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BIBLIOGRAPHY 

Note: .,Jlny abbreviations I have used in the body of the Essay will be 

noted in parentheses beside the title of the Book. 

The abbreviations which I have used· for Talmudi10 and Midrashic works 

1 ,, -., 

are the usual ones and too evident to need special listing. I have designated 

Jerusalmi by J., and omitted any special designation for Babli. 
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18 r.:;r.; (u 0 1
"-' T TV) or ( 1'on"'t 185F1 ) v~.to fr!.e \..-Je- o. {.di J_ r ..... (A,. • ·"""· & 

4.Friedlander,M.: ti~ ~eligioeee Bewegungen innerhalb des Judentums im 

Zeit1.ilter Jesu. 

5_. " i:er vorchr:i stli che juedische Gnostici smus. 

6. Gr set z, Hci ndch: Geschichte der Jud en, vol. TV. ( Ce2.ch.) 
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9.l:-famburger,J~ Lie Nichtjuden und di.e· Sekten in Talmudie.chen Schriftthum 

10.Herford,E.Traverf.:l: Chr1Btianity in Talmud and l/j_drcrnh. 

11. Kellermann, B.: Kriti sche Bei tra.ge zur E:ntf.~t.ehun~sgeschicht'E-~- des·'chri st en-

tums--Das Minaerproblem. 

12.Laible,Heinrich:Jesue Christos im Talmud. 

13.Marmorstein,A.:Religions~eschichtliche Studien. 

14. Neumark, I:avid: Geschi chte des j uedi sch en Philosophi e def'; ~/it tel alters, 
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vol. I. (Gesch.) 

16. Strack, Hermann L.: Finlei tun~ iin den Thalmud. 

17. " Jesus,die Haeretiker und die Christen. 
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18.Thilly,Frank: A History of Philosophy. 

Encyclopedias Ref'erred to: 

Encyc·1opedi 1:1 Britannica. 

Encyclopedia. of Religion and Ethies edited by tlames Hastin~:s. 

The Jewish Encyclopedia. 

T almudio works: 

Practically every unit of the entire Talmudic and Midrashic Literature 

is referred to, so thatspecial listing is unnecessary. 
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"No weapon that is {'ormed against thee shall prosper, 

And every tongue that shall rise in judgment against thee 

shalt thou condemn. 

'l'hine is the heritage or the servants or the T,ord, 

And their due reward from Ne, saith the lord. 

Tsai ah, lIV, 1'1. 

1 
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INTRODUCTION 

ihe Subjeot Defined 

ScetteiretL here and there throughout the pages of the Talmudic Liter.ature 

there occur .. many!.·l!'e91()fd,~vof1··dJOnY¢reatHj~~:P~tween the Rabbis representing 

3 

t 
authoritati.ve,traditional Judaism ,on the one hand, and heathens,and members 

of heretical Jewish sects ,on the other. These con:ver.:.;ations .are of general 

historical interest as indicating the social relations between <Tews and 

heathens and as depicting the cultural atmosphere of the Talmudic period& 

They are of special religious or theological interest as indicating the 

spiritual reaction of the Rabbis to the v.arious thought-movements pro~ 

ceeding within the Jewry of their time anQ. in the world about them. This .E:s

say .i.s devoted chiefly to the latter aspect of theBe conversations. It there-

fore limits ite~lf to those 66nye~sktions in which a difference in reli-

gious viewpoint is brought out, that is , to those conversations which ma.y 

be termed Religious Disputations. 

This Essay is further limited to disputatiomi with opponents who first 

gain prominence in the Talmuiic Literature after the period of the destruc-

tion of the Jewish State by '.l'i tus in the year 70 C. E.We sha1\ thus leave 

out of consid.era.tion the comparatively long-standin~ disputes with Saddu-

cees or Samari ta.ns. We shall l:aeo exclude from our range. the converE:>ations 
. ')' 

between the Rabbi.s and proselytes, even though these come within our period, 

for the reason that~ these cannot afford us that insight into the clash bet

ween Judaism and other thought-systems which is pur main interest. 

The disputations in which we are interested begin historically with Jo-

rElP.li~s chanan ben Zakkai' s" to the strictures of the Homan officer or Hegemon, and 

are recorded of nearly every prominent Paleshnian teach.er to the close of 

the Talmudic period. In this Essay we have limited our range of (.Jtudy to the 

; ' 
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Tannai tic period, which closes with the compilation of the Mishnah and the 

death of Rabbi ~udah HaNasi,Our period is, then, 70--i220 C. E. 

On the whole,the disputat.ions of this period may be said to represent 

the Greek spirit in conflict with the Jewish spirit.Judaism, having lost 

its political and territorial body at the hands of the Roman! ihheritors .. ~6f 

4 

Greek civilization, must now fight to preserve its very soul against the f ai-

t al cha.rm of Greek philosophy whi.~h inspired alike the intellectual heathen 

and the Jewish Christi.an f.l!nd ~nostic. 

We cannot help but observe that the writers of the Graeco-Jewish Litera

ture had fought practically the same batt,Je. The following differnces may b.e 

noted, however, as to method .and result: 

1 .• The Graeco-'Jewish writers began with an admiration for Hellenism, which 

led to compromise with it and to seek a reconciliation between Jewish 

thought and Greek thought. The Rabbis, on the contrary, resisted the encroach

ments of' Hellenism to the utmost, a.nd yielded to it, if at all, with the ut-

most reluctance. 

;2. The Graeco-Jewi sh writers composed what might fairly be termed a syst e

m at ic ap ologet ios., while the Rabbis have ·left us only desultory and scattered 

fragments of their work as ap clogists • 

. Dr. David Neumark, in his . "Geschichte des j uedi sch en Ph:llosophie des Mi t tle

.al ters .11 (Vol.I,pp.69-95),sfates his view that in il'.'l'.:liD i1W!JC and t'l~lt/~"1'.:l i1WYD 

we have philosophical disciplines ,cultivated by the Rabbis for the purpose 

of countere.cting the Hellenistic doctrines introduced by Christia.nity. Thus 

the ~~iercabah was a Rabbinic Jtmanation theory intended to neutralize the 

Christian theory of Media.torship, and Maaseh Bereshith was a Rabbinic Theory 

of Ideas .intended ru a counterpoise to the .chriatian Logos doqtrine.This is 

by far the most definite and convincing description of these disciplines 

yet evolved. But the lirni t3 which the Talmud it self has set to our knowledg.e 

of them are inexorable. In the very sentence in which we are told of their 
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existence, we are also told tnat they are esot~ric.Only the Ya.guest hints are 

furnijhed us as t~ their content.Therefore,if these disciplines did consti

tut,e a systematic apologetics, we ,are in no posi tlon to ola.im any -accurate 

knowledge of ite 

The disputations,however,do not constitute the only source for the st11-

dy of Rabbinic ;Apo~ogetios. The other sources are: 

i .. \H thin the Talmud it self, sayings, legends, homilies, exegetic.al remarks, 

and even laws,,in which a polemic not~ can frequently be recognized •. Dr. Neu

mark (op.cit,.44) points out the extreme importance of the evidence of si

lence.The omissiori. of allJ.: tr1eference to anl!lels in the Mishna,h is in ,itself 

a powerful stroke of app•logetics. 

12. The Patristic Literature contains not only polemical statements but 

also accounts of actual disputations between Rabbis and the early fathers 

of t,he church.The most familiar disputation so recorded is that between 

Justin Martyr and a certain Tryphon. 

In this Ess ny, the di sput at ions proper shall be our primary interest and 

point of departure; the other sources will be used only for purposes of car-

roboration, i Hust ration, emphasis or the provision of supplementary informa-

ti on. 

The :Authenticity of the Disput.a.tions 

Before we proceed to treat the di sputa:t i ens in the Talmud as a genuine 

phase in the history of Jewish thought, we must ta.ke into com;idera.t:Lon the 

fact that the historical authenticity of these conversations ha.s been r: 

questioned.The doubt as to their historicity rests on the following grounds: 

1.Conversations between a Jewish Rabbi and a Roman emperor such as the 

dialogues of Rabbi ~oshua ben Chananiah and Hadrian,or Judah HaNasi and 1An-

toninus smack of' l@~ellid! , · -;---------
This is the view of Dr.Gotthard Deutsch as expressed in class lectures. 
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a). Rabbi and emp9ror are too intimate• 

They invite each other to meals. (Esther R. I, 16; Sab. 1.19a) ~ 

They discuss the most intimate topics~ (E66.R. X, 7). 

6 

The emperor a}ks the Rabbi for p cli ti cal advice. (:Ab. Zar.10a; Mech. to 

.Ex. XV, 7). 

b).The cafle of Judah and u~ntoninus does not tally with the fa.cts of Ro

man history, as Graetz himself proves (Gesch.IV,485.)1though he :at

tempts a r.eadj ustment by crediting he j isputa.tions to a lat er Rabbi· 

Judah. 

i2. Some disputations stamp thP.mselves at once as legendary by the miracu

lous means which the Rabbi is represented as employing for convincing 

his opponent •. (Chul.5~b; 60a). 

3. Religious di sput at ions, when recorded by one of the parties to the dis

put e, are naturally under suspiolon of being eHher altogether manufac

tured, or so put as to make the opposing side appear absurd. Under this 

suspicion rest the disputations between Jews and ~hristians found in 

the Patristic wri tingse LJnder this suspicion rest also the conversa-

tions which arc recorded in the Ketter of .Aristeas as havii1g been 

held between the Translators and the ,.Alexandrinian sages. Unless there is 

strong evidence to the contrary,stich a suspicion might rest also on the 

Talmudic disputations. 

As to the first a.nd second objections, it is to be noted that Graet.z 

offers a pmsible solution. In dealing with the dialogues of Hadrian and 

·Joshua( IV, 45A), he first establishes the historical pornibility of a meeting 

between the two. That they were contemporaries is certain. Now he finds that 

in one of his letters Hadrian speaks of having met a LJewish patriarch in 

:Alexandria.In Nidda 69b there is a record of some intercourse between Bet-

ween Joshua and certain ,Alexandrinians.This· makes it possible for the two 

to have met in •hl exandri a. This much established, Graetz intimates, he would 

I 
' ~~ 
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now th amine each disputation individually, upon its own merits, according to 

its internal evidence, and adjudge some legendary and others authentic. Thus 

he concludes that the di sput at ion in the presence of Hadrian bet ween ,Joshua 

and a Min on the subject of the rejection of Israel is an authentic one. 

(chag.5.b). The writer would add to this method that even where the disputa-

tions contains matter which is plainly legendary, it may still be analyzed 

with a view of discovering c::.s to whether it does not ref' l ect some plausible 

viewpoint, if it does not accurately record the expression of it. Illustration 

of this principle will be gU.ly,,noted in the discussion of such legendary dis,... 

putations in the body of the Essay • 

It should also be kept in mind that only a part of the disputations in 

the Talmudic literature are attributed specifically to f'amous personages. In 

a large number odf. disputati.ons,the opponents o.f the Rabbis are altogether 

anonymous.It would hardly be logical to adjudge the latter unhistorical be-

cause of the shortcomlngs of the former. 

The writer's own view is that the precise identity of the co-disputant 

is unimportant. It is what he represents that really matters. Thus, if Hadrian 

and Antoninus represent the heathen reaction to ftabbinic Judaism,it becomes 

gratuitous, at least for the puq:oses of' this }I,ssay, to in qui re whether it 

could really have been the emperor himself who hono·red1 the' Rttlilbi!Hdthntln in• 

1terv"1 ew. 

But here enters the third ·objection~ Has the other side in these di sputa."" 

tions been fairly recorded?·1\nd this objection, let it be remembered,would -ap

ply as well to the anonymous disputants.The writer thinks that the disput·a-

-t1ons in the Talmud are fairly representative of both sides of any quest.ion 

at issue. The considerations that favor suoh a conclusion are as follows: 

1.:As will appear from the disputa-ions themselves,there is rarel:yi any at

tempt made to make the co-disputant appear ridiculous.On the contrary, hie 

question is always taken seriously1 and answered with an evident painstakini 



·,'t' 

.... ·. 

·I. 

" " 

I 

/ 

8 

application a:f':' iilic;iu·~tl1tt either through parable, or experiment or cit at ion of 

appropriate Biblical verses. 

:2. That the covdi sput ants asked questions which could not have been con-

·sidered absurd or trivial is proven by the frequent recurrence in the ac.;; 

counts of the disputations.of a demand on the part of the pupils of the 

Rabbi for a better answer than the one originally offered the co-disputant: 

:l ~ IZ't.::i nit ilo i .'!'7, ri.:q:i::i rP n1 iit7 '~ :l'l 

. "Teacher, him you thrust aside with a mere reed, but us what can you answer?. 11 

By 11 thrusti ng aside with a reed" is meant merely an answer in simple terms • 

The fact that the pupils were not satisfied with the answer indicates that 

the point at iTsue had been of difficulty to them, too, and shows that the 

opponents of the Rabbis were credited with broaching question of real im-

portance. 

3.V~e find a number of instances where the Rabbis a.drni t that their oppo-

qents are in the right. Thus, in a disputation which we shall consider in 

more detail further on,oertain ~oman emissaries ~barge that the Jewi~h Law 

permits the rdlbbing of a heathen(Preci.scly what they meant wi·ll be dis

cussed in connection with the disputation it G(3lf). No sooner had the Romans 

·stated their comtention than Ra.bban Gamaliel admitted that they were in the 

right.For the disputation closes with the words: 

"Immediately Habban Gamaliel decreed·that "1the fl©'bbi:ng of the heathen'shall 

be prohibited as a form of blaspherny •. "(,J.Ba.Ka.4b): 

<At the close of a discussion betw-:::en Rabbi Judah and :.Antoninus on the 

question as to when the soul first enters the body,we find the statement, 
--;-Thi~..Ode-cision of Gamaliel's assumed great importance ca:s is evidence'd by 

the faot that it is given .anonymously in Toa.Ba.Ka. in a reinforced form: It 

is a mor•e serious offense to rob a heathen than to rob ,an Israelite <an ac

count o-f the oharaoter of blasphemy possessed by the former ac·t. 
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,"Said Rabbi/ThLs,: thi.nS did 'Antoninus teach me '.~' 

Evidently , then
1 
the attitude of the Rabbis toward their co-disputants w:as 

neither prejudiced nor delibera:tely derogatory. 

4.,Another indication of the approximate ve~aoity of the accounts of the dis .. · 

putations t~ presented by ,J.Bergmann in his .. "Juedische illpologetic im neu

testamentlichen .Zei tal tev,:' He finds that .in a number of inst a.noes the writ-

:in~s of the Christi:an Fathers against heathen philosophers yield exact paral-

lel s to the Rabbis' disputations with heathens. The di. soussion .as to whet her 

the sou:). enters the body at conception or .at birth , to which we have just re"" 

f erred, i·s found to hav 1:: been taken up al Bo by '.fertulli an and the Stoics, the 

,Christian taking the same position as ,_Antoninus.'l.'he disputation between Ga·u 

maliel._, and the philosopher who argues that God made the world out of several 

original materials ment.ioned in the Biblical: text is also paralleled by Ter

tullian' s polemic upon Hermof!enes, who denied the doctrine of iCrea.tion out of 

Nothing.(p.6). 

Our position as to the authentiG:i.ty of the disputations\rnay now be summed 

up in this way: The account given of any one disputation may be inaccurate in 

various ways.The names of the disputants may at times be inaccurate,and the 

wording may: not be ex.act. Nevertheless the fact that so many disputations 

have been recorded in every stratum of the Talmudic literature establishes 

it that :;:uch disputations were at least imagined to have taken place rt hat 

such were the subjeets imagined to have been discussed .and such the naswers 

given by the Rabbis. But even such imaginary disputations could be relied 

upon to reflect the poirits:at issue between the Rabbis and their bppohents. 

The imagination, in;,;such,.a:cas~ would be quite decidedly fettered. It might 

run wild as to the identity of the co-disputants but i.t could not go far ·a

field as far as the content:0f the disputations is concerned. 1And it is the 

content alone that we are interested inoThe disputations may,therefore,be 
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p:cope:rly be used as a me.:aas of reconstructing the ·scattered apologetics of 

the Babbis .. 

The General '8ignifioanoe of the Disput-atione 

How seriously the Rabbis took these disputations is strikingly demonstrat,,. 

ed by the following ·statement: 

," Rabbi Eleazar 1aaid, 91BJ watchful in the study of the Torah and know what :"ic 

answer to give to the unbeU.ever '.!' ( 1Aboth II, 19). 

The Torah, evidently, wes to be studied with special care in order that 

the attacks of heathen and heretic might find -a ready answer. The disputation9 

afforded a special stimulus to study, and especially to the study of the ' ... -~ 

Bible ib:-,elf.u~bahu,-an ,fm1ora of the beginning of the fourth century, i·s record,.... 

ed as havin~ once recommended to the Minim or Jewish heretics ·a certain Baby.,,...· 

lonian teacher.He tells them that the Babylonian is an expert only in Mish

nah, that is,in the oral tradition of the law,but that he is not expert in 

the interpretation of the Scriptures.In the latter,only Palestinians may 

call themselves expert .'Asked to explain t h:i s oircumst anoe, he . answers: 

, 11 \fo Palestinians who come into frequent contact with you unbelievers ·are 

giveri an incentive to make a special study of the Bible, while the Baby

lonians (since they do not come bnto contact with the unbelievers) do not 

make any special study of .it •. 11 C.Ab.rgja.4a). 

In both of the above quotations the suggestion is compellingly made 

that it was in order to be egui.pped for these disputations that the Rabbi's 

sea.rehed the Scriptures. In order to be able to f'ormulate genuinely Jewish 

-;~~~~- ..... "."" 

That the term HIDpicuros 11 refers to heathen as well ae to ,Jew ia c eviclent 

is exp ioitly made between a heathen and 8 from S~m. 38b, where a di atinotion · l 

"Ep.i o u ro a 11. 

l. ' -111111Wi~- ! 
------~ 
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principles of religion that shall stand out in bold relief :against the in-

sinuating twilight of Hellenistic quasi-rationalism and mysticism 9they 

took inventory of all their resources,.including not only the Scriptures 

but also mind and heart and tradition.Dr. Neumark (op.cit. )believes that 

not only did these contacts with outer thought-movements stimulate the 

development of peculiarly Jewish systems of philosophy and mysticism, 

but that they actually provided the chief impetus for the, compilat1i~on of the 

Mishnah or the Oral ~ode.Judah HaNasi c anpiled the Code in order that Juda_i.. 

ism itself mi~ht appear in an unmi.stakably definite and concrete form1 ?:'' 

around which its loyal sons might rally, as it faced the onslaught of Itel= 

lenism.,And, as has laready been mentioned in another connection, he omitted 

all mention of angels .in order to deny heatheni sru, gno st icism,,and ,Christi= 

anity, whose philosophical systems had so much to do with mediatory powers, 

a foothold within the bounds of articulate, authoritative Judaism.Thus 

through clashing with foreign viewpoints,<Judalsm itself became crystallizwd. 

The Habbts did not establish a theology but throui;th their repeC1tedly ex-

pr~ssed reactions to t~e opposing systems,they made Judaism a knowable po

sitive quantity.In this lies the chief signifi~ance of the Religious Dispu-

tat ions in the Talmudic Literature. 

Method of Classification 

In dealing with the disputations,I have concluded that there is noth-

ing to be learned from a chronological statement of the disputations.There 

is not sufficient material available for tracing any form of progress in 

the reactions of the Rabbis to any of their opponents.The most that can be 

noted is that disputat:i.ons with heathens are the most frequent in the Tanna~ 

itic peri.od, after which they dise.µpear entirely and give place. to disput<i-

tions with Minim.There are comparatively few disputations with Minim in the 

Tannaitic period,but those few are highly important. 

I ,, 

l 
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I have, therefore, thought it best to classify the disputations first ac

cording to the religious systellis represented,which are heathenism and Mi

nuth.Under each of these headings, the disputations are further cla~sified 

according to the subjects in dispute,such .as the ~od-conception,Resurrec-

tion and the like. 

Texts Used 
4 
-' .. , 

The ce1isors, who made so many otrnnges .in the more recent ed:i tions of the 

Talmud were especially active in the passages containing the disputations, 

making a use of the more common .editions impossible for our purposes.The 

term Min was invariably replaced either by •p11! or ,n1~,and the term 

Caesar by iE:JD.·As the identification of the co-disputant's relij;Jious alle

~iance is vital to this Essay, the w:::oi ter has thkoughout n;ade comparisons 
' 

either wi.th. the Munich Codex in the He'brew Union College Library or with the 

~'i~10 ,p11r1 of R. Rabbinowicz.In the case of the Eidrashiffi I have used the 

First Edition, in the Hebrew Union Colle~e Library • 
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P·tRT ONE 

DISPUTATIONS WITH HEATHENS 

Int:rocluotory 

Conversations of a oontroverstal nature between Rabbis and heathens ao-

cur very abundantly in the Tannaitic PeriodeOn the side of the Rabbis the 

leading disputators are: 

Rabb an Joohanan .ben Zakkai 
Rabban Gamalie:L II 
Rabbi Joshua ben Chananiah 
Rabbi Akiba beri Joseph 
Rabbi Meir 
Rabbi Jose ben Chalafta 
Rabbi Joshua ben Koroha 
Rabbi Judah Hanasi 

'rhis list, it willJ be noted ·,includes the most prominent .Rabbis of .each 

generation of Tann.aim. The only disputator of comparatively minor ·importance 

·as a ·teacher would seem to be Joshua ben Koroha.On the .leaders of ea.oh perio4 

fell the responsibility of defending ·the good name and demonstrating the 

worth of Judaism. A number of instances are found where a number of teachers 

at one time are called upon to reply to the attacks of heathens.Further on 

it will be shown that all these instances are various phases of one gres.t oo---

oasion •. 1'he Rabbis are there -referred to as D" .lPT, "elders",and the group con

sists of Gamaliel, Joshua,·and Ji,kiba, who are given in our list, and also Rabbi 

Eleazar ben Azarie.h, of whom no record is given as an individual di sput at or. 

I shall use the term "co_;disputa.nt" to designate the opponents of the 

·Rabbis. The heathen co-disputants are designated ·in ·a vaviety of· ways. The 

iJlost general description is the word '"'l'.l ,which is generally taken to be the 

equivalent of "heathen".Another designation·is t:l""t.'.J1·i,Or "Romans".Sti11 an

other general term ·is DH'ltl1'7£) or· l't1lD1'?~, "philosopher". Graetz in his 

"®nosticismus und Judentum 11 would have us identify the. "philosophers
11 

with 

Christians.Graetz and after him Z.Frankel and w.·Bacher·and R.T.Herford•all 

. ; 1 

i 
l 
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- underestimate the amount of' ·interest that the heathens disp1ayed ln Juda.ism 

·a.nd the degree of knowledge they had of it.In some disputations the term 

onioi"?~ is undoubtedly equivalent to l~ o or"heretia 11
; but in other di sputa

tions, as will appear when we treat the disputations themselves, the term as; 

certainly .f'efers to a heat hep, 

The later editions of·the Talmud contain the term·i~i::i,or "denier", in 

connection with several disputations. Such a term would suggest that the co

disputant was a Jewish heretic. However the Munich Codex· gives in every such 

instance the term :"ID:i p instead, thus identifying such co-disputants as hea-

'>, thens. 

In the cas.e of some co..'..disputants merely -their offioi al or military 

t. :·· rank is used to desigante·them.Such·are iO'P~ 1rn:ii1;Dip1il'!l.Jip,and nHH'1iD. 

"I 

f, 

''these may.·be rendered to rea.d Caesar, (in .'some instances this term refers de

fi. ni:tely ·to Hadrian) ;·~yeµ~>v, centurlon, and O"TPC{'t cw-rrNo attempt will be made 

here to-investigate any further·the precise meaning of ·these military ·and 

off iotal ranks. 
I 

Some disputants are specified by their proper names&Of these the most 

prominent 'are.:·O\'l:::t'!:ti1R,or Hadria.n,who·is recorded as engaged in many disputa-· 

·tions with Jo.shua ben Chl:l.naniah,afad i.H :i;:~,..J~,or Antoninus, who is recorded as J 
engaged in many disputations with Judah Hanasi, and DHntn.'liH!l, or Turnus Ru-

fus ·who is reported in a number of disputations with Akibe,.Beyond what has 

'already been ·said in the Introduction about ·the au·thenticity of the disputa

tions with Hadrian and Antoninus, no attempt will· be made here ·to·,identify 

histovically the disputants who are mentioned by the:Lr proper names.Other i- .. 

proper names· given are: 
1 HU i1 bl t'O, l.'.1 N ;·;Agni t us. 
N:l~ i!O bEJ"iJN, .Agrippas 

Dl"' i~, Arius 
; :ii T, Zonon 

1bHnbi'7~ti p 01'7:P1itl', 

Proclus,the philosopher 
King Ptolemy. ,1'7r.:ii1 ~r:i''m 

:r: 

:I/ 
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We name 'Last ia woman 'Who 'appeaJ?s •as ·a disputant >im ·the cause of ··hea.theni:sm, 

,She ·i:s called ··ii.Hitt:!O, or·· ''matron.", •in ·all ·the ·texts,·no ·further •identification 

··being ·even •sugge~rbed;·She ·argues ·exclusively ·with ·Jose ·ben ·Gha1a:fta.Frankel 

··i:n ·his "Zu:r ·Geschichte ··der ·j udischen ·R~1igionsgespraohe'',-·in the Monatsohriift 

·r-V, p.·207,argues ·from ·her que.s·bion ·regarding ··Chanooh •that ·she ·must be of 

-.chri;sti,an ,tend.ency.·Baoher <:in ·the' ".Agada •der ·Tanaiten/H '.',supports •the •argu

ment. "by poi,nting ·to··the disputations on ·Oiroumoieion •and <Esra.e1"s downf.ia11. 

··(p. 170,·note2)1~ut ·as ·will be ·shown •later, a.](l these quest.ions ·were of .·as great 

·import.a.nee •for ·heathens ·as 'for ·Ghrist:Lans.'Impo.ss·ible from our point of view 

.:ks ·also 'Baoheri11s ·suggestion 'that ·the M~trona'·s :easy ·aoqua:lmtanoeship 'With the 

Bible is an indication of ·her :.identity ·as ·a ·Christian. Deci:sive for 'the whole 

problem of her •religi 0US point of 1departure ·should be 'the •statement of her 

'form o.f worship ·which 'She ·he:vse:H makes ·in one of 'the 1disputations: 

. "When Moses saw the snake, who is my ~od, etc. " (Ex. R. ILL, 16) 

Snake ·-worship 'IDS not ·an uncommon form of ido1atry •. The question: Does 

·God ·select, which ·has ·also been taken ·a.s ·an ·indication of her Christianity 

·is not stated definitely enough ·to permit of ·rel.at·ing :H with any early 

-Christian be.lief as ·to God's method of ·selection. As ·it stands 'the question iii)~ 'l'[fa~ 

of gene rial ·rel:igious •int ere st.· ( Num. H. III}. We shall therefore "treat 'the Matro ... 

·na ias ·a heathen ·throughout. 
·The Irttell:eotual •Chara.et er of ·the Heathen ·Di:sput-ants 

In the simple ·language in which the '.Val.mud ·records ··the disputations 

'there lies "the danger that "the 'reader ·.would· reach "t))e hasty ·conclusion ·that 

"these ·heathens were ·naive; unthinking,•idol..oworshippers;·to whom ,Juda:i!sm was 

:·simply 1the ·oul:t of 'a vangllished foe,,and ·who 'asked ··their questions ·in "a do

mineer'img tone ·and for ·no other purpose ·than ··to 1see the· conquered people 

·wince 1a.c; "its god 1is defied. Subh •an impres.sion o(·the character of the heath-
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.. !&n ·d:Lsputants oan only be 'the result of ,a superficial ·reading· of the dispu

·tailions. Whi:le ·:i:t may be "true that ·the ·dtsputations ·are partly motivated ·by 

·raaial 'anti pi;~thy as we11 ·as ·by ;religi.ous di ff erence,,they oe:rtai:nly go deep-

· er than mere expressions of con·bempt. on 1the part of ·the heathen.•In ·th:i! s Es-

" say ·the ques·bions of ·the 'heathens \shal11 ·be ·taken •seriously ·as ·.expressions of 

1a genui·ne 1:1:ntellec·tual v:i;ewpoint. The heathens \involved ·are ·aH:i men who have 

ii;ntelleotualized heathen:i:sm,·and ·have ·sought :to ·f\ind ·for ·it ·an ·ultimate philo ,. 

·sophioal ·sanction. They .are of the Stoic ·and ·Neo•Pla.tonio ·schools of ·G:veek 

phi1losophye·It was one of' ·the -.tasks· ·which 1these ·schools of philosophy had ·set 

:themselves ·to furnis:h au- 1intel1leotual basis ·for Greek ·re1igion -and mythology. 

Synchronously 'With ·the peri cd of ·the Tarinaim ·this phenomenon was »taking "Shape 

•in Gr.eek ·an Roman ·life thc-lt the common people were beginning ·to lose ·all 

faith ~in the old gods. To ·the rul:ing c1a.ssef? 1in ·Rome ·this was 1an ·alarming 
! 

·situation "ind~ed;The ·entire state was ·founded ·upon ·the ·worship of the gods. 

