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DIGEST 

The purpose of this thesis was to probe the philosophi-

cal position of Rabbi David Kimchi (RaDaK). 

Kimchi, whose famil-y traced its roots to Spa in, lived 

in Narbonne, on the southern French seacoast, during the 

approximate dates of 1160 - 1232. He was one of those 

Sephardic Jews who were transmitters of Judaeo-Arabic science 

from Islam to Christendom. In his old age he was active in 

the defense of the Maimunist writings during the MaJ.munist-

I anti-Maimunist controversy. 

I 
Kimchi 1 s works include a gra.mrnar, a lexicon, and a everal 

Bible commentaries. Of his commentaries, he makes a dis-

tinction between the exoteric and the esoteric. The former 

is intended for the masses; the latter• is intended for the 

intellectual elitee The exoteric commentaries are concerned 

wlth the conveylng of a grammatically correct and rational 

understanding of the text. Although RaDaK 1 s philosophical 

position undergirds his exoteric commentaries, there ar•e 

few sections in them in whlch he presents to any extent his 

I . 
philosophical position. In his es oterlc commentarles on 

the 11Maaseh Ha-Merkavah 11 and on Gen. 2.7-5.1; he devotes 

almost a 11 of his comments to the expos 1 t ion of his philo-

sophlcal position. Even so, he presents his posltion ln 

verse-by-verse commentary form, rather than in a system.at'ic 



l. 

fashion. He left the work of systematizing to the reader. 

After systematizing, it becomes clear that David Kimchi 1 s 

phllosophical position follows closely that of Maimonides. 

The Introduction of the thesis includes commentaries 

on RaDaK's basic philosophic commentaries. RaDaK 1 s Intro-

duction to the Prophets is a key to the understanding of the 

function of RaDaK's commentaries. RaDaK considered his 

commentar•ies as guides to the correct interpretation of 

Scriptureo The diligent student of Scripture was to begin 

his studies with the aid of the exoteric commentaries, and 

then to deepen his understanding with the aid of the esoteric 

commentaries. In this way, he would acquire the correct in-

terpretation which was the ph:tlosophic i.nterpretationo In-

deed, Kimchi po1nts the diligent student on to the study of 

othe:r:• phi los ophi.c texts, especially those of Maimonides. 

That the esoteri.c commentaries were intended for the more 

sophisticated student is a point that seems not to have been 

grasped by any of the authors of the secondary sources in 

Kimchi. Moreover, the seco~ary sources. fail to str•ess the 

importance of the esoteric commentaries. Yet how can they 

not be cruci.al, since they contain RaDaK 1 s guide to man's 

only way of transcending death? 

The esoteric commentary on the 11Maaseh Ha-Merkavah'~' 

deals with the system of spheres and Intelligence f) that are 

emanated from God and through whom general Providence is 

effected. 
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The esoteric commentary on Gen. 2.7-5.1 deals with 

the possibility of living under the aegls or individual 

Providence, and the way that is open for the man who so 

wants to live. 

The remainder of the thesis includes tentative trans-

lations of RaBaK's Introduction to the Prophets, commentary 

on the "Ma.aseh Ha-merkavah, 11 and commentary on Gen. 2. 7-5 .1. 

lj 
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THE BASIC .PHILOSOPHIC COMMENTARIES OF .DAVID KIMCl-II 

Introduction 

Rabbi David Kimchi (RaDaK) was born .£• 1160 and died .£• 

1232. 1 He lived at Narbonne, 2 which is on the Mediterranean 

seacoast of southern France. The Kimchi family had come to 

Fr•ance after having fled the persecutions of the Almohades 

in Spain. The Kimchis, along wl th other :Spanish Jews~ made 

of southern France a bridge for the transmission of Judaeo-

Arabic science from Islamic Spain to Christian Europe. 

Southern France was also the center of the Ma1.munist contro-

versy, which took place shortly after the death of Maimonides 

in 1204. Samuel ben Judah Ibn-'J~ibbon, .trans la. tor• of Maimon

ides 1 Gui~ .£f. 1hs:. Jerple~e.g, and friend of David Kimchi~ 

lived in Lunel, which is slxty-five miles east of Narbonne. 

In Montpellier, which is fifteen miles west of Lunel, lived 

Rabbi Solomon ben Abraham., who denounced the Maimunist 

writings as heretical to Dominican inquis itor•s, who subse-

quently burned publicly the Ma:l.munlst writings. Davi.d Kimchi 

himself partie ipa ted in the controversy by defendi.ng Mai

monides through appearance in various communities and through 

correspondence with one of the leading anti-Maimunists, 

Judah bar Joseph Ibn-Alfachar of Toledo. 

David Kimchi is known to posterity by his grammatical, 

lexicographical and exegetical works. Geiger compiled a. 

\ 



I • 

3 
probable list of these works and their order of composition. 

That list· is as follows: 

1. Ha-michlol (granm1ar and dictionary) 

2. Commentary on Chronicles 

3. Commentary on Psalms 

4. Commentary on Prophets 

5. Commentary on Genesis. 

Graetz dismisses K:tmchi' s work by sa.ying, ttnavid Klntchi 
4 

did not establish one original point of view." Geiger is 

more temperate in stating that Kimchi's originality lay in 
5 

his skill in writing well. RaDaK himself does not cla.irn 

to be an innovator. 

The Lord has stirred my spirit and strengthened my 
heart to write a book concisely. I come thus like 
the gleaner after the reaper, following in the 
footsteps

6
of my predecessors, but abridglng their 

material. 

Moreo:v.:sr,, .~ Ra.DaK usually cites the sources of his ideas. 

Geiger compiled a list of these sources. 
7 

The secondary sources on RaDaK usually mention to some 
8 

extent the philosophical bent of his commentaries. There 

is little, however, in the secondary sources that gives the 

student information on the content of Kimchi's philosophical 

position. It is our intention here to probe the subject of 

David Kimchi' s phi.losophical position. 

In beginning, what better introduction can there be be-
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side an introduction by Kimchi? We are referring to his 

Introduction to the ·!Prophets, 
9 

which offers clues for the 

understanding of the function of his commentaries in the 

light of his philosophical position. 

3. 

RaDa.K's Introduction to the Prophets is an exposition of 

Ps. 111.10 & 

The fear of the Lord is the beginni.ng of wisdom; 
A good understanding have all they that do thereafter; 
H:l.s praise endureth forever. 

FEAR OF THE LOHD refers· to the study of' the written Torah, 

the commandments, the words of the prophets, and the tradition 

of the sages in the oral Torah. WIS)DOM ref.'ers to the study 

of philosophy. A GOOD UNDEHSTAND ING means correct specula-

tion, and there :i,s Providential care for anyone who exerts 

himself to study both the FEAH OF THE LORD and WISDOM, for 

he who only studies the FEAR OF THE LORD is not a whole man. 

Nevertheless, THE FEAR OF Tim LORD IS THE BEGINNING OF 

WISDOMo One should study ~rorah, derive his metaphysical 

principles from that discipline, and then study philosophy. 

Otherwise, if he studies philosophy first, he is liable to 

become confused and deny the signs and wonders of Scripture. 

It would appear that Kimchi is advocating Fundamentalism 

here, but this is not the case. If one is not to ~IJX. the 

s :lgns and wonders of Scripture, he nevertheless is not to 

accept them literally.10 RaDaK's commentary serves as a 

guide to the correct understanding of Scr:l.pture.. This must 



precede the study of philosopy. 

Therefore, I, the youthful Davld • • • have seen fit 
to write a Scriptural commentary, according to that 
which I've studled and received (from tradition), and 
which the power of my thought has achieved, in which 
with me has been the Lord • • • 

I shall write on the verses that are in need of com
mentary. I shall make mention of the words that are 
in need of special attention ••• 

. . •. 

Indeed, when one gives precedence to the study of the 
Torah • • • and sets his mind to believe all that is 
written in it and in all of Holy Scripture, and when 
he does research in the~! he will find in them the 
ways of philosophy., • • · 

According to Grae-tz, liii(RaDaK) preserved in Jewish circles 

a faint recollection of a. simple, sober, literal exegesis 

in opposition to the extravagant, Aga.dic, pseudo-philosophi .. 

12 cal method of exposition." Indeed, although Kimchi states 

in his Introduction that he wi 11 mention in his commentary 

various interpretations of the Rabbinic Aggadah and of the 

Targum of Jonathan ben Uzziel, he does not mention such in

terpretations uncritically. 13 Also, although he himself was 

a Talmudist, 14' he did not share with his contemporary Talmud

ists their disdain for grammatical investigations. 15 Never

theless, despite these considerations, it is not necessarily 

the case that Kimchi 's goal was simply literal exegesis, as 

Graetz states. How are we to account for the extravagant, 

philosophical, allegorical commentaries of RaDaK? How are 

we to account for his dependence upon Maimonides and other 
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16 
Jewish philosophers, whose opinions he cites in his com-

mentaries and usually accepts, even though he makes no men-

tion of his reliance upon them in his Introduction? 

In order to account for these phenomena, mention must 

be made of' RaDaKts dlstinction between two types o'f commenta

ries 1 the exoteric and the "esoteric, a distinction that was 
. 17 

common among his contempqraries. · 

• • • both interpret at ions are true, but the exoteric 
is for the masses 1 while the esoteric is for those 
few who are the elite of the masses .18 

RaDaK seems to indicate that there are two levels of tr•uth: 

truth that is sufficient for the comprehension of the masses; 

and truth that is precise for the keerl!1l.er comPl"ehension of 

the intellectual elite. Kimchi wrote exoteric commentaries 

.for Chronicles~ Psalms, the Prophets, and Genesis. He wrote 

esoteric commentaries on Gen. 2.7-5.1 and the uMaaseh Ha-

merkavaht,~ of Ezeki.el. The exoteric commentary taYit' times al-

ludes to a fuller statement of the philosophical position 
19 

that is expressed in the esoteric commentary. Evidently, 

the student was to proceed by studying the exoteric commen

tary and then the esoteric commentary, thereby making FEAR 

OF THE LORD THE BEGINNING OF WISDOM. This would seem to be 

one of RaDaK' s reasons for beginning h'is commentary on the 

"Maaseh Ha-merkavah" with the rabbinlc statement: '~'One should 

not study the Merkavah alone, unless he is a sage and under

stands (it) on his own.lltr In other words, the study of the 



6. 

Merkavah ls not for the untutored beglnner. 

In short, Klmchl wrote commentaries whlch would enable 

the student to proceed step-by-step ln what Kimchl consldered 

to be the proper understanding or Scrlpture. After having 

studied the commentarle s, the student would know the approach 

well enough to be able to apply lt to sections of the Blble 

h 1. i 
. 20 

on whlch RaDaK ad not wr: tten h s commentar1es. 'lhus, 

the· goal of Blble study for Kimchl was an esoteric under

standing of the Blble. rrhls certainly was not what Graetz 

meant by the ''ftli teral ex.eges is • u It remains to be seen 

whether David Kimchi thought that his esoteric understand

ing was what the Bible really meant to convey, or whether 

Kimchi was si.mply using the Bible to further his conception 

·Of the truth. The quest ion of communal power• was ala o in

volved, for he was a Talmud teacher by profession21 and a 

community leader. 22 His open denial of the truth of the 

literal meaning of the Bible would probably have cost him 

his position. 23 But then, 'one might ask, if Kimchi was 

merely being cynical, why did he take such pains with gram

mar and lexicography? Was it because he was dealing with 

scholars and had to make his case appear more convinclng? 

These questions must be posed, but they ca.nnot be answered 

on the basis of existing evidence. 

THE FEAR OF THE LOHD IS THE BEGINNING OF WISDOM: A GOOD 

UNDERSTANDING HAVE ALL THEY THAT DO THEREAFTER. At the 
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outset Kimchi defines GOOD UNDERSTANDING as correct specu

lation which results in Providential care. But what is he 

to do with HAVE ALL THEY THAT DO THEREAFTER? ~., if cor-

rect speculation results in Providential care, what is to 

be done with a Scriptural text that stresses the importance 

of doihg? Kimchi brings in at this point a long string of 

7. 

rabbinic statements that stress the moral supremcy of action 

over study. Having 11 provedlm that action is more important 

than study, he enumerates two kinds of action. One kind 

applies to all men; the other kind applies to scholars. 

