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CHAPTER ONEK

INTRODUGTION
A. The Sabbath Imstitution. B. The Importance of the Sabbath Problems.
d. The Sabbath Idea Carried Over to Christisnity end Islam. D. How Little

has been Achieved in the Way of Solving the Situstion

The general conception of the word Sebbath meens to most people what the
Biblical view considers a day of rest and holiness. When we say "saturday" we
refer only to a perticular day of the week without eny gpecific implication or
the religious significence of the day in relation to a religious observence,
Tﬁérein, £hen, i8 the difference between the word "Saturdey", merely a day of the
week, and "Sabbath", the religioué day of rest and holiness.

The various stat&és and commandments of the Mosaic lzw, no hess then all
the different customs and rites of the Jewish people, find their para}lels as
well as their explenations in the laws end ceremonies of the differen£ nations,
After due research, there is nothiﬁg exclusively Jewish in the dietary laws; in
the laws‘of clesn and unclean, (kashrus); in the laws of sacrifices, (zevochim)
and 1uatrations,(nesochim); in the laws of the sanctuary and in the priestly
garments. Nor is the observance of the festivales and holy days exclusively Jew-
ish even from the beginning of their inauguration to the very end of their exe-
cution. All these, collectively speaking, were ceremonies end rites advanced
and observed by the priesthoods of the various races. Once they were adopted by
the Jewish exponents,for the sanctification of their lives, they were transmitted
“to the entire piople.

For example in the most primitive ages of menkind in Asia, Africe, and
Polynesia entire bodies of people carried the tendency of priestly holiness even
thousands of years before Abrehem, the first man who was to have professed a

faith of Jewish religion. The rite of circumcision was then connected end prac-
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ticed es the worship of the generative powers. Perheps through a fate of cesua~

lism, or whatever other retional oxplanation may be sdvenced, the Jewish people
accepted this rite and endowed it with the spark of religion, breaking forth in-
to a flsme of the loftiest amspiretion and holiness. It wes this fervent saway,

§1 _ mighty in its ideal snd superior in the sdvenced mode of thought, that none of the

Semitic or Aryen nations could withstend.

Similarly if we were to search after the verious ceuses which turned Is-
reel’s mode of worship into a mervelous allegiance and faithfulness unto God,
resulting afterwafds by bringing a great part of the heathen world under the do=
minion of the Gfeat and only One, "we could arrive st one great 1éveling power,
which, like no other, helped to build up a religion, end in fect, the only SPE-
CIFICALLY JEWISH INSTITUTION THERE IS, AND THIS IS THE SABBATH" (1)

Before thé Sabbath was instituted, religion was nothing more than en out-
wardvexpression of a sensuous worship of one or another type of deity. The na~ .
ture of observence was relegated to & class of prieste who performéd the various
ceremonies for the messes thus protecting the people egainst the wrath of the
gods.- But with the Sebbath institution men as the individuel, collectively and
individually, was brought into communion with his Greator. It wes the soul of
men that beceme consciously aware of its true end higher nature, end thet is,

the direct expression of & nobler conception of life itself. Indeed it was this

tional soul that inhebite the body of a true observing Jew. (2)
The Sabbath, thus, wes mede & day of physical rest end of spiritusl ele-
vation, And g3 such, the institution of the Sebbath, unto this dey, has been per=-

petuated for all generations. This single institution, it may be said, was suffi=

1. Dr. X. Kohler, "Origin of the Sebbath", p.4

| idea, presumably, what the Rebbis expressed by the idea HDHJ? TNV, the addi-
2, Bezah léa




g;ent to bring religion out of the qlutches of a zealous priestcraft and out of
the confining chambers of an unapporacheble sanctuary, into the home of every
man. This very reason may account for the fect that the Sebbeth, perhaps the &=
oldeat of the Jewish holideys, deserved specific mention among the holiest Ten
words of the Decalogue. It is the Sabbath, then, that is also numbéred as one

of the "foundetion-stones" of humanity. 1In this light we mey consider this tho=-
roughly Jewish institution of the Ssbhath és the mogt humene end most wide=-spread

religious principle for & world's progressive development,

B. The Importance of the Sabbeth Prob;ems

Thus, seeing that the Sabbath>is a genuinely Jewish institution, though
in its origin it mey have been connected with the heathenish moon-festival(3),
we can understand why its observance wes not stressed by the earlier prophets.
Because thisrfeptival like other religious observences was then confined to mere
ceremonies end classed among the usages with nature worship. The idea of rest on

the Sabbeth is only one of the forms of abstinence in concection with lunar

. changes; and if the Seabbath began as a festival at new moon and full moon, it may

well have been observed by the Israelites before their contect with Gensanitish
culture, The ancient dwellers in the Arebien wilderness, who celebrated new moon
snd full moon as season of abstinence and rest, little dreesmed thet in their

senseless custom lay the roots of a socisl ingtitution, which, on the whole, hes

contributed to human welfare in past ages and promises an even greater meesure

of benefit to humenity in all future times.(4) Hence the prophets speak of this
holiday end the New Moon almost alweys in the same connection.(5) Indeed the com-
mendment not o kindle sny fire in privete homes on the seventh day, and the cus-
tom of lamying new shew-bread in the Temple on each Ssbbath, still betrsy the ori-

ginal menner of observence. But the Sebbeth could not remein e ritusl only, when

3. M. Jastrow, Original Charscter of the Hebrew Sabbeth, Americen Journal
of Jewish Theology, 1898, pp.315-352; K. Kohler, The Sebbath snd Festivels in Pre-
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it was also celebrated as a day of rest by the people, thus proving to be a

blessing unto all the people, the higher note added by the prophéts. Thus the
Deuteronomic writer sets a new reaéon for Ssbbeth obgervence in plsce of the one
offered in thevDecalogue of Bxodus 34.12-26, The Deuteronoqy/Ten Commendments
mekes the Sabbath a dey of deliberstion, the event of the deliversnce from servi-
tude unto men and beast, connecting this great humane festivel with the delibern
ance of Israel from the Egyptian_bpndage. Apd finelly, when in the Babylonian
Txile the Sabbath becomes a day of spiritusl elevetion end of instruction unto
the people, distihguishing it from ell other nations surrounding Israel. The
Sabbath dey is declared by the prophets of thet time, as Bzekiel and other Bibli=~
cdl writers to be a sign of covenant between God ohd his people; (6) a violation
of the Sabbath in eny form wes, thercfore, threatened with N1 D, exclsion.

5t1ll the sublime seer of the Exile, whose words beceme a treesury of com-
fort unto the nations, wes primerily interested in spreading the blessing of the
Sabbath over ell the lands. Perhaps his motive for the extension of this festi-
val was ﬁo meke it essier for his own coreligionists to pursue end cerry out
evefy letter of this néble dey. Hence we heer him ennounce the time when from
New-Moon to New-Moon end from Sabbath to Sebbath 211 flesh shell come to adore
the Bternal.(7) And, inspired by this thought, the lest ;omposer of the Penta-
teuch, both in the Decmlogue of Ex.R20, and in the first chepter of Genesis,
entwined the Sebbath with the idesl of Crestion itself, not refraining from rep=-

resenting God in the image of a humen worker in order to meke men look up unto

exilic and Exidic Times, Journal of Americen Orientel Society, vole37, _pe209=
223; Hutton Webster, Rest Days, pp.R42-248

4, Hutton Webster, Rest Days, pp.245-247
B, WXHSXXEYKKXXERXTIEXEX Amos VIIT.5
6o VideKIi’ift‘h, cho IT,po

7. Is. XIV.23
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God es his sublime pattern. Thus men emuleting God's exemple should work the

same deys God works and rest on the same day with God.(8)

But the true greatness of this dey Sebbeth is found in the cause for its
greal obaervance, Of 8ll the nations of’the_bast not one except the Jewish was
blessed with a déy of rest and recreation for ell the people. The Pagen festi-
vels were altogether days of carousing end revelry. Even with the Greeks, the
noblest of all the nations, their festivels were devoted to ethletic contests

and gymnastic exhibitions. And although the }atter excited elso & contest in
higher arts and sciences, and even philosophy, yet their festivels were not'held
‘a8 a time of freedom for men, but merely a pastime for the privileged aristocmacy.
"The free men, whether Greek or Romen regerded work fer below his dignity, leavﬁng
it entirely to his slave. Hence such peoples needed no speciel dey of recreation.
Certeinly, not in need of eny speciél day of rest, they would not think of the
necesgity of inétituting g day of rest end recreetion for thelr sleves except,
perhaps once a year(9), celebreted as & democratic occasion when ell elike would
gshare in the joy of the festivel. Likewise we cen see the resson for.not grant=
ing a day of rest to others when the lewmekers and the leaders of thet dey needed
none for themselves. In the words of +the Fgyptien Pharsoh we can read this ans~
wér. He denounced rest for his Hebrew sleves ag mere idleness. He could not con-
ceive of a necessary rest when he himself, nor his people, knew ﬂot the meaning

of hard labor. Slavery, being the groundwork of the whole anclent civilizetion,
labor, of course, was considered degrading.(lo) Thus sympathy with the sleave and
the oppressed and persecuted, groaning under the yoke of & tyrannicel master,

mede the Jewish leaders hail the Sabbeth ms & dey of redemption for the working

man, and finally lebor iteelf wae idealized end ettributed even to the God of

8. Fhilo, De Decelogo, IT,197.20

9, A repica of this gay festive occesion ie still retained to this
day in our modern celebration of the civil New Year's day.

10, Séot Nearing, Where is Civilization Going?,p.7%
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Tsreel, in order both God eand men, be hallowed by His rest on the Sabbath, (11)

Therefore, we can conclude, the Jewiah Sabbath comes to bless the lebo=
rer with rest bresking the shackles of toil and cere. On the Sebbath dey the
working men end the leisured together are declared free in the eyes of God and
men. It hes been broven by modern physicians thet efter heving worked just 8ix

deys men’s exhausted nerves require e day of restoration and_enjbyment. But
neither e day of rest chosen at rendom during the week, nor o Sebbeth day of

‘ rest at(igﬁ end of & week of ten deys, as wes mttempted at the time of the French
i Revolution,/fulfills fhe purpose of the regular'Sabhath; When, therefore,. many
non-Jews by their intercourse with the Jewish people, leernsd to know the Jewish
‘Sebbath in its eminently humene character, they gledly sdopted it.(13) 1In vain

did the indigeht petriots and setiriste denounce the Romen people against precti-

c¢ing such Jewish customs, (14) In true form Josephus, the historian, gnd Philo,

the Alexendrien ﬁhilosopher, challenge the Romen and Greek world to find an insti-
tutlon with as general a ceuse end eppreciation ss the Sabbeth, And it is most
remarkeble that eapeciglly.slaveﬂ end women longed for such a day of recreation
thereby being induced to embrace Judeism. (15) Indeed, the Rabbis rightly claim
the Sabbath ought not to be teken as & burden, but as e most precious tressure
from God's blessed atore-house.(lé)

On the other hend the Sabbath as instituted is meent to be a besrer of
joy, & day of socitl pleasure to the house. The pursuits of trade end lebor

draw men awey from his household. The general cere and worry in searh for e

11. The Bible enumerates many reeson and in the Deculogue of Ex.20.8
the loftiest conception of the Sabbath is sdvenced: 7 "> Nnov
2, DAY X Ser M THIRI (S nvway oy
12. Margolis end Merx, History of the Jewish People, p.610
13, J. Mann, Observence of Sabbath end Festivals, pp.449-453
14, See Gh.II, The Sebbath in Post-Biblicel Times, pp.

15, J.E. art, “"Proselytes®
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for a livelihood tend to estrenge the father from the heerts of hie cherished

femily~life. The Sabrath, therefore, links the souls of the femily together

- strengthening the bonds of love and friendship anew, thfilling &€ll hearts with

the feeling of joy and sympathy. This prime motive to foster virtues end to
bind each member of the family to his own home and family on the Sabbath, wes
énough criteria to have this dey incumbered with meny Rabbinicel restrictions,
Yet all these restrictions were incidentelly proposed never to meke the Sabbath
a day of melanchbly and of sober world-contempt es the modern blue-laws etc.

The Rabbis ordered to begin the Sabbath celebration in the home with a cup over-

flowing with wine overwhich the Jewish father et the evening end et the noontime

“meal of the Sabbath was ready to gladden all hearte and to fill &all Jewish souls

with praise and song for the God of Tarael. And rightly the Rabbis named‘this
ceremony \U\ﬂ}),sanctification of the Seblath.

Above all, the Sabbath became the inexhsustiWle source of blessing unto
menkind by being a-day of instruction and enlightenment; We might cleim that
the Greek philosophers way heve atteined a higher deéree of knowledge then any
of the Jewish mesters, yet was not all their instruction confined to a small
class of their people? Socrates, walking through the streets of Athens, offered
his wisdom freely end unsolicited to onyone c¢rossing hie path. But how could he
succesafully cultifatevand educate the messes, having no institution like the
Sebbath when he could gein the eudience of the people of the streets to spare
him the time to listen to his wisdom? The Sabbatﬁ in the earliest steges wes =
day of holy aséembly at the Temple where the people gethered to wetch the priests
perform the specisl ceremonies of the day.{(17) Later the disciples of the pro-
phets rallied around their inspired mester 1istening.to words ofrinapiration and

comfort concerning the well-being of the nation Israel.{(18) And during the early

_dQYB of the Disspora, in the days of the Tennaim, Amoreim, end Seboreim, i.e. in

the active years of the acedemic life of Sura, Pumbadiths, etc., end even unto
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this dey in meny éongregations large essemblies of people gether to hear the word

of God expounded.

C. The Sabbath_Idea Carried over irto Christienity snd Islem

Heralded as Israel’'s sacredlday on which occasion God's truth is taught,
the Sabbeth gained a world-stirring force emong meny peoples. Through &1l the
criges ofvcivilization and religioué thought of Italy, Greece, and Asie Minor the
Sabbath day was e means to enlist the sympethies of heathendom for Judaisﬁ, The
Jewish Sabbath, thus, paved the wey for Christianity to conguer the pagen world
because Christienity, too, adopted this Sebbeth idee in its religious program.(19)
In faet during the first three centuries the Christien Sabbath was observed on

Saturday.(20) Were hetred end entipathy towsrds the Jews forced the ruling Church

the transfer of the Christien Sabbath to Sunday.(21)

¢

16, Bhab. 119a

17, Lev. 23.3

18. Nehem. 8.2;13,10

19. Prof. Cohon's Systemetic Theology class notes.
20, Ceth. Encyc. ert. "Sabbeth"

21. The program of the Seventh Day Beptists outline the guegtion of the
chenge of the Sebbath to Sundey under the following captions:

1. Bebhbathism wes chenged in the Christian doctrine due to &
misunderstending of Paul's doctrine of Christienity. Even before
Paul of Tersus offered the people selvetion by feith without law, the
great force of attraction for proselytes to Judeism was the Sebbath
ides as s day of rest and holy contemplation.

2. The early supposition that the resurrection of Jesus took
plece on the first dey of the week wos e justifisble reeson for the
change of Sebbath to Sunday. Hence the Sebbath becomes the Christien
day of rest as the Lord’s Day.

3, It is the testimony of church historiens thet there was regard
for both the Sabbath end Sunday for a long time; and thet Sunday was
not celled the Sabbath or conmnected with the fourth Commendment for
geversl centuries. Then in the desire to counteract a growing dis-
regard for any religious dey, the fourth Commendment wes made the
gsupport of the Sundey end there wes legisletion es found in Judeism.

4. The Sebbeth was observed by meny Jewish-Christian sects as the
Nezarites, Ebionites, Essenes and others., See pp. 6-9
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The existence of‘Gentile Sabbath-kespers is one of the most interesting
facts connected with early Church development. Meny historiens cleim thet the
Jews of the dispersion attracted meny new followers who attended the services of
the synagog.(22) They are mentioned as devout end God-fearing men -/TTfff")“ ,
who were among the first to follow the renks of early Christianity. These are

gpoken of as observers of the elementary lews of food end purity and asbove all

a8 strict adherents to the Sebbhath. Yet these were never truly members of the

Jewish community because they did not enter the covenent of Judaism by circum-

cision.(23)

On the other hand the Jewish Sabbath branched off into the Islamitic

"Day of Assembly", which is celebrated on Fridey. #nd probebly for the seame

reasons that Christianity changed the original Sebbeth to Sunday elso forced

the Mohemmedans to change their day of Sabbath to Fridey to distinguish them from

the Christiens and the Jews.(24)

But among these Orientals also are found many groups observing some form
of seventh day celebration., Sabbath keepers are found in Abyssinia(25), as well
as among the Waldenses and Nestorians(26), and in Chine.(27). Dr. Judson in his
diary of his travels relates interesting stories about the settlers of the Burme
end the Gorean Isles, who speak of Saturday es their day of worship. (28)

- The Sabbath hasAalso found its way in the Greek Ghurch of todny,(29)
And there are also tggcas of an attempt to estmblish Saturday & half-day holi-

v

day in the different decrees in the esrly English history.(30)

22. MActs 15
?3. Hastings Dic., art. "Barly-Christisns"; Meseches Gerim
.24' Hastings, E.R.E., art. "Islam"

25. Perhaps the Migssionary Dr, Judson in his diary confused the Falashas
who are strict observers of the Sabbeth with some of the native of
Abyssinia, See his Travels, p.T4

26 Dr. Judson's Travels, p.79
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D. How Little has been Achieved in the Wey of Solving the Sebbath Ohservance Si-

tuation

Thus the Jewish Sabbeth, with its elevating end ennobling influences, has
insinuated itself into the hearts of most civilized netions. The fourth article
of the Sinaitic covenant has becomes o common law of life to hundreds of millions
of men. The Sebbeth, therefore, has become e law written with divine fingers
upon the tablets of the humen hesrts. Once this dey hes been mede & dey of com~
munion with the divine, it will forever testify to Isreel's truth of man's being
as an imege and reflection of the free and of the good Creator. Whether the Sab-
bgth is kept on Friday, as the Mohammedens do, or on Sundey s the Chrisgtians do,
or‘on Saturday as the Jews are prescribed, it hes become God 's sacred messehger,
uniting man with his Heavenly Fathér end sanctifying the heerts of the greet mul-
titude. We, as Jews, therefore, sﬁould thenk God for this wonderful gift, the
Sabbath, enabling through this institution to trensform e world by the spirit of
Judaism. It haes proved the great source of blessing of civilization‘in the past.
Menkind, whether in its material or in its spirituel pursuits, will hardly be
able to do without it anymore. And,zs it has created end nursed Judeism, peving
the way for Christisnity in the Western snd for Islam in the Bestern world, it
will surely one dry bring about the reelization of mankind 's greatest hope, the
one great hope of Israel’sbgreatest scers, of blending all religions into the

religion of humanity.

\im
kS

27, Dr. Judson's Travels, p.83
28. Tbid, p.92
29, Schaff, Greek Church History, p.179

.30, The Washington Herald, Aug. 1924 guave the following reply to the
question "Is the half~holiday on Saturdey of very recent origin?
Answer: The Saturdey helf-holidey movement is a revivel of a very
aneient custom. King Edger(958 A.D.) ordained that there should be
e cespation from sll labor from Saturday noon until daylight on Mon-
day. Williem of Scotland (1203 A.D.) determined that Seturday after

the twelfth hour *should be kept holy'. 4An unrepesled act of King




e e P i it i e i

e S O s e e S o A 1 s

11-

:Buﬁ to ue as Jews in our present mode of living bhe Sabbath has a messsage
of complaint. To be sure the Jewish Sabbath has become endeared to us as the

messenger of hope and comfort amidst cruel persecutions heaped on us by Christia-
nity and Islam during the Middle Ageé. ‘This dey of rest and joy wes & light unto

ug, disclosing golden treasures of knowledge end mentsl freedom amidst a world be-

“ nighted with ignorence asnd superstition. This Sabbath day was a fountein of li-

ving waters to mediaeval Judeism, rendering every Jewish household s gerden of
God, looking with the sweet scent of every virtue.

But something has happened in the last two centuries. The great pristine
glory and brightness of the Jewish Sabbath~day is gone; its religious blossoms
nave withered. REver since the wells of the Jewish ghetto have sunk before the
trumpet 's blast of the new era of freedom end equality; to open the arena of com-
‘mercial and industriml enterprises to the Jews and Christiens alike, the Holy
Sebbath has been violated and put edide by the din end care of labor and buéi-
ness, "Nor", as Dr. K. Kohler claims,"is there eny hope of seeing it restored
unless new walls were to shut the Jewish people off from the intercourse with
their fellow-citizens."(31)

Some eighty-five years have pessed since the problem of the cqllision‘

bétween Sabbath observence and modern life wes discussed for the first time in
e Jowish forum.(32) The passing of time has only eggravated the problem. Sab-
bath desecration has become more end more flagrent among the Jews, until it is

well-nigh universal wherever the mediaevel and traditionel 1ife heve disappeared

end industrialism hes triumphed. In the prayers offered in the Synagog, God is

Cenute establishes half-holidey in these words: 'Let every Sunday's
feast be held from Seturday's noon to Monde's dewn.'®

31, Dr. K. Xohler, Origin of the Sebbath, p,14

39. This refers to the"Rebbiner Versemmlungen" of 1844,1845,end 1846
which will be treated in Ch. V.
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thenked for the Sabbath, the grest day of rest, while in the marts of industria-

lism and commerce et that wery hour, the Jew is busy as on other days of the week.
The Jew is forced by circumstances of present keen competition to barter and bar-~
gein for his means of subsiétence on the Sabbath.

| The problem of the Breslau Conference is as far from being solved today
as ever. &n interesting parellel is afforded by compaering the first public de-
bete on the Sabbath problem at the Breslau Conference and the last public dis-
cussion of the same question at the meetings of the Central Conference of Ameri-
con Rabbis at New Orleens in 1902, at Detroit in 1903, and et Cleveland inv1905.(33)
Almost the éame difficulties are presented; almost the same conflicting opinions
are notéd. On both occasions we hear the mejority ery, the Sebbeth must be saved,
but no efficient means for the sslvation are offered. In this as in the last cen-
turg it is evident that there cen be no Sabbath.except the Sabbeth on Saturday.
But then as now it is just es evident thet the collision between the actuel con-
ditions of 1life and Ssbbath observence presents the greatest difficulty in Jew=
practice. After the lapse of all these years the Sabbath is as fer es ever, if
not further, from being solved. |

Whet actually transpired at these Conferences and the different means

of solving or aiding the problem from growing worse will be the object of the

later chapters.

i

33. See Ch. VIT




CHAPTER TWO

THE SABBATH INSTITUTION AND ITS COMMANDMENTS

A. As Established in the Penteteuch end in Pre-Prophetic Writings. B. In Prophe~
tic Writings. C. In Apocraphe end Pseudepigraphe. D. In Post-Biblicel Lite-

rature. E. In Talmudic Writings

The tesk, then, remains not to find the golution but to trace the prob-
lems.of this greet Jewish institution., Tt would be of little importeance whether
we can successfully esteblish the origin of hhe Sebbath. (1) It seems that we
are not in a position to assume with any degree of certainty thet the Hebrew
Sabbath wes simply borrowed from the Bebylonean or Chaldean or Syrian celendar,
But by studying the institution as it wes practiced in the different periods we

mey gain knowledge of the development of the Hebrew Sabbath from the Babylonian

end visa versas. Iach had its process of growth.(2)

1f we turh to our litersture we cen at once trace the current of thought
and the generel reaction of & people towards en ordeined dey beering the mark of
originality, particularly in the maﬁner of observence. From the very first chap-
ter of thé Bible we cen deduce the ordinetion of the Sebbeth on & principle of
.creation. God, the Creator of the world ordeins & dey of rest after the comple-
tion of what He considers a masterly achievement. And to crown His own Creation

£

1. M. Jestrow clmims the origin of the Sebbath from the Bebylonian "Shab-
batum®. The phrese "Mi-moch'ros Ha-Shebboe" originally mesnt "on the
morrow of the full moon, indiceting by the term "Shsbat", the meaning
“complete", i.e. full moon. Gee Amer. Jour. of Theo., 1898, art.
"The Originel Character of the Hebrew Sabbeth.

Dr. X. Kohler would have the origin of the Sebbath comnence with
the Assyrien or Chaldeen adoption of the division of the month -into
weeks of seven days. He stetes: "Whence, then, did the. Ssbbath ori-
ginete?! It cannot have been borrowed from the Egyptiens, as some es-
sume, since they knew of 1o 8gbbath. They hed their month divided
into weeks of ten deys, as we find a similar division of the month
into three parts among the Aryan nations, end into six parts with
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of a universe, God ordains a dey of rest, endowing this dey with Divine blessings.

We should truly a?pfeciate the author of this account for his lofty conception
evolving a philosophy of this world in the highest terms of sentiment. The writer
of this story of Genesis mekes God who has ordained all the wondrous mechanisms
of e world also ordain a day of rest. And if maﬁ is to follow God's exemple, be-
| " cause he was created in His imege, then men,too, should follow in the footsteps

of His Crestor; man, therefore, should observe the Ssbbath after & six days period

of work.

R a1

Just when a philosophy of God end His relation to man would enter man's
thoughts is herd to establish, It surely must have come considersbly later than

the beginning of Israel. Yet if we turn to our very earliest documents incorpo-

S Somn e e i

rated in the Pentateuch, namely,the Decslogue of Ex. 34 we find the commendment
of the Sebbath recorded ess an institution well known among the people. In fact

the Exodus Decalogue reverts to this fect es the very ceuse for the commandment.

It, therefore, says by way of admonition "Remember the Sebbeth dey" - end for

| ; " what purpose? "to keep it holyQ(B)

i
ﬂ
\-
|
4
E
1

(4)

In the days of the Petrierchs we hear of no form of a Sabbath observence.
And 88 if leading up the Sebbath commands to e climex the finel bond of Israel’s
duty for Sabbath observance is made clean. “It is & sign between YHWH end Isreel,
A an'everlaating covenanat.”(5) Moreover an extreme penelty im declared for the
profanation of the ?abbath, punisheble with N\ D, excision. This extreme pe-

nalty is not a merevihfgat, for e precedent is established executing this drastic

Chinese end the Mexican people., The Assyriensend Babyloniens only
adopted the divieion of the month into weeks of seven deys, together
with the sacredness of the number seven, with the old settlers of
Cheldea, end graduelly spread it over Asia; end it iz from their
monuments thet we now learn the true origin of the Sabbath. It was
the close of esch of the four different phases of the moon during
its monthly revolution, - on the 7th, the 14th, the 21st and 28th
days of each month, which they celled ‘the day of stand-gtill’®, =
'Sulum’ end celebreted s deys of rest, 'Sebbatu'", See K. Kohler,

*Origin of the Sebheth", p.36l, in J.Q.R.,1.898
%0 K, Kohler, Sabbath and Festivals in Pre~Exilic and Exilic Times, p.3
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measure when a men wes condemned to die by ;1{’;)0, lapidation because he dered

gather sticks on the Sebbath.(7)

A definite progrem is outlined for the Sebbath with specific restrictiions
end prohibitions,(8) Even during harvest times work on the Sabbath is not per-
migsible, (9) with a épecial interdiction egainst the kindling of fire,(10)

Thus the Sebbath heeds the appointed holy seessons under the Priestly rulé%m
probebly as the oldest Jewish holy day and es & definite fixed institution.
IMofeover, like all institotions of the priestbraft,the Sebbath is ordained with
on elaborate ceremony of chenging the shewbread in the Tabernacle(12) end With e
gpecial sacrificial ceremony to be offerad on the Sabbuth.(13)

But the highest reverence for this holy day of the Sabbeth is manifestéd
when describing the holiest festivel of the yeer, the Yom Kippur with the phrase,

' S\Iﬂl%f POW, - the Sabbeth of Sebbeths, il.e. the holiest of the Sebbaths.
0ften this concept of the holiness of the Sabbath ie added with the qualificationl

/?Yé VJWMUJ , "holy unto yiwu", (14) And elongside with the ceremonials of the

3. Fx. 20.8

4, The Midrash, however, does accredit Sarah with the duty of changing
end preserving of the lights from Sebbath to Sabbath. See Gen.R. 56,
And Gen,.R., 79 cleime that the Patrierchs are sald to heve kept the
Sebbeth. But these ere conclusions resd into the lives of the Jewish
fethers mttributing to them wixk the seme virtues all Isrzel have had

end enjoyveda
B, Ex. 21,13
6. Ex. 31.1%-15.

7. Numb.15.35L86

0
o

M, Friedlender, in his "Jewish Religion", p.349 claime thaet thé torm
,*r::}%é}ﬁ = sWwith f{$, Mthou shelt not perform eny kind of work" wes
explained orally in every deteil but only e few of these are mentioned

in writing.
9. Bx. 34,21
10, Ex.35.3

11, Lev.2333
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holy convocation.(15) .

- episode would help to strengthen the Sabbeth ides as given in the Decelogue as

‘sions on which memsures had to be tsken to ensure the good~will of the gods, to

‘prevent them from being aroused, or to esuege the anger if eroused. One facfor

16~
Sabbath the day is to be used as an opportunity to bring the people together for

Certainly in the gtory of the Menna as told in Ex. 16 we obtein sn expla~

natory account for the cessetion from work. Here we can surely see thet this

g pre-Sinaitic Revelation. As a summery, therefore, sonrecting the Sebbeth origin

elther as of purely Hebrew development or of Bebylonien origin is well told by
M, Jastrow explaining eway the different contradittory phases of the Hebrew Sabbathi

1. The Hebrew like the Pebyloniens, distinguished certnin deys es occe-

in the choice was the associetion of idems involved between changes of the gods
towerd their subjects.

2. Both among the Hebrews and Bebylonians these deys had a decidedly in-
ausplicious character but could by observing the proper rites be converted into
fevorable days.

3+ Among the terms used to describe such deys, the Bebyloniens hed a word
"Sebbatum® for which in Hebrew we have an equivelent "Shabbathon", both the Baby;
lonien end the Hebrew word conveying the meening of "propitietion", "cessation"

of the divine anger, pacification and the cognete ideas.

12. Lev. 24.8 '
13. Numb, 28,9~10
14, Bx. 16,23; 31.1; 35.2

150 Lev. 23.3
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4, The Hebrew Sebbath was originelly such s Sébbathon, a dey of propi-
tiation and pacification, merked by rites of an atonement cherscter.

5., At this stege in the development of the institution, it wes celebra-
ted at intervals of seven days, corresponding with the chenges on the moon's pha-
ses, which the Babylonians regerded as deys which had to be converted into deys
of pacification,

6, The similarity of the precautionery measures breacribed for these days
is due to early contact between these peoples.

7. At & later period the greater emphesis wes leid upon the cessation
from lebor and was used as e suggestion of precaution et the same time obscuring
other factors of original import.

8. The introduction of profound chenges in the religious conceptions a~-
mong the Hebrews of celebrating the Sabbeth st reguler intervels régardless of the
chianges of the moon. led to = complete seperstion from the encient view of tﬁe
Sabbath.

9, The introduction of the doctrine of the Divine work im the creation was
completed in six days removed the Hebrew Sabbath further from the Bebylonian. At
this stage the Hebrew and Babylonien Sabbath cessed to have common contact in the
development of the holy day.

10. The Sabtath as a day of pfopitiation accounts for its being brought
in connection with the Exodus from Bgypt, since cessation from work is a mesns to
gain favor with the deity., But the concept of Sebbath with the treditions of creae
tion ies a more advanced view that grew up sbout the institution. This later view
is probably an!%utgrowth of the Jewish Theology in en attempt to give the origin
of the Sabbath = ﬁigher and more advenced religious thought.

1L ft was this idee of the Jewish Theology thet gave the institution the
higher motive yet based on the idem of propitistion. The compilers of the Penta-
teuch were esger {o retain thé idea of propitistion of the deity through secrifi-

ces. And - '
Md to impress this ides upon the popular mind the Sebbath wes mede the
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the very foundation of Judeism down to the present times.(16)

Thus from the Pentateuch proper end from the study of other peoples of
thet time we cen derive only the commands end the origin of the institution 8
to now the Sebbath is to be observed.(17) As we turp to the other writings of
the Bible we get sctual glimpses of the Sebbeth obzervence end how the leaders
of the times coped with the problem of obserVancé} We find very little in the
early steges of Israel's settlement in Cengen that thrown eny light on this
subject, with th@ single episode that at the Foll of Jericho seven marches were
mede,one & day, including the Sabbath as a dey of merching in wer. This would

imply thet the Sabbath observance was not yet defined so ms to prohibit wer

engagements on the Sebteth.(18) But what is greater import is thet the Sabbath

was considered s favorable day to consult the prophets end soothseyers.(19)

B. The Sabbath ig_thevProphetig_Writingg

From the prophetic rebukes sgainet the general lexness in all religious
observences we gether also the knowledge thet the Jewish people were strict oh=

gervers of the Sabbath, In the days of Amos the Sebbath wes improperly observed.

Certainly a striking stetement 1ike Amos 8.5 shows how impatient the people were

with the day of rest beceuge it interferred with their pursuit of business. And

in Hosea 1.11 and Lementation 2.6 there ig # threat of the cessetion of ‘+the Sab=-

bath and other feasts es punishment to disloyal Tsreel for their lexness &l ob~

gerving the Sabbath.

A H. G5D-G5 4 %WM %/ﬂ« ek Lo, AT T, 1878

16./4he ‘Decelogue 4 pansformed the Sebbdth from s lunsr holy dey into a
day of the Lord. It wes made & definite independent holy day, totally
removed from the moon festivel., But whether the Ssbbath wes institu-
ted as the day of rest for men as based on the Decelogue of Deut. or
whether the Sabbath is & testimony of God's creation basing the idea
a5 the reason for the Sablath in the Ex. Decelogue, is hard to fix
definitely. But whet is most epsentisl is the fect that the Holiness
Code, which &= the Biblical critics sttribute its writings to the
Ezekiel school, esteblishes the sebbath as the SIGN between God and

mankind.
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A similar trend of cestigetion is found in the writings of the later pro-
phets., Isaish with equel emphesis condemns his contemporsries for their unworthy
colebrations of the festivels.(2)) The stress is not so much ageinst the non=okb«
servance of the Sabbath as the gross ebuse of the holy convocational seasons,
peting equally as insincere before God as in pll their deslings in life. And Je-

remiah, too, exhorts his people to refrsin from carrying burdens on the Sabbath.

