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IN'l1 RODUC'rORY 

God and His kingdom as used in the Tannaitic Midrashim may 

be conceived as a phD.osophic term for a positive outlook of ltfe. 

The writers terminated ; by this plwase the future aim and per

spective goal of mankind, ach~.eved at a distant time, which shall 

happen at"the end of the days~ 11 This conception of life, springs 

out from the rBligious views and faith in the Will of God. It is 

therefore optimistic in the possibilities of its realization, as 

.firmly convinced that a day o.f ultimate good and absolute.justice 

shall be reached, in the long process of human perfection. Then 

shall come a time "when the Almight~, Himself, shall reign 

and His kingdom will endure forever. 111 • 

But thls ultj_mate ai.m of th.e Rabbis could not be shared 

without the necessary means of its accomplishment. In the midst 

of the discussions and statements of the Tannaitic Midrashim there 

ls to be revealed the scheme as to how thl~ Kingdom of God might 

be r•ealized. 

It is the purpose of this paper to describe the means and its 

functions for the realization of the Klngdom, vj_ewed by the RabM.s, 

who have taken part in the writings of the Tannaitic Midrashim. 

The material of this essay is based on the Mekilta, Sifre 

and Sifra, which are called the Tannaitic Midrashj_m. 



I. Defin:ltions _of the Kingdom of Go.d. 
Tl1e phrase ''Kingdom of Goel 1r-- _JI.JJ. 9 /4 .. ,/.,I) is used in 

Targum to Zech. 14: 9. In the prayer ·I; •fi- we find /9t A>.Cand 

in Berachoth 2 :2 /'l',,l..f.; _,,,.,J.:,/; stand for the Kingdom of God.. These 

phrases mean the reign or sovereignty of God as contrasted w1 th 

2 
,he kingdom of the Worldly powers. 

/ /4 'le,. J.J~(; 
~~he Kingdom of God, or of Heaven.P,..,t..1'1/-' ~ · · . or -;;/,..,/ ..Al.2/; 

are Hebrew in their ori@inal meaning and phraslng. In order to 

avo:ld the exp res si on of Jahweh I s nr:l..m(:, in vah1, the phrase 

was substituted j_nstead of '?)/-;,, ...11/::,{;. 3 
Josephus m~ed the word 

11 Theocr•acy11 for _,,:JtAf,, J1h/; . 4 

s. Schechter 5 defines the Kingdom of God from Shema as bearing 

the :tdea where God ls K:Lng and claiming authority on the universe. 

Morris J·oseph6 states that the "acceptance of thE3 Yoke of the 

Kingdom of Heaven implies complete surrender to the divine decrees 

in every circumatance of life, ready and lovlng surrender by the 

free--will soul, 11 or 11 the life ln heaven is the bliss of conscious 

communion with the Highest. 

fJ Oa 

By -;,/,>, .,,...h,/;the Israelites conceived that what they expected 
to occur in the future under thE, sovereignty of God. 7 

J{ohler 8 defines the IU.ngdom of God as follow$ , "The hope of 

Judaism for the future is comprised in the phrase 'the Kingdom of 

God' ,,,,C/,,ff!t ..Ab/; or 1 ,e ..AJ..:,J:,,, which means the sovereign 

rule of God •. 11 He also states9 that 11 God 1·s Kingdom is the attainrrre.nt 

of human pe1:>fection. 

2. Jewish Enc. Vol VII, P• 502. 
3. Klauzener : '',?'JfJ--:;, ·r/<?,•"p, 256. 
4. ~ Contra Apj,ona 2.lQ 
6. "Some Aspects -or Rabbinic Theology" p. 65. 
6. 11 Judaism as Creed and Life" p. 252. 
6a. Ibj_d p. 111. 
7."Religion des Jucl¢entumsuby Born,.1set, p. 199, Rd.I. 
8 ·."Jewish '.I1he ology Ohp. XLIX, p. 331. 

9.Ibid p. 491. 
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3. 

The· writer of this paper defines ·the Kingdom of God as the 

ultimate state of the unive:rse and man, whioh the latter will 

reaoh through the process of life in some indefinite future; and 

this state of life is the most perfect, the greatest goal of 

mankind's achievements, wherein God is the sovereign. 
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II. Th9~Real S12iri tu.al. Kingdom. 

Under this title are included all those passages of the 

Midrashim dealing with the actual experiences and activities of 

human life, for the final goaI of man is thP- eBtablishment of the 

Earthly Kirtgdom. It varies from that conception of a kingdom 

which is beyond men 1 s testing of its reality. '11hus, the spiritual 

value of the real kingdom may be comprehended theoretically and its 

realization is the limitless possibilities of man's endeavof'g and 

achievements in UH~ long Pun of human hlstory. Though it may be 

oons:i .. dered as the "dream of the ae;eB 11
, yet it is a concrete vision 

of the reijl world, wherein man w;11 live and look persistently for 

a better future than the present. 1The spirituality of the future 

Kinedom, ·shall consist not in material achievements of earthly 

pleasures, but in a spiritual and an intellectual relationsM.p 

between mem, wherein the Dj.vln.e Glory ina.y be e.xpe.riencec1 in ·1ts 

f~llest meaning. Such a spiritual kingdom is real in the sense 

that it may happen in the days to come, provided that people will 

lay stress on their behaviors and activities, hopeful of its 

realiz.ation and the ine~itable purpose of social process in human 
, is 

associations. It is also true in the sense that man's des.ir~/to 

bring about a kingdom of spiritual life wherein God 1 s name shall 

reign supreme:· in the human heart. 



A. The-1i1.!lgQ;.Q]L1S the Ultimate Reward 

For the struggle and strife that man is undergoing daily 

he shall be rewarded with the realized Kingdom. The Midrash 

relates the following story: 

5. 

When the Israelites were doubtful whether or• not they 

would find the manna on the next day, since on the Sabbath they 

did not find it, they (the people) said,"since we were unable 

to get it to-day, probably we shall not get it on the next day."_ 

Then he (Moses) said unto them: "truly, at the present you do 

not get thd:l desired things, but at the day to come you surely 
• 

will get it. 11 

Rabbi Eliezer, the son Of Chasma, interprets the phrase: 

"you do not get these things at the present state of the world, 

but you shall be rewar•ded at the future t tme 11 
•
1 · The fulfillment 

o;f man I s re!' ined wishes is ·a matter of ti.rue, but the reward shall 

be in future time; namely the Kingdom, where the people wtll get 

things not found at the present time. 

Rabbi Eliezer, the Modinite, considers the reward of the 

Kingdom as the subsequent development of man's de eels. None can 

be rewarded unless one indicates his worthiness of a reward. It 

seems from such a view that Rabbi Eliezer states: "If ye shall 

keep the day of Sabbath, the Holy One, Blessed be He• will reward 

you at the future with six meritable gifts: Palestine, the 

Spiritual World, the World of Resurrection, the Kingdom of the 

House of David, the Priesthood and the Levites," 2 or as R. 

Eliezer states in other words: "If ye shall keep the Sabbath 

1. Mech. 59 a 
2. Mech. 67 a 
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you will be saved .... in the struggle for the Messianic Age." 1 

Rabbi Joshua says: "When the Holy One, Blessed be He, started 

to reign, at the same moment there began the struggle for His 

Kingdom. 2 

In the sayings of God to Moses, when all the na.tions shall 

invoke His name, he should proselytise them by receiving the 

Kingdom of God, with the exception of the Amalakites. Rabbi 

Joshua interprets the words to mean that they cannot receive 

His Kingdom at the present, but they shall receive it on the day 

of the establishment of the Kingdom. 3 '• Or, a.s Rabbi Elieze:r• states, 

the complete acceptance of God's Kingdom shall be in the Messianic 

generation. 4 • 

1. The Red0m2t ion is Untversal 

The final occurrence of'. a universal redemption by the Di vine 

shall be shared not by a particular nation alone, but all the 

peoples of the earth shall share it. "I am the Lord your God" 

is expounded by the Rabbis to mean that the Lord dwells in all 

places, among the Israelites as well as among the non-Jews 
5 who inheribed the land. According to the commentary 11 Midoth 

Sofrimtt it has a direct bearing to a Universal Redemption. "Why 
I 

does the sentence mention the word strangers, for we could have 

meant that the Redemption shall happen to the Israelites only; 

1. Mech* 59 b. 
2. Ibid 64 b. 
3. Ibid 65 a. 
4. Ibid 65 a. 
5. Mech, 14· a. 
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so the sentence mentions the strangers, meani:gg that the 

RedemPtion shall be shared by all men! That the blessings 

of God are upon all men may be inferred from the following 

explanation of the sentence "Thus, ye shall bless the nlUldren 

of Israel." Then, the Rabbis question: "is the blessing upon 

Israel only, or, how do we know that it includes the strangers, 

the slaves and the women too? How do we know? Because the· 

Scripture says, 'I shall bless thdm1" 2 11 Every deed which shall 

be performed to the Israelites the Scripture also included the 

strangers. 113 

That the final Redempti~n was conceived to be a universal 

one emb1"a.o ing all the m~m of the earth may be suppo:r•ted by the 

statement that "all the national victciries in the past resulted 

in failut•es and defeats; but there can never happen a dishar-

monious life among men after the final universal triumph, wh:tch 

will occur at the future time." 4 

The·realization of the Univer-sal Redemption by the Dililine 

Will shall be brought about by invoking the Holy Spirit upon 

man. "How will He perform the deed? His performance of a deed 

will be by invoking the Holy Spirit. 11 5 A sanctified spirit 

will govern the peoples of the earth, then the Redemption will 

be accepted universally. 

l • Midath-Sofrim 
,,, ,~,ft? 

