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AN HISTORICAL SURVff OF JEWISH CONDITIONS IN' RUSSIA 
. •,·: '· . . . . ;; , 

.·IN THE NINETDNTH CENTURY• 

writers on history have maintained that there are no sharp 
. ' 

lines ot demarcation between successive periods ot events. One per-
, '·. ' ' . 

iod rolls into the other. one age 1s a bridge tor those events 
' ~ . ' 

which have p~ssed and tor those which must tollow. To understand, 

theretore, the conditions ot the Jew in the nineteenth century we must 
' . ' . 

consider their lite and the conditions leading up to the period under 

study. 

The Jew was considered by his masters as an instrumentality 

through which money might be obtained. The Poriz extorted.tram these 
. '·, . . . . . ,,,,- . . . 

victims the money he required tor his neoessi_ties. Whether 1 t be true . . . ' . 

that the Jew also acted in the capacity ot a buttoon to amuse the des-
.-· . ' . ' - . 

•' 

potic Poriz is questionable yet from the character ot the _Poriz who was 
, .. ; - ··:: 5 , . . ~' . ·. I ..... _. .. -, . . . ·.. . . .- ~•:,. . '., 

despotic, the Jew l1ad 1 no doubt, to submit to all kinds ot humiliation 
·.· .! . . . • ~ '.: ' :: '_: ,. 

and mortifications. Add to all tl11s, the religious _propaganda by the 
' • . : • • • . • : . ,_" ' : • .. , l/ ', •,";;: •;;.1 '·" . • 

Jesuits in the eighteenth. century. The Jew had his share or persecu-

t1on, also on their account. Besides, the Jew could not engage in 
. . ·. .-· · .. ' . : . . ;·, . . . . . . .:· l. . . -: '·: . . - . 

handicrafts, he could not live W:ith Christians, nor could he employ 
. • . ·• •, ; ·_1_ ··:.' .-;- 1',_ ·.:~•- ·,.-: '' :, ', ' •' •• ' ·_i,, ;_:,., ,. ,' 

Christian sel'V'ants. As Ra111n puts it, the Jews were •treated like 
. ' . ;_· ' : : ~ ·,•··.·:- •' . .· :,_.· .'·.:-.,::,,: .. __ : ~ ... ·._,., ·\ '.~',J'-':: .·/:·: ·.· .. 

outlaws". such was the condition ot the Jew in Poland in the latter 
•• _.. :~:-~·: i · ... L ,··. _; . \ 

part of the _seventeenth and in the eighteenth century. .Later• at the 
~. _:,::~.,~ , • •J. ; •· .. .1:·.;·•.:·.:1.·_-.· .'• L,-~. u, .. \/:_:-· · 

time ot the partition ot Poland in 179~, conditions began to look gloom-
.• ,·,:· :· i- ;" • : .. •• .. • • ·. ·.••·. ' ' .• : '~-, ••• · .· • . : ·:·:: .- :·~,-~-- .· • -. '. 

ier. Accusations became current that the ~ewe used Christian blood 
( ·' • . . • -. ' • ·1 .. ; . :-. . . ' 

for Passover an4 that they were magicians. This resulted in the death 
. : . , ' , : , ' ,., .. : :": ·· , _. l, . . . , . . . . . 

ot. thouaanc11 ot Jews. The massacr~ ot uman in 1768 ,. ~as perpetrated 
• • •• •' : • • .• •• " 1. • • ' ' • • • • 

by that bandit group ot Ha1damaoks who. -~~peated their violent acts in 

ditterent cities. 
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... In Lithuania and oreat RUssia, the Jew was also maltreated. 
- ' . . . ' . '-. ' . ' 

Jlaey. privileges we1•e .denied. him • 
• • ". . ;. ' •• l- • . • . . ,. ' 

Numerous lives were lost in .. 161'-8, 

in Volbynia, Podolia and other parts ot Lithuania. 
. . . . . . ' ' . 

BUt as soon as 

they were given a rest trom their persecutions they would regain all 
.- ' ' • .. 

that they had .. lost. . . ~ . ; ; . . ' : ._ . - . 
It resulted, however, in the disintegration or 

In the. South, sects arose in Israel. the re1;~~o~s ;it,e. otj
1
peop11. · 

Xabbala was intused iri some. or their beliets. Hu141m:: arose with 
•' -• \ ' ·,_• . ' ,· 

Israel.~aal Shem or ~e1ht (1698-1759) as their lead.er. 
' ' . ' 

In the.North in Lithuania, persecutions led the Jews to a 

more ardent study or the Talmud and they looked with disdain upon 8ab

batai Zebi and Jacob Prank. These Talmlld.ic scholars became known as 

Mithnaggedim •. 'l'he~r main _exponent was Elijah Wilna (1720-97). 

It was in the eighteenth century as we shall see in the ~ol

lowing chapte~ that Jews began to go from Poland. and Lithuania into 
: . . .· . ' . 

Germany, .there to acquire all learning that was .. ottered .them. Solo-
. ' . . ' ' -. . ·. . . . . . 

mon DUbnow ( l 738"."1813),. and. Solomon Maimon ( 1754-1800) were or that 
' . ' ' . . 

type who turned to Germany. tor learning. HUndreds ot young Jews trom 
. . ,· . ·. . '. .. . 

Poland and Lithuania went to Germany and. on their return came back with 

freer mi~ds .. and more liberal. ideas • 

. JrQ"l.y in the nine.teenth century, . Czar Alexander I decided to 
, . . .. ;,, ..•. ;,.,J •- ·-•· . . ,. ... • .. 

f~• '. .. . ' 

execute his own theories ci',.,eoaaeet1on 1n the enlightenment.,ot! his sub-
. '• . •' . . ' '· ..... . . - ,· ' . . . . ' ·, 

jects, the Je_ws. .Dyerzhavin, Minister ot, .ru.st1ce, . had. drawn up . cer-
- " . - . . . . . . ' . . 

tain charges or which the Jews were guilty. A~exander I appointed in 
. . ' . ' 

November 1802 a .!Committee tor the Amelioration or the .Jews• which 
' ' ' 

should investigate these charges with the uUerior purpose or bettering 
,, ', ,. ·'· ., .. '·····• .. ~ ··', ',. 

the conditions or the Jews in Russia as well aa'in the other govern-
. ' . . . . . . . ' . 

. manta a.c,quired. rrom Poland.. The committee set about to do its task; 
'. ' .. ·. .~.' . 

from November 1802· until ootober l80lf.,: aJmoRt,. two yearsJthey investi-

gated. Meanwhile, the,·Jews, all over·:auss1a, were 1n a quandary. 



'J.'hey did not know what. Alexander's plane were •. 1'Jley . apprehended rad-
_ ••. _. ... , ::··,, ~ ·,.·.:.. ; •. '.·.·· ; , •': .; ·.,. '. <.'.'' .. ---,l ·t,·•-~ · •. · .· _ •. ; '.,.! . . ;,. 

, . 

ical changes in their .lite., Macy. c.1 ties., despite assurances trom gov-
• ,.. • •• '. -. • ' • • • • ,' •·' ~. • • ' -· ' • •, •.· '>'' :. ,J , 

ernmental authorities, to the contrary ,pet1 tioned .that. no innovations 
• 1: ., ·.:.·.: .,,.~ ....... > ~.:· '..'.-',,,., ' .. : · .. ~ :,_,, ·. · _; ':' ( .. \'.1.;,l.'::., · 

be introduced •... The Jews ot'. :Minsk fasted to avert the .calam1 ty. Iri 
'··._1 

1) .. ;~·-: :-=.· .. ... · ; · .. .l ~-,._,,_,J···· '. · ·./ ·· .. ·.··.·,··- · 1:.· .. ·,r ..... ,_, ;-: :·.:-.·~:•_J'-·•··.· 

1803, deputies t'rom the Jtabala or the various cities were invited to 
I • ~' -, ••~, : • 

give their .opintone on certain ~uestions. In ~t. I>etersburg, .some ot 
• ',• • . :_ . . • . • . • ,· . : ,. . ·, • ' • ; ': ; 1 ·- : ' : -· ' • ; • ;, ,_ ·. -- '' '· : ; • ' 

the wealthy Jews acted in advisory capac1t1ee·to the deputies t'rom 
., ,•.":°. ·' ,1_ ;_ • • ' • '·-.:.. • • .,-.·_.·,· • .,·.:· .,·. __ .;··,, 

tlle ditterent c 1 t 1ee. . Not a Shklover and Abraham Peretz were among 
·••·•. , I ! , , . ' ,. 1. • :,. ', 1 -: : -. ' _. i ·:. I· 

the prominent workers. The former acted as an orti,,ciai adviser to 

the deputies and the commit.tee. lle had, also, at _one time, offered 

Dyerzhavin a program tor reforming the Jews in 'Itussia. 
'· ·, ,, : : .. ' . ; ' ; ' •· . ' ' .- . •' ' ' . . ' ,.' .. ,:_ ,', 

.. "The :Committee tor the Amelioration or the Jews, submit.ted 
~ ' • ' • : '' • • • : • .. ·, i • \ ' • ; ' •• ( • • •• ,. • • ~ • ; ·:·, ', • • ·: ~ 

t11eir. plans to. the deput.ies. or the lCahals for suggestions. Attar 

some bicker.1ng, t.he comrni t~ee resolved to. submit., through the. me.~1um 

of the governmen:tal aut.horities, their retorme to the various Ka.hale. 
. . ' ... :: . . 

It was their intention to have the gove1~nment present the retorms to 
.- .· • ' - '• . . : . \. ' ' ' ' ' . .. . . . : .-. i ·. ,· : ' J •• : • . • • '. ' : • ' ; • : ·, 

the Kahals and the. lCahals were to suggest the means ot making the re-
. . . '. ' . .-· . ' . . ;: . ' ' '' . . 

forms effectual. The Eahals, .c;>.n reading or the reform measures, re-
. : ' . . . ' . . ' 

quested that the Government postpone .the execution of the plans for 
. '' ., . . ·. : . ; . ' ,, .. ·. . 

twenty Y;ears as
1 
tpe .economic :st,ru~ture of Jewish lif.e would crumble 

as a result .• BUt the .members. or .. the commi~tee and the government 
• ' •.• ' ' . , :,,:; ' : . . , .'. • ' • . : . ·, • ! ' • ; i ·: ~· ·• •. \ 

were too utilitarian and consider.eel themselves too human! tarian to 
. •'; . ' . . .. •· ' ··.-... 

permit the Jews to liYe as they ,had b.~en living. They had ~heir own 

absolut1st1c ideas 01' emancipation. They did not look at the Jews 
' ·.· .. : .1. .:, . . ' . . . . ' 

and observe their movements from a distance. They wanted to torce 

new conditions upon them. . . ' . ' 

In l80lf., when the report was presented, 
' •··;. • : • : ,. • • > • • • • • • ' • • ·- ' • 

it embodied the ensuing tacts and su~gestione: 
• • (i) ·!rh~ :~ntir~ mass or. Jews ar~ huddled in Polish and 

' . ' . . . . . ' ' . . . . . •. . ~ . " . ' 

Lithuanian prmv1ncee and in little Russia and courland. 

They cannot settle in the governments ot the interior~ 



•:.•~:'• ~ ~•· •• f • ' '••, , l - : • ' '.' '1· 1 ','" ; . .,,., 1 ',•;·' ,;•·;=:: i::•·1·.• i ,\ :,. ~'. 
, ·· · ( 2) , The Jews have· to Pa.Y double taxes.·. 

('3) '.''The too■~ should be ~ubordinate t'o t'i-ie police.:: 

- ·{4f: The'sale··ot liquors'llyt'he Jews ehoilic1'be· di'scon.;_ 

:: ttnued •. 

. ''' It:: is -apparent from this inv'estigation there· was ·nothing ev-
~------

• •. . . 'l ·.,' . '. , • • , , . ' . • . •: . •· . - -· .'· ·:• . 1 . . , ' '1•• 

J:g_ent,ly that· echoed forth the notes or enlightenment which Alexander 

I sounded two· years before. The Jew was restricted' in hi's settlement. 

Re could live in thirteen governments only. Two governments in Lith

uania, White RUssia arid Little RUssia, three governments in New Russia 

and the governments o:r Minsk, VollJynia, Kiev and Podolia could be attt

tled by· the Jews~: However, those who'lvished to be :farmers were to get 

larger areas in Astrakhan' and Caucasia. 

Beginning with January 1, 1808 no one among the Jews in the 

Villages would be permitted' to' hold any leases on hand, to iceep taverns I 

saloons or inns. 'These occupations had been the main means o:r gaining 

a livelihood for centuries and Alexander 'I was 
0

cl.ieappo1nted in tind

ing. a teeblir response"trom among the Jews to llis call for agricultur-

~ists •. However,' in 'the chapter· •on Enlightenment•, submitted by the 

committee·, the Jew.a were given 'tree access to the ab.hools; gymnasiums 

and universities. It· the Jews should want to. establish their own 
. . - . . . ' ' . ' . ' , ' . . . . .. ' . . ·. . . ' \ '' ' '• 

schools they would l:ie obliged to teach 'Russian, Polish or German. · 

Rabbis, and Jewish MUnicipal members s)iould. also learn' one or these 

three languages 'and. should dress ac'cordini to l?olish,. German or Ru~sian 

styles. 

. . in; 1808; however , : when. ·the . plans. for the expulsion.·. ot •'the. . 

Jews ,,ere· to ··be· carried out; Alexander deemed it Wise·'·to postpone the 
' ' . . . ' . • ' . 'J., 

execution o:r the' 'Uk&1e11 Napoleon, in 1808, had convened the • Great 

Synhedr1on • · and Alexander· reared lest the· expulsion or the Jews re;.. 



~~--

sul t in '.Na~~i~on i a espousing' their cau1ui~' .\ ,: : A. commit t'tie ~Whici{'had met 

in st. •'pet~f-~bu;g. to ,reconsi~~r·· the' plans) or '1soli'.·; ''reported· 'in :ravor 
.. ·.·· 

' , i 'i"':'t~; .,,1:•··: ·, _'',•·, :· .... , ,., .... ·-. -·\•, , ... .,'/,. .• .-,- .. ,.,,. ·, ., . , I• 

ot · exterid'ing .'greater . rreedoJli. t O the ; Jews ~;t,ut attar . the ' peace -ot • ,, ta1t 1 

' ~. ·•., :•,_-·;'.·.·,-,,,,· ·.' ·; '• ,; . '(\','! -~ ' ' , .. •'·' ! ,-~ ·; •;:, __ ' . ,-, •'·:-,·;. . '. 

October 19~ · 1so7, Alexander again· ordered ··the expulsion ·or the· Jews 
', ' '1· • • 1 " • ' • "· '• • ,. ., • • ' • :, · ' ' • • _,.,. ,•• •• ' :· •: •; .• •. ·•, •. _•' '. , "\" '' .. , I - • 

but at the 'expense o:f Ka:taal's /' The idea of. ei'll.ightennient ·_prompt'ing . . . 
. I·•,,:,·,,•··,•:·"•,,••· 1 •,•,.f,•'1•·/•·., ,.•,• >\·•• ,;•,-\',',( 

the expulsion tailed to provide tor new homes tor the Jews and. ~uch 
·,'. , •,: ·I, ' ,: .:" •• ' . I ·, •Jc', ·; f" • ' •• "· '• .' '. • \ , • ~ ; - : ' •·j ·: • : ' • ,, • \ • t •••: • •-• •· 

distress1'Ul coritusion resulted. tor the ooverfullent .. as ·well ·as 'tor Jews. 
· r , • ,-, :·· "! ·.'' · :· '· 1

· : .•., .. ' - • '.; , ;" '. ,-. • _.; -, 1 ,': ·• • ' •. .' ., \ • ._' , • • t_ • -·: , , . 

Later some other"collllnittee acted more favorably·towa.ri1 the Jews~- Later 
' '· ',•,:, ' . ,. . . . 

ihe government yielded· to the. suggestion in tavor of the Jews toliow:.. 

ing their fOI'Jn~r ptirsuits. 

· ... ·. 'RUssian Jewry d.isplc)8~d. gre~t 'patriotism, during the War or 

1812.''-rubrib~·: ~~~· in this regai-d "Jews·w~r~·on tlie·:sid.e of RUS~ia tor 

they were conv !riced. that Ai~xa.rid~r Its ~overrim~nt ,;,as orl' the whole rav-
,, ·: • ', ., '. !, .• ', • '•.' '\ l ' ' ' • • •, ' ' ••. ' 

orably disposed toward the Jews -and its· mistakes were merely an out-
.. 1 • '. ' . j ' . ' ; • ' ', . ' • •. . : ' -~ •: ' . .- _. ' ', ·: ,• : ·, • : "/'' • • • ' : : ' ~ • ' ; 

come or wrong system of state· patronage by compulsory and correctional 

measures"• . Ale~a.rider •. was proud' or the p~triot1sm Shown' by, the Jews 
and dec.ided. to better tli~tr· concli tiori but attar the Congress or Vienna 

in 1815 nia.tters ohang'ed again tor the worse. 

Attar the 'war -~arkets were . op.eried in Poland' and. the Jews . . 

. l , , • • . ·, • • ~ - • , . , 

flocked. there. They did. bueiness on such a large scale that the Polish 
. . .. . ,· '·, ,· 't; :\ . '' : ·. ·, '. '-, ·•·1 . : ' . ' • ' ' '.-· .; ... · . :-. . . - . . .· ' .. , 

merchants: began to appeal· to the government tor the'· suppression ot busi-
' • : ,_ • ' ' ' • ': '. ' ', • . • ' '_; -.. • ,I . . • ... ~ . . • • ,• • ' • 

ness enterprises conduct·ed by Jews. · Those Jewe who ·were laborers en-
• 1' ' ·•.' :· ·• ·., .•. ' ' ' ,·. • . • . ••. ·; '. ' 

countered ·obstacles ~n the guilds or the various cities. They were 
' ' ••.• •, .. • . • ·, , ' ' 1 '•' ·•• ·,. '' • ' ' • • - • ' •" •.•• 

poor yet their habits -of life in former more· prosperous years enabled. 
. . 

them to s'truggle;:•~~ng in' lite. . Attar the mahy changes by the ~overn-
· 'I 1', ... _:. '· ·, ,.. . I·_; ,· , ,: '•1 _·, · • '. · • .. . • _., •. \. , -, . ·, , , ._ . 

ment in its pollcy toward. the Jews I the Jew was' finally re-establi°shed. 
; :·' .: . '. '' ":, ~ ._,. :-, '1. ,·, ' ' . . .• : • ·( , , 

in the old businesses in Which he was engaged.,· c'ommerce, hand.icratts 
. ·; .-:· -,:1·: .. ·:'-._:,' :_ ... ·.- ·' ~, :,,-,(;,i · ::· ._-j-:_i:,·, •, 

and. rural occupations • 

. ('rlie: Jeists ~~re :dr8a11ling or beco'ming Russi'r iett ~ They began' 
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to acquire RUssian ideas. They read RUssian literature Baruch 
' I '.J! t,' ,: • :••, .~• ·:.iJ.'t.•.: ~'.•,,.•, ":·: .:·. :::_,:::... •,·,:/,: •,x-1~\~;·:; ;_',:(.(,'. 1" 

czatzskes translated into Hebrew the poems or Jtharsakov; Manasseh or 
{ :~,-,,:·,_·i_":;·,, \.\:' ·:,-L; ,~_-:f.,·:,> ,;'-::}. ·,•.:_;;; -~-.•- . '.,';:·,~'._',.• ·::.~>.--' ·'·1 (i.r~\,-.,'.·,·_<". ;, '.-., 

Ilye (1767-1831) wrote a book on strategies. The privilege ot- attend-
, '. 1 i, ,'', -·: -,·••~·-.,.·: . _.' i •. ' . ··: ., ,:•~,·• ·: ',•·,.· .-·.- ·::•• .• · •-, ·:·>:-•, ,-·· : ;·:•,;.::,. l'" • ~ ;·. : ... 

ing the Universities caused many Jews to take up the study or law 
. . " <:, .:,-· '."7 ;, ' •. - . ' . • .. ·; : ' •. ;,._ ..• \ ~ • . ' • ' -- '. . 

and medicine. Prominent among these Jews were Isaac KarlcUsevich, 
. . , ; ·1· ·• i_: .. ;; :·:: .. ::· 1·,_. __ · -, :·.-:' _:· • .. .:- .· . • •• _-. · ... _-, -:_ ·,.': _-; cJ:: ·. j·_.:..= J.,-· ... 

Joseph Bosensohn and KUsselyeoskY or Keivicz. 
' r, -,: ,i _'; :. · ·::·-: ~,., ~---.- - ·! r.'i~J .. ;_:-,._·':.·.:;.~·:· ..,;1:·" 

BUt the Jews again met a reversal in conditions. They were 
· .. ,~: ... ·:,: .. ··.:< \::. ·":• •.~:. i. ·.-' 1 ;·';!._j .. , .. · ,. · ,' .. · ,,.· · · :·., ··( '.~··., ·r,,' 

.• I • 

like a vessel burretted about by the wav·es or the ocean and winds or· 
.. ,.. . -. '.·:: · · ·· ·. ·' . . ~ iT:, ~ 

the air. Alexander was not tirrn in his ~Si.YB• He was easily intlu-
' ' . : . . . ,·, 

•• 1 

enced. Baroness xrudener caused him to change his mind and attitude 
· ... 
. ' 

toward the Jews. In 1818, the Jews were expelled. rrom the capitol • 
. ... . ,., '·· • .- .• • ,.; ·., • .. !I I ·,·· .: -•~-~ 

They were rorbidden .to res.ide in Mohilev and Vitebsk. Besides this, 
. . ' ~ ' . ' ' . ' " ' . . .. . ,. . ·. . . .... 

missionary organizations were active. Rev. Lewie wa:, advocated the 
. ' 

entranch1sement or the Jews. wa:, was the rounder or the •London 

society tor Promo~ing Christianity•. He claimed that Israel must be 
-·- ·-•• ·. . .. . . . ' . 
i • .. • ' ~ ~' 

set tree materially before it could be set tree. spiritually. Graetz . . . ·• . . ' 

considers Way as having made a ravorable impression upon Alexander but 
. •, ~ . '' .. 

DUbnow remarks that Way was not heeded at all by the czar •. In March 
i . 

2.5, 1s11·, a Christian Missionary .organization called 'The society ot 
; ~.: ' I • I • 

Israelitish Christians• enticed many Maskilllmr among whom were Abra-
• . • . ' ' • .. • ' •.. • ' '. • . • ,' : '., . ~ •• ' ' ' ' . ' •• • ' '. ·, -. ,. ·' .•, ·1 . 

ham Perez, the financier and L&b N'ebakhov1ch the theatrical director. 

The Jewish questions and problems in the latter part or Al-
. , ".'' ·, ' :- '·,' ' ,' -~· . - . , : ·r ': . . . •'·, l . . , ' . :• '. , . • 

· .... •· . ' . . .,, 

exa.nder•s reign were not considered by any special committees but they 
', ' ' . .· 

were connected with the department or ecclesiastical affairs. There -
, I "; ·. ·•. ·:• :' ; ,' : ~- , ' ·!/:: ['; ·; 

• ' . I 

was a special department r~r foreign denominations. An advisory coun-
•• ' ~ ' • : ' • ' f ' 

011, •Deputies or the Jewish Communities• was established. But their 

advice was never sought. They were mere rigurehaad.a •• 
).i.: )_.,'.•\",.>, \,ti ~•.: ✓ • • ;:, , ',: • .' _', ; •,_'i',:.•:" • :_::•,, :,; .. :: ,; ; ' 0

/T 

With the death or Alexander I, a new.autocratic des.pot arose. 
:.·\•~ ::: : . ;',:•·::';:'../ .. ,',. .,. '• • . I,••:'.•._:·,·::.•,:'-,•;,' .• •.: .. , 

Nicholas I(l820-l855l,intended to diminish the number or Jews in Ru.a-

sia by roroe. The Jews were to be baptised. The Jews had to give a 
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greater,:.proportion ot. recruits· than the: Gentiles •... Criminals could 
' . - . . ., 

gain•·treedom by baptism.. This was the~.terrible age .ot •catchers• .• 

Young children cantonists; were sent .away .trom'.their homes• to distarit 
' . 

districts never to return to their hearths and homes. 

' ,Besides this;. scheme• · he tav:ored · the colon1Jing ot the ilew in 

trigid Siberia. : :BU~ as his ·tdeas. were being carried into. ettect he 

decided that:, it would be better not:. to-::.colonize them. He seized the 
•· 

prospective settlers and. sent away their children as cantonists. 

· In Lithuania, Solomon Posner (1780-1840)carried out ·some ot 

his dreams ot enlightenment that were . in· consonance with Nicholas 1
-

views. He erected. cloth ractor1es .tor Jews •. Provided. them with ~ar . 
land, urged:them to. ·live a simple lite so as"to be at atrite with 

their neighbors.-. 

In spite ot Christianizing endeavor also in Lithuania. 

their . Yeshi baths , increased. and ,became :ramous. • The. gov erruaent I s · plans 

were truatrated and the Anti-Talmudic aspersive writers tailed in their 

attempts, In anger at its .. own failure RUssia dealt ite·most tyran~ 
.. 

nical blow •. · In 1843 • titty,, .. thousand tamilies were expelled tram the . . 
villages within the.pale. RUssia acted-in-the most despotic manner .. w.t~ 
maintaining all along that it wasl\interest .ot the Jew .whom it desired. 

to enlighten. 

The Jews wanted to :be enlightened but· not by,torce. · They 

tried ot their, own accord to enlighten themselves although with mild 

success •. ·· It was tar trom just on the part or the government .to ac

cuse the Jews ot retuslng to-.be: educated when schools were being erec

ted by the Jews :.at their own expense.·. · · 

· In 1840, in,Rlga, a-:Jewish school with Dr. Kax Lilienthal 

as its head. was ·organized. . There were; three. Jews: and ·one ,Christian 

on the taoulty. A committee called by :easelius Stern, in 1840. sug-
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gested· the establish!Uent ot · Rabbinical seminaries in· seferal 'cities. 

In 18q.l, torty.;.:tive ·delegates inet in Vflna, representing the·· org-arii

zatiori •Lovers' ot Enlightenment• with the tallowing p'lattorm · tor 

their · aini: · · 

- ( l) .• The Jew· should · ro11ow · a us·eru1 · trade. .',' ·' -, · 

( 2) · · The·· education ·or the young generation should.be re_. 

· tormed to meet·'·.the new. conditions. 

(3) · Haii41'sm shouid be· eradicated. ·_ 

( IJ.) Seminaries tor modern Rabbis' should be established. 

· ( 5) A consistory_· should be established to advise and see 

... to it that schools be established wherever necessary. 

schools were· being erected everywhere. Sec_ular subj acts 

were being· taught 1n Jewish ineti tutions even to the exclusion ot re-

ligious matters. Hebrew· was even neglected to g~'ve preference to 

yiddish as a better means tor the interchange or ideas. Men ot prom-

. inence- in Ge;rmany were consulted by Russia as to Jewish questions. 

David Friedlander' s advice· to depriv~ the Rabbis ot· power was heeded 

by nussia more than his advice 'to sliow no discrimination between: tl1e 

laws applying to Jews arid Gentiles.· Dr. Lilienthal was called trom 

Riga to st. Petersburg to superintend Jewish ·educational matters.• ··At 

first; he' was welcomed by all the people as a deliverer. ,: · The llaatiil-
. ' 

11Jit·,. considered 'him a champion. :eut later on he was eyed with sus

picion. Wh(?m did· he servet · The czar or the Jews? The· liukt11~: 

tai,.ed to look up to him because he identified himself wttli the Hasi

dim: as well as with the Methnaggedim. · The people did not know to · 

whom he belonged. Hts lite at times was in danger •. · · In Minsk he; had 

to be sateguarded' by' the police.: ·.· 

, He called a conference or representatives from all Jews to 

meet in st. Petersburg and discuss Jewish educational. matters. In 
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1811-.3, there .came to :.the capi tq1 .. R •. Isaac 1Volozhin, .. Kanab.am, Mendel 

- . . ' ,, / " . .., . . ,, . . . ; . . . ·.:.' ' . '. . . ' ' . ' .. 
' Schneersohn, Lubovich or the.Hasidim, the financier Joseph Heilprin 

, . 
and Be~allel stern, the principal of the Jewish school.in Odessa. . . ' . . . ' . - . ., ' ' ... ' ' •·. •.• ' . . ' . '. .. ' 

They decided· upon some rerorms but they were or the.same nature as 
', •. , , •~ , , • , • ' , . " • • · . . i · ; . • '' ; '. ; • . , _' l • 

those suggested in previous years •. schools and Seminaries should be 
' . . •. . ., ' .• - • ., #: I . ' _, . . I . • . '., • • . I • • . ' • 

established ••. . ThG, clot~e~ t? ·be worn by. Jews ~hould .be or. ;Polish. 

style •. 

educate. 

Lilienthal round no response .in those whom he desired to 

He was a powerful leader but his task was Herculean and he 
. ' . . . \ 

was a stranger in a rore;gn land. The seminaries which were later 

built tailed in their. purpoAe. The. educational system in the schools 
• • ,• ' • , • • ' • • I • • ., 

was dernoral-ize_d. __ .I?~tead o_r a RUssiricat.ion or the Hasidim, Mith

naggedim and. JllLS~illim:·· ther.e resulted a still greate~ .. separation_ • 
.. '. . ., . . ., . .. ' . . ' . ' :, . '' ,' - •, ' . 

Lilienthal. was compelled to leave RUseia and f.ind a haven or eatety 

in America. 

. we have thus far given a survey of conditions in RU.ssia . . . ' . . . ' 

_d'llring Levinsohn'.s time. Co.ntusion and chaos marked the plans or. Al-
- . . ,_ . . 

exander I and Nicholas, his successor •. Russia was trying to blind 
' . .. . ' . . . ., . : 

the seeing eyes or the world into believing that the government was 

desirous or_ solving the Jewish P.roblem •. But it was motivated bY .ab-
-eolutiam and despotism •. All her attempts proved a railure. 

t ' . . ' . . 

In this period or contusion, grew up the man who .took part 
. . . . . . 

in the same .. task or enlightening hie people. Isaac· Baer Lev ineohn 

lived in this land.of darkness and gloom and gave hie life tor his . . . . 
' 

nation •. Some have .considered him the rather or the llaakilltm·~ .. But 

sa.v what one will., nobody in Russia 1n the r 1rst · half or the. eigh-
• • • - • • ' • , • I • 

. . 

teenth century did as much for his correligionists as Isaac Baer . 
. . -- . . '. ,· ' . . : ., ._. . . . ' ' . ' ·_ : 

Levineohn. -. 
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ORIGIN AND DBVBLOPDNT OJ !BB HASIWiAH JIOVIMl!lNT. 

Haskalah means enligl1tenment. It had dirferent meanings 

and stood for different ideas or enlightenment in different ages. In 

a general way, however, we can say that Haskalah, the Jewish movement 

or enlightenment is traceable to tlle spirit or democracy which began 
',, 

to make itselr manifest in the early part of the eighteenth century 

in Europe at large. 

