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PREFACE

The general subject of this theiés ls "The Book of k
Teeleslastes in Rabblnle Interpretatlion, limited to the X
Midrash Rabba, Midrash YalYut, and a few passages in the Talmud
and Mishna bearing on the authorship and cannonization of Koheleth,
The full exposition of the subject would mean a complete survey
and study of all rabbinic literature dealing with the subject
of.Ecclesiastaa. But,due to limited time, 1t was lmpogsible
for the writer to attempt a complete survey of the fleld, My
wofk conslsted in gathering materials from the above-mentloned
gources, classifying, eifting and arranging them according to
idea® rather than to any other method, for the sake of a clear
and interesting presentation of the subject-matter., My work also

consisted in ascertaining clearly and stating in slmple, dlrect

language the sayings of the rabbls., Where there was a dlfferenca'

of opinion, the varying views were noted and presented, I have

let the rabbis have thelr own say about the book of Koheleth,
in their own words, and even thelr own phraseology, so far as
the Englieh idiom would permit.

I relied on G. A. Barton's critical and exegetical commens

tary fao the translation and interpretation of the text; as

well ag for the historical background of Koheleth. From David |
Christian Glneburg, I wasg alded in obtainihg all the rabbinic
references to the explanation of the title, meaning and

canonleity of the book, checklng each ®meference and ascertalning
the transglation,

A separate chapter showing how the rabbls dld away with
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the @pleureanish of Koheleth was not included in the thesis;
but the opinhon of the rabbis will be seen in almost every
step of‘their interpretation of the text. However, 1t might
vbe well to glve here one lgsolated example of the general
method with which the rabbisg operated, which will show

at once thelr attitude toward Koheleth's doctrine.

The recurring theme of Koheleth 1ls his continuous search
for the most durable satisfactions of 1life, Each inquiry into
the nature of life's posgibllities for happiness leads him into

la dark pessimism, Each quest for permanent joy leads him to the
consclusion that the only true satisfaction that men can get out
of experlence ls a physical one, Man's existence is monotonous,
wisdom 1g futthle, even sensual pleagures are vanity. Yet the
most satlefying of all experlence lies in the fleshy ease and

joy which man plucks from the tree of life,

The rabbis- fought against thie Eplcureanism advocated by J&&@&wwﬁﬁﬁy‘

the Oriental suthor, Using their usual methals of 3.n’r,<~9ror‘ca't,a,tlon’}’?"f@“’"’*"QEM‘DW
and guided by the belief that no canonical book could be

heretical, the rabbis explained away completely any doectrine {Mdy& "
of hedonlism which one might obtain from a study of the book,
This will be seen fully in the body of/iggsis. But here let
us see how the rabbls reacted to the verse "Rejoice O young
man, 1in thy youth; and let thy heart cheer thee in the days
of thy prinme, and}walk in the ways of thy heart and the gight
of thy eyes (11:9)." The Midrash says, in commenting on this
worse "the wise men wanted to put away the book of Koheleth

because 1t contained words tending toward heresy, They said
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Al

'thls (heresy) 1s seen from the wisdom of Solomon, who said
'rejoice, O young man, in thy wyouth', though Moses warned

'that ye go about after your own heart'; but if eestraint

is removed there will be nelther justice nor Judge, Just asg
Solomon said 'but know that for all these things God will bring
thee into Judgment'. Thus 41d Solomon speak beautlfully.(l%he
Midrésh, In quoting another comment on thig verse, says

"Rabbl Chiyya said 'thile reminds me of one ( a criminal) who
fled from the executioner, who ran after him ( the criminal),
The people said to the fugitive 'run but a little so that you
will not have to go back so far', This is the meaning of 'but
know for all these things God will bring thee into judgment','
The Midrash also glves us another comment on this verse, "Rabbi
Shimon ben Chalafta sald ' it is llke one who swime 1n a rivér
and thogse that come after him gay 'do not go out too far; so
ﬁhat you will not be too tired to come in ', and this is the

(3)
meaning of the above,"

(1) Midrash Rabba, 11,9
(2) 1 n , 11’9
(3) " "o, 11,9




The Hlistorical Background




The Historical Background

of Koheleth

The results of modern sclentifice histoidcal study have
rshownvbeyond the shadow of a doubt that Solomon is not the
author of Heeleslasgtes, That Solomon 1g 1lntroduced iﬂfa AR
literary figure has already become an axlom, The language of the
book shows that 1t belongs to the latest stage of linguistle
develbpment of the Bible, The older Hebrew forms and construct-
long are changed and confused, Further, late developments sgimlw
~dar to those of the Mighna are found: ag well as Aramelc words
-and constructions, Therse are at least two Persian words used
and in one cage the influence of Greek usage can be seen, ,

The problem which has confronted the modern interpretersg of
the Bible 1s whether the book was written in the Permlan or the
Gréek period; though most recént scholars hold that it wag writtan
vduring the Qreek perlod. There are no elgnsg of a Greek influence
pregent 1n the book and the almost unanlmous opinion is that
the author was e Palestinian,

Ececlealastes was written about the last of the third and
the beginning of the second centurf. It fits well into thls periéd,
The century following the death of Alexander was a trying one
‘for the whole East and particularly for Palestine, the possesge
lon of which formed a bone of contention between the Ptolemies
and the Seleudldae. During part of the struggle betweén thesge
two powerful entitles, Palestine had to pay taxes to both, It
suffered lntensely from the ravages of war and the oppressions
by Antiochus III who conquered Palestine about 198 B.C.(l)

It was during these difficult and trying years that the

(1) Barton, Heclesiastes, Section 13, pages 58-65,




of Ecclealastes : '
book/wag written by one, who, by assuming the literary charace

ter of Solomon, held high hopes that the book would galn wide
currency. His wish was gratified, We can only guess that bee-
cauge of it%s extreme popularity the book was ultimately
canonized; accepted as a holy workfin splte of 1ts obvious
heresies, \ |

However, the rabbis did not reagon historically or iogically
in consldering the authorsh®p and canonization of Koheleth, as Q

we shall now sgee, L




Authorship and Canonlclty
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Authorship of Koheleth

Why was the book called Koheleth, asgk the rabblis, Because
Koheleth means preacher, and Solomon got thie name by virtue
of the fact that his dlgcouw ses were given before the congre-
gatlon (baKahal).(l)Rashi says that Koheleth means gatherer or
acquirerlof wlsdom, and Solomon is called by this naeme because
he gathered or acqulred wisdom; Jjust as he is called elcewhere
"gatherer son of Jakeh"(Proverbs 30:1), becaaue(g? gathered or

acquired all the wisdom, and gave it out again, Ibn Ears says

that Koheleth means accumulated wisdom, and this name was glven
’ A

(3)
to Solomon because wisdom was accumulated in hinm,

Canonlelty of Koheleth
In Mighna Yadayim (Perek 3, Mishna 5), the following dise
cugglon takes place, Upon the declaration in the Mishna "that

all the books of the Bible pollute the hands (that is, are

ingpired, or canonlecal) including the Song of Jongs and Koheleth,

Rabbl Judah sald 'the Song of Honge does not pdllute the hands,

“but about Koheleth there ig a difference of opinion'; Rabbi
Jose sgald Koheleth does not pollute the handg, and the difference

of opinlon ls about the Song of Songs, Rabbl Simeon sald that
Koheleth is one of those points upon Which the decigion of Beth-
Shammal is more lenient and BethmHilgilfmore rigid. Then Rabbi
Shimeon ben Azzal sald, I have received it from the mouth of

the sevanty-two elders, at the time when Rabbi Ellezer ben
Azzal was appointed elder, that the Jongs of Songs and Kohéleth
pollute the hands,"

(1) Midrash Rabba 1,1
(2) Rashi Koheleth 1,1 (3) Ebn Ezra Koheleth 1,1,
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In In the Talmud, where the same discussion is given, we are

told (Megillah T7a): “Rabbli Mayer said that Hoheleth does not
péllute the hands, but there lg a difference of opinion about
the Song of Songe; Rabbl Jose sald that the Jong of Songs does
pollute the hands, and the difference of opanion is about
Koheleth; whereas Rabbl Simeon said Koheleth is one of those
pointe upon which the declslon of Beth~Shammai i1s more lenient
and Beth-Hillel is more rigid, Thie is according to what Rabbl
fss“ ~ Joshua had sald, Rabbi simeon ben Menasis submitted that Koheleth
| -doeg not pollute the hands, because 1t contains Solomon's own
wisdom, Whereupon they sald unto him, 'and has he (8olomon) only
indited this (Kohelshh), and has it not long been said that he
algo apoke three thousand proverbs (£ Kings 5:12), and salid,
too, do not add to his words? (Proverbs 30:6). What does this
(Dbix) ),'and he eaild', mean? If thou (Rabbi Simeon) wilt

gay he (Solomon) said it approprdately, having written down what
he wighed and kept'back what he wished, then come and hear, do
not add to His words (that is, to God's words.)".

