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THE INSTITUTION O ﬁ\'O~R DINATTION.

AN ESSAY treating the subject of the ordination of Rabbi, setting

forth the history of ordination, the manner In which f}

ordination wag carried out, the classes of ordination,
the laws governing ordination, and the privileges that

ordination bestowed,
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requirment for the degree of Rabbi.
respectfully,
v /' £l k Q
|
r o ) ’

I
i
iE
i




TABLE OF CONTHNTS . =-==---- b
PAGT.
INTRODUCLION == ===mmmmmmn i 1-4.

Definition; phraseology of ordinalon; general outline.

SGHAPTER L---THE HISTORY OF ORDINATION . rmw o mmmmsmn =521

f

The origins of the instltubtlon.-w-—=—w-- o e 5.

Simon be Gamliel TT s oo B et I
The history of ordination ti1ll the time of

JUAAI T Ty s oo o om e o e s et o e ms L)
The end of ordination,—w=r-r-~ e v et o et s et | €

a’)
b) The history of ordination till the time of
c)
)

d
CHAPIER I1I-~-EHE MANNER OF ORDINAT TON ¢ o oo e e s o 22~31.

a) The laying on of hands and calling by YLELTIE ¢ = et e e = 2

b) The place of the ordination COPEIONY o = == wmbe e v wvee = =26

¢) Ordination vestments ¢=m —mmm «m i oo B el Tt T -
d) Declaration at OP CLLTLAL L OFL o mmer o e e o et o e e om = D8
e) Address by the ordailned, — = «msm o e rom i s 00

£) Praise of the ordained.——==m=mm=imcmm oo oo e =20,

CHAPTER IIT-~CLASOES OF ORDINAT TOI o mn vm e e m o mm o e o on e o BB B
8) TULL OTALIIAY L OTL o o o oo o o oot ot 32,

b) Partial Opdination'uanmma«mmmu*wmwmwumnmnmummumwMM“SQa
¢) Temporary OTALTLAY L OFL g = s oo 7= oo oo cn e s o wn o e e B
d) Conditional ordination.==---- s e s s s e 1 o v s i 0 m  w nom L

e

CHAPTER IV--~THE LAVS GOVERNING ORDINATION e mwmmmmmiesmcom st 354 1

A) The laws governing the persons concerned in ordination
2539,

1) Laws concerning the ordainep.—=——--—=wm=—mmo—- 25,
9) Laws concerning the ordained,--=---- e v i B

%) Laws concerning those assisting at ordination38.,

B) The laws dealing with the place where the crdination
may be glven,----—-- o e o 59-41.,




s

CONTHNTS w~Continued{/

PAGTE,
C1 Agﬂ}ilfg_ Voo = RLGHT B AN D PRIVILEGES GOTT LN ’I‘IIROUGII ORDINATION
- ’ 4:?”“‘1‘[7;
a) The ordained has the title Rabbi, and may porrorm
all the rabbinical fufctions,=w===wmmmmmm—m- g2,

b) The ordained is not bound to make good, the losses
caused by his mistake in judging. ~~~«mw~~nm~m~«43
¢) Ip the assembly vating upon the intercalation, thos
who have been ordained first, have the privxle&e
of voting flrut."~“w~~="""~~“m"w-"-nmnu~~«wﬂ—~~41n

d) The ordained received the Holy Splrit,=r—mewemem——-— 44,
e) The ordained had his sins fopgiven,---—=meweuwammumeadl,

BIBLICGRAPHY AND PASSAGES QUOT D o e c o o om o o o o o e el 7




-

INTRODUCTION

a

Definption. Ordination is the inwesting of a man with the

power to perform the duties attendant, upon a sacred offiee.
Ordination is found not only in Judaism, but also in other
religibnsg In Judaism where religlon covers the whole of life
there were special means of investing a man with power for
such duties as among other peoples would not be congidered to
be religiously sacred at all, Thus in Judaism there was a
special induction into the.sacred office of priesthood. Aaron
and his sons were solemnly appointed to be priests to the Lord.
(Cf. Bxodus XXVIII, 41). The Levites too, were appointed to
their office with special ceremony. (Cf. Numbers VIITY 11 :
"And th%“Children of Israel shall put their hands upon the
Levites."). Then there was the solemn appointing of a man to
be king over Israel)as in the anointing of Saul and David. But
ordination came to be used especially, in the appointing of a
man to‘the office of Rabbi. The man ordained as Rabbi, was thus
made the teacher of what was permitted and of what was forbid-
den by the ritual 1aw ( wv1*); he was also to be the judge in
civil and in criminal cases ( I“W); and finally he was given
the right to decide theose matters that concerned the rights of
the sanctuary (mwon Vvat); (Cf. b. Sanhedrin 5a). This essay

will deal only with the ordination of the Rahbi. It will not

chnecern itsell with the appointment of priests, Levites, and

kings, except in so far as these types of transfer of author-
ity)throw light upon the ordination of Rabbi.

Phraseology ofordination. There are various words that are

used in connection with the ordination of Rabbi, that should
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be taken note of anAd conéide;gé, before>we enter upon the dis-
cussion of the subject proper. Thefé are three woris éach of
which means ordination. They are: Semicha (nono), MEEEi (49rm)
and Kabalath Reshu@:( Jviwn ybayp). -

The word Semicha is used in the toséphta, the Mishna, and
in the Babylonian Talmud. Thus ianosephta Sanhedrin I, X, and
in Mishna Sanhedrin I,ES, we find: —aWOW A n'dpT HIO'NO0
Thig according %o the opinion of R. Jochanan means ordination:
b. Sanhedrin 13b: vao qeo'n P OIpT Ao xR
CIPT PP O peans the ordination of an Elder".

Also Db. Sanhedrin lda : "\’WS YN DR R $30 4 TP R
"R, Joshﬁa b. Levi says that there can be no ordination outside
of Palestine". The word Semicha comes from the root']ho to
place. When it is used in connection with the word "hand", it'
means "to lay on the han8". This phrase is used in connectlon
with sacrifices, as in Exodus XXIX, 10:

@R wwn Sy awey oo adal prae Tho|
"and Asron and his sons shall place thelr hands upon the head
of the ox." (Cf. also verses 15 and 19, and Leviticus T,4.).

Tt ig used also in ordination. Numbers XXVII, 18 has:
R TR it Hw S Ny awo RO LR B
' P8y T MR D0 1 1IN WX
"aAnd the Lord sald to Moses: 'Take Joshua the son of Nun, &

man in whom there 1s spirit,lanﬂ lay thy hands upon him'\
From this root'vDOthe Rabbinical word Semicha is formed.
The second word used for ordination is M¥nui ( 1)) Tt
"i{s used in all the Palestinian sources that are later than the
Mishna and the Tosephta. Thus e.g. j} Rosh HMashana 58b has:
| nytwew, YR 1-351‘.‘! NEYE
‘"In=§oting upog the intercalation, we follow the order of orc-

: ination“. The word is derived from 4N "to appoint".

P




It‘means therefore appointment to office.

| Thé thirﬂ term used in\referring to orﬂination,'is;wwfw.D33§°
which means getting permission (to judge etc.); It is used idthe
Babylonian Talmud., Thus b. Sanhedrin 5a has:

% Saxd nup Na x> N'ny T oo ? YNNIV v xn
/

- i 2 Saad e px a hand xen
"What is meant by Reshuf? When Rabba bar Hana was going down to
Babybon, R. Hija said to R. Juda I : 'My néphew is going down to
' _ ' asrondd
Babylon; may he teach?' 'He may teach etc." In otherathis ordin-
ation of Rabba bar Hana,is here referred to as Reshuﬁﬁ The term
was used also in referring to the permission to judge which was

gotten from the Exilapch. Thus on the same page We‘find: ,
'y AaYo s X /7*05 'y A (Xxb Xm0 X

L XN I8 win oap XN IWn &I;}ws , X’)\ggohl)'

"Rav said: 'Whoever wishes to judge, and not have to pay inm case
he makes a mistake, let him get Reshug from the Exilarch'."
Besides these three terms that are used in referring to the

ordination, namely Semicha, Mﬁ;ui, and Kabalath Reshdﬁ@ there are

three terms that are use”’ to feslgnate the one ordained. They are:

- 1
Rablsi (ran), Zdﬁgﬁ/z}iur),gand perhaps also Hakim (nggn).//

The term Kabbl as used to fesignate the one ordained, is
found b.Baba Mezla 8ba
gy x§ AN pav @ pxs Sxinw
"Altho Samuel Yarchinai will be called sage, he will never be
called Rabbi." This refers to the fact that Samuel was never or-
dained, and since he was never ordalned, he never bore the title
Rabbi, and was always called just Samuel or lMar Samuel.

The term Zaken meaning elder, is used frequently. Thus e.g.

j. Sanhedrin has (29a):
TAX @A T wR DT 7Sx neyw

"Ninety thousand Elders did David ordain in one day."




. The term Zaken has)ofcourseJthe gpame significance asg the Latin

‘senatoﬁ, and the Gred&‘d%wv<§;at is‘--old,mature m%J;since it was |

usually only the maturer men who were ordained, ﬂ
Perhaps the word Hakim (mon) sage,was also applled to the

one ordained, Thus j. Taanloth 68a has:
qron JRn a2:5 Mmx /n\hS DA T

\)
“When you go to Babylon tell g;g<£; ordain) you as Hakim." Rabbi Juda

gald this to R. Hami bar Hanina whom he refused to ordain, However

in b, Baba Mezia 85a the same term Hakim is used in contradistine-

tion to the term Rabbil.

Goneral OUtline., We will discuss the subject of ordination under

the following five heads: 1) The History of Ordination, which will
deal with the origins of the institution and with its -changes and

with the various phases of its development. 2) The Manner of Ordin-

ation, which will treat of the manner in which the ceremony was
carried on, and with whatever changes there were in 1ts forms.

%) The Classes of ordination, will describe the various classes of

ordination that could be given, and how these classes of ordination

differed from one another., 4) The Laws Governing Ordination,which

will treat of the various regulations that governed the glving and

the recelving of ordination; and finally 5) The Rights and Privil-

cpes gotten through Ordination, which will concern itself with the

various perogatives and advantages of the one that is ordained.




°  CHAPTER I --~ THE HISTORY OF ORDINATTION. i
' |

a) The Origing of the Institution. According to tradition, the first

ordination was the ordination of Joshua and of the seventy elders
by Moses. Numbers XXVII, 18-23 gives us the following account of the
ordination of Joshua: i
"And the Lord said to Moses: Make Joshua the son of Nun, a man
'f? in whom. there is splrit, and lay thy hands upon him (a~5y 77«43% monw)i

atand him before Elazar the Priest and before the whole congregation,

v N
: and give him instructions in thelr presence. And thou shalt put gome |

of thy glory upon him, so that all the congregation may hearken, and
he will stand before Il azar the priest,and consult the Urin and Tumimri
and according to his command they shall go forth and according to hiséﬁ
command they shall come in =---he and all the Children of Israel, and

with him all the congref@ation.' And Mogewm did as God commanded him; |

and he took Joshua and he placed him before Tlazar the Priest and be- |

!
!
1\
i
i

i

fore the whole congregation; and he placed his hands upon him and he

gave him instructions, as God.spoke through Moses."

