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AN HISTORIOAL sunvnr OF JEWISH connrrrons ™ RUSBIA
| IN rna anmraanrn CENTURY.

N writere on history have maintained that there are no eharp
lines or demarcation between eucceeeive periods or evente.i One per-
8 iod rolle into the other. | One age is a briage ror thoee events
whioh have paesed and ror thoee which mst follow. To understand,
B thererore, the conditione or the Jew in the nineteenth century we must
o consider their lire and the conditione leading up to the period under
study. S .
-j:. | The Jew was coneidered by hie maetere ae an instrumentality
through which money might be obtained. The Poriz extorted rrom these
victims the money he required ror his neceeeitiee._ Whether 1t ve true
that the Jew aleo acted in the capacity or a burroon to amuee the des-
potic Poriz ie queetionable yet from the character or the Poriz Who was
deepotic the Jew had, no doubt to eubmit to all kinde or humiliation
and mortificaxions._ Add to all this, the religious propaganda by the

Jeeuits in the eighteenth century. | The Jew had his share of persecu-

tion, also on their account. Besidee the Jew could not engage in

-

handicrarte, he could not live With cnrietiane. nor could he employ

ehor !
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Christian eervante. Ae naioin pute it the Jewe were 'treated like

Yot e g

outlaws" Such was the condition of the Jew in Poland in the latter
o vart or the eeventeenth and in the eighteenth century.‘ Later, at ‘the
ngl time or the partition or Poland in 1794 conditione began to look gloon-
a§£ ler. Accueatione became current that the Jewe ueed chrietian blood

i for Paesovor and that they were magiciane. Thia_reeulted in the deathx

of. thoueando of Jewe. The maseacre or Uman in 1768, wae perpetrated

by that bandit group or Haidamaoke Who repeated thelir violent acte in
dirfferent cities. |




e
. .In p;pnuapig énd.q:eat Russia, the Jew was also maltreated.
nggy.pr;y%;gges_ﬁére,dénieq him. Numerous lives were lost in 1648,
1n_Vo;ﬁyﬁ1a,_quol1a.ann other parts of Lithuania. But.as soon as
theytyggegiven a rest from their persecutions they would‘regain'all
tna;&tpgyungawiobt, - It resultea, however, in the disintegration or
the rel;g;oga;;té_oﬁﬁpeop;ﬁ.. In the_Soutn.sédts a;qge in Israel.
Kabbala was infused in some of their bellefs. Hasidim. arose with
Iarael,Baal_Shqm_or.aesh;,(1698-1759) a8 their leader.
| - In the North 1n-L1tnuan1a; persecutions led the Jews 1o a
more;grdent study of the Talmud and they looked with disdain upon Sab=-
batai Zebl and Jacob Frank. These Talmudic scholars became known as
Mithnaggedim. = Their main exponent was Elijah Wilna (1720-97).

. It was in the eighteenth century as we snall see in the fol-
lowing cnapter that Jews began to go from Poland and Lithuania into
Germany,\there to acquire all learning that was offered them. - Solo-
mon Dubnow (1738-1813), and Solomon Maimon (1754—1800) were of that
type who turned to Germany. for learning. ‘Hundreds of young Jews from
Poland and Litnuania.went:to.Germany‘anq on their return came vack with
freer minds and more liberal 1deas, o ’ B .

.. BEarly 1n.the nineteenth.century, Czar Alexander I decided to
execute .his own theories qr.emeation 1n the. enligntenment .of his sub-
Jects, the Jews. ,:derthvin,.Minister‘oraJuatice,,nad;d:ann.up_cer-
tain charges of which the Jews were guilty.. A;exanqerjluappointan in
November 1802 a "Committee for the Amelioration of the Jews® which
should.ig#estigate:theaeqnargea‘witn‘thg+glteﬁipr purpose of bettering
the conditions of the Jews in Russia as well as’'in the other govern-

. ments acquired from Poland. The commitiee set about to do its task;
from November 1802 until Octover 1304, almoet two years.they investi-

gated. Meanwhile,?tne¥5ews;“allfover'Rﬂéaia.twefe in a quandary.
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ernmental authorities to the contrary,petitioned that no innovations
be introduced.

. The Jews of, Minsk fasted to avert the calamity._ In
1803, deputies rrom the xahals of the'various cities were invited to

glive their opinions on certain questions. In St. Petersburg, some or
the wealthy Jews acted in advisory capacities to the deputies rrom

g the different cities. Nota Shklover and Avraham Peretz ‘Wwere among
i the prominent workers.

~ The former acted as an orficial adviser to
the deputies and the committee.

He had also at one time, offered
Dyerzhavin a program ror reforming the Jews in Russia.

"The Dommittee for the Amelioration or the Jews' submitted
their plans to the deputies or the Kahals for suggestions.

After
gome bickering, the committee resolved to submit through the medium

of the governmental authorities, their rerorms to the various Kahals.

It was their intention to have the government present the rerorms to

the Kahals and the‘Kahals were to suggest the means of making the re-
forms efrectual.

The Kahals, on reading of the reform measures, re-
quested that the Government postpone the execution of the plans for

twenty years as the economic structure of Jewish 1ife would crumble
as a result,

:ﬁ:‘“(v e ‘...:’ 2
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But the members or the committee and the government
were too utilitarian and considered themselves too humanitarian to
permit the Jews to live as thqy had'been living.
abgolutistic ideaelof‘emancipation.

SaLRC

Thev had their own
neipation. They did not look at the Jews
and observe thelir movements from a distance.

new conditions upon them.
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They wanted to rorce'
In 1sou when the report was presented,
it embodied the ensuing racts and suggestions. - | .‘.H_
(l) The entire maes of Jews are huddled in Polish and
h Lithuanian prdvinces and in little Russia and Courland.

They cannot gettle in the governments of the ‘interior.
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L Ciutitne Jews had’ hever ‘been allowed to ‘settld in Russia.
. 7¥i(3) “he Jews tave to pay double taxes.: |
| ':'(3)“”ihé“kﬁﬁiiigshoﬁ1d bé'éﬁﬁbrﬁihate“fb the police.
;;i o TU(4Y'Tne sale of 1iquors'by the Jews should be discon~
| .iYI4"ig-gpparent from this investigation there was nothing ev-
1dent1y that échoed forth the notes of enlighterment which Alexander
I sourided two years before. The Jew was restricted‘in his settlement.
He could 1ive in thirteen govermments only. Mo governments in Lith-
uania, White Russia ard Little Russia, three govermments in New Russia
and the governments of Minsk, Volnynia, Kiev and Podolia could be 86t-
tled by the Jews.® However, those who wished to be farmers were to get
larger areas in Astrakhan 'and Caucasia. = =~ J
Beginning with January 1, 1808 no one among the Jews in the
villages would be perﬁitted‘to:hoid any leagses on hand, to keep taverns,
galoons or immss - These occupations had been the main means of gaining
a 1ivelihood for centuries and Alexander I was disappointed in find-
1ﬁg'a feeblé”fésbdhsé”rrbm“amoﬁg the ‘Jews to his call for agricultur-
(alists. However, in the chapter *on Enlightemment®, submitted by the
committee, the Jews were given Tree access to the 8bho018, gymnasiume

and Universities. If the Jews should want to establish their own

sehools they would be obliged t6 teach Russian, Polish or Gorman.
Rabbls, and Jewish Municipal members should also learn one of these
three languages and should dress according to Folish, German or Russlan

styles.

| fni1808, however, when the plans for the expulsion of the
Jews were to be carried out, Alexander deemed it wise to postpone ‘the
execution df'théiﬁkéfe. Napoleon, in 1808, had convened the "Great

Synhedrion ‘and Alexander feared lest the expulsion of the Jews re-
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sult”infﬁapéiéehié‘edﬁdﬁsiné’éﬁeif'6anéé$**’nféemdittéa;wﬁfcﬁ*haa met
in St. Petersburg to reconsider’the plans;of 180, reported in'favor
of exténding greater freedom to the Jowsbut after thé peace of Téieif,
dctobéf ié;“iédv}”iiexAﬁdéi again”df&eféaifﬁe éipuisiah*af theriens
tut &t the ‘expense of Kahals. The idea of enlightemient prompting -
the expulsion frailed fé“ﬁf&viﬁé‘fo£fnée*ﬁoﬁes for the Jews and much
distressrultéonrusionﬁreéulted'for'theﬁdovernment“as’neii‘asyror Jews.
Later some other comiittes acted more favorably toward the Jews. Later
the government yielded to the suggestion in ravor of the Tews follow-.
ing their former pursuits. o | T o

- Russian Jewry displayed great patriotism during the War of
1812.; Dubnow says in this regard 'Jews were on ‘the’ side or Russia for
they were conVinced that Alexander I's government was on the whole fav-
orably disposed toward the Jews ‘and 1ts mistakes were merely an out-
come of wrong system or state patronage by compulsory and correctional
measures" Alexander Wwas proud of the patriotism shown.by the Jews
and decided to better their condition but arfter the congress of Vienna
in 1815 matters changed again for thne worse. i

© After the war markets were opened in Poland and the Jews

flocked there.' They did'bueiness’bn'such a large'scale'that the Polish
merchants- began to appeal to the government for the suppression of busi-
ness enterprises'conducted‘by‘Jews."“rhose Jews Who Were laborers en-
countered obstacles'in'the”guilds”of'the various cities. = They were
poor'yét“fhéfr habitEEOf”life‘in‘rormer more prosperous years enabled
them to struggle along in life. ihrter”the'manvichanges by the govern-
ment in its policy toward the Jews the Tew was rinally re-established

vyt

in the old businesses in which he was engaged. commerce, handicrarts

and rural occupations.

The Jews were dreaming of becoming Rugsiried. :They Segah“'
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to acquire Russian ideas. Thay read Russian literaturef‘Baruch

P- )'{v- ‘i-

czatzskes translated into Hebrew the poems or Kharsakov 'nanasseh or
Ilye (1767-1831) wrote a book on strategies.‘ The privilege or attend-
ing the Universities caused many Jews to take up the study of lan
and medicine. Prominent among these Jews were Isaac uarkusevich, L
Joseph Rosensohn and Kusselyeosky or Meivicz. e e
., ': But the Jews agtin met a reversal in conditions.ﬂtrhey were
1ike a vessel burretted about by the waves or the ocean and winds or‘
_ the air. | Alexander was not rirm in nis ways.: He was easily inrlu-‘
enced. Baroness Krudener oaused him to change his mind and attitude
toward the mes._ In 1818, the Jews were expelled rrom tne capitol.
They were rorbidden to reside in Mohilev and Vitebsk.[ Besides this.
missionary organizations Were active. Rev. Lewis wmy advocated the
enrranchisement or the Jews.J way was the rounder of the 'London
Society ror Promoting Christianity' y He claimed that Israel must be
get rree materially berore it could be set rree spiritualxy. ﬂraetz .
considers Way as having made a ravoratle impression upon Alexander but
Dubnow remarks that way was not heeded at all by the Czar. In March
25, 1817, a Christian Missionary organization called l".L‘he society or
'Israelitish cnristians' enticed many Maskillim. among whom were Abras
ham Perez, the rinancier and Lbb Nebaknovich the theatrical director.
Ihe Jewish questions and problems in the latter part or Al—
exander's reign were not considered by any special committees but they
were connected with the department or ecolesiastical arrairs. There :
was a special department ror roreign denominations.\J An advisory counp
¢il, 'Deputies of the Jewish communities' was established. But their
advice was never sought.x They were mere rigureheads.. L L
With tne death or Alexander I. a new autocratic despot arose.
Nicholas I(1820-1855) 1ntended to diminish the number or Jews in Rus-

sla ny rorce. The Jews were to e baptised.‘ The Jews had to give a
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greater: proportion of recruits: than the: Gentiles. . Criminals-couid
‘gain.rreedom‘by,baptism. ‘This was the.terrible age of *catchers'.
Young. children cantonists were.sent away .from their homes to distarit
districts never to return to their hearths and homes.

:Besldes -this:scheme, he ravored the. colonizing of tne Iew in
rrigid Siveria. rButuas-nis.adeas,were ba;ng.carried into erfect he
decided that. 1t would be better«not;toaqolonize them. He seized the
prospective gettlers ana:sent«away”their.children as cantonists.

.In Lithuania, Solomon: Posner . (1780-1840)carried ouf{some of
his dreams of enlightemment that were .in’consonance with Nicholas'
views. He erected cloth factories for Jews. .Provided. them with
land, Urged: them to:livea-simple.lire;so:aé:fg be at strife with
their neighvors.. | .

In spite of Christianizing éndeavor also in Lithuania,
tneir”Yeshibothsainereased;andﬁbecame-ramous. . The .government's plans
were frustrated and the Anti—Talmhdic,aapersrve_writers failled in their
attémpts. - In anger at its.own railurewnuaeialdealt‘1tsrmost tyran=
nical blow.  In 1843, rirﬂﬁ;thousand:ramilies;were expelledurrom-phe
villages within:. the pale. Russia acted in the most despotic manner. .
maintaining all along that ‘it wggz?gterest,or.the~JewHWhom it ‘desired
to enlighten. . CL o

- Tne:Jewsawanted_to;be.enlightoned but not by force. They
tried of their;owh;accord<to enlighten themselves although with mild
success. . It -was far from just.on the. part of the government to ac-
cuse the Jews .of refusing to be:educated when schools were being erec-
ted by the Jewa .at thelr own expense. - ' | '

-In.18%0, in-Riga, a:Jewish school with Dr. Max Lilienthal
as its head.was*organized.-'pThere:wereLthreeamea:and:onaucnristian

on the faculty. A committee called by Baselius Sterm, in 1840, sug-
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gested the establishment of Rabbinical seminaries. in'several ‘cities.
In 1841, forty-rive delegates mét in Vilna, representing the’ organi-
zation "Lovers of Enlightémment® with the following platform-for
"(1) ‘The Jew Should follow a useful trades " ' v
" (2) The education of the young gén‘erat'idxi" should be re-
" formed to meet"the new conditions.
(3) - Hasidism should be eradicated.
(4) Seminaries for modern Rabbis should be established.
-:('5)' A consistory. should be established to advigse and see
" to it that schools ve established wherever necessary.
Schools were being eracted everywhere. Secular subjects
were ‘neing"'taught*in? .Tewi'sninetitﬁt-ions even to the exclusion of re-
| ligious 'mé.tters.‘ Hebrew was évén‘-néglectea to 'gi_'\(e preference to
yiddish as a better means for the interchange of ideas. Men of prom-
" inence in Germany were consulted by Russia as to Jewish questions.
David Fri'edia'zidér 's advice to deprive the Rabbis of power was leeded
vy Russia. more than his advice ‘to ‘show no discrimination between the
laws applying to Jews and Gentiles. - Dr. I.ilientha.l was called from
'Riga to St. Petersburg to superinteno. Jewish -educational matters.: A.t
first, he’ was welcomed by all the people- a.s a deliverer. . The Maskil-
1im:. considered him a champion. But later on he was eyed with sﬁ"&i-’-
picion. Whom did- he serve? ‘The Czar or the Jews? ".rne‘ltaskinm& X
falled to 'look-upi to him because he identified himself with the Hasi-
dim: as well as with the Methnaggedim. The people did not know to
whom he be_longéd. His 1life at times was in danger. ' In Minsk he' had
~ to be safsguarded’ by the polices
' He called a conference of representatives from all Jews to

meet in St. Petersburg and discuss Jewish educational matters. In
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1843, there-came ,t.o-.:,tne.'_rc.epitq.laﬂ.-_..-Iﬂaec:f.Y9%°?hin,'-';¥°ﬁ§h@- Mendel
Scnneersohn, Lubovich of the Hasidim, the financier Joseph Heilprin
and Bezallel Stern, the principal of the Jewish school in Odessa.
Ty decided upon some Teforms but they Were of the same nature as
those. suggested 1n previoue years. Schoole and Seminariee ehould-be.
established.. The clothes to be.worn by Jews should be or Polish,
style.. S T o e

Lilienthel.round no response in thoee Whom he desired to
educate. He wae_aﬂpewerrul.leader but his ;aekAwae-Hereylean and he
Wae a stranger in a'rore;gn land. The eeminerieewnicﬁ_were_leter
built failed in their purpose. The educational system in the schools
was Qemeralizeq,”kipgtead;er a Russification of thelHae;dim. Mith-
naggedim and Maskillin- there resulted a still greater.separation.
Lilienthal was compelled to leave Russia and find a nayen,of:eereﬁy
in America._ . o _ | _ | | o

. We have thus far given a survey of conditions in Russia

auring Levineohn!e time,.’anrusion_and chaos marked the plans of Al-
exander I and Nicholas, his successors. . Reeeia was trying tob;1hd
the seeing eyes of the world into belleving that the government was
desireue of solving the Jewlsh problem. But it was motivated by ab-
solutien and. despotism. - All her attempts proved a fallure. . .

In this period of confusion, grew up the man who took part
in the eame,taek-orﬂenlighpen;ng hislpeople.: Isaac Baer Levineqnn

1ived in this land of darkness and gloom and gave his life for his

- nation. Some haverconeidered hinm the,rather of the naekiliimfh But

say wnat one will, ndbomy in Russia in the firet half or the eigh-
teenth century did as much for his correligioniete as Ieaac Baer

Levinsohn.: - -
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ORIGIN AND DEVELOPMENT OF THE HASKALAK MOVEMENT.

Haskalah means enligntenment. It naddifferent neaninge
and stood for different ideas of enlightenment in different ages. In
a general way, however, we can gay that Haekalah, the Jewieh movement
of enlightenment is traceable to the spirit of demooracy'Which began
to make itself manifest in the early part of the eighteenth century
in Europe at large.

In England, this spirit of freedom gained force in the time
of’John rocke (1632-1704)., During this period men had aa?ocated free
thought and liverty of consclence in mattere regarding the State and
religion. Locke advocated tolerance because he realized the 11m1te
of human understanding. Persecution is a ralse way of propogating
truths among men and .women. Evidence alone should bring about the
formation of bveliefs. No man has a right to control the understand-
ings and ‘beliefs of another man. It was religious toleration that
Locke, Chillingworth, Jeremy Taylor and Glamvill urged in the state
and in religion. These ixdeas had their influence in other lande7
especially in France. "

In France, Denis Diderot (1713-1784) the editor of the En-

cyclopedia, enlisted nearly all tnetimmortant Erenchwritere of the

time as contributore and produced an instrument of ﬁar for the "phil-

osophe" party. This dictionary was the organ of the most advanced

and revolutionary opinions of the time. It formed the basis of sub-

eequent works of principlee of equality and Juetice.

nontenqnien, in his piquant style, satirically described

E the contemporary mannere cuetome ann institutions of French socliety.
His monumental work on the epirit of the laws, "De L' Esprit des

| Loig"appeared in 1748, This had a great influence in a theoretical
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way upon political énd legal thought ann”in'g-practical-way influ-
ehced directly the laws of the government.

Jean Jacques Rousseah (1712-78) was of the same school as
Montesquiem. In his works, he denounced society and its conventions.
His works, though bringing him renown as a writer, were looked upon
unfavorably by the government. _His deistic teachings made him hate-
ful to the church and called forth denunciatory remarks from many
churchmen.

The encyclopedists with Diderot at their head, who were al-
80 imbued with imported English ideas at the time, Montesquien, Vol-
taire and Roussemwand a host of other writers, saturated with the
spirit of democracy, sympathizing with the suffering of the masses,
with the American War of Independence, yearning for the restoration
of some of thelr long lost privileges, all united t0'§ound the death
knell of monarchical absdlutism. 'People were to be equal in rank,
in education, in freedom. All were to have the same opportunities.

In a more restricted Jewish sense, however, the Haskalah
movement began in the eastern part of Europe about the middle of the
eighteenth century. Its tendency was to abandon the exclusiveness
and acquire the learning, manner and aspitrations of the nations
among whom they dwelt. Wiernick states that Haskalah in a restrict-
ed sense "denotes the study of Biblical Hebrew and of the poetical,
scientific and cultural parts of Hebrew literature. It is identified
with the substitution of modern Hebrew subjects for the study of the
Talmud, opposition to fanaticism, superstition and Hasidismk with
the adoption by Jews of agriculture and handicrafts and with a desire
to keep in touch with the times".

Many writers on the Haskalah movement labor under the im-

pression that the movement for enlightenment was brought about chief-
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ly by a few individuals in Germany who translated Hebrew works into
the German language. Some claim that Mendelssohn alone is respon-
'gible for the change brought avout in the condition of the Jews in
Russia. Even Graetz waxes overenthﬁsiastic in respect to Mendels-
Bohn§' He considers him the savior of his people. Her2is what he says
in- regard to the rejuvenescence of the Jew in Zurope at that time.
"It revived with marvellous rapidity from its abjection as if a proph-
et had called unto it ‘'Shake thyself from the dust; arise---loose thy-
gelf from the bands of thy neck, O captive daughter of Zion'!  And
who caused this revival? One man, Moses Mendelssohn, who may be
conslidered the 1ncarnation-of‘his race”.

'Neither a Mendelssohn, a Friedl#naer nor any group of Ger-
man writers could have accomplished much had it not been for certain
in;ernal conditians in Russian and Polish JewXy. Those who attribute‘
the revival of the Jews 1ﬁ Russia and Poland solely to Germany lose
gight of the important historical fact that there must be causes with-
in the peop;e as well ag outside causes which bring about changes.
Mendelssohn's translation may have been the bridge over which ambl-
tious Jews could pass into the great worldd of secular knowledge but
there had'to be awakened in those Jews the realization of their need
to acquire knowledge. In order, thererore, to understand the evolu-

tion of the Haskalah movement we must look first for the causes .in

- Israel, and then we f.all be able the better to understand how Men-

deslssohn and his disciples could have wrought the changes atfributed
to them.

The seeds of Haskalah were sown long befbre Mendelssonn's
time. One of the causes can be traced back to the time of the rise
of Hasidism with the Baal Shem Tov.in Poland as i1ts main exponent.

Raisin considers Hasidism "an attempt at reform rendered imperative-—--



o« -
[

. -17-
by the rigorismbﬂ the Rabbis, the supercilicusness of the learned
classes and superstition of the magses?. Hasidism has as its aim the
transrormamipn.or the life and conduct of the believer. The emotional
gide of the Jew was to be developed. The dialectlics, the~pilpuiﬁbr the
Talmud was of minor importance. AS a reéult, Eabbaliatié notions and
conceptions in regard to God and salvation were introduced. The sub-
tlety that formerly characterized the Jew in his Talmdic studies wae
to giﬁe place to the emotional side in the Jew. The religion became
revivalistic and its great men could be considered Jewish Evangelists
rather than expounders of the minutas of the law.

As for the Jews in Lithuania, the study of the Talmud was
deemed of extreme importance. They were opposed to the 1ncorborat10n
of Kabbalistic doctrines into their worship. The Zohar and the teach-
ings of Sabbatai Zebl were not in accord with their ideas and accord-
ingly were discountenanced. Their main exponent Elijah of Wilna
(1720-97) believed in the study of the Talmud. He was confronted
with the same problem in regard to the Talmud as were his Hasid;c
correligionists. He offered a different solution. If the Talmud is
too rigorous and too difficult ror-stuay, it 1s unwise to abandon 1ts'
study and take the path of least resistance. Rather make Talmudié
study ring with a modern appeal. ‘Present it in a more attraCtive
form. In other words, Elijah Wilna and his followers were the oppon~
ents of the Hasidim, hence they were termed Mlthnaggedim.

Raisin regards Elijah Wilna as the orilginator of the ﬁae-
kalah. But we must understand this in the light of the conditions
in Lithuania in the eighteenth century. Indeed, Elijah Wilna was
very progressive in his views. He emphasized fhe application of rea-
son to traditionalism. The customs and practises of the Jews were to

be congldered 1n the light of their rantiquity or primitivismw. He
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even went so far as to say that the cusioms, adopted after the Shul-
han Aruch had been codified, are not bpinding at all. Those in the
Bible and Talmud were to be unalterable, while those arising after
the Talmud could be changed by the congent of an authoritative body.

Elijah wilna could, therefore, in a limited sense be con-
gidered a Maskil.. His views as to the.education o' the youth show
a conceptlon orf systematic teaching. The Jewish youths.shouid not
begin thelr education with the study of the Talmud, but they should
first learn the Bible, etymology, syntax, Mishna and finally the Tal-
mud. "Pilpul" was not or paramount importance. He himself was an
embodiment of the ideas he advocated. His Kknowledge of things secu-
lar made him stand out prominently as a product of a different phase
of Jewish life. He wrote on geometry, astronomy, trigonometry and
graﬁmar displaying remarkable versatility.

We .see, therefore, that there were two main divisions
among the Jews in Poland and Russia. Both grappled with the same
problems. One preferred elevation of the soul above the sutleties -
"of the mind. The other compromised Ly showing thalt the mind and soul
could work. together in harmony.

But a common enemy threatened them voth. Both the Hasidim
and Mithnaggedim had to contend with the new Hagkalah entering from
Gemmany. The rays of enlightenment entered through two channels. 1In
the first Place, new ideas came in via the Prusgsian vorder. On the
second through Wohlin in South Russia to Galicia, Lemberg and Brodgr
Slavonic Jews of profound Hebrew erudition were pouring into Germany.
Tneir capabilitles were recognized. Some of these Jewigh Rabbis who
had emigrated from Rugslia into Germany received pulpits in various
cities. TFzekiel Landau, Phinehas Horowitz and Aaron Halevi settled

respectively in Prague, Frankfort on the Main and in Berlin.
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.'some of the Jews whose business carried them to Germany
returned to their homes with different novel ideas. Others who went
.ihere to pursue courses of study for professional life or - those who
delved in philoﬁopny came in contact with different ways and habits
of living and on their homecoming helped disseminate the new culture
'which they had acquired. There in Germany, they had studied grammar
and Biblical exegesis. :hey‘became familiar with Mendelssohn's trans-
lation. On their return they popula:ized those ideas and notions.
Some of these men later gained prominence. Among them were men like

-~ 80lomon Dubnow (1738-1813) and Solomon Maimon (1754=1800). The lat-
ter especially was greatly influenced by his new life and surround-

--ings. He was an example of that type of Lithuanian Jew ﬁno became
imbued with the Philosophies current in Germany and who gave some
of his own great contributions to the world. Most of tnése youﬁg men
who travelad: to Germany found cordial welcome from the Jews in -
Germany. Mendelssohn was particularly'hospitahleIto these sojourn-
ers and they showed thelr gratitude by assiduously accbmpliehingall
they could. These Jewé from Poland and Litnﬁania wrote on all sub-
jects of interest.

