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B O s T AL

Digest

Many scholars have assumed that the Rabbis used
the terms "Future to Come", "Messianic Age", and "World
to Come" as interchangeable. This essay treats them as
flexible "value-terms", expressing "value~concepts." The
"Future to Come" is indefinite, referring to either the
Messianic Age or the renewed world.which follows general
resurrection and judgement, Two contrasts in conception
of the Messianic Age are showns: (1) between politico~na=
tional salvation and religio-spiritual redemption, and (2)
between the horizontal and vertical advents of the Messiah,
The term, "World to Come" is deliberately ambiguous, ex=
presgsing both the concept of the world of souls after death

and that of the renewed world of resurrected life., One

"basic framework of rabbinic eschatology is the sequence of

This World, Messianic Age, World to Come. Another basic
framework is where the soul follows the sequence of This
World, World to Come (of souls after death), Days of the
Messiah.

Non=fulfillment of Law during life may forfeit
life in World to Come, Performance of certain laws will
bring the advent of the Messiah, as certain sins delay his
coming. During the Birth-Pangs of the Messiah the Law would
be forgotten and then remembered again., Before the Messiah's

advent Elijah would appear to decide disputed and doubt-
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ful cases., Many passages presume that the Law would still

" be operative during the Messianic Age, and those passages
which seem to suggest its abrogation have been misunder-
stood. God would not give a new Torah, Changes in the Law

were anticipated, since circumstances would change. Even

in the World to Come God would teach His people Torah,
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for my parents

In their home 1 first learned of Israel's longing
for Messianic redemption.

“Behold, I will send you

‘Elijah the prophet

Before the coming

0f the great and terrible Day of the Loxrd.,

And he shall turn the heart of the fathers to the children,
And the heart of the children to their fathers; o o o

(Malachi 3:23f.)
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THE LAW IN TALMUDIC ESCHATOLOGY




Introduction

#f theﬂoﬁtset of this essay on The Law in Talmudic
Eschmtology a few remarks on usuage and method, are perhaps
in ordax, The individual nouns of the title have been taken
ih fheir ﬁroadest posqxble sense. Thus by the woxd. Law I
mean the Habb1nic conception of Torah in all 1ts manifold |
ponnotations, as well as the conoept of Halakah and indiv1dua1
‘halakot. By the word Talmud1c" I refer to all Rabbinic
taxial whlch can be dated‘within the time~span during which
the two Talmuds were compileda It is true that the great
majorlty of mataxmal c1ted.in this essay comes from the _
Babylonian Talmud, But I have not felt constralned 1o limlt
my researches t0 that great library of material when attrac-
tive gxist could be found far my m111 outside 1t. I have,
ﬁhowever, limlted myself to sources w1th1n the Rabbinlc liter-
ature. Pinally, 1 have understood.the word.eschatology and
1ts adaectival form to include what might more properly be
called "me351anic expectation. - To do otherwise would be to
impose artiflcial and misleading ieétrictions upoﬁ the subject.
- In geﬁeral, the Jewish Encyclopedia system of transw
literation is employed. As with all systems of transliter-
ation, a foolish consistency would limit its usefulness. The

Babylonian Talmud is cited by the letters "¥. B," followed by




rractate and folio number., The Yalestinean Talmud is cited

by the letters "I. J." followed by Tractate, chapter and
halakah numbexs; and4éy page and column numbei in the Kroto=-
achin edition., The notes will be found at the end.of'the essay.
Full bibliogxaphiéal entries will be found for all works
mentidned.in the bibliography. Abbreviated listings are used
in the notes. ‘ ' ;
The basic guestion which this essay seeks to answer is
simply thisi What role does the Law play within the messianic EE
and eschatological thought of the Rabbis? The relevance of
this quegtion to histoxical 1nvestigatioﬁs of the origin of
Christianity is immediately evident to the concerned., As we
shallhcome to see, our answer will not be a simple one.
Rabbinic thought is not often noted‘for its lack of complexity.
Nowhere is this more true than in the areas of Law or Torah and ~§
Eschatology, at whose intersection this essay is aimed, Re~ |
gretfully, many have been led astray in the complex maze of the

messianic hopes and eschatqlogical expectations which the

Rabbis pursued. Therefore, the first chapter shall be devoted
to an investigation of the terms and concepts of Rabbinic
eschatology., Only with the gecond chapter shall we begin our

subject proper.




Chapter'1

value-Terms and the Eschatological Frameworks

I I
Anyone'eﬁen passingly acquainted4with_thejliterature
of the rabbis is well aware that they were not systematic
thinkers in the western vein., Max Xadushin has characterized
their thought in terms of a concept which he calls "Organic
Thinking."l In Particular, Kadushin has called attention
to a characteristic of that thought which he terms "in-
deterﬁinacy of belief".2 Indeterminate belief is "qualified
or modified belief".> Indeterminacy of belief allowed the
rabbis to maintain.as legitimate differing interpretations
of the same Biblical verse, especially in the realm of
Haggadah, These two characteristics of the Organic Thinking
of the rabbis, lack of system and indeterminacy of belief,
are frequently evident in their eschafologioal discuésionsu
All this is meant in terms of a cautibno As Mobre

statess |

"It must be premised that these utterancés (of

the Tannaim) themselves are occasional, touching

on particular points as they arisej they are not

topics of a doctrine of the Messiah or of the Last

Things., In exhibiting them here it 'is necessaly

to give them a semblance of syﬁtem which they have
not in the sources themsgelves.

Nevertheless, we should not blind ourselves to the fact that

the eschatological expectations of.the rabbis crystallized

3
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around certain concepts, more or less indeterminate, which
were expressed by the terms n*wan nin” or Messianic Age
and  xan oYiyn oxr The World To Comwe,  In addition‘the
rabbis employed a somewhat indefinite termuzira%i72pd?. The
Fature to Come. In: this réspect Kohler remarks,

"owing to the gradual evolution of esch&tolog1ca1
conceptions, the Rabbis used the terms olam haw~
(the world to, come), "Te~fatid la~be" (in the
coming time ) and "yemot ha~Mashiah' (the Messianic
days) promiscuously or often withouwt clear dis-
tinction,"

That the difficulties to whidn'Rnhler alludes are
real is ev1dent from a brief consideration of two texts,
taken from banhedrin 99a:1 -

(1)%

R+ Hiyya B, Abba said in the name of R, Yohanant
All the prophets only prophesied in respect to the
‘Messianic Age; but in respect to the World To Come,

Eye has not seen what God, oh Thou alone, will do
for him who waits for him, (Lsaiab O4: 3?

.(11) v o . : .
esofOIX Samuel saids There is no d1fference between
~This World and the Messianic Age except subjugation
to the [foreign] kingdoms lin This World].

In these two passagea we note the use ‘of the concepts Mes-
sianic Age, World to OOme and Th1s World. The first passage
contrasts the Messianic Age and.the World to Gome. R
Yohanan ass1gns the wonderful prophetic visions of a rejuven=
ated Israel to the Messianic Age. Samuel , in the second

passage, implicitly contradicts R. Yohanan; and so the Ge-

- #¥Complete Hebrew or Aramaic texts for cited materials
will be found under corresponding Roman numerals in the Ap-
pendix., Except as otherwise indicated, the translations are
the work of this author,




mara understands him, Commenting on this passage Moore notes

that "this, if taken as a principle of interpretation, would
leave’all the prophecies of a different oxder of things to
the eschatological hereafter."6 In other words, Samuel
would agsign the fulfillment éf prophecy to the World to
Come. Thus we may deduce thaf there were real differences
among the Rabbis as to the assignment of events to the various
stages within the overall eschatological framework, So, it
is not correct to assume, as Kohler does, that the Rabbis made
no distinctions within that framework, By the third century
Cs EBey in which both Yoganan and Samuel lived, the framework
had become fixed in its genexal outlines, It had three
majoxr ﬁivisionss This World, the.Méssianic Age and the World
to Come, Such a tripartite division is implicit in the
passages already cited. R, Yohanan talks in a way which im-
plies that the Messianic Age precedes the World to Come.
Samuel implies that This World precedes the Messianic Age.
This triple scheme is made explicit in a number of
places in Rabbinic Literature. Thus in the Sifré on Deuter-
onomy, #47, commenting on Deuteronomy 11321 we find: -
(iii}
That your days may increase, in This Woxld; and the
days of your children, in the Messianic dge; as_the

dayvs of the heavens upon the earth, for the World to
QCome, :

Again, in Zebabim 118b, commenting on Deuteronomy 33:123

(iv)

Rabbi (Judah ha-Nasi] saids He covers him; this
refers to This World; all the day; this is the Mes~
sianic Age; And He dwells between his shoulderg; this
is the World to Come.

4 .
i i
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This then is the general framework of the eschatological
thought of the Rabbis. Within it there were drastic dis-
agreements, @s.to the sequence of events, and even differences
in terminology., Thus in Tosefta fArakin 247 we read of this
tripartite division, except that the term for the last era
is R12%Y _wvnyb,'the future to Qomea7 In a parallel
passage inythe“Gemaia,:*Arakin lzb; the term employed is
Ran oviyn o, tbe_WOrld.to Come .
This framework was in common usuage by the end of

the Tannaitic Era, since the redaction of the Mishnah by

Judah ha~Nasi, whose statement is quoted above, maxrked the

close of that age. Some scholars have asserted that the
earlier Tannaim knew of but one post-historical era. So
Cohen writess

|
|
|
|
The earlier generations of the Rabbis identified the |
Messianic era with the World to Come., The promised
Redeemer would bring the existing world~oxder to an {_
end and inaugurate the timeless sphere in which the e
righteous would lead a purely spiritagl existence ‘
freed from the trammels of the flesh.
. ‘ |
|
|

Moore agrees: »
In an earlier stage of the development (of the ideas
under consideration), the national golden age, here ﬂ i
called the Days of the Messiah [Messianic Age], was o
the final period of history, and the names the Woxld C
to Come or the Future [to Come] were applied to it,
and this usuage continued in later times.

Klausner offers proof of this point of view from variant

readings of a Mishnah and other parallel passages.10 He

cites the last clause of Berakot 1:5 (in our printed editions o

of the Mishnah)} which expounds Deuteronomy 16:3 and reads!

. ‘”;




(v) |
But the Sages say! The days of your life refers to]
This Wor]do All the days of your life to include the

Messianic Age.

(lousner then points owt that the Wishnah text of the Pales~
tinian Talmud contains @& variant reading.

(vi) Mishnah of Palestinian Talmud, Berakot 13%9 |
But the Sages say: The days of your life [refers tol
his World. All the days of your 1life Lrefers to] the
World to Come, to include the Messianic Age.

Thus he draws the conclueion that "according to this passage
in the Palestinian Talmud, therefore, 'tbe World to Come'
and 'the Day& of the Messiah Ethp Messianic Age§ cannot be
separated,'11 Klausner uses thls passage as supporting
evidende in his contention that "throughout the post=Bib=
lical 11teratuxe the Messianic age, the life after death,
and the New World...are constantly 1nterchanged. "12

In fact, bhe passage offers very Little support for
Klausner's position. As he notes, the reading ‘in the Pal-
estinian falmud is exceptional, The parallels in the Mishnah
of the Babylonian Talmud (Berakot 12b) and the Mekilta (Pisbha
16}, which he mentions, as well as those in the Sifré to
Deuteronomy (#130) aﬁd the Tosefta (1312), which he does not

L]

mentlon all read "to include the Messianic Age s and make no
mention of the Woéld to Come., The phrase nvnwb ®an oYiya
fﬂ’wnﬂr nin "the World.to Come, to include the
Messianic Age" Whiéh appe&xs in the Palestinian Talmod may
well répresent a_cohfiaté,reaﬂing. Danby, in the Intro-

duction to ”hiS’transiation of the Mishnah remarks thats




Although the Cambridge, Kaufmann and Parma MSS. belong

to the Palestinian type of text they all bear marks of
revigion undexr the influence of the Babylonian type;

and the same applies to the Mishnah printed in the first
(Venice, 1523} edition of the Talmud Yerushalmi and the
subsequent Cracow (1609) and Krotoschinlllggﬁi editions. 3

Thus we may conjecture that the original reading in ‘the Pal=~
estinian version was xan oviyn , the World to Come, which
is frequently contrasted with This Woxrld. The complex read-
ing now in our hands may have been prdduced by é}haxmonizing
copyist. |
In addition, the discussjion does not end as we have

it in the Mishnah, It continues in the Mekilta, the Tosefta
and the two Gemaras. The Mekilta readss

(vii) Mekilta, Pisha 16

Ben Zoma said to the sages$! In the future, in the Future

to Come, Israel will not mention the Exodus from Egypt,
as it is said Therefore, behold, the days are comin
says the Lord, that it shall said mo longer As the Lord
1ives, Who brouzbt up the children of Israel.from Leypt'
but instead I d lives, Who brought up the .

4

R, Nathan says Who brousht up and Who led (Jer, 23:8)
indicated that in the future to Cowme they will mention
‘the Exodus from Egypt.}

The Tosefta however shows a different reading.

(viii) Tosefta Berakot 1:12
Ben Zowa said to the sagest! Will the Exodus from XEgypt
be mentioned in the Messianic Age? Behold, it says:

Therefore, behold, the days are coming, says the Lord,
that it shall be said no longer Ag the Lord lives,
mmmmﬁmtwm

Who brought up the children of lsgrael {rom L

instead, As the Lord lives, Who brought up and Who led
the seed of the house of Israel from the noxrth country,
etc. Jer. 2337=3) Ben Zowa & question implies a
negative answer.] They said {to him: This does not wean
that the Exodus from Egypt shall be uprooted from them
li.e, it shall continue to be mentioned] but that Egypt
shall be added to the {other] kingdoms. The kingdoms
shall have primary importance and BEgypt secondary im=-
portance.
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The readings ih the two Gemaras are similar to the Tosefta,
except that the Palestinian Talmud employs the term "The
Future to Come." Here then we have a clear indication that

there has been an interchange between the terms "the Future

to Come" and "the Messianic Age." But we cannot conclude
fyom this intéxchange, and otheré like it, that the two terms
were equivalents. It may well be that one term is in-
clusi%e of the other; that the Messianic Age ' is part of the

Fature to Come.

11

 To supportlthis hypothesis we should examine a sel-
ection of passages in the Rabbinic literaturaaj In the Mish=-
nah'the'phrase xﬁ:b TonyYy , the Future to Come is found
eleven times, 1n ten different‘txactates; it is gmployed in
the Tosefta a total of sixteen times in fourteen different
tractates. Thus we have a total of twenty‘seven passages.
We may diﬁide these into three major divisions: (1) passages %

which are clearly neither messianic nor eschatological,

(2) passages which are clearly either messianic or eschato-

logical, (3) passages which are indefinite or ambiguous.

of fhe passages which are neither messianic nor

eschatological we count five in the Mishnah: tErubin 93%;

Rosh ha~Shanah 1¢6; Ketubot 9163 Nedarim 8:1; and Shebuot
335, The Tosefta contains ten such passages? Berakot 7317;. 3 |
Shebilit 2:6; Medaser Rishon 1i5; Shabbat 17:6 and 17:9;

tErubin 10:9; Nazir 3:11 and 3:14; Shebuot 2:4; and Parah 7:4.
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In all of these fifteen passages the phrase =®12% 49°ny» ig

not employed as a "value-concept" in any sense whatsoever,<

Here the phrase merely means "in the future." Some of the
passages explicitly state a contrast, past and future. This
passage from Mishnah Ketubot 916 will serve as an example.,

(ix) Mishnah Ketubot 916

If she went from her husband's grave to her fa?her's
house, or if she returned to her father-in-~law s house
and was not made an administratrix, the heirs may not
exact an oath from her., But if she was wade an ad-
ministratrix the heirs may exact an oath from hex con
cerning [the estate] in the future [after her husband’s
deathj, but not concerning the past [before her hus-
band's death.] A

Some of the passages merely use the phrase in the sense of
"Yhe next occurance of"., So this passage.
(x) Mishnah N?darim'8sl
1f a man say Konam, if I taste wine todmy it is for—
bidden only until nightfall; [if he said) thiq week'
it is forbidden the entire week and the [next] Sabbath
js included in the past week lin which it is forbidden] 3
"this month', it 1§ forbidden the entire month and the
next Rosh Hodesh, this year s 1t is forbidden the enw=
tire year and the coming HRosh had hanah,,.oetcn
0f the passages which are clearly either Messianic or
eschatological we count four in the Mishnah; Mobd Katan 3:9;
fGduyot 2:10; Abot 2:16; and Tamid 7:4. The Tosefta contains
two such passagest Makkot 3310 and ‘Arakin 2:7. Here we

should make a distinction between those passages which use

the phrase ‘x12%  7°ny% as an indefinite "in the tuture",

leaving us to deduce the eschatological import from the con-
text and those passagés which use the phrase in a conceptual
sense, as '"The Future to Come". As an example of the former

let us examine Mishnah Bduyot 2:10,
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(x1) Mishnah ‘Bduyot 2310 ' |

He fhkibaj also used to say: There are five thlngs
{which have @ duration’] of twelve monthgi...The judge-
ment of Gog and Magog which is to come _will have a
duration]of twelve months;..s. o

An example of the passages which use the term in a conceptual
sense is Mishn&h*Tamid’?tAg

" (x1ii) Mishneh Tamid 7:4 '
The song which the Levites used to sing in the Temple
- {was thus} ¢, « +» On the Sabbath they sang A Psalm?
a_Song for the Sabbath Day; (Ps. 92) a Psalm, a song
for the Future to Comey, for a day which shall be come
pletely 2 Sabbauh of reqt for 1if& atelnal.

