrase "nor have 

the d.a;ys arrived., etc .. 11 a.re offered.. One, given in the 

(.· 

.. "'; ' 

. ~-. 

na.me of n. Joshua b. Levi of Siknin, refers the phrase to the 

time of the ''troubles," which means either the troubles which 

are p:re ... conditions for the Messianic advent or the Birth ... 

Pangs themselves. The other interpretation, in the name of 

R. ~Uyya b. n, Nehemiah$ refers to the phrase to the Mes .... 

sia.nic .Age, 11 in which there is neither meri·t no:r guilt .. " 

Since the Messianic Age is clea.rly distinguished from the 

time of 11 trou:bles 11 K:la.u:snel' cannot be correct in equating 

Davies • trea·tment of the passage is judicious and 

deser·ves quotation. 

The meaning of 11.. Simeon b., Eleazar's dictum is 
difficult. Bonsirven would seem to take the words 
to mean that in the Messianic A,ge the capacity to 
sin is obliterated, 8 • ~ It seems to us that there 
are two possibilities as to the interpretation of 
the phrase [no merit a.nd. no guil tJ .. s • F'il'st, the 
meaning ma.y be that in the Messianic Age the 1'orah 
will be so fully obeyed that there will be no guilt, 
and so spontaneously or easily fulfilled that there 
will be no merit, ••• '11he second meaning is the 
one that seems to us perhaps the most satisfying, 
namely, that the 'l'orah no longer holds in the ~les
sianic Age, so that questions of reward fo:r <>'bser
ving it and guilt or punishment for refusing to do 
so do not arise.l3 

These interpretations are indeed possible, but a. 
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fou:.rth interpretation seems more likely and most saJtis

fy!ng, and that is the one implied by the Amoraic statement 

at the close of our passageo It-is an old friend, of course, 

but here we have it in a more conwlete version .. Let us 
. " . . . start from the verse in Deuteronomy, For the poor shall not 

cease out of the land .. 11 Samuel ta.kes this verse to apply to 

the Messianic Age, as well as This World. 'l'hus he holds 

that poverty will not cease in the Messianic Age. An anony

mous Amora then compared his statement to that of IL. Simeon 

and stated tha;t the two disagreed. The disagreement can only 

be on the question of the existence of poverty in the Mes

sianic Age. If Samuel held that poverty would still be pre

sent, then u .. Simeon must hold that poverty would not be pre

sent. His statement then b~longs in agreement with that of 

ll. Yohanan in 'r. B. Sanhedrin 99a that ".A.ll the prophets 
~ 

;only prophesied. in resp~ct to the .Messianic Age on 1'hat is to 

say, ll .. Yoha.nan held that the wonderful prophetic v:i.sions of ., 

a redeemed Israel and a renewed world held for the Messianic 

Age. 'rhis implies that poverty would be no more a.t that time. 

Now, it is possible to discover such an assertion 

within our :passage also, if we follow the transla·tion of 

H. I~'r eedman .14 

(xix) T. B. Shabbat 15lb 
It was further taught, R. Simeon b,. Eleazar said: 
Perform fr ighteousness and chari ti] whilst thou 
canst fin'd [:!1n object .,:or <thy charityj , hast the 
opportunity, and, it is yet in thy power, an<.l Solomon 
in his wisdom too said: '!L~VJ,!tmpe,r al;9,0 ,th~·. ,cre.ator 

1 
in .... the dal..,~_.9.f j,!!~· ;t9~;t!1 .. a. .. ,or e;ver t11,~ ..... e:yJ!. day;s, C£'!1$!. 
- this refers to the days of old age; .a~.d tl!..~ .. ;z:ear,s 
,9.,Xf;t!,....al&l!,._~P,ep.,.."tlN>,~ ~!l:!2il t .:~~Y:z • .J .. !l.fJ-VLno ll~~asu;;r!, 



in them .. • - this :refers to ·the Messia.nic era, wher'e'1n there is neither merit nor guilt. 

A.ccording to this interpretati.on, which at least is con

sistent with the Amoraic und.erstand:l.ng of the passage, 

R. Simeon 1s statement refers to philanthropy. Its mea.ning 

;: , . is ·that one should be cha:ri table now, for in the days of the 

Messiah charity will not be possible, since no objects for 

charity will be fotmd. The statement "neither merit nor 
.·. ~ 

·, ........ guilt 11 means that since there wi.ll be no need for charity i.n 

the .Messianic Age, one will not be able to acquire merit by 

giving it or guilt by wi thhold.i.ng it. Understood in this 

1 ight the passage says nothing at all about the a'b:rogation 

of the Law. 

Yet another passage which has been understood to state 

that the law will not be in· effect during the Messianic .A.ge 

is this: 

.(xx) T. B. N:l.d.dah 6lb 
Our Rabbis ta.ught t A garment in which ldl rayim (mater
ial containing 'both wool and linen ]-.was lost may not be 
sold to an idolater nor may one make of it a pack
saddle for an ass, but one can make from it a shroud 
for a corpse. llab Joseph saids This implies 
[liebrews n,r.l,K ntn }the commandments are ab-
roga.ted in the Future to Come.. Said Abaye (and some 
say R .. Dimi) to him: Did not R. Manni say in the name 
of Rill Yannai: It [the rul:i.ng that such a garment 
should be made into a shroud.] was only taught·to lament 
for him tfor the time of his eulogyJ , but to bury him 
[in .i tJ is forbidden. He lRa.b Joseph] said to him: But 
was ~ .. t not said about it, R. Yo,9ana.n said: Even to bury 
him [in the shroud made of kil~'ayim material is per
mitted). A.nd R. Yo~anan follows his own reasoning, 
for R. Yo)J.anan saids Vi]l~.t." d().~ .. ~Lf.ree ,amo,ng liP.~ .~e~ 
(Ps. 88:6) mean? When a mart dies he is rendered free 
from the comma.ncbnents. 



rl'he important phrase here is 11i 1his implies the commandments 

are ab.rogated in the J.t"'uture to Come. 11 As we have seen, the 

phrase$ the Future to Come, is the most fluid in meaning of 

all the II · II hereafter concepts. It can refer to either the 

Messia~li.c .Age o:r. to the World to Come, or to .. both. It even 

!' 1 . can refer to the world of souls after death, a.s it is em ... 

ployed. in Genesis Rabbah 100s7.15 Is it possible to specify 

its connotation in this passage? 

.. 

Slotkt16 states that the phrase refers to the time 

of the resurrection., He w.ri tes ''Had. they I~the commandlnent~] 

l'etn1:1.ined. in force the :revived. dead would be transgressing 

the law of kil 4:: ayim." Davies first s·tates II It seems clear, 
~ 

therefore, that in this passa,ge the phrase CThe F'uture to 

. ComeJ merely mea;ns 1 in death • "ul7 In contintiation, however, 

he states: 

But that the idea contained in 'f. B. Niddah 6l'b 
may refer to the Age to Come and not me :rely to the 
life· after death is highly proba,ble, if not certain. 
It may be permissible for us to :refer he:~:e to our 
argumen·t in Pa,ul, apd Rapbipi.£. Juda:~.~!l! tha.t the A.ge to 
Conte was regarded both as an event, which ca,me into 

· being in time, and also as a.n eternally exisrting 
J:eal i ty in the heavens, as it were. Hence, in one 
sense, one entered the Age to Come at d.eath. when one 
became free from the obi igation to obey the Lcomma.nct
ments"!:. It is to this that T. B. Nid.dah 6lb ex
plicftly refers. But in another sense the Age to 
Come was to come into history and when this would 
happen the commandments, ., ... , would also cease 
then, and by implication 1'. B .. Nidclah 6lb can be re
ferred to this .A.ge to Come that is to .Q.2!..~· 

He then goes on to discuss whether the Age to Come to which 

our :passage should be referred i.s the Messianic .A.ge or the 

post-Messianic World to Come •17 Now, it is· ce.r·tainly not 
. i 

ij 
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estahl ished that all ·the Rabbis considered the World to Come 

of souls after death identical with the World to Come wh;i.ch 

was to follow the Messianic Age. Indeed, we have refetred 

above18 ·to Finkel stein 1 s theory that the early Pharisees were 

sufficiently aware of the non-identity of the two conceptions 

to .reconcile disagreement between their proponents by the 

u:se of. deliberate ambiguity. In any case, the meaning of the 

phrase "This implies the commandments are abrogated in the 

lt~atu:re to Come, 11 which Rab.Joseph enunciates, c~n only be 

discovered ·by close attention to the c<.m·text .in which it occurs, 

and not by mention of some general hypothesis. 

Again, things become clearer if we start with the 

final statement. R .. Yohanan holds that the dead are free from 
'it· 

the commanclments, strange as it seems, in This World; and 

that others do no·t have to break commandments to see that the 

corpse keeps commandmetl'ts. '!'his is shown by a passage in 

T. B. Shabbat 15lb which deserves quoting. 

(:x::x:i) 'r .. B. Shabbat 151 b 
I·t w.as ta,u:ght: u. Simeon b. Gamaliel said: li'or a 
da,y .... old infant the Sabba.th is d.esecrated; for David,, 
King of Israel, dead, the Sa'bbath must not be c.lese
crated ..... 11For David, King of Israel, dead, the 
Sabbath must not be desecrated": Vlhen he d.ies a man 
is idle [from·doing] the commandments, and thus 
lL Yo!J.anan said.: l!'ree al,!u;m~ th.~ .. £!~ (Ps. 88:6) 
When a man d.i es he is rendered· free from the command-
ments. 

Thus the Gemara here understands n .. Yohanan's statement as 
~ 

in agreement with the common sense uttera.nce "When a man 

dies he does no more commandments,. 11 Now it matters little 

whether ll. Yohanan' s statement is merely a rephrasing of 
• 
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this quaint observation, or whether he intends to say that 

in addition to the fa,ct that a corpse keeps no commanrunent s' 

it has Iio commandments to keep. rrhe clear implication is 

that :a. Yohananrs statement is understood to refer to This .. ' 

World. 

To return to our passage in T. B .. Ni.ddah tllb, 

l\ e Yo~auan 1 s position in regard to the shroud macle of kil l.ayim 

material is tha·t the Baraita reported at the begimli:ng of our 
... 

passage applied to corpses a,t bu:ria.l as well as to corpses 

during eulogies. This happens to coincide wi·th R .. Yohanan' s .. 
posi·ticm .that in rrhis World the dead. perform no further 

commandments. nab J'oseph is merely the reporter of .n. Yot;tanan 
1 s 

views,. He reports those views because R. YoQ.anan 1 s views have 

been opposed by others, who restrict the scope of the Baraita 

and wish to rule that such kil 'a,yim shrouds can not ·be em

ployed for burial. The reason they would wish to do that is, 

as Tosafot on the passage points out, were men to be buried. 

in such shrouds they would be resurreotecl in them; for the 

dead are resurrected. in the clothes in which they a.:re 'buried .• 19 

'!'his attempt at restricting the Barai ta 1 s scope, to avoid the 

implication that the pious dead would 'be resurrected in ritual

ly impure garments is occasioned by Rab Joseph's original re

mark; usually translated. as 11This implies the commandments 
'"---- ' 

are abrogated in the li'ature to Come. 
11 

Now the question arises as to whether it was really 

Rab Joseph's view that 11Th.e commandments are abrogated in the 

Future to Come. 11 Offhand there seems no reason to deny that 



this was his opinion. But on closer examination we may find 

reason to d.ou:bt that he actually held this position. 'J.lhe key 

to the tmde.rstanding of this entire passage is the two word.s 

n,?J,l:\ nl:\T which stand at the beginning of Rab 

Joseph's statement. They are usually tra.nslated by 11 'l,b.i s 

implies "' • "' 11
, and, indeed this is a correct translation, 

except tha·t it does not give the full fo·rce of the He'brew. 

