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JEWISH ATTITUDE to the NON-JEW as CONTAIN

BY

Harvey B Franklin




To &Hé'sacre&‘memory of my mother this essay is lovingly dedicated.
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Chapter Gne.
The General Attitude of the Tew towardthe»non;jew.
The jewish attitude toward the non-Jew as ;t ig found in
Jewiéh l1iterature must @e kept in mind when any work which deals
with the non-Jew is to be considered. This diéposition in general
may be said to be vefy hostile at times foward the non-Jew, and at
other times it urges tolerance, respect and love for the Gentile
b%other. The attitude is never hostile simply because one ig born
& non-éw and professes.another faith. It is the idolatrdus pfactices
boﬁnd up with that f#ith, the charscher of the daily life in all of i
its details that govern the biblical and post-biblical decisions as
t; the disposition which one is t6 maintain toward the Gentile.
The non-Jew as part of the greﬁf human family can only be loved as
- a brotﬁer. The non-Jew as an exponent of that which is not moral

- éan only be censured, even as the adherent of the Jewish faith is

to be reprimanded when He does not live in accordance with the moral

precepts of his religion;

For the comtinuation.of fighteousness and morality on’
earth, the main consideration of all the Jewish writers who are
concerned with Jewish ethice,is nejther Jew nor Gentile,'but ob-~
servers of the law or nonmdbservefs.'Most of the regulations and
_1aWS»copcerning the non»ﬁew are to he explained on this gyound,
‘and have their origin not in hatred for the Gentile, bud in thet

- which was necessary for the preservation of Judaism itself.

..
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For this reason, human life and Jédwish life in particular. -
sométimes necessitated gtpict rules of conduct for a person who
comes in contact with a Gentile; but on the other hand, we cannot
faii to note a 1iberal and kindly spirit to worthy non~jews in‘both
 the bibliéal dnd post-biblical literature. In the case of the'prof' ;
phets, for instance, the objact of their ideals and aspiratons and
hopes is not Israel.alone,but humanity. Many of the Biblical char-
ascters, who are exem@ﬁary‘of the highest degree of righteousness and
Vnobility of character, are non-Jews. Moreover there is a growing
spirit of friendliness and recognition of the virtues of the non-Jew .
as the centuries advance. This is probably due to the increasing
sensé-of righteousness in the Genﬁiles<themsel§es.

We may now consider in more detail the Jewish attituae to

the non«Jew hefore and after the time of Judah Hassid.

A. Before and About the fime of Judah Hassid.
In the earliest books of the bikle, we t'ind mention of
%ealings with the strangér and Tules of conduct towards him.
The sentiment of Judges 5:31 "Let all thy enemies perish oh Lordy
ﬁay be taken as an example of an hostile attitﬁde towa:d one not of -
Israel. This feoling: however grew out of the belief that an enémy ‘ g

’ ’ |
of the people was an enemy of the God of the people, a view which gy
\

Israel shafed together with other primitive folk. David sends spoilr

ﬁo the elders of Israel saving,"Behold a present for.vou of the
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i? spoil of the enemies of the Lord." (I.Sam. 3@!265; Deborah's ‘curse ..
}i: is 1ikewise,"Becéuse they came not to the help of the Lord, to the
help of the Lord aainst the mighﬁy.”,@jﬁdges 5:23)« Ezra and
- Nehemiah félt that the law must be thoroughly observed bhecause the
.people were in exile. Were they to follow the example of them in
whose midst they dwelt, they would sink into idolatry; therefore
the.stranger could not be as religiously loved as the Jew.
Contrary to this view however, there are numerous instaﬁces
f? » in thg Bible of respect for_the non-Jew as part of humamity. Ho is
" often spoken of as,"Thy hrother", "the stranger", and "one not of
thy own people.” The cases which admoﬁish love and honorable
treatment for the stranger outnumber those which emphasize disre~
;, ;_’ gard and oppression of him; so that we have Further proot that the
Q.: non-—-ew as.part of humanity is to be dealt with fqirly and hon@f*
aBly. He is not to be supported only insofar as he is an hindrance
%0 the religion of Israel.
| | “ Thé following illustrations from the Bible may he taken as

examples of*the merciful attitude that the Jew is to have for the

L

non-Jew: God loves the strenger.( Deut. 10:18 and Ps. 146:9). In

the case of the psalm just cuoted, we see how God succours the

strangef, although he meets out punishment for '"the way of the wick-
ed«" The native borm is recuired to love the stranger,red?%rin&

ey '
Ye were strengers

N




in the land of Egypt" (Levo. 19:33-34 ). There should be one law and
one statute for the mative born and the stranger, "Ye.shall have one

menner of law as well for the strenger, as for one of your own

country? (Numbers9:l4; 15:16,29; Ex. 12:49)-

There are also a number of miscellaneouéhegulations for the.

stranger:mThé cities of refuge shall be for the Jew and the stranger

~

(Numbers 35+15); the stranger is included in the rejoicing of a

festival, (Deut. 16:11). The commends concerning Ammon, Moab and.

their descendants aré more rigid because these netions were viewed
as persons of illegitimate birth, (Deuts 23)e
‘Many non-Jewish characters gtand out as examples of fidelity

piety and honors Elievzer, for ekample, typifies a man of sterling
: : The books of
fidelity, whilst Job stands out as an example of pietys, Ruth and Jona

which come from the time of the exiles when Jew and non-Jew were

’broﬁght in closer contact with one anpther,show the opposition to

-

Ezra @nd Nehemiah's standpoint. Ezekiel47:22 bespeaks a go?dly‘in«

heritance and safe residence for the strangere.

The preaching and ingktehces of the prophets were applicable to

_.all the peoples of the earth and not Israel alone. Jeremiah was thus

Or&aine& to-be a prophet o the nations, . (Jexrs 115)e Among. : the

' . ' ) 7 i 1Ce to
teachings of this prophet we findy, "o no wrong, do no vioglen

o e Assvria, Baby-
the stranger, (JeT. 22:3) . 1geiah aellveyed germons to Assyris, B y

~ lonin, Egypt, Persia and other nations of the %ncient world: (Is.563
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16:0: 4618-21). Hzekicl rebukes those whoOPPress the stranger (22:7).

7echariah emphasizes e universal brotherly spirit, " Oppress not the

widow, nor the fatherless, nor the stranger, nor the poor@ (Zech o 7,1gﬁﬁff;

Malechi's sentiments are the same:~"And I will come neart.o you in
judgment; and I will be a swift Witnesé against the adulterers oceseoe
and those that turn aside the stranger from his right and fear not me

saith the Lord."(Mal. 3:5).

Deuteronomic legislation is also reflective of the same re-
gard for the ”stranger"oThére «hall be no- work for the stranger on
the sabbath, (Deut. 5:14): the tithe for the strange£(26z12);equal
treatmgnt for the Jewish and non—Jewish.servant(24:14); God loveth
the stfanger(1011éh

Political compacté were also made with Centile nations by a num-~ |
o~y “,

"ber of .the kings of Israel and Judah,e.ge Asa and Ben Hadad, Uzziah

and Hamath, Pekah and Resine

‘,The Talmudic teachers show some diversity of opinion in their
attitude to the Non~jew, the severity or leniency of theiriopinions
being ﬁrobably based on the nistoric conditions of the time; yet here
too in general we find a tolerant attitude extended to the non-Jew
consistent with the universality of Judeism itself. Following the

‘Chronologioai‘arrangement of the Jewish Encyclopedia,Vol.S,p,617ff,

we refer to some of the 1anna1m and Amoraime

s : unt
Tliezer ben Hyroanus,who maintained e rigid attitude on aqcp
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~ ben Azariah pays a high tribute to & heathen

Gpposed Christianity very much}

0.

® ’

of the perse i T hi b i ' . \
persecutions of his own +time, cites neverthe less a non-Jew

as example of the command to love father and motheraﬁoshua hen Ha-

naniah calls. attention to the righteous aﬁong the Gentiles, Eliezér

slave Tabi.Akiba who.
neverfheléss refers to the law of
Lev. 19,”Thou shalt 1ové~thy.neighbor a8 thyself", as the fundamen-

tal proposition of religion. Meir said a non-Jew who is versed in To.

rah gtteins the rank of a high priest. Simeon ben Yohal, probably

due to his own experience, is bitter to the Gentiles; but his saying
"Tobh shebegoyim harog", has been modified by later authors.
The Palestinian Amorsim in accordance with the general atti-

tude to the tentiles, showed respect for the non-Jews as persons,

" but disdain for their idolatry.Joshua ben Gemliel is typical when he

sayé,”ISrael deserves censure for rejecting the good dustomé as well
as édopting the evil omnes of the Gentiles.™ =™ vy Fram 7-?‘3

N In regard to post Talmudic opinions, we may say that as the
heathen gave up their idolatrous practices, Judaism assumed a more
tolerdnt role towards them, in accordance with the love for all man

which their religion engendered.The only distinction lay in the Is-

r&elite{s obligation to live in accordance with the whole moral and

‘legal law ', while the Gentile was only obliged +to cbserve the Noa-

chian lawg.,

The gurvival of regulations against the Gentile was duse




+to ébntinuai pérse?ﬁtibnybdrﬁaric action and intolerance on the
Gentile's pdrt. If was indeed a case of either following the Chris~*
tiap doctfihé of nonwresistanceiaﬂd suffer eradication in the end, .~
oT o? asseitihg'some rights which Would.serve to perpetuate their
faith.,We shall-find fhe Sefer Haséidim reflecti&e of this view-
point, and from a period when persecution, at its Worst?mgde some
stringent regqlations-&bgolutely necesséiy;

We note also some authorities'who lived about the same timé

as Judah Hassid.Maimonides in the "Yad" wrote:-"It is forbidden to

.defraud or deceivé any person in-business, Jew or non-Jew are to bev
treated alike.If a vendo; 6f goods knows that his goods are defec~
“tive, he shall inform the.buyer." In the Mishnah commentary, Mai-
monides'writeszw”What gsome people imagine as possibie to cheat a
Gentile , is wrong. The Almighfy maoo‘ingtrucfed us that in redeem-
ing a Hebrew servent from a Gentile,'he shall reckon to him that
- bought him', i.e. be careful so as not to cheat the Gentile.This
wasg in Palestine where thé Jews.had the upper hand over the Gentile.

“how much more at-present, when they have ho soveraignity over the =

Gentile. Moreover neglect of precept would desecrate His name."

Moses of Coucy of the thirteenth century also, writes:-" I
have been preaching those exiledes.. that just bécause our exile
is so prolonged, it behooves Isrmel to separate from worldly vani-

~ties and cleave to the seal of the Holy One."

-~
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B. After the Time of Judah Hassid.
Judah Qaésid's pupils stand out as the most important of the

thirteenth century, and the truths he himself announced deserve recog-

nition on account of therinfluence.they had upon these and later authorw%ﬁ
“ities. Thus we note the same ideals he stood for emphasized after his
timee For this reason it seems proper to note briefly the_atﬁituda in
succeeding centuries - to the non~jewbas it is made evidenﬁfby various
writers.

. His own pupils Eleazar of Worms, I[ssac ben Moses, and Baruch be

"Samuel reflect his ideas most strongly.

The rabbis of the fifteenth century emphasize love and'justice
for ;il'men. Joseph hlpe in his 'Ikkﬁrim:says, "In regard to the biﬁli—tf,
cal verse'from the stranger tﬁou may'st exact usury',it only me#ns
the idolatér but not the 'ger Toshab'who keeps the seven laws of Noahe.
The ﬁLittle Book of the Piousz gbout 1473 states) One sh&uld return to é

Gerwrtile anything which he may have forgotten, and one should not remind-

him of a debt. Any deception shown towards him is worse then eating

swine's flesh."

