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Chapter 6ne. 

The General Attitude of the Jew toward the non~-Jew. 

The Jewish attitude toward the non-Jew as it is found in 

Jewish literature must be kept in mind when any work which de~ls 

with the non~Jew is to be considered. This disposition in general 

may be. said to be very hostile at times toward the non-Jew, and at 

other times it urges tolerance, respect and love for the Gentile 

b~other. Tbe attitude is never hostile simply because one is born 

.a non-ew and professes another faith. It is t.:he idolatrous practices 

bound up with that :ta.1th, th~ chara.ct,er of the daily 1 i f'e :i.n all of i 

its details that govern tbe biblical and post-biblical decisions as 
··. 

to the di.sposl.tion which one is to maintain toward the Gentile. 

The non-Jew as part of the great human family can only be loved as 

a bro+,her. The non-Jew as an exponent of that wh{ch is not moral 

can only be censured, even as the adherent of the Jewish faith is 

to be reprimanded when lie does not live in accordance with the moral . 

precepts of bis religion. 

F'or the continuation o:lf' right..eousness and moral i t,y on 

earth, the main consideration of all the Jewish writers who are 

concerned with Jewlsh ethics, is neither Jew nor Gentile, hut ob-

servers of the law or non-observers. Most of the regulations and 

laws concerning the non·-.Jew a.re to be explained on this ground, 

a.nd have their origin not in hatred for the Gentile, but in t11at 

wlnich was necessary for the preservation of Judaism itself· 



-- "--==·-1.=" ______________________________________ __ 
~"" ___ ;--- -----

;-)JJtt-

I' 

'\ 
i :. 

II-~ •r I I --- -

! \ 
] I I , 

i i 
I -

I 
i 

For this reason, human life andjawish life in particular. 

sometimes necessi tat,ed s-t:r.:i.ct rules of conduct for a person who 

comes in contact with a Gentile; but on the other hand, we cannot 

fail to note a liheral and kindly spirit to worthy non-Jews in both 

the biblica]. and post-biblica.1 lit,eratu'.11'.e• In t.,:h.e case of the pro-

phets, for instance, ·the object of their ideaJ.s and aspira,tons and 

hopes is not Israel alone, but humanit.y. Many of the 'biblical char-

acters, who are exemp:~ary of the highes·t degree of right(rnusness and 

nobility of character, are non-Jews. Moreover there is a growing 

spirit of fiiendliness and recognition of the virtues of the non-Jew 

as the centuries advance. This is probabl~ due to the increaming 

sense of rigbt,eoi.1sness in the pantiles themselves. 

We may now consi.der in more detail the Jewish a·ttitude to 

the non~ .Jew before and after the time of' Judah Hass id. 
~ 

A .. Before and About 'the Time of Judah ]jassid. 

ln the earliest books of the bible, we find mention of 

~ealingi with the stranger and rules of conduct towards him. 
I 

The sentiment of Judges 5: 31, "Let all t.hy enemies perish oh Lord'; 

may be taken as an example of an hostile attitude toward one not of-· 
" 

Israel$ This ·feeling' however grew out of the belief that an enemy 

of the people was an enemy of the God of the people, a view which 

Israel shared together with other primitive folk. David sends spoil 

to the elders of I srae 1 saying," Behold a pre sent for you of the 
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spoil of the enemies of the Lord.''.CI.Sam. 30:26) .. Deborah's curse 

is likewise,"Because they came not to the help of the Lord, to the 

help of_ the Lord aainst the mighty.". (Judge~ 5: 23). n;zra and 

Nehemiah felt that the law must he thoroughly observed because the 

people were in exile. Were they to follow the example of them in 

whose ·midst +,hey ·awe 1 t, they would sink into idolatry; therefore 

the stranger could not be as religiously loved as the Jew. 

Contrary to this view however, there are numerous instances 

in tbe Bible of respect for tbe non-Jew as part of humanity. He is 

often spoken of as, "Thy brother'', "the rd:ra.nger''', and "one not of 

thy own people·!'! The cases which admonish love and honorable 

treatment for the stranger outnumber those which emphasize disre--

gard and oppression of him; so that we have further proof that the 

non-dw as part of humanity is to be dealt with fairly and honor-

ahly. He is not to be supported only insofar as he is an hindrance 

~o the religion of Israel. 

The following illustra+,i.ons from the Bible m'ay be taken as 

examples of .. the merc:i.ful attitude t,ha:t:. th9 Jew is to have for the 

non·-.Jew: God loves the stranger.( Deu+,. 10:18 and Ps. 146:9). In L 

the case of the psalm just ~uoted, we see how God s~ccours the 

stranger, al1though he meets out, punishment for "the way of the wick-

ed.'.' The native born is required to love the stranger,reml:i~ring, 
A 

''~Ye ware st.rangers 

·!,.;, ' 
~.,.._;:_,.~··.;,.~-g-'-·:: 

,, ,, 
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1 should be one law and in the land of Egypt~ (Lev. 19:33-34 ~. 'I'h·ere 

one statute for the n.ative borr1 and the stranger..) ny 9 shall have one 

manner of law. as well for the stranger, as for one of your own 

country''!' CNumbers9:14; 15:1'6,29; Ex. 112':49)· 

There are also a number of mis ce llane ouslregulations for the 

stranger:-The cities of refuge shall be for the Jew and the stranger 

. (Numbers 35i15); the stranger is included in the rejoicing of a 

ft-}stival. (IDleut. 16! 11) e The commands concerning Ammon, Moab and 

their descendants are more rigid because these nations were viewed 

as persons of illegitimate birth. CDeut. 23). 

Many non--Jewish characters stand out as examples of fidelity 

piety and honor. F.aiezer, for ex amp le, typ if ie s a man. of sterling 
T:lb.e books of 

fidelity, whilst Job stands out as an ex.ample of piei:,Y•.ARuth and Jona 

whi.ch come from the time of the exile,, when Jew. and ri.on .. ~Jew were 

brought in closer contact. with one another, show the opposition to 
.. 

Ezra and Nehemiah's standpoint. ·F~zekiel47: 22' bespeaks a g0odly in-

heritance and safe residence for the stranger. 

The preaching and ins:iste:h(c.es of the prophets were appl_icable to 

all the peoples of the earth and not Israel alone. Jeremiah was thus 

ordained -\:,o,-,be a prophet to the nations •. Uer 0 1!5) • Among the 

teachings of this prophet we find,& 
"Do no wrong, do no viq.lence to 

the stranger': (Jar. 22:3).Isaiah delivered sermons to Assyria, Baby-

lonia, Egypt, Persia and other nations of the ancient world· <Is.56; 

I ~ 

' 
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16:9; 4~i8-21) •Ezekiel rebukes those whoopprass the stranger (22:7). 

Zechariah emphasi:z,es a universal brotherly spirit, " Oppress not the 

widow, nor the fatherless, nor tho stranger, nor the poor~ (Zech. 7~1~·i 

Malachi's sentiments are the same~-"And I will come near ·t. o you in 

judgment; and I will be a swift witness against the adulterers 

and those that turn aside the stranger from his right and fear not me 

saith the Lord· '1 (Mal. 3: 5). 

Deuteronomic legislatioh is also reflective of the same re-

gard for; the 11 stranger" .There shall be no work for the stranger on 

the .sabbath, rneut. 5 ~ 1 4) ; the ·ti the for the strange:r ( 26: 12) ; equal 

treatm~nt for the Jewish and non-Jewish servant( 24: 14); God loveth 

the st,ranger< 1o~1 8 ), 

PolH,ical compac·ts were also made with Gentile nations by a num~ 

ber of .the kings of Israel and .Judah, e.g. Asa and Ben Hadad, Uzziah I 

and Hamath, Pekah and Resin • 

.. 
_The Talmudic teachers show some diversity of opinion in their 

attitude to the Non-Jew, the severity or leniency of their· opinions 

being probably based on the historic conditions of the ti.me; yet here 

too in general we find a tolerant attitude extended to the non·-Jew 

consistent wi'th the universality 01· Judaism itself. Following the 

chronolog{cal arrangement of the Jewish Encyclopedia,Vol.5,p.617ff, 

we refer to some of the Tannaim and Amoraim. 
· · d atti tu.de_ on account 

Pl' · b Hyrcanus,who maintained a r1g1 .['., iezer en 
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of the persecutions of his own time, cites neverthe less a non-Jew 

as example of the command to love father d th 
- an mo er.Joshua hen Ha-

naniah ca1ls. attention to t.he righteous among the Gentiles. Eliezer 

ben Az.ariah pays a high tribute to a heathen slave Tabi nAkiba who 

~)p-posed Christianity very. much; neverthel€b.ss refers to ·the law of 

Lev. 19,"Thou shalt love thy neighbor as thyself", as the fundamen··· 

tal proposition of reli~ion. M·e1"r s·a1'd· 
b - a non-Jew who is versed in T~ 

rah attalns the rank of a high priests Simeon ben Yohai, probably 

due to his own experience, is bitter to the Gentiles; but his saying 

~'Tobh shebegoyim harog'', has been modified by later authors. 

The Palestinian Amoraim in accordance with the general atti-

tude to the Gentiles, showed respect fo~ the non-Jews as persons, 

but disdain for their idolatry.Joshua ben Gamliel is typical when he 

says,"Israel deserves censure for rejc~ct:i.ng the good customs as well 

as adopting the evil ones of the Gentiles•''': · · '- ·~ .1 "El 

In regard to post Talmudic opinions, we may say that as the 

heathen gave up their idolatrous practices, Judaism assumed a more 

tolerant role towards them, in accordance with the love for all man 

which their religion engendered.The only dist.inction layr in the Is~ 

raelite's obiigation to live in accordance with the whole moral and 

; legal law, whi1e the Gentile was only obliged to obsEirve the Noa-

chian laws. 

The survival of regulations against the Gentile was due 
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to continual persec.ut ion~1 parbaric action and intolerance on the 

Gentile
1

s part. It was indeed a case of either following the Chris'"." 

ti an docti•ine of non-resistance and suffer e radJ_g at ion in the end, - ")_ 

,1or of asserting some rights which would serve to perpetuate their 

faith. We shall find the Sefer ~assidim reflective of this view-

. " 
point,, and from a period when persecution, at its worst,ma,de some 

-str:ingent reg~lat ions absolutely necessary. 

We note also some a11thorit:i.es who liv(ld aboi:rt. the same time 

I 

as Judah IJassideMaimon.ides in the nYad" wrote:-''It is forbidden to 
I I 

defraud or deceive any person in business 1 Jew o~ non-Jaw are to be 

treated alike. If a vendor of goods knows that his goods .are defec·-

tive, he shall inform the buyer." In the Mishnah commentary, Mai·· 

monide s ·writes:~ "What some people i.magine as p os sib le to cheat a 

Geptile , is wrong. The Almighty s~cft instructed us that in redeem-

:i.ng a Hebrew servant from a Gentile, 'he sha.J.1 reckon to him that 
... 

bought him', i.e. be pareful so as not to cheat the Gentile.This 

was in Palestine where the Jews had the upper hand over the Gentile 

how much more at present, when they have no· sovermign,fty over the 

Gentile~ Moreover neglect of' precept would desecrate lids name•1:1 

Moses of Couey of the thirteenth century also, writes:-n I 

have been preaching those t~x i led..... that just bih cause our exile 

is· so prolonged, it behooves Israel to sepa.rate from worldly vani-

ties and cleave to the seal of the Holy One." . 
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B. After the Time of Judah Ji.assid. 

Judah :Eiassid' s pupils stand out as the most impor~~!l°t~.!,lf the 

thirteenth century, and the truths he hi.mself announced deserve recog-
I 

I 

nition on account of the influence they had upon these and later author~ 
- , >' .--, 

ities. Thus we note the same ideals he s-tood for emphasized after his 

' .. 

I.

: i 

time. For this reason it seems proper to note briefly the attitude in 

I. 

succeeding centuries· to the non-Jew~ae it is made evident. by various 

writers. 
•.I , 

. His own pupils Eleazar of Worms, Issac ben Moses, and Baruch be 

·Samuel reflect his ideas most strongly. 

The rabbis of the fifteenth century emphasize love and justice 

for all men. Joseph Albo :i.n his Tkkarim says, ''In regard to the bibJli- ·: 

' (. cal verse'from the stranger thou may'st exact usury',it only means 

the idolater but not the 'ger'Toshab'who keeps the seven laws of Noah. 

,, 
The "Little Book of the Pious, about 1 473 states;'one should return to a. 