In Sabbas 30b, it is recorded: "Rabbi Jehuda, son of Rabbi
Samuel, son of Shilath, sald in the name of Rab, the sages
wanted to declare Koheleth apocryphal, because ite statements
contrafiict one another. And why have they not declared it -
apoeryphal? Because it begins with words of the Torah, for it
opens with the words, 'what advantage has man in all his labour
wherewlth he labours under the sun?(1:3)', and it is sald in
the school of Rabbi Jannal that 'under the sun' means that which
is unprofitable for him; Just as 'above the sun' denotes what which

lg profitable for him; it ends with the words of the Torah, for it ~ems
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concludes with the words, ' In conclusion, all 1s heard; fear

the Ldfd, and keep his commandments, ete (12:13)',

In Vaglkra Rabba, %é;p, we read "“the rabbis wanted to de=
clare Koheleth apocryphal, because they found sentimentsg in it
tending to infldelity",

| In Talmud Shabbas 30b and Vayilkra Rabba }§;p we read:
"And also the book of Proverbs, they (the wise men) wanted to
declare apocryphal, because there are statemente in it contra-

dicting each other., And why did they not declare it apocryphal?

. They said, the book of Koheleth was not (declared apocryphal) be-

cause we have examined 1t and found 1ts meaning; let us therefore
here (the book of Proverbs) also examine more closely",
Why Did Solomon Write Koheleth %

(1) ,
According to the Midrash, Solomon wrote the book of

Koheleth to expose the emptiness and the vanity of all worldly
pursults and carnal gratifications; and to show that the real

happiness of man aonsiste in fearing God and obeying his commande

menty.

When young and Joyful, Solomon was inspired to compose
songs; when middle-aged and sober, he wrote wise saylngs and
proverbs; and when old and weary of 1life, he said that every
earthly pleasure was valn and eﬁpty. |

The Mldrash also»tells us how Solomon, who in his o0ld age
was sedﬁcéd by hls forelgn wives to 1dolatry, became a preacher
of righteousness. In Chapter 1, verse 12, Koheleth says, " I was

king over Israwl) that is, "end I am no more". On the basis of

(1) ¥iaresh Yalkut, Koheleth, 1,1,
o by
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'this, it was concluded that there was a time when Solomon was

dethroned. Hence, the legend is told that when Solomon, elated
with rlches and wisdom, departed from the paths of the Lord, he

was dethroned by Ashmodal, the king of the demons. He was expelled

from his capital ag an example of the effects of sin., Solomon
then went about the provinces and towns of the land of Israel
mdurning over his guilt and saying, "I am Koheleth, whose name
wag formerly Solomon, who was king over #&srael in Jerusalem,

but through my sins have been driven from my throne and residence",

]Having confessed his sins, and having denounced the folly of

attempting to find satisfactlion in earthly pleasures, penitent

‘Solomon was relnstated in the pogsesslon of his kingdom, where

(1)
he died, at peace with God and man.

In another verséon of the legend,we are told that King
Solomon, as fugltlve, came before the Sanhedrin, and declared
that 1t was he who had been king over Israel, The Sanhedrin

tested the truthfulness of hleg claim and they found 1t(t§ be true.
2

" Thereupon, he was returned to his throne in Jerusalem.

(1) Midrash Yalkut on Koheleth 1,12
(2) Talmud Gittin 68b



Koheleth's View of

Knowledge




Koheleth's View of Knowledge

Koheleth, representing himeelf in the character of Solomon,
getg out to probe all experlence that he might understand the nat-

ure of life and the unlveree completely, He seeks wlsdom more

than anything elge but he finddin it no permanent satlsfactlon,

Through his test of wlsdom, he comes to the canclusion that it

1s futile, while ignorance 1s blessed, The more wisdom a man
accumulates the more suffering and pain he invites (1:12-18), Yet
"wisdom hag an sdvantage over folly like the advantage of light
.ovar darkness"(2:13), Life is hard, the outlook is dark, the end

1s the grave; but it is well to face the reality with intelligence.

'+ The wise and the foolish will be reduced ultimetely to the common

level of dust and the memory of both of them will be obliterated

by the same grim reaper, Hence it would be foolish for one to be

'overwise, to concentrate all energy to the search for wisdom, Life

Xitself does not Justify such a goal, For the ignorant and the
foollsh are more than often the inheritors and benefactors of the
riches éotten through the efforts of the wise (2:13-21), Hence,
the wisé man has no advantage over the fool (6:8), Man can never
grasp full understadding, His mind ies 1limited in its powers to
probe the universe, Hig heart isg cursed with lgna ance so that he
can never learn or dlscover God's work from beglnning to end (3:11)
7:23«24; 8:16-9:1), However, in practicdl life, wisdom does have
its value, It 1s good when accompanied by an lnheritance; it
protects man even as money and 1t often saves life, and algo
leads to success, These are its common values (7:11,12,19; 9:15w

18; 10:10). But even this is not always true. All is & matter of
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chance, The wlse do not alwayg have bread; nor the intdlligent,

money; nor are thoge wlth knowledge always favored, Time and
circumstance control the forturnes of man, even his physical
necessities of life (9:11),

7 In short, 1life's problems are insoluble, Nothlng can ever

be fully known, It is foolish and futile for man to st up as his
goal the complete underdtanding of 1life and the universe, Hig mind
is limited, his heart full of ignorance, The only advantage of
wisdom for man is that 1t leads him to face reallty with a little
understanding. Knowledge of hisg limitations will teach man that
the only jbys of 1life are those of sensation, Fate and clrcum-
gtance are twin-forces which control puny man, He 1s powerless

to rise above them, Hence, let him enjoy the gunehine while 1t
}lasta..Let him f111 his short gspan of life on earth with joy,

guch ag he can find, There 1s nothing beyond this universe, All

of man's hopes should center on thisg world, If he is wise, he
will pluck the best Brom the tree of 1life to brighten hig days,
This i1s the only shining light in God's creation,

Koheleth looks upon knowledge very pesglmistically., Nowhere
does he advocate the intense study of the Toréh and the tradition-
al laws, It 1s only natural to expiect the rabbis to answer both |
the mood and the negations of Koheleth. And we will find that
the rabbls explained away completely the harsh and chilling
views of the pessimistic Preacher, As we shall see, when the
Midrash has explained the "true" meaning of Koheleth, we shall
find 1its harshness\msmoothened, its coldness warmed and its

darknesgs converted into light,



The Rabbiniec View of

Knowledge




The Rabbinic View of

Knowledge

Koheleth's'attack on knowledge was synonymous with an attack
against the study of the Torah, And it is to the defense of the
Torah, as well ag wisdom,in general, that the rabbls rise,

Man does not know all; nelther cén he ever be filled complete-
ly with knowledge, "All the streams flow to ﬁhe gea, but the sea
1s not full; unto the place where the streams flow, there they
flow again, " %he rabbls say " I All the streams flow to the ses’
~ {means that) all the wisdom of man is only in his heart; 'but the
sea 1s not full' (means that) the heart is never filled ( with

(2)
wisdom)."  The rabble also give the followilng interpretation,

" 1411 the streams etc.' (means that) all the TORAH which a man
learns 1s only in the heart, and just ag the sea is not full,
80 the soul is never filled (with Torah)."(a)

It ig not thét man never rises above the knowledge of the past,
ag theleth firmly believes; rather, mean the rabbisg, God's ways
are never completely known, Hach new discovery opens new paths
of knowledge and the further discovery and understanding of these
opens still newer ones. It is not a redlscovery of the old
knowlege by a new and younger géner?z}on. It 1¢ the discoveries

of the new on the basig of the old,

(1) Koheleth 1:7
(2) Migrash Rabba 1,7
(3) " t 1,7

(4) See Barton's commentary on verse under comment (1:7),
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Koheleth says "There ls a thing of whilch we may say: see )
this 1s new ! Rlready was 1t in the ages which were before us",
From this verse the rabbis deduce.: the ides that a1l the Rorah

and Laws were gl&en‘to Moses at Sinel, To qubdte the Midrash "gaid
Rabbl Joshua ben Levi, this is to teach you that the Bible, Mishna,

Halachoth, Tosefoth, Hagadoth, and all that a good scholar is

e

it
[ i

destined to teach, alggagy ;t wag and 1t was glven és the law unto
Mpazes from Slnai?.(ggéé;rdzﬁg to this interpretation, everything
was revealed to Moges in the Law, but it merely awaits discovery
“on the part of man. In this sense, werngannot say "see this is
new".,

Koheleth finds no permanent satisfaction in the pursulit of
learning and the accumulation of knowledge, For him it is quite
a futile task., But for the rabbis, learning formed the core and
center of‘thhﬁr lives, Its satisfaction wasg unquestionable and
its value undenlable, The Torah and man's understanding of it
ig the greatermt blessing that one can achieve. Ite riches are
inestimable and are worth more than all the material riches of-
life, '

Commenting on the verse "All things are wearied,~no one isg
able to utter 1t,~-th§ eye 18 not satigfied to see, nor the ear
filled with hearmhg", the rabbis gsay " words of ﬁeresy weary manf#)