Thus Joshua was ordained to be leader 1n the place of Moses.?e %1

i
. I
was to have the right of consulting the oracle and of giving the or- v

ders for the marching of the Children of Israel. @
Numbers XI, 16-17 tells us ofthe ordination of the Elders:
"And the Lord sald to Moses: 'Gather for me seventy elders from the

Tlders of the Children of Israel, men whom you know are elders of the
. . |
the people and its officers, end take them to the tent of meeting, anc

let them stand there with yoiui; and I shall come down and speak with

_thee there, and I shall remove some of the spirit that upon thee,and

place it upon them, and they shall bear with thee the burden of the

people, and thou shalt not bear 1t alone.'" Then verse 25 tells:

"and the Lord descended in a cloud and spdke to him, and removed some

o R ]




oflthe gpirit that was upon him)aﬂd gave it to the seventy elders.
And it came to pass when the spirit moved over themJthat thiey pro=-
phesied unceasthgly." Thus Moses ordained the seventy elders to
the office of helping him judge the people.

Now according to tradition, this ordained assemblyvof elders
was the origin of the Sanhedrin that exibtdd ti1ll the time of the
second Temple and later, Thus Sifre 25b (edition Friedman) refers
to this assembly ef Elders as Sanhedrin:

"hwS [1TILe X W o 2S m90 X
Thus too, in the discussion in Mishna Sanhedrinjwhen the problem
at.iSSue is the size of the sanhddrin, thls assembly of Moses is
taken as the prototype. Accordingly,the Mishna (SenHedrin I, 6)
counts the senhedrin as mumbering seventy one members based upon
the seventy of the assembly of eldprs and Moses as the pregiding
officer. Joshua who was ordained to the leadership of the people,
was 81so the head of the Sanhedrin. This is indicated in Aboth I,
where Moses glves the Law to Joshua and Joshua gives 1t to the
Elders. Thus Maimonides (Yad: Hilchoth Sanhedrin) speaks of"the
court of Joshua" (ywem Sw gt s ), According to traditioanhis
system of an ordained leader at the head of an ordained assembly
(although it was not necessary that every one of the asgembly be
ordained c¥. Yad Higchoth Sanhedrin IV, 1) continued without in-
terruption until later times. There was no break in the chain of

ordination. Thus David too practiced ordinatlon, j. Sanh. 29a:
(2Samaet VL, I ) S%vwra apa 55 o T uy 9ot AN
oeapr 73>< DY WA XD MA xaxX’N awa 205720
TRX 1o, TUTY a0
"And David assembled all the chosen men of Israel --thirty thous-

and. R, Berachya sald in the name of R, Abba bar Kahana: 'Ninety

thousand elders did Davidﬁordairﬁ in one day'". The whole traditioned

|
i
]
|
f
|
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conception of the unbroken of ordination from the time of Moses

" downward, is well expressed by Malmonides (Hilchoth SanhedrinIV,1)
IXXp gl 05 r xS Qe Xy ﬂ'"mXS m'onto a'J/ﬁrn /mlxt
""(\)H }3‘17/7?? S 47T DI 7Y WX 'O wiXx /’3:”?\907
{0700 P \fw (e D e,
"Thegse Elders ordained others and these others still others, thus
going back to the court of Joshua and to the court of Moses.'
This 1s the traditional view of the origins of ordination. If,
however, we try to filnd indisputable historical evidences, we are
at once confronted by a serious lack of facts, The first clear

evidence of the exlstence of ordination to the office of Rabbi,ls

a brief notice in the Talmud Yerushalmi, j.Sanhedrin 19a :

, X 17}
II}‘:) I"‘?'f’f)g\h DA DY CXC I B IR .S:)';p'?;y TJIW AR Ao 7 X

¢

I3 ywipr 12D X Ty a0 pX g UOT Ja fanr ™y

"Originally each teacher ordained =----etc---just as Jochanan ben
Zaccal ordained R. Eliezer and R, Joshua." This is an evidence of
an ordination that took place in the first Christian century. It
does not follow that this 1s the first ordination that evertook
placef?merely means ,that thls ls the first ordination of which we
have.a definite report. On the other hand we have clear indicatlon
that there was ordination of Rabbi even before the destruction of
the second Temple.# We have the striking fact that until the

time of Hillel and Shammai, the title Rabbl was never used, while

after that time it 1s quite common. Thus almost immediately after

Hillel and Shammail,there was Rabban Gamliel the Elder. This seems

NOT I

Dr, A. Sidon (in the Kaufman Gedenkbuch) bases a proof that
ordination existed in the time of Hillel and Shammai, upon an in-

terpretation of Mishna Hagiga IT,.'2. (Cf. also J. Behm:"Die Hand-
auflegung im Urchristentum"p. 129)% Dr. Sidon maintaing that the




to indlcate the fact that there must have been some manner of
<.‘"‘//N J

ordination at that time. It is worthy o?ﬁote'that those that bore

the title{Rabb?/belonged to the school of Hillel, Thus Rabban @

Gamliel was the grandson of Hillel, R, Simon was his great grand-

son and R;Jodnanan was thé disciple of Hillel. Thus 1t may well
be, that it was the school of Hillel that first emphasized ordine
atlon, : i

We see then,that we have historical evidence of the existence 1

of ordination in the first century when R, Jochanah ordained R. I

§] Eleazar and R, Joshua; and that perhaps ordinatlion existed even

earlier, namely in the time of Hillel and Shammal because it 1sg

directly after that time that we find the title 5%993* Our task

S now is to study the later history of ordination. il

( &otq continueEZ passage " JoBe D. Joezer says not to lay onthe
handg, José b, Jochanan says that we should lay on the hands etc."

doeg not Fefer to the laying on of hands on the sacrifice, but
refers to ordination. Thus all the Zugoth till the time of Hillel
discussed the question eof ordination, It is hardly probable,
however, that th}s view is correct. The whole context proves that
"laying of hands here refers to the sacrifice, and that too ls th%f?
all the commentators take the passage., The opinion of Dr. Sidon

ls only a surmlse.n

# Note. J.Behm in "Die Handauflegung im Urchristentum"p.125 says ,J
that ordination by laying on of hands ag means of continuous !
. _ transfer of authority, exlsted as early as the sixthcocentury B.CL.E,
T He basds hies bellef upon the fact that the passage in Numbers Il
which tells of the ordination of Joshua, dates back to the sixth ‘
century. This view lg hardly correct. It does not follow that il
because the priestly cotle tells of the ordlnation of Joshua, that
there actually existed at the time ofthe writing just such an
ordination. Ofcourse, the account in "P"is not merely a literary
invention. "P"must have pictured the ordination as resembling
gomething that actually exiisted. There was actually an assembly
before the exile in Jerusalems This assenbly was composed of
priests and Levites (Cf. Deut .XVII, 9, 18, and Article "Authority"
Jewlsh Encyclopedia). This assembly must have been in the mind of |
the authors of "P" when they wrote of the assembly of the Elders
who'as far as we know,were not Priests or Levites at all, Then
too, after the model of the appointment of the high priest or of i
the kings of Israel, they pictured the appointment of Joshua., That
1s really all that can be derived from the fact that "P" tells of
this ordinatlion of Joshua and of the Elders, However,if the




b) Histpry of Ordination till the time of R. Simon b, Gamliel II.

The remark in j.Senhedrin 19a,gives us a list of men who were Or =
dailned until the ordination of R. Meir by R, Akiba. # After this

time we are £old, there was a change in the system of ordination.,

After Meir end Simon were ordainedjthen the following occurred:

J\yls xSw mumve T2 IIPA  arwe o prad oo I/“'-Sﬂl ("Th

P

I.m A ny1S xde agrpe xtwar  oarn nan 1t Xy
N - BRI NEN s

"Honor was accorded the Patriarchal house, and it was ordained

that if the court ordained anybody without the consent of the Pat-
riarch, the ordination was not valid, but if the Patriarch ordained
anybody without the knowledge of the court the ordination was valid?;
This change occurred after the ordination of Melr, therefore in |
the time of R, 8imon b, Gamliel II,

The history of the ordination during the period preceeding

this change, can be easily seen. ILvidently after the destruction

of the Temple, R. Jochanan b. Zaccal, who recoqﬁgiggted the auth= "4
- ority of the Pharisees and of the Torah, emphasized the practice
of=drdination,[which he had very likely learned in the school of

Hillel in Jerusalem/ Now that the Temple was destroyed, there

Note continued) asgembly which was called at the time of Izra and
Nehemla, were a refuldr assembly, then perhaps it mlght be poss~-
ible to infer that it had some definite way of ordaining its momw
bers, and thet the Priestly Code had thls actual ordlmation in
rind, in its description of the ordination OF the Blders and of
Joshua. But at best that assembly was only eccasional, (Cf. Jew.
Encyc. Article "Sanhedrin"). And so the agsumption of J, Behm that
at the time of the writing of the book of Wumbers (i.e. the middle
of the sixth century B.C,E.) there was regular ordination and that
moreover by the laying oqof hands, seems lacking in gufficient
exidence,
% _
Note., Although Melr was ordained by R. Aklba he was also ordained
Tater by R. Juda b. Baba. Thus b, Qanhcdrnn l4a remarks: 3
P2oNd Cayte XSx surx P py ‘o Jaoo x5 BY mpiAy 2
IS2P1 XAX A FTR A OO 15245 X851 yq
" Whoever says that R. Meir was not ordained by R. Akiba, 1s mig=-
taken., R. Akiba did ordain him, but they did not accept the ordin-
atlon. When R,Juda b. Baba ordained him,they accepted the ordinatiofl

e,
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was all the greater need for respected authority, and for a reg-
ular source of the laws that were to govern the life of the
people. The problem before the #chool at Jabne was, to glve it=-
self as much as possible of the authority that was Iwomerly vested
in the,ﬂ?ﬁfﬁﬁiXﬂEEEEEEEhV in the Temple. To do this, it had to
éontinue the development that had already begun before the des=
truction of the Temple. For by the time of=the destruction of the
.‘i | Temple, the Pharisees were already in position bo lay d%%%;?g?"ihe
carrying out of much of the Temple ritual. They were able to say
that the High priest was but a messenger of the Beth Din, and to o
enjoln an oath upon the High Priest before he entered upon his
Y ‘ gubies on Yom Kippur, that he would perform his duties correctly.
C (Cf. Jew. Fneye. Article "Pharisees"). This conquestof the priestly
authority by the Pharisees, had to be continued by the sbhool at

Jabne, especially now that the power of the priest was brokenjand

there was no source of authority save that 6F the Pharisees and of

their successors, the Rabbls. To attain this authority, R. Jochanan |

b. Zaccal and his collegues at Jabne, emphaslzed ordination, so as

e

to give the feeling that there was,although the Temple was no long-
- er iq%xistence, a regularly chnstituted traditional authority.
Thus he ordained his disciples; and the varlous other Rabble also
ordained their disgciples. This system of each Rabbl ordaining his
pupils, continued from the time of R. Jochanan through thé time of
R. Akiba,until the change that we have mentioned in the system of

ordination came about.