- He stresses the cessetion from work on the Sebbath as of mejor importence for &

proper observance of the Sabbath. (22) In the typicel prophetic strain Dzekiel
comes forward with the open charges sgeinst the genersl lexness of Isreel in the
deys of the wilderness and evidently. found the observence of the Sebbath even-more
96 neglected 1n his own times.(23)

But Ezekiel does not gtop with mere rebuke. He outlines a plan of recon=
struction and rejuvenation of the Sabbeth. He seems to strike a note of refor=-
mation in the menner of hellowing the Sebbeth,(24) As the priest-prophet he

mekes the reconstructed Sabbeth center around the ceremony of sacrifices in the

Temple. He, therefore, suggests the burnt-offering for the Sebbeth be provided

on the part
by the prince. This act/of the representetive of the people is for the purpose

that he should meke stonement for the enfire house of Isreel on the Sebbath. (25)
And for the Temple ceremony on the Sebbath we find a special hymn in the Psalms
entitled "a Pselm or song for the Sebbath dey", indicating the importance of
the day as far as the Temple ritual and holy convocation of the people were

concerned, by incorporating e special song for this occasion.(26)

i
17. With the one exception the cese when a men gathers sticks on the
9abbath and is punished with stoning for the of fense,

18, J.E., art. "Sabbath" by E.G.Hirsch
19, IT K. 4.23
20, Gf. Mek. 62b stating thet the privilege of colebrating the three

Pilgrim Festivels depends entirely on the absolute observance of
the Sabbath,




Tizekiel, thus, formulates an interesting turning point in the Sebbath ob-

gervance. Up to his day the New Moon played a far greater role in encient Israsl
ﬁhan mey be inferred from the Mosaic Code, where it is no more considered as &

dey of rest, but only fhe survival of & holiday in s Temple ritual. Yet in the
deys of Amos the New Moon festivel is still held as importent es the Sabbatha

In the days of Samuel, however, the New Moon is & dominent holidey and the Sabbeth
only a diminutive New Moon season recurring four times within the month and pro-
bably held of lesser solemity and importence.(26) With Ezekiel, on the other
hend, the emphesis is placed on the Smbbath as the great dey of God, ignoring the
New Moon as o major festival.(27)

Treto-Isaiah, the Exilic chempion of religion conditions Israel's triumph
on how the observance of the Sebbath will be enforced, which may not be set aside
for seculer pursuits. The observance of the Sabbath should be mede é delight in
the very act of its observance,(ZS) In his vision of &n exeltetion of Jerusalem
the prophet predicte thet from Sabbath to Sabbath all flesh will'come to worship
before YHWH.

Then with the rebuilding of the Temple, Nehemish relates the incident
how the colonists cherged themselves with one~third of = ghekel to provide for

burnt-of fering for the proper ohservence of the Sebbath, (29) But on the other

21, Is. 1.13 ff.

22. Jer. 17.21 ff.

23. Ezek. 20.12-24; 22.8,23,38
£ oA

245{\4°3~3,24 |

25, Nzek., 45,17

26. Ps8.92.1

37. K. Kohler, The Ssbbath and Festivels in Pre-Exilic and Exilic Times,
in J.A.0.9. vol, 37, p.217
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hand the people paid little attention to the observence of the Sabbath. Both

Ezre and Nehemish, therefore, denounce the practice of the people and teke them
to tesk for profening the Sabbhath. To prevent them from continuing to turn the
Sabbath into & market-day they order the gates of the city of Jerusalem be closed

and remain so until the end of the Sabbath. (30)

C. In Apocrapha and Pseudepigraphe

With the Exile a new interpretation of the religious worship took place.
under the stress of the Assyrian persecutions, faithful compliancé with the strict-=

est interpretation of the Sabbath is to be regarded as a sign of loyalty to God.

1
4
3 .

Eepecially is this stressed at this time since previously the Sabbath hed been

habitually desecrated if not,,at times, totally ipgnored.{(31) Thus we read about

many of the refugess in the mountains, thousends in number, who preferred to die

rether than violate the Sabbath by hurling stones upon their asseilents. (32) I

The reverssl to the strict adherence to the Sabbath is now developing into a i

grave menace. Therefore, this new situstion mekes it necessary for Mettethias

to issue imperative orders, stating that Jews, if attacked, should defend them-

28, Is, 58,23

" 29, Neh. 10.32

e e

30. Neha 13 016"'17

| ﬁ : selves regardless of Sabbeth or holidaya.(BB)
31, I Yac. 1.30
32, I.Mec. 2.41  Also-bhe-text-of-T-Macr 2 i30wbl~te vory-importent..snd

proves corlusdvEly

33+ The text of I Mac. 2.39-41 reads es follows: "Now when Mettathias end
his friends understood hereof, they mourned for them right sore. And
one of then said to enother: °*If we mll do as our brethern have done,
and fight not for our lives and laws against the hesthens, they will ;
now quickly root us out of the eerth'. At thet time, therefore, they 1l
decreed, saying: 'Whosoever shall come to meke bettle with us on the
Sebbath dey, we will fight against him; neither will we die all, as
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This new zeal for the strict observance of the Ssbbath must have reached

the enemy outside the Jewish camp, because & specific incident relates how Nicanor
planned destruction of the Jews by attecking them on the Sabbath day, when he hed
reason to believe that the Jewish soldiers would not attempt to resist. The Jewisk
army implored the enemy to honor the Sabbath es the "dey dignified wifh heliness

by the Heavenly Ruler"., But the enemy persisted, declaring thet Nicanor accepts

no other ruler on earth., Of course, the Jews resisted after the decree of Matte-
thias end the expedition of Nicanor failed,(34) resulting in great victory for

the Jews.

About this time, also, & new type of speculation is advenced for the obe
sérvance of the Sabbath. The Sabbath is & sign thet work is to be done six days
end should be dropped on the aéventh:(BS) But this new order is not only to be
carried out by men on this earth but also by the angles in heaven. The chief
orders of the angels mre bidden to observe the Sabbeth with God.(36) And then
for that very reason God selected Tsrael es the choéen people beceuse YHWH pur-
posed to make them & Sebbath-observing people. Becsuse of tﬁat eoting, drinking,
and blessing God are as important as the cessation for work.(37)

And mf to be éure the Sabbath wes hallowed.in heaven before it was even

ordained on esrth, The Sabbath was given to Jacob end his children thet they

our brethern that were murdered in the secret places.'® This inno-
vation of Mattathies seems to have been generslly eceepted in the
time of the Meccabeecs. There is no difference of opinion between
the authors of the two books of Maccabees on the question of war-
fare on the Sebbath, The innovation of Mattathies is clearly to
allow defence on the Sabbath when attecked by en enemy, end there-
fore, the Jews, in so far &s at times when they were not sttacked
they even pursued their enemies, and when the Sabbath came, the
Jewish soldiers stopped their pursuit with the spproech of the
Sebbath. (I Mec. 5.25; 12.38) Also the intentional atteck of Ni=-
canor on the Sabbath day is also related in II Msc. 15.1 ff. has
its parsllel in the etltack of Bacchides (I Mac. 9.34,43 ff): in
both cases the non-Jewish generals hoped to teke the Jews unewsres,
as they would be less vigilent and not as ready for defence owing
t0 the Sabhath, Then agein the Jewish soldiers in Nicanor‘s army
(IT Mac., 15.2-5) besides being afraid lest their brethern be teken
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might remein the "blessed and holy ones of the first testimony and law" just like

the seventh day is the testimony of cessation from lebor, Therefore, any form

of labor thereon enteils death, but its defilement leeds to punishmént of violent

death, Among the mcts prohibited on the Sebbath are mentioped: preparing food,

drawing water, carrying burdens out of or into the house or from one house into

another.(38), buying and selling, making verbal agreements for future fulfillment,

and journeying end marital indulgences.(39) The penalty ¥e death for anyone that

works, walks any distence, tills the land, kindles & fire, losds o beast of burden/

slaughters a bird or a beest, captures in chase any living cresture, fasts or

wages war, (40)

All these enumerated restrictions were not burden but were congidered

privileges of a distinguished people who were considered as the only people on

earth with the right to observe the Sabbeth.(41) Here we gather en ssutteness of

view thet made for coordination end for the building up an esprit-de~corps during

g time of hardship and much suffering of a declining Isreel,

by surprise, chiefly protested sgeingt their genersl's attack on the
Sabbath. And since they themselves were forced to desecrate the Sab-
bath by taking up arms and waging war on that day,

34, TT Mac. 15.1 ff. However, & previous atteck on Jerusslem by appo-
lonius proved successfully becsuse the Jews would not fight on the
Sabbath. II Mec. 5.25-26

Jub. 2,17
Tbid 2.18

Tbid 21

38, Ihid 25 gnd 27
39, Thid"4 .
40 TIhid

41, Thid-2.28-31
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D. In Poat-Biblical Literature

Jewish history after the period of Ezra and Vehemish is very meegre iﬁ
its historicel records. Only fragmentary reports reach us from those times, and
éspecially scenty is our knowledge of the sociel life of the Jewish people and
the manner of observing the Sebbath end festivals, Suddenly en event which af-
fected Palestenian Jewry e few generations after Ezra end Nehemiah allows us a
glimpse of the inner conditions. In the year 320 B.C.E. we find the Sebbath so
strictly observed in Palestine thst ev n the defense ageinet en enemy is neglected
on that day. Ptolemy Soter took Jerusalem on a Sabbath without find any oppo-
aition end thus made themsubject to him,(éz) About s century and a half after-
Wards, during the persecutions of Antiochus Epiphanus, more than e thousend Jews
sllowed themselves to suffer suffocetion in caves on the Sebbath.(43) This shows
to what strictness the Jewish people were subjected, reducing the Sabbath to ebso-
lute rest and the prohibition of all work. |

In the writings of Josephus and Philo we find new light on the observance
and prectice of the Sabhath in their times. First and foremost we learn that
Jewish people would not defend themselves from their enemies on the Sabbath. (44)
Thus we see that when the Jewish army wes pursuing the enemy they discontinued
their atteck because the Sabbath interfered with their progress.(éﬁ) |

Contre Apion offers a very interesting glimpse how other peoples looked
onlthe Jewish practice of the Sabbath., It seems that Apion controverts the stu-
‘pid etymology of the neme Sebbath. The Jews, he cleimed were forced to observe
this day because they were afflicted with bubonic boils, known in the Egyptian
language by a word very much similar to the Hebrew word "Ssbbeth". Thus we
conjecture thet at this time the Sabbath is not held in high esteem among the

l’/ﬁ
other nations.

22, Jos. Ant. XIT,T,4-6
43, I Mac, 2.36; II Mec. 4.2; Jos. Ant. XIT,5.874-275
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0f greater interest is the menner the Sabbeth was observed in the last

century B.C.E. The description given in Wa;s 1V,9.,12 related the ceremony of
ushering in the Sebbath very much like the Jubilee year or the New Year in the
Biblical days. The blasting of thé shofar means the ennouncing of the Sabbeth,
This type of observance is known only in Palestenien ciiies. But in non-Pales~
tenian cities the blesting of the shofar is not observed with eny strictness, (47)
bpt the solemn observance of the dey ettrected even non-Jews. And during the
Maccabean struggles mR strict obaervénce of the Sabbath wes & meens to tell the
helf-hearted from the pious end religious observer smong the Jewish people.

Titus slso is outwitted when he mttacked the Jews on the Sebbath, becsuse
he too was informed thet the Jews would not fight on thet dey. The fact thet
Jews did parteke in battle and Titus was much alarmed when he lost in the cam-
peign. (48)

In conaidering the process of fixing the meeting-palces for religious
,assenmblies, the different politicel conditions of Pelestine should be teken in
consideration, In Judea, where the Jews hed perfect autonomy, there wes no
need to erect special buildings for the religlous services; any meeting~place
could serve for this purpose. In the Greek-speaking countries,’however, where
the Jows lived amidét a heathen population, it wes necessary not to expose the
religious assemblies to the geze of unsympethetic and even hostile spectetors.
In addition, everywhere in the Diespora, the Jews hed to obtein permission from
the authorit?es to observe the Ssbhath and to hold theireligious gatherings.
Accordinglyflhey hed to orgenize these meetings end to fix them in certain
buildings in order that the authorities should be able to heve the required su~-
pervision. The Jews, wherever they settled, hsd to come forward with claims

of legal recognition for their religious customs, end bad to formulete their de-

44. Ant. XIV,iv.2,63 states: "Though our law gives us lemve then to de~
fend ourselves egainst those that begin to fight with us, and assault
us, yet does it not permit us to meddle with our enemies while they
do enything else," What is of great interest is the fact thet in the




26~ : _ :
mends definitely. Thus the Sebbath~houses, another neme for Synegog, where the

religlous assembl#es would assume political tendencies or would lead to riots.

dnd for that feéson the Sebbath-houses beceme femilier institutions in all ple-
ces of the Diaspora.(49)

Especially was this condition true in the Romen period. Under the Roman
emperors, especislly during the reigns of Caeser end Augustus, the Jewish assem~
blies fevored memy exceptions the other colonies did not enjoy.(50)

Tn Philo’s writings we find a different trend dominating his interpre=-
tations of the Sabbath observance. Mysticel end philosophdcel speculations per-
vades 8ll his thinking and his writings sre neturelly affected., He, therefore,
hakes the Sabbath a day ordained by end intended for God. It is e day when one
ghould enjoy Divine happiness, perfect rest, and absolute peace. Hence, the
Sebbath is said to be the day of God, not of men, but for the One Entity that
rests, God. What constitutes rest sccording to Philo? It is Divine rest i.e. xuxm
rest does not mean insectivity, but unlabored energy. (51)

In Philo's eesay on the Decalogue he gives the complete program of what
conetitutes Sabbath observence. The seventh dey is to be observed as a pattefn

of duty to life. The purpose of men's life is to follow God end the Gommandments,
given by God to mﬁnkind to be observed. Since the Sabbeth is the only holiday
mentioned in the Decelogue it is to be ohserved with extreme rigor. On that day

no work shall bé—performad. The entire dey shall be devoted to philosophy end

84¥s0Bf Josephus Sebbeth mewens primdrily "rest",

45, IT Mac. 9.43-46 in reference to Judes Maccebee defeating Nicanor's
host end "pursued them far: but lacking time they returned: for it
was the day before the Sabbeth."

46, Contra Apion 2.2
47, Jos. VWars I,vii 3,145-146
48, Tbid IV 2.2

49, Dr. J. Mann, Observance of the Sebbath and Festivels, pp.448-449




27 | |
gtudy. And when studying is not fessible the time shell be spent in contemplation,

The object of ell this is to improve the character of men on the dey of God.(52)
From this we gether that in Philo’s +4ime many Jewish people were sttrected to the
; . ways of the Romans end Greeks, who spent their festivels in capousing and whiling
away their time in sports and athletic feats. On the other hend we cen deduce
that most of the Jewish people in Alexandrie and in other non-Pelestenien cities
obgerved and kept the Sabbath in the strict menner like their Pslestenien bre-
thern, Althoﬁgh it is believeble that emong the more cultured end emong the weal-
thier family, those who were enxious o mingle with thé non~Jewieh society, there
was‘a certein amount of abrogation of the ceremonial laws including e lexity in
the observance of the Sebbath. And most likely the writings of Philo were direc-
ted against that class of assimilationists. But even those who were not strict
observers of the Jewish laws and customs, they too, in no menner ettempted to
deny the paramount senctity of the Babbath,

About the first century C.E., with the spread of Christienity, one of

1

i

]

l

|

yiA the chief controversies between the Jewish people ond the new sect was the

' . . : .

i question of +the observance of the Jewigh Sebbath., And most of the discussions

“took place in the Bynegog or Sabbath-houses on the Sebbath day when all the Jew-

l~: ‘ish people assembled. for study snd instructions. (53)
% Thug we cen formulete from the writings of the two greet men, Josephus
| :

end Philo, thet the observence of the Sebbath end the Festivals formed the great-

o8t part of the infernal 1ife of the Jewish people. It becsme essociated with
&

50, Of. Jos. Ant. XIV,x.8 "For even C. Cmeser, our imperetor and consul,
in thet decree wherein he forbade the Bacchanal rioters to meet in
the city, did yet permit the Jews, these only, to bring in thelr
contributions, enjoining them to permit the Jews alone to essemble

in the synagogues...."

51. De Cherubim 1,260154“"155

52, De Decslogo II,197.20, Cf. Vite Mos. II1T,27-28 where Philo writes:
"For this reason the sll-greet Moses thought fit that all who were




28

the ideas of the beople and entered into the people's speech and deeds. The
Sabbath is to be held #s & day of perfect rest, on which no food could be pro=-
perly preparedq necessitating preparation of food on the previous days, especially
on Fridays. Thus the Sebbath is not only hellowed én thet seventh day but elso

imperted something of its senctity to the time immedietely preceding it and held

~over ite spirit a little after the dey has past. The proper Sabbeth, from eve to
. eve, is ushered in and sccompenied on its departure by stretches of time, hﬁlf

" hallowed. Here we approach the institution of the s D5 57 end the pHaNS WA

as partly holy occasions.

Such & genersl conception of adding on more festivity to the dey of the

Sabbath led to meny restrictions even on Fridey afterncon and on Setruday night.

- But these were not yet adopted until the Telmudic tiimes.

E. In Talmudic Writinge

We now turn to describe the religious life of the Jew on the Sebbath as

fer as can be gethered from the Talmudic sourcew. In the Telmud we find the Tan-

neim and Amoraim speek of the Sabbath repuletions with a degree of certainty and

ettribute meny new customs es well estsblished institutions of their times. They,

for instence, mention the fact that on the Sabbeth grest multitudes of the people

gather in the houses of assembly for the purpose of discussing kkx metters per=-

 teining to the Law. Thus we read thet whereas Moses instituted the reading of the

enrolled in his sacred polity should follow the lews of nature, end
MEET IN A SOLEMN ASSEMBLY, on the Sabbath, pessing the time in cheer-
ful gjoy, and relexetion, ebstaining from all worke, and from all acts
which have & tendency to the production of enything; end from all bue
siness which is connected with the seeking of & living, snd that they
should keep & complete truce, sbstaining from all lsborious end fa-
tiguing thought and care, and devote their leisure, not as some per-
song scoffingly essert, TO SPORTS, OR EXHIBITIONS OF ACTORS AND DANCES
for the seke of those who run medly after theetricel smusements, end
even encounter misersble deaths... But giving up their time wholly
to the study of philosophy, not of thet sort of philosophy which word-
- catchers and sophiste seek to reduce to a system, selling doctrines

end reamsonings as they would eny vendible thing in the market....
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3 Lew on the Sabbath morning, Ezra is reported to have instituted the reading of

the Law on the Sabbath afternoon,(54) Dr., Jacob Mann, however, clesims that the
reading of the Lew on the Sebbath was an old institution, a8 cen be gathered
from the fact that sbout the middle of the third century B.C.E., the Alexendrisn

Jews, no more able to understend the Hebrew origin, found it necessary to have

i
3
i
1
i
3
4
i

the Yentateuch translted into the Greek.(55)
This hes led to the assumption on the part of meny scholars that the
Synegog with its great importance it played in the life of the Jew, especially

on the Sabbath, was originally introduced in the Greek-gpeaking communities.(56)

But of much grester significence is the idee of the Sebbaeth olservence overshe~-

dowing all other days of the week. The two gresat schools of Thimudic thought,

the Shemmaites, the rigorists of the Lew, and the Hillelites, the more lenient

L A 1Lt o e e St e o

Lk At

plso held controversy on this question. The former, therefore, upholds a view
that_the'preparation for the Sabbath should begin with the first day of the

week.(57) On the other hand the school of Hillel, the more ressonable and more

thoughtful leaders, interested in the life of the people, procleimed that the

Subbath observance does not detract the dignity of the other deys of the week.(58)

53, N.T. Acte 45

54, B.Kama 828,

55, Dr. J. Mann, Observence of the Sabbath and the Festivals, p.448

56, The chief exponent of this theory is M. Friedlender in his book, "Synago-
ge und Kirche in ihren Mnf¥ngen". His chief argument is that in the des-
criptions of the persecutions set on foot by Antiocus Epiphenus nothing
mentioned of eny destroyed synegogues. Also thet IT Mec., 8.27 releted

g an incident of a Sabbeth assembly held by Judag Maccebee end his warriors

E . after the victory. The text reeds: "So when they had gathered their

4 armies and spoiled their enemies, they occupled themselves ebout the

3 Sebbath, ylelding egceeding praise end thanks to the Lord."

57. Pesik. R. 23

58n Bezah 163
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Concerning the Sabbath preparation much speculation has been advanced.

Here we see how far the idee of prepering for the Sebbath is important for the

future destiny of the Jew. The following great disssters may be possibly fore-

stalled through this medium of preparation for the Sabbath: (1) the Messianic

sufferings, i.e. assuming thet the Messiah will not come unless the world will

be afflicted with great and indescribable sufferings; (2) the wars of @og and

Mogog, taking for granted that the Messiah will be ushered in after the legendary

greet wars of Gog and Mogog, when the entire world will be engaged in one great
~conflagaration and the preparation for the Sabbath will do away with the unne-
cessary suffering of all mankind; then the Messish will come without this great
struggle; and (3) the first days of restitution, meening, thet there will be
great turmoil when the Messish will come and the Jews of the Diespora will be

all mixed up, lacking the sense of direction while en route toward Pelestine

where the Messiah will sppear, (59)

But turning from the fanciful speculations for the preparation of the
Sgbbath to the prectical life we also find the people were in duty bound to pre-
vare for this great day of the week. We read how two disciples of R, Jochenan,
Heninah énd Hoshaiah used to engage in releting stories about God's creation of
the world on every Friday. Miraculously this discussion ensbled them o obtain
& fattened calf for the Sabbath since they were too poor to prepare the Sebbath
‘properly from their own ecarnings.(60) The importence of this bit of»Haggadah is
-that the peonle were urged to utilize every source of ingenuity in order to
‘&Prange for the Sablath in the finest and most luxurious possible manner. In
fact it is even suggested‘that no one should parteke of eny food on Fridey after
one O'clock in the afternoon, economizing one ﬁeal end concentrate with a double
energy on Friday night when one will be hungry enough to est the first Sabbath
meal with exceedingly greet zeal.(6l) And since the preparation for the Sabbath

bt i,

59, Shab, 118a
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is considered almost as importent as the celebration of the Sebbath itself, rain

on Friday, which would neturally interfere with the preperation for the Sabbath,
is & bad omen, meaning that nature is ageinst a proper preperation for the Sabbath
day.(62)

But what is the mein idea of the Sebbath celebration proper? First and
foremost the idea of absolute observance of the day is e mesns to prevent and
protect one from committing any sin.(63) &And what is the nsture of the Sabbath
obser#ance! It is to be likened to the most wholesome spice, fregrant in its
essence, leeving its after effects on life if prepered and preserved in the pro-
per manner(64),

A feanciful discussion is described between Akiba end Tinnius Rufus offer-
ing e glimpse how the disputes between Jews and non-Jews fare on the question of
the Sabbath observance. Akiba claims in the course of their conversation that
God gave two signs fo effirm the covenant between God and Isramel, end they are
the Sabbath end, circumcision. The proof of the arguﬁent on the part of Akiba is
that the Sabbath falls on no other day buf the seventh dey of the week. First,
because on the Saebbath the necromencer is unable to call e spirit from the Samzﬁb)
bation and second hecause on Sebbath the grave of Rufus’ father ceases smoking.,

(66)
Of course it is needless to mention that Akiba convinces Rufus in the argument.

Sanh, 65 b and 67b
Pos.i. 99b

Tq;an. 8b

Mek. 50b

Sheb. 119a; Gen.K. XI. Midrash Tanchuma to Ps. 92 ed. Bu?ef.p.201a
compares the Sabbath to & precious peerl with e similar simile.

‘Sanh. 65b

I. Schwab, The KIKXNEK) SpbLath in History, Note 48 stetes that the
discussion in thet free and easy exposition has & reletion in forming
the impression, of e known fect, that Christliens used to attack both
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But after Rufus is dismissed then Akibs questions how does it happen thet God Himw

self violates the Sabbath when He sends winds snd rein on the Sebbath dey, imply-
ing thet God has to work on the Sebbath. And Akibe also enswers his own question
that the "Universe is God's own domiﬁion". &s Proprietor God is at liberty to do
as He chooses even on the Sabbath day. But men, who is only a visitor on God's
earth must comply with the wishes of the Mester and Creator of the Universe.(67)
dnd as second proof to the sbove question Akiba offers that God, too, fulfills the
Sabbath, because he stopped the rain of the Manne on the Sebbeth dey. (68)

Apert from the individual duty of the observence of the Sabbath there is
e ne:ional consciousness,FAXXEXEXERERENKKEE For, the Sabbeth expresses intimate
relation between God and Isrsel as a bYody. First, this reletion of Cod and Isrmel
existed from the days of creation, since God crested Adam, from whom ceme forth
Iaraei end they in turn observe the Sabbath. Becond, every dey of the week has
a co-partner (zivug) but the Sabbath stends alone in the renks of the week.
This complaint the Sabbath brought before God and the enswer the Sabbath received
is that Israei is its associste,.(69) Third, Both the sun and the moon lost part
of their original brilliency when the Sabbath was instituted and is ohbserved by
Isreel.(70) TFourth, if all Isreel were to observe two successive Sebbeths with
all the proper preparations and with sbsolute zeal, then redemption would ensue
et once.(71) Fifth, in fact, even, if only one Sabbeth would be kept in the
ebove manner by all Isrsel throughout the Diaspore, then surely Messiah would
&Jpear.(VZ) Amd gixth, those who observe the Sabbath in the proper menmner are
comparablé iﬁ fank with those who give tithes end honor all the Lew, i.e. their

deeds are not slike but their rewsrds for this observance is identicalg<73)

the Sabbath snd circumcision with similar arguments used here. The
resson Tinnius Rufus is slluded to answer these questions is because
while in the office as Governor he was known es the treditionsl dis-
putant on Jewish rituelistic laws end customs.

67. Ibid

68, TIbid 69. Bezah 16a; Gen. R. XI 70. Gen. R, XTI
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We must not assume that the Sabbath observence wes just e series of out-

lined duties snd tasks without eny humen qualities. On the contrary much joy was
prescribed as necessary for a proper observence.(74) But none of these restricéio
tiong intend to meke the Sabbath & day of solemn end melancholy sobriety. Accord-
ing to Hﬂggadic‘testimony the Sebbath is looked upon ms a day of joy end is ob=-
gerved in that sense. Beceuse of that fasting on e Sabbath is positively forbid-
den(75) whether a private fast i.e., a self assumed fast day or a regular éublic
fast like the 9th of Ab which must be pogtponed to the next dey.

This joy of the Sabheth must noﬁ be stinted in any way. All expenses in-
curred for a proper joyful Sabbsth is promised by the Rebbis not to impoverish(76)
and instead the grester the effort and the more expenses incurred in securing a
more joyful Sabhath day the grester the reward of those thet enjoy the Sabbath.(?V)
By way of offering suggestion for proper enjoyment on the Sabbeth dey there is
mention that a change of garments from the old street dress to e speci&l\Sabbath
or holidey garb is en aid to enjoyment.(78) & very interesting incident is quoted
relating how %his dictum of chsnging germents on the Sabbeth was circumscribed-

80 as not to miss the significence of the change of garments end yet remein with-

Tl. Shab, 118b
72, Tbid
73. Sheb. 119a

T4, Of course there were many restrictions and additional commendments
prescribed by the Rebbis. The exact list of the prohibitions are
enumerated in Mish, Shab., VII.2 where 39 principal classes of pro-
hibited actions are outlined. These .M np(literally "“father" i.e.
chief categories), when developed casuisticelly,comprehend a large
variety of & yet larger number known as 32V, (Literally "Off=~
spring" or derivetives)., The number mentioned in the Mishneh hes
been regearded, even by the Rebbis as merely nominal, becsuse the
list contains meny duplicetions and many other kinds of work are
completely omitted. See also Sheb. T4e

75. Ber, 31lb

76, Gen. R. XI; Bhab. 118a 77. Shab.1l1l8a 78,5hab.25n
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in the spirit of the day. It is told that the Jewish people of Tiberias were

too poor to‘afford the purshase of new germents for the Sebbeth. They are,
therefore, advised to wear the very seme garments of every dey dress but XXZK to
wear them differently, 1335, i.e. ms long as there is an indication of e
chenge in dress, basing the circumvention of the law on a verse from Proverbs:
"Rather turn thy Sabbath into a profance day (interpreting “profance dey" as p}o-
fané in dress) than be dependent on assistance of others".(79) Conversly snother

incident is quoted that Ahae b. Heninah wes noticed weering mended sandals on the

Sabbath. This was mentioned with displeasure shoing thet whenever one can possibl

 meke the change and wear new garments on the Sabbeth he should by all meens do

80, (80)

Among the ever so nany suggestion for the Sabbeth pleesure we mey mention
the house decorations with myr£le as a sign of beautificetion,(8l) This idea of
the Sebbath es e day of joy and beauty mekes the Rabbls often call the Ssbbath
"Queen" and "Bride", signifying'that this dey ushers in more plessure to Israel,
the "Husband" of Fhe bride "Shabbas".(82) And since the Sebhath is tﬁe dey of
joy, the one who 5bserved the Sabbath properly is grented an edditional soul,
i.6. he is blessed with sdditional inspiretion from God. (83)

Thus we can conclude from the Telmudic sources that the Sabhath holds

for Isrsel utmost holiness and respect with en added emount of joy. This day,

therefore, is considered a " ;7MW »HiHH", 2 bountiful gift, from God,

Possessing the qﬁalities of fervent joyfulness and & spirit of perfect gladness.

79, Pes. l12a

80. Sheb. 1l4a

81. Shab.33b

82, Ibid 119a; B.X. 32a

83, Bezah léa -

]
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It is not & day for the suppression or the checking of the humen elements of life

by Halachic commandments. And the superior character of the Sebbath is merked
definitely, since everything connected with the Sebbeth is twofold as the Manne,
which came down twofold on Fridays end none on the Sabhaths (Bx.16.22); the
sacrifices in the Temple on the Sab ath were two lembs instead of the single lamb
of the T VAN, the daily secrifice (Numb. 28.9); a double punishment is enume-
rated for the violation of the Sabbath rest (Ex. 31%14; The Ssbiath commsndment
is mentioneé twice in the Penteteuch Decalogues (Ex. 20.8 end Deut. 5.12; and
when ascribing a Psalm for the Sabbath day (Ps. 92) it is recorded with two
titles: "Shir" end "Mizmor" end the joy of the Sabbath is comparable to onensix;
tieth of the future world,(84) Hence we cen see how the Rabbis could speculate
sbout the Sébbath and offer innumerable suggestions for the perpetustion of this
great Jewish institution, possibly the preatest institution thet could hold Ju-
daiem. Because of that it.is understendable how the Rebbis could account for an
idea thet twp engels accompany every Jew from the synagog on Fridey night. If
the Sebhath lamp is found 1it and the table is spreed with everything in readi-
hess for a perfect Sabbath of rest end joy, then the good aengel prays that the
same condition fecur on the following Sabbath and the evil mngel is compelled
to say “"Amen". But should there happen that the ebove is not found in the home
on the accompaniment from the Synagog, then the evil engel pronounces & curse
and the good sngel is forced to say “Amen" (85) |

From sﬁch 8 story we cen gather whet wes behind a1l the regulations and
restrictions 6utlined for the Sebbath. Here we see thet the object was to pre-
serve end subscribe all possible influences, assuring ebsolute sefely of not

JGOperdizing or undermining the great day of the Jewiesh life.

84, Ber. 57b

85. Shab.1l1l%




CHAPTER THREE

THE SABBATH AS IT FARED UP TO THE INDUSTRIAL REVOLUTION

A. The Problem of Sebbath Desecretion Comparatively Unknown. B. Economic end
Politicel Life did not Greate any Problem. G. Therefore, the Sebbath Remeined

Prectically Undisturbed since Talmudic Times

After the continued legiglation and ordination of lews end customs fop

the Sabbath observance end how it should guerd the religion of the Jew, with .the

close of the Telmudic end Midrashic writings, there was prectically no change
froﬁ the seventh or ninth centuries up to modern times. Put even this statement
needs modificetion. Indeed, much hes heppened in the history of the Jewish people
in this period toward the advancemeni and elevation of Jewish religious life,
finding its expression through the proper observance of the Sabbath and festivels,
And in these nbservances no direct problem is noticesble.

The stfength of the Jewish people during such e veried life,torn snd
scattered throughout Europe and living among meny different peoples, rests in
the fact that they were organized in communities merked by intense solidarity.
This union i& bound with e harmony and trenquility mssured by the Rebbinicel in=-
stitutions. And the faillure to respect these institutions is sufficient cause to
be pﬁnished with‘excommuniCation, the severest penalty of wul) Jewish sociel life,

leading to no other recourse, in meny ingtences, becsuse of the hate of the co-

- religionists, ‘then baptism. (1)

It would be of great value toitrace the complete life nd ofganization of
the Jewish community during the Middle Ages but thie would ewey from the subject

Proper. Nevertheless, it would herdly be poseible to follow the life and the rea-

1. Compare the case of Spinoza in free Holland end Cheyyim Moloch, Judah
_Chessid and other Gelicianm mystics of the eighteenth century who Iy
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son for such a loyg period of absolute conformity to existing religious ineti-

tutions unless internal end socisl life would be characterized.

The Jewish people graduelly found themselves throughout Burope erriving

in the different. countries under different circumgtances end,therefore, enjoying
different privileges depending on the neture of the times and on the generel wel-
fere of the specific countryal Except for the severe shocks of the expulsions at
different times from Spain end other European countries the communal lif was
never interrupted,‘ And during the peaceful years inverisbly in the respective

lends the Jews lived on o basis of good understending with their neighbors. (2)

In spite of the segregatlions of the Jewish people into ghettoes, or confined
distriets, especislly in the fifteenth, sixteenth, snd seventeenth centuries,

meny Jews, in France and similarly in Spein, are highly esteemed by the kings

or seigneurs, holding positions of honor end besring honorific titles. But for

the great majority of the Jewish people it is in these enclosed querters, away Eﬁ

from the religious, sociel, politicel, end commercial influences that thet kept
R religious
the Jew undisturbed in his/prectices and observances.

