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SYNOP SIS

The basic gqueglbion which I have attempted to answor

1n thils thesis ls;why was #.1jah chosen by the Haggadlists

to play the many roles in which we find him throughout

Jewlsh writings. He is pilcltured as the herald of the

iessiah, the counsgelor of the Rabbis, the advisor and

defender of the people, and the censor of the wicked,

Why is 1t that none of the other prophets are granted

this dlstinctlon by the Haggadists?

The conclusions at which I grrived in my summary

O v

chapter are that £lijah was a popular flgure in folk 1i-

terature, not only 1in post=Biblical times but also before

the canonization of the 01d Testament, He was & man of

mystery, aboult whom people knew very 1ittle exceplt that

which they made up themselves. The only event which bears

seome resemblance Lo an actual occumence in the Biblical

navrative 1s the contest on Mount Carmel., This, 1

ig the genesis of the Elijah legends and storien. As with

the prophet who participated

any popular folk charactor,

in the contest on Carmel became the center of

tention as the story wag ba
Taus, there was an oral traditlon concerning Blijah even

bhefore the 014 Testament was codifled, This tradition

was only carried on D} the later Haggadists.
o

My first chapter within this dlssertation deals

in Mrst and Second

with the Biblical story as 1t appears

belleve,

legendary ab-

ssed down through the cenburlies.
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Kings. -In the second chapter, I ceoncentrate on the attempts
of the Haggadiste to identify Elijah and place him in time
space, Then I retell the Biblical story agaln but thls time
embellished with the folklore of the later writers, and my
final chapter is devoted to a btrestment of the Mesalanlc
role of HElijah as found in Jewlsh and Christian sources. 4
deal with this facet of the. later Haggadic material only
because I found 1t to be the topic which received Uthe most
attention from later writers,.

Upon the advice of my Referee, DrQ'Saanel,‘I have
also included a critical Biblleography to ald and agﬁ;sn
others who may be interested In pursuing thils subject fur-

~ther, My personal opinion as bo the storles contained wi-
thin the Biblical narrative and the legendary material have
been reserved for the notes and the summary chapter so as
not to disrupt the conltlinulty of the materlal presented

‘W'i.'blhil’.\ the thesis...
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INTRODUGCTTION

The ubiquity of Elijah,the prophet, within Jewish
folklore haa, for a great while, Intrigued me and, at the
game time puzzled me. Why, I have asked myself; was Elijah
chogen to be the everpresent counsgelor, advisor or censop

of the Jewlsh people, as 1llugtrated within the legenda and

-3

homely tale

6,

g Were there not greater Biblical characters,

such ag Mosgses, or one of the Patriarchs upon whom this
honor could have been bestowed? In an attemptl to £ind the
answer to these questions, I have investigated the subject
of Blijah and thig dissertation contseins the results of my
studies in the field,.

In order to lay the groundwork for the later lag-
gadic treatment of the character, Elijsh, I have devoted
ny entire first chapter to the Biblical narrative ag 1t ap=-
pears ln Flrst and 3Second Kings. Beginning with the second
chapter, 1 have presented the legendary material dealing
with the Biblical ELlijah, |

Due to time snd space limltations, 1 have not been
able, within this paper, Lo pursue the topic throughout
the vast amount of later legendary material which, although
lmportant, is nol primarily conéerned'with the Biblical
tale, L have, however, in assessing the later material,
come to the conclusions that Elijsh's messianic role received

2 4

the greatest attention from the Hagpadists. Therefore, my
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£1fth chapter deals exclusively with this facet of L£lijah's
post-Riblical career,

In the collection of the legends I am greally lndebt-

ed to Ginzburg's Legends of the Jews, to which [ referrecd

for many, if not most of my sources, and from which I ob-
tained many of the 1egends concerning the prophet, LE1ijah,
My purpose, of course, 1s not to duplicate the treatment
of the subject as 1t appears in Ginzburg, bt to‘give a
clearer, more comprehensible view of the topic,

I have refrained from making any personal judgmentis
on the material throughout the thesls =so as to allow the
reader to peruse the dissertation and, without any inhibit-
ing or influencing remarks on my part, arrive at hils own
conclusion, Rather, 1 have designated my own oplnions and
impressions for the notes and the summsry, L1t is in this
last chapters It is in thils last chapter that I try to

angwer the cuestlion ag to why Y1ijah assumed so much popu-

0

larity within the consclousness of the Jewlsh people and
their folktales.

In coneluglon, 1t 1s my sincere desire that the
reader may seek to learn more sbout the character whilch 1
have presented, and may possibly, draw conclusions of his
own which may add a new dimension to the material written

about the prophet, ELijah,




CHAPTER I

THE BIBLICAL ELIJAH

During the reign of Ahab, the son cf Omri, in the
fivst half of the ninth century, Elijah the "Tishbite"
guddenly appears in Israel, According to the account in
I Kinga, #lijah's appearance is unpredlcted; his blrth is
unknown; and his homeland, or city, 1s briefly mentloned.
"Elijah the Tishbite,‘who was from the dwellers of Giliad"
(I K, 17@1)1 1s the only mentlon of lineage,of residence,
in the Biblical naﬁrative.a

He appeared without forewarning before Ahab,the kihg
of Israel and his first recorded words were a curse hurled
against the land and the inhabiteants therelin, IHis dire pre-
dictions, of a lack of rain and dew for some years, seem to
come without provocation. It ig possible that the curse was
a rebuke to Ahab for his apoétasy, and to Hiel for rebuild-
ing Jericho., (Chapter 16)., These events precededrfhe ap=

Pearance of Elljah and, therefofe, might explain his motive

for uttering such a diatribe against the land,

He further states that this curse will not be re-
lieved until he, Elijah, decides to again allew the rain
to fall,,3 Higs statement being, "there shall not be, these
years, dew and rain, except according to my word"(17.1).

After placing this curse on Ahab and the land, the

narrative continues with God telling Elijah to flee "east-

ward" (17,3) and hide by the "brook Cherith which is before
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3 the Jordan" (17.3), There a miraculous phenomenon has been
prepared to sustain him in the form of the ravens, who had
been commanded by God to feed him while he was in hiding (17.l).
Elijah followed the bidding of God and went to hide
l by the brook (L7.5). There, the ravens obligingly brought
l him his meals twice a day (1?06)@ But after a while, his
} atay by the brook, from which he took drinking water, was
i R ignobly disrupted when the stream dried up because "there
was no rain in the land"(17.7) Hence the severity of his

curse even affected him, and he was forced to leave hig

o
hiding place and seek shelter elsewhere.” The author of the

story wrote that God told him to go to Zarepath, and there,

dwell with a widow whom God had also commanded to sustain

A LA T s L S

~ him (17.8-9),

i | Again Elijah followed God's instructions and went to
| Zarepath which belonged to.Sidon (17.9). Zarepath was in
Phoenicia, "about four hours journey south of Sidon,"6 and,
thereforengut of the boundaries of Israel, and remote from
the wrath of Ahsb and the péoplee

o ; In Zarepath he met the widow whom God had chosen to
éf ¢ provide food and housing for him. He asked her to fetch

i- ' f him some Water, which she immediately did, without question,

| . é But when he asked for "a piece of bread" (17.10-11), she

hesitated, and said that she had only enough flour and oil
?‘ ? for one last meal, This meagre portion was the only thing

| which geperated her son, and herself, from starvation,.

% Elijeh again asked her to make one last cake and bring the

first portion to him; the rest she and her son could eat,
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He justified thils request by telling her that the Lord has
said: "The jar of flour shall not be consumed nor the crulse
of o0il until the day that the Lord will give rain upon the
face of the earth" (17.1l). After hearing this, she did

as Elijah had requested of her, and God's promigse was ful-
fiiled‘througnout the duration of the famine,

All was peaceful in the house of the widow, who sus-
tained E1ijah, until her son fell gravely 111, and his con-
dition was so serious "that there was no breath left within
him" (17.17). In this trying moment the widow lost her com-
posure and lcosed a diatribé against Bl1jah, Saying: "what
have I to do with you, O man of God, that you have come {0
me to recall my slng and to cause my son to die?" (17.,18),
This reaction to her grief did not anger BElljsh but rather,
filled him with compassion, He took the body of the dead
boy to hils room, laid him down upon his bed, and cried out
against the Lord, asking Him.why he -had brought this "evil

upon the widow" (17.20), with whom he dwelt. Then he

~stretched himself out upon the boy three times, praying to

God to return the boy's soul, and proceeded to revive the
gson of the widow,

»When.he brought the boy down alive to his mother
she acclaiﬁed- him a true'"man of God" with "the word of
the Lord"within (17.2l4) his mouthi.

During the three years of the famine we haar nothing
more about Elijah, The tale resumes in the third year

when God tells Elijah to go show himself to Ahab, at which




time God will again cause the rain to fall uporn the land,
On.his way to see Ahab, HElijsh met Obediah who had be-
friended and hid the hundred prophets of the Lord, when
Jezebel sought to slay them. Elijah instructed Obediah
to go and tell Ahab thet he was on his way to meet him,
But'Obediah was afraid that while he was gone "the spirit
of the Lord" (18.12) would carry Elijah to some unknown
place, thus making false his words, with the result thét

Ahab, in his anger, would kill him, He reasoned thils from

the fact that Ahab had sent him throughout the lands of the

earth to find Elijah, and now, claiming to have found him;

if his report would prove srroneous, 1t would mean hig life,

BElijah, to allay his fears, sald that he would de=

finitely show himself to Ahab; and with thls assurance,

‘Qbediah reported his encounter with Elijah to Ahab, Ahab

then "went out to meet Elijah“ (18.16).
Upon meeting Eliljah, Ahab accused him of causing

trouble to come upon Israel. Elijah answered, that it was

.Ahab; who, through his apostasy, was causing the evil to

fall upon the land (namely the famine). It was at this

point that Elijah lssued the famous challenge to the King

- to bring the "I50 prophets of Basl and the L,00 prophets of

Ashera" (18;19) “v to Mount Carmel, for a contest of thelr
respective strengths,

The contest on Carmel is the high point of the story?
It does more than elevate the character, Blijah; it also

anmounces that God is the supreme Ruler 6f the world, In




q
;o
i
’
)
i
i
H

Ul

the eyes of the people who wltnessed thé contest.there was
no doubt as to who was the greatest prophet, or the real
deity: 1t was Elijah and Yahweh,

Ahab did ag Elijah had instructed him, and gathered

the prophets, and also all of the people of Israel on Mount

- Carmel. There, before the contest began, Elijah asked the

people, "how long will you stumble between two opinions"?
(18,21) 1If Yahweh is God, worship only Him; but 1f Baal is
God then commit yourselves to him. Here was tho stated pur-
pose of the contest; to show who was The God,

Elijah gave the instructions for the preparation of
the bullocks upon the altar., Then he issued the challenge
that the "God who answers with fire will be THE God" (18.24).
The prophets and the people agresed with the procedure and
the contest was under way.

