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INTRODUCTION.

IN THE LATE FALL OF THE YEAR 1819, a small group met in order

to form the Verein fillr Kultur und Wissenschaft der Juden; it is the pur-

pose of this study to discover the motivations underlying this Verein, and,
through this, to come to understand the young Germen Jew of that time and
the world he lived in. Up until now, this esmell group of Jewish intellecw

tuals has been dismissed by most historiens with such stockphrases as "The

Young Hegelians", or "I'he Young Palestine" group, end those writers who have

taken it into closer consideration have generally done ego in a one~sided man~
ner, It ig the contentioﬁ of this study that the Vereln must be understood in
relation to the intellectual, social, and economic forces of that time, and
thet such an approach will give us valuable insightes into & period of history
whose importence upon Jewish history and development is only now receiving due
recognition.

The subject matter in iteelf is of an exciting nature, leading to meny
speculations. Here, at the begimning of the nineteenth century, the most
brilliant men of the Jewlsh group, almost all of them in their early twenties,
joined together to form one group. Perhaps this sounds like exeggeration; but
let us leok at the members of the Verein: Hduard Gans, considered by his con~
temporaries as perhaps the most brilliant men ever to work in the field of the
philosophy end history of law; a full professor before he wag thirty, e Hegelian
scholar to whom was entrusted the task of editing end bringing out the authori-
tative edition of Hegel's works; one of the most popular lecturers ever(to gpeak
at the University of Berlin; e man whose studies in the laws of inheritance were

acolaimed as definitive works =~- surely he deserved that rating? Leopold Zunz:




his achievemente in the field of the Science of Judaism are still surveyed
with admiration; his "Die gottesdienstlichen Vortrdge der Juden"'is an in-
dispensaeble book in the library of every Jewish scholar; his is‘one of those -
nenes areund which ieg@nda began to be woven while he was still alive; surely,
there are enough claims here for the title of geniue. The next neme is that

of Heinrich Heine, perhapse the greatest poet Germany hes ever produced; is it

necessary to establish his claime to fame? And there aré other names in the

membership ‘list of the Verein, only slightly lese i1llustrious, testifying to
the high caliber of these men,

The importance of the Verein is attested to in other flelds; thus, a
gtudy of Jewlsh life shows us that the concept of Wissenschaft des Judentums
first received its formulation within this group, and that the modern pioneqr
work in this field was done by members of the Verein. For thal reason alone
an unbiased,. careful study of their activities is an important desiderata.

Our work shall occupy itself principally with this thought: what is the
totality of the Verein; i.e., what configuration becomes visible to us when
we have seen and evaluated all of ite aspects, from the lives of ite membere
to ite writingse, its activitiee and institutions. In order to achleve this
goal, the first sections accupy themeelves with building up the frame of re-
ference that ie the nineteenth century, showing the social and economic changes
that produced new trends of thought, and contimuing with anvevaluation of
these trends. Then we proceed to our major task, the evaluation of the Verein,
as judged through the lives of ites most importent members; théae -~ Gang, Zunz,
and Heine, - will be exeamined in three special chapters, and the other membsre
in a farth chapter, Our extensive use of biographies followe the lines for

historical investigations se established by Wilhelm Dilthey, and will be ex-

' plained at ‘the proper place.




Once we have gained an acquaintance with the Verein through the lives

of its members, we will turn to ite activities and institutions, culminating

in the Zeitschrift flr die Wissenschaft des Judentums which was ite moet ilm--

portent accomplishment., 8Since this periodical has become almost unavailable

even to the scholar, we are going to examine and summarize each one of the

gfticles contained in its 16 articles in all, comprising 539 pages of the three
issues of the Zeltschrift which appeared. Recognizing space limitaetions, we
have tried to meke this analyeis ag concise as possible.,  Through our e?a—
mination of this and other pertinent materisl we hope to gain a clearer view

of the partieular problems of the age; and the ineights we gain in this menner
will be used for a final evaluation of the Verein and ite brief appearance on
the stage of history.

Bince many of therfootnotes aere an extension and amplification of the
text, an individual section of footnotes and & bibliography followe each
major section of the thesls., Unlees otherwise indicated, all the trensla-
tions within the bedy of thie study are mine; and, while I constantly drew
upon the knowledge and profarréd‘helpﬁef many of my teachers, such theories
as may meet with the disapprovel of the reader must be made my direct res-
ponsibility.

With this im mind, we may now turn to a general survey of the historical

situation forming the framework to the configuration of the Verein fdr Kultur

und Wissenschaft der Juden.
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Chepter One: THe Historical Framework.

"Indem wir die Weltgeschichte begreifen,

g0 haben wir es mit der Geschichte zundchet
als mit einer Vergangenheit zu tun. Aber
ebenso schlechterdings haben wir es mit der
Gegenwart zu tun. Was wahr iet, iet ewig an
und fr sich, nicht gestern und nicht morgen,
sondern schlechthin gegenwdrtig, "Itzt" im
Sinne der absoluten Gegenwart. In der Idee
ist, was auch vergengen scheint, ewig unver-
loren., Die Idee ist prdsent, der Geist un~

. i
sterblich. -~ Hegel,

‘THROUGHOUT OUR STUDY WE SHALL ENOOUNTER an idea:in ite developments
the idea of the Wissenschaft des Judentume. It is an idea we shall have to
understend firet in the institutions of the past, in the light of the con-
ditione of its environment, in terms of the intellectual movements that. gave
it shape and form., DBut it is also an idea with relevance to the present,
and we must recognize the fact that though ite first institutions, as the
Verein and its progrem, failed and disappeared into the maelstrom of history,
the idea itself lived on, found new expression in the rabbinical conferences
of a-later period, found new proponents in such men aes Abraham Geiger, and
came to exercise & profound influence on our present Jewish environment.
Thus, in showing the economic and political conditions out of which ﬁhe idea
roge to prominenee, we turn to a pagt that has constant relevance to the
present, |

In her study of the Court Jew Dr, Selma Stern~Taeubler writes:
"I+ hes been said that social and economic revolutions precede
intellectual ones, that the meterial situation of & society must
be changed before men are ready for a spiritual revolution.z1
Even a. cursory examination of this period's social and political strﬁcture,

therefore, can give us needed insights into the development of the idea of

the Wissenschaft des Judentums and the Verein thet promulgated it.




Towarde the end of the eighteenth century the Prussian state wes
still under the control of the feudalistic aristoeracy, who gradually
felt their hold upon the stete slipping; and certainly the statutes of
1750 concerning the Jews are still in the spirit of a feudalistic approach,
called 'barbarous' by men like Mirabeau.

At the same time, though, we have to recognize the changed economic¢
status of the Jew that saw the Jews win a great deal of economic freedom
long before these righte were given de jura recognition in the first de-
cades of the nineteenth century, 'Partially, the slowly developing improve-
ment of their position was due to the fact that meny of Frederick Il's
officiale did not share their king's opinionated and prejudiced viewpoint,
but were aware of the fact thaet

"The commercial and industrial activity of the Jews was 2

powerful agent in the development of the economic life of

Pruseie and supplied a new impetus thet continued to influ-

ence future developments. As exporters and importers,. as mo-

neylenders and brokers, as factors eand bankers, as middle

men and marginal traders, as suppliersof raw matdriale and

mapufacturerrs, they wevr. contributed most to transform the

egrarian and economically undeveloped state of Prussia ...

into & great European power of tradé and industry.."(

2

Also, together with the realization of the economic benefits the state could
gain through its Jews, thap was the recognition of those ideals of natural
rights, of liberty and of humenitarieniem, which were part of the climate
of opinion of eighteenth century enlightenment. True enough, the liberal
legislation of Stein and Hardenberg was placed within a framework of & Eum=
rope that saw a new spirit of liberty and modernity manifesting itself in
all legislation, omenating from Napoleon; but to ascribe the liberal legis-
lation within Prussia to these outside influences is to overlook completely

the whole internal development of Prussien legisletion. The Hardenberg le-

gislation of 1810 gave the Jews all the righte of cltizenship, except the

right to hold office under the state; at the same time, the legislation also




freed the peasants from the state of serfdom in whioh they existed, and
promulgated various other meesuresx -- all of them intended by Stein and
Hardenberg to modernize the state in aécordance with longstanding theories
held by them.
(3

Marvin Lowenthal points out thet the material situation of Jew was
not immediately advanced to any appreciable degree through this leglslation;
and that 'the mass of Jewry remained as poverty stricken as before.' Yet
the important point to note on this lssue is the féct that the economic
liberation of the Jewe had already teken place at this time, even though
the wealth of the Jewish group was concentrated in a minority; and these
early economie pioneers were helping to tramsform the material bagis of
the soociety to the extent were complete emancipation would bscome possible,
The firet decades of the nineteenth century saw them winning social status

on the basle of this earlier economic emancipation; and the literary salons

of women like Henrietta Herz and Rehel Levin were partially mede possible

G

through the effforts of the Prussian court Jews preceding then,

Yet the optimietic hopes of this generation were to receive a severe
setback; for the epirit of liberalism nurturing these hopes in a Napoleonic
Furope was to fall before a determined reactionary coalition. Appealing to
the newly emerging gpirit of nationalism, the governments affected a tempo~
rary coalition of Hurope in order to rid themaelves'ofva foe who was threaten-
ing all of them. Napoleon fell; and the Uongress of Vienna (1814-1815) saw
a return of the feudal aristoeracy which had been in danger of losging their
power; naturally, these men wanted to make certain that such a grave threat
to their vested interests could not repeat itself, and we thus see the es-
teblishment of extreme conservatism throughout Burope, with such outward

appurtances am the police state, a system of spies, and vigllant censor-

ship.




The restoration of these old political structures was principally

desired by the ruling aristocracy, who thus saw thelr rights restored.
In effect, it nullified many of the rights which the average citizen -
not jugt the Jew alone - had received during the Napoleonic period. There~-
fore, some palliatives were needed to reconcile the middle clase eitizen
to the loss of these rights. One of these palliative measures was the re~
moval of the newly acquired status which the Jews had achieved; and indeed,
part of the antisemitic feelinge then breaking forth can be explained in
terms of & scapegoat theory; for the bourgeois definitely needed an outlet
for his feelings, and the Jew, seen in the new light of a philosophy of
romanticism, was the 'disturbing e:‘c,::'a.ngear'.(l+

‘_The commereial middle class was not completely duped; certainly they
realized what had happened to them, and that they had been defreauded of
their rights. To a certain extent, as in the development of the Zoll Verein,
they fought back. For in thus breaking down the barriers standing between
a commercially unified Germany, they were breaking down the structure of
small individual states with & etrong hierarchy domineting each state, M-
nally, in 1848, they rose up in rebellion against the structure; but by then
it was toonlate. Induatrialigm was already & more than active competitor
in the power structure, and the working clase was slowly ceming to the fore.

The Oonservative State, as engineecred by Metternich, held all these ten-
dencies in check through ite system of eples, severe censorship, and an ef-
ficient police., Furthermore, it recognized the existence of others bonds
that would help insure loyalty and subservience to the state: the bonds of
an ideological framework favoring the state, For example, romanticism, then
coming into the foreground, hed in itself an effective antidote to the French

revolution and its cateclysmic upheaval: by teaching a gradual rather than

a cataclysmic evolvement of history, with respect for the past and its fmweex
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traditions, it strengthened its own'foundations. And by ité emphasis on
Hegelien teachings, which paw this whole development of history reach perw
feetion in the Christian Pruesian State, it exercised an emotional appeal
for the state déminating both the religious and the political field, (Of
course, there was another side to this picture; the revolutionary, by simply
continuing Hegel's theories one step further, decided that the Prussian

state would have to give way to a more advanced development).

Thege underlying trends are clearly reflected in the intellectual
scene of thie period, becoming particularly understandable in the polemic li=~
terature of thet time regarding the emencipation of the Jews, For the first
time we see here the scholerly antisemite, an employee of the state defending
its philosophy and its romenticistic pre-suppositions against the old Enlight-
enment concepts under which the Jews claim to have equel rights. Thus, the
article written by Professor Friedrich Rihe "Weber die Ansprdche der Juden an
dee deutsche Blirgerrecht", appearing in 1816, sees the greetnese of & nation
as existing apart from its number, productivity, and its industry;rather, it

existe in the spirit which mekes it live, which unites 1t into one inseparable

'whole: its belief in God, ite willingness to sacrifice for ths good of the

whole, in short, its total unity of feeling and expression that ries out of

its common language, ways of thinking, beliefs, and loyalty to its state. A
foreigner hag no part in such & configuration, says Rilhe, unless he is pre-
pared to go all the way and become a full member: this, he decided, made Jewieh
membership highly undesirable, As long as they remain in their own religiously
determined 'Volketﬂmlichkeit',‘they can become only pervants of the state -

but not citizens.

Oertainly this exposition of the Chrietian state and the duties demended

from ite citizene is clear enough in its demands for totael loyalty, including

that of religious beliefs., Indeed, one of the religious thinkers of that tims,
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Leopold von Gerlach, describes the state as 'part of the kingdom of God,
to which all politics must orient themselved.(é

The same motif appears in the work of Jacob Pries, & professor of phi-
losophy in Heidelberg, whose work "Ueber die Gefllhrdung des Wohletandes und
Characters der Deutschen durch die Juden" wae a direct continuation of Rihs.
He was much more violent than Rihe, demanding a rescension of thoee righte

granted by weak-minded Enlightenment thinkers during the past century.

Various other works, such as Franz von Spaun's Judenblrgerrecht (which

combatted Jewlsh emencipation from the religious point of #iew), Graf Benzel-
Sternau's defense of the good old (pre-~tolerance) days, and other writings
show us that opposltion against the Jews was an aspeot of the most advenced
intellectual life of Prussim; and its emergence on & lower intellectual strata,
as Hardwig Hundt's proposals to castrate all male Jews, sell the females into
houses of ill repute, end sell the children as slaves. to the Engkish, who
could use them on their West Indian plantetions, shows us that once a poison
is Injected, it quickly effects all parts of the body politic. Certainly

the sentisemitlc farce "Unser Verkehr" could never have achieved the stage
popularity which it did had not a large segment of the population agreed to
ite underlying conceptions. And all of this ceme te a fore in the growing
antisemitic mood among the Germene, finally culminating in the Hep~Hep:per-
gecutions in the Rhineland,. long regerded &s & bastion of tolsrance by the
Jews, It was thie Hep-Hep persecution which finally convinced the membere
of thé Verein fuer Kultur und Wissenschaft der Juden that they could not
enter into German intelleotuai and soclal life as Jews untll drastic changes
occurred; and in this Verein they saw the tool for causing such a change to
happen.,

One need not go so far as to say that the state had/o%ficially announced

policy of antisemitiem, end that they were constantly pergecuted by the state.
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True enough, the philosophy underlying the state encouraged such an attitude,
and, indeed, the mtate was quite willing to capitalize on it. But there was
2leo & liberal faction within the Prussien structure, still determined by the
ideals of the Enlightenment, which thought that a tolerant attitudd towards
the Jews could be incorporated into the general policy of the Prussian state;
this faction was represented by men like Humboldt and von Altenstein, who
proved themselves true humanitariens and friends 6f the Jewish gfoup.
Furthermore, there were practical agpacts to be considered. Within the
¢lty of Berlin, for example, the Jewish bankkrs were performing useful functions
in terms of the national economy, and the enlightened group of Jews there had
attained to social prominence., The government's policies towards the Jewish
community in Berlin, therefore, were based upon the consept of 'containment',
By encoursging the wost conservative elements within the Jewish community,
and prohibiting any such deviation as an attempt to reform ritual, they hoped
to mee the Jewish group remain an encapsuled entity that would retain its
independence and not be absorbed into the stete. Conversion was alwayes en-
couraged, and socleties for it were actively support@d(z for to change a
Jew into a good Christian gave the state a 'good citizen' in exchahge for
one of the 'foreigners within the body politic'. But the state vastly pre-
ferred a stable member of the Jewlish Orthodoxy, who knew his place in his
goclety, to a Jew of Réform inclinetions, who was bringing new ide&a into
the structure. In this light we come to understend the state's prohibi-
tione againet the Beer Temple, end againet all the early attempts to intro-
duce Reform., Furthermore, we see how the Jewish community structure grew

rigid and unbending, and the reasons why the rule of the esteblished men

of wealth went unchallenged,
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i Into such a configuration of social and sconomic cirocumstances we now
place the membere of the Verein; and we immedietely see their oconflict: they

stand between two groups, sach one of which demends they jein it completely,

They wanted to be Jews as they conceived the Jew, and Judaism, to be in the
light of modern science: Orthodoxy told them thet such Judaism was not ace
ceptable, They wanted to he members of the intellectual end social life,

bringing with them the intellectual contributions which they felt their Ju-

daism to contain: the Christian Prussian State told them that they would

not be accepted as nembers until they surr@nd@red,all their Judaism, Where

b could they go? Reform, at thies stage, wap an attempt to assimilate as much

b as poseible, changing the ritual under the influence of the new aesthetic
theofias, discarding old customs, ete; at best, it wae a poor compromise to
thig groups Therefore, they attempted to open up a new field for themselves:
B the field of Jewish Solence,. of the Wissenschaft des Judentume; and the Verein
£dr Oultur und Wissenschaft der Juden was the gate-way to this field of
endeavor,

W v g o 0 b

We have seen the economic and social trende underlying the Zeltgeist

of this time, and have geen how it created a situation out of which a Wissen-

gohaft des Judentume might emerge; however, for a full underetending of their

motivations we must also look at the intellectual trends that had emerged out

of this social configuration, and see what influence these various philosow . |

phies had upon the intellectual development of the membere of the Vérein. |
In giving =2 brief outline of these various trendse, it must be remembered

that the historian is not like the artist, who can show & sharp delineation

between each color of his palette, and can indicate the exmot point et which '

=

&
x|
Bt
i




the influence of one element in the clor~scheme seasse, For the his-
torian, there is always a configuration to be explained which partekes of
many influences, which adds its own element in an inexpliceble manner, and
ie 8 summary of all that has gone befors; ne one element can be traced with
complete clarity through the thought processes of the Verein; snd all these

trends indicated here took part in formulating the group's basic ideas.

I. The Enlightenment.

"Die Aufklérung ... ist der Ausgeng des Menschen
aus seiner selbstverschuldeten Unmindigkeit."
- Kant.

As has already been indicated, Enlightenment was being superseded
in every level of human endeavor by romanticism; but its influence wae still
important, and has to be reckoned with. Ite roots went as far beck as the
Reneissence; and ite place of birth, England and Holland, hed been & Protee-
tent environment. But it was precisely ite conflict with erthedox Protestan-
tism that gavé the Enlightenment ite problemstic and determined its basic ap-
proach to life, Within its scope two stresss had finelly met: the ecenomic
revolution that had been heralded by the Fuggers, and the Remadssance-born
humanism advanced by Reuchlin and Erasmus. Ite clearest formulation had been
given it by the philosopher of the Age of Reamson: Voltalre., In its largest
scope, it embreced all of the sdvences of philosophy during this perled: Leib-
nitz, Locke'shempiricism, Wolff'e metaphyeics and other elements combined
toform the 'common sense philoesophy' so characteristic of it; Kant was rooted
in it; and classiciem in literature and the sciences are founded upon the
Enlightenment. Thus, Schiller's Don Oarlos is & typical expresasion of the
Zeitstimmung of the Enlightenment in olassic literature,

In Germany, the development of the Enlightenment was exposed to a special

set of conditions, the resulte of which can be sempax® when comparison is




made between the lives of two philosophers of the Enlightenment: Voltaire,
holding court at Ferney with the self-possession of royalty, and Leseing,

ﬁ sking out a singulerly luxury-free existence as a writer. In trying to ac-
i  count Ffor this difference, we might recall that in Germany the Enlighteﬁ-

} ment started while still under the shadow of the effects the Thirty Year

Wear produced; there wae nb guch economic rise as can be found in the Western
countries, and the citizen remained subject to & state wholie changing politics
were constantly at the mercy of speelal interest groups. Meanwhile, the re-
volt of its citizens reshapes the state in Englend, and a sober Calvinism
with its work doctrine allies itself to an expending capitalism; and, in
France, the sparkling court of Louie XIV exhibite not only & political, but

aleo a cultural flowering. Germany's development wae much slower: its greatest

thinker, at the age of seventy, is prhibited from publiehing his thoughts

on religlion.

For the period after 1800 the principal importance of the Enlightenment
rested in ite concepts concerning the universal rights of men; in its emphasis
" upon logic and education as effective cures against the hatred based upon ig-
norance and superstition; and in that branch of scholarship which became known
es claspical philology, promulgated principally at the University of Berlin
which was a creation of the Enlightenment-influenced Wilhelm von Humboldt, It
misgt 8lso be noted that the philosophy of the Enlightenment, even when it be-
comes popular philosophy and part of general thought, ie oriented towards the
physical sclences and mathemetics. It helieved in the poseibility of underw
standiﬁg humanity, of understandihg any subject, by dividiné it into ites com~
ponent parte and coming to terms with each seotion, thues knowing the totality.

(j= We have already seen how romenticlsm, in its concept of the state, is com-

pletely mmmmpopposed to the theories of the Enlightenment, which, followed to

their conclusions, can only see the state as a construction having reality




only in terms of the relationship between individuals that are equalx to

one another, This equality appears most clearly in the ethics of Kent,

where we see all equal before the moral law, all striving for the same goal,
governed by the same norm. Yet it i® also in Kant that we find a critical
reaction agaihat the all embracing ideas of the Enlightenment, and see man
freed from the necessity of the law of nature and the narrow organie frame-
work inte which mathematical and physical thinking had placed him. A si-
miliar reaction towarde the Enlightenment had taken place a few years earlier
in Engiand, in the person of Hume; and in France, through Rouszseau. |

Within the narrow framework of this outline we cannot possibly hope to
trace all of the important developments of thought within that period. But,
before we do proceed to a short delinsation of romanticism end historicism,
we can gain en idea of the changing outlook towards history by comparing
briefly the idea of nation in its development through Lessing, Herder, and‘
Fichte.

Lessing sees the differences between the nations - their customs, be~
lig8s, languages - as, at best, a necessary evil; the diff@renées are pome-
thing that mast be overcome in order that the final goal might be reached,
And this final goal is that of one humanity in which all differences have
disappeared, Herder already coneiders theag differences between nations a
necespary agpect of the world. To him the eplrits of the nations, expresw
elng themselves through their language, songs and poetry are all revelations
of the Divine Spirit, meking up one great symphony to which each, in‘its
uniqueness, contributes a part; each has its place, but dach is aleo supple-
mented by all the others, Fichte is the final expression in this progreggive
chain: 4o him Germany becomes the Ur~folk, the one unigue group without which -

all culture would retrogress, without which the world would be lost. And the

final step was from Fichte's etill idealized oconcept of a Germeny which is
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; the spiritual and ocultural elite to the recent development which saw the
idea of an elite whose greatness was sald to rest in ite blood and in its
common race. And much of this was foreshadowed in the development of ro-

manticism to which we must now turn.
TI. Romenticiem.

The dominant philesophy of the time we are interested in was un-

doubtedly romenticism, which, at the beginning of the nineteenth century, had
already won an overwhelming victory on all fields of thought against the ra-
E tionalism of the Enlightenment. HEesentially, it was an emphasis on the emo=-
5 tional aspect of ﬁha human being; against the goddess of reason, it enthroned
the god of emotion; and where the rationalist had sesn 'natural men' as the
embodiment of reasonableness, Rouseeau's idea of 'natural men' already showed
a quite different concept as to what 'natural' meant.

In all the fields of endeavor into which romanticiem penetrated one pre-
dominating trend stends out: ‘the return to the past. Thus, 1t was no accident
that in the field of literature we see Novalis esending Heinrieh von Ofterdin-
gen back to the thirtesnth century in his romentiec search for the blue flower;
for surely, the present world was not a place for a knight-errant: it wae much
too reasonable, One literary historian advances the theory that the longing

we consider such an important part of romanticism was added to it at this

time; for surely
"In thie moment of history, romanticism had to become ... &
yearning after romantic times and places.®
. (8
2 At any rate, the romantice went charging off into the past, paying homage to
the shrine of the Holy Genoveva and the absolute state at the same time; and

they returned from these romentic places laden both with Grimm'se fairy talee

and with a strengthened antisemitiem. Kent had emancipated men by introdu-

oing him to the laws of reason, by meking causality one of the categories
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of the understending, thus subjugating the universe to the mind. Fichte
had gone further by including the universe within the mind, thue teking the
step from transcendentel idealism to subjective idealism. But the romenti~-
cistes were not satisfied with this; keeping Fichte's creative mind, they per-
formed a gkillful lebotomy and freed it from all lawe of reason, giving free
reign to every whim and fancy. In writing, this meant formlessness as thé
heigth of form; in lif'e, the type of emotional morality permitting Dorothea
to run off with her friend Schlegel. There were other, and better elements,
at work within romenticism. The Romantic School in Berlin was a creative
union of Tieck, Schiegel, and Schleiermecher: poet, theorsticlen, and reli-
glous genius. And Schleiermacher placed religion into the center of the
universe and of men by making 1t a2 personal experience which had depth and
meaning; but to a large extent, romanticism wae one with Oatholiciem (witness
von Baader, Eichendorff, etc.); and the Christian state gave it a chance to
express ite Volkstlmlichkeit,

In German literature, the historical development of Romenticism mey
be broedly summed up :in the three phases known to literature's historiens
as the "Frdhromentik", the "JUngere Romentik" or "Hochromentik", end the
"Spdtromantik". The first phese, centering in Jeha; saw the development
6f Tieck, Novalis, and the brothers Schlegel. The Athendum periodical,edi-
ted by the brothers Schlegel, was its chief organ, with 8chleiermacher, No--
valis, Hllsen, and others contributing to it. It saw the appearance of No-
valis' "Heinrioch von Ofterdingen', and may be said to have ended with the
appearance of Tieck's "Keiser Octavianus" in 1804, This wee the period dur-
ing which Schlegel developed his conceptse on literature and art, conﬁepts
which, trensmitted from 8chlegel to Heinrich Heine, are of direct relevance

to the world of ideas of the gensration of the Verein.
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The second phase centered in Heidelberg, and its most characteristic
representatives were Arnim, Brenteno and Gdrres, with the famouse 'Zeitung
Mlr Binsiedler' ae ite chief organ; in contrast with the Ffiret group, there
is comparativgly little interest in phillesophy, ite place being teken by the
interest in the past and in their own liﬁerary productions. Dresden was another
center of its activities, as was Vienna, where the Schlegel's teachings mede
long laeting impressions. By now, the romentic movement was already much
more than & trend in literature, and had invéded the arts and sciences. The
third phase reste firmly upon its ‘two predemcessors; dating perheps from the
time of the Vienna Congress, it showse ite close relationship to Catholicism
in the person of Joseph von Bichendorff, although Schleiermacher and his circle
are a proof for the statement that the Spdtromantik was motsolely a Oatholic
movement., In effect, it characterizes a pariod of time in which litefatura
and the sciences were almost completely dominated by the concepts and the
philosophy of romanticism,

Again we must emphapize that romanticism cannot be pre-dominantly iden-
tified with & period in literature, with any definite school of writing. In
our understanding of this peried, it must rather be recognized as the typical
way of thought and fe@ling‘thét consclously opposes itself to the simple
ideas of the Enlightenment, Against the idea of & whole that can be under-
stood by a comprehension of each of ite parts, it sete the idea that the
whole is always more than ite parte. Agalnst the equality of each individual
which the Enlightenment proclaimed, it sets forth the unique personality of
each individual, telling him to fulfill himself, to become what he ils., Only
against this background can we understand Gans' struggle with Savigny, end
Bavigny'e concept of law evolving out of custom, as a manifestation of the

Volkegeiet. And with this development of thought, there is an evolvement
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of the relationship between individualss romenticism does no more seek the
"Menschheit im Menschen", as Kant phresed it, but looks for the individually
unique, that which is the personsl element in each human -~ and in each nation.
And thus 1t comes to see that there are persons who in themselves embody the
"epirit' and individuality of their nation and their culture, that there are
pergons whose individuelity drawe from the very powers of nature (Goethe's
daemonic person&lities), thét there are persons who are the tools of history,
whose actions are determined by that which the time demends of them (Hegel}.
More and more attention is given to history, in which this age now sees pur-
pose and meaning; and thus we come to consider ﬁhe importance of hdstoricism,
an intellectual development which is perhape the most significent of all these

trends as they have relation to the generation of the Verein.
ITI. Historicism.

The distinguished historian Friedrich Meineke, in his Die Ent-

stehung des Historismue, has pointed out that '"Romanticism, ,.» in its eeek-

ing and groping... suddenly discovers shape and form, meaning and ccherence
in hitherto unheeded creations of the past, and thue opens a road to histo-
ricism.'(9 Historicism, in that sense, is a child of Romentic thought. Yet
we muet be ocareful not to limit it to Romenticism exclusively; in meny ways,
particularly vieible in the careful scholarship of men like Ranke and Nie-
buhr, it combatted excessive romanticlem,

We may date the beginning of historicism with Herder. Meinecke, in
another plac@(lo, divides the Germen movement into two groupe: Lessing, Win-
ckelmann, Schiller, end Kant; and M8ser, Herder, and Goethe. The first groﬁp

cannot yet be considered a part of historioism; and the difference between

it end the second group mentioned ie brought out by Meinecke in the fol-

lowing manner:




"That, which separates the two groups internally, becomes ,
immediately apparent in Lessing, It is the contrast be-
tween a way of thinking striving towards certain definite
ideals and one that, although it shares some related ideals...
has in it a creative urge that seeks to Pind the secret of
individuality in life and in history, and thus opens up the
movement £ historicism. We therefore separate the Germen

- movement into & more Xmdix idealizing and into a more in-
dividualizing movement. The final goal in Lessing's Nathan
is the ideal, not the individual men, the "good men", whether
or not he be Christian, Jew, or Mbslem."(

11

It was with Herder that man began to look towards the past in an attempt

to understand all the aspects of his own personality and of his environment.

In 1774 Herder had published his Philosophie der Geschichte, in which he said
the following:

"Has there not been progress and development in e higher sense?

The growing tree, the struggling men, must pass through various

stages alwaye progressing. But the etriving ie not simply in-

dividual and temporal; it is eternal., No one 1s alone in this

age; he builde on what has gone before. The past and the present

are the bases of the future. .... Genuine progress, constant de-

velopment, even if no individual gain enything thereéby, thie is

the purpose of God in history."

(12
The prineiple he enunciated here was picked up by the whole romentic school
in Germany, particularly by Schelling and Hegel; the notion was coming into
being thet civilization had been a slow development from smaell beginnings.
Where during the Age of Reason man had set logic, reason, and general philo-
sophy at work on the problems bothering him, the nineteenth century eaw him
turning towards the field of history for universal answers; and the histori-
cal school thus emerged as the dominant intellectual group.
There were many reasons why men should turn towards history for universel

solutions. The quick and constent changes which the Revolutionary period had

brought with i1t had already convinced most of humanity as 1o the mutability

of humaen affairs; besides, the age of romesntic¢ism could no longer conceive of

goclety as a mechanlcadks and time kind of +thing like the solar universs.




Ite very propoeitions of human life and instlitutions being essentially
the revelation of developing ideas turned man towards the.past ag the
gource of these revélatione; and, - as part of this trend, we see all the
new soclal philosophers, from the traditlonalist de Maistre to the radicals
Comte and Fourler, prefacing their criticisme of the existing order and
thelir suggeéted changes with & philoeophy of history, explaining how the
thinge they desire are the natural outgrowth of man'e development as seen
in thle history.

The whole field of history was opened at this time; men 1ike Niebuhr
and Ranke were to develop & new sclentific approach in historlography; and
men like the Freiherr ven Stein weré to concern themselves with founding

an archive of German history (the Monumenter Germaniee ) im which the emallest

details of historical source material were to be collected. Again we may
detect the influence of romanticism at work here, both with its almost pas-
sionate appeal to the past and ite love for details, its nationalism that
gloried in tradition; but it is important to realize that this scholarship
was rather motivated by the pure love of scholarship for its own sake; the
propagandist, aw seen later in such persons as Treitsechke, made his appea-—
rance at 2 much later stage. And thie echolarship, ae well as the other
aspects of historiciem, are highly significent when we come to observe the
emergence of the Wissenschaft des Judentums within the Verein; certainly
some direct parallels between historicism and the spirit motivating the

members of the Verein can be drawn.

v Cow i cven Kot 1 Hrn

This, then, was the world presenting itself to the young Jewish

generation of the early nineteenth century. The basic problem they had to

face was not a new one, but had been with thelr group from the moment that




Momes Mendelesohn had welked out of the ghetto into the modern world: how

does one reconcile one's Judaism with this general environment; to what ex-
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tent can and does one assimilate? | .

Mendesohn and his group had been able to give an answer that satisfied
them; with all their cultural aﬁd spiritual roots etill within Judediem, they
made a syntheeis based on their common waye of life and thought: Ha-Measef,
"the collsctor', ar they called their periodical, in & sense was symbolic
of their collective strength enabling them to mainﬂain;ﬁheir way of life and
still feel a part of the general environment.

But'alr@ady their children found these answers insufficient. Their
roote were outside Jewish life, in the general world; theirs wes a paseionate
expﬁrience'of the classic and romantic literature, and Judalem was already a
world half~-way forgotten. They felt themselves, ss in the persons of Dorothea
Schdegel and Raehel Vernhagen, as complete and full members of the outside
group. The romanticistic entisemitism, culminating in the Hep-Hep pogrome,
wag the most painful experience of their life in some waye; and there wase
no real answer that they could formulate, outside of the discarding of thelr
heritage. But even in thie process there was a great deal of pain and agony.

Among the contemporaries of this group, there was another Jewigh group
which reconciled itself fairly well with their environment through the simple
process of assimilation, chosing Christianity and a Germen heritage without
going through any intense suffering. In meny casee thie was & matter of sin-
cere convietion, and men like Stahl and Neander enriched the new group:to
which they now belonged in immeasurable ways,

To the firet group Judaism was & painful fate; to the second, something
that could be covered up~thr5ugh other forme of life in a fairly easy way;

and the third section of this generation turned towards thelr Judeism with

a complete enthueiasm and a positive love. Since Judaiem was not fitted too




- 22 -

easlily into the philéaophies of the time, it wae taught as & blind fanaticlem,
as a mystic experience, or in the same menner as Mendelssohn had eeen it during
an age of rationaliem; in that case, the new antisemitism was met with arguments
of the past century, with an Enlightenment philosophy that did not understand
that times had changed. To the most radical, Judaism then becﬁme a religion

of reason whose function was to teach the way of happiness -~ even to the ex~

tend of assimilation; thie group is best personified in the person of Saul

Ascher, who, in works like Kisenmenger der Zweite, attacked the romanticis t
‘philosophy of entisdmitism with the outmoded weapons of the Enlightenment.

In a somewhat different menner, this group also ineluded the first Reform
Jews, whose reforme were primarily mede in the outward cheracteristicse of
their religion in line with current aesthetic theories, and who tried to meke
‘th@ Jewiah‘religion a confession, completely negeating the national elements
that held their group together; by removing all the ﬁncient customs which
had helped to keep the group together through the ages, they hoped to agsi~
milate into the outside world as Jewe, without loesing thelr religion, Theirs
was a sincere faith; but it did not fit the needs of the age, and a later
generation, incorporating the insights of Juedieche Wissenschaft, achieved
what they could only strive for.

Other elements within this generation, ae seen in men like Ludwig Birne,
were impelled by general motives to fight the exleting configuration. They
were the liberals of their generation, to whom all oppression, whether di-
rected againet the Jews or not, wers anathema,

The last segment of this generation, finally, and the one whlch com-
mands our attention in this study, was that of men like Zunz, Gene, Moser,

and others; the men of the Verein, In order to understand them in‘relationh

ship to their times and the needs of their generation, we will concern
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ourselvesvwith thelr lives and works, and, in that way, come to affull
understanding of +the young Jewigh generation that grew up between 1800
and 1820, and of the problems which they faced.

Having surveyed his environment and the different groups meking up
his generation,, we therefore turn to the life of Hddard Gans, who was the

founder and president of the Verein flr Rultur und Wissenschaft der Juden.
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Notes to Chapter One: The Historloal Framework.

1, Btern, Selma The Oourt Jew, Philadelphie; 1950, p. xiv.

R ‘ ;x,bw\) .S.E.wad\./ .

3. Lowenthal, Marvin The Jews of Germeny, Philadelphia 1944, p. 225,

4, Perhaps even more indicative then the pamphlets of political opponents

f are the writinge of men like the brothers Grimm, in whoge fairy tales
the shadowy figure of the Jew comes to spell dread and menace.

5. BStern-Taeubler, Selme Der Litererische Kempf um die Emencipation in
den Jahren 1816-1820 und seine ideologischen und sociologischen Voraus-
setzungen, in the fortheoming HUC Jubilee Volume, Spring 1952.

6. N4r, W. "Die Ideen der Heiligen Allisnz bei Leopold von Gerlach", in
Zeitechrift Pllr Schweizer Geschichte, ll.ter Jahrg., 193l. And L. von
Kayserling, Studien zu den BEntwicklungsiahren der Brider Gerlach,Hei~
delberg, 191%, Quoted by Hterm~Taeubler, ibid., p. 4.

7o '

8, Strich, Fritz Deutsche Klassik und Romantik, Bern, 1949, p. 29ff. In
our astudy we primarily confine ourselves to romanticism as a way of think-

' ing opposed to that of the Enlightenment; Strich, on the other hand, bril-
liantly shows it, in its contrast with classicism, ag part of e constently
returning pattern underlying the history of humen thought, these patterns
becoming clear to us in theilr different formulation of the concept of
eternity: the one is an etsrnal, classic fulfillment complete in itself;
the other, the romentic pattern of the constant striving towards fulfill-
ment, an eternal wmovement forwards,

9« quoted by Thompson, James W. A Hietory of Historical Writiw, New York ,
1942, volume 2, p. 132,

10, ‘Meineoke, Friedriech Die Entstehung des Historismue, Berlin 1956, wvolume
two: Die Deutsche Bewegung; p. 310

110 ibido, po 310“‘311.

12. Rendell, Jr., J. H., The Making of the Modern Mind, Cambridge, Mass.,
1940, p. 463, quoting from Herder's Philosophie der Geschichte der Bildung
der Menschheit. (Randall's translation).

*

Note As

In Referring to the Verein flr Kultur und Wissenschaft der Juden, I fol-
low the majority of scholars in ueing the K rather than the C in the spelling
of Kultur. However, it should be noted that the Zeitechrift flr Smiiuxxwmit
die Wissenschaft des Judentums, in ite title-page, refers to the Verein fir

Qultur ....., the K having become standardized at a later period,

#®
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Chapter Two: Eduard Gens,

"Der Lebenslauf einer historischen (Persdnlichkeit)
ist ein Wirkenszuseammenhang, in welchem das Indivim
duum EBinwirkungen aus der geschichtlichen Welt emp-
Pdngt, unter ihnen sioch bBildet und nun wieder suf
diese geschichtliche Welt zurdekwirkt."
-~ Wilhelm Dilthey, Gesammelte Schriften,
VII. Band, Die Biographie, p. 248.

I

"On the 8th day of May a seemingly endless funeral cortege moved
through the streets of Berlin. The profeseors and students of the
University, the officials, merchants, artists and writers of the
city followed on foot, led by the student marshalls, All were dressed
in black, Ninety-five carrieges made up the end of a procession
extending for half a mile. Fduard Gane was being burled., Seldom
has such honor been granted to a scholar; even rarer is this uni-
versal mourning for a man of the mciences, When we buried Hegel

and Schlelermecher, our sorrow in losing them was tempered by the
knowledge that they had been grented complete fulfillment, that
their contributions to science hsad been established for all eter-
nity through their meny accomplishments; today we had to bury a man
torn away from us at the very moment he had ettained hig strength,
whose oreativity wae in full bloom, and who cennot be replaced by
any successor, This ie our common Ffeelings 'Within his personality
there was a unique moment of strength and vitality, desperately im-
portant for our times'; and the immediate future will feel the lack
of thie healing and cleansing strength. And because of this reason,
there ls universal mourning, because of it ALL classee strive to
proclaim their feeling for thie men whom they loved."

(1
II.
Binem Abtrdnnigen.
0 des heil'gen Jugendmutes!) Und du biet zu Kreuz gekrochen,
0, wie schnell bist du gebdndigt} Zu dem Kreuz, das du verachtest,
Und du hast dich, kilhlern Blutes Das du noch vor wenig Wochen
Mit den lieben Herrn verstdndigt. In den Staub zu treten dechtest!

0, das tut das viele Lesen

Jener Schlegel, Haller, Burke -~

Gestern nech ein Held gewesen,

Ist man heute schon ein Schurke. (
2

v e i s

HEINB'S CONDEMNATION OF EDUARD GANS has remained as & part of

his evaluation by posterity; the praise from hies colleagues and students heae




'been interred with his bones'. When Gans died in 1839 he was & well known
éeholar; g brilliant and popular teecher admired by hils pupils; and the lea-
der of a group. of thought, which, although in the minority, wae still respected
and recognized. Yet within a century his memory was all but obliviated., The
suoccess of Savigny's historical school placed its opponent, Gane, into a by

passed, dusty miché of history; and it is fascinating to note thet Friedrich

Julius Stehl, a fellow convert from Judaism, founded the conservative movement
in Germeny, working out of the framework of the historical school of law but
utilizing some of Gans' criticisme concerning ite failure to reckon with phi-

(3

losophy. The influence Stahl exercised upon his times and upon the present

ie etill) being studied by historilens; the ilmpulses generated by CGens within
the intellectual world may live on in various ways -~ but they are unobserved.
The tesk of evaluating Gans and his contribution to the field of history

and law lies outside the sphere of this study. We are primerily concemed with
Gane, the young student; Gane the founder of the Verein fllr die Kultur und
Wissenschaft der Juden; Gans, the young Hegelian who went outside his group
in his search for fulfillment. We see him as part of the configuration that
was the Verein; and to understand the Verein we muet understand Hduvard Gans.
According to Wilhelm Dilthey:

“The historian comes to understend the structure of the his-

torical world by separating the dndividual ereative associa-

tions and studying their life. Religion, art, the state, po-

litical and religious organizations form such associations,

which are found throughout history. A4nd the primary, most

original -of these assoclations is the life experience of an

individual in the milieu from which it receives impressions
and on which it reacts in turn."

(4

Biography then becomes a nesccessary adjunct to the field of historical study;
and an attempt to understamd a group euch as the Verein by studying the lives
of 1ts members becomes justified.

oo
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Bduard Gans weas born in Berlin on the 22nd of March in the year
1798. There is little data available on hisg childhood years, but from later
indications we may judge that & happy family life existed in the CGans house-
hold, creating strong family loyalties.( His father, Abraham Gans, was @
very successful banker, and Bduard at no time lacked anything in materisl
comforts, According to Strodtmann(sGans early received entree into society,
and always felt himeelf completely at home within it., A contemporary bio-
grapher(Tinforma ue thet Abraham Gens stood in close connection with the state,
and had the full confidence of Oount won Hardenberg. (This friendehip, inci-
dentally, helps explain the efforts made by Hardenberg at & later date when
he tried to obtain & professorship for Hduard Gens that would not demend con-
verslon on Gens' part.) The same source credite Abraham Gans with brilliant
wit and an excellent reputation as & host., Taken in conjunction with our know~
ledge of life in Bérlin's upper strate at this time period, W& enables us to
formulate a reasonably accurate picture of Gans' home-life.

