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C H A P T E R 0 N E 

INTRODUCTION 

A. 't'he Sabbath !nst,itution. B. The Impor-tance of ·~he Sabbath Problema. 

6. The Sabbath Idea Carried Over to Christia.nity e.nd Islam. D. Hovv J..Htle 

has been Achieved in the Way of Solving the Situe.tion 

The general conception of the wor(l. Sabbath mes.ns to moat people what the 

Biblical view considers a day of rest and holinesse When we say "se.turdny" we 

refer only to a pe.rtlcular day of the week without e.ny specific implication or 

the religious aignifice.nce of the da.y in relation to e. reli.gious observance~ 

Therein, then, is the difference between the word "Saturday", merely a day of the 

week, and "Sabbath", the religious day of rest and holinesso 

The vadoua statJes and commandment-e of the Mosaic law, no lhess them all 

the di-fferent customs and rites of the Jewish people, find their perallels as 

well as their explanations in the laws and ceremonies of the different nations. 

After due research, there is nothing exclusively Jewlsh in the dietary laws; in 

the laws of clean and unclean, (kashrttfJ); in the letws of sacrifices, ( zevochim) 

and luatrationa, (nesochim); in the h'tws of the sanctue.ry and in the priestly 

garments. Nor is the observance of the festivsls and holy dnys exclusively Jew

ish even from the beginning of their inauguration to the very end of their exe

cution. All these, collectively speaking, were ceremonies and rites advanced 

and observed by the pries·~hoods of the various races. Once they were Etdopted by 

the Jewish exponents, for the eanct.:i.fication of their• lives, they were transmitted 

to the entire p~,opJ.e. 

For example in the most primitiVe ages of mankind in Asia, Africe, and 

Polynesia entire bodies of people carried the tendency of priestly holiness even 

thousands of yea.rs before Abre.hE~.m, the first me.n who ·was to he.ve professed a 

faith of Jewi.sh religion. The rite of circumcision was then connected e.nd p'l·ac-



2-
ticed as the worship of the generative powers. Perh~tps through a fate of ce.sua• 

lism, or whatever other re.tional explanation may be e.dva.nced 1 the Jewish people 

accepted this rite and endowed it with the spe.rk of religj.on, breaking forth in-

to a flame of the loftiest aspire_tj.on and holiness. It we.s this fervent aaway, 

mighty in its ideal and superior in the a.dva.nced mode of thought, that none of the 

Semitic or Aryan nations could withete.nd. 

Similarly if we were to search after the various causes which turned Is-

rael's mode of worship into a marvelous allegiance and faithfulness unto God, 

reeul ting afterwards by bringing a great pe.rt of the hef;tthen world under the do ... 

minion of the Greet and only One, ''we could arrive e.t on.e great leveling power, 

which, like no other, helped to build up a religion, e.nd in fe.ct, the only SPE-

CIFICALLY .W.VISH INSTrrUTION THERE IS, AND •_rHIS IS THE SABBATH11 (1) 

Before ·t;he Sabbath wa.s ins·tituted 1 religion was no-thing more the.n an ou·t ... 
' 

ward expression of a sensuous worship of' one or another type of dei·ty. The na-

ture of observe.nce was relegated to a class of priests who performed the various 

ceremonies for the masses thus protecting the people e.gair1st the wrath of the 

gods. But with the Sabbath institution man as the indlvidual, collect:i.vely and 

individually, was brought into communion wHh his Creator. I"t wes the soul of 

man thett becume consciously aware of its true e.nd higher nature, and thet is, 

the direct expression of a nobler conception of life itself. Indeed it was this 

idea, presumably, what the Rabbis expressed by the idea ~').J)'I i7J!:l'P), the addi

tional soul that inhabits the body of a. true ol>serving Jew. (2) 

The Sabbath, thus, was me.de e. day of physical rest and of spirituv.l ele-

vation. And 6J such, the insti-tution of the Se.bba.th, unto this day, has been per ... 

petuated for all generations. This single ii'J.s·titution, it may be said, was suffi ... 

1. Dr. K. Kohler, "Origin of the Sabbath", p.4 

2. Bezah 16a 

/ 
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cient to bring religj.on. out of the clutches of e. zealous priestcre.£t and out of 

the confining chambers of an une.pporache.ble sanctclary, into the home of every 

man. This, very rea.son may account for the fact tha.t the Se.bbath, perhaps the c .. 
oldest of the Jewish holidays, deserved specific mention among the holiest Ten 

words of ·the Decalogue" It is the Sabbath 1 then, that is elso numbered as one 

of the "foundation-stones" of humanity. In this light we may consider this tho-

roughly Jewish institution of the Sf.lbbath as the most hume.ne e.nd most wide-spread 

religious pr:l.nciple for e. world's progressive developmento 

B. .1'.b.2. Jm.Eortang£ .21 ~ S~b):la;!ih Problems 

Thus, • that the Sebl1ath is a genuinely Jewish insti-tution, though see1ng 

in its origln it may have been connected with the heathenish moon-festival(3), 

we can understand why i·ta observance was not stressed by the earlier prophets. 

Because th!Ls;;fel)ti.ta.l like other religious observances we.s then confined to mere 

ceremonies and classed among the uaagtes with nature worship. The idea of :rest on 

the Sabbath is only one of t.he forms of abstinence in com:ection with :j.unar 

changes; and if the Sabbath began as a festival at new moon Hnd full moon, it may 

well have been observed by the Israelites before their contact with Ganae.nitiah 

culture~ The ancient dwellers in the Arabian wilderness, who celebrated new moon 

and full moon as season of absti.nence and rest, little dreamed thet in their 

senseless custom lay the roots of a social institution, which, on the whole, has 

contributed to human welfare in past a.ges and promises an even greater measure 

of benefit to humanity in all future times.(4) Hence the prophets speak of this 

holiday and the New Moon almost always j.n the same connection. (5) Indeed the com-
(c'"",~ 

mandment not to kindle a.ny fire in private homes on the seventh day 1 and the cus-

·tom of laying new shew-bread in the Temple on each Se.bbath, still betre.y the ori-

ginal 'manner of observF.mce.. But the Se.bbe.th could not remain fl ri'tue.l only, when 

3. M. Jastrow, Original Character of the Hebrew Sabbe.th, Americe.n Journa.l 

of Jewish Theology, 1898, pp.315-352; K. Kohler 1 The Sabbath e.nd FestiVEtls in Pre-
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it was also celebrated aa a de.y of rest by ·the people 1 thus proving to be a. 

blessing unto all ·tr.te people 1 the higher note added. by the prophets. Thus the 

Deuteronomic writer sets a new reason for Se.bbath observa.nce in place of the one 

offered in the Decalogue of Exodus 34.12 ... 26. The Deuteronom~r Ten Comme.ndments 

makes the Sabbath a day of delibere~tion 1 the event of the delivertu1ce from aervi-

tude unto rnan Hncl beast, connecting this great humane ffstivel with the deliper-

ance of Israel from the Egyptian_bondage. And finally, when in the Ba.bylonian 

Exile the Sabbath be,wmes a day of spirituel eli.'JVf:ttion and of instruction unto 

the people, di.st.lnguishing it from ell other natj.ons surrounding Isrs.el. The 

Sabbnth da.y is declared by the prophets of the.t time 1 as Ezekiel end other BibH ... 

c~ writers to be a sign of covenant between God ahd his people;(6) a violation 

of the Sabbath in e.ny form was, therefore, threatened with .J'l~)~, exc:l.sion. 

Still the subl.imo seer of the Exile, whoee words becsme a treesury of com~ 

fort unto the nations, was primarily interee1;ed :i.n spre~.d.ing the blessing of the 

Sabbath over e.ll. the lands. Perhaps his motive for the extension of this festj ... 

val was to makE it easier for his own coreligionista to pursue and carry out 

every letter. of this noble day. HEmce we he£1.r him a.nnounce the time when from 

New-Moon to New~Moon and from Sa.bbe.th to Sabbath aJ.l flesh sht~.ll come to e.dore 

the Eterne.l. (7) And, inspired by thifl thought., the le.st composer of the Pent(t .. 

teuch, both in the Decalogue of Ex.20, e.nd inthe first chepter of Genesis, 

entwined the Sabbath wiiih the idee.J. of Creation itself, not refraining from rap-

resenting God. in the image of a human worker in. order t.o mf\ke man look up unto 

---- ·----------... ·--~-... ·-------_......__, ___ ,,. -· ·--
exilic and Exr:,ic Times, Journal of Americen OrietJ.tf\.1 Socie·~y, voL3'/, . p.209·· 
223; Hutton Webster, Reet Daya, pp.242-248 

4. Hutton Webster, Rest Days, pp.245-247 

6. VmdeXIHf~n, Ch. T.I,p •. 

7. Ie. XIV.23 
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God as his sublime pattern. Thus rne.n emule.ting God •s exempl.e should work the 

same days God works and rest on the same de.y with God. (8) 

But the true greatness of this day Ssbbath is found in the cause for its 

great observflnce. Of all 1;he mttions of the pe.st not one except the Jewish was 

blElssed with a de.y of rest and recree.tion for e.lJ. t.hEl people. The Pe.gen feati-

vela were altogether days of ce.rousing e.nd revelry. Even w:i.th the Greeks, the 

noblest of all the nations, thelr festivf.l.ls were devoted to ethlEJtic contests 

and gymnastic exhibitions. And e.lthough the latter excited also e contest in 

higher arts and sciences, and even philosophy, yet the:i.r festivels were not held 

·as a time of freedom for men 1 but merely a pastime for the privileged nristocv.acy. 

·The free me.n, whether Gre£-lk or Rome.n rege.rded work fe.r below his d :l.gnity, leaving 

it entirely ·t;o his slave. Hence such peoples needed no epech!l de.y of recref.l.tion. 

Certainly, not in need of any special day of rest, they would not think of the 

necessity of instituting a day of rest and recreation for their slaves except, 

perhaps once a yea.r( 9), celebre.ted es e democratic occasion when e11 elike would 

share in the joy of ·the festivel. Likewise we can see the ree.son for not grant-

ing a day of reat to others when the li'JWme.kers Rnd the leadera of the.t de.y needed 

none for themselves. In· the words of the Egyptivn Pharaoh we can read this ana .. 

wer. He denounced rest for his Hebrew slHver~ ae mere idleness. He could nc>t con-

ceivc of a neceasar~l rest, when he himself~ nor his people, knew not the meaning 

of hard labor. Sl€Lvery, being the groundwork of the whole ~mcient civilize.tion, 

labor, of course, was considerEld degrading. (10) Thus sympathy with the slELVe and 

the oppressed and persecuted, groaning under the yoke of E tyrannical mestE1r, 

made the .Jewlsh leaders hail the Sabbe.th as e. day of redemptj.on for the work:l.ng 

man, and finally labor itself was ideali.zed e.nd e.tti'ibuted even to the God of 

' ~~-.. --·-------•___.., .. ,, _________ ....,.. ____ ......... ...._...,,... _____ ..,,,..,._. __ .. _____ .,.v __ 

8. Philo, De DeceJ.ogo, !!,197.20 

9. A replJ.ca. of this ga.y festive occusion is still retained to this 
dey in our modern celebra.t:l.on of the civil New Yeer 's day. 

10. Scot Nearing, Where is Civilization GoingT,p.75 
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Isre.el, in order both God e.nd man, be hf.tl.l.owed by His rest on the Sabbeth. (11) 

Therefore, we cem conclude, the .Tewiah Sabbe.th comes to bless the J.e_bo• 

rer with rEH3t breaking the shackles of toil and cere. On the S~tbbath dey the 

working man and the leisured together are declared free in the eyes of God and 

man. !t he.a been proven by modern phya:i.ciane the.t edter. he.ving worked just fliX 

da.ya man's exhausted nE:rvea require e. de.y of restoration end enjoyment. But 

nei.ther tl day of rest chosen at re.ndom during the weelc, nor a Sabbath day of 

rest at the end of a week of ten days, ~ts WF.lS attempted at the time of the French 
( 12) ' 

Revolution,/fulfills thE· purpose of the regular Sebbe.th,. When, therefore, many 

non-Jews by ·1;heir intercourse with the Jewish people, lee.rned to know the Jewish 

Sabbath ir1 its eminently hume.ne ch£1racter, they gladly adopted it. (13) In vuin 

did ·the indigent patriots and satirists denounce the Roman people e.gainst pre.cti·· 

cing such Jewish customs.(J.4) In true form Josephus, the hi~:rbod.an, end Philo, 

the Ale:x.andrian philosopher, cha.llenge the Rome.n and Greek world to find an ins-t;i ... 

tution with as general a ceuae and appreciat:l.on ee the Sa.bbo_th. And it i.e most 

remarkable tha.t especie.lly sle.ves and women longed for such e dey of recreation 

thereby being induced to embrE'1ce Jude.ism. (15) Indeed, the Rabbis rightly claim 

"the Sab\ntth ought not to be te.ken as a burden, but as e most precious treetsure 

from God's blessed store-house.(lo) 

On the other he.nd the· Sabbe.th as inst:i.t.uted is meant to be e bee.rer of 

joy, a da.y of socit?1 pleasure to the house. The pursuits of trv.de t:md labor 

druw man away from his household. The general ca_re a.nd worry in aearh for a 

------------------------------------------------------ -----~----------
11. The Bible enumerates many reason and in the Decalogut:l of Ex.20.8 

the loft:i.est conception of' the Sabbath t~ advrmced: 1:1 ''1:) ~ ))!{JILl 
~ , J1 ..::t \u ":sJ ~ .:::t.w 'iT lJ )',l ())..).X 7 b ~ ~ 1l' ILl~ ) 'T .::l)J J) 

12. Margolis and Me.rx, History of the Jewish People, p.610 

l3o J. Mann, Observ~nce of Sabbath and Festivals, pp.449-453 

14. See Gh. n I The Se.bhath in Post-Biblicel Times j pp. 

15 • J.E. art. "Proselytes" 
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for a livelihood tend to estrange the father from ·the hee.rts of his cherished 

fa.mily•life. The Sabbath, therefore, links the souls of the family together 

strengthening the bonds of love und friendship anew, t,hrilling dl hee~rts with 

the feeling of joy and sympathy. This prime motive to foster virtues and to 

bind each member of the family to hie own homE:l and family on the Sabbath, was 

enough criteria to have this dr:ty lncumbered with many Ra.bbinicf:11 restrmctions .. 

Yet all these restrictions were incidente.1ly p·r.oposed. never to me~ke the Sabbath 

a day of mela.ncholy and of sober world-contempt as the modern blue-laws etc. 

The Rabbis orclerfld to begin the Sabbath celebretj.on in the home with a cup over-

flowing with wine over-which the Jewish father at the evening e.nd t:tt the noontime 

meal of the Sabbath was ready to gladden all hearts and to fHl all Jewish souls 

with praise and. song for the God of Israel. And rightly the Rabbis named this 

ceremony \L/l'Tp ,sanctification of the Sa.bl;a.th .. 

Above ali, the Sab1>ath became the inexhe.ustiule source of blessing unto 

mankind by being H day of instruc·t;lon and enlightenment. We might cle.im the~t 

the Greek philosophers may ha.ve atta.ined a higher degree of knowledge thEm any 

of the Jewish mt:taters, yet wa.s not all t.heir lnstruction confined to a smtdl 

class of their people! Socrates, we.lking through 1;he streets of Athens, offered 

his wisdom freely end unsolicited to onyone crossing hie path. But how could he 

successfully cul tivah. and educate the nw.sses, havin.g no institution like the 

Sabbath when he cor~ld gain the aud:l.ence of the people of the streets to spe.re 

him the time to listen to his wisdomt The Sabbe.th in the earliest stages wr:ts a 

dny of holy assembly at the Temple wh(~re the people ge.thered to watch the priests 

perform the specie.l ceremonies of the day. (17) Later the disciples of the pro• 

pheta rallied around their inspj.red ma.ster l:l.stenlng to words of inspiration e.nd 

comfort concerning the well-being of the nation Israel. (18) And during the ea.rly 

da.ys of the Die.spora., ln the de.ys of the Tannaim, Amoraimp e.nd Sabora.im, Le. in 

the active years of the a.cedemic life of Sure., Pumbe.dithe., etc., e.nd even unto 
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thj.s day in many congrega.tions le.rge at3semblies of people gather to hear the word 

of God expounded. 

C. !!:1!t Sabbath ~ Carried ~if.:!&. Ghristie.ni;,U. ~ Jslf21!!. 

Heralded fH3 Israel's sacred day on which occasion God's ·truth is tRught, 

the Sabbath gtdned e. world-s1;irring force emong many peoples. Through ell the 

crises of civilization and religious thought of ltaly, Greece, e.nd Asie. Minor the 

Sabbath day was a means to enlist the sympathlee of' hee.thendom for Judaism. The 

Jewish Sabba:th, thus, paved the wa.y for Chri.Ertie.nity to conquer the pegan world 

pecause Christianity, too, adopted this Se.bbat.h idtla. in its religious program. (19) 

In fHCt during the first three centuries the Christ:te.n Sabbeth was observed on 

Sa.turday. (20) Mere hn.tred and antipathy towt1rds the Jews forced the ruling Church 

the transfer of the Christian Sablntth to Sunda.y. (21) 

_____ _...._ ...... -·-·----------------·----
16. Shab. 119a 

1 '7. Lev. 23.3 

18. Nehem. 8.2;13.10 

19. Prof. Cohan's Systeme.tic 'l'heology cla.ss notes. 

21. The program of the Seventh Da.y Baptlsts outline the question of tht: 
change of :the Se.bbath to Sunda.y under the following captions: 

1. Se.bbathism wfl.s changed in the Chr:i.sti.e.n doctrine due to a 
misunderste.nding of Paul's doctrine of Chr:.i.stis.nity. Even before 
Paul of Trirsus offered the people se.lve.tion by f(lith without law, the 
great force of attraction for proselytes to Judnism was the Sf.tbbr-tth 
idea as e. d£ty of rest e.nd holy contemplation. 

2. The early supposition that the resurrection of Jesus took 
ple.c(~ on t,he first, de.y of the week wo.s e_ just,ifie.ble ree.son for 'bhe 
change of Sr.bbath to Sunda.y. Hence the Sa.bba.th becomes the Christian 
day of rest as the Lord's De.y. 

3. It is the testimony of church histori.ens thett there we.s regard 
for both the Sabbath rmd Sunday for a long time; e.nd the.t Sunday was 
not ce.lled the Sabbath or connected with the fourth Commandment for 
severa1 centur:l.es. Then in the desi.re to countere.ct e growing die .. 
regard for any religious day 1 the fourth Comme.ndmant we.s made the 
support of the Sundey e.nd there we.s le1gisla.tion e.s found in Jude.ism. 

4.. The Sabba.th was observed by many Jewish-Christian sects as the 
Nazarates, Ebionites, Essenes and others. See PP• 6-9 

I 
t 
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The existence of Gentile Sabbath .. keepere is one; of the most interesting 

facts connected with early Church development. Many historians cle.im the.t the 

Jews of the dispersion n·tt.re.cted many new followers who attended the services of, 

the synagog. (22) They e.re mentioned as devout end God-fearing men ... 1 ';1' t._j"1 '")., 

who were among thtl first to follow the re.nks of early Chri.stie.nity. 'I'hest> are 

spoken of as observers of the elementary bws of food and purity and e.bove all 

as strict adherents to the Se.bbath. Yet these Wflre never truly members of ·the 

.Tewish community because they did not enter the covenant of JudEdsm by circum-

cis ion. (23) 

On the other hand the .Tew:i.sh Sabbath branched cl>ff into the IsJ.a.mit:tc 

"Da.y of Assembly", which is celebrated on Friday. Anct probably for the same 

reasons that Christianity changed the original Se.bba.th to Sunday eJ.so forced 

the Mohammedans to change their de.y of Sabbath to Friday to distingtdsh them from 

the Chdstians and the Jews. (24) 

But among these Orientals also are found rmmy groups observing some form 

of seventh day celebro:tion. Sabbath keepers are found in Abyssinia-(25), as well 

as among the Waldeneea and Nestoriana(26), and in China.(27~. Dr. Judson in his 

diary of his travels rc1lates interesting stories about the settlers of the Bux·ma 

and the Corean Isles, who speak of Saturday as their day of worship.(28) 

. The Sabbath has also found its way in the Greek Church of today. (29) 

And there are also trace.s of an attempt to establlsh Sa.turday a half-day hol:L
It 

day in the different decrees in the early English history.(30) 

----------------------------------------------·--------------------·-----
22. Acts 15 

23. Hastings Die., art •. 11 Early-Christia.ns"; Mt:l.seches Geri.m 

24. Hastings, E.R.E., art. "Isla~• 

25. Perhaps the Missionary Dr •• Judson in his dia.ry confused the Falashas 
who are strict olJeervers of the Sabbe.th with some of the na·&ive of 
Abyssin.i.a. See his Travels, p. 74 

26 • Dr. Judson's Tra.vele, p.79 
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D. 1i2!!L I~ittle hflS ~ Achj.eved in. :!!.hQ. !& .2..f.. Soly_it:g lli Sabbath Observance .§!:. 

tuat:ton -
Thus the Jewish Sabbath, with Hs elevating and ennobling influences, has 

inainua·t;ed Hself into the hearts of most civil5.zed nations. The fourth article 

of the Sinaitic covenant has 'becomes a common le.w of life to hundreds of millions 

of men. The Sahbfl.th, therefore, has become a law written with divine fingers 

upon the tablets of t,hc., human hee.rts. Once this de.y he.s been made a day of com ... 

munion with the divine, it will forever testify to Israel's truth of man •s being 

a.s an image and reflection of the free and of the good. Cree:tor. Whether the Sab~ 

bath ls kept on l!,riday, as the Mohammede.ns do, or on Sunde.y e.s ·~he Christians do, 

or on Saturday as the Jews e.re prescribed, it has become God 'o sacred messenger, 

uniting man wHh his Heavenly Father e.nd sa.nctHying the hEe.rts of the gree.t mul

titude. We, as Jews, therefore, should thank God for this wonderful gift, the 

Sabbath, enabling through this i11;stituti.on to trHnsform e. world by the sp:l.rit of 

Judaism. It he.s proved the great source of blessing of cj.vilize.tion in the past. 

Me.nkind, whether in its material or in Us spirHufl.l pursui-l:;s, will hardly be 

a.ble ·~o do without it anymore. And ,as it has created and nursed Judaism, pe.ving 

the way for Chr:i..1Hianity in the Western end for Islam in the Eastern world, it 

will sux•ely one dry bring e.bout the retil.liza.tion of mankind 'a greatest hope, the 

one great hope of Israel's greatest sEers, of blending all religions into the 

religion of humanity. 

----------·------------------·----------
27. Dr. Judson's Travels, p.83 

2 8. Ibid , p. 92 

29. Schaff, Greek Church History, p.l79 

. 30. 'J'he Washington Herald, Aug. 1924 gtwe the following reply to the 
question »Is the half-holiday on Saturday of very recent origin! 
Answer: 'rhe Saturde.y half-holiday moyement is e. revivel of a very 
ancient custom. King Edge.r ( 958 A.D.) ordained the.t there should be 
a cessation from e.n labor from Saturday noon until daylight on Mon
day. William of Scotland (1203 A.D.) determined that Saturday after 

the twelfth hour 'should be kept holy'. An unrE:lpeeled Mt of King 



ll-
But to us as Jews in our present mode of living the Sabbath has a messe.ge 

of complaint. To be sure the .Tewish Sabbath has become endeared to us a.s the 

messenger of hope and comfort amidst cruel peraecutionr~ hee.ped on us by Christiau 

nity and Islam dud.ng the Middle Ages •. This de.y of rest and joy we.e a ligh1; unto 

us, disclosing golden treasures of knowledge e.nd mental freedom amidst e. world be-

nighted with ignore.nce and superst.ition. This Sa.bbath da.y was a founte.in of li-

ving waters to mediaeval Jude.ism, rendering every Jewish household e. ge.rden of 

God, 1-~~king wHh the sweet scent of every v:_irtue. 

But something has happened in the lB.st two centuries. The great pristine 

glory and brightness of the Jewish Sabbath-day is gone; its religious blossoms 

have withered. J<~ver since the we.lls of the Jewish ghetto have sunk before the 

trumpet's blast of the new era of :freedom e.nd equality; to open the arene. of com-

mercial and industrial enterprises to the Jews and Christians alike, the Holy 

Sabbath has been violated and pu1~ aside by ·bhe din e.nd care of htbor and busi• 

ness, ttNor'', as Dr. K. Kohler claims, 11 is there eny hope of seeing it restored 

unless new walls were to shut the Jewish people off from the intercourse with 

their fellow-oitizens. 11 (31) 

Some eighty-five years have pe.ssed since the problem of the collision 

between Sabbath observe.nce and modern lHe was discussed for the first time in 

a Jewish forum. (32) The pa.ssing of time has only aggravated the problem. Sab~ 

ba·bh desecration has become more e_ncl more flagrant among the Jews, 1.mtil i't is 
-:.:j 

well-nigh univers_al wherever the medla.eval and traditiona.l life have disappeared 

a.nd industrialism has triumphed. In the prayers offered in the Sym-tgog, God is 

.................................... _____________________________ _ 
Canute establishes half-holidfl_y in these words: 'Let every Sunday's 
feas.t be held from Se.turda.y's noon to Monda •s dawn.'" 

31. Dr. K. Kohler, Origin of the Sabbath, p_.l4 

32. This refers to the"Rabbj.ner Versannnlungen11 of 1844,1845,end 1846 
which w:i.ll be treated inCh. Vo 
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the.nked for the Sabbath, the gnat da.y of rest 1 while in the mads of industria .. 

lism and commerce at that ~ery hour, the Jew is busy as on other days of the week. 

The Jew ia forced by circumstances of present keen competition to barter and bar-

gain for his means of subsUte.nce on the Sabbath. 

The problem of the Breslau Conference is as far from being solved today 

as ever. An interesting parallel is afforded by comparing the first public de-

bate on the Sabbath problem l'd the Breslau Conference and the last public dis-

cussion of the ae.me queat,ion at the meetings of the Centrel Conference of Ameri-
' 

can Rabbis at New Orleans in 1902, at Detroit in 1903, and et Cleveland in 1905.(31) 

Almost the se.me difficulties are presented; almost the same conflicting opinions 

are noted. On both occasions we hear the me.jority cry, the Sebbe.th must be saved, 

bu·~ no eff1.cient m61:tnS for the selvatiort are offered. In this e.s in the last cen-

tury it is evident the.t there can be no Sabbath except, the Se.bbeth on Saturday. 

But then as now it is just as evident tha.t the collision between -the actual con-

ditiona of life and Sabbath observance presents the greatest d:i.f:fi.culty in Jew• 

practice. After the lapse o:f all these years the Sabbath is as far e.s ever, if 

not further, from being solved. 

What actually transpired ai; these Conferences and the different means 

of solving or aiding the problem from growing worse will be the object of the 

later chapters. 

--------------~:~, ... --------------------- ----- ------------------------------
33. See Ch. VII 



C H A P T E R T W 0 

THE SABBATH INSTITU'riON AND ITS COMMANDMENTS ~ _____ ._......_ .... _ ...... 

A. As Established in the Pentateuch e.ncl in Pre~Prophetic Writings. B. In Prophe-

tic Writing~. C. In Apocre.pha and Pseudepigraphe.. D. In Post-Biblice.l J,ite-

rature., E. In Talmudic WrHtngs 
.. 

The task, then, remains not to find the solution but to trace the prob-

lema of this great Jewish insti-tution. It would be of lit.tle impode.nce whether 

we can successfully este..blish the origin of the Sabbath. (1) It seems that we 

are not in a position to assume wHh any degree of certainty that the Hebrew 

Sabbath was simply borrowed from the Bs.bylonean or Cha1dean or Syrien ce.lendar. 

But by studying the institution as it was practiced in the different periods we 

may gain·knowledge of the development of the Hebrew Sabbath from the Babylonian 

and visa versa. Each had He process of growth. (2) 

If we turn to our li-terwture we ce.n at once trace the current of thought 

and the general reaction of e. people towards an orde.in6d de.y bearing the mark of 

originality, particularly in the manner of observance. Ft•om t-he very first chap

ter of the Bible we can deduct-1 the ordinatlon of the Sa.bbath on a principle of 

creation. God, the Creator of the world ordeins e de.y of rest after the comple .. 

tion of what, He considers a masterly achievement. And t0 crown His own Creation 

·-------..:.;r""'. -·--------·---------·-- ·--------------------
1. M •• Taatrow claims the origin of the Sabbath from the Be_bylonian "Shab

batum". The phrase "Mi-moch'ros Ha .. Shf:'l_bbos" originally mee.nt "on the 
morrow of the full moon, ind1.cating by the term "Sh!Jbat 11

, the meaning 
11 compJ.ete11 , Le. full moon. See Amer. Jour. of Theo., 1898, e.rt. 
"The Original Character of the Hebrew Sabbe.th. 

Dr. I<. Kohler would have the origin of the Sabbath commence with 
the Assyrian or C!haldean adoption of the division of the month into 
weeks of seven days. He states: "Whence, then, did the. Sabbath ori
ginateT It cannot have been borrowed from the Egyptie.ns, es some as• 
sume, since they knew of no Sabbath. They had their month divided 
into weeks of ten days, as we find a simile.r division of the month 
into three pe_rts among the Aryan nations, end into six parts with 
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of a universe, God ordains a. day of rest, endowing this de.y with Divine blessings. 

We should truly appreciate the author df this account for his lofty conception 

evolving a philosophy of this world in the highest terms of sentimen·t. The writer 

of thts story of Genesis me.kes God who has ordained all the wondrous meche.nisms 

of a world also orde.in a de.y of res-t. And if man is to follow God • s example, be-

cause he was created in His imnge, then man,too, should follow in the footsteps 

of His Cree.tor; man, therefore, should observe the Sabbath e_fter a six deys period 

of work. 

Just when a phHosophy of God and His relation to man would enter man's 

thoughts is herd to establish. It surely mtwt have come considere.bly later than 

the beginning of Israel. Yet if we turn to om~ very earliest documents incorpo-

rated in the Pentateuch, nA.mely, the DeceJ.ogua of Jllx. 34 we find the commandment 

of the SRbbath recorded as an institution well known e.mong the people. In fact 

the Exodus Decalogue revfJrts to this feet as the very cause for t.he commandment. 

It, therefore, says by way of admonition "Remember the Se.bbe.th de.y" - e.nd for 

II 
what purpose? "to keep H holy. (3) 

(4) 
In the days of t.he Ps.trit1_rcha we hear of no form of C:J. Sabbath obser,e .. nce. 

And e.s if leading up the Se.bbath connnands to a climex the finel bond of Israel's 

duty for Sabbe.th observance is made clean. ••It is a sign between YHWH and Ien'"eel, 

an everlasting covemmat. 11 (5) Moreover an extreme pentitlty· iA declared for the 

profanation of the Sabbath, punishable w:l.th J'II.:J, exd.fd.on. This extreme pe
e. 

nalty is not a mere thr~at, for a precedent is estebliahed executing this drastic 

--..... _______ .,..... _____ . _______ . __ ..........-.... ...... --.... --·-----

2. 

Chineae and the Mexican people. The Aasyt'ie.nsa.nd Be.bylonie.ns only 
adopted the divietion of the month lnto weEks of seven de.ys, together 
with the sacredness of the number seven, with the old settlers of 
Chaldea, and grfldually· spreEtd it over Asia; f:l.nd it is from their 
monumEnts thet we now learn the true origin of the Se.bbath. It. w~:~.s 
the close of each of the four different phsaes of the moon during 
its monthly r(wolution, - on t;hc1 7th, the JAth, the 21st and 28th 
days of ee.ch month, which ·they ce.lled 'the day of stand-still', .. 
'Sulum' e.nd celebreted a.s daye of reat, 'Se.bbe.tu ut. See K. Kohle~r, 
"Origin of the Sa.bhath11 , p.361, in J.Q.R.,J.B98 

K. Kohler, Sabba.th and Fes·tiveJ.rJ in Pre .. ExiJJ.c end Exilic 't'imes • p. 3 

i_•il 

····I 
., 
:; 
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mee.sure when a man wes condemned to die by ;rf'JH> 1 lspidntion bece.use he cle.red 

gather st1.cks on the Snbba.t.h. (7) 

A definite progrem is outlined for the Sebbe.th w:i.th specific restrictions 

and proh:lbi tiona. ( 8) Even during harvest times work on the Sabbath is not per-

missible,(9) with a special interdiction against the kindling of fire.(lO) 
(ll) 

Thus the Sabbath heeds the appointed holy seasons under the Priestly rule, 

proba.bly as the oldest .Tewish holy d.a:y and a.s a definite fixed institution. 

Moreover, like e.ll lnstitJ.tions of ·~he priesthr.e.'tt,the Se.bbath is orde . .:i.ned with 

an elabc5rete ceremony of changing the shewbread j_n the Tabernacle (12) e.nd with e. 

special sa.crificial ceremony to be offered on the Sabbf:l_th. (13) 

But the highest reverence for this holy day of the Sabbrdh is manifested 

when describing the holiest festivfl.l of' the year, the Yom Kippur with the phrase, 

)'.h:l.l(J t"'I::JJl.J, - the SHbbe.th of Sebbf!.ths, i.e. the holiest of the Subbaths. 

Often this concept of the holiness of th~ Sabbath is added with the qualification 

10S ~~'ij'J, "holy unto YHWH".(l4) And e.J.ongside with the ceremonials of the 

·---------------_.,.---·--·-------------~--._..---·--·----

3. Ex. 20.8 

4. The Mid rash, howenr, does a.ccredH Sarah with the duty of chf:tnging 
end preservlng of the lights from. Sebbe.th to Sabbath. See Gen.R. 56. 
And Gen.R • .79 claims that the Patriarchs are said to he_ve kept the 
Sabbath. But theae are conclusions read into the lives of the Jew:i.sh 
fatlwrs attribttti:ng to them wiik the se..me virtues all Israel have had 
and enjoyed. 

5. Ex. 21.13 

6. Ex. 31. J)\;;...15· 

8. M. Fr)-edlender, ;_n his It Jewish Religion", p.349 claims th1:1.t the term 
';i".::J.K7~ ~,::, 'flt£i_ii.h _H$, "thou sht-1-l.t not perform eny kind of work" was 
explained ora.lly in every detail but only a few of these are mentioned 
in. wd.ting. 

9. Ex. 34.21 

10. Ex.35.3 

11. Lev.23:!.3 
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Sabbe.th the day is to b€J used as an opportunity to bring the people together for •' 

holy convocation. (l~i) .-

Oerta.inly in the story of the Manna aa told in Fjx. 16 we obte_in e.n expla-

natory account for the cessation from work. Here WEl can surely see the.t this 

episode would h€lp to strengthen the Sabbe.th idea HS given in the Decelogue as 

a pre-Sinaitic Revelation. Ae a summa.ry, therefore, oonnect:l.ng the Sebbe.th origin 

ei·ther a.s of purely Hebrew development or of l:1abylorde,n origin is well told by 

M. Jastrow explaining e.way the l!t:i.fferant cont:radietory phases of the Hebrew SabbEtth L 

. 
1. The Hebrew like the Be.bylonia.ns 1 dietlngui.shed certEJ-=i.n de.ys e.s occa.-

siona on which meaemres had to be te.ken to ensure the good-wil.l of the gods, to 

prevent them from being aroused, or to esue.ge the anger if arous.ed. One factor 

in the choice was the Msocintlon of ideHs involved between changes of the gods 

toward their subjects. 

2. l3oth among the Hebrews e.nd Be.byJ.onia.ns these clays had a decidedly in

auspicious character but could by observlng the proper• ri tea be converted into 

fe.voreble days. 

3. Among the terms used to describe such days, the Be.bylonie.na ha.d a word 

"Sabbatum" for which in Hebrew we heve an equ1.velent 11 Shabbethon", bot.h the Baby-

lonian and the Hebrew word conveJring the meening of 11 propit5.ntion", "cessation .. 

of the divine anger, pacification and the cogne.te :i.deas. 

---------~--------- • t • "'·----·---·--· ... -; ... -~~~- ·-----
12. Lev. 24.8 

•;;;•j 

13. Numb. 28.9·10 

14. Ex. 16.23; 31.1; 35.2 

15. Lev. 23.3 



17· 
4. 'l'he Hebrew Sa.bba.th was or:l.gimtlly such e SabbP~thon, a de.y of propi-

tiation and pacification, mar~ed by r,itee of an e.ton.ement che.re.cter. 

5. At this stage in the development of the institution, it we.s celebra-

ted at intervals of seven. days, corresponding with the che.n.ges on the moon's pha-

ses, which the Babylonians regarded as de.ys whieh had to be converted into de.ys 

of pacification. 

6. The similarity of' the preca.utionary mee.sures pres~rlbed for these days 

is due to early contact between these peoples. 

7. At e. later period the greater emphasis wes leid upon the cessetion 

from le.bor and was used a_s e. suggestion of precaution Elt the same time obscuring 

oiher factors of original import. 

8. The introduction of profound changES in the religious conceptions a• 

mong the Hebrews of celebrating the Sabhe.th e.t roguler intervals regardless of the 

changes of t.he moon. led to a. complete sepe.ra.tion from the enciem't view of the 

Sabbath. 

9. The introduction of the doctrine of the Divine work in the creation was 

completed in six days removed the Hebrew Sabbath furthEr from the Be.byloniano At 

this s·tage the Hebrew and Babylonian Sabbath cee.sed to have cow.mon contect ln the 

development of the holy day. 

10. The Sab1;e:t.h e.a a dey of p:rop:l.tiation accounts for it.s being brought 

in connection with the Exodus from Egypt, since cessation from work is a means to 

gain favor with the deity. But the concept of S~:tblmth with the tredHions of cree.f"'-' 

tion is a more advanced view the.t grew up about the institution. This later view 

i r, i s prol1ably an 'outgrowth of the Jewish 'l'heology in en attempt to give the orig n 

of the Sabbath ll higher Et.nd more e,dvnnced religious thought • 

11. It was this idefl of the .Tewish Theology that ge.ve the institution the 

higher motive yet based on the idea of propitietion. The compilers of the Penta

teuch were ee.ger to reteJ.n the idea of propitie.tion of the deity through ae.crifi .. 

ces. 
And to impress this ideR upon the popular mind the So.bbath we.s made thc1 
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the very foundation of Juda.iem down to the present times. (16) 

Thus from the Pentateuch proper end from the study of other peoples of 

ths.t time we ce.n derive only the commands and the or:i.gin of the institution as 

to how the Sabbath is to be observed.(l7) As we tur~ to the other writings of 

·~he Bible we get a.ctual glimps.es of the Setbbath observence tmd how the leaders 

of the times coped wHh the problem of observance·. We find very little in the 

early ste.gea of Isntel 'a settlement in Gana.f:•n that thrown any light on this 

aubj ect, with thE~ single ephode tha.t at the Fall of Jericho seven ml';1rches wore 

made,one a day, including the Sabbath as a day of metrchin.g in ws.r. This would 

imply that the Sa.bbath observance was not yet defined so ElS to prohibit we.r 

enge.gements on the Sabr:a.th. (18) But what is greater import is the.t the Sabbath 

was considered e. favorable day to consult the prophets and. aoothsflyers. (19) 

B. ~ ~a.th Ef..lli trq.nr~lli Wfit5.nZ§. 

From the prophetic rebukes e.ge.inet the generl:ll le.xness in eJ.l. religious 

obaervHnces we gather also the knowledge the.t the Jewish people were strict ob-

aerver.·s of the Sabbath. In the days of Amos the Sa.bbe.th WEtS improperly observed. 

Certainly a std.king statement like Amos 8. 5 shows how impatient. the people were 

with the day of rest becauEl_e it interferred with their pursuit of business. And 

in Hosea 1.11 e.nd La.mentat.ion 2.6 there is a threat of the ceseetion of the Sab~ 

bath a.nd other feasts as punishment to d:i..sloya.l Isreel for their lttxnesf. :hil. ob-

serving the Sabbath. 

--~~ 1. 7-;;;::;:r :J. ~ (!h-1~--;ric..-.JP. ~.I r.--r?-;; 1F rr 
16 ./the Decelogue transformed the Sa.bb&th from e lunar holy de.y into a 

day of the Lord. It wee made n definite independent holy day, to1;ally 
removed from the moon festive.l. But whether ·t.he Sabbath was insti tu
ted as the day of rest for man a.s be.sed on the Decalogue of Deut .• or 
whether the Sabbath is a testimony of God's creetion basing the idea. 
as the reason for the Sa.bte.th in the Ex. Dece.logue, is h121rd to fi.x 
definitely. But whe_t is most esBentie.l is the feet that the Holiness 
Code, which is the Biblical critlcs EJ.ttribute its writings to the 
Ezekiel school, est£lblishes the Sabbtlth e.s the SIGN between God and 

mankind. 
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A similar trend of costigation is found in t.he writings of the .leter pro-

phets. Isaieh with equal emphesis condemns his contemporaries for their unworthy 

celebrations of the festive.ls. (21) The stress is not eo much against the non-ob-

servence of the Sabbe.th as the gross Rbuse of the holy convocet1.onal seasons, 

e.cting equally as tnsincere before God as in nll their denlings in life. And Je-

reraiah, too, exhorts his people to refrrd.n from carrying burdens on the Se.bl>ath. 