In general it would be an snechronizm to represent ‘he Jewish life of
the Middle'Ages as paele and shabby, ever bearing the lodk of the hunted enimel,
" shamefeced, depressed by clerical hate, royel greed, end the brutelity of the
messes. In the Jewries of France there wes nothing sad or sombre, no straite ‘Hy

laced Orthodoxy, no jergons, no disgreceful costume; none of that gloomy iso-

lation betokening distrust, scorn and hate were visible., While in Germeny all

these shamed conditions did exist, it wes the arrivel of the Sebbeth and the hed

brought down upon themselves a Rabbinicel decree of excomnunicetion.
See S. M, Dubnow, Jewish History, p.l152

2. Maurice Liber, Rashi, p.21 with speciel reference to the Jewish life
in France during the time of Rashi's activities in the twelfth cen-
tury
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. festivels, when he could get a few moments of resplte from the harsh hounding of

of men without shadows, in evil demons, end 80i.0N.

the government. It was on these Sabtaths that the Jew regeins his poise and once

more repested the customs end practices of his fore-fathers, living over egein

_ the joys and dreams of his heppier lot of the past.(3)

The great importance for us 1s the intellectual life of these times,for

therein we can slso see the religious beckground. In most ceses the Jews resem-

. bled in this respect the people among whom the lived. Like them they were pilous,

even extremely devout, & phese of life bringing no change in existing institu-
tions; and they counted few unbelievers among their numbers. Sometimes it hap-

pened thet e religious person failed to obey certain precepts, but no one con-

" tested the foundations of belief. For that reason every great thinker in the

Middle Ages attempited to define Judaiem with definite principles end articles of
frith, so thet when confronted by others who were less progreseive in thought,

they were safe from ettaeck,or perchence even avoid excommunicetion,becsuse they

~ defined Judeism and were faithful adherents within thet definitation of every

outward observence of the Sabbeth end the festivalss(é) And in metters of re-
ligion outwerd observence wes guarded above everything else. The Jews, pettled
a8 they were on fbreign s0il, ceme to attach themselves to ceremoniels as the
surest guarantee of thelr fpith. Naturally superstitious customs prevailed,

merked by a total lack of sclentific apirit.' People believed in the existence

The Jews, however were less

_inclined to such guperstitions then the Ghristiens, who in every district had

pleces of pilgrimage at which they adored spurious bones end relics.
But the Sabbath observance, proper has herdly been effected by these
centuries, RBvery Jew found his joy &8 well as his sorrow in 81l the joys and

sorrows of his people. As an individual the Jews was never aloof from the inte-

3, I. Abrahams, Jewish Life in the Middle Ages, p.69

4, Maimonides defines Judaism in "Thirteen Articles of Feith"; Albo writes
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rest of hisg community. He tekes & personal interest in the femily life snd the

community is regerded as the 1érge family., Joy end sorrow is shered by all.
S0 acutely did all feel every man’s grief, that meny objected to the recitel of
preyers for the sick on the Sabbath, lest the Congregation be moved to tears on
o day which should be observed by all with perfect joy.(5) In fect for the
§aMe reason no eulogy is sllowed on the Sehbath, even efter a great dignitery of
the community or land. Tt is the Sabbath, then, that was utilized as an oppor-
tunity to do awey with all forms of excessive grief, because it was still held
as a day of joy end recreation in every respect. Fasting, therefore, is not
only prohibited but it is considered a religious duty to pertake of three mesls
oh the Sabbath. Wine also was served at these meals, which even the penitents
and mournérs would drink,(6>

A very pgood exsmple of this conscious group living is found illustrated
in a custom practiced throughout Europe which had elready become stereotyped by

the eleventh century. On the Sebbath following e wedding, the bridegroom atiend-

ed the Synagog accbmpanied by & concourse of friends. On the Ssbbeth morning,

- .

: D
when the Congregation finished the JTMH*3Y ’PYOD s the eerly Psalms, the lead~

ing members, (not necessarily relatives of either bride or groom), leave the

service end escort the bridegroom to the Bynagog. The bridegroom ig placed in

the North-East of the Synagog, near the ark. Next to him ere stetioned on both

sides groomsmeh selected by the fathers of the bride and groom. All these are

honored by being celled up to the Torsh - sometimes resding more than the usual
seven portions so as to accommodate all the guests. Then the centor sings verious

speciel hymns.(7) Or else this custom is carried out thus. As the bridegroom

ascends the reading desk during the recitation of the weekly portion, as he welks

17\‘7§ryu and meny others follow the seme peth in their writings.

5. T, Abfahamﬂ, Jewish Life in the Middle Ages, p.l2

6. 8. Schechter, Studies in Judaism, Second Series, p.249
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from his place, the essembled congregation, whether related or not, broke forth

into gleeful songs, expressing a fourfold greeting in the neme of God, the Law,
the Raebbis, and thé people. This ceremony is concluded wiith offerings for all
the neéessary institutions of the Jewish community as providing with wax candles
for the illumination of the Synagog, a new wrap for the 8croll of the Law, elms
for the poor, for the support of the school, and for providing dowries for poor
meidens, In the afternoon, on the Sabbath, the bridegroom wpuld remain at home,
abstaining from the afternoon Congregationsl service, so that certein pessages
need not be omitted from the regular service becausge of the festive occasion of
the presence of a hridegroom. In some places the bridegroom weers a tellith

for the first time on the Sabbath immedistely after the wedding.(8)

The few changes that were introduced in the Middle Aées is well repre-
sented in a curious literary phenomenon, nemely, the Rabbinical correspondence,
the D2 NY S))‘;}ﬂVI@ The Geonim of Persie who swayed Judaism during the
geventh to the eleventh centuries, and their spiritual successors, the Rebbis
of North Africe end Spain, carried on & world-wide correspondence. The Responsa
of the later French and Germen Jews are fer more local but they also bear the
same étamp of importence. Meir of Rothenberg wes probebly e grester men with e
greater mind then some of his Spanisk contemporeries, but the latter corresponded
with a fa;k wider circle of Jews. &nd finally the codificstion of the Jewish
law though inauguvated”b& Spenish Jews in the "Golden age", beceme the accepted
guide of Judeism not until thg sixteenth century. It wes Joseph Caro's good %

fortune to write his monumental work, the Shulchan Aruch, in the ege of print-

.‘ing. Thus this work within & decade was wide-spread throughout Europe and be-

ot

T. The Monatechrift fWir die Geschichte und Wiesenschaft der Juden, vol.
39, p.325 gives a good bit of the poetry used on these occesions.
Here is an extract cheracterizing the general type:

"Rejoice, O Bridegroom, in the wife of thy youth, thy comrade!
Let thy heart, be merry now and when thou shalt grow old,

Sons to thy sons shalt thou see, thine #ld age's crown;

Sons who shell prosper snd work in plece of their pious sires.
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came the ls st authority of religious uniformity including &ll the guestions of

Sabbath obserﬁance.

Thus we can see that in a secluded communal life where everything desore
dained #nd prescribed by the Rabbinicsel lemders of that time, that no great
problem could erise especially with reference to Sabbeth observence. Like all
the customs end dbservances that have gradually eccumuleted are only additions
to the elready well-established institutions, the HBabbath, too, joins in with
the others to help the carrying out of the commandments regarded as essential
for the meking of the Jew. Thus we find thet in this period the Ssbbath is ce-
lebrated as the gréatest Jewigh religious institution, adding on more customs
to the greet number slreedy instituted. #nd we cen, therefore, see how the Sab-
bath ingtitution is advenced, characterizing the true observence ms devised in

the writings of Meimonides. In his Miahﬁ%h Torah, IIY, Maseches Zemanim, Hile

choth Shabbath, ch.30.1l four distinctions sre mede with respect to Sebbath obser=-

vance. The first two are based on the Penitateuchel verbes, *“3) 3, remember,
teken from the Exodus Decalogue and the other is, " WI W, observe, or take
heed, based on the verb used in the Deutercnomic Decelogue. The other two idesas

are based on the descriptions of the Sabbeth found in Teeish, nemely, ~Y{)25,

‘honor and 2, delighf.
Lo IO

HDWH Or HK OLIY, “Remember the Sabbath-dey"; i.e. speek of

it, The way to remember the Sebbath day is to speak of ite holiness, end of its

blessings., We fulfill this duty when the Sabbath comes by ushering in the day

Thy days in good shall be spent, thy yeers in pleasentnese.
Floweth thy pemsce as o streem, riseth thy worth as its waves,

(dwelling,
Blessed by every day's work, blessed by thine ell,
And thy bligs this assembly shall shere, heppy in thee.
By grece of us all escend, thourghd by Godly tompany,
F#% Rise We too, to our feet, lovingly to greet thee;
One hope is now in all hearts, one prayer we utter
Blessed be thy coming in, blessed be thy going forth." (trens-
lation found in I, Abrahams'®, J.L.in M.d.,p.12

For peace shell be found in thy home, rest shell abide in thy -
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with the "Kiddush", the senctificstion of the day, in which we preise God for the

boon bestowed upon us by ins:ituting e dey of Sabbath., Similarly when the Sabbath
goes out the day is remembered with enother prayer, "Habdalah", the prayer of dis~
tinction between holy end profane seasons. The Kiddush is slso observed in the
prayers incorporated in the Friday night Amide, in the 12975y J\QJY“!(> and the
Habdelah is also incporporated in the fourth paragraph, the Szvr) ADN, in the
Seturday night Amidah.

The Sabbath inspires with cheerfulness end gives us, when truly observing
the dey of rest, as it were, an additionsl soul, 7 'S\ Syp4Wils Traces of this
soul are left on fhe departure of the Sebbath, which is symbolized by en additio=-

nel blessing in the Habdalsh over the fragrance of the spices, the blessing,

11, "yH W

The negative commendment of the Sabbath is characterized in the phrase,
7‘1.3)‘4/3 {)J gD )fé. The term J‘);V_)' comes from J‘v.‘;.‘_g', meaning rest, end there=-
fore, implies ebgence of lebor. The Commandment to gusrd or obhserve the Sabbeth
implies rest but not necessarily indlugence in laziness and indolence, because
the latter afevnot conducive to the heelth of body end soul. Therefore, the
Sabbath rest is described in the Sabbath Mincheh service ss a "voluntary end
congenial, true and faithful; heppy snd cheerfud."(9) Hence moderate exmercises,

cheerful reading, and a plemsant conversation are indispenseble for e rest of

* this kind, (10)

To carry out the idea of rest coupled with joy in some communities

8. 1. Abrahams, Jewish Life in the-Middle Ages, p.l2

9. In the Amidah of the Sabbath Minchah in the ZJ)'ﬁ'J\\UI n we have the

10. Y. Abrehems, J.L.in M.A.,p.24, states thet gossip was ineviteble in the

characteristic phrese: 12, /N1 )0 ::, 3'3'52 J ,1 ZFAN AN
5T "]J\?NV_\’D TATE DESWBLATS ho Bavar aSwr gitw aniin
% TR Y *-r/ u{\nm/o 5,11/ B3 —
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dancing halls "Tenzh¥ser® were connected with the Synegogs. These dance-halls

were used'only for weddinge end were found to be populsr in France end in Germeny.

To carry on the dancing on Sabbath they used to hire non-Jewish musiciens.

What is understood by the term ;7 :>H§t3 in the prohibition of)’;; TN )\’5

¥

anﬂf%>1 The Pentateuch gives no definition of the term. But the Isreelites
 must heve received this commandment orally, with a full explanetion of the prohi-
- pition, since a breach of this law wes punisheble with . > 2. The Bible enu~
meratgs certain prohibitions: (1) in connection with the Menna, no cooking nor
baking ¥8s permitted; (2) no man is to go out of hie place(1l2), therefore, the
vRabbis‘instituted the .p 2 d/n-h and circumvent this law with the institution
of /("/’9'/'7»17 'oM, end ;XA (NN (3) no kindling of fire(13) - when
taken literally no kindling of any fire is permitted but is changed thet if a
fire is kindled the fire mey continue to burn during the Sebbeth; (4) no burden

may be carried on the Sebbath(l4); no business may be trensacted on the Sabbath

day(15); end (6) no treading of the wine-presse(16).

Synagog on the Sabbeth, because the Synsgog wes the chief meeting-
place of the Jews in the Middle Ages. But the licensed conversa-

tion wes held in the court-yerd end not in the Synagog itself.

probebly instituted to avoid excessive talk in a sacred building.
Tn time it beceme the fashion to reesssemble after the morning ser=-

vices to discuss news of the hour, political end militery. But

the Rebbis forbade thw e to join in the concourse who fdund this
type of conversetion tedious which might detract from the general

" Sabbath delight.

11; In Spain and in the Fast this institution of the "Tanzhous® is not

found, prohably because the private homes were larger and coudd

hold festivites in their own homes. ‘The dencing took place on ell
fegtivels end on the Sabbath. See L. Abrehems, J.L.in M.A.,p.76

12.'Ex.16.29
13, Bx, 35.3
14, Jer. l7.21kff.
15, Am. 8.5

16, Nehem. 13.15
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From the sbove we can formulate a general rule about work prohibited on
the Sabbath., 1. All such acts as are legelly, - even in the Orel Lew - defined
as ;7 ON {Kl., These are celled J)I.DN{IO NI DX, "principal kinds of work" end
are those which directly or indirectly wererwanted in the srection of the Taber-
nacle. Therefore, these types are included in the prohibition of doing any work
" for this purpose,(17) There are slso certain ects thougﬁ noﬁ under the sbove

heads, yet are prohibited hecause frequently they might lead ke to & bresch of
the Sabbath laws, as riding in & carrisge, or pleying music. These acts are
termed N/ AW, i,e. acts prohibited on Sabbath -and holideys by our Seges. These

are often termed /TD1¢2 or ;7_Jj)J>, (1iterally Qecrees safeguarding againévi

breaking the law of i?,:))&’/’) 59 T AL AS. Thus the Divine preceptas for the
| Sabbath must be observed slthough they may involve any of the acts otherwise.
For example circumcision, sacrifices when the Temple will be restored, and the
saving of a men‘s life in cese of illness or eny other denger.(18) -4 complete
list of the thirty-nine classes of work prohibitive on the Sabbeth is also enu-
merateda(19) | |

2. Bverything which our congcience tells us that ought to be inappropriate

for the Sabbath, although it mey be considered neither an-2A nor a o2, tend-
~ing 1o change the Sabbath into an ordinary day is not to be indulged, as work
rﬂgch as preparing for 6ur deily business trensactions even if that work may not

'zinVOlve actual breach of any Sabbath law is considered prohibitive,

Thus we cen summarize this principle of prohibitive work that whatever we

l7u EXok_Blolq"‘lS;‘ 3502

18, 8ee p.33, Note 74 where the thirty-nine types of work ere discussed
as they appenr in the Mishneh Shebbes VII.2

19, Maimonides gives & list of Sebbath prohibitions, elso totelling thirty
nine but differing in charecter from the one mentioned in the Mishnah,
But in both liste the types of work enumerated include only egricul=-
tural and industrial occupations as were known in Mishneic times.
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are not allowed to do ourselves we must not permit our co-religionists to do nor

employ & non-Jew to do it except in cese of illness or fear of illness,

11 ALY _vpelight

The Sabbath delight is to be found in a spirituel charscter. The prin-
ciple of the noblest delight is the pleesure we feel in more frequent communion
with the Divine Peing, in the purer end nobler thoughts with which we are ine

spired when at rest from ordinery work. The delight, therefore, is found in the

ability to devote ourselves more fully in the contemplation of the works end words -

of God. 1In this sense Sebbeth is described as a "foreteste of the world to come",
."/H}Iﬂ AN D ¥t ﬁ{lyJ/){lﬁ, found in the Sabbath Z'miros.

There are élso delights of a less spiritusl cheracter. We are not to
forget on that dey ell the wants of the body.(20) Because of thet a fourth meal
is suggested to complete the Sabbath joy end that can be observed either by the

actual participation of & fourth meel or else by tsking edventage of a higher

vaelue, & spiritusl meel, by remding or studying the Torezh,

¥, 12D =~ "Honor"

We honor the Sabbath day inwardly by considering the dey e holy, distine
guished season, which ought to be devoted to higher objects then wents of our
body, Therefore, our mind should be turned sway from the deily tasks. Thus

we honor the Sabhath: .
1, With a festive appearance &b our meals, in dress, and in our

dwellings.

2, Through neatness end cheerfulness, however, avolding excesejyg

20, Rabbinic litersture and in the Sabbath-J\Iﬁ’mr|Sebbath is mayked as
*Thig day for Tsrsel, light and joy, @ Sabbeth of rest", uniting the
two gremt virtues of the Sebbeth in th$ phrasgt NIV IBIY

xgby1ﬂvlp|. The poem "Light and Joy was written by.Isaac Lu?ia
end is transleted Ly Mrs. 8. Gohon, now incorporated in our Union
Preyer Book sg one of the Sabbath hynns .
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. luxury es suggested thaet ib is better not to meke the Sabbath a holy-day so es

not to become & burden on other members in the community.(21)

3. Spread & cloth over the table end over the Sebbath breads to show

the distinction of the Sabath.

and 4. By kindling special Sebbeth cendles.

Thug we cen see thet in a gecluded comnunal life,where everything is or=-
deined and prescribed by the Rebhinical guides of the time,>that no greel prob-
lem could arise especially with reference to e strict observance of the Sebbath.
Like all the customé end observances,that heve graduelly sccumuleted up to this
time sre only additions to the already well-established inétitutions, the Sabbath,
too,‘ia joined with the others %o help the carrying out of the commendments re-
garded as essential for the making of the Jewish a devout and pious ohserver.
Thus we find that in this period the Sabbath is celebreted as the greatest Jew-
igh religious institution, adding on more customs to the number already institu-
ted. And we cen, therefore, see best the observance of the Sabbath by trecing
how a Sabﬁath is ohserved.

“The Sabbath, with its opportunitiee for rest and devotion, is described
es the harvest of the week, thé advent of which is impetiently awaited by the

sainted and the pious. Tt is a gift of the Lord end the seint who-shows his gre-

titude by the preparations he mekes to eccept it. Indeed, he would avoid enyting

which in some circuitous wey might 1end to the breeking of the Sabbath, even in

°

such cuses where breaking it would be permitted by the Law."(22) Now Queen Seb-

beth is met on her way with song end praise.(23)

From olden times bhe Sabbath is personified es a Bride, and though it

was long before this conception finds formel expression in the FPreyer Book, the

21. Shhb, 18a stetes:

e
22.(nginger} Historical and Explenatory notes to the Preyer Book,p.120

e
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1dea itself is the source of much intensity of joyousness es the Sabbath hour
is approached., In the range of ideas we are now considering, Israel as the
groom and Queen Sebbeth as the lady of his love.

The formal announcing of the Sabbath was not the shofar bleste as des~-
cribed by Josephus(24) but by the use of a wooden mellet.(25) Either the “Sham&sﬁff
or some other officiel of the commufity.(26) On Fridey afternoon this official
would escend a tell building and with e few strokes with the mellet, thrice re-
peated et long intervels, notified thet work is sbout to ceese.(27) Hurriedly
01l the community prepared for.@ha Sabheth and formally ushered in the quiet
day of rest with the service gﬁ}iﬁe famous poem of Solomon Alkébetz of the six-
teenth century is an expression of the sincere eppreciation of the Queen Sabbath.

The last sounding of the shofar or the knocking with mallet desalso &
sign to inform the time for the kindling of the Sabbeth lemp. Here we bring in
a duty especially directed for the women end a ceremony observed in the home away

from the Synsgog. In fact both the entrence and the exit of the Sabbath ere both

' solemnized with the lighting of lights - on Friday night by the women and on Sat-

urday night by the man. This Sabbath lamp is e means to merk the beginning of

the day of rest - the day par excellence of the home,(28) The kindling of the

23. By way of illustrating, this poem "Fridey night" by I.G.Ascher
chaeracterizes the grest event when the time ceme to usher in the
"~ Sabbath.
"The mejesty of sunset in the west

Hes glorified the ebbing hours of day s

The world is hushed ss if its heart would prey?

In busy, Jewish homes there enters rest;

The weary soul no longer 1s depressed,
A Sabbeth celm has come, the children stray
And prattle every sowbre care away,

Our Fridey night has mede our portals blest!?

The lemps are 1it in solemn joy and prayer,

And cuptains folded close to hide the night,
A glow of love in every Sabbath light!
Unspoken blessings fill the chastened eir,

And happiness pursues time's gentle flight,
And over all God's blessings everywhere.
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Sebbath light wam is in keeping with the encilent jdeml, which regerded the home

.'as the women's sphere and the work-m-desy world es the men's, a remson why the
kindling of the lights on Saturdey night, marking the end of rest end the resump-
tion of ¥XXX the wook's work, blessing God for srtificial rays, is carroued out
‘by the man(29). The words of the benediction NDL Sw S ?’$‘KU5 are not cited

in the Telmud, but belong to the Gaonic age.(30)

The Sabbeth lights ere symbolicel of the serenity end cheerfulness which
‘distinguishes the Jewish day of rest, The custom is beautiful enough intrinsi—-
celly to need futher explenmation. BSince light snd joy are e neturel essociatiﬁif)
gnd as the Sabbéth is a day of jay, light wes ite obvious concomitent. At verious
times speciel lemps have been reserved for Fridey night use only,.(32) The Karaiteg
instituted the practice of sitting in sbsolute darkness on Fridey nights; perheps i‘?‘.!
in no other point are théy g0 clearly menifesting thet they sre sectarisns out-
side the mein fold of Judeism es in thils observence of the Sabbeath lights.(BSf

In the description of the 1life of Joseph Cero at his teble, cheresteris- f‘

ticelly of every Jewish home, the Fridey night meel is prolonged during which

“the general conversation is entirely over spiritusl metters; to eing special
songs about the glory of the Sebbath end to have all the conversationebout the

teble in Hebrew, the secred langxuage,(34)

24, Warg IV,ix.1l2

25, This practice is directly in keeping with the custom described in
Shab. 3%s thet the shofar wes sounded three times for the purpose of
warning field-laborers to desist from their labor; to direct shop-
keepers to close their stores, thus werning the entire community,

26, This officiasl was termed in some pleces "Schulklopfer" and is also
" known as “Campenator®. The title is as old es 1325, for this term . |
is used Folz's carnivel play, "Der Juden Messies", deted 1225. 1 ‘

. . : {

|

!

27, I. Abrehams, J.L.inM.A. p.56. Though Bloch-Bchreidermsn in his
story "The Golem", describing the life of the Ghetto in Prague,
describes the Smbbeth in the sixteenth century still using the
shofar to announce the arrivel of the Sabbath. Cf. 8. Schechter, ‘
Studies¢ in Judeism, 2nd Series, describes & similar scene in the %
life of Safed, p.243 l
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~ lation and clannishness, wasecinevit

- barier that raised the class of +the Jewish society even sbove his free

“:opportunity'for the development of o sharply defined culiure snd for the eleborate

‘end yet almost undisburbed observance of the religious progrem on the holideys bl

© also this period that afforded the opportunity for the fixaetion to the point of

Agein, the prescribed ritusl in the Synegog is all joy snd promise, Ccor=

taining no confession or the slightest reference to enything of » despondent na-

'ture. And reluctant to part with these hours of serene peace snd unalloyed joy, i J

end enxious to prolong them es much as P

]

ossible the Sebbath receives an extension

both at the beginning and at the end of the day of rest. There is also mention

~of a special society whose members would meet to spend the end of the Sebbath, i

reaching way into the night, with song and dence, singing the song of the "Mla~

Mvve Malke(35),

To sum it ell up, this great period of Jewish life, charscterised by iso-

eble in view of the ever opposing forces of /

the non~Jewish environment to hold ite own. 4&nd it is this elmost insupereble

~roaming

neighbors, the Christians. But it was the exclusiveness that also gives the Jew

peculier stebility énd completeness to his life. Both as en individuel and asg a

member of the Jewish society, it was the same exclusiveness that afforded the

end the Sebbath, the only opportunity to show when & Jew is & true Jew., It is

PR

%8s 8. Singer, Historical end Explenatory Notes on the Prayer-Rook, p.118

29: JuQ.Re VO1.ITT pp, 710 and 721 art. "The Sab. Light® by M Friedmenn

30, Machzor Vitry ed. Buber paregreph 473, The wording of the benediction

ecial interest signifying Rabbinicel chenges to be considered
istﬁfegsa{ importance as %he Riblical. Th@ benediction dGC1ﬁr§ﬁ tgaés
the kindling of the Sebbath light is & divine command, thoug er

no Biblicel ordinsnce to that effect.

310 Gfo Pgo 97-]1; ES'th. .8'016

We reed of seven-brenched end eight-brenched
from the ceiling and lowered on the
b; "When the lemp is

32,, J.E. art. Sabbath Lemps. re
candelebra which were suspence . :
Sebbath eve, end thie geve rise to the prover

i
lowered, all ceres heve fled".
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rpsisting any number of violent schocks, which under ordinsry circumstences

wduld be sufficient to annihilete the group. Thus the Sebbath, es an sgent to
" hold the Jewish people together helpa‘through its elaborste program to tide over

the danger poin£ of extinction through the ever £0 many persecutions,

33, 8§, Singer, Hist. and Explanatory Notes on the Preyer-Book, p.ll9
34, 8, Schechter, Studies in Judeism, second series, p.239
35, Ipid, p.249. Of. Luriafa celebration of the Sebbath e characteris-

tiec celebration of the Middle Ages described in the same volums,
@ pp0275“279 .
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CHAPTER FOUR

HOW INDUSTRIALISM AFFECTED THE SAPRATH OTSFRVANGE

A. In Germaﬂy. B. ™Tn Frence. G. In Italy. D. In Austris-Hungary

With the great edvancement in the industrisl field there wes simulte-
neously a new evaluation of the Jewish life. This new era, in Europe espe~

cielly,brought the establishment of greater city life with grester populations.

And with it this new impulse brought grester freedom snd the advancement of in-

. dividual life. The urben growth brought all classes together, developing social
contacts that helped break down the barier thet held the intect end segregated; f """ -
at the same time the Jew wags a strict adherent to 8ll religious observences for -
meny generations., These new conditions in the commercisl), politicel, end econo-

mic life also brought reevaluetions of the old religious practices. Here we see —
~the new tendencies that forced a reconsideration in the mode of Jewish life.

As long ms Jews lived in isolated communities, the religious system fhat wes in

« ; j: operation was easily observed. But when he, ‘too, begen participating in the —

life of the world, there was a collision between life with the chenged economic, o

social and industrial conditione and el)l the prohibitions of the Telmud hedged

- ebout the Sebbeth observence, Therefore, the Sebbeth observence beceme e bur- | |

ning igsue in.Jewish life. |
Thus we read in e Jewish-Germen megezine of the early nirteenth century I

about the religious state of many Jows end of the confusions arising from the

»conflicts between the demands of life and the ol ervance of traditionel laws.
Particuler ettention is called to the growing indifference and to the need of

& reform that will recopnciliete the religious life with the new mode of living. =

This reform will have to teke into consideration most of sll the necessity for

the solution of the difficulties in reference to the Ssbbath observance, “the

- begic religious observaﬁce of the time". The author traces concretely the con-
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- ditions that brought sbout this new reconsideration, saying:

"The great majority of the Jews even those who pose em the zeslous weatch-
men of Orthodoxy, have really no Sabbaths or holideys, no resl means of expressg~
ing their religious feelihg. The children attend school on the Sabbath, & phase
- of life a century ego there wes no need for it since all Jewish children ettended
only the religious schools and not the seculer szkm educstionsel institutions,

But even worse than this is the plight of the apprentice. He must work on the
Sebbath as on every other day at his trede or in his business in order to perfect
. himself in his life's celling for the rapidly growing commercisl world. And when
the young man has finelly become his own mester, he will scarcely be inclined to
observe the Sabbath as e day of rest, because from his childhood he has not been
accustomed to observe, even though when mester he is &ble to do so. But how few

ere there in our time who cen observerthe Sebbath day, since very few gain the
high position of master in the trade".(l)

Thus with the early pert of the nineteenth century industrielism beceme A
vital influence in the economic ana politicsel life. The creation of the factory
system and the development of the large scele capitalistic enterprise gave rise

to & new power, the middle cless, known as the Bungevisie. This class, of whom ot
the Jewish people also formed & great part, begen to clemor for more rights snd

an equal shere in the politicel power of the stete. 4&nd it wes their fight

againgt the clericels end aristocraby that finally won for them equal righta.(Z)

That great factor of the Tndustrisl Revolution, however, trensferring industry

from the home to thé great factories slso revolutionag&gg the socisl and relig- ——
ious life. Eépecially was this true emong the Jews. As workers end tradesmen

“they mssembled in grester numbers in the cities where they now mingled with the

other people.and beceme united to the masées by economic ties which bgcame

stronger then the old esteblished religlous ties. It was this criticel tenden-

¢y against the authority of the state thet made the Jewish fector also critical
egeinst the old traditionsl religious practices. Hence, the exigencies of this

if economic ehterpriab also broke down the old Sabbeth observences end the old re=-

.. ligious loyelties.(3)

- lde were jealous of the

1. AeZ.J., Vol.II, pp.345-346, The trade gui ; :
Jewiah’interes% in the trades snd would not grant.the title "Mester"
to & Jew, holding them down to the lower rgnk of journeymen. See A
Lendmarks of English Tndustriel Hist. p.275

°
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Another phase that was of greet importence necessitating immediate con-
sideration on the part of the Jewish lesders of Europe was the repid growing nume-
ibers of conversions among the Jews, Thi%wés also attributed to the growing so-
, ciel contects between Jews and non-Jews. These various phases, then, it will be
they affected

the teek to show in more detail how/the Jewisﬁ*eligious Sabbeth observence wasm

in the different countries in Furope.

A, In Germeny

The phenomenon signelized in this period of the growing industrialism
"ﬁss bound up with the ege known better under the more populsr term the "Period
of Enlightenment®, It is ususlly escribed to Moses Mendelssohn as the great fie
gure who helped bring about the regeneration in the sociasl and spiritual life
of the_Jew.(4) But this great figure is only the product of the more genersl
cauges that had affected similar regenerstions in all the peoples in Western
Europe. In Germany this period of Enlightenment sadvenced less repidly then in
other coun%ries, because with this growing Industriselism also ceme the spiritusl
Enlightenment. Luther himself, the creator of the Reformetion, who brought the
.schism from the Catholic Church in Germeny, pesved the wesy for greater culture
and enlightenment among thé people. Nevertheless, the wers growing out of the
Reformetion, which in the sixteenth and seventeenth centuries devesteted almost
all Rurope in the name of religion, in Germeny, however, it did help incthe eightw
genth and in the eerly nineteenth cehturies to bring sbout the greatert tole-

rance and freedom for the Jew. Thus we may say thet it took two centuries of

2. A. L. Sechar, Factors in Modern Jewish Hist. pp.30-32
3, Groetz, Hist. of the Jews, Vol.V, chs., 8,11, and 12

4, Margolis and Merx, History of the Jewish People, pp. 619-626;631637
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" gradual changing to bring about the influence which finelly Mendelssohn end his 7

«
followers brought into Germen Jewry under the neme of Reform.

Now Mendelssohn himself did not step off from the traditionsl observance

- of the Sabbath in spite of his gedning citizenship end other high glories through

(5)
his literary achievements. But the generetion that followed Mendelssohn aban-

: doned his position of strict adherence to the Sabbeth for that of universal
humenity, or, bebter to say for German nationelity snd civil emencipeation.{6)
This new generation intoxiceted with the new freedom from the old enclosed Jewish
quarters drank deep draughts of the marvelous poetry of Goethe and Schiller. They
permitted themselves to be rushed elong by the new spirit of the French liberal
doctrines, (7) plunging wholeheartedly into the vortex of the romenticism, tsking
an active part in the social, .literary, and politicel movements of the times as
witiness BBrne, Heine and their fellow-combatents. (8) And instead of them fol-
lowing the former policy that & Jew hes no other affiliations except the religious
thuﬁ binding the Jew to his strict observances, the new influence 1n Germeny was
"Geormons iﬁ all respects...except in religion,“;

But this great excitement of a world-wide emsncipetion soon subsided,
When the noise of the liberty love-feasts had evaporated with the reectionary
Europe aftef the Congress of Vienna in 1815, the sobering influence brought the
great champions of the Jewish culturists end religious guides back to their
greater task, to a reconsideration of their own religious stend., The more in-
telligent Jewish circles now realized thet, in their devotion to the Germen na-

tional movement, they had completely neglected their own people, abandoned the

5. 5, Dubnow, Essays on Jewish History, p.l60

6. This influence permitted & lexness in the religious observances,
especially in the menner of the observance of the Sabbath dey of rest.
Ses G, Doutsch, The Jewish Reform Movement Historically Considered,

pPed

7. To be teken up in more detail under B. of this chapter.
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- Sabbath and the Jewish holideys., Yet their people, too, hed needs, both practi-

cal and spirituasl. When they reslized the grest enticement for :the cultured to

ebandon the religious influence that held the Jew & singular group was now brebk-

© ing esunder, losing many grest Jewish minds to Judsism forever, the great pros-

gressive progenitors of this new influence retraced their steps.(9)

But whét wes infinitely worse was the great lexness in the religious ob-
gervances among those who remeined within the fold snd were forced to bresk the
Jewish traditions because of their new mode of living., There wes a complete
enarchy emong the religious leaders, everyone trying to devise means either to

v

justify their position end their new religious prectices or to condemn those who

attemﬁted t0 breek with the treditional observaences of the Sabbath.(10)

At this time the greai minds in meny German provinces took in hand the

. transformation of the inner Jewish life with an attempt to modify the religious

practices and observances.(ll) Above all ‘heir tesk wes the cultivation of the

external extended Jewish prectices and have them hermonize with the industrial

. and economic conditions of their time.(12) And once the seed for reeveluation

‘ ~of the religious practices hasbeen planted the work of the Rebbis wes now to take

conserted action as to what should be the fate of the modern tendency on the

Jewlish world.