Bduard's intellectual ability received early recognition in such a home,
and he was given the benefit of exeellent schooling. Thus, he received his
Pirst échooling in Berlin's outetending private school, the "Gymnasium zum
grauen Kloster", His studies were interrupted only twice during this period
of his life; once by the war of 1813, and the second time by a trip he took
to Prague. It wae also at this time that he lost his father. HEduard entered
the University of Berlin in the spring of 1816, aend trensferred to Gdttingen
s year and & helf later., And there, in October of 1817, he mekes hiﬁ first
entrance into the field of letters. Ludwig Geiger has chronicled thie event
in the ZGJD(B; ite contente are important to ue as showing Gans' loyalty to

his femily, and gives testimony of the ability of a nineteen ysar old student

to hold his own ageinst one of the well known historiens of his time, Friedrich




Ride. Rihe, writing enmonymously, hed attecked the late banker Abraham
Géns for”a business trensaction with von Moltke which Rihs called usury.
Gans succlnet answer not only polnted out the falsity of the charge, but
mads the point that

, "the time is past when one believed without an investigation
1/ thet the terme 'Jew' and 'usurer' had to complement one another,"

(9
When we consider that one of the basic instigations for the creation of the
Verein was the realization that euch times, pricesely, were not past, (viz.,
the Hep~Hep permecutions), the above position taken by Gans receives its
proper valuation: in our consideration of his development,

During Hduard Gens' stay at G8ttingen he also wrate a Latin dissertation
i on the Isle of Rhodes, which, entered into a prize essay contest, won first
~l prize for its author. In that same year, 1817, Gans published & pamphlet in
: Berlin, entitled "Judgment of an unprejudiced person concerning the habilita-
3 tion matter of Dr. Witte"(l? which dealt with & judicial dispute at the Uni-
versgity of Berlin.

Gens went to Heldelberg in 1818, end there for the first time came in
contact with the influence of Thibaut and Hegel. Among.hia literary endeas
vors of that time may be counted a number of juristic essays in Gensler's
ﬁggggxsll During this period he became thoroughly imbued with Hegel's philo~-

sophy, and made it part of his general approach to life. He received his

doctors degree in 1820, and went to Berlin as a lecturer in law.
Here now we have the young doctor, urbane, witty, & men of the world;
a young Jew shocked by the Hep~Hep movement, disillusioned at seeing his own

career sherply checked because of his Judaism, ending before it had a chance

to begin, He has fire; enthusiasm, and friende of his own agenlovel who think

the way he does and share his ideals; in short, conditions are right for the
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founding of the Verein. Asesociations of this sort were common in Berlin

(viz., the 'Mittwochsgesellschaft' or 'Montagsclub' as described by Lud~
(12 |
wig Geiger ), and Gans himself had already ba?n part of such a group.
15
This earlier group is mentioned by 8. Ucke , besed on a menuscript

in the Zunz archives, entitled "Annals of the Science Uircle, Berlin, No-
vember 21, 1816". Almost all the young men who three years later belonged
to the Verein can be found here; Hillmar, Jost, Lessmann, Zunz, Moser, Rubo,
Gens ~- all of them are listed as having given lectureeg before thie small
group (and let us remember that Gene is only eighteen years old at the time),

No statutes of this group are known +to exist,(bzt from the name it seeme lo~
1
gical to assume that this was a Jewlsh group. The lectures themselves, with

the exception of one given by Hillmer, do not deal with Jewish subjects. Here

are their titles:

Hillwmer: "Introduction to the Older History of the Jews,"
“Concerning Heppinees,"

Zunz ¢ "Introduction to the Making of Books."

"In Praise of Money."
"Ooncerning the Dignity of & Conversatlon-Lexicon: A Sermon
on Two Texte." :

Jost: "Ooncerning the Rational and the Accidental in Language."
"Ooncerning the Relation of Mythology to History."
"Concerning Macbeth, " .

Liessmennt "The Childhood of Poetry."
YGregor VII,"

"The Itelian Tragedy,"

3

Moser: "Concerning Intellectusl D@velo?ment."
"WMoses Mendelesohn on Evidence, "
"Soience, "

Rubos "Some Ideas on Mercantilism,"

"Slavery end Serfdom."
“$he Apostolic Chair in Rome, "

Gans "Some Details on Rome's Greatness and Decline.®
"Ooncerning & Universal Buropesn Langusge"
"Ooncerning the Basic Form of Public and Free Ownership
Relationships in Rome,"

(15
Even more then showing a young Jewish in-group, desirous of banding together

to present a firm front to an inclement atmosphere, it shows a group longing

8
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to be part of the general culture; and, ae a matter of fact, the subject
matter of these lectures showe them to be completely under the influence
of that culture,

Thet wes three years before; and now Gans was ready to devote a- great
deal of his time to a study of Judai;m, to work within 'Jdldische Wissenschaft!
(a term that Gans invented, Schechter and others to the contrary notwithstand-
ing.(lé), Why? Bverything that we know about Gans gives us the lmpression
that 1t was an external need tﬁat forced him back'éo Judalem, a non-meterial
need that wae tied up with his personality. Certainly, he was still dominated
by the general cultural enviromment in which he lived; he was doing scholarly
work in the field of Romen law, and his understanding of Hegellian philesophy
wes soon to give him eminence in thet field., Yet there wae this inslstence
upon hie Jewiehness whlch he encountered, en inelstence that wes as pronounced
on the intellectual as on the sociel level. Already, it waes becoming clear

to him that entrance into the general intellectual life for which he thirsted

could only be obtained through the acceptance of Christianity, The Jewish
persecutions had become very real to him, whether they manifested themeelves
in the entisemitic happenings in South~Germany, or in the Prussian edicts mak-
ing & professor's chair inacceseible to him. Gans was young, liberal, and
couragéous. Thie 'Judaism'’ that wae part of him could be cast off, and then
he would be free to live the life he desired. But was this intellectually
honest? Was it not rather incumbent upon him to investigate this aspect of
himself, to grasp it in a theoretic manner, to give it a solid foundation?

One thing was already clear to himt the definition of Judedism thet he found

existing within the general Jewish community wes something he could not ac=~ :
oept; both ite essy discardence by assimilationists and the stubborn clinging
to outmoded custome by the Orthodox group were abhorrent to the young Hegelian.

Slowly, the concept was shaping itself within his mind that hie Judaism, the
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Judaiem of his people, was part of a unique phenomena attached to his

7. groupy which could be understood by the application of the new methods

of study now emerging in the general environment, A new world pf ideas

was opening before Gane; if general scholarship did not want him, he could
s enter into a Jewish world of ildeas offering just as much challepge and in-
tellectual satisfaction; and, by elevating this field into a science com-
parable to any other field of investigation, he would once again be able to
feel himself an intellectual equal with his non~Jewish contemporaries. And
it would be an equality achieved without any compromise or surrender!

There wes a complexity of forces, some of which we have delineated in
our introduction, working on Gans and hie group; and the individuel motives
of each member cemnot be olearly placed into any one category. Thus, in Gans
e ‘ we can recognize the motives of Hegelian thought, meking him desirous of plac~
ing Judaiem upon the same level of development as the culture surrounding him.
At the same time, his ldeas concerning agriculturel schools - to enticipate
for & moment - are teken from the physioeratic school of thought that saw
great hopes for the development of men in his identification with the soilj:
and his great hopes in education in general are part of Enlighterment thought.
‘; Yot his basic philosophy was Hegelian, and Gans probably sew less the reality
of the Jew in all his endeavors, and much more the reality of the ides: which
he had of him, /

Once having made his decision, Gane found the whole social and economic

foundations of hie soclety solidly arrayed againet him., As seen before, he

had been excluded from the outside world by political and intellectual reaction.
The Prussian Kabinetteordre of August 15, 1822 barred Jews from teaching po-
gitions,. even fhough Gans hed previously received an official promise of an

|

E

(17 ’
academic post 3 and 8o Gans felt himeelf rejected from that section of soeclely {
é

that alone held meaning for him. But in his desire to create & new place for
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himself and his group within this configuration he found little encouragew-
ment on any level within the Jewish community., The Jewish merchants, menuw~
faeturers, or bankers were well enough satisfied with the status quo; since
their economic freedom wes benefieial te the state, they had received agreat
deal of encoursgement from the government. Indeed, they shared the governw-
ments susplcion of any group with reform tendencies; and Gens' group with
its = to them - incomprehensible intellectual program frightened them and
made them hostile to it. The program itself was of a nature that could find
responsiveness only within a limited circle of the intelligentsia, As Men-
delssohn's diseiples found the He-Measef to have & very limited appeal and
cireulation, so did Gans' group"find their Zeltschrift 1o have appeal for

an insignificant, small group :(the more so as Heine rightly pointe out the
abetrusiveness of the style used in the Zeitschrift.)

The history of the Verein iteself is treated later on; and at this moment
our primary interest rests on Eudsrd Gans, Yet it is impossible to divorece
the Vérein from any ettempt to deal adequately with Gens' llfe; in a sense,
the Vereln was an extension: of Gens, He was its president and founder, and
had planned the research activiecities of the group. from its very inception.
According to a contemporary and fellow worker:

"In 1820, when the religious questions were still in the air,
the most active person among the young generation of that time,
the brillient Hduard Gens, drew up the plans for an outetend-
ing underteking. He collected his like-minded contemporaries
and informed them that on all his traveles he had encountered
receptivity for a Cultur-Verein. Such en association should
have ite center in Berlin; its purpose should be to create that
which could not yet be expected from the states, viz., bringing
the Jews of Germany to & stage where they possessed complete
civil rights. This would have to be accomplished through the
strength, ability, and mesne of this group. His phanbesy en-
visaged the speedy creation of new gymmasia (schools),seminaries
for rabbis and teaschere, schools for industry end agriculture,

support of the fine arte, etc., The means for this would be
created by geining the interest of respected philantropists,
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by drewing on the many cepabilities within the group, and

through the oreation of a common orgen for the stimulation

of interest and understanding of the group and ite goals..."

| (18

It can easily be seen that such a program would frighten the average Jewish
merchants; but to Gene, the Verein was an opportunity of realizing ell his
dreame for Judaism and for himeelf, By studying his utterences and actions
of that time, we can enter into his world of thdught, and can come to under-—-
stand him 'as he weally was'(to use Ranke's terminology). The best introduc=
tion into Gens' idees on Judaism is & group of three lectures, given by him
before the Verein. Unfortunately, copies of these lectures are almost ime
possible to obtain now(19, and we will be forced to rely on the extracts pro-
vided by Siegfried Ucko(ao; Max Wiener(al, and Adolf Strodtmeann .

The first of Gans' three lectures starts with the ldentification of life
with a certain definité will, That which a man wills, what he strives for,
is the criterion by which hies significance ag 2 humen being ie assessed; only
when & wmen is completely filled with a definite will does he become conscious
of a deep relationship to Gods This thesis bringe up the question whether
Jowish existence is not a type of no-man's land, untouched and undetermined
as yob by such a will -- andtherefore preventing the Jew from entering into
this‘relationship with God. What is needed at the present time, says CGans,
ig o Jewish will'.(25

Certainly this call for a Jewish will wae one of the underlying motives
of the Verein, expressing the enthuslasm - ap well as the inner nsed ew-of
these young men who tried to imbue their Judaism with meaning in terms of the
environment facing them. It partially underlies thelr strivings for education

expressed in the free school they established in Berlin. But we have to underw.

gtand what Gans meant by 'Jewish will' by placing it in the context of his

?hilosophy; and then we will see that it is a call to action which the majority




of his Jewish contemporaries could not put into effect. Also, in contrast
to some other members of the Verein, Gans must be recognized as a completely
areligious type who looked upon Judaism more as & phikesophic system and a-
thaory rather then as an existence: for it was the world of ideas that was
reality to him; and that ies the key to the undersﬁanding of Gane,

Thus, 'will'’and 'conseiousness' stend in clowe relationship to each other
in Ganse' lecture; and their Helationship is based on Hegelian concepts. In
Hegel's mystem, the concepts of will and of consciousness cannot be discon~-
nected; in e vense, will is traneported into a more theoretic ghhiere., Accord-
ing to Hegsl, |

"Will, in itself, is the consciousness of an individual or
& personality."
(24
Gana' call for a Jewish will, which will have Judaism es 1ts object, thus teakes
on the nature of the call for knowledge of onseself. Will here means the at-

tainment of conscliousness, that ie to say, in terms of the underlylng concept

of the Wissenschaft des Judentums: the spirit which comes to have knowledge of
itself ie science. This agreee with Hegel's definition, which states that

"the spirit which is o developed that it knows itself is
pcience,

(&5
Bolentiflic research, to Gane, had become an important stege of resldity in it--
self, This is brought out clearly in his third epeech before the Verein, in
which he sees the Verein to be the product of neceseilty ahd of the times:

“If you ask me, " paye Gans, "what this age wante, I anewer: it
wants to arrive et knowledge of itself. It wants dholt only to
be, but to know itself. No life should be lived of whose neces~
sity this age is not convinced; no phenomenae should appear con-
cerning ng which there is not the aesurance that it can eppear ihuk

only in this way and in no other.," (
(26

Let ue be quite elear as to what this means; any existing phenomena:

must be part of the spirit of the age; so, too, Judeiem muet be justified by




becoming parmeated.wiﬁthha épirit of the age, It must become more than an

L . object of study, such as wes envisaged by Enlightenment thought. The Enlighten—
ment, eccording to Gene, led to the freedom of the Jews in meny aspects of

their lives, but at the same time deprived them of their solidarity, of thekx

4 VYintegrity of Jewish life." : |
m (21 %

Within the framework of Enlightenment thought, the pro and con arguments comne
cerning the Jewish question were completely one-sided, and without appeal to
Gane and the members of the Verein, According to this group, one who would
understand Judaism would first have to understend the intellectual and spiri-

tual picture of Hurope; only af?er asking: "What is Burope?" could one asks
28 v -
"What arethe Jews?" Strodtmenn reproduces almost all of Gens' lecture on

Burcpe; and, since“it contains a great deal vital to the understending of Gens
and the Verein, a-somewhet long trenslation will be worthwhile here:

"Ag today's Burope presents itself to us, it ie not he work or
the creation of an accidental occurrence which possibly could have
brought forth something different, something better or worse than
whet we have. It is the neccespary result of the efforts of the
rational spirit which reveals itself in world history, and which
has been striving to express itself for many thousand years. Lookw
ing at this concept more closely, it becomes, abstractly expressed,
'an aggragate of diverse elements, whose individuality appears only
within the whole' ("Vielheit, deren Einheit allein im Genzen ist").
Let ue now see how this concept comes to live for ue in the his-
tory of Burope, Looking at the individuality of today's Burope,
we see it based primerily on the wealth of ites multi~limbed orw
genism. No thought has been denied existence and formetion;: no
movement, no occupation hes been denied a dimension. Everywhere
we see the most fruitful menifoldness of occupation and relation-
ghips, And this is the work of the rational epirit, moving ever
closer to fulfillment. Every one of these groups is a closed, in
1tself complete whole; nevertheless, ite meaning derives not from
iteelf, but from all the others. Each member has hie speclal life;
neverthelees, it only lives in the organic whole -~ one group im
only what it becomes through all; all groups, only what they are
through the whole. Therefore no class has sharp boundary lines
geparating from another. All of them pase gradually into the
other, signifying this diversity and unity,

To call forth this totality, the Orient gave ite monotheism;
Hellas pave its beauty end ideal freedom; the Romen world the se-
rioueness of the state confronting the individual; Christisnity




the riches of universal humen life;; the Middle Ages, their
peparation into sharply divided classes and divisione; the
newer world its philosophlic endeavors, so that all may re-
appear as part of the time~flow aflfter thelr spiritual gove-
reignty has ceased, It is the good fortune and the signifi-
cence of the Huropean ‘that he may chose freely among the mul-
titudenous classes of the civic soclety, and thet in his cho-
sen olass he feels aware of all other classes of the society.
Teke away from him thie liberty and you teke awey his foundaes
tion end essence."

(28

Gans now confronts this diversified unity of Hurope with 'Jewish life'; with
"the Jew'!, Jewleh life, he says, forme a certain unity,but hag not yet taken
on the structure of an orgenism. It ie the "onenees which has not yet attained
diversity" (die noch gmgnicht zur Vielheit gékommene Einheit). Most of Jewry,
says Gens, apparently out of inner necessity came to be concentrated in trade,

"From earliest times selected as the guardians of the idea-of
God's unity, it did not even need this idea for state, custonm,
law and religlon to appear ag intertwining parts of one undif-
ferentiated whole. For in this the Jews were not different from
any other oriental people. What did differentiete them was the
fruitful adaptability with which they created a new world out
themselves, without being part of this world. With the des-
truetion of the Jewish state, in order to hold fast to the con—
cept of unity, they gained ascendancy over ome class, viz,, the
commorcigl class. But this class, along with the unity which
it grented, granted as no other class could, the development
towards and entrance inte all other classes of sooiety. That
this entrance into other olasees was delayed for thousands of
years may be explained by the fact that soclety itself had not
reached a more perfect stage of development. Also, the Jews
were not particularly noticeable as a special group refusing

to assimilate: after all, there was a huge number of other
peoples who had not yet come into accord with society. Bxe-
cluded, and staying apert, they went along the road of time,
thelr own history parallel to the history of the world, kept
apart from the worldthrough their artfully arranged inner life
which united home, political, and metiglous life, and by the
external cirocumstances of the world, as seen in its strati-
fieation.

However, in the last decades the Jewish matter has become
steadily more imporsant in the eyee of thoughtful persons;

and problem and solution become apparent in the previocusly
stated concept of what Burope is today ... where we see its
meny diversgities finding their individuality in the unity of
the whole, The fewer the diversities who have not yet entered
into the orgenic whole presented by the others, the more we no=--
tice them, and the more bothersome they become. The stress of
the age is upon a harmonic assimilation and unification, and it
ie directed precisely ageinst those groupe still remeining outeide




of it. Where the organism demands a curved line, it is
against rhyme or reagon to present it with a straight line.
The demand of present day Burope that Jews beocome entirely
incorporated into it derives from the very essmence of Hu--
rope ,...t0 be dissolved does not mean to be destroyedes.s
Only the bothersome individual freedom, reflecting upon it~
self, shall be destroyed; the individual freedom which isa
subservient to the totality shall be preserved. That, in
which it is dissolved, shall become corrsspondéngly richer,.
not just poorer because of the lost entithesis.,ees

For history, properly understood, teaches this comfort--
ing lespon: everything passes away, but nothing disappears;
everything remains, though it hes long since gone, Therefore,
the Jewmwean never diseppesr, nor can Judeism disintegrate,
It will seem to have disappeared in the vast movement of the
whole, but it will continue to live on just as the current
lives on in the ocean."

(29
This last sentence, of course, has constantly been quoted as repre-
senting all thet the Verein stood for; it is, in effect, significant for
Gans' position, Gans closed this lecture with an appeal to the members of
the Verein to etrive for the establishment of one world, for.the tearing
downm of bridges betwéen Jew and Ohrietian; they must étrive for this for the
good of their fellow Jewse, of humsnity, and because it is thelr duty to king

: (30
and fatherland,

Let us not suppose that Gans lived too much in the world of ideas to
gppreciate the actual problems facing the Jews of hle time; after sll, he
had had personal experience with this problem. In one letter of his, writ-
ten to the minister von Altenstein, his feelings on this matter express thome-

selves with bitter poignancys

-

"I belong to thet unheppy class of people who are hated because
they are uneducated, and whe are persecuted because they educate

themselves, "
(31
However, because of hie clearness of vislon and his brilliant mind, he almo

paw another problem facing hims: the intellectual problem of & world demending

the destruction of a particularism into which he might have fled; & world of

elther/or, with both alternatives repugnant to him. It must be placed to his
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credit that he did not surrender and accept either alternative, but tried to
formulate a Jewish world whers he could live, To those who only remember his
neme a8 thet of an early epostate, it might be worth while to recall the fact
that |

"It wee not at all Zunz who had formed the idea of Wiseenschaft

des Judentums. He only propagated it, but Gane was undoubtedly

the father of the idea,"

(32
For reasons which will be discussed, Gans failedfin hie attempt; but to dipw
miss him from our considerations means to follow a line of historisns who
should have r@mained.in the field of theology, and who mede moral judgments
when they should have loocked for cause and effect relationships in the ge—
neral environment. "Apostasy" today hes become a completely evaluative term;
and this totally obscurs the historical problem inherent in the term, which
changes from age to age.
The apostesy of Gane is a case in point. The Verein had failed by 1824,

and in 1825 Gans converted to Christianity, soon afterwards to become a profes-

- 8or at the University of Berlin. And from that moment on, he ceases to exlet

for Jewish historiography. There are, of course, some exceptions, Dubnow
rather grudgingly confesses that Gans continued to be sctive in German science,
but under every word he writes we esense a condemmation of Gang, the convert:

"The sad end of the Verein was placed into an even darker light
by the action of ite preeiding officers Eduard Gane, who haed
sought in vaein to achieve the rank of professor at the Univer--
sity of Berlin, converted in 1828 and became a professor shortly
afterwards, This desertion on the part of the leader of an ore-
ganization one of whose alms had been the fight against renegades
wag shameful enough, Even Heine, who shortly followed Gans'
example, later condemned this steps 'It is the captein's duty

to leave the ship last when it is sinking; but CGane saved him-
self Pirst',

Gans could never atone for this sin against Judaism; even
his later contributions to Germen science, his fight against the
"lackeys of the 0ld Roman lew', egainst the reactionary histori--
cal school founded by Savigny whieh wee to inspire the defendents
of the Uhristian~-German state -~ none of these actions suffices
es atonement. (‘'How does the pitiful little soul of Mr, Bavigny
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cringe under tﬁe kicks CGans sdministers to it', Heine cried
out admiringly.)
The defection of Gens was a mark of shame for the whole
generation, which saw meny of ite first class leaders stending
at the brink of the abyss separating Judaism from the outeide
world, and uneble to hold on and keep from falling."
(33
Evefy historian operates on bias; even the editing of original soﬁroe
material will see this bies in the standards of selection employed by the
editor; and it is senseless to critieime historieal writing on that badis
alone. But when moral judgment comes to supars@da“ﬁnderﬂtanding it is time
to protest, particularly when we see this 'moral judgment' suspended on occa-
sion in order to welcome home & Ffamous eon; thus, Heine's mpostasy is ofien
glossed over that we might claim him as our contribution to humanity. Ip @l
ther case, history is reshaped to sult the needs of the moment; and then his-
torical writing becomes an effort to write a fitting fable for our timee, and
we lose the necessﬁry aend vital contact with the past thet is history's function.
Our task then is th understand Gens' conversion; and in order to undere
stand it we must place it into the context of his times, What were the imme-
diate causes leading to Gans' conversion? How can we understand them in the
light of his age? We have come to know something of Gane and his philosophy;:
what are the clements in it that made it poesible for him to commit an action
he and his group had first condemned in others? These are now questions we
mist atbtempt to answer, without trylng to pass moral judgment on his actions.
(Abrahem Geiger, in his very fine article "Ueber den Austritt aus dem Juden-
tum"(§4discussem ey ofxﬁh& theological and moral implications; but at the
moment we are concerned with the historical implications ms seen in the 1life
of Ganﬁ.?
What were the immediate causes? Alﬁost-everyona is agreed on this:

Gens wanted to become a professor at the University of Berlin, and he could

net attain thia'position unlege he converted to Chhistianity. In terms of

the environmental framework, the reactionary policies of the Prusseian government,
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left an aspiring young jurist no choice but to accept Uhristienity if he
wented to pursue a career in law; private practice did not exist at that
time, and every guriet was thus the servant of the state. Hegel herem
might say that an abstract principle of the state, having a metaphysical : i
reality, is here concretized through law; Marx, that a configuretion of
economic and social forces here brings forth a formulation of an abstract
principle to explain exiesting conditions, In elther case, we see it reach
into the life of the individual, caueing him to take a certain action,

But wae their really no cholce? As long as we recognize the freedom,of
the individual, we must recognize his ability to enter into and to affect
the historicel process. 4And Gane did have a choice: he could have given up
his dreams and aspirations of a career in the field of law, and subjugated
himself to that idea of Jewish life his friend Zunz called ‘Leid@nag;achicht@’,
i.e., martyrology. He would then have become part of a tradition including
the martyrs who were burned by the inguisition; for even though we have realized
this problem of oconversion to change with each time period, there are certain
constants that remein: the Spanieh Jew gave up his life; Gens would have given
up>his soience, which to him as much reallty as life iteelf,

In the light of thile statement, we may come to a clearer understanding
of the role the Verein played in Gans' life, It was more than a defense re-
action against outward persecution, much more than an attempt to educate his
group-and win the respect of the outeide worlds to him,‘it wes life itself,
As long as he saw & chance for life within a new field, thaet of the Wissen—
gchaft des Judentums, he could view his restricted position regarding the
general fileld with some equenimity, and hope for entrance into the general
field when this new area of Jewish life would receive ite recognition as

equally valid with the rest of the world., But when the Verein failed, when

the parnessim and merchants living in a different type of world refused to




'the advent of Moses Mendeldsohn upon the scene of history. However, Mendels~
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help build up. an edifice wfor a world in which Gens could find existence,
he was forced to turn towards the outside world for survival. NOT to par-
take of this general world of ideas coming to fulfillment weuld have seemed
a 8in to him; since he apparently could not be part of through the Jewish
group, he chose conversion.

Biegfried Ucko gives us the following analysie of Gens' problems
"Vi@wing the colorful, brilliant, and freefentwining of hie-
torical fecteors of & Hurope having gained consciousness of
itself, it would be a sin to remain separated. If it is true
that all ideas created by the human spirit are founded in
the clear knowledge of this age of idealism, Burope muet judge
the Jews with this religio-ethical concept of ein ... and they

themselves wust have some sort of feeling ... based on this
concept.

(35

Therefore Gans had to may that abaorption into Buropean culture did not mean
the end of Jewish exlstence, that it was rather a fulflllment of it; but thise
was an answer that failed to satisfy this generation. Somewhat later, reli-
glous liberalism could maintain the right of special Jewish existence on the
basie of the Jews chosenness as & guardian of cdrtain special religious ine-
sights. But Gane and the Verein started with a concept of the Jew as a to-—-
tality; to them Jewish life was & fact, a 'Tatsache', end not é'ﬁheologioal
problem, ITie relationship to the outside world was clear-cuts it wag & choice
of either/or; either one lives a Jewigh life and hopes to attain intellectual
and soclal equality as the value of this existence is recognized ———0T One
becomes a. member of this outside, Ohristian world with no reservations. Later,

when intermediary positions beceme evident, the number of conversione shrank

congiderably. But this generation still felt that 1t had to chose between

the foct of two existences; a cholce that had become pert of Jewish life since

sohn had been the last Jew to be born within Judaism, who could venture into

the outside world with hie roots firmly in Jewish soil, with his Jewish existence




establighed for him as a solid raality.> His demcendents, and the next ge-
nerations, all had their roote in the outside world, and wkere suddenly plunged
into their Judeism when the world they lived in rejected them as equels. There-
fore, when a choice hed to be mede, the attractions of the outside world ge-
nerally spoke more strongly to them then this shadow existence of their Ju~
daism which seemed more like & uselese appendag@faé

Gans was one of the most brilliant men of his time; his was a pure intel-
lect of the highest order, one that could find a full life in the world of
ldeas. Quite often, such & mind attaches less importence to the world about
him, and to social relationships, and we find such a pérﬁonality to have a-
dispassionate coldness. Gand could, therefore, detach himeelf from the Jewish
world much more readily once he wae convinced that this was the only pathway
to the Buropean world of ideas. (Zunz, on the other hand, having a much stron-
ger emotional attachment to Judaism coupled with his deep and profound mind,
decided to defy the world).

Beyond this personal need to find expression in the field of ideas, there
wae another reason for Gans' conversion; and this reason is found within his
philosophy., Gane was a Hegelian; he implicitly believed all that Hogel sig-
nified in the field of law. But how could he accept Hegel on this point and
not on the other aspects of his life? Through Hegel, he had to come to be-
lieve that Chrietianlity represented the most advanced developmant of the his-
tory of thought -~ and Hegel did not stop at this point. He taught that the
Prussian state of that timé was also the perfect state; and then, uniting the
two, he arrived at the concdpt of the Christian~-Prussien state, the highest
achievement in humen civilizetion, Gens, who had accepted Hegel's philosophy,
felt that acceptance could never be merely passive. He had to be part of

the state which Hegel glorified ---and one of the pre-requisites of belonge

ing wee Ohristienity. The combination of these reasons proved overwhelming;
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once Gane had calmly reasoned out hie position, he converted without eny

moral or emotional scruples., The action seemed the right and proper thing

T for him to do; and he undoubtedly was sincere in his belief that he had a-
. contribution to make to thé world in the legal field, and that it would other-
wise be lost. It 1s in these terms that we have to understand his conversion;:
hr and, having understood, we are in a better position to judge the Verein and

what it stood for,

The Gans who lived on after the conversion has been lost to ue., Perhaps
the Christien world never fully understood the complexity of this historical
figure; and the fact that his brilliance was spent for a 'lost cause' ren--
dered him uninteresting for later historians of the history of thought, Had
he, as his contemporary Stahl, been in addition a warm humen personelity,
entering into the field of politics, winning recognition of a different mort,
ki his name might have survived. Lerminier()YpointB out that Gans did have po-

litical ambitions; but they were never realized. Not that there was no warm

and humen side to Gans' personality; his friendliness and charm, coupled with
his brillience, made him the favorite of the students at the university. But
the intense dedication to political goals, to the struggle on the scene of
politice ecould never be his; his intellect wase a shade too pure and cold,

his thoughts too mach removed and set in different pathe, It wes in the

+ realm of ideas that hie contributions lay; and there wéf?5gewish contemp o

raries who were grateful to him for these contributions. (Also, it sghould

| not be forgotten that hie friendehip to men like Heine remained unimpaired,
and thet his conversion was judged by hie friends much lese severely than
;\ by later historians), And certainly not the least of his contributions was
the idea formulated by him, established within the circle of his friends,

and brought to ite first flowsring by Zunz: the idea of the Wissenschaft des

Judentums. We turn to Geiger for ite fuller development end ectualization




within the Jewish community; but alwaye, when we look into ite origine,
‘we must come to consider Eduard Gans and the Verein filr die Kultur und
Wiss@nthaft der Juden.

Pollowing the advice of Dilthey, we have looked at a personality in
order to understand the structure of his historical world. And so, coming
to understand aspects of Hduard Cans, we have algo come to understand part
of the configuration that was the Verein. This much has become claar.to
ues Hduard Gans, Leopold Zunz, Heinrich Heine ---all of them were united
in the Verein through thelr involvement with Jewish life, But the involve-
ment differed with each individual. In Zunz it was a passionate love for
Judeism that made him réject the outside world; in Helne, there was the
gtrong influence of romanticism that brought him inte this group-as part
of the romantic's search. And in Gans there was an attachment less emotional
than in any member of the group}; but it was strong enough to bring the Ver-
ein into being, because it was based on intelleect trying to discover a Jewish
life for iteelf.

Graetz and Dubnow are mistaken when they consider the Verein a purely
Hegelian configuration; each member of the group brought his own approach
with him., But here, in the life of Gene, we can observe the Hegellan as-
pects of the Verein; and then, in time, we can come to evaluate these am~

pecte in a proper manner,

LI B N
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Notes te Chepter Two: Hduard Gans.

1.

2.

Se

i,
Be

Te

10,

11,

12.

14,

" 1817; full title quoted from Steffenhagen's article, "@ens', in.the All-

Hellieche Jahrblicher fr deutsche Wissenschaft und Kumat, vol. 3, No,
152; issue of June 3, 1839, pp. L0O50-1051.

Heine, Heinrich "Slmtliche Werke, Hamburger Originsleusgsbe, 1781, vol, 2,
p& 151. . '

Masur, Gerhard Frie#rich Juliue Stahl: Geschichte seines Lebens, Berlin
1950. p. 101 ££. That Sthhl wae not completely a follower of Savigny
is emphasized by Masur in this statement: ‘'Thus, Stehl emphasized from
the very beginning, in conmtrast to the historical school which recog--
nized solely the historical law, the idea of the law'., Gans had pointed
out the lack of a philosophic foundation within the historical school;
Stahl tried to supply this,

Dilthey, Wilhelm Gesammelte Schriften, vol. 7, p. 246.

Geiger, Iudwig "Aus Gans' BlUtejahren", in Zeitechrifi flr die Geschichte
der Juden in Deutschland (ZGJD), vol. 5, pp. 91-99; certainly Gans' strong
family loyalty emerges out of this incident in hie life.

Strodtmann, Adolf Heine's Leben und Werke, Hemburg, 1884; in chapter 8
of this work, "Das Junge Paléstine®, he supplies a great deal of valuable
source material unobtainable elsewhere,

Breza, Bugen Graf Gallerie der susgezeichnetsten Ileraeliten, Stuttgart
1854; p. 84, in chapter on Eduard Gans, Breze, incidentally, was a friend
of Helnrich Heine, who wrote his artiele on Poland while visiting the
count's estate,

Gelger, L. op, cit., pp. 91-99,

Gans, Eduard in the Weimarisehe Oppogiticnsblatt, 1817, no. 76; quoted
by Geiger, L. ibid., p. 92.

"Urtheil eines Unparteiischen Uberdes Benehmen der Juristischen Facultdlt
zu Berlin in der Hebilitetions Angelegenheit des Dr. Karl Witte", Berlin

gemeine Deutsche Biographie.

Breza, Rugen Graf op, cit., p. 35.

Geiger, Tudwig Geschichte des geistigen Leben#s in der preussiechen
Heuptetedt, II. Band (Berlin:l688@l840), Berlin 1895.

Ucko, Siegfried Gelstesgeschichtliche Grundlsgen der Wissenschaft des
Judentums, in ZGJD, wvol.B, 19%3-4, pp. 1-34, This is the basic study
In the field, incorporating a great deal of source materlael now unavail-
able; Ucko's brillient criticieme eand insilghts must be considemed by all
who work in this fileld; and this paper is greatly indebted to his work.

This is a supposition of Ucko, ibid., ps 3.
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16, Uocko, ibid., p, 19, Gane first suggested the neame for the Verein: "Ver~
“ein Plr Kultur und Wissenschaft der Juden". Zunz suggested nemes like
"Werein fllr Literaturfreunde", "fir Befdrderung der Bildung unter den
jlidischen Glaubensgenossen", "Academia', etc. 'The name "Wissenscheft

des _Judentums" oripginated from Gans', says Ucko. And he goes on to say:

+ WZunz, who (perhaps when already an old men) re-read the minutes of the

protocoll, underlines the place where, in Gans' motion to name the Ver-
ein "Verein zur Beflrderung der Kultur unter den Juden und der Wissen-—
schaft des Judentums", the expression 'Wissenschaft des Judentums' oc-
cure. When the final decision as to the name of the Verein was reached,
Gens answers & question with the specific statement that under this gew
neral expression (Wiesenschaft der Juden) there is expressed both the
studies of the Jew as well as the Wissenschaft des Judentums," p. 20.
The minutes of the Verein thusigroof Gans'! euthorship of the expression.
S

17. Jost, J. M. Geschichte der lgraeliten, Berlin 1846, Vol, X., p. 276.
The personal history of Jost will be covered later; here, it is inte-
resting to note this remarkable assertion, made by him in the Allgemeine
Zeitung des Judentums, 1859, footnote 1o page 178:

: "The cancellation of part of the edict of 1812, dealing with the ability

4‘ of Ieraelites to obtain academic positions, was accomplished through the

king's rescript of December 4, 1822, This ceancellation was the direct
result of the fiery manmner in whieh the youthful Edvard Gens pleaded his
own cemee, I have been assured of this by miniwter von Altenstein ...
who .. offered me & job, which I turned down ... @8 I could not comprow~
mise my principles .. nor reject my feith, Von Altenstein answered me

1 in this manner: "I don't see why this should be a hindrence. But I am
not master, but servant., At the moment the law does not demend this of
you. But there is a oase pending, which is known to you, (italics are
Joete), and I fear it will bring about e decision which will destroy ell
hopes." With these words he concluded our audience., At thet time Hare
denberg was gtill alive, who favored Gane for a pést, and had even filled
out the application documente for Gane himself; he might have canselled
againet a general edict. But he died in early November, and the 4th of
December already saw the appearance of the Roggl Rescript, which was not
invalidated until 1847,"

7_ The poeition teken here by Jost is, to say the least, interesting.

18, Jost, J.M., "actenmdesige Daretellumg..." in Allgemeine Zelitung des Ju- |
denthums, 1859, numbers 1l and 12 of March 7 and 14, 1859. pp. 162,
176=177.

’ 19. These lectures were once reprinted by Zelmen Rubashof in Jldischer Wille,
the periodical of the Kartel Deutscher Verbindungen, in 1918, All ef-
forts to obtain this pericdiocal proved to be of no avail. The Union Liet
of Berials lists only the New York Public Library as poseesslng this pe-
riodical; end investigation proved that the lesues carrying the Rubeshof
article are not esmong those on file.

20, Ucko, 8, ibid., pp. 24-32.

21, Wiener, Max The Ideology of the Founders of Jewish Scientific Research,
in Yive Annuel of Jewish Social Science, vol V.,New York 1950,pp.190-194,
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25+
36,
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58o
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Strodtmenn, Adolf op. cit., pp. 300-~304. He liste his source as
"Rede bei Wiederdffnung der Bitzungen des Vereins filr Kultur und
Wissenschaft der Juden, gehalten den 28.ten Oktober 1821", von DBr.
%. Gans, Hemburg, 1822 bei M. Hahn. «

Ucko,, 8., ibid., p.26; gquoting from Gans' firet lecture. He and Wie-
ner quote from the Rubeshof edition (see note 19).

Hegel, Fhaepomelologie des Gelistes, edited by Geor.Lasson, p. 380;
quoted by Ueko, ibid., p. 26, footnote 41,

Hegel, ibid., p.l7; quoted by Ucko, ibid., p. 26, Footnote 42,
Wiener, M., ibid., p. 192, quoting Gans,

Gans, Bdumrd in hie third lecture, quoted by Ueko, ibid., p. 27,note 45,
gtrodtmenn, Adolf, ibid., pps 298~302., guoting Gane,

ibid., pp. 300-%502,

ibid., pp. 302-3.

Lenz, Mex Geschichte der K8nigl, Friedrich-Wilhelms-Universitdt, 1910,
"Briefe an von Altenstein vom 3.Mai 182L." quoted by Ucko, ibid., pe e

Wallach, Luitpold "The Beginnings of the Science of Judelem in the 19th
Oentury", in Historis Judaica, Vol. 8, New York 1946, pp.38-60; p. 46.

At present, Luitpold Wallach is undoubtedly the most imformed scholar

on this subject, and has done an immense amount of research in this field.

Dubnow, 8.M. Die Neueste Geschichte des Jfldischen Volkes, Berlin 1920,
Pp. 98-99.

Geiger, Abrehem Nachgelassene Schriften, Berlin 1875, vol, I., "Ueber
den Austritt aus dem Judenthume: 2 Schriften 1858"; pp: 250-283, Gei~
ger makes special mention of Gans in thie article.

UOKO, S., ibido, Pe 290

At that time, it must be remembered, there wae the possibility of cholce.
The different relationship towards Judaism as it existed in Mehdelssohn
and the next generations was outlined to me by Dr. Leo Baeck, to whose

kindness I owe a great meny insights into these matters,

Lerminier, in the Nouvelle Blographie Generale, Paris 1858, p. 449, has
this to say:

"L'ambition d'Bduard Gans n'etalt pas sentement scientifique elle

etait politique. Il eut voulu voir la Prusse dotee 1l'institutions
congtitutionelles; 1l eut souhaite joindre un joire aux succes de
la-ghaiee universiteire les triomphes de la tribune. Mais avant

que la Prusse connult les agitations et las revolutions politiques,

il avail cesse d'exister.”

Philippeon, Iudwig in Allgemeine Zeitung des Judenthums, IIT. Jehr-

geng, No, 7%, June 18, 1839, pp. 294 Ff., on the occasion of Hduard
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Gens' funeral, had this to say concerning his relationship to Judaisms
"Gans .. wae active in the Verein .. and left it suddenly.... But let us
ask: did Gans continue hie activitlies for Judaism after his conversion?

.+ By going back to the near past, when it was still his purpose to grant
the Jewish group equalibty with the rest of the humen family .., CGans brought
clear proofes to show Jdwish contributions ... emerging from them .. that
they might be put to universal usage., ... He did not have steadfastness
of character .. and thus ., converted; but aside from this the positiom

he took enabled him to gain a place and a voice for Judaism in the world
sos although his example should not be followed.

In his particular field field Gans also remained - we state this quite
openly -~ a Jew. His appearance in the field of jurieprudence and the state
did not cut iteell off from the conditions which the inner peculiarity of
Judaism forces upon us .. thus ., to accept the concept of the historical
gschool on ownership .. would have meant surrendering in his case. ... And
on the other hand it is just as much part of Jewish life {to meintain the
right of a historical existence, lest he lose his right to exist as a Jew,
Therefore Gans never did hecome &nvolved with .. radicalism's senseless
doctrine .. of the finality of thinge. Ceane .. ie forever identified with
the development within the boundariemm: of law., These are the general cone--
ditions for Judaism; since G. remelned true to them, his Jewish character
remaeined true, developing .. in its true nobiity."

&

end of notes to chapter two,
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FPinal Note to Chapter Twos Bauerd Gens.

Bince the Verein, by ite very inception, proclaimed the dissatisfaction
felt by the group with existing conditions, it 1s easy to understend the in-
terest the group exhibited towards the new world. Indeed, at one stage Gans
contemplated emigreting to the United Statee. Therefore, the following Retw
Ler, written by Zunz and Gans to Mordecal Emenuel Noah, givees us additlional
insight into the configuration of the Verein. It is teken from the Publiocgs
tions of the American/Wiskmmy, No. 20, Philadelphia 1911, pp. L47-148,

/ Jowish Historical Bocliety.

The letter readss N

" Most honoreble Siw.- Amidst the genersl distress and public calemity
under which a great part of the Buropean Jews laboured, some years a-
go, and still are seen to labour, it was, indeed, no small consolation
tosevery one, whom the fate of our brethren would sppear no trifdaé, to
hear the noble voice of a most excellent partaker of our faith, enimating
the abject spirite of the members of an oppreessed creed, by gummoning
them from an ungrateful and unjust country, to that part of our globe
which they style the new world, but would yet, with greater reason,
name the better one., It was you, most honorable gir, who afforded
this sublime comfert. Since that time, the better part of the Fu-
ropean Jews are looking with the eager countenance of hope to the

[ United States of North America, happy once to exchenge the miseries

of their native goil Ffor public freedom, pranted there to every re-
L ligion; and for that general heppiness, which, not the adherents of
6 privileged faith alone, but every citizen is entitled to share.(itae-
lice as given in source).
"The society whitxk dares to address you this letter, united for
the purpose of advancing the progrese of science and knowledge emongst
the partmers of our religion, but penetrated at the same time with the
deepest feeling of gratitude for the pleasdng view which you have opened
to your brethren, would have deemed itself failing in a most urgent duty
not to acknowledge the full extent of your meritorious underteking, by
making you. Extraordinary Member of our Congregation, and Uorrespondent

Gensral for the United Btates,. according to which you will receive here--

with the lLetters Patent of this nomination, together with two accounts

of the present state of our Boclety, which will berhaps give you a better

notion of our final purpese, than thie short letter can be able to af-

! ford,

4 "You would, moet honorable sir,. infinetely oblige us, if you would
send ue an exaot relation of all the particulare concerning the Jews 1n
every province of the United States, thelr progreess in business and know--
ledge, and the rights allowed to them in general, and by each single state.
But you would still more oblige ue, by proposing to us a sufficient num
ber of persons, able to be members of our society, and who, under your
preeidency, settling a particular congregation, would establish a per-

pxpetual correspondence with us about the means of transhlenting e vest
portion of Huropean Jews to the United States, and how such emigration
may be conneoted with the welfare of those who would prefer leaving thelr
country to escape endless slavery and oppression.

B. Gans, Doctor of Common Law, Presddent.
Zunz, Doctor of Philosophy, Vice President,
: M. Moger, lst Vice 8ec'ry.
To M.M. Noah, BEsqu.
Berlin, lst Jan., 1822,"
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Chapter Three: Yom Tov Lipmenn (Leopold):Zunz.

"Bohte Wissenschaft ist thaterzeugend!"

= L Zunz.
WELT
d.i,
Wissen Erreichen Lernen Treffen
aber auch

Wehn  Erfindung Légen Treum.

- L. Zunz (from his diary).