Of the passages which are 1ndefin1te or ambiguOUS we
find two in the Mishnahz Berakot 93 4‘&ndf£duyot 8:6; ana
four in the Tosefﬁaz Sotah 13;1, Kiddushin 5.4,‘Ed@yot 3553
and Menabot 11:10. Tosefta‘giddqshin 514 shows the:diffiqu1ties
clearly. - |

(xiii) Tnsefta Kiddushin 5:4
Individuals of Natin status? and bastards will be pure
in the future, These are the words of R. Yosi., Rabbi
Meir sayss They will not be pure. R. Yosi said to hims
But does it not say And I will sprinkle clean water on
ou and yvou shall be clean? (Ezek. 36325 R. Meir,] said
ﬁims t%he verse continues with the word: from all
xour uncleannesses and from all your idols wﬁlch‘imu
plies not from natin status or from bastardy] ‘R, Yosi
saidt Scripture says I will purify you {%he conclusion
of the- ver&e} to mean even. from natin 5tatus and from
ba«stardyo o ®

rThe d1fflcu1ty here is that 1n the partial parallel to the

continuat1on of the passage. 1n T4B, Yebamot 78a the discus~.
sion is in terms of poss1b111ty of purlflcatian of bastard
stock within the present order. This would seem to 1mp1y
th&t the term ~ R1aY j’n95 in this passage is to be under=

_stood in a non-eschatological sense. But the verse quoted,
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Bzekiel 36:25, has eschatological comnotations which are un-
mistakable, and this is shown by its use in Levitious Rabbah
15:9., It may be, then, th&t our passage should be inter=-
preted eschatologically.

Surveying the twenty seven passages from the Mishnah
and Tosefta, we note that we may scale them according to the
deg;ee of concéptualization which they show., Thus passages
like Mishnah'Nedarim 811 would be the least conceptualized and
passages like Mishnah Tamid 7:4 or Tosefta ‘Arakin 2:74 the
most conceptualized; Here it is natural to conjecture that
the more highly developed form grew out of the simpler form.?

Whatever the case, it seems clear that the term

x1a% TonyY " in its more conceptualized form points to the
existence of what Kadushin has called a "value-conaept,é in
spite of the f&ct:that he seems loath to designate it as such.
He writes!

These "hexeafter concepts,’ as we may call them, con-

stitute a special group of concepts in themselves. All
of them are, mlike the value-concepts in gemeral, ob-
viously not experiental concepts but beliefs. It is
even a question whbether, strictly speaking, they wmay be
said to be value-concepts at all. . . The hereafter con-
cepts are beliefs that are tied together in a sgries.
Value~concepts are never comnected in a series,

Now it is not clear whether Kadushin would hold this view in
respect to the term "the Future to Come," since he does not

mention it in his discussion of the hereafter concepts. Lven

if bhe would not designate it as a value concept, it is possi-
ble to show that he is mistaken in his characterization of

hereafter concepts. At least one hereafter concept is in some
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sense experiential for the Rabbis, since we find a statement
in T.B., Berakot 57b that "The Sabbath is one-sixtieth part
of the World to Come." Klausner has attempted to show that
the concept of the Messianic Age was influenced by the ex=-
perience of the people under Roman rule., So he writes:

The time of misery following the fall of Bethar in-

evitably caused the revival of Messianic hopes; but

- and this point deserves emphasis - this time of

misery necessarily imparted a new coloring to these

hopes. . » Inevitably but unconsciously the Days of
the Messiah became associated with the idea of pain
and sorrow in the minds of all those who survived the
execution of R, Akiba.8
Also, it is not always true that these hereafter concepts
were always "connected in a series,” Nor is it true that
true.value-concepts '‘are never connected in a series.
Kadushin himself cites such a serles,vquoting from T.B,
Niddah 17a.” We therefore conclude that in its most con-
ceptualized form, the term x12% =9°ny% represents a value~
concept, or something very close to it.

The.charactex of the term, the Future to Come, as a
value~term representing a value-concept gives us a clue to
the reason for its frequent interchange with other terms, such
ag Messianic Age, and World to Come. Very simply, these
concepts are overlapping, at least partially. By its very
indefinite character the Future to Come merely expresses a
contrast to the present. Obviously, the Messianic Age is in

the future, at least for Rabbinic JeWS,lo and the term Future

to Come could be applied to it. Also in the future is the

great eternity of the Kingdom of God, frequently expressed by
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the term World to Cnme.11 The term Future to Come could also

:baapplied to this concept, since it %00 was in the future.

In the light of the controversy between R. Yohanan and Samuel1
- on the nature of and the aistinction'between the Messianic

Age and the World to Come, it is not surprising to find our
term, The Future to Come, used ambiguously, as referring to

: both or either. Such usuage by the Rabbis may well have been
deliberate, o avoid the appearance of having decided one way
or the other,!3 It well served their purpose when they wished
to concentrate their attention on the content of future hope
without regard to the era of its advent. Thisg flexibility in
usage is a direct result of the nature of value concepts,1
and.the subgtitution of one term fqr another in parallel }'f
passages is proof, not of disorder, but of the characteristic
coherence of,the Rabbinic mode of thought, manifesting itself ;3%
in overlapping concepts.15

In all thig, we must be careful to distinguish be-

tween the differing connotations of our set of termg; for as

Kadushin remarksi .

However closely related certain concepts may be, the very
fact that they are represented by different conceptual
terms is an indication that they are to be distinguished
one from another,l

The basic connotations 6f the term the Future to Come have
already'been outlined. In the following éeétions we shall

discuss the terms‘Messianic Age and World to Come.
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111
Of all the "Hereafter Concepts", that of the Mes=

sianic Age, nowond NI, is the most clear in its general
outlines within the frameworlk or Rabbinic Thought, Not
being as sophisticated as modern thinkers, the rabbis could
not imagine a Messianic Age without a Messiah, 8o it . is
avound this central figure that the concept of his time, his
age, grew, For the vast majority of rabbinic thinkers this
time was still in the future.1 It follows This World,2 and
in the full blown later version of the eschatological scheme
is itself followed by the World to Come. As we bave shown
| above, the Messianic Age itselfl may sometimeé be regarded
as a part of the Future to Come, and in occasional usage
as identical with.the Future to Come.
A number of scholars, relying quite heavily on extra-
Rabbinic sources, have intimated that the separation of the
World to Come from the Messianic‘Age was not complete and
final, Thus Moore writes:
In its original conception the national golden age
inaugurated by the coming of the Messiah was of unw
measured duration, The newer eschatology with its
general ressurrection, last judgement, and final and
endless Age to Come, did not supercede it; and, when
the two were more clearly distinguished, cauld find
place only beyond it.3

But no matter what origins the Rabbinic concept of the Mesw-

sianic Age may have had, by the time we meet up with it in

the literature it has become part of a highly structured,

yet flexible system, As such if is a time~limited concept,

and much speculation is devoted to the discovery of just
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how long its duration would,be,4 Again to quote Mooret
There was no orthodoxy or comsensus in such exegeti-
cal ingenuities. In one thing, however all agreet
the Days of the Messiah are of limited duration,?
| Since the concept of the Messianic Age had become an
intermediate era in the eschatological sequence of the rabbis,
it is not surprising to discover that in some versions it
itself is time-structured in a sequential wanner, In
particular a number of rabbis elaborated their conceptions
of events which had to take place before the Messiah could
come., On the whole these prerequisites were not thought of
as eras, bui as happenings, conditions to be fulfilled, or
impediments to be removed,
Despite all the disagreement over particulars most
Rabbinic sources are in agreement that the Messiah will be
coupletely human in character. Indeed, this is so taken for
granted that it is difficult to discover explicit statements
concerning his humanity. Klausner attempts to prove it from
a Baraitae at the close of the minor tractate Derek Lrez zutamé
(xiv) Derek Erez Zuta, end of Chapter 1. .
Nine entered into the Garden of Hden [i.e. Paradise]
during their own lifetime; and these are they! Enoch
son of Jared, Elijah, the Messiah, Eliezer the ser-
vant of Abraham, Hiram King of Tyre, Ebedmelech the
Ethiopian, Yabez son of R, Judah the Prince, Bithiah
daughter of Pharaoh, and Serah daughter of Asher, and
“there are those who say also R, Joshua ben Levi.f

He goes on to state that "the wvery fact that the Messiah could

be‘put on the same level with persons like fliezer and Serah
] HS

proves that the Messiah is 'a man from among men Moore

is more to the pdint when he states:

i

|
i
S
8
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There is no trace in the Tannaite sources of any idea
that the Messiabh himself was . . . regarded otherwise
thap as a man of human kind. . . . He might be, by

rod s singular favor, a wiser and better and greater
king than was ever seen, but not a supernatural being.
o » o 1f the Messiah wrought miracles, that was no more
than Moses had done, and Elijah, and wany others., It
was God who really did it, by what instruments he chose
in ancient or modern times.9

This does not mean to say that the Rabbis were in
complete agreement as to the charactér of the Messiah and his
mission., Klausner has distinguished two main streams within
their thought, |

In the course of the long evolution of the Jewish

Messianic idea, two different conceptions were ine-
separably woven together: Politico~national sal~

vation and religio-spiritual redenmption. - « » The
Messiah must be both king and redeemer.:O0

Nevertheless it is clear that there were times when individual

rabbis emphagized one or another of these conceptions; even

to the virtuwal exclusion of the other. When Samuel says

"There is no difference between This World and the Messianic ﬁ
Age except subjugation to the [foreignj kingdome [}n This ‘
Woxlcﬂ,"l1 he clearly implies that religio-spiritual re=

demptioﬁ is not parxrt éf the Messianic Age. We would infer

from this that Samuel vigwed.the Messiah wainly in his role

as king over and saviour of the Jewish people. At an opposite

pole is the conception of the Messiah revealed in this pas-
sages |

(xv) Genesis Rabbah98:9

R, Hanin saids Israel will not need the teaching of

the King-Messiah in the fFuture to Come, for it says,

Unto him shall THE NATIONS seek (Isa, 11:10}), but noi
Israel. 1If so, why is the King-Messiah coming, and :
what is he going to do? [He comes] to assemble the .
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exiles of Israel and to give to them {}o~the non= -
Jewish nations | thirty commandments, as it says, And
I said to thems . 'If it pleases you, give wme . my wage;

and if not, do not., So they counted out my: wa thixt
ieces of silvers, (Zech, 11412) Rab said! 1hese are . .
hirty mighty men., R. Yohanan saids These are thirty

comwandments, » . o In Rab's vi?wv&nd I _said to them

means to Israel. In R, Yohanan s view And 1 said %

. them means to.the nations of the world.l2 Co

In this passage we find a very exalted spiritual conception

I
L;f; , of the role of the Messiah, for nothing could be considered
| as more expressive of the essence of religion for the Rabbis
e than the teaching of Torah. -Yet even here the politico= -
| national salvationary aspect is not missing, for the Meg=:
IA:;; giah's first task is to assemble the exiles of Israel, We
must al so remember that his title in this passage is King-
Messiah, so that the regal element is still present. Still
we mqu;judge,that the spirifual‘cendéption dffthe Méésiah
cleariy‘dcminates‘inlthis pasSsRge . ‘Iﬁ another ﬁ&ssage-wé
find cléar emphasis 6n.thetﬁniVeréaL rédemptivé,natuie of
the MeSsiéhfé miSsiéﬁ. o | ) o

(xvi) Genesis Rabbab 12:6 . - = - Feie,

R. Berekiyah said in the name of R. Samuel [b, Nahman]:
Even though these things were created in their fullness
) when Primeval Man sinned they were spoiled.  They will
- not return to their proper measure until the son of
oy Perez (viz, the Messiah] comes.l3 . . . These are theys
7 his radiance, his life; his height, the fruit of the

" earth and the fruit of trees, and the luminaries.,

Here the polifico-ﬁatiénal”salvafionary aspebt of the Me g

siah's mission is almost entirely missing; being retained only
in the somewhat obscure reference to David ~ ben Perez., In-
stead; the coming of the»Messiah'iSaconceived;of,as.the -

establishing .of a new order, or rather the restoration of an
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ancient one. The blessings of the Messianic Age are not
restricted,tq the Jewish people alone. Here redemption comes
to all mankind, symbolized by the figure of Primeval Man, and
also to nature., And although the redemption is described
here in.purély phyéical,texms it is clear from the cause of the
original decline, the sin of Primeval Man, that a spiritual
redemption is also intended; since restoration of stature
surely.dould not take place without some type of atonement,

Alongside this contrast between the Messiah as King
and the Messiah as Redeemer we find another significant dif-
ference of opinion concerning the mawnner of the Messiah?s
adwent.’ Baeck has phrased it =so

In the thinking and the aspirations of the prophets,
this [messianic] idea meant a tension between the
present and the future; between what existed and was
still there now, and that which was becoming and yet
t0 be. Iu the Book of Daniel, however, the idea sig-
nifies an opposition between the here below and the
there above, between this world and the beyond. . . &
There the expected omne, the object of longing, is a
gcion of the house of David who will fulfill history;
here he has become the supernatural being who descends
from the heavenly heights to end history. There, in
the prophetic world, the line of longing is horizon-
tal; bere = and this is the essence of the apocalyptic
orientation - it is vertical., Yet it is moteworthy
that in the course of time the later attitude did not
suppress or supplant the earlier one in the soul of
the Jewish people. Both retained their place and dir~
ection, though at times they fought with each other:
the son of David and the one like unto a man on the
clouds of heaven.

The prophetic conception of the messiah, as expfessed‘in
a passage like Zech, 6:12-13, is one which assumes the con-
tinuity of future human history with the past. Thus when

Re. Akiba proclaimed Bar Kochba as the Messiahl® ne was




agsserting that the messianic task, here national salva-
tion,'would be accdmplished.without explicit, or in Baeck's
term, verticai, Diviné 1ntervéntion. Now this is a danger~-
ous doctxine, for it seems to place in the hands of men the
tools of their own salvation; namely swoxrd and shield, With
the final great calamity at Bethar the doctrine was eclipsed
in its pure form and retained only as a theme interwoven
with the apocalyptic.