In the sixteenth century Joseph Caro admonishes:-"Modern Genr' =
~tiles are not reckoned as heathens with reference to the restoration of
lost articles and other matters.”(JeEepe 625)."It is forbidden to rob or?

‘ P?GSS any one whether heathen or Israelite'".(Hoschen WMishpot 3% )

Raphael ben Gabriél writes in his Sea Soleth {Benedig 1579),"One shouldw
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strive after Justice as it says,’'justice, jusatice should'st thou pursue i

"whether towards the non-Jew or Tsraelite."

From the seventeenth and eighteenth centuries there are very

serative scholars who testify to the care a Jew should have in his

dealings with the non-Jew.Eliezer Ashkenazi, for instance asks recogni- |
) Y 5 : g

tion for the worthy non-Jew.(cf.

interpretation of the word"Akkum" as far as the modern Christien is

concerned: (Hoffmann pij)Similﬁr sentiments come from Jair Hayyim

Bacharach and Moses CGhagiz. 9aid Jonathan Eybeschutz," Only the idola= A1l

tors are not called Adam.” (Hoffmann pe 19).Ezekiel Landau declares

all the Writings concerning theft,'ffaud etc. make no distinction be-

tween Jew and non-Jew, (JeE. Art "gentile™) .

Marx p.27)Moses Rifbes asks a lenient lid i
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CHAPTER TWO,

\

Higtorical Conditions at the Time of Judah Hasside

Graetz gives us the information (Vol. 6, Ch. 9 ) that the-
Jews stood in the position of "Kammerknechte" to the Kaiser. For this

protection, it is true, they paid liberally, but enjoyed a better

‘existence then their brethmen in neighboring lands, {p. 270)eAlthough .

this tax was not so high as in surrounding countries, it was comp lex
enough in»its nature to be considered bﬁrdensomeo

They were allowed to carry weapons and helped at the siege of:
Worms in the tbirteentﬁ century, even fighting on the 3abbath. In
CBln‘about 1270 the Jews 1ike.wise showed braver& according to a
verée of Gottfried Hagen. There are similar accounts in the verses
of Suezkind von Trimberg,(Gudemann pps. 136,1370).

~The command for the Jews not to . Christian servantg caused

them to settle more and more in the cities and pursue tradese espec-

ially money lending. In 1194 A Jew deranged in mind caused the death

of & Christian girl, in consequence of which many Jews were murdered,

among them being Sﬁmuel ben Natronais The immediate family of the muT-
derer had to mccept baptism as the means of saving their lives: as for
the rost of the Jewish community, they were fined heavily for the

evil deed, and then fined a second time for further protection.All

this was with the knowledge of the local prince, Two yéars later a sim-«';zz'i

ilar scene was enacted in Spejer with the knowledge of the bishop

there. Similar murderous scenes took place in Wien. Among the homes
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3 ) £ Worms A
- that were attacked was that of Eleasar ben JehudaﬁAaugﬁ%; of the ‘Ro-"

keach o

The belief that the Jewsrused Christian blood also led to
much perSecutiono Graetz cites a case wheré a Christian woman was
found dead aboard a certain ship and of the blame and suffering of
the Jews in consequence of ‘the same. Moreover for thef§ill. suppord of
the.crusades, monarchs and bishops levied on the Jews.

Correctly concludes Graetz(Vol. 6 pPe275), the Jews of Gérmany'
could - not develop a favorable culture or pursue peaceful careers.

. They Were_deeply religious;however,benevolent, hospiteble to the
stranger,”unterstutxen einander und die zugewanderten Fremden mit
allem was sie besassen?kibid Do é75?;_

Iﬁ-th@ir religion they found, as they had to find, their -
:comfort; but it was a religions speculation which +the oppreésed
mind and ‘the depressed spirit, found more of an outlet in'Ealmudié
speculation then in creative and original work of their own.Al-
th;ugh thé crusades proved to be disastrous for the Jews, causing
1oés'6f life, forqed baptism, and hﬁrdship; for individual communi-
ties; yet Gudemann (pe 128) is able to see beneficent results. as far
&S‘the religious life of +the Jews was concerned. As a natural rgsult

their faith in their religion became strengthened, and made them

Perseverant in spite of restrictions.

When we congider the cause for this almost fanatical spiritu-




spirituality, it can hardly be called a "blessing in digguise”" s The

crusaders, tired of murder, expressed their insolence in continual

maltreatment and oppression of the Jews. They had to hide the

Mezusas which. Christians would destroy if they found thems The cru-.

saders endeavored to make Jewish wine unpalatable in many ways, and

menufactured shameful pictures for the amusement of the mob. Even .
contemporary poets contributed to the disgrace of the Jews. David
of Aqgsburg spédks of them as,"Vervluochten Volkes den ungeslahten
Juden." His pupil Bertholdt ealled them: "Diehen, Reubern, Brennern,';ii}
'lIuden, Heiden, Ketzern, Meineidern." He even states that the Chrig+’
tians only protect them to make them the object of their contémpto
.(Gﬁdop.146)-71n the church hymms, sung in both Latin and Germansy as

well as in the sermons, Jews were made to be objects of contempte.

. (Gud. p.147).f0f. also Stobbe p.163 for example of the Austrian

poét Helbling) «

-

Baptism was often'held out to the Jews as the means pf s&vipg

their life, and was in,éome cases purposely broght upon them by éer~
taiﬁ"informers" or tax collectors recognized hy the pgovernment. Few
would submit, due to their own religious zeal, and the enticement it .
would offer to their brethren. The Sefer Hassidim is very explicit in

regard £o this matter,{Cf.Ch.VI, on Conversion).

Another manifestation of Christian hatred came through the

"distinction of dress that the Jews were forced to observe. Pope
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Innocent Third commanded:" qualitase habitus publice ab aliis'populis

. distinguantur’, with his reason that it was an act of piety to so

;’ R-
e
i
i
3

regard the Jew. Details of the dress were changed from time to time
with the result that the Jews themselves began to regard it as a ne-

cessity, and lost their matural carriage of body together with

their courage.(Above quotatién from Stobbe pH 173)

Naturally the Jews had to look upon their place of residence

e
b S e et
ik e i it

as "Golus", and theit coumtrymen as their taskmasters and enemy.

" If we accept Graetz or Gross's view that the author of the
‘Jefer Hassidin was a resident of Northern France, our historic
" retrospect does not change in the degree of hardship which the Jews

had to endures On the contrary, conditions in Northern France were

N B , . . . T
R A s o TR B Bt il :

worse then what we have found them to be in Germany,QStObbe pe 182)¢

", After the reigns of Ludwig Sixth and Seventh, 1108-1180, !

the pérsecutionsof the Jews began. At first they were sporadic, but
‘gftér 1146 frequeht, constent and barbardcs (Graetz 1755« Peter of
‘Clugny openly urged the king to persecute the Jeﬁs and plunder their
prbperty Qt the dme of the seéond crusades
| Again if our author be Moses Eir Leon of Paris we have to con-

of the Jews of Paris. The Jews were among

sider Graetz's account

those who wére expelled from the city and had to find residence

elsewhere. Philip Augustus plundered their estates and levied one

~
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fine of 15000~marks_(Graetz pe 247)s The jews were tiaated as
mere chattel and subject to all sorts of drudgeries.

" The . ‘Sefer Hassidim itself reflects the conditiéns of
thertime most clearly. One passage(Ps. 375, no. 1530 Qd;Berlin of
Wistgnetzki to which gdiﬁion all references are ﬁade ﬁnless other-
wise specified%domﬁains four references concerning Jewish martyr-
&om;(1) There were those who professed conversion 1DIR}, buk aid
not submit themselves to be slain.(2) Avcase.is cited of” two who
tried to coﬁmit suicide and when they died from this action, théy
were buried with those who Were already slain as martyrs. (3) .
There is the admoﬁition not to use a knife found in the grave.of‘
those who were slain as martyrs. (4) Do noﬁ WhiteWaéh a wall where
the blood of martyrs was shed.

THere are many other hints as to the conditions of_thq time:
céré és,ﬁg what one says is to be Qbserved in relating an‘instance
where a reprimand was given to'a non-Jew, (ps56,n0. 101} Several
passages comment on the danger to the Jewish community if a Jew

J , .
robs a Gentile, (p. 26?n0323};pn1709 noo634; pe75, no. 200)Journeys
along the highways were dangerous in that robbers attacked way-
farers. Thus & son warns his father not to go with the robbersr
- and thieves, (p.231, no°939)eWOreovef if a Jeﬁ sent a Gentile farx

off, he ought to see that he returns safely, for if he should not

‘Teturn alive, they might blame all the Jews.




,-‘apology to hime(p.224 . 1n0.902).

15,

They had to be very cautious moreover in transporting a corpse along

the highways. (ps 105, no.339).(Cf. also Graetz p.271). In thosge times
s stranger in a town could not ask immediately for sustenance from his
Jewish brethren. A certain wise man, for instance, comes to a place

and engages in pranks with the children in order to goet food from the

latter. One time he hears a conversation betwéen the Jewish peoplé and>

the "W. »ut is told to keep quiet and not let themknow that he is a Jewfﬁ:

The authorities however,do hear of him, and turn him over to the Jewish i

community. They mistreat him, but on learning he is a Lwovaa{ man, offer

Jews were sometimes captured and held for ransoms A case is notgd>ﬁ
,(po418,no.1748),as to how high they should go to ransom an ordinary
man, or a"zaddik". Another case is cited of a jew asking & merchant
to‘raﬁsom him from captivify at the hands of the Gentilesl(p.418,noo'

1748) .

-

Cortain it is that the danger of conversion at this period was one

of the greatest causes of the suffering of the Jews and there are nu-
merous laws and regulations concerning this subject in the Sefer

Hassidim. What the Jew is to do in case of subjection to conversion,

and the advice of the wise men in thsé matter, will occupy an important |

" chapter of. this treatise.(Cf. Thesis Che6 ppe54-56).

It was the religion of the Jew that sustained him during these

dark hours. The more the Christians were desirous of persecuting them,




o e,
the moré Was their religious zeal enhancéd. Fromwthe most impar-
:tiél Viewpoint, we cannot designate the treatment toward the Jew
as anything else then barbaric. As Stobbe observes, ( p.1825”Es

bietet kein eigentliches Interesse dar zu ve:folgen, wie uberall

in allen Gegenden Deutschlanils und der gesammtenhChristichhen Welt

. .

immer dieselben Greuel von den Landesherren, der Geistlichkeit und

[

dem Pébel begangen Wsrden, wie immer diesalbeanorwﬁrfe, welche
ebeﬁso wie die Anscbﬁldig@n, denen in den Hexenproceséen’Tausende
zum Opfer fielen, das beklagens~@erthe Erzeugniss unglaublicher
Dummheit und &bgefeimﬁei Bashqit sind,'gesucht.und gefunden werden

# o ) - - ) ¥ 3 )
um das ungluckliche Volk zu peinigen und zu martern."
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CHAPTER THREE W
" INTRODUCTION to the SEFER HASSIDIN .

A+ Character of the age.

" On account of such conditions as we have just described, we

may well judge what the character of the literature of the age would

- bes The state of feeling resultant from the crusades, the friction

between emperor and pope, the secularization and heretical opposition

to the same in the church, had its effect upon all classes of people.

q
i

Men began to look beyond their state of unrést and suffering to a
supremundane world, an "Ubarirdische Welt" asidemann happily phraées
it.The Jews shared this sentiment together with other peoples of the

time; perhaps to a greater degree, in that they suffered keenly at

" the hands of the population sated with mystical ideas themgelves.