THE ACTUAL PERSONALITY OF A HISTORIOAL FIGURE always évades the
student; letters, contemporary reports, literary remeins ~--sll of them sre
indications of & personality; none are his totality. We read biographies
of the men; end thers emerges the imege of & monument caet in bronze, gravely
surveying the contributions he has made to his age., But where is the youth--
ful epirit that once animated him, where his enthusiesm, his humen frailty?

'Leopold Zunz'. What images does this neme invoke? The etching of a
patriarch, a wise old face lined with the sorrows and disappointments of close
to a century of suffering and striving; the picture of & musty old room, the
receiving hall for the 'grand old man' of Jewish scholarship; there he sits,
receiving the adulation that is rightfully hie; but withal, there ie a bit~
ter curve to his smile —-- for it is adulation come fifty years too late,

Zunz, in a sense, is the most tragic figure connected with the Verein,
Friedlender and Bendavid are still emiling faces againet the background of
the Enlightenment; Gans' iifa i® on an almost intellectunl level, without
appeal to emotion, @s he himself was emotionless; Moser's life has the ¢lage
sic purity of e Socrates; Markus''life is as & single, deep note going down

the corridor of time, finally wavering and breaking with the sharp sound of

tragedy ~- but it is not sustained tragedy; end Heine —~-Heine's life is a
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complex symphony encompassing all; its tragic momente are part of the hercic
mold of & Prometheus bound. Zunz' life, on the other hand, has tragedy as
ite underlying motif; it is the sustained tragedy of daily life, of disap-
pointment after dimappointmenﬂ, of striving and searching in the face of con-
stant discouragement on the part of his contemporaries, of being by-pessed
for lesser men whenever recognition ies meted out. It is an ordinary life;
and that is its tragedy. For Zunz deserved more than ordinary reocogntion
from his contemporaries, both Jewisgh and Gentile. It is not too much to
say that he occupied a more important role in the 19th century than meny
of his more honored contemporaries on the general Buropean scene; and the
late and tardy recognition the Jewish world gave him =mhould not atone for
the dark loneliness of & life-time spend in hie book~lined room, for the
nemories he held of Wkx the friends of his youth who deserted him and left
him to struggle by himself for the attainment of ideals the Verein had held
before all of them.
Our study can only occupy itself with Zunz in his relationship to the

Verein; and, in a sense, Zunz was the Verein., Heine once saeid:

"How can I speak of the Verein without mentioning thie ex-

cellent Zunz, who, during a wavering period of transition,

constantly exhibited an unshakeable steadfastnees; despite

his brillient insight, his scepticism, his scholarship, he

remained true to his word, true to the generous caprice of

hie soul, A men of word and deed, he worked and created

where others dreamed and listlemsly fell away,"’

(1

The life of Zunz hae already been covered exhaustively; almost every phase !

of it has been the subjeot of at least a monograph. We, on the other hand,

are much more ocoupied with the young Zunz, the student and budding philo-
gopher who joined the Verein in 1819 and salvaged its remains a few years
later. Therefore, our biographical data will only extend up to the year

1832, when his Gottesdienstliche Vortrlge appeared. Nevertheless, I feel
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that we will gain a'elear perception of Zunz as a totality. For one of

the most remarkable things about Leopold Zunz is the fact that almost all

his philosophie and historie Ansight® were developed by the time he was )
twenty-three years old, His article "Etwas llber die rabbinische Litoratur“<2ﬁ

maps out & plan of action which the mature Zunz was to follow for the next

half century; and his scientific methed and general Weltanscheuung cen be

seen clearly end completely in the writings he con@ributed to the Zeitschrift
which the Verein had pleced under hie redaction. We need not séy through this
that Zunz did not exhibit originality in his later years, or that he did not
develop, But part of the configuration of the Verein lies in the fact that
within these y@&ng men, barely out of their teens, there already rested a
clear realization of all which the Wissenachaft dee Judentumé implied; that
here was united the forcefulness of young genius, genius which knew quite
well which way it wae headed, Beldom did euch a group unite to fight for

the preservation of its ideals ~- and seldom did one fail so abyssmally.

Leopold Zunz wae born in Detmold, Germany, on August 10, 1794, the
descendent of & feamily illustrious in terms of Jewish scholarship. FPFirst
mention of the family is encountered in the community records of the Jewish
group in Frankfurt a/Meain, which shows a Nafteli Zunz, whose son Jechiel Mighel
Zunz beceme & well known presiding officer of the Frankfurt community,<ﬁ [ 28
Euxtumscorkyy xankyxkhekxxxehakaxxnkpxxr  in 1586, His sons, Nafteli Hirz and
Jehudah Liwah were well known as scholars and well-to-do members of the Frank-
furt community.<5 Unfortunately, only the memory of their scholarship remeined
for the most illustrious member of the family; Leopold Zunz early encountered
the pangs of poverty. One interesting thing 1s revealed through e study of

Zunz' family tree: Ruben Gumpertz of Berlin, who was to be & near and va=

lued friend of Zunz, was his pecond cousin, Zunz wes aware of this, ae his
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(4
diary shows. (A complete family tree of Zunz was drewn up by Dr. Branmm,
and.agpeared in the Monatsehrift fdr Geschichte und Wissenschaft des Juden-
5 .
tums, )

Zunz! immediate Pamily wae less illustrious. His father was an instruce
tor in the Hamburg Bet Hamidrash (hie family moved to Hamburg when he was one
year old), but povert§ %erced him to abandon this occupation and to open &
small grocery store in order to support his family. When Leopold Qae five,
his father began to instruct him in Hebrew, pgrticularly grammar, the Torah,
end after a while Talmud, Zunz' father died in 1802, and a short time later
Leopold Zunz entered "Die Samson'sche Freischule", founded in 1786 by Phillip:
Samgon as an educatioﬁal institution for orphans, .

Lebpold Zunz was eight years old when he left home; and his mother was
to dle before he would see her agein. Accompanied only by his gnele, he wdlmd
the five hour stretch from Braunschwelg to his new home, walking forward into

e life he himeelf was to e¢all 'Leidensgeschichte', a life of suffering. One

. chapter of his life was over; and his real education was now to begin.

At the time he entered the Sameson school, it was called a 'Bet Ha=Midrash'
by courtesy only. Actually, it wae the ordinary cheder with all its faults,
and offered no secular education whatsoever, Leopold had already learned
enough to rebell. Together with a fellow student, also orphaned, Zunz en-
tered into & conepiracy to learn Hebrew grammar! This fellow student was
Igsaac Marcus Jost,. who, for a short period, wae to be his fellow worker in
the Verein. In 1805 Zunz produced his first scientific works a book of sow-
lutione for the Homeling Arithmetic Book.(8 By 1806 he was sufficiently ad-
vanced in the Hebrew langusge to display his sareastiec wit, remarkable for

a-boy his age, in a satire directed against his teachers. Apparently the

book hed some merit, since it received the distinction of a publie burning,
(9

end led to Zunz' denunclation as 'the addacious one'.
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These early years must have been strange ones in the life of Zunz.
Ehrenberg, who took over the conduct of the school in 1807,, wrote these
observations to J. H. Sampson concerning the pupll Zunz:

"L.Z, has a brillient mind ~ even more, is a genius -~ in all
fields of knowledge. But he does particularly well in Hebrew
grammar end methematice. Up to 1807 he wes temperamental, wild,
and disorderly, and he had a sanguine, choleric temper. But he
had himeelf so well under control that after 1807 he became or-
derly and outwardly well mennered; indeed, later on he wes even
coneidered to be phlegmatic,"

(39

This, of course, was no accidental change. Samuel Meyer Ehrenberg, who took
owek the school in 1807, made it & worthwhile institution, with many chenges
in ite curriculum. A member of the Meassefim group, he undeubtedly helped

both Zunz end Jost acquire the taste and ability for an elegant and correct

Hebrew style. Zunz later wrote & pamphlet entitled Samuel Meyer Ehrenberg,

in which he pays due homage to his teacher and gives us an insight into hie
own and Jost's early school 1ife.(11 At all accounts, the 'ante-Ehrenberg
period' solidified his knowkedge of the Talmud, end the 'Ehrenbefge period’
laid the foundation for his enormous scholership. Under Bhrenberg Zunz re=--
ceived a fine secular education, which enabled him, in the year 1809,. to

enter the gymnasium in Wolfenbllttel, reputedly the first Germen Jew to enter
one of Germeny's higher institutes of learning, Up until then he had received
& full scholarship from the Semson school, which now changed into a 'fellowship’
as his status became that of a teacher and instructor. By 1810 he enjoyed
the confidence of Ehrenberg to such an extent that he was the school's chief

(12
ingtructor and administrator during Bhrenberg's absence, Zunz was then 16

years old. By 1813 he was ready to enter university; but it was 1815 before
this desire was to be realized. Now twenty-one years old, he lef't the compa-

rative tranquillity of Wolfenblttel for the exdting cosmopolitanism of Berlin,

Naturally, hie chief desire was to enter the University of Berlin; for if




Berlin wae the Mecce of intellectual life for his contemporaries, the uni=-
versity was ite mosque of learning. Zunz entered Berlin on October 12, 1815,
The first person he visited was his relative Ruben Samuel Gumpertz, who could
have relieved him of all financial worries concerning his stay. But indepen-
dence was one of the strongest developed charscter traits of Zunz throughout
‘hie life; and he secured employment for himself ee & tutor in the house of
the family Hertz; most importent, he entered the university; and here the full
development of the modern Science of Judaism begine.
Before we turn our attention to Zunz' intellectual development at the
university, it may be of interest to note the first contect he now makes
with Reform Judsism., A later phase of hie life sees him unresponsive and of'ten
antegonistic towards Reform; but during this perioed, at last, he shows him--
self to be actively interested in Reform's program, It is an interest we can
understand and correlate with the character of the young men who finds fule-
fillment in the program of the Verein; and it must be understood as part of
Zunz' maekeup, particularly since today one tends to look at Zunz primarily
in terms of his appearance in later yeers;: a bitter old man looking with
little sympathy upon the follies of his contemporaries.
Zunz had entered Berlin on the 12th of October, during the High Holiday

season., On the 16th of the month he wrote his mentor Ehrenberg:

"Westerday, or rather Saturdey (the l4th), I was at Jacobson's

synagogus., Men, who hed had no commection with Jewe for over

twenty years, spend the entire day there: men, who had thought

themeelves to have arrived at the stage where they were above

religlous emotion, here criéed in religious fervor; the majo-

rity of the young people fasted, But then, we have here three

preachers who would do eredit the largest congregation. Mr.

Aucherbsch lectures with philcsophic clarity eugmented by =

solid core of inner honesty; his voice is mueical and soft;

his very #msence - innocence., BEven his Hebrew is enunciated

in a beautiful menner; indeed, he isaxgood poet in that languege.

Kley is lively and audacious; his piotures excite the phantasy.

When he eaid: "Now we shall rise"’everyone leaped up as if

Xmnt touched by magic -~ notwithstanding the fact thet it was five
o'clock in the evening. The latter I would compare to Hzekiel,




- 58 -

the former to Jeremiah., The third one, Glnsberg, I will
encounter at the next holiday. Incldentally, the singing
and the music was good, and Dr, Heinroth is bringing the
Seesen organ to this place. In passing I must aleo send
you the news that they are going to subscribe in Hambumg
to a temple with an organ,. 1dqgue under the direction of
Salomon Cohn,"

(13
A month later, Zunz writes EZhrenberg that the only difference between
David Friedlander snd Gumpertz exists in Friedlander's attempt to meke Sunw
day the Sabbath; the Same letter reports the occupsation of the Beer residence
14
by Jacobson's temple, Apparently in that 'same letter, after & one month
sojourn in Berlin, Zunz divides the Jewish population of Berlin into the fol-
lowing categories: '
"baptized and enlightened (7) Jews, who spend the whole day
of Yom Kippur in reverent meditetion at Jacobson's temple;
beptized Jews who have returned to Judsism;
‘proselytes: Jews, who are worse r'schoim than born Christians;
those who are indifferent within both religious groups;

a young segment which does not know what Judaism is;
truly enlightened Jews, perhape 'half an almond' in number,"

(15

Already, we see here the youthful condemnation of the general state of the
Jews which was o characteristic of the Verein, Yet despite this, Zunz was
guite act;ve within the Reform movement, &8 the investigetions of Geiger
show ue.(l6 |

One thing must be clarified here: we are not attempting to fragmentize
Zunz' life,or make & Reform Jew out of him despite hie later raillings against
thet group. Zunz, @8 will bhe brought out, achieved maturity of thought at en
extiemely early age, and deviated little from his bellefs; and the above sym-
pethy with Reform was not untinged by scepticism., The importent thing to note
in this connection is the following: Zunz sympathized with the aims of Reform,
recognizing the needs of the times. He did not particularly like the confe=

rences of Reform rabbis, fearing clericalism and the possibility of a new

hierarchy in Judaism. The Reform which Zunz visualized was much more in
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keeping with the aims of the Verein., Thus, when he writes Ehrenberg:

"As long ae no authority exists, senctioning the whole mat-
ter, nothing which is good will happen., Rveryone is a re-
former and makes himself ridieculous, Until the Talmud has
been displaced there is nothing to be done..'"(

17

A fow years later (May 20, 1820),. Zunz held his First eermon in the
Beer Temple, and, & short time after this, became the pregohar of the con—Q
gfegation. He was to hold this job until September 13, 18&22. He preached
brilliant sermons; but, knowing Zunz and our Verein group, we are not surw
prised to discover that the sermons antagonized many of his listeners. For
a typiecal example of an'attack on existing conditions within the Jewish group,
here ie a quote from one of his sermons (the sixteenth sermon of hie preach-
ing activity in Berlin), which apparently received a great deal of unfavorable
publicity (Zunz was obliged to wite his paternal fr;end*Ehrenberg to thq ef'=
fect that the much publicized kerm 'den of assassine' which he did use referred
to the school system, not to the synagogues):

"Let there be light in the schoole! Let them become the home
of knowledge, of good menners, of virtues, and of religion! O,
my dear friends: would that I did not have to remind you of
those institutions which are, unfortunately, still found with-
in Israel. They call them schools; but they are not schools,
not the innocent abede of child-like peace =~ they are dens of
assaesine (MBrdergruben). They murder the hopee of the parents,
murder the expactations of the state, murder the seeds of so '
maich intellectual life. Do you call them schools when within
them we find men without knowledge of any sort, estranged to
any educating influences, untouched by love for children; men
who tarture the boys with utter nonsense, who stop up their
ears against the call of the sciences, men who educate them
into cowardly, brutish beinge? O, my friends: would that I
did not have to remind you of those educators who appear like
vagabonde out of some corner of the world and, unexamined, be=
come the leaders and comrades of the children; frequently,
through their lack of education and through their vices, they
become their destroyers; and thus they change the blessing
of the house into a curse,"

' (18

In truth, such sermons were not caleulated to comfort the parnassim and lee-
ders of the congregation; and the young, fiery preacher soon found himself

placed in the position of having to resign if he wanted to maintain his X

|
——
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integrity and his freedom. Once again, in the lifem of one of ite members,
we come to see and thderestend the configuration of the Verein: young, in-
spired brilliance helplesslyf%§§§%§gagainst existing conditions, ageinst
the apathy end the self-interest of those desiring continuance of the status
¥ quo. It may be true - and is probably fairer to the memory of Mannheimer
who followed Zunz = fhat Zunz' resignation from the office is not to be
construed quite aes harshly as Keufmenn does, who gees Zunz

"relinquishing a task that seemed incompatible to his en=-

thusiesm and religioue spirit, as well as to his sense of

honesty and menly pride."
(19

There were other, personal differences between Zunz and the group, to which
Geliger refers(ao, end Zunz at his best was not an easy person to get along
withe But looking at the situation egainst the fremework of existing cone
ditions, 1t becomes elear that Zunz' departure was inevitable., He had stepped

on too many toesg, had offended hoth Jews and Gentiles, The rdling of the

royal decree of December 9th, 1823, prhibiting all changes of worehip, was

e e

. part of a general mental attiude which disliked any type of reform or change;
in a sense, it was old age viewing all youth with suspicion., And 8o, Zunz
abandoned the pulpit, claiming the last word by phblishing his sermons with

a preface in which he bitterly attacked his opponents:

it “who, after they had brought about the disintegration of the
local synagogue,. and had despised the voice of truth, were so
enflamed by their ugly passions thet they forced we, by means
of their insults and Impudences, to resign my job as preacher,
Their actions forced me to this step which I deemed proper in
regard to my honor, my principles, my conscience -- yes, even
in regard to the good of the whole. Despite the income I re-
ceived from this job, despite the sop it gives to my vanity,
I am forced to relinquish this task and seek new fields of
ection where I might be useful to my religious compatriote
with my full might end without being restricted.... May,
then, this book contributem somewhat towarde the esteblishment
of & worthy houese of God and a worthy school in & unified
community of Berlin."

(21,

iﬂl '
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For a while, as we know, Zunz found this ocutlet in the work of the Verein;
but the same forces that frustrated him as e budding preacher and religlous
leader within the Jewish commdnity frustated the work of the Verein. Zunz!
angwer was different from the one Eduard Gens evolved; but it too involved
a rejection of the Jewish community, and entrence into the world of ideas,

Leopold Zunz' life within the Jewish community, even in his youthful
years, wag a stormy one., At the same time, this period of life in Berlin
shaped end modded him for the task the future was to hold in store for him:
the exposition and formuletion of what Eduard Gens had called 'Juedische Wis-
senschaft', Zunz' Jewish education had been well taken care of at the Samson

school. Here now, at the university to which the awakening youthe of all

Germeny trooped, Zunz received the instruction and the inspirations which
were to make him a part of the general CGerman dulture, and which were to en~
able him to make his important contributions teo the world of thought. What,
then, were the intelleectual foundations of Zunz, and what were the basie

forces which influenced his developuent?

We know & great deal about the life of Zunz at this stage in his
life. Hie activities as preacher to the Beer congregation, and his attempts

to gain a position in Hamburg end, 1a?er, in Koenigsb?rg have been carefully
22 23
chronicled for ws by men like Maybaum and Meyerling . Bven his entrance

L i

into intellectual life within Berlin hae not escaped notice, and Ludwig Geiger

hag carefully preserved hie early aphorisms a?d literary notices published
24
in F.W, Gubitz's Der Gesellschafter, in 1818. But is mach harder to trace

a man's intellectual development. Genius not only rises out of & particular
environment; it also transcends it. A mere listing of the books which Zunz
reéd, or an enumeration of the intellectual movements of that time does not

give us the totality which was Zunz; following Luitpold Wallach's exemple,

we cen quote Goethe to the effect that:
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"One could also ask at the time & well-nourished man
for the oxen, sheep, end pigs which he ate, and which
gave him his strength.®

(25
Yet viewing the background, and the intellectuasl trends of that time, we come
to see Zunz end his generation in terms of the problems they faced; and as
we come to understend their asnswers to these problems, we gain rapport with
the generation itmelf.

Zunz' first significent encounter with contemporary thought wase hip atudy
period at the Univereity of Berlin; more accurately, we might say that it wese
Berlin its#df. For the Berliﬁ of that time, in itﬁ social and intellectual
life, represented almost every current school of thought; and Zunz entered
wholeheartedly inte this life. Primarily, this wae a life with two chief
occupations: literature and the theatér. The reactionary pélicies of the
time permitted no overt poiitica. It was therefore only natural that the
young people of this period should turn to those two fields, permitting them
to express their political thoughte and feelinge mesked in the guise of fables,
obscure classical allusions, and fine nuances of expression. More than that,
there was a very real interest in the theater and belles-lettres; literally
'all Berlin' (or at least the Berlin Zunz knew) occupied itself with such oc-
currences aé the coming concert of Miss Henriette Boontag, or the new pube

lication of Saphir. Seen in this light, Zunz' writings for the Gesellechafter

mast be appraised as more than casual endeavors, worthwhile only because
they were to be in the neture of apprentice work for his future vocation as

editor of the Heude'sche Zeitung; actually, they show his whole-hearted com=

mitment end entrance into the social and intellectual life of Berlin. The
newspapermen of $hat time were known for their loose life, and often had

little social standing; but Zunz cannot be placed inte that eategory. Ac-

tually,. he fits into the group of contributors who at thet time were making
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the Gepellschafter a well known and respected publicetion: men like Goethe,

Achim vonagrnim, Clemens Brentano, Miller, Fouque, eand, somewhat later, Hein-
rich Heiéd. Together with that group, he also drew intellectual nourishment
from the leaders of German thought assembled in Berlin: Schleiermacher, Schle~
gel, and Hegel amcted upon this group in countless ways, both within the Jewish
salons and through direet contact.

The main formuletion of Zunz' philosophy of hietory, and the development

of his concept of "Wissenschaft des Judentums", must be found in his univer=

sity daye, and in the philosophical trends then in vogue there. For Zunz'

.primary occupation during this formative period, ell other elements notwith~--

standing, was that of a student. He entered the University of Berlin in 1815,
only five years after it had been founded by Wilhelm von Humboldt. Fumboldt
envisaged the univereity as one of the chief agencies for the creation of a
Weltbild based on the understanding end fertilization of the spiritual and

ethical forces which are instrumental in shaping history. The publication

_of Friedrich von Savigny's Vom Beruf unserer Zeit fllr Gesetzgebund und Rechts-

wisggenschaft had just appeared to enunciate the program of the so~called His-

torical School. In it, Sevigny expounded the idea that history ies to be un=~

derstood ag en organic development; later, in 1818, Savigny's Geschichte des

Rimischen Rechts im Mittelalter made an attempt to adapt this concept of 'or-

(27

génic development' to a conorete current of history. Whether Zunz, who

attended Spvigny's lectures (Introduction to the Institutions of Roman Law),

was influenced in an appreciable way by Savigny is something which we shall

have to discuss presently, Certainly, Savigny was not his principal mentor,

The other great teachers of that pericd, August Boeckh, F.A. Wolf, end August

De Wette were then at the heigth of their populatity. Zunz definitely in-

clined towards the classical scholarship of Wolf, He notes in his diary

(28
"Boeckh instructe me, but Wolf attracts me."




and he liste the different courses he has had with Wolf: Greek Antiquities
(1815), Greek Literature (1816~17), end the Enc¥clopaedia of Alterstumwis-
senschaft (1817-18).(29 The last course in partiocular was an introduction in=-
to Wolf's concept of philology. It started with a definition of philology
as being the total of historical and philesophical knowledge through which
we come to know & nation whoese literary works have survived., The final aim.
of philological studies is the knowledge of the ancient men and through thie
knowledge, there comes the knowledge of hum@n nature in general. But this
purpose can be achieved only after
"the study of entiquity has been lifted up to the dignity
of a philosophico~historical science,"
| (0

The different philosophic trende which we have had occasion to mention
in the introduction here fume into an,organic whole within the curriculum en=-
countered by Zunz: there is the philosophy of law, entering the field of ro-
mandiciem in the person of Havigny; Boeckh was an outlet for the phiioeophy
of Hegel which permeated the whole intellectual atmosphere; and in Wolf's
clessiciem the influence of the Enlightenment brings an approach towards the
study of antiquity which finds its most popular exponent in Welf's friend
Humboldt., All of these shared one quality which cannot be underestimated in
ite impertance upon Zunz as well as the other members of the Verein: an awaken-
ing sensd of history peculiar to that perioed, which for the first time sew
historiciem the dominant fector on the intellectual horizon. The previéus
contury had found its call to action in philosophy; it wae the fleld one turned
to for self expression and for actlon. But this new era had seen the dawn
of historical consciousness; and all ~~~studen£, teacher, and layman, turned

to the field ofhisgtory in order to formulate their ideas and Weltanschauung.

No matter how much bheir approach might differ in terms of philosophical




. background, in &ll caeses it was an historical one, The Zunz of the Verein
could speak of 'unsere Wissenschaft', "ours science", in the samw wey es
Boeckh and Savigny. Bach of them was convinced of the validity of what Sa-
vigny called "the vocation of our age,"(§though they all gave it different
meaning. To BSavigny it meant the best mode of treating law, ae shown in his

earlier mentioned "Vom Beruf unsersr Zeit fir Gesetzgebung und Rechtewissen-

schaft.! To Boeckh it was

"the project of ¥km a whole, treated with seientific spirit
and broad conceptions, arranged according to established no~-
tions, " '

(32

'Our soience' had to meet the necessities of 'life' and 'the existing point
of view of scholarship' in his definition. Zunz' study in 1818 drew heavily
upon this; and all were under the dominence of historieism.

How much did Zunz' conception of history owe to Bavigny, Boeckh, and Wolf?

There is a bitter controversy reging between escholars in regard to Savigny.

(33

On the one hend,. there is Bamberger , who considers Savigny to have had ?
34

major share in the development of Zunz' conceptes. Opposing him ie Wallach
who meintains that

"Zunz' concept of suffering as a category of Jewish history
wag prediceted on the 'state of natured idea within the pri-
mitive mechanical developmental concept of the Enlightenment,
and is based ... in no wey .. on the 'hietorical SBchool',...
Reaeon .., was to remove an age-old injuetice."

(35
Quite probebly Wallach is right. But Savigny's methodology must have had at
least & minor influence on Zunz, and it seeme illogicel for Wallach io con=
¢lude, as he does in snother essay, that

"Savigny's anti-liberal attitude excludes an ideological, metho-
dological or scientific influence on the liberal Zunz."

(36

Certainly, the one does not exclude the other,
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One other aspect of Zunz' concept of Jewish history as 'Leidensgeschichte’
must be pointed out: we have seen how different the world of this generation
wag from the world of Mendélisohn, who atill had solid roote in Judaeism and
its tradition. Had Zunz been bound by the trad#%%al historical concepts of
his people, he could never have evolved his concept of 'Leidensgeschichte'.
True, the Jewish group, sven during the medievél period, had been conscious
of its history of suffering -- there was so much of it! But to them these
sufferings wer Qb %; 9") 0" , the pain caueed them by o loving father, and
the reason for them was to be found in the group's imperfections ’ og N}

,“,qc<§r7. Zunz, on the other hand, found the cause for these sufferings
outeide this framework, in the senselessness of a breakdown in the mechanics

of history that had to be repaired,
(37

The influence exercised upon Zunz by Boeckh eand Wolf is generally admit-
(38

ted; Bamberger has shown Zunz' acceptance of Wolf's characterization of

poetry as the beginning of language. And Wallech has carefully documented

his statement that Zunz' divieion of the critical method goes back to Boeckh's
(39

Encyclopaedie . In snother eonnection; he also showe Zunz' concept of a

Jewish statistic to be based on the ideas of August Schldzer, which sees his-
e (40
tory as being a continuous statistic,

Having surveyed some of the intelledtusl trends influencing Leopold

Zunz, we mey now proceed to his writings. No other member of the Verein (with

the exception of Heinrich Heine) cen be known through his writings es Zunz.
At firet glance one is tempted to eide with Hermenn Oochen's judgment of Zunzs

"He could have been a great historian and wes, ales,
nothing but an antiquarien."

(h

For there is an overwhelming collection of dete in Zunz' writings, some of
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it quite insignificant. It is not until we recall that this was the atttitude
of his times, £he I reverence for the insignificant' (Andacht zum unbedeuteden)
ags the romenticist Grimm expresses this, that these details take on meaning,
To Zunz each one of these details was a familiar friend; ehering the pessimism
ofthe Verein group, he doubted the survival of the Jew; each data he preserved
wes as a8 gift presented by him to future historians of the mind, Previously,
such meticulous scholarship had not been part of the historians work. But

it is significant thet at about this time the Preiherr vom Stein had founded
| the "Gesellschaft filr dltere deuteche Geschichtskunde” (on January 20, 1819),
which had the objeot of collecting all Germen historical sources for the pe-
riod of the Middle Ages. The parallel between the work of the Verein and at-
titude towarde histery, andrthie development in the Germen, general field,

is surely obvious; and Zunz' work is thus, once again, brought into the ge=

”r neral framework of his times.

Turning to Zunz' writings, we find only one work of his to be consldered
% which ente-detes the Verein; but it is a work of major importence. This is

\

Etwas ueber die rabbinigche Literatur, published in Berlin in 1818. In effect,

it represends Zunz' plan for en encyclopaedis of Jewish Science. It is sig-

nificant that in thie work we find Zunz' theories almost completely developed:

ﬁ& a twenty-one year old student here mape out an 6utline for Jewish acholarship

‘ which is to keep him busy for the rest of his life. Later critics have ate
tacked Jewish 8cience - and Zunz in partiocular - for mepping out & tremendous
program and then being satisfied with confining their efforte to a smell section

! (42
] of the history of literature. But, as we shall see, this early work of Zunz'

already presented the idea that the study of the literary remains of a people
is of prime necessity, almoet the basis for all of Jewish Hcience,

On the 26th of July, 1817, Zunz' firet article had appeared in Gubitz's

Der Gepellschafter; his first endeavors in belles-lettree had begun. But at
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the seme time, his Jewish studlies alBo assumed greater importence., He trans-

cribed a Hebrew copy of Schemtob ibn Falaquera's Book of Steps, studied the

Samariten language, and examined a large collection of ducuments from Conetan-

(43
tinople, Safed, and Saloniki which David b. Aaron brought him from Poland,

In December of 1817 he started working on his first mejor effort in the Jewish
field, and, in 1818, there appeared his

(44
Btwas Uber die rabbinische Literatur.

Zunz begins this study with a modest preface aakiﬁg his erities to help
him realize the mistakes in his work, Then he turne towards Jewish literature
in an effort to examine it critically. Biblical writings, says Zunz, have been
preserved and honored through the accident of becoming the foundation of the
Ohristian state. Rabbinic writinge, on the other hend, were not as lucky,
and did not receive any due recognition until the time of the Reformation,
Now, with the development of modern Buropsan literature, they are once more
falling into & ehadowland of death, and will soon‘pass awayl But it is pre-
cisely beceuse of this state that we must now turn our attention to the study
of rabbinic literature; for the first time we have the proper perepective of
viewing this as a closed field, with no new additions likely; the general tenor
of public opinion will now allow & fair appraisal; within & century most of
these books will be unavailable (agein we note here the typical pessimism of
the Verein group); and most important of all, the gquemtions concerning the
fate of the Jews and Judaism may find enewers here; we must study rabbinie
literature in order po evaluate properly the old together with the new. As
he says,

"Any ruthless so-called 'improvement' is punished by its
feiluke. The over-hasty application of the new gives a
higher value to the old (and, what is much worse, a higher
value to that which has been aged)., In order to be able
to recognize and to sort out the 'useful old' from the
Vdamaging aged', in order to know the new which is worthe

while, we have to turn to the study of the people and ite

history..."
(46
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How is it, asks Zunz, that this field of knowledge has not yet been explored
in these days of enlightenment, when knowledge has reached and illuminated
almost every dark corner in the field of humen knowledge? Why should we not
now examine the field of rabbinic literature, catalogue it, and judge it?
He adds & significant footnote to this statement:

"We are not afreid of being misunderstood, The complete

literature of the Jews is here envisaged as the object of

investigation; we are not in the least concerned whether

itd complete contents could or should be the norm for our

own_judgments, "

(47

This, of course, is the complete break with the traditional approach, and is

one of the basic features of Jddische Wissenschaft.

The eubject for investigation (viz, "unsere Wisaenechaft“(ha) mist be
divided inte many fields, and each field must then be investigated and worked
independently. And it is this, the eschematic division, which mekes up the
bulk of the article;iin effect,iit is a plan for an encyclopaedia for Jewish
Bcience. The divieion itself is based upon Zunz' concept of the status of
men; end here we find a relationship to Hegel's concept; for Zunz sees man
as

(49
"the subject of church ... and state,"
Here, then, is Zunz' outline of Juediseche Wissenschaft (en outline, incidenw
tally, which is supplemented by an almost fentestic array of notes, euch as
the one referring to the Zohar(50, meking we realize that Zunz had already
started upon those'independent pieces of research' in various fields which
he considered so important:

I, Bciences as determined by the 'church':

Bheology (where no clear system exists yet, but some decent fragments).
Mythology nggzg;)for some decent work on older mythology, we have

Dogmaties (check Christien sources, as Roeder( for example.)
50
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II,

ITI,

Iv,

V.

VI.

‘Sciences as determined by the study of neture ("now that we have exa=

- O w

Religion (to ineclude divisions of customs, liturgy, religious
principles, and ritee of the synagogue: a history of these rites,
baged on original sources, is a prime desideratum.)

Sciences as determined by the 'state':

Legislation.

Jurisprudence, .
Oongtitutional law (partiocularly sinsce it was written under oppression.)

Uomparative judicial terminology (re Hellenistic,Romen, Hebrew lew, )
("the slow change of Jewish law and its final mmEex diseppearance
into Buropean law gould only be presented after many arduous 4ne-
dividual examinations of the material")

(52

mined the humen being, let us exemine the inhabitant of the earth").

Mathematics,

Astronoumy.

Egégraghx.

Chronology.

Medicine (to include Peychology, Anthropology, Physiology).

Sciences based on using these insights of nature (from the knowledge
of nature to its usage ie only a short step).

Technology.
Industry.

Commerce.
Bciences dealing with 'embellishment' of nature's material.

Art (excluding poetry).
Architecture.

Tz BO gr&ghy @

Muslc.X

Inventions.,

Seiences dealing with the universal life of the nation.

History (study of the passing scene).
Antiquities (the study of that which remains).
Language (the 'lever' of history and antiquities).

Under the category of language we include

1. poetry, "the beginning of the formation of language" (a
Wolfian conception; see note 38 on Fritz Bamberger.)

2, rhetoric or the art of style (thie is to include such mat-
ters as the hyberbole; the Talmudic ﬁﬂfb the philosophic
style; the differende between prosalc poetry and prosaic

prose; concerning the literature of the comic; etc.). )
Grammar,

1, the up until now neglected history of the more recent gram- i
marians (eince Gesenius does not cover men as Bensew, S,Hanau, g
Oohen, otc.); and & complete history of the Hebrew language.
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This ie to be preceded by

2. @& history of the Aramaic language.

5., &a:completely new lexicon.

4, e dictionary of Hebrew synonyus,

5. etymological studies, which have been sadly neglected., Most
rabbinic echolars ignore the Oriental language, and the Orien-
talieste ignore Hebrew,

Finally, there are the subsidiary sciences, as

Diplomacy. (sic.; According to Wallach, this should read Eéleography;
he substitutes this word for diplomacy in his exellent esummary and
analysis of this article, stating that it was

"Erroneously called Diplometik by Zunz, é*term used esince
Mabillon's Be re diplomatic libri IVI (168l) for reocrds

and deeds only,"
(53

algo, there should be made

" a chronolegical collection of facsimiles in order to date undated
manuseripte’;

catalogues of manuscripts and libraries;

- annale of printing and typography;

bibliography, (5
5
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Throughout this work by Leopeld Zunz, there emerges the underlying

concept of literature as being the depository of the character eand personali~
ty of a nation as sheped by physical and social environment, by tradition and
religion, by olimate and aoil,fb& custom, chence anddestiny., Since we have
already observed the influence of the Enlightenment upon Zunz, we can rees
dily follow Wallach's hypothesis which sees Zunz drawing upon Johann Fried-
rich Herder's theory of literature as expressed in books like Herders Vom

Geiste der Ebrdischen Poesie (1782-1783), particularly sinece Wallach goee

on to substentiate this through other eitations.
This same spirit of Enlightenment cen also be seen in the closing lines

of this essay by Zunz, which sees the author exprese the hope that

"the illumination of what ie beet in Rabbinic literature may
serve to overcome the prejudices presently held against it."

(56.
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Herg, then, we have what may serve as & gomposite portfait of
what the young Zunz wes at the time he joined the Verein in 1819.. He was
juet in the process of finishing his college career 'oum magna laude'; in
the social life of the capital cit& he was recognized and honored as a belle-~
lettrist; he was respected within the Jewish community ae & preacher and scho-
lar; and, as seen above, he brought some very definite conceptes to the Ver-
ein, whichx were to form the basic program the young group would engage in.
More then that, he may have contributed a more mature and stable outlook on
life then most of the group, brought about by hies early privations and struggles.
Whetever the reason, there is no doubt but that he was the focal point of the
Verein; the redaction of the magazine, which was to be the Verein's chief oce-
cupation, was entrusted to him. Gens' brilliant presidency notwithstending,
we may regerd Zunz as the real leader of the group. He, too, had been a mem--
ber of the "ecience circle" of 1816 whose annals we have examined; and much
of his general make-up was similiar to that of the other memberse; so that we
see in the Verein a close-knit, homqgeneoua group, with common attitudes.
Nevertheless, each member had his individualcontribution to meke; and Zunz'
contribution, more then anythiﬁg else, was the love and passion he brought
to the field of Juedische Wissenschaft, a love that was to survive the break-
down of the Verein.
* ' His membership in the Verein was testimony to his conviction that true
science had to be based on action; he differed from Gans primerily in seeing
himself and the group uﬁder the ultimate auspices of religion, Gans, as we

have seen, wae an a-religious type; Zunz, on the other hand, was a rabbi,

He had attempted to obtain & pulpit immediaetely before joining the Verein;
and he clarified his position in regard to the Verein during their association
in sermons such as the one he preached in 1823, from which we quote:

"( the young, estranged generation has to come to feel its
inner relationship to Judaism once again., A true dignity

;
! . .
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of the people must be recaptured, together with the re-
alization)

) "“That this dignity is conditioned through the humen dignity
of the individual, of each person; only then is 1t revealed.
Whereever a nation becomes obliterated, it is the end result
of each individual within it having been previously oblite-
rated through poverty of and action, of energy end the feel=-
ing of community epirit."

1L | (57

The conocept of the individual seen here is part of Enlightenment thought;

and the whole program of the Verein, though definitely placed upon the He-

gelian philosophy influencing Gans and the others, also shares the Enlighten-
ment's hopea of educating the people in the hope 6f thus ameliorating long
standing injustices, We have observed this approach before, in Zunz' concept
? of hilstory éa Leidensgeschichte. But there is none of the detachuent here
which we might assume as the logical outcome of influences emanating from

gg the Age of Reason. This is not a Wissenschaft ealmly contemplating e far-
off group (far-off in terms of personal atkchment) as the Aztecs or the Chi-
nese; undoubtedly insights and understanding of life its#lf could be won in

{ that manmer -- but Zunz wae concerned with hie own background. "Tue res agi--
tur" was almost the slogan of the group, and all their seientific endeavors |
were oriented in accordance with it., It was, then, 'unsere Wissenschaft' to
them, a mafter of personal commitment; aend the then current concepts of ro--
manticism are viesible in this epproach to the history of their people.

T This two-~fold appopach is particularlyx important for the understanding %
| of Zunz' Juedische Wissensehaft as it develops within and beyond the Verein;:

and we see it the particular creation of the outeide environment., First,

there ie the Wissenschaft used as a curative against the outside forces of

antisemitiemt knowledge conquering evil. This rises directly out of the

pergecutione ageinst the Jewe, the Hep~Hep movement which was one of the

direct causes for the founding of the Verein, the disillusionment of seeing

their hard won freedoms once again becoming ephemeral stirring them to action.




- : | -Th -

Becond, there is what Mex Wiener calls

"the biological sense of the Wissenschaft des Judentuma".(58
Thie implies Juedische "issenschaft used as curative against the sickness of
the Jewish soul which at that time was gnewing at its vitals., They were the
disoriented group, as we have seen: +their roots were in the European cul-
ture, and their Judaism was a vulnereble spot within them which they them-
gelves did not understand, which they either had to understand and bring inteo
the general fremework of their Huropesn background, or, failing that, which
they had to abandon. The feiluke of the Verein brought meny of them to the
second alternative; we seé this most clearly in Gans' case. Byt in Zunz

there was the passionate love for Judaism which enabled him to negate the

whole outside environment continue in the taek which the Verein had set for

itedlfs In the final analysis, it was the second aspect of their Juedische
Wissemschaft which was to reach out beyond the Verein and wae to envelop Jew=-
rys reaeon and knowledge, ite firet function, proved ineffective againet pre-
justice;‘but in turning the brightxofcikngexr light of understaﬁding upon mach
which had been dark and obscured in thr Jewish past, it enabled the Jewish
goul to understend itself end gave it pride in its heritage enabling it to
face the future with joy and cénfidence.

Whet were Zunz active contributions to the Verein itself? As we have

A

brought out previously, his chief contributione to the group were his own per-
‘ sonality, helping to inspire the group, and hie echolarly attainments. Also,
he and Gans did a great deal of the correspondence associated with the Verein(59.
Most important, there was the editing of the Zeitschrift and his articlee,
These will be analyskd in the chapter concerned with the Zeitschrift; but even
a cursory examination showe that Zunz' contributions must be ranked higher

than anything else in the periodical, and that his writings on Rashi, his ste-

tistical studies of Judalem, and his work on Spain were important to the

development of the Wiesenschaft des Judentums.




The Verein failed. Its members abandoned the struggle, and but for Zunz,
these early beginnings of Jewish Science would have produced no permanent re-
sulte. In the summer of 1824 Zunz his famous letter to hie fikend Wohlwill,

a former member of the Verein, in which bitter despair is coupled with the
determination to continue his work:

"The Judeism which we desired to reconstruct has been torn
apart, Meny a sunset will fede away over this our people,
finding it as it is todays: torn by dissention, flowing over
into the Christian religion giving it & port in need; a
people without position or principle....
"This was deception'. The only permenent thing rising out
of this Mabul (fldod) is the Wiesenschaft des Judentums. It
lives, even if no one lifte a finger for it for centuries ...
I must confess that next to the surrender to God's judgment,
my true comfort and stronghold is the occupation with this
Wiseenschaft. The storm, and those experiences which could
tear me apart internally shall have no influence upon me,
I have done what I have considerd to be my duty. ©Since I
have seen that I have been preadhing in the wilderness, I
have ceased my sermons; but this does not mean thet I will
be faithless to the contents of my words ... nothipg remains
for our members, but to remain true to themselves, to work
within their limited circles, and to leave the rest %o Godzg
0

Zunz followed the dictates of his conscience., Juedische Wissenschaft
from this time forth became his prinecipal occupation, limited only by the
sconomic probleme constantly besetting him; and in works without number he
made lasting contributione to this science. Yet, as in the case of Gans,
the failure of the Verein determined the course of his life., Gans, seeing
his hopes for the Verein shatter at what Zunz cailed Ythe callousnese of the
parnassim', followed the dictates of his Hegelian philosophy, and became &
full member in the Christian state. Zunz shared some of his Hegelianiem in
seience as the only reality; but his love for Judaiem drew him irresistably
towards Juedische Wissenschaft, Therefore the failure of the Verein only

meant the final break with the Jewish community within certain definite spheres;

but he continued ae a teacher and educator within the Jewish fold, and,ihdeed,




at different timees longed for various jobs that would enable him to carry on
¥ his work within the group iteelf, But his social life became embittered to
him,.and mere and more he withdrew into himself and into his work, The charm-
ing and brilliant college student became a misanthrope, constantly at war with
the Jewish group. He saw its meny faults and was unsparing in his eriticisme,
And the group was unwilling to listén to him, The parnassim, in particular,
were horrified; this man, in a time of unparalleled economic prosperity (for
them) was sounding the knell of doom for the Jewish group! Is it any wonder
that they did not try to understend him?

The failure of the intellectual group within his socliety is harder to
understand; but they, too, paid scant attention to & man who must be consi-
dered to have ococupied a top rank within a society rich with individual bril--
T liance. But then, this was an era which specialized in misunderstending
| its men of genius. Zunz' own personality, becoming more bitter with the
paseing years, undoubtedly contributed to thise misunderstanding} and it is
* 8 fact thet his present influence upon: the men who have helped develop Jue-

dische Wisgenechaft ips much less than what it could hnd should have been.

Also, in fairness to the Jewish community of Berlin, it must be pointed out
thet though his bitterness against the parnassim may heve been justified,
there was another side to the pébture. The parnassim disliked Zunz;: they had
rejected him and did not understand what he was trying to say. But the tra=
dition of 'maintaining the scholar' is old and well established in our midet;
and the Berlin community followed it in the case of Zunz, His position given
him as teacher in the girl's school of the Jewish community maede his last days

gecure, and enabled him to contimie in his study. True, this was not the sort

of food 7Zunz wanted; he starved for recognition and honore; but according to

its own lights, the Berlin community acted in an honoreble manner in the caese

of Leopold Zunz.

s | | | .