¢) The Higtory of Ordination untilthe Time of R. Judah II.
The account in j. SanHedrin 19a tells,as we have seen, that

they gave honor to 'this house', and declded that the Patrlarchel

House should have the right of being the sole source of ordination.

By this}the right tqordain was taken away from the individaal Rabbi




Tiach Habbi was no longer permltted to ordain his own pupils as
R, Tleazar had ordained R. Joshua, and R. Joshua had ordalned it
‘ 3
R. Akiba, and as R. Juda D. Baba had ordained the pupils of R, Akibg

Since R. Juda b. Baba was the last who ia mentioned as ord- <

aining, before the change was made, the change must have taken 1

place therefore in the time of R, Simon b. Gamliel II ag we have
already seen., Indeed after the time of R. Juda b, Baba, we find

many evldences of the fact that the Patriarch alone had the right

) { to confer ordination. Thus when R. Hiya wished to have his nephews
ordained, he had to ask the Patriarch Judah I to ordain them.(Cf
b. Sanhedrin 6a). So too, j. Moed Katan ITI, 1 (8la) tells that |

gsince the patriarch refused to ordain him, Bar Kappara knew that U”

- he never would be ordalned. !
xra o prST YT pT N e IR A e K |

n,jpl'g__ XIIJ‘DJ)KJ

"Rabbi (Judah I) sald: 'I will not ordain you as an Elder'. Then

he (Bar Keppara) knew that he would never be ordained."

Why this.change was male at this particular time, will be

clear when we realize the situation at that period. It was the 1

time of the Bar Kochba rebellion, and of the resulting Hadrianic

persecutions. The great schools that had exlsted in the various LT

parts of Palestine had now been closed, The Romen Government had

A?he practice of the Jewish rellgion. To insure the extermination fﬁ
1
i

of the rebellious sect, the Romans forbale the practice of the

tpansmigsion of Rabbinical authorilty ~--ordination, This ls deg~

cribed in b. Sanhedrin l4a and b, Aboda Zara 8b:
Cyw Sxnwe Sy anr? »;28pw a3ra SNnx YOV

2IPIN A JRRIDY VY I gned T SETR S L O TS

"Once the Government ordained that whoever confers ordination shall\

be put to death, and whoever rectéves ordination shall De put to tU




death, and that the city in which an ordination shall take }

place, shall be laid waste." In that terrible time, one of the

Rabbis, Juda b. Baba, risked his life, and deecided to insure

the continued 1life of Judaism, by ordaining men who were to be

N the sources of religious auihority for the coming generation. He

selected a lonely place between the cities of Usha and Sheferam, V
t
r

e

and thetre ordalned the seven pupils of R. Akiba. TFor this act, %1
ne suffered a martyrs death. (¢f. Graetz "History", English ed. ﬁ#
volume II, p. 429). At the earliest opportunity, those older *H
Rabbis who gurvived, and the newly ordained, repaired to Usha in uﬁ
Galilee, and there proceeded to raconstitute the pabbinical aubth=

ority,'and to glve new life to Judaism. Obviously, one of the

things that occupled thelr attention, was the question of ordin-

ation, The result of their deliberations was, that they décided

. that the Patrlarch alone should have the power tO ordain, and that

Ny

he should be independant of the Sanhedrin in this regard.

e
T

L The reason for this change can pe easily imagined. Evidently
they were moved bywth@ deslre to stfengthenrphings,”by centrallz-

ing the source of authority. Instead of letting every Rabbi or- %

e dain his own disciples, which was done in the past, they created

just one strong source of ordinatlon --namely the Patriarch. It ’L
was rather easy to make thig change at thils time, because wwing
to the persecutions, only one school was left~~- the school at !

Usha., There were no other gschools that might have opposed the

centralizing of tle authority)and the taking it away from each

Rabbil. Moreover, when the rabbis nade this change, they must

have been animated by the desire of strengthening the power and

arestlge of the Patriarchate, In this they must have been alded ;

by the Patriapch Simon IT himseif, who always wished to surround i
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the Patpiarchate with dignity and honor. (Cf. Graetz Vol. IT,p.4%)
A1l thesgé recasons were the causes of the change being made atb 1
this time. , - iﬁ

During the period that was inaugurated by this transferring l}
of the right to ordain t%thevPatriarch, at11l another change took n

place. B. Sanhedrin 5b, tells us the following: iﬂ
JSaane @rx U2 axal  7nX mipp$ san gin mTX AY9 i

~-~-/f,(7’")"7” Ix.‘)s Xy TInX 7108,}\ /S 1P X e AXRIVD L’JT”J‘\'C’y [

0
3k Wy Surs XX T Sx Tmds gary IV TRIX

"Once Rabbi (Judah I) went to a certaln place, and he noticed jﬁ
that the people at that place were accustomed to knead thelr iﬁ

'§‘ doﬁgh in uncleanliness. --- He inquired, and they told hiﬁkhe

following: 'Once a certaln disciple had come to us and had told

BN us, tip t we may knead dough in pond water,' (but he had really

aald 'Egg 1liquid'). Then Rabbl decreed, thau henceforth no disciple: Q
may teach ritual things unless he first gebt permission from his %»
- teacher.” That is to say, that previous to this decree of Rabbi,%

PN U

any disciple, even though he be unordained, was permitted to ins-
truct the people as tb their religious duties. This resulted in |
mistakes in the carrylng out of the ritmal laws. Hence the decreej
:?. wae made that none but ordained teachers should teach the law. |
Thus, while @ntil that time ordination was rather optiomal, and

was prized rather as an honor or as & recommendation of especial

Fitness, now 1t was a @re—requiSite; without ordination, no rel- i

1glous decisions could be handed down, This decree was especlal~

N

1y important, since as we have seen, ordination could be procured |

only from the Patriarch.

Thig period marked the appsearance of a new factor in the

nistory of ordination. It is at this time that the Babylonian

iz en e




gschools were begun. The relatlon between the Palestinian schools
i

and the growing Babylonlan achools, had an important effect upon w
i
. . . . . !
the history of ordination. It would be wellto discusse at this ‘ﬁﬁ
{]

i

point, the whole relation of Babylon to Palestine with regard Lo

ordination, although the discussion will take us somewhat past
the 1limits of the period with which we are now dealing.

‘:f' In the time of Judah I,when the Babylonian schools were just
beginning, there was great eagerness dn the part of those who
were to be leaders in Babylonia, to obtain the ordinatlon fronm i
Palestine. Thus for example, R. Hiya was anxfous that his two

nephews Rabba bar Hana and Rab, who were golng to Babylon, should :f

receive the ordination. Apparently, R. Judah I rather hesitated

to ordain too many Babylonlans. He refu%cd to give Rab the full 1w

oprdination, and he did not ordain Samuel Yarchinai at all. HOWbVPP‘

gince as yet the schools at Babylon had as yet no pres stlge of theu

el

|

i

own, they were anxious to get it by being ordalned by the Patrlvmhqj
1t was natural however, that when the Babylonian achools

grew in importance, that the Babylonians should chafe undef the

1dea that they need any ordination from Palestine., They began 4

AL to feel that they did not need ordination. And so the anxiety
‘ disappearcd i
on their part to obtain ordination from Palestine soony/.There i

BN

is a dilscussion in the Babylonian Talmud b. Sanhedrin 5b, that

reveals a frame of mind entirely different from that of those

flr,t Babylonian teachers who were so desirous of obtaining ord-

FER—

ination from Palestine.

2V
ak pand yono anrnd grant xopd x20h Qw 2

Cixrs x>pb8 goab
"1t is clear to us that permission to judge gotten here in Babylon

i
i

glves one the right to judge in Babylon, and that permission got - i

[

ten in Palestine, 1s valid for Falestine, and that permission




gotten here 1s wvalld even in Palestine, but does the permission
gotten in Palestine have any validity here in Babylon?" They
decide that permission to judge gotten in Palestine has no valild-

ity in Babylon. As to Rabba bar Hana who dld get ordinatlion in

Palesgtine, they say that he did not need it for judging in DableH*fg

he needed it only for the ciltie§ on the border.

This point of view represents ofcourse,the climax of a grow=-

ing feellng of indepéndance. Duener in his prnaftto this passage,li,

says that the discussion 1s of late date., It belongs to a time

1‘.
s

when the Babylonians could no longer understand a state of aTTairsfu

under which Babylon had to‘depend upon Palestine., We know that

Yefore the time of this discusslon, the Babylonians began tapookv

upon thelr Exilarch as the sole source of authorlty (crf. Hamburﬂ.w

e, i

Real Fncyc. sub. "Ordlnlrung”) " And so the Babylonians say>that il

1f a man wishes to be a judge, and not have to pay should he make Tf

a mistake, let him get authority from the Exilarch. (b, Sanh. 5a.)

XIS Wiy ram X wn Sp?w'a

This Reshud from the ¥xilarch, was not exactly the same as ordin= j

ation, That is to say, that as far as we know, this glving of 1
i

permigsion tqbc judge, was not accompanled by any solemn ceromonJ
and did not involve the transfer of the holy gpirit, which as ‘
we shall see (Chapter V.) was essential to ordination. DBut in
its practical &ffect it was the same as ordination. It gave a man
811l the privileges of a judge, and it made ordination obtained
in Palestine, totally unnecessary.

It was agalinst this spirit of haughty independance on the
part of the Babylonians, that grew as thelir schools became glrong=
er and the Palestinian schools became weaker, that the law was

made that there @an be no prdination given outside of Palegtine.