Gentile anything which he may have forgotten, and one should not remind 

him of a debt. Any deception shown towards him is worse then eating 

. ;,': 

swine' s f lesb. n 

In the sixteenth century Joseph Caro admonishes: --"Modern Gen~' :•. 

tiles are not reckoned as heathens with reference to the restoration of 
ii 
., 

.los·c articles and other matters."(J.Eope 625) •'''It is forbidden to rob or 

press any one whether heathen or Israelite"~rnoschen Mishpot 350) 

. Raphael ben GabrifJl writes in his Sea Soleth (Benedig 1579),"0ne should. 



strive after Justice as it says,'justic~, justice should' st th6u 

i 
1, whether towards the non--Jew or Israelite•'' 

Froin the seventeenth and eighteenth centuries there a:re very 

cons~rative scholars who testify to the care a Jew should have in his 

'·-

I
; j 
l 
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dealings with the non-JeweEliezer Ashkenazi;. for instance.!) ask_s recogni-

tion for the worthy non-Jew .. ( cf. Marx p.27),,.Moses Hi~bes asks a fenient 

I : interpretation of the word"Akkum" as far as the modern Christian :is 

concerned• \Hoffmann p.J 9)Similar sentiments come from Jair Hayyim 

Bacharach and Moses dhaglzs Said Jonathan Eybeschutz," Only the idola ... , , I 

ters are not called Adam•" CHoffmarm pe 19).Ezekiel Landau decla.res 

a11 the writings concerning t,heft, fraud etc. make no distinction be~ 

tween Jew and non·~Jew. CJ .• E. Art "gentile") e 



,,. 

1 0 0 

CHAPTEH TW08 

Hi~torical Conditions at the Time of Judah Hassid. 

Graetz gives us the information. (Vol~ 6, Ch~ 9 ) that the 

Jews stood in the position of '"'Kammerknechte" to the Kaiser. F'or this 

protc~ct,ion, it is true, they paid liberally, but enjoyed a bet+,er 

-0xistence then their breth~vn in neighboring lands, Cpe 270).Although. 
I 

th is tax was not so high as in surrounding countries, it was comp lex 

enough in its nature to be considered burdensome o 

They were allowed to carry weapons and helped at the siege of 

Worms in the thirteenth century, even fighting on the aabbatho In 

Coln about ·1270 the Jews like wise showed bravery according to a 

verse of Gottfried Hagen. There are similar account_s in the verses 

of f>uezkind von Trimberg, ( G{idemann pp 5 l 36, 1379) • 

The command for ·the Jews no·t to . . , Christ,i an servants caused 

them to settle more and more in the cities and pursue trades~ espec-

ially money lending. In 1194 A Jew deranged in mind caused the death 

of a Christian girl, in consequence of' which many Jews were murdered, 

among them being Samuel ben Natronai. The immediate family of the mur-

derer. had to accept baptism as the means of saving the:i.r lives; as for 

the rest of the Jewish community, they were fined heavily for the 

evil deed, and then fined a second time for further protectionoAll 

this was with the knowledge of the local prince.Two years later a sim-

ila.r scene was enacted in Spe,Y.er wi:th: the knowledge of the bishop 

thereo Similar murderous scenes took place in Wien. Among the homes 
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that were attacked 
-_ of Wo.rms 

was that of Eleasar ben Jehudah,., autb o:r of the Ro- · 

keach • 

The belief that the Jews used Christian blood also led to 

much persecution. Graetz cites a case where a Chris+,ian woman was 

found dead aboard a certain ship and of the blame and suffering of 

the .Jews in consequence of th~ same e Mo re over for the f·fr11. "supp or&, of 

the crusades, monarchs and bishops levied on the .Jews. 

Correctly concludes Graetz(Vol. 6 p.275), the Jews of G~rmany 

could. not develop a favorable culture or pursue peaceful· careers s 

. They were deeply religious however,benevolent, hospitable to the 

stranger, ''unterstut*-en einander und die zugewftnderten Fremden mit 

allem w~s sie besassen~Cibid P• 275) ~ 

In their religion they £ound, as they had to find, .their 

comfort; but it was a religions speculation. which the oppressed 

mind and the depressed spirit, found more of an outlet in '11-,almudic 

Sl'eculation then in creativ-e and original work of their own.Al-

though the crusades prov-ed to be disastrous for the Jews, causing 

loss 6f life, forced baptism, and hardships for individual communi-

ties; yet Giidernann (p. 128) is able to see beneficent results as far 

as the religious life of the Jews was concerned. As a natural result 

their faith in their religion became strengthened, and made them 

Perseverant in spite of restrictions. 

When we consider the cause for this almost fanatical spiritu-
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spirituality, it can hardly be caJ1ed a 1'bl'S"Ssing in-disguise"• The 

crusadets, +,ired of murder, expressed the 1. t insolence in continual 

maltreatment and oppression of the Jews. They had to hide the 

Mezusas which Christians would destroy if they found them .. The cru.-

saders endeavored to make Jewish wine unpalatable in many ways, and 

manufactured: shameful pictures for the amusement of the mo·b. Even 

contemporary poets contributed to the disgrace of the Jews. David 

of Augsburg speaks of +,hem as, "Vervluochten Volkes den ungeslahten 

Juden." His pupil Bertholdt called them: "Dieben, Heubern, Brennern, 

Iuden, Heiden, Ketzern, Meineidern." He even s·t.ates that the C~hris':.,.-

ti~ns only protect them to make them the object of their contempt~ 

,; . (Gud.p~146). In the church hymns, sung in both Latin and German, as 

well as in the sermons, Jews were made to be objects of contempt • 

. 
. (Gl!lld. p.147). (:Cf. also Stobbe p.163 for example of the Austrian 

po·e-b He lb 1 ing) .. 

Baptism was often held out_ to +,he Jews as the means of saving 

their life, and was in .some cases purposely broght upon them by cer-

tain" informers''' or ta~ collectors recogniz,ed hy the gove:rnment. Few 

would submit., due to their own rel :i.gious zeal, and the enticement it . 

would o:trer to their brethren. The Sefer ~assidim is very explicit in 

regard to t:e;Ls matt.er?<CCf.Ch.VI, on Conversion). 

_Another manifestation of Christian hatred came through the 

·distinction of dress that the Jews were forced to observee Pope 

Ii· [' 
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Innoc.ent Third commanded:" qualitae habitus pub lice ab aliis populis 

distinguantur", with his reason that· it was an act of piety to so 

regard the Jew. Details of the dress ~ere changed from time to time 

with the result that the Jews themselves began to regard it as a ne-

·;. 

cessity, and lost their natural carriage of body together with 

their courage~ (Above quot:ation from Stobbe p'o 173). 

Naturally the .Jews had to look upon their place of residence 

as ''·GQlus", and th'e tr countrymen as thlldr. taskmasters and enemy. 

If we accept Graetz or Grass's view that the author of the 

~ef~r ~assidim was a resident of Northern France, our historic 

re,trospect does not change in the degree of hardship which the Jews 

had to endure. On the contrary, conditions in Northern France were 

worse then wha"l~ we have found them to be in Germany,f•Stobbe P• 182)< 

After the reigns of Ludwig Sixth and Seventh, L106~1t80, 

the persecutions of the Jews began. At first they were sporadic, but 

... after 1146 frequa:nt, constant and barbarac .. (Graetz 1 75) o Peter of 

· Clugny openly u:rged the king to persecute the Jews and plunder their 

property at the iime of the second crusadee 

Again if our author be Moses ..Sir Leon of Paris we have to con-

sider Graetz's account of the Jews of Paris. The Jews were among 

those who were expelled from the city .and had to find residence 

elsewhere0 Philip Augustus plundered their estates ana levied one 

I 
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fine of 15000-marks (Graetz P• 247)$ The Jews were treated as 

mere chattel and subj ec·I:, to ail sorts of drudgeries~ 

The Safer Hassidim itself reflects ihe conditions of . 
the time most cl~arlyo One passageCP~ 375, no. 1530 ad.Berlin of 

Wistinetzki to which edition all references are made unless other-

wise specified),con:tai_ns four references concerning .Jewish martyr-

dam; (1) There were those who professed conversion 1 DJtt~, but. did 

not, submit ·themselves t,o be slain6 (2) A case is c:i.ted of' two who 

tried to commit suicide and when they ~ied from this action, they 

were buried with those who were already slain as martyrs o. ( 3) 

There is the admonition not to use a knife found in the grave of 

those who were slain as mar·tyrs •. (4) Do no·t:. wh:i.tevrash a wall where 

the blood of martyrs was shed. 

·There are many other hints as to the conditions of the time: 

car~ as to what one says is to be observed in relating an instance 

-where a reprimand was given to a non~ Jew, ( p. 56, no e l 01 ) • Several 

passages comment on the danger to the Jewish community if a Jew 

.,.) 

robs a Chmtile~Cp. 26,noe23} ;p.170, noo634; p.75, no. 2mHJourneys 

along the highways were dangerous in that robbers attacked way-

farers~ Thus a son warns his futher not to go with the robbers 

and thieves.,. Cp.231, no.939) ~Moreover if' a Jew sent a Gent'ile far 

off, he ought to see that he returns safely, for if he should not 

return alive, they might blame all the Jews. 

·---------·-·· ·-·------- --------·---- ·-- -·-.. ---·-~----·-·---~-------.----~- ·---



They had to be very cautious moreover i.n transporting a corpse along 

the highways. (p. 105, no.339).CCf. also Graetz p.2·71 )i. In those times 

a s·tranger in a town could no_t ask immediately for sustenance from his 

Jewish brethr~n. A certain wise man, for instance, comes to a place 

and engages in pranks with the children in order to get food from the 

latter. One time he hears a conversation between the Jewish people and 

the iw; "hut. is t.old t.o keep quiet and not let them know that he is a Jew, 

The authoriti-es however, do hear of him, and tu:r:n. 

community. They mistreat him, but on learning he 

Jews were sometimes captured and held for ransom. A case is 

. (p.418,no.1748),as to how high they should go to ransom an ordinary 

man, o:r · a 11 zaddik". Another case is cited of a Jew asking a mEnchant 

to ransom him from captivity at the ha:nds of the Gentiles. (p.418,:no. 

1 7 48) ~ 

Certain it is that the danger of conversion at this period was one 

of the greatest causes of the suffering of the Jews and there are nu-

J 

rnerous laws and regula·Hons concerning this subject :i.n the Sofer 

?assidim. What the Jew is ·to do in. case of subj action to conversion, 
;. 

I and ·the advice of' the wise men in thffi matter, will occupy an important 
l; 

chapter of thi~~ treatise. (Cf. Thesis Ch.6 PP• 54-56). 

It was the religion of the Jew that sustained him during these. 
i 11 

dark hours@ The more the C11ristians were desirous of persecuting them, :~~ 
1/!i 
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the more was their religious zeal enhanced. From the most impar·-

tial vie~point, we cannot designate the treatment toward the Jew 

as anything else then barbaric. As Stobbe observes,< p.182)"Es 

biet~t kein eigentliches Ihteresse dar zu verfolgen, wie ~berall 

in allen Gegenden Deutschlantls und der gesammten Christichhen Welt 

immer dieselben Greuel von den Landesherren, der Geistlichkeit und 

dem Pobel begangen warden, wie immer dieselben Vorw{;.rfe, welche 

ebenso wie die Anscpuldigjln, denen in den Hexenprocessen· Tausende 

zum Opfer fielen,, das beklagens~werthe Erzeugniss unglaub lich€H 

Dummheit und abgefeim:ter Bosheit sind, gesucht und gefundeh warden 

um das ungl11ckl i che \7 olk zu p eini gen und zu mar-1:,ern." 

.. 
l: i 
J. tl ·, 
; ' 

I l.1 



-,._,. 

1 7. 