In England, this spirit or freedom gained rorce in the time 
. . 

of John Locke (1632-170~). During this period men had ad7ocated free 

thought and liberty of conscience in matters regarding the State and 

religion. Locke advocated tolerance because he realized the limits 

of human understanding. Persecution is a false w~ or propogating 

trutl1s among men and .women. E'lidence alone should bring about the 

formation or beliefs. No man has a right to control the understand-

ings and 'beliefs of another man. It was religious toleration that 

Locke, Chilli:ngworth, Jere?ey" Ta.,vlor and Glanvill urged in the state 

and in religion. These i~deas had their influence in other lands, 

especially in France. 

In France, Denis Diderot (1713-178~) the editor or the En

cyclopedia, enlisted nearly all the important French writers or the 

time as contributors and produced an instrument or war for the 1phil

osophe" ~arty. This dictionary was the organ or the most advanced 

and revolutionary opinions of the time. It formed the basis or sub

sequent works or principles of equality and justice. 

Konte9qu1ea, in his piquant style, satirically described 

the contemporary manners, customs and institutions of French society. 

His monwnental work on the spirit or the laws, 'Del' Esprit des 

Lois" appeared in 17~. This had a great influence in a theoretical 
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w~ upon po11 t1cal and legal thought and in a practical w~ 1ntlu-
• 

enced directly the laws or the government. 

Jean Jacques Rousseaat (1712-78) was or the same school as 

Montesquieu. In his works, he denounced society and its conventions. 

His works, though bringing him renown as a wr1 ter, were looked upon 

unfavorably by the government. His deistic teachings made him hate

ful to the churc11 and called forth denunc1atory remarks from many 

churclunen. 

The encycloped1sts with Diderot at their head., who were al

so imbued with imported English ideas at the time, Montesqu1en, Vol

taire and Rousseau and a host or other ·:wr1 tars, saturated with the 

spirit of democracy, sympathizing with the surrer1ng or the masses, 

w1 th the .American War_ or Independence, yearning tor t·he restoration 

of some or t11e1r long lost pr1v 1leges, all united to sound t11e death 

knell or monarchical aba01ut1Blll. People were to be equal in rank, 

111 education, in freedom.· All were to have the same opportunities~ 

In a more restricted Jewish sense, however, the Haskalah 

movement began in the eastern part or Europe about the middle of the 

eighteenth century. Its tendency was to abandon the exclusiveness 

and acquire the learning, manner and asptrat1ons of the nations· 

among whom they dwelt. W1ern1ck states that Haskalah in a restrict

eel sense "denotes the study or Biblical Hebrew and or the poetical, 

scientific and cultural parts of Hebrew 11t·erature. It 1e 1dent11'1ed 

with the substitution or modern Hebrew subjects tor the study or the 

TalmUd, opposition to tanat1c1em, superstition and Has1d1sm; with 

t11e adoption by Jews of agriculture and handicrafts and with a desire 

to keep in touch with the times•. 

Many writers on the Haskalah movement labor under the im

pression that the movement for enlightenment was brought about chief-
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ly by a tew individuals in Germany who translated Hebrew works into 

the German language. some olaim that Mendelssohn alone is respon-

, sible tor the change brought about in tl1e condition o:t' t11e Jews in 

RU.ssia. EVen Graetz waxes overenthusiastic in respect to Mendels

sohn. · He considers him the savior o:t' his peo-ple. Hem is what he seivs 

in- regard to the rejuvenescence of the Jew in Europe at that time. 

"It revived with marvellous rapidity tram its abjection as it a proph

et had called unto it 'Shake thyself from the dust;· arise---loose thy-

self :t'rom the bands of thy neck, o captive daughter o:t' Zion' L And. 

who caused this revival? One man, Moses Mendelssolln, who may be 

considered the incarnation of.his race•. 

Neither a uand.elssohn, a Friedllnder nor any group of Ger

man w~1ters could have accomplished much had it not been for certain 

internal conditions in Russian and Polish Jewry. Those who attribute 

the revival o:t' the Jews 1i RUssia and Poland solely to Germany lose 

sight o:t' the important historical tact that there must be causes with

in the people as well as outside causes which bring about changes. 

Mendelssohn's translation may have been the bridge over which ambi

tious Jews could pass into the great world of secular knowledge but 

there had to be awakened in those Jews the realization of their need 

to acquire knowledge. In order, therefore, to understand the evolu-

tion o:t' the Haskalah movement we must look first for the causes .in 

Israel, and then we f"~'.all be able the better to understand how Men

delssohn ana. his disciples could have ,vrought the changes attributed 

to them. 

The seeds of Haskalah were sown long before Mendelssohn• s 

time. One .of the causes can be traced back to the time of the rise 

or Hasid.ism with the Baal Shem ~ov.in Poland as its main exponent. 

Raisin considers Hasidism "an attempt at reform rendered imperative---
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by the rigorien,(>1' the Rabbis, tl1e eupero111oueness or the learned 

classes and superstition of the masses•. Hasidism has as its aim the 

transformat;ion of the life and conduct of the believer. The emotional 

side of the Jew was to be developed. The dialectics, the pilpul or the 

Talmud was or minor importance. As a result, Kabbalistic notions and 

conceptions in regard to God and salvation were introduced. The sub

tlety tllat tormerly characterized the Je,., in his Talmudic studies was 

to give place to the emotional side in the Jew. The religion beqame 

revivalistic and its great ffien could be considered Jewish E\Tangelists 

rather than expounders of the minutaa of t11e law. 

As for the Jews in Lithuania, the study of · the Talmud was 

deemed of extreme importance. They were opposed to the incorporation 

of Kabbalistic doctrines into their worship. The Zohar and the teach

ings of Sabbatai Zebi were not in accord with their ideas and accord-

ingly were discountenanced. Their main exponent Elijah or Wilna 

(1720-97) believed in the study of the Talmud. He was confronted 

with the same problem in regard to the Talmud as were 1118 Has1d1c 

correligionists. He offered a different solution. It the Talmud 18 

too rigorous and too difficult for study, it is unwise to abandon its 

study and take the path of least resistance • Rather make Talmudic 

study ring with a modern appeal. Present it in a more attractive 

torm. In other words, Elijah Wilna and his tollowers were the oppon

ents of the Hasidim, hence they were termed Mi thnaggadim. 

Raiain regards Elijah Wilna as the originator ot the Has

kalah. But we must understand this in the light of the conditions 

in Lithuania in the eighteenth century. Indeed, Elijah Wilna was 

very p~ogressive in his views. He emphasized the application of rea

son to traditionalism. The customs and practises of the Jews were to 

be considered in the light or their "antiquity or pr1m1t1v1:•m"·• He 
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even went so far as to sey that the customs I adopted after the Shul

han ArUch had been codified I are not binding at all. T11ose in the 

Bible and Talmud were to be unalterable I while those arising after 

the Talmucl could be changed by the consent of an authoritative body. 

Elijah Wilna could, therefore, in a limited sense be con

sidered a Maskil •. His views as to the education of the youth show 

a conception of systematic teaching. The Jewish youths should not 

begin their education with the study of the Talmud I but they should 

first learn the Bible I etymology, syntax, Mishna and finally tlle Tal

mud. "Pilµul" wa!3 not of paramount importance. He himself was an 

embodiment ot' the ideas he advocated. His knowledge of things secu

lar made him stand out prominently as a product of a different phase 

of Jew1s11 life. He wrote on geometr;y I astronomy, trigonometry and 

grar.miar di splaying remarkable v er sat 111 ty. 

We,see, therefore, that there v1ere two main divlsions 

among the Jews in Poland and RUssia. Both grappled witl1 the saine 

problems. One preferred elevation of the soul above t11e sutleties 

· of the mind. The other compromised by showing that the mind and soul 

could work. together in harmony. 

But a common enemy threatened them both. Bot11 the Hasidim 

and M:1 tl1naggedim 11ad to contend wi tl1 t11e new Haakalah entering from 

German,y. The reys of enlightenment entered through two channels. In 

the first place, new ideas came in via the Prussian border. On the 

second throug11 Wohlin in South RUssia to Galicia, Lemberg and Brodt 

Slavonic Jews of profound Hebrew erudition were pouring into Germany. 

Their capabilities were recognized. Some of these Jewish Rabbis who 

had emigrated from RUasia into Germany received pulpits in various 

cities. Ezekiel Landau, Phinehas Horowitz ancl Aaron Halevi settled 

res!)ectively in Prague I Franlcfort on the liia1n ancl in Berlin. 
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Some or the Jews whose business carried them to Germany 

returned to their homes with ditferent novel ideas. Otl1ers who went 

there to pursue courses or study tor professional life or those who 

delved in ph1.losopl\Y came in contact w1t11 ditrerent W8i'Y'S and. habits 

or living and on their homeooming helped disseminate the new culture 

which they 11.ac1· acquired. · There in Germany, tJley had studied grammar 

and Biblical exegesis. They became familiar with Mendelssohn's trans

lation. On their return they popularized those ideas and notions. 

Some or these men later gained prominence. Amon& them w,ere men like 

--Solomon Dllbnow (1738-1813) and Solomon Maimon (17511-1800). The lat

ter especially was greatly influenced by his new lite and surround-

--ings. He was an example ot that type or Lithuanian Jew who became 

imbued with the Philosophies current in Germany and who gave some 

or his own great contributions to the world. Most or t11ese young men 

who travelild·J to Germany round cordial welcome from the JeVTs in . 

Germany. Mendelssohn was particularly hospitable to these sojourn

ers and they showed their gratitude by assiduously accomplishing all 
, 

they could. These Jews from Poland and Lithuania wrote on all sub-

j acts ot interest. 

Indeed, Berlin was the center or learning. There the Jews 

learned all about Lessing, SChiller and Goethe, Kant I Fichte and 

Hegel. Mendelssohn• s German translat._ion or the Bible and :Biur com-

mentary published with it, was warmly received by the Maskillim. 

Livonia and Courland, the border·cities, became the strongholds or 

this-German learning. Warsaw and Odessa established sc11ools. Later 

the o1t1es in the interior lfke Zhitomir and Wilna began to work 
• 

,l 

laboriously for the enlightenment -of the Jews. In Byalrstok, Vlots-

lavek and Zhagory schools were established.. In the c1 ty ot Byalestok 

s·ermons in German were delivered by Jeh~.11 Michael Zabludov-slcy. 
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-•Yankele~ lCovner( ( 179.3-18.3.3) could converse in Russian~ German and 

Frenoh. When Kontitiore tru.e1•4.,:over Russia, he met in all the cit

ies some with whom he ·was able to hold conversations in German or 

French. · Jews were taking part in theatrical arrairs. Amoni the :-

- prominent directors in the activities or the theatre were the Nebak

hovioh brothers. In journalism Osip Rabinovich was prominent. Abra-

, ham Jacob Stern and H&iVYim Selig Slonimslcy were inventors, the· latter 

receiving a price ot 25,000 rubles tor his invention. cultural.· so-· 

cieties and organizations tor the enlightenment of Jews cropped·up 

here and there.· 

~ey did:_ no~ neglect._ the . learning which' they . had acquired 

in- their<mother. col,lntry. They merely put that- learning ·on. more, 

soientitic grounds and viewed things in -the light ot r.eason and orit-
. ' 

ic_ally. - In 1783, the tirst Hebrew Magazine: 1 Hame·asset• was pub-
, . 

lished. ··Among those who contributed. to this Journal were-: Maimon, 

Dµbnow and. Isaac Halev1 satanow.: .Mendel·Levin wanted .to make Hebrew 

a 11ving, language and.. even went so. tar· as to coin new wnrds and· ex

pressions. -Levin wrote, al.so, in Yiddish, believi-ng tha~ language 

a better vehicle tor the enl:lghtenme:ht or the Jews. He presumed·.· -

that they wou1c1· view matters more tavorablY it those matters. were to 

be presented• in the· language or. the masses. · Dr.; Tobias Cohn .wrote Ii 

an enoyolopedia . · -'?) 1 ~/C ·-.· -• ,l)-fl"6 ~- ' Which he modelled. at.tar . 1 -

Chambers• Enoyolopedia in :BIJlland·. and..Diderot•s :e:noyolopedia in 

, France. 

we ·see, theretore, that. the ideas tor reform ano. enlight~ 

enment were not thrust upon the Jews trom without •. -The Jew in Poland. 

and Lithuania was struggling withhimselt 1¥1d unoonsciously was 
. •·· . . 

moUlding and shaping himse;Lt to receive the .tu11· force. ot German 

progress. There was. a differeno.e, however:, between the enlighten-

Ii 
II 

I, 
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ment in 1 ts. etteot upon the German jew ani1 · in · 1 ts etteot upon: the 

RUssian Jew. The German Jew was motivated by the idea.... '/'<iN'X'i 

. . p.r r/e·,> •what w111 the nations sa.vt• whereas the Slavonic 

Jews. as :Raisin puts it •eagerly sought the t:ruth because··they could 
• , ·. '•. . ,• -, ,: . . . . ·. • • . • ·, ,·, . ' _'• , I' '. ' • 

better elucidate the Talmud or because it was their 'truth, ;or whi'ch 

the nations had deprived them during· the exi'ie• ~ 

· Indeed viewed in ·this light we 'see the internal and ·exter

nal causes which worked to, make the Jews in Poland ancf Russia b'etter 

and broader in their life and views. Secular and r~i1g1ous i'deas ·/ 

were to shapen the~lives tor better tuture lives. · ., 
---····---::.:=__ ------- --· ·- --- .... ..---

--------- In· Russia, the Haskalah· movement· was· a 'battle or re1ig1on 

against superst1ttit1on by •·mean1{'ot· secular education. Translations 
' - ' •. , •• ,•,· • ·- .•• • •. '. ·~✓ ', '•\·,, ·;· •, . .~-. , •. • - · .. • _·' •'t ,·~·:·_ 

and original' works were .. encouraged.· · The' Jews began to· imitate· other 

peoples and. 'adopt their ideas~ It fs qu1't'e natural that suoh a: 'inove-
• • • ' • . • • l ' • '~ . '• ·, , ; • , _. I . ' '• ' 

ment should· receive oppos1 ti'on. · · People· are by nature conserv:ative. 
' ,.,'l' .· ..... _ . . •· .. :-. ,, ,-.. , ••,· ~ .ff_ .. , .... '., .•· .. _: .. ',-: 

Many Rabbis laid -the ban on German 'Aut ..XJ.arerei•. The Husidim and .. . . . ..--
M,thnaggedim joined· to t1gl].t: 1t.,:,, !he ·•za<1dik" Menahein Mendel o·r ,: .. 

Vi tebsk could, not: tolerate· the grammatical works published by the'se . 

Maski llim tram Germany .• ·· Wesseiy 1'B works and Mendelssohri1 ii transla-
, . ·,.. _. • ' • • ,-, . ~ , ' . . . . . ' • - . -· . ' I .• ', ' "' 

·tion- were 'burned·tn some, Cities.'· R~ ·HEWYim' or 'Wolozhim cons1derad' 

the Mask1111m 'tpo radical~':: Yet, we., see that their contl19t _was not 
. . 

so much againe~ the· ideas ot. enlight·enmeni· as against the· personall-• 

ties Who tried to shed' the 11.ghtio?J:'the-'b~nightecf masses~· They did 

. ',, ~ \ ........ ,,••', ·i··~' ·'.''·, ... - .. {·/ ·, .,_ .•• ,.,· --·, •".•,: i·••._' "';•·-1• ·,:- ,·, 

Ro'lisse1Q1 s·arid Voltaire•s ·ideas'being carried. out·. •. A' return to:·· 
. . 

• • • ' ',. ...... ,'s', ., '•••' 1• -,'\•,••, •' - ,::_ ••• '. •••~• • • : • ,•. • :, .~ • •' - • 

nature l · · It ·was hailed: w1 th glee by 'the' Ma.skillizil in Galioia and 

Russia. But their joy ceased when Nicholas changed h1a mtnt. 'l'hl 
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llaskillim trusted Nicholas im-pl1c1 tly. They believed_ him. to be 

fraught with humanitarian desires. They were blinded with enthuei-

aem. 

In Lithuania the effects or enlightenment, despite oppo

sition on the pa,rt or the Rabbis, were becoming evident. Factories 

were erected exclusively for Jews and the Jews were showing the 

Russians that they are more than mere people or the Spirit. They 

were manual laborers, earning their living by the sweat or their 

brow. Families were I also I prc;>v ~ded w1 tl1 land implements for farm

ing, horses and cows tree ror twen~y~tive years. Teohn1oal schools 

for boys and girls were organized and 1 t looked as 1! the Jew were 

on tl1e road to new lite and vitality. 

:BUt the rejuvenating ot the Jew by the czar and his of

t'1ciale euttered many disappointments. From within the government, 

indirectly I and trom outside .sources, directly, attacks were .being 

made upon works formerly held in great esteem by the J~we. Divinity 

professors and stude_nte with a smattering or Hebrew and Yiddish at

tacked the Talmud. They_ vilif1ed the Jew and even caused the cry_ . 

t11at the Jew used Christian blood for Passover. Eisenmenger• s 
.. 

c11arges were renewed with greater vim. Temkin and Buchner did all 

they could to foment trouble. 

RUss1a treated the Jew shamefully. Not understanding that 

the character of a nation cannot be modified w1 t11 the mere drawing.· 

up of a program, a syllabus, they began to frown upon the Jew. Lawe 

were passed wi thdraw1ng many or the privileges first granted the Jew. 

All that despotic Russia could do to make the Jews miserable, it did. 

In 1823, they were expelled from tlle farms to the city. In 18.39, 

they were expelled from the cities and restricted in their rights of 

settlement. 
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The attitude or the. government toward the Jews was that ot 

a t7rannical step-rather toward a child whom it could not understand. 

The Jews, when permitted, studied German, Russian and Polish and at

tended in large numbers the schools and universities of Nicholas I. 

Some wealt:t,y Jews helped finance schools tor the Jews in their cities. 

Among thee were Joseph Perl or Tarnopol w110 organized a school in . . 
181,3. :Moses Landau, Hirsh Hurwitz were active Maskillim in the 

Ukraine. Stern in Kishinev organized a school. In Odessa in 1826 

there was a prominent educational institution known as Zitten1'eld 1 s 

school. 

We have already stated in the first chapter the studies 

made by those who worked tor the enliglltenrnent or the Jews and es

pecially the work of .Lilienthal. 

From the first chapter and from what has been said here 

we see that the movement tor enlightenment was a result or the spirit 

or liberty which began with Locke. It challenged long standing authol'

ity. Haskalah had as its purpose the rejuvenation ot the Jew. That 

the Jew should concern himself with this world and not bother about 

the tuture world is another way or stating its aim. In the words ot 

Raisin, • It was a bitter and stubborn conflict between parents and 

children in the adjustment or old ideals to new environment.• 

Yes, the Haskalah:.: as a movement to change th~ life or the 

Jews had to deal with all the material and spiritual factors in lite. 

Like every other movement it made new strides- onl.y to be repulsed. 

DUt finally it advanced with tirmer movements and found its way into 

the rank and tile or the people. 

!I 



BIOGRAPHY OF ISAAC BilR L!VINSOHN. . 

. 
Isaac Baer Levinsohn was born on Erev Rosh Hashano, Sep-

tember 2, 1788, in the city or Kremenitz, Wolin, Russia. He was the 
.. 

de.scendant ot a family known for their good l)ame and for their good-
' . 

ly wealth. His grandfather wa~ Isaac, the son or the learned and 

wealthy Jelruthiel Zalman, of ostra, in Wolin. Isaac married the 

daughter or Reb Zalman "der Reicher•. To them a son was born, Judah. 

Judah's family name later became Levin. 

Ioaac, the father ot J'Udah, died in 1767. J'Udah was reared 

by 111s mother and brothers. But 111s life was filled with misfor-
. . ' 

tunes even at this early age. Iris older brother Haim was accused of 

ritual murder and in 1775 was imprisoned together with his wif~ and 

children. His imprisonment was due to the jealousy or Polish noble

men who could not tolerate the growing prosperity· of the .rews. 

Judah married Racl1ael, the daughter or the rich Reb Samuel .• 

He was esteemed by Jews and Gentiles alike for he was a man reputed 

for 111s honesty and tor his sterling cllaraoter. A student or Hebrew 

11 terature - the Bible and Talmud, - he was also learned in Polish. 

Tl1is knowledge or Polish gave llim some prominence among the people 

in whose midst he lived. 

One day I as Judah was traveling. on some business affair, 

his carriage met and. obstructed the passage of the carriage of a 

nobleman coming in the opposite direction. The nobleman became en

raged and lifting up his cane, \vielaed a blow on J'Udah • s head that 

left him unconscious. But the stunning effect of the blow was not 

merely temporary. It had a permanent effect. His mind was.thereby 

weakened. His doctors forbade him to do any reading. EV'en. in prSiY

ing he was told not to read the books ot \\'.Orsl11'p. But as the years 
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passed, he was able to read but with moderation, and only books or 

no depth, lest his mind be impaired. He was broad minded and judged 

a person on personal merits or taults. A member ot the M;thnaggedim 

or ltasidim was all the same to llim. He was ot a melanc11oly nature, 

scrupulously clean in his clothes and manners. Althoug11 not wealtl1y, 

he alw~s had others share his means. Charity 11e dispensed in great

er proportion than permitted l1im by his means. He never proclaimed 

7 

his acts ot c11arity. He never meddled in comm~c~ affairs believ- "i.. 

ing it llis duty to take care, first, or his 1own household affairs. 

He never attended a br1th or wedding. Never did he go to visit other 

people, not even his nearest neighbor. To the synagogue he would go 

very early and leave as soon as he concluded his. pra.ver. 

This brief family history will suffice to give us an. idea 

or the influences exerted on the personality with whom we are concern

ed. From the qualities or the rather we migl1t be able to understand 

the inherited proclivities and tendencies of his mind. 

Levinsohn studied Russian realizing. the benefits to be 

ga._tned by · a knowledge thereof. He set about writing a Qrammar in 

the Russian language. In his work, 'Te' udah Beyisroel•, we find a 

reference to the book "Yesode Leshon. RU.ssiya" which he wrote. How

ever, we have no such book at present and the manuscript must haV.e 

been lost. 

Isaac Baer married at an early age and settled in Radvil. 

Here he was called bY his full name, Isaac Baer Levinsohn. ·until 

the age of 19, he read constantly and felt moved to put his ideas 

and feelings into words. · Nathansohn, his biographer says: 1 1ike 

an ape did he imitate everything with the pen•. He also wrote poet

ry during that time but his poems are not extant. . 

In 1812 he acted as an interpreter tor the Russian Govern-
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ment. He served in this capacity under General Gira. so strenu

ously did he work that he fell Rick and had to make a change tor a 

milder climate. He went to Galicia and there became acquainted with 

men like Krochmal, El1ezer Landau, Lib M~eee, Joseph Perl and Isaac 
I' 

Erter. 

on his wa.v to Galicia, in 1813,· he.was apprised oi,. the 

death of his·mother. Afte~ returning to Krernenitz to attend her run-. 
eral, he left and decided to settle in Brode. Brode was t11e center 

/ 

of Uaekalah at that time. In that city were men of great renown 

whose profound .rewieh learning was the halo of .rewish life in Austria • . 
While there he joined their ranks and was warmly received among tllem. 

' The Trachtenbergs, who held opan house tor all who were interested in 

.rewish matters, also extended him a cordial weicome. Levineohn iden

tified himself with t11ose Jews·who had undertaken the project of found

ing a "Rea1.schule" for the Jewish boys in Brode. It was in Brode, 

doubtless, that Levineohn received t11e inspiration for his future · 

endeavors and felt it his duty to do whatever was in his power for 

l11s_ co~religionists. Men with such learning and such love for their 

people as those living in Brode at that time could inspire anyone 

and they inspired Levineohn to dedicate his energies for'the cause 

of Israel's enlightenment, and for tlle education of the younger gen

eration. 

Lev ineohn was ~alble in body and he began to show the strain 

on his health at a very early age. BUt he had a friend in Eliezer 

Landau w110 was also afflicted with 111 health and there was sympa

thetic suffering between.bo~11. AB the Hebrew saying rune, 

1>NnJ r~n p1tjv") , so was it between them. In 1817 While both 

young men were pondering over life and its beauties as well as their 

miseries, Levineohn decided to write a poem on that subject. BUt 
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the poem' was 'not written unti1 a:t'ter: the death or' Landau~ ! Not: tor 
its poetic Value as tor··the despondent t'eelfng wfth: Whio'ri J,evinsohn 

was obs
0

essed ·at· that time ·do we··quote his words · . ·'·. ·: , ; .<. 
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In_ 1817, he returned again _to Kremeni tz and s_erv.~d . in the 
. \ .: j .- , ',• ' ~ •· . • . . . . . . . ) ,:', • ' \ 

capacity of a tutor to the children or a certain Landesberg family. 
,. :: .. 1· ·:'.:'.·-·. -~ 1,'!_"ij_,•;:-::~•:.:·:·_;,·~~,-: ·:':·_::·:.·; :. ·.• ;-:. , ... _·.: ,'' ,.: ·. '_.:,_ ::: . ·• ,·_1' ... · ··•< 

He did not· contine himself to.~ere tutoring but he engaged· in.higher 
. ·:··.~:- .·:.--·1'.'·' ·. '·.,- .-' -·-: ,-.:~._;,\:','""-. _::·, -;:· .• ,' ··::· ·.,·.,;,- .-: ;·:-~·/·~_-:.··:·J,'-_..-:· . 

mental work at the. same time. He began to work ot his book •te!.uOAh 

Beyisroel•. This work was in reality the beacon light for benighted 
··:-·· .·: ·,· ~-_.::_·:~.:- . ;··;·:'. _; ·.:•:::• .. ·,:.•_; ·-.-:. ,: ___ ,.-· .' .. i,·.'; : ··: .. ·:::· .. :: -.. ~-- • 

and unenlightened.Israel in_RUssia. He initiate'3, with roroe the 
• ,, .. ,::, .,.· ' ~-.. , :; (.·.:.:·,,:;::,::·_:_:_' . ..-.-::.-,•, <(~~~~-·:: : .. ,. • .-·: \'<·: • ,'• :· • • •."I .. " ·, :: ::,\~'.?:: 

movement for enlightenment. Ho more we~e the Jews to be handicapped 
, , :·,·'. ,1• 1·:.l~,. ... : .·::::i·-:. _, ;·,:· :~ :;_~.; ·.·, .. , ~ , . .~,_,,:_;. 

1n lite. He would set them a path to follow. He would make them . ; :· ,·/_'\":·. --,: ·~.>.{· .(~: .. 1.·.:_;,, ··:::,:,.:·.;,",, -;·'.":',\. ·;~;·:'.!_·::·:: (;_·,,, ·,,,·. J ··--. ··~··.• .. ,\::. 

so proud of their heritage that they would live once more in con-
. :- ;:.:.·;.-::' ', .•1···:·: .. ~-;.·~··:.~···., •. '.!' '.Y-:·,C· ~·.:c-\·~ .. 1 !•ii<:·_'.~~:-·· -~~ .. '.·.·'._·;•.·:. 9
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sonance with the plans and purposes.or their fathers as outlined in 
. · .-.-._i-,,t:'/.-'/~·:•·.": ·_ .. \_,~ .:.!··.· ~ ·:_~- ·.:~·-···.1.~·ii::\'.._ .. '/ni· .. ·: • .. ·:., . ; _.; .• ... <:·;:.r:-.- -~:·. \ .. · :.' ... :· · 
their books of learning. · · 
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the people. our leader came in for his share. This book "Te'udah 

B8'J1sroel" aroused a storm or protest. His life was embittered by 

the people in Kremen! tz. lfot only did 11e suffer insults antl con

tumelies in Kremenitz but also from other parts of the country did 

he receive abusive letters. What right did he have to come to the 

peol)le with ideas so radical? Besides to couch suc11 enlightened 

ideas in Itebrew was insulting enough. 

So uncomfortable did the people in Kremenitz make hio life 

in Kremen! tz that he felt constra1.ned to leave t11at city and go else

where. At t11e ·invitation of some of his friends, who were in sym

pathy w1 th his ideas or liberalism and enlightenment I he traveled to 

Berdichev. Here he was respected by all. They sought from him for 

a new method of teaching. Neither was Levinsohn unappreciative or' 

the interest taken in him by the people •. He set about rearranging 

the systems of study in the schools. In other cities to which he 

v1as inv 1 ted I he did all he could to improve the conditions for the 

better Jewish educational work. At the same t1 me I he was working 

assiduously on his prospective books. But his heal th was declining 

and 11e had to seek a better climate in Which to live. He returned 

to Kremenitz in 1822. 

There were many things wanting in a city like Kremenitz 

W111ch was so indispensable for works or the nature of those produced 

by Levinsohn. Being unable to wield the pen, a scribe was nec·essary 

to rewrite the first brief. BUt there was no one fit in Kremenitz 

to do the task. Heither was Levinsohn in a position to defray all 

the expenses his living incurred. There was no library in the city 

which offered him new books for reading. E\Ten Hebrew ·books were 

lacking, both old and new. Men with w11om he might discuss certairi' • 

problems were not to be found in the city. He was alone in the full 
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eenee of the word, broken in health, and not even having the compan-

1oneh1p or good books to nourish his mind. · Hie biographer described 

the people rather harshly but at the same time truthfully. 8 The sup

posedly learned were not learned, the Kast1111m were in no sense 

Mask1llim and the 8 Boale Battim• were poverty stricken•. That this 

was really the case has been declared by Levineohn himee1r. The 

people were very poor. Their main bueineee consisted in selling to

bacco to the Christiane who lived in t·he c1 ty and in the d1etr1cte 

near by. Some were engaged also in liquor dealing. The greater por

tion were tailors and shoemakers. There were no big merc11ante in the 

city. Being secluded all their lives in Kremenitz and having never 

traveled to any other city, they were ignorant not only in literature 

and culture but were devoid or proper manners. AB the same Biogra

pher stated in another place, 11 Wl1ere one attained a thousand or two 

thousand dollars he was impertinent, considering himself a wealtny 

person. ; He coveted honor and sought some appointment in the 01 ty 

whereby he could. extort money from the poor.· If one was able to 

read a few words in a book he considered himself a learned man. Al-

though unt1t to be a •tail to v101vee he ·wanted to be the head of· ......... 
lions'"• 

occasionally some of the people would Pa.Y him visits. 

Tllere v1ere Christiane as well ae Jews who would come to see him and 

converse w1 th him. Some people traveling through the city and who 

had read his book "Te 1udall Beyisroel• would call to see him. Thie 

was not ~ery usual. Most or his life was spent in seclusion, awe:, 

from the people in the 01 ty. It was hard for him to accustom him

self. to their ways. Furthermore, he suffered greatly because of his 

illness. Only once in th1rty-t1ve years did he go into t11e city. 

In a letter to Israel Bohmer, in 1857, we read of Levin-

. ! 



sohn' s sad lite. 11 0n rrtY sick bed. I sit. enjoying the words in your 

book,----I am in the midst ot exila----no visitors, no ·wri tars,· no 

books and no one to impart any news, no one to read books. All I 

hear is the groaning of the poor who are smarting under their Jewish 

oppressors, tlle guardians of the Jews and. their leaders-----and hear 

the Hasidim who dance in the streets in groups.n 

Levinsohn received.the tutorship ot the. two sons ot a 

wealthy Jew, whicl1 enabled him to earn ~ meager livelihood. The 

money he earned enabled l1im to complete his writing or Te'udah 

Beyisroel". With the assistance or some or his friends the book 

made its appearance in 1828. The book made a very .favorable impres

sion on Bludolph, tl1e minister ot education, Who called it to the at

tention or Czar Nicholas I. The Czar sl1owed his appreciation by be

stowing upon the author a gift or one thousand rubles. Levinsohn 

thanked the czar tor his munificent gift in a letter in which he dis

cussed the remedial problems tor his brethren in Russia. The czar 

answered Levineohn. gsgain thanking him tor his advice. 