A gain they say, "all things weary man, Even Torah wearies man

when he flrgt beglns to study. A man comes in to study Torah

(1) Koheleth 1:10
(2) Midrash Rabba 1,10

(3) Koheleth 1:8
(4) Midrash Rebba 1,8
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and they (hls teachers) declare that which is implire, pure; and
that which is pure, impure( thus confusing him and taxing hisg
strenghbh). But he ( the student ) does not know that the more
they (his_te@chers)'tax his strength,,the'sonner he wlll acquire
the methodsxbf K;l Vachomer, and Gezera Shava; and (the sooner,
he will learn) that which lg impure and that which ie pure, that
which lg prohibited and that which ig permitbed."(%gus, it ie
certaln types of learning what really weary man without gain;

but the pains that the study of the Torah and the laws bring

‘are extremely worth while because such suffering brings learning

&g lts reward. fven the forgetting of Torah is a blessing. In
explaining the verse "And I gave my heart to search and explore
with wlsdom concerning all that is done under the heavengw« it

ls a b%g)business God hag glven the children of men in which to

to1l", the rabble say "it is for the good of man that he learns

Torah and then forgets 1t, For if man learned Torah and Aid not
forget 1t, he would busy himself with Torah for two or thvee
years and then turn to busy himself with his (secular) work

and never return to the Torah again., But because man learns Torah
and forgets it, he neither ?Eq5q§‘norwmpyep himself from the
words of the Torah," The value of the study of the Law is

also seen from the following remark:"Rabbi Hezekiah said in-the
name of Rabbl Simon bar Zavdl: he sald, 'all the Torah that you
learn in this world 1s nothing compared to the Torah (which you

will learn) in the world to come, Because in thisg world a man

(1)Midrash Rabba 1,8
(2)Koheleth 1:13
(3)Midrash Rabba 1,13
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1earns Torah and forgets 1t but with regard to the world to C?T?,
what is written? ' I will put my Law in their inward parts',"
.Torah thus 18 held out a 8 a great reward whlch God dispenses to
those who have finished thelr eartﬁy}y course. Torah algo has a
‘value in that it saves one from Gehinnom, In this connection we
have the following comment of the rabbls, "As it is sald in
Zachariah (10:9b) 'and they shall live with their choldren and
will return', ‘They sav%ﬁ them from going to Gehinnom and they
were saved by the merit of their c¢hildren, Therefore, every man
ig bound to teach his gon Torah to save him from Gehinno m."(a)
But Just ds genulne knowledge of the Torah may save one, €0
pretense at knowledge of the Torah brings upon man Phe Dilvine
wrath, "Rabbl Benjamin sald this verse (Koheleth 4:1) refers to t
thogse who pretend to know Torah; though they know nothing, All
~the people call them expert in Scriptures and they are not. They
wear the Talith like a scholar.and Tefilli?Bgn thelr heads, God

says ' I will punish them for pretense', "
Learning of the Torah is good, but greater is he who under=
st ands what Torah he has learned, Thelrabbis say " sweet is the
light of the Torah and good to the eyes, Happy is he whose
learning is as clear to him as the sun.," W
From the above remarks of the rabblg we see that the attitude
~of the rabbis is quite the opposite from that of Koheleth, They

do not always contradict Koheleth, however., There are times when

they rabbls accept the cold reality of 1life and the effect of

(1) Midrash Rabba 2,1

(2) " 1 4,1
(3) " H 4’1
(4) it "o11,7




xnowledge on the individual , Commenting on the verse "For ih-

much wiedom 1s mugh vexation, and he who increasges knowledge
(1

inereases pain" , the rabbis say "all the time a man lncreases

his wisdom, he increases in vexation; and all the time a man

increases in knowledge, he. lncreases paln, Solomon sald @

_ (2)
'Becausge I inereased in wisdom, I 1ncreased'1n pain'."

One of the rabbis looked upon Torah ag an escape from life,
In commenting on the verse "for who knows what is good for man
' 1n*11fe,'the number of the days of his valin 1life, for he spends
thém like a shadow; for who shall tell man what shall be after
him under the sun'? "Rabbl Pinchas said: 'since the days of man
are vanity and thelr number is like a shadow; what pleasure has
man from kife except insofar as he busles himself with the words
of the Torah, whlch alone are life'.'é

It 18 interesting to noté also that the rabbls, 1in explain-
ing away the doctrine of Eplicureanism in Koheleth, substltute
the Joyous study of the wordsg of the Torah for the materialistié
Joys, expression and Ilmplicationg of the text of Koheleth. The
rabbis explain "I searched out in my heart how to stimulate my
. flesh with wine, while my heart was acting with wisdom, and to
lay hold on folly untlil I should see what good there ig for the
children of men to practice under the heavens the few days of
their life",Bas followe: "Solomon said ' I searched out in my
heart how to stimulate my flesh with wine', that 1s, to stimu-
late my flesh with the wine of the TORAH; 'while my héart was

(1) XKoheleth 1:18 (4) Midresh Rabba 6,12
(2) Midrash Rabba 1,18 (5) Koheleth 2:3%

(3) Koheleth 6:12

oy

| >




acting with wisdom', that ls, with the wlsdom of the Torak,

'And to lay hold on folly'~- Rabbl Yudan came before Rabbi

Achah (and eald) 'what is the meaning of that which written
,'And to lay hold on foll¥i§'. He (Achah) sald to him (it means)
'to lay hold on wisdom'," Again, we see thiks method of inter-
pretation in thelr c@mment on Koheleth 2:4~9, The verses read

as follows: "I undertook great wbrﬁs;'l bullt me houses, I
blanted in them'every kind of fruit tree, I made me pools of
water in order to water a plansaidon springing up with trees, I
.bought bondmen and.bondmaids and had glaves born in my house;
also.I had many possessions of cattle‘and'sheepw—more than all
th wére before me in Jerusalem, I collected for myself silver
and gold, the treasure of kings and provinces; I provided me
male and female musiclang and the luxuries of the sons of menew
all eorte of concublnes(?)?., "Sald Rabbl Chgyya bar Nechemiah:
.'And does thils verse téach us only the wealth of Solomon%? It
does not speak of anything but the words of Torah, 'I undertook
great worke', (1t says in Exodus 32:16) 'and the tables were the
work of God'; 'I bullt me houses'wthese are rows of students who
8it in rows in the garden; according to the rabbls, thls means
the Mldrash,' ' Rabbi Elle zer ben Azariah interpreted before
the wisge men in a gardén in Yavneh (as follows) 'and was it

e garden? But these are the students who sit in rows 1n the
garden.' 'L made me gardens and parks'-these refer to the Great
Mighnayoth like that of Chiyya Rabba and that of Rabbi Hoslayya
Rabba and that of Bar Kappara; 'And planted in them ever;;;I;a
of frult tree', thils means the Talmud which includes them

(Mighnayoth) all, 'I made me pools of water'-Rabbl Chiyya Rabba

(1) Midrash Rabba 2,3



gald these are the sermons. 'En ordér to water a plantation
springing up with trees'~these are the students who are gtudying.
'E bought bondmen'~ thig is the Holy Spirit. 'Also cattle and
sheep'~these are the burnt offerings (Karbonoth)., 'I collected
for myself gold and silver'athése are words of Torah, 'And
provinces'=these are the students who make judgment in Halacha,
"I provided me male and femalé musicians'=these are the quefqt?.
'And luxuries'sthege are the Aggadoth, which are the delgéhtful
parts of Seripture, 'All sorts of concublnes(%)Othese are the
male and female judges,?(l)
| Commenting on the verse "For there ig nothing better for a
man than that he should eat and drink and enjoy himself in his
toil", the rabbls say "Evéry expression of eating and drinking
whiéh decurs in the scroll of Koheleth refers to Torah and good
deeds,"‘a) In its expddnation of "A man to whom God hasg glven
riches and whalth and honor and he lacks nothing for himself
of all that he desires, but God has not empowered him to eat of
1t, but a stranger.eats of itethls is vénity and an evil dlseage",
the Midrash quotes the 1incident of "Rabbi Abba bar Cahana who
happened to come up to a gathering and heard Levi explaining
thie verse as follows: 'Wealth'~=is he who is master of Mishna;
'honor'=1s he who is master of the Toseftoth; 'And he who lacks
nothing for himself of all that he desires'~they (the desires)
are the Great Mishnayoth; 'but God has not empowered him to eat
of it'=(means that) he Lis forbidden to teach fPom them; 'but a

stranger eats of it'w(means that) a master of Talmud who declares

the impure and pure; that which is forbldden: ayd that which is
permitted, "

il)) Midrash Rabba 2, 4=9 (2) Midrash Rabba 2,24,
H 1t
6,2



To take but one more example of this method of interpretatw

ion, the Midragh in commenting on "Cast thy bread upon the waters
etc.",léuotes the following: "Rabbi‘Bibi gald, 'If you wish to
to do Zedakah do 1t with the words of the Torah=for. water 1is

not méant here, but words of Torah; as it says(é? Isalah 55:1

'He who is thirsty, let him come for water'," Thug by the
substitution of things. that have to do with Torah or the Torah
itself, the Rabbis succeed 1n explaining away the unorthodoxies
of the text, o

‘ To summ up what has already been stated or implied in the
quotations from the Midrash, we see that the rabbis find a
permanent satisfaction in the gtudy and accudulation of know
ledge; that its acquiéition ie not futile, Though they see the
reward and comfort of widdom and search for undergtanding of the
Torah, they are not unaware of the great pains which it entalils,
They do not say that man will gome day know all that there is
tojbg known, but they bellieve that man does bulld uoon the past
and progresses beyond it, God's ways aré infinite, Hig menifegt-
atipns are infinite, and yet man, és he develops, comes to know
more and more of them, Wisdom and learning also have other
practlcal values, They ®mave man from Gehlnnom; they are hieg
reward in the world to come; they represent a great blesasing

to man. One rabbi gonsiders the study of the morah as a blessing
in that it offers man an escape from life, Study and knowledge #zzﬂ

&8 even greater than words of Mitzvoth. To fuote the sayling of

(1) Koheleth 11;1
(2) Midrash Rabbs 11,1



Rabbi Melr commenting on Koheleth 2:13% "Just as the light bhas
‘an advantage over darkness so the words of Torah have an advanw
tage over the words of mitzvoth".