! - 77 -

The peseimism of the Verein wes not its unique peculiarity. Reather,
¥ it was 4n outgrowth of the Jewish Zeltgeist of thie age of pessimiem. For
wheresever a Jew looked for hope, he only found disappointment and failure;'
there were the liberal cities of the Rhine-land ~- & hope killed by the
ﬁ . Hep-Hep uprisings end persecution against the Jews. There was Reform --
failing because of ite poor leadership and the present inadequacy of ite
enswer to their problem, There was even the hope that the government would
sponsor Yewish studies, nurtured by the endeavors of men like Wilhelm von
Humboldt; it too failed. Finaily, Zunz and his group turned towards the
Verein ae a last attempt to find a place for Judaism within their lives;
and the Verein failed. And here where we see Zunz' unique position towards
the Verein in the clearest manner, and where we note his individual contri--
¥ bution, Ganeand Heine took the step, entirely logical in terms of their
environment and their thought processes, of eonvert@ng, fellowing the steps
of thousandsof their ocontemporaries. Zunz was the exception! And in going
against his era, against his own beliefs thet shared the pessimism of his
time, he exhibited what we can only call the heigth of fortitude, what we
have to recognize as a strong and abiding love, surpassing all others,
Thie love for Judaiem is part of the general configuration of the Veresin;
but in Zunz it receives its finest and purest expression. Heine's love is
more the volatile sentimentalism of the romentic personality in search of
his home; and in the others it does not appear with the stark intensity
which characterized Zunz' emotion. |

Here then,in the life of Zunz, we see what are perhaps the finest as-
pects of the Verein, spesking to us out of the past, drawing um into rap=~
port with this segment of our history; snd that, of course, entirelym agrees
with the concept of #he Wissenschaft des Judentume, giving the Jewish people

roots within their past; giving us hope for‘coming days.
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Chapter Fours: Heinrich Heine,

; Brich aus in lauten Klagen,
1 . Du dlstres Martyrerlied,
Dee ich so lang getragen
Im flemmenstillen Gemdth!

s dringt in alle Chren,

Und durch die Ohren ins Hersz;
w Ich habe gewaltig beschworen
Den teusendjdhrigen Schmerz,

Ep weinen die Grossen und Kleinen,
Sogar die kalten Herrn,

Die Frauen und Blumen weinen,

Es weinen am Himmel die Stern'!

Und alle die Thrédnen fliessen
Nech Slden, im stillen Verein,
S8ie fliessen und erglessen

Sich all in den Jordan hinein,

-~ H. Heine (intended as preface §
%o "The Rabbi of Bacherach"), |

GARLYLEfS THEORY OF HISTORY STILL HAS ITS8 DEVOTEES, and there
are many people today who unqualifiedly believe history to be sheped by hume=
nities 'men of genius'. The faot that the theory itself is untenable has not
discouraged them; for hero—wbrship, after all, is something irrational, And

yvet thie type of worship defeats itsdlf; by tearing its object away from the W

social and economic conditions which produced it, its dimensione are reduced;

l by denying the fact that a man speaks for a whole era, that the various trends
and developments of his time are revea;ed in him the worshipper loses all per- o

spective: placing his hero outside the realm of history and the development of 1

humanity, this type of worshipper becomes a votive slave within & cold and |

enpty merble hall,

Thie chapter will occupy iteself with the lif'e of a man of gendhs, But it is
to be a biography in the Diltheyien sense: one which sees ite subject as the end-

product of a long line of development, and sees the spirit of the times puleing

in each incident of & men's life, Thus, we can take this remekk from Selme:Stern's
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study of the Court Jew

"iP there had been no Juspa von Geldern, there would have

been no Heinrich Heine"

(1 \
and, undarstgnding it in the ¢ontext of Selma Stern's study, can then turn
to Heine's life with an awareness of a backdrop which sees CGhetto Poundations
shattered as his co-religionists assume & new position in economic life, and
an outside world more receptive - and more able - to be absorbed by the new
Jew, |
Heine was the child of his age; at times, a very unhappy child. In exam-

ining his relation to the Verein, we come to see the Romentic influence of his
times; and in the agony of his personal strivings we may gein a clearer insight
into the spirit of the age then those which our previous investigations have
proecured for us. Indeed, oneHeine scholar has this to zay:

"Heine ... had & collaborator who was also a mercilesa slave~driver.

This was the spirit of the age he lived in, what he himself called

'The Idea'. 'No, it is not we who seize upon an ldeaj: the Idea- sei~

zes us, and enslaves us, and whip# us into the arena, eo that we are

forced to fight for it, like gladiatorsoof old.'“(“2
In teking Heine into coneideration, then, we arem not concerned in joining the
large group of Jewish writers who unfortunately deem it thelir duty te claim
Heine as a Jewish contribution to humenity on which interest has now.coms due.
Rather, we hope to understand his age, and the configuration that wes the Verein,
by studying certain incidente in his life, examining some of his writings, and
- viewing the thus resulting totality in light of what we know about the age and
ite developments.

To etudy Heine's life as we have done in the case of Zunz and Gans, would

lead us to far afield in this case; also, it is unnecessary in that there are

any number of biographiocal works to which we can refer (something that was not

possible in the case of Zunz and Gens), Therefore, we will confine ourselves
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to Heine's "Berlin Period". However, before-entering into this aspect of
our study, there are some genéral remarks on Heinrich Heine to be made, in
which differences of interpretation concerning Heine and his relation to
the Jewish group must be stated,

"Heinrich Heine is the most trenslated and the most traduced

# figure in Germen literature, More has been written about him
than on CGosthe..."

(3

is the statement of an eminent scholar;-end, in a sense, the diffi~-
culties we find confronting us in our study are implicit in the above state~
ment, In effect, it 4ells us that the study of Heine has rarely been approached
with dispasesionateness, and that a personal involvement of the critic has ge-
nerally taken place. Partially, this may have been beceuse Heine presented -
so meny fecets to both his admirers and his critice: ss a radical and militant
liberal he was repugnant to established interest groups; as a Jew, he was the
target of the professional Jew=baiters; es a 'oconvert', he wae subject to the
attacks of certain types of fellow Jews; among his own group he wae either
acclailmed as an asget to tﬁ@ Jews because of his genius, or regarded as more
of a liability holding strange and perhaps unsgvory d#bws on eubjects such as
politics and women. And in trying to explain the strange phenomena that was
the totality of Heinrich Heine, many of his eritics find themselves placed into
the pbsition where they have to emphesize those elements of Heine their own
emotional involvement has underljned, and ignores other aspects of more im-
portance. A question of pure scholarship, such as "Was Heine's poetry more
influenced by his German or his Jewish background?" then becomes & bitterly
~fought battle in which each writer seeks to substantiate his own emotional
position. For example; the notorious propagandist Treitechke dislikes Helne

the Jew, and Heine the Jewish writer. This dislike is confronted by a large
<

selection of poetry and inepired writings that cannot be completely relegated
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to the realm of 'second-class writing' or that of &mitation rather than
creation. We thérefore find Treitechke resolving his dildmme-in this menner:

", ..Heine shhwe himself, where his power clearly reveals it-
gelf, to be a true son of the Rhineland.,"

(4
A fector of some validity in Héine'e mekeup is here used to holester a false
poeition, and the total picture becomes blurred, Yet it is also wrong, as
some writers have done, to see Heine's genius emanéting polely from his Jewish
background, and to eliminate all environmental factors. Looking into his an- ‘
tecedents, we must bring thie out clearly:

Heine was a Rhinelander, reared in the city of Dlsseldorf, As such, he
was the recipient of an epproach to life in which gayéty, and & laughing un-
l concérn, were a definite part of the outside environment influencing him. And
perhaps it is a glimpse of the %hinalénder that we cateh when we observe his
entrance into a Prussian Berlin, as recomstructed in ILudwig Marcuse'e really

exeellent biography:

"The young romenticist hated the
'tong uniform rows of houses, the long wide streets, that
are all built straight and generally according to the fancy
of some individual, so that there is no indication of what
the people as a whole think,'
The poetic Rhinelander who had learned to:éek the fullness of
life in the richness of history, the beauty of life in its in-
dividual waplety, now stood before the humdrum dwellings of
Progress, and complained theat the houses
'Yawn at one another so tediously. Many doses of poetry must
be taken if one is to see anuthing in Berlin besides life-
less houses and people. It ie difficult to have visions
here, :
Berlin .. is the historical memorial of the spikit of that
strange dull hero, who had with true German throughness cul-
tivated the exquisite lack of teamte and the vigorous intel-
1ectu?l liberty, the shallowness and the efficleny of his
time.
Heine, the romantic, resisted to the utmost the influence of the
bald, caloulating ghost (Frederick the Great) who menifested himeself
here in monumental fashion.!

(5

e literary comparison of the carnevel eongs of the Rhineland and Heine's

poetry might very well bring out the diverse ways in which this epirit
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affected Heine's writinge; in particular, Heine's trick of having the last
line completely overwhelm everything that went before it seems to be a di-.
rect parallel té these topical songs. éPerhaps the fairest evaluation of
this aspect of Heine is found in & recent Heine anthology by Stdssinger, in
which he says:

“Also as a Jew Heine is a Rhinelender. He is not the eame type

of Rhinelender as the Germen, but he is also not the same type
of Jew as the non-rhenish Jew.."

(7

As we have brought out before, the above aspect of Heine is often neglected.
Yet recognition of it does not necessarily negate the Jewish heritege and tra-
dition that certainly influenced the young Heine. We have here in mind, spe-
cifically, Heine'w ancestors, as outlined in David Kaufmenn's work, 8The young
boye phantesies must certainly have been inflemed by the adventures and color-
ful incidents in theilives of hie ancestors, and a strong sense of pride and
family loyalty grew out of what we might call his internal environment. And
there are other influences which were at work on the boy: France was not fer
away, and certainly exercised some influence upon him., The revolution, the
emancipation of the Jews in France, Napoleon -~ all these are things which
should be evaluated in any total appraisal of Heine.

Therm complexity of Heinrich Heine is such that we can only iddicate
these various aspects, recognizing the problems they pose. Also, as a final
aside, we might indicate one other peculiarity in this framework that should
not be overlooked: Heine wae a geniue. Now, the psychology of genius has not
ceaged being a éhallenge and 8 problem to its investigators. Yet from what
we have seen in the lives of these etrange men (viz., Nietzsche, von Klelst
in the framework of Heine's environment), an element of suffering ie needed

to bring out their highest capabilities, Heine's success came too early, and

"there were no real set-backs to challenge his triumphant belief in himself w
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until the days of the Mattress Cave. Is it really accidentel that his
greatest writings were a product of that period? Examinkng the pereo-~
nality of Heinrich Heine, Mise Butler writes in this vein:

"But was Heine reamlly as great as he believed himeelf to be;
was he one of the gods, as he sometimes claimed; an immortal
poet +o7 «.. If Heine hed died in 1848, one might have hesi-
tated to answer these guestions with & robust affirmetive.
'Immortal'! is a big word to use,

But that hies mind, used and abused for mundane purposes,, wos
yet the mind of a great poet .. is proved by Romencero, 1851,
some prose passages and the posthumous poems. More than that ..
during the eight years of his dissolution his heroism shone out
¢clesrly.

vos For eight years time stood still whilst Heine indulged in
beautiful and sinister visions,"

(9
Perhapse +thie gives us some indicatlon concerning the complex totality
that was Heine, and of which the Verein was bul one small aspect; but it was
Z:t an unimportant one. Understanding his relationship to the Verein, we
gein some insight into the springtime of his genius,and later phases of hie
1ife become understandable to us. Fb& example, his "Hebrdische Melodien"
carry Zunz' concept of Hebrew literature, first enunciatéd in the Zeltechrify
- of the Verein, into the field of poetry; end the personal and intellectual

relationships between Heine and other members of the Verein weaves & pattern

for us in which we cen finally see the Verein as it really wes.

Heine came to Berlin in spring, 1821, as a young man of about
(10
twenty-three, As we have already noted, the city itself did not make
too favorable an impression upon him; and contemporary records show that

the sober officials of the city probably received a similiar impression

of Heine. Varnhagen von Ense writes:

"When Heine came to Berlin from Gdttingen, he had to apply
for a permit of residence from Staatsrat Schultz (sie? SBchul-
ze?), ae Heine wae e student, The very strict gentlemen
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inguired as to his intentions, admonishing him that he head
already made himeelf suspicious because of his opinions.
Heine brashly answered: 'Good Lord! I have exactly the
aame!?pinions as the government itselfs no ophiilons at
allltt '

(11

Berlin, as we have seen in the chapter on Zunz, was a world divided into
two parts: one part was the world of the thsater;w;nd the intendent.-general
of the royal theaters, Spontini, rivalled the king in importence, 4B a
counterpart to this world was the literay life of the city, the newspspers
-of the day who reported on the minutae of daily life; and here Gubitz's

Der Gesellschefter occupied the most respected place on Berlin'e intel-

lectuel horizon. Some of Heine's first poetry wes published in its pages.
Heine's "Briefe aus Berlin"(la show us this life within the ocapital city
with all ites foibles and triviel controversies; out of them also rises a-
picture of romantieism, in the vehicle of Weber'alFreiachﬂtz making its
successful entrance into the life of Berlin. The young Heine, it must not
be forgotten, wae a romanticist, completely influenced by the trends we have
delineated in our first section. At the university of Bonn he had drunk
deeply of the font of romenticism. ScHegel taught him "The History of the
German Languege'; Arndt's lectures on Tacitus' Germania looked for those
good honest virtues of Germany, finding Arminius much more palatable than
contemporary Germen leaders., The Nibelungen Lied was at the center of
their discuseions; and most importent, Schlegel was interested in young
Heine, leading him down the road of romanticism, in sdarch of "Volketimlich-
keit', Heine's first essay on the Romantic school clearly reveals the
influence of Schlegel aﬁd his group; and the influence exercised upon him
by this group has been shown clearly in too many studies to need any further
substantiation. Among the motivations leading him into the Verein is the

clearly disoernable yearning to find a Jewish past as rich and as rewarding

as Germeny's romantic group wae then discovering for itself in the middle
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ages. And there were forces in Berlin which were to encourage his
romanticlem.

The first such force was the influence exercised upon Heine by
Rehel von Varnhagen and the circle around her, The literary salon wae
at the heigth of its development then, and in Rehel's salon were conw
centrated the great talents of the time: men like Alexender von Humboldt,
the brothers Schiegel, Chamisso, Fouque, Hegel, and meny others., The
phenomena of the literary salon in terms of the Jewish group has been
evaluated by men like Solomon Lipt.zin(15 end others. In the scope of
our paper, it is enough if ;;W;;E it as the logicel outgrowth of the cul-
tural and social situations 1t was en intellectual stock exchange with a seat
for every representative of an intellectual trend of the times, having a
somewhat objective atmosphere all its own. For its hostespes, women like
Rehel Levin (Varnhegen) and Henriette Hefz, were newcomers to the scene,
new to this stirring intellectualworld which appeared a paradise to them.
The angels of the Lord had lowered their flaming swords, and Rahel and
Henriedte eagerly rushed back into a Garden of Eden that had been denied
their ancestors, and tasted fruits from the tree of knowledge strangely
unlike the fare that had until now been the steple within the Jewish home.
In their eagerness they brought a freshnees and new awareness, a deep:ap=-
preciation growing out of their remarkably gifted minds. Where could a
senaitive poet find & better audience? And why write sonnets to a Thalia
or a Polyhymnia if there were living daughters of Jupiter available, able
to praise and to appreciate? Besides, Rehel was & really remarkeble women.
Jean Paul, Friedrich Schlegel, Humboldt, Heinrich von Kleist; Prince Louis |

Ferdimand =~ all of them idolized her; and (perheps the final proof of great-

nees) the Rahel cult wap not restricted to men. Bllen Key, writing in 1907,




considered her one of @he great women of history, rivalling an Elizabeth
Barrght. Is it any wonder that the young Heine idolized her? Another .
women, Friedrike Robert inepired Heine; but Rahel Levin taught and directed
him. Together, they shared the anguish of the 18i9 riote. Actuelly, these
riote did not affect Berlin Jewry. They, the enlightened group, were a
necessary adjunct to the economy of the state, and the fashionableness of
the Jewish salons was then at ite absolute heigth; but the highly sensitive
people of this group was still very much aware of what was happening, and
was greatly grieved.(l4 Thus Rahel and Helnrich Heine had identical problems
to face, and offdn geve similiar anawéra. At the time that Heine met her,
she wag a mature woman of about fifty years; and her charm was es strong
as ever, In a gense, she became an educator to him; and her hushand, Varn-
hegen von Ense, became & valued protector to Heine. Their friendship to
Heine was to endure despite some occeesions in which it was sorely tested;
certainly, it waa one of the most valuable acquisitions af Heine made during
this stay in Berlin.

We have mentioned Rahel's rule as en educator to Heine; and, remembering
the strong impetus which the Goethe cult received in her home, we must also
point out that Rahel transmitted some of her enthusdesm to Heinrich Heine.
But Goethe must also be considered ae an independent influsnce; for there is
no poet, no creative writer, no thinker of whxkxs any consequence during this
period who was not influenced in some way by this greatest of all German
writers. In his own way, he reigned as emperor over the Germen intellectual
world; end Heine, as any other subject of Wolfgeng von CGoethe, paid him due
homage when he firat“entered into the world of literature, When he published

his first book of poetry in Berlin, in 1821 (Gedichte von H.Heineg, he send

them to Goethe with the following letter:




"I would have a hundred reasons to send Yr.Exellency my
poems, I will name only ones I love you. I believe that
this reagon suffices. ~ My poetry, as I well know, is yet
of little worth; only in scattered places might something
be found out of which could be seen that which I once may

. be able to give. For a long time I wae uncertain within
myself as to the nature of poetry. People told mes ask
Bchlegel. Sohlegel told me: read Goethe. This have I done
henestly; and should I become something worthwhile, I shall
know to whom I owe this,

I kiss the holy hand that has pointed the waey towards the
"heavenly domain for me and for the whole German nation, and
am '

Your Exellency's ‘
most obedient and humble
H.,Heine
Berlin, December 29, 1821 Cand, Juris®

(15
Heine hoped for recognition from Goethe. The poetry he knew to be good;
had not both Varmhagen von Enee and Immermann praiged it highly? And per-
hape -~ this was also the call of like calling to like. If so, it was not
heeded by the old gentlemen at Weimar; and Goethe never gives the poet the
recognition he deserves. Heine's visit to Weimer, his criticiems of Goeths,
ere part of a later period of development within his life; and we cannot go
inte these details. What we must recognize at this stagd of development is
the all pervasive influence Goethe exercised upon Heine's environment and
upen Heine himself: for the Goethe influence in German life and culture must

be considered in any eseay into the history of oculture of this period.

The other strong influence upon Helne was hie relationship with
the Verein fuer Kultur und Wissenschaft der Juden; and this now becomes our
prime consideration. Something of the totality that was the Heine of that
time mey have mmerged from our study: the volatile gayety of his childhood
environment enabling him lightly to turn from one alternative to the other;

the youthful exuberance of genius tasting the first fruite of succese; the

influence of Schlegel, coupled with the Hegelian philosophy then part of the
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general atmosphere of Berlin, intensified in the salons of Rehel Levin
and Klise von Hohenhausen;:all these were basic elemente of @ personality that
now discovered the field of Jewiéh sclence,

WEX introduced Heine to the Verein, and what were his reasons for join-
ing? In epite of Guddat's oonjecture=(16, there is enough eircumstantial
evidence to show that it was Gans, the president of the orgenization, rather
than,Markué, who first drew Heine's attention towards the group. The two
frequently met im the home of Elise von Hohenhauéen,ﬂwhose salon, in a
sensge, was an adjunct of Rahels.(17 Also, Zunz makes the notetion

"on August 4th,.1822, Gens advocated Heine as member of
Verein., He is accepted.”
(18
It stends to reasomn thet the sponsor of & new member was also its first link
with the Verein and its progrem,

Why did Heine join the Verein? There are many reasons, but they are
all based on the same foundations the Verein was & configuration arising
out of the historical needs of the times; its founders all shared the same
ambiguous situation in society in which their Judaism was a troublesome ele-
ment., bﬁeine, no less than Gans or Zunz, had been bitterly disappointed in
a society permitting such things as the 1819 pogrom. Even the relative |
security of Berlin could not protect him from occasional antisemitic at-
tacks., When the young poets and authore met in the Weggener Weinstube
for carousing,, & primitive man like fhe poet Grabbe would occadionally
vent his spleen upon ths "little Jew-poet".(l9 Little wonder that Heine

could write a friend

YEverything which is German disgusts me; and unfortunately,
you are a German ... As soon as I am recovered in health, I
will leave Germsny end go to Arabia ., for a pastoral life;:
I will live with camels who are not students .. will write
Arabian verses ... 8and climb the sacred rock where Mojnun
yearned for Leila,"

(20




At other times, the more subtle social discrimination might stirx up a
bitter note in his heart; and a poek like "Donna Clara® (which some say
refere to an incident in Heine's life)' reveals that the poet recognized
thie type of antisemitism toé.

Heine was & man of changing moode; but the fact thet he did not fit
into the "Volksgemeinachaft" was never far below the conscious level of
his understanding. Too many pamphlete had been written by men like Rdhs,
Fries, and Co. for him to forget this; and there was release for him in the
company of the men of the Verein; release and a feeling that this was home,
Certainly Heine did not join the group for religious peasons. In his essay
Ueber Polen(alhe compares Polish Jewry, despite the filth and dégradatipn
which he wsees as its aspects, with Germen 'enlightened Jewry' and vastly
prefers his Polish brethren, though he admits himself uneble to emulate them.
(The sdmiration filling him can partially be traced to the concepts of roman~
ticism then dominant in his makeup). PFor the first time, the realization
grows in him that instead of golng back to the middle ages with his fellow
Gfermans, he might find deeper roots in the history of his people. Therefore,
the enunciation of Juedische Wissenechaft within the Verein struck a cord
within the poet, and he could approsch the scientific program of the Verein
with real enthusaiem.

That was one of the reasons Heine joined the group; but it wae not the
only one, Primery still wae the struggle which he and his Jewish contempora-
ries engaged in: the struggle to win full recognition within the outside world.
(And we: makt, of course, recognize that element in Heine which places him in-
to asstate of constant revolt againet the established hierarchies), For a
long tima the Jews had hoped to achieve this recognition by placing the Jewish
world of which they still felt themselves a part on an equal level with the

outside world, There was the political aspect of their struggle, encouraged
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by the Enlightenment philosophy within the group: let us educate the
outside group, let them see that we are just as they are, that the dis-
crimatory laws, the discrimatory thoughts are grossly unfair, It wase a
position easy to take for the fachionable Jews of Berlin, for men like
Bendavid and Friedlander; high on the economic ladder. And while their
charity and goodness of heart stand beyond question, it must also be pointed
out thet their efforts to educate the Polish bachurim who wandered into

the city are not free of melf-interests any such‘anomality as these Polish
youngsters was deemed by them as a refdection upon themselvee, something
that made meceptance of the Jewish éroup ag similiar to the German. group
more diffioult. (For an example closer to home, we might exemine the history
of the Jewish Thikological Seminary in New York, where similiar motives were
present at ite inception.) To the young men of the Verein, it may also have
been pleasant to cast themselves into the role of patrons of learning, and
to teech students not much younger than they shemeelves were.

' The Hegelian element within the group was similarly impressed with the
importanoe of the eduationsl aspects of the Verein., First of all, true
science had to be creative; and furthermbre, their philosophy demended thet
Judaism be brought wp to ite highest level as soon as possible, so that it
could melt and disappear into the framework of intellectual life, The pes-
simiem of thelr times affected them ap it affected Heine; and some of them
saw the function of the Verein as that of the curetor of & museum, collect—-
ing and ggtharing those mimatee of Jewish life which would goon disappear,

In effect, the Verein was the last stand of Judalsm within the intel=-
lectual group. It attracted some of the finest minde among their group; and

we mast emphaaize that Heine, as in few other places, here could feel himself

surrounded by friends and by equals, It was & courageous group; and modern
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scholars who dismiss ite members as weak and vaccilating, as cowards who
meekly converted forAreasona of fear or self=-aggrandizement are simply
ignorent of the time peried. This wae the time of mass conversions; thou=-
sands were leaving the Jewish group, living as they did under a system which
gave rewards for thie aesimilation; and the rewards were of a kind primedly
attracting the intellectuals and leaders of the group. The Parnass of a con--
greugation, the Hamburg banker or merchant wes not concerned with occupying
a place in the intellectual life of Hurope; but to a men like Gans, well
enough supplied financially, it was agony and slow suicide to stand out--
side the unversitiee and watch his intellectusl inferiors strut around;
and Heine, who would havelliked to teach history at avGerman university,
who desired economic security which an officisl positlon would give him,
suffered the same tortures. They undersetood each other, these members of
the Verein; and when Heine castigatee Gans for converting, it is elso a
gelf-castigation,

Heine, who had only gained full recognition of his Jewish identity
in Berlin, here joined the endeavors of his friends who were making a-
lagt ditch stand in defense of this identity, hoping to create a place
within general culture where they could function as Jews and Buropeans.
To say, as certain historians do, that he took the matter of his baptiem
lightly, is to disregard the struggle in which his gensration was engaged;
he took baptism as a last, forced stepys And certainly his aseoclation
with the group left abiding treces, which we will examine in a moment.
Firet, though, let us exemine hise actual contributione to the activities

of the Verein fuer Kultur und Wissenschaf't der Juden, as seen in its

minmutes and contemporary documentes
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Notatione of Zunz on Heine's activities in the Verein:

On August 4th, 1822, Gens advoceted Heine as member of the Verein.
He is accepted. '

H. ie present for the first time at the meeting of September 29,1822,
On the 7th end 17th of November he gives a report concerning a woman's
asgociation to be founded., He is requested to write a circular on
this matter, but is ill during most of the winter of 1822-23, and the
matter ie lef't undone..
On the occasion of a proposal (February 23rd, 1823) that the Verein
should work on a religious textbook for youth, Heine remerked thet Ju~
daism should in: no way be treated in the mamner of modern Protestantism,
Heine visits us frequently. My wife has dubbed him 'Marquis Posal,
Heine led the protecol of the Verein meetings in the late summer and
autumn of 1822, Heveral times he taught history in the school of the
Verein (a course given three hours a week)};as all membere, he served
without pay.

(2%

Heine hed algo offered to wite an article for the Zeltschrift concern--
ing his 'Judenschmerz';.but this project never materialized., The Wissenschafi
des Judentums, which was the ppincipal concern of the Verein, wae not enriched
by the contribution of a scholarly study by the historien Heinrich Heine., But
the poet and novelist Heinrich Heine wrbte a fragment of a-novel, "The Rabbi
of Bacherach", which wae to be infinitely more valuable than meny scholarly
contributions of othere;:and the poet Heine, in his "Hehrdische Melodien' and
other poems scadtered through his work, did as much £o promulgate Zunz' theory
of Jewish literature as Zunz himeelf. The very firet article written by Zunz
for the Zeltschrift, in which he extolled Spain in éreference to Bagtern Hue-
rope, served Heine as a gulde and inspiration; and thus he came to draw gol=
den portraits of men like Jehude Ha-Levi end CGabdrol, end made the Golden Age
of 8Bpain to live again within his Germen lyrics.

(23
The Verein failed in 1823, According to W. Guddat , Heine's ties with

the Verein were already at the breaking point; he had come to realize that their




progrem offered nothing to the common Jewish group; and his aesthetic sense
rebelled againet intermingling with the coarse, dirty, and repellent lower
Jewish group which ®he Verein was trying to educate. Guddat's article con--
cludes with the observation that the Verein would never have failed if it had
had & strong and intelligent leader. Needless to say, this is a totally er-
roneous evaluation of Heine and the Verein. Genius and leadership wes one
thing which the Verein possessed in abundance; but the conditions of their
times were togggiggﬁg, ggd their failure was pre-determined., And Heine's
ties with the Verein were anything but weak: the high intellectual, social
and cultural niveau of this group hed a strong appeal to him. And that he
remained close to the program of the Verein appears clearly out of his cor=
respondence with its members, partiocularly with Moses Moser. The corres-
pondence of a historical figure is still one of the best sources of informetion
to historiens; and by reading some of Heine's letters we shell get a clearer
ideax as to his relationship towards the members of the Veréin and towards
Judaiems

A,

Extract from letter to I. Wohlwill, April 1, 1823,

"ol like him (Zunz) very much; and it is & bitter hurt to me

to see how this wonderful man is so misunderstood because of his
gruf'f, rejeeting personality. I expect a great deal from his

goon to be published sermons; certainly not delectation or gentle
bandages for the soul--but something much better: a revivifying

of strength. This is what we need in Israel. A few operateurs

on corns (Friedlander & Oo.) tried to cure the body of Israel

from ite incurable skin-disease through a bit of blood-letting,

end their clumsiness ,., will let Israel die through loss of blood....
We are too weak to wear a beard, to fast, to hate and to stend
suffering because of our hate: that is the motto of reform. Some ..
ococupied only by the theater -~ want to have a new set and new

I costumes to play their roles, Others ,. want an evangelical

[ little Christianity under a Jewlsh firm, end meke themselves a

§ ~ Tellis out of the wool of the lamb .. and shorts made out of
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Christian love. Thhy then go into bankruptecy and the imceivers
call themselves: God, Christ, & Uo., We are lucky that this house
will not maintein iteelf for too long. The checks it hes written
out on philosophy come back marked "insufficient funde"; even now
it is going into bankruptey in Hurope, though the few commission
houses established by missionaries in Afriesa and Asie may maintein
themaselves for a little while ceee

Excuse my bitterness; but the hurt of the rescinded edict has
not hit you [ the edict of 1812, which had given the Jews meny ci~-
vil rightes, had just been rescinded; thie made it impossible for
Heine 1o become a professor at a German universlty unless he con--
verted. ed%ﬁ Besides, I'm really not this serious. Certainly I
don't have the strength to wear a beard, to let myself by called
e 'kike', to fast, etc. I don't even have the strength to eat
matzos properly. For you must know that I now live with a Jew,
right opposite to Moser and Gans, eat matzos instead of bread,
and break my teeth on them, But I console myself and think: after
all, we're in Golee. Bven the spiteful remarks sgainst Friedlander
are not meant so seriously ... I.see him writing a letter now to
Elise von der Recke, and on his face is cdearly readables "honored

lady, I'm really not as unbearable as Professor Voigt says, fore-- !

(24
Certainly we gain an insight here into the Heine who f'eels himself rejected
from the outside world. But perhaps his most revealing letters were the ones
he wrote to Moses Moser, whom he considered another Nathen the Wise, Mosger
was the chief link between Heine and the different members of the Verein,
wae gomeone from whom money could be borrowed when the poet wae in pecunlary
needs, and the one to whom the agony of Heine's soul was revealed when Heine
felt in need of a confidant. When Heine left Berlin, his first stop was in
Lueneburg, where his family lived, Hise first letter to Moser is dated from
there: |

B.

Extrects from Heine's letters to M, Mosger:

Lueneburg, May 1823,
ees really, you are the mean in Ierael who hes the finest

feelings! I am only passable good at expressing the beautiful

others have experienced. Your emotions are heavy gold ingots,
~mine light paper money.... Does not the above allegory let you

know that I am a Jewlsh poet? But why should I be abashed be-

fore you; we are among ourselves, and I like to speak in our

nation's imagery. Once Gans-town has been buildt, and e happier

generation bensches lulef on the Missigeippil and chews mezzes,

and a new Jewieh literature blooms, the present commerclial remarks
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at the exchange will become parts of poetic language, end a
poetioc great-grandson of the little Marcue, in Tallie and Te~-
£illin, will sing before the whole Ganstown Kille

They sat at the banks of the Spree, and counted bills
of exchange;

Then came their endmies and spoke: give us checks drawn
on London =~

For high is the rate.

vee give my regards to Gans, Zunz and his wife, Lehman, Rubo,

Marcus, Schoeneber--but particularly to Hillmen and his family.

Announce my safe arrival to M. Friedlander and his father,
Your friend, H, Heine,

| (25
The remarks made by Heine concerning 'Ganetown' refer to M.E. Noah's program
in which the Verein at one time was most interested; a letter from the Versin
to Noah is part of the notes to Chapter Two (mee page 51).
In a later letter to Moser Heine writes concerningthe Vereins

lueneburg, June 18, 1823
see I feel greetly in need of expressing the great Judenschmerz
(as Boerne calls it) in an article for the Zeitschrift; but this
will come to pass only when my headaches improve. It ie not very
nige of our Lord that he plagues me now with these peine; one might
even say thet it is not politic of the old gentleman, since he
knows that I want to do so wuch for him., Or has the old Baron of
Sinei and Ruler Judea's mlso become enlightened, giving up -his
demands and hie adherents for the sake of a few vague, cosmopo~
litan ideas? I am afraid the old gentleman has lost hie head come-
pletely, and rightly le petit juif 4'Amsterdam whispers in hie
ears entre nous, Monsieur, vous n'existez pas. And We? Do We
exist? For heaven's sake don't tell me once again that I am only
‘ an idea! For all I care you can all become ideae; just leave me
alone, Just because you, the old Friedlander, and Gens have be-
come ideas, you want to led me astray also and become another one,
Rubo I must praise; you could not bring him into such a position.
Lehmann would like to be an idea but can't; and why should I care
for the little Marous' demonstration to me that 1 am an ideaj hise
mald knows that betler than he does..., but enough of thie super-
stitious nonsenmse ,...

I will vieit Cohn in Hemburg, and I expect from you that you
write me a short letter concerning the intentions of the Verein,
what I should do for it there, and whom I should visit, etc. If
I can execute a definite commission for the Verein, based on the

- already disoussed mattere talked of in Berlin, I will be glad to
do 80 .... Regards to Gens end Zunz.( ¢
2
This trip to Hamburg will be brought up in another @onnection, as it relates

o the history of the Verein; here it serves to show Heine's willingness to
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work for the Verein., Some of his reasons for this devotion to the Versin
are expressed in the following letter, which gdves & clear insight into his
motivatione reggrding his association with the Vereins

Ritzebllttel, Auguet 23, 1823,

eoobut T will always be enthusiaegtic for the rights of
the Jews and their civil emancipation; in the coming bad times,
which cannot be avoided, the German mob will hear my voice
resounding from the German Bierstuben to the palaces. But
the born enemy for all positive religion will never become a
champion for that religion ., now giving us this pain. 8Should
it nevertheless happen, there are special reasons for it:
emotional weekness, stubbornness, and the precaution of pre-
gerving an antidote. ... I love Gans as much as ever,
and in the future will constantly reveal to you how dear he is
to my heart, how highly I count his nobility, and how much
I depend upon him..es

(27
In this correspondence with Moser the subject of baptiem is also brought up
by Heine. At this time, he writes:

Bueneburg, September 27, 1823,

... jurisprudence must come to sustain me. As ym mey imagine,
baptism,here gomes up; no one of my family is opposed to it ex~
cept I myself. And this "I" ie a very stubborn snrt of person.
You can reedily deduce from my ways of thinking thaet baptism
means little to me, that even symbolically I do not attach any
importance to it; nor would my baptism have meaning to others,
coneldering the circumstances under which I would be accepting
it. To me it might possibly heve the significance that I could
have more opportunity for fighting for the rights of my unfor-
tunate tribal companions ...but to be baptized fur Prussiall ...
We live in a sad era; rascale become as the best, and the best
have to become rascals, I understand very well the words of
the pealmists "Lord God, give me my daily bread, lest I profane
Thy name®....

(28
About two months afterwards he writes Moser once ggain on this problem:

In damn Hemburg, December 14, 1823

eeo I don't know what to eay. Gane preaches Christienity and
seeks to convert the Jews, Cohn assures me. If he does this out
of conviction he is a fool; if not~~he is a villain, OFf course,
I will never cease to love Gens, but I asesure you I would much
rather, inetead of above news, have heard that Gans had stolen
some silver spoons.

That you, dearest Moser, think es Gane I cannot believe,
even though Cohn assures me of it and insists he has heard it
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from your own mouth. - I would regret it if my own baptism
appears favorable in your sight. I assure you, if the steal-
ing of silver gpoons had been permitted, I would never have
been converted. More on this when we can talk about itee..

(29
Generally, this is the letter cited whenever the facts of their apostasy

are rehashed. But while it is true that at a much later time, when Heine

(30

wrote his necrology on Marcus he did condemn Gans bitterly, there is no
such condemnation here, Any condemnation at this point is directed as much
against Heine himself as it ie against Gens, and there certainly is no break
of any sort between Heine, Gans, and the other members of the Verein., Much
later we see Heine write Moser

Hamburg, the 2%rd of the month Gans, 1826

ceegive my regards to our 'extraordinary friend' end tell
him that I love him. And this comes from the deepest sincerjty
within my soul. He ie still a dear picture to me, even though
not & saintly one, doing marvels or to be adored. I often think
of him, because 1 do not want to think of myself. Thus I thought
this night: with what sort of face would Gans appear before Moses,
should he sugdenly appear appear on earth again? Moses, after
all, was the greatest jurist of all times, since his law continues
down the present....

(51
There is a great deal more in the letters of Helne to Moser that is germane
to our discuseeion; particularly those selections showing the relation of
Heine's "Rabbi of Bacherach" to Zunz and the Verein. However, our epace is
limited; and there is an excellent edition of' the Rabbi of Bacherach which

(52
contains those exceppts of Heine's letters in an Egkkik English translation.

In many ways, they complement the selections used in this study. Surveying
these selections, we mey now asks What did the Verein mean to Heine, and

what did Heine mean to the Verein?

What did the Verein mean to Heine? On the level of its activities

we have already expressed the motivations drawing him towards itt he recognized

this as an attempt of like minded contemporaries to solve the problem of their




Judaism; es such an attempt, it fulfilled identical needs experienced by
himself; he was a full member in every senseof the term., Again, in the
environment of Prussian Berlin, it gave him a place of refuge and gecu~-
rity not unlike that provided by the home of Raehel Varnhagen. The Verein
aleso served as an outlet for his young romanticism, replacing the middle ages u
with a Jewish paet. Tieck might have his Genovevas Heine had his 'lovely
Searah'. Then Heine found meaning in the p8litical action of the Verein;

and we may safely say, from what we know of the totality of Heine, that
these strivings for more freedom for the Jews were but one aspect of &
nature constently at war with the pettiness and bigotry of a conservative
government. The war of Heine sgainst Prussian censorship, hie journalie~
tic campaigns and fights with reaction lie outside our sphere; but we cannot
forget them in an evaluation of the men. However, the Verein had meaning
for Heine over and beyond its actual activities: it helped him get a clearer
view of hie Judaism, and his relationship towards the Jewish people; it
pro;ided him with the tools and methods of Juedische Wissenschaft, guiding
his literary talents into by-ways he would not have exemined otherwise. The
Verein also provided him with faithful friends who greatly enriched his
1ife,rae he enriched theirs., Salomon Heine, Rothschild, Rahel, the spectre
of Bimon van Geldern--all these and other factors must be taken into conei-
deration for exhausiive study of Heinrich Heine as a Jew; but it ie not
amiss to point out that the key to this aspect of Heine's personality was
the Verein itgelf, Max Brod<351n his study of Heine places perhape too

mich emphesis on Heine's Judaism as an all-determining fector of his life;
the paradox of Heine's irrational character does not lend itself to any

simple oclassification or solution., At the same time, Brod shares the com-

mon prejudice of diemissing the Verein as an 'assimilationist group'. The
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one fact thet has emerged clesarly from our investigation wes that the
opposite is true: 1in a period of intense aspimilation, the Verein re-
pregented the best elements within the group caught in this ocurrent,
struggling to swim against it, losing their struggle because the cur--
rent was altogether too strong.

What did Heine mean to the Verein? Ase personified in the Berlin group,
it meant friendship with a poetic genius who had conquered Berlin, and whose
abilities were fecognized by them., DBut there wae @ore meaning to thelr rela-
tionship than this; Heine really represented them in all their strivings and
frustratioﬁe. Here was one of their group, rising as fast and as high an
was possible in their environment. His genius was recognized by all, his
charm and personality could conguer almost at will against whomever 1t was
employed (though we can think of notable exceptions), his books were widely
read--and still he was held back from the highest pinnacle of success by the
meie fact that he was Jewiéh. The ultimate frustration of their environment
was expressed in thies 1f Heine, with all these assets, coﬁid not surmount
the prejudices of the time, what hops waé there for them? Heine, in that
sense, was & symbol to them;:and perheps the date of his conversion should
be considered the actual end of the Verein and ite hopes. The whole con-
figuration of the Verein thus becomes interwined with the different eleﬁents
of Heine's personalit&; even ite ecientific strivings are present f'or us, as
‘Heine's poetry, every once in a while, exhibits traces of Juedische Wissen-
schaft which the Verein fostered in him.

What special significance does Heine have to ue in our study of the
Verein? To put the aneswer in its simplest formulation, he helps us unders-
stand the Verein. If we had failed to take him into consideration, not

only would we have missed a vital factor of the Verein iteelf, but it might

very well have appeared to us as an obscure little group, far away from the
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besten path of history, of no general historical significance. There would
have been less understanding, less rapport between us and the Verein: for
Heine's life, trenscending time and space, is a constantly contemporemeous
event; and the Verein, seen throﬁgh the priem of his life, assumes contempo-
raneity for us. It does not make us overrate the importance of this group
in history; far from it. Only too often, studies of this nature lose any
inherent value they may have had by exalting the object of their investiw--
gation to an undue degree; and we must always remeﬁber that the Verein, at
ite best, never exceeded fifty members. But in the final enelysis, it is
not the Verein but the age that we are intereatéd in; pearticularly are we
interested in the Jewish intellectuale of this time, facing & problem of
reconeiling their Judaiem with the outside environment, eproblem which was
unique with them, Heine gives us here the necessary insight o understand
the problems of this era. Again we turn to Dilthey's formulation of the
function of biography in historical enalysis, telling ue that the under-
standing of the structhire of the historical world is clearest seen

"in the 1ife experience of an individual in the milieu from
which it receives impressions and on which it reacte in turn."

(34
Heine is to us what ke wae to the Verein: & symbol representing all of
their aspirations. In his life and thought we see reflected the experiences
and thoughts of his contemporaries, particularly when we afe aware of the
combination of social, economic, and intellectual forces that have gone into
his mekeup. We become eware of his greatnesse, and gain some upderstanding
of his personality; but this is only accidental. Our prime purpose, through
the past three chapters, has been to understand the configurstion of the

Verein. And here the plastic form of the biography has helped us see its

different esspects and intrinsiec motives; incidentally, by this method we may
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have advanced closer towards the understending of the group than earlier
chroniclers who saw this group @8 a enesided, Hegelian organization in
which ell members were painted with the same grey uniformity.

In Heine, we saw genius and greatness. And we alsoc saw one agpect of
his life, which helps us explain the rest. Perhaps we felt kinship towards
this aspect of his soul revealed to uss the striving, searching, yearning
attachment to Judaism, the continuing of the romantlic search that found so=-
lution in either camps impossible, but had to keep moving forward under the
aspect of eternity. Thus, we have recognized the Verein in Heine; and, per--

haps as an additional rewardk, we recognize Heine in the Verein .¢...

Aber il haeb' ich erkannt' ...

Ich erkennt' ihn an der bleichen

Und gedankenstolzen Stirne,

An den Augen muesser SBtarrheit -

Behn mich an se schmerzlich forschend -

Doch zumeist erkennt' cih ihn
An dem reethselhaften Laecheln
Jener schoen gereimten Lippen
Die man nur bei Dichtern findet.

- Heine on Jehuda Ha-Levy.