Tlle letter sent to the Czar is worthy or translation as 

there stands out in relief the plans tor the enlightenment or the 

Jews. "My purpose is to stir up ll\1' brethren to improve the ways and 
. ' . . 

means for their eeoular and moral education---educational methods 

for t11e enlightenment or the youths were heretofore on a very low 

plane. Ltv hope rests on the youth ot the coming generation~-----, 

Unsystematic educational methods will be abolished and in their 

place studies ot our father's taith, that are in consonance with 

reason, will be adopted so that they might grow up to be good Jews 

and at the same time good citizens •. In the schools many or the poor 

people will be taught. They will be provided tor 
1
by means of.the 

communal purse or in some other private way so that they might be ser-
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viceable to their country in manual labor, agriculture and in mili

tary duties.-----our teachers will understand their duties in the WSN 

ot educating and ·enlightening. They will endeavor to tire the heart 

ot their people in talks and discussions as to how a citizen should 

conduct himself to do what is good and right in -the eyes ot God and 

man"·• 

People began to realize his worth,and in 1827, when he 

received a letter trom the "Committee ot Jews who believe in the 

Mosaic law• they not only commended him tor the great literary con

tribution but they suggested tinding some kind or an appointment tor 

him which should be proper tor a man ot his standing. 

Levinsohn received letters trom Jews tar and Wide. SOhools 

were established in many cities and many Jews also bougllt tracts ot 

land so that they mi.;ght be able to work hard and earn a livelihood 

by the sweat of the brow. • 
In 1817, while in Brode, he wrote a pamphlet entitled, --

•Hamazkir", which was given over to Rab. Joseph Perl in Tarnopol. 

Although Nathanson claims that Levinsohn was urged by Nachman Kroch

mal to have·the pamphlet published,·yet it never appear.ad in print. 

However, parts ot the book were embodi~d in some ot his other works 

Which tollowed. 

Ab·out this time Levinsohn also contributed reviews ot 

books written by other Rabbis. His criticism never bore any harsh-
. 

ness. He never was bitter, mereiy looking tor faults. However, he 

did show an unbearable tolerance tor writers who plagiarized. ~hen 

he would vent his unabated tury upon. those writers pointing out not 

what they took trom other authors but quoting the exact pages and 

lines or those books. For example, in writing a letter ot criti-

cism to "Rel• Rappaport, on the book 1 Shev11e 01am•, written by a 
. ----

i 
' ' I 

i: 
I 
! 

I 

~

! 
! 

i 

r ! 

I' 
i 

i 
I I 
! 
I 

I 

11 

I' 
I. 
J 
1/ I, 

1
1_: 
I· 
I 

ii 
i 
I 
I 

\, 
!i I .,, 
I 

i 
I·• 
w1 
i 

'I I 
: I 
,, I 
I I 
i I 
I ' 



' ..... 

• • 1•• 1' b - ' ' ,;,J 

-32-

certain Bloch· we read also an enumeration or the author•s taults. 

The author is rebUked tor not having quoted his sources, such prac

tices should be discourage~. The author in his footnotes, claims · 
I 

them as his own, whereas the footnotes are pure plagiarisms trom the 

references or other authors. 

In 1827,,Lev1nsohn received a latter tram l!manuel Lieven, 

the Minister or Education in RUssia, 1n which lett.er he was asked to 

give answers to certain questions about the jews and Judaism. Aside 

from the importance attached to the authentic answers to these ques

tions it showed also the important role pl.cyed by Levinsohn at that 
/ ' 

time. He was the man, par excellence, who could give authoritative 

answers. He was considered the authority on such matters. -The ques

tions asked by Lieven were of the tallowing character. 

What is the basis ot belier .in Mosaic law according to the 
' Talmudists and other Rabbinic scholars? V 

w~- there writers among the Jews prior to the time or the 

law ot Moses and whY are they not mentioned in Mosaic law and in the 

prophetical books? 'v 

In what kind ot scriP,t was the Torah written? /I 
were there any books, other than the Bible, tram Moses• 

time down to the end or the prophets? 

Is it true that 1t is the opinion ot Talmudists that the 

. Mosaic laws are without toundation,.!'hen challenged by-, reason aru1 it 

so ,how can the nations praise Jewish wisdom it those laws~annot be 

· substant~ated;bY reason? 
' Jl.4l~~ true that the Talmudists and Rabbis 

and ~dln1t1ona,in Mosaic law, tha,t 18, t:Ae 18'18 at 

applying · only to . Jews and not to people ot other tai the t 

Is the Jew permitted to do evil and harm to non Jews, 
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especially to the Christian whom he hates? Is it considered a 

good deedt 

What is the basis· or the Talmud in a general waa? What. 

is its contfnt? ._ Who ~omposed itt .. WhereVan~hat language was .. 
it written, 

Which books are. included in.the Talmudt Are there other 

books or equal importance? Who composed them and what is. their 

subject matter? - --Is there any wisdom in the Talmud? According to hearsay, 

it 1s tull or fantasies, tales and anecdotes not 1n accord with 

truth or reason? 

Are .there any sects extant at present which existed in the 

time or the second Temple? 

Who are the ltaraites? When did they ariset ------
or what use.is it tor you to be burdened with thousands 

and thousands or laws-and prohibitions and thus waste your lives 

awa.Y? When do_ you attend to work? 

Who establ3.shed these thousands ot stupid laws? /V 
What is tha meaning or the teas~n Passover and the strange 

customs which have caused you to be subject to susp1o1on tor using 

the blood or Christians on that night? 

Is it true that Jews are torb14den,aocord1ng to the Talmud, 

to learn a roreign language or science or engage in some agricultur

al studies? 

What is speculative and practical liabbolat Who originated 

1 t and at what timet 'v 
Have the Jews laws which they have established tor the bene

r 1 t or their· poor, sick .and tor their· poor students? V 

la there hope to better the condition or Israel and how? 
' 
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How does the Jew expect to become a member ot a Christian 

society, how oan he acquire friends and how will he ever be able to 

get an appointment it he keeps himself so tar awa;y trom the Christian 

and never tries to do anything good tor the country in which he lives 

tor which reason citizen privileges are denied himt 

These varied questions asked by the Minister at F.ducation 

evidently were not entirely or hie own mind bUt no doubt emanated 

from the wells at hatred ot eome Gentiles or converts. Levinsohn 

referred him to his books for some ot the answers. In Te 1udah Bey

isroel Levinsohn answered some or them. As tor the others, Levinsohn 

referred.him to Jewish and Christian sources. Those which were not 

to be round in books were answered by private correspondence. His 

undertaking ot his later works Beth Yehudah an¢aruba~el were stimu

lated in part by a desire to clear up .all these points which were 

impediments in the way or Christian enlightenment. Levinsohn ex

pected his works to be translated so that the Christians might see 

and understand the Jew. 

The introduction ot Te 1Udah Beyisroel intimates. tllat it 

was fit tor publication in 1823 bUt because or various reasons its 

appearance did not talce place until-1828. However, when letters 

came pouring in to him trorn Jews all over the land asking various 

questions as to which course to follow in order to be able to live 

the proper kind or a life, he telt impelled to publish his work. 

Levinsohn classified the questions asked at him and they 

seem to him to come under tive categories as follows: 

(l) Is it necessary tor a Jew to study the Hebrew 

language according to grammatical lawst_ 

( 2) 

(3) 

Is he permitted to study foreign languagest 

Should he study Va6i~~~ef
1
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__ (lf.) What beneti t can he deriv_e trom a knowledge '-· , 

• ot torelgn languages and trom soiencest 

. (5) It beneticial as it might- be, might not these 

studies be harmtul to tai th and· religion? . 

The first edition ot !e'udah Beyisroel- appeared in 1828 

and the s·econd edition, with some corrections -'tiy- thEf author-~:··appear

ed in 18,56. : This book lnoludes the principles or: the Torah and 

learning with usetul -remarks ori manners. - It· shows the -necesei ty 

tor Jews to. stu(1y the Torah in the proper- wa.v; · to study the.·Hebrew 

language by. reason ot his being. a Jew. : He should stu<1y grammatically. 

ll'oreign languages also' should be ·studied-but particularly the· lan

guage ot · the country. He would be able to' get · on bette~ in. the· •· · · · 

world if he knew the vernacular. ·He :should study sci~nces 'and other 

branches -ot learning_ by reason or his being an intelligent person • 
. .. · 

Handicrafts and agrlcul ture · as well as· other· busineaaeaEsh<Sula,::-be,· 

taken up by the Jews.·. Emphasis is placed on the obligations _·or the 

_ Jew.:•to: the rules of the land, the observance or all laws, and respect 

for those with whom you come in contact. EV'erything ·1s· explained . 

by the presetitatlon ·or honest statements based· on toundations ot _ -• 

reason either scriptural or traditional. It also contains 'the his

tories or many great Jews of every age and their ideas as to the 

- Torah, learning and manners. · 

· L·evinsohn· shows .by ·1ucid' examples that our sages ot the 

Talmud ·. were perfect in all esoteric: learning, languages as .well as 

in the Torah and in other,.Jewish' learning •.. or course", ·they ·were · 

learned according to -the?degree, position and time In-Which t~ey. 

lived. Levinsohn,•cites>the Talmudists in Ohronologi'cal order., one 

or two to a generation, -setting rorth their accomplishments arid · 

achievements. 
, . 
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Levinsohn1 s aim was mainly to combine learning and culture 
the 

in general with Torah, to show that they are not incompatible and 

that the Jew would benefit greatly if he would try to be at the 

same time a good Jew and a good citizen. 

Betore g1ying the contents of his work, we can admire him 

for his modesty. He quotes the passages which he utilized from 
I 

other sources saying that he wants tl1e people to look and see for 

themselves whether l1e is right or ·not. "Do not judge hastily. Rather 

wait until you have weighed tl1e words ot bo.th ----- I have paved a 

way for those who will follow me in such work. I tried. to deal with 

;;:: the subject according to its time and place although I did not .dis

cuss it completely ----- I pray. to God that the little wl1ich I men-

tioned in this book might effect abundant goodness. 

trut11 can dispel much falsehood". 

A little 

In 1828, there appeared the first edition or his book 

Te 1udah Beyisroel~ Levinsohn received commendatory letters from 

many ~abbis at that time. Dr. D. Frankel, in the magazine Shulaimth, 

gave a review of the book and praised the author for his erudition. 

R. Berish Blumenfeld, of Brode, felt that tl1e book made its appear-

ance at the right time.ttRs 11• 

appreciation. 

Rapoport sent Levinsohri a letter of 

The first edition ot' Efes Damim\'appeared in Wilna in 1837• 

Levinsohn 1 s name was very popular at that time. The author•of books 

defending the Jew was asked to render his service in a more person

al.direct way. communities in various cities appealed to llirn to in

tercede with the government on their behalf. From Lutzk, in 1837, 

he received a letter signed by t11e heads or the Kehillal1, R. Isaac 
\ 

Landau and Issachar Bar :Rosenblum and with the official community 

stamp, requesting him to write to the governmental authorities about 
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certain books. 

In 1837 Lev 111sohn surrered another great gr1er when. his 

rather passed awa,.v. He was strongly attaclied to him and this loss 

adde!i to his prese~t physical condition caused 111m increased misery. 

In spite or all the privations which Levinsohn surrered he 

never said halt. He occupied himselr studying whatever books he 

could get in 111s own city. He.was too poor to write tor books to 
. . 

be sent to him tor even in-answering his many letters he had much 

trouble in p~ing for the postage. We have,betore us,the spectacle 

of a man, broken in health, but dauntless in spirit •. A library was 

not in Kremenitz and the people, as we said once before, were in no 

way f1 tted to help him buy what books lle needed. If some or the ~- · 

people had a few books they prided themselves I believ 1ng that they 

were scholars. Nathansohn characterized them thus: 'Those over

proud people a.re known among the ignorant people in tl1e small v 11-

lage as boasters; they magnity and overestimate everything which. 

they possess". 

In spite of the few books which he round scattered here 

and there he did remarkably well., With the help or some books which 

came to him trom friends from out or town at rare intervals he set 

about writing his work. Sometimes he waited months and months tor 

the arrival or a book promised him by so~e friend, only to be disap

pointed in finding that it was the wrong book which he had received. 

Oftimee the books never reached him at all. 

In 1828 he had finished wr1 t 1ng :aet11 Yehudah and in 1829 

he received the permission or the censor in Wilna to publish the 

book. The history or its publication is very interesting as it 

sho\vs how hard it was tor a book ot this kind to finally. appear in 

publ 1c. · These are Lev 1nsohn • s words: 
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•zn. those· da.Ys, having suffered severely .. tor two yea.rs con

tinuously, I was left completely destitute. I did not have even 

bread and water ror sustenance. I had no help and was robbed or all 

hope.----one da.Y a letter came to me from the noted Moses Landau or 

Prague tull or comforting words informing me that he wished to pub

lish my book, •Beth Yehudah1 , but tor some reason his plan never 

materialized.---I, then, sent the manuscript to Brode, in·l830, to 

my dear friend R. Berish Blumenfeld at his request, tor he promised 

to have it published in hie country. I,11'.G'.Belr, did not have an ex

tra copy or the manuscript tor who was there to transcribe it for 

me? Arter much difficulty the book reached its destination in 

Brode. The book traveled everywhere rrom Brode to Hungary, thence 

to Prague, to Vienna, returning finally to Brode. Wherever it went 

it was kept for some time. While in Brode a fire broke out in the 

neighborhood or R. Berish Blumenfeld, consuming many houses. AB the 

things saved in Blumenfeld'e house were taken from one place to an

other, the manuscript· was lost. It was given up tor a long time, 

believing it to have been destroyed in the fire. However,. after a 

long time it was round by a friend or Blumenfeld. My fri~nds in 

Wilna, later, wrote to me informing me that a certain publisher de

cided to buy this book tor a certain amount to be paid to the author 

in the form or a certain number or books. He was to receive. acer-

tain number· of ~ooke and not money. In 1835 it was sent to Wilna, 

and in 1836 permission was again granted by the censor to publish 

tl1e book. Two years later it appeared in published form. No soon

er did I receive the payment in books and one hundred books had been 

distributed among the book sellers• when a fire broke out in. the 

l)rinting house, ra~eing it to the duet. The loss was very gre~t .• 

Many books were lost among which were several hundred copies or Beth 

.... 
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7Yehudah. God is just in all his WIWSl. His justice is untathomableaJ 

Beth Yehudah had its. origin in the answers whicl1 Lev insohn ' 

; gave in 1827 to the questions propounded by .Emanuel Lieven. It.was 

; first published in 18.39 and with the author• s corrections in 1858 

in Wilna. 

The book made a profound impression and Levinsohn received 

- letters ot praise trom people tar and wide. EVen Geiger ,the advocate 

~ or Retorm ,delivered in Breslau several sermons on certain chapters 

taken from Beth Yehudah. 

The director or the Lyceum in Kremenitz, Dr. Levitzicy, 

·· praised the work sa,ying, auay God help you arrive at your. goal, to 
. . ' 

-- teach your people everything concerning religion, knowledge and 

proper manners, an~ also to awaken in·them the desire to till the -

earth and do other kinds or manual labor•. 

In 184-0, Levinsohn sent a letter to a friend or his in 

answer to certain questions as to the appropriateness or changing 
. . 

and modifying Judaism. In this letter we see Levensohn's attitude 

toward Judaism. Although he believed that modernism should go hand 

~ in l1and with Judaism, yet he dict. not endorse radical changes. He 

•concerning that Rabbi or whom you said that he has de-

- cided to observe the Sabbath on SUnd3i1, Woe, unto them who try to 

- gain the tollowship and peace or their neighbors by the desecration 

or the Almighty's name! Woe unto that Rabbi, that 01a int1<1el whose 

arm is outstretched to uproot, destroy anct. tear down the foundations 

of the Torah& I have already told one or that sect who argued with 

me concerning this matter 01' changing tl1e Sabbatl1 observance to sun-
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day, sa,ving to him, 'If you desecrate the Sabbath day, which was ap

pointed by God,_ how much the _more will 10r/oe lax in observing a d.ay 

of your own appointment?' Either way 1s a desecration.· On Sabbath 

you will conduct yourself as Gentile and on Sunda.Y as Jews.•. 

· In 18ij.O~ Levinsohn received a syllabus· from Vilna Jev,s. 

In that city certain Mask1111m met to frame up a plan or study for 

the young Jewish element. Levinsohn was urged by the members or that 

gatl1ering to continue to take. an active part in Jewish life. The 

syllabus is a good index into the great change that was going on in 

the minds or the people at that time. The government had looked very 

favorably on Jews and established for them community houses. These 

conununity houses were erected to improve the cond1~1ons or the Jews 

by educating them there. The Mask1111m or the Wilna community con

sulted as to the best means ror educating t11e Jews. The methods of 

education were to be in harmony with the times as well as with govern

mental plans. This is a digest of methods suggested for the above 

mentioned purpose 

Tl1e Rabbis and Hebrew teachers were respons1 ble tor the 
• 

decline of the Jew heretofore. Instead or being educated in things 

secular, they were deeply ignorant of the ways or the world. They 

were unable, therefore, to take part in.civic affairs. They could 

not represent the Jew at the proper occasion. In their .stead other 

Jews w110 were not representative of JUdaism took part in civic life. 

It rests with the teachers and Rabbis to correct the manners or the 

Jews and to.reflect the light of learning. They should stir up the 

people to follow agricultural pursu1 ts and handicraft a. The educa

tional methods are defective. The teachers or the young people know 

very little or other studies. They merely know the Talmud and kindred 

subjects. 

i 
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!l1e· condition or the Rabbinate should be improved by the 

- establishment or Rabbinical seminaries on the plan or the Christian· 

- seminaries. In these seminaries the Rabbis should receive instruc-
-
~ tions in religion, Hebrew,. RUssian, German, religious philosoplzy and. 

- other import ant subjects. !here they should grow up as Rabbis per-

-: feet in the laws at the Jews· and in proper worldly manners. In this 

wa:y, they would be able to serve as an inspiration to those to whom 

they minister. Until the graduation of these Rabbis, the governmunt 

_should invite German Rabbis to till the vacancies. These Rabbis, 

together with other la:y Maskillim should form a consistory· to take 

charge of communal and religious matters~ They would have to system-
-
= atize the course or studies and• through them might.:Rabbis be appoint-

- ed. This government, however, would have to sanction the appointment~ 

To better the bad methods in the education of tl1e young it 

-would be well to establish schools over the country I modelled after 

the schools ·in Odessa, Riga and !arnopol. There they would study the 

Bible, Hebrew, RUssian and German, Mishna, Talmud. These would serve 

-as preparatory schools for the seminaries or Gymnasia. In this way 

-the old fashioned Me~lamraedim would disappear and in their stead 

teachers from the seminaries would give all ·the instruction&~ 

In order to better the economic condition or the :rews I sup

port should. be rendered to those v1ho wish to colonize in certain 

_parts of RUssia. Technical schools I also, should be founded where 

boys might acquire instruction in trades. 

These ideas were in harmony with the governmental plans of 

instruction. Men active in the same work among the :rews included 

J,ilienthal I TUgendhold. 1 . Rosenthal and Klatzk1. 

This was a period or contusion tor the :rews. They were at 
-

a loss as to how to act. They desired some change but they could not 
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accept what seemed to them to be ultra-radical. They were agreed 

as to the benefits to be derived from a change. But they were con

tused as to the proper procedure. It seems that they could not get 

along with men like Lilienthal. He did not understand them sufficient

ly and they considered him in league with the government. Again, 

they were not familiar with the requirements ot the governmental 

statutes. For example, t·he people ot Dubno wanted to effect some 

change. But they did not understand the lmvs passed concerning the 

- Jews on April 3, 1133.5. They could not comprehend chapters five and 

six dealing resp~ctively with religion, customs and education. They 

sought information trom.Jev1ish authorities in Wtlna, Huradna and 

Bialystock. They did not know how to appoint teachers,. Which· Rabbis 

they ought. to· elect and the like. Though their aim was good they 

knew not how to execute the realization or their aims. 

· These representative Jews from Dubno turned -their eyes in 

the direction ot · Lev: insohn_. They begged him to help them tor they 

- knew his indefatigable interest in Jewish work especially work tor 

the uplift or the condition or. the Jew • 

. In 1841 he received a letter from the editors of the 

magazine, Pirhe Zaton, which had been published for the first time. 

The e41tors 111ezer Lippman Hurwitz and Samuel Joseph Fein or Wilna, 

requested him to send in some contributions tor the coming numbers. 

His name had become widely known at that time and his influence would 

have meant much tor the existence ot the Hebrew magazine. 

Many Rabbis would send their works to him tor criticism. 

His opinion was valued highly. They knew that it was given '1---tlil~. 

honestly and with no flatteries. He not only pointed out all the 

mistakes, but gave his opinions as to w11at the author should have 

said. Above all, he insisted that the writer be honest and should 
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not plagiarize. 

Shorshe Lebanon or Beth Ha 1ozar appeared in Wilna in 1841. 

Levinsohn displa.ved versatility in his worka. Not only did 

he engage in literary work but he set about taking an active part in 

responding to the needs ot cities when the communities appealed to 

hi_m tor help. 

In the same year, he received a letter signed by the lead

ers ot the community in Brisk. The Jews were in dire straits. A 

decree from the czar ordered all the Jews ot that city to vacate 

their homes and seek retuge in d_ifferent cities. Not knowing 11ow to 

~ appeal ·to the authorities .for an annulment ot that diretul decree --
they turned to him, asking him to petition the government on their 

behalf. Their fate lay in his hands and they begged him to do what

ever 11a could to help them. 

Levinsohn responded to their petition. He sent a letter 

to the czar• s son on his birthda.Y accompanied by a poem of congratu

lation in Hebrew. The poem was adapted to music and was sung in one 

ot the large synagogues. The method was successful and the decree 

was annulled. 

· In 1811-1 Sir Moses· Montitiore s·ent through his secretary, 

Dr. Elie;er Halevi Levy, a letter expressing his thanks to him tor 

his good work Et'es Damim and informing the author that the book would 

appear in an English translation. To this Levinsohn replied gracious

ly, adding the tollowing lines in honor ot 1lontit•1ore• s activities 

for the Jews at Damascus. 
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Levineohn was very progressive. His ideas as to Judaism 
' . 

- and its observance are embodied in a letter which he sent to his· 

friend Berish Trachtenberg ot Odessa in the year 18~2. Speaking 

_ about certain reforms which were introduced in a synagogue in. Odessa, 

as, for example, refraining trom conversation while pr~ing, regular 

assigned seats for the members, permitting the cantor to sing.with

out any accompaniment by the congregation at large, he e~e: 

•There is nothing wrong in these thinge 1 even if you were 

to modify the ~rder or prayer, or some custom that is antiquated that 

is not rounded on anything sacred. Beginning with the.time ot the 

- establishment ot forms ot pra.ver and customs these prayers and cus

toms were never accepted by the people in one definite rorrn or order. 

Thie we know tram our Talmud, especially from the prayer books orig

inated by the Gaonim. !heee prayer books vary one trom the other. 

Thie holds true as well in regard to laws and customs • 

. 1 It is now twenty-five years since extreme radical changes 

have been made in Germany by some eminent Rabbis. And had they not 

_ overstepped the limits in many matters pertaining to our religion 

there would not even be the slightest murmuring against them. For 

modification or some ot the customs and prayers do not tall in the 

category or f~q/cJlJJ "f.. r .--------God wants the man to put his 

~ heart in his prayers•. 

Levineohn kept abreast or the times and realized that the 

= Jew must assimilate some or. the broadness or the spirit ot the times. 

~ Hc.d Levinsohn been living in Germany there would not have been aey

thing remarkable in giving such liberal interpretation, to h1B re-

-: ligion, but in Russia the oaee was altogether ditterent. It was with 

ditfioulty that some new retorme could be introduced and it meant 
. 

~ great. eacriticee r.or a man to undertake the enlightenment of hie 
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people. 

Levinsohn's case was different from·that at Mendelssohn's. 

- Mendelssohn lived in a country where culture surrounded all peoples. 

There it was not so hard to introduce new ideas and tendencies into 

Jewish lite. :aut in Russia, all the Jews lived in darkness. Their 

surrounding neighbors could not serve as patterns tor their way at 

living. The worl: in Russia 11ad to be done within the people. In 

Germany outside influences helped exceedingly to effect a change in 

the Jews. 

The gov~rrunent or RUssia had decided to undertake its great 

task of Russianization. The czar l1ad called tor a gathering or Jews 

in st. Petersburg. The Jews who were to form this committee were to 
I 

- meet and discuss with Dr. Lilienthal plans f~r the uplift or the Jews. 

- The/e Jews were to be the most prominent . members of their comrnuni-

- ties and \Vere to receive their appointment by the General-Governor 

of each state. 

Dr. Lilienthal was tl1e governmental agent in this work. 

Tile people, it seems, did not know how to view his work. They did 

not look at him in the ligl1t of a savior. If they showed J1im re

spect it was more because they feared to displease the government 

tl1an their appreciation of his intentions. This feeling can be 

read between the lines ot a letter sent to Levinsohn by a certain 
II 

Aryeh Lob Titkin or Odessa·who wrote that in that city a suite or 

rooms 11ad been engaged for Dr. Lilienthal, the service ot a carriage 

was provided and they are going to spend :·1500 rubles tor l1is enter

tainment. Lilienthal was to be treated like some otticial whose 

power they dreaded. Titkin adds "Would that all this were founded 
1 on truth and peace, but in the sweet wine there seems mixed worm

wood, sycophancy, envy, Q£!_10r abnnnd everywhere n. 
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In 184-.3 1,evineobn contemplated accepting the editorship 

a magazine to be published co-jointly by Dr. Erter and himselt'. 

: But the magazine never made its appearance. It ie very doubtful 

. whether Lev insol1n would have been able· to carry out his plan for 

. his condition was becoming worse and worse. He was unable to wield 

. the pen with his own hand and he did not have the means to engage 

someone else for that work. 

He thougllt highly of Lilienthal ,for in a letter to hie 

friend Gottlober, he e>..-presses himself favorably toward l1im. "That 

man, indeed, is a great student. God llas chosen him to be a help 
.. 

for Israel .----He is by nature adapt_ed tor such work". 

Levinsohn was asked to represent the Jews at the meeting 

called by the Czar but his feeble heal t_h prevented him rrom attend

ing. What could he do? He was deprived of health, the priceless 

treasure of an active intellect. Hie eyes could no longer serve him 

as usefully as they had served him in the past. He a-pologizee, in 

his letters, for not being able to write much as his eyes pain him. 

Natl1ansolm, his biograp11er, produces certain letters in 

which we read of Lev insohn • s extreme pov:erty. Yet Lev insohn was of

fered positions that were quite flattering. He w~s asked to accept 

the office or Chief Rabbi whicll salary would be paid by the Govern

ment ,but. he did not have enough strength'to attend to the tasks that 

it might involve. 

Levinsohn received a letter in 184-.3 from Dr. Isaac Mordecai. 

Jost in wl1ich we read of the esteem in which Lev insohn was held by 
' 

this scholar. Jost volunteered to do all-he.oould to have r.evin

sohn's book, Yamin Zielke, published. He told !,evinsohn that were 

he himself (Jost) in a position to defra¥ the· expenses the book 

would appear soon, but unfortunately 110 is in financial straits and 



Will try to collect money for that purpose from some of ~he people 

in his city •. 

Levinsohn soon won a name all over for his reputation as 

a defender or the Jews. Letters of thanks poured into his home 

from all parts ot the earth. Whenever a cornmuni ty in a city was 

charged with ritual murder they wrote to him. The Haham of Con

stantinople wrote to him asking him for the book, Efes Damim, _and 

for permission to translate the work into Turkish. 

Letters containing questions about his other works also 

poured in. He could not tolerate sl1allow critic ism. Characteris

tlc of his satire is the letter he sent to a friend about the self

styled critics. 

8 Tell your friend to change his calling as a critic for 

a better occupation. For •criticizing• is no art nor trade. If he 

is one of the Bahurim (young men) lolling about 1h the Beth Hamedrash, 

let him learn how to blow the Sl1ofar, althougl1 it is no trade, yet 

it is still an art. If he be, percl1ance, a product of the modern 

times and frequents tl1e •gardens•, he would do well ~o assist the 

actors. If he be, perc11ance, one of the nBaale Datim" with new 

fangled notions who wisl1es to become respected in l1is city, let him 

train himself to be bold. Then he will succeed in everything. He 

could then be.' rich, wise;· he could become a writer, a poet, a lead

er and a force in the _city: he could become a councillor and a de

fender of his peoplen. 

Some of the Rabbis who_ corresponded with Levinsohn during 
II 

theae years included Berish Trac11tenberg, Aryeh Lob Mandelstamm, A. 

Trisker, Jost and Isaac Blumenfeld. A letter to the latter Rabbi 
\ 

casts light on the arguments prevailing between Levinsohn and some 

or those writers who did not agree with him. Nathansohn, his biog

rapher, cites this letter, but aside from this source, we find in 
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• some of his other works references to the controversy with Rabbi 

Rigau. 

It appears that Levineohn was angry at Rigan for llav-ing --insulted him in public. Rigau was apprised ot his error and did .--
not possess the manliness to apologize for what he had said about 

Levinsohn. Rigau intentionally misinterpreted what Levinsohn said __.,,,. . . . . 

- in his book Beth Yehua.ah. · He accused Levinsolm of believing in dev-

ils. In Beth Yehudah nothing at all is said there or this k~n~. 

What Levinsohn saicl. was that altho_ugh some Jews believe in a devil, 

yet the bel1et waf!! not Jewish but was borrowed from some other prim

.1tive_ nations •. ~gau had been dishonest 1n. his critic ism. He has 

not only distorted what Levinsohn said but he put to shame many 

Rabbis of the past and present by attributing to them beliefs which 

they never entertained. This was due to R_;gau•s ignorance of. Jewish 

learning. 

Rigau. acted in a mean way in his critic ism. He quote'1 an -article written in the Annalen o·f Jo st in which a young scamp or a 

critic assailed Levinsohn. Rigau knew that the editor.Jost had -
apologized for having permitted such an article to be published, 

yet ~igau brought up· the same criticism again before the public. 

Levinsohri was greatly hurt by Rigau' s words. Rigan derisively point-... --·· .,~-

ed to Levinsohn and marvelled, so to speak, how a man reputed as 

learned should not have read the ·work of Geiger. Levinsolm, in ex

cusing himself for not having read Geiger told his friend that he was 

unable, both .tor·.,t1nanc.1al reasons and otherwise, to get otller. books, 

that had ever· appeared years and years ago. Rigau,says Levinsohn, 

acted harstlY in not considering how hard it is to get books in 

Kremenitz. Many days could pass ere .Levinsohn would .be able to get 

a Talmud or Mishnayoth for use. 
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These facts Levinsohn imparts to his friend. Yet how fair 

he is! In conclusio·n he shows his magnanimity. 

'These, dear friend, will suffice as answers to-those who 

will question you concerning myself. Especially will they suffice 

for Rigau • And our opinions, ·as to certain questions in his or 

my books, has nothing to do with love or hatred. That is learning 

and we must all learn.----I desire his friendship forever and I pra;y 

_ ror his safety and health". 

