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- Digest -of Thesls

"oward a Topleal Approach to Jewish Higtory for the Junior
High School Department of thé Réforﬁ Réligioua School," is an
attempt to create a new approadh to the study of Jewish history
in the enemdaynaéweek Reform Jewish religlous achool. It bhas as

its purpose the developman% oflcertain toplcs throughout history,

‘pather than a systematic approsch o ovc. Ina rabbinloal thesle

by Arnold Kaiman in 1957 ("A Critical Eﬁalugtion of the Teaching
of Chronological Jewlsh History in the Intermediate Grades of the
Reform Religioﬁé Schoola®), it was shown thet the texts utilized
in our religious schools for the teaching of Jewish‘history'are
not adequate, '

In an effort to improve this situation and d@al with the needs
of ﬁhe Reform high schooler, the basls for this toxt was devised,
centering around such subjects as: 1Judeism as & Process of Change,"
MAnti-Semitism as & Process of Chenge," "The Prophetic Movement a8

a Process of Change," "Judaism's Attltude Toward Proselytes,”

. "Jewish Communal Orgenizetions," and "The Institutions of Prayer

in Judaism as a Process of Changé."

Each of the six ohapters of this thesis follow the development
of "Judeism as a Process of Change." The purpose %@grg to show
that all of life (including feligion and education) goes through a
Yprocess of change;" Likewise, Judaism, its history and religious‘

< hapter,
practices all go through a "process of change.” Each traces a
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given phenomenoh throughout Jeﬁish‘histdry. For example, in the
ohapter on Anti-Semitism, the problem is traced through the Medieval
Period, and the reasons for the outbresk of Anti-Semitism in various
Furopean countrles Axe discussed.,

The chapter oﬁ the prophetic movement traces the development
of_the-universal God concept from Amos to the Second Isaiah; while
the unit on “Judaismts Attltude toward Proselytes -= A Unique Concept
1n Judaism" shows that for the most part Judaism never really had
s program of seeking converts., It disocusses how the ideology con-
cerning conﬁerts to Judaism underwent a "process of change" tlrough-
out historye.

In "Jewlsh Communal Organizetions" we see how Jewish communi-
ties were able to survive through p@iioda of persecution, this sur-
vival being a direct result of thelr communal organizations which
nsde the Jews a closely knit unit enabling them to resist all out~
gide influences.

Tn another zection of this thesis, "he Institutlons of Prayer
in Judaism as a Process of Change," we trace the development of

prayer throughout Jewish history, from the saorifices in the Temple
Al Theses

to the tefilah bimkom Korban of the exile,nto the modern day prayer

hoolk .,

Lastly, we have attempted to answer the question, why study
nistory that is four thousand years 01ld? The answer is that all of

nistory contributes to modern day life. What we have today ls merely

the continuation of what was begun many years 8g0.
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CHAPTER I
JUSTIFICATION

"Only the lesson which is enjoyed can be learned

well."
Judsh ha Nasl

&1nc@ 1923 the Union of American Hebrew Congregations has

advoceted the systematia approagh to the teaching of Jewlsh historyo

Arnold Kaiman, in his vebbinle thesls, (A Critical Evaluation of
the Teaching of Ghranological Jewish History in the Intermediate
Grades of the Reform Rellglous Sehool) attempts to evaluete the
effects of this system in the Reform religlous school. Though-
Rabbi Keiman's study is thé firstc@@ﬂwﬁh@mﬁacapproach.to the
problem, it is not the first time the problem nes received atten-
tion from educators., A. N. Dushkln, as fer back as 1918, douhted
the validity and effectiveness of suoh a technique in the inter-
mediate departmentol Dy, Dushkin's answer‘to the problem was to
arrenge the teaching of history into concentric oycles, preséhtimg
these aycles three times during the emtire religious school exporl-
ence for the student, First, he suggested that the lower grades

be inétruoted in history through folk tales. Second, he recommended
tha teaching of history to the middle grades by h@ro tales. In'the
upper grades, the third cycle would be an approach.to history by
means of a central theme throughout Jewigh history.

Dr. Dushkin's awareness of the ineffectiveness of tesching

systematic Jewish history may have heen the earliest insight inte




A

o e T i A P s i L e 5

: 2
the problem; it was by no means the last. The problem of how

much our students are learning in their classrooms has constantly
concerned the educator. In 1935 at the Tri—State Jewish Religious
School Teachers' Conference in Indiamapolis, the problem again was
discussed by Rabbi Robert Kahm. History, up to this point, "had
been treated as a vast oﬁr@mological gseries of names and dates and
pogroms to be sﬁudied and learned.” Jewlsh educators have alwaya
agreed that the teaching of Jewish history in religious schools is
es&@ntiél, but they have often wondered how effective 1t has been,
"Although the teaching of history is probably the major activity
of the Reform religious school, one may guestion as teo how. much
knowledge of Jewiah history our students have at the time of gradu~
ation. Although we have improved techniqués,_have introduced
better text books, have used the project plan and other modern
devices, 1t 1s very doﬁhtful whether we ‘are puttiﬁgwhiatomy
acroas, ' (sia)4 This stotement made slmost twenty-five years
ago is as valid toﬂay as 1t was then. Rabbl Kehn in attempting to
solve the problem sugéested the following: "What is needed is an
approach that begins, not with the esrllest date or event in Jewlsh
history, but with the pupll himself. What is needed is & history
otrriculun that grows out of modern Jewish life; a history curricu-
Ium thet motivates the pupil to feel the problems of todey and to
want to solve them,"Srr

For Rabbi Kahn, knowledge alone is not sufficient. He suggests

a curriculum that would emerge out of the modern life of the gtudents.
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He believes thet history must be life-centered and it must be of
interest to the pupil. It is a known fact that, "when a child has

a positive'attitude.e..when he is enthusiastic,bhe learns more and
his knowledge inoreames."6 What we want to avold is the feeling
among the students that the present history they are studying is
merely a repetition of what they have bad ever since they began
their formal religious school training. To avoid this we must
solect areas of history which can be presented to a student in a
most interesting wey; natnmé%yaﬁtablg of chronologically arrvanged
dates or names, hub rather ideas Hé@nawhich the student can begin

to underatand the phenomenon of ﬁhe history of his people, This
ides can be utilized in all departments of the religlous school with
the curriculum scaled for each'leval.7’ This approach has as ite
thesié the method which would secure the interest of the pupil
first, thus preparing him for the factual material that is to follow,
The idea is to make history a living, contlpual process; not just en
unintereafimg, drab presentation of what happened to the anclent
Hebrews.

Tt seems lncomprehensible thet an approsch to Jewish history

in the Réform_religious gohool, such as the one by Rabbi Kahn twenty-

tive years ago, did not teke hold. However, if it had, then our
students would have been more familier with the history of our people
through a t@piéal'approaoh; an approach which would bhave stimalated
thelr interest.

Today in our religious schools we are still attempting to teach
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systematic Jewish history. History, as it is now taught in the
intermediate grades, is way beyond the ohild's meturation level
&

and needs., Dr. Sylven Séhwagﬁzman, who mainteins that Jewish

‘history teught on & systematic level is of -little valuve, is op=

posed by Dr. Fmenuel Camoran, one of the advooates of the systematle

teaching of Jewlsh history. Gamoran's reason being that & ehild

must be taught in a clronologionl way, a selected group of faols

esaantial to Jewish history. This controversy, "is not Just a
new discussion concerning Sclwartzmen's monograph poaiti@n on his-
tory,.;..eThia oontroversy, as regards chronologlesl, topical,
problematic, or project approaches to history, stems from the very
roots of organized Jewlsh education im the United States. And yet
this controversy is mot just a part of the Jewlsh realm in educa~
tlon. This disagreémenh regarding th@rmeth@dalogy of teaching
history to our youngsters has been going on in public education for
YOBYBsse0ssolf the controversy i1s pronounced in the fileld of secu-
lar fivéndayuanweek education to which the ohlld is exposed to him=-
tory five times as much as in the Sunday or one-day-a-week religious
school, then there must be a pronounced combroversy." (sie)l0
Tesching of Jewlsh history presents & problem to which Arnold Kaiman
devoted his research for hie rabbinicel thesis. ’

This author, aware of tﬁa problem, not only through observe~
tion but through actual experience as a student and teacher in the
one~day-a~weel Reform religious school, is meking en attempt in thie

Solecw pudert S
thesis to improve the situation for the Refermhhigh sehooi%a The
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purpose of teaching Jewlsh history should not have as its purpose
the ascumulation of faats and nemes in chronclogical order, bub
should have as its goal undemtandimg; An understanding of and a

desire to know, "How i’;&:.ai@ I am what I am?"
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CHAPTER IT

JUDAISM AS A PROCESS OF CHANGE

"Judaism which served us so well in the past,
will serve us equally well in the future. It will
promote the cause of truth, the cause of progress,
and of the modern spirit.®

: : Gustav Karpeles

Understanding "Erocess! and ~Change!

It is a simple task for us as modern American Jews to under-
gtand, "Judaism as a process of Change," if we are able to relate
it to our own lives. However, before we begin we have to under=
stand the implicatlons of the words "process" and "change".

"Process" is a simple word. Our education is a process that
tekes meny years, and involves not only what we learn in scheol,
but also what we learn from our environment, our parents, our
friends, and from the world in general., .Process is one of the ele~
ments in our iives which contributes to our education,

"Change" is another basic word in our vocabulary, For the
purpose of this thesis we shall define it as the process of altera=
tion and variation. Ten years ago it used to take an alrplane over
ten hours to fly from New York City to Los Angeles, Today, in the
¥iet age", flying time hms been shortened to less than half, We
oan say there has.been a ghange in our ﬁravel which has come about
because of the progess used t0 improve piston~driven engines that

gradually gave way to the jet engine,




Chapges in g Lifetime

We are aureiy able to see and recoghize change in our oﬁﬁ
lifetimoy in our famlly, in our aammﬁnity, in our mafioﬁ and in
our world. Right now we are participants in the greatest process
of change mankind has experienced since the invention of the wheel.
- Stop and observe the changes that have teken place in and
around your community. New @ffié@ bmildings have been @reeted,
and edﬁeatidnal institutions heve expanded, Ih sh@rﬁ, your ocommunlty
has taken onm & new fase. In th@ suburbe you may nctice thaﬁ neﬁ
expresqways have been congtructed to relieve the traffic congestion.
Fducators bave not only found it & necessity to alter the
edifiaé, but have been compelled to make changes in ﬁhe gohool cur=

ricﬁlum,'and in their teaching techniques, Your older brother or

- gister will tell you they never had some of the subjects you are

taking or you may notlee that your &ounger brotherts education in
scheol seems to' differ from your own. World wide there has elso
been changes within the short spen of our 1ifetime, The map of the
world has undérgone a process of change. The Unlted States mep
shows f£ifty states instead of the forty-elght states of a few years |
ago. The map of Eur@pe and Asia has changed drastically sinee the

‘end of World War II. Changes have occurred in the boundaries of

India, Kores, China, Germany, and of course Russia,

Thus far, we have been speaking of the process of ehange in

‘general. Let us now be more Specifio. We can assuma that 1f




changes such a&s we have moticed have occurred in the world, then
there must have been changes in religion--~particularly Judaism.
Now, we sre able to understend owr chapter title, "Judaism a8 a

" Process of Change.”

The religion of Judaiem did not come into being overnight.
I% hase gone through processes of ohange and modificatioms.