At this time men began to believe in the charms and accomplishments
of . a mystical life,and their thought and religious speculation was o
decidedly of a mystical nature. Women formed orders such as the "Be

garden' (Cf. Gﬁdﬁp, 157)in which they devoted themselves among other

things to ecstatic visions. Concerning this century Gudemann says: E{y
. (GUds p.158)" Ja mann kann sagen dass die Geistesrichtungen der Be- il

kenner beider Religionen niemals verwandter und beziehungsreicher ?EF

waren, als in diesem Jahrhundexrt, in welchem sie im Leben sich am

feindseligsten gegenueberstanden und durch die tiefsteKiuft von ein-

~ander geschieden waren'.

In both Christian and Jewish speculation angels and demons
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played a prominent role. Eleasar of Worms, a pupil of Judah Hassid

wrote in his "Rokeach", thatreéery corner of the world is full of
- . : - l

angels and demons and every man has his dangel of fatga Their in-
terprétations of scripture were also made in as mystical way as
possible. Single words an&vphrases ware da@lt with in a similar
manner ©.g. B@rtholdt,(Gﬁdo 164), who made the two o's of the word
homo symbol'ic of man's eyes. R. Abraham of Coln made the Jlsvm"
baliﬁc ofbthé hand stretched out in prayer..

The religious feeling of the time was representative of mys-
ticaliépeculaiion to the greateﬁtbextent, ?anaticﬁl’love of God,
extreme humility, trite obedience to demands contrary to ordinary
cuitufe and speculation,"over belief"leading to confusion, and all
this may be best described by the oné word "NiM'DN"y and of this
our .Sefer Hassidim stands out as the best example(above remarks

from Gude 175).
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CHAPTER THRER

" Introduction to the "Sefer Hassidim -

1T+ Author of the Sefer Hassidim .
We are perplexed atvonce when we endeavor to ascribe a defi-
ni&e'date for Juda Hassid. According to Graetz andGzoss, the
author died 1224 Guedemann 1216; Jewish Encyclopedia 1214; and
Zunz 1217, Both Gross and Guédomann_(Bere Mage pol73;.Gud. p.r
281) aésert-ﬁhere is no character over whom there is more as-
sociation of uncértainty then Judah Hassid. He has been confu-

sed with many others and his works were subject to so much quo-

tation, reprinﬁing and loss of the original material.that doubt

ag to his authorship of the WOrksgﬁnd as to who he really was,
naturally ariseés.

The one clear fact seems to be thet his pupils stood
out as the most important men of the thirteenth century. Among
these were Eleasar of Worms, author of the ?Rokeawz, Isaac ben
Hoses, éﬁthor of 0Or Zarus' , andBiruch ben Samuel of layence,
author of Sefer ha Hokmah s )

The title ”Eaésid” was applied by his contemporaries and
does not méan he was "ueberfromm". There are many other con-
temporaries who had the same title. Among them we mention, Ja-
cob of Marvegé, Jechiel ben Joseph, Pleretz of CorbeillGross in

Bera M&gopm 190)

Owing to the fact that Judah Hassid's views differ in
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vérious chapters of his bobks, it is alsobhard to pass judgment as
to just what he stood for. Moreover the book hasibeen'quoted S0 mﬁch
and{as Guedemann observes, sometimes without,éiving the author of the |

Seffer Hassidim credit for the quotations We are not surprised to :

find some scholars who assert the material of the book was originally

part of the "Sefer Hakovod , and others who believe Judah the Pious

was from Speyer or Paris and not Regensburg.

The last named is Guedemann's opinion. Graetz states that Judah

sir Leon of Paris is the author of our book, basing his claim mainly

"on the author's use of French wordm. Frofessor Gross does not agree

Withfeither of the authorities named above hut states that the author

was Judah the Pious, a native of Speiergrﬂe says: (Gallia Judaica po
918,5119% " On a vu que Juda(d.e.Juda ben Isaac or Juda sir Leon) est

parfois appele Hassid. Cette epithete accompagne aussi souvent le nom

de Judsa ben Samuel de Spire, auteur du "Livre des Pieux" ou plutot du

-

Sefer Hakovodesssessguivig par M Graetz ont confondu Juda de Paris a-

vec son homonyme de Spire et lul ont attribue B tort 1'ouvrage sus- 'f:H

mentionne. Notre Juda porte tres rarement le surnom de Hassid." M

We note also Guedemann's interesting opinions as to the nativ- |l

ity of the author of the Sefer Hassidim and his proofs that the au- T

thor was a resident of Germany. Moreover that the Sefer Hassidim it-

self is an independent work of the author. Dr. Guedemann states: -

. (Note 4 pe281ffp) " In dem Buche Rokeach des Elasar as Worms, eines
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aghiulers von Juda Hassid, finded gich (sect. 316 end) ein Passus, der

mit den Worten eingeleitet wird:pamin®'m 57?13 WIRA LW 1SN 0D phvy

ier glaubt man also ein genaues Citat aus dem Buche Ha~Kabod %"V ='m

vor sich zu haben, aber in der Mitte des Passus heisst es: YN 10

0

S

nie Fortsetzung wird wieder eingefuhrt mit den Worten smwnj DI§° es
s0ll also abermals ein Citat mitgetheilt werden, aber woher ist dieses
gonommen? Man ist gemeigt anzunshmen, dass es dem Buch ha-Kabod ange- - i

hore, denn déeses wurde als Cuelle an die Spitze gestellt, inswichen

schliegst der Passus mit dem Worten: i 8™ RINN TI159/4°037 <T'BA A%IA” T

Ter wird also wieder ein Pn=and als Cuelle genannt und aufy L 777299

Ci\'i,}

das B.'ha-rnavod nur nebenbei Bezug genommens.Jerucham fuhrt dieselbe

Stelle an, und zwar hat er sie, wie der Augenschein lenrt, aus Rokeach

entnommen, dennoch ‘thut er des pwand gar keine Erwahnung, sondern am

Anfange wie am Ende das B. haKabod schlechtin als tuelle an, wozu er

doch nach seiner Vorlage gar kein Recht hattes Die besprochene Stelle
findet sicijauch im handschriftlichen Aussufot 156b. fuhrt sich aber

hier ein als "i9107'D" des Juds Hassid genommen. Wie verhalt sich dieswm

"yisod" =zu dem "Ne@heberes'" und wie verhalten sich beide zu dem B. ha-

o . . . o - . " g s
Kehod, machdem letveres und 'letzeres und "mihaberes'" ausdrucklich

von einander unterschieden zu werden? fndlich findet sich diese Stel-

lung fast wortlich im "Buch der Frommen'" 236, 237, hier aber ist von

einem Hinweis auf das Buch ha-Kabod, wie ihn das Buch somst zu geben




pflegt, gar keine Rede. Kann man sich eine giéésere Ungenauigkeit

Willkur und Confusion denken?"

In regfrd to his ancestry according to the view that judah
came from Regensburg , he was descended from an old cabbalistic fa-

vmlly that settled in Germanyi(JoEs)His grandfather was a scholar from

Q- ‘RN ’
opeyer and his r'a ] Tod the "4
. y the% also called the "pious", was president of a

Acongregdtion in Speyers About 1195 Judsah, bereft of funds and probabi

ly due to persecution in Speyer, came to Regensburg whee he foundsd a

school.

If Mohds sir Leom is to he taken as the author, we have more
e ,

7

details as to his aestry.According to Dre. Gross his trather Isaac was
desceﬁdéd from Raschi. His rather moreover was educated at R. Tamfs
~school atrRam@ru; His fatherinlaw Ab. ben Joseph was also well known
as 8 talmudic scholar. Juda sir Leon was among those who were first
to retufﬁ when the pérmission was granted by Philip Augustus to re-
turn to Paris. He reopened the school at Paris and it was one of the -
leading toésafiséic schools of that time.(Gross in Ber. Mag. p. 178
Dr.Guedemann's supposition that the author is Judah the Pious of
Regenshurg seems the most ienable both from the iitle"ﬂassid% which
Dr. Gross admits is not usually applied to Moses sir Leon of Paris
and from the fact of 1i@mistic usages peculiar to the West‘uerman and
Rhinelandish suthorse. The author knew both French and German and used

' Al - - . I I 2 ] . ) Gueﬁ-'
the mixture of French and GGerman peculiar to his enviromment. UTe

. . 5 s N o ~
de mann also remarks that the mystical noﬁlons expressed 1in +he Sefer
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-ﬂassidim are charactefistic of the Rhine country, ( éﬁdsp. 2885.

In ponclusion we may say that the authoxr annognce& truths-
‘and gthical doctrines which were far ahead éf his time asg tar as

their applioation was concerned. Though he reflects the mysticism of

his age, he has given us many hégh ethical conceptions which are to
Soendke '

be placed similar ideals of later writers. He departed from the

m

usual custom of clinging to halachic authorities. As he says in hi
introaﬁotion to the Sefer Hassidim, the book is directed against
learned men who spend too much time in Talmudic speculation. His pur-
pose according to Zunz(Geschichte und Lit. p»125) was:"Das edle in
dem me#schlichen, das hoechste in dem Israelitischen Thun zur‘Geltung
zu bringen, in den Andeutung der heiligen Bueche: die innerste Wahr-
heit aufzufinden, das schien das Ziel ein@é Geistes zu sein, in wel-
"
chen diqhterisches, sittliches, und gottliches in einander versch-

molzen."
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CHAPTER THREE .
Introduction to the Sefer Hassidim.
‘IIT. Composition and Comtents of the Books

' Dr. Guedemann believes that the Sefer gassidim consists of
three compilations from a common suurce, and that Judah ﬁaésid is
uﬁdoubiedly the author of the book, in that he was the founder of
the mystical-superstitious speculation among the Jews of Germany,

and not one of those who contributed towards its preservation.

Expressed diagrammatically, we have,K (folle. Gud. p.285):~

Urschrift (titel Unbekﬁnnt)

-

I | , '1?
, ST .
Drsagn "D prromn o N RYAYDR YD .

Unser'é‘ﬂ’mﬁ "p

‘¥ general the book contains ethical, ascetic, and mystical
sahtiméﬁ%é‘intermingled with elements of German popular belief,kﬁoE;s.,gh
There is the following diviéion of contents according to the Wistin-
etzki odition of the "Mekstzay Nirdamim", Berlin, 1891:-~
'SectsaTm13 concerning Piety,with the hea&ing "Shemuel"”, so called
Sefer ha,Yirah; Sect$s14“269 concerning Reward and Punishment,Hére*
- &ftér, with the heading "Sefer hamﬂassidim”, so called"Sefer Teshu-
"~ bah"; sects. é7~489, concerning Pride, Hereafter, Retributiony Peni-
‘ tence, Sinful Desires, Fasting, Suspicion, Publip Mortification,

Martyrdom, with the heading "Zay Sefer Hassidim"; sects. 490-638, -




25,
concerning the Sabbathi 639-746, concerning Tefillin, Zitzit, Mezu-

zot, Books} sects.747-856, concerning the Study of the Law; sectse.

857-929, concerning Charity; goctss 930-970, comcerning Reverence for

Parents; sects. 971-1386, concerning Piety, Worship of God, Prayer,/:

Visiting the sick etcs sects,1387ﬂ1426'poncerningExcommunication and
Oa£hs, and an amplification of matters already discussed.

There aré also some fragments of other works incorporated
in ﬁhQ_nger Eassidims%'Sect.BO, Isanc Alfasi's"Halakot'; Sadya'sb -
"Epunot Vedeot', sects 303 "Yerushalmi Berakot'", 431} R;.Nissim“s

~

WMegillat‘$tarim,” 30-32.