In almost a ludicrous fashlon, the prophets of Baal

. begged, conjoled, danced, stumbled and lascerated themselves

until theirp blood flowed out upon theilr bodies, but without
any answer from their "god'", This fanatic folly went on
past the noon hour and continued, while Elijah mocked and
scorned thelr god, until late afternoon, when Eliljah called
a halt to their unsuccessful actlons., At the time of the
meal offering he called the people together, "and they all
drew near unto him and he repaired the altar of the Lord
which had been overthrown" (18.30), He dedicated the altar
in the name of the Lord, laid out the wood, cut up the bul-

lock, and placed it upon the altar. To make his task move
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difficult, he had water poured upon the altar three times,
30 much water, in fact, that 1t filled the trench surround-
ing the altar. "And 1t was at the time of the meal offering"
(18,36) that Elijah prayed unto the Lord, asking Him to ans-
wer, so that the people would know that He 1is God. Sudden-
ly, the fire of the Lord rained down, lgniting the altar of
wood and stone, totally consuming 1t, its dust, and even
the water in the trGHChelo Whereupon the people "feoll upon
their faces and twice said, "the lLord, He is The God" 18,39,

Elijah had won the battle for Yahweh, and established
in the process, that he was a true prophet of God; able to
produce miracles before all the people with the aid of God,
With such authority vested in him, by mutual consgent, he
ordered the destruction of the prophets of Baal. After the
people had destroyed the allien prophets by the brook of
Kishon, Elijah invited Ahab to eat and drink, for rain was
coming., Saying thls, Elijah went to the top of Carmel and
"bowed himself down to. the ground, and put hlsg face between
his knees" (18,42), to pray for rain. Seven times he sent
his servant lad to see 1f there was a cloud arising from
the sea, which would forecast rain, On the seventh time,
the lad saw a cloud which grew so large that "the heavens
grew black with the clouds and wind, and there was a great
rain" (18.45), Just as Elijah had predicted so it happened.
With the rain pouring down, and the 'hand of God' upon
him, El1ijah girded up his 1oiné and ran before Ahab to the

entrance of the city of Jezreel (18,46).
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When Ahab reached Jezreel, ahd related the daath of
the prophets to Jezebel, she sent a note to Elljah swearing
to kill him as he had had her prophets killed, With this
threat hanging over him, he ran from hils abode and fled in-
to the wilderness. On. the way, he left hisg servant lad in
Beer Sheba, and from there, traveled alone for one day.
Sitting bensath a broom tree, in the wllderness, he begged
God to take his life, He wasg obviously tired of the
threats and fears which had befallen him in hls 1life,

An Angel of the Lord later found him asleep and
proceeded to wake him. He showed Elijsh a cake baked on
hot stones, and bade him to eat it, which he did, and
promptly fell asleep again. After the first meeting,
the angel returned agaln and told him to eat another cake,
for he was golng to take a long journey, This time, how-
ever, after he had consumed the meal, he arose and traveled
forty days and forty nights to Mount Horeb, "the mountain
of God" (19.8)., During the entire trip he was sustained
by the food which he ate in that second meal,

After arriving at Horeb, he came to a cave in which
the word of God came to him and asked him, almost indignante
ly, what business he had in the cave, This gave him an op-
portunity to state hils case before God., He said: "I have
been extremely jealous for the Lord, God of Hosts, Ffor
the Children of Israel have forsaken your covenant and
overthrown your altars and killed your prophets with

the sword ang I, 1 alone am left and they sought to take




my 1ife™ (19.10),

After he had made this accusation, implylng that he
wanted revenge, a great wind and earthquake occured, but
God's answer was not in them. After the two holocausts
had subsided, a still small volice was heardlf and Elijah,
in reverence, "wrapped his face in a mantel, and went
out and stood by the door of the cave~-=~and behold a volce
came saylng; 'what are you doing here E1ijah?"(19,13)

Rather than change the nature of the wordlng of his
accugsation, Elijah again restated what he had salid in
answer to this question before, Thus, Ellijah's uncompro-
mising return forced God to tell him to return and anolnt
Hazael, as king of Aram, Yehu, as king of Ilsrael, and most
important, Elisha, as his successor, This was a direct
rebuff to Elijah, Elijah felt that he had done all the
Lord's bidding, and yet, at the moment when God could sup-
port his cause, he was told to appoint a successor, for his
job was coming to an end., Elisha was to be a "prophet in
his stead" (19.16),

Elijah said no more, but Instead, God continued speak-
ing, and predicted the downfall of all the people of Israel,
save seven thousand, who were bto remain faithful to Him,.

It seemed that, after all, Elijah was to have his revenge,
but Elisha, Jehu and Hazael would teke it for him, He
“would not be there, On bthig note, Elijah left Horeb.

' From:Horeb, Elijah went to find Elisha, and came

upon him while he was plowing a fleld. He cast his mantle



upon him, thus designating Elisha as his successor. But
Elisha, although willing to follow Elljah, requested that
before they leave, he be permitted to say goodbye to his
parents. At that moment, when Elijah gave him permisslon

to do so, he regreted he sald, "Go, return, for what have

I done to you?" (19.21) Elisha did 80, and then returned to
BElijah, and became his apprentice,

After this tender episode, the Biblical narrative
switches from Elijah to tell the story of Ahab and Naboth's
vineyard, The Blble tells of Ahab acqulring the vineyard
through treachery executedlby Jezebel, Elijah then ap=
pears, and we see another faceb of his career and personality.
Elljah, in thls sequence of events, 1s the censor of the
king's greed and actions,.

Afber Naboth had been gtoned, and Ahab had taken po-
sesgion of the wvineyard, Elijah, acting upon the word of
God, confronted Ahab in the stolen garden,lg He predicted
not only Ahab's doom, but, also the doom of his household
and hils wife, The words of Blijah were so harsh and dis-
tressing, that Ahab, upon hearing them, lmmediately became
penitent, and tore his clothing, as if in mourning. God,
in seeing this, and being merciful, iﬁformed Elijah that
the downfall of the house of Ahab would take place in the
days of hils son rather than in Ahab's dayol3 Neverthe -
less, Ahab'sg death would be extremely ignoble, For his
many ging, he was rewarded with the promise that dogs

will lick his blood, This prediction came true to the
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last horrlid detail,

The story then becomes concerned with Ahaziah, the
gon of the dead king, Ahab, who had fallen iil, As may have
been the practice, he sent his messengers to Baal-Zebub,
the god of ikron, to find out whethsr or not he would re-
cover, Then an angel of the Lord, sppeared to Elijah and
told him to go out and meet the messengers of the king, and
predict the death of their master, Elijah hearkened to the
words of the angel and did as he was commanded. When the
mesgengers returned to the king with his dire oracle,
Ahazlah sought to find out the ildentity of the prophet,
who had predicted his doom., And, when told of the prophet's
appearance, by his megsengers, the king reallzed that the
man whom they had met, was none other than Eliljah, the scsr
whose prophecies concerning his father, were all too true,

Prompted by the fear of Ilijah's message, Ahaziah,
in anger, sent one of his captains, wlth a complement of
fifty troops, to bring Elijah to the pslace, They immediate-
1y went in gearch of the prophet and found him sitting on
the top of a mountain., Coarsely, the captain ordered him
to descend and to follow the troops to the king. But Elijah,
fearful for his 1ife, and angry at the captain's arrogaut
manner sald, "If I am a man of God, let a firs come down
from the heavens snd consume you and your £ifty" (IL K.1.10).
No sooner had he spoken, than a fire descended and destroy-
ed the force.

A second time Ahaziah sent the same number of men,

with their captain, and a second time Elijah commanded the
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angry flames and they were consumed. DBut the third group
that went out was led by a capbaln who was more afrald of
Elijah than his predecessors had been. Upon finding Elijah,
the captain bowed down before him and pleaded with him to
spare his life and the life of his men. An angel, then,
came to Elljah and gave him the assgurance that he needn't
be afrald of this man, and further,.that he ghould go with
him. 5lijah, obeying the angel, followed the captaln to
the palace,

Once there, he confronted the king end accused hlm
of his apostagy and wickedness. In no uncertain terms, he
repeated his former prophecy; as Elijah had predicted, the
king died upon the bed, on which he lay., The fearful
decree, made before Ahab, had now come true, for Ahszlah
died without leaving an heir, But Elljah, too, was to
leave this world.

Elijah had fulfilled‘his role: he was now about to
die, or rather, be translated, taken alive to heaven. It
was at this time, that Elijah, with his disciple, Eligha,

left Gilgal. Elijah had asked Elisha to remain behind,

- glving him the reason that God was sending him to Beth El,

but Elisha would not forsake him. #flisha also knew that
Elijant's tranglation was at hand. In fact, not only did
Ellysh~ and Elisha share this knowledge, but also the pro-
fessional prophets in Beth El and Jericho as well, When
the two reache@ Beth 1, on thelr way to the Jordan, the
prophets approached Elisha and told him that that was to

be the day of his master's translation. Elisha, full of
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sorrow at the knowledge of his forthcoming loss, asked then
to be silent.

At Beth El, Blijah, again asked Elisha to stay behind
and again the disciple refused. When they reached Jericho,
the sons of the prophets there came to Elisha and told him

of hlg master's impending translation. They recelved the

gsame answer as the prophets in RBethh Bl be sllent,

Eldjah, when they reached the Jordan, rolled up his
mantle, split the sea, and both of them crossed over on dry
land, whille fifty of the prophets of Jerichc stood and watch-

A b .
ed on the opposlte shore, b It was while they were crossing

. and talking that flisha asked for and recelved a double

portion of the miraculous powers of Elijah, that is, if he
would be able to view the translation gcene. This conver-
satlon was soon interrupted for: "While they were walking
and talking, a filery chariot and horses of fire separated
them, and Elijsh was taken up in a whirlwind of the heavens"
(IT X, 2.11). Eligha cried out for Hlijah, but it was to
no avall, And while Elijah was being translated, his mantle
fell from off his shoulders. lisha picked 1t up and in
retracing'his steps, spllt the Jordan and crossed over to
the other side, |

After the translation, the prophets of Jericho in-
sisted on sending out fifty of thelr men to seek and try
to find Elijah, They returned, however, after three days,
empty-handed, Elighs had told them, before they went out,

that such a search would be useless, but contrary to his
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opinion, they thought thalt perhaps the spirit of God had
wafted 1lijah to some valley or hill, and not to heaven,

As a reault of not heeding Blisha's word, their search was
futile and they finally admitted that Elljah must be in
heavenal5

Who wes B11ijah? TFrom where did he come? To what
tribe did he belong? And whet happened to him after hisg
translation? All these questions, and more, are left un-
answered in the Biblical narrative. In fact, from the Bib-
lical story, we know very little about the character,Blijah
the prophet. His lineage and his death are both unknown,.
Sudden appearances and digappearances are the only answers
given., Hig personality is composed of a short temper, an
irreconcilable hatred of ldolatry and evil, studded with
a fear of mortal death and defeatlism in the face of same,
Little elge 1is known, His life's astory is a potpourrl of
miracles and accurate fubture predictions.

