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ABSTRACT

This study seeks to describe fully the meaning and

interrelationship of three words, hokmi, bﬁnﬁ and tebﬁné.

These words are of central importance in biblical wisdom
1iteratu}e and are used frequently elsewhere in the Bible.
A full understanding of these words is an essential part
of the study of biblical wisdom literature,

A complete gemantic study must include more than
meaning., It must consider the semantic field formed
by the words in question. The semantic fileld theory
was developed by J. Trier as a method for applyilng the
principles of structural linguistics to semantics. Words
do not exist in 1solation; they are in constant relation
with other words in the language. Thils relation
determines their linguistic value.

The meaning of the words 1s described by categorizing
their senses. The meaning of a wordﬁis a summary or
sbstraction of the senses of that wofd. "Sense' refers
to the ways in which a word caen be used. The following
outline of the senses of hokma, ping end t8find is used:

T, Practical sagaclty: the knowledge and abllity

that cause a man to succeed in his everyday life
and occupation.

" 1T, Ethical-religious wisdom: Wisdom of divine origin
that teaches moral rectitude and inspires ethlcal
action.

I1I, Speculative wisdom: understanding of 1life and

the phenomenal world.
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§'51nce the three words are used incsenses I, 1T, IIT, and

TV, A formal technigue for attaining the latter; a

discipline of learning. HRccleslastes uses this
gense when speaking of the enterprise or tradition
that sought speculative wisdom, rather than of
that wisdom itselfl,

V. Personification of wisdom (mainly Proverbs B8).

V, they are completely synonymous, if we exclude sense

TV, which 1s Bcclesiastes? ldiosyncratlc and late usage

~

of hokmd. .
ot ; s
o 2 1732,: ; £, i
The synonymy is on the cognitive level. But on A sk

the level of style differences appear. Study of the
-

distribution of the three words shows a distinctive

pattern of occurrence. When joined in series or when

. - . Ho- "
in parallelism, hokmd 1s invariably filrst. Dbloa ond

AR . o

other way around. There 1s no distinetion between
ving and £oyfina.

Oon the level of meaning-content, no articulation
appeared in the field formed by these words. Thelr
gemantic value could not be described., But by broadening
Trier's semantic field to include the factor of style,
articulation appears and the field may be described., With
thls addition, the semantic field can include homolonyms,
words that are synonyms on the conceptual level bhut

differ on the stylistic (emotive-aesthetic) level.
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Pokmé , pind and tegﬁna in Biblical Hebrew--

A Semantic Study

There are many studies of Israelite wisdom as an
intellectual, religibus, social and literary phenomenoii.
This 18 not one, This is not a study of wisdom or wisdon
literature itself, but of three words for wiédom,
hoknd, plng and tE€dna. But a sementic study of these
terms will throw light on Biblical wisdom and wisdom
literature, because ideas are bullt from words, and

hokm, e and t8pinm are three of the most significant

words in Biblical widdon literature.

bokms occurs 149 timesl in the Bible, 88 times in
the wisdom books (Proverbs, Job, Eccleslastes, which
comprise about 9% of the Bible). gigg oceurs 36 times,?
22 times in the wisdom books. t@gﬁna ocours 40 timeS,B
23 in the wisdom books. Thelr occurrences in the wisdonm
books are more or less evenly distaxibuted, except
that Eiﬁﬁ and &%Qﬁgg do not occur in Ecclesiastes, and
the frequency of occurrence of hokma in Ecclesiastes is
more than three times as great as the Trequency of 1its
occurrence in the other wisdom books: hokm& occurs in

Ecclesiastes once every 7.21 verses, in Proverbs once




every 2.07 verses, in Job once every 59,4 verses.

foolesiastes! vocabulary is idiosyncratic in use as well
as in distribution, as we shall see.

T have included plural forms alongside the singular
forms of jpokmd, Hiﬁﬁ and ngggﬁ, because there 1s no
apparent distinetion 1n meaning between the plural and
singularg that is, a plural or apparently plural form
does rnot necessarily show plﬁrality. Ei&ﬁ& 0GOS ONee,
in Isa 27:11, %10 nY3°a oy E» 93 "For he ls not a people
possessing Higﬁgo“ There 1g nothing in the verse to |
supgest a speclal meaning for this pluraX form.
gﬁgﬁgﬁg occeurs Tive times (Ps 49:4, 78:72, Prov 11:12,
28:16, Job 32:12)s In Ps Lot and Job 32:12, }‘fﬁg&%
may mean "wise Sayings,ﬁ but noﬁ necessarily. It nay
be a plural with abstract force, but since the singulary
jtaelf 1s often abstract, there is no noticeable dif=
ference in meaning. Bven i1f the plural sometimes carries
the idea of a plurality of saylngs, the singular can
aléo nave that sense, sg in Prov 5:1, ?;mn "M11207Y 9
']ijgl"lnoline your ear to my begﬁnq," where Eﬁgﬁgﬁ
refers to the serieg of maxims he is aboult to speak.

In Pa 783172, omas 3993 nia1anaiBand by the tEpinli
of his handé he led them," there ls no blear plurality’ .
involved, ( 1%92 mi3ian is parallel to 122% ond , and

expresses a qualityoof character, not a plurality of

wise acts.) pogmﬁg ocours five times (Ps 49:4, Prov 1:20,




9:1, 24:7, end Prov ik:1, reading onmﬁ@ for hakmOi).

m Ps L49:h, it appears bto be a plural form because it 18
parallel with gfgﬁgﬁg. Prov 2417 is obscure. In Prov
1:20, 9:1 and 1h:4 1t is clearly singular, hecause in
these verses ggggﬁg i the subject of singular verbs and
the referent of faeminine gingular possesslive norphemnes,
But hokmBl is probably not a plurel form. The plural
would be reed *p¥kAmOf, like CHrElOY from Jorld (Josh

5:3), hokmff is a Canasnite Torm (from Canasnite *mfkmatu)

which was preserved alongside onggn(ﬁlbright, VIS ITT, De8)e

Tt may be that tSpfndf in Ps 49:l4 arose because the
weriter felt Qggﬂﬁg to be plural., At any rate, there is
no prowable difference hetween niadn 727 ¥ "My mouth
will speak Qogmﬁg in Ps 494 and napan nand prIR ’p "The
mouth of the righteous utters hokm&a" in Pa 37:30,

So the plural and pseudo-plural forms ocan be considered
together with the singular forms.

This study is confined %o the nominal forns Qgggﬁ,
bin®, and t8fna. We cannot assume that there is an
immediate correlation between the various grammatical
forms of one root. The possession of hokmd in certain
of its senses may not make a man & gégég, Horaft" and
"erafty" in’English have considerably different ranges
of meaning. The noun mindertaker" has lost 1ts cone
nection with the verb "to undertake! and is now assocl-

ated with the verb "to take under." A study of that noun




would go astray if it were to proceed from the verb.

A fuller study of pokma, bTnz and tEL0ng might consider
the wverbal, adjectival and other nominsl forms of thelir
roots, but our three words can be sufficlently studied

by themselves.

I will consider the semantic field of the three words
in addition to their meanings. A thorough semeantlc
Gtudybtoday cannot stop with a listing of the neanings
of the words it considers, but it must go beyond ﬁhe
individual words to consider the field they form.
According to Ullmanfy, "a ?Copernican revolutiont' has
taken place in semantlcs with the development of the
condept of the semantic field¥(Semantics, p. 160).

Firet T will discuss the important theory of the se-

mantic field and its possible application to this study.
Later T will consider the semantic field formed specifically
by the words pokm, bfnd and tfpfns.

The founder of structural linguistics, Ferdinand
de Saussure, provided the theoretical basis for the con-
cept of the semantic field (in Trier's terminology,

1linguistic field--gprachliches Feld or lexlcal fielde-

lexikalisches Feld). This basis is the pregnant idea

of "value" (valeur): "Language 1s a system of inter-
dependent terms in which the value of each term re-

sults solely from the simultaneous presence of the others”




Y e arc ettt

(Ssussure pp. 114 f.). That is, the content of a word

ls determined not only by its signification, but by its

place in a gystem of related words. Each word is limited

by the "pressure" of words used to express related
ideas. Saussure illustrates the difference between
slgnification and value with this example:

Modern French mouton can have the same
signification as English sheep but not v
the same value, and this for several reasons,
particularly because in speaking of a plece
of meat ready to be served on the table,
English uses mutton and not sheep. The
difference in value between gheep and mouton

~is due to the fact that gheep has beside 1T

» a second term while the French word does not
(SBaussure p. 116).

Expresgsed in more general terms:
The characteristic role of language with
respect to thought is not to create a material
phonic means for expressing ldeas but to serve
as a link between thought and sound, under
conditions that of necessity bring about
the reciprocal delimitations of units.
Thought, chaotic by nature, has to become
ordered in the process of its decomposition
(Saussure, p. 112).