Many have pointed out.the‘reliance of later Jewish
apocalyptic on the Book of Daniel., The "yortical® con=
ception of the Messiah, in particular, finds its 6rigin in
Daniei 7:9«14w16 The Christian Church made use of it in its
characferizatibn of Jesus. The Rabbis too were aware of the
meésianic connotations of Daniel 7413, as is shown by this
passage from T. B. Sanhedrin 98&#

(xvii) T. B, Sanhedrin 98a.
R, Alexandri saidt R. Joshua threw [two verses in

oppositionl, It is written: And behold, one like a
son of wman came with the clouds of heaven Zﬁan.? 135,
ohd 1t is writhens Lbehold thy king cometh unto thee...

lowly, and riding upon an asd. Zech, 987 If t ey are

worthy, Lthe Messiah will come.] with the clouds of
heaven. I1f they are not worthy Lhe w111 come | lowly
and riding upon an ass.

16

As Baeck has shown the phrase "son of man" eventually comes

to‘signify a Divine Being for the Christian Church, In cer-

tain respects this is a natural development of the "yertical, |
apocalyptic version of the Messiah's advent, But as noted
above, the Rabbis maintained the fully human character in

their conception of the Messiah. Many did insist that the




Messiah would be endowed with great gifts.

(xviii) T. B. Sanhedrin 93%ab :

. Re Tanhum said: Bar Kappara expounded in Sepphoris:
Why is it written, These six of barley he gave to
me? (Ruth %¢17) « « » « He [Boaz] symbolically told
her that s¢ix decendants were destined to come forth
from her, who should sach be blessed with six blesg-
ings$ David, Messiah, Daniel, Hananiab, Mishael, and
Azaxrish, . » The Messiah, as it is written$ And the
spirit of the Loxd shall rest upon him, the spirit of
wisdom and understanding, the spirit of cotmsel and

might, the spirit of knowledge and of fear of the
Lord, (isa, 1182) :

Indeed, some felt that Bar Kochba's messianic claims were re-

jected precisely because he did not show the requiste talents.

The passage quoted above continues$
(xix) T, B, Sanhedrin 93b y
And his delight |literally "smell"] shall be in the
fear of the Lord, and he shall not judge after the
sight of his eyes, neither decide after the hearing
of his ears. (lsa. 1%33, Raba saids He smells and
judgesi/ . « » Bar Kozibal® reigned two and a half
years, He said to the Rabbis "I am the Messiah,"
They answered, "Of the Messiah it is written that he
smells and judges; let us see if he smells and judges,"”
When they saw that he could not smell and judge, they
killed him,19

With the passage of time, the "vertical" or apocalyp-
tic version of the Messiah's advent became the dominant one.
Why this occurred it is mot possible to say with certainty.
Perhaps it was because of the influence of the Church, perxbaps
because of the memory of the disaster at Bethar, which could
not have happened at all except for the "horizontal" ox
histoxically continuous conception of thé Mesgiah., Whatever
the case the increasing concern with calculations of "the end",20

which means the advent of the Messiah, 1ndicates that the under-

lying attitude of the people had changed., The time of the
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advent was something preordained by God, since those who
claimed to know the time of the advent usually derived theix
knowledge from Scripture.21 Even thoée who claimed that man
still could influence the time of the advent described this
role in religious and spiritual terms,

(xx) 7. B. Sanhedrin 98a

R. Alexandri said$ R, Joshua b, Levi pointed out a
contradiction. It is written, in its [proper] time
Lwill the Messiah come.] (Isa, 00:22) and 1t is
written, I [the Larﬁf]w111 hagten it. (ibid,) If
they are wortny, 1 will hasten it; if not, [he will
come 1 at the proper time.

Morxe explicit is Rab's statement in T, B, Sanhedrin 97b, to
the effect that all the set dates for redemption have passed,
and that everything HOW‘depends on repentance and good deeds;
on repentance and good deeds, but not on force of arms, Man's
role cannot be political or wilitaxy.

Thus we have found two basic contrasts within the
bonceptious of the Messianic Age which were held by the
Rabbis¢ the contrast between politico-national salvation and

. religio=-spiritual redemption, and the contrast between the
horizontgl advent of the Messiah, continuous with history,
and the vertical advent of fhe Méssiah, an apocalyptic break
with the past. .It was a part of the "indeterminacy of belief"
of Rabbinic thought that no sustained effort was made to |
eradicate any side of these contrasts. Individmal rabbis
could hold views in accordance with any combination of these
views, even weaving together opposing conceptions., Thus the
content of the term "Messianic Age" might be remarkably

different for various rabbis. Here, as in the case of the
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term the Future to Come, the Rabbis may have deliberately
chosen_the flexibility of ambiguity, so that the character-

istic organic coherence of their thought could be maintained.

v

Any discussion of the term xan oYy , the

World to Come, must start with a clear realization that,
like the terms Future to Come and Messianic Age, there was no
unanimity among the Rabbis as to how this World to Come should

be conceived. As Klausner puts it,

For the two latter conceptions (the life after death
and the New World) the Talmudic and Rabbinic litexr-
ature has only one phrase, 'the World to Come"

g‘OIam ha=~Ba}, corresponding go the Gospel exprgssipns
“the World to Come" [KJV] or "the Age to Come" [ RSV].
Both the Hebrew and the Greek phrases express merely

a contrast to 'this world,'l

Finkelstein has traced this ambiguity‘to a rather basic dise

agreement.

Indeed, it can be shown that . . . the two concepts
existed side by side. Akabiah ben Mahalalel and
other scholars apparently believed that the soul after
death descends into the Sheol or grave, and there
awaits the Resurrection « « » On the other hand, there
existed in earlier times and among the later Rabbinic
Sages, a widespread belief that the souls of at least
the righteous ascend to heaven immediately after death.
® ® L 4 & L] 4 L] 5 & ® @ ] L] o ] @ L] [ ] » ] & ® -] @ ® % ¢ L]
The reference to the two contradictory doctrines in
Scripture indicates that they were known to the authors
of the Proclamation.2 Why then do they fail to specw
ify whether the Paradise of Souls immediately aftex
death, or the Paradise of resurrected bodies is umderx
discussion? The answer is that in their time the
members of the Great Synagogue were divided on the
issue., Both doctrines were considered possible, and
were permitted., As frequently happens in the Mishna
and other ancient Rabbinic and Pharisaic documents,
the authors avoided commitment on an issue regarded
as open.

The term, le Yolam haba, may have been invented by
the authors to cover this ambiguity.3




That some sages believed that the World to Come referred

épecifically to the New World which was to follow the Mes-
sianic Age is proven by the passages, quoted above,4 which
utilize the tripartite framework of This World, Messianic
Age and World to Come. This sequential progression, in
which the phrase "World to Come" can refer only to the New
Woxld which will come after the Messianic Age, is made quan=
titative in a Talmudic passage,

(xxi) T, B, fArakin 13b
R, Judah said: The harp of the Sanctuary had seven
strings, as it is written In Thy presence is fulness
|.sobal of joys; (Ps. 16:115 do not read fulness [soba]
but seven |sheba’} .° The harp of the Messianic Age will
have eight strings, as it is written, For the Leadex
lthe Messiah is understood], on the eighth [ string ).
(Ps, 12¢1) The harp of the World to Gome will bhave
ten strings, as it is written, With an instrument of
ten strings, and with the psaltery; with a solemn sound
on the ﬁax s (Ps, 02%4) And it is written, Give thanks
to_the Lord with bharp, sing praises to Him with the

saltery of ten sirings, Sing unto Him a _new song,
5?80‘3332~3) .

The harp of the Sancituary, of course, is the harp of This World.

From this numerical sequence, seven, eight, ten; and from
the known fact that the Messilanic Age follows This World, we
may make the plausible inference that the World to 'Come re-
ferred to in the above passage can only follow the Messianic
Ages, It canmot be part of the world of souls after death.,
Although it is not the primary purpose of this essay

to explicate the Rabbinic notions of the disposition of the

. soul after death, some attention must be paid to the various

doctrines bheld by the Rabbis so that the underlying aubigu~
ity of the term, World to Come way be clarified. Those who
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held that the World to Come was the New World, which followw

ed after the Messianic Age, were faced with the problem of
what digposition was made of the soul during the interim
which followed the death of the individual and ended with

the general resurrection which marked the beginning of the

6

New Woxld, There were two general solutions t0 this prow=

blem, Some of the sages held that the soul was placed in
the "Treasuxy" beneath God's Throne of Glorya

(xxii) T. B. Shabbat 152b

It was taught, R, Eliezer said! The souls of the
righteous are stored up beneath the Throne of Glory,
as it is writtent Yet the life of my Lord [Abigail

is gpeaking to David | shall be bound up in the bundle
of life, 1 Sam, 25320) bBut those of the Wicked CON-
tinue to be imprisomned, while one angel stands at one

end of the world and a second stands at the other end
and they sling their souls to each other, as it is

said, and the souls of thine enemies, he shall slin
them out, as f from the ﬁollow of a sling. (ivid.)7
(xxiii) Sifre to Numbexs, #139

R, Eliezer, the son of R, Yosi the Galilean, saidt: . . »
All the while a wman is placed in life bis soul is dew-
posited in the hand [or entrusted to the power] of his
Owner [Godl, as it is written, In His hand is the soul

of every living thing (Jog 12310

placed in the Treasury.

Others anong them thought that the soul remained in oxr neax
the grave, with the body, This is proved by stories which
tell of conversations with the sainted dead at or near their
graves.,

(xxiv) T, B, Babba Batra 58a .

R. Bana*ah used to mark out caves [ln which there were
dead bodies, so that people should not walk over them
and contract ritual umcleanness,] When he came to the
cave of Abraham, he found ELliezexr, the sexrvant of Ab-
raham standing at the entrance. He said to him, "What
is Abraham doing?" He replied, "He is sleeping in the
arms or Sarab, and she is looking at his head. He
said, "Go tell him that Banafah is standing at the
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entrance,” Abraham said to him [fo Eliezer], "Let

him come in, It is well known that there is no passion
in this world [the world of the soul after death]. He
went in, surveyed, went out,.

But whatever the case, it 1s clear that the soul after death
was pot truly alive in the way it was in life, at least in

this conception. How different is this saying attributed to
R, Yoganan b. Zakkai.

(xxv) Abot d'Rabbi Natan, version A, chapter 25
When Rabban Yohanan b, Zakkai was about to die he
lifted up his voice and wept., Hig students said to
hims "0 wmaster, O tall pillar,’llght of the worxld,
gtrong hammer, why do you cry?" He said to them:

"Am I going before a king of flesh and blood, who if
he becomes angry with me, his anger is but for This
World alone, and if he rshould imprison me, his im-
prisonment -is only for This World, and if he should
kill me, his slaying is only of This World? And whom,
moreovexr, I may appease with words, oxr bribe with
money? Behold, I am certainly going to greet the
King of Kings, the Holy One, blessed be He. If He
should become angry with me, his anger Lendures' for
This World and the World to Come. I am unable to
‘appease Him with words oxr to bribe Him with wmoney.
Moreover, there are two paths in front of me, one to
Paradise and one to Gehenna; and I know not if He will
sentence me to Gehenna, or admit me to Paradise.

It seems from this passage that R, Yohanab b, Zakkai assumed
that immediately after death he would enmter into a judge-
ment before God, and.that'if he was found worthy he.would
enter Paradise immediately;9 Here is a passage from the
Midrash which shows a similar conception,

(xxvi) Genesis Rabbah 100:7
In the Future to Come the mouth and the stomach argue
with one another. The mouth says to the stomach, All
that’I robbed and took with violence, I have given to
you," But after three days it is split open, and it
says to it [ to the mouth], "Behold what you robbed and
took with violence," as it is written, And the pitcher
is_broken at_the fountain.,(hccl, 1216)

As we have noted above,l0 the phrase Future to Come can inter=-




change with either the Days of the Messidh or the Werld to

Come, Here, of course, it can only mean that understanding
of the World to Gomé which intends the world of souls after
death, It is also quite probable that these Temnaitic pass-
ages refer to the world of souls after death,

(xxvii) Mishnah Abot 4316

R, Jacob saidt This world is like a vestibule before

the World to Come, Prepare yourself in the vestibule

80 that you may enter into the banquet bhall.

(xxviii) Tosefta Berakot 7:21 :

All conclusions of benedlct1ons in the sanctuary used

to Uinclude] "for everlasting.”" After the heretics had

taught corruptly and said that thereiis but one world,

it was oxdained"that one should say "From everlasting

to everlasting, and [thus] proclaim that This World

in comparison with the. World to Come is but a vestibule

in compazrison with & banquet hall.
The images of vestibule and banguet hall ana their immediate
juxtaposition suggest that one passes from the vestibule into
the bangquet hall with no interruption. That is to say, one
passes from This World and 1mmed1ately enters the World to
Come, if one is eligible. This state of affairs would ocour
only if it was pdssible to enter the World to Come immediate-
ly after death, which would.imply‘that this World to que is
the world of souls, and not the New World which will arise
after the general resurrection and final judgement;

This deliberate ambiguity in the meaning of the term

World to Come is employed to good effect in the discussions
foﬁnd in Sanhedrint Mishnabh, Tosefta and both Gemaras, on who
does and does not have a "portion" for the World to Come,t1
Finkel stein 12 calls our attention to a passage in the Tosefta

which seems to show awareness on the part of the ancient
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author that there were two different doctrines understood by
the phrase World to Come,

(xxix) Tosefta Sanhedrin 173:6-8 '

The generation of the flood has no portion fox the
World to Come, and will not live for the World to
Come. o » o The generation of the Tower [of Babel]
has no portion for the World to Come, and will not
l1ive for the World to Come. » » + The men of Sodom
bave no portion for the Werld to Come, and will not
live for the World to Cowme.

Here "portion for the World to Come" represents the opinion
that'fhe World 4o Come ié the wérld.of souls, immediately after
death. The phrase "will not live for the World to Come" refers
to.the resurrectioﬁ-in the New World after the general judge-
ment., Indeed, Finkelstein suggests that the phrase 0%1y»

gan  should not be translated as World to‘COme in these
passages. He states, |

Contrary to the interpretation generallx placeg on
this passage, ‘olam here does wot mean 'world, but
"eternity.® The words, le-‘olam ha-ba, can properly
be rendered only "for the future eternity.”" ~The word,
helek, therefore, does not mean a "portion," in the
senge of a-part; it means rat@er'”axistence," "being,
or "portion" in the sense of 'destiny.' . . . In later
theology, the word, f‘olam, asgumed in this phrase, as
generally, the spatial meaning of "world"; and ‘olam
ha—b%zcame to mean a world which will replace our

oWl @

4]

Since the focus of this essay is specifically on the conception
of folam ba~ba as the "world which will replace our own' there
is no need forus to empl oy Finkelstein's suggestion, It is
sufficient to recall that at least in the eaxliest sources

the phrase, World to Come, may refer to the.eternity of souls
after death. As with all doctrines of this kind ambiguity of

terminology probably led to a blending of conception in the
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minds of some., In later times the eternity of souls comes
to be called: 'jiy 12 the'Gaiden of Eden; orx Paradisegl
as in the story concerning Rabban Yohanan beh fiakkai, cited
above.
1f the phrase‘World to Come can refex both to the
New World and to the eternity of souls after death, we may
be tempted to believe that it also can refer o the Messianic
Age. We have already dealt with the one passage which seems
to state quite clearly that the Messianic Age is part of the
World to Come, and have shown that it probably resul ted
from dﬂliber&te‘alteration by a copyist, giving a conflate
reading.14lbln the Mekilta we find a passage which contrasts
the World to Come with the New World, seeming to ihply that
the World to Come is identical With the Messianic Age.,
- (xxx) Mekilta WaYassa' chapter 4 (edition Hr-R. p.169)
R, Eleazar of Modi 'im sayst¢ If you succeed in keeping
the Sabbath, the Holy One, blessed be He, will, in the
future, give you six good portionst The Land of Israel,
the World to Come, the New World, the Kingdom of the .
House of David, the priesthood and the office of Levite.
But on CIosér éxaminatibn we may seé that the World to Come
mentionéd in this passage'does not refer to Messianic Age}
since the passage also makes mention of the Kingdom of the
House of David, a phrase used.duite often to refer to the
Meggianic kiﬁgdom. | | |
Nevexrtheless, there are some who believe that the
phrase, World to Come, can refer to the Messianic Age. So
Moore writes: |