Indeed, Berlin was the center of learning; There the Jews
learned all about Lessing, Schiller and Goethe, Kant,.gggnte and
Hegel. Mendelssohn's German translation of the Bible and Biﬁr com=
;éntary published with it, was warmly received vy the Maskillim.
Livonia and Courland, the border cities, became the strongholds of
this: German learning. Warsaw and Odessa established schools. Later-
the cities 4a the interior like Zhitomir and Wilna began to work
laboriously for the enlightenment of the Jews. In Byalfglok, Vliots~
lavek and Zhagory schools were established. In the city of Byalestok

germons in German were delivered by Jehill Michael Zabludovsky.
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¥Yankele* Kovner: (1793-1833) eould converse in Russian, German and

French. Wnen Montifiore traveléd:over Russia, he met in all the cit-
ies some with whom he was able to hold conversations in German or

French. Jews were taking part in theatrical affairs. Among the :

~ prominent directors in the activities of the theatre were ‘the Nebak-
hovich brothers. In journalism Osip Rabinovich was prominent. Abra-

~ham Jacob Stern and. Hayyim Selig Slonimsky were inventors, the latter

receiving a price of 25,000 ruvles for his invention. Cultural:so=--
cieties and organizations for the enlightenment' of Jew_s_cropped;'up-
here a.nd‘t_here_.'- < |

| -mhéy~.='d1d;,no'g neglect the learning which theyr.han acquired
in their fmoth'er. cour}fry..,! They merely put that learning on mo_re'!- -
ac lentific _grounds and -v1ewea-"th1nge in the light of veason and orit-
1¢‘a11y. +In 1783, the rirst Hebrew Magaz’ine-:..'name'aasef'_'. 'wa;s .pu"p-;.'
1ished. .'~An'10ng"triosew:no contri‘nﬁted,to tl}is_ Joutnal were Maimon,-

 Dubnow and 'Isaac Halevi Satanow. fw.:}.'{endel"I.‘evin wanted to make Hebrew
a 11ving language and. even went so:far’ as'-.to‘cb'inrnew_- words and ex-

~pressions. . Levin wrote, also, -1n-.Y:lldd13h‘.' believing 't.hat languagé

a better vehicle:for the enlightenment of tne..’J‘ews.- .He'_ presumed?'-,.,-l!

that they would view matters more ra\roi;abiy‘ 1t those ma.t.t‘e"ré-We_ré‘2 to .

be presented in the '-iangua'ge'.z'ror.\ the masses. E Dre Tobi'a.sf COhn;,wro.te
an encyclopedia  5)'®/G.  ALEN: which he:quelled. ar,tei-.- I
Chambers! 'ﬁrlcyclopeaig in fﬂi_M‘saiﬂDide:‘bt'é: Emyclopedia in . |
France. | o | |

wg; gee, therefore, that the ‘-\1de'a.s for reform and enlight-

erment were not thrust upon the Jews rrom?..without.;f. The: Jew;in-Poiand'.

and Lithuania was struggling with himbelr;‘_\gna..unconscidusly was
moudding and shaping himself to receive the full force of German

progress. There was a difference, however, between the enlighten-
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ment in 1ts effect upon the German Jew and in 1ts effect upon the
Rusei‘a.nl J'em.- The German Jew was motiVat’ed";‘o’y’ the ‘idea [ONKT N

.P!1)¢?) *what will the nations say?" whereas the Slavonic
Jews as Raisin puts 1tf'eager1y sought the truth because they ‘could
better elucidate the Talmud or because it was- their trutn, ‘0f which
the nations had deprived them during'the'exile' R S

Indeed viewed in this light we'see the internal and exter-

nal causes which worked to. make the Jews in ‘Poland 'and"'RdEei"'zi}‘b"e"’"tter
and broader in thelir 1ire and rieWB; ‘Secular and religioue 1deas
were to shapen their lives for better ruture 1ivea.

B e ——

In Russia, the Haskala.h movement was a battle of religion

against superstitution 1A -meane or s_ecular education. Translations
a.nci‘ original works were ehcouraged. = The' Jews began to imitate other
peoples and adopt their ideas. It is quite natural that such a fove-
ment: should receive oppoeiti‘on:' ‘People’ are by nat'ur"e conservative.
Many. Ra‘o‘oie 1ald the ban on ‘German’ 'AE_@arerei' ‘The Hassidim and
mftnnaggeaim joined to' £1ght 1t." ¥he ¥Zaddik" Menahem Mendel of _
Vite‘osk could not' tolerate the grammaticel works publiahed W theee .

Maakillim rrom Germany Weeeely'e works and’ Mendelssohn'a tra.nela-

- -tion were burned in gome-cities.  Re Hayyim of ‘Wolozhim considnred

the Maskillim'tpo' radicali Yet, we see that their conflict was not
o much against the ideas of’ enlightenment a8 against the personali-:
tles who tried to shed "the light on’ the ‘oenighted ma.esee. They did
not like the’ Maekillim. R I L ,'
Wnen Nichola.e -I (1820-55) planned to execute his scheme of
colonizing the" J’ews “the" Maskillim believed him sincere: They sa,aw
Rou'sséin‘ej and Vol"tai"re'a_"idee,e”beihé ¢5.rr1'ed'_’out;i " A teturn to
naturel It was hailsd with 'gleé""by'"t’ﬁef"ﬁ{e;e}iil‘lim in Galicia and
Russia. But their Joy ceased when Nicholas changed his mind. The
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Magkillim trusted Nicholas implicitly. They believed him to bve.
fraught with numanitariah degsires. They were bvlinded with enthusi-
asn.

In Lithuania the effects of enlightenment, despite oppo-
gition on the part of the Rabbls, were vecoming evident. Factories
were erected exclusivély for Jews and the Jews were showing the
Russiané that they are more than mere people of the Spirit. They
were manual laborers, earning their living vy the sweat of their
brow. Familles were, also, provided with land implements for farm-
ing, horses and cows rree for twenty-five years. Technical schools
for voys and girls were organized and it looked as if the Jew were
on the road to new 1life and vitality.

But the rejuvenating of the Jew by the Czar and his of-
fieials suffered many disappointments. From within the government,
indirectly, and from outside sources, directly, attacks were bveing
made upon works formerly held in great esteem by the Jews. Divinity
profegsors and students with a smattering of Hebrew and Yiddish at-
tacked the Talmud. They.vilified the Jew and even caused the cry
that the Jew used Christian biooa for Passover. Iisenmenger's
charges were renewed with greater vim. Temkin and Buchner did all
they could to foment trouble.

Russia treated the Jew shamefully. Not understanding that
the character of a nation cannot ve modified with the mere drawing '
up of é'program, a syllabus, they began to frown upon the Jew. Laws
were passed withdrawing many of the privileges first granted the Jew.
All that despotic_nussiakcould do to make the Jews miserable, it aid.
In 1823, they were expelled from the farms to the city. In 1839,
they were expelled from the cities and restricted in their rights of

gettlement.




| -25-

The attitude of the government toward the Jews was that of
a tyrannicalfBtep-rathef'toward a child whom itwcould not understand.
The Jews, when permitted, studied German, Russian and Polish and at-
tended in large numbers the schools and universities of Nicholas I.
Some wealthy Jewa'hélped'rinance schocls for the Jews in their citles,
Among fhéﬁe were ;oéephAferl of Tarnopol wiho orgahized a school in |
1813. Moses Landau, Hirsh Hurwitz were activé Maskillim in the
Ukraine. Stern in Kishinev organized a school. In Odessa in 1826
there was a prominent educational institution known as Zittenreid's
school. | |

We have already stated in the rirst chapter the studles
made by those who worked for the en;igntenment of the Jews and es-
pecially thé work of Lilienthal.

From the first bhapter and from what has been said here
we see that:the movemenx for enlightenment was a result-or the spirit
of liverty which bggan with Locke. It challenged long standing author=
ity. Haakalah'had as its purpose the rejuvenation of the Jew. That
the.Jew should concern himself with this werld and not bother about
the future world is anotnef way'or atating its aim. 'In the words of
Raiéin, *It.was a bitter and sﬁﬁbbornwoonrlidt betﬁeen.parents and
children 1n‘the adJustment of 0ld ideals to new environment."
| Yes, the Haskalah,. &8 a movement to change the life of the
Jows nad to deal with all the material and spiritual factors in life.
Like every othér movement 1t made new strides .only to be repulsed.
But finalxy'it advanced with firmer movements and fouhq its way into
the rank and file of the people.




2k
BIOGRAPHY OF ISAAC BAER LEVINSORHN.

Isaac Baer Levinsohn 'was vorn on Erev Rosh ‘H'asha'no, Sep-
temver 2, 1788, in the city of K.remenitz Wolin, Russia. }Ie was the
descendant of a family known for thelr good name and for their good=-
1y wealth. His grandrather was Isaao the son of the 1earned and
wealthy Jekuthiel Zalman ol Ostra. in Wolin. Isaao married the
daughter of Reb Zalman "der Relcher®. To them a son w'as"oorn, Judah.
Judah's family name later bvecame Levin. o |
| Isaac, the father of Judah, died in 1767. Judah was reared
by his mother and brothers. But his life was £1lled with misfor-
tunes even at this early age. N1is older brother Haim was aceused of
ritual murder and in 1775 was imprisoned together Wwith his wife and
children. His imprisonment was due to the Jealousy of Polish noble-
men who conld not tolerate the growing prosperity of the Jews. |

Judah married Rachael, the daughter of the rich Reb Samuel.
He was esteemed [)'4 Jews and Gentiles alike for he was a man reputed
for his honesty and for his sterling character. A student or He‘orew
literature - the Bible and Talmud, — he was also learned in Polish.
This knowledge of Polish gave him some prominence among the people
in whose midst he lived. | |

One day, as Judah was traveling on some business affair,
his carriage met and obstructed the passage of the carriage or a
no‘oleman coming in the opposite direotion. The no‘oleman 'oeoame en=
raged and lifting up his cane, wielded a blow on Jﬁdah‘s headthat
left him unoonscious. But the stunning errect of the blow was not
merely temporary. It had a permanent effect. His mind was . thereby
weakaned. Hi.s dootors i‘or‘oade nim to do any reading. EVen in pray-

ing he was told not t‘o read the books of n{orship. But as the years
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passed, he was able to read but with moderation, and only books of

no depth, lest his mind be impaired. He was broad minded and Judged
a person on personal'merits or faults. A member of the Méihnaggedim
or Hasidim was all the same to him. He was of a melancholy nature,

scrupulously clean in his clothes and manners. Although not wealthy,
he always had othershshare his means. -bharity he diepénsedin-great-

er proportion than permitted him by his means. He never proclaimed

his acts of charity. He never neddled in commé?gfg%'affairs believ- =

—— e

ing it his dauty to take 6are, rifst, of his:own household affairs,

He never attended a brith or wedding. Never did he go to visit other
people, not evén his nearest neighbor. To the synagogue he would go
very early and leave as soon as he concluded his prayer. [

This brief family history will suirice to give us an. ldea
of the influences exerted on the personality with whom we are concern=
ed. JFrom the qualities of the father we might be able to understand
the 1nher1téd proclivities and tendencies of his mind. |

Levinsohn studied Russian realizing the benefits to bhe
gained by a knowledge thereof. He set about writing a drammar in
the Russian language. In his work, "Te' udah Beylsroel*, we find a
reference to the book "Yesode Leshon Russiya® which he wrote. How-
ever, we have n0‘eu¢h.book at present'and,the manuscript must have
beén,lost.

Isaac Baer married at an early age and settled in Radvil.
Here he was called by his full name, Isaac Baer Levinsohn. Until
the age of 19, he read constantly and felt moved to put his ldeas
and feelings into words. - Nathansohn, his blographer says: "like
an ape did he imitate everything with the pen®'. He also wrote poet-
ry during that time but his poems are not extant.

In 1812 he acted as ah interpreter for the Russian Govern-
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ment. He served in this capacity under General Girs. So strenu-
ously did he wofﬁ that he rfell sick and had to make a change for a
milder climate. He went to Galicia and there became acquainted with
men lixe Krochmal, Eliezer Landau, %}b Meises, Joseph Perl and Isaac
Erter.

On his way to Galicia, 1n 1813, he was apprised ol the

death of his mother. Afte: returning to Kremenitz to attend her fun-.

eral, he left and decided to'eettle in 3rodg.' Brode was the center
of laskalah at that time. In that city were men of great renown
whose profound Jewish leerning was the halo of Jewish %1re in Austria.
While there he joined their ranks and was warmly received among them.
The Trachtenbergs, who held opan house for all who were ihterested in
Jewish matters, also extended him a cordial welcome. Leviheohn 1den-
tified himsell with those Jews who had undertaken the project of found-
ing a "Real schule" for the Jewish boys in Brode. It was in Brode,
doubtiese, that Leﬁineohn recelved the ingpiration for his future
endeavors and felt it his duty to do whatever wae‘inlhis power for
his cotreligioniets. Men wiﬁh guch learning and such love for their
yeople as those living in Brode et that time could inspire anyone
and they inspired Levinsohn to dedicate his energies for the cause
of Israel's enlightenment, and for the education of the younger gen-
eration. | _

| Levinsohn was fedble in body and he began to show the strain
on nhis health at a very early age. But he had a friend in.Eiiezer
Landau who was also afflicted with 111 health and there was sympa-

thetic.euffering between both. As the Hebrew saying runs, Nnl.

AN 130 PIRN , so was it between them., In 1817 while both
young men were pondering over 1ife and 1ts beautiee as well as their

miseries, Levinsohn decided to write a poem on that eubject. But
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'_ n 1817, he returned again to Kremenitz and eerved in the_

capacity of a tutor to the children or a certain Landeeberg family.

He did not conrine himeelf to mere tutoring but he engaged in higher
mental work at the same time. He began to work o?ahie book '!e‘udlh
Beyieroel' ) Thia work wae in reality the beaeon light for benighted
and unenlightened Ierael in Rueeia.“ He initiated with rorce the e

movement for enlightenment. Ho more were the Jewe to be handieapped

in lire._ He would set them a path to follow. | He would make them
80 proud of their heritage that they would live onee more in conr

eonanee with the plane and purpoeee or their fathere ae outlined in

1

their'books or 1earning. )
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_ Levineohn wee bitterly aeeailed for publishing thie work
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the people. Our leader came in for his ghare. This book "Te'udah
Beyisroel® aroused a storm of protest. His life was embittered vy
the people in Kremenitz. Not only did he suffer insults and con-
tumeélies in Kremenitz but also from other parts of the country did
he receive abusive letters. What right did he have to come to the
people with ideas so radical? Beslides to couch such enlightened
ideaé in Hebrew was insulting enough.

So uncomrortable did the people in Kremenitz make his 1life

in Kremenlitz that he felt constrained to leave that city and go else-~

where. At the invitation of some of his friends, who were in sym-
pathy with his ideas of liberalism and enlightenment, he traveled to
Berdichev., Here he was respected by all. They sought from him for
a new method of teaching. Neither was lLevinsohn unappreciative of
the interest taken in him by the people. . He set about rearranging
the systems of study in the schools. In other cities to which he
waé invited, he did all he could to improve the conditions for the
better Jewish educational work. At the same time, he was working
asSiduously on his progpective books. But his health was declining
and he had to seek a better climate in which to live. He returned
to Kremenitz in 1822.

There were many things wanting in a city like Kremenitz
which was so 1naispensable for works Of the nature of those produced
by Levinsohn. Being unavle to wield the pen, a scribe was necessary
to rewrite the rirst brief. But there was no one fit in Xremenitz

to 4o the task. Neither was Levinsohn in a position to defray all

the expenses hls living incurred. There was no livrary in the city

which offered him new books for reading. Even Hebrew books were
lacking, voth old and new. Men with whom he might discuss certain -

problems were not to bve found in the city. He was alone in the rull
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sense of the word, broken in health, and not even having the compan-
ionship of good books to nourish his mind. His biographer described
the people rather harshly but at the same time truthfully. ®The sup-
posedly learned were not learned, the Maskillim were in no sense
Maskillim and the "Boale Battim® wefe poverty stricken®, That this
was really the case has been declared by Levinsohn himself. The
people were very poor. Their main buginess consisted in selling to-
bacco to the Christians who lived in the city and in the districts
near by. Some were engaged also in liquor dealing. The greater por-
tion were tailors and shoemakers. There were no big merchants in the
city. Being secluded all their lives in Kremenitz and having never
traveled to any other city, they were ignorant not only in literature
and culture but were devoid of proper manners. As the same Blogra- |
rher stated in another place, "Where one attained a thoﬁsand or two
thousand dollars he was 1mpert1neht, considering himself a wealthy
person. : He coveted honor and sought some'appointment in the city
whereby he could extort money from the poor. If one was able to
read a few words in a book he considered himself a learned man., Al-
though unfit to be a 'tall to-ﬁg&ges he ‘wanted to be the head of
lioné'".:
Occasionally some of the people would pay‘him visits.
There were Christians as well as Jews who would come-t6 gee him and
converse with him. Some people traveling through the city and who
had read his vook "Tetudah Beyisroel* would call to see him. This
was not very usual., Most of his life was spent in seclusion, away
from the people in the c¢ity. It was hard for him to accustom him-
gelf to their wayse Furthérmore, he suffered greatly because of his
1llness. Only once in thirty-five years did he go 1nto'the'c1ty.

In a letter to Israel Bohmer, in 1857, we read of Levin-
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sohn's sad life. QOn‘my.sick bed. I sit_enquing‘the words in your
DOOks=---I am in the midst of exile----no visitors, no writers, no
books and né one to impart any news, no one to read LoOOKkS. All I
hear ig the groaninngf the poor who are smarting under thelr Jewish
oppressors, the guardlans of the Jews and their leaders-—-~-—- and hear
the Hasidim who dance in the streets in groups.*

Levinsohn received the tutorship of the two gons of a
wealthy Jew, whlch enabled him t0 earn a meager 11ve11hood.. The
money he earned enabled him to complete his writing of Te'udah
Beylsroel'. With the assistance of some of his friends the book
made its éppearance in 1828. The book made a very favorable lmpres-
sion on Bludolph, the minister of education, who called it to the at-
tention of Czar Nicholas I, The Czar showed hig appreciation by be-
stowing upon the author a gift of one thousand rubles. Levinsohn
thanked the Czar for his munificent gift 1n a letter in which he dis-
cussed the remedial problems for his brethren in Russia. The Czar -
answered Levinsohn again thanking him for his advice.

The letter sent to the Czar is worthy of translation as
there stands out in relief the plans for the eniightenment of the
Jews. "My purpose is to stir up my brethren to improve the ways and
means for thelr secular and moral education---=gducational methods
for the enlightenment of the youths were heretorore_on a very low
plane. My hope rests on the youth of the coming generation-——-—--,
Unsystematlc educational methods will be abolished and in their
place studies of our father's falth, that are in consohance with
reason, will be adopted so that they might grow up to be good Jews
and at the same time gdod cltizens. In theechools many of the poor
people will be taught. They will be provided.ror\by means of the

communal purse or in some other private way so that they might ve ser-
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viceabls to their country in manual labor, agricultﬁre and in mili-
tary duties,==—-- our teachers will understand their duties 1h the way
of educating and enlightening. They willl endeavor to fire the heart
of their people in talks and discussions .as to how a citizen should
conduct himself to do what 18 good and right in the eyes of God and
man",

People began to realize his worth,and 1n 1827, when he
received a letter from the "Committee of Jews who believe in the
Mogale law" they not only commended him for the great literary con-
tribution but they suggested finding some kind of an appointment for
him which should be proper for a man of his standing.

Levinsohn recelived letters from Jews far and wide. SOheols
were estanlished in many cities and many Jews also bought tracts of
land 8o that they might be able to work hard and earn a livelihood
by the sweat of the brow. - Y

In 1817, while in Brode) he wrote a pamphlet entitled,
"Hamazkir", which was given over to Reb. Joeeph Perl in Tarnopol.
Although Nathanson claims that Levinsohn was urged by Nachman Kroch-
mal to have the pamphlet published, yet it never appeared in print.
However, parts of the book were embodigd in some of his other works
which followed.

About this time Levineohn also contributed reviews of
books written by other Rabbis. His c¢riticism never bore any harsh-
ness, He never was bitter, merely looking for faults. However, he
did show an unbearable tolerance for writers who plaglarized. Then
he would vent his unavated fury upon. those writers pointing out not
what:they took from other authors but quoting the exact pages and

lines of those books. For example, in writing a letter of criti-

cism to "Rgl*  Rappoport, on the book *Shevile Olam', written by a3

T
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°f££§l§ Bloch we read also an-qnumeration of the author's faults.
The author is rebuked for not having_quoted his sources, such prac-
tices should be discouraged. The author in his footnotes, claims
them as his own, whereas the rootndtes are pure plagiarisms from the
references of other authors,

In 1827, Levinsohn received a letter from Emanuel Lieven;
the Minister of Education in Rudsia. in which letter he was asked to
give answers to cértaln questions about the Jews and Judaism. Aside
from the importance attached to the authentic answers to these ques-
tions 1t ggpwed also the important rdle Played by Levinsohn at that
time. He was the man, par excellence, who could give authoritative
answers. He was considered the authority on such matters. The ques-
tions asked by Lieven were of the following character.

What is the bagis of belief .in goaaic law according to the
Talmudists and other Rabbinic scholars?)

Were. there writers among the Jews prior to the time of the

B law of Moses and why are they not mentioned in Mosaic law and in the

.- E prophetical books? V

In what kind of script was the Torah written? )/

Were there any books, other than the Bible, from Moses'

B time down to the end of the prophets?

gkl
fE LI

Is it true that it is the opinion of Talmudists that the

(% Mosaic laws are without foundation ,jhen challenged by, reason and if

';f so,how can the nations praise Jewish wisdom if those laws cannot be

,;?:f7substantiateq,by reason?

o %Lit-true that the Talmudists and Rabbis explain the laws
o .

Ty . I “Le
R ana énitions,in Mosaic law, that s, the-laws-of iLman between man®
f : - /\_

ifﬂ=as applying -only to Jews and not to people of other faiths?

Is the Jew permitted to do evil and harm to non Jews,

te, 1
Ly
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-1 especlally to the Christian whom he hates? 1Is it considered a
good deed? d _ |
i What 18 the basis-of the Talmud 1mnera1 way? What
1s its cor}tpnt? -Who oomposed ite? . wnere%,nd in what language was
1t writtent |

Whioh books é.re.-included in the Talmud?. ‘Are there other

books of equal importance? Who composed them and what is their

| subJect matter?

I8 there any Hs&ﬁm in the Talmud? According to hearsay,

it 1s rfull of fantasies, tales and anecdotes not in accord with
truth or reason? Cr/l. o o g "

e,

Are there any sects extant at present which existed in the

time of the second Temple?

. - Who are the Karaltes? When did they arise?

Of what use .ls it for you to be burdened with .thousands
and thousands of laws and prohibitions and thus wasts your lives
away? VWhen do you attend to work?

Who established these thousands of stupid laws? v

What is the meaning of the feasybn Passover and the strange
customs which have cansed you to be subjJect to suspicion for using

the blood of Christians on that night?

Is 1t true that Jews are forbidden,according to the Talmud,

to learn a foreign language or science or engage in some agricultur-

al studies?

e —
_\/'_-'EE is speculative and practical Kabbvola? Who originated
1t and at what time? \/~
N Have the Jews laws which they have established for the bene-
fit of their poor, sick .and for their poor students?’”

I8 there hope to better the condition of Israel and how?




|

| -
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. How does the Jew expect to become a mémber.or a Christian
goclety, how dan he acquire friends and how will he ever be able to
get an appointment if he keeps himself so far away from the Christian
and never tries to do anything good for the country in which he lives
for which reason citizen privileges are deniad him? |

These varied questions asked by the Minister of Eduéation
evidently were not entirely of his own mind but no doubt emanated
from the wells of hétred of some Gentiles or converts. Levinsonhn
referred him to his books for some of the answers, In Te'‘udah Bey-
isroel Levinsohn answered some of them. As for the others, Levinsonhn
referred him to Jewish énd Christian sources. Those which were not
to ve found in books were answered by private correspondence. His
undertaking of his later works Beth Yehudah anqéerﬁbapel were stimu-
lated in part by a desire to clear up all these points which were
impediments 1n‘the way of Christian enlightenment. Levinsohn ex-
pected his works to be translated so that the Christians might see
and understand the Jew.

The introduction of Te'udah Beyisrocel intimates. that it
was it for publication in 1823 but because of various reasons its
appearance did not take place until 1828. However, when lgttera
came pouring in to him from Jews all over the land asking various
questions as to which course to follow in order to bve able to live
the proper kind of a life, he felt impelled to publish his work.

Levinsohn classifled the questions asked of him and they
seem to him to come under five categories as'roilows:

(1) 1Is it necessary for a Jew to study the Hebrew
languagé according to grammatical laws?_
(2) Is he permitted to study foreign languages?

A .- C:'L""L,.
(3) 8hould he studngcienoes?

i}
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'-'tu)' What bLenefit can he derive from a}knowleoge
of rorelgn languages and from sciences?

| '(5) 1If beneficial as it might be, might not these

~ studies be harmful to faith and religion?

The rirst edition of Te'udah Beyisroel appeared ‘in 1828
ann the second edition, with some correotiona by the anthor, appear-
ed Iin 1856. Tnio booX 1no1udee the principles or tho Torah and :
learning with.userul'remarke on manners. It shows the-neoesaity,-

for Jews to. study the Torah in the proper way ; \to-afﬁdy“the”nebrew

language by reason of his bvelng a Jew. -He:.‘should study grammatically.

Foreign languages élso_shoulo‘be7otud1ed~but-partioularly the larn--
guage'offthe‘country.' He" would be-éblentofgetqon‘botter1n.thef:au
world if ho-kneo the rerhacular.37He’snould*8tudyocioncéo’and other
branches of 1earn1ng‘by'roason'of his velng an,intéll;genﬁ personr
Handicrafts andagriculture'anWellas“opher-ouoinoaooahﬁhoulaébe}
takenlupfby.tho-Jews.~-Empnaois 1sfp1acod~on‘the?obligation3j6r~tne
_ Jew:to' the Tules of the land, the observance of all laws, and respect
for those with whom you come in’ contact.: Evervthing is’ explained

by the presentation of honest statements based on foundations of -
reason elther Scriptural or traditional.- It alsojoonoains’thekhis-
téries of many great Jewo'or every age and their ideas as to the

. Torah, '1earh1ng and manners.

" Levinsohn shows by lucid examples that our ‘sages of the
-‘Talmud were perfect in all_gggggr;c learning, languages as well as
in the Torah and in other: Jewishwlearning.‘ Qf. oourse,-tney ‘were
learned according to-the:degree, position ond time in- whioh they.
lived. Lev1nsohn cites the: Talmudists 1n Pnronological order, one
or two to a ‘generation, -setting forth theirAaooomplisnmentanandy

achievement8e - .~ - = i
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Levinsohn's aim was mainly to combine learning and culture
in general witﬁngnrah, to show that they are not incompatible and
that the Jew would benefit greatly if he would txry to be at the

_ same time a good Jew and a good citizen.

Before giving the contents of his work, we can admire him
for his moqesty; He quotes the passages which he utilized from
other sources saying that hé wants the people to look and see for
themselves whether he is right or not. "Do not judge hastily. Rather
walt until you have weighed the words of both —--—— I have paved a

way for those who will follow me in such work. I tried to deal with

the subject according to its time and place although I did not dis-

cugs 1t completely —~--- I pray.to God that the little which I men-
tioned in this vook might effect abundant goodness. A little |

truth can dispel much falsehood",
. In 1828, there appeared the first edition of his book

Te'udah Beyisroel. Levinsohn received commendatory letters from .
many Rabbis at that time. Dr. D. Frankel, in the magazine Shulaimth,
gave a review of the book and praised the author for his erudition.
R. Berish Blumenfeld, of Bfode, felt fhat the hook made 1ts appear-
ance at the right time."Rs'l' Rapoport sent Levinsohn a letter of
appreciation. .

The first edition offEres Damim‘appeared in Wilna in 1837.
Levinsohn's name was very popular at that time. The author .of books
defending the Jew was asked to render his service in a more persone
al direct way. Communities in various citles appealed to him to in-
tercede with the government on their vehalf. From Lutzk, in 1837,
he recelved a lettef signed by the heads of the Kehillah, R. Isaac

. |

Landau and Issachar Bar Rosenblum and with the official community

stamp, requesting him to write to the governmental authorities about

ey e
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certain books. . | .

