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L.
INTRODUCTORY

God and His kingdom a8 used in the Tannaitic Midrashim may

- be conceived as a philosophic term for a positive outlook of life.

The writers terminated: by this phrase the future aim and per=

spective goal of mankind, achieved at a distant time, which shall

“happen at"the end of the days." This conception of life, springs

out from the religious views and faith in the Will of God. It is
therefore optimistic in the possibilities of its realization,'as‘
firmly convinced that a day of ultimate good and absolute justice

shall be reached, in the long process of human perfection. Then

- shall come a time "when the Almighty, Himself, shall reign

and His kingdom will endure forever,"l-

But this ultimate aim of the Rébbis could not be shared
without the necessary means of its accomplishment. In the midst
of the discussions and statements of the Tannaitic Midrashim there
is to be revealed the scheme as to how the Kingdom of God might
be realized.'

It is the purpose of this paper to describe the means and its
functions for the realization of the Kingdom, viewed by the Rabbis,
who have taken part in the writings of the Tannaitib Midrashim.

The materlal of this essay is based on the Mekilta, Sifre

and S$ifra, which are called the Tannaitic Midrashim.

1. Mek, 642




I, Definitions of the Kingdom of God.
The phrase "Kingdom of God" _y{hé? lealsfx is used in

Targum to Zech. 14:9. In the prayer {/5’ we find ‘%6 Albfyand
in Berachoth 2:8 /U4 ~41ﬁ9 stand for the Kingdom of God. These

phrases mean the reign or soverelgnty of God as contrasted with

-
the kingdom of the worldly powers.d

/3’6,,.‘/\/
The Kingdom of God, or of Heaven/"’l‘éﬂ/J[g : f%p ;)/,7,‘,,/3[;
are Hebrew in their original meaning and phrasing. In order to

avoid the expression of Jahweh's name in vain, the phrase

¥

S
.

was substituted instead of ’@ﬁﬂ’-ﬂﬁﬂf Josephus used the word

"Theocracy" for ol Aoy 4
S. Schechter 5 defines the Kingdom of God from Shema as bearing
ihe idea where God is King and claiming authority on'the universe.
Morvis JoSeph6 states Lhat the "acceptance of the Yoke of the
Kingdom of Heaven implies complete surrender to the divine decrees
in every circumaﬁance of life, ready and loving surrend@rbby-the
free-will soul," or "the 1ife in heaven is t%e bliss of conscious
communion with the Highest.ﬁa

By »WDJ,MGL;the Israelites conceived that what they expected
to occur in the future under the sovereignty of God,7

Kohler 8 defines the Kingdom of God as follows,"The hope of
Judalsm for the future is comprised in the phrase "the Kingdom of
God' /0/,(@ .A/)/f; or ’3€ m/)f:r, whiéh means the govereign
rule of Cod," He also statesgthat "God's Kingdom is the attainmmnt

of human perfection.

2, Jewish Enc. Vol VII, p. 502.

3. Klauzener : /23li» vylg " p, 256.

4. Contra Apiona 215

5."Some Aspects of Rabbinle Theology" p. 65.
6."Judaism as Creed and Life" p. 252,

6a. Ibid p. 111.

7."Religion des Judgentums'by Bousset p. 199, Ed.I.
8."Jewish Theology Chp. XLIX, p. 331.
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The writer of this paper defines the Kingdom of God as the
ultimate state of the universe and man, which the latter will
reach through the process of life in some indefinite future; and

this state of life is the most perfect, the greatest goal of

mankind's achievements, wherein God is the sovereign.




IT. The Real Spiritual Kingdom.

Under this title are included all those passages of the
Midragshim dealing with the actual experiences and activities of
human 1ife, for the final goal of man is the establishment of the
Earthl& Kingdom. It varies from that conceptlon of a kingdom
which is beyond men's testing of 1lts reality. Thus, the spiritual
value of the real kingdom may be comprehended theoretically and its
realization is the 1limitless possibilities of man's endeavpfﬁ and
achievements in the long run of human history. Though it may be
considered as the "dream of the ages", yet it is a concrete vision
of thé regl world, wherein man will 1ive‘and look pergistently for
a better future than the present, The splrituality of the future
Kingdbm,“shall consist not in material achievements of earthly
pleasures, but in a spiritual and an intellectual relationship
between men, Wherein the Divine Glory may be experienced in 1ta
fullest meaning. Such a spirituval kingdom is real 1in the sense
that it may happen in the days to come, provided that people will
lay stress on their behaviors and activities, hopeful of its
realization and the inevitable purpose ofbsooial process in hgman
associations., It 1s also true in the éense that man's desipg}io
bring about a kingdom of spiritual 1life wherein God's name shall

reign supreme.  1ln the human heart.




A. The Kingdom 1s the Ultimate Reward

For the struggle and strife‘that man is undergoing dally
he ghall be rewarded with the realized Kingdom. The Midrash
relates the foliowing story:

When the Israelltes were doubtful whether or not they
would find the manna on the next day, since on the Babbath they
did not find it, they (the people) said,"since we were unable
to get it to-day, probably we shall not gét 1tbon the next day."
Then he (Moses) said unto them:‘"truly, at the present you do
not get thé desired things, but at theﬁday to come you surely
will get it."

Rabbi Eliezer, the son of Chasma, interprets the phrase:
"you do not get these things at the present state of the world,
but you shall be rewarded at the future time" .1 The fulfilllment
of man's refined wishes 1ig a matter of time, but the reward shall
be in future time; namely the Kingdom, where thg people will get
things not found at the present time.

Rabbi Ellezer, the Modinit@, considers the reward of the
Kingdom as the subsequent developm@nﬁ of man's deeds. ©None can
he rewarded unless one indicates his worthiness of a reward. It
seems from such a view that Rabbi Eliezer states: "If ye shall .
keep the day of Sabbath, the Holy One, Blessed be He, will reward
you at the future with six meritable gifts: Palestine, the
Spiritual World, the World of ReSurréction, the Kingdom of the
House of David, the Priesthood and the Levites,"2 or as R..

'Ellezér states in other words: "If ye shall keep the Sabbaﬁh

l. Mech. B9 a
" 2. Mech. 67 a
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you will be saved....in the struggle for the Messianic Age."l

Rabbi Joshua says: “When the Holy One, Blessed be He, started
to reign, at the same moment there began the struggle for His
Kingdom.2

In the sayings of God to Moses, when all the natlons shall
invoke His name, he should proselytise them by receiving the
Kingdom of God, with the exception of the Amalekites. Rabbi'
Joshua interprets the words to mean that they cannot receive
His Kingdom at the present, but they shall receive it on the day
of the establishment of the Kingdom.s‘- Or, as Rabbi Eliézer states,
the complete acceptance of God's Kingdom shall be in the Messianic
generation.['

1. The Redemption 1z Unlversal

The final‘oocurrence of a universal redemptionvby the'Divine
shall be shared not by a particular nation alone, but all the
peoples of the earth shall share it. "I am the Lord your God"
i@ expounded by the Rabbis to mean that the Lord dwells in all
places, among the Israelites as well as among the non-Jews
who inheribed the 1a:nd.5 Accdrding to the commentary"Midoth
géffim" it has a direct bearing to a Universal Redemption. "Why
does the sentence mention thé'word strangers, for we could have

meant that the Redemption shall happen to the Israelites only;

1. Mech, 59 b.
2. Ibid 64 b.
3. Ipid 65 a.
4, Ibid 65 a.
5. Mech. 14 a.




so the sentence mentions the strangers, meaning that the
Redemption shall be shared by all men?t That the blessings

of God are upon all men may be inferred from the following
explanation of the sentence "Thus, ye shall bléss the phildren
of Israel." Then, the Rabbis question: "ig the blessing upon
Israel only, or, how do we know that it includes the strangers,
the slaves and the women too? How do we know? Because the
Sceripture says, 'I shall bless them."2 "Every deed which shall
be perfdrmed to the lsraelites the Scripture also included the
strangere."3 _

That the final Redemptidbn was conceived to be a universal
one embracing all the men of the earth may be supported by the
statement that "all the national victories in the past resulted
in failures and defeats; but there can never happen a dishar-
monious life among men aftér the final universal ﬁriumph, which
will occur at the future time." 4

The "realization of the Universal Redemption by the Dimine
Will shall be brought about by invoking the Holy Spirit upon
man. "How will He perform the deed? His performénce of a deed
will be by invoking the Holy Spirit."® A sanctified spirit
will govern th@ peoples of the earth, then the Redemption will

be accepted universally.