" The Sefer Hassidim clearly reflects the conditions of the

time, and is a result of the dire plight of the Jews at the time of

. the second crusade. It redchoes the oppression of Philip Augustus,

the suffering and discontent growing out of the hatred which was manw il

" ifested against the Jews. It preacheé against asceticism, and aims kT
to establish a life thoroughly moral in every respect,(Gradz pe256), S

'S¢ there are regulations as to the dignity and efficacy of prayer, . iﬁs

the conduct of the moneylen&er,daily associations and how they are |

to be carried on in the most othical way, piety and good deeds, the

education of children, writing, horrowing and lending of books, and il

‘the relations between the Jew and his Contile neighbor, which form: -

the chief subject of this treatise. ' : - T 'ti:

The Sefer Hassidim portrays the religious, cultural, and -
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7

~educational life of the Jews of Germany and France of the thir-

' L. reflection
teenth century, and in its very confusionlis a clear,of the century.

"Erhabenes und kleinliches, Schones und Abstossendes liegen hier

neben~ und untepeinander, E&élsteine, die unverganglichen Glanz
auss%fahlen, sind unter Gerolle verschuttet, uéldkS?nerrunter
Schlacken und Sand verstreut, duftende Bluthen spriessen aus
- Schutt und Moder auf, das Bild frischesten Lebens neben de%?ﬁerw
Wesuné und des Todesy" (Gudse pPel 7851795

" Though couchqdvin the mystical speculation which character-

izes that century; though reflective of superstitions which crowd-~

od into their livéds, the Sefer Hassidim nevertheless emphasizes

worthy.ﬂumanitarian principles, and seeks to widen- the narrow Jewish
life ofvthe time with the real nobility of laws and regulations,
which the author felt formed a part of Judaism.

Anyrarbitrary list of passages which might stand out as all-~
inclusive gxample of what the book contains, would be misleadings.
The book is at its best & maze of fine thoughts; as the poét

Longfellow has said:”Variéd tints all fused in one

Great mass of color, like a maze
0f flowers illumined by the sun."

The apbended list however, may be suggestive of the general con-

'tents of the hooke~

One's utterances are to be clean, body clean, garments clesn, and
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the pldce where one speaks is to be clean, (ps53,n0.934) i
A man is known by three things: the eye in anger, strength in bat- K JL

tle, and love in the hour of trial,( p.60,no.121,)

‘All who speak evil of their fellow men fall into suspicion them-

selves, (p«53,1n0.93) .

Do not send your own son or daughter to one who has lost his own ' J;

son or daughter, in that #tlis will only remind him of his loss,
(pe156,100103)

Do not call on people when they are eating their meal,(p.56,n0.105).

One should be careful about the disposition of his property, the

amount to be given to charity etc.,before his death, (p.?292,n0,309)

An old\man would rather give his tallith to a poor righteous man,

then be buried with it,(p.103,n0.333).

-
kN Ht

Marriage is regarded as sacred, and not subject to any form of

i

deception, such as a father saying:"One offered me so and so much

in order to marry his son to my daughter, or to marry my son teo his S

daughter, if it is not true,. (p.102,n0.388 ad. Bol).

Before you speak you are master over your tongue; at'ter you have

spoken, your tongue is master over you,.(p.88, no.86).
Do not envy the great or hate.the little, (pe82, n0.287).
One . should be careful sbout thasr choice of dwelling place, and

not. to live among wicked people or quarrelsome families,lip.46,

B noeb7) s
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Give wine to the poor rather than to wicked men, (pe47,n0.61).
One should build first a D*73Y% N'2 4hen & synagogue;: -

One should endeavor *to be buried in théir own native land rather

than in a strange place, (pe98,n0.68)»

One good deed deserves another,(p.46,n0.46)»

To die m"p wins a place in"Gan Eden", . (p.86, no.2741).

It is the intention and feeling that characterizes true prayer,. (p. -

42, n0+33; p.38,n0+363 ps123,n004134)

One "should pray for others besides one's self,(p.119, no.394),

In prayer, such as reading the M1%9p, one should not have in his

heart at the same time. hostile feeling towards any individual, (p.
123, no.413),

. Teach the "Kaddish" +to any one who wants to learn it,(p.700,n0.314).

Do not relate bad dreams lest they come true, (p.102,n0.325),

The h’ﬁW‘haVe influenee over one's speech, (pe.187, nos733),
¢ ’ .

Concerning an o0ld house full of nv3i1bd, (p.354, no.1461).
If one wants to chase a dog out of the house, he should . : use a R
small stick, but not hot water:; nor jam him in the door, nor hurt

him with a hard club,. (p.143, no.589, ed.Bol)s i

' One should be careful to fegard books with honor, (p.190,n0.903, ed. i

Bol)i - | _ | | 3’T

One is not.to use books as sun shields, . (F+190, n0.909 ed. Bol).
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CHAPTER Fourie

\éasoms for Total Aloofness from the nonmjew.

It Qag made clear in the first chapter of this treatise that tﬁe
Jew has ever respected thé person of the non-Jew. Intolerance has on-
ly been shown toward certain institutions.of the Gentiles, and ceft&in
religiéﬁs practices which endengered the high ethical standards for
which Judaism stoods. The Sefer Hassidim offers no contradiction to
this feeling~: in fect it is most expiicit in praige and recommenda-
tion of the righteous Gentile. It is just as intolerant héwever, in its
_atti%udé towards their aﬁhinablé practices, and advises in many cages
as we shall see, botal aloofness from the non}ﬁéwu

Thé one guiding principle underlying hoth intolerance on the one
" motion or interference with the high standard of moral conduct which

duct 'distinctly contradictoryTté the actuaml occurences which history
‘records of that age; but it was for this very reason that such a man

as Judah Hassia looked beyond the actual te the ideanl. At the same time
.he does not fail to COnsider conditions as hbey are, and his &ﬁtitu&@
~" ffor the most part, is usually stated after a oareful analysis of the
sad conditions under ﬁhich.his people lived, and then careiful sdmoni-~

tion as to how one should counduct himself in view of these adverse con-
i . ’
\

dltlons. True imdeed the mystical and superstitious influence of hl"

\”_age is poticeable in the eoncluglons he comes to; but when we allow for

hend, and respect amd praise for the ‘pon-Jew on the other hand is.pro-

the Seter Hagsidim emphasizes. This was indeed a standard of moral con~ |
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this, we do not find him impracticals "Even in the mysticiwm of the

middle apes) ag Israel Abrahams remarks(pe.153) ) a creditable influence

is noticeable" It gave power to the imagination and became a spirit-

ualizing force in itself. Thus Tudah Ha551&’ ideal was the absolute

preservation of the moral precepts which he felt were associated Wi%h»

Judaisme. His interpretations of biblical andtalmudic statements, of
‘the mystiéméuperstitous:influences of his age, and of the relations
between the non-Jew and the membér of Israel, are set forth from this

purely basic moral point of view."This point of view dates from the

. early @iddle ages and is easily explained} savs Israel Abrahamgfp.83)

"Judaism demanded devout attention to all the details of life." The i =

home espgcially was to be kept a sacred place.Chastity of womanhood

was ever respected, anda theY were to be given safe conduct along the

nighways(IeAep94) .

When we come to the laws and regulations which urge alcofneés

from thle Gentile, careful enalysis of each step which brings them into i

. contact with one another, we shall understand that the rules of cons =2

duct are framed so a&s to preserve the righteous conduct the high eth~

ical standard of morality for which Judaism stands according to Judah

Hessids interpretation of the same. Israel was to be the "pure seed"

referred to.(p. 279,n0.1096 freolidesRabeXW1),

“apme of these prlnclples which should guide the conduct of the

JGW, and which would of necessity maxe the Jew live somewhat apart
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from others of hisvenvirqnment, ate noted. _ ~

A certain moral responsibility res%ed'dh the whole éommuniﬁy,
thereforé particular care must be taken to free the innocent from
suspi;ion as in the cases ofltheft(p.SF,no.73,74). Mistrust of an
‘evil person was looked upon &s almost equi%&lent to the evil dge&
itself; One must therefore always.take.care to avoid suspicion:-
1#@Jy: Tema RMA KDY R UTYY ORDY ONWTUR YR 1DIY AN uwé #720 ®Y F29

POWY YR TTMNY D GRIR nYDTTwn APt KY DIV, TOWYBD TUDT IR Yy

(p:52, no.78) CINTR TIDIB NN

- When we injure omne perédn,;it\is as if harm were doné to the
'Whole world, even fuﬁure generationse.This truth announced by Judah
Eassid’frbm the-Talmud,(ﬁxgg%7a.)ﬁgsngésiﬁbré;{&”upassing attentionj
‘for it has been reiterated time and agein, and points moreover tq 8
ceitain.premium upon human life which we do not always reognize even

in our own day.(pe 62,n0e131)%
Judah Hassid is very precise in his estimation of Torah as a
' . ,

means for‘elevating humen life. He calls special attention to the su-

~perior value of Torah in comparison to the dialectics of the Gen-

tilesp;191 no«752)s In regard to such a serious matter as greeting
the king, a zaddik should use discretion about interrupting his
Study_(194,nb.772.) Hebrew is viewed as a sacred language. Therefore

8 case is cited of a certain old man who lengthened his life because

he did speak Hebrew with wayfarers in a bath house.(p.201,no.798);

Study of Tomah as is seen from the above examples, is a serious
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matter; therefore unless a Gentile accepts the whole Toran with no
exceptions whatever, they do not receive him into,the'community,nor
.&oes he live up to the ideal of ﬂm”bﬁ;ﬁ'ﬂﬂ7ﬂ_;p;203,no.805 after
T&loﬁ711:;ébb)c'

The high standard of moral conduct emphasized by Judah Hassid
is reflected also in the caution +to aVoid'doipg-ény éecular work
on the s&bgath?.such as signing a docﬁméﬁt(p.42éi,no.1769“)g

In the matter of the purchase énd praparﬁtion of:food, we
must naturélly expect tht the Jew would have to exercise care in
order to'1ive up to the traditional laws of cleanliness. On the one
hand the churth h@dlforbi&den its comstituents to dine together
with Jews. This reglhlation Wés'prébably-a talio because the Jews.

themselves would not partake of Christian food. Especially in re-

© gard to the purchase of meat must the Jews be careful. In many pla-

ces if waszforbidden for Christians to purchase meat which was_
slaughtaﬂeé‘by Jewish butchess(Cf. Stobbe pel71)e The same reguléf
tion was‘ﬁade in regard to fiéh,and in the same category, Jews are
forbidden to bathe with Christians(Cf. Stobbe 171).

For the maintainance of the puraly mwral and absolutely .°
righteous life, we shall not be surprised in ¥iaw’of of the regula;

tions and conditions just named, that totel aloofness is sometimes

-~ admonished by the author.