In 1847, Levinsohn received a letter from Dr. Reuben 

Xalisher, of Zhitom:tr, in which the writer expresses disappointment 

at Levinsol1n tor not coming to Zhitomir where the position or super

intendent of education awaited him. -This was a government position. 

Ir he could but come to Zhitomir he would receive all the respect 

ancl honor due a man who is sacrificing his very life tor the cause. 

But Levinsohn was unable to accept the position on account or 11is 

health. How strange! When happiness awaited him and beckoned him· 

to come, he was unable to enjoy it. His health was so poor that his 

life was.miserable. 

In this same letter from Dr. Kalisher there was an extract 

of a letter sent by one high· up in educatiQnal work in the depart

ment in.st. Petersburg, who wrote to the communal leaders in Zhitomir 

informing them that Levinsohn could come and settle in st. Petersburg 

and take charge there over Jewish education. He would get all his 

expenses defra;yed beside a liberal salary. 

" . His friend Aryeh LOb Mandelstamm or St. Petersburg wrote 

to Levinsohn in 1847 that the _Minister of Ea.ucat"ion had appointed 

- him as· examiner or those who wished to qualify as teac11ers. The 

_ work is light and the salary liberal. If it is impossible tor him 

to accept that position he must come to St. Petersburg for at least 
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two or three months so that his advice might be helpful. His coun-

sel would be greatly appreciated. To all these invitations Levin-

- sohn answered in the negative. He was unable to undertake anything 

at all.· His life was doomed to be lived in misery in Kremenitz. 

Levinsohn struggled all this time. His mind was always 

active. The fact that he was ph,ysically unable to take an active 

part in practical work did not deter him from continuing his re

search work. In 1851, in a letter to Samuel Fein or Vilna, he spealcs 

of his yearning to help his people. ID/er since he left Brode he 

has been trying to continue his studies. It seems that Levinsohn · 
• 

could never forget the inspiring d~s he spent in Brode. There he 

had books and libraries. Hts memory served him well. He passed 

- .judgment on Fein' s book. 

Levinsohn was continually writing. It took years for him 

to finish his works for whenever he suffered a relapse he had to. 

discontinue writing. BUt he worked assiduously when he regained his 

Vi1tality if but for a short time. By 18.51, he had several manu

scripts completed. Levinsohn considered them or greater value than 

llis earlier works. He had done research work in all branches of 

knowledge. But he· was worried as to how to get t_he means tor its 

publication. He wrote to Rabbi Goldschmidt of Warsaw asking him to 

do his best to have money collected for the publication of his re

inaining books. Levinsohn could have had them published through the 

assistance ot J01t but he was afraid to send the books out of the 

land. He. had, in earlier years ,great trouble in publishing his 

Te 1udah Beyisroel and he wished to avoid further trouble in having 

- them appear in print. 

In 18.52 Levinsohn received a.letter from Eliezer Lippman • 
Selzer of Witebsk, one of those appointed on the Committee tor the 
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education of the Jews. His advice was sough~ by seizer in regard 

to eduOational matters. Selzer had himself ta.ken a great part in 

this work. He had written about the Jews and their duties toward 

tl1eir country. · He had outlined qourses of instruction in regard 

to farming, schools and seminaries but 110 needed some information to 

answer a c~rtain orricial Galizen who had asked certain· questions 

a"hout the Jews. Some b_ook was necessary which would deal with the 

d1scuss1on or the foundation ot Judaism, the doctrines and princi~ 
· t,he 

plea. There· should also be some discourse dealing with/Jewish con-

ception or manners. Belzer wanted Lev1nsohn to point out to him 

- some or his writings on those subjects. It would be well, thinks 

_ Selzer, 1t-Levinsohn were able to arrange the disouss1on or these 

- topics into chapters. In •this w93 the reader would be able. ·to under

stand th'at tlle·Jews were·wellmarinered and cultured. 

In seizer's letter!'11s53, to Levinsohn, tllere is exposed 

the deep ignorance by the Rabbis or a knowledge ot worldly things. 

Selzer tells Levinsohn that he hAard from Grat Adlerberg some very 

- interesting news about the conference in st. Petersburg. The Rabbis 

- were asked to present their views in regard to a permanent curricu-

lum tor the schools. They sperit a long time thinking over the matter. 

The last question asked or the Rabbis referred to.suggestions tor 

tl1e diasolution of groups of Hasidim. Says Belier, 1 The Rabbis of . 
~ Homel and Dinavi tz answered tl1at they could not see anything wrong 

with the Hasidim. The Rabbi of Mitau,on the otller hand, tegether 

with the learned Bernstein of Odessa, pointed out six wa.,,s whereby 

these groups co.ulct. be dissolved.--.:.--The Rab·ois went to t11e palace 
. . 

or the Minister Bibikov to bid him _adieu. Bibikov wished to dilate 

in the discussion- of certain questions b·ut he did not llave any one 

with whom to discuss. one Rabbi was deaf and could not hear: one 
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could hear but could not talk. They left as they had come. They 

accomplisl1ed nothinB at all nor_ did they produce a favoi·able impres-

- sion on the Minister. The glory of Israel was dimmed. It was due, 

= to the lack of foresight by those who should have learned Mask1111m 

- to represent them. 

· It is quite evident why the committee in St. Petersburg 

could accomplish nothing. The Rabbis we1·e not suf1'ic1entJ.y equipped 

to discuss tl1ose questions which were presented to them for solution. 

Selzer, who 11ad written Levinsohn another letter, gave a fine de

scription or the heterogeneous personnel or the committee. Among 

· tllose who came was Rabbi Yi tzhak Isaac Epstein from Homel, one of 

the select of the Hasidim, entirely ignorant of modern learning. 

Tl1ere was also Rabbi Menahem or Lubowi tz, who 11ad studied at Wolo

zin;· he was God-fearing and learned, knew ·11 Dei tsch". but could not 

- say a word. in Russian. Another Rabbi of Wolin, did not even know 

the existence of certain condi tio.ns as they we1·e presented. He did 

not lcnow w11at to answer when asked certain questions about tl1e con

ditions or the Jews in Russia. on the other hand the merchant Bern

stein of Odessa, who was also srnootl1-shaven, knew German, Fr_ench 

and Russian, history and sciences. His views were utterly oppoe_ed 

to the views of the other Rabbis. -
How matters progressed there 1n regard to the real prob

lems of education Baltzer does not sa3'. He merely Ba3'S that meas

ures were taken to raise the standard or Rabbis in every city. 

Thus a community would be served by Rabbis who possessed all the 

qualifications. New marriage l_aws were also established. Divorcee 

were made more rtgorous. Besides general subjects were discussed 

but these subjects terminated with the discussions and nothing was 

done to carry them into practice. 

' . 
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In 1853, Levinsohn had completed writing his book zerubabel. 

__ The history and contents ot this book will be discussed later. Levih

sohn was declining rapidly in health. A letter in 1853 to his friend 

Josepl1 Zeiberling, tells or his increasing helplessness. He is un

able to do anything but read and correct some ot his old writings. 
-

-·His friends should not feel offended at him tor not answering so 

~ soon. • I have neither b;other, nor wite, nor children, nor money, 

_ nor health, nor friend"• 

His name, however, had penetrated all parts or Russia. 

In Bessarabia, there were beginning to appear the rs.vs ot light. A 
• . letter in 1856 sent to Levinsohn by a certain Flecksor tells or the 

deep ignorance in which the Jews were entombed. It was with ditt1-

- culty that he was able to purchase the book Te 1udah Beyisroel be

cause the Hasidim would not permit such a book to be read by the 

~ young generation. But the books were being read, nevertheless, a.nd 

even there people were beginning to see the folly or their wa..vs and 

seek to improve them. 

Baron Horace Ginzburg, the weal thy Rues i an Jew, w.as ap

prised or Levinsohn 1 s condition. He agreed to fix upon the poor 

- aut11or a definite allowance so that he would surfer no want in his 

house. 

Adam Hacohen Lebensohn sent his first collection ot ~oems 

~ "Shire Sefath Kodesh" to Lavinsohn, asking the latter for his opinion. 

- Levinsohn answered favorably and Adam nJcohen admitted that Levin-

- sohn1 s opinion or the work deserved all the hard labor he 11ad ex-
-
~ pended. 

In 1856, we hear of the conditions existing in the 8artJtR~ 

ary at Wilna which was established for the education of Rabbis 

along modern worldly lines. The letter was sent to Levinsohn by 
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·. Yi tzbak Isaac Ben Jacob of Wilna. Although Nathansohn possesses the 

entire letter he does not give the contents. We read only concern-

ing leaders of the community or Wilna who begged Levirisohn to peti

tion the government to change the administrative officers. They 

claim that their teaching is not Jewish. rt will prove 11armru1 un-

- less a. change is made both in the studies and the teacllers • 

liow, we can learn from other historical sources an idea of 

the conditions w111c11 prevailed at the Seminary. The government was 

· not entirely to blame. They meant well, at least, we can give her 

· the benefit of the doubt. But when 1 t came to the appointment or 

. teachers, she naturally decided upon those who had a knowledge of 

. the Russian language. Tl1e result was that the real learned Jews 

could not get to teach, whereas some Jews who had a little Hebrew 

knowledge but knew Russian were appointed. Some of these Jews wllo 

taught were converts. This was unbearable to tl1e Jews and they ap

. pealed to Levinsohn for advice and help. 

Levinsohn answered t11e writer and told him that they should 

be very careful as to what they do. They should remember that they 

, should bide their time for new reforms to be introduced and prove 

· effective. A petition to the government migl1t bring about a breach 

in harmo1iy between the government and 11er Jewish subj acts. 

In 1856 Levinsohn was recommended by one or the ministers 

· of the government to be placed in some higl1 official capacity. There 

were offered to lliin in 111s life before Ol)l)ortunities to take an of

ficial position but l1ere was an honor and office far l1igher. The 

• government even ordered a purchase of two thousand copies of 111s Beth 

YGhudah. All would have been happiness for 111m but his heal th mili

tated against every honor and every offer. 

In 1e56, Levinsohn was asked to state cl.efini tely what 
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steps should be taken to remedy the disorder in the spiritual life 

of Israel in RUssia. Levinsohn suggested five measures and it will 

be worth while mentioning them. They are the practical part of the 

meaning and tl1eory of Haskalah. In other words, if the Jews were to 

do what io suggested tl1ey would be furthering the cause of Haskalah. 

These were some of the plans and ideas of Lev insohn to be 

carried into effect if t11e Haskalal1 movement was · to accomplisl1 re

sults:-

( J.) Proper schools shoulcl be established for the instruc-

·t 1on of small children in religion, manners and morals combined. The 

study should be systematic. Special text books should be used for 

the subjects. Tl1e boys and girls should be taught some trade. The 

teachers should be learned, well-mannered, and understand the science 

of pedagogy, The nation does not have to consist entirely of Rabbis, 

learned people I and philologists. All do not l1ave to be -pbysicians, 

philosophers or poets. A knowledge of the Bible is sufficient. The 

young student can study some commentary. He should be versed in 
• 

Gr8Illlllar. He should know how to speal< and to write in the vernacular. 

He should study aritlunetic. He should also know how to write in the 

Hebrew language. In the larger ct ties, colleges could be established 

where learned p:rofessors might give instructions on Jewish subjects• 

Other learned discussions could be carried on various subjects. 

Foreign languages might also be taught. 

(2) A chief Rabbi should be appointed. He should have an 

advisory board. The board would be able to appoint Rabbis, preach

ers and teachers in the various cities. The Chief Rabbi would have 

supervision over all the synagogues and sc11001s. some uniform meth

od ot observance should be formulated. The advisory board should 

appoint some prominent wealthy men to take care of the needs or the 
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· cornmuni ties. 

(3) Preachers should deliver discourses before the Jewish 

communities. They should talk on the needs of the communities. They 

should arouse tl1em to abandon their bad ways. They should not waste 

· time in Kabbalistic sermons but rather talk on the duties or the heart 

. and the like. 

(~) Petitions should be sent to the government asking for 

• grants or land tor agricultural purposes. The Jews should form col

onies. They should have scl1ools. In every village there should be a 

synagogue and a preacl1er who should expound the law every Sabbath. 

( 5) 11 The greater majority of Jews should, a~t.he order of 

, the Rabbis, resolve not to dress in expensive silk and not to wear 

· silver, gold or diamonds. They should not use silver nor gold dish

. es nor expensive wares. It would be well tor them not to ride in 

. expensive carriages. In other words, tl1ey should set· aside all the 

luxuries to which they are accustomed at present. For it is through 

. luxurious living that Israel began to l;>e spoiled. Especially should 

tl1ose or our brethren who are goiI1.g to engage in farming, try to flee 

. from all those luxuries. They should try to live a simple lite and 

should clothe themselves in cheaply bought clothes, plain but clean." 

Now these were the suggestions ottered by Levinsohn tor the 

· betterment of the Jews. Some or them were practicable. The fifth 

. one sounded ridiculous. It is time tl1at education would make the Jew 

better so that he ·might be able to get along with his neighbors, yet 

. it is asking too much or people to shun all those things wl1ich are 

second nature to men and women. The Jew, according to Lev insohn' s 

. ideas, is made to be in constant fear or his neighbors. He must al

w.zys keep himself in tl1e background. He must negate all good things. 

·· He must be on the alert lest 110 hurt his Gentile friend. This fifth 
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recommendation by Levinsohn makes the Jew a slinking, cowering 

creature. 
ff J'ehudah Lob Gordon held Levinsol1n in high esteem. .His first 

work in 1857 he sent to Levinsohn asking him for his criticism. Lev

insohn' s books made a profound impression on Gordon. Whan Gordon wrote 

his book of tables he wanted to know from Levinsohn whether such a 

book would prove beneficial. If Lev insohn would be pleased with his 

poems Gordon would be very grateful to him. 

Lev insohn saw that the reforms which had been introduced 

were meeting with obstacles. He was the recipient ot many letters 

which flovred in from all sources, all arraigning the Jew for the hos

tile attitude assumed toward the new reforms. Levinsohn was asked to 

e)..-plain Israel I s virtues to t11e nations at large and he was asked to 

e)..-plain Israel's faults to the people within his own people. They 

all looked to l1im for an explanation. But Levinsohn was not bitter 

at the Jevrs because they rejected new ideas and plans. He knew that 

people are by nature conservative and as l1e said in a letter, "there 

is notl1ing strange in the people trying to find ways and means tor 

the rnaint enance of · the old and the reject ion of the new". Lev insohn 

. looks at their ways with sympatl1y. He knows that it tal<es time for 

the people to realize what is good for them. The leaders should be 

patient with the people. They should also study those reforms and 

find out if they are as good as they were intended to be. Perhaps 

there is not genuineness in tl1e innovation. A Maskil, according, to 

tevinsol1n, is 11 one who directs all actions in order to know their 

purpose to God and man". 

Levinsohn encouraged all those who worked for the enlight-

. enment or t11e Jews. "Despair not, wait and consider the basis or 

this matter. How difficult it is to initiate things, especially that 

DI 
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. wl1ich effects an entire nation. It is more difficult when you have 

, to fight an ingrained habit". 

Levinsohn had been, during all this time, writing and cor

recting 111s manuscripts. He said once in a letter to a friend that 

his illness l1ad compelled him to read and re-read all that he had 

. written and as he read he revised many parts or his books. now he 

had many manuscripts which he desired to publisl1. His nephew, Jacob 

Israel Levinsohn of Odessa, had undertaken to publish them but he 

lacked the necessary funds. Lev insol1n made an appeal to his breth

ren in RUssia but his words failed to evoke a practical response. The 

only one who responded was Simhah Lipschitz who defrayed the expenses 

for the book "Ahijah Hoshiloni". 

In 1858, Levinsohn received through Aaron Reich the sum or 

750 RUbles which had been collected from some or the wealthy Jews in 

st. Petersburg. Among these contributors were the Ginzberg$ 

and the Brodskis. 

In the very same year he received from tl1e Russian govern

ment the sum of three tl1ousand rubles for two thousand copies of 

Te'udah Beyisroel and Beth Yehudah. Levinsohn was now seven._ty years 

or age. He had lived most or his life in poverty and want. When he 

had reached the deolining years of life he began to get the means for 

better living. In 111a earlier da.Ys when he might have enjoyed life, 

he was forced to sit anci wait for alms from his friends. His linger

ing illness was made worse by some misfortune which betel 111m a raw 

nights before he had received the seven hundred ltUbles from Aaron 

Reich. Some robbers broke into the llouse, robbed whatever was there 

and threatened to kill anyone who would move. Thia occurrence com

pletely upset Levinsohn and his suffering increased. Levinsohn felt 

, that his days were reaching tl1eir final goal and on December 1.3, 1859, 
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he drew up his will. He bequeathed eleven hundred Rubles to his 

_ nepl1ew Jacob Israel Levensohn ot Odessa. Also seven hundred books, 
/ . . 

ot the value of seven hundred dollars, were being taken care ot at 

the home ot a certain Alexander Bernstein. These also he bequeathed 

to his nephew. Besides this, the poor should receive some money. ihe 

Minyan to pr8i17 for his soul attar his death should be paid a certain 

sum tor their services. Candles should be lighted for a full year in 

the synagogue. The hospital should receive fifty rubles. He request

ed his nephew to try and have the manuscripts publislled. 

He died on the 21J.th of Shevat, 1860. 

The following lines were written by Levinsohn to be in

scribed on his own tombstone. 
;)In e'Vr !_J'Jl-61) ;)I O'&XN 

li)l f) ;I, r } JI.:, ffe I~ r,l } .,)~ 
, J\,,, ,I) P, {)? ~ 'J e, I e' y./ 

, IJI r) .3 II 'i') ~ "'6 ,1 .!J 1c "' n Jl 

P' '>-b~ 1.J\11 n G '°' 1p ,ix P-6 

. PJ'J/J'/.(J pie G'J? p<J.J~ xr 
p1Jir IJ\J/6 /1')/e,1 ./\NJJ 

. p, ,r~. oux ,~ ~ e, , (pp'J.!J ''i-6 
He was a noble character and practiced all his lite what 

- he preached. There were great truths in what he believed and he saw 

to it that his _actions should bespeak truth. His last words which 

- he wrote down as a philosoplW or lite tor people to follow could be 

- adopted even now by man. nTrust in God, tor all that God does is done 

for the best. Never be angry. Speak the truth for truth is tlle seal 

= ot God. Whatever ·is hateful to thy neighbors, retrain rrom doing. 

_ Never be suspicious. Speak gently With everybody. Shun obstinacy and 

- capricious~ess. Be truthful in all things. Give people the benefit 
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- of the doubt. D:> not seek honors. Never use oaths to attirm wlJ,at 

you have said for he who believes you will believe you.without the 

- oaths". 

These were some ot the characteristics of that noble soul who 

- gave 111s life that his people m1gl1t live. 
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REVIn OJ fJm :aooxs OJ·ISAAO J3ilR 

LBV'INSOD. 

In the pretace to the ~econd edition ot Te'udah Beyisroel, 

we get a 11st ot the books which were written by Levinsohn. The sec

ond ed1 tion of Te'udah Beyiaroel made 1 ts appear.ance in 1856. Until 

then, t11ere had appeared Etes Damim, Beth Yehudah, and Shorshe Lebanon 

or Beth Ha'Ozar. BUt the to11ow1ng are the manuscripts which Levin

sohn had in his possession relying upon the generosity of some people 

to finance their publ1cat1on:-

Zerubabal, in six volumes, containing a pampnlet called 

Light to Fourteen;'. Ta-ar Hasoter, part one; Eshkol Haaoter; Tole

doth Shem; Joho sophat; Yamin Z1<1ki; Be-er Yizhak, 

- PVJiUhe Hotham, PJ'ilfl I nlJ\v ;· Heker M1111m;: Jezreel. 

Not allot these were published. a:>me were lost. All we 

know or the book D'ehosophat is that -1 t contained reviews and opinions 

on certain books. Be-er Yizhak contained correspondence exchanged be

tween him and the scholars ot the times. Pethuhe Hotham contained a 

d1scuee1on as to the date of the composition ot the song ot Songs and 

a dissertation on the name Metatron. 
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TE'UDAH BEYISROEL. 

Te 1udah Beyisroel was published in 1828 and appeared in a 

second edition in 1855• This review is based on the second edition 

of Te 1udah Beyisroel. 

In the very beginning Levinsohn shows the necessity or study

ine the Hebrew langua.e:e. It is the sacred duty or every Jew to be 

thoroughly acquainted with Hebrew and its grammar. Many benefits 

are to be derived therefrom. It would lead to a better understand-

ing ot the Dible and of the great thougl1ts conceived by the prophets. 

The Jew would comprehend the visions, the secrets or God, the prov

erbs, and the morals contained in the Biblical writings. The Mishna 

compiled by Rabbi Jehudal1, Maimonide' s Mislma Toi·ah and other great 

books have been written in Hebrew. The Jew should study Hebrew that 

he be able to read it. 

A knowledge or Hebrew grammar is indispensable. Otherwise, 

the reader will encounter obstacles in making his way through all 

the works. Levinsolm informs us that the schools among the Jews, 

formerly, were conducted in a systematic, orderly way. After show

ing from Mishnaic sources that system prevailed in the teaching of 

children. he turns ~o the discussion or the necessity of knowing a 

language ,;,ther tl1an Hebrew. Is it permitted by Jewisl1 law to study 

all langua~es? Is it prohibited? Should a book written in any other 

language be considered an heretical book and therefore be prohibited 

to be read by Jews? niese questions Lev.1neohn answers pointing to 

sources in the Talmud. 

The Rabbis of Mishnaic and Talmudic times, faithful tallow-

era or the sacred Book, acquired so perfect a knowledge or Hebrew 

Ill 
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through the study or the Bible that Hebrew to them could be expressed 

in as natural a style as the very languap;e or the Bible. The Bible 

was the first thing taught in the course of s:tudies. 

In chapters rour and tive, reference is made to the method 

_of teaching in those days. The Jews should., even at present, adopt 

some of the1r pedagogic ideas. The Bible should be taught and inter-

~ preted literallY and. not figuratively or homiletically. He who inter

- prets the Bible homiletically loses the meaning ot the purpose and aim 

~ of the Bible. We can infer tram the Rabbis' id.~as as to the Bible 
t}ley 

· study that/studied the portions of the Torah consecutively and did 

not hurry over a:ey part of the Bible merely to be abreast of the 

~ Sabbatical reading of the week. Mishna was not tau~ht until after 

- the cllild had completed a five years• study ot the Bible. They did 

- not approve or teaching the Talmud and Mishna at a too early age ror 

the mind of the child was not fully developed to comprehend the 

= subtletly ot. some or the arguments. In other words, there was a pro

gressive course or study, in the opinion of the Rabbis, which would. 

_ make things much easier ror the students. The Bible, Mishna and 

- Talmud were to be taught at ages w11en their value would be better ap

preciated. First and. foremost should the Bible be stud1e4. "Can a 

· man build his house heavenward without a foundation on earth?" 

= 

= 

A nation differs rrom another nation by the language 1t 

speaks. Therefore, "he who· calls himself a Jew must surely reel 

ashamed it he lacks a knowledge or Hebrew. Especially the leaders 

= of our people and the learned men.tor wer.e they to hold a conversation 

- with some Christians who know Hebrew perfectly and if they were to 

-:_ be questioned on a certain scriptural subject, and they would stand 
-

_ with mouth agape, unable to answer, would they not be put to shame,,: 

_ Through llim the entire Jewish community would be put to shame and the 



good name or Jacob would be dragged down to the duet." 

In the eleventh and ensuing chapters we read or the great 

benefit to be derived rrom a knowledge or the Hebrew tongue. 'If we 

were to search carefully into the many advantages which accrue from 

a knowledge or Uebrew I we would f 1nd that in the diaspora 1 t is a 

• great necese1 ty and much can be derived therefrom. It makes for 

, unity in religion and for national preservation. It serves as an 

inner band to embrace all Jews rrom one part or the world to tlle 

other into one fellowship and it alone binds their hearts together 

to worship their God in harmony. were 1 t not for Hebrew who knows 

• whether/ there would have remained a remnant in Israel". 

. In writing, says Lev1nsohn, we should talee care to express 

ourselves clearly. Also in translating from one language into an-· 

other, the translator should observe the rules of the language "into 

. which he is going to render the translation. He should av.o1d abso

lute .. literal translations. Some other method should be adopted. 

That 1s what the wise men or the Talmud intimated when they said in 

K1ddush1n ~9, 1 He who translates a verse in the same form, he tells 

an untruth"• 

Yiddish, which is borrowed mostly from the German language, 

is very corrupt as it is a jargon or words from Hebrew, French, Ger

man and Russian. Jl.\ren the German words assimilated by Yiddish are 

distorted. . Besides 1 1 t surr1ces merely to enable tl1e Jews to carry 

on their regular daily work. If one would desire to talk or things 

higher than the mere daily conversation, he would be at a loss to 

find tlle proper words to express himself. This reason alone should 

. stimulate us to acquire a knowledge or some other language thoroughly. 

or all languages, it is important to study the languMe or the land 

inhabited. This is, without doubt, a great necessity, 

111111 
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The second main division ot this book is also devoted to 

~the importance ror the Jew of studying other languages. But foremost 

should he acquire the language of the country in wliich he resides. 
--

Tl1ere is no such thing as holiness or uncleanliness in a particular 

language itself. All depends on the :subjects treated. A book full 
-
_of learning, morale and right conduct, be that book written in any 

language whatsoever is a good, clean book. It should be read with 

due respect. And contrariwise, books with heretical views or wtth 

= knowledge that 1B of no value, e11ould not be read at all, even if 

_:; they be written in the Hebrew language. It is very important to study 

all branches of learning which will prove useful to Jews as a people. 

=---"Anyone who considers the sciences and languages as heretical is an 

__ ignorant fool of a Hasid." -- In thec.th1rd main division of the book, the author co'ntinuee 

the discussion on the purpose and value-of a knowledge of other lan

guages. By means of other languages one can more fully understand 

tl1e Holy scriptures; especially the poetical portions round in the 

-Bible, eo full of power and beauty. It 1s almost impossible other

wise for an.vane to appreciate the real:worth of those portions, tor.· 

the deep meanings in the beautiful expressions of the poetical por-

~ tions cannot be fully comprehended when rendered in the Yiddish lan

guage. The beauties of nature are so forcefully written in Hebrew 

::. that it is difficult to render them in the jargon, Yiddish. 

By means or these other languages the Jew would be able 

"'to make a study of those branches of learning necessary for hie de-
-----
~ velopment. These studies would have a lasting value. They would 

cc have a permanent errect toward his development• He would be able to 

=.:understand God's greatness, power and wonders. Nature and its· phe-



nomena would have a deeper meaning. 

The study of nature is or great importance. Moses, the lord 

ot propl1ets, had a knowledge of nature anel. its mysteries. David pried 

1nto the wonders or nature as we see trom the Psalms where he d1scus

=ses the wonders ot the creation of man. Not only or man but at the 

~ 

phenomena in the air, the clouds and the w1nel.s does he marvel. David 

knew all about plants and plant life:: he studied the nature or man, 

his works and deeds, He observed and studied everything and trans-

lated those ideas and thoughts into language so that others might 

~ seelc after. Solomon followed in his father• s footsteps. He was not 

merely satisfied with what his father knew but he pursued his studies 

.:.111mself until he received the tame of being the wisest of men. The 

prophets, almost all, observed and studied nature. We see this rrom 

their utterances. Thellearned men of the Talmud followed in the same 

paths. 

W1 th all th1o as a setting, Lev1nsohn directs his conclus-
- ions, in chapter nine of this div 1s1on, to his bretlll'en. •Anyo~e 

~who is negligent in searching and seeking to understand these matters 

w111 rail in his understanding or Goel. and in his worship. Without 

this knowledge we can not completely observe the laws of God and the 

Torah. EVery Jew should study astronoJ'I\Y and geometry and the like•. 

The author, then, cites a 11st or Jews,wl10 from the earl-

-1est times, applied themselves to the study or various subjects. No 

~matter what other occupations they followed they never failed to 

-=study other branches of learning. This.same course should be adhered 
~ 

-~to by the Jews at the present time. 

In chapter twenty-three, Lev1nsohn expatiates on the re

~qu1rements in studies and languages which a man had to possess, in 



order for him to be a leader or his nation. Levinsohn refers to the 

time when the Jews lived in their own land; without those qualifi

cations in studies and languages one could not be a leader. He cites 

Maiinonedes, also, to show that besides t·he tear ot God a man should. 

have some knowledge in medicine, mathematics and some foreign lan

guage. 

In chapter. s1:xtaan, ha disouasas Greek philosopey, ah0w1ng 

that it had its origin among the Jews. Later on, also, in mediaeval 

times, the Jews contributed to the world soma new systems ot thought. 

In the following chapters, we have, in chronological order, 

a long list of the noted people among the Jews, trom the earliest 

time down to the ,present, who were authors ot important books. Some 

of these authors receive~ recognition tor their learning in languages 

and philosop:hy from Non-Jewish theologians. E\'en at present there 

are, among the Jews, great Rabbis and _renowned religious leaders who 

have perfected themselves in all kinds ot learning of different lan-

.guages. If these are raw in number, the Jew himself is to blame. 

"For we 11ave rebelled against God. and we have been walking in untrod.

den paths." 

With the proper kind of an education the Jews will be able 

- to shine again among nations and remove the shame that has heretofore 

encircled Israel. 

In chapter forty-eight our author otrers;:another reason for 

=: the necessity of acquiring a knowledge or speaking in the vernacular. 
-
• He explains the hwniliation suffered by the Jews in the many small 

_cities by being handicapped in expressing their wishes and thoughts. 

The Jews would, then, be able to dispel the ignorance of the Gentile 

_ in regard to Judaism. At present, when the Jews express their reel-

I 
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ings or thoughts, their language is so misleading as to cause mis

understandings. The history or the Jew abounds with instances of ac

comDlishments for Israel's good by its leaders who knew foreign lan~ 

guages. Mordecai, Maimonides and Manasseh ben Israel saved Israel in 

this way. 

A knowledge or the vernacular has the great advantage of 

making the laws or the country understandable. This is extremely 

necessary tor the heads ot communities. They sllould know Hebrew thor

oughl.Y, in speecl1 and in writing, for they act in the capacity of 

modern substitutes for the Sanhedrin. The Jew \Vould also gain busi

ness if he would be able to read and write in the language of the 

majority of citizens. 

After giving the reasons why Jews al1ould acquire a knowledge 

or other languages, Levinaoh1l discusses in chapter fifty-three, the 

necessity for Jews to acquire some manual trade or: profession for a 

livelihood. Many examples are cited of the Rabbis of yore who were 

engaged in trade and work. Maimonedes is quoted to the effect that a 

man should first choose a means for a livelihood, then buy a home and. 

then marry. Fools do just the opposite and their lives end unhappily. 

The Rabbis were not ashamed to work. They were not like 

some of the stupid people at present, who are ignorant or anything 

and who beg from others for something to eat. The result is that the 

home is neglected, the children grow up without any education nor 

. manners. The Jew must do some work. It is an honor to be able to 

· work. Hiatory bears witness of many nations whose kings tried to 

· stimulate their subjects to manual labor. Peter the Great was one 01' 

. those kings not ashamed to work. 