We can be sure that eur great religlon did not exlst thres -
ﬁhouaamd yesrs ago ag it does today. History and our @wn~lives
have shown us that idees end institutions are not spontaneously
created. We are also awsre of the fact that omce these idens end
institutlions ere formed they deo nmot remain statiomery. Sometinmes
they prggfaas, other times regress. Religion also follows this
plan or procecdure, its ldess grow and become more involved. This
can easily be pointed out by eiting two examples. Each of these
will prove thet Judaism, as & religion, hes not remeined parmanemt;

but hes been a process of change,

New Ceremoples

To prove that religlen is constantly changing, we will first
look at the festival of Pesach (or Passover).

How many of us realize that Pesach (or Passover) is made up of
two anoient festivals? Yes, that is right. Pesach is made.up of

two ancient festivels-=-The Festival of ihe Shepherds and an

]
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These were both Spring Festivals and were
celebrated previous to the Exodus from Egypt. Before the sojourn
in Egypt Jewieh life consisted mainly of_tribal.cemmunitiesz and of
wanderings as shepherds. Th@irﬂepring festival served as the means
of ushering in the new seaéon. On thie oscasion théy would sacri-
ficé & sheep or a gm&t.' | |

As we have learned from our historieal texts,.thb anclent Jews
ceased to be nomeds who wandered from place to pléce looking for s
éitd tovﬁaéture their flock. They began to aéttle the land of
Palestine. This d1d mot stop them from celebrating their familisr
spring festivél, which they h@d braughﬁ with them.,

N@w; we are cdnffbnted with the “ﬁrocess @f.chénge" in e reli~
glous ceremony; As the people began to settle land the ceremonies
of worship changed. Those Jews who earned their livelihood from
the 9511 also had an fprloultural Fes&iﬁg@a that they celebrated in
the Spring time 0f‘thavy@ar.' This festival was linked to the har-
vost of grain, It is here that we get the meme The Festival of -
M@ﬁg@gv(unleaven@d tread)., B - ‘

A'fﬁrﬁhar gtep in the "mrocess of change' in this religloue
ceremony begins with th@'Exadus.; The -ancient: festival of the nomads
and the farmefé now‘becemes en historically impwrtaﬁt festival, and
fhia characteristic will maké it endure, All the rituals of the
two festivels were gi#en ﬁﬁw‘meaning ﬁs signified by the varioue

B&mbols ubllized et the Seder. It became a festival for all, in-

that it symbolized man's quest for ultimate freedom.




Avother illustration that Judeism has undergone revision is
by noting and studying the history emd the development of the
Prayﬁrbooie ‘Naturally 1ﬁ is difficult for us to reslize that the
Prayer Book we use in Temple today hes not always been in its
present form. o

If you refer to the title page of the Union Prayer Baekéiymu
will notice several items. Filrst, it is published by the Cemtral
Conference of Am@riean‘ﬂabﬁis and is the official prayer book of-

the Reform movement of Judaism. Secondly, you would see the words,

"Newly Revised Editi@n,“ noting that an earlier unrevised edition

éxistsd prior to 1940, This earlier aditi@g was called the -
"Revised Editi@n."6 Here too is evidence which tells us that this
Prayer ‘Book was abrevised edition of an earlier Prayer Book and -
that %h@videa of prayer worship“and~the format of thﬁ,sérviaestﬁ@re
chenged or altered as of 1922. TFinaelly, we‘arrive at the original
Union Preyer Book pubiiahéd in 1895. The Prayer Bo@k that we are
ueling today héa und@rgone.ﬁhree "prdcaéses of ehangew"? Needléss
to sey, that in a feﬁ‘y@&rs; the Prayer Book will be published-in
anqﬁh@m newly revised editiaﬁag Each of these revisions were .- .
préaipiﬁated by the spiritual needs of the worshippers,

| Dontt think for‘a moment that 1895 marked the heginming_of
prayer hodks, No, their histery goes back much farther théa_them
end of the nineteenth century. |

It is diffioult for us to say just exmotly when the prayer
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book came into use in Jewish worship, but we can meke an assumption.
We can assume first that prayer as a means of worshiping God ceme
into being after the destruction of the First Temple.

During the deys of the First and Second Temples, we have learned
that there were very elaborate seorifices throughout the dey=--=in
the morning, in the afternoon, and in the evening. This was the way
that the people of ancient Palestine sought t@Apleaae their God,

This proved to be successful ée long as they resided in
Palesﬁinag and es long as they lad a Temple.r In 586 B, C. E. the

Temple was destrayed by the Babylonians and the p@oplé were exiled,

What were they to do? - No longer would they be able to offer
saorifices to God. It would seem that all was lost for the people

and their God.

But here we also find the "process of change". The idea of-

how to i@rsbip God had to be modified, and this is what the =

prophets Jeremiah and Second Isalah proceeded to do, by telling the

people that all wes mot lost, They would still be abls to worship | »i
Yahweh (as they ocelled their God) in Babylenia.lo The people, even |
though they trusted their prophets, could nob comprohend what they
wore trying to convey. How could they worship with the Temple

destréoyed and in a strangs land? Prayer was thelr answer, and - |
they could substiﬁuﬁe p&ayer f@f the tiree daily sacrifices. I
¥efilah Bimkom kbmban"~~~"Prayer in place of secrifice” was the

solution,

- Gradually prayer books were introduced to give order to the

, ._.id
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service., The oldest prajer book frem which all others stem is the
prayer bqok of Rav Ammaﬁ:? that contains all the prayers that were
customarily said in the academies of Babylonia between the elghth
and tenth centuries. It obntaims not omly prayers but also regu~
lations for the various services and how they are to be performed.
From this the prayer book tock on two farms;12 one prayer

book wes d@vwloped in Ashkenagle ritual and eme in the Sephardie
riﬁual¢'(ABhkenaaic referring to the ritusl for Eastern Jewry and
Sephardic referring to the ;‘Iaws -of S‘pain;} The imfiuem@ @f-*lé@al
areas piayed a tremendous role in the development of the prayer
b@oks,\»The>pway@r bocks were constantly being révised, At times
eVeryénéF did not agree on how rituals were to be comductedev There
were very heated arguments, before s ritual would be unanimously.
accepted. L Ce e

| After'a long "process of change” in thke prayer book itself
after many-@ditioné, we srrive at the first Reform Prayer Books .
Neturally, this had to happen in Hamburg, Germﬁy)wh&m Reforn  (or
Liberal) Judsism origineted. Once again we see thet Judaism-in :
revising the Prayer Book conforms t@'tha néeds of the people... -
The Hamburg Prayer Book, as this version was ealled, - introduced

~ the translation of the Hebrew prayers into the verneoculsr) in-this

13
case German, Tt also mede several basic changess 1) either it

eliminated references to saorifice or expressed it in such:a manner
a8 to indicate that these events took place in the past; 2) it

ohanged the idea of & personal messish to bope in a Messianle Age
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for all; and 3) it omitted all references to the nationsl restora«
tion in Palestine, From these three examples we note how the
first liberal movement of Jews attempted to fit traditional Judaism
to a>way of 1life for their own times.

In America, too, with the introduction of Reform Judeism by
Isaac Mayer Wise, there had to be a prayer book to fit the needs
of the JQW. Many Rabbls wrote their own services using original
idess of how a Reform prayer book should he.15 Finelly, after many
years_of using diversified books such as Wise's Minheg America,
and David Einhorn's @l@%&h‘méﬂiéy the first Union Prayér Book was
printed. Though it deﬁarted from the traditlonel service it still
kept the general outline of the tfaditiémal servicéa The meinoipal
points omitted were: 1) all references to sacrifices; 2) refer-
|NCes ﬁo resurrection, replacing this with the idea of lomortality
of the sonl; 3) restoration of a Jewish Stateg 4)  repetition of
prayerss 5) references to angels and miracles, and 6) persornal
Messleh, replaced by the Messianic Age.
_ In additlon to these th@fe wéf@ several other changes worthy
of our motices 1) tranvlation of Hebrew prayers into Englishg:
?). shertening of Scriptural readimge;_B) sermons wore incorporated
into every service; 4) and modern prayers W@ré inserted to take
the place of the omitted pmayers.lé

The prayer book has developed as Judaism has developed. It is
never~complete,‘but will always be subjeect to change as it has in
the past, The prayer book always reflects the 1life of its people,
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whether 1t be during periocds of‘ mysticism, philosophic speoulation
or in times of tragedy.

| Thus, one may draw an analogy between Judaism and the preyer
book 1“ that both are undergoing chang{es constantly. In the chapters
that follow: we will see how this "process of change" is found in
every aspect of Judaism tm@ughout its history.

Judgism as a religion like all aspects of life has undergone e

transformation. Nothimg in the world remains gtationary; there iz
always development and improvement. The old must eventually give

way to the new,
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CHAPTER 11X

ANTI-SEMITISM 48 A “PROCESS OF CHANGE

A inti-Semitism diverds men from the real tasks
sonfronbting them. It diverts them from the true causes
of their woes,® .

J ° M&ritain

How People Begin to Hate

"Hatred" is defined im the Oxford Dictiomery as a "condition
or state of relations in which one person hates anoth@r."l This
is a state of condition im which one person detests or despises
‘another»iudividual, and this hatred can grow in certain individuals
because they may feel they are superior to another person. Once
this hatred is slanted, it usually combtinmues to grow, and manifests
itself in different ways, |

We are not born-with hatred or prejudise, likes or dislikes.
To the newborn averythimgvexiats‘on equal grounds. One may compare
this to a blackbomrd which remains blank until someons writes om it.
This is the way hatred is inserted into the mind of an immocent:
child, . The ohild knows nothing about hatred or prejudice.-  As: the
ohlld grows so does this seed of hatred, No child has ever been
born to hate or to be blgoted. Every new born baby comes into this
world a "blank blackbosrd” with regard to hetred, This blackbosrd
attracts opinion, idess, likes, and dislikes very rapidly=---almost

a8 a magnet attracts certmin metalllec objects. This new addition

to mankind is anxlous to aequire knowledge, to understand the world.




Ho wante to investigete every new ltem, every new word, DBecause
of this eagerness, this.desife to learnvabout the world, adults
are ablo to Fi11 up this blamk board.

This ia'easily ugderatooﬂ ifxwe realize that opinions which
are held by adultéﬁgjiginated'in:the firat six years of life.,2
Th@y maintain these attitudes and by the time they become twelve
years old. they heve become instilled within them. From twelve to
eighteen they become solid opinions, as 1f they were their own,
derivéd out, of their own experiences, Anti-Jewlsh, anti~Catholic,
and enti-Negro feelings are developed in this menner.

Now we may ask ourselves, ﬁhw we in the United States are
concerned with anti-Semitism? We may question whether or not enti-
Semitism exists today, at 1@&ét in Americe., For the most part, it
does exist, There has not been too much in the news about antli-
Semitism, we only read shout it from time to time. Yet these
gonttered examples and imaidente remind ue very vividly that anti-
Semitism is 'still in exlstence.

A few ysars agd, in the stete of New Jersey, such an incident
ocourred. This story was told by an Anti-Defamation League investi= .
gatorog This anti-Semitic oubtbresk happened to a Jewish family,
who had been living in the aréa of south@astern New Jersey on &
poultry farm, since coming o this country ten years ago. For most
of thig period they pad lived there without any noted distinetion.
They were not Amerlcan in appeerance, but rather typically Buropean.