He EJtresses the cessetion from work on the Sabbath as of mejor import~mce for a 

proper observance of the Sabbe:t.h. (22) In ·the typicel prophetic strain Ezekiel 

comes forward with thEl open eharges e.geJ.nst the genere.l. letxness of Isre.el in the 

days of the wilderness and evidently found the observo.nce of the Sebr1ath even .. more 

so neglected in his own·t.imes.(23) 

But Ezekiel does not stop with mere rebuke. He outlines a plen of recon-

struction and rejuvenation of the Se.bbe.th. He seems to strikEl e. note of refor-

mation in the manner of hellowing the Seb):l~Jth. (24) As the priest-prophet he 

makes the reconstructed Sablmth center around the ceremony of sacrifices in '!:.be 

Temple. He, therefore, suggests the burn-t-offering for the Sabbe.th be provided 
on the pa.rt 

by the pd.nce. This act/ of the represente.the of the people is for the purpose 

that he should me.ke e.t.onement for thEl entire house of Is reel on the Sabbe.th. (25) 

And for the Temple C(~remony on the Sabbe.th we f:i.nd a specinl hymn in the Psalms 

entitled 11 a Psalm or song for the SablHl.th dey", indicating the importance of 

the day as far as the Temple ri t.ual and holy convoca·tion of the people were 

concerned, by incorporating e. special song for t,his occa.sion. (26) 

------·---------------------------·-----------·-·-------------------------------
J~) 

17. Wit~the one exception the case when a man gathers sticks on the 
Sabbath and is punished with stoning for the offense. 

18. J.E., art. 11 Se.bl:~ath" by ILG.Hirsch 

19. II K. 4.23 

20. Cf. Mek. 62b stating thELt the privilege of cel(~bntti.ng the three 
Pilgrim Festivft1s depends entirely on the absolute observance of 
the Sabbath. 

f', 
I 
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Ezekiel, thus, formulates an interesting turning point in the SEtbba.th ob-

aerva.nceG Up to his da.y the New Moon played e. far greater role in ancient Israel 

J:J.han may be inferred from the Mosaic Code, where it ia no more considered as a 

de.y of rest, but only the survival of a holiday in e •remple ritual. Yet in the 

days of Amos the New Moon festival is still held as imporiamt e.s the Sabbtdh .. 

In the days of Samuel, however, the NEw Moon is a dominant holide.y e.nd the Sabbath 

only a diminutive New Moon see.san recurring four times within the month and pro-

bably held l')f lesser solemnity end importance. (26) With E?.ekiel, on the other 

hRnd, the emphasis is placed on the Sabbath as the great de.y of God, ignoring the 

New Moon as a ma.j or festlval. (27) 

Treto-Iaaiah, the Exilic chempion of reU.gion conditions Israel's triumph 

on how the observance of the Sabbath will be enforced, which may not be set aside 

for secular pursuits. The observance of the Sabbath should be made e. delight in 

the very act of it.s observance. (28) In his vlsion of Hn exe.lte:ti.on of Jerusalem 

the prophet predicts the.t from Sabbs.th to Ss.bbath all flesh will come to worship 

before YHWH. 

Then with the rebuild1.ng of' the Temple, Nehemie.h relates the incident 

how the colonists charged themselves with one-third of' a ihekel to provide for 

burnt-offering for the proper observance of the Se_bbath.(29) But on the other 

21. Is. !.13 f f. 

22. Jer. 17.21 ff. 

23. Ezek. 20.12-24; 22.8,23,38 

24.~~ .. 3,24 

25. Ezek. 45,17 

26. Ps. 92.1 

--------·-----------

27 •. K. Kohler, The Se.bbath and Festivgls in Pre-lt~xHic and Exilic Times, 
in J.A.o.s. vol. 37, p.217 
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hand the people paid little atten-tion to the observe.nce of the. Sebbath. Both 

Ezre. and Nehemiah, therefore, denounce the practice of the people e.nd take them 

to task for profa.ning the Sabbath. To prevent them from continuing to turn the 

Sabbath into a mE~.rket-da.y they order the gates of the city of Jerusalem be closed 

and remain so until the end of the Sabbath. (30) 

C. In aP.ocraph.£. ~ ~udepigra~ha 

With the Exile a new interpretation of the religious W'Jrship took place. 

under the stress of the Assyrian persecutions, fe.Hhful complie.nce with the strict~ 

est interpretation of the Se.bbath is to be regarded as a sign of loyalty to God. 

Especially is this stressed at this time since previously the Sabbath had been 

habitually desecrated if not,, at times 1 totally ignored. (31) Thus we read e.bout 

many of the refuges a in the mountains, thou.sends in number, who preferred to die 

rather than viole.te the Sabbath by hurllng stones upon their a.ssailrmts. (32) 

The reversa.l ·to the strict adherence to the Sabbath is now developing into a 

grave menace.· Ther·efore, this new si tuetion makes it necessary for Mette.thias 

to issue imperative orders, stating tha.t Jews, if attacked, should defend them

selves regardless of Sabbath or holidays.(33) 

------------· 
28. Is. 58.23 

29. Neh. 10.32 

30. Neh. 13.16-17 

31. I ijac. 1.30 

32. I. Mac. 2 .41 J.l.&O--:t,}:te.--.. te~>fr.· .. o-~· .. J::··Mr:t'C'":"···2·;·3·9·o:.41:-"±'S"·"Ve't'y"·i-mpe'l"<ll·e:nt.~ .. a·:OO 
~.'a!V&S .c:ro.1l.U:~;ve:ty 
Th;·;text of I Mac. 2 .39 ... 41 reads as follows: "Now when Mette.thias and 
his ''rriends understood hereof, they mourned for them right sore. And 
one of -~he·n said to another: • If' we all do as our brethern have done, 
and fight not for our lives and laws ag1:1.inst the hfathens, they will 
now quickly root us out of the earth'. At thet time, therofore, they 
decreed, saying: 'Who~oever shall come to make battle with us on the 
Sabbath day, we will fight against him; neither will we die all, as 

I' 

i· 
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This new zeal for the str!ict observance of the Sabbath must hav& reached 

the enemy outside the Jewi.sh camp, because a specific incident relates how Nica..nor 

planned destruction of ·the Jews by attacking them on the Sabbath day, when he had 

reason ·to believe that the Jewish soldiers would not attempt to resist. The Jewis~ 

army implored the enemy to honor the Se.bba.th as the "dey dignified wHh holiness 

by the Heavenly Ruler". But t,ho enemy persisted, decle.ring the.t Nica.nor accepts 

no other ruler· on earth. Of course, the Jews resisted after the decree of Matte-

thias and the expedition of Nicanor failed, (34) resulting in g:rea·t victory for 

the Jews. 

About this time, also, a new type of speculation is adve.nced for the ob .. 

servance of the Sabbath. The Sabbath is r. sign that work is to be done six days 

and should be dropped on the seventh. (35) But this new or.d(>r is not only to be 

carried out by ma.n on this earth but. e.lao by the angles in heaven. The chief 

orders of the angels are bidden to observe the Sabbeth with God. (36) And then 

for that very reason God selected Israel e.s the chosen people because YHWH pur-

posed to make them a Sabba.th-observing people. Because of that ea:ting, drinking, 

and blessing God are as important as the cesse.tion for work. (37) 

And Nt to be sure the Sabbath was hallowed in heaven befor·e it was even 

ox-da.ined ~n er:trth. The Sabbe.th was given to Jacob end his children tha.t they 

our brethern t.hat were murdered in the secret plt1ces. "' This inno
vation of Matta.thie.s seems to have beEn generally Etceepted in the 
time of the Ma.cca.beEs. There ls no difference of opinion between 
the au·thors of the two books of ~~~.ccabees on the question of wa.r
fa.re on the Sabbath. The innovation ·)f Mai;b.thhts is clE:arly to 
allow defence on the Se.bb(l.th when attacked by en enemy 1 and -there
fore, the· Jews~ in so far e.s at times when they were not e.ttacked 
they even pursued their. enemies, and when the Sa.bbath came, the 
Jewish soldiers stopped their pursuit with the approach of the 
Sabbe:th. (<J:l Me.c. 5.25; 12.38) Also the intentiomtl stte.ck of Ni• 
canor on tht~ Sabbath day is elso related in II Ms.c. 15.1 ff. h1:ts 
its parallel in the e.tta.ck of Baochides (!Mac. 9.34:,43 ff): in 
both ca.ses the non-,Tewish genere.ls hoped to take the Jews une.wsres 1 

as they woul~ be less vigilant and not as ready fot defence owing 
to the Sab'bath. Then ageJ.n the .Tewish soldiers in Nicenor 0 s army 
( !! Mac. 15.2-5) besldes being afraid lest their brethern be te.ken 
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might remain the "blessed and holy ones of the first testimony and law11 just like 

the seventh day is the testimony of cessation from lebor. Therefore, a.ny form 

of labor thereon entails dea.th, but its defilement lee.cls to punishmEmt of violent 

death. Among the acts prohibited on the Se.bbath a.re mentiotJ_ed: preparing food, 

drt:twing water, carryj.ng burdens out of or into the house or from one house into 

a.nother.(38), buying and selling, making verbal agreements for future fulfillment, 

and journeying a.nd marital indu~gences. (39) The penalty lts death for anyone that 

works, walks any distance 
1 

tills the land, kj.ndles 11 Hre, J.or;tds e. benet of burden I 

slaughters a bird or a beast, captures :l.n chase any living creature, fe.sts or 

wa~es war.(40) 

All these enumerated rAatrictions were not burden but were considered 

privileges of a distinguished people who were considered as the only people on 

earth with the right to observe the Sabbe.th. (4J.) Here we ga.ther em a.sutteness of 

view tha.t made for coordination e.nd for the building up an espri t-de·corps during 

a time of hardship and much suffering of. a declining Isre.el. 

------------------------~------------·----------------------- --------------
by surprise, chiefly protested Etgeinat their genera.l'a attack on the 
Se.bbath. And since they themselves were forced to desecrate the Sab· 
bath by taking up arms and waging war on that. day. 

34. II Mac. 15.1 ff. However, a previous e.tte.ck on Jeruee.lem by a.ppo
lonius proved successfully beceuae ·the Jews would not fight on the 
Sa.bbe.th. II Ma.co 5.25 ... 26 

3 5. Jub. 2 .17 

36. Ibid 2.18 

37. Ibid 21 

38. Ibid 25 and 27 

39. Ibid 1;4 

40 Ibid 

41. Ibid· 2.28-31 
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D. !!!,Post-Bibllcal _Literature 

Jewish history after the period of Ezra and Nehemiv.h is very mee.gre in 

its historical records. Only fragmEmtary reports ree.ch us from those times, a.nd 

especially scanty is our knowledge of the sociel life o:f the Jewish people and 

the manner of observing the Sabbath and festivals. Suddenly e.n event which af-

fected Pe.lestenian Jewry a few genere.t:i.ons after Ezra fJ.nd Nehemiah E?.llows us a 

glimpse of the inner conditions. In the year 329 B .c .E. we find the Se.bbath so 

strictly observed in Palestine the.t ev n the defense egeinst e.n enemy is neglected 

on that de.y. Ptolemy Soter took Jerusnlem on a Sabbath without find any oppo

sition and thus made themsubject to him. (42) About e century e.nd a he.lf after-

wards, dur_ing the· persecutions of Antiochua Ep:i.phe.nus, more than e. thouscmd Jews 

allowed themselves to suffer suffocation in cav:es on the Sebbe.th. (43) This shows 

to what strictness the Jewish people were subjected, reducing the Sabbe.1;h to abao-

lute rest and the prohibition of all work. 

In the writings of Josephus o.nd Philo we find new light on the observance 

and pre.ctice of. the Sabbath in their times. First e.nd foremost we learn that 

Jewish people would not defend themselves from their enemies on the Sabbe.th.(44) 

Thus we see that when the Jewish army we.s pursuing the enemy they discontinued 

their attack because the Sabbtdih interfered with their progress. (45) 

Contra Apion offers a very interesting glimpse how other peoples looked 

on the Jewish practice of the Sabbe.th. It seems that Apion controverts the stu-

pid etymology of the name Se.bbath. The Jews, he clei.med were forced to observe 

this day bece.use they were afflic·ted wHh bubonic boils, known in the Egyptian 

language by e. word very much similar to the Hebrew word "Sabbe.th". Thus we 

conj ec·ture that at this time the Sabbath is not held in hig;h esteem e.mong the 

th 
,,j 

o er nations.· 

42o Jos. Ant. XII,!,4-6 

43. I Mac. 2.36; II Me.c. 4.2; Jos. An·to XII,5.274-275 
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Of greater interest is the manner the Sabba.th was observed in the last 

century R.C.n:. 'l'he description given in Wars IV,9.12 related the ceremony of 

ushering in the Sabbath very much 11.ke the Jubilee year ot• the New Year in the 

Biblical days. The bla.sting of the shofe.r means the announcing of the Sabbe.th. 

This type of obeervemce is known only in PalEsteniL~.n cities. But in non .. Pe.les .. 

tenian cities the blasting of the shofar is not observed with any strictness,(47) 

b.pt the solemn observance of the day attreteted even nnn-Jews. And during the 

Maccabean a·truggles wi strict observance of thEl S1:1.bbe.th we.s a meens to te1ll the 

half .. hEarted from the p:l.ous and reJ.igi.ous observer e.mong thtl Jewish peoplEt. 

T:i.tus also is outwitted when he attacked the Jews on the Sabbath, becv.use 

he too was informed the:t. the Je\vs would not fight on that de.y. ~'he fact the.t 

Jews did partake in battle and 'ritua was much a.larmed when he lost in the cam-

pa:i.gn. (48) 

In considering the process of fixing the meeting•palcea for religious 

assemblies, the different politicc1l conditions of Palestine should be teken in 
I . 

consideration. In Judea, where the .Tews he.d perfect fu.rtonomy, there Wt=ts no 

need to erect spec:1.al buildings for ·the religious services; ftny· meeting~piha.ce 

could serve for this purpose. In the Greek-speaking countries, ·however, whore 

the Jews lived amidst a heathen population, it we.s nececH:Jary not to expose the 

religious assemblies to the gaze of unsympv.thetic and even hostile specte.tors .. 

In addi t:l.on, everywhere in the Diaspore.. the Jews he.d to obtai.n permission from 

th<~ authorities to observe the Se.bbath and -to hold theirell.gious gatherings. 
( 

Accordingly ,they hnd to orgeni ze these meetings and to f:l.x t.hem in certf•.in 

buildings in order the.t the authoritios s.hould be able to heve the required su~ 

pervision. The Jews, wherever they sett.l.ed,. had ·t.o come forwe.rd with claims 

of legal recognHio:n. for their rE:)ligious customs, e.nd had to formul!:tte their de• 

-------~----------·--·-----~ ~---------------

4'-f. Ant. XIV,iv.2,63 statea: "Though our ll':lW gives us leave then to de
fend ours(·lves ege.inet those that begin to fig}-t with us, end assault 
\lS, yet does j,t not permit us to meddle' with our enemies while they 
do anything else •" What is· of great interest is t.he fact the.t in the 
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me.nds defini·tely. Thus the Se.bbath-houses, another name for Syne.gog, where the 

religlous assemblies would assume polHical tendencies or would lead to riots. 

And for t,he.ii reason the Se.bbath-houses bece.me famili.e.r instHutions in all ph.~ 

ces of the Diaspora.(49) 

EspeoieJ.ly was this condition true in the Romem period. Under the Roman 

emperors, especially during the reigns of Caesar e.nd Augustus, the Jewish assem• 

blies favored many exceptions the other colonies did not enjoy.(50) 

In Philo's writings we find a different t.rend domi.ne.ti.ng his interpre• 

tat ions of the Sa.bbath observanc:e. Mysticel and philosophclcal speculations per-

vades all h:ls thinking and his wrHings e.re ne.turally affected. He, therefore, 

makes the Sabbath a day orde.ined by rmd intended for God. It is a day when one 

should enjoy Divine happiness, perfect rest, tmd abfJolute peace. Hence, the 

Se.blmth is said. to be the de.y of God, not of men, but for the 6ne Entity that 

rests, God. What conat?.tutes rest. e.ccording to Philo! It is Divine rest i.e. x~.B 

rest doe a not mean ine.ctivi.ty, but unlabored energy. (51) 

In Philo's essay on th€J Decalogue he gives the complEltEl program of what 

constitutes Sabbath observance~ The seventh de.y is to be observed as a pattern 

of duty to life. The purpose of me.n • a lifE, is to follow God e.nd the Commandments, 

gi.ven by God to mankind to be observed. Since the Sabl)e.th is the only holide.y 

mentioned in thE:l. DeceJ.ogue it is t,o be observed wi.t.h extreme r:l.gor. On that day 

no work sha.ll be performed. The entire de.y shEtll be devoted to philosophy e.nd 

----------------·-----------------------------------··-----------·-------------fj' 
tM.ystY8f Josephus Sabba~h metms pdmarily "reat11 

.. 

4:5. II Mac. 9.43-46 in reference to Jude.s Maccabee defeating Nicanor•s 
host s.nd "pursued them fa_r: but lacking time they returned: for it 
wr:ts the day before the Sabbe.th." 

46. Contra Apion 2.2 

47. Jos. Wars I,vii 3,145-146 

48. Ibid IV 2.2 

49. Dr. J. Mann, Observance of the Sabhe.th and FeetlveJ.s, pp.448-44·9 

' . . ' 
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study. And when studying is no·t fea.aible the time shall be spent in contemplation~ 

The object of e_ll this is to lmprove the chRracter of ffi(:m on the dey of God. (52) 

From this we grlther that in Philo's t.ime many Jewish people were e.tt.rv.cted to the 

ways of the Romams _s.nd Greeks, who spent their festlvels in oavousing and whiling 

away their time in sports e.nd athletic feats. On the other ht1nd we cfln deduce 

that most of the Jewish people in Alexandrie. B-nd in other non-Palestenie.n cities 

observed and kept the Sabbe.th in the at.rict me.nner like their Pvleatenie.n bre .. 

thern. Although i-t is bel:leva.bJ.e th~tt a.mong the more cultured tmd mnong the weal-

thiar faii)ily, those who were anxious to mingle with the non-Jevdsh society, thElre 

was et certe.i.n amoun·t of al)rogation of the c~1remonial lvws including a h.xity in 

the observance of the Sabbat.h. And most likely the wri tinge of Philo were direc-

ted against that class of nssimilationists. But even those who were not strict 

observers of the Jewish lows and customs 1 ·they too, in no me.nner· e.ttempted to 

deny the paramount sanctity of the Sabbath. 

About ·the firs·t, century C .E., with the spread of ChristiEmity, ono of 

the chief controversies between the Jewish people end the new sect was the 

question of the observance of the Jewish Sabbath. And most of the discussions 

took place in the Synagog or Sabbath-houses on the SEJbbath day when all the Jew

ish people assembled for study and instructions. (53) 

Thus we cfl.l'l formulette from the wr~.tings of the two gree.t men, Josephus 

and Philo, t.hnt th.e observence of ·the Snbbath e.nd the Festh-als formed the great

est part of the interna1 life of the Jewish people. It beceme e.ssociated with 
G!' 

-------------------------------------------·~~~------------------------
50. Cf. Jos. Ant. XIV,x.8 11 For even C. Caese_r, our imperator and consul, 

in thEtt decree '\!!Therein he f'orbade the Be_cchanal rioters to meet in 
the city, did yet, permit the Jews, W~..Q!!1l.• to bring in their 
contributions, enjoinlng thern to permit the Jews alone to e.ssemble 
in the synagogues •.•• " 

51. De Cherubim !,26.154-155 

52. De Dece.logo !1,197.20. Cf. Vita Mos~ II!.27-28 where Philo writes: 
"For thiH reason the al1-greet Moses thought fit the.t ell who were 
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the ideas of the people and entered into the people's speech and deeds. The 

Sabbath is to be held s.s a day of perfect rest, on wh1.ch no food could be pro

perly prepared, necessitating preparation of food on the prev~ous d~lys, E'Speci.ally 

on Fr ida.ys. Thus the1 Sabbath is not only he.ll owed !lm thHt seventh day but e.ls o 

imparted something of its om1ctity to the time immedie.tely preceding U and held 

over its spirit a little after the day has past. The proper Sabbe.th, fr•om eve to 

eve, is ushered in 1:1nd ftC companied on :l.te depe.rture by stretches of time 
1 

half 

hallowed. Here we approach the instituUon of the Sl~'ILJ' !::>.."')~and the .h:=t.'V.J 'X:J>t.J 

as partly holy occasions. 

Such a genere.l conception of adding on more fes·tivlty to the df:ty of the 

Sabbath led to many restrictions even on Friday afternoon o.nd on Satruday night. 

But these were not yet a.dopted until the Talmudic tUnes. 

E • .!n.. Talmudic Wri t,~ng!!., 

We now turn to describe the religious life of the .Tew on the Sabbath e.s 

far as can be gathered from i.;he Talmudic sourcew. In the Te.lmud we find the Tan .. 

naim and Amoraim spee.k of the Sa.bbt:1.th regule,tions with a degree of certe.inty e.nd 

attrj.bute many new customs e.s well esta.bl:i.shed instHutions of their times. They, 

for inste.nce, mention the fact thnt on the Sa.bbe.th gree.t muJ.Utudee of the people 

gather in "the houses of assembly for the purpose of discussing :tk£ I!lB.tters per

taining to thtl Law. Thus we read the.t. whereas Moses instituted the reading of the 

--·---- ·----------------·----------
enrolled in his SEw red pol:t.ty should follow the laws of nature, a.nd 
ME:ET IN A SOLE1Jli.J AS~3EMBLY, on the Sabbe:th, passing the time in cheer
fulrJoy, and rele.xe.tion, e.bsh.ining frtom all works, s.nd from all acts 
which have e tendency to the production of e.nything; and from a.ll bu .. 
siness which is connected with the aeeklng of a l:i.vlng, e.nd thnt they 
should keep e complete truce:), e.bste.i.ning from all laborious and fa
tiguing thought, e.nd care, and devote their leisure, not as some per
sona scoffingly e.saert, TO SPOR'l'S, OR EXHIBITIONS OF ACTORS AND DANCES 
for the se.ke. of those who run mHdly after theetricnl e.musements, e.nd 
even encounter misera.ble deHths... But giving up their time wholly 
to the study of philosophy, not of that sort of philosophy which word• 
catchers and sophists seek to reduce to a system, selling doctrines 

and reasonings as they would any vendible thing in the me.rket •••• 

;'j:i 
i't:• I 

;.,;'· 
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IJaW on the Sabbath morning, Ezra. is reported to have instituted the readlng of 

the Law on the Sabbath afternoon.(54) Dr. JHcob Mann, however, cle.ims tha.t the 

reading of the I.aw on the Se.b1lftth was a.n old institution, nas Cf.tn be gethered 

from the fact that Etbout the middle of the third century B.C.E., thEl Alexandrian 

Jews, no more ablf; to underste.nd tho He1Jrew origin, found it necessary to h~tve 

the Pentateuch translted into the Greek. (55) 

This has led to the assumpt.ion on thf part of me.ny scholars that the 

Synagog with its great importftnce :i.t played :l.n the llfe of the Jew, especie.lly 

on the Sabbath, was originally introduC('ld in the Greek-speHking comrnunitier{., (56) 

But of much greater sigrdficnnce is ·the idea of the Sabbeth ol·servence overshe.-

dow:lng all other days of t.ht'; week. The two grE"e.t schools of Taihmudic thought, 

the Shamma.i tes, the r:!.god.ets of the L1:tw, and the HHleli.tes, the more lenient 

also held controversy on this question. 'rhe former, therefore, upholds a view 

that the. prepe.ra.tion for the Sabbath should begin with t.he first day of the 

week. (5'7) On the other hand the school of Hillel, the more reasonable and more 

t.hough·bful leaders, interested in the lH<., of the people, proclr:dmed the_t thEl 

Sa.bba.th obser·vance does not detract the dignity of the ot,her days of the week. (58) 

-----------------------·-----------------------------------------------------
53. N.T. Acts 45 

54. B. Kama 82a 

55. Dr •. J. Mann, Observance of the Sa.b'rHth e.nd the Festivals, p.448 

56. The chief exponent of tM.s theory is M. Fd.edle.nder in his book, "Syna.go
ge und. Kirche in ihren Anf~gen11 • His chief argument is the.t in the des• 
criptions of the persecutions set on foot by Antiocus Epiphanus nothing 
mentioned of any destroyed synagogues. Also thEtt II MEc. 8.27 releted 
~n incident of a Sabbe.th assembly held by Judas Maccabee end Ms warriors 
after the victory. 'l'hc text ree_ds: 11 So when they he.d get.hered their 
armies a.nd spolled ·~heir enemies, they occupied themselves e.bout tho 
Se.bbath, yielding e!iceeding pra.iae and thrmks to the Lord." 

57. Pesik. R. 23 

58. Bezah 16a 
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Cor1eerning the Sabbath prepa.ration much speculation has been advanced. 

Here we see how far the idea of prepa.ring for the Se.bbath is important for the 

future destiny of the .Tew. The following gree.t dise.st.ers ma.y be posslbly fore-

stalled through this medium of prepare.tion· for the Sabbe.th: (1) the Messianic 

sufferings, i.e. assuming the.t the Messiah will not come unless the world will 

be affllcted with great and indescribable sufferings; (2) the we.rs of ~og and 

Mogog, taking for gre.nted that the Messiah will be ushered in after the legende.ry 

gree.t wars of Gog and Mogog, when the entire world will be enge.ged 1n one grent 

conflagaration and the prepe.rai;ion for the Sabba.th will do away with the unna

cesst:try suffering of all mankind; then the Messia.h will come without this great 

strugglej and (3) the first. days of restitution, mesning, the.t there will be 

great turmoil when the Messiah will come and the Jews of the Die.spora will be 

all mixed up, lacking the sense of direction while en route toward Pe.lestina 

where the Messiah will e.ppee.r.(59) 

But turning from the fanciful speculations for the prepara.tion of tho 

Sabba·th to the pre.ctical J.ife we e.lso find the people were in duty bound to pre-

pare for this great day of the week. We read how two disciples of R. Jochanan, 

J;laninah and Hoshaiah used to engage in rele.ting stories about God •s cret:ttion of 

the world on every Friday. Miraculously- this diacused.on ene.bled them to obtain 

a. fattened cal:r for the Sabbath since ·~,hey were too poo1· to prepare ·~he Sabbath 

properly from the::l.r own earnings. (60) The lmportence of this bit of Haggadah is 

that the peonle were urp.;ed to utilize every source of ingenuity in order to 

arrange for the Sabbath in the finest and most luxurious possible manner. In 

fact it is even suggested that no one should partake of any food on Friday after 

one O'clock in the afternoon, economizing one meal e.nd concentrate with a double 

energy on Friday night when one will be hungry enough to ee.t the first Sabbath 

meal with exce'E:dingly gree_t zee.l. (61) And since the p:repa.re.tion fo:r the Sabbath 

------------------------------------·--------~----------
59. Shabo ll8a 
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is considered e.lmost as important as the celcbre.Mnn of the Se_bbe.th itself, rain 

on Friday, which would naturally interfere with the prepere:tion for the Sabbath. 

is a bad omen, meaning that nature is age.inst a proper pr·ep11ratio.n for the Sabbath 

day.(62) 

But what is the main idea of the Sabbath ct:lebration proper! First and 

foremost the idee. of absolute observance of the day is e. mee.ns to prevent and 

protect one from committing any sin. (63) And what is the ne.ture of the Sabbath 

observance! It is to be likened to the most wholesome spice, fragrant in its 

essence, leeving its e.f"ter effects on life if prepe.red and preserved in the pro-~ 

per manner { 64) • 

.A fanciful discusslon is described between Akiba e.nd Tirmius Rufus offer-

j.ng a glimpse how the disputes between Jews and non-Jews fare on the question of 

the Sabbath observance.. Aki.ba claims in the course of their conversaHon that 

God gave two signs to e.ffirm the covene.nt between God and Israel, ~nd they are 

the Sabbath a.nd, circumcision. The proof of the argument on the pe.r't of Akiba is 

that the Sabbe.t,h falls on no other day but the seventh cle.y of the week. First, 

because on the Sabbath the necroroe.ncer is unable to ce.ll a. epiri·t from the Sam
(65) 

bation and second, because on Se.bbath the grave of Rufus' hther ceases smoking. • 
' (66) 

Of course it ls needless to mention that Akiba convinces Rufus in the argument. 

------------------------------·-----------------------------------~---~~· ------
60. Sanh. 65b and 67b 

61. Pea.J\. 99b 

62. Ta 'an. 8b 

63. Mek. 50b 

64. Shab. ll9a; Gen.R. XI. Midrash ~'anchuma to Ps. 92 ed. Buber p.20la 
compares the Sabbath to B. precious pearl with e. similar simile. 

65. St~.nh. 65b 

66. I. Schwab, The m:M:t1ffJ Se.bba.th in History·, Note 48 states that the 
discussion in the.t free and Ntsy exposition has a reletion in forming 
the impression, of a.known fact, that Ghristians used to attack both 

i ,!' 
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But after Rufus is dismissed then Akiba questions how does it he.ppen that God Him .. 

self violates ·the Sabbatn when He sends winds Bnd rain on the Se.bbath day, impJ.y .. 

ing tha·t God has to work on the Sabbath. And Akibe. also emswers his own ques·tion 

that the "Universe is God 'a own dominion". .As Proprietor God is at liber·ty to do 

as He chooses even on the Sabb£dh day. But trum, who 1.a only t:s_ visitor on God •a 

earth must comply wlth the wishes of the Ma.ster and Creator of the Universe. (67) 

And as second proof to the e.bove question Akiba offers that God, too, fulfills the 

Sabbath, because he stopped the ra:l.n of the Manna on the S~J.bbath day. (68) 

Apart from the individue.l duty of the ol1servance of the Sabbath -~here is 

a na,ional c onsciouaness .I~XI.K»Xlil9~iH:lJUqJ!l!i For, the S~.bbe.th expresses intimate 

relation between God and Iartlel as a body. First, this t•elat ion of God and Israel 

existed from the days of creation, since God created Adam, from whom ce.me forth 

Israel and they in -turn observe ·the Sabbath9 Second, every day of the week has 

a co-partn~r (zivug) but the Sabbath ete.nds alone in the ranks of the week. 

This complaint the Sab1Jath brought before God and the answer the Sabbath received 

is that Israel is :tts aasocio:te.(69) Third, Both the sun and the moon lost pax·t 

of thelr orig:i.nal brilliency when the Sabbe.th was instituted and is observed by 

Israel. (70) Fourth, if all Isre_el were to observe two successive Se.bbe.ths with 

all -the proper preparations and with e_bsolute zeal, then redemption would ensue 

at once.(71) Fifth, in fact, even, if only one Sabbath would be kept in the 

above manner by all !sre.el throughout the Diaspore., then surely Messiah would 

a)pear. ('72) And sixth, those who observe the Sabbath j,n the proper manner are 

comparable in rank with those who give tithes Etnd honor all the Le.w, i.e. their 

deeds are not alike but their rewards for. this observance is identice1. (73) 

---··--·-----·-------------------~-------
the Sabbnth e.nd circumcision with similer arguments used here. The 
rec.son Tinnius Rufus is alluded to answer these questions is because 
while in the office as Gov(~rnor he wes known e.s the traditione.l dis
putant Qn Jewish ritus.listic laws snd customs. 

67. Ibid 

68. !bid 69. Bazah l~a; Gen. R. XX 70. Gen. R. XI 
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We must not assume that the Sabbe.th orJservemce wss j uat e. sarles of out-

lined dutles end tasks without any hume.n qus1it.ies. On the contrary much joy was 

prescribed as necessary for a proper observance.(74) But none of these reatric~io 

tiona intend to me.ke the Sabbath a day of solemn Etnd melancholy sobriety. Accord-

ing to Hagge.dic testimony the Se.bbath is looked upon as a day of joy e.nd is ob-

served in thnt sense. Because of the.t fasting on a Sabbath is positively forbid-

den(75) whether a prive.te fast. i.e. a self a.ssumed fast day or a regular public 

fast like the 9th of Ab which must be poat.poned to ·the next de_y. 

This joy of the Sabbe.th must not be s·tinted in any we..y. All expenses in-

cUI·red for a proper joyful Sabbe.th is promised by the Ra.bbis not to impoved.sh(76) 

and instead the gree.ter the effort and the more expenses incurred in securing a 

more joyful Sabbath day the gree.ter the reward· of those the:t enjoy the So.bbath. (7rr) 

By way of offering suggestion for proper enjoyment on ·the Se.bbe.th do.y there is 

mention that a change of garmtrr-ts from ·the old street dress to e. special Sabbath 

or holiday garb is an aid to enjoyment.(78) A very interesting incident is quoted 

relating how this dictum of changing ge:rments on the Sabbeth was drcumscribed.. · 

so as not to miss thEl significHnce o:f the che.nge of garments and yet remain with-

--~-·--$··--------·-----------------~·---------------------
71. Shab. 118b 

r12. !bid 

73. Shab. ll9a 

74. Of· course there were many restrictions and addi ttonal comma.ndments 
prescribed by ·t,ho Rabbis. The exact lht of the prohibitions are 
enumerated in Mish. Shab. VI!.2 where 39 principal classes of pro
hibited acUons are outlined. These ..3"'1) ..'J.~(litereJ.ly 11 father" i.e. 
chief ca-tegories), when developed oasuistice.ll.y 1 comprehend a large 
variety of a yet larger number knovm as J)'"J"~t.h, (literally "Off
spring" or derive:t.ives). The number men·tioned in the Mishne.h has 
been regarded, even by the Rab1Jis a.s merely nominal, bece.use the 
list contains me.ny duplications and many other kinds of work are 
completely omitted. See also Shab. 74e. 

75. Ber. 3lb 

76. Gen. R. X!; Shab. 118a 77. Shab .118a 78.Shab.25a 

I 1 
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in the spirit of the day. It is told that the Jewish people of Tiberias were 

too poor to afford the purchase of new germenta for the Se.bbe.th. They are 1 

therefore 1 advised to wea.r the very seme garments of every dey dress but WXlM to 

wear them differently, "'l..l~tLt~ 1 i.e. as long as there j_s an indication of a 

.£_he.,n~e in dress, basing the circumvention of "~.he lew on e. verse froni Proverbs: 

"Ra:ther turn thy Sabbath into a profance day (interpreting 11 profance day" as pro

fane in dress) then be dependent on assistance of others".(79) Conversly enother 

incident is quoted that A~a b. I,Ianinah was noticed wee.ring men.ded sandals on the 

Sabbath. This was mentioned with displeasure shoing thd whenever one can poasibl'/ 

make the change and wear new garments on the Sabbe.th he should by all mElems do J 

so.(BO) 

Among the ever so many suggest:l.on for the Sabbe.th pleasure we me.y mention 

the house decora.tions w:l.th myrtle as a. sign of beautification. (81) This idea of 

the Sabbath as a. day of joy and beauty makes the Ra.bbis often call the Se.bbe.th 

"Queen" and "Bride11 , signifying that this dBy ushers in more plee.sure to Isre.el, 
' 

the 11 Husband 11 of ·the bride "Shabbas". (82) And since the SEl.bbe.th is the dey of 
( 

joy, the one who observed the Sabbath properly is gre.nted an e.ddi tional soul, 

i.e. he is blessed with additional inspiration from God.(83) 

Thus we can conclude from the Talmudic sources that the Sabbath holds 

for Israel utmost holiness and respect with en added amount of joy. This day, 

therefol•e' is cons ide red e. " ,, ~)(9 .3) j .f).f.J II I a bountiful gift, from God I 

possessing the qualities of fervE'lnt joyfulness and ~) spirit of perfect gladness • 

-- --- -~-

79. Pes. 112a 

80. She.b. 114a 

81. Shab .33b 

82. Ibid 119a; B.K. 32a 

83. Bezah 16a. · 
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It is not a day for the suppression or the checkine of the human elements of life 

by Halachic cornm.andments. And ·Lhe superior character of the Sebbath is me.rked 

de:finHely, since everything connected with the Sf:lbbe_th is twofold e.s t.he Manna, 

which came down twofold on Fridays e.nd none on the Sabbaths (Ex.l6.22); the 

sacrifices in the Temple on the Sab e.th were two lambs !nstev.d of the single le.mb 

of the 1')-;:jJ\, the daily sacrifice (Numb. 28.9); t'tdouble punishment is enume

rated for the violation of the Sabbath rest (Exo 31')1.14; The Se.b' ath commandment 

is mentioned twice in the Pente.t,euch Decalogues (Ex. 20.8 and Deu·t. 5.12; e.nd 

when ascribing a Psalm for the Sabbath de.y (Pe. 92) it_is recorded with two 

titles: "Shir" e.nd "Mizmor" ~:~.nd the joy of the Sabh:tth is compe.re.ble to one-six .. 

tieth of the future world.(84) Hence we can see how the Rabbis could speculate 

about the Sabbath cmd offer innumera.ble suggestions for the perpetue.tion of t.his 

great .Tewish institution, possibly the greatest. institution the.t could hold .ru ... 

daiam. Because of that it is underste.ndable how the Re.bbis could account for an 

idea tha:l; ·two engel a ao company every Jew from the synagog on F'r idey night. J::f 
' 

the Se.bba.th le.mp is found lit. and 'the table is spree.d with ev-erything in roadi· 

ness for a per.fect St~.bbe.th of rest v.nd joy, then the good engel preys that the 

same condition recur on the following Sabbath and the evil angel is compelled 

to say "Amen". But should there he.ppen that the nbove is not found in the home 

on the accompaniment from the Synagog. then the evil emgel pronounces e. curse 

and the good engel is forced to say "Amen" (85) 

From such a story we cen gather whet was behind e.ll. the regulations and 

restrictions outlined for the S£;_bbe.th. Here we Bee the.t the object we.s to pre-

serve and subscribe all possible influences, e.ssuring absolute SEl.fety of not 

j.eoperdizing or undermining the gree.t de.y of the Jewish life. 

-------------·-~-------------

84. Ber. 5?b 

85. Shab.J.l9a 



C H A P T E R T H R E E 

THE SABBATH AS IT FARED UP TO TBE INDUSTRIAl .. REVOLU'l'ION 
-- w ·-pn I "-- -- _,_ .,___. - - - ------

A. The Problem of Sabbath Desecretion Comparatively Unknown. B. Economic and 

Poli tice.l Lih did not Create a.ny Problem. C. Therefore 1 the Se.bbath Remained 

flre.ctically Undisturbed aince Talmudic Times 

After the C('mtinued legi!;Jb:tion and ordination of hl.ws e.nd customs forr 

the Sabbath observance £md how it should gue_rd the religion of the: Jew, with .the 

close of the Talmudic and Midrashic wri tlngs, there we.s prectica.lly no change 

from the seventh or ninth centuries up to modern times. Rut even this sh.tement 

needs modiUce.tion. Indeed, much hes he.ppened in the history of the .Tewish people 

in this period ·~oward the adve.ncement and elevation of Jewish rf-ligious life, 

finding its expression through the proper observance of the Sabbath rmd festivals. 

And 1.n these ,observe.nces no direct problem is noticeeble. 

The strength of the Jewish people dudng; such a veded lHe, torn lmd 

scattered thr~ughout Europe and living among many different. peoples, rests in 

the fMt that they were organized in corrununities marked by intense solidsdty. 

This union :i.s bound wHh e. harmony and tranquility e.asured by the Rs.bbini.ce.l in-

stitutions. And the failure to respect these instHutlons is sufficient ce.use to 

be punished with excommunication, the severest penalty of all Jewish socie.l life, 

leading to no other recourse, in many instl1ncea, bec9use of the hate of the co-

religionists, ·than baptism. (1) 

It would be of great value tottrace the complete life nd orga.niza.tion of 

the .Tewiah community during the Middle Age a but thi£J Vlould. ewey from the aubj ect 

Proper. Nevertheless, it would herdly be possible to follow the life c:md the rea· 

----------------------------·--··--·--· .. -·------... -------·---
l. Compare the case of Spinoze in free Hollana end Che.yyim Moloch, Judah 

Chassid and other GeJ.iclana mystj_cs of thE> eighteenth century who ~··wf: 

i . 

! ,, 
r::~!t,H 



3?-
son for such a lo~g period of. absolute conformity to existing religious insti-

tutions unless internal e.nd social life would be characterized. 

The Jevrish people gradually found th&mselves throughout Europe arriving 

in the different-countries under different circumstances Hnd,therefore, enjoying 

different privileges depending on the netur£J of the tj.mes e.nd on tho general wel-

fEtre of thEl spec:tfic country. Except for the severe shocks of the expulsions at 

different times from Spain ond other Ji:uropee.n countries thfl c.ommune.l Ht\i_waa 

never interrupt.ed. And during the peMeful yee.rs :i.nvr:trie.bly in the respecthe 

lends the Jews lived on a b~s:i.s of good understEmding with their neighbors. (2) 

In spite of the segregations of the ,Tewish people lnto ghettoes, or confined 

districts, especially in the fifteenth, sixteenth, and seventeenth centuries, 

many Jews, in France and similarly :i.n Sp~.in, are highly esteemed by the kings 

or seigneurs, holding positions of honor end bea.r:i.ng honorific tltles. But for 

the great majority of the Jewish people it is in these enclosed que.rtera~ away 

from the religious, socie.J., poli tice.J., end commercial inflJAEOnces that that kept 
religious 

the Jaw undisturbed in his/pre.ctices and observe.nces. 