The profound significance of Saussurets concept of
value is that it broke with the previous atomistic
approach to vocabulary and moved To an organic approach,
which saw vocabulary as a gystem--not a list--of lexical
jitemg, This move toward structural thinking in linguise
tice was related to the rise of Gestalt psychobogy
in the decades preceddhg Saussure’s work. (In Trier's
work the influence of Gestalt psychology was more

explicit,)

)




The implication of Saussurets structural approach

for lexicology 1s that in deseribing a vocabulary it

1s not sufflcient to list the words and their sig-
niflcations. Somehow the relations between the words
must be indicated, i.e, the system must be represented.

Jost Trier provided a technigue for describing a
lexical system with the idea of a linguistic field.
Corresponding to every "conceptual field" there is
& lexlical field that is articudated into a word-mosaic
and that covers the entirety of the coneceptual field,
A word acquires meaning only through its relation to
other words in the field. Thus, within the conceptual
Tield of color the word "blue" gains its meaning by
being limited by the words "greenﬁ“blacki“bluemgrey?
etc. " Were there only three words for colors, those
three would divide up the spectrum and determine each
others? value.

A word is not articulated immediately fwom the
total vocabularys. HEach word is articﬁlated from a
field of a higher order, and that linguistic field is
itself articulated from a field of a higher order, and
80 on, untlil the various oxders of fields have comblned

into a total vocabulary (Trier, Das Sprachliche Feld,

P.430). Trier describes his concept of the sgtructure
of vocabulary in his definition of linguistic fields:
; Felder sind die zwischen den Einzelworten

und dem Wortschatzganzen lebendigen sprach-
lichen Wirklichkelten, die als Tellganze mit




dem Wort das Merkmal gemeinsam haben, dass
sie sich ergliedern, mit dem Wortschatz
hingegen, dass sie sich ausgliedern. Die
Ordnungsh#he ist dabel gleichgliltlig. (Trier,
Das Sprachliche Feld, p. 430).

The ultimate linguistic field of every language
corresponds to the entire universe (of that soclety,
we must add), but each language will articulate the
universal conceptual field differently (Trier, Behagel-

Festschrift, pp.198Lf.)

Tt should be noted that in spite of his stress on
the idea of articulation and in spite of hils use of the
mosaic as a model, Trier does not regard the fileld
boundary lines ag clearly delimited or the field areas
as contlguous With no overlapping, as he has been thought
to maintain (Ullmann pp.158f., Oehman p.130)., On the
contrary, he regards as an apgument in favor of his
system (as opposed to Jollest and Portzig's) that in
his more realistic system. « o

. « odie Aussengrenzen des Feldes of fenbar
recht ungewiss sind, dle 7Zahl der Bestandteille
unordentlicherweise zu~ und abnehmen kann,

und die Binnengrenzen, weit davon entfernt, als
klare mathematische Grenzkonturen sich zu
erweisen, in Wahrhelt vielmehr Yeberschneid-
ungszonen und schwankende Uebergangssiune

darstellen, und also nichts der Ipsenschen
Definition gemdss ist (Das Sprachliche Feld,

Po )-“4’7 ) °

This principle of fluild boundaries and overlapping areas

13 oclearly borne out by the field of the words con-
sidered in this investigatlion. |

Trier saw the value of hls linguistic field theory




as lying mainly in two types of studies, diachronic

studies within one language, and cdmparative linguistics.,

In Der deutsche Wortschatz im Sinmbezlrk des Verstandes

(1931) (summarized in Das 8prachliche Feld), he offered

a striking example of the value of his approach for
historical linguistics. He brought the idea of the "re-
grouping" (Umgliederung) of words into flelds to a
study of intellectual terms of Middle High German and
showed how the regrouping reflected a significant change
in the soclety'!s view of thought and intellect,
But it i8 not necessary to enter historical or compar-
ative linguisties to utilize sucocessfully the semantlc
tield technique.,. In a synchronic lexical study the se=-
mantic field technique 1s of great value, or even
esgential, in finding the value (in the Saussurian
sense) of the words under investigation and the particular
Weltansicht behind those words.
The question of correlation between a semantlc fileld
’ Vand thought brings us into the problem of ebhnolin-
_ guisfics, whichfis as ‘diffiecult as it is important,
*ﬁw‘(@p;»can only be touched upon here. The semantic fleld
was devised as a technique for describing a national
Weltansicht, Humboldt¥s term for the particular way
in which sach linguistic group vieweand structures the
world. Trier worked with Humboldtian presumptlons

throughout. He begins his essay thus: "Dureh die




7wischenwelt der Sprache hindurch ist uns das Sein

gegeben, Sprache biletet uns Sein dar," (D. Sprachliche i
Feld, p.428) and "Gliederung ist das allgemeinstevund x
tiefste Wesenmerkmal aller Sprache /Humboldt7" (ibid.p.%29).
" Recently James Barr published an excellent polemio
against the too 1o0ose and poorly considered use of

Humboldtian assumptions in Biblical studies (The Senman-

ticg of Biblical Language, Oxford 1961). He effectively

eriticizes the various ways in which Biblical scholars
take sub-sentence linguistic units and syntagmatic
relationships of Biblical Hebrew and Greek and derive
from them ideas about a supposedly corresponding

Biblical theology. In particular he eriticizes working

from "vocabulary stoeksvap. 34 seq.)s But to a large e
exanples of the

extent, thedapproach that he criticizes are straw-men.

Their fault 1s that they jump from the lexiecal unit to

the theological idem. The theologlocal jdea is on the

?
Fognitive level, a consciously developed level of thought.

An‘ﬂﬁp¥edic$able individual thoughtmprocess determines
the outcome of the movement from lexlcal unit to
theological idea, But on a less gross level of thought,
before the individual shaping of the idea comes into

play, oould there be a corresponddnge between voecabulary

structure and thought-structure (Weltansicht)? I think

that it is legitimate Lo see correspondence between the

lexical unit in fits field and a moxre inmediate, unde-




veloped, ares of humen thought--a subliminal structuring

of reality. That is to say, the ancient Greek who
included the colors greenish-yellow and red in the term
Schrds saw the colors as well as we do, and if asked to
distinguish between them could certainly do so, but on a
subecognitive level he joined the two colors, so that if
he wére asked to mateh groups of colored objects, he
would most likely match greenish-yellow and red, which
an English speaker would never do. The Modern Hebrew
speaker is capable of recognizing the difference between
study and learn, but he probably usually thinks of these
two activities as one, because in his vocabulary structure
they are joined in one word, lamad, The reality of
this strueturing of thought through}language is shown
by the definite resistance to distinguishing “study"
from "learn" on the part of a Hebrew speaker beginning
the study of English.

Trierts work on Middle High German inteli@ctual
vocabulary still offers the most striking and verifiable
evidence for the correspondence of vocabulary structure

and Weltansicht. In Middle High Cerman around 1200,

1" e
part of the field of intellect was covered by three

words, wisheit, kunst and list. Kunst is the higher,

courtly range of knowledge, including social hehavior,
List is the lower, technical range of skill and knowledge,
lncluding magical knowledge, Wisheit can sefve for