It is also possible to translate them in interrogative form, 

as ":ooe s this imply 0 • • ? It Whichever translation is chosen 

it is clea.r that rtab Joseph is not reporting his own opin• 

ion, but is pointing out one possible implication ot' the 

Bara.i ta. 

Now the passa.ge emerges in full clarity.. '!'he Barat·ta 

is stated: One makes shrouds of a garment in which kilrayim 

is lost. Rab Joseph points out that this may imply that the 

commandments are abrogated in the Futu;re to Come. 'rhe idea 

is so horrifying that a memra is quoted which would restrict 

the ruling of the Baraita, thus avoiding Rab Joseph's im

plicationo nab Joseph opposes the attempt to restrict the 

ruling of the Baraita by citing another memra., attribu·ted 

to R. Yo~anan, which asserts that the Ba:raita was taught to 

apply to burial. Finally it is recalled that the memra 

attributed. to R. Yot:anan is in harmony with his exposition 

of Psalm 88t6 to the effect that dead men fulfill no com-

mandment s. 

'rhus we may see that this pa.ssage does not lend sup

port to the hypothesis that the Torah or the commandments 

I' 
- i' 
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will be annulled in the Messianic A.ge or the .Post-Messianic 

World to Come. On the contrary, the vigorous attempt ·by 

Abaye (or Ro Dimi) to restrict the ruling of the Baraita so 

that the possible inference pointed out by na:b Joseph could 

not be drawn is eloquent evidence that ·the idea of the future 

::, · annullment of' the Torah was decisively rejected by the Rabbis. 

VII 

Since the Ra'bbis ant:i.cipated no abrogation of the 

Torah within future world history, it would. be surprising 

indeed if we were to discover passages which implied that a 

new 'l1orah would be given. Nevertheless, there acre a few 

statements which, a:t first glance 1 give the impression that 

a, new Torah is contemplated. 

(xxii) Ecclesiastes Rabbah on 2:1, #1 
Ro Hezekiah said. in the name of H. Simeon ·b, Za,bdi s 
All the Torah which you learn in ~J.lhis World. ],s 
1'vani ty" .~n comparison with the 'l'orah [which will 
be learnt] in the World. to Come; beca,use in Th.j.s 
World a man learns 'forah and forgets it, but with 
reference to the 'World to come what is written 
t(here"( I, !~~~ Jlqji m, law i,n, .. tP,ei,r ,ip.wi\.r_g,,J2arts. 
Jer. 31:33 

(xxiii) Ecclesiastes Rabbah on lls8, #1 
The Torah which a man learns i.n This World is 
11van~ty" with the Torah t~b.ich will be learnt in the 
daysJ of the Messiahol 

But, as Davies notes, relating a comment from Dr. A. Guttmann, 

the phrase~ 'l'orah of the Messiah, should not be understood as 

a new Torah which he gives, but the old Torah which he 

2 teaches. And, be continues: 

Even if this be not admitted, it is not the Torah 
tha,t is to be changed in the A.ge to Come (the Mes
sianic Age here), but the relation of man to the 
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'l'ora.h: ·that is, the Torah wi 11 ·then "be· different
ly and more satisfactorily studied.2 

There is also a passage in Song of Songs Rabbah on 2:13, #4, 

.which seems to say that "the Torah shall .return to its new 

form and be made new for Israel." But, as we have shown above,3 

:i. t is probable that ·the passage should. be :rendered a,s 11the 

Torah will return to its restoration and be renewed for 

Israel. 11 It does not necessarily imply that a new 'l1orah would 

be given. 

VIII 

All of this should not be taken to mean that the 

l1abbis for saw no changes within the Law. We have a,lready 

cited the statement of Ben Zoma to the effect that 11 in the 

Fu·tu:re to Come Israel will not mention the Exodus from 

Egypt. "1 'fhe uE:x:odus from Egypt u here mentioned is the third. 

section of the Shema,, Numo 15:37-41, which is to be :read at 

lea.st .twice a day by observant Jews. Although, his opinion 

did not prevail, Ben Zoma felt that the .l!"'uture to Come would 

bring changes in the liturgy. We have also noted the state-
, 

ment of R. Yosi; who said· that 11 lndividuals of nat in status 

and bastards will be pure in the future. 11 2 B. Juda,h tho'ught 
-that the l'emple harp would become a progressively larger in-

strument through the stages of the eschatological process.3 

But other and more drastic changes were contemplated 

by some Rabbis. 

(xxiv) T~ J. Megillah 1:7, 70d · 
R. Yol).anan S?idJ rl'he prophets [~he second division 
of Scripture] a.nd the Writings [the third division 

':1 [I 
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of Scriptu:reJ are destined to be abolished, but 
the Five Boolts of the 1'o.rah will never be abolished. 

This is to be understood in the light of the previous· dis• · 

cussi on, whi.ch reiterates the familiar Uabbini'c idea that 

everything found in the Prophets and ·the 'Writings. could be 

found. in the Tol'ah, if one was sufficiently learned. <On thi.s 

view the Prophets and the Writi.ngs were in some sense super ... 

fluous, and ·thus could be discarded with no legal consequen ... 

, r ces. 

(xxv) Tosefta Sanhedrin 4:7 
~u~:· .. yti{§)!~~th·~a?.~.;J~~~~·9.l~e!'·rf~'~if"~'l1i~i·~· ~~!!*ed. 
And why is its name called Assyrian scriptr( Because 
it werl't u:p with them \..:the retu:rning exil esJ from 
Assyria. R .. (Meir )4 says: In Assyrian script wa.s the 
1'or.ah given to I sra.el 1 and when they sinned it was 
turned into Sama.:ri tan script, and when they became 
worthy in ·the days of Ezra i.t went 'back for ·them to 
,A,ssy1·ian script. 

One would. suppose then that ·the change would be back to 

Samaritan script, because of some grea,t sin.. In any case, 

the substa,nce of the rrorah will :remain unchanged .. 

(xxvi) Leviticus Babbah 9:7 
R. Pinl;las and. R. Levi and. u. Yo'Q.a..nan said in the 
name of R, Menahem of Gall ia: In the F'trtu.re to Come .. 
all sacrifices will be abrogated, but that of 1'hanl{s ... 
giving will not be abroga.ted; all the prayers will 
be abroga·ted. but that of' Thanksgiving will not be ab
rogated, as it is written (Jer. 33Sll) .. 5 

Here the era. to 'be understood. by the phrase t Future to Come, 

is.probably the Messianic Age; not only because the Jeremiah 

proof ... text comes from a Messianic passage, as Davies would 

suggest6, 'but also because Yollanan held tha·t the prophets 

only prophesied for the Messia,ni.c Age. 
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(xxvii) Yalkut on Pro·verbs 9:2 
$ •• for_ail'the festivals will in the future be 
abrogated, bu.t .the days of Purim will never be a'bro
gated. R. Eleazar said: Also ·the Day of Atonement 
will never be abrogated, as it is said (Lev. 16:34). 

This startling assertion is pro.bably based on phrases in the 

text of ·the Bible. 7 One wonders if it was not said with ton-

gue in cheek. 

(:x:xviii-+ Leviticus Rabbah 13:3 · 
R. Yudan b., u. Simeon sa,id s Behemoth [a mythological 
beast] and Leviathan will stage a wild.-animal fight 
for the righteous in the Future to Come, and anyone 
who has n.ot seen a wild-animal fight of the gentile 
nations in '!'his World will merit to see one in the 
World to Come. How will they be slaughtered? Behe· 
moth will pull down Leviathan with its horns and 
split it, and Levia,than will pull Behemoth down with 
1 ts fins and stab it [.to death] • And the Sages say: 
Is this a va.l id sla,ughtering? And. have we not learned. 
in a Mishnah: All may slaughter and one may slaughter 
at all times and with any [instrument] except with 
a sickle, or with a saw or with teeth because they 
cause a.gony. R,. Abin bo Kahana said: The Holy One, 
Blessed Be He said: (This is a mis-quote..) 11A 1new 1 

'!10l:ah shall go forth from Me II (Isaiah 51 =4 Csic eJ ), 
a novel interpretation of Torah shall go forth from 
Me • 

In the Masoretic text of Isaiah 51:4, the word 11new" is not 

present"' Davies devotes a grea.t dea,l of discussion to this 

passage,.8 Among other things 11 he writes: 

" • o V~ Aptowitzer argues, it refers not to the 
Messianic A.ge but to the Age to Come. Brxt the pic
ture of the wild. beast contest probably refers to a. 
Messianic Age on earth, not to the final Age to Come 
..... , although the possibility is not to be :ruled 
out tha·t the Age to Come itself might be on earth.9 

But the text clearly states that the era will be the World 

to Come. Davies d.iscusses the va:ri.ous interpretations of 

this passage offered by the scholaxs, and comes to the con

clusion that the phra.se translated above as ''a novel inter-

I 
.d 



pretation of·Torah shall go forth from Me, 11 should pro-

bably be understood as meaning that a new Torah would be 

given. Thus, he would like to retain the sense of the mis

quote from Isaiah 51 :4, even though he acknowledges ·that there 

is scanty manuscript evidence for it. Without the word 

"New" in the Isaiah quote there would be a grea.t d.eal of 

difficulty in proving the doctrine of a 11 new Torah" :f:rom this 

pa.ssage. Difficulties :rema,in in the phrase translated above 

as 11a novel :i.nterpretation of Torah", 

n,1no This is probably the best that can be made of the 

passage. Here especially, one cari. sense the pla,yfulness of 

. the Ra,bbis., 10 

IX 

No matter what changes iu the Torah .the future was 

to bring, the Ra.b'bi s could. not bring themselves to ·the be

lief that '11orah a.s Instruction from God would ever cease to 

be. Indeed., why should it, even in the most hi.ghly spirit ... 

ualized conceptions of the World to Come, when the tasks of 

universal redemption had been long comt>leted, when "there 

is no eating and no drinking, no begetting of child.ren and 

no ·trading, no jealousy, no hatred~ and no strife, but the 

righteous sit with crowns on their heads, taking pleasure 

from the radia.nce of the Divine Presence 11 
?
1 As :Moore states, 

No one can read the works in which the results of 
the scholastic occupation with.Scripture are embodied 
without feeling that tea.chers and. learners not only 
took keen intellectual plea.sure in their labors, but 
that many approached the subject in a truly religious 
spirit, and sought edification as well as enlighten-
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ment in the profound study of God's character, will, 
and purpose, as revealed in his word. It is not 
strange, therefore, that they should have imagined 
this study, the occupation of mind and heart with 
religion, as continuing in the Age to Come, and that 
then God. himself would be their teacher.2 

(xxix) Tanhuma, ed. Buber, Yitro #13; vol. II, 38b 
The Holy One, Blessed Be He~ said to them: On this 
day I have given them the Torah, and they shall work 
at it ind.ivid.ually. But in the World to Come I shall 
teach t·t to all Israel, and they shall not forget it. 

I. 
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The d.isagreement between Ben Zoma and R .. Na.th.an may 
·be traced to the ·verse each cites. J"er. 16:14 ... 15, 
which Ben Zoma cites, and Jer. 23:8 ... 9, which R. Nathan 
cites, a.re pra.cticalJ.y doublets. rrhe passage in 
chapter 23 contains one extra verb, and. ll. Nathan ex
pounds thi.s seeming superfluity to his adva.n·tage. 
See Lauterbach's note on this passage in his edition 
of the Mekilta, vol. I, p. 136. In the parallels to 
this passage in the T.B. (Beralmt l2b), the Yerusha.lmi 
(~r. J. Berakot 4a)· and the Tosefta. (Berakot 1:10) 
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quotes Jer. 23 .. 

15 1.'he verses quoted. in the Hebrew of this :passage show 
minor variants from the lV!asoretic text.. I'erhaps this 
is due to a .conflate reading of Jer. 23S7-8 with 
16314-15 .. 
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Notes to Chapter 1, Section II, PP• 9-14 

It would certainly be be.st to examine all passages in 
Rabbinic Literature which use the terms Messianic Age 
and the li'uture to 001ne. But this is beyond. the scope 
of a, master as thesis., I have chosen to examine the 
passages in Mishnah and Tosefta because concordances 
exist for these works. 