In general it would be an e.ne.chronizm to represent ~he Jevdsh life of 

the Middle Ages a.s pale a.nd sha.bby, ever bearing the look of the hunted animal, 

shamefaced, dElpressed by clerica.l ht'l:te, roya.l greed, end the brutalHy of the 

. masses. :tn ·the .Tewries of France there w~u.:1 nothing sa.d or sombre, no stralt ... 

leteed Orthodoxy, no je.rgons, no disgraceful costume; none of that gloomy iso-

lation betokening dist.rust, scorn and hate were vi.sible. While in Germe.ny e.ll 

these shamed condi tiona did ex:l.at 1 it we.a the arrinll of the Sabl)a.th and the 

---------------------------------·--------~-----~----------------------
brought down upon themselves a Ral)bi.nice.l decree of excomnunicetion. 
See S. M. Dubnow, Jewish History, p.152 

2. Maurice Liber 0 Rashi, p.2l with specie.l reference to tlw Jewj,ah life 
in Franco during the tlme of Rashi's activities in the twelfth cen
tury 

,, 
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. festivals, when he could get a few moments of respite from the harsh hounding of 

the government. It was on these Sab1~e.tha that the .Tew regeJ.ns his poise and once 

more repeated the customs and practices of h:l.s f'ore-fe~thers, living over again 

the joys a.nd dreams of his he.ppier lot of the pa.st. (3) 

The great importance for us is the intellectual life of these times,for 

therein we can also see the religious background. In roost cases the Jews resem-

· bled ;tn this respect the people among whom the li.ved. !"lke them they were pious, 

even extremely devout, a phe.se of lif'(; bringing no change in exlating institu .. 

tions; and they counted few unbelievers among their numbers. Sometimes it he.p-

pened that a. religious person failed to obey certain precepts, but no one con

tested the foundations of bFlief. For 1;he.t reason every great thinker in the 

Middle Ages attempted to define JudaJ.sm with deHnite principles e.nd e~rticles of 

faith, so the.t when confronted by others who were letSs progressive in thought, 

t.hoy wel'e m:J.fe from attack, or per<~ hence even e .. void excommunicf.ltion, beca.uso they 

defined .Judaism e.nd were faithful adheronte within tht?t definitation of every 

outwa.rd observe.nce of the Sabhe.th e.ncl the festive.ls. (4·) And in metters of re~ 

l:i.gion outwe.rd observonce was guarded above everything else. The Jews, settled 

as they were on foreign soil, ct•me to ettach themselves to ceremonie.ls as the 

surest guarantee of their fe.ith. Naturally superatit ious customs preve.iled, 

zoo.rked by a tote.l lack of scientific eplr:i.t. · People believed in the existence 

of men without shftdows, :l.n evil demons, snd s.ot:ono The Jews, however were less 

. inclined to suc.h superstitions the.n the Christie.ns, who in every district had 

ple.ces of pilgrimage at which they adored spud.ous bones e.nd relics. 

But the Sabbath observnnce, proper has hordly been affected by these 

centuries. Every Jew found his joy r.e well as his sorr·ow in e.ll the joys and 

sorrows of his people. As an individual the Jews we.e never aloof from the inte-

3. I. Abrahams, Jewish Life in the Middle Ages, p.69 

4. Haimon.i.des defi.nee Judaism in "Thirteen Ar'ti.oles of F~:dt:h11 ; Albo writes 

',.:i 
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reet of his community. He takes a personal lnt.erest in the family life e.nd the 

community is regv.rded a.s the large family. .roy e.nd sorrow is shored by all. 

So acutely did all feel every man's grief, that me.ny objected to the recite.l of 

prnyer•s for the sick on the Se.bba.th, lest t.he Congregation be moved to tee.rs on 

a day whj.ch should bE• observed by all with perfect joy. ( 5) In fE,_ct for the 

same reason no eulogy is e.llowed on the SEl-:ba:th, even e.fter e. gret'tt dignite.ry of 

the communi.ty or land. It is the Sabbath, then, that was utilized as an oppor-

tunity to do away with all forms of excessive grief, beca.use it was still held 

as a day of joy and recreation in every respect. Festing, therefore, is not 

only prohibited but it is considered a r-eligious duty to pr:trtaktl of three meals 

oh the Sabbath. Wine also we.s served at. these meals, which even the penit~mts 

and mourners would drink J ") 
A very good exe.mple of thls conscious group living is found illustrated 

j_n a custom pr•acticed throughout Europe which had elready become stereotyped by 

the eleventh century. On the Sebbath following e. wedding, the bridegroom attend-

ed the Synagog accompanied by a concourse of friends. On the Sebbath morning, 
'M 

when the ~ongrega·tion finished the ~}Y.)"t'T ~fro~, the eerly Psalms, the leae• 

ing members, (not necessarily rele.tives of eHher _bride or groom), leave the 

so:rvi<~e and escort the brid~groom to the Synagog. The br:i.degroom is plu.ced in 

the North-East of the Synagog, near the ark o Nex·t ·to hj_m ere ste.tioned on both 

sides groomsmen selected by ·the fathers of the bride and groom. All thEse are 

honored by !Jeing ca.lled up to thel TorHh - sometimes ree.ding more than the usual 

seven portions so as to accommodate all -the guest~1. 'fhen the cantor slngs various 

special hymna.(7) Or else this custom 1.s c11rried out. t.hus. As the bridegroom 

ascends the reading desk during the recitation of' the weekly portlon, as he walks 

tT 'I y ,?' and me.ny ot.hers follow the same pe.th in their wri·tings. 

5., t. Ab~ahams, Jewish Life in t.he Middle Ages, p.l2 

6 • S. Schechter, Studies in .TudeJ.sm, Second Series 1 p.24·9 

·.i_.ti~ 
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from his place, the assembled congregation, whether related or not, broke forth 

into gleeful songs, expressing a fourfold greeting in the name of God, the Law, 

the Rabbis, and the people. This ceremony is concluded W'Wi'th offerings for all 

the necessary institutions of the Jewlsh community as providing with wax candles 

for the illumination of the Synagog, a new wre.p for the Scroll of the Law, e.lms 

for the poor, for the support of the school, and for providing dowries for poor 

w.idens. In the afternoon, on the Sabbath, the bd.degroom wou1d remain at home, 

abstaining from the afternoor1 Congrege.tioneJ. service, so that certain pe.ssages 

need not be omitted from the regular service because of the festive occasion of 

the presence of a bridegroomo In some places the bridegroom wears a tallith 

for the first time on the Sabbath immediately after the wedding.(8) 

Th~J few cha.nges that were introduced in the Middle Ages is well repre .. 

sen ted in a curious J.Herary phenomenon 1 namely 1 the Re.bbinical correspondence, 

the Jll.::t)~.h) S))~_M'Uo The Ge.onim of Persia who swayed Jude.ism during the 

seventh to the eleventh centuries, and t.helr sph•i tua.l successors, the Re.bbis 

of North Africa and Spain, carried on a world-wide correspondence. The Response. 

of the htter French and German Jews are fe.r more local but. they elso bear the 

sa.me stamp of. importance. Meir of Rothenberg was probably a greater me.n with a 

greater mind than some of his Spanisp contempornries, but the latter corresponded 

with a far\ wider circle of Jews. And finally the codirlce:tlon of the Jewish 

law ·~hough int=tugu:ra:ted hy Spl:'tn1sh Jews in the "Golden age", became the accepted 

guide of Judedsm not until the sixteenth century. It was Joseph Caro 'e good :i 

fortune to write his monumental work, the Shulchan Aruch, in the ego of print

. ing. Thus this· work within a decade was wide-spreA.d throughout Europe and be-

-·-,.._. __________ ......., _ __;__;.__ ______ --------------
7. The Monatschrift ft\r ·die Geschi.chte und VHesenschaft der Juden, vol. 

39t p.325 gives a gciod bit of the poetry used on these o~casions. 
Here is an extract·characterizing the general type: 

"Rejoice, 0 8fidegroom, in the wife of thy youth, thy comrade! 
Lei; thy heart 1 be merry now and when thou shalt grow old 1 

Sons to thy so11s shelt thou aee, thine e.ld e.ge's crown; 
Sons who shall prosper and work in plece of their pious sires. 

1.1, 
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came the J.a. st authority of r•EJ.igious uniformity includl.ng all the cluestions of 

Sabbath observance. 

Thus we can see that ln a secluded cormmmal lHe where everything ii;e·:;or .. 

dained :ncl prescribed by the Rabbinice.l let:tders of the.t time, that no great 

problem could arise especially with reference to Sabbath observance. Like all 

the customs e.nd observences t.ha.t he..ve gradually eccumulEJted e.re only e.dditions 

to the already well-establir~hed institutions, the Se.bbath, too, joins in with 

the others to help the carrying out of the commandments regarded a.s essential 

for the making of the Jew. 'rhus we find the.t in this period the Setbath is ce .. 

lebrated as the greatest Jewish religious li:nstitution, adding on more customs 

to.the great number etlready instituted. il.ndwe can, therefore, see how the Sab ... 

bath institution is advanced, characterizing the true observance as devised in 

the writings of Maimonides. ln his Mishr!~h Torah, III, Me.seches Zemanim, Hil~ 

choth Saabbath, ch.30.1 four distinctions e.re ms.de with respect to Sabbath obser• 

vance. The first two are based on the Pentateuche.l verbes, ""))~r, remember, 

taken from the Exodus Decalogue and the other is, 1 V:l '\fJ, observe, or take 

heed, based on the verb used in the Deuteronomic Dece.logue.. The other two ideas 

are based on the descriptions of the Se.bbe.th found in Isaiah, namely, -n .::t;), 
honor and A .'l')l , delight • 

..n~wn 01~ J)X ")l~,., "Remember the Sabbath-day";·i.e. spee.k of 

H. The way to remember the Sabbath day is to spea.k of its holiness, end of its 

blessings~ We fulfill this duty when the SRbbath comes by ushering irt the day 

---------------------------------------------------------------~-----------

;'.' 
. •., 

Thy days :in good shall be spent, thy yee.rs in pleaae.ntneee. 
Floweth thy peace as e stream, riseth thy worth e.s ita waves, 
For peace she.ll be found in thy home, rest she.ll ebide in thy · 

(dwelling, 
Blessed by every dey's work, blessed by thine e.ll, 
And thy bliss this eJ3sembly l:lhall she.re, happy in thee. 
By grace. of us e,lJ. e.scend,. tha1ilq'!il!'J: by Qodity cbmp$ny; 
J\!Jlii Rise we too, to our feet, lovingly to greet thee; 
One hope is now in all hearts, one prayer we utter 
Blessed be thy coming in, blessed be thy going forth. 11 (trans-

lation found in I. Abrahams', J .. L.in M.A. ,t>.l2 
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with the nKiddushn 1 the sanctHice.tion of the day, in which we prt:tise God for the 

boon bestowed upon us by ins: ituting n dt:J_y of Sabbath. Similarly whw the Sabbath 

goes out the day is remembered with anot.her pre.yer 1 
11 Habdalnh11 , the prayer of dis-

tinction between holy end profanE-) seasons. The Klddush is e.lso observed in the 

prayers incorpore.ted in the Friday night Amide., in the 'D 1' i1 J'l t;LJ· r-~ (> a.nd the 

Hahdalah is also incporpota.ted :l.n the fourth paragraph, the r) In iT ])ft I in the 

Sdurday night Amidah. 

The Sabbath inspires with cheerfulness and gives us, when truly observing 

the day of rest, as it were 1 an add itione.l soul, il' }'..$"\' iT P.) «) J , Tree es of this 

soul are left on th<~ departure of the Se.bbath, which is symbolized by s.n additio

nal 'blessing in· the Habdale.h over the fre.grance of the spices, the blessing, 

The negative commandment of the Sabbath ls characterlzed in the phrase, 

il.:;,X~b {:, if't!))J.n }{~. The term ..n~~ comes from ..l""l .:;}..~·, mca.ning rest, £-lXld there

fore, implies absence of le.bor. 'rhe Commandment to gua.rd or observe the Sabbath 

implies rest but not necesse.rily indlugence in laziness and indolence, because 

the latter are not conducive to the health of body a.nd soul. Therefore, the 

Sabbath rest iB described in the Sabbath 'Minchah service a.s a "voluntary e.nd 

congenial, true and faHhful, happy end cheerfulh. 11 (9) Hence moderate en:ercises, 

cheerful reading, and a pleasant conversation are indispensable for e. ras·t of 

thi.s kind. (10) 

To carry out the idea of res-t coupled with joy in some communities 

---·-------------------------------------------------------------------------
8. I. Abrahams, Jewish Life in the·M:i.ddle Ages, p.l2 

9. In the Amtdah of the SabbHth Mi.nchah in the 7:1 > 1 7r ..!Y\0 1-, j> we have the 
characteristic phrase: ~~ IJ)IJ' } 1):lJ ';J..i>AJ' ,(-l..,' ~f)~' ,h.• l:f"Jr'>::tN 

1< ' i7 7 ..1\ ~>I Ill I ::, 1 ,v "1'1 .. 7 • J :::t. 1 ) '::J ' .•.. IH~ :l.l ~ i' ru ;f' iT 1 ~~ w' .xr 1 I '1/J .. n ,.., ' J r.J 

( ):.j '--T ~ '0' ,..f) K I VI I 1.1) I lJ t!: I..) 10 f ~I .1:1 ../"1 /) I.J ?J ------· 

10. I. Abrahams, .J.L.in M.A.,p.24. states the.t gossip was inevita.ble in the 

I' 
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dancing halls "Ta.nzh~ser" were connected with the Synagogs. l!'hese dance-halls 
(11) 

were used only for weddings tmd were found to be popular in France end in Germe.ny. 

To carry on the dancing on Sabbath they used to hire non-Jewish muaicie.ns. 

What j_a understood by the term iT .:::> H ~ n in the prohibition of[;:, iT~?l..n X~ 

il ,.:;,;J/f.l T The Pentateuch e;ives no definition of the term. But ·the IsrEJelHes 

must have received this connnandment .2rfl.l~Y.., with a full explanetion of the prohi

bition, sine e a breach of this law was punishable w:tth .....n -, ::J. The Bible enu

merates certain prohibitions: (1) in connection with t,he Me.nne., no cooking nor 

be.king irsr< permitted; (2) no man is to go out of his place(l2), therefore, the 

Rabbis instituted the .:n :;,..'tLJ' ZJ;(>-1'1 and circumvent t.his law with the institution 

of }';a I (7..1> I.::)'.., )J I emd :r, II r_y. n I ;).I )'11; (3) no kindlj.ng of fire (13) - when 

taken li tetally no kindling of any fire i.a pEn•mi tted but is ch~mged the.t if a 

fire is kindled the fire may continue to burn during the So.bbath; (4) no burden 

may 'be carded on the Sahbcdh(l4) i no business may be transacted on the Sabba:th 

da.y(l5); a.nd (6) no treading of the wine-presae (16) .. 

----------------------
Synagog on the Sabbath, because the Synegog we.s "the chief meeting
place of the Jews in the Mlddle Ages. Bu·t the licensed conversa
tion was held in t,he court-Y,Brd and not in the Synagog itself. This 
probably institu·bed to nvo:i.d excessive talk in a se.cred building. 
In tlme it became the fashion to ree,ssemble after the morning ser
vices to discuss news of the hour, political e.nd military. But 
the Rabbis forbade thcs e to join in the concourse who found this 
type of conversation tedious which might detract from the general 
Sabbath delight. 

11 .. In Spa:l.n nnd in tho East this :i.ns1;itution of the "Tenzhoua'' is not 
. found 

1 
probably bece.use the prive.te homes were larger e.nd cou:hd 

hold festivites in thelr own homes. The denclng took ple.ce on all 
festivals and on the Sabba.th. See I. Abrahams, J .L.in M.A. ,p.76 

12. Ex.l6.29 

13. Ex. 35.3 

14. Jer. 17.21 ff. 

15. Am. 8.5 

16. Nehem. 13ol5 

I .. 
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From the above we can f~rmulate a genera.l rule about work prohibited on 

the Sabbath. 1. .All such acts as are legally 1 ·• even in the Or~:tl Law .. defined 

as tt -:) J{ f I:J • Those are ce.lled J) I..::JNfl-1 .... n 1 ::JX, •• prino i:pal kinds of work" e.nd 

are those which directly or indirectly were wanted in the erection of the Taber-

nacle. Therefore, these types are included in the prohibition of doing any work 

for this purpose.(l7) There are also certain acts though not under the above 

heads, yet are prohibited because frequently they might lea.d :ticlE to a bres_ch of· 

the Sabbath laws, as riding in a carrie.ge, or ple.ying music. These acts are 

termed ..f'l /.::t.I;/J, i.e. acts prohibited on Sabbath and holide.ys by our Se.ges., These 

are often termed iT 1 1 t ~ or ;7 ..)J') h , (litera.lly decrees safeguarding againl!f 

breaking the law of. i7 ..:Jil f J:J 5.:.> ?11J.J >'-1....1'1 ...¥). Thus the Divine precepts for the 

Sabbath must be observed although they may involve a.ny of the acts otherwise. 

For example circumcision, sacrifices when the Temple will be restored, and the 

saving of a man 9 s life in ce.se of illness or any other danger.(l8) ·A complete 

list of the thirty-nine classes of work prohibitive on the Sahbeth is also enu-

mer a. ted. (19} 

2. Everything which our conscience tells us that ought to be inappropriate 

for the Sabbath, a.Hhough H may be considered nehher e.n ~.k nor a 4'\ 1 ~tU, tend

ing to change th.e Sabbath into an ordinary day is not to be indulged, as work 

such as preparing for our da.ily business tre.nsactions even if that worlc may not 

involve actual breach of e.ny Sabbath law is considered prohibitive .. 

Thus we ca.n summarize this principle of prohibitive work that whe"tever we 

17. EXo.31.14--15; 35.2 

18. See p.33, Note 74 where the thirty-nine types of work are discussed 
as they 1.1.ppet1.r in the Mishne.h Shabbas VII .. 2. 

19o Maimonides gives a l:!.st. of S~::lbbe.th prohibitions, eJ.so tote.lling thirty 
nine but differing in che.racter from the one mentioned in the Mishnah. 
But irl both lists the types of work enum~1ra·ted include only e.gricul ... 
tural and induat.rial occupe.tiona a.s were known in Mishne.ic times~ 
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a.re not allowed to do ourselves we must not permit our co-religionists to do nor 

employ a non-.Tew to do it except in ce.se of illness or ftetr of illness. 

III ~) t,Jl--nDelight" 

The Sabbath delight is to be found in a spiritual character. The prin• 

ciple of the noblest delight ifl the plee.sure •Ne feel in more frequent communion 

with the Divine Being, in the purer and nobler thoughts with wt•ioh we are in· 

spired when at rest from ordinary work. The delight, therefore, is found in the 

ability to de,vote ourselves more fully in the contemple.ti.on of the work~> and words 

of God. In this sense Se.bbt:lth is described a.a a "for•eta.ate of the world to come" 1 

;1f1/)f.l ,J')!l,'iJ t.JI' '/'(;)~i1 llf'}/' J'Nr.l, found in the Sabbath Z'miros. 

There are ale~o d€-Jllghts of a leBe spirituEl che.racter. We ere not to 

forget on that day a.ll the wants of the body. (20) Because of th~:l't a fourth meal 

is suggested to complete the Sabbath joy e.nd thf.l.t ce.n be observed either by the 

actual participation of a fourth meal or else by taking advantage of a higher 

value, a _spiritual meal, by reeding or study:tng the Torah. 

We honor the Sabbath daJr inwardly by considering -the dEty e. holy, distin .. 

guiahed season, which ought to be devoted to higher objects than WElnts of our 

body. Therefore, our mind should be turned e.way from the de.ily tasks. Thus 

we honor the Sab1Jath: 
1. With a festive appeara.nce at our meals 1 in dr·ess 1 e.nd in our 

dwellings. 

2. Through net-ttness and cheerfulness 1 how.:wer, avoiding excessiv.e 

-----·--··---·-·-·-·--------------------------------------------~------------~-------
20 .. Rabbinic J.Here.ture and in the Sebbath -l"'l'.., 'tl.l~ 1 Sabbe.th is me.rked as 

"This day for Isreel, Hght and- joy, a Sabbe.th of rest", uniting the 
two great virtues of the Se.bbo.t.h in the phrHse: ~;.). '\U. 'IY.JJ IV 

:t.l f)lt XI 1 p 1. The poem 11 l,ight end .To;/' was written by. Ise.ec r,u:i.e. 
e.nd is translv.ted by Mrs. s. Gohon, now incorporEtted :.tn our Um.on 
Pre.yer Book as one of the Sabbath hymns • 

'.·;, 

I 
. ' 

I 
I I 



4-6-
luxury as suggested that it is better not to ma.ke the Se.hbath Et holy-de.y so e.s 

not to become a burden on other memhE:rs in the community. (21) 

3. Spread e. cloth over the table e.nd over the Se.bbath brends to show 

the distinctlon of the Sa'.-hathQ 

and 4. By kindling specinl Se.bbe:th ce.ndlesQ 

Thus .we cfl.n see the.t in a secluded communal lif£,, where everything is or-

de.ined and prescribed by the Rabbinj.cal guides of the1 time, thtlt no greHt prob

lem could arise.eapecially with reference to a strict observance of the Sabbath. 

Like all "\:he customs and observances, thet hrve gra.cl.ue.lly accumule1tod up to this 

tlme are only addi tiona to the already well-este.bl:i.shed inst:f.tutions, -t.he Se.bbath, 

too, ls joined with the others to help the ce.rryj_ng out of the commandments re-

garded as eBsential for the making of the Jewish a devout and pious observer. 

Thus we find that in tpis period the St'tbbath is celebrated as the greatest Jew-

ish rel:tgious institution, adding on more customs to the number already instl'tu-

ted. And we ce.n, therefore, see best the obsernmce of the Se.bbeth l)y tracing 

how a Se.bbath is observed. 

"The Sabbath, with its opportunities for rest and devotion, is described 

a.s thE: harvest of the week, the e.dvent of which is impetiEmtly awaited by the 

sainted and the pious. It is a gift of the Lord and the saint who-shows his gra-

titude by the prepRrations he makes to accept H. Indeed, he would avoid e.nyting 

which in some circuitous we.y might l€ad to the breakln.g of the So.bbath, even in 

such cases whEre breaking it would be permitted by the Law. 19 (22) Now QuEwn Sa.b"' 

bath is met on her way with song and praise.(23) 

From olden times hhe Sabbath is pelts on if ied as a Bride, Hnd though it 

was long before this conception finds formal expression in the Prayer Book, the 

-----------------------------------------------------------·-------
21. Shkb. 18a states: 

22.(.--~~:~~2J lli.storical and Explanatory notes to the Preyer Book,p.l20 
'".-·-·-· _____ ... -- .I 
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idea it sElf is the source of much intensity of joyousness as the Sabbath hour 

is approached. In the range of ideas we are now considering, Israel as the 

groom and Queen Sabbath a.s the lady of his love. 

The formal announcing of the Sabbath was not. the shofar blasts as des .. 

cribed by Josephus(24) but by the use of e. wooden meJ.let.(25) l!iither the 11 5hHme.shl'( 

or some other official oi' the co1mnu~Hy, (26) On Fride.y afternoon this official 

would ascend a tall building £md with a few strokes with the mallet, thrice re-

peated at lonp; intervals 
1 

notified tha:t work ls flbout to cee_se. (2?) Hurriedly 

all the community prepB.red for the Se.bl.,ath e_nd formally ushered in the quiet 
wlilich 

day of rest. wtth the servj.ce at/the famous poem of Solomon Alkebetz of the six-

teenth cen·t;ury ls an expression of the sirtcere e.ppreciation of the Queen Sabbath,. 

The last sounding of the shofar or the knocking wHh mallet wsseJ.ao a. 

sign to inform the tlme for the kindlinp; of the Sabbath lemp. Here we bring in 

a duty especially directed for the women B.nd B. ceremony observed in the home away 

from the Synagog. In fact hoth the entrnnce.and the exit of the Sabbath ere both 

solemnized with the lighting of lights " on Friday night by the women Fmd on Sat-

urday night by the man. This Sab'bath lamp 1.s e. means to mark the beginninp; of 

the day of rest -the day par excellence of the home.(28) 'l'he kindling of the 

23. By way of illustreting, this poem "Friday night" by I.G.Aschfr 
characterizes the gree.t event when the time ce.me to usher i.n the 
Sabbath. 

"The majesty of sunset in the west 
Has glorified the ebbing hours of daf! 

The world is hushed !HI if its heart would pre.y: 
In busy, Jewish homes there enters rest; 
The weary soul no longer is depress~d, 

A Sabba·t;h ce.lm has come, the children st.ray 
And prattle every sombre ce.re awa.y, 

Our Friday n1.ght has me.de our portnls blest: 

The lamps e_re lit. :ln solemn joy and pntyer, 
And curtains folded close to hide the n:i.ght, 

A glow of love in every Sabbeth light! 
Unspoken blessings fill the chEtstened f.lir 1 

And happiness pursues time's gentle flight, 
And ovet• all God 'a blessings everywhere a 

,',',; 
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S.e.bbath Hght wu is in keeping with the rmdent ideal. which regHrded the home 

as the woman 1 s sphere e.nd the work-f'l-dfly world ~:w the me.n • s, a reason why the 

kindling of the l:i.ghts on Sa.turde.y night, marking the end of refJt a.nd the resump-

tion of *llEX the wook's work, blessj_ng God for e.rtHicial re.ys, :i.s c~:trroued out 

by the man(29). The words of the benediction -.~""':l..l'il Sta }.J S'~ $-siTfo are not cited 

in the Talmud, but belong to the Geonic Hge. (30) 

The Sa.bb€tth lights tlre symbolicel of the serenitjr Fnd chEerfulness which 

distinguishes the Jewish day of r~st. The custom is beautiful enough intrinsi
(31) 

ce.lly to need futher explemntJ.on. Since light e.nd joy e.re fl. ne.tureJ. essocia.tion, 

and as the Sabbath is a. day of joy, light w~:ts Hs obvious concomitant. At ve.rious 

times specie.J. lfmlps have been reserved for Friday night use only. (32) 'I'he K9.rtd.tes 

.instituted the prac·tice of sitting in e.bsolute darkness on F'ride.y nightf:1; perhaps 

in no other point are they so clearly manifesting thnt they ftre sectariens out-

side the mein fold of Jude.ism a.s in this observence of the Se.bbath lights.(33) 

In the deacr:l.pt:'Lon of the life of Joseph C!.l.ro at his teble, charaeteris-

tice.lly of every Jewish home, the Fridey night me£·3.1 h~ prolonged. dudng which 

the general converlile.tj.on is entirely over spi.r:i.t.uel mgttera; to sing apecie.l 

songs Hbout the glory of the Sabbe:th nnd to he.ve e.ll the converse.t:i.onebout the 

ta.ble in Hebrew, the sr..crf>d lanp;xuage. (34) 

·--·-·· -------11 ___ , ________ _ ·--------...--
24. Wars IV,ix.l2 

25. This practice is directly in kebping with the custom described in 
Shab. 35e. thet the shofar WPS sounded three tj.mes for the purpose of 
warning field-laborers to desist from their labor; to direct shop
keepers to close their stores, thus we.rning the entire community. 

26. This official we.s termed in some places "Schulklopfer" and is also 
known as 11 Campar1ator". The tHle is as old es 122·5, for this term 
is used Folz 's carnivel play, "Der Jud{'.n Messh1s", d~;lted 1225. 

27. I. Abreh£tms, J .I •• irJM'.A. p. 56. Though Bloch-Schneidermen in his 
story 11 The Golem", describlng the life of the Ghetto in Prague, 
describes i;he Se.hbfl.th in the sixteenth century still. uslng the 
shofe.r to announce thr~ ltrrivel of the Sabbeth. Cf. S. Schechter, 
Studies in J'udeJ.sm, 2nd Series, describes e simih'tr scc:me :in -the 
life of Safed, p.243 
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Again, the p:rescrilled ritusl in thE) Syne.gog is all joy nnd promiso, coli-

taining no confession or the slightest reference to anything of a despondent na-

ture. And rej.uctHnt to part with these hours of serene pec,.ce end unalloyed joy, 

and e.nxious to prolong them as much as possible the S8.bbath receives an extension 

both at the beginning and at the end of the de.y of rest. There is also mr;mtion 

of a special society whose members would meet to spend the end of the Sebbath, 

reaching way into the night, wHh song and dence, singing the song of the "M'la .. 

ve Malka(35). 

To sum it all up, this great period of Jewish life, characterised by iso-

lation and clannishness, wasc:i.neviteble in view of the ever opposine; forces of 
"--······~~.,---·-·~-~-··--····---~-

·the non-Jewish environment to hold its own. And it is th:i.s Hlrnost insupere.ble· 

barier thnt raised the cle.ss of the Jewish socic:1ty even B.bove his free-roe.ming 

neighbors, the Christ.:l.ans. But it was the exclusiveness thf!.t, also gives the .Tew 

peculie.r stEtbil:l.ty 13.nd completeness to his life. Both e.s en individu~:tl end e.s a 

member of the .Tewi.sh society, it WHS the, Sl:tme exclusiveness thut afforded the 

opportunity. for the development of e. sharply def':i.ned cuittll:re and for the ele.borate 

- and yet almost undisturbed observance of the· r<'!ligious program on the hoHds.ys 

and the Sel>bath, the only opportunity to show when t:t .Tew i.s e. true Jew. It is 

also this period that afforded the opportunity for the fixation to the point of 

·---------------------·-·-H---·-w-·-•-•--• 
28. S. Singer, Historical e.nd Explanatory Notes on the Prayer-Book, p.ll8 

29. J.Q.R11' Vol.I!I pp. 710 a.nd '721 e.rt. "The Se.b. ld.ght" by M Friedmann 

30. Machzor Vitry ed. Buber pare.gre.ph 473. The wording of the benediction 
is of special interest slgnifying Rabbinicr.l chenges. to be considered 
wii;h equal import~:~.nce a.s the Bibli?al. ~h~ bf~~edi.ctJ.on t~ecl~ri~ t~e-rs 
the kindling of the Se.bbath light J.s R d~VJ.ne command, oug er 
no Bib1icel ordine.nce to th!lt effect. 

31. Of. Ps. 97.11; Eath. 8~16 

reed of aeven··brenched e.nd eight.-brenched 
32 •• J .E. e,rt. Sabbath Lampe. We' d .fro~ the ceiling snd lowered on the 

candelabra which we:e euspen~e tc the proverb; "Wh.en the letmp is 
Sabbath eve, end thu: geve r~.ae J 

lowered' all cares hrve fJ.E!d .. 
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50 .. 
r~eisting any numbEr of violent schocks, which under ordin1'ry circumstances 

would be suffictent to annihilate the group. Thus the Sebbe.th, f:lS e.n agent to 

hOld the .Tevd.sh people together helps through its eleborete program to -tide over 

the danger point of extinction through the ever so many persecutions. 

33. s. Singer, Biet. and Explanatory Notes on the Pre.yer .. Book, p.ll9 

34. S. Schechter, Studies in Judaism, second series, p.239 

35. Ibid, p.249. Cf. Lurieda celer)rRtion of the Sabbath a chare.cted.s
tj.c celebrettion of the Middle Ages described in the same volume, 

0 pp.275-2:19 
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C H A P T E R F 0 U R 

HOW INDTTSTRIALISM .6-FECTED TI-ll<~ SAPBA'l'H QD.SERVANCE -..-.. --·""· ... - =~=:.;. 

A. In Germany. B. Tn France. C. Jn Italy. D. In Austrie.-Hungary 

With thEl great advancement in the tndustrial field ·there we.s simulta-

neously e new eva.luHtion of thEl .Jewish life. Thj.s nfw ere., in Europe espe-

c:i.ally,brought the estnblishment of greater city life with greo.ter populations. 

And with it this new impulse brought greflter freedom Dnd the edvancement of in-

dividua.l life. The urbe.n growth brought all clfl.sses toge'thE1r, developing social 

contacts that hEllped break down the barier that held the int~.ct e.nd segrege.ted; 
........... ---

e.t the same time thfJ Jew wa.s a strlct edherendl to all r•eligious obset•vances for 

memy generations. These new conditions in the commercif:11, political, fmd econo-

mic life also brought re_E.J:Value.tim1s of the old religious practices. Here we see 
! :' 

the new tendencies that forced a reconsideration in the mode of Jewish life. 

As long a's Jews lived in isolated communities, the rE'Jligious system the.t we.s in 

operation was eas:Uy observed. But when he, too, begen partlcipating in the '---. 

life of the world, there was t:t collision between lift:, with the ch(mged economic, 

social and indust.d.e.l c ondHions and all the prohibitions of the Talmud hedged 

about the SabbE~.th observance. Therefore, the Sabbath observe.nce bece.me e. bur-

ning issue in Jewish life. 

Thus we read in e. Jewish-German magazine of the eHrly nir:.teenth c~mtury 

about the religious state of many Jews end of the confusions arising from thtl 

conflicts between the demands of life and the om ervance of traditione.l laws. 

Particular attention is called to the growing lndifference and to the need of 

a reform thH.t will reconc ilie.t.e the religious life wlth the new mode of living. 
--~~---~~~---

This reform will have to ta.ke into consideration most of a.ll the necessity for 

the solution of the difficuJ.t.iNl in reference to the Sabbath observance, "the 

basic religious observnnce of the time". The author tre.ces concretely the con-
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ditions that brought e.bout t.his new reconsiderEttion, sflying: 

"The great majority of the .Taws even those who pose as the zee1ous watch
men of Orthodoxy, have ree.lJ.y no Sabbaths or holidays, no real mee.ns of express
ing their religious f'eeHhg. The chHdren e.ttend school on the Sabbath, e.' phese 
of life a c~ntury ago there was no need for it since all Jewish children attended 
only the religious schools end not. the seeuler .llBN.G'l educetiont'l.l institution.s. 
But even worse than this is the pl.:!.ght of the e.pprentice. He must work on the 
Sabbath as on every other day at his trade or in his business in order to perfect 
himself :i.n his life qs cHlling for th€:l rapidly growhJ.g commercial world. And when 
the young man has finally become his own master, he will scarcely be inclined to 
observe the Sabbath as a dey of rest, because from his chHdhood hEl has not been 
accustomed to observe, even though whE'r.. me.ster he is able to do so. But how few 
are there in our time who can observetthe Sabbath day, since very few gain the 
high position of master in the trade". {1) 

Thus wHh the early part of the nineteenth century industrie.lism beca.me ;\ 

vital influence in the economic (ind political life. The creation of the factory 

system and thc1 development of the large sce.le capitalistic enterprise gave rise 

to a new power, tlw m:iddle class, known a.s the Bungeo:i.sd.e. 1~his class; of whom 
•-;;.«.-

the Jewish people also formed a great part, h0ge.n to clamor for more rights end 

an equal share in the political power of the st.ete. And it wes the:i.r fight 

against the clericals end a.ristocrt>.cy tha.t fine.lly won for them equal rights. (2) 

That grea·~ factor of' the Industrial Revolution, however, t.rtmsferring industry 

from the home to the gree.t factories fllso revolut:l.ona~,~,~£1 the social e.nd relig-

• J ] 1 thi t t,. Jews As workers e.nd tradesmen 1ous life. Espec.~.a .. y was s rue among 110 • • 

they assembled in gree.ter numbers ln the citj_es where they now mingled wi'th the 

th 1 d b m ··ted to th''l m"'J:Jses by economic ties which became o· er peop e an sea e un~ • ~ 

stronger than the old established religious ties. It wr;~.s this criiHce.l ttmden

cy age_inst the authority of the ste.te the.t ma.de the Jewish fe.ctor also crHical 

e.gainst the old tre.di tionf.l.l religious prectices. Hc:=mce, the exigencies of this 

economic fmtet•prise also broke down the old Sabbe.th observe.nces e.nd the old re-

ligious loyalties.(3) 

A Z J Vo] II Pp 345-346. The trade guilds were jealous of the 1. " •• , ··- _, • "M t II 
Jewish interest in the trades end would not grent.the tltle as er 
to a Jew, holding them do'Jirn to thE> lower r~nk of Journeyman· See A 
Landmarks of Engl{sfi-Industrie.l Hist. P. 275 

--------- - - .... -~ 
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Another. phase f.ht1t wee of gree.t importe.nce necessitating immediate con-

sideration on the pnrt of the Jewish leaders of Europe was the rapid growing num

bers of conversions among the Jews. This~as alB o attd.buted to the growing so-
, 

ci&l contacts between Jews and non-Jews. These various phases, then, it will be 
they e.ffected 

the te.sk to show in more detan how/the Jewishfeligious Ss.bbeth observance W5..5 

in the different countries in Europe. 

A.. .J;n Germanx 

The phenomenon signelized in this period of the growing industrialism 

taD llound up with the age knovm better under ·bhe more popule.r term the ''Period 

of Enlightenment". It is usually ascribed to Moses Mendelssohn e.s the gree.t. fi .. 

gure who helped bring r-tbout. ·the regeneration in the social and spiri tunl life 

of the Jew. (4) But this great f:i.gure :ts only the product of the more genere.l 

causes that had affected similar regenerations in ftll the peoples in Western 

Europe. !n Germany this period of Enlightenment ndvFnced less repidly than in 

other c ountr:tes, because with t,his growing Industrie1ism elso ceme the spir:i.tue.l 

Enlightenment. Lu·ther himself, the creator of the Reformation 1 who brought the 

schism from the Ce.tholic Church in Germany, pe.ved the way for gree.ter culture 

and enlightenment among the people. Nevertheless, the wars growing out of the 

Reformation, which in the sixteenth e.nd seventeenth centuries devastated almost 

all Europe in the name of religion, in. Germe.ny, however, it did help i.ht.the eight·w 

eenth and in the early nineteenth centuries to bring ebout the gree.tert tole-

ranee and freedom for the .Tew. Thus we may say thE'.t it took t.wo centuries of 

-------~·-·--------

2. A. L. Se.char, Factors in Modern Jewish Hist. pp.30-32 

3. Graetz, Hist. of th~ Jews, Vol.V, chs. 8,11, and 12 

4. Ma.rgolis and Me.rx, History of the Jewish People. pp. 619~626 ;631637 

I . ' 
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gradual changing to bring about the influence which finally M~~~~~~~o~p end his ') 

followers brought into Ger·man Jewry under the nr:une of R,f)form • 
..,..._ ____ .... ., ... __ _ 

Now Me:!!delssohn himself did not step off from the tre.ditione.l olnlervance 

of the Sabbath in spite of his geJining citizenship and other high glorie-s through 
( 5) 

his literary achievements. But the genere:tion that followed Mendelssohn a.ban-

doned his position of strict adherence :to the Sabbeth for tl:a t of universal 

humanity, o:r, better to say for G<-'lrme.n ne.tional:i.ty and civil eme.ncipe.tion. (.§.) 

This new generation intoxicated with the new freedom from the old enclosed Jewish 

quarters drank deep draughts of the marvelous poetry of Goethe and Schiller. They 

permitted themselves to be rushed elong by the new spirit of the French liberal 

doctr-ines, ('7) plunging wholehef'lrtedly into the vortex of the romanticism, 1;eking 

an f'\.ctive pa.rt in the social, .literary, and political movements of the times as 

witinesa B'&rne, Heine and their fellow-combe.temts. (B) And instead of them fol-

lowing the former policy that El. Jew has no other affi1ie.tions except the reli.gious 

thus binding }he Jew to his strict observances, the new :i.nfluEmce in Germany was 

naerme.ns in a:t.l· respects •.• e;scept in religion."~ 

But this great excitement of e world-wide emancipation soon subsided. 

When the noise of the liberty love-feasts had evaporated with the reactionary 

Europe after the Congress of Vienna in 1815, the sobering influence brought the 

great champions of the Jewish cultnrlsts end religious guldes back to their 

greater task, to a reconsideration of thelr own religlous ate.ndo The more i.n-

telligent Jewlsh circles now realized thnt, in their devotion to the Ger·man na-

tiona.l movement, they had completely neglected their own people, abandoned the 

5. s. Dubnow, Essays on Jewish History, p.J.60 

6. This influence permitted a lexnesa in the religious observances, 
especially in the ma.nner of the observance of the Se.bbath de.y of restq 
See G. Deutsch, The Jewish Reform Movement Historically Considered, 
p. ~) 

7. To be taken up in more detail under B. of this chapter. 

I 
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.· Se.bba-t.h and the JewiBh hol:i.days. Yet their people, too 1 he.d needs, both practi-

cal and spiritual. When they rePJ.ized the gree.t enticement for -.the~ cultured to ' 

abandon the religious influence that held the Jew Et singuler group was now break... \ 
\ 
I; 

I 
ing asunder, losing meny greet Jewish minds ·!;o ,Tude ism forever, the great pror·· 

gressive progenitors of this new influence retraced thei.r steps. (9) 

But what was infinitely worse was the great laxness ir1 the religious ob-

servances among those who remf'.ined within the fold e.nd were forced to bree.k the 

Jewish traditions beca.use of their new mode of livj_ng. There was a complete 

anarchy among the religious leaders, everyone trying to devise means either to 

justify their poBition tmd their new religi()US practices or to condemn those who 

attempted to brEcak with the tro.di.tional observances of the Sabbath. (10) 

At this time the grea.t minds in me.ny German provi.nces took in hand the 

tre.nsforme.tlon of the inner ,Tewtsh life with an attempt to modify the religious 

practices and observances. (11) Above all ·'.helr t~:tsk WEtS the Cl.tltivation of the 

externt:tl extended Jewish prnctices Rnd have them he rmonize with the industrial 

and economic conditions of their time.(l2) And once the seE'd for reevnluation 

of the religious practices hasbeen planted the work of the Rabbis wes now to take 

consorted action as to what should be the fate of the modern tendency on the 

Jewish world. 

--------------------------------
8. s. Dubnow, Jewish History, p.l6J. 