elther type of knowledge, but also means both of them

~~~~~~~




together, It is a synthetic term, viewing man as a

totality, and combines sgapientia personalis and

sapientia Del,

In 13600 three terms cover the field of knowledge,

&
wisheit, kunst snd wizzen. The conbtent of the three

terme and their interrelationship have changed.,
Eﬁg&g&& 18 no longer a synthetic term, but refers
gpecifiecally to rellgious or mﬁstical knowledge, The
courtly and soclal connotations have disappeared from

the kunst-wizzen duality. "The distinetion between

spiritusl wisdom and mundane akill results in a loss of the
catholic outlook peculiar to the earller system" (Ullmann
Pe166). -

The earlier, atomistio approach to lexicology would
have seen that one word left, another entered, and would
have noted the individual changes in meaning, but it
would not have seen the fundamental phangd:iin structure.

A complete semantlc study today must take into
account the semantic field of the words being investigated
and the possible implicatlons this has for understanding

the Weltansicht of the language communipy. However,

too much should not be claimed fox ethnolinguistics at

this early stage in its development.




The meaning of Lo

Tt is helpful to distingulsh between meaning and
sense, The senses of a word are the ways in which the
WOrd is used, or the things to which it refers.

There may be many senses within one meanings this is
called polysemy. The meaning of a word 1s a summary

or abstraction of the sensestof that word. Thus the
meaning of "assault" is "accost, attack." But the word
has several senses: 1t can be used of one person at-
tacking another physically, of a military charge, of
one person attacking another with words, in legal
terminology, of a threat to do harm, ete. These

senses are quite differentrfrom each other, but the
language abstracts what they have ln common, which
abstraction is the meaning of the word "assault."

I will describe the meaning of hokmd, bind and t8plnd
by oategorizing their senses and describing them.

These senses are closely related, and the words can be
used as labels for the totality of the senses, but the
wopds are usually used of ons sense in particular,

This flexibility of words in encompassing several senses
in one meaning 1s a source of richness in language.

We are usually led by our translation of ggggé
a8 "wisdom" and gﬁgﬁgg and Eiﬁé as "understanding" and
also by our consclousness of the digtinction between
the verbal uses of the roots to think that these words

refer to fundamentally different types of mental acti-




vity. We tend to think that t®hlng& and ﬁiﬁé are age

sociated with Eég "hetween" and mean the abllity to

draw distinetions, understanding in the sense of ber-
ception, more or less "nmative intelligence." hokm#
tends to be thought of primarily as knowledge, erudition,
and the guality of having that knowledge and erudition
(other senses, such as "skill" are recognized, of
‘oourwe), However, these words cannot be distinguished
from~one another as types of mental activity. The three
words join native intelligence, mental activity, and
content of that activity in one meaning. bind cleafly
can refer to content of knowledge, as 1is shown by the fact
that bind occurs as the object of yd® more times then

of any other vardb (six, including participial forms as
verbs), €sg. Prov Hsil: 72%2 DYTY 12%0pRY AR DIA DYIL VAW
"Hear, song, the instruction of the father, and hear-

ken to know bﬁnﬁo" bﬁn& can also refer to mental ability,

a8 in Prov 3:5: Iyen & pasa WA, ., ,and rely not upon
your own @igga £8ling can refer to content, as in

Prov §:1: 1378 @ *n11an% “Incline your ear to my tobling,®
and to mental ability, as in Isa 44:19: J1PRY f313n RYI
‘321 wx w3 snpw R UNeither is there knowledge nor-tgﬂﬂﬁ
£in the idolators/ to say, I heve burned half of ib in
fire etc." Lokmfi can mean mehtal ability, as in Job

39:17: n3va2 a% phn RYY Anan ;bR awa 0 "For God has de-

prived her /the ostriech/ of hokmd, and has not allot-



“M -
ted to her bina." And hokm8 can mean content, as in

Prov 1:2: =20y noon nyi? "To know hokm# and moral in-
struction.”" So these words cannot be distinguished by
mental ability versus content. Probably that was not
a relevant distinction for the ancient Hebrew speaker,
who used one word to encompass activity and attainment.

We may note that of the thirteen words the Septuagilint
uses to translate hokmd, bTng and 4epling, four are:
used for all three of the Hebrew words, two are used
for two of the three, and the other six ocour only
once or twice each., The translators apparently saw
no distinetions among these three words,

As we shall see, from the point of view of the
whole language, these three words are almost complete
synonyms, at least with regard to thelr meanings.
(They can be distinguished on the level of style,
as we shall see later.) They cover virtually identical
semantioc fields. At any one point in time the words
may have differed substaﬁtially, tut we do not have
2 workable means of dating Biblical material, and even
if we did, we do not have enough material to permit |
several complete synchronic semantic studies,

The best way to map the meaning of each word is
to ouﬁI}ine its various senses., If the outline 13 too
broad, we are in danger of obscuring distlnctlons

between words., If it is too detalled, the paucity of




occurrences of some of the words might lead us to draw

false distinctlions, Jjust because by chance some of the
smaller categories are not filled. Any outline is
necessarily arbitrary--it imposes a neatness on thought
that is not necessarily there. But the alternative is -
to state a general impression of the word's meaning that
does not do juspPice to the multiple senses of the word.
The only criterion for a "word-map" such as will be ofler-
ed is workability: How well does it account for the
actual uses of the words? How well does 1t describe the
terrain covered by the senses of the words?

I have fTound the following outline of the meaning
of hokms, ©ing and tBLfind to be the most workable.
It is divided primarily according to areas of wisdom/
understanding. That is, when 1t says that a man has
hokmi, what is the area of his knowledge or understande

ing referred to in this verse?

I. Prectical sagacity
8. In a broad sense: general reasoning abllity,
ability to comprehend, native intelligence,
b Statecraft: ability add knowledge neces- '
sary for a ruler and his advisors.
c. Technical knowledge: oraftsmanship, skill.
ITl. Ethical-religlious wisdom.
IIIo'Sp@culative wisdom: understanding of 1life and
the phenomenal world.
iVe A formal technigue for attaining this, o

discipline of learning.




Vo Personification of wisdonm,

One ooccurrence can include more than one category,

as may be the sase in 1K 11:41, but this is rare,

Mnch more fregquent: are the cagses where the category

i unclear, as in Deut 4:6: DINDON RIA 9D DR°WY3 OnIRw)
?bxn prpann 72 DX 11YyAWe WK 023139 »32y% ponI*21tOhserve and do
ﬁggm, for it is your hokm#i and your Ei&ﬁ in the eyes of
the nations who will hear of all these statutes and

say, 'Surely this greatb nation is a wise aﬁd unders
stedding peoplest" I think the author has something
guite speciflc in mind, but it is unclear just what,

He may mean that the natlions will see your law code and
compare it with thelr juridical wisdom, o he may mean
that just as the natlons have a literature of spec-
ulative wisdom which claims to understand 1life, you have
a Torah, which will lmpress the nations who will com=
pare it with thelr wisdom literature, or he may mearn that
the nations will see youX Law as proof of your general
intelligence and reasoning ability. Likewlse, does

1K 10:24 refer to Solomonts Jjudiclal sagacity, 1l.e.

they came to hear him hold court, or Lo his Bpeculative
wisdom, l.e. they came to hear his me¥z1%m and ¥2rin?
However, 1f at least one saptain ococurrence can be found
for a category, that oatelory is established as a sense

of that word. Also, I would stress the interrelatedness




of the senses. Practical sagaclty is recommended by

the ethical-religious wisdom (i.e. Proverbs), which
would include practical sagacity in everyday affairs
as an ethical-religious norm. The boundaries between
the sub-categories are especially fiuid. Eut for the
most part the various senses can be distinguished,

In the exegetical footnotes at the end of this
essay I consider certain difficult verses that are not

discussed in the body of the paper.

I. Practical sagacity.

pokms, bini end t®find can refer to the knowledge
and abilities that cause a man to succeed in his every-
day 1ife and occupation.or in an activity he has under-
taken. In this sense the words do not neecessarily have
a positive connotation. Whether the connotation is
positive, negative or neutral depénds on the authoris
opinion of the activity and the subject in guestion.

a. General reasoning abilityy ability tb com-
prehend, 6r native intelligence, and the comprehension
1tself (the following sub-categories are perhaps hare