The .former includes the observance of commandments and the 

ways of morality~ 'Jlhe latter includes the recording of the 

sciences, interpretation of the Torah and commandments, and 

'the writing of them in a book for posterity. Let us note 

that the former kind seems to apply to what we usually mean 

by ~~action, 11 whereas the latter kind applies to what we 

usually mean by Ustudy. ~~ 

THE: FEAR OF THE' LORD IS THE BEGINNING OF WISDOM; A GOOD 

UNDERSTANDING HAVE ALL THEY THAT DO THEREAFTER; HIS PRAISE; 

ENDURETH FOREVER. Kimchi interprets HIS PRAISE' ENDURETH 

FOREVER as referring to the fruits of engagi.ng in the two 

ki.nds of action during one's lifetime. 

This may be i.nterpreted in terms of the first kind 
of acti.on, for when one does ri.ghteousness and keeps 
the Torah and the commandments and engages i.n the 
~udy of philo.so;ehi,, hi.s prai.se endures rn: themouth 
of men for several generati.ons, and his soul also 
exi.sts forever in the world to come. This may be 
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interpreted in terms of the second kind of act ion, 
for when orie writes books, his praise endures for
ever (in the minds of) those who read these books 
and study them •••• They have a good reward in 
their toil and their righteousness endur•es forever. 

8. 

Note how Kimchi has extended the first kind of action to include 

the study o.f philosophyl The first kind of action includes 

also what we would usually call nstudy.tt The fruits of per-

forming this kind of actlon are immor•tali ty of the soul and 

historical immortality. His tor•ical immortal! ty is also the 

reward for• the second kind of action. RaDaK has cleverly 

twisted the verse from !Psalms to fit an approach in which 

study is superior to action. Kimchi, it would seem, is alludi.ng 

to the Aristotelian distinct! on between and evaluation of the 

moral and intellectual virtues. ~rhi_s point becomes clear in 

tl:J.e esoteric cbmmentary on Gen. 2.7-5.1. Thus, we see the 

importance of his esoteric commentaries, for they convey his 

philosophical position, and it is through the conceptualization 

of this philosophy that one's soul_ lives eternally.. Por this 

reason, Kimchi's extravagant, allegorical, esoteric commenta

ries would seem to be most crucial i.h the study of the 

sophisticated student. 

Let us now probe the philosophical position of RaDaK 

as expressed in hls esoteric commentary on the 11 Maaseh Ha

merkavah." Then we shall probe his esoteric commentary on 

Gen. 2. 7-5 .1. 
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RaDak's Comm,Q,nta;r:y on the t;~Maaseh Ha-Merka.Yafl." 

The Jewish philosophers of the Middle Ages considered 

the revelations of the prophets to be constitutive of knowl

edge.24 One's ability to receive a revelation depended upon 

the degree to which his intellect and imagination were actu-

25 alized. Moses' intellect was most actualized among the 

prophets, with the result that God spoke directly to him, 

whereas the other prophets recelved their revelations from 

26 the Ae tive intellect, Among the other prophets tb.ere were 

also differences in the degrees of actualization. Thus, 

the revelations of Isaiah and Ezekiel of the Divine Throne 

(Isa. 6, Ezek. 1, 10) were both concerned with the subject 

of Providence. But Isaiah 1 s prophetic fa.cu lty was more 

highly developed than was that of E~ekiel, for Isaiah's 

vision was less dependent upon illustration by means of 

sensi.ble objects •27 Ezekiel's vision of the Divine Throne 

is called uMasseh Ha-merkavah" ('The Chariotwork). In this 

vision there was revealed the appearance of the likeness of 

the glory of the Lord sitting on His throne above the f:i.rma

ment • The firmament itself was borne by four living beings 

(Ezek. 1) or by four cherubim· (Ezek. 10). Each had four 

faces, four wings, a stl"~lght foot, and a wheel. It was 

because the vision depicted a sort of Dlvine Chariot that 

it received its name "Maaseh Ha-merlravah. u 

Following the philosophical Jewish tradition,
28 

RaDaK 
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10 .. 

assumed that the vision of Ezek. 1 corresponded only sym-

bolically to the external world. RaDaK 1 s commentary was an 

-,.extended analogy that compared The Chariot to the workings 

of general Providence. Of course, RaDaK would have us con-

sider his commentary to be the explanation of the prophet's 

vis i~n, rather than the drawing of an analogy. The vis ion 

in all its deta:tl was thought to signify truths. Much of 

the detail was to be taken figuratively; some of the detail 

was to be taken literally; 29 all of the detail_ conveyed 

truths. 

Structurally, the Divine Chariot represented both the 

macrocosm and the microcosm, for both are bu:tlt on various 

combinations of four, as is the chariot itself. 3° For ex

ample, the sublunar world has four species: mineral, vege

table, animal and rational; 31 man's bodily guides are four: 

the nutrition, the.perception, the imagination, and the 

appetite. 32 -Another example of this dual representation 

occurs in the verse, THEIR APPEARANCE WAS LIKE COALS OF 

FIRE (Ezek ~ 1.13). In the governance of the macrocosm, the 

fire is compared to the great luminal"'Y; in the governance 

of the microcosm, the fire is compared to natural heat. 33 

The beings in the vision of the Divine Chariot repre·~ 

sent the various beings who are responsible for the gover

nance and perpetuation of the macrocosm and the microcosm. 

The rider of the chariot is Goct. 34 The throne is a 

I 
'I 

i 
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figure signifying that God exists, and that His existence 

is identical with His essence. 35 God is the First Cause, 

for from Him are emanated the spheres and the Intelligences. 
36 

He ls also the Unmoved Mover. 37 Man does not perceive God's 

essence, but only His effects in the world.
38 

The living beings or cherubim signify the Intelligences. 39 

r.rhey are incorpo:r•eal and therefore are non-spatial and not 

subject to the category of quarttity. 40 They have will and 

free choice to the extent that these have been emanated unto 
,-

41 them. 

The wheels of the chariot signify the spheres. 42 Evi

dently, the uppermost sphere is an emanation from God. 
4

:3 

rrhis sphere emanates an Intelligence which emanates a sphere 

and'so on to the last Intelligence which is the Active 

Intellect, whose sphere is the sublunar world. 44 Each 

sphere has a soul which moves it. 45 The uppermost sphere 

is moved by the love of its soul for God. 46 The other 

spheres are rotated in similar fashion by the gazing of 

their respectivE} souls on their• respective Intelligences. 

Thus we see how God and the Intelligences are movers with

out being moved themselves. They induce motion in the 

spheres by being objects of love. The spheres are corporeal, 

being composed of quintessence. 47 They cannot be seen, be

cause of their great di.stance away from the earth.
48 

WHEN THE LIVING CREATURES WERE LIFTED UP • • • THE 



WHEELS WERE LIFTED UP (Ezek. 1.19). This is a figure for 

the cause of natural evils such as tidal waves, torrential 

rains, and earthquakes, for what seems to have occurred is 

that Providence has been suspended and the earth left to 

chance. 49 But this is the nature of the general type of 

Providence, which serves to perpetuate the whole, but does 

not extend necessarily to concrete individuals, either in 

the macrocosm or in the microcosm. 50 

Is there individual Providence? RaDe.K asserts that 

12. 

there is individual Providence for man when the "higher por-

r · 51 tion• rules over him. This type or Providence, called 

'~miraculous Providence~• by RaDaK, is also symbolized by 

the Divine Chariot .. whose departure from the rremple signi

fied the withdrawal of individual Providence, because of 

the evil deeds of Is rae 1.52 Kimchi treats individual 

Providence more extensively in his esoteric commentary in 

Genesis 2.7-5.1. 

This has been a summary of much that was repetitious, 

disorganized, extravagant and unclear in the commentary of 

RaDaK on the 11 Maaseh Ha-merkavah." 

I 
1 .. , I 

I 

i 
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~aDaK's Commentary~on ~en. ~.7-5.1 

Ezekiel's vision was constitutive of our knowledge of 

general Providence. Gen. 2.7-5.1 was constitutive of our 

knowledge of individual Providence. 'l1:1is section of Genes is, 

which deals with the creat:ton of man, is part of the reve ... 

la tion which Moses received.. Prior to the chronicle of 

man's creation, Moses 1 revelation informs us of the cr~~ti.Q 

ex nihilo of the universe.53 

.At the time of the creation of the Intelligences by 

God (ex nihilo through emanation), 54 THE LORD GOD PLAN11ED 

A GAHDEN IN EDEN (Gen .. 2.8). Eden is a figure signifying 

the Active Intellect, to whom God gave the faculty of be-

stowing forms upon sublunar creatures, each according to 

its ,function in the sub lunar world. 55 

According to the esoteric meaning of Gen. 2 .. 7-5 .1, ttman 11 

refers to the species Man, rather than to the individual 

56 named Adam. The human species is the principal being of 

the Garden, which is the sublunar world, 57 for Man is com

posed of the pure matter of the sublunar world and a poten

tial intellect, which was bestowed upon h:!.m by the Active 

Intellect. 58 'Because of his intellect, man is d:i.stinguished 

from all other sublunar creatures. 59 'rhis intellect is 

emanated unto him by the Active Intellect; it flows to the 

heart of Man, and then it becomes fqur cavities of the brain, 

in which cavities reside three faculties: perception, dis-



60 
crimination, and memory. 

14. 

WITH THE TREE OF LIFE IN THE MIDDLE OF THE GARDEN, AND 

THE 'rREE OF KNOWLEDGE OF GOOD AND BAD (Gen. 2. 9). In Man 1 s 

heart there are two faculties. The TREE OF LIF'E.' signifies 

the human intellect; 'rhe 'I1REE OF THE KNOWLEDGE OF' GOOD AND 

BAD signifies the material intellect, which is derived from 

the human intellect.
61 

The human intellect is good when it 
. 62 

is engaged in. the study of metaphysics. The material 

intellect is good when it is engaged in the study of mathe

matics and physics, which are as ladders leading up~ard to 

the study of· metaphysics, o:r• when it is engaged in the arts 

for the sake of the life of the body; or when it is engaged 

63 i.n the appetites for the purpose of producing offspr:tng. 

, The material intellect is bad when 1.t engages in plea-

sures which exceed what is necessary for the perpetuation 

of the species and the preservatlon of the bodily existence 

of the individual. 64 

THE LORD GOD ~rOOK THE MAN AND PLACED HIM IN THE GARDEN 

OF EDEN (Gen. 2 ,.15). What is indica ted here is not movement 

in space but movement from potential to actual intellect. 

GOD TOOK refers to the help given by the Active Intellect. 

in the process of actualization of the intellect. But the 

actualization requires more than the help of the Active 

Intellect. It requires individual study and self-exertion 

of the human intellect. 65 
I 
" i! 
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Tr~· HEARD THE SOUND OF THE LORD GOD MOVING ABOUT IN 

'l1!IE GARDEN AT THE. BREEZY TIME OF THE DAY (Gen. 3o8). God 

refers to the human intellect that acts as an authority 

that warns and cries out to Man concerning God's will for 
66 Man. But Man has free choice whether or not to accept 

that will. If he acts in accordance with the will of God, 

he will ~•eat of the fruit of the tree of lifet~ by actual-

izing his human intellect, thereby making it immortal by 

cleaving to the Active Intellect. 67 The alternative to 

this is death of the intellect along with death of the ma-

terial body. This is the meaning of "expulsion from the 

Garden of Eden, 11 for Man is expelled when he eats not of the 

tree of life .. 68 

Our speculation concerning RaDaK' s position on the 

moral and intellectual virtues is confirmed in this com-

mentary. The moral virtu<~s were necessary but not sufficient 

for the attainment of an im:rnortal intellect. The whole 

man -- the fully actualized individual -- was distinguished 

by intellectual virtues as well as by moral vlrtues. 69 It 

is clear that the regimen that Ra.DaK was suggesting would 

and could be taken on only by the select few 11 and that the 
70 

fewest of the few would live in Eden. Nor was long life 

an indication that one possessed an :i.mrnortal intellect. 71 

On the other hand, one 1 s intellect could become immortal 

even within the lifetime of the body, as RaDaK states in 

i': 
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his poem in the introduction to the commentary on Isaiah: 

nrrhough alive, their soul departs their body. 11 

Just as Klmchi makes allegorical use of "Adam, tHJIIEden," 

and "Garden, 11 so he makes allegorical use of the other 

characters of Gen. 2.7-5.1. Thus 11 Eve 11 becomes the name for 

the matertal intellect of Man. 72 "The Serpent" becomes the 

impulse in Man which entices him to partake of bodily plea.-

sures in excess of what is required for the perpetuation of 
73 

the species and the preservation of the individual. . "Cain," 

"Abel,"' and 11 Sethn were allegorized respectively both as Man 

The Farmer, Man The Merchant, and True Man, and as Man in 

Boyhood, Man in Young Manhood, and Man in Adulthood.
74 

In this commentary, it is clear what Kimchi held con

cerning the question of individual Providence .. In order to 

live under the· aegis of individual 'Providence, one would 

have to: 1) create for himself an environment ~ around arrl 

within himself - in which the intellectual virtues could 'be 

pursued; 2) pursue the intellectual virtues, which would 

bring about the actualization of his intellect and the 

transcendence of death. 75 nActualization11 meant the indi-

vidual's conceptuallzat ion of what was known at the time 

o.f a modified version of the Aristotelian sciences. 