Where the gieat feast on the flesh of Leviathan and
Behemoth, or allotments of land for cultivatiom, or
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the enormous fertility of the land of Israel, and the
like, are assigned to the World to Come or to the Future,
it is clearly the national golden age (Days of the Mes-
siah) that is described, not that new order of things
that is to endure after the general resurrection.l5
But an arxgument from content is not conclusive. It may well
be that, as there were differing conceptions of the events
and conditions of the Messianic Age, s0 there were differing
conceptions of the conditions of the World to Come. Indeed,
Samuel’'s statement in T. B, Sanbedrin 99@16‘seems t0 ine
dicate that he was of the opinion that conditions like 'the
enormous fertility of the land of Israel" would not occur in
the Messianic Age, which is identical wifh This World ex-
cept in the matter of political arrangements. This would
leave the fdlfillment of the Biblical propbecies of renewal
to the World‘to.Come,‘when the fabulous banquet and the rest
of the miraculous events to which MOOEe refers would ocour.
That various.inaividua1s held differing views as to the stage
in which the various events of the eschatological scheme o0C-
curred.ia 61eam. Theﬁeis no justification for the statement
orvthe implication that they confused the identity of the
stages., There is no conclusive evidence that the Messianic
Ahge was ever equatedAwith the World to Come. Even granting.
that those who claim that some early Tannaim thought that
the Messianic Age was the final period of history17 may be
correct; we are not justified in saying that they identified
the Messianic Age with the World to Come. For these must be
precisely those who believed that the World to Come was the

world of souls after death, as Finkelstein has shown, They
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tised the same three terms: This World, the Messianic Age,
and the World to Come; as those who believed,in the three
stages were sequential in world history, and they maintained
distinctions among the terms, But their sequence was differ=-
ent, as were the distinctionso

All this is but further evidence of the extraordinary
flexibility of Rabbinic thought; a direct result of the in-
determinacy of belief so characteristic of the use of value
terms and,iheix corresponding value concepts.

v

While it is not within the scope of this essay to
xelate all the details of the various Messianic and eschat-
ological schemes found within Rabbinic thought or popular
imaginatibn of the times, yet it may be useful to discuss
those eschatological beliefs which interact with the ideas of
Torah and Halagah.l At}the very putset we must recognize that
the disagreement as to the nature of the World to Come lies
deeper than terminology. The true grounds of the disagreement
have to do with the future careers of the individual soul and
the people Israel, both}within world history and after its
eonciusion. Thus we may distinguish two basic frameworks of
messianic and eschatological speculation, as well as a number
of subtypes.

One basic framework is that of the sequence! This
World, the Messianic Age, the World to Come., Here the three
stages follow each other in time~sequence; a time seguence

* which is world=encompassing and, so to speak, objective in
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its consequences. The major protangonist is the people Isreal,

which, will collectively experience redemption,

The other basic framework is that in which the World to
Come is the world of souls after death. While the people
Israel is still an important protagonist, the career of the
individual soul is determinati&eeA The only sequence we may
trace out is that of the individual soul, which at death leaves
This World and enters the World to Come. At some time in the
fufure, with the coming. of the Messiah, the soul and the body

are re-mited in resurrection and the Messianic Age begins.

A number of basic differences between the two frame-
works emerge. In the first type resurrection takes place at
the close of the Messianic Age, as part of the transition to
the beginning of the Messianic Age, since that is the last
stage of history., In the fixst type judgement occurs after re-
éurrection, at the end of the Messianic Age. In the second
type judgement occuxrs aftex death, when the soul is brought
before God. In the first type resurrection is for the pur-
pose of judgement, so that we find the strange anomaly of
‘people being resurrected for judgement and then condemned to

oblivion.2 In the second type those who are condemned are

not resurrected, since they have already been judged. In

the first type the fate of the individual soul after death is
a matter of little consequence, it is placed under God's

Throne of Glory, oxr into the Ogar or Treasury. In the se-
cond type the career of the soul after death is the subject

of intenge interest,

There are, of course, a number of subtypes of these
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" pasic frameworks. One such is an attempt to merge the two

into a four-stage process. This is probably the explana-

tion of the passage in Mekilta WaYassa! , quoted above,

Here we round.hoth the expressions World to Come and New

World, Thus we may postulate an eschatological framework

in which the People Israel follows the sequemce: This World,
the Messianic Age, the New World; while the individual soul
passes from This World to the World to Come. When resurrection
is td take place is not clear frbm the‘passage,

Anbther area for variation is‘in the conception of
the MesSiahic Agé, as discusséd abave.4 There we noted the
contrastingvthemes of ieligio~spiritua1 redemption, and
politico-natioual salvation. In the first type of frame-
woxk, where the stages ocour sequentially in the history of
the people Israel, the Messianic Age may be purely one of
politico-national salvaxion, in which the great dreams of
a renewed and redeemed world are postponed to the World
to Come, 1t is prebahly true that thoée descriptions of the
World to Come which still seem to imply a sémblahce of physi-
cal existence belong to this suh-type of the first framework.
The reason for this is that in this conception world-renewal
is still physical. But where world-renawal is conceived as
occurlng during the Messianic Awe, the World,to Come can
become a purely spiritual existence., Indeed, sometimes it
is difficult to aScertain whether a particular statement of
spiritual existence in the World to Come refers to the

world of souls after death or to that sub-type of the first
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eschatological scheme in which world-remewal occurs in the
Messianic Age.

This serves to explain why the Messianic Age is some=
times considered as part of This World; for where politico~-
national salvation alone distinguishes the Messianic Age from

AN
the present, then the Messianic Age becomes a repetition of
the days of the Davidic monarchy; which were certainly part
of This World. On the other hand, when world~renewal is part
of the Messianic Age a drastic change is envisioned. Thus
the Messianic Age is no longex part of This World, but be=
comes part of the Fature to Come,

We must be careful to remewbexr that for various reae-
sons the Rabbis did not outline these schemes in the manner
done here. The Rabbis did not write philosophical or logical
treatises. They were concerned with practical problems and
with the spiritual needs of their co-religionists. The
only dogme in this area was belief in the resurrection of the
d.ead.5 But ag Kadushin notes,

Acceptance of the dogma does not mean that there was

no room for difference of opinion. Some hold that

only those who died in the Land of Israel will be

resurrected; others, also basing themselves on a

biblical verse, declare that those who died outside

the Land will be resurrected as well. Still another

opinion has it that the resurrection will take place

first in the Land of Israel, There are also further6

views, mainly variations on the opinions given here,
Nevertheless, it seems clear from the analysis presented above
that real differences of opinion existed in this area. These

differences developed within the overall structure of organ-

- 1lsmic coherence characteristic of Rabbinic thought, Within
their unique woxld of thought they hoped for redemption and
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deiiverance, The shape of their hope crystallized around
certain basic value~concepts and their corresponding value
terms: The Future to Come, the Messianic Age, The World to
Come.

One element which each of the frameworks contains is
the idea of the Messianic Ageo7 Before this age could come
mence, certain conditions, political, moral or religious had
to come about. Some held that the time of the Messiah's
advent was fixed. Others held that it was dependent on man's
action, Just before the Messiah's advent, severe afflictions
would come upon the world and upon Israel. DBefore the coming
of the Messiah, Elijah would come to announce him and to re-
solve certain legal disputes and uncertainties. With the
coming of the Messiah the exiles of the Jewish people would
return to Palestine, Sometime during the Messianic Age, the
war with Gog and Magog would occur. Some passages mention a
certain Messiah ben Joseph who would be slain in battle., He
is not to be identified with the Messiah ben David who does
not die,

All of the Rabbis would probably bave agreed with this
sketch in its brdad.outlines. There would have been dis-
agreement as to the pature and scope of the changes which the
advent of the Messiah‘would,bring upon the world. They also
would have disagreed as to when the resurrection was to take
place, who would be resurxected, when the judgement was to
take place, and whethexr that judgement was to be individual or

general, Among those who held to the framework of the first
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type, there would.have been disagreemtnt to the time of

world remewal; either in the Messianic Age or in the World

to Come.




Chapter 2 .

The Role of Law Within the Frameworks of The Messianic

and Eschatological Thought of the Rabbis.

1

1

Any investigation of Rabbinic thought must begin with
a realization of the centrality of the concept of Torahol As

Moore writess

The comprehensive name for the divine revelation,
written and oral, in which the Jews possessed the
sole standard and norm of their religion is Torah,

It is a source of manifold misconceptions that the
word is customarily translated 'Law,’' though it is
not easy t0o suggest any one Engl%sh word by which

it would be better rendered. 'Law' must, however, not
be understood in the restricted sense of legislation,
but musgt be taken to include the whole of revelation
-« all that God has made known of his nature, character,
and purpose, and of what he would have man be and do.
The prophets call their own utterances 'Torah'; and
the FPsalms deserved the name as well, To the ume-
written law the religious and woral teachings of the
Haggadah belong no less than the juristically formu-
lated rules of the Halakah, In a word, Torah in one
agpect is the vehicle, in anothexr and deeper view it
is the whole content of revelation.2

Understood in its broadest sense, Torah was conceived of as
part of the basic gtructure of the world, in that the Toxah
sexrved as God's blueprint for the Creation@3 The Torah thus
preceded the world in existence,4'amdAthe world was created
for ite sake,5 The Torah was & basic unity. It could not

contradict itself, In all its aspects it was given to Moses

at Mount Sinai, so completely that "even what an attentive
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student would ask his teacher" was revealed by God to Moses
6

at Mt, Sinai.
This last comment is of particular interest to us
because it intiwmates that the Rabbis were well aware of the
fact that the Oral Torah, in particular, had undergone devel-
opment from generation to generation; Indeed, a cloge anayl-
sis of the saying6 will reveal its polemic character, for it

is part of a passage in which the Oral Torah is defTended as

equally Divine in oxigin as the Written Torah, but destinctive-

1y Jewish; the Scriptures by that time having become familiar
to the Gentile world as well. The statement that "even what
an attentive student would ask his teachexr" was reéealed to
Moses at Sinai" is an attempt to extend_thé claim of Divine
origin to coveé teachings previously unknown; which thus are
not merely implicit in the Torah, but were given explicitly
at Sinai, and only discovered amew by the "attentive student"”
and "his teacher." Further evidence of the awareness on the
paxtvof the Rahbié of development of the Oral Toxah may be
found in the statement of R. Aha that "things which were not
revealed to Moses were revealed to R. Akiba."? We must be
careful not to push the implications of this'saying too far,
1t does not mean that a new Torah was revealed to Akiba,
rather new explanations of the old Torah; which, since they
are interpretations, exist implicitly in it.

Thus the "doctrine of the immutability of the Torah"S
or the idea of thé "perpetuity of the Law"? is not as simplé

L

as might first appear. I particular, when viewed from the
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standpoint of the various commandments, it was clear to the
Rabbis, no less than ourselves, thétvchanges had occurred.
Thus seven7(or thirty ) commandments were given to Noah (or to
Adam)lo but gix hundred thirteen to Israel on Mount Sinaiollr
The laws of sacrifice had practical importance at the time fhe
Temple was standing. Some of the Rabbis lived in the gener=
ation in which those laws became theoretical; for with the
destruction of the Temple sacrifices could no longer be offer-
ed. Indeed, it is clear that some men perform few of the
commandments, while others perform many. In a phrase, it is
not the Torah which éhanges, put wan's relationship to 1,12
This relationship depended on many thingss on a man's legal
gtatus, for the laws which applied to a priest did not apply

t0 a non-priest; on his location, for laws relating to walled
cities did not apply to wm=-walled towns; on the circumstances

of the times, for a generation which lived when Israel had no
king could not fulfill the laws relating to the king's person
and activities, We should not be surprised then to discover
that as the situation of Israel was fo change in the Messianic
Age and the World to Come, so would Israel's relationship to

the Torah., In particular we will discover that various rabbis
thought that some of the commandments would be modified, orx
would no longer apply in the Future to Come. As in any ine-
vestigation in the‘area of rabbinic eschatology, we must attempt
to identify the particular scheme of eschatology employed in

each statement as well as the stage within that scheme to:

which the statement applies,.
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Before we come to a discussion of the particular mod-
ifications in the practice of the Law which the advent of the -
Messianic Age or the World to Come might bring, we must dig=-
cuss the relationship between that advent and Torah as it
is practiced in Thisg World. For example, there are a number
of statements which intimate that non-performance of parti-
cular commandments exclude an individual frowm participation
in the World to Come, There are also statements which seem
to intimate that performance of particular laws guarantee
individuwal participation. In addition, there are a number of
gtatements which intimate that performance or non-performance
of the Law, or particular commandments within it, affect the
coming of the Messiah, Indeed, the process of the advent of
the Messiah is itself related to Law in a numbexr of ways.
Finally, we shall deal with a number of passages which seem
to indicate that at some time during the eschatological pro-
cess the commandments would lose their obligatory force, ox

that a new Torah would be given.

IX

As noted abovel there appears in the Mishnah, Tosefta

and both Gemaras of the tractate Sanhedrin an extended dis-
cussion of who does and does not merit a "portion" in the
World to Come. Bearing in mind the basic ambiguity contained
in the phrase ®an  oYIyn » Which can either refer
to existence in the world of souls after death or resurrected

life in the New World which follows the general judgement2, we
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still must conclude that a discussion of these passages belongs
within the scope of our essay; since some, at least, umder-
stood thewm in an eschatological sense from the time of their
composition, At the outset, our Mishnab is very reassuring:;
for it states "All Israel have a share in the World to

Come."3  Almost immediately however, the exceptions start.