;?r

S
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Thug we find in Db. Sanhédrin 14a 5w '
ksnxS a%ina. womo ¥ 207 X

"R. Joshua the so#of Levi says that there can be no ordination
outside of Palestine," Joshua Db. Levi is a Palestinian Amora

of the first generation. He 11ved about fifty years after the

time of Rabbi Judah I. Before this time, there could be no such

1aw. There could have been no need for it. The Babylonian schools |}

had no prestige; and. there could have been no susplcion of the
Babyhoniang wishing possibly,wéahéﬁg to have a system of ordina-~
tion or something eqlvalent to it,imdependentﬂof Pglestine. The

same law is quaéted by another Palestinian authority who lived a

few years later bhan R. Joshua b, Levi., j.Blkkurim 65d. , 1
e pxw. hy P (/m’D N)SX pere mh Sxw x>

NS pyrna et pr
"R, Ami asked R, Simon---~ Sald R. Simon:'I have learned that

there can be no oprdination outside of Palestine .M

‘Tt 1s clear that this law is directed against the Babylon=
ians. As to ordination 1w other countries, there was really no
objection on the part of the Palestinian authorities. Thus we sce

in j. Bikkurim 65d,that Isaac b. Nachman was ordained in Gaza,

with the condition however that he return to Palestine. Similarly,

)
7emina wag ordained in Tyre, and Juda b. Titus was ordained 1un !
|
it

N

Rome# . Evidently)the Palestinian authorities felt that there

wae no danger in letting ordination take place in Gaza, or Tyre b

or Rome. The real danger was in not curbing the power ol the

]

Babylonians.

However, inspite of the objections on the part of the rabbjsf

Note #. ) V D
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of Palestine, the power of the Babylonlans continucd to grow, and
the Babylonians became completely independant of the Palestinian *
ordination, and their whole legal system depended upon the Ixil- '

arch. Indeed they went so far as to believe that permission gotten

from their Exilarch was even more valuable than permigsion gotten
through ordination in Palestine, since permisslon gotten from the
1 exilarch permitted one tdact as judge in both Babylon and Palestin? ‘

while ordination gotten in Palestine was valld only in Palestine.

So much then for the relation of Babylon to Palestine with regard

to ordination.

Ag we have already seen, the right of being the sole source

oﬁbrdination was given to the Patriarch in the time of Simon ben

Gamliel I¥. The question before us now, is, how long did this

state of affair last?. We know that after a certain period, the

right to be the sole source of ordination was taken away from the

Patriarch. j. Sanhedrin 19a tellg:
Xwd pY TN xS5x vk /"7ﬁ'l '3

x$w e rn

)T Dy 7N x85x napn xiwyg oxq xS

"Then they decreed that the court shall not ordain without the con—;*

sent of the Patriarch, and that the Fatriarch ghall not ordaln

without the agreement of the court." The passage does not tell us

2| when this change took place, and we can only surmise., Graetz (Cf.

German ed.Vol. IV, note 25) believes that this change took place

in the time of the Patriarch Judah II, because it was in hi%time

. that the privilege of ordaining was abused ,ardd unworthy men were
ordained.# This opinion 1s evidently correct, for we find plenty i

of complaints utterﬁed at this time that mercenary considerations

Note % Cf. Algo Bacher:"Zur Geschichte der Ordination, Monatsschrifi |
Youiume 38,pp ﬁ""-—_%,?”;’. 1, & : (

Y :
J.7Z., Lauterbach in the Jewish ¥ncyc. Article "Ordination, and |
lamburger Real Encyc. Article "Ordinirung". 1l




were regpected in the conferring of ordination. In j. Bikk. €54 we
are told that one should not arise Lo show respect to anyone who
has beeqkrdained because of money. As a result of thilis, many were
ordained who were totally unfit. Ve find a complailnt against such
EX] 3 a4 Q e % .
et s g b uiedrin Ty o wrpS T 0
R K Yo S JraT
"Resh Lakish says:'If one appoints a judge who is unfit, 1t is as
. if he has set up an Ashera'." Resh Lakish end Zeera who make these
complalnts, are both contemporaries of R. Judah IT. It may well 1“@
have been, as Graelz supposes that these abuses led up to the cur-~
tailing of the Patriarch's right to ordain. This is all the more
75' 1ikely, when we bear in mind, that the Patriarch Judah IT did not
| atand very high in the estimation of hbs contemporaries. He was
openly attacked and ériticised by the Rabbis of his time, especially

& by Resh Lakish. Tor this reasdn, it is likely that the change occur=

J . ed in his time.

It seems t4me that there ls ad@itional evidence that the change |
took place in the time of Judah I, or at least noqlater than that

time. B.Saghedrin 14a lLells us: ,?
Tn RITE ADNA DI ;nw a0 n'gy nyLbyh W ;Jrﬂ R

rone S weala
"r, Jochanan was worrled concerndng R.Shaman bar Aba, who was not in
’ i

his presence tﬂbe ordained.” On the same page we have the statement

that R. Jochanan wished to ordain R, Hanina and R. Hoshaya, but coulki

s
i

not succeed becamse these two men were members of the family of Eli.
Tvidently then, R. Jochanan barp Hapacha, who was a contemporary of

Judah II already had the privilege of conferring ordination. In

fact we can go one step further. Not only was the right to ordain

%

Note_um'nbom') ;Jﬂ" "~ “P‘;)J\wn X‘p w rYyWIin an) X )un e Vg
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extended from being an exclugive perogatlve of the Patriarch to
include also the Beth Din, but there was evidently a return to ths

system that obtained before the time of the Patriarch Simon II,

nanely, that cach teacher again had the rlght to ordain his own dis-
clples, or anyone the.t he wished. Thus R. Jochanan could confer
ordination, and so could other Rabbis as for example, R.Jonathan b,

1 Achmai, and R. Simon b.Zerud, B, Sanhdrin l4a: - natt M
B N T ORI LN

IMIOPO (A TnT TN
Tndeed we should expedt to find ecarlier traces of this change. The

weakening of the power of the Patpiarch could hardly have been so

gudden. There must have been a gradual diminutlon of his power., In
faot before the time of Judah II, right after the time of Judah I,

who was strong and jealous of his power, R, Hiya dared to ordain

Rab, who was refused full ordination by Judah I, (Cf b, Sanhed 5a:
%" 'y ant). From then on, the disintegration of the power of

the Patriarch must have proceeded, until by the time of Judah I%

not only was the ordination by the Patriarch made to need the agree-

mont of the Beth ffin, but also each individual Rabbi could ordain

whomever he pleased.

d) The En#bf Ordination, How long ordination continued after

this,is not certain, We know that there was st11ll ordination in the
latter part of the third century. B.Ketuboth 17a and b, Sanh. l4a
tell us of the ordination of R, Ami and R, Asi who lived ét the

end of the third- century. Very likely ordination continued i1l

the milddle of the fourth century. It was then that the Fmperor

Congtantiug carried on his persecutions of the Jews. He made it so
Qifficult and dengerous for the Sanhedrin to convene, that the Pat-
riaroh millel II decided to fix the calendar, so that henceforward,

the timé for the various holidays could be determined without need*k

ing a meeting of the Sanhedrin, After that time, the schools in

Palestine died down., There were ati1ll a few teachers: R, Jeremiah




time there were no schools in PalestineS and ordinatlon could take
o

20

and R. Jose. Since these men still had the title Rabbl, it is likely |

that they too were ordained, After thege two Amoraimlthere were no
more teachers and schools in Palestine, and since there could be no
ordination outside of Palestime (Cf supra and also Chapter IV ),

ordination ceased---that is in the middle of the fourth century.®

To summarize the history of ordination, we have seen that the !

traditional view was, that there was a continuous chain of ordina-
tion beginning with the ordination of the Llders and of Joshua by
Hoses; that as far as we have other evidence, we can say that there

was ordination in the time of the schools of Hilleyhnd Shammai, i.c. |

at the very beginning of the Christian Era; That we have clear evid- i

ence that after that time, each teacher ordained his own pupils till
the time of the Hadrianic persecutions; at that time, the right of
conferring ordination was made an exclusive privilege of the Patril-

arch. This stabe of affalrs continued until the time of R. JudahlI,

the latter half of the third.century; it was during this beriod that |i

began to grow Independant of the Palestintan ordination; in the

i

l

Judah I made ordination indispensible, and that the Babylonian Sohig&w
1

|

I

D :
Note. Leopold LBw(in "Gesammelte Schriften" Volume IV, p. 1863 )
maintaing that ordination lasted t1ll the fifth century, sincéd ag i
he says, Rabina and R. Ashe were the last to be ordained. He bases ‘
this upon his Intervpretation of b.Paba Mezia 86a: .
AR 910 KIWAD e WX Yy aden 1o Q}x! o Ne TN N
which he sayse means that Rabina and K. Ache were the last ones to
be ordained. DBubl this interpretation is contrary to the evident
meaning of the passage. The parallelism shows clearly that the
meaning is,that just as Rabbl and R, Nathan were the last Tanaimn,
so Rabina and R. Ashe were the last Amoraim; and that ig just bhe
way in which the commentators take the passage. FIForeovey 1t 1g
impossible that these men should have been ordained, since at that

place only in Palestine (Cf Chapter IV. There were nolteschers

of note dn Palestine, to attract these men tqcome and be ordained,
In fact the last Patriarch Gamliel Patraa was deprived of his power
by the Gevernment in the beginning of the fifth century,and Rabina

lived towards the end of tThe fifth century. i

i
|
!
i
; ;
i
|
|
|
i




time of Judah II, the latter half of the third century, the Tatri-
was compelled to have the permission of the Betn Din before he
could ordain anyone, and the Beth‘Din could ordain if it procured
«the permlssion of the Patriarch; at this time, too, each teacher
took the permission to wrdain his pupils, and ordination was thus

no longer the exclusilve perogative of the Patriarchal house; by the

time of the close of the Palestinian schools, ordination ceased 1.6. 

by the middle of the fourth century.

The attempt of Jacob Berab tqre«establish ordination in 1538, does

not fall within tlre scope of this essay; nor will this essay concern

itself with the modern Hatarath Horaa, which is commonly called

Semicha, but is really dnly a testimonial of ability ( Cf Article

"Hatarath Horaa" Jew. Encyc.).




CHAPTHR II - mmmmmm THE VMANNER OF ORDINATION,

~

The guestion that is before us now, igs, how the ordinatlon was

carried out.

a) The Laying on of Hands, And the Calling by Name. What was the

manner in whicﬂthe ceremony of ordination was performed? According
to0 tradition, Moses in ordaining Joghua, laid his hands upon nim.
gince this prototype of Rabbinlcal ordination is pictured as having
been done by the laying on of nhands, evidently the laying on of hamdswg

was the 8Piginal means of ordilnation. That this wag the first meansi”

of ordination is evident #ng a number of reasons, In the first
place, ordination meant the tpansfer of the Holy Spirit (Cf Chap V) éf

and the Holy Spirit was transferred DLy the laying on of hands. e
g

M y ‘s S i
see this in Numbers XXVII, 18, 00 MY JUAR TP IR 2K poper
#phou shalt place thy hands upon him~---thou shalt transfer some of

thy 'glory' to him."In other words the glory of Moscs was transfer- 1“

ed to Joshify DY the laying on of the honds of Moges. And the Mildrasl)|

|
commenting upon this passage S8ays (Wumbers Rabba XXT, 16): Hi
ol Gow aayks Yy e RANE e ) /“'S“(bb P8y U ax N3k0oI

"' and thou shalt lay thy hahds upon him'--as one kindles one Light i

fpom another. '"And thou shalt give of thy glory to him'~--ag one i

pours from one vessel into another." The books of the New Testament

i)
1.5)
o

which have borrowed the Jewlisgh idea of the laying on of hands, have
a similar notion of the effect of the laying on of hands. Acts XIK;GN;
vand Paul laid his hands upon them, and the Holy Ghost came upon ;
them." | |
A

Another proof that the laying on of hands 1s the original means

of opdination, is that the laying on of hands at ordination is |
found among other peoples, and is therefore a common custom. It was
used in opdination by the Romans., J. Behm("Die Handauflegung"p.122)

quotes the followingfrom Livius I, 18, 8f, where the appointment of |




Lo !