8. 5. Dubnow, Jewish History, p.l6l

9, Mixed merriages end baptism were growing in alarming numbers among
the more cultured Jewish femilies, viz., the femily of Mendelssohn
wes a concrete exemple what the new influence was doing to the younger
generation. Also Helne, Leselle, Lasker end Cerl Mar® were products
of this new influence, seeking their life's celling at the expense of
their religion. See A.Z.J., Vol.VIII, pp.345-347 '

10, Ibid

11. Zunz and a host of other greet Jewish leaders attempted a simplifica-
tion of the Jewish ritusl, Leopold Zunz (1794-1896), for exsmple
witnessed the profound chenge of his people in the 19th century. From
the very start he favored a reform of worship and the introduction of
such changes as commendable with the times. He favored such reforms

as were proposed later by the Conference of Braunschweig in 1844, in-

4

|

/
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B. In Frence

The same con@itions that prevailed in Germany heppened in France. DBut
the French Jewry had a greater task. What Germeny accomplished in a space of
several centuries, Frence had to overcome wlmost overnight. With the great
H - historical event of the French Revolution, a movement thet stands for politicel

emencipation, the Jew too, received his politicel emencipetion for the first

time in Europe,(13) But no more waes this great event the only ceugse for the
Jewigh enlightenment than Mendelssohn was the only figure thet influenced
Germen Jewry. These were only the products of the ﬁore genersl csuses that had
effected a similar regeneration in ell the peoples of Western Turope. The new

currents of thought of the Revolution domineted ell minds of the eighteenth

R

century without asking whether the thoughts were Jewish or non—Jewish,(l4)

In point of fact, the transformation in the life of the Jews in France

. did take place with extraordinary eswiftness. The proclemation of the civil

equality of ell French citizens, Jews included, geve o sudden impulse to every
Jewish youth to teke advantage of this new freedom. 4#And here was the denger
the French Jewry had to overcome. The new regime ordeined e Republicen Calen-
dar with a period of rest on every tenth day,(lS) an innovation which affected
the Jewish religion since the Jewish historical and the old-esteblished day of

rest was the Sabbath, making the observence of the Sabbeth s misdemeanor. TFor-

cluding also the Sebbath problem. But this greetest efforts wére
directed towsrds education in the Teachers' College of Berlin, of
which he wgs the principel. See Margolis and Merx, Hist. of the

Jew. People, p.639.

Zunz e8lso while a student at the university formed a society,
("Verein fr Cultur und Whssenscheft der Juden"), in 1819, where
specinl lectures were held on every Saturdey efternoon, hoping
that through this medium of femilierizing with Jewish literature
and higtory the tide of indifference snd epostecy would be checked.
See Margolis & Marx, Higt. of the Jew. People, p.638

2, In the early pert of the 19th century, in meny Germen communities
a8 Frankfurt, Berlin, and Hanburg, Jewish leymen orgenized groups
under the neme as "Gultusverein" or "Reformverein", inaugurating
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tunately this new idea of rest on a tenth dey was not of long duretion.(16)

With the supremacy of Nepoleon and his grest sweep over Europe, the
French spirit of freedom spred among sll the peoples of Europe. The Jewish
people, especially of Frence were forced to accept the terms outlined by Nap-
oleon to the Great Assembly end leter the Ssnhedrin. The twelve questions, the
body of Jewish notables of Frence end Ttaly hed to snswer, were s sign how far
the Jewish religion wes influenced by stetes rights. And the Consistory bodies
that governmend Jewish in all the French occupetions end in France proper, re=
meined thevgoverning bodies of the Jewish people until the sepsration of Church
and Stete in 1905, (164

The inner 1life of the Jews of Ffance, however, showed more concretely

what this spirit of the French Revolution had accomplished. The Westphelien

 Jews took the lead in this modern trend. Under the leadership of Isreel Jacob-

EEE: who was nemed president of the Westphalien Consistory, modeled after the
French consistories, since this territory wes now under the rule of Jerome,
Napoleon'g brother, the great concern wes the education of the Jewish youth a-
long modern lines including the Jewish lesrning with the seculsr and thereby
including also some form of Sabbath observance. Jmcobson consulted the leeding
Rabbis of his time viaz., Davigmggiedlander of Berlin, Asron Wolfsohn of Breslau,

L

and Dayidwﬁgagkel, director of the Francis school of Dessau, Following their

such reforms as thet were necessary t2 8void the cleavepe between
the old time practices snd the new conditions of the times. Men like

‘Einhorn, Zunz, Geiger, Holdheim etc. s Rabbis elso joined ranks with

the laymen, who now begen to reformulste e new inderpretation of Ju-

daism, especially with reference to the observence of the Sebbath and

the holideys. 8See Greetz, Hist. of the Jews, Vol. V.,ch.ll

13, The ¥rench Revolution ig considered as ihe great even tlmt stirred
Buropean Jewry to the realizetion that they are also & part of the
so-culled modern tendencies for freedom of thought. See Sombart,
The Jews and Modern Capitelism, p.379

14, We read of s temporary innovetion by the French Tosefists as early
ag. the 12th century, other wise known es the very rigorous French

]




several yeers later led Isreel Jacobson (July 17,1810), to dedicete & Temple at

H8-
advise a school was established at Cassel, the seat of the Westphalien Consisto-

ry, in which instruction was given in secular end religious subjects. But what

was of great importence was thaet this school held Divine services every Saturday

in its chepel. The prayers were partly in Hebrew and partly in Germen end with

the service an address was offered in the vernacular either by the president of

the Bonsistory or some other member; et this service Germen hymns were sung.(17) ;
These slight innovations, primerily directed to revive a greeter love for the |
Sabbath service emong the younger generation, were the beginnings of the Reform
movement.(1.8) The three Rabbis of the Gonsistory took great peins to show that

these apparent inhovations in the Sabbath service were not in eny way trensgress=

ing any Rebbinicel enactments. &nd es a result of this progress in the service,

- 8e¢ssen, huilt at his own expense, including the same innovetions he hed estab-

lished at the school at Cassel. This event of the dedicetion of the Temple et
Sessen had been termed ss the "Festival of the Jewish Reformetion®,(19)
But in France pnbper very little hes been eccomplished to forestall
the new spirit of freedom snd industrielism. Even the emphesis of the Senhedrin
thet Rabbinicel jurisdiction has to give way for the rights of the stete did not  "
show any improvement in the life of the religious proctices and of the French

Jews., BExternsl reforms were very slow in being sdopted in France especially

school of Telmudists, not to prohibit theweering of jewelry on Sebbath
heceuse the women woubd not obey such a rule. See G. Detitsch, Jew. Ref.
Hist. Considered, p.5

15, Mafgolis end Merx, Hist., of the Jew. People, p.610

16. Sardiner, Epochs in the French Revolution, pp.74~78 cleims thet this in-
sguguretion of the Republicen Calendar was never cerried out, at least
it existed no longer then two or three years, since the Cetholic Church
slso opposed such r measure as interfereing with the Sundey worship for
the Christisns. The religious problem ebated with the introduction by
‘Robespierre of the Deistic cult of the Supreme Being in 1794, permitting
everyone to practice his own religion.

/Y N— ; "
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with respect to the observence of the Sabbath. The Tzerphati letters bring

. this empahsis to the foreground when saying: "If reformes sre not introduced the

Jews of France will either become absolutely indifferent towsrd their religion
or enter the Christisn Church",(20) And the prediction of these letters ceome

trne in meny ceses.(21)

Go In Ttely
It hardly needs o proof thet in Ttely the seme prefading conditions af- o
fected the religious life of the Jew. First of all the spirit of the Renalssance
that began in the Ttalian cities also brought its influence on the Jew. With it
elso ceme the renaseence for the study of the clessics, & genersl irfluence to=-
ward modernity end indusirielism. In the Jewish circle there was Leon Modena,
(1571.-1648), whose works were not E&posed until the esrly part of the nineteenth - -
cen'tﬁryn In his "Behinat He-Kabbaleh", he attacked everything thet wes mdvenced
by the Rebbinical rule as travesty of religious sentiment end suggested the bost
way to sol&e the situetion by the advencement of a new ritusl after the modern
Union Prayer-Book style. He also attacked the rigorous Sebbeth lews end the
strictness with the peculiar innovations by the Rabﬁis in reference to the ;1,§>3
and the xri/nh.(22)
It wes this liberslism that was growing from within the Ttelien ghettoes
thet seemed to be the leading power since the fell of Rome, Sept. 20,1870, TFrom
this event on it meant thet the Jews of Rome would be considered members of the

netion, differing merely in the religious affilistions.(23)

17. A.Z.J., Vol. ILXVIIY,(1904), pp.392-393 gives e reinterpretetion of
Jacohson's ectivities es e ploneer reformer.

18. D,Philipson, Reform Movement in Judeism, p.21
19, Ibid

#

20. AZ.J., Vol.TIT,p.151 21. D, Philipson, Ref. Mov. in Jud.,p.31
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D. I Austrie-Hungary

The sister country to Germany, Austrie fared the seme lot ss Germeny in
this sweeping growth of industrialism snd the continual onslsught for'civilﬂ/
emancipation.(Z%) And while the seame stress in the wening of religious obser-
vences was experienced in Austrie and Hungery, yet in neither of these.countries
was there the same progress ever achieved as in CGermany proper.

Emperor Joseph JI's Edpict of Toleration in 1782 certeinly was o sign of
relief for the Austrian Jewry. But it was by no means a sign of perfect freedom.
Whet it actuelly amounted to was that the old restrictions of residence were to
remein in force end that the Austrien Jews, particularly of Vienna, constituted
just so many tolerated fenmily. Nevertheless, the note of freedom wes sounded.
Meny of the old nasty ghetto features were done swsy with end the Jew wes at lest
tolerated as sny other Austrian citizen with a restricted religion. The fact
that the Jew could not enter all the trades on per with the Christiens(25); the
Jewish c¢hildren céuld now sttend the public schools, but they hed to gon to school
on Saturdﬁya; and the Jewish students could also ettend Austrien universities
with the same religious problem.(26) All these emphesized e new era in the mode
of Jewish life in the eighteenth century.

In spite of the fact that Emperor Joseph mede it clear thet the Edict

meant that Jews must divest themselves of such of their lews end customs as ran

22, A.Ceiger, Nach. Schriften, Vol. IT,pp.189-194

23. G, NDeutsch, The Jewish Reform Movement Historicell Considered,p.l4,
Note 28

24. The preveiling languege in Austria end in Hungery wes et that time the
German and therefore the Austrian Jews were closer allied by virtue
of similerity of lenguege to the German Jewish communitles.

25, The trade guilde still withheld the right of becoming a mester trades-
men from the Jews. See Margolis & Merd, MHist, of the Jewish People,
p. 597

26 Tbid
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counter to the imperisl legisletion and eventually would hurt his plen for grea-

ter Germen cultyre, the Rabbis of Austrie, men like Ezekiel Lendau of Pregue and
others, were decidedly hostile to all innovgtions, which they instictively felt
would bresk down traditional Jewish practices,(27) IEven the letter of Hertwig
Wessely addressing himself to his Austrisen friends, sdvising them to take advean-
tege of this grest opportunity of educeting the younger gen(ration along the lines
laid down in the Toleretion Bdict, cerried little influence with the Austrien

i 72 ' Rabbis. Instead we find that Ezekiel Landsu pronounced & ban upon the Germen
translation of the Penteteuch.(28)

] . Yot the Tirolgg}an Rebbi, Abrehem Kohn did express his desire to bring

in chenges in the religlous ways of his country, for which his own collengues

committed the horrible deed by poisoning him es & meens of removing this denge=

rous teacher of modernism from their midst. He advenced his view on the Sabbath
which is of importence end in e way cheracterize his opinions on religious
tendencies of his day. He cleimed that the institutions of the Jewish faith are
not unchahgeable, end illustreted this stetement by pointing out the many stsges
that the public worship hed passed through. He saidi"The statutes of rabbinical
Judaism, despite their menifoldness end their particularity, were never applied
5O strictiy 88 to overlook the demends of life; in truth one of its mein prin-
.ciples is *thet man mey live through them, and not die through them’ (Lev.18.5),
From these we learn seys maimonides, (Hil,5heb.IT.3) thet the commandments of
the.Torah were intended to bring into the world not inconsiderate meverity but

mercy, consideration, end pesce; and Scripture seys of such heretice as declare

27. Margolies end Merx, Hist. of the Jew.People, p.598

28, D. Pnilipson, Reform Movement in Judeism, p.l4
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an act done to save & human life to .be a desecretion of the Sabbeth..... The

Jews of jour century in Europe find themselves living under.new conditions, such
gs could not be imagined in e former day, end for which no provision could be
made; enalogies must be sought, and, in sccordence with &hem, such sllevietions
as were granted in exceptionel cases mugt be permiited, not in order that we mey
meke our life more convenient, but in order thet we mey fulfill our duties to '
oursdlves and our new surroundings the better without breeking with our religioi?ﬁ

Identical conditions prevailed in Hungary. And the seme opgosition on
the pert of the greet majority of the Orthodox Bebbis wes experienced es in
Austrie., In fact in no country wes the opposition more bitter then in Hungaryféo}
The strife for the improvement of conditions of the Hungerien Jewry ceme about
fifty yeoers 1ater‘than in Germany. The civil, educetionsl, end religious emen-
cipetion together with the growing industrielism ceme about the fourth decede
of the ninetee th century, when in 1839-40 the Diet pessed such emencipstory
lews, giving the Jewish people greater freedom then ever experienced,(Bl) This
act was all that was needed to double the ef forts to Megyarize., Soon schoois
opened giving instructions in the lesngusge o} the country end the growing ten=
dency toward emencipation alao affected the religious life, even though the
religiohs 1eaders never admitted this fect. These even threstened to put under
ban eny "bachur" should he be discovered as having touched a Germen book.(32)

But progress will heve its wey in spite of the ove whelming opposition.

Among the eerlicst liberal minded in Hungery stood Aéron Yhorin (1766-1844).

His liberal tendencies were expressed in all religious problems including the
question of a proper Sabbath obeervence., Ghorin was in favor of riding on the

train on ‘the Sabbeth. Similerly he expressed his desire to have & Jew pley on

29, A. Kohn, sermon on the"Sabbeth" in Rebbinische Gutachten,I p.ll4
30. D. Philipson, Ref. Mov., in Jud. p.380

31, A.%.d.J. Vol. T,(1837) p.653
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-orgen on the Sabbath, end even of permitting the head to be uncovered during the

- lates thet en Interesting document wes found in the form of g communication ed-

'tably: That touching the transfer of Setruday to Sundey, I enswer thus: Since

~cal Sabbath 0 eny other day of the week, notably if such e transfer is urgently

* demended by the conditions of civie life, yea, even in the interest of the pre=

" the Congregétion; hence tn—the in the interest of religion itself,",(35) \

e, s e s = g s

services in the Synagog on the Sehbaths end holideys.(33)
“ Dr. D. Philipson in hisg book "93££EHEM9£WReform Movement in Judeism" re- -
dressed to Holdheinm onlApril 23,1848, The Hungarien Jewry of Arad, the place
where Aaron Chorin served es Rebbi, asked of Holdheim to render his opinion on a
number of questions, The first end probebly the most importent question of this
communiceation was in reference to the TRANSFER OF THE SARPATH TO SUNRAY. (34)

Holdheim's answer to this questionaire is extremely interesting, grephi=-
celly portraying how the greet lerders of this time groped with the ever vital

problem of the Sebbath and its proper observence. "To the specis) question no-

we cennot asesume thet God pronounced one perticular day holy once for all, snd
since we consider the Biblical account of the exclugsive ganctificetion of &

speciel day, neturally no religious resson prevents the trensfer of the histori-

servation of the Sabhath institution end its influence on the religious life of

Only in Pesth, the Hungarien cepitel,did the Sabbath question give final

- expregsion in actual deeds end action. Like in the larger cities of Germany the

more cultured Jews found themselves st the time of the Kossuth Revolution selso

(36)
giving expression to their religious views., In 1847 a gociely was formed under

%v:vfthe leadership of Ignetz Einhorn who modeled this gociety after the Berlin Refornm

32, A.Z.d.J. Vol.VIII, p.583 | .
33, Dr. B, Schreiber, Reformed Jud. & Tts Pioneers, p.85

34. The complete communication is given in the "“Interes der Neunzehnten
Jahrhunderts, 1848, pp.164-5 but as wes unable to obtein this Swmm

source the writer used the secondary source.f? See D. Philipeon, Ref.
Mov, in Jud. pp.337-8
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Congregetion.(37) This congregation adopted the ultre-radicel innovations in

its religious program even to the extent of the trensfer of the Sebbeth to Sun-
day. This idea was a complete copy after the "Berlin Reform-Gemeinde¥.
Thus ended the activities of the growing modern tendencies %gg;ghg more ‘k
enlightened attempted to solve it. Not until 1868 heve we anything that would
show an attempt to consider the conditions and to conciliste religious thought
with the times. This Hungarien Congress of Jews in 1868 found four cemps(38),
each distinctly at opposite poles, fighting thc other parties end not doing sny-
thing for the benefit of the people who had to reconcile the religious precti-
ces with the new conditions of life. Hed some form of reconciliation teken place
the Jewish religious 1life would have been a more living force among the more
educated classes, instead of something foreign to the life of the Humgarien

(39)
Jews, as is now so generally in Hungery es well es in the other Europeen countries

35, D, Philipson, Ref. Mov, in Jud, p.338
36, & society was‘organized gince 1826 in Pesth under the neme "Cultus-
tempel" where no redicel chenges were introduced outside of e choir

gseng end a sermon was delivered in the verneculer. But in 1847 the
real change came full force.

37, I. Einhorn, Zur Judenfrsge in Ungern, p.l7

38, The four camps were: the "Congress Party" i.e the Liberal Jews,
the Orthodox, the so-called "Status ente-quo, end the Chesgidic,

39, D. Philipson, Ref. Mov. in Jud., p.395-397
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CHAPTER FIVE

HOW THE RABBINERVERSAMMLUMGEN COPED WITH THE SATRATH PROBLEM

A. The Braunschweig Conference. B. The Frankfort-on-the-~Main Conference.

G. The Breslsu Conference. D. The Influence of the Conferences on Entire Rurope.

The yesr 1844 finally brought together the Rabhis of Germeny. The con=-

stend harpings of Ludwig Philippson on the necessity for = gathering of Rabbis

through his most widely popular Jewish-German publicatlon, the Allgemeine Zeitung
des“Judenthum, did bear its influence on Germen Jewry to the extent that meny

Rabbis and leymen responded favorably for just such an event.

i
1
1
<
i
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i
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In one of the ditoriels Ludwig Philippson issued a proclemation to the
great need for just such en snnusl conference, seying:

"+, We have to repeat egain and egein and prove thet the mein defect of
the Jewish communal life in our time is: THE FALLING APART; the starding aloof
! which is called for the spiritual lesders, its isoletion. In all these there is

B the dire need on every plan of action for union. The coming together alone will

’ﬂ} : not be a dead letter; this hindrence of every coming influence, . every congruity

'yf - of the views ori life, every friendly touching up, that alone will be the schieve-

L ment sufficient unto itself.....

. "Judaism not only is working in discord but everyone works for himgelf,
- Only & short time and the break will be unable to be mended, and there are po-
;2 : sitions where the conciliation ie even at present impossible.... Let us spesk

@R  plainly. The issue is no longer the permissibility of this or that Synegogal

1 institution, of this or that allevistion for civil end sociel life., Judsism is

rif * weakening in its hold upon its followers dey by day, end every leymen is asking

us Rebbis and leaders of Judaism, 'What are you doing?‘',... .
g "Therefore the purpose of this proclamation is: THE CALL OF AN ALL RABBHEI-
@1 - NICAL AND JEWTSH OLERGY OF GERMANY TO A YFARLY CONFERENCE..... .
i o "The purpose of the Conference is to consider: o
?ir - 1. The possibility to learn end the bearing of one snother’s opinions
@l . of the Jewish clergy. ‘ ‘ o
o R. The generel gémeral discouraging menner how the office of R?b?l is
carried on, end therefore to promote unanimity in the conduct of the Rabbinical
office,

3. To further communal undertekings and religious institutioné.
and 4, To take counsel together over 8ll Jewish present day problems
with respect to a proper observance? (1)

The time for a general conference was ripe., With the rapid progress

" in the new means of conveyance by reilroed it wes now possible for Rebbis from
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the different provinces to get together without much difficulty.(2) The seod

for a reevaluation of the importent religious observances hes been planted end

the work of the Rabbis was now to teke conserted ection as to what should be the

fete of the modern tendency on the Jewish world,

Meny notéd Rabbis answered this proclemation with erticles of praise.(3)

And to take on a more intimete picture of the propogends for this conference there

was now the confidence that from the very outset the object was to check "this

fearful INDIFFERENCE of the Jewish heert that hes esten up wholly the Sebbeth end

holidays".

and with a

Now there was the high hope *that there will be e greeting with joy

spirit of helpfulness for a definite'understanding whet is meant by

Jewish life and the observence of its institutionso(4)

l.

o

4,

AcZ.d.J. Vol .VITI,p.27 « This idea of an snnual conference was not

originel with Philippson, Dr. Mex Lillienthel = yesr before asked for ﬁ'@w
Graetz characterizes the call for & conference most vividly when he « ™7

said® "At that time the feshion of conventions end meetings ceme in
vogue. The establishment of the railroad hed facilitated trevel to

a greeter extent. Thus the call for & Raebbinical convention received
favorable attention. See Hist. of the Jews, Vol., V, p.327

Among the meny favoraeble replies to L. Philippson's proclemation the

one sent by Joseph Kehn shows exactly the underlying thought how this
idea was accepted by the Rebbis of CGermeny. "“This cd 1 is one of

the greatest achievements of the age - gives opportunity to work for

the great common ceuse. The cause will be important: First, through

yearly voluntary counsel of Rebbis there will be & better understend-
ing. And second that some action and agreement is bound to come from
such & gathering. arpdnud woiv AW owf XAW 00D 4

A.Z2.d.J., VITIT,p,133 J

Philippson slgo gives s motive for calling this conference: “The ®
gtriving of the governments of Burope is at present purely national;
Spain suppresses its Basks, Englend its Irish, Belgium the Flemish,
the Denes went to dominete Holstein, Switzerlend was to turn in the
Laplanders, Germeny is dreeming of & national unity, Prussia is ger-
menizing its Wends, its Poles, -Hungery cries for its language, and
Judeism?,...T would say is ready at least to anewer for its existence
in a dignified manner end strengthen those necessery observances in
the Sebbath and the holidays thet 1life will hold to the true faiilw
Tn spite of the promise of the eighty Prussien communities for a ne-
tional unity (this was the time when Prussia.was ready for netional
unificetion of ell the Germen provinces) whet have we as Jews to
expect, to further our csuse in this repidly growing netionelism?
See A.Z.d.J. VIIY,p.119. Here we see the growing consciousness on
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The inception of the idea of a Rebbinical conference was first approached

by Abrsham Geiger in 1837 when immedistely efter the Bavarisn Distric Ascembly met

in 1835.(5) Geiger struck the keynote to the grave situstion as it appeared to
him, He desired not to have a conference with the powers of & synod but merely
a deliberative body thet would teke up all the question of the day pertaining to
Jewish institutions end prectices; what is to be considered as essentisl in the
observance of Judeism. Thus he hoped thet by means of & conference meny of the
Germen Rabbis would give expression.(6) Whet was wented, then, was to have all
assembled Rebbis arrive at some agreement on the practical problems thet aghta-
ting Germen Jewry. A&nd although the Wiesbaden conference exerted scarcely any
influence, 8till the ides of its originator was taken up seven years later with

great hope and enthusiasm,

A. The Braunschweig Conference

From June 12-19, 1844 the first Rebbinical Conference wes held and was
sttended by tenty-five of the leading Rebhis of Germeny. Geiger, who was unable
to ettend the opening sessions of the Assembly sent word in e letter just what
should be the policy at. the opening of this convocation. He imparted in this
communicetion urging the members to moke this Conference merely e preparatory

and not a resultatory Convocation; that it would be best if the body would con-

tle part of German Jewry to heve this Conference enswer the growing Jew-
ish strength through its religion., Therefore, at no time previous was
Germany more prepared to deliberste over all Jewish religious questions,
hoping that through this meens grester strength will come to the indivi-
dugl Jewish communities end eventuelly would strengthen the Jewish Sab-
bath and the holidays,

5. This was not in the stricter sense s Rabbinicael conference siw e this
assembly was attended by s meny laymen es Rebbis. Bee. J.E.art. "Rab-
biniceal CGonferences

6. Geiger in his Nach. Schriften Vol.V,p.97 states: "I confess tlmt I cennot
conceive how we can hold up our heads if we will not stend courageously
for our innermost convictions; for our rightfiul observence of the Sabbath;

T cannot rest satisfied to continue to wear a mesk eany longer, politic

o T p——
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“cern itself with the practical issues of the day end by all means avoid laying

down eny hard-snd-fest rules.(7)

J. Maier, of Stuttgart, wes elected president. In his acceptence speech

- he repeated Geiger's wishes instructing his constituents "that the Conference

bear in mind constantly the practical requiremente of the day, and confine its

attention to solving as fer as it could the vexing problems thet were sgiting

Jewish life. Since the Rabbinicel Conference was expected to become s perma-

nent institution it was necesssry to dcelare from the very outset whet ite pur-

_ pose was to be; that the members temke counsél together in order to determine by

whet meens the preservation and development of Judsism and the enlivening of the

religious consciousness cen be accomplished for greeter observence", (8)
Wﬁatever moy have been the discussion on the question as to what policy

this Conference should pufsue ~ snd much discussion wes held on this point -

the ge-eral feeling was thet the Conference did not have o Synedsl character.

Hence sll resolution passed by this body could not be enforced. Nevertheless,

end here wes the importent issue, thet Rebbis, who were members of this body,

who voted with the mejority on eny perticuler issue were in duty bound morelly

to ettempt to carry out such regolutions in the practicalladministration of

their office.(9) This wes very importent for the leter Conferences when in

1846 the grest controversy over the Sabbeth question wes finally taken up. It

was this confidence thet waes the éhief morel influence affording e lesting cha~

as such e course would be undoubtedly. .
to decide how friends of truth end integrity will judge us, end by what

neme posterity will stigmatize us 1if we continue to ap
ing phrases buti to enact week deeds."

AoZldaJe; 184.'8’ pp-:?8‘339

Protokolle, I, p.4

Thid, p.)8 The firet peregreph on the rules of :
is ineorporated. "The Rebbinical Conference would heve es its purpose

that the members shall take counsel together in order to determine by
whet meens the preservetion and development of Judeism end the enlivenr-

T lesve it to your own conscience

cek the high-sounde

+the Conference this idea

————4::3--lIlIlIIIlIlllllllllllllllll.l-ll"'l
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racter and evertually bearing e somewhat euthoritstive steamp. This ides Holdheim

excellently expressed: "The purpose'of our gethering is to work for the preser-
vation and development of our holy religion; ell our deliberstions ere concerned
herewith, snd we pass resolutions as to how this is to be accomplisheda Have we
eny synodel justification? No. We es little as the Rabbis of former times.

What gave them their power wes the confidence of the Gongregations, and this con=
fidence wes placed in them becsuse they were scholars and sdepts in the law,

The seme holds with us." (10)

What transpired at this conference nged not be considered here, outside
of the fact thét all) uuestions teken up were in the spirit outlined in the ope~
ning session. But at the lest session Dr. Semuel Hirsch of Luxembourg proposed
“that.the Conference take stéps to reconcile the difference between Jewish
doctrines end prectice by the abrogetion or the emelioration of & number of the
Sabbath and dietary lews. To settle the "Kluft" between life and study is the
practical issue ele&aﬁing or eltering of this great Jew sh institution.™ In ma=-
kiﬁg this motion he staxted that the mattier wouig}be so grave were the Sabbath
lows disregarded only in the household economy, but thet the public desecration
of the Sabbath demended thet something be done to seve the situstion. If the
menbers of the Conference would sddress themselves to thies subject in full
earnestness they would give evidence to the world the+t they ere not negetivists
and destroyers, hut conservers snd builders.(11)

Dr. Hirsch after making this motion wished discussion be teken up at
once. After dwelling et length on the motion proper the arguments tk t followed

 ¥ woere whether the discussion on this question is quite ripe. Hess porposed that

9

ing of the religious consciousness cen be eccomplished."” See Protokolle,
T, poT

10, Protokolle, I, p.53

l].l .Tbid, pp-87“88
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that the matter pnoposed by Dr. Hirsch is too importent to heve the subject taken

up from one point of view, mince it is necessery at least to spendfweek of in~ et
vestigetion and deliberation prior to entering in such debate. He, therefore,
asked the motion be retracted,(12) To this Dr. Hirsch replied thet he considered

the motion of extreme importence; and thet he did not consider this gethering to

have the audacity,,“Keckhéit" even to appbint g commission for the consideration
of this subject. (Dr. Hirsch wes 2sked to Withdfaw the word "Keckheit’ end substi-
ted “courage".)

Holdheim seved the situation when he steted thet this motion is very im-
portant and needed the appointment of a commission for grgater study of the ques-
tion., Similerly did A. Geiger approve of having a Commission sppointed on the
Sabbeth question with the provision to have the Commission teke mccount of thls
pregent controversy. The suggestions the pfesident, J. Meier summed up that the
question wes of extreme importance and therefore, advised two separete Commissions
be appointed: one for the Sahbath question snd the other on the food problem.(lB)

'Me more congervetive element of the essembly psserted itself on this
question when Wechsler remarked that the metter is importent enough but as yot
the time is not ripe for a Commission to report on the metter. To be more dis-
creet it would be advisable this motion tebled for future dete, when conditions
would be more sultable. Aléo the ultre-conservetive, Schott of Rendegg cleimed
thet no action was neéessary since Sabbeth lews do not conflict with their du=
ties as men and citizens, and thet Rabbinism permitted certain emelioretions,

T hold the‘view thet there is today e cross position between Sabbath lews and
thb compliance of men and citizens®' dutiee, but they do not colli!dea Therefore,

wo cannot evede the question. Then where 1s the religion that mekes no sacri-

. fices, 1" (14)

12. Protokolle I,p.88

13. Ibid, p.89 14. Tbid
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Thie remsrk A. Adler followed with e rejoinder: "The Telmud s it stends
before us is not endurable with & morsl exgctitude of ceremonies. We, therefore,
do not need to convert. The Telmudic pr.esentction wes spoken from God contrary

to the knowledge of our times.... No there is the conflict between life snd the
Sabbath end the rigid post held it united until now. We have to streighten out
this conflict, but not to support this condition., I em of the opinion to have

this Commission treat also this counter view thet there is & cleft between life
and the traditional Sabbeth observence. We must reconcile this difference, not
continue it."(15) '

Kahn continued with the seme conservetive idee thet the motion on the
Serbath question to him meent that the only and simple plen this éssembly ghould
adopt would be thaet work on Ssbbath is done by a non-Jew is quite proper. Any
other part of the Sebhath laws should not be let up. (16)

The more the question wes debated the more the assembly reelized the
va.st imporﬂance df this problem. Herxheimer celled sttention here to the dif-
ficulties which were constantly confronting the Rebbi beceuse of the practice
of the peéple bringing inconsistency'between the Rebbi’s presching aend teaching
end the prectice of the people. This he cleaimed would continue until life and
profession would be concilieted; until something would happen, where life and
Lew would be evened out. He,therefore, concluded thet he epproved of the ap-
pointment of a Sabbath Commiseion.(17)

Once more Holdheim demdared:

"We cennot sdopt the Rebbinicel conception of the Sa.bbe:bho We,
therefore, must attempt to save the Sebbath &s soon as possible end the recon-
cilistion of the Sebbath lews with life snd with our ege. We must esk our con-
science what is the intent of Sabbeth observence. Perhaps we can preserve tpe
Sabbath without Sebbath rest. Of the Rebbinical non-remidisl policy to stralght-
en out the proposed double controversy we must destroy a part of it, then 1§t
us not blunder. The reeding into this motion of & difference thet exists.w111
never do when the correction will come through others. If what one does is not
right, it will not be mede right when someone elee does it for our generation.

We cannot edopt the "Auffassung", the rigidity of the Rebbinical Sabbath. FPer-
heps we may hold the Sabbath consecration without the Sebhath rest."(1.8)

15, Protokolle I,p.89 .,
16. Tbid
17, Ibid, p.90

18 Tbid
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‘ The session elmost ceme to s storm when the sssembly reslized that Hold-

heim was ready to bring in his view of the transfer of the Ssbbeth to Sunday.

“The president of the assembly,therefore, esked whether the motion of Dr. Hirsch

was timely.. Klein claimed tlmt such a question is no question at this hour,

And Herazfeld followed saying:
"The question is very timely; but I think ‘the Sebbath Commission should
concern itself with the abolition of Rebbihical restrictions end not Biblical.®

The latter point once more raised new discussion as to what powers skmll be

" vested with the Commission.

Wechsler, the last speaker on this question finelly wouhd ups: .

"In reference to Holdheim's remark, I am of the opinion thet every-
thing that is considered work on the Sebbeth is e difference between things done
by onesself and things done through others., But the reel difference is con-
cerning ceremonial observances end not with respect totthe mennerism of religious
nations, T must oppose elso Herzfeld because the Bible is much more strict on
the Sebbath desecration than the Talmud where the precepts in this case are easy
to find. But from that sngle there is no question. We must find weys to save
the Sabbath in our dey. And we must stiive to bring the Sebbesth in harmony with
life and with the times. Ts it not exactly thisg that life is regulated through
religion? Also the Bible is a regulating body of facts of times. Through such
o sense God spenks to Isrmel. We cennot hesl the heavy burdens thet are tied up
with the marvelous modification of the Sebbath laws.  And when we bring sttention
to the remarkable phrase of the Telmud: nny );$7 TS0 717040 DHAwWy

), '10A, *The Sabbath stends before you but you are not forced in
its force", we see a fruitful suggestion for our day., Similarly we heve on the
other side to consider the guestion: TEOLNSY §3 maas »ow TY§7j3uw
"The Sabbath is as weighty in its observence es all the Torah",.. for after all
the objeet of religion must be to regulete and permecate life."(19)

The guestion ceme to @ vote end the mejority were in favor for the appoint
ment of a Commission to report on the following year on the question considered.