:I!' or a eli scttssion of 11val ue-concepts 11 see Kadushin 'rhe 
!'ta'bb).n}c_~. On cancepts of the hereafter, note
especially ppo 361-365. Kadushin maintains that the 
he:reafter concepts are never, strictly speaking, value
concepts .a·t a.ll.. ln these passages however the phrase 

~1J7 1'nY7 cannot be considered a value-concept, 
even loosely speaking. On this, see below p .. 12ff. 

See Da.nby, Po 795,. 

See above, p. 6 .. 

Louis Ginzberg in 11 The Mishnah IJ.'amid 11 Journal of Jewish 
:IJ.el.~ ... J1!•nd, Ph,!J.Q.~.O,U~.,I, Vol. I pp.. 33-44, 19'r.:2o9, '?f~; 
attempts to prove that our Mishnah tracta·te Tamid, from 
which I quoted 7:4 (above p. 4) does not properly form 
a pa.rt of Rabbi s Mishnah but is older., However, he 

. speci.fically excludes 7:4 from the original compilation 
of Tamid; p. 283. He cites the parallelsS T .. B. Rosh 
haShanah 3la and ,A.bot d,. R. Natan A., (ed . ., Schechter 
p. 3a). It is of interest to us that neither of these 
passages uses the term ~,~~ ,,n,~ , but both are 
clearly eschatological, e·ven though they differ as to 
the precise stage of the eschatological process tO' 
which Psa.lm 92 will apply. 

Kadushint P.~·l>.l>!P.i.C, Mil;lP,.,pp. 14 ... 34. 

Ipi!!, P• 364 .. 

Klausner, p. 400. 

10 Except the Amora Rab Hillel. See r.r. B .. Sanhedrin 98b., 
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The term World to Come a.l so expressed the concept 
of the world of souls after death. See below, p. 23. 

See a'bove, p e 4• 

Louis F'inkelstein, in Mabo le-Massektot Abot ve-A.bot 
d 1 Rabb~ !'l.~ta;u, P• 220,' makes· a.""slmila:r*po'in't inre-:-" 
ference to the two_meanings of World to Come. I have 
adapted his insight to the term Future to Come. 

Kadushin, ~.P.iP..iP .. ~·ti:9~, P• 3lf • 

.!!tl£\• P• 29· 

~· Po 39 

Notes to Chapter 1, Sect:i.on Ill, PP• 15-23 

1 'l'he A.mora. !tal:~ Hi.llel is an exception. lie maintained 
that the Messiah had alreadl come during Hezekiah 1 s 
time. See 'l' .. B. Sanhedrin 9Sb & 99a .. 

2 We must be cautious here, for in some of its a.speots 
the Messianic A.ge is but a continuation of This World .. 
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Moore , I I , 37 5 • 
A collect.ion of such speculations may be found. in T .. B .. 
Sanb.ed.r in 99a. 

Moore, II, 376 .. 

Klausner, Po 466. 
'!'he English t.ranslation of Klausner • s worlr translates 
the firs·t clause as "Nine ;;eerEJ.9~.§. ...... 

11 
This trans

lation, if it were a· fai thf'ul representation of the 
o:ri.gina.l ue·brew, would decide the case completely. Un
fortunately, there is no justification in the De.rek 
Ere~ Zuta passage for a translation such as 

11
persons.

11 

Klausner, p. 467 .. 

Moore, II, 349· 

Klausner, p .. 392. 
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12 The current editions seem to suffer from a lacuna 
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ed. the reading of rrheodor Is edition. In Ye:rushalmi 
fAbodah Za.rah 2 U, 40c a, statement is quoted in the 
name of·Rab on this very verse, in which it is he who 
und.er stands ~P.i.~tx., l!.i~_pes of sily,e,:f as thirty command
ments, which the non-Jews will take upon themselves 
11 in the fu·ture"' 11 One exposition of this verse in 
T~B.., tiullin 92a·places the time of acceptance of 
these thirty conmta.ndments in the past. See a.l so 
Buber.•s edition of the Midxash on Psalms~ p ... 26 and 
Po 177. rrhe matter is investiga.ted further in 
Y. M. Guttmann's work B~l!J.nat .. l!U.:.'1.''11.P.a:Mi.£WO;t, 
PP~ 2-3., 

13 i'he exegesis here is omitted. It is 'based on the word 
n11'nn , which occurs with full spelling in the 

r · Bible only in Genesis 2:4 and in Ruth 4:18. This later 
· ' verse is understood. messianicly, since Perez is the 

ancestor of David, and one group of rahbis thought that 
David himself would. be ·the :Messiah" See Yerushalmi 
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Berakot 2s4, 5a. 

Lamentations Rabbah on 2#2 #4 and elsewhere. 

Moore, 11, 334 and Baeck,pp,. 23-38. 

This probably means that the Messiah will h.a.ve an 
instinct for guilt and innocence. 

This is the name given to Bar Kochba in ra,bbinic 
literature. 

In a note on this passage Klaasner claims that this 
is a reference to Bar Kochba 1 s killing of R. Eleazar 
of Mod.i(imo (See Klausner, p. 468, note 47.) But 
the source of this incident in Lamentations Rabbah 
on 2H~ #4 is full of semi-mil'aculous details and is 
certainly not accu1•ate in others. On the other hand, 
it is not likely that the Rab'bis killed Bar K.ochba, 
as is intimated in our passa,ge. Indeed, the passage 
in Lamentations Rabbah gives a different account of 
his death. It does not seem as if it will 'be possi
ble to discove1· the correct accetmt from these 
sources., What is clear is that some people rejected 
Bar Kochbc.~ 1 s claim because he did not show the gifts 
required of th~ Messiah. 

See Klausner, PP• 420-426. 
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Notes to Chapter 1, Section IV, pp .. 23-31 

1 Klausner, p .. 408f .. !!,or a further d.iscussion of this 
conception, see Davies, W .D. faH.J.. .. a.nd .!l~!»bin.ic if .. Ufl£t.i,s,m 
pp" 314-317~~ 

2 Finkelstein contends that the first chapter of Mish ... 
nah A:bot, in combination with some pa.ssages now found 
in Mishnah Sanhedrin, chapter 10, is based on a Pt·o
clamation of the Men of the Great Synagogue, appeal ... 
ing to the people to join them. See his !1P:bo,.),!3.
lt.IJ\~.§~~tp,t ... ~·l'.a~t ve-$\pot .. d 'R.abb.L.KC?t!_l,! throughout, and 
e spe·c iall y p. :x::x:v i i .. 

3 Finkelstein, PP• xxxii-xxxiv • 
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P• 5 
In ·the Hebrew this can be accomplished merely by a 
change in vowel pointing. 

Some aspects of the concept of resurrection are treat~ 
· ed belo\v., See pp ... 31 .. 36 and. 40-46. 

Here I have followed the translation of H. Freedman, 
in the Soncino translation of ·the Babylonian Talmud, 
edited by I. Epstein, 1938; Sabbath, P• 779· 

8 Here follows an exegesis similar to the one gi'ven in 
the Shabbat passage. 

9 This analysis follows that of Finkelstebt, Po 216. 

10 PP• 9-14. 
11 Chapter 10 in the Mishnah and the Palestinean Talmud, 

chapter 11 in the Babylonian 'l'alnmd, and. chapters 12 
and. 13 in the Tosei'ta. 

12 ]'inkel stein, P• 218 and P• xxxiv .. 

13 Finlcel steint p .. x:xxvf .. 

14 See abo·ve, pp .. 6-8. 

15 Moore, II, 378 .. See Klausner, pp .. 408-411. 

16 And elsewhere .. Discussed a.bove, P• 30., 

17 See above, p. 6 .. 



1 

I . 

·( 

2 

,, 3 

4-

5, 

6 

7 

1 

2 

3 

4 

Notes to Chapter 1, Sec·tion V, PP• 31-36 

For the most useful discussion in .English of the de
tails of llabbinic Messianic and J:!:schatological thought 
see Moore, G. F. Jy:d~isl!till vol. II, pp .. 279-395· His 
t1·ea.tment is entirelY objective, but relies quite 
heavily on non-Rabbinic sources for the discussion of 
Ret:ri.bution After Dea.th. In addition, Moore· is of ·the 
opinion, shared by most, that the Rabbis were not care
ful in thej.r use of the terms World to Come and l~'uture 
to Come; a ·view which this paper re3ects. J. Klausner, 

~iMih£?~.~~.Ld-r!·~~-s·t~:n1~~·~ili~teir~1 3 ~~i~~ 7 h.e 1 ~h~~~; 
applies to the .Messianic Age"' Unforttmately, his work: 
suffers from the same methodological sho:rtcomings as 
Moore's, and much material is included which does not 
properly belong to a discussion of the Messianic .Age, 
to which IUa.usner intends ·to 1 :i.mi t !lis d.iscussj.on. 
In ad.d.ition, the work is marred by a persista,nt dis
paragement of Amoraic thought on this subject, and by 
a consistent national ism.. In A., Cohen Ev,erzil!~.n.' .. ~ 
'11almu:d, pp'Jj 346-389, we find a great mass of materia,!, 
not properly digested.. The approach is overly pious 
and seld.om eva,luative., Kaufmann Kohler • s article 
11Eschatology 11 in the :Lcaw,i sh h"'p.q,;r.c,lOJ;?edia, vol,. V, 
pp. 209·218, is still useful, although modes·t in scope .. 

Mishnah Sanhedrin HHJ. 

P• 29. 

pp .. 15-23 

Kadushin, p .. 361ff. 

Kadushin, p .. 362 •. 

This account is taken from the works cited in note 
above. 

Notes to Chapter 2, Sect:ton I, pp. 37-40 

See Schech·ter, S. A!ll~.Q.ts; ,S'.f. .. R~~bipic .J'he,ol,9~ 
pp. 116-218, and. Moore, I, 23s--2tl0 .. 

Moore, I. 263. 
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5 Genesis Rabbah 1 S4 and 1 :10. 

6 'l'an\'J.uma, ed .• Buber, Ki rrissa., #17, p.· 58b .. 

7 Pesi¥:ta. d 1Rab Kahana, ed.· Bubar, P• 39b •. See also 
T.B. Mena~ot, 29b. 
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Davies, W .D .. 'L'orah ill the Messianic 
Wg;t.ld, ;,E,o C,9m~,, p. 1. 

Moore, I, 263-280. 
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10 T.D. Sanhedrin ;6a and. elsewhere. See the references 
in Gin zber g, 1

5
J. l'P.~. ~e,~nds ... of . t,I?-e ;.~·e!i' s, vo 1 • V, 

P• 92, note 5 • 

11 Genesis Ra.bba.h, 24:5 and frequently. 

12 For an exhaustive study, full of :lnsight, of the 
question of the commandments and their relationship 
·to the varied conditions of men, see Y. M. Guttmann .. 
~!l~t ;(U;yyum ha,-~;ii1,~.9.1i.• 

Notes to Chapter 2, Section II, PP• 40-46 . 

1 See above, P• 27. 

2 Finkelstein, PP• xxxii - xxxvi and PP• 212-238, and. 
see the d.iscussion abo·ve, PP• 23-31. 

M. Sanhedrin 10:1. 

4 'l'his translation is modified from that of H. Uanby 
in his tra.nslation of the Mishnah, p ... 397., See his 
notes there. 

5 Finkel stein, P• xxxvi. 

6 ~' p. 229, end. of ncrte 5. 

7 Kadushin, i2RP.Jn~c Min~· p. 361. 

8 T.B. Sanhedrin 90a. 

9 Genesis Rabbah. 26:6. 
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12 This ·translation is modified from that of H. Danby 
in his translation of the Mishnah, p. 451. See his notes 
·there. 