/
1. Midath Sofrim ~ 20 /7
2. Sifre 12 a.
50 SifPe 52 b.'

4. Mek. 42 a.

5. Mek. 582 b.




B. God and the Kingdom.

This deals with the fundion of God in the long process of
the cosmic evolution, and His relation to allvthe manifestations
of the universe and life of man, for His purpose ooﬁsists in the
fulfiilment of His kingdom. God is looked upon as the péwerful
factor in the establishment of the'Kingdom; "They are destined
to receive the Kingdom through His strength."l The Lord
will bring about the.realization of the Kingdom after thé stfuggles

and strife between men have come to an end. The Rabbls identify

the Kingdom of God as a palace of an earthly king. "Once

murderers entered a king's palace, stealing hig treasures
and killing the royal family. Then, the king brought these

murderers to his court for judgment. After sentencing them to

be killed the king peacefully ruled in his palace. Following

this event his kingdom was known forever.® God will chastise

the wicked and purify the hearts of man before His Kingdom

shall be known forever.
Moses ,seeing the wickedness of the people, questioned God

as to whether He would bring them into His Kingdom. "Doest thou
3

Intend to bring this congregation under Thy Kingdom"

Another explanation of"the Lord our God, the Lord is One"

is given by the Midrash as follows: "It has to be acceptable

to all the creatures of the world. "The Lord our God" we
proclaim at the present day, but we shall proclaim "God is

One" on the day of the Kingdom. 4 The Rabbis asked: "what is
the Parasha dealing with the acceptance of the Kingdom of heaven
to the exolﬁsion of th@xworship of 1dols?" The answer given is,

"Thig ig the Shema,"D .
1. Mek. 50b. 4. Sifre 7%a.,

2. Ibid 52a. S _
3. Ibld 63b. 6. Sifre 34b.




1; God's Relation to the Universe

God is the only ruler of the universe. "Nobody else
governs over you except I, Myself."l God created the universe
"for His.néme has created all the Universe."2 “There is not a
thing in the Universe that God has not commanded.”® "I am the
Lord" the Rabbils interpreted, "I am the first and also the 1ast. 14

.7/9/9/?_ Vi 7”/;/ /11,/,) Dyl
They meant to express the idea that the Lord has been the first
in the universe and He shall be the last. God created the
universe through Higd lovingkindﬁess. fkﬂ/c°v°4’ fﬁ’fyyj)/"
"3onn /rf/} Jeany /’r 5 @god is the Lord of

all the creatures and created the universe through righteousness
Iplhn e aho Jon prlle pllsn us LI Pal '3 6
The Rabbils also conceived of Him as the judge of the universe, who

will reward Hiq ¢reatures, and by Whose saying the world was

/. 7

established | /»3 1/t, f rhn 29/ woakie ‘n yle”
/]

9¢e”e(ﬁﬁﬂ YIQIDS [r13 yyh) Arwns S fa yle T

- Or as this ldea is expressed in another place: justice is never

perverted from Him. “oll (f/’e)/} [&? /7?2 /'46”8

God 1s looked upon as the Supervisor of all the plao&s of His

“inf4o Aﬁ}&_wﬁx L2 % 46”9

dominion

God created the world by'His commandments. Therefore, every-

thing is revealed unto Him /°/7Y7) DD s A w
,7j0f.rbd;ﬂ? La/) 10

r

l. Me]{. 7lb.

2. Sifri 27 - Ibid 31. 8. Mek. llla.

3. Sifri 184- Sifre 85a. 9. Nek. l4a - Ibid 12b.
4. Sifri 86a. 10. Ibid 15b.

5. Sifri 92b. Mek.50b.
6. Sifre 50b.
7. Sifri 85b.
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2. God's Relation te Man

God was not only the Greator of the magnificeﬁt universe,
but also has a direct relation to His llving creatures in it.
The relation of God to man is as a father to his children.

The interpretation of the word ’é/t consists of "for Thou
art the helper and sustainer of all the creatures of the world.l
Rabbi Josi, the Géllelite, says: "God's glbry and. praise are for

all the nations of the world."% He is called by the name

- Jahweh, the Rabbis say,; because "He harkens to the voice of all

the créatures of the world,"® because He sustains, feeds and
prbvides shelter for all the creatures of the world, and He
gives bread to all men 4 "The Holy One, Blessed be He, unlike
a human being harkens and responds to the prayers of all the
creatures of the world.® God has the power over all the living

’//ffﬁ)'f-'»/w Lhpm 3/ AJCDYn [oe76

gouls.

God's deeds are proclaimed the world over. Rabbi Eliezer says,

"when God divided the Red Sea for His people, the event was
heard from one end of the world to the other."? Rabbi Eliezer

also states that God said to Moses "I am the Qne who created the

universe by my commandments, and I shall keep all the creatures

near unto Myself.8 God created the world with joy, Jjust as He'

re jolced when Aaron entered to minister to Him. D"

“Ton) put p MoRje i mlar Lyal Deve o,

‘1. Mek. 44b.

2. Ibld 44v.
3. Ibid 46a.
4. Ibid 46a.
5. Mek. bOa.
6., Iblid 50b.
7. Ibid 6%5a.
8. Ibid 66Db.
9. 8ifri 189.
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Before the Divine Being men and women are equally responsible.

"Why does the Scripture say DA M e’ , in order 4/X3f ’
ﬂ%y43 #/%) 1 The Rabbls explain the Scriptural sentence » »/C”
”/,4,,; b‘%/;,m’/ ﬁrin the folliwng way: "He who created the universe

is unlike an earthly king for His mercies are upon the male and

female alike.2

The relations between man and the Divine Fower consist of

R o P L e o

the behavior and deeds of the former; then alone the manifestation

S

S )

SR R

of the latter is possible. "If the patriarchs and the prophets

performed the Will God, by Whose commandments the world has

been cr@atéd, they have revered Him all the more that men have
to look upon Him with reverence. "3 |
Those who pePform God's wishes are rewarded k24 Ao r"

?@9) ‘@/74; Even when the nationg suffer 1t is only with the purpose
that they should come nearer to Him."The Almighty chastisés the
natlons in order that His néme may be sanctified in the universe."d

Just as God chastises the peoples, He also heals thmnv%ﬂ? 6439»
-’5"{/-13) Hep ﬁf/_?/)? fep)> fln 6 God's name. ig profaned when men

do not perform His wish. "Thus, those who do not follow His will

cause the profanation of His name in the universe "7 Nevertheless,

"God does not reduce the reward of the world's creatures."d

God does not forsake the sinful people. L3¢ 7’2 A’ f/c " ‘
7, . }
PDAY )2 Pira G g .

Sifre 7a. ;
Sifre 49a. ‘ : o
Mek. 18D, , ?
Ibid 23b. , g
Ibid &1b. ]
Ibid 39a.
Ibid 4bHa-67a.
Sifri 185
3ifri 81b.