•Current movaltty drew 'its sanctions ·from it, and 0 i t was one of ·the chief •in

. strument s of dtscipline for· the vast ·submerged classes -in the · empi_re. There-

· fore the phtlosophers·tried·to put:~ew spirit int6 the old faith by inter

preting it in terms of the metaphysical principles of Plato and Aristotle, 

whose -names 'Carried the 'stamp of unquestioned authol'.'ity.'lhe heathens who ·en-

g3ged ·in dtsputatJions with the Rabbis were disciples of these Grc:ek ,theolo
t 

gtans.<l:n coming into oon~aot ·with :Judaism,,they 'felt the 0:tmpact of ·a rival 

··system of 'thought. Their ·reaction "to >it was •doub1e. In ·the ·first place; they 

were stimu1a.ted ·to ·study 'the 'fa:bth which ma:ie ·such ·high ,claims ·for itselLin 

the second p1ace ·they were -.chaHenged ·to ·contest ·,it. Purely intellectual, how

ver,·the:ilr motive ·cannot be 'Said ·to be~They feared the 'spread of ·Judaism not 

·because 'it was :different from ·thetr own faith; but ·beca.usff ·it was "too similar( 

·For with' monotheism, the fi.rr:it p:c1 11olple of Judaism;·they could have no real 

q1,1a:rrel,·sinO'e ibas·ing their· thought ·as ·they did on ·the metaphysics of Plato 
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and AI'istotleJ·they had gone ·as ·far .a,s monotheism -themselves.They ·saw ·in Juda,.,.; 

;tem,theni• religion·in which resided·the potentiality of ·some day sweeping 

,away their allegori zed gods, and. with them ·the .Roman•Greek civili zation/fhey 

·studied,Judaism;then,·for the purpose of finding fundamental ·flaws ·in ·it,of 

·finding it subject ·to· the same shortcomings as ·the faith in the old Greek 

gods, of exposing -it ·as ·inconsistent ··and of discrediting Isr.ael' s claim, .. 
·supported on ·the words of the prophets, of being the oarmier of ·the ·final ·fe-

' .. =· 

ligious ·truth ·to mankind. At the same time their raoi-al antipathy ·tow~rd Ju

daism is indicated by inuendos upon Jewish separatism, and by charges of •the 

injustice of -the ·Jewish law tow1::rd the ·heathen. 

headings: 

We shall -treat "the dlsputa·t:kons with heathens under the following 

Disputations upon 'the gene:ral contents of 'the Bible. 

!Disputations upon the Jewish God-conception. 

Disputations on·Resuurection. 

Disputations on 'the .R.elation between Israel and God. 

\fl)isput.ationa up.on the General Content a of ·the Bible 

There 'Can ·be no ·doubt ·but that numerous 'intellectual heathens -read ·.the 

Bible, even "'though E'rankel, Bacher• and· Herford -use 'an indication of know-

ledge of ·the ·Bible on the part of ·a ~'disputant ·as proof -tha.t he was a Chr.iet:i.• 

an •rather ·than a Heat hen. It is merely neoes>ary to meD'tion such 'heathens as 

Cel:sus or Julian the .Apost.a:te ·to indicate :the degree of T-liblical knowledge 
it 

of which heathens were capable; when they needed",;· in <Bighting for their faith. 

The Talmud itself, as will appear from the ·disputations, credits them with de

t1ailed knowledge of the Biblical text.In one of the first disputations we 

shall quote we shall find a statement· to the ef'f ect that· the· Rebman· governmEi.rt; 

Jtself sent emissaries to -the Rabbis with orders that they be taught the en-

tir:E:J Jewish law-Mishnah, Talmud , Hal a.cha and .Agadah. Nor ·is j_t by any means ·an 
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improbability tha.t the ·Roman government ,should ·desire a thorough ·and first

hand ·investigation ·into ·the law ·and ·li teria.ture ·and theology of one of ,its 

most ·reoalc:i:t•rant provinces. Here, then,,we ·may •take it, we have 'a o1ass of 

heathens ·who ·read ·the ;Bible in Hebrew. For ·~l other dnte11Jectual heathens, 

the ·Bib1e wa-El •ava:Hable ·in the Septuagint ·tl'ansJrntion. The ·la.rge number of 

Roman proselytes ·to Judaism, of ·whom ·we hear m~oh 'in ·the T;annaitic period 

(Graetz IV, 109)may be said ;to point ·to ·a ·currency of ·the •Bible ·among the 

educated -classes of ·Roman ·society. Thenefo:ve the ·:fam:Hiar.ity of •a co-dispu

tant with ·the Biblical text need never pvej udurne us ·either ·as to the authen

ticity of the dispttta.t.ion or :as ·to ·the d:dembity of the •COudtsput.e.nt 'E\.13 ·a 

!'. heathen$ 

I~ ·Contn•adi-cttc!ms .f,n the 'BtbHcal Text. It was ··but 'na.tural ·for 'the ·heathen 

to glow over -the :di soov.ery of 1a -contr1adi ct ion ,in ,,the '.-BibJ:ioa.l 1teit .,.All of 

Judaism·1 s claims -of ·supePiov:Hy ·as ·a re1igion were b aseg upon oits Bible. 

To substantiate ,such ·a claim,.argued ·the ·heathen,'t.hat Book ought ·to be per-

· feet. The ·discovery of •a. flaw ·in it was ·f:ntal ·to 'it •. Jmd what more damaging 

·testimony ;against ::Hs div:iluity could ·be ·conceived than that ·it •is •inoonsis-

tenticontnadiobing its own words? 

a). -In J.·SanhadFin ·,and :in ·B~Bechoroth we ·have ·the ·same •account of •a ·Ro-
1 

man of:fio:i!al ·finding ,such ·a contvadiction •. we quo-te ·from ··the ·Babylonian ver-

Kuntru~ua·Ha-Sa~fan offtabal •tttie}asksd Rabbt Joohanan(ben1Zakka!}: 

"Where the '.[,euHes are ·enume11 at·ed ·by ·famHtes(N.u~Jil, 22,:28, 34), you f indtlwt . . . . . . I 

·t·hey ·numbered ;22, 300,·where •tJhelr munber ,be gtven. 'aS 'a ·trtbe(Nu • .Jlj,·39), you 

ftnci that they numbered only .. 22, 000, Where ·have •the ·300 gone?" 

·Be •answe1"ed."The ·300 ·were 'f irst.;;born;·and one ;rirst.Jbo1~n -cannot 1redeem 

•another ftrst~born!·(B;Beohor;5a;J.Sanhsd;J9ciNu.P.I~,7.). 

:rt is abeal problem <ln Bib1ioal ovitioism which the Roman putsp:and -the 
I 
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actual •answ.er •is most ·likely that .in ·the latter ·instance the text -intended 

;to give only •round numbers~ However_, Joohanan '· s 'answer· serves 'to 'Solve the 

difficulty.InNu.-III, 11-13 we rea.d that the Levites wer.e consecrated toUGod 

·as sub sti'tut.es ·for the first..;.born of Isvael who ·belong ·to Him. Now when -they 

!are -enume:rated •aecottding to thei-r ·families ·the purpose dn view ·is merely to 

know ·their numbers.Therefore the complete figures are given;But when•their 

·tot~ number ·as 1a·tribe 1is given~the purpoje·in view is to state·the extent 

to which "the Levites can be ·used ·as •substt.tutes for 1the ·first-born of !srael· 

Therefore the ,390, ·ftrst-"born ·Levites, who -cannot be use.'dl •as \SUhstitutes ·for o 

other ·first-born,·are ·left out of ·the 'accounte 

b~.i.Another oont:vadio"hion -in the Bib1ioal ··text ,is the subject of ·a disputa.-

"tion ·in which both disputants ·are anonymous.·Rashi ·conjeotuves ·that :!the d:Ls

pu·b,ants care Gamali.el ·and ~a ·Roman ofi£icia.l, while Tosaphoth insists ·that -the 

disput~mts \a.re ·Jochanan iand •the ·same Roman of:f.ioi,al who ·asked the quest.ion 

g.i ven above: 

1 And ·aga.tn he ·asked ht1ii: "One verse says.;:'JJmtl GJ0d said;-Det the waters 

swarm with swarms of' l iv lng ureatures ·ancl f' ly lng b ircls'; th is proves , that :t:owl 

were oreated out of ·waPer(Gen.I~20~~~nother verse says,'·And out of ·the 

·em•th the Dord Goel formed ·evry beast of' ·the f iebd, and ·e~J·y fowl of' ;t;he aiir'·; 
II 

this proves that ·Oie,y were oreat'ed out of ·earth(Gen.:FJ,19). 

Ue ·sata 1to ·himPlhey were created out of mud.·" 

He saw his pup£Ls looktn~'about }at one 1anobher;so·he ·aaidcto them; "This 

•seems <JJ .. f_fi_c:.uH in your eyes that .J haue •thrust my enemy 'aaf;de .with a reed. 

'l'.he fowl ,reai)liy were ·created ou.t of wafJer,.and 'as for the ~st:ateme.nt 1bn Gen. 

II, 19 that they weNJ ·brought before ·the 11rn12, that _1!1.CJ,.S. on·ly '(Or •bhe purpose 

of 'namind .them,(and has~nothbn~ •to do with their .manner of' .oreatlon~~Rasht)! 

Some au.thortti·es ·say that ·tt was the ·latter -answer whtoh ·he gaue ·to )tbs 

pupils and•the former to the of(icee;for •tt ts written tn the second verse 

''""? ~ •. '• • !f : 
/i '.·.: r,;; .,, '' !,__ ; .~ ; : !. r .. t ._· ! '> l \ r: 
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i~P i, "and he created", (therefore he cou.ld not have told his pupils that 

that verse had nothtng to do with c~eation--Rashi). 

W,e cannot help but note the perspicacity of the heathen as di splayed in 

this question.He has struck upon what is now admitted to be a palpabl'e con,

tradictlon in the T;i.blical text, namely the double account of creation in the 

first tvc chapters of Gene~is.Of course, he does not speak in terms of litera-

ry criticlsm, and has no interest in suggesting the probability of dual au

thorship. His aim is achieved when he has found in the one chapter a differ

e·nt account of the creation of birds than in the other che.pter. Nevertheless, 

despit'e his extremely favorable opportunity for finding contradict ions bet-~ 

ween the first and seco~d cha~ters of Genesis,the one that he does point out 

is rather forced.In the first chapter,the word q1y1 must be construed as the 

sub.i ect of a new clause. There is thus nothing said in the verse about birds .. 
being created out of water.It is only by translating the expression 

~El1V~ ~n11, nand flying birds" that the heathen's contention is made at all 
' 

plaus:i.ble.Or it may be that the heathen adopts the rabbis' own methods of 

exegesis, and argues from the mere proxin-,j_ ty of' the statement about the ore-

ation of birds to that of the creaUon of crecpj_ng things out of watr;rj.that1 

birds,too,were created out of water.But this very alternative suggests the 

possibility that this aisputation is not literally authentic, for one sus

pects the whole depiction of the heathen to amount to an attempt at reading 

into the heathen mind a form of reasoning whioh is prima.rily characteristic 

of the :Rabbinic mind.On the other hand, making for)tfae~uthenticity of the di.s

putat ion is the plain confession which the text it self makes that the hea-

then's argument is strong.The Rabbi nsver questions the correctness of the 

heathen~'s translation. !le sets out at once to reconcile the contr21'.1ict:ic.1 n. 

In tho Art of reconciling contradictions the Rabbis were certainly at home. 

They were themselves finding oontrs1ictiond in the Bible and reconciling 
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·them "to their' satisf a.ct.ion .. The reply :that ,the b:trds were· made out ,of mud ·is 

1oer.tainly :a ·.fine 'example of' cleverness ·at harmon:Lz±ng~But ·,our main text 

•, · goes on 'to ·tell ·us :,Joohanan'·s pup:Lls considered ·the ·answer :as no mol.1e than 

·: 4 ·l; 

~.:. 

·. -~ . 

' ; I 

;-.. ·,~ 

) . 

,a piece of <oleverness,tand iwanted :.a :real 'S0>1ut.ion ;to what seemed .to them .a, re 

real problem. H:ils ·answer ~to them ,is cer•ta:imly unconViinoing.;...;.indeed;lµnconvin-

o:img .'.to 'such \a, ·degree !that :the ·report of ·the ·whole :d:hsput~\ti.on ;.is quest.ioned 1 

iand "1sofue1\authgrities say" ·that :it was the ·latter· answer which :he gave ·to ·the 

heathen .and !the.t 1it was ·the ... 11mud 11 :soJmtion which ·he gave ·to his pupi1s. 

In the .preoeeding two disputat.ions we hav:e seen the heathen ·:llinding oon1:.t'd

dtctions for . the contradictions' sake,,so ·to speak. The heathen was content 1to 

.f.ind merely a technical f1aw in a book which ought either to be ,flawless or 

renounce :its title to divine authorship. We hav:e ·also ·seen ·that ·,the :Rabbis 

met this form of attack ·with the same weapons of :oomba.t ·which ·they used ·in 

·grappling with· the difficulties, they themselves 'found ;in ·the holy text, whi~h 

;they themeelves·sincerely believed·to be perfect;Now we come to disputations 

;which, while .they might well! come undeP :the heading of con'brrndictions ;do yet 

go beyond .the mere discovery of ,a· technieal "imperfection. The heathen :at-

·tempts through,the contvadiction·to :bring disored±t upon some one of·the 

p:rr:tncipal characters of the 1Bible. 

c). Discredttlng lloses. Moses :,in 'the eyes of ·the cultured heathen,:stood 

'dn the· same •relation 'to ·Jewtsh knowledge ·as ·did ·Plato or ,An:i:stotle tbv Pytha

goras ·to 1Qr.eek philosophy. Through ,divine '.inspiriation Moses ·claims to have 

:1ai'd down the .u:Lt.imate morial ·law .and the :f:Lnal .re1igious ·.truth.;But Moses was 

ial:so ia ma~ of taff a.:Lrs,:a governor of :a people. What ,a f e1ici to us stroke ·the 

·~ ·,heathen must .haVie compl:i·men-~ed himself ·upon whsn he ·thought ·h,e had ·dii.sco-
1 

·1 vered ·dn the •Books of ·Moses ·.themselv.:ern •a confession -·that d:n pnaotical ma.tters 
~ 

] Moses did .not ·himseH' live up ·to the high standards of conduct :which he 

. ;I ··ta.ught •.. .Arni the .ind.ictment of··the founder of' ·the 1faith is of course :an .in-

;J 1dictment of ·,the .faith »itself. 

'I : I 



· ~ ,.Again I have selected ·for 't.nans1ation ,the Babylonian v;ersion of "the disputa

:t.:Lon :heCallSe of' cits comparatively greater .olea:r:nesS~·.In the Palestinian "V;e.r-

.j ;aian ·the .di sput.ant >is nam.ed, .. '!Jintignas Heg.emon 'l,.wheDeas .in the Babylontan 
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v:ersion he ds unnamed. He cis .either the 1same .man or of the same group tas -the 
' 

co-"'disputa.nt d;n the preceding .d:Lsput:atione.of .Rabbi Jochanan. 

1And\a•atn1he :ashed•him~In ~he cobleotin~ of .the money (for the Tabernacl~ 

you flnd that it amountea•to 201 Kikar ~and 11 Maneh;as ·lt :is wrttten, '·A beka 

•a head;that is,.habf' ·a .sheheL,.after the shekel of •the sanotuary., .• ~ •• {'.or 

603»'5p,0 men.,, (!sx •. ?'}{XXVIII,:26.) 

·(Moses .rece.ived 1/·2 x 6J3,5.50=·301, 775, Shekel.Now 25, ·Shek~= 1 Maneh ;and 

60 ,Man eh :,= 1 K.i1kar. 'f herefore Moses collected ':?.e 1 Kikar 'and 11 Maneh.' ) .• 

But .tn loses' report bf ·the expenditure of ·the money, you find only 100-Kt

lrnr as ft'~) is wr:ltten, 'And ·the hundred TU'kar of' istlver were used for ·the 

.oasting of ithe .sockets o( •the !Sanctuary' .• Moses, your .(/l.aster,:was either ;a 

:thief" or ,a swindler, or ia bad :11w/Jfwma'/Jio~an •. One half ihe gave 'to the .sanatu-

iary,,the ot;her 'half :he 'tlept, and 1he dtd :not give a contplete ,a0c.ounp!1 ''(Lb.'2'l.) 

ll.e answened ', "Moses, our ·Haster,:was a f aibhf:ul 1 treasurer 'anct .·a good 11rnthe-

matJiuHan. tfthe lf an eh of' ·Hie :sanctuary ·has 1doub le it he v alu.e o(; t.he ord ~nary ltf a-

,neh. "·(Thus ·the 100 !Ukar. whiQh .Moses reported ·amounts iaotua.lly to the .200 

which he had ,collected on '°the -basis of the ordinary .Man eh. The one kiikar :and 

11 .Maneh ·that ;remain ,ar.e proViided ·for dn ·the .next verse 'Where,·they ·are re

port.ed as used f'or hooks). Bechor,5:a; J .'Sanhed. 19d. 

In the Jerusalmi version ·the ca1cula;tions ;a,:re much ;more complex·,, the 

.charge of thief :b.eing maintained :ev:en under ,the·1supposition of ·various .valu

·ations of ·the .lHkar. There •is nothing ',in the text· to justify any suspicion ,a,... 

·g,ainst ·the "authenticity of this ·d:Lsputation&J;t shows;·then, how ,minut.ely ·the 

'heathen :·searched 1the •te1it .in his .anxiety to cast susp:Loion ;upon ;Moses, the 

great . .:rival of Plato.The ·Rabbi '·s answer d1s forced.;It is challenged by the 

; : 
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:authorities who .report ·it.From the .Jerushalmi version, however., dt ·would ap

pear that ·.it satisfies the heathen completely. 

From the pointing out of contradict.ions .in the ;text and ·the ·indirect .at

'empt at ·discrediting the ~ntire •rorah .through the .d:tso:rediting of .its foun.::I::: 

der.,;we pass on ;to disput;ations which pvesent ·direst :a.tt.a.cks upon the .just.i·ce 

of the .laws contained •in the ·,Books of Moses •. Even :though we ,are under ·the heaJ ... 

ling of . 'misput.ations .Upon the General!. Contents of the Bible 11
, we ·shs11 take 

the liberty of including in our consideration of disputations upon the Law 

'also those which ·involve attaeks upon Habbinic legislation. 

II. The Ju.st ice of the Jewish [,aw. In Ex. XXI, 29, there is stated the law that an 

ox ,of whose goring propensities the owner has been warned,shall upon the 

next offense be stoned ; and his owner, too, must be put to death.Now in mat

ters of civil law the cultured Roman naturally felt himself a mast.er. He had 

,a sense of the vast Roman '.achievements d.n the fields of government and law. 

Rome's ambition for complete world-empire had made ·all of her ,intellectual 

sons take a:rnpecia.l int er est ,in the problems of government al organization 

.and civil law. The fact that in their cons{ ant mar.oh outward from ,Rome,,Roman 

of:ficials aame ·into contact with many and diverse 'systems of <law '.and .custom 

.made them keen judges of ·legal p11inoiple. The fact that despite their haughty 

.ai1r as conguerovs ·Roman governors had :to ·adapt their rule ·to prevailing lo-
. I 

cal law and custom .made ·them experts ':in the stud,y of ;1aws.·Moreover.1they had 
,,,_, 

>.: ialways ~a keen'· :idrt.erest in seeing to it that local law shall not be perrui tted 

.... -

-to remain wherever ·,it should prove pr.ej udiaiial to Roman ·sovereignty, or where-

·.ever ,it should prove provooati v:e of ieven ·local quarr,eJ:s.But ·they wer.e not 

;content wtth ,a hit-or ... miss pnactical :adaptation of :the 1.aw .to peou:h.:bar local 

oi:rcumstanees.,]t ;lay.in the gent us of' the \Ro.man to make a science >and •a ph:L

-losophy of the law. The .Ius Gentium 'Was ,intended ··as ,.a universal .1aw code,·:wh:Lch 

·:wou1d <appeal ·to the ,reason of iall men,,Pegardless of 1ooal ·;oustoms or priej>u

idioes;:and ·:thifs Law was :.at 'bottom 1a ·concrete ;expr.esslon of >the :mo:val ph:Lloso-

. .. ;..;J 
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phy of ,J~he Sto,ics.'( Ency:c •. Brit., Roman ;lJaw, H.Goudy),. ·If the .Romans ·desired :to 

iatt:ack Judaism ,firom a po.int of v.ant.age :,the field of the civ.il' lawJboth .Bib

,1,ioal .and :Rabh:LnicJoffered th.em their greatest oppavtun:llty. 

The ;RabhiSi.~ on ,the other ·hand, werie •conv.inaed of ··the :,abso1ute justice oi 

the ;Bib}ioal .law.Was Jit not the law of God? •Wherever the liter.al rendering 

"Of the :civil or· oniminal ·law of· the Pentat.euch .-seemed to be :.incompatible 

.with current notions of' 'juffbioe,the :Rabhis •re-.int.erpr.et.ed those <haws ;so \as 

•to :adjust them to the best standaFds of ~their own :ti.me.,.A f.ami1tar ;instance 

.is the :interpretation of the . "eye for ·an eye "law to mean the ual·ue of :an .eye 

for ·an ~eye( Ex .. XXI, 24); (Baba Kamm a 84a) ... In many of the:Lr decisions,,toa, the 

'Rab.his conceded ,the valddity of Roman law,..and •a1lowed 'themset\l\es 'to be ,in-

,, fluenced by 'it.Thei seem to have been .well iaoguaimted w:ilth dt11a.'IK :w::tLLappear 
'· .. ,<>-i. 

:from the d:Lsput,atdon helowo·ln the disputations <w:ithq:~egaed:to .the :just,ice of 

:the ·law, heathen •and ·Rabbi \face· each other ~:as• e'J,uals• ( J ewi·sh •.. Encyo;:, Talmudic 

L.aw). 

·al.The Goring~~x. 

Anditas Hsgemon~asked·Rabbi ·Joohanan'bBn'Zak~ai!So the ax=is stoned a 

·and :the ow.ner,:too,·is put ,to 1 death/: 11 
· (Re(er~rt.rng ·i.n ·a tone .p( ;8ur•ori>se to the 

.,i,aw !n !Ilx. XXI, 29.) 

i.':.'·-. 

Ifhen he :(th& Roman) went out., his pup'H·s ;saiJd to hin11 "O ma:1te1~,,fllrn didst ·· 

thou thrust ·aside with· a .reed, u,s ·.what can· you 1a11swar?" 

Ile 'satd ,to ·them, '!Jt iJs wrttten; "The ox ·shabl ·be ;sto.ne.:J,", and ibhe owner;1tooa 

•1shalf.l be put •to death'. Thbs means ·that .the executlon of •the ox ;shall be .as 

!the 'execution of the owner!woubd·be.The verse>draws •anianalo~yibetween ·the 

•execution of 1a m~niand•the·execution of :the ox~Just 1 as ·the :execution of 1 a 

'1nan woubd .oe poss.lb be only ;after ·trtal 'and ·investigation by ·the twenty

•three jud~esaso the execution o(·t·he ox·t-s perrnisstbl·e only'after trtal .and 
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;tnuest. tgatto.n ·.by. twen.ty-.t·hree ~Judges.·" (J. Sanhed. 19b) 

.. Ev.id:ently :,it 1seemed ·unjust ;to the Roman •that the owner of 1the goning ox 

1shalb ;be put ito ·death >.along ;;w:Lth '.the obnoxious ianimal.;Rabb:i •Jochanan quiet.ad 

·his. protest n•t:i!th (an '.appeal to ;a priioip1e of .Roman ilaw, namely ithat ,the >.aocom--· 

pllioe tie serves ~the ;same punishment •as the ·culpnit himself •. (Bacher,·.Ag~ Tan•:I, 4d) 

The ~Roman flattered ·no doubt by this .evidence of esteem for :Roman ,legal prin ·

cip1e ;Ls satis.fiied~The ·schoolnien :are .not so :ea:s.ily put off.They see ·the weak,.. 

:ness of1the:dalenca~Wavning or·no wa~ning;theveiseemsito 1be something ·deoi

.dedly ;unj;uet <from ·.ian ;ad:Vianced 'v.iewpo.1nt i:Ln putt.ing a man to death for ·the 

blood ·shed ·by his beast.·The >Rabbi ·now 'resorts ito .the ·:fi.mm:i1l:Lar hermeneut.:Los of 

··the Rabb.i:s -by which· Pentateuchal 11aws -no ··longer »tenab1e were daterp.reted ·in 

.a·new ·light;.He .employs·the ~rrinoiple oL.cv P"'i1 or analogy of circumst.aribe •. 

•'Dhus :the .al.a.use,~ '!and'ithe owner isha11 ·be put 1 to death" d;s shovn of positive 

·content ;a,nd 1rendeved ~into ca otr.ou1astanti:al :oliau.se. The law ·is made 'to .read, 

'-"The ox ;sha11 ;be stoned,.b.u1! the .death sentence sha11 .be .imposed only through 
I 

the ·Same process of ;tr:ital ·.as the owner :wou1d .. receive had he :commttted .a ca-

pital o:f!fensen~ The death...,sentenoe for ···the owner d;s .al toggther 1ab:va.rgat.ed. Th:iis 

dnterpr.et.ation of' ithe ;liaw ,was or 1then beoame .. the 1 acoepted 'Rabh:Lnic dnterpre

, t,.atdon,,as <hs :e-v1ident •from -Mishnah ·Sanhednin <L 4. 

In the preceding disputation we hav.e, then,·an .instance of a Roman chal

,lenge of the 'St.andards of justice ·r:evealed by the ·Cr.iroinal •law of· the Penta

't.euoh in its general :applicat'ion. In the :ensuing ·disputation .we ·shall ·witness 

•a .Roman ,c:vit.ioism of .the .:Jfab\H.hHL1aw as tribal, as imposing unfair disabili-· 

ti es upon non-Jews • 

b).lleathen DLsabtltties in Jewtsh law .. 

This disputation is found1in three ditferent versions .which supp1e

·,ment one ;another iin vanious •respects~·Isha11 guote only ·the·.Jermsalmi version 

1i1n :full, supply.ing the iaddi tional iinformattion ·from ·1 the other 1sources .by part.ir 

ial quotations. 
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iI.t happened that the (Roman) ·Gover:nment •sent 'two :emi<asai:-iles(rnrni;~l'!l1b"rn) 

~to 'Study Torah iuruter Rabaan Gamai.'bel ;and 1to ·leanu from ;hlm the Sontptur.al l{; 

-t·e.>et,,the oral tradvtians,both Ze!§.al -and :non-:l;.egalg 

n i i .:i N l n i::i '7 i1 1 ~ o 'f n · i1 .l lllO w1 po · 

At the end they ,said to htm, "Your.enttre•law ts proper and praiseworthy, 

1exoept for1the fotlowln~~two th&n~s: 

You-say 1a Jewess may:not •serve 1 as:a~mtdwtfe for•a heathen woman where-

•as •a ·heathen ·woman may •serueias·a .mtdwtfe -to a Jewess.•A Jewess :may ~not ,nurse 

·the ison of :a heathen woman; whereas •a heathen woman ~ay.nurse the-son of a 

.Jewes~-wtth the batter's permission. 

At onoe -Rabban•Gamabiel pronounoed:a dear~e :against the robbind of ·a:heathA 

en -as ,an 'aat of' b b asphemyr.· ( J. Ba.!( am. 4b ,°'Ba.lfaTJi. 38a,- Stf re to Deut. XXXI I I,. 3~) 

In the Bab1i version ·the Romans condemn ··but one .law ...... a 1 d:i:f'f erent one from 

;those· given ;in the Jerusalmi~: 

You-say•that the ox of an }sraelite .which has ~ored the ox of ~a heathen 

;ts free of duibt,whereas ·the ox of 1a heabhen·whiah •has doned :the ox of ian Fs

'rael:ite must pay, no rnafJter whether the ox is 1 a 'I'am(unused to gonimg) or 1 a •!l.u-

od(known ·to be a gorer). They go on to .con:Girm ·their obj,ection to the -law .by 

applying Rabbi:nic hermeneut.ios to the So:dptural :text of the law concerning 

qthe· goring ox. (.Ex. XXI, 35:-37)..No ,answer ;is -attempted by the Rabbis according 

ito th:ts version. The .Romans ·close their • st,atement -;with the :words:· But ;th is 

thtng we shabl .not ;report ·to the gouern11ient. 

Both -Jer.usalmi ,a,nd ,Sifre give Rab ban Gamaliel .as: t'he man·'to whom -the 

1Romans ;addressed :themselvres.·Bab1i gives ·the ;indefi-ini te sa~es a(· Israel.; Rab

'•han Gamalie~ :i_s of ·the second generation of "'f) annaim ( 90-.-.130 ,B. C. ),and suc

,aessor to Habb:i Jochanan :ben Zakkai 1 as head of :the 1Habbiniaa.l School .at 'Jab

,neh.,Both 1 il"). '.the eyes of ,Jews- 1 and -Romans he was .. ;reg.arded <~s the highest ,autho -
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rity in Judai.sm of his day.He was ,in .a. position,therefore, to be best able to 

.instruct the .Romans .in Biblical .and Rabbinic law and to use his power to 

correct -.any gepuine faults the Romans might find .. Graet.z :in his examinat.ion 

of these passa.ges(Monatsohrtft 1881, p. 493 ,f'f~·) comes to the conclusion that 

,, 

only the obj,eotion ·to the'!robbing of ·a heathen" d•s iauthenuic •. H~s answer to i •· 

I'. 
the puzzling question ;as to ,what ·the, "permissihility of ;i~obbi.ng a heathen" 

\~~\lld.;; possibly mean ,is that .·the Rabb.is had .not .cqndeffined:: as;, .an ,illicit 

p.~t. · ~y;asion of:.,:; th§ paymen.t of ,Roman ta:xes. This evasion,,i t seems,.was ,ac

compli,shed ·JJy Jews feigning to :be heathens. Hence the .. expression ,i:n Gamali

el's dearee;'The :robbery of .·3. he.a.then !is prohib:i:ted ,as blaspheniy. 11 

Thts disput.a"b.ion ,is .. important not only >as ,a definite instance of :the 

.admission on ·.th,e p.a:rt of ~the .Rabb.is tha;t :the oriticism of their heathen op

·ponents was ..just Jas we11 ··as ·trenchant;· but :it .. is ;important .also :as revealing 

··the ·ctrcumstances under .which ·a ·large number of ·th~ disputations ·w.ith heath

ens must · hav.e .. t.aken place. The Roman government 1ituelf and-'d1:h.it s own interest 

sent' ,its· represent: at.iv es to the Rabbinical ·School.Jliv:.idently ·they demanded .. a 

thorough ·education ~in <Jewish law,-religion :and lore~ The •infornnation gained 

"was :to be used for governmental purposes~. The ·Sifre version of our disputa

tion has :the Roman .government :instruct :the ·.emis8aries thus: Go and pretend to 

·be proselytes. TM;s may have been one of ·the methods ~used .by these .emissaries 

··far gaining the con£idenc.e of the :Rabb.is and thus :receive unreserved •instruo

·,t.ion.B aoher 1CAg. 'Dan. I, ppS 1~82 ) makes ·the ,oonJecture that all the di sputa

:tions ·betw:~en Jochanan .. and <the heathens '>cirn <the contr.ad:hct.ions ·in the Biblical 

·text and on the nature of the· Bibl1cal law took place under the :circumstan

:oes ·descnibed ··in our dlsput,ation;;·They took place ·in the iSchool ·itself .with 

\the.heathen1in·the·role of a pupil.This would·throw light on the expression 

twe·meet ·so ·£reguently~.in the disput;ations with heathens: Tfhen ·the heathen 
.. ' 

'Went out; th~ pupbls ·askeci.It had 'been :in the presence of ·the entire School 

c;that the. heathen ·had •.asked his gues-tionsrand the pupils had had ;to .wa.it till 

I' 
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the heathen went out ·before ·expressing ·their dissatisfaction with the .ans

wer offered ·by their teacher.They were. too happy to see the heathen satis

:fied to question the Rabbi ·any further in his presence. In corroboration of 

this view we may quote also the fragment of a conversation between :Rabban 

Gamaliel and ·llgni tus Hegemon: 

28 

·Agnitus He~emcm ·asked Rabban Gamaitel, "How rnany ·Z.aws were given to lsra-> 

el? II 

He ·answered, "1.'wo, one wrtt ten, the other oraZ.~" 

This, says Bacher, (dlpid;),,may be taken to be the introduction to a course of 

study in ~Jewish law and lore,·some of the results of which are disclosed in 

the di spuUttions of Jochanan and Gamaliel. 