13 See Cohen, ~.ctrJ:m~P, 1.s .. ~ey,}J11Hll, p~ 368 .. 

14 rrhis is the usual translation of the ·verse, but I 
wonder if ll. She shet cl.id not under stand. it this way, 
He who teaches shall teach. J\s it stands now :i.n our 
Pi:1nted't'e'its "or 'tlie Talln"ud it is a mis-quotation, in 
that the word. K.,.,' , which is the last word of 
the verse is spelled v n;i' • Brown, Driver, Briggs· 
:ij~.!>~ .. ~~ .,,!!£1 Eng,l i f¥h ~~:CJ q,on .. b.f ... tE,p., ,P,l d .. 1..tl~ .. i~tp,en,! ~ p. 4-32 
derive it :from the root · ~,, fl and parse it as a 
Hophal meani.ng 11 shall be watered .• ' I would suggest 
that whatever the original spellingt R. Sheshet under-
stood it as Mi ·, , de:r ived from the :root Mi., , 
in the Hiphi.l, me£ning "shall teach." He may also 
have understood the word n, i?J_; • taken from the root. 

II •to • II • n,, , meanibg he who waters as n,·, r.>"' , 
from the root n,., , meaning 11he wb.o teel:'ches. 11 

15 Cohen, ,A,. ~~.~;r;~;n.'.s ,T~,l,W,.Y2, Po 368 

16 Finkelstein, p .. xxxviii 

Notes to Chapter :~, Section II I ,t,P• 46 ... 50 

1 See T.B. Sanhedrin 96b to 99a. 

2 A jubilee is fifty years,. Eighty five jubilees would 
give us 4,250 years. 

3 1.L'bis is probably a reference to the troubles which it 
was believed would preceed the Messiah's ad:vent, known 
as the Bi.rth-Pangs of the Messiah. See above, p,. 35. 
In the continuation of the passage it is clear that the 
process will end. with the Messianic Age. 

4 This calcula.tion of the end is a calcula·tion of the 
advent or the Messiah. 

5 R. Joshua is utterly astonished. 

6 See the paragraph 11Umippne l;la1aenu 11
• 

11 But because of 
our sins • • ,. 11 in· the Musa.r of the Festival Amidah,. 
Hertz, J. H., Auth,o,~Jzed ,D~ily; Xr~le.r, ... Book; p .. 820 .. 

7 See T.B. Sanhedrin 98a. 

8 See Jastrow, M.., picti,onar;t:, p. 454. 

___________________________ ,._ 
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9 J'a,strow Dictiop..ft,rz, P• 397 

10 A work not completely identical with the work of that 
name which we possess. See Strack., H.L .. Introduction 

• 1 11!11' •• fll ... 1 ............. 

t,o the .. Tj;lj.mqd an,¢1- ~1i.d .. r.~J3!! p.. 227., 

11 Kla.usm.;r, p .. 429f. 

12 See above, P• 25. 

13 :Klausner, P• 478. 

14 Klausner, P• 480f' .. 

Notes to Chapter 2, Section lV, PP• 51-54 

1 See the rather full discussion on this point in 
Davies, W .D u 'torah in the Messi.a,nic A. e and or the 
World to Come, cited as 1or~9. p. 7'Jf .. and Davies, 
W.D. 'l1he Settin§ of the Sermon on the Mount, (cited 
as §~;rmq!i.") p. 17 f. and fnM i<:ia:us'nel: ~ py:" 44:b'f·. and the 
notes there. 

2 J'astrow, Diet ionary p.. 451. 

3 rr .B. Sanhedrin 98b. 

Notes to Chapter 2, Section V, PP• 54·58 

1 See Klausuer,pp. 451-457, and Davies, ji_ern;fq:Q,.~ Po 1.58ff. 

2 T.B. Berakot 35b. 

3 Mishnah Babba Mezi a 1:8. 

4 Mishnah Bahba Mezi a. 3:4, 3:5 .. 

5 
6 

7 

8 

9 

Mishnah Babba Mezi a 2:8 

See Ginzberg , Lo !t\e. ~ege:qd~ ,o,f .. .:the .Jew_,f~, IV, 195 ... 
235 and notes in VI, 310-342 .. 

'f .B. Pe sa.hi.m 20'b .. 

'l'b.is may 'be inferred from the discussion in 'l1 
.. Bo Kiddu

shin 72b. 

~J.Ihis 'translation is a.dapted from that of H .. Danby, 
!_hey J~j.,s!l!¥!!1 p.. 436f"' 
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10 Klausner, p. 455. 
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16 

17 

Notes to Chapter 2, Section VI, pp .. 58-68 

Moore, I, p. 271. 

Sifre, Numbers #92J edition Friedmann p. 25bo 

Hertz, J .. pr,al!fJ; .. ;aooM; p. 148 .. 

Genesis Rabbah 98:9, discussed, .above, P• 17f'. 

Baeck, Leo, IP..~ Phari,se.~.~ P• 72f. 

Da.vies. W.D .. Toraht Po 78f and Sermon~~ P• 180f. 

Freedman, H. Soncino Press translation of T.B. 
Sanhed.rin, p. 657, n. 9• 

The translation given is extremely literal. Because 
:R. S:J.meon's statement is laconic it requires inter.
pre·tation. To give my interpretati-on at this point 
would be to clecid.e the case before consideration of 
the evidence. 

B. Simeon's statement is concluded~ The next statement 
is Amoraic, not Tannaitic. R. Simeon was a '!'anna and 
was contemporaneous with R. Judah ha.-Nasi. See Strack, 
,ln,t r o d~Q...ti.2!1 p.. 117 • 

Klausner, p .. 449. I find. this astonishing in view of 
his explicit statement further on in his book that 
11 

o ~ • the Law will not be forgotten in the Messi.anic 
Age. F .. 'ven its ritual requirements will be in force as 
before .. 11 (p. 513) He cannot have it both ways"~ 

!J.ll..g. .. and see above,:pp. 51-54. 

Davies, W.D .. Sermon P• 169f .. 
••• J;. IIIII ...... 

Freedman, H~~, Soncino Press tra,nslation of •r.B. Shah
bat, Pe 773, 

(~u:oted. above, p.. 26. 

Slotki, Israel W., Sonc ino Press translation of' '1' oB .. 
Niddah, p. 434, n., 4. 

Davies, Wo D., :!'.<.?.!f:.h PP• 80-84 and .§>.e~!.n.2!!' P• 18lff. 

I 
·.·'I! __________________________________ ... \: .... 
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18 P• 23 and see P• 26. 

19 See TanQ.uma,, ed. Buber, book I, p. 208r. and Eccles
iastes Ba.bbah on 5:10,. #1., 

Notes to Chapter 2, Section VII, pp. 68-69 

1 Adapted from the translation of Dr. A., Goben, Soncino 
edition of the Midrash Rabbah, Ecclesia.stes, P• 51 and 
p. 295-

2 Davies, W. D ... ,1.'p,r,¥, :p.. 71 ff. and ~.f .. l!!.9..U p.. 17 4f. 

Notes to Chapter 2, Section VIII, PP• 69-72 

1 Meidl ta., Pis:P,a 16, see a.bove p. 8. 

2 Tosefta Kiddushin 5:4, see above P• 11. 
' . 

3 

4 

5 

6 

7 

8 

9 

10 

T. B. \Arakin l3b,.see above P• 24. 

So Davies, I ... o_fa~. P• 63, and ~!='.rl!!9.!! P• 168o 

Another proof text is cited from Ps., 56:13. 

Davies, W .. D. TgraP,;, P• 55 and. Sermon p .. 162. 

Davies, W. D.. S~ :.;mp].! p. 162f. 

Da.vies, w. D •. l2.i~ P• 59ff., and Sermon P• 165ff. 

Davies, W. D. §J ... ~tmon P• 166. 

See c. G. Montefiore's Introduction to A Rabbinic --
~!,ltholOS}t P• x1v. 

Notes to Chapter 2, Section IX, pp. 72-73 

1. T .. B. Berakot 17a., 

2 Moore , I , p. '27 3. 
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ApRendix 

I Passa~-~Cited.~n Chapter! 

(1) and (11) T. B. sanhedrin 99a 
I ,,~ ~:t~ i:t ~"" ·'~., .,~N:i' . ······-·· . : . . . 

t:l'r!?~ rJMN., N? 1'11 (7P oc) ~:lM tl?W? ?::nt M'tln~;-( mi'J'? · N?N ,N:tlnl N? 1?,::::1 t:I~N':llM ?:Jn pn,., 
_]_~~Jl'tv_~t! mi'J'? Mtil ~?W_M. l':l 1~14:s _ ?~~_?JW .,?JN!_)NVJtv'T_ ~~~~D, ,; ti:JI"I~I~'T~~::~.~,~~;_)_!l~~~--~---

.' j, 

:,'· .. ·'' 

.·,\ 

:. · .... 
.' ,···. 

•':. ·, . 

·- .. (J.ti.) S ifre on Deuteronomy, #47 

[,;~~~~ ~~n n~~ ~~·l~-~·~.~~Qc?1»~ _e~·~· ,·~-~~ I»~~ ~:~~-.--) 
,M::l~~~r:_'"'J, M M C, » Q'" b v.t_~_J 

( iv) 

(v) 

T. B. Zeba~im ll8b 
I . < • o~~n ~~ Mtil c~~Vil ·"' ~~~v ~~V'l "'16~N ~:,·''I 
!_~~~1J~,V,, __ l1t j:J~' ,~~~~:l J~~, -~~~~;,· M!?_:_ '~H _ _! 

Mishnah Berakot 1&5 
· 1 .c~b~n, , · 

r~1\~r'! ·--~~~ ',:J . Mtil . t:h~VM . 1~m -~-~~ c~~~. ·.1 

· ·: [~\]·n~wrj;,. n,~\' N~.::ln;"y__·_. ---~·-· · 
' •, • F .. 

- ·--- ----·- .__ ..... ~ ...... •- ...... ...__~----- -· -

(vi) Mishnah of Palestinian Talmud 9 Berakot lt9 ·. 

' i,~, c\;,'~,~ C'~:lM' , . , .. . . . _ . ... . . 
! :M'IIJ~n n,~,_ .. m~~~:~n~ w:~n c?um ,,n_,~, t,~ •Mln .. c?wn~~~n j' 
-· -- -···--· ·--- --~- ·- --- --·'"----·-------~-------·-·---~--~-----'--~------.---~·..-~---- ---'--· ..... __... 

. (vii) Mekil ta; Pis'tJ.a 16 
~-, - ---- ------- -- ---~ --··· ... 

~l~t, "'t'MSS !:.~.,:i~ r,~~!'.t~ .,,!llil" M~W t,~·~nr,·, c·.,·n~ ~~,1 . ~~. cnt, · .,~:-.t-) 
~M.,w~ ~)::;, .nN n,~., .,wM ·~~ ~n .,,~ .,~~~ M'' ·~~ l:lltl) c•toc:, c~~, mn J!lt, .,~~~w 1 

fMl ,.., cno-.,~ no n~~.,·> J,D~ f.,N~ ,~.,w~ liN .,,~., .,w~ ··~ ~n 1:1;-c •:::J tl·.,:~t~~ i · 
-· ·", N,::l? .,,.n,'? tl'.,:lt~ li~'~, c~.,'!l7~W .,.~~ ~·:,n .,w~, n?'n .,WN ~~uc! 

. ~ ··~ . - ----- . ~ .. . •~-.. ~--- ~-- -----~----- -~-------~--------------'--~-........J . 