Numa bo be kJng of Rome is described:

1
!

I
g
il

"Lituo in laovum manum translato, dextra in caput Numae imposita,
precatus ita est: O Juppiter etc. 7 7 ' i
"pransferring the wand to the left hand, he laid his right hand upontﬁ
the head of Numa and prayed as follows ete.”

Noreover the earliest post-Biblical references to ordination
use the word;ameo, which means literally the léying on of hands,thusz
Wishna Sanhedrin IV, 4: I JIWUXOW [P jrano \lumag 120y 07
For all these reasons then, it 1is evident that the first mode of or=-
dination was by the laying on of hands.

This manner of ordaining was, however, at a certain time, super-
i

seded. B. Sanhedrin 13b tells: 4 ’ 5'1 i
’?,va 120 VoD . Pw X And  xanm o owma xpX I9Xx

"
2 b o xewa b JIECY S x

"R, Acha the son of Rava asked R. Ashe, "Do they actually lay on

hands at ordination?' Then R, Ashe anewered him 'They ordain a man

by calling hin by nane, gnd by callink him Bappi.'" When 8id this

change occur? R. Ashe lived at the beginning of the fifth century;
hence by the beginning of the fifth they already knew that ordina-
tion was no longer given by laying on of hands. In fact thls chenge |

1g known even earlier. J. Horayoth 47d :

M9 Pt  HNhY iy*m:x Xt poyr ¥

R. Zeera lived at the beginning of the fourth century, and he KNows

that ordination is given not by hands, but orally.

When this change actually occurred can be seen from the change
in the word applied to prdination. The Mishna-and the Tosephta in
referring to ordination, use the word Samach, and Semicha, thus

_ , N
Mishna San.I,? and Tos. San, I,1 ML puIPT NIwO

algo Mishna San. IV, 4: AIPKRYT I /'DVJIO ,7“005 i,),_)y !

On the other hand,in the Talmud Jerusalml and in the obhor post~

Nishnaic Palestinian sources, the term Semicha is never used. An




entirely different term is used --Minul. Thus j. Sanhedrin 19a:
XNIDip0 T‘HJY)S n")'P ‘V).ﬁ
|
o,
I

Cf Also Jj. Horayoth 47d; j. Sanhedrin 18c, 19a, 29%a; Jj. Bikkurim 65G
(three references on that same page); J. Rosh Hashana 58b; Lev. R??bz
The term Semicha used in all the earlier sources, means ordination

by the particular ceremony of laying on of hands, while Minul 1s &

more general term meaining simply appointment to office (Cf. Dan.1,2;7
Ichronicles IX, 29, and Mishne Bikkmrim III, 2 wginpi ). The fact
that all the post-Mishnaic Palestinian passaged use the word Minuil,
certainly points to a conscious distinction. It points to a con#M}udf
avoiding of the word which means the laying on of hands, and the

preference for the word which means simply appointing or ordaining.

The only posslble reasén for such a conscious distinction, is that 'i
in Post Mighnailc times there was no longer any laying on of hands

at ordination. Thus, laying on o#ﬁﬂmm in ordination must have
ceased at the close of the Mishnailce period, therefore at the very

beginning of the third century.®

Ag to the reason for the abendoning of the laying on of hands,

3
Note. Bacher (Monatschrift 1894, pp 122-127) believes that the
laying on of hands was abandoned during the latter part of the sec~-
ond century, in the period following the Bar Kochba war. He basis ‘
his belief upon two arguments: 1) That the Babylonian Talmud in i
describing the ordination of the disciples of Akliba by Juda b. Baba, |;
uses the word Semicha which means actual laying on of hands, and i
therefore Juda b. Baba must have used this method in that ordination !
and 2) That since in the period after the Bar Kochba war the right wﬁ
to ordain was restricted to the Patriarch, and since laying on of E
can have meaning only when each teacher ordains his own digciples S
and transfers his spirit to him, the laying on of hands must have P
been abandoned. 5!
It seems to me that both these arguments are fallacious. In |
the first place, it does not follow that because the babylonian !
Talmud uses the word 7P O that actual laying on of hands was meant, |
and that the Talmud wishes to tell us that R. Juda ordained the
pupils of Akiba in this particular manner. By the same modg of
reasoning one could argue from b.Sanhedrin léaSha.WJ-nol~K51rwvh*
that Lhuro was laying on of hands in the timg of Joshua b. Levi in I
the third cettury. As a matter of fact the BabylonLan Talmud does o

not refer to any particular type of ordlnatioﬁwhen it uses the word




2.2

Axy

-~55 Dacher and other writers agree, that laying on of hands boc-

ame largely prevalent among the Christians, and for this reagson was f
abandoned by the Jews, This was evidently the case. The early churchﬁ
made much of the laying on of hands. The Wew Testament is Full of :

it. The Gospels speak ffequently of the laying on of hands by Jesus |

'
YV i

"Note Continued.

Samach. In fact where it knows that the ordinatlion was not performed
by the laying on of hands, it still uses the word Samach. Jhus, b. Sarm
hedrin 13b xwwa ai5 popk O, Indeed wherewer the Babylonian refergto
ordination it uses the word Samach and its derivatives, regwrd]es

of the partlcular typo of oralnation referred to, and regardless of
the date of the saying. Cf. b, Sanhedrin 13b three passages, l4a five
passages; b. Ketuboth lloa Abode. Zara 8b.---most of these passages
are asecribed to Amoraim of the third and fourth centuries, when lay~ |
ing on of hends certainly was no longer used. The Babylonians knew
no other term for ordination. The Palestiniang were aware of that
fact, Thus j. San. 19a tells XDIDIWO ransy  np eS|
"In Babylon instead of the word nlnul, they use the word Semlcha,
For this reason it is impossible to base any argument as to the man~ |
ner of ordination, upon the fact that the Babylonian Talmud uvseg the |
word Samach in a certain passapge,

The gecond argument of Bacher that dajing én . of hands has mean=
ing only when each teacher ordaing his own disciples, and hence it
was abandoned after the Bar Kochba war when each teacher no longer
ordained his own pupils, this argument is also fallacious. There is
no basls Tor malntaining that laying on of hands has meaning only 1
when each teacher ordalns his own pupdls. Why could not anybody who
was filled with the Holy Spirit transfer that spirit to anybody else?!
Juda b. Baba was not the teacher of the pupils of R. Akiba and yetl ]
8ven according to Bacher he ordained them by laying on of hands. In |
Acts we see that Paul glves the Holy Ghosgt by laying on hands upon 1
youths whom he happens to meet on his Jjourney to IEphesgsus. Acts XIX, 6.&?
In Acts IX, 17, we are told that Anandas (who had never met Paul bcf~ﬁ
fore this OG@OSLOH) lays hig hand upon Paul,and Paul is filled with
the Holy Ghost. Acts VIII,17 Peter and John' go to Samaria,dby laying i
on of hands, fill with bhe Holy Ghost people whom they have never i
met ‘before. Ividently then, there ig/Masis for the asgumption of
Bacher that there can be no transfer of splrit by the laying on of
hands, except in the case of teacher and disciple. Neither the Jewish:
sources nor the Christilan sources, which have borrowed the custom
from Judaism, permit such an inference., Hence, the Patriarch when he i
ordained men who were not his dlsolpleq may will have used the layxng
on of hands. _

Thus both arguments of Bacher to prove that the laying on of Y
hands was abandoned after the Bar Koechba war, are unfounded.
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for the purpose of healing. Mark V, 23 :
"y little daughter lieth at the point of death; come and lay thy
hands upon her that she may be healed," Cf Alsb Viii,25; Luke 1V,40
X111, 13; m:-;tfk XVI, 18 etc. The laying on of hands is used alsolin
Baptism. Cf. Acts XIX, 5-6. ' |

The fact that the laying on of hands became such a common
Christian custom, hade it obnoxious to the Rabbis; especially since
just at this time (the time oﬂthe closing of the Migihna) the church
was growing very powe¥fil, The Church had begun to spread over the
Roman Empire and could now boldly combat the parent religion. It
was natural therefore that at this time the Rebbis should feel very
antagonigtic to Christlanity, and wish to avoil any resemblance to
it. Thus it waq)that at the close of the Tanaitic period the lay-

ing on of hands was dropped, and ordination was carried on without

it; and all the Palestinlan post-Nigshnalc sources do not use the

word Semichds” but instead, have the word Mif&i.