But if we lack many answers to the genealogy, the
death, or translation of Elljsh, and the more obvious gaps
in the Biblicalaccount, then we must understand that these
gsame questions bothered later writers, who for one reason
or another, attempted to answer them, as we shall see in

the following chapterso
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CHAPTER II

WHO WAS ELIJAH?

One of the primary ventures of the later Aggadists,
in theirlembelishment of the Biblical story of Elijah, was
to try and decide just who this miraculous Elijah was.,

The Biblical tale in IMlrst and 3econd Kings gave no heip«
They knew simply that he was a "Tishbe", which was elther
8. family, tribe, or clty name; and that at the time of the
opening of the story, he was dwelling in Gllead. A%
another time in the story he went to Phoenlcia, and later,
east of the Jordan, but 1t never gtates that he returned
home, His travels took him throughout the length and
breadth of the land, but noc one gpot is ever designated as
his permanent place of residencec,.

In Elijah, the Aggadists had a personality who was

unigque in the Bible., There was no record of his birth, his

parentsg, or his family., IHis death is shrouded by the super-

natural occurence of hisg translation. His life's story is
a recitation of one miracle or prophecy after another.
Even Elisha, who performed twice as many mlracles
as his master, had parents, as witnegsed by the fact that
he wished to kilss them good=-bye, And Enoch, another cha-

racter who found popularity in later literature, had not

only one, but two versions of his birth (Gen.5.2l1). Elijah's
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translation 1s vividly depicted, leaving no doubt, in the
reader's mind, as to his final disappearance, Thus, the
way was clear for all sorts of speculations about the iden-
Lity of Elijah, and the Rabbls went to work trying to as-
certain his geneology and identity,.

Eliyahu Raba and ElLilyahu Zutral gtate that the trlbes
of Benjamin and Gad cdmpetedc with the tribe of Levi for
the privilege of claiming Elijah as one of their own. 1t is
sald that Moses wrote the psalmqrdealing with the vengeance
of the Lord, for the tribe ol Gad, from which Elljah came.a
To another writer, ElijJah was a contemporary of Moses, being
born in the tkibe of Zebulon. In fact, he was one of the
geventy olders picked by Moses, 1n the wilderness, to help
him decide legal issueso‘

Rabbi Eliezer b, Padas, trying to compromise the
problem, proposed that Elijeh was from both the tribes of
Benjamin and (here adding a new element) Judah,

As to where he lived, there was also dlsagreement,
In commenting on First Kings 17,1, which is the first men-
tion of Elijah, and which says, "Elijah the Tishbite, who
was From the dwellers of Gilead," Kimhi, the rationalist,
stated that Elijeh wasg origiﬁally from another city, but
was dwelling in Gilead prior to hls appearance before
Ahab, The Togsafot on Tatanlit 3a states that he was one
of the original dwellers of Jabesh Gilead, but he was
forced to evacuate, with the other residents when the regt
of lsrael attacked the city.g Later, he returned with the

remaining refugees who referred to themselves as "the
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inhebitants of Gilead", to show a distinctlon between them-

selves and between the new settlers of the cliy. Even

®lijah to be an inhabitant of Jerusalem, who dwelt in the

chambers of hewn stone.

WHO WA3 THE PERSON, BLIJAH?

Since there is neither a mention of his birth, nor
the uéual formla connected with Hebrew names, such as
BElijah ben so-and-so, there existed a void which the Rabbis
felt needed to be filléd@ One of the most common answers
to 'who was Elijah'! was the identification of the prophet
with Phineas b, Bliezer, the zealot of the wilderness ge-
neration., But thls raised a few problems for the Aggadists.

The most obvious one was the age factor, Phineas,
the grandson of Aaron, born in Egypﬁ anywhere from 1200 to
1100 B.C,H,., would have been from 350 to 550 years old
when HElijah first came on the scene, This, of course,
must be based on the assumption that the Exodus took

place in either the thlrteenth, fourteenth or fifteenth

7

A

centuries,6 and the reign of Ahab was c, 853 to 875 B.C.E.
The only answerswhich I have been able to find
have elther boer mere affirmation of the belief, without
any evldence, except the 1aék of Information concerning
Phineas' death, or complete silence on the subject,
The second questlion ralsed was, that Phineas,being

the grandson of Asron, was a priest. DBut where does 1t
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mention that Elijah was a priest? This the Rabbls answered
easlly, by showing that Elijah's sacrifice on Carmel was
accepted by God, ergo, he must have been a priest, I1f that
was not enough proof, Kimhl echoed a popular belief in hils
commentary on Flrst Kings 17:3, that the first portion of
the cake, which Elijah requested from the widow of Zarepath,
was the priestly portion.

Much of tradition followed this accepted belief, Ps.
Philoa stated that Phineas b, Eliezer and Elijah were one
ad the same. This, in fact, was the Ffirst mention of the
relatlionship which later flourlshed in midrashic works and
commentearies, such as: Plrke d‘Rabbi‘Eliezer,9 Targum
Yerusalmi, on Exodus 6:18, Numbers 25312, and Deut. 30:l.
Oprigen 1s also familiar with this belilef and adheres to it%o

Another meution of this theory 1ls found in connec-
tion with Moses, It is said that during his forty-day
gbay in "heaven'" he learned the gsetrets of the angels, and
then passed them on to Phineas, who 1s also known as Elijahjél

But there were others who objected to this relation-
ship. They refused to identify Elijah with Phineas, He was
a priestv like Phineas, yes, but he was not Phineas., The
sources for this rebuttal were importanﬁ ones, such asg;
Baba Metzia 1llb and Tosefta Targum on flrst Kings 17:13,
Some of the Church fathers also followed this line of rea-
soning, but the final decision as to whether or not Phineas
and Hlijah were one and the same iz a question which is to

N

; _ . 12
be left for Llijah to declde--Teku, sald one authority.
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WAS ELIJAH HUMAN?

_ There were many who did not even bother to identify
BElijah with another human being, but rather, postulated
that he was an angel in disguise. Some mention of thils be-
lief is to be found in Talmudic sources. But most gf the
references to Elijah, as an angel, are to be found in the
more mystical books, such as, the Zohar and Sefer Hasidim,
The latter states that since Blijah had neither a mother
nor a father, he must have beeh an angel, and when 1t be-
came neceséary for him to descend to earth, he donned the
form of a man, Of course, this easily explaing his abl-
lity to do miracles, Rabbl Shimon b. Yochal onece claimed
to have found the secret to Elijah's translation, Since

the heavens, he said, could not hold all the bodies of mén,

- from all time, he found there is predicted in the story

of Adam that a certain spirit will descend to earth and

- be elothed in the body of a man, This splrit will perform

missions for men and God, upon the earth, This wag Elijah,
When he finished, his splrit was removed from his body, and
the body was left 1In the whirlwind for future use, while
the gplrit soared to heaven.

In this bellef we have Elljah clearly ldentified as
an angel who performs certaln missions with man, for God,
And in the performance of his duty he clothes himself in
human form, |

When did Elijah first receive his commlssion, asked
the Rabbls? We are all familiar with the Midrash describ-

ing the dissident voices of the angelic band when God
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decided to create man, All the angels objected, except
Elijah, who at that time was known as Sandalphon013 He
sald that he would descend to earth and help man converbt
to God, and after making this declaration; he was appolnted

1l But his

to perform his services durling the reign of Ahab,
activities on earth did not cease with his translation to
heaven, after the reign of Ahab, nor have they stopped bto-
day sald the Rabbis, but they will continue until the
Mesgsiah arrives,

This theorizing, of course, broached the problem of
an angel, who 1s spirit, becoming a man of flesh and blood.
Zohar Waylkra attempts an answer in which 1t states that
Elijah had two bodles, one in which he appeared to men
during the relgn of Ahab, and one in which he appeared b=
fore the angels., In fact, he has many corporeal forms, in-
cluding & female body, as 1s shown in Abodah Zarah, Thisg
abillity to change into a female 1s something which the ave-
rage éngel can never hope to do, therefore, HElijah must be
guperior to the other angelso”g This female guilse is seen
in a story about Rabbl Melr who was once fleeing from the
ﬁomans, because he had been unjustly aceused of breaking
a covrtain law, FKlijah appeared to Rabbi Melr as a harlotb
and accompanied him, »When the pursulng Romang saw Rabbl
Melr, or the one who they believed to be he, in the come-
'pany of a harlot, they stopped the chase, They réasoned

that a person of Rabhi Meir's character would never be seen

in the company of a harlot and, therefore, they were chaaing
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the wrong man, Because of this, Rabbi Meir fled safely
from his would=be captorsel6

Thus, we see 1in the attempts to reconcile the lden-
tity of Llijah, tradition carries us from the more or
less rational viewpoint to the extreme mystical and supep-
natural. In fact, one need not look too closely to find a
sequence of bellefs: from the rational attempt, in which
he is siwply a dweller of Jabesh Gilead, to the unnatural,
in which he and Phineas are one person, to the mystical
and supernatural, in which he 1s an angel, capable of many
superior abiliﬁies@

As to his home, we have the simple, straightforward
gstatement of the Biblical acecount, which says, that he ig
a "Tisbe' from Gilead., This, however, was not saéisfactory
for the later teachsrs who ascribed him to four tribes:
Gad, because he dwelt in Gilead, Zebulon, to coincide with
the bellef that he was one of the seventy elders in the
wildevrness, Levi, because of the assumpition that he was a
priest, and also, because Phineas was a Levi, and Benjamin,
because of the statement of Rabbi Hllezer b, Padas who
gstates that he was a Yerusalwmi, which coincides with the
mention of an £lijah in a geneology In First Chronicles
8126,

What gave credence Lo the above-mentloned beliefa?
In order'to find an answer to the Aggadic view of ELijah,
we mast, again, discuss the Bibllcal story. This time we

shall include some of the legends and information attached
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to the narrative which were set forth by later teachers
and writers, who attempted to explain the tale and f£ill

all lacunae,
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CHAPTER III

THE BIBLICAL STORY A3 SuEN THROUGH

THE EYES OF THE AGGADIST.
Comparcd to the latery legends appended to the Biblice
-fr: al account, the canonical narrative of Elijah was fairly
simple, with but few contradictions and unsolved mysterics,
The aggadic writers, in their explanations of and additions ‘
to the Eiijah narrative, crecated a more myatical person,
to be sure, a more developed character., But concomitant. il
with this heightened development are more contradicitions, i

In order to fully see this, we will now retsll the Bib-

lical story with many of its later embellishments, .%
As we have seen, Zlijah came from out of nowhere

and ubttered a curse of famine upon the land, As we notsd

 before, his vehement words seemed to be without provoca-

tion, The real story, said the Rabbis, was this; L£lijah

happerned to be before Ahab because God had commanded him
to vigit Hiel and comfort hilm upon the loss of his two :
“gong, during his rebullding of Jericho, Ahab was also

visiting Hiel, making a pastoral call, but when LElijsh

1

first appeared, both dlel and Ahab provoked him by mocking
God and [flaounting idoletry right before hias cyes, This

made L1ijah very angry and in retribulion for this 1ille-

adviged acbion on the part of Ahab and Hiel, he cursed the

-land, and predicted a cessatlion of rain. The wording of
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the Biblical curse, in which Elijah said that thevc would not
be rain or dew except according to hhis word", indicated
that Tlijah controlled the elements, Bubt the Rabbls explain-
d that God had made the promigse fo Elijeh in return for vi-
giting Hiel, that he would fulflll any word which ELiljah
would utterel In other worés, though Elijah put the curse
in the first person, he really meant that God would withihold
the rain and dew., In reality, Blijah caused the lamine, not
through anger, says another source, bubt ln love for the
people; He wisghed to arouse the mercy of God upon the
pecple who had been practlclng idolatry, and the famine

Rather, God pl-
2

distracted God's anger from these people.