Pinehas ( Jh/1 o 11 o f'IJ u) who was high Priest during the Second 



Temple was a stone chiseler until the time he was appointed to his' 

high office. Some sa.y, concerning him, that he was a rarmer. Hillel, 

= -the Elder, was a wood chopper. 8.hamma1 · was a builder. Abba. H1lk1a 

tilled the soil. R. Jochanan was a cobbler. R. Joshua by Hannaniah 

cleaned chimnies in spite ot the position he-had in Trajan's court. -
There were many Rabbis, learned and renowned, who made a 11 velihood 

by toiling with their hand.a and by the sweat or the brow. Tlley re-

fused alms. They refused to be dependent upon others. And although 

there have been some' Rabbis who permitted learned people to live by 

means or assistance rendered them by others, it was at the discretion 

= ot the Ab Beth Din or some_ other high teac11er. The learned men were 

to receive a fixed salary and were forbidden to receive gifts from 

- individuals. He who is not learned should not receive help from the 

- c ornmuni ty. _They should work and earn money. 

- In every city there should be schools with one definite, 

regular system where instruct ion should be given in the vernacular• 

Mathematics and other important subjects should be taught. Aside from 

this, technical schools should be founded where the young people might 

be able to acquire certain_ trades, as the Jews have done in Germany. 

"Ma.y God be so gracious and bestir the hearts or the Rabbis 

and learned Jews, the leaders of the communities in our land, to 

gather money and establiall .. such ins.titutions among the Je\vs all over 

the country. Permission should, however, be obtained, first from the 

_ government. It is very important tor communities to establisll socie

ties for the purl)ose ot defra.,ving the expenses of some of the poor 

youtha who are anxious to receive some training. This method was 

pursued in.Germany" • 
• 

I The fifty-ninth chapter .is very important. It deals with 
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one or the means or bringing enlightenment into Jewish lite. The Jews 

should seek different means tor gaining a livelihood. The Jews should 
' betake themselves to farming •. In anc1ent't1mes this occupation was 

pursued not only by the poor but also by the noble class. The.high 

officials, princes and· kings worked in the fields as did Gideon~ Baul 

and Elisha. The Rabbis urged us to engage in agriculture. In gener

al, we see that agricultural work.was respected and considered impor

tant by maey nations. and empires. Rome regarded it highly. one of 

the causes of the Roman decline is traceable to their abandonment or 

agriculture. They lolled in luxuries and began to lose their virility 

and vigor. The same holds true in regard to Israel. •When they were 

farmers they were content and at peace. They round happiness in their 

allotted portion of lana. They sat, each beneath hie palm tree and 

fig tree. BUt from the time when SOlomon became envious· of the 

Egyptians----and the people began to turn to commerce ,----t11en luxur~ 

ious living commenced and there happened what we know from the Bible. 

They became a commercial nation in opposition to the Spirit of the 

Torah which meant us to be a kingdom ot people whose livelihood was· 

to be gained by tilling the soil"•. 

"OUr testivals all recall the blessings derived.from the 

fields and vineyards. The able woman is judged by her management of 
. . 

the house, by her farming and caretaking or the vineyara. and not_ by 

her ability to go to market. Palestine is described not as a com

me!cial country but a country of wheat, rye, wine, dates and pome

granates." 

Levinsohn comes to the following conclusione:-

(1) Israel's main occupation in former times was agriculture. 

(2) our religion, as ~xpreseed in the Torah, shows that not 
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i only was the Toral1 not opposed to agriculture but even commanded it. 
I 

The Jew, at present, is tit tor similar work in sp1te or 

. w11at others may say to the contrary. 

(~) Business was tor~ign·to the Jews in olden times. It was 

""' only through mingling with the Gentiles that they engaged in such 

work. The Jews have been engaged in it so long that it has now be

come natural. 

(5) Tlle Torah did not prohibit business entirely. Therefore, 

it did not define expressly the kind nor the amou:rit or business he -
should engage in according to the changes · in time and place. To for

sake agriculture entirely and engage in business only, is not in con-

- formity with reason nor the Torah. At the end ot the book, we read, 

"Now, in these times when we are not hindered in Europe, rrom engag

ing in agriculture, especially in RUesia that seeks our welfare, 

wherefore do we flee from this form or occupation,_ in which our fathers 

and Rabbis, in Mishnaic and Talmudic times, engaged?' 

This completes. the account or the contents of this book. 

It was the first.of its kind to come forth with such counsel and in

formation. EVery where.it was welcomed and read With avidity. His 

ideas were not carried out by all who read it,but in Odessa and 

Zhitomir schools were erected with courses in teclmical trades. The 

seeds or enlightenment were being sown and the harvest was being reap

ed all over. eome or the harvests were fuller than others. 
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EFES DAMIM. 

Levinsohn was forty-rive years of age when he wrote his 

apologetic book. Efes Damim in English means, uNo Blood". Although 

finished. in 183.3, it did not appear in print until four years later. 

It was re-published in 18611- by his nep11e\v Jacob Israel Lev1nsol111
1 

in 

Vilna. As with some of .t11e otl1er publications in previous years, the 

same <1irficulties raced the publisher David Bar Nathansohll. He can 

be considered the sole financier or the publication, although there 

were some minor contributions by a rew Jews. The Jews did not ful

fil their promises to help defraiY the expenses. Yet t11ey were the 

ones who persuaded Levinsohn by ali kinds of flattering inducements 

to tinctertake the task. Levinsohn was failing in health and hardly 

had the strength to finish lighter works of his when the attention of 

the entire Jewry was directed toward him as the savior of his people. 

~ He was chosen by his correligionists to wash away the stains of the 

blooli accusations and cleanse. the character of the Jew. So ably did 
• 

he perform this task that hie work still serves as a mo<lel book ana. 

its arguments are still available to dispel the tai.se notions of the 

Gentiles about the Jews. BUt when the money had to be collected to 

publish the: \Vork, the Jews were not there to respond. They had fail-

- ed him when hie work was ready • 

... 
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Levinsolm was not angry at the Jews tor having failed to 

do tl1eir share because 11e knew that the Jewish communities were poor 

but he saw no reason Wl1Y the Jewish wealthy men should tighten their 

purse strings. These rich Jews could have Etee Damim translated into 

RUssian and Polish and they could disseminate it among the Christians. 

The Christiane would become their friends and they would all be able 

- to live in security. 

Tl1e direct occasion for the appearance or this book was 

~ the persecutions or the Jews at SOelow • Poland~ The Jews were ac

- cused or using the blood or a Christian child for Passover. Many 

~ Jewish families or that city had been imprisoned and sentenced to 

death. The Rabbis and lay Jews all appealed to him to eave them. 

Thie book, written in the form or a dialogue, is an apolo

gy primarily against the Christian accusation or the Jew that the ,_, 
latter uses the blood or a Christ ehil:4 on Passover, and contains 

also other apologies tor the Jews against different malignant acou-

~ sations. Levineohn made use ot the information in the Apology or 

Manasseh Ben Israel• in Shevat. Jehudah or Wirga and Za-akath Damim 

or Jacob Emden. 
-

The dialogue is between the Patriarch or the Greek Church 

at Jerusalem and the Chief Rabbi or Jerusalem. 

Thie book can be said to be original. Indeed it was orig

inal for there were no books which could serve as sources. There 

- wel'e no foreign books in polemics wl1ich could be used or secured. 

- Kremeni tz lost her library when it was removed to Kiev. There were 

no people with whom to exchange opinions and ideas on a subject or 

that nature. The task was indeed arduous. Levinsohn was inspired 



· to write such a wor~. · He, himself, felt the great need or such a 

work. The inspiration to write was rooted in the experiences ot hie 

relatives who, in their lives, did all they could for their brethren.· 

In Beth Yehudah, chapter 13~, we read as follows:-

"In 183~, at the time when the Jews were accused of ritual 

- murder in the city Yampoli in Wolin, rey grana.uncle, Rabbi EliakUm 
II 

of Yampoli (at the authority or the Rabbis or the tour states who ,, . 

had convened for that purpose in Brode) travelled to Rome and brought 

_ back from the Pope to the people or Poland a statement in Latin re

garding the matter of blood accusations.· The statement was signed 

_ by the Pope informing the people that the accusation was unroun11ed. 

My father had a translation or that statement in Latin and Polish 

which he received from Rabbi Elialrum When he was over at his home. 

I possessed that translation when: I was a boy but lost it later. For 

six years Rabbi Elia.lrum sojourned in Rome and spent much time to 

straighten out that matter. And my granduncle on my mother's side, 

Rabbi Meir or Dllbno, in 1859, . also worked fai th:t'ully among the Polish 

nobles to dispel the charges or blood accusat1on1. And Blessed be 

God, in that he conferred upon me the privilege or following in the 

footsteps or my dear parents, and to endeavor with all my might to 

refute that charge". 

And, indeed, it was his lot to do much tor his brethren. 

In 1832, Lev.insohn sent a gift to . the High Priest or Kiev I EVegenie, 

through the Priest Rafalski or KremeD1t&, and in this way rendered 

help to the Jews. In 1~~3 1 when the Jews were charged with the b!Lood 

- ritual murder in tutzk, Levins~h!l sent to the same Ra!'alski,who had 

now become the highest official in the Greek Church, a letter asking 

tor the freedom ot some or the Jews. His request was granted. 
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In 184o, Lord Moses Mont1t1ore had Etes Damim translated 
• by Dr. Eli&ZR Lowe into English. 

SO: much tor the history or the book. Now tor a .description 

or the contents. we shall not enter into a minute account ot the 
' 

arguments as they tollow in sequence but merely state the general

izations trom the arguments. · The work is in the torm·ot a dialogue 

_between a Christian sage and a Jewish Rabbi. The method employed is 

very simple but works well. · 

-

The Christian brings up those matters which substantiate 

the charge and the Jew shows him by the Torah, by history, and espec-
. 
1ally by the history of the Christian Church that there is no truth 

=to this charge. All the accusations or this nature began about 1250 

A. D., in the time or Alpl1onse X, King ot Castile, when a certain 

priest arose claiming that the Jews cannot celebrate the Passover 

properly without using the blood ot a Christian. The King did not 
' 

believe the priest and even told his wise friend niomas that the 

priest was a tool and ignorant , but he teared the people who had be

come mad with rage and he bad. to yield to their caprice. Before that 

-time blood accusations were unknown. From that time, however, down 

to the present, the charges have spread all over the world and have 

carried destruction and calamity in their train. 

The learned Jew proves by scriptures and from later Jewish 

=, aw that his people were never guilty or such crimes. The accusation 

-=1e entirely and absolutely false. All the customs observed by Jew~ 

~n Passover point to the rationality of his conduct. Ile considers . -:--

-nimself a tree man. He is happy. For this reason do Jews celebrate 

_he feast by drinlcing wine and by reclining. This manner ot enjoy-

' •ent is still followed by the people who live in the Orient. This 
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was also the custom amongst the Romane. The Jews learned maey w~s 

~ from the Romane. 

It was in Spain and Portugal that the seeds of this charge 

were sown and the harvest or persecution was reaped by the Jews tor a 

fault and a crime not ot their own vo~-~ The ~nqu1s1t1on ot l~O, 

_ in-Ferdinand's reign in Spain added to the Jews• misery. EVen among 
=ii 

- the Karaites who have been eepµat~d trom the general Jewish people 

_ for sucll a long period there. is not· to be round such practices. How 

• many learned Christians have arr1rmed and reaffirmed the existence of 

_ such a practice. EVen the Ant1-sem1te, Eisenmenger, emphatically de-

nies the imputation of such conduct to Jews. 

Reason itself would point to innocence on the part or the 

~ Jew. To the Christian's question as to why many Jews answered •yes" 

to the charge or whether they were or were not guilty, Levinsohn sa_ys 

that those answers were forced from them during the inquisition. 
'<l-

\Ve shall no\-.preeent a di_gest of the arguments as tl1ey tol-

~ low in the book, according to the separate dialogues which make the. 

book a composite.whole. 

Dialogue I.-

The Israelites are prohibited by law against using blood 

whereas Christians are permitted to do sg. This is borne out by Ter-

- tullian in apolog13---contra gentes; ,Justin Martyr and Eusebius. 

: Jeal:ouey, engendered by a difference or religious opinions, propagates 

! evil reports. 
= Dialogue II. 

The Torah contains the command, "Thou shalt now k1lll 8 In 
. . 

~ general, our Torah bears test irnon.v or the liberal policy of the Jews 

to all peoples whether Jews or non-Jews. The Jew is rorbidden to 
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eat blood •. Lev. 126 , Dent. 1223. After this argument there ia a 

deviation from the argumentation.when the Christian asks tor an in-

- terpretation or a certain passage in Talmud Jerusalem,, 

6."sah~hich reads pl'<l'/. J" ..,,,=t · f'Ot> f.l? ~..,[ ,~,~• f -;,-,fjJI 

- The Christian believes Pl~~ to mean f'~~ man. The Jew cor

rects this mistaken belief and shows that misinterpretations or this· 

kind llave led people into prejudice that were without foundation. 

- The learned Jew shows that Passover is modelled after a Roman feast 

and that many 01' the ceremonies and customs connected with the Pase

= over observances are traceable to their Roman origin. A good example 

is that of the telling or riddles on Passover which is none else but 

a Roman custom. This, the Jew cites, to show that Had God.ya has no .,,. 
secret meanings. 

Dialogue III. 

The beet way to enjoy oneself on a holida~ in ancient times 

~ was to feast and drink. There were no special secret:i!M meanings at

tached to their forms of observance. 

Dialogue IV. 

E'Ven at the time of the Jewish expulsion from Jerusalem, 

when the Jews were fighting their battles tor existence, they did 

~ not shed blool. The Roman Nero, J'Ulian and Queen Zenobia all favor-

~ ed the Jews. It was .tn Spain and Portugal that the charge ot killing 

~ Christiane tor religious purposes was begun. The learned Jew points 

~ to the inconsistence of those Who ~-c11Spenee justice. When a Christian ..,_ 

~- murders a Jew, the judge does not say that the Christian thirited 
"" 
l for blood, but when a Jew kills a Christian, the Jew is accused of ,, 
:;. 

4 desiring hie blood for religious purposes. 

{ Levineohn employs tact in discussing Christianity. He ex-

1 
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tols the good points at Christianity. It was wrong tor Nero to put 

the saints to death. Christianity stands tor noble conduct but the 

trouble is that Christians have drifted away from the teachings or 

Christ. The· Christians are not living up to tl1e1r religious ideas. · 

They should be tolerant and not persecute. those who deny Christian

ity tor they themselves were at one time persecuted. They should 

remember to be tolerant and kindly. 

Dialogue v. 
It the Je\,s were to practice such an observance they would 

- have been attacked on these points by the Karaites. BUt where do you 

- hear of any such attack. Modern Biblical scholars as Lud and Geaen-

ius could come forward and state whether such was the case. Not even 

the converts tell of suc11 practices. Eisenmenger and Hoornbeeck, both 

arch anti-Semites emphatically sa.v "lloP to such charges. There is no 

basis to these charges. They are rounded on uncertain reporte ot the 

illiterate or secret accusations ot monks.belonging to the Inqu1s1t1oD. 

Dialogue VI. 

The learned Jew Ma.imon demonstra~es by reason that the accu

sation originated in malice. WllY did not Jews slay other than Chris-
' tians? Wey not slay a Christian in distant countries where lite is 

- cheaper? Could not a physician who lets blood distribute 1 t to Jews? 

-_ It any confession were extorted from the mouth of a Jew telling of 

: his guilt, it was done under torture and compulsion. SU.ch confessions 

: might have originated with prostitute women who slay infants and 

_cr1m1nate Jews. How wrong to accuse the Jews or th1s1 And especially 

- where they were learned and. intellectual as they were 111 Spain. At 

_ that time in Spain when the accusation originated the Jews were pro

- greasing in all the sciences at the Universities of Toledo and cor-
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dova vrhile other people were- sleeping in ignorance. The religious 

animosities in Europe were all due to ignorance. 

The Jew ia not guilty ot such Crimes for many reason■•· 

It is not in 111s nature to .quarrel w1th people. Being a stranger 1n 

the land he alwa.vs seeks the protection or the native. The Jew 1s 

of a peaceful disposi~ion. 

Di alobrue VI I• 

Maiman points out the position in whicll other nations stand 

in relation to J'udaiAm. The Talmud never condemned Christ I s teach-

- ings. R. Joseph Jabez believes that by means of the Christian relig

"" ion the Jewish faith was preserved to this day. In the KUzari, we 

- read of the good work or Christianity in rooting out idolatry. Jacob 

Emden extols the good intent-ion of Jesus and t11e Apostles in sp:read

ing Christianity. 
• 

Lev insohn then quotes Professor King of Leipsic to show 

that the Jews were not to be blamed for the death of Jesus. "It was 

only the High Priest and some who adopted his opinion" that might 

-have caused Jesus I death. The High Priest and his followers dis

liked Jesus• new doctrines. The governor, who wanted to win the good 
-

_favor of Caesar, considered it advisable to crucify Jesus. 

King is quoted bY Levinsohn to show that Jews are not to be 

accused of crimes. "No Israelite was ever found guilty of pirating 

~a copyright----the Christians, on the contrary, commit plagiaries 
~} 
~ 

=:openly and without sl1arne-----. Melanc11oly is rarely perceived among 

~the Israelites;· but it is common with the Christians.n 

Levinsohn also quotes Mendelssohn to support his theory 

that Jesus "observed not only the Mosaic Law, but the Rabbinical in

stitutions." In other words, Jesus was a good Jew. 
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Dialogue VIII. 

The reason the Jews did confess their guilt when brought 

up for justice on such a charge was because of the tortures they had 

to undergo. "He who is placed under the necessity of producing evi~ 

dence to clear 111msel:t' from suspicion of guilt, can never be entire

lY free from suspicion afterwards.• 

Dialogue IX. 

The accusations can furthermore be shown to 'bl gi,oundless 

in consequence of the investigations ot Popes and :Monarc11s who, in 

statements of their own, retuted these charges. czacki in "A Dis-

- quisition concerning the Jews" cites facts to show that such was 

really the case. 

At the conclusion of the arguments there is a letter from 

1_11s Eminence, the Cardinal Corsini, to his Excellency, the Nuncio of 

the Holy See , writ ten from Rome to Warsaw on February 9, 1769 1 show-
. . 

ing the accusation to be groundless. 

The Christian S1lllm1as on hearing all the evidence presented 

by Maiman otters up a prEcyer for peace and good will among mankind. 

There is also given a list of books showing the Jew to be 

- innocent ot the charge. 

AB a literary work it has been surpassed by Jeth Yehudah 

-- and .zerubabeJ.. There is continued repetition by the author but he 

had as hie purpose, aside from the direct subject of ritual murder, 
~ 

the clearing up of many points that had been barriers to a better 

mutual understanding of Jews and Judaism. It seems strange, however, 

to one who has made a study of this work, to find tl1at the author 

was handicapped in not having a library from which to draw. Yet he 

quotes ma:n,y books which he must have had. For example, 111s biblio-
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graplzy contained books such as the :t'ollowing:-

Joseph Christoph - Wol:t'i Bibliot11eca Hebraica, 1712. 
Manasseh ben Israel - Vindiciae JUdaeorum. 
stanilaus Lwowizyk - De sanctig,.,,Interfectis a JUdaeos, · 151.j.3. 
Skaigo - Lives or the Sainte, ~57,. 
Przedas Moiecki - treatise - 159s. 
P1ngblanoh - History de 1 1 Inquisition En Espague, 1821.j.. 
Karamzin - Oeechichte der RUasiohen Reichea. 
De Guigner, Histoire dee nuns. 

The book made a wonderful impression. It was translated 

= into English in 181.j.Q, at the request ot Montifiore. Levinsohn wished 
/ 

Jost to translate the work into German but there were no funds forth-

coming to enable the publication. The book received the moat favor-

- able critic ism. 

= 
The Orient o:t' 181.j.3 wrote in this regard:-

11 \Ve must look at this book as on a sharp weapon prepared 

by an expert for our weal_ and bene:f'i t. It gr1ev,ee us to see that 

from all the wealthy people upon whom enlightenment has descended, 

few have turned in the direction or the unfortunate worker, to render 

him some support.• 

Tl1e book received all the moral support of the Jews. They 

realized the influence such a.book oould wield in the country. Lev

insohn received letters from many people, especially from Rabbis of 

-different cities. But support tor hie famished body w.ae not given 

him. · He had to suffer the greatest privations. From a few people 

did he receive 11e1p but tl1en not enough to keep himself in proper 

-condition. But such was hie lot and he resignedly accepted all his 

~miseries in good cheer. such was his life from early times and even 

so v,ae it until the day of his deatll. 
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BETH YEHUDAH. 

The subject matter or this book deals with the Jew and 

Judaism. Aa the author expresses himself 1n the prerace 1 the book 

is intended to inform the Jew•What Israel's religion 1a 1 as to her 

books and her sects. her customs, her wise men and her writers. 

What the wisdom or the Talmud consists Ofi• whether there is worth to 

it or not; how the Jews worship their God, etc ... ---11 

In some other part or this thesis we have given the great

er portion of the questions asked on April 12, 1827 1 by an official 

or the government 1 Emanuel Lieven, in regard to the Jews. These 

questions were partly answered 1n Te'udah Beyisroel. To other ques

tions, references to noted authorities were given. But a great man.v 

_ of the questions were left to be answered in this work 1 Beth Yehudah. 

Beth Yehudah is divided into ten divisions ( p r'){,e) ac

cording to the important epochs in the life of the Jews. These di

visions are sub-divided into chapters ( P'p1a). 
The book was written at a time when Levinaohn was extremely 

siclc. He had to discontinue writing tor months at a time. In m~y 

cases, he displayed brevity in writing on certain subjects when he 

should have been more lengthy. 

The purpose or the book is to stir up the Jews to learn 

- w11at they should. have already known. They should correct the ha.bi ta 
• 

and bad customs by Which their 11v~a were guided 1n the past. They 

should remove the mist that blinds their eyes and behold the true 1 

~ 

the real lite. 

The r1rat volume or Beth Yehudah contains three diviaiona. 

, Before proceeding with the subject under discussion 1 Lev1nsohn launch-



es out to state some or the qualities that should characterize a 

nation. He gives fifteen characteristics but_ they can al~ be re

duced to a knowledge or the historical evolution of the race, their 

customs and.religious practices. The historians or the nation should 

be truthful. They should 1m1te in a clear style. A nation should 

have academies or learning for her intellectual people and schools 

for the youths. Tl'le people should worship God 1n the.'.right way. The 

nation should be pbysically strong. She must withstand all kinds cot 

obstacles and must remain intact through all trials. The people must 

remain loyal to the country in Which they live, be they citizens or 

- mere sojourners. 

= 

The Jews, in primitive times, worshipped God, not as the 

Jews do today but in a more natural way. They lived a- more natural 

life than the Jews today. What is natural is purer. The reason that 

the Jews at present are encumbered with so _many lavrs and commandments 

is because of God's desire to purify man or the passions that blight 

his soul. •Just as the perteatly healtlzy body does not need any medi

cine, so also can the pure soul do without laws and injunctions•. · 

Levinsohn tells his brethren that they should rejoice at their ances

try for they lived a lite in harmony with the ideals or God. 

The Jews were the first to believe in the unity ot God. 

Tl1e other nations were steeped in ignorance. God, in his Providence, 

guided them in all their ways. He had them go into Egypt and acquire 

all the learning \\'hich flourished there. There they multiplied great-

Whan the Jews left F.gypt they were guided by a democratic 

form ot government. God was their king and Moses the intermediary. 

The seventy elders corresponded to a Senate. The Levites and Priests 

. 
! I 



were tl1e teachers of the nations. They served also in the capacity 

of doctors who supervised over the health of the people. 

!Jevinsohn enters into a detailed narration of the functions 

of all the historical personages in the Bible, Beginning with the 

earliest time he describes their customs, ways and language. The 

Judges were the same as the dictators -in Rome, tevinscihn leads the 

reader through the history or the kingdom to its destruction. 

Levinsohn discusses the various phases of religion. In 

chapter thirty-one, he tallcs on revelation, Revelation in religion 

can not be attained by intellectual research; philosophy will not 

make man see. God: as,:Ke reveals Himself. One must reach the prophetic 

degree of inspiration to see God., . nWhat hwnan knowledge is in com

parison w1t11 God's wisdom so is natural religion in comparison with 

- revelation,• The discussion of the different elements of religion 

leads Levinsohn to discuss the highest conception of God, When God 

revealed himself on Sinai, Moses brought down w1 th him the 1nsptrat1on 

for the Bible, .rust as it is a good thing to study the Torah and 

the commandments I so also~:should man study all '!?ranches of learning 

and sciennes, These are all necessary for a study of the Bible, The 

study of the Bible I in the proper manner, would lead. them to good .. 

deeds, The people should stud.Y the Bible properly. 

Levinsohn, in chapter thirty-eight, tells the people that 

tl1ey should study even that which is not "f'it for the ·glory of Godn. 

It is not a sin to study secular subjects, Many ot the Rabbis of 

_ yore studied secular subjects, .Then again the Jews should also derive 
~ 

some material enjoyment from their study of the law. nw.11y should it 

be forbidden for us to materially benefit our lives from a study or 

the Torah and learning? We see ourselves tllat God added to all the 

' 'I 
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laWB also physical enjoyment so that man might fulfill the laws with 

greater zeal. How ,vell does a man enjoy himself and his heart gladden 

when God 11as graced him w1 th the means to do char1 table work or som1 

other good& !hen there is the law. to rest and to enjoy yourselt on 

Sabbath and the testivals. 

stuay is important, insists Levinsohn. study,l1v1ng in ac

cord with what you have learned will make for the beatly 11te. Some ---of the Jews have rej acted to a great degree the Torah and· 1 ts teach-

ings, They have embraced a raw outward laws and practices or no im

portance so that they do not know the Torah, there is no· real: tear or 

God and they laok good manners and morals. Lev1nsohn undoubtedly re

fers to the Hasidim with whom he had so many quarrels. 

The Jews are very lax in their manners. 11 SUoh laxity is 

not to be round among any people or race to such a degree as among our 

people, the Jews in this land. And just as it is considered a K1zvah 

to study the Torah and the laws therein, so 1B it necessary to study 

all studies and sciences •• He should derive from it also some out-

ward benefit, for his living, tor his health, and tor his conduct with 

man. 11 

In the :forty-eighth chapter, we are informed as to what 

constitutes those laws which are to be remembered by the Javis on their 

holida,ya. These holid8i)'s and festivals are not holy because ot them

selves but are made holy by the people resting on those daiYs and by 

observing the duties which are to be remembered by the people. Jor 

ex~nple, if one were to target which day was Sabbath, he could rest on 

any da,y, as long as that rest were to symbolize God I s rest on the Sab-

bath. 

Later on, Levinsohn desQribes Israel's life after she had 



received the Torah from God. Moses began to explain the various laws 

written in the Bible. BUt the most lengthy explanations he told to 

the r~evi tee and to the priests. He gave them the principle_s as to 

how to solve the problems in the Bible. Not all t_he observances as 

they were explained could. be carried out, for there were times that 

the Jevts had to go out and fight their battles. In their commingling 

wi t11 other people they would drift to strange gods and worship them. 

After they had been eXlled, when t·he Javis returned. to Pllestine again 

and had ceased worshipping idols, ·some reforms were introduced by 

tl1e member a ot the Great Assembly. They adapted the religion to ex

isting conditions. They modified some of the explanations which were 

\ handed down to them. They began to implant in the Jews the real re

ligion which consisted or the la,ve of God. in nature plus ethics. :ee
- ,- sides this, they added some new decrees and. ordinances which were in 

-( vogue at the time of Rabbi Jehudal1. There was no unanimity in the 
I ' 

' 

- - -·-----.-------- -

observance or these laws because there were disagreements. The nation 

was divided into two sections, f '!.-" j) • And later when Anan --became head or the Kara1tes, he tried to annul those laws passed by 

the Rabbinitee. The Karaitee and the Rabbinitee never agreed. 

so tar, Levinsohn has given us hie i~terpretation of the 

oral La,v. Now Judaism is to him an ethical monotheism. Judaism is 

based on the followlng principles which a Jew must try to actualize. 

The Jew must do charity, shun evil, observe righteousness, must have 

a knowledge of' creation. He should study religion and. philosop!ly and 

he should observe the practical laws of religion. The two main elements 

of religion which embraced all the laws are:;,.•- ( 1) Non-observance or 

idols; ·( 2) rJove of ·man. The ftrl!lt embraces all the laws between 

man and God. The second includes all the laws between man and. man. 



In ancient times, the Jewish sages who wrote books on dif

ferent subjects, always based it on the round.at ion ot ta.i th and re

ligion. No matter what they studied they never swerved rrom their 

religion. on the contrary, the more they studied philosopey or other 

subj acts the stronger did they become in their tear or God, the more 

endeared did their people become to them.· But now, observes Levin

sohn, those who begin to spec_u1ate a little in otl1er field.a lose their 

hold on their faith. They drift away. Let them follow in the foot

steps of their learned men of the past • 
. 

After citing a list or the books or the Jews rrom Moses• 

time, through the :;1l Apocrypha down· to the time of the writing of 

the Talmud, Levinsohn shows us that the tendency or the laws as ex

plained in the Bible was to make them easier for observance by all 

the people. 11 .111 the P1'>~CI P1c4Q , the restrictive measures . . 
are excellent means for the preservation• of the religion.-------

Some of the wise acres at present .speak sneeringly of those 'fences 

and gates• but we know the result of those who have destroyed the 

vineyaru of God, Zaboath and have made it look like a desert. 11 

The Rabbis ,in olden times did all they could to enable the 

Jews to observe their laws and "it is also permissible at present 

for any authoritative body to devise similar ways and means". The 

iclea of refonn in our religion is advanced here. 

In the second volume, Lev insohn discusses the origin or 

t11e Miellna, the Talmud, and the origin of the various sects. These 

subjects were also discussed in some or Levineohn' s other books but 

they are included here to give a history or the development or the 

Various laws and their interpretations. 

Levinsohn dispels the statements of Jew haters such. as·. 



Eisenmenger. He shows that the Rabbis in the Talmud did not look 

with evil eyes upon Non-Jews. He cites passages in which he shows 

that the Rabbis expressly atfirrn it as a sacred duty to visit the 

sick of the Gentiles, to permit their corpses to be buried with the 

Jews I to succor their poor. The Gentiles are considered by the Jews 

as brothers. There are many beliets which they share in conunon and 

they are guided.by the same pri~ciples or justice and truth. 

The Rabbis all were lib.eral in their views. Did not Hillel 

say, "What is hateful to thee do not unto thy brother". Rabbi Akiba 

so.id 1 "Love thY neighbor as tli;vse1t•. Ji.Ven in our pra,.yers we tind 

tolerance and love toward all peoples. Those who try to inflame the 

minds of people to the contrary. are committing a great crime. EVery

tl1ing that the Jew has said should be taken in the spirit in which 

t11ey were written. Then no. such misunderstanding would ~ise. This 

is what Levinsohn explains in the seventy-rourth chapter. 

All the accounts of incidents, all the laws should be read 
' literally. They would then be understandable to.all. The Bible is 

unlike Greek historical books which narrate only those good facts 

which malce their kings deserving or praise only. The Greeks omit the 

objectionable incidents. BUt the Bible is frank in every~hing. Noth

ing is hidden or kept secret. The kings.are pictured as they really 

lived. They are not -surrounded by halos or glory and virtue except 

when their. deeds show them wort~. or such honors. The writers of the 

Bible were truthful and tearless. EV'en the writers in the times 

succeeding the autho~ship or the Bible were honest and sincere. This 

is hardly true of any other people. 