The following were o serve on this Commission: A. Geiger, chairmen, A. Adler,
S. Adler, Holdheim, end Herzfeld. The last two were substituted by Wechsler and

Kahn due to their inebility to serve on this commossion, (20)

19. Protokolle I., p.91

20, Tbid. When the question wes referred to the Commission the motion
wag worded ¢s follows: "If there were eny meens, and if so, whet, to reconcile

e . Jewish doctrines asnd the demsnds of modern life in reference to the Sabbath."

The president, J. Maier geve a very excellént suggestion end in spite
of its heing negetivedg it is imrortant because of its democretic note and the
realization thet so important e questilon be well deliberated end widespreed be-
fore any amction in the form of a resolution be pabsed by the Gonference. He
suggested that the report be postponed for the next Conference when more time
could be devoted to the report; thet the report be trested es & whole; and a
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Thus we see 50 importent s question, possibly the most importent smong

the practical problems in Jewish life, demended the most thorough disccussion
and consideration. Because of that this question could not receive the proper
treatment in the closing hours of & Conference. The Commission, therefore, was
to have s year to deliberste and report %o the Rebbinicsl Gonference at Frank-
fut-on-the-Main )

The results of this Gonference were many sided. The Orthodox element
accused the Conference of having Qndermined the very foundations of Judaisms.

On the other hend the more libersl wing EXAXEREXHNRE cleimed thet this body gave
voice to the true spirit of Judeism of the day. In fact no event in that agite-
ted period stirred the Jewish communities more than did this Conference end parti-
culerly the discussions on the Sabbath question and the acknowledgment of the

fact thet there is & conflict between the Sebbath end life.

The most striking criticisms were advenced by two of the greet men of
this time; by Ludwig Philippson, the very man who was in & great measure reg-
ponsible for the bringing together the Gonference end Zecharies Frenkel. The
former claimed tint the Gonference went a step too far, namely that instead of
devoting itself primarily to the tesk of reviving old traditions like the Sebbath
end holiday observanceé, 14 eriticized exisbing conditions wikhout offering any
sdlution to the practicel needs of the people. The fesult wes that insteed of
strengthening the position of the Jew it weekened its own ceuse by creating grea~-
ter differences emong the Jewish leaders of the day.(21) On the other hand Za-
charias Frankel claimed that the Conference went beyond its powers. Only & sy~
nod has the power to pess resolutions end all e Conference cen do is discuss and
deliberate. In his attack, however, he did not refer to the discussions on the

- Sabbath, assuming thet in so far es only discussions took place on this vital

printed report of the Commlssion be distributed smong the Conference members
who would he hetter prepered for the discussion of the question. See Pro-
tokolle I, p.87

21. AuZ.d.J.,VITL,p.387
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problem, and no definite action,

It was Frenkel's cirticism that brought forth answers end justifications
from the president, J. Meier(22), from Holdheim(23), end from Semuel Hirsch(Zé)u
ALl these replied almost in the sesme tone thzt Becharims Frenkel has taken & pe-
"gulier stend on the activities of the Conference;thet their position was in a &
wey to safegueard and hermonize religion with 1life, the life of their desy just as
much as the Talmud attempted to sefeguard the religion with their day. Further-
more, lhat religion was not in conflict with life but only Talmudism is end,

therefore, we must conciliaté religion with our times,

B. The Frenkfort-on-the-Mein Gonference, 1845, July 15-28

The Conference was attended by e 1arger number then the first, outwardly
implying that the Conferences were geining in popularity end strength. To be
sure this was a victory, since the great protest ageinst the first Conference
wes signed by 116 Rabbis.(25) Another feature of e more encoureging c}aracter
was the eﬁidence shown by many Congregetions and religious societies who sent
letters of confidence, congretuletions, end sympathy with this essembly. The
most 1mportant aeddress from the stendpoint of influencing this body on the
‘Sabbath question was ti:;;:; sent by the then recently formed "Berlin Reform-
gemeinde", frgandzed witﬂﬁéhe year 1845, between the Braunschweig snd this Con-
ference. This body of laymen laid down the law in their constitution to {ransfer
the Sabbath to Sunday, & clause that ceused a great stir throughout Germeny.
Now, this body addressed itself to this Conference with the hopes thet these two
bodieg could form & synod, thereby succeeding not only in pessing resolutions

for this or that particular prectical problem of the dey, but together could

22."Die Eraste Rabbinerversammlung und ihre Gegner", Stuttgart, 1845

23, "Die erste Rebbinerversammlung und Herr Dr. Frankel™, Schwerin,1845

24, "Erwid s i ; .
versoaamiy ﬁgﬁufogggaﬁ D§61F5an{giis Angriff pegen die Rebbinsrver-
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pass such regulations as e synod only is empowered to carry out. They declared

tla t"the Berlin Congregetion represented the lmity and the Rebbinerversammlung
the Rabbinate“.(zﬁ) Then‘again, from the work achieved at this Conference there
showed the result of conserted sction. Meny of the coﬁmissions appointed the
year prévious, including the Sabbath Commission, were now ready to report for
final action. It was this constructive practical work, done for the greast cesuse
of Judaism of their day, thet merked this Conference so importent end prominent.
Before the report of the Commission on the Seb eth question wes taken up,
another issue which wes indirectly connected with the Sabﬁath was considered,
whether the orgen may be played on the Sabbath by a Jew.{27) The decision on
this question was slso unanimous that a Jew may play the drgan on the Sabbath on
the grounds that vf73>i3;L KN i 2 s‘x, that there waé no cessatioﬂ from work |
on the Sabbeth in the Temple, and since the Synsgog of today were considered on
equal footing with the Temple of Jerusalem, then there wes no desecration of the
Sabbath by playihg on the orgen., Here we see that the idea of work on Sabbath
was not AOnsidered'a breach of the Lew, since the work done was for the edifice-
tion of the Sahbath service.

The report of the Sabhath Commission wes read by A. Geigeﬁas the chair-
men of the Commission., Because of the thofoughness and the elaborste trestment
of the question it would be advisable to_quote the moahrimpnrfaﬁt:parts:(28)
*"Your @ommission found the problem in reference 'The straightening of
the conflict between the teaching end life through lifting or changing more

of the Sabbath laws® as was proposed by Dr. Hirsch the year previous. From lest
year's Conference discussions it was shown pleinly the general discord end the

sore difficulties which elso on similar peths may be contested todey because of
the brevity of time. Yet it leens more after the investigetion whether the con-

bitter atteck by the Orthodox perty meking the criticism: "Neither we nor any
- '*': person heve the power to ebrogate the leest of the religious laws, especially
' when we touch the question of the Sebbeth. Judaism is lendered, by men who cell

%f themselves its protectors and its teacher." Among those who signed this protest
" were some of the most influentiel Rebbis of Germeny end Austrie-Hungary

#6. J., art. "Rerlin Congregation®, by D. Philipson

95, D. Philipson, Ref. Mov. in Jud., pp.226-230. This report wes a most
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cilietion proper, and the search, is quite in place to force a consideration., Tt
was found from the work done les?igf e holding ground then anticipated. You have
now the whole meaning which wyoudkrécognize in this problem, but elso the hard-
ship of the opposition or the contrery view wherewith you cen go to work. The
majority of the Commission .(consisting of Wechsler, A. Adler, end myself), hes in
spite of that, after the individusl members, everyone on his own accord, has this
problem weightily considered, while the short time of your convocation hes com=
prehended the following; what is your approvel and concluding decision demend to
be proposed. While Kehn end S. Adler are to give a minority report.

"The Biblical conception of the Sabbeth is the celebration of the dey.

It is a DAW, the cessation from work, which complete the work deys, as a dif-
ference from rest, which is marked by complete ebstention from work. The celebra-
tion is s consecration, over a removal from the industries, to'the reversion

from the cere of business. While according to the Prophets the consecration of
the day steps in through the order of the Commandments, yet it is in the legsl
part of the Bible that prohibition of work (;7;3M§kﬂ, which is united with holi-
ness of the day, otherwise elevated and celebrsted as a ;T wt, to ceese from
the deily toil es designated. N

"The Bible does not speak more plainly esbout the cnnception of work. Yet
we believe in the single #r preparations, the part conclusively proved for our
conceived agreement as a part conveniently hendled, when we only work in the
fieldDawn D' Mol wrH N2, and the prohibition of the lighting of fire seems
similarly as & parallel prohibition in the preparation m for the least heavier
tasks. Similarly the BRible deels with the falling of the Menne, the fél ling of
the trees. Tt impresses the hendling end the doing ewey with the burden of Jere-
miah, and similerly the prohibition of market dealings in the deys of Nehemiah.
"In later times the conception of the Batbath eppesrs differently as it
is expressed in the Mishneh and Gemare, partly completely told. As =a foremost
foundation stends here the prohibition of work, which must have been a self cone
sisting problem and in most cases concerns the consecration which cennot be de-
nied, all of which is noticeably ordsined leaws. The conception in reference to
the prohibition of work lies here in the result snd aim thereof; revenge and vic-
tory is a duty to be avoided as the repeated duty of religiou uplifting is put
eside or is really preoccupied, as long as the immediate result is a production.
But it is also the rewerse. As soon as production is not considered ss work,
which from the Telmudic stendpoint is e Biblicel prohibition, therefore the very
business worry, es long as later it is nothing more then the turning over of

ones property from one hand to the other could not be considered as a Biblicel
prohibition,

Singularly, from the point of work one may include enother phese that
might include & broader territory. So it considers enother point after the fun-
demental thet es the Beraitha (Mechilts) hes proven, having Biblicel support,
without any consequences, mt least as forceful es the Gemare expresses it. The
Biblical authority mey speak sbout, nemely the externel west, the quiet, end the
immobility, which according to the Mishreh and the Bersithe sre considered as &
separate externalities of Hia W, the lew of rest is designated, where the Gemars,
which als strove for the same cause, gave a new vision mAxikexpzmexmsxikmsexikat

Paiandd

of 1life and would not permit such authority, except for the externslities of the

27. Protokolle TI, pp.326-334, Tt is interesting to note thet when the
question was brought up for consideration no discussion wes reised
as to whether an orgain mey be used in the Synegog. And when the
question on the use of en orgen wes brought up it pessed unenimously.

28. Protokolle IT,pp.349-358
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sane as those that flow from the conception of the Bible end to esteblish the
very letter of the lew does not wish here to establish e different category then
the lew of rest, except that it looks irto the prohibition throughwhich one can-
‘not come to the conclusion to. correct the Biblicel prohibited tesks. Therefore,
it is e MOW WOF.......

"Tn this the Gommission herewith briefly outlines the historical setting
of the Sabhath. The Comméssion fully believes in the absolute right of the Con=-
ference to establish the general basic principles that we have to live by the
conception of the Bible, that if only the singular consequences warrent ection,
then we must suffer a modification. When these very similar unprecedented view
necessitates to quieten the same conception as the Telmud needs speak only of an
historical consideretion, snd only in so far as its consequences it has purpose, .
so the seme mey have root for us forcibly in life. Here then, in this sense the
Talmudic version harmonizes with the modern conception thet it is necessary for
the congequences of Judeism,

"Apply this basic principle to the above then you will turn back to the
Biblical Sebbath conception, which, es the godly truth, is the same for all times,
but the Talmudic version in so far as it is not the development of the Biblicel
thought, bhut conversly, in opposition with this thought as our religious know-
ledge stands, we have a right not to include in our consideration. We lm ve again
egreed to uplift and to reestablish the Biblicel besic lews, THE SABPATH IS5 A DAY
OF CONSECRATION AND CELERRATION, & dey, which through our holiness and uplifting
will be consecrated, which by celebration, by cessetion from the industriel life
we should express as Isrselites, The conception of prohibited work has to shrink
beckward beceuse of the necessity of meking a livelihood, to the specially proper
lew which to repeat served as a mesns towerd holy uplifting, whidh drews us to
the narrowed sphere, end pleces us in e higher voice, the divirely truly human,
sincerely Jewish in us. That law is swskened end not the one corc erning the phase
of forhbidden tasks.

"The concept of prohibited tesks sgrees slso after the aim end results,
but not after the Talmudic lore, whether & genfiine production is done and is de-
mended, We cennot enter in the enumerstion of the texetion of the individusal
work and tesks. First we notice especislly, until the minutest restriction is
caerried out in its detsil so here in the sgreement of a single prohibition or per-
missible duty » deduction which belongs more to the externel juridicel method,
then the inner religious 1life. . But secondly, it depends on our interpretation of
the Biblicel X conception of the Sabrath, in whet way the Sebtath consecration
may be disturbed or stends; where it is importeant to have & deteiled anelysis of
the purpose at each individual cese...

"We gee in practical life end we ask ebout these necessities or even more
after the conflicts, about the treastment of the Sebbeth end after the demend the
Law places; so we cannot bargein for our deep necessary knowledge, which the ex-
tensive reasoning es also the demends of life itself the true knowledge of the
Sehbath, & 8 we heve esteblished the proof for them great impediments still lie

L in the way. Through the method of Sabbath celebration,up till now, hee killed
"'  the sense for the seme for the most part of Judeism ¢nd life is through thet, es
g through a ®"Vielfechen Mengel", mmkk which teeches to endure only secrifice and

uncomfortableness, in that concern of the Sabbath as well as every festivel to

- get in the way with life thus becoming undesiresble end lecking teste. But on
the other hand, we do not complein that life is too hard. Our sociel stending,
through which we es £ small minority find together with other religious institu-
tions of the over weighty majority, iec for the concern snd the necessary seprch
for a living, the me t eernest concern to one enother, of enother weekly cele-~
bretion, which the overwhelming makority is celebrating, heving difficulties, be-
ceuse one is not growing end the other to permit growth is lax. But we do not
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forget thet we wish to receive the festivel of the Sebbeth, thet it will not
guffice when we also express controvertislly, in spite of the influence of each
one of us in his particular community must follow, to establieh the higher con-

- ception of 1life, throughwhich to establish & more truthful celebrstion of the Sab-
bath, that the fruit grow snd become ripe end is not on the ouposing side of the
fundsnentel diéficulties, who se influence we must yet aweit.

"We hope much more, that through the strengthening of more important
staging of the Sebbath, through showing the inner way of living, which through
such gincere celebration, the same to arouse, through the fixing of an important
serive, will also regein the strength, the foregoing of comfort end the the tides
of the times.

E "When we have to meke the impress of tekin- & stend of an importent Sab-

| bath celebration, so we have to put sside all necessities, which the recell of

{2ﬂ : the divine celebration as the most forcefud plen, the ides of the Sabbaeth to re-

~ ©  enforce thé courage. When the Talmud only for perticuler instexces from its own
standpoint orders the hipgher life's consecration, as W ™IDPMy NI NTUIIRA,

j ~end circumcision, even the guspension of the Sabbath, so we do not have to halt,

7 5 " in this cese 1o go a little further, end the life's consecration which the Ssbbath

' - phould serve, in our days, when we need one of such charscter much more, in order

| ~ to retrench even further. In this case we figure in particuler:

| 1. The prohibition of the music. Tt is observed on week foundations. (The
i misic is  JTORD TIIH1 F0SN), end et 8D Apdy RAw TN

is an unfounded restriction, hindering this prohibition of = fixed religious point

g8 well as in the house ss in the Synagog. The escort of song with the tune of
instruments, as was found in the Temple of Jerusalem, must be entirely different
from the festival orgen pleying, which is so importeni a necessity.

9. At the destruction of the Jewish commonweslth, et the respective tribel
census of the rarsl districts it is worthy in high grede, thet the constituents

of smeller communities were in a position to tarry longer at the Divine service;

in that case the law of 1N hinders with the idea of Sebbath bounderies.,

In thie case we discourage the importence in so far as big journeys,
acknowledge quite well, but we must, es long ee & part of the dey must be spent

i . in journeying end the journey has a higher purpose, as the divine service, then
the fundamentel prohibition is lifted, no matter whether the journey is by foot

or wagomn, by boat or reilroad. Then it is netursl that the fiction of the 20N
herewith is put aside, end also the prohibition of the similer cerrying of burdens

.».Here then we understend the Talmudic mention: S’N? igo i naw
DS TN TDK e '
*The Commission therefore, recommends here:

1., The Assembly should underteke to explein thet the present issue
is one of grestest importence; to exert ull efforts t0 reesteblish e true Sebbath
celebration. :

2, Thas meeting wishes to explain, that those duties prohibited on
the Sabbath as the industrious life demends, which concerns the ordinary earning
of & livelihood does hinder The Sebbath celebration, while every tesk which serves
t0 elevate religiously especielly such duties thet will aweken a religious sen-
timent does not push aside the Sabbath celebrations

3. The Assembly wishes to explain in perticular thst everything which
belongs to an important tesk for the edification of a divine service, or thet make
possible for the religious execution should elso be carried out wherever possible
through a Jew, This concerng particularly,that pleying on the Sebbath be permit-
ted whether in the home or sn the Synegog. Also the welking beyond the so called
Sabbath bounderies; riding on the Sebbath either horsebsck or otherwise, in so
far as it is not for the purpose of business, yea even moreso, is done for the
purpose to attend & divine service or eny other religious motive, is permissiblc.

It explain slso the &*ﬂﬁ)fliﬁ Y2oM , the enclosing spece bounderies, either ae

in so far as it is necessary for such a journey find no moa;rg{ other wey outa ,
T f/L/
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uncomely, or as unnecessary for the particular edificstion of the religious purpo-
“ges. It also explains the prohibition of carrying e burden ss outworn, in so far
ag it is not in reality a true cerrying of & burden for business enterprise, snd ;
in this lew of SM XA YA, the boundery of court-yerds it considers as ebro- '
gated. ;
o 4. The Assembly elso wishes further to explein thet it does not have to |
- ignore the 8ebbath celebretion over the worry ofer & livelihood and the welfare o
of the times and thet wherever there is dangcr of life it is self-inferred per-
‘mitting to do the seme, ney, is even demended, beceuse it is dealing with such
circumstances which are about to undermine life itself. And work through non- !
Jews is certainly permitted. But also +the help of & Jew in case of danger of life
is ebsolutely necessary, and elso from these cexceptions the Sebbath is suspended.,
_ 5. Finelly, the Commission wishes to explain that the perticipetion in the
welfare of the state is so high e duty thet it cennot step aside when in colli- L
sion with the Sabbath celebrstion. It therefore expleins, that soldiers, &s long |
as ' mllltary discipline demends it, be excused from observing the Ssbbath; it ex- : !
- plaing thet the officers, in so far ss they sre unable to carry dut their duties »
on the Sabbath, must slso execute dutifully their office to the governmen‘tn But {
it also sets up as important that when the se officers and soldiers are in other ‘
circumstances, nemely when st home, they are in duty bound to observe the Sabbath. i
. "In which the Commission thinks herewith briefly to have outlined its i
"propositions, it permits itself to notice, that the celebretion of the Sebbath o
gstands entirely in cooredination with its duly ascribed the yeer previous. It
shell, therefore, consider this report open for discussion and finad agreement.
signed by A. Geiger, Wechsler, and A. Adler

The winority report wes also given seperately since Kehn was pertially
in favor with the Commission's report. But 5. Adler presented en eltogether

- different viewpoint.

"Tn consideration of the report of the Commiesion concerning the Sabbath
i question I believe the following explenstion necessary. T hold with the majority 7
. of the Commission on the question of reestablishing of & hetter desire end the . &/ 7/
. settineg up of a revived idee of the Sebbath es well ms with all the déduced po- . -
o sitive ‘Corigequences, Rut T oppose the negative results as deduced es absolutely
‘essential for a proper Sabbath celebretion....

Signed Joseph Kshn

x
i
i
{
I
i
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5, Aler's report resd as follows:
"As member of the Commission concerning the Sebbeth question I feel 1t ﬁ@ '
necessary to explein thet I cannot come here to explain the Commissions report f
with regerds Lo the view outlined over the Bibilicsel Sshbath end ite consequences
i+ beceuse such a view does not eppear to me well sustained. Some prophetic word i
- may have it for ﬂ@qe]f opposite to the spirit of the letter to explein en aslto- |
gether different thought than expressed in the Penteteuch., And becsuse, furthern /
i, more, to give a 2,000 yeer old traditionel concept is of necessity an undoubtfull i
i+ knowledge of its futility §
v Signed S. Adler !

Tn the last report we see that the traditionel view was of such import
,:Z‘that in spite of the remlizetion thet time mey not werrent the execution of =

" constructive Sebbaeth celelr stion, yet when it ceme to sbrogete certeain lews on
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“a positive platform some of the outstending principles of the Sebbath, it wes

more than any body of Rabbis could underteke to sccomplish. Wechsler insisted
also thet the report include thet the Sebbath end the holidays should tegin with
evening as it was practiced. The demends as to whet should be done with the re-
ports were most véried. Tven now there was. a desire to table the whole matter
fearing thet there is great denger of a condemnation should the report be aﬁcepted
a8 reported. On the other hend time did not warrent to teke up this report point
by point, beceuse the same thing that happened the year previous occurred once

- more.(29).

The president wound up the discussion by placing three question bhefore

the assembly. Upon each one of these question the fate of this entire qﬁestion

wes suspended:
1. Thet it should be settled conclusively, whether esch point of the five

be teken up in counsel? (This wes mxgmix voted down)

2., Should these five points come for deliberstion at this Conference?
(This also was voted down)

50 Shall the Sabbeth question be the first order of business at the

third Gonference &t Presleu? (This wes passed unanimously).(30)

Co The Third Rebbinerversemmlung at Breslau, July 13-24, 1346

)

Theie was a perticular reson for celling this Conference st Breslau, the
town far removed in *he east-Prussian section neer Silesim. By doing so the Con-

ference wished once end for sll to take a direct opposition ageirmst the Orthodox

29, Protokolle II, p.175, Quoting Dr. Hirsch's remerk on this idee of
tabling the report: "It is true thet everything concerning the Sabbath law
pe noticesble ks speeks with importsnce but contrery to some of the points
in consideretion, The report demends the same, uncontested and ever so ear-
nest, The whole report of the Commission must be considered point by point
without the considerstion of the whole." 8See Protokolle ITI, p.l75

-30, Protokolle XII, p.179
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who two years ago sent that femous protest ageinst the Bramnschweig Gonference.

It also wished to defy the spectacular action of Zacharies Frenkel who stepped
out of the lest Gonference end orgenized the positive historical school of Juda-
ism, calling for a separate Conference ol Dresden fmx on Oct. 20, 1846,(31)

And ahove all this Conference wished to inform the radicel liberels, who were
dissatisfied with the outcome of +the lust Conference, becasuse it dared not de-
clare itself sgainst the whole ceremonial end treditional system.

Hence it would be expected that a smeller number would asgsemble at Breslau
than at the previous aasemblies,(Bz). and therefore thieg Conference wang in more
then one sense the most importent. First because of the astounding opposition,
and second, and above 8ll, because the main coneéinu of thié gathering wes the
all ebsorbing Sebbeth question. Thus Geiéer, ae cheirmen of the Fxecutlve
Gommittee fruly nemed this Conference "The True Jewish Reform". In his opening
eddress peving the way for the work to be done at this convocetion he concluded
with this statement: : |

"It is 40 be sssumed that in the trestment of so redical an evil many
s member of the Conference, ase pure metter of theory, will present drastic re-
nedies, end in consequence utterences will be made, which, to some appeer sar-

castic or offensive., But, if anywhere, freedom of speech must remein unassailed,
i1 is here end everyone must be permitted to express his opinion, From the other

side we may here that, jut because of the difficulties of the times, it is so ..

g0 much more necessary to cling to that which obtains end tlmt just on that ec-
count, concessions are not to be tolerated. These conflicting opinions wust be
considered but from one point of view = the effort to senctify life through days
of rest end devotion. While we will remember what sacrifices the Jewish people
since former deys, gledly and willingly have brought, we dare not ignore the
chaem thet is now in existence. Let us, therefore, to our lebors with courage,
but also with caution..Tt is of course to be enticipated that we mey not arrive
at a completely satisfactory solution of this great Sebbeth problem, &and that,
therefore, we cennot bring about & complete restoration, But here, too, applies

the old adege: amdyw S é IRl TDK #5 SmrS aoRSn Té}, P

31, D. Philipson, Ref. Mov. in Jud. p.273

39, The Breslau Gonference wes only sttended by twenty-six Rabbis.

e »




i e S e TR T R

82 =

- 'Not upon thee rests the duty to complete the work neither art thou at liberty
to withdraw from it'. What we commence later conferences will continue, end out

of the principles we shell be sble to enunciste, the future will extract the ne-
cessery conclusions."(33)

Possibly in no other instence do we :zknow of so great a conflict between
the commands of rabbinicel Judsism end the demands of life, so epperent as in
the matter of Sabbuth observence. Talmud end Rebbinism were now regerded as in-
adequate to cope with the new situstion and the obvious conditions of life. To
ohgserve the Sabbath as the Telmud and codes demended wes found impossible and,
therefore, meny disregerded tredition without eny scruples. But that wes not
as severe as the true situstion that thousand were sincerely troubled over the
existing condition becruse the basic institution 0of Judeism was the Sabbathe
And the more serious-minded desired to observe the Sebbeth but were unable. Wes
there any method of concilimtion? Could the Sabbath be preservad and et the same
time the demends of life be satisfied? Here if anywhere, the people looked for
help and guidence from their religious lesders. Thus Geigef stated: |

"The Sabbath and holideys are the bone and sinew of the Jewish religions
1ife; our aim must be to restore the senctify of these days for the Gongregation
end the individusl; this purpose eppeers in both reports of the Commission. The
matter is extremely difficult, for here if anywhere a greeat conflict is epparent
between doctrine and life. Lamentations eveil not. We must face conditions,

F; as they are, even if we do‘not succeed entirely in reaching a solution. TLet us
begin bravely; later we will continue where we have begun.* (34)

1

But what sctuaslly trenspired at the Conference? Gelger, ss cheirmen, in-

”"formed the Conference of some of the modificetion in the report of the Commission.

. The modification argpse from the fact thet in the first report the idee of rest

33, Protokolle IIY, p.38

34, A. Geiger, Die dritte Verssmmlung deutscher Rabbiner, ein VorlBufige
Wort zur Verst®ndigupg", Bresleu, 1846, p.7




on Sabbath, through which the corsecration of the dey wes made possible, was con-

ceived only to be cessation from daily toil. Now the Commission regarded the

-conception of the Sabbath is to be reslized and the true consecration of.theﬁ%o
be echieved. Therefore, the Commission proposed the following:?

1. Thet the Conference declare that sttention must be directed to arouse
among the people an ever livelier consciousness of the holiness of the Sabbath
through the means of o lofty divine service and thet it is necesssry for the pro-
per consecration of the day to abstein from ell lebor whether it be the nature

" of the daily occupstion, or, eny activity which is not for gein end does not
require exertion is permitted.

‘ 2, That the Conference declare thet the celebration of the Saebbeth by a
worthy service is of such supreme importence thet no ectivity, however much
exertion it mey require, is not prohibited if necessery for this purpose; hence
any tesk which conduces towards dignifying the service or mekes it possible for
the individual to participete in en edifying service mey be underteken slso by
-8 Jew,. '

3, That the Bonference declere ithat enything end everything is permitted
nay, commsnded to be done, where necessary to avert denger of life.

4, (This perasgraph was the same &s the fifth of the former report)

The majority of the Commission believed thet corsecration of the Sabbeth

between Sabbath and the rest of the week. Thus by stressing the consecration of
'\the'day rather than the rest idea, the Sabbath was cut lose from extravagent ca-
‘suistry where people must sbetain from a1l and everything thet ingenuity of mind
will declare es work., Here we see that the main object of the report was not to
give a complete or final opinion but to land the first shot of the cenon egainst
V\the Sabbath as it existed. On the other hend, the report as rendered showed a

" distinct difference from the preceding one. Iun the Frankfort report there wes a

bold declaration egainst the existing problems with en ettempt to meet the situ-

" showed smendments ss a hesitency to meet the situetion face to face.

realize the influence of the criticisms to which the originsl report w

sbstention from all amctivities requiring exertion just ss necessary if the Jewish

. was the most important issue and therefore stressed the divine service. For surerg

when & Jew could be mede to come to worship he sould soon find & unique difference

“eiion by a readjustﬁent all slong the line of Sebbeth observence. Now this repori

Here we can

as subjected
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during the year intervening between the two conferences. After taking account

of the criticisms the report was chenged so as to give setisfaction to none in
the end, Neither the radicalsg, the moderntes, nor the traditionalists found in
“this report everything they sought.

The theories and debsetes in the digcussion of the problem ran high and

quite lengthy. The underlying motive in the entire discussion was the s ame as
what Geiger seid in his resumé after the debate on the question thst something
must be done to preserve the Ssbbath. PRut a Commission like the one serving in

"~ this capacity could only suggest ideas but could not setisfectorily remedy the
(35)
grest collision between the Sabbath observence and life. We could herdly pess

up some of the discussion thet {ranspired. Declaring in the seme tone with
Geiger, Auerbach seid: o

"Our civil dey of reet is snother then our treditionel Sebbeth. This
constitutes the chief collision, The Commission hes offered no suggestion how
this is to be removed; I, too, heve none to offer either®(3¢) And leter he
edded: “Judaism lives not in the ebstract creed, but in its institutions; it ‘
is not merely doctrine but a religion of deed. Isreel itself is & divine insti-
tution, standing forth prominently in history, affective through its very
existence, The Sabbeth institution permeetes all of Mosaism, hence saenctifice-
tion of the seventh day.(37)"

The most striking statement of the entire discussion was mede by S.
Holdheim, who sponsored the idees of the trensfer of the Sebbath to Sundey. He
eruged ss follows:

"....8ince rest is fundementel idea of the Mossic conception of the
Sabbath and the reason for its institution is connected with the highest and m
most importent i.e. 1) God's rest after creation, 2} the covensnt of God with
~ Israel, end 3) the deliversnce from Egypte....

"Rest, therefore, is the symbol or ceremony end the sresentstion of the
Sabbath idea is intimately connected with the whole symbolism of the Mossic law,
Therefore, all work which disturbs rest is forbidden in the Bible on the Sabbath;
were the celebrations the chief moment as the Commission esserts, then only
such work would be forbidden as disturbs the celebretion; but rest is the chief
argument snd everything opposed to it is xf forbidden....

"How ig it with us? Oen we with our modern culture eccept the notion
of entiquity thet the Sebbath rest in itself implies sll these fundemental
doctrines of God ms Creator, Isrsel as the covenent-people etc., and that by
resting we confess these things, end that not resting is equivelent to a denial
of these most importent religious truths? We certainly answer, no! If we wish
to be honest. We have left behind us the symbolic age. & religious truth is
-8lgnificaent for us not because we symbolize it by some ceremony, but because we
gragp it intellectuslly and it becomes a very pert of our nature. FHence we
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. cennot consider that he really observes the Sebbath who pesses the dey in in-

dolent rest, slthough sccording to Biblicel end leter i eas he would be doing
s0. Rest in itself contains nothing positive, and is significent for us only
as the negetive condition, snd means making possible the observence of the Sab-
~beth by spiritusl uplifting...."(38)

Thus Holdheim ergued thet sccording b the Moseic conception rest is
the fundamentel idea of the Sabbath, but thet in the development of Judeiem,
consecration became the positive element of Sebbath observence end that st pre~

sent thiswés the essentisl feature. Therefore, the trensfer of the Sabbath day
(39)

to the c¢ivil dev of rest is the only suggestion to cerry out this oden of rest.
But 6n the fourth dey of the Conference Holdheim stated thet it would be worth-
less Egmgghthe Conference for the trensfer of the Sabbath to Sundey beceuse the
people would not follow such suggestion and therefore he concluded:

"A11l our efforts for the restoration of a worthy celebretion of the Sab-
bath is fruitless and there is unfortunetely no thorough remedy whereby the con-
flict between the Sabbeth end the demends of daily life ceng be removed other

then the trensfer of the Sabbath to & civil dey of rest. I'deny thet this m is

g conscious concession to Chrigtienity; T heve in view the only possibility of

& worthy celebretion of the Sebbath. The wounds from which our religious life ")
is suffering & fact most powerfully and perplexity will be the result of ell
our endesvor until the time shall come when “he only possible remedy for the
disease will be applied....We wish to save the Sabbeth for Judaiem end Judaism
through the Sabbath even at the cost of surrendering the symbollicael shell of
trensitoriness." (40)

An sltogether different view is presented by Einhorn who c¢loimed that
the Sebbeth is & symbol end therefore stands for the observence of the Sabbath

on the Sabbath day. Thus said Einhorn:

" hroughout the Bible the Sabbath is designated es DK, a syrbol. In
Deuteronomy it symbolizes freedom from lebor and in Exodus it represents the

rest from creation, ,cr,ép.,m Wwiyn SArit HAW, Therefore, ell product-
ive lebor must be intermitted. Similerly in Post-Moseic Biblical writings the

. Sabbeth is emphasized es & symbol of Tsrael's holiness end contrasted with the ,
people of the world. Tn the Talmud the Sabbath is elso the symbol of creation,(4ﬂ

Thus the open discussion and the powerlessness of so maeny able Rebbis

to solve the greve problem wes indeed & sgign thet the Commission end the Confe- -

35, Protokolle IIT,p.160 36. Tbid, p.1l31 37, Ibid, p.l46

38, Tbid, pp.59-73 39, " p.74 40, Tbid, pp.70-73

41, Tbid, p.57




were absolutely helpless. Only oné solution, the one offered by Holdheim, that
the Sabbeth be trensferred to Sundey wes indeed not & mekeshift whetever elée it
- may be considered. Therefore, the Gonference could not introduce eny intelligent
s 'remedy. Tt was only hoped by all thet they mede e beginning end further Gonfe-
renqes‘willAperhaps meke further progress. But this was fhe grest hope of the
entire body, and particulerly of the Gommission. They hed believed if the di~
vin%e gervice in the Synagog would be emphasized end made the eésential feature
of the Sabbath it would graduslly react upon life end edify the people, who would
be willing to meke materiel saerifices snd perhepe of even deserting their bugi-
ness tasks,lthus give the Sabbeth its proper plece eas the weekly religious con=-
secfation.l Fow the Conference decided on this question cen best be inferred
from the resolutions edopted on the Sebbeth question. The resumé of the con-

are

cluding parsgraphs as they were seltled by the Conference/explained in the fol-

lowing eleven statements:

g .
PAR o

"The Conference expleins:

1, That the resstablishment of an importent celebration of the

Sabbath, as a dey of rest, end of holinese es one of the holiest duties as well

2 as Isrsel’s teaching m of the people, is the duty of every individual Tsreelite,

ened dlvine celebretion and through the demand thet the Sabbeth consecration in
the homeg to call to mind the holiness of Sabbath, es & s more_lively.(42)

‘ 5. That the true divine celebration of the Sabbath by & worthy
and dignified divine service ie of guch marked importence that activities, ’
otherwise prohibited may not be forbidden in connection therewish, end that
therefore everything which is conducive towerd e worthy celebration of the ser~-
vices end mokes the participetion of the ipdividuel in en edifying service pos-
sible is permitted, perticularly as a part of rebuilding of the devince service,(4§)

T M A T BT AT A 1 e Bk

3. That no spiritual activities detrect from the Sehhath cele-
bration. (44)

4; That if a cessation from one's occupation jeoperdizes the du-
tiful meens of existence, it may be conducted by & non-Isreelite on the Sab-

bath, (45)

5, That in cases where the entire temporal well-being, where pro-
perty and possessions, (Heb und Gut), where the meens for future livelihood are
threatened, no religious duty is violated, if precautions to save these ere ta-
ken on the Sebbeth; nay, if even the pctual work of saving is done on the Sab=-

bath.(46)

end because of that in the negstive.consideration must be fixed through heighte  «—




87 =

€. That where there is denger of life or feer of danger, thst =uch
tﬁSku be carried on, mey it be for one or another perhon, for Jews and noptJews
everyone is permitted even commanded, in order thet he may do ewsy with the
danger of 1life.(47)

7. That the overwhelming rigor be considered the same for the ce=-
]cbratlon of the Sabbeth, is injurious to such observance, therefore, those far-
fetched hedpges which are intended to produce complete lelsurely rest are not
binding. (48

/
8. Tha t the agreements are superfluous which tend to reduce from \
The previous teachings, but in form were not, which & ceuse mey eppear similar,
as  IH2Mb K, and YYD Y2 OM, ETE fxr‘ us unnecegsary - notehly the
latter in the matter of qﬁort journeys underteken for non-industrisl purposes.$49)

9. Thal the Jewish soldier must cerry out even on the Sabbheth his
militery duties.(50)

10. That the Jewish government officiel, in so fer es he cennot stop
his business on Sab path, must satisfy his duties, but that he must not be less
troubled in other weys, to establish the consecration of the Sabbath, nemely,
in the home., (51)

end 11l. That the Conference, therefore, is of the opinion thet this or-
genization is to encourage the establishment of & more forceful Sabbath obser-
vance under more wholesome possibilities.(52)

Thus we see thet the resolutions sdopted by the Conferenceé were to a
large extent inasdequate, While it did denounce the Telmudic cesuietry of Y

NIHLEN and ]'/9//7-17 PAMN it substituted new casuilstry in elmost similar way

by not teking & more definite stend. This Conference turned out differently
then anticipeted, for the Assembly showed & helting feer to greple with the prob-

lem, demending greater prowess. They had hoped for later Conferences to accom-

plish that difference but none came after 1846,

42 . Protokolle IIT, pp.1€6~172 where all discussion on this paragraph
took plece

43, Protokolle TII, pp.l72-173 44, Tbid, p.195 45, Tbid, pp.173-174
46, Tbid, p.174 47, pp.174-175 48, Tbid, pp.175-176  49,Tbid,177-9
ARYXTBEA  50. Tbid, pp.195-197

51, Thbid, pp.197-207

52. Toid, pp.1l79~180
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D. The Influence of the Confepences on Entire Furope

This heppy comdromise of the Sebbath Commission end the Conference reso-
lufions hed its results. From the emphatic debates end the impressive delibera=-
tions the entire trend of thought attacﬁed grester importence to the Sebbaticel
of the Sabhath as upheld in the chief contentions of the resolutions. Moreover
the bonference wished to impress by omitting from the resolution 8ll references

on the entire subject of the Sunday service.