SeesiN o) s 1 SN A I o

»° s ® e e & & » ®




Abba Chanin states in the name of R, Eliezer that God shows mercy

even to those who do not perform: His wish. ,ﬂfo,;) P /) Y/

7

///37 DL fe olp 245/ 3})}; T VA J/37 soxk K 1.
It is because the Lord wishes peace. "The greatest thing is peace,
for the name of the Holy One, blessed be His name, is called
through peace."? Not‘only wretched men cause the profanation
of God's name, but also harmful animals, "for an harmful ox

‘.._

profanes the land and causes the diappearance of the Schechina,

’s 3)\//)-@;) Y/ -/)/)/él/ DD A D G AUR NG Y

since
God's name is profaned through unjustifiable deeds. 2p7¢ kg "
316089 ‘)fa//ﬂe /Zq,r N.2v/a/ ?9'/@ A [ |
J » B) A) Ao, N 4 A //Y ’/JJ','.’ DIWwHR O
“Though the wicked must perish, yet the Lord does not rejoice
in it, for "His countenance does not rejolce in the destruction of
the wioked"5adihough the Lord has prepared the day of domtructlon
’/rO'YJlf »97;9
for the evil doers é)/”/ Qéb Rabbi Joshua says that the wishes
of God from man lie in the doing of good deeds. "The deed: that

they have to accomplish congists in doing good deeds". 7

God is the savior of those men who fulfill His wish, as the
Rabbis declared: "He shall not save those who rebel against Him, ﬁ

but He will save those who do not rebel against him forever."8

This rebellion consiste in worshiping idole and forsaking the
God of the universe. The heathens and the idolatrous are God's
“enemies and profane the Divine existence on the earth among men.

The nations are punished because they are idol worshipers.
"Judgment was taken against them for they were idolators."9
"In the future the nations of the world will repent for their

idolatrous dreed and praise the Lord, saying, "Who is like Thee

" . 'lo %ii‘re 58" ) 4-70 Mekn 9513-“1.1.03.. 7a Mekn 67b.
. : 2., Sifre l3a. 5, Sifri 9la. 8. Ibid 70a.

3.‘Mek. 92b. 6a.Mek. 42a. 9. Mek. 49b.
. 3 60 Mekn 573-'
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among the gods."l Punishment comes upon those who are ignorant of
the Living God, "for plagues come upon the ignorant.z

The only relationship which can truly exist between man and
God 1s the true falth in one’God. He has to be worshiped with ;ove
and reverence. "Remove ye your evil inclinations from your heart
and worship Him in fear, and with a pure mind serve the almighty
for He is the one God in the universe.® R. Judah defines evil as
idolatrdus worship. He asks: "What is evily Evil is idolatry;"4
To serve God through love causes other people to love Him. "Love
the Lord, Thy God, and cause others to love Him."® Through the
heart men have to love God for "throﬁgh the heart anyone can
recognize the Holy One, Blessed be He, and thus it is possible to ZofodS

His wajs."6 The path of life for man has to be God's ways.

&

1. Mek. 49b.
2, Sifrl 304.
3. Sifri 187.
4., Sifre 23a.
5. Bifre 73a.
6. Sifre 74a.
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%, God's Relation to the Righteous

The Divine ideal is a righteous mankind, and the individual
plous man has to be considered as the patteran upon which men have

to look for the govermment of their conduct of 1life. The
righteous man is a partmer in God's continuous creative power.
"Those who utter a truthful judgment for its own sake, the
scripture considers as being in partnership with the Holy One,
Blessed be His name, in the creation of the world."! PFaith in

the Lord is the characteristic of a righteous personﬁjz%g Jemy”
/@9/95) nls /af,):ﬁ Dk, 5}/4/; ).a.ape,»';»fﬁ) gaf Dk 2
The righteous is God's true servant and the performer of His desired
deeds on the earth. &B. Akiba interprets the passage kkusy "the
people beheld God. They believed in God and in His servant Moses,"
to mean that"the bellef in a righteous leader is like the belief
in Him who created the world by His commandments."S Rabbi
Eliezer says, "God gave unto Moses the power of vision which
enabled him to Behold the universe from one.end to another;
likewise all the righteous men‘béhold the world from one end to
another."4 The Divine Glory dwells supremely in the midst of the
righteous, for "says the Holy One, Blessed be Hé,~at the place
wherever the righteous lays his hands, there I cause My glory to
dwell upon."® Since the righteous is looked upon as the perfobmer
of God's will on the earth, therefore the life of the righteous

is everlasting. R. Joshua states, "when the Lord calls upon the

righteous, the latter's life is an everlasting one."®

1. Mek. 67b.
2. Mek. 41b.
3., Ibid 4la.
4, S1fre Bla.
5. B8ifre 146b.
6. Mek. 24a.
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Those men who perform the will of the lLord are the righteous
| men. They can never perish from the world. /[3; DeNs =
| /?’/]r’ﬁ)// 512rdfw plpan /' he o/ave J3Tey putlrl Joak 1
‘ R, Simon b. Mennasah compares the righteous to the heavenly
stars. "The righteous pe oge are like the stars of the world.
Just as the stars.are above the creatures, so the righteous
people are above the ordinary human creatures, Just asvthe
light of the stars is to be seen from one end of the world to
the other, likewise is the light of the righteous people. Just
as the stars are sometimes visible to the eye and sometimes
invisible; likewise are the righteous people. They are like the
stars, which exist forever.2

How may the righteous test their righteou&nesé? The

Rabbis emphasized that the fulfillment of the commandments
in practicai life testify for the righteous conduct of tﬁe-
righteoua. Why carried Moses, the greatest prophet, the corpse
of Joseph, the r‘igll:lt_}%%uz%/&eiitzgfe i;&i? i,s/rj}?’ecause he"fulf‘ille@ ) @
the ten commandments,"d or, A 5///)}'0 ale /3. My frﬂb fx*‘?'
The true and falthful religious persoﬁ is a righteous one.4,

"Those who obey the commandments of the All-powerful One are

the ones who serve the living God, who exists fofevér and ever."®
The righteous has to deal falthfully with men as wéll as with God.
"He who deals with man faithfully, the people will love, and such
a man may be considered as the one "who fulfills all the precepts

of the Torah,"6

1.8ifri 92Db.
2. B8ifre 83a.
3.Mek, 30a.
, 4.1bid 41b.
-  5.Ibid B4b.
6.Ibid 54Db.
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God accepts the righteous, even though the latter's prayer is
short 7 3 )3/’) /5/])/93 A ore ) paf21
The Rabbis define the characters of the wicked and the righteous
in the words, "the righteoﬁs control their evil inclinations, while
the wicked are slaves of theilr evil inclinations."2

Though the wicked must perlsh, the righteous man will be
rewarded. llr}'-*/’;BiU)Y[ﬁﬂp"?}/?/&' 224 /0/6"?:’3
The reward of the righteous 1ies'in the future life of the social
development. This is because the righteous man establishes peace
ih human aséociations. "A man who makes peacé‘betW@en husband and
wife, between families, between citles, countries and nations shall
never perish."4 The task of the righteous is great and his
influence is universal. "We may deduce, says R. Judah b; Hananya,
that the righteous man influences the world all over."D R.Eliezer
the son of Simon, quotes R, Josi, that the righteous task 1s_for
the divine sake; therefore, "whenever there are righteous men in
the world there 1s a blessing, and whenever the righteous diaappear

from the world the blegsing ceases simultaneously.6

1- Meko 55b.

2. Sifre T4a.

S Mek- 57b. .