rower uses of this sub-category)s. E.sge Job 39:17:

/The ostrich does not have enough sense to take care

of her young;7"for God has deprived her of hokm&, and has

not allotted to her Q@gﬁ." hokm#& and bing are the

qualities that would enable her to perform her daily




duties. Isa 44:19: 4nRY B3120 RYE YT K21 13% YR 20w )9

Len oM imeR YYYEaR R -ma ‘?, VIRRY &e SRR -IDY SENDNY 1PN

"He does not consider it in his heart, nelther ls there
knowledge nor Eﬁh@gﬁ [in him/ to say, 'I have burned
helf of it in the fire, . .And shall I make the residue
of it into an abomination? Shall I fall down to the
stock of a tree?!" Here tShlind means the ability to
follow out a simple sylloghsm. Occurrences:

polnd: ¢ %1%, 1K 216, Jer 9:22%, Prov 21:305, 2he3d,
Eoo 2:9, 2:21, 2:267, 71108, 91139, 9:15, 9:167 (2x),
9:18?7, 10:1, Job 39:17,

vind: Isa 33:19, Ob 137, Prov 3:5, Job 20:3, 39117,
39:26, .

+Cpina: 1K 5:9?, Isa 40:28, 44:19, Ps 147:5 (of God),
Prov 20159, 21:305, 24:3%, Job 26:12,

M
0y
Al

b, Statecraft: abilities and knowledge applying
to a ruler and his advisors. This includes juridiecal,
administrative, political and military knowledge and
astuteness. 2Ch 1:10 shows that military and juridical
wigdém are in the same basic category: 1h yInY anan anyl

ATH Y17AR jay DR LDWA R 9D AXIARY ATH Dy v1nY DNREY #Y

ys' wbw'! refers to military leadership. Spt means
both Judge and rule, althougb a particular use may be
restricted to one sense (cfo 18 8:5,6,29, Mic U4:1k4
/[Zking7 and in general the term gﬁggg in Judges).
Qgggé i8 used of the king of Tyrets shrewdness in

financial affalrs in Ezekiel 28, In Isa 11:2, rifh




hokna ﬁpﬁné refers In general to the lMesslanic king's

rulership abilities. Isa 29:14,  n1>31 1220 NN A3281
wgrmw19mmna "And the hokm& of his wise men will perish
%@he E@g@ of his men of understanding will be hidden,"
may refer to these same talents but with reference

to royal advisors. Joshua received x0®h hokm#, as a
result of which "the children of Israel hearkened to
him and did as the Lord had commanded Moses (Deut
3%4:9). These talents may be held by persons other than
officials, €.8. 28 20:22, the wise womsn of Abel Beth-
maacah. Occurrencess

hokmé: Deut 34:9, 25 20:22, 1K 3:28, Isa 10:13, 11:2,
29:1410, Jer B9:711(2X), Ezek 28:4, 28:5, 28:712,
28:1212, 28:17%%, Prov 21:30, 2Ch 1:10, 1:11, 1:12.
pinA: Isa 11:2, 29:1430, 1cn 22:1213

topflnd: Hzek 28:4, ob 1:81%, Pa 78:72,

c. Technical knowledge and skill, oraftsmanship.
Just as pokm#, Eigﬁ,and Eﬁhﬁgﬁ refer to the knowledge
and ability that make a king succeed in his werk, so
do they refer to the knowledge and abllity that make
the skilled worker swucceed in hils work, as in Exod
36:1: amon ‘n A3 WK 39-DIW WOR P21 IRPYARI YRYED Awy)

‘D nix mwR Y% wips nTay norba YD nx nwy? ny1? nganl aplan
"fhen Bezalel and Oholiab and every skilled worker
/Tit. tevery man who is wise of heart!7 in whom the
Lord has put hokmd snd t°gind to know how to do all

the work connected with the service of the Sanctuary

N |



shall do all the lLord has commanded," In Ps 107:27

hokma is used of nautical skills. hokmi and bina

are used in this sense with regard to God, as in Jer
10:12, DAW MBI INIIINIT INPOAR VAN JTID N2 YOIR OWY
"He made the earth by his poweri he established the
world by his hokd@m; and by his ES?@QQ he stretched out
the heavens." The sense of the words is not fundamental -
1y different whén used of God, except when this sense
of the word hokm# enters into the personification &f
wisdom, a8 we will see later. Occurrences:

hokm&: Exod 28:315, 31:3, 35:26, 35,31, 35335, 36:1,
36:2, 1K 7:14, Pg 107:27, 1Ch 28:21, divine: Jer 10:12,
51:15, Ps 104:24, Prov 3:19.

ving:  1ich 12:3310, 20n 2:12,

£e1fing: Exod 31:3, 35:31, 36:1, 1K 731k, divines

Jer 10:12, 51:15, Ps 136:5, Prov 3:19.

Ii. Bthical-religlous wisdom.

This is the type of wisdom recommended and exem-
plified by the Bodk of Proverbs., Its main purpose is
to get people to.behave morally. Speculation about
1ife and the cosmos is of very minor importance in the
wisdon referred to by the words hokm#, E@gg and
gfhﬁgg in this sense. The equation of hokm# and
ethiocal behavior is seen in Prov 4:11: 1vn31w1nnnﬁ-n1:

©awy YHayma THERIIA "T have taught you in the way of




hokm#, led you In paths of rectitude," ggkmﬁ is the

antithesis of evil behavior: ARY DIwy 77027 pInwd
a21an wor? nRonl PActing lewdly is a pleasure for a
‘vicious man, but pokms /Is a pleasure/ for a men of
topling (Prov 10:23).
The theme verse of the Book of Pwoverbs shows
that its system is a fundamentally religlous system:
173 @YY IR MDIAY APIN RYT NIWRY 0 ARIY WThe fear of
the Lord is the beginning of knowledge; hokmd and
moral instruction fools despise" (dafat = hokwf,
of'e Prov 9:10). hokm8 starts with the fear of God

(yirlat YHWH could be translated treligion," in the |

gense of internal, personal, religion). The antithesis
of fear of God/religion is the despising of holmd and f
gﬁggg, moral instru@tione Even when Proverbs recommends‘
practical sagacity and 1ndustry in everyday affalyrs

1t is speaking within a religlous system, a8 may be

seen in the following congideration. Proverbs

congludes by applying its ethical-religlous system to
women. Prov 31:10-31 describes at length the ddeal
woman a8 one who 18 industrious and intelligent in her
commercial and household activiiles.snlthe'poem reaches

a climax with the verse: bhumn RN CA-DRT AWIR VA

woman who fears the Lord is to Be pralsed!’ (Prov 31:30).

This woman, by virtue of her intelligence and industry
in practical matters, 1s rellglous, Her hokmé& is

identical with her fear of the Lord. Practical sagaclty




is generally one of the norms of ethical-rellgious

wisdom, but not without restrictions. Prov 21:30
says that practical sagacity that is "against the
Lordnis futile: ‘P owash n¥y 1URY N213D 7°X1 DROR 3R
“There is no hokmd and there is no t%pflnd and there
is no ocounsel against the Lor&o" V.31 restates the
bmint of v.30 more specifically applied: 1210 ©ID

}nywmn “avy nonvs oyey "The horse is prepared for the
day of battle--but victory is of the Lord." Kthical-
religious wisdom, by its very nature, cannot be "agalinst
the Lord." But practical sagacity, which ls usually
part of the ethical-relliglous normetive system, some-
times can be outside it. Prov 21:30,31 excludes
gsuch irreliglous practical sagacity.

Prov 2 presents the program of the Book of Proverbs.

Hére we can see the essenge of ethical-religlous
wisdom. The father (or teacher) says, if you listen
to my hokms and t®ping and seek eagerly for bind and
t%plna o o . xxan pravk ny11 ‘nonxar jean tx "Then you
will understand the fear of the Lord, and knowledge
of God you will attain" (v.5). He will comprehend
yirfaf YHWH (which is the same as dacaﬁu%lﬁhﬁm) because

God 1s the source and glver of ethical-religious
wisdom: nz1any nys 1¥em  npan jne ‘n +a"The Lord gilves
bokma; from his mouth comes knowledge snd t8plnd"(v.6).
hokma in this sense 18 not men's own reason; it is

something external to it. It is not primarily his




native intelligence or something he figures out for

nimself. In Prov 28:86, 1a%2 nviithe who trusts in

his own heart" (18h = intellectual abllity in Proverbs,
of. 17:16) 1s the opposite of anoma 218 the who walks
in hokmd" (that is, in the "stralght paths" that are
the same as pokmd, of. Prov kill). Almost all oc=
currences of kpokmd, hha and tepfing in Proverbs are

in the sense of ethical-religlous wisdom. Qocurrences:
pokmd: Isa 33:6%7, Ps 37:30, 51:8%%, 90:1217, 111110,
prov 1:2, 117, 212, 2:6, 2:10%0, 3113, h:5, k7 (2X),
4e11, 5:1, 9110, 10:13, 10:23, 10:31, 11:221, 13:10,
1622, 148, 14133, 15133, 16:16°7, 17:16, 17:24,
18:424, 23123, 24:14, 28126, 29:3, 29:15, 31:2625,

Eco 731226 (2X)

Eig@: Isa 27:1127, 29:24, Prov 1:2, 213, b, B35,
h37, 9:6, 9:10, 16316, 2314, 23:23.

t°plnd: Deut 32:28%8, 1sa 40114 prov 2:2, 2:3, 216,
2:11, 3113, 5:1, 10:23, 11:12, 14329, 15:21, 17:27, |
1812, 19:8, 28116,

III. Speculative wigdom: an understanding of human life
and earthly and cosmic phenomena.

Thig type of wisdom could be called "philosophy,"
more or less in the Greek sensé of the term. That
1s.not to say that there was Greek influence on Heb-

rew wisdom, or that the methodology was the same,




but there 18 a similarity in their approach and conterns.

- Both used unalded humen reason to understand the
meaning of life and the nature of the universe.® This
type of wisdom is the concern of the Book of Job.

The author finally rejects the possibility of attaine
ing subh wisdom, but he naturally uses the words in
this sense while discussing this speculativeAwisdomu
Jobts friends think they have 1t, but Job says they
do not and cannot. In Job 42:7 God says that Job
spéke correctly, by which he means that Job was right
in denying that the comforters had wisdom of this sort.
The wisdom song of ch, 28 states the point of the
whoie book. It says that man has great technological
powers., He can mine into the hidden depths of the
earth. Bute o » BIv2 wIpd WY ’.m RXHN {782 N2INDY