In spite of this Sunday services were introduced in a number of Reform

Gongregations, with the Reform Gemeinde in Berlin ss pioneer. Koenigsberg also

edopted similar services on Sunday in sddition to the Sebbeth services, institu-

ting this ides on Mey 30,1847.(53) The Orthodox party, et this point, could not
' . to
remain a silent onlooker and resorted to en 0ld practice of reporting/the gov-

ernmenf their protest, sppesling to the ministerial rescript forbidding & change

in the mode of worship. The government thus ordered the cessation of services on

Sunday. (54) But this did not stop the progressive innovetors. The officers of

the Koenigsberg congregeation succeeded in having the prohibition withdrawn and

s were resumed even though they

on the month following, June 13, Sunday gservice

were threatened with heavy fines and imprigonment under renewed prohibitions,(bﬁ)

Also at Offenbach Sunday services were ingtituted on Sundey afternoons with

much opposition from the Orthodox, for their protests for government interference

did not succeed.(56) Similarly in Brussels the congregetion esked the govern-

ment to have Sunday services so as to enable attendence to & religious service

at lemst once & week with the entire family. (57)

53, D. Philipson, Ref. Mov. in Jud., p.298
54, A.Z.d.J., 1847, pp.378, 428-429
55, Tbid

56, Thid, p.b04 &7, Tbid, Vol.X,(1848), pp.264-5




89~
Bven outside of Cermeny in Pesth, Hungary, the newly orgenized Congrega-

tion in 1848 specified for services on Sunday.(58) And in Frence elso under the

influence of & Parisian banker, while he served as member of the Chember of De-

pﬁties in 1843 suggested the practicability of such e compromise by holding ser=-

vices on a Sunday,(59) And the very seme thing happened in Vienre when on Dec,
afternoon

8; 1850 Sunﬂay/services were ingtituted for the henefit of those apprentices w

whose occupetion did not permit them to attend services on Seturdey.(60)

Turning away for a moment from the Continert we find in Englend the seme

prevailing conditions force a chenge in the Sebbeth observence. TIn 1828 o Com- -

mittee for the Promotion of Religious Worship wes appointed to inguire irto end
recommend the best meens of reising the tone of the public gervice and infusing
therein greater devotion. This committee urged to adtop & more eleborate Setur-
dey afternoon ur service with a sermon in English.(ﬁl) This wes the nucleus for
thg "West London Synegog of British J?s", who after much struggle and opposition
from the Spanish and Poftugese element some twenty yeers later esteblished this
Jeturday afternoon service as an epprosching solution for s better Sebbath ob-
servance. (62)

A far greeter influence wes exerted by the Rabbinical conventions frqm
the individual members that were present st these Conferences., Holdheim was
one of the most striking figures. His modesty end kindness, his independence
and earnestness won him more favor end populerity then ey other member of
these assemblies. He never stubbornly insisted on his opinione, even on his
suggestion to transfer the Sahbath to Sunday, hut modified his view snd stood
corrected whenever the occasion demended. But grester surprise was witnessed

when men like Hess, Samuel and A. Adler, Ferzfeld end meny others who ceme out

58, A.Z4.4.J., 1848, p.R67
59, Voice of Jacob, IIT,p.214

60. A.Z.d.J., Vol.XIV,(1850), p.71R 61.Jewish Ghronicle, July 9,18%7
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boldly with their views on prayer, ceremonies, dogme, end the Sabbeth cuestion

with its Telmudic demends. It wes the Conferences who now declared that "the
right of living, propressive development is deeply rooted in the Synagog." (63)
We are made to understend this viewpoint more clearly when we look into

the writings of Holdheim who did believe in the Sebbeth as & determining influ-

ence on the preservation of religion. In his "Predigten" he trests the Sebbsth

es e "ceremony cnd sn institution", end like other ceremonies snd institutions

are subjected to change &g soon as they do not fulfill their tesk end mission.

Cwpile Judaism is not embodied in the Sabbeth, the Sabbath is e ceremony, an

institution, one of the meny ways leading to the aims of sanctity... The embo=

diment of Judeism is solely end merely its ethicel lew.... And while this dey

might not heve the seme power &8s the old Sabbeth for the present generation,

it will have it for vour children and your children®s children."(64)

In o similer stiain &brahem Geiger, although en opponent of the trens-

for of the Sabbeth to Sundey said: "We lave & week dey which is especislly

adopted for divine services, nemely, the Sundey, Let us meke use of it, if not

every week, so at lemst from time to time....let us not go too far through

fear of concession XEXMXXX¥ to enother creed....» You meke ihe Sebbath a day of

work, the Sundey & day of recreation, Religion, however, should yield enti-

rely on the Sabbeth to the srdent demends of the. present snd on the Sundey to

a stubborn clinging to the pest. This is self-deception, through which the re-

ligious life is being wholly extinguished." (65)

But (eiger's position was beded on a more rationel besis. When he cri-

ticied the "Nineteen Letter of 5. R. Hirsch, he arresigned the disgusting ido-

latry of the Jewish ceremonies ag they sre empheticelly prescribed in these

letters. To these demends Geiger cleimed: #Tt is very funny indeed to cell &

62. Voice of Jacob Vol. IV, pp. 66=67 ' i i
% |

63, Schreiber, Pioneers of Reform Judaiem, p.2L7
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man ean atheist hecause he writes or touches & candle on Sebbzath,®™ Thus Geiger

claimed that holidays when celebreted in e more dignified form, will surely

attract a larger pert of the congregetion to the houses of worship. But slto-

gether different is the lot of the Sebbeth. "Jt will alweys carry only a compa-

retively smell circle who will ettend the divine service on this day, even if
it should be conducted 8o as to snswer all the demends." (66)
These were certainly words spoken like e prophet., His cleim wes with

respect to the divine services on the Setbeth thet it is elready too lete.

(And thus he added:

“"The time for ection should have teken plece at lesst o generstion or two
before this time so as 1o prevent the repidly growing indifference emong all
classes of Jewish life. Then the houses of prayer were yet powerful enough to

_draw people on the Sa%baths in spite of their obstatles. But now the stresm of

life hams overflowed its dems. Therefore, no complaint or reproach will be strong
enough to lead the people back sgein to its o0ld channel. The grown people at=-
tend to their business, the children go to achool, snd the houses of God have

© to rely upon a small, firm circle, of eccidentel visitors.... Now we ask our-

selves: 'Shall we, therefore, besr ill-will ageinst life?' Shall the House of
God not offer its blessings, because they are not spprecisted ¢s they ought to
be at the time end hour when they are offered? Shall the youth be punished by
being deprived of all edification, because the perents send them to school on
this day?... Should we rather utilize every opportunity offering itself to us

in order to win back the messes to the Houge of CGod and to religious life though
il be at e time when so far hes not yet been used for this purpose? Our ancient
teachers thought so. TFor thnse, who could not attend services on Satunday mor-
ning, they surstituted & solemn service on Seturday efternoon, end Mondey and
Thursday mornings. Let us follow their exemple, There is one week-day, which
is especielly appropriate for divine service, because the genersl business pur-

" sults are suspended on that dey, namely Sunday. lLiet us meke use of it, if not

regularly every week, but st least from time to time. A golemn Sundey service

- (and ve it only once a month) will snswer the purpose of giving to a lerge part

of the Congregsation the opportunity of e common devotion, without infidnging
upon the right of the Sabbath. Do not go too far in your apprehension, that
such a service might be construed as a concession to other demominetions. I
honor this shyness, whenever urged in opposition to the shallow spring, the beg-
ging before the doors of others. But when you once have given wey to the gene-
ral custom in all other affairg of 1life, tlhen do not hoast of s steadfast per-
severance and of insisting upon your peculairity just in that one point, which
concerns neither your gein nor your pleesure, but the religious food of so many.
You make the Sabbeth @ dey of work, the Sunday & dey of RECREATION. Religion,
however, must yield *®m on the one hend to the needs of 1life, on the other to

the prejudice of the pest. This is self-deception, through which religious

life is being stifled entirely," (67)

64. Holdheim's "Predigten®, Vol.II, sermon "Die Risse amnd Spalten im
Gotesheuse", ppe.2T4=-277

65, A. Geiger, Nach, Sch., I, p.226 66, Ibid, p.228
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“ But when it ceme to express an opinion on the revolutionary religious
tendencies like those ineugurated in Frankfort, Geiger took & definite positidn
with 2 more constructive outlook, which temporerily estrenged meny friends from

him, end in later yesrs proved to be_the sanest attitude. In =& pamphlet "Nine

Years Ago and To-day" he boldly edvoceted his view:

"Within the Congregetion I struggle, I conguer or succumb, end have the
good conscinusness that struggles have stimulated powers which after my strength
will produce fertile development.... I kmpr have declined such s position as o
Rebbi of Frankfort severel times. I have refused the position as prescher in
the Temple of Haemburg al a time when I had resigned my position in Wiesbaden,

_and when the chances for my naturelizetion in Prussiae snd of entering upon my |
position in Breslau were very doubtful. I heve twice declined the position in 1
the Berlin Reform Congregetion beceuse their reformg were revolutionary...(68)

But today &lso & revolution wes not wenting., Those who had been separated long

- 8go from the *Jewish congrepgation desired at last to give full ¢nd public expre-

ssion to their views. But removed entirely from the historical ground this task .

became rather diffdécult, The "Reform Society" of Frenkfort end the "Friends of N
Reform" in Berlin were right in their struggle, but as soon ss they intended to

build up, they were not cepeble of constructing e new building out of mere ne~

gations which offered nothing new.... It is for this resson that I would not (t)

serve as Rabbl even if & retrensfer of the Sundey to the Sebbath is mede mgein." A

Thus the great work of such men in the interest of this Sabbeth insti- 3
tution peved the way for greater progress. BRut this did not come immedietely
because after the revoluion of 1848 general resction set in that xe prevented
the meterialization of the fourth RabbinicﬁlCanference scheduled to be held in
Mggnghgﬂ, Al)l libversl religious sctivities &s & result of the politicel con- . -

" ditions could not hppe to be successful. And with this the problem of the Sab-

bath was not touched until the Synods were held, one in Leipzig (1869) and the
second ot Augsburg (1871). But thes two Synods could not continue the work =x
started by the Conferences, becsuse the religious question in Germany, =s well
88 through Rurope became so misemeble hhat there was herdly eny hope for a

change for the better in the near future.(70)

67. Geiger, Nach, Sch. Vol.IX,p.272

68. Geiger, Nine Yeers Ago end To-day, PBresleu, 1848

69. Geiger, Nech. Sch, Vol. V.,p.246 in a letter to Wechsler Geiger states
that 1t is for this reason thet I twice refused this position of Rabbi
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At the Augsburg Synod in 1871 the Sehbeth question once more ceme up for

discussion. Only two Rabbis (Geiger and Wechsler) were present who were members
of the Breslsu Conference of 1846. Put hardly any bold stétgments were made
when the discussion of the Sabbeth question wes debated. Dr. A. Wiener's stete~
ment wes probably the onlyﬁyhose spirit touched the cord of the exiting condi- -
tions. "We do not desire to hold fast to 81l o0ld petrified formﬂlae, but to pre=-
serve the living element in the proper religious obeervence of the Sebheth,.." (70)

Once more Geiger brought the true gpirit to the discussion of the Sabbath
problem when he seid. "Let.us not forget that we must have iﬁ mind the consecra-
tion of the Sebbath and the efficacy of the religious institutions of Judeism...
The whole method snd menner in which the sebbeth observence has been developed e
during decisions on the points bhefore ué, but with the idea of the Sabbath, with f
the needs of our age."(71)

The pronouncements of the gynod on the subject of the Sebbath observance
were: ‘

1, If the distence from the residence to the house of worship, or ege
end delicate health prevent ettendance pt divine services, notably if this be
of an eleveting and edifying cheracter, it is permissible to femove this obstacle
by riding on the Sabbtath and holidays, either on the railroed or in a vehitle to
the plece of communel worshipa

9, This permission extends slso to the practice of charitebtle scts in
such cases where delay would be dangerous.

3, The seme permission holds where the purpose is educational or recre-

ative,

70. Verhandlungen der Zweiten jsraelitischen Synode, p.l81

71, Ibid, p.172
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4, An Isreelite mey pley the orgen in the house of worship on Sabbath.(72)

Dr, Wiener's resolution which passed unanimously should also be worth men=
tioning:

"Tn consideration of the faet thet the children in the public services are
intended for the benefit of the younger generation, but the youth remeing ewey
from the house of worship because of ettendsnce et school, the memcers £r of the
synod resolve to bend all their efforts towards inducing parents to have their
children, girls as well es boys, excused from school for one hour in order to
enable them to attend divine services. Only by this meens cen a choir be formed
and meinteired in small congregetions. The members of the synod shall elso re-
quest the school euthorities to have instruction impsrted only in the less im-
portant subjects during the hour of divine services on the Sabbeth, so thet the
Jewish children will not miss much during thelr ebsence." (73)

Thue the Augsburg synod concluded the more instructive influences as
time developed towerd a better Sebbeth celebration. The healthy sign wes shown
by br, Wiener who weg instrumentel in bringing the resilution to direct greater
attention on the Sebbeth observence upon the youth end the growing influences

in future Judaism,

79, Verhandlunger der zweiten israelitischen Synode, pp.l74-204

73. Thid, p.215




CHAPTER 8IX
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AMERICAN JJEWS AND THE SABPATH ‘

" 8ince the time of the three Conferences in Germeny the Sabbatﬂ guestion |
fogether with ail religious reform practically ceme to & stendstill ell over

Turope. The all-absorbing question of emencipation was the more intimete ques-

iion demending more and immediete attention. The étorm of 1848 wi£h its greet

fspirit of revolution and freedom did not remove some old berriers; end even where

they hed heen removed, governmental power, still in the hands of ihe privileged

classes practicelly perpetuated thevdiscriminations which had vepished from

the stat@é books only. Hence, most of the work of the rcformers with respect to N
the Ssbbath question in particuler snd all the other Jewish probleme in general

was hebhd et bay.

80 the work of the modernists wes contirued only in Americe, whither it

le s been transplented from England, fof Americe wes the only country where a
gtate's religion had not even historice cleims. Only in Americe does Judsism
represented thet freedom, from o1) fetters, striving to hermonize its views with
the needs of time. Put éven this equelizing freedom did not come until after

" the war of 1812, when the lest state of Meryland finelly grented ell rights to 5 ¥

the Jews after the influences of the Jewish femilles in Baltimore, particularly

N

the Cohen femily,who were instrumentel in siding the government finencially in
that war. (1)

But the Sebbath question was not giveh expression, though 1t wus equally
85 eggravated in the United States as in Europe until Mex Lilienthal (1814-1882),
who ceme to the United States in 1845 and after serving es Retbi in New York City

for several years, retired from the gctive ministry, entering the arena of active

1. Margolis & Marx, Hist. of the Jew. People, p.648 It wes the patriotic
services of this Cohen femily fhat helped in the defense of RPaltimore that geine
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Jewish life by writing for “The Asmonesn"., In one of his editoriels he wrote:

"“We are tired of seeing men violating the Sebbath until they have accu-
muleted an independent fortune, snd celling themselves orthodox nevertheless; we
are disgusted at seeing men transgressing every religious ceremony in public life,
end yet c¢lothing themselves with the halo of senctificetion, We wish to see this
contredition solved: we wish to know when religious ceremonies have to yield to
the necessitles of life and when they heve fo be kept et eny price, end subjuga-
ting life end its exigencies, 'In a word, we wish to know whet in our Law ie God’s
command and what is the trensient work of mortel men. Such sn investigation will
.so0lve the contradiction between life and religion; will do ewey with ell the un-
founded cownglonmorations of different ages; end will surely reunite the now dis-
tracted body of Israel in pesce and harmony,..."(ﬁﬂf '

Here we see a consclentious diegnosis of the existing religious problems,
placing the Sabbathlquestion as one of peramount necessity for consideration,
The Sabbeth deaeération weg becoming an aggravated problem emong all theinking
religious guides in the United States. Yet in this statement of Dr. Lilienthsl
there wes no suggestion or constructive plan of action as to how this situation
mey be solved. To his sid came the more constructive stetement of Isesc M, Wise ‘ 1
who wrote in the "Americen Teraelite" in the same yeer:

"We must inform our friends end opponents that there is a Judsaism inde-
pendent of its forms, and that this is Judaism empheticelly. It is, therefore,
our principle...that "All forms to which no meenin: ie atteched any longer are
en impediment to our religion, end must be done sway with." But before we pro-
pose to abolish anything we should inquire, what is its practical benefit? If
there is none it is time to renounce it, for one deed limb injures the whole bo-
dy...Another principle is this, ‘Whetever tends to the elevation of the divine
service on the Sebhath snd on the holideys, to inspire the heert of the worship-
er and attrect him, should be done without any unnecessery delay', for the velue o
of divine service must be estimeted sccording to ite effect upon the heart and
understanding. '

®Another principle is this, "Whenever religious observence snd the just
demends of civilized society exclude each other, the former (mesning the reli-
gious observances) have lost their power; for religion wes teught for the purpose
'to live therin end not to die therein®; our religion mekes us ective memters _
of civilized society, hence we must give full setisfaction to its just demandsu“(B)

the sympathies of & group of distinguished Christien citizens, who succeeded
in 1825 to remave the last distinction of a discrimineting charecter ageinst
the Jewnwxﬁe§éi%ﬁ wes active in the congregetionel work of Reltimore.

2. The Asmonean, Vol. X, (1.85%4), p.85

3., The Americen Isreelite, Vol. I, (1854), p.20




Whatever else may have been in the mind of I. M. Wise this stetement cer-

teinly emphasized tla+ if the Sebbhath was to be observed it cen best serve the
~ American Jew through e most dignified service that should irspire the heart to

higher religious understanding. And in the year David Einhorn, e men who served ="
/\
also a8 & greet influence in the CGermen Rabbinicel Conferences, and who perti-

cipated in the discussions on the Sabbeth gquestion then, gave in his insugurel
gsermon before the Har Sinai Congregation in BReltimore his view how the Sabbeth
question should be treated in the United Stetles..

“"Like man himself, the child of God, the divine lew hes & perishsble body
and en imperishable spirit. The body is intended to be the servant of the spirit,
and must dissppear as soon as bereft of the letter. This epirit is the doctrinel
and morel law.of Scriptures, whose fundamentel) principles m, the Ten Uommendments
set forth excllisively; TO THEM BELONGS ALSO THE SARBATH, which has e symbolical
gignificance only ir reference to the choice of the dey... This, therefore, is k
binding for all times, places, end peoples, and was destined to become from the
very beginning the common possession of menkind through Isrsel... Not thet man
will ever be &ble to dispense altogether with visible signs, but the expression
and form of these must necessarily change with different steges of culture, natio-
nal customs, industrial, social, end c¢ivil conditions, in shor%t, with the genered
demende of the inner and out life. As little as the ripe fruit cen be forced

back into the bud or the hutterfly into the chrysalis, so little cen the religious
idea in its long process from generation to meturity be bound to one and the

sBme fOfm,.a“ (4)

But what wes mctually done to help the Sabbath question in the United
States? Certainly the idee of transferring the Ssbbath to Sundey wes not yet o
popular desire by the middle of the nineteerth century. Dr. Semuel Firsch wrote
rin his reply to e circular letter addressed to the Rebbis thet such & policy
should not be considereé?) Fis plen was not to transfer the Sabbath to Sundey but
to utilize the Sunday for em additional divine service, becuuse on Sundsy there
are a greet number who would participate in a service who would otherwise never

pertake of any divine service., This then wes hig distinction end suggestion.

But in sddition he also hoped to introduce e Fridey night service which might

4. Dr. David Binhorn, Antrittspredigt gehelten in Tempel des Hor Sinai
vereins, pp.6-10 , trensletion copled from D. Philipson, Ref. Mov,
in Jud., pp.479-483 beceuse of inehility of obteining the direct

source.

Thie circular letter was sent out by the U.A.H.C. May, 1885 steted in

o
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ivtake the place of the Sabbath service, thus satisfying all concerned by arranging

for an evening service when it will not interfere with the businese life. He

stated:

"What is the Sebbvath idea! Certeinly no one thinks of lransferring the
Sebtath to Sunday. That would be as sensidble as if you would transfer ﬂonday to
Wednsday. Further, nobody thinks of .interfering with those who observe Saturday .
as Sabbath. When or where Jews were persecuted, it wes essy for them to cele=
brate Seturday ss Sabbgth. Every occupation wie denied them, emcept susch es
were despised thet a Christien would not underteke them. Therefore, the Jews had
o monopoly in their occupations, end people neceding what could only be found
emong the Jews, had to choose a Jewigh working day. BRut how is it todey? Thank

In most cases this cennot be denied, not working on Satrudey would be the ruin

of the whole tusiness, Tn no case would end could the Jews fulfill their whole
duty =~ that great duty to work six days for the seke of humenity. Judsiem pro-
cleims two foremost s#nd fundementel principles: PFirst, men is on ezrth to work.
Working constitutes his nobleness - distinguishing him from s1)l other earthly
creatures, who find their food prepered..... These Sundsy services were not pro-
claimed as Sebbath services end no Sabtath preyers ere included on such occesions.
These Sunday services mey be decried es imitetion, es concession to Christianity,
But the Friday night lectures should be the wstchword, end then it shall be de-
clared, 'Let people work seven days; God has to be setisfied with fity out of a
hundred part of religious intentions."(6)

Nevertheless Sundey services were encouraged by some Congregetions. Pro-
tably the greatest exponent of Sundey services in the United Stetes was Dr. E.G. j
Hirséh, Babbi of Sinei Congregation of Chicego. For thirteen years, from 1874
to 1887 this congregation held services on both day, Baturday and Sunday, but
since then Saturday services were digcontinued. But to Dr. Hirsch the ﬁolicy
of his Gongregation was not a transfer of the Sabbath to Sundey but merely an
arrangement whereby the people could be resched for higher instruction on the
dey when most people rest, His direct stend on this question he offered in his
own étatement:

"The Sabbath is a humen went. Regardless of historicel associstions,
it is planted in human necessity. Man need the periodicel rest it brings., And

as the day of rest it is the best opprotunity to impart instruction on the high-
er questions of our nsture - instructions which require e tescher trained to im-

6, Schreiber, Reformed Judaism end its Pioneers, ».236




gz;t it, = the service on thet day agein correspond to & humen seclusion on the
part of the Jews from the outer world but it would by no meens be the price of

a new ghetto. We cannot afford to pey thet price end therefore, to satisfy a
pqrely natural craving we utilize the dey of rest, - commonly obgerved - for the
.purpoge indicated. Our Sundey services are not & transferred Sabbath but e new
'creation.“(V)

Meny suggestions were offered by meny leaders how the Sabbath problem
could be met in the United Stites. Once more I, M. Wise in L1B66 reslized the
necessity for the solving the question. When he took notice thet many could not
attend the services on Seturdey morning, he instituted e lete service with o lec-
ture to accompany it on REXNRHUXXXXXEXNRKEX Fridey nighta(B) This innoﬁefion
made rapid headway, for it seemed to meet the dofible desire of retsining the Sa-
turday Sabbath and to furnish the opportunity for =21l to attend dévine services
at 2 leisure hour. On the other hend meny felt thet by such en innovation, how-
everx helpful it mey be to meet the situation, seemed to be more harmful than
helpful in the preservation of the Sabbath spirit, since it induces a feeling
thet by the sttendance of this service thé whdle duty to the Sebbath hes been
performed, and the day itself may be spent in accordence with the individual
pleasure or necessity. Thus said Dr. K. Kohler: "Lete Friday night services are
eltogether an innovetion - an innovation of a dubious cheracter, in so fer sas
they make ths e who attend them feel thet they heve done their duty towsrd the
Sabbath...."(9)

Hence the other remedy applied to meet this situstion was the only way
outiy nemely, the introduction of a Sundey service. Once more Devid Finhorn in
1371 gavé a reason for the periodic Sundey service: "This we cen, should, end .

must do in order to arrest the evil, namely, to introduce e monthly Sundey ser-

vice of & non-8abbatharian character. Such a meesure cen not, justly be attocked

%. Juling Rosenthal, Fxtract from Proceecdings of Chicaego Sinal Congrega-
tion, Merch, 26,1885

8. D. Philipson, Ref. Mov. in Jud., p.504

9. C.0.A.R., 1905, p.62
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from eny point of view and will at the seme time bring forth great blessing."(10)

It was at the Pittsburg Rabbinicel Conference when this QUestion once
more came to the foreground. After much discussion the"Pittsburg Platform®records
thet Sundey services are not contrary to the spirit of Judeism if sny Congregetion
should desire such e service. Here agein this body bad to ecknowledge thet the
Sabbath as the Jewish instdatution must remein es the hnstorlcal!day of rest for
the Jew, even though a decleration was mede permitting Sundsy services, The re-
golution ndopted on Nov. 18, 1885 which wee unanimously sdopted reads as follows:

"Whereas, we recognize the importence of meintaining the higtorical Sab-
fbath as a bond with our grest past end the symbol of the unity of Judsism the
world over; and,

Whereas, on the other hand, it cen not he denied that there is o vast
‘number of workingmen and others who, from some ceuse or other sre not able to
attend services on the sacred day of rest, be it
Resolved, that there is nothing in the spirit of Judeism, or its lows,
‘to prevent the introduction of Sunday services in loceslities where the necessity
for such services appears, or is felt."(11)

Similarly the Gonference of Rabbis of Southern Congregations held Dec,
30,1885, just one month after the Pittsburg Conference declared in s similar
resolution, but more directly enswered that the Sabbsth must be retained and
must remein as the binding influence for all assembled Rabbie to cerry out this
demend in their respective congregetions. This recommendation was assented by
" ull members assembled except Rabbi Samfield, who cleimed thet according to his
"Opinion there cxisted no necessity for such & declaration st the present time.
The Recommendation reads &s follows:

"Referring to the report of the President, we, the members of the Sou-
thern Gonference, do hereby declere that the observence of the Sabbath of the
Decalogue and the practice of the Abrahamitic rite are jusl as binding todey
upon Israel as they ever were."(12)

We must remembr that this Resolution of the Pittsburg Platform end the
Recommendation of the Southern Rabhis creeted much discussion snd debete. The
Jewish Spectator carried much of this guestion in ite columns. There were cer=
tainly men who consclentiously answered those attacks with meny types of ergu-

ments. Dr. 5. Semfield, the man who opposed the Recommendation of the Southern

Conference certainly is a very good exemple of the oppostion party. He stated:

-
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"It is remarkabde how ready end erger our modern Rebbis in Americe are
to cell in question, to discuss, to abrogate and to lay low the “Govenmt of
ethical import and sublime morsl velue", THI SARBATH; How couregeous end bold
they are in settin- aside ancient suthority end lendmsrke, Biblicsl and Talmudic
: ruhe, when the question of Sundey services arises, when mines sre laid in the
.gogiregation eventually to overthrow the sacred pillers of worship on the Sabw

aths..
Now if any covenent decreed in the Bible is grester and hizher than
any other, it is the observence of the Sabbath; it is commsnded in the Decalogue,
it has an ethicel reison d'etre, it hes a claim and an authority and yet it is
broken, desecrated, abrogated and done sway with. Let us reaslize and mend accor-
ding the demands of our time."....(13)

Here we see, as in Furope so in the United Stetes the question of Sabbeth
observance has long been acute., KEconomic and socisl conditions compelled the

groat mass of people engaged in mercantile pursuits to follow their ordinay vo~-

cations on the Sebbath. The conflict between the religious observences and life

was equaelly as constant on the American shore. And just as 1% was necessary for

_ of Gerwany, S
the religious guides/to tzke necessery steps how to indicate the practical so=-
lution of the problem,so in the United States,once more et the end of the nine-
teenth century, the same question was debated and alsmoet the identicel resolu~-
. tions were passed.

But these recommendetions snd resolutions were by no mesns solutions,

the next century once more opened the question at 1ts Gentral Conference of

Americen Conference Of Americen Rebbis. This task, then, will be shown in the

next chapter just how this body coped with this problem.

10. Steiger, Minhorn's sermon delivered on Shebuoth 1871 in Templ.o
Adath Jeshurun, pp.312-313

11. G.C.AIR., Vol.I, (1890), p.122
12, Tbid, Vol,IY,p.63

13, Jewish Spectator, Sept.l2,1890




CHAPTER SEVEN

GONS IDERAT TON OF THE SARBATH PROBLEM IN THE TWENTIETH CENTURY

‘A, How the Central Conference of Americen Rabbis attempted to 8olve the Question,

B. The Consequences of the Decision of the C.0.A.R. on this Question

In the very opening yeer of the twentieth century the Ceﬁtral Conference

gf Americen Rebbis took up this question of the Sebbsth. The Executive Committee
“instructed Rﬁbbi>Voorsanger to prepare e detailed peper to be submitted to this
body on the following year with the attempt to bring to the foreground the pre-
vailing opinions what this body shell do in an ettempt to meet the situstion.

As this body thought end as it actually is "the grestest problem of the day"

mugst be brought for deliberation,

But there was & great difference in the matter of treptment of ‘the Sab-
bath question between the Germen Conferences end the Americen. The discussion
was mek not started in a negetive way with an attempt to juetify the action of
this or that particuler Rabbinicel law as it was done in the Germen Conferences,
but instead the whole ohject was to call attention to the public ageinst the
gradual lessening of respéct towards the Sebbath observence. Nor wes the project
directed merely towask for more time-honored loyalties for the Ssbbath institu-
tion. Therefore, the question AXHXAXEIEXXKABXXXUNKKEE uppermost in the treatment
of the question wes now whether this Conference could feesibly change the Séb- .
bath to some other dey, nemely to Sunday. Moreover, the Burdpesn question was
treated, by virtue of their position teken of +treathing the question with the
idea of preserving the Sebbtath, from the theoretical and religious side, while
the Central Conference trested the problem more from the precticel, hence the

political, social and educational velues of the Sebbath,
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To entertain such a problem as the transfer of the Satbeth to Sunday was

‘conceived ap a schism, leeding perheps to a break with treditionsl end historical

Jewish life, Therefore,'the outspoken discussion pro end con certainly stirred
‘American Jewry., Vet tﬁe undeunted fervor on the part of Amricen religious lea=
ders prompted them to teke up the question end settle aé much as possible, if not
:fhe whole matter, once end for ell, before s body of libersl Jewigh guides.
In a very scholsrly and extremely interesting peper Rabbi Voorsanger
opened the Sabhath question in 1902 before the Centrsl Conference of Americen
“Rebble, In his introductory remesrks he evén questioned wlether & body like this
Epuld entertain such s question, becsuse"es liberales we do not bresk with tro-
ditioh, but if we act in the affirmestive snd wish to settle this question once
and for ell we may be declared sectarians or schismatists,“(l)
Thus he outlined thé main object of his paper in a very careful analysis

where the Americen Jewish communities mey contribute some suggestion whereby +the

historical Sabbeth may remain a'heritage for future generations. And therefore

"this hody sﬁould consider well, trestling the Sabbeth ss the new socisl end eco~-
nomic environment of our people can justify the surrender of the questioh. For
the historicael Sabbath has‘no more vitality todey then for the prophet Ezekiei

Athe pile of bones justvbefore resurrection." Thus by bringing the question for
consideration Rahbi Voorsanger Voorsenger asked this body to find the means to
resurrect this grest Jewish institution. Quoting from this peper in part he said:

"Our first business is to meke & correct disgnosis of the present situe-
Fion - no matter how lamentable - let us hide nothinge....