When the hylic intellect creates a concept it 
becomes to that extent an _!3.cg,uired intellect.; 
for the intellect is nothing else than the ag
gregate of its conceptions ••• This acquii•ed 
intellect holds the same relation to the human 
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being as God to the Universe; they are trans-
cendent. It is also called 111 emanated 11 

••• , 

because all knowledge is an emanation from the 
Active ·Intellect ••• (Israel Efros, Philosophical 
1'.§£!!!§. in the Moreh Nebukim, p. 114) - --

'l1hus, immortality for Kimchi meant an intellectual trans-

cendence, but not a personal transcendence. For matter, 

the principle of individuation, died with the body. 



In co.nclus ion, one sees how closely David Kimchi 

followed the philosophical position of Ma:tmonides.. In 

18. 

RaDaK's system, the intellectual virtues are ultimately 

decisive in determining man 1 s destiny as a rational being. 

For this reason, the esoteric commentarles, whieh are 

RaDaK's philosophic commentaries, constitute the most 

crucial guidance that he would offer to the student of the 

Bible. 
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Chapter I: rroward a Translation of the Introduction of RaDaK 
to His Commentary on the Prophets 

This chapter consists of a tentative translation of 
RaDaK 1 s Introductlon to his Commentary on the Prophets.. Three 
consecutive dots (. • e) mark the amiss ion .of passages con-. 
sidered by the translator to be non-essential in respect to 
the expression of the philosophic position of the commentator. 
Such amiss ions include Midrashlc and Targumic passages and 
passages that seemed to be unclear in meaning. The numbers 
10-40 refer to lines in the Hebrew text on page 2a of the 
Passel Balaban edition. 

The fear of the Lord is the beginning of wisdom; 
A good under•standing have all they that do thereafter; 
His praise end ureth for ever ( Ps. · 111.10) 

King David, may he rest in peace, said: One who would 

prepare ,himaelf to study wisdom should· fir•st engage in the 

fear of the Lord arrl derlve from that . (regimen) fundamental 

and der lva ti ve principles, and then all of its ways wi 11 be 

conducted with wisdom. That which David teaches accords with 

what our rabbis of b'lessed memory asserted: uone whose fear 

of his sinning takes precedence .of wisdom, his wisdom will 

not endure. 11 ( A:vot III) 

PEAR OF' 'l'HB LOHD includes the writ ten Torah, the command-

ments, words of the prophets, and the tradltion of the sages 

in the oral rrorah. 

WISDOM is the wisdom of philosophy, and if one studies 

Philosophy first, his mind will become confused and he will 

Presumptuously derry the great signs and wonders that are 

mentioned in Holy Scripture~ for they are matters which that 

wisdom does not include. 

. I 
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Indeed, when one gives precedence to the study of the 

Torah~ which is FEAH OF THE LOH.D, and sets his mind to be

lieve all that is written in l t and in all of Holy S.Cl"ipture, 

and when-he does research in them, he will find in them the 

ways of philosophy, as it is written, 11 For this is your wis

dom and your• understanding in the sight of the peoples, that 

when they hear all these statutes, shall say: 1 Sure1y thi.s 

great nation is a wise and understanding people. 1 " (Dt. 4.6) 

For there is no need to say (in Dt. 4.6) of the Torah 

and the commandment that they are bull t upon a way of the 

intellect. But.also the statutes are built on the way of the 

intellect. Of the statutes, it is said that they have no 

10 

meaning. In truth, it is (the case) that they have no appar-

ent meaning to most human beings. But the wise person who 

does research in them will find their meaning clear and ex-· 

plained; and after the wise person who understands the way 

of the Torah has done research, he will make (Torah) a 

foundation for wisdom and he will endeavor in his mind to 

make 1ntelligible the things that are unintellig1ble. 

Then, when he studies the wisdom of philosophy afterward, 

his mind will not be confused when he studies the wisdom in 

the Torah, which he had studled first, for he 1 s already 

fastened it (his mind) as a. peg fn a sure place (Isa. 22.23), 

that he may draw the ways of wisdom unto it with all his 
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power and ability, so that his reward will be complete. 

(Ruth 2 • 12 ) • 

It is written, A GOOD UNDERSTANDING HAVE ALL THEY THAT 

DO THEJ\EAFTE;R. 'rhe meaning of A GOOD UNDERS'rANDING is 11 good 

speculation, 11 and there is Providential care for anyone who 

exerts hlmself to study both the FEAH OF THE LORD and WISDOM, 

for he who only studies the FEAR OF THE LORD is.not a whole 

man. 

Or perhaps the meaning of A GOOD UNDEHS'r ANDING is 

"success, 11 as it is written, 11 Dav id had great success in all 

his way (I Sam. 18.14) .'ill rrhat is to say, that the one who 

engages ln (FEAR OF THE LOHD and WISDOM) will prosper in 

this world arrl ln the world to come. 

Our rabbis of blessed memory said that the fact that 

"all they that study thereafteru is not written, but rather, 

ALL THEY THAT DO THBHEAFTE:R (is written), teaches that actions 

are more important. Even though they said also that study 

is more important, when study leads one to actions, they 

only stressed study because study leads one to actions, and 

there is no integrity of actions without study, as they said, 

"A man void of intelligence cannot be sensitive to sin, nor 

can an ignorant person be pious (Avot II) • ur 

But; certainly, actions are more important, as lt is wr•it

ten, "that you may learn them, and observe to do them 

(Dt.5.1), 11 --study that you may dot 
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20 

Our rabbis of blessed memory said, "Whoever has works has 

learning; whoever lacks works lacks learning • 11 Moreover, they 

said, "Whoever says, 1 I have only Torah, 1 has no 'Torah, n 

meaning, I have no involvement in the doing of commandments 

beslde reading the Torah he hasn't even the reward of 

reading the •rorah, as it is said, "that you may learn them, 

and observe to do them." 

They also said, "everyone who engages in study of the 

Torah only is as one who has no God, 11 as it is said, lilrwithout 

the true God, . .. . and without Torah (II Chron. 15 .3) on 

The meaning of this is that study without works is not some

thing that helps. Instead, it hurts and injures oneself and 

(others) beside oneself. 

Our sages of blessed memory likened (one who occupies 

himself in) study wlthout works to someone who bullds a house 

and does not build doors for it, for certainly that house 

will be abandoned and deserted like the wilderness. Some of 

them likened b.i.m to someone who does not have a house and 

builds doors for a house, ·in which case doors are a disad-

vantageous ~ncumbrance. 

Our sages of blessed memory said that wisdom witihout 

works is (a cause of) crlt icism by the Creator of his crea

tures .. They said that one whose words are unlike his deeds 

shames himself. 
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Since we have established that action consti.tutes the 

highest good, let us say that action consists of two kinds, 

and each one of them (has) a large account page (on which 

are reckoned actions performed) for man's reward in this world 

and in the world to come. One kind includes the performance· 

of commandments and their observance, and 

30 

the ways of morality. One fi.nds through (performance of them) 

good favor in the eyes of God and mane ri1he second kind in

cludes the recording Of the sciences~ inter•pretation of the 

Torah and commandments, and the writing of them in a book 

in order that they may be extant for many years. For had not 

the ancient sages writ ten down their• words, already the sci-

enc'es would have been lost, artifices would have been de-

strayed, and the Torah and commandments would have ceased to 

exia·t. But the sages and masters of the ':Porah, by wrlting 

their words and comments, left a blessing after• them, and 

certainly these sages did not die. 

Our rabbis of blessed memor•y said, "~The righteous, even 

when dead, are called alive." 1rhey also said that Moses our 

teacher ·is not, dead. The One Whose Name is Praised said:. 

Go, write it before them on a tablet, 
And inscribe it in a book, 
That it may be for the time to come 
For ever and ever. (Isa. 30.8) 

Therefore, King David, may he rest in peace, concluded 

the verse which we quoted at the outset (Ps. 111.10): HIS 
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PRAISE; ENDURE.TH FOREVER. This may be interpreted in terms 

of the first kind of action, for when one does righteousness 

and keeps the Torah and the commandments and engages in the 

study of wisdom, his praise endures in the mouth of men for 

several generations, and his soul also ex.:t9 ts forever in the 

world to come. This may be interpreted in terms of the 

second kind of action, for when one writes books, his praise 

endures forever (in the minds of) those who read these books 

and study them. Therefore the sages are called 1111masters of 

collections (Eccl. 12.11), 11 because they collect their own 

words and the words of others beside themselves into a book 

which will forever be for them a watch and a memorial. They 

I' 

I' 

have a good reward in their toil : 1 

40 

and their righteousness endures forever. 

Therefore, I the youthful David b. R. Joseph Kimchi o.f 

blessed memory, have seen fit to write a Scri.ptural commen

tary, according to that which I've studied and received (from 

tradition), and which the power of my thought has achieved, 

in which with me ha.s been the Lord, to Whom praises are due. 

I ask for help 'to begin and to finish, for He is the Helper 

and the Support, praised be His name. 

I shall write on the verses that are in need of commen-

tary • I shall make mention of the words that are ln need of 

special attention. • • • • • • 
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In some places, I shall mention the translation of Jona-

than b. Uzziel, in which are good and pleasing interpretations. 

Also, I shall mention the words of our rabbis, of blessed 

memory, in the places whel"e we need their interpretation and 

the:tr tradition. I would also mention anyhow some of the 

Midrashic interpretations for those who like the Midrash. 

I now begin, with the help of the One who teaches man 

knowledge. 
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Chapter II:· Toward a Translation of RaDaK 1 s Esoteric 
Commentary on the "Maaseh .Ha-merkavahu 

26. 

This chapter consists of a tentative translation of 
RaDaK' s commentary on the rmMaaseh Ha-merkavah. tt Three con
secutive dots ( ••• ) mark the omission of passages con
sidered by the translator to be non-essential in respect 
to the expression of the philosophical position of the com
mentator. Such omissions include Midrashic and Targumic 
passages and passages that seemed to be unclear in meaning. 
The numbers 78b - soa refer to the pages of the Pardes 
ed1.tion o.f the Mikraot Gedolot on Ezekie 1. The numbers in 
parentheses thatfollow the page numbers refer to ten sec
tions into which the translator divided the commentary for 
the purpose of convenience in comparing the Hebrew text 
with the translation. (1) is the first column on 7sb. (2) 
is the second column on 7sb. (3) is the first 51 lines of 
79a. {4) is the balance of the first column of 79a. (5) 
is the first 51 lines of the second column of 79a. (6) is 
the balance ofbthe second column of 79a. (7) :ts the first 
51 lines of 79 • (8) is the balance of the first column of 
79b. (9) is the first 51 lines of the second column of 79b. 
(10) is the remainder on 79b and soa. 

''rhe chariot that is seen in the prophet's prophetic 

vision is so-called because it appeared to him in the like· 

ness of the chari.ot with four living beings and four wheels .. 

The chariot that is made for the chariot of human beings 

has fo1.u• livi.ng beings. As it is written: AND A CHARIOT 

CAME UP AND WENT OU'l1 OF EGYPT • • • (I Kings 10.29). Our 

rabbis of blessed memory called this vision a chariot when 

they said, ~tone should not study The Ch.aJ::> iot alone, unless 

he is a sage and understands (it) on his own. 11 No cha:J;"iot 

is without a rider, therefore God revealed to the prophet 

the likeness of a chair as a vis ion above the chariot. AND 

THEJ:tE WAS A LIKENESS LIKE THE APPEARANCE OF A MAN UPON IT 



2?. 