' the :
b)The Place of/Ordination.Ceremony. Before the time of Simon IT,

when each rabbl ordained his own pupils, the ceremony of ordination
must have taken place in the presence of the aspembled disciples of
the,Rabbi, since the conferring of ordination was an important cer-
emony, and since anyhow two others were needed to be present besgide
the Ordainer and the ordained. (Cf Chapter VI). When the ordina%?%
was taken over by the Patriarchal house, the ceremony must have
become even more impressive, It must have been some-thing like
the degecription given}in Hishna Sanhedrin IV, 4, where we are told
that there were three rows of digciples before the Sanhedrin, and

when they needed to ordain anybody they would ordain from the Ffirs

row. Thiz is a description of the method of procedure of the San-

hedrin at Jabne when it wag necessary to make up a deficlency in
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the number of judges in the Sanhedrin. Whenever a man had to be

ordained as Rak¥bi by the Patriarch, the ceremony was carried on,in

all 1liklihood, just as this one was, in the presence of the whole

Sanhedrin; since in the first place the men ordained as rabbl was

also to be a judge, and hence should be ordained in the presence

of the court; and since also after the time of Judah II, the con-

% currence of the whole Beth Din was a pre-redqiisite to ardination.
Another indication of the fact that the ordinatlon was carried on

:? in the presencé of the whole court, is the fact that often in speak-

ing of the ordination of certain rabbis, the plural verb is used,

thus glving the impression that all the rabbls assembled conferred

the ordination. Thus b. San. l4a: XV 0S5 iono v
"When they ordained R. Zeera." also on the same page: "When they

ordained R. Ami and R. Asi." Also b. Ketuboth 17a: When the Rabbis

ordained R. Asi." i

When the man to be ordained entered the assembly, the work that

was being done was stopped; the head of the assembly would tell the
meturgamon to stop hig discourse. Then the man must have marched up
solemnly to the seat assigned to him. We get this description from

the prabbinical account of the ordination of Jogshua. The rabbls con-

ceived the ordination of Joghua to be the prototype of all the later

ordinations, hence they described 1t in the light of the ordination

ceremonies with which they were famillar, 8ifpre 140

"When Joshua entered, loses bade the meturgamon be silent, until

{
Joshua reached his place." |

USRS,

i
|
i
o

¢) Ordination Vegtments. It is probable that the man to be ordained

wore specilal vestments during the ceremony. The ildea of special
vestments at ordination and initiation, is not an unusual cne. It

ig Tound among various peoples. J. Behm (Die Fandauflepung p.123)
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quotes the following from the Journal of the Royal Asiatic Soclety
(1907, p. 167) which speaks of initiation among the Dervishes:

"The 'Pir!, by laying his hands upon the disciple's head, and

elothing him in the'chirga' indicates to all and sundry that he
[y sk 2

nhas verifled the fitness of that person ete." The Jewish sources
also, know of a special garment in the transfer of officd. When .
Tlija gives over his office of prophet to his disciple Tlisha, Bliha

takes possession of his master's mantle. When Asron and his sons P

were appointed to thelr office they wore special garments(?x.XXVIII)j

il
i

Rabbinical literature also, has some mention of an ordinatlion gar-

ment. Thus Levilticus Rabba II, 4; ’ "
i Sa pX YR WA N9y 1S Y 8 Swa geena. A
adap 1§ Yhixi

35 wo D1XN9YP Som 7Sr>'n T S . anya!
i wal TAIXE 1 $% a7 8y XSx oomx xn anx oax
]?r'mubﬁJwg

"sald R. Berachya this 1s comparable to an Hlder who had a cloak. |

Te commanded his discilple to fold it and clean it (shake the dirt l
out). Then the disciple answered: 'Cf all the cloaks thet you have,
you give me these speclal commands only 2.8 regards thig one'. Ile ﬂ
answered: 'Because this is the cloak that I wore when I was ordainedy
an Elder'". Wichael Sacha ( Beitrige Zur Sprach u. Altertumsiunde

I, geff.) in commenting upon this word HN3YMN, says that 1t was

a garment of linen used in ordination. In j, Bikk. 65d we finq:
l»w }msr) }wmy J1* 900 Una b XKipw aT v ~%
Nan So oayane piyv S ook pxyp
"pg to the one that is ordained thru money, we do not arise in his
presence, and we do not address him as Rabbi, and the garment that \
he wears is like the pack-saddle of an asa." Perhapsg this passase,,

is sise to be understood as referring ta the ordination garment.

d) Declaration at the Ordination. The declaratlon at the ceremony

is revealed to us In the response of R, Ashe to a question of R. Aha
b, San. 13D, XA 4wy qeS g an ws o, xnwdiong
NModp T RS

L A A




"ye opdain(the candidate) by name, we call him Rabbi, and gilve him

permission to judge cases involving fines." Evidently the man was

called by name, (and bhefore the‘bﬂﬁwzéﬂého third century the ordalnw}f
er placed his hand upon the head of the candidate, of. D 24, éﬂ
then he was called "Rabbi", and after that his duties were defincd
to him. As to the defini;ion of the duties of the ordained, the
passage Jjust quoted tells ug that permission was given him to judge‘q
cases. There is a more detailed degcription of the definﬁ%ion of
the duties to the one ordained, in b, San. 5a where the ordin?tion
of the nephews of R. Hiya is deseribedi o,
DT % TSANY g ax A ranS e Sy
i TN W VT L Y T y

) I

"Said H. Hiya to Rabbi, 'ty nephew is going down to Babylon, may hefﬂ
teach?' 'He may teach'. 'llay he judge?' 'He may judge'. 'Vay he ,
free the First born animals?' 'He may free the first born.""
Apparently, when the doclardtion was made, the duties of the ordain-
were defined in detail, each particular type of funectlon separatlv
This whole formula as glven here, was not used in every case¢ of
ordination. It was used only in case of full ordination. When a

man was glven partial ordination, (Cf.Chapter I11) then only that
part of the formula was pronounced thalt expressed the particular |
function for which the Patriarch wished to ordain him. (Cf. the

ordination of Rab on the same page).

e) Address by the Ordained. It seems that after the man was
declared to be Rabbi, and his duties defined to him, the he deliv=~
ered o public discourse. We can see this from the ordination of R
Joshua by Wos eQ, which was considered to be the prototypw of the
later ordination. Tho Rabbis in describing that ordinatlion say
(sifre 140): /b?mm Jo S% - 'S.y T DX HDOPROY

N X el wn Sxie send ywins

#1pnd thou shalt lay thy hands upon him'---that means, give him a

S R ]
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meturgamon in order that he wmay study and‘teach," In other wordsg
according to the conception of the Rabbis, the ordination of Joshua
involved the giving of a meturgamon o him, who would interpret to
the people present, the address that Joshua might make. e fina

the address by the ordained referred to also in b. San. 7bi
o awratS S NRA A XS XavT lhpix AXIed AT

gy Lxouwxx dy ap ,Wips W AUNRIIDR iy
2 xS0 'S WX XS Ay g

"T4 once happened that the Patriarch ardained a man who was not

sufficiently learned, Then those present told the meturgamon of
\
Resh Lakish: 'Go and act as his interpreter. Then the meturgamon

bent over the ordained man (to listen to what he had to say), but

i
he said nothing." The Rabbis here are complaining of those men who .
were ordained although they unworthy, since they were unable to i

make the discourse that was customarily made by the man ordained. gl

f) Praise of the Ordained. After the discourse was delivered, the

1
%

Rabbis would utter a song of praise in honor of the ordained. The ,ﬁ
I

Palmud gives us the text of two of such songs. B, San. l4a:
PIw xS, Seao xS . oow S 1w X7 'S 1 ono 1D
/I‘l J)‘SJN’/ 101,3’309 XS[

"When they ordained R, Zeera they sang the following song in his

honor: 'His eyes are not paknted, he is not rouged, he ig not beau-

tified, and yet he is full of grace,'" Also b.San. 14a,&Ket.l7a:
v o 1o RS (e rox 28, tox ¥ Jmiomo 1

jrornon xS XS sarpon x5 xS 1ome rxoyn 5o
Jro'n0r x 5§
"opdain for us men such as these, and do not ordain for us men who

are ignorant and foolish." These are the only two cases in which

songs to the ordained are mentioned; moreover these songs are Iin |

homor of the Tamous Rabbis) Zeera, Ami and Asl. It may bo therefore, |

b
|
i
|
|
I
i
|
|

that songs were nol sung at eyery ordination, but were sung only

at the more important ordinatlons, when the men ordained were to be |
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espeeially honored.

To sum up the manner of ordination: We have seen that the
priginal means of ordination was the 1aying on of hands. This
means of ordination was abandoned at the end of the Tanaitic per-
iod, and not right after the Bar Kochha war, as Bacher belleves,
The reagon that the laying on of hahds was abandoned,wasg that it
had become by thils time a distinctive Christian custom. As to
the place where the ordination was performed, we noticed that it
was carried out in the presence of the whole Sanhedrin. The man
to be ordained was clad in a special garment; he was called by
name, declared to be Rabbi, and his duties were defined to hims
then he delivered a public discourse, The ceremony must have ended
with a song by the assembled Rabbis in honor of the more important

randidates,
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CHAPTER ILT =wmerress CLASSTS

’

1t is evident from the passages available, that there were
vapious kinds of prdination. It will be helpful to an understand-
ing of the subject, 1if we classify ordination according to its
various types., There were apparently four classes of ordination:
full ordination, partial ordination, temporary ordination, and
conditional ordination.

a) Full Ordination. Tull ordination was glven to anyone who was

to have gll the rabbinical privileges. We have an example of full
ordination in b, Ban ba: "When Rabba bar Hana was to go down to

Babylon, R. Hiya asked Rabbi(Judah Hanasi): 'My nephew is going

down to Babylon, may he teach ( an1)3' 'He may teach'.'Vay he judge

( !““)?' "He may judge.' 'May he free the filrst-born animals

Sivoa 1p) 2! 'He may frée the filrst-born animals'," That is all
that R. Hiye asked for in behalf of his nephew, and all that he
asked for, was granted, Evidently.then, thig is tho full ordinatiax
It involved teaching, judging,and freeing the first-born animals.
What the exact significance of each of these terms was, willl be
discussed in Chapter V. (Rights and Privileges gotten through Cr-

dination).

b) Partial Ordination. Immediately after the case of full ordin-

stlion mentioned in Sanhedrin, we arc told of & case of partlal
ordination. Rab, the other nephew of R, Hiya, was about to depart
for Babylon, and R. Hiya asked that he too be ordained.

"When Rab was about to go down to Babylon, R, Hiya asked R, Judaht
"Wy nephew 18 about to go down to Babylon, may he teach?' 'He may
teach'. 'May he judge?' 'He may judge.' 'May he free the first-born
animals?' 'lle may not free the firstwborﬁ animals.' Here we see

that the Patriarch did not give the full ordination, as he did in

e BT
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the case of Rabba bar Hana. He does not give Rab the rlight to
free the first-born animals, Maimonides, in discussing partial

ordination, says (Yad, Hllchoth Sanhedrin IV, 8) "They nay ordain

whomever they wish, for only a fTew of the things (that a Rabbl may

do), even though that person may be competent to deal with all

things. Thus a learned sage, who may be competent to teach the
whole Torah, may be ordained by the court and glven permission
only to judge, and not to decide rituel matters etr." The view of
%aimonédes that partial ordination is given not In case of partial

ability necessarily, 1s borne out by the discussion that follows

this passage in Sanhedrin, The Rabbis ask why it is that Rab was Wi

not given the full ordinstion, and the discussion brings out the !

. 4 - |
Pact that Rab was oxcdptionally proflcient in all matters. Evident-
X . R
ly.then, the Patriarch was not compelled to consider the ability i

of the candidate when he conferred the partial ordination. As a

|

|

W i

matter of fact we know that in this partlcular case, Rabbi Judah F
{:ﬁ‘ was guided by other reasons when he gave Rab only partial ordina- i

tion (Cf. supra p. /%ﬁo It may well have been, that partial or-

|
|
dination was also used in cases where there really was only part- H
ial ability. %

c) Temporary Ordination. Another class of ordination was tempor— {
i
i

ary ordination., The ordainer could confer an’'ordinatlon that was

valid only for a certain period. We are told of such a case in

b, San, Eb: ' P , p L
Sy XAV Y WO DX 0T j W SS apyes (x E

4

"4aid R, Jochanan to R, Shem@n: 'You have permission from us to

teach (Cf. Rashi to the passage) until you return to us (from Baby- |
lon)'", Thus R. Shemen was ordained for a specific time only. j

Another case of temporary ordination is in J.btaanioth G8ad ?