From thls study of the attitude of the rabbls towards know-
ledge and the manner in which they explained away Koheleth{ negate
ive attitude toward Torah, let us now turn to the gtudy of
another problem which faced the rabble; namely, that problem
created by Koheleth's denial of immortality,

(1) Midrash Yaljut 2,13
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Koheleth's Questioning Of

Immortalitvl

Koheleth's search for truth concerning man and the universe
algo leads him to the problem of immortality, Agaln and again,
his probings into 1life and reality lead him to the conclusionz
that man's hopes end with the grave, Just as the wise and the
foolish have but one, end, so they suffer the same oblivion
at death, "For the wise, like the fool, has no remembrance
forever, inasmuch as in doys to come both will have already been
., forgotten (2:16)." The destiny of man and beast is slike ag far
as man can actually gee (3:19), There ig no difference hetween
the spirit of man and that of the beast, Both man and the beast
are of the dust and both wlll return to the duet (3:20), Who knows
whether man'e gplrit ascends upward to another world (3:21)% Who
can know with certainty about a 1life after death$ According to
Koheleth splrit and body seem to be the same thing, : The whole
of life is the phenomenal life., The greatest wvlil of 1life ig that
both the good and ths wicked, the clean and the unclean, the
righteous and the sinner have but one fate (9:2). Yet the living
are better off than the dead, The living are sure of one thing,
namely, death; while those who have returned to the sepulchre
of the earth know absolutely nothing (9:5); thelr reward periehes .
with the passing of théir memory into oblivion (9:5), There is no
future worlda where rewards and punishments are meted out,

Koheleth is, of course, inchnslstent. In chapter 19, verse T,

(1) See Barton, page 109, comment on Koheleth 3120,



he says "The dust shall return to the earth as it was, and the

spirit shall return to God who gave it", Yet, this lnconsiste
ency is quite natural, As Barton says "one may have his
pessimistic moods in which he questionsg whether anybody knowé
whether a man's aplrit differe from a beasts's; he maey hold

that man's only good comes from enjoying the sunshine of his
physical exlstence, brief though it be, and still, holding
Koheleth's view of God (see e.g., on 9:1), write 'the spirit
phall return to God who gave 1t'."(l}ust as his inquiries into all
- the other problems led him to the conclusion that the greatest
good for man is to enjoy himsgelf in 1life while gtill in his
prime, so here too, Hoheleth is led to the coneclusion that since
the grave 1s shrouded in darkness and na humen mind can penetrate
the vell of mystery which hangs between life and death it is best
that man achleve what happiness he can out of the pagsing days,
To quote Koheleth "And I saw that there is nothing better than
that man should rejoice in his work, for that is hig portlion, for

who can bring him to see what shall be after him?"

(1) Bee Barton, page 192, bottom.
(2) Koheleth %322,
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Rabbinle Viewv
of
Immortality

For the rabbls, Koheleth's questioning of immortality was
the equivdlent of 1ts denlal, Hence they brought to bear an
array of faets and lncldents based on life, which, to them,
were valld enough to offset the skepticism of Koheleth, Not
only did they bring proof to contradict Koheleth's views but
they also lnterpreted the text so that no orthodox Jew could
. find fault with it,

FPirst of all, the rabblg make clear thelr attitude as to
the dual nature of man, The human begln consiste of two parte,
the body and the goul, The soul comes from God and the body 1is
made of the earth, Koheleth says "For the fate of the sons of
man and the fate of the beasts-one fate 18 thelrs, As 1s the
death of one, s0 1s the death of the other, and all have one
spirit, Man has ao advantage over beasts, for both are vanity,.
Both are golng to the same place; both were from the dust, and
both are going to return to the dust".(l) Here 1sg the complete
denial of the goul, The rabbis in commenting on chapter five,
verse 10, say: "It is taught that at the time when the child ie
in the process of formation in the womb, three factors work in
- the process--God, the father and hother together, The father
gupplies the white parts of the body~the color, the bralns, the
nails,rthe white of the eyes, the vones and the sinews, The mother

supplieg the red parts of the body, of which is made the blood’

(1) Koheleth 3:19,20



the Blesh and skin, and the black part of the eyes. But God gives

ten things, 1) Spirit 2) Soul 3) a Glittering Face 4) Sight
5) Hearing 6) Speech 7) Swinging Hands 8) Walking 9) w1édom,
Understanding, counsel and knowledge 10) Strengbh., When the time
of death comes, God takes his part and leaves the parts of the
father and mother; whereupon the father and mothér cery, God says
to them 'Why are you crying? Have I taken anything of yours? I
have only taken of my own', They (the father and mother) say be-
fore God 'Master of the Universe, all the time your part was mixéd
wlth ours, our parts were protected from worms and maggots; and
now that you have taken your part ours is cast to worms and maggotss%a
The Midrash also quotes the following parable to show the
nature of man, "Judah the Prince sald that his is analagous to
a king who had a vineyard, He rented it to a fenant. The king sald
~ to his servants 'Go, cut my grapes and take my portlon and place
the portion of the tenant on his place®™, At once they went and
did the word of the king, And the tenant began to wail and cry,
The king said to him 'have I anything of yours? Have I not taken
my own portion?' The tenant answered 'My Master, the Klng, all
the while younggrt wag wlth mine, my porition was protected
agalnst spoif#§§§1robbery, Now that you have removed your portlon,
mine is open to theft and robbery!'. 'he King is God; the tenant,
the father and mother of man, All the while that the soul is in
man he is guarg?d. When he dies he becomes (the prey) of worms

and maggots,"

(1) Midrash Rabba 5,10
(2) ] " 5,10



In commenting on "And 1f he live a thousand years twlce

over and good he does not see-are not both (man and the foetus)
going unto the same place?"(})the rabbls say "the soul scorns
worldly plwasures because it springs from a higher source than
the material world."(2gga1n, commenting on "And the dust shall
return to the earth as 1t was, and the spirit shall return unto
God who gave 1t",(€%e Midrash say "eimilarly does God speak to
man., 'See that my Dwelling, servants and the woul whlech I gave
unet you are pure, If you return it (soul) unto Me as I gave

‘1t to you, it is well; if not, I will burn it in your présence.'
A 11 this ( which God says ) is ln the days of his (man's ) old
age, But, 1f in the days of hls youth. he siné the?4§e punishes
his body through flow of blood (Ziva) and disease,"

We see from these few selected quotationsvfrom the many
gaylng of the rabble that they state ln no uncertaln terms thelr
belief in the dual nature of man, Man ls nct merely a product
of matter, He algo containg the finer stuff of God, the dlvinelyw
glven spir;t cr soul,

Koheleth says that man and beast are alike, Both come from
theadust and both will returm to the dust.(B) But the rabhis
ghow that man and beast are different; they may have simllaritlies

but they are not the same, Commenting on the verse "For the

(1) Koheleth 6:6

{2} Midrash Rabba 6,6
(3) Koheleth 12:7

(4) Mildrash Rabba 12,7
(5) Hoheleth 3,20
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fate of the sons of men and the faie of the beasts-one fate 1is

theira", the rabbls say "God sald 'No', for concerning man I

have decreed 'on the seventh day you shall circumclse the flesh

of the foreskih! I have not decreed this concerning the beast, '
(Concerning the beast I have decreed) 'when a bullock, or a sheep, ﬂ
or a goat, 1is brought forth, then it shall be sgeven days under

the dam; but from the elgth day and thenceforth it may be

&,

accept?d>for an offering made by fire unto the Lord(Leviticus 22:
1 .

| |
27)'." Commenting on the verse "man has no advanbage over beasts,
for both are vanlty", the rabbls ask the meaning of }fx ,

and they show that man and beast are different. They have a
‘different phygical appearancd, different feet and skin, Man 1s
‘burled in a grave; he has a coffin, ;s dressed in shrouds; none

of which things the beast recéives.(a) In thie manner the rabbis
provd to thelr satisfaction that man is constructed differently
from the beast, They are not alike in their nature; nor is thelir
fate the same,.