(Ezek. 1.26). The chariot is a symbol of movement, and He 

revealed to the prophet in the prophetic vision that the 

Glory of the Lord was moving from the Temple, and the prophet 

also saw and understood that as in the vision of the chariot, 

God cares for the created beings, understands their actions, 

and acts with them in accord with His will just as the rider 

understands the action of his chariot and drives it and 

does with it as is His will. All this God revealed to him 

to make known to him that His presence was moving from its 

place, because of the bad deeds of Israel. And similarly 

he saw in this prophetic vision the chariot by itself in 

the return of the Glory of the Lord to the Temple in the 

future in the days of the Messiah~ as is written at the 

end.of the book. 

Scripture calls the team of the chariot lilrliving beings, ttt 

because the four of them in the vis ion were of the animal 

speci.es and not of the vegetable or mineral species~ but one 

cannot specify for the living beings a name since they are 

composlte in their likeness and in their appearance, there-

fore Scripture calls them 11-living beings, 11 a generic name 

including them all. And that which he saw as the likeness 

of living beings is due to the fact that the principal amount 

of the Providence of the Rider and His Providential Care is 

over the human species by means of the living beings. And 

that which he saw as four faces unto every one of the living 

beings is due to the fact that the animal species is divided 
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into four classes according to their' species. And Scripture 

mentions the chief of every one of them. For the lion ls 

king of the wild beasts. The ox is king of the domesticated 

animals. rrhe vulture is king of the fowl. But man is ldng 

over all of them. Therefore, he saw the living beings in 

the likeness of a man. He saw the honored side of the di-

rections, which is the eastern side. He saw in front of 

(that side) the face of a man .... since the creatlon of 

man was in the East. IJ.1he honor•ed and strongest of the living 

beings after (man) is the lion, therefore he saw the face 

(of a lion) on the right side. And he saw the face of an 

ox which is less honored and strong than (the lion) on the 

left side, because most settlement is in the north, the 

reason being that crops (are produced) by the strength of 

the ox. To the south is the lion, for there is the major 

segment of wild life. ( Isa. 30 .,6) He saw the face of the 

vulture on the west side opposite the face of the man which 

faces eastward, because the fowl have an advantage over the 

rest of the antmals, in (their ability to) fly over the face 

of the firmament of heaven, and moreover because its creation 

was from the sea which is related to the West (Dt. 3.27). 

IJ.,he faces are the significant characterlstic in what is cre

ated and the principle (mark of) recognltion, therefore he 

saw the variety of faces. There was no mention of the fish 

in this, be cause they are not like man (who is an inhabitant) 
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of dry land, and moreover, the fowl which Scripture mentioned 

have in them a portion of the water (Gen. 1.20). 

And there is Providence of the Rider over all the animal 

species, or (perhaps) we should say that there is no Provi-

dence except over man because of the higher portion due to 

which he is man. (Perhaps) we should say that the four• faces 

are (potent:tally) upon man. TI-lEY HAD rrnE LIKE.NESS OF A MAN 

(Ezek. 1.5). Man, when the higher portion rules over him, 

has the countenance of a man ••• There is such that prides 

himself in his strength and does not make use of (his 

strength) in intellectual activities, but rather in animal

like activities, therefore he has the countenance of a lion. 

There is such that prides himself in his wealth, :tn animal

like enjoyments. He has the countenance of an ox. For 

wealth comes to a man to increase crops, and most crops (are 

produced) by means of the power of an ox. There is such 

that has netther strength nor wealth, but runs after wo:r•ldly 

pleasures~ snatching and eating 11 as a vulture that swoopeth 

on the prey. (Job 9.26).. He has the countenance of a vul

ture. All this (!.•!i. the various countenances) the Rider saw 

fit "to give to an individual according to his ways and ac

cording to the fruit of his doings." (Jer. 17.10). 

?sb (2) 

The wings of the living beings ••• hasten the movement. 

He revealed to him that the matter of Providence over the 
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individual comes to him from God by means of the living 

beings quickly without hinderance, according to what he is. 

(At the time of) the abandonment of Providence He will also 

hasten the movement. And the wings which covered teach that 

the subject of Providence is largely hidden, because of the 

difference of the matter of Providence over human beings, 

still more the rest of the living beings of whom it is 

doubtful whether there is Providence over them or not Q 

The living beings signify the Intelligences, therefore 

he saw that their appearance was as the llkeness of a man. 

(Ezek. 1.5), since he has in him a portion from (the Intelli

gences), and by means of (them) there is Providence from God 

over the rest of the created things. 

The whe<'Jls signify the spheres. • • (Is a. 28.27, Ezek. 

14.25, Isa. 5.28). 

As the animals which are (attached to) a chariot move 

the wheels of the chariot and rotate them, so the holy living 

beings move the wheels, for THE SPIRIT OF THE LIVING BEING 

WAS IN THE WHEELS (Ezek. 1.20). This refers to the soul of 

the wheel that is emanated from the living being. Therefore 

(Scripture) says, THE SPIHI'l1 OF THE LIVING BE:ING WAS IN THE 

WHE:E.LS, ,.._ in the wheels and not in the living being for 

.the living beings are not like bodies. 

Although the living beings have no actual movement, the 

Prophet saw the vlsion in the form of sensible objects, like 
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every vision of prophecy. (RaDaK cites various examples 

which are to be explained as v:i.s :i.ons perceived by the senses: 

Gen. 18.8, Josh. 5.13, Ezek. 40.3). Every mover among sen-

slble objects itself moves at the time of its moving some

thing else, and everything that moves itself has a mover, 

therefore WHEN THE'Y WENT, THEY WENT TOWARD THE IH FOUR SIDES 

(Ezek. 1.1?), and because their action.r:~ are proportionate 

to their movement, he saw tha. t THEY HAD THE HANDS OF A MAN 

UNDER THE.IR WINGS (Ezek. 1.8), and the hands are as causes 

of the action. 

Since we have explained the 11nMaaseh Ha-merkavah1'~ in 

general, we shall (now) interpret it specifically, verse 

after verse, with the help of the One Who Teaches Man Knowl-

edge. 

AND I LOOKED, AND, BEHOLD, A STORMY WIND OAME OU'l' OF THE 

NORTH (Ezek. 1.4)., AND I LOOKED r•efers to that which he saw 

in a. vision of the exile and spoila.t:i.on of the land. SIJ!ORMY 

WIND and NOHTH refer to the fact that from the north came 

the calamity unto them (Jer. 1.14), for Babylon is north of 

Israel. This (also) refers to the governan~e of the world, 

which is a hidden and mysterious matter, concerning which 

the heart of man storms. 

• • • 
A GREAT CLOUD WITH A FIRE FLASHING UP (Ezek. 1.4). This 

refers to the exile, for it is a great cloud and a great 
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darkness. It (alsO) refers to the governance of the world, 

for the cloud and the first are subject to various changes. 

Similarly, in the governance of the world there are matters 

that hide this for the opinions of most human beings. 

Moreover, they may be compared to the cold and the heat 

which are (means of) the preservation of the sublunar world. 

WITH A FI.HE FLASHING UP is like '''fire flashing up am:tdst 

the hail" (Ex. 9.24), one of the acts causing amazement. 

SO THAT A BRIGW11NESS WAS ROUND ABOU'r IT. (Ezek. 1.4). 

(A brightness was round about) the cloud and the fire also. 

For as one were they revealed to him mixing one with the 

other ••• and it refer•s to the exile, meaning that they 

went out from light to darkness, but were der:'ltined to go 

out'from darkness to light. 

SO THAT A BRIGHTNESS WAS ROUND ABOUT IT. The darkness 

and the confusion were within. Concerning Providence, who-

ever goes around the confusion and the perplexity and the 

contradictions and will constantly encircle that matter 

~rovidence) in his mind, it will be clarified and he will go 

out from perplexity and there will be a brightness for him 

without darkness or contradictions. Concerning the matter 

of perception, there is lim.i ted perception as in those things 

Which are round about 1 t, and they are the Intelligences. 

This is the meaning of BRIGHTNESS. But to perceive His 

essence is as one who enters darkness and mist. 
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AND OUT OF' THE MIDST THEREOF AS THE COLOR OF ELECTRUM, 

OUT OF THE MIDST OF' THE FIRE (Ezek. 1.4). OUT OF THE MIDST 

of the storm, because his heart stormed and was dismayed con-

cerning the vision. 

I saw AS THE COIJ'OR OF EIECTRUM. The electrum is the 

purest of the fire which (the fire) empties out of the smoke 

••• This is the meaning of OUT OF THE MIDST OF THE FIRE. 

Similarly, in the 

Similarly, in the third vision, (Ezek. 8.2), it says, 

AND FROM HIS LOINS AND UPWARD, AS THE. APPEARANCE OF BRIGHT-

NESS, AS THE COLOR OF EI,EC'rRUM, and Scripture compared the 

rider with it (the color of electrum). That which Scripture 

mentioned AS THE COLOR OF ELECTR1m is what Scripture men

tioned below (Ezek. 1.27): AND I SAW AS THE COLOR OF' ELECTRUM. 

(Scripture) mentioned (the electrum) at the beginning and at 

the end. A'b the beginning (Scripture) mentioned it generally 

and opened for us two doors. It mentioned the electrum first 

because it is first and uppermost over all in rank and in 

virtue. It mentioned it at the end because it is the last 

and end in study and perception. 

Concerning His existence, Scripture likened Him figura

tively to the color of electrum. But concerning man's per

ception of him, "He made darkness His hiding placeU (Ps. 

18.12). "The people stood afar off; but Moses drew near 

unto the thick darkness where God was'ill (Exod. 20.18). ~~And 
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Moses alone shall come near unto the Lord; but they shall not 

come near.~ (Exod. 24.2) 

.. . . 
THE LIKENESS OF FOUR LIVING CREATURES (Ezek., 1.5). We 

have already interpreted (this verse) (78b). Moreover, (we 

may interpret the verse) according to another meaning inas

much as they were a figure for· the governance of the macro

cosm and the microcosm. And they (are constructed) upon (a 

combination) of fours. Therefore he saw four living beings, 

four wheels, four faces, and four wings. Everything is four 

because from the living beings and the wheels comes gover-

na.nce over four divisions with four principles each of which 

the sub lunar world is created. The (sub lunar) world has 

fou.r species: animal, mineral, vegetable, and rational. 

'rhe great luminaries are guides of the sublunar world in 

four ways, for the sun in its circuit passes through four 

seasons of the year. Similary~ the moon (passes) through 

four phases during the month. Also, the day is d:1.vided into 

four periods in accord with four princip1ss. Also, the 

animals and plants could be classified? according to fours. 

All of this is the governance of the sublunar world. And 

the rider in this chariot is the Active Intellect. Similarly, 

the governance of the microcosm follows upon four. F'or the 

guides of the body of man are four: the nutrition, the per

ception, the imagination, and the appetite. The nutrition 
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is divided into four faculties: the attraction, the retention, 

the digestion, and the repulsion, with their four qualities: 

warm, cold, dry, and wet. Moreover, there are four humours 

by whj.ch the body is sustained. They are blood, phlegm, black 

bile and red bile. Similarly, there are four kinds of in

vestigation: that it is, what it is, how it is, and why it 

is. • • • 

AND THIS WAS THEIR APPEARANCE:: THEY HAD THE LIKENESS OF 

A MAN (Ezek. 1.5)., THEIH APPEARANCE means the appearance of 

their form and their character, not eyes c~.·.B·)" but the 

likeness of eyes. Moreover, it says that (their appearance) 

WAS LIKE COALS OF FIRE. (Ezek. lel3). 