Il,‘p A0 /"'77 /;)(‘ ,/"IJ"O !")J) 'th TR '_‘,)_'}
MSnon JUIR XS X porpop

"Rabbi would ordain two persons a year. If they would prove them-

!
i
.
i
!

selves wobthy, they would remain (opdained)etc.”  This particular,
temporary ordination, contains alego another element. It is also
a sort of a trial ordination, and might fit also in the next

classg,

d) Conditional Ordination. The fourth class of ordination is

conditional oprdination. Men may be ordained, with the wvalidity
of thelr ordination depondlng upon thelr doing a certain stipul-

ated thing. Thus Jj. Bikknrim 65d after dloP ssing the question

as to whether ordination may be confcrred outside of Palestine,

makes the following remark: ‘
o N , i
vienS By yxd g BYpT jp R IPX [orpT j4

"We may ordain Elders outside of Palestine, on the condition that
they return to Palestine." That is to say such an ordination is

only conditional. If the men return, then the ordination 18 validsi

Quite a number of such conditional ordinations are glven on the
same page. Thus for example: "R,Isaac ben Nachman was in Gaza,
and they ordained him on condition that he return,"

The various classes of ordination are, therefore, complete

ordination, partial ordination, temporary ordination, and cond=-

itional ordination,
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CHAITER IV.~~-~-THE LAWS GOVERNING CRDINATICH .

We will now conglder the laws governing ordination. Tt will
not be our purpose to discuss minutely all the detalls of the

various ordination laws that may have existed, it is rather our

purpose to enumerate all the laws, to classify them, to show, whem
ever data are avallable, the historical reasons that led up to
the making of these laws.

It will be seen that most of the regulations governing ord-
ination, are not expressly mentioned as laws, but are derived
from the practice of ordination as revealed in the Talmud. The

laws governing ordination can be divided into two classes: A)The

|
laws dealing with the persons concerned in ordination, and B) The

laws dealing with the places where ordination may be donferred.

A) The Laws Governing the Persons Concerned in Crdination. The

ot B 0

[T

laws governing the personsg concerned in ordination, deal with
three clagses of persons: 1) The Ordéiner, 2) The ordained, and
3) These present at the ordination.,

1) The Laws concerning the Ordainer., There are four laws

that conezern the ordainer;

a) The Ordainer must be himself ordained. This law is not ex-

pressly stated, but it must have elearly existed in the minds of
the Rabbis, since the dogmatic theory underlying ordination, was
that there was an unbroken chain of ordained from the first ordin'
ation (that of Joghua ) until the éime of the Rabbls. There was
always a qipow 9w PO —ma man ordained by someone who was him-éf
self ordained. The chain was never broken. Thus each Rabbl was

able to ordain his disciples because he himself was a Tro. He
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could transfer the Holy spirit (Cf. Chapterlv;), because the Holy
gpirit was in himj in other words he could ordain 'as one lights
one 1light from another' (Cf. Numbers Rebba XXI, 16). This law is
of interest in the question as to whether now, since there is no

longer a 7”907' ‘9P iR O, ordination can ever be re~established.

Maimoniges (Yad, Hilchoth Sanhedrin iv, 11) believes that ordin-
ation can be re~established 1f the Rabbis of Palestine sgree. Then
they can confer the ordinatlon(ﬁﬁ"ﬁi he sannedrin of old; and

then this person can thereafter ordain others, Based upon thils

opinion of Maimonides, Jacob Berab in 1538 attempted to re~estab- |
1ish ordination in Palestin@ (Grastz English ed. Vol. IV,’P.&El).
%
says that perhaps pbefore the Méssiah will come, Elija who is sure~”'

1y ordained himself, will ordain others and thus ro=establish or- !

David Ibn Zimri in his commentary to that passage in Maimonldes,

dination; or perhaps lhe children of Reuben who will come to do

battle before the advent of the Messiah, and who surely have in

:

their midst onecwho has been ordalned, will re~establish ordinatlon!
At a2ll events it was clear to the Rabbis of 0ld and to the later
commentators, that ke who is to confer ordination must himselfl

have been ordained. |

b) Any Rabbi may confer Oprdination. At first any Rabbi had the |
right of conferring ordination. This, as we have seen was changoed :
giving the Patriarch the sole right of ordaining. This was chang-~ |
ad dgain requiring that the Patriarch obtain the consent of the
sanhedrin. We have already discussed this fully in the"History of

oprdination".

¢) The Ordainer may ordain as many men as he pleages. Although |

iyt oralievie e S eV v

this law also &8 not expressly stated, it is nevertheless quite i
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clear., Juda b. Baba ordained seven puplls of R. Akiba. j.3an £9a

tells us:

"Ninely thousand Elders did David ordain in one day."Evidently
then the ordainer could ordain as many as he pleased in as brief
a period of time as he pleased. Cf., therefore Yad, San. IV, %:

"They may even a hundred at one time.'

d) The ordainer may restrict the number of those ordained. Just

ag the ordainer could ordain as many as he pleased, so too he

could restrict the number of those ordained in a certaln period

of time. Thus j. Taanioth 68a tells us that Judah Hanasi restrict-

e%himself to ordaining just two men a year.

¢) The ordainer may ordain whomever he pleased., No dlsciple

could come to his teacher or to the Patriarch,and demand it as

his right that he be ordained. It rested entirely with the ordain-
er, whom he shall ordain and whom he shall not ordain. Thus Judah
gave only partial orddnation to Rab inspite of Rab's well known

ability (b. San. Ba); he refused to ordain Mar Samuel(b.Baba Mezia

‘852 bottom); he did not ordain Hamli bar Hanina (j. Tan, 68a).

The last three laws can be generalized in the statement that
the ordainer was entlrely free., He could ordain as many as he

pleased, as few as he pleased, and whomever he pleased,

2wy o

2} Laws Concerning the Ordained. There are two laws that

apply to the man to be ordained;

a digciple of the ordainer. This law

=]

a) The candidate must be
is'a converse of the law that each Rabbl ordained his own puplls.

We have already discussed the changes of this law,

b) Any scholar could refuse to accept ordination. It was always

within the right of a man to refuse to be ordaincd, for whatever




reason he pleased. A man accepted the office of Rabbi of his
own free will, Thus (b. Sanhedrin l4a):
a1 Sap nm X5 anxa aonomnS apun A Xyt

"R.Zeera used to hide himgself so as not to be ordained, because he
followed the statement of R, ¥lazar that one should always remain
in the back-ground etc." Again (j. Taanioth 68a):

Ty xmabae Sy 5App X3X C(hgun ~ahn ) b x|

. "I MMTT 0D DY Ui i)

"Said R. Hami bar Hanina, 'I will not accept the ordination, unlesq
R, Pas of Rome be ordained before me.'" Thus we see that it was ;

entirely opltional with the scholars whether they would accept or-

dination or not. L

P

%) Lawg concerning those Assisting at the Ordination. There

is one law concerning those assisting at the ordination:

a) Ordination could be conferred only in the presence of three.

This law is expressly stated. It is found in the Hishna and in
the Tosephta (Tos. San.l,l and Mishna San. I, 3): HZLEWJ?T FAIT Y
This according tothe interpretation of R, Jochanan means that orw-

dination can be carried on only in the presence of three.b.san 13b.

The reagon for thls law is evidently, that they wanted ordination
to by conferred by a'court', since the one ordained was also to
be a judge. Thus too, in Mishna San., IV, 4, those ordained to

be one of the Judges of the Sanhedrin)were ordained from the front

) T Lounk
rows and evidently in the presences and 8o they helieved that the

!
\

one who was to be ordained as judge, whether he was to be in the
Sanhedrin or not, should be ordained in the presence of a courtbt;
and therefore ordination was to be conferred only in the presence

of three;
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1t seems however, that tnis law was not taken strictly. len
were ordained by one teacher only. Thus the ordination of Joshua
which was thé prototype of all later ordinations ,was done, as far
as we are told, by Moses alone. The Talmud (b. San. 13b bhottom)
notices this, and says that the fact that Moses alone,ordained

Joéhua, might 1lead one to infer that when ordination 1is conferred

by one man only, it is quite suifleaent. And there are other cases

where we are not told that there was anybody else present at cer-

tain ordinations, and where the strong presumption is that there

wag no one present. The story which tells of the ordination of the

disciples of R. Akiba, pralses Juda b, Baba for his courage in glv-i|

ing ordination inspite of the deeree of the Roman Government; and
tells us that he suffered a martyr's death. Now 1f there were any-
one else assisting at that ordination, we would surely hear of
them and of what happened to them. Thus 1t seems Jjust to infer,
that Juda b. Baba ordained alone. In fact the Talmud notices this
difficulty also, and it explains it away, by saying that there
were two otheré there, but in order to give special honor to Juda
b. Baba their names are not mentioned. Bﬁt we have a definite
case where only two people conferred ordiﬁation. (the same page):
e e @t (Zann) oty apr axndy pa gl S

(71200 A FITT A
"R, Jonathan b, Achmai and Simon ben Zerud, ordained someone who.

was in their presence." Evidently then, while it was a clearly.
mentioned law that ordination could be conferred only in the pres-

ence of thr@é, the law was not strictly followed.

B) The laws dealing with the places where ordination may be _8&8 qu

R,

There are two laws concerning the places where ordination may be
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conferred:

a) Ordination can be conferred only when both ordainer and ordain-

o o

ed are in Palestine. The law that ordination could take plaee
only in Palestine 1s found expressly in both the Babylonian and
the Jerusalem Talmuds. In b. Ban l4a: "goid R, Joshua b, Levil,

"there can be no ordination outside of Palestine,'" and in the

Jermsalmi in Bikkurim =654 we find: "R. Ami asked R, Simon whether
ordination can be conferred outside of Palestine, and R, Bimon
answered: 'I have learned that there can be no ordination outaide

of Palestine.'" Both R. Joshua and &, Simon were Palestinians of

the middle of the third century, R. Simon Living a little later
than R. Joshua. This law cou?gyhave arisen muth earlier than the
time of these Rabbis, for it was then that the Palestinians resents
ed the growing independence of the Babylonians, who thought thatl

the Reshus gotten from the Exilarch, was an adequate for ordina-

tion gotten in Palestine. TFor a fuller discussion of thils cf.
chapter II, The History of Ordinatlon.