NeEe 00 GO0
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Only books used in this study have been listed here; for a general bibliography
on Heine and Judaism, see

Tabak, Israel

Judaic Lore in Heine, Balitimore 1948, pp. 315-320,
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Chapter Five: 8ome lesser Luminsries,

"Jede menschliche Individualitdt ist eine
in der Erscheinung wurzelnde ldee, und aus
einigen leuchtet diese so strahlend hervor,
dass eie die Form des Individuums nur an-
genommen zu haben scheint, um in ihr sich
selbst zu offenbaren,’
= Wilhelm ven Humboldt, "Ueber die Auf-
gabe des Geschichtschreibers", Gelesen
am 11, April 1821 in der Akademie der
Wissensohaften zu Berlin.

THE VEREIN WAS MADE UP out of meny individuals. Some of them
have emerged as clear, distinct personalitfes, speaking to us as to fa=-
miliar friends; others are peen as through a glass, darkly. All of them
shared one thing: the spirit and ideas of their times, leading to the
same motivations, the seme problematic. We, who want to understand their
times by examining the Verein that was their creation, have found the
lives of their leaders to contein much which helps us towards understand--
ing. Yet it would be wrong to suppose that the names of Heine, Zunz, and

Gans are the only ones to be mentioned in an exhaustive study of the Verein.

We do not have the space to study the lives of other members; but in the

evaluation of the Zeitschrift meny of them are identified for us through

the contributions they mede towards the group; and the following brief
biographical sketches will help us to see them as distinct historical

personalities,

Issak Markus Josat..

"I hate, I deeplse Jost; and ae long as my eoul and a

pure heart are within me, this abhorrence shall not leave

me, I hate him and ever will hate him, not for his thoughts,
but for the words he has written,"

(1

Thie statement of 8.D. Luzzato is not difficult to understand. Jost's

history often shows blunders as a result of careless usage of source
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material. Greetz, Steinechneider, and others critieized Joet's histories
ag uninspired and as plagiarizationasa Yet the fact remains that he wase
the first Jew to attempt a complete history of his people in modern times;
and a great deal of what he asccomplished in terms of historiec research
pointed the way for his more gifted contemporaries,

Perhaps thet ia the tragedy of Jost; he was a good histerian in en
era of great historiane., He was & pleoneer in his field; but though his
contemporaries gained from his work and followed in his steps, he did not
receive the recognition due to him. Other, more gifted pioneers received
the accleim of scholarss men like luzzato, Regglo, Krochmal, Rapoport, Zunz,
and CGeiger at least had their genius recognized. But Jost was almost im--
mediately overshadowed by the monumental work of Heinrich Graetz; and hie
histofy, written with the dispession and cool detachment of a mind completely
dominated by the Enlightenment, was set asidd, relegated to an inferior
position; he and his work were accorded a position but little superior to
that of Basnage, the Christian historian whoee study of the Jews was the
only avaiklable history until the advent of Jost.

Why should Jopt be included in a study of the Verein? As we shall see,
his relationship to the Verein was of & very limited nature. He disasso-
ciated himeelf with the group after a very short spsn of time, and wes, at

times, rather critical of the group and its endeavors. But it ie precisely

this oritical attitude on his part towarde the Verein that ie of interest
to us. In & sense, he stands bhetween such men as Bendavid and Friedlander

who belong to & century that has gone, and such men as Zunz end Heine, who

feel the strong influence of romanticism, of the new historicism impelling

them to walk strange paths repellent to the solid, commonw~sense mind of

the good Jost. |

Part of the explanation is the life of Jost, through which we are aleo }

enabled to view the early life of Zunz from a different aspect. Isask Markus
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Jost shared the privations of the orphanage with Leopold Zunz, enduring
perhaps even more suf'ferings in his tender years. The record of these

early years wes preserved by him in his autobiography, a series of remin-
b4

(3
lscences concerning his early childhood, published in Pascheles Sippurim.

They show that the young boy, born February 22, 1793, had to overcome an
environment of the most extreme poverty, a blind father whose guide he be--
cane when he was five years old, and the utmost privations and sufferings
of body and mind. |

The Semson School, seen through Isaak Markus Jost's eyes, eppears a
grimmer, more formidable place than &e remember it from Leopold Zunz. It
is & place of poverty of spirit, poverty of materiel possessions, poverty
of love. If the description Jost accords to it has eny accuraey at all,
it enables us to understand and appreciate that famous sermon of Leopold
Zunz held in Berlin were he refere to the typical Cheder as a "M8rdergrube",
8 den of assdssins, And yet, these two men survived the place, Turning
towards each other, they f;und comfort in thelr mutual misery. They played
Hebrew alphabet games with each other, braving the wrath of the authorities.
And, with the advent of Ehrenburg to the school, they were redeased from
the prison of the mind that had been erected around them; the same school,
the same environment now became a doorway to the magic world of culture and
of learning.

For Jost, thie was also the beginning of a new life, in which he could
realize his capabilities as a teacher. At this time a trustee of the Semson
school, living in Braunschwelig, desired to have one of the more abler stu-
dents live in his house as a tutor to his children. Both Zunz and Jost were
considered; Jost, partially because he was the older of the two, wae chosen,

He and Zunz were still comnected by close ties of friendehip; and this winte

of 180881809 saw them joined together in the study of Latin, Greek, end the

(6

Y
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other required eubjects on which they were to be tested for admiesion to

the gymnasium. Both of them passed the examination; and here they parted.
Zunz went to Wolfenbﬂttel, Jost to Braunschweig, The next four years sew
Jost living in the héuse of his patron, teaching hie children and studying

at the gymnasium., Then, in 1813, he came to the attention of Israel Jacobw
son; supported by his generosity, lsaek Markus Jost was finally enabled to
seek the learning he éo desperately desired, at the university of GBttingen.(7
After a yeer's study there he went on to Berlin, greddating from the Univer=-
gity of Berlin in 1816,

What were the intellectual influences to which Jost was expoeed? In
many ways, they were identical with those we have already explored in the
lives of Heine, Gans, and Zunz. J.G, Bichhorn, Heeren, the older Plank,
Wunderlich, E. Schulze, and Thibsut were hie favorite instructors at Gatf
tingen.(s And inBerlin he attracted the particular attention of Buttmenn,
Boeckh, and F.A. Wolf.(9 But Jost the individual differed from his gene~
ration; where they turned towards the turbulence of romanticism, he found
satisfaction in the quiet and still waters of sarly Enlightenment, and of
rationalism, David Friedlander was his mentor and friend; and, indeed, the
announcement of Jost's projected history, in 1818 was written by Friedlander
himself.(lo

Isreel Jacobson had wanted Jost to bhecome & preacher to the Berlin group
after Joet's grdduation from the university. But Jost had already arrived
at a philosophy of life in which he envisaged hie part to be that of a teacher,
as an educator of the youth. The principal of the Bock school had.just died
(in 1816), and this school, serving both Christian and Jewish‘children, ap=
pealed greatly to Jost, He took over ite direction and had high hopee for

ite future. However, the discrimatory decrees of 1819 forced the Christian

children to drop out of this sohool. Neverthelsss, Jost continued to teach
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at the school until the year 1835. At that time he went to Frankfurt as
a teacher of the famous "Ph;lantropin“ school, he position he held until
his death in 1860,
What was Jost's relation to the Verein? As we mentioned earlier, it

wes a tenuous one, Jost was one of the original seven members that met
in November, 1819, at List's house., And, according to Zunz' testimony

"May 14, 1820t Joest leaves the Verein f&rk Kultur und Wis-

senschaft der Juden."

(11

After only a half year, he resigns officially. But, from his own, later,
statements, as well ae from contemporary reporte, he waes never really ac=-
tive while he was a member of the group. We can clearly see what attracted
him to the Verein originally. First, there le the interest in education exe
hibited by the Verein; Jost, aes an educator, here found his own desires ex-
pressed within the group. Ironically, this seme interest speedily raises

barriers between himself and the Verein., For Jost wase a professiondl educes

tor, and disapproved highly of the irregularities of the Verein's educational
program. Once, when the Verein sends him a written invitation to be part

of an exemining committee for & young preacher candidate, he indignahbly re-
jects the invdtdtion, giving es reason the fact

Yeeeo that I do not feel myself entitled to the exercise of
such an act without official permission from a higher autho-
rityese. As & matter of fact, I cannot ses how a group of young
men having no.official position can have the right te sit in
judégment over a-cendidate, even when they were requested to
do so, and to deliver themselves of an opinion that shall de~
cide his fate, Even a private individual would hesitate to
do 80, except when it is clearly understood it is his private
opinion which is desired. It was quite clear to me that thie
wes an attempt to gain larger influence; and I would not lend
myself to such an importuning step."(

12

Zunz, in his diary, suggeste thet the main motive for Josts action was self-

interest:




St e

= 116 =

"August 22, Jost refuses the invitation of the Verein flr
Kultur und Wiesenschaft der Juden (ite institute for the
sclence of Judaism), Bearful of hurting himself through a
econnection with the Verein."

(13

Actually, one need not subséribe to this judgment. It is enough to know
Jost's personality and often narrow way of thinking,to accept the reason
Jost himself gives for this refusal, In effect, Jost conelidered himself
part of the community structure, and all he wanted out of life was avail-
able to him in ite institutions. It wae for that reason that Jost could
never fully sympathize with the aims of the Verein, which, after all, was
an extra~communal organization. Their dreams andyearninge were a Fforeign
world to Jost. A quiet, contemplative life, without any excitement -- this
was the apex of his st.rivings.(l4

Jost was a historian., And the Verein was partially the outgrowth of
historicism and recognized the exleting needs in Jewish historiography.
Thie ie perhape the closest link uniting Jost with the Verein. The first
volume of Jost's history, appearing in 1820, emerged out of a period in
his life when Jost wae intimately connected with the Vyrein through men
like David Friedlander and, perhaps, Zunz. Though critiekded by Heine and
other contemporaries, it wae not without merit; and, particularly in his
writings, Jost more than justified his existence es e historian., But, once
again, this sense of hiletory possessed by him and the Verein also served

to separate Jost from the group., He and the Verein agreed on the need of

- hietory as & tool to win equality for the Jews, as an implement towards

universal education. Bul romanticliem also was an ingrained part of the
Verein and its work in the field of history; and Jost wae completely do-
minated by the Enlightenment., All members of the group were opposed to

rabbiniem; but the Verein was much more of a radical action group then wes

acceptable to Jost. And so he went his own way, in time becoming a critic
mR
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of the Verein end most of its membere. A recent scholar has summarized

Jost's dilemma in the following feshions
" Like the Enlightenment, Jost had to destroy traditional
forces by rational oriticism; like romenticisem he had to
refashion those socattered fragments into & new comprehen-
give structiire. If he had been a much greater men, he would
have been able to utilize those complex forces for the ac~-
complishment of a unique achievement in the evolution of
human historical writings...Instead of becoming a source of
strength and of creative reconciliation, this double task
and this position in between two periods resulted in a series

of contradictions and hesitations, in weaknesses and some-
times even in confusion, "

(15

Jost did not regard himeelf as a member of the Verein. As a matter
of fact, it le interesting to note that in his history of that period(l6
he devotes a short chapter to the Verein in which ite date of founding
ie given as 1821, rather than 1819 when Jost was & member of the group.
He praises the Verein and its members, but makes clear that he regards
the Verein itself as quite unimportent; at no place does he give any in-
dication of having been associated with the group. Yet, it 1s necessary
for us to consider him in any study of the Verein which tries to gee it
in ite widest remifications; for in his reactione towarde the group, and
in his work es a historian there are elements which must be grasped if we
are to gain full understending of this moment in the history of the young
Jewish generation of Germany. His fame has proved ephemeral, his works
are all but forgotten now. Perhaps it is not amiss to gain new recogni-
tion for him, seeing him as a silent, solid worker who was an important
ploneer in the development of Jewish historiography of the modern period.
In relationship £o the Verein we see him as a simple, earthbound spirit
who could not soar in flighte of fancies with hie romantic contempordries;
but he also represents that segment of his generation that spanned the gap

between such men as Friedlander and Bendavid and modern timee, finding suc-

cess ag a faithful worker within the Jewish community. And for that we
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honor and respect the memory of Issak Markus Jost,

ludwig Marcus.

Ludwlg Marcus, as many other members of the Verein, has become most
familiar to us as seen through the eyes of Heinrich Heine, who, in his ne-
erology on Ludwig Marcus, gives all the essential dates, as well as the
finest character traite, of most members of the circle,

Ludwig Marcus was born in Dessay in 1798, of poor Orthodox parente,
Originally, he had come to Berlin to study medicine, but soon gave this up
for the study of history. He met Heine at a seminars of Hegel in 1820,
and is described by him in the following manner:

"...At that time he was 22 years old, with an appearance anything
but young., A emall, slender body was his, like that of an eight
year old boy, and a sage old face of the type we generadly asso~
ciate with a hunchback., One unconsciously wondered at the absence
of this deformity. Those who had known the departed Moses Men~
delssohn personally were surprised to note the similabity of the
facial features of Marcus with those of the famous sage, who,
strangely enough, was aleo born in Demsau. Where not chronology
and hie moral standards unshakeable witnesses for our honored
Moses, we might harbor & frivolous thought,"

(17
According to Heine, thie similarity with Mendelssohn went further than
personal appearance. In thought and action Marecus exhibited the same
nobility, selflessness, suffering humility, and constant love for his
fellow human beinge. Marcus was already becoming noted for his amazing
learning in & variety of fields. According to Heine, he

"dug in all corners of the sciences, swallowed whole libra-
ries, loat himself in all language treasure troves of antiqui-
ty eand the modern period. Geography, in its general as well
as in its particular form finally became his favority study:
nothing existed on the earth's globe which Marcus was not
acquainted with--fpom ruine to idioms .. and flowere. DBut
from all these intellectual excureions he always returned

home to the history of suffering that was lgrael's, to the
skeleton head Jerusalem's, and to the little ancestor dialect
of Palestine, for whose sake he practiced the semitic language
perheps even more assiduously then all other languages.."

(18




It was this striving after knowledge, the constant and unhappy search
in which Marcue was engaged that impressed Heine. For he freely con-
fessed that he thought Marcus a failure as a creative scholar

"I must confess that the amezing fund of knowledge stored

within Marcue did not imprese me. All thet he knew was dead

history, things that had no organiem life. All nature be--

came caleified in him, and in the final analysis he only

knew fossiles and mummies, A4dded to that was a laeck of ar-

tistic ability; whenever he wrote anything it was a pitiable

thing to obwerve how he strove in vain to find any sort of

form for that which he was trying to show. ' For that reason,

the books end articles he wrote were inedible, unable to be

digested; they were always too abstruse,”

(19
The stay in Berlin already saw “arcus exposed to attacks of mental 1ll-
ness, which was ultimately to cause his death, As the other members of the
Vﬁrein, he suffered under the restrictions imposed upon them as Jews who
wanted to enter the field of scholarship; when the Verein and its hopes were
hopelessly terminated, Marcus moved to Paris (1825) and worked with the fa--
moue astronomer Laplace as & mathemeticien., Gens had achieved his profes-
sorship in Germany by breaking the barrder between himself end a Christian
state in the only way thé state permitted: baptisement., WMarcus' solution
eimply was to take himself out of the boundaries of the Christian-Prussian
state. His ambitions were achieved in France, where he became a professor
at the University of Dijom. But, and here he resembles Zunz in some aspectis,
Marcus reslgned from this position because of & fancied wrong being done
to him, and went on to Paris, dm order to devote himself completely to the
task that was his life's ambition: an exhaustive study of Abessynia.
Heine encountered him there, end, realizing hle economic needs, per--

suaded the Baroness Rothschild to give the little Marcus a pension. For
e short time the little Marcus was completely happy; he had his studies,

his simple economic neede haed been taken care of, and--dndreamed of luxury,

he had an apartment,with his own furhituke, near the library! Heine cherished
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his friendship, explaining to a friend that this was 'the king of Abes-
synia', & nick-neme that remained with Mercus till his death. The love
and affection the poet lavished on the little scholar shine through every

line of his eulogy.

"Were you angry with me, my dear good Marcus, for naming
you thus? For your beautiful soul the Creator should cer-
tainly have supplied a better envelope, But the dear Lord
ie too much occupled; once in a while, just when he is in
the procese of placing & noble pearl into an exquisite gold
frame, he is suddenly interrupted; end then he quickly wreape
the jewel into eome handy piece of paper or & rag--otherwise
I could not explain this matter,”

(20

But the little Marcus waes not long to enjoy this happiness, In the summer
of 1843 some serious disease struck him which affected his mind; and four-
teen days af'ter entering e private hospital in Chaillot he passed away.

"But let the coffin be opened before me just one more tinme,

that in accordance with an ancient custom I beg the departed
for forgiveness in case I have hurt him during hie life~~how
quiet the little Marcus looks now! He seems to kmsmilem over

the fact that I did not honor his scholarly works sufficiently...z
' 21

is the final requiem Heine says over his friend, whose ehining pisence

is as a jewkl in the configuration of the Verein.

53 s e G o e o A

Mosegp Moser.

"The most active member of the Verein, in reality ite soul,
was Moses Moser, who died a few years ago., Already ae a youth
: he possessed the most thorough knowledge; and inside his heart
o f there flamed a great sympathy for humanity, snd a longing to
‘ actualize his knowledge through worthwhile deeds, He was un-
tiring in hie philantropic work, very practical, and did most
of his labore of love outside the public eye. The general pub-
lic never discovered enything of his work; he fought end bled
incognito; his name remained unknown, and has not been written
into the address cAdlender of selfw-sacrifice, Our times are not
ag poverty stricken as we may think; it has brought forth an

astounding number of such anonymoue mertyrs,"
(22
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Moser was born in a Neumekk village, around the turn of the century.
Very early in his life he came to Berlin, where‘he found a steady and well
salaried poaition in the bank of M, Friedlander, Desplte Bhis business
career, which made great demends on hie time, hig industry and perseverance
made him one of the better educated minde among his contemporaries., He wes
well versed in philosophy and history, an outetanding mathematiecian and

astronomer, and able to read not only Plato, Homer, and Tacitus in the
(3

original, but also Bhakespeare, Uervantes,and Dante, He was equally
interested in Hegels lectures on philosophy as in Bopp'se course in Sanskrit.
Wolf's lectures on Homer attracted him, end his own lectures at the Verein
show 8 lively interest wkk in the poliiical and social scene.

We know from Heine's letters to him, as well as from other contemporary
records, that he was held in the highest esteem by all who knew him, Why, then,
did Moser never do any work of magnitude in any Ane of the many fields of
science that attracted him? The enswer may be found in the fact that his

work in the bank did keep him occupied; and indeed, Moser writes in one

of his letters

"I etill have grand ideas concerning scientific studies; and
this despite the fact that my eyee keep me from working in the
evenings, and my work keeps me busy during the day. In light
of my limited circumstances ... I am susteined by my phantesy
floating in the realm of unlimited freedom., My unrequited
longings do not sadden or crush my seprits, but rather keep
them constantly fresh and esager., [ have a consclousnegs that
never growe old, out of which new can be created at any
moment,

(24

and

"T would like to travel, but am bound by iron chains., However,
thie is & time in which even travelling cannot be truly refresh--
ing. Apathy and pessimiem rsign over all., Could one only walk

in the moon~lijght, when the earth reflecte only the white sun-
light and there is nothing vieible of the dust dencing about usi
Such is the most intelligent thought occurring to me during bank-
ing hougs, mingling with thoughte of rates of exchange and benker's
drafts.

(25
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But if Moser did not write scientific studies, he was more creative in
other wiys. He was the center of a volumlnous network of letters, and in
his letters to hié friends he created perhaps more than he could have done
in a lifetime of seientific research. Heine relied heavily upon him, and
called him hie "Marquis Posa", considered him his advisor, and thought of
him as a sort of spiritusl confessors

"Moses Moser, my closest friend, a philosophic part of myself,
the true luxury—editign of the real men, 1'homme de la liberte
et de la vertu, the secretaire perpetuel of the Verein, the

epilogue of Nathan the Wise, the general humenist..."
(26

In a sense, then, Moser's life was hisown finest creation, and it was
a creation thet added more to the Verein then anything he could have written
for the general public . Within the Verein itself, he had his own definke
opinions, which also show themselves to be dominated by different schools of
|
thought then current., Certainly his outstanding review of the Bibel'sche
Orient within the pages of the Zeltschrift show him to have been as able
end as oapable a spokesman for the Verein as any member of the group. Once
we recognize this ability, it becomes easier to place Moser next to the
other founders, men like Zunz end Gans, and to grant him equality with these
men of genius.
Moser's philosophy can also be garnered by an exeminations of some

of the letters he wrote to his fellow members. Thus, he says

"e.. the reality which is not born out of myself I despiee.

I do not want to know anything of the philosophy of happie--

ness and its slavery, The passive principle receives its warmth

only from life .... If you cannot find anything to enjoy,

turn to worke., With the first thought of a worthwhile scien~-

tific study you will have surmounted all the little detsils

and limitetione of the world oppressing you."

(27

and, in a letter written some time later,

"My one consolation is science; not that stunted, wilted thing
called scholarliness, but the science that ie exalbed and free,
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head uplifited, seeing heaven and earth as one, permeating
the whole personality with the consciousness of the world ...
I am drawn towards sclientific endeeavors, imp#lled towards
it by the disgust the present political scene evokes in me,."

(28
Concerning the dissolution of the Verein Meoser wrotes

"Wothing remains of Judaiem except the pain in some minde.
The mummy fells into dust with the contact of the free at-
mosphere ... it must, of necessity, cease to exist when the
people begin to lose the eonsciousness of themselvee as God's
people, when they even bhegin to forget it.

+es Let it not be considered as inconsequential that the
Verein has ceased to exist, That which we truly deeired, we
still desire; and we can continue to do so even if everyone in
the group becomes converted. To determine the content of world
religion out of oursslves or our Judaism--~guch & chimera was
never our intention. The Jewish reflection of the present rises
out of its truthe It becomes sectarianism when Wkt claime to be
8 universal, objective principle. For it is a sheer subjective
principle, which only needs to be transplanted from the scil of
the folk religion into that of world religion."(

29

There are other statements Moser mekes soncerning the conversion of Gans,
and on the general nature of the J owi sh community, which show that he con--
sldred a great deal of Jewish life to be motivated by nothing more than cus-
tom, which would disappear in short time. His,too, was & Hegellien appresch,
but there are stwong traces of enlightenment, and a humanistic approach,
within him. Added to the tetality of the Verein, hie life makes us see
the ties of friendship and feeling uniting this group of men, and gives it
a warmness end a fellowship that helps explain the attachment men like Heine
! felt towards the group.

One other aspect of Moser desmerves to be pointed out, since it ie
shared with moet of the other members of the Verein. He was intensely

interested in the education of Jewish youth, a characteristic of the Verein

é‘ which manifests iteelf in the free xrmupxk school the group ran., After
their attempte had failed, Moser continued to work in this field, together

with meny of his Verein associates (Jost, Bendavid, etec.). Thus, Moser was

the first director of the Gemeinde Schule of the Berlin congregatin, organized
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(30 |
in 1826 , end Zunz was one of the teachers. Lazarus Bendavid wes in--

timately connected with the institution, and later on took an important
part in ite further development of a Boya school for the Berlin congre-
gation. And Wohlwill, to take only one more exemple, not only taught in
the Hamburg religious school, but ended his days as director of the Jacobe-
son echool ih,which he had oncebeen a student. A great many private Jewish
achools sprang up at the time, desiring to introduce thelr generation to
this new world; it waes & passing development, of‘course, and most of these
institutions disappeared as “ewish youth thronged into the general schoole
of their énvironment.

Moses Moeer-~the teacher; perhaps that should be our final impression
of him, For he taught not only the coming gmeneration, but his contempora-

ries and friends; and hls basic teaching wesz that of a life lived well.

Jmmanuel Wolf Wohlwill.

"o Wolf, nemed Wohlwills Berlin, April 1, 1823,
Think not, most ahiable of men, that the delay of answer-
ing your loving letter showe a cooling of our friendship in any
way. Np; truly, though meany a friendship has ffozen during this
gevere winter, your beloved, fat picture could not depart through
the narrow portals of my heart, andthe name Wolf--or rather Wohl-
will [fhe name Wolf hed to take because of the decree of the Puus-
sien government concerning Jewish family nemeg} floets warm and
living in my memories. Only yesterday we talked of you for at
least an hour and & half-=and how like you looked to one of
those Chinese on exhibition...""

(31
Heine was close to Wohlwill; and thies letter of his departe from its banter-
ing tone after a while as he opens up his heart to the friend, though their
relationship never adopte the intensity of that of Heine and Moser;: but Wohl-
will, also, was more than an average person; end we shall come to see hie po=--

sition to the group when we evaluate the Zelitschrift and the lead article

which he wrote,
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The early orphened Immanuel Wolf was born in Harzerode, in 1799,
and died in the year 1847, From 1807 till 1811 he lived in the home of
a Jewish teacher in Hornburg near Halberstaedt, geining hie firet know-
ledge of Hebrew and Jewish studies there. He was fortunate enough to
come to the attention of Israel Jacobson when nine years old, and the
great philantropist had him educated in his own school until 1815, when
he gave him the means to 'go to Berlin and enter the ' Gymnasium zum grauen
Kloster', (Perheps we should add Jewish philantrophy, as seen in the per-
son of Jacobson, to the motifs of the Verein; as we recall, Wolf was not
the only Verein member to benefit from Jacobson's generosity)., Wolf gra-
duated from the gymnasium in 1819, at which time he entered the University
of Berlin., The same influences molded him which we have already dilscussed;
end in the case of Wolf, it was Hegel's influence thet predominated over all.,
This influence is clearly visible in Wolf's writings, to be discussed later,
In 1825 Wohlwill sccepted & position with the Hambur Jeowi.sh community,

» 32
| who had come to know him earlier as a brilliant preacher., He delivered
germons at their temple and taught in the religious scheool. To a query
on the part of Moser whether or not he would be willing to undertake the
directorghip of the Berlin communel school, then in its inception, he
answereds
L) ",.. that it is not particularly a great joy to serve a
Jewisgh congregation I readily admit. I know their little-
nege of thought, their hardheartedness, and leck of control.
- But what mattere thies to those who lead an institution de-

termining the spirit end life of many human beings, and who

hes the means within himself to hew out an honorable posi-

tion for himself? In the final analyels, it may be more

worthwhile to conduct such an institute for the saving of

souls within these cripples and neglected peoples then to

work with those who are already rolling along the polished
rails of culture."

(33
Wohlwill continued his study of Hegel's philosophy and of Greek thought
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while in Hemburg, and mainteined an active intereet in the strife for
freedom throughout the world, feeling perticular kinship with the struggles

in South Americe at that time. (The identifbation with liberalism, is, of

course, 8 very natural part of all members of the V&rein), In Burope, Wohl~-

will welcomed the July revolution with loud enthusiasm, certein that this
wes the hour of freesdom. With its failure, he begsn to despair of the Hu-
ropean environmént; at one time, &8s had other members of the Verein, he
seriously contemplated going to America in search of freedom, However, one
of the Verein members, & Dr, Leo Wolf, had ﬁone to America, and came back
discouraged and broken by his experienee.(5F This discouraged Wohlwill
from following up his plan of emigrating.

As almost all members of the group, Wohlwill did not merely theorize

about the betterment of humanity's lot. As a matter of fact, he wes the

- firstJew to be given honorary membership in the "Patriotic Society of

Hamburg", for studies done in the field of charity. Wohlwill returned to
his alma mater, Jacobeon's school in Seesen, becoming its director in
1838, and speedily raiged its standarde until it hed an enviable repu-
tation, He died in 1847, hopeful for the liberalism he felt sure to be
on the verge of achieving ite aims; 1848 wae spared for him.

“Again, here, we have a picture of dedication and service to the
Jewish group. Were our baeic purpose that of apologetics, we could
make a good case for the continous contributions nade by this group
towards Jewish life. But even within the limits of our study we may
recognize these services they rendered as one of the aspects of the
Verain, and thus come to see yet another facet of the group that was
banded together in this small association; and, in the life ofXIlmmenuel
Wolf Wohlwill, we thus see these tendencies within the Verein in & con-
crete form, and recognize them as part of a totality expressing itself

in countless ways.

AT Y 20 M B AR W O A% o
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Lazarus Bendavid,

/

"In this conmection, I must also mention my dear Bendsvid, who
united a great soul and strength of character with an excellent
urbane education, Although well along in years, he participated
in the most youthful misconceptions of the Verein. He wes as a
sage of antiquity, framed in the sunlight of Greek light-hearted-
nesg, & monument of true morality, and hardened for duty as the
merble of his master Immenuel Kant's categoriecal imperative.

Throughout his life, Bendavid was one of the most zealous ad-
herents of Kentian philosophy, suffering the greatest persecutions
for thie attochment in his youth. Nevertheless, he did not want
to separate himself from the old congregation of the Mosaic faith,
or wear the officdal badge of another belief. Even the appearance
of such a denlal filled him with horror and disgust. Lezarus Ben-
david, as mentioned, wes & complete Kantlan; and with that I have
also indicated the borders of his spirit. When we spoke of He=-
gelian philosophy he shook his head and seid that this was su-
perstition, He wrote fairly well, but spoke much better."(

) : 25

Bo far Heine on Bendavid. Ahother member of the Verein, Issak Markus Jost,
gives a gimiliar description of Bendawvid, showing&he respeoct the group had
before him:

", ..Some remarkable characters etood out, as, for example, La-

zarus Bendavid., At that time (1814) he was in his best years;

a cynic in life, although wealthy, but of a noble character; a

deep thinker, but sparkling with wit and spirit., He was not too

acceenible to youth, but always instructive as soon as one came

into closer contact with him, and any stetement he mede was

thought-provoking. "
(36

In Lezarue Bendavid, born in 1762, we discover a segment of the Verein
completely at variance with the rest of the group. He, Friedlander, and Ja--
cobson were leaders in lnstigating the reform of the educational systeme
of the Jewish community; end all of them were interested in the Verein and

ite activitieas in the field of education. Both Bendaevid and Friedlander

contributed to the Zeitschrift; and when we evaluate their articles we will

see how completely they misunderstood the group; thus Friedlander can spesk

"
i
?1
ﬁ‘q?

i} of discarding Hebrew completely in the same issue which sees Zunz' article
1
!

ecalling for a study of'Spanish Jewry's literature,
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These men, as personi’ied in Bendavid, were part of another era,
They spoke and thought in terms of the late eighteenth century; inte
the complexity of the nineteenth century they brought the simple HEn-
lightenment concepts upon which they had been brought up. Bendayid,
in 179%, had published his "Etwas zur Characteristik der Juden"(57,
calling for a complete dissolution of ceremonial lew, and seeing all
the ille which the Jews hed suffered to be the consequence oan Paule-
ty enviromment which reason could come 1o correct., Bendavid was an
extreme rationalist, and all aspects of his life were completely gui-
ded by these beliefs of his,

In Bendavid's youth he had supported himeelf through glass~cutting,
had then turned te study at the University 6f Gdttingen, culmineting in
as lectureship at Vienna which he held for some time, and had then come
to Berlin to spend the rest of his life there. At the time the Verein
came to know him he was serving, without pay, as director of the Jewieh
Free School. The members of the Verein, while recognizing the limite-
tions of Bendavid and Friedlander's world of ldeas, admired them~--almost
as 'monuments'--and were quite fond of them., Probably each side felt
it was patronizing the other.

Bendavid died in 1832, at the age of 70, from a chest disease which
he refused to have treated by a doctor., To the last, he tried to convince
his friends through & priori proofs that he was only suffering from rheu-
matism. In many ways, he was one of the most sympathetic members of the
Verein; his contributionse were primarily that of a noble high~thinking
personality; but he added little to the solution of the problems of this
younger generation among whom he was welcome visltor~-but whose problems

were those of a new and different world from the one the old Kantianer

envisaged. Here, then, we have the strand of Enlightenment that ran




throughout the Verein; Enlightenment set in the noble freme that wae
Lazarus Bendavid,

o cotm Wk o 90

David Friedlander.

David Friedlender was an important personality to his time; he is
important to an understanding of Jewish history today. But the period
which saw most of his activities preceeded that of the Verein; and while
we teke cognizaﬁce of him as friend and supporter of the group with which
we are concerned, there is little new in his relationship to the Verein
that was not brought out ink the sketech of Bendavid. Friedlander, who
was born in 1750, had come to Berlin during Mendelseohn's days, and had
been a devoted friend of that great sage., He was one of the few members
of the Verein who was in the field of coumerce, hkving started his busi-
ness ventures in Berlin with & highly successful silk factory. Through-
out hie life, he was an active supporter of all attempts of eduaation\
within the Yewish community, and it was he who originally founded the
Jewish free school in Berlin.

During the period &f the Verein his last wajor work appeared, done

J:srzaesli’c,erz.

at the request of ?he governments: Ueber die Verbesserung der
58

im K8nigreich Polen. Like his friend Lazarus Bendavid, he was proud of

his—#enlightened--Judaiﬂm; end his famous letter to Probt Teller, inquir-
ing if one could become a Christiasn without accepting Jesus was part of

the approach of the world of the Enlightenment, perfectly coneistent with
his love of Judaism; it merely echoed the viewpoint of an era which saw

the various religions almost as anachronisms, or part of a cultural pattern

that could bex accepted lightly precisely because of its meaningless status.

In all his actions, David Friedlander was & man of the Enlightenmehb. And




thet his love for Judeism wee a consistent part of his life is shown
by his last activity, which was the fight againet a "Society for the
Promotion of Christienity emong the Jewse", which was organized in 1824,
Friedlender died in 1834; and with him the last wetige of an era dis=
appeared,

Others,

We are primerily concerned with the Verein as it appears to us in the
Qerlin group, ite founders and active propagetors. But it must be noted
that there wés oné other concentration of ite strength, and that as Ham--
burg. With one exception, all the directors of the Tempelverein there
were regular members of the Verein (ca. 20 members are listed for Ham-

burg); end Eduard Kley and Gotthold Salomon also held membership in the

Verein., Alsok there were the honorary members, raning from David Frédnkel

and J.N. Mannheimer to Joseph Perl of Tarnopol and M,E, Noah of New York.

Other members of the Verein enter into our speculations; thue, there

was the ~ewish author Daniel Leagsmann, who became & convert after the fai-
lure of the Verein. And one of Heine's most intimate friends was the

youngest member of the group, Joseph Lehmann (1801-1873), whom Heine first

met at Hegel's lectures, Lehmenn, who was to become well known as the
founder and editor of the "Magazin fuer die Literatur des fuslands", became
the confidant of Heine in most of his literary endeavors; and Heine would
bring him his poems during the early morning hours, when [ehmann was still
in bed, and read them to him for criticisms end approval., Lehmenn was

'.,E, one of the first friends Heine made in Berlin; he was also one of the

most constant friends the poet ever had.. Then there was Rubo, the syndic

of the Berlin congregation; and those of the seven original founders we

have not yet encountered: Joseph Hillmer, Isaac Levin Auerbach, and Joel
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Abrahem List, Some of these men we shall encounter through their works;

Listy, for example, peflects in a very enlightening way the problems of
his ege, We know mvery little about him as a person; what sources we do
have<59give us this much of a picture:

Joel Abreham List wee born April 17, 1380, in Schwersenz, and moved
to Berlin in 1814, 1In 182% he became the owner and director of a Jewieh
private elementary school., Since we have him attaining Pruesian citizenw-
ship in 1824 in order to open a book store, it ié qguite likely that this
school suffered the fate of som many other private schools for Jews at that
time, which flourished for a while and then found they could not maintein
themselves. From 1824 on, List is described as a book-seller in the an-
nals of the Jewish community.

Although he is one of the original founders, List leaves the Verein
in 1821, primarily because of & conflict with Eduard Gene, "Des Buch Zunz",
Zunz' strenge diary, gives the date upon which List was married, and the
nemes of his sons who, according to this source, dater on all became "godd
Christisns®,

We understend List best through his workd. And, since onone of his
writings appear in the Zeitschrift, we will now turn to one of the addree~-
ses he delivered before the group; this particular essay was glven on the
7th of November, 1819, and gives us an insight into the motivatione of
the group, particularly since it was in those early meetings that the pur=--
pose and meaning of the Verein was crystallized for ite vafious members,
and a definite program for action was set up. Liet was almost twenty years

older than Gang, Zunz, and most of the rest; but he spoke for their genera-

tion end its problems in this essay:
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exlsk
" .. and why, then, have we continued to e%dt up to this
moment? For .. the following three reasons

(1) Everything wae kept out which could have separated
the Jewish group. We remained together like & haed
which is shepherded f'rom the outside,

(2) The human element, which always bringe out commnal
sympathy in a common situation of oppression. We re--
mained together like the inhabitentes of a beleaguered
city.

(3) Religion. We all looked et heaven, end did not lose
ourgelves in the multiplicity of the earthly.

But ... this unity has now been sheken in its very foundations.
We are no more exclusive, are no more excluded. One after a-
nother we leave to enter the outside ... until we are threatened
with total extinction. Sympathies ... formerly directed by us
only towards our group, have ... through enlightenment and com~-
mon sympathiee ... been directed towards needy humenity, rather
then only towards our own needy ones., Our humsnity now knows

no outside borders and will not let itself be forced to consider
our nation alone.... Our religion, because of the rigidity of
ite outward laws ... no longer serves to hold the group together ...
and lgrael rushes towards destruction.

Btill, my friends, we feel and know that that which is peculiar
to our nation, our pure nationality itself, is not just & pro-
duct of the times, not just a phesing phenomena. Our temporal
and paseing outward eppearance shall not come to argue against
that which we ourselves are completely oconvinced of: our inner,
eternal core. We recognize an entity within us, an existence which
remains, And beocsuse we know what we are we want to preservex
ourselves, and Wecause we wab to preserve ourselves we have to
preserve ourselves, '

We have, therefore, a clear idea of our existence, and by that we
mean our communal exisetence; otherwlse we would no more be our-
selves, which is to say that we would be nothing. Now, it is

the peculiarity of an idea that the necessary within it is pos--
sible, and the possible necessary, Thus, if we feel within us
the necessity of continuance, the inner pogeibility of such &
continued existence is undeniable..., and what we apply to
ourgelves must also be true of thousands of our brother Jews:
Therefore, what we have here ig a true idesa of our inner unity,
and to make this common property, or possible externally, becomes
our striving, becomes the ultimete end and goal of the Verein.
Because of this, the intellectual, industrial, and political
emencipation, as worthwhile as it would be, is only & necee-
sary by-product and result, is, in other worde, secondary.

+oees Such emancipation efforts on our part are a definite
function of the Verein, but must never be considered primary,

as its goals, as its first task.

Therefore, as soon as we have decided among ourselves to form

& Verein whose goal is the actualization of our inner unity, a
difficult goal needing thé full etrength of the community, we
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mist see that it
(a) will have the largest possible sphere of influence;
(b) that we work with all our might for the reconstruction
of the dignity of our Volkstlimlichkést (national epirit),
the first demand of which asks inexorably for the complete
destruction of rabbiniesm which disforme and injures the
Jewish nation.
(¢) I therefore consider it as necessary for our next meeting
that
(1) each of ue bring back an essay characterizing our
Volktdmlichkiet, and
(2) that we bring back suggestions of methods concerning
the execution of our task as suggested by the pos-
tulates set up in (b)."
(40
The world of thought of the Verein here is revealed to us, and we
can ses the tragic conflict battling in the lives of men like Liest. In
concept and language we recognize Hegel's teachings; and we see here a
concept of man completely different from that of the Enlightenment as held
by Friedlander and Bendavid. The problems burning at the heart of List
could never be understood by them. And List and his group did not know
how to resolve the paradox that they had set for themselves: the Jewish
group -is a totality, they had said; but it ie & totality which has to throw
iteelf into the universal whole -~ but has to preserve ite identity. It
is at that stage that the world of ideas assumes more actuality for them
then the world of reality. That is the reason List can speak somewhat dis~
paragingly of the struggles for political and social emencipation. He had
to admit that they were part of the Verein--indeed, to some members they
were all the Verein--but he end his group share in conspantly inslsting that
there is a metaphysical reality of the Jewish group that cannot assimilate;

and so, in Jewish life, as was happening in the outside world, Volketimlich-

keit becomes a necessary expression.

The 1life and thoughte of List, the lives of all these others-~give added

depth and meaning to the panorame that we have tried to recreate; and the Ver-

ein itself should now be enough of a living reality for us to permit us to
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turn to its history as an organization. We have examined the individual
membere of the group. In the next chapter we must try to see how their
individual efforts combined, fused together, and created & totality in

which all of them shared. And then, perhaps, through this totality, we

shall come to understand fully the individual.
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Notes for Chapter Five: Some Leeser luminaries,
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2.
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8.

9.
10,

11.

12,
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1k,

15.

16,

17.

18.
19,
20.

21.

Jost, .M. "Aktenmdseige Derstellung des kurzen Daseins einer jldischen

luzzato, 8.D., Lettere of Luzzato, Przemysl, 1882, p, 178, "Letter to
Rapoport, Junary 28, 1831l. Quoted by Stern, Nathan The Jewish Historico-
Oritical School of the Nineteenth Century, New York 1901, p. 66, note 5.

Bteinschneider, M. Bibliographisches Handwdrterbuch, Leipzig 1859, p.
xxxii; quoted, ibid., p. 67, note L.

Jost, I.M. "or einem helben Jahrhundert: Skizzen aue meiner frihesten
Jugend", in Sippurim,(editor: Pascheles), 8, Sammlung 3, pp.l4l-165, Prague
1886.

ibid., pp. 149-155,

Taken from sermon of Zunz as quoted on page 59 of this theeis.

Bhrentheil, M, Jddische Characterbilder, Pest 1867, p. 76.

Zirndorf, Heinrich Isask Markus Jost und seine Freunde, Cincinneti
1886, p. 104,

Auerbach, Jacob Dr. I.M. Jost, Frenkfurt, 1860, p. 142. (a reprint from
Klein's Jahrbuch fusr Ieraeliten, 1860-1861.)

ibidn 9 po lh‘a.
ibido, p. 145.

Zunz, Leopold Dag Buch Zunz, (editor Fritz Bamberger), Berlin 19%1,
Pe 25.

Schulkommission in der Berliner Gemeinde, 1826", in Allgemeine Zeitung
des Judentume, 1859, numbers 11 and 12 of March 7 and 14, 1859; p. 178.

Zunz, Leopold op. cit., p. 26.

Zirndorf, H., op. cit., ps 118,

Baron, Selo W. "I.M, Jost,‘the Historiaen", in Proceedings, Amerioan
Acadeny for Jewish Research, vol. 1; New York, 19%0, p. 11,

Jost, I.M. Culturgeschichte zur neuern Geschichte der *sraeliten von
1815 bis 1845, Berlin, 1847, pp. 19-34, -

Heine, Heinrich '"Iudwig Marcus" in Sdmtliche Werke, edited by Fritz
Strich, Mu.nich, 1925’ VOl. 8, ppo 1"‘18"4190 .

ibid., p. 419
loc. cit.
ibid., pe. 429,

ibid., p. 430,
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22. ibid., p. 422,

2%5. Strodtmenn, Adolf H, Heine's Leben und Werke, Hemburg, 1884, vol, 1,
p. 322.

24, ibid., p.l525
25. loc. cit. |
26, ibid., pv 328,
27. ibid., p. 324,
28. 1ibid., p. 325.
29. ibid., p. 327.

%30. Juedisches Lexikon, Berlin 1922, article "Deutschland".

51l. Heine, Heinrich Briefe: Gesammteusgabe von F, Hirth, vol. 1, Mainz,

1948; p. 43.

32. Kayserling, M. Bibliothek j¥ldischer Keanzelredner, Berlin 1870, pp.
49-50, Kayserling not only reprinte part of Wohlwill's sermon, but
also makes it quite clear that he considers Wohlwill to have been im-
portent in the history of Jewish preaching.

55« Strodtmemn, A, op. olt., p. 3%0,.