In 1837 Levinsohn suffered another great grief when his
father passed away. He was strongly attaclied to him and this loss
added to his present physical condition caused him increased miéery.

In spite of all the privations which Levinsohn suffered he
never said halt. He occupied himself studying whatever books he
could gep in his own city. | He was too poor to wripeAror books td
be sent to him for even in answering his many letters he had much
troudble in paying for the postage. We have,before us,the spectacle
of a man, broken in nealth, but dauntless in spirit. A library was
not in Krémenitz and the people, as we said once bvelfore, were in no
way fitted to help him buy what books he needed. If some of the -
People had a few books they prided themselves, believing that they
were scholars. Nathansohn characterized them thus: ¥Those over-
proud people are kKnown among the ignorant people in the small vil-
lage as boasters; they magnify and o;erestimate everything which
they possesst, |

In spite of the few books which he found scattered here
and tnere”QS“EIE“¥E££§££51§*G€ii:““”WI%n the help of some books which
came to him from friends from out of town at rare intervals he set
about writing his work. Sometimes he wafted months and months for
the arrival of a book promiséd him by some friend, only i1¢ be disap-
pointed in finding that it was thg wrong book which he had received.
Oftimes the books never reached him at all.

In 1828 he had finished writing Beth Yehudah and in 1829
‘he received the permission of the censor in Wilna to publish the .
book. The history of its publication is very interesting as it
shows how hard it was for a book of this kind to finally appear in

public., - These are Levinsohn's words:

e e
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*In those days, having suffered severely.for two years con-

tinuously, I was left completely destitute. I did not have even
bread and water for sustenance. I had no help and was robbved of all

hope.---=0ne day a letter came to me from the noted Moses Landau of

S

Prague full of conmforting words informing me that he wished to pub-
1lish my book, "Beth Yehudah', but for some reason his plan never

materialized.----I, then, sent the manuscript to Brode, in: 1830, to

e e r——

i my dear friend Re. Berish Blumenfeld at his request, for he promised
to have it published in his country. I,myself, did not have an ex-

tra copy of the manuscript for who was there to transcribe it for

me? After much dirfficulty the book reached its destination in

Brode. The book traveled everywhere from Brode to Hungary,_thence

to Prague, to Vienna, returning finally to Brode. Wherever it went
it was kept for some time. While in Brode a fire broke out in the
neighvorhood of R. Berish Blumenf'eld, consuming many houses. A8 the

things saved in Blumenfeld's house were taken from one place to an-

other, the manuscript was lost. It was given up for a long time,

e e e —

beliefing 1t to have been destroyed in the r'ire. However, after a

long time it was found by a friend of Blumenfeld. My friends in

e
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Wilna, 1ater;_wrote to me informing me that a certain publisher de-

clded to buy this book for a certain amount to be pald to the author

T i e e

in the form of a certain number of books. He was t0 receive a cer-

e
gy

taln number of books and not money. In 1835 it was sent to Wilna,

A

and in 1836 permission was again granted by the censor to pubiish

oy

the book. TWo years later it appeared in published fomm. No soon-

er did I receive the payment in books and one hundred books had been }'

printing house, ralsing it to the dust. The loss was very great.

|

i

;:

s dlstributed among the book sellers, when a fire broke out in the H
i |
Many books were lost among which were several hundred copies of Beth !

%
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; Beth Yehudah had its origin in the answers which Levinsohn
: gave in 1827 to the questions propounded by Emanuel Lieven. It was

: Tirst published in 1839 and with the.autno; 8 corrections in 1858
' in Wilna. |

- The book made a profound impression and Levinsohn received
Wl lctters of praise from people far and wide. Even Geiger,the advocate

. 0f Reform,delivered in Breslau several sermons on certain chapters
) taken from Beth thudah.

The director of the Lyceun in Kremenitz, DIr. Levitzky,"

= praised the work saying, "May God help you arrive at your.goal, to
- teach your people everything concerning religion, knowledge and
proper manners, and also to awaken in-thém the desire to till the -

earth and do other kinds of manual labor®.

‘In 1840, Levinsohn sent a letter to a friend of his in
answer to certaln questions as to the appropriateness of changing
and modifying Judaism. In this letter we see Levensohn's attitude
toward Judalsm. Although he believed that modernism should go hand
in hand with Judaism, yet hé did not endorse radical changes. He
‘8ays:

¥Concerning that Rabbl of whom youtsa§d that he has de-
cided to obvserve the Sabbath on Sunday, Woe, unto them who try to
gain the followship and peace of their neighbors by the desecration
of the Almighty's name! Woe unto that Rabbl, that 0ld infidel whose
atm is outstretched to uproot, destroy and tear down the foundations
of the Torahi I have already told one of that sect who argued with

me concerning this matter of changing the S&bbath observance to Sun-

Yehudah. God is just in all his ways! His justice 1s unfathomable® .

L e
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day, saying to him, 'ir yoﬁ'desecrate the Sabbath‘day, which was ap-
pointed by God,_how much the more will youﬁé lax in obgerving a day
of your own appointment?' Either way is. a deaecration.'”On'Babbath
you will conduct yourself as Gentile and on §unday ag Jews.":

‘In 1840, Levinsohn received a syllabus from Vilna Jevs.
In that eity~ceftain Maskiilim met to frame up a plan of study for
the young Jewish element. Levinsohn was urged by the members of that
gathering to continue to take an active part in Jewish life. The
gyllabus is a good index into the great change that was going on in
the minds of the people at that time. The government had looked very
favorably on Jews and established for them community houses. These

comrunity houses were erected to improve the conditions of the Jews

i by educating them there. The Maskillim of the Wilna community con=-

sulted as to the vest means for educating the Jews. The methods of
education were to be in harmony with the times as well as with govern-
mental plans. This 1s'a.d1gest of methods suggested for the above
mentioned purpose |

The Rabbis aﬁd Hebrew teachers were responsible for the
decline of tﬁé‘Jew heretofore. Instead of being educated in things
gecular, they were deeply ignorant of thé.ways of the world. They
were unable, therefrore, to take part in.civic affairs. They could
not represent the Jew at the proper occasion. In their 8tead other
Jews who were not representative of Judaisn took.part in civic 1lire.
It rests with the teachers and Rabbis to correct the manners of the
Jews and to.reflect the 1light of learning. They should stir up the
people to follow agricultural pursuits and handicrarfis. The educa-

tlonal methods are defective. The teachers of the young people know

: very little of other studies. They merely know the Talmud and kxindred

gsubjects.
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- The condition of the Rabbinate should bve 1mproved by the

establishment of Rabbinical seminaries on the plan of the Christian

-~ seminarles, In these seminaries the Rabbis should receive instruc-

~ tlons in religion, Hebrew, Russian, Gérman, religious philosophy and
=-‘io‘c.he::' important subjects. There they should grow up as Rabbis per-

- fect in the laws of the Jews and in proper worldly mamners. In this
“way, they would be able to serve as an inspiration to those to whom
_thqy minister. Until the graduation of these Rabbls, the government
- should invite German Rabbis to Fill the vacancies. These Rabbis,
:together with other lay Maskillim should form a consistory' to take
_charge of communal and religious matters. They would have to system-
_atize the course of studies and.through them might.Rabbis be appoint-

~ To better the vad methods in the education of the young it
-would be well to establish schools over the country, modelled after
“the schools ‘in Odessa, Riga and Tarnbpol. There they would study the
_Bible, Hebrew, Russian and German, Mishna, Talmud. These would serve
;as preparatory schools for the seminaries or Gymnasia. In this way
the 0ld fashioned Mej}lammedim would disappear and in their stead
::teachers from the seminaries would give all ‘the instructions.
- | | In order to better the economic condition of thé Jews, sup-
port should bhe rendered to those who wish to colonize in certain
parts of Russia. Techniéal schools, also, should be founded where

tboys might acquire instruction in trades.

ol

These ldeas were in harmony with the governmental plans of
Anstruction. Men active 1In the same work among the Jews included
Lilienthal, Tugendhold,.Roqenthal and Klatzki.

This was a period of confusion for the Jews. They were at

2 loss as to how to act. They desired Some change but they could not

BRY

-ed. This government, however, would have to sanction the appointments.
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accept what seemed to them to be ultra-radical. They were agreed
as to the benefits to be derived from a change. But they were con-
fused as to the proper procedure. It seems that they could not get
along with men like Lilienthal. He did not understand them sufficient-
1y and they considered him in league with the government. Again,
they were not familiar with the requirements of the governmental
statutes. TFor example, the people of Dubno wanted to effect some
changee. But they did not understand the laws passed eoneerning‘the
Jews on April 3, 1835. They could not comprehend chapters five and
8ix dealing respectively with religion, customs and education. They

sought information from Jewish authorities in Wilna, Huradna and

) Blalystock. They did not know how to appoint-teachers,.which-Rabbie

they ought, t0"e1ect and the like. Though their aim was good they

knew not how to. execute the realization of their aims. A
These repreeentative Jews from Dubno turned-their eyes in

the direction or'Levineohn, They begged him to help them for they

knew his indefatigable interest in Jewish work especially work for

_ the uplirt of the condition of.the Jew.

.In 1841 he received a letter from the editors of the

| magazine, Pirhe Zafon, which had been published for the first time.
| T™e editors Eliezer Lippman Hurwitz and Samuel Joseph Fein of Wilna,

"f requested him to send in some contributions for the coming numbvers.

| His name had become widely known at that time and his 1nr1uenee would

B hove meant much for the existence of the Hebrew magazines.

Many Rabbie would send their works to him for criticism.

B His opinion was valued hignly. They knew that it was given wy. n;n_
. honegtly and with no rflatteries. He not only pointed out all the
l mistakes, but gave his opinlons as to what the author should have

B said., Above all, he insisted that the writer be honest and should

e e
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not plagiarize.
~ Shorshe Lebanon or Beth Ha'ozar appeared in Wilna in 1841,
Levinsohn displayed versatility in his works. Not only dia
he engage in literary work but he set about taking an active part in

responding to the needs of cities when the communities appealed to

him for help.

In the same year, he received a letter signed by tne lead-
ers of the community in Brisk. The Jews were in dire straits. a
decree from the Czar ordered all the Jews of that city to vacate
their homes and seek refuge in different cities. Not knowing how to

appeal to the authorities.ror_an annulment of that direful decree

i

they turned to him, asking him to petition the govermment on their

behalf's Their fate lay in his hands and they begged him to do what-
ever he could to help them.
Levinsohn responded to their petition. He sent a letter
- to the Czar's son on his birthday accompanied by a poem of congratu-
R lation in Hebrew. The poem was adapted to music and was sung in one
. of the large synagogues. The method was successful and the decree
§ vwas anmulled. |

In 1841 Sir Moses Montifiore sent through his secretary,

B Dr. Eliezer Halevi Levy, a letter expressing his thanks to him for
} his good work Efes Damim and informing the author that the book would

| appear in an Eﬂglish translation. To this Levinsohn replied gracious-

B 1y, adding the following lines in honor of Montifiore's activities

{ for the Jews at Damascus.
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Levinsohn was very progressive, His ideas as to Judaism

- and its observance are émbodied in a letter which he sent to his . -

H!“

friend Berish Trachtenberg of 0Odessa in the Year 1842. Speaking
abqﬁt certain reforms which were introduced in a synagogue in 0Odessa,
as, for example, refraining from conversation while praying, regular

agsigned seéts for the members, permitting the cantor to sing with-

" out any accompaniment vy the congregation at large, he says:

- "There 1s nothing wrong in these things, even if you were
to modify the order of prayer, or some custom that is antiquated that
1s not founded on anything sacred. Beginning with the time of the

establishment of forms ol prayer and customs these prayers and cus-

" toms were never accepted by the people in one definite form or order.

—

— Jew must assimilate some of the broadness of the spirit of the times.

"

This we know from our Talmud, especially from the prayer books orig-
inated by the Gaonime. These prayer books vary one from the other.
This holds true as well in regard to laws and customs.

4TIt 18 now twenty-five years since extreme radical changes
have been made in Germany'by some eminent Rabbis. And had they not
overstepped the limits in many matters pertaining to our reiigion
there would not even be the slightest murmuring against them. For
modification of some of the customs and prayers do not fall in the
category of 139IgNN X i —— God wants the man to put his
heart in his prayers®.

Levinsohn kept abreast of the times and realized that the

Had Levinsohn been living in Germany there would not have been any-
thing remarkable 1in giving such libveral interpretation. to hisg re-

~ ligion, but in Russia the case was altogether different. It was witnh

difficulty that some new reforms could be introduced and it meant:

great. sacrifices for a man to undertake the enlightemment of his

9
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people,

Levinsohn's case was different from'that of Mendelssohn's.
Mendelssohn lived in a country whefe culture surrounded all peoples.
There it was not so hard to introduce new ideas and tendencies into
Jewish 1ife. But in Russlia, all the Jews lived in darknéss. Their
surrounding neignbora could not serve as patterns for their way of
living. The work in Ruasia had to be done W1th1n the people. In
Germany outside influences helped exceedingly to effect a change in
the Jews.

The government of Russia had decided to undertake its great
task of Russianization. The Czar had called for a gathering of Jews
in St. Petershurg. The Jews who were to form this committee were to
meet and discuss with Dr. Lilienthal plans for the uplift of the Jews.
Thife Jews were to be the most prominent members of their communi-
ties and were to receive their appointment by the General-Governor
of éach state.

Dr. Lilienthal was the governmental agent in this work.
The people, 1t seems, did not know how to view his work. They did
not look at him in the light of a Bavior. If they showed hiﬁ re=-
gspect 1t was more bécause they feared to displease the goveirnment
than their appreciation of his intentions. This réeling can be
read between the lines of a letter sent to Levinsohn by a certain

Aryeh Lob Titkin of Odessa who wrote that in that eity a suite of

B rooms had been engaged for Ir. Lillenthal, the service of a carriage

f was provided and they are going to spend 1500 rubles for his enter-

tainment. Lilienthal was to be treated like some official whose

~~f power they dreaded. Titkin adds "Would that all this were founded

on truth and peace, but In the sweet wine there seems mixed worm-

f wood, sycophancy, envy, honor abbnnd everywhere ",




4= |
In 1843 T.evinsohn contemplated accepting the editorship
__;or a magazine to be published co-jointly by Dr. Erter and himself,
j}But the magazine never made its appearance. It is very doubtful
?¥whether Levinsohn would have been able to carry out his plan for

f nig condition was becoming worse and worse. He was unable to wield

B e pen with his own hand and hé did not have the means to engage

B someone else for that work.
He thought highly of Lilienthal,for in a letter to his:
5 friend Gottlober, he expresses himself favorably toward nim, "That
 % man, indeed, is a great student. God has chosen him to be a helb'
-f for Israel.----He is by nature adapted for such work". |
Levinsohn was asked to represent the Jews at the meeting
called by the Czar but his feeble health prevented him from attend-
ing. What could he do? He was deprived of health, the priceleés
treasure of an active intellect.s Hise eyes could no longer serve him
as usefully as they had served him in the past. He apolbgizes,'in
his letters, for not be;ng able to write much as his eyes pain him.
Nathaﬁsohn, his vlographer, produces certaln letters in
which we read of Levinsohn's extreme poverty. Yét Lev.insohn was 5r-
fered positions that were quite flattering. He was asked to accept
the office of Chief Rabbi which salary would be paid by the Govern-
ment ,but.he did not have enough strength to attend to the tasks that
it might involve.

Levingohn received a letter in 1843 from Dr. Isaac Mordeoal.

Jost in which we read of the eqteem in which Levinsohn was held by
this scholar. Jost volunteered to do all. he:oolld to have l.evin-
gonn's book, Yemin Zidke, published. He told Levinsohn’that were
he himself (Jost) in a position to defray the expenses the book

would appear soon, but unfortunately he 1s in financial straits and
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will try to collect money for that purpose from some of the people
in hisg city.

Levineohn soon won.a name all over for his reputation as
a defender or the Jews. Letters of thanks poured into hie home
from all parte or the earth. Whenever a community in a city was
charged with ritual murder they wrote to him. The Haham of Con-
stantinople wrote to him aeking him for the book, Efes Damim, and
for permigsion to treneiate the work into Turkish. .

Letters containing questions about his other works also
poured in. He could not tolerate shallow criticism. Characteris-
tlc of his satire 1s the letter he sent to a friend about the eeif—
styled critics. | | ‘

#Tell your friend to change his calling as a critic for
a better occupation. For 'criticizing' is no art nor trade._ If he
is one of the Bahurim (young men) lolling about in the Beth Hamedrash,
let him learn how to blow the Shofar, although it is no trade, yet
it is still an art. If he bve, perchance, a product of the modern
times and frequents the 'garcens', he would do weli to assist the
actorss. IT he be, perchance, one of the "Baaie Batim" with new
fangled notions who wishes to become respected in his city, let him
train himeelf to be bold. Then he will succeed in everything. He
could then be rich, wiee. he could become a writer, a poet a lead-
er and a rorce in the city; he could become a councillor and a de-
fender of his‘people“.

Some of the Rabbis who corresponded with Levineohn during
these years included Berish Trachtenberg, Aryeh Lob Mandelstamm, A.
Trisker, Jost and Isaac Blumenteld. A letter to the latter Rabbi
casts light on the argumente prevailing between Levineohn and some
of those writere who did not agree with him. Nathansohn, his biog=-

rapher, cites this letter, but aside from this source, we find in
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gsome of his other works references to the controversy with Rabbi
 Rgan.

-

It appears that.Levinsohn was angry at Riggg for having
insulted him in public, _Eigan.was apprised of his error and did
not possess the manliness to apologize for what he had -said about
Levinsohn. Rigaun intentionally misinterpreted what Levinsohn said
in his ook Beth Yehudah. He accused Levinsohn of believing in deve

. 11ss In Beth Yehudah nothing at all is said there of this kind.

What Levinsohn sald was that although some Jews belleve in a devil,
yet the belier was not Jewish but was borrowed from some other prim-
itive nations. Rigau had been dishonest in his criticism. He has
not only distorted what Levinsohn séid‘but he put to shamg many
Rabbis of the past and present by attributing'to them bveliefs which
they never entertéined. This was due to Q;gau's ignorance of Jewish
learning. _

_B;gau;acted in a mean way in his criticism. He quoted an
article written-in the Annalen of Jost in which.a young scamp of a
critic assailed Levinsohn. Rigau knew that the editor. Jost had
apologized for having permitted such an article to be published,
yetﬂgigan brought up the same,criticism again before the pubvlic.
Levinsohn was greatly hurt by Rigau's words. 31gan.deristvely point-
ed to Levinsohn and'marvelled, 80 to speak, how a man reputed asi
learned should not have read the work of Geiger. Levingohn, in ex-
cusing himself rfor not having read Geiger told his friend that he was
unable, both for.financial reasons and otherwise,'to get other books.
that had ever- appeared years and years ago. Rigau,says Levinsohn,
acted harshly 1h not considering how hard 1t’1s to get books in
Kremenitz. Many days could pass ere Levinsohn would be able to get

a Talmud or Mishnayoth for use.
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These racts Levinsohn lmparts to his friend. ¥Yet how fair
he is! In conclusion he shoﬁs his magnanimity.

*These, dear friend, will suffice as answers to those who
will qnestion you concérning myselrf. Espécially will they suffice
for Rigan .« And our opinions, as to certain questions in his or
my boéig, has nothing to do with love or hatred. That is iearning
and we must all learn.----I desire his friendship forever and I pray
for hls safety and.health".

In 1847, Levinsohn received a letter from Dr. Reuben
Kalisher, of Zhitomir, in which the writer expresses disappointment
at Levinsohn for not coming to Zhitoﬁir where the position of super-
intendent of education awaited him. -This was a government position.
Ir'he could but come-to Zhitomir he would receive all the resgpect
and honor due a man Who is sacrificing his very life for the cause.
But Levinsohn was unable to accept the position on account of his
health., How strangeé- when happiness awaited him and beckoned him
to come, he was unable to enjoy it. His health was so poor that his
life was.miserable.

In this same letter from Dr. Kalisher there was an extract

of a letter sent by one high'up 1ln educatignal work in the depart-

ment in St. Petersburg, who wrote to the communal leaders in Zhitomir

informing them that Levinsohn could come and settle in St. Petersburg

and take charge there over Jewish education. He would get all his
expenses defrayed beside a liberal salary. |

- His friend Aryeh Lab Mandelstamm of St. Petersburg wrote
to lLevinsohn in 1847 that fhe,Minister of Education had appointed
him as examiner of those who wished to qualify as teachers, The
work 1s 1light and the salary liberal. If it 1s impossivle for him

to accept that position he must come to St. Petersburg for at least
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‘two or th;ee months so that his advice might ve helpful. His coun-
sel would be greatly appreciated. To all these invitations Levin-
~ sohn answered in the negative. He was unable to undertake anything
- at all.' His life was doomed to be lived in mise:y in Kremenitz.

Levinsohn struggled all this time. His mind_was always
active. The'fact that he was physically unable to take an active
part in practical work did not deter him from continuing his re-
search worke. 1In 1851, in a letter to Samuel Fein of Vilna, he speaks
- of his yearning to help hié people. Ever since he left Brbde he
has been trying to continue his studieq. It seems that Levinsohn
could never forget the inspiring days he spent in Brode. There he
had books'énd libraries. His memory served him well, He passed
7 Judgment on Fein's book.

Levinsohn was continually writing. It took years for him
to finish his works for whenever he suffered a relapse he had to.
discontinue writing. But.he worked assiduously when he regained his
viitality if but for a short time. By 1851, he had several manu-
sc:ipts completed. Levinsohn consldered them of greater value than
his earlier works. He had done research work in all branches of
knowledge. But he was worried as to how to get ithe means for its
publication. He wrote to Rabbi Goldschmidt of Warsaw asking him to
do his bést to have money collected for the publication of his re-
maining vooks. Levinsohn could have had them published through the
assistance of Jost but he was afraid to send the books out of the
land. ﬁa‘had, in earlie; years,great trouble in publishing his
Te'udah Beylsroel and he wished to avoid further trouble in having
them appear in print.

In 1852 Levinsohn recelved a.letter from Eliezer Lippman
Selzer of Witebsk, one of those appointed on the Committee for the
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education of the Jews., His advice'was-soughp by Selzer in regard
to edutational matters. Selzer ﬁéd himsell taken a great part in
this work. He had writtenabout'phe Jews and thelr duties toward
their country. He had outlined courses of instruction in regard
to farming, schools and-Seﬁinaries but he needed some information to
answer a certain_éfficial‘eaiizen who had asked éertain-questiona
ahbﬁt the Jews. Some bpdk wag necessary which woﬁld deal with the
discuséibn of the foundation of Judaism, the doctrines and princi-
Ples. There should also be some discourse dealing withthwish con-
ception of mammers. Selzer wanted Levinsohn to point out to him
some of his writihgg-on thbée subjects. It would be well, thinks
Selzer, 1r-Lev1nsohn were.able to arrange the discussion of thess
topics into chapters. In this way the reader would be able to under-
stand that the Jews were well mannered and cultured, =

In Selzer's letter,f1855, to Levinsohn, there is exposed
the deep ignorance by the Rabbis of a knowledgé of worldly things.
Selzer tells Levinsohn that he heard from Graf Adlerberg some very
interesting news avout the conrérance in St. Petersburg. The Rabbis
were asked to presént their views in regard to a permanent curricu-
lum for the schools. They spert a long time thinking over the matter.
The last.question asked of the Rabbis rererred to suggestions for
the dissolution of groups of Hasidim. Says Selzer, *The Rabbis of
Homel and Dinavitz answered that they could not see anything wrong _
with the'Hasidim. Tne Rabbi of Mitau,on the other hand, tegether

wlth the learned Bernstein of Qdessa, pointed out six ways whereby

JE these groups could he dissolved.—----The Rabbis went to the palace

of the Minister Bibikov to bid him adieu. Bibikov wished to ailate

in the discussion- of éertain questions vut he did not have any one

. with whom to discus8. One Rabbi was dear and could not hear; one
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could hear but could not talk. They left as they had come. They
accomplished nothing at all nor did they produce a favorable impres-
sion on the Miniéter. The glory of Israel was dimmed. It was due,
to the lack of foresight by those who should have learned Maékilliﬁ
to represent them.

It 18 quite evident why the committee in St. Petersvurg

- could accomplish nothing. The Rabbis welre not sufficiently equipped

to discuss those questions which were presented to them for solution.

" Selzer, who had written Levinsohn another letter, gave a fine de-

scription of the heterogeneous persomnel of the committee. Among
those who came was Rabbi Yitzhak Isaac Epstein from Homel, one of
the select of the Hasldim, entirely ignorant of modern learning.
There was also Rabbl Menahem of Lubowitz, who had studied at Wolo-
ziny he was God-fearing and learned, knew "Deltsch® but could not
say a word. in Russian. Another Rabbhl of Wolin, did not even know
the exlstence of certain conditiqns as they were presented. He did
not know what to answer when asked certain questions about the con-
ditions of the Jews in Russia. On the other hand the merchant Bern-
stein of Odessa, who was also smooth-shaven, knew German, French
and Russian, history and sciences. His views were utterly opposed
to the views of the other Rabbis.

ﬁow matters progressed there in regard to the real prob-

lems of education Seltzer does not say. He merely says that meas-

R ures were taken to raise the standard of Rabbls in every city.

i Thus a community would be served by Rabbls who possessed all the

qualifications. New marriage laws were also established. Divorces

. were made more rigorous. Besldes general subjects were discussed

_f but these subjects terminated with the discussions and nothing was

done to carry them into practice.
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In 1853, Levinsohn had completed writing his book Zerubabel.
__The history and contents of this book will be discussed later. Levin-
gsohn was declining rapidly in‘héalth. A letter in 1853 to his friend
_-Jbseph Zelverling, tells of his increasing helplessness. He 1is un-
able to do anything but read and correct some of his old writings.
“His friends should not feel offended at him for not answering so
— 8oon. "I have neither prother, nor wife, nor children, nor mone&.
nor health, nor friend", |
o His name, however, had penetrated all parts of Russia.
In Bessarabla, there were beginning to appear the rays of light. A
letter in 1856 sent to Levinsohn by a certain Flecksor tells of the
deep ignorance in which the Jews were entombed. It was with diffi-
i:culty that he was able to purchase the book Te'udan Beyisroel he-
cause the Hasidim would not permit such a book to be read by the
- young generation. But the books'were being read, nevertheless, and
even thefe.people were beginning to see the folly of their ways and
seek to improve them. ' |
Baron Horace Ginzburg, the wealthy Russian Jew, was ap=-
prised of Levinsohn's condition. He agreed to fix upon the poor
— author a definite allowance so that he would suffer no want in his
house.
Adam Hacohen Lebenéohn sent'his rirst collection of poems
*Shire Sefath Kodesh" to Levinsohn, asking the lattér for his opinion.

- Levinsohn answered favorably and Adanm HJcohen admitted that L.evin-

. sohn's opinion of the work deserved all the hard lavor he had ex-

=:- pended.

—_——
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i ary at wilna which was established for the education of Ravbis

In 1856, we hear of the conditions existing in the Samin-

S o1ong modern worldly lines. The letter was sent to Levinsohn by
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¢ Yitzbak Isaac Ben Jacob or Wilna. Although Nathansohn possesses the
Rt ? ;;entire letter he does not give the contents. We read only concern=-
o ;,1ng leaders of the community of Wilna who begged Levinsohn to peti-
Q'tion the government to change the administrative officers. They
E:claim that their teaching is not Jewishe. It will prove harmful un-
iiless a change is made both in the studies and the teachers.