CHAPTEH THREE~ 

INTRODUCTION to the SEFER ijASSIDIM' 

A. Character of the age. 

On account of such conditions as we have just de~1cribed, we 

may well judge what the character of the literature of the age would 

be.; The· state of feeling resultant from -'che crusades, the friction 

between emperor and pope, the secularization and heretical opposition 

to the same in the church, had its effect upon all classes of people~ 

Men be·gan ·t,o look beyond their state of unrest an~ suffering to a 

supramundane world, an 11 1'.tbe.rirdische Welt" asGiidemann happily phrases 

iteThe Jews shared this sentiment together with other peoples of the 

tim~; perhaps to a greater degree, in that they ~uffered keenly at 

the bands of the population sated with mystical ideas themselveso 

At this ·time men· began to believe in the charms and accomplishments 

of. a mystical life ,and their +..bought and religious speculation was ' 

decidedly of a. mystical natureo Women formed orders such as the "Be 
fj 

1r. 

garden'.' (Cf. Gud!op. 157)in which they devoted themselves among other 

things to ecstatic visions. Concerning this century Gudemann says: 

, (Gude p.158)" .Ja mann kann sagen dass die Geistesricb.tungen der Be~ 

" ke:rmer beider Ro 1 igionen ni ernali.:l verwand-ter und bez iehungsreicher 

I 

waren, als in diesem Jahrhundert, in welchem sie im Leben sich am l 
~ I 

feindseligsten gegenueberstanden und durch die tiefsteKluft von ein~ 

and.er geschiede:n war en". 

tl (<h · i. • and Jewish speculat,ion angels and demons In bo· 1 J. r1.s"1:.1.an 
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pla,y'ed a prominent ::role. Eleasar of Worms, a pupil of Judah :tjassid 

wrote in his "Rokeach"? that. every corner of the world i.s full of 

angels and demons and every man bas his ingel of fatee Their in-

te1•pretations of' scripture were also made in as mystical way as 
' '~ 

. , ~ 

~~ ,,, possible. Single words and phrases were dealt with in a similar 
-s1 

i ·-~~ J. ,. 
manner e.g. Bf1rtholdt, CGudz 164), who made the two o's of the word 

homo symb o} 'i c of man' s ey1.')S. R. Abraham of Coln .made the l sym~ 

bcil\ic of the hand stretched out in prayeroo 

The religious feeling of ·the time was representative of mys~ 

tical specula~ion to the greatest extent, fanatical love of God, 

extreme humility, trite obediance to demands contrary to ordinary 

cul tu re and speculation," over be 1 ief" h~ ad ing to confusion, and al 1 

this may l)e best, described by the one word "l11i'tin";, a:nd of this 

our St:ifer Hassidim stands out as the best example.Cabovo remarks 

from Gu. d • 1 7 5 ) • 

) 

i 
. I . 

I I 'I 

,1 '11 :: ·. I .l 
I ' I: 

1 i 
' 11 · 

' : 
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CHAPTER THREE~ 

Introduction to the Sefer ijassidim • 

1 I. Author of the ~)efer Hassidim • 
• 

We are perplexed at once when we endeavor to ascribe a defi~ 

nite date for Juda lj.assi.do According to U-raetz andGtross, the 

author died 1224 Guedemann 1216; Jewish Encyclopedia 1214i and 

Zunz 1217~ Both Gross and Guedemann_ (Bers Mag .. pe173;dGud. p. 

281) assert there is no character over whom there is more as-

sociation of uncertainty then Judah ~assida He has been confu-

sed y,rith many others and his works werc1 subject to so much quo--

tation, reprinting e,nd loss of the original material .that doubt 

as to his authorship of the works,, and as to wno he .r~ally was, 

naturally arises~ 

The one clear fact seems to be that his pupils stood 

out as .the most important men of the thirteenth cen-t:.urye Among 

these were "B;leas ar of Worms, au th or of the "Rokea~ , I sa.ac b en 

1vloses, autlnor of Or Z::trua' , and:OOruch ben Samuel of Mayence, 

'· author of Sefer ha ~Hokmah • ·· 

The title 11 \(assid" was applied by his contemporaries and 

does not mean he was "ueberfromm" a There are many other con-

temporaries who had the same title. Among them we mention, J a~ 

cob of Marvege, Jeohiel ben Joseph, P!eretz of Corbeil.CGross in 

Owing to the fact that Judah Hassid's views differ in 

I) 

ti· I 

I'! 'I !· 

Ber. Mag.po 190) 

·i5in=---·-
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,various chapters of his books, it is also hard to pass judgment as 

to just what he stood for. Moreover the book has been qubted so much 

and,as Guedemann observes, " sometimes without giving the author of the 

Seier I,Iassidim credit fo:r.· the quotationn We are not surprised to ~ . 

find s.ome scholars who assert the material of the book was originally 

part of the 'Safer Hakovod , and others who believe Judah the Pious 

was.irom s,ejer or Paris and not Regensburga 

The last named is Ci-uedemann' s opinion. Graetz states that Judah 

sir Leon of Paris is the author of our book, basing his claim mainly 

·on the author's use of French worda. ~rofessor Gross does not agr,e 

with· either of the authori-1:,ies named' above hut states that the author 

was Judah the Pious, a native of Speier& He says:(Gallia Judaica po 

5"!8,5119"' 11 On a vu que Judi;l.Ccil.esJud:a ben Isaac or Juda sir Leon) est 

parfois appole 11assid. Cette epithete accompagne aussi souvent le nom 

de Juda ben Samuel de spire, auteur du ''Livre des Pieux" OU plutot du 

Sefer Hakovod •••• es~sqivis par M Graetz ant confondu Juda de Paris a-

vec son homonv~e de Spire et lui ant ~ttribue ~tort l'ouvrage sus- '' i' 

mentionne. Notre Juda porte tr~s rarement le surnom de Ha.ssid .. '' 

We note also Guedemann's interesting opinions as to the natif-

ity of the· au·thor ·of the Sefer ljassidim and his proofs that the au~ ;' 
1 

thor was a resident of Germany. Moreover that the Sefer ~:assidim it-

self is an independent work of the authorG Dre Guedemann states:-

. CNoto 4 po281 ffp>) '' In dem Buohe Rokoa.ch des Elasar a-. Worms, eines 
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,

'1, 

. 
. 

~c·h.1ilers van .Juda H.·assid, findedl. sich. (sect. 316 end) e1'n J) d . . as~:ms, er 

TfTier glaubt man also ein genaues G:itat a.us dem Buche Ha-·Kabod • ''"T i'm 
-

var sich zu haben, aber in der Mitte der:> Passus hej.sst es: 

nte Fortsetzung wird Wieder eingefuhrt mit den Worten ~~~l::IJ on. ~s 

soll also abermals ein. Ci·t.a;t:, rnitgetheilt werden, aber. wohe-:r ist dieses 

genommen? Man ist geneigt anzunehmen, dass es dam Buch ha-KELbod ange-

h~re, denn disses wurde als Quella an die Spitze gestellt, inswichen 

~chliesst der Passus mit dem W~rten:n'Mi M3Cn 11~~n'C~1 i'Cn ni~n' ,~, 

'Rier wird also wieder ein rii;,nl.') n.lr1 \1 uelle gen.aunt und auf·1 
(~-" 

" das Be· ha·"Lavod nur nebenbei Bezug genommensJerucharn fuhrt diesc.:ilbe 

Stelle an, und zwar hat er sie, wie der Augenschein lehrt, aus Rokeach 

entnommen, dennoch 'thut er des f1"'1;Jfm gar keine Erw~hnung, .sondern am 

Anfange wie am Ende das B. harKa.bod schlechtin als Uuelle an, wozu _er 

doqjJ. :nach. seiner Vorlage gar kein Hecht hat·te .. Die besproclrnne Stelle 

findet sic~auch im handschriftlichen Aussufot 156b. fiihrt sich ~>er 

hie r e in al s "'J WI ·rn ~ l.'.l" (l ~s Juda EJassid genommen~ Wi e verhal t s i ch die S!lf 

"yisod" zu de~ 1.'Mthab~1res' 1 und wie verhalten sich beide zu dem B. ha·-

Kahod, nachdem letzeres und 
,, 

'letzores und "mihaberes" ausdrucklich 

von einander unterschieden zu warden? Endlich findet sich diese Stel-

lung fast wortlich irn "buch der Fromrnen" 236, 237, hier aber ist von 

einem Hinweis a.uf das Buch ha-Kabod, wie ihn das Buch sonst zu geben 
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pflegt,.gar keine Redee Kann man sich eine gr8ssere Ungenaftig~eit 

Willkur und Confusion denken?" 

In reg€rd to his .ancestry accordin.g·· t,o the vi' ''W "' that .Judah 

came from Regensburg· , he was d escended from an old cabbalistic fa-

mily that settled i'n G (J E ermany G< 0 )His grandfather was a scholar frqm 

Speyer and his father, also called ·.the " . " pious , was president of a 
. 

congregation in Speyer., About 1195 Judah, bereft of funds and probab.7" 

ly due to persecut:i.on in Speyer 9 came i~o HHgensburg wh0.l'O he found1.d a 

schoo 1. 

If Mj~,,~ sir Leon is to lie taken as the author, we have more 
/ 

! 

details as to his ar1estry .. According to Dre Gross his t'ather Isaac was 

descend~d from RaschL His father moreover was educated at He Tam's 

school at Rameruo His fatherinlaw Ab. ben Jo.s'eph was also well known 

as a talmudic scholar •. Juda sir Leon was among those who were first 

to return when the permission was granted by Philip .Augustus to re~-

turn to Pariso He reopened the school at Paris and it was one of the 

leading tossafistic schools of that time. (Gross in Ber. Mago p0 178). 

Dr.Guedema:n.n' s suppo::"iitio11 ·that the author is Judal1 the Pious of 

:Regensburg seems the most tenah le both from the title "~lass id'', which 

Dr. Gross admits is no·t usually applied to Moses sir Leon of :Paris 

and from the fact of li~guistic usages peculiar to the West U-erman and 
" 

Rhinelandish authors0 The author knew both French and German and used 

th 0 t f J<'rer:ich and Ci-erm·an peculiar to his environaments Dre Gue .... e m1x·ure o. 

de mann also remarks tha:t t.he mys-t:l.cal notions expressed in the Sefer 

ii 

i 
·I 

• I 

ij I 

.·:1· 
·I ; I 

' · ' \ ~ I 
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-
}]assidim are characteristj_c of the Rhine country, C Gudop• 288). 

In conclusion we may say thi:d:, the author announced ·truths 

and ethical doctrines which we~e far ahead of his time as rar as 

their application was concerned. Thougb he reflects the mysticism of 

his age, he has given us many ptiigh ethical conceptions which are to 

~ 
be placed~similar ideals of later writers. He dep~rted from the 

usual custom of clinging to halachic authoritiese As he says in his 

introduction to the Safer ~assidim, the hook is directed against 

learned mc:in who spend too much time in Talmudic speculation. His pur~ 

pose a~cording to Zunz~Geschichte und Lite po125) was:"Das edle in 

dem menschlichen, das hoechste in dem Israelitischen Thun zur Geltu~g 

zu bri:O.ge:p_, in den Andeutung a.er beiligen Bu~Jche1~ die i11nerste Wahr~ 

heit aufzufinden, das schien das Ziel eines Geistes zu sein, in wel-

Pl 

chem dichterisches, sittliches, und gottliches in einander versch-

molzen.fl. 

;, 

' 11 ,. 
E i: 

I 
:i 
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. CHAPTER. THREE • 

Introduction to the Safer Hassidim. 
' . 

III. Composition and Contents of the Book. 

Dr •. Guedemann believes that the Sefer Hassidim consists of 
$ 

three compilations from a common suurce, and that Judah Hassid is . 
undoubtedly the author of the book, in that he was ·the founder of 

the mystical··superstitious speculation among the Jews of Germany, 

and not one of those who contributed towards its preservationo 

Expressed diagrammatically, we have. (folle Gud; p.285) :-

./
I/ 

oiiion 11 0 

Urs chrif't. (ti te 1 Unb ek:annt) 

·i~-,~ 
in~ oiiion "CJ ---------... __ __.___ __ / 

:fn general the book contains ethical, ascetic, and mystical 

sc~ntiments intermingled with elements of German popular be lief. U uE .) • 

T.liere is tpe following division of contents according to the Wistin-~ 

etzki edition of the "Mekstzay Nirdamim 11
, Berlin, 1891 ~ -

Sectsel~13 concerning Piety,with the heading ''Shemuel", so called 

Sefer ha. Yirah; sects e 14-- 26, concerning Reward and Punishment,Here~ 

after, with the heading "Sefer ha~~Ia.ssidim", so called"Sefer Teshu-

bah'' ; sects. 27- 489, concerning Pride, Here after, Re tr ibut ionr Peni ~ 

tence, Sinful Desires, Fasting, Suspicion, Public Mortification, 

Martyrdom, with the heading 11 Zay Sefer lj.assidim"; se~ts. 490--638, -
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concernin~ the Sabha.th; 639-·746; concerning Tefillin, 'l.itzit, Mezu·-

iot, Books; sects.747-856, Qoncerning the Study of the Law; sects. 

857-929, concerning Charity; sects~ 930-970, concerning Reverence for 

Parents;/ sects. 971 ~1386, concerning Piety, Worship of God, Prayer,_ 

Visiting the sick etc; sects .1 387_,1426 concerning Excommunication and 

Oaths, and an amplification of matters already discussed. 