4, Sifri 92b,

5. Bifre 1l3la.

6. Bifre 77a, Ibid 77b.




4., God's Relation to Israel

The philosophical outlook of the Rabbis that there must be

righteous individuals through whom the group may be influenced
and gulded— Farallel to this conceptlon runs the idea that the
Divine has chosen a collective group, which haé to be sanctified
for the fulfillment of this ultimate purpose. This collective
group is Israel., The Rabbis ask, "how do we know whether God
chose Israel aé His chosen p@ople; or Israel chose God?" They
replied ﬁhat the former must be true, "since it is written in
the scripture 'the Lord, Thy God, has chosen you'".l God chose
Israelvas His holy congregation from the genesis of creation. »

ALy D st Nbbs y@[ﬁi) YU EYARY LY /2 P05 Azrf7 3
The relation between God and Israel is like between a kihg and
hig beloved éompanion. The Midrash compares this relationship
in the following story, "once a king went on a journey taking
along his beloved friend. When the king started on his journey
he said: "I shall not step out unless my beloved friend will be
with me."4 Though all the world belong to God, He chose Israel |
as His people."Though all the world belong to Theé, nevertheless g

Israel is Thine chosen people."® R, Josi in the name of Rabbi

Judah relates how God has chosen Israel and what is the tie
between them. "God came at Sinai to receive Isfael just as a
bridegroom approaches hié brides "6 Not only the Israelites as
a people are régarded as a holy people, but the existence of
a single Isfaelite is regarded by the Lord as the value of the

/MI&/"P f 2/
creation of the world. , )&+ [> 3pID e Wn o pya (Ot 1ane’T,

: l. Sifre 134b. 4., Sifre 22a.
T . 2, Mek. 36a. : 5. Mek. bHlb.
5.Ibild 38D, 6. Mek. 73a.

7. Mek. 73b.
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Israel can never become an idolatrous people for it is
God's wish, "Just as I (the Lord) live and exist forever, so
ye_Israelites‘and your children's children shall not be idolators
t1i1l the end of dll‘generations."l | ‘

Israel is considered as the only chosen people by God, though

He 18 the God of all creatures /o/];;) S ﬁ/‘y/, oty % ”

”ﬂ,{,; wuy ,6 4//} 71/ Nyn» /f/_)'@%)’// & The mutual reaction between God and
Israel is staped by R. Eliezer, who says: "I shall dwell in the
midst of the Israelites for they may become holy through My

giory, and in turn I shall reign in the future forever and My

name shall be holy through them. "3 oAt L /0\/533/:)-/\%} 7
Pl P53 p LD g Jf)ﬁ‘}? ‘J%& PLy , g% € p D pelap 4
PIHDLD LD oAl P2 Lo I7C

Or as Rabbi Ishmael states, "If ye maké My name holy then I shall

be holy and through you alone can My name be sanctified."®

"If you become profaned yqu‘also shall be laid astray from Myself ;

then of what use are you unto Me; moreover you cause my

disappearance from the world."® God favors Israel when they

perform His will. ‘"When the Israelites fulfill His,will, then

the Lord cares for thee."’ The reason why God chose Israel as

His chosen people is because they belleved in Hi@ intensely.
Plhp DI/ sakt 4 s fukog D)letin B fIz)08

Or,"the reward of the Holy Spirit resting upon Israel is due

to their deep‘oonvintion of falth in the Holy One, Blessed be He."9

1. Mek. 75b.
2. Ibid 108a.
5. Sifri 2b..
4. Sifri 234-Ibid 235.
5. Sifri 86a.
6. Ibid 86b.
1 7. Sifre 12b, Ibid 20b.
" 8. Mek. 4la. :
9. Ibid 416.
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The enduring existence of Israel depends on Man's faith in the
Lord. #Had Israei mingled the name of the Holy One with idolatrous
worship, they would have been doomed to destruction."l TIsrael's
~devotion to the‘Lord is testedﬁgis unselfish sacrifice for God's
will. "If you perform the deeds voluntarilily I (ﬁha Lord) consider
it as doing charity, but if you are performing involuntarily, it
is considered as a selfish benefit."®
Though Israel is God's chosen people, still the former’
undergoes the miseries of life; nevertheless the Lord dwells
in his midst. The tPOUblés and agonies of Israel are due to the
purifioation of the chosen people_to_the task of its mission. God
dwélls.in the mldst of Israel, even when the latter is oppressed
by other people. "Even when Israel is oppressed God's glory
abides in the midst of them."® R. Akiba afirms this statement
"whenever they were exiled the Schechina was with them.,"4
It 18 because all the inflictiogf upon Israel are conditional
Ty Iz B23) D3 @5 ypat Israel receives these
various inflictions with jéy with the expectation of thelr final
reward. R, Josj,the Galllite says: "If you (Israelites) will
receive the inflictions with joy you are destinedlto be rewarded,
dthérwise your troubles are persistent; and the Iéraelites met the
inflictions joyfully."® Since Israel accepted God's kingdom uncon-
ditionaliy, God reigns upon them under any condition aﬁS)/—244"
,.’/»,/',) i /)l/},/”’k /’h&/ﬂ. Thus, the spirit of the Lord is resting upon
Israel whether they are pure or lmpure. "The Israelitesrave

beloved by God. His glory abides in the mlidst of them even

though they are impure."8

- 1. Mek. 10la - Sifre 8la. -B. Mek. 63b.

2.81fri 58 : 6, Ibid 72a.
3. Mek. 20a - Sifre 22b. 7. Ibid 74a.

4, 1Tbhid 20b. , 8. Sifrelb
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Th@grwby should God)punish His chosen people? The Rabbis
answer wags "whenever Israel performs the will of God none of
the natiohs and forelgn vernaculars will rule upon them, but
H  only when Israel does not perform the will of God, then they
are subduedAto a base people, moreover suppresse@?ghe feet of

~their cattle."l

Though the drea@ﬂulvpunishment on Israelﬁis horrible pér
se, yet its purpose is to revere &nd love God. Rabbi Nathan .

says: "These plapgues caused him (Israel) to love the heavenly

father."2 Regardless of the horrors of life brought upon

Israel, he praises and gives thanks unto the Lord. Rabbi Akiba
says: "They (the Israelites) do not do as the othérs.(the nations)
are ééoustomed to do in thelr countries - When they prosper they

praise thelr gods; when troubles come about they curse their gods -

but Israel praises God whether he brings upon them a prosperous
3

period or a period of sufferihg. Israel is always safe when he

fulfills God's will."Thus said unto Israel the Holy One, fulfill
yo the commandments in order that I shall favor ybu..""4

The synthetic view of Israel as the chosenvpeople, and the
acceptance of God's name by all the peoples clarified the
perplexiﬁg problem as to why Israel is scattered among the
nations. In the Midrash it is stated: "The Lord, thy God,
gcattered you (Israel) to enlighten the ﬁations, but never have
I commanded that the peoples should be subdued unto you."5
"It is because though all the peoples of the earth praise the
glory of God, bubt still the .praise bf my chosen people is more

pleasant .,"®

1. 8ifre 150a - 1Ibid 130D, 4 Sifre 7Bb.
2. Mek. 76a -iBid 76b, 5. Mek. 20a.
B Mekh 80a. ot 6. Mek, 44b.
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Sinoé the other nations which He has created also praise God
it 18 expected that the nations should love'israel, for he 1is
the chosen messénger of the Lord. “Thus, thé Holy One, blessed
be He; declared unto the peoples of the earth, that they have to
love lsrael, for He, Himself, goes with the Israelites. Therefore,
the nations have to respect the Israelites."l But if the nations
return to bacomellsra@l's enemles, then God, Himself, will fight
the righteous case of His people."Forever shall He fight agalnst
your enemies.© Or, "God will fight all the 6ppre$sors of Israel
in every generation."® Israel's enemles are powerless to destroy
them for "when Israel performs God's Will their enemies have no
power over them'? The enemies of lsrael are the foes of the
Lord."Those who fight against lsrael are similar to those who
fight against the Holy One" & Or, as the Rabbis put the same
“idea in a positive statement, "Those who help Israel are like
those who help the Holy One."® God takes an active part in
Israel ///y@[ DYIFAEY '}&:Q f/,")@;f 3)/)/(4”7
The performing of the Will of God by Israel, upon which thelr
very existencerdepends also includes.that all their deeds be
‘executed for the sake of God. "For all their deeds have to be

done for the sake of Heaven."8

1. Mek. 30b.
2. Ibid 3ba.
3. Ibld 39b.
4. Ibid 44a.
5. Mek. 47a.

6., Ibid 47b.
7. Mek. 64bh.
8.Mek. 10a.