" Now, we can learn from other historical sources an idea or
§ the conditions which prevailed at the Seminary. The government was
;-not entirely to blame. They meant well, at least, we can give her

f the benefit of the doudbt. But when it came to the appointment of
é;teachers, she naturally declded upon those who had a knowledge of

§ the Russian language. The result was that the real learned Jews
ﬂ,could not get to teach, whereas some Jews who had a little Hebrew

f knowledge nut knew Russian were appointed. Some of these Jews who
:taught were converts, This was unbearable to the Jews and they ap-
?’pealed to Levinsohn for advice and help.

“ Levinsohn answered the writer and told him that they should
,‘be very careful as to what they do. They should remember that they

§ should bide thelir time for new reforms to be introduced and prove

gjw;% ;efrective. A petition to the government mlght Lring about a breach

artal B & 11 harmony between the government and her Jewish subjects.

In 1856 Levinsohn was recommended by one of the ministers

L Q,of the government to be placed in some high orficial capacity. There

:yor NG Were offered to him in his life before opportunities to take an of-
Hmﬁa : ;ificial position but here was an honor and office far higher. The
wu@ﬁ'i f%government even ordered a purchase of two thousand copies of his Beth
QiYehudah. All would have been happiness for him but his health mili-

s B Hitaxed against every honor and every offer.

"
|
VDN TR

In 1856, Levinsohn was asked to state definitely what
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] gteps should be taken ta remedy the disorder in the spiritual 1life

of Israel in Russia. Levinsohn suggested five measures and 1t will

F ve worth while mentioning them. They are the practical part of the
meaning and theory of laskalah. In other words, 1f the Jews were to .
i do what 1is suggested they would be furthering the cause of Haskalah.
| These were some of the.plans and ideas of Levinsohn to be
carried into effect if the Haskalah movement was - to accomplish re-
sultsi=

(1) Proper schools should be established for the instruc-
i;‘%ion of small children in religion, manners and morals combined. The
study should be systematic. Special text books should be used for
the subjects. The boys and girls should be taught some trade. The
teachers should be learned, well-mannered, and understand the sclence
of pedagogy. The nation does not have to consist entirely or Rabbils,
learned people, and philologists. All do not have to be physicians,
philosophers or poets. A knowledge of the Bible is sufficient. The
young student can study some commentary. He should be versed in
Gr;mmar. He should know how to speak and to write in the vernacular.
e should study arithmetic. He should also know how to write in the
Hebrew language. In the larger cities, cdlleges could ve established
where learned proresgsors might give instructions on Jewish subjecise
Other learned discussions could be carried on varicus subjects.
Epreign languages might also be taught.

(2) A chief Rabbi should be appointed. He should have an
advisory board. The board would be able to appoint Rabblis, preach-
ers and teachers in the various cities. The Chief Rabbi would have
supervision over all the synagogues and schools. Some uniform meth-

od of obeervance should be formulated. The advisory board should

appoint some prominent wealthy men to take care of the needs or the
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communities.

(3) Preachers should deliver discourses before the Jewlsh
communities. Thev should talk on the needs of the communities. They
should arouse them to abandon their bad ways. They should not waste
time in Kabballstic sermons but rather talk on the dutles of the heart
and the like.

(4) Petitions should be sent to the government asking for
grants of land for agricultural purposes. The Jews should form col-
onies. They should have sclhiools. In every village there should be a
synagogue and a preacher who should expound the law every Sabbath.

(5) "The greater majority of Jews should, asg the order of
;ﬁ;tne Rabbis, resolve not to dress in expensive silk and not to wear
% silver, gold or diamonds. They should not use silver nor gold dish-
fl-es nor expensive wares. It would be well for them not to ride in
ﬁf:expensive carriages. In other words, they should set:-aside all the
Ef‘luxuries to which they are accustomed at present. For it 1s through
';:1uxurious living that Israel began to be spoiled. Especially should
ﬁ; those of our brethren who are going to engage in farming, try to flee
B rrom a1l those luxuries. They should try to 1live a simple 1life and
j ghould clothe themselves 1in cheaply bought clothes, plain but clean,”
Now these were the suggestions offered by Levinsohn for ﬁhe
; -betterment of the Jews. Some of them were practicable. The fifth
  .one sounded ridiculous. It is time that education would make the Jew
:better go that he might be able to get along with his neighbors, yet
¥ 1t 1s asking too much of people to shun all those things which are
E second nature to men and women. The Jew, according to Levinsohn's
£21deas, is made to be in constant fear of his nelghbors. He must al-
 Ways keep himself in the background. He must negate all good things.

;fHe must be on the alert lest he hurt his Gentile friend. This fifth
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E recommendation by Levinsohn makes the Jew a slinking, cowering

creature.
Jehudah Lgb Gordon held Levinsolin In high esteem. His first
E work in 1857 he sent to Levinsohn asking him for his criticlism. Lev-

insohn's books made a profound impression on Gordon. When Gordon wrate
. nis book of fables he wanted to know from Levinsohn whether such a
€ book would prove beneficlal. If Levinsohn would be‘pleased with his

y poems Gordon would be very grateful to him.

Levinsohn saw that the reforms which had been introduced
were meeting with obstacles. He was the reciplent of many letters
}f which flowed in from all sources, all arraligning the Jew for the hos-~
tile attitude assumed toward the new reforms. Levinsohn was agked to

explain Israel's virtues to the nations at large and he was asked to

explain Israel's faults to the people within his own people. They
a2ll looked to him for an explanation. But Levinsohn was not bpitter
at the Jews because they rejected new ideas and plans. He knew that
¥ people are by nature conservative and as he sald in a letter, "there
51 is nothing strange in the people trying to find ways and means for

¥ the maintenance of the old and the rejection of the new", Levinsohn
,E‘looks at thelr ways with sympathy. He knows that it takes time for

- the people to realize what is good for them. The leaders should be
?i patient with the people. They should also study those reforms and
J; find out if they are as good as they were intended to be. Perhaps
ij there is not genuineness in the innovation. A Maskil, aeccording: to
fi Levinsohn, is "one who directs all actions in order to know their

' purpose to God and man',

T,evingohn encouraged all those who worked for the enlight-

B crment of the Jews. "Despalr not, wait and consider the basis of

i this matter. How difficult it is to initiate things, especially that
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which effects an entire nation. It is more dirfficult when you have

E to fight an ingrained habit",

' Levinsohn had been, during all this time, writing and cor-
f recting his manuscripts. He said once in a letter to a friend that

§f hig i1liness had compelled him to read and re-read all that he had

; written and as he read he revised many parts of his books. Now he

f nad many manuscripts which he desired to publish. His nephew, Jacod
i Israel Levinsohn of Odessa, had undertaken to publish them but he

T lacked the necessary funds. Levinsohn made an appeal to his breth-

[ ren in Russia but his words failed to evoke a practical response. The
? only one who responded was Simhah Lipschitz who defrayed the expenses
| for the book "Anijan Hoshiloni®.

1 In 1858, Levinsohn received through Aaron Reich the sum of

; 750 Rubles which had been collected from some of the wealthy Jews 1n
St. Petersburg. Among these contributors were the Ginzbvergs

| and the Brodskis. |

| In the very same year he received from the Rugssian govern-

b ment the sum of three thousand rubles for two thousand coples of

% Te'udah Beylsroel and Beth Yehudah. Levinsohn was now seveh;y years
? of age. He had lived most of his life in poverty and want. When he
f nad reached the declining years of 1life he began to get the means for
i better living. In his earlier days when he might have enjoyed life,
I he was forced to sit and walt for alms from his friends. His linger-
l ing 1l1lness was made worse by some misfortune which befel him a few

; nights bvefore he had received the seven hundred Rubles from Aaron

; Reich. Some rovvers vroke into the house, robved whatever wag there
; and threatened to kill anyone who would move. This occurrence com=

| pletely upset Levinsohn and his suffering increased. Levinsohn felt

that his days were reaching thelr final goal and on December 13, 1859,
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.he drew up hls will. He bequeathed eleven hundred Rubles to his

nephew Jacob Israel Levensohn of Odessa. Also seven hundred books,

of thé value of seven hundred dollars, were being taken care of at

‘the home of a certain Alexander Berngtein. These aléo he Yequeathed

to his nephew. Besides this, the poor should receive some noney. The

- Minyan to pray for his soul after his death should be raid a certain

ll

sum for their services. Candles should be lighted for a full year in

the synagogue. The hospital should receive fifty rubles. He request-

ed his nephew to try and have the manuscripts published.

He died on the 24%th of Shevat, 1860.

'The following lines were written by Levinsonhn to be in-
gcrived on his own tombstone.
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He was a noble character and practiced all his life what

he preached. There were great truths in what he believed and he saw
to 1t that his actions should bespeak truth. HKis last words whiech
he wrote down as a philosopliy of life for people to follow could be
adopted even now by man. nTrust in God, for all that God does is done
ror the best. Never be angry. Speak the truth for truth is the seal
of God. Whatever is hateful to thy neighbors, refrain frrom doing.

- Never be suspicious. Speak gently with everybody. Shun ovstinacy and

capriciousness. Be truthful in all thinés. Give people the benerit
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Do not seek honors.
These were some of the characteristics of that noble soul who

you have sald for he who belleves you will believe you without the
- gave his 1life that his people might live.

_ of the doubt.,

- paths",
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REVIEW OF THE BOOXS OF ISAAC BAER
' LEVINSONN.

In the preface to the second edition of Te'udah Beylsroel,
we get a list of the books which were written by Levinsohn. The sec-
- ond edition of Te'udah Beyisroel made its appearance in 1856. Until
then, there had appeared Efes Damim, Beth Yehudah, and Shorshe Lebanon
or Beth Ha'Ozar. But the roilowing are the manuscripté which Levin-
gohn had in his possession relying upon the generosity of some people
to finance their publicationi-
| . Zerudabel, 1in six volumes, contalning a pamphlet called
Light to Fourteen; Ta-ar Hasofer, part one; Eshkol Hasofer; Tole-
doth Shem; Johosophat; Yemin zZidki; Be-er Yizhak, P31 9dR
Pethuhe Hotham, PAlIp Tnlnd ;- Heker Millim; Jezreel.

Not all of these were published. Some were lost. All we
know of the book Jehosophat is that it contained reviews and opinions
~on certain books. Be-er Yizhak contained correspondence exchanged be-
tween him and the scholars of t.he times. Pethuné Hotham contained a
discussion as to the date of the coxnpositioq of the Song of Songs and

a dissertation on the name Metatron.
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TE'UDAH BEYISROEL.

Te'udah Beyisroel was publiehed in 1828 and appeared in a

j second edition in 1855.‘ This review is based on the second edition
§ or Te'udan Beyisroel. |
In the very beginning Levinsohn shows the necessity of.studya
ing the Hebrew language. It 1s the sacred duty of every Jew to Ye
thoroughly acquainted wifh Hebreﬁ and its grammar. Many benefits
are to be defived therefrom. It would lead to a better understand-
ing of the Bible and of the great thoughts conceived by the prophets.
The Jew would comprehend the visions, the secrets of God, the prov-
. erbs, and the morals contained in the Bibdlical writings. The Mishna
compiled by Rabbi Jehudah, Maimonide's Mishna Torah and other great
books have been written in Hebrew. The Jew should study Hebrew that
he be able to read it.
A knowledge of Hebrew grammar is indispensable . Otherwise,
the reader will encounter obstacles in making his way through all
the works. Levinsohn informs us that the schools among the Jews,
formerly, were conducted in a systematic, orderly way. After show-
ing from Mishnale sourceé that system prevailed in the teaching ol
cnildren, he turns to the discussion of the necessity of|know1ng a
language other than Hebrew. Is il rermitted by Jewish law to study
all languares? Is it prohibited? Should a book written in any other
language be considered an heretical book and therefore be prohibvlted
to ve read by Jews? These questions Lev.insohn answers pointing to
sources in the Talmud.

The Rabbis of Mishnaic and Talmudic times, faithful follow-

: ers of the Sacred Book, acquired so perfect a knowledge of Hebrew
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through the study of the Bivle that Hebrew to them could be expressed
in a8 natufal a 8tyle as the very'language of the Bible. The Bible
“was the first thing taught in the course of studies.

In chapters four and five, reference is made to the method

_of teaching 1n’those days. The Jews should, even at present, adopt
_some of their pedagogic ideas. The Bible should be taught and inter-
= preted literally and not figuratively or homiletically. He who inter-
. prets the Bible homiletically loses the meaning of the purpose and aim
. of the Bible. We can infer from the Rabbis' idbas as to the Bible
study thaz :gﬁdied the portions of the Torah consecutively and did

not hurry over any part of the Bible merely to be abreast of the

Sabbatical reading of the week. Mishna was not taught until after

the child had completed a five years' gstudy of the Bible. They did
not approve of teaching the Talmud and Mishna at a too early age for
the mind of the chlld was not fully developed to comprehend the

i

subtletly of somé of the arguments. In other words, there was a pro-

gressive course of study, in the opinion of the Rabbis, which would

make things much easier for the studénts. The Bible, Mishna and

- Talmud were to be taught at ages whén thelr value would be better ap-
preciated. First and foremost should the Eible be studied. "Can a

" man bulld his house heavenward without a foundation on earthe®

A nation differs from another nation by the language it

speaks. Therefore, "he who calls himself a Jew must surely feel

dioih

ashamed if he lacks a knowledge of Hebrew. Especially the leaders

ol

of our people and the learned men.for were they to hold a conversation

with some Christians who know Hebrew perfectly and if they were to

bl

be questioned on a certain Seriptural subject, and they would stand
_with mouth agape, unable to answer, would they not be put to shame?-

~ Through him the entire Jewlsh community would be put to shame and the
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;good name of Jacob would be dragged down to the dust."

In the eleventh and ensuing chapters we read_of the great
] penefit to be derived from a knowledge of the Hebrew tongue. YIf we
were to search carefully into the many advantages which accrue from
a knowledge of Mebrew, we would find that in the diaspora it is a
great necessity and much can be derived therefrom. It makes for
unity in religion and for nétional preservation. It serves as an
inner band to embrace all Jews from one part of the world fo the
other into one rellowship and it alone binds thelr hearts together
to worship their God in harmony. Were it not for Hebrew who knows
whethea% there would have remained a remnant in Israel”.

In writing, says Levinsohn, we should take care to express
ourselves clearly. Also in translating from one language into an--
other, the translator should observe the rules of the language ‘into
which he 1s going to render the tranélation. He should avold abso-

lute. literal translations. Some other method should be adopted.

That 18 what the wise men of the Talmud intimated Wheﬁ they said in
Kiddushin 49, "He who translates a verse in the same form, he tells

an untruthv.

man and Russian. Z#ven the German words assimilated by Ylddish are

' distorted. Besides, it suffices merely to enable ihe Jews to carry

of all languages, it is important to study the language of the land
inhabited. This 1s, without doubt, a great necessity.

Yiddish, which is borrowed mostly from the German language,

ig very corrupt as it is a Jargon of words from Hebrew, French; Ger-




-G 5=
| The second main division of this book 1s also devoted to

| I

—the importance for the Jew of studying other languages. But foremost .
should he acquire the language of the country in which he resides.
E‘J.‘here is no such thing as ho'linees or.uncleanlinees in a particular
language ltself. All depends on the Bubjects treated. A bOOK .rull
_of learning, morals and right conduct, be that book written in any
_language whatsoever is a good, clean book. It should be read with
due respect. And contrariwise, books with heretical views or wtth.
~ Xnowledge that is of no va_lue, ghiould not ve read at all, even if
= they be written in the Hebrew language. It 1s very important to study
"all pranches of learning which will prove useful to Jews as a people.
== vAnyone who considers the sciences and languages as heretical is an
S ignorant fool of a Hasid."
In the.third main division of the book, the author continues
the discussion on the purpose and value .of a knowledge of other lan-
guages. By means of other languages one can more fully understand
" the Holy Scriptures; especially the poetical portions found in the
_ Bible, 8o full of power and beauty. It is almost impossible other-
wise for anyone to appreclate the real worth of those portions, for.
the deep meanings in the beautiful expressions of the poetical por-

_ tions cannot be fully comprehended when rendered 1n the Yiddish lan-—

_guage. The beauties of nature are so forcefully written in Hebrew

_ that it is difficult to render them in the jargon, Yiddish.
By means of these other languages the Jew would be able

to make a study of those branches of learning necessary rfor his de-

HHII i il Wl

~velopment. These studies would have a lasting value. They would

- have a permanent effect toward hls development. He would be able to

il

-undefstand God's greatness, power and wonders. Nature and its phe-
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nomena would have a daeper meaning.

The study of nature is of great importance. Moses, the lord

of prophets, had a knowledge of nature and its mysteries. David pried
tlnto the wonders of nature as we see from the Psalms where he discus-
“ges the wonders of the creation of man. Not only of man but at the
_iphennmena in the alr, the clouds and the winds does he marvel. David

¥new all about plants and p;antzlirer he studied the nature of man,

his works and deeds. He observed and studied everything and trané-

“1ated those ideas and thoughts inté language so that others might

merely satisfied with what his father knew but he pursued his studies

~ g
-geek after. Solomon followed in his father's footsteps. He was not ﬁ

“himself until he received the fame of being the wisest of men. The

prophets, almost all, observed and studied nature. We see this from

cxry perem—ivg N T e R TR P AT i e o Rl
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their utterances. The:learned men of the Talmud followed 1In the same 5

paths.

with all this as a setting, Levinsohn'directs his conclus-

~ iong, in chapter nine of this division, to his brethren. *Anyone

“who is negligent in searching and seeking to understand these matters

A P A Ca U P VI S kT A T ) T e

will fail in his understanding of God and in his worship. Without

Fom s

this knowledge we can not completely observe the laws of God and the
Toranh. Ivery Jew should study astronomy and geometry and the like®,

The author, then, cites a list of Jews,who from the earl-

P Dy

oy

iest times, applied themselves to the study of various subjects. No

=natter what other occupations they followed they never failed to
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_, 8tudy other branches of learning. This same course should be adhered

;to by the Jews at the presént time.

In chapter twenty-three, Levinsohn expatiates on the re-
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“quirements in studies and languages which a man had to possess, in
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_order Tor him to be a leader of his nation. Levinsohn refers to the
time when the Jews lived in their own land; without those qualifi-
cations in studies and languages one could not be a leader. He cites
‘Maimonedeq, also, to show thax besldes the fear of God a man should
have some knowledge in medicine, mathematics and some foreign lan-
guage. |
In énapterhsixteen. ne discusses Greek philosophy, showing
that it had its origin among the Jews. Later on, also, in mediaeval
_times, the Jews contributed to the world some new systems of thought.
i In the following chapters, we have, in chronological order,
‘a long 1ist of the noted people among the Jews, from the earliest
time down to the present, who‘were authors of important vooks. Some
:or these authors received recognition for their learning in languages
and philosophy from Non-Jewish theologians. ZEven at present there
are, among the Jews, great Rabbis and renowned religious leaders who
have perfected themselves 1in all kinds of learning of different lan-
.guages. If these are few in number, the Jew himself is to blame.
"For we have rebelled against God and we have been walking in untrod-
den paths."
With the proper kind of an education the Jews will be able
_ to shine again among nations and remove the shame that has heretofore
encircled Israel.

In chapter forty-eight our author affers:another reason for

_the necessity of acquiring a knowledge of speaking in the vernacular.
- He explains the humiliation suffered vy tha Jews in the many small

_cities by being handicapped in expressing their wishes and thoughts.
-The Jews would, then, be able to dispel the ignorance of the Gentile

_in regard to Judaism. At present, when the Jews express their feel-
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ings or thoughts, thelr language 18 so misleading as-to cause mis-
understandings., The history of the Jew abounds witn instances of ac-
complishments ror Israel's good by its leaders who knew foreign lan-
guages. Mordecal, Maimonides and Manasseh'bén Israel saved Israel in
this way.

A knowledge of the vernacular has the great advantage of
making the laws of the country understandable. This 1s extremely
necesgsary for the heads of communities. They should know Hebrew thor-
oughly, in speech and in writing, for they act in the capacity of
modern substitutes for the Sanhedrin. The Jew would also gain busi-
ness if he would be able to read and write in the language of the
majority of citizens.

After glving the reasons why Jews should acquire a knowledge
of other languages, Levinsohn discusses in chapter fifty-three, the
necessity for Jews to acquire some manual trade or profession for a
livelihood, Many examples are cited of the Rabbls of yore who were

engaged in trade and work. Maimonedes 1s quoted to the effect that a

man should first choose a means for a livelihood, then buy a home and
then marry. Fools do just the opposite and their lives end unhappily.
The Rabbis were not ashamed to work. They were not like

some of the stupid people at present, who are ignorant of anything

and who beg from others for something to eat. The result is that the
home 18 neglected, the children grow up without any education nor

manners. The Jew must do some.work. It 18 an honor to be able to
work, History bears witness ol many nations whose kings tried to

stimilate their subjects to manual labor. Peter the Great was one of

those kings not ashamed to work.

Pinehas { #/no 9 ohyd) who was high Priest during the Second
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Temple was a stone chiseler until the time he was appointed to his’
nigh office. Some say, concerning him, that he was a farmer. Hillel,
"the Elder, was a wood chopper. Shammal was a builder. Abdba Hilkia
tilled the soil. R. Jochanan was a cobbler. R. Joshua by Hannaniah
cleaned chimnies in spite of' the position he-had in Trajan's court.
There were many Rabbis, learned and renowned, who made a 1ivelihood
by toiling with their hands and by the sweat of the brow. They re-
fused alms. They refused to be dependent upon others. And although
there have been some’ Rabbis who permitted learned people to live by
means of assistance rendered them by others, it was_at the discretion
of the Ab Beth Din or some other highlteacher. The learned men were
to receive a rixed salary and were forbidden to receive gifts from
individuals. He who 18 not learned should not receive help from the
community. They should work and earn money.

-In every city there should be schools with one definite,

regular system where instruction should be given in the vernacular,

Mathematics and other important subjects should be taught. Aeide rrom

this, technical schools should be founded where the young peoﬁle might
be able to acquire certain trades, as the Jews have done in Germany.
"May God ve so gracious and bestir the hearts of the Rabbis
and learned Jews, the leaders of the communities in our land, to
gather money and'establish.w such Institutions among the Jews all over
the country. Permission should, however, be obtained, first from the
government. If is very important for communities to establish socle-
ties for the purpose of defraying the expenses of some of the poor
youths who are anxious to receive some training. This method was

pursued in.Germany".
! The fifty-ninth chapter is very important. It deals with
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one of the means of bringing enlightenment into Jewish life. The Jews
ghould seek daifferent means for gaining a livelihood. The Jews should
betake themselves to farming. In ancient’ times this occupation was
pursued not only by the poor but also by the noble class. .The ‘high
officials, princes and kings worked in the fields as did Gideon; Saul
and Ellsha. The Rabbis urged us to engage in agriculture. “In gener-
al, we see that agricultural work. was-respected and considered impor-
tant by ma.n& nations.and empires. Rbme regarded it highly{ One of
the causes of the Roman decline is traceable_to thelr abandonment - of
agriculture. They lolled in luxuries and began to lose their virility
and vigor. ' The same holds true in regard to .Israe;.- "When they were
farmers they were content and at peace. They._found happiness in their
allotted portion orf land. They sat, each beneath his palm tree and
rig tree. But from the time when Solomon became envious of the
Egyptians----and the people began to turn to commerce,----then luxur-
lous living commenced and there h‘a.pperied what we know from the Bible.
They became a commercial nation in opposition to the Spirit of the
Torah which meant us to be a kingdom of peopie whose livelihood was
10 be galined by tilling the g80il", |
"our festivals all recall the blessings derived . from the
Ilelds and vineyards. The able woman 1is judged by her management of
the house, by her farming and caretaking of the vineyard and not by
her ability to go to market. Palestine is déscri‘bed not as a com=
mercial country but a country qr wheal, rye, wine, dates and pome-
granates." -
Levinsohn comes to the following conclusionss-
(1) 1Israel's main océupation in former times was agriculture'.

(2) Our religion, as expreésed in the Tbrah, shows that not
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: only was the Torah not opposed to agriculture but even commanded it.

(5) The Jew, at present, 1s fit for similar work in spite of

what others may say to the contrary.

(¥) Business was foreign to the Jews in olden times. It was
only through mingling with the Gentiles that they engaged in such
work. The Jews have been engaged in it solong_that.it'has now bve-
come natural, | '

(5) The Torah did not prohibit business éntirely. Therefore,

- 1t did not define expressly the kind nor the amount of business he

—

should engage in according to the changes in time and place. To for-
sake agriculture entirely and engage in business only, is not in con-
formity with reason nor the Torah. At the end‘or the book, we réad,
"Now, in these times when we are not hindered in Europe, from engag-
ing in agriculture, especiélly in Russia that seeks our welrare,
wherefore do we flee from this form of occupationgin.wnich-our,rathers
and Rabbis, 1n Mishnalc and Talmudic times, engaged?!

This completes the account of fhe contents of this book.
It was the rirst of its kind to come forth with such counsel and in-
formation. IEvery where it was welcomed and read with avidity. His
ideas were not carried out by all who read it,but in Odesss and
Zhitomir schools were erected with courses in technical trades. The
seeds of enlightenment were being‘sown.and'the.harfest'was beihg reap-

-

ed all over. Some of the harvests were fuller than others.
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EFES DAMIM,

Levinsohn was forty-rive years of age when he wrote his
apologetic book. Efes Damim in English means, YNo Blood", Although
finished in 1833, 1t d1d not appear in print until four years later.
It was re-published in 1864 by his nephew Jacodb Israel Levinsohn, in

Vilna., As with some of .the other publications in previous years, the

same difficulties faced the publisher David Bar Nathansohm. He can
ve considered the sole financier of the publication, although there
were some minor contributiohs by a few Jews. The Jews did not rful-
1l thelr promises to help defray the expenses. Yet they wére the
ones who pérsuadéd Lev1nsbhn by all kinds of flattering'inducements
fo undertake the task. Levinsohn was failing in health and hardly
had the strength to finish lighter works of his when the attention of
the entire Jewry was directed toward him as the savior of his people.

He was chosen by his correligionists to wash away the stains of the

~ blood accusations and cleanse the character of the Jew. So ably did

he perform %his task that his work still serves as a model book and
its arguments are still availéble to dispei the ré;se notions of the
Gentiles about the Jews. But when the money had to be collected to
publish the:work, the Jews were nbt'thére to respond. They had fail-

ed him when his work was ready.
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Levinsohn was not angry at the Jews for having failed to

do their share vecause he knew that the Jewish communities were poor

* but he saw no reason why the Jewish wealthy men should tighten their

.l MH“H ‘o

0o

purse strings. These rich Jews could have Efes Damim translated into
Rugsian and Polish and they could disseminate it among the Chrietiane.
The Christians would become their friende and they would all be able
to live in security.