Lo T U T A T
: CSE,‘?; T TR AR WERY Gnosu R ias . Y ST S S~ L
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No half way business propogition was to be.toler&ted\with &
Gentile such as borrowing money on books, the latter to remain in.the

Jews possession, whileAthe'Gentilé'shall_retain,the key.to the place .

where the boaks are neld.
If Gentiles say they- will mot speak of a matter such  as the attack

on Jéws by highway robbers snd where the Jews defend themselves, the

Gentiles are not to be believed.The biblical verse off ISam.27:11) is
‘quoted:"Ye shall not let live a man or woman jest they tell the Phil-

listiness" ., (pe444,n0.1848)

The reglations go still further and in ways &efinitely restric-

‘fﬁfﬁvﬁi tive,0eQe concerning the choice of & dwelling. A man is admonished not

to live on a street whlch is a. thoroughfare for the Gentiles on sab-

bath lest he sin im some ways (ps163, no.598)e One should not 11v9 in a

01ty where there are converts on sccount of the curses they may use
in that pnrtlculax place; nor where the Gentile nurses pertake of un-
clean iood 1»:: 71mnwz 1np1bﬁn an WoRT ARNION DWR JUPORD 170 QIpna
CJ"SD‘TVEIB?" 7973 QAN T2 YN C!)'Hi\""’ iR Rl R Yl CJ}?"\T“? 77180 177 B2 T ewnve
gURBB MTaD nrYaIN 1A nynBwy nIptIn CERAE B A! nvh%pﬁ Tiph o MTYn
@ 348 ho. 839). That this regulation is not aimed at £he Gentiles

out of disregard for thm, hut for the moral uplitt of the Jews them

selves, is seen from a similar statement(46,n057) where the name Gen-

tile does not occur at all.Here we read a man should not live where

there are quarrelsome femiliesinor where there is merely &n atmow:

phere of business, for e will not be-eble to engage in studye:
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A jew was not permitted to let a Gentile bind sacred bookse
,(ps17§,no.68b3. Even if there Waé a Gentile binder who was moré ex -
pert in the work, & certain pious man would givé the jew the prefer.-
ence "« The Gentilé binder would also despise the books he bound, and
there might be the additional danger that he would use material left
averrfrom binding his own profane books. A modification of this regw
lation appears however, namely the Gentile is permitted to bind hook s
from Which they learn something and which have covers upon them: (ps

179,n0.682.Cfalso note bott. of page).-

| There is also.thé warning ﬁot to let a Centile view a corpse -
in the grave, and not to open the ark which contains the book of the
LW (p+382,n0.1 563)

The Jew must refidin also from studying or accepting opinions

of the CGemtiles. If a man hears a good opinion from a Gentile, "min"

or a person who influences others to sin, he should not qudte the

i, X ;
authority of the same(p.198,n0. 300). I1f a man learns from a teacher

who becomes & convert, he shall not quote the opinions he learned i

from the teacher in the latters namee (ps 198,n0e 7910, A Wise man

should not discuss Torah with a'priest or wise Gentile lest they iﬁf

fluence him to follow after them. To all these the verse of Proverbs

26:4'applies,"Answer not a fool according to his folly,lest. thou be

also like unto him”,(p.204 no.811). In the same way one must avoid

conjurers, for even if one should ask about their conjecture, they

would give a false answer (ps 300,00.1201)
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CHAPTER FIVE. -

1partial Application of the Laws and Regulations to Jews and non-Jews.

For the maintainance of upright conduct and a righteous life in
in every respect, the laws and regmlatidnS'just mentioned are inclu-

déd‘{n the Sefer Hassidim. In a positive way however, we see that

the goal of the laws and regulations is for righteous conduct on

the part of both Jew and non-Jews Often the Gentile's virtues are
cited as object lessons for Isrsel; the gentile is to receive re-
ward "for meritorious deeds just As well as the Jewes A Jew who plans

&

ovil which happens to fall upon a Gentile.is held responsible for

ite Iﬁdeed all the relations between the children of men are to be
hoﬁest and upright.

We note first of all the genmeral principles which shall
govern the conduct of all B8 733, One must not relate evil of his

fellow lest he fall inteo suspicion himself. Our text reads:

BT Y 9nLw YT AT InINg TAPIAY YRIN P QTR 73D DY WEndn WD Ymy

(pe55,n0.92) 7EiE IDIBI F0IBH T3 ITMR TN

; . ', o ) . . X
~If you yourself have not sinned but your neighbor has, do not say:

"lam an angel compared to my_neighb;r.?(p.12, noe 13)e Noté the con-
trast however:”lf‘one speaks favorable of his neighbor, even the
sdministering angels rejoice before God™, (pe55,n0493)s In that

this éénduct;is not specifically limited %o the Jew, we have no

‘reason o doubt that by such terms ss 07N 133, 721, the Gentile is

also included. At any event, there are many passages where the

t
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Gentile'is actually mentioned by name, that we may c&nclude such
sentiments as expressed in numbers 92 and 93 are universalistic
in their application.

- Unrighteous conduct to a Gentile cannot be used as a roa~:
sot for prosperity, even though the person in whose employ the
Gentile may be, ascribes his“prosperous,condition-to the fact that
the Gentile is with him."God executes judgment to the oppressed a-
mong Jews and Gentiles; therefore ome should not steal either,ffom
8 Jew or @ntile, and God's name be not profaned thereby” (p.62,no.
1331 »

- In speech as well, there shall he no indication of Jewish
or non-.Jewish company. Thus in speaking of the'praise.due the
righteous, whether among Jews or Gentiles,e.go"such'agd such a one
~didAsuch and such a good deed for Israel,' one shouidrsay W7 elpe199
no. 793). It is the intention of the heart that counts."If one
comes unto thee, yho does not know the Hebrewilanguage, but is God-
fe&iing; or if it is a woman, tell them they shoulﬁ?ghe prayers in
thgilanguage.they are accustomed tqip.9, no. 11). In the employ~
ment of names to a fellow man, one should not say:"If you do thus,
you are not a Jew";or "If so I am a Gentile or é convert". By the.
_uSe’;f such phrases he causes himself to spgak evil, and he should
not evan use them condition&ily,(p.SG,no.TOOqu. also note hott.p.

563

Likewise anything embarassing to the children ot men




.
should not be spoken of in their preéence as, for instance, speak-
ing of m&ttérs pertaining to serfdom before & servant who has been
set freey {p., 56,n0.96and Tal. B.M.SQb.S.

Iven when one gets angry at the presemce of idolakry, he

should weigh his anger,(p.61,no. 125. Cf. also note bott. Ps61)a

There are several laws and regulations which definitely

point to the reward of virtue when found with the @ntiles. If there
is o non-Jew who does 'something beneficial for Israel, they are i
sble to supplicate God that he lighten his judgment upon themy (pe

Noe
385 1571), From the Talmud our author quotes the very typical pas-

sage:" A Gentile who busys himself in studying Torah is like the L Fh
high priest.” He deserves more credit then one of Israel who does Ll

not study Torahe The conclusion of this passage reads:

 (256,n0.1021.Cfenote) #pDIY T17RY BROWID MTT AN RN 1RTRIR R 3qq

Tn the same category belongs the admonition for a men to marry a

v1rtuous proselyte, rather then one of Israel who does not posess

these good qualities. (p.279, no,1097)a In regard to the "Ger toshaH'

we read that a Gentile who keeps the seven laws of Noah is entitled
£o e place in "Gan Fden" . (p.180sno532) A case. is cited where it is
~sometimes regaded as an honor to let a donvert have the Sefer Torsh

IMIIB TR n*nwb 1% I NIAW a"y& DTN INY AADWAY M1an W DAY |
(po73 nol 90) % NN

-

Many times we find that emphasis is laid upon the fact A ‘ 1

that a certain non-Jew stahds out as an example of righteous conduck i

~




in contradistinction to an unrighteous .Jewe. We have noted. two ex-

amples of this already (Cf. above)» Moreover we find a worthy trid .

bute paid to a non-Jewish employer who treated his workmen well, al-

lowing them to stop work when the sabbath came; while avjewish em-
'ployer did not grant this permission. Said a wise man, he wonders
whether therGentile‘or Jewish merdhant will cause their estaﬁiishw
ment to be perpetuated, and their property to be inherited. The Te~
sult was aé fhe‘wise man expected. [t was £he establishment ofrthé
nonﬂjew.that proved to be thé morTe permanent;ran& which was turned
over to his,posterit&,(p.BéT,nog 1499). When we reflect upon the
historical conditions ofJddah @assid's time, and fhe bitter atti-
tude the non-Jewish masses assumed towards the Jews, & citation sudh
as"this, stands out as-@bsol@te'proof tﬁat khe ethical ideals of
Judaism, according to the author'é'interpretation éf the same, were-
to be apitied impértially to Jew and non-Jew.

| Aithough, as Guedemann remarﬁg;lggg.hatred against the
;;WS was very stpsng, the fear lest the name of God be profaned
was still stronger. That God's name could be gloiified.by practi~
“eing injustice. to hié oppressois; @id not occur to . the Jews at all,
veven though they suffered both péréecution and bitter hardshipss.

The suthor of tke book goes still fyrther. A gew shall no£

use the Gentile as an excuse for dodging the ethical principles &«

“‘which his relipion emphasizes. The deé& follows the intention of the
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mindy; not merely the execution of hand. Supposing a man has planned
ovil directly against a Gentile,and it happened to fall ubon a Jéw,
the planner of the same is guilty,(pe67,no.1§8'and note botteps67) e
There is a case of a jew who boasts of his strength, whp enters ihto
a struggle with a @ntile and slays thellatéer. They tell the Jew to
leave. the city in that it was the'dentile‘s inten;ion,to slay the Jew

just as well. Moreover the evil results which would befall the Jewish

populacé would be due to the Jewish murderer, (p.6F,n0.156)+ "If a mur-

derer flees unto thee, &o not receive him whether Jew or Gentiles (Pe7R

.no.l81j. In the same way Jews should show no partisanship between two
cities which are hostile to oné another. They should not pray in bé%-?
half of the one or the othér: even though their brethren dwell in each
of the cities. Rather shoula they pray for the peace of both cities-
,kp.385,no. 970,Cf.‘also note to this passageb | |

~

No deception towards the @ntile could be practised. One, for

insﬁance,'éhould not disguiée himgelf by wearing the garb of a priest .

so.that the CGentiles would think he was omne of their number, and,thus

could escape dangerj nor should ome learn the incantations of the‘nonﬂ

3ews. The biblical verse from Ezekiel 20:25 applies to them:

oD 1740 KD QODRRAT DIATL NY QIPA, (0D D PRPIAT )ODN] DAYy DO R
;Ep.aﬁ,no.2595 SR D VYW ﬁym&:v'1’vﬂn Ty fDNJ; TWE wPIIR U

Furthermore when non- Tewe are besieging a city, the Jews are ‘to prac=-

" tise no deception, such as wearing the garments of priests, actlng
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1ike'thém, shave theirheﬁds, accompanyvfhem,to\their idolatrous -
places of worship, so thét they may be numbered among them. To sud
Jews the words of Ps. 34:2? apply:"If we have forgotten the name o
our God, or stretched out our hands to a strange God” ('p«.85,n0.260)-
The?e follows an exception in the case of a Womaﬁ,traveiling aiong
the highway and who may be in fear of an aftackn She may doﬁvthe
robe of a pgg;;%eﬁs to save her virtue, even if those who Woulélatw
tack her are Jewss (pe« 85, no. 261).

One of the chief reasons for these impartial rules of‘con~

auct, was the danger to the whole Jewish community if omne Jew com-—

The evil mot only returned upon ‘the head

3

mitted an unrightedus actoe

of the individﬁal Jew who was guiltys but privilegeg which all the

Jews enjoyed so far, would be in danger of forfeiture. Thus robbery

of & Gentile might result in many more evils thenvrobbery'ol a Iew,

 (po ?6,n0-23)w The case of Achan is noted where evil hefell the whole

household of’Israel, due to the transgression- of thls one many  (Cfe

also pe170,00.632)

Responsibility for unworthy conduct however. includes the non-

Jew as well. Although a good non-Jew or convert is to receive recog-

nition, an evil one should not; nor should a wicked "Ger'" receive

recognition because his parents were righteous, as we read: -

pINER YW OIDRY 71TAR DRI mytn wpny WY1y K7 OIDR Byr o TraR Py YIRnDY NI

.ép.385,no.1571also¥%%%&nﬁwzv_:’mnv ppay 18 127 1VIER D12 TN INTRAN
: A A

: . o tile concerning-
Siﬁil&rly a wicked gervant in the nouse of. a Jew OT Gentl
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whom & father has admonlished his son to have & care in that. the ser—

,vant may prove an obstacie'to the son if permitted to go oute Such

a wish of a fatheris to be obeyed, (pe 382 no.1559)

Jjust as one should prevent a Jew from committing:transgression,so

one should do to the Gentile, if it is in their power. Note how . il

God sent Jona to Nineveh to save the city from jdestructionfp. 482 ek

n0.1965) » | -

Finally we have to consider the 11lustrations of the ordb'yf@

e

nary rules of conduct which are to be observed both in regard to

Jew and non-Jewe Hore the general principle "mipene darke sholom® I
. )

is to be applied. Whether a Jew or Gentile be burdened while trave}ﬁ&“

RN

~ ling along the way,give the onewhmo is burdened the "right of way”; *”N
It is always best to be inconveniented om account of your neighborx
_ )

' 1
then that he should be inconvenienced on account of you,(p,248,no. >fﬂ
1

1003, also note ).Onme may accompany s woman along the way to pro-

teét her from either Jowish or non-—Jewish 1ibertines, (ps299 ¢ . ° 7
noe 1191)+0ne should not do anything false even to a Gentile. (pe :
305,n0.1232)+ The case of Rabba is noted who prayed for rain for y’“

the sake of a non-Jew,(p.136,no0. 478,&150 note).