There are also some fragments of other works incorporated 

in the Sef'er Hassidim:·~ Sect.30, Isaac Alf'asirs"Halakot"; Sad-ya's 
• 

".Emunot Vedeot 11 , sect .. 36; "Yerushalmi Berakot", 431 i H .. Nissim' s 

"Nlegilla·t. feta.rim," 30-32~ 
' 

· The Se fer Hassidim clearly r,efle cts the concli tions of the 
• 

time, and ois a resul~t of the dire plight of the Jews at the time of 

the second crusade. It re~choes the oppression of Philip Augustus, 

the suffering and discontent growing out, of the hatred which was man·--· 

ifested against the Jews. It preaches against asceticism, ~nd aims 

, 
to est ab 1 i sh· a 1 i fe thoroughly moral in every respect,, C.Grae/z p • 2 56 ), 

So there are regulations as to the d:igni ty and efficacy of prayer, 

the conduct of the moneyleir!l.der,daily associations and how they are 

to be carried on in the most ethical way, piety and good. deeds, the 

education of children~ writing, borrowing and lending of books, and_ 

the relations between the Jew and his Gentile neighbor, which form; · 

the chi.ef sU:bj ect of this treatise~ 

The Safer ~assidim portrays th~ religious, cultural, and 
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educational life of the .Jews· of Germany and France of the thir ... 

reflection 
teenth ceID.Ltury, and in its very confusion~s a cleari\of the century. 

"Erhabenes und kleinliches, E)chones und Abstossendes liegen hier 

neben-7 und untereinander, Ede lste ine, die unverg~.nglich en Ci- lanz 

ausstrahlen, sind unter Gerolle verschuttet, U·6ldkorner unter 

Schlacken und Sand verstreut, duftende Bl~then spriessen aus 

. der 
Schut·t und Moder auf, das Bild frischesten Lebens neben dem" Ver·-· 

f, 

wesung unct des Todes,". CGud. p.178~'179. 

Though couched j,n ihe mystical speculation which character-

izes that century; thoB.gh reflective of superstitions which crowd:·-

ed into their livis, the Safer I~assidim nevertheless empha:sizes 

worthy humanitarian principles, and seeks tow·id"en· t.he narrow Jewish 

life of the time with the real nobility of laws and regulations, 

whiqh the author felt formed a part of .Judaism. 

Any arbitrary list of passages which migh·t stand out as all· .. 

inclusive example of what the book contains, would be misleading. 

The book is at its best a maze of fine thoughts; as the poet 

Longfellow has said: "Varied tints all fused in one 

Great mass of color, like a maze 

Of flowers illumined by the sun." 

The appended list however, may be suggestive of the general con-

tents of the b oak;-

One's utterances are to be clean, body clean, garmeri:ts clean, and 

II 
it ' " . I : !! :. 
.[ 

!I· 
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the pllic.e where one speaks is t,o be clean,Cpe53,no .. 93.) 

A man is known by three things: the eye _in anger, strength in bat-

t 1 e , and 1 o v e in the h our o f tr i a 1 , C p • 6 0 , no • 1 2 1 • ) 

~11 who speak evil of their fellow men fall into suspicion.them-

seives,Cp.53,no.93). 

Uo not send your own son or daughter Jc,o one who has lost his own 

son or daughter, in that ml:Hs will only remind him of his loss; 

. Cp.156,no.103)~ 

Do nut call on people when they ~re eating their meal,Cp.56,no.105). 

One should be careful about the disposition of his property, the -

amount to be given to charity etc.,before his death,. Cp.99,noo309). 

An old man would rather giye his talli"t:.h to a poor righteous man, 

then be buried with it,<p.103,no.333).., 

Marriage is regarded as sacrea, and not subject to any form·· of 

deception, such as a father saying:"One·offered me so and so much 

in order to marry his son to my daughter, or to marry my son to his 

daughter, if it is not truel'.Cp.$102,no .. 388 ad~ Bol). 

Before you speak you are master over your tongue; after you have 

spoken, your tongue is master over you,. Cp.BB, noe86). 

Do not envy the great, or hate the little,Cp.82, no .. 28"/J. 

One.• should be careful about thmmr choice of dwelling place, and 

not to live· among wicked poop le or quarrelsome families, ~p.46, 

no. 57) Q 
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. Give wine to the poor rather than to.wicked men, Cp.47,no$61). 

One should build first a C,,Jp'? n,~,th~n a synagogue,, • 

One should endeavor to be buried in thmir own native land rather 

than in a s·trange place,. (p.98,no.68)" 

Orie good deed deserves anothe~,Cp.46,no.46) • 

To die n"i? wins a place in"Gan Eden",. (p .. 86, no.2741 ). 

It is the intention and feeling that characterizes true prayer,. Cp. · 

42, noe33; p.38,no.36; p.123,noo413.) 

One should pray for others besides one'·s self,(pe119, noe394)~ 

·In prayer, such as reading the ni7'?p, one should not have in his 

hear·t at, the same time hostile feeling towards any individual, (p~ 

,, 1 2'3, no~ 41 3),, 

Teach the "Kaddish" to any one who wants to learn it,Cp.lOO,no.314)w 

Do not ~elate bad dreams lest they come true,. (p.102,no.325)~ 

The b'i~ have influenee over one's spe~ch,. Cp.187, no.733) • 

i ·'· Concerni~g an old house full of C'l1CC,. Cp.354, no.1461 ). 

If one wants to chase a dog out of the house, he should . use a 

small stick, but not hot water; nor jam him in the door, nor hurt 

him with a hard club,. Cp .. 143, no.589, ed.BoJ..)., 

One should be careful to regard books with hronor, Cpe190,no.903, ed. 

Bol ).·~ 

One is not,, to u·se boo.ks a.s snn shields,. C:w{.190, no.909 edo BoD., 
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GHA:t>.'I'ER f'diJ11•j.., 

Guiding :Principle Underlying the Relatiqns Between Jew and Gentile• 

~;'?,·.;_'Rea-sons for Total Aloofness f'rom the non~.Tew. 

~I: 1 

n:.·_····· ,-1 
«~ 

It war:i_ made clear in the first chapter. of this treatise ·that t.ne 

,Jew has ever r'.eepected the person of t,he non ... ,._Jew. Intolerance h~s on-

ly been shown toward certain institutions of the Gentiles, and certain 

religious practic~s which enda.ngered the -high ethical standards !'or 

which Judaism stood. The Safer Hassidim offers no contradiction to . 
this f'.e.a,li.ng,.: in fact it is most explicit in praise and recommenda-

ti on of the rigbteou.s Gentile. I·t is j_ust. as intolerant however, in its 

attitude· towards their ab~minable practices, and adv is es in many cases 

as we shall see, total aloofness from the non~l~-a 

The one guiding principle \lnderlying bot,h intolerance on. t.be one 

1 hand., and respect and praise for the -~on-Jew on the other hand is, pro-

motion or in·terference wi-ch the higlni standard of moral conduct which 

the Sef'e+ Hass idim emphasizes. Th is was irl.deed a standard: of moral cou
• ,, . ,... 

duct distinctly contradictory "to the actual occur11ences which history 

records of that age; but it was for this very reason that sucn a man 

as ,Judah I}:assia looked beyond the actual to the idea.1. At the same time 

he does not fail to consider condiitions as lhhey are, ana his a:-tt,i.tud'e: 

for the most part' is usually stated after a careful analysis of the 

sad conditions under which his people lived, and then careful ad~oni-

tion as to _how one should conduct himself in view of these adverse con--

ditions. True iBdeed the mystical ana superstitious influence of his I 
' I 

iiilll!l'l .......... =i-s ,,oticeahle in the conclusions he comes to: but when we allow -for J 
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this, ·we· do not find him impractical. ''Even in the mystici :em of the 

middle ages~' as Israel Abrahams remark~(p.1< 53) ;1 a creditable influence 

is noticeable""' It gave power to the imagination and became a spirit·-

ualizing force in itself.Thus Judah Ejlassid's ideal was the absolute 

preservation of the moral precepts which he felt were associated with 

Judaism. His interpretations o:t' biblical andtalmudic statements, of 

the mysti6-superstitous influences of his age, and of the relations 

between the non·-Jew and the membthr of Israel, are set forth from this 

purely basic moral point o·f· view. "This point of' view dates from tbe 

early middle ages and is easily explained.~' says Israel Abraham:;ijp.83) 

"Judaism demanded devout attention to all the details of life.''' The L ... ,., 

home especially was to be kepi; a. sacred place. C1nasti ty of womanhood 

' ' 

was ever respectea, ana they were to be given safe conduct along the 

Wbe-n ,we come to the laws and regulations which urge aloofness 

from thte. Gentile, c,arei'ul analysis of each st.ep which brings them into ' 

contact with one another, we shall understand t.hat the rules of con~ : '.1 

duct are framed so as to preserve the righteous conduct, the high eth~ 

ical stanqard of' morality for which Judaism stands accord:ing to Judah 

!Jassiili'.s interpretation of the same. Israel was to be the '''pure seed''' 

referred to. <p. 279,no.1096 fr.Tud.d.Rab,.IHU )• 

so~e of these principles which should guide the conduct of the 

Jew, and which would. of necessity ma.Ke the Jew live somewhat apart· 

)';' 

------·- --·------------------
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from others of his environment, are noted. 

--A certain moral responsibility rested on the whole community, 

th·erefore particular care must be taken to free the innocent from 

suspicion as in the cases of theftCp.51,no.73,74). Mistrust of an 

evil person was looked upon as almost equivalent to the evil deed 

itself. One must therefore always take ~are to avojd suspicion:-

. (p.52, no.78) 

When we inju~e one person, it is a~ if harm were done to the 

whole world, even future generations e This truth announced by Judah 

Hass id from the -Talmud, (~37a.) 'deserves ~1nor·e t .. ha:rPa.ssing attention,_, 

for it has 'been reitera:t,ed time and again, and points moreover to a. 

certain premium upon human life which we do not always reognize even 

in our own day.Cp. 62,no.131 ). 

Judah,Hassid is very precise in his estimation of Torah as a 

' 
means for elevating human life. He calls special attention to the su .. 

perior value of Torah in comparison to the dialectics of the Gen-

tilei;rfo.191 no.752).-In regard to such a serious matter as greeting 

the king, a zaddik should use discretion about interrupting his 

study. (194,no.712.l Hebrew is viewed as a sacred language. Therefore 

a case is cited of a certain old man who lengthened his life because 

he did speak Hebrew with wayfarer~ in a bath house.!p.201,no.798>• 

Study of Toa&ah as is seen from the above examples, is a. serious 

:i ., 
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matter;.therefore unless a Gentile accepts the whole Torah with no 

exceptions Whate~er, they do not receive him into the community,nor 

-

does he live up. to the ideal of )1/.:l,t)f1 'ii niir1 (p.203,no .• 805 after 

TaL ti, i,:::: .:l 30b) e-

The high standa,rd of moral conduct emphasiz.ed by Judah Hassid , 

i.s reflected also in the caution to avoid doing any secular work 

on the sabbath,. such as signing a document,Cp.4223,no.1769-;;) .. 

In the matter of the purchase and preparation of food, we 

must naturally expect tht the Jew would have to exercise care in 

order to live ~p to the traditional laws of cleanliness. On the one 

hand the chur:Ch had forbidden its constituents to dine together 

with Jews. This reglh.lation was probably a talio because the Jews_ 

themselves would not partake of' Clarist.ian food. Especi.ally in re·-

gard to t11e purchase of' meat must the Jews be careful• In many pla-

ces it was forbidden for Christians to purchas~ meat which was_ 

slaughte:rt~!i by Jewish butchel.'r:;i(Cf. Stobbe pe 171). The same regula-:-

tion was ·made in regard to fish,and in t,he same category, Jews are 

forbidden to bathe with Christiaiu?,( Cf e Stobbe 17 'I) • 

F'or the maintainance of tine purely marral and absolutely :. · 

righteous life, we shall not be surpr-ised in -~dew· o'f o:f' the regula~ 

tions and conditions just named, that total aloofness is sometimes 

ac1monishea 'by· the author. 

' _-tor; <:-' ' '.<:"·j < -, -,- )_ 
· .. •j ':. 
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No half way busi~ess proposition was to be.tolerated with a 

Ge:rrtile such as borrowing money on books, the· latter to remain in. the 

Jew~ p.ossession, while. th·e GentU,e shall retain. the key to the place 

where the br.i;Qhks a.re held~ 

If Gentiles say' they1 ·will not speak of a ma·l:.ter such. as the attack 

on ,Jews by highway robbers and where the .Jews defend! themselves, tbe 

Gentiles are not to be believed.The biblical verse o.f< ISame27:11) is 

·quoted:"Ye sha.11 not let live a man or woman lest they tell the :Phil-

listines~'''. (p.444,no .. 1848) 

The regiliations go still further and in ways definitely restric-

tive,e.g. coricerning the chn'ice of a dwelling. A man is admonished not 

\, to live on a street which is a thoroughfare for the (}entiles on sab·-

bath - le·st he sin in some way, ( p .1: 63, no. 598) • One should no·t live in a 

city; where there are converts on account of the curses they may use 

in that p11trticular place; nor where the Gentile nurses partake of un·-

'. {p.348,no. 839). That this regulation is not aimed at, the Gentiles 

out of dilll'regard for th:m; but for tJ1e moral uplift of the Jews them-

selves, is seen from a sim'i lar statement ( 46, no,57) where the name Ge.a-, 

tile does not occur at all.Here we read a man should not live wbere 

there axe quarrelsome families; nor where there is merely an atmo-:: . " 

phere of business, for he will not be- able to engage in study•• 
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A Jew was not permitted to let a Gentile bind sacred books• 

. < p .. 1 79, no• 680} • Even if there was a Gentile bind er who was more ex~ 

pert in ·the work, a certain pious man would give the j ew the prefer ... ' 

ence • The Gentile binder would also despise the ·books he bound, and 

there might be the additioftal danger that he would use material left 

over from binding his own· profane books. A modification. of' this regu-

lation appears however, namely the Gentile is permitted to bind book s 

from which they learn somet.ning and which have· covers upon them·: (p. 