"whence can hokmd be attained, and where 1s the place
of bina?" Wisdom in this sense, the fathoming of the
secrets of 1ife and cosmos, is beyond men's reach,
His wealth cannot start o buy it. God alone has
this wisdom, and he tells men: anan RO ‘n onRaY 7
a3va yan 1oy "Behold, the fear of the Lord--that is
pokhsy end turning away from evil is B@gﬁ." Man
cannot comprehend the meaning of 1ife or the nature of
‘the cosmos; ethileal- (stich b) religlous (stich a)

wisdom is the only kind man can have.




Agur's message (Prov 30) is basleally the same as

the Book.of Jobig, a rejection of speculative wisdom
in favor of ethical-rellgious wisdom as the only wis-
dom for man. Agur says ﬁhat he is ignorant, does not
have human intelllgence, and has not learned wisdome
speculative wisdom (vv.2,3). But he does have religious

knowledge--daat ged%XQM%(Gfo Prov 9:10, where daCaf

BT

gegﬁgﬁm is parallel to yir'al YEWH) .20 Aguris rellgious
knowledge, which he has although he does not have hoku#
(in sense II1) consists of recognizing the unequalled
majesty of God and the purlty of his words, and of a
serles of ethical maxims. Agur, llke the author of

Job, prefers ethical-religlous Wisdam to speculative
wisdom, 80 his voem is fitting for the Book of Proverbs,

This category includes Naturwelshelt of the sort

that was probably the content of Solomon's parables

and gongs on flora and fauna (cf. ALt, Die Welsheit Salomos).

It may include the hokm#& that he showed the Queen of
Sheba, especially if g@gﬁg meany "perplexing gquestions® 1K10:1
(Koehler-Baumgaritner).
The ethical-=religlious wlsdom of Proverbs also claims
to understand human life, but this understanding is
always implicitly normative; it leads to and actually
isamoral behavior. hokms etc. in the sense of specw
ulative wisdom 18 not directed toward behavior.

It ig static,in that it has no goal bepond itself,




Qocourrences:

polms: 28 14:203%1K 5:992, 5:10%%, (31, 5:147% (20),
10:433, 101533, 10:777, 10:87%, 10:24, Ps 49:43%, Prov
3013, Job 412135, 11:636, 1u:12, 12:1237, 13:538,
15:831, 26:3%9, 28:12 (2X), 28:18, 28120, 28:28,

527, 32:18, 33:13%0, Boe 1:16%1(2x), 8:12*2, Dan
1i493, 1017973, 1:209%3, 20 913, 9:5, 9:6, 9:7,
9:22, 9123,

Wing: Jer 23:20, Prov 30:2, Job 28:12, 28:20, 28:28,
3814, Dan 1120973,

vefng:  1K5:992, Job 12:1277, 12:1338, 32:12,

1V. A formal intellectual discipline for attaining un-
derstanding of humanklife and the universe.

There 1is avsgbﬁiie but significant difference
between hokmé inwéénse III and hokm# in sense [V
(as ppposed to the sub-categories of sense I, where
the differences are often obvious but not so gignif-
icant). There was an enterprige: men sought to under=
stand human life and the cosmos. The understanding that
they attained and the mental ability with which they
abtained 1t was called hojmd, bind or t®binfr-sense
IIf. Then hokma was applied to the'enterprise itself=w
genge IV, Sense IV is a metonomy of sense 111,

Sense IV is hokmd es a r®%Ayon, a pursult. This 1s

it

g




exclusively Qohelethis use of the word. He appllies it

to the intellectual discipline that sought understand-
ing of 1ife and the cosmos, rather than to that under-
standing itself. These two senses correspond to the
senses of "philosophy" in the following two sentences:
"He has a philosgophy of life"--gsense 111, and "He is
studying philosophy'--sense IV,

, Qoheleth is actually attacking the vallidity of the
speculative wisdom school of thought. When he says
pokm# he iz usually referring to the wisdom enterprise.
Qoheleth states his program in 1:13: w1379 *a% nx *nnii

pPOWH NOn AwYs wR %o Yy anand s "1 set my heart to
search and examine by means of hokmé everything done
under the sun." He is going to use the hokmi-tech-
nigue to investigate 1life, in order to see how that
technigue works. He states his conclusion in advance

71%Y7 RI19 0T DAW *AYTP  DIPIWY DAP20 nYIY 0aon ny%? *a% ninxy
99017 nyT R7091%1 Oyd 29 Apan ana v mya"'But as I applied
my ;?S&? I learnt that wisdom and knowledge are madness
and folly. Yes, I perceilved that this, too, ls chasing
after wind" (1:17f,Gordis?! translation). He restates
the conclusion of his search in 8:16f.: »a% nx *nna wxa
73w nYsYal D13 D3I M2 PIRD PY AWYI I@RIFEIYT AR DARTPY Anan ny1e
R1%2Y 0IRA 921% KY 9D DOUYRA Awya YD AR YRR IART V33K 193%y2
q9pRY DR D21 REA? KDY WPA OIRA PAY? WR YU wAWA DA aWy3 UR awyan nR

xn® Y012 XY ny1b oana




"When 1 set myself to acquire wisdom and see all the

actlvity btaking place on the earth, I saw that though

a man sleep neither by day nor by night he cannot
discover the meaning of God's work which is done under
the sun, for the sake of which a man way gearch hard, but
he will not find it, and though a wise man may think he
is about to learn it, he will be unable te find it"
(Gordis? transiation). Notice how the word hehfkZm

is used here in a sense corresponding to sense IV,

Qoheleth does not say that the ggggg actually is wises
on the contrary, he does not have knowledge. Rather,
Qoheleth 1s using hehfkém in a formal sense--a man
who engages In the hokmi-enterprise. I doubt that

Qoheleth would have called the content of the supposed

knowledge of the "wise-man" hokm#l, for when used of the
knéwledge itself (sense III) it implies correct un-
derstanding, which Qoheleth felt was unattainable.
(The author of Job also felt that hokm# in sense TIT
is unattainable., Therefore when he uses hokmZ ete.
in sense III, he eilther puts the words into the mouths
of the comforters, who think they have 1t, or, when
Job, God or the anonymous author (ch.28) use the words
in this sense, it is invariably in a sarcastic,
questioning or negating context.)

Only hokmd is used in sense IV. A8 the main term

for speculative wisdom, it naburally was chosen as the




label for the intellectual discipline that..sought

to understand the meaning of 1life and the world by use
of unalded human reason, Occurrences:

holmd: Ece 1:13, 1:17, 1:18, 2:3%, 2:12%5, 2:139,
7311, 7:23%6, 7:25, 8:16, 9:10.

V. Personification.of wisdom.

Personification is a metaphor with some quality,
activity or thing as the tenor and a human belng as
the veﬁicle» The brilliance of the personification

of wisdom in Proverbs lies in the way the several

senses of hokmd, bind and t®pind ave combined as the
teﬁar, for which a woman is the vehicle. This figure then
ineludes all types of hokma etc., except for sense IV,
and something said of one type of hojund will apply to
another. By thus glving hokm& and its correlatives
such a broad scope, the importance of ethical-relipgious
wisdom is elevated, Emphasizing the importance of
ethical-religious wisdom ig the didactic purpose of
the personification poems.

The main personification poem is Prov 8., Vv.

i~3 set up the flegure of hokmﬁ/&@ﬁﬁnﬁ calling to man,

In vv. 4-13 she praises herself in general, but the
emphasis is on her ethical-religious character (of.
especially v. 13). In vve. 14-17 she says that rulers
rule by her. Now in the back of the listener!s mind

is the Imowledge that kings who rule successfully have




hokmd. Although this type of hokm# is not necessarily

8 positive quality, it is here brought into connection
with ethlcale-religious wisdom, and so that same type
of wisdom that guldes a man in his everyday behavioxr
£akes on regal importance., In vv. 18-21 she joins
righteous paths and »riches. Behind these statements
may be the swareness that nggé in the sense of practical
sagacity naturally leads to riches, but here riches
are a producd of ethical-réliglous wisdom. In wvv,
22~31 ghe becomes a figure of cosmic significance,
reaching back to the time before creation. The reader
knows that "The Lord by hokmi founded the earth,
established the heavens by Eﬁgﬁgﬁ" (Prov 3:19), and that
the Lord "made the earth by hls power, establlished the
world by his hokmd, by his t®plnd stretched out thé
heavens" (Jer 10:12, 51:15). At first hokmd etc. in
such statements probably meant no more than technical
8kill on a divine plane, But such statements allowed
the poet of Prov 8 to claim divine, primal origin for
the personified hokwfis w53 139y9n DIP 1277 ROWRY 233p ‘a
txn "The Lord created me at the beglnning of his do-
minion fRlbright, VIS III, p.74, before any of his
works, of old"(v.22)., After all, if God used hokmi
to make the world, she must have been there before

the world. hokm# says, 11a8 19xR a*aRi "And I was

with him as & master artificer" (v.30, for 'Zudn
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gee Albright, VTS III, p.7)s ‘Technical skill personified
is naturally a master artificer.

The personifiecation of speculative wisdom 1is not
explicit, but it may be a factor in the cosmlc scope
of vve 22-31, for if any type of wisdom delved into
the far reaches of time it was speculative wisdom,
Possibly this wisdom poem is an impllcit synthesis

of &bhical-religlous and speculative wisdom.

- k3

Having proved her royal and cosmqgghic importance
hokmd can well claim obedience and ofgégqreward and
punishment in vve 32«36,

Yina and gﬁgﬁgg are just other names for the