34, On the idea of immigration to Americe, see final note to our chapter
on Bduard Gans, p. 51 of this thesis,

%5, Heine, H., op. ¢it,, pp., 421-422 of Strich edition,

AN
(28
L]

Jost, I.M., in Sippurim, op. cit., p. 164,

37. quoted in fncyclopeedia Judaice, Berlin 1934, article "Lazarus Bendavid",

38, Friedlander, David Useber die Verbésserqu der lgraeliten im Kénigrefch
Polen, Berlin, 1819, ‘
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39, Ueko, Sie%fried "Geistesgeschichtliche Grundlagen der Wissenschaft des
Judentums", in ZGWD 5, 1933-1934, p. 5. Ucko gives this information as
having been gotten for him by Dr. J. Jacobeon, based partially onk the
tJudenbuergerbuch des Berliner Stadtarchivs, Nr. 177", as well as on the
"Gesamtarchive der Beutschen Juden.'

Z"Oo ibido, ppo 9"'11.

end of notes to chapter five.
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Chapter Sixi?,The Verein, its Program, and the Zeitschrift.

"Das Geschlft des Geschichtsschreibers in
seiner letzten, aber einfacheten Aufldsung
ist Darstellung des 8trebens einer Idee, Da~
gein in der Wirklichk##t zu gewinnen,"
Wilhelm von Humboldt, Ueber die Aufgabe
des Geschichtsechreibers (gelesen am 11, ten
April 1821 in der Akademie der Wisgenschaf~
ten zu Berlin).

WE HAVE SEEN THE FOUNDERS OF THE VEREIN in terms of the influences
that their timee exercised upon tﬂem, and through their lives have come to
understand the motives that led to the founding of the Verein fuer Kultur
und Wissenschaft der Juden. Now, we must see to what extent they realized
their ambitions; and in order to do that we muest examine the actual worke-
inge of the Védrein in which they hoped to solve their problems and those

of their generation.

On the 7th of Nowember, 1819, seven men met in the home of Joel Abrahem
List: Joseph Hillmer, Isaac Levin Auerbach, Isaac Mercus Jost, Leopold Zunz,
Dr. Eduard Ganm, Moses Moser, and, of course, List. Thie, in effect, was the
‘first meeting of the Verein, which did not receive its officlal title of "Ver-
ein flr Kultur und Wissenschaft der Juden" until July 5, 1821.(1 Diverse paw
pers were read at thie meeting concerning the purposes of such an association;
and, &8 we have seen in the extract from List's paper given in the last chapw
ter, plane of action for coming meetings were proposed. All were agreed on

the baslc purpose, formulated for them by Moser on that evening in the fol-

lowing fashion:

"Our goal is the advencement of the outer and inner culture
of our nstion, which complement each other. For thie is needed
the establishment of a theoretic foundation of the subject, and
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the practical execution of the teeks rising out of such a
formalation. '
«»e The opposition of Jewish culture against the general
Huropean (or, if you prefer, Christian) culture must be
regolved .,. not in the menner of our competriots through
conversion ... but rather, ideal Judaism must be completely
reconciled with the state insofar as it is determined through
the culture of ites c¢itizene; but it must be in sherp oppo-
gition to the ruling church as such and in regard to its
dogmas., "

(2

Moser then continued to outline the various fields in which the Verein should
operate; and out of these first meetings there camé the formulation of the
statutes of the Verein. The basic concept‘of the Verein and the tasks inten--
ded for it by the founders can be summerized by an extract from the pre-aimble
to the statutess

"For meny centuries, the inner conditions of the Jewish group
have been set into a totally wrong pattern in regard to their

\ outer relationship with the nations sbout them ... The present
oo With its new ideas .. emphasizes this painful paradox more
then ever, It demands a complete reshaping of the education
and approach to life now current under the Jews, and that they
be led towards the same position which has already been attained
by the rest of the European world, This reshaping can only emanabe
from within the Jewish group-but, of necessity, cannot be the
work of the whole group, Rather, ite originators must be those
who have received o higher degree of education, and who feel the
sexistence of this need,

To work for such an end 1e the purpose of this Verein, which
therefore represents: an assobiation of such men who feel the strength
and the call to suoch a task within themselvesm,and strive to place the
Jew into harmony with the times and the states in which they live,
through a process of education emeneting from within.

The activities of the Verein, then, must be as inclusive as
the goal which we have mentioned. In order to pursue it in as many
directions as possible, the Verein muet therefore not neglect either
of these two aspects:

(1) to work from above through scientific studies of real
intrinsic worth and of large scope, for which he muet
win interest and understending, so that a solid founda~-
tion may be found for thoese of the lower group who have
now been lifted up to this new level, and .,

(2) +to work from below, by reshaping the view of life among
the various classes of society, and thus creating a more
receptive soll in which the seeds of a purer recoganition
of life may take root.

On the one hand, therefore, will be used all that may serve
to enlarge the domain of intelligence: the setting up of schools,
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geminaries, academies; actlive support of literary endeavors
or any type of public endeavors.

On the other hand, every peculiarity of the Jew which is
in opposition to the whole must be eonquered by gulding the
coming generation into trade, the arts, agriculture and scienw
tific endeavors; by suppressing the one-sided affected for
commerce; and by changing the tone and genersl aspects of

their socisl relationshipe.”
b4

(3
Thie was %o be the program of the Verein; but it took only e short time
before the group realized the limited means at thair disposal, and the ime-
possibility of working in all those fields with any degree of success, And
it was therefore natural for them to turn to the first aspect mentioﬁed

in their statutes, and to occupy themselves with the purely scientific work
and the.practical implications arising from it. Their lack of money would
have prohibited large scale work in most of these fields anyway; and it must
not be forgotten that all the trends of their timee: romenticism, historicism,
Hegel, the end of the Enlightenment as in Herder--~all were directing them

towards this field of scientifle ilnquiry into history, and that the final

result of the Verein was the origination of a new Juedische Wissenschaft.

I.

The first creation of the Verein‘to attempt to actuallize the
goale set in their statutes was the "Scientific Imstitute". This organi-
zation wae founded, subordinate to the Verein, to occupy iteelf with the
commnal study of all objects having relevancy to Jews or to Judaiem, BEvery
member waé éntitled to sit in at these meetings as part of a critical au--
dience. The actual members of the Scientific Institute were thoese gifted
membere of the Vereln actively engeged in Jewieh research, who would appear
at regulaf meetings and lecture concerning their lateet researches., Many of

these worke were later on published in the Zeitschrift of the Verein, and

will be discussed below.
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One of the most untiring lecturers of the "Scientific Institute! wae
Eduard Gens. In a series of eight lectures he discussed the Jew in Roman
lew; furthermore, he gave a series of 1eotufes on the history of the Jews
in England, end discussed the laws of inheritance as seen in Mosald and Tal-
mdic tradition. In en essey given Jemuary 1, 1822, he discusséd the digw-
bandment of the Kahal in Polend through an ukase given by the emperkor; and
at all times he was one of the most eager workers in this sphere of activity
within the Verein,

Zunz geve & series of lectures concerning the basis for a future statise
tie of the Jewe,-part of which was published in the Zeitschrift. He also pre-

sented the group with & dissertetion on the literae liquidae of the Hebrew

language, and lectured on Spanish place newes as they eppear in Jewish writings;
this lecture also found its way into the Zeitschrift.

Moses Moser did not lose himself in the field of science as much as his
co=workerg; but his more popular lectures on the principles of Jewlsh history
found general epproval, as did his other leetures on the influence of Christie-
nity upon the Jews, end on Jewish history in the Occident.

lmdwig Marcus presented the result of his antiquarian investigations of
Jewish agricuitural endeavors in Palestine, proved thet the idea of confirma-
tion wae entirely in accord with Jewish spirit, and speculated on the problem
of cireumeision as it applied to the Falasha women. Juliue Rubo lectured on
Jewish community organization, Wohlwill geve his essay on Juedische Wiseenschaft,
which he followed up with‘a discourse on the present state of Judaiem; and
there were lectures which outside members send in to be discussed, From Hame
burg, Maimon Frinkel send in an essay on recent Jewish history; and & physi- !

cian, Dr, Kirschbaum, send in an article written in Hebrew, on the "Customs

(4

of the Messianic Bra',
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Little was accomplished with this Scientific Institute which was of lasting
significance; the most worthwhile aspeocte of the creative work done were pre-
served in the Zeitschrift; but even there the majority of the work hes only
o limited appeal to the historian of Jewish literature, and none to the lay-
man. The institute wanted to start a Jewish history, written with the new
insights of their times; end Jost, then a member of the group, did come out
with the firet volume of his history. But Joet,; as we hade seen, was still
completely under the influence of the Enlight@nmenﬁ, with less attachment to
the Verein then his friend Zunz; and this firet volume cannot be cleimed ase
the result of éctivity done by the Sclentific Institute as such,

The chief value of this Institute was an outlet for those first studies
in the Jewish field by the members of the Verein; also, it is another indi~
cation of the drive towards learning, towards education which is visible withw-
in the Verein in so meny ways.

II.

The attempt to influence the Jewish group 'from above' wae founded upon
various ideas discussed previously, all placing a premium upon. scientific
historiceal investigations and upon the world of thought. It is only natural,
theﬁ, that one of the few concrete activities of the Verein oceﬁpied iteelf
with the education of their fellowmen, and that the "Free HSchool' of the Verein
hed an importent place in ite progrmss (Besides, we have already seen how many
members of the group had an active part in the field of education).

The aime of the free school were simple: It was to supply a secular edu=--
cation to those Jewish youths who had no access to public schools, and who
did not want to become merchan£e.(5 Primarily, thie applied to those youths

from Poland who had followed the call of the Inlightenment,had rebelled

againet the old system of Jewish education, and were now flocking to Berlin

in search of a general education, Many of them attended the free school of
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the Jewish community of Berlin, of which Lazarus Bendavid was then the di-

—t- rector. However, the need of supporting themselves made regular attendance

at that school a difficult thing, and the classes conducted by the different

members of the Verein were of real help in serving their educational needs.
Hebrew wag included in the curriculum. In some ways, this was contrary

to the trend of this period, as we see when we compare the progream of the Verein

(6
with the program of the Lehrinstituts in Frankfurt. The traditional echools,

of course, considered Hebrew basgic to their studies; but there it had been
studied with the traditional approach underlying it. Here Hebrew was being
treated as much more of a mecular field, as just another lenguage to be stu-
died. Howsever, a special jdea also influenced ite teaching: the group saw

Hebrew as a Hogr through which the new generation could be led back towards

& recognition of their spettal culture. Thus,. while Bendavid and Friedlander
might speak againet Hebrew, it was integral to the curriculum of the free
school which the Verein was conducting.
The curriculum of the school was that of & general, secular school.

Here German, Greek, Latin, French end Hebrew were taught. Geography, hls-
tory, arithmetic, and gemmetry were part of the ourriculum; and, occasion@l=--
ly, the members of the Verein instrutted their pupils in the art of oratory.
For a-clear picture of the school and its activities we turn to a report
from the memoirs of one of Heine's students, L. J. Braunhardts

"... of the students participating in my studies I only mention

one: the later on justly famous Orientalist Salomon Munk., The

lessons were generally given in the homes of the teachers, from

7-10 in the mornings and sometimes also in the &fternoon. Zunz

taught German gremmer, style, ete. Dr. Gans taught Latin, Greek,

and Roman history; Ludwig Marcus gave a very thorough course in

Geography and the natural sciences, and Dr. Schoenberg taught
il French.,

The chief member in this circle of teachers wes the genial
poet Heinrich Heine . who taught us French, Germen, and German

T
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history. His lecture was always outstanding., With great
enthusiasm he depicted the victories of Hermenn or Arminius
end the defeat of the Romen armies in the Teutoburger Forest.
Hermenn or Arminius weer to him the example of a great hero
and patriot who risked life and all to win freedom for hie
people and rid them from the Roman yoke., When Heine, with
an overly loud voice, as once Augustus, called out "Varus,
Varus; give me back my legions!™ his heart rejoiced, and
his beautiful eyes shone, and his expressive menly face shone
in joy and happinees....At that time he also deplored the
divided status of Germeany and used these worde: "When I look
upon the map of Germeny and see the meny paint blots, a real
horror overtekes me. In vain does one ask todayt who really
rules Germany?" Also, he made comments to the effect that
dirdaism could have been the world religion it it hed not
assumed the form of e theocracy; a reform at that time wae
impoesible since the priests ruthlessly suppressed all such
attempts...tolerance towards Jews is practiced only by the
noblest of Christiens...no men can be an atheist...the core
of Judelsm is the golden ruls...etc.

In one word: he was a real gentleman comme il faut,™

(7

Braunhardt was ninety-three years old when he wrote this; and perhaps some
cambion must be exercised in accepting his testimony; but there estill emerges
a clear piéture of the free school of the Vereln, primarily interested in
elenmenys

educating dewish compatriote in the general lgﬁ;j of culture.

The special meaning that education had for the Verein; the desire to help
and instruct a new generation in the general culture which wae inaccessible to
them; and the esctual dedicetion and desire to wrk for & cause they believed in

can be seen in the framework of this small school that the Verein fostered.
111,

The school was the only one of their activities receiving even a limited
support (a few hundred Thaler for the support of the most needy students, gran-
ted by the Jewish community in Berlin); ae to their other activities, Gans in

& report given to the group on the 18th of April, 1822, made these remarks:

"Among all our rich fellow Jews there wase no one, no matter how
strong hie enthusiasm for our cause, no matter how mach interest
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he professed in eadéh action em@ggng from the Verein, who con-

tributed a single coin for the Verein or any one of the in--

stitutions within it trying to do its job."(a

Aside from the school, the only really active work was that of the Zeit-

schrift;bbut, before we consider it, some of thelr attempts which did not come
to fruition should be enumerated, There was, f;rst of all, an attempt to set
upran archive of thelr correspondence with the foreign members of the group, who
were asked to contribute steady reports concerning Jewish conditions in their
part of the world. This part of their work never received proper support from
members outside the Berlin circle, and failed completely. Another project which
never got past the stage of an idea was the compemplated estaeblishment of a
library for the Science of Judaiem. Its feilure, of course, was elso due %o
the limited.meanm at the disposal of the group. And another idea, envisaging
the esteblishment of a commission for the encouragement of the Jewish group to
enter the field of agriculture found few people interested in ite development,
The short 1life of such ideas mey be realized through en examination of the Verein
protocolls on an idea-of Heine's regarding & "women's auxiliary" for the Vereins

"Protocolls of the Verein fdr Kultur und Wissenschaft der Juden:

Berlin: Sept., 29, 1822, The president closes with & speech to the
member Heinrich Heine, present for the first time,

November 7, 1822, Extreordinary sesesion called in the home of
Dr. Rubo, 7 p.m., to discuss anniversary celebration., President
opens meeting with spsech. Heine reports on women' 8 organization
to be established.

Novembar 10; 1822. .. Heine is asked to bring specific proposals
concerning such & women's organization to the next meeting.

November 17, 1822, Written proposals of Heine concerning women's

clubet
At that Jewish women's clube are bo be formed, first of all in
Berlin. (accepted &4 to 1).
A} accepted unanimously.
212 adopted unanimously with the followlng reviesions "particu-
larly those which devote themselves to agriculture, industry,
art, and the sciences.
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Degember 8, 1822, Heine speaks for an amendment of the meotion
to give Wohlwill authority to act as representetive of the Ver--
ein to a gpecial branch at Hemburg (thie amendment to limit hie
authority). Amendment and motion voted down.

February 23, 1823, Heine egsinst such a propogal, as voters
could be recognized by their handwriting.

March 9, 1825, Heine suggests Michael Beer in Paris as extra-
ordinary member.

March 16, 1823, . On the question of Zunz ae to how far the matter
of the women'e clubs had been carried, Heine explained that he had
been entrusted with the drawing up of a circular giving details,
but that hies ill health was conetantly preventing his work uponix
it. Insofar as the commission concerned itself with a purely lo=-
cal matter he would not accept it.

May 11, 1823, Heine mekes the remark that it is consonant with the
dignity of the Verein that it use other methods of establishing re--
lationshipe with foreign men than the sutomatie giving of membership;
the president should use such other means as are at hie disposal.
He does not make a definlte proposal on this iesue."(
9

As we can see, not only db these minutes of Vereln meetinge give an indication

' i
of the failure of the idea that Heine developed concerning s women s auxiliary,

but they are also of help in seeing Heine's relationship:to the Verein in ge-
neral,

Meanwhile, time was running out om the Verein. Gens, with all his elo-
quence, could not get the parnessim to support an organization they disliked
and distrusted; restrictions on the part of the government made their work more
difficult then ever before; and the members outside the Berlin group were any-
thing but encouraging. Thue, Zunz complains in a letter written in the autumn
of 182%;

"When I em thue neglected by the best elements, how can I even
appeal to the worse elements!. The Verein does not seem any nearer
ite goal; and this is the fault of the horrible defection on the
part of the Jews. None of its institutions come to fruition; a
great many of ite members scarcely move a finger; David Frédnkel,
who 1s above reproach and o member of the Verein, constantly acw-

cepts (perhaps as a joke) all sorte of pmerilia, jocosa, ludibria,
nugas, scurrilia, ridicula, falsaria etc, in his 'madem Sulamith ww-

but does not mention the Verein with & single workd! Until we gain
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some enthusiegtic, rich Jews we will make no progress. And such
are rare enough in Germeny thet we sould make enough money just
exhibiting them for an admission fee." ,
(10
and he sounds the death knell of the Verein in his famous letter to Wohlwill

in the summer of 1824:

"The Yews and the Judaism which we wanted to reconstruct has been
torn into pieces and has become the loot of barbariens, fools,
money changers, idiots, and parnessim,...and you therefore need

no explenation why the V _rein and the Zeitechrift heve fallen into
the sleep of the dead, and are missed as little as the temples, the
schools, and the happiness of the citizens,”

(11
But he was wrong, for something did remein; and that wae the Zeitschrift which

he himgelf had edited.

1v.

Zeitochrift fMr die Wissenschaft des Judentums.

S o

"In the name of the Verein fllr Cultur und Wiesenschaft dér Juden
(whose functions end purposes will be explained in a later issue)
I hereby present the public with the first volume of & Zeitschrift
for the science of Judaism,
The meaning of such a science has been indicated in the opening
articles of this #kssue; its development can only fodlow in a
gradual manner, and the understanding reader will regard what
has been given as en attempt to approach this meaning.
Therefore, the Verein can never have the intention of doing
the pioneer work in the many field of this Wissenschaft solely
through ite own powers; any scientific striving, any sultable
work 1s more than welcome; no party worke here for itself. Who~
ever has the desire and the call should not refrain from adding
his strength to oursee..
May all our compatriots ... join with ue ... in encouraging
and supporting this Zeltsohrift.
The first issue of the second volume will appear in the
autumn of this year,
Berlin, May 1823,
: The Redactor."
(12

The eppeal in this preface was not heeded by the “ ewish commnity, and
the Zeitechrift appeared for less than two years. Three issues appeared

in all, and we shall now examine and evaluate the articles printed therein.
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As noted, they rangedAfrom the Enlightenment dominetdd contributions

of Bendavid and Friedlander to the Hegelianism of Gans and Wohlwill;:

and the finest contributions ere undoubtedly those of Zunz., Some of

the articles are continued from one issue to the next; as we are con--
cerned with the tol picture, we will in such cases examine the complete
article before going on to the next espay. The essays will be considered

in the order they appear in within the table of contents:

"Jontents:
Page
I. Concerning the Uoncept of a Wissenschaft des Judentums,
by Immanuel Wolf 1,
II. Legislation Uoncerning the Jews in Rome, according to
the Bources of Romen Law, by Dr. Eduard Gans 25,
I1T. Letters Concerning the Reading of the Holy Scriptures,
together with a translation of the 6th and 7th chapters
of Miecah; by David Friedldnder 68,
IV. Lectures on the History of the Jews in Northern Europe
and in the Blavic Countries, by Dr, Eduard Gans. 9%
1 V. Ooncerning Spanish Place-names as they appear in Hebreww
1 ~Jewish Writings, by Zungz,. Dr. 114,

VI. Recension of the Bibel'echen Orient, by ~r. (Moses Moser) 177.

VII. Concerning the Belief of the Jews in a Future Meselah,

by Lezarus Bendavid 197.
1 VIII. Legielation Coneerning the Jews in Rome, continued, by
A4 Dr. Bduard Gane, 251.
k| IX, ©Solomon ben Isaac, named Rashi, by Zunz, Dr. 277,

1 X. Recensioh of the Article: Citizenship Righte of the Jew,
i k¥ by Dr. Lips, by =-o. 385

i XI1. Ooncerning the Physical Agpecte of the Jewish State,
] by Iudwig Marous. 401,

LIL." The basic Forms of the Mosaic Talmudic Law of Inheritance,
by Dr. Hduard Gans, 419,

XIII, Concerning the Oral end the Written Lew, by Lazarus Bendeavid 472,
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pege
XIV, Joncerning the Empiric Psychology of the Jew during
the Talmudic Period, by L. Bernhardt. 501,
LV. A Besis to & Puture Statistics of the Jews, by
Zunz, Dr, 525,
AVI. Out of the Archivs of the Verein for Uorrespondence;
Concerning Poland. With e Postecript. 535
I,

Cbncerning the Concept of a Wissenschaft
des Judentums, by Immanuel Wolf (Wohlwill).

The task of the Verein in the field of science was to bke the intro=-
duction of the insights gained in the outside world into the field of Jewlsh
scientific research, and thus bring this field to the same high level which
the general environment had attained, Men like Moser and CGane had given an
abstrect formulation of this; but here, in the first article of the Zeltschrift,
Wohlwill attempte the transition from abstract formulation to the contrete
goals of Jewish knowledge. Both for the group iteelf and for the general pub-
lic, he tried to set up a program that would enable everyone to see just what
the Verein intended to do, and what the significance of their new;approaoh to
Jewiegh studies wae. The term 'Jddische Wissenschaftf hed ofiginﬂted in the
Versein; and here was the first explenation of its meening and significance.
Thus, the article starts in thie manner:

"When we discuss a 'science of Judaism',it ie self understood

that the word 'Judaism' is congidered here in its most far-reaching
connotatione, as the general concept of the relationships, spe-
cific charscteristics and achievements of the Jews in the fields

of religion, philosophy, history, law, literature, social life

and all human problems.... The religious idea is ... the unify-

ing and uniting element in Jewish life, but ... cannot be com-

pletely understood until we attempt to grasp it dn all ite forms
and modifications,”

(13,
With this idea of Judaism established, Wohlwill goes on to & historieal sur-

vey of this Judalsm. Because of 1ts inner peculiarities it has always re--

mained & one-ness, something unique in the world; but its idea has gone
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forth to all the ends of the earth. And this basic idea is that of the
one-ness, the unity that underliee all of life. First expressed in the
monotheistic teachings of the early Jews, it united the world of thought
and of the divine with the world of humean existence; and, in order that the
people might come to.understand this concept of Divine unity, the ldea wae
placed into the body of mosaic theocracy; and the Jews, as guardians of the
Divine idea~=became a kingdom of priests and & holy nation.(l4

Wohlwill here goes into a history of the Jewish people fromk the begin-
hings in Palestine down to the present; he sees it as a steady process of
growth of religious consciousness and understanding among the Jews. The
Babylonian captivity, the Greek influences and otheroutside factors are all
assimilated, all help the Jews come to the realization of the basgic ides in
their faith, Mnally, when the Jewish state has come to accomplish the task
of helping the Jews gain insight into‘thair heritage, it is destroyed by the
Romens; but the great idea of the unity of all is carried out to the nations
through the offices of Christimmity; and the Jews, their outwards unity gone,
prewerve their "Volketldmlichkeit" by holding on to the Divine idee which is
the expression of their Volksgeist.(15 Now, they draw near to each other as
fellow~sufferers; and, in order to cling to this ldea of theirs, bring it es
much ae posslble into their daily life and their home through ceremonials.
Outward persecutions, down through the ages, forcethem into an inward exis-
tence, in which they are held together through this idea of Judaism. But
the living spirit of the idea is no longer free; gradually, through time,
it has\becoma completely enchained by rabbinism. And these chaine were

then broken by the expression of the philosophic and scientific truth

exlsting like germs within 'the idea', an expressiom personified to us

through one of the greatest Jews ever to exist: Benedtbt Spinoze,
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"Judeiem is redeemed in accord with ite natural snd eternal
basic idea..according to the method of pure thought ... in
a purely solentific menner. This happened in the system of
Benedict de Spinoza, & man who in his insight and penetra-
tion was centuries ashead of his times, whose highly imper-
tent influence on the more profound philosophies of the pre-
sent, is unmistakebls, He disassociated himself from the
- externals of Judeism; but its inner spirit was comprehended
by him dn a much more vital way."
(16
Judaism, according to Wohlwill, becomes a meeningful and influencial
moment in the development of the humen spirit, which alone is the true ob-
ject of historical studies. Historical happenings, or occurances are 1o
Wohlwill only menifestations of a developing spirit; and therefere
Yan idea like Judaism, which hes managed to survive and to
develop through so many centuries, which has existed and
created within world history for such a span--such an
ldea must be founded in the very being of man, and must
be of vital meaning and importance to the spirit of huw-
manity. "
(17
Wohlwill sees Judaism as & duality: pertially it ie contained in an
immense literature of historical literary documents; secondly, it exists
as & living principles recognized by millions of peopls spread all over the
globe, As the second form, it has been fenced in by too much ceremonials,
by oppreesion from the outside. But the "free scientific semme" within it
comes to the fore the moment this oppression le Relieved; and this release
of its imner core nust be encouraged by us in our endeavora,
bThe totality of this Judaiem which ohlwill has presented needs, ac-
cording to him, & scientific treatment which up to now hes not been accorded
to it. Such studiee as have been made were primerily concred with them~-
selves as theological studies; and all too often polemics and apologetics were
the only approaches utilized. The few studlies which are of & scientifio

nature treat only séparate moments of the totality; and to take the whole of the

subject under coneideration is the task of what we will call "Die Wissenschaft
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des Judentums" ., Thus, it follows thet

"1. The Wissenschaft des Judentums comprises Judaism in all ite
agpecta, .

2. It develops Judeism in accordance with ite conception, and
gives a systematic presentation, always tracing the indi--
vidual parts to the basie concepts underlying the whole.

3. It treate its subject, in and for itself, for its own sake,
not for a spebkal purpose, or with a definite intention."

(19

In view of the dual aspect of Judaism Wohlwill has pointed out, he feels
that the science of Judaism also has two principal divisionss one is the
study of Judaism as it reveals iteelf in the historical and literary documents,
and the other 18 the statistical study of Jewry as it exlisted in the world
at present. TIwo appreaches mist be used, says Wohlwill: one ie the historical,
which notes its development through the ages; the other is the philosophicel,
which must underetand its inner being and its conceptual basis. And both of
these must be preceded by a philological study of the historicel ;nd literary
documents. Thue Juedieche Wissenschaft becomes divided into diverse cate~
gories, Why is to do this work? Wohlwill concludes in this menners

"Since the formation of a Wissenschaft des Judentume is a
basic need experienced by the Yew himself, it is apparent
that though this field is open tc all workkrs, Jewlsh men
have an actual call for doing this work. The Jews, once
again, must prove themselves ag active co-workers in the

A universal taske of mankind, Thgy must raise themseives

1 and their inner principlem to the heighth of the sclenti-
b fic position; for that is where Burope stands today. And there
| : the relationship of foreignness in which the Jew and Judaism
f has existed up to now towards the outside world must Qisap--
A pear. If ever a bond unites all mankind, it is the bond of
: science, of pure reason--the bond of truth."(

20

o o i Wt e e 2 ey

Wohlwill'e article, in effect, was the program of the Zeitschrift,

and, in a larger sense, of the Verein., For that reason we have quoted

the article in more detail than we shall find necessary for some of the




other essays., Wes see here a great deal of agreement with the views of

Zunz, particularly in the idea that all the factual knowledge of Judaism
must be integrated into a epiritual background, held together in a system
which is determined by the ides in order that it may produce geniine scien-
tific knowledge, There is one important difference, thought Wolf-Wohlwill
may speak of the various fields of action for the Wissenschaft des Judentumss
philology, history, philosophy, and the study of statistics, But actuallXy
he is much more interested in arriving at the knowledge of the "idea" with-
out entering into a laborious examination of the details. Zunz, on the

other hand, with examples like Stein's Monumentis Germaniae present in the

general atmosphere to lead him into "Quellenforschung", and the romantic
respect for the emallest detail in the alr, began the actual tesk of scho=-
1érship by investigating the deteils,

That the philosophic trends of their times criss-cross each other in
all the articles of the Zeitschrift scarcely needs prooof'; all documents we
have seen so far bear this out. And in this article by Wohlwill these trends
can be seen in almost thelr purest aspects. The conclusion, with its hopes
of a science gegenerating the world, is clearly still a product of the Fn-
lightenment.(“l But just as clearly there emerge the Hegelian aspects of
Wohlwill's thought, seen in the completely Hegeliasn terminology of the lo-
gical structure of the essay. And in the theory of history expressed by
Wohlwill.

(22

Luitpold Wallech, in an examination of Wohlwill's article , traces

the Kantian idee of the Whole as going through Fichte's Wiesenschaftelehre,

and coming to exercise a great deal of influence on Wohlwill's theory, who

derives its theoretical and methodological foundations out of that source.

Hegel'e influence, as seen in the terminology of Wohlwill, is of course
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undeniable.‘ And, es we have had occasion to mention in the chepter
on Zunz, the idea of Judaism as being implicitly conteined as a subject
of science in literature follows Herder and leter on Boeckh, who see the
edsential characteristice of a people most clearly expressed in their li-
terature,

Here, then, we see these trends meet, creating & Wissenschaft des
Judentums which must be considered as part of that pattern known as hig-
toriciam, through which a people rediscovered théir past paét and found

new hope for their future,
II.

Legislation concerning the Jews in Rome,
According to the Sources of Roman Law,
by Dr, Eduerd Gans.

One of the characteristbs of this age is the preoccupation of histo-
riang and litterateurs with the coloesus that had been Rome. Savigny's
study of Roman law had appeared in 1818; and it was only natural for Gans
to do his Jewish studies in the field which was to become his life' s work.
The work he did in the Zeitschrift was a contribution to the Wissenschaft
des Judentums in the way that Zunz considered important. Thus, Gane ie
completely in accord with Zunz in his prefaces

"Before & solid, orderly, and above all, complete history
of the Yewe can be written, certain preliminsry works on
its details have to be written; this sspect of the work
is vitally important, but until now has been sadly ignored,"
(23
He continues by stating that ib is his inbbntion to work on & collection of
all laws and ordinances which have been issued in the general environment,

notabiy in Burope, and whieh concern the Jews, Such a collection must also

use the tools of philology, as many of the codices and locel constitutions

available are sadly corrupted, This study of Huropean law will be attempted
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by Gans in the days ahead; and the netural sterting point for this worlk,
according to him, is a study of Rome, since its dismembration was the be-
ginning of present-day Burope. Thue, this study will consider legislation
concerning the Jews as it is found ink the Romen sources, and will attempt
to arrange this legifibation in an orderly mamner.

BeforeGang presents the results of this investigation, hé spenda gsome
time in examining the public opinion and mores of Roman society, which, in
a sense, are the real lsgislators for all timee;(24and there he distinguishes
between two approaches towards the Jews contained in Roman thought. Onse
is the pre~Constantine approach, principally determined by the then cure
rent polytheism, In general, that society wes willing to respect the
'Jewish superstitions'; and it had no broad philosophy underling ite founw
dations upon which a systematic hatred against the Jews could be developed.
What prejudices there were grew out of these reéeone:

(1) There was the invieible unitononnaoting Jews all over the Romen

empire even after they had scattered and become inhabitents of various

parts of Rome; the government and the people could not help but view with
gusplecion a people that even after the destruction of ite Temple still rew-
mained apart from the rest of the population, end looked back towards ite
former independence with great longing.

(2) The Jewish religion was a thorn in their sides., As the people
were polytheiste, they respected all religions; but, precisely because of
their polytheism, they found themselves in violent opposition egainet the
beliefs of the Jews that the Yewish religion alone was the true religion;

and many persecutions arose out of that reason.

1 (3) Ohristianity wae already coming to the fore, The Remans did not
distinguish too much between it and Judaism, and the quarrels between the two

appeared as a bothersome internicene warfare between two members of the

same household,
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On the other hand, once polythelsm gave way to Christianity,
the persecution of the Jews as & potential threat to established ree-
ligion is easy to see; and in our examination of these laws concern-
ing the Jews, saye Gane, we must be constently aware of these under-
currents of hpinions held by the Romen government and by the people
in general., Before going into the actual examination of the sources,,
Gane turns to the present environment and adminishes the Christian
world to meke up their minds poncerning presentwday legislatlion deal--
ing with the Jews, which is at present in a sort of no-man's lands

"Bither follow the principlee of the Church in which salvation
is ite exclusive property, and which consequently demande the
complete extinction of the Jews; thus you fill the exisbing
abyss in our law with the corpses of the world's Jews; or else,
you muet completely forget in your legislation that Jews exist;.
then this chasm will be filled with the resurrected spirits of
the Jews. But to remain in the present middle position is to
perpetuate evil,"
| (25
Evidently, Gans had some faith in his contemporaiies;by offering them
this choice he proclaimed his belief in men's basic decency. Had he
lived & hundred and twenty-five years later, this bellef might have
been teken from him.

In examining Romen law, Gane made his firet division 'The Laws for
the State' (Staatsrecht), which wes to be followed by 'The Laws far the
Individual (Privatrecht). Under the first divielon, he made his first
category consider 'ecclbsiastical dignitaries' in their relation to the

laws of the state. Thus, in exemingng the Theodosian and Justinien Co-

dices, he tried to see what the terms patfiarch, primate, and archl-

synagogi mean when applied to Jewish dignitaries in theilegialation of

the state. Often, according to Gans, such terms are teken from the
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outside organization of the mejority group, and, loosely applied to e
minority group of whom little is known, lead to later misunderetending
concerning the role and activities of the leaders within the minority
group, After rejecting the opinions of several early church historians,
Gene identifies patriarch with the‘ggégj e, the, primetes are seen as

the HA'€> €17 5 this he dérives from the Schevet Jehuda and the Juche-

sin, out of whic? is established that these were active in the election
26 (27
of the Patriarch and acted as hip 'vicars', The archisynegogus ise

the NyJI29 €icn; the didascalus is identified by him as the A7 . The

article stops at this point, and ls later on continued by discuseing the
rights which these dignitaries held underthe lawe of the Romen state. In

the consideration of this, Gens ie careful once again in that he points

out the relationhhip of the tolerator against the tolerated, their co--
existence with each other, and the influences exercised by the one upon 5
the other., This results in the following dichotomy, which is the bhasisg

of arrangement for the material Wich followss )

I. The rights of the Jewish dignitaries in the Romen Empire, [
completely independent to their position within the Jewigh E
people, but in constant comparisén to the dignitaries of X
the Orthodox Chureh in that same Romen HEmpire,

II. Interference (on the part of the state) with the absolute
freedom of the internal structure, and ite limitetion through
the ruling power of the state.

(28
Thus, under section I., Gans shows thal from the moment Rome adopted the

Christian religion, up to the twin-rulership of Arcadius and Honorius (i.e.,

ell of the fourth century), the officials of the synagogue received exactly

the seme rights--including even the sanctity (sanctimonis) which the officials
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(29
of the Uhristian religion received. Thie is established by citing

from a constitution of thoée emperors, dated %97 A.D.

The rights which Gans established through these sources as existing
to an equal degree for the Jewish dignitgry as for a churchmen are theses

A, Immunity from the decurienat. The Theodosian Codex here was in
complete opposition to the eamrlier ordinsnces. Inm earliest times the
decurionat, which made its members decurions or senators of their city
was & highly prized honor. That it became more of an oppression than an
honor, however, is visible in the meny laws of the Theodosian Codex, which
provides for fugitives to be returned from any asylum for assumption of
this 'privilege', Before Valens, the decurionat ls the punishment for
criminals; and bastarde are legalized by entering into it. One of its
most oppressive features was the fact that the decurion had te take over
those lands whose owners had ieft it because they could not pay ite taxes;
and the decurion had to continue paying those taxes, even paying the debts
of the former owners.

B. Positive righte regarding the dignity of their position. These
ineluded their right of using their title, the particular distinction

given them by the emperors, viz., the honorarii codicilli. Andther such

right was the right for protection frbm calumniation; end there were many

" other indication to show that in many waye the ?ewiah leaders occupled a
favored position within the Roman HEmpire. The legislation as & whole shows
that rebels within the church structure were almost completely destroyed,
that pagans were tolerated but their privileges removed; but that the Jews
in meny ways were placed on an equal position with the church.

There was another aspect of Romen Lew, of course, directed ageinst the

Jews and their internal struotiire; end this is Gane' second division. There
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he recognized two principel limitetions 6f Jewish iindependence within
its commnity structures (1) The prohibition against the collecting of

the aurl coronarim taxs This was a tex collected by the Patriarch from

the Jews of all parts of the world; once it had been send to the Temple,
but with the Temple's fall the Patriarchade assumed its position. Ac-
cording to Gene, the Romens violently objescted to all this gold leaving
the Romen provineces and filling the coBfers of the Patriarch. In the
year 399 they issued this prohibition, calling the Patriarchs depppulatores,
and demended that some of the money be returned to the Jews who were Ro-
men citizens, Lest we misunderstand their design, however, Gans makes it
clear by revealing the fact that the money was to be returned to the gera-
rium, end wese thén to be utilized by the emperial treasury. Also, that
it was not an act of sheer benevolenée is clear from the opposition it
meats from the Roman Jewlsh group.

(2) The other limitetions concerned the primates in paerticular, A
law of the emperors Arcadius and Honorius, given 398 AD, tekes away the

powers of the synagogue heads to decide in civil quarrels emong the Jews,

(30

~and limites their authority to etrictly Jewishly religious matters,

Gane intends to cover the realm of religious freedom for the Jews within
the Romen empire in the next chapter; but the failure of the Zelischrift
after one volume prohibited the publication of any other research he may

have done on thie topic.

There is little to be added to Gans' article in order to evaluate it.

As a scholarly work it is typical of the times, and shares many of the ele-

mentes we will find in Zunz' contributions., Almost 200 footnotes are added
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to the text of these twolchapters, and we can readily understend why

such & etudy might not find much popularity with the aversge laymen; it is
altogether too technical, end had appeal to a limited group at best., Yet
we should recognize here one of the early contributions to the modern Wis-
senschaft des Judentums; and, indeed, we cen recognize in this work the
scholarly abilities of the young Eduard Gane who in hils time was considered

one of the finest minds working in the history of jurisprudence.

1T,
Letters Concerning the Reading of the Holy
Socriptures, together with a translation of
the 6th and 7th chapters of Miceh; by
' David Friedlander.

The form of this article followe the well established letter writing
format, in which the letters quite often are addressed to an imeginary fi-
gure, However, in this instance the lettere are addressed to the Verein
iteelf, eand purport to inetruct Friedlander's young compatriots in the
reading of the Bible,

The firet letter starts with a reference to Friedlander's Micah transe-
lation which accompanies the letter; and he gives the majority of credit

(31

for this translation to the influence of Eichhorn and Herder, Friedlander
rejoices at the founding of the Verein, and sees it as & necessary movement
for the future development of the Jews; in the same way

"A reform of Judaism becomes more pressing each day. This

needs &s little proof as the assertion that such a reform

has to arrive out of the midest of our group....Our fellow

believers need a reform of religious services and ordered

educational institutions....and...the foundation of our re-
ligion reste upon our holy documents,..."

(32

For this reason, Friedlander has prepared his translation of Micah; not




for the echolar, of course, but for the layman desiring education; and
though there may be maeh in what Friedlander has to say that will amaze
and confuse the young reader,let him but have patience and follow Fried-
lander's remarks to the end; he will then be reassured.

The mecond letter pointe out some of the difficulties fecing the
student of Hebrew SBcriptures, particularly when he notices mistekes, contra-
dictions, etc., in the text of the Bible., Iriedlander makes it clear that
despite all this, the Bible is the source for everything great and impor=-
tant in Jewish life, and that it is a never failing source of inspiration.

Man has certein abilities given him by God: there ie reason, through which

he distinguishes the true from the false; there is the gesthetic feeling
for besuty, helping him to distinguish the ugly from the beautiful, the
proper from the improper; and there ia»his conscience, which helps him
distinguisp_good from bad, and that which is praiseworthy from that which
is wrong.(jj And these God-given qualities must be used by us in a conw-
tinuous search for truth, starting at the point where our ancestors left
off. Thie argument is continued in Friedlender's thrid letter, which
starts with the quetations

"To geek after truth, to love beauty, to desire the good,

to do the best--that is what gives man meening."

(34
Perhaps, seys Friedlander, these difficulties the modern generation

encounters when they try to read the Scriptures are part of God's plen,
helping him to progress through his exercise of free will, by entering
into a new type of study. ia it not possible, asks Friedlender, that all

the lews and commandments were to serve the Jewe when they were at a much

lower stage of development? They still have meaning for us; bul now,




- 162 -

rather thean as law alone, they may become objects for study and for
- investigation; and a néw generation is not dependent any more

"solely upon nature, the marvels of creation surrounding
him, on a yet unformed language; it has &lso the history
of its group, the marvellous fate that befedl hie people,
es an inspiration. O, happy mortall Read the inspired
songs, the exalted speeches of thy priests and poets; in-
vestigate their lenguage and their characteristics, their
inner spirit itself! Test and investigate with all new
methods at thy disposal..and discover..how to win God's
favor,..and how to gain haeppiness in this world."
(35
The fourth letter in this series bringh Friedlander's arguments

to their climax. Having seen each age gain new wisdom through its study

of the Bible, howing ho much we need the insights that are to be found
within 1t, it is then our duty, he argues, to encourage thie study ameng
everyone in the group. Yet most people have to work for a living, and
heve not enough time to devote to Hebrew studies. BHven if & boy should
learn to read Hebrew fluently, would it not take an inordinate amount of
time before he would bé able to plumb the depthe of the Bible?

What is needed, therefore, fbr the education of our youth, is

"a history of their forefathers and a book of morals, both
of them grounded on the Holy Seriptures, given into thelr
hands in & language they ocan understand; the study of anw-
tiguity can be left for those who are to instruct these
youngeters, "

(36
I realize, Friedlander concludes, thatl your Verein does not need such expos-
sitions of the Bible which I am sending you; but since one of your goals
is the tranemission of the insighte you have gained through your studles,,
and since meny of you plan to be active as teachers or directors in
Jewiéh institmtés of learning, the things I have to say may be of intew

rest to you and of some some value., Friedlander then appends a trans--

lation of the 6th and 7th chaptere of Micah, which 1s given in a type of
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diaslogue form, with staege directions informing the reader as to the
agtions of the people, their emotions, God's appearance after a state--
ment, of Micah's (in order o continue Micah's speech), and the whole
gcene ie depicted as a form of tableaux. A few footnotes are also af--

fixed concerning the translation of the text.

] -t g o e

The article itself, as we have seen, strikes an incongruoue note
within the Zeltechrift, as Friedlander is out of place in the Verein
group himself. As he himself indicdtes, his message &s thet of the last |
century of the Imlightenment, and hes a fairly neive epproach which sees
the world cured of all ille through an application of education ad ite
most festering wounds, To¢ Friedlander, the heritege of the past were the
Divine truths thet, if properly understaeod, would meke for general happi--
ness. Seeing Jewish culture as an espect of Jewieh "Volketlmlichkeit",
or through the eyes of the romentic, wes something eompletely outside
his understanding. Butlt we can recognize hie sincerity and earnestness
within these pages, and can see why the group of young men held him in
affectionate respect; also, he mirrors the passing influence of the HEn-
lightenment within the group. And, finally, had the Zeitschrift reached
the general public, his essay was one of the very few selections that ‘

would have been easy to understend and digest.

v,

Lectures on the History of the Jews in
Northern Burope and the Slaviec Oountries.
by Dr.Bduard Gens,.