They spoke with heavy accents, their physical features were differ-
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ent, bub nevertheless, the people of the community for the most

part were very cordial. "Hello, Mr.

. How are you today?
Nice weabher we are having." Such was their existence in this |
quiet eqmmumitye M, , did very well in his occupation and
was able to save a large sum of money., His was the typleal success
story of a simple immigrant, who came to the United States and
pMQV@d'ﬁhia was the land of opportunity.

After aboub eight years Wr. decided he would like to
expand;his business interests, Ho wanted to open a small plece ..
ggodawst@re on the corner of his property. This was when his
troubles began. The people in the eommunity}did not want this for
some insignificant reamsons. Finally, they resorted to anti-Semitie
attacks. They hurled slones and insults et the man, his wife and

ehildren. So bad were their attacks---that lr. pulled up

stekes, left the land of opportunity and moved to Isramsl. The Antie
Defamation Lesgue investigetor in his findings conld not trace any
loglonl resson why after so many years of peaceful existence in a
small community such an incident would ocour.

Our purpose here is mot to try and analyze how or why bthe above
incident hsppened. It merely 1s inserted here to point oub:the fact
that anti-Semitism, for the most pert, is spontansousn in nmature.

As we continue our study of a given period, we ﬁill see the forme=-
tion of certein patterns which lead to anti-Semitism; this pattern

centering around the ecbnomy. Perhaps this was the reason also in

Neow Jersey.




Origin of Aubi-Semitism.

Anti-Semitism is a phenomenon not unique to our own times,
Before looking at anti-Semitism 6V@f a glven period in history, I
think.it is essentlal that we understand the term anti-Semitism
and its originé@ Anti—Semitism‘as‘a word first appeared in Germeny
at'the close of & financial panic between 1870-7L. It was oolned
by a man named Wilh@lvaarr, ) ebnverted Jew.4 This doss not
-ne@eﬁﬁarily nean bthat atbtacks on Jews began at this time, bub
rather this is the first time the movement was given a name. This
term gave strength to h&teumongers.' It provided them with an
attractive satch word for their progrem of hate, Since 1870 the
term: has been used for the movement which has had as ita sole pur=

pose the intent to degrade the Jew to a pasition of inferiority all

over the world. Its objective has been to hinder the relationship

between Jews and non-Jews and to deny the Jew economigrry political,

and religious rights.

There are & nunber of specifics which could be listed oe
possible reasons for anti-Semltic attacks., (1) Traditional ill-
feelings =~ this is the oldest of all Jewilsh hostility; (2)
charges of alienstion == that Jews cennot be loyal to thelr country
baocause they must, through thelr heritage, be loyal to Palestines
(3) Peligious differences; (4) Jews cling to their identity}

(5) 4ignovance of Jews and their religlon 18 the most common; and
(6) jealousy of egonomic eunnesé. These axe Justbé fow of the

specifics which have led to anti-Semitic feeling over the past

"______——————————————————————1------I-llll-llullllllli




‘three or fowr thousand years,

No matter what period in history you choose to analyze, in
attempting to find some reamson for anti=Semitism, the answer will
‘always be the seme. This would certainly be true if yon were to
make & study of anti-Semitism in Egypt at the time of Moses; in
Palestine at the time of Jesus Clrist; in Alexendria during the
perlod of Philo and even in the peried of Hitler's attempted world
oconguest. Plck any century, any outburst of hatred for Jews, in
any area, and you will see that every incldent can always be limked
to economic unrest. This can best be explained by taking an entire
pericd and analyzing it. To illustrate this, let us take the
Medleval perilod and observe how the Jews ﬁﬁ@p@eﬁﬁﬁm Perhaps we
will be able to creste a patitern which will help us to understand
anti-Semitiem throughout Jewish history.

, o o 6
Anti-Semitisn in the Medieval Peried.

This investigatlion deals with Jewish histery frowm England at
‘the time of William the Comquerér unt1171391 in Spain when a strong
anti-Semitic element broke out as a result of the weekness in the
ecano@ic gtruoture.

When the feudal system began in England, 1t could alresdy
boast of a long history'from France, Feudalism was brought to Eng~
land by Willlem the Conqueror in its highest state. Aitar conguer=
ing England he divided the land and parceled it out to various over=

lords. As a result of this he created a perfeect feudal hiererchy
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with himself as King.

Not only did he brimg feudalism with him, but also Jews. They
" were to be used in England in the same capacity that they were used
1n France. The Jews came primarily from Nermaendy and were for the
- mogt part commercisl or financial merchants. They were to set up
the monetary system of England. In order for the Jews to accomplish
this William had to giﬁe them special privileges. Jews were always
given special privileges when their services were needed, The Jews
of England would now be able to serve the King in a number of ways:
money lending, mortgages, and tax collecting. The Jews were ﬁireotmy
under the power of the King. ﬁery often, as a result of the tre-
mendous amgumt éf friction between King and noblemen, and amongst
the nobles, the Jews were utilized with their tremendous funds as
financial wedges. The Jews dealt directly with the xtmng; they had
no dealings with the nobles., This all took‘place around the twelfth
genbury. -

It is primarily about this time that the fall of Jewlsh prestige
began in England, In order to get the full ploture we have to es~-
tablish & starting point---The First Crusade (about 1095 or 6).

The Crusades grew out of the feudal structure in the foilowimg wayo
The land was psrceled out in Burope to various lords., As the yeoars
went by many, many sons were born 1o th@ae lords; more them the
land could support. Thie left & lot of boys eround with nothing teo
do~~mﬁen@e they went after the land of the Turks. They wanted to

obtain for themselves wealth from this surplus producing area.




- 23 =

They attempted this with the masses from the lower classes. How
was this accomplished? What was the ineentive to fight for so
1ittle s reward while the nobles got rich? They found a single
bond ~ Christ.

At this time the church was on the move for power. Under
Gregory VII in the eleventh century great strides were made in or=
ganization. Ieter Pope Innocent II latched on to the opportunitles
offered the church by these young lords of France to proclaim a
crusadef Each group had its own gosl in the orusade. The lords
wanted ﬁealﬁh; the church wanted more power; and the poor messes
wanted forgiveness ofJﬁina (this was the bribe offered them by the
lorda). The religlous idealogy of a united bond "Christ" was now
put 4o the test. It joined lord with serf in a so ocalled ?ccmmon
cause®, .

Now that we have the pleture .of this common bond we will be
able to discuss how the crusade became a method of Jewlsh
perseeuﬁion.

Now back to the English sceme under William the Conquerocr.

By the end of the First Crueade the Jews had smassed a large num-
ber of pramissoryvnotes (on money they loaned). The King began to
seo the danger - the Jews were in control of too much wealth. He
was worried, even though they were a tremendous source of income
for him. The Jews also had the feeling they were caught with the
goode=~~thay owned too much land and the King was fearful thet they

would take over. The King had to get out- of this predicament,
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The best way for the King to escape this was to utilize the

.same technique that got him into this trouble=--the charter, When
" the Jews first came to England the king hed to give them a special

 charter of privileges-==to equate the Jews to the nobles. Now all

he had to do was to change the charter erm a positive to a nega-
tive tone, That is, the charter was given because Jews needed
protection, but they didnit really deserve it. The King utilizing
this line of argument could now say ~= that the Jews are dolng
something he never interded, that ls, the Jews were teking over too
much of the land. Now the King was able f@ change the whole con~
cept of the oharter. The Jews were now downgraded to a level be-
low the nobleslhecause.they violated the King's trust,

Becsuse of the déclinming siructure of feudelism in England,
the King hed another way op@n‘fog him to get rid of the vast debis
he owsd the Jews., When théﬁgﬁgﬁghs began'tdjdecline someone had
to give in & little, Naturelly the King did not want to. He wanted
to live the same so he "passed the buck" to the mobles, whoﬁin turn
gave it to the serfs, The Jew was gradually reduced from high
firanclers to petiy pawn brokers serving the needs of the serfs.
The serfs, because the bulk of the declining surplus was passed to
them, had to work that muoh herder to please the nobles who in turn
had to get the King's favor. They (the serfs) had to borrow meney
from the Jewlsh pawn brokers. They beceme very much indebted to
the Jews. A revolt agaimst the King was sure to take piace, 80

the King now needed a diverslon.
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A return to the ideology of the crusade to unite serf and lord
was the anewer. Jews were taking over the land was their clain,
The eaonony wasg déclining, and as a result the Jew was e scapeg@at;
» Anbi~Gemitism now flourished, It was not new. Anti-Semitlsm
was always latent. When the Jews oould be of use anti-Semitism
wag temp@rarily forgotten. |

The serfs had to be united with the lorde against the Jews, who
had taken advantaga of the King's good will. They were ocalled
Christ-killers, wel}»poisomérm, ritual mur&erefs, and other unde=-
girable nemes., The clergy constently reminded the serf of the
treacherous Jew. S .

Now, because the Jews W®%%:ﬁ§%%eh&vimg, the King hed & second
wey of cancellng débta'beéaués df J@wishvingratitude. He can@@l@d
his own debts and those of the ncbles, whic‘h the Jews held. The
proaesa'of'dmﬁngrading'ﬁas completed, This gave the King that much
move wieatty Thea the nobles. By the end of the thirteenth century
Jewg‘W@re v1rtua11y~kicked out of England. » ‘

 In Burope things were mat'géimg wail for the Jews. The church

under Imnocent 11X, who.fbllcwad=ﬁw@gory VII, hed grown to be-a
tremenddus POWET o

Innocent TIT issued a decree ageinst Jews to wear a badge: of
shome. It was et this time that the dootrine of the wine and the
| wafer was adopted by the Church as the body and blood of Christ.
The d@@reea of Innocent 11T were utilized only in areas where the

econony was on the decline. This is evident in two areas; Christien
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Spain and Eastern Burope, which were in different stages of devel=
@pmemt; A further discusaion will follow later in this chapber,

In the area where the high finencial atructure‘of tha'state
woes declining the Jews were reduced to serfs. This is quite eviw
dent again in Germany as in England, Jews had little money and
~ when they had served their usefulness they were ekpellede They
did not have to go far because Germanj was‘made_up,éf meny small
principalities. It was hot unconmon that Jews were used like
cattle to pay off a debt., In the time of Rudolph of Hapsburg,
Jews peid taxes on their bodies. When Jews hed no money left
they were expelled under the old idécl@gy of diverting the
MABSOs o

~ In France the treatment was much the saﬁe; Jews were expelled

three times inm the fourteenth century. Some, or most of these ex~
pelled French Jews, wemb to sress under Christian rule where they
'weré needed; such as Spein, Italy, and Poland., Here, the same
Innﬁaeﬁt II1, who perseouted them in Northern Burope, welcomed
them to these sreas. The important thing to understend is that
Jews were expslled mot on religious grounds, bub because of
scononic needs which foétered religious ideologles, whieh in turm
led to Jewish persecution. But the Jews could mot be completely
wiped out by Innocent III, because they were so widely scattered
and néaded in other areas.

At the precise time thet Jews were kicked out of certain areas

they were welcomed in other srees, all under Christien rule. These
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areas were in different stages of development from Northern Europe.
Fach of the three countries mentioned above were excellent places

for Jews to live; Italy'hecauaevof the rise of oapitalismy Spain

~ because Northern Christiens had oconguered the land and a clviliza~

ﬁiwn more advanced than their own, end they could only trust the
Jews who were there; end Poland becsuse it was a backward ares and
nee&ed Jews to develop its economy. Poland was just entering into
the feudal psriod when Nerthern Europs's feudal system wes on the
decline. At the end of the fourteenth century Jews were weloomed
into Polend for the reamson mentioned above; finenclal == to manage
the estates of the nobility, to aid in the urban development, to
lend money on & large scale, and to serve as tax collectors.