Another problem which Koheleth offered to the rabbis 1is _

that of the remembrance of man; a problem which is to'be slight=-
- ly differentiated from that of the continued life of the soul

;n another realm, and hence ls treated sepérately. In explaining

the verse "for & living dog 1s better than a dead lion etc."(?)

the Midrash quotes the followlng lncident, "Hadrilan asked Joshua

bar Chananya 'Is it not trﬁe that I am better than Mogses who is

Bead?' "Why?", asked Chananya, "Because", replied Hadrisn, "I am

alive and Moges ls dead and it says in Koheleth ' a living dog

is better than a dead llon'," Chananya answered 'can you, indeed,
(1)Midrash Rabba 3,19 (3) Koheleth 934
(2) " 3,19
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command that during three days no man may kindle a fire?' Hadrian
answered 'Yes', Towards evening they mounted the roof of the
palace, From there they saw smoke rlsing up in the distance, "What
i1s that?", asked Chananya. Hadrian answered 'an officer lies sick
and the attending doctor said that he cannot recover until he
had drunk something warm'. Chananya feelingly replied ' you
are still aliva an d your decree ls broken and from the time that
Moses, our Master, decreed ' thou shalt not pass fire throughout
your habitations on the Sabbath' until now, no Jew has kindled
é‘fire on the sabbath. His (Moses') decree has not been brdken the se
many years untll now and yet you say you are better than he?'."(l)
This argument for immortality ls one which 1s based on the
continuous memory of the dead, A8 long as the living remember the
dead or the dead remaln ag an Influence in the lives of the living

they may be considered immortal. However, the rabbls give further

proof of lmmortality in thelr discukssion of death and the future

" world, which discussion will be discussed later,

The rabbir find particular difficulty in explaining away the
denial of immortal ity found in the verse "for the living know
that @hey shall dle, but the dead know not anythin%é)they have
no longer & reward, for their memory is forgotten" ., The Mldrash
by way of explanation tells us the following happening. "Rabbi
Chiyya the Great and Rabbl Jonathan went before the bier of Rabbi

Simeon bhen Jose ben Lakurya, and the tallth of Rabbl Jonathan
drooped down upon the coffin, Rabbi Chiyya said to him '1lift up 
your Tallth, my son, so that the dead may not come bhefore us and

reproach us', Rabbi Jonathan @nswered ' but Rabbi Chlyya does it

(1) Midrash Rabba 9,4 (2) Koheleth 9:5
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not day ' the dead hnow nothing'.' Eabbi Chiyya answered 'my son,
you know Scripture but you do not know lts intefpretation, The
living refers to the righteous; for even in death they are cdlled
living, 'aAnd the dead know nothing' refers to the wicked for even
in 1life they are called dead,' " ' This incildent which the rabbls
draw from actual experience forms for t hem the satisgylng answer
to the heresy of the text, The literal memaning of the versge in
question is explalm d away and the immortality of man 1s strongly
voioe?wfor the righteous are dlive even in death, |

Turning to the rabbis' views on man's relatlons to death and
the ldea of life after death, we will gain even more insight as to
the ldeas of the rabbls on this problem of the immortality of man

and the soul.

£1) Mldrash Rabba 9:5




26
Man's Relation To Death

It 18 the view of Kohelth that death 1s lnevitable; that man
1ls powérless to control the ultimate end of all life (8:8). The
6pinions.of the rabbls differ on this point, Some say that the
hand of death can be stayed, ﬂhough.not indefinitely; others

believe to the contrary. Commenting on the verse "everything has

a fimed season, and there 1s a time for every businesg under the
gun., & time to be born; and a time to dle, a time to plant, and
a time to uproot what is planted",lthe rabbls say "At the hour
when a man i1s born it is decreed how many years he shall llve,
If he is worthy, hé will live out the full number of years alobted
to him; 1if he is unworthy his years will be shortened.“(ginother
-'rabbl commenting on this verse says that "when one 1ls born, the
Holy One, pralesed be He, walts for twenty years, (which is) hls
time to marry. If at twenty years, he has not marrled God gays
‘to him 'it was your tlme to bring forth children and you dld not 5
do thie; therefore it is time for you to dle'....?(B)The viaews |
expréssed here 1s that man's death 1g tnevitable; and yet the
length of 1life alotted tb man by God can be achleved only by the
worthiness of the man. Koheleth, chapter eight, verse elght, reads
"no man hag mastery over the wind, to restrain the wind, nor 1is
he ruler in the day of death, nor is there a furlough in war,
nor will wickedness effect an escape for its owners," The rabblis
in commenting on this verse accepted the view of Koheleth, They
belleved too that}"man has not the power to keepn the angel of death
from him, How do we know that the angels are spirits (ruchoth)?

From Psalm 104:4 where 1t says ' who makest Thy winds messengers',

gl) ﬁoheleth 312
2 id h ) » 2
(3)) Mdrps Rapba 5,/




No man can say to the Angel of Death 'walt until I make my
reckonings and then I will come', Neither can man say ' I will
subgtitute my son, servant of household'.," ' Here too it 1s
obviousiy stated that man 1g subject to death and is unable to
stay 1ts inevitableness,

In the comment made by a rabbl on the verse "Cast thy bread
upon the face of the waters, for kn many days thou shalt find it",
we have an entlirely different view expressed from the above one,
The following indident is related by the Midrash, "It happened
that one, Benjamin the Rlghteous, had charge of the communal fund
for digpensing sustenance ftor the poor every PFrlday and a certaln
“widow came to him and said: "Rabbl, sustain me". He sald to her
'% swear, there 18 no charity money in the community chest', She
-said to him 'my master, if you do not féed me, you will be
gullty of destroyling a widow: and her seven sons', He arose and
fed her from thatof his own 80 that she could sustain herself,

- Some days later, Benjamln The Righteous became sick and he wasg,
In pain of death upon the bed, the Minlstering Angeis said to the
Holy One, pralsed be He, 'Thou hast sald that he who sustains one
soul of Israel, it is as Lf he saved a world full,Benjamin The
Righteous who kept allve a widow and her seven song is about to
'die with but few years,' At that time the Minlstering Angels
gsought mercy for him, They broke for him(t?e decree of Judgment

fl

and added twenty-two years to his 1life, Thus, according to

this view the decree of death 1s broken and llfe Ls prolonged by

(1) Midrash Rabba 8,8
(2) Koheleth 1131

(3) Midrash Rabba 11,1

(2)
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acts of charity.
Another interaesting story 1ls told about King David, 1lluatrat-
ing the same aggggggg. King David asked God when he would die,
God refused t;‘tell him at first, but after much pleading David
suéceeded and was told that he would die on the Sabbath., The 1
éabbath on which he was to dle came and David was studylng the |
Torah. The Angel of Death came to David but could not touch his
soul for hig llips were uttering the words of the Torah, There-~
upon, the Angel sought to dlstract David from his study of the
Law by golng into a tree close by. Hearing a peculiar, ruffling
noise, David's curlosity was arouged and geekling to satisfly 1t
he started to climb the tree, Just then his lips were closed to
the words of the Torah and the Angel of Death dook his soul,(l) | |
Having accepted the view that death is inevitable, the rabbls 1
found difficulty with the attitude of Koheleth towardnlife and
death, Koheleth's pessimism led him to congratulate the dead
more then the 1living. Death to him was release from the weary
- gtruggles and dissappolntments that foilled man's days from the
beginning to the end of his earthyly gtay. The righteous, more
than often, came to unhappy ends; the poor were oppressed and
persecuted, Hence he says "and I congratulated the dead, who have
already died, more than the llving who are yet alive, And (I
regarded) as happler than both of them hlm}who had never been
born, who has not seen the evil work which is done under the s&i%

Thig fact coupled with the knowledge that those who deserve long

1ife are removed into oblivion all too sobn, wnhile the worthless

(1) Midrash Rabba 5,10
(2) Koheleth 4:2,3

e Y P




are seemlngly hlessed with ripe o0ld age, induced Koheleth to come

to the conclusion which he did, The rabblg in answer to this
problem posit another world where the balances are welghed and
each man is Jjudged according to his meritsg, In answering the
question as to what constitutes the difference between the death
of the young and the old, the Mlidrash tells us the following,
"Rabbl Nechemiah sald: when the fig is plucked in tlme, it is
good for the fig and good for the tree, But Lf it isn't piuckad
at the right time, then it i1s bad for boththe fig and for the
tree."(l)Thus it 18 that God trins human belngs from the tree

of life when in His Judgment, the tlme ig right. Illustrating

the same pbint of view the following story is told. "Akibe and
his pupile sat down under a fig tree, The owner cane in the early
morning and plucked the figs. They ( Akiba and the gtudents) sald
'we will sesek another place, for he guspects us (of wanting the
fruit),' After this (incident), they chose another spot. The next
morning the owner came again to pluck the flgs and dld not find
the teacher snd the pupils, He searched fmp them and found them
‘1n another place, He asked them why they had moved, They answered
that they felt that he suspected them, He replied that he merely
came to pluck the fnult before the sun rose for it was beti@r

thug., Akibe answered 'jugt as ke knows when to pluck the {r?it
2

s0 God knows when to take the righteous from the Worid'. "

Another interesting answer to thils problem is made in the
following story, "When Rabbl Bun, the son of Chiyya, died, Rabbi
eulogized him with the words 'sweet Lls the sleep of the toiler' .