2. Sifre 12 . a. 
3. Sifre 32 b. 
4. Mek. 42 a. 
5. Mek. 52 b. 
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B. God and the Kingdom. 

Thir:J deals with the funt, ion of God in the long process of 

the cosmic evol'l1tion, and His relation to all the manifestations 

of the universe and life of man, for His purpose consists in the 

fulfillment of His lingdom. God is looked upon as the p@wsrful 

factor in the establishment of the Kingdom. "They are destined 

to receive the Kingdom through His strength."l The Lord 

will bring about the realization of the Kingdom after the struggles 

and strife between men have come to an end. The Rabbis identify 

the Kingdom of God as a palace of an earthly king. "Once 

murdere.rs entered a king's palace, stealing his treasures 

and killing the royal family. Then, the king brought ·these 

murderers to hi::3 court for judgment. After sentencing them to 

be killed the king peacefully ruled in his p~lace. Following 

this event his kingdom was ¥,nown forever. 2 God will chastise 

the wicked and purify the hearts of man before His Kingdom 

shall be known forever. 

Moses,seeing the wickedness of the people, questioned God 

as to whether He would bring them into His Kingd.om. "Doest, thou 

intend to bring this congregation under Thy Kingdom113 

Another explanation of 11 the Lor•d our God, the Lor•d is One 11 

is given by the Midrash as follows: ttit has to .be acceptable 

to all the creatures of the world. 11 The Lord our God 11 we 

proclaim at the present day, but we shall proclaim 11 God is 

One 11 on the day of the Kingdom. 4 The Rabbis asked: "what is 

the/Para.sha dealing with the acceptance of' the Kingdom of heaven 

to the exclusion of the worship of idols?" 'rhe anr:Swer given is, 

"This is the Shema. 11 5 
1.Mek. 50b. 
2. Ibid 52a. 
3. Ibid 63b. 

4. Sif:r>e 73a. 
6. Sifre 34b. 

1' 



9. 

1. God's Helation to the Universe 

God is the only ruler of the univer•se. 11 Nobody else 

governs over you except I, Myself. 111 God created the universe 

"for His name has created all the Universe. 11 2 11 There is not a 

thing in the Universe that God has not commandect. 11 3 11 1 am the 

Lord 11 the Rabbis interP,reted, 11 ! am the first and also the last.tt4 
.71,1,h_ .:;4 741 J'.1,t,) "J> !J«~' 

They meant to express the idea that the Lord has been the first 

in the universe and He shall be the 

universe through His lovingkindness. 

."/3 o/)'?, 4 f 1, J,, ~ J 

last. God created the 
.(A / /),,/LI pf 1,5) I _, 

Jr I 5 God is the Lord of 

all the area tures and created the uni verse through righteous.ness 

'
1 P (l-r 1> -"I' ,_A /4 1 ? / ~ ,) /J 17>M I" (/r7; /4-;, k f J1 i I, -.;11 r;:✓ 6 

The Rabbis also conceived of Him as the judge of the universe, who 

by Whose saying the world was 

J)J 1)/ (./j :J.Aft ~ ·1 :i) !) le 1
1 

will reward His creatures, and 

established /"3 11/,, ;>{/r j) 
// I .,_,I '..)~ }) .e I ;,11101 -v .J ~ 1,, 1 ;,1 ~ :; 4-I ../J Y /l -J /4 fj 'J fc 7 

Or as this idea is expressed in another place: 

perverted from Him. /pf Irr lj"iJ ~ 16? 
justice is never 

God is looked upon as the Supervisor of all the places of His 

dominion "''!./\/--t? 1,/;JJ-t .t"JA'. l:rl' ~? :;t;."'" 9 

God cr•eated the world by His commandments. Therefore, every

,.P (/r7) .;, .17) I ,,...,,/ --t ✓_,,, 'I' thing is revea'l.ed unto Him 
11/(JD ( -rh ,/ ,/ff f:,,, I 10 

I. Mek. 71b. 
2. Sif'ri 27 - Ibid 31. 8. Mele llla. 
3. Sifrl 184- Sifre 85a. 9. Mek. ]Aa - Ibid 12b. 

4. Sifri 86a. 10. Ibid 15b. 

5. Sifrl 92b. f11tk. fOb. 
6. Sifre 50b. 
7. Si.fri 85b. 
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2. God's Relation td Man 

God was not only the 6reator of the magnificent universe, 

but also has a direct relation to His living creatures in it. 

The relation of God to man is as a father to his children. 

The interpretation of the word /~/1 consists of "f'or Thou 

art the helper and sustainer of all the creatures of the worlct.l 

Rabbi Josi, the Galleli te, says: "God• s glit>ry and. pr•a.ise are for 

all the nations of the world. 112 He is called by the name 

Jahweh, the Rabbis say~ because "He harkens to the voice of all 

3 
.,.,. 

the crdatures of the world," because He sustains, feeds and 

provides shelter for all the creatures of the world, and He 
// 4 gives bread to all men. · "The Holy One, Blessed be He, unlike 

a human belng har•kens and. responds to the prayers of all the 

creatures of the world.5 God has the power over all the livlng 

///i/:i). 1h i) -lb!,7--;:, 3 I~ -A/(,'@ f'";) G ,./'6 souls. .J 

God's deeds are proclaimed the world over. Rabbi Eliezer says, 

"when God divided the Red Sea for His people, the event was 

heard from one end of the world to the other."7 Rabbi Eliezer 

also states that God said to Moses "I am the One who created the 

universe by my commandments, and I shall keep all the creatures 

near u:nto Myself.a God created the woi-•ld with joy, just as He 
rejoiced when Aaron entered to mini.st er to Him. ~ 1 ~ -l,., 

11 fJlt / ,,n fA' ii I;., · lk 1 ?J t /J /t .:> /J/J A'r 0 ~ f 1) A✓ l:, 9 

1. Mel{. 44b. 
2. Ibid 44.b. 
3. Ibi<'.l. 4,6a~ 
4. Ibid 46a. 
5. Mel{. 50a. 
6. Ibid 60b. 
7. Ibid 65a. 
8. Ibi.d 66b. 
9. Sifri 189. 

c.. ... ,,;, , :·,r"'-'--'"·, ,_.!~t.c,:·~·~•.-"''''"'-



11. 

Before the Divine Being men and women are equally responsible. 

"Why does the Scripture say ,,,»t k Ji, "61/1,", in .order -All 1["" 

P'.ftj~.> .1" 1-t.J 1 11he Rabbis explain the Scx•iptura.l sentence~~/(;~; 
1¼.J/'1~ ,{&fa.#,-,)~( in. the fol.liwng way. "He who created the u.nivex•se 

is unlike an ear•tb.ly king for His mere ies are upon the male and 
. 0 

female alike.kl 

The relations between man and the Divine Power consist of 

the behavior and deeds of the former, then alone the manifefftation 

of the latter is possible. "If the patri~rchs and the prophets 

performed the Will God, by Whose commandments the world has 

been created, they have revered Him all the more that men have 

to look upon Him with reverence. 11 3 

Those who pef'fo1~m G.od' s wishes are rewarded .,,_e ...../\}.,. ') ('' 

Even when the nations suffer it is only with the purpose 

that they should come nearer to Him."The Almighty oha.stises·the 

~· nations in orde-n• that His name may be sanct:lfied in the uni verse. 110 

Just as God cha st is es the peoples, He also heals them-//.,? 0/y ,;, n 

/'l'lft:;J ii,;:, ~( /4l;J /4 i)} :> kin 6 God's name is profaned when men 

do not perform His wish. "Thus, those Who do not follow His will 

cause the pr•ofanation of His name in the univer•Be. 11 7 Never•theless, 

11 God does not reduce the reward of the wor1a 1 s creatures. 11 8 

God does not forsake the sinful people. I" '.t) e 'i) H //e ,, 
I'/ ./ 
)>,) .,y -;)j I...:} l, ,Ji>///'.,# r; 9 