(i) Mishnah Sanhedrin 103l v
All Israelites have a share in the World to Come, as
it is said, Your people shall be completely righteous,
they shall inberit the lLand forevexr; the Emaneﬁ of My
Taniing, the work. of Ny hands that I may be ZlOTiZied.
iIsa. 60:21J And these are they who have no share in
the World to Come: he that says that there is no re-
surrection of the dead [‘derivable] from the Torah, and
Ihe that says| the Torah is not from Heaven, and an
Ipicurean. Rabbi Akiba says: Also he that reads
heretical books, or that utters a charm over a wound

and says, All the diseases 1 ?ut upon the Eeyptiangs
I will not put upeon you, toxr I am the Loxd your bealer.

e s

(Ex. 15:2 Abba Saul seys: Also he who pronounces the
{Divine] name with its Lproper] letters.4

The reasons why the perxformance of the specified actions would
deprive one of his share in the World to Come is not immediately
evident, TFinkelstein contends that
o » o the persons mentioned . » » as having forfeited
future life symbolize transgressions especially rame-
pant and dangerous in the Hellenistic period.5
He also notes that the phrase 1IN0 10 "derivable from the

Torah" was not part of the Mishnah oxiginally.6 Kadushin7

relatés this clause t0o a Baraita quoted in the Talmudic dis=-
cussion of this passage,8 to the effect that God deals with
wan "measure for measure', Having denied the resurrection of
the &aad, one will not sﬁare in that resurrection,

It is more likely, however, that the trio of scoffers

are disqualified because they tended to undermine some of the
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basic doctrines upon which Pharisaic Judaism was built. The
idea of resurrection, here made into a kind of a dogma, is basic
to the Pharisaic conception of reward and punishment. As we
have seen above, the purpose of the resurrection, at least
in that scheme which placed it at the close of the Messianic
Age, was for the purpose of judgemenit., Thus the person who
denies the resurrection is equivalent to he who states that
there is no judgement and there is'no,Judge;g that man is not
accountable for his actions. That man is accountable for his
actions is one of the bagic ideas of Pharisaic Judaism,

The seriousness of the "Epicurean's" offence is de-

L ¢

mongtrated by the discussion of the Mishnah in the Gemara of

10

the Babylonian Talmud. Bagically three different de-

finitions of the "Epicurean" are offeredt (1)} a person who
insults a scholar'or acts fémiliarly toward a scholar, (2)

a person who insults his neighbor in a scholar's presence, and
(3) a person who takes credit for what another scholar has
done, In a certain sense these are summarized in a saying
attributed to the family of “"Benjamin the doctor." They

sald "Of what use are the Raﬁbis to us? They havé never per-

w10 In other

T

mif\eé us the raven, nor forbidden us tﬁe dove.,
worgs, the Rabbis have no authority, and thus they are mere
parasites. Indeed, the other three definitions also describe
actions which either express the idea that the scholar has

no authority and no special status, for he can be insulted
without consequence or can be dragged into an ordinary argu-

ment like any other wan; or they directly comtribute to the

- disruption of that authority, which was based on the in- !
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dividﬁal_lea&ning of each scholar, by taking partial credit
for what another had taught, But the entire Pharisaic
tradition is based on the Rabbis® claim that they aione
passééSeﬂ.the authoritative tradition of scriptural inter-
pretatiOnell

Finally, to deny the Divine origin of Torah would be
to deny the very bagis of Judaism as revealed religion.
Implicit in this denial is a denial of reward and punishment

and of the authority of the scholars. For if the Torab is not

from Heaven, the commandmenis contained therein are Divine in

origin. If they are not Divine in origin, then God will not
judge men in accordance with their fulfillment of the command-
ments., If men are not judged according to their fulfillment
of the commandmaﬁts, then there is no gsecure basis for reward
or punishment, If the Torah is not from Heaven, then there is
no authoritative tradition of scriptural interpretation, and
thus no authoxity for the scholars. To deny the Bivine origin
of Torah is equivalent, for the Rabbis, to denying that there
are any certain standards of conduct, . To deny the Divine
origin of the Torah is thus to sanction the flouting of its
commandments. In this sense we may say Tthat our Mishnah denies
entrance into the World to Come to those who lay an intellect-
ual basis for the breaking of all Divine Law, by denying its
Divine origin, |

A clear statement that the breaking of certain laws
disqualifies an individual for life in the World to Come is

this,
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(ii) Mishnah Abot F:ll

‘R Bleazar of Modifim said: He who profanes the
Hallowed Things and dgpises the set feasts and puts
his fellow to shame in public, and wakes void the
covenant of Abraham our father, and disclozses mean-
ings in the Torah which are not according to the
Halakah, even though bhe possesses [knowledge of thel
Torah and good works, he has no share in the World
to Come,.l12

Here wo notice that the offences are both ethical and ritual,
A great number of statements, citing various transgressionsg
could be added to this one.l3
If some transgressions disqualify a man for the life

in the Woxld to Come, there are also statements to the effect
that the performance of particular commandments assure a man
of his place therin,

(iii) T. B. Sanhedrin 92a

R. Sheshet saidt Everyone who teaches Torah in This

World will merit to teach it in the World to Come, as

v it is said, He who waterb shall himself he watered.lq
(Prov. 11325}

(iv) T. B. Berakot 4b

The Master said: Let him recite the Shema and say the

Tefilah. This agrees with R, Yobhanan, for R. Yobhanan
saidt Who is a son of Pviza eliéible forl? the World to

Come? He who joins the Ge'ullabh to the Tefilah of
evening.

Here too, a greal number of similar statements could be ad=

duced, Of such statements Cohen declares:
It must“be'obvious that in these utterances we cammot
have a dogmatic verdict on the eternal fate of the
persons concerned. They are nothing more than a hy- .
berbolical expression of approval or disapproval. More ,
importance must, however, be attached to this extract? !
(He then quotes Mishnah Sanbedrin 1031).15

Indeed, it does seem as if most of the statements which relate

who does and does not have a share in the World to Come are
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homiletical conceits., But Mishnah Sanhedrin 10:1 has a dif=-
foerent force, perhaps because the offenses cited would tend
to uproot the very basig of Pharisaic Judaism., Indeed,
Finkelstein ﬁould.hold'that the clauses of that Mishnah which
begin with the phxase,‘"And;these are they who have no share
in the World to Come', ére not really exceptions to the gen-
eral rule that "All Israelites have a share in the World to
Come," He states!

éhe statement L"All Israel, etc.] bas a further impli-

cation, which te its authors had preeminent signifi-

cance, namely, that those who sinned so greatly as to

be denied a share in the future life also forxrfeited

the name of Israelite.l6
Such a view is ¢onsistent with the view of R, Eliezer reported
in Tosefta Sanhedrin 1%:2, to the effect that Gentiles have
no share in the World to Come.

In summary, we may say that the basic paassage in Mish-
nah Sanhedrin 10tL intends to exclude from the Woxld to Come
those who held beliefs which would undermine some of the
basic principles of Pharisaic Judaism; especially the Divine,
dnd hence obligatory, character of the Torah and its laws, the
authoritative character of the Rabbinical interpretation of
those laws, and the principle that men would be judged by God
on the quality of their performance of these laﬁs, Later
ages, misunderstanding the intent of the authors of the pas-
sage; added other transgressions to the list, Also, corres~
ponding to the transgression which would deny a man fulure

life a number of commandments or good deeds were conceived of

as assuring future life. We may doubt whether these later ut~
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terances were meant in full seriousness.

1x
Somewhat akin to these stafements-concerning actions
which qualify or disqualify an individual for participation
in the World to Come, are those statements which relate the
performance of certain actions to the advent of the.Megsiahc

(v) 7. J. Tafanit 1:1, 64a

Re Aha sgaild in the name of R, Tanhum b, R, Hiyyas If
Israel would make repentance lonly! one day, immedw
iately the son of Davie {vizt: the Messiah "} would come
e o « o Roe Loewl saids If Israel would observe one
Sabbath according to its ordinance, immediamely the
goen of David would come@

3

(vi) T. B. Shabbat 118b
R, Yohanan said in the name of R. Simeon B, Yohai!

If Israel were to observe two Sabbaths according to
thelr Halakah, immediately they would be redeemed.
These statements must be taken within the context of the ex-
tensive debate on the date of the Messiah's advent in which

the Rabbis engagedal We may distinguish a number of basic
opinions on this subject, ¥For some sages, the date of the
Messiab's advent was fixed and known, or discoverable., Thus
these statements from T, B, Sanhedrin 97bs "The world shall
2 ?

exist not less than eighty five jubilees, and in the last

"and "In it (a scroll

Jubilee the son of David will come!
found in the Roman archives) is.statéd tha£ four thousand,
two hundred and ninety one years after the creation the world
will be orphaﬂed,"3 Another opinion was that one should not
attémpt to calculéte the coming of the Messiah,

(vii) T. B, Saphedrin 97b

R. Samuel b, Nabhmani said in the name of R, Yohanant
Blagted be the bones of those who calculate the end.4
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For they would say that since the ordained time has
arrived and he has not come, he will never come,
But [we should] wait for him,

Still another opinion was that the advent of the Messiah was
dependent on the conduct of Israel. Thus

(viii) T, B. Sanhedrin 97b

Rab saids All the predestined dates of the ends have
gone by, and now the matter only depends on repentance
and good deeds.

But others held that Israel would bhe redeemed-whatevex their
actions, Thie is the view of R. Joshua.

(1x) T. J. Ta ‘anit 63d

R Liezer sayst! If Israel does not make repentance
they will never be redeemed . » » » Re Joshua said

to him: Really, if Israel stays as it is, and does
not make repentance theywill never be redeemed! .5

R, Bliezer said to bims The Holy One Blessed Be He
will raise up over them a king as hard as Haman, and
immediately they will make repentance and be redeemed,

In a sense, this is the position of R, Eliezer as well, for
he holds that although redemption is dependent on repen-
tance, the Jews will make repentance, willingly or wmwille
ingly.

- Thus the statements quoted above, that the correct
observance of one or two Sabbaths would bring the advent of
the Messiah, belong to that stream of Rabbinic thought which
held that the historic process is dependent'on the conduct
of Isresel, We m@y doubt that they were meant in a dogmatic
fashion, Instead the underlying idea seems to be that Israel
must demonstrate its desire for the Messianic advent in some

fashion, The two examples given are the performance of re=

pentance and the observance of the Sabbath. It is clear that

the performance of repentance is linked with the idea that .
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6 The

Israel was exiled because of the sins ?it-committedo
performance of repentance would be an indication to God that
Israel truly had recognized its guilt, and desired to re-
establish in its completeness its uniqué relationship to

God, and thus to perform all of God's commandments, which it
capnot do during this time of exile, Such a desire may also
be indicated by a conscientious observance of the commandments
which it is still in Israel's power to perform; the Sabbath,
for example,

Whatever the date of the Messiah's advent, and whether
or not it depended on the conduct of Israel, some scholars
were of the opinion that close to that advent one would be
able to discern "signs of the times." Thus we have a goodly

[ ! ¢

number of sayings which commence with the words "The son of

L]

David will not come wmtil . . ~"7 These statements are related
to the time of the advent, and also to the concept of the Birth-
Pangs of the Messiah, since mosgt of the signs to be looked
for are signs of misfortume, Thus we bhave this statement?
(x) T, B, Sanhedrin 98a
R. Yohanan said: If you see a generation which continually
dwindles, wait for him , o » » If you see a generation
upon which troubles come like a river, wait for him,
R. Yohanan said: The son of David will come only in a
generation wholly meritorious or wholly culpable,
The meaning of this latter saying is not completely clear. The
terminology is partially legal, for the woxd aron 4 cul=

8 as meaning guilty of

pable, is often used in a legal sense,
transgfessing a commandment., The word swar » meritorious,

also has a legal usuage in the meaning of not guilty.g But it
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algo means worthy or deserving in a general sense. I%
geems most likely that the passage is related to the dis-
cussion between R. Eliezer and R, Joshua in T. J. Taf anit
6%, mentioned above. That is, the generation in which the
Megsiah will come must demonstrate that it desires the Mes-

gianic advent. It can do this, of course, by leading exewp-

lary lives and observing every commandment, It can also do

thisg this by being g0 wicked that God will subject it to &
cruel king, and so turn it %o repentance. Whatever the case,

it seems clear that this statement too is not meant in a dog-

matic wmanner.
There are a number of statements to the effect that

certain actions can delay the coming of the Messiah. Thus we

have this Baraitas

(xi) T.B. Sanbedrin 97a,
The Tanna debe Eliyyahu taughts: The world will exist

gix thousand years: Two thousand years chaos, two

thousand years Torah, two thousand years the days of
the Messiahj; but since our sins have become numMerous
gome of them [the days of the Messiah ]| have already

passed.

That is, the Messiah should have come by now, but our sins have

delayed him. In soume passages particular sins are mentioned.

(xii) T. B. Niddab 13b
OQur Rabbis have taught? Proselytes and those that play

with children delay the Messiah, The statementd about
proselytes agrees with the view of R, Helbo for R. Helbo
saids Proselytes are as hard for Israel as a SOXe. But
what does 'those who play with children" mean? « « o o
The meaning rather iss Those who marry minor girls who
are not capable of bearing children, for R. Yosi saids
The son of David will not come umtil all the souls in

the "Guf" have been expended.

This is a very difficult passage to understand, but Klausner
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has shown a great deal of insight in his treatmentoll He
relates the statement about the souls in the "Guf" to a
passage“in Leviticus Rabbah 1531, which says %hat'the Messiah
will not -come until all the souls which God intended to create
had been expended. Thus the "Guf" is a Divine treasury of
souls which have not yet been“baxn, just as the "0Ozar" is the
Divine treasury of souls aftexr death, awaiting the time of
resurrectionalg At any event, in a version of our Niddah
Baraita in Kallah Rabbati, chapter 2, we find a statement
that "Proselytes and those who emit semen without purpose
delay the Messiah," In this view, the time of the messianic
advent is quantitatively dependent on Israel's actions, and
not qualitatively dependent.

As to the statement that proselytes delay the coming
of the Messiah, ¥Klausner contends that is because ' they do
not meticulously observe the ceremonial laws.."l3 ﬁe offers
proof from this Tannaitic passage. '

(xxx) T. B, “Abodah Zarah 3b

1t is taught in a Baraitat R Yosi sayst In the Future
to Come Gentiles will come and make themselves prose-
lytes » . . and they will put phylacteries on their
heads and on their arms, fringes on their garments,

and o mezuzah on their doorposts. When they see the
war of Gog and Magog, he [ the proselyte] will say to

ke

them [Gog and Magog ] "Why have you come here? They

will say to him Against the Loxrd and His Megsiah (Ps. \
212} , » o And each one of them [the proselytes]} will
tear off his [ritual object of j commandwent and go

away . ‘

Klausner commentss

The distrust which the Tannaim felt for the Gentiles.
who became proselytes and then found it haxrd to stand
the test and keep the ceremonial laws 1ike the Jews

could bardly be shown more clearly then in this post-
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Hadrianic Baraitha.ld
While it is not absolutely certain that the statements con-
cerning proselytes who delay the Messiah's advent are related
to those which criticize them for lax performance of the
ceremonial laws, the explanation is consistent with other
statements about the Messiah's advent, and is probably to be
understood in their light.

Thus we have seen that some Rabbis held that the per-
formance or lack of performance of certain commandments,
either by all of Israel or by certain segments of it, could
cause or prevent the advent of the Messiah, or bagten or de=~
lay his coming. In addition some felt that the time of the
advent would be marked either by greal conscientiousness in

observance or by total unconcern for the Law.

v
As the time of the advent of the Messiah comes closer
signs 6f the impending event begin to appear. These sigﬁs of
the times are conceived in terms of the dissolution of the
various bases of life in organized sooiety,

(xiii) T. B. Sanbedrin 97a .

1t has been taught: R, Nehorai said: In the generation
when the son of David comes, youmg men will insult the
0old, and old men will stand before the young Eﬁo rendex
honor to them|; daughters will provoke their mothers, and
daughters~in~law will provoke their mothers-in-law. The
face of the generation will be like the face ?f a dog,
and a son will nevexr be abashed in his father s presence,
It has been taught: R, Nehemiah said: In the generation
when the son of David comes, impudence will increase,
esteem be corrupied, the vine will give its fruit, but
wine will be costly, the kingdom will be turned to :
heresy and there will be no rebuke.
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The conditions pictured here intimate that the entire social
order will be in the process of breakdown, In the ancient

world, as is well kmown, the basis of this social order was

the deference paid by the younger generations to the older.

Lack of such esteem would signify the impending collapse of
the gocial order. Further troubles aré indicated by the
vine yielding its fruit, but the wine being costly. ZEither
everyone is drinking too much or the processes of distribu-
tion of commodities have broken down,

The upheavals of the time are known by the phrase
“Ihe Birth~Pangs of the Messiah." It is of importance to
note that during the Birth-Pangs the Messiah has not yet
arrived. Quite characteristic are the repeated themes of the
scarcity of scholars and the consequent forgetting of the
Torah,

(xiv) T. B, Sanhedrim 97a
He said to him¢ Thus did R. Yohanan say: In the
generation when the son of David comes, scholars will
he few in number; and as for the rest [of the popu-
lation] their eyes will fail because of sorrow and
grief, Many troubles and evil decrees will come
forward afresh, so that while the first is still
decreed, the next bastens to come. Our Rabbis
taught: In the seven year cycle in which the son
of David will come « in the first year this verse
will be fulfilled:! And I will cause it to rain upon
one city, but on another city 1 will cause i it not to
Tain. (AmOSs 4:7); in the second, the arrows 0f DUNZET
- will be sent forth; in the third, a great famine, in
which men and women and children, pious and religious
men will die, and the Torah will be forgotten by its
gstudents; in the fouxth, plenty and no plenty; in the
fifth, great plenty ~ eating, drinking and rejoicing,
and the Torabh will return to its students; in the sixth,
\Heavenly] sounds; in the seventh, wars; and at the
close of the seventh the son of David will come.
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This passage is also of interest because of variant readings
in several parallel versions. Of particular interest is the
version in Song of Songs Rabbah on 2:17%, #4 where the phrase
in the Sanhedrin version "and the Torah will return to its
students" is replaced by %he phrase ATITRY NATIND AYIN0
,5RﬁW’5 ne nnn ; which can conceivably be trans-
lated as "and the Torah shall return to its new form and be

L3

made anew for Israel”. This would seem to imply that a new

@

Torah was to be given in the years before the advent of the

1

Messiah. B&t, in fact there is no reason to understand the

phrase in this way. The word wiTn means not only "renovation" ;

2

burt also."restoratiqn," as it 1s used in T. J. Ta“ani% 65¢ .2
The verb " winnny geneéally means "to remew'. Thus the phrase
is probably to be rendered as Mand the Torah will return to its
reétoration and be renewed.forulsraele" This rendering would
not imply any new Torah that might be éiven, but would signify
that man'S‘relationship to the old Torah wag to be renewed.
Besides, it would be quite ddd to find a new Torah given in
This World, and the seven year cycle which ends with the coming
of the Messiah is still'part of This Wor1d. So it is pro-
bably best to ﬁndexstand the paﬁsagé in Song of Songs Rabbah
as a minor variant of the passage in Sanhedrin, with no
essential difference in meaning. .