In Ttaly the Jews were canlled in for the low-rate lerding of
mén@y to the serfs, because then th@?e would not be amy competitlion
for Christians who only dealt in high finence. But the.aforemen-
tioned system collapsed =~ Jews once agéin beceme the 8capagoat§a
Jews served a double purpose im Italy: (1) when times were good
== 4o loan mbmeyvat & low rate of interest to artisans; and (2)
when times were bad to serve as Soampegoats for diversion. By the
end of the sixteenth century the positiom of the Jew had declined
in Ttaly. | |

. In Spain Jews were also welcomed because the Christlans had
conquered a mﬁre.highﬂyfﬁevelmped system of oivilization. Feudalism
waa not used in Spain? therefore Christians did not know how to run

Spain., Jews were welcomed becauss these new lords. who were used
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to feudalism, needed someone they could trust to run the country.
This was the work. of Innocent III.

The wealthy Jews became tax collecters snd king's administrabors.
They were exempt from taxes even though they were very rich and
 gould afford the payments, Jews worked to the interest of the
erown. They could be done away with very easily. If things wont
wrong it could be blamed on the Jews. This was possible because the
populace had all their dealings with the Jows and they could easlily
be mistaken for the ruling class. As a result of this it is eagy
to see how anti~Ssmitism could thrive, The masses would believe
the most fantastic tales if there was the slightest chance of its
validity. |

When the Christians invaded Spain it was llke a gold mine;
enough to support a nobility and a privileged wealthy class. By
the middle of the fourteenth cemtury the same thing again began to
ocour 88 in the 6thar_coumtries, A civil war broke oub, because
‘ thgzggig&us was deoressing and unable to support all groups. Jews
were involved on both sides. Sadly enough it mede no difference
which side won. It would st111 be bad for Jews as onae again the
econ@my‘ﬁas going dovmward.

Like everywhere else eonditioﬁs prior to this wer were good,
Anti-Semitiem was in existence but not prominent. As the times
'greﬁ worse and the struggle went to the lower olasses, Jews would
serve another purpose; that of the age-old scapegoat.

By the fourteemth century the church called for the removal of
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Jews from high positlons. The clergy wemt to the masses pointing

out the "evil" of‘ﬁhe Jews. The King, who peeded the Jews, protected

them to a poimt becsuse he vad no one to replece them. He realized,

after that, if he kept préteeting them, he would be labeled an
agent of the Jews. Oub of fear the King had to produce laws rein-

foroing the action of the masses and the clergy.

As 8 result of & sermon in 1391 a riot hroke oub and Jews werse

completely caught off guerd and glaughtered.
8o mueh for the Medieval Peried and anti=Semitism, This glves

S us an excellent pleture of how anti-Semitism develops even today.

- There have been attacks on Jews becsuse of their initiative,
of thelr desire to get'ah@ad and make a name for themselves., Very \

few American Jews have been unable to avold at least some incident

of anti-Semitism == whether it be name ealling, or being restricted '

from certain places. Anti-Semitic insinuvations may even be felt -
when names 1like the Rosenbergs or the Sobels hit the front pages. }
This 1s what mekes the Jews today, as it bas throughout history, »u

have a strong sense of kinship. Sometimes anti-Semitic feelings

_arise out of unimportant situstions. "What 1 don't like aboub

Jews," an old gentlemen: at 8 b&r'in o large olty eald, "ig that
they donft get drunk like other people." Sure this is siily n é
bum.it is & form of anti-Cemitiem, This, 1inked to the anti~ '
Semitism ef bigote 1ike John Casper and Gerald L, K. Smith, who not

only struck st Jews, but Negros and Catholics as well, is what we
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might eall the anti-Semitic movement today.

Anti=Semitism like all aspects of 1life undergoes a process of
change. It is always present ~m but.y®t it existe in & latent form
‘ready to be utilized by hate mongers to stir up prejudices. For
the most part today, it mo longer exists as it did in the past ==
its prossss of change Wes been for the best == but one incldent,

" one event, can bring it to the forefront again,
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CHAPTER IV
THE PROPHETIC MOVEMENT AS A PROCESS OF CHANGE

"Israel gave to the world, through 4he mouth of
its inspired prophets, the prineiple of world-justice,
world-peacs, world=brotherhood."

. Julliam Morgenstern

The main characters of this perlod were, of course, the pro-
phets. The prophet was a man who out of his own oxperience knew
God. He spoke the word of God to the people of Israel, of Judah,
and of the Exile. He constantly denounced social injustice, -
jrreverant worship, immoral acts, and violence, and he was forever
imploring the people of Israel to cleanse and remew their 1lives,

The prophetic perloed lasted about seven hundred fifty yoars,
during which time Canaan was conquered and thé Kingdoms of Israel
an@ Judah arose and fell, It also included the period of exile -
and the restoration of the people to the land. Throughout the -
entire period the impact of prophesy and the prophetic movemont:
was dominant., There has not been anything comparable produced by
any other Anclent Near Tastorn civillzations, (not oven emong the
Hebraio tradition).l The rise of the prophetic movement 1s diffi-
oult to explain, Originelly it was the priest who performed the
function of foretelling the future and telling the people when
they hed simned before God.

T4 1s not too diffioult for us to understand why the prophet

took over the function of the priest. The primery reason being

]
|
!
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that tﬁe priesthood was hereditery. Thie meant that the office of
prisst, the handlimg of the rituals and ceremonies, was handed down
from féther to son. ‘Thﬁlart of foretelling the fubure ocould not
be based on hereditary factors. As the place of fbretelling deslined
among the priesthood, it grew in enother gfoup, th@vprophets.z It
was easy for the prophets to teke up where the priests left off
because there was a dire 'need for this type of direct communication
with God. Man needed a parlgnoe to the deity. Let us look al ome
aspect of propheey, for it would be impossible to exeamine prophecy
in its entirety. This one aspect is universalism and how 1t dif-
fered among the various prophéts@ Prior to the pr@phét Amoa
(eighth century B.C.E,) there are in the Blbliecal books of Judges,
_Samuel, Kings, and Chronicles, numerous references to various
prophets, However, it is with Amos, that we begin the Literary
Prophetic Movement in Judaiem, (Literary référring to the prophets
whose prophecy is in book form.) These prophets and their followers
thought of God as a powerful individual, whoe must be pleamsed through
sacrifices and oultic worship. As the movement progressed, 1t
changed and this change we wlll see as we discuss varlous prophete.
Amos, when he prophesied to the people of Beth-El in Israel,
(north of Judah) did not chenge the idea of God as a powerful being,
but rw?heﬁ?udd@d to this power righteousness. God,.said Amos, was
the source of moral velue and He was not bound by retional limits
as the earlier prophets claimc—ad.4 Amos! God is the God of all

natlons. Isrsel has no more claim to being a favorlte of God then
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any other metion.

The people laughed at Amos, they did not believe that God
would deﬁtroy them, after all they practiced the correct cult
and were a privilejged peaple.é The people were looking forward
to & day of joy, Yom Yalmeh (Day of God). Amos changed this pop-
ular belief and told the people it would be & day of @atﬁﬂtrophe.V
The people would be destroyed by means of an earthquake,8 a
famine,9 and a p'lagma.lD Finally they would be conquered by &
powsrfal n@ﬁienll and @érried into a:xile.l2

T4 seems that Amos did not wamt these incidents to escur so
he appealed to the people to ohange their ways, to seek good and
not evil. Perhaps God will show mercy.ls

The quastion naw>aris@s, what was the @xtent of Amos! univer-
aaliam? Was God the God of all p@ople or juat Israsl? Amos was
not fre@ of prejudices in favoring Iﬂrael. God told Amos, "Go and
prophesy to My People,” Amos knew of the traditional bond be-
tween Israel and God as pointed out im the Em@dus, the sojouri::,
and - th@ covenant. The land of Isreel is spoken of es a clean lend
and foreign lands as being unclean.lg The people thought this bond
to be p@rmaﬁeé%, but Amos tells them differenﬁly; they havg to earn
this relationship to God. ’ ‘ ' 6

Amos does not argue against other gods; he merely lgnores th@m.l
The God of Isrsel is responsible for all., When Amos speaks of the
destruction of other ﬁations, it is Israel's God who is dolng ﬁhé

17 :
deatroying;not other gods. Likewlse God will bring another nation
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to destroy His people. Amos tells the people they have no special
baﬁd, God can join Himself to people anywhere. Thus, we see Amos
had a very strong leaning toward uhiveraali@mo The prophets that
followsed him went gtill further as shall be discussed.

Thm First Isaiah pidked up the Universallism of Amos and carried
it furbhor. Isalah carried on in the same tone as did Amos. He
spoke of soclal injustice and of oppressing the poor. He %too,
spoke of "Yom Yéhweh" as a day of utter daom,I8 In many ways he.
echoed the words of Am@ao

Isaish did go one gtop further in his universalism. Unllke
Amos he spoke of Yahweh as The God and denounced forelgh gods as
false and the work of mam's nands. His message imcludes the aware-
ness thet 1t is God, Himself, who 1s golng to destroy His people,

19
not foreign gods destroylng Yahweh. For Isaiah Yahweh was not
20 '

- bound to the land. Ho was not a "parish® God. His power extended -

beyond Palestine to all lands and %o all peoples. This was the
méat important message by the prophet, The idea that God's power
extended beyond the ratural boundary would be a ray of hope for the
impendimg exile. To be sure, Teaish sald much more. Bub for our
purpose in sesling change e~ his universalistie belief of God is our
maln concerns

Now, with Jeremiah ﬁe.get a drastic ohange in.th@ conoept of a
universalistic God. In the earlier period of his prophetic miss%in

Jeremish was a mah, wh@ sp@ke of utter destructlon for the Jews.,

His message has the same tone a8 that of the prophets who preceded
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22
him; God was the ome who would do the destroying; and He was the

one who would cause His people to go into exile at the hands of
the foe from the marth.zg Jeremiah did everything in his power to
convince the people to turn from their evil way@,24 The people did
n@t,gﬁ and of course the destructlion Jeremiah spake of came aboub
in the yesr 8§87 B.C.E. The Babylonian afmies, destroyed Jerusalem
and carried the people into exiieezé

However, a strange thing happened to Jeremlah; he changed his
megsage, He had pmaached;destruatiom and it came about. Now he
preached hope and comfort. He began to tell his people not to give
up believing in God because God did not inflict this destruction
upon the people withomt'reason¢27 Sure, they were going into exlle
into a strange land, but they should not give up hope. The people
could still worship God outside the land; there still was the
opportunity to cleanse the soul. God wants to forgive, He wanis
to restore the people to Pal@stimegzs But this will take time,
~ about seventy years Jeremish sald. He gave them %nstructions-as
to how they were to live while in a strange lamdavg Jeremiahts
nessage now took on e more universalistic outlook. Religion for
the H@brewé did not come to an end because they were no longer in
the land of Palestine. Helshifts the belief from a God of the land
to a God of all lands able 4o be worshipped anywhere.