179,no.682.Cfalso note bott. of page)@ 

There is also the warning not to let a Gentile view a corpse 

in the grave, and not to open the ark which contains. the booK of' the 

law~\p.382,no.1563). 

Th~ Jew must refrain also from studying or accepting opinions 

of· the Gentiles. If a man hears a good opinion from a Gentile, '''min'·' 

" 
or a-person who influences others to sin, he should not quote the 

• .. ·, authority of the samE;i (pm 1 98 ,no. JQO). If a man learns from a teacher 

who becomes a. convert, he shall not quote the opinions he learned 

from the teacher in the la.tters name.rp& 198,no. 791 ). A wise man 

should not discuss Torah with a priest or wise Gentile lest they in-

f luence hi.m to follow after them. To al], these the verse of Proverbs 

26:4 applies,"Answer not a fool according to his folly, lest thou be 

also like unto h:i.m", (p.204 noc811) •" In the ·same way one must avoid 

conjurers, for even if' one should: ask about their conjecture, they 

would give a false answer. <p. 300,no.1201.). 
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CHAPTEH. FIVF~. 

Application of the Laws and Regulat,ions to ~Tews and non:-Jews. 

For the maintainance of upright conduct and a righteous life in 

in every respect, the laws and reg~lations just mentioned are inch1-

6ed in ihe Sefer Vassidim. In a positive way however, we see that 

the goal of the lam=? and regulations is for righteous conduct on 

the part of both Jew and non-Jew, Often the Gentile's virtues are 

cited as object lessons for Isra.el; the gentile is to receive re-

ward'for meritorious deeds just as well as the Jew. A Jew who plarn 

evil w~lich happens to fall upon a (}entile, is held responsible for 

it~ Indeed all the relations between the children of men are to be 

honest and. upd.gnt. 

We note first of all the general principles which shall 

govern the conduct of all oi~ ~ J:J,. One must not relate evil of h.is 

fellow lest he fall into suspicion himself. Our text reads~ 

• .... 
If you yourself have not si.nnad but y()ur neighbor has, do not say~ 

'''Iam an angel compared to my.neighbor.''.'Cp.12, no. 13) .. Note the con-

trast howaver::"If one speaks favorable of his neighbor, even the 

administering angels rejoice before God"~ Cp.55,no.93)8 In that 

this conduct,· is not specifically limited to the Jew, we have no 

reason to doubt that by such terms as oi~ , l::l,. i~n, "t,he q.e~tile is 

also included. At any event, there are many passages where the 



36 ~ 

Gentile· is actually mentioned by name, tha.t we may conclude such 

sentimen·t.s as expressed in numbers 92 and 93 are universalistic 

in their application. 

Unrighteous conduct to a Gentile cannot be used as a rea,..· 

soili for prosperity, even though the person in whose employ the 

Gentile may be, ascribes his prosperous _condition· to the fact that -

the Gentile is with him."God executes judgment to the oppressed a-

mong Jews and Gentiles; therefore oille should not steal either from 

a Jew or ~ntile, and God's name be not profaned thereby''.' Cp.<£2,no. 

: In speech as well, there shall he no indication of Jewish 

o'l'·non-.Jewish company. Thus in speaking of t.ne praise due the 

righteous, whether among Jews or Gentiles,e.go"such and such a one 

did sucl1 and such a good deed for Israel,'' one should say "i"T .• ~p.19S:l 

no. 793).. It is the intention of the heart that counts .. " If one 

comes unto thee, yrho aloes not know the Hebrew language, but is God 

fe&ring; or if it is a woman, tell them they shoul~~the prayers in 

the. language they are accustomed tq~p.9; noa 11 ). In the employ-

ment of names to a fellow man, one should not say:"If y-ou do thus, 

you are not a J ew 11 ; or 11 If' so I am a Gen ti le or a con:v ert'·t • By the 

use of sue.In phrases he causes himself to speak evil, and he should 

not evin use them conditionally,<p.56,no.lOOeCf. also note bott.p. 

56}. 

t . embarassing to the children of men 
Likewise any h1ng 

'! 
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should not be spoken of in their presence as, for instance, speak-

ing of matters pertaining to serfdom before a servant w.ho has _been 

set frees G'p. 56,no~96and Tale B.M.59b.) 

Even when one gets angry at the presence of idolatry, he 

should weigh his anger17 (p.61 ,no. 125 .. Cf. also note bott .. p .. 611). 

The:re a.re several laws ana! regulations whiC h definitely 

point to the reward of virtue when found with the intiles. If then 

is a non-Jew who does 'something beneficial for Israel, they are 

able to supplicate God that he lighten bis judgment upon them111 Cp. 

no • 
385A1571). From the Talmud our author quotes the very typical pas-

sage : 11 A Gentile who busys himself in studying Torah is like the , '" 

lh.igh priest. 11 Ue deserves more credit then one of Is1·ael who does 

not study Torah. The conclusion of this passage reads: 

. (j) 256, no" 1 021 .. Cf .not.a) t1t'>C 'i ~ 1J, N:ID ?~itt.P tl 'iM 1 1 i i1"i::1.~1'1 ~'i~ 1? i 1? T n 17~ ii 

In the same category belongs the admonition for a man to marry a 

~ 

virtuous proselyte, rather then one of Israel who does not pos,._ess 

tl "' d 1 ·ti ( · 2-79 no 1 097) In regard to the "Ger to shah" · ,, ;i. es"' goo · qua .. l es . p .. , • · lit 

we read that a Gentile who keeps the seven laws of Noah is entitled 

to a place in "Gan F~den". (pm H;i0,no!ii32). A case is cited wher·e it is 

sometimes rega<il:~d as an hono1i to let a d onvert have· the Sefer Torah 

in,l1'.l t~i oir.:iw? 1::i? i~·rwfD ~HHV El"~~ oiir:n~w nnEiwr~? ii;:,.~ tt.1
1 w oir~~Eii 

(pe73,no.190) -.:r? nl"l? 

Many t:i.mes we find that emphasis is laid upon the fact 

that a cert,ain non.-Jew stands out as an example of righteous conducti 
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in contradistinction to an unrighteous Jew •• We have noted two ex-

amples of this already. (Cf. above). Moreover we find a worthy tri+ 

bute paid to a non-Jewish employer who treated his workmen w~ll, a~ 

lowing them to stop work when the sabbath came; while a Jewish em·-

ployer did not gran~ this permission. Said a wise man, he wonders 

whether the Gentile or Jewish merchant will cause their establish-· 

ment to be perpetuated, anci their property to be inheri tad. The re~-

sul·t was as the wise man expected& It was the establishment of the 

non-Jew that proved to be the more permanent, and which was turned 

over to his posterity. Cp.361 ,no. 1499)~ When we reflect upon the 

historical conditions ofJudah Hassid's time, and the bitter atti
" 

tude the non-Jewish masses assumed towards the Jews, a citation su~ 

as this, stands out as absolute proof that lb.he ethical ideals of 

Ju:daism, according to the author's· interpretation of the same, were· 

to be apjbied impartially to Jew and npn·-Jew. 

Al though, as G".ledemann rema.r~R; l+J£ ~ hat.red against the 

~ Jews was very st~•ng, the fear lest the name of God be profaned 

was still strong•r· That God's name could be glorified by practi-

cing injustice to his oppressors, did not occur to the Jews at aYl, 

even ·~hough they suffered bo·t:.h parse cut ion and bitter hardships• 

The author of the book goes still farther. A ,gf ew shall not 

use the Gentile as an excuse for dodging the ethical principles ~~ =~ 

'Th.,... d--9 .. d. follows the intention o:t' tlae 
'wh:i.oh h:i.s :.r.elip::i .. on. empha.sizes. "' "' 

-~~~~--------------................ -.......................... 1111111 ------



~ind~ not merely the execution of hand. Supposing a man has planned 

evil directly against a Gentile,andi it happened to fall upon a Jew, 

the planner of the same is guilty. (pe67;no.158 and note bott.p.67). 

There is a case of a Jew who boasts of his strength, who enters into 

a ,struggle with a ~ntile and slays the latter. They ~ell the .Jew to 

leave the city in that it was the Gentile's intention to slay the Jew 

just as well. Moreover the evil results which would befall the Jewish 

populace would be due to the .Jewish murderer. (p.66,.no.156). "If a mur--

darer flees unto thee, dlto not receive him whether .Jew or Gen·Hle .. JP "12 

no.181). In the same way Jews sho~ld show no partisanship between two 

cit,iles which are hostile to one another. They should not pray in be+.1 ·.·' 

half of' th~ one or the other; even though their breth:r.EJ·n dwell in each 

of the cities. Rather should they pray for the peace of both cities .. 

. (p.385,no. 970,.Gf. also note to this passage). 

No deception towards the intile could be practised~ One~ for 

instance, should not disguise himself by wearing the garb of _a priest 

so that the Gentiles would think he was one of their number, and thus 

could esca.pe dangerj nor should one learn the incantati.ons of the non· .. 

.Jews~ The b:i.blical verse from E7.ekiel 20: 25 applies to ·them: 

Furthermore when non-Jews are besieging a city, the .Jews are to prac·~ 

tise no deception, such as wearing the garments of priests, acting 
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like them, shave their h . . eads, accompany them.to. the1'r idolatrous .. 

places of worship, ~o th t th a ey may be numbered a.inong ·them. To sudi. 

Jews the words of Ps. ~4 . : 21 apply:" If we have forgotten the name of 

our God, or stretched out our h ands to a strange God!'.fp.85,no .. 260)· 

There follows an exception in the case of a woman.travelling along 

the highway and who may be in fear of an attack. She may don ·the 

robe of a priest-e-s--s to save her virtue, even if those who would at-

tack her are Jews.Cp~ 85, no. 261) s 

One of the chief reasons for these impartial rules of con-

duct, was the danger to the whole .Jewish community if one Jew com·~ 

mitted an unrighteous act .. The evil not only returned upon the head 

of the individual Jew who was guilty; but privilegeg which all the 

Jews enjoyed so far, would be in danger of forfeiture. Thus robbery 

of a Gentile might result in. many more evils then robbery of a Jew, 

. Cp.26,n~.23)~ The case of Abhan is noted where evil befell the whole 

household of Israel, due to the transgression of this one man,. (Cf. 

also p.170,no.632). 

Resp onsib il i ty for unworthy conduct however includes the non"-

.Jew as we 11. Al though a good non~-J ew or convert is to race i ve re cog·-· 

nition, an evil one should not; nor should a wicked "Ger" receive 

recognition because his parents were righteous, as we read~-

piiln ?w ic~1 ,,~~ c~1 cJiic ?pn? ,,,,,, .~? ic~ ?pi ,,~~ ?p ~?~new,~,~ 

~ ip.385,no.1571 alsolf.:~-ii~l'H~Wl'i :.1,t::iil? W{?::l? 1 ,~ i::i? 1'i'F.J~ oi:iin r1~ 1~i~ni1 
" o~ a Jew or Gentile concerning· 

Similarly a wicked servant in the house 
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whom a father has aa.monlhshed his son to have a care in that. the ser-. 

. vant may prove an obstacle to the son if permitted to go out. Such 

a wish of a fe:theris to be obeyed. (p .. 382 no .. 1 559) .. 

Just as one should prevent a Jew from committing tr0.nsgres.s ion, so 

one should do to the Gentile, if it is in their power. Note bow 

God sent Jona to Nineveh to save the city from destructionlW • 482 

no. 196 5) • 

Finally we have to consider the illustrations of the ora:i~ 

f a t Whl. ch' are to be obser·ved both in regard to 
nary rul~s o con .uc . 

Jew and non-.J ewe Here the general p rinc ip le '1 mipene darke sh olomu:. 

is to be a.ppli.ed. 

1'i; 

Whet,her a .Jew or Gentile be burdened while travel-'ci ,, 

ling along the way, give the onewno :ls burdened the 
11
right of way'·''. 

It is always best to be inconvenienihed on account of your neighbor ' 
tblllin that he should be inconvenienced on account of you. Cp.2~8,no. 