The direct occasion for the appearance of this book was
the persecutions of the Jews at Soelow; Poland: The Jews were ac-
cused of using the blood of a Christian child for Passover. Many
Jewish families of that city had been imprisoned and sentenced te
deaths The Rabbis and lay Jews all appealed to him to save them;

This bvook, written in the form of a dialogue, i1s an apolo-
gy primarily against the Chrietian accueation or the Jew that the
latter uses the blood of a chrietagiiid on Passover, and contains
also other.apoiogies for the Jews agalnst different malignant aceu-
gations. Levinsohn made use of the information in the Apology of
Menasseh Ben Israel, in Shevat Jehudah ef Wirga and Zaeakath Damim
of Jacob Emden. | o |

The dialogue is between the Patriarch of the Greek Church
at Jerusalem and the Chief Rabbl of Jerusalem.

This book can be sald to.be originals Indeed it was orig-

inal for there were no books which could serve as sources. There

were no foreign books in polemics which could be used or secured.

Kremenitz lost her library when it was removed to Kieve. There were

no people with whom to exchange opinions and ideas on a subject of

. that nature. The task was indeed arduous. YLevinsohn was inspired
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to write such a.work; He, himsell, felt the great need of such a

work. The insplration to write was rooted in the experiences of his

relatives who, in their lives, did all they could for their brethren.
" In Beth Yehudah, chapter 13Y%, we read as follows:-

"In 35221 at the time when the Jews were accused of ritual
murder in the city Yampoli in Wolin, my granduncle, Rabbi Eliakum
of Yanpoli (at the authiority of the Rabbis of the four states Wwho
had convened for that purpose in Brode) travelled to Rome and brought
back from the Pope tc the people of Poland a statement in Latin re-
garding the matter of blood accusations. The statement was signed
bty the Pope informing the people that the accusation was unfounded.
My father had 2 transiation of phaf statement in Latin and Polish .
which he received from Rabbi Ellakum when he was over at his home.
I possessed that transiation when.I washg;ggx_but lost it later. Xor
81X years Rabbl Eliakum sojourned in Rome and spent much time to
stralghten out that matter. And my granduncle on my mother's side,
Rabbi Melr of Dubno, in 1859, also worked faithfully among the Polish
nobles to dispel the charges of blood accusations. And Blessed be
God, in that he conferred upon me the privilege of following in the
footsteps of my dear parents,.and to endeavor with all my might to
refute that charge®.

And, indeed, it was his lot to 4o much for his brethren.

- In 1832, Levinsohn sent a gift to .the High Priest of Klev, Evegenie,

through the Priest Rafalski of Kremenitg, and in this way rendered

~ help to the Jews. In 1843, when the Jews were charged with the blood

ritual murder in Lutzk, Levinsohn sent to the same Rafalski,who had
now become the highest official in the Greek Church, a letter asking

for the freedom of some of the Jews. His request was granted.
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In 1840, Lord Moses Montifiore had Efes Damim translated
] )
vy Ir. Ellezer Lowe 1nto English.

- 80: much for the history of the book. Now for a - deseription

of the contents. We shall qot enter into a minute account of the
arguments as they follow in sequencé but merely state the general-
jzations from the arguments. ' The work i1s in the form aof a dialogue
__between a Christian sage and a Jewish Rabh‘i.' The method employed is
very simple but works well, |
. The Christian brings up those matters which substantiate
the charge and the Jew shows him by the Torah, by history, and espec-
1311y by the history of the Christian Church that there is no truth
_i_to this charge. All the accusations of this nature began about 1250
A. Do, in the time of Alphonse X, King of Castile, when a certain
_priest arose claiming that the Jews cannot celebrate the Passover
properly without using the blood of a Christian. The King did not
believe the priest and even told lhis wise friend Thomas that t-he
priest was a fool and ignorant, but he feared the people who had be-
come mad with rage and he had .to yield to their capricé. Before that
-tine plood accusations were unknown. From that time, howe.ver, down
to the present, the charges have spread all over the world and have
sarried destruction and calamity in their train.
;. The learned Jew proves by Scriptures and from later Jewish
“law that his people were never guilty of such e¢rimes. The accusation
=¥ig entirely and absolutely false. All the customs observed by Jews_
=_%_=n Pé.esover point to the rationality of h_}_g conduct. He considers
nimself a free man. He is happy. For this reason 4o Jews celebrate
z_he feast by drinking wine and by reclinings This manner of enjoy-

ent 18 still followed by the people who live in the Orient.  This
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was also the custom amongst the Romaﬁs. The Jews learned mary ways
— from the Romans.
It was 1n Spain and Portugal that the seeds of this charge
were sown and the harvest of bersecution.was reaped by the Jews rof a

fault and a crime'noy;gt their own volition, The Inquisition of 1480,

in. Ferdinand's reign in Spaln added to the Jews' misery. Even among

| “IJ

the Karaites who have Yeen separatgd from the general Jewish people

_ for such a long period thefe.is noﬁ'to be found such practices. How

- Marny learned Christians have affirmed and reaffirmed the existence of

- such a practice. ZXven the Anti-Semite, Eisenmenger, emphatically de-
nies the imputation of such conduct to Jews.

- Reason itself would point to innocence on the part of the

; Jew. To the Christian's question as to why many Jews answered *yes"
10 the charge of whether tﬁay were or were not guilty, Levinsohn says
that those answers were foréed from them during the inquisition.

«J- . .
Ve shall na;rpresent a digest of the arguments as they fol-

o

low in the book, according to the separate dialogues which make the.
book a composite whole. A. |
Dlalogue I.
The Israelites are prohibited oy law againsf using blood
whgreas Christians are permitted tb do 80. Tnis i3 borne out by Ter-

tullian in apolog{gfcontra gentes; -Justin Martyr and Eusebius.

Jealousy, engendered by a difference of religious opinions, propagates

|‘IJ'|| i wu

evil reports.

qi

Dialogue Tl.
The Torah contains the command, "Thou shalt now killl" 1In
_ general, our Torah bears testimony of the liveral policy of the Jews

to all peoples whether Jews or non-Jews. The Jew 1s forbidden to
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 eat blood. Lev.-726. Dent.-1223 o After this argument there is a

deviation from the argumentation when the Christian asks for an in-

terpretation of a certain passage in Talmud Jerusalem,

" The Christian believes PI3X to mean P3X  man, The Jew cor-
rects this mistaken belief and shows that misinterpretations of this:

¥ind have led people into prejudice that were without foundation.

The learned Jew shows that Passover 1is modelled after a Roman feast

- and that many of the ceremonies and customs connected with the Pass-

iy

over ohsgervances are traceable to their Roman origin. A good example

is that of the telling of riddles on Passover which is none else but

‘llh\

a Roman custom. This, the Jew cites, to show that Had'ngya~has no

secret meanings.

Dialdgue III.
The best way to enjoy.oneselr on a holiaév in ancient-times
_ was to feast and drink. There were no special secfetiue meanings at-
tached to their forms of obgervance.
Dialogue IV. |
Even-at the‘timerf the Jewish expulsion rfom Jerusalen,
" when the Jews were fighting their battles for existence, they did
not shed blood. The Roman Nero, Julian and Queen Zenobia all favor-

ed the Jews. It was in Spain and Portugal that the charge of killing

Jl{hhl“l‘ ] I

Christians for religious purposes was begun. The learned Jew points

TR

1o the inconsistence of those wno;diepehsé Justice. when a Christian
{mmraers a Jew, the judge does not say that the Christian thirsted
_Eror bleod, but when a Jew kills a Chriatian, the Jew is accused of
-{desiring his blood for religioué Purposes.

% Levinsohn employs tact in discussing Christianity. He ex-

1
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tols the good pointé el Ch:istianity. It was wrong for Nero to put
the saints to death. Christianity stands for noble conduct but the
trouble is that Christians have drifted away from the teachings of
Christ. Thq'Chriatians aie not living up to thelr religious ideas.
They should be tolerant and not persecute. those who deny Ghrisﬁian—
ity for they themselves were at one time persecuted. They should

" remember to be tolerant and kindly.

Dialogue V.

(i

I the Jews were to practice such an ohbservance -they would

1k

have been attacked on these points by the Karaites. But where do you
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- hear of any such attack. Modern Biblical scholars as Lud and Geienr

ius could come forward and state whether such was the case. Not even

the converts tell of such practices. Elsenmenger and Hoornbeeck, both

arch anti-Semites emphatically say *No® to such charges. There is no

i
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v I
oy 15
1K
';'.
'."
B RY

7 basis to these charges. They are founded on uncertain reporté of the
111iterate or secrel accusations of monks.belonging to the Inquisition.
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The learned Jew Malmon demonstrates by reason that the accu-

gation originated in malice. Why did not Jews slay other than Chris-

et By a4
L) =
R ina L T AT

- tiang? Why not slay a Christian in distant countries where life is

cheaper? Could not a physician who lets blood distrivute it to Jews?

If any confession were extorted from the mouth of a Jew telling of

~his guilt, 1t was done under torture and compulsion. Such confessions
Z might have originated with prostitute women who slay infants and
;criminate Jewg. How wrong to accuse the Jews of thisl And especially
- Wwhere they were learned and intellectual as they were in Spain. At
::that time in Spain when the accusation originated the Jews were pro-

" gressing in all the sciences at the Universities of Toledb and Cor-
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dova while other people were Sleeping in ignorance. The religious
_animosities in BEurope were all due to ignorance.
The Jew is not gullty of such crimes for many reasons.:
It 1s not in his nature to.Quarrel with people. Being a stranger in
the land e always seceks the protection of the native. The Jew is
of a peaceful disposition. |
| Dialogue VII.
Maimon points out the position in which other nations stand
.in relation to Judaism. The Talmud never condemned Christ's teach-
-ingg. R. Joseph Jabez belleves that by means of the Christian relig-
=jon the Jewish falith wasgs preserved to this day. In the Kuzari, we
-read of the good work of Christianity in rooting out ldolatry. Jacobd

Emden extols the good intention of Jesus and the Apostles in spread-

!

_ing Christianity.

- Levinsohn then quotes Professor King of Leipsfﬁ to show
that the Jewg were not to ve Ddlamed for the death of Jesus. "It was
only the High Priest and some who adopted his opinion' that might
-have caused Jesus' death. The High Priest and his followers dis-
liked Jesus' new doctrines. The governor, who wanted<to win the good
_favor of Caesar, considered it advisable to crucify Jesus.

_ King is quoted by Levinsohn to show that Jews are not to bve
accused of crimes. "No Israelite was ever found guilty of pirating

_;a copyright—----——~the Christians, on the contrary, commit plagiaries
f;penxy and without shame-=——- « Melancholy 1s rarely perceived among

;é%he Israelites;: but it is common with the Christians.t

Levinsohn also quotes Mendelssolin 1o support his theory
that Jesus "observed not only the Mosalc Law, but the Rabbinical in-

gtitutions. In other words, Jesus was a good Jew.
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Dialogue VIII.
The reason the Jews did confess their guilt when brought
up for justice on such a charge was because of the tortures they had

to undergo. "He who 1s placed under the necessity of producling evie

- dence to clear himself from suspiciqn of guilt, can never be entire-

1y free from suspicion afterwards.”

Dialogue IX.
The accusations can furthermore be shown t0 be@ groundless
in consequence ol the 1lnvestigations of Popes and Monarchs who, in

gtatements of thelr own, refuted these charges. Czackl in YA Dié-

~ quisition concerning the Jews" cltes racts to show that such was

really the case.

At the conclusion of the arguﬁents there is a letter from

. nis Eminence, the Cardinal Corsini, to his Excellency, the Muncio of

the Hdly See, written from Rome to Warsaw on February 9, 1769, show-

- ing the accusation to be groundless.

The Christian Simmias on hearing all the evidence presented

by Malmon offers up a prayer for peace and good will among mankind.

3

Thare is also given a list of books showing the Jew to be
innocent of the charge. |

A8 a literary work it has been surpassed by Beth Yehudah
and Zerubabel. There 1is continued repetition by the author but he
had as his purpose, aside from the direct subject of ritual murder,

the clearing up of many points that had been barriers to a vetter

: mutual understanding of Jews and Judalism. It seems strange, however,

to one who has made a study of tihis work, to find that the author
was handicapped in not having a library from which to draw. Yet he

quotes many books which he must have had. For example, lhis biblio-

ey L

T

—'WF&W; SRR

S

e
&

p Ea kST
Sl iy S e oo L o= Sy gttty s —yhyar | cor b ) oy ey -f’ﬁ-‘:'.;mw
e = b

i " Tl ki3 g S+ e e et b

Pl &R e =1

e e Ta KTy T = =
¥ LA N - .
e et et < T - " P Xy IRy
Bl b e i = - e e 3 v KA
ok [ o et ey e e

T R TR TR e Ty T P R T LR o
T T kg et o g e F AT L iy L o TR e T e T B T
O o e iy e oo £ e e
e s A AL A ALl SRR P g
——a - = - x >

TN ST



"31-
graphy contained books such as the following:-
Joseph Christoph = Wolfi Bibliotheca Hebraica. 1712.
Menagsseh ben Israel = Vindiciae Judaeorunm.
Stanilaus ILwowizyk - De Sanctio-Interfectis a Judaeos, 1543,
Skalgo = Lives of the Saints,‘f/
Przedas Moleckl - treatise - 1598.
Pingblanch = History de 1'Inquisition En Espague, 1824.
Karamzin - Geschichte der Russichen Reichesn.
De Guigner, Histolre des Huns.
. The book made a wonderful impression. It was franalated
= into English in 1840, at the request or Montifiore. ZLevinsohn wished
Jogt to translate the work into German but there were no funds forth-
‘coming to enable the publication. The book received the most favor-
“able criticism.
The Orient of 1843 wrote in this regard:-
"We must look at this book as on a sharp weapon prepared
by an expert for our weal and benefit. It grieves us to see that
_from all the wealthy people upon whom enlightenment has descended,
Tew have turned in the direction of the unfortunate worker, to render
"him some support."
The book received all the moral support of the Jews. They
_realized the Influence such a book could wield in the country. Lev-
ingohn received leiters from many people, especlally from Rabbis of
-different cities. But support for his famished body was not given
him. - He had to suffer the greatest.privations. From a few people
‘did he receive help but then not enough to Xeep himself in proper
-condition. But such was his lot and he resignedly accepted all his
%miseries in good cheer. Such was his 1life from early times and even

8o was 1t until the day of his death.
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BETH YEHUDAH.

The subject matter of this book deals with the Jew and
Judaism. As the author expresses himself in the preface, the book
is intended to inform the Jew¥What Israel's religion is, as to her
books and her sects, her customs, her wise men and her writers.

Yhat the wisdom of the Talmud consists of; whether there is worth to
it or not; how the Jews worship their God, etciv—--"

- In some other part of thls thesis we have given the great-
er portion of the questions asked on April 12, 1827, by an official
of the government, Emanuel Lieven, in regard to the Jews. These
questions were partly answered in Te'udah Beylsroel. To other ques-
tions, references to noted authorities were given. But a great many
of the questions were left to be answered in this work, Beth Yehudah.

Beth Yehudah is divided into ten divisions ( P%¢) ac-
cording to the important epocns in the life of the Jews. These di-
visions are sub-divided into chapters ( PI19).

The book was written at a time when Levinsohn was extremely
sicke He had to discontinue writing for months at a time. 1In many
cases, he displayed brevity in writing on certain subjects when he
should have been more lengthy. |

The purpose of the book is to stir up the Jews to learn
- Wwhat they should have already known. They should correct the habits
and bad customs by which their lives were guided in the past. They
should remove the mist that blinds their eyes and vehold the true,
tie real life.

The first volume of Beth Yehudah éontains three divisions.

Before proceeding with the subject under discussion, Levinsohn launch-
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_83.
es-out to state some of the qualities that should characterize a
nation. He gives fifteen characteristics but they can all bve re- |
duced to a knowledge of the historical evolution of the race, their
customs and.religious praq;ices. The nistoriéns of the nation should
be truthful. They should write in a clear style. A nation should

have academies of learning for her intellectual people and schools

. for the youths. The people should worship God in the:right way. The

nation should be physically'strong. She must withstand all kinds ©f
obstacles and must remain intact through all trials. The beople must

remain loyal to the country in which they live, be they citizens or

- mere sojourners.

The Jews, in primitive times, worshipped dbd, not as the
Jews do today but in a more natural way. They lived a.-more natural
life than the Jews today. What is natural is purer. The reason that
the Jews at present are encumbered with so many laws and commandments

is because of God's desire to purify man of the passions that blight

 nis soul. ®Just as the perfeatly healthy body does not need any medi-

Ml

¢ine, so also can the pure soul do without laws and injunctions®. -
Levinsohn tells his brethren that they should rejoice at their ances-
try for they lived a life in harmony with the ideals of God,

The Jews were the rirst to believe in the unity of God.
The other nations were steeped 1n ignorance. God, in his Providence,.
guided them in all their ways. He had them go into Egypt and acquire
all the learning which flourished there. There they multiplied great-
1y« _ :

When the Jews left Egypt they were gulded by a democratic
form of government. God was their king and Moses the intermediary.

The seventy elders corresponded to a Senate. The Levites and Priests
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were the teachers of the nations. They served also in the capacity Y

of doctors who supervised over the health of the people.

- Levinsohn enters into a detalled narration of the functions
of all the historical personages in the Bible. Beginning with the
earliest time he describves their customs, ways and language. The
Judges were the same as the dictators in Rome. Levinsohn leads the
reader through the history of the kingdom to its destruction.

Levinsonhn discusses the various phases of religion. In
chapter thirty-one, he talks on revelation. Revelation in religion
can not be attained vy intellectual research; philosophy will not
make man see -God-as Ke reveals Himself. One'must reach the prophetic
degree of inspiration to see God;. "What human knowledge 18 in com-
parison with God's wisdom so 1s natural religion in comparison with
revelation.? The discussion of the different elements of religion
leads Levinsonn to discuss the highest conception of God. When God
revealed himself on Sinai, Moses hrought down with him the inspiration
for the Bihle. Just as it is a good thing to study the Torah and
tne commandments, 8o aigétsnéuld man study all branches of learning
and sciences. These are all necessary for a study of the Bible. The
study of the Bible, in the proper manner, would lead them to good
deeds. The people should study the Blble properly.

. Levinsohn, in chapter thirty-eight, tells the people that
they should study even that which is not "fit for the glory of God".
ft is not a 8in to study secular subjects. Many of the Rabbis of
yore stiudied secular subjects. Then again the Jews shouid also derive |
some material.énjoyment from thelr study of the law. "Why should it

be forbidden for us to materially benefit our lives from a study of
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B T P e e S e TNt Sty - e e m ol S raer gty vy e n g e g g T e A P a e

arey o e LT A e Tl O T e e L T T L T L R R T e o e L F T T D T T S Y e S A oy LA I T T . T T U L T TV L T T T
L il A, e e L L TR - 2 3 z - i iy ; z

kA L A ~ " N Nt e T RN TS i A P g T TR AREENDN T T T e T Y !

_:-' 7 A g2 Nt
AT it A L
L -




Lol v,

i A

-85«
1aws also physical enjoyment so that man might fulfill the laws with

greater zeal. How well does a man enjoy himself and his heart gladden

when God has graced him with the means to do charitable work or some
other good! Then there is the law to rest and to enjoy yourself on
Sabbath and the festivals.

3tudy is important, 1nsists Levinsohn. 8tudy,living in ac-
cord with what you have learned will make for the ‘bw 11fe. Some
of the Jews have rejected to a great degree the Torah and its teach-
ings. They have embraced a few outward laws and practices of no im-
portanée gso that they do not know the Torah, there 1is no real fear of
God and they lack good manners and morals. Levinsohn undoubtedly re-
fers to the Hasidim with whom he had so many quarrels.

The Jews are very lax in their manners. ¥Such laxity is’
not to ve found among any people or race to such a degree as among our
people, the Jews in this land. And just as it is considered a Xizwah
to study the Torah and the laws therein, so is it necessary to study
all studies and sciences.. He should dérive' from it also some out-
ward venefit, for his living, for his health, and for his conduct with
man,

In the forty-eighth chapter, we are informed as to what
constitutes those laws which are to be remembered by the Jews on thelr
holidays. These holidays and festivals are not holy vecause of them-
gelves but are made holy by the people resting on those days and by
observing the duties which are to be remembered by the people. For
example, if one were to forget which day was Sabbath, he could rest on
any day, as long as that rest were to symbolize God's rest on the Sab-

bath.

Later on, Levinsohn describes Israel's life after she had
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received the Torah rrom God. Moses began to'eiplain the various laws
written in the Bibvle. But the most lengthy explanations he told to
the Levites and to the priests. He gave them the principles as to
how to solve the problems in the'Biﬁle. 'No; all the observances as
they were explained could be carried out, for there were times that
the Jews had to go out and fight their bvattles. 1In their commingling
with other people tney would drift to strange gods and worship theme.
After they had been eilled, when the Jews returned to P&lestine again

and had ceased worshipping 1dols,'some reforms were introduced by

the members of the Great Assembly. They adapted the religion to ex-
_ , 2

isting conditions. They modified some of the explanations which were

handed down to them. They began to implant in the Jews the real re-

. ligion which consisted of the‘laws'of God in nature plus ethics. Be-

. gides this, they added some new decrees and ordinances which were in

T e

—— e ————— =

_obgervance of these laws because there were disagreements. The nation

‘wag divided into two sections, f’t}:’ﬂ « And later when Anan

became head of the Karaites, he tried t6 annul those laws passed by
the Rabbinites. The Karaites and the Rabbinites never agreed.

So far, Lev1ﬁsbhn has given us his interpretation of the
oral Law. Now Judaism is to him an ethical monotheism. Judaism is
basdd on the following principles which a Jew must try to actualize.
The Jew must do charity; ghun evil, obvserve righteousness, must have
a knowledge of' creation. He should study religion and ﬁhilosopny'and
he should ohserve the practiéal laws of religion. The two main elements
of religion which embraced all the laws_érezér (15 anéobéervéncé of
idols; {2) TLove of man. The first embraces all the laws between

man and God. The second includes all the laws between man and man.
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In ancient times, the Jewish sages who wrote books on dif-
rerent subjects, always based it on the foundation of faith and re-
ligion. No matter what they studied they never swerved from their
religions Gn the contrary, the more they studied philosophy or other
subjects the stronger did they become in their fear of God, the more
endeared daid their people become to them. -ﬁut how. observes Lev1n;
sohn, those who begin to speculate a 1ittle in other rields lose their
nold on their faith. They drift away. Let them follow in the foot-
steps of their learned men of the past.

After citing a 1ist of the books of the Jews from Moses'
time, through the %gg Apocrypha down-to'the time of the writing of
the Talmud, Levinsohn shows us that the tendency of the laws as ex-
plained in the Bible was to make them eaéier for observance by all
the people. ¥All the P”)QCI P'¢4q y the restrictive measures
are excellent means for the preservaﬁion-or the religion.=—-————-
Some of the wise a.cz"es at present speak sneeringly of those Yfences
and gates' but we know the result of those who have destroyed the
vineyard of God, Zaboath and have made it look like a desert."

The Rabbis in olden times did all they could to enable the
Jews to obsérve their laws and "it 1s also permissible at present
for any authoritative body to devise similar ways and means®. The
idea of reform in our religion is advanced 'here. |

In the second volume, Levinsohn discusses the origin of
the Mishna, the Talmud, and the origin of the various sects. These
subjects were also discussed in some of Levinsohn's other books but
they are included here to give a history of the development of the
various laws and their 1nterpfetat10ns.

Levinsohn dispels the statements of Jew haters such. ag.
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Eisenmenger. ‘He shows that the Rabbis in the Talmud did not ook
with evil eyes upon Non-'a'eivs.' He cites passages in which he shows
that the Rabbis expressly affirm it as a sacred duty to visit the
éicx of the Gentiles, to permit their corpses to be buried with the
Jews, to succor thelr poor. The Ger_1tilea are considered by the Jews
ag brothers. There are many beliers which they share in common and

they are gulded by the same principles of justice and truth,

The Rabbis all were liberal in their views. Did not Hillel

say, "What is hateful to thee do not unto thy brother". Rabbi Akiba
sald, "Love thy neighbor as thyself*. Even in our prayers we find
tolerance and love toward all peoples. Those who try to inflame the
minds of people to the éqnt_rary. are oomm:ltting a great crime. ZIHEvery-
thing that the Jew has said should be taken in the spirit in which
they were written. Then no such misunderstanding would arise. This
is what Levinsohn explains in the seirenty—fourth‘ chapter. |

All the accounts or' incidents, all the laws should be read
literally. They would then be understandable to all. The Bible is
unlike Greek historical bvooks which narrate only those good facts

which make thelir kings deserving of praise only. The Greeks omit the

objectionable incidents. But the Bible is frank in everything. Noth-

ing is hidden or kept secret. The kings are pictured as they really
lived. They are not -surrounded by halos of glory and virtue except
when their deeds show them worthy.of such honors. The writers of the
Bible were truthful and fearless. Even the writers in the times
succeeding the -authorship of the Bible_we.;ce honest a.nd sincere; This
1s hardly true of any other people.

Vhen the Jews were living in Babylon, they acquired some of

the learning current there at that time. They studied about nature,
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religion, astronomy and astrology. Th'qse ldeas gained ground among

the Jews and as a result sects arose who were inclined to accept
gome of the views in which they had an interest. This is quite natur-
al among people and no matter how noble a religion may bve it wili al-
ways suffer from other religions of lesser value,

For this reason the Jews never practiced proselytizing al-
though 1t is a duty to guide people ‘in the right path. Experience

has shown that the one proselytized may have a mistaken notion of the

adopted religion and 1n this way it proves harmful to the people whom
he joined. |

| The sages of Talmudic -'.cimes were learned in things Jewish,
as well as non-Jewish. They were anxious to know of everything. VIt

wags consldered a disgrace for a learned Jew and especially a Rabbi, if

he were ignorant of eafj_}g knowledges In this country, however, such
ignorance is considered as a mark of wisdom and piety.-—-—--Groups of

young men assemble in the synagogues, discuss nonsense and tell lies
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of all kinds} they- drink and make merry while their stupid father-in-
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laws and their silly wives work to support them. .The Yeshiboths of

W das sl

our Rabbis were used for the discueeion of Biblical matters; they
were, moreover, used for the discussion of other studies and sciences” .
1
Lieven, in one of his questions, desired to know the origin

of the prayers and Piyutim. Leyinsohn,' in chaptér twanty-three, ex-

.

plains them. He says that theﬁo Piyutim are sung by the Jews on cer-
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tain holidays as certain songs are sung by the choir in the Christian

K i ot e, b o1 by g’ i b

churches. These songs were handed down from one generation to the
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other. Cantors, however, wanted to embellish the singing and there-

fore they tinged them with some mew melodiés. The Cantor and his choir
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-ameng the Jews, no doubt, was modelled after the custom of the Chris-
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tian churches in the east where the use of an organ was forbidden_.
vet in Germany at present, there are Jewsg who do use an organ. " Lev=-
insohn referred, of course, to the Reform Jews. | | R

- Levinsohn then describes'al; the hardships and persecutioha‘.
which the Jew had to undergo for his religlon. Thousands of Jews were
killed in Germany durlng the Crusades. Mary Jews from Germany migré.t-
ed into Poland. A8 a result or'the'se bersecutioné prayers were com-
posed which later on were 1ncorporated' into the prayer books. Levin-
gohn quotes Czackl and Karamzin, Russian writers to show that some
Rugsian Jews went to Spain t.'b get 1nstructiohs in Jewish learning.
These came from the comnrunity of Jews who had fenlained in Kiev after .
the expulsion of the Jews in 1150 by Czar Vladimir.