If the years before the coming of the Messiah were to
see acute social disorder, the forgetting of Torah and the

diminishing of scholars it is no wonder that some sages re-

marked "Let him ‘&he MﬁsSiaﬁé&come, but let me not see him,">
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But as we might imagine, there is a remedy for the evils of
the Birth-Pangs.

(xv)} T. B. Sanbhedrin 98b

But it has been taught: R. Eleazar's students asked
him: What should a man do to escape the Birth-Pangs

of Messiah? Let him engage in Torah and in benevolence.

So study of the Law prevents the forgetting of the Law,

v .

Shortly before the advent of the Messiah, the prcphet'
Elijah would appear. Among his functions would be the clarif-
ication of doubtful matters within the Law.l Lven a super-
ficial reading of the Talmud will serve to indicate Jjust how
many doubtful or disputed matiers there were. Since the Rabbis
were of the opinion that the Birth~Pangs would be character=
ized by a:forgetting of the Law, the need for clarification,
which is fairly great now, would become even more pressing,

Thus we find several versions of this Baraita.

(xvi) T. B. Shabbat 138b

Our Rabbis taught: When our Rabbis entered the vinew
yard in Yabneh, they said: In the future the Torah
will be forgotten in Israel, as it is said, Behold,
the days are coming, says the Lord God, when I will
send o famine in the land; not a famine for bread, Or
thirst foxr water, but of hearing the words of the Loxd.
and it 1s written, And they shall wander from sea 10
sea, and from the north to east; they shall wander 1o
and fro to seek the word of the Lord, and shall not
find it., (Amos S:ll-12) I[he word of the Loxd, tbis is

Halakah [a final decision om disputed rules of conducﬁj,
The_word of the Lord, this is The End" [the time of
the Messiah's advent’], The word of the-.Loxrd, this is |

prophecy. )

In the partial parallel in Tosefta ?Eduyot 131 the phrase

"the Torah will be forgottem in Israel" is replaced by a

?

statement that "In the future there will be a time when a
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man will seek a E?axticulaﬁ} word of the words of the Torah

or of the words of the Scribes, and not find it." In addi-
tion, the interpretation of "The woxd of the Lord" as re-
ferring to a Halakeh, is xepiaced by this phrasez'"That there
will not be one word of the words of the Torah whiéh will re-
4semblevits fellow," Taken by itself this would be puzzling,
but in context it is,quite clear, for the passage continues
with the first of a series of decigions in cases which had been
disputed, Of particular interest is the fact that in both
versions there is an interpretation of "The word of the Loxd",
which is not to be found, as refexiing %o the time of the '
Messiah's advent., Xven on the opinion of R, Simeon B, Yohai,
reported a few lines below the Shabbat version of the Baraita,
that the Torah would never be forgotten in Israel, the verses
from Amos mean that "They will not find a clear Halakah or a

L

clear Mishuah in any place,’ that legal controversy would in-
crease and many rulings wouié be in doubt. The kind of diffi-
culty which was anticipated is well illustrated by the Amoralic ‘
discussion which follows the Shabbat Baraita., There it is |
stated that "In the future a woman will take a loaf of terumah
and go arouné to the synagogues and academies to find out
whether it i8& clean or unclean, and none will know whether it

is clean or unclean." Thus whether the future difficulties will
be due to the forget%ing of Torah or to the multiplication of

legal controversy and the resultant doubt of the correct rulings

in particular cases, it is clear that there would be con-
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siderable confusion as to the correct course of action in
particular circumstances,

Blijah's role would be to end this confusion and to
clea:iy declare the correct Halakah. So, in a discussion of
why the b1essing before.partaking of wine is different than
the blessiﬁg said before the eaﬁiﬁg'of fruif 6fAtrees,vthe
question.arises if wine may be thé ﬁasis of a ﬁeal; in which
case grace should.be sald‘after dxinking it. Thé answer is
given that the questlon is theoretical, peoyie do not make
wine the basis of theix mealsa But one questioner persists?

%uppoae a man makes it the basis of hls meal , What then?"
The answex 1s, when mligah comes he will tell us, Untll than
the quest10n.w111 probably remain theoretical 2

Elijah 8 role would be broader than the answerln of
theoretical questions., He would decide in cases of documents
of unknown meanlng ox 1mportan093 in cases of aisputed Pro=
perty ownexsh1p,4‘ or the dlsposit1on of pxoyarty whose

5. Thus Elijah woulﬁ also render de-

GWnexshlp is unknown.
0131ons in which the law of the case was cleax, but the facts
were not.‘ Ellaah could be presumed to know the facts because
of hlS prophetic gifts or because of his heavenly activ1ty
zafter hlS ascentoé
o AmonGr the wost important of aliaah s legal activ-

>1tles would be the clarificatton of rulings of ritual pur -

| ity. Thus we have the statement, How can we burn even that
‘which is doubtful together with that which is unclean? Per-

haps Elijah will come and declare it clean,"T He would also

H
¢ i
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decide guestions of family purity.S But there wexe those
who disputed this, and claimed that Elijah's functions would
be quite different.

(xvii) Mishnah ‘muyot 817

R. Joshua said: I have received as a tradition from
Rabban Yohanan b, Zakkai, who heard from his teacher,
and his teacher from his teacher, as a Halakah given to
Moses from Sinai, that flijah will not come to declare
unclean ox clean, to remove afar or to bring nigh, but
to remove afar those [families] that were brought nigh
by violence and to bring nigh those [ families.] that were
removed afaxr by V101ence. The family of Ben Zerefa was
in the land beyond Jordan and Ben Zion removed it afar
by force. And yet another | family’| was there and

Ben Zion brought it nigh by force., The like of these
Elijah will come to declare unclean ox clean, to re-
move afar or to bring nigh., R. Judah says: To bring
nigh but not to remove afar. R, Simeon says: To bring
agreement where there is matter for dispute, And the
Sages say! Neither to remove afar, nor to bring nigh,
but to make peace in the world, as it is written, Be-
hold I will send you Elijah the propbet . . . and he
shall turn the heart of the fathers to the children and
the heart of the children o their fathers, (Mal. 51958)7

Commenting oun this paséage, Klausner says:?
Elijah will come to bring back fto their people all
those who have been wmngfully excluded from the Jewish
communlty s o o3 Or t0 expel those actually wnfit . . .
or to bring agreement where there is matter for dis-
pute” . . ., or even . . . to make peace in the world
in general.l0 ,
Nowhere is it mentioned that Llijah will abrogate the Law,
or give a new Law, or even annul parts of the already ex-
isting Law, His role is that of judge, not legislator, for
his sole legal task is to decide doubtful and disputed cases,.
This conception of Elijah's activity is related to the
Rabbinic discussion of the precounditions for the Messiah's
coming, for Elijah helps to create those conditions. The

disagreement concerning the scope of Elijah's activity is

7




partially based on a disagreement as to those preconditions. .

VI

There are a nuwber of passages which suggest that

the Law will play the same role in the Messianic Age as it

doestin This World, Thus Moore wyites!

Inasmuch as the days of the Messiah are the reli-
gious as well as the political consummation of the
national history, and, however idealized, belong to
the world we live in, it is natural that the law
should not only be in force in the Messianic Age,
but should be better studied and better observed
than ever before; and this was indubitably the
common belief.l

Thus it is not surprising to note statements to the effect
that the priesthood, the Temple, the altar and the sacrifi-
ces, among other things, will endure "forever and ever and

ever".® Hope for restoration of the Temple and its sacrifi-

14

cial system is mentioned over and over again in the liturgy,

‘Torming en essential part of the Amidah, Judaism's basic

prayeraz If the Law is to be practiced in the Messianic Age,
there must be schools toteach it. But since the population of
Palestine would increase, due to the return of the Exiles,
the resources of the educational system would be strained.

natural solution would be to transport the schools from where

they were no longer required, in the lands in which the
Exiles had formerly lived, to Palestine..
(xviii)} T. B. Megillah 2%9a
R. Eleazar ha-Kappar says: The synagogues and
academies of Babylon will in the future be planted
in the land of Israel.

Indeed, in the most highly spiritual conceptions of the
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Mesgiah he appears as a teacher of Torah - not to Israel,

for they have no need of his teaching, but to the Gentiles,
4

who will receive thirty commandments from his hand, This

but confirms the impression one gathers from their own

. literature that the Rabbis did not think that the advent of
the Messiah would abrogate the Law, or that he would bring a
new Law,

In the light of this understanding we shouid Pro=-
cede to the consjderation of cextain passages which seem to
suggest that the Law would not be in effect during the Mes-
sianic Age. Here is one which we have taken up for other
purposesoﬁ

. (xi) T. B. Sanhedrin 97a
The Tanna debe Eliyyabu taught: The world will exist
six thousand years: 7Iwo thousand years chaos, two -
thousand years Torah, two thousand years the days of
the Messiabh; bhut qince our sins -have become numerous

some of them {the days of the Messiah’] have already
passed,

At first glance this passage appears to imply that with the
advent of'the Megsiah the reign of Torah would cease, This

is what Baeck seems. to conclude.6' Davies discussion is bal-

7 preedman writes: "This does not

¢

mean that the Torah should cease thereafter, but is mentioned

n&

¥

anced, but noncommittal.
merély to distinguish it from the next era. Now, it is
possible to infex from this passage that we are already living
in the Messianic Age; certainly in the time allotted for it,
But we should not then éonclude that Torah is not now in
effect., Indeed, the delay in the Méssianic advent is caused

Precisely by our nonfulfillment of the commandments. ("since
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our sins have become numerous some of them have already
passed.") If one were to hold that the Torah will not be

in effeét in the Messianic Age, then this passage would have
to be interpxeteﬁ to mean that one should cease transgress=
ing the laws of the Torah how, in order to bring on the time
when those laws would be abrogated. Certainly this would be
an odd position, It is more likely th@t.we should interpret

this passage in accordence with Freedman's view that "chaos",

L} v

"forah", and "days of the Messiah" are to be understood as

¥ * T ®

convenient labels fox the various world-eras, and that the
coming of the Messiah will not mean the disappearance of
Torah.

Another passagé which has sometimes been interpreted
to mean that the laws of the Torah will be abrogated in the
Mesgianic Age is this!

(xix)} T. B, Shabbat 151b

It is taughtt: R. Simeon b, Eleazar saids? Perform
while you can find and it is found for you and it is
still in your power, and so Solomon said in his wis-
dom: And remember your Creator in the days of youx
youth, while the evil days have not yet come (Lccl, 12:1)
- these are the days of old age, nor have the days
arrived in which you will say "I have no pleasure in’
them, (ibid.) - these are the.days of the Messiah, in
which+there is neither merit nor guilt.l0 He disagrees
with Samuel, for Samuel said: There is no difference
between This World and the Messianic Age except sub-
jugation to the [foreign] kingdoms [in This World] ,
for it 1s said: For the poor shall not cease out of
the land. (beut. 15:11)

Astonishingly, Klausner stafest

The meaning of this is, of course, that the Law and
the ceremonial regulations will no longer be in force
.in the Messianic Age.ll

He also attempis to relate this statement to those which assert
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that, during the Birth-Pangs of the Messiah, the'Torah will

be forgotten orx neglemted.lg

This is impossible, for the
paésage under consideration specifically mentions the Mesw
sianic Age,}and the Birth-Pangs are part of This World, not
the Megsgianic Age. In a parallel passage in fBcoclesiastes
Rabbah (on 12:1) two explanations of the phrase "hor have

' are offered. One, given in the

the days arrived, etc.'
name of R, Joshua b. Lévi of Siknin, refers the phrase to the
time of the "troubles," which means either the troubles which
are premcondﬁtions for‘ﬁhe Messianic advent or the Birthw
Pangs themselves, The other interpretation, in the name of
R. Hiyya b. R. Nehemiah, refers to the phrase to the Mes-
gsianic Age, "in which there is neither merit nor guilt."
Since the Meésiauic Ahge is clearly distinguished from tﬁe
time of "troubles" Klausner cannot be correct in equating
them, » a

Davies' treatment of the passage is judiciouws and

deserves quotation.

The meaning of R, Simeon b, Eleazar's dictum is ,
difficult., Bounsirven would seem to take the words

to mean that in the Messianic Age the capacity to !
gsin is obliterated, . « « It seems to us that thexe
are two possibilities ag to the interpretation of
the phrase {no merit and no guilt] ., . . First, the
meaning may be that in the Messianic Age the Torah
will be so fully obeyed that there will be wno guilt,
and so spontaneously or easily fulfilled that there
will be no merit, . . « The second meaning is the
one that seems to us perhaps the most satisfying,
namely, that the Torah no longer holds in the Mesw
sianic Age, so that quesgtions of reward for obsexr=-
ving it and guilt or punishment for refusing to do
50 do not arise.,l3

These interpretations are indeed possible, but a
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'fourth interpretation séems more likely and wmost satis-
fying, and that-is the‘one implied by the Amoraic statement
-at the close of our passage. It-is an old friend, of course,
but here we.haﬁe it in a more COmplete version. Let us.
staxrt from the verée in'Deuteronomy, "Fox fhe poor shall not
ceasé out of the land,” Samuel takes‘thia verse to apply to
the Messianic Age, as éell as This World. Thus he holds
that poverty will not cease in the Messianic Age. An anonyw
mous Amora then compared his statement to that of R. Simeon
and stated that the two disagreed. The disagreement can only
be on the question 6f the existence of povexty'in_the Meg=
sjianic Age. If Samuel held that poverty would still be pre-
sent , then R, Simeon must hold that povexrty would.notvbe preu
sent, His statement then belongs in agreement with that of
R. Yobanan in T. B, Sanhedrin 99a that "All the prophets
only prophesied in respect to the Messianic Age». That is to
say, R Yoganén neld that the wonderful proyhetié visions of
a redeemed Isiael and;a renéwed>ﬁorld.ﬁe1d for the Messianic
Age; This implies that poﬁerty would bhe no more at that‘timee
Now, it is possible to discover such an assertion

within our passage also, if we follow the translation of
H, Breedman.14

(xlx) T. B, Shabbat 151b :

1t was further taught, R. Simeon b, Eleazar sa1d.

Perform Lrighteousnebs and charity’| whilst thou

canst find [an object for .thy charity.] , hast the

opportumnity, and it is ye§ in thy power, and Solomon

in his wisdom too said: "Remember also thy cxeator

in the days of thy youth, or ever the evil days come

= ihis refers to the days of old age;  and the years
draw nigh, when thou shalt say, I have no pleasure
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in them.' - this refers to the Messianic era,
wherein there is neither merit nor guilt.

Accorxrding to this interpretation, which at least is con-
gsistent with the Amoraic understanding of the passage,
R, Simeon's statement refers to philanthropy. Its meaning
is that one should be charitable now, for in the'days of the
Messiah charity will not be poséible, since no objects for
charlty will be found, The statement “neither merit nor
guilt" means that since there will be no need for chality in
the Messianic dge, one will not be able to acquire merit by
giving it or guilt by withholding it. Undexrstood in this
light the passage says nothing at all abouf the abrogation
of the Law,

Yet another passage which has been undersitood to state
that the law will not be in effect during the Messianic Age
‘is this?