1003, also note ) .One may accompany a woman along the way to pro-

te~t her from either .Jewish or non·~.Jewish libertines, Cp.;299 '· 

no. 1191) .One should not d:o anything false even to a Gentile. <p~ 

305,no.1232). The case of Rab1;>a is noted who prayed for ra.in for 
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CHAPTER SIX. 

Detiiled Instanc~s of th~ Relations Between Jew and non-Jew: 

: ! •. Concerning Idolatry .. 

For the maintainance of righteous conduct, for moral uplift in 

every respect, we may naturally expect rigi.d admonition to keep away. 

from idolatry; f,oll owing bib J. i cal and post~ bib 1 i cal commands wh iclh: 

grew out of' the evil influence of idolatrous people and their, ceremo~ 

nies. Moreover a rabbinical synod at the time of the second crusade 

ordained. that no Jew should sell crucifixes, church utensils, vest-

ments, church ornaments, and prayerbooks, because this traffice may 

lead to dan~er far the Jewish community. (Graetzp.214). 

Three. things are not to be regarded: the countenance of a wo·~ 

1 man, a wicked person, and idolatry; the latter being based on the ver-· 

ses Lev~ 19: 4 and Ezek. 8 ~ 5: n d:o not turn unto the i d:o ls", and "Then he 

sadl.d unto me, son of man, lift up thy e!'1es now to the North. So I lif·-

ted my eyes to the North, and behold northward at the gate of ·the al~ 

tar this image of jealousy a·t the entry.",.C:p~46,no.55) • 

One who practices idolatry acquires an evil name for himself. Angelic 

names used by the Gentiles !;\re also to be avoided: 

~~,,~ 1::i1 oi::l~ ~.,P, oni:i~ n~w nin c~ 1n:::i ittJ.i1? otV n? MiJ:J1? ill' i"lJ1iW -

A Jew should not use the non~Jewisp holidays as a lll{~.~n,i:i for 
·i t; :c· ·· 

reckoning; nor swear by t.:h ed.r gods: nor even speak ·.s es tingly of 
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idolatry to a "Ger"~ nor swear falsely to a Gentile; nor commit any 

unclean action vs. idolatry; nor answer ·"amen" when a Gentile says: 

nour God will help thee", but to say "amen" on t:h'1e other hand when 

the C+entile says~''thy God will help thee"· Cp.331,no.-1348, also note)• 

Windows should not face a place where there is tnJ• This ap-

plies both in the home and the synagogue~The same care should be 

used"when one is passing through a gate where there is T ")~and it is 

necessary ·to stoop in o.rder to ge·lt through the gate. In this case 

-~ 
one should turn th-e-i-~ face in ano·t.her d:i.rection, so that it does 

·;. _,.._ 
{ -;:; ".,_j' 

not seem as ifhe is bowing to rn31.Cp.333,nos •. 1353,1354 and note to 
l 

11354. ). There is an account of a certain pious man who died, and for 
.J.· 

whom God performed a miracle. He cau.sed the wall to fall, in_,so as 

to allow the funeral procession to pass through, and to avoid the 

necessity of passini by the gate of the city where there was an ev-

idence of ido latry.C p. 333, no .. 1356) • A Jew should not look at any ido± 

atry from the synagogue. The window should be covered upCp.333,no. 

1364),. A certain man would not go to meet the king because he knew 

images and incense were part of the .royal processioJ;t~p.333 no.1361 ). 

.... , JJ 

Another Jew would not follow a priest into an abominable place, even 

though the priest owed him some mone~Cp.334,no. 1362). 

We find the explicit statement that in the synagogue there 

shall be no image or likeness of any living being; especially be~ 

fore the ark, lest i·t, appear tis if they are bowing down to this image. 
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Then the Gentiles can say: "1'.hey believe in images'' .. The cherubim and 

lions form an exception to t,he imagei;i(p.396,no.1625) .. "There grew up 

·~ ·. . 
·····'; a strong feeling against· ornamenting the synagogue with representa-

. ~ .. 

tions of' animals other t-hen lions", says Israel Abraham~dp.29) .. 

There are a few more regulations which will help to make 

clear the general attitude towards -t "))o Th ere is the i.nc ident of a ce:r- , 

tain Jew who went into a court yard where there was idolatry, and 

he heard a 'i'cip f'l:'.j wb:ich said~(r·.hou has t cast me behind thy ba.ck"'.He 

fasted the rest of his days~<p.333,nos1357) • Another m~n entered a 

house where there was idolatry, repented, and asked a wise man what 
.· , 

he should do. The latter replied to the repentant one that he should 
·. \" 

· fast on that day each year, Cp.333,no81358). Water which is used £or 

'.( 
idolatrous purposes should not, be· used for the ritual bath or other 

sacred purposes~ (p.334,no.1369)~ 

Even the intention in the heart to practice idolatry is e-. 

quivalent to actually performing idolatrous rites. Thus do we find 

Zim:ri held accountable for his wickedness;3l Kings16:18-1'9,(p.75, 

no.1:99). Not only evil intention on the part of the person who was 

inclined toward. idolatry was to be condemned; but even if a person 

dreamed of a· certain Jew joining idolatry, hE'3 should not relate his 

dream. There is the case of a Gentile relating a dream that a certain 

Jew would practice id~iatry. The priest who has related this dream 

bas really committed a sin in that dreams follow the utter~nces of 
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that he will sin, has virtually caused/ 
the mouth. He who tells a ,Jew 

t hough the one who discloses the dream 
him to sinfCf.'fi.29:21 • Even 

is a wise man, and he knows that if he would not relate the vision~ 

to 
sin would sin anyway;nevetheless he should not 

the one inclined 

impart his vision, (p.111 ed.Bol.,no.440) • 

t also, e.g. the conduct 
Others must be kept away from idola ry 

of .Jonadab ben Rachav,cII Kings 10:23, who entered the heathen house 

of worship in order that he might be sure there should not be f ouna 

there any worshipper of God~(p.258,no~1032). 

Jews were not permitted to buy building material left over from· 

idolatryus structures for their own dwellings, and especially not 

for a synagogue:nor could they sell any building material left over 

flororn a synagogue for profane purposes. An interesting case is noted 

where Jews leave a city for residence elsewhere. What shall be done 

with the synagogue? One said sell it to the Gentiles; another said 

destroy it: an old man admonished that they shut up the doors," place· 

a watchman over the building, who shall not permit ariyone to enter 

unless it be a Jew who wants to pray· in it, or perhaps to sojourn 

ther~(p.391,no.1630). 

At the same time non--.Tewish institutions ·or ceremonies which 

were originally Jewish. are to be respected!. If you see a righteo.us 

man's house or a synagogue occupied by non--Jews or wicked people; 

know that Israelites were there formerly, and conducted themselves 
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in a decorous way.An interesting remark on the matter of'' covered head'''', 

as well as th~ go?d example Israel was always to set follows:-

ii'il,W r."'.lv? 1,, oi?i>i ,,,:1 ?~~n n110 w~i rn?p i:r l,Hiilt!'J wiitjn rP:l j::.11 

ni?p n?,nn .,~,w, 1J.nlW ip n n,~~ 11,r~i w~i ni?p o,,l ilnl M? ,~ ,~,~ 

. (p.78,no.224) .i)ii ii::iilJ ?~ n1i~1. (l' EJ r.i'?nri)i;~~lW 

Garments of the Gentiles are also not to be used; nor shall 

there be an exchange of garments for offering unto idolatryCp.426, 

no.1792 and p.334,noJ]63). 

I 

The attitude towih.rds non·-Jewish hymns is shown in ·the statement 

that Israel began composing thmir own .songs' because when they were in 

exile, there were some scoffers who noted that the songs of the gen-

tile were also ?pw~~ ~,~,~(p.133,no.469, also note bott.pQ133). 

There is also the· admo:tii.i·ti on not- to use a p iyut of the priests to ren-

der praise unt,o God; nor to tell them the .1 i :I, l 0 f piyutim used t,o ren-· 

der praise to the God of, Israellf(p.331 ,no.1348). 

God's name must not be profaned. Thus if there is a man or wo-

man who practise idolatry openly; or even if it is known to the Gen·-· 

tiles, and the congregation accordingly fears if they should expell ··~ -

the transgressor, he may become converted;nevertheless it is better 

that they ex.pell him, so that God's name be not profaned,,Cp.72, 

no.186). 
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CHAPTEH SIX. 

Retailed Instances of the Helations Between Jew and non-Jew: 

· I I Concerning Conver.s ion• 

The fact that there are so many regulations concerning 

1aonversion in the Safer ljassidiim shows the problem of the i~iwr~ 

was a serious one, a.nd demanded the attention of the author.: Hi stor--

ical conditions of the time bear out this conclusion. With the cru-

~ades staried the persecution of the Jews. In their fanatical desire 

to spread the doctrines of Christianity, they thought it was part 

·of their solemn duty to maltreat and abuse the Jewish populace• 

Especially along the Danube and Rhein, in such cities as Triers, •-, 

Speyer, Worms, C~ln, Prague and Regensburg .. Thus Judah Hass id must 

have witness-ad himself the dire results of the crusaders fanatical 

belief that the Jews must be persecuted because they do not accept 

the Christan faith 

F'or the spread of Christian doctrine, it was thought prop~ 

er to let Jews become converts at any time,<Stobbep.164). At the sane 

time the desired end was encouraged by constant hind.ranee to ·the 

spread and furtherance of Judaism. Thus church and stat~~hil~ pro-

mmting conversion, simultaneously did all they could to hind er the pro~ 

grass of .Judaism."lVIit F'euer und Schwe.rt suchte man das Judentum aus-

zurotten durch Drohungen und Gewalt den Uebertritt zum Christentum 

~u erzwingen." Again Stobb~(p.165) says~ 1'Da fehlte·es an einem kirc:b· 
lichen Gebot, wel.ches die F'olgen des Zwanges fur nichtig erklart 1-

,. ·: 

I 
I 

j 



hatte; im ~egenteil schrieb die Kirche der Taufe ewige,unvertilgbare · 

Wirkung zu and gestattete nicht den zur Taufe gezwungen, wieder zum 

Glauben ihrer Vater zuruckzukehren. Die kirche sagt~ es soll niernand • 

zur Taufe gezwunger.t-, warden; wer ab er trotzdem in Falge von Zwangsmass-~ 

regeln das Bekenntniss abgelegt hat, darf nicht mehr den christilich 

Glauben verlassen ... " (Stobbe ps165)o 

Henry the Fourth, in his "Privilegium" of 1 090, forbade forced 

conversion of children without the consent of their parents; and even 

when Jews of their own accord wanted to be converted, there should 

be three days allowed them for serious reflection as to the motive 

. , .. 
whic11 was impelling them to become baptized. It was on his return from 

Italy that he recalled the right to forcibly baP1tize the ,Jews, and 

gave permission for those who were forcibly baptized, to re.turn to 

Judais~. This encomaged the clergy i~ later years to pursue their 

desired end more vigorously. 

As for those :Nro did become converted, it must be remembered 

that tney were hated by ·their relatives and. former coreligionists, 

and but seldom gained the confidence and respect o:f' the Christians. 
; i if~ , r 1: :::: 
~ i l·: 
ii1I. } 

I ' .-~ I :· 
i ·I ! 
• l:i ;-
I Ii 

In addition to the many examples of martyrdom rather then sub~ 

mission to baptism or conversion, which we shall !'ind in ·the Safer 
•I 

\Iassidim, we note in Smak. <s; .1 58), the admonition that a father sh·ouldi 

slay is own children in order ta prevent them from becoming forcibly 

baptized. A father, to quote another ex amp le, begged the rabbis for 
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permission to put his daugh·ter to death, in that she was engaged 

in a love intrigue with a Chrilktian man, (these instances taken 

from Guedema~n pp.150~ 1 51). 

The attitude of the Sefer Hassidim toward~ conversion is 
• !·~ .. ----~=----~---·"-~ ~4" 

one of absolute disregard in most cases for the one w.t10 is conver-

ted. Great care must be exercised in order to prevent> and: discou--

rage one of .Tew~ry from submitting to conversion; and finally chom ce 

bf death rather than the sacrifice of on~s faith, when the acceptance 

of Christianity would be the only means for prolongation of life. 

Numerous examples of martyrs are quoted as exemplary of ·this chofo e 

of death rather th811 conversion. 