In his attack upon t~e Bible we have now seen the heathen point out :i t·s 

technical contradiotions,'.attempt to discredit Moses; the ,author of the Torah, 

declaim against ·the general ·injustice oI the Mosaic civ:il .and criminal law, 

·and complain of the narrow exclusiveness of the .R.abbinio law· based upon the 

Tovah.We come now to consider the attitude they professeto hold toward the 

Jewish ceremonial 1 aw. 

IIL The Cere11•oniq.l b.l&d~. Ritual law. Stivangely .. enough the hefathens profe~13 

not to understand the Jewish ceremonial ·and ritual ·law.Heathenism .is itself 

·so involved in ritual and formalism that one would think· that .jf the heathen1 

sa'w nothing else in the Torah ·they could understand ·and sympathize wHh, they 

could .at least und.estand its ceremoni.al legislation. Yet· in their references 

·to- Jewish· ritual· they assume,: an .attltude of contempt toward ritualism.:A num

.ber of explanations may be offered for·this phenomenon.First· it may·be sug-

,~ested that the ritual of one''s own religion ·acquires ·a certain pla.usib.ili

·ty through ·Use. To one possessing ·any degree of enthusiasm for his ,religion, 

:·the ·formalisms of it are so replete with meaning as· to tra.u-sform themselves 
•. !- ·,' 

•:·~--------
" Tho s·ame. ~11,eetion "Wae ·.al!so "a.eked oi'l •Shamm.a.i 'and·1nter on of ·Hi1lel by a 

h e· at h e n who · w a, n t e d " th e , i n f o r n1 at i o n , iHI p r e p al' at o r y ' t o • b e co m :L n g a J e w ,,,( 8 ab • 3 1 a)~ 
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into spi.ritual en ti ti es., The ritual of ·a.not her ·religion appe.a:rs to the de

~6~ee ·totally mean:i:ng1ess iand" mechanical. He oannot ·f.eel the 'sp:Lr.it in ,it, 

:and so refuses :to believe ·tha.t there is .any ·spirit ·in .it.What is sublime in 

one's own religion becomes I?idioulous when ·it is seen practiced by the fol~-: 

-lowers of ·.another 'La:i:th.·One -does :not chaJ]lenge ·the ;ritual of >a, .religion ·in 

which· he has ·be.en brought up.One 1takes ·it for gFa.nted.,But the :oiv:al religion 

\ ·ls 1asked ·to apo,log:i!.ze for •its every detaiL 

:Another possible solution ·to the heathen '·s •attitude toward Jewish 

,,ritual ·:.:l:e tlbr:be looked for in ·the fact that the heathen :approached Juda-

d:sm :from a. philosophioal vi.ewpoint. They had philosophized :about their own 

:fia:Hh.They d,~manded1t.hen,\a philosophical -.explana,tion Qt ·tQ.e .elements of ··the 

·Jewish ·faith. The si.mpi±oity of t.he Rabhts; their preference of corroboration 

'from a· text to illumination from a pht¥osophioa1 pninoi ple 'di sconoer·t.ed ·the 

heat hen phHosophers~They :Challenged 'the Jewish -r.t tu al, then;: as untenable 

"from· a philosophic standpoint,· as ·dncapable of yielding ·.any meaning .. 

! . 

' 'l '. 

ii !1 

ii 
II 
i 

'ii 

: . I 

'I 

,, 
' 

The preceding two-explanations·may be looked upon cas ~supplementary to II~ 
one ano·tber. To· thse should be .. added what the writer considers.· the para-

mount ·clue ·to ·the·the heathens' .motive in their questions with regard to the 

Jew:i:sh -ri tuaL Hi;,lre.· as. well'; as 'in oth~r subj· acts of ·disputation ·they -have cin 
r ' 

mind Judaism '·s ·claim of being· the destined universal religion~ Such a· reli

gion must ··stand 'the ·test of "reason. Every part of ·,it should be alive with 

; meaning.~And the meaning must be 'Such 'as to appeal ·to all naces of men. If the 

·hee.then~could show "that ·-iihEhr:itual of Juda.ism contained 'Buch ·.elements :as 

~witchcraft or "that ,it ·was burdened .with excrescences,dnhen:i:ted -from past U-'> 

1ages :and possess~ng no .present purpose;thenithey-had defiinitely refuted the 

'·tttle of tfod:a:bsm ·.as .. a world ... re1igion. Nay more,:i:f ·they could show that -Ju

·da:i!sm t_s nttual ·:backed purpose ~and :inspirmtion; then they ·had.·estab1ished :·a 

good :reason for ·Jews ·to. yield to ·the heathen majority ,whose ·teachers had 

'· ··:almeady 'allegoFized ·the cruder ·,elements of ·the ·faith ·and made worship poe-

1· 
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sible for the man of <intellect. 

It rt he: f6regg:Lng .ar.e mare or ·less theoret·ioal statements of ·the motives 

of the heathens dn .assailing the Jewish ritual law,-,a distinctly pnact:ical 
. . . . . 6-(P-/f!/l._, 

one offers itself.It w·as st.ated .in theoretical farm .in the preceding paI!aH,-

but deserv.es 'furth~r -'.emphasis :as ia pvactioal proposit.ion~To ·the heathen ;ft 

,appeared ·that dt was the ·,ritual which was the great obstacle to ·the ;assimi-

·' ·la ti on of· the .Jew -.wi:th Roman oi v;ili.zation~ Practically· the entir.e Near .East 
'1:, 

had been Romanized or He1leni.zed..-But ),at the gates of 'the ·;Ab,edemy of Learn

-~±ng,<:as ·three ·oentunief? befoll'e·at ·t.he gates of 1the Temple,-the ·tide of He1le

.nism had been swept ·backo.What ·made ··the •Jewish "~:i:tual ··stand out ·,as "an abj .. ect 

h ·: of <t':iidtcul:e ':and contempt was "that »it ·wa.s 1;a.0tua1ly uni gue.:·The -.rest of 'the 
.\,~ 

wovld ·had •adopted ,Roman ·and He:blemic •.institu·tions .and ·were being ·fast ·:assi

mtlat.ed~The Jews 1alone ·res1'sted both "the -charm ;and '.the fovee of 'them.·,Some 

·Of ·:th.em~4tndeed;the ··Rahb:Ls ·themselves·-- ·were ·students ·nrnd 1admtrers of 

Gre.ek '.thoughi!d1s :Da.r ',as ··the heathen could ·.judge the;re ·was ·a chance ·that spi

,r,:i:tualby they might y.ield to Hellenism· and ·lose ·their group ddentity.:But 

"there , looming up ·to him as tan .eyesore·,, was ·the ·system of ·Jew:tsh ritual pnac

~tioes,·the outward.1sign of ·Jewish so1idarMy a.nd of "Jewi!sh ·sepanateness.:If ·he 

·could. only, discredit or di scouna.ge ·1t hese, heat hen:!! sm wou1d :b.e safe against 

·~H s most ·dangerous 1 foe. 

Theore'blc.al 'and pnaotio0l 0e1ementf:F·Comb.ine, then;~·to motivate ~the 1heathen 

":att:ack ·upon ·.J ew:hsh •ritual~.;.;the theonettcal -·ent.erpri,se of ,;refu.tdng .Judafosm ~ s 

··boa.st of ~ab so:hute punity -.and :rational:i"ty ·:as ':a ·re1igion ::and 1 the practical dn

·oentd ve of ·do:Dng ·:something ··to destroy what :conetitut.ed ·the grea.t obstrnol.e to 

··the :assimilation of ·,the Jewish peop1e '.Wf:th · He1leR:l::.zed heathendom. 

·We "Bha11 · hegi!n :w:Lth ·the ear.Liest ·recorded «cUspµ11ati6n;1on ·the vi tual law~ 

~rt 1is recor@-e~ o:f ·R:abbm,·:J6ehanap ben Zakkai and ·a'~ L'l or· hesthen, whom •Bacher 
··r~:.;.1_. ........ ~ ....... - ... ..;.~---

·'* . i • ~ I'efer to ·•·the ·gnostic propensi!ties of '·the Rabbis auoh , 1u 'a1.1c; ·indiieatea ·ror 
~1·1l 8 "be.nee;<in ··the• account of ··the ··four ··Rabbi's entex>irtg'dihe'b1i£i~\( Chagiga. 14'a 
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·.identifies conj eotutlally .with the emtssar.ies of our pneoedtng ·disputations. 

~(op~Git~p~41}.The disputation·concerns\±tself with !BD~element of the:Temp1e 

:r.itua.J:,113,nd ,may1·.ther.efore,be •regarded ·for ··the time ·in .which -it took p1aoe •as 

pur.ely ·theor.etllc:Yet ·,it ·serves ·to . br.ing out ·sharply both· the ;attitude .of : the 

heathen ·,and :tfae. posHdon of ·.the Rabb.L 
(; 

a)..-.'f'}te Red .He i.fer.,. 

A he.athen :asrw.:i .Rabbi .. Joahancm ;ben ·Zakhai•:. '''.f.hese 1things.:whfoh you.',do 

:appear •as; 1 a ,sp~ctes of wHchcrnaft. You"br:ing a cow,,and you ,sbaughter. ,it and 

-.yo.u. b,urm it :and. :a.eqt H,-and take .tts ·ashes. And when :anyone .of you ;beco111.as 

,unclean ·becau§J.e .of faont·aat with :a dead hod·fhJ.JOU.'BPrtnkle it on hi11i two •and 

~i i..Ue' answer:.ed; /'No.". 

B6Raatajelldbe g~u. never seen .a man .tn whom.the~plnit of possesetton;had 

·entered? 11 

' . 

(lie ·satd, "Yes'!). 

· He said, ''And what ·dO you. :do for isu.ch :a rnrm?." 

.He ·satd, '!l(.e :bring roots :and we :let them ·srr.orrn :where ·he •stcmdsJand :we .put ,, 

He said· to hi.1u, "f'lhy do you .. not ; let your.: ears. 'hear- ·What your mouuh ·Spea~s? 

1lleNJp too;we if:wiJe rf!he: "'spi;rtt of lifl;Ul.eanatnes.8 1 ,:as :tt ds writl'EWj,v:1Ana ·aG'SO 1 -
wi:l>l cau$e ;the prophets •and.•the ·urwl«:Ja.n 1sptri't to pass ou.t of i'bhe ;band'·(Zeoh 

:x,r.r.r,.-2.).(So we sp11inkl·e over'the ur:i,ulean man:the·water of' purtf;tcat:ion!and 
/ 

1and 1the :spbrt:t of'· urwleant tness :fil·eesd 11
• 

After '.he had ~one ou.u.,ihis pupt,l·s. ·Said ·to :him, '1lltJ1i you hall~H! thr-u.f3t ·as Me 

,wl:th a reed, U{3 what can you >answer?" 

. !le sa;i'd .f:i<b them, "As you.' live, the dead :body 'does •not ·11rnke .unolean,:n.or :does 

g. -----;~i~~~.~~:""..:;~~:::,~::-,!l'l'e "llO be •oonddered··oontempora~:!:es o·f 'both· Joo!lhna.n 'and 
~(laim-8 .. l:-i-el\;1 then ·the 'dxsput.ations must,of -.oourse,·have t.akien pl·.a.oe ,after the 
·.~·De sirrouotiion. 
~~R•oher~s·tnanshation of.n~tTn rn•,;hased on J~Joma,45b. 
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-~h• Wat~P ma~e b!uan,but it· (the Law of the red heifer) is a decree of 'the 

Jelng of' .Mings. The Holy One, Bl·esser:t.i.Be He has 'SaLd,:PJ 'have iutfSU.€ffi. an··ediotip'"', 

.1I ,have 1deoreed ~a •deo.ree,:n.o .. man :11~ay :t;.rmas~ress :IJ,y deoree,:as ·it. is wrt·tten.: 

'
1'/'hts. ts. ~he decre.e'' of :the ·To11ah(Nu.-XIX,'2).~{Pesikta 4oa}. 

Ttie:';at·titudes .. of ·-both ;heathen iand ··Rabb.i dn. ·thirs .disputiat.ion ·a:r.e o~ 

great ·S'ignifioance.·'.Phe :heatb.en,1a.s we have po;i;nt.ed ·Out ~above, has 1 sought -..and 

·found 'a, :Jew:bsh rttual pna.ct.±oe :which :appeaved ·un±nte11igible,·;if not base., 

./filn his .:guest-ion he iref!evs ·to :it ·in ·the harshest posstb1.e ·terms (as \rya species 

".of magic.". ·Surely •a 'rel:igion ·laying ·ola.i.m ·;b? sup.~r.ior.ity ·should be free of· 

,that .. 

The Rabbi, on the other 'hand;· was :not pr.ep.ar.ed to present 'the :allegor:hza

·ti.on of .. ,the '.red ·heifer law; which ·the heathen most '1ikely ·demanded. The :Rab hi 

' . 
w.as pttobably [aware of :the 1fa:ct ·that .:Ln Alexand:r:dnilan i,Juda&sm;·the :allegontza-

·:tdon of ··the .]Jaw ·had ':fiast .degener.ated dnto utter ·antinomis1n,,a ·tenaency wh:Lch 

"was quite ·oontagioue;,,and had •already i,in ·his own day penetrated dnto Pa1es

··t:ine ~.and··thre.atened ·Judaism ,at ,it;s yery foundations~The iRabbi was by no means 

i.inc1ined;-therefor:ei'to sG.tisfy 'the heathen ;and ·cc;imm:H himself' to a moriali.za

··tion of the Temple -ritual. He did w0ll, then,.-to (?,ppeal ·to'. a pr?-ot~ice current 

<in ·hea.then 'lands of•ourdmg .. cert1a.in d:i:seases ·by-. "smoking out 'the spirit,!'Since 

',it was of "a medicinal '-na:bu:r:e;;it .would not ooour to "the heathen 'to ·term d:t 

· wHohcnaft or mag.tc; The ·heathen ;ent'.anglled '~.by the 'Soor.atdo question:ilngs of 'the 

·Babbi ·could ,not "help but ·,concede 'the p1ausih±1ity of ti,le pa.~1a11el drawn be., 

··~tween ,the pl'aouiae· so 'familiar to him :of '·smokiilgi, o.ut ~the -, 11spinit of posse's-e 

lsion '~and wash:tng out 'the ''spirdt of unoleanJiiness. ". 
I" ' . , . 

To his pupils, howev:er,-he expressed ·h:hs 0 real ~reaction to ·the heathert ''s ,at-

,Lf,i.;tude toward the li'itua.l :1.aw.He did not need ·to be evasiv.e .with them. To thetn ... t_, __________ l;l;j.o_ --

,;,• ··o:e;Mori•:li,z Friedhander.,; 11Iler ·vo?lohr.i·etliohe .judisohe ·Gnost.ioi•smus"pd~7;ff'~&·!!D~.e 
:•l'et.igioesen .Bewegungen ~innerha.l'b •des ·Juderttums ·:i:m. Zeitral:ter J.esu."p• 170ff;In 
'botli 'Oaees ,he quot-es Philo'·.e·'.OOndemnat:l.on of 'the -riadioal Jal·l,sgori'st·s,1who,..,de-
~"t.er-io:tts,ted··into ·:antinom.i:sts(Phi:lo/de ·migr,.~t.:!;•450):. · 
, That Jo oh an.an ~-was ·~am:i:ld;ar·w~th Hellenistd:o .. al:legori~1;1tion· i:s further 
>in diioated by his :indulgenoe of n WW'l:l. ,;·itll!)D ~v.nd ·:'1'.l~}JO ·1i1W})Oi'(Suooa.h t·28a; · 

11 11.<Gli; ag. '17' a) 
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h.e ·eeuld ,say ,:f!nank!ly 'th.at ;all .1attempts ,i;it ph:hlosophioal .J,nterp:cietation of~he 
.j 

.:nitual :~and Jits detaii1s .. w.ere both fu:bil:e Jand ,dangerous.i. "The 'd~ad jbody •does 

:not make ;un.o1ean,1netther ·does •the ·wat,er :make ,olean,but ,it d·s ;a decree of 

•the King'\ of !Ungs~The ·Rabbi '·s ;answer 'to the ph:Ll6sopher''s challenge ·as to th€ 

:m~aning of 1 the ·,n:i:tu,al .is. pliainly this,.·that .in our \investigation of God '·s .re

.vie~ation ,we come ·to fiactars which we •oamwt ·hope ·to understand •. We may ·not 
.. 

·read ~into them our own ·m~a.ning \ 1 but we must ;;accept 'them bM.ndly ,.:1:f you wi11, 

on faith, just :as you ·must ;accept w:l!thout guest.ion ·the decree of i.an earthly ;_ 

king. 

That iin •this di.sputation,land ,espec:bally :in ·the Rabbi '·s ,reply 'to hts 

pup.Es we ha.ve ·come :upon the· genuine ·Rabb.in:bc re.action· to ··the ··str.tctunes of 

1both hea:bhens iand •,Jew:i:sh Hellen:hsts ·on ·the LTew:i:sh :ritual ·1aw ·is ·definitely 

.con:fiirroed :by passages ·tin Yoma 67b ~and ~in ·the Sif:va,; 86a. We· sha.11 quote from 

the ·Sifra.. The passage is .in the na.tur.e of ~a comment •upon Lev .·XVIII, 4: 

'.'11&U.tie ordinances shall ye do ·.and ·my ·deem~es shall ye keep, to walk therein: 

I •.am -~he ·Lord your God.•," 

The Rabbinical comment ·fo:Hows: 

"M,~ne.r o.tut1nauees 'Shaul ye ·eta:' By , these •are iiteant isuoh words, wr:i Hen in 

· 'the 1'orah,of' which it 1ntght be saici that .even ·lf they had not ·been wr..f.tten, 

•they ought to hau~ been ~r:ltten,·as (or ·instat~oe;the lallJs ·against :robbery, 

:t,noest, ictol·atry, t·he profanat~on of' t·he name of God, and bloodsrted.O{ ·these it 

might be said:lf' they have not been wrttten,they ought to have been .written. 

But as to these( the class of' laws inctiuatect by the expression, ''anci my deo:.. 

. )i .rees shall ye lrnep 11
), which the Bu il Tncl i nation dwll enges and wh i uh the 

:~eathens ahallenge,suoh _as the laws concerning the eattng of ·the swine, and 
· ;~~•rrrrr,-·-------

':the wearing of' D'N'?:J (goods of ·linen and woolen mingled), anct the leuirate 

marriage and the exemption from it obtained by the drawtn~ o~f' of :the shoe, 

,, 1.and ·the mat-ling Glean o{' the l·epar,and ·the scapegoat,..:.-whioh the EvH Tnolina"'.' 



.. , 

" . 
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t ion challenges and wh lch the heathenscbhalLelj~e-- their signlf iaanae is 

indicated by th~ accompanying textflam the lord: I ,the lord, have decreed. 

You dar~e not .chat lenge rny decree.($lftt'a ·@fia} fo.nw 6'lb,· Yalku.t to lev. XVIII, 4) 
< • ,, ~. 

Thus the Torah is divided into two classes of laws. The one class consist9 

of inol;'al laws, the r.ationa1i ty of which ,is ei'ther self-.evident or ,at l~ast ,ex

plicable. '.Chey are the n~ t!lEHtJo, ju~tgenient s,:answe:ring t.o r.eason•If · tJ··rny had not 

been wr1itten we might still say t.hey ought to have been wnitten.-By ·this ·sen-
~ . 

t.enae ;is no doubt meant that ·if they had .not been given by cliv:ine rev:elation 

they could ,still ha.ve been derived by philosophical •reflection. The heathen 

<wovld has ·in part conceded the,j;r .worth,:and .can ·be made to understand 1and :re

·sp.eot that phrt which they have not conoeded. 

The ·second •ol:ass ,consists of laws .whose 'purpose dss not ·.ev:ident, which 

Jews ·themselves,: seduced by 1the .Ev::tl .Incl.inatlon,1are .inclined to question, 

iand .which .{ar.e ;the •spaoiHll Q,b,J.~at o( 'att.aok :.by ·heathens.·These ·iane ·the ·npn 

decrees, uni·llumined •by meaning. They ,ane ~accompani.ed by ··the ·stern ·signa:ture, 

';, ·$ -am ·the lord. These <are the ·decrees of the ~absolute "Ruler of ·the Universe, 

:who brooks no guestlioning of ·his doings~ 

Thi·s classif;iaation ·is ·in part, then,.a ·direct r.esul t Qf heathen criti

oi·sm of the T'onah.Judalsm, homeless ,andb.eref't of ·i:ts center of .worship,1as-
I 

isailed by scept.:Lcs "and hevetios from within,:and 'from withont by heathens 

keen ,1n .intellect :as well as cbrutal ·.in power1 must ·cling. tenaciously to· the 

"Tor.ah', the ·sol,e -remaining ·fount,ain of '.its 11-fe--.... must ,d:iispbay 1and defend .its 

•:oationality,.wherever that ·was pos.sib1e, must 'ins± st upon .its being· the undi'Sf

put;able will o~ God. whereVier ·the ·rationald:ty of tt had become obscured. Thl!s 

., __ \att.i t ud·e •toward ·the Torah, which ·i·s ·st.ill Prevalent :arn6ngr;many--.:moA·e··. r·n··· i)r,;.. ~r 
. -------~-- . . . ~ ~oWo, 

.,,..,,, JA e1mil,ar view of the •ritual l·aw is to be ·found in the at.atement. of ·Rab·.· 
,;('Gen.·R.XLIV, 1) :Rab eaid;."The Mizvcr~h(oommandmente,.referring ohi:efly•to ri
:'liu;al) .were only given·for·the puv:rfying(tnaining)of men.For ·what ·does ·God -
'O:ar.e .whether 011e 'Sl.aughtens ;at ·tihe ;b:aok of ·the neok or ;;at •the thro:at?.Cer-

:;t:ll.i·nly 
1

the oomro;andme~ts ,were only given·for ·the tr.aining"~·1~7 of menJ'This 
;bts )~notner·:wa:r of "sayJJng ·th;at ;they 1are :!lbsoJ:u1;:e deorees;.vrhioh·do not "~eed ·to 
' e :-Justified ·by reason.Rab d:e '.&. B.abylon:r..an .Amon a of ·the .. first gener.ation(.d. 
'124'7 ., o. lil.) 
". It is i~te·reeting' to note,~owsV'el!tthat ·Ma.imonides{Mo11eh,'.II]{26) uses ·th:L-s 
~ t er y g u o ~ at i o n 1 i n s u p p o r t o f , h l.' a co n t e n t i o n · t h a. t . e v e '!' y 11 aw ' i n " t n e T o rt ah i" r i ... 

· Ua.l or otherwise, has 'a"definable,monalpurpose. 
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may he s.aid to have aniginat.ed through the cont:act of the .Rabhi·s with hea4"~ 

tlte:m philosophers. 

1 • .An :inter.est,ing parallel to this double classification of tbe laws 1is to 

be found in a disputat.ion between ·Rabbi Joshua hen -Chanan:hah :and Hadri'.an. The 

disput,ation hea'rs 'all ·the earmarks of •a legend. It ·represents the Rabbi ·and 

·the Emperor ·in re1ation:s too :intimate to :admit of .ev:en the prob.ah±Li ty of 

:authenticity. Yet it is interesting lilecaus@:-::rit.B .reflects the notion that the 

hea-£1hehs tkemselv.es '>in t.ime became ,aware of the twofold o1assifica.tion of the 

laws .into rational and iirr.ational, universal ;and peculiarly Jewish. Hadrian :ap

plies this ·division to ·the Ten Commandments • 

~).The Ten Commandments (as ·divlded ,into pecuLtarZy Jewish and ritu~l laws 

·and into universal ·laws) 

Hadrian (~ay ·his bones be crushed) asked Rabbi Joshua ben Ohananiah: 

"God ·has indeed honored ,t:lw heavhens,for ·~"the f'i·rBt five 0omlitandments , 

which He gave to Tsrael,ment.ion :/lis ·nmue;,as if' ·to say, that if Israel sins a-

·tainst them, they are thus .. reproaohed.The five last oommandmen~s,whioh He 

€ave to the heathen, clo not mention-'/J.is nalll,e;as if' to say that if the hea-

,then stn against then~,.fJe will not reproach :them:111c :::, l.u t..o '.i:;·, 

He said. to hiut, "Come and walt-t wi·th me trir·ough the country". 

Now wherever- .fi:heeRabbi led him, the ETilperor saw some 1statu.e of' himsoif .stan.J ... , 

·ing.'l'he Rabbi ast·rnd, "What 'ls this?" 1ihe l!,'mperor 'arwwered, ~'It .i:s rny statue". 

'''then he drew him i~to .. a imfJat:rbry, and said to hint, "My lord !Ung,I see that in 

'ail this provbnoe, you. 'are the ruler, for -everywhere your ·statu.e 'Stands, bwll. in 

thi·s plaoe your st·atu~ -is not ·to be f'ouiid/!' 

'!'he Empf?ror '·said, "Ohpatriarc;h of' the Jews! Is that the honor of' ·an. Emperor 

it·hat his .. st·atue :shabl lm ('ounci in a place of f'ilth?" 

The Rabbi answered, "Then why do not your ears .fH3ar what your moutJh ·speaks? 

·would that be·Ohe ~lory of God •that Hts na~e ·should be mentioned •among murde~ 

i; ,, 

,; Ii 
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reB~adulterers and thleves?n (Pesikta Rabbatl XXI)* 

The classification of the commandments socggested by Hadrian is not,of 

course, the same as the classification into Mi8hyaatim and Chukoth. Fo:r in 

Mishpatim are includer1 ~lso peculiarly Jewish laws-those that ,Jews could 

1 egi t imately reason about. ~he first half of the 'fen Commandments contains 

such laws.It conb,'.ins,also,however~the ritual law of the Sabbath.Hadrian's 

classification, therefore, bears a resembl anoe to our prededi ng cl assifica-

tion strong enough to suggest a common origin. 0 

36 

1t must be kept in mind that this classification was meant primarily for 

the fortification of the soui of Jewry· i.tself.Before the heathen a reasoh-
' 

able ground for every law, moral or rl t ual, was always essayed, just as it was 

in the. seemingly impossible case of the Red Heifer.We shall find that in 

their answers to attacks on such ritual in~ititutions as the Sabbath and cir-

cumcision, the Rabbis emp'Joy all their resources of prcof and experiment to 

make out a logical case for the ritual and ceremonial law. 

c)" '!'he Sab'bath. The heath.en could not m1derstand the Sabbath and was in= 

cl incd to ridicule H. IL Lam. Fi. Proe'11 17, we are t8ld of jokes about the Sab-

bath which used to create lauahter· in ths theaters.When considering it in a 

more serious vein,heatheh philo~~hers,such as the Stoics,would argue that 

continuous activity wa;:: the law of nature.This v1ew we shall find reflected. 

in the disputations.The real r8ason for the heathen's failure to comprehend 

the Sabbath lay deeper.It lay,1n the opinion of the writer, in the economic 

constitution of Greek and Roman society.Society was divided into a leisure 
- ..... OlJI ___ _ 

*Thtn•e foll·owa at this point the familiar plea of the studeuta th.at the an

swer t_o the heathen has been too simple for them to aooept.The Rabbi replies 

with the familiar lege11d(Meoh,6?a)of God vainly offering the Torah to ·t:.he jif; 

heathen nations.Bacher (Ag. 1Pan.I,80r,oonsidere this a later addition to' the 

original text of the dispu·t:ation. 

°For the oiro11matanoes of .the disputB.ti~na between Joshua and Hadrian, see 

Introduction, p. 6. 

! : 

I :'i 
.. i'I 

11 
11 

Ii 
Ii 

I 

I , I 

I 

I 

' I'- : I : , I 
I; i I 

I I! 

1i Ii 
11 , I 

11 

ii:! l 
11 ·.I 

' I I 
1111 
:1q 
.w, 

:111 

1'

1

1 

1

11 



37 

· -, governing class ,and :a subj_eot :working or s1ave class. The ·leisure ·c1ass felt 

;an utt.er contempt ·for manual ;1,abor of teV'ery ·desonipt1ion ;Oonsidering d t an 

expression of ma.n 1'S grosser ·nature/onbeooming ;a ·free man. The highest ex

pression of man''s ·nature lay ·in conternplation,in philosophical .reflect.ion, 

.tn the. pu:vsu:ht of ·art :and ·.in the .gov;erning of ·the ·st:ate •. These puvsults re-

):. 
-J .. Y. 

-,. ,, 

·j,."•· -. 
' --.i .. •J •. 

;( ·: 

>i ~-;~ . 