Some keep the Sabbeth but thet by no meens affects the gere ral gtote-
. ment, namely the Babbath is kept only in lerge centers in Americe end Burope like
Berlin end Paris. But in these very centers Jewish benks end counting houses
are open. FProfessional men are busy, srtisens pursue their toil, erd many who i
accept the Sabbath theoretically ignore it practicelly end pursue their deily : l,
evocation, What's more the senctifying influence of the Sebheth is getting lost, ‘
lost hold of sanctification on the household. Saturdey hes hecome a dey to dis- 1
charge all postponed duties of the week, The Jewish woman prefersebly will do bher

1. C,C.A.R.,1902,p.104
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- shopping on the Sebbetl”
: In reference to public celebretion the principle of rest is lost by pointe

ing to our sudiences. The attendence of women is out of proportion to men and conm

tinuence of this will mzke chenge in type of sermon to one sex. _

Men ere reduced to the position of contritutor end trusiness sdministrators
and women sustein the burden of public celebretionrend, domestic prectices. What
led to this deplorable cordition?

' 1. Convenience is not a true casuse. Bven 1f there¢ sre people who

base their religious life on eccomondetions. Yet people elweys imbued with reli-
gious sentiment of right ere loyal +to its institutions, noted for strength of
domestic virtues, reedy to sacrifice for the principle of right - cepable of most
enduring affection for treditions. Legecies could herdly be negligento...

Then 2., Inidifference is en effect end not & ceuse., It is &n effect of
many ceuse of harmonious environment of sociel heppinese, When men snd surroun-
- dings do not hermonize, then there grows indiffererce into passiveness but we
must know whether this indifference is: a) Perplysis of spiritual emotions, or
"b) an inebility to determine the processes when principles cen become vitel rgain,
If the indifference is due to & spirituel perelysis then let us adjourp the cese
sine die. But if 41t is inability,then let us classify the ceauses, AND DETERMINE
THE MEAMS OF RESTORTINA THE WARMONTOUS JrWTSF TAITF AND PRACTICE. Then, perheps,
the classification is

3. The spirit of the times is not an invoxking eccount for all the
ills our religious practice has fellen heir to. It is not feir to denounce meh,
because they ere ceught in a vortex of operating ceuses, Therefore, bleme the
obstinacythat prevents a full end frec consideration of the processes that have
their play with us; - that mould our activities we dere not look in the fece,
forcing to conclusions we lesck the courege to ecknowledge end cerry into opera-
tion. Then the cause sre SPIRITUAL, ECONOMIC, AND S50CTALse...

Y. Why then, e s the Sebbath not the seme effect on us? Because spirituelly
and spirituelity has been on the decline. At one time the spiritusl Sebbeth wes
enforced by politicel legislation i.e. the Sabbath wes r Pelestenian state ingti=
tution, Tt wes recognized by law es & velid factor for mein hsppiness. It was
expounded by an euthority acknowledged of Divine origin., It presented sefeguards
thet can never possess the moment it step forth from these clessicel environments.
Then, how can such & lew be enforced today that tes no suthority snd is not in
conflict with the law of the stste?

Do we Rebbis end teachers recognize sny euthority from which aforetimes
proceeded moral end physicel directions regerding this dey? This Central Confe-
rence must desl with a question thet never confronted deliteretive bodies of this
character. The question in reslitv is whether we cen exert suthority, define snd
interpret new aspects of thought adopted to our religious economy? The answer
is we cana :
As yet we are affected by a decline of suthority brought sebout bty the
changes of the new school, TFor egemple if we sccept evolution then crestion
must be much older then recorded snd the Sabbath if it is e copy from a Baby=
lonyen institution, then how cen we endow it with treditionsl interpretstion .
of & divinely ordeined institution as a result from e pledge between God &nd ﬁls
people, end yet remein inextinguisheble es long as Judeism remein en effirmetive
expression of the relation between God end mentaoses

TT. Now it is ell well enough from the religious point of view to irsist on
8 traditionsl dey of rest as being the only one worthy of celebrati?n anq obser-
vence, but religion will not suffer if it keeps with economic questions involved
in such insistence. To demend complience would be to observe two deys of rest
s week. To mmke such sn appesl in the.courts of Americe is poor policy even if
it mey equalize the losses of working Sundsy for rest on tbe Sa@bath, But no one
cen compete with five deys of evergy rgainst six deys of his neighbor. Sunday

aside from any consideration is the populer deys of rest. No business, no ip=
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dustry, and not a religious consensus cen alter the situetion, since the Jewisgh
people are but a very smell minority, only three percent of the total populetion.
And business hes no soul, The energy of men in business stops only when hampered
by law end not by religion, conditions of the Jew in Americe is different from
the Jew abroad.

The spirit of the Americen Sundey is more rigid, more intolerant, more
exacting. TFven if the spirit of the Americen Constitution dictates no conscience
of religion, yet tradition of Sundey demends adviesbility of treining the cons-
cience in hermony with that of the people. Labor on Sundey will not be offensi-
vely resented but pessively discoureged. No one csn succeed in his energies
when all about him all energies are suspended end success is an element of life
even religion darcs not underrate....The problem, then, in & say is the same os
was exnressed et the Bresleu Conference of 1846 where it wes said: *to throw a
3,00 year o0ld tradition overboard' seems impossible. And as yet we cennot sey
that the future hes nothing possible for our Sabbsth but an sssimiletion with
the netional day of rest.

TIX. The sociel aspect of the problem

The old time restrictions of lebor harmonized with the sociel life of
old Isreel. The Sabbath rest needed a socisl atmosphere. Both principle end
lew were mede conceete by pronouncements end by custom. Therefore, sny halecha
edmitted in theory derived its vitelity from X ATIA, . NY¥YIJZ end DHUIPN.
Now compare this to the modern law which is fixed by populsr prectice and decrees
of court. The sbove fixed the statute of practice with the life of the community.
Therefore two elements come in conflict in consideration of the Sabbath question,
First the traditionsl practices refer to the status of olden times and second
the modern conditions refer to the chenges affecting the old stetus.

Popularly it is believed that in matters religious, custom must be concre%
te. The question is cen there be a possihility to live in two distinct sdmosphereg
namely the national and the religious, ile. living with the prectice of bygone
times? . Theoreticelly, yes, but practicaelly only in individuel cases one cen be
assimilative in national life and withdrew from the community into an esoteric
religion. BRut in most ceses to withdraw from commurel life is impossible. It is
our duty to essimilate into the netion, where the Jew be welded into the body of
citizenship sharing the welfare of responsibilities for the common good., Without
régtrictions on his soclsl freedom, the etmosphere of sociel and religious free-
dgb must harmonisee...

" Gan we restore the Sabbeth? Cen we reconcile progressive forces of our
own time with the historical influences, from which in some degree we find im-
possible to alienate ourselves? The answer cannot come from en individuel. The
task of presentation of ceuses, hinder generel observance of the traditional Sab-
bath. These causes do not velidete synodical sction when looking to assimilation
of Jewish rest with thet observed by other people. Because in Leck of observence
lie the his torical principles end the Sacrifices of historicel principles eare
more to be feared than the decline of discipline....Therefore the Conference
should ect on:

1. Authorize an official stetement regerding the position in the matter
of the Sabbath,

2..0.8h0uld define ss & metter of informetion KXEKKEXNEX%KKX%KXK%KMX to
the people the difference between o mere Sundey service end the endowment K of
Sundey with the characteristics end significence of Isreel's historical Sebheth.

3....define, if possible, the spiritual authority ths! guides end di-
rects the religious prectice of our people.

4,,..inquire whether the ideas of rest involved in the Sebbeth cen et
8ll be made adjustable to the present economic conditions, and whether, in view
of our present difficulties, other ethicel interpretetions then those that have
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hitherto obtained, mey not he suggested.
5...inquire whether the institution of e Sundey Sahbath is, or is not
inconsistent with the historicel end theologicel principles underlying the seme,
© and whether or not such en institution would not be productive of schismetic
action by which its advocates would expose themselves to the possibility of cree-
ting a new sect in the midst of the Jewish people.
€o..opurticularly look for the meens whereby the domestic charscter of
~the Sebbeth can be enhsnced end endeavor, by incessent eppeal end unremitting
instruction, to preserve within the domestic environments the spirit of the Ssb~
~bath rest and devotion,
' Time will tell whelher in these considerations there is remedy." (2)

From this- bxtractrof Rabbi Voorsanger's peper we cen conceive in what
a stete of mind the essembled body wes in at ite conclusion. The whole body wes
ready to jump'to conclusions, offering suggestions end on the various pheses
of the paper. Once more the deliberations brought to the foreground‘all the de-

toiled arguments thet were edvanced st the German Conference in 1844 and 1846,

iy ,
And although in CGermany the problem was treeted more exhauetive; this body attempt- N

ed to follow the seme policy Geiger suggested to the Bresleu Conference in his
‘opening address: "While it will be impossible for this Conference to come o any
practical conclusion, discussion mey be the meens of dixting certein principles,
s o pert .of the practice of our people?"(B)

The discussion took on & peculiar turn. The importence of the peper wes
that it showed conclusively “hat the study of the Sebbeth problem contsin the
elements governed didferently in different communities. There was no true and
outspoken fevoritism for s Sundey Sabbeth, though there wes o decided tendency
that instructions snd teeching Judesiem on Sunday may be & good thing. 4&bove all
this peper asked from the Conference to fix & few principles ebout the Sebbath
leading to discussion :nd perhaps mey come to an agreement besed on the discu-
ssions. But the true spirit of the paper wesg emphesized with e chellenge when
it asked this body to do something 19 revitelize the Subbeth end tbeﬁeke this

dey once more an Integral portion of the religiouslife of the people in Americe,

2! COGIA.RU' 19029 ppolodf“lzz

3. Protokolle IIT,p.9
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because as conditions are in America all Jewry 1s a body of Sabbeth breskers who

theoreticelly only'uphold the Sabbath., If we sre to summarize the paper three
propositions were submitied for consideration:

1. Whether the dgﬁine of religious emuthority is & resson for the decedence
of the Babbath. Is there a difference between the Sebbath as an expression of
the social order and the Sebbath as e pledge of Divine suthority? Or whether
tesching of the times do not contain en element endengering the popular.belief
even concerning the Sabbeth

2. Then, economic reagons force the bresking of the Sabbath and the Gon-
ference should say expressly whether this action is right or wrong.

‘and 3. The socisl environment of our people in the United States do not en-
courage old-time sentiments.

Thus we cun see the challenge was between feith to religion and the ¢le~
mor of tradition. To those who expressed the wish of the stirring Jew, the Sab-
bath was made & question of principle. To others the Sebbath was no more then
8 logic éf events, snd then again to meny the Sebbeth was reduced to an edpression
of aympathetic attitude towsrd meinteining the integrity of the historical in-
stitution,

When it csme to the consideration of the trensfer of the Ssbhath to Sun-
day there was grester anxiety to reply in the negative then et the Germen Gon-
ferences, because there was the fealization thet by such 8 declaretion on the
part of the Central Conference of American Rebbis it would meen once énd for
all the severing all rélations with the fraternity of Isreel,

These question: was placed for solution and nd one cered to give imme=
diate decision on this all-embrecing problem. The Conference as e body could
not hend down the euthority to settle o fundamentsl question in Judeism. And
ébove gl)l there wes the reslizetion thet to hold edherents to faith there must

be something to hold adherents with, nemely, besing falth on historicel princi-

ples on a positive ground, hence eccept the Sabbeth.
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Thus en entire Americen Jewry centred its attention on this Conference,

awaiting the snswer whet this body will sey end how it will decide this ever
perplexing problem, nemely whet cen be done for this Ssbbeth which is being
killed by its non-observunce.,

3ome of the interesting remerks in the course of the discussion will
aid in the bringing to light the generel trend of thought on the pert of the
general assembly end their reaction to the psper. Thus J.5. Raisin said:

"The predicement of discussing thisz problem is like the reply the
Gaon of Vilna msde, when asked to intercede in the Emden-Eybeschitz controversy,
'T can't put my head hetween two crughing mounteins.' The indifference in Re-
form Judeism with reference to everything Jewish is not @ c¢:use, but the res-
sult of a deplorable stete into which the Sabbeth has fellen. And since Ssatur-
dav Batbeth cennot be maintained, let us substitute e Sundey Sebbsth. Let us
rensfer the dey of rest to e dzy or rest, the day recognized by the stote, by
the majority citizens. |
This means uprooting of one of the most vitsl snd selient instiitutions.
- We endured hardships for preservetions of the Sebbeth. The Sableth slone,
above all other commandments, we sre enjoined to keep holy, to be & covensnt bet-
ween God and Isreel forever. The sages of the Telmud consider the Sebbath of
supreme importance snd the Sabbeth if properly kept is enough to redeem Israel
from all suffering.,
Agein historically the trensference of Saturdey to Sundey is impossible.
The Jew .after 4,000 yesrs is no more able to ohserve Sundey then to believe in
2 trinity or a duslity. Though ro'ted of the Sebbeth he will never recognize
Sunday. What about the economic end social problems? What about seving et least
part of the Sabbath by holding services on Sundey? Every dey services sre good
but the trensfer of Satrudsy to Sundey - no. Shell we give up tredition be=-
cause we live in a Christisn country? Minorities never give in to mejorities.
We just as well accept all supersitions even the trinity. The mission of Tsrael
where it could reach all must first come to our own flesh end blood. The ortho-
dox Jews come to Reform temples on Sebbath no on Sundey, with talethim end
hendkerchiefs on their necks. Cen we expect to be more successful then the
Church on Sunday, for mere then fifty percent of the Americen people do not en-

ter the Church,....
ivery leaw of the Torsh hes = legend for its existence. "When thy child

will ask thee". Whet will be the answer when we will tell our children we have
sbandoned the Sebbath for Sunday because the principle of the Sebbeth is below
pleasure, convenience is sbove conviction. The chenge of the Sabheth will bring
e schism in the Jewish cemp. Therefore, rkzugexsfxitke let us decide to hold on
to the Sebbath es u dey of rest. At no convention, 1844,1846,1869,1871, at which
Geiger, Adler, Rinhorn, were such sdvisable pioneers of & dlfferent country, did
attempt to inaugurage a different Sebbath, e Y P IW (4)

The discussion took a different trend when Rebbi T. Levinthel wes more
concerned with the revitalizing end the reinstituing of the Sebbeth., Though

well awere thet work must be carried on the Sabbath, hence there will be v gree-
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ter distribution of lasbor when some will work on Saturdey end others on Sunday.

. But the greeter need for the Sabbath to the Jew wes not the ides that the Sab-
bath is s0 much a dey of rest es o day »2"for communion with God." ‘lence the

- sacredness of the Sebbeth is the phase thet must be preserved, Since the Sinsi

| revelation Sabbeth wes declsred as the dey of edificetion, the testimony of God's
cfeation, and His covenmnt with msn. Therefore, if we follow Christisnity in
.iﬂchanging the Sabbath we lowethe most precious boon bestowed by God to his feith. (5)
This remerk was enswered by H., G. Enelow, He clrimed thet such e thing
h{as 6 revitalizing end reinsteting the Sebbeth is only en other way of eveding the
_true question of fhe problem. OSebbath audlence snd Sebbeth services are not the
pivot of the case. No metter how we turn it, Sebbeth services or Fridey night
'services,"we have no Sebbath, no dey of rest*. It is hypacriticel to stend up
s on the Sabbath end prey: "Grant, O Lord, thet our rest on this Sebbeth be accept-
able to Thee." " "This rest - whtit rest? This Se'beth = whet Sebbeth?" wes his

cry., How meny Jews really went rest, wsnt the Sebbath? For whom sre we preying?

We should‘interpret the law snd religion in the light of the present and not of
tﬁe past es our problem ig to interpret lew in the light of the future for the
soke of our children. Tf we could view it like the Orthodox who looks st the
‘é present 1ife of the Jew only ss & temporary life then it is worthy to retein
; this esnemic life of our religion, "Our life is the Occidental forevgr end the
longer we welt the more we drift our children awsy from our religion.“" A Seb-
bath wifhaut rest is no Ssbbath., Hence SBehbath rest must be the ﬁnderlying ides.
In our own day the Sabbeth is untrue, unholy, & mere form. Therefore, the Seb-
beth as we heve it todey is an ebomination to God.(6) |
Even Dr. Deutsch sdded thet by trensferring the Sebbath to Sundey we ﬁeke , f

no concession to Christisnity. But Sundey to Church wes not and will'not be & ;

4, C.0.A.R., 1902, pp.l23-127

5, Tbid, pp.l28-130
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continuation of the Jewish Sabbath but of Christisn innovetion. Therefore, 3a-

turdey is our sojcalled dey of rest end worship but in actuslity it is no Sebbath.
Sunday is our reel day of reét. Then the question is shell we have en official
worship without the dey of rest, or shell we heve the dey of rest with worship. (7)
And so we cen reduce all the discussions into three types. Firet and
foremost wes tﬁe gquestion of Sebbath rest and Sebbath worship. Second, thet
by the trensfer of the Sebbath té Sundey the problem would meet with the solution
temporarily. And third, thet the emphasis is not so much on the ides of Sehbeth
rest as the ider of divine worship end certeinly by adding additional s?rvices
to Sunday, the Sebbeth will be greatly improved.
As to the ides of the trensfer of the Sebbeth to Sundey it would interest
us to note whet Rebbi L. Wolsey offered in this direction. His contentions were g
thet the Sebbath day non-observence wes due to the present industrizl condlitions.
The reconcilistion of the Sabbath with the times wes not end never will be the
reel problem. PRut the reconciliation of the Sa%bath.with Rabhinic conditions |
that is the sore spot. Thé retention of the Sabbath is besed solely on historya
The whole Jewry is breaking sway from suthority. "We ere not consuiting the peast
todey, we consult resson, Even the Bible is only true when it co@ncides with
reason." The real question as Rabbl Voorsanger ssked in his peper is whether
the trensfer of Sableth t§ Sundey would hreak with the pest. "The enswer is mostr
decidedly". PRut is not all bresent«day Judeism breeking with the pest? What
i Fridey night services if not merely en apportunist movement to a&oid Sundey
transference. "By retaining Saturday Sabbath we compromise reeson showing the
inconsistency in religion. Therefore, the chrnge should be in the.idea of thé
Sobbath - not & Sebbeth of REST but » Spbbeth of WORSHIP, But this is pervert-
ing the ides of the Sebbath.w Sebbgth glweys mesnt rest snd teceuse rest cen
we should have Sundey gghbeth. The geventh

only be had on Sunday, therefore,

dey Sahbath c&n only be a true gebbath if it cen be e Sebbeth for women end child~-

. o
" ¥ ! 16 n heve it on Sundey When
ren as well as for men. Thus if Sebbeth meens rest then . y
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when modern business conditions would permit e rest. 4&nd if religion would be

baseq on resson snd logic there is but one thing to do! chenge the Sebhbeth to
Sund&y,(B)

A far more constructive argument wes sdvenced by the group who were in-
terested in the idea of adding an sdditionel service on Sundsy. J. Kreuskopf
clained thet from experience he wes for twelve months e Seturdey Jew end for
seved%b out of every year s Sundey Jew. In Philedelphis, where he served es
Rebbi, for fifteen years Sundey services heve been instituted end found greet

success. "I em o Jew, I love Judsism. T heve bveen ordeined to presch Judaism

to all Jews snd Gentiles end T sew the hypocrisy in my Temple. I could not tesch

my children an empty Sebbath. T did not desire the Sehbeth Keddish Jews, there-
fore T sew obstacles in holding the Jew from observing ihe Sebheth impossible

to preech Jewish principles on e most intensely materislistic dey. T came to
Philadelphia, the hotbed of Orthodoxy and found Jethical culture working emong
the Jewish youth., So I chenged to Sundey services if T wished to presch to e
Temple crowded with men end women," This then is the mein reaon. Lerge crowds
ceme to hear Kreuskopf on Sunday end thereby the memvership in his Temple hes
been doubled. Moreover, bj regson of the Sundsy services the Sebleth services
heve grown stronger. Surely on this score no one will sey thet Sundey services
will kill the Sebbsath observence. Therels but 5ne Temple thet is ectually

closed on Saturday since it opened Sundey aervices.(@@)

6. 0.0.A.R., 1902, pp.131=133
7, Thid,
8, Tbid, pp.133-135

9., ™e Sinai Temple of Chicago where Dr. ®mil G. Hirsch waes acting as
Rabbi was the one Temple Dr. Kresuskopf hed mind. See 0.0.4.,1902,

pPp.137=-139

|
I
\
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But merely spesking of the rehabilitztion of the treditions) Szbbath with-

out giving deteils what this should be like wes due to the fect thet there wes o
leck of & pleusible suggestion. The Amaridan Jewry feced e condition end not »
mere theory., All the Rabbis realized thet in the smeller communities services
on Saturdey morning had to be dispensed with heceuse of lack of ettendence, and
the future outlook seemd thet even larger cities will heve to follow the seme sed
example within a short time. The entire esssembly wescwilling torrestore the Sab-
bath to its old positive glory but the question wes, "cen it be restored"? Hence
there was no reesson to pbjéct to & supplementery service on Sundey where such wes
felt » necessity beceuse it wes necessary to give the people en opportunity to
attend services when they could come, “Surely closing the doors on & dey when
they cen come is & poor way to teach feligion", Hence & sgupplementery Sundsy serw
vice afforded & mesns to bring Jewish teechings even to non-Jews.(10)

The problem weas teking = different fturn when Rebbl Joseph Silvermen ssked
"are we contending for the Sebbath or for Judeism?" The Bebleth should be used
for the behefit of the Jew, for the benefit of the Jew, for the benefit of relil-
gion and therefore nll ceremonies and treditions cormected sre only secondary
to the mein object. If we cennot bring our people to the Synegog beq&ﬁse of
conditions we must bring them on a day best possitle be it the Sunday even to
pupplement Saturdey. In realily whet wes esked wes to devise 8 service for o
leisure time and thet was not considered detrimentsl to our fsith. In fect Fri-
dey night services did more herm then Sunday services becruse some believed that
by sttending Buch e service for thirty minutes they observed the Sabbeth while
the seme people when they sttended the Sundey services only with the ides of in-
struction end not of ohservence of the Sebhath wes not misteken b??gne the true

motive., Orthodoxy cleims thet the Sabbeth is from sundown to sundown;whet other

10. G.C.A.R.,1902, pp.139-140
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Synagogs were doing,whéh instituting en sdditionsl service, wes merely edtending

the Sebbath from Fridey eve 10 Sunday noon, thus effording three opportunities
for divine services,(11)

The most conducive argument wes sdvenced by those who were insistent on
the retention of the Sebheth, utilizing the opportunity of the Conference diécu-
sclion es a meens to devise better ways to revitalize this dey es the great dey
of Israel in history end in its religion. Thus Rebbi Mux Heller suggested that
grester unanimity of opinion would be geined if more time would be grented for
the deliberstion over this problem. The interest of the Gonference wes not the
immediste preéent but the future. Aand if would be wrong if Jewish prohlems
V were judged by conditions in the: light of the lest fifty veers insteed of the
lest 3,000 years, The difference between Occidentelism end Orientalism>Was not
betweén retrogression znd progress but between e hurried end = medit&tive life,
Hence it is better to retain only a fregment of the Jewish Sebbeth until better
_ times end then we could return to & better Sebbeth, beceuse the Jew will reslize
his réligion when stending snd upholding the prindiples of hie feith,(12)

But of greater importance was the fect thet we could not senctify the
first dey for the seventh dey end yet be in hermony with the fourth Commendment.
0f course addrésses end lectures et the Synapog could be had at eny time,"“but how
will be eble o explain our children thetbecause of convenience we heve changed
fhe Sabbath to Sundey. Thet is en impossibility." +therefore, let us suggest
how best to sanctify the Sebbeth with e Pentsieuchal spirit. As Jews we must heve
in mind that we could never substitute the Sundey for the Sebbath, Such en
sttempt would feil end btring destruction to Judgism,(IB)

"If the Sebbath then es e dey of reet cen be reinforced end the object

was to meke e dey of worship et e convenient hour, then more experienced in con-

11. 0.C.A.R.,1902, pp.145-146

12. Tbid, p.136 13. Ibid, p.136
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gregetional effeirs will heve to solve the problem", wes & stetement mede by Dr.

G. Deutsch. "PBut in delibersting over this question it should ever be kept in
mind thet Sundey es & dey of resurrection is & misteken conception. Sundey is
the Chris:.ier Saebbath snd for Jews, e Crhatien Se*beth csnnot exist, beceuse to
the the Jew the Séb?ath meent )iving within the Jewish netionsl aspiration. Now,
the Roman Cetholioc Church does not look on Sundey es a dey of rest. It is only
a dey of worship end only to meke possible attendence to worship thet ebstinence
from work is necessery, The Jewish position is the very opposite., The Ssbhath
of Judeism is primerily & dey of res” end secondarily only a Hey of worship es
the villege Jew who could not ettend services wes never e bsd Jew, only en un~
fortunete one. Therefore, therideﬁ of BSundey must neither be refuted nor sdvo-
ceted beause it is ihe Christien Sabbeth and cen never have eny Jewish meeningo“(lq> r
Dr. I M. Wise seid at o dedicetion of a Temple in 1868 thet would edd to

the attitude that the Sabheth dey has to be preserved, steting: "One thing is

certain #nd thet is Israelites todey know thet they do wrong but they cennot help

themselves, Let us try our utmost to séy 21l we cen for the Sebbath end zs much

ag we possibly gé%l“ Surely the idea of the Fridey night services insteed of

Sunday was o considersbly more constructive policy since it would discourege con-

gregations from Sundey sltogether. "People will fest on Sundey but will not sen-

ctify it." Therefore, it would be hest et ieest to senctify Fridey nights end

tesch the people the senctiﬁg\pf the'Sabbath.(lG)» . T
The Conference, then, esked thaet & Sebbeth Commission be eppointed to

present on the following veer a "Gutechten", en expeft report to the seven

question presented by Rebbi Voorsanger in his paper, The followirg sccepted

the offer to serve on this Commission: Rebbis Voorsenger, cheirmen; Ssle of St.

Louis; Mex Heller, of New Orleens; G. Deutsch, Cincirreti; Sonnenschein, Des I

14, G.C.AR., 1902, pp.l42-143 Dr. Deutsch's opinion
15. Jewish Pulpit, 1879, p. 182

16, C.C,A.R.,1L902, p.l45
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Moines; Harrison, St. Louis; end Enelow, Louisville. Thus eneded the first Bttempf

to solve the grave problem of the Sabbeth hefore e Rebbinicel body in Americe.

TT. The fonference of 1903

The year following the Commission wes to decled end presené%onclusions, |
ench member wes to treet one of the seven guestions, but all the members of the
Commigsion were 1o décide on ihe entire question end the fundemental problem:

WAS TETRE REALLY A SAPTATH PRORLEM? WAS THERE A GUFSTION OF A VIOLATION OF THOU=

SANDS OF OUﬁ PEOPLE? WAS THERE ™HE QUESTION OF RFFEMINIZATION OF THE SYNAGOG,.
resultaht from the neglect of our men to sttend services, end THE PROBLEM OF RE-
VITALTZTING THE DOMESTIC CHARAGTER OF THRE SAPFATH. But wes there really a question
shout the day itself? Hven if Jews did rest on the dey they declined to éﬁll this [
dsy the Sabbath and in spite of the fact that they lebored on the dey of our Seb-

heth it wes merely résing en inconcistency to e morel problem end the guestion

before the Conference was now,cen this body change this sttitude by & dictum of

the Conference.

The peper of Dr. Voorsanger gf the year previous gave reasons for the
Sabbath breeking, but did not in eny wey etfempt to hreek ewey from the histo-
ricel foundetion. The fact wes the CONFERENCE GANNOT OFANGE THE SAFTATH. There
wes no body of men thet could make so redical e change until USAGE of the people
woudd g}ix conditions end convert the lew end prectice. And the Commission, therew
fore.reported thet the Sebbeth problem was only an Americen quesiion and from X
this espect only wes it to be considered, "We deal With.American conditions.
Our suthority only resches Americen shores", wes the mein stetement of the report.
The Germen Conferences discussed meens of preserving the Sebbath end not
of changing it, en exsmple the Americen hody wes now réady to emulete. Indeed '
Ggiger's vi?w on this question wes once more the guide "thet there could te but
oﬁe Sobbeth end thet the meens must be found to meintein it." But if Americen
Reform Congregations by concerted movement would chenge or go on record in fe-

Vo
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vor of displacing the Sebheth it would heve meant tla t the Gonference was reedy

to declare = difference of feith, practice'and discipline. Therefore, eny chenge

in the Sehbsth would be & schismatic move snd would tend to the estrengement in

the confreternity of JIsrasel. Here wes there the GCommission reeliz ed its duty.

For even liberalism hes its bound. i

"...As Rabhig," the report steted in pert, "we must still declere the
Sebhath of the Decelogue is Btill the Sabbeth thet the historicel instsrnce of mmx
meking Sunday & dey of rest.... The Conference though powerless in jurisdicdion
can influence in maintenance of the historicel position &end conditions. We mey
win over the more congervetive element by this move...

In effect by identifying the C.C.A.,R. with the U,A.H.C., &nd coordinete
the action of both,the position will be strengthened end the Sebbath problem would
yield if there wes such strong body to treet the problem. This is the besis of
the third proposition of the seven points. Certain issues in reference to the
spiritual, economic, end social phase of the Ssbbath cen he treried. If the Sab-
beth is to remein then we cen study how much cen be vitslized, If the Ssbbeth
breaking is an individual effsir then influence on the question cen come from with=e
ins Therefore, it is our duty to find correct ethicel interpretetions...We !
Rabbis must give exect position of the Sebbeth through encouregement of services ‘
when men c¢on ettend end through revitelizstion of the Sebbeth prectices end these >
will help to restore the moiety of the Sebbeth as long ss we stend for the his- !
torical besis of the Sabbath."(17)

As 2 result of this communicetion voluminous correspondence developed I

in reference to the power of the Commigssion., &1l the memle re except Rebbi Enelow
egreed thet the Ssbbeth itself be not even discussed but only the problems of

the Sabbath. Rebbi Enelow, therefore, asked the privilege to review the entire
problem from his own point of view delivering a very learned snd exheustive pe-
per a8 an individual report of the Sabbeth Commission, It wes this report that
gtirred the Conference of 1905« Tt would, therefore, be sdvissble to Quote in
part the more sitriking stetements:

"The history of Reform Judaism cen find no better illustration of how
.fest we heve moved awey from the older pheses of our religion then is offered
by the treatment of the Sehbath question. The Breslau Conference found +the
question grave enough to engege most of the time of the pesembled Rebbis. Then
the Reform followers were novices in the Western civilizstion; but two or three
decades peesed since the edmission in the participetion of the irdustrisl end
intellectual life of the respective countries; the gencration of the ghetto wes
then still living end yet even then THE CONFLH(T BETWEEN THE SARR TH AND LIFE OF
THE PEOPLE WAS FELT. The discussion of the Bresleu Oonference are the testi-

17, G.0.A.R., 1903, pp.143-147
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mony of the enxiety of the sge in reference to the Sebbath....

Today thie looks like an sttempt to get rid of en old friend without
open offense. -The immediste surgicel work wes necessery but none except Holdheim
ke d the courage to come out and decleare it. Geiger, who“redicelism was tempered
end ceutioned by scholarship, edmitted the problem could not be disposed by
thimble-rigping end finelly seid; "We 21l know thet we heve effected no perfect
reconciliation (between the Sabbeth and the new life); that we ere but preparing
the way for the future end must leeve it to the power of pure snd reinvigoreted
Judeiem end of history, which is slso o reveletion of Divine Providence, to bring
about a complete adjustment. Vet by the very opening of the peth, by emphesizing
the eternel end essentiel end discerding the effete end useless, the fermentetive
process is accelerated, snd meledies of the ege sre put in the wey of o speedy
healing‘. -

Fifty yeers pessed, and whst to Geiger was the future is tu us the present
4nd yet we ere not solving the Sebbeth problem. Americen life is whet Geiger celd
led the future. It hes freedom of life; even Orthodoxy is redicel in the United
States and the Sebbeth problem of 1846 is more complex end numerous. The Ameri-
‘can Jew entered with his heert znd soul ihethe gociel end economic life; his ideel
is to strengthen his position.... The breasch between the Sebbeth end the XXEXXX
EXK Germen Jew of fifty yesrs espgo end from the Telmudic viewpoint were contemple-
ting on work on the Ssturday Sabbath is Ssbbsth-bresking. The feeling of the
senctity of the Szbbath has venished end the Rebbi is no more ssked tbebwal the
gore, 1.6, he is not askedwle { lebor mey be done on the sacred dey like in the
Conferences of 1844 end 1846, We know thei the Sebbath ol ervence since 1846 hss
grown worse snd worse, In spite of the expedients es: Sabbeth unions, Fridsy
night services, Seturday efternoon eddresses, and femily reunions., We stend
today in solution of the problem like the men of 1846 at Breslau end men interest-
edin world's work cennot observe the Sabbath. Therefore, to svoid hollow ceremo-
nies end to evoid hypocrisy we must define end eseertein the resl purpese of the
Setbath end poseibly of its preservetion in the mddern environment es part of pro-
groesslve Judaism.... .