9. Mixed marriages and baptism were growing in a1arming numbers emong 
the more cultured Jewish families, viz., the femHy of Mendelssohn 
was a concrete exe_mple what the new influence was doing to the younger )! 
generation. Also Heine, }:&!!.~l.:.!.§l_1 ____ b.~~-~-~X e.nd Carl Marllt were products ? 
of this new influence, seeking their life's calling at the expense of 
their religion. See A.Z.J., Vol.VIII, pp.345-347 

10. Ibid 

11.. Zunz and a host of o+,her gree_t JElwish leaders attempted a. simplifica· 
tion of the Jewish ritue.l. Leopold Zunz (1794-1896}, for ~xemp1e · 
witnessed th.e profound che.nge of his people in the 19th centur-y. From 
the very start he favored a reform of worship and the introduction of 
auch changes as commendable with the tirn(~s. He fe.vored such :reforms 
as were proposed le.ter by the Conference of Breunschweig in 1844, in~ 

I 
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The same conditions t.he.t prevailed in Germany happened in France. But 

tho French Jewry had a. greater task. What Germany accomplished in a space of 

several centuries, France had to overcome almost overnight.. With the great 

historical event of the French Revolution, e. movement that stands for pol:itice.l 

emancipa·tion, the Jew too, :received his political emancipation for the Urst 

time in Europe. ( 13) But no more we. a this great event the only ca.uee for the 

Jewish enligh·~enment than Mendelssohn wns the only figure thet influenced 

German .Tewry. These were. only the products of. the more gerlE:rv.l causes that had 

effected a similar regeneration in all t~e peoples of Western Europe. The now 

currents of thought of the Revolution dominated e.ll minds of the eighteenth 

century without asking whether the thoughts were Jewish or non-Jewish.(l4) 

In point of fact, the tremsforme.tion in the life of the .rews in Frtmce 

did take place with extraordinary ·swiftness. The procle.mation of the civil 

equality pf all French eitlzens, Jews included, geve ~t sudden impulse to every 

Jewish youth to te.ke adve.ntage of this new freedom. And here wa.s the denger 

the French Jewry had to overcome. The new regime ordained e. Republiee.n Calen-

dar with a period of rest on every tenth dr:ty, (15) an innovHtion which affected 

the Jewish religion since the Jewish historical e_nd the old-established day of 

rest WHs ·the Sabbath, making the observenee of the Sabbath a misdemeanor. For-

------·----------------------------------------------------------------------
eluding also the Se.bbath problem. But. this greet.eat efforts w~re 
directed towe.rds education in the Teachers' College of Berlin, of 
which he WE}.S the principal. See Margolis and Merx,_ Hist. of the 
Jew. People, p.639. 

Zun:r. also while a student at the university formed a society, 
( 11 Verein f~r Cultur und W\\ssenschaft. der Juden"), in 1819, where 
special lectures were held on every Saturday e.fternoon, hoping 
that through this medium of fe.milie.rizing wi.th Jewish literature 
and history the tide of indifference and apostaey would be checked. 
See Margolis & Marx. Hist. of the Jew. People, p.638 

12. In the early pert of the 19th century, in meny Germe.n communities 
as Frenkfurt, Berlin, and Hamburg, Jewish leymen orgenized groups 
under the name a1:1 "Cultusverein" or "Reformverein11

, i.ne_ugurating 

I . ' 
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tunately this new idea of rest on a tenth day was not of long dure.tion. (16) 

With i;he supremacy of Ne_poleon and hJs greE1t sweep over Europe, the 

French spirit of freedom apr~~~-· among flll the peoples of FJurope. 'rhe Jewish 

, people, especially of Fre.n<:e were forced to accept the terms outlined by Nap-

oleon to the Great Assembly e.nd later the Stmhedrin. The twelve questions 1 the 

body of .Jewish notables of' Frtmce e.nd Ite.ly he.d to answer, were e_ sign how far 

the Jewish religion was influenced by ste:~~~--Tighte. And the Consistory bodies .,..-. 

that govern~,!n~ .. ,Tew:i.sh in all the French occupe.tions end i.n France proper, re-

ma.ined the govc~rning bodies of the .Tewish people until the sepe.re.tion of Church 

and State in 1905.(164 

The inner life of the Jews of France, however, showed more concretely 

what this spirit of the Jt'rench Revolutlon had accomplished. The Westphelien 

Jews ·t~>ok the lee.d in th:l.s modern trend. Under the leadership of Isreel Ja.cob-

son, who was named president. of the Westphalian Consistory, modeled after the 

-----
French consistories, since this territory was now under the rule of Jerome, 

Napoleon's brother, the great concern was the education of the Jewish youth a-

long modern li~es including the Jewish learning with the seculer and thereby 

including also some form of Sabbath observence. Jacobson consul ted the lee.ding 

Rabbis of his time viz., David Friedlander of BerJ :i.n, Aaron Wolfsohn of Breslau, 
..,,...,·-·~~-. ., ... '-----

and pavid Frl:\nkel, director of the Francis school of Dessau. Following their 
.. -_ . .fl.,-...•.. -. 

such reforms as the.t were necessEtry t'l e.void the cleavege between 
the old time practices e.nd the new conditions of the times. Men like 
Einhorn, Zunz, Geiger, Holdheim etc. as Rebbis elso joined ranks with 
the laymen, who now bege.n to reformulate e. new interpretetion of Ju-
daism, especially with reference to the observence of the Sabbath and 
the holidays. See Graetz, Hist. of the Jews, Vol. V.,ch.ll 

13. The French Revolution is considered es :he great even tht t stirred 
European Jewry to thE: realize.t:i.on i,hat they are also e_ pe.rt of the 
so-called modern tendencies for freEdom of thought. See Somb~;~rt, 

Thr ,Tews and Modern Capitalism, p.379 

14. We read of e temporary innove.tion by the French Tosef ists e.s early 
as the 12th century, other wise known as the very rigorous French 

I 
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advise a school was established at Cassel, the seEd. of the WestpheJ.ie.n Consisto-

ry, in which instruction was given in Sf'cule.r and religious subjects. But what 

was of great impor•tance was that. this school held D:tv:\.ne Hrvices every Saturday 

in its ch~pel. The prayers were partly in Hebrew and partly in German and with 

the service an address was offered in the vernacular either by the president of 

the 6onsistory or some other membEr; at this service Germem hynms were sung. (1?) 

These slight innovations, prima'rlly direC'ted to revive a greater love for the 

Sabbath serv:ice among the younger generation, were the beginnings of the Reform 

movement. (18) The three Rabbis of the Consistory took great pains ·l;o show that 

these apparent innovations in the Sabbt'l:th frervice were not in any we.y trensgress• 

ing any Re.bbinice.l enadmentEI. And es a result of i;his progress in the service, 

several yeers la·ter led Isr£H~l Jacobson (July 17,1810), to dedicate 1:1. Temple a"li 

Sessen, built at his own expense, lncluding the same inr1ov~.tions he he.d estab-

lished at the Bchool at Cassel. This event of the decHcatlon of the Temple et 

Sessen had beer1 termed e.s the "Festive.l of the .Tewish Reformation". (19) 

But in Fra.nce proper very lit.tl~? h~1s been eccomplished to forestell 

the nt>W spirit of freedom and industr:i.e1ism. Even the emphesi.s of the Sanhedrin 

that Rabbinical jurisdiction has to give way· for the righh of the a-~tlte did not 

show any improvement in the life of the rellgious prnct.ices and of the Jl'rench 

.Tews. External reforms were very slow in belng adopted in Fnmce especially 

--- ·----·----------------·-· 
school of Te.lmud:i.st s, not to prohibit thewearing of jewelry on Sebbeth 
bece.use the women wouihd not obey such a rule. See G. Deutsch, Jew. Ref. 
Hist. Considered, p.5 

15. Margolis vnd Merx, Hist. of the .Tew. People, p.olO 

16. Sardlner, Epochs in the French Revolution, pp.74-78 clftims thet this in
auguration of the Republican Calendar was never cerried out, at least 
it existed no longer then two or three years, since the Catholic Church 
a.lflo opposed such r. measure e.s interfereing with the Sunde.y worship for 
the Christiens. ~'he relig~.ous problem elwt.ed with the irJtroduction by 
Robespierre of the Deistic cult of the Supreme Being in 1794, permitting 
everyone to practice hiB own religion. 

/~fA. ---· 
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with respect to the ohservence of the Sabbath. 'J'he Tzerphati letters bring 

this e;mpahsj_s to the for~Jground when seying: "If reforms ere n.ot introduced the 

Jews of France will either become Hbsolutely indifferent towerd thGir religion 

or enter the Chr:'Ls·tian Church". (20) And the prediction of these htters ce.me 

tnue in meny cases.(2l) 

C. Jn Ite.l;v: .. 

It hardly needs a proof the.t in !teJ.y the s.f:1me pr_~[!'l<i.ing conditions af'- ,...,~--~·· 

fected the religious life of the Jew. First of all the spiri.t. of the Renaissance 

that began in the Italian cities also brought its influfnce on the .Jew. With it 

also came the renascence for tb.e study of the elessics' a general influ6nce to-

ward modernity e.nd industriHlism. In the .Tewish circle there waa l,~on Modena, 

(1571-1648), whosr- works were nbt exposed until the ee.rly pHrt of the nineteenth 

century. In his "Behina.t He-K~:tbba.J.e.h", he attacked everything tlwt we.s e.dve.nced 

by the Rebbinical rule as travesty of religious sentiment end suggested the best 

we.y to solve the situr.tion by the advencement of e. new rit.uf:ll af·ter. the. modern 

Union Prayer-Book style. He also attEtcked the rigorous Sebbath lews and the 

strictness with thf; pec:uliar innovations by the Re.bbis in reference to the .::2, J J ?.3 

a.nd the 1:11 n ..1) • (22) 

It was this libf:relism that we.s growing from wit.hin the ItHlien ghettoeB 

thet seemed to be ·i;he 18e.ding power oince the fell of Romep Sept. 20,18'70. From 

this event on it mee.nt that the ;TE;ws of Rome would be considered members of the 

nation, differing merely in Ue religious e.ffilie.tions. (23) 

-------·---- --· --·----·--------,.--------·-
1'7. A.Z.J., Vol. LXVIIJ:,(l904), pp.392-393 gives e reinterpretation of 

Jaco1json 's e.ctivHies ns e. pioneer reformer. 

18. D.Philipson, Reform Movement in Judaism, p.21 

19. Ibid 

20. A.Z.J., Vol.III,p.l51 21. D. Philipson, Ref. Mov. in Jud.,p.31 

I 
. ' 



60-

The sister country to Germany, Austde fe.recl the srme lot es Gerrrumy in 

this sweeping grr,wth of industrialism flnd the continual onsleught for' civi~ 

, . · emencipe.tion. (24,) And while the sHme stress in the vmrling of rEliglous obser-

vances was experienced in Austria end Hungary, yet ln neither of these countries 

was there the same progress ever a.chieved as in Germeny proper. 

Emperor .Toseph II's Edpict of Toleration in 1782 ceda:i.nly we.s Ei. sign of 

relief for the Austde.n ,Tewry. But. it wes by no meens a. sign of perfect freedom. 

Whet. it actue.lly amounted to we.s that the old restrictions of residence wer~ to 

remain in force e.nd thr:tt the Aust.rie.n ,Tews, pe.rticule.rly of Vienna, constituted 

just so many tolerated family. Nevertheless, the note of freedom was sounded. 

Many of the old nasty ghetto features were donfJ Hwey w:Lth end the ,Tew we~;1 e.t htst 

tolerated as eny other Austrie.n citizen with a restricted religion. The fact 

that the .Tew ·could not enter e_ll the trs.dea on per with the Chr'istians(25); the 

Jewish children could now e.ttend the publtc schools, . but they had to gon to school 

on Saturdays; Bnd the Jewish students could also ettend Aus·trien univErsities 

with the srunP. religious problem. (26) AU these emphesized Et new era. in the mode 

of Jewish life in the eighteenth century. 

In spite of the fe.ct -~,hat gmpe1•or .Joseph mede it clear thet the Edict 

meant that Jews must divest thEmselves of such of their laws end customs e.s ran 

---------··-----·------· ---·----·-
22. A.Geiger, Nach. Schriften, Vol. II,pp.l89-194 

23. G. Deutsch, The .Jewish Reform Movement Historicell GonsidEred,p.l4, 
Note 28 

24. The prevailing J.anguage in Austr:i.a end in HungHry wee et the.t time the 
German end therefore the Austrian Jews were closer e.llied by virtue 
of simil.Et.r:i.ty of lengusge to the German Jewish communities. 

25. The tnuie gui.lds still withheld the right of becoming e. mester trades~ 
man from the .Tews. See Ma.rr;oU.s & Me.r~, Hist. of the Jewish People, 
p.597 

26 4 Ibid 
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counter to the imperial lfgislation and eventually would hurt his plen for grea-

ter Germe_n culture, t,he Rabbis of Auatrht, men like Ez.ekiel Lend au of Prague e.nd 

others, were decidedly hostile to all innovations, which they instictively felt 

would brea.k down tr•Ftditiona1 Jewish prncticcs. (2'7) Even the letter of Hartwig 

Wessely addressing himself to his Austril'l:rt friends, f.'Ldvising them to teke Bdven-

·te.ge of this grN,t opportunity of educHting the younger gem rnt 1 on along the lines 

laid down in the Tolere.tion Edict, C!H'I'ied llttle influwce with the Austr:ie.n 

I Rabbis. nstead we find that E:zekiel LendEtU pronounced ~! ben upon the Germe.n 

translation of the Pentelt,euch. (28) 

Yet the Tirolenirm Re.bhi, Abrflhtnrl Kohn did Axpresn his desire to bring 
.... .__ .. ,._ 

in 6hanges ln the religious ways of his country, for which his own collregues ? ----·-·--···-"" .. - . 

committed the horrible deed by poisoning him as 8 means of removing this dange-

rous teacher of modernism from their midst. He ndvanced his vi~:'W on the Sabbe.th 

which is of impor-tf:mce f.md in R way chnrecte.r:i.ze his op:tnions on religious 

tendendes of h:ts day. I-Te ole imed that the :l.nstHutions of the ,Tewish faith are 

not unclwngeable, end illustrated this st&temrrrt lly pointing out the many strges 

that the public worship he.d passed through. He said:"The statutes of re.bbi:nical 

.Tudaism, despi·te their men:i.foJ.dness and their particula_rity, were never applied 

so strictly es to overlook the demr:1.nds of life; in truth one of its main prin

ciples is 'thErt man mHy live through them, and not die through them'(l,flV.l8.5). 

~.,rom these we learn) says rru:dmonides, (Hil.She.b. II. 3) thflt the commandments of 

the Torah were intended to bring into the world not inconsiderate severity but 

mercy, consideration, Bnd pHlce; and Scripture set.ys of Buch heretics a.s declare 

----------------------·-----
27. Me_rgolis and Me.rx, Hist. of the Jew.People, p.598 

28. D. Philipson, Reform Movement in .Tude_ism, p.l4· 
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an ewt done to save. a human life to .be e desecration of the SB.bbeth ••••• The 

Jews of iour ceni;nry in Europe find themselves living under new conditions, such 

as could not be ime_gined in e. former de.y, and for which no provision could be 

made; enal.ogif:s must be sought, and, in eccordence with i:hem, such allevietions 

as were granted i:n exceptional cases must be perm:i. tted, not in order thet we msy 

make our life more convenient, but ir.. order that we mf;y fulfill our duties to 
(29) 

ourselves and our new surroundings thF bettwr without breflking with our religion.
11 

Iden-Gtcal conditionr prevailed in Hungary. And the sflme opposition on 

the pttrt of the grH:d; ma.j orii.y of the Orthodox Re_bbis was experienced e.s in 
($0) 

Austria.. In fact in no country vms the opposition more bitter th~m in Hungary. 

The strife for the improVflment of conditions of the Hungerir.n Jewry came about 

fifty years later than in Germany. The civil, educationHl, and religious emen~ 

c ipetion together with the grovdng industrialism cBm• about the fourth decede 

of the ninetee th century, whEn in 1839-40 the Diet pes sed such eme.ncipe.tory 

laws, giving the Jewish people greater freedom th~n ev6r experienced.(31) This 

act was' all thHt we.s ne(:)ded to double: the efforts to MHgyarize. Soon schools 

opened giving instructions in the l&ngur.ge of the country and the growing ten~ 

dency tC~ward emancipation Flso affected the relie;ious liffl, even though the 

religio~s leaders never admitted this fact. These even threetened to put under 

ban eny "be.chur11 should he be discovered as having touched e German book. (32) 

But progress will have its way in sp~te of the ove whelming opposition. 

Among the ee.rlirst liberal minded in Hungary stood Aaron ~hod.n (1766-1844). 

His liberal tendencies were expressed in all religious problems including the 

question of a proper Sabba·t.h observtmce. Chorin was in fevor of riding on the 

train on 'the Sabheth. Similarly he expressed his desire to hBve e. Jew ple.y ~--___________ . ________ , ___________ _ 
29. A. Kohn, sermon on the11 Sebbf·th" in R13bbinische Gutnchten, I p.ll4 

30. D. Fhili.pson, Ref. Mov. in .Tud. p.380 

31. A.Z.d.J. Vol. 1,(1837) p.653 

,......---·· 
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.' organ on the Sabbath, end even of permitting the hef'_d -to 'be uncovered during the 

services in the Synagog on the Sehbaths and holidays.(33) 

Dr. D. Philipson in his book "Outline of Reform Movtment in Judeism" re-
~ .. M~-·-· .... -"'~ ....... -.-..... - .. -.. ~ .. ,T,o'<."•'·' 

lates thet an lnteresting document was found in the form of e. communication Etd· 

dressed to Holdheim on April 23,1848. The Uungarien ~Tewry of Arad, the place 

where Aaron Chorin. served es Re.bbi, esked of Holdheim to render hi.s opinion on a 

num1ler of' questions. The first Fnd probably the most. important qufst1on of this 

communicetion was in reference to the TR.ANSFF;R OF THE SAnPATH TO SUNDAY. (34) 

Holdheim•s answer to this questionedre is ex:tremely interesting, graphi-

caJ.ly portraying how the gnet le; ders of this time groped with the ever vite.l 

problem of the Se'bhath Hnd its proper observence. 11 To the specieJ. question no

. tably: That touching ihe transfer of Satruday to Sundey, I answer thus: Since 

we ce.nnot assume that G-od pronounced onf; pertlculer de.y holy once for all, end 

since we consider the Biblical e.ccouni; of the exclusive se.nctificetion of' a. 

special day, naturally no religious reason prevents the transfer of the histori-

cal Se.bbath to ('tfiy other day of the week, notably H such e. trensfer is urgently 

deme.nded by the c:onditions of civic life, yea, even in the interest of the pre-

servation of the Sabbath institution and its influfnce on the religious life of 

the Oongrege.tion; htmce ~ in the interest of religion itBelf. 11 • (35) 

Only in Pes-th, the Hungarhm cepitel,did the Sabbath question give finHl 

expression in actual deeds e.nd HCtion. Like in the lar:ger ci-ties of Germany the 

more cultured ,Tews found themselves at the tj.me of the Kosfluth Revolution e.lso 
(3 6) 

giving expression to their relie;ious views. In 184'1 a society was formed under 

the leadership of Ignatz Einhorn who modeled this society etfter the Berlin Reform 

---·----------------·~-----------------·----- -------------------------------
32~ A.Z.d.J, Vol.VIII, p.583 

33. Dr. E. Schreiber, Reformed ,Tud. & Its Pioneers, p.85 

34. The complete comnunicetion is given in the "Jnteres drr Neunzehnten 
Jflhrhunderts, 1848, pp.l64-5 but e.s we,s umtble to obtain this ~· 

source the wrHer USEld the secandary source. rJ See D. Philipson, Hef. 
Mov. in Jud. pp. 33'1-8 

I 
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Congregetion. (37) This congregation adopted the ultre-re.dical innovations in 

its religious program even to the extent of the transfer of the Sebbrth to Sun-

day. This idea was a complete copy after -the ''Berlin Reform-Gemeinde\'·., 
how 

Thus ended the acti.vH:i.es of the growing modern tendencies end/the more ·l_ 

enlightened attempted to aolve it. Not until 1868 have we ~:mything that would· 

show an attempt to consider the conditions and to concilie.te religious thought 

with the times. This Hungariem Congress of Jews in 1868 found four camps (38), 

each distinctly at opposite poles, fighting thf other partiEs end not doing any-

thing for the benefit of the people who had to reconcile the religious practi-

ces with the new conditions of life. Had some form of reconciliation taken ple.ce 

the Jewish religious life would have been a more living force among the more 

educated classes, instead of something foreign i;o the life of the Hungarian 
(39) 

JewB) as is now so generally in HungHry as well as in t.he other Europefln countries 

--------·-------,--------
35. :0. Philipson, Ref, Mov. in .Tud, p.338 

36. A socie-ty we.s orgnnized since 1826 in Pesth under the neme "Cultus
t.empel" where no radicnl chenges were introduced outside of B. choir 
sentr, e.nd a sermon was delivered in the verneculer. But in 1847 the 
real change ce.me full force. 

37. I. !Unhorn, Zur ,Tude.nfre.ge in Ungarn, p.l7 

38. The f :mr camps were: the "Congress Party" i.e the Liberal Jews, 
the Orthodox, the so-called "Status ente-quo, end the Chassidic. 

39. D. PhiLi.pson, Ref. Mov. in Jud., p.39·5-397 

I 
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CHAPTgR FIVE 

HOW ~?HE RABBINIGRVERSM1!MLUNGEN COPED WI'T'J-1 THE SAPR.ATH P!\OBLEM ----- . .._ ______ .. ---.- ------
A. 'l'he Braunschweig Conference. B. The> Frankfort·-on-the-Main Conference. 

C. The Bresle.u Conference. D.. The Influence of the Conferences on Entire Europe. 

The yee.r 1844 f1.nall~r br•ought together the Rahhis of Germany. The con-

stand harpings of Ludwig Philippson on the necessity for a gatherine; of Re.bbis 

through his most widely popular Jewish-Germe_n publication, the Allgemeine Zeitung. 

des i·,Judenthum, ciid beer its influence on German Jewry to the extent that many 

Ra.bbis and laymen responded favorably for just such an even1;. 

In one of t.he dHoriHls Ludwig Philippson issued a proclamation to the 

great need for just such an annual conference, saying: 

11 
••• We have to repeat. etge.in and a.gain e.nd prove that the mein defect of 

the Jewish communal life in our tlme is: 'l'HJG FALLING APART; t.he str:mding a.loof 
which is called for the spiritual leaders, its isoletion,. In all these there is 
the dire peed on every plan of action for union. The coming together alone will 
not be a dead letter; ·~his hindrrmce of every coming influence,. every congruity 
of the views orl life, every friendly touchlng up, that alone will be the achieve
ment sufficient unto itself ••.•• 

"Judaism not only is working ln discord _but everyone works for hLns'elf. 
Only a short time and the bref'l_k wHl be unable to be mended, and there are po
sit .ions where the conciliation is even at present impossible •••• JJet. us speak 
plainly. The issue is no longer the permissibility of this o~ that Synagogal 
institution, of this or thed allevis:tion for civil end sod.eT life. Judaism is 
weakening in its hold upon its followers d~y by day, and every laymen is asking 
us Rabbis and lee.ders of Judaism, 'What are you doing? • •••• 

"'rherefore the purpose of this proclamation is: THE: GAIL OF' AN ALL RABBEt.
NIGAI~ AND JEWISH GLii.!RGY m" GERMANY '1'0 A YFARLY CONFERENCE ••••• 

"The purpose of the Conference is to consider: 
1. The possibility to learn and the bearing of one another's opinions 

of the Jewish clergy. 
". 2. The genere.l gE"m-e-(e.l dlscouraging manner how the office of Rabbi is 

carried on, e_nd therefore t.o promote unanimity in the conduct of the Rabbinical 
office. 

3. To further communal undertakings and religious institutions. 
and 4. To take counsel together over all Jewish present day problems 

with respect to a proper observance~(l) 

The time for a general· conference was ripe. With the rapid progress 

in the new means of conveyance by reilroed H was now possible for Rebbis from 

I 
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the different provinces to get together without much difficulty. (2) The seed 

for a reevaluation of the important rdieious observances hns been planted and 

the work of the Rabbis was now to take cort_~erted e.ction e.s to what should be the 

fate of the modern tendency on the Jewish world. 

Many notM Rabbis answered this proole.ma.t.ton with articles of praise~ (3) 

And to take on a more intime.te picture of the pvopogende_ for this conference there 

was now the confidence that from the very outset the object was to check "this 

fearful INDIFFERI~NCJ~ of the Jewish heert that has eaten up wholly the Sabbath Etnd 

holide.ys'•. Now therE was the high hope that there will be e greeting with joy 

and with e. spirit of helpfulness for e. definite understanding whe:L is meant by 

Jewish life and the observance of its institutions.(4) 

,
~:;· 

.· . 

"'; . 

lt. 

'i 
l. A.Z.cl.J. Vol.VIII,p.27. This idea of an e.nnue.l conference wes not ,-~~il 

original with Ph:Hippson. Dr. Max LillienthHl e_ yEa.r before asked for ',,/ 
2. Graetz characterizes the call for ft conference most vividly when he '··"'~-.-·""·" 

se.id: "At thtlt time the fashion of conventions and meetings came in 
vogue. The es·tabllShment of the railroe.d he_d fe.cilitated tn•vel to 
a greater extent. Thus ·the call for e Rabbinical convention received 
favorable attention. See His'L of. the Jews, Vol. V, p. 327 

3. Among the many favore.ble replies to L. Philippson's proclemation the 
one sent -by Joseph Kahn shows exactly the underlying thought how this 
idea was e.ccepted by the Re.bbis of Germe.ny. "This call is one of 
the greatest achievements of the age - gives opportunity to work for 
the great common ce.use. ~'he cause will be importe.nt: F'irst 1 through 
yearly voluntary counsel of Habbis there will be a better understand
ing. And second that some ection and Hgreement is bound to come from 
sueh a. gathering. o PpJv;rf, iT~I'b r:J"P:l'tLJ ouf X''inl.i ((~b..!..:> b 
A.Z.d.J. VIII,p.l33 

4. Philippson also gives a motive for cr:1lling this conference: "The B 

striving of the governments of Europe is at present purely national; 
Spain suppresses its Be.sks, England its Irish, Belgium the Flemish, 
the Danes we.nt to dominate Holstein, SwH,zerhmd was to turn in the 
t,aplanders, Germe.ny is dree.ming of e. national unity, Prussia is ger
maniZing its Wenda, its Poles, Hunge_ry cries for its langue.ge, e.nd 
Jude.ism? •.. I would say is ree.dy at least to answer for its existence 
in e dignified manner Pnd strengthen those necesse.ry observHnces in 
the Sabba-th e.nd the. holidays thflt Hfe will hold to the true fei.t:_ _.., ... 
In spite of the promise of t.he eighty Prussien communities for e. ne.-
tionnl unity (this was the time when Prussia was ready for ne.tional 
unification of ell the Germe_n provinces) what hev.e we as Jews to 
expect, to further our cause :l.n this repidly growing nationalism! 
See A.Z.d.J. VIII,p.l19. Here we see the growing consciousness on 

I . ' 



67-
'l'he inception of the idea of a Rabbirlical. c mference wtts first approached 

by Abre.ham Geiger in 183'7 when lmmedie.tely after the Bavarian Distric Assembly met 

in 1835. ( 5) Geiger struck the keynote to the gre.ve situetion e_s it appeared to 

him. He desired no-t to have a confErence with the powers of e. synod but merely 

a delibn~ative body the.t would take up all the question of the day pertaining to 

,Tewish institutions end practices; whet is to be considered es essentia.l in the 

observance of Jude. . .ism. Thus he hoped that by mee.ns of e. conference Il!B.ny of the 

Germe.n Rabbis would give expression.(6) What was wanted, thon, was to he.ve all 

assembled Rabbis arrive at some agreement on the practical problems the_t agmta• 

ting German Jewry. And ftlthough the Wiesbaden conference exerted scarcely a.ny 

influence, still the idee of its originator we.s taken up seven years later with 

great hope and enthusiasm. 

From June 12-19, 1844 the first Rabbinical Conference was held and was 

a.Uended 'by tenty-five o:r the leHding Rabbis of Germany. Geiger, who vms unable 

to attend the opening sessions of the Asse.mbly sent word in a letter just what 

should be the policy at the opening of this convoce.tion. He imparted in this 

communic~tion urging the members to make ·this Conference merely e prepe.ra.tory 

and not a resuHatory Convocation; 'ehat it would be best if the body would con-

5. 

tre part of German Jewry to hfwe this Gonf erence answer the growing ,Jew
ish strength through its religion. Therefore, at no time previous was 
Gt,rmB.ny more prepared to deliberate over all Jewish religious questions, 
hoping that through this mef!.ns greeter strength will come to the indivi
dua.l .Tewish communi ties a.nd eventue.lly would strengthen the Jewish Sa.b
ba.th and the holidays. 

This wa.s not in ·the stricter sense (l Rabbinical conference sbr: e this 
as.sembly was attended by 1:1.s mRny le.ymen as Re.bbis. See. J .E.e.rt. "Rf!.b
binicel Conferences 

6. Geiger in his Nach. Schriften Vol. V, p. 97 states: 11 I confess tra t I CEmnot 
conceive how we cen hold up our hends if we will not stpnd courageously 
for our innermost convictions; for our rightlflul observence of the Sabbath; 

I cannot rest satisfied to continue to wear e. me.sk rmy longer, politic 

I . ' 
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.. cern itBelf with the pract:i.ceJ_ issues of the day gnd by all means nvoid laying 

down any hard-e.nd-f~:wt rules. (7) 

J. Maier 1 of Stuttgart 
1 

w< s elected president. In his accepttnlce speech 

he repeated Geiger's wishes instructing his constituents "that the Conference 

bear in mind nonsta.ntly the practicnl requirements of the day, and confine its 

attention to so'l.vine as fe.r as :Lt nould the vexing problems t.het were e.giting 

Jewish life. Since the Rabl1inicsl Conferenne was expected to become Et pf,rma-

n(;lnt institution it was necessery to dcclc1re from the very outset what its pur-

pose was t.o be; that the members t.e.ke counsel together in order to determine by 

wha.t means the preservBt::i.on Bncl development of Judcd.sm and the enlivening of the 

religious consciousness c:m be accomplished for greEter observence". (8) 

Whatever me.y he.ve been the discussion on the question os to what policy 

this Conffrence should pursue - e.nd much discussion we.s held on th:ls point ~ 

the ge <'re.l feeling was that the Conference did not havf a Synode.l character. 

~ence all resolution passed by this body could not be enforced. Nevertheless, 

e.nd here was the import.Hnt issue 1 thet Ra.bbis 1 whc) were mt.mbers of th:ts l1ody, 

. ' wb.o voted with the majority on f:lny pe.rticule_r issue were in duty bound more.lly 

to ettemp.t to carry out such resolutions in the practice.l"i administretion of 

~ their office. ( 9) 'l'his WHS very importe.n·t for the le.ter Conferences when i.n 

1846 the gree.t controver•sy over the Sahbfl.th question was Un.ally taken up. It 

was this confidence that was the «hief morel influEnce affording a lasting cha-

----- ---------------------------------------

7. 

9. 

as such 
8 

courso would he undoubtedly. I l<,twe it to your own conscience 
to dec:tde how fr·iends of truth end j_ntegrity will judge us, nnd by whe.t 
neme posterity will stigma:tiz.e us H we continue to spee.k the high-sound-

ing phrases but to enact week deeds.n 

A.Z .d, J-. 184:8, pp. :<-JS-339 

Protoknlle 1 I, p.4 

TI1id 
1 

p.l8 The firilt pr.rBgreph on the rules of the Conference this idea 
· · t d »The Rqbbinic~l Conference would have ~s its purpose :ts J.ncorpore. e. • ~· 
thHt the memlHrs shall take counsel together :l.n order t.o determine by 

wha.t meens the preservetion flncl development of .Tudej.sm 12nd the enlivel'i-

I 
'' 



i}. ra.ctc~r and eventunlly beering a somewhat f1ttthoritative stemp. This idee Holdhdm 

D 

excellently expressed: "The purpose of our gathering is to work for the preser-

vetion and development of our holy religion; all our deliberetions are concerned 

herewith, and Wf: pass resolutions as to how this is to be eccomplished. Have we 

a.ny synods.l justification! No. We as little e.s the Rabbis of former·times. 

What gave them their power w~w th(, confidence of the <1ongree;ations, t=md this con-

fidence was ploced in ·!;hem because they Kere scholars and fldepts in the law. 

The same holds with us."(lO) 

What transpired at this conference need not be considered here, outside 

of the fact that all questions taken up were in the spirit outlined in the ope-

n:ing session. But at the l~:tst session Dr. Sr.muel 'Hirsch of Luxembourg proposed 

"that the Conference take steps to reconcile the difference between Jewish 

doctrines end practice by the abrogation or the emfJli.oration of a number of the 

Sabbath and dietary lEtws. To settlt=J thE) "Kluft" betwtJen li.fe P.nd study is the 

practicfl.l issue eleV!Jt;ing or Hlterin.g of this great Jew sh :institution." In ms.
not 

king this motion he sta.xted that the me:Lter would/be so grave were the Se.bbath 

lv.ws disregarded only in the household economy, but thet the public desecration 

of the Sabbath demBnded thpt, something be clone to save the situetion. If the 

members of the Conference would e.dd.ress themselves to this subject in. full 

earnestness they would give evidence to the world that they are not negativists 

and destroyers, hut conservers end builders.(ll) 

Dr. Hirsch after making this motion wished discussion be tekon up ld 

once. After dwelling ~t length on the motion proper the arguments t~ t followed 

were whether the discussion on this question is quite ripe. Hess porposed that 

-·------·-·-----·--------···--------·---
ing of the reJJ.gious consciousneBs ce.n be l?,ceomplished. 11 Se(.~ Prot.okolle, 
J' p. 7 

10. Protokolle, I, p.53 

11. Ibid, pp.87-BB 
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thet the matter pvoposed by Dr. Hirsch is too important to heve the subject taken 

up from one point of view, since it is necesse.ry at least to spend week of in-

''· vestigation and deliberation prior to entering in such debate. He, therefore, 

asked the moi;ion be retre.cted. (12) T0 this Dr. Hirsch repliEd thd he considered 

the motion of extreme importance; and that he did not consider this gathering to 

have the audacity, "Keckheit" even to appoint a commission for the consideration 

of this subject. (Dr. Hirsch we.s E~sked to withdrew the word "Keckheit'
1 

end substi-

ted "courage'' • ) 

Holdheim saved the situation when he stflted that this motj_on is very j_m-

portant and needed the e.ppointment of a commission for greftter study of the ques-

tibn. Simile.rly did A. Gej_ger e.pprove of havj.ng a Commission e.ppoj_nted on -the 

Sabbath question with the provisiorJ to ht.:We ths Comrnisslon take account of th:ls 

present controversy. The suggestions the prrsident, ,J. Maier summed up the.t the 

question we.s of extreme import,nnce and therefore, s.dvised two separate Commissions 

be appointed: one for tht'l Sabbath question end the othr:r on the food problem. (13) 

'The more c onservfl.t,ive element of the assembly e_ssertfld itself' on this 

quest,ion when Wechsler remHrked that the medter is importnnt enough but e.s yet 

the time is ~ot ripe for H Commission to report on the me.tter. To be more dis-

croet it would bE' advisfl.ble this motion tHbled for fut.urf.l date, when condi tiona 

would be more suitable. Also the ultre-cor1servative, Schott of Rendegg clflimed 

the.t no action we.s necessary since SabbEth laws do not conflict with their du-

ties as mr:n and citizens, and thflt, Rabbinism permitted cer-tr:dn e.meliore.tions. 

"-I hold t.he view thet there is today e cross position between Sa.bbath lf.WS end 

the compliance of men and citizens' duties, but they do not colltde. Therefore, 

we cannot evade the question. 'l'hen where is the religion thet mekes no sacri-

ficew. t" (14) 

·-------~-·------ ·-------------------
12. Protokolle I,p.88 

14. Ibid 
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'fhis reme.rk A. Adler followed vdth e. rejoinder: "The Te1mud e.s it stands 

before us is not endurable with n moral exe.ctitude of ceremonies. We, therefore, 
do not need to convert. The 'J'almu.dic pt::~J3FJentdion wns spoken from God contrary 
to the knowledge of our times ••.. No there is the conflict between life and the 
Sa?ba-t;h an~ the rigid post held it united until now. We have t.o straighten out 
th1s confl1ct, but not to support this conditione I am of the opinion to have 
this Commission treat also -t,his counter view the_t. there is e cleft between li.fe 
and the traditional Ss.bbB_th observ~:~nce. We must reconcile this di.ff'erence, not 
continue it."(l5) 

Kahn continued with the seme conservative idea thBt the motion on the 

Satbeth question to him meant t.hat the only and s:i.mplf, plen thls e.ssembly should 

adopt would be the.t. work on SeJ:Jbath is done by a non-Jew is quite proper. Any 

other pa.rt of the Sabl1ath laws shouJ.d not be let up. (16) 

The more the question we.s debnted the more ·t:.he assembly realized the 

vast importance o.f this problem. Herxhelmer CHlled ettention here to thEl dif-

ficulties which were constantly confronting the Rabbi because of the practice 

of the people bringing inconsistency between the Rabbi's preaching and teaching 

e.nd the pra.ctice of the people. 'rhis hE-l ch.imed would continue until life e.nd 

profession would be concilie.ted; until something would happen, where life e.nd 

Law would be evened out. He 1 therefore 1 concluded thet he npproved of the 11p-

pointment of a SFhbeth GommiEHd.on. (17) 

Once more Holdheim dernlnrod: 
"We ce.nnot adopt the Rabbinicv.l conception of the Sabln'l.th. We, 

therefore, must attempt to eave the Sr.bbath ftB soon as pm~siblE: rond the recon
ciliation of the Sabbath lt:tws with life F1nd with our e.ge. We must e.sk our con
science wha:t is the intent of Sabbath observt1nce. Perhaps we een preserve the 
:3abba.th without Sabbath rest. Of the Re.bbinical non-remidia.l policy to straight--en out the proposed double. controversy we must destroy a pe.rt of it, then let 
us not blunder. The ree.d:i.ng into this motion of e. difference that exists will 
never do when trw correct.ion will come through others. If what one does is not 

· 
1

: right, :H will not be mede right when someone else does it for our generation. 
We cannot ~.dopt the "Auffa.ssung", thEl rigidity of the RebbinicBl Sabbe.th& Per~· 
haps we may hold the Sabbe.th. consecrHtion without the S!'lbbath rest." (18) 

'-------------------------~-·-· --
15. Protokolle !,p.89 

Hi. Ibid 

1'7. Ibid I p. 90 

18 Ibid 

I 
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'rhe session elmost ce.me to e storm when the sssembly ree.lizecl t.hst Hold-

heim was ready to bring in his view of the transfer of t.he Se.bbe.th to Sunde.y. 

The president of the assembly,therefore, eskecl whether the.motion of Dr. Hirsch 

was timely. Klein claimed tra t such a question is no question e.t this hour. 

And Herzfeld f oll ~)Wed saying: 
"The question 'is very timely; but I think'the SRbbEJth Commission should 

concern itself with the abolition of Rabbihicnl restrictions fnd not Biblical." 
'T'he latter point once more n=d.sed new discusslon ns to what powers sm 11 be 

vested wii;h thEl Commission. 

Wechsler, the last speaker on this question finally wouid up: 
"In reference to Holdheim's remnrk, I run of the opinion the.t'every

thing that is considered work on the Sabbeth is e difference between thlngs done 
by onesself and things done through others. But the real difference is con
cerning ceremonial observances and not with respect totthe mennorism of religious 
nd>tions. T must oppose e.lso Herzfeld b( cause the Bible is much more strict on 
the Se_bbath desecration thfm the Talmud where the precepts in this case are ea.s~r 
to find. But from that engle there is no question. We must find we.ys to SfiVe 

the Sabbath in our de.yQ And we must st:Hve to bdng the Se .. bbe.th in harmony with 
life and with the times. Ts i"t not exa.ctly t~~L that life is regulated through 
religion! Also the Bible is a regulating body of fa.cts of ti.me~. Through such 
a. sense God speaks to Israel. We cfmnot heal the hee.vy burdens that. are tied up 
with the marvelous modification of the Se.bbath lnws. And when we bring attention 
to the reroo.rkable phras(:l of the Te.J.mud: 'J:::r.JJN ~~1 t1~'1'-l. ;'fllo);) J)".::J..'ti.J/'1 

J I~ ..:::2., Cl') '"DI.l , ttThe Sabbe:th stends before you but you are not forced in 
its force"., we see a fruitful suggesi;ion for our day" SimHarly we he.ve on the 
other Bide to consider the question: j1")).J)')1 t;'.::J '"l~.l~ l')~'IV 'Jr?)j')f/J' 
"The Sabbath is as weighty in its observence e.s all the Torah"~ •• for after all 
the object of religion wtst be to regulate and permeate life."(l9) 

The question cHroe to e vote end the roej ori ty were in fe.vor for the appoinii' 
ment of a Comm.ission to report on the following yee.r on the question considered.· 

The following were to serve on this Commission: A. Geiger, chairman, A. AdlE<r, 

S. Adler, Holdheh1, and Herzfeld. The last two were substituted by Wechsler end 

Kahn due to "thei~ inH.bHit.y to serve on this nommossion. (20) 

------------~···------------------~---------------· 

19. Protokolle I., p.91 

20·. Ibid. When the question was referred to the Commission the motion 
was worded ~s follows: nlf there were any means, and if so, what, t.o reconcile 
.Tewish doctrines and thE demr,nds of mtHlern life in refEH'ence to the Sabbath." 

The president, .T. Maier gave e. very excellent suggestion end in spite 
of its bdng negatived~~· :l.t is im~1ortemt becRuse of its democrt:1tic note and the 
realize.tion thet so important fl qaestlon be well d€l:i.btora:eed end widespread be
fore Etny action in the form of a r·esolution be pae.s:ed };ry the Conference. He 
suggesi;ed taa.t the report be postponed for the next Conference wh£m more time 
could be devoted to the report; that the report be treeted RB a whole; and a 
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Thus we see so importe.nt, e. question, possibly t,he mos1; important e.mong 

the practical problems in .Tewi.sh life, deme.nded the most thorough disccussion 

and consideration. Because of that this question could not receive the proper 

tre1:1.tment in the closing hours of e. Conference. The Commission, therefore, was 

to have a year to deliberate and report ·to the Rabbinic~:tl 6onfe:rence at Frank .. 

fut-on-the··Main 

The results of this Conference were many sided. The Orthodox element 

e.ccused the Ccmference of having undormined the very foundations of Judaism. 