With.this somplete turnsbout on the part of Jeremiah from
rebuke to consolation, he paved the way for the prophets of the

exile, namely Ezekiel and the Second Isaiah. It was the job of
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these two individuals to guide the people and to prepare them 8o
that they would be able to return to Palestine, Their task was
not easy} they had to convince the people that Yahweh, their God}
, waé not & defeated God, but & God of all peopls and of all lands,
- With Ezekigl, we get for the first time & prophet spesking
out of the experience of the exile. Here.the mossage of Jeremish
(after 586 B.C.E.) received its greatest supp@rto. Egekiel proph-
esied thet all the destruction was brought about by God in ovder
that all people will know Him. He furthers the prophetlc univer-
salism by adding to God's unlimited power; thﬁlc@meept that all
| people are God's peopls. Legend lnas it that the Synagogue came
into @xiaténce at the time of EzekiBI,BO This cen be viewed as a
stepping stone to God's unlimited power; the ides that the
Synagogue could be bullt anywhere. There was no need 1o have
just a single sanctuary in Jerusalem. Like God the synagogue was
not Jand-bound.

The Second Isaish followed in the footsteps of Ejekiel. He
re=schoed with emphasis the claims of the earlier prophets con-
‘cerning God., God ig Yahweh, there are no other gods. Only Yahweh
has proven through historical events that He 18 the Universal God.
The "process of change" in the Second Isaish is that Israel is
now given a migsiénl wfhé mission of spreading the belief in the
one God::%%ﬁigéi moro bhelsm.

We hﬁve seen in a brief survey the "process of change" from

Amos to the Second Is&i&h; Each in his own way was & response to
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his time. They wanted to bring about a complete change; a change
that would lead to the belief of God, the one suprems powerful
Being. They were successful sometimes, but for the most part
their success was not felt until long after the prophets had

ceased their activity.
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CHAPTER V
JUDAISM'S ATTITUDE TOWARD PROSELYTES - A UNIQUE CONCEPT IN JUDAISM
"o all who desire to come and live under the
seme law with us, our law-glver gives a gracious

welcome o
Josephus

Attitudes Toward Sesling Converts I

Judaism is 8 V®fy’di§tinc% religion,rand differs from other \
raliglons in many wWays. Tte history 1s uniquej nowhere in the | . i
annals of the history of the world do we find such & collection 8s ' |
nobeworthy as that of Judalsm. Judaism gave the world the Five:

Books of Moses; & book of history whi@h‘is_truly an oubstanding
" agoount of the early -events. of mare The language of the psople *
aleo has a distinguishing charaq%gristio, in that it is one. of the \
oldest languages that haa.smfvived time. Judaiém is alsclumiqu@' ‘
in the cuatoms it observes#.as part of 1ts religlous 1deology. g
In all of these, Judsism giffers greatly from any of ites Protestant :
or Catholic counterparts. Uppermost in 1ts distinction from the
others is the fa@t that Judalism intraduc@d the concept of monothelsm,
the idea of ome God, to mankimd, It is the mobher religion from
whichﬂgf?ng%her religions of the world were born. |

We are all in agreement with the vellidiby of the aforementioned
statenents, bul as we observe the history of the people we notlce
& vast and prominent distinction in Judaiém as compared to the other

religions, In every phase of its long history Judalsm has never had
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e plenned program for seeking comverts to its beliefs; tﬁere has
never been & missionery program.l
This does not mean that‘converts to Judaism were unwelcomedj .
to the contrary they were gratefully received. There are many
otories in the Telmud and the Midrash which 1llustrate this. There
has been the legendary law, that a rabbi, before accepting an
applicant for conversion, should rafu&e him and aenﬂ him away tlhree
times., This wee to impress wpon him the idea that converting to
Judalem wes nol a matter to be teken lightly. It is a very serlous
undeitaking, because to live the life of a Jew is not easy. Why?
~ Because there were many restrictlons and prohibitions imposed upon
the Jéw, both by his religion and by his seculer environm@ntog
There are two very inﬁarestiné\staﬁieﬁ in the Talmud about
BHillel and Shammail. "Our rabbls taught: A certain héathﬁn ohoe
came before Shammai and asked him, 'How many T@raﬁavhave you?!
“I'vio! Shammei veplied; 'The Written Lew and the Oral Iaw.! 'I
b@li@ve‘you with respsst to the Written Law, bub not with respect
to the Oral Law. ,Méke me a proselyte on condition that you teach
me ﬁhe Written law only.! Shemmai seolded him and sent him away
_ in anger. When this_ﬁame men went before Hillel, he accepted him
on his condition es & proselyte. On the first day of his imstruc-
tion, Hillel taught him, plef, beth, gimmel, daleth. The following
'day'he‘taught them in the reversed order. 'But y@shefday you did
not teach them to me thus,? the heathen protested. ‘'Must you then

not rely upon me with respect to the Oral Lew too,' answered Hillel,"
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‘Thera is the famous story aleo about the heathen, who approached
Shammei to bave him convert him on the cordition that he teach him
the Torsh, while standing on one foot. Shammal refuaed,'ﬂillei
- did not.3

Both of these inoidents polnt out the fact that as fer back
as the Talmudic period, converts were accepted even though there
was no sysﬁﬁmized miesionary program.

Converts to Judaism are considered as pative born Jews., A
convert is like:a new born infart. Once an individual embraces
the Jewlsh religion, he no longer beers any of his other chsracter~
lstics before'another Jew, or before God, The rabbis taught that
God does not show him favoritism nor chastlses him for previous
sins. If this is the case, then Jews themselves ghould not make
s dletinotion between Jews and converted Jews. A proselyte has
the same righte and privileges as & metive born Jew, He is llke a
born Jew with respect to all of the commandments. Even though
Judaism welcomes converts, no one is permitted %o foree, bribe, or
 otherwise influence an individual to convert to Judaism. On the
other haBd, no one is permitied to completely dissuade & "would be"
convert,)

| The story is told in the Midresh of a non=Jew who wished to marry

o Jewess. The girl said, "I will not marry you until you convert
to Judaism." This is a cleayr omse of enticing, so the non-Jew ans=-
wered that he would convert to Judalsm. "T will compel myself and

I will convert,"” he said. What ultimetely happened was thet he




returned to his old waye. What do we have here?6 Is 1€ just &
story? No, it 1s e story with deep implicsations. I% points oub
that caﬁVQraiom cannot be achieved on the basis of a promise in-
volving individual lives. This 1s especially true in Judai@m,'
Converting to Judaism is an act performed by ones own understanding
andeilliggneas, It is not something thet is completed "om the
spur of the moment", One should convert only after he hes probed
the deeper meanings of the religion and understards what adventages
such an aot would bave for him. A person who converts on conditions
aimilar to the omes mentioned is compered in the Midrash to the
lowest of the bemst of burdens, the dankey.? The rabbis did not
have much use for false beliefs.

There is another example of proselytising that the rabbls con-
cérned themselves with., He is the proselyte, who is compared to
Abrahem. He is the pr&selyte, who says, "I will investigate every-
| where," but when he saw tﬁe goodness of Isrmel he seld, "When 1
will convert and I will be as one of them, then I will enter God's
—preaancee"g The rebbis had high regard for those who gave mach
thought to their actioms.

Now let ue turn to & discussion of Judaism and conversion

through history.

‘History of the Problem of Conversion in Judaism

Tn the Bible the problem of converts to Judaism is disoussed
in the Book of Ruth. In the story, a non~-Jewlsh women decided

volunterily to become & Jewess after her hushand died. She elscted
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to 1ive with her mother~in~law rather then veturn to her own people.
8o virtuous was this woman thet the end of the book records infor-

~ mation that gave her everlastiﬁg fame. The story concludes with a
geneology and in this geneology Ruth ls placed as the encestor of
Jesse the father of David, King of Israélp Ruth's mother-in~law,
Naomi, did nobt urge her; the cholee was her own.

pe Biblipl Pemiod

| 2 he Jews came Iinto con-
tact with numerous people. This perlod called the Hellenistle

In the period imm@diately'followiﬁ

period covers the Second Commonwealth and the béginning of the
Diaspora. During this period there:waa,a strong center of Jews in
Paelestine; followed after 70 C.E. with a scatiering of Jews
threoughout the ‘vsroar'il.dl.’9

In this Hellemistic perled which preceded Jesus by a nunber of
years, people were looking for some form of salvation., The main
beliefs of this time centered around the Greek oulture with thelr
various dieties. Jews at this time undertock to temch their
religion to others. Some historiams have termed this as a mission-
_ary attempt on the part of the Jews, but history does not suppord
their theory. This was merely an attempt to educate the pagan to
the idea of one God. This was especlally true in Alexandria, Egypt
where Jews taught the concept of one God as a God of ethles and
humanism. To further their cause they arranéed to have the Bible
translated from Hebrew to Greek. Since it was translated by seventy

seribes it was called the Septusgint, This ensbled them to clearly

teach the Bible to the pagan worshippers.
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Now, it Just so heppened, that when the Jews taught thelr
beliefs, those who were dissatisfied with their pagan warshipAwere
atiracted to Judaism. It may be for this reason that meny call
this o missionary attempt on the part of Jews, bub at any rabe we
oan safely sey it was not part of a planned program. There were
however sporedic converslons to Judaism a8 p@inted oub in the
stories of Hillel and Shammael.

With the destruction of the Second Temple in 70 C.E. by the

- Romans; there is & further dispersion of Jews throughout the known

- world. Now there is e radiosl change on bthe pard of the Jews
voverd converte., Jews no'loﬂger wanted to teach their bellefs to
non=Jews. Now, since Judaism had been weakeheﬁ gso much by Roman
subjugation, Jews wanbed to strengthen themselves from within.
. Thie sttitude of not accepbing converts was not always yvoluntarily
imposed by the Jews upon themselves. The Romans did nob permit the
. Jews to temch their bellefs %o oth@rﬂ.v If any one was caught in
such an act they were put to death.lo These were herd times for
the Jews, but it was a period of grest progress. Now they
. strengthened thenselves from within. This was bthe beglmming of
the great Talmudic perieds a period of study and writing; a perlod
in which the oral law wes to be put down in writing in order Yo
pregerve it for future generations.

The Middle Ages were also years of supression for the Jews.
By this time the Church was in power in Europej there were strict

1aws steting Jews were not to aocept oonverts. If they did, they
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would be severely punished. However, there were exceptlons Yo
this, The most celebrated ons was the mess conversion of a group
of people in Bussie. who were sttracted to the Jewlsh bellief.
These were the half-civilized Khazears, who came in conbact with
Western Culture through merchants traveling in the areaall The
King of the Khazars was an extremely intelligent personj everytime
a merchant visited his village he would dlscuss their religion
with them, Over a period of time he talked %o merohente of the
Christian, Moslem, and Jewish religions, gquestioning the merchants
as to the origin of thelr religions. Both the Christian and Moslem
merchants told him that Judaism wag the mother religion with its
monotheistic concepts. After much investigablon the King of the
Khazars led his people ln conversion to Judaism.

So much were the Khazars influenced by Judaism, thet when
other tribes sonquered them and tried to impose & new religion on
them they fled. They left thelr 1and and all thelr belongings and
wemt to Poland., The Khazers are nemorisliged in & book the Kuzerd
by Judah ha-Levi, the great Jewish poeb ard philosopher. In the
Kugarl Judah ha-Levi, uses the sbtory of the conversion of the
Khazers as o basls for a plot to develop his philosophy..