The Jews in Spain, who were uhder Arablan rule were great

students. They not only were learned in Hebrew lore but were pro-

ficient in all kinds of secular studles. They had a Jewish University

in Kordova where they pursued studies in all subjects. - Later the Unl- -

versity was removed from Kordova to Toledc. During the Inquisition
the Jews were greatly persecuted. 'Thé Spaniards burned many noted
books written by Jews. Indeed,'the Jews had waxed exceedingly wealthy
and this, no doubt, aroused the jealousy of the natives.

Levinsohn, as we have already shown‘ previously, belleves
in the adaptatibn of religious observances to existing conditions.
He is not as radical a reformer as the Re'form Jews at present but he
understood the evolutlon oi‘ religion and the necessity of reforms to
make the religion 1iveable. Levinsohn finds the actions of the Rabvis,
at the present time, unworthy. "Every Rabbl in his own city does as
he pleases, especially is this true of the 1little Rabbls in the small

cities, for how else could they get honor? How else would he ingrat-
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" jate himself with the people if not by adding some restriction or

new custom, thus showing his plety and righteousness vefore all the

people. Rach Rabbi tries to show that he is far above his predecessor.®

Great harm 1s resulting among the Jews because of the lack

~of proper leadership. The young people are being negle@ted. The

Maskillim and the Hasidim are both guilty of not supervising over the

- education of the young generation. ILevinsohn arralgns the Maskil for

his indifference. When the "Maskil" 1s able to read a little French
and German he considers hlmself wiser than anybody else in the worid,
the foundations of religion seem.nangnt to him. He flaunts his meagre
learning;. he- judges and decideé, he becomes cjnical and speaks blas-~
phemously. .There is no God." Levinsohn feele bad at such conduct.
Te Hasid is just as bad. "If the Hasid has the opportunity of see-
ing one of his *holy ones" or if he is fortunate enough to touch the
tall of his coaleww=—- he believes the spirit to have rested upon him¥.

This could all be reuedied and the young would be able to
benefit if certaln steps would be taken to meet the situation. Here
is what Levinsohn proposes to have the Jews do. Schools ghould be
estahlished with the proper curriculum for the education of the youth
so that they be good Jews.to God and to man. Speclal textbooks should
be used according to the age of the ¢h11d.

The rest of the plans in regard to the rerorms which Levin-
aonn considered necessary to uplift the conditions of the Jew we have
already mentioned in the Biography. These suggestions were drawn up
in 1886 vy Levinsohn in answer to the many questions asked him by
his friends on this subject. |

Tevingsonn shows how charitable Israel 1s. 1In all the cit-
les where Jews live, large or small, you find that they have their

own organizations for relief. It 1s difflicult to trace them to their
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origin but at the same time it shows how devoted Israel is to the
principles of Justice and charity. |

The Jews must see to it that their religion bve preserved.
They _must realize that in évery generation wise mén have arisen who
have changed 6r added those things which make for the preservation
of the religion. The Jews should not rorget that of foremost impor-
tance is the observance of the fundamental principles of Judaism. They
should not observe the laws added by the Rabbis of the various gen-
erations to the non-observance of those basic laws of Judaism.

The Jews should become more progressive than they are at
present. This condition will be improved as it was improved in Ger-
many. Sure enough, things are beginning to appear brighter to the
Jews., Alexander I, in 1804, permitted the Jewish boys to study in
all the higher schools in mssia and also for the Jews to build special
gchools of thelr own. Besides he has given them many more privileges,
and Levinsohn in his ignorance of real Russia says, "Would that all
the civilized nations were to follow in the footsteps of Russia, to
give the Jews equal rights with the Christian citizens*.

In conclusion, Levinsohn says, "My brethren, be not dis-
courageds Halt! and consider the basis of this subject. How Aiffi-
cult 1t is to establish something new which pertains to the entire
nation! Especially when you have to shield yourself against in-
grained havit and when it réla.tes to the order of the study of the
Torah and Wisdom. More so when you have to struggle against every
influence, for among our brethren here, there are various sects with

peculiar opinions",
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ZPRUBABEL,

The title page 18 sufficient to explain the purpose of this

books It reads '-Zerubabel by this book will the Temple of God,
erected by the divine writers and their disciples, be firmly estab-
1ished: a Temple preaching love and peace to manicind in general,
in contradistinetion to the opinions of those mockers and d.er'amers..
0ld and young alike, and in contra.distinction to our roremost accuser,
who in his book, 01d Paths. tries to destroy the principles of our
religion and our Oral. Lawe

The publisher of most or his works, in his introduction to
the third edition of this book which appeared in 1880, at Warsaw,
gays that Levinsohn completed this book: in 1853, after twelve years
of constant writing but because of many reasons, was unable to have
1t printed. Three years arter his death, only two books of Zerubabel
were printéd but impropeif proof rea.ding and redaction resulted in
a poor edition. These coples were disfributed among the intimate
friends of the author, in Odessa, The publisher was urged, at the
demands of many of the Hebrew readers *who thirsted to.see the book |
in 1ts entirety (six volumes) to publish the book and by defraying his
ovn expenses, was able to carry out' the publica.t.ion of this work.

Levinsohn, in one of his prefaces to this bvook in 1855,
says, thavﬁerubabel is the third and last part of his book Beth
Yehudah which he had published siX years before in Wilna. ¥I direct-
ed this third part a.gainst the arguments of a certain anonymous
author whose work "0ld Paths® (London 1839) was sent to me. In his
Yook he refutes all I stated in my first two volumes. And in liia

book, I saw the arguments and contentions which have been repeatedly
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stated in Karaitic and Sabbatean' works; in some modern opponents of
Israel; from Eisenmenger and Chiarini., And with God's help and
providence I undei"took to refute his arguments and oftimes I have
expatiated on my statements in my first two volumes, in order to
firmly establish the pillars of Beth Yehudah. |

The purpose of the book in general is to explain the foun-
dations of Judalsm, which are built upon the Torah, together with

the commentaries of the learned sages who followed the prophets; 1t

will serve also as a systematic presentation of the learning of these

sages, thelr interpretations and decisions.’

.From the above we see that the main odbject in writing
this book was to shatter the arguments of a defamer. The author of
01d Paths was a certain McCaul, who nad been a servant to a learned

was
man in Lita. McCaul/firmly grounded in.Jewish learning as 1s-admit-

ted by Levinsohn himself. |

In 1853, we read concerning the events that brought avout
the writing of this book. About twenty years prior to this date,
a Gentile published a two volume book against the Talmud. The argu-
ments of the author were sent Ly .a: learned Polish friend to Levin-
sohn. And although engrossed in writing his book Beth Yehudah, he
took time to give a cursory refutation to the accusa.t.ions of McCaul.
This cursory refutation afterwards was appended to Beth Yehudah. _ .
Later, when 8ir Moses Montiriore asked Dr. Loewe to translate Levin-
Sonn's book “Efes Damim* into Inglish, and also to read the books
Te'udah Beyisroel and Beth Yehudah, simultaneously a transiation of
McCaul's'book into English appeared in London and caused a sensation.
Some book was needed to cast away the aspersive statements against

the Talmud and against the Rabbis but where was the man to undertake

that work? Where was there a man fit for the task? And this was far
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from an easy taske. It required deep learning and te.etrul presenta-
tione There was no man to be found in Germany, Fra.nce or England. But
the 1ight of the Torah shone forth from the wretched humble dwelling
place of the invalid Levinsonn. And although broken in body and ved-
ridden the colossal task was given over.to him., He worked agsiduous-
ly for twelve years and rinally completed the work. |

In a letter to his friend Aaron Reich, we read, *On this
book I worked day a;nd night for more than twalve lyeare::_ I loat all
my strength, -I lost all means of a livelthood, I lost nigh all my
genges; and even when I 8it up to write or to study I feel as if I
were languishing away for even to sit is painful for me. Indeed, I
work A Wk oy  with my- iaet-etrengph'.

In a letter, in 1853, to Reb David I.uri_a, he says, *I am
like a deeerted-pereon, my home 18 on $he outskirts of the-"ci_ty. nw
relatives have all moved away to Odessa, and with the exception of . -

an old lady and her son, whom I provide for, there is none who be—-

friends me. And just last winter one_or;—'her sons became insane, and

ag yet there is no 'remedy for him. He was my best friend who knew

and attended to all my needs. For the last twelve years he minis-
tered to all my needs. Without him I shall not be able to get along.
Briefly, I am all alone, sick. Peeple come and steal, pretending to
come and help me along. After Passover, I shall be compelled to leave
ny home and live in the city and take new medical treatment., Who
knows? There may still be some hope. I still have many mahuscripts
and would that I could see them published. Some of them require cor-
rection----God knows my heéri" and my 1ntentione;' he xnows that all

my labors in these paths were to better the conditione of ny people

and to elevate the etatue of - my religion. And if I am to die ere
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they are published, I»shallrhand-thsm over to my two friends here,

Reb Jacob Israel Melsels and'Reb Jogeph Margolis, that they may dis- Ef;.
pose of 1% as they'see rit.'“I‘have'also stated regarding such an %21%
event in my will which is in their possession.* ) | ﬁi
The book was oedicated to Asron Hacohen Reich, no ooubt. ;;3{
in appreciation for the many benefits and financial assistance ren- L
dered to hime N - f;;i}
In'a 1ettsf)tosthe;above Reb David Luria. reganding this | E?F
book, he does not underestimate the extent of the influence MeCaul ‘i%j%;
exerted,for his book contains all the defamatory statements of his | ?%éﬂ
predecaessors in such excellent systematic arrangement that on first L%i%
glance one would agree with him. Not only -does Levinsohn answer the g %?
accusations of MoCaui but also the charges or many of those from : %;’

amkinie

whose sources MCCaul drew his inrormation. Levinsohn wag rearless in

his rerutations yet he himselr aamits that at times he hesitated glv=-

SRl i el it e T S

ing full expression to hie 1deas 1est that cause adoed animosity on athii
the part of Gentiles, and wherever possibie, he used Christian author- 1@;%
L

ities to support his pleas. - §§iﬁ
As 1n the other works of his 1t was his tactrulness in deal- %??

ing with questions that might arouse resentment or the Gentiles, that ﬁ;ﬁ
e displayed. We shall now give an-outline of the contents of this ié_ﬁ
. R | : | o . Y[

{great book whieh could be used sven at present as a text‘oook to under- !p;gl
stand fundamental Jewish 1deas and institutions, and to rerute some ?g%ﬁ
of the calumniatory charges hurled against Jews. | }%g”
h

VYolume one has three sections. iigo

Volume I - Foundation for the seven Noahitic commandments; i
Sectlon I - Foundation for the Written and Oral Laws and re- ﬁﬂ‘g
garding Agada Akl

Section II - Religlon in general and Judaism in particular; ikt
Section III - Origin of Oral Law; o

 Scerives:-= Sanhedrin, Mishnaists, Priests.
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Volume 2, ilncludes the last part of Beth Yehudah, containing dis~

cussions ons=-

Volume II - Canerning immortality;
The Am Ha'aretz;
. Honor to teachers, to learned people, to parents: :
Urim Vetumim; Learning; Noahitic; Concerning Gen-
tiles who studied the Torah:
Concerning Gentiles who observed the Sabbath;
Liberalism and drotherhood in generals
Feast of Esther. _

Volume 3, includes the.last part of Beth Yehudah, containing discus-

gions on

Volume III - Noahlitic commandments:
Sojourning Proselytes;
Washing of hands;
Four Cups;
Searching for the leaven;
TWo days observance of holidays;
Laws of mixture for cooking of victuals:
Prayers, Piyut; | '
Edomites; Legend of Leviathan; Piyut in general,
and Agadata; Virtues of Israel; Oral Law.

Volume IV - Witcheraft; ILearning and languages of members of the
Sanhedim; Astrology; Talismans; Remedies and
sayings of Rabba Bar Bar Hama;' Commandment of
Sabbath Observance and Sabbath Laws.

Opinions of sages concerning excommunication:
Reward, sin and repentance;
Blowing or Shofar.

Volume V - Merit of the Fathers; Custom of Repentance; Succoth:
Day of Judgment; Custom of remembering the Dead:
Charity: Priests.

Volume VI - Some Agadata in Talmud; Ordination; Chain of Tradition:
Women and commandments concerning them; Concerning
prayer of not being created a woman;y Polygamy;
-Divorce; Forbidden Food, Shehita and Dietary
Laws} Laws and customs 1n.mourning, Annulment of
vows; Clrcumelsion; Additlional remarxs concern-
ing Am Haaretz.

Il would be too exhaustive an undertaking to give the de-
tailed contents of this work but at the same time we can outline

triefly those parts which would serve as an index to his ldeas, as

the work is not a unified whole but rather a collection ol discussions
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on those questions vrought up by MeCaul, it would be advisable to
take up those passages that will serve as an index to the general
character of his work. .

In the second volﬁme of this book;he discusses the respect
and honor which should be paid to the teacher in Israel, 'Heré we See
the influence Levinsohn tfied 1o exert on his correligionists, to en-
lighten them to appreciate any one who 1s trying to uplift their
children for "the person who instructs peqple in learning and in man-
ners, and teaches the ways of God and converts the unruly person into
an orderly person, with wiedom and correct manners, no douﬁt but that
his pupil must respect him and fear him because of hig superiority".

Alﬁhough'endorsing tné‘eaucation of some women and'citing
many instances from the Mishna where the sages had girls of ability
instructed, yet to lay down a hard and fast rule that all‘wdmen should
ve educated is folly. "For many Jewish and Christian scholars admit
at present that it'would be better to keep them from studying for
nany wrongs result from this, and aside from their unadaptablility to
domestic management and all necessary métters, there result many other
dangers as lmmorality, and we see that from the earliest times, IBrael
never instructed women in learning excepting in good traits and.in
womanly duties.”

In speaking in general about rest from work on Sabbath and
the Holidays,‘he finds a fwo-rold purpose 1n such observance. People
desist from work because:-(l) we hafe to renew our‘pnysical gtrength
for the rest gives us added strength to do our work more fittingly.
Inteed this rest is work itself or functions as work. (2) He re-
Celves also spiritual strength which strenéth was dormant whiié en-
gaged in work the entire week. That he might observe the world and

all therein and see the greatness of his maker inthe world is the
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purpcse of Sabbath.

As 1n his other books, we find him rationalizing. ‘He wants
nis people to see that Sabvath Observance.carry with it more than a
mere command. He throws out to the people a meaning that is beneath
the letter of the law. Indeed, he 1s quite modern in his interpreta-
tion of our Jewlsh institutions and one or. his characteristics is to
have reason explaln, wherever possible, those institutions which seem
to be divinely g'iven to man. He wants his people‘ to thirﬂc about these
matters and accept them because reason sanctions them. ¥hy, for ex-
auple, wash your hands before eating? "It is known that men work and
unintentionally may touéh‘something dirty or soiled, is it not right
therefore to be careful? Reason dictates you to be careful. So do
all civilized people wash their hands berore' eating. This was con-
gidered a necessity among the ancient Romans, never to eat before hav-
ing waghed your hands. And one should get accustomed to pray, when
washing his handé, to God for nhis Providence in providing him with
food."

He accuses lcCaul of falsehoods when the author of 0ld .
Paths says that the stories of Rabba Bar Bar Hamma were to be under-
stood literally. He shows, by examples, that the commentators con-
sidered them as allegories and metaphors, which were 1like the allegor-
les among the Greeks and Romans.

He attacks McCaul, whose attitude toward the Talmud was un-
Justs McCaul finds the legislation in the Talmud rigorous. Levinsohn
shows that there is confusion in the mind.ot- McCaul. The sages in the
Talmud were very careful concerning the lives of criminals and were
alwvays ready to lighten the guilt rather than make 1t severe. The

Talmud was strict and -exacting in regard to a murderer but never.in:
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regard to sins between man and God.  Indeed the tenor of Talmudic

legislation 18 to mitigate penalties. For example, on rirst glance,

the opservance of ithe Sabbath would preclude walking on that day,
neating in winter, drawing of water from well, reeding the animals,
and to most 91’ these we find ways of attending to necesgsary duties.
Levinsohn corrects the distorted views .of McCaul about the
custom of "Kapparoths", This custom,says our aﬁthor. "never originat-
ed in Israel and no mention of it is found in the Mishna, ‘Talmud ,
§1fra and 8ifre .and in the Mechiltas. =Even 1n the time of Ramban we

find no trace of this custom. This originated in the time of'Rashba.

a disciple of Ramban as is knowr to all, about 500 years ago in Bar-

varia. This custom has a very good end in view. Some of the poor

' recelvéb."something to eat on'ErevV Yom Kippur. Otherwise serious con-

sequences might have resulted rrom fasting witho_ut a good meal the

night bvefore. And what else could a poor man do who hasn't the means

to duy rfood. " No better means of repentance could be offered up than
giving a poor person something to eat. Community leaders strengthen-
ed this custom for it contributed quite a large revenue and proved of

benefit to the community.

In the fifth volume concerni'ng McCaul's remarks avbout the
Jewish custom of remembering the dead on their hollidays, Levinsohn
Bays that."this custom originated in Germany, after the Jews had suf-
fered, time and agailn, gruesome deaths and magsacre arter massacre;
fathers were killed with their children, a.nd' 'the main reason for re-
nembering the dead is to humble the heart of man in reminding him of
those who passed avay into eternal sleep. All this tends to awaken
In the heart of man a revulsion toward worldly vanity and an attraction

to what 1s good and righteous. Accordingly the main reason for their
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establishment was not for the good of the dead but rather for the
penefit of the living, i.e. not for the venefit of those remembered
vut for the benefit of those who remember.

Levinsoln attacks MeCaul for his misinterpretation of the
passages in the Talmud which dealrwith Goyim. McCaul invariably trans-—
lates these as Gentlles and . shows that the Talmud referred directly
to Christians. All the good qualities.or the Jews are maligned. To
McCaul the actions of the Jews aré freacherous. The Jew has no love
nor even friendship toward the Gentile. All these arguments Levinsohn
refutes. -‘He shows the wilful errors in McCaul's translations. To
nim, the many injunctions in the Talmud not to associate with idalators
does not command them to do evil to those worshippers. Not only should
they refrain from doing evil but as a matter of fact the Israelite
is commanded to do.good to him and to provide for him when he is
hungry, to cover his nakedness, to visit him when he 1s 111, and even
to bury him among the dead in the Jewish community in case there is
no bhurial place for him.

And this tolerant attitude of the Jews has been taken in
spite of the sufferings and persecutions which they uﬁderwent. Tol=-
erance among nations who were intolerant! - And here, Levinsohn, in
discussing the treatment of_tne Jews by the various néxions all over
the world, says, that Russia was the only country that .treatéd the
Jevs properly. "HWever did she raise a hand against a Jew for aught!
Yes these Russians are sald to be retarded in civilization! If so,
then the true civilizaxion found a nest in Russia a lohg_time before
other kingdoms who shed human blood in vain for the foundation of .
civilization and whose aim is professedly the love of man.

Here we see Levinsohn throwing a bouquet at the Czar and
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nis government., I, no doubt, was a 8inoere avowal of his sentiments
-11-, regard to the Czar and his government for Levinsohn was considered
highly by the various governmental officlials. He was awarded a purse
of 2000 Rubleé for this book of his. He might have been swept away
by the temporary reactlonary policies of Alexander the First, who
Qeemed to want to 1lnterest the Jews in agriculture, or again ile ma.jr
have been flattered by the heads of the educational department in
Rugsia who had heard of him. As a matter of fact, in seeking someone
to whom to dedicate his book he considered Graf Tolstoi, Graf Bib-
ikov, although the book was later dedicated to Rabbi Aaron Reich.

- Again Levinsohn might have been tactful in his praise of Russia.

But even his flatteries to the govermment authorities were tactful
and brought no harm. Vhy were the Jews exiled from Spain?  After
stating the facts in their life in Spaln, their wealth, their achieve-
ments and literary attainments, .he glves us a _ghilosophy of the his-

tory of their expulsion and although not as advanced as a historian,

at the present time, yet he goes beneath the facts and searches for.

1ssues and causes. The common people were jealous of thelr wealth

and fortunes; the priests and church leaders were jealous of their
learning and honor which they derived, and together with their lust
after Jewish daughters of refinement and ‘oeaut'y.-—'all these precur-
sors of the 1n§uisition: - Jealousy, lust and 'seeking_honor gtirred

up the nearts of the Spanish people against the Jews; the priests
held counsel to perpetrate deeds of decelt and to cover the intentions
¢l thelr heart with the cloak of religlon,and they persuaded the poor-
er classes of Spanlards to rise against the Jews and compel them to
accept their Christian faith or die.

¥eCaul arraigns the Jews for the low esteem in which the
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woman is held by pointing to the praver recited by the Jews thanking
God "that he has not made me a woman®.

*This prayer 1s not to deride woman but is sald because of
the hardships in her life and because of the advantages man does have
over woman; Tfor these'advanta:ges does man give. pralse to God,rbr
man is commanded to bless God for every advantage or benefit he may
have over otherg==——e—e= a1:1d then does not the woman surfer disadvantages
even according to the Torah when she 1s not permitted to inherit the
egtate of her father ,Q_Lthe males; even according to the laws of the
anclent Romans a woman was forbldden to be appointed heiress; we also
gsee that the male from' five years of age to twenty 1s valued at twenty
Shekel and the female but at tn, and from twenty to sixty the male
is valued at fifty Shekel and the female at thirty, and many more
examples are found in the Torah."

Levinsohn believes that the existence of the Jewish people
depends upon the maintenance of thelr laws and commandments and were
it not for these laws the Jews would have heen assimilated. It is.
this adherence to the Jewish laws that has kept the Jews together.

To Levinsohn's mind, there 1s nc doubt but that each law has sgome
secret which 18 not always within our comprehensidn, and 1t remains
for the Jew t0 obey these laws unquestibningly,, and we must not do

a8 some have sald that the eating of pork 1s permissible because when
this law was decreed the Jews lived in a dry parched land. There

are mysteries connected with'these laws and 1t is not rlight to de-
stroy a belief. However, If a modification is to take place, a

synod of sages a.nd proficient writers, who would study these questions
could decide upon such modifications. This evidently was a thrust

against the Reformers of his time in Germany who were begimning to
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make changes in Judaism. | %gj
Near the end of thls book he discusses circumcision. 'wa i?

many wars were waged, how many righteous and pious fell in the wars g%
and how many suffered so cruelly in Hgsmonean wars when the Greeks Ef
tried to eradicate that custom from Israels And it is apparent that 4

- the Greeks in those days saw what the authof of 0ld Paths sees today %f
" that upon this commandment all of Judaism hinges and therefore they gié
tried to destroy fhat practioce. gg}
This is btut a brief sketch of the general contents of the %g
entire work and now we shall merely generalize and show the reasons éii
 for McCaul's mistakes. Levinsohn, in his prefatory remarks to his géj
work has enumerated these and classified them under the heads of gen- gé

_ eral errors and wilful misrepresentations. ;

£
v"
v
A
-
iJ ]
15

I. General Errors of McCaul are due toi=-
- (1) 1Ignorance of the fact that only the Mishna (in part) is
considered the oral law.
(2) Falilure to distinguish in the Talmud vetween final laws
(  nlpa Alofn ) and avrogable laws

-———

(3) Failure to distinguish between Halacha and Agadata.

) (4) Failure to distinguish vetween Agadata to be taken liter- 1)
ally and those to be taken figuratively. i%:

(5) Ignorance of chronologies of Mishnaic and Talmudic authors. §ﬁj

(6) Quivbling over one statement of a Tana without considering )

that Tana's system of reasoning over laws.

o T SR
el POt

|

|

i} (7) Lack of knowledge as to Piyut and the Mahzor and his con- 1
= sidering these works alsc as Oral Law. | | Hi)
l

l

|

1

I

|

- (8) Failure to distinguish between a principle and dogma in ‘ il
— Judalsme. E

(9) Unthoroughness in Jewish History. il
(10) Lacks an historical knowledge of ancient nations. :
II. His Wilful Misrepresentations fall under the following heads:- !ﬂj
| {
i

v (1) MéCaul attacks the Talmud and Rambaris by citing passages
from the Bible, intimating thereby that these passages



ever possihle. He described them as *fools - senseless, ignorant,
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were unknown to the authors of the Talmud and to Rambam,

[l o

(2)' In translating passages from the Talmud, or:from Rambam, he
omits many preceding or succeeding passages that throw
l1ight upon the passage in question.

‘_.
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(3) He changes the letters in the words to sult his purpose.

(4) Fails to give the references to many passages which he cites
from the Talmud or Rambam in order to deceive the reader.

(5) Gives the contents of the passage but not as it is actually
written.

(6) 1Inserts Rashl or Tosefta into passages making passages com-
plete to sult his purpose.

(7) Those passages which he can use for his purpose in Rambam
he calls Oral Law, but if other passages of the Rambam
are not in consonance with his views, he calls them
merely the individual opinion of the Rambam.

He considers McCaul guilty of dishonesty and wilful mis-

representation. The author or 01d Paths insults the Tanaaim when-

robvers, murderers, liars, superstitious, wizards, immoral" and mamy?

more adjJectives that are insulting. Levinsohn belleves that even 1r

there were no raulté whatever in the work at all, this very attitude

-

of his is condemnable.
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The work consumed twelve years of his life. It had exhaust-
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ed him. He was not in proper physical condition to have undertaken

Toir i bt

such a stupendous task and although the publication of this work ap-
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peared many years after McCaul's book had made a stir in the world,

PRICEY Y

1t nevertheless represented the tireless strivings of that noble

3y S o
P

soul, who, bed-ridden, tried with all the strength in his bvody, to
cast off the vileness and bad name given to his brethren by an Anti- %3‘

Bemite. His arguments may not have been altogether sound but there

g b T E LT
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was no one who would undertake the task. None seemed it and it re-

mained for the lonesome spul 1n.Kremen1tz to erase all the aspersive

- R -
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remarks of McCaul.
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- history alone,but as we have already seen,,took 'up,many.problemi
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' SHORSHE LEBANON.

Levinsohn did not 1limit his activities as a writer to

- Which only a man of versatile abilities could justly execute.. In Efes

. Damim he was a staunch supporter of the Jews»anufgn'apologetic writer.

In his Beth Yehudah, Te'udah Beyisroel and in Zeruebel he was an

f historian. In his Shorshe Lebanon, which also had the added title
. of Beth Ozar, he was a philologist. In this work he does not grapple

with the origin of words as philologists in the real sense of the

word would do, but superricially compares his ﬁords with other words
in different languages. He shows a knowledge of Arabic, Latin and
Greek as is evident from the many quotations he cites from these

gources,

snorangLebanon.appearea in ¥ilna in 1841, The words

whose meaning and derivations Levinsohn seeks. to explain are,alpna-riigg.

betlcally arrangeds He refers to the origins of these words in the

sister Semitlic languages and very often traces the meanings to some

passages in the Bible, Talmud and Midrashim. This alone is sufficient.

to show us that it is not a strietly philological.boqk. It 18 rather
a dompendium of words of doubtful origin. He digresses from the pur-
pose intended. Nathanson, in his prefatory remarks, characteérized it.
as a great work,but to us it spells just the opposite. Sald the pub-
lisher, *This book can be read bvecause of the learning and discourse
which branch out from the discussion of these roots.* Indeed his
general discussions o6OUpPY more space than the discussion of the
origins of the words. But unscientific as it is, it displays a know-
ledge of many languages. In a'discusaion later of his other grammat-
ical works we shall give some evidences of his philological method.
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The second part of Shorshe Lebanon 1s called Beth Ha'Ozar
which includes (1) a Discussion of the origin of numbers; (2) Parsee

ldea of creation; (3) History of the Parsees; (4) History of idol-

—ewrT

atry for an understanding of the Bible; (5) Translation of Josephus'
Contra Aplon with remarks and a preface; (6) Rachabetes; (7) Hazohar h

and divers other subjects. ' 3

The third part of shorshe Lebanon is devoted to certain 1
omissions in Beth Yehudah where Levinsohn discusses questions of the

same nature. | 4

Of importance to us is what he says at the end of the book i

concerning the great losses ilncurred through the ignorance of Rabbis

who would eross out many words and passages from books, which passages

they could not understand. For this reason he advocated that the >

Rabbls study books outside of the Talmud and Poskim. Levinsohn wrote %x
to the Minister Bludolf respecting this and the Minister informed all N
the Rabbis to act as censors and preserve those parts which are wor-
thy of preservation, but the Rabbls instead of dealing lightly 1in such
cases dealt  severely which caused Levinsohn in 1833 to again call

the attentlion of Bludolf to this wrong,suggesting the establishment

of only three printing houses 1n Russia so that proper care would be
taken in the supervision of the works to be'publiéhed.