C. Man and the Kingdom

The Kingdom willl be established when all men will embrace
thig great idea. It is the final act, the evercontinuing and
‘unchangable phenomena that lies upon men to perform in the long
strife of human achievements. Therefore, the genesis of all |
ideals and all conceptions by man have to be the idea of the

Eingdom. The Kingdom has to be the purpose and the goal of all

the actilvities of man. "When you will accept My Kingdom then I
shall reign upén you,for if the Kingdom ls unaccepted My command-
ments cahnot be received."l The idea of the Kingdom has to be
accepted lovingly. "Surely you have to accept My Kingdém with
love, ﬂh@n to6 you will receive My laws and commendments"<

Though men act lawfully in accordance with laws of the earthly

court, they are gtill gullty before the court of God. "Even
though you are right before‘the court of man, yet you are guilty
before the court of Heaven." For the main object of man consilsts

in the intended purpose of the Kingdom of Heaven. ;"Oﬁe may do many
deeds, the other may do less, but without exceptlon you have to
direct your mind toward the Kingdom of Heaven."® The proclamafion
of the Kingdom has to be perc@;%zgéaifore the performance of anyq
religious rites. The sages said -"*{/””»",’»” ”’/’/ﬂﬁ/’w alsfu 4

If disappointments and fallures of men, will lead them astray of

the perception of the Kingdom, they have to realize that God is
always with man. Surely He will realize His Kingdom for

"God's countenance is 1lifted up toward you on this world." 5

1. Mek. 95a,

2. Ibid 75a,

5. Sifril 38.
, 4., Sifre 196.
B 6. Sifre 126.
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Though God favors all men at any time, yet His Kingdom may come
speedily if men will live in peace. "Peace between.men is the
peace of the Kingdom." 1 The realization of the future aim is
tied up with the observations of the past deeds. "Purify your-
selves of your past transgressions and be holy for the future day.

1, The Effect of Prayer and Worship

Frayer and worship were not considered as an end in itself,
but, as the means through which men readh to the kingdom. They
effect. the purpose of mankind, its ultimat@rgoal ag well as the
soclidl relationship of men. During ﬁhe berformamce of religious
rites men are 1lifted up in a manner that could not otherwise be
effected, Every kindcﬁfwworship serves the punpoée of the
Kiﬁgdom except idolatrous worship. "What does it mean 'worship
of strange gods'", asked the Rabbis? "Because people call them
Divine belngs, and through the worship-of them the gobdnass of
the Kingdom is delayed."? But the true Bivine worship is for
everyone. There are no differences between men, when they worship
the one true and living God. Thieg kind of worship is included in
the Law. 'Therafofe the Law's cOmmandments have to be obeyed by
all men, without consideration of their racial origin./ 3;\“\

”’)7//7?2/};,,,4//3/ ﬁ? /))J//?m ?ﬁ/r 5)/{”)/ plaon hx po2f DI/ 4
Prayer and worship afﬁ%@ts th@ character of the individual. Thru

them a man gets a refined p@rsonality. "Through prayer your

speech becomes pleasant, through studying the Torah your persénality |

. R
becomes more refined.® Or, "the personality becomes refined thru

righteous deeds." 6

L. Sifre 12b.
2. Sifri 81b.
.3, Mek. 7Ba.
4. Sifre 18D,
5. Mek. 34b.
6. Ibid 34b.

f12
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Prayers have a mutual effect on both the individual member and
the congregation as a whole. A persors prayer for the
commﬁﬁity ig accepted by the'Divine, just as the prayers of
the group fof an individual member. "The prayer of a single
man for a group is accepted by God, és the prayers of thé group
for a single person."l

2, The Individual and the Group

The eternal gift to man given by the Divine is the Kingdom.
It is the precious 1life that people will enjoy in the remote time.
Such a reward as the kingdom 1is fostered thfough the relationship
between men. There can never exist a harmonious assoclation
between people as long as men shall not perceive the immense
value of service. Any spiritual reward is conditioned by man's
soéial sérvicea "2oXr 134 & Y/ WEY? /0“( /'/6‘9«"2
Service is the mutual actiyivies among men.j It 1s the social
regsponsibility of evéry man to live with and serve all human
creatures, otherwise the igsolated man is considered a selfish
creature, and such a man is unjustified in looking for ﬁhe service
of others. Rightly, the Rabbls assert that people will separate
themselves from an unsocial being. "Saild the Holy One(to
Nebuchadumezzar) 'you desire to be separated from_man, the end
will be that people will separate themselves from you."5
Though people endeavor to avold the bad influence of the wicked,
nevertheless they may be led astray by wicked companions.
Therefore the sages say: "none shall come into contact with

wicked‘people, even to return them to the performance of the law."4

1. Sifre 7la.
2. Mek. 6b.
5, Mek., 48a.,
4. Mek. 65b.

|
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7he wicked may be considered as a contagious‘dlseased person.
/;U/sz?;) /‘”}U’)B lﬂ@"’i Not only does the wicked suffer
of his iﬁdecent‘deeds, but dso ﬁhe wicked's neighbor; for the
Midrash étates .//\/J"J@/-’Z’.{' )’6?/«4’/}%. In contrast to the
statug of the wicked, the learned and righteous man should be
welcomed heartily, for "those who welcome the learned men are
like those who would have welcomed the Schechina."®  Pious

and righteous people are merited in bring peace into the world.
Thus men should honor the righteous. By doing so'paople cooperate
with the righteous in the establishment of peace upon earth." Men
who pay homage to the righteous have the merit in bring peace
upon mén in the world."4 Among the virtues of the group and the
individual prayer is of great importance,sither the former for

the latter, or the individual for the group as a whole.» Life may
be a paradise, when ail pray for one, or ome for all. "it is a
great virtue when a person prays for the good of the group, all

the more so when the group prays for the individual.®

1. Sifri 308,
2. ipia 307.
3. Mek. 67b.
4, Sifri 85BDb.
5, Mek. 102Dh.
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D, Israel and the Kingdom

as
As has been stated above, Israel has been regarded/God's

chosen people and through them the Kingdom will be realized.

The life 6f the Israelites has Lo be a pattern for all the
nations among whom they are scattered to énlighten them of

God's ultimate purpose. Through the learning of the Torah, the
fulfillmentlof ites commandments, Israel apprehends the means for
reaching the unalterable divine purpose, ‘Not only the learning
of the Torah, butalso the past experiences of Israel's ancestors
are his guides to the glorious universal future of mankind. All

the nations of the earth will participate in the life of that

.glorious day achieved through Israel's efforts and moral life.

There is .a divine Will that this people should establish the

. Kingdom of God on earth. "I do not appoint any one of the

nations, but you alone to realize the Kingdom."! Israel

accepted this eternal proposition consclentiously. "“He said

(the Lord) I shéll reign upon you (Israel). They replied,

'yes, yes'" Jehudah Hanasi says, "When Israel stood before

Sinal to receive the Torah, they directed their hearts, accepting
the Kingdom of Heaven joyfully."? After Israel had given his
consent to the acceptance of the Kingdom of God, then they
received the necessary instructions to fulfill it through God's
lawg. "There shall not be other gods beside Myself, because it
is said, 'l am the Lord your God, I am the one from whom you

acepted My Kingdom at Sinai'. They replied: yes, yes. 'Since

you have accepted My Kingdom then too you will receive My decrees."®

1. Mek. 71b.
2. Ibid 74a.
3. B8ifri 85b.




Se

27,
The acceptance of the Kingdom of God is pre~eminent to the

observance of God's laws and commandments.