Tn modern times conversion occurs most often when there 18
an inter=-merriage. Still, meny sorvert to Judalsm out of & personnl
conviction and desire. Reform rabbls, when converting a non-Jew
will provide him with a plan of study, that willvinclud@ bhocks on

Jewish history, philosophy, and customs, The yabbl will perform the




rite of comversion only when he is convineed that the individual
is certain of his cholce after studying Judalam.

The acoeptance of converts to Judaism, 1ike all other aspects
of Judaism, has undergone & “process of change." They were alway®

wolcomed, bub never foresd or coerced.
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CHAPTYR VI
JEWISH COMMUNAL ORGANIZATIONS

"The lawe of Moses as well as the laws of Rome
contributed suggestions and impulses to the men and
Institutions, which were to prepare the modern world;
and if we could bave but eyes to see the subtle ele-
ments of thought which constitute the grose substance
of our present hablt, both as regerde the action of
the state, we should readily dlscover how very much
besides religion we owe to the Jew."

: Woodrow Wilsen

dowish Organizetions Throughout History

Have'you evér stopped to think about the great @ountwyAiﬁ
which we live? Have you ever wondered about its system of govern-
ment and how it began? I'm sure that you have. Many of you have
spent endless h@ﬁrs in the study of history and government, yet
“how cen we explain in simple terme why we have such a grest -
éovernment? Did it have & simple beglmning that came into exlse:
tence overﬁight? No, it was a long process which changed consbently
to meet the ne@ds of ow times, The congbitution of the United
States with its twenty«%wo ammendments testifies to thls feot.

The same has been trus of Jewish Communal and Ofganiﬁatiamal
growth, Lebt us ﬁake & tihumb-neil glance at these Jewish commuﬁal
orgaﬁizatimns fhroughouﬁ history.

Like all civilizatiémﬂ and early groups Judalsm began in
trih@s.l When Moses led the Jews out of Egypt, we know there were

2 :
at least twelve Hebrew tribes, and gradually as time went on these
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tribes combired to join a monarchy under Saul, David, Solomon, and
the rest of the Davidie line of Kings. This laeted until 586 B.C.E.
'whan the Jews were exiled to Babylonia. The period of Saul and
the Davidic Kingship that followed 1s known &s the First Commonwealth;
the period efter the exile (536 B.C.E. = 70 C.E,) is known as the
Second Commonwealbh.
" It was during the Second Commoywealth under the Hasmonean Kings
(Maccabees) thet communal organizations emerged. In this period
the Jews nad a limited independence, but at th@ game time they hed
" outside dependents5 wm_one time or another they wzre a veseal
state to the Persians, the Greeks, and the Romans, Before 70 C.E.,
which marked the énd of the Second Commonwealth with the destruc=
tion of the Second Temple, the Sanhedrin developed. Thig group
was made up of é@venty lesrned men or judges. They sgperviaed the
political and legal meke-up of the land of Palestine,J

After 70 C.E. there was a breskdown in the Jowish homeland.
Palestine became a depsndent of the Romans, and Palestinlen Jews
were now Roman citlzens. Under Roman rule, the Jews lived in com-
munities and were alloﬁed to organize as the times neccssitated.
Their social structure was baped on the Synagogue which was mnow &
very importent aspect of thelr Jewish 1life. All the Jews in a
single community were organized under one ruling body; they ap-
pointed tax colleotors to take care of the texes for the Emperor
and for the support of thelr own conmupity. The community organi-

zations through its leaders served as the conneoling link between
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Rome and the Jews.

These num«‘ei*ous communities which were spread throughout the
entire Roman world were each indeperdent of the oﬁhera There was
no interconmunsl bond. Thie rad favorable as well as unfavmrable
points, Favérable, becnuse it allowed for emch area tb develop
freely according to the ultimate needs of eacl, §bnwg@h%ﬁag%§rall
unification would not have permitted{this. Unfavorable, because

it left the Jews in a weakened condition $/At¢«& there was no bond

of attechment other then language and thelr common religion in the

midst of a Clristian world. Bach community took care of all the
political, economic, and religlous needs ef its membérselo

In each community there were a number of institutlons which
served the members: I

1) School: the education of the children was left entirely
up to the community, and the teachers were supported from funds
oollected; therefore it was considered e great privilege to be
able to attend school. |

2) Symegogue: each community had at least one synagogue de-
pendihg upon its size. In the synegogue was the Bgt Ha~Midrash
(house of study) for higher education. The head of the synagogue
was not the rebbi, as is the present-dey custom, but rather the

Parnas (the presid@nt)@ The rebbl was a scholar, a tescher, and a

11

judge of Jewish law, who earned his living by practiclng a trade.

3) Charity: this was one of the first organizations to de-
12 :
velop in the community. S4ince these were hard times to earn a
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living poverty flourished. It has been the policy of the Jewish
community to aid the impoverished, in order to keep them from
becoming 8 burden upon the government. Funds were collected regu-
larly and those who were in position were expected to comtribute. .
One interesting fgature_of these charitable organizetions was that
they were mon-sectarisn; anyone in need was offered help.

4) Ghettos the ares thét the Jewish population ocoupled in
each oity was enclosed within a well, It was the responsibility
of the community to take care of the streets and to bulld & gate

which was to be closed st a specified time every evening. This

prohibited Jews from leaving the area after dark; The Ghetto situ~=
ation placed the Jews in a precarious position. It limited thelr
activity and ability to intermingle with other people. Yet, in a
way, the Ghetto played a big pert in the survival of the Jow ===

it crested a feeling of togetherness, and with the Synagogue to.

sonfort him, he felt thet there was still hope. Tho Ghetto per- |
mitted the Jew to live as a Jew in a nom~Jewish enviromment, . -

| The Community also maintained various institutions necessary |
for every day life, These included the semetery, a ritusl bath, |
8 slaughtering house, & hall for weddings, anﬁ 8 bakery. A1l of
these were extremely necessary for any -self camtained Jewish, |
Gcamrma,m“!;y’o1‘3
Two Speciel Institutions of the Community

- 7 B VA
1) Law Court: each community had its own Law Court, The

mein function of this court, unlike the courts of today, was o

B | 4 | .J ;
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rule on matters of religion and religlous pfactices. The rabbi
served as a member of the cowrd, but was not a spiritual 1@&@@#}
in ﬁﬁ@ way that we think of a rebbi today. He wes the lawyer for
the court. He signed his name on all legal documents as "The
Father of the Code of Law,"

The Community Couwrt was mede wp of not less then tiree judges
. who received no remuneration for their services. Acceptance of
payment disquelified them, Th@y, like mll rabbis @f the period,
“earned thelr living through a trade@1%€q only‘aervéd the Jewish
Commnity and did not sit in judgﬁemt in oases of capital punish-
ment. These cases w@f@ handled by the govermment courte. Usually
the cases brought bvefove it concerned faﬁily, miner criminel
offenses, and ﬁatterﬁ of r@ligioﬁs concern., Criminal offenses
were few and far betweeyy because there Wés gtrict mdﬁélﬁty
-~instituted through the étuﬂy of Torah and by community pressure.
The only punishmerts the cowrts handed down were imprisomment in y
loeel jells or a certain mumber of leshes supervised by a physiciaﬁ}lg
The i&ea bohind this punlshment was to reestablish order. It was
customary for the judges to shake hands with the persbn punished in
order to show publicly there was ne fmu$¢i11@y shown to the prisomer.

rnagoguet:  the origin of the Synegogue is clouded in

obscurity. The service was made ﬁp of communal partiéipatcrs == NO
longer lead by a priest, 'Legend agtates that the synagogue came
-into being during the Babylonian exile (about 586-536 BOGOE,}. It

introduced a new mode of worship through prayer and not snimel




sacrifice; individual prayer was more meaningful for the average
person then sacrifices; and prayer removed the mystical air of
the priest acting as intermediary between God and the people.

The structure of the synagogue building always teok on the
cheracteristic of the pericd or the locale. For example, durling
the Roman period a synagogue would be desoribed im the following
wey: 1t was modeled after the Basilica. Thds means that it con-
tained two rows of columns separated by & Big hall (the sanctuary).

The synagogue was always bullt so that its Ark faced east.

The réadimg of the Torah was the only service that needed the skill
of a rabﬁi; and other them this, the rabbl was ssoondary. The
Torah was read every Sabbath following elther the Babylonian cycle
(somplete Torah read in one year) or the Palestinian cycle {complete
Torah read in three years).

A In the synagogues of the Dtaépora (which included all areas
where Jews lived outside of Palestine), certain ornaments and items
of ritual observances used in the Temple in Jerusslem were nob

used, This wes done so that the Temple of Jerusalem would never

be imitated or forgotten; but would be remembered as 1t was.

. 17
Development of Local Socleties in the Jewish

Community

Sinee Jewish 1life after 70 C.E. was no longer cemtered in
Pelestine but in the Dhaspora, the community life of Jews grew
and progressed. New areas of organizations evolved in order to

satisfy the needs of the people, and as a result many types of
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socleties were founded. The loocal Jewlsh societies played a very
important role iﬁ the communities where Jews settled. As time went
on these societies served as the connecting link between communities,
and were part of a larger communel orgenization. As a result they
were under local control, and had no power of taxation. They were
dependent only on the contributions that were given voluntarily by
its members, and:maintained certain laws, thet 1f'v1@1atéd, were
punisheble by severe fine or even communal expuisian, This had &
very serioug efféct sooially ‘and economicslly. These societies,
specializing in activities that were ologe to lts members! hearts,
created a commupel spirit among the masses more effectively than
the official oommﬁnities aould,

These numerous societies cen be classified into four groups
within the community itselfs religlous, educatlomal, charitable,
and ocoupational needs, In smaller communities two or more of
these aotivities were handled bj one soclety sinoé a small community
oould not support multiple societles.

Religious assoclations wefe usuall& found in all communities
and thelr mombership was alwajs exceptionally large. They mairteined
a synagogue, usually sufficlent in size to accomodate all the mem-
bers, The members of local societies came from meny different
sountries and as a‘result the rituals were different. This led to
" the formation of many congregations, and very oftenrdifferent
congregations used the same bullding for worship.

This bresking up of communal activity made great headway in
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the Turkish communities after the mess migration of Sephardlic Jews
in 1492.. Many independent orgenizations and congregations were
formed. A few congregational leaders tried to prevent the forma-
tion of so many congregabions by pledging amongst themselves to
prevent further subdivision, bul this proved futile,

This same situation existed to some extent in Central and
Eastern Burope with even individuals maintaining places of worship.
Attempte were mude to mske all this justifiable. Some congregations
in Central Europe adopted 4 compromise, thet one synagogue bullding
be erected by the whole Jewish community. This synagogue was to
have the full "saored character", while the other places of worship
would be regerded ss semi~-private dwellings., This waes all good
on paper bubt at the time of worship the synagogue remsined empty
while the semi-private dwellings were filled to capacity.

Nore specialized religlous functlons were taken over by the
burial associations which arose in large communities. These organ-
lzations came into belng independently in Spain in 1323 and in
Germany in 1329. They were organized along fraternel lines., Later
these socletles turned philanthrophic, offering services graclously
to both rich and poor. They became known as "holy assoclations of
loving kindness." Soon communities of all sizes had burisl
assoclations.

There were many other religious organizations such a8 the
Mystic Assosiations of Cabalist and Sabbatians which were responsi-

ble for the development of a speclal mode of life and the cultivation
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of mystic lore. They were secretb sooleties and as a result little
19 known about their relation to other communal asgociations.