~ired un1imit.ed le:lsur.e;,ther.efor.e .'the <coarser :ex.era:iH~es of providing ·food 
" 

!and ·clqthing ·,and .other mat,eni:al -necessities had 'to ·be .engaged dn by a slav:.e 

class.·So firmly ·rooted ;in the :structure .of ·Greek saoi.ety was ·thi's ;institu

tion"of slavery ; and ,so imhedd.ed .in the mtnds of the upper classes ·w.as thi·s 

philosophical ·juatifi.cation of ,it , that ev:en Plato in defining the ultimate, 

.ideal ·struotur.e of society ,fn his New Republi.c provides for slavery •. Even ;A

ristotle,· the profoundest ·thinker· that Greece producedj:diai.i not transcend the 

limits of his Greek ·soc±al .and economic environment,-and gave J.n his Poli tics 

·a philosophical :sanction for ·slavery ·,as '.a natur'.al .institution. The foreigners 
. . 

(who composed ·the slave-class to :.a large .extent) were .:inferior beings. They 

.were created for work • .Jt was but ;just ·that ·they -should be made ·to fulfill 

·their function,•and •thus make dt possible for ·their betters to exercise the 

higher funct.ions of humanity. Now these ·slaves 'being 'a natunal :institution, 

wonked every-¢1.ay,ju·st as nature does.It wouill.d hav:e been dangerous to the 

.entire .institution to permit of extended ·leisure.The·ruling class,on the 

other · hand,·cert:ainly needed •no · rest•day,,sinoe they 'never engaged ·:in .any labor 

~which should require periodic.rest. 

The heathen philosophers who discussed 'the Sabbath institution with the 

·Rabb:is belonged to thii·i upper stratum of Hellenistic society. They saw ·in the 

Jewish Sabbath not only one of those .JJitual law's which •seemed to bind :all Is

r,a.el to"J~ether .into ·an -.insoluble unit, but they .also feared that ·the spread 

of the .ide~, would spell the break-down of their social •structure, founded •as 

was upon ·ala.very. 'rhe ·Sabbath ·appeare.d too much .like a lever for social e-

, I 

. ! 



.;. t 

28 

m,anoipation. Here /the writer .believe:i:, lies the real reason for the host·ile re-

:action of the heathen for ·the ·Sabbath. The philosophical obj·ect:iona ,are a sub

terfuge for the more pr.imit.ive fear of ·the los·.s of solhial privilege~ 

The disput:ation on ·the -Sabbath, which we :a.re .about to quote,.is ,admitted

ly ·full of legendary matter~Nevertbeless~in .its main outlines;tt sug~ests 0\ 

.m~tt,t;i 9<;>14pellingly the heathen's . searching theoretic quest.ions >O:n :the '.:m:earn-P. 
\,.,:.,,/ !. : .; 

d:n-~, of the day )and the ·Rabbi '·B brav:e hunt ·for a •·reply which ·shall ·atitleast 

ostensibly :satisfy the heathen(:the .Rabb.i ·always .ret.a:Lning the ·mental ;reser-

4 "l!\a.t.ion ·t~at as far ·,as he <iB concerned no human ·jus·tif,ication is ,at iall ne-

cessary).· 

7hy one day more than•another?" 

He ·,answered, "Whu one man more than ·another?" 

(E~rom here on ;We :.shall present. 'the disputation 'in dialogue ·form,1A.:=:Akiba, 

T •. =TurnusrRll:L.us.) 

T .:;Jhat ·did I ask you? 

1A.'lfhat did you ask? You askedjwwy o'1le day nw11e •than another, that i's, why is 

·the Sabbath mbre than -any other day? ·And I answerBd,.why one litan more than 

1another,that •bs,0hy'does Turhus Rufus ·stand hi~her than other men? 
. 

T.Beoau.se the J?init, clwsE1 to ltonor me • 

. ~A. So the S.tt;bbath day, too, i>s disti.nguished, because God chose to honor it. 

T. How can you prove your ·assert-ion ? (By what natural phenomena oan you 

1support your ·theory ·that "fJhe Sabbath .. aay .is adtuaiJ1ly different from other 

idays?) 

IA. '!'he river Sambat ion proves it t, (or it flows e1lery .. :wel~k-day, but does not 

flow on ths Sabbath • 
.. ;----- ____ a.._.,._ 
"·· 'Th:a.t the ·Sabb,a.th institution had .already at this period been adopted over. 

1a w:l:.d.e ,ru•ea of peopl.es ·is ·attested to by J·osephus. (o •. Apion !139) 
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P.But you are beggind the questton(Ihave never seen that remarkabie river. 

·and oannot :accept your desoriptton of i;t on hearsay ev idenoe.) 

( Here the disput.ation drifts for :a while in the realm of pure legend.1Aki

ha offers a.s ·.a. further proof of the distinctdon of the Sabh.ath the f.act 

that spirits cannot be conjured up on tha.t d_ay.Rufus tries to cal}~ up his 

father 1 s spird:t on the Sabbath ·.and fails •. When he succeeds Jn bringing him 

up the next day, he asks the spirit. nu· . "he has become a Jew since he died". 

The reply of the sptrit is appealing from a. poetic point of view.The tor

tured souls of the netherworld :are given ·resplte ·from their sufferings on 

the Sabhatb day. What ·follows this excursus, however ,·:appears genuine) 

T~ It ,·as you ·say, Goel hono-Ps the Sabbath, let him not permit tfrn winds to blow 

on that day, nor the rains to descencl, nor the:; gras·.s to grow* 

A.may the breath of that man be extln~uished! 0 let me explain the matter by 

a compartson:If two dwell in one oourtyard,then one of ·them makes ·an Eruv~a 

f'or11i of pl·aclr.g the courtyarci on the legal statu;:; of private domain),·so that 

both may carry tht~gs •about tn the courtyard •n·the Sabbabh(carryin~ being 

permitted on.the Sab~ath only withtn a private domatn~.But lf only one man 

l iues in the court.yard,.he is free to .carry things ·abou.t. So God,sinoe ·he 

h~s no other Power wlth him, and the whole universe la alto~ether ·his own,bs 

free to carry things about throu€hout the ·enti.re worU«. 

Jforeover, atl those who ate the Hanna present the testi111iony that on , 1 

·ail. the days of' the week it desce_nded, but on ,the Sabbath tt did not ctesc;emt. 
( Gen •. R. XI, 6). · · ,Both gues·bions of the heathen :.are logical; and both answers of the ·Habbi 

,are evasive and d.i:.alectic. It is· remark ab le that the Habbi should not have 

mentioned 'at ·all the human value of· a rest day, since the . .Agadah ·is full of 

·sentiments to that effect ('S®®1 for instance, Sab. 118, 119,). The logical 

*t:he ·same question i.s reportod 'ae diX"eoted again·st the four Rabbis(in

ol.J1ding ,.Ak:l.b.a),who preaohed "in Rome, by "a Min, and p:ra.otioally the ·same 

•answer 1 :l:ll!l off.ered(Ex.R. XXX,_Elli. 
0 suoh expresaions •8S ·:i"'nli n~"'n,. 11may hie breath be extinguished." or 

~'iOrl:l p~mn, "may his bones be crushed" •are .most probably lihteflglos·s
1
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~uestion of the heathen ~:as to why· one day should be diE1tingu:i.shed ;above ·.all 

others ;is met with by :a human ;analogy.u\s the choice of ,an officer ·is mere-

the Wh\~.m or wil1l of :a ruler,·so .is the Sabb:ath chos:en heoaus.e -it was God ta de

sire to choose it. Th~e whim of .an ·absolute .ruler i:s .as effect.ive in matteN1 

di vine .. as ·.it is in matters mundane. To the heathen mind the .analogy of God 

with· a powerful emperor may well ·have been convincing.The ·,answer, by the .way, 

is alsQ. exactly what we have been desoril:t.ing as the Rabb:Ls' g,enuine reaction 

to the perplexing problem of gi v;ing :a rai.·son d'etre for the ritual.·Combining 

.as it do.es, the Rabbi '·s r.e.al s.entiment cili th !a.n :argument ·Likely to appeal to 

· ·the hRomann .mind, the ·answer may be ·said to be ingenious. 

But ,the Roman seeks proof from ·,nature~.If the Sabbath .is the fundamental 

·universal pr.inoiple:· that ·the :Rabbis rnake of :it, it ought ·to find some re

flex in nature e Here· the :Rabbi is at 1,alloss for .a r.eply. He ·resorts (or,·if 

you ·will 1 the tr-edition of' ·the disputation .resorts) to legend ·.and ·supersti-

·tion, which must h.av:e "failed utterly to :impress the -Roman. 

Then we ftnd the ·Homan .returning· to the attack wi:th a:··:tike~·pptloso..;.., 

phic,al ~argumentiNature ·so.ems ·to ·show no ·.rest. The winds blow "and the grass 

grows on the Sabhath ·as well as on other days.Jn other words,. "your God ·l:s 

himself not keep:Lng ·the ·Sabbath:' To which the ·Rabbi of.fers ~a purely oasu

drntic ·answere The ;Rab~.inicaJ. ,legis1E1.tion that .in· his private domain )an dn

dividual 1is ·free to qarry 'things a.bout is capplied to God for ,Whom the ·wol1ld 

drn His priV.fJ.te domain~More likely to ~atisfy the ,Roman 1is the second part of 

1the ·Rabbi 1 s reply, namely ·the ,argument 'from· history· ·that ·the Manna', which 

:f.ell on ·adl other days of 1 the week did not fall on :the Sabbath,·and fell 'in 

·double guan:t.ity on the sixth day \in order qbo prov;ide for the Sabb.ath. The 

hiistonioal ·tnadttions of ·.thei:r 'suvject · peop1es 'the -Romans may .well have ore-

. '•d:bt.ed. 
I 

,rn this disputa.tion .we have p11esent.od ·the ma:Ln,·direct 1attack of ·the hea-

I 
I. 
I 
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·then ·upon \the.;Sabb,ath .-What ·fo1lows J,s of minor ·.im:port,anoe ·,in de£ining the 

mutu.al ,.react.ions of -Rabbi .and· he;abhenn as 1reg.a:rd:s \the S.abbiath,·but !is ,inter

.est.lmg .as :throwi:ng ·light upon their .evauations of' ·the 'lori.ah :a:s ·a';·•who±e, the 

Sabb.ath 1reference :being only <inci·den"ttaL 

d) .•A Second ·di1-sput•at: ion on the Sabbath. 

lladri:an(nrny 1hiJs bo.nes ;be orusheit(Jasked '-Rabbi. ·Joshu.a ·ben •Oharraniw,h: 

;· 11! ;am igreater ;than >loses your Master:' 
'1" 

· J. In what way? 

H.In the •Sense >that 1 .·am ;al:ive •cmd ·he M •dead1'cmd .it is written, "'!'he l.ttJ

in.~ J,og i•s better. off than the dead. ·Lion."( Eoo.·rx/) 4) 

J.·Oan you. decree ·-that ;no man \Shall lH!J,d.l'eaaif.~r:e for ;thr.ee ·days? 

H. Yes. 

That :eue.nt.ng rthey both walked on •'bhe TOOf of' ·t•he pa'bace/and 'they •saw :smoke 

·rhstn~ from rafar 

;Jq,ofl.hat-ii;S ;this? 

l:e~B 'fle· dPlnk ·hot Water;'he cannot 'lrn °C.Ured. 

•J.(fay 0hls :breath be extingutahed).While you•are •still ltvint your ·decrees 

:ever ktndled a ·li.ght on the Saqbath •. ·And 'to this .day hid decree i·s not 'annullA 

·ed. WiH you.·attll .·say, "I ·am better than-'he?" (Ruth R.III, 1·2) 

Of' couvse; this .. is legend.:J:t. bet;t;\ays :i t,self .1as .'such not only .0by :the 

j ·.:arudi:ty·:of the ·conoepti~n :that ~adni,an shouid co.mpane ·himself·.,wi:th 1a ·dog; or 
'~ 

·1 'Should .argue the point with the .Rabhi ·••·to whether he·~·· gnea1>er th.an . .Mooe3, , 

1 ·,rt \aotu:a1ly :defe.e:bs ·its own purpose~In £act.; it is hard·to 1account;;ev,en \in a 

j ·1 egend, for 'such ;inept na•s of ·111ustvatioil; ~adoM.n •,s .. w~almees '.its pv.esent ed •as 

~ ~lying :in the f,act ·that '\lids decree ·±s set 1aside by 'an ·off.±aer on ··aoooutit of 

. •si,ck:ness.'But 'SO d:s ·the :Sabbath of .Moses -set iaside 'in -;a case of 'Sicknessf 
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Yiet the disputation ;j:'s smgni'ifiio,ant in revealing cert:a,in curr.ents of t hdrnghf: 

It. is rto: .. b~r noted., . .: that the view of Moses ;as decreeing ·the 11a,ws of the To

.rah , rather than ias ·being the ·spokes.man for God;1is quite probiably the result 

of cont,act ,with ·the heathen philosophers. To offset ·their ,extolling of ,their 

· philosophioal ··,author.:i:ties; the ·Rabb.is b.eg;an ·to conoei v;e and. ·to spe.ak. of Mos.es 

·1as the giv:er of ·the •1aws ,and \as 'a thinker • 

SignifJ oant,'too,·is the .Rabbinic ·.argument of ·th.e. greatness of ·the 'llonah 

on the .. ev.id:enoe of the "age-long ~and punctdl1ious obedience ·the ·,Jewish people 

· h:as ·dirnplayed · tow,ard 1it. Here 1is a phenomenon 'likely ·to ·impress the he.at hen 

philosopher: If ·,a people "is so persi·stent ·,a~d •so well-nigh unanimous dn d ts 

·:attachment ·to 1a certa1n ·Law .and ·to •a cert-al:n ·tra.dtti.on_,thene must ·b.e ·some 

'Substano.e to that 'law ·and 'tradit·ion. 

·.'JRhere 1 rematns to be recorded 1a legend which ··reflects 'an 1att,empt on 'the 

p,art ·of ·the •rabbis ·to impress the heathen with the· joy· th.at the Jew ·finds 

»ln his Sabbath. 

e) 'A Third ·Di:sputatton on fJhe Sabbath. 

'Gaes:r.xr said to S'abbi Joshua ·ben Ohanani·ahJ) "T'lhy ·has the Sabb·ath •soup •so per.= 

The Rabbi ·answered)) "T1e ·have 'a spice, (and Sabbat·h i·s its name)., whi.oh we 

pu,t .f;nto ·th~ ·soup,·so that r~)e fra~eanoe •spreads." 

"liet rne 'have some of ·that spioe. 11 

•!he spies produces tts flavor only for those who keep ·the ~abbath~(Sab. 

119·a) 1 * 
The obsen:ance of the Sabb.ath diay, the Rabb.i would tell ·the heathen,,en-. ' 

·hanc.es ·the enjoyment 'Of '1ife, furnishes' 1a flavor ·to one '.s food .which aan be 

obtlained :in no 1 0th.er ,w,ay. 

Thus by ·every ·weapon th1at comes to his hand ·-by ~analogy, experiment, di~a-

~* Pria.o·ttoal:ly the "same ·story i'ls toll of ·Jud1ah Ha..-.N\asi •and ·1Anton~nus.1(Gen.R. 

Xi)• 
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leotio and humor .the .Ra.bhis def.end the pr.eoious Sabbath ,ag,ainst the out

wardly ohlm but .inwardly hitt.er attacks of d1h.e heathen., 
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If, the heath.en's ·:app.arent ·inability to. comprehend ·the S,abba.th :was .a mere 

pnetenoe ·based on opport·uni'stdc mot,i ves, his reactiion to.ward ·the r:i:te of ·cift! ... 

:cumo.ts ton was one of 'real \abho:vrence~'Some ·Light on ·the. ·oompav.at:i vely greater 

:degre·e of oppositi:on ·to Gi.rcumctsion :than !to ·Sabb,ath is thrown ·by the. tact 

that whe:P.eas,·:aocording clbo the· t.esttmony of Josephus,•( to which ·we have ·re

f.erred) ,·the insti tut.ion of the s~bb.ath ·spr~ad ~readily ·and w,as :a feature of 

1a.ttraotion whtoh led to the '·adopt.ion of J\ld,airsm on the part of m.any heat hens, 

·the ·r.i te of circu:mcision,·as .may be ,,inferred ·from the history of ·Christianity, 

:repe1led the he,athen. It was only when ··Chri:stia.nity g.ave up aircumc.i·sion 

that ·it \!las enabled to convert the heathen .in oonsidenable numbers. 

In ·•addition ·to ·ab horning the r±te.fhhe heathens •felt ·that in oircum

cision more even than •in the ·Sabbath or '.any other .element ·of ·the·,·nitualj'l:ay 

the clue to Jewish •exclusivenees.1As long ·as,the Jew bore ·the mark of the co-

·venant •upon hi~s flesh, he would re.main sepaFate '.and •alone. 

Nevertheless, the heathen 1.approaoh ·to the prob1em ·is ph:Llosophioally 

·c.rnlm. Circumoia.ion;1as they·. see it, is a di singenious •attempt •.at ·improving 0111 

"the works of ·nat.ure or ·the 'works of God~ The -human :body,~as dt emerges '.into 

·:bife,:is- gvaceful ·and we11-ordered.Cirouma:i:sion 1 i·s only «a ·form of 1 imp,air.:.. 

· ~i:ng the naturi,al beay:t.y ·of ·the :body eTo · th:i!s ph:tlosophtoal ·argument '·they •add 

·d:ilsparagement of ··the :pi:te :from ·the wi:ewpoJ,nt of 1 the ·Torah 1Jtself• The Tol'ah 

•Hself does not 'lay ,such great ·importance on .airoumo:i?sion;;The .rJ;te is not 

·,i:noluded in the Ten 'Commandments.It d s not mentioned as having been per-

) formed on :,Ad:am.:Why ;do the "Rabhis, then, treat .it ·,as the ·Btne qua ·non of .Ju

cl.aism? 

The following dtsput•.ation offers· the typical philos?phioal statement 

·of the object.Jon ,to o,ircumo:i:sion. Here 'the -answer of 'the Rabbi -Ls :also 

----- --- . -=-~--=----~~' 
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giv.en in terms that may .,also well1 he termed philosophioal \and 1s0Lent.tfic. In 

tpe P.hilosophic811ly 1e.ast .defensible ·rite the Rabbi proves the better philo-

OOJ?h.er~ 

f). ,Ctrourncision. 

( T .·=Turn us Ruf us;1.A=LAkdb.a) 

T~Whose works •are bstter,man~s or God~s? 

'1'.,Cou.ld you, have made heaven or ·earth'? 

AAJonfine yourself ·to those tlzings that are at ·ail in. the power of' man 

to do. 

T.Why do you otrcumotse? 

1A. I l-meiu. you. were cotnt.ng to this. 

1Aktba now ·shows 'l'urnus Rufus grai:ns (the worr' of' God)·and aakes(the 

work of man) ·and aslls hi1n if the · l-atter are not an intprouement over 

the fornter. lle al·so shows him threads of' (l·aX and linen c.;lothes •and ·ask! 

:/if the l'atter are not ·an iniprouement over the former? 

r. If' God wants circu~ci:sion,why •are not children born ciroumctsed? 

•A. Does not the in.other· have to cut of'( the umbilioa.l luiot? 

But" ffit?th~r/1 :'asr:to _yipur t ques'Glibn whye t·sid:iot,. l the ohHd?b01~n unoi rcumc t·sed; 

1, 8lJoaa~e'-'G6d·., ~autJ th~ oommaruJ,11Han'Ps to b1:1rr1e.Z only ·tfj. order ·tor'tnatnc1.,. 

them, 'l'ht·s Dr.tvtd lltEicmt whtm hs 'rrntd, "'fine ·wa1~ct of tlie iord purtftea "(P.s~ XVTII/ 

31)!- --(Midrash Tanchuma,v~·1m Begin.) . 
i'H'Hi~ i1i:i" tiit)N ,~,, ION l'.:l'? li1:l !:JI~'? ~1:-J ~7~ ni'.'.m:i rm °7'Ni~'7 ;·1

1
::qm pu ·~·nr •'ti'? 

The metaphysical postulate of the heathen that nature oannot be improved 

upon by man is here met by the pragmatic postu1ate of the Rabbi that man 
e,.. 

· does .improve upon the products of nature, which postulate is bor17\. out by our 

~ _*._ . ..,.., . ..,.~.---------"""'"""" 
" · · 'f h i· e · p r> i n c i p l e h a e · b e e n quo t e d ., ab o v e ·. a a • a P' al" a 11 e 1 · to t h e cl: a s s i t i o at i o n e 

of the l<aM!e into moral ordinanoe-s ,and 'ritual decrees. It·e uao here oert:ainly 

1 atl."011gthens ,the force of the piar.allel, though Baoher(op.; oit. 300)·aays that it 

o:snnot ·be original ·i,n thb:i·text ·sinoe .. Genesie ;a.nd Levit:l.cu$ Rabba,wh:l.oh ,are 

llluoh oldel." than T.anchullla,'.att1•ibut.e the prinoiple to Rab. 

·--------~~--. -~· ~= 
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experience ih adapti;g the producbs of nature to our •appet.i tes ·and needs. It 

i~ io be ct6ub£~a ~h~th~~ the Rabb.is would ever hav.e expressed so bold :a 

principle as that .nman' s works ,are better than God 0·s,.if they w.e:r.e not under 

the duress of ianswer.ing ·the philosophic !att:ack upon the. rite of aircumci

·sion. Here, then :we have anoth'er strong ,i_ndiaat,ion of the deep ,influence ex-

erted .on ·Rabb:Lnic thought by cont•act with the heathen. 

,When the heathen ·returns to the 1 att,ack from ~another 1angle,1and .int.i-

· ... ••·• mates that since :a child is born with ~all other essent:lal org,ans ,and f:·acul

·t.i~s, he' ought,.if .circumcision ~is ·so .important, to be born c.iroumci:sed, the 

Rabhi · point.s to the phenomenon that 'all mothers have to cut the umb.ilioal 

i· knot, prov.ing that the child ;i's .in no aase born· physically complete. The fur= ,, 

.. ~ 

' :~.- ' 

ther ,answer,·whi9h,oacoord:ing to Bacher,ds ,interpolated, that circumcision like 

other MLzvoth :ar.e intended only to &i'sb:Lpline Israel represents the real r.e

;aotion. of the Rabb.i·s,~as has been noted before. 

We now to 1 turn to the heathen .attempt to ·show that the Torah i t·se.lf doe.S 

not tre.at ciroumoi·sion :'as essentiial: 

g)«Oircurnoi,sion in·the 'fen Commandr;u.mts. 

The ltfatrona ··* ·asked Rabbi Jose bm·. ·Chal,a('ta: 

"l( .cirou11wision i·s so dear to God~.why dUi He ,not pl;aoe .tt amOng the 

'fen -Oommandmenbs?" 

He ·said to her, ".lt ts 'airea.dJ) impl.ied in '1and thy ,stranger that .i's within 

thy ~atea."(Ex.XX, 10~~-The Pourth ~ommandment).Por·t~e proselyte ls meant, who 

ob·serues the Sabbath ~ euen as do·es ··an l'sr-aeli.tte,,as one of ,the obldgat;i,ons 

'.tnuolued in the covenant of ctncurucl·si.on~ 0 (Pesikta Rabbati XXIIJ,4) 

How such ;a aasuist:io reply might have dff'ect.ed the heathen we have no 
'-~-1 ·--nllf~-=- ,,.,._, 
'"'For the ~dentifiaation of the Matrona .. as 1a'heathen ·sea 'above p.tf!. 

0

" " I n ' t h e a am e ' o o n t e ii: t 'H!u1 t h e q1, b o v e , d i s p u t: a 1d. o n, i A q u i 1, 1u1 · t h e P i• o s e 1 y t .t.~ Ht s k s 
·tlabbi .El:iezer·the·s.ame question.·Habbi l!ll:iezer,refers him·to .l£:1t•'·X!llX,,6 6 the 
introduction to· ·the IJ.1 en Comma.ndmen·t·s Hi.nd .,argues that 'the .word"my oover.u.n-t" 

"1 n · th at v e r s e ' r e f e r s ' to o :t r o um o i· e i o n • 
.. BiaGher •t..e.kes •this di·sput.ation"to be ,an ,indio&.tion·that the Matrona .bt1',a 

·christia.n(:Ag.'l\an.II,p. 1'70 .. note '2.Thia···assumption,however le.dkls·'aupp.ort· in 
',Y~ew of ·the MsiH•on,a 1.6 oonfernsion of heathetdsm .wnioh we ·have quoted ··above. 
·1·hel."e is nothing peouliarly·Chnistian1oert&inly. 1 :.about the gut"tstion. 

I;' 
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tiefinH.e basts for j udgingo The probability is that such r~asoning sati s·

fi ed the Rabhi more than .it did the philosopher,.O 
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On ·a more logioal hasLs ,,.and from .a point of departure mor.e tamiliar to 

the heathen, is oar.vied on the discussion .as to why,·.if circumcision .is so 

itnportant 11td~m did not reoeiv:e'..it. 

h)Circurnctsion not mentioned in ·the case of ;Adarn. 

;A philosopher asked Rabbi(Ju(l.ah Ha-Nast): 

"If circumcision is soi dear to God, why W?S it not @lven to ·Adam?"· 

R.Why does·a man shave off/.the hair of his head and leave the hair of hts 

beard? 

Ph.Because tt ~rew up without his being aware of it. 

R.If so,Zet a man put out his own eyes or cut off his hands,or break hts feet 

because they grew up withou.t his being ·aware of it! 

Ph. Are we 1 speakin~ of these·things? 
\ 

R. It see11tB imposstble to ·satisfy you, However» (I may :state the prinolple that/ 

euerythlng that was created ln the six dys of creation requires improvement, 
' ' 

mustar~ needs sweetening, lupine needs aweetenlng,wheat needs ~rtndtn• 1 and 

euen man requires. im,prove11rnnt. (Pesi.!Ha Rabbati XXJTT, 4.) 

Here, tooj :in def.em.1e of a.ircumci•sion,·the prinoi ple -i's boldly l:aid down 

that the world God cJ•eated is not oompl~te, tha.t :it devolve·s upon man to 

.improve upon the work of cneation. 

;We have now completed our 'Study of 'the heathen 1attack upon the cere-

moni1al 1and r.itual Law of Judaism ~as presented dn the Pent.ateuch,:and we have 

~analy.zed the motives of .ea.oh obj eotion ;and the viewpoint from which it i·s 

,raised.In the oase of the Red Heifer, the heathen ,exults ,in di'scover.ing ;a 

'suggestion of witchcraft in the ,religion which claims perfect pundlty • .In the 

.Qase of the Sabha:th,cthe heathen "s :inner motive is ,a fear of the institution 

ms ia ·social leaven, while his outer formulation of his obj.eotion ·is the nat.u-
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red f.ncongrui ty of .a period of complete rest.In the aase of a:Lrcumchdon$ the 

inner mot.iv.e w.as moral ,revulsion iag1B.inst 1a pI'!aotice which 'Seemed oruelly 

meaningless, while the outer formu],ation, too .was couched .in terms of the me

t1aphysioal inconceivability of tampering with the forms of nature .. Underly

;ing all the heathen object.ions,too;:is theohatumtl ,@Jfitol:era.n¢,e of the forms 

of ;an !alien faith,,and .espeoLally the ·Roman 1·s .apprehension that the r.i tual 

.was ·the gr.eat obst·aole in the .way of the ·Romani.zing of the Jew. The .Rabb.i·sv 

.re:ao·tion to these 1attaoks on the ceremontal i's ;a determination· to :avoid the 

pit falls of philosol?hio sr;iecu1ation 1a.:S, to the purposes of the r.itual Laws 

1and tip lay down the pr.inoiple that they ·.are ;absolute deorees~,int.ended to di's-

oipline Israel,.and not to be further inquired .into. 

Before lea.ving tne subject of Jewish ~aw, we may mention ,a disputation 

di solo sing yet ,another method of heathen .at tack upon ·it. We me'ntion it J. nde>"' 

pendently because it involves no objection to the 1aws themselvesit·but is ia 

subtle way of di scredi t,ing them by showing that hhe ·Rabbis· themselves did 

·not observe them. 

Proolu.s the '(!hilosophel.' ash~d Rabban Gam.aliei tn Aaco, where he wa·s ba.th

inig .in the 'Batn of J1p'tirodit.e1 ."Tt is written in your 'forah(Deut X.TII,18)p 

u''Nothing o{' the deuote.d tllin~ shall cleaue t@ thy hand!h1hy do you bathe tn 

·the bath of Aphrodite?u 

He answered, "We do not answer questions- in the bath". When he hact ~one out 

>Of the bath, he said
9 

"I did not oonte f;.nto ·Aphroaiteu s territory, she .oa"~e ;into 

,mine.They do not s.ay,'We shall bu.tld a bath for Aphrodite as an ornament'» 

bu.t 'We ·sha;bll marle an Aphrodite .as ian 011nanwnt f'or the bath!" 

n11not her· answer ls:' No 11rnt t er how 11rnch money you, ·we1'e of'f ered, you. wou,la not 

i I 

. il 

:enter the presenoe of your golt, naked, po;t.Luted wi1th seruinal ·e11ii·ss.ton.9 and pass

•tnc urine,whereas -this figure stands at the gutter~whereveuerybody passes 

.urine in her presenoe~The Torah forbids only ~their ~odS',that ts only those J
1 

r: 
I I , I 



48 

im.a~es which the heathens worship as. gods, bu.t those ima~es. which are not 

worshipped as goas., it is permitted to oonte into .c<bntact with them." (Ab •. Za. 

Ill,4)~ 

·Having studi.ed the heathen's :att,ack upon the contents of the Biblical 

books on the ground of contradictions discovered, of the .injustice of the 

oivil law,;and the meaninglessnessof the r.i tual 1aw,_.we now turn to ;a further 
. - . . .. 

1at tack upon the cont:ents of the Bible on the ground of oruditi es, 1absu:rdi ties, 

.and mythological elements discovered '.in them. 

I&J.MytholorJ,ical Elenients and ·Absurdities in the Bible. 

1.As the philosophi.zing heathen read the .Bible,_ he was ~agreeably -su:rpri'sed to 

find that .-:li:t cont·!iined the same crude conceptcbons of the nature of the uni

~er:se, the same .anthropomorphic descriil?tions of God,·, and· the ··same ,ab surd hero-. . 