1. Israel's Relation to His Ancestors

Israel is considered a separate people from all the nations.

Upon this people ldgs the task to fulfill the future purpose of the

Bivine. It is Impossible to accomplish such a task at one

generation, but it is rather a continuous process of many generam

tions. The spiritual achievements of Israel's past progenies are

embodied in this people's bulturalﬂheritage. From those treasures

of experiences of Israel's best spiritual leaders the coming

generations will enjoy its fruits. There is an hereditary spiritual

connection between Israel's past and future achievémentso Not only

has Israel much in common with his past, but his forefathers have

sacrificed their lives for the accomplishment of Israel's. goal.

All the efforts of the prophet to prophesy is for Israel's sake.
”f/m{,; fo /A/_Mca /el PR DA PHIR) D /f/c,”i.

R. Simon b. Azai says: "Not only did God discourse with Moses

for the sake of Israel (Zachuth), but also for the same Zachuth
he spoke with all the prophets."2. Israel's existence depends

upon the righteous deeds of his ancestors. Their prayers and

deeds keep lsrael alive as a group. R. Achai says: "what is g

the meaning of 'Why do you pray unto Me?' 'For your sake I perform

My task', said the Holy One. 'Had it not been for your (Moses)

prayers I would have wiped them (the Israelites) out of the wc)ril..d.":5

1 L) M@k- 53. e ;‘\‘
2., Ibid 3a.
é. Ibid 36a.
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It is the wish of Israel's patriarchs and prophets that

their children should revere God, just as they performed
God's Will."The patriarchs and the wmkris prophets did Hie

Will and revered Him, in whose words the world has been created,

all the more so that all men have to revere Him."l The fore-

fathers believed in God, therefore the Schechina rested in the

midst of them. dotet, 97pn Yol bt w34 kn”
THIL Dot/ 2355 nf> L rbs D)L @//."Mc;f

The reward of falth in God is the Jjoyful spirit between men.
"This joy is the reward of the faith of our fathers, who believed

faithfully in Him on this world."? There ought to be a mutual

brotherly relationship between the Israelites. The joy, or

the sorrow of one of them affects the others respectivaly,/'G;AJJ”

”/.?j”/( pllen bl (o4 //)T 611//!0;1.,9/ /,6 /P 3k pDS ok (il P 3.

2. Israel's Relation to the Torah ' m

The laws and precepts of the Torah are the practical means

in fulfilling the project of the Kingdom, Israel received the

: commandments of the Torah since he acdepted the idea of the
future day. Through practicing the divine laws lsrael may
accomplish his eternal undertaking. &, Simon b. fochai says:
"Isfa@l accepted the sufferings lovingly for the three gifts
that has been denoted unto him, which three gifts all the nations

of the world had desired but could not get. They are the Torah,
Palestine and the Kingdom. According to the Scriptures the Torah
ﬁ@ 7 - denbtes the knowledge of wlsdom, practice of moral life and the

reckoning of knowledge.4

, 1. Mek. 15h.
- .2, Mek. 41b.
E 3, Ibid 71b.

4, Mek. 80a.
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The greatest token that God gave unto lsrael is the Torah

for "all that God could have done unto Israel His people is ﬁ

giving the Torah"l His chosen people has received the Torah, i

@gﬂ@ because lsrael had a collective hgmeemeht. in tis acceptance.

"Israel having a collective heart, therefore received the Torah.?

Israel exists because he has a Torah. All the 1ifé of this people

depends upon it. "The Holy 6ne sald unto Moses that he should tell

the Israelites that the commandments of the Torah, that I have
glven unto them, are the healing matter for them, it is 1ife itself |
for them."® If the existence of Israel depends upon the Torah

there ig a vital necessity to study the law continuously”in

order to live rightly. R. Akiba says: "what does it memn 'Ye

shall be unto Me% It means you shall be my possessions in

order that you shall study the Léwraﬁdaodcupy yourselves w%th A;
no other futile things."4 Through the study of the Law Israel's |
sustenance '1s secured by God., R. Ellezer states: "Your forefathers
have studied the Law and sustained themselves, Likewise, 1f you
“will Study the Torah, The Holy One, Blessed be His name, will
look for your sustenance."® |

3. Israel and the Nations

Israel accepted joyfully the Torah, through dimine inspiration
and it keeps him alive with whomever and wherever Israel is located.

The nations can never destroy or assimilate the Israelites as long

" as they hold the Torah as thelr tree of 1life. The convincing
goodness of the Law and its observance have to be embodled into

the minds and souls of the non-~-Jew.

e 1. Ibid 67a.
g' 2. 1bid 48Db.
. &. Ibid B4b.
. 4. ITbid 7la.

~ 5. Ibid 60a.




It is Israel's task to teach the nom~Israelites the estimated

value of the Law for the progressive step toward the establishment

of the Kingdom in this world. "For, they (The Israelites), seat | |

N\ B
%7ﬁ: like the Sanhedrin, and are the expounders of the words of the

Torah."l The nations have to receive the commandments of the

Law, but the Ieraelites besldes fulfllling them, as the gentiles,

have to do, also have 1o eXpound the law. In this respect Israel

differs from the non-Jews. "Just as a colored man differs from
the white man in his skin, so Israel differs from the natiouns of
the world in these commandments."® A gentile who becomes a

proselyte, by committing himself to the failth in one God, is

considered a true Jew. "The one (the gentile) who says 'I /

belleve in one God'ils called by the name of Jacob. The one d
|

who signs\with his hand 'I bélieve in one God' is called by the

( name Israel. The former one belongs to the group of the pious ﬁ

proselytes, and the latter are those who have repented. Both : w

of these men are called “oul 4273 The Midath Sofrim?

’ 4 7 R
states that by the term @ 4 is meant those non-Jews who have ]

A embraced the Jewish faith. Israel's associatioﬁS'with the w
gentile ought to be on good terms. In his activities with them he w
must deal righteously and walk humbly. The Midrash states: “
"The Lord has commanded Israel to act rightly-and walk humbly
with the gentiles."4 Israei hasg to acéept those of the gentiles | :
who want to become Jews. "You shall not shut the door from

i ,

thoge who come to embrase the Jewlsh falth."D ;

l. Sifre 20b, i
2. Ibid 27a. 5
3. Mek. 102a. :
| : 4, S8ifre 21la. . _ : ;
| . 5. Ibid 2la. |
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]

In contrast to the admirable and humanitarian conduct of
the Jews toward thelr fellowmen is the oppression of Israel
by all nations, Those who desire to destroy Israel will
irresistably perish by the divine power. The first Elder
said: (The Midath Sofrim ! states that the term "Elder" was

following
a name applied to a special sect in Israel);th@m% proverp
goes on for generations: Those who smote Israel with a whip
in the end'will be smitten with the same whip. Men should
learn a lesson from the Amalekites, who wanted to destroy
Israel.‘lThe Holy One, Bliessed bé His name, destroyed them,
and they shall not enjoy the present and the future life."?
"All the nations and dominions that desired to destroy Israel
with the same rod they were judged forever."S Those nations
are Israel's enemies and their animosity is due to the fact
that tﬁq;ggolaters. "Wevmay deduce that the idolaters are
called Israel's enemies."4 Israel is oppressed by the
idolatrous non-Jews because they.do.not.serve God cgnscientiously
for the realization of His EKingdom. R. Jochanan b. Zacal states:
"Since you did not serve the Kingdom of Heaven, therefore you

serve the gentiles."9 Thus, Israel is subdued by the nations for

not serving the cause of His Kingdom truly.

Mek., 63=a.
Ibid 63a.
Ibid 6&a.
Ibid 105a.
Mek. 69b.