In medievel Spain we note the beginning of the most signifi-
cant educational institution of the Jewish community, the Talmud-
Torah., Prior to this, educational facilities wore in the control
of semi-private organlzations. Some were organized for the poor
who could mot afford to send their children to private tutorss
obhers maintained schools for adult education under the direction
of the communal rebbl. Most of these assoclatlions hed formel laws
of their own which outlined purpose and poliaya

As avresult of the Crusades a large number of charitable
assoclations developed all over Europe. This development was also
attributed to the growth of underprivileged groups, and this growth
came sbout as a result of the increasing economic differences among
the classes and the rise im the standard of living.

Charitable assosiations were founded in Spein as far back as
1266, later they became very Common and were found in all communi-
ties where there were groups of Jews. These Jewlsh "houses of
meroy," as they were called, ofPered such services as visiting and
caring for the sick, and alding in the burial services of ibe needy.

In the beginning of the seventeenth century Italy took the
lead in charitable associations. Now they provided clothing, food,
and shelter. Some went as far as to supply e minimwn dowry end.
troussesu to needy brides., These associations were supported only

on what they received in donetions, and since there were so many of




LS

- 60 -

these organizations strict Iaws had to be enforced as to how they
were to make their collectlond so as to avold compsétition,

The elghteenth century, a "eentury of beggary," showed & very
exteonsive expemsion of Jewlsh phllenthroplic societles. This was
attributed to the growth of Humanltarianism, decline in the powers
of the Church, suffering ceused by war, amd the transformation of
living brought about by the Gomm@reiai.and Industrial Revolutions.

The development pfThegreat nuumber of the ocoupational assoola~
tions of Jewish oraftsmen was due to the economle self interest
among Jews, These organizatlions were esteblished along the order
of the modieval gullds. They were established im countries of mass
Jewish settlement, such as England, France, and Poland.  The history
of Jewlsh guilds goes back as far as the Talmudie period when such
associations regulated the economic way of 1ife,

Under Leo VI (895 of the Byzantine Empire) the Jewlsh guild
gystem contimed to grow. The Jewish guilds now included money
lenders, bamkers and clothiers, At this time all guilds admitted
Jews, |

Spread of Islam halted the growth of guilds in the Byzantine
Empire. Begimming with the ninth century (C.E.) trede assoclations
of 8ll kinds spread throughout the Moslem world, with the "infidels"
Christians and Jews éllowed only to belong to the gullds of banking.
This was in accordsnce with the Moslem canonical prohibition of
usury (money lending).

More ie known about Jewish professional assoclations in Spain
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and Ttaly during the medieval period.: As the result of such a
large Jewlsh population in ﬁhese two countries they .had to utilize
all opportunities thet were left open to them by the govermment.
Such assoclations go back as far as the fourteenth century in Spain
when Pedro IV confirmed the status'of the Jewish cobblers! guild,

| and as far back as the twelfth century in Italy.

The highest development of Jewlsh guilds occurred in Poland as
a result of the rapid inereéae in Jewish p@pulatioﬁ, and because
€E%%$W@r® excluded from Christian gullds on competitive and religious
grounds., The latter reason was probably the more reapoﬁsible for
the rapld growth. The eighteenth century Jewish gdilda iﬁclud@a
tailors, goldsmiths, lace makers, plumbers, tamners, bsrbers,
weevers and furriers.

European Jewlsh society departed far from the ways of the
acceplted Talmudic pattern. This was stimulated by the surrounding
living and environmental e@ﬁditioma, The foundations of these
various associatlons were of great sigﬁifican@e and were an invalu=
able supplement to the activities of the community. They provided
an outlet for the acoumulated emergy that obtherwiss would have been

wasted. Also, they were a valuable asset in causing the improvement

of the conditions of the Jewish People.

The early American Jews, who were responsible for the develop-

ment of organizations im this country, had tremendous foresight.,
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They instituted an organizational set-up that was to serve the needs
of what was to be the largest Jewlsh eommunity in the mid-twentleth
century. They did not plan only for thelr own times but for the
fﬁtureo. America was a land that welcvomed new sebilers; and Jews,
‘because they were being persecuted in every country throughout
Europe, took advantage of this welooms,

The Jewish community in the United States split into thres

groupss Orthodox, Conservative
The Orthodox segment of Judaism is comprised of those Jews, who

follow the traditiomsl approach. They follow the strict laws of
traditional Judaism as lald down in the Bible., There are many inde-
pendent Orthodox organizations made up of rabbls and congregations.
The largest is the Unian of Orthodox Jewish Congregations, estab-
lished in 1902, which operates the Yeshiva College in New York

City. There are abQut twenty five hundred Orthodox Congregetions
varying in size,

Conservative Judeism accepts the laws im the same mamner as
does Orthodoxy. They do, however, make slight modificatlons to fit
the needs, the times, end the conditions. They are for the most
part more interesited in historic Judaism rather than the striot
observances of the Urthodox traditiomn., A Oonservative'gongregation
can fail anywhere in between being strictly Orthéd@yq>ow Reform.
Congregations will vary as to practice, oustoms, aﬁd rituals, The
main organizetion of Conservative Judaism is the United Synagogue

of Americs, established in 1913. Thls branch of Judaiem operates
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the Jewish Theological Seminary in New York City for the training
of its rahbis.lg

Th§ third branch of American Jews is the Reform movement.
This ie a movement which fits the Jewish religlom to the times,.
They, who are Reform Jews, are interestsd in preserving Judaism so
that it has meaning for modern Jews living in a modern world. The
Reform movement'supparté the Union of Amerlean HebfeW'Gcmgregaﬁions,
The Central Conference of American Rabbis, end the Heobrew Union
College = Jewish Imstltute of ReligigﬁZ?g?wﬁﬁ; ﬁrainimg of ite
rabbis. All three of these organizations of Reform were founded
by Isaec Mayer Wise at the end of the nineteenth century.

From these three branches of Judaism there stems many arganie-
zotions which all three supports |

Aperican Jewlsh Committes: This organization established in

1906 has as its purpose the job of safepguardimg civil and religious
rights of Jews at home and abroad. It is e non-zlonlst @rgapizati@n,
that represemts American Jews in the outside world in time of meed, .

Ansrican Jewlsh Coppress

1 Organized in lgléidiﬂ functiops in
much the same way as the American Jewish Gommitteé. The difference
is that 1t tends to have strong zionistiec leanings. |

The United Jewish A : A fund-reising organization which
supports all major Jewish endeavors in this country and elsewhsre,
This organization boasts of the greatest representati@ﬁ of Jews,
and 1t solicits funds once & yesr on a Nationsl level, There are

additional organizetions too numerous to meritlion.




One_ig able to learn from the aforementioned that Jews were
also‘oaéable and able to care for their own needs and find solu-
tions to their own problems. There never was unanimity in the
Jewish neﬁégﬁmﬁ; tﬂere was alwéys room to permit differences of
opinion. Institutions were developed to meet the needs of the
JOWS, | |

* What has happemned to this organizational set-up over the
years? They were created to serve the needs 6f the Jewish commun~
ity. For the most part these organizations throughout history
followed a "process of change." Institutions thet were organized
in the esrlier period, were modified to £it the conditions, Some
of them went out of exlstence or were replaced by new institutions.
No matter where Jews lived, they always had some form of an organ-

jzetional seﬁfup 4o take care of the needs of the Jewish community.
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CHAPTER VII
THE INSTITUTION OF PRAYER IN JUDAISM A4S A PROCESS OF CHANGE
"'he Bock of traditionel Jewish prayer is a

treasure~trove of devotion. Though non-cenonical in

chersoter, it bears the gtemp of the same creative,

religious genius which preduced the Psaelms and the

prayers svattered through the historical and proph-

etlie books of the Bible....as the Blble renderad the

Jews a 'People of the Book', the Dally Prayer Book

makes them a people of piety.“ :

Dr. Samuel Cohon

In our second chapler we dilscussed what we meant by Judaism
a5 a "process of change"., We exemined the Vprocess of change" in
our own lifetime, in our education, in & ceremony, and in the
Reform Prayer Bock. Now let ue go back in history before the-
Reform prayer book or sny other prayer bock was published. How
did prayer begin and how did 1t change throughout history?

Originelly, as mentioned sbove, there were no sush things as
congregetional prayers in the deys of the Temple., Only animal
sacrifice. was utilized by the people through the Temple priest to
appease God, It was only after the finel destruction of the Temple

‘ Rt
that prayer tock the place of sacrifice for all Jews., let us not
got ahead of ourselves, let us beglw wwibn: the: emwy Biblicald .’
and fROLE Ppagep 1

perlod, down to our own times.

We cen safely eassume that preyer, as a segment of religiom, -

‘ 2

is one of its oldest imstitutions. No religion is without some
form of prayer. Man prays when he is lonely and seeks the comfort

of the nearnsss of Gody he prays when he wante to give thanks to




- 67 =

God for good fortune; énd he prays when he feels gulliy of a sin
of which only God aan\fofgive. Throughout history prayer has
-raised man to a'father-son relationship with God,

It might surprise you Lo know that the Bible (the entire‘BookE
not just the Five Books of Moses) contains an extensive colleetion
of the prayers of individﬁals, of priests, of prophets, and of
kings. In fact, the entire Book of Psalms is one of the finest
and most moving collectlons of prayefﬂ b& individuels. In the
Bible there is no mention of prayer having a fixed time (morning,
noon, night) until the Book of Daniel in the periocd after the Exile,
Prior to this, in the Bible, prayer was on an individﬁal'basis;
whonever a person felt the need he pwayed, Moses was such an igdin
vidual, as was Hannah, the mother of Samuel, tﬂwﬁ:dw David and
Solomon, |

As mentioned eafiief, the beginning of the imstitution of
prayer can be traced to the time of the Bebylonlan Exile. Why?
Because during thls period man& of the forms of public worship?
which had existed before, were hc longer possible due to the destruc-
tion of the Temple. Since public sacrifices weré no longer avallable
there arose a strong desire on the part of the individual Jew to
be in closer contact with God. This was especially true after the
prophet Jeremlah told the people that they could woreghip their God
in other lands. Prayer became a dally ritual of life; three tinoa
8 day the Jew offered his prayers to God; three times a day to

correspond to the three daily saorifices performed when the Temple

t
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" was standing.

This custom did not originate as a daily event until after
the Exile. This assumpbtion is based upon the Daniel referencs, a
post=exilic book., There the following action is recorded about
Daniel, "And hls windows being opened in his chambers towards
Jerusalem, he kneeled upon his knees'thr@@ times a day and prayed
and gave thanks before His God..." (Daniel 6sil).

During the rabbinic period the rabbi, in order to stress the
importance of these three prayer perlods, assoclated each time of
prayer with one of the petriarchs. The morning prayer was origin-
améd by Abraham, the afternoon prayer by Isaas, and the evenling
prayer by.Jaadbg

To understand the growth of prayer it is necessary for us to
rem@mberc%§gﬁg§ents which took place in Jewish History, {he Exile,
the destructlon of the two Temples, and the Diaspors, Withoub
these events there would have been no need for individual and con-
grogational prayer. The destructions and the Exile had left its
marks on the remaining Jews; they felt that llttle remained, since
God had forssken them. Prophets llke Jeremiah, Ezeklel, and the
Second Isalsh, informed them otherwise, Hzsklel, for instance,
would hold regular meetings with the Jews of the Fxile. At these
meetings, he would read the service that accompanied thﬂ,sacrifi@es
in the Temple nt Jerusalem, Eventuelly the sessions became more
and more regular. Gradually these meetings ceme to be held every

Sabbath and festival, and these groups became worshlppers with the
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prophet ag thelr leader.