personified hokmd. In 8:1 hokmd and t°pfna call out,
ut they are clearly the same person, as the rest of
the poem shows. I would translate 8:15b as "I, Qigﬁ,
have might," but aven if this is to be understood as
T am gﬁ@g@ux have might" (whieh is less clear), the
identification of Qﬁgﬁ with hokmd and gigggg is com-
plete. Occurrences:
hokm&: Prov 1:20, 710, 8:1, 8:12, 931, 1@:148@
ving: Prov 8:1k4, 7:k4.

t°fina:  Prov 8:il.

Broad uses of pokmi

Occasionally hokuw® is used broadly, to cover more

than one category. In each of these cases 1t may be
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just that the context is insufficient, but a widér in-

terpre$ation of the word seem Jjustified. 1K 10:23

(2(&1 9:22) s pponv1 WYY YaARa vabn Yon nabw qhan YA

"King Solomon became greater than all the kings of the

earth in wealth and pokms. This verse is a summary

of Solomon!s reign. hokmé here would include his

administrative~juridical skills, his speculative wisdomn,

perhaps also ethical-religlous wisdom. The verse

speaks of the whole man. Similarly 1K 11:41, Jer

§§22 may be talking abouﬁ any type of wisdom a man might

possess, but excluding ethical-religious Wiédom, because

Jhokms here does not have a positive connotation: ‘n aax n2
190y %Wy Y2an? YR An932a2 73aan HYanc YR1 Innona pan 2hans 9K

< "Thus says the Lord, let not the
wise-man glory in his hokmd, and let not the mighty man
.glory in his might; let noﬁ the rich man glory in hils

riches,"

Completely obscure: Prov 24:7, Ecc 10:10.




The Interrelatlonship of hokmd, bini and tSHina:

A Segméent of a Semantic Pleld,

The meaning of hokmd can be diagrammed thus:
I. Practical sagacity

a, In a broad sense:
general reasoning abil-
ity, ability to com-
prehend, native intel-

vy, - = ligence,
b. Statecralft: abllity %o
b I l b rule and advise ruler,
e ¢, Technical knowledge:
- ‘ 17 craftsmanship, skill.

IT.Ethical-relixgious wisdomn.

IIT.8peculative wisdom: under-
standing of life and the
phenomenal world.

IV.A formal technlgue for
atbtaining 111, a discipline
of learning.

Ve.Personification of wisdom.,
The broken line between I and 11 indicates that ethical-
religious wisdom included practlical sagaclty as one of
its norms. The subgroups of I are really only different
facets of one sense and are often not distinet,
30 they are not gilven distinct areas, The dotted
Line of V over III indicates that the personi’fication
of speculative wisdom is not made explicit but it is
Likely that this type of wisdom was a factor in the
formation of the personified figure. Sense IV, Qohelethts
use of the word, comes off of IXI because it 1s a formal-

ized, metonymic development of IIT only.

A. The stylistic interrelationship of hokma, bInd end t®lng.
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ting and t®Pind tit the seme area as hokmi, ex-

cept for category IV. Now Hccleslastes is certainly
later than the rest of the wisdom literature. Most
likely no Bibliocal wisdom literature besides Bcclesi-
asteg 1s pcstuexilic.ng Ecclesiastes is probably third
century, maybe fourth. If this chronology is correct,
then in pre-exilic Hebrew, at leazt for the periods
covered by texts that use these words, hokmé, Eigé

and gﬁgﬁgg were completely synonymous~«on'the ievel

of meaning.

But that is not to say that they were identical
inaall respects. Distinct differences appear when we
conslider thelr interrelationship on the level of
Skyle. ©Style ig a very difficult thing to define, but
I will offer a working definition. "Style" refers
to supra-lexiocal patterns that are not determined by
needs of meaning, but rather by emotive and aesthetic
reasons, By "meaning" I refer~only to the referent of
the word on the cognitive level. (A word can have
explicit emotive content, e.g. "nasty," in which case
the emotive content 1s part of the meaning.) When
stylistic patterns are broken, the meaning is not
changed, but the emotive or maesthetlc tone 1is,

There are two kinds of style, individual style
and communsal style., In the latter case, the linguis-
tic community shares certain stylistic patterns, and

it is these that are relevant here,




The stylistic pattern relevant to describing

hokmd, bina and t®pfnd 1 will eall ordered collocation.

Collocation is the frequent joining of two words, either
slde-by~side or in parallelism. Ullmann (p.113)
‘describes collocation as a way in which synonyms are
frequently handled by speakers of a language, but the
words in collocation do not have to be synonyms. When
synonyms are collocated, it is usually for some type
of emphasls, e.g. "kith and kin," Hhearth and home,"
"forever and aye." Often one member of such a collo-
cation 1s obsolete except in that phrase, A language
tends to economize by losing synonymsg. A stylistic
formallty such as collocatlion helps preserve them,
(In.Rabbinic Hebrew, when collocation of thei:» words
poynd, bind and t®ing was no longer used, the latter
two words were virtually lost from the productive
langeage.) Other words besides synonyms may be joined
to express & stereotyped meaning distinot from the
words used separately, e.g. g@g w8ra® probably means
"everything," "more or less" means "approximately."
hokmi, bing and tepfnm are ordered collocations;
that ls, when they appear together they are almost
invariably in a specific order. There are several

ordered collocations in Hebrew, including hén wéhesed,

10k wara®, tohll wapdnfi, yémin U4°n'81 (not *hesed waben,

»x8° watdh etc.). These are ordered collocations in
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series, Ordered collocations also appear in parallellism,

e.g. rb8//amdqdd, °BlEm//d0r widfr, kOs//qubbalayg, v -

18hel//mi¥kaEn, bAyiL//n8kil. The three synonyms hokmi,

A 5 -~ .
bind and ﬁebﬁgg, become digtinet on a stylistic level
ag ordered collocations.

As ordered collocations in parallelism: Whenever

hokm# appears parallel to gigé or tﬁgﬁna (13 and 10fhﬁ5
respectively), hokmi is first, e.g. Prov 3:13: oix e

73130 po°n® 0Ny |Anon kye “"Happy is the man who has
found hokmd/ end the man who hag received teLild,"
Also Prov 4:5: nava nap |aman nip wGet hokn#l/ g@t-ﬁiﬂﬁ»
gigﬁgé occurs only once parallel to yﬁggg there the
order is Eﬁggzgigﬁgg (Prov 2:3). hokm# occurs in
parallelism with a varieby of words; in HDeold of the
32 times that it appears in parallelism it is first,
Eig@ does not appear parallel td such a variety of words
as hokm# does. gigg appears in parallelism 15 times,
in 12 of which it follows hokmB, t°pAnd appears in
parallelism 22 times (13 with hokm#), 21 times last.
(counting the tripartite parallelism of Prov 24:3 as two
parallelisms).

These three words, then, show distinctive patterns

of parallelism. When hokm# 1is parallel to bing or
£9pind, it ie invariably first. (Lokmd 1s almost

always Tirst even when parallel to other words. )
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As ordered collocations in series: hokmd occurs
in series with t®plnd 9 times; it is always first.
hokm8 occurs in series with bing 4-times, always first,

Examples: 1K 7:14 Ny DX N2120A DRI ADINA AR KY0?I

d
4 fx ' "He was filled with hokm& and t®pfng and kmowledge.w:
1 Deut 4:6 DINE?1 BINAIN KAN 22 "For it is your hokmé
and your bin#." teLfn3 ocours in series 9 times,
i 7 times with hokma. Those 7 times it follows hokmd.
; biné appears in series 5 times, 3 times with hokmé,

always after 1t (this includes Prov 23:23, where the

series is hokma Umisar Upina). bind does not oceur

in series with t®pfina. The three words never occur
together in series. Perhﬁps it was fellt to be excessive
synonymy to coilocate the three,

So the invariable pattern 1s this: hokmd is first
in collocation with bind or tebfnd. The latter two
are added on to the more basic word hokmé for emphasis,
not vice versa. We may perhaps say that there is some
kind of stylistic "movement" from hokm& to Qggé or
t®pling, but not the other way.

hokma, bing end t°ping are what Ullmen calls

pseudo~-synonyms," or "homoionyms" (Semantics, p.109.).

That 18, they are "ca«extensivé and interchangeable

from the cognltive but not from the emotive and evog-

atory angle, like %liberty--freedom,? *hide--concealt" (1bid.).

But to "emotive and evocatory" we have to add "aes-




thetle," because there is an element of word-use that

does not seem to be either cognitive or emotive; a
word may have a certain "feel," although that "feel" does
not evoke any particular emotions. At any rate, gggg

seems to be entlirely synonymous with.tﬁﬁﬁgg, from

whatever angle.

P - et

How may these findings be deseribed in terms
of the semantic field theory? First of all,lthe three
words constitute a segment of a field, not a complete
area. Several other words would have to be considered
were we to investigate the semantic field of wisdem/

understanding: $8kel, 48P, dafat, m®zimmd, tapplls,

Cormt, misgr, and 18p. However, if lapguage is, as the
structuralists maintain; an organic'unity in which no-
thing exists apart from ite relations with other lin-
guistic units, then we can do a partial study of a