On the other hand the more liberal wing lU~.MX~Xl~XJU»lt:i cle.irned thet this body gave 

voice to t.ht -t;rue spirit of Judaism of t,he day. In fe.ct no event in that agita-

ted period stirred the .Tewish communities more then did this Conference end parti-

cularly the discussions on the Sa~bath question and the ~cknowledgment of the 

fact the.t there is a conflict between the Sabbeth end life. 

The most striking criticisms were advanced by'two of the great men of 
,, 

this time; ·by Ludwig Philippson, ·the very me.n who WBS in B. great measure res• 

pons:i.hle for the bringing together the Conference end Za.charie.s Fre.nkel. The 

former claimed tlat the Conference warlt a step too far, namely that instead of 

dElvo·ting Hsdf primarily to the task of reviving old tracUtions like the Sabbo.th 

a.nd holiday observe.nces, it cd.tidzed existing conditions without. offering any 

sdllution to the practicel needs of the people. The result we.s that instead of 

strengthening the position of the Jew it weekened itm own ceuso by cree.ting greft .. 

ter differences among the .Jewish leaders of the day. (21) On th£i other hand Za-

charia.s F're.nkel claimed that the Conference went beyond its powers. Only 1:'. fJy-

nod ha.s the power to p!HlS resolutions end ell a Oonf erence cHn do is discuss and 

deliberate. In his attack, helwever, he did not refer' to the discussi.ons on the 

Sabbath, assuming i;hat in so far as only discussions took plece on this v~tal 

------------------------
--~·---"' ______ , _________ _ 

printed report of -!;he Commission be distributed among the Conference members 
who would be better prep!'l.red for the discussion of the question. See Pro-

t(>kolle I, p. 87 

21. A.Z.d.J.,VIII,p.387 
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problem, and no definite action. 

H was Frankel's cirtic:i.sm t.he·t brought forth answers end justifications 

from the president, J. MB.ier(22), fram Holdheim(23), end from SHmuel Hirsch(24). 

All these replies almost in the ssme tone Thr-.t. Zecharie_s Frenkel has taken e pe-

· culier stand on the activities o:t' the r.onference;that their posi·tion was in a a_ 

way to safeguard and harmonize religion with life, the life of their day just as 

much as the Talmud attemp·ted to sefegue.rd the religion w:tth their day. Further-

more, lhat religion was not in conflict. with life but only Talmudism is and, 

therefore, we must c cmciliete religion with onr t:i.mes. 

The Conference was attended by e larger number then the first, outwa.rdly 

,, implying that the Conferences were gedning in populnri ty and strength. To be 

sure this wns a victory, since the great protest age:i.nst the first Conference 

W6.s signed by 116 Rabbis. (25) Another fee.ture of r~- more encoure.ging em re.cter 

was the evidence shown by many Congregations 13nd religious societies who sent 

letters of confidr:nce, congrduletions, p.nd sympf.dhy with this e.ssembly. The 

most important address from the stendpoint of 1.nfluenc ing th:ls body on the 
letter 

Sabbath question was the/:uu~.R sent by the then recently formed "Berlin Rdorm~ 

<~I 
gemeinde 11

, 0vgamd.zed with (the year 1845, between the Braunschweig and this Con-

ference. This body of laymen laid down the law in their ,constitution to tre.nsfer 

the Sabbath to Sunday, fl clause that ceused a great stir throughout Germany. 

Now, this body addressed itself to this Conference wit.h the hopes thrt these two 

bodies could form n synod, thereby succeeding not only in passing resolutions 

for this or that particular practicel problem of the day, but together could 

22. 11 Die Erste RA.bbinerversamm:J.ung und ihre Gegner 11
, Stuttgv.rt, 1845 

23. 11 Die orate Rabbinerversammiung und Herr Dr. Frankel", Schwerin,l845 

24 "It' 'd • .rw:t erung (tUf Herrn Dr. Frankel's Angd ff gegen die Re.bbinnrver-
versamm.J,ung , Orient, Vol. V, 1844 ' · · 

I 
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pa.ss such regulations as a synod only is empowered to carry out. They declared 

t:m t"the Berlin Congrep;ation represented the la.Hy e.nd the Re.bbinerverse_mmlung 

the Rabbine.te". (26) Then egain, from the wvrk achieved at this Conference there 

showed the result of conserted e.ction. Many of the eommissio:ns oppointecl. the 

year previous, including the Se.bbath Contmission, were now reedy to report for 

final action. It was this constructive practical work, done for the great ce.use 

of Jude.ism of their day, thet marked this Confer<mce so importent end prominent. 

Before the report o:f.' the Commlssi?n on the Seb e.th question wes te.ken up, 

another issue which was indirectly connected w~th the Sabbath wqs considered, 

whether the orp;an may be ple.yed on thc-J SPcbbFtth by H Jew. (27) The decision on 

this que-stion was e.lso unfl.nimous that a Jew may play the orgrm on the Se.bbath on 

the grounds that VJ"'tyY.>~ ......!"\ l::tlU ) 1 )(, the.t there we.s no cessation from work 

on the Sabbath in the Temple, and since the Syne.gog of today were considered on 

equal footing with the Temple of Jerusalem, then there we.s no desecration of the 

Se.bbe.i;h by ph-tying on the orgen. Here we see thflt the idee. of work on Se.bbath 

was not considered a breach of the Le.w, since the work donG was for the edifice.-

tion of the Sabbath service~ 
I 

The report of the Sabhe.th Commission w~ts ree.d by A. Geige1es the cheJ.r~ 

:. man of the Commission. BecHuse of the thoroughness and the elaborF1te treotment 

of the question H would be advisable. to quote the mos·!\H·im~ortamt :pexts: (2B) 

'~Your 6ommlssion found the problem in reference 'The straightening of 
the conflict between the teaching and life through lifting or changing more 
of the Sabbath laws' as was proposed by Dr. Hirsch the year previous. From last 
year's Conference discussions H was shown ple.inly the general discord e.nd the 
sore d:i.fflcul ties which also ol'l similar pe.ths may be contested tode.y becausE'- of 
the brevi·ty of time. Yet it le!:lns more Efter the investigation whether the con·· 

25~ D. Philipson, Ref. Mov. in Jucl •• pp.226~230. This r~port WfS a most 
bitter e:tte.ck by the Orthodox party me.king the crHicism: 11 Neither we nor sny 
person heve the power to e.broga.te the least of the religious lt~.ws, especially 
when we touch the quewt.lon of t.he SebbHth. J'udeism is -~!!'~-~I.:~-g~ by men who cell 
themselves its protectors and it.s tee.cher." Among tho.se who signed thls protest 
were some of the most influential Re.bbis of Germe.ny end Austria-Hungary 

26. J .E. art. "Berlin Congregl'ltlonn • by D. Philipson 
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ciliation proper, and the search, is quit~:• in pl~:tce to force H consideration. It 
was found from the work done lesf; ,~Q.f €t hold:tne ground then e-nticipated. You have 
novi the whole meaning which ., you~-~cognize in this problem, but also the herd
ship of the opposition or the con'tre.ry view \"herewith you can go to worko Tho 
majority of the Commission (consisting of Wechsler, A. Adler, encl myself), hes in 
spite of that, after the indi vidue.l memhers, everyone on his own accord, hew this 
problem weightily considered, while the short time of your convocation he.s com
prehended the following; whet is your approval and concluding decision dernand to 
be proposed. While Kflhn and s. Adler are to give a mir10rit;y· report. 

"The B:UJlical conception of the SabbHth is the celebration of the day. 
It is a J12l..J;!J, the cessatlon from work, which complete the work deys, as e. dif
ference frlQm rest, whj_ch is marked by complete abstention from work. The celebra* 
tion is a consecration, over a removal from the industries, to'ths reversion 
from the ce.re of business. While according to the Prophets the consecre.tion of 
the day s·teps in thx•ough the order of the Commandments, yet it is in the lee;e.l 
part of the Bible tha:t prohibH1on of work ( i7 ~~){~b), which is united with holi
ness of the dey, otherwise e;Lfvated e.nd celebrated e.s a _n':1, tLJ, -to cee.se frorn 
the daily toil r.s designated. T 

"The Bible does not speak rnore plainly Etbout M1e cnnceptj_on of work. Yet 
we _believe in the single ME preparations, the part conclusively proved for our 
conceived agrElement as a part conveniently he.ndled, when we only work in the 
f~eld.n.:l.lb.:n 1'~S'.:l.l ltJ•'Jf)~, .e~d t~e prohibition ?f the lighting of fire ~eems 
s1milarly as e. parallel proh:LbJ.tJ.on J.n the preparatJ.on :1!1 for the lee.st henv1er 
tasks. Similarly the Bible dee.ls with the falling of the Me.nne., the falling of 
the trees. It impresses the h~'ndlln::: end the doing a.way with the burden of Jere
miah, and similerly the prohibition of market dealings in the days of Nehemia.h. 

"In later times the conception of the Salbe.th appears differently as it 
is expressed in the Mishnah e.nd Gemare., partly completely told. As a foremost 
foundation stands here -~he prohibition of work, which must he.ve been e. self con~ 
sisting problem e.nd in most cases concerns the consecration which cannot be de
nied, all of which is noticee.bly orde.ined laws. 'l'he conception in reference to 
the prohibition of work lies here in the result and aim thereof; revenge and vic
tory is e. duty to be avoided as the repeated duty of religiou uplif·ting is put 
aside or is really preoccupied, as long as the immediate result is a production. 
But it is also the reverse. As soon as production is not considered as work, 
which from the Talmudic stendpoint :i.s e Biblic1:1.l prohibition, 'th(orefore the very 
business worry, e.s long as l~er it is nothing more than the turning over of 
ones property from one hand to the other could not be considered as a Biblical 
prohibition. 

Simgularly, from thf! point of work one may include £mother phe. se that 
might include e. broader territory. So it cor1.siders e.nother point after the fun
damental trw.t e.s the Beraitha (MechUta) has' proven, hEJving Bibl.icBl support, 
without any consequences, at least as forceful e.s the GemarP expresses it. The 
Biblical authority may speak about, namely the externe.l west, the quiet, end the 
immobility, which according to the Mishnah end the Ber•eithe_ ere considered as 111-
sepe.rate externe.li ties of ..l') l::::t.tL/ 0 the law of rest is designated, where the GemHre., 
which 8Jr-a/strove for the same cause, gave a new vision J!dl.xiN.:r<xlHUIDi!XE.sXtkll!tl!lEXilllu 
of life and would not permit such authority, except for the externelities of the 

27. Protokolle ri, pp.326-334. It is interesting to note thKt when the 
question WHS brought up for consideration no discussion wes raised 
as to whether an orgain may be: uBed in the Synflgog. And whtn the 
question on the use of an orgPn w2s brought up it passed unanimously. 

28. Protokolle JI,pp.349-358 
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sa•1e as those thnt flow from the conception of the Bible f.nd to establish the 
very letter of the lew does not wish here to establish e different category than 
the lew of rest, except thHt it looks i:rto the prohibition throughwhich one can
not come to the conclusion to correct the Biblicel prohibited tesks. Therefore, 
it is e. )'(I) '!LJ 111 P . . . . . . . 

"In this the 6ommission herewi'th briefly outlines the historical setting 
of the Sabbath. The Commmssion fully believes in the absolute right of tLe Con· 
ference to establish the gemTal basic principles that we have to live by the 
conception of. the Bible, the.t if only the singular consequences we.rre.nt action, 
then we must suffer a modification. When these very sim:Uer unprecedented view 
necessitates to quieten the same conception as the 1'a1mud needs spe!.'tk only of an 
historical consideration, Rnd only in so far as its consequences it has purpose, 
so the~ same ma.y ha.ve root for us forcibly in life. Here then, ln this sense the 
Talmudic version haJ~monizes witb. the modern conception that it is necer.1sary for 
the consequences of Judaism. 

~A~ply this basic ptinciple to the above then you will turn hack to the 
Biblical Sabbe:th conception, which, as ·the godly truth, is the sflme for f'tll times, 
but the Talmudic version in so fur a.s it is not the df velopmcmt of the Blblicr~l 
thought, but conversly, in opposition with this thought as our religious know
ledp;(:) stands, we have a right not to include, in our consideration. We" Ia ve again 
agreed to uplift and to reesteblish the BibHcf:l.l be sic lHws, THE SABBATH JS A DAY 
OF CONSECRATION AND CJGLBBHATION, e. dBy, which through our holiness End uplifting 
will ba consecrated, which by celebration, by cessetion fro~ the industrial life 
we should express as Israelites. The conception of prohibited work ha8 to shrink 
backward because of the necessity of meking; e. liveU.hood, to the ~:.ped.elly proper 
le.w which to repeElt served as a mN;ns tovrerd holy uplifting, whlidb drews us to 
the narrowed sphere, end ple.ces us in r higher voiee, the divinely truly human, 
sincerely Jewish in us. Thet lew is awakened and not the onG com erning the phase 
of. forbidden tasks. 

"The concept of prohibited tasks agrees also after thE aim end results, 
but not a.fter the Talmudic lore, whethEr' a gemltine production is done and is de
manded. We ce.nnot enter in the enumeration of the 'tfl_XHtion of the individual 
work and teaks. First \'Hl notice especlnlly, until the minutest restriction is 
carried out in its detail so here in the agreement of a single prohibition or per
missible duty H deduction which belongs mor6 to the externel juridicel mEthod, 
than the :i.nner religious life. But secondly, it depends on our interpret fit ion of 
the Biblical i conception of the Sablath, -in whet wey the SHbbath consecnttion 
may be disturbed or stnndr.-l i where it is importe.nt to have to. deteiled ant>.lysis of 
the purpose at each individual cese •.• 

"We see in practical life and we ask about these necfJssiti~)S or evon more 
after the conflicts, ebout the tree.tment of the SPbb1:1·~h end efter· thE; dtmend the 
Law placea; so we cannot bargain for our deep necessary knowledge, which the ex
tensive reasoning as also the demands of life itself the true knowledge of the 
Sahlmth, a s we have ent£1bli::1hed tbe proof for them great impediments still lie 
in the way. Through the method of Se.bbp_th celebrBt ion, up till now, hHB killed 
the sense for the same for the most part of .TudeJ.Bm :end lHe is through thet, e.s 
through a "'VieJ.fachen Mangel", nndli~ whj,ch tee,cheel to endure only sec rifj ce Hnd 
uncomforte.bleness, in that concern of the S1:1.bbath e.s well as every festi vel to 
get in the way with life thus becoming unclesiree.ble and la.cking taste. But on 
the other he.nd, we do not complain thEtt life is too hHrcl. Our socie.l stending, 
throu~h which we r:w r smHll rrdnority find together with other I'fcligious institu
tions of the over weighty majorit.y, if' for· the concern end the necessary see.rch 
for a living, the mCB t ea.rnest concern to one t1.nother, of e.nothe>r weekly cele
bre.tion, which the overwhel:ming ma~orHy is celebrcding, lmving difficulties, be .. 
cause one is not grow·ing Bnd the other t,o permit growth is lex. But we do not 
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forget 'that we wish to receive i;he fc-:si'.:i.vel of the Se.bbeth, thet it will not 
llluffice when we also express controvertie.lly, in spite of the influen~e of each 
one of us in his pe.rtlcular community must follow, t.o este.blish the higher con
c~eption of life, throughwhich to csteblish e more truthful celebration of the Sab
bath, thet the fruH r;row and hecome ripe Hnd is not on the o·•posing side of the 
fundamental did!f iculties, who se influence, we must yet HWP.it.. 

11We hope much more, th~;d through the strengthening of more important 
staging of the Sabbath, 'through r;;howing the inner wey of Hving, which through 
such sincGre celebration, the same to arouse, through the fixing of e.n important 
set::i.ve, will e.lso rege_in the strength, t.be foregoing of comfort e.nd the the tides 
of·the times. 

"When we have to meke the impress of takin e stHnd of an impor•te.nt Sab
bath celebration, so we have to put esi.de all necessities, which the recell of 
the divine celrbra.tion as the most forcefuih plan, the ideto of the s~.bbeth to re
enforce thtl courage. When the Talmud only for pfl.rtlculer inst.ences from its own 
standpoint orders the higher life's consecre:tion, as \U \pr.:lr''Y J").,i .n \1 ~, 
and circumcision, even the suspension of the Se.bbath, so we do not have to halt, 
in -this ca.se to go a little further, enct the life's consecre.tion which the Se.bbath 
should serve, in our days' whrn we need one of such chars.cter much more' in order 
to retrench even further. In this case we figure in particular: 

1. The prohibition of the music. Jt is observed ..,on weflk foundations. (The 
music is 'jT.:::J}t~K:l iiJ'M' 51JO,.::,nL and 7'•t!J '>7~ \~..h\ 1-(l')tlJ 'i\"1 L~ 
is an unfounded restriction, hindering this prohibition of t~ fixed religious point 
as well f\S in the house e.s in the Synagog. The escort of song with the tune of 
instruments, as was found in. the Temple of .Terus~J.em, must, be entirely different 
from the festival organ playing, which is so important a necessity. 

2. At thB destruct.ion of the .Tewish commonwealth, e.t the resr1ective tribal 
census of thE ~1ral dietricts it is worthy :i.n high grede, thet the constituents 
of smeller communities were j_n a posHion to tarry longer e.t the Divine service; 
in that case the le.w of \ 'r.J l nn hinders with the. idea of Sabbeth bounde.ries. 

In this case we discouree;e the importence in so ffu· as big journeys, 
acknowledge quite well, but we must, e.s long EtB r1 part. of the dey must be spent 
in journeying and the journey has a higher purpose, as the divine service, then 
the fundamentel prohibition is lifted, no mfttt.er whether -the journey is by foot 
or wagon, by boat or reilroe.d. Then i't is na.ture.l that the fiction of the ::l. )1).; 
herewith is put aside, e.nd also the prohibition of the similar· cerrying of bur·dens 
in so far as it :i.s necessary for such a journey find no mo)~. other wey out • 
••• Her·e then we understf,md -the Talmudic mention: rXl l:J\1.:::>\ j11f()!Q :n::J.t:i.liT 

.]') :J.. tll $ D ' -, ) 'b !.:) 0 ..hH.. . • . • • 
"'J'he Commission therefore, recommends here: 

1. The Assembly should undertake to e:x.pla.in th!?lt the present issue 
is one of greatest importance; to e.sert all efforts to rtleStPcblish e. true Sebbe:th 
celebration. 

2. Th's meeting wishes to explain, that those duties prohibited on 
the Sebbath as the industrious life cternends, which concerns the ordinary earning 

;;, of e. livelihood does hinder""{Ee. Sa.bbat.h celebration, while every task which serves 
to eleva.te religiously· especiP.lly such duties thet will awaken a re.l:i.gious sen
timent does not push aside the Sabbath celebra.tion~ 

3. The Assembly wishes to explain in perticular thnt everything which 
belongs to en importent task for the edification of a divine service, or thet make 
possible for the religious execution should elso be carried out wberever possible 
through a Jew. This concern~ particularly,that playing on the Sabbath be permit
ted whether :ln the home or in the Synae;og. Also the welking be~rond the so called 
$abbath boundBries; riding on the Se.bbath either horsc-:lbeck or otherwise, ln so 
far as it is not for the purpose of business, yea even moreso, is done for tho 
purpose to aU end e. divine service or Bny other religious motivt:~, is permissible • 

It explain nlso the \ ~f.j )l)...h ) ':l.I..,)J , the enclosinrr, spe.ce bounde.d.ea, either as 
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tmcomely, or as unnecessary for the particular edificr:;tion of the religious purpo
ses. It also explains the prohibition of carrying e. burden e.s outworn, in so fe_r 
as it is not in realHy a true cerrylng of a burden for business enterprise, end 
in this le.w of ...n l/~1\ '':l.t "\ }1, the bounde.ry of court-yerds H considers as abro
ge.ted. 

4. The Assembly Elso wishes further to exple.in that it does not have to 
ignore the Sabbath celebration over the worry ofer a livelihood and the welfare 
of the: times and ·thet wherever thrrE< :ts den,»;n' of life it, is self-inferred per
mitting to do the same, nay, is even demr:mded, becE:mse it is dee.ling with such 
clilrcnmstances wl<ich are about to undE-rmine life itself. And work through non
Jews is certainly permitted. But etlsa the help of a Jew in case of danger of lHe 
is absolutely necessary 1 and also from these exceptions the Se.bbeth is suspended. 

5. Finally, the Commission wlshes to expleJ.n that the Pfl.rticipfdion in the 
welfare of t,he stete is so hip;h a duty that it c:emnot step aside whr:n in colli
sion with the Sabbath celfbretion. It therefore explains, that soldiers, as long 
es 'military discipline demends it, be excused from observing the SHbbe.th; H ex-· 
plains that the officers, in so far ee they are unable to carry ~ut their duties 
on thf; Sabbath, must, elso execute dutifully their ;)ffice to the government. But 
it also sets up as important thHt whEn tf.e se officers and soldiers ere in other 
circumstances 1 n2mely when e.t home 1 they e.re in duty bound to observe the Sa.bbe.th. 

"In :which the Commission thinks hen:w:i..th brlefly to have outlined its 
·propositions, it permits H,self to notice, that the celobn1tion of the Sebbath 
stands entirely- in cooredinat:.i.on with its duty ascd.bed tho yeer previous. It 
She.ll 1 therefore 1 Consider this report open for diSC USB ion and finaili agreement, 

signed by A. Geiger, Wechsler, end A. Adler 

The minority report was eJ.so given BBpfirately since Kahn was par-tially 

in favor with the Commission • s report. But S. Adler prf;Sented an eltogether 

different viewpoint. I 
''In consideration of the report of the Commission concerning the Sabbt1.th 

questj.on l believe the following expJ.Bnetion necessery. I hold with the majorit' I) 1 
of the Commission on the question o:(._r.eeg:J;.~,l;(JJ,JtbJnK .. QL ... PJ:l€l}:~.~~ .. c1esire end the \ (j 1 

· s(J_j!.:t,;bf.lg up of e. revivt=J~".J_Q,E_P of the Sabbath as well as with all tlte··aeducecl·po.: ; 
sitive~ .. can·i'recfuf'iic_e_a·:··-··But r oppose the negative results es deduc£ld es ebsolutely i 

·essential for a proper Sabbath celEbrl"tion.... I 
Signed Joseph Ke.hn j !~ 

G Adl ' t d follows: 1 
"'-t.{ • er s .repor rea as .lt _ja 

"As member of the Commission concerning the Sebbe.th question I feel ~J c;~ 
necessary to exple.in ·the.t I cannot comE\ here to explEdn the Commissions report i ' 
with regards to the view outlined ove;r the Bibilicf;l Sebbe.th Hncl its consequences 
because such e. view does not. eppear to me well susteined. Some prophetic word \. 
may have it for .i~se1f opposite to the spirit of the letter to exple.in an alto- \ : 
gather different thought than expressed in the Perrtatsuch. And because, furthErt j 
more, to give e. 2,000 yeer old traditioneJ. concept is of necessity an undoubtful\/ 
knowledge of its futility." ; 

Signed s. Adler 

In the last report we see that thf traditione.l view was of such· import 

that in spite of the re[llhFtiorr thri:. ti.me mey not W£•.rrant the execution of a 

constructive Sebl;ath celel:r etion 1 yet whw it ceme to ebrogate certain lews on 
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a positive platform some of the outstanding principles of the Sabbath, it was 

more than any body of Rabbis c oulcl underteke to fJ.CCOmplish. Wechsler· insisted 

also thet the report include thBt the SBbheth r.nd the holidays should ·begin with 

even in;~ as it was practiced. 'rhe demands as to what should bf done with the re~ 

ports were most vod.ed. Even now thf re Wl'lS a desire to ts.ble the whole matter 

fearing that there is great danger of rt condemnation should the report. be accepted 

as reported. On the other hand time did not warr~nt to tHke up this report point 

by point, because the same thing that. happened the year previous occurred once 

more.(29). 

The president wound up the discussion by placing three question before 

the assembly. Upon each one of these question the fate of this entire question 

we.s suspended: 
1. That it should be settled conclusively, whether each point of the five 

be taken up in counsel? (This wes Jlllll~:sii voted down) 

2. Should these 'five points come for deliberetion at this Conference? 

(1:his also was voted down) 

3. Shall the Sabbath question be the first order of business at the 

third Conference at Bresle.u? (This we.s passed unanimously).(30) 

The:ti:e was a. pertj.cular reson for call:lng this Conferemce a.t Bresle.u, the 

town far removed in the east-Prussian section near Silesia. By doing so the Con-

ference wished once and for all to take a direct opposition agairet the Orthodox 

-------------------------------
29. Pr::>tokolle II, p .175. Quoting Dr. ~irsch 'a reme.rk on this ideR of 

tabling the report: '1 It is true that everything concerning the Sabbe.th law 
as noticeable is speaks with importsnce but contrery to some of the points 
i.n considere.tion. 'rhe report demnnds the 13rune, uncor,tested e.nd ever so ear
nest? The whole report. of the Cornmi.ssion must be considered point by point 
without the considere.tion of the whole." See Protokolle II, p.175 

. 30. Protokolle II, p.l79 

I . ' 
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who t.wo years ago sent t.rwt fnmous prrrl;est age_inst. the Rra.nnschweig Conference. 

It also wished to defy the spect8.CUlar a.ction of Ze.chari2s Frlmkel who stepped 

out of the lnst Conference and organized the positive historical school of Juda-

ism, calHng for a separe.te Conf'erence at DrElsden :b.x on Oct. 20, 1846~(31) 

And above all this Conference wished to infot•m the rHdiceJ. li.berels, who were 

dissatisfied with t.he outcome of the lest Conference, because it dared not de-

clare itsElf against the whole ceremonial and traditional system. 

Hence i't would be oxpected that a smE>JJ.er number would f::lSsembJ.e v.t Breslau 

than at the previous assemblies 9 (32). end therefore this Conference wns in more 

than one sense the moat importent. First bece.use of the astounding oppOElitH~, 

and second, and above all, bFcausG the me.in conoefrnn of this g8thering was the 

all absorbing SnbbP.th question. Thus neiger, as che.irmen of the F.xecutlve 

CommHt.ee truly named this Conference 11 'f'he True ,Tewish Reform". In his opening 

address pf.l_ving t.he way for t.he work to be done at this ccinvocrtion he concluded 

with this statement: 
"It is to bf essumed that, i.n the treetment of so redice_l an evil many 

a member' of t.he Conference, asa pure me.tter of theory, will present dr·e.stic re
nedies, and in consequence utterEnces will be me de, which, to som.s uppeer sm·· 
castic or offensive. But, if s.nywhere, freedom of speech must remein une.ssailed, 
it is hrre and everyone mus-L be permitted to express his optnion. From the other 
side we me.y here that, jat because of the difficul-ties of the times, it is so 
so much more necessary to clinv, to that which obtains e.nd tm t just on thet ac
count, concessions are not ·to be tolerated. These conflicting opinionB must be 
considered but from one point of vhw .. the effort to senct,ify life throur.;h days 
of rest and devotion. Vlhile we wD.l remem'ber whe..t. sacrifices the Jewish people 
since former days, glrtdly and willingly have brought., we darfl not ignore the 
chasm that is now in existence. Let. us, therefore, t.o our J.ebors with cour1.1.ge, 
but also with caution •. :It is of com•ae to be antic ipe_ted that we me.y not arrive 
at a completely satisfactory solution of this great. Sahbeth problem, and ·cha-t., 
therefore, we cennot bring about e complete rf,storetion~ But here, too, e.pplies 

th~ old adegf'l: i1JtY'il ~!9:;).'~ j'''" rl. iC11N .H~l ..,lY.l~) I(=>Hfk)IT l'$,.U ,d 

--·----·-----,--------,-- ---
31. D. PhHipson, Ref. Mov. in .Tud. p. 273 

32. 'rhe Breslau Conference Wf1S only e.ttendnl by twenty-si.x Rabbis • 

.. 
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'Not. upon thee re~ts the duty ·t.o complete the work neither ert thou at liberty 
to vnthdraw from 1t'. What we commence later conffrences will continue, and oui; 
of the principles we shall be able to enunciate, the futul'(' will extrect the ne
cessary conclusions."(33) 

Possibly in no other i'nstrmce do we :~know of so great a confli.ct between 

the co~mands of rabbinical Judaism end the demands of life, so epp~rent as in 

the ma.tter of Sabbath observnnce. Talmud e.nd Rebbinism were now regerded a.s in-

e.dequate to cope with the new situat.ion e.nd the obvious corJdit:!.ons of life. 'J'o 

observe the Sabbath as the Te.lmud ;;md codes clemended we.s found impossible and, 

\' therefore, rru:1ny disregr~:rded trHdition ~vlthout ~rny scruples o ··But that we.s not 

as severe a.s the true situetion the.t thousand were sincerely troubled over the 

existing condition beet-use the basic institution of Judr:d.sm was the Sabbath. 

And the more serious-minded desired to observe the SebbHth but were uneble. Vlf:ts 

there any method of concHie.t:i.on? Could the Sahbath be preserved ~:tnd et the same 

time the demrnds of life be satisf:i.ed t Here if anywhere, the people looked for 

help and gu:i.dance from t.heir religious leHders. Thus Geir.;er Btated: 

·"The Sabbath f:l.nd holidays are tho bone and sinew of the .Tewi.sh religious 

life; our eim must be to restore the sanctify of these de.ys for the Congregation 

and the individueJ.; this purpose e.flpeers in both reports of the Commission. 'I'he 

matter is extremely difficult,, for here if anywhere a grer:d; conflict is e.pparent 

between doctrine and life. Lamentations avail not. We must fHce conditions, 

as they are, even if we do not succeed entirely in reaching a. soluti(m. I..et us 

begin bravely; later we will continue where we hnve begun."(34) 

1 But what actually transpired e.t the Conference. Geiger, es chairmen, in~ 

formed the Conference of some of the modification in the report of the Commission. 

The modification a\.!ose from the fe.ct -thst :i.n the first report thE' idee. of rest 

33. Protokolle III, p.38 

34, A. Geiger, Die drHte Versemmlung deutscher Rabbiner, ein VorU.ufige 
Wort zux· Verst~.ndigung", Bresle.u, 1846, P· 7 

I 
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_on Se.bb~_th, through which the co:r:secrFttion of the dey Wfls made possible, was con-

ceived only to be cessation from daily toil. Now the Oommission regard<?d the 

abstention from all activi-ties requirlng exertj_on just e.s necessary if the .Tewiah 

conception of the Sabbath is to be reelized e.nd the true consecration of the (t.o . fi 

be echieved. Therefore, the Commission proposed the following: 

J.. That the Conference declare the:t attention must be directed to arouse 
among the people a.n ever livelier consciousness of the holiness of the Sabbe.th 
through the mPans of e l()fty div:i.ne service and that it is necesse.ry for the pro
per consecration of the day to abst.e.in from e11 labor whether it be the nature 
of the daily occupation, or, any activity which is not for gain &nd does not 
require exertion is permitted. 

2. That the Conference declere thHt. the crhbration of the Sabbath by a 
worthy service is of such supreme import!3nce that no e.ctivity, however much 
exertion it mey require, is not prohibited if necessery for this purpose; hence 
any ta.sk which conduces towBrds dignifying the service or makes it poBsible for 
the individual to participate in an edifying service mEty be underte.ken also by 
e. Jew. 

3. That the i3onference dechlre that enything Emd everything is permitted 
nay, commanded to be done, where necesse.ry to avert danger of life. 

4. (This paragraph was the same as the fifth of the ~ormer report) 

'rhe majority of the Com.rn:Lssion brlieved thHt cor:secre.tion of the Se.bbe.th 

was the most important issue and therefore stressed t.he divine serv1ce. For surel'l 

when a Jew could be mede to come to worship he Gould soon find a unic1ue difference 

between Sabbath and the rest of the week. Thus by streRsing the c cmsecre.tion of 

• -t.he 'day rather than i;he rest. idea, the Se.bbath was cut lo~t~~., from extre.vagent ca- .---

, suistry where people must abste.in from all and everything the.t ingenuity of mind 

will declare e.s work. R('lre we see that. the main obj ec·t of the report V!e.s not to 

give a complete or fineJ: opinion but. to land the first shot of the canon egainst 

the Sabbe-th as it existed. On the otha hand, the. report e.s rendered showed a 

distinct difference from the preceding one. Jn the. Fnmkfort repor-t there WEtS a 
/' 

bold declaration against the exist:l.ng problems with e.n e.ttempt to meet the situ-

e.tion by e. readjustment all e.long the l,tn<o of Se.bbe.th observence. Now this report 

showed amendments e.s a hesHancy to meet the situetion face to face. Here we cen 

realize the influence of the criticisms t.o which the originel report was subjected 
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during the yrar intervening between the two conferences. After taking account 

of the criticisms the report was chtmged so e.s to give sa.tisfection to none in 

·~he end. Neither the radicals, the moderates, nor the treditionalists found in 

this report everything they sou~ht. 

The theories and debeJ.es in the discussion of the problem ran high and 

quite lengthy. The underlying motive in the entire discussion was thf! same as 

what Geiger stdd in his resum~ after the deb~:tte on the question that something 

must be done to preEerve the Sabbath. Put a Commission like the on6 serving in 

·this capacity c:Duld only. suggest icleaf! but could not sa.tlsfa.ctorily remedy the 
( 3 r1) 

great collision between the Sabt~:tth observa.nce and life. We could hardly pass 

up s.ome of the discussion that. transpired. Declaring in the sEme tone with 

Geiger, Auerbach sFid: 

"Our civil de.y of rest. is another than our tra.ditionel S!:ibbat.h. This 
constitutes the chief <:ollision. The Commission has offered no suggest.i.on how 
this is to be removed; I, too, he.ve none to offer either'! (3f) .And later he 
added: 11 Judaism lives not in the e.bstre.ct creed, but in its institutions i it 
is not merely doctrine but B religion of deed. Israel itself is a divine insti
tution, standing forth prominently in history, effective through its very 
existence •' The Sahbeth instj tution permee.tes e.J.l of Mosl'dsm, h6n.ce sanctifica
tion of the seventh day.(37) 11 

The most striking statement of the entire discussion was me.cte by s. 

Holdheim, who sponsored the idMl of thEO tnmsfer of the SB.bbe'bh to Sunday. He 

aruged e_s follows: 

11 
••• , Sine G rest is fundementel idee. of the Mosfdc conception of the 

Sabbath and ~he reason for its institution is connected with the highest and m 
most importBnt i.e. 1) God~ s rest after creation, 2t the covene.nt of God with 
Israel, Rnd 3) the deliverance from Egypt •.••. 

"Rest, therefore, is the symbol or ceremony and the ·resent~tion of the 
Se.bbath idea is intimately connected wHh the whole symbolism of the Mosaic lsw. 
Therefore, all wor·k wh:i.ch disturbs rest is forbtdden in the Bible on the Sabbeth; 
were the celebre.i;ions the chj.ef moment a.s the Commission asserts, then only 
such work would be forbidden as disturbs the celebre.tion; but rest is the chief 
argument end everything opposed t.o it is N:f forbidden •..• 

"How is it with us! Can we wtth our mod~rn culture accept the notion 
of antiquity thnt the Sabbe.th rest in itself implies ell these fundamental 
doctrines of God as Creator, IsrHel a.s the covenant-people e·tc., and that by 
resting we confess these things, and that not resting is equivalent to e. denial 
of these most lmpol'tant religious truths! We certalnly answer, no! If we wish 
to be honest. We have left behind us the symbolic Hge. A religious truth is 
significE:mt for us not because we syi11bolizt.1 it by some ceremony, but bt:1ce.use we 
grasp it intellectually and it bc-JCOIMS a very part of our ne.ture. Hence we 

I . ' 

I 
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ce.nno-t consider that he really obBervea the SebbHth who passes the dey in in~ 

· dolent rest, although e>ccording to Bibl:i.cvl and le.ter :ideas he would be doing 
so. Rest in itself contains nothing positive, and.is significant for us only 
a.s the negative eondi tion, end mer-tns making possible the observf,nce of the Sab
bath rly spir:i:tuaJ. uplifting •••• 11 (38) 

Thus Holdhe:i.m argued the.t fi.Ccording "b the Mosaic cone€pt:l .. on rest is 

the fundamental idea of the Sabbath, but thvt in the developmEmt of Jud~:lism, 

consecration becr..me the positive element of SHbhe.th observFnce End that at pre-

sent thiswis the essential feature. TherAfore, the transfer of the Sabbath day 
(39) 

to the civil day of rest is the only suggestion to cerry out this odeo of rest. 