U IO
L] 2 ° L .
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. The Torah and the Kingdom ’ . U
The Torah is congidered as the gulde of man, which leads |
him toward the spiritual conception of life. It is the
spiritual tool through which man inherits the Kingdom of God.
The humanitarian laws of the Torah 1ift men up to comprehend the

priceless value of man's purpose to establish the golden age,

which is the Kingdom of God. Through it alone man can never W
fall, hoping for the ultimate achievement of mankind. Bound
up in the Torah is the great spiritual power to unite men in l
the struggle of the eternal social process., in a sense the A
Law is the divine strength; leading men upward and onward. It W
may be looked upon as a means to the embodiment of God's Kingdom |

on earth, but 1t 1g just as estimable as the Kingdom itself. It |

is God's spiritual strength for ///r‘5) > Jn /"/;}' ’}): /’/5 ”
'Zdol;'é[b /4¥1 The most significant value of the Torah to man 1is
that it expresses the idea of the acceptance of the Yoke of h$
Heaven. "What did the Torah say unto them? 'Receive upon you ’
the Kingdom of My name, make contest one with the other in ik
fearing God, and act one toward another righteously and with
{ kindliness.'"2 The greatest achievement of man in this world :
is through the study of the Torah. By studying the Torah one i
shares in the glory of the future life of the coming generation.
"For gold and silver lead mén astray from this world and. from |
the future 11f@”but through the Torah man shares in the 1life }(

ﬁ@ of the world to come."d

1. Mek. 44b. . | | |
2., S5ifre 138b, i : 1
. ¥
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The study of the Taah is available to all men, whereas all
the material gifts are not to be gotten by those who desire
them. "The crown of the Torah is ffee to every creature of i
AT | the world."l The Térah is avallable to everyone, for thrqugh
it alone men will achieve the brightened days of the Kingdom.

1. The Law and Redemption

The redemption of man can be approached through the
. |
fulfillment of the divine commandments. For, the practices .
of the law are the prelude to the romantic life of the future

of mankind. The glory of the Schechina abides in the midst

'of man in the present as well as in the days of the Messianlc
age. At the Messianic Age the performance of the.universal

precepts of the divine spirit will be practiced. The spirit
of God reveals itself gradually and surellyghe continuous B |
f : adherence td Hig law, Thu$, the redemption will be achieved
in practicing dally theeternal Mitzwoth of the Torah. "The |
Holy One, blessed be His name, gave commandments that they should |
practice them, in order that they shall be redeemed."® The l
severe adherence to the.Law and its practices during the life- i
time of a man permits him to share iIn the life of the Messianic
Age; "The sages said:'duriﬁg the days of your 1life' means that N

man shares in the present life, but in practicing the Law

during all the days of your life you'share'in bringing about
the Messianic Age."$ To practice the precepts during "all the M

ﬁﬁ _ days of your life-time" is clearly expounded by R. Joshaiya.

I
1. sifre 40a. | J
2. Mek. 6b. : 1
3. Mek. 24a, W
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Hé says: "And you shall keep all the precepts in such a way, that
you shall not delay the practice of even one of them. If the
time of practicing a mitzwa has been reached you shall perform !
M@ it 1mmediately."l For in the continuous performande of the
divine precept CGod's spirit is revealed majestically. "But

I reveal Myself unto you ag the reward for the Mitzwa, that you
perform."? By the daily revelation of God unto man may be
understood the partlal redemption of man. However, the
rebentance of unfulfilled practices causes men to be redeemed
forever. "Rabbi Jehuda Hanassi states: The Holy One, blessed

be His name, sald: 'If you will do penance then 1 shall redeem

you for generations, and if not I redeem you for several years.'"é

The piety and wisdom of man is recognized most emphatically thru
the practices of the divine law., "To reckon the wisdom and plety |

, \
f}. of Moses...for he praotia@d'therl\/ﬁit‘zwotht"4 So we may deduce

that the conception of the Rabbis was that the great achievementa _1

2. The Bffect of the Torah on Men , L

;
i
\
of humandty are through the eternal practlice of ILaw. _

Though the Torah was given to Israsl, its practice in the
cause of historical development ought to be by all men. The
chosén people have to Introduce the ethical laws of the Torah
to all the peoples of the earth, because the glorious days nfmx r

of mankind will be reached through the Torah and the adherance |

to the practice of its eternal commandments. The teachings of

_%ﬁ Torah has to become the universal guide of man.

1, Mek. 13Db.
2. Mek. 1la. g
5. Mek. 19b. |
4. Mek. 20b. | |




The purpose of the teachings of the Torah is to love God.

" Probably one will say 'I shall study the Torah with the purpose
'of becoming rich, or to bacoma’a‘Rabbi or to get some other
reward." The Scriptﬁre meant to say to love the Lord your God.

All things bhat you are doing should be done out of love."l

@

Through the Torah men may reach eternal 11€eﬂﬂéfip’V3'74; oV M 1
f'{/’[/”*” Ppilnir23 4/2 The study of the Torah may bring to the world

eternal bliss and happiness. "Just as the world is happy to’

see the dew, so-the whole uhiverse rejoices in the words of the

Torah."® The Torah directs man's life. "The words of the Torah
ndg ]

lead man out of the ways of death.unto the paths of life.
The goodness of the world is in the Torah. '"Rabbi Judah says:
Goodness is the Torah 1tself."5 Or as the Midrsh states Heage”
CROONT LoD DIIn 2236 The best counseldr for people
is the Torah, for "there is no counselor as the Torah itself."7

The study and performance of the Law has to be performed

voluntarily and for all the . generations. NIV YEETYY f?ULcua
Peaée among men may become a reality when all peoples perform “
L the laws of the Torah. "Rabbi Ellezer said: the Book and sword
‘came down together from Heaven. Then God said uhtb them (man):
if'ydu will fulfill the laws written in that Book,ryou will be

saved forever from the sword."9 There is no difference in i

practicing these laws between the chosen people and the strangers.

“»2In 2R, "/'//j/L L A)Sﬁf)//) 3[‘»%10

&% 1. §ifre 80a. o
2. Sifre 131b, - | |
3. Ibid 131b. 1
4. Ibid 79b. ' . i
5. Ibid 82b.

6. Ibid 82Db.

7. Ibid 138a.
e 8. Sifri 179,180.
; 9. S8ifre 79a.

{ 10. Sifre 30b.
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As far as the laws of the Torah and ite practices are concerned ‘
there 1s no diffefenoe between princes and commoners.&ﬂgﬂ »let ” |
"d3In 133 /'1[1{1 But the preliminary of the practices of ‘
@§ﬁ@‘ the Tdrah is 1its study. Therefore, "He rewards'menbmuch more i
for the study of the Laws than its fulfillment."® Idolaters deny
the truth of the laws of the Torah. "The Rabbis state: Those
men who consent to idolatry deny the truth of the Torah, and |
those who disbelieve in idolatry are like those who believe
in the truth of all the laws of the Torah."3 Thus the Torah prompts

man to a higher standard of morality through which he may accomplish

the divine purpose in establishing the perfect society.

1. Sifre 105b.
2. Sifre 79b. _
3- Sifl”@ 86ba ] i
‘
I
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IIT. The Supernatural Kingdom

Unlike the Réal~spiritua1 Kingdom, which stands for a -
positive outlook on 1life and the universe, some individual
leaders have surpasséd the kilmits of the natural laws, have
viéioned life in an mndefinable world in supernatural ways.
Their imaginative facultles carried them as faf as to bellief
in an established kingdom under the supervision of the divine
power, wherein such events might occur as man's senses have'
not experienced in the.past. Though“these Rabbis have described
the life of the hereafter In accepted human forms of language, yet
the activities of this life may only occur in a miraculous way.
For ali the pesitive information of the enriched humen knowledge
argues against 1ts pdssibilities of realization. The Supernatural
Kingdom has té be concelived as an indefinable 1deal which may, or
may not, work beyond the scope of the established laws of the
universe. 1t is therefore an unsystematic and an obscure idea
pased on subjective desires that miraculous things shall happen
in an invisible world.