'ri-IE LIKENESS OF A MAN in their body and in their clothes 

and ,in their faces wlth respect to one side ... e 

AND THEIR FEb~ WEHE STRAIGHT FEEr (Ezek. 1.7). Their 

feet are compared to the wheels, for they go about by the 

power of the living creatures just as the feet walk by the 

pow<-'3r o.f the body • 

• • • 

S~PRAIGHT ., •• for the wheels are equitable and upright 

• • • 

AND r:L'HE SOLE OF THEIR F'EET WAS LIKE THE SOLE OF A CALF f S 

FOOT (Ezek. 1.7). (Although the foot described in the visions 

is an ox's foot) it says 11 cal.f 11 and not ox .for homonym:i.ty in 

the word "round. 11 And a round head there was to a throne o.f 
, I 
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square figures and not round figures. And the wheels are 

r•ound and their orbit is the orbit of the rotation, a con .. 

joined motion., • • • • • • The movement of the wheels is 

from East to West and from West to East. 

AND THEY SPAHKLED LIKE THE COLOR OF BUHNISHED BRASS 

(E.zek. 1. 7) ~ It d(Je s not say concerning the feet that their 

color is LIKE TH£D COLOH OF BUHNISBED BHASS, for THEIR COI,OR 

IS LIKE THE COLOR OF BEHYI~. But concernlng the sparkling i.t 

says, LIKE TBE COI10R OF BURNISHED BRASS. And so do they 

sparkle. Because of the magni. tude of their distance 1 (the 

sparkling) is not seen thus to perceive. Also one may inter-

pret the sparkling as concernlng the liv:tng beings themselves. 

rrhat is to sa-y: that he saw their color like the COIJOR OF 

BURNISHED BRASS and sparkli.ng like it, and thus he saw an 

angel .. 

• • • • • • • 
THE:IR WINGS WERE .JOINED ONE TO ANOTHER (Ezek. 1. 9). 

• •• he understood from this that their work is not distri-

buted in such a way that some work in one part of the world 

and others work in another part of the world. Each is joined 

to the other in their work. 

THEY TURNED NO':P WHEN THJ:l-.:Y WEN'l': THEY WEN'l' EVEttY ONE 

STRAIGHT F'OHWA.HD (Ezek. 1.9). In the change o.f their work 

from one type of work to another, there is no hinderance 

nor turning of faces, because in every place were they equal, 

for they are non-spatial. 

i i 
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AS FOR THE LIKE NESS OF THEIR FACES, THEY HAD THE FACE. 

OF A MAN (Ezek. 1.10). (This refers to) their principal 

faces, for the rest of the faces are metaphorical of the 

matter that is requited through them. 

• • • • • e ~ • • e • • • e • • • • 

I, in the interpretation of Isaiah, tread the way of the 

great sage, our Rabbi Moses b. Maimon, of blessed memory, 

that the living beings are not seraphim. The seraphim have 

slx wings and the living beings have four wings .. But why 

does another idea now appear plausible to him? _h~, that 

the living beings are seraphim? 

One needs to give reason why Isaiah saw six and Ezekiel 

four. And Ezeklel saw four faces to each living being, but 

Isaiah did not see other faces. Ezekiel stated the number 

of living belngs, and Isaia.h did not state the number of 

seraphj.m. For every (difference) one needs to give a reason. 

Shall we say that the visions of Isaiah and the visions of 

Ezeki.el are simJ.lar in (that they are concerned with) one 

subject, and one must understand from every one of the vl

sions the subject of Providential care and His Providence 

for creatures. And God did not reveal to Isalah the form 

of the Divine chariot, which is built in various combinations 

of the number four. Because the chariot is a symbol of 
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movement, as we have interpreted, and in the days of Isalah 

it was not yet the time of the movement of the Glory from 

the Temple o And it was like one who thinks to travel but 

does not yet travel. But in the days of Ezeklel, it 

traveledo And Ezekiel's prophetic faculty was not as de-

veloped as Isaiah's, therefore God revealed to him the sub-

ject of Providential care more explicitly with four living 

beings, four wheels, four faces, four wings, as we have in-

terpreted, for by the number four is explained more of the 

subject of IProvi.dential care among the sublunar creatures, 

according to the number o1' four, as we have interpreted. 

Concerning the six wings that Isalah saw, two covered 

the face, two covered the legs, and two were used for fly

ing. ·For the spe cu~at ion of Isaiah was more fine in them 

than was that of Ezekiel. And Isaiah understood 'the sig-

nif.ication of the wings to be the Intelligences, and that 

they are emanated .from the Creator, and that is a ma.t ter 

fine and esoteric, therefore Scrlpture said, nwith two he 

covered his face." He understood the signification of the 

legs to be the things for which the Intelllgence i.s a cause. 

For the Intelligences are hiddened and concealed fr•om the 

perception of them. Therefore Scripture said, 11Wi th two 

he covered his feet. But Ezekiel was in the presence of 

the likeness of sub lunar things that do not have so much 

concealment of the mystery in theme And so, he saw of the 
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legs that they were a .figure .fo1, the movement of the cons tel-

1a.tlons, for the matter of their movement is not a matter 

hidden and esoteric. But that (which is) their essence, 

which is (that of) Intelligences, is diff:lcult to perceive. 

For this reason, Scripture said, AND TWO COVERED THEIR 

BODIES (Ezek. 1.23). And moreover, (it is) because the 

subject of Providence is hidden, as we have written. 

And Isaiah did not see the number of the seraphim, be-

cause in their essence they have no number, for what is 

material does not fall undez• the category of quantity, but 

rather the category of relation. • • • And Ezekiel did not 

perceive of them a number in their essence, but rather in 

their effects. • • • 

AND TH:&.Y WEWI' EVERY ONE STRAIGHT F'ORWA.HD (Ezek .. 1.12). 

Already this matter was mentioned above (Ezek. 1.9). Sci•ip-

ture did not repeat the verse here except to introduce in 

it a new matter, namely: WHITH11-:R THE SPIHIT WAS 'rO GO, THEY 

WE:NT (Ezek. 1.12). The interpretation of SPIHIT is desire 

and will. ••• And the matter that Scripture introduced 

is that the living creatures have will and f'ree choice to 

the extent that it has been emanated unto them from the 

governance, as the Moreh Tzedek (Maimonides) has interpreted 
. •' 

in chapter seven of part two. And the Scrlptural proof in 

this is wha't the ange 1 said to Lot, '·~For I cannot do anything 

,., ( G • • • · en. 19.22). ~~see, I he.ve accepted thee concerning 
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this thing also ••• " (Gen .. 19.21). 

Behold, I send an angel before thee • • • Take heed 
of him, and hearken unto his voice; be not rebellious 
against him; for• he will not pardon your tr•ansgressions; 
for My name is in him (Exod .. 23.20, 21). 

¥ • • • • • • • • 

F'IRE (Ezek .. 1.13). Concerning the matter of the gover-

nance of the macrocosm, the fire is compared to the great 

luminary; and for the matter of the governance of the micro-

cosm, the fire is compared to the natural heat. " . . 
AND THE LIVING BE:INGS RAN AND RE'FUHNED AS r.rHE APPEARANCE 

OF' A FLASH OF LIGHTNING (Ezek .. 1.14)., ••• the living beings 

act upon the beings that are beneath them in rank g:r.•ade after 

grade without hinderance., And the return is (similar to the 

case where) a master sends his servants to do a task and 

afterward they return to him to hearken to what else he will 

command them. But in the Divi.ne mission of the living beings, 

they are not like this, for the return is easy, llke the re-

turn of the flash of lightning easy and more so to the 

point where one cannot imagine it -- rather because he could 

not find a resemblance more appropriate than this. But of 

them in truth there is neither return nor runntng, for they 

are not bodies. Rather he made a comparison with the ap-

pearance of' their activity :tn terms of material bodies, as 

is revealed in every revelation of prophecies •••• 
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79a (6) 

NOW AS I BEHELD THE I.JIVING BEINGS, BEHOLD ONE WHEEL AT 

':PHE BO~:uroM HARD BY THE LIVING BEINGS, AT THE FOUR FACE'S 

THEHEOF (Ezek. 1,15). Arr THE BO'rTOM. Its interpretation is 

ubelow, in a sublunar place in the earth.'i1r • • • To one 

living being and its four faces, there was but one whee 1 • • • 

The Wheel that was with the living being did not incline to 

one side of the faces more than to another side, but to its 

four faces it was equal •• • • He understood from this that 

the gov·ernance of the living beings over the world is 

through the means of the wheels equal unto the four faces, 

as we have interpreted them. But Providence is not equal 

unto them. And in his statement, BEHOLD ONE WHEEL, Scripture 

did ·nqt say '~'the likeness of a whee1l' as it said "the like-

ness of four living creatures, 11 to make known that the for-

mer are bodies and the latter are not bodies. 

THE APPEARANCE Oii' THE WHEELS AND THEIR WORK WAS LIKE 

UN'l10 THE C OLOH OF A BERYL • • • (Ezek. 1.16). Scripture 

said as a metaphor (that) the appearance was like the color 

of a beryl, and likewise as a metaphor (that) their work was 

like the beryl. For they take on work and effect. As is 

seen on its front, in like manner is it seen from behind. 

And this is generally lt s mer it. And to it happens that the 

front ls worked. For the luminaries which ar•e upon the up-

permost sphere are seen from below the lowest sphere., 

!' 



AND THEY FOUR HAD ONE LIKENESS: AND THEIR APPEARANCE 

AND THEIR WORK WAS AS IT WERE A WHEEL iNrrHIN A WHEEL. 

(Ezek. 1.16). Scripture again makes known the appearance 

and the work in one statement, wh1ch is that their spheres 

were seen (and they) had with in them (other spheres) ., And 

the uppermost sets in. motion the spheres that are within 

them. AS IT WERE A WHEEL WrrrHI N A WHEEL. For the ninth 

sphere, which is the uppermost, sets in motion with itself 

that which is within it. 

42. 

• • • AND THE'Y FOUR HAD THEIH RINGS FULL OF EYES ROUND 

ABOU'r (Ezek. 1 .. 18) .. The eyes are a figure for the luminaries. 

AND WHEN THE LIVING BEINGS WENT, THE WHEELS WENT HARD 

BY THEM (Ezek. 1.19) ., •• for the moving of the wheels that 

is seen is dependent upon the moving of the living creatures 

• • • 
AND WHEN THE LIVING BEINGS WERFJ Lili'TED UP FROM THE BOTTOM, 

THE WHEE'LS WERE LIFTED UP (Ezek. 1.,19). The rna tter of the 

lifting up of the living creatures and the wheels from the 

bottom is a figure for that which happens in the subluna.r 

world. For when things break out of order and governance, 

(it is) as though there is neither guide nor keeper, as if 

they are things left to chance. (Examples of) this include 

when a torrential rain comes, and washes away seeds, pasture, 

grasslands, even fruit trees with the rest of the trees, 
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until from want men, cattle, and wild animals die., Similarly, 

(this is the case) generally with snow, hail, strong winds, 

thunder, lightning, and bad odors. Or the occurrence of 

cal;lses that are destructive and annihilate one or several 

lands, or the sinking of land and hurricanes, earthquakes, 

and tidal waves, as Moreh Tzedek (Maimonides) mentioned in 

chapter seventy-two of· part one of the treatise, Moreh --
Nevuchim. 

Although all this is according to His governance, since 

most of His governance is perpetuation of becoming and of 

being, something,~~ when it is upset .11 makes it seem as though 

is the microcosm ••• (Ps e 79.2). And all this makes it 

seem like the departure of the order of governance, as if 

the guides and the guardians were lifted up from the earth 

and all that is in it and. left them. abandoned., 

WHI'rHERSOE:VEH THE SPIRI'r WAS TO GO, AS THE SPIRI'r WAS 

TO GO THITHER, SO rrHB.Y WENT (Ezek. 1.20). We have already 

interpreted that the meaning of SPIRIT is "will. ~• And 

(Scripture) interpreted the intention in this, and added 

more and said, AS THE SPIHIT WAS TO GO THITHER. This refers 

to the will of the wheels. Scripture added more and said, 

AND THE WHEELS WEHE LIFTED UP BESIDE THEM (Ezek. 1.20), to 

give the reason why were the wheels lifted UP beside the 

living beings, Scripture interpreted the reason and said, 

FOH THE SPIRI'l' OF TI-lli: LIVING BEING WAS IN THE WHB:ELS (Ezek .. 
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1.20). And we have already interpreted this. 