This contribution by Hduard Gans, a&s his previous essay, is a study

of sources, i.e., 'Quellenforechung'. Gens originally intended to present
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a-history of the Jews of Burope, starting with England, contlnuing with
Scandinavie, Rusedd; Polend, and Hungaery; but the Zetischrift only found
time to ppint the very beginning of thie cycle, which Gans called an
introduction, and which then covered 'The Jews of England up to the time
of the battle of Hasting#.(57

At the beginning of the lecture, Gans pointe out that the history
of & people has two a@spects: an internal and an ®mternal one, The exter-
nal history shows its relationship to the outside world, internal and ex—
ternal wars, ite ruleré, ite battles to attain independence or to defend
it, ite strength and its weaknesses. Thek internal history shows its form
and being, its beliefs, and mahhers, dn ite conetitution and ite laws, its
language end trade, its sclence end its art, Gene is primerily interested
in showing the internal history of the JEWS,

Following the introdustion, Gans turns to the English scene, skeot=-
ching in ite early history from the Roman occupation up to the battle of

Hestings, This he follows with the listing of the sources which he used

in his investigations, primarily Latin works from the 16th and 17th cen=
turies. Only one historical, to his knowledge, hes preceded him; and thet
is the Anglis Judaica, the History and A ntiquities of the Jews in England,
Oxford 1738, by D, Bloissors Tovey; E.BE.D. and Principal of new inn,Hall
in Oxford.(58 Thie study Gans considers an uncritical,cgmplilation:without
any inner connectlon.
When did the Jews first enter England? Most authorities in Gans'
time assumed it was after the battle of Mastings, There were others who

tried to prove the Jews entered already during Roman times, but CGens conw

sidered their evidence inconclusive. A Roman bas relief, for example, show-

ing Bameon driving the foxes into the grainfield, at the very most might
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indicate the presence of one or two Jewleh pesreons; but no mention is made
of any Jewish community until the year 740, when Hcbright, the archbishép
of York, prohibits the Chrietians to attends Jewish festivaels; this is in--
dicated in the 146th paragraph of the eanpnic exterpts pub}ished in John-
gon'a colledtion of ecclésiastical lawe.(ﬁgln 833 Ingulph(+orelatea that
Whitglaff, king of Persia, guaranteed the monke of Croyland the posseseion
of all alnde given them not only from the king, but aleo those lands ﬁhey
have received from Chiistians and iews.

How many Jews existed in England before the battle of Pastings? Rela-
tively féw, Gane answers; otherwise there would be more mention of them in
the geﬁeral lawe, ag in the laws discussing puniehments‘of those who elay a
stranger, etc. The historians of his time, notably Basnage, refer to an ex-
pulsion of the Yews from England in 1020, Gens disproves this by pointing
out that there was not alarge enough group of Jews to warramt éxpulsion, that
Jewish sources, as Rabbi Gens' Zemech David, meke no references to it, and
that there are definite laws regarding the Jewse in the laws of Eddard the
Oonfessor, whose reign started in 1041, Had there been an expulsion, there
could not have been such a rapid return that mention is made of them only
twenty years after the expulsion. (Hume, in his History of Englend, vol. I,
p. 236, regards these laws as a later replacement for the original laws of
Eduard the Confessor which were lost; nevertheless, argues Gans, Zheee
laws were based on original sources, if they were replacements.)( '

Thet William the Conqueroer brought over a large amount of Jews has, of

cousse, been established through such documents as the Holingshed Chhonicle,

London, 1807, vol. II, page 24:

"Among other grievences, which the English susteined by the

hard dealing of the Uonqueror this ie to be remembered: that
he brought Jews into this land from Rduen and eppointed them
a place to inhabit and occcupie,"

(42
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Gens' next lecture, never published, mwas to deal with the Jews under

the rule of the first Norman kings.

Agein, as in Gane' other works for the Zeitschrift, we see here an in-
tense ocoupation with the minutae of history, an occupation that nevertheless
is based on & broad foundation of philosophy. (And, indeed, Gans' main quars
rel with Sevigny is that he considers that school to have completely neglec—
ted that broad philosophy underlying all lew of which historiéal happenings
are mersly the reflections, )’

Certainly, had Gans continued in the Jewish field, his ability would
have led him to major contributiéons towards Juedische "issenschaft; as it is,
this article is only an indication of whet he intended to do in this field,
Its main value ie that of a mueeﬁm pieces it is one of the first scientific

attempte to view Jewish life in England through the eyes of a Jewish author,

V.
Concerning Spanish Place Namee as they
appear in Hebrew-Jewish Writings; by
Zunz, Dr,

Zunz! contributions, as we ha§@ expressed before, are the most important
writings within the Zeitschrift; and Zunz, who was the editor, wae certainly
‘the leading spirit in this phase of the Verein's work, Both thie work and
his other articles in the Zeltschrift are of greater importance than the
contributions of hie fellow Verein members; in a sense, the contributions
of Zunz are the solid core of the Zeltschrift, and, as in the article on
Rashi, had a much further reaching influence mh then the Zeitschrift itself
exercised,

The introductory remarks of the article present the basic approach, by
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now familiar to us, of the "issenschaft des Judentums. The history of the
Jows, we are told, is one of continmuous development. But, unlike the history
of the Hebrews which preceeded it, we muet look for it in different sources,
Pér

"such a development primarily menifests itself in the actions

emanating from a people., As long as it did not perish together

with its political existence, it continues to 1ife; and where

there is life, there are deeds of action. The group may have

been unable to find an outlet for action on battle fields or

speakers platforms, in government cabite or in courts of

justice; but thie very inabllity beceme an object for thelr

intellectual activity, and their reflections on thie enforced

idleness in those fields is revealed in thelr wpitings as an
idea, ms an action,"

(43

Jewish action, then, 1s encompaseed in this world of ideas, and the history
of Judaism, while it must be aware of the outside influences acting upon

the Jew, ie the study of these developing ideas in all thelr manlfestations,
whether they take place in Spain or in Portugesl, or in Poland; and the Jews
of all the world thue have one history. Once this general struchure hes been
set up, the structhire of religio-political Judaism, we can venture forkh
from it into the various subeategories, which afe the different Jewish com-
munity from Poland to Spain and Italy. BSearching within each of these cate~-
gories, we can come to enrich the totalstructure; and one of the richest, as
yet unexplofed fields, giving ue information for ourz studies in the litera--
ture of the “ews throughout the world, For here internal and external hig-

tory come to the aid of each other:

",..a8 goon ap wex realize that ik 14 not unimportant where
and when an ection ocoured, where an important man lived and
meditéted, whers a book was written, and among what neighbors
end fates an activity unfolded itself...ths understanding of
Jewigh works becomes a vitel need, & key to what has occurred;:
and the historical statistical notices in these writings be-
come of prime importence for full understanding."
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A definite ocurrénce in a certaln plece, says Zunz, gives us insight
into this place; and the birth and life a Yew in Spain, in Arabia, or in
Poland is the corrolary to a definite law regarding the criticisms of his
writings., Fhe study of geography helps us to understand his writinge; and
thus the deciphering of place-names in such writings is of direct importance
to the study of Judaism.

Cur field of study thus necessitates that we take the individual countries

TR T T

into consideration; and therefore--Zunz continues--we will divide it into the
following eleven classes:

"1, The asiatic-osmanic laend, together with Arabia, which, during
the older Romsn period, falls into three divisions: (a)Pales-
tine and part of Arabia; (b) Syrie and the Near Hast, Cyprus
and Rhodes; (¢) Babyloniay Mesopotamia, and the adjoining
lands,

2, Persia and the rest of Arabia,

5. Hgypt, Habesch, Nubia; for the Roman period, also Uyrene.

4, The lands of Burovean Turkey and the Orimaa. Greece, Ma=
cedonia; ete,

5. JItaly, Sicily, SBardinis, Corsica.

6. The barbaiian lends in Africa.

7. Hispania: 8pain, Portugel, and the Provencal ddnd including
part of Ppoevence, Languedoc, and CUatalonia, since the Jewilsh
inbabitants of the latter group shared most of the communal
leanings of their Spanish compatriots,

8. TFrance, Bwitzerland, Germany.

9. 0ld Poland and Hungary,

10. Great Britain, Holland, Denmark, SBweden, Norway, and Russia,

11, America and Australia,

(45
Through this we come to understand the them of the present dissertation: Jewieh
writings, the main source of the history of Judaism and the integrating pakt of
Jewish history in general, contain important geographical detells necessary
for systematic , historical Wissenschaft des Judentums; and therefore the place
names which are continaed within each of these eleven divisions will be colw

lectdd and classified. Our primary sources here are Hebrew and rabbinic workse,

Most of the Arabian works are available in Hebrew translation; and there ls
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relatively little Germen®Jewish which is original. In the using of these

sources, says Zunz, the following divieions of Jewish literature are par-

ticularly suited as geographic sources:

1.

2,

®

h.

Amalists, historians, journals of travellers and writers
to whom such place~-namee are pragticaly part of their sub--
ject. However, says,Zunz, not too much is abaiddble here.
Collections of legal decigions (S8cheelot-1'schuvot), where
the signatures are often helpful. Aso, the fact thalt the
rabbi &8 gonerally asociated with a twon mekes for worth-
while information; and the body &f such decisions gives
sound insighte into the lives of the peoples; most of this
is 8till scattered in hard-to-reach libraries, which are
real treasure troves to be investigated,
Ooins, inscriptions, gravestones; long recognized as rarer,
but more reliable, surer sources of information.
Oongregational minutes; they often help, would help more if
more care was taken with them.

- (46

Once these sources have been investigated, the discoverires sombted and arreanged,

the character of these notices must be critically determined. There is & three~

fold gradation here:

1.

2.

3.

Teaching in a scientific manner. Almost every notice doss this;
since it ococurs quite frequently that & name ie mentioned by the
author of an ancient treatise concerning a land this author may
know little about, we distinguish three categories here: (1) the
author drew fvom foreign, socientific books, tramslated from themn,
excerpted Jewish out of non-Jewish sources. (2) He reports ei=-
theix an oral or a written tradition which has reached him through
his group, which can or caennot be proven. (%) He mixes up foreign
material with his own, eitherk knowingly or else unkwmowingly.
Relating a story or gensral information, Most authord do this;
it must be dietinguished here whether or not the authors speaks
of his own life, or of distant places; whether it is second or
first hand; generally, thie information ie more reliabel then
that of category 1. .
Unintentionally mentioned place-names. *his gives the most ine
formation; it is found in signatures, addresses, documents, acrog-
tics, family names.

(47

There are, of course, critical difficulties concerning orthography, dubious

names that may or may not be place names, abbreviations, etc.; often we were

dedelved by bad texts, ignorancent predecessore whose faulty etymology brdéught

corruptions into otherwise well preserved texts, and other pitfalls., But these




T

are things thet we shall have to overcome in our investigations.
Why did I pick Spain as my point of departure? aske Zunz. And he
answers ln this manners

"Partially, order to invite equally-minded investigatore and
lovers of scienbe to write amors worthwhile continuation; but
primarily, because that locality and period of time are too ime-
portant to permit me to make this firet investigation in any other
phage of Jewish history. For, as if viewing a friendly oasis, odes
the wanderer emidet the German-Pdlish barbariem gaze across into
the Hesperian land. Looking into its present, he ge zes back into
a more important past. Beeing this beauty that has diseppeared,
he would feel even more saddened with his miserable present, id
not this peregrination in iteelf enable him to see the ressons
underlying the lean as well as the blessed yearse of existence.

And he is further reassured when he beholds that justice and the
dignity of man are finally rising out of their lwly state, and
how they are destroyhng the cursed Inquisition still damned by

the Joews whom they expelled; and how these beneficient forces

are planting their seeds within Germany's Jewry today,"

(48
. Spain, he goes on to rhapsodize, was the place were the Jews stood on

aﬁlghleveé of culture as presentday Hurope has to show., *he Hehrew language
was a living entity, in which e¢reative work was being done; and the outer
history of the Jews was also more attractive, particularly after the barbarian
West~Gothic epoch., It is only unfortunate that this period of history hae
not received its, and very few sourges existed for the author to work in; this
is a constant mource of regret, in vew of the fact

"that every trivial piece of ronsense (Quark) out of the Polish

period is in print, while good Spanish works gather mildew in li-

braries like the Oppenheim library in Hamburg."(49

For that reason, Zunz now lists the main sources that are at his dispoeal in

the first two categories whioch he has mentioned, together with some expla-

natory note affixed to each source mentloned:
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st class (Hietoriane, elc.) ’ 2nd clase (legel decisions
Jogippon Maimonides §‘.’35«”M‘3'")
Beder Olam sutte 8alomo Adderet L€
Abfaham b,David ‘ Ascher ben Jechiel ")
Binjemin of Tudela Anonymous in@|¢ny §rRER
Jehude ben Salomo Charieil Niseim ben Ruben 1)
iggarot Rambam Iseac ben Scheschet & A"7
Ieaac lpraeli Simon ben Zemech Duran  ‘HAe)
Abraham Zacut Balomo, his son &R
Abraham Peritzol Joseph ben Efreim Karo yyij) vy skl

Joseph ben Josue Cohen
Gedalja ben Joseph
Devid ben Balomon Gans
David (author Kore-hadorot)
Schabtai ben Joseph,
two catalogues of Oppenheim library
Ohajim David Joseph ben Isaac Azulai
Bamuel Romaneli
(50

All of these names, it must be realized, were given with their dates, some

short comment on their activities, and a list of the books which were utlized.
This is £inally followed by a listing of the names discovered by Zunz within
these writings, the list being organized alphabetically and by distriots; thue,
'8pein' is followed by 'Portugal', which is followed by 'Provincia', In order
to gain an idea of this methodology, we will cite his first tentries under Bpain:
ﬂg"ﬂﬂfl (Iggarot Ramban £.25h, and 32a) as family neme by Wolf
bib%iothek..hbbr. te Be,DPs 1069 and t.d, p,993; glso as
W& 'fiC(Juchas. £, 135a), apd perhaps 3¢ m jcdiG
(Ascher RGU 5) £.16b. Avida--Arabic ﬁé“t{\*ﬁ‘ (Carisi II.121).

»-}:3} IC on 8 Phoenician coin (e.d.D., Michaellis orient. Biblioth.
a", th.10, pe 135.) Ondix. Compare -y%p , g%%,gal s and Gadir,

”}Rﬁ%‘ﬁ%:m family neme. Compare Aguilar in Valencia, Andalusia, etoc,

i‘/ toom w g (DEN Schesohet RGU N.349). ?@Mﬂﬂﬁm(msaim RGU ed. Rome,
i 30»% Mﬂ,ac’ p. 42), Agramonte in Catalonia.

@i%iﬁ is the well known name for the Roman Catholic churech. From this
meaning, the nuances of which Zunz explains in another connection,
another meaning ariees as used by Abraham ben David (Kabb.f.46),
where this word means Ohristian Bpein, ag opposed to that of the
Moors, In another place, by Ooesri (sect.2, 77);5’?13 ‘gg‘ @&ﬂi’:‘gﬂﬁ Lo
it means Latin or Spanigh.

(51
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Some of his notes, as on the names ) g%JSQand 10 HOOIC, cover several

pages aplece. At the conclusion of the article hg'has a register of more than

three hundred names which this investigation of Jewish names has unearthed,
The scope of our thesis does not permit us to evaluate this article in

terms of its scholarky contribution; rather, we are interested in seeing it

as part of the configuration of the Verein; and therefore we turn to it in

order to understand the thought processes and theory of history underlying

it; for in thie we recapture part of the Verein pattern,

First, there is the concept of Jewish history in terms of Jewish thought
and ideas, with the obwerse side of this Bheory seeing outeside influences
molding and changing Jewish thought. In his later worke Zunz was to expand
this more clearly into the concept of Leldensgeschichte; but the baéic foun=
dations for his theory of history are already established here. Then, there
ie hie his scholarly pre-occupation with details, which we have related beforgy.
to Germen historicism and to romanticism, The fact that he picked Spain as
his first field of research is also highly significént. Not only was Heine
influenced by this, and turned towards the Spanish world in hie Jewish writ-
ings, hut also do we see miﬁ?orad here the longings of the whole CGerman ge--
neration, influenced by romanticism, aeekiﬁg a bygone, golden age of ite own.
Cut of Zunz's words we also reoognize.the attraction Spain held for the Jew.
This ettraction was based on a dissatlisfaction with the present and what it
had to offer the Jewss here, in Germany, the Jew still had to make his peace
with the state; if he wanted the honors and privileges the state had to of-
fer, he had to accept it in all its details, i.e., he had to convert to the

religion of the state. But there, in Spain, he looked upon another world,

a world in which the rulers recognized the talents and abilities of the




A

Jewish poets and scholars, & world where they were honored equals, not
tolerated foreign specimens. Thus, this work comes to present the Verein
to us in most of its detalls: it is a scholarly iﬁvestigation into the past
of the Jewish group, seeking to illumine part of the Jewish task to the
present generation. In doing this, it wants the past to be seen in all

ite rightful glory, and it also hopes to #nepire the present generation

to gfeater gself respect and more hope for the future. Certainly, some

of it ig difficult reading; but when we re-read it today, we see it not
only as one of the first scientifilc investigations in the field of Juedi-~
sche Wispenschaft, but addo as a fine contribution to it. And our respect

for this young group of scholars and ideallists grows in proportion.

VI,

Recengion of the Bibelschen Orient.
by e=r. (M.Moser).

The first issue of the Bibel'schen Orient appeared in 1821. Though no

editors name appearsed on its covers, it was an open secret that ite guiding
spirit wae Isaac Bernays, the Chaeham, who was the father of Jacob Bernays.
Isaac Bernays could be called a forerunner of Samson Raphael Hirsch in that
he formulated the beginnings of neoOrthodoxy. It was natural that the Ver~

ein should oppose such manifestations. Not only did the Bibel'sche Orient

(52

Jcontain a direct attack on David Friedlander , but it is aleo & represen=«

tative form of a type of mysticiém in Jewieh life that wes particularly re-
pugnent to the Verein in view of the fact that it buttressed and defended
the very Orthodoxy and rabbinism which the Verein considered ite most bitter foe.

The auéhor of the review (Moses Moser) did not sign his name to the ar-

ticle; but in wheat he says is mirrored the attitude of all members of the Verein,
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who particularly disliked to see the tools of new eriticiem used to sup--
port the rabbinic position. The review itself starts with an extensive

recapitulation of the opening article in the Bibel'sbhe Orient, in which

the author, after acknowledging his indeptedness to Herder, deraws & broad ' E
outline of the meaning of the Piblical myths sccording to his own under-
standing; as the Zeitsohrift reviewer (Moser) says:

“these..are his opinions concerning the meaning of the “iblical
myths, of Abraham's beliefs, of the idea of the Mosaic’ founda-
tions end its further development..up to the Babylonian exile.

We have been particularly careful to present this in his own
words as much as possible, since énly in their bizarre ways of
expression can he seen the peculiartties that have given a false
glitter to all of his ideas. One need only compare..some of his
statements with the simply idea underlying its:the Moesaic insti-
tution must be eternal, because it was founded--to see how every-
where .. the falee artistic language..distorts its meening.

(58 .

What ennoys the reviewer most is the fact that this is not just a superficial
attempt;obviouﬁly, says Momer, a great deal of scholarship hee gone into the
article, Bubt it is one of the evils of the present day that good scholarship,
rather than being part of a clearly reasoning procees of thought, becomes =
tool for presenting one's own emotional constructions,

"syst as," Moser continues, "the author exhibite the corrupt-

ing tendeney towards an a-rational, bottomless mysticism in his

introduction...s0 he shows his Inabllity to engage in any his-

torical critical investigation, dependent upon clear reasoning,
in his curious etymologies..decorating the first issue,"

(54
Thus, our reviewer strongly objects to the beginnings of a Hebrew dictionary
that sees ap ite firet task as listing the names and attributes of all the
old gode known, end then rediscovering them within the Hebrew language.

And he dislikes such linguistical studies as

"the phantastic creation which is accomplished by the author in
the simple connection between the letter ¢ and the four gutterals
G4SN, Here, in over sixty words, the great truth is announced
that 'the descent of the Most High and Holy in his cloud-rimmed
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chariot into the sandhille of the material has received an
objective reality in the gelf-objectification of the Divine
in the gradation~like breathing forth of the gutterals in the
speach'. "

(55
Most particularly, of course, does he find objection in the mysticism
clouding the pages of this periodicel. When the author steps out of its
clouds, mays Moser, and views such matters as Pharisaism, there is a great

deal of mound material contained within the pages of the “ibel' sche Orients;

though even here the reviewsr often takes objection to individual statements

made by the author (Bermaye). In meny statements of the Pibel'sche Orient the

opposition towards non-Orthodoxy springs clearly to the fore, notably where
he attackd Moses Mendelssohn; and Moser, of course, does not fail to point
out these remarks. In the final pages of hie eveluation, he states this:

"We know %hat THIS type of looking towards the Orients original
ideas and symboliem (Ur-ideen und Ursymbolik) means; we know this
mystic theology which triee to be counted as a religion in our
times. In the redactor it has found & worthy organ; for that
reason alone do we pay this much attention to his writings. He
preaches rabbiniem to Judaism (in direct conflict with himgelf),
and Catholiciem to Ohristianity (for he hates the clear reason of
Protestentism)-~which, at least, is logical., Back! Oonstantly
back! is the key word here."

(56

Yot Moses Moser feels certain that these attempts towards myeticism, towards a
new rabbiniem in Jewish lirfe, will be rejected by this generation; and he
closes with the following, very characteristic peroration on behalf of the

Verein's position:

"Just as--despite Joshua and the Pope--the earth still turne
naround ite axie and revolves around the sun, so the spirit of the
true soience and of real freedom of thought advances towards its
great goal despite its calumniastors; and Moses and Jesus will ap~
pear in new glory to the humen race who will honor them as they

appear in the framework of the spirit and the truth."(
o7

2 e 4 e el e G
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Few studies of the Verein give any emphasis to this review in the Zeit—
schrift., Generally, the only articles mentloned are Zunz' works and the ar--
tiele by Wohlwill.. Yet this review is of some importance in helping us to
understand the Verein as a whole, particularly in regard to thé study of the
Wissenschaft des Judentums, For this, in & sense, was a battle. On the one
side we see the Verein, ready to use the new insights of the outside world
within the Jewish field, eager to wnearth the treasures of Jewish oculture
to the eyes of the Jews and nom-Jews. The great difference between them and
earlier investigators was their freedom from the dogmee of Jewish traditiont
they did not have to accept Judaism's own judgments about iteelf and its
ingtitutions, and their scholarly pursuites were thus not hempered by religious
seruples demanding tﬁat the light of reason be extinguished at a certain point.
In rebellion againet the traditional Jewish community, they had found & new
field where they could work as modern Jews, attempting & synthesis between
their Judaism end their position as citizens in the outlside world.

Is it any wonder that they opposed Bernays so bitterly? Here was an inter-
1operrwho also believed in the importance of historical eriticism; but he in-
tended it as a tool to bolster up rabbinism itself. He wanted to eee Juedische
Wissenschaft become part of traditional Judalem, its sharp edge of criticism
blurred by & mysticiem which would leave the basic structure of tradional Ju-
daism unscarred; certain areas were to be considered as holy, as unapproschable
for science; and thus the vestad interests of Orthodoxy would maintain them—
selves, and historical criticism would become a weapon of defense for them.

Because of this, the Bibel'sche Orient was construed--and rightly-~as a direct

attack on the life of the Verein.

VI,

Qoncerning the Belief of the Jews in
a Future Messiah, by Lazarue Bendavid.

This article appeared in the second issue of the Zeitschrift (as we know,
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only three issues appeared); end, as in the ocase of Friedlander'a article
on the need for Germen Bible tranelations, we have mirrored here an attitude
which ie expressive of the fnlightenment in the lasf half of the previous cenm-
tury, and which ie already completely out of touch with the needs of the Verein
group and the whole new generation of which they were a part.
In this article Bendavid attacke the viewpoint of Rev. deSacy, who main--
tains that the Yews cannot chenge any of their established customs without ceas-
- ing to be Jews; and that & Jew would have to believe, as did his forefathers,
that a-Messiah would come to redeem them. (In this view, we cen see the Ortho-
doxy of the outside church and state; the identical view is held by the Prus-
gian government when they close the Beer Temple in Berlin as en unauthorized
deviation: either there is Orthodoxy, or else Chrietimalty; but let theke bhe
no middle eppreach, seems to be their position. There is another aepect,toos
even today, the idea of the Jews as the rejéoted people, as the living testie
monial of Divine punishment, is an essential part of much Christian theology.)
Ageinet this, Bendavid asks:
"Is, then, the belief in a coming Messiah really to be regarded

ap an importent pert of the religion of the Jews? Let ue first

see it...in ite two component parts:.

1. the mystic aspect: the messiah as the redeemer from original
pin, the world savior, the spiritual mediator between man and
God,

2, the political aspect: the meesiah is the king of the Jewe, who
will gather all their dispersed brothers, give back to them
their lost kingdom, and their national eovereignty.“( 8

5

This dual aspect of the messiah concept ie now traced through the teachinge
of Maimonides and Qabalist sources, in an effort to determine whether or
not it has really been an integral part of Jewish thought. Maimonides includes

belief in the Messiah as one of articles of faith., Nevertheless, according 1o

Bendavid:
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"Maimonides stetements on this matter express themselves in such
a completely humen menner, so much alike to the inner yearnings
for a better world slumbering in the breast of every good person,
that it becomes quite apparent that he attached this secret long-
ing to a messiah concept only because he encountered thie meseiah
concept in some of his contemporaries and in a few cabbaliste—-
and not because he considered the concept of the messiah one of
the integral parts of the Mosaic religicn."(
59
Bendavid then summerizes the teachings of the YWad Hachasaka regarding the mes-

giah; and, he adds, it is not surprising that the people all accepted these
teachings gladly; for they liked to see their eontinued exigtence despite all
hardships ascribed to the particular love God held Ffor them. Also, he adds
that many talmudists, including Hillele the Tlder and Joseph Albo, did not
consider the messiah conoépt an integral patt of Judaism. And the Pentateuch
offers no proof for this contention at all, while one has to twist the mean-
ing of the prophets to deduce a promise of a coming messish after the second
destruction of the Temple., Up th;the Bébylonian captivity, says Bendavid, the
prophets were concerned with the bad moral behavior of the people; in warning
them that they would be punished for their siné they were trylng to prepare them
for the hard times ahead; and adding & hope for a future deliverer was natural
enough in view of the conetantly shifting political scene. And then, in Baby-

lonian captivity, purified\through suffering, the people began to think that

perhaps this idea of a redeem®»n head more than a political meaning. OCyrus let
them return to Palestine; but the idea 1i?gered on, assuming, for the first time,
mystical aspeots.(60

This was aleo the time, says Bendavid, of the beginning of Persian in-
fluences, particularly of the original sin myth and the flood myth., And,
once these ideas became incorporated into the body of Jewish beliefs, the
schools of theﬂoabalists tried to reconcile this viewpoint with the Torah's

idea of God being a forgiving God, of sins not plaguing the descendents of

the einner for all times; and the reconciliation was made by means of a new

concept (based on allegorical interpretations of Scriptures and first trans-
mitted
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orally)y the D {f}*“64) W\, through which Adam's sin becowes that

of all his descendents. Bﬁilding up from this, they derived a mystical con-

cept of the Meseiah, travelling through different time epochs, acting as the

political redeemer in the person of David, who will be the spiritual redee-

mer in bhe days to come; others dispute thie saying thet spiritual redemption
hae already taken place, at Mb. Mordah, through Abraham; and that the Messiah

will bring only political rddemption., Thus, the incident at Moriah has become

the most important of the service on the most solamn of days, at which time

God is impdored to forgive the sins of his people and reminded of the sacrifice
of Abfaham.

In the conclusion Bendavid points out that since we thus see a great deal
of variety concerning the Messiah concept within the Jewish group, with no
single concept completely predominating, readon alone would show that the idea t
of walting for the Messiah is certainly not one of the principal articles g
of faith within the Jewish group. Its mystical aspects, as that of redeemer x
from sin and as ppiritual mediator, have strong counter-currents within Jewish
prayer, as in the Yom Kippur service. And

et no man, least of all the affable Baron Silvester deSacy,
begrudge it the Jew if he finds his Messiah in the fact that
good rulers have glven them the same equality they mtend to
their other citizens, and have granted them the hope that with

the fulfillment of thelr duties as citizens they will also
acquire all citizenship rights."

(61
Primarily, these articles in the Zeitschrift are source material to us,
giving us information about the Verein, its members, the group they represented,
and the soclely as a whole, Thus we are not conecerned wo much with mistakes
of scholarship, as with the underlving approach the author used in the presen-

tation of his material, And in that resecpt the Bendavid article is quite re-

vealing., As mentioned before, it exhibite an attitude which is that of the




inlightenment, ; the Verein as a whole wes already immersed with the problem of
Volkstdmlichkéit, and under the influence of romanticism; but to Bendavid there
was no problem here at all. Where Reform, underthe influence of e misgeion
concept rooted partially in 'Volktuemlichkeit', traneformed the Meseiah concept.
to that of the Messianic Age, Bendavid gimply saw it as part of the ®nlighten-
men personified within the present #nvironment; that he could maintein such a
view in an enviromment that was anything but pleasant for many of his fellow
Jews may, in justice to him, be amcribed to his faith in humanity and in the
good ness of his fellowmen. At the same time, it gives us the clearest proof
possible that he did not understand the strivings and the agony of the Verein
group of which he considerdd himself a part; but he was a fine and & good man;:
and perhaps the contemplation of such clear and childlike faith was a warm

and pleasant thing for the membere of the Verein dh which to indulge. Thus,

his contribution,in the final analysis, did have some merite.

VIII.

Legislation Concerning the Jews in
Rome, continued., by Dr. Hduard Gans.

(covered in review nolEEI.,p.l54ff.)

IX,

folomon ben Isaac, named Rashi.
by Zunz, Dr,

This is undoubtedly the moset important work contained in the Zeitschrif't,
and exeréised the greatest ihfluanoe of all the writings done within the oircle
of the groups According to one historian of Jewish lidbrature

"this wes the first essay depicting the life of & Jewish scholar

in all ite ramificetions which utilized all the tools of modern
scholarship...thus acting...as an inspring example,"

(62
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In our study we have already noted the actual greatness of scholarship residing
in the young Zunz; and though most of the facts about Reshi's life are known
by now, end different biographies of him exist, it must be recognized that
Zunz's work first brought him to the attention of the public, and that all
later works base themselves almost entirely on his pioneer study.
The opening paragraphs of the work immediately ceptures our attention
through ites vivid langusge and dmagerys
"Through the night concealing the earliest history of French
and Germen Jewry many e myth resounds; and many & neme wanders,
as if lost, towardsm us. But there is no light to illumine these
clues; ne men is nemed, no deed lives, no writing has any influ=--
ence., Almost uninterrupted activity occupies the Jewish Orient;
but these half barbarien lende, limited to the ideager culture
of their forebears, are almost completely cut off rom Babylonia's
Telmud, from the songe of the Provence, from Moorish wisdom.
Daybreak begine in this literature only at the beginning of
the tenth century; and once agein it is & Moses who journeys into
the wilderness: Rabbi Moses ben Kalonymous, scion of a famous
Italian family, journeys from Lucca to Bpeyer, bringing the gif't
of scholarship,.”
(63
As in all of Zunz' works, & warm love Por the subject matter he is
treating bresthes through the lines; end in tracing the first chapters of
French~-Jewish literature, one gains a sense of personal involvement, This
desoription from Moses B. Kalonymos up to Rabbenu Gershom serves as the in--
troduction to the subject matter of hie essays Salomon ben Isaac of Troyes,
known ae Rashi to the contemporary world.
From here on in Zunz' procedure is that of the careful scientist; every
statement regarding Reshi is set up against the misconceptione of the past;
the misconceptions are disproven, and Zunz' statements shown to be facts,

through the most painstaking echolarshippossible, Thuse, he establishes first

Raghi's neme, The older Buxdorf had resolved the sbbrevietion {7 as

"Rabbi Salbmon Jarchi“; and ofit of thie othere had reasoned that his native

twon had been Duenel,‘in the Provence. These beliefs were still ocurrent in
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Zunz' time, and he is careful to show them &8s completely erroneous,

Reghi's dates. Gedalja, in his Schalscheleth hakkabalah, pleces Rashi

into thé‘yéﬁf 1180. David Gane had accepted this, and everyone folléwing
him, including Gesenius, had adopted thie date inestemd of the proper 1040
date. Drawing upon Spanish literature, Zunz cerefully disproves the eg--
teblished misconception, (> |

Rashi's personal life, Little is known concerning it, except that he

married early, either in Troyes or in luistre--and that he did not travel
extensively, as most of Zunz' contemporary scholars believed, Considering
his status inm society, and the fact that only Jewsw with large private means
were able to travel at all, it is impomeible to eredit him with large scale

travelling. Hie writinge ehow ignorance of Palestine, Babylonie, and Spain. (
66

They show that he had been in Germany, but where or when cennot be determined.
He had three deughters, and no sons (despite an attempt in Wolf's biblioth.

hebr. part 2, p. 295 to present him with & son named Jehuda); as Rashi's des-
cendents are important to the history of Jewish scholarship, Zunz, going into

particulars regarding each important person, here gives a complete geneolofical
(67
table of the Tosaphist school. For this, says Zunz, is ‘the real life of

Reshit a life to be sought in all the academies for Talmudic studees that rose
in his wake, that carrout out his teachinge;in truth

"it is this Talmudic Jewish life out of which Rashi must be un-
derstood; these are the accomplishments which have made him ‘
live forever; this ie the place from which he appears as a great
end exalted person. Those scholars who turn to their own envi-
ronment, and, taking their more educated friende as models, carve
out an image to their own liking...brag concerning Rashi that
he wae a tolerant men, who underetood Persien, Arabic, Latin,
Greek, and Germen; that he founded the sciences of astronomy
and medicine; that he was a master in Kabbddeh and Hebrew gram-
mar; that he had travelled extensively and performed wonders--
and they mein & stupid and conceited silence in regard to his
commentaries, in regard to his own enviromment iteelf,

i
i
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I, on the other hand, say concerning my hero thet he was
completely dominated by the Talmud, and in no way tolerant;
thet he had no idea concerning Persian, Arabie, Latin, and Greek;
that his knowledge of Germen, of astronomy, of geography, and of
phyelology wae of a very limited nature; that he was a stranger
in Kabbalah, touched by superstition; end that even in the Hebrew
language his understanding wes more derived from practice and re-
petition than from a conscious knowledge of Hebrew grammer,"

(68

These statements on the part of Zunz are now teken individually, and each one
of them is completely proved by citations from Reshi's writinge; and if mﬁch
of what Zunz proved is now a common~place fact, accepted by all, it must be
remembered that each of these statements established by him wae revolutionary
at the time that it was propounded by him.

Heving eliminsted moet of these misconeeptions'regarding Rashi, Zunz now
turns to Reshi's writings themselves, asking the questiom that te him are the
only true questions to ask in an attempt to write a true biography of Rashis
What was the material available for Rashi in his studies? On what was his
knowledge baged? What did he find, and where doee he set out on & path of
his own? *he ahswers, according to “anz, are once again discovered to lie
in Rashi'a.writings themselves; for Eesides the Seriptures, Reshi meticulously
liste evéry soupce thet he has utilized to any extent. Zuns therefore spends
the section following on an introduction into Reshi's library, @mnotating each
mention of any book with a list of information on the books (in this quotation,
these notes are very much condensed):

The Holy Seriptures: Reshi'e primary source; all his work ultimetely goes back

to it; generally he uses the (g but on oceasion he also uses the G e
Of secretsw-} [al¢)=~he knows nothing. He also knows the accents.

Masoreh: the beginningse of whichgfo gfgk to Hg;lsl'a school, He cites an
BiHa% YHOM).

Onkelos ¢ i, 44 through his predeliction for this simple, understanding
translator we! ourselves are prejudiced in favor of Rashi,

alphabet out of this masorah ( 3




Jonathan: 3)3“_) P, Under this neme he cites all Targumim to the Prophets
and the hagiography. _

Mishnas %LX%3Y, Generally used only in & cursory menner, with reference
to the Talmud.

Ben Siragifis %’ﬁ e  Judging from his remarks to Tr. Erubin f£.6%e, he
only knew thils work through the Gemara,

¢
Megillath Teanith: M hD et Wa. Probably known only through Talmud,

Beraithas f&2py >33, That of Elasar Galili, used quite frequently by him,

Tosephta: fiet) |, Used frequently.

Bifra: Eg)fﬂf} . %”mv'; }‘{‘5;&3‘» Used frequently.
8ifris 133 €1 o Used frequently.

Jeziras ﬁi}“ ?,25 }ﬁ{ﬁ 3 Known by Rashi, used infrequently,
; hw‘

Seder Olam: gﬁ“ﬁ»gﬁ' “YA(93 used frequently as a Baraitha.

et

¥,

Yerushalmi Talmud:j‘f;mwgr§ jﬂf}j@gé . Used occapionally--but Babli Talmud is
the authority for Rashi.

Talmid Babli, called e o % . e G ety en it by him, The
soul of his aotivitiest § 20 (HATON O IREE e

Aboth d'rabbi Nathant imw "o i, Oceasionslly.

Y
Sifri Suttas 1 3o ev (},; vy Zunz does not know if this book is still
available. Referr$d'td in de Rossi's Meor emajim f.10la.

Midrash Rebbas WA @9 . Very often. Referred to by Rashl as the
'legends of Palestine', Generally set againet tradition from Babylonisn schools.

Midrash Sedmal: (M,g,ﬂ(j, ¢yart; Meohiltims \*5U3%y Pirke H}lieser:”’ji:}gyw. ey VT
Pesikta: f&pir ()@ . Frequently. Midragh Tanchumashy#ThEn @)% EY30 O w1
end Targum Jerushalmi = 5\:‘3%@3«?"‘ g to Esther, on Deut.3:5. :
e (69
The above gives an inkling of the thoroughness of Zunz' work, He follows khie
with a catalogue, fully as exhaustive, of the sources used by Rashi dating after
the middle of the eighth century. ‘hese include principelly Achai Gaon from
Sahabch%,%im(;}i‘c@kjmﬁ “ERIC 23 Jehudadt Gaon!iﬁ@ MERLAT yshis mgwea _ ;ﬂ;;eﬁ;x;
Josippon: %ﬁ);g%%ﬂsw E@“A‘Sﬁ %ﬁ)}',, whom he shows to be a pseudo-Josiphus; Amran Gaon;
Kallir; Memchullam Gaon (Zunz here gives the whole family and discusses its

achievements); and every other source quoted by Rashi. When Rashi refers to

'my teachers' Y NPT, Zunz breaks this down to Jacob ben Jakar, Isaac ben
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Jehuda, end Isasc Levi, and examinee each one of them in tarn.

Obviously, we cannot go into all the details Zunz brings out; but we hsave
seen enough to realize that this_work has a much wider scope® than the title
indicates; in a sense, it is & history of Jewish literature--and a very de-
finite contribution to. the Wiseenschaft des Judentums,

Onee Zunz has settled tﬁa question concerning the sources used by Rashi,
he Bbgins examining his works., Probably, says Zunz, his commentaries were not

begun until the year 1070; that they were not done in a completely systematic

menner ie shown by the faect that two tractates remeined unfinished (Babe Bathre
and Maccoth). Two clagses of commentaries nust be distinguished in his works

his Biblical commentaries are nww work, done in privacy, with few citations

as to hie old teachers. Apparently he utlized the wealth of his studies here

in creating a full, complete work for his own benefit and for the benefit of

(71
those desirous for knowledge.,  "His talmudic commentaries, on the other hand,

are based upon older works, excerpt freely, are given publicly to his students,
are probably given into the hands of the gensral public at the same time that
Rashi was still at work on them, and are thus conatahtly being revised. In a

sense they resemble lecture notes, and Rashi applies the word O™ gf,yr? to
(72

them, an abbreviation of g30w7 {ﬁt;?fp(commentariul) gccording to Zunz.
The two worke are thus different in execution; but the same spirit lives
in them, a spirit desiring to serve the work which is commentated. Because
of this, there is much mé%gf%n the “ible commentary than any other type of com~
mehtary and explanation; and in the same menner he gives the Talwud without apoe
logies or attacks, without sophistry, intending merely to give its meaning.w5
Reshi is always faithful to the text, and honest with the reader; he uses

a natural, concise style; pays attention te points of grammer when they meke

the text more understandable; and occasionally uses old-French to emphapize




a tranelation; his exegetic carefulness mekes him repeat certain rulee over

(78

and over again; in short, he is a teacher and educator per excellence. Also,

he acted as judge and as rabbi; but as to his private 1ife,'there is too
little known to do more than speculate on his activities. Possibly, affer
the pogrom in 1096, he wrote sefaral 8'lichot; but we are not certain enough,
says Zunz, to identify him definitely as the author.

To the above, which is the body of the essay, Zunz made some remarkable
additions; one is a fairly exhauétive table outlining Jewish literature between
the years 1030 and 1110; and then he continues outlining the influencg that
Rashi exercised after his death. For, says Zunz, his epirit lives on in the
commentaries and supercommentaries which followed hiﬁ; gnd what has started
ag the biography of a echolar thus becomes a history of scholership,

The final appendix to the study of Rashi's life in some ways is the most
remarkable part of the whole work., It is a complete list of the manusoripts,
the various printed editions, and chronologically arranged reprints of the

commenteries, +he firet list inecludes & known handwritten documents, their

(75

- prosent location, type of paper they were written, etc. The next list

recofds each printed edition, from 1482 until 1818, which carried the “ib-
lical text together with Reshi's commentary.(76 To these, finally, are
added a list of hie commentaries to the Babylonian Talmd, to Bereshith
Rabba, to Aboth, his legal decisions and judgments, and his Siddur arrange-
ment. Xn index to all the Rashl passages quoted in the study conecludes the
work of Zunz. |

What is there to be said in an analysis? The merit of the study is ap-

parent to all, though we wvould only give some ébstraets of this work of Zunsz.

Here, in truth, was the beginning of the modern Wissenschaft des Judentums; and
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if the Verein hed produced nothing except this study it would have been

a worthwhile group. There can be objection to the profusensss of the sméil
details listed by Zunz; but it is an objection that, at best, is only valid
in regard to etyle; for these small detailes were importent to scholarship,
forming the bedroek upon which future studies could be built, And thus, in
viewing the Verein through the writings of its members, we once again are
confronted by that element which is a deepllove for Judaism, rieing to cre-

ative heigthe evoking our sonstant admiration,

X.

Recension of the Article (itizenship
Rights of the Jew, by Dr., Lips.by ..o0.

It has been suggested that the reviewer in the pages of the Zeitechrift
was the juriet Rubo, who was one of the more active members of the Berlin circle
during this period of their activities. In view of the interest displayed
by the reviewer in manners of jurisprudence, this hypothesis may be an &cw
curate one. At any rate, it appears clear that the article wae written by some-
one whose style differed radically from that of the other reviewers of the
Zeitschrift.