(viii)· 'l'osefta Berakot 1 &12 

(·;·: . M'ttt01'1 11113'~ C'"'~l) I'IM'll' D'"1'!lttl '!l1 D'~O~M~- Mtlit--f~-tlM~ ,CM··~-
,. t6n·~vn "1\t'M •n•n ,,l1"1tlM'~;·ncM) tl'M!I c•o• Mln f!1;.,13,ft·1ttM'-':'f'l~~~ 

I
, M • !In "i l:' M' M ~ 'P 1'1 "1 tt1 M '1'1 ' M D ~ '!I i!1 t "1 ~ ti ~~"' M 1:1 C, M "1 i'' 9 3 :'.i n M ·. 1 • 

. . .. ~·--~- DMI3_r:J'"i!111:3 1'1~'~' "1pv•n'lt' "' ,, 1"113N '1..'11 p ll ~ r," D ~"., u:n 11 9 !I v, t II~-: I 
. ~~~C,·~IO D'"l~tlr "lpp. 1'11':3~t1 ,,,,,;o ;~J'_D1D 0'~!~--~~IIV ~~M _ _j 

(ix) Mishnah Ketubot 9:6 

I. ·n':l' n?v::J '1::Jpr, n:6n , . . 
, · J"l\W),'J N~~ .• M'~M n':J~ M,tHW 'N • M'.:lt-t~~~ 

·1 oNr • nnu~ t'V~.:Jw~ t'tn~'n pN N!>,,to~!)~ · .. \ 
.. J~V'.::ltV~ (f'W'W!'"I ~ -~ffp ~ ·t-t£l,,to)b~. M'rl'Vl . 

I . , .. 11!1!~. t~v~:rv~ t't·n ·, • ~?~ :,~nvn -~V nn_,N. · 
------~ ----.·~--~ t!_2:~E~-~~-~v --~ 
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(x) Mishnah Nedarim 8:1 

. (xi) 

(xii) 

( CV~t!l ~JNW (1 ~10~. ,,.,,_ 'm n~' ·cJ~P M p""t~ :. 

I. '"IV NC,N '"110N U.~N C11il · · . : 
. J1:lttf1 li::ltt-'M C,;,::~ 110N 1t h::IW • 1tlJnhtV . I 
l. : ttnn_ n ';l;,::l '10N nt W'1M • (.,,,;lp~ f>"~) '1::lVW 'I 

. __::_~;,?-~'"J1_L?N • ·'f 11JtV ' N::inC, W'1M WN1' 1· 
·, N::IC, .'11h!)';l MJWil WN11 MJWM ·I 

·-- • -~·-·- ---·-· ;_ ·-··-. , _____________ ..J 

Mi shnah~~~~-~~;rc;~tc'~~~ ~·ru.~n .,,_,,N n~M N·;ii ~:-f~ .1 
. i · ~wv. C'JtU ;,:~~. n .,,, t!l~ttJ~ • tu'11i .,~~ \ . 
L •. · w,n- '"IWV C'JtU :l''N ~!:lw~ •. w,.n ;.J 
.L J~~-~.1 ~~~-fOCE:)Wf:? i -~~, !l;tJ~,,~t.?M ~~i,~~J-r 
· · -~- tv'1n -:J"' t-t!l; ,~nv? 

Mishnah Tamid 7:4 · · ·-T · -~ ·--

;,-, ,,0-ri>., . : . 
1. 'J'tt-·~~rr: c,~::1· ·•· W'1pf?::1 c,.,~,N ~c,~Sn.,,ii~Cj 
j: '!1~~~,-~.:Jn· • i.l~~C,~1 r~Nil 'iiC, C1_1r~1N W1'- . 

, · I· ~;,m~, ·'n- ~,,J_ · c,,~,~ .w1 'Jttt::~· • n:1i:· 
···· · w, ~w~C,w::~ ··,rvip "'l''IU'n'N 1'V:t ~ ~- '1N~r I 
. . o~n?N :Jip:J ;C,N ·n.,v::~ ::1~:1 C'il'~~C'1~1::r_ I 
. 'It · rn~p.:r. C,N C1'"1~,N.- ,~il '!)1.::11::1. ' t!l\t)ftl'' ·. 
· c~,~~N .1~n ~w~r~n.':l · .,,J, v~E:)~n ·n~~PJ ·C,~; 
· ~~'::::lpv': ~n;~; ,v~,n--.··.mv c~n;N? U'.lin: 
~,,J,·rv::~? n,~.'l ,;o 'n · c,,t;:),N .·,,n, ~rvw.:l . 
~n:~ton r:m? . .,~w .,,~,~·· C''"lt;:),N ~,n,n::~w:Ii · · . 
C1~.?t:(O),,_,~ t;n)):. tot:1?.-· '11M!).?' .. '"l~tlt 11~t6. :j 
(~/~:_:·~~~;,vn·,,n;·nn,~~-i n~tir·,;,;otV;,~r.j ·1 

- -·---- ---~----.... --~--------~-----~----- ___ :___._. ..... 

(xiii) Tosefta K:lddushin. 5&4 . ·{·.-.. 
~~--t c•,lt)t), l'l'N i · i. ·• : ~.·:~ . · . · 

·. ... . \ . 'D'' ,, ~' 'CHl o•,1ri~ l'M 't3iM i~t.b ,, •en' ,, ,,!l., 14i::~~' ,,-riv~ en ~,,,:1~ \ ~; ·~. .~: · .. 
. \ ~!)c ,, ,; 't3M an,n~, a~,,nt) a•c D:3'~11 •np,n '1.)\M "'" 'IW!M· ~ · ' · ~ 

1, M~M ~?_!!!t __ 1_1!~M 1t3'~ 'C~n l'M!f' 'D'' "'' 1t3H Q:l_~~,~'l ;~t31 ·a:~~nHU:»H!~ i . . : ::r ::. 
- ..... - - · · · -----·-- - ·- nn1t)t)M .ill ,~,f)•n nu•run lC l~'f)M I · · · 

-- ---- ----··-----o-.... -....-~--~ .... -,...-.... -~~---··-~ 

(xiv'l Derek Ere~ zuta, end of Chapt:e:l 1 

-~-l"';~--li::I--;'1~M::I' "iW. ~. t;;-. M1C,-. (b l~; t~S0-Cii~'M::I ~I:Jl::JfFf~tim-~ 
f:l ~W,il' '"i . I:)~ t:l'"i~~'~ w~, .· (d ,i!·?~,. (c '1"1~ l:J 1''n lil ~,~, 

. . . - . . .. '(I (1 .~,, . ' (C Cil'1::1~ ,;:)~ .,,~-~~, (9 n·W~.), ' 
· · · . . ·. . · . . . · .' . '\.' .. · .. · .·.··:, ,;, . t11 ~w~:m 1t,r~ '1::1~~ (g .,,,,:r.) C1'11' . · . 
..... (1 ~·-~~n l"',,il' ,., ?w <• '~:J r::~v•, .. · 

I 

·.·~-· ' 

----~--~----··------------------·· 
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(xv) Genesis Rabpah 98:9 
. /i'lrl '"I 'bN :, . . __ _ 

! (till MIVIt'') Htl,"111 C1U P':tM ,,N,!V ~,!!, ,,nv':t n·rv~n ,,~ l)W ''j't)'n' r•;,~.,~ '~"\!VI f'N u' .. ; 
L 11.,,;, ~N"'IV' ':trv ·Jn'm'':tJ bl:l~ ,n,rvv':t H:J Nm. ""'' 1 N:J n'rv"'n ,;~ n~t, f!l eN , ;N"'ltf• ~t':t ;: ~ .' l 
/;DI!tft,!V 1"1:l!V nM ''PIV.,,J 'U' · c:J.•~,))!'.l !'.lH~ DM, tll11':tN "'~N, 1"MM lllll~ Qltt•?w c~t, : · · j 

1
.'"1' nJ, 1"1~tt 1 n1lltj 9'1V'IV ,;M "'!:lH pm• 1!l"l 11:l'"'':JJ c•tt~',w ,;N "'tlM :l"' (!l' 111 "''1:n) [~~' ·: 'ri 

, 'V, ~P , ;~:!."'&Jn~--~,t:l~~, ?"11 '~!. ':tvL,~':t1Vr! ~~E_,N?.~ N;N "l!l"'!:l ,l11~!V !:I "'t, NV'"'IV NI;J pm• .;; . ·' .: .. 
. [, cC,,vn n,tm~', rn' "'~m~, pm1 ,,, ·lQ ·. · ;; 
.... _:_ ~- _f ---- _____ ::_ ___ 1 ·--------~--:. ___ • ___ -·------................ ~.:.....:ll: ..... _·; 

(rvi) ·Genesis Rabbah 12:6 

!.:.,. ':l'1 t:Jl,lj :J 111 ;,i~ ~ :l'i ·. 
· .• ·. '1"nt~ Nt::lMW pl.~ )li~~?~ l.,lV b1")J'il"' 'N'1!1~V !J"V~ '1t~~ ·':!~mJV ·1 

'I ('7 rm) 'HJ~ rj!:) Fl_ M::l1t'-' "TV P'Ph' J1'1nn P'~ "i~V' ~ ~'~''Ptll I 
i : Wt :tn ~?N~ I r17r11tl' l:l1"t':l'i ,, ''.'J~:l t) 0 N~r"' r"~~ h~1,,n n?~ 1 

- \_~_lJ_,.,~Nr.:l' I J?~Nl"l h'jl!:)~ • r'1Nl1 tW11i) • ~~~,,~ • ,,,1'1 .. i 
-~-- -"--~--·----~·-.....______._--~----- -- ---- --"-~-···---... -~--........,...._. ~- .... ....:......~~~~ 

(xvii) Te Be Sanhedrin 98a 
· , .. '::1'1 ''"l'T ~tJ:l?N '::1'1 '"l~N 
L1:JT .,~~n ':~)?_ .::1::1~'1~ ~lp_~ ti~'?'L:l'l1:l~ rm~ ~!~"'l~? .N'~tv .,'lll>' t:JV ,,N~ (r ~~')7) :J'n:l '1J'1 ,,; ·l:J l'tv,M' . , ·. 

···~- ·_"'~X.m_z~.)1)'1 'll!' ,:lT N~ N'l'.:ltv 'llY t:lY · 
.(:x:v.iii) a:ud!'(Xix.,)'~T~lB~ Sanhedrin 93ab --- ···-·-· ······ '----·-···--· 

I '::1'1 '"l?JN 
. L' tv~_ .. N.l.l~~'~:.c''1WWM ~W 'N~ '' ll1l M':INM tl'"',Y'!VM tvtv (~ "'') :l'rl:l'T "N?j ''11b'~:J N"'Dp "':J tli,'T t:l,Mln 

"'·. , --~- -- '· .. : .. ~:-.. . · c,.,,,tv wtv m.n~ t.n'? ,,,:1 ;w ~~,'T ,.:,, tu~1.) .l:l''1WW . · ,.'~"""'': 
• ' ·------~-··- ··-- ---· .. - --...,.~--- -·-- -· I - .. ___ :__ __ ~, 