(xx) Te B. Niddah 61b
Our Rabbis taught: A garment in which kil ‘ayim {mater-
ial containing both wool and llnenﬁgwas lost may not be
gold to an idolater nor may one make of it a pack-
saddle for an ass, but one can make from it a shroud
for a corpse. Rab Joseph salds This implies
[Hebrew: nawix  nxr  |the commandments are ab-
rogated in the Future to Come. Said Abaye (and some
say R, Dimi) to hims Did not R, Manni say in the name
of R, Yannai¢ It [the ruling that such a garment
should be made into a shroud] was only taught to lament
for him {for the time of his eulogy] , but to bury him
fin it} is forbidden. He [Rab Joseph| said to him: But
“was it not said about it, R. Yopanan said¢ Even to bury
him [in the shroud made of kil ‘ayim material is per-
mitted ] . And R, Yoganan follows his own reasoning,
for R, Yo?anan saids What does Free among the dead
(Ps., 88:6) mean? When a man dies he is rendered free
from the commandments.
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The important phrase here is "This implies the commandments

3

are abrogated in the Future to Come." As we have seen, the

Al

phrase, the Future to Come, is the mogt fluid in meaning of

all the "hereafter concepts." It can refer to either the

L L]

Messianic dge or to the World to Come, or to both, It even
can refer to the world of souls after.death, as it is em=
ployed in Genesis Rabbah 100:7.1%  1s it possible to specify
its connotation in this passage?

Slotkil6 states that the“phrase refers to the time

of the resurrection., He writes "Had they [“the commandments|

remained in force the revived dead would be transgressing

the law of kilayim.," Davies first states "It seems clear,

ks

therefore, that in this passage the phrase [ The Future to

‘ - 1 L
Come [ merely means 'in death'," 7 In continuation, however,

¢

he states!

But that the idea contained in T, B, Niddah 61D

may refer to thedAge to Come and not merely to the
life after death is higbly probable, if not certain,
It may be permissible for us to refer here to our
argument in Paul and Rabbinic Judaisgm that the Age to
Come was regarded both as an event, which came into
~being in time, and also as an eternally existing
reality in the bheavens, as it were, Hence, in one
sense, one entered the Age to Come at death when one
became free from the obligation toocbey the L command-
ments i, It is to this that T, B, Niddah 61b ex-
plicitly refers. But in another sense the Age to
Come was to come into history and when this would
happen the commandmenis, . « ., would also cease
then, and by implication T. B, Niddah 61b can be re=
ferred to this Age to Come that is to gome.

He then goes on to discuss whether the Age'to Come to which
our passage should be referred is the Messianic Age or the

post=-Messianic World to Gome.17A Now, it is certainly not
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established that all the Rabbis considered the World to Come
of souls after death identical with the World to Come which
was to follow the Messianic Age., Indeed, we have referred
abova18 to Finkelstein's theory that the early Pharisees were
sufficiently aware of the non-identity of the two conceptioné
to reconcile‘disagreement between thelir proponents by the

use of deliberate ambiguity. In any‘case, the meaning of the
phrase "This implies the commandments are abrogated in the
Future %o Come,” which Rab Joseph enunciates, can only be
discovered by close attention to the context in which it occurs,
and not by mention of some general hypothesis.

Again, things become clearer if we start with the
final statement, ’R, Yohanan holds that the dead are free from
the commandments, strange as it seems, in This World; and
that others do not have to break commandments to see that the
corpse keeps éommandmentsa This is shown Ly a passage in
. B. Shabbat 151b which deserves quoting.

(xxi) T« B. Shabbat 151D

It was taught: R, Simeon b, Gamaliel said: Tor a
day~old infant the Sabbath is desecrated; for David,
King of Israel, dead, the Sabbath must not be dese-

crated.., 'For David, King of Israel, dead, the
Sabbath must not be desecrated $ When he dies a wan

is idle [from doingl the commandments, and thus
R. Yohanan said: Free among the dead (Ps, 88:6)
When a man dies he is rendered free from the command-

ments.
Thus the Gemara here understands R. Yobanan's statement as
in agreement with the common éense utterance "When a man
dies he does no more commandments, " Now it méttars little

whether R. Yopanan's gtatement is merely a rephrasing of
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thig quaint observation, or whether he intends to say that
in additién to the fact that a corpse keeps no commandmenté,
\it‘has no commandments to keep. The clear implication is
that R. Yoganan's statement is understood to refer to This
Woxld.,

To return to our passage in T. B. Niddah 6lb,
R. Yoganan's pogition in regard to the shroud Mada of kiléayim
material is that the Baraita repoxted at the beginning of oux
pagsage applied to coxpses‘at burial as well as to cox@ses
during eulogies. This happens to coincide with R. Y@@anan's
pq&itien.thaﬁ in This World the dead perfoxm no further
commandments. Rab Joseph is merely the reporter of R. Yohanan's
views, He reports those views because R. Yobanén's views have
been opposed by others, who restriét the scope of the Baraita
and wish to rule that such kil’éyim shrouds can not be em=
ployed forx burial. The]reason they would wish to do that is,
as Tosafot on the passage points out, were men to be buried
in such shrouds they would be resurrected in,them; for the
dead are resurrected in the clothes in which-they are buriedolg
This attempt at restricting the Baraita's scope, to avoid the
implication that the pious dead would be resurrected in ritual -~
ly impure garments is occasioned by Rab Joseph's original re-
mark, usually translated as "This implies the commandments
are abrogated in the Future o Gome."

Now the question arises as td whether'it was really
‘Rab Joseph's view that "The commandments are abrogated in the

Future to Come." Offhand there seems no reason to deny that
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this was his opinion, But on closer examination we may find

reason to doubt that he actually held thislposition. The key

to the understanding of this entire passage is the two words
PIMIR  NRT  which stand at the beginning of Rab

Josepﬁ's statement, They are usually translated by "This

", and indeed this is a correct translation,

implies_a o @
except that 15 does not give the full force of the Hebrew,

It is also possibie to translate them in interrogative form,
as "Does thisg imply . . .%" Whichever translation is chosen
it is clear that Rab Joseph is not reperting his own opiné
ion, but is pointing out one possible implication of the
Baraita. \

Now the ﬁassage emerges in full clarity. The Baraita
is stateds Ohe makes shrouds of a garment in which kil "ayim
is lost. Rab Joseph points dut that this may imply that the
commandments are abrogated in the Future taACome. The idea
is so0 hqrrifying that a memra is quoted which would restrict
the ruling of the Baraita, thus avoiding Rab Joseph's im-
plication., Rab Joseph opposes the attempt to restrict the
ruling of the Baraita by citing another memra, attributed
to R. Yohanan, which asserts that the Baraita was taught to
apply to burial., Finally it is recalled that the wemra
attributed to R. Yoganan is in harmony with his exposition

of Psalm 88:6 to the effect that dead men fulfill no com=

mandments, . :
Thus we may see that this passage does not lend sup-

port to the hypothesis that the Torah or the comwandments
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will be amnulled in the Messianic Age or the post-Messianic
World to Come. On the contrary, the vigorous attempt by
Abaye=(or R. Dimi) to restrict the ruling of the Baraita so
that the possible inference pointed out by Rab Joseph could
not'be drawn is éloquent evidence that the idea of the future

annul lment of the Torah was decisively rejected by the Rabbis,

VIiX
Since the Rabbis anticipated no abrogation of the
Torah within future world history, it would be surprising
indeed if we werxe to discover passages which implied that a

new Torah would be given. 'Nevertheless, there are a few

~ statements which, at first glance, give the impression that

a new Torah is contemplated.

(xxii) Beclesiastes Rabbah on 231, #1

R, Hezekiah said in the name of R. Simeon b, Zabdis
All the Torah which you learn in This World is
"vanity" in comparison with the Torah | which will
be learnt! in the World to Come; because in This
World a wan learns Torah and forgets it, but with
refex?nce t0 the World to Come what is written
there? I will put my law in their inward parts.
(Jer, 31333701 .

(xxiii) Ecclesiastes Rabbah on 11:8, #

?he T@r%h which a man learns in This World is
'vanity" with the Torah {which will be learnt in the
days'i of the Messiah.l ~

But, as Davies notes, relating a comment from Dr. A, Guttmann,
the phrase, Torah of the Messiah, should not be understood as
a new Torah which he gives, but the dld.Torah which_he
teaches.2 And, hé continues:

Even if this 53 not admitted, it is not the Torah

that is to be changed in the Age to Come (the Meg-
sianic Age hexe), but the relation of man to the
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Toraht: that is, the Torah will then be different-
ly and more satisfactorily studied.2

There is also a passage in Song of Songs Rabbah on 2:13, #4,
.which seems to say that '"the Torah shall return to its new

form and be made new for Israel." But, as we have shown abové,3
it is probable that the passage should be rendered as "the

Torah will return to its restoration and be renewed for

Israel." 1t does not necessarily imply that a new Torah would

be given,

VIII

All of this should not be taken to mean that the
Rabbis forsaw no changes within the Law. We have already
cited the statement of Ben Zoma to the effect that "in the
Future to Come Israel will not mention the Exodus from
Egypt."! The'"Exodus from Egypt" here mentioned is the third
section of the Shema, Num, 15337441, which is to be read at
least twice a'day by observant Jews. Although, his opinion
did not prevail, Ben Zoma felt that the Future to Come would
bring changes in the liﬁurgy. We have also noted the state-
ment of R, Yosi; who said that "Individuals of natin status
and bast@rds(will be pure in the future."2 R. Judah thought
that the Temple harp &ould.become a progressively larger ine '
strument thrdugh the stages of the eschatological processa3 |

But other and more drastic changes were contemplated
by some Rabbiso , ‘

(xxiv) T, J. Megillah 1:7, 70d

R. Yohanan said: The prophets [the second division
of Scripture.] and the Writings [the third division
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of Scripture] are destined to be abolished, but
the Five Books of the Torah will never be abolished.

This is to be understood in the light of the previous dis-
cussion, which reiterates the familiar Rabbinic idea that

everything found in the Prophets and the Writings could be

found in the Torah, if one was sufficiently learned. On this

view the Prophets and the Writings were in some sense SUpPer=

fluous, and thus could be discarded with no legal consequen=

Ce8a

(xxv) Tosefta Sanhedrin 437 4
And he shall write for himself a copy of this Torab
(Deut. 17:18) In the future the Torabh will be changed.

- And why is its name called Assyrian scripi? Because
it went up with them {the returning exiles] from

" Assyria. R. (Meir)4 sayst In Assyrian script was the
Torab given to Israel, and when they sinned it was
turned into Samaritan script, and when they became
worthy in the days of Ezra it went back for them to
Assyrian script. '

One would suppose then that the change would be back to

Samaritan script, because of some great sin. In any case,

the substance of the Torah will remsin unchanged. .

(xxvi)} Leviticus Rabbah 9:7

R. Pinhas and R, Levi and R, Yohanan said in the

name of R, Menahem of Galliat In the Future to Come
all sacrifices will be abrogated, but that of Thankse-
giving will not be abrogated; all the prayers will

be abrogated but that of Thanksgiving will not be ab-
rogated, as it is written (Jexr. 33:11).5

Hexe the era to be understood by the phrase, Future to Come,
islﬁrobably the Messianic Age; not only because the Jeremiah
proof~text comes from a Messianic passage, as Davies would
suggest6, but also because Yohanan held that the prophets

only prophesied for the Messianic Age.
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(xxvii) Yalkut on Proverbs 932

« « o for all the festivals will in the future be
abrogated, but the days of Purim will never be abrow-
gated, R. Eleazar said: Also the Day of Atonement
will never be abrogated, as it is said (Lev. 1 6534),

This startling assertion is probably based on phrases in the

text of the Biblee7 One wonders if it was not said with ton-

. gue in cheelk,

(xxviii¢ Leviticus Rabbah 1313

R. Yudan b, R. Simeon said: Behemoth [a mythological
beast ] and Leviathan will stage a wild-animal fight
for the righteous in the Future to Come, and anyone
who has not seen a wild-animal fight of the gentile
nations in This World will werit to see one in the
World to Come, How will they be slaughtered? Behew
moth will pull down Leviathan with its horns and

split it, and Leviathan will pull Behemoth down with
its fins and stab it [to death] . And the Sages say!
Is this a valid slaughtering? And have we not learned
in a Mishnah: All may slaughter and one may slaughtex
at all times and with any [instrument] except with

a sickle, or W1th a saw or with teeth because they
cause agony. R. Abin b, XKahana said: The Holy One,
Blessed Be He saidi [This is a mis-quote] "A "new'
Torah shall go forth from Me" (Isaiah Bl:4 [sic.d J,

a novel interpretation of Torah shall go forth from
Ve,

In the Masoretic text of Isaiah 5134, the word "new" is not
present. Davies devotes a great deal of discussion to this
passageog Among other things, he writes!

s ¢ o Vo Aptowitzer argues, it refers not to the

Messianic Age but to the Age to Come, But the pic-

ture of the wild beast contest probably refers to a

Messianic Age on earth, not to the final Age to Come

e » oy although the possibility is not to be ruled

out that the Age to Come itself might be on earth,9
But the text clearly states that the era will be the World
to Come. Davies discusses the various interpretations of
this passage offered by the scholars, and comes to the con-

clusion that the phrase translated above as "a novel intex-




the Rabbis.

pretémion of Torah shall go forth from Me," should pro=-
bably be understaod as meaning that a new Torah would be
given, Thus, he wonldllike to retain the sense of the mis~
guote from Isaiah‘51=44 even thoﬁgh he acknowledges that there
is scanty manuscript evidence fdr it. Without the woxd
"Wew" in the Isaiab quote there would be a great deal of
difficulty‘in proving thé doctrine of a "new Torah" from this
passage., Difficulties remain in the phrase translated above
as "a novel interpretation of Torah", wiTn

n1in. This is probably the best that can be made of the

passage. Here especially, one can sense the playfulness of
10

IX

No matter what changes in the Torah the future was

to bring, the Rabbis could not bring themselves to the be=-
lief that Torah as Instruction from God would ever cease 10
be. Indeed, why should it, even in the most highly spirit-
ual ized conceptions ofrthe World to Come, when the tasks of

universal redemption had been long completed, when "there
is no eating and no drinking, no begetting of childien and
no trading, no jealousy, no hatred, and no strife, but the

righteous sit with crowns on their heads, taking pleasure
0 ?1

from the radiance of the Divine Presence As Moore states,

No one can read the works in which the results of

the scholastic occupation with Scripture are embodied
without feeling that teachers and learners not only
took keen intellectual pleasure in their laboxs, but

that many approached the subject in a truly religious
spirit, and sought edification as well as enlighien-




ment in the profound study of God's character, will,
and purpose, as revealed in his word., It is not
strange, therefore, that they should have imagined
thig study, the occupation of mind and heart with
religion, as coutinuing in the Age to Come, and that
then God himself would he their teacher.2

(xxix) Tanhume, ed., Buber, Yitro #13; vol. II, 38b
The Holy One, Blessed Be He, said to them: On this
day I have given them the Torah, and they shall work

at it individually. But in the World to Come I shall
teach it to all Israel, and they shall not forget it.

1737 33
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‘be tracad to the verse each cites. Jer, 16:14~15,
which Ben Zowa cites, and Jer., 23%:8-9, which R, Nathan |
cites, are practically doublets. The passage in §
chapter 2% contains one extra verb, and R. Nathan ex-
pounds this seeming supexfluity to his advantage.

See Lauterbach's note on this passage in his edition
of the Mekilta, vol. I, p. 136, In the parallels to
this passage in the T.B. (Berakot 12b}, the Yerushalmi
(. J. Berakot 4a) and the Tosefta (Berakot 1:10)

R. Nathan is not mentioned and it is Ben Zoma who
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gquotes Jer. 2%,

15 The verses quoted in the Hebrew of this passage show
minor varients from the Masoretic text, Perhaps this
ig due t0 a conflate reading of Jer. 23:7-8 with
1651415, .