semantic field. Three words (even two) can be sub-
jeoted to structural analysis, as they were in Trlerts

gtudys.

Trier rather dogmetically dismisses the idea of
gsynonyny (he uses the word in a sense pecullar to him-

self /Das Sprachliche Feld, p.448Y)., But synonyms do

exist, at least on the cognitive level, s& 1t 1s ;

difficult to use his technigue with synonyms. TIf the

semantic field is to be thought of as corresponding to
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a oconceptual field, then hokma, Eﬁg@ and teLlnd simply
cover one unarticulated section of the conceptual field
(ieaving out Qohelethts idiosyncratiec and late usage),
This diffioculty arises because Trierts system overw
emphasizes the‘intellectual slde of language in setting

the total lexical field over against a Begriffsfeld.

(See Ullmannis critigue of Weisgerber, whose approach
is olosely allied with Triervs, Semantics p,163, and
Oehman Ps13Ll.) The structure of a language 18 cer-
talnly ordered by more than concepts;vacebulary structure
must also be consldered in terms of its emotive and
aesthetlic functions.

But Trier?!s method can be modified to enable it
to handle synonyms on the conceptual level that differ
on the stylistic level, 1.¢. homoionyms. Using
Trierts metaphor of a fosalc parallel to the con-
ceptual fileld, we could say that the three words
under consideration are three tiles in the same area,
one on top of the other, Now this image leads us to
the suggestion of adding a third dimension to Trier's
two—~dimensional mosaic. This third dimension would
represent the aesthetic-emotional value of a word,
Just as the two-dimensional mosaic.represents the

conceptual value, This modifieation would not only

help describe a set of homolonyms, but also the stylis-

= i

tic peculimrities of any speaker, who may use words



to refer to the same things as other speakers, but for

whom the words have different evocatory and aesthetic

values.

ho

Thinking now in terms of a third dimensgion, we see

that bhere is after all articulation in the field covered

by the three words. We are glad to be able to recog-
nize articulation again, because, as Sauvssure tells
us, "language 18 the domain of articulations. . "
(Course, p.112)e, Trier says, "Da das Grundwesen der
Sprache Gliedérung lst, ist jedes einzelne Stlck Br-

gebnis der Gliederung" (Sprachliche Feld,. p.429),

A description of ZLanguage that leaves out significant
articulations is therefore insufficient,

The semantic fleld of hokm#l, ¥infl end t8p0ng on
the stylistic level can be described thus: bing and
gﬁgﬁﬂg are words of lesser stylistic welght; they hang
on hokma. The presence of hokmé can evoke Yiha or
t%find, but not vice versa. But even on the stylistic
plane, bina and t®Hind cover an unarticulated area.

Since the other two terms being investigated
were not used by Qoheleth, I cannot discuss the se-
mantiec field of his vocabulary, since a semantic fileld

is formed only by relations between words.
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In concluslion we may spoouLa e on the possible

relation hetween the semontle field of hokma, b&nﬁ and.

£° Qgpa and an underlying pattern of thought corresponding
to that fleld., On the conceptual plane, these words

cover a broad ares of wisdom, knowledge and mental
abllity, from the ability to sew a beautiful esarment

to natural sclence, from knowledge of divinely com-

manded right behavior to understanding of divine purposes

in humen 1life, from natttical skills to the prudence that

keeps you away from loose women. Since hokmd,
A IR ) e 44
LChUnE 21l cover a171 these aveas and more, it appears

that there was a Tundamental catholicity 1n Hebrew

.

thought, simlilar to the catholicity of mediéval

thought that Trier describes. The senses of hokmi,

bing end t°ufnd are all grouped under each of the

three words, We may say that the Hebrews (as represented
hy the texts that use these words) thought in terms of
the Integral man andtstructured their vooabulary

accordingly, and in turn their thought paitorn was
gtructured by their vocabulary. This is to say that

a language which assigned deparate words to the var-

lous areas of mental acltivity and did not have words

that included all these activities (synthetic terms) i
would be the opposite of biblical Hebrew in Tthis
ard. We would say that such a language represented ?

a Weltansicht that frasmented mental activity, whereas i

in the Hebrew Weltansicht mental actlvity was an-

integral, unified process,. !
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Including Prov 14:1, reading hokm8L for hakmBl.
Bxcluding nizﬁJbb 34116, which according to 1ts
accent 1s imperative. oxy =miaxy(Tur-3inail).
Exeluding pasann, Hos 13:2, a hapax which certainly
should be read nviana with LXX kot éfka?a&,

Jer 9:22, This need not refer to any specilal class
of wilse men. hokmd 1s here parallel to might and
wealth, which are personal possesslons, so it
probably just means "intelligence" or practical
mowledge in general. It would not include ethical-
religlious wisdom, because such wisdom would nét he
in opposgition to INIR Y321 Yown.

Prov 24:30. One of the rare cases in Proverbs
where hokmd and t°pfnd are morally neutral.

Prov 24:3. It is through practical sagaclty that
a house 1is built and furnished, but practical
sagaclty of the right sort is part of the ethical-
religious wisdom,

Bee 2:26, 7:19, 9:16, 9:18, These are guotes from
conventional wisdom (Gordis). 9:18 may refer more
gpecifically to political-nilitary wisdom.

Bee 9:13--18. Qoheleth speaks ol the practical
sapaclty and intelligence of a poor man and how 1t
was despised, and he takes this as an argument
against speculative wisdom, which is the subject

of hils book.
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11,

12,

13.
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15.

16,
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Prov 20:5. The 4% tepﬁna 18 able to fathom anothert's

thoughts, Here, just "an intelligent man," but
agalin, this practical Intelligence 1g recommended
by the ethical-religious wisdom.

Tsa. 29:14, "BEr denkt dabei offenbar an Weilse

als eine Gruppe der selbstsicheren Politiker, deren
Deportation er 3, 1-3 anktindigt" (Fichtner, Thi, 2,
1949, D.77).

Jer 49:7., Here hokm# probably refers to political-
military shrewdness rather than to Hdom's supposedly
renowned wisdom literature, because the taunt

deals with BEdom's political-military collapse.

Ezek 28:7, 12,.17. Tn, thHgsé .yernés hokmfl is a
metonomy for things acquired by economtc skills.

V. 12 1s obscure, but hokmi may be taken as in the
other vv.,owhere similar terminology is used.

1 Ch 22:12. Thig occurence is included in the cate-
gory of royal wisdom because of the assoclation of
Eﬁ&ﬁi with = bgews Yy 7ix09,.

Obad 1:8 probably refers to the same event ag Jer
49:7, the dissolution of Edom's political-military
wisdom.

Bxod 28:3 etc, gﬁﬁg in these passages means simply

"natural faculty." r{2h '¥18hPhn means a natural

faculty given by God, not necessarily "a divine
spirit" or "the spirit of God."

1 Ch 12:33. An obscure verse, The most likely




17.

18.

19,

20,

21.

suggestion is that nonyy na22 wivP refers to knowledge

of astronomy and/or calendation, both of which are
technical skills,

Isa 33:6, Difficult verse. hokmaf along with
da®at 1s, as the text stands, in construct with

yirtat YHWH. You can have "wisdom" and "knowledge" of

yirtat YHWH just as you can "understand™ it, cf.

Prov 2:4, where ‘n onenv yean TEis parallel TaR¥on DYATR NYII.

hokmat. o .yirtal YHWH means religlous knowledge,

undersgtanding.

Ps 51:8 is in this category because hokm& is par-
allel with '¥met, a word with definite ethical-
religlious connotafiions.

Ps 90:12. Within the context of this penitential
prayer, 1%pab hokmi means the intellectual dis-
position that will keep one on the moral path,

Prov 2:10, V. 10 states the reason for v. 9.

Ve 9 230-22yn Y0 oY weny VDWAY PR AN TN,

V. 10: oy3® quei? nyi3 qa%a aaon xian 2, (Tran-
slate: "For wisdom will have entered your heart

and knowledge become pleasant for you.") That

18 to say, as a result of acquiring hokmé and ggfég
you will have ethical acufien, understending gedeq

and mi¥pst and knowing the right path. These

verses set fp the equation, hokmd = ethical knowledge
and behavior, as does Prov 4:11.

Prov 11:2. In Ezek 28, hokma carries the connotation

of hubris. Within the ethical-religious wisdom,
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25.

26,

27 e

gokmg is the opposite of hubris, as in thils verse,

where hokmd is directly antithetical to z&ddn

and is called a quality of the modest.

prov 14:6. 18g ls often a synonym for the wicked
and ungodily; it always contains the element of
1ack of moral seriousness, The scofferts desire
for wisdom is not explained, Tt can be surmised
that he wanted it for 1ts material benefits (Toy) .
prov 16:16. This verse is sort ef a chorus sum-
ming up the content of the chapter, which contains
ethical-religlous precepts. Frequently the verses