·-~· n"?:~t~ MlD' '1tvN ?:~:Jr• :J'n:J ,~'T:J, Y'tv1'· MlD' :I \ ww ;,"''' · MtvN ?tv rt:l'"l"T ,:;,, p~c tvtv N'?N . 
. · 'TMN.lY', (rl) bt:) N:Jl"'' :J'n:J :"11M !\N,'T'T l?l)'j I tl'~~ nww t'i'l1YW n? rr~'"ll r~·1 N")N 1'm:> • 
I· (~:> oc) t.lnM :l'l1:l~ t:I"'1Yl:JlJJ 'Tn1'~ t:l'"'iYlM~ .' ~?N, m:J'1::l [tv'!V] tvlJJ:J l':J'1:JJ1~tv Ml)'j~J nN~':I : 
:;. 'lb':l .,~l>'l N,nn t:I,':J ;,Ntv .'t'T:IY1J tv'N.t:ltv, I ,,, M''1TY, ?Ntv'~ M'~ln ?N'l'T n'tv?.l, ,,, 1M . 
'· ;,Ntv? '"ltvN t:I'Y,'"IM )":Ill( 'i'J,'Tt(M lN~"T ,~tv, 'ii f. :.·iilM '1~N~, C~'"IYlM~ "TMN lY', (rl) flwt::) :l~J1:J'T : 

m'1 'M m'"l ,,;y Mnl, (~' tl'l't::') :J"l1:l'T n'tv?j 1 -· ~'" .,,:J!\, pl l!''T,., '~n?M n'!l "tv'~':~ 1::1 'n'N'"l : 
nN'"l', .MY'T 111'1 M'"l~:J!\, l'I~Y M~'"l Ml':J~ l1l'.:l::ln :. "1!\,[at] ,~y 'l11 '1N~J1 '!V'~N, '"l:l'T ,,:Jl, :-J?:lM'l'.:l tv'N, : 
'"ll'.:IN 'M J1N'1'::1 ,t1''"H'I~ (oil) :J'.M:l, [:~] 'U, 'M ' ,'"l)'jN N\;1 MTM p,CDM ?:J ::1'1 j~N M'T,ii' :1'1 '"I~N, .• . -· · l'.,,o,, m~~ U'Yt?l'ltv ,~;~ ''"l"''ltl:)~N ':1"1 · ?Ntv'? Y'T,'tv l"l S?'T~' Y"lrt l,tv?:l. ~?N !\N~"'' 

1 I N?, (t:lt::) :l'l1:J'T l'N'T, n'"l~~, .,~~ N::l'"l O"M'"':;) 1 .. ~IV'? ,,~.,tv n?Jn':l~ W'N :I'tvl'l':l Y'T,'tv .,,:Jl : 
i M'::l,l'11 t:l'':l"'' rn~:l t?Dtv~(ot:)t?~tltv' ,,l'V MN'"lr.l? I . ,; MN'"l~W "1N~J1 W"N)K M'1,J1 ?tv i1tli'Jn?~:t Tl1';~ 

l. M"';l ~'"l~N M'tV~ Nl~ ll:l'"l' ~M? '1~~ lU?b, .. '"l~N ,M?,:;,:J C~i'l'.:l ?:J.:l ,m~:;, il:J'?Mtv ,.~Y 'i11 
1 l'ltV l' n'"ln 1?~ ~:l'Y1:.'l '1::1 f'1N 'U3'? '"l~tv'~~-~:. ("'l:l'T ,,nr.~ '1::1"1' l':J~tV '"l:J'T ,,:Jl, n:J':IM:l l:l'lD 

\r,~\~~KJ'~~~~~~,J'~\~~;~~n;~~~~ ");~ . i ~~~:~~~2:~K~!~~~i;:l~i;~~f~;~l~~~ j 

. / 
' . 

;._ ,, 

.... 
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(:x:xi) T. B. \Arakin 13b 
liV:Jtl' 'irl' tt',po 'irl' '"lU~ ~~~ n,,,~ ~::1-i 
:C,w, l)::ltt-1 t-6N l):l1~ ~)\li 'N .,~)£) [nNl li1M~tl' l):l1tt'

0 
'"lf~N)tt' n~n r~~~l I 

:C,w n~l'~W N~~) ;v n~)~~wn ;v n~)~; · ~N)W m~w n\~~n n~~ 1 

~~~t'"l'l::l~_ p~.'ln ~;v ;.':ll ~;v, ,~wv ~;vo ~NlW ~v N:Jn c'i~vj 
- -- W'"ln ,~tY ,; ,,\w ,; '~'- '"l~tt'V · ;:ll.':l '"l~)::l:l 'n; ,,.,,o 

. •-- -- - ·------- ---- ----------------------'-----'----·------~-----

(xxii) T. B. Shabbat 152b 

l C~j'~'"l~ C,~ fli~~l '"lr~,~ illr?N 'i N~ln. _ . 
; ;w, c~~nn ,,,~.':l Mi1i:l ~l.,~ ~£ll nn~n, ib~.lrY ,,:J;:,n No;:, mn n,ml 
-i '"1~1V '"InN ~~;~, oC,~vn ~~0::1 ,~1V '"In~ 1~;~,*] n,~;~n, n~~rJw~<_ c~Vt!'i; 

1, ~;:, 11~::1 mv?p;_J~_:l~~~ ~£)~-n~1'NlW [ ~t~~'}!l':!_?~~-r~~'!?, c2,vl v~~~ 
""';_._ -· ~·--" 

(xxiii) Sifre to Numbers, #139 
1-- - - .z:m~w 1br ~!ltV 1'1'!1 M'il' m t~;'o- itm~ '''~Jn '01' ., ~w m i!V'-'~ 1 'i 

( 
!_ --"---· _ .,)~1N!l _;:1llm_,l'ltJ_ 3"~ _,,.,2.~11 ~~ w£lL.,,8,:~ 'lw~_,~~l_tp_mp '1':1 n'11pc 1W£ll c"n:~ pm · J 
xxiv T. B. Ba.bba Batra 5 a .1 . - -- • - - ---

ilNl:l 'i. 
NliiV~; NtorJ ~~ · Nliil)rJ r~~::~ Nj' -t'l'ln 
CM'"I:l~ ,:lV '"ltl)~'iNC, M"M;:)tt'N CM'"l:lN, 

- --- - . tl,'"l!lN ,~:lV Np ~N~ '"tie N.':l:l ~~';> ~Ni', 
1 I!Nl:'i M'C, NrJ~N ~~f '"N n~W~'"I:l n~C, Nl~~v~ Ni'' M~'"l M£l~:l ~lN.l ?11

M : 
- -j'£ll!_J_~~V ~~V N:l~? N~C,l) __ ~~,.':l- ~~ .V~;V."''~r, ~1V~C,)"~ N:l~N ~Ni' : 

(xxv) Abot d 1Rabbi Natan, vereionA, chapter 25 

t·,-'m:.Dil_,~-,t3).! ~!l"l ,,"l't.'l~l'l ,~ ,,t3N .n::n:n ,~,p- M'.:J~U- i1 1M '~.:lt t::t rjm) p-i -~?!1-,n,,ro~ m1et.':l
[ CNti' (r ~'!lvM' ,~~, 1JN C,, "'W!l 1St) -'Jtl '::l, 0,1'' '1t3lt .M::ll!l MllN Mt) 'ltlU pt_Mil tt''t:ltl (1 c~nm "ll. 
I - ,l'll'l't) J'N ~ll'\'t3' ON, (n nm oSU'!l ttSN ,"llC'N f'N 1)'10N' CN, nm l:l~1l.'!l N;N ,tl).!!J f'N '~1' D,V!J' 

I . · N'N ''!lpry; ,~~1'1 'l'N N1"1 •t,t)t)!l ,,Mti',, 0'1::1,!1 <' ,0'1tl~ ~1::1' 'lNti' ,,).! N,, .(1:3 .nm O,,l.t!l N~N , 

1 
~ ,D"tl' ;,,, 'l'NW (!11 N::IM 0~1).!::11 nm t:I,,V!l 11:ll'!J_ '~l11:l,V::l' tiN~ (IC1 n•::~pn D'!J't3il '!I'~ 1~t3 'lp ) 

1 'll''-~~~-P~ V"T_,, __ 'l'N1 cJn'.'l' _f1MN1 t"~V p~ .nm·: 0'~"1'1 •mtt ,; W'ttt ~·mn <·"' f't)t3::1 ,,nu,;, D'"l::l"!!l···~ 
... I - -- - - - - -------- ----- I - ~'Jil' tl~ 'JD'l!J' CN ,N Clt1'.'l' ) 

(xxvi) 

(xxvii) 

---- ......... ~ 1- •• __ ... ~_..., _____________ .., _____ .-~--

Ge_nesi~ Rabbah 100:7 
•· · - I"'Eln ?"v? ~ . . 
l.-. "~no~r-n ~ntmw 1"1~ ?~ tt'l~r, i~f~ fi~tf''MfflV tn pl~~.,~'t5'1~n,-l 
'--~J' Nil ,;- Ji"l~'N N~m .liVp~l N\il tl~r.~ '.'l "lt"IN;~ • \MJiJ j~ t 

~ ,V~~~~ 'E, _!? :~~~' -(''- ~~~p) .~!~-.)~ -~~E~!_, ~C,t ~~~,. M'tj 
Mishnah Abot 4:16 

.I 

-· --n~,, -nm-·-t:l",vn-- .,~,H: · !)~v;-- -b,·rto 1 · ,~~v fpMn _ • ~:1n ·cC,,vn '~!):l_·. ,,.,n'itl~ 1 

..... ---;.-c;'-:-1- : pC,pj~C, Ol!)ntv" ~,,~ .,,.,n.,!):l! 
~--- ------------------- --· ---------------1 

----~----------------------~:1111 
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(xxyiii) Tosefta Berakot 7a2f 

· .: 19M w;,pt3~~ . n1:l'1!\ 't3n,M ~:3 t• . • 

; Jt1 t:l''1t3,H 1M'If u•pnn 'TMH M~H t:I~1VM J'H 1'1t3tU t;l't3M 1~p~p?V·•t) O~,VM "U1, 

· •lD~·~'1\,mD:l_M~M tt!ln D~\VM~'~~~--~-~ ~~1l.'_MJ'M~J'~'_'!~-~--c·~1V•"'_ ~J'~ D~1VM 
·- -1 J'"P.,.~_:, 

(xxix) Tosefta Sanhedrin 13:6-8 

1
·- c~tV~ i'~" cri~ l'" ~1::tt:!rt ,,, 6 -, 

. Mt:I'1MM 'lll ~y ,lt1M r:np'M ·~:I nac Mt:l''r 'Jit1 M:IM 1:1~1')1~ ·)"M l3'M1 aa,, 
1.__ .. ---- - ____ _, "-------~--,.-~------ .. -·- ----- ------------ .... . - ... 
I. ,.,., "'t:IM'1 '1:1\M ... ,.,::l 1:1- n'nM' •i M:ll"' C~\ll!l r·, .. n lt:l '"t.)'' Mll'l t:I~W:l! 
I ,t:IM'1 '1MM -.:3"1 1:1~\J/~ CM:l ,,, "~' '"' .. ~ C~\V~ O"'M:l '"', ,,,, M~l 

·I '&me •ctt ''1!1 ~Mlt:l ,, Ml'1l~ CM\'1 en~ '1'1Mt:l 'lN C\pbM '1t:IH l1"i' N~ ,,,1 
t ~tzf l"', ~:lM D'P,"~ ::m~ ,.:ltzf c~tzft:l •JNIII n)1ru!l 1, 'l'N c1pcn 'bN lt'TI "~I 
i ~ cn~ l'" ~,~tiM ,,, 1 : 1:1 ~ :uc n tv N c nt., 'Jill ~!:ln 1~ ,,,, lM~ Mrt?p O'l1ft?"' l 
J, ~:1 'lll h1 Cll11t3 I:II'IHC ' 11

\ f.ll'1 'Jt)' M:IM C~nt' l''M ll'N1 H::IM D;1ll~ p~M \ 
~ _' t:IM~ \'M D\"10 'lll'lH I Ut!SM tl~'V:l "1'2/M I'IU~ ~ ,~.,M'\ M1M CI~W:S ]'"'HM \ 

1.· o.''SI~ a•HI!)M.1 D'l'·"'·c· 1"1D 'llllNt 'J'II N!:ln c;,ll; l"" P'Nt H:ln c;w; p~11 i 
'-~_!\~'l:i ll•MI!)M1 \1'!:3M ;)I lt11H D'V1 '1MN '1l"i H:ll'l C;W!l "iHL'l '"'~ M\M '\ 

.. . . ---- - . . --,,. :tl~~"' M1::l\l)tlf!:i '1HL'l. M'1' M,!:IV::l '"'~ nt',ll f 
(xxx) Meidl ta Wa.Yassa~ o-Jiapt~e:r--4- · '---~-·--~-- -'--·-------- ··. 

lJ Passages O,it~d in Chapter 2 

( i H~: Mishnah Sa.nhedr in 1 0: 1 

.. 

I 

!~: 0;~v7 p;n · ·en; w' · ;NiW' ~~. ~ · P..,~ ! 
1. · 1~P1. ('P tl,llt:,) "Mr;~~~w N~n. . . · ~. 
l.:.~V.~~ i~~ fiN ~Wi' Cr,,l)r, c~p~,~ .. tlr,~!:l ·[ 
~· · p?n: cnC,. pt-e~ ~C,N~ • '1NDnn~ '1~ . ~wv'-' .. 

I ltt:l · · o~n'-'M n'~nn pN ,~,~n ij ·• :lNnv; ·; · 
1 .:·)·~,;'P'~N~· c;,_,wn i'-' ni~n f'N, ~ Mi'n,n l 

l· /.''li~~nn·;~.,·'PM ~~ .,~~~ N!:l'PV ,., ~: 
.. , l\ ~:l· · ('P . mm~) · ,~~tot, · !'!J~n. ~v . wn,;n, :· / 
',. t:·1'r,V l:l'tl!N.·. N' C'~~~!l ;n~tt~ ,WN nr,n~rl' ·.·i 
< · (~~'J~~~--;,Ntll N::l.N .. •; ~Ntl'~ 'M. 'lN '~· i . 
' -. . \tJ_~J?,~n~~~-~WM~l'l~~J~~, :. \ 

... 
. '. 

I 

I 

I 
.·[ 