CHAPTER SIX.
ZDetéiled'Instancés of . the Helétions Bekween Jew and non-Jews

'E+ Concerning Idolatry.
err the maintainance of righteous conduct, fpr moral uplif& in
every respect, we may naturally expect rigid admonition to keep away.
from i&olatry;vfollowing biblical and'posﬁﬁbiblical commandé which
grew out of the evil influence of idolatrous people and their ceremo-
nies. loreover a rabbinical synod at the time of tﬁe second crusade -

ordained. that no Jew should sell erucifixes, church utensils, vest-

menté, church ornaments, and prayerbooks, because this traffice may
lead to dangei for the Jewish community,(Graetzp.2145.

Three. things are not to be regarded: the countenance of a wo-
man, & Wicked‘person, and idolatry; the latter being based on the ver-
ses Lev.19:4 and Ezek.8i5?"d0'not turﬁ unto the idols", and "Then her
sadd unto me, son of man, 1lift up thy emes now to the Northa'So I 1lif-
ted my ;yes to the North, and behold northward at the gate of tﬁe al~
 tar this image of jealousy at fhe entry”ﬁCp.46,no.55)f
One who pracfices idolatry acquires an evil name for himself. Angelic

names used by the Gentiles are also to be avoided:
KX 727 0NN NPT OATDN TDW AN OR J1an TRINY DO AY nv:wb wo r"va

MIWD IR DT T NAIATE WYY JD DIIRYE MW AN 1WANI RV e v
MR RIA KAV TINPVT PW AT 1I0Y TINDIDI PRDD DWR TN DYy
_kp.74,no.m93.0f.note).1wn WD IBYT RN AR (R 3 PRI DAY -

A Jew should not use the non-Jewish holidays as A NeAnS for

sge .
reckoning} nor swear by thedr gods:i nor even speak jestingly of
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idolatry ﬁo a "Ger”: nor swear fglsely to & Gentile; nor commit any
unclean actioﬁ vs. idolatry; nor enswer "amen'" when a Gentile says:
"our God will help thee'", but to say "amen" on the othéf hand wben
the Gentile sayszﬁthy God will help thee' - (pe331,n0.1348, also noteﬁ

Windows should not face a place where there is t"§, This eap-
plies both in the home and the synagogue.lhe same care‘shoﬁlﬁ be
.used"when one is passing through a gate where there is T"ﬁan& it is
necessary to stoop in order to get thfough the gate. In this case
one should turh tﬁ:lr face in another direction, so that it does
.not seem as ithe is bowing to r"yxp.333,ﬁos{1353,1354 and note to
1354,). There is an account of a certain pious men who died, and for
‘whom God performed a miracle. He caused the wall to fali,injso as
to allow the funeral procession to pass throﬁgh; and to avoid the
necessity of pﬁssing'by the gate of the city where there was an efv
sdence of idolatry(p.333,n041356), A Jew should not look at any idok
afry from the'synagogue. The window should be covered up (p.333,no0,
1364) . A certaiﬁ man would not go to meet the king because he knew
images and incense were part of the royal procession(p.333 no.1361).
Another Jew would not follow a priest into‘anvﬁbominablé’place, even
though the priest owed him some money(pe.334,no. 1362).

We find the explicit statement that in the synagogue there
shall be mno imagé or likeness of any living being; especially he-

fore the ark,lest it appear gs if they are bowing down to this image.
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Then the Gentiles can say:”They'believe in images"sThe cherubim and

lions form an exception to the imageskp.396,no.16255;"Thera grew @p
a s#rong feeling against'o¥namenting the synagogue with represénta—
tions of animals other then lions", says Israel Abraﬁams(p.QQ).
There are a few more regulations which will help to make
clear the gemeral attitude towards t"» There is the incident of a cer- .
tain Jew who went into & court yard where there was idolatry, and
he heard a %9p N2 which said:”ﬁhou has t cast me behind thy back™.He
fastoa the rest of his days‘(p.333,no.¥357). Another man entered a .
house where.there’was jdolatry, repented, and asked & wise man Wﬁat

he should do. The latter replied to the repentant one that he should

‘fast on that day each year, (p.333,n0.1358). Water which is used for

idolatrogs purpo;esrshould not be used for the ritual bath or other
sacred purposesm(p.334,no.1369).

‘E§en the intention in the heart to‘practice idolatry is e— .~
qulvalent to actually performlng idolatrous rites. Thus do we find
Zimri held accountable for his wickedness,3 Kingsl6:18-19,(p. 73,
no.ﬁ99;; Not only evil intemtion on the part of the person who was
inclined towmrd. idolatry was to be condemned; but even if a person
dreamed of a~;ertain Jew joining idolatry,Ahe should not relate his
dream; There iz the case of a ngtile relating a dream that a certain
Jaw would practice,idbiatry. The pfiest who has related this dream

Has really committed a sin in that dreams follow the utterances of



him to sin,Cf. Fa.29:21,

A5,
.the méuth. He who tells a Jew that he will sin, has’virtually caused

Kven though the one who discloses the dream

is a wise man, and he knoWs thet if he would not relate the vislon,

| si \nevet rould not
the ome inclined to sin would sin anyway,nevetheless he should no

impart his visiomy (pe!t! odeBole,nos440)

Others must be kept away from idolatry alsoy €. the conduct

éf Jonadab ben Rachav,Il Kings 10:23, who entered the heathen house
‘of worship in order that he might be sﬁre there should not be found
there any worshipper of Gode(p.258,n0.1032),

Jews were not permitted to buy building materiai left over from
idolatryus structures for their own dwéllings, and especially not
for a synagogueinor could they sell any building material left over
fwom a synagogue for profane purposes. An interesting case ié noted
where Jews leave a city for residence elsewhere. What shall be done!\
.with the synagogue? One said sell it to the Genti;es; another said
destroy it: an old man admonished that they shut up the doors, place-
a watchman over the building, who shall not permit anyone.ta enter
unless it be a Jew who wants to pray in it, or perhaps to sojourn
there(p»397,n0.1630) .

A¥ the same time non-Jewish institutions or ceremonies which
were originally Jewish. are to be respected. If you see a righteous
man's house or a synagogue occupied by non-Jews or wicked people,

know that Israelites were there formerly, and conducted themselves
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in a decorous way.An interesting remark on the matter of"covered head",
as well as thélgqp& example Israel was always to set follows:-

mrw 743y$ TYT IRy T BT IO WRN NIVR 1D 1VANTIW whMA Nt jo7c
SRR RYORD OYNTWY OTARY Y A ORCDD T1OTRT UKD MIYR 0011 1aa3 RY 22T
 (pe78,n04224) T IV WD MIWI, (17 B-RIIAN)MRIY

Garments of the Gentiles are also not to be used; nor shall
thére.be an exchange of garments for'offering unto idolatry(p.426,
nos1792 and p.334,n04363)

The attitude towhrds nonLJewish hymns is shown in the statemeﬂt

+that Israel hegen composing théir own songsj hecause when they were in\%
exile, there were some scoffers who noted that the songs of the gen-
tile~weré also “pwna 087, (p.133,n0.469, also note bott«p.133).

There is also the admomition tot to use a piyut of the priests to ren-

der praise unto Godjnor to tell them the 71173 of piyutim.used to ren-

der praise to the God of, Israely(p.331,n0.1348).

God's name must not be profaned. Thus if there is a man or wo-

man who practiss idolatry openly; or even if it is known to the Gen~

tiles, and the congregation accordingly fears if they should expeil s

the transgressor, he may become convertedjnevertheless it is better
that they expell him, so that God's name be not profanedy (pe72,

n0°186) ®
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CHAPTER STXe
BDetailed Instances of the Relations Between Jew and non~IeW.

'1I Concerning Conversions
The fact that there are so meny regulations concerning .
conversion in the Sefer Hassidim. shows the problem of the MWD

wes a serious one, and demanded the attention of the authores Histor-

ical conditions of the time bear out this conclusion. With thg'crun

-

sades started the persecution of the Jews. In their fanatical desire

o

to spread the doctrineé of Christianity, they thought it was part
“of their solemn duty to maltreat aﬁ& abuse fhe-Jewish populaces
Especially along the Danube and Rhein, in such cities as Triers, .;
Speyer, Worms, C;ln, Prague and Regensburg. Thus Judah Hassid must.
~ have witnessed himself the dire resﬁlts of thé crusad?rs fanatical
belief that the Jews must be persecuted becausé they do not accept g
the Christan faith
For the spread of Christian doctfine, it was thought prop-
er to let Jews become converts at any time,(Stobbep.104). At the sam

time the desired end was encouraged by constant hindrance to the

spread and furtherance of Judaism. Thus church and state, while pro-

moting conversion,simultaneously did all they could.to hinder the pro-

gress of Judaism."Mit Feuer und Schwert suchte man das Judentum aus-
zurotten durch Drohungen und Gewalt den Uebertritt zum Christentum

zu erzwingem.' Again Stobbe(p«165) says:"Da fehlte es an einem kirch-
lichen Gebot, welches die Folgen des Zwanges fur nlchtlg erklart *
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hatte; im @egenteil schrieb die Kirche‘der Taufe ewige;unvertilgbaref j
Wirkung zu and gestattete nicht den zur Taufe gezwungen, wieder zum

Glauban ihrer Vater surickzukenren. Die kirche sagt: es soll niemand
sur Taufe gezwungen.werden; wer aber trotzdem in Folge von Zwangsmass-—,

" regeln das Bekenntniss abgelegt hat, darf nicht mehr den christilichenﬂ

Glauben verlassen.!" (Stobbe p.163)e.

Henry the Fourﬁ@ in his "Privilegium" of 1090,forbade forced
conversion of éhildren withoﬁt thre consent of their parents; and evenjﬂ
when Jews.éf their own sccord wamted to be converted, there shouid i
be three daysvallowed them for serious reflection as to the motivg
which was impelling them to becomé %ap£ized. It was on his return fro@y
Italy that he recalled the right to forcibly baptize the Jews, and.;at 
gave permission for those who were forcibi§ baptized, to return t5  |
Judaismes This encomaged the clergy in later years to pursue their
desired end more vigorously.

As for those Wo did become converted, it must be remembered

that they were hated by their reletives and former coreligionists,

[

and but seldom gained the confidence and respect of the Christians.
In addit®n to the mmny examples of martyrdom rather then sub~
mnission to baptism or conversion, which we shall tind in ‘the Sefer B

Hessidim, we note in Smek (S .158), the admonition that a father shouldgﬁ

slay hs own children in order to prevent them from becoming forcibly 7?

baptized. A father, to quote another oxample, begged the rabbis for
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permission to put his -daughter to dea{h, in that she was engaged:

in a love intrigue with a Christian mang (these instances. taken

from Guedemann pp.1507151) .