------------------------------···--•---
1. Sifre 7a. 
2. Sifre 49a. ,,. 
,.J • Mek. 15b. 
4. Ibid 23b. 
5. Ibid 31b. 
6. Ibid 39a. 
7. Ibid 45a-67a. 
8 • Sifri 185 
g. Sifri 81b. 
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Abba Chanin states in the name of R. Eliezer that God shows mercy 

even to those wlw do not per•formJ'11s wish, _,,,o-j,,,,;:, 
/yii? . :;) e~ ;;. o~, .,,,,,y; ;) ;~ _.,,.,~-4 k ,:1IJ_, 

It is because the Lord wishes peace. "The greatest thing is peace, 

for the name of the Holy One, ~lessed be His name, is called 

through peace. il2 Not only wretched man cause the profanation 

of G-od I s name, but also harmful animals, 11 for an harmful ox 

profanes the land and causes the diappearance of the Schechina,n3 
. . ,,., y) JI½-;) ..Aft ./):, ~.K/ cf,/,-;) . .;V, .Y).h,,,,- (;1 ./"~ y ...llJ t .:\,. '•4 since ✓ / e,'-' 

God's name is profaned through unjustifiable deeds. "?'~ A4-4""' 
"1:)'J.t,, /1/p,,.,/ f'tJ) fi;,,,, ;, ?Y~j ,,,OJ/] ,1)1-t.,/ #:.1~ Vl-r 11..,,. j)3W~ 5 

_Though the wicl{ed must perish, yet the Lord does not rejoice 

in it, for "His countenance does not rejoice in the destruction of 

the wicked 11 6~a1though the Lord has prepa1"ed the day of destruction 
/II r - ' ,,o,..,,.,,, l>'Pf;> .,,., . .,. 

for the ev:i.l doe11s,.. ~:> /"~ :,,46. Rabbi Joshua sayr3 that the wishes 

of God from man lie in the doing of good deeds. ur_Phe deed: that 

h t 1 . h . t i d . d ~ d " 7 they ave o accomp is. cons1s·s n .01ng goo ~ee·s . 

God is the savior of those men who fulfill His wish, as the 

Rabbis declared: "He shall not save those who rebel against Him, 

but He will save those who do not rebel against him forever. 11 8 

This rebellion consists in worshiping idols and forsaking the 

God of the universe. rrhe heathens and the idolatrous are God's 

· enemies and profane the Divine existence on the earth among men. 

The nations are punished because they are idol worshipers. 

"Judgment was taken against them for they were idolators. 11 9 

"In the future the nations of the world will repent for their 

idolatrous creed and praise the Lor>d, saying, "Who is like Thee 

---~------------·----
1. Sifre 5a. 4. Mek. 95b.-110a. 
2. Sifre 13a. 5. Sifri 91a. 
3. Mek. 92b. Ba.Mak. 42a. 

6. Mek. 57a. 

7. Mek. 67b. 
8. Ibid 70a. 
9. Mek. 49b. 
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among the gods. 111 Puni.shment comes upon those who ar•e ignorant of 

the Living God, 11 for> plagues come upon the ignor-ant. 2 

The only relationship which can truly exist between man and 

God is the true faith in one God. He has to be worshiped with love 

and rever•ence. "Remove ye your evil inclinations from your heart 

and worship Him in fear, and with a pure mind serve the almighty 

for He is the one God in the universe.3 R. Judah defines evil as 

idolatrous worship. He asks: 11 What is evill Evil is idolatry."4 

'I'o serve God through love causes other people to love Him. 11 Love 

the Lord, Thy God, and cause others to love Him. 11 6 Through the 

heart men have to love God for "through the heart anyone can 

recognize the Holy One, Blessed be He, and thus it is possible to fol/t>eJ 

His wais. 11 6 The path of life for man has to be God's ways. 

1. Ivlek. 49b. 
2. Sifri 304. 
3. Sifri 187. 
4. Sifre 23a. 
5. Sif're 73a. 
6. Sifre 74a. 
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~ .. God's Helation_1_o. th~ ... J3__!ghteous 

The Divine ideal is a righteous mankind, and the individual 
pious man has to be considered as the pattern upon which men have 

to look for the government of their conduct of life. The 

righteous man is a partner in God's continuous creative power. 

"Those who utter a truthful judgment for its own sake, the 

scripture considers as being in partnership with the Holy One, 

Bles!3ed be His name, in the creation of the world.ul Faith. in 

the Lor•d is the characteristic of a righteous per1son,»{13f /c-;) '✓ 
/
1q,,;;> 1>/, ))» 1Fr n.1t:>t '?.J/,.,4 ).,.t?.t,J>--;l?,) !J@I iJJ/,J; 2 

The righteous is God's true servant and the performer of His desired 

deeds on the earth. R. Akiba interprets the passage th.Ela~ "the 

people beheld God. They believed in God and in His servant Moses," 

to mean that"the belief in a righteous leader is like the belief 

in Him who created the world by His commanclments. 11 3 Rabb1 

Eliezer says, "God gave unto Moses the power of vision which 

enabled him to behold the universe from one.end to another; 

likewise all the righteous men bdhold the world from one end to 

another.tt4 The Divine Glory dwells supremely in the midst of the 

righteous, for "says the Holy One, Blessed be He, at the place 

wherever the righteous lays his hands, there I cause My glory to 

dwell upon."5 Since the righteous is looked upon as the performer 

o.f God's will on the earth, therefore the life bf the righteous 

is everlasting. R. Joshua states, 11 when the Lord calls upon the 

righteous, the latter's life is an everlasting one."6 

1. Mek. 6"'/b. 
2. Mak. 41b. 
3. Ibid 41a. 
4. Sifre 51a. 
5. Sifre 146b. 
6. Mek. 24a. 
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Thof::::e men who perform the will of the Lord are the righteous 

men. 'I'hey can never perish from the wor•ld. // J:, '3)./J/y/ ,.,..,, 

",{;,-;,>I/ 1,,;,, ,Ji);;, /Jft,,,; 7) /, 1<· 0i /4 ✓ t 1 ;-;r ., -'°,,.,, e '? -e., ;; ;.> k 1 

R. Simon b. Mennasah compares the righteous to the➔ heavenly 

stars.. 11 'l1he righteouH P3 ople are lHrn the stars of the world. 

Just as the stars are above the creatures, so the righteous 

people are above the 01:•dinary human creatm:•es. Just as the 

l:i.ght of the stars is to be seen· from one end of the world to 

the other, likewise is the light of the righteous peopl~. Just 

as the stars are sometimes visible to the eye and sometimes 

invisible; likewise are the righteous people. They are like the 

stars, which exist forever~2 

How may the righteous test their righteousness? The 

Rabbis emphasized that the fulfillment of the commandments 

in practical life testify for the righteous conduct of the 

righteous. Why carried Moses, the greatest prophet, the corpse 

of Joseph, the righteous leader', It is because he 11 fulfilled 
u -;,fS, li/v ;, ?(!J'II,. /,l'JJ "R..1.? 

the ten ·commandments, 11 3 or, /\ ~1/"'/,r ../1A/r »l.:J., li/r h!"l) 1-(,.. 
The true and fa.i thful religi.ous person is a righteous one. 4. 

"Those who_ obey the commandments of the All-powerfuJ,. One are 

the ones who serve the living God, who exists forever and ever. 11 6 

The righteous has to deal faithfully with man as well as with God. 

"He who deals with man faithfully, the people will love, and such 

a man may be considered as the one "who fulfills all the precepts 

of t,h.§ Torah. 11 6 

l.Sifri 92b. 
2. Sifre 83a. 
3.Mek. 30a. 
4°Ibid 41.b. 
5. Ibid 54b. 
6.Ibid 54b. 
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God accepts the righteous, even though the latter's prayer is 

short /I j) J J? J-> J'"j> 1 ~ 3 ..AJ(i>.fl-l ,.A'~,,.l 

The Rabbis define the characters of the wicked and the righteous 

in the words, "the righteous control their evil inclinations, while 

the wicked are slaves of their evil inclinations."2 

Though the wicked must perish, thf} righteous man will be 

rewarded. ///,;'l( ... 'JIJ)y/ J:'Jj>J!j3( ?f6 :>J-t .,,,o(e,.i;,3 

'rhe reward of the righteous lies in the future life of the s qc ial 

development. Thir~ is because the righteous man establishes peace 

in human associatio.rrn. "A man who mal{es peace between husband and 

wife, between families, between cities, count:r'ies and nations shall 

never perish."4 The task of the righteous is great and his 

influence is universal. "We may deduce, says R.. Judah b. Hananya, 

that the righteous man influences the world all over."5 R.Eliezer 

the son of Simon, quotes R. Josi, that the righteous ta~k is for 

the divine salrn; therefore, ·11 whenever ther>e are righteous men in 

the world there is a blessing, and whenever the righteous disappear 

from the •orld the blessing ceases simultaneously. 6 

1. Mek. 53b. 
2. Sifre 74a. 
3. Mek, 57b. 
4. Sifri 92b. 
5. Sifre 131.a. 
6. Sifre 77a, Ibid 77b. 
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4. God's Relation to_Israel 

The philosophical outlook of the Rabbis that there must be 

righteous individuals through whom the group may be influenced 

and guided- Parallel to this conception Puns the idea that the 

Divine has chosen a collective group, which has to be sanctified 

for the fulfillment of _this ultimate purpose • .This collective 

group is Israel. The Rabbis ask, "how do we know whether God 

chose Israel as His chosen people, or Israel crhose God?" They 

repJ.ied that the former• must be true, 0 since it is written in. 

the scripture 'the Lord, Thy God, has chosen you'".1 God chose 

Israel as His holy congregation from the genesis of crelb.tion. ,,.,,,. 