When the Jews were 11v ing in Babylon, they acquired some or 

the learning current there at that.time. They studied about nature, 



religion, astronoll\Y and astrology. 'these ideas gained ground among 

t11e Jews and as a result sects arose who were inclined to accept 

some of the views in which they had an interest. This is quite natur

al among people and no matter how noble a religion may be it will al

ways suffer from other religions ot lesser value. 

For this reason the Jews n~ver practiced proselytizing a1-

tl1ougl1 it is a duty to guide people in the J;ight path.· Experience 

has shown that the one prosel.ytized m83' have a mistaken notion ot the 

adopted religion and in this W83' it proves harmful to the people whom 

he joined. 

The sages of Talmudic ~1mes v,ere learned in things Jewish, 

as well as non-Jewish. They were anxious to know ot everything. urt 

was considered a disgrace tor a learned Jew and especially a Rabbi, it 

he were ignorant ot exotic knowledge. In this country, how.ever, such 

ignorance is considered as a mark ot wisdom and p1ety.-----Groupo ot 

young men assemble in the synagogues, discuss nonsense and tell lies 

of all kinds;· they- drink and make merry while their. stupid rather-1n

lawe and their silly wives work to support them •. 'the Yeshiboths of 

our Rabbis ,vere used tor the discussion ot Biblical matters; they:· 
' 

were, moreover, used tor the discussion of other studies and sciences" • 
I 

L1even, in one ot his questions, desired to know the origin 

or the prayers and P1.l[Utim. Levinsohn, in chapter twenty-three, ex

plains them. He says that these P1yutim are sung by the Jews oncer

tain holidays as certain songs are sung by the choir in the Christian 

churches. These songs were handed down trom one generation to the 

other. Cantors, however, wanted to embellish the singing and there-
I 

fore they tinged them with some new melodies. The Cantor and his choir 

• among the Jews, no doubt, was modelled atter·the custom ot the Chris-
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tian churches in the east where the use ot an organ was forbidden. 

Yet 1n Germany at present, there are Jews who do use an organ. ·tev

insohn referred, or course, to the Retorm Jews. 

Let1nsohn then describes all the hardships and persecutions 

which the Jew had to undergo tor his religion. Thousands at Jews were 

killed _in Germany during the Crusades. Many Jews tram Germany m1grat

ea into Poland. AB a result of these persecutions prayers were com

posed which later on were incorporated into the pr.a.ver books. Lev1n

sohn quotes czacki and Karamzin, Russian writers to sho\'f that some 

nusa1an Je\'fs went to Spain to get instructions in Jewish learning. 
• • 

These came tram the community of Jews who had remained in Kiev after 

the expulsion at the Jews in 1150 by czar Vladimir. 

The Jews in Spain, who were under .Arabian rule were great 

students. They not only were learned in Hebrew lore but were pro

ficient in all kinds of secular studies. They had a Jewish University 

in r.:ordova wl1ere they pursued studies in all subjects. · Later .the Un1-

versi ty was removed from Kordova to Toledo. DUring the Inquisition 

the Jews were greatly persecuted. The Spaniards burned many noted 

books written by Jews. Indeed, the Jews had waxed exceedingly wealthy 

and this I no doubt, aroused the jealousy of the natives. 

Lev1nsohn, as we have already shown previously, believes 

in the adaptation at religious observances to existing conditions. 

He is not as radical a reformer as the Reform Jews at present but he 

understood the evolution of religion and the necessity of retorms to 

make the religion t1vaable. Levinaohn finds the actions of the Rabbis, 

at the present time, unwortby. •Every Rabbi in his own city does as 

he pleases I especially is this true o:t' the 11 ttle Rabbis in t11e small 

cities, tor how else could they get honor? How else would he 1ngrat-

i 
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1ate himself with the people if not by adding some restriction or 

new custom. thus showing his piety and righteousness betore all the 

people. Each Rabbi tries to show that he is far above his predecessor.• 

Great ho.rm is resulting among the Jews because or the lack 

of proper leadership. The young people are being neglected. The. 

Maskillim and the Hasidim· are both guilty of not supervising over the 

education of the young generation. Levinsohn arraigns the Maskil for 

his indifference. When the "Maskil" is able to read a little French 

and German he considers himself wiser than anybody else in the world.. 

the foundations of religion seem naught to him. He flaunts his meagre 

learning;· he-judges and decides, he becomes cynical and speaks blas-

1Jhemously. There is no God.• Lev insohn reels bad at such conduct. 

The Hasid is just as bad. "If the Hasid has the opportunity or see-

- ing one of his •holy ones" or if he is fortunate enough to touch the 

tail of his coat-----he believes the spirit to have rested upon him•. 

This could all. be remedied and the young would be able to 

bonefit if certain steps would be taken to meet the situation. Here 

is what· Lev insohn proposes to have tl1e Jews do. SChools should be 

establisl1ed with the proper curriculurn for the education at the youth 

so that they be good Jews. to God and to man. Special textbooks should. 

be used according to the age ot the child. 

The rest or the plans in regard to the reforms which Levin

/ sohn considered necessary to uplift the conditions or the Je\, we have 

"/ already mentioned in the Biograpby. These suggestions were drawn up 

in 1886 by Levinsolm in answer to tho many questions asked him by 

l1is friends on this subject. 

Lev insohn shows how charitable Israel is. In all the cit-

1 es w11ere Jews live• large or small, you find that they have their 

own organizations tor relief. It is difficult to trace them to their 
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origin but at the same time it shows how devoted Israel' is to the 

principles of justice and charity. 

The Jews must see to 1t that their religion be preserved. 

They must realize that in every generation wise men have arisen whO 

11ave cl1anged or added those things which make for the preservation 

of the religion. The Jews should not forget that of foremost impor

tance is the observance of the fundamental principles or Judaism. They 

should not observe the laws added by the Rabbis or the various gen

erations to the non-observance of those basic laws or Judaism. 

The Jew~ should become more progressive than they are at 

present. This condition will be improved as it was improved in Ger

many. sure enough, things are beginning to appear brighter to the 

Jews. Alexander I, in 1801'-, permitted the Jewish boys to study in 

all the higher schools in RUssia and also tor the Jews to build special 

schools of their own. Besid,es he has given them µiany more privileges, 
. 

L and Levinsohn in his ignorance at real Russia ea.vs, "Would that all 

the civilized nations were to follow 1n the footsteps or Russia, to 

give the Jews equal rights with the Christian citizens•. 

In conclusion, Levinsohn ea.vs, 'J.tY brethren, be not dis

couraged. Haltl and consider the basis or this subject. How diffi

cult it is to establish something new which pertains to the entire 

nationl Especially when you have to shield yourself against in

grained habit and•1'(hen it relates to th~ order or the study or the 

Torah and Wisdom. More so when you have to struggle against every 
. 

influence, tor among our brethren here, there are various sects with 

peculiar opinions". 

' 



.ZBRUB&Bm. • 

. The title page is suttioient to explain the purpose ot this 

book. It reads ~Zerubab~l. by this book Will.the Temple or God, 

erected by the divine writers and their dis·ciples,-be tirmly estab

lished: a Temple preaching love and peaoe to mankind in· general, 

in contradistinction·to the opini9ns or those mock~rs and det:amers, 
. . 

old and young al1:te, and in oontradistinotio~ to our toreniost accuser, 

who in his book, Old Paths, tries to destroy the principles ot our 

religion and our Oral.- Law. 

The publisher ot most or. his works, in his introduction to 

the third edit ion ot this book wh~ch appeared in 1880, at Warsaw 1 

says that Levinsohn completed this book• in 1853, after twelve years ' . 

of constant writing but because· or many reasons, was unable to have 

it printed. Three years after his death, only two ~oaks ot Zerubabel 

were printed but imprope~ proof reading and redaction resulted in 

a poor edition. These copies were distributed among the intimate 

friends or the author, in Odessa. The publisher was urged, at the 

demands or many ot the Hebrew reaclers.•who thirsted to.see the book 

in its entirety (six volumes) to publish the book and by defraying his 

ov,n expenses I was able to carry out the publication ot this work. 

Levinsohn, in one ot his pretaces to this book in 1855, 

BSi,'s, tha~arubabel is the third and last part· or his book Beth 

Yehudah which he had published siz years betore in Wilna~ •z direct

ed tl1ia third part against the arguments ot a certain anonymous 
' 

author whose work •Qld Paths• (London 1839) was sent to me. In his 

book he refutes all I stated in my first two volumes. And in his 

book, I saw the arguments and contentions which have been repeatedly 



stated in Karait1a and Sabbataan work~; in some modern opponents ot 

Israel; trom Eisenmenger and 0h1ar1n1. And with God' e help and 

providence I undertook to retute hie arguments and ott1r11es I have 

expatiated on my statements in IIG'·tirst two volumes, in order to 

firmly establish the pillars or Beth Yehudah. 

The purpose of the book in general is to explain the toun

dations ot Judaism, which are built upon the 'l'orah, together with 

the commentaries of the learned sages who toll owed the prophets;· 1 t 

will serve also as a systematic presentation ot the learning or these 

sages, their interpretations and decisions.· 

From the above we see that the main object in writing 

this book was to shatter the arguments or a detainer. The author ot 

Old Paths \iae a certain Mccaul, who had been a servant to a learned 
was 

man in Li ta. Mccaul/firmly grounded in .Jewish learning as is• admit-

ted by Levineohn himselt. 
/ 

In 1853, we read concerning the events that brought about 

the writing of this book. About twenty years prior to this date, 

a Gentile published a two volume.book against the Talmud. The argu

ments of the author were sent by -.a: learned .Polish tr1end to Le~1:r:i,

sohn. And although engrossed in writing hie book Beth Yehudah, he 

took time to give a cursory refutation to the accusations ot KoOau1. 

This cursory retutat1on atterwards was appended to Beth Yehudah. 

Later, when Sir Moses Mont1t1ore asked Dr. Loewe to translate Lev1n

sohn1 s book MJ!lt'es Damim" into English, and also to read the books 

Te'udah Bey1sroel and Beth Yehudah, simultaneously a translation ot 

Mc Caul' s ·' book into Bngli eh appeared in London and caused a sens at ion. 

Some book was needed to cast 8118,,Y the aspereive statements against 

the Talmud and against the Rabbis but where was the man to undertake 

that work? Where ,vas there a man tit tor the t·aek? And this was tar 



from an easy task. It required deep learning and tacttul presenta

tion. There was no man to be tound in- Germa.ny I France or_ England. Bu.t 

the light or the Torah shone forth tram the wretched humble dwelling 

place of the invalid Levinsohn. And although broken i~ boa.y and bed

ridden the colossal task was given over.to him. Ke worked assiduous

ly for twelve years and finally completed the_ work. 

In a letter to his friend Aaron Reich, we read, •on this 

book I worked day and night tor more than twelve years;: I lost all 

-icy strength, I lost all means or.a livelihood, I lost nigh all my 

senses;- and even when I sit up to. write. or to study I reel as it. I 

were languishing a11ay tor even to sit is paintul tor me.. Indeed I I 

work ;;'\tf-& 'J"I- ,.ec>J ~ : with J1W. last streng~h• • 

In a letter, in 1853, to Reb David Luria, he _SSiYS 1 • I am 

like a deserted person, my home is_ on -the outskirts:ot the-city, nw· 
. 

relatives have all moved awa.y to OC1essa1 and with the exception or 

an old lady and her son, whom I provide tor,. there is none who be

friencls me. And Just last winter one ot, her sons became insane I and 

as yet there is no remedy tor him. He was iey best triend who knew 

and attended to all my needs. For the last twelve years he minis

tered to all iey needs. Without him I shall not be able to get along. 

Briefly, I am all alone, sick. People come and steal, pretending to 

come and help me along. After Passover I I shall be compe11ec1· to leave 

my home and live in the city and take new medical treatment, Who· 

knows? There may still be some hope. I still- have many manuscripts 

and would that I could see ·them published. Some or them require cor

rect1on---God knows my heart and my intentions;: he kno,,s that all 
' . 

my labors in these paths were to better the conditiona- ,ot '1111 people 

and to elevate the status ot -my religion. And it I am to die ere 
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they are published, I shall hand them over to my two triende here, 

neb Jacob Israel Meisels and Reb Joseph Margolis, that they may dis

'(lose o:t' it as they see tit. · I have· also stated regarding such an 
. . . , 

event in my will ,vhich is in their possession.• 

The book was dedicated to Aaron Kaoohen Reich, no doubt, 

in appreciation tor the many benetits and tinancial assistance ren

dered to hiJ1l. 

In a letter to.the above Reb David Luria, regarding this 

book, J1e does not underestimate the extent or the intluence :r.ccOaul 

exerted,tor his book contains all the detamatory statements o:t' his 

predecessors in such excellent systematic arrangement that on tirst 
,• . 

glance one would agree with him. · Not only does Lev insohn answer the 

accusations o:t' KcOaul, but also the_charges ot many or those trom 

whose sources Mc Caul· drew his inforniation. Levineohn was tearless in 

his refutations, yet he himeelt ad?ni ts _that at times he liesi tated giv

ing full expression to his ideas lest that cause added animosity on 
. . --

the part o:t' Gentiles, and Wherever possible, he used Christian author

ities to support his pleas. · 

As in the other works ot his it was his taotMness in deal

ing with questions that might arouse resentment ot the Gentiles, that 

he displayed. we shall now give an outline or the contents ot this 

} great book whicl1 could be used _even at present as a textbook to under

\ stand fundamental Jewish ideas and institutions, and to refute some 
.. 

o:t' the calumniatory charges hurled against Jews. 

Volume one has three sections. 

Volume I - foundation tor the seven Noahitic commandments: 
section I - Foundation for the written and Oral Laws and re-

garding Agaa~ 
Section II - Religion in general and JUdaism in particular; 
Section III - Origin of Oral Law: 
. . scribes:- Sanhedrin, Mishnaists, Priests. 
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Volume 2 1 includes the last part of Beth Yehudah, containing dis

cussions on:-• 

Volume II - Concerning immortality; 
~e Am Ha 1 aretz; 
Honor to teachers, to learned people, to parents; 
Urim Vetumim;· Learning;· Noahitic ~ Concerning Gen-. 

tiles who studied the 'l'orah;· 
Concerning Gentiles who observed the Sabbath;· 
Liberalism and brotherhood in general;· 
Feast or Esther. 

Volume 3, includes the.last part ot Beth Yehudah, containing discus

sions on 

Volume III - Noahi tic commandments; 
Sojourning Proselytes: 
Washing Of hands: 
Four cups; 
Searching for the leaven: 
T\'10 days observance of holidays; 
Lawe of mixture for cooking or victuals: 
Prayers, Piyut ;· 
Edomites: Legend or Leviathan~ Piyut in general, 

and .Agad.ata;· Virtues or Israel; oral Law. 

Volume IV - Wi tchcratt ~ Learning and languages ot members or the 
Sanhedim; Astrology; Talismans; Remedies and 
sayings or Rabba Bar Bar Hama: · Commandment or 
Sabbath Observance and Sabbath Laws. 
Opinions of sages concerning excommunication; 

Reward, sin and repent.ance: 
Blowing ot Sharar. 

Volume V - Merit of the Fatl1e.rs; custom of Repentance; Succoth; 
Day ot J'Udgment; custom of remembering the Dead; 
Charity: Priests. 

Volume VI - Some .Agadata in Talmud; Ordination; Chain or Tradition; 
Women and cormnandments concerning them~ Concerning 
prayer ot not being created a woman;· Polygamy; 
Divorce: Forbidden Food, Shehita and Dietary 
Laws:· Laws and customs in mourning; Annulment or 
vows; Circumcision; Additional remarks concern
ing Arn Haaretz. 

rt would be too eXhaustive an undertaking to give·the de

tailed contents or this work but at the same time we can outline 

briefly those parts which would serve as an index to his ideas, as 

tile work is not a unified whole but rather a collection ot discussions 

I t . 
I 

' 
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0ll those questions brought up by Mccaul, it would be advisable to 
• 

take up those passages that will serve as an index to the general 

character or his work. 

In the second volume or this book, he. discusses the respect 

and llonor which should be paid to the teacher in Israel. Here we see 

t11e influence Lev inaohn tried to exert on his correl1gioniats I to en

lighten them to appreciate arzy one who is trying to uplift their 

children for "the person who instructs people in learning and in man

ners, and teacl1es _the ways of God and converts the unruly person into 

an orderly person, with wisdom and correct manners, no doubt but that 

his pupil must respect him and fear him because of 111a superiority". 

Although endorsing the education of some women and citing 

man,v instances from the Mishna where the sages had girls of ability 

instructed, yet to lay dOwn a hard. and fast rule that all women should 

be educated is folly. "For many Je,1ish and Christian scholars admit 

at present that it would be better to lceep them from studying for 

many wrongs result from this, and aside from their unadaptability to 

uomestic management and all necessary matters, there result marzy other 

dangers as immorality, and we see that from the earliest times, Imrael 

never instructed women in learning excepting in good traits and in 

womanly duties. 11 

In speaking in general about rest from work on Sabbath and 

the Holidays, he finds a two-told purpose in such observance. People 

desist from work because:-( 1) we have to renew our pl'lysical strength 

fol' the rest gives us added strength to do our work more fittingly. 

Inueed this rest is work itself or functions as work. (2) He re

ceives also spiritual strength whicl1 strength was dormant while en

gaged in work the entire week. That he might observe the world and 

all therein and see t11e greatness of his maker in ·1the world is the 

' i 
1 1 l 1: j: 
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purpose of Sa.bba.th. 

As in his other books, we :!'ind llim rationalizing. '.He wants 

his people to aee that Sabbath o~servance.:carry with it more than a 

mere command. He throws out to the people a meaning that is beneath 

t11e letter of the law. Indeed,· he is quite modern in llis interpre_ta

t1.on or our Jewish institutions and one or his characteristics is to 

have reason explain, \Vherever possible, t11ose inat i tut ions. which seem 

to be divinely given to man. He wants his people to tl1ink about these 

matters and accept them because reason sanctions them. Why, for ex

ample, wash your hands betore eati~! • It is known that men work and 

unintentionally mEzy touch sometl1ing d1rty or soiled, is it not right 

therefore to be careful? Reason dictates you to be careful. so do 

all civilized people wash their hands before eating. This was con

sidered a necessity among the ancient Romans, never to eat before hav

ing washed your hands. And one sho~ld get accustomed to pra.Y, when 

waslling his hands, to God tor his Providence in providing him with 

food." 

He accuses Mccaul of falsehoods when the author or Old . 

Paths says tl1at the stories or Rabba Bar Bar Hamma were to be under--
stood literally. He shows, by examples, that the commentators con

sidered them as allegories and metaphors, which were like the allegor

ies among tl1e Greeks and Romans. 

He attacks Mccaul, whose attitude toward the Talmud was un

just. Mccaul finds the legislation in the Talmud rigorous. Levinsohn 

shows that there is contusion in the mind ot McOaul. The sages in the 

Talmud were very careful concerning the lives of criminals and were 

always ready to lighten the guilt rather than make it severe. The 

Talmud was strict ano. exacting in regard to a murderer but: never~in.: 
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regard to sins between man and God. 

legislation is to mitigate penalties. 

Indeed the tenor of Talmudic 

For example I on first glance 1 

the observance of the Sabbath· would preclude walking on that day 
1 

heating· in winter, drawing of water trom we11 1 reeding the animals 
1 

and to most of these we find weys· ot attending to necessary duties. 
' - . Levinsohn corrects the distorted vine.or Mccaul about the 

custom of "Kapparoths". This custom, ea.vs our author, •never originat

ed in Israel and no mention of it is round in the Mishna 1 Talmud, 

Sifra and Sifre and in the Hechiltas. EV'en in the time of Ramban we 
\ 

find no trace of this custom. This originated in the time ot Rashba, 

a disci'ple of Ramban as is knowr. to all, about 500 years ago in Bar

baria. This custom has a very good end in view. Sarne or the poor 
., 

received ·something to eat on Erev Yam Kippur. Otherwise seriouo con-

sequences might have resulted from fasting without a good meal the 

night bet.ore. And what else could a poor man do who hasn•t the means 

to buy rood. · lfo better means of repentance could be offered up than 

giving a poor person something to eat. Community leaders strengthen

ed this custom for it contributed quite a large revenue and proved of 

benefit to the community. 

In the fiftl1 volume concerning Mccaul• s remarks about the 

Jewish custom of remembering the dead on their holidays I Lev insohn 

says that. "this custom or1ginated in Germany, after the .revrs had suf

fered, time and again, gruesome deaths and massacre after massacre; 
. . 

:t'athe:cs were killed with their children, and the main reason for re

membering the dead is to humble the · 11eart of man in reminding him of 

those who passed away into eternal sleep. All this tends to awaken 

in the i1eart of man a revulsion toward \Vorldly vanity and an attraction 

to what is good and righteous. Accordingly the main reason for their 
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establishment was not tor the good of the dead but rather tor the 

benefit of the living. i.e. not for the benefit of those remembered 

but for the benefit of those who remember. 

Levinsolm attacks Mccaul for hie misinterpretation ot the 

passages in the Talmud which deal wi t11 Goyim. Mc Caul invariably trans

lates tl1ese as Gentiles and ,shows that the Talmud referred directly 

to Christians. All the good qualities at the Jews are maligned. To 

Mccaul the aotions of the Jews are treacherous. The Jew has no love 

nor even friendship toward the Gentile. All these argwnents Levinsohn 

refutes. ·He shows the wilful. errors in Mccaul• s translations. To 

l1im, t11e many injunctions in the Talmud not to associate with 1dolators 

does not command them to do evil to those worshippers. Not only should 

they refrain from doing evil but as a matter of fact the Israelite 

is commanded to do good to him and to provide for him when he 1s 

hungry, to cover his nakedness, to visit him when he 1s 111 1 and even 

to bury· him among the dead in the Jewish cornrnuni ty 111 case there 1s 

no burial place for him. 

And this tolerant attitude of the Jews has been taken in 

spite of the sufferings and persecutions which they underwent. Tol

erance among nations who were intolerant l · And here• Levinsohn, in 

d.iscuss1na the treatment of. the Jews by the various nations all over 

< the world. says. that Russia was the only country that .treated the 

Jews properly. •never did she raise a hand against a Jew for aught l 

Yes tllese Russians are said to be retarded in civilization! If so 1 

then the true c1v111zation found a nest in Russia a long time before 

other kingdoms w110 shed human blood in vain for the foundation of . 

civilization and whose aim is professedly the love of man. 

Here we see Lev insohn throwing a bouquet at the czar and 

i, 
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his government. It, no doubt, was a sincere avowal ot his sentiments -
in regard to the czar and his government for Levinsohn was considered 

11ighlY by the various governmental officials. He was awarded a purse 

of 2000 RU.blas tor this boolc or his. · He might, have been srrept awey 

by the te~orary reactionary policies or Alexander the First, who 

seemed to want to interest the Jews in agriculture, or again lle ma.v 

have been flattered by the heads or the educational department in 

Russia who had heard at him. As a matter or tact, in seeking someone 

~ to whom to dedicate his book he considered Graf Tolstoi, Grat Bib

ikov, although· the book was later dedicateci to Rabbi Aaron Reicl1. 

- Again Levinsohn might have been tactful in 111s praise or Russia. 

But even his flatteries to the government author1·t1es were tactful 

and brougllt no ~arm. Why were the Jews exiled from Spain? After 

stating the tacts in· their life in Spain, their wealth, their achieve

ments and 11 terary attainments, he gives us a philosoplzy or the his

tory or their expulsion and although not as advanced as a historian, 

at the present time, yet he goes beneath the tacts and searches tor 

issues ana. causes. The common people were jealous ot their wealth 

and fortunes; the pr1e•ts and church leaders were jealous or their 

learning ano honor which they derived, and together with their lust 

after Jewish daughters or refinement and beauty - all these precur

sors or the inquisition:· Jealousy, lust and ·seeking honor stirred 

up the hearts at the Spanish people against the Jews; the priests 

held counsel to perpetrate deeds ot deceit and to cover the intentions 

of their heart with the cloak of religion,and they persuaded the poor

er classes at Spaniards to rise against the Jews and compel them to 

accept their Christian faith or die. 

Mccaul arraigns the Jews for the low esteem in which the 

. : I: 
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woman is held by pointing to the praver recited by the JeV'ls thanking 

God 11 that he has not made me a woman•. 

'This prayer is not to deride woman but is said because ot 

the hardships in her life and because of the advantages man does have 

over woman: for these advantages does man give praise to God ,tor 

man is commanded to bless God tor every advantage or beneti t he lll8iY 

have over others------and then does not the woman sutter disadvantages 
• 

even according to the Torah when she is not pennitted to inherit the 

estate of her father or the males;· even according to the laws of the 

ancient Romans a woman was forbidden to be appointed hetress: we also 

see that the male from five years of age to twenty is valued at twenty 

Shekel and the female but at ten, and from twenty .. to sixty the male 

is valued at fifty. Shekel and the remale at thirty, and many more 

examples are _found in the Torah." 

Levinsohn believes that the existence of the Jewish people 

depends upon the maintenance of their.laws and commandments and were 

it not for these laws the Jews would have 'been assimilated. It is 

this adherence to the Jewish lav,s that has kept the Jews together. 

To Levinsohn's mind, there is no doubt but that each law has some 

secret which is not always within our comp1•ehension, and it remains 

for the Jew to obey these laws unquestioningly, and we must not do 

as some have said that the eating of pork. is permissible because when 

tllis law was decreed the Jews lived in a dry parclled land.. There 

are mysteries connected with these laws and it is not right to de

stroy a belief. However, if a modification is t.o take place, a 

synod of sages and proficient wri tars, who would study these questions 

could deoide upon suc11 modifications. This evidently was a thrust 

against the Reformers ot 11is time in Germany who were beginning to 

., 
I 
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make changes in Judaism. 

Near tl1e end of this book he discusses circumcision. •How 

many wars were waged, how many righteous and pious fell in the wars 

and how many suffered so cruelly in Hasmonean wars when the Greeks 

triecl to eradicate that custom from Israel •. And it is apparent that 

- the Greeks in those days saw what the author or Old Paths sees today 

t11at upon this commandment all of Judaism hinges and therefore they 

tried to destroy that practice. 

This is but a brief sketch of the general contents or the. 

entire work and now we shall merely generalize and show the reasons 

for Mccaul's mistakes. Levinsohn, in his prefatory remarks to his 

work has enumerated these and classified them under the heads of gen

eral errors ancl wilful misrepresentations. 

I- General Errors or Mccaul are due to:-
(1) Ignorance of the tact that only the Mishna (in part) is 

considered the oral law. 
( 2) Failure to distinguish in the Talmud between final laws 

( JJl •ri~ J\l ..:}f;, ) and abrogable laws · · .• 

( .3) l!1ailure to di stinguisl1 between Halacha and .Agadata. 

(4) Failure to distinguish between Agadata to be taken liter
ally and those to be t.aken figuratively. 

(5) Ignorance of chronologies of Mishnai~ and ~almudic authors. 

(6) ~uibbling over one statement. of a Tana without considering 
that Tana•s system of reasoning over laws. 

( 7) Lack of knowledge as to Piyut and the MahZor and his con
sidering these works also as oral Law. 

(8) Failure to distinguish between a principle and dogma in 
JUdaism. 

( 9) Unthoroughness in Jewish History. 

(10) Lacks- an historical knowledge of ancient nations. 

II. Hifl Wilful :Misrepresentations fall under the _following heads:

( l) Mccaul attacks the Talmud and Rambalr1 by citing passages 
rrorn the Bible, intimating thereby that these passages 
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were unknown to the authors ot the Talmud and to Rambam. 

( 2) In translating passages :from the Talmud, or·,·trom Rambam, he 
omits many preceding or succeeding passages that throw 
light upon the passage in question. 

(.3) He changes the letters in the words to suit his purpose. 

(~) Fails to give the references to many passages which he cites 
:from the Talmud or Rambam in order to deceive the reader. 

(5) Gives the contents ot the passage but not as it is actually 
written. 

(6) Inserts Rashi or Tosetta into passages making passages com
plete to suit his purpose. 

( 7) Those passages whicl1 he can use tor his purpose in Rambam 
he calls Oral Law I but if other passages ot tl1e Rambam 
are not in consonance with his views, he calls them 
merely the individual opinion of the Rambam. 

Jte considers :Mccaul guilty of dishonesty and wilful mis

representation. ~e author or Old Paths insults the Tanaaim when

_ever possible. He described them as "tools - senseless, ignorant 1 
(•h•' 

robbers I murderers I liars I superst1 tious I wizards I immoral" and many· 

more adjectives that are insulting. Lev1nsohn 'believes that even it 

there were no :faults whatever in the work at all, this very attitude 

of 111s is condemnable. 

The work consumed twelve years ot his lite. It had exhaust

ed him. He was not in proper physical con~ition to have undertaken 

such a stupendous task and although the publication of this work ap

peared many years atter Mccaul 1 s book had made a stir in the world, 
.. 

it nevertheless represented the tireless str1v,ings ot that noble 

soul, who, bed-ridden, tried with all the strength in his body, to 

cast off the vileness and bad name given to his brethren by an Anti

lemite. His arguments rna.v not have been altogether sound but there 

was no one who would undertake the task. None seemed tit and it re

mained tor the lonesome soul in Kremenitz to erase all the aspersive 



remarks or Mccaul.· 

J ' 
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•· SHORSHB LDANON • 

Lev.inaohn did not lim1t his _activities as a writer to 

, hi story alone, but as we have already seen, .. too~ · up. many problemi . . 

I 
which only a man ot versatile abilit.ies could justly execute.:- In _Etes 

Darnim he was a staunch supporter ot the Jews and ·l¥l·apologetic writer. 
[ ' , , 

f 
In his Beth Yehudah, Te 1udah Beyisroel and in fal'llla.bel he was an 

' . ' . ' ' . . . . . . 

historian. In his Shorshe Lebanon, which also had the added title 

ot Beth ozar, he was a philologist. In this work he does not grapple 

with the origin ot words as philologists in the real sense or the 

word would do, but superricially compares his words with other words -
- in ditt.'erent languages. He shows a knowledge or Arabic, Latin· and 

Greek as is evident tram the maey quotations he cites tram these 

sources. 

Shorshe Lebanon appeared in Wilna in 1841. The words 

~ whose meaning and derivations Levinsohn seeks, to explain are alpha

betically arranged. He raters to the origins ot these words in the 

sister Semitic l~ages and very orten traces the meanings to some 

passages in the Bible, Talmud .and Midrashim. This alone is sutticient. 

to show us that it is not a strictly philological book. It is rather 

a compendium or words ot doubttul origin. He digresses tram the pur

pose intended. Nathanson, in his pretatory remarks, characterized it. 

as a great work,but to us it spells just the opposite. Said_ the pub

lisher, 1 1'his book can be read because ot the learning and discourse 

\'lhich branch out from tl1e discussion of these roots.• Indeed his 

general discussions ooaupy more space than the discussion or the 

origins or the words. But unscientitic as it is, it displa_y-s a know

ledge ot many languages. In a discussion later or his other grammat

ical works we shall give some evidences or his philological method. 
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Tbe second part ot Shorshe Lebanon is called Beth Ha'Ozar 

which includes (1) a Discussion of the origin of numbers; (2) Parsee 

idea or creation; CJ) History or the Parsees; (4) History or idol

atry for an understanding of the Bible; (5) ~ranslat1on or Josephus• 

Contra Ap1on with remarks and a preface; ( 6) Rachabetes;: ( 7) Hazohar 

and divers other subjects. 