A. The Unreal World.,

Though the Unreal World is illustrated in plcturesque objects
that‘are suggeated to us from this world, yet they are unreal
because they belong to the invisible world. Just as we cannot
comprehend that a world hereafter is in existence, so its
relative objects are unreal to us. "All the faithful men will
pass through this gate (of the h@reafter)iThis world is looked
upon as ihe upper-world in relation to this known world, as a
nether-world. It 1s located somewhere in the heavens or beyond

the heavens. "When a man builds a house, first he lays the

‘foundation and thereupon builds the house, but the Holy One,
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blessed be His name, first bullds the upper-house and then
the nether—house;“l Men are granted to find things in the
world hereafter, which are not found in this world. Namely,
things that are unreal in thelr nature and form. "Rabbi
Eliezer b. Chasma says: you.cannol get it at this world, but
you will surely get it at the hereafter."s Even the command-
ments and the statutes of the Law have to be kept up at the
world of hereafter. "He (man) has to keep up and perform all
theflaws and Qommandments so that he may live with them in the
world hereaftef. It must not be said that a man has to keep
them only in this world, since he perishes when’he dies, for
you li&e with them in the world hereafter just as I the Lord
exist and live forever in the next world."® "This world, where
God is represented in an anthropomorphic form is called
wherein thousands of creatures are at His services."4 In this
gathering of creatures there are angels who serve him in various
wayé; just as the servants fulfill the commandments of their
master. "They did béfore the Lord."42 The Rabbis raised the
guestion whether the sdns of Aaron fell dead in the Temple of
outside. "R. Josi says: Thé angel lead them oui of the Temple
and:they fell outside the Temple." © The righteous people will
inherit the world hereafter, they too will receive the face of
the Almighty. 1t will cause them to enjoy the festivals, so
that the faces of the righteous shall be joyful.
10

1. Mek. B0a.
2.Mek. b9a.

3. Sifra 85b,.

4. Sifre l3a.

4a., Lev, 9:3
- . B. Bifre 13b.
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Rabbl Simon b. Jochal says [o rHIYD %"//)”6 LY
| 2B A et Yy IR pa S ppas3l. an
events portrayed by many Rabbis in the Midrashim about the
world of hereafter are unreal because they will occur in a

supernatural world.

l. God and the World to Come.,

Just as the Lord is the central factor of the cosmic
process for the perfection of the universe, so He is
presented by the Rabbis as the absolute rulér of the World
to Come. God is the only one who shall perform all th@ wonders
that shall astonish the human mind. "When a man creates a
statue he begins either from the head or from one of iﬁs limbs,
fihishimg it thereafter. But the Holy One, blessed be His name,
creates the whole at once. He is performing pnodigies."?
God owns all thb universe and rules over all the spheres aﬁd is to
be found everywhere. "I am the Lord,your God, I am upon the
seas, 1 am upoﬁ the continents. I have been in the past. 1 shall
be 1in th@futuré days. I am in this wqud. I am in the world to

"S  He manifests Himself in all the phenomena of life, and

come.
conséquently in the next world. The life of the hereafter is so
full of bliss, goodness and happiness that there is even no need
for tﬁe personal favor of God. "One scriptural text reads: 'He
will 1ift up His countenance toward you, and another reads: 'He
will not 1ift up His countenanqe'. How can there exist two
contradictory statements in the scoriptures? It means that Hé

will 1ift up His countenance in this world, and He shall not

1lift up His countenance in the world to come.

1. 8ifre 83a.
2. Mek. B0a.
3.0 Meko 74fbl
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The people in the next world are so righteous and pure from
sins that there is no need for God to favor any.one of them."l 3

This world is full of sickness and disease, therefore 1t is

a miserable world. But in the hereafter there are no miseries

since there are no diseases. "Rabbi Israel says: all the sicknesses

are in this world, but in the next world there are none, but I

Jahweh, am your healing God."? 1In His invisible Kingdom there

is an overwhelming treasury of goodness, and if men enjoy some

|
of 1t in this world it is because He sends if from heawen. o
"The Lord will open unto you His tréasury of ‘goodness."S ?
"Rabbi Eliezer, the Modinite, says: His treasury of goodness
eémes from heaven."4 Just as the wicked people will be |
destroyed in this wérl&, He also will lay waste upon them L
in the next world. "I shall cause them (the wicked) to perish

in this world and in the world to come."9 God alone has the

power over the creatures in the next world.

2. Man and the World to Come
The World to Come is considered to be a part of the real- ;‘
universe, and no other objects oPf creatures beside man will have

the Zachuth to inherit the glorious life of 1t. Thehuimen race

though mortal will through the performance of the divine
commandments on earth enjoy the precious life of the next world,

Only human beings are privilegéd by the Universal Ruler to

become resurrected in the hereafter. Not in vain is man laboring if

@ﬁ@ ' and struggling in the visible world, for he will surely be ' ' ié

rewarded with an actual eternal 1ife in the invisible kingdom.

1. Sifre 12b.
S 2. Mek. B4Db.
n 3. Dt. 25. ’ ' -
- 4. Mek. 56a. | . |
5. Mek. 64Db. oo :
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Through righteous deeds and ritual observances man will inherit

the life of the héreafter. "Rabbi Isaac asks: how do I know that
reading the Torah necessitates ﬁhe making of a blessing before its
B beginning and at its conclusion? Rabbi IShmael'rePliGS¢ food,which
causes man to live a temporal life, requlres a blessing before ite
eatings and 'its finlshing. The Torah, which causes man to live in
the world to come, requires all_the more s0 a blessing before

its reading and 1ts ending."! Just as the Torah causes man to

1ive in the world to come,Aso the faith in the oneness of God

ieads man to the everlastihg world. "Thus you find that Abraham,
our father, enjoyed the life of this world and the life of the
world to come, because he believed in God."2 Unlike the portion

of the righteous man, which congists of the eternal life, the

wicked cannot inherit the life of the next world. The latters

destiny is destruction and ruin. "The Holy, blessed be His name,

will destroy (the wicked) in this world and in the next world."® ;
The righteous man shall not be disappointed if he suffers in this
world for he 1s destined, due to his sufferings,to inherit the /
1ife of the next-world. "Rabbi Simon b. Jochai_éays: what leads
man to the life of the next-world? You have to fepiy, that through
sufferings (will he be led)."4 Not only does the humen specles F
exist forever, but also every righteous individual lives {
everlastingly. "You will live long in this World; you will

|

behold you own children and your children's children, and you %
e will inherit the life of the next-world."® i

1. Mek. 24b. | %
2. Mek. 4la. ,&
3. Mek. 63a. ﬁ
4, Ibid 80a.

5. Ibid 102b. !
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Man's death in only a temporal phenomenon, because there

will come a time, when the dead willl be resurrected. Pins hn 1
Or, "Toda& I (God) shall resﬁrr@ct the dead.? The leaders of

Israel will serve their people through all generations, "All

the leaders are destined to serve lIsrael from the day that they went
out of Egypt until the day of the resurrection of the dead."®

The 1ife of the next-world is the reward of their faithful
leadership. "The reward of Israel's leaders is the life of the
worid to come."4 The commaﬁdments guide the Israelites through

all stéges of existence. "The Torah walks with you in this

world, It keeps you at the time of death. Also when you

- will be resurrected in the Messlanic Age it will guide you to

the next-world."® Thus, man's 1ife is regarded as endless and

exists in the nether-world as well as in the next world.

l. Sifra 189.
2. Ibid 86a.
3. Sifre 52b.
4, Ibid 52b,
5. Ibid 74b.
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