After uttering the curse, ilijah fled and wont into
hiding by the brook of Cherith, because he was afrald of

3

the vengeance of Ahab and Jezebel, In his covert cave, he
was fed by the ravens who had been commanded, by God, to
bring him foods He received liquid nourishment from the
waters of the brook, But were they real ravens or does the
Bible mean something else when 1t usesg the term 'ravens'?
Mogt of the Rabbls said yes; the Bible meang real ravens,
But some of the rationalists stated that the word, ‘YArabin',

meaning 'ravens'!, really rvefers to the dwellers of the citly

o A . 21 : - . 8 !J,, .
of Oreb, who fed Elljahs" Others saild that 'Arabin' meant
r'

merchants, who traveled by that region,.”
Prom where did the ravens obtain the food? Scme of

the Aggadists stated that the ravens brought the food from
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the slaughtering house of Ahab, while others held that the
food was from the very dining table of the king, Others
gaid that these ravens would not even approach the house of
Ahab snd brought the food from the table of the plous king
Jehosaphateé Aphraates, the Syriac-Christian writer of the
fourth century C.f., said that the ravens brought the food

to Klijah from the priestiy portion in the Temple at Jerusa-

1

lem,
But how could a raven supply food to a man? The Ag-
gadlists stated that the ravens were commanded from creation

" to chenge their nature and feed Elijah in the cavo.a In
fact, Noah was Instructed to take the ravens in a second j
time, because they were destined to feed Zlijah in the cave? :
And, of course, the food they brought was kosher; after all,
God would not allow the ravens to bring £1lijah non-kosher
‘foodelo

T N

S0 Elijah was comfortable until the stream dried

up, at which time, Elijah, too, felt the need for raln.

£

God had purposely dried up the stream so as Lo force HELlijah

to recall the curse., This act on the part of Elijah would

heve releaged God from His promise of follilling Elijan's

word, as long as he insisted,”™™ But Elijah was inflexible,

even In hils thirst; so God had to try another aspproach,
Elijah was told to go and seek shelter from the

widow of Zarepath, who would also suatain him. He went

to Zarepath and met the wldow by a well, fvom which she

gave him water to drinkalg He then asked for food from
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her, but she complained abeout how Little food she had, and
told him that she couldn't spare any food, Elijah was
insigtent and again asked for the first portion of s gmall
cake, made from what little she had left; the flrst portion
because he was a priest.lB She finally relented and did as
Elijah had requested of her; but to her surprise and bene-
fit, received in return an endless supply of oil and flour,
Elijah then went and took up residence with her and her son,
who was, in reality, the prophet, JOn&helu There he lived
with hev, her son, and her entire familynl

In the course of time, the boy fell 111l. This was
also purposely done by God so that Elijah would return the
key to rain which he had received when he uttered the curse i
against Ahab, There were, in actuality, three keys; one
for rain, one for resurrection, and one for birth. Two of
. the three always remained in the possession of God, When
the boy dled, Elijah asked God for the key of resurrection,
but God refused on the grounds that it was ilmproper that
the disciple should have two of the keys while the Master
has only one. If Elljah would relinguish the key of rain
then God would give him the key to resurrection. And 1t
was ‘only after Llljah returned the key of rain to God, that
he was able to revive the boy, God had perpetrated this
in order to scften Blijah, because without dew, which was a
necessary item 1In resurrection, Elijsh would have failed to
revive the childal6 But even thouph Elijah did return

the key of rain to God, 1l still dld not rain in the land,
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This is a distinct contradlcition which remalned unresolved.

The process of reviving the chlld was thusly: LLijah
gtretched himself out upon the boy, with his mouth on the
~childt's mouth, his eyes t the child's eyes, and higs hands
on the boy's handsol? And after Elijah had auccegsfully
brought the boy back to life, he brought him down from his
room and gave him to the widow, who, in a burst of gratitu-
de, proclaimed E11jsh to be a true "man of God",

This title of honor nominated Elijah to be one of
the select minion of men who, in the Bible, were called,
"men. of God". The other nine wevre: Moses, klkanan, Sa-
mel, David, Iddo, 3hemiah, #lisha, Michalah, and Amos&s18

For over three years, during which the famine wasg
in the land, Elljah lived with the widow and her son,
Finally, God commanded K1lijash to appear tvo Ahab; he did
post-haste, At thls very time, Obediah and Ahab, searche
ing for grasgs and foddef for the royal animals, had
separeted to seek the food In different sectlorsmof the
lend. Obedlah was the righteous elder of the court, who
had hidden the hundred prophets of Yahweh from Jezebel
when she sought to kill them all., It was this Obediah,
whort El1jah met én_the way. The prophet commanded him to
tell Ahab ol bils presence but Obediah was reluctant to do
go for fear that [lijah would disappear when it was time for
the meebing and his report would prove false, Ahab wag in

no mood to be loyed with, and if Obediah's words were false,
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then the king would surely kill him, But Elijab allayed hisg
fearg and promiszed him that he would present himself to Ahab
for a meeting, Ahab, upon hearing the news from Obediah,

went out to meet £11jah. When they came togethef, Ahsab

saild, "ig 1t thou, thou troubler of Israel?" Elijah coun-

joh

tered this accusation by placing the blame of Israel's af-
flictions on Ahab, who had caused them by his apostasy and
evil. Then to cap the argument, £l1jah proposed the con-
test on Carmel, Carmel had been chosen because all of the
mountains had contested for the right to aid Elijah, but
Ged had picked Carmel on which he would support the cause
of hls prophet,19

The purpese for which Elijah had intended the cone

test, was to bring all the people back to the worship of

- God, through signs and wonders. This, he reassoned, he had

to do before he would yield to God and allow Him to cause
rain to fall againggo

~ Ahab,following the instructions of Elijah, set forth
to complete his end of the bargailn and brought all the
bpeople of Israsl plus the four hundred and Lifty prophets
of Baal, to Carmél. Elljab wag the lone prophet of Yahweh,
But where were the hundred prophets who had remained loyal
to God and whom Obediah had saved?

Jerome, on Obediah 1:1, stated that they were among

seven thousand loyal people whom Elijah ignored,

After all had assembled, Elljah,admonishing the

people asked them how long they plamned to worship both




Baal and Yahweh, unable to determine which wa

He deeclared that the purpose of the contest wa

them that Baal was merely

an 1dol and no more,

28
g the true God.

[«
L

to show

and Yahweh

is the only God for them Lo worship. The people would be
the living witnesges to the merit of his words,

The sacwifice on Carmel caused grest

among the Rabbls., Since God had ordained the

be the only acceptable place Lo sacrifice, wa

teat on Carmel a direct breech of (odle

"l

ed that Blijah permitted himselfl to

ly agre

wordaf

congternation

Temple to
8 thls con-

? They final-~

vemporarily sug-

rend the laws of sacrifi This type ol temporary suge-
pension was actually at the command of God, who gaid, that
though the prophets have no right to abrogate the law; they

21

may suspend them temporarily.’

After HElijah addressed the pecople, he

te as to how the sacrifice would take

opponent

were told to teke a bull, dress 1t and place

altar, but not set a fire, DBubl when 1t came

prophets of Baal.to preparo the bullock, the

te move, XKl ijah haed had noe trouble with his

other prephets could not budge theirs,

the animal and asked him why he would not fol

phets of Basal, The bull answered that

lock was his twin, and was going to be

he also wante d to have the honor of bLel

reel God, and not an idol,., In fact, he refus

because he wag that he would provoke G

Llijal

8

instructed hi
place, They
1t upon the
time for the
animal refused
bull, but the
h approached

low the pro-

ed ©to move,

od by beling
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willing sacrifice to a folse image. Whereupon, Llijah assur- ;
ed him that he would glorify God also in the contest by j
proving that Basal wasg falge. With this knowledge the bul- :

lock allowed Elljah to lead him to the pruphets of Baal -

- 22 |

and gilve him te them,
The prophets of Baal took the bull and dressed 1t,

They then cried out bto Baal, from morning to mid-afternocon,

[

invoking his firve, but with no regponse., All the whilec,
Zlijah mocked them and heaped abuse upon thelr so-called
god. AL one point in the proceedings, Hiel attempited to
Light a false fire, in the neme of Baal, but God frustrated
23

his atiewpb,

FJﬁallg, after they had exhausted themselves in their
fanatical frenzy, Elijah gathered the pecople around him and

repalred the altar of God which hzd been overthrown, Some

belicved thls altar to be the 'Yaud! which Saul set up on
Mount Carmel, after his victorious campsign against Amalek,
but which was later destroyed by the evil inhabitants

o
around Carmeloaq The repalring of the altar took a great
deal of time, and in order for Elijah to perform the sac-
rifice at the time of the meal offering, which was the most
acceptable time to God, he ordered the sun to stand still,

25
obeyed hils command, ” Elijah bullt the altar with

o

and 1t
twelve stones so as to recall the merit of the fathers,

which would help him gain the favor of God in his contestggé
Then he dug a trench around the altar, lald out the wood and

placed the bulleck in pogition. After thls was done, he
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g s . . 27

had Elijah pour water over his hands three times,”™ in re-
_ . L. 28 : :

membrance of the patriarchs, and suddenly water gushed
forth from his fingers and filled the trench round about

. 2
the altar,2?