·myths under .which hi-s own Gr,eek .religion Labored. It was to nationa1i.ze these 

.by me,ans of iallegorioal interpret,ation that 0 the heathen philosopher had set 

himself ~as his life's· t:ask. Philo had 0a.t·tempt.ed th:L s same rat.iona1i.za.tion for 

the legends of the .Bible,. proving that the heathens were not necessarily the 

f.i:rst to cri ticis.e the Bible on the score of the mythologioaiJl .charact,er of 

·some of ·it-s contents. The ,Rabbis,_ however~ refused· to riationali.ze in the same 

way as did the heathens or e~en Philo.They refused to do such ·a ~hin~~as 

" ·: make 1Adam stand for reason rmd Eve for the senses.They ifiid not,·a.s di-d Philo~ 
~i 

}~' ~accept any of the Greek systems of philosophy as 0 absolutely true.They did 

. :;l not, therefore, need to :accommodate the contents of the Bible to pre-conceived 

met-aphysi oal principles. They made no attempt to red dee the flesli.T-0aµd ... blood-

. ohariacters of the Bible to ,abstr.act gualities. Whenever •a cparacter or ·a "sto-

* • Thi:s- apolog.:y of Gamaliel 1 s for the uee of the he· a.then 'p.aths does not ·seem 
'to h:ave e.atis:f:1ed the Rabbis for we find in.Toseft.a Mikvaoth VI,S ,an ironio 
'aooount of ·how when Gamaliel -and 1Aquilas wer"a in ·Asoalon .at. the same time, 
Gamaliel ·tp,ok his bath in the heathen b.athhouse,whereas >Aquilas ba;llhed in the-. 
a ea. 
· Hosbaj•a,·a Palestinian :Amore. of the third century, in 6ommenti~g_ upon this 
reply of Gamaliel's oalls it_ a ilJll.l il:'.i'1V:fl,,a fo1•oed anawer.(AC,,'1.a..tHf$). 
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ry is ·attacked, they make a subtle effort to prove the passage reasonable from 

.a human standpointeOn the whole, however, one cannot help but reach ·the conclu

sion that the Babb.is, so far from trying to explain away the miracles or im

po=.rnibili ties of the Bible,-acty,ally ma~nify the m~raoles -and add to the'i.t :-H 

number.* The Rabb.is believed in God 9 s power to :interpose .in human affairs 

and accomplish great and wondrous things, and their own souls 1 satisfaction di. 

,, ; did not reguire the removal of anthropomorphisms in the description of God. 

).As long ·as no .im:ages "Wer:e made of IUm to be worshipped,,anthropomorphism .in 

verbal desor.iption was not offensive, for how can human beings ·talk except 

.in human terms? 

,Some of the anthropomorphisms whic h the hea.thens point.ad out will be 
- - -

treated .in conneotion·with the disputations on the God-conception.Here we 

shall deal with those of a cruder sort. 

a). On the Stealing of the Rib. 

Caesar said to Rabban Gamal lel, 

"Your God ts a thi~f;for tt ts wrttte~ 'and the lord God oaused sleep 

to fall upon p~~ nan and he •slept, and He took one of hts rtbs'" 

lits daughter 0 said to htm, "[,et him alone for l ·shall answ:er him:' 

She said to hirn~ 11Brtng me an of'(icer 11
• He asRed, '1what is the matter'?" 

She said, 11'!'.hieues came ta us at night and ·too.1-.t froin,us a cup of silver, 

·and le(t us a cup of' gold•~ 

He said, "Wou.ld such thieves would come every day!" 

~And was it not good for the first man that God took from him a.ttb and daue 

him a rnaid to ;serve him?" 

"lfith this I would agree, but why did not God take tlte rib openlu?" 
/ 

.She -said, "Bring me a piece ot 11teat.i' It was brought, and she placed it under 

the ~rate in the asltes,·then she took tt out and saili, "Eat o( it.!' 

I 

!'11; 

'i 

1. 



He said, "It is revolting to me" 

She said to him, "The first man)> too, wou.lc/. have fou1id the woman revolting 

if the rib had been taken out openly! (Sanhed.39a}• 
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Here we ha.v:e 'a fine .e:x;.ample of the hu(1tan or comr1ton sense standpoint of the 

·Rabbis as contrasted with the .abstract phi:).osophic.al standpoJnt of the hea-i;,r1 

then. The heathen finds!:t gross dispara.g.ement to the dignity of a God that he 
.. 

'~·. should be represented .as stealing something from .a sleeping man. The ·Bab hi, 
Ji,, 

on the other hand, tekes the human st,a.ndpo.lnt that ·it ,is not stealing to re-
··· (t L., 

place .a- less v.alua.ble article with ,a more ualuable article. 'l'he heathen still 
l ~··~:' 

thinks it beneath the dignity of a god to take ,a thing by steal th:;·ieven .if it 

be granted that he is justified in taking it at all. The Habbi ag.ain atpeals 

to common experience~We cannot find plea.sure in the product when we have been 

witnesses of the nauseatin~ process. 

b)God as a lion 

Caesar_ said to Rabbi ,Joshua ben Chananiah, "Your gOlt is compared to a lion,, ' 

tor it is wr'itten,'1'he lion has rocweci,who shall not be a(raid?'.TVhe~ein 

lies the greatness(af,:;'fmoh a god)? '!'he horsm!J.an. td.lls the lion/" "(A11~os III,8) 

' ' 

i; 

Tie answer·ecl,"He is not like suph a lion;He is like the lion. of tlH~ hi.l.ls." 
1

1 

( Ohul. 5(:)b). There follows ,at this point a purely legendary description of .a . 

wondrously powerful lion. 

It is not the Rabbits supposed answer that lends interest ·to this dis

putation but the heathen 1,s guestionit ,is too typical to be Laid ,aside .as le

gendary together with the answer.To the heathen thihker,the comparison of 

God to ,a lion constituted ,a limitation upon God's omnipotence unworthy of ,a 

;reflect.i ve; ~od ... concept.ion. 

·oJ.Gad as a Carpenter. 

The daughte1· o( Caesar said to Rabbi Joshua ben :>~hananiah, "Your Go.a i..:3 a 

*'Pi-:;,-;;;~;iiy t,he same disp.u,tation ie reoord.ed .e.s having taken plaoe~·etween 
•lhbb i ..;ro~.e .. foecr,::· C h~~/Otf f:-Ovh_"·~:nd the Matron ah~ Gen. Fl. XVII, 11) •Th ere th;~ inoi

dent of the thief is not rele.t•d.The ~atrona.oonfesaea her sabis~aotion with 
thl!'l Rabbi 1 o .answer. 

I 



.-... 

!~. 
·:' I~~ 

_\· "·::~ 

7_'.: 

51 

'fiJarpenter,for it ts wrttten, ~Who layest the beams of 'Chine upper cham-

bers tn the waters'(Ps.CIV,8).Tell hlm to make me a reelf (ChuZ.60a). 

There is no answer .attempted to this a1.Degation·of crude .anthropo.mor-

phi sm .in the Bibli.cal ·God-conception. But •a legendary ·account ·follows of how 

·the Rabbi ,actually pr.ayed that the ·he.atheness ~e gr, anted ·.a reel. The prayer 

was answered :in ,an <ironic manner.1!,or shew.as 1strruoken'.wlU1 leprosy,and .ao-

cording to the custom with re~ard to lepers in Rome, she was given areel, that 

. ' she might. sit in the market-place and occupy herself with winding skeinse 

When the Rabbi finds her in that c;dmdition, he asks her saroast.ioally whether 

God had.made her a good reel.She begs that·it be taken from her,but the Rabbi :
1 

,answers,, "Our God gives, but does· not· ·bake away.~' 

The entire legend may be merely a reflection of the. irritation of the 

Rabbts 1 at the constant strictures of the heathens upon the expressions used 

·by the Bible in reference.to God. 

d)!he Translation of "the hero,Chanoch. 

'!'he ,fatronah ·asf~ed Rabbi Jose, "Tfhy do we not find death mentioned in the 

case of !Chanooft?" 

He .answered.,· "If it ·had said,' And Ohanoch ·walked w.ith God'·and "after that 

"the text had b~en ·sf;lent, I should have agreed with .lJOU; but ·sinc:e, it cd>n-

. ti nu~s, '•and he was no T1t0re,for God ·had t· aken him' (Gen; V, ·24), we must int er-

pret'·and·he was no more' to mean 'he was no more ·in thi .. s worl:d;(that is he 

had died)for·God had taken ·hlm away' (Gen.R.XXV,iA 

The he.a.then woman ha.s found ·.in the Jewish Bible, supposed to cont.a.in 

ian ex.alted God-conception the s.ame ·sort of myths .abont ·the ·tr,ans1ation of 

heroes tnto gods ·that had '60 .emb.ar,assed ·her 'sense of ·reason when ·she ·had 

·tried to dnterpret ·them ·,as ·they existed '.in Greek trq;i.ditiotl6·Ghanooh \appears 

··to her ,a olear parall.el to ·the translat.ed Heracles ·or ,Dionysus. Jose 'sensing 

~the danger d:t). 1;1u,ch ,a pa:va.J.Jlel hastens i.at once ·to .show that by the implioa

·tions of the· text ,it self, hero_.t vanslation cannot be the thing meant. The text 

I . 

, I 

I 
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·means that ,Chanoch di.ed! 

~}fhe Veraotty of ·th~ Joseph Story 

The Natrona saked ·Rabbt 'ilose, "Ts it posstble that ·Joseph,-a youth of 

·seventeen, iJJ;t'IJhu'ab l his natural pass ion oou,ld have done · thi·s?( resisted the 

temptation otfersd by Fotiphar'·s wife?)." 

5.2 

lie brou~ht her thfit Book of Genesis. ancl ·read to her ·the ·story of Reu.ben 

•and Bilhah;i and the story of' 'Judah ·and Tamar." Then he ·said to her; "If in the 

case ot these older men who were unde.r the 'Superui·sioai of •their father(and 

mi~ht therefore have been expected e~.ily to refratn from uios)the Soripturs 

makes no :attempt at oonoelillnumt, 17Jlowrlltubh ·less wou.ld it have been. inclined to 

11rnke oonaealntents in the oase of" Josefl,h~ young ·and ·away f'rom ·the superpbsion 

of hi:s {ather(in whose case falling into the temptatton might haue been ex-

.tf.muated) ?.·~ 

.we derive from this disput.ation .a most valuable insight int& the crit;ioal 

bent of mind with which the heathens read the Bib1e, eager to make ·!an issue 

of every possible shortcoming in the tett.In this c.ase the veracity of the 

story of Joseph's virtue is challenged.'fhe heathen would make ·a aas,e out ',a

g.ai nst the Bible for conferring upon ·its char.acters ·a degree of virtue that 

,ts unnatural.The 'Rabbi9s .answe_r is decisive.He points out.the extreme frmnk

nes·s of ·the Bible ·in recording the sins of its heroes, ev,en in oase1 where con-, 

·oealment wohld have been safe. Thu!ik the Joseph story continues to rest on its 

o:wn merits$ 'fhe Rabbi ,attempts the .invent.ion of ,no ·allegory, but ·rests hi's 

f\aith on the t.ext as it stands.,.And this sentence may be said to aummari.ze the. 

·~abbi' s attitude toward the heathen attempts at discovering unworthy anthro~ 

pomorphisms,mythc:ilogi~al elements"'and · incredib.ili ties. in the Biblic,al text$ 

~·B~'ih~F;:;,;k;l(MGWJ.IV1207f.),and Baoher(iAg.T.an.II1'70)t:ake the question of the 

ltatroru. to be.a Christiania attempt at finding a Biblical parallel·to·Jeeus« 

Reaurreotion.-Thia· may be true of' the question the Minim ask Abahu in·thc same.· 

p,a.saage,b~t .. h·ere ·the reaction is n1ore probably purely heathen•·It was in thieise 

'tri&.nlllle.ted·heroea of·the 'heathens ·that Christia.ns ·sought confirmation of the 

"~-""tt'!Ulu1•reoilion ·just ''.e.s they ·sought ·it in·the Che.noch ··story. 
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V. Non-Po Lem ic al Discussions 

Before leaving· the treatment of d.isput~ations upon the g.enel'al con·tent's 

o'f the Bible; we must take note of the exist.enae of a large number of .con-

~ °'; · versations between ·Rabb.is :and heathens ·:which ·do not .enter· the preci:se f.ield, 
" 

· .. .,,_,,;-

·to .which we have ·limited ourael ves. For they bring out no point :·at :is3:ue bet

we.en ·the Rabbis as ·such ,and heia.then.s ·,as ·such@·They ·.are .either requests for 

:information .with no ulter.ior m1)tive discernible, or they are discussion which 

.r.ev:eal :a difference of op.inion ··such ;as might exist between one ·Habhi ·:and ~an

other. For :instance,:in Gen .. R .. LXX, 7, we have ,a record of ;a discussion ,in which 

Rabhi .Meir prov.es ·to the complete sat.isfaction ·of a heathen ·that a kid can 

as co:reeotly be used for redeeming •,an :ass as ·a sheepoOr., in Sifre to .Deut • .I.il.3 

we have an account of ·a cert,ain ·Arius asking Jo·se lien ·Chalafta what the dif ... 

fer·e·nce might be between ·a o::in .and ·a Tl:i.l.Of this neutral character( as far · 

:as the writer can judge)are the ques·tions put to Habbi Meir by 1Abnimus ha= 

Gardi,·a la~ge number of the guestions put to Jose ben Cha1aft.a· by the Matro

na,:and ;all the questions put ©6 Judah ha-Nasi by . .Antoninus with the .excep ... 

~ion of the one conaernibg ·the time when the ·soul enters th~:embryo~the ·sig

nificance of which we have poipted cut :in the Introduction.~ 

Of this neutr.al cha.r.acter we may consf;der suqh questdons of ·the Matro

. na,~as . "Why .is the .expression, 'that :it was good 1 not uttered with regard to 

:the work of the second ·day of creation?;"( Gen~·Re.IV, 8) or why did Jacob refuse 

'to comfort himself ov:er the 1o·ss of Joseph (Gen.·Re LXXXJV:1 19), or why does God 

give wisdom to the wise I.'ather ·than to ·the foolish(J),an. II21)( Eco~H .. I, 17) .. 

Of this neutr.al character, too, may be considered such questions of )Anto-R 

·nlnus ,as: May· one pray ·every hour? (·lii§ ·include such questions here even ~ > 

'though they do not refer directly to Biblical verses, for this is by fa.r tne 

:most convenient connection :in which to .mention them) .Or,. "Shall I, a. heathent 

;be :able to enter the world tip corne?
11 

(The refe11 ences ·to these quot:a.tions :are 

... l.'espect·ively STanchuma fPb 98b;.•Ab.Z,a.r.10b) .Of like character is the guestion 
.. 

· .. 1''11·'1 
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put by a heathen to J'oshua ben Kor.cha as to what fest:i"Vlal .Jews ·and hea.therrs 

oelebr.a.te together or :synchronously? .(Qen.B.e·XIII~ 4~) 
s 

If these d~uta.tions may be saJd to have .any significance fol;' us , it &s 

that they show the conversations between ·J.iabbi·s ·.and heathens ·to hav:e beien 

·freqently of ··a very· friendly ·nature,~and ·theit heathen~frequently '.asked gues .. 

·tions '.about 'bhe Bible ·and ·about .Judaism ·in general, out of pure .interest :in 

the subject 1and not with a vie w ·to ,attacking Judaism,. 
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It ~as upon the Jewish God ... conoept.ion that the heathens directed 

their most ·energ.etic 'atta.ck.:Insticti vely they felt ,its ·superiority and !its 

greater power of endurance. It was no ·compromiise ,such :as "was theirs .. ,rt was 

no La.bored interpretation of the ·many ias one.It was ·a great f·atth ·simply 

held~.While making a show of disdainin~ to philosophize, the ,Rabbis nev.erthe-

1ess possessed ia h~ghly philosophical God ... conoeption. The unyielding :adher-
. . ' 

~enoe ·to the un:i:ty of God, the insistence upon the spirituality of God ;as ,in

dio~te~ by the tot~l absence of .images .in Hms worship--these were .eloquent of 

of the depth of the Jew:ish God: ... oonceptton~ The piety of the ,Rabbid3 jand the 

powerful hold Judaism had .even upon the masses of the people bespoke the 

f:act that the Jewish God-conception lost nothtng in potency through its qua

lity of pu.ri ty. What was peculiarly provoking· to the overbearing heathen was 

to find that the monothl:l:istic conception which he had been :able to attain 

only through vast philosophical research~ and oy;en which he prided himself 

;as the holder of ·a hi'ghly advanced .and =r1adical viewpoint--that this concep

t.ion had ,already been ·pos~es~ed by the Jews for centuries. It was a losing 

fight for the he~then,encumbered ~as he was ~ith a polytheistic religion, to 

contest the lofty God-conception of a people in whom monotheism s~~med 

Even in the.ir disput,ations on the God conception,, the Rabbis evade 

philo·sophioal ,speculation,,and pref:er to rest their case ·either upon the 

Biblical text or upon !an ,argument drawn from common human experience. That 

'they did indulge in philosophical di soiplines has 'been noted ;above. These, 

however, were esoteric,.intended,.to confirm, their own f·aith. Publicly they 

felt Judaism ·could he ·argued in simpler terms.Only now~nad then do philo

'SOphical or 'mystic elements break into the discussions. 

We shall begin our study of. the disputations upon the God ... conception::: 

, Ii ,, 
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with th.ose disput,ations in which the philosophical elements are most pro

minent, those in which 'th~ heathens :approach ,the quest.ion from :a purely philo ... 

sophic point of view,·and the Rabbis ,answer in philosophic terms. 

Such disput.ations ,are not·ably those on the conception of God ·as oreator. 

To th.e Greek mindF creation was a foreign 'conception. No matter in what terms 

expreJ:sed, it smacked of anthropomorphism. i . .All the great Greek philosophers ; 

believed in the eternity of the world.God was the form-pI'inciple which gave 

energy and shape to a pre-existent original stuff •. Creation out of nothin~ 

was inconceivable~ The he.athen was confirmed in his oppos:i.t.ion to the not.ion 

of creation when he read the Bible and found that it lent itself easi.ly to 

the interpret at ion of God a3. the world~ shaper rather than the world-creator,.. 

a).Greati.o ex Ni.hilo 

•Al'i!phtLosopher said to Rabb an Gamaliel: "Your God wa.s a ~reat art i:st, for 1. 

he found ~ood materials to serve him:Tohu,Bohu,(1nJ1 inn).darkness,spirit, 

water, and 'J:li;ehomoth (nir.n:1n)~"(~en. I,'2. ). 

Ne said to hi11,; 1i(M:q,y his spi.rit be extingutshed).Of all. of these material·s 

creatton is expressly mentioned:Tohu and Bohu~as it is written, 'Maketh peace 

and createth eutiv*(Js.XlV»7);darlwess, 1 He formeth li~ht anci createth dark ... 

ness (ibid.),-water, 'prai.B$ him, ye waters,' •••• for !le oorrmtanded and they were 

created '(Ps.OXCVIII,4-5);sptrtt, '?or behold, he forms the mountains and ore

•ates the splrtt(wlnd)'(Amos 1~13),-Tehomoth, 'When there were yet no Tehomoth 

(depths), I was brouffht forth!(Prou.VIII, 124)~·-(Gen.R.I~1·2). 

The h·ea.then is evidently no match for th.e Rabbi when the discussion 

:bases it self upon the Biblioai) text. To the heathen's .interpretation of the 

second verse of Genesis as naming the primordial stuffs out of which the 

'·,artist-God' formed the world, Gamaliel, by a ma.ster-s~roke of exegesis guotes 

T·-,..,.~:~~.~.,.""":"'" - ,.- o.4'lo CU .. IA>~ .... , Fr.ai1~e1(M~'llJ~IV,1'73).point's out that in identifying },11,evil,with 1i1'.:l.' lim 

•'uliiap:ei~ss matter.Gamaliel shows his inai1iht into the trend of ~reek i;ihiloso""' 

phy;for Plato's UAY) ,or original stuff developed l,ater. into the Neoplatonio. 

·principle of evil. 
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passages indicating that each one of those primary mat.erials had b.een made 
..• 1. · ... , . ex 'hi hilb·!f In this .way Rabb an Gamaliel upholds the authori ta.ti ve view of Ju-

daism. This v:iew, as Dr. Neumark has stated, (Geach. Phil. chap.;2},·is itself the 

product of .earlier prophet:io .and Graeco .. Jewish reflect~ion; but ·in Gamaliel '·s 

time it had already become fixed,·and the staunch defender of authoritative 

Judaism would brook no questioning of it. 

Not so his younger contemporary, Rabbi Joshua b en Chananiah. He, yielding 

to the influence of Greek thought.ihad ;already modiUed the rigid authori ... 
. c 

t ati ve v.i ew by adopting .the conc.eption of enrnn.at ion. This is the con).uBion 

drawn by .Dr.Neumark(91HQj.t.80-81) from the following disputations of Joshua 

and Hadrian. . 
b). F:mcmat. ion 

To under st and the disput at.ion better,·we must include some of ·its cont ext 

.in the Midrash. 

"'they are new every morniwgri(fiarn.I.TT,'28) •••• Tlabbi JJhelbo interpreted: 

"Every day God creates a nmw set of ·angels, who sing a new son~ , then d·Ls

appear ••• !' 

Hadrian: You say that Bu-ery day God creates a new ·set of. angels who sing 
1
a 

new song,then disappear. 

Joshua: Yes. 

H~Where do they go? 

J.Whenoe they were created. 

H.Whenae·were they created? 

J. Ou:t of' the river of fire.,• .• which f'lows continually. (Dan. VII; 1~) 

B.Whenoe flows this river of fire? 

J. Out of the sweat of the beasts that oarry the thro~e o~ God.-(Ba&.R.III, 

121; Gen. I?. GXXVIII, 1) 

.Dr. Neumark points out that Joshl.1ia could have answered the question,. '\Whence 

I 1.! 
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were the iangels created by aaying,.,"Out of nothing.:' When he states ·in the 

o1assic Language of Mercahah that the ,angels .are created out of a stream 

of :fare flowing from the throne· of God, h·e commits himself to .a theory of 

5.8 

emanation. God did. not create the world· out of :nothingness; the world emana- I 

ted out of Him.In another ·disputation with Hadrian we find Joshua applying 

the principle of emanation not only to the angels but to the world .itself. 

o)Creation by Emanation 

Hadrian(rnay hi:s bone·s be .cr!fshed)asl:ced Rabbi Jo.shua bar ChananiahfHow 

did God create His. world?" 

He answered:God :t, con stx ceiitls composed of Fire and Snow,Bpun them out 

in ail four direct ion.s, anci thus .c:reated the world. (I have followed Dr. Neu

mark' s translation of this. involved passage): 

lladrian wond~red:Is it posstble? 

Joshua tcoh him lnto a little house, and said, ''Stretch out your hands east, 

.west,north,and 'South.This is the way God creatGd lHs world:'..,(Gen~;R.X,·i3). 

Rabbi Joshua's .answer here ,is not so clear. However,~Dr, Neumark ar~ges from 

the classioaLterminology of ·En1anation used by Joshua ,and from the· testimo

ny of the preceding disputation that the Rabbi intends here to describe 

creatli>on as a process of emanation. 

,Another disput.ation ii'h.Lwhich thei answer of the Rabbi seems t,o impair 

the doctrine of pure creatio ex nihilo is that betweetl:Abnimus hai--Gardi :and 

1Abha Joseph the .builder. 

d).The process of ~reatton 

iAbnimus had applied originall,y to Rabbi Judah ha ... Nasi with the quest.ion, 

how ~a;s, thw world first created;'fhe Rabbi had told him that no man had ·a :. 

:Clear notion as to those.,.-things, but he referred him to .Abha Joseph the build ... 

~B:-;.-;,h,;;(1Ag:Tan.l) 1'7'7)1and._Dr.Neu1n11rk1too, .in 1an •.alternate tvanel·ation,t·ake 

the six ooifs to mean the six prim,a1•y .elementl!! of Gell..I,'2. 

, I 
! 



er, who answers!· 

"God ·.took the dust from under the 'throne' of Glory ·and scattered tt over 

·the water,and thus the earth was.made • .:." (!iJx,.R.XIII,1.) 

:.Aside from the fact that the theory of ore.at ion out qf nothing con

flicted with .their own world-view,the heathens noted that ,it led the hold-

.er of such a theory directly into ,an anthropomorphic conception of God. Such 

,anthropomorphism they found ,in the tirst .chapter of Genesis. 

:e). Cr eat ton ·an Anthropomorphism.j-JOse bar Ghal af ta and H atrona~ 

M.In how many days did God create the world? 

J.On ·the first day. 

M.How do you prouw that? 

J. Have you ever given a banquet? 

H. >!any · t tmes. 

J.Dtd you put on all the courses at the same time? (Tanah.B.Bereshith2) 

N. No, I cool-wd them all at a t inrn but served them separate ly.J 
1.rhe Rabbi has caught the drift of the guest.ion at once and anticipates ·all 

object.!hon by maintaining that the world was actually created all at a time. 

The Matrona had ·intnded to po.int out that it was beneath the di~jnity of an 

~absolute Qod to b.e represented as so dependent upon time that ,in oreat.:Lng 

the world, He must perform the task one hit .at a time. His advanced philoso

phic view that .ere.at.ion was accomplished ·all at once1 aiwiew not really giv-r 

en in the text 1 the Rabbi confirms by a human analogy@ The Rabbi has here 

yielded to the need of irtterpretaion.Hi~ theory of oreatjon ·is not foundiin 

the text. It is a product of philosophical speculation; but •it :is not in~ 

compatible with the text. Therefore he states it as the -Biblical cosmology 

'it self •. 

On the whoe;:'} henj,iNW,.:ma~;1 s<t.y1t hat f:whileesuch st riot comrnrv at i ves as Rab

, ban Gamaliel would adhere tenaciously to the theory of oreatto ex nihilo, the 

more liberal teachers could not help but be ·influenc~d-by heathen criticism 

' 
1: 

1. 
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of the conception of God •as creator.The Neo~latonic theory .of ,emanation of

fered them ,a soluti.on ·, .. and tha.y found that the Biblical text was not incom

patible with a theory of the world ,as emanating. from· ijod, wh:i:ch seemed com

par.ati vely more intelligible than the theory of creation out of noth:i:ng.1As 

for the ·anthropomorphism ·involved in creation, tha.t,too, was removed to a Large 

.. extent by the idea of emanation. 'fhe Rabbis, t co,may even at this time,.as we 

know they did in the later r~rnoraic period(Gen.R.III,:2).,have held the view 

that creation was ;apcompli shed purely by word. 

The Rabbis use :philosophic terms and ·Ldeas ln contest·ing the heathen 

·strictures upon God ,as creator·, because these·:1 involyed::a genuine clash bet

ween a fundamental element of oreek thought, and .a fundamental element of 

Jewish th<)ught. In the ensuing disputations upon other phases of the God-con-. . 
ception we sha11 find the Rabbis resorting more and more to simple .argu

ment s,.,and homely parables. 

N•,,r to the idea of God as creator the philosophical heathens foun~ 

it most ./i fficult to comprehend the idea. of God as immanent and prov tdent. 

· The God of their reason was, so to speak, a logical or mathematical entity,. 

fast bound by His own laws.They were astonished at the flexible conception 

of the Rabbis which saw no oontradi.ction in the proposi.tion that the Primal 

,Cause, or the Pure Energy shall approach men by means of local revelations, 

or shall interfere in their affairs.From their answers, it would appear that 

the Rabbis, on their part, took the prov ids nee of God for granted as an integ-· 

ral fac_tor in the God-conception, and saw no occasion for questioning the 

possibility of His immanence and revelation,in view of hi.s omnipotence.To 

God all things are possible.Thus the Rabbis transferred the burden of anth-

, ropomorphism upon the philosophers.Only ;f,or those who reason of God in hu

man terms, who ascribe to him human limitations, only for such is any act i vi

t Y of God inconceivable. To under st and God, you must magnify human powers to 

the nth degree. 
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f )God's llmmanence,,ccor Revelation. 

•A heathen aslied Rabb an Ga»wl iel, "11hy did God reveal hirnself to Moses 

from a thornbush?" 
' He answered, "If' it had been from ·a carob-tree or a fig tree, you. would 

have asked the same question.It is impossible to satisfy kbU( 1 yet I will 

teil you· that it was in order to teach ybudhat t1zere is no place free 

from the Divlne Presence, so that even (rolli a thornbush God would speak to 

MosesD (Nu.R.XII,4) * 
Here the Rabbi, evidently considering it usele:ois to argue the guest ion 

of immanence with one whose reason conceives it ss impossible to attribute 

such a characteristic to Godf esort s to .a homily, in which he slmply rest ates 

the Jewish position that God. li yes in the world., ln the meanest plaee as. well 

as in the loftiest, and reveals Himself to men at His own w.ill. · 

.: • 'The. he1:tthen· God-conception excluded th'e idea of God's prov ldence, for 

providence would J,mvolve irruptions into the orderly system of natural 1-aw, 

.and would result in chaos. Goel was the mainsprin~ of the working of the natu

r-al f'orces3but He could not. ch;mge or interrupt them.Thus human affai.rs 

c were predetermined, or ·f'ated, by the: irresponsible as well as the inexorable 

I ·.' 

forces of nature\. 

~).God's Prouldence. 

Ptolenq/ithe Kin% asked the elders in TfJiJ1;u3, "In how rhany days did God 

ere ate the worl.d?" 

They answered, "In six days: 

~And since then?" 

''He is busy heat i;n~ up hel Z for the wicltedl Woe unto the world q,t the 

Jud~ment of Goa: (Gen.R.X,11). 
______ _.._.._...,,..,..,._ 

• E;iqi.otiy the· ·same disputation i·e accredited· also to Joshua ben lf'orcha ,and 

1u
0
hc.athen. (Ex.R.II,9 and s.o. S.R.III,8) 

'II. ·"Ptolemy in Rome 11 is evidently a.n .anachronism.For eignific.e.nce of ."elders 

in Roni e, a e o b el ow / f· l, Cf 
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The Rabbis' statement,, is a. figurative way of saying that God '·B function 

in the world is the administration of justice~The ·answer is put in harsh 

terms because it -is suspected that the motive of the questioner is not 

kindly. 