~~~----~--------------------------~1111 
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(i1) Mis~nah Abot 3:11 

!,tiN~' . . 
/ ~ t:l\un·pn nt-t ~c,n~n .,~~~ 'V,~~n. '·nvC,N : 
! ,.,:1n 'JD J'~;~m. •n,"Tv,u~n·nN nr.:J~m : 
j ~l'.:lt-e t:lM.,:lN ';w rl'i!l ;l)~~m · • C':li!l ·1j . 
w?w lii~n.:J t:l\iD nC,.'l~n' • c,C,wn ~''V 1 · : .c~wv6' n,~n ~i~.:J ru~tu ~ri ;v ~H • n!l;~:l ; 

· &. · w.:Jn. t;~?'v' P'" ~ . ,; l'H . Q , • t!':l'IQ ; 
~--------- ·----- ··--- - ... - _________ , ___ __:_._~--~----- ____ ....,.. 

(111) Te B. Sanhedrin 92a 
. ' ~ ~ i ntvtV ::1'1 ,~~ · . . 

1

: n-r?.l't~, · n:m mn· c?,v:l n.,,.n 'Tl'.l?l'.ln ?::> : 
~m, c~ m'"ll'.l, ("' ·~~::") '"ll'.l~ltv ~::1n o,,.v? I 

----· I--~-·-- • ---- --•---· --- - - -------------, ~ \ '.. n.,,., \ 
( iv) T. B. Bera.kot 4b ~~---· 

#. . • .,.. ---- -·-

: W"p Hi~p .. ~ i~N -, · 
! prw. ,, i~Ni* J.lrl'~ ~,; n~; l,.mo~ ;;Dli~, / 
. rl?~~~ J~'lCr.t___,:"l( N~r! c?,))M t. f.:J rl~N~ I 
-~ n~.:JilJ: 7tl1 M7~li7 

(v) T 4/1 J o Ta~ ani t 1 : 1, 64a ~-- ------- · - ·-- -

-· ~H1W' ---,,,N. n••n •:r1 ':1 c'mn 1:1, Ctt'::J HMH '':l1 , 
H~.vtO no •H:I ,,, p n•n ,,~ "'n~ Cl' n:~ltol'l c•ww 
)'1QWC ~H1~ l'n '~'N . ''' 1"k • UICWn '"'P:I CH CW1 
ntttc ,~H'' H~JJr.o n~ ·H::J "1)"1 1.:1 n•n ,,o mp•n:l ~'nnt-t n::~ro -------- - --~------- - -- ---- .·m ,,,, cw1 n:~ro •::> cl•n lii,'iJH 

I -- - --- - - . ---- ----· '----------·----· .. --· 
I . •: 

(vi) :1.1. B. Sha.bbat 118b 

~~: __ r~ J,V~rb:· ~.::l'1 C1t!i~ rin1~ ~.:Jj .,~~ '··- - . - -~ . I :; _. :~-·-
• :- . .~~C,l'{.:tl "1~~ JM;:)C,M;:) l'l1rl.:J_W_~~- 'iNi~~ ,~,ere~ ~;~C,w* I. . · 

f.. ---·-·- •• -- ---•-------~----L.....-.-~~-..-

(vii) T.B. Sanhedrin 97b 
\ ,, "'~~ "l?JMl ,::1 ?~mJtv .,,~ 
~:,'l'ltV 'l'J'P . ':l'IVM?J ~tv _lr.IJY MD" J'l" l11l,'; 
!~1~~~-~~w ~::1 ~,,_ rvl"l_n~ _Y_'"Vtv t,":~ ~:~~.,l'.l~~: 

· 'J7 n::m N,N ~::1; 
(viii) T. B. Sanhedrin 97b - -------·--:--~·-·-·~~· 

'- ~'~- ~l?.n:1~~1nj~~~'p_n · '!) 1~.!'1-~:l,~jf.l~·~ 
·_C':J~.~ ~'~J-~1.:-r?~tv.n~ I 

(ix) T. J.,.Ta~a.nit 63d 
1=-: . .- .,cu'f -,lll'~- '1 .. , ~ ' . 

· \·:::~ nru, i1::llW~· 'ltlcr,1l/? c'~~J) j'N il:!lWrl~)1WiV -,N1W; ·l;M. CN~' ~~ 
,:· :~n::nwn lWJ/1 N?l ~NiW1 ,~~l/1 CN ,::11 ll:t'1il, ,, '' 1~N .JllJWlr'l ·1 . 

· r_~/--!!~P. _ 1?~Jil~~~ J~~ll~ rn(~·pn. H', ,; ,~H .c?1.11? J•?H~l p,H { . 

. / ·· '· ~:t~?~.~~_,!}?.'~~~~~~ll __ ,~_ .,,~~J~'"Ir.i 

''., 

i 
_I 

I 

-~~----~~--------------------... 



(x) T. B. Sanhedrin 98a 
.,~)It' 

i":l'1 ~?.)~. 'i"i 31'tv~.tl~"J3' CY .tll\~ (3~ ' ~hmt:) '1~Nltv ~? n:IM 1~im. ~3-'?.l.tl~tv '1~'7 .n~~'1 C~ pm' ''1 
m'1(i) '1~ '1ill:l N:l'. ~:l (~) tl'DI::') 1?j~ltv ,, n:>n '1Ml:> i'?Y .tlU~:l .tli:l'1 .tli'1!tl> '1,'7 .tl'N'1 CN pm' 

h?~:>_m _ _:!;l_~Y!_.'1~,:l_l:t?~_~:a ,~'! ,~__,.,~_Jl~,, ":l'L!_~~~.?-~~~J_!~~; ~~1!"'!~1~~~~-~-:l "-~~~!;~ 

(xi) T. n. Sanhedrin 97a 
. · .,ltv N~?y '~il ill'!V t:I'D?N .Mtutv ,ii.,?N ":1'7 .Nlli' 
i n~w%3i'i.n,?J; 5~o?N'lttili'1,.n IJ"D.,K '~it»-~t1{n IJ'D?~ ~ 
-~..-:-,;~~-·. r.;·.·-. . ,_ ··- ~---.....___·--~---- . : • ---·-· .-------._!,.1 

. ·-: . iN~'tv rJ?j OM~ ~N~' ,:l'1W il'ml,)t:&, ; 
I I •> ••·•· • • •· • -• · - --· o.. __ .,. __ I 

(xii) T. B. Niddah l3b 
. :·l'rnwcini C'"1)n· p·:J-1. ~.)n . . . , . . . 

: 0'1:1 . ~~?ttJ:l n'~Wt.Jn. n~ l'~:l:>Vr.J n,p~:~n:l_ 
~--~~1ttJ'~ r:ri1J l'tvi'_,_,::l~n i"N,* ~J~n '?'.,=> 
1 Nt)~~'~· N'li '~rJ ,,p~Jn:J 1'i'MtV!.J ~?N ·nn~o~ 1 
i C'1J~ ·111 N)N ,ill:.l n?'pC 'I):J i1;lt ::l~tvr.J._\· 
!' ~N~-:'1 n,JtOi'. '::l~Ol., · .~ .. ·· ~~~ ~M~'l .?~::lt) 'l::l. ;: 
tN::I ~,., J:l'l'~~ ~o,, '1"N1* Ji1l'~l "~':'1~?,:oc n,l::l, 1 
~- -· ~ --: 1:\,;):ltt/ l"W~tv:li'1__:~~J~:)'tli_:!P.__i 

(xx:x:) T. B~ 'Abodah Zarah 3b 
. ~,N ~oi~ ~.:li N~~n, . --, 

f"i~~~m, C,:J:;)~ ~,:liV f~N:l N:J? ,~nv? ! 

~·-~ :; 1 , 1': c f,?:l~ ~~N'* N~~Mili 'll,~~l~~ p~?:lp~ ~~i ~ 
· '.. , o"il i?:lp N? i.:l N~i~:J n~tt-t~n n,~~r;c"'1l. '\ 

I ~tbv.:~~ N?N n~?ro ~~~.:l N?i ~, ~Q~:l N? 
\ r~?,~n fil~tt'Ni:Jf~?~~n l~r:-N~i c~i~i.l 0"'1l j 
l cM~nn£l:J nm~ on,,l:l:l n,'ll~'ll on~n,lJ'ilt:l . . 

.: ~ ?V Jil? i~,~ .!1~.!1~, JU mn?~ J~Ni~ ~~~:1 . 
. . ~.. l.'trroc. ?v~ 'n ?v ,r, c~~,N c~~:l n~ . · 

::p"i~~n~ C,~,N'?i C"'ll ~tt'li ii~C, ""Ctteltv . 
"- \ j?,;n· 1M~'ll~ __ p~~-~-:'~-~-'~,l~.---J 

(xiii) T. B. Sanhedrin 97a 

I 
. 
' 

• I 

i 

I 

~--~----------------------------------~ ... 
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(xiv) T. B. Sanhedrin 97a 
·. P"'" '::1'1 '11'J~ 'I:Ji"t ,,N. 
1 C'~~n~ni'J tl'r.l:ln ,,,~;n ~::~. ~::~. ,~, 1::110 .,,, 
m::~."l m'1X~ ilnl~~ l~:\':1 m?::~ Ci1'l'3.1' .,~wm 
. n,~~o nl~tV~'1l1W ,)I nwnn.n~ mwp n~.,r"~ 
: ~" ,,, 1:1tv y~::1w .,,n ~::~.? l'l'"li"tr.ll'.l M"lV 1 

· ('1 P,,,) m ~'"lj'7.l tl''j,'l'II'J i"tl~tV~., rmv ~::1 ! 

·. N?. nn~ "'''Y ?v~ nnN '1'31 ?v 'll"l~r.lm 1 

n'Vi'';w c~n? nwr.J ::lV"'' '~'" il' ltv '"l'tJr.l~ \ 
C'1'0M 1'1~~ tl'tv:n C'Wm tl"l'lr.l~ ;~," ::lY'"I I 
· n,,I'J,?l'.l nn::,nwr.l ,.,~n~ i1WY1.3 'Vi' l~~ :1 
PJ,Vi' l"'"W'~l'.ll'lJ ~:1,'1.!? ~l'N~ Y!lWI ri"Y'::1'1:l .! 

n'"lt~n M'1,n~ l'tlbWi 1'tl~tv~ ·p?:~~~, ;~," · \ 
-n,r.ln?l'.l_ ~'.V'~~~i!l ~~;~~l:l n~:,~~~:~~~~i_J. 