£ll jah then prayed to God Lo send the fire, lls

prayer differed from the usual prayer, in that he said,
"O Lord, the God of Abraham, the God of Igaac and the God
of Jacob," rather than, "the God of Abraham, lsasc and

Jacob," 50 as to show thal there is only one God and nob

30 - X , i
three,- in this geme prayer, he spesaks boldly to God
and accuses Him of making the peopleis hearts turn back-

wards, This unusual statement served a two-fold purpose,
A

e
[

irst, 1t showed the people that God controls their evil
acts as well as their good ones, and might possibly even
cause them, Sscond, he partially blames God for thelr
apostasy, In that God created the fHvll Inclination within
the peopleﬂ.31

Immedlately following hisg prayer, the five of the
Lord fell and congumed, not only the burnt sacrlfice, but
also, the wood, stones, dust, and water which was in the
trench, After viewing this aweszome spectacle, the people
acknowledged Yahweh as THE Cod,

The fire that God had sent was one of the six [ires
of "token and distinction" which He has sent and will send
to man, The other Cive were: at Noah's sacrifice, alt the

consecration of the Tabernacle, which also destroyed Nadab

and Ablhu, at Manoach's sacriflce, at Solomon's consecratlon




of the Temple, and the last of the six wilill be when the
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Temple 1s rebullt during the days of the Messialh,
miracle at Carmel had served 1ts purpose and the people
came back to God completelyo33

After the contest was over, and Elijah had gained
the confidence and awe of the people, he commanded them to
kill the prophets of Baal, And the people followed his
instructions to the letter,

Being satisfied with his victory and the resulting
affirmation of the people, Elijah told Ahab to go and eat,
for raln now would descend upon the land. Ahab left
Elijah to go to his tent and the prophet went up again to
the top ol Carmel, bowed himself down to the ground and put

his face between his kneeg., His sgservant lad then went o

gee Lf a cloud had arisen over the sea., Elijah had promised

the people that now that they had acecepted God rain would
agaln fall on the land. He told God this in his prayer

and asserted that since he made thig promise to the people,
Lf God still refused to allow the raln bto come, then what
faith would the people have in him when he came to announce
the Megsish, in the future days. Therefore, he gald, God
must allow the raln to fall, cotherwise the people, who now
expressed their confldence in him, would consider him to be
false to his wordOBM In the prayer for railn, BElijah men-
tioned the sign of the covenant, which the people, through
the force of Jezebol, had rejected, but which now they

would acecept. The slgn, to which he was referring, was the
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Brig Milah, signified by hls act of putting his head between
his kneesof

Thereafter, because he was zealous for this sign,

35

he was to be the angel of clircumcision,
The rain finally came and Elijah, girding up hils lolns,
ran before the chariot of Ahab to the gates of Jezreel.
His strength to do so came from the hand of God which was
la )4
pl%

6

upon him,- This was an unusual thing for him to do con-

sldering the trouble Ahab had caused him, and he, In turn,

~had caused Ahab., Josephus was under the impression that he

ran along side of the chariot of Ahab, because he was under

a "divine fury"w37 Conversely, another source stated

that he was a herald for the king while running In front of

the ChﬁinteBB

-

Onee in Jezreel, Ahab informed Jezebel of the desg-

truction of her prophets. In anger, shé swore to kill
#1ijan, and sent him a megsage to that effect. Upon re-
ceiving her note, Blijah fled inte the wilderness, leaving
his servant lad at Beer Sheba. Bul why should he flee
from Jezebel? Certainly a man capable of withholding railn,
resurrecting the dead and effecting divine fire, need not
be afraid of mortal death, Two answers to thls questlion
are glven in-the Zohar, Elljah fled because 1t 1s noticed
that the righteous do not wish to trouble the Creator with
the performence of mlracles which may cause domage, ag this

one most certainly would have, Therefore, Jacob fled

from Egau, Moses from Pharoah, and David from Saul; so it
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was quite proper that Elijsh should flee, In fact, under
the Broom tree, he said, "I am not better than my fathers,"
thaﬁ 18, those who have had to flee al other tim53039

The other answer is that he fled, not from fear, for
he was not alfrald of any man, but because he wanted to get
the answer to the future at Mount Horeb. He knew that the
angel of death had no power over him, because he was Phineas,
but he wanted bto know what God was planning to do with his
body arfter hils soul ascended to heavenauo

While in the desert, he was fed by an angel, who
supplied him with cakes baked on hot stones. After the
goecond meal , brought to him by the angel, he struck out
into the wilderness for forty days and forty nigﬁts untec a
cave on Mount Horeb., This cave was especlally created

between sundown and twllight of the first Sabbath to house
both Moges and Elijahgul
There are many accounts of what hsppened Iin the cave,
between God and Zl1ljanh, One source sald that God, at first,
gpoke comfortingly to Elijah, but then added that Elijah
did not teach virtue lor the sake of Iarael., When CGod saw
that K1l jah was unrelenting in his zealousnegs, le appoint-
ed him the angel of the covenant, and he would remain fopr-
ever zealous, for the Lord, in matters of nskedness and cirp-
cumcisionang
Another sald, that Blijsh accused the people in the

game cleft of rocl where God revealed himgelfl to Momes as

Long=-guffeving, God, belng mericful, would not stand for
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Gl1ljah's diatribes agalnst the people, and, Lherefore, told
him to appoint Elisha for a successor, with the admonition
that it 1is better to defend the people than to accuse tham%3

In the cave, LElijah was confronted with a grest

wind, an earthquake; a fire and finally, the stlll small
volce of God. Actually, the wind, earthquske, flre snd
volce, which God sent before he revealed Himsell, were sent
expresaly for the purpose of showing BElijah the desbiny oi
man on earth. The wind represented.thls world, the sarth-
guake, the death of man, the fire was the fire of Gehenam,

and the gtilll small voice was the Iinal  judgment when there

inn ' ?

is only God.
Anothsr gource gtated that these catastrophlc oc-
curences were Uthres classes of angels wiilch God showed

Elijsh; the angels of wind, the engels of sborm, anl the ‘

angels of {ire, And finally, God revealed Himself in the
a{lll small'voiceo”) God spoke in the stlll swmall volce
because he wished for mercy, and asked the question, "what
are you doing here", a second time, to gee 1f Elijsh still
desired vengeance e
During thelr convergation, Elijah did not see God
once, for no man is able to. look at God and live. Iun fact,
1f there had been as much as a gmall hole in the cave
Elijah would have besn. consumed' by the passing celestial
lighta”‘
In the Biblical version of the Incident in the cave,

God tells Blijabh to ancoint, not only Ellesha, bubt als




Hazael and Jehu., The last two were not anointed by Lliljah,

]

but by Ellsha. The Rabbis said that thils is actually what

ig meant in the passage where God tells Elijah to aroint
Hazael and Yehu; that Elijah is to anoint Elisha, who, in
turn, 13 going to anoint the two kings saccording to the in-
stroctions of his master.uB There 1is also an insﬁlt, Al
rected at Tlijah, in the passage telling Elijah to anoint
Elisha., This was done, stated Rashi in his comment to this
verse, becauge God does nol wgnbt accusations against His
son (Israel).

But Kimhi, did not see the insult in thls verse,
Rather, he stated that Blijah had wighed for death in the

wildern and, therefore, had to leave a successor who

@
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would ecarry on his work. Elisha was the successor, chosen by
God, to follew ln the footsteps of Blijah and 1t was neceg=-
sary that £lijah prepare him for the task,

After blijah's meeting with God had ended, the pro-
phet left the cave in search of Hlisha, whom he later found
plowing a fleld. And there, in the field, he designated
mlisha ag his discinle and successor,

The story now shifts to the treachery involved in
Ahab'=z posgsession of Ngyboth's vineyerd, £11jah 1s told, by
vhe word of God, to go and predict a disastrous end to the
house of Ahab., Bul after Bl1jah repeats these words to Ahab,
the king vepents greatly and adverts the evil decree, at
least in his day.

Followlng another time lapse, during which Ahaeb has

dled, the story of Hlijah continues with Ahaziah, the son



of Ahab, who had bscome serio sly 111. In order to find

out what the future had in store for him, Ahaziah sent

messengers Lo a forelgn god, for & prediction ag to his

1]
3

recovery or death, Elijah met the sgents of the king on

the way, and told them thet because of Ahaziahts apos-

‘tasy he will now surely dle. The messengers related the pro-

phecyAto Ahaziah; whereupon he asked the identity of the

prophet, in the singuler, Elisha must not have been with

]1ijah.when Lhe messengers met the latter: probably because
19

phecy, "’

They deacribed Elijah as a very hairy man, who had
" g belt of skin fastened about his loing, Blijah was such
a heiry man that when people saw hlm they would mock him
and say, "Behold, LElijah curls his 1ocks"¢50 One of the
reasons Jepremlah regretted that he was a prophet was that
he knew the rate of the other prophels, guch as, Elljah,

. ; : 51
whom people mocked because of his abundance of hair.

The belt of skin which he wore was taken from the
vaw that Abraham gacrificed instead of Igasc,., This ram
served all of the holy men of Israelgjg

When Ahaziah heard the descriptlon, he hknew immg-
diately that it was Elljah, the Tishbite, and he dispatch-
ed two groupsg of [ifty-one men cach, to bring him back, Bub
becanse of the arrogance of their leaders, and the fear of

death which 511jah harbored, both groups were destroyed

by a heavenly fire, wiiich £1ijeh inveked. There were aix
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divine fires of destruction which God sent to the earth;
and these which congumed the one hundred and two men,

. 4 3
were bwo of them,” -

The third group of fifty-one men were able to escort

Elijah back to the king. There, at the bedside of the king,
[lijalk agein accused Ahaziah of following in the evil foot-
steps of Ahab, hls father, and further, told him that he

£

would never rise again from the bed on which he lay., The
prophecy came true and the king dled, the last of the line
OFf Ahab,

! This, then, wasz the character of the legendary-Bib-

Llical 4lijah as depleted by the Rabbls, DBubt the story,

as yet, 1s not complets, for there 1s satill the translation !
gcone, the scene which has impressed and puzzled men through~ .

out the ages, The entire next chapter wlill be devoted to

the discussion of the translatlon of Elljeh,the prophet.
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CHAPTAHR IV

THE TRANSLATION O ELLJAH

The translation of Elijah, the miraculous event in
which he rose to heaven slive, caused a great stir among the
Rabbig and Aggadists, The ascension of Blljah was the seed
from which there blossomed forth a multl-hued collection of
legends concerning Elijah, his 1life and "death". 3ome of
these come under our purview in this chapter.,

Thus, one of the riddles that the Queen of Sheba
had asked Solomon was, "who was he that was born and died
not?"  Solomon replied, "both Elijeh and the Messiah,"
Here, we note that the translation of Llijah was regarded
as foregeen in 3olomon's day. But an even prlor predice-
tion ceme to Jacob in hig first prophetlic dream. God,
in hig vigion, showed him among other miracles=-the trange

2
lation of Llijah.