Exactly the same quest.ion is .asked of -Rabbi Jose bar .·Ch al aft a by the Mat

ron a. (Lev.R. VIII, 1.) His answer .is,:accord.ing to one report;that God is busy 

m§ltching. pauplef;Lfor 'm~rDiage~ The Matrone retorts that such .a t.ask is so ea= 

sy that she c.an do it herself. Jose warns her that God consider~s ·the mat.ch,ing 

of mat.es "as di f;ficult ,as the di vi ding of the Red Sea. She tries her skill on 

her own 'B1aves .and meets with disaster, upon which ·she confeisses her ·error. 

1According ·to another ·report, <Jose 1-s ·answer ·to her qtJ.estion was, naod ·sit·s ancl 

makes ladders, wHh whic.h he 1'ai·ses one n~an and lowers another incm1as ·it i·s 

said,vF'or God is juctge»·He putteth aown one;and lif'teth up-cmother'v(ps.EXXVJI 

8). 

The latter version is plainly a statement of the doctrine of God'·s pro

vidence;His present funct.ion is to maintain the balance of justice in human 

,affairs. The f'i rst version expresses one phase of providential .activity. Thus 

the Rabbis maintain tho Jewish tradition that God is not a tranEcendent be-

,ing aloof and inapproaohable,·but continues ·to guide the world. Re did not.c-: 

ereate nt only to leave it to its own fate. 

From yet another point of yiew did the heathens 'att,ack ·the ·Rabhlnic 

God-conception a.a· unphj;l/osophical ',as ,astonishingly ·heedbess of funda~ 
ment.al log.ioal discrepancies.On the one hand God was looked upon ;as om

nts ci.ent and prescient and.on the other hand passions were ascribed to 
i,._,.,, . ' 

him. The two are incongruous as we shall let the heathen hii:nself explain~ 

I 
i 
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h).The Contradiction between God~& omntsotsnoe and His passions. 

•A heathen said to RaUbi Joshua·ben Koraha: 

"Do you not believe that God oan ~eesintOhthe future?" 

"Yes 11
• 

"But ·it is written, 'And God was ~rieued'(Gen.VI,6j! 

Rabbi Joshua ·answered: 
~was a·son ever born to you? 

"Yes."~ 

11Jfhat did you do?'' 

11! was haf.!IPY myself and entertained everybody:' 

"Did you not know that it would be his end to die?" 

"There is a time (or rejoicing an.ii a time tor mourning!' 

"It was the same way with God! (Gen.R.XXVII,7). 

To the Lmparttal reader ,judging the disput.ation from a philosophical 
I 

standpoint there can be no doubt but that the heathens objection was a valid 

one and that the Rabbi's answer di.d not Sfl.tisfy .it. The fact -alone that medi

aeval Jewish philosophers asked ·the same quest.ion would be sufficient to in

dicate as much.This is one of those disputations which make one prone to be

lieve that the Rabbis avoided philosophizing and preferred the more comfort

ing (.albeit also the more illu.si ve) solutions of 00~191on sense& 

It is interesting, indeed, to note that in all these questions re1ating 

to a philosophic God-conception, we find mediaev·al .Jewish philosophers ·t,ak

«ing the ·same side as that upheld bl,' the heathens .in the '.r.almudio di sputa

tions. Thus the Gabirol group. did!.'not believe in Creat.io ex Nihilo, the doc-

trine 'BO anxiously defended by Gamaliel. The nature ·and degree of divine 

providence was 'a questlbon very much ,in dispute, and .it i E'> guerrbiohable whethetr 

Ralba~, for example, would have ag:vaed wibthhRabhi. Jose that God .is provident 

to the extent of matching mates. Revelation, too, had the same. dHUcul ties for 

·the mediaeval phi]:osophers that it had for the heathen opponents of ,the :: 
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R~bb~s.But .all this is but .another .way of saying that the period of the 

medi1aeval .Jewish philosophers wi tnesaed ·a ·superior pressure of <Greek 

thou~ht upon Jewish than it exerted .in the T.almudic period.When Greek 

thoug.ht had lost :its st.ig.ma of being connected with idol-worship, Judaism 

welcomed .it ea,gerly as ·an ally .in the o.ause of God. 

64 

It may he that the heathens~ observing the degree of .inconsi'stency 

which the Rabbis were prone to tolerate in their God-conception, were led to 

doubt also the v::alidity of the .Jewish concept ion of the unity of God. So .r ',, 
would construe the heathen .inuendo·s .as· to the untty of God. They iare not 

.meant to refute monotheism in favor of polytheism,,but riather to show that 

the Jewish concept:ion of monotheism was not a pure one.,With this object in 

view they sea.rched the Bible ··and the Rabbinic t.eachings,,and found statements 

whict;L · appe.ared to them to impair the doctrine of absolute unity. 

,iJ).The Untty of God (as impaired in a Biblical text) 

Caesar ·said to Rabban Ga1nallel, "Fie who cr·eated the mount·atns did not 

create the winds,{'or it is saia(A.mos TV, 1,gp,, ';the /'ormer of' the mou.nt;"ains 

and the creator of the wlnd':(Thls would indicate the existence of two 

gods). 

The Rabbi ·answered» "But if one wants to treat the text in such ,a manner, 
. .I 

the dupltty of God would be indicated ·also in the creation of man, for the 

word Mi:l, 1, "he creat·ed ",is uded in one oase(GenI, 12'7 ), while th'f> word,,~, 1, · 

"and he for11ted 11 is used in tihetothe~-•oCJse(Gen.II, 19) • .You. mi!U,ht say7 then, that 
. . 

the one who created .in the one oase did not oreate iri t(le other. Moreo1Jer,'a 

man has two palms •and has two ou,t lets,· you. miglit •sa11 that fie who created the 

one did not create the other{'and you wou.ld indeed be support·ed by the texd, 

''Tie wrlo pl·anted the ear, shall he not hear? He who f'ormed ·the eye, shall he 

.not see?' "(Ps.SUJ.TV,9). 

"Eu~n so:(That ls, these, too, are indications of 'the plurality of Goa). 
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"Str<ange, then, that all these gods shouJd be •so unanimous ·in the oase of' 

deatht answered =the Rabbt~ (Sanhed.39a). 

It ·is the heathen in this story who is undoubtedly the casuist. He tries 

to force into ,a text obvtously referring to one God ·a suggestion of duality,. 

which no impartial ·reader would discover~ The Rabb.i calls his iattent.icm ,at 

once t<b his .abuse of the text, and offers him examples revealing: the absur-

dity of such ~xegesis •. It is ridiculous to interpret two nouns .in ,apposition 

·as two independent ·subjects, or the use of two different verbs in describihe; 

.an act .as ·indicating that each verb has a different subj ect$.When the heathen 

declares that he would not he,stt.ate to go to those extremes of exegesis, the 

Rabb.i silences him by what must be termed a elev.er stroke of repartee. The 

case for the unity of God was ·safe in the hands of the Rabbis~· 

))The Unity of God (as impaired in Rabbinic teachin~) 

Caesar said to Rabb an Gamai iel, '1You say that. wherever. there are t_en men (oc

c_upying the1nselues. with Torah)there the Divine Presence rests.How 11wny divine 

presences are there?" 

'Phe Rabbi answered, "Tihy does the sun ·shine on 1tJaesar'.s house?" 

11'/Jhe sun rest.s upon everyt h l ng!' 

"If ,then, the suniwhioh is only one of the millions of the servants of Goda 

rests upon everything, how 1nuch the 11iore so God Jiirnself I" ( Sanhed. 39a) 

The -Rabbi means that just as one sun radiates light upon the whole world, 

and is yet conceiv,ed as .a unit, so God's presence may be conceived of' ·as 

·resting in many different p1aces at the same time without the unity of God 

being thereby in any way impaired.In philosophical language we might say 

-·* The· &ame- question i-s reported.·.as having been a:sked of Rabbi Jud:a.h Ha ... N.a ... 

'11i b;y a Min.(Chul:8'7:a).There the qi.newer is,. 11 Look at the end·o:r the ve1 .. se, 
. 'U:i: b «.,r Li: . .• .\ . 

1 The'Lo1·d of: Hos_ts is his na.me 0 Even Herford, who is inclined to interpret 

~all suoh references .as Christian admits tbat the di~putation with the heath

en must be the original version of ~hioh that with the Christian or gnostic 

ile :.§ __ l_~t er oop y{ C_hr i st i. ani t y in T. al mud .and Mid r. aah,,243) 
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Gamaliel reconciles God's .attribute of ubiquity with his .attribute of unity. 

The reconcili~tion _is effected by the notion of radtatlon.It is most likely 

however, that Gamaliel had no philosophical principles in mind. The unity of 

God was a conviction with him:, of which he merely found a concrete illutf\,ra.l.L 

tion in the radiating actian·of the sun. 

Fro_m the disputations on the unity of God, we pass on logic.ally to dis-

putations o.n idolatry or polytheisw .• To the heathen, even as a philosopher, 

polytheism, as a religion, offered ·all the practical benefits of a religion, 

.and he sa11 , therefore, no good reason for destroying the established f.ai.th. 

Intellectual heathens could D;©i•p in the public worship of the gods with cer

tain mental reseryations. U~1thing could be gained by any such procedure as 

the removal of the fami'liar images and the substitutions of an imageless, 

·abstr~act deity. Polytheism wor=ked. The gods answered the prayers of the people 

iJmd were not the polytheists the successful and prosperous of the world, while 

the monotheists, were defeated a.nd in di stress'?· 

We shall begin with a disputation in which the attempt is made by the 

heathen to show that prayer to the gods is effic.acious. If that can be proven7 

what more is needed to establish the validity of a religion?; 

k). Zonon ast'led Rabb t Aldba, "How does it happen that people who enter the 

heathen temples diseased come out well?"* 

·Aldba answered, "The course o( bodily diseases -is predeterm.ined to the day 

the hour ,the physician ,and the drug that effects the cure.If the viottm 

haFpens to be in the temple at the time for which the cure has been prede-

termined, the predetermination will not thereby be changed. This principle ma.lJ 

*l.3·e.oli.~l."(;Ag.Ta.n.401) explains that the form of worship here meant was known 

:as Inouba.tion.The worshipper lodged in the tem_ple of. Serapis or ;Asclepius, 

anrl th0· means of curing his dise.ase was revee,led to him in ·a drean1.This 

plains Rabbi Akiba 1 s reference toHthe drug that ef.fac.ts the cu1•eJ' 

ex-

i 
1, ti 



67 

be illustrated by a parable.In a cert~in town there lived a reput.able ma~ 

with whom. ~ll the people of the town left deposits wtthout witnesses.There 

was one man,however,who always brought witnesse.One time he foriot to brind 

witnesses.The man's wife urged her husband to punish him by disotaimtn~ pos-

session of the artlcle deposited without witnesses.But the man said, P~hy 

should we injure our own reputation, because this fool behaves inJud*cloUs-

ly?.'. 11 (Ab Z r.:5} . • ar. o .a • 

The illustration offered by the Rabbi is more appealing than the prin

ciple he states.Predetermination, even when. ,attributed to God, does not ring/,.
1 

,as a genuinely Jewish doctrine. The parable is more satisfying. God's provi

dence, it may be interpreted, takes its course •. Disea.ses a.re heaied by certain 

drugs •. And God does not intervene to prevent a cure nor permit a man to suf-

fer,merely because he has prayed to idols to cure him.On the whole, it is the 

question in this disputation that is really interesting, the answer being of 

minor importance.The question.gives an intimate glimpse into the psychology 

of the heathen philosopher. He approves of developin;"~ h lo;f;ty~"Jpure God-con= 

cepti.on, but .he would ,,still clipg to polytheism as a worfdng falth. 

We come now to a sertes ot' di sput at ions upon the rel at ion;· of the Jew

ish God to the ~1any gods of the heathen world. These disputatlons are not 

carried on upon a philosophical plane, and seem to reveal the heathen in 

the role-Gt.assumed var real-i;;of a naive believer in many gods. The .i ealousy 

of the God of Israel is the therhe ~of the heathen 1 s protest •. Jin}ong the many 

different gods of the heathen world there is comparative tolerance.Why is 

the God of I sra.el so exclusive? Why does He want t hw world all to Himself? 

J}.Phe Jealousy of Jahwe implies the worth of the gods. 

·Agrippas, the captain, asked Rabb,an Gamaliel, 11It is wtitten in your Porah, 

(Deut.TV,,24) "'Por the lord your God ts a consuming fire, a jealous God. 1 

Is there any Jealousy except between one wise man and another wise man, 

one hero and anot.her,one rich !II.an and another?" 
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The Rabbi answered, "[,et 11u3 illustrate by a parable.:Plhen a 11wn takes ·a 

·second wtfe.his first wife wtll not be jealous if the new spouse is supe

rior to heraelCi•but will certainly be jealous t{ the new wife is inferior! 
(1Abodah Zarah op.a) ·· 

The naive question is answered by an effective homely parable.We are 

jealous not so much when our loved ones desert us in favor of •a superior 

person-=there at least •a reason is evident--~as when our loved ones desert us 

in favor of someone whom we know to be inferior to ourselves.·* 

The naive heathen was puzzled by the Jewish view that God is angry with 

the worshippers of idols, that He punishes .Israel when Israel turns to idols 

,and maintains an attitude of hostility toward idol-worshippers in general. 

He has chosen the wrong obj.ect for His wrath. 

m).God's jealousy should be directed against idols rather than tdoLatd~s. 

;A philosopher asked, Rabb an Gamaliel, "It ts writ ten in your Torah( Deut. JV, 124) 

'For the lord your God is a consumtn~ fire, a jealous God! Why Ls he jealous 

upon the worsrdt'!Jpers of idols, and not upon the idols themselves? 11 

,1', 

1 · ·· The Rabbi answered, "Let m.e illustrate by a parable: There was once a rl Lng 

( ·-

who had a son.fhts son was raising a dod,and called the dod by the name of 

his father, and when he swore, he would say, 'By---~~namind the da~ and thus al' 

·SO the father: 0 Now when the father hears of this,wtth whom is he an~ry, 

with the son or with the do~? Certainly, you will admtt,wlth the son~ 

The heathen repl led, "Do you call idol-worship a dog? But it does possess 

validity:' 

nwhat have you observed?" 

"once a fi.re happened in our town and the who 1 e tow11 ~ was consumed except 

·the temple of the ldols~ 

--~'~53;..~~_!:1:_lustrqte this bJj a parable:7'he province of a certain king rebeL•s 
thlA par.e.lldil to this diep~tation is to be found in Meohilta to lh: XX 3 h · 

e ··oo.,.._diepUt·ern.t is ca . 11 ph1losopher~ 0 

• g·W ere 
Biaohe~·believee the Agripas of this disputation to b... ·. t J ·. ..:..Ag n 1 t u s. "' · a m J. s . a { en opp y o r j A 

0 Baoher·explains (·Ag.T1u.i..I88) t·ha·t "Il th d 11 · · Y e og was a common Greek o.ath. 
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') [;' i-~dQ tn st htm.When he makes ~ar upon them.does he make war upon the itulng or 

upori. the dead?".. (Ab. Zar. 54b)·>~ 

The disputation continues her.e with another question on the part of the 

heathen~ but as that question forms .also the be~inninfZ of 'another disput.a

t.ion import ant for the light .it throws on the circumst;anoes under which 

many of the disput.ations take placep:w.e shall quot.e d.t .in connect.ion with that 
. " 

dis put at ion. 

That the co-disputant .is here called -a philosopher does not make the 

quest.ion .any the less crude. However.,it ,is sti:>Jl possible to Jmagine such a 

question asked by a philosophical heathen merely ,as .an opportunity for match• 

.ing .wits with the ~abbi and not out of concern with the issues .involved. 

The following disputation follows .a more deeply refleoti ve strain: 

•n).Why does not God destroy the ~ods? 

They asked the elders in Rome: 0 "If God 4s·displedaed with the idols, why 

does he not destroy them?" 

The Rab.bis answered, "It they would worship things the worlci does. not need, 

He woujd destroy them, but they worship the sun and the moon and the stars 

and the conste.lilations!Shall lie destroy His world on account of f',cols?" 

The heathens answered, "If so, let Him destroy those objects of worship which 

the world does not ri.eed, and leave those which the world does need. 11 

-'i;:C~T~11'~~ ·d.i.;&p:ut·aH~rn La Ir-6dtit·d'.'ed itl<et,we'e.ti Turri1H1 ~u,:fus .a1ht ·A1d.i>-:&,. Turnus Ru . .J 

fue quotes M<alaohi I,3r~And Esau I he.te 11 ,,11e he ·""eke why God hates the h111ath~ 

.ens.1Akib.a also <1rnswers by 8.DFanecdote in which ,a dOJ! is oaJ>led by the .name o 

of Rufus,,e.nd draws from Rufus' ·anger the :analogy that just 'as <11.n earthly ·ru

ler, who is after ,all ·.a mere animal resent· a having :a dog called by his name,. 

1 so( does God resent he.aring the idols aal1]ed. divine--·i;hat is,by His na1u1. 
Midaash Tanohuma Ye1amdenu,begin.Terumah) . 

01 We have :already met ·with ·a number of ·diaput.ations engaged ·in by the"elder-e 

:in RomeJ1 There are numerous ·suggestions ·in "flalmu.d ·1and Midrash to the effect 

th.at ·four T,annaim- ... Rabban Gamaliel, Eliezer ben ·,Azariah,Joehua ben Cha.nanLah, 

;and 1Akib:a --traveled to 'Rome together ·and there .eng:a.ged in :a number of di·s

p u t. at i o n s · wit h both M 1 n i m .: and he at hens. Mo st of the di s put at ion s , ·we have , al-

· re ad y enoount ... e.r_eiJ!~The mai·n referenoea to the ·journey .are to be found in 



The Rabbis answered.P 11 That wou.ld only be oonftrl!l.inf!, the posit ion of the 

tdol-worshtµpers(who .wou.ld -10tnt to those objects of worship which had 

not been destroyed) and -s~y, PKnow now that these are indeed gods, for lo, 

they are not destroyed'! (Mtshnah Ab.Zar.V,6) 
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The Gemar~~hich retaUla this disputation of the Mishnah~Ab.Zar.64b),adds 

tci the Rabbis' answer tb0t~e last QU%Stion the principle: 

\;1p1.:i OR p1,7 1~1~nv i7p7p0 o~~Hl11 'li1tl ,,;i:11.:m::J D"i'1"V 

"~The universe follows its re~~lar course, and fools who do wrong are cer-

tllin to be 111,cuie to give an ac.aou.nt." Illustrating this prtnciple p the Rabbis 

telil of stolen seeds which grow neuerth~iess, and of t1 Uegitirirnte sexual in

tercourse, which is produµt iue neuertheless-.·A like ,ipr.am:a1leLis to be found ai-

so in Tosefta Ab.Zar.VI,7. 

Here,:again; we may identify .a Rabbinic principle which we may oall a direct 

product of ·the disputations with heathens. '.fo the heathen's def.~ance;; "If God 

does not like the .idols,why does He not destroy themi" They formulate the 

.answer,. "God disdains to disturb His world because of those that lack under-

·standing. The universe proceeds on .its regular course,,and in time wrongdoers 

•are brought to ,account~' There is an .attempt made here to reconcile the work-

in~s of natueal law w:i th divine retribution, an effort :t-o which the Rabbis 

were compelled by the heathenj' boast that -if the heathen gods were worth

les 1, the Jewish God who claims mastery of the world, could have destroyed 

·them. R:i th er He respects them, or He ,is himself powerless. How the ·accounting 

of which the Rabbi's are so certain is to take place is not clear. It may be . 

-~------------------
p./f5 

L.amt1R~~v,~.19.i'and. J~ Sanhed.•2.0d.In Frankel 1 s Monatsohrift of 1651,,.Graetia .at

tempts ·a dieoovery of the purposes of this journey.-By .an >1\nalysis of four 

eouroes (Deut. R. II,1Ab~ Zar. 10, 11, and Gitt in 66) to get her with oorrobora ... 

tory ~aseages !rom the Roman historians·,sueton and•Dio Caseius,G~aetz 

makes the deduction(though the logic is precarious at times)thnt there is .a 

~idden record in the Talmud of the conversion to Juda~em of FLaviua Clemene 8 

a· noble· Rom.an,irelative of emperor Domitian.Cleu1ens gave the Tannaim w1u•ning 
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~ither thveugh ;a turn of fortunes in human 1affairs,or ·through judgment in the 

world to come, though with regard to the latter alternative it must he eaid 

that the predominatin~ .attitude of' the Rabbis was that it was not idolatry 

per ·se that" was to be punished ,in the judgment of God, but the dmmor.alities 

to which .it leads, fo_r ,·as Rabbi ,Joshua hen ;chana.ni ah sai.d,, "The righteous ,a ... 

mong the heathens shall. have a share in the world to come.!'(Tos. Sanhed. XIII). 

1An empha"tic contrast between God ,and the idols is made by Rabbi ,Jose·.'in 

.a:§=~ 4n- answer to a typically : he.a.then .interpretation of the verse ,, 'I.And 

Moses ran from the snake:'(Ex. IV, 3). 

o) The gods are more terrible than God. 

The 11rntrona asked Rabbi Jose9 "My god is 4sreater than yours./ 11 

"How?" 

"When your Goa revealed Himself to loses tn the bush.Moses hid his face. 

(fiJx.III,6),bu,t wlrnn he saw the snalu3 which is my god.at onc~'1~foses f'led f'rom 

h tTtt!"' 

"Wh@n:'·our,·Gad;:;reuealfuLlldJ.mself' to Moses in the bush, ther(3 was no pl ace for 

him to flee, Where should he flee-~to the heaven to the sea or to the dry 

land?Is it not said of our God1 ~Behold I (lll the heaven and the earth•? 

( Jer. XXIII~·24.)_~ bu.t as f'or the snal?-e, who i..s your god, a man need but run two 

or three steps to escape him". ( E'x. R. IJI, 15). 

The Rabbi makes :an effective contrast between the lofty monotheism of 

the prophets :and the unworthy idol-worshlhp of the intellectual heathen. The 

•significanae of the Matrona'·s confession that the snake .is her ~od has al= 

~~ady been discussed. 
~f-.~-·a:;"C;~e-of' extermination of the Jews which had been deoided upon by the 

emperor,Domiti.an.The Rabbis hastened _to Rome in the fe.11,the season of ·storm 

on the Mediterranean~to try to stave off th~ decree.It seems that they ~ad~ 

.ia·~FSucoek'illfUl!lrpli~a"at1.;the .. 1R61111'n court,·but Clemens wee put to death for the 

crime of conversion to Judaism.While there the Rabbis seemed to have defendeJ 

·the doctrines and ritual of Judaism against Roman oritio:tam. 
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Jie proceed now to a series of disputations .in which the heathens seem 

~ u 

to ask for :assistance in ga,i.n~g a clearer understanding of the ,Jewish idea 

of God. It .is God '·s invisibility which puzzles them chi efly.u\ ijod without an 

image by which he might become ·some definite being to his devotees was in

conceivable.They could not see how a worshipper could enter into personal 

relations \Ti.th a god as diffuse and abstr.act ;as the. Jewish God. Philosophical 

heat hens maY' have asked these questions only thus to draw out the Jewish God 

conception, to search for a weakness or a contrad1ct5.on. ti;1f;f enlightened hea-

thens may have asked them for purposes of information, and out· of sheer amaze

ment at the strange, imageless faith. 

p).Seeing God. 

Caesar said to Rabbi .Joshu.a ben r;hananiah, ".l want to see your God"· 

"You. cannot!' 

"But T want to see Him! 

1'he Rabbi let him stand against the 7'amuz (ruiclsur1imser)suri, ana saia, 11[,ool? at 

it .'1 

"I cannot •11 

!': 

~ "Upon the sun whioh is only one of the ~any servants of God you cannot loo~ 
\ 

~ how much the less can you look upon the dtuine presence itself! (Chul.5~b). 
'.) 
.'if 
Ji 
~ :.A somewhat simila.r di::;putat'.on jr:: recorded of Rabban Gern8liel and a heathen 
~ ,, 

~· who asks the R.abbi where God dwells. The Rabbi professes ignorance. When the 

t heathen expresses surp,ri se at the worship of a ~od whoae dwelling is unknown 

l 

the Rabbi asks him if he knows where ~is own soul is situate~.The heathe~ 

professes ignorance. Then the Rabbi. argues if the heathen does not know the 

whereabouts of a thin~ as near to him as his own soul, how should he expect 

Gamalj.el to know the whereabouts of God? ( Shooher Tob to Ps. 103). 

In both instances the Rabbi explicates ~·1w1Jewish idea of God by means 

simple experiments capable of appealing to lower as well as higher levels 

intelligence. Such experiments were familiar to the Greeks themselves,.and 
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we may here have instances of the Rabbis availing themselves of Greek wisdom 

to refute Greek religion. 

q). :Another heathen stricture which is ·solved by an .experiment follows: 

Caes'(,tr.said to Rabban Gamaliel»"Tt. is wr,itten(Ps.CX[,VJJ,4),'"Be counts the 

nu,ru.b~r of the stars'. Where is the ~reat ness in th i s?I, too, ca:n count the :; 

stars!" 

He brought some qulnues and threw them in a sieue and Wbitisd~Lt abbut, 

anct satd, "Count theni/ '' 

"Keep it st il l ." 

"But the sliy also ke.::ps whirl.i.ng ". 

Ano.ther report has it that the Rabb l said, "C'outit your teeth" 

The heathen put his hand in his ~outh and counted. 

The Rab'b i said, "You, do not imow what is in yout own nwuth, how much less 

what is in the heavens." (Sg.nhed. 39a). 

The friendly relat:Lonships involved in these di..sputa.tions is evUent; 

they are carried on almost in a humorous vein.There is an easy give and 

take between two widely different cultures.The following is obviou3~y mere 

conversati.onci.1 pleas ant ry: 

f'). Caesar said to Habban Gmualiel, "1 lrnow what your God is dotn~." 

l?Jbban Gamaliel(instead o( answering)sighed. 

0What is the matter?" 

·"I have a son in a distant coimtr·y, ancl T am worried abou,t him. I .w.i·sh ,you 

woulo; tel® me 80/li.ething or hi11'"· 

"Bow should I know anything of him?" 

"You do not know what goes on on eart~how can you. presume to know what is 

gotn~ on in the heavens?" (Sanhed.39a). 

iA legendary disptitation is accredited to Rabbi Joshua ben Chananiah 

:and Caesaro The latter desires to banquet God, and he spreads the. i nmense 
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repast out on the seashore.What happens :is t.hat everything •flaesar puts down 

in the summer, the winds blow int©othe sea,,and whatever he puts down dn the 

winter, the rain washes into the sea .• These, the rain and the wind.'J-, the Rabbi 
.. 

tellB the Caesar,.are only the humblest of God's retinue of serv:ants.uit which 

.ca.esar gives up the notion of entertaining God. ( Chul. 60a). This legenda.ry ac

count reflrects the efforts made by the Rabbis to convince the naive class of 

heathens of the greatness ,~md incomprehensibility of the God of the universe. 
I 

There is only one disputati.on recorded in which a heathen attacks the 

3ewish God as unjust(that is, aside from the attack upon the justice of the 

Mosaic law.). 

s).Phe·Ju~tioe of -Ood. 

The heathen, ref erring to the flood story, asked why, since man alone 

sinned, God destroyed .all living creatures. The Rabbi answers with a parable: 

"A king prepares a wedding {east for his son.Tbs son dies.Then the kJn• 

discards al·l the wedding preparations, for he thinks, 'What is all this to me 

' . when h€hfor when. T preparBcl all this. is dead/ 

So ,too, did 7;od say, 'Md I not create ai.ccreatures {or the salie o( man'{ 

Now that man has {orfeited his l i('e thrpugh llis sins, of what use .are 1al l the 

other. cr~atures to me?'!(S~nhea.aos~). 

The answer is certainly a noble effort, if not, f·rom a modern viewpoint 

·al together convincing. It may well have satisfied the heathpf-s ,among whom 

the homocentric view of the uni verse was prevalent. 

We have co»ipleted now our attempt to trace the mutual ·reactions of 

,Babhi .a.nd he.at hen with rega~d to the conception of God. The outstanding ff.tcUs 

that the hernthens did succ~d in influencigg deeply and modifying to a large 

extent the Jewish view od,! God as creator, and while they did not succeed in 

·shaking the Rabbis from their position that God is immanent and provident, 
-----.., 

,and 0ne,they did succeed ihapointing out that such advenced views were not 

consistent with the role God plays. in the Genesis stories.The RabbiSJOn the 

.... ------~----· ·-~~~~~-~~~==== 
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other hand, are unconcerned abo~t the contradictions, Their faith is warm, 

·and contradictions di sa 1pear before an applJ.cation of common-sense think

ing.On the other handt they -avail themselves of ·a:ll the truth they can find 

?5 

in the heathen culture and apply it to the strengthening of their own faith. 

Their attack upon the idols is keen ·and irresistible, they meet the apologies 

of heathen sophistry with the revelations of Rabbinic parable~There is no 

doubt ·in the writer.us mind but that the contact of the -Rabbis with the heath ..... -

ens as recorded in these disputations was one of the powe~ful factors in the 

subsequent breakdown of he.athenism • 

'I\ .. 1 
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Di'sputations on Reeurreetion. 

The Rabbis believed in the survival both of the body and the soul, but 

seemed to lay the most stress on resurrection of the body. This belief had 

ent·.ered .into Judaism by way of Fersi;cl., and is first mentioned directly in 
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the Bible in lsai ah XXVI, ·19 1 ."Thy. dead shall live, the corpses shall arise~1 

This chapter is, according to Dr.Moses _Buttenwieser, a })roduct of the Persi,an 

period. The Rabbis developed resurrection· into a potent moral doctrine. F.esur

rection was to be the great reward of the pious :and righteous.It became ·so 

import ant a do~ma that all who refused to bell.eve in it were practicallly read 

out of the fold of Judaism ... "The following shall have no share in ·the world 

to come: those who do not believe in the r.efJUrreotion of the dead,.and those 
ii 

who do not believe in the divine origin of the 'rorah{'M. Sanhed. X1). 