T+ was not sufficient for the ordainer alone to be in Pales-
tine, and the one to be ordained to be outside of Palestine, Dolth

had to be in Palestine, Thus we find in b. San. l4a:
2
n':)bo'g‘? 1A e xS xax S IbW DT MY yWyh /Jﬂl' R

"R, Jochanan was very much grieved concerning R, Shemen bar Aba, 5
because Shemen was not in his presence to be ordained." This case |
ig offered by the Talmud as a proof that 1f the ordalner is in

Palestine and the one to be ordained ls in Babylon, the ordination?

cannot be conferred, We have another case proving this law (the

same page) ) ,
ma X\ 90t (IdhO gprax wwT T i /m;' I
I Do XS S A

"ihey ordained a certain person who was in thedr presence, but




one who wag not in their presence they did not ordain.”" Tvidently
then, both ordainer and ordained had to be in Palestine. From |
this law Maimonides (Yad San., IV, 6) derives the law that as long
as both are in Palestine, the ordination can be conferred, altho

both are not in the same city.

b) Ordination could take place outside of Palestine, with the

condition that the ordained return to Palestine. This law is men-

tioned in j. Bikkurim 65d: "The Rabbis of Caesarea say that we
may ordain Elders outside of Palestine on condiﬁion that they re-
turn to Palestine." The condition 'that they return to Palestine,
indicates that the law was made as a sort of an exception to the
law that no mrdination could be.conferr@d outside of Palestine,
and that this exception was made in behalf of those Palestinians
who were away from Palestine. They were ordained, but had to re-

turn home. The Talmud gives us a Tew casew of such ordinations:

Isaac b. Nachman was ordained in Gaza, Zemina was ordained in Tyre
Juda b. Titus was ordained in Rome, Cf, also Chapter T p. /f/,

and Chapter IIT p 3%4 .




CHAPTTR EmeiGHTS AND PRIVILEGES GOTTEN THROUGH CRDINATION,

=

It now remalns for us to discuss fhe different rights and

privileges gotten through ordination. There were quite a number

. of such privileges:

a)The ordained had the title 'Babbi', and could perform the var-

i e e s

ioug functions of the Rabbi. It was the privilege of the ordailr

For - to be called Rabbi, ¢f b, San. 13b: "We call him 'Rabbi'"; and
gince the man was now Rabbi he had all the functions that adherecc
S to the rabbinical office. These funcltions were, as we have seen,

threed!MIX N!0 - 39y, The expression 30V refers to

v the fact that the Rabbi has the right to'teach', in each partic-
Eii\;f ular case, the requirments of the ritual law, We find this use
;. T %. of the word MM clearly indicated in b. San 5b, where a disciple
i"' ; tells the people in a certain that they may knead their dough in

the Jjuice of eggs. This decision leads to some misunderstanding
and violation of the ritual law. And as a consequence they decid

ed that: Ia0k e Swry 5% 3w Sx oedSs

"A disciple shall not make ritual decisions, unless etc."

Thus 7 involved all questions of Issur Ve~Hetter, forbidding
and permitting, binding and loosing, and whatever else the idea
of binding and loosing meant to the Rabbis..(Gf. Jew, Tnecyc.
Article: 'Binding and Loosing'). The wor@l/'7' refers to the ral
bindcal privilege of acting as judge. In ordinary civil matters
anybody, ordained or unordained, could act as judge 1T the part:
concerned are willing, but to act as Judge in cases involving tJ
impogition o¥ fines, was the special privilege of the ordained.
We are told of thls in b. San 13b:

J\IOJ? AR l"@'lﬂ') ANEWY 'ﬂ's Y LT B Yy TI'S ")i)
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"We ¢all him Rabbi, and give him permission t§ judge cases invol-
ving the imposition of fineg". Rashl to the passage says that as
regards other civil cases, anybodv could act as judge, but in cases
involving fines only an ordalned judge would do. The third privil-
cge of the ordalned waspMIDd YV ip!, That meant that he could decid
that a certain first~born animal had a blemlish which made it unfit
for sacrifice, The privilege of pini32."Mdoes not mean that the
ordained could do just this thing alone; the expression meang that
he may mak%?gécisio g involving the rights of the sanctuary and

the priests.

b) The ordained did not have to make good the damage caused by an
a

incorrect decision on his part. If an unordained man acts

judge and makes a mistake Involving a loss, he 1s bound to makeénod
that loss{b. San., Ba), But if an ordained man acts as judge, he

is not bound to make good the loss caused Trom his mi stake. We can

see this from a case that ig mentioned on 5a (ibid):
X 'R DT RbPS XNX Ry XJ'T )T WA 0D BRD

;s S xS oa L amsen xS by ey X %
WIpd AT XNIWY xyn DA NAD X

"Rabba bar Hana judged a ease and made a mistake. He came to R.Hiya
and told him of it., Then R. Hi&a gaid: 'If they had accepted you as
their judge (accepting therefore also wour mistaken décisions), do
not pay; but’if they have not accépted you ag thelr judge, you mst |
pay'"., The Rabbis find this answer of R, Hiya diffioult, because
they think that Rabba bar Hana should not have to pay whether he

was accepled as judge or not, because he was oprdained, and an ord-

ained judge 18 not regponsible for his mistakes.® They solve the

2 s . N W 2 s b i W5 [

¥ NoLo If-the ordained Judg made a mlmta§e 1mmgt:q;:v, even he was
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difficulty by saying that the ordination of Rabba bar Hana, since

it was

gotten indérectly from Palestine, has no validity in Babylon,;

and Rabba bar Hana although he was ordained wasg nevertheless bound

to make good the mistake that he made .

who had been:

R A3 mae

¢) In the assembly voting upon the intercalation, those

ordained first, had the privilege of voting first. When the assein~

bly was called to decide whether or not to intercalate the year,

the vote was taken in the order of the ordination.of the men vothU.

)

Rosh Hashana 58b: YWJ'P X /»32077 7'34y5 T X NX WA.lP)'W

.
e

"R, Jacob bar Acha said ----'In voting upon the intercalation, we

. ! | i
follow the order of ordination.'" The Talmud on the same page, notes

an exception to this

rule:

o'V)?;)

YK X JRD

2y ~ SX)

ADX X ajy’ fany v

x5S aun

"nTP

"Kahana was

ordained before

R. Jacob bar Acha, and yet R. Jacob

preceded him in the vote upon the intercalation.,"

d) The ordained received the Holy Spirit. Another one of the

privileges of the ordained was that he recelved the lloly Splrit.

| i)
The ordainer possessed the Holy Spirit, and at the ordination Lrans-|
|

ferred some of it to the ordained. We referred to this fact cursor=- |

ily in Chapter I1, when we discussed the proof that the oriéinal i

means of ordination was by laying on of hands. It now remains for |

us to go into the gquestion more deeply.

Li

The first evidence that at the act of ordinatlion the Iloly Spie

BCS

was transferred, 1s in the ordination of Joshua. God tells Mo

to ordain Joshua, and (Numbers XXVII, 20):

13y Jrpn pdnd

"ihou shalt give some of thy splendor to him': This evidently refersﬁ

o
lb

to the Holy Spirit that was es, and which was now to be trar

in Mos

ferredto Joshua,., The Midraﬁh,to the passage,make thig point still
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clearer (Numbers Rabba XXI, 16): "tAnd thou shalt place thy hand

upon him'--as one kindles one Light from another; 'And thou shalb

give some of thy gplendor to him'—eas one pours out from one vesselﬁ
to another." The Holy Spirlt is trans ferred in the ordination of

the seventy Blders. Numbers XI, 25: "And Moses gdathered seventy
Eiders of the people ==--r=== and the Lord removed some of the Spirit
that was on him and gave it to the seventy Llders, and when the
spirit rested upon them they prophesied unceasingly." Here wé& pée
that the Elders, when they were ordained, recéived the Holy Spirit
which was in the ordainer, and as those who are possessed of the
Holy Spirit often do, they pmoph@siedﬁ # The Midrabh in descrlbing
this transfer of Spirit, uses almost the exact words that 1t used

in describing the giving of the splendor of Moses to Joshuai

(Numbers Rabba XVI, 16)

pind TkD PP ipSTRe oI AR 2S5 Tnd

"Thig may cvompared to a burning light, from which they kindle many
other llghts."

in the eafly Christian church, which had borrowed the ldea of
ordination from Judaism, we Pind exactly the same idea, that ordin-
ation was accompanied by a transfer of the Holy Spirit. Acts XIZ6
"And Paul laid his hands upon them, and the Holy Ghost came upon
them and they spoke with tongues and they prophesied," This 1s not
exactly a case of ordination, but rather an admission into the
church « But it is analagous to ordination. It has the same laying
on of hands. It shows,thét in the mind of the author the laying on
of hands meant a transfer of the Holy Spirit. Cf.also VIII, 13.

Acts X, 38 says: "How God anointed Jesus of Nazareth with the Holy

Spe—

%ﬁggg. That prophesy s the result of the entering of the Holy
spirit, Num. XI, 29: "Would that all the people of the Lord would
prophesy, and the Spirit of the Lord come upon them."
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Chost and with power." etc. From all this it is clear, that
ordination in whichever manner it was conferred, (for the elders
were ordained without the laying on of handb) involved an entering

4

of the Holy Spirit into the ordained.

o) The ordained had his sins forgiven. Another privilege that

was believed to come with ordination, was that the sins of hhe

ordained were forgiven. Thus b. San. lda:

AD X
iy 59 9 18 Spie ok i nSiy BIX X
"R, Fleazar saild that no man reaches the high office (of ordinatx%)

T

'Y

unless hig sins are forgiven." Also J. Bikkurim 65d:
patgiy 53 Sy phmie upaiw BB X
"Also a sage who is ordained, is forglvcn all his sinsg.”

It seems thal this idea that the sins of an ordained man are
forgiven at the time when he is ordained, is &learly a corellary
of the fact that the Holy Spirit entered the ordained. The Holy
Spirit could not enter into a person who was unworthy of recelving
it. In b. Yoma 21b we are told that one of the things that were
in the first Temple but not in the second, was the Holy Spirit.
This must have been due to the bellef that at the time of the secw—

ond Temple there were none who weroe quite worihy of recelving the

Holy Spirit. (Cf. Jew. Encyc. article 'Holy Spirit'). If therefore
a person was about to be ordained, that is, if he was aboul to rec
eive the Holy Spirit, he had to Dbe firat made a fit reciplent of
the Spirit, i.e. his sins were Torgiven him.

To summarize then, the prilvileges thal came with ordination
were;that the ordained could be called Rabbi, and could perform
the various Rabbinlcal functions; he was not bound to make good a
loss caused by his mistake in judging; he voted in the council for
the intercalation in accordance with the time of his ordination;

he recelved the Holy Spirit; and his sins were forgiven.
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