In a letter to one of his friends at this ﬁime, he'begs him
to see to 1t that some of the waalthy Jews of his town should con-
tribute something to his livelihood. He was not merely suffering ﬁ
pain but was suffering as well the anguish of not being able to settle éfi

his debts as he writes, "Not only am I being overwhelmed by my 1ll- "J

ness, and lack of necessaries but I am belng harrassed by my usurious i
creditors who gave me food during my illness-for many days. Most of g

them are poore——--- they need 1t themselves.”

- — b e e e sl
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Dr. Furst in a review of the above book in the Orient, in ‘
1846, calls the a.t.t'en_tion of the readers to Levinsomn's lexicogra.ph—f, 5

ical diacourses of the Bible and especially to Levinsohn!s keen w

ﬂ
arguments with Gesenius. | | E
|
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%,IJ’ AH HASHILONI EHAHOZEH.

This booX appeared in Leipsic in 1863. The money for its
_publication was furnished by Simhah Lipschitz of Odessa, and H.
‘Trachtenberg. |

The booX was written by Levinsohn to refute the arguments
of ¥cCaul in his book %014 Paths*. It did not touch on all the ques-

tions discussed by McCaul. That would have required a larger book

- and more lengthy refutations.. Lev1nsohﬁ, later, wrote Zeruvabvel which

contained a refutation of all the statements made by ¥cCaul concerning
the Jews.

There is a history connected with the writing of this book.
Levinsohn received a visit from a cerpain officer br the army. After
a discussion on matters of religion, the officer took leave, not
however, without showing his appreciation for the pleasant conversa-
tion he had., ¥e presented Levinsohn with a copy of *0ld Paths", tell-
ing him that he would return soon to find out how the book 1mﬁressed
hime Levinsohn declined to accept the present as‘he did not wish to

enter into a discussion-of the relative merits of Judaism and Chris- i

tianity, vbut he was prevailed upon and reluctantly accepted. Thus

was written, "Alijah Hashiloni Haghozaht.
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__prompted to write this, according to the Russian translator of the

_ book, P. Berezkin of Odessa, by the appearance of  a book, Masah

|||“ l“ b l!' I
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© Ameriva ’n‘)’P")fI,If A0N written by the Karaite Abraham Firko-

-111-

TA-AR HASOFER..

Thig anti-Karaitic treatise was written in 1851 and was

puvlished twelve years later, in 1863, in Odessa. Levinsohn was

vich who derided all the Jewish laws and practices. At the outeet
Levinsohn gives a sketch of the rise of secté among the Jews rvom
tihe time of the second Temple down to the modern times.

In the introduction to this treatise we rfind the cause for

answering their charges. "For the last rifteen yeare; some otf then

have risen to break the peace covenant and are enraged over the old

U Sy ANt TP b L S iy b & 137 A el e Bk SMRAL SN B Bl S o

time quarrel-——-g1v1ng us and our Torah a bvad name=—==o It 1s our .

duty now to protect ourselves against them and defend : ourselves lest

tllose not so thorough_in these subjects who listen to them mignt think

them correct. We,-nbw, will present our words to6 those who know what

our religion and Torah represent.”

Levinsohn shows that the Karalte, R. Mordecal, in "Dod
llordecal® distorted the sentence in Me'orlEnayim to show that the.
Karaites are derived from a sect of Zaddlkkim and not from Zaduk and
Boithus. | |

The diagram will show what Levineohn believed to be the

chaln in the development or the sects.

Pr1aton ' /P'P‘ag - :
p"o/ \"’a . PRI} piplad -pulqle,_%

The following might explain Levinsohn's understanding of
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these sects. The followers of Simeon Zaddick'remained Sadducees and
did not join the Samaritans in bullding the temple of Mt. Gerizzim.

The followers of Simeon's successor Antigonus: rejected the Oral Law

~and formed the sect known as Zadduk and Boithus. The Boithugseans dis-

appeared and theh the Sadducees remained.

The Hasidim were called after the Hasid IS [P Tolr
Among the Hasidim there was also a schism. The Yoslim were also
Essenes. Since the Yosi-im were also called Hasidim the latter were
called Perushim.' The Eseenes later merged with the Perushim and the
Zedukkim also disappeared into the Perushim.

he Karaites a.rose from a sect Xknown as :2“-6')’1, 1. e,
geparated, torn from the Zaddickkim.

There 1s also scathing criticism against Firkoviche. Levin-

sohn shows that‘the.author’has distorted paésages rroﬁ his sources

to suit his purpose.

The publication of Ta-ar Hasoler was made possible through s

the financial assisftance rendered-ﬁy a certain Simha I.ipshitz and
his son.. The Jews were asked to help publlsh a;l hia workd but they
falled to respond. Iven when Samuel Joseph Fin sent out an appeal |
through the Magazine Hakarmel, he met with no answers of encourage-
ment. - He said in part in the Hakarmel, "No greater good could be |
done than to give a holy Téruman so" that his delightful bOOXS
might be published. Great good would fesuit from this and these
works of his would immortallze his name for ages,more so than all

morument s that might be reared to him of marble ahd granite."
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LIGHT TO FOURTEEN.

' o :
In 1864, this book, known as a 'f 7%  was published

' in odessa. It was written to clarify fourteen obscure myths propound-

- ed by our sages. The myths are - W Ax ﬂ; oJJl x3
....Q!Lh" 0'6'(6— F‘o'_,e y‘_:J")J%“ mJﬂ q?—‘—‘/ﬂ_x‘,'r x',_)

\ polp ME—*/@ af "P AN Pl f\mmxz) nAxe  |onat

? 'IPGJQ .,(gl.n -[X}HQ .A‘?éx 0Han W‘HP’) 'O’)Of— ,J"NXP

— These myths were written at the request of Levinsohn's
; friend R. David Lurla, to answer a Christian theologian who wrote ar
= pamphlet against the Talmud based upon deductions Ifrom these myths.
This Christian showed that those myths put mafriage in an immoral
" light, and they tended to poison the minds of the young folks and
lead them 1into immorality.

Levinsohn proved conciusively.tnat myths of this nature
were abundantly scattered anong the ancient Greeks and Romans. The
Jews, like these nations, couched lofty subjects in myths and par-
ables. "If among thelr myths and parables three or four seem strange
to us among "the thousands and tens of thousands of lofty myths that
appear to all as belng wise and refined, learned and moral, - then the
fault 1s with us and not with the myths for i1t is impossibvle that
such great, renowned wise men as they were should think thus ---;they
with their honesty and plety -- which.we encounter in thelr bvooks at
= each turn, -- in their laws, in thelr legal decislons and other nwranch-
Efmm—mm——— and all at once in some of their myths these very same
people should change thelr ideas and profess bvelief in everything that

is strange and odd."

= Levinsohn was not satiaried with dbringing passages merely

,x»l '
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from Jewish sources. He cltes St. Augustine to bhear out his point

that there was no immoral motive in the polygamous practices of the

ancient Jews.
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ANFR HADASSAH.

In 1465, Levinschn's heir published a short essay written

by Levinsohn in 1846 with the above hame. This essay contains a reru-'
“ tatlon of the érguments of Rigan, AT » in his book "A Key to

Megillath Esther", which he published in Vienna in 184%l. Levinsohn

ghows,in his essay, that 7" 13 algo of those modern writers who

100k, but in vain, to find faults with the sacred literature.

Levinsohn believes that the vbook Esther was written through
divine 1nspiratioh. The purpose of the ﬁook Esther was to narrate
the great miracle wnicﬁ God had perrormed for Israel and if certain-
stories in the book seem td appear irrelevant they serve the purpose
of elucidatiné the book as a whole.

 Levinsohn rationalizes those portions with which Rigan

\"——-—-‘_
finds fault. The feasts, manner of mourning, and the facts are not

distinctive Jewlsh practices but originated at a time when those pfac-
tices were common among all the nations of the world.
This essay was written with the sole object of refuting

the calumniatory charges or'BEgan, all of which dharges Levinsohn shows

to be groundless.
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' 1ished together with Digre Zaddikkim in 1867 in Odessa. They were
flater I'e=published with.Yalkut Rivl in 1879 in Warsaw. It contains

Refaim 1§ founded on a gtory of a magiclan and a wizard, a certain

. to go to these sick people and ask them questions concerning the

=-116+ ’

EMEX REFAIM.

This anti-Hasldic book was written in 1832, and was pub-

a reverie concerning the future world, which was obtained from a

somnambulist through the secrets of the science of Mesmerism. Emek

religioué man, who knows. and understands the secrets of mesmerism and
can perform many miraculous things thereby. By means of those miracles

he has been able to cure some very dangerous maladies and i1ll1s which

have been given up as hopeless by physicians. These sick people,
when put in a trance, answer all questions put to them. They also talk
of the world beyond and tell you of the secrets in the heavens and

those in the nether worla,.of the dead and of the living, and concern-
ing all spiritual matters. ' . | 4

Some of the Maskillim asked permission frole—weemcecenme=

world to come and about the punishment of vad people in Gehenna. The
answers of the sick people to the questions asked of them, were put
down in writing. They were alsc asked as to those people, now dead,
who were considered, when alive, as righteous,.. How.were they veing
treated in the world beyond? The answers concerning the fate of the
Zaddikkim showed thaﬁ instead of enjoying bliss they were veing pun-
ished in Gehenna and that they were receiving the puniéhment due to
them for their conduct in this worla.

All the queations and answers are written in a lucid style

and affords very entertaining reading. We shall quote part of the
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' answers of one of those entranced who explains how a certain ignorant

Zadik gained the name he had among all his brethren. "Being ignorant,

I decided to settle down in a very small town where no learned people

. dwelt, no writers, no riech, no merchants, and people who because of

their abjJect poverty are occupied- in work. They can not understand

. worldly affairs, not to speak of belng able to understand deception

? and falseness. Here I became a "holy man" %rap by acting that

i

i

2 part and later returned to my home town famous for my plety. I would

- meddle in all the affairs of the city, in the expenses and receipts,

etcs Then I tried to become a colléctor of money to help the people
in the Holy Land-----—and gradually the people were led to believe
that no matter what I did there must be some secret( @410 )connected
therewithe==ee= only part of the large sums which I collected for
Palestine I donated to the support of the poor of the city, so that
they might advertise my name and so that I might be considered a

i
v,

- Zaddik among peoplgsff And I always preached that it was a greater 1Y

Fpt

Mizvah to tell stories and miraculous tales about Zaddikkim than to
gtudy the Torah. And those Rabbis and Maggidim, who, in their sin-
cerity would quarrel with me because they knew that I was an 1gnor—
amus and was misdirecting the people, I would calumniate them [
putting up réﬁsé witnesses to testify against them. I used to tell
them constantly that they w?re foollsh for bvelieving in a doctor and
telling them that they would go hetter ir they would bring me "Pid-
lonoth*.

Regarding the advice given by this Zaddik at his death to
his son as to how to decelve thé people we find him saying, "Let
your praying ve in solitude in a small house near the synagogue, and
accompany your prayers with the shaking of the vody, with the olapping
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ior the hands and with songs.----You should talk in an eccentric way

" and in such manner that the people should not understand what you
say. They will then think that you are talking of the secrets in the
Torah. : And while reading the Torah in Schul fall on your hand and

remain stone-stiff as if your soul had Just departed from your bvody.

_ The people will then believe that ybur soul ascended to Heaven to

hear some of God's secrets.t

The second reverie is concerned with the vision of the

‘ same sick person. He hears what the Rabbi has to say about his prac-

. tices on Sabvath afterncon when all the people come t0 hear his

words of wisdom. At this occasion the Rebbe calls upon the ®"Badchan"
to amuse him, for the Rebbe saw in Heaven that it was decreed, "that
some Jews must be farmers just llke the Gentiles, especially the poor
Jews must do such work. There will also ha&e to be mechunics. Jew-

74

ish children will be compelled to astudy Russian and arithmetic.

been the case in many cities and moreover it is decreed that these
Rabbls should De learned. God protect us,"

Here are some of the prayers the Rabbi offered up at these

occasions on Sabbath afternoon . He thanks God that he was not creat- _f‘

ed a "learned man, a Philosopher, a mathematician: . that he ig ig-
norant of all languages; that he is ignorant of grammar, etc.

This book 1s of the same character as Sefer Zaddikkim.
Both aim to do away with the ignorance that reigns in the Hasidic
camps. Whether satire was the best weapon is anothér question. In=-
gtead of correcting them, they declared war against his enlightemment

and, indeed, he suffered much because of his satirical attitude towards
them.
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There is also a decree that there shall be Rabbis in every city as has
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n 1832, he recelved a letter of congratulation from his
friend R. Berish Blumenfeld, on the two books but.his advice was not
to waste so much time on "those Hasidim and their rbllies, aé nothing

will avail of such a battle."
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DIVRE ZADIKKIM.

In 1832, Levinsohn wrote two.short satirical essays known
a8 Divre Zaddikkim and Emek Refaim, both describving the spiritual
powers and the greatness of the Hasidim at that time. Divre Zaddik-
kim was published first in Vienna and in 1867 was published in Odessa
together with Emek Refaim. |

Divre Zaddikkim is very cleverly written and the satire is
excellent. As a matter of ract solrea.listically does I.evinaohn de-
geribe the wondrous powers of those wily Hasidlc Rabbis that when the
book was first pu‘olished, the Hasidim praised Levinsohn for his work,
but later when they began to see that his other works were opposed to
Hasidic manners and ideas of 1life, they became his antagonistis. Thils
book containg three letters and a dlalogue between two Hasidim in the
Hasidim "Stiebel or Kleisel® in the city 011k, concerning a certain
vook called Megale Temirim aseribved to the Hasid Reb. Obadiah ben
Pethahia. | | |

The letters are Wwritten by the imaginary “IOXOX0 rpﬁl "
to the imaginary f)-s"\o'ﬁ‘,nlﬂ 'ﬁ( ) « These two Hasldim have
an exalted opinion of thelr Rabbl. The book Megale Temirim which was
printed in Kardon, they say 1s not good because thelr Rabbi is of
that opinion. The writer of this letter begins to ‘displéy his Rabb‘i-"s
wisdom by telling his friend what his Rabbl told him. "It is Xnown
that'one can not write anything irf his mind does not rest in that par-
ticular subject (concerning which he wants to write), instead, the
writer's mind rests in the letters that he is writing and in this way
his thoughts lie in those letters like frozen water which lies in ice
in the winter; because of the coldness the water lies there. If the

water were to be heated by the breath of man's mouth, then the water

[ A
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? would leave the ice. So is 1t with thoughts. When the thoughts are

) in man, they are warm for all that is in man is warm. When things
leave man they are cold. So is it with thoughts. He who writes some-
thing must surely write with thoughts that are warm and when writing,
nis thoughts must go out into the letters thus vecoming cold and -so

it lles in the letters.* | |

Levinsohn puts in the mouth of the wriier of the letter
those words which ridicule the old methods of the Hasidim, *During
prayer we warm ourselves and through the warmth we wish to ascend
nigher and higher where you find the hlghest degree of warmth."

R. Jaéob Honipozer says that he has never read a book
written in a foreign country becanée the Rabbl says that such a thing
should not ve done., It is a sacrilege. |

Sometning else that has been puzzling him is the coinci-
dence of seeing the name of fhe-Besht in large Gernman print in a book
published in Vienna. Is 1t possibvle that a good bvook, for no doubdt
a book about the Besht must be a good one, should be printed in
Vienna? Yet there may be a clue to this incident .in the name of
the publisher Strass, which means way or path anﬂ no doubdt réfers to
the way to worship God.

The second letter is sent vy R. Ell Hoiilipker to R. Yekel
Honipder. In this letter the writer tells his friend that he knows
all about the wicked city v1enné. ﬁe haﬁ been there once on a visit
and saw with his own qyes'people dressed in garments of mixed kinds,
an injunction agaigg;,ﬂg;gghgggﬂig found in the law of Moses. The
.péople, who no doubt must ve insane, do not wear belts, nor *Yarmal-
kes", no beads or "Pe-otihs", They ate all‘good-ror-nothings. They |
are o-{,?ulnc m_w_!. , and as long as he was ih v1eniia. he saw to it

that he should have nothing to do with such people and he refrained
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even from holding a conversatlon with them.

The third letter is sent by R. Lob Kremenitzer to R. ELi
Hokilipker. Re. Lab narrates a dialogue concerning ¥YMegale Temirin®
petween two Rabbis. Strange to say it seems that the learned people

P'alll do not care to listen to the jokes of the Hasidim. At
least, this 18 what the two Rabbis whom he overheard,were saying.
Aside from this, he has also heard that there are books being printed
now that have no Rashi letters; the books have margins and the print-
ing is in good taste. All this he heard from Heinch Hasofer and after
Heineh finished telling the other Rabbi about the wonderful secrets
of the book *Megale Temifim" he fell over unconscious because of over-
enthusiasm J‘I’Mf.m due to excessive drinking.

The book 1s indeed humorous and although one must understand
the Jews concerning whom he talks, yet at the same time his imagin-
ative powers help make the reading interesting and entertaining aside
from picturing the benighted ways and lgnorance of the blind follow-
ers of the Rebbes of those days.

Levingohn has satirized them time and again in many of his
works and in some of his poems. His idea in putting them up to ridi-
cule was to rid them of their bad habits. They should refrain from
drinking. They should trim their beards. They should cut their
Pe-oths  NIlcd and pay attention to their outward forms of dresse
They should broaden theif minds ana Judge books by thelr contents
and not oy the place where they were published; He wantedflight -
Haskalah - to dispel the gloom and darkness in which they dwelt.
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This 18 a collection of varied subjects and discussions
written.by Levinsohn in 1839 at Kremenltz and published by Davlid Bar
Nathansohn in Yalkut Riv'e in 1876. Since the entire work is’ not a
unified whole, we shall merely cite some of the discussiona to show
its general character.

The first subject is a "Dissertation on Insects®., Man
was given the power to dominate over the animals but not, in reality,
to slay them and even when man was permitted to k111 animals those
animals were 1o be used for food and ﬁot for mere sport of nmnting.

Concerning the dletary laws in the Bible, Levinsohn says,
that reason would saﬁétion man's observance of those laws. They are
not merexy hyglenic regulations, because if one eats the prohlbited
food he does not become sick.’ Man's and animal's instinct guldes
them to select the good foods and rejeci the poisonousQ The Bibvlical
injunction, therefore, regarding the dietary laws, are basad upon man's

reason and instinct.

‘*We find in this book grammatical discussions on words, but

these discussions are 100 complex and intricate for the readers of
the present time, yet they must have appealed to tﬁe Maskillim at
that time vecause although 1t was modern in its Way, yet there was
some Pilpul and hair-splitfing explanations.

There 18 a.criticism of Rzekiel Felvel, who wrote a book
called "Toledoth Adam". The criticlsm deals with three maln faults.
Flrst, the statemenﬁs that the author ascrives to R. Zalmon are state-
ments that were never made by R..Zalmon. In the gecond place, the
author forgets many times to mention his authorities; In the thirad

Place, he, oftimes, mentions certain authorities and they are nowhere
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to be found in their placés. He also shows now the author plaglar-

jzed. Not only does Levinsohn show that he took his factse from

1
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gources like the works of Herz Wesel, Rambam, Socrates and Plato, b
f but Levinsohn also quotes those very passages. .

Levinsohn says that Gesenius ne#er went to the original :
Mishnaic or Talmudic sources but always drew his knowledge frou il
gecondary Latin sources. "All that Gesenius derived at times from
the Mishna and Talmd-———=—- he never saw in thelr original sources,
for he did not understand very well Mishnalc and Talmudic Hebrew."

|

é

A certaln Maharam Kunz, in 1808, wrote a book on Sefer Een !
Jochai, in which he showed that Ben Jochal was the forerunner of the !
i

Copernican system. Levinsonhn shatters this view by showing that

Copernicus revived the ldeas of Aristarchus, Philolaus, Anaximander, i

Plato and Nicetas. This shows us the rayé of light shed by the Has~
xalah, Not only was Levinsohn possessed of a knowledge of Hebrew, ;_
but also a knowledge of secular things. Levinsohn truly exemplified |
the Maskil who combined Hebrew and general secular knowledge.

T,evinsohn rationalizes not only parts in the Bible but cus-

toms in general. He explains, for example, some of the customs in |
vogue on Pagsover. What is meant by pod (fp {3 ~er noranl plw oA
Levinsohn explains this as being the rewards handed out to him who |
could or could not answer the riddles that were put to the people. If '
one was successful in answering the rilddle he recelved 'Iﬁl °6P-+4;*L“; :
if one lost he had to drink Ij{h '‘N'. The Jews, according to i
Levingohn, borrowed the custom ol eating eggs on Passover from the

Romans as the latter used them as appetizers. This tendeney to ration-

alize would have been stemmed fifty years before bput enlightenment

set in and it was not considered by the Maskillim wrong to explain
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" the origin of customs and ceremonies.

He attacks Lilienthal's sermons claiming that Lilienthal
is ashamed to quote the name of the Talmud from which he got his
quotations. Besides there are many faults in the transiation of the
verses rrom Hebrew in German. waevé:. falr or unfair. Lev1nsohn'
might be in such criticism, we must rememberAthat his.driticiém was
not hurled at Lilienthal simply because some of Levinsohn's views
were contrary to Lilienthal's,'but because he really velieved that
Lilienthal was gullty of such faults.

Besldes the above subjects there are to be found letters
discussing Halacna, to men like Krochmal, Judel Epstein and Jacodb

Reifman.
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ESHKOL HASOFER. .

A collection of poems, parables, puzzles and sayings pub-
lished in Warsaw in 1891 by Nathansohn. These poems ﬁhich we find |
in this collection were wfitten after Levinschn had passed the middle
period of his 1life although there are somé of them that were written
in his youth and in the prime of life. AtAthe ag.@ér nine and ten,
gays Levinsohn, he felt 1mﬁelled to put his ldeas into print. Yet

hew modest 1s our poet. He a@ologizes Tfor nhis contrivutions. To be

a poet 'one must be endowed by God with natural propensity,—==--= in-

I
deed everybody sings and recites in his home and there are some fools ﬁ
|

who even sing in puvlic, should they (the latter) therefore be termed

as singers and poetg?———e- and I address myself to the wise saying:
"Approach! Do not attack them (poems)... What has the priest to do
on a graveyardas"

The -poems cannot be consldered even worthy of mediocrity.
They have no distinctive qualities. ILevinsohn merely made the final
words rhyme. Although understanding the requisites ror good poetry,
yet at the same time it was beyond his power td prodﬁée.perfect
voems. Yet there are many clever poens such as'the one concerning a
certain poet, T.'Feder, who wrote vest when under the influence of |

llquor. The 8ixX lines run as follows:i-
?HE Gt 96242

7{96f Gt P
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He assalls the critics in those days
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And how clever is his satire on the Hasidim
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To Moses Montjfiore for having done so much 1ln clearing

up the Damascus blood accusations he writes
prpp» Wl 30l PP Al K
P93y ﬁ( Iaa9p P lje » 0y
.pmf P37 fan . p@fpw PO |
He was an adept on punning. 1In his poem *The Woman'®, we

read renn —’)kﬂ npale OQ:IO DOAH P4

it

PN ?'r)k|3 fs e fr Pl
One poem in this entire collection is worthy of quotation,
for among all the others i1t stands out prominently. Here, for once,
do ﬁre get into the spirit and swing of the Hasidim when they celebrate
the *Sholosh Se'udoths®. ILevinsohn pointed cut in his prose the
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faults of the Hasidim,and in this poem he shows that they would be- i

come so drunk on these occasions that there were times when they
would forego praying Shema the next morning.
LTI 2e0n p)
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Levinsohn, in explaining how difficult 1t is to write poet-

il
i
i
i
b
i
i
.

ry, says that 1t requires a sound knowledge of the 1a.nghage in which
you write and that the Hebrew writers would be able to write better

if they would make use of Mishnalc and Talmudie words and expressions

as well as Biblical. "All the ancient poets in Israel did thus;

they all made use of Midrashic, Mishnalic and Talmudlic wordg—————-

and so do we find among all na.t.ions'. especlally that thelr poets
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used respectively the languages of the countiries in which they lived.
They uged words even rrdﬁ the ancient languages although such words
were altogether roreign and had no basis in their own language.' Thils
_1s not the same with the words in the Mishna, Talmud and Midrash.
these are all based on some Biblical root as we all know.' In this
lv\ra,\,r would Hebrew be complete. ------- Woult_l, also, that some Ilearned
) Maskii would compose a dictionary-----Q-and of course, thié would feé

‘quire much time."
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HEKER MILLIM.

Heker Millim was written in 1843. It was pudblished in
1893, In this short essay in which he criticizes Lete::{g_' work, we
find the same honest attitude taken by Levinsohn in his entire 1life.
Levinsohn has tried to live up to what he preached and therefore fear-
1e_asly calls Leteris-to account for not ha.ving admitted that he took
certain arguments from Gesenius, In correcting Leteris, he says,
"Leteris! what have you to dd with Gesenius? :Desi\st from you'r waysi
Remove the veill Take down the erown!  And give him the credit who
deserves it! - Rabbi David Kimhi®.

Levinsonhn shows that Leteris is ignorant in believing that
because some modérn person advances a certain view 1t is the. best.

Ynat Leteris rinds in Gesenius has already been expounded by our

older Jewish authorities, Now Levinsohn does not mean that Gesenius . g

is not original or that all that Gesenius says is taken from Jewish
gources for we find Levinsohn agreeing with Gesenius many times, but
what Levinsohn does object to strenuously, is the gi#ing of credit
to Gesenius of certain things which can be found in older .Tewish
sources., It 1s not so ruch at Gesenius that he Ais angry as at Leteris

for his ignorance.
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"OHALE SHEM.

This book published by Bernard Nathansohn at Warsaw, in

- 1893, is a grammatical treatise on Hebrew words. He had the same
purpose in mind 1in writing this as when prompted by the pubvlication

- of Toledoth Shem. Ohale Shem contains, also, a short criticism of

the Yook Ozar Hashoroshim ty Ben Ze-ev which was published by Reb
Meir Halevi Leteris. This short criticism is known as Heker Millim.