The heathen world could not conceive of resurrection. While all people 

entertained some view,more or less vag;ue,as to the condition of man after d·

death,yet at the period upon which we are engaged,the definite belief in the 

resu.rre<btion of the body as a phase in God's pl an of justice in the world 

was confined to Judaism. The phildr1eophioaLheathens·belleved in the immorta

lity of the soul. That belief was compatible with a metaphysical view of the 

worldo The soul of man was part of the nous or Li vine Intellect which was 

the form-principle of the world. r~ut the idea of resurrection clashed vio= 

lently with the facts of daily experience and with .a soient ific vi.ew of na

ture. ·Wherever Greek thought found an entrance into Judaism, th.ere a conflict 

arose at once as to resurrection. Thus the Helleni.zed Sadducees"'did not be-

lieve in resurrection(Jos .. 1Ant. XVIII, 14, 16); nor did la.ter the tw.inim. (Gen. R.II.l~). 

- ...... --!~:=~~~~~~,in their re•1.ction to this assault upon their)cherished doc~ 
* . ' In S.o.nhed.'<.lOe.,we have1 an .acoount of a disputation between Gamaliel ·and the 

' ISadduceee in which the Rabbiuisrchallenged to prove resurrection from the ~o 

r.ah. He ·at·t.empts some str.ained deductions which they reject. It is remarkable 

t h at b o t h H er f o r d and F r an k e 1 1 d e s p i t e t h e t e at i mo n y o f ·t. h e M u n i o h M a s • an d t he 

fiikduke Soferim pe~sist in changing the word Sadducees for Minim(Herford op. 
· -ol,t,....-•231; Fr a.nk el Mon a.t. l.851 1·231) · 

il\ii') , i ,"1 I 

I 1.1·.11 .. · 
I'' . 1i,I 
'11111 .. 

!\' 
I ,:1· 
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t rine , 1accepted every challenize, and not even the most philosophioa1ly in

clined of them would yield.They had no fear for the argument of incompa

tibility with natural law. I.n the first place, the great God of tbe universe 

was never, in their opinion , limited by natural law; in the second place, they 

could produce naturrnl phenomena as· evi'dmnce that resurrection was possible 

,· 
even from a naturalistic viewpoint. It was in deducing the doctrine frq:>m the 

the Torah that they found the greatest difficulty. It is in fact not there. 

Bu~ as it was the ·Rabbis' method to find that all tre.dit'ional beliefs and 
0l 

·practices have their source in the Torah, they felt that they had to find it .. 

In this difficult task they exhaust their resources of oasui stry without a;.;: 

vail.We shall quote a di.sputation below which shall illustrate this phase of 

apologetic exegests~ Sanhedrin 90=91 is full of· such attempts at derivation. 

Raha,for instance, interprets f;eut.XXXIII,6,,"Reuben shall live and not die" 
" 

to meae.: Reuben shall live--in this world; and shall not die--in the world to 

come. 

We shall now examine the disputations in .the light of the various forms 

of the attack which the heathens make upon t~e doctrine. 

1;.Reaurrection ta unnatural. 

a).Shall the d~st live?~ 
~. ' 

Caesar asked· Rabban Gamaliel.: "You. say that the dead liue;but they become 

dust, and aan du$t live? 
' 

His dau~hter said, "let htm alone , and I shall. answer hir1t: 
1 '!here are two 

potters in our city. One nwkes vessels. 0.1:1.t or water,· the pt her riiakes vessels 
' f!.1· 

out of clay.Which is the more praiseworthy?": 

"The one who makes them out of wate~: 

"God made living beings out of water(Gen.l,·20);how much the more eas.tly 

can he make them ou.t or dust? 1
' ( Sanhed,90b) 

Considering the ·tendency of the argurr,ent, it is surprising that the Rapt;.t 
, 

(for the daughter, who~ever she was , was giving the Rabbin~c argument) did not 
; 'I.· .• 

1 '· '. 
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refer to the original creation of man out. of dust(Gen. II, 7). However, the 

position of ~he. Rabbi is clear: To the God who created man , it is al to~ether 

possible to revive him from death at his pleasure, and no laws of nature 

known to man,be they ever so adverse to the process of resurrection,need 
by 

impair our belief.This is the thought~which ,we have already observed, the 

Rabbis solved all contradictions -as to the attributes of God. 

b)Natural parallels to Resurrection. 

A tdng*asked Rabbi Heir, "I know that the dead l.ioe again,('l!hey shall 

bloorn from the city liJrn the grass of the earth(Ps.txx:v:u:, 16)Jbut when 

they rise will they rise naked or with their garments on?~ 

lleir answered; "liet us learn fro11i the grain of wheat. If the grain of' wheat 

which is buried naked, emerges clad in so many garments, then how much the 

more likely ts tt that the righteoua,who are buried ln garments, shall rise 

clad .ln ~arments." (Sanhed.90b). 

The question impresses the writer as ironical. What could have been the 

value of the .information in itself? The questioner pretending to accept the 

premise that the dead are resurrected proceeds to draw from that belief 

a humorous situation,, which betrays the unnaturalness of the belief. 

Rabbi Meir meets the heathen upon his own ground, and accomplishes a 

double purpose in his reply. First he indicates the natural plausibility of 

resurrection as a whole, and he second he shows the natural plausibility of 

resurrection in garments~ The analo~y of the growth of the plant from the 

buried seed with the rising of the dead body is certainly striking, and the 

Rabbis must have felt that they had in this a potent confirmation of ~heir 
! ' 

dogma.It. is interesting to notetthat'"PaiH::usedtthe·,same:,argument.!I Cor. 

XV,35~38).The argument is used by preachers to this very day • 
..., ___ lflt"....,._ftlll ____ - • c.. . 

"''l'.he printed edittoas read Ni~~i~'r(I, "Cleopatr,a,t w~ioh is, of course, an anaoh.
ron":lem.The Dikduke ~oferim gives the reading 'M'.JrDq; king",whioh is the read
ing the writer has ·acoepted.Ba.oher(op.oit,II,88)believes the word is a cor
ruption from l{p~iit!l~l{, a patriarch of the Samaritans. 

Ii 
I 
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We have a record of yet another disputation in which the Rabbi tries to 

exhibit natural corr·oboration for the doctrine ·od[ resurrection. 

c).The physical indestru9tiblllty of the body .• 

Hadrian aslwd Rabbi Joshua ben Chananiah, "F'roni what(nu.cleus)does .God 

cause the body to gro~ up a~ain for the world to come?" 

"F'rom the nu.t of the spinal column(the hard vertebra)". 

"flow do you. l'lnow this? '1 

"Bring me one, and T shall proue it to youp " He ground it in a mil l 0 and it 

could not be ~round.He burned it in fire, and it could not be burned.Tie put 

it in water, arid it was not affected. lie put it on an anvil, and began strik-4. 

ing it with a hammer.The anvil was split and the ha11wier bror-zJ.p.1hile the nu.t 
I 

remained whole. (Qen.R.XXVIII/1).* 

This disputation gives the impression of being le~endary,Yet its fregue~ 

repeti tton is s:Lfinificant. It reflects the inclination of the Rabbis to find 

in the hardn.ess of some bodily parts an in:lication that the body can re-

sist complete decay, so that enou~h ts left of the body to make conceivable 

the revival for continued life of the sar11.e body that died. 

Whether they~·oargued successfully or no, the f:IELlient~:feature of these 

clisputations for us is that the Rabbis remained unmoved in their position 

of belief in the literal resurrection of the body, and that in support of 

this belief they met their phtlosophical and scienttfic opponents on thetr 

own ground by adducin~ corroboratory natural phenomena. Their main support, 
. 

however, lay in their l!inG::r:Ltioal faith tn the ogm:Lpotence of ~od. 

·2. flJl:te doctrine o( resurreution is deducible (rom. the Torah ,, . 

a). RGsurreGt ion in the Torah. 

The Romans asl-zeci Rabbi Joshua ben Chananiah, "flOIJ) do we know that God r·evives 

the c.taali, and that He /mows the future?" -----n.- ~ .... "-*=' 
.'1'.Almost axaot parallels are given in Eoa.R.XII,5,!ind L!'Jv.R.XVIII,1. 
. ;~ - •. _·· •. -:·_, 1_. ' ·;:. '.-•·-~ ,.T, . . ~;:: ., :,.,~',. :~ ·:·:(: UC i', · .. ! / '._;: {,!:'.·' - f \_ .... 1,.' 

...... _.; ... :·-~ ..... , ' 

, I~ 
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Rabbi Joshua answered, "Both can be derived from the same text: 

opi 1'1'1:lN D!) :n~ 1.lil i1WO ~N n iOti:'l 

';;Ar;.<,i ,th~.;~-or~ .. §afcr,~nto Moses) ~Behold, thou l test down with thy fathers, 

and wilt rise:" (.fJ1eut.XXXT 11 16). 

"But the word op1 b~le>n~I totth ·th~ followinrg clau.se:i1m tl!)i1 t:ipi, "and 

this people shail rise" 

The Rabbi answered, "Take this half of the verse in your twnds to prove 

that G,od knows the future. '' ( Sanhed. 90b). 
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There is ·something suspicious about the way the question is so articula-

ted as to fit into the involved theory of Rabb.lb Joshua. No questioner is like

to ask two such gmrntions simul t~aneously. However, whether hi stori'cally authen~ 

tic or not,this disputation reflects effectively enough'the heathen's chal

lenge that resurrection cannot be found to be taught by the Torah .itself, and 

the Rabbis'desperate efforts to find it nevertheless. 

b). flrut1wrtaiHy. 1• in the Bible as a whole. 

1.As will be clearly .indicated in the following disputatio1F, the Rabbis 

found it much less difficult to fin\at both: ·ttre·do-ctrin::e o.f resurr'ec:triohtit:: 

and the doctrine ~f the immortality of the s. ml in the Bible as a whole. 

The quot-~tion from Isaiah given above and Dai1iel XII,•2 are definite state

ments of resurrection.The immortality of the soul, too, is readily foumhi. 

The Natrone asked Rabbi Jose bar Chalafta, "What is meant by that which 

is written, '·And who knows ·as to whether the spirit of the sons of men rises 

upward?' ( JJJcc. lII, 12.1) 

He said, "'!'hose ·are the souls of' the righteous which are placed in the 

Treasure ... house,(or so said 1!lbigail(inspired t1,y Goct), 'May the soul of niy [ord 

be bound by the bond of' li('e with the lord your God'(T Sam.XXV,'29).Now you 

might think that hhts applies. also to the souis of the wlcked,therefore the 

text continues, 'and may the souls of thine enemies be hurled away as out of 

the middle of a sling!" 
' 

:.; ,., 
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She satd to him, '"And what iS• that whioh is written, '·And the spirit of 

. cattle that it goeth downward'?" 
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lie satd, "Those are the sou.ls of the wicked, which go down to Gehino11~1 ·as tt 

is said,' In the day when he went down to the netherworld'" ( Ez. XXXI, 15) 

(Eco. R. I.I I, 127) 

The deducti.on still is str.ained.1A sentence expressing doubt is read as .a 

sentence expressing certainty.Indeed,the supplementary quotations from Sam

uel and.Ezekiel furnish the Rabbi even better proof than the verse around 1.1:.'. 

which the quotation centers! 

The strict connection of both i nmortality and resurrection with ret

ribution is here brought out. In a world ruled by imperious name, it was hope

less to look for the reward of the faithful on earth itself, and the punish-

ment of the wicked, too, semn.ed a long way off. No wonder, then, .the Habb is clung 

so tenaciously to the doctrine of resurrect:l.on which alone seemed capable 

of rendering conceivabl@ tJ1i:;··v.wrki n1~ out of God's justice. 

We have given the disputation: on immortality a subordinate place under 

~he general heading of resurrection because, in the nrst place there was no 

ser,j.ous clash on the question between Rabbis and intellectual heathens,.and 

.in the second place because it is likely that th:itlil form of immortality of 

the soul of which Rabbi Jose speaks is only a step in the direction of re

surrection.The souls of the,righteous are stored up in the treasury of God, 

to be returned to their proper bodies on the day of resurrection. 

Later Jewish thought has passed its verdict upon .these disputation~ on 

resurrect ion. Mediaeval <Jewish philosoph·~ rs ret a.ined ·the terrni nology of ·re

surrection, as for instance Malmuni himself ,but the;y.c;.;ritEJ,deti tcv!jlrytclear''that 

what they meant was the purely spiritual existence of the soul and not a re

awakening of the body. Here as ,in the case of creation out of nothing, we find 

the successors of the Rabbis yielding gracefully to the potency of Helleniat

•ic thought,where the Rabbis themselves had so doggedly resisted it. 
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,We have reserved these disputations for the last pl·aoe becaus:e in these 

the heathens offer what was to them the stronge:d ar&!ument a~ainst Judaism: 

the wretched oondi tion of the Jew. In the first p1ace, the argument seems to 

·run, Judaism cannot be the only true religion, for the people that possessed 

such .a rel1.gi.on would surely be prosperous .and pow.erf!ul, the God who g.ave 

·such .a people His mission of teaching the true knowled~e of Him, would surely 

have favored them, and guided them safely out of dang.er. Noc would He ha~e per

mitted their name to become an obj.ect of scorn and contempt among the people 

of the earth. This is a, natural expression of heathen psychology·~The gods are 

expected to protect their devotees, and a defeat of the worshippers of ,a God 

means the defeat of their gods.Judged by this standard, how utterly had the 

God of Israel been def eat ed. how utterly <Judaism with .its ritual .and beliefs 

di soredi t edl But the argument has al so another phe;se. Conceding, the heathens 

may be imagined to sBy1that Israel has bo~en worshipping the one God and the 

true God of the universe,it is obvious that this true God no longer cares foY 

Israel, that Israel has so angered Him by his sins that God has cast him off. 

What could the Rabbis answer to this oharge ? Outwardly, it was certainly 

oorreot;~he cruel facts of history supported the heathen.The Temple,the cen* 

ter of the worship of the God of Israel, was destroyed.Jerusalem 'Was in ruins. 

Israel was scattered all over the known world •. All semblance of political in~ 

dependence in Palestine was gone. Most of the tlewish people were poverty

stricken,.and the burden of hµmiliating taxes lay heavy upon their shoulders. 

Meanwhile heathen Rome waxed daily more powerful, more prosµerous,,and more ar_, 

roganLThe mental reaction of the Rabbis to this anomalous situation is beau ... 

tifully illustrated in an early Midrashic passage.(Tiam.R.V,19).It is one of 

those passages which offer us some v.ague information as to the journey of the 

four Tannaim to Rome,of which we have spoken before as being the occas,on of 

i 
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Rabb an Gamaliel, Rabbi Eleazar. ben iAzariah:,Rabbi Joshua and Rab,bi . .Akiha 

were approaching Rome , and the heard the noise of the city from af are They be

gan weeping, only Rabbi ,Akiba laughed. 

, 'tAkib a.;• they sai;c,l;. "why do you l,augh when we are weeping?." 

. "Why are you weeping?." 

. "Shall we not weep when the heathens, who bow to their idols, dwell in saf etj 

and prosperity, while the House which w?, s the footstool of the lord our God 

is .in ashes and is the dwelling pl ace of wild beasts?, 11 

."But I lauCh .at this, because I consider: If he does this even for the hea

thens who anger Him,how much more will Ke yet do for those who do His willf." 

In the same passage is told also the story of the four Rabbis visiting 

the ruins of Jerusalem and seeing foxes coming forth from the temple area. 

,Jig a.in ;Akiha larnghs·"wli.ilo::the otheDs weep.On being asked to explal.n, he argues 

that just as. the prophecy of the ruin of the '.l'emple has come true, (Jer. XXVI1i) 

so t:t :·is certain that the prophecy of restoration(.Zach, YIII, 4) will come true" 

The Habbis, then, in answer to the heathen boast of power, leaned back up

on their supreme faith in the Guardian of Israel,and trusted that the pre-

sent sad condition of Israel W•'S only a temporary phase in the development 

of His inscrutable purpose,and that finally the righteous would be glorious

ly vindicated, and the wicked heathen be put to shame. The Jews a.re still the 

sons of ijod with whom Ho is angry for a moment but whom He will s.o::on restoreto 

Mis loving arms.Was it not a sign of the continuation of God.'s protection u, 

over him that Israel has succeeded .in surviving a,t all the ruin and havoc 

under which other peoples would have succumbed to disappear altogether from 

the face of the earth? 

Moreover , it is most likely in answer to this terrible argument used 

by heathen and Jewish heretic alike, that the Rabbis proceeded to formulate 

,. ' -i· 
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the philosophy of the mission of Israel:. "God favored I"srael by scattering 

them among the nat,ions , " ( Pes. 87b) , "God exiled Israel among the nations 

only in order t.tiat proselytes might be added to their number.!' ,In view of 

the fact that heathens were becoming Jewish proselytes in great numbers, 

(Graetz, Geschicht e IV, 110ff.), the latter ·st at ement appears an especially 

effective reply to the heathen charge that the di'lspersion of' Israel in

dicated either·the defeat of their God or the fact that God had forsaken t.'.:

them. There is a distinctly dramatic note to these disputations in which the 

heathen assails the Sabbi at his most vulnerable point, and the Rabbi rallies 

to the breach with a courage born of intense f.ai th~ 

a). Is Israel a slave or a son o( God? 

Turnua Rufus :If God loves the poor, why aoes Me not prouide,~br them? 

Akiba :In order that through benevolence toward them, we· may 1be saved 

from the punish~ent of hell. 

'J1:on the contrary, this should condenrn you to hell.i[,et nie il.lust;ate:1A/king be

came an~ry with his son end placed him ln prison.lie commanded that his son 

should not be fed nor ~iven drink.Now a man came and gav~ him food and 

drink. When the liing heard of this, do you not thln!t he becarue an~ry?·And you 

ar-e even cal led the slaves of God, "for to me the children of Tsra<:Jl are 

slaves 11 
( [,ev. XYV, 42) 

hi»1 
1A;let me tell you. a parable:A king becalite angry with his son and had"placed 

in prison.ffe commanded that his son should not be fed nor ~iven drink.Now 

a man came and gave him fo~ and drink.When the kin~ heard of it, do you 

not tllinl~ that he o(ft;recl hi11, ,a:~ 1if'l((or his kindness t(b his son)? Now we 

are c;alled the sons of God ,as it ia written, "Ye are the sons of' the Tiord 

your ~od, " ( Deut. XlV, 1). 

T:You are called sons and you. are called slaves.When you do the will of @Od 

you are orolled Hts sons ;when you do not do His will, you are called His 

slaves;and now yq~ cire not doin~ His wlll. 
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1A. Bu.t it is written, "Dcrnl thy bread to the hungry and brin~ the poor that 

are cast out to thy house"(Is.LVTII,7). When shall we brind the poor to the 

house and deal our bread to them?At a tt•e ltke thts,when they are beind 

cast out by the tax~atherers!'(Baba Bathra 10a). 

This disputation,while ipsttJne:tbly concerned with the rather sophistio-

al problem of why God does not Himself support the poor, is .at bottom center

ed upon the problem of whether the Israelites are to be considered the sons 

or the el.aves of ~od., His chosen people, or a people whom He has rejected .and 

dJ.sgraced. The heathen who began with intimating that they were alwa.ys mere 

slaves finally compromises;webJ'idmitting that they have sometimes,when they 

were obedient
1

been in the posit.ion of sons, they now ,are certainly slaves. 

While maintaining his spiritual dignity .and insisting that Israel is the 

son of (jod, the Rabbi nevertheless: utters e bitter note of complaint over 

the plight of Israel and the cruelty of his oppre~eors,whose taxgatherers 

cast out the poor of Israel from their homes. 

iA;,Gtisputation quite similar to this is to be found in Jellinek's Beth Ha-

midrashI,,21. There a heath.en !:ipproaches Rabbi Meir with the a~>Sertion that the 

Israelites are slaves whom their Master has cast off, so that they have had t 

to seek a new master ,Rome.They should therefore become Romans.Meir,however, 

insists that the Israelites are to be regarded as the sons of God, punished 

only temporarily and bound soon to be restorede 

The superiority of B,ome to Israel is intimated in the Bible itself, 

the heathens asserted • In the following disputation we find the heathen hint

ting broadly that the domination of ~ome over Israel took placed· according 

God 1 s announced plan: 

b). Jacob and Esau. 

The Matrona asked Rabbt Jose bar Chalafta: "How is it that @sau came out 

first (from the womb)?" 

He answered, "The fi.rst drop of semen was really that of Jacob. If you put 
The translation il!I according to Baoher(;Ag.Tan.I, 1296) 
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two pearls into one box» does not the pearl that has been put ,in. first come 

out laRt? So the first drop was Jaoob'81therefore he came out lastl 

(Gen.R.L!l!I;11J:. 

···, By a clever a.nalo~y the Rabbi."turns the tables." on the heathen. The fact 

that lflS1.U waf3 the first to emerge frcm tb.e womb does not Justify Home (whom 

the Rabbis called Edom or 1.1-:sau) in claiming priority of importance in the 

eyes of $od. Esau came out first because he was created last. 

In another conversation with Rabbi Jose, the same Matrona disputes Israel '.s 

cl aim to eternal life as a people_, on Biblical grounds. 

c).Is Israel eternal? 

The /.fatrona axR.ed Rabbi ~Jose: ".It ls writtenJ 'Your days wi.ll lfJauas:;many,,a81ifJ 

the days of' heaven over the earth!{Deut.Xl/21).'!'his 1/tliHWS that you are only 

going. to exist as long as heaven and earth exist. Bu,t heaven ·and earth are 

destined to decay/For it is written, 'The heavens shaz.l vanish away lilw . . 
smoke, and the earth shall deMay like a garment!(Is.CT,6)! 

He answered, "Pro1h the same prophet (rom whom you have drawn your propf', 

I shall draw my rf!futat ion, (or it is said, ''As the ne:UI heavens anci the new 

earth which r shall make stand before me ,says the Eord,so shall your seed 

st.and '(Is. [,XVI, 22):1 (Tcrnchwua B. Genes ls '20), 

The disput.ation is carried on in highly .artificial terms,but the issue 

is important. Israel's claim to eternity is connected with its claim of be ... , 
,·,; 

ing the bearer of the ultimate religious truth, and such a clai.m the heathens 

could not afford to let go unchallenged. Here the heathen woman tries to show 

the Rabbi that the Bible itself does no·~ bear out such a claim.But her .a,rg,u-
0 

ment is s. cphistioal, and in the juggling of texts the Rabbi is easily her su-
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d).Why
0

do not Jews join the Majority? 

A heathen askecL Rabbi Joshua ben Korcha, "It is written in the Torah, 

l"\H!li17 tl''::li 'in~. (J\ccord.ing to the Rabbinic translation, this phrase me<:ms: 

Follow the majority.)Now we are more nurnerous than you. Why do you not assimi~~ 

milate yourselves with u~ in idolatry?" 

J.Have you any sons? 

H.You remind me of my troubles. 

J. flow? 

B.I have many sons and whenever we sit down at the table,one extols one god, 

the other extols another, and they not rise from the table before they have 

bru.tsed each other}s head. 

J. Anet ao you. 3.ucceed in hara.oniztng them? 

::\. H.No 
.• ,, •''.' j 

·.i\" 

J.Then before you try to assi.milate us, assimilate your own sons. 

The heathen went away. Af'ter he· was ~one, the Rabbi.'s pupils said, "Rabbi, him 

you have thcust aside with a broken r0ea;us what can you answer?" 

He said, "Of ,sau there are enumerated just six persons, yet in re(errin~ 
. 

to the~ the plural'souls'ls used(Gen.XXXVI,6);while of Jacob ther~ are se-

venty persons enu~erated,yet the sin~ular expression'soul'is used in re-

(erring to them(Ex.J,5).Thus esau,because he worships many ~ods, ls referred 

to as many souls;while Jauob,who worships but one God ta referre~ to as one 

soul. ( lev. R. IV, 6). 

In this disputation, the deepest-lying motive which actuated the heathen, 

not only in hie assertion that God had forsakert Israel, but in all the dis-

pu.tationB is revealed. The heathen plainly wants the ,Jew to become a com-

pletely assimilated Roman.Whether it arose froffi a desire to render secure 

the fruits of the Roman conquest of Judea;or whether it arose froru envy of 

a rival culture which waS winnine ma.ny ~ans, the definite intention was 
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to· prepare the way for the· Romani.zing of the Je:ws, to break down the moral 

resistance of the Jewish leaders •. We nave been ex,.aminin~ potent ,aq~uments 

for the abandonment of Judaism drawn from the mi. serable condi t.ion .of Tar.a.-
them 

el,:a condition in which either their eod had willinr;;ly placed"or :a condition. 

from which He was powerless to save them.Org.aniaally connected wlth ·such ar-. 
guments:\is the one presented in our disputation9 Since you have failed so mi-

sera.bly with your .own Gos, the heathen argues, why not oast in your lot with 

our victorious gods? .Moreov.er, is it not written in your own ·Tor.ah that the 

major;i.ty ought to be followed1 and are not the heathens ,a majority in the 

world?• 

To this argument, the force of which must be conceded, the Rabbi answers 

warily: rrhe heathens do not co~sti.tute a: real ma,jori ty over the Jews. The su

pedority in numbers is only speoious.iAB a matter of fact heathenism is 

torn it1to so many conflicting sects that it is doubtful whether the adherents' 

of any one sect ·form a majority over the ,Jewish people, which is comparative

ly unified in its worship of the One ~od. It is for the heathen,therefo:r.e,1'±~ 

t~rally1toset his own house i.n order before attempting to teach the Jew how 

to unite with him in religion.The answer to the pupils is in purpbrt the s~~ 

same as the answer to the heathen, except that the Habbi indulges his own and 

his pupils 9 1 eve for homiletie exegesis and finds an involved Bibli.cal cori• 

firmation of that which he had already ·stated in more direct form to the 

heat hen himself. Thus without entering into the compare.ti ve merits of heathen 

relig.ion and ,Judaism, and withoiJ.t questioning the validity of the numerical 

standars for the valuatdion of a religion,meeting the heathen absolutely on b 

his own ground, the Rabbi trenchantly exposes the heathen's empty prE;;sumptiohS, 

rt may be pure legend, but there is one .disputation, too interestfng to 

.be denied citation in full,ih which the heathen is represented as admiring 

Israel 1s remarkably persistent loyalty to its God in the face of defeat and 

persecution. The Ra.bbi' s reply forms the keynote not only of the Rabbinic re-
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. reaction to the heathen at tempt .at seducing ©!1 forcing them away from the 

God who had hidden His face from Israel,but forms the keynote also of all 

Israel's resist a.nee against di.he dang.ers and tempt at ionc; that have beset his 

hi~tori~ path.It ~~ expressive of Israel's will to live,of his conviction 

that he has a divine purpose to fulfill in the world,that he has a task 

which he dares not shirk or abandon. 

1.Anc,l with this di sput at ion our study of disputations bet ween Rabb is and , , 

heathens closes. 

eJisrael's Perststence 

llo.drian satd to Rabl;t Joshua3 "Wonderfu..l is the laliib which can survive 

among seventy wolves!" 

Rabbi Joshua answeredp "l'londer(ul ts the shepherd Who deli uells: Israel f'rom 

his eneni.ieBj'ias it is written, 'No weapon that is (on11.ed against thee.·shall 

prosper;and every ton~ue that shall arise agatnsp thee tn Juagment thoy 

shalt conclemn.'fl1ine is the heritar?,e of the servanN:J of the [,ord;and. their 

due re,W:ard {'rom Me,satth the lord'. (Isaiah [,TV,1'7) (Esther R.X,.11). 



Who are the Kinim? 

.DISPCTT:.ATIJNS WITH MINIM 
OR JEWISH HERE:TICS 
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Of all the various etymologies that have been attempted for the word 1 ~,,, 

'the roost acceptable one is the simplest. It is that proposed by Bacher, name-

ly, that thw word has its usual meaning of . "kind" or "species!1 ':Che Uinim are 

various kinds of unorthodox, disloyal, or heretical Jews!This ~t. least is cer-

tai n--they are Jews. 0 The term,Mini1J1,is. not applied to heathens" (Chul.XIII,b) 

But here the certainty ends.As Dr. Kaufman Kohler points out in his a~ticle 

on "Christianity." in the Jewish Encyclopedia,the Talmud contains no speci-

fie name for Christianity. Nor has it a•specific name for GnostiOism or the 

'§ubordinate sects of either. Instead they are all grouped under the very ge-

ner a.1 t erm--Mi nim. 

Now all the earlier scholars such as Graetz, ~'rank'el, Bacher, and Herford 

practically identify Minim with ,Judaeo-Christl ans. More recent scholars such 

as Moritz Friedlander,J.Bergmann,and B.Kellermann have taken L:sue with 

their masters and .have exp~sed their position as uncritical. The present 

situation with regard to the problem of who the Minim are may be described 

EB. follows~ 

All agree that the term Minim when it is used by the l\moraic teach

ers refers to Christianity.It·is the identit~ of the Minim of the Tannait-

io and pre-Tannai tic period that is in question. The scholars who believe 

that all Minim are Christians are iJrlaced ·in a dilemma. If all the Minim 

are ,Judaeo--Christians,then certainly those that are mentioned as active in 

*Herford contributes an interesting.~upplementation to t~ie etymology(Ch.T. 