With whopm is Rabbl Bun to be compared? To a king who had a vine-

(1) Midrash Rabba 5,11
(2) Midrash Rabba 5,11




yard and employed many workers 1o work in it, Among them wag one

worker more skilled than any other. What did the king do%? He took
this worker and went walking through the garden with him, When
evening came the workmen came to recelve thelr pgy and the skllled
laborer came with them; and the king gave him the full pay, The
other workers were dlspnleased and complained, They sald 'we worked
all day and he worked but two hours and the klng gave him full
pay'. The king answered 'why do you complain? This skllled worker
acoomplished more in two hours than you did a whole day'., So

Bun, the son of Chiyya, learned more Torah in twenty~elight years
than any distinguished student learned in a hundred years.“ &ere

the argument takes a slightly dlfferent turn. It 1g not the length
of days that count in a man's life; rather 1t 1g the intenslty and

‘the fullness with which hig days are spent that musgt be the gulding

attitude towards the shortness and the length of a man's life,
The rabbls, however, are not always at odds with Koheleth,
There are tlmes when they agree with him in substance 1f not in
spirit. Commenting on the verse " 5 good name 18 better than good
ointment, and the death-day, than the birth-day"fazhe Midrash
quoteg the followlng explanation, "Wthen one le born, man counts
him as dead; when one dies, man counts him as living. When man 1is
born, all rejolce; when he has dled, all weep for him, But thls»

ig not right. Rather when he 1s born one should not rejolce, for

we do not know whether or not or how he will stand up agalnst the

(1) Midrash Rabba 5,11
(2) Koheleth T7T:1




trials of life; whether he will be a righteous man or a wicked
man; good, or had, But when he hag dled men shonld rejoice that
he has left thé world with & good name and in peace. Thls 1is
comparable to two ships galling out on the broad gea, One galls
out of the harbor and the other salils into the _havbor, Over the
one that salls out into the broad ocean, everyone rejolices, Over
the one coming into port no one rejolces! ‘There wag & clever man
present in the gathering who heard this snd said: 'l see Just the
opposite® of thie this, Over the ship salling out into the sea,

.no one should relolce; for man does not know what ite féte will

be, or what obstacles 1t will encounter; but over the one coming
into port everyone should rejolce hecause 1t has successfully
withstood the dangers (of the sea). In llke manner, we should
rejolce over the dead who devarted fpom the world wlth a good

name and in peace,' Thig is the meaning of Solom?n;s words 'the
' 1

‘day of “death ls better than the day of birth'."

The rabbls also found aifficulty in explaining the verse "he
has made eberything anpropriate in 1ts time; also he has put
ignorance 1in man's heart, so that he cannot find out the work that
God does from beginning to end".(%%ey comment on thlg verse as
follows: " Lf 1t had not been that Gmd had concesled from man the
day of his death, he would not bulld a house or a vineyard for he

would say 'tomorrow I must die, why should I stand and weary my-

gelf for others.' Therefore God hid from him the day of his death

(1) Midrash Rabba 7,1
(2} Koheleth 3:11




that he might bulld and plant, If he does not merit it for hime

self then he does 1t for others (who merit it), Thus it says
(Leviticus 19:23) 'and when ye shall come into the land and shall -
have planted all manner of trees for food', God sald to Israel

'although you will find it all filled with good, be careful(%?
¢your) planting that your sons after you mey £ind it too',"

" ag he

The following comment of the rabhle on the verse
~came naked from the wbmb of his mother, he shall go again asg he
came; and nothing shall he receive through his labor, whlch he can
carry in his hand“(?)is extremely interesting. The rabbls do not
only accept the literalnegs of the text but go a step beyond. They
say "just as a man comes into the world, 80 he leaves, Man comes
" into the world with a loud voice (crying) and he leaves 1t crying.
He comes in with love and he leaves with love (caresses). He
comes In walling and leaves 1t wailings He comes in without know-
"ledge and lesves without knowladge."(3 According to thie view, man
leaves life neither with materlial gubstance nor with spilritual
riches, All that he revelved from the world must go back into the
earth, Another comment made on this verse also recognizes the plain
text. "It is taught in the name of Rabbl Melr: 'when a man comes
1npo the world his hands are doubled as L1f he would say ' the whole

i

world isg mine and I inherit 1t'. When he leaveg 1t, his hands are

spread out flat, as 1f he would say, Yl harf)inherited nothing
i

from the world'. For thus did Solomon say," The rabbis also

(1) Yalkut Shimonl 3,11
(2) Koheleth 5,14

(3) Midrash Rabba 5,14

(4) Midrash Rabba 5, 14




found difficulty with the verse "and I congratulated the deezd3 who
_ , 1
have already dled, more than the living who are yet alive", The

Midprash offers the following comment. "Mar said 'when Israel

ainned in the wildernegs, Moges stood before God with how many
prayers and he was not answered; but when he sald, 'remember thy
gervants Abraham, Isaac and Jacob, he was answered at onbe. And
did not Solomon speak beautifully when he gald 'and I congratulated
the dead etc.'."(agnother comment 1s as follows. "It 1s the custom

of the world that when a king of flesh and blood lssues.a decree,

©at timés it is kept and at times 1t is not; and 1f 1t is observed

‘fin hig lifetime; in his death, it 1s not kept, But Mosaeg, our

Master, issued (decreed) how many decrees and established how many

- institutions and the y have always been kept and wlll be forever

ahd ever. Therefore did Solomon not speak beautifully when he sald
'I congratulated the dead etc.'."(B) Thus, by taking the verse
completely out of its context, the rabbls easlly did away with 1lts
true meaning and gave 1t a pure Qrthodox glgnificance,

We have seen what the rabbis thomght of man's relation to

death, Turning now to thelr comcept of life after. death, we will

find them just as certain of men's exlstence ln the world beyond

as they were of man's life in this world,

(1)Koheleth 4:2
(2) Midrash Rabha 4,2
(3) Midrash Rabba 4,2
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ESURRECT LON

We have already stated that Koheleth believed that man' life
ended with the'grave. There in the earth time and nature would
unlte to destroy the body, which, broken into fragments, would
goon mekit away Iinto the earth, Thle view chahlenged one of the
main "gogmas" of rabbinlc Judalsm and the rabbis ﬁad to interpret
the text with skill to make it mean the opposite of what it really
sald, Koheleth's view is clearly statkd in the verse "for the
living know that they shall dle, but the dead know not anything;
they have no longer a vreward, for thelr memory 1s forgotten“.(l)

Though the rabbis do not make any statement appertaining to resur-
rection at this point, they do find occalslon to exoress thelr

‘ views in thelr comments on the verse "Jg;n goods lncrease, eaters i
of thefl Increase, and what profit has their owner except the sight

of his eyes".(a%he Midrash quotes the follewing inclident., "A

Cuthite asked Rabbl Melir 'do the dead l1live again?' Rabbli Meir
answered 'Yes', The Cuthite asked (further) '(are they) hidden

of (are they) revealed (séen)?' Rabbi Melr answered '(they are)
seen', The Cuthite (then) aald 'how can you prove it to me?',

Rabbl Melr replied ' (I will prove ib to you) nelther from Scrip ure
nor from Mishne, but from 1life will I bring my proof. In our

clty there 1lives an Upright man to whom all entrusted

thelr waluables, in secret, and he returned it to them openly. One
man came to him and openly entrusted him with his valuables, How

did this righteous man return 1t? Secretly or openly%?' The
Cuthite answered 'openly) Rabbi Meir (then) said 'may your ears

(1) Koheleth 9:%
(2) Kohelth 5,10




hear what your mouth utters, Men glve thelr wives one white drop

and God returns the white drop openly in the form of a beautlful,
perfect creature, Is Lt not all the more so with those who dle

openly, that they should return seen ( and ) with a loud voice?'

The Guthlite asked further ' do the dead resureect naked or clothed?'

Rabbl Melr answered 'clothed'. The Cuthlite then asked 'how tan

you prove that to me?'.Rabbl Melr answered 'neither from Seripture

nor from Mishnak but from 1life itselfl (will I bring proof to you).

'Did you ever plant beans?, asked Rabbl Meir , The Cuthite answered
" .'yes'. Rabbil Meir then asked ' a1a they have shells?', The Cuthlte
answered 'no', Then Rabbi Meir asked 'how do they appear after

gorwn?' The Cuthlte answered 'cqvered with a shell', Rabbl Meir

e

then sald 'may your ears hear what your mouth has sald, LIf beans
which are gowed wlthout shells appear with shells howlmuch the
more must the dead who are huried cldthed, regurrect clothed.{"(l)
The Midrash gives us‘a gimilar incident which occured with
Rabbl Ibbo and a Cuthite, "The Cuthite asked 'if the dead, once
allve and elbthed are destined to come back, who glves them food

(while they lie in the grave)?' Rabbi Ibbo answered ' they take

thelr food wilth them, just as Solomon sald above '?1§h increage
' 2

of goods comes an lncreage of desire (eaters)' '."

"On another occalsion a Cuthlte asked 'Lf the dead, (once)
alive, clothed and nourished are destined to return agalin, why
do you cry for them?' Rabbl Meir, with great impatlence, answered
'do not men; when they have lost ssomething precious, break out

in teers? Only wlth thleg difference, that the man who came into

(1) Midrash Rabba 5,10
(2) Midrash Rabba 5,10




the world wit? ? loud voice, departs from the world with a
' L

loud voice.'"