/~ 11lt/;:1-;., ~, ...11..fJ..f,J (j'll f-"" ."i> /JV-' I,, , .? .:>J2 "/ //4- _,,.,,e~/> JI/ r (/ 3 

The relation between God and Israel is like between a king and 

hia beloved companion. The Midrash compares this relationship 

in the following story, "once a king went on a journey taking 

along his beloved friend. When the king started on his journey 

he said: "I shall not step out unless my beloved friend. will be 

with me. 11 4 fhougb all the.world belong to God, He chose Israel 

as His people. "'rhough all the world belong to Thee, nevertheless 

Israel is Thine chosen people.u5 R. J·osi in the name of Rabbi 

Judah relates how God has chosen Israel and what is the tie 

between them. ''G•od. came at Sinai to receive Israel just as a 

br1d€2groom approaches his br1d.~~. 11 6 Not only the Israel.1 tes as 

a people are regarded as a holy people, but the existence of 

a single Israelite is regarded by the Lord as the val~e of the 
/1./IJt/,,? f' ,/. I, ,., 

creation of the world. -!1 j)/Jr.11.:> 3fJ::J 'N'/,lj) 1 :J.i) .J'JJ,:',_iCht!_.J-!/11 7. 

l. Sifre 134b. · 
2. Mek. 36a. 

3.Ibid 35b. 

4. Sifre 22a. 
5. Mek. 51b. 
6. Mek. 73a. 
7. Mek. 73b. 



Israel can never become an idolatrous people for it is 

God's wish, "Just as I (the Lord) live and exist fOl"ever, so 

18. 

ye Israelites and your children's children shall not be idolaters 

till the end of' a·11 generations. 11 1 

Israel is considered as the only chosen people by God, though 

He is the God of all creatures _,10/J,5.> 0:;;l /4(-tf/;. ,;01--:.)/k~ 

11/i,,t, ~T k lr/J; /i~ VJ]/1'' /r(.::,iYk 2 The mutual reaction between God and 

Israel is stated by R. Eliezer, who says: "I shall dwell in the 

midst of thtl Israelites for they may become holy through My 

glory, and in tru•n I shall reign in the future for.ever and My 

name shall be holy through ta.ern. "3 ../0...A-'-'-;,)/ ..)O_,A83j>J\ 3> J ,., 
.fa i~ 'j>Jf!.,) $? /,:i) fa.A J/}f li?, ~ .:;4-t ,,O,t.::, ,..Jj .ft).)? 1.:) .... _p16/~ jl 4 

r -'-€b @ -.,, -:;;> .;o ./)✓ r r..;, 1, -J..) iJ .:/ 4-.t., 

Or as Rabbi Ishmael states, "If ye make.My name holy then I shall 

be holy and through you alorie can My name be sanctified. 115 

"If you become profaned y~u also shall be laid astray fr6m Myself; 

then of what use are you unto Me; moreover you cause my 

diaappearance from the world."6 God favors Israel when they 

perform His w 111. "When the Isr'aeli tes fulfill His will, then 

the Lord cares for thee."7 The reason why God chose Israel as 

His chosen people is 'because they believed in Him intensely. 

/"/0(/tJ) SJJJ)j ;>_,J,t u-:;:> /J,,-.t, 'IJ.;_,,hDi, '5]Jl,,/rj") s;P.9/~s 
Or,"the reward of the Holy Spirit resting upon Israel is due 

to their deep convi:o.tion of faith in the Holy One, Blessed be He. 11 9 

1. Mek. 75b. 
2. Ibid 108a. 
3. Si:t'ri 2b~ .. 
4. Sifri 234-Ibid 235. 
5. Sifri 86a. 
6. Ibid 86b. 
7. Sif:r'e 12b, Ibid 20b. 
8. Mek. 41a. 
9. Ibid 416. 
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The enduring ex:istence of Israel depends on .M.an I s faith in the 

Lord. fHad Isr~el mingled the name of the Holy One with idolatrous 

worship, they would have been doomed to destruction." 1 Israel's 

":1 devotion to the Lord is tested,..his unselfish sacrifice for God's 

will. tt1r you perform the deeds voluntarily I (the Lord) consider 

it as doing charity, but if you are performing involuntarily, it 

is considered as a selfish ben.efit. 112 

Though Israel is Goct•s chosen people, still the former· 

undergoes the miseries of life; nevertheless the Lor•d dwells 

in his midst. 'I'he troubles and agonies of Israel are due to the 

purification of the chosen people to the task of its mission. God 

dwells in the midst of Israel, even when the latter is oppressed 

by other people. "Even when Israel is oppressed God's glory 

abides in the midst of them. 113 R.. Akiba af.irms this statement 

"whenever they were exiled the Schechina was with them.»4· 

It is because all the inflictions upon Israel are conditional ,,, 

'',l<j.A f. 1,fe. ";)>1)- ';)>JfJ fr(t., 5 that Isr•ael receives these 

' various inflictions with joy with the expectation of their final 

reward. R. JosJ,the Galilite says: "If you (Israelites) will 

receive the inflictions with joy you are destined to be rewarded, 

ot,herwise your troubles are persistent; and the Israelites met the 

inflictions joyfully. 116 Since Israel accepted God's kingdom uncon

ditionally, Goel reigns upon them under any contiition :.,PJ>( J.,#/4.,., 
1

~1',/7>:iff,,lr.l-':,'k l{,Jr7 . 'rhus, the spirit of the Lord is resting upon 

Israel wh~ther they are pure or impure. "The Israelites are 

beloved by God. His glory abides in the midst of them even 

though they are imp-µ,re. 0 8 

1. Mek. lOla - Sifre 81a. 
2.Sifri 68 . 

5. Mek. 6;5b. 
6. Ibid 72a.. 

3. Mek. 20a - Sifre 22b. 7. Ibid 74a.. 
4. Ibid. 20b. 8. Sifre lb 

I r • , ~ - -~-- __ _ { S ' ,,,, ,-, f I , ~ , ,~ I I •\•l •,-_\_'"-_ a - ,,,.._, •'l, ,;.~""' .t,_...~-- 'I) "~,J..c~..'........ ~~__,._,11 ,/1,l c/flt-~----~~~- I 
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Then why should God punish Bis chosen people? The Rabbis 

answer was "whenever Israel performs the will of God none of 

the nations and fdreign vernaculars will rule upon them, but 

on;y when Israel does not perform the will of God, then they 
by 

are subdued.to a base people, moreover suppressed/the feet of 

their cattle. 11 1 

Though the drea!lifiµl punishment on Israel is horrible per 

se, yet its purpose is to revere t.nd love God. Rabbi Nathan 

says: "These plagues cau.sed him (Israel) to love the heavenly 

father. 11 2 Regardless of the horrors of life brought upon 

Israel, he praises and gives thanks unto the Lo1~d. Rabbi Akiba 

says: "They (the Israelites) do not do as the others (the nations) 

are accustomed to do in their countries - When they prosper they 

praise their gods; when troubles come about they curse their gods -

but Israel praises God whether he brings upon them a prosperous 

period qr a period of suffering. 3 Israel is always safe when he 

fulfills God's Will. 11 Thus said unto Israel the Holy One, fulfill 

ye the commandments in order that I shall favor you. 04 

The synthetic view of Israel as the chosen people, and the 

acceptance of God's name by all the peoples clarified the 

perplexing problem as to why Is1"'ael is $Cattered among the 

nations. In the Mid.rash it is stated: "The Lord, thy God, 

scattered you (Israel) to enlighten the nations, but never have 

I commanded that the peoples should be subdued unto you. 115 

"It is because though all the peoples of the earth praise the 

glOl"Y of God, but still the .pt•aise of my chosen people is more 

pleasant. 116 

1. Sitra 130a - Ibid 130b. 
a. Mek. 76a -IBid 76b. 

, 3. · IVJek'. soa. 
4. Sifre 75b. 
5. Mek. 20a. 
6,' Mek. 44b. 
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Since the other nations which He has created also praise God 