As time went ombthese assemblies were not forgotten. When
the people returned to rebuild the Temple under Ezra (after
536 B.C.E.) they did not forget these assemblies. They becume
periods of stud&g for interpretation of the Scriptu?esué These
periods of study wére followed by a worship service. The bullding
where these meetings were held was called "places ofpassembly,"
{Bet ha-Kenesseth in Hebrew and Synagogué in Greek),(

The synagogue had such an impact that its influence was fell
wherever there was a community of Jews. By the time of the déstru@b
tion of the Second Temple in 70 C.E,, synagoguos were located
throughout the known worlﬂ.8 The synagogue L8 responsible for the
development of the word of mouth as a r@placément for animal
sacrifices. | |

Aviother important innovation of the synagogue wes that anyone,
learned and respected by obhers, could lead the servime,g No lomnger
did @ priest have the importance he once held in the days of the
Temple. .

The "Men of the Great Assembly" carried on the work of Ezra
after the return from the Babylonian Exileqlo They set down the
outlin@ upon which all prayer was to be conatructed. These men
realized that the service should primarily be congregational, not
ipdividualistic in framework, The prayers aiway@ were written in
the plural; "We have simned...", "We thank Thee..." or "We ask

11
Thee 0 Lorde..".
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For many centuries there never was a colleotion or a set

order of prayers. Ironlcally this did not even occur in Palestine,

After the destruction in 70 C.E. a large, prosperous, and well
edueated Jewish dommunity developed in Babylonia. This community -
of Jews suprorted two academles of learning, Sura and Pumbedithe.
The headk of thése acadenies (The Gaqnj were learned men and inbter~
preted Jewlish law for all the Disspora. The& attempted to solve
all problems presented to them by Jews from all czm.u*rtn:*J‘L'eas.,?'m They
would set down rul@g aohoerning ritual matters, interpretations of
Biblical ocommenduents, and customs. It wes the Gaon Natronai in
the hinth century who made the firet attempt to compose an organized
prayer boc»kel3 Natronsl had besn asked by a Spanish congregation
for some form of en organized service. We do not know too much
about the order of the book since it was lost, bult W vly wy we
khww of 1ts existencergge%hyt it is mentioned in later Rabbinie
Literature andiggg@ of its prayers are found in later prayer bhooks,.
The £irst complete order of service was written by snother
Gaon, Amranq»é diseiple of Natronai.14 This prayer book is often
referved to as the predescessor of ali prayer books., It forms the
basis upon which all suhsequénﬁ heoks_were_written. The prayer book

of Amram not only had & complete year-round service, but also a

running commentary on the prayers. The prayer book continued to

expand in use and went through many revisioﬁa'ét the hands of Seadla

Gaon, Rashl and Maimonidies,
Each one of these prayer bocks representSa link in the histery
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of Jewish worshlp; and each prayer book was weitten and complled
to f1t the needs of the time., As conditions of the Jews chenged,
the prayer book was revised and enlarged.

Hebrew prayer in no way shows evidence of maglec., It ssrveé
a8 a technigue by which the Jew may pray from his soul. For the
nost part the prayers were written in Hebrew. Graduslly the
prayers were tram@lated into everyday language, and Reform Judaism
has translated most of the Hebrew prayers into English. This has
eﬁabl@d,th@ congregants to understand more fully what is imcorn
porated in the praysre.

As time went on and Judalsm becsme divided into three distinet
groups, each composed its own order of service, Before the Central
Conference of Ameriscan Rabbis @ublish@d the first.Uni@n Prayer Book,
it was customary for noted rabbis to compose their own prayer book.
Such prayer books were Wise's Minhag America, and Einhorn's Olat
Temid. The Union Prayer Book ocontinues the tradition of the
anclent service. Its purpose was to try and bring the individual.
person into the service. Other prayer books in use did not give.
the worshipper a sincere feelimg for the prayers,

The Jewish prayer book has not been the work of one person,
but it hes developed with the Jewish people wherever they lived.
The importent thing aboul the prayer book is that it gave the Jews
outside of Palestine in the biaSpormh,something by which they could
hold on to their feith and bellefs no matter what befell them.

fmﬂ“’

The prayer book was not something artifliclal, bub rather he hopes
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of a people. It constantly underwent changd. Some prayers were

even eliminated when they no 'longeab held any meaning. The prayer

the pacduct of
oﬂproaesa- of change'.

book hes surely been a
ﬂv
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FOOTNOTES FOR CHAPTER VII

Tyue, prayer did not come into its own until afier the degtruc~
tion of the Temple, nevertheless, we do have various references’
to individusl prayers in the Bible. In Exodus 32:11=14 and

© Numbers 12:13; 14314=20, we find prayers offeved by Moses. In

7 Samuel 11sl=1l, there is a prayer by Hamneh. There are 8lso
prayers by David and Solomon in I Chronicles 19:10-20 and
I Kings 8323=53 respectively. ’

This is true by definitlom, since we f£ind prayers in the 0l1d
Testament.
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CHAFTER VIII
CONCLUSION

1) pation....which 1as witnessed the rise and
decay of the most anclent smplres, and which still
sonbipues to hold its place in the present day,
doBerves. .. the clonest attenbion.”

: Heinrich Graetz

The objective of tesohing history should be understanding. I%
should be more than an scoumulation of dete in & chronologleal or=

der. The effectbiveness of such a technique in the ono-day-a-week

Reform religlous gchool has proven to be of little effect, The
primary concern has been 1o tesoh the ohild through “p&rrohafashion“,
thet a pertioulsr avent oscurred. There has nobt beeh, for the most
part, any attempt Lo instruct the child in such & way 88 Lo provide
nim with a ool for upderstanding niatory. It has only been re=
cently that a nO® approach was jntroduced; & ohild centered approach
o teaching in the Reform religlous gschool. The Department of

Jewish Religious Fducation at the Hebrew Unlon College * Jewish

Institute of Religlon, Cineinpeti, under the direction of Rabbi
Sylven D. Selwartenan, hes in the past few yours dovelopsd several

h % pexbs to be the bnats of & new ohild jatenest eurrioulum; a curricu~ |
Tum that will instruct the child in such & WanNer tkat his religlous
education will be of greater value to him, pecause it ie interesting
and fits into nis daily life. : ‘ |

% Such 1s the case with the teaching of Jewish metory if we

are to expect our ohildren to retain shot they ere taught in '
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religious school. Our Jewish history ocurriculum must create in
the childba desire to know the answer to several bssle questiouss
1) How 16 I am what I an? 2) Why study history, especlally
Jowlish hiét@ry? 3) Whet are we today as a result of four thousend
yeurs of uninterrupted.histury? 4) How do we relate to the past?
5} What does the future hold for the continuation of Judaism?
A1l of these are questions which ﬁill undoubtedly be ralsed iﬁ the
mind of the child, if he is provided with the correct tools, more
specificelly the correct texts. It is the purpose of this thesis
to work in that direction by providing the basls for & text, which
will lead the c¢hild through Jewish histéry via the topleal approach.
In developing this text, the author used as his basis the idea
that Judaism throughout its history has undergona a @oﬁtinual
"process of change®. This Yprocess of chenge" in Judalsm 1s simllar
to the chenges that occur in oﬁaé own lifetime, such es in the ecity
where one lives, as well és in the educational system. Judaism,
likewlse, has undergone changes. It was pointed out that the festi-
val of Pesach, ag we observe it today, is the combination of two
separate festivals, The prayer book, alse has undergene a changs, &hd
the Union Prayer Book ui€ry the result of this continual process,
Basically, this thesis has as ite maln purpose to show that Judalem,
as we know it todey, has undergone & continual "process of ehange"
to fit the neods and the times ef the people.
For the most par% this jden has been carried through the thasls,

For 1nstance, in the chapter on enti-Semitism, it was shown that
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by traeing the hietory of Jews in & given perlod, specifically the
Medieval Period, certaln phenomenon could be labeled as ocausing
anti-Semitie eruptions,. Inv#riably anti-Semitic outbresks always
Gane abaut_as a result of the egonomlic situation. When the economy
wes good, things went well with the Jows; when the economy was in

- 1ow state, then anti~-Semibism broke out. Anti-Semitism, then
underwent a "process of ohange" to fit the needs. It was always
present, butb in a latent form, ready to be called out as a means to
divert the anger of the masges from the declining surplus, by
blaming all the economic trouble on the Jews.,

In the chapter dealing with the Prophetic Movement, the God
.conc@pt of the prophets was discussed briefly in {ts development
from a God of & single group of people 1o 8 national God, to &
universeliastie aoncept, with all people being God's people, 1o
matter who they are or where they iived, The concept of God orig-
ipeted with Amos 88 & nparish" God to be worshipped only in Pales-
tine end concludes with Egekiel as p God of all people able to be
worshipped in ell lands.

One of the greatest phenomenmmaaof Jewish history 18 that
+he Jews hrestill in exwistence nfter having undergone constant per=
-secutimn and subjugation. The communsl organizational system of
Jews throughout wistory is pertly responsible for thls survival.
As times warranted, various organizatlons and socletics arose

within the Jewish community to fil the needs of the people as they

went through 'processes of change. Charitable, and burial




societies, schools, synagogues, bekeries, bath houses, amd slaughter-

houses were esch developed becuuse the Jews were férced to live in
their own restricted communities, As conditlons for the Jews

" changed, some of these organizations closed thelr doors or were
incorporated into amobher larger agency or replaced by a new sysbem.
Jewé have alweys managed bHo cope with thelr needs that were a re-
sult of the "pfoaeas of change" in thelr living situstions.

Wihen the Jews were forced to live thelr 1lives without inbere
mingling with the rest of the population 1t sirengthened tﬁ@ms
During these hard times Jews were prohibited from temohing thelr
belliefsto non-Jews, A ci@sar 1ook at Judaism and the seeking of
converts will point ocut that the Jews never héd & planned misslonary
program. Trae, there heve been examples of foreed conversion to
Judaism, but these were 80 few that ﬂ;"l’m\fﬁc:i?w not Lazvdc iredanve e
4o whet some scholsrs say who believe thet Judalsm had a program
for the seeking of converts. As tines changed and Judaism underwent
a "process of change," the idea of gsecking converts was altered.
Jows weloomed converts to their religion, but never have they forced,
bribed or coerced them; |

Chapter Beven, which 18 the final chapter of the text, treces
the development of the word of mouth as a means of entreating God
from the sserifices of the Temple, 10 the ﬁggilgh ~ bimkom = Karbon
of the exileqriofﬂﬁg”%gZon Préyer Book of today. Prayer is one of
the oldest of religious instlitublonss T come into being becausse

Judaism underwent a "process of change"; a "process of change"
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which no longer p@rmibted‘ﬁh@é?%%fg%fer sacrifices iﬁ the Temple
at Jerusalém, for which prayer became & substibute,

This thesis has been developed with the intention that 1t will
create in the child of the Reform rellgious school the deslre o
famllisrize himself wilth the history of his people, éo that he will
bo better equipped to understand the "prosess of change" that has
transpired, and therefors be able to deal more effeotively with the

problems that will confront him as 6 modern Amerlcan Jew.

A e
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