Commenting on the verse "Also he is afrald of a helght, and
terror 1s on the road, and the almond-tree blobms, and the
grasshopper is burdensome, and the caperberry ls made ineffectual;
for the man goes to hls eternal house, and the mourners go around b
the street," the rabbis give us an lncident similar to the above 1
ones. "Hadrian aéked Rabbi Joshua ben Chananys 'From where is ‘
man destined to sprout gorth?' Rabbi Chananya answered 'From the
bones of the soine,'" " And when Hadrlan asked for the proof,
Chananya gave him the proof, |

There is & marked contrast between the views of Koheleth
and that of the Rabbls., Where Koheleth sees that man's 1llfe ends
with the grave, the rabbls see, what may be called, the beglinning
of & new life; where Kohelethls mind refused to reason beyond the
gseen realities of the universe, the rabbls projected another world |
where the unfairness of this 1life 1ls squared and the wronged are |
" righted, This view of the rabbls leads them, then, to a dlscussion
' of the righteous and the wicked in thés world and thelr fate in

the world to come,

(1) Midrash Rabba 5,10

(2) Midrash Rabba 12,5,
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The Righteous and The Wicked

Koheleth's View

Koheleth also ralses the eternal question of why the righteous
and the wicked are not rewarded according to thelir merlits (9:11),
There are righteous men who dle because of thelr righteousness, and
wicked men who prolong their 1life through thelr wickedness (7:15),
Life is not according to Scripture which belleves that the
righteous have a long 11fefl)while the wicked do not live out
half thelr days(?) Hence it 1s foolish for man to be over-righteous
(7:16); rather let him be simple to a moderate degree (7:17), Bor
in reality, there ls not & man in all the world, righteous though
" he be,that does not sin (7:20-22) In his arralgnment of Life,
Koheleth cries out agalnst the honor done to the wicked, who, having
spent their days in the Temple, where thektw feet should never have
been allowed to step, are buried with honor and thelr pralses
“sung in the streets (8:10), Yes,the vanity of Life is‘thaﬁ the
righteous suffer in place of ths wicked and the wicked prosper
in place of the righteous (8:14)., Yet the end ofbbbh the righteous
" and the wicked 18 the grave, Both will suffer the same fate
ultimately (9:2), Since this 1life we must not déspair (8:15)., All
geemg to be dlsjointed; the rewards of the wicked and the

righteous are reversed. The future is dark and no ray of

light and no hope regts on the days yet to be, Hence, 1f man is

(1) Ex.20:12; Deut.4:40; Psadme9l:16; Prov,3:2,16; 4:10,
(2) Pg,37:10; 55:23; 58:3-9; 73:18;




wlse he will make the bhest of'youth, eating and drinklng while

he can; for this pleasure which he gets no one can rob him of,
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Rabbinic View
The rabbls attacked this negative attitude of Koheleth toward

righteous living by positing antbvher world, The rabbls saw that
1life was just as Koheleth plctured it to be. They could not deny
that the righteous suff er and the wicked prosper, They themwelves

were, no doubt, often victims of the game unjust state of affalrs,

However, they did not accept the concluslone and advice of Kohelbth,

Rather dld they seek to satisfy the hunger for the just compen-
sation of the righteous life by postihg this other world. In the

1life bheyond thls, the disharmonlies of this world are absent, Justlece

and righteousness form the pinnacles of heaven, Men must not
judge life on the basis of this world alone; for thieg world 1s
merely one act in the drame of 1life, In the world tto come there
1s.no guffering of the righteous; all who were just, true, noble
and faithful recelve the just award from the very hand of God
Himself. This world 1s merely the test of the man, In the next

world, those that passed the test will enjoy the happiness and

bliesg for which they yearned and labored here on the earth, In

trying to answer the question of why the wicked prosper the rabbbs
made the follwing comments, Explalning the verse "and I sald in
my heart the'rlghteaus‘and_the wicked God will Jjudge, for a time
for every matter and for every work hasg He appointed",(lghe rabbls
say "God Jjudges both the wicked and the righteous alike", 2Again
they say “every desire has its time and every time has 1ts desire,
In thig world, man can do as he wishes, but 1in the next world

(3)
Justlce and righteousnes rules," In commenting on the verse

I T e S

(1) Koheleth 3:17
(2) Midrash Rabba 3,17
(3) " " 3,17




"for every matter has a time and judgment, for the misery of man

is great upon him", the Midrash says "what man wishes to do ln thils
world he may do, but in the world to come there ig Justlce and
reckoning," ghus man has the cholce of acting according to hils
heart's desire, He may fulfill his evervahim here on earth; the
wicked may prosper, bgt they wlll pay the penalty in God's realm
above, The rabbls say in cbmmenting on the verse "and I said in

my heart (it is) ean account of the sons of men, for God to prove

‘R

. (3
them and show that they are beasts" ™ That God lets the wicked

have peace in this world ln splte of thelr vileness and reproach,

in order that He might test them and select the Judgment (din)

for them and to show that they are beasts al all times, Just as

death befalls the beast and has no life in the world to come,

g0 the wicked die and have no life in the world to come, For the
acts which the righteous perform through afflection, fasting and
gfiffering, I q>nsldered'(Why all this suffering?). In order that
¢od might glve practical proof of thelr plety, and to show to
the natlons their attachment to God, Concerning thils, man may
accept the followling axilom '"he who comes to death through ex-
ecuting a good deed is not lacking ln plety; he who comes to death
through sin is not lacking in wickedness, Both leave the world (4)
)

perfect; one in hls wickedness, the other In his righteousness,',"

Thus the suffering of the righteous 1s but a demonstratlion of

their loyalty to God and an example to the Gentiles of the right

lige,

The rabbis also explaln that there 1ls a difference between

(1)Midrash Rabba 8,65 (3)Koheleth 3;18
(2) Midrash Rabba 8,6 (4)Midrash Rabba 3,18
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.wleked are too% ¥No, for) there is a teachlng to tell us

the souls of the righteous and those of the wicked, In commenting

on the verse "who knows the spirit of the sons of men, whether 1t
apscaends upward, and the spnirit of beasts, whether 1t descends
downward to the earth“flihe vabbls say "are the souls of the
righteous'and the wicked the same? Both go on high, But the souls
of the righteous ame placed in & treasure-house, whereas the

gouls of the wicked are cast about on earth, As Ablgail gald to

David through the Holy 8pirit 'and the soul of my lord is bound

up in the bundle of 1ife'. Ig 1t possible that the souls of the

' and

the souls of thineienemies, them ghall hg sling out, as from
the hollow of a sling (I Samuel 25:29)'f§)Aga1n in commenting
on thils verse, the Midrash relates the followlhg:. "A woman
asked Rabbl Jose bhar Halafta a questlion,............. Ve
'What ig the Dig‘of the verse 'who knoweth that the splrit of
t he heast gog£hrdownward to the earth?' He (Halafta) sald to
her 'these are the souls of the wicked for they go down to

""" 'The rabbis say "if the righteous would

Gehinnom-~downward',
not gtand and heap up Mitzwoth and good deeds, w0uli it not
héve been valn for Him to have created the worl&?"( )

The Midrash in commentlng on the verse "1f thou seest
oppregsion of a pbor man and the wresting ¢f justice and right
in a province, do not look in astonighment at the matter, for one
high offlcer ws watching above another, and there are hlgher ones

(5)
above them,", warns man not to emvy the prosperity of the wicked.

(1) Koheleth 3:21 (4) Midresh Rabbta 4,8
(2) Midrash Rabba 3,21 (5) Koheleth 5:7
(%) Midrash Rabba 3,21




For "if you see one who has power oppressing the poor, the waak:d

and the righteous, the Everliving One is letting him experience
abundance and peace, see In 1t the Judgment of Gehinnom, For

above these (wicked) are the (watching) angels and above the
angels 1s God." God also judges Israel as a group, His method
of judging all Israel ig described to us in this beautlful
‘Midrash, commenting on the verse “Sweet is the gleep of the
laborer, whether he eat little or much, but the éatiety of the
rich doeg not permit him to sleep." (2) "A king had a fruit

garden which he gave over to hls son, As long as the son fulfilled
the will of the father, the father would look about for a
beautiful plént and when he found it, he would place 1t in the
garden of his son, If the son, however, did not act properly, he
would take the most beautiful plant of the garden which he sowed
in his son's garden and tear it out, The king is God; the garden
the world., And others say (the garden is) Israel, As long as
Israel performs the will of God, God looks about for the most

righteous men among the heathen, takes them and Jolng them to

~ILsrael -~ for example, people like Jethro, Rechab, Ruth and

Antoninug, But if Israel does not veform God's will, He separates

-

(3)
a righteous man from I[srael when such ils to be found, "

The rabbls warn Israel against the chooslng of the easler
path of wickedness and its apparent earthly advantages, In ()
explaining "better is the end of a thing than 1its beginning",

they say " (thls is so) because 1t say 'life and death have I

(1)Midrash Rabba 5,7
(2) Koheleth 5;11

(%) Midrash Rabba 5,11
(4) Koheleth 7:8a




placed before thee (Deuteronomy 30:19)'. Perhaps Lsrael wlll say

since God placed before us two paths, we can go on which ever one
we chooge'. But there is a teaching that tells us 'and thou
shalt choose life (Deuteronomy 30:19)'. It 1 comparable to oﬁe
who sits at a crossroad and there are before him two paths, The
beglinning of one belng level and its end thorny; the other, 1its
beginning thorny and 1ts end level, And He (who slts at the
crossroads) says to the‘travellofs: 'you see that the beglnning a&f
this road is thorny two or three bbrldes and ite end 1g lovel,
And you see thet the beginning of this other road 1s levél for

a few paces and its end ls thorny,' Thus did Moges say to lsrael
'vyou see that the wlcked do prosper two or three days iln thls
world and theif ond will be to be punished afterwards.' But ye
ghall not seek after evil'.“(l%hus far, we have geen a sort of
vengeance ln the words of the rabbis, But there lg a splrlt far
more sublime and tender which emanate from thelr words, Thus in
commenting on the versy "in the day of prosperity be Joyful, and
in the day of adverslty conslder; even thls God has made to
corraspﬁnd to that in order that man should not find anythlng
(that is to be) after him“(?)the rabbis say "God ereated both
the righteous and the wicked that they might atone, one for the
other. God created both the poor and the rich so that one wou ld
care for the other, God created the Garden of Eden and Behinnom
g0 that they should deliver one from the other."(?% comment lng

on the verse "dead flies corrupt the perfumer's ointment; more

valued ls & little wisdom than the great glory of folly", the

(1) Midrash Yalhut 7,8 (4) Koheleth 10:1
(2) Koheleth 7:l4
(3) Midrash Yaljut 7,14
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Midrash gives us thls lnteresting comment, "Since Isalah, chapter

give, verse fourteen, has not the plural 0'on but the
gingular @Il __, Akliba concludes that 1t means that he who

hag not done one gnod deed more (than one evil deed), which
might balance the scale in his favor, 1s carried to Gehlnnon,