But cim the fourth d~'-Y of the Confer~mce Holdheim ste.ted thet lt would be worth-

less to as the C~nference for the transfer of the Svbbeth to Sund~y because the ~-~ 

people would not follow StiCh suggestion and therefore he concluded: 

"All our efforts for the restornHon of ~worthy celebretion of the Se.b
bath is fruitlesf! and therE' is unfortum:ctely no thorough remedy whereby the con
flict between th.e Sabb~th ancl the demends of de.ily life CBn~ be removed other 
than the transfer of the Sabbath to a civil dey of rest. I deny that this R is 
a conscious concesslon to Christianity; I have in view the only possibility of' .·~ f\ 

B worthy celfbrf:l.tion of the Sebbnth. Thf> wounds from which our rel:i.e;ious life · 1 

is suffering a feet most powerfully and perplexity will bf the result of all 
our endeavor until the time shell come when ~he only possible remedy for the 
disease will be applied •..• We wish to save the Sebbeth for ,Tudrdsm and ,Tude ism 
through the Sabbath even at the co·st. of surrendering the symbolllcal shell of 
transitoriness."(40) 

An e.l together different view is pres<mted by Einhorn who clnimed thet 

the Se.bba.t.h is a symbol e.nd therefore stBnds for i;he obserVf1l'lC€ of the Sabbath 

on the Sabbath clay. 'J'hus sej.d Einhorn: 

11 Thronv,hout the Bible the Sebbath is designeted t:ts J"\l.N', ~l symbol. In 
Deuteronomy it symbolizes freedom from lsbor ~:md in Exodus it represents the 
rest from creation, ..t:¥))l.t,'r W'lln ~)1 iillfl .n::tw. Therefore, all product-
ive lf1bor must be intermitted. Similsrly in Post-Moseic Biblical writings the 
Sa.bbe.th is emphHsized e.s e. symbol of Israel's holiness end cont.r~1sted with the 
people of the world. In the •ralmud the Sabb~lth is els o the symbol of creetion. (41) 

Thus the open discussion end the powerlessness of. so nmny able Re.bbis 

to solve the ~rave problem W£l.S incleefl a sign that the Commission 1:1nd the Confe-

------·------· 
35. Protokolle !!I,p.l60 36. Ibid, p.131 37. Ibid, p.l46 

· 38. Ibid, pp.59-73 39. " p. 74· 40. Ibid, pp.'70-'l3 

41. J:bid, p.5'( 
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were absolutely helpless. Only one solution, the one offered by Holdheim, that 

the Sab1:;eth be transfeered to Sundr.y we.s indeed not f:i melwshift whatever else :i.t 

may be considered. Therefore,· the Conference could not introduce eny intelligent 

remedy. It. was only hoped by Elll thpt they ma.de e. begirm ing end furt.her Confe-

rene es will perhaps mc,ke further progress. But thir. WftS the greet hope of t.he 

c:mtlre body, and particularly of the Com.rnission. They heel believed if the di

vin~e service in the Synagog would be empht:tsi:l.ed and made the essentiul feature 

of the Sabbath H would gradunlly react upon life end edify the people, who would 

be willing to make mater1e.l sacrifices ~mel perhE ps of' even deserting their busi~ 

ness tasks, thus give the Sabbe.th its prnper pl~;,ce as the weekly religious con-

secration. Bow the Conference decided on thia question cen best be inferred 

from the reAolutions adopted on the Se.bbeth quesM.on. Th£; resumt'l of the con
are 

cludintr, pare_graphs as they were settled by the Conference/expleined in the fol-

lowing eleven statements: 
ti!c (/!•;l,J 

"The Conference e.b-Pl.~.ins: 
'\"" ~-~-···"'·· 

L That the reestablishment. of an important celEbrRtion of the 
Sabbath, f'B a day of rest, t:md of holiness e.s one of the holiest duties as well 
Eta IsraeL's ~l!i~-!l of the peopleL_j,._~ .. t,.l}g A~~~y _of every i:ndividual Isre.elite, 
and brcause of that in_j;.h~~ .. !!S~g§..tlJl~=~~c.,ansJ.d.e,c,ation must be fixed through height
ened divine celebration and through the demand thet the Sebbe.th consecret.ion in 
the homes to call to mind the holiness of SabbEJ_t.h es eJ<•Nr:tys more)J:v;.e.l.y. (42) 

'"-':"·'•'"" ,. •...• ' .. ,. _,,,, •••. '"·' ~, .. .,·_. "" ' ...• _ -·····'""' ··d 

2. That the true divine celebration of the Sabbath by t't worthy 
and dl.gnified divine service is of such marked importance thnt activities, 
otherwise prohibited may not be forbidden in connection th~JrE•with, and that 
therefore everything which is conducive toward a worthy celebration of the ser-
vices and mr:1kes the perticipe.tion of the i:ndividue.l in e.n edifying service pos- ) 
sible is permitted, perticule.rly as a pHrt of rebuilding of the devince service. (4·3 

3o That no spirit.ual act.ivities cletract from the Sabbeth cele-

bration. (44) 

4.; That if a cesse:tion from one's occupation jeopardizes the du
tiful means of exj.stence, H may be conducted by e. non-Isreelite on the Sab-

ba.th. (45) 

5. That in cases where the entire temporal well-being, where pro-
perty and possessions, (Hab und Gut), where the rneP.rw for future livelihood e.re 

threatened, no religious duty :i.s violEtted, if preceuttons to seve these ere te.
ken on. the Se.bbath; nHy, if even the actual work of seving is done on the Sab-

ba.th.(46) 

I 
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6. That where there is dHnger of life or· :f'eer of da.nger 1 thet Puch 

tasks be carded on, mey H he for one or another perflton, for ,Jews end nop~ 1Tews 
everyone is permitted even commanded, in order the.t hE> ma.y do f1way with the 
danger of life.(47) 

7. That the overwhelmine: rigor be considered the sHme for the ce
lebration of the Sabbe.th, ls injurious to such obset•vence, therefore, those far
fetched hfd~es which are intended to produce complete leisurely rest are not 

. binding. (48) 

l i 
8. 1~ha t the agreements r:tre superfluous whid.t tend to reduce from \ 

the previous teachings, but in form were not, which a ceuse may eppear simila.r, 
as SW?.~fn ':J.I),.IJ, and f'Y.lJf)J"l•::t,1J).J, Ere f'lr us unnecessary- notably the 
latter in the matter of short journeys undertaken for non-industrie1 purposHs. ~49) 

9~ That the ,Jewish soldier must carry· out even on the Sabbe.th his 
mili.tary duties. (50) 

10. That the Jew5"sh government of fie ifll, .:i.n so f e.r as he cennot stop 
his business on Sabi1Hth, must satisfy his duties, but that he must not be less 
troubled in other we.ys, to establish the consecre.tion of the Sa1;bath, nHmely, 
in the home. (51) 

ond 11. That the Confer~:mce, therefore, is of the opinion that, this or
ganiza:tion is to encourage the esta'blishment of a more forceful Sabbath obser
vance under more wholesome possibilities~(52) 

Thus we see that the r•esolutiom~ adopted by the Conference were to a 

le.rge extent ine.dequate. While H did denounce the 1'elmudic cesuistry of ':l.l ?}J 

J'f.)IJ>..n ):;), n~ it substituted new casuistry in almost similar wa.y 

by not taking e more definite stand. This Conference turned out differently 

than anticipeted, for the .Assembly showed a. he.J.ting f('er to greple wi.th thfJ prob-

lem, deme.nding greater prowess. They had hoped for le"tl~r Conferences to accom-

plish that difference hut none camE after 1846~ 

·---~---------·---------·---------·-----·--

42.Protokolle III, pp.lf6-172 where all discussion on this paragre.ph 
took ple.ce 

43. Protokolle III, pp.l72-173 44. Ibid, p.l95 45. Ibid, pp.l73-174 

46. Ibid, p.l74 4 7. pp .1 7 4 -17 5 48. Ibid, pp.175-176 49.Ibid,177-9 

KEXXX~XM 50. Ibid, pp.l95-197 

51. Ibid, pp.l97-207 

52. Jbid, pp.l79-J.80 
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This happy com~)romise of the SHbhath Commission EJnd the Conference reso

lutions red its results. From the emphe.tic debates end the impress:tve deHbera

tions the entire i.r.end of thought attached greeter importance to the Sabbatical 

of the Sabl;ath as upheld in the ehlef contentions of the resolutions. Moreover 

I 

the Conference wished to impress by omitt.ing from the resolution e.ll refet•ences 

on the entire subje<.lt of the Sunday serviceG 

In spi-te of this SundHy services were introduced iri a number of Reform 

Congregations, with the Reform Gemeinde in Berlin e.s pj_oneer. Koenigsberg also 

adopted similar services on Sunday in addition to the Sabbeth services, institu-

ting this idea ort Me·y 30,1847. (53) ~·'he Orthodox party, e.t this point, could no-t. 
i;o 

remein a silent onlooker and resorted -to. e.n old. pre.ctice of reporting/the gov-

ernment their protest, eppealing -to the rrd.nisterie.l rescript forbldd ing e. ch(~.nge 

in the mode of worship. The government thus ordered the cessation of services on 

Sunday. (54.) But this did not stop the progressiVe innovators. The officers of 

the Koenigsberg congregEttiorl suceeeded. in having the prohibition withdrawn and 

on the month following, June 13, Sunday services were resumed even though they 

were threatened with heavy fines and imprisonment under renewed prohibi tiona. ( o:J) 

Also at Offenbaeh Sunday services were instituted on Sundey afternoons· with 

much opposi-tion f'rom the Orthodox, for their protests for government interference 

did not, succeed. (56) SimiJ.Erly ,in Brussels the congregetion nsked the govern-

ment to ha.ve Sunday services so as to enabl€ attendence to a rellgtous service 

at least once a week with the entire fe.mily. (57) 

.. --..... -----------------------------
53. D. Philipson, Ref. Mov. in Jud., p.298 

54. A.Z.d.J., 1847, pp.378, 428-429 

55. Ibid 

56. Ibid, p.5()4 57. Ibid, Vol.X,(l848), pp.264-5 
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Even outside of fl.erme.ny in Pesth, Hungary, the ne.wly orgenized Congrega-

tion in 1848 specified. for services on Sunday. (5B) And in Fnmce r.J.so under the 

influence of' n Parisian bankE:r, while he s frved as member of the Chamber of De-

puties in J.B43 sue;p,;Gst6d the precticabiJ.Hy of such e compvomi.se by holding ser-

vices on a Sunde.y. (59) And the very spme thing hHppened i.n Vienre when on Dec. 
efternoon 

s, 1850 Sumley/services were instituted for the benefit of those apprentices w 

whose occupHtion did not permit them to e.t-tend services on SE't.urcle.y. ( 60) 

Turning e.way for H moment from the Contine:nt we find in Englend the seme 

prevailing conditions force a chP.nge in tbe Se.bbe.th observr·.nce. In 1828 a Com- ... - .. 

mittee for the Promotion of R~.igious Worship was appointed to inquire into and 

recommend the best mePns of raising the i~or,E' of ·t.he public service end infusing 

therein grester devotion. This committee urged to adtop a more ele.horete Sntur-

day afternoon sx service with a sermon in English.(6l) This WHB the nucleus for 

the nwest London Synagog of British ,~Js'~, who after much struggle and oppositlon 

from the Spanish and Portugese element some twenty yee.rs b.ter estBblished this 

Saturday afternoon oervice f!S an approe.ching solution for e better Sabbath ob-

servance.(62) 

A far greater influe.nce we.s exerted by the Rabbinict~l conventions from 

the individual members that were present at these Conferences. Holdheim was 

one of the most striking figures. His modesty end kindness, his independence 

and earnestness won him more favor flnd popule.rHy the.n rn y other member of 

these assemblies. He never stuhbor•nly insisted on his opi.nions 1 even on his 

suggestion to trnnsfer the Sabbath to Sundey 1 but mod Hied his view and stood 

corrected whenever the occasion demRnded. But gree.ter surprise was witnessed 

when men like Hess, Samuf,l Hnd A. Adle-r, J-lerzfeld ::md mP.ny others who cN.oe out 

58. A.Z.d.J., 1848, p.267 

59. Voice of Jecob, III,p.214 

60. A.Z.d.J., Vol.XIV,(l850), p.712 6l.Jewish Chronicle, July 9,1897 



90-
b oldly with their views on prnyer, ceremonies, dogme, tmd the Sa.bbfdh c~uestion 

with its Tr:tlmudic demands. H wfls thf' ConfErences who now decl8red that "the 

right of living, progressive development is deeply rooted in the Synagog." (63) 

We are rrmde to understr:md this viewpoint more clePrly when we l0ok into 

the writings of Holdh€dm who did believe in the Seblwth 88 r:: determining influ-

ence on the presernttion of religion. In his 11 Predigten11 he tret::ts the Se.bbeth 

e.s e "ceremony End ~.m institution", and like other eeremonies end institutions 

are subjected to change as soon as they do not fulfill their task end mission. 

"While Judaism is not embodi.ed in the S£~_bba.th, the Sabbeth is e ceremonJr, en 

institut:ton, one of the me.ny ways lee.ding to the e.ims of sanctity ••• The embo-

diment of _,Tudaism is solely and merely its ethiceJ. law •••• And while this de:y 

might not heve the 8eme power es the old Sabbflth for the present generation, 

it will ~ave it for your children and your children's children.~(64) 

In a simile.r attain ll.brahem ndger, although e_n opponent of the tre.ns-

fer of the Sabbath to Sunday s~dd: "We ra. ve E!- week d.e.y which is especielly 

adopted for divine. serv:tees; nemely, ·the Sund.f.'Y• Let us mc;ke use of it, if not 

every week, so at leaet from time to time •.•. Let us not go too fer through 

fear of concession X*I.SMIX%XJf1 to 1mothrr creed., .• You me.k6 i.he Se.bbath a dey of 

work, the Sunday fl day of recrration. Religion, however, should yield Gnti-

rely on the SEtbbath to ·che er-dent demE:.mls of the present and on the Sundey to 

a stubborn clinging to the pest. This is 8elf-deception, through which the re-

ligious J.:Lfe is being wholly extinguished.'' (65) 

But Geiger's position was beded on a more rotional basis. When he cri-

tic:ted the "Nineteen Letter of S, R. Hirsch, he arreigned the disgusting ido-

le.try of the ,Tewish ceremonie-s as they f.lre emphE•.ticelly prescribed in these 

letters. To these demands Geiger cleJ.medl 11 It is very funn~· indeed to cE<ll e. 

------------ --------------·--------
62. Voice of Jacob Vol. IV, PP• 66-67 

63. SchreibPr, PionePrs of Reform Judaism, p.217 
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mQ.n en atheist bFCfl.use he writes or touches ft candle on Sebbeth." Thus Geiger 

claimed that holidays when c<olebr!ded in ~" more dignified form, will surely 

a:ttract a larger prrt of the congregetion to the houses of' worship. But elto-

get.her different :i.s thf lot of the Sebheth. "J:t will Flways CHrry only a compa-

t·vtively smell circle who will attend the divine service on this ds.y, even if 

it should be conducted so as to enswer ell the demends." (66) 

These were certainly words spoken like p, prophet.. His cleim wns with 

respect to ·!;he divine services on the Sebbdh thet it is alnedy too le.te. 

,And thus he added: 
"The time for ection should have teken phwe et lHJst e generetion or two 

before this time so as .to prevent the rf·pidly growing indifference among all 
classes of Jewish life. Then the houses of p~eyer were yPt powerful enough to 

. draw people on the Se_':)baths in spite of their. obstaeles. But now the streflm of 
life has overflowed its dems. Th.erefor•e, no complaint or reproe.ch will be strong 
enough to lead the people back agr in to its old chennel. 'rhe grown people at
tend t0 their business, the children go to school, end th6 houses of God have 
to rely upon a small, firm circle, of accidental vj_sitors ••.. Now we ask our
selves: 'Shall we, therefore, berc'r ill-will ageinst life?' Shall the House of 
God not offer its blessings, because they are not appreciated rs they ought to 
be at the time and hour when they are offered! Shall the youth be punished by 
being deprived of all edification, btcause the parents send th~m to school on 
this day!, .• Should we rflthrr utilize (•very opp.ortunity offering itself to us 
in order to win back the masses to the Honse of God Bnd to religious life though 
it be at a time when so far has not yet been used for this purpose! Our ancient 
teachers thought so. For th'lse, who could not 8ttend services on Satunday mor
ning, they sutstituted ~a solemn service on Saturday af-ternoon, end Mond€ty and 
'rhursday mornings. Let us follow their example. Thue 1s onf week-de.y, which 
is especially appropriate for divine service, because the general business pur
suits are suspended on that day, namely Sundrry. I.et us mPke use of 1.t, if not 
regularly every week, but e.t leHst from time to t.imeo A solemn Sundey service 
(and be it only once a month) will t=tnSWtlr the purpose of g:i.vins to e. 18.rg'e prtrt 
of the Gongrege.t ion the r)pport.uni-ty of e c ammon devotion, without in f:i·mne;ing 
upon the right of -the Sabbath. Do not go too :far· in your apprehension, t.het 
such a service might be construed as a concession to other demominetions. I 
honor this shyness, whenever urged in opposition to the shallow spring, the beg
ging before the doors of others. But when you once have given WFY to the gene
ral custom in all other affairs of life, tten do not boast of e steadfast per
severance and of inslsting upon your pe:,culairity juBt in tha-t. one point, which 
concerns neither your gKin nor your pleasure, but the religious food of so many. 
You make the Sabllflth (1 day of work, the Sunday a da.y of Rl!iCIU~ATION. Religion, 
howevfr, must yield illl on the onr hsnd to the needs of life, on the other to 
the prejudice of the past. This is self-deception, through which religious 
life is being stifled entirely."(67) 

·----------------------------------------------------------·--------
64. Holdheimts "Predip;ten", Vol.II, sermon "Die Risse and Spalten im 

Goteshause", pp.274-277 

65. A. Geiger, Ne.ch. Sch., I, p.226 66. Ibid, p.228 
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But when it came to express an opinion on the revolutionary religious 

tendencies like those in~ugureted in Frankfort, Geiger took a definite positi'n 

with a more constructive outlook, ·which tempore.rily estranged many friends from 

him, End in later years proved to be the sHnest. attitude4 In e_ pamphlet nNine 

Years Ago and To-dey" he boldly edvoceted his vjJw: 

"W:i.thin the Congregation I strue;gle 1 I conquer or succumb, end he.ve the 
good consciousness that struggles have stimulated powers which after my strongth 
will produce fertile development ••.. I km,E have declined such a position as 
Rabbi of ll,rankfort severFl times. I have refused the position as preacher in 
the Temple of Hamburg a:L a time whm I ha.d resigned my position in Wiesbaden, 

. and when the crumces for my nnturr:;lizflt:i.on in Prussj_H end of entering upon my 
position in Breslau were very doubtful. I lmve twice declined the posit ion j_n 
the Berlin Reform Congregation because their reforms were revolut.ionary ••• (68) 
But today also a. revolution we.s not wantir1g. Those who he.d been separeted long 
ago from the ·Jewish congregation desired at last to give full <:nd public expre
ssion to their views. But removed entirely from the historical ground this task . 
became rather difficnlt. The "Reform Society" of Frenkfort end the "Friends of 
Refor~' in Berlin were right in their struggle, but as soon as they intended to 
build up, they wore not capable of comJtructing E new building out of mere ne-
gations which offered nothinp; new ••.• It is for this reason that I would not /. t\) 
serve as Rabbi even H e. retrrmsfer of the Sundny to the Sebbeth is me.d€ agein. "'<, . 

. Thus the great. work of such mw in the interest of this Sabbcth insti-

tution peved the wB.y for greater progress. But this did not come i.mmedie.tely 

because e.f'ter the revoluion of 1848 genc:re.l ree.ction set in thflt .RE prevented 

the metarielization of the fourth Habbinj_calC::J;~ference scheduled to be held in 

~,en. All lihenll religious activities as H result of the poli ticel con- ""·· 

ditions could not hppe to be successful. And with this the problem of the Sab-

bath was not touched until the Synods were held, one in Lfd..pzig (1869) and the 

second at Augsburg (1871). But thes two Synods could not continue the work si 

started by the Conferences, bec1:1use the religious question in Germany, ~•s well 

a.e through PJurope beeeme so miseasble lhhe.t there was hHrdly e_ny hope for n 

change f0r the better in the near future. (70) 

-------·------- ----
67. Geiger, Nach. Sch. Vol.II,p.272 

68. Geiger, Nine YeEJrs Ago tmd •ro~df.q, Bresh1.u, 1846 

69. Geiger, NEJ.ch. Sch. Vol. V. ,p.246 in a letter to Wechsler Geiger states 

tha:t it is for tld.s reason thr:•t I twice refused this position of RHbbi 
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At the Augsburg Synod in 1:371 the Sabbe:th question once more came up for 

d,iacussion. Only two Rfl.bbis (r.eiger and Wechsler) were present who were members 

of the Breslau Confuence of' 1B46. But hardly any bold stet6ments were rm;>_de 

when the discussion of the Sablieth question wr;s debeted. Dr. A. 1,i1Jiener's steote-

ment WEts probably the only.
1

whose spirit touched the corcl of the exiting condi
\, 

tions. "We do not desire to. hold fest to f:lll old petrified formalae, but to pre-

,..---'· 

serve the living elemE1nt in -t.he proper religious orJservence of the Ssbhe.th ••• "('70) 

Once more Geiger brought the true spirit to the discussion 0f the Sabbeth 

problem when he seid. "Let. us not forget that we must he.ve in mind the consecra-

tion of the Sabbatr: and -t.he eff1.cacy of the religious institutions of Judeism •.• 

The whole method and mfl.nner in which the Sf•bbeth observence has been developed 

during decisions on the po:Lnts before us, but wi"th the idee of the Se.bbath, with 

the needs of our age.~(71) 

The pronouncements of the synod on the subject of the' Sabbt:1.th observence 

were: 

·1. If the distence from the residence to the house of worship, or age 

nnd delicate health prevent e.ttende.nce at divj_ne services, notably if th:l.s be 

of an elevettng and edifying cheractAr, H is permissible to remove this obste.cle 

by riding on the Sabtath and holidays, either on thf rail.road or in a vehihle to 

the place· of cormnum-~1 worship. 

2. This permission extends elso to the practice of charite.ble e.cts in 

such ceses where delay would be dangerous. 

3. The same permission holds where the purpose is educational or recre-

ative. 

-----·-·---------- ----------~~· ... ··---------------
70. Verhandlungen del" Zwei ten isre.elH:Lschen Synode, p.l81 

71., Ibid, p.l72 
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4. An Isre.elite me.y play the organ in the house of worship on Sabba.th. (72) 

Dr. Wiener's resolution which pe.ssed unanimously should also be worth men-

tioning: 

"In consideration of tho fact th~t the children in the public services are 
intended for the benefit of the younger generation, bu·t the youth remains avn'-Y 
from the house of worship because of e.ttendv.nce e.t school, the meml~ers iM. of the 
synod resolve to bend all their efforts towe,rds inducing parents to have their 
children, girls as well as boys, excused from schobl for one hour in order to 
ena.ble them to Btt.enc\ divine sm•vices. Only by ·this meEms ce.n a choir be formed 
and maintBined in. small congrege.tions. The members of the synod shall elso re
quest the school authorities to have instruction impHt.ed only in the l€1SS 1.m
portant subjects during the hour of divlne services on t.he Sobbet.h, so thet the 
.Tewish children will not miss much during their r-1bsence. 11 (75) 

Thus the Augsburg synod concluded the mnre instructlve influences as 

time developed towerd fl better Sr..bbeth cehbre.i:.ion. ~'he heelthy sign wes shown 

by Dr. Wiener who wss instrument~·l in bring:inp; the resilution to direct greater 

at·tention on the Secl;he.th observence upon the youth find the gr•owing: influences 

in future Judaism. 

-------~-------------
.. ~~---.. _ _.,...._ ___ .. ____ _ 

?2. Verhandlunger der zweiten israelitischen flynodE,, pp.l'74-204 

73. Ibid, p.215 



C H A P T E R S I X 

fHnce the time of the three Confex·ences in Germe.ny the Snbbe.th c1uestion 

top;ether with all rel:i.gious r0form praet.icfllly cRme to e st.andstHl ell over 

Europe. The all-absorbing question of ~mencipation was the more intimate ques-

tion demanding more rmd immediate attention. The storm of 184:8 with its grea.t 

. spirit of revolution a.nd freedom cHd not remove some old bE1rriers; and even where 

they hed oef.n removed, governmentt'l power., 'still in th~:; hands of the privileged 

classes practicnlly perpetuated the diflcd.rninations which hed vcn:tshed from 

the sts.ttf6 books onJ.y. Hence, most nf the vwrk of the rdorm~:Ts with respect to 
to. 

the :3Bbbnth quefJtirm in pArt:Lculfl.r end HJ.l the otiter Jm:vish problemfl in genHfJ1 

was heilid d bay. 

So the work of the modernists vrM contir..ued only in Americe., VIh:i.ther it 

r:e_ s been trarwplantEld from England, for Americ~' vws the only country wh0re a 

state's religion h!?,d not even historicH clHims. Only in Amr:,rice does JudB.ism 

represented the.t fref!dom, from all fetters 1 s1~riving to hermonize its views with 

the needs of time. But even this equalizing freedom did not com6 until after 

the wa.r of 1812, whw the last stett1 of Meryle.nd fine.ll!r grented ell dghts to 

the Jews efter. the· influences of the Jewish femilies in Baltimore, particularly 

the Cohen i'a.mily,who were instrumentel in eiding the government financli:ally in 

that wr:lr. (1) 

But the Seboath question was not given expt•ession, though H wes equelly 

e.s aggre.vated in the United States a.s in Europe until Max Li.lienthe.l (18J.4,-l8B2), 

who cflme to the United States in 1845 ~md after serving as Rel::bi in New York City 

for several years, retired from the active ministry, entering the arena of active 

-----------------------------------·-~-··----

\ 
I 

i 
J 

l. Me~golis & Marx, His-t. of the Jew. People, p.648 Xt wes the petd.otic 

services of t.his Cohen fe.mily '(hat helped in the def6nse of Be.l timore tl'Hlt geine ~ 
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Jewish life by writing for "The Asmoneen". In one of his edi:t.or:i.e1s l'le wrot(;J: 

11We are tired of seeing men violating the Sebbnth untjl they heve a.ccu
mule,ted an independent fortune, end CF11:tng themselves orthodox neverthelerw; we 
are disgusted at seeing men transgressing every religious cEremony in public life, 
and yet clothin~ themselves with the halo of sanctification. We wish to see this 
contredition solvew: we wiflh to know when religious ceremonies have to yield to 
the necessities of life end when they heve to be kept et f!ny price, end subjuga
ting life and Hs exigencies. ·In e_ word, we wish to know what in our JJaW is God's 
command and wre.·t is the trP.ns1.ent work of' mortal man. Such e.n investle;ation will 

. solve the contradiction between life Hnd religion; will do ElwD_y with e.J.l the un
founded conglom.')re.tions of different ages; rmd will surely reunite the now dis
tracted body of Israel in pee.c e and he.rmony ••.• 11 (~ 

Here we see a conscientious diagnosis of the existing religious problems, 

ple_cing the Snbbe.th question e_s one of' peramount n€cessit.y for consideration. 

The Sabbrc,th desecration Wf;s becoming an aggr1=1vnted problem among B.ll theinking 

religious guides in the United StHtes. Yet in this statc~ment of Dr. Lilienthe.l 

-there was no suggestion or construc:tive plan of action as to how this situation 

may be solved. ~'o his Bid ce.me the more constructive ste.tement of Ise.e_c M. Wise 

who wrote in the 11 Arneric:an Is raelito" in the same yeHr: 

11We must inform our friends end opponents ·that therEJ is a Judt:dsm inde
pendent o.f its forms, and that this is .Tudaism empheticelly. It ir;, t.het•efore, 
our principle ••• that "All forms to which no mer-1nin,· is e_tte.ched eny longer are 
an impediment to our religion, e.nd must be dom. away with. 11 But before we pro
pose to abolish anything we should inquire, what is its practical benefit 1 If 
there is none H is time to renounce it, for one dead limb injures the whole bo
dy ••• Another principle is this, 'Whatever tends to the elf!ve.tion of the d:ivine 
service on the Sabba-th e.nd on the holide_ys 1 to inspire the hee.rt of the worship
er and attrE1.ct hlm, .should be done without any unnecess~:try delay', for·the velue o 
of divin(~ service must be est"ime.ted eccording to its effect upon the heart and 
und ersta_nding. 

"Another principle is this, "Whenever religious obRervence tmd -the just 
demands of civilized society exclude each other, the former (mefl.ning the reli
gious observances) have lost. their power; for religion we.s taught. for the purpose 
'to live therin end not -to die therein'; our religion makes us ective members . 
of civilized sodety, hence we must give full f'et5_sfe_dion to its just demends."(~) 

---·------------------------·-------~-

the sympA.thies of H !iroup of distinp;uished Chr:tstien citizens, who succeeded 
in 1825 to r\~~~~,e the last distinction of a discrimineting chare.cter age.inst 
the Jew. --\ ~e\! e;±st'!l. wes fictive in the congrel_>;fltione.l work of Beltimore. 

2. The Asmonean, VoL X,(l854), p.85 

3. The American Israelite, Vol. I, (18G4), p.20 

J 
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Whtl.tever else may have been in the mind of I. M. Wise this statement cer-

tainly emphasized tra t if the Sf!bbat.h was to be observed it cen best serve the 

American Jew through fl most digniHed service that should inspire the heart to 

higher religious understanding. And in tl'H\ year David Einhorn, 8 mrn who served , ________ _ 
/\ 

also as a gree:t influencf in the German Rehbinical Conferences, and who p1.1.rti-

cipated in the discussions on the Sahbetth question then, gave in his 1.ne.ugurel 

sermon before t.he Har Sinai Ctmgrep;ation j,n Baltimore his view how the Sabbe.th 

question should be treated in the United Stai:es •. 

11 Like man !d.mseJ.f, the child of God, the divine lew hfl_S e periehe.ble body 
and an imperishable spirit. The body is intended to be the serva.nt of the spirit, 
and must disf'lppear aA soon as bereft of the letter. This spirit is the doctrine.l 
e.nd moral law of Scri~Jtures, whose fundamen-tal principles M, the •ren llommandments 
set forth excHsively; TO 'rHEH BELONGS ALS'l THE SABBATH, which has e symboHc£~.1 
significance only in reference to the choice of the dey ••• This, therefore, is 
binding fJr all times, places, and peoples, and was destined to become from the 
very beginning the common possession of mEJ.nk:tnd through Israel ••• Not thfit, man 
will ever be able to dispense altogether with visible signs, but the expression 
and form of these must necessa.rD.y chrmge with different stf!.ges of culture, natio
nal customs, industrial, social, and civil conditions, in short, with the generf1:b. 
demHnds of the inner and out life. As litt.le as the ripe fruit cn1 he forced 
back lnto the bud or the hutt.erfly into the chrysalis, so little cen the religious 
idea in its long process from generation to maturity be bound to onr Hnd the 

f II 
SHIDB o:m•, • (4-) 

But what was actually done to help the Sabbath question in the United 

States f Certainly the ide!? of transferring the Ss.bbath to SundFy wf!s not yet e. 

popular desire by the middle of the nineteenth century. Dr. Samuel Hirsch wrote 

in his reply to e. c irculer letter a.ddressed to the Rebbis the.t suc:h e policy 

(5) 
should not be considered. Fie plan W88 not to trans fer the SablJath to Sunda.y but 

to utilize the Sunday for arm a.clditione.l divine service, because on Sund&y there 

are a gree.t numbet who would participate :i.n a service who would otherwise never 

partake of any divine service. This then was his distinction and suggestion. 

But in addition he also hoped to introduce a Friday night service which might 

---···-~-·-----·--··---------------------------

4. Dr. David Einhorn, .Antrittspredigt gehelten in 1'empeJ. des Hex· Sinai 
vereins, pp.6-10, trsnslt=,tion copied from D. Phillpson, Ref. Mov. 
in Jud., pp.4-?9-'I-83 because of inebilH.y of obte.inin_g th<- direct 
source. 

5. This circultu· letter was sent out by the U .A.H.C. Mt=ty, 1885 steted in 

XUth Annual report /Jl· /{/ 
I 11 
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te.ke the place of the Sabbeth oervi.ce, tl'lus sr:1tisfying nll concerned by arranging 

for an eveni.ng'service when it will not interfere with the business life. He 

stated: 
"What j.f:1 ·the Sebbt'l.th idee.T Certf1inly no one thinks of transferring the 

Sab'Lath to Sunday. The.t would be es sensible as if you would transfer Monday to 
Wednsday. li'urther·, nobody thlnks of . interfer·ing with thosA who observe Saturday. 
as SablH:Lth. When or where .Tews vrere persecuted, :i.t we.s eesy for them to cele
brate Saturday es Sabbath. Every occupation wts deniFd them, eKcept ausch es 
were despised thpt a Chr:i.stian would not underteke them. Therefore, the Jews had 
(:1. monopoly in their occupations, Hnd people ncedinr; what could only be found 
among the Jews, had to choose a .Tevd.sh working day. But how is H tode.y? The.nk 
God, every honorable crlltng is open to us, hut we :b.e.ve, ME H monopoly of none. 
In most cases this cGnnot be denied, not working on Satruday would be the ruin 
of the whole business, In no CHse would f.lnd could th€J .Tews fulfill their whole 
duty - that great duty to work six de.ys for thf: spke of hume.nity. Jud~:dem pro
claims two foremost ~ nd fur.clementel principlEls: First, me.n is on E18 rth t.o work. 
'!Iorking c onsti btes his nobleness - cHstinguishing him from ell other earthly 
creatures, who find their food prepared ••••. These Sunday services were not pro
claimed es Sab~·,at.h services tcnd no Sabhd;h prayers P..re included on fmch occe.sions. 
These Sunde.y services rney he decried e.s lmitfition, e.s concession to Christianity, 
But the Friday night lectures shnuld be the watchword, end then i.t she.ll be de
clared, 'Let people work seven dsys; God has to be Sftisfied with fity out of a 
hundred part of religious intentions."(6) 

Nevertheless Sundey services were encoure.ged hy some Congregetions. Pro-

bal1ly the greatest exponent of SundHy services in the United States wEts Dr. E.G. 

Hirsch• 'f!.abbi of. Sinei eongregetion of Chicago. For thirteen yee.rs, from 1874· 

to H\87 this congrege.tion held services on both day, Saturday nnd Sunday, but 

since then Saturday services were discontinued. But to Dr~ Hirsch the policy 

of his Congregation was not a transfer of the SElbbB.th to Sunday but merely an 

arrangement whereby the people could be reHchecl. for hle;her instruction on the 

dB.y when most people rest. IUs direc-t. st~nd on this question he offered in his 

own statement: 

n'l'he Se.bbath ls a hume.n want. Rega.rdless of histori.c~1l associrdions, 
it. is planted in human necesslty. H!:m need. the periodice.l rest it brings.. And 
as the day of rest it is the best opprotunity to impart instruction on the high
er questions of' our neture - instructions which require e teecher trained ·to irn-

"·----·------------,---------------------
6. Schreiber, Reformed Judaism Pnd its Pioneers, p.236 
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~art it, - the service on thRt day again correspond to a human seclusion on the 
part of the Jews from the 0uter world but it would by no msans be the price of 
a new ~T,het.t.o. We cannot afford :to pey thet price end therefore, to satisfy H 

purely natural cravin!~ W6 utilize the dHy of rest, - commonly observed - for the 
pttrpose indicated. Our Sundey serv:i.ces are not r: transferred Sabbath but e new 
ereation."(7) 

Meny suggestions were offered by me.ny leadHs how the Sabbath problem 

crn~ld be met in tho United St< tes. Once more I. M. Wise in 1866 realized the 

necessity for the solving the question. When he took notice thet many could not 

attend the services on SHturchty morning, he instituted a lt'te service with e lee-

ture tr) accompany it on Sl{;t],ql/iN,l{~XKXXK}fN:?'iM.N.X Fride.y night. (8) This innovntion 

made rapid headway, for it seemed to meet the doUble desire of retaining the Sa-

turday SHbbath and to furnish the opportunity for all to attend dd:vim~ serv:tces 

at a leisure hour. On the other lumd memy felt ·thet by such en i.nnovfl.tion, how-

ever;. helpful it ma.y be to mE.et. the sH 1.tBiJ.on, seemed to be more hfl.rmful than 

helpful in the preservation of the Sabbath spirit, since it induces a feeling 

thet by the ettendance of this service the whole duty tq the Sebbf!th hns bee·n 

performed, and the day itself may be spent in accordance with the individual 

pleEtsure or necessity. 1'hus se.id Dr. K. Kohler: "Late Friday night services Bre 

fJ.ltogether an innovation - en innnvati0n of a dubious clw.racter, in so fer as 

they make thrn e who at·tend them feel t.hPt ·they he.v~ done their duty toward the 

Sabbath •..• 11 (9) 

Hence the othE:r remedy applied to meet this si tue.ti.or" was the only way 

out:11 namely, the introduction of a Sunday service. Once more De.vid F~inhorn in 

1871 e;ave e re!:I.Bon for the periodic Sundry service: ''~Phis we can, should, end 

muot do in order to arrest the evil, namely, to introduce e monthly Sunde.y scr.-

vice of a non-Sabbatha.rian character. Such a meesure cvn not, justly be vtte.cked 

-·---------_,... _____ N ______ .., ___ • ___________ , _____ _ 

fl.. JulitlS Rosenthe.l, F.xt.rect from Proceedings of Chicago Sinai Congrega
tion, Merch, 26,1RB5 

8. D. Philipson, Ref. Mov. in .Tud., p.504 

9. c.c.A.R., 1905, p.62 
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from any point of view and will e.t the same t.:i.me bring hrth e;reat blessing.'' (10) 

It was at the Pittsburg R.abhinicel Conference when this question once 

more came to the foreground. After much discussion the"PHtsburg Platform"records 

that Sunday services are not contrary to the spirit of Judeism if any Congregation 

should desire such e. service. Here ae;ain this body had to r:>cknowledge that the 

Sabbath as the Jewish insM:t'.ltion mm1t reme:i.n r:ts thfl historicalJdny of rest for 

the .Tew, even though a declm·ation was mflde permitting SundfJY services. The re-

solution Hdopted on Nov. 18, 1885 which was unanimously edopted reads as follows: 

11Whereas, we recognize the importencE: ~)f metintr:dni.ng the histor:tcal Sab
. )bath as a bond with our greet pe.st rmd the symbol of the unity of Jud<d.sm the 
world over; and, 

Whereas, on the other hand, it cen not be denied thet there is a vast 
number of w·)rkingmen and others who, from some cause or othEr ere not able to 
attend services on the sacred day of rPBt, be it 

Resolved, that there is nothing in the spirit of ,Tudaism, or its lews, 
to prevent ·the introduction of Sunday services in locpJ.ities where the necessit.y 
for such services appears, or is felt."(ll) 

Similarly the Conference of Rabbis of Southern Con~regations held Dec. 

30,1885, just one month after the Pittsburg Conference declared in e. s:i.miler 

resolution,· but more directly answered trmt thf; Sabbf:Tth must be rete.lned and 

must remain as the binding 5.nfluence for fJ.ll assembled Rabbis to ce.rry out this 

demand in their respective congregdions. 'J'his recommendation was assented 1Jy 

all members assembled except Rabbi Samfield, who chdmed thet HCcording to his 

opinion there r:xisted no necessity for such a declere.tion fl.t the prE:sent timeo 

'rhe Recommendation reads fl.S follows: 
"Referring to the report of the President, we, thE) members of the Sou

thern Confere:t:J.Ce, do hereby declnre that. the observance of the Se.bhath of the 
Decalogue and the practice of the Abrahamlt.ic rite Hre just as binding today 
upon Israel as they ever were."{l2) 

We must. remem'ar that this Resolution of the Pittsburg Ple.tform a.nd the 

Recommendation of the Southern Rabbis creeted much discussion end debete. The 

Jewish Spectator C8rd.ed much of thj.s question :i.n its columns. There were cer-

t.ainly men who C 1Jnscientiously answered those B.ttacks with meny types of e.rgu-

ments. Dr. s. Samfield, -the man who opposed the Recommenclation of' the Southern 

Conference certainly is a very good exHmple of t.h6 oppostion psrty. He sh1ted: 

I' 

I 
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"It is remarkab1h.e how ref:l.dy end eeger· our mod ern Rabbis in America are 

' to ?all ~n question, to discuss, to abrogate and to lay low the ncovenm t of 
eth:t.cal J.mport and sublimE' morel veJ.ue" 1 THg SAnT\ATH; How coure.geous end bold 
they are in settin · aside ancient e.uthorHy tmd le.ndme.rks, Riblicel and 'f'almudic 
ruihe, when i;he question of Sunday services arises, whEn mines are le.id in the 
congregation eventually to overthrow the sacred pHlrrs of worship on the Sab
bath ••• 

Now :i.f' an:'r covenant decreed ln the Bible is grrl-ter tmd ld.gher thEm 
any other, H is the observfl.nce of the Sl'lbba-t.h; it is c omrnnnded in the Decelogue, 
it has an ethical raison d'etre, i't hasH claim and an authorHy and yet it is 
broken, desecrated 1 abroge.ted and done away with. Let us realize end mend e_ccor
ding the demands of rmr tble." .... (l3) 

Here we see, as in Europe so in the United Ste.tes the question of Se.bbe.th 

observance has long been acute. Economic and social conditions compelled the 

great mass of peoplt:'l engaged in mercantile pursuits to follow their ordinay vo-

cati.ons on the Ser~bath. The conflict between the religious obsernmces end life~ 

was equelly as constant or1 the American shore. And just as H; was necessBry for 
of Germany, 

the religious guides/to tFke necessHry steps how to tndicate the practical so-

lut ion of the problem, so in the United States, once more e.t the end of the nine-

teenth century; the samo question was debeted and a.lsmost the idEnticel resolu-

. tions were passed. 

Rut these recommendetions and resolutions were by no mefms solutions. 

the next c6nt.ury once more opened the question at its Central Conference of' 

AmericHn Conference Of Americl:ln Rabbis. This task, then, will be shown in the 

next chapter juot how this body coped with this problem. 

-------· --------·----------·-----------------
10. Steiger 

1 
Einhorn's sermon delivered on Shabuoth 1871 in •remple 

Adath .Teshurun, pp.312-313 

11. C.C.A:Re, Vol.I 1 (1890) 1 p.l22 

12. Ibid, Vol.It,p.63 

13. Jewish Spectator, Sept.l2,1890 



'CHAPTgR SEVJ£N 

CONS !DERATION .Q! 211]!. SA.I2J1LI.Trl PROBLEM IN THE! TWENTI:E:TH CENTURY ---- ...... 

A. How the Central Conference of Awrica.n Rabbj.s attempted to Solve the Question. 

B. The Consequ~nces of the Decision of the C.G.A.R. on. th4.s Qu t" • " · flS J.O:n 

In the very opening year of the twentieth century the Central Conference 

9f AmET:i.cen Rabbis took up this qtwstion of the Sabbath. The Executive Committee 

instructed Rabbi Voorsanger to prepare a detailed paper to be submitted to this 

body on the followinp; Year wit.li the attempt to bring to the foreground iihe pre-

vailing opinions what this body she.ll do in an e:ttempt to meet the situHtion. 

As this bod~r thought end a.B H actually is "the greatest problem of the day" 

Wlst be brought for deliberation. 

But there was a gre.a.t difference in the ma.tt.er of trep:tment. of the Se.b-

bath question between the Gerrne.n Conferences end the Americe.n. The discussion 

Wf.ls ID.!l::k. not sterted in a negEltive WBy wHh an attempt to justify the action of 

this or that particular Rabbinical law as it was done in the Germe.n ConferElnces, 

but instead the whole object was to call attention to the public against the 

gradual lessening of respect t,owards the SEtbbe.th observence. Nor wes the project 

directed m6rely to::~lsk for more time-honored loyalties for the S~1bbe.th instHu-

tion. ry•herr,fore, the ques·l;ion XlfMIMXXK2Bf11Ui(X~HUBi~! upperml1st in the t.reetment 

of the question wes novr whether this Conference could feesibly change the Seb- . 

beth to some other dey, m.tmel~r to g,]nday. Moreover, the F!urdtpea.n question was 

treated, by virtue of their posit.ion taken of tree.thinr; the question w.ith the 

idea of preserving the S~1bath, from the theoretical and religious side, while 

the GentrHl Conference trented the problem more from the prectlceJ., hence the 

political, soclel and educational velues of the Sabbeth. 
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To entertain such a problem as the tre_nsfer of t•he Sa1-.beth to S!mday was 

conceived as a schism, lee ding perbeps to a break wit·h traditioneJ. f·nd historical 

Jewish life. Therefore, the outspoken discussion pro v.nd con certainly stirred 

·.Amfrican Jewry. Yet the undeunted fervor on the p8rt of Am( ricen religious lea-

ders prompted them to teke up the question and settle as much es possible, if not 

he whole matter, once and for ell, before B body of liberal Jewish guides. 

In a very scholarly and extremely interesting paper Rabbi Voorsanger 

opened the Sabhftth C:tUestion in 1902 before the Centrrl Conference of ArnE ric en 

'Re.bbis. In his introductory nmnrks he even questioned wlut;h er e body like this 

could entertain such a question, bscause"es libEFals we do not break with tra-

ditio~, but if we act in the affirmatj.ve and wish to settle this question once 

and for all we may be declared sectarians or schismatists.n(l) 

Thus he outlined thd main object of his paper in a very cereful analysis 

where the American Jewish cotnrrlunities mBy contribute some suggestion whereby the 

historical Sabbeth may remeJ.n e. heritage for future gener8.tions. And therefore 

. "this body should consider well, treat ling the Sa.bb eth es the new soc iaJ. end eco-

nomic environment of our people can justify the surrender of the question. For 

the historical Sabbath has no more vitality today than for the prophet Ezekiel 

the pile of bones just before resurrection." Thus by bringing the question for 

considero.tion Rabbi Voorsenger Voorscmger HSked this body to find the metms to 

resuri'ect this gren·t; .Tewish institution. Quot:tng from this paper in part he said: 

"Our· fira·t business is i;o me.ke a. correct die.gnosis of the present situa.
jrion - no mat-ter how lamentablfJ - let us hide nothing •••.• 

Some keep the Sabbe.th but tht'lt by no meens e.ffects the gere ral stete
ment, namely the Sabbath is kept only in large cent.f:rs in AmEricE end Europe like 
Berlin and Pe_ris. But in these very eenters Jewish be.nks a.nd counting houses 
are open. ProfetJsional men are busy, ertisD.ns pursue thelr toil, Hr.d many who 
accept the Sabhath theoretically ignore lt practicelly end pursue their daily 
e.vocation. What's more the senctify:lng influence of the Sf1bbPth is getting lost, 
lost hold of sanctificn-tion on the household. Saturdf.'y hPs become e dHy to diS·· 
charge all postponed duties of the week. The Jewish woman preferably will do her 

--·-------·--- ----------~ .. ---------.. 