WHEN THOSE WEN'I', THESE WENT, AND WHEN THOSE STOOD, 'rHESE 

STOOD. (Ezek. 1.21). The going is a figure for the gover-

nance and the standing is likewise a figure, for there is 

nei.ther standing nor pause for the wheels, for tht>oughout 

all eternity they revolve without standing and without pause, 

but the standing is like, ~~Abov·e Him stood the seraphim" 

(Isa. 6.2). And all the host of heaven stand above Him. 

And· that has the meaning of "service." (Ci'. also} '"'And he 

stood by them under the tree. 11h (Gen. 18.8) • And the work 

and the service before God is to gain knowledge in Him 

whose name is exalted and praised, and in His word. 

WHEN THOSE STOOD, THESE SIJ.,OOD, because the Intelligence 

comes to the wheels from the living beings. 

Although he saw the going and the standing and the lift-

ing up, :i.t was sensed by way of metaphor. And He revealed 

it to him thus that he might understand from what is sensed 

what :i.s meant metaphorically. And in this verse He intro

duced the idea of standing, and the rest is repetition to 

emphasize the rna tter, cone ernlng all Scripture said about 

the will of the llvi:r;1g being in the wheels. 

AND OVER THE' HEADS OF, THE LIVING BEINGS THERE WAS THE 

LIKE NESS OP A FIHMAlVIE.NT. • • ( Eze k. 1. 22) • Th:i.s is as if 

it said, "And the likeness of a firmament was over the head 

of the living beinge J_,IVING BEING is a collective for 
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LIVING BEINGS, as in THE WILL OF IJ.1IE LIVING BEING WAiS IN THE 

WHEELS. And this firmament is not a body, but the prophet 

saw it as a sensible object, in order that he might under,.. 

stand from it the meaning of all of them. Nor was there in 

anything that was revealed a material thing, except for the 

wheels, therefore (of the wheels) he did not say of them 

"likeness" but simply 1!!1wheel. 11 And the firmament is the 

bright light of the intellect that covers .over all, for its 

name :i.s as the name of its master, that is stretched forth 

over the heads of the living beings. And that is what is 

written of it, that we read concerning the second day, l!ltLet 

there be a firmament in the midst of the water, and let it 

divide the waters from the waters." (Let :tt divide) between 
' '. ' 

a. fdrm that has an a.'tta.chment with the body and between a 

form that has not an attachment with the body. And it's 

poss:tble that with it is a family of thousands and ten 

thousands. 

TEHHIBLE (Ezek. 1.22). - In its going and in its splendor. 

• • • 
AND UNDER THE FIRMAMENT WERE THEIR WINGS CONJ:!,ORMABLE THE 

ONE. TO THE arHEH. ., •• (Ezek .. 1.,23) 11 Conformable''b means 

"straight' .. t.ll For when the wings were outstretched, they were 

straight. And when they were conjo:i.ned one to another.•, EACH 

HAD TWO WHICH COVEHED, (thus Scripture) said, for every one 

of them had two more wings. Beside the straight wings which 
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were used for flying, there were twb more wings that covered. 

And what is the (implication of) EACH ONE OF THEM HAD TWO 

WHICH COVEHED THEIR BODIES? (Ezek. 1.23) Even though this 

matter has already been mentioned., Scripture repeated lt 

again to make known that what ts in them is emanated unto 

them from the firmament that is stretched over their heads. 

I HEARD THE NOISE OF fJ.1 HEIH WINGS (Ezek., 1., 24) • He 

understood from this that the wheels in their revolving give 

forth loud noises and he related this to the living beings 

just as he related to them movement, e·vEm though they have 

no actual movemente But because as an effect of their power 

·they revolve, he relates to them the movement of the wheels. 

And the noise of the wheels he also heard, as it is said, 

AND 'rHE NOISE OF THE WHEELS BESIDE r.rHEM (Ezek. 3 .,13). But 

Scripture repeated here the matter and related the noise 

to the living beings alone, for .they were the source. 
I 

WHEN THEY STOOD, THEY LErr DOWN THEIR WINGS. (Ezek. 1.24). 

He understood from the standing the service and the work, as. 

was said. 

And it was revealed that the revolving and the movement 

refer to the matter of governance, but in their essence while 

serv:i.ng: 

The heavens declare the glory of God • • • 
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There is no speech, there are no words, 
Neither is their voice heard., (Ps .. 19.,2,4) 

47. 

How much the more the living beings who are above (the heavens). 

And this is (the meaning of) the letting down of the wings, 

for they make noise like the almighty noise, which means 

strong and powerful ••• or which refers to (a noise) of 

God who is called t~ 1Almighty. 11 And similarly, in the third 

vis ion, AS 'JIIfE V\OICE OF GOD ALMIGHTY WHEN HE SPE:AKETH ·(Ezek. 

10.,5) • 

(Kimchi then cites: Dt. 5.19, where God 1 s voice 1.s 

heard only within the Israelite camp; Ezek. 10.5, where 

God's revelation is heard only within the Temple precincts .. 

Even though God's voice is loud, it is restrained.) Thus, 

every voice of prophecy is only heard by one who is 

specially prepared for it. 

• • • 

He heard the NOISE OF TUMULT (Ezek. 1.24), which informed 

him that the chariot was departlng from ·the Temple, for the 

noise of the wings of the living beings is a figure for the 

depar•ting. For the fowl, when it makes ready to fly, .flut

ters its wings. Similarly.~~ the wheels give forth noise i.n 

their moving. 

FOR, WHEN THERE WAS A VOICE ABOVE THE FIRMAMENT THA'r 

WAS OVEH THEIR BEADS • • • (Ezeke 1.25).' Scripture said 

'I'HEREl; WAS A VOICE not "like the noise," as when Scripture 
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(described the) noise of their wings. Rather, from above 

the firmament that was over their heads there would come the 

voice. He understood from this that although the firmament 

was stretched forth over their heads above, it was not that 

which commanded them and made its voice heard to them con

cerning their activities. Rather (it was) from above the 

firmament. 11ha t was the same voice (that was heard) from 
I 

the cherub {Ezek. 10,5 f). And the voice and the speech 

are meant to be allegorical. 

The Lord hath establis·hed His throne in the heavens; 
And His kingdom ruleth over all. 
Bless the Lord, ye angels of His, 
Ye mighty in strength, that fulfill His word, 
Hearkening unto the voice of His word. ( Ps. 103 9 19 f.) 

For the firmament, even though it is their cause, is 

itself caused. And behold, the volce that goes for•th from 

above the firmament is as the Lord who commands Hi(3 ser·vants 

who are standing over Him. And He rai.ses unto them (His) 

voice and speaks and they listen and keep quiet in order to 

hear the voice of His speaking. This is the meaning of AS 

THEY' STOOD, THEY LE'I1 DOWN THEIH WINGS ·(Ezek. 1.25). For 

the servants ·who are standing by have neither voice nor 

speech, but rather the hearkening and the receiving (of com

mands) • And there is also a hint in Scripture's saying 

vayeh~, WHEN THERE WAS, that there was one time when to a 

specially prepared) man the voice went forth to him from 

above the firmament without intermediary, as it is said, 

48. 
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"And he heard the voice speaking to h:tm (Num. 7.89) ,.'!It Face 

.to face the Lord spoke with Moses. But to the rest of the 

prophets, the voice came from the last Intell1.gence, which 

is .the Active Intellect. e • • 

AND ABOVE 'l1HE FIHMAMEN'l1 THA'l1 WAS OVER THEIR HEADS WAS 

THE LIKENESS OF A THRONE (Ezc~k. 1.,26). Scripture indicated 

that yet another being was above (the firmament). And he 

saw the likeness of a throne upon it, for He does not sit 

except upon a throne. And that which was a likeness had as 

its appearance the appearance of a sapphire stone, which is 

bright and shining. AND UPON THE LIKENESS OF THE THRONE 

WAS A LIKENESS AS THE APPEAHANCE OF A MAN UPON IT ABOVE 

(Ezek. 1,26) .. And He either s:i.ts or rides, for at times 

Scripture will describe Him as a Rider, in respect to the 

matter of The Chariot, ip His ruling over it as a rider 

over his chariot. At t:I.mes Scripture will describe Him as 

king sitting on a Throne.. And it teaches by the word •-s it
ting 11 also_the confirmation of His existence. And the 

thr.one is not a thing outside of His essence~ for above the 

firmament there is no other Intelligence but the Rider. 

·And the throne teaches His quantity, His elevation,.and His 

greatness, as interpreted R. Moreh Tzedek on Exod. 17.16, 

in chapter nine of part one of the honored treatise, the 

Moreh Nevuchim. For as the king, when he sits among his 
----~...-

officers, is aware of whoever does not know him by that 
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one's sitting upon a chair higher than (those of) his offi

cers. For the greatness of This One who sits and His wisdom 

teaches cqncerning Him that He is and exists (as) cause of 

all, Blest be His name. And the sensible form that is 

honored most among sensible forms is the form of man. 'rhere·· 

fore
31 

he saw a likeness as the appearance of man. And be-

cause actually the Rlder has no likeness equivalent in the 

imagination, Scripture said, A LIKE.NES,S AS THE APPEAHANCE 

OF A MAN, to keep corporeality divorced (from the God con-

cept). • • • 

79b (9) 

AND I SAW AS THE COLOR OF B;LECTRUM (Ezek • ls 27}.. This 

that was as the appearance of a man, I saw its color (to -be) 

AS 'J~HE COLOR OF ELECTRUM, AS 'rilE APPEARANCE OF FIRE ROUND 

ABOUT ENCLOSING I'r (:B:zek. 1.27). ENCLOSING rr is interpreteci 

in the same way as OUT OF 'rHE MIDST THEHEOF (Ezek. 1.4). 

As it is said above, OUT OF 'rHfl; MIDS'l' OF THE FIRE and that 

is the_ finest of the fire, as we have interpreted (B. 24) • 

And the thick f.ire is about i t 31 and the fine fire is in 

its mlds t. And he saw of Him two v1.s ions: AS THE COLOR OF 

EL~CTRUM, FROM THE APPEAHANCE OF HIS LOINS AND UPWARD; AND 

FROM THE APPEARANCE OF HIS IJOINS AND DOWNWAH.D, AS THE AP

PEARANCE. OF FIRE, AND rrHEHE WAS BRIGHTNESS ROUND ABOUT HIM. 

its excesslve f1.neness. And this section is a figure similar 

(Ezek. 1.2'7) And the fine fire cannot be seen because of 
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in significatd:on to the verse: ''nAnd thou shalt see My back; 

but My face shall not be seen (Exod. 33.23). 11 And the 

honored portion in man is from the appearance of his loins 

and upward, for in that portion are the form of the face, 

the instruments of action, and the organs of breathing, by 

which a man becomes wise. 'rhis means that The Chariot will 

acquire from the Rider something of His essence, when the 

Rider is upon it. But the essence of the Rider, and He as 

He is in Himself, which are (symbolized by) the face, The 

Chariot will not actually perceive, as it is said, 11 For 

man shall not see Me and live (Exod. 33.20) a" LIVE refers 

(to the fact that) even the holy living beings do not see 

Him. And this is the meaning of THERE WAS BRIGHTNESS ROUlli) 

ABOUT ·HIM. (This is) the perception that the holy living 

beings perceive and the firmament that is above their head. 

• • • • • • 

AS THE APPEAHANC:E OF THE BOW (Ezek. L.28). There are 

four (aspects of the bow), namely, the closest tomy eyes 

was the mixed appearance, and next to it was the green, and 

next to it was the saffron, and it was below them all and 

was on the side of its hollow. Therefore He saw the appear-

ance of the bow with the signification of four which goes 

throughout the ma t'l:ier of The Chariot for the reason that we 

mentioned. And it is an appearance that no man rules over, 

for it does not shine. And it is a figu~e for' the percep-
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tion that we mentioned, that there is BRIGH'l'NESS ROUND ABOUT. 

THIS WAS THE APPEARANC.E OF THE LIKENSS OF THE GLOHY OF 

THE LOHD (Ezek. 1.28), which is to say what The Chariot will 

perceive of the glory of the Lord. 

AND WHEN I SAW IT, I FBLL ON MY FACE:, AND I HEARD A 

VOICE OF ONE THAT SPOKE (Ezek. 1.28). I saw all of the vi-

sion that is mentloned from ~ts beginning unto its end. 