Notes tb Chapter 1, Section II, pp. 914

1 It would certainly be best to examine all passages in
Rabbinic Literature which use the terms Messianic Age
and the future to Come. But this is beyond the scope
of a master's thesis. I have chosen to exawine the
passages in Mishnah and Tosefta because concordances
exist for these woxrks.

2 ' For a discussion of "value-concepts" see Kadushin The
Rabbinic Mind. On concepts of the hereafter, note
especially ppo. 361=%65, Kadushin maintains that the
hereafter concepts are never, strictly speaking, value-
concepts at all., In these passages however the phrase

8127 1'ny? cannot be considered a value=~concept,
even loosely speaking., On this, see below p. 12ff.

3  See Danby, p. 795,
See above, p. 6.

e 5 Louis Ginzberg in "The Mishnah Tamid" Journal of Jewish
i I LOJEE Q,nd PhilO@OQ}lg, VOla I ppo 33"‘44, 197"'2399 26 §~2963
: attempts to prove that our Mishbnah tractate Tamid, from

which I quoted,?z4 (above p. 4) does not properly form
a part of Rabbi s Mishmah but is older. However, he
 specifically excludes 7:4 from the original compilation
of Tamid; p. 283. He cites the parallels: T, B. Rosh
haShanah %la and Abot d. R, Natan A, (ed. Schechter

, p. 3a). 1t is of interest to us that neither of these

& S passages uses the term x12% 1°ny?  , but both are

- clearly eschatological, even though they differ as to

the precise stage of the eschatological process to

which Psalm 92 will apply.

Kadushin, Rebbinic Mind,pp. 14=34.
loid, p. 364.

Klausner, p. 400,

Kadushin, Rabbinic Mind, p. 3%9f,
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0 Except the Amora Rab Hillel. See T. B. Sanhedrin 98b,




11

12
13

14

15
16

8

10
11
12

76

The term World to Come also expressed the concept
of the world of souls after death, See below, p. 23,

See above, pPo 4.

Louis Finkelstein, in Mabo le-Massektot Abot ve-Abot
d'Rabbi Natan, p. 220, makes a similar point in re-
ference to the two meanings of World to Come. I have
adapted his insight to the term Future to Come,.

Kadushin, Rabbinic Mind, p. 31f.
Ibid. p. 29.
Ibid. Po 39

Notes to Chapter 1, Section III, pp. 15-23
The Amora Rab Hillel is an exception, He maintaiped
that the Messiah had alreadg come during Hezekiah's
time, See T.B. Sanhedrin 96b & 99a.

We must be caubtious here, for in some of its aspects
the Messianic Age is but a continuation of This Worxld.

Moore, II, 375.

A collection of such speculations may be foumd in T,.B.
Sanhedrin 99a.,

Moore, 11, 7376,

Klausner, p. 466,

The English translatjon of Klausner's work translates
the first clause as Nine persons ... This trang=
lation, if it were a faithful representation of the
original Hebrew, would decide the case completely. Une
fortunately, there is vo justification in thﬁ Derek .
Lrez Zuta passage for a translation such as persons,
Klausner, p. 467. '

Moore, I1, 349.

Klausner, Do 392

T.Bs Senhedrin 99b. See the discussion above, p. 4f.

The current editions seem to suffer from a lacuma
after the first sgvatement of R, Yohanan, I have adopt-
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ed the reading of Theodor's edition, In Yerushalmi
Abodabh Zarah 2:1, 40c a statement is quoted in the
name of Rab on this very wverse, in which it is he who
under stands thirt ieces of silver as thirty command=
wents, which thﬁ non~Jdews will take upon themselves
in the future, One exposition of this verse in
T.B, Hullin 92a places the time of acceptance of
these thirty commandments in the past. See also
Buber's edition of the Midrash on Psalms, p. 26 and
p. 177. The matter is investigated further in
Y. M. Guttmenn's work Bepinat Kiyyum ha-Mizwot,
PPe 2«3,

The exegesis here is omitted., It is based on the word
: nit2in , which occurs with full spelling in the
Bible only in Genesis 2:4 and in Ruth 4 118, This later

verse is understood messianicly, since Perez is the
ancestor of David, and one group of rabbis thought that
David himself would be the Messiah., See Yerushalmi
Berakot 2¢4, Ha.

Baeck, Leo Judaism and Christianity, p. 31
Lamentations Rabbah on 2:2 #4 and elsewhere.

Moore, 11, 334 and Baeck,pp, 27%=38,

This probably means that the Messiah will have an
instinct for guilt and innocence.

This ig the name given to Bar Kochba in rabbinic
literature,

In a note on this passage Klausner claims that this
is a reference to Dar Kochba's killing of R. Eleazar
of Modifim, (See Klausner, p. 468, note 47.) But
the source of this incident in Lamentations Rabbah
on 232 #4 is full of semi-miraculous details and is
certainly not accurate in others, On the other hand,
it is not likely that the Rabbis killed Bar Kochbha,
as is intimated in our passage. Indeed, the passage
in Lamentations Rabbah gives a different account of
his death, It does not seem as if it will be possi-
ble to discover the correct account from these
SOUXCes, Nh&t is clear is that some people rejected
Bar Kochba's claim because he did not show the gifts
required of the Messiah.

See Klausner, pp. 420-426.
See T,B., Sanhedrin 97ab, .
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Notes to Chapter 1, Section IV, pp. 23-31

I{lausner,'p0 408f. For a further discussion of this
conception, see Davies, W.D. Paul and Rabbinic dJudajism

PP 314=317

Finkelstein contends that the first chapter of Mish-
nah Abot, in combination with some passages now found
in Misbnah Sanbedrin, chapter 10, is based on a Pro-
clamation of the Men of the Great Synagogue, appeal-
ing to the people to join them. See his Mabo le-
Masseltot Abot ve-Abot d'Rabbi Natan throughout, and
especially p. xxvii,

Finkelstein, pp. Xxxii-xxxiv,
Pe 5

In the Hebrew this can be aécomplished merely by a
change in vowel pointing, ‘

Some aspects of the concept of resurrection are treatw
" ed below., See pp. 31=36 and 40-46.

Here I have followed the ttanslation of H, Freedman,
in the Soncino translation of the Babylonian Talwmud,
edited by I. Epstein, 1938; Sabbath, p. 779.

Hexe follows an exegésis gsimilaxr to the one given in
the Shabbat passage.

This analysis follows that of Finkelstein, p. 216,
pp. 9=14.

Chapter 10 in the Mishneh and the Palestinean Talmud,
chapter 11 in the Babylonian Talmud, and chapters 12
and 13 in the Tosefta.

Finkelstein, p. 218 and p. xxxiv,.

Finkelstein, p. xxxvf,

See above, pp, 6=8, |

‘Moore, II, 378. See Klausner, pp. 408~411.

And elsewhere, Discussed above, p. 30,

See above, pPo b
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Notes'tO‘Chaptex 1, Section V, pp. 31 =36

1 For the most useful discussion in English of the de-
tails of Rabbinic Messianic and Eschatological thought
see Moore, G. F. Judaigm, vol. 11, pp. 279-%95. His
treatment is entirely objective, but relies quite
heavily on non-~Rabbinic sources for the discussion of
Retribution After Death, In addition, Moore is of the
‘opinion, shared by mogt, that the Rabbis were not care-
ful in their use of the terwms World to Cowme and Future
to Come; a view which this paper rejects. J, Klausner,
The Messianic Idea in Israel, pp. 308-517, is very
Tull in his discussion of material which he thinks
applies to the liessianic Age. Unfortumately, his work
suffers from the same methodological shortcomings as
Moore's, and much material is included which does not
properly belong to a discussion of the Messianic Age,
to which Klausner intends to limit his discussion,

In addition, the work is marred by a persisfant dis- ;
paragement of Amoraic thought on this subject, and by ‘
|

a consistent nationalism., In A. Cohen Everxman's
Talmwud, pp. 346-389, we find a great mass of material,
not properly digested. The approach is overly pious
and seldom evaluative. Kaufwann Kohlexr s article
’Eﬁchatology’ in the Jewish Encyclopedia, vol. V, :
pp. 209-21G, is still useful, although wmodest in scope. :
2 Mishnah Sanhedrin 10373,
3 Pe 29
4. pp. 15-23
5 Kedushin, p, 361ff.
6 Kadushin, p. %62.

7 This account is taken fxom the works cited in note 1
above.

Notes to Chapter 2, Section I, pp. 37=40

1 See Schechter, 5. Aspects of Rabbinic Theology
pp, 116-218, and Moore, 1, 235~200.,

v}

Moore, I. 26%.
Genesis Rabbah 141

Genegis Rabbah 1:14 and wany othexs.
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Genesis Rabbah 1:4 and 110,
Tanhuma, ed. Buber, Ki Tissa, #17, p. 58b,

Pesikta d'Rab Kahana, ed. Buber, p. 39b.. See also
TgB.AMenahot, 20b, : , '

Davies, W.D. Torah in the Meggianic Age and(or the
World to Come, p. 510

Moore, I, 263=280,

7.8, Saphedrin %6a and elsewhere. See the references
in Ginzberg, L. The Legends of the Jews, vol. V,
Pe 92; note 55» ’

Genesis Rabbah, 24:5 and frequently.
For an exhaustive study, full of insight, of the

question of the commandments and their relationship
to the varied conditions of men, see Y. M. Guttmann,

Behinat Kiyyum ha-Mizgwot.

Notes to Chapter 2, Section II, pp. 40-46
See above, Pe. 27a'

Finkelstein, pp. xxxii - xxxvi and pp. 212-238, and
see the discussgion above, PP. 2%=31 s

M, Sanhedrin 1031,

This translation is wodified from that of H. Danby
in his translation of the Mishnah, p. 397. See his
notes there.

Finkeistein, Pe XXXVie

Ibid, p. 229, end of note Be

Kadushin, Rebbinic Mind, p. 361.

T.B. Sanhedrin 90a.

Genesis Rabbah 26:6.

7,8, Saphedrin 99b ~ 100a.

Mishnah Abot, chapter 1.
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This translation is modified from that of H., Danby
in his translation of the Mishnah, p. 451, See his notes
there. )

See Cohen, Everyman's Talmud, p. 368.

This is the usual translatioh of the verse, but I
wonder if R. Sheshet did not understand it this way,
He who teaches shall teach, Ag it stands now in oux

printed texts 0? the Talmud it is a mis-quotation, in

. that the word - x1%» , which is the last word of
the verse is spelled * 7% . Brown, Driver, Briggs.
Hebrew and Enelish Lexicon Bf the 0ld Testament, p. 432
derive it from the ro0t R and.parqe it as a

Hophal meaning "shall be watered." I would suggest
that whatever the original spelling, R. Sheshet undexr-~

- gtood it as 2 I R T derzved‘fxom the root by B LT

in the Hiphil, meﬁnlng 'shall teach." He may also

have understood the word. n1By taken from the root,
a1, meaning "he who watexs' as n1vw3 ,

from the root ave  , meaning 'he who teaches.”

Cohen, A. Qggryman'g Talmud, p. 368

Finkelstein, p. xxxviii

Notes to Chapter 2, Section III,pp. 46~50
See 1,8, Sanhedrin 96b to 99a.

A jubilee is fifty years. Eighty five jubilees would
give us 4,250 years. :

This is probably a reference to the txoubles which it
was believed would preceed the Messiah's advent, known
as the Birth-~Pangs of the Messiah. See above, p. 35,
In the continuation of the passage 1t is clear that the
process will end with the Messianic Age.

This calculation of the end is a calculation of the
advent of the Messiah,

R. Joshua 1s utterly astonished,
See the paragraph Umlppne hataenu . "But vecause of

our sins . . o' in-the Musaf of the Festival Amidah,
Hertz, J. H.,, Authorized Daily Prayer Book p. 820,

See T.B. Sanhedrin 98a.

See Jastrow, M. Dictionary, p. 454,
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Jagtrow Dictionmary, p. 397

A work not completely identical with the work of that
name which we possess. See Strack, H.L, Introduction

to the Talmud and Midrash p. 227.

Klausner, p. 429f.
See above, p. 25,
Klausner, p. 478.
Klausner, p. 450f.

Notes to Chapter 2, Section IV, pp. 51=54

See the rather full discussion on this point in
vavies, W.D. Torab in the Messianic Aze and/or the
World to Come, (cited as forah) p. (Df. and Davies,
W.D., The Setting of the Sermon on the Mount, (cited
as Sermon) p. f. and in Elausner, p. A46T, and the
notes there.

Jagtrow, Dictionary p. 451.

1.8, Sanhedrin 98h.

Notes to Ghaptéx 2, Section V, pp. 5458

See Klausner,pp. 451-457, and Davies, Sermon, p. 158ff,

'T.B. Berakot 35b.

Mishnah Babba Mezi a 1318,
Mishnab Babba Mezi a 3i4, 3:5.
Mishnah Babba Mezi a 2

See . Ginzberg , L. The Legends of the Jews, IV, 195w
235 and notes in VI, 316“342@

T.,B. Pesahim 20b,

This may be inferred from the discussion in T.B, Kiddu~-
shin 72b.

this translation is adapted from that of H. Danby,
The Mishnah p. 4361,
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Klausner, p. 455.

Notes to Chaptei 2, Section VI, pp. 58=68
Moore, I, p 271,
8ifré, Numbers #92, edltlon Friedmann p. 250,
Heltz, J. Prayer Book p. 148.

Genesis Rabbah 98:9, discussed above, p. L7f.

Pe 4-9-'

Baeck, Leo, The Pharisees p. 72f.
Davies, W.D. Torah, p. 7Sf and Sermon, p. 180f .

Freedman, H. Soncino Press translation of T.B.
Sanhedrin, p. 657, n. 9,

The translation given is extremely literal. Because
R, Simeon's statement is laconic it requires interw
pretation, To give my interpretation at this point
would be to decide the case before consideration of
the evidence,

R, Simeon's statement is concluded. The next statement
is Amoraic, not Tamnaitic. R. Simeon was a Tanna and
was contemporaneous with R. Judah ha-~Nasi. See Strack,
Introduction p. 117. .

Klausnexr, p. 449. 1 find this astonishing in view of
his explicit statement further on in his book that
o » o the Law will not bhe forgotten in the Messianic
Age. Fven ite ritual requirements will be in force as
before." (p. 513%) He cannot have it both ways.

Ibid. and see above,pp. 51-54.
Davies, W.D. Sexmon p. 169f.

Freedman, H., Soncino Press tranqlation of T.B. Shab~
bat, p. 773,

Quotedlabove, p. 26,

S8lotki, Israel W., Soncino Press trenslation of T.B.
Niddah; p. 434, n., 4.

Davies, Wo D., Torah pp. S0-84 and Sexmon, p. 18Lff.
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p. 23 and see p. 26,

See Tanhuma, ed. Buber, book I, p. 208f, and Eccles~
lastes Rabbah on 5310, #l. '

Notes to Chapter 2, Section VII, pp. 68-69

Adapfed fyom the translation of Dr. A, Cohen, Soncino
eaitign of the Midrash Rabbah, Ecclesiastes, p. 51 and
P 295,

Davies, W. D. Torah p. 71ff. and Sermom p. 174f.
Pe H2f,

Notes to Chapter 2, Section VIII, pp. 69-72 o
Mekilta, Pisha 16, see above p. 8. ‘ '
Togefta Kiddushin 534, see above p. 11,

To Bs ‘Afakin'le,«see‘abuve Do 24

8o Davies, Torab p. 63, and Sermon p. 168,
Another proof text is cited from Ps, 563173,
Pavies, W. D. Torah, p. 55 and Sexrmon Dp. 162,
Davies, We D. Sermon p. 162f,

Davies, W. D. Torah p. 59ff. and Sexrmon p. 165ff.
Dawiés, W, D. Sermon p. 166,

See C. Go Montefiore's Introduction to 3 Rabbinic

Anthology pe. X1v.

Notes to Chapter 2, Section IX, pp. 72=773
T, B, Berakot 17a.
Moore, I, p. 273,
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