it is expected that the nations should love Israel, for he is 

the chosen messenger of the Lord. "Thus, the Holy One, blessed 

be He, declared unto the peoples of the earth, that theiy have to 

love Israel, for He, Himself, goes with the Israelites. Therefore, 

the nations have to respect the Israelites."l But if the nations 

return to become Israel's enemies, then God, Himself, will fight 

the righteous case of His people. 11 Forever shall He fight against 

your enemies. 2 Or, "God will fight all the oppressors of Isr•ael 

in every generation."3 Israel's enemies are powerless to destroy 

them for "when Israel performs God's Will their enemies have no 

power over them~ 4 The enemies of Israel are the foes of the 

Lord. "Those who fight e.gainst Israel are similar to those who 

fight against the Holy One" 5 Or, as the Rabbis put the same 

· idea in a positive statemerit, "Those who help Israel are like 

those who help the Holy One. 11 6 God takes an active part in 

Israel 
11 

/:} t) ( ,) /) .I .fJ .J ft_') u ) ~ Ir » ,/)_,I ti' 7 

'.!'he performing of the Will of God by Israel, upon which their' 

very existence depends also inclucles'.that all their deeds be 

execute:id for• the sake of God, 11 For all their• d.eeds have to be 

done for the sake of Heaven."8 

1. Mek. 30b. 
2. Ibid 35a. 
3. Ibid 39b. 
4. Ibid 44.a. 
5. Mek. 47a. 
6. Ibid 47b. 
7. Mek. 64b. 
8. Mel{. 10a. 
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_ - _ , _ } ,c ~ r f'> - , J /, -



22. 

C • Man and t ht:1 Kingdom_ 

The Kingdom will be established when all men will embrace 

thls great idea. It is the ftnal act, the everoont:l.nuing and 

uncha.ngable phenomena that lies upon men to perform in the long 

strife of human achievements. Therefore, the genesis of all 

ideals and all conceptions by man have to be the idea of the 

Kingdom. The I(ingdom has to be the purpose and the goal of all 

the activities of man. "When you will accept My Kingdom then I 

shall reign upon you, for if the I~.ingdom is unaccepted My command

ments cannot be received."l Th~ idea of the Kingdom has to be 

accepted lovingly. "Surely you have to accept My Kingdom with 

love, then too you will receive My laws and cornmandments 11 2 

Though men act lawfully in accordance with laws of the. earthly 

court, they are sti 11 guilty before the court of God. "Bven 

though you are right before the court of man, yet you are iuilty 

before the court of Heaven." For the main object of man consists 

in the intended purpose of the Kingdom of Heaven •. "One may do many 

deeds, the other may do less, but without exception you have to 

direct your mind toward thE~ 1Ungdom of Heaven. 113 The proclamat1on 

of the Kingdom has to be perceived before the performance of any 
·"l_-lf/J iJtl r ,., 

religious rites. The Emges said ..,.,f_)I, ~ J ~ :,.1,/rl :;) 111>-'> _/II.?(, 4 

If' disappointmen tei and failures of m~m, will lead them astray of 

the perception of the Kingdom, they have to r•ealize that God is 

always with man. Surely He will realize His Kingdom for 

11 God' s countenance is 11.ft,ed up toward you on this world." 5 

1. Mek. 95a. 
2. Ibid 75a. 
3. Si-fr:l 38. 
4·. Sifre 196 • 

. 5. SifrEi 126. 
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Though God favors all men at any time, yet His Kingdom may come 

speedily if men will live in peace. "Peace between men is the 

peace of the Kingdom. n 1 The 1~ealization of the future aim is 

tied up with the observations of the pa£~t deeds. "Purify your

selves of you1 ... past transgressions and be holy for the futur•e day. 112 

1. The Eff.Qct of Prayer and Wo:rship 

Prayer an.cl worship were not considered as an end in itself, 

but, as the means through which men readh to the kingdom. They 

effect the purpose of mankind, its ultimate goal as well as the 

social relationship of men. During the performaJilce of religious 

rites men are lifted up in a manner that could not otherwise be 

effected. Every kindcof·worship serves the puapose of the 

Kingdom except idolatrous worship. "What does it mean 'worship 

of stz•ange gods• 11
, as lrnd the Rabb is'? "Bee a use people call. them 

Divine beings, and through'the worship of them the goodness of 

the Kingdom is delayed. 11 3 But the true Divine worship is for 

everyone. There are no differences between men, when they worship 

the one true and living God. This kind of wo1"ship is included in 

the Law. Therefore the Law's cOrnmandmente1 have to be obeyed by 

all men, with.out c ons1d.e:r.ation of their :racial origin.Nik '.i) p I~ ,,. 
1',>1/.,,7~ ~l/J,;1 {,;;, /JJ.1lr/ ,r, -,,1lr :;;lt;J/ ?lA.:> 'i> ;;;:,. />:, f;;,, 'i> ✓ 4 

-i' _.;,, 

Prayer and worship af~ts the char1acter of t,he ·individual. Thru 

them a man gets a refined personality. "Through prayer your 

speech becomes pleasant, th1"ough studying the Torah your personality 

becomes more refined- 5 Or, "the personality be~omes refined thru 

righteous deeds." 6 

I.Sifre 12b. 
2. Sifri 81b. 
3. Mek. 75a. 
4. Sifre 18b. 
5. lV!ek. 34b. 
6. Ibid 34b. 
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Prayers have a mutual effect on both the indlvidual member and 

the congregation as a whole. A persorls prayer for the 

community 1s accepted by the Di vine, just as the prayers of 

the group for a.n individual member. 11 '.I.'he prayer of a single 

man for a group is accepted by God, as the pr•a.yers of the group 

for• a single person." 1 .. 

2. The Ind 1 vidual and the Grou1?. 

The eternal gift to man given by the Divine is the .Kingdom. 

It is the precious life that people will enjoy in the remote time. 

Such a reward as the kingdom is fostered thrcrn.gh the relationship 

between men. There can never exist a harmonious association 

between people as long as men shall not perceive the immense 

value of service. Any spiritual reward is conditioned by man's 

social service. 11,>-e;t:., '.3' /i- k(/,. :,.:,(, ,..,, J'k~}. 

Ser.vice is the mutual activities among men. It is the sqcial 
• 

responsibility of every man to live with and serve all human 

creatures, otherwise the isolated man is considered a selfish 

creature, and sucb. a man if:1 unjustified in looking for the service 

of others. Rightly, the Rabbis assert that people will separate 

themselves f:rom an unsocial being. "Said the Holy One(to 

Nebuchadnezzar) 1 you desire to be separ•ated from man, the end 

will be that people will separate themselves from you. 113 

Though people endeavor to avoid the bad influerice of the wicked, 

neveratheless they may be led astray by wi.cked companions. 

Therefore the sages say: "none shall come into contact with 

wicked people, even to r•eturn them to the performance of the law. "4 

1. Sifre 71.a. 
2. Mek. 6b. 
3. Mek. 48a. 
4. Mek. 65b. 
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The wicked may be considered as a contagious dieeased person. 
// ~ 

,/J ry.e, 1 ;:> /0 1 fJ? /r116Al Not only doer:3 the wicked suffer 

of his indecent deeds, but also the wicked' s neighbor~,. for the 

Midra"Sh states /,/j..>6f #, re,/ 4;+. 2 . In contra.st to the 

status o.f the wicked, the learned and r•:tghteous man should be 

welcomed heirtily, for "those who welcome the learned man are 

like those who would have welcomed the Schechina."3 Pious 

and righteous people are merited in bring peace into the wobld. 

Thus men should honor the righteous. By doing so people cooperate 

with the righteous in the establishment of peace upon earth." Men 

who pay homage to the righteous have the merit in bring peace 

upon men in the world. 11 4 Among the virtues of the group and the 

inclivtd.ual prayer is of great importance,eithel" the former for 

the latter, or the individ.ual for the group as a whole. Life may 

be a paradise, when 

great vir•tue when a 

the more so when the 

1. Sifri 305. 
2. Ibid 307. 
3. Mel:c. 67b. 
4. Sifri 85b. 
5~ Mek. 102b. 

all pray for 

person prays 

group prays 

one, or one fo1• all. II It' is a 

for the good of the group, all 

for the individual. 5 
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as 
As has been stated above, Israel has been regarded/God's 

chosen pe9ple and through them the Kingdom will be realized. 

The life of the l@Nleli tes has lbo be a pattern for all the 

nations among whom they are scattered to enlighten them of 

God's ultimate purpose. Through the learning of the 'l1orah, the 

fulfillment of its commandments, Israel apprehends the means fo1• 

reaching the unalterable divine purpose. Not only the learning 

of the Torah, butalso the past experiences of Israel 1 s·ancestors 

are his guides to the glorious uni ve1"sal future of mankind. All 

the nations of' the earth will participatE➔ in the life of that 

. glorious day achieved through Israel's efforts and mo1"al life. 