pralsing the value of ﬁggQQ serve as "choruses!
and. 1ntroduotory exhortations and serve to organize
the didactic material.

prov 18:4. Perhaps best wead with LXX meqBr
ngzig (zB8s) .

prov 31:26., The speciflcally ethical-rellgious
content of ggggg in this verse is seen in 1its

parallelism with toraf hesed.

fee 7:12., The two sayings 1in %:12 sound like con-
ventional proverbs extolling wisdom asrwealthwahﬂd
1ife-~giving, so hokma here would refer to ethlcal-
religlous wisdoms If it meant Just practical
sagacity in everyday affairs, the first stich

at least would be tautologilcal.

Isa 27:11. bﬁﬁ%g probably refers to moral discernment

here, because 1t 1s for the lack of this quallty that

Tsrael is going to be punished without mercy.
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31,

Deut 32:28., Vgs 28-29 refer to Israel, giving the
reason why God has been forced to punish her, That
reason is their lack of moral discernment. V. 28
could be connected with vav29 and. refer to Israells
enemies who do not understand Godts direction of
nistory,

Isa 40:14, *Grab nifpat always denotes ethical action,

even though Qﬁ%@é& 1tself can be morally neutral, so

derek tEhAnBL here means the right, ethical way.

Prov 30:3. Scott sees q°d8¥fm as an "inteusive
plural? referring to God, "the Holy One." It may
mean angels, as in Ps 89:8, Job 5:1, 15:15, Zach
referring to God, is supported by Hos 12:1 and Josh

20:19, AT any‘rat@, the meaning of dafal qedBE%n

is set by its parallelism with yiral YHWH in Prov

9:10. Scott carries down the 18! from the first
stich, but this is unnecessary and strains the
ayntax.

28 1b:20. This verse shows that asngels have

wisdom par excellence, and that thelr wisdom con-

sists in knowing "evewmhing that is in the earth."
This phrase summarizes the object of speculative
wisdom's quest. 295 14:17 reads 72 DOWYRD GRYRD 22
yans 200 yow? 400 P2 n{ike an aneel of God is
my lord the king, understanding good and had,"
E@E Hgggﬁ probably means everything, the range of
experience., (In 25 14 1t does not mean "good and :

bady" because The story 1ls not about a judicial




decision between good and bad.) This divine and

angelic property of knowing everyihing may be the
point in guestion in Gen 3:22: "Behold, the man
has become as one of us, 1838l 8L wiral--know-
ing everything" (at least potentially). Previously,
he knew the difference between good and bad, but'his
experience was limited to his stable 1little world
in Rden. Likewise, HAnkidu gains wisdom of the divine
sort after his fall from primal purity. The se-
ductress says, "You are wise, Hnkidu, you are
like a god." (ANEL p.75)

Job 15:7 £, reads: niyaa *3p%1 71PN DIR 7IORAD

tAnIn PR YIANT Yawn YR 79030 AR An

"ere you the first man born? Were you brought
forth before the hillsg? Do you listen to the
divine council and take away for yourselfl hokm&r"
Pope says that this may refer to a legend of the
primeval man "who aupposedly eavesdropped on the
divine council and appropriated divine wisdom
a8 Prometheous the fire." (gr® may mean "withdraw,
take away." 'The passive of that meaning with thils

root occurs in Num 36:3, 27:4.)

Perhaps alongside the guest for wisdom, for

knowledge of the earth and cosmos, there was a

belief that thls sort of knowledge 1s actually a
divine and angelic domain, where mants presence 1is |

not entirely legltimate.




1K 5:9, 10, 14 1K 5:9-15 is a unit. The conbent

of the wisdom discussed in this unit is described in
vve 12f. Solomonts wisdom was cxpressed in songs

and sayings, and consisted of some sort of “Natur-
weishelt, which Alt ldentifles with Egyptian and

Mesopotamian “Listenwissenschaft,” which sousht

to comprehend and classify the totallty ofrpheno-
mens of the visable and invisable world (Alt,

Die Welshelt Salemos, P.140). Waturweishelt” was

thug part of the speculative wisdom enterprise..

1 K 10:4, 5, 7, 8. I would place the occurrences

of hokmd that are in the Queen of Bheba story in this
category because the hokmd she saw was in Solomon's
answers Lo her Qﬁgﬁg, "merplexing questlons " (Koehler-
Baumgartner Lexicon). But the term could have a
broader reference in this story, including both his
speculative wisdom and hisg practical sagaclity in

atatecraltl,

Pe 49:4, The psalmist says that he will speak
hokmBt and Eﬁﬁﬁqﬁg and then goes on Lo consider

why the righteous suffer and the evil prosper.

Tn searching for the meaning of human Life and death
the psalmist 1is speaking in the gpeculative wisdon
tradition.

Job 4:21. The first stich is obscure., The context
ig the transience and mortality of man. In thls
context, the second sgtich probably means that man

dies, like a dumb animal, not understanding why. ;
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38,
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Job 11:6, V.6 may be taken with v.7. Were God to
speak, he would tell you the hiddemmess (E@Eﬁiﬁgﬁg as
abstract plural ) of wisdom, i.e., that wisdom is
hidden from you. V.7, "Can you fathom the depth of
God/ Pind the limits of Shaddai?" (Pope), supports
the understanding of v.6 as saying that God would
support]ﬂ?kﬁ&koontention that wisdom is hidden.
Zophar accuses Job of presuming to have understanding
of Godt's purposes, then goes on to tell God's pur-
poses himself.

Job 12:12, 13. The chapter speaks of God's regulatlon
of nature and human life. Job says that slders de
not have the abllity to comprehend this (v.12),

but God alone has hokmd and tELlnA in these matters
(vel3),

Job 13:5. Job says that when the friends talk

about the meaning of 1life and God's purposes, they
are stupid, they have no wisdom. Silence would

be tgiore of this type of wlsdom than thely speech.

Job 26:3. Job calls himself lacking in wisdom--he

has gaid all along that he does not understand 1life

and. divine purposes--and says that hisg friends have
not ecounselled or helped him at all.

Job 32:1%. "Beware lest you say, "We have attained
wisdom, but only God can rebut him, not man" (Gordis,
Job, p.288). The friends presume to understand

Godtg inbtentions and mants l1ife,.
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Ecc 1:16. hokmd here does not refer to the intel-
lectual discipline or technigue that seeks under-
standing of 1life and the universe (sense IV), but
rather to the content of that discipline, (presumed)
mowledge and understanding of 1life and the cosmos
(sense III). Qoheleth says that he experienced

this so-called knowledge and therefore can pass
Judgment on the intellectual enterprise of seeking
speculative wisdom. Vv. 17 and 18 give that judgment.
Ece 8:1, A difficult verse. It is included in

this category on the possibility that hokmel 'Sdam

-

in stich b is a restatement of[y%d@og]pegér dapir

in stich a. peler is related to pgr, which means
solution, interpretation (Gordls, Koheleth), hence,
the true, underlyﬁng»meaningo Perhaps read

with Vul and Sym, translating, "Who 1s so wlse. . el
a sarcastic statement.

Dan 1:4, 17, 20. It is not guite clear what kind

" of knowledge Daniel and his associates learned,

but the comparison with the ﬁgﬁﬁgﬁ@m and Lﬁ%ﬁ@ﬁiﬂ
in v.20 suggests that they learned magical and mantic
arts, which may be considered part of the speculatlve
wisdom entérprise, which also sought to fathom the

A
secrets of the universe., In Dan 2:27 the Qggggggg,

adptni, gartummﬁg, and gBzrfn are the groups that

customarily explain "secrets." hokmat ping in 1:20
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ig an emphatic conagtruct of syrnonyms,.

fee 2:3. This verse 1s beat handled following Gins-
pere, who puts bayyeyin e be8Ard arter !Snassoud

in v.1l. Qoheleth investigated hokméd and sik1fiv
(usually tranglated "folly," perhaps i gnorance™
would be better). Lf vV. h-9 tell of his experience
with siklAg, it does not mean folly but ignorance,

2) pleasuremfilled 1ife without seeking into the depths

n

of the universe or asking guestions about the meaning
of life-~the opposite of speculative wisdonm.

Bec 2:12. With Gordis: M. o .and saw that wisdom

was both madness and folly." HXco 2:12 pives the cone
olusion of Qohelethis investlgalilon of hokm3.

fee 7:23. M"ALl this T investigated using the wigdom-
technigues 1L thought I would become wisd, but it was
beyond me." The wisdom-technique of understanding
the world failed. DSame point as 8:17b.

Prov 7:@°' The personificatlon metaphor is not fully
developed in 7.l seqg. Butb that metaphor underkies
the command to call hokmé your éister.

Prov 1ksl. BReading Qggmﬁg for g@ggﬁg and deletlng

ngEtn.

hg, It is extremely diffilcult to date wisdom literature

because 1ts contents are not time-bound, This pre-
exilic dating of Job and Proverbs follows Albright

(Vs TIT, Pel3fa)s IL is the relative dating of Job
and Ececlesiastes that 18 jmportant for the purposes
of this study, and Weclesiastes is certalinly later,

probably from the middle of the third century BCH

,4_____________;:-----IIllllIlllllllllllllllllll.li.




(cf. Gordis, Koheleth, p.67).
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