(xv) T. B. Sanhedrin 98b 
' N'lnm __ . . . _ 
. ti1N iltli'Y' Mr.l '"llY7N '~:J"l l'IN ~',"r.l?.n ~?NW i 
m?'r.l"_:J~ M"l~t:\::l j,',bY" l'l"trm )tv ~';!::tnr.l ?~l.,, ; 

- ltl~OI'li 

(xvi) T. B. Shabbat 138b 
· ;n.,~nv ,~N m:i~:l Ci:l? u~n~:~., ~Ol:llW:l* .,;,n 
'!.~m?ruri~ C.W'"IC,~ 1i1 C~.l c~N:l c~~' M)M0 i~NlW C,~iW~~ M:lMtt'MW ni~n i 
f :l~n:l, 'M q.,!l, n~ v~~w; 0~ ~:l c~~; N~1 ~,, cnC,? :lV'"I N? ri~:l :ll)i I 
h~1~~.N~'!YI i:l'1 nN wp;:,? ~~to~tt''. niYO ,V, t,£Y:~~, c~ _,v,,c~~ 'V.l,o 1 

· . --~..!."1Ntj~Jt '::t_}:l"'J JpM nt ~':! .. .':'~~--:""J:lC,n ,l'M i:l, i 
(xv i i ) ; .M i sbnah· \ Eduyo t-·. 8 1-T 

i~ J)W,i1' .':l'"l "'1~~- 1·. . . · . . 
. \ ,:li~ V~Wtv ~N~t t::l· pn~' l:li~ ~.lN ?:l,p~ f 

1· t'N~ · · • '.l'~~- nw~? n:l?n • ,:l,~ ,:l.,, ·• 
! t-t?N· ~~,,, pn"l? '1n~C,, N~to? N:l ~n~C,~. 

_! · j . ppn,i~0: :l,p;, · • V~"Jt:l, p:li,pbn ·pni?, 
L ,:JV:! nn•!I·M£)~"11 M'? nn£lw~ •· V,it:l 

· ·ln'1r:l 1,''11::1 npn,, l"'ti'il 
t' l'~,t:l J''1 ·f:J M~ip, • btU. MM'i1 MiM~ .,,V, , .. _ 
. ! ··-pn"lC, . · •· ,n~C,, N~~C, tot::J · ,,M',N. ~?N fU:J : 
,\· N? '?::JN • :lip? i~'N M'1~M' ;:li • :1ipC,,,: 
\ :.• ·IJp'?nbn n'~wn? ,~,~ i,v~ru- '::li pni7/ · 
( ~?N ~:lip?. N?' ·• ·pniC, t-t? C'i~,~ C~~:JMt 1 
\ ~ll:i ('~ .,~)~) 'i~~.ltt' · • rb,Vl o,'iru n,rvv? l 
I :J,C, !:l~tvM~, ,,J,. f.t;:llM i1'?N · n~ t:J!jC, ,,,tV·i ' .. 
·.""\.i.P!"')~~-~~~~-~?. ~~~"' ~'~~-~V..!'!'~~~J 

I 

i 

I 
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(xviii) T. B. Megi11ah 29a . . " 

~"N:l ,V~i'~~ c;:~~:ltk n~W:'I_"'''?._~~~-~~~o~?: ~J}:l ~~-,_~liV. .:· ~!~f.~.,6 N"~. 
(xix) To B. Shabbat 151b . , , ... ·-

.~,N N"~Wi N~~n~ . 
. ] "''V ,~n~;on:~ ~r.:1~:1 ,~Ni~:l ·nN ,,~t,0 ~rJ::ln:l ;6N n~C,w ~N, ,,~.:~ ,,~V, ,, ~~~~' N':l,t:l nnNW "''V nwv 
. ·n~~~~M ~~~ ,c,N y~ Oil:l ~r, t~N i~Nn itt'N 0'~~ ,j)~JI"l, i!Jptn ~~~ ,,N., 1"13)'11"1 ~~~ ,t•n:l~ NC, (~) (i~N] 
~~~-~V~~-~C,N __ t!~~!, Ji~~r, illl"l. oC,,j)l"l_i~~ J~N C,N,~~ ir.:lN"''* C,t-t,~tt'"'' N~~r,£), 1"1·!1~ Nr,, li,::ll Nr, 01"1!1 tNW', 

. . - . . . --- -·-, t'~r'i .. :lip~J,~:I~_?"''~_.N~~t_._'~~W_':!:lC,_?_K}!~2~' 
--- . ' .. '")· . 

(xx) T. B. Niddah 61b 
' '1..'1:l' ,"n* 
; O'~:Jl'~ ~:l,:::lb' ~~· nvin. o,~b::l ,:l '1:lktt.t ~~ 

· ·, ~:l~tJ nlli,V ~:lN ' ,,~n~ ny,,r.j ~:lllll'' ~b~ ;; . 
n,~r.:l nir.:l,~ nNt 1:'\.0)' :l, ir.:lN n~~.l~~,..,~n :; 
::1"1 N~~n ~N~ '':JN ~"N N:l~ '1'n)J?. n,~f!l::l·".i 

_ ~.,~o~ N~N ,jtu N~ 'N.l' ""l'.'N '.lr.J ,,N Nrn ~r.:l,., · ·1 

.•.. '·''. ' . r'""l"N n~V ,~n,N ,N~ ~"N ""l~ON ~..,::l,P~ ·~:l~f ;' 
~ · · ·-""'''N'1* n,r.wro~ pn,'l '::l..,~ ,,:l,i'~ ''~N , pm\·: 

1. 0~~-fl~_!U. n'l~ .'W£'JM_~~n~::lo ::l"~n~'1 ~Nr.:ll.lM~' ':,. 
. ; n,'ll~n ltl ,ru,t;n MWV:l .. ; 

(xxi) T. B. Shabbat·l51b --
. n~C,C,n~ t~N li~ ?Ni~~ .1C,r~ ,,, Ji:ltt'il-nN ,~C,j). t~';l';ln~ ~n ,~~, J:l p,l~n ,~'IN .l":ltt'i N~ln 
I ~,~ "''nN Ji:ltt' ~~?v C,?n ili~n' ili~N* n:lWI"l liN ,~;v r~?C,n~ ~n ,~~~ J:l pu~~ n:~wn nN ~~'v 
j_:ll~~n,__l.:\~~~il_ i~_?to::l o.~~- li~tt' ,,~;:, ,~C,v rC,C,n~ f~N n~. ?Ni~~ 1?~ ,,, ~il::liil n~:lW ,,~tv~ru 

···-- --·--~ t~,~~iiJe_~~~n ~wpl_~~~ ~~~~1!~~-~!P~--~~_r~~::l~~r]_~--~:~~~ 

.(xxii) Ecclesiastes Rabba.h on 2s1, #1 
·. "l.!l J'O'O "l11lt/.:l il'pTn '1 . . .. .. . 
•f1W'1 .')~? ~1M ?:lil (!l) T"il'lf:l "!~? .lit-lW il'11.1i11 ?.:> "l~N ,,.:lti 
:"l'lil)? ?:lN n:>,W\ M"'U'\ "!~? C1N ilTil c?l,V:lll' ~r:h • N.!lil c?,.l]:JW! 
--· --- · ~~- · • c:l"lp.:l ~n-:nn n~ __ 'li.li) _ (f>'~)~~~!') J.~~-:lY.\?_1'!~ ~)~~l 

(xxi i i) EoolAsiE;"stes Ra.\Jbah on 11 :8 P #1. . 
' -tt.:l~- c"'iw.zi mm .) . . .-· . . .. · · · . 
\ '-· -" ·._ . . I : M't:JO ?t' J.lii1h ~~_:J?_N_~':l_.,:li!t~j"JU/!3_; 

(xxiv) 'l'•. J. Megi11ah 1 :7·, 70d ---
i'~_nj/ C'::l1n.:Ji11 C'N'::l)il it.:lN pnl' i1 1'- _ _ _. ... . ___ . "' .• ~ ·-
. · · ··- · ~:?iO::~'? ,,,,nv_ p~~- n11n. ,~~'I.J ntt~om _5to::~'? . 

(xxv) Tosefta sanhedx:l.n 4&7-;, 
Jt Mipl M~~-,-n~ntVM~ iTI'nV ·n,,n 1l\ -nMtM M,1nM Mll&'t3 nM ,~.:tn:n·, 

• ! ~Nitl'~ ;,:"~tn mn•l ,,,lttN ::1n~::1 ,~,N ,, illtlkci 1MtW M~ltltt Cllb' ~v '1tlt'N rit3rtfl 
------·--. • . rl'illt'N lM~ Mi1M Mil'$1 '~'!l \!J1~\ r11~1~ 1M) M:leril lM!OM~l-\ 

(xxvi) Levi ti~us Rabbah- ·9 zi ____ .. ----- --- :-__L ________ -·-----~ 

II-~,; ~!l,, bnJ£1 ~!\., (!lj T .\ . . 
. · , ]~!~!l .1"\'~!l"li'h ;,:, N!l? ,~tlv' N''h en~~ -,.,-l:ll!' ::i 1~n'~ ~.!l.,, .. -~ 

l n?~~.i"'l~~~ tt~:tmttJ'n?tQ!l }2~~~!.'lt!_~~-~ .. ~~~.l!j'f1l~~E.' J / . . 

______ ........;.. _______ .. lllllil .• 



(xxvii) Yal~ut on Proverbs 9:2 
\ l'i'i'll) t'1l)l~M · ?:w . 
, O''l!l:lil Cl' 9N "'lll)?N "l"N •, C~'l/r, 01,~!'1 )l'N C'"lUJM '~'1 r,~.:l'? • _; 
----- -,, ,pC,W }1P.M~ .Q::l~ _.MNl MM1j11P • "lQ~~~_ll?,V?_~~~ -~~~i 

(xxviii) Leviticus Rabbah 13:3 · 
_. \ i'~'-jp J:1 jli'''' h'~ii.J'~.::l J').t~W 1.J1.J j111"1

11

N 
1 T''m;;.:~ th,lh h't~'~ ;w l'~'~P n~., N'tt~ ~~ '.:J' '1/v' I:)'P''~~ ?l/1 · 
: ~~~ip.J jh'1?? rli'~ tm~ii.J. t:JI~htt'~ t:li"l ~~,:, !l"ii'V? illi,~'1? h.:J't 
:_ '! P'_.,~~}~ 1::1'!~~~'-/ ,.,nu' _ ,,.,~s-~b-~ .l:l'.tJ~!"l' __ r_l'1,~_ 1n'''~ ,).t.,'P~~ 
.~,,~,, rron'i!; ':l,::,!l, i'~n'~ ?!Jil P'~h j.:J N?' ·(,)-NIM i11'W,::, M~'M~' ! 

\?., "1t~~ i'P~'n Jhte~ '~t~ c'~te~m l11)tJl1' .,,~p ;~~~~ r'n p~n'te~ : 
tJ"1'tn W.''1t'! N~~-~li~"~l")~1!1 h1't\l!l/.::lPh .,~-~ (ti)(~-~}.:J "1:lJ'.J~ I 

. -- - N1li 1li~~ 
~--' - - ·---•--

(xxix) Tan~.tuma, ed. Buber, Yitro #13J vof. II, 38b 
~ I M ch~ ~m Mtrl tl,~~ tl"!lPM 1:111; '1~H ' . . . ' . . ' 
1
1 

•
1
l'_N'I ~N,_IV' ~!); h"l~;~ _,~J~-~~t!-.l:l~1JLt?_::u-e (~I:IL __ ~"J'.I'.I~-~~: __ tl~¥l~. ,~h' tl.,'lrl1'1 .\ 

----~'"'-:----:-·--------- ·. ----- . -....., t1M~N l~M!)WI· I 
' ' "~-·------ ------
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