There is .a diviµe Will that this people should establish the 

. Kingdom of God on earth. "I do not appoint any one of the 

nat1.ons, but you alone to realize the Kingdom. 111 Israel 

accepted this eternal proposition oonsc'lentlousl.y. 11 He said 

(the Lord) I shall reign upon you (Israel). They replied, 

'yes, yes'" Jehudah Hanasi says, "When Is:rael stood before 

Sinai to receive the Torah, they directed their hearts, accepting 

the Kingdom of Heaven joyfully. 11 2 After Israel had given his 

consent to the acceptance of the Kingdom of God,., then they 

received the necessary instructions to fulfill 1 t through G-od. ts 

laws. "There shall not be other gods beside Myself, because it 

is said, 'I am the Lord your God. I am the one from whom you 

acmpted My Kingdom at Sinai'. They replied: yes, yes. 'Since 

you have accepted My Kingdom then too you will receive My decrees." 3 

1. Mek .• 71b. 
2. Ibid 74a. 
3. Sifri 85b. 
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The acceptance of the Kingdom of God is pre-eminent to the 

obser•vance of God• s le.ws and commandments. 

1. Israel's Relation to His Ancestors 

Israel is considered a separate people from all the nations. 

Upon this people lips the task to fulfill the future purpose of the 

Divine. It is impossible to accomplish such a task at one 

gener>ation, but it is re:ther a continuous process of many g;ener•a ... 

tions. The spiritual achievements of Israel's past progenies are 

embodied in this people's cultural heritage. From those treasures 

of experiences of' Isr•ael' s best spiritual leaders the coming 

gener•ations will enjoy it~i fruits. There is an hereditary spiritual 

connection between Israel's past and future achievements. Not only 

has Israel much in common with his past, but, his forefathers have 

sacrificed their lives for the accomplishment of Israel's.goal. 

All the efforts of the pro~het to pbophesy is for Israelts sake. 
11 U,-t,, HI jAl.:,j? frfk f'/h~./lA' p1ftr~J,) J,/t,l. 

R. Simon b. Azai says: "Not only did God discourse with Moses 

for the sake of Israel (Zachuth), but also for the same Zachuth 

he spoke with all the prophets."2• Israel's existsnce depends 

upon the righteous deeds of his ancestors. Their prayers and 

deeds keep Israel alive as a group. R. Achai says: "what is 

the meaning of 'Why do you pray unto Me?' 'For your sake I perform 

My task', said the Holy One. 'Had it not been for your (Moses) 

prayers I would have wiped them (the Israelites) oui of the worlct." 3 

1. Mek. 3a. 
2. Ibid 3a. 
3. Ibtd 36a. 



It, is the wish of Israel's patriarchs and prophets that 

their cbildr•en should revere God, just as they perfor•med 

God's w111'. "The patriarchs and the JJU.tE pror:hets did His 

28. 

Will and revered. Him, in whose words the world has been created, 

all the mor•e so that all men have to revel"e Him. 11 1 The fore

fathers believed in God, therefore the Schechina rested in the 

midst of them. ):.>-tz..t, ';)??J) :Jt>f ~i.4 i;;>(l3f /i1)""' 

' 1 J) ') I); J;,.,.,1,/ -e 3 j' 1) /)/) ,fiJ7)J/.,r 'J)Jl )-~ v~~ .' 
The reward of faith in God is the joyful spirit between men. 

11 This joy is the re:)ward of the faith of our fathers, who believed 
:2' faithftLlly in Him on this WOl"'ld. 11

' There ought to be a mutual 

brotherly relationship between the Israelites. Tb~ joy, or 

the sorrow of one of thsm affects the others respectively,/'6~,A 

/'/> j,lr ~(Ir.,'> -A4~ (,k /';,1CJ,,J j'.$P,:J~ /J.J /»~ JAlt f)J).J '"'.,,4 fi:,t1 ;~ 3~ 

2. Israel's Relation to th~ Tora~ 

The laws and precepts of the Torah are the practical means 

in fulfilling the project of the Kingdomb Israel received the 

commandments of the Torah since he accepted the idea of the 

future day. Through practicing the divine laws Israel may 

H accomplish his eternal underta.ldng. • Simon b. Yochai says: 

"Israel accepted tb.e sufferi.ngs lovingly for the three gi:flts 

that has been denoted unto him, which thr1 ee gifts all the nations 

of the world had desired but could not get. They are the Torah, 

Palestine and. the Kingdom. According to the Scriptures the Torah 

denotes the knowledge of wisdom, practice of moral life and the 

reckoning of knowledge.4 

l. Mele. 15b. 
2. Mek. 41b. 
3. Ibid 71b. 
4. Mek. 80a. 
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The greatest token ~hat God gave unto Israel is the Torah 

for• 11 all that God could have done unto Israel His people is 

givi.ng the Torah".:h His chosen people has received the TOl"'ah, 

because Israel had a collective ag:neerp.e:ht; ;t:n_·tLt·s acceptance. 

11 Israel having a collective heart, therefore received the Torah. 2 

Israel exists because he has a Torah. All the lif~ of this people 

depends upon it. "The Holy One said unto Moses that he should tell 

the Isl"•aelites that the commandments of the 1'orah, that I have 

given unto them, are the healing matter for them, it is life itself 

for them. 11 3 If the existence of Isr•ael depends upon the Torah 

there il.'l a vital necessity to study the law continuously· in 

order to live rightly. R. Akiba. says: "what does it mean 'Ye 

shall be unto Me~ It means you shall be my possessions in 

order that you shall study the Law. ai1d occupy youN,Jel ves with 

no other futi.le things. 11 4 Thr•ough the study of the Law Israel I s 

suste~ance·ie secured by God. R. Eliezer states: 11Your forefathers 

have studied the Law and sustained themselves, likewise, if you 

will study the Torah, 'rhe Holy One, Blessed be His narne, will 

look for your sustenance. 11 5 

3 • Is rae 1 and the Nat ions 

Isr•ael accepted joyfully the Torah, through dhtine inspiration 

and it keeps him alive with whomever and wherever Israel is located. 

The nations can never destroy or assimilate the Israelites aa long 

as they hold the Torah as their tree of life. The convincing 

goodness of the Law and its observance have to be embodied into 

the minds and souls of the non-Jew. 

1. Ibid 67a. 
2. Ibid 48b. 
3. Ibid 54b. 
4. Ibid 71a. 
5. Ibld 60a. 
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It is Israel's task to teach the non-Israelites the estimated 

value of the Law f'or• the progressive step toward the establishment 

of the Kingdom in 1:,his world. "For·, they (The Israelites), seat 

lil-re the Sanhedrin, and are the expc,unders of the words of the 

'rorah. 0 1 'l1he nations have to receive the commandments of the 

Law, but the Israelites besides fulfilling them, as the gentiles, 

have to do, also have to expound the law. In thif:'i respect Israel 

differs from the non-Jews. "Just as a colored man differs from 

the white man in his skin, so Israel differs from the nations of' ,J 

t;he world in these commandments." 2 A gentile who lbecomes a 

proselyte, by committing himself to the faith in one God, is 

considered a true Jew. "The one (the gentile) who says 'I 

believe in one God 1 is called by the name of Jacob. The one 
' who signs with his hand 1 I believe in one God' is called ~y the 

name Israel. The former orie belongs to the group of the pious 

proselytes, and the latter are those who have repented. Both 

of these men are called The Midath Sofrtm4 
// ,, 

states that by the term 11-> ;,f,; is meant those non-Jews who have 

embraced the Jewish faith. Iiu•ael I s associations· with the 

gentile ought to be on good terms. In his activities with them he 

must deal righteously and walk humbly. The Midr•ash states: 

"'rhe Lord has commanded Israel to act right,ly ·· and walk humbly 

with the gentiles. 114 Israel has to accept those of the gentiles 

who want to bee ome Jews. 11 You shall not shut the door from 

those who come to embrase the Jewish faith. 11 6 

l. Sifre 20b. 
2. Ibid 27a. 
3. Mek. 102a. 
4. · Sifr•e 21a. 
5. Ibid 21a. 
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In contrast to the admirable and humanitarian conduct of 

the J~ws toward their fellowmen is the oppression of Israel 

by all nations. Those who desire to destroy Israel will 

irresistably perish by the divine power. The first Elder 

said:· ( The Mida th Sofrt.m 1 states that the term "Elder" was 
follow:tng 

a name applied to a special sect in Israel) ;~the_/ proverb 

goes on for generations: Those who smote Israel with a whip 

in the end will be smitten with the same whip. Men should 

learn a lesson from the Amalekites, who wanted to destroy 

Israel. The Holy One, Biessed be His name, destroyed them, 

and they shall not _enjoy the present and the· future life. 112 

"All the nations and dominions that desired to destroy Israel 

with the same rod they were judged forever. tt 3 rrhose nations 

are Israel's enemies and their animosity is due to the fact 
are 

that th~idolaters. "We m3:-y deduce that the idolaters are 

called Israel's enemies. 11 4 Israel is oppressed by the 

idolatrous non-Jews because they.do~not.serve God conscientiously 

for the realization of His Kingdom. R. Jochanan b. Zacai states: 

"Since you did not serve the Kingdom of Heaven, therefore you 

serve the gentiles."5 Thus, Israel is subdued by the nations for 

not serving the cause of His Kingdom truly. 