- This will give us an idea as t0 how Levinsohn discussed a

woi'd grammatically.
L
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TOLEDOTH SHEM.,

This 5encjclopedie philologic dictionary" as Hermalin terms
it, comprises new 1nv§stigation3 into thewnbprew'Languége. He dlg-.
cugses also the meanings of various subjects which are found in the
Bible, Talmud and Midrashim. A1l discussions of the roots of Hebrew
words are alphabetically arranged. This work was éonjointly pub-
lished by his neﬁhaw Jacob Israel Levinsohn and David Baer Nathan-
son in Warsay in the year 1877. As with Zerubavel, which he dedi-
cated to a charitable Magkil Aaron Relch, 80 also with Toledoth Shem
do we rind this work dedicated to David Malis of St. Petersburg who
had been generous in his support of Levinsohn.

The purpose of thls book 1s to demonstrate that the roots

of the Arabic and Aramaic -languages are grounded in the Nevrew lan—- (@l

[T

guage and "to Hebrew belongs the birthright*. Arabic, Aramaic and
all Oriental cognate languages are developments out of Hebrew and
"he who desires to bring proof from these languages to compare'tnem
with Hebrew, must of necessity. distinguish vetween basic and funda-
mental significations which are older,and those significations Which
nave evolved and are borrowed - namely, those that are later mean-

ings."

The method of Levinsohn is not scientifice. He follows main-

1y in the footsteps of the Rabbis of the Talmud and men like Ben
Saruk and Rashli who assumed the root 6r a word to consist of two
letters. Levinsohn compares languages, brings proofs from the Bible,
. accopts the historical data of all writers on history and mentlons
even facts concerning idols of ancient peoples, all to bring out his
ideas and make them understandable.

Levinsohn must have been attacked because of his method
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“of referring bvack to nonrJewish gources for he says as if in justi-
- Tication "even our Rabbis, the ancient commentators, followed this
method; even the Rabbis or the Mishna and Talmud did researeh work
1n this. manner-—-—e--there are some among our people for whom all
slgns -and proofs would not suffioe and all the testimonies and answers
would avall naught. Even if we were to=oring,downbglijan;rrom.Heaven

_ they would not- 1ne11ne thelr ear to him. So 1s 1t with the maJority
of this people, the shallow-minded among them are as rull of arguments
and answers as the seeds of a pomegranate." |

Levinsohn was fighting a fixed idea of the people. He was
going to seeularize the method or studying.. -Hebrew could better be
understood by a reference to sources other than the Bible and Talmud
and in eoﬁibnanee with his views regarding gecular studies, he quoted
in his work ever so many authorities which, to his mind, could eluci-
date those subjects which were ever 8o dear to his;heart and to all
his people. | |

We shall see how,for example, Levinsohn would discuss a.

word, how he would put all his faculties to work to explain a word.
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YIMIN ZIDKI.

This apologetic work, defending the Jewish religion and the
Rabbis, was published by David Baer Levinsohn, in Warsaw, in the year
1881« A book called Derech Selulah, written by Asher Temkin, a con-
vert, was given to Levinsohn by Director Christopher of the seminary
in his town and Levinsohn was asked to express his opinion in the
matter.,

Levinsohn considers Temkin, the author of Derech Selulah,
insolent and ignorant of general knowledge. "It 1s impossible to
imagine his ignorance of Hebrew and his expressions as lean as the
sheaves in the dream of Pharoah".

Temkin in his work purposés to showi= (1) That the Talmud-
ists and all the sages of Israel did not understand Hebrew and there-
fore they could not understand the Bible and the meaning of the'versee
and *if tney knew thoroughly all these things they would have renounced
their religion as the author had done"; (2) The Talmudists were 11-
literate, ignorant and malicious, they wrote roolish things and ev11? 
things and accordingly all "who have some sense should flee from the
Talmud and renounce their faith".

In nhis preface to this work in 1837, Levinsohn points out
the various mistakes of the Anti-Semitlc writer. 1In the rirst place, |
the author has no thorough knowledge of Hebrew, nor of any language
aside from his meager Hebrew learning. H1s Talmudic learning 18 im-
perfect;: his knowledge of histo:y.ia>very poor. Sclentific study
and archaeology are beyond him. In the second place, Temkin's quota-
tions from the Bible are incomplete and full of mistakes. Thirdly,

"he adorns himself with the feathers of others". He ascribves pre-

sumptuously to himselrl,thoughts, ideas, proverbs and explanations which
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he found in aneient sources. Fourthly, he abridges certain passages
in the Talmuds and then proceeds to explain their meanings as if the
explanation were really the work of his own hands, whereas the explan-
ation is that part which he omitted purposely in the citation. Fifth-
1y, he brings up certain subjects and discussions as if these were-new
contrivutions, whereas in reality, these things are known to any young
child who studies in school. Then again he quotes certain passages
from books written by eome ancient or modern author, whether that
autnor be of importance or of no importance, wise or ignorant, and
cites these as authoritative among the Jews. He also considers Kab-
balistic vooks of whatever author as traditional among Jews as the
Mishna and Talmid *without his knowing that the Zohor is later and is
ageribed by mistake to an earlier date®. He fails also to distinguish
between Halachoth and degmae{ between Hagada and stories; between .am -;

real and metaphorical stories.

Levinsohn does not criticize the book minufel&,-'ror the
work and toil do not compensate for the waste of time". Yet Levinsohn
must have spent much time and-energy. deepite the above statement,
for surely the criticisms bear testimony to some reeeerch on Levin-
eohn'e part to find out whether Temkin was honest or'not in nis work.

His answers are terse and to the point, Le#ineohn says,
for example, regarding some of Temkin's insolent questions concern-
ing certain passages in the Bible, "Those four questions which the i
author has arranged in a certain way are taken from the book Akedoth T
Yitzhak". Again we read, "the author has plagiarized. 1Ibn Ezra, 1
Levinsohn displays his voluminous mind in this work and shows how |
familiar he was with all authors for we find him translating lLeibnitz
to show that his views were 1like that of Abahu. He also translates
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certain parts of scnIStzar to bvring out certain points in the discus-
gion. . - | _ ' | | i

He attacks Temkin for saying that the Rabbis, such‘as i
Abahu and Akiva knew no Hebrew, says Levinsohn. ¥Is this not inso-
lent and wicked on his part to say, concerning such a prominent man
of our people as R. Akibva, that he knew no Hebrew? Would one of us
Jews dare to say and lie in public saying that a cértain prominent
Pope was entirely ignorant and did not ¥mow his own language?"

Temkin cites the passage in Talmud, *And they have also sald
that the Sanhedrimhhould slay a Kuthi who rests on the Sabbath®. To
which Levinéonn answers and with an aching heart, ¥“Not only does this
author wish td put the Talmud in a bad light but wanfs to present us
Jews as murderers of Gentiles for no reason at all, as if it were a
principle among us, when we see a Gentile who studies the Torah and
rests on Sabbath and does not work, to rise and kill him. Indeed!
such an accusation is worse than a ritual blood accusation. For a

blood accusation is temporary in its effect, whereas such an accusa-

tion seems to apply to gveryday life."

Even Jesus,according to Levinsohn, held the Jews in esteem.
Jesus, Yis considered by us as one who feared God; who never intended
to change the Torah; as a matter of fact he himself upheld the Torah.¥

After showiﬁg the author his various mistakes, he finishes
nis book with a plea to Temkin to change his way in life. "Your work
to insult your Hebrew brethren was all in vain -- you who feasted in
thelir good things! Pregsent the case before my brethren and your
brethren,the Christians, let them decide between us. You deserted us i
and accepted a new faith for you ionge& for that faith and in it did i

you r'ind valsam for your heart.==-—-w—=- I shall not reproach you for



-138- |

that but will praise'you; Success! Be a straightforward, righteous
man, but keep constantly in mind, as long ag you live, the good and
kindness which your brethren, the Jews, have done for you from the
time you Wére born to the day of your conversion. 8peak not unfavor-
ably of them and let good words concérning them issue from your mouth.
Deal justly with them. Tell our Christian brethrehlabout our sages
and learned people, concerning the respected men of erudition who are

found in the Talmud and our numerous other 1Pooks. Tell them about the

many good decrees which our Rabbis passed in every generation; about

the fine qualities and the morality and the charity which the Jews be-

stow upon thelir poor, sick and unfortunate, as you know. Speak

£ about the 1nst1tutidns to help the needy and the poor,such.as the so-
- cieties to clothe the naked, the Talmud Torah, and the society to

I provide for the bride—————- and is this the reward you show them? To

£

insult them, to deride them, their wise people and their learned

writersi®

The invectlve hurled at Temkin is tempered bvecause Levinsohn,
) no douvt,was afraid to orffend the Christian world, yet we can feel
Levinsohn's heart pulbating for his people. He may have overestimated

the value of Temkin's work for surely his was the kind of a book writ-

ten by many others at that time. Nevertheless, Levinsohn is as pains-
taking as ever in answering the false charges of the convert. Con-

sclentiousness i1s the dominant characteristic of all his works.
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BOOKS.

Lev1nsohn.wrote a book called Yesode Leshon Russiya, but
it was not published. Nathansohn,his publisher, merely tells us
that he found the manuscript among the writings of Levinsohn, but

-~ its publication waé inpossible, as it had to be rearranged. é

Levinsolin also wrote in Yiddish a pamphlet entitled Dié
Hefker Velt. It describes the manners of the Jews and éuggestiona
for their improvement. The pamplilet never appeared in print. It I

' was sent from one berson to another for readihg and evidently never
! ) i

[
found its way back to Levinsohn. P

The manuscript Pethuhe Hotham was sent to Mordecal Nathan-
gohn but 1t was never published, and together with the Song of Songs,
part of which was printed with Shorshe Lebanon, it remains yet to

e published.

Some other short manuscripts remain unpublished. They are

called Midrash Millim Malachuthiuin and Hakdamoth Ha- noeih Ve-

doath. But they are of no great importance.
——" .
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CONCLUSION .

 Isaac Béa#hevinsohn has been called the father of Haskalah
and truly may that ve said of him. It.was due to him that the en-
lightening of the Jew in Rusgsia made great strides. We can, now,
ofientateourselvéé and be the onlookers in the effect that he pro-
duced on the people_bf his time. Gotilober, one of the'contributors
to the magaéine Hamaggid, tells of the influence Levinsohn's books
produced on him and many of his correligionists. The following 1s
an extract of a eulogy written at the time of Levinsohn's death.
| vconcerning this great man we can justly and truthfﬁlly
say that he was to our people in our land what Mendelssohn was in
Prussia. Were it not for him who knows whether wé would have ad-
vanced as far as we have. When at firgt his precious bbok Te'udah
Beyisroel appeared they cursed him shamefully; his book was thrown .4
down and tfodden upon; Alaterthéir eyes were opened, for hils trﬁth-a*i
ful words penefrated thelr very bveing. They then became warriors
waging vigorously a-war for knowledge. They succeeded."
Levinsohn was both learned and practical. By this I mean
that he was interested in the exedution into practice of what he
preached. Who knows what he might not have accomplished had he been
in good health. _"Levinsohn", gays his biographer,.Berhard Nathan- |
sohn, "clothed the spirit with flesh and skin." He suggested ﬁays
for the uplift df_his people.
wé have stated his plans for the enlightenment of the Jews
in other.parts of this thesls so we do not havé to.enter 1nto‘th§
detalls. .It seems rather unjust, and displays partiality for anl
historién like Graetz not to have mentioned Levinsohn. Gréetz en-

tered largely into the accounts of the accomplishments of the German
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Jews who sought to educate the Jews, but he does not mentlon a man

who did so much for hia_peoﬁle as our author Riv'l. Rudermann, a fol-
lower of Levinsohn sald in ﬁhis regard;|'The piéture in 1living colors
by whieh Graetz describes Mendelssohn .in his 1life and actions, we

can all seg-———-—- in that excellent man, our teacher and guide, Isaad.
Basr Levinsohn. Whereas Mendelssohn accomplished what he did through
necesslty-—=---- as he himsell says in his 1ettérs to his friends, and
ag Graetz himselfr shows. Levinsohn, however, goes forth like an in-

tellectual giant to fight the battles of light against darkness----- |

The writer continues, *In regard to the influence of the

spiritual condition of his people, by means of books, Levinsohn sur-
passed-MendelsSOhn?ror in his time Mendelssohn was occupied‘with 8X=
plaining metaphysical subjects which originated with Leidnitz. But

Levingsohnn explains the systems of the founders of our religlone—---

I
i.\

he dispels by his clegrness the clouds and darkness."

There were several other writers who could not undersiand
why Graetz omitted writing avout Lévinsdhn, but the main reason seems
to be in Graetz's lack of sympathy with the Russian Jews.

. Some writers believe that Levinsohn's worth is overestimated
Wiernick believes that the only work which made any real impression
in the world at large was Efes Damim. It was translated into several
languages and was made ua§6r time and again.wheﬁever the occasion
required it. But the other books, althbugh they contained Jewish
learning, yet did not do much for the Jews. Wlernick's reason is
very plausible. Those who.read his books were critics and as such
were interested in the impression 1t would make on others and not

on themselves. Those who were not Maskillim, that is to say, the
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ordinary people whom Levinsohn wanted to reach, condemned him for
taking the part of Haskalah. |

There is a 1ot of truth in this, yet Levinsohn did influence
many of those who-werelenlightened to some extent yet who knew not
how to carry out their plan of enlightenmenf. ‘It was due to his.con-
stant reminders that people began to take an interest in the welfare
of the people. In this light, we can see why nmany of the most learned
men of the large cities turned to him for advice on questions apper-
taining to the Jewish people. If anything at all could be sald of
him, it 1s that he was the beacon light for the wandering Jews Who

were seeking the ways and means of becoming enlightened.,

Levinsohn in his works tried to show that the Jews would
be better able to serve thelr country 1f they could best serve thelr
religion. Those who belleve that the Jew would be a better Russian

if he were to be alienated rrom Judaism make the mistake of not under-

o
§

gtanding the genius of the Jew. ‘

.In his attacks on the Jews and Christians who calumnlated -
the works of the Rabbis, Levinsohn was vehement in his denunciations.
In Zerubabel where he attacks McCaul, we see his vast learning. 1In
the second Hebrew edition of "01d Paths" many of the charges and ac-
cusaiions are missing.

He waé the teacher and gulde of the Maskillim. He was
beloved by ail wholknew him or who understandingly read his works.
The Hasidim Abraham of Turisk and Israel Rasiner considered nhim very
highly., The Talmudists Strashun and Abele of Wilna spoke of him in
the grandést amtributes.

From his works and from his létters of the previous chap-

ters we have been able to see how esteemed he was by his correligion-
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ists. These works and letters show how much he meant to his brethren.
He .was their messenger to the government. He was like a father, wil-
1ing to give up everything to make his children happier. As a guide
to his brethren he was faithful and all his 1life was devoted to make
his people se;t-regpedting and enlightened. He can rightly. be termed
the father of the Haskalah movement of the nineteenth century.




Levinsohn's Oondoption of Oral Law.

An sccount of the sotivities of our suthor would be in-
- complete without a brief review of his conception of the (Oral Law,

‘ 2t 49, 4 few explanatory remarks are necessary for an un-
 derstanding of his method in dealing with this subjeot. Levinsohn
' 4id not possus an extensive library. What served as his sources
;wéro those branches of learning which had stamped themselves in-

;'f delibly on his mind while a student, in his younger days. He |
writes from a fullness of his knowledge on the subjeot and in a
 confidenoe which 18 the outgrowth of a long stending intimacy with

his Hebrew learning. And altho his work could not be placed on a

par with scholarly works on similar subjeots at present, it is to

be admired, none the less, for its lucidity and clearness. So
moh for the explanatory introduction to this subject. Let us now =
- deal with his interpretation of the Oral Law as we find it in his

discussions in the books/Beth Yehudah, \Te'udah Beyisrael, Zerubabel,

and Shorshe I.obanan. _ |
The laws which were received by Moses on Mi. Sinai and
transmitted to fhe Jews were written down in sorolls, It served a
double purpose. It was the duty of the Jews to study'theee laws
and it was thelr dﬁty also to teach the younger generation. Now,
the meanings and interpretations of the lawe were taught orally

whioh gave such instruction the name Oral Law. To write these

oral oxplanaf:lom in ordery to transmit them to posterity was for-
bidden-because in the transmission of these orsl oxplangti ons mie-
takes might ococur in the actual ptooou of writing. Certain ac-
cepted ideas might tms be affeoted and religion would be undermined.



_Another reason for not writing down the Oral law was the mis-
understanding that might arise 1f the common masses were to read those
books. They, in their limited understanding, would consider themselves
profioient to decide religious matters. ‘“here are certain religious
:ldo"as which require quifioatioﬁ according to time and place. These
moﬁifieations must be reserved to the .diaorotion of the wise men in
Israel =nd to the Beth Din, There are aleo other reiigi’ous matters

whioh.should not be revealed to the masses, The masses should have
| no ozplanation of the raison d'etre of ocertain laws. Although the
writing down of the Orgl Law was prohibited to the masses :lf was, how-
ever, not withheld from the wise men for private use - and then only
they cmld write down the headings of the chapters _‘whioh could serve
as remimors of the subjects discussed in the‘ event of any forgetfulness
on their part. |

Moses, was the first to aplain the Torah that is, the

i&"%‘.oomammonts ag we find them, it Deut. I.
-f",r-ﬁ'?_;:-":.d.'thor glde of the Jordan, Moaoa undertook to explain this Torah."
" 'Pnis marked the beginning of Pradition. These traditional cxplanations |
were .o@onudorsaﬁ by'Moses as Nishna, ag we find in Deut. 17,

| Not all, but part of these general oxplana.tions d1d Moses in-
sert in the Torah. The residue of the involving explanations he trans-
- md tted orally to the priests and ‘Lavites. He gave tham the general
ruloa to be applied in Beeking for explanations of laws in the Torah.

sen antioipated the changes that at some time would arise for the per-
'tuation of Judaism and thersfoze, he explained the methods to be follow-
:_ by future Jowiah suthorities.

, After Mosos' death the adherenoe to the interpretations of

“the Prieste and Levites was oftimes interrupted by returme to idol wor-
ship snd by other forms of apostasy. It was only near tle time of the

second Temple that the Jews began to return to thelr observance of Mosaié
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Law. It was at the time of the "Members of the Great Assembly" which |

eyt

included algo some of the latter mophets that the Torah was restared
to.ite former splemndor. +Yhey modified the peoples religion in harmony f .
with the Torah.  They studied the Torah searchingly and deduced, in ’
amplification, interpretations aoobrd_ing t o the needs of certain times 1 '
and places. Therefom, the Mishus is attributed to the "Members of o

. rZk
the Great Assembly” and their disciples until the time of Rabbi Jehud .“9 e

The queation is sometimes asked why the prophets never commented .,\

upon the laws of Moses; in the later traditional spirit. The reason for

T

thie is due to the task which absorbed the prophets in thelr attempts to

eradicate the most Prevailing evil of their time, idolatry. 'he prophets
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| also had to fight againat' the people's belief in the false prophets. It
was, therefore, impossible for them to devote their time to the explan- ;. £
ation of the laws of Moses. It was not until after the Babylonian £xile

that the Great Assembly undertook to expound the laws to the peopls.
Not everybody was permitted to explain the Torah. That right

was reserved for the Priests. Ihe Oral Law, %o serve as an exprlanation
of the Torah, includes laws appertaining to man's social relations,-
gud: also to ian's conception of the universe,-

. | Now when, for example, are jou permitfea to draw from sources
:;‘_:?_.;.-.~"_'-._'other than the laws in the Bible in order to explain the laws of the

i Torah? You are pefmitted to learn from other nations faots regarding

P
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3 ;'ourl ethical conduct and even regarding our oconceptions of God as long

. as these facts are not contrary to any law of the Torah. You may learn
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from everything in the world which may help you to understand the lews
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.  of the Bible,
£ (¢ in the Sanhedrin. This wes witbheld from the prophets because all laws
65"' . — .

The right to change some of the laws of the Torsh was vested

i
e
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%{'1':’3 point to the denial of such privileges to them. Nany times there would
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be disagreements among the various Rabbis as to the interpretation of
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' oertain laws of the Bible'.. Thie wes very true in regard to the ocontentions .‘
: T —— i
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- of the houses of Hillel and Shammai.  Yet when it osme to questions involv- ;

~ ing the unity of the nation they would set aside all disoords. We know thieﬂ

from their aotion in respeot to certain disagreements upon the questions

of marriage. Yet those adhering to either Hillel or Shammai would intemarry:

There existed a high spirit of unity, aWw the conceptions
of oral law might have been to individusls. |

Since the interpretations of the oral 1aw resulted from following
oertain laws of reasoning, each conclusion would be oonsidered correot by
the reasoner. But where peace among men night be disturded and .enmity en-
; ‘gendered, eaoh opponent relexee in his eeverity. |

From Deut. 17, we find that the great Beith-Din in Jeruealem was
the oenter. of anthority for the. oral law, To them and to their judgment
was -entrueted the perpetuetion of Juﬂeiem. 'I'o then wee entrusted the re-
vising end the modi fying of the laws of the Bible. ,

'I'he main authority in Israel should, at all ‘times, interpret
the mcee.ning of the laws,. Never ehould the majority deoid_eeaooording to
ite own way unless their way be approved aleo by the authoritative ‘boly
of Israel. The voice of the people may often err. | |

The oral law is divided into different classes. It consists of
l-explanations derived fromr(‘}od.' These are suggested in the 'rore.h and are
deducible. There is no need to argue over these explsnations., 2-Certain
acoepted laws, not implied in the T_oreh, called ol m@ 3-Restrict-
ions and limitatione-. ~ 4-Customs and ceremonies introduced by the prophete
and certain ordinances established at specisl time"e.

The main source of the Oral Law is the Mishne, I't is the source
for the explenations of the laws called Halsoha which formed the foundation
of tradition. The Miehne. is more thoroughly explained in the Gemara. How-
ever, the Hagada in the Babylonian and Jerusslemic Gemaros end the MNid-

rashim are not termed "tradition". The individusl is permitted to acoept

or reject them, The Halachoth were decided after due reflection. Logio

S
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prevailed in the discussion of the laws. What was, therefore, accept-

ed as an explanation bycall sides, had to be fulfilled by every Jew.

- As_long a8 the Beth Din decided favorably all were duty bound to re-

P——

' speot their decis ion.

- How was the Oral Law transmitted? Joshua handed 6'vei" the law
to the elders or the Juiges. They, in turn, to the various prbbhets'
from El1 to Samel and so on down thru Jeremiah, Baruch ben Ner'ya and/ .
EzTa the firat of the Great Asgembly., = - [-3 W

~ 'This Great Asgembly was the suthoritative ‘nody of Jewry at
the time of the second Temple. Their personnel consisted also of some
of the 1later ﬁrOphots, Haggal, Malachi, and Daniel. Simeon the Just was
the’la;_st'of them. He was High Priest -and‘ the first of the Mishnaic sages.
This Great_ Assembly dovelopo{d into the Sanhedrin-w-here-th’e*ke.e_nest minds
were collected to |olve Israel's probléms. - There were tworelders at
the hoad of the large Sanhedr:ln, the Nasi, who ocoupied the poa‘ltion
which ocorresponded to Mosea' position in olden times. and the Ab B!rh )
Din who sat at the right of the Nasi, After the dostrp.otion of the se-
cond Temple, it was vart of the Nasi '.s duty to preach every Saturuj
on the law of Moses. The Ab Beth Din wmld attend to the rendering of
decisions on special osses between individuale in the case. The Nasi,
in other words, would. attend to the pro'sont-a.tion of the theory o'f the
law and the Ab Beth Din to the practical aspect of the laws.

Later these namea were ohansod. The Nasiim were oalled Roshe
Goluioth and the Ab Beth Din was o0alled Roshe Yoehiboth. These Baby-

lonian authoritios even ranked higher than thoae of Palestine, 2 —
The Mishanaic Rabbis were sctive during a period of twelve
generationg, from S:lme!’on the Just until the time of Rabbl Jehuda Ha-
Nasi, 1.e. from 3448 - 3949,
Just about this time different seots were beginning to arise.

The Pharisees were those Jews who followed Ezra and who "explained",
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a8 thelr name suggested, the laws of the Torah. ‘They helped with their
explanations to keep Judaism alive, | | |

It has already been stated that homilies upon verses of the
Bible are not considered as important as Halacha. Man is free to ac-
cert or reject them. Only the Hé.laohoth are included in the Oral Law.

Until the time of Hillel and Shammai there was more or less
harmony in regard to opinions upon the law. Then begean a sharp and keen
contest between the intellects of doth partioe. .The Tc;rah wag inter-
preted aooording to their own judgments and no attontion. except at 00~
casions, was paid % the ;ludgnents of the bd;her 8i do.

After the destruotion of the second Temple, when Israel was
suffering greatly and the Torah was in a prebarioﬁs condition, it was
left to Rabbi Jehudah ((N’fwn ¥¢) to firmly establish Israel's Judaism.

He established the Beth Din and with their sanction -1t was deemed wise
T—

to write down the explanations of the laws of the Torah. The Oral Law

wes written down in six sections which bear the“general name of Mishana, 1
from the root ,JQ to learn. The scholars who partioipated in the discuss-
ions of the Halaoha bore the nsme of Tanaim,

There are some o@r additions to the Mishna, arranged by the
disciples of Rabbi, called Beraithoth. Other collections of comments
upon the law were arranged by certain Rabbis. e.2. Simon Ben Jochai
arranged Sifr% Sifra was arranged by Jehuda Ben Ilai. Thore are also
Mechiltas ascribed to certain Tanaim,

The Mgi‘;;i:naioth, Berathioths and other booka dealing with the Oral
Law are written entirely in Hebrew. There are also Aramgisms, but as a
whole it is wi:lt‘ten in a 1lucid Hebrew. The laws were discussed in the
nmany academies of learning at that time. They snalyzed all fhe Mishnaic
writings and decided upon them. After the M.iahna:lats there aroge Amor-
ailm, who were ommmentators upon the uiahné. Their explanations were

sathered under the name of Talmizd or Gcmarﬁ.' These were at first oral
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explanationp. but later these oral cxplénations of tﬁe Mishna were
written down and compiled by R. Jochanan of Jerusalem. The Gemara in-
cludes also the Mishnaic portiona explained, After the compilation of
the Jerusalemic Talmud (53;) xa) Rabbi Ashi and Rabina, the last of
the Amoraiim, collected the explanations of the Mishna by the Amoraim
down.tq their time. Their work assumed the name of Babylonien Talmud.
This Talmd is fuller aﬁd more complete than the falestinian Talmud.,
The Amoraiim wére'qngagod in their'mork from the time of Rabbi Yehuda
until the time of Rabbi Ashe and Rabina, that is, from 3949 - 4236.
The Talmud comprises four distinoct departments. l-Explan-
ationg of verses in the Mishna and their literal meanings. 2-Decisions

by individual Rabbis. 3-Decrees and ordinances. 4-Homilies.

This in general gives us an idea of the development of Oral
Law down t.o the Sabhrai*m. Still there are other minor works that em-
body principles and ideas of oral law, for example the En'JEEEE' This

book gives us some very brilliént explanations of 6;;fain passages of
our Bible and Law,., There are the numerous Midrashim, late Megilloth,
and translations that have added to a better understand ing of our laws.,

* Qur work here, in presenting ILevinsohn's conception of the

. Oral Law, has really no close conneotion with the aim of the thesis,

————

but Levinsohn devoted much time to this subjeot in several of his books.
it wi,11 serve to show us his great knowledge of Ieraei'a literature.
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