BElijah also knew thal he was to be translated to
heavern, andveven more, he had prescilence of the exact day
on which it was to teke place, At the moment when he was
to depart from the earth, he wanied to be alone and, there-
fore, tried to leave Hlisha behind. But BElisha refused to
foregake him, for he, too, knew that hisg master wag to be
tranﬁlated,z In fact, even the professional prophet, in
both Beth Ll and Jericho, knew of the impending ascension
and approached Blisha with the knowledge of his master's

departure, From both groups ol men, Hlisha asked for
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silence; he was distressed enough at the prospect of Elijahtg

translation and needed no rveminder,

After LElijah and Elisha had left Jericho, fifty of
these aforementioned prophets followed them and stood on
the opposite baﬁk of the Jordan, in anticipation of the

fortheoming scene, Llijah, in order to cross over the Jor=-

~dan, split the river with his wondrous mentle and walked,

with @lishs, to the other side, where he was to be Lrange

lated, While they were passing through the Jordan, [ilishs
. I\/ I oy 2

asked that a double portion of the powers of Elijah be grant-

ed to him, His desire would be fulfilled, said ELlljah, only

if he were able to witness the translation sene (Il K.2,10),
And while they were crossing over, they were engrossed in
a learned discussion of Torah, The angel who had been sent
to bring LH1ijah up, could not, in all good cohsclence, ine-

terrupt thelr conversation, But in order to complete hig

task, he was forced to send a flery chariot, drawn by horses

of fire, to geparate them and end thelr discussion, Only
then was he able to bring Elijah up "in a whirlwind of the
heavena"@1+

At the moment of Llijah's translation, the volces of
thousands of prophels were sllenced and their prophetie
ability.taken,away« However, Elisha, who had been able to
witness the scene, was the lone exception, and his powers
were double to those of his maﬂterals |

But the translation was not accomplished without soms

heavenly dissention, The angel of death had argued with
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Ged about the advisability of allowing a man to enter hesaven
alive. God had replied that He had creatsd the heavens with
the express purpose of causing Elijah to enter alive into
them. To this, the angel of death answered that this unusual
event would give man an opportunity to gossip (pischon peh)..
Whereupon God answered, with an alr of finallty, that Elijah

ig not like any other man; he is so powerful that he could,
LT given the oportunity, drive the angel of death from the
world, With this answer, God ordered the angel to gelt hime-
self down, But as he wag descending, &lijah spied him and
engaged him in battle; o slege wherein 11 jah wbuld have
killed nim, except for Lhe intervention bﬁ God. Not bhelng
allowed to destroy the angel of death, Elijah nevertheless,
forced nim under his feot and flew o heaven on him,6 _ T
Kimhi, commenting on the translatiorn scene, said

bod

A

that Elljah was made splritual while his

; rowas belig cone
sumed In the heavenly fire. Thus, what ElljJah saw wes only

'Y

zs8 of the flery chariot and horses as ilijah wag

belug translated. And when the 3ible states that B1lijah and
Llighe were separated by bthege Inabtruments of heaven, 1t
slmply meaas, that Elijah, at that Uime, was in the heavens

U

and cverything, excepl the mantle, which fell or @lisha, had

B
boen hurned.! But Kim@i goes on o ask, 1f the clothing of

wrijan was burned, how did the mantle escape Lhe conflagrae
tior, and convergely, 17 the mantle feoll on Elisha, why

not the rest of the clothling?¥ further, 1f Elisha had a

double portion of LElijah's miraculous power, t{hen
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why did he need the mantle atl all? He lesaves these two
questions unresolved in his commentary.

But thers were many divergent and disagreelng
volces among the later Rabbls, concerning the corporeal
ascension of Elijah, In the period of the Tannalm, c.
10C.Eas to 220 C.li,, there was the opinion that neilther

211 jah, nor any othesr 3iblical character ever really age-

9

.

cended the heaveil, Both the Sepluagint and the Targum
on Second Klngs 2:1 opposed the popular view of Elljah's
trenglation, Jogephus, in Antiguil, stated that Llijah
disappeared {rom among men s0 as not Lo let anyone know
that he had died, and this was the reason that the author

o 11 e .
wrote the translation scene Rabbl Yose, who lived a
generablon after Josephus, stated that neither Moses, at
the time of the revelation on 3inal, nor Llijah, ascended
to heaven. Further, he postulated thal the permanent abode

- & 2 ~ . , & e .

of lijah i3 a spot close to heaven, bul not heaven itsells”

On the other hand, there wore many sources which
claimed that Blljanh definitely roge to and resided in

4 “‘L.:)) £3 3

heaveh. In fact, after he had successfully completed
his misgsion to the people, during the relgn of Ahab, he
. , . iu.
wag coven appointed the guardlan angel of Israel

But the later Agpadists who agreed to the fact that

ELlijeh had been translated, disagreed as to the method of
his tr Cimfl“ltJ one, As we have seen, Kiwmhl belleved that hisg

L]
ageension was one of lhe spirit alone, and thatl his Dody wasg

. 15

destroyed in the fire (see note nine).
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Whereas the Zoharic writings proposed the theory that even
though Elijah's soul was separated from his body, at the

moment of his translatlon he donned a celssiial body which

enabled hlm to ascend Lo lhe heavens. Further, his ter-

reatial form was not bubned, but lelt Intact in the whirlwind
4 4

g0 bthat he can clothe himself in it whenever he peturng to

16

carth,

As I see 1t; there were very definite reasons as (o
why the translation scene was so. hotly digputed among tho
Rabblss The major facbtor im Uhis consideration was the
SR TP LT O f’ 7 TR ‘“ 3 tar 1‘"‘ -3 17
emergence of Christianity, In the maln, the translatlon
scene made wlijah a unlque character wibhin the 0ld Testa-
ment, and due to 1ls mysticel and supernatural aspectis,

laid the foundation for further legends and tales concern-

ing the prophet ard hls appearance to man on earth,



Aggadists answered this questlon with = deliberate yes,

CHAPTHER V

LLIJAH AND THE MESSIAH

After E1ijah had been btranslated to heaven; was he

4till active In the affairs of men? The Rabbisg and the

]

2

Thelr proof came [rom, no less a gource, than the 01ld
Tesbament Lbtself. In Second Chronicles 21212, a lettoer
from.ﬂlijah was delivered to the wilcked king Jehoram,
gcolding him fov his evil and idolatry., This letter
gvolked much interest among Uhe Rabbls, because, according
to B1blical chronology, it came geven years after Hlijah's
translation, In this light, the leachers and sages of
Lgrael expounded the belief that Elljah, though in heaven
most of the time, returns to earth and particlpates in

the actlvities of mankind. With thls groundwork laid, a
whole new group of legends, far more vast than those adorn-

ing the Blblical narrative, were written sbout Blijah., In

post=Biblical times, the Elljah legends deslt with every-

thing from talking animals to the heralding of the Messlenic

AgGe

The Messlenic love, connected with T1ijah can be
found within alwmost all of the totality of Haggeadle litera~
ture, There 1a some controversy among certaln Aggadists.

The questlon arose ag to whether Mossg or Hliljah would be

s 1 o . ‘o
the legitimate forerunner of the Messiah,*  Midrash
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Davarim Raba states that God promised both Moses and Elijah
C
the privilege of being sent al the end of anyas”

tes, after making a comparative

9

a9

Whereasn, Pesikta Rabatal st

3

study of the merits of Moseg and Elijah, that Moses was

only chogen for the temporary task of redeeming lsrael from
Bgypt; Llijah has been chosen, by God, to redeem lgrasl in
it . 6
the Messlanic ags,
The belief that Elijah was Phineas also played a part
in the determination of this role. Because, sald some,

~

Phineas (HLijsh) made peace between God and lgrasl, he shall

t poace between God and the world, by belng the fore-

&
[

;
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runney of the Messiaha7

This popular belief among Jewish teachers also spread
to Christian authors. Justyn Martyr, c. 100 G»Eoga gald
that.the?o was an old Jewish belief that Elijah will ancint
the Messiahmg There 1ls a marked tendsncy withlin the New
Testament, codified about 175 O.Eelo and especially within
the Synoptlc Gospels, to ldentify John the Baptist with
Elijah, making him the forerunner of the Messiah, Jesus,.
In Matthew 11:10, Jesug paraphrased the last verses of
Malachi, and announced that John the Baptist 1s the one
who has come Lo prepare the people. Later, in tho same
shapter, Jesus said to the people, concerning John, "and
1f you will recelve 1%, this is Elljah, which was for to
come”" (11,.1h). In Matthew 17:12, Jesus was questbioned by
his disciples as to why the "scribes" sald that before
the Megslah can come, Elljah must sppear. He answered

.....

his disciples' inquiries by saying: "but 1 say bto you that
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&liljeh has already come, but they did not know him, but hsave
done to him whatsoever they lilsted,”

e book of Luke begins with the story of an angel
who predicted the birth of John the Baptist to childless
parehtse The angel said that the gon, John, "shell go
before him in the spirit and power of Hlijah, to turn the
hearts of the fathers to the children, and the disobedient
to the wisdom of the just, to make ready a people prepared
for the Lord" (1:17).

But in the book of John, when John the Baptlst was
asked directly 1f he is Elijah, he replied with a denlal (121)
Later, in the chapter, John gccuses his imgquisitors of not
knowing "e--- whose coming after me is preferred before
me" (1.27)e This statement could possibly be congbtrued to
mean that John sdmitited that he was Blijah ana the one
"coming after" him wes the Messlah,

In the book of Mark, there are also the reports of
to Jesug as vo whom the people think he 1,
The people, sald the disclples, migbakenly belleve Jesus
Lo be Wlijah, or some other prophet (6,15 and 8.28),

Thus, we méy agsume, thet by the date of 175 Caliay
and leter, the role of BElijsh as the herald of the Messlah
was kunown by, at least, some of the more influential teachers
and writers, who considered his coming to be the natural
order of events dlrectly preceding the arrival of the Megaslaho,

There were a few, whose ldeas, concevning Elljah's

Megalanic role, were more radical. They held that wlljah
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wag to be, in truth, the Messlah himsell The gtatement
in fceleslasticus hB, "that #lijeh is to restore the tribes
of Jecob", ilmplies a Messlanic mission for the prophet.

iven in later Rabbinic sources he 1ls considered the Messiah,

In some places he Ls even referred to as "Goel'"-the
-

Lo

1 s s . -

redsemer, and his name-iflijah~ was believed to be one
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of the names of the Messiah, In fact, in order to coincide
with the aceepted concept that the Messiah must be of the
Davidic line, they named "the son of David" Elijah.”™ put

the number of times he ig consldered the Messlah 1s small,

\ - 1

and was probably the opinion of very [ew,

ELIJAH'S MESSTANIC ACTIVITIES

The legendary &lijah finally became, to the Rabbls,

[

3

a sine qua non for the appsarance of the Messlah., Ons of
the reasons glven for opening the door for Elljah,the
pPOtht;idL the Pesach seder, 1s that the chlldren should
ve inculcated with the knowledge of the true sign of the
coming of the Mcsslah, which is, the appearance of Elijahol6
But what will happen when the Messiah 1s about to come?
Herveln lies Zlijah's mein Messlanlc activitles.