The attitude of the Sefer Hagsidim towards conversion is
one of sbsolute disregard in most cases for the one who is conver-
ted. Gfeat care must be exercised in QTder to prevént)and discou-
rage one of Jewdry from submitting to conversion; and finally chot ce
of death rather than the sacrifice of ones faith, when the acceptance
of Chri#ﬁianity would be the only means for prolongation of life.
Numerous examples of martyrs are quoted as exemplary of this choice-
of deaih rather thean conversion.
We shell find some exceptional cases where the worthy =iiWn

is to be helped,left in khe community when he ;etu;ns to it, and
fespect for his posterity shown. This agrees with our general comn-
clusion.that Judah ﬁassid's qoﬁception of Judaism was one of recag-
nitidn for the righteous of all peoples, without regard for their
religious belief. Onlylwhen they were an eyil‘influence, and retar-
ded the practical applicationrof the éfhicél principles of Judaism
into one's daily life, were they no£ to be tolerated. A worth& con-
%ertﬁsAto be helped. Indeed it is an honor to do S0, says our
author,(p.?Slné. 190) »

First of all we note the regulations which show the general es-

timation of conversion and the oonvert. He igs associated with the
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1" RandDT2NN NN RODAHY 08, (pe198,1n0790)s In another conteéext he is |

associated with those of & city who use curses, and a city where ~M

the'Gehtile'nurses and servants eat unclean food, (p.348,n0.1439). ﬂ

One should not accept a good opinidn from him(p.198,n0.790)¢ They

shall not. sell a Sefer Torah to a convert, lest he claim ownership i
of the same later on; also his family might be embafassed when they
listen to the reading from ‘that scroll, for people will sayr' This is

the Torah of that convert". Associstion of the TN with the con-

gregation, in case the former contributes money, is dépendant on the il
mejority in number and amount of contributions being in favor of the

Jewss If the Jews hold this majority, the convertvmay be associabed H

with them:~ ,0OADY ININ THANW? RIWHAILIVIET NIYHT TINI TROWO 277 NN
. i

TUINT TIOPYM OTINAN WIV DUIADW BATWITT TN DUIDIWHA D91 IR WRY ONY

Lol m:fﬁvv DIIRIWHA (D DT mﬁwvﬁ’n DROVAR, DAY TR TENNWY YR 719 ﬂ
(pe73,004190) FOAD 172PT TN DM 1MW ON NTYBI B

In case of twé.men who need alms, a.wioked an@_a righﬁeous one, a

person should help the righteous one, even if the wicked persoﬁ

says he will become converted or do some other iniquitous'deéd.,Only

°

in case this deed is murder should one restrain himself from helping‘

the righteous one.The fact conversion is associated with other sin-

ful actions will help to determine the general attitude to the

MWW, (p.215,n0.857, also note botteps215),

One is not to learn from a Jewish teacher who becomes a
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convert,;kp.?98,no.791).This admonition is repeated ggain under
the subject of'"Talmud Torahq;one is not to quote a good épiﬁion
of Torah in the name of a Wbﬂwb, and if he does, he shall not shéw

him the homor of saying,may his memory be & blessing". A convert

D

shall not ha&e the right to help build a synagogue or write a .
$efer Toraﬁ. To such the biblical verse of Ezekiel 7:11 applies:
f“,Vineﬁdg is risen up into a rod of ﬁickedness.” The fighteous'
are aiways hurt wheﬁ_they are instrumental in giving pleasurelto
. the Wickg&, or receive the same froﬁ them,,(p.357,no;1476)o Evgn
if a I regecues books of his own accord from a fire on the sab-
bath, and thus saves thé’bqoks from deétrgction; he is to receive
no honor at his grave,, (p.164,n0.604). One should.not dwell in a
city where there are many converts on sccount of the:curses they
USe,. (p.348,noe1439).

| Further exemplary of the ill esteem.of a convert is the re-
gulation that a son whose father was a convert,is not_called up
to read out of the Torah by thé fathers namé; but they use the
‘name which is associated with his Jewish pedigree, even if it is
necessary to go back several generations to secure this Jewish
name, . {pe 385,n0.1572).

jus£ as one should not suggest the practice of idolatry; so

not even the suggestion of conversion should be made, lest the

‘mere suggestivh lead to the realization of what the person has
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intimated, A man should not say to his compenion or to his children:

"Go and become converted", for they might actually do sos (p.347,

no.1435, and note botte pe 347). On aceount of the ovil example of

a certain father, who carried a oross and escaped death with other
" ¢itizens, in order to avoid being slein, his children became converts. |

Thus & person should pray that there be no temptation to sin, for

which he himself may be held responsible.ﬁp.465,no.1922)¢
One who advised the jews of his city to become converted, a,ml‘/xauf'ber-'ﬁ'::~.~‘; i
wards returned. to ﬁudaism; nevertheless caused his children's chil-
dren. to become converts. Thus were they punished on his account, and
it was just as if he vas responsible for the sin of all of them.
‘§§.74,£o.198,.and note botte pe74)+ Rather then tell a cer%ain city
of the evil example of another place where they were~becoming con-
verteds a ruler said instead, that they were being slain as martyrse

1f he told them the truth, they might have done like their breth¥en,

and not become martyrs so as to secure their just portion in "olom
habo"s (pe428 nos1798)e

"If ome has already subjected nimself to conversion, he

should mot be influenced to return, lest he cause ovil and danger

for the community. Three opinions of wise men are quoted concerning

e Jew who ssked permission to return to Judaism. This particular.

pérSon was willing moreover to0- take money from the Gentiles and then

flee in order +to pmofess Judaism again. One wise man admonished:
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since he wants to repent, he should not take the money and thus
commit theft. Another advised it Woulé be better for him to take the
money an&.flee, than to continue to eatfunclean food‘apd profane

the sabbath. If he is caught and put to:death, his death is hut anr
atonement for his sins. A third ddmonished hbwever, that no advice

be given to the man at all: for he will cause danger to the whole

Jewish community by telling the éntiles that he received counsel . '~

from the Jews., (p+75,n0.200)s A similar case follows: In case there
‘is a THIWn who wants to return to Judaism; but there would be dan-
ger to the 01ty if he would flee, and the respon51b111ty for the
deed might rest on the Jewish community; the convert has the rlght
to deceive the Gentiles, so that they will think he is goiﬁg to.
some place of merrimént. He can teke with him garments ;ccor&ingm
ly, until he is out of Sight of the Gentiles; then he remowes the
cléthes he hes put one By so doing he has not caused any danger

to theJéwish communitys (p.75,n04201)

In a definite way we f£ind a wise man advising the parents
of & converted son not to influence him to reﬁurn, ér to sub-
scribe money for his return, lest he influence ﬁis brothers and
gsisters to act as the Gentiles do. He may cause others to.sin,
end thus bring danger upon the whole community‘(p.72,no183)@

In é casoe of & son's warning to his parents thét he will either

' b el zonv 3 i - dvises it
marry & certain woman oT become converted: a wise man advises
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is better to let him become converted than that he should disgfacera
Jewish woman. . In tﬁe'end he would probably become converted anyhow,
or on account of his evil nature, he would commit iniquitous deeds as
the D" IWH doy . (ps455,n0.1876)« This decision of the wiée-ﬁan shows
very defirnitely the ill esteém of the convert, both from the son's
warning, and the men's association of wicked deeds with the =hIWR, -

The return of the convert was not altogether impossible;

1

. _ Forlonnnn
but from the above regulations it may be seen.that readmittance to,

would be a mattef for very serious congideration. From the follow-
ing case, we see Whatvis to be done in order to accomplish a return
to Judaismf If one has caused others tb keoome conveftad, they do not
accept him;back again into the Jewish fol&,_until he has induced to
return, those whom he caused to sin. This he must first do before
they can show him how to repent for his own sins. In the words of
Ezekiél 18:30ffs" Repent and return from all your transgressions, 8o
that it be not unto you a stumbling biock of iniquity." So shall they
speak to the “NIWHB who has enticed others, (p.76, no«208). |
Amother exaﬁple of the condition for a return tb Judaism follows:
They may drink wine with him end pray with him; but not unless he is
willing to act.as the rest of the Jews dos . (Pe76,n02209)

The saddest fact associated with the whole subject of
conversiongs- that the admonition is repeatedly given to chosé death

rather than conversion. There is a list of martyrs mentioned in the
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Sefer %ass{dim, as well és in the historical records of the time
of thése-who actually did chose death. The remark in Taimud San-
hgdrip 748 was carried out iﬁrpractice:" Israel was commanded con-
cérning DWﬁ mvva} bhut the Gentiles were not commanded concerning
ﬂﬁpy Among the martyrs are mentioned R. Israel and R. Shavti; the
latter said of the former, who conceived in a dream, that he would

die a martyr:"All those that resolve in their headt to be slain

have a portion in Gen Eden'", (p.86,n0.264)« Martyrs were always .

regarded with honor, and special prayers were offered for their
souls. There gmww up in the middle ages a list of such martyrs,
hhich became known as the "Martyrologiﬁm”, with its purpose to
honor due to those who died n"pe (Berliner p.109).
Some became converted with the intention of returning to
Judaism when they were able; but at the sight of the sword, they
lost their courages Some women whose hush ands were killed, and some
single Women,rbecame priestesses; concerning these our author says:
“jt is better for them to engage»in priestly service than to Eecome
outraged by the uncircumcised onest(p.85,no.262). Two students came
to a city Were the Gentiles weTe killing ke Jewé hecause.they
would not become converted. The two stﬁ&ents hid £hemselves, and
one resolved to sacrfice his life own w17 'p WY, (ps83,n0.251).
The following case will stand out as typical of the method

~of conversion and the spoliation which the authorities enjoyed in
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all, in case the Gentiles should demand the one person to ansure the

safety of the remainder.. Such a warning was given to a compény of

Wayfarers;(p»83,noa254j{§rom Tals Yer.Cf,notev).'If they ask that one’

woman be handed ovef as:a sacrifice for the rest, the same rule ap-
plies:'"they shall not hend over one soul of Israel", (p 83,1n06253,

from TaleCfenote botteps83)e

e
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CHAPTER SIX.

Dgtailed Instances of the Relations Between Jew and nbnmJQW:
| IIT Concerning Business, Especially Mloneylending.
The'jew was forced into the moneylending business.This
fact may be stated at the out;ete That he showed some ability in
this trade and was & valuable asset to those in whose midst he 1liv-

ed, was not due to his own chéice; but it was due to compuision. Ve

may now consider this sﬁbject in detail.

Ih the first place the clergy was not slow to see‘in the
Jews a class of people who could supply them with money and not be
under the:ban of excommunication.by‘the canonical 1&W,4(J.E.vol5,po 623)
The apchbishop of Méinz announcéd:" quia Christianis usuras percipere
interdictum esset"y (Neus. ps306). Though it was coﬁsidered a sin
Tor the Christian, it could not be accounted as ginful onrthe'parﬁ

of the non-Jew. Thus canonical and state regulations agreed:" Ut

malus malum evitametur numero longe superantum i.e. Christianorum

- ' -
usuraria pravitas impediretur.™ ‘ . f

According to biblical law this trade would be forbidden,

. (3tobbe p«105); but the fact hhat they were deprived of the right of

owning property, becoming millersand innkeepers, had to change their

place of residence from time to time, (Berliner Pe/6) gives evidence |
of the numerous restrictions which forced them into the one channel |

ot trade which was open to them. As Stobbe’notes:,(quoted Bere pe79) lﬂ
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"lag es denn wirklich im freien Belieben der Jﬁden,'sich an dem regen
gewerblichen Treiben der Stadte zu bet@ﬁgen? Die ganze Ausbildung des

gewerblichen Lebens und des Innungswesens schloss den Juden von je&ér

Teilnahme am Handwerk aus, und es blieb ihm keine andere Wahl, als von

Schacher und Wucher =zt leben; denn dex miﬁtelglterliche Stadt liess
ihm keine anderen Erwerbungsqueilen.”