1. c.c.A.R.,1902,p.l04 

! ' 

' 
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shoppine; on the SEtbb~1.t ~/ 

In reference to public celebretion the principle of r~st is lost by point
in~ to our audiences. The attendance of women is out of proportion to m~n end con. 
tinuance of this will m~kH change in type of sermon to on~ sex. 

Men are reduced to the position of cor.trit:utor t<nd r•usiness administrators 
and women sustfin the burden of public celcbrationPand,domestic practices. What 
led to this dep1orable co~dition! 

1. Convenience is not a true cause. Even if there are people who 
base their religious life on ~ccom0dations. Yet people alweys imbued with reli
gious sentiment of right are loyal to its institutions, noted for strength of 
domestic vir·tues, ree.dy to S[:~crHice .for the principle of right - capable of most 
endurine; affection for traditions. Legrcies could hBrdly be negligent •••. 

Then 2. Inidifference is en effect end not a ceuse. It is en effect of 
many Cl:l.Use of lmrmonious emdronment of soeiEJJ. heppimH~s. When ;!len t~.nd surroun
dings do not harmonize, then there grows indifference into pessiveness but we 
must know VihGther this indifference is: a) PPrelysis of spiritual emotions, or 
b) an inebility to determine i;he processes when principles ce.n become vitel ~gc1in. 
If the indifference is due to n spirittw.l pe.rElysi~l then let UB Hcljourp the c:rJle 

s'ine die. But H i:t is inabi11.ty,then J.d us classify the CPUSes, .AND DJi;'I'F:HMINE. 
TBJii ~mANS m· RESTORING ~J-JE PARMONXOUS .TrWISF To'.AITF l.ND PRAC'l'IOE. Thtm, perhHps, 
the classification is 

3. The spirit of the t:Lmes is not Hn invo~K.king e.ccount for ell the 
Hls our r.el:i.gious prer.tice has fellen heir to. It is not fvir to denounce meh, 
because they Hre ct;ught :i.n n vortex of operating cpuses. Therefore, hlome the 
~J:!inacythat prevents E-1. full End frer considere.tion of the processes that heve 
their play with us; - tha.t mould our activities we de.re not look in thE> fece~ 
ford.r..g to c mclus:i.ons we leek the courege to e.cknowledge Pnd cerry into open~.·· 
tion. Then the cause are SPIRITUAl., lWONOMJ:C, .AND SOGIAI..H ..• 

I. Why then, ro s the Sabbath not the sf:'Jne effect on us1 Becv.use spi.ritueJ.ly 
and spirituality has been on th<~ declir.e. At one time the spir-itue.l Se.bbeth we.s 
enfor•ced by political legif:lation i.e. the Sabbath vre.s r::. Palestenian state insti• 
tut5.on. It wes recognized by lHw ns a VElid factor for mt:d.n ho.ppiness. It. wes 
expounded by an Huthority acknowledged of Divine origin. It presented sefeguards 
that can never possess the ~oment it stop forth from these clpseical environments. 
Then, how cen such a law be enforced today thnt res no authority r;nd is not in 
conflict with -the lgw of the stt;te1 

Do we Rehhis and teachers recognize any v.uthority from which t'l.foretimes 
proceeded moral and physical directions regarding this day! This Central Confe
rence must der<l vvith a quE"stion th~:d. never confronted delibere.t.ive bodies of this 
character. ~clu.est~.QE. :i.!L.r.!:.!:~}}:J;y .. t~_wl'~et~-~-lli~fi:!! l:<.Uthori;!!~§~ 
interpre.:!i new aspects o.f .t.b:2ught_~£.2~~.£."to o~.r_r.E).:i.giO_l!fLft.£.2!!:.2&1 The enswer 
is we can .• 

As yet we are affected by a decline of e.uthorit.y brought ebout by the 
changes of the new school. For eQtfl.mplfl if we eccept. evolution then cx•eetion 
must be much older thfln reeorded find the Sabb~1.th H it is P oopy from £'1. Reby
lonyan institution, then how cr:.n we endow H vii th trBdi tionel interpretEd ion 
of e divinely ·ordained institution as a result from f' pledge between God Nld Pis 
people, end yet remain inextinguishable PS lonr as .Tudej_sm rem~dn en affirmeti.ve 
expression of -~he rel!'d;ion between God f.nd men1 ••••• 

II. Now it is ell \ll.rell €nough from th(:o religious point of' view to ir;sist on 
a tre.d:i.tionfl.l dHy oi' rest HS be1ng the only one worthy of celehretion and obser
vance, but religion will not suffer if it keeps with economic ~uestions involved 
ln such insistence. 'l'o demend compllence would be to obset·ve two de..ys of rest 
e week. To make sueh en appet:ll in the. courts of Americr>. is poor pollcy even if 
it mey eque.lize the losses of working Sund!'Y for rest on the SBbbath. P.ut no one 
can compete w~th five days of energy ~gai.nst six d~ys of his neighbor. Sunday 

aslde from any consideration is the popule.r dey.s of rest. No business, no in-



105-
dustry, and not a religious consensus c~n alter the situation, since the Jewish 
people Hre but e very sme.ll minority, only three percent. of the total popule.tiono. 
And business has no soul. The energy of man in business stops only when hampert;d 
by lB:w epd not by religion, condHions of the Jew in Americe is different from 
the Jew abroad. 

The spir•i t of the Americ1:m SundBy ifl more rigid, more intolere.nt, more 
exacting. F.ven if the spir:tt of the Americen Constitution dict8.tes no conscience 
of religion, yet tradition of Sundsy demands advisnbility of trt:Jining the cons
cience in harmony with that of the people. Labor on Sunday will not be offensi
vely resented but pe.ssively discourrged. No one ca.n succfled in hi.s energies 
when all ab~.1ut him all energies ere suspended Hnd success is en element of life 
even reli.gion darts not undf'rrate •••• The problem, then, in tt se.y is the same es 
was ex;;ressed e:t the Bresleu Conf0rence of 1846 wl'lere it was seid: 'to tlwow a 
3, 00 yee.r old tradition overboard' seems impossible. And as yet we cennot se.y 
that the future hes nothing poss:l.ble for our Sabbath but an assimilation with 
the national day of rest. 

III. The social aspect of the problem 
'.l'he old time restrict:l.ons of le.bor hermonized with the sociel life of 

old IsraeL Tho Sebbsth rest needtod a soc lnl atmosphere. B'oth princ :i.ple e.nd 
lew were me.de concr-ete by pronouncements and lJy cuBtom. Therefore, e.ny hale.cha 
edmitted in theory der•ived :i.ts v:i.telity from t:r"~iOJ1, ....si)')JA end .... rn.J_s>.Jl~ 
Now compare ·this to the modern law which is fixed by popule.r practice and decrees 
of court. The above fixed the statute of pre.ctice with the life of the community. 
Therefore two elements come in conflict in cnnsideration of the Sl3bbath queBtion ,\ 
First the traditional practices refer to the status of olden times an~ second 
the modnn conditions refer to the ch~1nges e.ffecting ·the olc1. stetus. 

Popularly it is believed -!;hat in ll)atters religious, custom must be concre~ 
te. 'J'he quEstion is Cfln there be a posd~ility to live in two distinct e.1!imospheres 
namely the national end the religious, il e. living wi t.h the practice of b~rgone 
times? . Theor.eHce.lly, yes, but pre.ctically only 1n lndi.viduel cases one ce.n be 
assimiH.tive in n1:1.tionaJ. life and withdraw from the community into en esoteric 
religj.on. But in most ce.ses to withdraw from commuml)_ life is impossible. It is 
our duty to assimil~te into the nation, where the Jew be welded into the body of 
citizenship she ring the welfF,1re of responsibilities for the common good. Without 
r~stri~tions on his socif:IJ. freedom, the e.tmosphere of sociBl e.nd religj ous free
do~ mu ..• t harmonise ••.• 

1 Can we restore the Sabbe.th! Can we reconcile progressive forces of our 
own time with the historics.l influem,es, from whieh in s orne degree we find im
possible to alienate ourselves? The answer cannot come from an individual. The 
task of presentation of causes, hinder general observance of the trttditional Sab
bath. These causes do not velidHte synodical nction whw looking to assimilation 
of Jewish rest with thet observed by other people. Because in t:rtck of observe.nce 
lie the h:is tori.cal principles rnd the Sacrifices of hist'Jricf·l pri.nciples e.re 
more to be feared than the decline of discipline •.•• Theref0re the Conference 
should act on: 

l. Authorize an. official statemelilt regsrding tfte position in the me.tter 
of the Se.bbath. 

2 ••• should define RB R mrtter of informetion !KRIIIIIIXIHMX~IIIliiH to 
the people i;he difference between a mere Sur:.dey service encl the €ndowment, of 
Sundf'Y with the characteristics and signific~mce of Isn.el 's historical Sabhl:rth. 

3 ••.• define, if possible, the spiritual authority tha~ guides and di
rects the religious practice of our people~ 

4 .. 4 •• inc1uire whether the ideas of rest lnvolved in the Se.bbe.th cP.n e.t 
ell be made adjus-table to the present economic conditions, and whether, in view 
of our present difficulties, other ethicel interpretations than those that have 
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hitherto obteined, may not be suggested. 

5 •.• inquire whether the .:i.nstltutj on of e Sundey SahbE1th is, or is not 
inconsistent with the historical end th~ologicel principles underlying the same, 
and whether or not s·wh en institution would not be productive of schlsmetic 
action by which its advocates would expose themselves to the possibility of crea
ting a new sect in the midst of the Jewish peopl~. 

6 •••• pKrticularly look for the means whereby the domestic character of 
the Sabbeth cnn be "nhnnced end endeavor, by incessEJnt appeal f'nd unremittine; 
irwtruct:i.on, to prc,serve within the domestic environments the spirit of the Sab
bath rest and devotion. 

Time will tell. whether in these considerations there is remedy."(2) 

From thts~hxtractsof Rabbi Voorsanger's paper we cp~ conceive ±n whet 

a stete of mind the assembled body was in nt. its conclusion. The wloole body WflS 

ready to jumptto conclusions, offering sue;gestions Etnd on the vRrious phE<ses 

of the paper. Once more thf.l deliberfl.t,:tons brought to the foreground ell the de-
• 

tuiled arguments thet were edvr:mced ~-t the German Conference in 184-4 a.nd 1846. 

ll/ 
And although in Oermany the problem we.s tree:ted more exhaustive~ this bocly attempt..;. 

A 
ed to follow the same policy Geiger suggested to the Bresl~u Conference in his 

opening address: "While it. *ill be impossitle for this Conference to come to any 

practical conclusion, discussion may be the merns of dixti.ng certECin principles, 

.as a p~rt ·of the practice of our people."(3) 

The discussion took on e peculiar turn. The importAnce of the paper was 

that it sho¥red conc:J.usi.vely Lhat the study of the Sfhbe-t.h problem cont.Bin the 

elements e;overned didrfc~rerd;l~l in different communH ies. rrhere Wf.tS no true nnd 

outspoken favoritism for a Sundfy Sabbath, though there was a decided tendency 

that instruct ions find teeching .Tudrdsm on Sunday may be t'.l. good th.ing. Above all 

this paper asked from the Conference to fix a few principles ~bout the Sabbath 

lef1.ding to discussion • nd perhaps may come to an agreement be.sed on the discu-

ssLms. But the true spirit of the peper was emphesized with e challenge when 

it esked this body to do somdhing to revi-tFH.ze the SHbbeth end tbtmeke thls 

dEy once more an integr!'ll portion. of the religiouslife of the people in Amed.cn, 

·----------------··-------·-
2. c.c.A.R •• 1902, pp.1o1-122 

3. Protokolle I:r:t,p.9 
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because as conditions are in Arne rica all .Jewry is a body of Sabbe.th breakers who 

theoretically only uphold the Se.bbath. If we are to au·mmerize the pe.per three 

propositions were submitted for consideration: 
!'I 

1. Whether the deline of religious authority is a rea.son for the dece.dence 

of the Sabbath. Is there a difference between the Sa.bbe .. th as an expression of 

the soc:l.al order and the Se.bbath as e pledge of Divine authority! Or whether 

teaching of the times do not contain e.n element endangering the popular belief 

even concerning the Sabbath 

2. Then, econom:tc reasons force the breaking of the Sabbath and the 6on· 

ference should say expressly whethE'r thil{ action is r:i.ght or 1in'ong. 

and 3. The soc ieJ. environment of our people in the United Stutes do not en-

coure.ge old·time sentiments. 

Thus we c::n see the challenge Wfl.B between faHh to religion end the ola .... 

mor of tradition. 'l'o those who expressed the wish of the stirring Jew, the Sab-

bath was made e. question of principle. To others the Sebbath was no more than 

a. logic of events, end then aga.in to me.ny the Se.bbeth wa.s reduced to an e.vipression 

of sympethetic attitude toWf!l.rd mninte.ining the integrity of the historical in-

stitution. 

When it came to the consideration of the trensfer of ·l;he Sabbath to Sun-

day there was gree.ter anxiety to reply ln the nega.tive the.n e.t ·'the Germ[m Con-

ferencee, because there was the ree.liza.tion that by such 1:1 decleration on the 

part of the Centra.l Ccmference of American Rt:i.bbis it would meem once and for 

all the severing eJ.l relations with the fraternity of IsrB.el. 

These question•·: was ple.ced for solution and no one cered to give i.rrnne-

diate decision on this all-embrecing problem. The Conference e.s F body could 

not hend down the 1:'Uthority to settle e fundeme.n"tE'l quFstion in .Tudvism. And 

e.boye all there wes the reelizetion that to hold adherents to faith there must 

be something to hold adherents with, nemel:y, basing feith on historical princi-

ples on e positive ground, hence accept the Sebbeth. 
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'rhus fin entirf' Amcrict?.n Jewry centred its attention on this Conference, 

awaiting the e.nswEJr wl1et this b::lCly will sey f.md how it will decide this ever 

perple~ing problem, nP..mely vvhet cHn be done for this Sel:,beth which is being 

killed by its non-observance. 

Some of the interesting remerks in the course of the discussion will 

aid in the bringing to light the generBl trend of thought on the part of the 

general essembly· and their reaction to the pP.per. Thus .T.S. Raisin snid: 

"The p~edicament of discussins this problem is lik0 the reply the 
Gaon of Vilna m&.de, when asked to intercede in the Emoen-Eybesch:\.tz controvfrsy, 
'I can'·(; put my head between two crur:1hing mounteins.' 'rhe i.nd ifference in Re
form Judnism with refe:renc e to evt.:rything Jewish is not e c~ use, but t:he rett
sult of a deplor<:tble stt:te j.nto which the Sebbeth h~lS fflllen. And Bi.nce Satur
day Sa~beth cannot be maintained, let us substitute a Sundey Sebbeth. Let us 
transfer the dey of rest to e d~y or rest, the day recognized by the state, by 
the majority citizens. 

This means uprooting of one of the most vitel Rnd salient institutions. 
We endured hardRhips for preserv£Jtlons of the Sebbe.th. The Sabl:.e.th plane, 
abovt-; all 0ther commandments, 1Ne ar& enjoined to keep holy, to be fl covemmt bet
ween God and IsrAel :forever. The sages of the 'I'elmud consider the Sebbath of 
supreme impol"tancc-1 E•nd the Sabbe.th if properly kept is enoui.?,h to redeem IsrEtel 
from all suffering. 

AgHin historically the transference of Se.turdey to SundBy :ls imposBible. 
The .Tew ,after 4·, 000 yeHrs is no more able to observe Sundry iJrwn to believe in 
a trinity or a duality. Though ro 1~ed of the Sebbath he will never recognize 
Sunday. WhHt flbout the t~conomic end soci~1.l pr·oblE>ms! Whet about SflVing at le0st 
peTt of th(1 SBbbath by holding services on Sundny! E!very dfly services ere good 
but the transfer of Satrudey to Sunday - no. Shell we give up tradition be
cause we live in a Christian cotmtry! Hinori ties never zive in to mtJ_j ori ties. 
We just as well accept aU supersitions even the trinity. The mission of Israel 
where it could reach e.ll must first come ta our own flesh nnd blood. The ortho .. 
dox .rews eo me to Reform· temples on SebbHth n}t. on Sundny, with tr.J.cthim end 
rwndkerchiefs on their nfcks. C~m 'JI.re expect to be more successful then the 
Church on Sundny, for mere then fifty percent of the AmedcEn people. do not en
ter the Church ••••• 

Fivery lew of the Torf1h has ~: legEmd for Hs existence. "When thy child 
will ask thee11 • Wht:tt will be the answer when W6 will ·t;ell our· children we have 
f,bandoned the Sabbath f'or Sundr:J.y bFce.use the pr•inci.ple of the Sl3bbeth is below 
pleasure, convenience is above conviction. The chEnge of the Sabbath will bring 
e schism in the .Jewish C!'-!mp. ~'hereforc~, JKl<liullgExEfx:tN.E let us decide to hold on 
to the SE·.b1mth es H dHy of rest. At no convention, l84:4,1.846,1J369,1871, at which 
Geiger, Adler, J!~inhorn, were such vdvise.ble pioneers of e different country·, did 
attempt to lnaugur.·8ge a different S8bbnth, e, 1 ..l'V.1 .n .:::ttil (4-) 

The d:tscusalon took 8 different trend when Rflbbi I. Levinthal was more 

c0ncerned with the revitelizing rnd the reinetituing of the Sebbeth. Though 

well awere that work must b~; cerried on the SaJ;bath, hence there will be tl gree-
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tor distribution of labor when some ,will work on SRturdey end others on SundRy. 

But the greeter nef,d for the Ssbbath to the Jew Wbs not the ide~i that the Seb-

hath is so much a dPy of rest Bs fl dey E:f 11 for commm1ion with God." J:ience the 

sacredness of the St~bbeth is the phefH~ thet must be preserved. Since the Sinai 

revelRtion Sebb&th wes decl~red as the dey of edificetion, the testimony of God's 

cre~1tion, and His covem!l'1 t with mano Therefore, if Wf; foJ.loVJ Ghristit->nity in 

~changing the Sabbath we losethe most precious boon bestowed by God to his feith.(5' 

'rhis reme.rk was enswered by H. G. Enelow. He eldmf'd thet such e thing 

.~as a revitalizing end reinstating the Sebbeth is only Pn other wsy of evading the 

true question of the problem. Sel;1l~1th Bud:lence end Sf!bbath services vre not the 

piv6t of the case. No mRtter how we turn it, Sahhvth services or Fridey night 

serv:lces,''we hBve no Sabbath, no dny of rest11 • It is hypocriticE'l 'to strmd up 

,, on the Sabbath e.nd pray: 11 Grnnt, 0 Lord, thf1t our rest. on this Svbbe_th be (l_ccept-

able to Thee." ·"This rest - lJIJhitt rest? This Se>bpth - whvt Gehbatht" wa.s his 

cry. How mm1y .rews reHJ.ly Wl"nt rest, wr;nt the Sflbb!'lthY For whom ere we prt::~ying1 

'v'le should interpret the lew f•nd religion in the llght of the present and not of 

the past es our problem is to interpret hw in the light. of the future for the 

sake of our children. Jf we could view it like the Orthodox who looks 1:1t the 

present life of the Jew only as a temporary life then it is worth( to tetnin 

this anemic lHe of our religion. "Our lHe is the Occidental forever end the 

longer we wait the more we drift our children awfy from our religion." A Sab· 

bath without rest is no SebhBth. Hence Sfhbeth rEst must be the underlying ider.. 

In our own day the Sabbath is untrue, unholy, e mere formQ Therefore, the Srb-

beth ns we heve it tode.y is en ebomtnf.ltion to Godo(6) 

Even Dr. Deutsch pdded thet by transferring the Se.bbnth to Sund8y we meke 

no concession to Christienity. But Sundrv to Church wes not 1md will not be e_ 
J 

---·--·-----
4. c.c.A.R., 1902, pp.l23-l27 

5. Ibid, pp.l28-130 

I 

~ 
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continuation of the .Jewish Sabbsth bu+ of ChristiEm innovPtion. ~rherefore, Sa-

turde.y is our so-celled d~y of rest Pnd v10rship but. j_n E~Ct.Uf\lity it u~ no Se1Jbath. 

Sunday is our reHl day of rest. ThEm the question is shell we have Hn official 

worship without the day of rest, or sheJ.l we heve the day of rest wjth worship.(7) 

And so we cBn reduce all the discussions into three- types, l1'irst and 

foremost was the question of SHbb a.t.h rest nnd SeUH3th worship$ Second, thet 

by th~ trensfer of the Sabbath to Sund~y the problem would meet with the solution 

temporarily. And third, thrt. the emphflrd..s is not so much on the iden of Seblnoth 

rest as the idee of divine worship and certeinly by edding ~dditionel services 

to Sundny, the Sr.bbeth will be greetly improved. 

As to the idee of ths trensfer of the Sabbath to Sunday it would interest 

us to note whet, Rebbi L. Wolsey offered in ·this tUrection. H:i.s contentions were 

thnt the Se.hbath day non-observence W£19 due to the present industr:i.::'l conditions. 

The reconciliation of the Sabbath with the ti~es wes not end never will be the 

reel problem. rut the reconciliation of the Se~beth with R0bbinic conditions 

that is' the soi·e spota ~~he retention of the SEbbeth ls besed solely on history. 

'J'he whole .Tewry is breaking ewny from E•u·t;hority. 11We e.re not consult.ing the pest 

todE'Iy, we consult reoson. Even the Bible is only true when i.t collincides with 

reason." 'l'he real question Hs Rabbi Voo1~snnger esked i.n his peper is whether 

the trensfer of Ser>l:e th to Sunday would l:reak with the pest. 
11

The rmswer is most 

decidedly". Rut is not ell present-dl?ly Judr:d.sm breHking w:i.t.h the p~1st.f What 

is Friday night services if not merely en apportunist movement to 8void Sunday 

transference. "By retaining Saturday Sebhrd;h ·we compromise reBson showini~ the 

inconsistency in religion. Therefore, the chrnge should be in the idee of the 

Sobbeth - not p SflhhBth of RE~S1~ but r Sebbdh of 'N1RSHIP. Rut this iB pervent~ 

· th ·de'' of the Sebbeth " '<nbbf1th elways mef1nt rest r,nd l·ece.use rest cen J.ng ' e ). "<. - _.. • .., c• 

only be: hed on SundBy, therefore, v'e should ht\.ve Sundey Spl;bdh. 
1'he seventh 

8 
true Sehbeth if it ern rJe 13 S!'bbr.th for women nnd child

day Ser>b~1th can only be 

ren as well as for men. 
Thus if SPbl1eth mePns rest then heve H on SundFy ~rHl,.D 
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when modern 1msiness conditions would permi·t n rest. And if rel:tp;ion would be 

based on re(-lson nnd logic there is but one thine; to do: chenge the Sebbath to 

Sundt"Y• (8) 

A fHr more constructive rorgument WNl edvnnced by thE' group who were in-

terested in the idea of adding an edditionel service on Sunday. J. Kreuskopf 

clai·necl that from experience he WBP for tv,elve months !'I Srcturdf-1y Jew end for 

seven"Q out of every yf.e_r !'I SundPy Jew. In Philedelphia, where he served es 

Ra1)bi, for fifteen years Sund£;y servlces have been instituted end found greet 

to all Jews end Gentiltos and I sew the hypocrisy in my Temple. I could not teech 

my children an empty Sabbath. I did not desire the S8bb~;•th Keddish Jews, there-

fore I sew obstacles in holding the ~Tew from observing i..he Sphbeth impossible 

to preech Jew:i..sh principles on e most intensely mated.elist.ic dl.'ye :r ceme to 

Philadelphht, the hotbed of Orthodoxy end found ethicel cu1 t.ure working emong 

the Jewish youth. So I chengEJcl to Sundf:y services if I wished to presch to v 

'1'emple ctowded with men end women." This then is the mfdn revon. Lerge crowds 

ceme to he e.r Kreuskopf on SundBy 8nc1 there1:'Y the mem\:;ership in his 'femple h~'s 

been doubled. Moreover, by reeson of the Sunday services the Srb~th services 

have grown stronger. Surely on this score no one will sry thft Sundey services 

will kill the Sebbnth observence. Thereis but one 'Pemple thFt is e>ctuElly 

closed on Saturday since it opened Sundry ~ervices.(Jj) 

--·-··----·-···--------'·--·----
6. G.G.A.R., 1902, pp.13l•l33 

? • Ibid, 

8 •. Ibid, pp.l33-135 

9. '~'he Sinai '1'emple of Chic ago whu·e Dr. }~mil G. H:i.r:::c h W8.s acting es 
Rabbi was the one Temple Dr. KrHuflkopf hed mind. See G.C • .A.,l902, 

pp.l3?-139 
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But rntrely speeking of the rehabilitetion of the tr~;ditiom;J. SFbbtJth with-

out giving details whet this should be like waa due to the fact that there was a 

lf1Ck of H pleusihlEl suggestion. The AmtJricHn Jewry fHced e cond:t1;ion e.nd not e. 

mE.re theory. All t.he Re.bbis realh.ed th1~t ln the smEtll.Elr cornmunitiEH3 services 

on Saturday m~'rninr had to be dispensed with becausE; of h.ck of e.ttondtulCe, and 

the future outlook seemd t.het. even larger c:i.tiEJB will h1we to follow the sBme BIJd 

example wi·thin e ahort ti.me. The entir(l assembly WtHh<Will:l.ng torrestore the Sab

bath to itfl old posi t:i.ve gJ.ory but the question wee, 11 ca.n H be restored"! Hence 

there was no rePson to pbject to a supplementary service on Sunday where such was 

felt n necer1sity because it we.s necessHry to give the people ~m opport.unity to 

attend servicf;s when they could come. nsurely closing the doors on a dey when 

thoy CEl!'l. corof.l is f! poor wa.y to teech Y.'E:l:i.gion". Hence r;, euppleme.ntory Sundf;y ser-

vice e.fforded t-1 m~:,f:ns to bring ,Tewlsh teachings evtm to non-.Tewa. (10) 

The problElm WflS trking a different turn when Rebh:l. Joseph Silverm~m £Jsked 

11 e.re we contending for the Srbbeth or for .Tudt.'lism1 11 'l'he Seb~t:1th should bf used 

for the benefit of the Jew, for the benefit of the Jew, for the benefit of reli• 

gion and 1;herefore an ceremonies and tre.d:l.tiona connected ere only secondt-try 

to 1;hEl mein object. n' we ce.nnot bd.ng our peoph. to the Synegog beqeuse of 

conditj.ona we must bring them on a dny beat possilJJ.El bt'l it the Sunday even to 

supplE'ImEJ11t Saturde.y. In rea.ltty wh£1t, Wf.~s esked wes to devi1H' e service for r~. 

leisure tim.e and the.t wets not considered detriment£11 to our feHh. In feet Fri-

dey night services did more hf1rm then Sunday services beceuse some beli~Jved the.t 

by ettend:l.ng §uch e service for thirty minutes they observ~d the Sabb~dh whSll~~ 

the seme people when t.hey flttended the 8undr;y services only with the id€e of in
eny 

at ruction end not of obeervP.ncs of the Seb'bath wr:ts not misteken by/ one the true 

motive. Orthodoxy cleims thd the Se.bbnth is from sundown to sundown;w~wt other 

--- ... ~ ----·------~----....... -.. ~------~--------· ...... -~----- -----·-~ ..... ------··-----
10. a.c.A.R.,l902, pp.l39-140 
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Syna.gogs werEJ doing,wMh insti-tuting an il.dditionsJ. service, we.s merely fttending 

the Sabbath from Friday eve to Sundey noon, thus affording three opportunities 

for divine services.(ll) 

The most conduc:l.ve e.rg{\ment Wf.tfl Hdvenced by those who were insisten·t on 

the retention of the Sabbath, utilizing the opportunity of the Conference discu-

sa~on as a me~ns to devise better ways to revitalize this dey ps the great dey 

of Israel in history end in its relig:i.on. Thus R!'lbbi Max Heller tmggeste.d ·t.he.t 

greH·ter. unemim:i.ty of opinion would be g~ined if more time would be grrnted for 

the deliberation over this problem. The interest of the Conference w~s not the 

immediete presen1; but the future. And it would be wronr; if .Jewish problems 

were judged by cond1tions in the light of thE• lest f:LftJr yeFrs inster:d of the 

lPst 3,000 ye8t~. The difference between Occidentelism end Orientnlism ias not 

1Jetween retroe;ress:i.on end progress but between e hurried Pl.'1d e mecl.itetive life. 

Hence it is bettr;:r to rete in only a fragment. of the .Tewish SP.bbeth untll bette1· 

timefl e.nd then we could return to e, better Sebbeth, beceuae the .rew will reelize 

his reU.gion whvn etend:i.ng end upholding t,he principles of his fflit.h. (12) 

But of greater importance wes the feet that we could not sanctify the 

first day for the seventh dr:·.y Bnd yet be in h8rmony with the fourth Commandment. 

Of c.:ourse Rddresses and lectures e.t the Synegog ceulcl be httd at P-ny time, "but how 

will be able to ext1lEtin our children thf!]:;brc~mse of convenience we heve changed 

the Sat bath to Sunde.y. The.t is an i.mposslbility." therefore, ht us suggest 

how best to senctify the SHbbeth with e PentoteuchHl spirit.. As JewfJ we must heve 

in mind thnt we could never substitute the Sundey for the Ssbbdh. Such en 

EJttempt would fe i1 and bring destruction to Jude ism. (13) 

11 If the Sebbeth then es 13. de.y of rest cen be reinforced ,;:ncl. the object 

we.a to mt?ke e day of worship et fl convenient hour, th0n more experienced in con-

11. c.c.A.R.,l902, pp.l45-146 

12. Ibid, p.136 13. Ibid, p.l36 
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gregational affairs will heve to solve the problem", was e st~tement made by Dr. 

G. Deutsch. "But in deliberating over this question it should ever be kept in 

mind the.t Sunde.y ns B dny of rc-Jsurrect.ion is a misteken conception. Sandey is 

the Chds h 1r: Sabbath, &nd for .Taws, r. Crhstian Se 1 h:tth cE•nnot exist, bec~use to 

the the .Tew the Sa1J' e.'th mermt living within the Jewish nf.'tioneJ. aspire.tion. Now, 

the Roman CEd;holio Church does not look on Sundfy e.s a d!ly of rest. It is only 

a de.y of worship and only to mcke possible erttendEnc e to worship thet ebstinence 

from work is necessary. The .Tewish position is the very opposi.teo The Sabbath 

of Jud!3ism is primarily e dBy of res-' end secondflrily only f• dey of worship es 

the villr:ige Jew who could not e.ttend services wes never e bed Jew, only tom un-

fortunate one. 'l'herefore 1 the ider' of Sunday must neithu be rr:1futed nor ecl.vo

cated bcause H is the Christhm Snbbnth and CHn nevt-n· have eny Jewish mec;ning. 11 (14) 

Dr. I M. Wise seid a.t e dedicE<t.ion of H Temple in l86H the.t would tocdd to 

the Ettitude thRt the Sabl·eth dey has to be preserved, ststing: "One thing is 

certain *nd that is Israelites today know that they do wrong but they c~nnot help 

thernselv<~s. Let us try our utmost to SfiY all we cl'm for the Sebbeth end ~:s much 

as we possibly b1~) .. n Surely the j_dee of the :fl'ricley night services inste6d of 

Sunday was a considerebly more constructive policy since it would discoure~e con-

gregc;tions from Sundry rlt,ogether. "People will. rest on Sundey but will not sen-

ctify it." 'Pher(~fore, it would be bed, t?t lEJf'st to senctHy Frid!."y nights end 

teach the people the srnctify of the SrbbEth.(l6) 
.... ------. 

The Conference, then, eshd thet e SFbbeth Commission be Pppointed to 

present on the following year a "Gutrchten", en expert report to the seven 

question presented by Rabbi Voorsanger in his peper. The following eccepted 

the offer to serve on this Corrnnission: Rr:1bbis Voorsenv,er, chd.r"m!:Wlj SEle of St. 

Louis; ~~ex HeJler, of Nr-.w OrlePns; G. Deutseh, Cincir>rEti; SonrjEmschein, Des 

~--~--------------·-----------------------··-------------

11.1,. G.G.A.R., 1902, pp.JA-2-143 Dr-. Deutscb's opinion 

15 •• Tewish Pulpit, 1879, p. 1~2 

16. c.c.A.R.,l902, p.l45 
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Moines; Harrisnn, St. Louis; rmd I~nelow, Louisville. Thus eneded the first pttempf 

to solve the t,rAVf: problem of the Sebheth 1-1efor·e e Rehhin:i.cf'l body ifl AmericB. 

n. The QopfETf:nce o(l9]2_ 

The yer.r following the Commission WPS to decied end present(conclusions, 

euch member wt:s to tref't one of the seven questions, but e.ll -Lhe mEJmbers of the 

Commission were to decicle on the entire question 1md the fnndementel problem: 

WAS 'I'J-IF.R8 REALLY A SAn''Jl'T'H PROBLEM! W/IS TPERJi: A c;;UFSTION OF A VIOLATION OF THOU~ 

SANDS OJ<' Olffi PF10PLE! WAS 'T'FERE 'T'HE QUES'J'IOP OF I•;FFJI:MINIZA1'ION OF THE SYNAGOG, 

res,ll te.nt from the neglect of rmr men to f.ttend services, pnd TI-Im PROBLEi\,f OF RF.:-

VIT.ALTZ ING THE DOMESTIG GHA..11AG'rlGP. OF 'l'PF. SABT' A THo But was thHe really a question 

about the dey itself? Even if Jews did rest on the day they declined to cell this 

day the Sab1n'tth fnld in spittl of the fflct that they lebored or. the dey of our Seb-

beth it wes merely rdsing en inconcis-t.ency to e mnr&l problem end the question 

before the Con:f;,erence was now,cen this body ch~1nge this attitude by H dictum of 

the Conference. 

The paper of Dr. VoorBe.nger qf the yelU' previous f:1,HVEl reasons for the 

rice]_ founde.tion. 'T'he f~tct wes the CONFERE}mE CANFOT C:H/;NGE Tim: SAPr-A'J'H. There 

WPs no body of men thfit could make so radical e. chenge until USAGE of the people 

1 d f . d 't. d I- 1 d t. ft~ c . . t" WOUUL ef~x cone~ .1.ons rn convert "Ghe ew l.'.n prac··.~ce. ~ud the ornml.ss:Lon, 11ere,.,. 
{'-.. 

fore reported th~t the Sebbeth problem WPS only an American ques~.ion end from i 

this fispe(~t only WH'l it to be considerect. "We deal with Arru:,ricE•n conditions. 

Our euthority only reHches 1\mericen shores", wrs the me-in stetement of thf1 report. 

The Germfm Conferences discussed meen1i of preservir:g the Se1:ibfl.t.h end not 

of changing it, en exemple the Americen body wes now reedy to emule.te. Indeed 

Geiger's vifW on this question w~s once more the guide "th&t there could be but 

one s~'bbrth nnd the.t the meens must be found to mf!iD.tein it.'' But if Jme ricEn 

Reform Congregations l;y concerted movernent would clwnge or go on record in fr::1-
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vor of displecing the Sebhnth :Lt. wou1d heve meflnt th!t t the Conference vms reedy 

to declare ~ difference of faith, prectice and discipline. Therefore, any change 

in the St>bheth would be ~) schismatic movE> flnd would tend to thE. estrengement in 

the confretemHy of Israel. Here wes there the Commission rf;eliz fJd its duty. 

For even liberalism hPs its bound. 

11 
••• As Reblds, 11 thE< report stf•tecl in pert, ''we must. st:i.ll d eclf re the~ 

Se.b1;f.lth of the Decalogue is stil1 thP Sabbeth th~'t the h5.storictl instenc e of ~ 
making Sunday E• dey of rest •.•. "'he Conference tr10ugh powerlM;s in jurisdiction 
can influence in maintenence of th€ histod.cel position c:·nd conditions. We may 
win over the more conserve:Uve element by this move •.. 

In effec-t by ident:i.fying ~he C.C.A.R. with the U.A.H.C. Pnd co'ordinE.te 
the action of both,the position will be strengthened end the Sf!.bbe.th problem would 
yield if there wes such strong body to treat the problem. This is the basis of 
the third proposition of the seven points. Certain issues in reference to the 
spiritual, economic, end social phase .of the Sebbe.th C!:Hl be treti ed.. If the Sab
bath is to re~ain then we C8n study how much can be vitalized, If the Sabbeth 
breaking is an individtwl effair then :i..nfluence on the question c&n come from wHh
in. Therefore, it is ou~ duty to find correct ethicel interpretstions •• ,We 
Rabbis must give expct, position of the Se.bbflth through encouragement of services 
w}Jen men cr;n wttend (1nd throuP.;h revitetl:i.zetion of the Sabbf1th pntctices rmd these 
will help to restore the moiety of the Sabbath as long es we stend for the his
torical basis of the Sabbath."(l7) 

As e result o'f this cormnunicr:,tion voluminous correspondence developed 

·ap. reference to the power of the Cormnission. All the mem® rs except Rebbi Enolow 

egreed thnt the SBbba.th itself be not even discussed but only thG problems of 

the Sa:)bath. Rahbi Enelow, therefore, f!sked the privilege to review the entire 

problem from his own point of view delivering a very learned Bnd exhcoustive pH-

per as Rn individual repor-t of the Sabbeth Commission. It. wPcs this report the.t 

stirred the Conference of 1905. It would, therefore, be vdviseble to quote in 

pert the more striking stntemer1ts: 

''The h:i.story of ~eform JudHism cen find no better illustration of how 
fFst we hrve moved Hwey from -;he older pheses of our rE·Hgion thf-m is offered 
by the treatment of the Sabbeih question. The Breslau Conference found the 
question grave enough to engFge most of the time of the nssembled Rebbis. Then 
the Reform followers were novices in the Western civilization; but two or three 
decadE'S p~·ssed since the edmission in the participP.tion of the irdustrir:1.l Pnd 
intellectuel life of the respective countries; the gene ration of the ghetto wes 
then still living Pnd yet even then 'T'HE GOFFL~~T B~iTWEF~N TI-m S!l.nF.A. TH AND LIFE OF 
THE PEOPLE WAS Ji'EL'l'. The discusBion of the Bresle.u Conference ere the testi~ 

·---------------------
17~ G.C.A.R., 1903, pp.l43-147 
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mony of the anxiety nf the age in reference to the Sabbath ••.• 

Today this looks like an attempt to get rid of en old friend without 
open offense. The immediate surgical work wf:ls necessery but none except Holdheim 
he d the couref~e to come out and decla.re it. Geiger 1 whderf.ldicelism was tempered 
nnd c&utioned by ncholar~hip, admitted the problem could not be disposed by 
thimble-rigging Hnd finally soid i 'We ell know thflt we hEVe effected no perfect 
reconcilietion (betwflen the Sabhdh nnd the new life); that we ere but prepering 
the way for the future and must leave it to the power of pure and reinvigorated 
JudFism End of history 1 which iB also fl revelrttion of Divine Providence, to br•ing 
fl.bout a complete f:ldjustment. Yet by the very opening of the pc"th, by emphasizing 
the eternal and essentin1 and discarding the effete and useless, the fermentative 
process is accelerated, and maladies of the age ere put in the way of e speedy 
heal:tng'. 