In a Rabbinic legend, alluding to Micah Sil, 1t 1s
stated that when the time draws nigh for the Messlah to
commence his work, he will be surrounded by & counecil of
seven shepherds and seven princes, Blijah is listed as
one of the princeae}?”Hreo days before the coming of the
Messiah, Llijah will appear in Palestine and proclaim

"neace upon the world". Two days before the coming, Llijah
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will proclaim "good upon the world", And on the last day
prior to the arrival of the Messilah, Elljah will announce,
"salvation upon the WOPld"ulB

After Elijah has made the three proclamations, he
will dissppear and Michael will blow the trumpet. Then Elijah
will again appear, but thils time to Introduce the Messiah,
To prove that he 1z Elijah and that the one whom he 1s in-
troducing is the promised Messiah, Elijah will perform
elght miracles., Those who will be pregent, when he reap-
pears, will agk him to ralse a dead man. '"This he will do
Immediately, To further convince the people, he will raise
all the dead whom they pevsonally knew, After he has pore
the miracles, he will blow the shofar at the Mege
slah's bldding, and peace wlll come upon the world,”
Another version of the appearance and introduction
of the Meassiah, le that L11jah, with the rest of the right-
eous, will file outl into the degert, and there they will
remain for forly-five days. At the end of that time, lhey
will all come out led by the Messian, who, then will start

o]
the work of red@mpticnaﬁo

[eal

till another asccount of the events leading up to the
galvation of the world, places Lhe majority of the redempe
tion in the hands of Elljsh. Ie will appear and snnouncs
the coming of the Messlah by asking the people to repent.
Then he will proceed to resbtore peace and harmony in the
world by resolving all legal and ritualistic problems. In

short, his task will be to remove every obstacle from the



nath of galvatbion.,™

A

BLTJAHYS INTHRIM ACTIVITIES

Until the coming of the Messlah Elljah performs many

activities which, due to the lack of time and space, I

CD

shall not discuss in this dlssertation, Rather, I shell

briefly méntion only those activities agsociated with the
Megslaniec asnect of his role,

CE1ijeh, as depiected in Haggadic works, was Iintimate
with certain men, whom he favored. And upon request, he
supplied them information about the Mesgsiah, Once, Rabbi

Joshua b, Levi, who was a particular friend of the pro=

phetts was introduced by &1ijah to the Messiah, who, at

that time was standing by the gate of the poor in Rome, When

asked when the Mesgiah will make his appearance he answer-
ed thot he was planning to come that day. Blijah later ex-
Plzined Lo Rabbl Joshua that the Messlah was ready to come

and redeem Israel at any time 1f Lhey would only prove

L
) . 22 . e . .
themgelves worthy of redemption. ™ At another Limz, in ang-

Y : 3

wer o the questions of Rab Yehuda, £1ijah said that the

»

world will stand for 6000 years, or no less than cighty-

ot D

five jubllee years, befo

re the coming of the Messliah. But

23
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ot what tlme ol that year, he did not know.”
However, there were some guestiorms which he should

not have answered even though they were asked by hig closze

friends. Blijah told Rabbl Judall Ha-Nagl, thet 1f Rabbil Hiya

and hisg son would pray together thelr prayer would be go

cffective that the Messiah would be forced to come. Upon
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heagring this, the father and son began Lo pray together.
When word of this betrayel of a heavenly secrel reached
heaven, i1ijah was lashed gsixzty times with a whip of fire
for imparting this knowledge., When his punishment was over,
he went back to carth and appeared as a holt of fire between
Rabbl [iya and his son, to end thelr prayer and again find
favor in the sight of the heavénly }:‘.L(.w:tso‘?“',Jr

When Elijah is not among men he dwells 1in the highe
est level of paradise with the three petriarchs and the
Mesaiah,” 25 Here he comforbts the weeping Measlah, who 1s
“ULf sring from the affllctlons placed upon him for the a-

¥al

Lonement of the sinz of

Isracl, Blijah consoles the Mege

o by placing his head in hils bosom and reeltling the glo=-

o
rics ol the coming Messianlc age 26

BLIJAHNYS ROLE DURING THE MESSTANIC AGE

Elijahta $ask 1s not completad after he introduces
the Mesaiah, Lor after the Messlanlic age has come to the

world he willl be the expounder of law, having the seme ro-

- .. .8 £ 1 o » N 2 . 2 a D
latlonghliy witlhh the Megaslah ag Asron had with Moses <l

During the Messianic 11 jsh will reatore 2ll

o

thie hidden vessels and congt Jecte of the Temple which

which were put away by Josiah when destructlon wag lmmine-
28
e N

-

ent.  In this time, he will aslso bhe one of the cabinet of
eight vresided over by the Messliah, He will teach the babiles
of wicked people, whe had died in childblrth, because of

the sing of thelr fathiers to plead with God for the 1ife of

20
their fathers,™’




sometime alfter the Inception of the Messisnic age,

~Elijah will go into:combat with the prince of Edom-satane

'}O
and wlth the asgigtance of God, slay him.”” The final act
of mlijeh's cereer will be to slay Sameel and by doling so
21

banish evil from the world forever,

Thus Elijah is a most important flgure in the Jewlsh

50

conceplt of the Mesglanlic salvation of the world. It is im-

possible, sald the sages of old, Lo achlieve a Messianle a

without the agency of Elijah,

ge

it




CHAPTLERR VI

SUMMARY

E1lijeh, s we have seeny wa s lmportant to the Rabbis

and story tellers of Judalsm and Chriatianity, not only

from a Haggadle point of view, but also In a theologlcal
éensae In later literature he became, ostensibly, the peg
ot which the hopes and asplrations of the Jewish peopls
warse huig.

The Biblical story, with lts many and diverss mi-
recles acted as a catelyst Qn the mindg of later Jewlsh
authors and cventually anowballed Into a multitude ol lew
gends and folklore., But the story in Plret and Second
Kinés wae not th

e geneszls of the BlijJah legends. [urther,

1L was only a link in {he development of the character,

i3 2 2 b
EXijah,

8  what I believe Lo

I nave already
be the central event of the whole gtowy of Elijeh, the epi-
sods on the top of Mount Carmel, Ixcept for the tranglae

o
£
i

tion and gplltiting of the Jordan scenss, which were periorm-

ed before Llisha and an egoteric group of fellow pr opho b,

the contest waa Lthe only public wmiracle performed

T tl’ o erntt e Ty o S s
11 N SNULYEe AarravivVis,

Up unnvil then Lhis had sworn o
but the actual mniracle of the withhelding of

e dons by God; after whlch he was fod in the cave by the

L,,_Myu



ravens, during which time he was absolutely alone, He re-
celved the widow's gon in the solitude of hls room with no
witnesses present and his conversation with God; in the
cave was also in isolation from other hwuman belngs,

The Carmel mirsacle may or may net have heppened in
the hlstory of the people, 1L personally beltieve that some
eventa, with some prophet, must have Ulaken place on the top
of' Carmels an event In which thls prophet was the primary
character and which, in turn, gave him a miraculous reputa-
tion, Other than this oceurence, 1 wonld venture to say
thiat the peopls knew nothihg about him, This is, in my opi-
nion, veriflied by the- sbasence of accurate historical mate-
rial appended to the tale, concerning him, 1t is very sure-
prising to seo a major character within the Bible without a
briof genevlogy ascribed to him., And the contradiction as
to when the house of Cmri would fall (during the days of
Blijah or Blisha) points to the fact that the talespinner
had a difficult btime placing Elijsh within the chronology of
the period,

The gacrifice on Carmel lefi a deep lwpresasion in

the consclousness of the people and c¢ffered much material

for their Imaginatlions., Herein lies the origin of the

Elijah tale.,.. Many of the miracles aacribéd to him In
the Bibliecal narrative are extremely similar to other mi-
racles Tound in the 0ld Testament,

The resuscitation of the widow's son 1s similar, in

supernatural intent, to the reviving of Samuel by the Witch




of tndor, BLlijah's sojourn in the wilderness for forty

days is reminiscent of Moses at the top of the mountaln

b

for forty days. The splitting of the Jorden distinctly
parallels Moses' aplltting of the Red Sea ahd the conversa-
bion with God in the cave on Horeb is 1ike the theophany
Qf Moses on S5inal., The mirsculous moment on Carmel ig the
lone exceptlon, It alone sounds as 1f 1t was original in
the nind of the author:; probably because something similarp
happened on Carmel, ag L have mentioned asbove.

But it is not my purpose to analyze and trace the
oricing of all these legends. Rather, to discuss the pos-
sibilities of Elijah's popu1aW1Ly among the Haggadice
writersa.

Blijah is definitely & product of the Haggadic mind,

but a mind which knew humen nature, &lljsh was very much

like the average person, at ilmes exhibltilng charity and
sympathy, abt other times belng lrascible and vindlctlive,
In certain tender moments he is kind and gentle, All of
this, combined with hilg charismatic nature, supplied grlsi
for the imaginative will of the Haggadista., He was easily
jable with the average man except for hig abilluvy
to perform ovuistanding miracles., Within the Bibllcal nap-
rative he scolds kings and 1s scolded by God; he demands
favors and does favors: he threatens annihilstlon and 1s
threatened with destruction, and with discretion beling

the better part of valor, he flees from his enemies,

But the supernstural elements which separate him
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from man were not the main concern of the author, for 1f they
were, Alisha, who duplicated his master's miracles twlce-
over, would have capiured the Haggadie mind. Actually,
ta some doubt as to the authentlielty of the Elisha tale, ln
that 1t seems toO bé a continuation of the Elijah story, by
another author who was unoriginal enough to have to use the
miracles of ®lljah for hia character.