M. 362ff.) •Another Hebrew word for "kind 11 is 1 T (.[l[{'Jhron. XVI, 14). In a oommeift 

upon this sient.enoe in Ba.Kam.16a,the Rabbis i~terp~et the word as if it were 

related to i1JT "fornioo.t.e",The word Min roua·t; have been given the same exten-

sion o.f meaning as is indioated by the faot that the Rabbis dentity the har~ 
lot of P1·()~·V~61 _and .. Eo_c.YII,:26_with Minuth, (Ab. Zar.16j;}).·AMin s,thereforc:i one 
who has been aeduoed by fore:\.gn .. beliefe, 
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the time when the temple was still standing must have been of the E:bioni te 

type, that is,Christians who remained loyal to every ."tittle of the Law: 

the only difference between whom and authorHative Judaism was that they be

lieved the Mes sf.ah had already come in the form of Jesus. Their attitude to-

ward the Torah is reflected in t~e.words put into the mouth of Jesus in the 

Gospel ·.Accordin~ to Matthew,V, 17·-19;nThink not that I came to destroy the 

law or the prophets: I came not to destroy; but to fulfill. For verily I say un 

to you,till heaven and earth pass away,one ,jot or one tittle shall in no 

wise pass away from the law, till ·all thin~s be accomplished. Whosoever there-

fore shall break o.ne of these least commandmentsp and shall iheach men to do 

so, shall be called least in the kingdom of heaven~' But at that early date 

when Christi ans are believed to have been still loyal to the Torah, the Mi~ 

nim are already mentioned as hampering Israel in the carrying out of the 

Torah."In Mishnah Rosh Ha.Shanah II, 1, they are mentioned as maliciously at

tempting to confuse the Beth Din in fixin~ the dates for the high holidays. 

Stran~ely enough, too, at this early date they a-.:'e alref.l.dy described aB at-

tempting to impose upon Jewry their total denial oJ a ,future world. (Mishnah 

Berach.XI,5).Now this conflicts with all we know of eBrly Jewish Christi

anity, as pictured in the accounts given of the TI:bionites;,'and Nazar'~ne's in 

the works of the early ·Church Fathers. Scholars seem to1, agree that at least 

up to the time of the ,~est ruction, if not later, Christians were absolutely 

obedient to the Torahj and differed from authoritative Judaism only in be

lieving in the Messiahsh~p (not the divinity )of Jesus~And while some 

scholars believe that early Christianity did not believe in the resurrec

tion of others than J·esus;' it is much to be doubted that early Christians>< 

wi:i~;~;idge,Ebionism,in Hastings 1 Enoyolopedia. 
0 B.Kellermann,Kritisohe Beitrage zur Entstehungsgesohiohte des Christentums, 

II, Das Minaerproblem,p. 77-'78. 
x The statement of I.Brill in the article on Minim in the Jewish Encyclope

dia that the Minim mentioned in the period before the Destruction of· the 
Ter11ple are Sadducees or Samaritans is not 1in the opinion of the writer, 
,aooepta.ble. 'Where we have a sect that is so frequently referred to by a 
specific name, there is' no good reason for postulating that they wouldal-
so be referred to by a general term, through whioh they might be confused 
with other seats. 
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would take an aggressive stand -against the doctrine,such as -is impl:led in 

the passaf;le from the Mishnah to which we have referred. Here, then, we have 

Minim· who· are· certainly· n9t· 1Christians. 

·It is moreover most· likely that as late ·as the Bar Kochba Rebellion 

{'H33·:;m E. )~;:H1.etonly Christians the ~abbis ever oame into contact with 

·were Christians of the .Ebioni te type.t:.Advanced criticism of the New Tes ta

. ment has. established· it that· antonomistic Christianity could not have 

· sprun~ full ... grown from the brain· of Bau1, but must have been the result of 

· :a:npr.1)cessiof. evolution spread over many years. It was only .after the failure 

oft.he Rebellion that it reached the ext~eme ·stage of its de11:elopment. Now 

the :JI;bionite Christi ans (by this term I mean to describe not a 'sect::iof but 

,all of early Chrdsti-anity)l, looked upon themselves as one with the Jewish 

people. To them Christ ha.d been the Jewish Messiah come solely to the ,Jew

ish people a.s predicted by the Jewish prophets. It is this position of the 

early Christians that is reflected in th words put into the mouth of Je

sus in Matthew XV 
1
i24-·26: I was not sent but unto the lost sheep of the house 

of Israel. •• It is not meet to take the bread of the children(Isra.el)·and cast 

it to the dogs(hea.thens). 

Yet upon exarninin~ ,all the disputations ext ant bet ween the Tann aim 

.and Minim,we find not a single disputation on the ohi¢fcissue between the· 

Jews and Christians of that time, namely the Messh.1hsh:ip of Jesus; whereas 

the greatest number of the ·disput.ations with the Minim ,are concerned with 

the issue of Israel's rejection by Goill-'an issue which could only have 1.u1i-
i-"'' ' : .. "' 

s~n' after a 'full development of anti nomi sm and a complete seR/riation of the 

:church from .the Jewish body. This argument against. the identification of Mi-

. nim with Christians gains further ,in weight when we consider that .according 

to the patristic writers, the Me:; siahship of Jesus was one of the most im

portant subjects, cf disputations between Christians and Jews~ 
-.;;a;~;°Z'f gliltan'n1 Jud•' Apo i. P .•20. 



Friedlander argutrn also that ~uch extreme hostility as the Rabbis ex

press toward the Minim could not have applied to the comparatively in

nocent, ritually ob servant Judaeo-Chri sti a,ns. Thus Rabbi Tarp hon declares 
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that a man fleeing frcm a snake shpuld seek re:fuge in a heathen temple 

rather than in the house of a Min; and Rabbi Ishmael charges them with bring

ing jealousy and hatred and strife between Israel and God.They are much 

worse than heathens, for heat.hens deny (the Torah) because they do not know i t-1 

whereas the Minim know it and deny it nevertheless( Sabe 116a) •. All the ri t-
t'< 

ual exclusiveness practiced against the heathen, such aa the prohibition of 

their wine and meat, are put into force also against the Minim, and their 

children are called Mamzerim. (Chul. 13a). A ;;,in that haB fallen into a pit may 

not be helped out. (Ab. Za. 26b). Such hostility between the Rabbis of the peri~ 

od before the Rebellion and Christians, thinks Fried.la,nder, is inconceivable, 

not only because the c;hristians of' that period are known to have been loyal 

to the Torah, but aiso because the Christi an sect was al tog et her too small 

in numbers to consti tut.e the grave men0ce which the expressions of the Rab .. : 

bis attribute t~ the Minim.(Friedlander,Religioese Bewe~ungen,p.176). 

Who,then,were the Miniffi? Frie~lander has made the most important con-

tributions to the scientific stydy of this subje?t,and we must accept the 

ma.in proposition of his work, "Der vorchri stU.che j uedi sche Gno st ici smus. ", 

that already in the days of Jesus, Palestinian tTewry had become permeated by 

Hellenistic thought-movements, e.nd by the p"hilosophi zing spirit of' Alex and-

rinian Jewry.By the period of the Destruction, there were already in Pales-

tine more than the few sects whose names have,by the accidents of history, 

come down to us.-the sadducees, Essenes and Christians. Stimulated by the 1-Iel-

lenistic spirit,Jewry was teeming with new currents of thdlught.Ea:ti.onalism, 

mystici.sm and traditionalism were engaged i.n a oonflict,the result of which 

was the spiritual disintegration of Jewry. This situation is reflected in 

the Habbinic statement, 



. "Israel was not exiled until it had become divided into twenty-four dif'-

ferent sects of Minim:' (•·· - -

The question now arises in precisely what ways did the Hellenistic 

culture affect Jows. We have already ref' erred to the fact that it led the 

:a~bbis t<b cultivate emanation theories and theories of ·ideas for the pur-

pose of rationalizing the belief in creation.1.is to its more decisive ef-

fects Friedlander believes that they were to a lar~e extent the. same i.n 
' ' 
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Palestine as they were .in ·.Alexandria.Cont.act wi';th He1lentsm -led Jews to al

legori ze the Torah so as to rend.er it consonan~ with Gr1:'3ek. phtiosoph.v, .. aut al• 
:,·:'.::,r:; . ... I : ,•'. ,'. • .r,·:·. '·. , 

legori sts \otere of conservative and radio al soho.ols. Thus PM.lo could declare 
- ', ~ ' l ( - ' . ' 

that ,an the laws of the Torah are mea.nt to syn!bolize some ethical or meta

physical principle, and yet c~reiriain a rigid observer of all _the .b~.:ws~But more 
~'<;'' 

radical allegorists , findl~g that -the ritual laws· had only a symbolic value, 

concluded that it was not necessary to. obey them. From "this at ti tµde toward 

the Torah it was but: a step to the belief that. the Torah was the work not of 

the transcendent, real God, but of an inferior Lem:i urge, whq did also the in= 

ferior labor of ·crea.tion.·Against these radical allegorists, Philo invei;hs 

in his De Posteritate I,225.,and in his De MitZratio,I,450.Be rebukes them 

for havinP2 abrogated the ce:-·emonikli law after allegorizing it,for throwing 

dv··~'l~ ·the Sat bath, the f es ti val s, and circumcision,-~ nd for having thus sepa-· 

~'ht'ed :themselves from tradi tiona1 Jewry to form a sect by, themselves. To this 

rebuke by Philo of the radical all~1gorists, FriedLcmcler finds an interesting 

par~\llel in the woeds of Rabbi Ell.ezer of Modii(O, a teacher of the fi°rst c.en

tury of the common era. The words of Rabbi E1iezer a.re. evidently directt:d, a-

. g!ilnst · a· cert 8.in cl ass. of Pa.lest i ni an Jews • 

. "Whoever profanes the Sabbath,.despises the festivals,and\;\l't's his fellow 
'.fl 

man to shame ,in public, and makes void the covenant of .Jforaharu' our fathe'r, 

and maJws the 'l'oro.h bear a iaeanin.g other than the right, such a one, even 

though knowled~e of the Torah and good deeds be his, has no share in_the 



'., ~ ~ 

'i. -~ ·.'~. 
'.'. u_·, 

~:-' 

world to come!1
( 1.Abotht III, 15). 

The stri.king parallelism le~ads irresistibly to the conclusion that 

the Rabbi is referr1.ng to a Palestinil'-n party of allegorists who follow 

in the . .foot.steps of their ·.Alexandrinian teachers. They study the Torah 
l.t 

carefully and they deduce from"ethioal laws for the conduct of life whi.ch 
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they pra.ctice,but they also study the Torah to read i'nto it a strange mean,. 

ing, and they have. abandoned utterly all of the ceremonial law. 
to 

Such .men are more likely" be the men whom the Rabb ts called Minim, and 

against whom they felt a bitter hostility,than the Judaeo-Christians. 

But Fri.edlf-1.nder does not stop there. He proceeds to attempt to identify 

the Minim strictly with the Gnostic sect whom the Christian fathers call 
.·. 

the Op hi tes, whose beliefs, as far a.s they are relevant to our subject, we 
I 

have given inpur description of the radical allegorists. In this lies Fried·-i'"' 

lander's weakness.In attempting to identify the Minim with some one eect,he 

fallE'. into the same error as did the earlier cTrn~ish scholars and Herford: 

J.Pergmann states in the introduction of his work that Minim may be either 

merely free-thinking Hellenistic Jews, such as those who .did not believe.in 

resurrection as unphilosophical, or they rn ay be Chri stJ. ans, or they may be 

Gnostics.Bergmann seems to take his right to such lattitude of definition 

for granted. 

B. Kellermann, who is impressed by the powerful ,arguments which Fried-

lander brings forth to tefute the theory that the Minim are Judaeo-Ch~ist

ia.ns, and to establish the theory·that they are a certr.dn sect of gnostics 
I 

devotes his essay on the 11Minaerproblem" to the proposition that the Minim 

may also be <Jewish antind!ruistic or Paulinian Christians.Christianity and . 

. .Gnos.ticism1 which were at first mutually independent parallel movements the 
------------------ ' ··Herford praotloa.lly ba.eea his oonolusion of the identity of Minim with 
·Christians on.the :f',,,.,t; that aeve.rt\l ·p.assaf{_ea B.Jleakiof Mini·m· healirig or tee.oh
ing in the name of .'.1~').1:'1 1f?t',or!{i~1.l~ p 'f11l'b~.~Ab. 7.a .• •2'7b;·Ab. Za..16b).;,But ·!;his 
Jesu is too vague a figure in the Talmudio wr:itings to have ·an. entir'e theory 
b a s e d o n h i m - i n S an h. e d. • 10 7 b , h e i a t r e a t e d a a l i v i n g i n t h · t i m e o f , Jil e x a~ iuJ r 
Janna.eus,who re~gned 104-'78B.C. a oentury before the time when Je:iu 8 ia sup
p o a.ed .. _.t.o ... h 8-Y § .li :v ed. 



') one Jewish natinal, the other Hellenistic and heathen, bei;lan toward thei end 
.. /\. 

of the first century a process of converg~nce which resulted in Paulinian, 

or antinomistic and anti-Jewish Christiantty.The Church's opposition to · 

Gnosticism wEiB a much later development,occurr:ing lon!l after Judaeo-Christi-

anity he,d been combined with Gnosticism to give Christianity its attractive, 

universalistic,Paulinian form.The Minim may rerresent a.t times a mere sta~e 

in this process,a.nd at times the completion.of it.Thus the theories of Her-

ford and Friedlander, are :Ln a sense harmonized. The Minim are Christians, but 

they are gnostic Christians. 

With this view of Kellermann, the writer finds himself in agreement. The 

few disputations between Minim and Rabbi El which we have, and which we shall 

quote, seem to find their best explanation in this theory.The writer would 

insist,however,upon a good deal of la.ttitude in the application of it.Thus, 

in no' disputation would the writer say that it can be determined vlith any 

approach to certainty whether the Min is a pure Gnostic or a Christian 

Gnostio,or merely a Helenistic,philosophizing Jew.But it can be said of a11 

the Minim who engage in these disputations that they are members of Jewish 

groups of heretical tendenci.es, who have become disloyal to tradition al ,Ju-

to the de~ree that they feel themselves apart from it a.nd feel even a con

tempt for it,thus arousing the extreme hostility of its protagonists. 

Hovr contact with these heretics gi;i,ve the Rabbis renewed impetus for the 

study of the Torah, and for profound reflection on the meaning of ~udaism is 

evidenced by the comment which Which Rabbi Jochanan, am early Amor8., makes up

on the sta.tement of Rabbi Eleazar with regard to the n ed of being prepared 

to answer the unbelievers. We shall re-quote the original statement an adu 

the commentary, 

Rabbi Eleazar said, "Be watch(u.l in the stuay of' the '!'ora.h, and lwow what ans"" 

wer to give to the uribeliever." 

Rabbi Joohanan added, "'!'his.applies not onl.l.J to a heathen unbel lever, but 

\\.: 

~~------------------------·......-
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even 11wre 80 to a Jewish .unbeliever,(.'or the lat.ter take muon mor:,e license / ' ' • ,. • ' ( :•'. ''T·" !• > '.<, ·~' '.~:.~·,".~''••-·, • ' ' ' 

.( '.jn.their inte~pr;t•afion·.'or,:the Parah'' /sanh§drJri 38b). · ... ~, 
~-' 

The testimony of the d~f.l:pU.tation s with the Minim , we shali. find1 con

firm~ the Rabb.i's judgment ·upop:!:the .Jewish v:n.;peJ;iever as being .. ~~ .. ~n. more 
' : •·,ti .. " ' 

ra,dical than in his oppostttfun}t;o Jewish b~liet·:·: and pnactice than ·~he · ..... . 
' • • - -~ ~f \ •. 

heathen •. we find that the subjects of disputa.tion wihh Minim are tl;H!:':.J!Jfl,JlHl. - . ' .''· 

as those with· heathens,·and ·that the Minim are· always.rriore hitt~'r in'th,emr 

attack than the heathens.E'rotif'the tone of' the di'sput.a.ti!l)ns one is: ft"fMJ.\lent

ly led to doubt whether they are rea:hly Jews. To criticism from this quarter 

the Rabbis must hav~·reacted with even more \rig.or than to the criticism of 

the heathen, for i.nternal disinteg,rat.ion of .Jewry. was a dan~er more threat-

ning than iiuy external preissure for the force.d ab.andonment of Judaism that 
',. 

he.i:~thens could bring t<i bear.~rhese dislqyal J.1i!1im represented to th'e· Re,bbis 
'' t• ; I,. . •.· ' 

tihe fruits of, Hellenisti9 culture, the ,results of assimilation with Rome, and 

their influence upon the .. Rabbis WDS to make them a.11 the more determined and 

wa·.tchful in their self-defence aga:lnst thes.e11Thus Rabbi Ishrr«rnl, a teacher of 

the first half of the Beeond een.tury, and .frequently mentioned as an unyield-

ing oppo·nent of the Minim* prohib:i.ts his nephew,ben ~ama, from studying 

Grie-ek~ philosophy: 

• 1(8e"ft Dama, the nephew of l?abbi Ishmael, aslwd Rabb.i Ishmael, "Now that I (taue 

studied the ent.ire Torah,may I stu.dy Greeli phi'losophy?" 

Ra.bb.i Ishmael read to him the followin~ text:" 'this b cok of the 7'orah :: 

·shall .not depart) ou.t of th'J{ mou,t1i, bu.t 
: :):::;" ' 

thou shaLt ltt.editate tllerein day and 
. ~ . ; ;: 

>night' (Josh. I, 8). Now go and find an hour which ts neither day nor niigh~, and 

· ·lis'e it for ·stud.!Jing Greer~ philosophy. "(Nenach.99b). 

The total prohibition of the study of Greek lore ~epre~ents the extreme 

,..o_LRabhinio reaction to Minuth. It ·seems that there was general agreement _ ...... ________ ..... 
"'Isha.111el, 1 e opposit:i:on to Minuth reaohed the degree that he '\'!OUld .not' p'e1·

m i t h i s d y i n g ri e p h e w 
1 

b e n . D am a, t o a o o e p t t h e s e r v i o e e o f a M i n i n h e al i n g a 

s_n.ak.e.,,'\>ite.'l'hiz incident is frequently referred to·:,Ab •. Zar.2'7b;\J. Sha.bb.14d; 
T<nr• ChulL I!,:22,•"28; J. Ab• Zar. 40d, 41a 
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among the Rabbis that such study should at least be restricted to scho-

la1•s already reputed for knowledge and discernment, and that classes in 

such disciplines should be limitei to the number of two or one.,ss we may 

learn from the rules that were laid down regarding the study of Maaseh Be

reshith and Maaseh Meroaba.These disciplines constituted, if not .a direct 

study of Greek philosophy,at least a study of subjects which the Rabbis knew 

to have been suggested by Greek philosophy.(Chag.11b, 14b;tJ.Chag.77a) • 

In the Tannaitic period,as has already been noted,disputations with Min• 

im are f~w in number.The bulk of the disputations with Minim belongs· to the 

:.Amoraic period. It is true that the 'e a.nnit ic period abounds in anecdotes 

with regard to M1nim,.1n homilies and i1laws with regard to them.But these 

are not directly in our field of study. We have already mentioned such of 

them .as we found of ·avail in the treatment of the problem of tho identi-

ty of the Minim. We i:.hall now conside~· the disputatiom; themselves~ 

a). AgainBt the Sabbath. 

Rabb din Gaw.al iel, Rabbi Joshua, Rabbi Nleazar ben 4zariah, and Rabbi Mliba went 
-

to ~ome and there preached aa follows:The ways of God are not llke the ways 

of man.The latter decrees and tells others to do things which he does not 

himself ao, but God dloes,,not do thus. 

A Min happened to be present.and after they went out he said to them, 

"Yout words are naught but (alsehood! Dia you not say that God does what 

lle commands?Why does le not kee~ the Sabbath?" 

.i. . They sai4 to ht11z, "You most wiclzed one! Is not a wan allowed to rnoue about 

in. his dwelling on the::.;Sabbatft?" 

"Yes". 

"The upper re~ions and the lower reg Lons w·e the dwelling of' Goel, as i.t ts 

said, 'The whole earth is {'uU o( his glory'(Is.:rt:JJ,B):' (Ex.R.XXX,9) 

It will qe ob served at once that the di sput at ion runs practically along 



the same lines as that between the heathen, Turnus Rufus, and . .akiba on the 

Sabbath.·Akiba, theµ, halll the disheartening experience of having the same 

objection to the Sabbath , put in the same terms, addressed to himself by 
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.a heathen and a ITewish heretic. The Min assumes an attitude of contempt to

ward God, as if he himself worshipped a higher being than the God of the Rab-
0 

bis. From his. tone, we would chracteri ze him as an extreme antin\mi stic gnos
l\ 

tic
9

whareas his apparently total rejection of the Sabbath makes it doubtful 

that he was a Christian.The journey to Rome, to which reference has already 

been madettook place in the last years of the first century, and while there 

may be some doubt as to the exilstence at the time ;Ui Home oLdeliberately 

antinomistic Christians, it is most probable that any Jews living in Rome 

would be the most t:iusoeptible to extreme Hellenistic influence, r:iince they 

lived so far from the center of Jewish life. 

b).Againat the Unity of God. 

The di sput at ion a~ '.to'.: the unity of God is carried on between a certain 

Min and Rabbi Judlah HaNasi. (Chul.8?a). It is practically the same as that 

on the same subject between Caesar and Rabb an Gamall.el!The heathen, in at-

tacking the idea of the unity of God,may be motivated either by thi:F.desire 

to seek support for polytheism or by the desire to find flaws in the Jew

ish conception of Unity or to find that the Bible itself contradicted the 

' Rabbinic not ion of Unity. The Min must have been interested also in f'i nding 

bontradictions in the .Jewish conception. In addition, if a Christian, he is 

interested in rendering plausible the divinity of Jesus; if a gnostic,he is 

interested;;iil finding some Biblical corroboration of his belief in the su-

perior and inferior God$ . ....,...., ..... .- ...... -----otti------*The m·ain difference between the two disputations lies in the ;a.newer given 
by the Rabbi.While Rabb an Galllaliel answers by ridiculing the heathen's 
t1·eatment of the text, Habbi rud.ah answers by calli.ng the Min' e ,attention to 
the 1.aed; clause in the verse:,whioh proves that only one God is meant,.

11
The 

Lord of Hoe·te is His name.11 (See ·above, page t.1/,)1.Herford conjectures that the 
similari"t;y of the two disputations means the,t the earlier, that be·tween thw 
heathen .and Gamaliel is the,only authentic one.That,h~wev0r,d.oes not neoes-· 
sarlly follow,sinae we shall see numerous ~~amplee of··fl~~~.askina araotioal
ly the same questions ,as the heathens.This\tto be explained by the r.act 
that the Minim adopted the viewpoint of the heathen philosophy. 



o).Against Rssurte6tlon 

It happened that the sou of a certain man in Senporis died.(Some say he 

was himself a Nin;others say that a Min was sittind with him).Rabbi Jose 

c;am,e to visit the mourner.'!'he man saw him sitting and sntiling.He asked, 

"Why do you smile?" 
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"We trust in our iord in heaven that you will see your son again in the 

world to come" 

('I'he Nin answered) "Is not this man suffiviently troubled now that you 

must come and tall~ nonsense to him?llow shall potsherds e;ome together agat'h?'' 

Does it not say, 'Thou shalt shatter them as the vessel o( the potter?1
" 1' '' 

(Ps.II,9). 

The Rabbi: proceeds at this point to demonstrate that just as .a glass ves

sel which is made by human breath can be made whole after it has been bro

ken, so surely man, a vessel made by the breath of God can be made whole after 

the disintegrat:ion of death.(Gen.R.XIV,e). -' 

In this dlsputatcbon, too, the most f.>aliont feature is theiheathentsh at

titude oJ the Min.Herford would have us believe that the Minim ob,iected no_t 

to resurrection as a principle but to the Rabbis' positicin that it could be 

proven from the Bible or Old Testament, as they wanted to claim the doctrine 

as a dietinct contribution of the new dispensation.But it is clear that the 

Min in this disputation is 1aggDessively opposed to the belief altogether.He 

is not very likely, therefore, to be a Christi an. He is a Gnostic or Helleni s

t ic Jew,whose scientific view of the world is incompatible with the doctrine 

of resu.rrecti.on and he brings against it a philosophical objection much like 

the one Caesar presented to Gamaliel(Sanhed.90b). 

d) "God llas Rejected Tsrael "---·A series o( disputations. 

The final evidence of the completeness of the breach between Jew a.nd Min 

lies in the disputations wherein the Min taunts the Rabbi with proofs from 

Scripture that God has forsaken Israel.·Adopting without reserve the attitude 
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of the conquering heathen, the Min gloats over the defeat and misery of Is-
c 

rael, and sees in it the divine ,judgment upon Judaism as a religion outworn 

and bound to give way to the true.rphilosophic faith represented by himself. 

1). A }fin said to Rabb an Gamaliel, "You are a people whose lord has depar!..,. 

ed {ro1~i tt. as lt is written, "l'lith their sheep· and oattle they shall go to 

seek the iord,but shall not find Him;He hath drawn off from them"(Hosea V,6) 

The Rabbi an&nered, "F'ool, is it written t1i1"7 ·1•7nj) ''1Tle. departed in reigard 

to them, that ls,he forsook them? It is written Oi1C r"?n,whlch means he topk 

Chalizah from them, that is ,they departed from Him, not He from them.If in 

the cai:e of a c;hilclless widow, the expression had beer 'the brothers draw 

off in regard to her!ther~ would b~ some ground for your ar~ument".(Jeb102b) 

The Rabbi deals with the Min's proof of Israel's rejection from the 

words of the prophet Hosea in a very technical manner. His answer may be said 

to be that God never of his own -accord forsook Israel. It was Israel -always 

that fors cok God by going after other gods.God, however, was always ready to 

rec~ive Israel back whenever they repented • 

. 2). "And I will hide fi1,y (ac;e in that day"(Deut.XXXI,.18).Rabba e.xplaineci 

this verse as (ollows:mod saidj)Thou~h T haue hidden my face from them, yet in 

a dream J will speak with them (Nu.Xll,6).Rabbi ~oseph said,Ris hand is 

stretched D.ut ouer us as it is said: "Tn the shadow of 11ty hand haue I aover-

ed thee"{ Ts. iI, 16):. 

Rabbi Joshua ben ~hananiah was standing in the house o( Caesar.'A cer ... 

tain Nin showed him a si~n (in pantorilime manner ) that Israel was a people 

"" whose ~od had turned away from it.Rabbi Joshua answered with a sign mean-

ing,His hand ts still stretched out ouer us. 

It turns out that th-::) !.~in did not tl!1:1-:'l't;°t::nd tl1 c d.gn that Joshua had 

m-ade.For this f.ai:!_ure Caese:' ha:' him 8lain. (Chag.5p).1h1 tws been s·-dd in 

the Introduction both .Escher a.nd Graetz believe thts disputatton to be 

lit er ally aut hent i.c, • It t cok place in ~~lexandr:i. e, the Caesi~.r being Had.ri an. 
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They take it for granted, of course, that the Min is a Christi an, whereas in 

~he opinion of the writer, the Min cannot be identified with such certain-

t. y. 

There may be in this disput~tion a hint ~o th.e effect that the Minim 

were even marsher town,d their fellow~·Jews than the heathens themselves. For 

i.n slayint,~ the L'.in , Hadrian indicates that he considers Joshua's retort the 

correct answer to the problea. 

3).·A Min said to Rabbi ~7oshua ben Chananiah, "You brier! Is it not written 

of' lJOU·,.'lf'he best o( them is lUte a brier'?(llosea Vll,4)JI 

The Rabbi answerecl, "Ti'ool, locrt toward the ena o( the verse, ''fhe uprif#)d is 

a thorn hedge and a f'ence' What is liieont by' the best of' thent is a briei·'? 

,Just asdthe briers prot0ct a breauh in the wall, so the :gooci m1to.ng us pro-

teut u.s!' i 

.Another report of the Rabbi's anBwer i E<i '!'he best of then. is a brier 

•P,n because they thrust t•p1nc the wi0kea down to Gehinnom,as tt ts said, 

(Nicah'.lV, 13), "Jfrise and tlwesh;O daughter of Zion, fen I wiJ l. n.alte thy horn 

iron ancl thy hoofs brass. Ancl tlwu shalt beat: in pi.eces riic1ny peo~Jles:'(DJrUbi > 

101 a). 

Vie have incl.uded this diBput<:1tion under the capti.on of the rejection of 

Israel, because it represents the. same spirit of contempt for Israel as do 

those that deal directly with the rejection.The Rabbi's repe.rtee is exaeecl

ingly ingenious.·Ac0et)ting the epi.thet of brier1 he interprets it to mean that 

the Rabbis a.re thorny or sharp in their defence of authoritative Judaism a-

gainet the heretics. 

Our study of the disputs.tions between Habbis and Minim closes with the 

following disputation in which a womsn,Beruriah,the wife of R~bi Meir,comes 

to the defence of Judaism against its ene1d.es from withi.n,who have desert-

ed Israel to the extent of taunting their people upon its misfortunes~ 

4). A certain Hin said to Beruri.ah, "It is written, 'Sing,o barren one that 
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didst not bear' (Is. LIV, 1 ) Should a woman sing bec~use she has not borrt! 11 

Beruriah answered, "Pool, l ooll at the encl of' the verse, where it is written, 
~ .. 'tr 

'Por more are the children of the desolate than the children of the mar-

ried wlfe,saith the iord'.Noreover(to give you another aniwer),what is 

meant b,y .'O barren that didst not bear'? It means, 'Sing ,O congregation of 

IsraelJwho i:si like a barren wonian,fontshe has not bornechilaren for Ge

hinnorn such as ,You". (Ber.10a). 

Israel is taunted with being barren, the new faiths being now the moett 

fruitflill.The Rabbi'Ev;wife retorts that it is better to be barren than to 

produce children for Christianity or Gnosticism. 

With regard to the disputations on the rejection ,e:f Israel,thEH'.!~the mo

tive of the heathen is a desire to impress the Jew with the hopelessness of 

a continued separate exist once on the part of the <Jewish peo.g1e--i t has 

nothing further to live for.On the part of the Gnostics,the impetus to the 

disputation is a feeling of contempt for the people hho still cling to the 

Torah of the inferior God.On the part of Christians , the moUve is clear-

ly a desire foe self-juatification.Israel is rejected ~o·that Christendom, 

the true I~rael,might be elected. 

Th~ saUent fact about the disputations between Rabbis and Minim j_s 

that they are on the same subjects and in the same spirit as the disputations 

between Rabbis and heathenB.This indicates that the co-disputants i.n both 

cases draw t'1eir inspiration from the same source-=Gre:ek thouUht.Our ac

count, then, of fhe religiouGil di sput at ions of the Tannai tic period j_ s a sig-

ni.fi.cant chapter in the history of the struggle between Hebraism and Hel-

1 eni srn. 
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