1. Melt. 63a. 
2. Ibid 63a. 
3. Ibld 63a, 
4. Ibid 105a. 
5. Mek. 69b. 
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E. The Torah and the Kingdom 

The Torah is considered as the guide of man, which leads 

him toward. the spiritual conception of life. It is the 

spiri.tual tool through which man inherits the Kingdom of God. 

The humanitarian laws of the Torah lift men up to comprehend the 

priceless value of man's purpose to establish the goldert age, 

which is the Kingdom of God. Through it alone man. can never 

fail, hoping for the ultimate achievement of mankind. Bound 

up in the Torah-is the great spiritual power to unite men in 

the struggle of the eternal social process. In a sense the 

Law is the divine strength, leading men upward and onward.. It 

may be loolrnd upon as a means to the embodiment of God I s Kingdom 

on earth, but it is just as estimable as the Kingdom itself. It 

is God's spiritual strength fo1• ///,,';)? /..A /rVr 'J'( j4e ✓r .. 
'5,;J., {r /4/ir lj)"l The most signi.ficant value of the Tor1ah to ~an is 

that it expresses the idea of the acceptance of the Yoke of 

Heaven. "What did the '.ro1.,ah say unto them'l 'Receive upon you 

the Kingdom of My name, make contest one with the other in. 

fearing God, and act one toward another righteously and with 

kindliness. 111 2 The greatest achievement of man in. this world 

is through the study of' the Torah. By studying the Torah one 

shares in the glory of the future life of the c«»ming generation. 

"For gold and silver lead mdn astray from this w6rld and.from 

the future life, but thr•ough the 'l1or·ah man shares in the life 

of the world. to come. u3 

1. Mek. 44b. 
2. Sifre 138b. 
3. Sifr•e 4.0a. 
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The study of the Tcw..h is available to all men, whereas all 

the material gifts are not to be gotten by those who desire 

them. "The crown of the Torah is ffee to every creature of 

the wor•ld. 11 l 'I'he Torah is available to everyone, for through 

it alone men will achieve the brightened days of the Kingdom. 

l. The Law and Redemp!!,iO,!l 

The redemption of man can be approached through the 

fulfillment of the divine commandments. For, the practices. 

of the law are the prelude to the romantic life of the futu1~e 

of mankind. The glory of t.he SchecJ:d.na abides in the midst 

of man in the present as well as .in the days of the Messianic 

age. At the Messianic Age the performance of the universal 

precepts of the divine spirit will be practiced. The spirit 
by 

of God reveals itself gradually and surelx_/the continuous 

adherence to Hilil Law. Thu~, the redemption will be achieved 

in practi(}ing dally the eternal. Mi tzwoth of the Torah. "The 

Holy One, blessed be His name, gave commandments that they should 

practice them, in order that they shall be redeemect. 112 The 

severe adherence to the Law and its practices during the life

time of a man permits him to share in the life of the Messianic 

Age. 0 The sages said:'during the days of your life' means that 

man shares in the present life, but in practicing the Law 

during ~11 the day~ of your life you share in br:Lnging about 

the Messianic Age. 11 3 To practice .the precepts during "all the 

days of your life-time" is clearly expounded by R. J'oshaiya. 

1. ;jifre 40a. 
2. Mek. 6b. 
3. Mek. 24a. 
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He says: "And you shall keep all the precepts in such a way, that 

you shall not delay the practice of even one of them. If the 

time of practicing a mi~zwa has been reached you shall perform 

1 t immediately. 11 1 -For in the co:ntinucrns performance of' the 

divine precept God 1 s spirit is revealed majestically. "But 

I reveal Myself unt,o you as the reward for the Mi tzwa 1 that you 

perform. 11 2 By. the daily revelation of God unto man may be 

unde:t'stood the partial redemption of man. However, ,the 

repentance of unfulfilled practices causes men to be redeemed 

forever. "Rabbi ,Tehuda Hanassi states: rrhe Holy One, blessed 

be His name, said: 'If you will do penance then I shall redeem 

you for generationEi, and if not I redeem you for several years.' u3 

The piety and wiBdom of ma:n ls recogni:7.ied most emphatically thru 

the practices of the divine Law. "To reclcon the wisdom and piety 

of Moses •• ,for he practiced_ the Mitzwoth~"'i So we may deduce 

that the conception of the Rabbis was that the great achievements 

of humaniity are through the eternal practice of Law. 

2. The Effect of the Torah on Man 

Though the '.I'orah was given to Israel, its practice in the 

cause of historical development ought to be by all men. The 

chosen people have to introduce the ethical laws of the Torah 

to all the peoples of the earth, because the glorious days :m.fma 

of mankind will be reached through the 'J.1orah and the adher•ance 

to the practice of its eterrnU. eommandments. 1rhe teachings of 

Torah has to become the universal guide of' man. 

lo Mek·. 13b. 
2. Mek. lla. 
3. Mek. 19b. 
4. Mek. 2Gb, 
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The purpose of the teachings of the Torah is to love God. 

"Probably one will say 'I shall study the Torah with the purpose 

of becoming rich, or to become a Rabbi or to get some other 

reward.' The Spript~re meant to say to love the Lord your God. 

All things that you are doing should be done out of love." 1 

Thl"Ough the Torah men may reach eternal life p(/1( ,f'/'h -, t'°, 7J~ ,..., 

j4{iy{~,,1, ))JV\ ''~iJ {1,.2 The study of the Torah may b:t:1ing to the world 

eternal bliss and happiness. 11 J'ust as the world is happy to· 

see the dt~w, so the whole universe rejoices in the words of the 

Torah. 11 3 The Torah dir•ects man's 11:f.'e. "The words of the Torah 

lead man out of the ways of 4ea th unto the pa thfj of 1 if e. 11 4 

The goodness of the world is in the Torah. "Rabbi Judah says: 

Goodness is the Torah itself. 116 Or as the M id r a:l.1. states ·JU.11J.t1..,,, 
/I ,.A)/1/J 1) /JO',) ;,,)J}J) '::J? 'j 6 'l1he best counselibr for people 

is the Torah, .for 11 th.ere is no counselor as the Torah its elf. 11 7 

The study and performance of the Law has to be performed 

voluntaJ:•ily and for all the generat iom1. ~);}.J( ., 1J:;J t f>.)1(, 

Peace among men may become a real-ity when all peoples perform 

the laws of the Torah. "Rabbi Eliezer said: the Book and sword 

came down together from Heaven. Then God said unto them (man): 

. .,,, 
8 

1.f · you will fulfill the laws written. in that Book, you will be 

saved forever f ram the ~~word. 11 9 There ls no difference in 

practicing these laws between the chm;en people and the stranger•s. 

"'
1 .,))U\ 21v ~/IJ/3,,,,v, /:J? /"iJslrr ,1✓) "'Jt,.,,.,.,10 

1. Sifre ~80a. 
2. S i:f re 131b. 
3. Ibid 131b. 
4. Ibid 79b. 
5. Ibid 82b. 
6. Ibid 82b. 
7. Ibid 138a • 

. 8. Sifri 179,180. 
9 •. Sifre 7ea. 
10. Sifre 30b. 
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As far as the laws of the Torah and its practioea are concerned 

there is no difference between princes and commoners. GJ~J » 3) )(/~ 
11 

'' '1J -,l.,1) ''? 3? ,:,/J{1 But the preliminary of the practices of 
I 

the Torah is its study. Therefore, "He r•ewards men much more 

for the study of the Laws than its fulfillment. 11 2 Idolaters deny 

the truth of the laws of the 'l1orah. "The Rabbis state: 'l1hose 

men who consent to idolatry deny the truth of the Torah, and 

those who disbelieve in idolatry are like those who believe 

in the truth of all the laws of the Tor•ah. "3 Thus the '.I.1orah prompts 

man to a higher standard of morality through which he may accompllsh 

the divine purpose in establishing the perfect society. 

---~--·-------------------~---------
1. Sifre 105b. 
2. Sifre 79b. 
3. Sifre 8Gb. 
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III. The Su:pernatural KingQQ.f!L 

Unlike the Real-spiritual Kingdom, which wtande for a· 

positive outlook on life and the universe, some indi•vidual 

leaders have surpassed the llii~its of th~ nattiral laws, have 

visioned life in an ·Ji.mdefinable world in supernatural ways. 