The Dorshe Rashumotél;ay that man is gudged according to the
majority (of his good or evil deeds). Ever should man consglider
himeelf as having as many merits as faults, or as many £00d
actlons as bad ones to his credit. If he has a majority of one
good desed, hlppy ig he, for he has balanced the scale ln hls
favor. But Lf he has a majority of one evil deed, woe unto éﬁ%,"
The rabbis in commenting on "all his sgtriving is iln order to be
called a person of property"fjiecognize the hardness of this life,
The Midrash quotes "Jacob ben Kurschal (who) sald: 'better is a
handful of soul-rest in the world to C?E? ﬁhan hands full of
goul-trouble and evil in this world'." It was the firm bellef
of the rabbals &hat goodness is degtined to gain 1ts just reward,
They sald "1t 1is revealed'and known before Him who sald 'and

the world shall be', that the r1§hteous are degstined to come
into the hands of good deeds."(SFinglly, thelr whole attitude
aay be summed up in the saying "happy are the righteous men to
whom 1t happens according to the worksgsof the wlcked 1ln thils
world; and woe to the wicked to whom it happens according to

the righteous (in this worla),"

(1) They were ancilent Jewish allegorists. See article by J.Z,

Lauterbach "The Ancient Jewlsh Allegorists in Talmud and

Midrash"., J.Q.R. N.S. Vol.l Number 3 (1911),
(2; Midrash Rabba 10,1 (6) Midrash Rabba 8,14
§3 Koheleth 4:6
4; Midrash Rabba 4,6
(5) Midrash Rabba 7,15
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Repentance

Although the rabbls believed that God condemned the wicked,
they also beliéved that God would give them the opportunity to
return to the right path of life. By repentling and cominépack
to the righteous 1life, the wicked could gain the grace oflthe
Divine, While Koheleth sees no necessity for the wieked to repent
becauge of thelr apparent good fortune and the doubtful exlstence
of another world, the rabbls warn the wicked to glve up thelr

evil ways in order th-t they might be saved from the wrath of God

in the 1life after deathb

Commenting on the verse "the Cfooked cannot be straightened,
and the wanting cannot be numbered",lihe rabbls say "in this world
whoever is perverted In hls ways can correct them; and whoever
is wanting ( in hie waye ) can change them, But in the world to
come whoever 1s pefverted in his ways will not be able to correct
them and whoever is wanting in his waye cannot change (them),

There are many of the wicked who Were cdmpanlons in this world,
One of them hastened and repented during hils life, before hig death;

and one did not repent before his death, The one who repented in

his 1life merited to stand on the slde of the group of the rlgh£e~

oug; and the other stood on the slde of the group of the wicked;

and he saw hils companion and sald 'perhpasg there is favoritism

in this world (future world),' woe to that man (who makes this

gtatement) . He and I were (companionsg) in the world together,

For we were as one and we stold as one, phundered as one; and

together we did all the wicked deeds which are in the world, Why

(1)Koheleth 1:15




18 this one on the side of the group of the righteous and the

other on the side of the group of the wicked?' He saye to him

T T T

"fool (of the world), you were disgraced after your deabh three

ey

days and they dld not place you in a coffin, but wlth ropes did

,:-}“g
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they drag you to the frave, 'The maggot 1s spread under thee, and

the worms cover thee (Isalah 14:11)', and thy companlon saw thy

L R A T

disgrace and swore t0 turn from his evil path and he repented as

i

a righteous man, And his repentance enableg hlm to hake heré

life, honor, and a share with the righteous. Why all this? You
had the power in your hand (to pepent) and if you had repented

i1t would have been well with three.' And he (who failed to repent)
gsays to them ' permit me and I will go and repent,’ Then they
(that revented) say to him 'O fool (of the world) do you knot
know that this world is 1like the Sabbath and thesworld from
which you eome 1s like the eve of Sabbath} If man does not

prepare on the eve of Sabbath, what will he eat on the Sabbath?
And do you kot know that the world firom which you come s like

dry land and that thils world (future world) is like a sea®? And

L RO

1f one does not prepare (for) himsa&lf on dry land what will he

ek e T

=

eat on the sea? And do you kot know that this world is like a

‘wllderness and that the world from which you come ig llke
(sebtled) inhablted land and 1f one does not prepare himself

in the inhabited lsnd what will he eat in the wilderness?'

z‘m:.:f%'u yoo
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At once he (who falled to repent) says 'permlit me to gee the
, honop( glory ) of my companion,' And they (who repented) say to
%7 him ' fool (of the world) we are commanded (from the mouth of

God) by the Mighty One that the righteous shall not stand in the
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mnidst of the wicked and the wicked shall not stand ln the mldst
of the righteous; nor the pure by the slde of the impure, and
the Lmpure on the side of the pure; and régarding that which
we were commanded concerning this gate,'as 1t 1s said 'this is
the gate of the Lord; the righteous shall enter into 1t (Psalm
112:10)', At once he (who falled to repent) rent his garments
and plucked his halr; as it 1s sald 'the wicked shall see and
be vexed; He shall gnash with hig teeth, and melt away; the deslre
of the wicked shall perish.'."(l)

The rabbls bellieved that "all the while a man lives, God
| keaps opeg for him Repentance-- that is, God hopes that man will
repent., " “"0on the other hand "Lf the wicked has died (without
_ repenting), then hls hope is according to the verse in Proverbs
11:7, 'when a wicked man dleth, his expectation shall perisé??"
The rabbis glve a parabls to illustrate this, There were three
men who were lmprisoned, A br@ach'was made Iln the wall of the
prisop, through which two of the prisoners escaped. The third
prismnner refused to escape and was punished by the guard,
Similarly repentance is the breach in the wall ¢6f sin), through
which the wleked man may escape from destruction.(g%e Midrash
says "God has patience with the wicked in tbhls world for three
reasons, Perhaps they will repent; perhaps they wlll perform
mitzvoth; for which God will pay them in this world; perhaps
good chilldren may gpring forth from them as happened with Ahaz

- who had a good son in Hezeklah; and Ammon who hhd a good son in

(1)Midrash Rabba 1,15

(2) Midrash Rabba 7,15
(3) Midrash Rabba 7,15
(4) " 7,15
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(1)

Jogiah; and Shimei who had a good son in Mordecal,“
In commenting on the verse "at all times let %SX garment
be white, and let not oll be lacking for thy head", the rabbis
say "1t 1s taugﬁt, 'reéent one day before your death', There-
upon the students asked Rabbl Ellezer 'does man know then when
he will dle, that man might repent?' "No! all the more,'’
answered Rabkl Eliezer, 'should man work for his betterment
every day; for perhépé, the following day he might die; and all

hig days ghould Bind him in repentaneeé ?herefore it saye 'at
3

all times let thy garments be white'.," The Midrash also qubbtes

this beautiful statement of the rabhlis, Gommenting on the verse
"better 1s a palm of the hand full of rest and the hollow of

two hands full of toil and the deslre of wind", it is told that
"God safd 'better ls repentance and good deeds in this world than
all 1life in the world to come; for the future wopld can only come
through the strength of this worlda.' " (%% explaining the verse |
"for whoever is joined to all the living, there is hope (for him),
for verlly a living dog 18 better than a dead 1iDn"(?'the rabbis
say "for as long as man lives there ls in him hope énd trust to

, , T
repent; but when he ls dead, his hope is destpvoyed." The rabbis

(1) Midrash Rabba 7,15
(2) Rohweleth 9:8

(3) Midrdsh Rdb¥a 9,8
(4) Koheleth 4:6

(5) Midrash Rabba 4,6
(6) Koheleth 9:4

(7) Midrash Yaljut 9,4
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(49)
algo believed that man deludes himsgelf as to the nearness of
repentance and death as Well ag thelr distance, In commenting on
the verse "when I gave my heart to knéw wisdom and to see the tall

that is done upon th? ?arthwfor both day and night he gees no
1

‘sleep with his eyes", they say "two things which are good for

man are near to him and far from him; far from him and near to
him, Repentamr e 1s near to man and he holds 1t far; and 1t is
far (from him) and he holds it near, Death 1s near to him and

: (2)
he holds it far, and it 1s far from him and he holds it near."

Koheleth 8:16

Midrash Rabha 8,16 .
’ 168432