The reviewer welcomes the article by Dr. Alexander Lips as one of the
fineet articles on thie phase of the Jewish problem (i.e., their emencipation
snd admission to full citizenship rights); true, Lips does not offer much that
ie new, but at least he presents the truth, and is wmotivated by love for the
Joews, Lips proceeds from the assumption that the good of the nation demands
total participation from all its citizens; the disabilities of the Jews, there-
fore, injure both them and the body politie¢ of which they are a part.(77 (One

may note here his similarity with Dohm, who wrote in 1781.) Lipas' book is di=

vided into three parts. The first section discusses the characterisiics of the
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Jews, seeing many imperfections derived from the pesition they have bocupying
through no fault of their own; also, Lips discusses their.good pointe that make
them fine cltizens. The second sestion, a&sking for the cemaue of the bad che--
racteristics, egain emphasizes that their political situation, end the hate to
which they had been exposed, are the causes; and these should bex removed. The
main section now follows, asking how the Yews may be changed; the views of the
outside world,, says Lips, muet be changed before the Yewish views in turn can
be changed for the be’cter.(76 And the principal view to be changed is that of
a state-religion; for the freedom of the group, all churches with an approach
towards truth mist be allowed complete freddom; the church may be permitted
within: the state--but the state can never be permitted within the church, Be-
sides, a ocitlzen's religion should not concern the etats in the least, Here
the reviewer mekes the comment that any state which tries to do the thinking
for an individual within the state is evil, He dimagrees seriously with Lips
who seesthe state as an instrumentality seeking the happinese of the group;
for thie, too, is an attempt to mske the etate into a benevolent despot, while
its real nature is solely in the nature of a type of covenant guarantéeing e
group of people the highest amount of liberty possible in relationehip to each
other.(79

Lipe now lists his suggestions for improvement of the Jewish lot; and the
reviewer critizes them in turn. No. 1, complete equality in terms of serving
in the national ssseambly, as civil servants, judges, ete., finds no disapproval
en the part of the reviewer, No, 2, suggesting public schools, paid for out
of public texes, for the education of Jewish youth, finds his hearty approval,,

to which he adds the suggestion hot to overlook the sadly neglected Yewish girl

in terms of setting up an educational program. Then Lipe suggeste that the
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Jewiah group be more organized along church lines, viz., with & consistory

te run the community as a whole, and rabbis restricted to mstrictly religious
mattere. And, in order that the Jews be educated for eitizenghip, they should
be formd, (1) to educate only one son for trade, the rest for industry, etc.;
(2) to make sure not too meny Jews will study the Talmud; (3) only those Jews
working in industry, 'honest! trade (where is the borderline,asks the reviewer),
the arts, or agriculture will be permitted to marry before the age of 25, (40
that Jews excelling feor honesty, trustworthiness, etc. in these fields receive
special awarde; (5) that the Yews be permitted to enter the guilde (this is the
only suggestion in thie lot which the reviewer likes); (6) that the state build
echools for commerce (which dould be done, Jewe or non-Jews, says reviewer);
(7) that instead of the term Jew the term Israelite be used.xgo Understandably
enough, the reviewer sees all of these laws ae against the personel freedom of .
the Jews, and completely unacceptable; but he repeats that he honors Lips for
his goed intention—~so rare these days-~and certainly egrees that the problem
of education is by all means the most pressing problem to be faced within the

Jewish group today., He 1s sure that the fine German government will eee and

rectify the injustices etill prevailing, and that this is the hope of all goed
citizens at present. Andhe adds

"This may be especially expected from our G E R M A'N
(tatsches Veterland!) homeland,"

(81 1
for the rest, we Jews have suffered emough to know whet lies within us and

what we are capable of, and our redemption will come out ofour own midst,

il g v iy

There is not too much here to hold our interest; certeinly, nodbing of what
the reviewer says here is a contribution of megnitude. But it does hold some

interest for us in that we see here the importance of education stressed once

6 .
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agein; that we see all concdpte of the state as an entity dn iteelf rejected
summarily; and we discover that philosemitism seems to have progressed but
little since the days of Dohm; the new entisemitism was already imbued with
romanticiem, but evidently the pro-~Jewieh group saw its only anewer to rest | l
within the Enlightenment position; and this Enlightenment outlook menifested
iteelf also in reaﬁeot to their attitude towards the Christian state then evolw-
ing. The final quotation from the review may serve to indicate that the re-

viewer, at least, was not unpatial to the patriotism of the Burschenschaften

and von Arnim; rather, it provided him with an acdeptable method of identication

with the Prussian state, |

XI.

Uoncerning the Physical Aspects of
the Jewish State. by ludwig Mercus.

Iudwig Markus here presents his theels of the geographical aspects of a
land influencing the psyche of the people, and its influence upon the laws and

inner institutions; partially through such thinge aes the climete, a&lso through

its physical aspscts and its geogrephical location in the world. However, he
is Quiek to point out that thie influence is only minimal on a people's deve~-
lopment, which primarily depends on: the inner espirit within the group, which
can a&ctually change the environment around it. His primary interest, there-
fore, lies in tracing the relationship between the physical environmente and
thie epirit of & nation, menifesting itself

"in all legislation of the state concerning its physical aspects.

This includes: laws concerning the ownership of real estate, as

well as personal property laws in general; laws of inherltance;

relationship of industry to the public legislature; agrarism, eco-

nomic, mercantile laws in themselves; taxes; relationship of men

end women (eince in Asia...nature, custom, right, law, state and
religion are one and the same); all espects of slavery."

(82
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Markus eees the general empirical natur&l sciences intimately connected
with the legitdetion of the Asiatic atéte ag it afféots ite physical environ--
ment; and before turning to the dewish in particular, he treats this sub-
jeot in general, showing that moét of these sclences, ag matehmatics, astronomy,
or medicine were deeply studied insofar as they hed pragmatic use, but tha t
there was no attempt to study sclence for the seake of science. Thus, scien-
tific observations in those countries are seldom collected independently, but

are generally part of the religious works or to be found in legal documents;

and to examine an Aslatic state in regard to its phyaieal appects would there~

fore entail: (1) an examination concerning the physical aspects of the land and
the active relationship bf its inhabitents towards it; (B) the laws of the state
concerning its natural aspects; (5) the condition of the empirical aciencee.‘85

Im regard to the Jewish state, the above calls for a program in Jewiesh

Science along the following lines of organization:

1. A literaturs for the study of the natural amgects of the Jewish
state; with this is connected the writing of charts concerning
Jewish natural scientists in Spain, Italy, or Portugel.

2. The agrarian conditions of Palestine lead to the following neces-
sary studies:
a) a natural history of the physical aspects of Palestine.
b) a study of agriculture and gardening of Palestine's Jewry.
¢) agrarian laws,
d) togekher with a), an explenation of the names of animals,
flore and mineralia, as wsll as & continued physica sacra,

%, A study of the extente of the empirical sciences within Pddestine's
Jewry.

and the following studies which should be undertaken by men able to
do these tasks properly:

1. A complete history of circumeision of both men and women. (includ-
ing investigations of the Falasha women, determining whether this
rite...is & religiocue one, or primarily a custom,)

2. A study oconcerning secrifice in the Orient in general and Israel
in partioular,

3, A history of *’%ﬁ?g‘m N
(84

W ey By i g e
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Ap most of the articles in the Zeitwschrift, Markus' article suffers from
an involved style making for difficult reading. The article iteelf serves to
ahowvthe interest in pure science that was the dominating aspect of the Zeit-
schrift, and, in this case, also of its suthor. Possibly, there are slight tranv
ces of the physiocratic theories reflected here; but primarily, it shows us the
little professor of Dijon as he has already revealed himself to us: a men of
pure seclience.

XII,
The Basic Forms of the Mosaic~Talmudic
Lew of Inheritdmme. by Hduard Cans,

According to & note by the author, thie dissertation is the third chapter
of his general work on the laws of inheritence (which became a gtandard book af-
ter its appearance, and gained the respect of all scholars). ‘Gans sees Jeiish
life of the earlies® periods as the highest development of Asiatic culture, and
Mosaic law thus becomes worthwhile for study; for in it we see an almost unconw-
soious striving beyond +the concepts of Orééntal law; and when he comes to die=
cuss the Mishna and Gemara as legal codes he sess here gquite plainly the Romen
influences which have been incorporeted in it.<85

The organization of the article takes the following form: firet, the pure
Moeaic femily law is presented, folldwed by the changes and developments of it
in Telmudic leglislation. Next, the laws of inheritance are shown in their simple
Mosaic form and then in their expanded Talmudiec format,

Quoting extensively from Biblical sources, Gans now outlines this as the
bagic family lews of Mosaic tradition: marriages are arranged through purchase
alone; polygamy is practiced; the institution of the éi&thﬁ) is investigated

by him in that connection; the right to permit a marriage to take plece is a-

right of the elders exclusively;:levirate marriage in all ite ramificetlions




is a vital part of this law; the non-permitted marfiggam are expleined by him;
8

end various other peints of the code touched upon. 5till, saye Gans, this code
for the first time granted the woman recognition as an individualt

iThe hareh laws concerning virginity (Deut.22:13ff) appearing

here for the firet time give the woman an honor which indicates

her to be an independent person; and Solomon's Proverbs later

on make quite clear what a distinetion there is in the Jewish

approach towards the woman ag compared, for example, with the
Indien Hitopedesa approach.,®

(87
He follows thie with the Talmudic medifications, which, for example,. break
the marriage of purchasze into the three parte of marriage through money, through
documents, and through cohabitation.( ™ )"i’) ~ 15(?3 MEC'A ). Theee he develops
% t

extensively, comparing g}gg;;&, for exawple, with the Latin ugus. The Talmud,
aecording to Gans, does not ineclude a priestly sanctification of the marriege
a8 & necessary component part. The Talmudic changes of Mosaie Law, says Gens,
change what had been naive actuality, as the purchase, into much more of & sym=-
bol;: and in many ways its becomes a completely different concept, resembling
the Biblical idea of marriage only in appearance, Y‘hus, Gane says that

#,.the consent of the wife, even though not completely developed,

is still much more visible in the Talmudic marriage than in the

Biblical or in any Oriental code of law. In short, the Talmudie

laws of marriage present the picture of law split into an Oriental

foundation and a Buropean influsnced superstructure."(

88

Polggamy in the Talmud retains ite Oriental character. Buropean influences

are primarily vieible in the introduced concepts of donatio propter nupkiss,

emd the doe, which appear in the Talmud as the IC" 3130 . Greek influences
appear in the %1 AINS , both in its underlying concept and in ite form. There
are not too memy other mejor distinctione between the Telmdic and the Biblical
laws regarding the Jewisgh family.

In his next eection Gans cutlinea the inheritance laws of the 1’3:11)31.@9, a8 soen

in Num.27:8-12, There is no testament proviso in the Bible, according to hime

CITRETTRE




The favoritiem extended to the sldest son plays an importent part in this
legielation. In general the structure was & very loose one,, Which received
ite full formulation only at the hends of the Talmudists, It first evolved ac
linead and gradual line of inheritance on the following hasic conceptas
1. the inheritance order of succession follows in single lines, go thet
1t begins with the direct line of the testator,i,e,,his descendents;
if there are none, the next line goes from the father, then the brother,
of the grandfather on the father's side, ete., rising up in a straight
line and returning to the present to find an inheritor.
2. The concept of full representation was expressed for the first time in

Mishne~Babe Bathre,ch.8, par.3: B ) 7
’.\*N”%m 1D ed b 0%&3% O3 §m

go that it continues ‘constantly; in Indien and Chinese law, represen-
tation ceases after a while.

5. the idea of the men elways excluding the woman thus becomes the concept
of man excluding that woman who wine her right @f inheritance through a
brother; but the woman who wine her right of representing a mele in-
heritor without the agency of 2 brother..even precedes the mele re-
presentative of a woman,

4. the order of inheritance is an order in stirpes; the nearer there-
fore alwaye excludes the one further one.

5+ all these rules refer only to relationship from the fathers side;re-
lationship from the side of the mother gives no claim at all to an
inheritance., Thihs, the simple structwme of the Bible has been worked
into a symmetrie whole within the Talmud.
(89
Gans continues in outlining the righte of inheritence which the Talmud
grents the husband regarding his wife's properties, and its limitations, ‘his,
he makes clear, is something completely independent of any Mosaie traditions,
Finally, he cites the important laws concerning the special rights of the |
first-born, those regarding the alimonies of non~inheriting daughters, and
the other presumptions underlying the Talmudic lawe of inheritance, such as
seen in this case: geveral inheritors are present, of whom there are those

who have clearly established rights, and others who have (higher) righte which

are dubious; in such cases the ¢learly established righte teke precedence,

Gans closes the discussion of these laws with the inheritance rights of the




levirate, the fiscus, and the slave; the fiscus inherits the property of those
convicted and executed for high treason; slaves, in case'there‘are no male
heirs, win their freedom; and femdie slaves win manumission, since no hasr
has a claim on them. The essay econcludes with e praising account of the
Jubilee year, and its effect upon property.

5 o 2 W2 v

Agein, as in his contributions we have examinéd earlier, we gee Gans take
a Yewish subject under the consideration of a general science, that of *the his-
tory of'juriaprudence, and examine it in a purely objective menner, Surely
no greater contrast exists than his approach teo the Talmud and the approach used
by the traditional Talmudiet; and while the actual sum of contributions made by
Gans twoards the field of the science of Judaism may not be too extensive, we
can recognize him as a modern pioneer in these studies, one whe brought the
subject of Judaiem into the general selence of the field of hiectory of jurke=
prudence; also, we recognize from these bttudies that he was well versed in the
Jewish field; and once again, we pegret the fact that he was lost to this
Jewigh field to which he might have made significent contriﬁutions under dif-

ferent conditbnas,

XIII.
Concerning the Oral and Written Law,
. by Lazarus Bendavid,

The tree of Judaism is covered with parasites, says our friend Bendavid;
and it is the funetion of intelligent cPiticliem to clear eway all foreign bodies,
that we might come to see and understand Judaism in all ite pristine glery. We
have to begin our study of the being of Judaism; in order to understand it com~

pletely, we must learn to distinguish such important things as the Orad and the

Written Law,




This Bendavid now proceede to do. IFrom the historiang &nd the statements
found in the Mishne and UGemar, he bringe forth these statements: (1) The laws
of' Moses, from his time until the time of the men of the great synagogue, was
only an oral transmission. (2) During the time of Josiagh, the priest Chilkijahum
wrote down this transmisseion, meking this the written law, Whatever follows
this ie part of Oral law.(goMoat of bhese statements are unacceptable to Ben~
david. The questions he wants to attempt to answer are these: a)is 1t possible
thet Moses left a written record of the laws we have in the Pentateuch? b)what
was in the book discovered during the time of king Josiak?

An exeminstion of Biblical statements leads him to the conelusion that,
at the time of Joshuah at least, only the book of Deuteronomy existed in &
written form. But in that case, he asks, what are we going to decide about
the decalogue, seeing that we heve one in the second Book of Moses, and one
in the :ifth, and noting the great differences between the two? He then
placee both decalogues into parallel columns to show their differences, and
cites the opinione of the Talmudista and Ibn Hzra in their aBtempt to effect
a reconcilietion between the two, While he tejects their conelusions, he
professes himself unable to give a definite conclusion at this time, particu--
larly since he considers this work of his to be only the preface towards a
- more exheustive study. He sums up the results of thie investigation in the
following menner: |

"A final look at what we have examined shows the following:

{l) All of the Pentateuch which we possese today cannot possibly
have been written during the time of Moses;:for in that case
the commend of the law-giver 'that a clear copy shall be made
of thie document and written upon the walls of the altar' would

be an impossiblility;

(2) This command and its execution, if it remlly was done, could
only have referred to the book of Deuteronomy. And finally




(3) the most important section of Deuteronomy, 28 we have it
today, cannot possibly be derived from Moses, sinece it ig at variance
with the commandments written on the stone tablets.

The question therefore remains: What hae remained in writing of
the original Mosalc legislation? Or, sald in a different way,
what ie Oral Lew?

But before we dare answer this quection, we must have many
investigations preceding it, particulerly this one: What did the
priest Chilkijshu find? This will occupy ue in the next chapter,

the end,
(91

Outeside of this detective story conclusion, there is little to recommend

thisg work; in execution and thought it showe a naivite of which the young mem=

hors of the Verein, men like Zunz or Gens, would never have been gullty. But,

when viewed with understanding of the times from which it emenated and of the
man who wrote it, we sec this as & sincere attempt of a man to shape his heritage
into the mold of the enlightenment. Bendavid, after all, was a layman; and
scholarship was not paremount in his life. He was a heliever in reason and
logic; using these tools, he tried to reconcile some of the difficultles in

the “ible that had bothered others for a long time. We do not have space

here to give each link in the chain 6f hrgument of these articles; and Ben-
devid's artiole; read in its entirety, has more of a logical connection than
first eppears. Winally, for whatever it is worth, this is one of the first
attempte in Bible criticism by a modern Jew; and 4t is another stone in the

Mosaic of the Verein.

X1V,
Ooncerning the Empirie Psychology of the Jew
During the Talmudic Period. by L. Bernhardt.
In some ways, this is a strange article. The author seeks to delineate
the development of the humen spirit from the dim periods of the past down to

the present; and ee part of his task he tries to show the world of subgective




ideas within the Jewish group from the first to the fourth century, ag they
concern themselves with psychic phenomena and effects.(gz |

There is not, Bersnhardt hastens to add, a completely organized phychology
with which the Yews of that period approached the various peychic phenomena;
rather, what ha.has done is to collect the opionions of +the rabble as far as
his meager sources permitted him, and it is these opinions that he now presente
to the reader. He divides hie study into two sections: (1)Divine Influences,
under which he classifies dreams, oracles, and premonitions; (2)Emanstions .
from humen soule, which he divides into 'Passions in general', and ' Pagaions
in particular, as Hatred',

Bection 1 then takes up dreams as they appear in the Jewish literature
of thaet time, showing them to have been interpreted by the rabbis in terms of
a)analogy; b)analogy through word~study (viz., & funeral oration in a dream is
interpreted as help coming from heaven, since e 0 can be broken up inte O
and 1% S .); e)soulésorrespondence; if a famous men appears to the dreamer,
their fates are likely to be analogous. Then the importaent principle is set
up that a dream cannot be effective until it has been fully interpreted:

|’ PN \c;%'a ICrOCIED N tﬁ:g'% \CN%'*“D S’D
gince the rabbis are careful in their interpretations, Bernhardt polnts out
that these dreams were an effective weapon in the arsenal of morality: either

a dream interpretation inspired one to do good, or it was used to eliocit repen=

tence from the sinner. Also, in determining whether or not a dreem had validity,

they tried as m?ez ag posgible to employ objective standards; as clearness,
9
intenmity, etec.
Regarding oracles, Bernhardt mentions the Bath Kol and the custom of

asking & small boy whom one should happen to encounter. Probdly, says Bern~-

hardt, this was founded on the empiric belief that an idea, not grounded in
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the thought processes of another person, yet was gsomchow connected with this
other person's thought, according to a dimly held concept regarding the one-
ness underlying all thought proceaaes.(95 In the same manner, premonitions
are based on the ides that when a thought occurs that apparently has no conm-
nection with the past or present, it must have some relation 10 the futures

Regarding his second division, Bernhardt sees the coneept of the.evil
inclination, the ¥n 5 95° , as & basic idea held by the people of that
time regarding man end his limitation; and that & man's hate has an actusl ef-
fect in a physical and psychical sense seems to have been a common thought,
cryetallized in the idea of th&ﬁ?ﬁP‘LYS + The essay ends apruptly here, and
the econtinuation was never printed,

5 o S S T B S B iy e

These speculations of Bernhardt are interesting in the light of hie times.
In some ways, there seems to be a similarity there with the type of speculation
we associate with the names of Oarus end Ferdinend Koreff. (Carus, it will be
remembered, was & physicien who regarded inherited tendency as a proof that the
¢ell has & certain psychic life; and Koreff, in a way, is part of thet same dis=
plaeéd Jewish generation of the Verein group). Also, we see these speaulatione
ag comiﬁg from a post-Enlightenment group:desiring to find a scientific founda-
tion for things which to a large segment of the population seem to be super-
stitions. The tracing of subjective ideas underlying the Jewish practices of
the first centuries also seem to have an apologhéic purpose in mind: by showing
apparently superstitious practices to have been based on certain empiric ideas
regarding the nature of men and of the universe, at least the onue of thought~
leasness is taken away from our ancestors, and they are shown as philosophers
groping for truth in a period of intense darkness, Had the Zelitschrift, and

this article, been continued, it is possible that Bernhardt's workwm would




have attracted some attention, As it is, he collected material of & type
later on used in the pages of Imago, a journal of psychoanelysis, by members

of the Frendlan school for acméWhét gimiliar studies,

Xv.

A Bagis to & Future Statistics
of the Jews. by Zunz, Dr.

"1. Btatistics of the humen rece conceive ite life in a present moment
of time, this life, as a result of & history which has preceded it,
having a necessarily determined charscter.

2. The seme elements wreating and forming history aleo form statiskios,
which must be conveived of as the end of & history stopped in its
unending movement.

3. Therefore, duration of a never-ending stream of little moments in
time produces 2 statistlie, and, vice~versa; history is the result of
e never ending number of statistics.

4, But it is recognition of movement, not movement itself ...

5. An individual, despite conetant change, metures and tekes on #:a
definite character whihe is the basis of his existence--and so
does humanity. .. Statistice occupy themselves with this basie
of general humen existence; it becomes a seience when it com-
pletely grape the existence of a human generation.

6. The history of the world is split up into the history of nations;
therefore, in sach gensration we find many statistios..."

(96
The above is the beginning of Zunz' article on & science of Jewish statis-
tice, The article is orgemized into thirty-nine of these axiome, based, as we

shall eee, on the science of statistice as evolved by August Schldzer. After

a determining of the general charscter of statistics, Zunz presents it as having
this three-fold task:
It mist presents

a) the elements, i.e., name, land, descent, religion, language,state.
b) the underlying principle, i.e., the inner aspect more or less de-

pendent upon these elements; conetitution, morals, way of life,
occupation, opinions, stete of culture.




o)the results, i.e., the relationship to thebuter enfironment which
has emerged out of ite outer history; either subhgervient, ruling,
or mmukxsk..neutral,"”
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Turning to the Jewish group, he sees this task in the following weys

a) the element; desecent and religion, and all that which was oreated
out of & once commnal language, and out of 2 communal existence
throughout history.

b) the principle; how, moving forth from an immovable central point
in unending radii, it has formed itself in customs, opinions, oc~
cupations and comstitution. '

¢) the result: the relationship to outside nations determined and

- Tormed through outside history. Thus Jewish statiktics eppears
8 product of neceselty, freedom, and fOrceo( 8
9

This Zunz ﬁow breeks down into a complete list of tesks to be done by thie
Science of Jewieh etatistice, which is more or less an ennyclopaedia of
Juedische Wissenschaft, In examining the sources for this Y ewish statistice,

he distinguishes between the Jewish and the non-Jewish worlds; the statie-

tical material in the Jewish world is the following:

1)booke; 2) administrative documents; 3) monuments; 4)namee;
5)legends; 6) language; 7) private life and actions 8)public
life and aections.

(99

He elaborates on each of these fields; then he liste the statistical material

in the non-Jewish world:
1) writings ebout Jews (histories, contra and pro); 2) opinions
as seen in novels, plays, etc.; 3) laws concerning Jews; 4) nego-
tietions concerning Jews; 5) monuments; &) placenames; 7) notices
in governmental statistics; 8) judgments, information in non-ste-

tistical works; 9) general relaticnahips.(
100

Zunz closes with an elaboration of these sources.

KA o LT R0 B i e

Zunz'! works in the Zeitechrift are all of importence to ourm study of the

Verein; also, they are important to a delineation of the Wissenschaft des Ju-

dentums &s a whole. And in this article we already see the development of this




young science. In the first section of this chapter we quoted Wohlwill

to the effect that "the Wissenscheft des Judentums hes two prineipel divisions:
one ig the study of Judaism as it reveals iteelf in the haetorical and lite-
rary documents, and the other is the statistical study of Jewry as it exlsts
today" (p.152), Certainly Zunz' work here is 2 continuation of thet thought,
and béth of these men here have the esame idea in mind. Ag with the ether as.-.
pecte of their approach to Judaiem, this, too, wae derived from the outside
influences of their #nviromment.

Both Zunz and Wohlwill were influenced by the work eof August ludwig
Schldzer (1735-1809) who firet saw stetistics as 'Steatenkunde'; and Luit~
pld Wallach proves this in conclusive fashion by plecing excerpts from Zunz'
work and from August Schl8zer's writings into parallel columna.(lol Thus,.
we eaglily recognize Schldzer!s statement, that 'history is & continuocus sta-
tistics, end statistics is history brought to a stop' in Zunz' first axioms..
And the three-fold division of “unz' science of statistice is obviously an
acho of Schldzer, as seen in thie quote:

“La siatistique est une science neuve en France....

et jusqu'a ce jour on n'y a point altéreixi ses

s o
principes ni confondu ses éléments, resultats....”

(102
Oertainly Zunz' division into element, principle, and results is directly de-
rivative; and this aspect of the Wissenschaft des Yudentume thue becomes clea-
rer to us as a scientific approach which is so integral a part of the histo-

ricism of the early nineteenth century.

XVI.
Out of the Archives of the Verein for
CUorrespondence: Concerning Poland., With
A Postsoript,
Thie is the last artiocle published in the Zeitschrift; and in some weys

it is the most interesting. As we recall, the Verein had made an attempt to




get up a general Yewish archives, in which material could be gathered thet
would be of interest to the study of Jewish Science. And here, in the Zébt~-
schrift, one of the documents collected in this archives 1s printed; it ie
the ukase of Bdexander the First, reprinted from the Warsaw newspsper of
February'18th; 1822, in whioh the emperor negated the authority of the Kahal
organization in Jewish life, and disbanded it as a community organizetion
throughout his empire because of its "excessive oppression of the poor Jews,."

As might be expected, the Vereinrwelcomad this ukase with the greatest
delight; end, in commenting on this event, ckearly expreésed its oppoeition
to the existing community orgeanization throughout Germany. The final remark
(in the Zeitsohrift as well as in the article) might well serve as a sort of
swan-song to the p@riodiéal-~and the groups ‘

"The reviewer cannot cover the wide subject of the circumstances
existing in a short note; he allows himself only the following
observation:

I congider it one of the most delightful heppenings of our
time period that it was precisely in Poland that the beginning
was made to yYpset a segment of that aristoecracy whose existence
is completely ignored in other states, though it ie very much
present. The decree itself, it ie true, was the result of a cer-
tain physical need and circumstances; but these are always the
symptoms of intellectual trends, and the harshness of necesesery
texes hes never before caused the downfall of an otherwise just
end firmly established rule.

Much more ennervating and destructive than the moet stupid and
brutal rabbinism, in my opinion, is the rulership of money;:the first
only makee for ignorance, but the second lowers the character. It
is to be hoped that the good sense used by an intelligent ruler in
stopping up a source of deformation until now little regarded £inf
its imitetion alse within Germany, end that a much more cleser look
be given to the Yewish community orgenization within our land."

(103

It is really unnecessary to look for further reasons concerning the
failute of the Verein to find a sponsor within the Jewish community upon

whose wealth they might rely; certainly & remark like the one above was

enough to damn the Zeitaschrift and the Verein in the eyes of the parnassim




of the %@wish commnity. And we have learned enough about the members of
the Verein to know that this was & characteristie utterance, and that it

presented the viewpoint of the whole group.

ook e ol

This completes our study of the Verein's periodical., We have examined
each articie as a component part of the configuratién of the Verein; and, as we
have tried to ses the Verein through the lives and thoughts of its members, so
we have tried to grasp its meke-up as seen in the work of the Zeitschrift and
their other activities. The failure of the Zeltschrift to continue as a pub-
lication is part of the general failure of the Verein, which we have discussed
in various places,

Are there any specific remssons why the Verein failed? The answer to that
is a qualified 'yes'., Thus, Heine in a letter to Zunz rightly ecriticizes their
style which made it impessible for the general public to gain an appreciation
for what they had to say:

" +,I have received the Zeltschrift from Moser, have already

cut ite pages, leaved through it, end read; partially with anger.
I certainly would not deny that the articles are good ones; but

I freely confess to you--even though the editor hear of thig~-
that the greater part (et least three-fourth of the third issue)
is undigestable because of ite careless form, I don't want the
language of Geethe; but I want one that can be understood; end

I am firmly convinced that what I do not understandm will also not
be understood by David Levy, Israel Moses, Nathan Itzig, yes, even
Auverbach II would not understand it.

I have studied all sorte of Germen: saxonic German, swabian
German, frenkish German~--but your Zeitschrift~Germen gives me the
groatest difficulties, Did I kot know accidentally what Ludwig
Marcus and Eduard Gans are striving for, I would understand nothing
of what they had to say. DHut the one who has brought the corruption
of style to a new perfection in Europe ie L. Bernhardt. Bendavid
is clear in what he writes; but what he writes fits neither the
¥imes nor the Zeltschrift. IHis are articles which would have been
proper for publication in a theological journal anno 1786, The
only thing I enjoyed were pages 523-8359,

«s.insist that your collaboratora in the Zeitschrif't eulti-
vate Styl Basoe
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ﬂ"I wou}d like to apply here what you said at the appearance of
Jost's first volume,.that pogsibly the firet volume was written so
poorly that the later volumes might be all the more impressive; in
the same manner I would like to assume that the articles in the
Zeitaschrift were arranged in such 2 menner that after some volumes
heve appeaped it might be shown how the style has gradually deve-
loped among us, our group of Jewish scientists, Uoncerning the
meening and significance of the Zeitschrift I should like to write .
an essay of my own, entitled "The Natural Aspects of the Zeitschrifil,
Don't be angry with me, dear Zunz, for what I have said. In the
first place, I am a subscriber to the Zeitschrift; secondly, I love
you. That thie is no empty phrase you may believe, I know it.
» your friend, H,Heine,"
(104
We are agreed with Heine that the language of the Zeitschrift definitely hurt
any chance it might have had of achieving a larger circulation., However, it
maet be remembered that there was a reason for that,style, a reason intimately
connected with the basic nature of the Verein.

For we must recall here the two-fold purpose of the Verein: one purpése,
of course, was the education of the Jews towardsx their heritage, that they
might find pride and inspiratidn in it; and the education of the outside world
towards the merits of this Jewish heritage. Byt the second purpose was the
actual occupation of scholarship in the field of Judaism, according to the new
insights of science, Yo a very real extent, it was the study of science as
pure sclience,, with no ideas of didactic or other ocutside purposes, All other
activities, notably that of the free school to which its members devoted them-
selves so unselfishly, were concerned with the first purpose of the Verein.
But the Zeitschrift wae part of their scientific activities, Uertainly, they
wanted see their researches accpeted in every home as part of the Jewish tra-
dition, wanted sn enthusiastic approval of what they were doing, Yut outside
of papers like Friedlander's, written with a disbinctly didaetie purpose in

mind, the writers of the Zeitschrift are here revealed as scientists, not

as journalists., This does not, of course, detract anything from Heine's

eriticisms concerning style; but it makes us understand the motivations




underlying the Zeitschrift in a clearer light,

Tet ua conclude with thie: the atrocious siyle of the Zeitschrift
helped bring about its early demise; but it was not the main cause. The
main causes wore those whiéh doomed the Verein as a wholes its progres-
siveness made 1t suapicious to the state authoritiee; its inner nature of
revolt againet the existing community struecture éut it off from the finan--
cial support it needed for its continuance; and its inner nature was that
of a revolt againet existing social and intellectual conditions which proved

too strong for it.
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Note A.

After 1 had completed this chapter, Dr. Selma Stern-Tasubler directed
my attention to an article by Hans Bach, entitled "Der Bihelsche Orient" und
seinm Verfasser',vol.VII of the ZGJD, pp.l4-45., This article has & direct
relevance to pp.l73-175 of this thesis, dealing with Moser's review of the
Bibel! sche Orient.

Bach agrees the review was written by Momer, following Ludwig CGeiger in
thig, In his artiele he gives an evaluation of the position of the Zeltschrift
againat that of the B.,Orient which has considerable merit, Starting from the
other side (i.e.,the Pibelscher Orient), he gives this mecount of their diffe-
TeNnces:

"Formulated in the shorgeat manner possible, the Wissenschaft envisaged

by the redactor of the “ibel'achen Ors#nt is a science IN Judaiem, not

the science OF Judaism., The members of the Verein envisage Jews who have

to return to Judaism; he thinks of those in whom Judaism hes lived in an
unbroken stresm. His religion is more & religion o% action and form, in
which too much belief becomes almost suspleious, he Verein believes in
religious liberalism as a stage of universalism; all ceremonial ritual le ;

e hindrence to it. The editor of the Orient thinks of a nationalistie Ju-

daism, as individual as possible; the members of the Verein want a certain

Judaism~~but none that will meke assimilation with the enviromment impos=~

sible....They..are influenced by Hegel; the conaservative group..hes & si~

miliar identification with Hegel's counterpart: Schelling." (pp.24-25).
Marthermore, in the Zeitschrift review itself, Bach rightly points out that the
reviewer's (Moser's) agreement with the Orient (Bernays) concerning Pharisaism
and the Eseenes rises out of the ddsire, held in both scholarly camps, of wish-
ing to see the early Christians considered part of the Jewish group. Bach is
bewildered, after all thie agreement, to see the hateful way in which the Verein
review suddenly attacks the B, Orient; and he calle it 'a sacrifice on the altar
of party ideology'. He is right, of course; but he still fails to point out what
we considered the major ground of conflict: the entrance of neo-Orthodoxy inte the
field of science with partisan motives, seeking to suborn it to its own uses, could
not but appear dangerous to the highest degree to a group which had just attempted
to shake off all ite bonds by escaping into a general field where Orthodexy would
be powerless., It is odd that Bech did not bring this out, since he himeelf, some
pages later, explaine a remark of Heine's in his letters to Moser (see page 100 of
this theaiss in & moet relevant mennert

"Heine's judgment concerning Bernaye ('l have listened to Bernaye; he

is a charlaten, and not one of the Jews understand him. He doesn't want

anything, and will never play another role; but he is & man of spirit..'),

while he feels himself as the official representative of the Verein..is

not a casual judgment of the moment. Rather, i1t is the answer to the

not unimportant guestion of the Verein, asked in Moser's review of the

Bibel'sche Orient, whether through Bernays 'the hollow voice of the

priest intends to let itself be heard as a voice of Ged' in Hamburg;

l.e.,whether a center of reaection will be set up there. Then only can

one feel the relaxing eighs of the Berlin group to the answer ‘he doemn't

want anything..'s "he ie a theoreticien, not e politician.," (p.36 of Bach).
The answer may be found in Bach's bias for ‘the Bibel'sche Omiendy group as against
hie marked dislike of the Verein group; but then, we are not unaware of bias
existing on our side. Hie study is important, certainly, to a full understanding
of the cultural situation of the perloed; and the Verein itself can be seen through
this clash with the Bibel'sche Orient in a clearer menner.
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Chapter Beven: Uonclusion.

Die Linien des Lebens sind verschieden,
Wie Wege sind, und wie der Berge Grenzen.
Wes hier wir sind, kenn dort ein Gott erginzen
Mit Harmonien und ewigem Lohn wnd Friedem.
- P, Hdlderlin: Gedichte, =

THREE LIFE LINES MET, FOR A BRIEF MOMENT, in the Verein. There was

e pause as they united in an attempt to solve & common problem. The attempt
failed. And where we had seen these lives converge, we saw them move apart,
towarde different directions, as eech man followed his destiny: Gans was swalw
lowed up in the Christian~-Prussian stete; Zunz built a lonely and deserted life
for himself wiﬁhin the edifice of the "issenschaft des Judentums; snd Heine/
weant on in his romantic search, fighting against the ghriatian—Prusaiah state
in the same menner, but on a larger scale.

The idea of Juedische Wissenschaft that had brought them together also
lived on,.in the writings of Zunz, in the poetry of Heine; its development was
slow; but with the coming of Geiger it ws to occupy & center poeition upon the
stage of Jewish history.

The Verein and the Zeitschrift had died; meny of its members had surren~

dered to the dominent trends of their times end hed converted; allwere scat-
tered. But the whole configuration had remeined, as part of the history of
culture, weiting for any student in the field of history to mamine it, able
to give an insight inte its times, into the problems of the young Jewish ge-
neration saught between two cultures.

Ihis hes been an attempt to write a bilography of this configuration in
all its agpecte; we tried to sce it as it appemred in the lives of the men

connected with 1t; examined the institutions and literary endeavore that were

a part of it; and treced its underlying concepts to the social and economic

changes from which they emerged, placing all these aspects into the frame of




reference which was the beginning of the nineteenth century,

To what extent did we succeed? It's difficult to say; put if we now com-
press the body of our thesis into a few paragraphs, examine its propositions
in an orderly menner, and through this try to éee the tetality of what we have
been attempting, we may be able tq judge for ourselves whether there ie & unity
here that flows eut of the materisl we have prepared,‘and whether or not this
does give us insight into an age and its problems. A more convineing proof
might be for the reader t¢ turn to another facet of this age now, and see
whether or not this presentation has given him some insights whioh will make
him understand these new aspects; but that is an individuwael task,

This was the framework we erected:

I. The political framework ae part of the outeide environment:

This is the age of Metternich, of arch-conwervatiem. The rays of
hope illuminating Jewish life during the time of Napeleon have been
succeeded by the darkest despair. The powers in control have had the
seare of their life; their one goal is now to entrenchk themselves as
firmly ae pessible; and tight political controls, censorship, eto.,
are used by them to maintein their position.

One of the best controls is the adoption of Hegelian philosophy;
by encouraging people to accept the idea that dhe church is the most
advanced way of thought, and the state of Prussia the most advanced
political entity, they could control thought fairly well.

On the political secene the conservatism thus is alledominant;
and the intellectual scene does not lag far behind, Thus, men like Fries
and Rihe occupy most respected positione in this world, end their snti-
semitlc utterances are so much a part of intellectuel life that the
young Jewish intellectuals are sppalled; this #s the life they want
to enter, but it seems to reject them.

But there is a greater shock awaiting them; the Hep~Hep progroms
in the Rhineland, which we call the direct ceause for the foundation
of the Verein, show them that more then intellectual rejection awaits
then, that the people are becoming re-educated along emotional patterns
as well,

II., The background of their internal environment:

Meanwhile, as these young intellectuals turn to their internal en-
vironment, they find the seame problems facing them there. They are
children of a modern age, and their Judaism is more of an appendage
to them, something strange that they mmst learn to cope with because
others conatantly remind them of it., ut they can't return into the
fold of their family, for the seme conBervatiem that met them in out-
side world format meets them here. The Jewish community is a rigidly
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controlled set-up in whieh the rich parnassim ang Orthodox control
one wing, while the other is dominated by the wealthy merchante who
think in terms of total agsimilation; and either path is repugnant
to our group. Most of their young contemporaries walk along the se-
cond path without hesixtation; for conversion has become the order
of the day, and is the rule rather than the exception, This Verein
group, in a senee, is the heroic groupt & Gabriel Riesser could
say that the only reason he did not convert was because it would

be cowardly to do so in the face of pressure., This group, too, hes
part of this courage; but togekher with it are many other mepects
of thought, which had eome to them out of their environment.
Btanding between assimilation and uncompromising Orthodoxy, they
tried to hew out a space in life for themselves: the field of the
Wigsenschaft des Judentums.

The intellectual trende of their environment influencing thems

a) historigism: this was & new development of this age; where

previously men had turned to philosophy in order to solve any

problems, the young generation at the turn of the century began
to turn towards history in the pursuits of the answers, When we
compare the Wissenschalt des Judentums to such outside trends ab
the Feeiherr vom Stein's Monumenta Germenise, we see it pursuing
the same goals in every respect. This is integral to the Vereim.

b) Enlightenment: this was the philosophy of the last century,end
dying out fast; but its influences lingered on for quite a while,
and classical scholars like Boeckh had & direct effect upon Verein

- members. The emphasis on education in the Verein stems directly from

IV,

the Enlightenment; and, in the person of men like Jest or Friedlander,
we see members of the Verein completely dominated by the Enlightenment.

¢) romenticism: the dominating philosophy of their times, entering
into every phase of life; in political philesophy, it produced a Hegel,
whose disciple was Gans. In scholarship, its emphesis was on the past,
on each historical detail, and on Volkstilmlichkeit; end its effect wae
visible on almost every member of the group; in ite approach to life we
seo it personified within the Verein in the person of Heinrich Heine,

Their response to the environment as seen in the Verein,

The group desired to re-establish themselves, end the Jewish people &s
@ whole, in their own eyes and in the eyes of the world, B8ince they
desired to remain in the Jewish group, this meant uncovering those
elemente within the Jewish group which the new philosophy of their
times saw in all other nationael groups: intellectual development,an
inner core making ite contribution to the all,, proper character traits.
The tool for achieving this they called Wissenschaf't des Judentums. It
had a two-fold purposes (1l)to uncover the greatness that was the Jewish
past, making the Jews aware of it and proud of this heritage of theirs;
(2) the achievement of recognition in the eyes of the outside world,
which had to be shown thaet the Jewish intellectual life was on an

equal level with general kntellectual life and attainments, and that
the workers in Jewish science were equal to those working in the general
sciences; thus they hoped to combat prejudice. This field of work was
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to be subservient to none; it was a science OF Judeism, epplying
the insights of a new world to ite elements, and the religion which
it examined was not to rule this science or govern itg findings in
any way; it was science for the gake of science, '

V. The failure of the Verein,

The Verein failed for the very reason that it was created: having
been formed to esteblish a middle ground between the somservative
Jewish community on the one hand, and the conservative outside en~-
vironment, the members of the Verein found it impossible to make
& necessary alliance with a powerful group that could support them;
for they themselves were & very emall group, and had no resources.
Zunz waid the Verein waes shattered because of the apathy of the
parnessim; the term is not strong enough:t he should have said oppo-
sition. For the Verein as such was & rebellion against the com-
munity structtire, as oan be geen in section VI of the Zeitschrift
(the comments on Alexander I's ukase); and as such it encountered
also the opposition of the outside structtire,which preferred an
Orthodox, stable Jewish group, and desired any deviation from it
to change all the way and become a 'citizen' (by which was meant v/
conversion to the state and its religion), ‘

The forces operating against the Verein were too strong; their
friends had all given up and accepted the demands of sither the
state or the Jewish group demending submission and conformity; their
money had run out; some of their very doctrines, as the Hegelien the--
oriea of Gens, were pushing them towards this step of conversion which
they had been fighting; and the future looked too bddck to wait for
better days; the Zeitschrift had failed, partially because of its .
involved style; andthe world outside had some bright easpecte: at
leagt it of'fered meny of them & caresr and intellectual fulfillment.
And so, the Verein failed,

ok ek ok oK

This wae the chain of argument running through our presentation of
the facts; the biographical method of presentation was used in order to give
these facts the necessary plasticity, and to present a unified picture in the
beat menner possible. And, seen from this vantage point, the lives and actions
of the Vérein membere fif smugly into this pattern.

At times, perhaps, they fit too closely; for it is only natural for some
bias to exist, and data is often gathered together with a specific purpose in
mind. Sinee ne acéﬁﬁulation of data ever fite & hypothesis perfectly, there ie
always the temptation to smooth out the rough edges, and to tailor the facts so

that they fit the theory perfectly., However, the bias was slight here; we did

not have any special axes to grind; for our congern wag the age in which these
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men lived; the general problems facing them and their contemporaries, and we
did not have the need of having to prove this group to have been either & 'bad'
or a 'good' phenomens in history,

Oertainly this thesis 18 not the last word on the Verein iteelf; but I

feel enough has been accomplished to diseredit the one-~sided apprdach of men

! like Graetz and Dubnow, who, despite their greatness as historiene, show an
ignorance of the facts in this case, together with e bimsed epproach., If any-

one desires to meke a value judgment on this group or any of ite individuals,

he is free to do so; but any cursory dismissal of this group as "converts'

must be regarded as ignorance of the worst sert; and the intelligant reader

might well find aspects worthy of respect and admiration in the general conw-

figuration of the Verein fuer Kultur und Wissenschaft der Juden.

We have stood at one of the many cross~raads of history, observing a
scene that ies part of our cultural history; and, as we turn back to the pre-
sent, some of the insighte that we have gathered mey remein with us, and help
us in the understanding of the contemporary scene, of history in general. We
paw the fallure of a group within the framework of history: but in the final
analysis, we may have seen its success. Together with Albert Schweitzer, we
mey conclude that

"Wer an seiner Ledterung erbeitet, dem kenn nichtd den Idealismus
. rauben. BEr erlebt die Macht der Ideen des Wahren und Guten in
a sich. Wenn er von dem, was nech aussen hin dafdr wirken will,

* ' gar zu wenig bemerkt, so weiss er dennoch, dag er soviel wirkt,
als Lelterung in ihm ist. Nar ist der Erfolg noch nicht ednge-
treten,i.e., er bleibt seinem Auge verborgen. Wo Kraft ist, ist
Wirkung von Kraft. Kein Sonnenstrahl geht verloren. Aber das
Grin, das er weckt, braucht Zbbt zum Spriessen, und dem Smenn
‘18t nicht immer bemchieden, die Ernte mitzuerlseben, Alles wert-
volle Wirken ist Tun auf Glauben."

Let this be the epltaph of the Verein,

e koK ook
finis,
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