Fifty yeers passed, an~ whnt to Geiger wes the future is tu us the prE:sent 
.And yd we ere not solving the Sabbeth problem. AmericE'n life is w:t.at G-eiger eel;!, 
led the future. Jt has freedom of life; even Orthoctoxy is redicel in the United 
States and the Sehbeth problem of 1846 is more complex Ntd numerous. The .Ameri~ 
'can Jew entered with his heart end soul ih~the sociel and economic life; his ideal 
is to strengthen his position •••. The brepch between the SEJbbeth end the .ru6.lil'dtX 
:M.:lU~. Gerrne.n .Tew of fifty yH1rs ego end from the TFlmud:tc viewpoint were contempla
ting on work on the Sat11rday Sabbath is Sebbeth-breaking. The feeling of the 
senctity of the Sebbath has vanished tnd the Rebbi is no more asked tb~~el the 
sore, L e. he is not askedwre t le.b or mey be done on the sec red d!'JY like in the 
Conferences of 184-4 end 1846. We know that the S8bbtlth oro ervence since 1846 hr;1s 
grown worse ftnd worse. In spite of the· expedients FS: S~;bbath unions, Friday 
night services, SHturday efternoon EJddressos, and family reunions. We stand 
today in solution of the problem like the men of 1846 at Bres1eu end men interest
edin w0rld 's work cAnnot. observe ~~he Sabbe.th. Therefore, to evoid hollow ceremo
nies Bnd to evoid typocriey we must define and asoertein the revl purpese of the 
Sabbath Hnrl possibly of its preservet.ion in the mddern environment f'S part of pro
gressive Judaism .••• 

Our age could.!~~ enrich the Sebbeth ns it. hns enriched other fef:tsts still 
observed but before we CPn hnve e symbol we must have the object. The pres(,nt nge 
will not hold to b detHchec1 symbol wHhout e. prEcticHl trmgible religious insti
tution ••. Reform Judaism believes in the SEbbeth as an institution, e religious 
institution on which dey to s*rengthen, purify ~nd exalt its devotees. This cen 
be .,.tetected in modern relif!,ious liten.tuee, in our pn'~yer-bbok, in our populfr 
religious consciousness. Then either we d~isf' e wey to repossess the SPbb~;tth or 
we must look for other ways to fortify our religious liff,. Therefore, either tr1e 
Sabbath must be regained in its gr-nuine strength or th.e Sabbt>th must. bE, declered 
es unessential to the continuence of Judaism •.• 

Those who mflke the SabbPth a symbol cnn do enything with the S~1bbflth but 
to those who consj_der the S8hbath Pn institution for he.llowing religious li.fe, 
Se.bbeth tode.y me1ms nothing. The old Bebl1Hth is gone. 'rhe Seturdey Sf•bbeth is 
f:l work-day. The Jew did not sr..cr:i.fice the e.neient. dey wilfully. It is not the 
immohdion of Fn iderl on the el te.r of Mnmmon; it i.B the naturel result of ehfmgf;d 
cireumstances and a new mode of life. As long as the Jew lived in the ghetto he 
could hallow the dey he wented. As long e.s rebbinic dictum held good t.ln t Isrf!el 
c~cYJ make fl Hvlih0od among themselves: ),::,,S hbJ'1,b l:l".::>'>~~ ~){'J'W., lf'.),>-' 

THf.l itt li>J/.b)'l;"T\ (Rer.3). But the destruction of the ghetto wpJ.ls brought e 
change end ended the industrial, politicvl, end even the socifll isoletion, end 
msde the observance of the weekly o&y of rest en impossibility, e.nd participation 
in Western civilizetion mFde Snbb8th-t:reeking compulsory. The future will not 
change SLbbath-breeking without r:< detriment to the pE>ople. But we need the S&b
beth for furtherence of religious eonscience. The Jew todey needs ~· dey of con
secr·e.tion to higher purposes EJS a p8rt of the misE>iQn of JsrPel. Without worship 

""_ .. ~ 
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and continual neglect of the Stlbbe.th the Jew is doomed to spi.rltuel decay. Now 
Jlhe old time cond!rencea sought meens to preserve the old Sabbeth but ftd.led to 
restp:re it so far, and we, either at.fmd by tacitly and Wf'Jtch for Saturd~\Y irn ... 
proveml9nt which may never come or c.hange the Sabbath day p.t. once to e dflY most 
feasible for true obser.vanoe~(lB) 

This then aocord.7 .. ng to Rabbi Enelow had to be d~1cided :whether the Se.b-

hath was essentie.l for the needs ~:md deraended a change of the Sa.bbtd.h dey. Be-

cause to h:tm the Se.hbHth W~'tS to s erv€1 F.ts in the beginning as a dtty of worship, 

as a day of rel:tgious edlfication and mtwt be adjusted with modern life• espe-

cially for those who never egij:pect to live in the ghetto or separate .Tewish s·tate • 

•• aturally such e_ chemge in the entire ide1:1. was rece:i.ved with ewe and ej aoulatlon 

by the untrained me..ss£JS 1.1nd l>y the emuteru jout·neliat. Thus ·the Jewish Expor1ent 

declared that the Conference "is ready to join the ranks of Christienity"(l9) 
.;:.:,.... ~ l . 

//{;ii~~v ;,j; ,- Ut 

end the Reform Advocnte cle.mored against such dEtring statements that tend to un- <S,rvr:~J,) 

dermine the very bottom of .Tewfuah life e_nd pr~ctice. (20) 

But the .Tud~dsm as perceived lly t,he Jewish lesder was greF.der than cere-

monies or institutions. It is founded on spiritual ideas expressed by doctrine 

find a·l; aU times the ldea. was superior to form or express-ion. Hence the mtdn 

issue b[ fore the Conference was now as Reb'bi Rnelow chd.med: "Not ·the Se.bbath 

shalt th.ou fear, but Him in whose honor SH.bbsth was instituted.", 

...s""'::t'Lril S;u 'ly.bVl 'lt:Jt:J H$H }lj'"1'~.l1Y-l JTJ\N" 3).:::t\LI'i1 (Sifra, Lev. 19o30) 

'rhis, then, was the ettitude tovnu:-d -t-.he complex problem. The Sebb!>th should r1ot 

be dismissed from petty parochial standpoint. It was better to speek on the ques-

tion openly Pnd give expression th~n to gloze the difficulties with indifference 

end hypocdsy. Better to cline to e true dpy of Sabbnth rflther then e Sptruday 

SEtbb!'.th in no vmy seve by word Hnd mouth. 

--------
1a. c.c.A.R.,l903, pp.l55-171 

19. Jewish Exponent, July 12, 1903 

20. Heform Advocete, July 1'7, 1903 

!9 
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.A Another phrse of the SBbb.ath question was emphe.aized; whether t.m Conference 

as a body had the right to take action in such an important religious problem. 

This Rabbis. H. Sonnensche1.n reported Mpnretely in his report on one of the se-

ven points dealing with the Sa'' bath problem. Here 1 Rabbi Som,enschein definltely 

declared thfl.t the Oentre.l Oonference of American R.ebbis we_s H deliberative body, 

academic and endowed w:J.th qua1ita_tive and quantitative confidence of the Union 

of Ameri<w.n Hebrew Con~regetions, w}d.eh by ell meens gave the authority to ren-

dor a decision with respect to any point of reconstruction even in a most funda

mentHl religious cere:nonial. There wes no ;no;vJ.::::l S ;r .:>>n that could not. be e.p~ 

proached from the modern interpreta·tion when Re;_bbinic Hnd Telmudic decisions clash 

To sum up the Commission's 'report there we.s a unanimous opinion with 

regard to the second pe.ragre.ph that Suncley services were in e.bsolute e.c: ord wi"th 

J ·)\'j r;/( 

all Jewi.sh precedent and .Tuda.rruf regarded rel:tglous servlc es end instruction on 

every day of. the week equally essentinl. Hence if the Conference would lHtve 

a.ccepted this point it would h~:we meant that all the other six questions were not 

necessary. Th refore, it was of impo1•·tance the vmy Rebbi Enelow deliberated in 

detail on this one question. And in e. way this was r:m answer to the Conference 

from the Commission whether Sabbath instituted on flunde.y would be ccinslstent 

with historical and theological principles underlying Judnism, e.nd whetlJe r such 

institution would r1ot create a schism lhhat might bring e split of e new sect. (22) 

Since this report WF·S only signed by three members of the Commission 

(Sonneschein 1 Voorsanger, and Enelow) the report wes not accepted on a tech:ni· 

cality b<::c nuse it was not e majori-ty report and thereforee. hvd to be postponed 

for nnother year, wh6n more adequate reports will be prepered, ber,ri:ng the deci-

sion of the ms.jorHy of the commission. 

21. c.c.A.~.,l903, pp.l47-14B 

22. Ibid, 1904, p.57 
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year. 

Thus the stcmd oJfi thls grNd proposition was postponed for another 

Th:l.s quEst.1on of the Sabbe.th WHS awaited eagc·rl.y by the mul titucl.c em the 
( 

outside and the very future of Judaism, it might be said, was dependent on the 

decision of this grave question. 

And to roc:apitual te the enUre situe:tion i.t was now found tle t es H re .. 

sult of t~e pHper delivered inl902 by Rabbi Voorsenger on the Sahbeth problem, 

after twelve hours of discussion, it was dec :i.ded to have H Commission to repol't 
when 

in 1903 on the Sabbath proble:n/every one could give fin0l expresslon. The 1903 

Conferencc-l found the Conmission~s report inadoqua.te and one more members was 

added to -tho Commission. The rep,rt was still inadequate and Hmbiguous. Only 

the first half of point one of the seven points of Voorsanger's paper was now 

considered gratuitous since H claimed that we have e difference in our personnel 

and the second part referred to the problem of a stronger body than the Central 

Gonferenc e of American Rabbis should E:mawe:r this Sebbath quc~stiono Now thths body 

declared the,t Sabbr:1th must remsin undisturbed until t3 stronger voice could demend 

inqui.ry ·lnto the problem of the Sa •~bath. There fore, it wns proposed thHt the 

Conference should stn+.e exactly whflt was the Americen attitude in reference to 

the Sa.blmth question and th~:1t this assembly should declr.re and eccept the Sabbe.th 

regardless whether w~ should l1!1_ ve Sm'1dflY services or not. (23) 

III. Gonfe~e of 1904 

The next year broughkno\ results wha.tegero The Sabbath Commission was 

reduced from nine to four members, incJ.udir1g: Re.bbis Voorsanger, cheirmon, Ko 

Kohler, Dr. Deutsch, e.nd Ii:nelow 9 who were to report on the instructions of le_st 

yes.r that 11 'rhis Conference deckre itself in fevor of m~dnteining the historic(-tl 

Sabbath as e fund&mEntBl institution of Jucl.eism ~nd of exerting every effort to 

-----·· -----·--------
23. c.c.A.R., 1903, pp.9B-loo 
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improve itR ots ervance." It was also :i.Pstructed this new Commj.ssion should study 

the methods of carrying this declaration into effect and to report to t~ Confe-

renee of 1904.(24.) 

This Commission, ho',11ever, could not carne to a definitEo agreement and once 

more we find the Conference 8sking for &nother report on the question this snme 

body passed the year previous by 11 lBrge mEjority, nt<mely, the fidher-ence ,-o 'rHE 

HISTORinAL SAB"ATH, F•nd thHt ell efforts be exerted for the restort,tion end better 

observ~mce of the historicE'l Sr-;bbeth.. 'l'hfl ·u;;x.ecutive Gommi ttee, tLerefore 1 appoint.,. 

ed B. new Commission composed of Ra.bbis Joseph Silvermen, chrdrmen, H. Grossmen, 

·Harris, and Se.rrunfield.(25) 

IV. 'rhe Conf,,,,erence of l9f.& 

Thus point lJy point the roPd for the advencement of ~J'udc.ism was progress-

ing. The grave crisis of 1903 when the dnnge.r of e schism WPD everted in the lt~st 

hours of the Conference by che.nging the Commission end by not acting on the questi..., 

on of the transfer of the SFbhe.th to Suncl.fly, now -t.wo yeBrs leter, a t:iew Commission 

with fln entirely different personnel, wrs reBdy to report on the more con:strlictive 

problem, n· mely .to devise mef'ns how ·Go adypnce better o:·,servf,nce of the histori-

1. cal Sahba-bh. The new Sabbe.th Commission reported Bnd recom:nended: 

I. That the obs ervPnce of t.he Sabbath in the home be revived where it 
he s been abandoned and encouregecl where it s£ems to be declining. Let the Con
ference urr.;e tl:w.t, in addition to vrelcomlnc; the Sebhflth by Jt'riday eve services, 
it be aJ.Bo welconed in the horne by the "lights", the "Kiddush", the blessing 
of the children b.y the pf-lrents 1 r:md the gathering of the fvmily end the kindred. 

II. That SHbb?th observt~nce leHgues be orgBnized, composed of r,dults e.s 
. well as of children. 

III. That such li terPttr e on Sehbeth observance, F.s shell be deemed helpful 
in this propegande, be made evRilable hy proper index or reprlnt~ 

·-------·-------------------------------------·---------------------------· 
24. c.r..A.r{., 1903, p.76 

25. Ibid, 1904-, pp.R9-94 
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IV. That f-lppe8ls 

bath and to respect the 
day holy. 

be mFdB to busi:'!GSS rnd pr~fessio~ttrrfen to Obflerve tht1 S~lb
scrupJ.es of ,Jewish employes who desire to keep the seventh 

L 
IV. That congregations be requested to iloduee their ler,dinp; mEJn~r.s end cis-

pee h1lly their officers ~:ncl trustees to observe the Sehbeth, and t.ht members of 
religious schools committees and tePcherR of religious schoolB be urged to set 
an exemple in S[lbbflth obsernmce t.o the children of the schools. 

VI. rrhet the Jewish Women's Council, ·the Union of Amuicen Hebrew Gmlgre
gfltions, the Southern Rebbinicel Conf('rence, and othEr societies be. inv:it.ed to 'co
operate in this movement, making for better Satbath observence. 

VII. That perents be urged, when meking [lrn,ngements for privete instruc
tions to be impr:l·ted to their children, to lwve regrrd for tbe S8bbdh atl.!tht1t 
J~swif.h pd.v1de schools of P> secu ler nature be requested to hold no sessions on 
Sabbath or holidrcys. 

VIII. Thr1t. strenuous effortfl be rn!?de for £1 better obBervr._nce of the Sf.1b• 
bath, !'it summer. res::lr.ts, Pnd thl t the Director of Synee;og Ex·t\'Jnsiorl, or, someone 
else qualified for the tB.sk, be appolnted to underteke the organ:iz ation of Summer 
Congregations·, Pnd wren thifl plen be not feesible, thet the guests at ru mmer re
sorts l1e requested to &ssemble :i.n groups for noligious services on the S!"bbpth. 

IX. That in order to protect individuals or business houses thet observe 
the Sa'bbath, st,eps be t.Bken, when necefHHJry, to secure for them immunity from the 
enforcement of Sundroy legislHtion. 

Bnd X. ThPt F stending Commission on Sf.lbbeth observ[mce be eppointed, whose 
duty it shflll · bf• to carry 'JUt the recomrnendll"t.ions edopted by the Conference, end 
report annually, r.nd trwt ·.the Executive Gonnnittee be informed to wu~ke tle necessery 
approprit"tions for the rm:drrten.ence of this propeg~mdP. 

~ 

'J'his report WflS si.g:ned by rll the four mem'Gers of the Corrunission. One< 

can see the different trend of tho~ght end the more steble mePsures redommended 

for adopt Lon by the Conference. Indeed e constructive progr~nn we.s now devised 

end was presented for discussion. As the body so ordered, every one of the ten 

parngr.rtphs were <l.:i.scussed find voted upon sepF<rn't.ely. The fir'st pPr~'grrph cr:J.led 

forth considereble discussion once more. Some claimed thPt such an ide8 as a 

late ~'ride.y night service :i.s egf'in an innovetion that ropy p€rlwps be tr:'ken that 

the Conference goes on record suggesting this iden as the completion of the obser-

vrmce of the SEbbath. (26) Then agf!Jn it. wvs suggested :.hnt for home use the 

lt'rid~ty night service found in the 1Tninn PymnPl Wf'JJ very feesi.ble end should elso 

26. G.C~A.R.·,l905, p.61 Dr.. Kohler's remark 
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be included in the recommendntion of the SfJbhPth Commission. (27) 

The second pnregrftph WFs edopterd unnnimously. But the third perHgraph 

creetecl more thrm t_he usual d:i.scusBion. Here, Wf\S once more the chellenge what 

was meant by e "Sabbath observance Leegue"? Dr. D. Philipson's remark will show 

characteristic~>llJr whrt was wrntecl by the assembled body. 

"I would like to prevent en~ther cntastrophe as in Detroit in 1903
1 

when 
such i:nportnnt a problem al~ the SFbbHth wnB taken up in the last hours of the Con
ference r,nd rushed through. Todsy we are rbout to go down on record thr1t we dis
approve of Seb1-mth OhservDnce Leagues. It is because this subject was brought up 
in suc:h manner. Snb!mth obBervtmce Leegues r..re a ferce. For exemple New York has 
such n league with Dr. Mendes making pleas y0erly &bout sach observem es end are 
westeful. At the :Rresleu Confcorence in 1846 simihr reconm1endr~tions were mpde 
and similer objections were reised becuse they spw th~t this is not r wey to re
vive the Sebbath."(28) 

ment. 

'1'his recommendation WI'IS lost tmd the next three pes sed without much com-

\ But paragraph VII was esked to be reconsidered, heceuse therein wes involve~ 

a dangerous precedent when the Conf~rence was ready to pledge itself as reedy to 

ask from universities Pnd colleges the specie]. SPhbeth privilege for Jewish stu• 

dents. This resulted in dropping the most emphr:tic p8rt of the; reconrnerd EJtion 

when only the other half 1 h ePring no importf;nt issue on the question of the St~b-., 

bath, WflS accepted, but 'H es referred to the Gonnnission on Sectt~rienism. (29) 

'rhe Conference hes tHken of'fic1e1 recognition of the Sundey service. The 

rrrembers 1 with the fewest exceptions 1 believed thE•t the Se_turdr-;J' Sabbeth IS THE 

ONLY SA-:c·T'ATH Ji'OR 'f'HJG .T'E\V; but meny of' them Ukevfise believed thet by an eddition-

al servide on Sunday hundreds Pnd thousends cen be reeched who would ot~rwise 

stand fjltogether outside of .Tuclaism's influence. It WPS no more the ider, of the 

"trnnsfer of the Sebbe.th to Sunday tll8t wes advoceted, but P. wr:y out of the 

supreme difficulty presented by the conflict between SHbbath obsern,nce and the 

-------------
27. G.G • .A.R., 1905 1 p.61, !lebbi Stol\z's remark 

?.8. Ibid, p.62 

29. Ibid, pp.60-76 
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demEcnds of life, nnd this 1 it was hoped would be echievtld by a supplement; ary ser-

vice on the'civil dny of rest. 

'l'heconelusions reached by e. committee es e result of 811 the investigf-

tions were finally reported end 8dopted in the Gonf0rence of 1906. The following 

were the final clauses adopted: 

I. The Sund~y service is found helpful to the meintennnce end cultivation 
of the religious spirit emong the people, particularly the men end the young peo
ple. 

II. In view of the non-attendance of the people in gererel on Setrudey, 
the Sunday service efford e weekly apportunity for worship' fpert eltogether 
from the question of Sebhath observance. 

III. The Sund~y service brings the congregetion, especiBlly the mele por
tion thereof, under the more direct and more constnnt influence of the pulpit, 
which often le!';ds to r more energetic communsl end eone;reg("tionel ectivit y. 

' ' 

andiV. The SundRy service, in almost every instance, is ettended by e con
siderrble numb cr of non-.Tews, who :i.n thrd; wey ere given enJ.ightenmEmt on .Jews 
Elnd .Tudflism, end ere efforded en op~1ortunity for possessl:ng themHelves of our con
ception of religion.(30) 

Though this Conference geve the indorsement. t~w-t. Sundey ser•vices msy be. 

essentiHl but it iws not th.e Stmdey service thpt wes to rep!Pce the Sebffi th but 

merely !l service to supplement the rel.ip;j.ous eetivH:Les Htd thereby bring greH-

ter Ioree to the Jewish synsgog. 

Thus the question ot' the Sabbeth ended in the ConferEnces. Ohtt[!li:s< greet 

proposition where the stand of the Sehlwth question wee ,depended::the future of 

Judeism. If the decision of the Conferences w-:JUJ.d hsve been otherwise mt1ny mern-

~rs of this body were reedy to resign from the Conference, if e radical view 

were edopted.(31) Hence by taking this stfnd it showed thet the Centrel gonfe-

renee of ArnericPn !\eb'~is were not giving the irnpreBsion f<S evt:·ding the issue vs 

the Conference of 1902 tried to do. Here Amed.Ctln .Tewry received e c:b er Pnd 

brief stwt;emerrL of P Rf;brlinic8l_ view on the Snbhath question without entering in-

to t:ny theological ·treatment. of the subject. Certeinly every ffif'n mB.y decide whe-

-----··--------· 
30. c.n.A.~.,l906, pp.$7-113 

]903 P.78 Rebbi Silverman's statement 31. Ibid, - I 
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ther the S8.bbeth WRS R symbol or n.ot, r;nd though some mey believe thet the SebbEth 

is somethine; clse,from a. precticPl stpndpoint., the Conference wisely ded1red that 

j_-t; is in favor of the ol:servenc e of this histori.cFl S!'lbbeth dr;mtmding grer:1.~h;er ob-

servance, thereby t~cknov;rlE>rie;ine; the necessi-ty of upholding thE Sebbrth without 

eny definite settle 1ent of the perticu1rr importence of the Sabbpth itself is f'or 

us today. And by teking this stend,once and for ell times, the world knew where 

proper influ6nce should be exerted for a better Srbb~th observance. 



--~-------~--'--·----------- --· 
' 

GPAP'1'F.R 

A. In spite of existing f.orces tendine; toward recognitbr of the Christian Seb-

bF>th, .Tudrdsm goes on record PS upholding the historice_J., tt·editi.onel, end spiri-

tual .Tew:Lsh S~:<bt:flt,h. B. 1'he Problem is ffr froM solved Fnd lee.ds to o mere re-

duction of Sebhath o11servtmee to e minimum. C. But the .Tewish s~1bbeth e.nd no 

other SubstHute cen remFin the Sebb!"th for the Jewish people, besing deductions 

upon the exeminRtion of the Question. 

Thus tte Jewish Sabbath, with its elevating and ennobline; influences, hes 

once more insinuf.lted Hselt' il1to the rE Hrts of ell civilized netions. The.t law 

engraved in the fourth Comrrwndment hfls become the common lew; it cennot ~lt"e:::i~s-1: 

be lost eny more. After it has been declered e dE-y of communion wHh the Divine '1 

Gour<:e,- it will forever testify to Isreel's truth. 
l 

To us, in spite of all the .different crises,the Jewish SebhetHhks become 
\ 

endeFtred es the messenger of hope tmd comfort amidst eruel persecutions heHp"Gd 

on us by other peoples during the Middle Ages. It was the Sf.;bbeth thet was the 

bearer of light unto us, disclos1.ng the golden treasures of knowledg€ rnd men-

h1 freHlom emirl st f.l world lf.enighted wHh ignore.nce Pnd superstition. To med-

nevnl .Tude.is m this dr<:,r wps t.he fountF.,in of living weter, r<ondt')rine; every Jewish 
...... ". 

household f grrden of God, looking on its followers ~nd o~ ervers with the 

truest hope of every virtue. 

But eve1~ d.nce the wrlle> of the Jewish ghetto he_ve fF>llen the pr:ia tine 

glory end brightness of the .Jewish Sf!bbPth My f.>;s pertly d:B ~'PPf:CJred. The bh1st 

of the new ere. of freedom, openine; the E'renr: of commercial f'nd industri.d. entEJr-

prise to the .Jew and non-Jew telike, the holy Srbbdh hes been violl:'ted by the 

din end CRre of lebor Pnd business. It ~as this ~n8lys~ of the situPtion that 
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mr.-1de some ~-~~~_:_y 11 NOR IS '~~ERF Ar'Y J-TOPE OF sn:n:G TPl~ S.ABT'ATH RESTOR1'D UNLJ!;SS 

li''t.'Jl()1'r (''T'T'TZEN1~ 11 (1) J.'J ,J J .,•,- 1 •.• , .• •- . •I) e None thEl less meny suct;estion_~ CFffif forth whfTf.'by the hope 

for the 1·ev:i.tPJ.izing end rehib:i.l:i.tetin[S of the SabbPth we8 given F brighter out-

l'lok. By i.hf;t glow of enthusiastic f·nticipe.t.ions, VJhich f!lWE•ys inspired to grer-

i.er relie;ious ectiv:i.ti.es, then is the hope of' recovery, if not completd y, 

at leHBt some phrjses of it. 

And as the yeers edvr.nc ed, in thls twentieth c 6ntury, meny remed:ies were 

proposed both effective and precticfl. . .Amonrr, the mFny outst.r-nding sugg6stions, 

Rebbi Bc.rnet A. Elzm; nffered the "creEtion of r. Sel;bFi.h sentiment in the homes, 

by mehns of' fsmiJ.y reunionA, or hy the rer;t.orntion of' the clomestj_c observr:.nces 

of the Sahrn'lth." (2) Now this remedy· Wf:lS rether ~' revenlion to type, epf.!Y of' 

.. 1 l, e.ccomp .. ishme11t, becp_use it ·w-ould be VIorkine Hlong the lines of lea.Bt resistr,.nce~~~ 

'l'his idell brought f'ori;h cr:i.t:id.sm even from Dr. Deutsch who el! imed thd th0 so-

called Sahbeth liflflt:Xllf!JlJ6X sentimE:nt which unHect the ff;rniJ.~r pt th6 domestic eliier 

on Fridey, evening WPfl the CPUflf. of SFbbrth ob servrncc,. As e metter of fr:c-t, it 

was merel~- its result.(3) In pctunl experience with the B.Verege, .Tew, the home 

observrmce nncl the ~ceompnniment of Spbl:ath worship WflG Pnd still is the tr·ue 

observance of the Sehbath. Domerd.ic observPnces, worship, enct Setbat.h sentiment 
• 

were t<nd still are thG indis~:wlul:le ffwtors so interwoven that. their sepnrntion 

beeomf!s impossible for the revitHlizing of the SHhteth. 

In l~ngland e simHPr effort VTf:ls m8de in the sEme direction b esing their 

'[,' 
mE>thoct of Sf.lbbf1th ol~servr:nee on the snne identic8l remedies proposed in the Uni-

ted States. "The importence of the s~1[;bf•th ern terdly be exfc:ggernted. And 1:1 

---------.--------··------------· 
1. Dr. K. Kohler, Origin of the Srhbrth, p.J.4 

2. Americr.n Isrf1elite, .Tuly 8, 1902 

3. Ibid, July 17, 1902 
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very henvy responsfbil:i:ty rf:'sts upon ell LilH-TPl Jews in the mt'tter of its obser-

VEnee." was the stPiement of CJJ ude G. Montefiore. ( 4) 

In this hook, Outl:i..r.es of Liberr,J .Tudeism, the! Plltlii0rT(idmit.ted, much dif-

ferently than previous P~thors lika Morris Joseph's "Judeism rnd Creed" th~t there 

is a grRve difference 1Jetween the vioh,tion of the Sabbpth in order to do one's 

work and to fulfill one's c~lling well, 2nd viol~tine the Sebbath for tle seke 

of pleasure ~'nd conveni€nce wes not wented. "The lf'Wyer who r;0es to ch~<mbers, the 

shop-assistRnt who goes to his shop, ~he clerk who goes to his office on Setundsy 

mey have no choice. They c~;n go to chNribe rB, shop r;nd offic:e w:Lth f1 perfectly 

clear conscience: they ere none-the-loss Jews becruse they go. But if on Friday 

evening they volunts.rHy go to the thee.tre or the music-hr11l, tr1 Em they ARE tl•e 

worse Jews, then ••.. they ~re guilty of deliberate wrong-doing."(5) 

A remnrk of this chnreeter :5.n P book prepf>.red for teachers end perents 

who are to use this book for the instruction in the Jewish religion c6rtfinly 

showed the honest ~'.dmittance r,nd how the situetion cpn be best met with in our 

presen-t dey religious instructionB. This must be trw tepehine; rnd this muBt r_,e 

the practice for the development of a Sebhrth sentiment. It wes just hlrB that 

restrf1int and discipline r<nd t=: modicum of self-secd.fice were so essentiBl. It 

was just here that I,ib(:r£'.1 Jews in T!1ngland And Reform .Tudr ism in the United Stf1tes 

heve so grave~ responsibility cflst uppn them; end it wss here thst Li~rpl Ju• 

daism showed thpt it did not str:nd for mere convenience, but for grer;ter right-

eo,Jsness !.'lnd senctification in the observence of the Snbbeth. 

Once more the posit.ive obsorvf:.nct, of' the Sehbrth should stert. within the 

home V>ms the modern emphflsis. Of gree.t 8nd enduring influence, esped.Elly on the 

child rnny be ·the ceremonies eonnect(lcl vd.th the incomin,r:. of the Sebbeth, ~1dopting 

-----·-------------·----------------------~----------

4. Chlude G., Montefiore, Outline of U.berel Judeism p.24.8 

5. Ibid, p.249 
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those ceremonies thet will preserve the historic Fnd trr::dH.ionnl cherecter. 

And whetever there WPS no sym1e;og or services on the Spbbp.th the fE>mily should 

hold e service in the home to suit every membor of the household. Such p ser-

vice, H e.rrenged to suit €Very member 1 Wf:l3 ensentiel; c ertpinly it will remind 

fmd give an opportunity, thus stimulrting Judfd.sm end thereby even tend to sencti-

fy the whole week-dey life of tbe .Tew .. 

Mea.nwhUe the Ort.hoclox Rt~bbls of Amedee elso joined rrmks in en a_ttempt 

to solve the Sabba:~h problem. In 190~ the Orthodox RPbhirdcE,J. Convention nppoin" 

ted n Sabbath Commission, with Dr. BernEJrcl Drechmrn FS chrd.rmen (6) c Th:is Com-

mission invited Dr. G;.rrus Adler, thEm of the Dropsie College, now President of 

The New ~ork ~'heologicrl Seminfry, who offered m1my sugr;estions on the Jewish 

SF.Lbt1:1th end its obsernmce. It VIFS pi; this cohver:t.ion thvt Dr. Cyrus Adler sug-

gest.ed ;;, five dey work-week, thereby P.llevieot..ing the probltrn of Se.bi e.th obser-

venc e. ( 7) 

From Dr. Adler's str,tement e-t. the convention we get £· glimpse of the 

arguments eclvenced in fevor of SP.bb~th observance from en Orthodox point of view. 

"The outward express:l.on of .Tudpimn il:l -'-he most important crJestion. With 
the Sabbath Jud8iem will live 2nd I do not believe it will live without it. Now 
people ere ersHy misled by CHtchwercls, the preeen-t. onf: so fer ns the Sebbeth is 
concerned is "Economic conditions 11

• 

1~hrough the terrible persecutions in Rusl~iP irvolvir1g the migretion of 
a people there hBve been conditions in which it was a cese of work or starvetion 
and for thos f; who fire phwed in this wey I hB_ve the most profound sym1wthy. 

Too often, however, the phrrse 'Economic conditions' is used as r cloak 
to solve the conscience of the unmorrl or the derelict ~nd in this the rich ~nd 
the poor men, litXXl!l:N.~t, ere equelly culpeble, though I feel bound to st1y thet 
the poor mnn, r.t leest, h!'ls e better excuse thr.n hhf' his well-to-do rroi.ghbor. 
It would be en evil dpy in JudF>ism 8S H would be h the woiHd, if phibnthropy 
should become the sole virtue End serve es e substitute for relig:ion, rnorelity 
end justice •• , 

But it seems to me thPt there are certein nspects of the economic 
conditions of the present time which favor the observence of the Sebbeth. The 
great bulk of our working people, es of ell working people, ere engeged in large 
:i.r;dustries menr ged by combinetions or corporations. The workir,g people heve 
themselves effected org(-mizetions. The ,.:rhnle trend of both is towerd the shorte
ning of the hours of lebor. The eight hour clay will probe~ly become the rule n
mong working people. Whnt economic or other conditions would prevent, the dis-

--·---·----------·-----·------------·~--,--·-" 

6. The Jewish Exponent, Feb. 1&,1907 
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tribution of the forty-eight hours along five 
you will heve noticed the.t mf!ny mEnufacturers 
And I believe it to be fully within the realm 
day a. wh?le holid~. I invite to give greeter 
on th1s 1dea •••. 

days inste~d of six drys. Therewith 
are htwing n Seturdey h£1lf holiday. 

of prec:t:icel things to he!J:e Se.tur
nnd more justifying deliberation 

This statement is not purely theoretic(,,].. One of thP le rgest publicdion 
cone erns in PhilEdelphiH, e concern thHt issues H weck1y pF~per, whi.ch I believe 
to be one of the most widely circulated in the t~ited States work hut five deys 
in the week •.• They believe thet they get better work from their people by giving. 
two tl:onsecutive days of rest. in plflce of one. This is trw economic condition whic~ 
I must tnke for this Sabbath and not egainst the Sabbath observence~ ••• "(B) 

In consequence of this plan of Dr. Adler, e Jewish SabbDth Allience was 

formed that hes been in ective open-.tion sine e thtd dPte. Uncter the leF·dership 

of Dr. B. Drachmen this or;:;anLwtion hf\'8 been exerting e.ll efforts to help .Tews 

in the observance of the SP1lh.lth. The.y r1nve interested mFny nrgenizf!tions in 

I· r a.vor Of a "five day work-week"; il e. people shu uld not work on S •t urdeye nor SlUl-

dHys. (9) Fiven Williem Green, president of the .Americen Federfltion of Lebor, hes 

~ recently declared in Phat the Feder~tion is in fevor of the "five-dey-work-week", 

' ·· which is Hlreedy ln practice in n number or industries. (10) 1'he movement, if 

,· 
' 

successful, would certainly mr:ke it possHle for .Tews to observe the Sebbath dey. 

'.rh'e move to introduce H "five-dey-week'1 was plenned by gre~d;er mfmuf~:•ctu-

rers ~nd economists throughout the country. This demEnd is at present sponsored 

in meny section of the United Stdes. .T. G. Royle in collebond,ion with Taussig 

and Br::1egHr, all noted economists, cleim thet purely from PYJ economic stF.<ndpoint 

this policy would flfford more onthusi&sm in trade employmentB.(ll) But the in-

fluence of WilliHm Green was shown when the ChiCE•go trfl.des Unions declrred thet 

after may 31st, of this year, when their contracts with the employers will expire, 

they will f'lttempt to nee;oth•te on ~" five dPy weEk bfl.sis. Also, -the memb:rs of tl'w 

painters union voted 7,000 to 2,000 in fRvor ~of this five dey work week. 

-·-·-----·--.-----... --.--...... _______ .. _____ , ____ . ______ , ___ _ 
? . .Tewish F:xponent, Dec. J.O, 1909 

B. Ibid 

9. Americ~m .Tew:i.sh Yenr Book, 1925, p.233 

10. Jewish Current Rvents, Philrp Feb. J.7, 1928, p.67 
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The sHue.tion in Detroit with respect to the five-dr<y week 1s being 

closely watched. The Ford plRnts hPve ineugurFged this ideP last year end ere 

still working on this five-d0y basis. But just how the plan is working out cen 

n~t be told es yet, because for the short time the move h~s been in effect it is 
. 

only in the experimental stages as yet. 

And while the five~dfly week mey give Hn opportunity with en opt}misti.c 

expression for grenter Se'hb[:Jth ohservence there is also si.multPneously enother 

factor working at opposite poles. In neerly every stete of the United States t 

there are le.ws wfuich tend to forbid all forms of wqrk on Sundeys, El J.e.w the.t e_f-

fects the .Jewish merchant who would be willing to ob8erve~''if. S~:~bbeth and work on 

Sunday. However, the dcmger is not so great on this score, since these li.'IWS are 

n::lt strictly enforced. In juxtaposition to i;he .Tewish Sabbeth Allitmce there is 

a "l.~ord 'a DPy Allh1nce~ sponsored by many church ore;snizations who hPve been try-

ing for many yeers to eompel neople to res·t on SundEys. 'rhis ore~nizrtion, eHch 

year, introduces bills in the state legisletures providing for compulsory rest on 

Sundny. Thus in the year 1927, two bills were introduced to Congress end sixty-

seven simihlr bills were sent to the stnte legisletures. Fortundely not e single 

one of these bills heve been pesBed.(J.2) 

This yeer, (1_ Sunday bill WP.S introduced in CongrN1S. It ~:dms to pro hi-

bit Pny kind w:fl work in the Disi;dct of CoJ.umbie on Sundpys. H this is pEtS Sed 1 

it will be used as e model for similBr J.E,WS 1.n the various stfltes. 'J'he ,Tews in 

America Hre vitall~r interested in not hr:'ving such hws. C ompulsory Sundny rest 

mc;kes it difi'icult end often impossible for .Jews to ol:leerve the SebbBth. Forcing 

the ,Tew to observe Sunday, wh'on he would re.ther rest on his SebbPth, is e,lmo st e 

case of discriminRti.on, Rnd this fector is wh~t is nec~ss~ry to prevent.(l3) 

But the economic phese only shows e one sided view on the Sebbeth :tJroblem 

es it is today, with the dRnger of overestimating this influence over the reli-

--·-·--·--- ·----------·--------· 
11. The G:tncinm~ti 'rimes St8r 1 Feb. ;;~4,1928 
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gious observpnces ElS it is opereting in the United Stetes todey* Thenks to the 

courtesy of the office of the Netionel Federftion of Temple Brotherhoods, the 

writer was eble to obtain some very interesting dete for e questionneire pre-

pared by this ·1ffice. In this questionmdre we have the first opportunity to 

esc ertain WhB.t the laJrmen 1 s point of view is toward the SebbBth end hovv he ac-

tuelly observes the holy dey of the week. Moreover, from thE! replies we may 

gather what thG laymen considers HS importnnt for the observfince of the Sebb~:1th 

Elnd how compnrHtively· affective the Sebbeth is towl'!rd the building up of the 

.Jewish religi::Jn nt largo. 

'l'his questionneire covered 124 congregeltions, epproximr.tely one-half of 

the Reform Congree;flticms in the United Stf'tes, tPk:i.ng e cross-section from coc4st 

to coest. And therefore, shows e feir est:tmde how conditions exist with respect 

to Sf'bhath 0bservflnce both in the Synegog £:mel in the home. 

64 i.e. about one-hnlf of the congre_g;ations represented state t}e t Friday 

night servic~s and SAtrudry morning services are conducted and 13 more hold ser-

vices Friday, Setrurlay and SundBy. Only 29 have religious services only on Fri

dey night; seven on SHturdny mornings end Sm1.d!''Y mornings\ !'mel four only on f)e-

turday morning. Most gratifying of ell is the fnct. thet only thre& congregations 

have ser~ices on Sunday only, a fact t~t in spite of Rll the danger end the va-

rious dem~nds for the transfer of the SPbhrth to Sunday, only three congregptions 

in the United States heve nclopted this plan, f1nd -Lht=rf.: only 28 out of the 124 

congregetions, i.e. ebout one-sixth heve nn addit.lonBl service on Sundrys. 

Whateger else we may deduce out 0f these figures, the feet remfins thet in the 

AmericGn synagogs todvy the Sab}rth is favored as the day of edification end for 

religious instructions. 

Whet 1B of gl'('Jf'ter significence is thnt 499, ne r<rly one hplf of thE' 

replies to this questionnnire attend services reguJ.erly ~t the Fespective synagogs 

And t~t 502 ere frequent ettendents to synngog services, with only 113 out of 

a totr-11 of 1,114·, who ~1ttend services on the High Holy deys only. ·::hich proves 
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thnt ninety percent Rre attendants ~nd pprticipete in the worship of the weekly 

religious service. 

Now compPring these numbers of the Se.bbeth service pttendnc e with the 

holidHy service l'tttendBnce, it whovvs thet i:he SE1~,1Jf~th is observed to e greeter 

extent even than the holidays. Out of 1171 replies Pesech was attended by 403
1 

Shavuoth by 377, Succoth by 346, Chenuhh by 321, PNi Purim by 287. Here 1:1gdn 

we can note the.t the major holidny ere better ettended t!wn the mlnor holidrys 

ly 
~nd that the Sabh~th is attended more frequen~!th~n ell the holidays except the 

I\ 

High Holy Days, the former cla~ming 906, end the letter 932, which show that even 

t.he greatest dey of the ,Tewish YH.'lr is not nttended by Elll s:~rn~~gog memb.?rs, as~· 

suminEt, thflt Hll Brotherhood rrtE•ml:,ers fire simultm1eously members of the respective 

congregetions. 

Also with respect to the home obse rvance of the Sehheth other figures 

will disclose very interesting fects4 280 out of 11'11, or over f' fift'th of the 

repHes, did specify thet they hr:lve home observence on the S~bbpth end the holi· 

days in ~he form of Kiddush, lighting the cendles etc., end that only 525 out of 

a total of 78l,who rnswered on the question, claimed that they close their busi-

ness on Hosh HPshana f'nd Yom Kippur.Also that 624 expressed specifically i..J-wt 

they fe:1.st on Yorn Kippur. Hence compf;.re.tively speflking the influence of the home 

is e fRctor necessary to te.ke acoount of.(l4) 

When comparing this survey with the one r•dvr,nced by Rehhi ~·1orris s. Le:-

zaron who reported on »The Religion and the Syn~gog" to the Central Conference 

of AmcricRn Rabbis in 1920, we get the average of 36 pe~cent as Sebbath observers 

and 64 percent who do not observe the Sehbr.th, (15), showing thet the leter Burvey 

claims better Sebbath observance the~ figures show of conditions eight years ago. 

--------......._ ___ _ ·-----·-·-------·-
12. Americrn Jewish Yeer Book, 1925, pp.2l-23; C.G.A.R., 1925, pp.334-6 

'J'hese Sundny hills were and still are consistently fought by the 
Seventh Day Adve~tists vnd the Congressional Record published innume
rable letter of pr·otests from every stt;~.te of the Union. 

13. AmericPn Jewish Yeer Book, 1927, p.23 
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What then can we deduce from the ebove! We drre not close our eyes to our 

critical position in regErd to the seventh dey Sebb~th, as fer as the youths ~nd 

men in Israel are concerned. The Jew, formerly, so rich in Srhhaths end festi-

vals, now finds himself destHute of Hol:~r Drys, or seeB the time fest coming, 

when he will be stripped of these precious possessions. If the Sebheth were 

naught but 11 dey of physicel rest, its sole aim to afford the weeded body an 

opportunity for repose, then the question could be well di~missed without more 

ado. '~ut the Sabbrth ir; the piller upon which rAsts our beHef in one God ond 

the oniiire ethicel concept of the J1rotherh:"Jod of mFn C8n be built upon it, with 

all the blessed co~sequences resulting from such B doctrine, Therefore, w~ 

cannot cease to hope for n better condition of affairs in Jsrrel. We can safely 

admit that a crisis in the Sabbpth problem hes be8n reeched, but not iihet the 

Sabbath hes been lost to Isreal forever. 

And so we may conclude t.hrt this divine institution chfnged not. This 

Sabbath dRy, when husband end wife, parent and child, friend and friend, neigh-

bor snd neighbor join hands and llllet:>rt8 with one Pnotrter; wherein love gives re-

newed strength to the youth, will remEdn the immortPl day on .eerth es long PS 

Isr&el stands supreme for its principles of faith, 

---------------------------------------------------~ 
14. The wdter recfd.ved the figures from Mr. Arthur Reinrwrt, Execu·

tlve Secretary of the National Federetion of Temple Brotre rhoods. 

15. This surveJr wns made in 1920 e_p e house to house suney in EFst 
BHltimore by a number of Johns Hopll::ins students, together with the mem
bers of the Madison Ave. Temple. See C.C.A.R., 1.920, pp.249··26? 
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