And I fell on my face, for my heart was dismayed concerning 

the vision. While I was still on my face, I heard the VOICE 

OF ONE WHO SPOKE TO ME. And this was an angel who was speak

ing with him. And what the.gr•eat sage, the RaMBaM, of' blessed 

memory, wrote concerning the 11 Maaseh Ha-merkavah 11 is known 

from his book for those who understand it. 

• • • • • • • • • 
NOW THE CHERUBIM STOOD ON THE R IGHl' SIDE OF 'r:HE TEMPLE 

(Ezek. 10.3). God revealed to the prophet the cherubim on 

the right side of the Temple. Since he had shown him the 

abomlnations that they were doing in the north of the 'l'emple. 

He z•evealed to him the cherubim: 11 The mighty in strength, 

that fulfil His word," in the south of the Temple. And thus, 

by means of them does He wreak vengeance upon those who 

transgress His will and His word, for fr•om between them was 

taken the fire that destroys them. And concerning the sub-

ject of the governance of the macrocosm, on the right side 

will He bring the fire from the one clothed in linen. And 
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so it i.s, for the microcosm. AND HE STOOD BESIDE A WHEEL 

(Ezek. 10.6). He made known by this that the wheels have 

no action that is not caused by the cherubime Therefore, 

53. 

activity was attributed to the cherubim, and of the cherubim 

there was revealed THE FORM OF A MAN'S HAND UNDJI::R THEIR 

WINGS (Ezek. 10.8), for their acti.on was as their movement, 

and their movement is the movement of the wheels. 

W'HBN 'TREY WENT, THEX. WENT TOWA.HD THEIR FOUH SIDES; THEY 

TURNED NOT AS THE.'Y WENfJ:', BUrr TO THE PLACE WHITHER THE HEAD 

LOOKED THE;Y FOLLOWED IT; THEY TURNED NO'r AS THEY WENT. 

(Ezek .. 10.11).., 'rHE HEAD is the cherub .. And the wheel goes 

afte.r the cherubim, for THE SPIRIT OF THE LIVING BEING WAS 

IN rrHE WHEELS • 

. It is possible tba t Scripture hints by THE HEAD at the 

uppermost wheel tb.at sur1•ounds all the wheels that a:r:-e with ... 

in it. And that is the daily movement. 

AND TH.E:IH WHOLE BODY (Ezek. 10.12) e Scripture at tri-

buted to the wheels body because they are actually material. 

But to the ch.erubim who are not material actually but only 

by way of appearance, Scripture did not attribute to them 

body but rather faces, wings, hands, and feet. But matter 

is not at:bributed anywhere to an Intelligence, for body is 

attrib~ted to ri'thing deci.ded (to be of the category) of 

living beings, not to anything else, even metaphorically. 

And the higher aspect of the body is called BACK. And what 
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is inserted into the tbJ.ckness of something is called matter. 

And the subject of the verse pertains to what is said (be

fore in the verse): THEY TURNED NOT AS THEY WENT. For after 

the head go the wheels. AND THEIR HANDS --Scripture does 

not say about their hands that they are a figure as (when) 

Scripture says, 'rHE FOH.M OF A MAN'S HAND UNDER THEIR WINGS. 

But rather the interpretation of THEIR HANDS is as (in the 

verse), ""Two tenons shall there be in each board, joined 

one to another; thus shalt thou make for all the boards of 

the tabernacle (Exod. 26. 17). 11 And they are an axis of 

every whee 1. 

AND THE WINGS (Eze k. 10,12) • • o The meaning of WINGS 

is the small spheres which are as the area of the large 

spheres. 

rro one who has this knowledge of the Mutikallimun and 

the knowledge of others beside them, the interpretation of 

AND THE WINGS concerns the movement of their essence and the 

secret of their interest in the governance. 

AND 'rHE WBEELS WERE FULL OF EYES ROUND ABOUT, EVEN THE 

WHEE!LS THAT THEY FOUR HAD (El'zek. 10.12) ., That is what 

Scripture says in the f i.rst ·v:l.s ion: AND THEY FOUR HAD THEIR 

RINGS FULL OF EYES ROUND ABOurr (Ezek. 1.18). In a similar 

way did we interpret the figure. (Of) what Scripture says 

there (about) THEIR RINGS, Scripture adds an interpretation 
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here, and says AND THEWHEE.LS, lest you say that the eyes 

were on the rings alone,!·~·~ in the area of the wheels. 

This means, all the thickness of the wheels, for the eyes 

pass from side to side as nails in a door. And THEIR WHEELS 

(Ezek. 10.12) is an additional explanation ••• And the ap-

pellation '11HEIH WHEELS refers to their essence,!·~·~ the 

word "wheel" is an abstraction referring to concret~ indi-

viduals. 

AS FOH THE WHEELS, rrHEY WERE CALLED IN MY HEARING THE: 

WHEELWOHK (Ezek. 10.13). The prophet 1 s purpose was teaching 

that he heard that unto the wheels came a voice that called 

to them no Wheelwork. 1'11 And that is a calling (to attention) 

as 1111 0 Genera tiont'' ( Jer. 2.31), and "0 Congregat ionn ( Num., 

15.15). Scripture intends here to say that every activity 

that S'crj.pture attributed to the wheels was by His command 

and His will. And it is as if He calls unto it (Wheelwork) 

the commandment and says to it: ttno thus and do so .'m And 

commanded in the wheel is the cherub, FOR THE SPIRIT OF 1THE 

LIVING BEING WAS IN THE WHE:ELS, And His calling is not with 

a voice or with the organs of speech. Rather, God made him 

to hear in the prophecy a voice to make him to understand 

the subject. And similarly (are we to interpret u.And one 

called unto another (Is a. 6.3) • 1~ 

And Scripture mentions the face of a cherub in the place 

wh.ere it mentioned the face of an qx. in the first vis ion. r 
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• • • The cherub is the name of that which is incorporeal 

in every place (that it is mentioned). .And it becomes for 

the imagination as the likeness of the two most honored 

forms among sensible objects among sublunar creatures~ namely, 

the face of man and the wings of fowl. And it is known that 

the species among living beings that do not speak upon whose 

use man is most dependent, taking precedence to the body, 

is the ox,.for (man's) food. And much of the produce comes 

by the power of the ox and use of its carrying. And to 

gather his wheat (the ox) drags the carts, by which man is 

aided in most of the carrying. 

Behold, most of the help of man for the ·life of the 

body (comes from)· the ox. And when man, like (the ox) is 

drawn to worldly~ bodily desires, and throws away the under-

standings, all the more do he and the ox eat foolish things 

in one crib. Then the Intellect has over him neither devo-

tion nor Providence of the Rider. And these faces depart 

from The Chariot, even as a figure. It is said by the faculty 

of imaglna tion that one is of the other two (lion or vulture) 

until men will call "Man" one who has not the knowledge of 

an ox~ and they will not call him a lion or a vulture, for 

they have a large portion in the faculty o:f imagination and 

technique regarding their prey. 

And it has a hint of it (departure of individual Provi

dence) in this vision and not in the first vision because in 

this vision He showed him the abominations that they were 
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doing in the Temple on account of which the Glory departed. 

All that was done for the resemblance of the cherub was 

not from the cherub, for unto the cherub did he revert. 

And so~ for the subject of general Providence the cherub 

:i.s compared as animals are likened. And there are left to 

the cherub in the vlsion of the "Maaseh Ha-merkavah''~ the 

face of man for those few who were among them called "Man.':lt 

The form also differed (between the first and third 

visions). It had the name "liv:l.ng beings t.1r instead of ''~cheru-

bim.''~ For "living beings" .is a composite name. Not so is 

''~cherub, 11 for it is that which is incorporeal. 

And they do not teach about it another name, to make 

known of it that for it the:r•e does not remain miraculous 

Providence on earth.. Therefore the prophet heard the name 

Ucherubim." For that which the prophet saw at the begin-

ni.ng he saw at the end, as Scripture says, AND THE CHERUBIM 

MOUNTED UP -- rniiS IS~ THE LIVING BEING THAT I SAW BY rrHE 

RIVER CHEBAR: AND I KNEW ri'HA~: THEY WEHE CHERUBIM (Ezek $ 

10.20). New information was not introduced. For .also at 

the beginning he knew thfit the ox, llon, and vulture are 

not in the heavens, and do not exist except as imaginary 

things ln the vlsion. Rather, in this vision, God made known 

to him the departure of the Glory and (miraculous) Prov:l.dence 

so a 

from the earth, as Scripture says, AND THE CHEHUBIM LIFTED 

UP THEIR WINGS, AND MOUNTE.D UP FROM THE EARTH IN MY SIGHT 
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• • • ( E!ze k. 10 .19) • And behold, the living beings reverted 

(to being) cherubim, for Prov i.de nee did not remain among the 

cherubim, l·~·, over individuals in a miraculous way in ad

dition to Prov:i.dence that (:ts exerted) generally over all 

the living. '11his is the meaning of I KNEW THAT THEY WERE 

Cli:ERUBIM: Now I know that they are cherubim. and not l:i.ving 

beings, even though I saw at the end (Ezek. 10..,22) what I 

saw at the begirming. And for this reason, Scripture said 

in this vision nliving being"'1 and not "living beings" as 

though Providence had been secluded with one. And because 

He changes (it) from the living beings to the cherubim, it 

mentions the subject several times (in the text). • • • 

Providence departed from the earth and secluded itself with 

the cl).erubim.. 
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Chapter III: Toward a Translation of RaDaK 1s Esoteric 
Commentary on Gen. 2.7-5.1 

59. 

This chapter consists of a tentative trans la.t ion of 
RaDaK 1 s esoteric cormnentary on Gen. 2.7-5.1. Three consecu
tive dots (. o .) mark the omission of passages considered 
by the translator to be non-essential in respect to the ex
press ion of the philosoph:tcal posit lon of the commentator. 
Such omissions include Midrashic and Targumic passages and 
passages that seemed to be unclear in meaning. Numbers at 
the left margi.n refer to the secti.on division of the Columbia 
University Press edition~ edited by Finkelstein. 

Thus said David bo Joseph b. Kimchi, of blessed memory: 

I shall now return to present the esoteric interpreta-

tion of Gen. 2.7-5.1. .At the outset I would say that "the 

man11 that is mentioned in this section is, according to the 

exoteric interpretation, Adam, and according to the esoterlc 

. interpretation, the name of the species (Man); and both in·· 

terpr~tations are true, but the exoteric is for the masses 

and the esoteric is for those few who are the elite of the 

masses. • • o 

2.8 

THE LORD GOD PLANTED A GARDBN IN EDEN, IN THE EAS~e, AND 

PLACED THEHE MAN WHOM HE HAD FOHMED. 

EDEN refers to the active Intellect, for it is the true, 

spiritual Eden. God planted in it a garden • • • at the be·· 

gi.nning of His creations o (That is 1 ) when He created the 

Intelligences, he placed in the Active Intellect a power that 

could b€lstow forms upon the sublunar beings$ each according 

to its functiono Therefore, is it (the power?) called ;. ! 
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"garden,"'' since there are in it (the forms of) va.riet ies of 

tr•ees and plants that differ one from the other. 

Man whom He formed out of the dust of the ground is of 

the pure matter that is in it (the ground). He placed him 

in the garden to be the principal being over all sublunar 

creatures, for he possesses a faculty from Eden making him 

the principal being of the garden. And he is planted in 

Eden if he will work and keep the garden. 

WITH TI-lE TREE: OF LIFE IN THE MIDDLE OF 'I'HE GARDEN, AND 

• • 'rHE THEE OF KNOWLEDGE OF GOOD AND BAD .• 

IN 'rHE MIDDLE OF 'l1HE GAHDEN. That is its center, for 

the heart is in the center of the body. God caused to grow 

in it two trees, and they are the name of the two faculties 

that , are in one heart. One of them is the human intelleet 
11 

and that is the '.rREE OF TJIFE. The second is the material 

:tntelleet, and that is the TREE 01" 'rHE KNOWLEDGE OF GOOD AND 

BAD~ The rrree of Life is all good, when it engages :l.n meta

physics and directs its potentiality to eleave to the Active 

Intelleet, accord:l.ng to its power, it :l.s a11 good. The 

material intellect is good when it engages in mathematics 

and phy~::dcs g wh:l. ch are as a ladder to climb up to meta

phys:l.cso (The material i.ntellect is good) also (when) it 

engages in the arts for the life of the body, and in the 

a.ppeti tes to produce offspring, but the rest of them (!•!!l.•, 
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the appetites) are bad. • fl • • • • • • • 

2.10 

A RIVER ISSUES FROM EDEN TO WATER THE GARDEN AND FROM 

'J.lllERE rr DIVIDES. 