Another important reésoh for the compulsopy acceptance off
the business of usury and moneylending came through the withdrawal of
trade when Chrigtians themselves assume& this oriental traffics
Christien merchants were no¥ able to get wares which formerly came
through the intermediacy of Jews. They formed guilds which purpose-
fully worked to shut out the Jews from this oriental tradeo We know
that Judah Hassid's own home city Regensburg was ﬁn important trade
center. Regensburg was the metropolis for the Danube trade, and
wholesale merchants shipped goods from here to the West and the Nofth,

(Ber.g.77 5;

Again the Jewish populace had to gave a means of meeting
the excessive tax levies which were constantly thrust upon them. For
thedr position as "Kammorknechte" they had to pay liberally. The
Speyer community had to pay "three and one half Pfund" yearly, in ad-
dition to their regular assesment due the kKaiser, for each person's

right of restlence.s Sim?lar payments were made in Meink, Nirgn-

burg Breslau and elsewhere, . (Neu. Pe295) s

i
i
i
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The Christian lords held the right to supgrvise the loan
bgsiness which the jews wewe'eﬁgaged ins alsé to summon them before
court. Often when the jews did accumulate money or ﬁroperty, some
ruler was eble to take the whole amount away from them. [t was s
case of bheing pressed on all sides into unworthy business dealings.
As one writ?r,,(Meir of Rolbenburg) says:"It is the usuélAcustom of
the Christian lord to demand many times as much from the Jew as he-
possesses, in order to tqrrify him and hurry him to release the debt.
The biblical verse, Ps.144:8, applies well to the conduct of their
Chriétiaﬁ taskmasters:" Whose mouth speaketh falsely, and their
right hand is deceptivéTe "The very horror of the persecutions of
the time, stand out as testimony to the unnatural way in which
usury and momeylending was carried onj.h (Neu. p.346).

A few of the details which stand but.as examples of the
menner in which the Jew had to cbﬁduct his businessaAaie as follows:
he had to'tell the day hour aﬁd-piace where he recéived the goodss
that he lent money on the goods in open déylight; and that the g&ods
do not represent stolen property. If the Jew falsifles, he hés no
further claim for reparation; but is denounced as a ”déaler in stolen
goods", and loses his Jewish rights and privileges,.{Stobbe p.123).

There were also Christian usurers at -the time of Judah Has-~

sid in spite of canonical legislation against this praptices They

utilized moreover, all the harsh methods they could safely employs
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Bérn&rd éf Clairvaux.said about 1146¢" Rejus judaizare‘dolemus
Christianos foeneratores, si tamen Christianos, et mnon magis bap-
tizatos Judaeos convenit appeiarey,(quoted in Gud., pa.131),
We quote another examplé, which Guedemann saysraﬁplies‘to Christian
lﬁsurers, in that Jews are mot specifically mentioned as was the
‘cuétom when such Jewish application was meant:" Getoufter wouche- \
Tere, du schalk begest %il groze'sunde,”,( from Minnesinger Meister
Rumelantp end of the 130). "vou greedy usurers, what"answer will
God give you on the final day when these poor children of God will
complain of &oui”,ﬁ(Bertholdt, one of the élergy of 13C.x

The guiding principle of conduct for the Jew, in regard to .
this whole éubjec% of' moneylending and usury, is repeated several
times in the Sefer Hasgidim viz:" One should n;t len& out the mo-
ney of others for profit, in that théy theﬁselves could do ®he
same thing." The same é%hical regard for righteous conduct, whiqh
underlies all of the regulatiéns and laws which Judah Hassid in-
cludes in his.book are to be found in connection with business
matters. That the religion of the Jew certainly demands honesty
in business,our author makes perfectly clear. In order to live in
accordance with the highest ﬁoral lif'e, one cannot take advan“-

tage of his fellow man in any way. Historical conditions made o-

bedience to this principle all the more necessary, and this is
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perhaps how we can account for the frequent plumuse:'" it is worse to
cheat & non-Jew than a Jew." Similarly says the Smek:" A jew sins more

against God by cheating and robbing a Christian then when he cheats and

robs a Jew; though both acts are dishonest and criminal, in the case of

the Christian, the Jew not only sins against the moral law, but pré*
fsnes the sacred name of Gody (Smak 85, 275, quoted from Israel Ab-
rahams- ps 106). : .

The séntiments_of the Semak, although it is & contemporary
work to the Sefer Hassidim, may well he considered in connection wiihr

1

similar-étatements from j%dah HdSsid's wqu. Thus another passage rea@g,
"I have preached.to the exiles of Israel, that those who cheat the
nonQJew,'belong to those tho profane the name of God. They cause ‘the
nonalews to think Israel has no religion. Moreover(Zeph;3:13)states,
'the remnant of'Israellshall do no iniquity, nor speak lies, neither
shall a dgceitful tbngue be ffund in their mouth." Another passage
reads:" It is forbidden to deceive one in buying and selling goods,
jew or Gentile. Jéws and Gentiles‘are alike in this matter,”".( Se-
mak, nos 170)
We shall find these ideals set forth in detail in several

_of the laws and regulations of the Sefer ﬁassidim. The conduct of the

business man is to be mbsolutely free from any form of dishonesty,

deception, and even gainful desires. The warning not to lend out moneyf




for profit occurg_repeatedly:” just as you are enabled to derive pro-
fit from other peoples money, SO0 they-can do themselves. This is
equivalent to robbery; even thqugh you tell him to wait,rand he think
it is your intemtion to py him back. To one who is careful in these
mattems applies the'worda;” Let my portion be as thy portion"."Just
as it is necesséry to deal faithfully with Israel, so the saﬁe con-
duct must be shown to the Gantile, ! (p.308,1n0.1237)%
The biblical verse. (Zeph3:13) "The remnant of Israsl shal
not speak falsely? nor shall a déceitfﬁi tongue be found. in their
- mouth! becomes the warning against any frau&ulemt method in busiﬁess,
such a8 falsifying concerning the price paid flor goodé; or manifesta-
~tion of an inﬁention to sell goods, when such is mnot the real inten-
tion." Let every men spebk truthfully to his neighbor™,. (Zech.8:16).
Dealings between the rich and the poor‘are aiso to be governed by
no deception,,(p.304,no.f225)o The "Zeddikim" also show this liberal
desire9,(p.303,ﬁo.1217, also note bott. p.303). A man'shouid not
form & partnership with one who is suspected of dealing in Q717 or
with a misérly pérson,oy with an angry person,or with a man who deal
dishonestly with momey, or who sells alloy instead of the genuing
metal, orfwho practiges deception in Weights,,(p.319,noe1292)h
Retaliation should not be used in pusiness methods, so

that one could say?Because he did this to me, I will do likewise to



him'", (p.308,n0.1244), Although the Talmudic dictum, (2 np mipar)

1%w rany niiw? nn, is to be observed, one im not privileged to
say when a jew or Gentile comes to borrow money' Y ﬁ’&f fearing that
the money will mnot be paid back. The Talmudic principle cited above,
applies only to matters that happened in the past@‘(p.34é,no.i4315.

The punishment for taking more then the fixed pricefis

that the guilty party will lose his possessions in the emnd,.(p.340,

no.1426). Just weights and measures should be given, business Shoﬁ1d 
be transacfed with a pleasant countenance for everyone. All shoéld

be dealt-with faithfully, and oﬁe should not be too scrupélous with’
Wis neighbore One should not trust akman so that i% is necessary

for him to take an oath; nor buy goods on credit, lest he have to
také an oaﬁh@ The above passages reflect many of the ethical rules
for the management of one's business, as well as the genera1 princi~‘
ples governing the relations with the non-Jew, (above regulations'frbm

p.303,n0.1216.,Cf. also note, botte. p.303-’s

Further,expatiatien on the prohibition to utilize funds

placed in one's care for other purposes occurs in the following re-

;gulations: One should not practice.usury and then give to those who

loarn Torah, (p.204,n0.808, also note)s78 %11 12 1ipbw said likewise:
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The Sefer Hassidim is ﬁery explicit in its attitwde to the
nonmjew concerning business matters. Although the passages just"
" mentioned apply to business dealihgs only in general, there are-
specific regulations which are concerned with the nonfjew in par-
ti¢u1ar. The same faithful dealing should he extended to Jew and
Gentile,. (p»303,n0e1216)s An e%ample is given of a certain man who
attributed his prosperity to a Gentilgiagom he came into contact + -
in business deglings. After his prosperity ceased, a certainrwise
men called his attention to the fact that he may have misused the
money of that Gentile, a fact which the complaining Jew abdmitted.
After his death his angel told him of his wicked deed, and the +
verse emphasizes the truth at the conclusion:"God exercises judgm
ment over the éppressed of Jews and‘Gentiles”; therefore one
should not.rob either a Jew or Gentile, lest he profane the name
of Goda.(pe62,no@133)f

A cémpact between Jews and Gentiles must be righteously i
observed. If the Gentiles keep it with all their sincere intentions
the Jews must do likewise. Without regard for Jew orrGentile, one
shall approve of the standpoint teken by the person who is right
in the matter of compact, or when quarrels arise between the par-
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One should alwayslshow.mhe same conduct to a nonmjew as one of Ig=-2
.féelo;(p3308,nos1239).'Indeed it is the duty of a Jew to_@eil a Gen-
tile Wiﬁh whom he has associatioﬁ in business, as to what Jews in a
certain place can be trusted, and with whbm the Gentile may do bus:i=
ness, . (ps310,n0.1257)

We know from the conditions of the time . that it
would be dangerous for the.JeWish moneylender or merchant to cheat @
Gentile on account of tbe evil results thét might follow. Primarily
such action would be profanation of God's name on account of the
unworthy.motive with whih the deed is to be associated; but with of-
ficals and rulers ever ready to punish and persecute the jewish peo-
ple, no chance could be tﬁken to arouse anger or charges against_
any Jéw; This tfﬁth is stated in (pe170,n0.632)If a Gentile makes B
mistake, he must be careful to remind him, 1est he profane tne name
of Gdd, . (ps303,n0.1216) for the s&meLreﬁson money should not be
lent to Jew-baiting officials. This is equivalent to robbery of
Israel;for the officiais will say:"If they do not trust me, I will

persecute the Jews), and he will also necessitate an oath in the mat-

- ter. The taking of an oath wes regarded as a very serious step,in

that it involved God's name.
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A certain jew asks a wise man whether it would be better for ham
to go.from town to town and sblicit-alms, or take monéy from the
éentiles and run away with it. The wise man told him ﬁo aoéept alms,
so ‘that the people do not call Jews robbers and cheats; In the ena
the non-Jews woulll sieze him zon&céount of his debts, and the Jews

would have +to ransom himy (p308,p0.1248).

There was a special danger when money was lent on the sa-
cred propnrfies of the church; for if the Jew had no "Gewahrsmann"
for himself, and the goods were found in his possession, he was
treated as a thief. Wiﬁhbut any compnsation, he must give up‘the

—articles, and‘suffer thé'puniqhmeﬁt of a thief. Smali wonder why
some regmafions forbade the Jew entirely from acquirink these prop-~
erties@,(stdbbel24), If a maﬁ owes money to Jews and Gentiles, he
‘should pay the Gentiles first. A case which is exemplary of this ist-
SR DYDY DYWR ANN BR TP TR DY1AYT 00Ty ERAIREL nany YW I
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A similar instance shows the danger‘of selling images and Jewels
used for idolatry to the priests, when these were concealed in a
certain place after the one, Who had lent money on themy hdd diede.
There camé a man to a certain DI who knewwere the goods were lo-

cated; but would not tell, for, said het-~ MR DA RIWTTYT TTIN ON
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