We shall find some exceptional cases where the worthy iciwc 

1~s to be helped,left, in '!h.he community when he returns to it, and 

respect for his posterity shown. This agrees with our general con-

clusion that Judah Hass id's conception of Judaism was one of recq;g~· 
' 

nition for the righteous of all peoples, without regard for their 

religious belief. Only when t~ey were an evil' influence, and retar-

ded the practical application o~ the ethical principles of· Judaism 

into one's daily life, were they not to be tolerated. A worthy con-

vert/is to be helped. Indeed it is an honor to do so, says our 

author .. ( p • 7 3 no. 1 9 0 ) • 

First of all we note the regulations which show the general es-

timation of conversion. and the oonvert. He is associated with the 
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associated 'with those of a city who use curses, and a city where 

the Gentile nurses and servants eat unclean foodf(p.348,no.1439)., 

One should not accept a good opinion from himCp.198,n~.790)e They 

shal 1 not .. sell a Sefer Torah to a convert, lest he claim ownership 

of the same later on; also his family might be embarassed when they ,. 
listen to the reading from that scroll, for people will sayr'~bis is 

the Torah of that convert" .. Associe,tion of the 1b1W1.:l with the con~ 

gregation, in case the former contribu·tes money, is dependant on the 

majority in number and amount of contributions being in favor of the 

Jewss If the Jews hold this majority, the convert may be associated 

with them:- ,ancp in1~ ironnw, 1b1Wb~1~1P'C1 n1pcn 1Jnl ?~iwi ~,, o~n · 
I 

·., 1H1i ;Jip?n i:::H'J::ll"l ib'l7 0''1:1:lW Otll'Wii, i~ ai1c1wrdi1 l::l''ii~' lbT ,,,~, Cl~'l 

.. 7a7 o,.1~'1 r.ii11:1iwr.in 1~ 0':1i t:i'11n'n o~ 7~.~.om~)) 1n'I~ n:ir1l'lw, 7~ n' 
I 

In case of two men who need alms, a wicked and a righteous one, a 

person should help the righteous one; even if the wicked person 

says he will become converted or dio some other iniquitous deed. _Only 

in case this deed i~ murder should one restrain himself from helping 

the righteous one.The fact conversion is associated with other sin~ 

ful actions will help to determine the general attitude to the 

One is not to learn from a Jewish teacher who becomes a 



~1 .• 

convert, . (p. 11 98, no. 791 ) • This admonition is repeated again under 

the subjec-t,.of"Talmud Torah"~one is not to quote a good opinion 

of Torah in the name of a ir~HU,.,,, and if he does, he shall not show 

him the honor of saying''may his memory be a blessing". A convert 
' 

shall not have the right to help build a synagogue or write a .. ~r 

Sefer Torah. To such the biblical verse of Ezekiel 7:1'1 applies: 

"ii.Violence· is risen up into a rod of wickedness." The righteous 

are 8;-lways hurt when ·they are instrumental in giving pleasure to 

the wicked, or receive the same from themf. Cp9357,no.1476)e Even 

if a if..)'l'ttm rescues books of his own accord from a fire on the sab-

bath, and thus saves the books from destr1~ction, he is to receive 

no honor at his grave,. (pa164,no.604). Dne should not dwell in a 

city where there are man.y co::riverts on account of the curses they 

use. (p.348,noe 1439)" 

Further exemplary of the ill esteem of a convert is the re-

gulation that a son whose fa·t.her was a convert, is not called up 

to read out of the Torah by the father's name; .but they use the 

name which is associated Jith his Jewish pedigree, even if it is 

necessary to go back several generations to secure this Jewish 

name,.Cp. 385,no.1572). 

Just as one should not suggest the practice of idolatry; so 

not even the suggestion of conversion should be made, lest the 

'me1r@ suggesti'otb lead to ·the realization of what the person has 

., 

; ' 

·l 1 
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intimated. A man should not say to his companion or to his children: 

"Go . and be come converted'', for they might actually do so, ( p. 34 7, 

no.1435, and note bott. P• 347). On acoount of the evil example of 

a certain father, who carried a cross and escaped death with other 

citizens, in order to avoid being slain, his children became converts 

Thus a person should pray that there be no temptation to sin, for 

which he himself may be held responsible, (p.465,no.1922). 

One who advised the Jews of his city to become converted, ani after~· 

wards returned to Judaism; nevertheless caused his children~s chil

dren to become converts. Thus were they punished on his account, and 

it was just as if he was responsible for the sin of all of them • 

. ~p,.74,no.1'98, and note bott. p.74). Rather then tell a. certain city 

of the evil example of another place where they were becoming con"" 

verte4j a ruler said instead, that they were being slain as martyrs. 

If he told them the truth, they might have done like their brethiren, 

and not become martyrs so as to secure their just portion in "olom 

habo", Cp.428 no.1798). 

If one has already subjected himself to conversion, he 

should not be influenced to return, lest he cause evil and danger 

for the community. Three opinions of wise men are quoted concerning 

a Jew who asked permission to return to Judaism. This particular_ 

person was willing moreov.er: to take money from the Gentiles and then 

flee in order to pmof ess Judaism again. One wise man admonished: 



since he wants to repent, he should no·I:, take the money and thus 

commit theft. Another advised it would be better f.or him to take the 

i 

money and flee, than to continue to eat unclean food and profane 
i1 

the sabbath. If he is caught and put to d,eath, his death is but an :j 

atonement for his sins. A third admonished however, tha·t:. no advice 

be given to the man at all; for he will cause danger to the whole . 

Jewish community by telling the gntiles that he received counsel . .,., 

from the Jews, Cp.75,no.200). A similar case follows: In case there 

is a ir.i HV7.j who wants to ret urI). to Judaism; but there would be dan·-

ger to the city if he would flee, and the responsibility for the 

deed might rest on the .Jewish community; the convert has the right 

to deceive the Gentiles, so that they will think he is going to 

some place of merrimant. He can take with him garments accordiinK-

ly, until he is out of sight of the Gentiles; then he remo~es the 

clothes he has put on• By so doing he has not caused any danger 

to the-lowish community, Cp875,no.201 )o 

In a definite way we find a wise man advising the parents 

of a converted son not to inflnxsmce him to return, or to :sub~ 

scribe money for his return, lest he influence his brothers and 

sisters to act as the Gentiles do. He may cause others to,sin, 

and thus bring danger upon the whole community,(p.72,no183)~ 
i 
H 
f .' 
. :i ,, 
{' 

In a case of a son's warning to hls·parents,, that he will either 1.: 

marry a certain woman or become converted; a wise man advises it J;
1

; 

ill' 
i· ~ 
i': 
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is better to let him become converted than that he should disgrace a 

.Jewish woman. In the end he would probably become converted anyhow; 

or on a,ccount of his evi 1 nature, he would commit iniquitous deeds as 

the C'iciwo do,. Cp.455,no.1876). This decision of the wise man shows 

very definitely the ill esteem of the convert, both from the son's 

warning, and the man's association of wicked deeds with the ic1wc. 

The return of the convert was not altogether impossible; 
~ ...... ~ 

but from the above regulations it may be seen that readm:tttance to"' 

·would be a matter for very serious consideration. From the follow-

ing case, we see what is to be done in order to accomplish a return 

to Judaism.· If one has caused others to ~eoome converted, they do not 

accept him bacik again into the Jewish fold, until he has induced to 

return, those whom he caused to sin. This he must first do b~fore 

they can show him how to repent for his own sins. In the words of 

Ezekiel 18:30ff:." Repent and return from all your transgressions, so 

that it be not unto you a stumbling block of iniquity." So shall .they 

speak to.the i1~1wc who has enticed other·s., (p976, no.208)~ 

A:sother example of the condition for a return to Judaism follows: 

They may drink wine wi t.h him and J11ray with him; but not. unless he is 

willing to act as the rest of the Jews doa. Cp.76,noa209). 

The saddest fact associated with the whole subj eat of 

converl'lion(is. 'that the admonition is repeatedly given to chose death 
\~ 

rather than conversion. There is a lis·~ of martyrs mentioned in the 
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Safer Vass{dim, as well as in the historical records of the time 

of' those who actually did chose deatha The remark in Talmud San-

hedrin 74a was carried out in practice:" Israel was commanded con~. 

earning awn ~11'P; but the Gentiles were not commanded concerning 

,, 
il"p. Among the martyrs are mentioned R. Israel and R .. Shavti; the 

latter said of the former, who conceived in a dream, that he would 

die a martyr:''.All those that resolve in their hea:ht to be slain 

have a portion in Gan E~den" .. (p.86,no .. 264) • Martyrs were always 

regarded with honor, and special prayers were offered for their 

souls. There g111ww up in the middle ages a list of such martyrs, 

kh ich be came known as the "1V1artyro logi um", with its purpose to 

honor due to those who died ii"\'~ (Berliner p&109)., 

Some became converted wi·th the intention of return:lng to 

Judaism when they were ab le; but at the sight of the sword, they 

lost their courage~ Some women whose hufu. ands were killed, and some 

single women, became priestesses; concerning these our author says: 

~it is b~tter for them to engage in priestly service than to become 

)\ 

outraged by ·the uncircumcised ones, (p.85,no.262) • Two students came 

to a city kere the Gentiles were killing ~e Jews because they 

would not become converted. The two students hid themselves, and 

one resolved to sacrfice his life own w11ip ~y~~.83,no.251 ). 

The following case will stand out as typical of the method 

of conversion and the spoliation which the authorities enjoyed in 

I 
i 
i 

I 
[, 
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t"heir household effects and property:. 
in their frequent plunder of 

n?tt71,oni tvain? ·1~ t:l'"~nniri i:tiii'W ~!!~JH~ iip~ inw in~ 71r.J:in:l ;pn ntvv.c 

~?w ic,cmi-l~ ~?~ C'iin' 11cc? ip:in M?w c~'~i:i~ ;inr'n ic~1 C'pinn in~ 

~,p,pc i? 1ic~1 ,,l~? c,pinn iirn_c,iin'~ ipJn ?~en~ n1i1 C'p1nn in~ 
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n'n tJi' rinn JH.'lr.'lnw ;r.'lr ?::i ~ipiyc on7 iJ.'l~,Tf? ~,WP ,~c '91CJ::i?i.'IJ7 ~rl'J '~c .. : 

t:l' :iiin i·'c t:ltt ':.:J l:l''??1w en' 'i1 ~-, c~ i1)1·r ,o.t?1n ,1i::1pi Oil~ , :iin,, on' in.::i 

cii1n~n ~,-,w~ c,,,,~ Cli''ntv ,~ nny0.n?1n~1 iin~ 1pr c?1~ C'~lic cn,,n 

~~1~n1 C'JpTnt ni1prn c~ '~ ii~tvJ ~.,, en? ini~ n1i1n~i n1?1n~1 C'l'i~ni 

Not even-one soul is to ee turned over as a sacrifice for 

all, in case the G~ntile~ should demand the one person to insure the 

safety of the remainder •. _ Such a warning was given to a company of' 

wayfarers 0 Cp.83,no·.254·/':rrom Tal .. Yer.Ct'onote"). If they ask that one 

woman be handed ov~r as a sacrifice for the rest, the same rule ap-

plies:"they shall not nand over one soul of Israel"\O(p.83,no.253, 

from Tal.Gf.note bott.p.83). 
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CH.APTER SIX. 
, 

Detailed Instances of the Relations Between Jew and nort-Jew! 

III Concerning Business~Especially Moneylending. 

The .Jew was forced into the moneylenaing business .'I'his 

fact may be stated at the outset. !hat he showed some ability in 

this trade and was a valuable asset to those in whose midst he liv~ 

ed, was :not due to his own choice; but it was due to compulsion. We 

may now consider this subject in detailft 

In the first place the clergy was not slow to see in the 

Jews a class of people who could supply them with money and not be 

under the ban of excommunication by the canonical law,. (.J.E.vo:b5,,p. 623) 

The aDYchbishop of Ma.inz announced:" quia Christianis usuras percipere 

interdictum esset"f <Neu. p.306). Though it was considered a sin 

for the Christian, it could not be accounted as sinful on the part 

of the non--Jew. Thus canonical and state regulations agreed:" Ut 

ma 1 us ma 1 um ev i ta:ve·t ur numero 1 o nge sup e rant um i.e. Christ Lano rum 

usuraria pravitas impedireture~ 

According to biblical law this ·trade would be forbidden, 

. (Stobbe p.105); but the fact lhltr.at they were deprived of the right of 

owning property, becoming millersand innkeepers, had to ch~nge their 

place of residence from time to time,, (Berliner p.76) gives evidence 

of the numerous restrictions which forced them into the one, channel 

of trade which was open to them. As Stobbe.notei:i:.Cquoted Ber. p.79) 
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"lag es denn wirklich im freien Belieben der J~den, sich an dem regen 

I' 

gewerblichen Treiben der Stadte zu ee~ligen? Die ganze Ausbildung des 
.\ 

gewerblichen Lebens und des Innungswesens schloss deri Juden von jeder 

Teilnahme am Handwerk aus, und. es blieb ihm keine anaere Wahl, als von 

Schacher. und Wucher zlfi'. 1.eben; denn der mittelalterliche Stadt liess_ 

ihm keine anderen Erwerbungsquellen." 