Qur age could aos enrich the Sebbeth es it bes enriched other fessts still <«
observed but before we cen have o symbol we must have the object. The present age
will not hold to & deteched symbol without e practicel tengible religious insti-
tution.,.. Reform Judeism believes in the Sebbath &s &an institution, e religious
ingtitution on which day to sgrengthen, purify end exelt its devotees. This cen .-
be tetected in #modern relipgious literstume, in our preyer-bbok, in our populer
religious consciousness. Then either we divise e wey to repossess the Subbath or _
we must look for other weys to fortify our religious life. Therefore, eilther the
Sabbath must be regeined in its genuine strength or the Sebbeth must be declered
g6 unessentisl to the corntinuence of Judeism...

Those who meke the Sebbeth a symbol cen do aenything with the Sebbeth but
to those who consider the Sebbath en institution for hallowing religious life,
Sabbeth todsy meens nothing. The old Ssbbath is gone. The Seturdey Sebbeth is
a work-dey. The Jew did not secrifice the ancient dey wilfully. It is not the
immoletion of &n ideel on the eltar of Memmon; it is the naetural result of chenged
circumsdances end & new mode of life, As long &s the Jew lived in the ghetto he
could hallow the dey he wented. As long es rebbinic dictum held good tlmt Isreel
can make a livlihood smong themselves: L‘:),S STDIYD  Ivoc9 N eows M

$1m NP 10195NTY (Ber,3). But the destruction of the ghetto wells brought e
chenge o#nd ended the industrial, politiced, end even the sociel igoletion, and
mede the observence of the weekly dey of rest en impossibility, and perticipetion
in Western civilizetion mede Sebbeth-breeking compulsory. The future will not
change Sebbath-bresking without e detriment to the people. But we need the Seb~
beth for furthersnce of religious conscience, The Jew todey needs e dey of con-
secretion to higher purposes ams a pert of the mission of Tsreel. Without worship




iigﬁcontinual neglect of the Sebbath the Jew is doomed to spiritusl decay, Now
hhe o0ld time confrences sought mesns to preserve the old Ssbbath but feiled to
restore it so far, and we, either stand by tecitly end watch for Seturdey im-
provemant which may never come or change the Sebbath day 2t once to a day most
feasible for true observance? (18)

This then eccording to Rahbi Enelow had to be decided:whether the Sab-
beth wes essentiel for the neecds end demended a chenge of the Ssbbeth dey. Be-
cause to him the Sahbeth was to serve as in the beginning es e dey of worship,
as a day of religlous edification and must be mdjusted with modern life, espe-
cially for those who never empect to live in the ghetto or separate Jewish state.
"aturally auch‘& change in the entire ides was received with swe and ejaculetion
by the untrained messes snd by the emetem journalist. Thus the Jewish Exponent
declared thet the Conference "is resdy to join the renks of Christienity"(19) .
and the Reform Advocate clemored ageinst such daring statements thet tend to ulzl-/lf’f&fv
dermine the very bottom of Jewihh 1life and practice.(R0)

But the Judaism as perceived by the Jewish leader was'gre&ter then cere=-
monies or institutions. It is founded on spiritual idemss expressed by docirine
and at, all times thé ldes was superior to form or expression. Hence the main
issue bcfore the Conference was now as Rebbi Rnelow cleimed: "Not the Sabbath
shalt thou fear, but Him in whose honor Sabbeth was instituted.", Jtﬂ x$

Hawr tu Tpew 00 NN ®OIMMO Iny DHIWR (Sifre, Lev. 19,30)
This, then, was the ettitude toward the complex problem. The Sehbsth should not
be dismissed from petty parochiel standpoint. It wes better to speck on the gues=
tion openly end give expression then to gloze the difficulties with indifference

gnd hypocriay.. Better to cling to & true dey of Ssbbath rether then s Setruday

Sabbeth in no way save by word znd mouth.

18, C.C.A.R.,1903, pp.155-171
19, Jewish Exponent, July 12, 1903

20, Reform Advocate, July 17, 1903
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A Another phese of the Sabbath question was emphesized; whether the Conference

as a body had the right to take sction in such an importent religious problem.
This Rabbi S. H., Sonnenschein reported separstely in his report on one of the se=-
ven points dealing with the Sa'bath problem. Here, Rabbi Sonienschein definitely
declared thet the Central Conference of American Rabbis wes a deliberetive body,
academicland endowed with quelitetive and quantitative confidence of the Union

of Americen Hebrew Congregetions, which by all meens ghve the authority to ren-
der = decision with respect to any point of reconstruction even in e most funde-
mental religious ceremonisl., There was no nugukjs frinsrlthat gcould not be ap=

proached from the modern interpretation when Rebbinic and Telmudice decisions clash

27301 B b vaé ST N 9o [T ea 5% smw (219

To sum up the Commiseion's report there was a unenimous opinion with
regard to the second peragraph that Sundev services were in ebsolute ac.ord with
21l Jewish precedent and Judaﬁé?regarded religious services end instruction on
every dey of the week equally essentianl. Hence if the Conference would have
accepted this point it would heve meent thet all the other six questions were not
necessery. Th refore, it wes of importance the wey Rebbi Enelow deliberated in
" deteil on this one question. &nd in 2 way ‘this wes en snswer to the Gonference
from the Gormission whether Sabbath instituted on Sunday would be cOnSistht
with historical and theological principles underlying Judaism, end whether such
institution would not create e schism dhat might bring e split of a new sett.(22)

Since this report wss only signed by three members of the Commission
(3onneschein, Voorsanger, and Enelow) the report was not eccepted on = techni-
cality becesuse it was not e.nmjority report end therefored had to be postponed
for snother year, when more adequate reports will be prepsred, beering the deci-

gion of the mejority of the commission.

2. ¢.0.4.7,,1903, pp.147-148

9. Tbid, 1904, p.57
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Thus the stend off this grest proposition was postponed for snother
year, This question of the Sahbsth wes aWai@ed eggerly by the multitude on the
outside and the veory future of Judsism, it might be seid, wes dependent on the
decision of this‘grave question.

And to recapitualte the entire situetion it was now found tlat es a re-
sult of the paper delivered inl902 by Rabbi Voorsanger on the Sehbbath oroblem,
after twelve hours of discussion, it was decided to have.a Commission to report
in 1903 on the Sabbeth problgg72very one éould glve finel expression, The 1903
Gonference found the Coxmissionds report inadequate and oﬁe more members was

added to the Gommission. The rep.rt was still inadequate end ambiguous. Only

the first half of poin{ one of the seven polnta of Voorssnger's paper waes now

considered gratuitous gince it claimed thet we have = difference in our personnel

and the second psrt referred to the problem of a stronger body than the Central
Gonference of American Rabbis should answer this Sebbath question. Now thés body
declared thet Sabbath must remein undisturbed until e stronger voice could demend
inquirylinto the problem of the Sebbath, Therefore, it wes prﬁposed thet the
Conference should state exactly what was the Americen ettitude in reference to
the Babbath question and thst this assembly should declere snd accept the Sabbath

regardless whether we should I ve Sundey services or not,(23)

ITI. Gonference of 1204

The next year brough%ho% results wheteger., The Sabbath Commission wes
reduced from nine to four members, including: Rebbis Voorsenger, cheirmsn, K.
Kohler, Dr. Deutsch, gnd Fnelow, who were to report on the instructions of lgst
yesr that "This Conference dechre itself in favor.of meinteining the historical

Sabbath as a fundemental institution of Judeism end of exerting every effort to

23. C.C.AR,, 1903, pp.98-100
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jmprove its ols ervence.," It wag also instructed this new Commission should study

the methods of carrying thie declaration into effect end to report to the Confe-

rence of 19204,(24) }
This Commission, however, could not come to & definite agreement snd once

more we find the Conference ssking for snother report on the question this seme

body passed the year previous by & lerge mejority, nemely, the sdherence 0 THE

HISTORICLL SARTATH, end that 211 efforts be exerted for the restorstion end better

observence of the historicel Sebbeth. The Txecutive Committee, therefore, appoint,,

ed & new Commission composed of Rabbis Joseph Silvermen, chairmsn, R. Grossmen,

‘Harris, and Sammfield.(zg%

V. The Conf. srence of 1905

Thus point by point the roed for the advencement of Judsism was progress-
ing. The grave crisis of 1903 when the denger of e schism wes averted in the last

hours of the Gonference by chenging the Commission end by not acting on the questiy

on of the transfer of the Sebbeth to Sundesy, now two yeers leter, o tHew Commission
with en entirely different personnel, wrs reedy to report on the more constriuctive
problem, nfmely,%o devise mesns how to advence better ohservence of the histori-
cal Sabbath, The new Sabbeth Commission reported snd recommended:

I. Thet the observence of the Sabbath in the home be revived where it
hes been abandoned and encoureged where it scems to be declining. IL.et the Con=-
ference urge that, in addition to welcoming the Sebbsath by Fridey eve services,
it be also welcomed in the home by the "lights", the "Kiddush", the blessing

of the children by the parents, snd the gathering of the femily ord the kindred.

11, That Ssbbath observence leagues be orgenized, composed of sdults as
well as of children.,

IIT. That such literstuwr e on Sabhath observance, &s shell be deemed helpful
in this propegende, he made available by proper index or reprint.

94, C.0.AR,, 1903, p.76

25, Thid, 1904, pp.89-94
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IV. Thet appesls be mede to business end profession Wen to observe the Seb-
Leth end to respect the scruples of Jewish emploves who desire to keep the seventh
day holy.

¥. That congregations be requested to induce their leading mam%rs gnd eg- |
pecislly their officers =nd trustees to observe the Sebbeth, and tht members of
religious schools committees and teschers of relipgious schools be urged to set
an example in Sabbeth observance 1o the children of the schools.

VI, Thet the Jewish Women's Council, the Union of Americen Hebrew fOougre-
getions, the Southern Rabbinical Conference, end other societies be invied to co-
operate in this movement, meking for better Satbath observence.

VIXI, That parents be urged, when meking serrengements for privete instruc-
tions to be imperted to their children, to have regerd for the Sebbeth adithét
Jewish private schools of & gecu lar nature he requested to hold no sessions on
Sabbath or holidsys.

VIIT, Thet strenuous efforts be mede for & hetter observence of the Sab-
bath, st summer resorts, sund tl t the Director of Synepop Extension, or, someone
else qualified for the tesk, be appointed to undertske the orgeniz etion of Summer
Congregations, end wken this plen be not femsible, thet the guests at simmer re-
sorts be requested to essemble in groups for religious services on the Babheth,

IX. That in order to protect individusls or business houses thzt observe
the Sebbath, steps ve tweken, when necesssry, to secure for them immunity from the
enforcement of Sundey legisletion.

and X, Thet & standing Commission on Ssbbath observence be sppointed, whose
duty it shall be to cearry out the recommendstions edopted by the Conference, end |
report annually, end thet the Fxecutive Committee be informed to mpke tle necessery
appropristions for the meintenence of this propsgende,
"

This report wes sigred hy ell the four memters of the Commission. Onee
¢on see the different trend of thought end the more steble messures recommended
for adoption by the Conference. Indeed e constructive progrem wes now devised
and was presented for discussion. As the bhody so ordered, every one of ‘the ten
paragraphs were discussed and voted upon seperstely. The first peregreph celled
forth considerable discussion once more, Some claimed thet such en idee as @
late Fridey night service is esgein en innovetion that mey perheps be trken that
the Conference goes on record suggesting this ides as the completion of the obser-

vence of the Sebbath,(26) Then agein it was suggested thet for home use the

Fridey night service found in the Union Fymnel wes very fessible end should elso

26. 0.0,A.R.,1905, p.6) Dr. Kohler's remerk
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be included in the recommendstion of the Sebbeth Commission, (27)

The second paregreph wes edoptecd unenimously. But the third peregraph
¢rested more than dhe usuel discussion, Here, wes once more the chellenge what

wag meent by e "Sabbath observence Lespue™? Dr. D. Philipson's remerk will show
g I

characteristicnlly whet wes wented by the assembled body.

"T would like to prevent snother cotastrophe as in Betroit in 1903, when
such important a problem as the Sabhath wss taken up in the laest hours of the Gon-
ference ond rushed through. Today we zre cbout to go down ovn record thet we dig-
approve of Sebhath Ohservence lLeagues. It is becsuse this subject was brought up
in such manner. Sabbath observence Leepgues are o farce. For exemple New York has
such n league with Dr. Mendes making pless yeerly sbout such observers es end ere
wasteful. At the Preslau Conference in 1846 similer recommendstions were mede
and similer objections were reised Lecuse they sew thet this is not & wey to re-
vive the Sebbath." (28) ' '

This recommendstion wes lost snd the next three pessed without much com-

: , : .
ment. But paragraph VIT was ssked to be reconsidered, beceuse therein wes involvegh
a dangerous precedent when the Conference wes ready to pledge itself es reesdy to
ssk from universities end colleges the special Sebbeth privilege for Jewish s{u-
dents. This recsulted in dropping the most emphetic pert of the recommerm stion
when only the other helf, besring no importent issue on the question of the Ssh-
bath, wes accepted, but wees referred to the Commission on Sectarienism. (29)

The Conference hes taken officisl recognition of the Sundey service. The
members, with the fewest exceptions, believed thet the Saturdey Sebbeth I8 THE
ONLY SATATH ¥OR THE JEW; but meny of them likewise believed that by an addition=-
al service on Sundey hundreds end thousends cen be resched who would othe rwise
stand altogether outside of Judeism's influence. It wes no more the ides of the

trensfer of the Sebbath to Sundey thet was advocated, but & wey out of the

supreme di¢ficulty presented by the conflict between Sebbath observence end the

27, 0.0.AR., 1905, p.61, Rebbi Stolkz's remerk
28, Tbid, p.62

29, Thid, pp.60-76
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demends of 1life, and this, it was hoped would be zchieved by = supplement ary ser-

vice on the ¢ivil dey of rest.

Theconclusions resched by & committee es 2 result of 211 the investige=
tions were finelly reported and sdopted in the Conference of 1906. The following
" were the final clauses adopted:

Lo The Bunday service is found helpful to the meintenence end cultivetion
of the religious spirit smong the people, particulerly the men end the young peo=~
pleo

II. In view of the non-sttendence of the people in gere rel on Setrudey,
the Sunday service efford e weekly epportunity for worship; epert eltogether
from the question of Sebbath observence.

ITT. The Sundey service brings the congregetion, especielly the mele por-
tion thereof, under the more direct snd more constent influence of +the pulosit,
which often lesds to & more energetic communsl end congregetionel ectivity,

endIV. The Sundey service, in slmost every instence, is ettended by e con~
sidereble number of non-Jews, who in thst wey ere given enlightenment on Jews
end Judeism, end ere efforded an opoortunity for possessing themselves of our con=-
ception of religion,(30)

Though this Conference geve the indorsement thet Sundey services mey be.
essential hut it Wes not the Sundey service thet wes to replece the Sebte th but
merely e service to supplement the religious sctivities end thereby bring gres-
ter force to the Jewish SYNEgOg.a

Thus the question of the Sabbeth ended in the Conferences., = Ohethis: great
' proposition where the stand of the Sebbeth question wes,dependéd-the future of
Judeism. If the decision of the Gonferences would have been otherwise meny mem-
ters of this body were reedy to resign from the Gonference, if & radicel view
were adopted.(31) Hence by teking this stend it showed thet the Centrel Honfe-
rence of Americen Reb%is were not giving the impression es eveding the issue es
the Conference of 1902 tried to do. Here Americen Jewry received e ckb er end

brief stutement of s Rebbinicsl view on the Sebbath question without entering in=-

to eny theologicel treatment of the subject. Certeinly every men mey decide whe-

30, C.0.A.R.,1906, pp.B7-113
31, Thid, 1903, p.78 Rebbi Silvermen's stetement




"L - . a

125~ _ .
ther the Sabbeth was a symbol or not, snd though some mey believe that the Sabbsth

is something else,from a practicel stendpoint, the Conference wigely dechred thet

j=

Lt is in favor of the observence of this historicrl Sebbath demesnding greefer ob-

servance, thereby scknowledging the necessiiy of upholding the Sebbeth without '
eny definite settlesent of the perticuler importence of the Sabbeth itself is for
us today. And by teking this stend,once end for ell times, the world knew where

proper influence should be exerted for & better Sebbeth ohservance,




CHAPTER EIGHT

ARS UMY

A. TIn spite of existing forces tending toward recognitiorn of the Christien Seb-
beth, Judeism poes on record ss upholding the historicel, treditionsl, end spiri-
tual Jewish Szbteth. B, The Problem is fer from solved znd leads 1o @ mere re=-
duction of Sebbath observence to e minimum, C. But the Jewish Sabbath and no
other Substitute cen remein the Sahbeth for the Jewish people, besing deductions

upon the examination of the GQuestion.,

Thus the Jewish Sabbath, with its eleveting end ernotling influences, hes
once more insinuated itself into the te arts of ell civilized netions. Thet law
engraved in therfourth Commendment hes hecome the common lew; it cennot W ket
be lost eny more., After it has been declered a dey of communion with the Divine
Source, it will forever testify to Tsreel's truth.

To us, in spite of nll the different crises,the Jewish Sabbgtgrés become

endesred as the messenger of hope and comfort amidst cruel persecutions heepéd

on us by other peoples during the Middle Ages. It wes the Sebbeth thet was the

bearer of light unto us, disclosing the golden treasures of’knowledgé end men-

tel freedom smidst o world kenighted with ignorence snd superstition. To med~ e
Efval Judeism this dey wes the fountsin of living weter, rendering every Jewish
household & gerden of God, looking on its followers end ols ervers with the

trﬁest hope of every virtue.

But ever since the wells of the Jewish ghetto heve fé len the pristine

lory end brightness of the Jewish Sebbeth dey ks pertly di eppesred. The blast
glory ¥ Y

of the new ers of freedom, opening the srene of commerdidl end industriel enter-

prise to the Jew end non-Jew #like, the holy Sebbeth hes been violeted by the

din snd cere of lebor end businese, It was this enelysis of the situstion that
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made some discry "NOR IS WUERE ANY FOPK OF SKEING THE SABPATH RESTORED UNLESS -

Sttt

NEW WALLS WHERE TO SHUT THE JEVISE "EOPLE OFF FROM THE INTERCOURSE WTTH THEEIR
FELLOW=GITIZENS ." (1) None the less meny suggestionsceme forth whereby the hope
for the revitelizing end rehibiliteting of the Ssbbeth wes given & brighter out-
looke By thet glow of enthusiestic enticipetions, which elweys inspired to gree-
ter relipious amctivities, there is the hope of recovery, if not completd y,
at lesst some phases of it.

4nd as the yesrs edvenced,in this twentieth century, mery remedids were
proposed bhoth effective and practicel,. Among the meny outsﬂending suggestions,
Rebbi Bernet A. Elzus offered the "crestion of & Sebbeth sentiment in the hones,
by mesns of family reunions, or by the restorat%on of the domestic observences
of the Sebbeth."(2) Now this remedy was rather & reversion to type, ewsy of
eccomplishment, because it would be working slong the lines of lesst resistence.
This idea brought forth criticism even from Dr. Deutsch who c¢leimed thet the so-
cailed Sabbeth KRAXKEARNX sentiment which united the femily et the domestic elter
on Fridey . evening wes the cesuse of Sebbeth observence., As ¢ metter of fect, it

wes merely its result.(3) Tn sctusl experience with the everege Jew, the home

observence and ihe aécompaniment of Sebheth worship wes end still ig the true
observance of the Sehbeth. Domestic observences, worship, snd Sekbath sentiment
were snd still ere the indissoluble factors so interwoven that their separetion
becomes‘impossible for the revitelizing of the Seblheath,

In England a similer effort was mede in the seme direction besing their
method of Seableth ohservence on the seme identicel remedies proposed in the Uni-

ted States. "The importence of the Sebbeth cen herdly be exsgererated. And o

1. Dr. K. Kohler, Origin of the Sekbeth, p.l4
2. Americen Israelite, July 8, 1902

3, Thid, July 17, 1902
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very heevy responsibility rests upor ell Liberel Jews in the metter of its obser-

vence," was the statement of (leude G. Montefiore.(4)

In this book, Outlines of Libersl Judeism, the?euth@rradmitted, much dif=
ferently then previous euthors like Morris Joseph's "Judeism snd Creed" thet there
is a greve difference hetween the violetion of the Ssbbeth in order to do one's
work end to fulfill one'é celling well, end violeting the Sebbeth for the scke

of pleasure end convenience wes not wented., YThe lewyer who goes to chembers, the

m

hop~assistant who goes to his shop, *he clerk who goes to his office on Seturndey
may have no choice. They cen go to chembers, shop snd office with » perfeétly
clear conscience: they ere none-the-less Jews beceruse they go. But 1f on Friday
evening they voluntarily go to the theetre or the music-hell, then they ARE thre
worse Jews, then.... they tre guilty of deliberste wrong-doing."(5)

A remsrk of this charscter in » book prepered for teechers end perents
who sre to use this boosk for the instruction in the Jewish religion certeinly
showed the honest sdmittence end how the situstion cen be best met with in our
present‘dey religious insfructions, This must be the teechinpg end this must te
the practice for the development of = Ssbbeth sentiment. Tt wes just here thet

restreint end discipline &nd ¢ modicum of self-secrifice were so essentisl, It

was just here thet Libersl Jews In Englend and Reform Jud?ism in the United States
have so greve @ responsibility cest uppn them; &nd it was here thet Libersl Ju=
deism showed thet it did not stand for mere convenience, but for grester right-
eousness and senctification in the observence of the Sabheth,
Once more the positive observence of the Sehbsth should stert within the i
home wes the modern emphesis, Of greet end enduring influence, especielly on the

child mey be the ceremonies connected with the incoming of the Sebheth, sdopting

4, Claude G. Montefiore, Outline of Liberel Judeism p.248 !

%, Thid, p.249
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those ceremoniss that will preserve the hiétoric end treditionsl cheracter,

And whetever.there wes no gynegog or services on the Sebheth the femily should
hold a service in the home to suit every member of the household. Such e ser-
vice, if errenged to suit every member, wes essentiel; certeinly it will remind
end give an opportunity, thus stimuleting Judeism end thereby even tend to sencti-
fy the whole week=-dey life of the Jew.

Mearwhile the Orthodox Rebbis of Americs elso joined renks in en attempt
to solve the Sabbath problem. In 190% the Orthodox Rebbinicel Convention eppoin=-
ted o Sebbath Commission, with Dr. Bernerd Drechmen es cheirmen(6). This Com-
mission invited Dr. Cvrus Adler, then of the Dropsie Gollege, now FPresident of
The New ¥ork Theologicel Seminery, who offered meny suggestions on the Jewish
Sebheth end 1ts observence. It wes et this conhvention thet Dr. Cyrus Adler sug-
gested & five dey work-week, thereby ellevieting the problem of Sebteth obser-
vence. (7)

From Dr. Adler's ststement et the convention we get & glimpse of the
argumeﬂts edvenced in fevor of Sehbeth observence from en Orthodox point of view.

“"The outward expression of Judeism is *he most importent guestion. With
the Sabbath Judeism will live end T do not believe it will live without it. Now
people are ecsily misled by catchwerds, the present one so far es the Sebbeth is
concerned is "Economic conditions",

Through the terrible persecutions in Russis irvolving the migretion of
e people there heve bheen conditions in which it wee & cese of work or stervetion
and for thos ¢ who are pleced in this wey I heve the most profound sympethy.

Too often, however, the phrese 'Economic conditions’ is used es ¢ closk
to solve the conscience of the unmorsl or the derelict end in this the rich end
the poor men, xkxXexxk, sre equelly culpeble, though T feel bound to sey thet
the poor max, at leest, hes e better excuse then hes his well-to-do meighbor,

Tt would be en evil day in Judsism s it would be in the wokld, if philenthropy
should become the sole virtue znd serve as a substitute for religion, morslity
end justice...

But it seems to me thet there are certein amspects of the economic
conditions of the present time which fevor the observence of the Sebbeth. The
great bulk of our working people, es of ell working people, ere engeged in lerge
industries meneged by combinetions or corporstions. The working people heve
themselves effected orgenisetions. The whole trend of hoth is towerd the shorte-
ning of the hours of lebor. The eight hour dey will probebly tecome the rule e-
mong working people. Whet economic or other conditions would prevent, the dis-

6. The Jewish Exponent, Feh. 18,1907




tribution of the forty-eight hours along five devs instesd of six deys., Therewith
you will heve noticed thet lmeny menufacturers are heving & Seturdey half holiday.,
And T believe it to be fully within the reslm of practicel things to heye Satur-
day a whole holidg} I invite to give greeter snd more justifying deliberstion
on this idea.... ™

This stetement is not purely theoreticel. One of the lergest publicetion
concerns in Philadelphia, & concern thet issues & weekly psper, which T believe
to be one of the most widely circuleted in the United Stetes work but five deys
in the week,., They believe thet they get better work from their people by giving .
two tonsecutive deys of rest in place of one, This is the economic condition which
T must teke for thig Sebbeth end not egeinst the Sebhath observanceﬂ,.."(B)

In consequence of thig plen of Dr. Adler, e Jewish Sebbath Allisnce was

formed thet hes been in active operstion since thet dete. Under the lezdership
of Dr. B, Drachmen this orgenizetion hég been exerting ell efforts to help Jews
in the observance of the Sehtath.  They have interested meny orgenizetions in
fevor 4f a "five day work-week"; ile. people should not work on Seturdeys nor Sun-
deys, (9) Rven Williem Green, president of the Americen Federstion of Lebor, hss
recently declsred in that the Fedefation is in fevor of the "five—day-work-week“,
which-is slready in practice in a number of industried.(10) The movement, if
successful, would certainly meke it possible for Jews to observe the Seblhath dey.

The move %o introduce @ "five~day-week" weg plenned by grester menufsctue-
rers end economists throughout the country. This demerd ig ot present sponsored
in meny section of the United Stetes. J, G. Royle in colleborstion with Teussig
and Seeger, all noted economists, claim thet purely from en economic stendpoint
this policy would afford more enthusiecsm in trade employmente, (11) But the in-
fluence of Williem Green wag shown when the Chicego trades Unions declered thet
after may 31st, of this vear, when their contracts with the employers will expire,

they will ettempt to negotiste on = five dey weék tbasis, Also, the memters of the

painters union voted 7,000 4o 2,000 in fevor “of this five dey work week.,

7. Jewish Iixponent, Dec. 10, 1909
B8« Ibid
9. Americen Jewish Year Book, 1925, p.233

10, Jewish Current Fvents, Phile, Teh. 17, 1928, p.67
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The situstion in Detroit with respect to the five-dsy week is being

closely wetched. The Ford plents heve insugureged this idec lesst year end ere
still working on this five-dey basis. PRub just how the plen is working out cen
ndbt be told &s yet, becsuse for the short time the move hes been in effect it is
only in the experimental stageé 85 yetb,

Mnd while the five-dey week mey zive an opportunity with en opqﬁmistic
expression for grester Sebbath observence there is olso simultsneously enother
factor WOrking at opposite poles. In neerly every stete of the United.Stateé 4
there sre laws which tend to forbid all forms of work on‘Sundéys, e law thet af-
fects the Jewish merchent who would be willing to observerwve Sabbeth end work on
Suhday. However, the danger is not so great on this score,‘since these laws are
not etrictly enforced. In juxtaposition to the Jewish Sabbeth Alliancé there ié
a "Lovd's Dey Alliance? sponsored by meny church orgenizetions who heve been try-
ing for meny yesrs to compel neople to rest on Sundeys., This orgenizetion, esch
year, introduces bills in the state legislstures providing for compulsory rest on
Sunday. \Thus ih the year 1927, two bills were introduced to Congress snd sixty=
seven similar bills were sent to the sthte legisletures. Fortunstely not e single
one of these bills heve been pessed,(12)

This veer, e Sunday bill wes introduced in Congress, Tt eims to prohi-
bit any kind wf work in the District of CGolumbie on Sundeys. If this is pessed,
it will be used as a model for similsr lawé in the verious stetes. The Jews in
America are vitally interested in not heving such lews., C ompulsory Sundey rest
mekes it difficﬁlt end often impossible for Jews to observe the Sebbeth. Forcing
the Jew to observe Sunday; when he would rather rest on hig Sebheth, is slmost o
case of discrimination, snd this fector is what is necéssery to prevent.(13)

Put the economic phese only shows & one sided view on the Sebbeth problem

as it is todey, with the denger of overestimsting this influence over the reli-

11, The Cincinnati Times Star, Feb. 24,1928
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gious observences sg it is opereting in the Inited Stetes todey. Thenks to the

courtesy of the office of the Nationel Federetion of Temple Brotherhoods, the
writer wes eble to obtamin some very interesting date for g questionneire pre-
pered by this office. In this questionnsire ﬁe have the first opportunity to
ascertain what the laymen's point of view is towsrd the Sebbeth end how he ac-
tuelly ohserves the holy dey of the week. Yoreover, from the replies we may
gather what the laymen considers es importent for the ohservence of the Sebbath
and how comparafively_affective the Sebbeth is towsrd the building up of <the
Jewish religion at large.

This questionneire covered 124 congregetions, epproximetely One~half of
the‘Réform Congresstions in the United Stptes, teking o cross-section from coest
to coest, And therefore, shows & fair estimste how conditions exist with respect
to Sebbath observance bhoth in the Synegog and'in the home.

64 i.e. shout one~half of the congrecations represented stete Ll t Friday
night services and Satrudey morning services sre conducted snd 13 more hold ser-
vices Friday, Setruday end Sundéy, Only 29 have religious services only on Fri-
dey night; seven on Saturday mornings and Sunday morningsx eand four only on Se-
turdey morning, Most gratifying of all is the fect thet only three congregetions
have geryices on Sundey only, a fect thet in spite of ell the denger end the ve-
rious demends for the trensfer of the Sehheth to Sundey, only three congregetions
in the United Stetes heve adopted this plen, end thef: only 28 out of the 124
congregations, i.e. ehout one~sixth heve sn sdditionnl service‘on Sundeys,
Wheteyer else we may deduce out of these figures, the fect remeins thet in the
Americen synsgogs today the 8abteth is fevored es the dey of edificstion end for
religious instructions.

Whet is of grester significence is thaet 499, nesrly one helf of +the
replies to this questionnaire sttend services regulerly ot fhe respective synagogs

end thet 502 ere frequent ettendents +o synasgog services, with only 113 out of

a total of 1,114, who attend services on the High Holy deys only. “hich proves
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“that ninety percent sre sttendents end rerticipete in the worship of the weekly

religious service,

Now compsring these numbers of’the Sabbeth service ettendsrc e with the
holiday service ettendsnce, it whows thet the Sebbeth is observed to e greater
extent even then the holidays. Out of 1171 replies Pessch wes attended by 403,
Shavuoth by 377, Succoth by 346, Chenukeh by 321, erd Purim by 287. Here sgein
we can note thet the majof holidey ere betier attended then the minor holideys
end thet the Sebbath is attended more frequenéﬁthﬁn ali the holideys except the
High Holy Deys, the former cleiming 906, end tﬂé letter 932, which show that even
the greatest dey of the Jewish vear is not sttended by sll gynegog memlers, as-
suming thet 81l Brotherhood members sre simulteneously menbers of the respective
congregstions. ’

Also with respect to the home ohse rvence of the Sebbeth other figures
will disclose very interesting fects. 280 out of 1171, or over e fiffth of the
replies, did specify thet they heve home observence on the Ssbbeth end the holi-
deys in the form of Kiddush, lighting the cendles etc., ond that only 525 out of
a totel of 78),who enswered on the question, cleimed thet they close their busi-
ness on Rosh Heghena end Yom Kippur.Also thet 624 expressed specifically theat
they fast on Yom Kippur., Hence comperatively speaking the influence of the home
is & factor necessary to teke scoount of.(14)

When comparing this survey with the one sdvenced by Rebbi Yorris S. Le-
zafon who reported on "The Religion and the Synagog" to the Centrel Conference
of Amcricen Rebhis in 1920, we get the everege of 36 percent ss Sebbeth observers
end 64 percent who do not observe the Sehbeth, (15), showing thet the leter survey

claims better Sebbath observence then'figures show of conditions eight yesrs ago.

12. Americen Jewish Year Pook, 1925, pp.21=23; C.0.AR., 1925, pp.334-6
These Sundey bills were end still are consistently foupght by the
Seventh Day Adveutists end the Gongressional Record published innume-
rable letter of protests from every state of the Union.

13, Americen Jewish Yeer Book, 1927, p.23




f What then crn we deduce from the above? We dare not close our eyes to our
critical position in regerd to the seventh day Sabbath, 88 far es the youths end
men in Israel are concerned. The Jew, formerly, so rich in Sebbeths end festie
vals, now finds himself destituse of Holy Deys, or sees the time fest coming,
when he will be stripped of these precious possessions. If the Sebbeth were
neught but o day of physicel reét, its sole sim to efford the weeried body an
opportunity for repose, then the question could be well dismissed without more
ado, ™ut the Sebbath is the piller upon which rests our belief in one God snd
the entire ethicel concept of the Brotherhood of men cen be built upon it, with
all the blessed consequences resulting from such = doctrine, Therefore, we
cennot cease to hope for & bhetter condition of effairs in Israél. We cen safely
admit thet a crisis in the Sabbeth problem hes beer resched, but not thet the
Sabbeth hes been lost to Tsreel forever,

And so we may conclude thet this divine institution chenged not. This
Saﬁbath dey, when husbend snd wife, perent end child, friend snd friend, neigh-
bor snd nqighbor join hands end kesrts with 5ne enother; wherein love gives re-
newed strength to the youth, will remein the immortel dey on .earth es long es

Isrcel stends supreme for its principles of feith,

‘ 14, The writer received the figures from Mr. Arthur Reinhert, Exegye
tive Secretery of the National Federation of Temple Rrotle rhoods,

15, This survey was made in 1920 B8 e house to house survey in Rest
Baltimore by & number of Johns Hopking students, together with the mem-
bers of the Madison Ave, Temple., See C.C.A.R., 1920, Pp.R249-267
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