Eiijah appeared at a cruclal time In the history of
Lerael. Intermarriage had produced a forelgn clement smong
the ruler powers: forelgn worship was creeplng into the lives
oft the peoplegand a tyramicai' gqueen who egpoused these ele-
ments, held the control of the country In her hands, DBubt
&1ijak, whose name literally means, "Yaohweh is wy God", sud-
denly appeared on the scene, destroyed the Basl woraship
(supposedly) and the prophots of the cult, and vestored the
pure woiship of Yahweh spain to the laad and the people.
What an impression this must have made...A Lighting evange-
1ist unexpectedly appeared Iin thelr midst and performed an
unbelievable feat before thelr eyes and then prompltly d13m
appeared agaln, Here was a mysterious character, not only
to the people to whom he ghowed himself, but to those wno
Por centuries transmitted his name and his deed to following
generallons, each time adding a L1ttle more Lo the story.
This oral traditlon, embellishing the Carmel incldent, was
civeulated among the people witil 1t was consldered im-
portant enough to include within the Ganon,

Why was Blijah chogen?. Just for the reasons L have

atated above. The other prophets who appear In the 0ld
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Testament, whether they were the laber preaching prophets or
the carlier miraculous propheta.,, were {familier individuals,
with knowable geneologles and histories. It was difficult
to adorn their lives with a multltude of supernatural tales,
because too much was known about them,

But a man who came from nowhere, who agstonished the

total mystery and mysteries have slways attre
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This, in my opinion, is the origin and the reasons
for the development of the Illijah legends. A man who did
not die mugat, of course, live on, and so he does « in the

nopes and dreams of the Jowish psople,



NOTE3==CHAPTER I

1 .
AY1 the Biblical references in the Cirst chapter are
to the vook of K. I, unless explicltly stated otherwise In
A A
the text.,
2 .
He is called "the Tighbe" because he may have come

from an area, or possibly, a famlly with that name, "Tishbe",

According to Toblt 1.2, a place with that appellation was
located w1th1n the boundariesz of Paphhplij but the L@tcn
ment that he was one of the dwellers of Gllead wpfuccd h
sbove conjecture and may cause us Lo asgsume that "Tishbe
was a lamily name,

3 The gtatement in which Elljal claims that he will
withhold the rain and dew i wmore or less excepltional in
the history of the pronouncements of the prophets, This
implies that Elijah had it within his power to conirel the
elements, Most likely the author, or authors, intended to
ghow the magnitude of hils greatness through this statement,

t i Mlight after pronounclng the famine upon the
land was most Likely due to the fear of the revenge of
Ahab and Jezebel, although this Ls not explicliily stated,

> The drying of the brook was, most probably, the au-
thor's way of showing the Wenpth of time the curse had bveen
affecting the land, It could have possibly been the au-
thor's intention to also show that God wanted the prophet
to reliéve Him of the curse made in His name, but wiilch he
was oblipged to fulfill as long as the prophet desired it.

THE JEWISH LNCYLLOP SDTA,  Lsldore

Singer, ed., New

Yorlk and bondon: [unk and Wagnalls Co., (1‘01), Vol, V,psl2l,

/ The wmiracle of reviving the widow'a son verified that
he was a man of God, al lcest to the widow. This proof,
once egtablished, would stand in good stead for him 1 there
would be anyone who might doubt his word. He also had a
1Tiving witness to his powers 1in the person of the widow,
This resurrection of the dead later became an lmportant act
in the repetoire of the mirescle working prophets, such as
Blisha, It is interesting Lo note that there ls a very
similar tale GOHCFPﬂiﬂg.JGSUS in the book ol Luke, (chapier
T, verses 11-16), in which Jesus ralses the widow of Uain!
son from the dead, at which time he alszo was preclalmed a
great prophet,

whs I'state”more thoroughly in chapter six, 1 bﬁllove
ori Carmel Lo be the actual covra of the Bibliecal
ijah, the prophet, Dniu, nrehably did hanpvn,

s at 169 L something similar Lo is which 1bft a deep lm~

pression on the minds of the people, Around this cove ths
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rest ol the gtory evolved, The mlracle and the provhecies
most likely the products of Imaginative minds who

Lde LCd the propinet on Carmel, a great wonder worker and
seera Bach time the story was reltold another facet was
probably added until we have the version of Hlijah that ap-
pears within the canon, t is Interesting to note, however,
how #lljah wag identified with the mountaing, reflerring to
his Initial victory on Carmel, The Ffifty prophels who
doubted his translation thought that possibly the spirit

of the Lord might have wafted him to some MOUNTAIN or valley.

9
A Literary hyperbole the aulhor used to emphasizse the
nower and hest of the fire.

10

It ia very possible that in using the 50111 small veic
@ *hroaoh which God apoke to Elijah, the suthior
(] J 3

a9 ﬁh@ vahicl
Aintend to show that God wanted kindneas, wmevrcy, or a tems
nerate dCCFpL nice of the preblems which had beset L1ijah,

It may also have been a rcfutation of a theory which may
have been prominent in that day, when this was written, that
Yahweh was a god of holocaust and anger.
11
Here we gee Llijah aqﬂuming a role very similar to t he
role of Nathanﬂ the prophet, in the court of David; that is,
one of a censor of the king's actlona,

12 This reversal on the part of God indlcates two things
within the gtory; firslt, the tale spimner who conceived th
story had to align Llijeh's actions with the chronology of
the higtory of lsrsel; second, that thig is & necessary 1l
lustration of the mercy of God vis-a=-vis the vindictive
tralts of Hl3jish., Perhaps this is Yo cast an unfavorable
1ight upon ullJah 30 ag to justify his dissppearance in the
following chapter,

r) ® R 'Y ° o "
lJThis is a duptication of the miracle Moges performed at
the Red Sea.

The author of the legend made the translation of
BEl1ljabh credible by not only having Llisha and the rifty
prophets witness 1t, but also by having a search party of
fifty prophets look for Elijah in the countryside, The re-
sults of their scarch proving futile meani that @11jah must
have gone to heaven,
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‘In assembling Lhis bibillicgraphy I have divided the
material,used for writing : ~thig digsertation, into two
vasic sectlons, The first of these sections is the primary
gsources used in gathering information aboulb ELijsh, as found
in the legends as they have been transmitted to us, There

is only one of these sources which I will discuss, In

gene=

ral, L would advise the student who wishes to involve hime
gelf in thls toplec to gain more than a cursory knowledge of
Hebrew, so ag té be oble to deal properly with these pri-
mary gources. LIt ls extremely ilmportant thatl he have some
knowledge of the Mishunele and Talmudic, as well as the

Miﬂpashic idiom, s0 as to betiter handle the material found

in these books,

ot

Midrash Rabbah, New York: Mop Press, Inc., (19L9).

“ Mikrsotl Gadolot, (including commentaries) Warsaw:187h,

O
S5CY

e

2 Peslkte Rabatl, Fricedmenn, M., ed., Vienna: J.Kao

30
1bb09

2

b Pivke Rabbi Ellezer, frisdlander, G. ed., New York:
loch Publishing Co.(19167,

ve]
par’

2 Seder Eliyvabu Rabbah we-3eder EWi;ahu Zubva (Tanna debe

Lligahu). Priedmenn, M, ed, Viemma: Verlas Der Lsracl,
Theol, Lehranstalt, (1900).

6 s1lfre debe Rab, Friedmann, M, ed, New York: Om Pube
lishing Co. (19L3Y, Tlc book to which I was referring is
Friedmann's Seder Iliyahu Rabbah, If for nothing else, the
introduction to the subject which Friedmann presents is
invaluable for the study of Elijah, and the concepts con-
tained thersin glve a clear insight inte the age in which
the le gerd“ developed, Much of the opinion expressed in

this thesis 1o baslcally derived from Friedmamn's treatment
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of the subject,

Ln fls

r-a

cussing the secondary source:s, I sghall {lirst

2

trealt them in order of lmporiance and re glevence to the sub-

ve an alphabetical listing of the matorial,

ject, and tnen, g.

;_s

E

[ nave found bthe brostment of the subject of Llljsh

in L he Jewish Bneyelopedia to be, by [ar, the most conclse,

and yebt, consldering the 1imited space, quite Inclusive.
"It 1a, in my opilnion, the best general treatment ol the
topic and would glve the average render a clear undersiand-
ing of the storlss of 8lljah end VLJ'L al comments.

The coplous work by Glnaburg, mhe Legends of the dews,

ia the most incluslve sgource L founde He has collected

moet of the tales concerning Elijah and mueh of my outslde

research was mere duplication of the materlal I gleaned fwrom

his worle, Bub there are sowe serlous dhh.lvultlwﬂ with

L.

the presentatlon of the subject in The  Legends of the Jews,

—

The bLext i1s somewhat threadbare and thls 1s cauaed, most

1ikely, by the atﬂ@mpt to squeeze too much materlel Into =
1imited space. The resulis, therefore, are L0 often meraly
allusions Lo the legends concerning B1l1jah, rather than &
11 Lrsatment. Hervein is where the notes are most valnable
because through them one can find the source (although the
reference 1o somebimes incorreet) and sesk out the original
legend for himgelf, I, in this study, have found some ol

- 3

the most valuable material buried in the notes, wiile there

appeared in the tcxt a cursory treatment, Reading the lexi

can nrove tlregsome, due to [requent interrupltions anc
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irrelevant writing on the part of the authors L have found

that the text does not always Lfollow the nalural sequence

ol the story which also proved difficult and confusing, buv
b o 1s 2till a valuable source book for the legends sup-
rounding mos t every Dibllcal character,

After desling with Ginzburg, I dld research in Rogen-.

berg's Bliyahu Hae-Nabi which, In the mein, I found to be a

duplicetion of the sources which [ had found in Ginzburg.

i

jmple Hebrew, which should

2

Rosenbergls work is written In si

L,

prove to be a 1little less difficult for sunyone with any ox-
perience in Midrashic lebrew. Lls book ls entlrely com-
poséd of legonds divided into sectlons which follow the 1ife
and rolez of hlijah, A1) of the legends he has gleanad
from other Aggadic literature, bubt 1t seems ag though
he wés noﬁ willing to give credit to these writlngs for hls
notes are extremely poor. Lt was very difficult to find a
compLetely‘doc'msnted source inthe entire work, Belng a
compendium of legends he falla to glve the student the
proper fob]uubm,y and thus complicates the task,.

Most of my Talmudle research was done in the bnglish

1

cranslation of the Babylonlan Talmud, published by Sonclno.
. y L

I would not reccemmend this to anyone who hesg no experiecnce
in the Talmudie 1diom, In dealing with Midrash, 1 grant,
that the language of the compilers is Talrly simple, bubt the

itngliesh is avchalc and the conced

v/\

become loggy in the

¥

overabundance of wowdszs., Lf one has had some ocxpe le_cz in

G

the original Balmudic language they will find thelr task
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ot

greatly simplified whille scarching Lhrov;h ‘ﬂﬂb&hOe
My criticlsoms
ag theyare concerning the Sencino lalmud, Zub Danby also

-
2

wsce archale bBngllsh and, at times, confuses the reader with
i poor handling of the idlom.
The study by Dr, Lsalal Wasse elevsky of the prophet,

£

B11jah, is baslcally a briel treatment of a few of the le

\.d

g@ndg.sur?rounding the Diblical Elijal, In his 1ittle bool,
which I would call aspirational, he sermonlzes aboul the
W;Av pergonalities of the wain characters in the Biblicel nar-
rative of Elijsh and concludes with a plea for the Messlanic
Apte

The Elijsh Apbcalypsa ig an interesting document,
which I liad hope d'to inelude within the framework of the

thesis, but 1t would have entalled a much lengthler btroab-

ment of the subject which was not my purpose at thils tlwme,

$e
—
o

Jerhapa, the fvture, I will be able Lo pursue the topic

to its final and complete coneluslon,

\ the reat of the books, L will 1list, were basically
used for specliic infarmatioﬁ and reference. They do notb,

, in the lasb analysis, vellect on the bagic conclusions

: drown nor are they intrinslcally involved in the subject 1t~
self. Therefore, I sinll refraln from maling auny Judgmenis

R ' concerning them,
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