Another important reason for the compulso:vy acceptance oill 

the business of usury and moneylending came through the withdrawal of 

trade when Christians themselves assumed this oriental traffic. 

Christian merchants were novt able to get wares which formerly came· 

through the intermediacy of Jews. They formed guilds which purpose~ 

fully worked to shut out, the Jews from this oriental trade~ We know 

that Judah IJ.assid' s own home city Regensburg was an important trade 

center. Regensburg was the metropolis for "the Danube trade, and 

wholesale merchants shipped goods from here to the West and the North, 1 

Again the Jewish populace had to have a. means of meeting 

the excessive tax levies which were constantly thrust upon them. For 

the£r position as ":Ka.mmerknechte'' they had to pay liberally. The 

Speyer community had to pay ''three and one half Pfund" yearly, in ad~ 

dition to their regular assesment due the Ka.iser, for each person''-s 

right of resi:ilence. Similar payments were made in Maink, Nur~n

burg B:reslau and elsewhere•. <Neu. p.295) 8 
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The Chris·tian lords held the right to supervise the· loan 

business which the .Jews we we engaged in·, also to summon them before 

court. Often when the Jews dict accumulate money or property, some 

ruler was ab le to take the whole amount away from them. It was a 

case of being pressed on all aides into unworthy business dealings. 

As one writer,. (Meir of Ro\te?burg) says:'''It is the usual .custom of 

the Christian lord to demand many times as much from the Jew as he 

p 1ossesses, in order to terrify him and hurry him to release the debt. 

The b :i.b lical verse, Ps .1 44: 8, applies well to tlrn conduct of their 

Christian taskmasters::" Whose mouth speaketh falsely, and tte;i~r 

right hand is deceptive'f'. "The very horror of the persecutions of 

the time, stand out as testimony to the unnatural way in which 

usury and moneylending was carried on~. (Neue p~346). 

A few of the details which stand out as examples of the 

manner in which the .Jew had to conduct his business. are as follows: 

he had to tell the day hour and place where he received the goodsi 

that he lent money on the goods in open daylight; and that the goods 

do not represent stolen propertye If the .Jew falsifies, he has no 

further claim for rep!!:l.ration; but is denounced as a "dealer in s·tolen 

goods", and loses his Jewish rights and privileges,._CStobbe p.123). 

There were also Christian usurers at -the time of Judah J?'.as~ 

sid in spite of canonical legislation against this practicej They 

utilized moreover, all the harsh methods they could safely employ. 
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Bernard of Clairvaux said about 1146:" Rejus judaizare dolemus 

Christianos foeneratores, si tam~n Christianos, et non ~agis bap-

t izatos Judaeos conveni, t appe la re~ . (quoted in Gu'd. p. 1 31 ) • 

We quote another example, which Guedema:nn says applies to Christian 

·usurers, in that Jews are not specifically mentioned as was the 

custom when such Jewish appl:i.cation. was meant~''' Getoufter wouche~ 

rere, du schalk begest vil groze sunde,". ( from Minnesinger Meister 

Rumelant~ end of the 13C).. "You greedy usurers, what answer will 

God give you on the final day when these poor children of God will 

complain of you?.". 1.<Bertholdt, one of the clergy of 13C.)~ 

The guiding principle of conduct for the .Jew, in regard to 

this whole subject of moneylending and usury, is repeated several 

times in the Sefer l;Ia.ssidim viz: 1
' One should not lend out the mo-

ney of others fbr profit, in that they themselves could do ilihe 

same thing." The same ethical regard for righteous conduct, which 

underlies all of the regulations and laws which Judah Hassid in·-

~· eludes in his book: are to be found in connection with business 
.tj 

'i . ·~ ! matters. That the religion of the .Jew certainly demands honesty 

in business, our author makes perfectly clear. In order to live in 

accordance with the highest moral lit'e, one cannot take advan~ 

tage of his fellow man in any way. Historical conditions made o-

bedience to this piinciple all the more necessary, and this is 
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perhaps how we can account for the frequent p;lm;u,se:" it is worse to 

cheat a non-·.Jew than a .Tew." Similarly says the Smak:" A jew sins more 

against God by cheating and robbing a Christian then when he cheats and 

robs a .Jew: though both acts are dishonest and criminal, in the case of 

the Christian, the Jew not only sins against the moral law, but pro-

fanes the sacred name of God'~ (Smak 85, 275, quoted ·from Israel Ab-

rahams p. 106) ~ 

The sentiments of the Semak, although it is a contemporary 

work to the Safer ~assidim, may well be considered ln connection with 

similar statements from Jctdah ~ass id' ~1 work. Thus another passage rea.dl'} 

"I have preached to the exiles of Israel, that those who cheat the 

non-Jew, belong to those~o profane the name of God. They cause the 

non:.::..Jews to think Is1·ael has no religion. Moreover(Zephw3: 13) states, 

'the remnant of Israel shall do no iniquity, nor speak lies, neither 

shall a deceitful tongue be :ffiund in their mouth." Another passage 

reads~" It is forbidden to deceive one in buying and selling goods, 

Jew o.r Gentile. Jews and Gentiles are alike in this matter,". ( Se·-

mak, no. 170}. 

We shall find these ideals set forth in detail in several 

of the laws and r~gulations of the Safer ~assidim. The conduct of the 

business man is to be ab so lute ly free from any form of di sh one sty, 

deception, and even gainful desires. The warning not to lend out 
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for profit occurs repeatedly:" Just as you are enabled to derive pro-

fit from other peoples money, so they c~n do th~mselveso This is 

equivalent to robbery; even though you tell him to wait, and he think 

it is your irrtention to p.y him back. To one who is careful in these 

matt·e13s applies the worda:' 1 Let my portion be as thy portion" •''Just 

as it is necessary to deal faithfully with Israel, so the same con-

duct must be shown to the G:antile.·11. (pG308,no.1237). 

The bi~lical verse. CZeph3:13) "The remnant of Israel shaJ 

not speak falsely, nor shall a deceitful tongue be found. in their 

mouth'; 'becomes the warning against any fraudulen-c method in business, 

such as falsifying concerning the price paid Aor goods; or manifesta-

- tion of an intention to sell goods, when such is not the real inten·-

tion." Let every man spekk truthfully to his neighbor''',. CZech.8:·.16) e 

Dealings between the rich and the poor are also to be governed by 

no deception,. Cp.304,no.12·25)~ The "Zaddikim" also show this liberal 

desire,. Cp.303
1
no.1217, also note bott. p-303)n A man should not 

form a partnership with one who is suspected of dealing in oini or 

with a miserly person, o~ wi t,lr1 an angry person, or with a man: who deal 

dishonestly with money, or who sells alloy instead of the genuitie 

metal, or.who practises deception in weights,. Cp.319,noe1292)~ 

Retaliation should not be used in business •etbods, so 

that one could say'~Because he did this to me, I will do likewise to 
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hi:m''~:<p.308,no81244)., Although the Talmudic dictum,, (:l nHO ni1~::l') 

c1"itv '::iii::i n1H1"i in11.i, is to be observed, one i:a. not privileged to 

say when a Jew or Gentile comes to borrow money'',., , ,~;· fearing that 

the money will not be paid back. The Talmudic principle cited above, 

applies only to matters that happened in the past0 .(po346,noo1431). 

The punishment for taking more than the fixed price~s 

that the guilty party will lose his possessions in the end,. (p.346, 

no .1426). Just weights and measures should be given,; business should 

be transacted with a pleasant countenance for everyone. All should 

be dealt ·wi·ch fe.ithfully, and one should not be too scrup~lous with· 

kis neighbor• One :should not trust a man so that it is necessary 

for him to take an oath; nor buy goods on credit,· lest he have to 

take an oath .. The above passages reflect many of the ethical rules 

for the management of one's business, as well as the general princi-

ples governing the relations with the non-Jew0 (above regulations from 
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p.303,no.1216eCf. also note, bott. p.303·'• 

Further expatiation on the prohibition to utilize funds 

placed in one's care for other purposes occurs in the following re-

-·gulations: One should not practice usury and then give to those who ! I~ 
.. ·I · 

learn Torah,: (p.204,noo808; also note) .?~i?;~~ P i1Y~W §l!1f8: likew:i.se: :I~.· 
:i '{ 

11 -~ 
r~1 1100 c•inM~ ~··nm O,M ~~~ ;c·~~ •• ,PM M~ , •• ,pno n~iio ,~,n n•n CM I~ 

m~-~? riiiJ il'P ~?1 oii£no ,,::iw, ~?.1 nvi::t iM' ~71 1:Pi£10 ilJi', ~,,,,w~ 1? if; 
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The Sefer Jt!assidim is very explicit in its atti'lmde to the 

non~Jew concerning business matters. Although the passages just 

mentioned apply to business dealings only in general, there are· 

specifi(c regulations which are concerned wi·th the non.-Jew in par~-

ticular. The same faithful dealing should be extended to Jew and 

Gentile~. Cp.303,noe1216)~ An example is given of a certain man who 

with 
attributed his prosperity. to a Gentile whom ha came into contact ·, 

A , 

in business dealings. After·his prosperity ceased, a certain wise 

man called his attention to the fact that he may hav·e misused the 

money of that Gentile, a fact which the complaining Jew alimitted. 

After his death his angel told him of his wicked deed, and the ' 

verse emphasizes the truth at the conclusion: 1''Go0! exercises judg·· 

ment over the oppressed: of Jews and Gentil0s 11
; therefore one 

should not.rob either a Jew or Gentile, lest he profane the name 

of God@. Cp.62,no~133). 

A compact between .Jews and Gentiles must be righteously 

observed. If the Gentiles keep it·with all their sincere intentions 

the Jews must do likewise. Without regard for Jew or Gentile, one 

shall approve of the standpoint taken by the person who is right 

in the matter of compact, or when quarrels arise between the par--

ties: ,-,pw? ,, iiqp ~' ?~irv, ,,,El~ ,., ~' :i,, ?v i:ivri~w 11'::.i 

,~~, ?~iw, rm t:P nn ipni ~,, in, ,~H1 itvyw ?~itv,, , 1:1 1:Ji 



One should always show 11!.he same conduct to a non-Jew as one of Is:w. .~ 

rael~. Cp~308,noe1239) .. Indeed it is ·the duty of a Jew to tell a Gen-

tile with whom he has association in business, as-to what Jews in a 

certain place can be trusted, and with whom the Gentile may do bus::"' 

ness,. Cp.31:0,no.1257). 

We know ftom the conditions of the time : that it t 

would be dangerou:s for the Jewish moneylender or merchant to cheat a 

Gentile on account of the evil results that might follow .. Prima1dly 

such actioiil. would be profanation of God's name on account of the 

unworthy motive with whmh the deed is to be associated; but with of-

ficals and rulers ever ready to punish and persecute the Jewish peo-

ple, . no ch:ance could be taken to arouse anger or charges against 

any Jew~ This truth is stated in. Cp.170,no.632).If a Gentile makes a 

mistake, h~ must be careful to remind him, lest he profane tne name 

of Sid~. Cp.303,no.1216). For the same reason money should not be 

lent to .Jew-baiting officials •. This is equivalent to robbery of 

Israel;for the officials will say:"I:f they _do not trust me, I will 

persecute the Jews~ and he will also necessitate an oath in the mat-

ter. The taking of an oath was regarded as a very serious step, in 

that it involved God's name. 



A certain Jew asks. a wise man whether it would be better for hmm 

to go from town to town and: solicit· alms, or take money from tlie 

Gentiles and run away with it. The wise man told him to accept al~s, 

so that the people· do not call Jews robbers and cheats. In the end 

the non-· Jews woul[!i sieze him ;:.on account of his debts, and the Jews 

would have to ransom him, Cp e308, no. 1248) • 

There was a special danger when money was lent on the sa-

cred prop:a.rties of the church; for if the Jew had no "Gewahrsmann" 

for himself, and the goods were found in his possession, he was 

treated as a thief. Without any compnsation, he must give up the 

articles, and suffer the punishment of a thief. Small wonder why 

some regih.ations forbade the .Jew entirely from acquiring these prop-

erties 1 . C Stobhe124). If a man owes money to Jews and Gentiles, he 

should pay the· Gentiles first. A case which is exemplary of this is!· 

~n1 o,,,n~? o?wn nn~ o~ i? ,~~ o,;j?i O'iin,? ~,,n 'J~ o~n? ?~win~ 
't.~:; i:t:· - ~e ~1.~, ! -~Ii- 7 

A similar instance shows the danger of selling images and Jewels 

used for id~latry to the priests, when these were concealed in a 

certain place after the one, who had lent money on themy had died. 

There came a man to a certain o::m who knew wmcere ·the goods were lo~ 

cated; but would not tell, for, said he:-

.~p.332,no.1359) 

- _________________________ ..;.........,......., ............... ...._ ___ _ 
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