Their imaginative faculties carried them as far as to belief 

in an establiBhed kingdom undeI' the super•vis ion of the divine 

power, wherein such events might occur as man's senses have 

not experienced in ·the. past. 11hougp.'.'these Rabbis have described 

the life of the➔ hereafter• in accepted human forms of language, yet 

the activities of this life may only occur in a miraculous way. 

F1or all the pas it iv~ information of the enriched human knowledge 

argues against its possibilities of realization. The Supernatural 

Kingdom has to be conceived as an indefinable ideal which may, or 

may not, work beyond the sc?pe of the established laws of the 

universe. It is therefor>e an unsystematic and an obscure id.ea 

based on subjective desires that miraculouE.1 things shall happen 

in an invisible world. 

A. The Unreal World. 

Though the Unreal World i.s illustrated. in picturesque objects 

that are suggested to us from this world, yet they are unreal 

because they belong to the invisible world. Just as we cannot 

comprehend that a world hereafter is in existence, so its 

relati.ve objects ar•e unreal to us. "All the faithful men will 
,, 

pass through this gate (of the hereafter).This world is looked 

upon as the upper-world in relation to this known world, as a 

nether-world. It is located somewhere in the heavens or beyorid 

the heavens. "When a man builds a house, first he lays the 

foundation. and thereupon builds the house, but the Holy One, 

I I, 
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blessed be His name, first builds the upper-house and. then 

ihe nether-house.nl Men are granted to find things in the 

world hereafter. which a.re not found in this world. Namely, 

things that are unreal in their nature and form. 11 Habbi 

Eliezer b. Chasma says: you.cannot get it at this world, but 

you will surely get it at the hereafter. 11 2 Even the command

ments and the statutes of the Law have to be kept up at the 

world of hereafter. "He (man) has to keep up and perform all 

the laws and commandments so that he may live with them in the 

world hereafter. It must not be said that a man has to keep 

them only in this world, since he perishes wh~nlhe dies, for 

you live with them in the world hereafter just as I the Lord 

exist and 1 tve forever ln the next world. 113 11 This world, where 

God is represented in an anthropomo:r~bic form is called 

wherein thousands of creatures are at His serviaes. 11 4 In this 

gathering of creatures there are angels who serve him in various 

ways, just as the servants fulfill the commandments of their 

master. "They did before the Lord." 4a The Rabbis raised the 

question whether the sons of Aaron fell dead in the Temple or 

outside. "R. Josi says: The angel lead them out of the Temple 

and they fell outside the Temple." 6 The righteous people will 

inherit the world hereafter, they too will receive the face of 

the Almighty. It will cause them to enjoy the festivals, so 

that the faces of the righteous shall be joyful. 

-----------
1. Mek. 50a. 

2 .Mek. 59a. 
3. Sifra 85b. 
4. Sif're 13a. 
4a. Lev. 9:3 
5. Sifre 13b. 
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Rabbi Simon b. Jochai says 
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(~ PS) Je> ./1/l)A'~ Y?/t/".,,, 

!J -v t:? r ';) r p I? , ~ 3 1 • A 11 

events portrayed by many Rabbis in the Midrashim about the 

world of hereafter are unreal because they will occur in a 

supernatural world. 

1. God and ·the World_~_Q_Qm~ 

Just as the Lord is the central factbr of the cosmic 

process for the perfection of the universe, so He is 

presented by the Rabbis as the absolute ruler of the Wor•ld 

to Come. God is the only one who shall perform all the wonders 

that shall astonish the human mind. "When a man creates a 

statue he begins either from the head or from one of its limbs, 

finishing it thereafter. But the Holy One, blessed be His name, 

creates the whole at once. He is performing pnod.igies." 2 

God owns all the universe and rules over all the spheres and is to 

be found everywhere. "I am the Lord,your God. I am upon the 

seas, I am upon the continents. I have been in the past. I shall 

be in thefuture days. I am in this world. I am in the world to 

come. 03 He manifests Himself in all tilo.e phenomena of life, and 

consequently in the next world. The life of the hereafter is so 

full of bliss, goodness and happiness that there is even no need 

for the personal favor of God. "·One scriptural text reads: 1 He 

will lift up His countenance toward you, and another reads: •He 

will not lift up His countenance'. How can there exist two 

contradictory statements in the scriptures? It means that He 

will lift up His countenance in this wor•ld, and He shall not 

lift up His countenance in the world to come. 

1. Sifre 83a. 
2. Mek. 50a, 
3. Mek. 74b. 
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The people in the next world are so righteous and pure from 

sins that there is no need for God to favor any,.one of them. nl 

This WOl"ld is full of sickness and disease, therefore it is 

a miserable world. But in the hereafter ther•e are no miseries 

since the:r>e are no diseases. 11 Rabbi Israel says: all the sicknesses 

are in this world, but in the next world there are none, but I 

Jahweh, am your healing God." 2 In His invisible Kingdom there 

is an overwhelming treasury of goodness, and if men enjoy some 

of it in this world it is because He sends it from heaven. 

11 The Lord will opt?n unto you His treasury of goodness. 113 

"Rabbi Eliezer, the Modinite, says: His treasury of goodness 

comes from heaven."4 Just as the wicked people will be 

destroyed in this world, He also will lay waste upon them 

in the next world. 11 I shall cause them ( the wicked) to perish 

in this world and in the world to come. "5 God alone has the 

power ove'r the creatures in the next world. 

2. Man and the World to Cgme 

The World to Come is considered to be a part of the real

universe, and no other objects oZ' creatures beside man will have 

the Zachuth to inherit the glorious life of it. Thehtlman race 

though mortal will through the performance of the divine 

commindments on earth enjoy the precious life of the next world. 

Only human beings are privileged by the Universal Ruler to 

become resurrected in the hereafter. Not in vain is man laboring 

and struggling in the visible world, for he will surely be 

rewarded with an actual eternal 1.ife in the invisible kingdom. 

1. Sifre 12b • 
. 2. Mek. 54b. 

3. Dt. 25 . 
4-. Me k. 56a . 
6. Mek. 64b. 
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Through righteous deeds and ritual observances man will inherit 

the life of the hereafter. "Rabbi Isaac asks: how do I know that 

reading the 'I1orah necessitates the making of a blessing before its 

beginning and at its cone lus ion? Rabbi Ishmael r•eplies: food, which 

causes man to live a temporal life, requires a blessing before its 

eatings and ·1ts finishing. The Torah, which causes man to live in 

the world to come, requires all the mor•e so a blessing before 

its reading and its ending. 111 Just as the Torah causes man.to 

live in the world to come, so the faith in the oneness of God 

leads man to the everlasting world. 11 Thus you find that Abraham, 

our father, enjoyed the life of this world and the life of the 

world to come, because he believed in God."2 Unlike the portion 

of the righteous man, which consists of the eternal life, the 

wicked cannot inherit the life of the next world. The latters 

destiny is destruction and ruin. "The Holy, blessed be His name, 

will destroy (the wicked) in this world and in the nc:)Xt world. 113 

The righteous man shall not be disappointed if he suffers in this 

world for he is destined, due to his sufferings,to inherit the 

life of the next-world. ~Rabbi Simon b. Jochai says: what leads 

man to the life of the next-world? You have to reply, that through 

sufferings ( will he be led). 114 Not only does the human species 

exist forever, but also every righteous individual lives 

everlastingly. "You will live long in this world; you will 

behold you own c hildr•en and your· children I s children, and you 

will inhe:i:~i t the life of the nt,xt-world. 11 5 

- --
1. Mek. 24b. 
2. Mek. 4.la. 
3. Mele. 63a. 
4. Ibid 80a. 
r' a. Ibid 102b. 
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Man's death in only a temporal phenomenon, because there ,,,, 
will come a time, when the clee,d will be resurrected. '',.P~.,,'j) /,l)J(, l 

Or, "Today I (Goel) shall resu.rr~-:ct the dead. 2 The lea.ders of 

Israel will serve their people through all gener·ations. 11All 

the leaders are destined to serve Israel from the day that they went 

out of Egypt until the day of the resur1"ection of the deact. 11 3 

'I1he life of the next-world. is the reward of their faithful 

leadership. 11 The reward of Israel's leaders is the life. of ihe 

wor•ld to come. ''4 The commandments guide the Israeli.teB through 

all stages of existence. "The Torah walks with you in this 

world. It keeps you at the time of death. Al.so when you 

will be resurrected in the Messiariio Age it will guide you to 

the next-worlct."5 Thus, man's life is regarded as endless and 

ex.is ts ln the rrnther-world as well as in the next world. 

1. Sif'ra 189. 
2. Ibid 86s,. 
3. Sifre. 52b. 
4co Ibid 52b. 
5. Ibid 74b. 