The third part or Shorshe Lebanon is devoted to certain 

omissions 1n Beth Yehudah where Lev1nsohn discusses questions or the 

same nature. 

Of importance to us is what he sa.,rs · at the end or the·: book 

concerning the great losses incurred through the ignorance of Rabbis 

who would era as out many words and passages from books, wh1cl1 passages 

t11ey could not understand. For this reason he advocated that the 

Rabbis study books outside of t11e Talmud and Posk1m. Levinsohn wrote 

to the Minister Bludolt respecting this and the Minister informed all 

the Rabbis to act as censors and preserve those parts which are wor

tliy of preservation, but the Rabbis instead or dealing lightly in such 

cases dealt· severely which caused L·ev1nsohn in 1833 to again call 

tl1e attention of Bludolf to this wrong,suggest1ng the establishment 

of only three printing houses in RUssia so that proper care would be 

taken in the supervision of the works to be published. 

In a letter to one of his friends at this time, he begs him 

to see to 1 t that some or the weal thy Jews of 111s tov,n should con

tribute something to his livelihood. lie was not merely suffering 

pain but was suffering as well the anguish or not being able to settle 

his debts as he writes, MNot only am I being overwhelmed by my ill

ness, and lack ot necessaries but I am being harrassed by my usurious 

creditors who gave me food during rzy illness-tor many de.vs. 

them are poor------they need it themselves.• 

Kost ot 

' . ' 
' ' • i 
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Dr. Furst in a review ot the above book in the orient, in 

1846, calls the atte11tion ot the readers to Levinsolm' s lexioograpb-. 

ical discourses of the Bible and especially to Levineohn1s keen 

arguments with Geseniue. 

• 
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~IJAB HASHILOBI JWIOZD. 

This book appeared in Leipsic in 1863. The money tor its 

_ publication was furnished by Simhah Lipscllitz or Odessa, and H. 

Trachtenberg. 

The book was written by Levinsohn to refute the arguments 

- of ll.cCaul in his book 1 01d Paths•. It did not touch on all the ques- · 

tions discussed by Mccaul. That would have required a larger book 

and more lengthy refutations •. Levinsohn, later, wrot• Ze.rubabel which · 

contained a refutation or all the statements made by Mccaul concerning 

- tl1e Jews. 

There is a history connected with the writing or this book. 

Levinsohn received a visit trom a certain officer or the arnzy. After 

a discussion on matters or religion, the officer took leave, not 

- however, without showing his appreciation tor the pleasant conversa-

t1011 he had. He presented 1evi11sohn ,vith a copy or •old Paths", tell

ing him that ha would return soon to find out how the book impressed 

him. Levinaohn declined to accept the present as he did not wish to 

enter into a discussion-or the relative merits or Judaism and Chris- r"··· 
tiani tJ', but he was prevailed upon and reluctantly accepted. Thus 

was written, 1 Alijah Hashiloni Hahozah1 • 

/' 

I' 
' 
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TA-AR HA SOFER •. 

This anti-Karaitic treatise was written in 18.51 and was 

published twelve years later, in 1863, in Ode.sea. Levinsohn was 

prompted to v,rite this, according to the Russian translator _of the 

- book, P. Berezkin or Odessa, by the. appearance of· a boolc, Masah 

· Ameriva 'nl?, ~-JI I ;;) o N written by the Karai te Abraham Firko-

vich who derided all the Jewish laws and practices. At the outset 

,_ Levineohn gives a sketch of the rise of sects among the Jews from 

~- t11e time of the second Temple down to the modern times. 

In the introduction to this treatise we find the cause tor 

anmveri~.g their charges. •For the last fifteen years, some or the111 

- have risen to break the peace covenant and ar~ enraged over the old 

time quarrel---giving us and our Torah a bad name----. It is our 

duty now to protect ourselves against them and defend ,.ourselves lest· 

tl1ose not so thorough in these subjects who listen to them might think 

them correct. We, now, will present our words to those who know what 

our religion and Torah represent." 

, 

---" 

Levinsohn shows that the Karaite, R. Mordecai, in "Dod 

Mordecai" distorted the sentence in Me• or Enayim to show that the 

Karaites are derived from a sect or Zaddikkim and not from Zaduk and 

Boithus. 

The diagram will show what Levinsohn.believed to be the 

chain in the development or the sects. 
P •~ 1 on 

The following might explain Levinsohn'e understanding of 

I 
; I' 

I 

! . 
' ' ' 
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these sects. The :followers o:r Simeon Zaddick remained Sadducee a and 

_ did not join the Samaritans in building the temple o:r Mt. Gerizzim, 

-, 

The :followers of Simeon• s successor Antigonus raj ected the· Oral Law 

and :formed the sect known as Zadduk and Boithus. The Boithuseana dis

ap~eared and then the Sadducees remained. 

The Hasidim we.re called after the Has1d 

Among the Irasidim there was also a schism. The Yosiim were also 

Essenes. Since the Yosi-im were also called Hasidim the latte·r were 

called Perushim, The Essenes later merged with the Perushim and the 

ZedUkkim also disappeared into the Perushim. 

The Karaites arose :from a sect known as 

separated, torn from the Zaddickkim. 

There is also scathing criticism against Firkovich. Levin

sohn shows that the author has distorted passages rro:n his sources 

to suit his purpose. 

The publication of Ta-or Hasoter was made possible through 

the financial assistance rendered by a certain Simlla Lipshitz and 

his son.. The Jews were asked to help publish all his worke but they 

failed to respond. Even when Salliuel Joseph Fin sent out an appeal 

= tlll'oug11 the Magazine Hakarmel, he met with no answers of encourage

ment. · He said in part in the Ha.karmel 1 "No greater good could be 

done t11an to give a holy Terumah so· that his delightful books 

c; might be published. Great good would result from this and these 

works or his would immortalize his name for ages ,more so than all 

- monuments that might be reared to him or marble and granite." 

\ 
' '· 

i 
' 

' ' ' ' 
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LIGHT TO FOURTEEN. 

Xn 1864, this book, known as ,J', ( '1 / '1,. . was published 

These myths were written at tlle request or Levinsol1n I s - --
,; friend ·R, David Luria, to answer a c11ristian theologian who wrote a 

' . 

- pamphlet against the Talmud based upon deductions from these myths. 

Tl1is Christian showed that those myths put marriage in an immoral 

- light, and they tended to poison the minds or the young folks and 

~ lead them into immorality. 

Levinsohn proved conclusively that ll\Yths or this nature 

were abundantly scattered among the ancient Greelcs and Romans. The 

Jews, like these nat:l.ons, couched lofty subjects in myths and par

ables. "If among their ll\Yths and parables. three or rour seem strange 

to us among--the thousands and tens of thousands or lofty myths that 

appear to all as being wise and refiped, learned and moral, - then the 

fault is with us and not with the myths for it is impossible that 

such great, renowned wise men as they were should thinlc thus ----they 

with their honesty and piety -- which we encounter in their books at 

-- each turn, -- in their laws, in their legal decisions.and other branch

es--------and all at once in some of their myths these vecy same 

people should change their ideas ancl profess belief in everything that 

is strange and oad.• 

Lev1nsohn was not satisfied with bringing passages merely 



• 

from Jewish sources. He cites st. Augustine to bear out hie point 

that there was no immoral motive in the polygamous practices ot the 

ancient Jews. 

, 



AND JlADASSAH. 

In 1g65, Levinsohn's heir published a short essa;y written 

by Levinsohn 1n 1846 with the above name. This essay contains a re:ru-

~ tation or the arguments or Ri~ ?''l,, in his book "A Key to 

Megillath. Esther", ,v11ich he published in Vienna in 18..,1. Levinsohn 

shows, in his essa.v, that ?~e, is also or those modern writers who 

look, but in vain, to find faults with the sacred literature. 

Levinsohn believes that the book Esther was written through 

- divine inspiration. The purpose or the book Esther was to narrate 

the great miracle which God had performed ror Israel and if certain 

stories in the book seem to appear irrelevant they serve the purpose 
' or elucidating the book as a whole. 

Lev insolln rationalizes those portions w1 th which Rigan · 

----finds fault. The feasts, manner or mourning, and the tacts are not 

distinctive Jewish practices but originated at a time when those prac

tices were common among all the natfons or the world. 

This essa;y was written with the sole object or refuting 
' . 

the calurnniatory charges or Rigan, all or which charges Levinsohn shows ..,-
to be groundless. 

I 

I 
' I I • 
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EY1I'. REFAIK. 

Thie anti-Haeidic book waa written in 11332, and was pub-

• 11s11ed together with Diqre Zaddikkim in 11367 in Odessa. They were 

later re-published with YalkUt R1vl in 11379 in Warsaw. It contains 

a reverie concerning the :f'Uture world, which was obtained from a 

somnambulist through the secrete or the science or Mesmerism. Emek 

Refaim is tounded on a story of a magician and a wizard, a certain 

religious man I who knows. and understands the secrete of mesmerism and 

can perform rnany miraculous things thereby~ By means of those miracles 

he has been able to cure some very dangerous maladies and ills which 

have been given up as hopeless by physicians. These sick people, 

when put in a trance, answer all questions put to them. They also talk 

- or the world beyond ana tell you or t11e secrete in the heavens and 

those in the nether world, , ot the dead and of the 11 v ing, and concern

ing all spiritual matters. 

Some or the Mask1111m asked permission rrom-------------

to go to these sick people and ask them quest ions concerning the 

world to come and about the punishment of bad people in Gehenna. The 

answers of the sick people to the questions asked of them, were put 

down in writing. They were also asked as to those people, now dead, 

who were considered I when alive, as righteous.: . How·-.were they being 

treated in the world beyond? ~he answers concerning the rate or the 

Zaddikkim showed that instead of enjoying bliss they were being pun

ished in Gehenna ana that they were receiving the punishment due to 

them for their conduct in this world. 

All the questions and answers are written in a lucid style 

- and affords very entertaining reading. We sllall quote part of the 
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answers ot one ot those entranced who explains how a certain ignorant 

Zadik gained the name he had among all his brethren. •Being ignorant, 

I decided to settle down in a very small town where no learned people 

r dwelt I no wri tars I no rich, no merchants I and people who because of 
I 
' : their abject poverty are occupied -in work. They can not understand. 
! 

worldly atta.11"8 • not to speak or being able to understand deception 

and falseness. Here I became a "holy man, t,'c}~ by acting that 

part and later returned to my home town famous ror my piety. I would 

- meddle in all the affairs of the city, in the expenses and receipts, 

etc. Then I tried to become a collector ot money to help the people 

in the Holy Land------and gradually the people were led to believe 

that no matter what I did there must be some secret( '-1 Io )connected 

V therewi th------only part of the large sums which I collected for 

Palestine I donated to the support of the poor of the city, so that 

they might advertise my name and so that I mtght be considered a 

Zaddik among peopl✓- And I alwEzya preached that it was a greater 

Mizvah to tell stories and miraculous tales about Zaddikkim than to 

study the Torah. And those Rabbis and Maggidim, w110, in their sin

cerity would quarrel with me because they knew that I was an ignor

amus and was misdirecting the people, I would calumniate them by 
• 

putting up false witnesses to testify againat· them. I used to tell 

them constantly tl1at thes· were foolish tor believing in a doctor and 

tellir1g them that they would do better if they would bring me •Pid

ionoth". 

Regarding the advice given by this Zaddik at his death .to 

• his son as to, how to deceive the people we find him saying, "Let 

your praying be in solitude in a small house near the synagogue, and 

accompany your prayers with the shaking or the body, with the clapping 

' I• 

! 
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·or the hands ann with so:nga.----You should talk in an eccentric way 

and in such manner that the people shoul~ not understand what you 

say. They will then think t11at you are talking of t11e secrete in the 

Torah. : .And while reading the Torah in Schul tall on your hand and 

remain stone-stiff as 1!' your soul had just departed from your 'body. 

The people will then 'believe that your soul ascended to Heaven to 

hear some or God• s secrets. 11 

The second reverie 1s concerned with the vision or the 

same sick person. He 11ears what the Rabbi has to say a.bout his prac

tices on Sabbath afternoon when all the people come to hear his 

words of \'iisdom. At this occasion the Rebbe calls upon t11e •:aadchan" 

to amuse him, for the Rabbe saw in lleaven that 1 t was decreed, "that 

some Jews must be farmers just like the Gentiles, es-pecia.lly the poor 

Jews muot do such work. There ,·1111 also have to be mecl1t::.nics. Jew-

I ish children will be compelled to study Russian and arithmetic. 

There is also a decree that there shall be Rabbis in every city as has. 

been the case in many cities and moreover it is decreed that these 

Rabbis ohould be learned. God protect ua. 11 

Here are some of the pra.vers the Rabbi offered up at these 

occasions on Sa'bb.ath afternoon • He thanks God that he was not creat- . 

ed a "learned man, a Philosopher, a matl1ematician; . tl1at he is ig

norant of all languages;· tllat he 1s ignorant of grammar, etc. 

This book is or the same character as Safer Zaddikkim. 

.. Bot11 aim to do away w1 th the ignorance that reigns in the Hasidic 

camps. Whether satire was the best weapon is another question. In

stead of correcting them, they declared war against his enlightenment 

and, indeed, he suffered much because of 111s satirical attitude towards 

them. 
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In 1832, he received a letter of congratulation from his 

friend R. Berish Blumenfeld, on the two books but .his.: ad.vice was not 

to waste so much time on "those Hasidim and their follies, as nothing 

will avail of such a battle.• 

I ' 
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DIVD ZADIXICDI. 

In 1832, Levineohn wrote tiro:.-short satirical esseys known 

as Divre Zaddikkim and Emek Rera1m 1 b9th describing the spiritual 

powers and the greatness of the Hasidim at that time. Divre Zaddik:.. 

~ kim was published first in Vienna and in 1867 was published in Odessa 

-

togetl1er w1 th Emek Ref aim. 

Divre Zaddikkim is very cleverly written and the satire 1s 

excellent. As a matter of tact so realistically does Levinsohn de

scribe the wondrous powers or those wily Has1d1c Rabbis that when the 

book was first published, the Hasidim praised Levinsohn tor his work, 

but later when they began to see that his other works v,ere opposed to 

Hasidic manners and ideas of lite, they became his antagonists. This 

book contains three letters and a dialogue between two Hasidim in the 

Hasidim "Stiebel or Kleisel 8 in the city 011k, concerning a certain 

book called Megale Temirim ascribed to the Hasid Reb. Obadiah ben 

Pethahia. 

The letters 

to the imaginary 

are written by the 

'1-6 ral (,rj.;i I fy.. 1
') • These two Hasidim have 

an exalted opinion or their Rabbi. The book Megale Tem1r1m Which was 

printed in Kardon 1 they Ba.Y is not good 'because their Rabbi is or 

that opinion. The wri tar or this letter begins to displa.Y his Rabbi •·s 

wisdom by telling 111s friend what his Rabbi told him. 11 It 1 s known 

that one can not write anything if his mind does not rest in that par

ticular subject (concerning which he wants to write), instead, the 

\Vriter• s mind rests in the letters that he is writing .and in this way 

his thoughts lie in those letters like frozen water which lies in ice 

in the winter; because ot the coldness the water lies t11ere. It the 

- water were to be heated bY the breath or man• s mouth I then the water 

' I, 
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' would leave the ice. so is 1t with thoughts. When the thoughts are 

111 man, they are warm for all that is in man is warm. When things 

leave man they are cold. So is it with thoughts. He who writes some-

- tl1ing must surely write with thoughts that are warm and when writing, 

his tl1oughts must go out into the letters thus becoming cold and ·-so 

it lies in the letters.• 

Levinsohn puts in the mouth of the writer of the letter 

·those words which ridicule the old methods of the Hasidim, •nuring 

prayer we warm ourselves and through the warmth we wish to ascend. 

higher and higher where you find the highest degree of warmth." 
. 

R. Jacob Honipozer says that he has never read a book 

written in a foreign country because the Rabbi says that such a thing 

should not be done. It is a sacrilege. 

Something else that has been puzzling him is the coinci

dence of seeing the name or the Besht in large German print in a book 

published in Vienna. Is it possible that a good book, for no doubt 

a book about the. Besht.Jnust be a good one, should be printed in 

Vienna? Yet there may be a clue to this incident 1n the name of 

the publisher Strass, which means \Ya,V or path and no doubt refers to 

the way to worship God. 

The second letter is sent by R. Eli Hokilipker to R. Yekel 

Hon1~r. In this letter the writer tells his friend that he knows 

all about the wicked city Vienna. He had been the.re once on a visit 

and saw \'fith his own eyes people dressed in garments or mixed kinds, 

an injunction against 1vhich use is :round· 1n the law at Moses. The -----
people, who no doubt must be insane, do not wear· belts, nor 1 Yarmal-

kes•, no beads or "Pe-oths". They ate all good-for-nothings. They 
. . 

are 0'6'j'!J/lfC fl~! , and as long as he was in Vienna he saw to it 

that he should have nothing to do w1 th such people and he refrained 
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even tram holding a conversation with them. 

• the third letter is sent by R. Lob Kremenitzer to R. Eli 
• Hokilipker. R. Lob narrates a dialogue concerning •Megale temirin• 

between two Rabbis. Strange to sa.v it seems that the learned people 

p 1iafl( do not care to listen to the jokes or the Hasidim. At 

least, this is what the two Rabbis whom he overheard ,were saying. 

Aside from this, he has als.o heard that there are books being printed 

- now that have no Rashi letters; the books have margins and the print

ing is in good taste. All this he heard from Heinch Hasoter and after 

Heinch finished telling the other Rabbi about the wonderful secrets 

of the book •1tegale temirim" he tell over unconscious because ot over-

enthusiasm J11~~/.Jl7') due to excessive drinking. 

i11e book is indeed humorous and al though one must understand 

the Jews concerning whom he talks, yet at the same time his imagin

ative powers help make the reading interesting and entertaining aside 

from picturing the benighted ways and ignorance ot the blind follow

ers or the Rebbes ot those days. 

Levinsohn has satirized them time and again in many at his 

works and in some ot his poems. His idea in putting them up to ridi

cule was to rid them or their bad habits. They should retrain tram 

drinking. They should trim their beards. They should cut their 

Pe-oti1s J)/lc© and pay attention to their outward forms of dress. 

They should broaden their minds and judge books by their contents 

and not ·oy the place where they were published. He wanted· 11ght -

Haskalah - to dispel the gloom and darkness in V1hic11 they dwelt. 
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J ll SR ll J: L. 

This is a collection or varied subjects and discussions 

written by Levinsohn _in 1839 at Kremenitz and published by David Bar 

Nathansolm in YalkUt Riv •e in 1876. Since the entire work is 'not a 

unified whole, we shall merely cite some or the discussions to show 

its general character. 

The tirst subject is a "Dissertation on Insects•. Man 

was given the power to dominate over the animals but not, in reality, 

to slay them Jllld even when man was permitted to kill animals those 

animals were to be used tor rood and not tor mere sport of hunting. 

concerning the dietary laws in the Bible, Levinsohn says, 

tl1at reason would sanction man• s observance or those laws. They are 

not merely hYgienic regulations, because if one eats the prol1ibited 

rood he does not become sick. Man• s and animal I e instinct guides 

them to select the good roods and reject the poisonous. The Biblical 

injunction, tl1eretore, regarding the dietary laws, are based upon man• s 

reason and instinct. 

'We find in this book grammatical discussions on words, but · 

tl1ese discussions are too complex and intricate tor. the readers or 

the present time, yet they must have appealed to the Maskillim at 

that time because al though it was modern in its way, yet there was 

some Pilpul and hair-splitting explanations. 

: . . ' 
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There is a.critic ism or Ezekiel Feivel, who wrote a book I; 

called ".Toledoth Adam". The criticism deals with three main faults. 

First, the statements that the autl1or ascribes to R. Zalmon are state

ments that were never made by R. Zalmon. In the second place, the 

author forgets many times to mention his authorities. In the third 

place, he, oftimes, mentions certain autllorities and they are nowhere 
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! to be round in their plaoes. 
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He also shows how the author plagiar-
I. 

! 
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ized. Not only does Levinsohn show that he took his racts rrom 

sources like the worlcs or Herz Wesel, Rambam, Socrates and Plato, 

but Letinsohn also quotes those very passages. 

Levinsohn a~vs that Gesenius never went to the original 

Mislinaic or Talmudic sources but always drew his knowledge trom 

secondary·Latin sources. "All that Gesenius derived at times trom 

the Mishna and Talmud------he never saw in their original sources, 

for 110 did not understand very well Mishnaic and Talmudic Hebrmv. 11 

A certain Maharam K'llnz, in 1808, wrote a book on Sefer Ben 

Jochai, in which he showed that Ben Jocha1 was the torerunner ot the 

Copernican system. Levinsohn shatters this view by showing that 

Copernicus revived the ideas or Aristarchus, Philolaus, Anaximander, 

Plato and Nicetas. This shows us the rays of light shed by the Has

kalah. Not only was Levinsohn possessed of a knowledge ot Hebrew, 

but also a knowledge or secular things. Lev insohn truly exemplified 

the 1,taskil who combined Hebrew and general secular knowledge. 

Levinsohn rationalizes not only parts in the Bible but cus

toms in general. He explains, for example, some of the customs in 

vogue on Passover. What is ~t bY poc> f,J;, ,f3 ')fl,? J\-:>'Jlnl n/i, 'II 

r .. evinsohn explains this as being the rewards handed out to him who 

could or could not answer the riddles that were put to the people, It 

one was successtul in answering the riddle he received ,f31 '>e? 11~· '"• 

if one lost he had to drink nrN '~. The Jews, according to 

Levinsohn, borrowed the custom of eating eggs on Passover rrom the 

Romans as the latter used them as appetizers. This tendency to ration

alize would have been stemmed titty years before but enlightenment 

set in and it was not considered by the Maskillim wrong to explain 

~ 

'' ; 

' '' 

' 

l 
!I: 
•" 'I 
! ' 
I I 
' ' 

I ,, ,, 

I • i 

1 
l 
I, 



the origin ot customs and ceremonies. 

He attacks Lilienthal's sermons claiming that Lilienthal 

is ashamed to quote the name of the Talmud from wllioh he got his 

quotations. Besides there are many faults in the translation of the 

verses from Hebrew in German. However. tair or untair. Levinsohn 

might be in such criticism, we must remember that his criticism was 

not hurled at Lilienthal simply because some of Levinsohn' s views 
. 

were contrary to Lilienthal I s• but because he really believed that 

Lilienthal was guilty of such faults. 

Besides the above subjects there are to be found letters 

discussing Halanha 1 to men like Krocrunal. JUdel Epstein and Jacob 

Reifman. 
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ESHICOL HA80JIB • • 

A collection ot poems, parables, puzzles and sayings pub

lished in warsa,v in 1891 by Nathansohn. These poems which we find 

in this collection were written after Levinsohn had passed the middle 

period or his life although there are some ot them that were written 

in his youth and in the prime of life. At the ag1¢t nine and ten, 

sa..ys rJevinsohn, he felt impelled to put his ideas into print. Yet 

how modest is our poet. He apologizes for 111s contributions. To be 

a poet "one must be entlowed by God \Vi th natural propensity ,-----in.;. 

deed everybody sings and recites in his home and there are some fools 
.. 

who even sing in public, should they (the latter) therefore be termed 

as singers and poets?-----and I address rnyselt to the wise saying: 

11 Approach! Do not attack them (poems).-. : What has the priest to do 

on a graveyard.i" 

The-poems cannot be considered even worthy or mediocrity. 

They l1ave no distinctive qualities. Levinsohn merely made the final 

words rhYffie. Altl1oug11 understanding the requisites for good poetry, 

yet at the same time it was beyond his power to produce perfect 

poems. Yet there are many clever poems such as the one concerning a 

certain poet I T. Fec1er, who .wrote best when under the influence of 

liquor. The six lines run as follows:-
f" e G-1 ! 01, '-'"'IS a 

, J,er G-iJ ~t 
,,~ I•~ I? Pfc ~ 

r,., G,, ~ -p.n.J 

}'' 1.rrr 'it).nfc Pt 

. f P'=I r-'n )le r Jle f 
He assails the critics in those days 

I I 

'' 

l. 
' 
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fl' ~olc l")ci)O '1 f'PA k'l.;il 

f>' le f c; f :;,~/f ,,~,(' c; n..:;, 

.p,lcGn e8lfl f"lc fi)~/lf> 

And how clever is hie satire on the Hasidim 

P1~A''? J\l/a1J e( Q, 

pl'i:JIOJ)I pl'tl~ p,(._,{jfl 

"?";l ~ r,:, e ,,:j) 
'"}'?{),,') er'?' ,,1,,, 

cl IO f)'i> ") ~ ,i) ~, 

. ~IJ>6;J ~'J~I ep-;;>I 

?;, -,, ~, i>II ,J!,n I 
. ;;,/.-,,) ..., t 'j>? 

To Moses Mont;tiore tor having done so much in clearing 

up the Damascus blood accusations he writes 
p~, '?.;) '?,,le ;)Gt1I P n .J\ JJ'<i Ir k 

P'>JH br -n e,, P ',j11 llc . /.A -.J'Jrl 
.p,,,r pq r~f) · pr.J( P 1fl -r>"' 

He was an adept on punning. In hie poem • The Woman• , we 

read ,.,,,n - ,) k1 J\ ?-;;ilc ,..,e, I(> .nQ,j .n p-{ 
•• 

. f> "~?. r' 'lkl3 ' 7tfcJ,Q, r( p le J 

One poem in this entire collection is wqrtl'Jy ot quotation, 

tor among all the others it stands out prominently. Here, tor once, 

do we get into the epiri t and swing or the Hasidim when they celebrate 

the 1 .8holoeh 8e 1udoths•. Levinsohn pointed out in hia· 1prose the 

' , I 

' ·I' 
I 
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taults or the Hasidim,and in this poem he shows that they would be

come so dl'Unk on these occasions that there were times when they 

would torego pra.ving Shema the next morning. 
p I tj) 'tt,;;, )1 '? J\ i> e :;) p" 
l'l"l)I P?'ir P1'cl10 f1 1? n 

p I JI-'.> ,.,~ ~ P.) l?fr> ro.;) 
,.,..,~. · 4e 1·· o•°"J' 

p I~ ,.,,e I ~[,(? ll'}J\ff 

P',, e p ,,, r ~., r,,"" 11 r, 

!t6 OIJPI ,1>!\1 PP'>I 

{1G f'>u, , ,,,'1?~ ,~, 
,~"" P''J\"'' err&, ~e, 

iQ,.:, pi_!g!J) Jua p,,-~r 
/' /:f,'>-;J :;)It,? : 1 /;J t'1j' I 

!,,,,~ . X•l'J : ~'' -a-ilf 

-- - - - -,( ') r I ?'} ,n . _Ir;, 'J;;') f J .-, 

-.,pfu i,,,e 1:m.;) fJ., 
flO r;,, ~')r I?')~ 

pf (--tf-;,0 ;nft> LJ? 

pl 6 1,l ?e ,>) p-c !J ,-, 
., p/ b (!,,1 ~'l j''li I J'1 

Lev1nsohn, in explaining how ditticult it 1s to write poet-

ry, enivs that it requires a sound knowledge or the language in which 

you write and tha~ the Hebrew writers would be able to write better 

it they would make use or M1shnaic and Talmudic words and expressions 

as well as Biblical. •All the ancient poets in Israel did thus: 

they all made use ot Midrashic, Kishnaic and Talmudic words------

and so do we tind among all nations, especially that their poets 
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used respectively the l~ages of the countries in which they lived • 

. They used words even from the ancient languages although sucll words 

were altogether roreign and had no basis in their own language. This 

~ is not the same with the words in the Mishna., Talmud . and ?.tidrash: 

these are all based on some Biblical root, as we all know. In this - . . ·. 
way would Hebrew be complete.-------Would, also, that some learned 

- Maskil would compose a dictionary-------and of course, this would re

quire much time.• 

I 

I 

i 
! 
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JfBZ MR KILLIK. 

Heker Millim was written in 1843. It was published in 

1893• In this short essay in which he criticizes Leteris' work, we ---
find the same honest attitude taken 'bY Levinsohn in his entire lite. 

' 
Levinsohn has tried to live up to what he preached and. theretore tear-

lessl.y calla Leteris 0 to account tor not having adI11itted that he took 

certain argurnents t'rom Gaaeniua. In correcting Leteris, he says, 
I 

"Leterisl What have you ~o do with Geseniust Desist trom your waysl 

Remove the veill Take down the crownl And give him the credit who 

deserves itl -- Rabbi David Kimhi•. 

Levinsohn shovrs that Leteris is ignorant in believing that 

because some modern person advances a certain view it is the best. 

What Leteris tinds in Gesenius has already been expounded by our 

older Jewish authorities. Now Levinsolm does not mean that Gesenius 

is not original or that all that Gesenius says is taken trom Jewish 

sources tor ,ve tind Levinsohn agreeing with Gesenius many times, but 

what Levinsolm does object to strenuously, is the giving ot credit 

to Geeenius ot certain ·ithings which can be tound in older Jewish ___, 
sources. It is not so much at Gesenius that he is angry as at Leteris 

tor his ignorance. 
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0 HALE SHEM. 

This book published by Bernard Nathansohn at Warsaw, in 

_ 1893, is a grammatical treatise on Hebrew words. He had the same 

purpose in mind in writing thie as when prompted by the publication 

- ot Toleaoth Shem. Ohale Shem contains, also, a short criticism ot 

the book ozar Hashoroshim by Ben ze-ev which was-published by Rab 

Meir Halevi Leteris. this short criticism is known as Heker Millim. 

This will give us an idea as to how Levinsolm discussed. a 

word grammatically. 

. :l3Jg 

( t1,,.,f) 'j''ft"Dn "i61 r l•G1 le ti ,(.f C -"'"e) -"" le JlJ_gJ~ nj) 

,\rJt -"',,.,,"' ,1,e.,, ~,,0? "'Q,~ ,r -;;"\,('>J ;;)~'" ,'q:J r; 
f.:>":;)'- r.J-?_"1 j,,.!J /"U[-i,/t;1, ,r; Ir- J\,,,,1 ,,efp Ft ';\~"' 

~1,1{,;ae ryjl/ce :,){IP Q.,?Jl(!,,i ( Ir /11JP f'>i, ):,)l,>o/11 /'"!JP ''} 
. fr;,= e ,,,., f ~.,? ,, litr , e ::-1, I I' Jv I h 1,e;; rt,, r J;y,, 

· ~j'JI'~ ~0~ ~1,0/ {i( p/1/c,_ 1
fJJ\ll!,Y.,'1i') ";),J~'1J\ p(?,?) ~!// 

..A l,J\,i--' r~? 1J'C~( /16( [x '/.? J\I~ 'i1 ;er,,e If r;)'J.'lJI 

~ ,(~ )~,(~~)JO~ 

. 'j.0t11l'i? It/ (G, ,, ,, /!BG ~51/ ,{ ~ sfu/1) 
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T O L E D O T H S H 3 K • 

This •encyclopedic philologic dictionary" as Hermalin terms 
. . 

it, comprises new investigations into the,Hebrew J.anguage. He dis-. 
. . . . 

cusses also the meanings or various subjects which are tound in the 

Bible, Talmud and M1drashim. All discussions or the roots ot Hebrew 

words are alphabetically arranged. This work was conjointly pub

lished by his nephew Jacob Israel Levinsohn and Davi_d Baer Mathan

son in Warsaw in the year 1877. As wi tl1 zerubabel, which he dedi

cated to a. charitable Maskil Aaron Re_ich I so also with Toledo th Shem 

do we find this work dedicated to David Malis of st. Petersburg who 

had been generous in his support ot Levinsohn. 

The purpose ot this book is to demonstrate that the roots 

ot the Arabic and Aramaic · languages are grounded in the Hebrew lan- · 

guage and "to Hebrew belongs the birthright". Arabic, Aramaic and 

all Oriental cognate languages are developments out ot Hebrew and 

"he who desires to bring proof tram these languages to compare them 

with Hebrew, must of necessity. distinguish between basic and tunda

mental significations which are older ,and those signiticat1ons which 

have evolved and are borrowed - namely, those that are later mean

ings." 

The method ot Levinsohn is not scientific. lie follows main-

ly in the footsteps of the Rabbis of the Talmud and men like Ben 

saruk and Rashi who assumed the root ot a word to consist ot two 

letters. Levinsohn compares languages, brings proofs tram the Bible, 

•~ accepts the historical ,41,ta ot all writers on history and mentions 

even tacts concerning idols ot ancient peoples, all to bring out his 

ideas and make them understandable. 

Levinsohn must have been attacked because of his method 

1-: 
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. ot :t'e!'erring baclc to non-Jewish sources for he s~s as if in justi

fication "even our Rabbis, the ancient commentators, follow~d this 

method; even .t11e Rabbia of the Misl1na and Talmud did resoarch work 

in this. manner.::..------tl1ere are some 8l110ng our people for whom all 
. \ ' 1,.' 

signs ,and proofs would not suffice and alltl'ie testimonies a.Ild answers 

would avail naught. EVen if we were to bring down :Elijah from Heaven . . ' . . - ) . 

they would not· incline their ear to h.im. So is it with the tjlajori ty 

of tl1is people, tl1e shallow-minded among them are as tull ot' arguments 

and answers as the seeds of a pomegranate •11 

Lev:inaohn was fighting a fixed idea of the people. He was 

going to secularize the method o:r studying •. Hebrew could better be 

understood by a reference to sources other than the Bible and Talmud 

and in con1'nance with his Views regarding secular studies, he quoted 

in his work ever so many authorities which, to his mind, could eluci

date those subjects Whicl1 were ever ao dear to 111s heart and to all 

his people. 

\Ve shall see how ,for example, Levinsohn would diacusa a 

word, how he would put all his faculties to work to explain a word. 



,( ~ i 1) P 11t0 ,1 ,. f <u ,1 { {ft i, G tu, fi~ ) te J , (, o , -1, ,,,, tM, '" 

· [,r; lie r,, (he "'!J?J b11 • 6 , fG- ,e ?J 'Yj'lil . ( 1,'.:, I rei • ) {(,. Pe;'/ 

. fit.,. ,,G , !G1 ,f; ..,: G Ul-t, 1,-. (-tla,r) k (i- , t fc; e, e ,,,1.1,, 11e r,, ,,, 
Jlf,nf' fij e,11 ·~ J\(JIIP ;,!,f) (',-,Ga 1-u( r;, . .,,.,,.,p [(jj /,la e11-

' -;;)!r) 0-,e,;, '~Ji G, p•~9(?,,r ,,~r,, µ.,,f,'q Pt !Jf>';Jl/ ./1Ji/',(')/'ii) '&h-6 r.;r 
Ji&(,, M/f }'/ -!J,.,,3,,8 {( J1Uf•n /1 r,J,(, e,J/"-'I (--"Jko),,{~ Pi3.-, ~ 

· (/t17"n,Jnl, I /1" I/ /)ti-&u /te, UK/'f 'M/:j,l ;;, /4 6?/Jn ..A I ,,h 
d~ {~61/4'JfJJJ~. ( f.,htJ,r;b/iV6 )~ 

· · · · · ·{b~li~ 
J<l?IJ\<\ x,h11/r J1/J/Cf vo!// JV..t}.,ex,1 ;,e;r Pf ){f' nM/ 
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Y I K I N. Z I D K I • 

This apologetic work, defending the Jewish religion and the 

Rabb1a, was P.Ubl1sl1ed by David Baer Lev1nsohn, 1n Warsaw 1 1n the year 

1881. A book called Derech Selulah, wr1 tten by Asher Temkin, a con

vert I was given to Lev 1nsohn by Director Christopher of the s·em1nary 

1n his town and Lev1nsohn was asked to express his opinion 1n the 

matter. 

Lev1nsohn considers Temkin, the author of Derech Selulah, 
. 

insolent and ignorant of general knowledge. "I.t 1s impossible to 

1mag1ne his 1gnoranc_e of Hebrew and his expressions as lean as the 

sheaves 1n the dream of Pharoah". 

Temkin 1n his work purposes to show:- ( l) That the Talmud

ists and all the sages of Israel did not understand Hebrew and tl1ere

fore they could not understand the Bible and the meaning or the verses 

and I it they knew thoroughly all these things they would have renounced 

their religion as the author had done": ( 2) The Talmudists were 11-
,' 

11 terate, ignorant and malicious, they wrote fool1 sh things and evil: 

things and accordingly all •who have some sense should.flee from the 

Talmud and renounce their faith". 

In his preface to this work 1n 1837, Lev1nsohn points out 

the various mistakes of the Ant1-Sem1 tic writer. In the first place, 

the author has no thorough knov,ledge of Hebrew, nor of any language 

aside from his meager Hebrew learning.- His Talmudic learning 1s im

perfect;· his knowledge of history 1s very poor. Sc1ent1f1c study 

and archaeology are beyond him. In the second place I Temkin• s quota

tions from the Bible are incomplete and full of mistakes. Thirdly, 

"he adorns himself with the feathers ot others". He ascribes pre

sumptuously to himaelf,thoughts, ideas, proverbs and explanations which 

I 
I , I 



he tound in ancient sources. Fourthly, he abridges certain passages 

in the Talmuds and then proceeds to explain their meanings as it the 

explanation were really the work ot his own hands, whereas the explan

ation is that part which he omitted purposely. in the citation. Fitth

ly, he brings up certain subjects and discussions as it these were new 

contributions, whereas ~n reality, these things are known to any young 

child who studies in school. Then again he quotes certain passages 

tram books written by some ancient or modern author, whether that 

author be ot importance or or no importance, wise or ignorant, and 

cites these as authoritative among the Jev,s. He also considers Kab

balistic books or whatever author as traditional among Jews as the 

Mishna and Talmud •without his knowing that the Zohor is later and is ..,..., 
ascribed by mistake to an earlier date•. He tails also to distinguish 

between Halachoth and dogmas; between Hagada and stories; between 

real and metaphorical stories. 

Levinsohn does not criticize the book minuteJ.y,-•tor the 

work and toil do not compensate tor the waste or time•.· Yet Levinsohn . 
must have spent much time and energy, despite the above statement, 

tor surely the criticisms bear testimony to some research on Levin

sohn's part to tind out whether Temkin was honest or not in his work. 

His answers are terse and to the point. Levinsohn ea.vs, 

tor example, regarding some ot Temkin's insolent questions concern

ing certain passages in the Bible, 'Those tour questions which the 

author has arranged in a certain wa.v are taken tram the book Akedoth 

Yitzhak•. Again we read, •the author has plagiarized Ibn IZra, 

Levinsohn displa_ys his voluminous mind in this work and shows how 

familiar 11a was with all authors tor we find him translating Leibnitz 

to show that his views were like that or Abahu. He also translates 
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• • certain parts of SChlotzer to bring out certain points in the discus-

sion. 

He attacks Temkin tor sa;ying that the Rabbis, such as 

Abahu and Akiba knew no Hebrew, sa;ys Levinsohn. 1 Is this not inso

lent and wicked on his part to sa.v, concerning such a prominent man 

ot our people as R. Akiba, that he kn8\'I no Hebrew? Would one ot us 

Jews dare to say and lie in public sa.ving that a certain prominent 
,, 

Pope was entirely ignorant and did not know his own languageru 

Temkin cites the passage in Talmud, 'And they have also said 

that the Sanlled1'1z9'hou1d slay a K.Uth1 who rests on the Sabbath". To 

wl11ch Levinsohn answers and with an aching heart, 11 Not only does this 

author wish to put the TalmUd in a bad light but wants to present us 

Jews as murderers of Gentiles for no reason at all, as if 1 t were a 

principle among us, when we see a Gentile wllo studies the Torah and. 

rests on Sabbath and does not work, to r1 se and kill him. Indeed£ 

such an accusation is worse than a ritual blood accusation. For a 

blood accusation is temporary in its effect, whereas such an accusa

tion seems to apply to everyda;y- lite.• 

:e:ven Jesus,according to Levineohn, held the Jews in esteem. 

Jesus, u is considered by us as one who teared God;· who never intended 

to change the Torah-;- as, a matter or fact he himself upheld. the Torah. u 

After showing the author 111s various mistakes, he finishes 

his book with a plea to Temkin to change his wa;y in lite. 'Your work 

to insult your Hebrew brethren was all in vain -- you w110 feasted in 

their good tl11ngs1 Present the case before my brethren and your 

brethren,the Christians, let them decide between us. You deserted us 

and accepted a new faith tor you ionged tor that taith and 1n it did 

you i'1nd balsam ror your heart.--------I shall not reproac11 you ror 

' 
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that but will praise·you; aiocessl Bl a straightforward, righteous 

man, but keep constantly in mind,' as long as you live, tl1e good and 

kindness which your brethren, the Jews, have done for you from the 

time you ,vere born to the da.,y of your conversion. Speak not untavor-. . 

ably or them and let good words concerning them issue from your mouth. 

Deal justly with them. !ell our Christian brethren about our sages 

and learned people, concerning the respected men of erudition who are 

round in the Talmud and our numerous other books. Tell them about the 

ma.ny good decrees which our Rabbis passed in every generation; about 

the fine qualities and the morality and the charity which the Jews be-

stow upon their poor, sick and. unfortunate, as you know. Speak 

about the institutions to help the needy and the poor,such.as the so

cieties to clothe the naked, t_he Talmud Torah, and the society to 

provide for the bride------and is this the reward you show them? To 

insult them, to deride them, their wise people and their learned 

writers!• 

The invective hurled at Temkin is tempered because Levinsohn, 

no doubt ,was afraid to offend the Christian world, yet we can teal 

Levinsohn' s heart pul·sat1ng tor his people. He mey have overestimated 

the value ot Temkin• s work tor surely 111s was- the kind of a book writ

ten by many others at that time. Nevertheless, Levinsohn is as pains

taking as ever in answering the false charges of the convert. con

scientiousness is the dominant characteristic of all his works. 
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BOOKS. 

Levinsohn wrote a book called Yesode Lashon RU.ssiya, but 

it was not publisl1ed. N'athansolU;l,h1s publisher, merely tells us 

that he found tl1e manuscript among the writings o:t' Levinaohn, but 
. 

its publication \Vas impossible, as it had to be rearranged. 

Levinsolm also wrote in Yiddisl1 a pamphlet entitled Die 
. 

Hefker Welt. It describes the manners of the Jews and suggestions 

for their improvement. The ynunpl1let never appeared in print. It 
I . 

I
/ was sent from one person to another for reading and ~ident·:r...never 

:round its W'cf3 back to Levinsohn. 

The manuscript Pethuhe Hotham was sent to Mordecai Nathan---
sohn but it was never published, and together with tlle Song of Songs, 

part of whicl1 was printed with Shorshe Lebanon, 1 t remains yet to 

be published. 

some otl1er short manuscriJ)ts remain unpublished. They are 

called Midrash Mill1m Malachuthiuirn and Halcdamoth Ha-Er:m.1Rotb Y.e= 

doath. But they are o:t' no great importance. -
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0 0 N C L U S I O N • 

Isaac BaeJLevinsohn has been called the rather or Haskalah 

and truly may that be said of him. It was due to 111m that the en

lightening of the Jew in Russia made great strides. We can, now, 

orientate ourselves and be the onlookers in the effect that he pro

d~ced on the people or his time. Gottlober, one or tl1e contributors 

to the magazine Hamaggid, tells of the influence Levinsohn1s books 

produced on him and many of 111s correligionists. The following is 

an extract of a eulogy written at the time of Levinsohn's death. 

uconcerning this great man we can justly and truthfUllY 

say that 110 was to our people in our land what Mendelssohn was in 

Prussia. were it not for him who knows whet11er we would have ad

vanced as tar as we have. When at first his precious book Te 'udah 

Beyisroel appeared they cursed him sl1ameru11y; 111s book was thrown 

down and trodden upon;: later their eyes were opened, tor 111s trutll- ..... · 

tul words penetrated t11eir very being. They then became warriors 

waging vigorously a war !'or knowledge. They succeeded." 

Levinsohn was both learned and practical. By tl1is I mean 

that he was interested in the execution into practice of what he 

preached. Who knows what he might not have accomplished had he been 

in good health. uLevinsol1n11 , says his biographer, Berhard Nathan

sohn, "clothed the spirit with flesh and skin." He suggested ways 

for the uplift 61' his people. 

we have stated his plans for the enli'ghtenment of the Jews 

in other parts of this tl1esis so we do not l1ave to enter into .:the. 

details •. It seems ratl1er unjust, and displays partiality for an 

historian like Graetz not to have mentioned Levinsolm. Graetz en

tered largely into the accounts or the accomplishments of the German 



Jews who sought to educate the Jews I but he does not mention a man 

who did so much tor hi a people as our author Riv• 1. RUdermann I a fol-
' 

lower 01' Levinsohn said in this regard,. •The picture in living colors 

by which Graetz desci·1 bes Mendelssohn. in his 111'e and actions, we 

can all see------1n that excellent man, our teacher and guide, Isaac . 

Baer Levinsohn. Whereas Kendelssolm accomplish~d what he did through 

necessity------as he himself S8iYS in his letters to his friends, and 

as Graetz himselt shows. Levinsohn, however, goes forth like an in

tellectual giant to tight the battles ot light against darkness----

he acted as an intermediary between his people and the government." 

~e writer continues, •In regard to the influence 01' the 

spiritual condition of his people, by means 01' books, Levinsohn sur

passed Mendelssohn
1
tor in his time Mendelssohn was occupied with ex

plaining metaphysical subjects whicl1 originated with Le1bn1tz. nut 

Levinsohn explains the systems of the rounders ot our religion----

he dispels by his clearness the clouds and darkness.• 

~ere were several other writers who could not understand 

why Graetz om1 tted writing about l,evi.nsohn, but the main reason seems 

to be in Graetz• s lack 01' aympathy w1 th the RUssian Jews • 

. some writers believe that Lev1nsohn1 s. worth is overest1rnate<3. 

Wiernick believes that the only work wl11ch made any real impression 

in the world at large was Efes Damirn. It was translated into several 

languages and ,,as made us#;t time and again whenever the occasion 

required it. But the other books, although they contained Jewish 

learning, yet did not do much tor the Jews. w1ernick 1 s reason is 

very plausible. Those who. read his books were qr1 tics and as sucl1 

were interested in the impression it would make on others and not 

on themselves. Those who were not Maskillim, that is to s~y, the 
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ordinary people whom Levinsohn wanted to reacl1, condemned him for 

taking the part of Haskalah. 

There is a lot ot truth in this, yet Levinsohn did influence 

many ot those who were enlightened to some extent yet who knew not 

how to carry out their plan of enlightenment. It was due to his con

stant reminders that people began to ta.lee an interest in the.welfare 

01· the people. In this light, we can see why many or the most learned 

men or the large cities turned to him tor advice on questions apper

taining to the Jewish people. It anything at all could be said or 

him, it is that he was the beacon light for the wandering Jews who 

were seeking the W<\YS and means of becoming enlightened. 

Levinsohn in his works tried to show that the Jews would 

be better able to serve their country if they could best serve their 

religion. Those who believe that the Jew Would be a better Russian 

if he were to be alienated from Judaism make the mistake of not under

standing the genius of the Jew. 

In his attacks on the Jews and Christians who calumniated 

the works ot the Rabbis, Levinsohn was vehement in his denunciations. 

In zerubabel where he attacks Mc Caul, we see his vast learning. In 

the second Hebrew edition of "Old Paths' many of the charges and ac

cusations are missing. 

He was the teacher and guide of the Maskillim. He was 

beloved by all who knew him or who understandingly read his works. 

The Hasidim Abraham of TUrisk and Israel Rasiner considered him very 

highly. The Talmudists Strashun and Abele of Wilna spoke ot him in 

tl1e grandest at tributes. 

From his works and from his letters of the previous chap

ters we have been able to see how esteemed he was by his correligion-
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ists. These works and letters show how much he meant to his brethren. 

He was their messenger to the government. He was like a rather, wil

ling to give up everything to make his children happier •. Aa a guJd.e 

to his brethren he was taithtul and all his lite was d.eYoted to make 

his people selt-respeoting and enlightened. He can rightly be teraed 
' ' ' 

the rather ot the Haskalah movement or the nineteenth century. 



LeYinaohn'_a Oonaeption of oral Law. 

An aaaollllt at the aativitiea of our author would be in-

. aomplete Without a brief review of. hie oonaeption of the oral La, 

· 'cj-6? t ?l? IJl, A few e:z:planatol'J remarks are neaeaaar7 for an un-

4eratan41ng of hi• method in 4e&limg with this aub,1eot. Levinaolm 

414 not poaa1as an extensive libral'J. What aene4 &11 hia souroea 

: were those branah1a of learning whiah had atupe4 thameelves in-

. deli bl7 on his mind while a student, 111 hia 7ounger 4a,e. He 

wri tea from a fllllneae of hie knowledge on the aub,1 eat and in a 

oonf14eno1 whioh iB the outgrowth of a long standing intimaa7 with 

his Hebrew _learning, And altho his work aoul4 not be plaoed on a 

par with eoholarlJ worts on similar 81lb,11ata at present, it ia to 

.be admired, none the leas, for its 1uoidit7 and clearness~ so 

mah for the ezplanator;v introduotion to this aub,1eat. Let ua now 

deal W1 th hie int erpre tat ion of the Oral Law as we find 1 t in his 

diemsaions in the boots Beth Yehu4ah, 1 1udah Be7iara1 , zenbabel, 
l 

and Shorahe Lebanon. 

!rile lase lbiahwere reaeived by Moses on Jlt. Sinai am 

tr•allitted to the Jews were written down in sorolla. It eened a 

double purpose. It was the dut7 of the Jews to etud7"'theee laws 

and 1 t was thllr 4ut7 also to teaoh the 7oung~r generation. Bow, 

the meanings and interpretations of the laws were taught orall7 

which gave suoh inatru.otion the n•e Oral Law. to write th1e1 

oral 1:x:planatiou in order,_ to tranwt them to poateritJ waa :for-

b.1 d4en-beoause in the tranaaiesion of thee, oral explanati one mi a

takea might ooour in the aotual prooeaa o:f writing. Certain ao

oepted 141aa might tma be dfeoted and religion woald be UD41rmined. 
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.. .AnQther reason for not writing down the Oral Law was the mis

under1tanding that might arise if the common masses were to read those 

books. !l!he1, in the:ir limited understandiJJg, would consider themselves 

profioiet to decide relig ioue matters. ~here are certain religious 

ide_as which r;equire modification according to time and place. These 

modifications must be r11Berved to the discretion ot the wise men in 

Israel end to the Heth Din. There ar,e also other religious matten 

which Bh011ld not be r,nealed to the masses. The masses should have 

no explanation of the rai eon d'etre of certain laws. Al though the 

writing down of the Oral Law was prohibited to the uaeeee it was, how

ever, not withheld from the wise men for private use - and then only 

they caild write down the headings of the chapters _which could serve 

as reminders of the subjects discussed in the event of aI17 forgeti'lllnese 

on their part. 

,:· Moses, was the first to a:plain the Torah, that is, the 
r:~· . -
:·:_.;~.·. . ... --~-- ..... ~ 

1t?/:-~O111111anlment~ as we find them~ in· Deut. I. -~ .. Jt is said "On the 
. ._..: ·,-•'''>·. . • 

othar side of the Jordan, Moses undertook to explain this Torah." 

thi1 marked the beginning of Tradition. These traditional explanations 
,·, 

were oonnder,ed l>y Moses as Miehna, as we find in Deut. 17, 

Bot ell, but part of these general _explanations did :Moses in-

. se:rt in the Torah. The residue of the involving explamtione he trans-
.. . 
· a1. ttied orall,J' to the priests and Levites. He gave them the general 

to be applied in seeking for e:z:planations of laws in the Torah. 

1e1 anticipated the changes that at some tima would arise for the per

Judaism and therefon, h-e explained .the methods to be follow

. by future JeWieh au.thori ties • 
• 

After Moses' death the adherence to the interpr,etatione of 

:the F:r;ieete and Levites was oftimes interrupted by retur:me to i,dol wor

/ ship end by other forms of apoetas1. It was only near tm time of the 

second Temple that the Jews began to return to thal r observance o~ Mosaic. 



Law. It was. at the tim:e of the "Members of the Great AsaemblJ" which 

included also some of the latter Jr ophets that the ~orah was rester ed 

to-its former splendor. They modified the people, religion in harmony 

with the Torah •. TheJ studied the Torah searchingly and deduced, in 

amplification, interpretations according to the needs of certain times 

places. Therafo.m, the Mishna is attributed to the "Members of : 

Great Assembly" and their ci:11ciple1 until the time of Rabbi Jehudab/l!f'. 

and 

the 

The question is sometimes asked why the prophets never commented 

upon the laws of Moses, in the later traditional spirit. The •reason for 

thie is due to the task which absorbed the pmphete in their attttpts to 

eradicate the moat prevailing evil of their time, idolatry. The prophets 

also had to fight against the people's belief in the false prophets. rt 

was, therefon, impossible for them to devote their time to the explan

ation of the laws of Moses. It was not until after the Babylonian ~xile 

that the Great Assembly undertook to expound the laws to the people. 

Not everybody was permitted to explain the Torah. That right 
-~ 

was reserved-for the Priests. ~he Oral Law, to serve as an explanation 

of the Torah, includes laws appertaining to man's social relations,
,;> .. 

~f, ~Jld; ~lso to ilien' B oonoepti on of the uni verse, -

~ 1.,. Now when, for example, are you permi ttecl to draw from sources 

{f> other than the laws in the .Bible in order to explain the laws of the 
r~:, ... 
tr: ~orah? You are petmitted to learn from other nations facts regarding 
U:~( i~/ our ethical oonduot end even regarding our concepti one of God as long 

{( ·as these 'facts are not contrary to any law of the Torah. You may learn 
.. ,;, 

"'Jr. 1· from everything in the world which may help you to understand the lave 

, - of tho Bible, 

~,~~ {;J: The right to O)!ange some of the laws of the Torah was vested 

*' (,( in the Sanhedrin, This was withheld from the pro~hets beoauee all laws 

1{,-;--t point to the denial of such privileges to them. Many times thf.lre would 
,..-;, 

be disagreenents among the various Rabbis as to the interpretation of 
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certain. laws of the Bible·. . Thi :e was very true_!~ re~rd to the oontenti one 1 

-~---
of the houses of Hillel and Shammai. Yet when it oame to questions involv-

,1 

ing the unity of the nation they wculd set aside all disoords, We know thieij 
'• \ 

from th~ir aotion in reepeot to oertain dis agreements upon the questions 

of marriage. Yet those adhering to either Hillel or S'hammai would inte:nnarry 

There existed a high epiri t of uni tJ, as d ivereified as ~ the oonceptione 

of oral law might have been to individuals, 

Sinoe the interpretations of the oral law reeul ted from following 

certain lawa of reasoning, eaoh oonoluei~n would be considered oorrect b7 

tha reasoner. But where peaoe among men might be disturbed and.enmity en

.gendered, eaoh opponent relaxes in hie severity. 

From Deut. 17, we find that the great Beith-Din in Jerusalem was 

the oenter. of authoritJ: for the oral law. To them and to their judgment 

was entrusted the perpetuation of Judaism. To them was entrusted the re

vieiJ:18. end the modifying of the laws of the Bible.· 

.The main authority in Israel should, at all times, interpret\,,. 
. \/-'./·~:~,:, 

the mieaning of the laws. Never should the majoritJ deoide aooording to -. ·· · 

its own way unless their way be approved also by the authoritative body 

of Israel. The voice of the iaople may often err. 

The oral l.aw is divided into dirferent olaeeee. It ooneists of 
• 

1-explanatione derived from God. These are suggested in the Torah and are 

deduoible. There is no need to argue over these explanations. 2-Certain 

aocepted laws, not implied in the Torah, oalled. ~"" ~ e,,4( .-,,(;, 3-Restriot

ione and limitations, •-customs and ceremonies introduoed by the prophets 

and oertain ordinances established at speoial times. 

The main eouroe of the Oral Law is the Miehna, r't ie the source 

for the explanations of.tne laws called Halacha whioh formed the foundation 

of tradition. The Miehna is more thoroughly explained in the Gemara. How-, 

ever, the Hagada in the Babylonian end Jerusalemio Gemaroe and the Mid

rashim are not termed "tradition".· The individual is :permitted to accept 

or rejeot them. _The Halaohoth were deoided after due reflection, Logia 
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prevailed in the dieouesion of the laws. What was, therefore, aooept-

ed as an explanation bJ½all sides, had to be-fulfilled by every Jew. 

A'-__ long as the Beth Din decided favorably all were duty bound to re-
.,,,,, - ..... ____;____ . . 

speot their deois ion. 

How was the Oral Law transmitted? Joshua handed over the law 

to the elders or the JUdgee. Thq, in turn, to the various prophets 

from Eli to samel end so on down thru Jeremiah, Baruoh ben Ner•ya 

Ezra the first o-:f the Great Assembly. r:.1,-· · /1 • J ~-.. 
and / 

t/ 

Thie Great Assembly was the authoritative body of Jewry at 

the· time of the sec and Temple. Their personnel consisted also of some 

of the 1 ater prophets, Haggai, Malachi, end Daniel. Sime on the Just was 

the last of them. He was High Priest end the first of the Miehnaic sages. 

This Great Assembly developed into the Sanhedrin w,her e the keenest minds 

were oolleoted to ~olve Israel's problems. There were twor:e14ere at 

the head of the large Sanhedrin, the Nasi, who Qooupied the position 

whioh corresponded to Moses' position in olden times, and the Ab Biltli !\}<', 

Din who eat at the right of .the Naei~ After the deetruot'ion of the ee-.. '\}i, · 
oond Temple, it was part of the Nasi's duty to preaoh every satur4ay 

o.n 'tale _ls o~ Jloeee. The Ab Beth Din waild attend to the rendering of 

deoi:aions on special oases between individuals in the oase. The Naei, ---in other words, waild attend to the presentation of the theor., of the 

law am the Ab Be~h Din to the praotioal aepeot of the laws. 
1 • 

Later these names were changed. ~he Nasiim were o&lled Roshe 

Goluioth and the Ab Beth Din was oalled Roehe Yeehiboth. These Baby

lonian authorities even ranked higher than those of Palestine •. L 
The J4iehanaio Rabbis were aotive during a period of twelve 

generations, from Sime,on the Just until 

Nasi, i.e. from 3448 - 3949 .• 

the time of Rabbi Jehuda Ha-

Just about this time different eeots were beg~nning to arise. 

The Pharisees were those Jews who followed Ezra and who "explained", 



as their name suggested. the laws of the Torah. They helped with their 

explanations to keep Judaism alive. 

It hae already been stated that homilies upon verses of the 

Bible are not considered ae important as Halacha. Manie free to ac

cept or re,1eot them. Only the Halachoth are included in the Oral Law. 

Until the ta of Hillel and Sharnmai there-was more or less 

harmoJlJ in regard to opinions upon the law. Then began a sharp and keen 

contest between the intellects of both parties •. The Torah waa inter

preted aooording to their own ,1udgmm.te and no attention. except at oc

casions. wae paid u, the judgments of the other aide. 

After ·the destruction of the second Temple, when Israel was 

suffering greatly and the !l!orah was in a precarious condition, it was 

left to Rabbi Jehudah (C"!lf!FJl. ~'to) to firmly establish Israel's Judaism. 

He established the Beth Din and with their sanction it wae deemed wise 
~ 

to write down the explanations of 1he laws of the Torah. The Oral Law 
[t.~z... 
-ry,r1M:.~1t:..-.: 

was Vtritten down in six sections which bear the··general nane of Mishana, {~~~ 
I "~',\~~~~~ 

from the root ~ to learn. The scholars who participated in the discuss- '' 

ions of the Halacha bore the name of Tanaim. 

There are some oer additions to the li'Iishna, arranged by the 

disciples of Rabbi. called Beraithoth. Other oollectione of oommente 

upon the law were arranged by certain Rabbis• e.g. Simon :sen Joohai 

arranged Sifrf: Sifra was arranged by Jehuda Ben Ilai, There are also 

Meohiltas ascribed to certain Tanaim. 

The Mf-~naioth. Berathioths and other booklli dealing with the Oral 

Law are written ent!lrely in Hebrew. There are also Aramaieme. but as a 

whole it ie written in a lucid Hebrew. The laws were discussed in the 

manJ·academies of learning at that time. They analyzed all the Mishnaio 

writings and decided uppn them. After the Miehnaiets there arose Amor-. 

aiim, who were oanmentatore upon the li'Iiehna. !!!heir explanations were 

~athered under the neme of Talmud or Geme.ra. These were at fi:l"St oral 
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explanations, but later these oral explanations of the Kishna were 

written down and compiled b7 R. Joohanan of Jerusalem. The Gemara in

oludes also the Miehnaic portions explained. After the oompilation of 

the Je:ruealemio Talmu~ (!J'~p x~ , Rabbi. Ashi and ~abina, the last of 

the .Amoraiim, colleoted the explanations of the Mishna by the .Amoraim 

down to their time. !rheir work assumed the name of Bal;,;rlonian Talmud. 

Thie Talmud is fuller and more oomplete than the ialeetinian Talmud. 

The Amoraiim were engaged in their :work from the time of Rabbi 'Jehuda 

until the time of Rabbi Ashe and Rabina, that is, from 3949 - 4236. 

The Talmud comprises four dietinot departments, 1-Explan

atione of verses in the Miehna and· their literal meanings. 2-Deoimone 

by individual Rab~is. 3-neorees and ordinances. 4-Homilies. 

Thie in general gives us an idea of the development of Oral 

Law down t.o the 

bodJ principles 

Sabura:i~m. Still there are other minor works that em

and ideas of oral law, for example.the En-Jakob. Thie -------, j book gives us some very brilliant explanations of c,;rtain passages of 

our Bible @d-l!a:w_._ There are the numerous Midraehim, late Megilloth, 

a?ld translations that have added to a better understanding of our laws • 
• 

Our work here, in presenting Levineohn'e oonception of the 

oral Law, has really no oloee connection with the aim of the thesis, 

but Levineohn dev~ted much time to this subject in several of hie books • 
. . 

It wi,11 serve to show us hie great-knowledge of Israel's literature • 

• 

16844.2 