This is the intellect that emanates from Eden to water 

the garden, and it is the heart, as we have lnterpreted. 

AND BECOMES F10UR BRANCHES. 

rrhey are the four cavities that are in the brain, and 

in which there are three faculties: perception, discrimination, 

and memory. ~r.he percept ion is. in the two front cavities. 

The discrimination :i.s in the middle cav:Lty, and they call it 

1-tb.e Judge,'~ for it te~1ts the perception and ,judges it ln 

accordance with the knowledge of' the thinker. In the last 

( cavi:ty) there is the memory and the· wat chlng of what om) 

thought, saw, or heard. Because the brain is not so soft 

there, since it becomes harder towards the spi.nal column, 

it retains. The faculties whleh are· in the tn•aln come to 

it by the help of the heart. 'Jlherefore it says, F'HOM rrHERE 

IT DIVIDES AND BECOMES FOUH BRANCHES. 

" • 0 

Moses our• teacher wrote all these things (that appear in 

the Torah before the account of hls career) by (insplration 

of) the Holy Spirit from the mouth of power • • • in order 

to establish (the truth of) creatio ex nihU.o ..... - -· ------ • • • 

2.,15 

THE LORD GOD ~·pooK. MAN. 
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It is not that He took him from place to place, accord-

ing to the esoter1.c, but that He raised him from level to 

level ••• for flrst he ls dust from the soiJ. or a drop of 

semen, but He raised him to the uppermost level, to be placed 

in the Garden of Eden, the garden which He planted in Eden, 

not which He planted in the soil, whence he was taken. This 

(raising) is because of that which was planted ln his heart, 

potentially, actualizing daily by the help of the uppermost 

intellect, whlch is called "Active," and by individual study 

and exertion i.n lt (the garden). But the Active Intellect 

will not be enough (in the actualizing process), without 

both individual study andassertion. Thus it says, TO rriLL 

rr AND 'rO TEND IT Q TO TILL IT means study. TO TEND I'r 

means that he keep his intellect far from the rebellious and 

transgressors, and be one who keeps and remembers (the irrtel-

lect) always. Our rabbis said (B .R. 16), TO ':PILL IT means 

study, TO TEND IT means observance of commandments. 

2e 16 

THE LORD GOD COMMANDED MAN, SAYING: OF EVERY TREE OF 

'rHE GARDEN YOU ARE Ii'REE TO EAT • 

Since He planted the Eden, it was fitting to make com-

mandments concerning it and to warn him, for there is neither 

commandment nor warning among the rest of the lower creatures. 

And behold, he is warned by his intellect that he may eat of 

every tree of the garden, and they (represent) stepping stones 

of philosophy, which are categorized according to their type, 

I. 
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li.ke the trees of the garden. The uppermost of them is the 

Tree of IJife, which is metaphyslcs • .And the sciences that 

take precedence to meta.phys ics in one 1 s study of them are as 

a ladder to climb up to metaphysics. Or you may say that 

they are as a.n introduction for one who approaches (the study 

of) metaphysics. F'or the ~['ree of I,ife is ln the center of 

the ga.r•den, ••• and one must pass by the other trees llne 

by line until he reaches the middle of the garden. Then 

he wlll find the Tr•ee of Lifo and eat of its food and live 

forever. 

2.17 

AS F'OH r1~HE rN~.EE Oli' KNOWLEDGE OF GOOD AND BAD, YOU MUsrr 

Nor EAT OF IT; FOH AS SOON AS YOU .EAT OF IT, YOU S.HALL BE 

DOOMED TO DIE. 

Por the Divine intellect, of which the human intelleet 

is part, prevents one's engaging in desires, since they 

cause the human intellect to be idle, and behold, lt dies ln 

the death of the body, 11' one does not engage himself with 

it. Therefore, placed next in the Biblical text is: 

2.18 

'THE LORD GOD SAID, 11 I'I' IS NOT GOOD FOH MAN TO BE ALONE; 

I WILL MAKE A FITTING HELPEH POH HIM. 
111 

'I' his means that si nee I made Man dust from the so :i.l, 

it is not good tba.t he be totally intellectual, but he not 

at all involve hlmself wi.th matter. Therefore, I have made 

him composed of both, tbat he may be involved with both. 
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'l'hElrefore, he needs a helpmate who wi.ll be totally material, 

and who will help him with the needs of his upkeep and with 

perpetuating the species. He will constltute his life of 

both of them, and he will cause the intellectual part to 

prevail over the mater•lal., For thus did God breathe into 

him an everlasti.ng soul, which He did not do in the case of 

the other creatures 
9 

which are wholly material. He placed 

in man freedom that he might investigate how to pursue the 

way of the human intellect, (which) w.as created to dis tin

gui.sh him from the domesticated animals and wlld beas:ts. 

Thus it says: 

rrHE LORD GOD FOHMED ourr OF ~[HE. EARTH ALL 'llJIE WILD BEASTS, 

AND BIRDS OF TI-IE SJ\Y, AND BROUGHT rrHEM TO THE MAN TO SEE 

WHAT HE WOULD CAJ~L rrHEM; AND WHATEVER r:I!HE MAN CAT_JT_JED EACH 

LIVING CREA TURlii, rrHAT WOULD BE ITS NAME. 

He brought them in his heart that he might think about 

them, tba t they are from the soil alone, while he is a com

pos :tte of four elements-, and he has an intellect whereby he 

may know thei:r> general ani specific nature by which they dif

fer one from the other, and this :i.s (how they acquire) their 

names. He, through his intellect, may know all of this, 

and therefore, he may discern, by himself, that God has 

graced him (with) thi.s intellect to investigate these crea

tures and that he should be distinguished fr•om them and that 

he is lord over them all. Therefore, he will not follow the 

l ' 
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way of those creatures thB.t are lower than he, and be an ani

mal like them. Rather, he will assert himself with all of 

his power to be like those c:riea tures that are higher than he. 

And thus it says: 

WHATEVER THE MAN CALLED EACH LIVING CREATURE, U·IA'I' WOULD 

BE ITS NAME, to make known that God gave hlm potentiality to 

know natural science for the sake of wholeness. After Scr1.p·· 

ture mentions animals, how much the mor•e (should it mention 

creatures) that are lower than (living creatures), which are 

vegetable and mineral. And that which is said, NO FITTING 

HELPEH WAS POUND, means that Man did not find by his inte 1-

lect that he should be like these beasts, that he should en-

gage in materialism. Nor dj.d he find by his intellect that 

he would have a hHlper but instead he would have an adver

sary, should they (lower creatures) be related to him in such 

a way that he be involved with them. 

2o21. 

SO THE LOHD GOD CAST A DEEP SLEEP UPON THE MAN AND rm 

SLEPT. 

But God implanted in him the appetitive faculty and did 

not choose that he always be alert in his i.nt ellect. Rather 

he would be asleep at times (in the matter of) observation 

o:e the intellect. Then he would busy himself with materi.

alism in order that there be help in (maintaining) the ex-

is tenc e of this world.. In the verse are mentioned both 
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"sleep" and "deep sleep, 11 for at times (Man) (merely) sleeps, 

and at times he sleeps deeply, and every instance (of sleep 

or deep s leE->P) ls due to the strength of one 1 s nature. 

HE rrooK ONE OP HIS RIBS from his sides.. And tb.a t is 

the material intellect, which we have mentioned, which Man 

should use to a limited extent in his appetites$ The mean-

ing of HE 'rOOK is that He took j_t (the material intellect) 

from the human intellect to distinguish one from. the other. 

AND CLOSED UP THE F'LE.SH AT THAT SPOT. He closed (the 

wound) with the .flesh, which is the seat of appetite. He 

placed it before the human intHllect .as though it were a 

partition dlviding between the material intellect and be·· 

tween the human intellect, and all this is in the nature of 

Man$ 

AND THE LORD GOD PASHIONED INTO A WOMAN THE RIB THAT 

HE HAD 'TAKEN FROM MAN. 

He made strong the appetitive faculty in man and this 

j.s the fashioning (Gen. 2.22)o And the human intellect is 

the weaker and is a poor child (Eccl. 9.16). But the appe-

titive faculty is a great king. The materia.l intellect is 

called "Woman''~ for the appetitive faculty is planted in it. 

Therefore the Mutakallimun called matter "Woman," since it 

receives the forms one after another and bears changes. 

HE BROUGWr HER rro MAN. He joined her to himt but he 

should keep her at a respectable distance, since he is Man 
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and not animal. But if he will not keep her distant as is 

seemly, he will be an animal, as is the greater part of his 

fashioning. 

2.23 

THEN THE MAN SAID • • • 

After Man sees that most of his structure is dust, flesh, 

and bones
11 

he is to be drawn to the animal desires. Flesh 

and bones ar•e the dwelling of the desires. ~~he material 

faculty is closer to him than the human faculty. Therefore 

was appetite called "Woman," because she was taken fr•om Man 

who is dust from the s oll. Most of his f ashioni.ng is from 

the soil (matter). Appet::i.te is fixed in the material crea-

tures. (paragraph paraphrased) 

HENCE A MAN LEAVES HIS l"PAr:PHER AND HIS MO'.PHER AND CLINGS 

TO HIS WIFE SO 'rHAT THEY BECOME ONE FLESH. 

'I'herefor e, it is the way of most men to leave one 
1 

s 

father, which is the intellect, and one's mother, which is 

the higher soul, of whlch the human intellect is part. AND 

CLINGS TO HIS WIF'l~. She i.s the aforementioned 
11Woman. 1~ SO 

'rHAT THEY BECOME ONE FLESH. For the human intellect returns 

material, and behold, they are one flesh, and they are dust. 

Unto the dust do they return. (Gen. 3.19) 

2.25 

THE TWO OP THEM WERE NAKED, MAN AND HIS WIFE, YErr THE'Y 

I:<'ELT NO SHAME. 
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'I_lhey were naked of intellect. They had no shame, since 

they were undistingui.shed from the animals • • • 

3.1 

NOW THE SERPENT WAS 'rilE SHREWD:E;s•r OF AI.rL THE WILD BEASTS. 

'.rhe Ser•pent is the material intellect. .Although the 

appetitive faculty is in a11 the beasts, includ:Lng domesti-

cated animals and fowl, as the Lord God implanted it in them, 

behold the Serpent in man has guj_le and cunning mor•e than 

any wild beast~ and it has the knowledge to tempt, and it 

arouses the appetitive faculty. 

(What follows is a paraphrase of the commentary on 

~~: Did God r•eally say, YOU SHALL NWI' EAT OF ANY 

'THEE OF THE GARDEN? If He has wl tb.held from you bodily 

pleasur•e, then He has withheld every good thing from you • 

.W om!_ill: WE MAY EAT OF 'ri-IE FRUIT OF THE TREES OF' THE 

GARDEN. God did not wl thhold any bodily pleasure. He ere-

ated us to eat, drink, and to keep by our power the life of 

the body. 

IT IS ONLY ABOUT I:j'RUIT 01•' 'l'HE THEE IN THE MIDDLE OF THE 

GARDEN 'IHAT GOD SAID, YOU SHALT_, NOT EAT OF rr OR TOUCH IT, 

LEST YOU DIE. Even in what is permitted us, (we may not par

take of pleasures other than for the sake of) perpetuating 

the specles and safeguarding health. If we transgress this, 

the soul will die in the death of the body. 
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Se~'£}2ent.: Because of bodily pleasures, YOU A11E NOT GOING 

TO DIE. God knows that, as soon as you eat of it, your eyes 

wi 11. be opened and you will be like God. .All the while 

that you partake of bodily pleasures, you will grow in wis-

dom. 
WHO KNOWS GOOD AND BAD. The serpent seduced her and 

said to her•, "Begin with bodily pleasures, and know and 

understand the good and the bad. Then take the good and 

leave the bad • 11 But this was seductlon, for after one par-

takes at all of pleasures, one inerea.ses i.n consumption un-

til he also partakes of the bad pleasures. 

WHBN rriiE WOMAN SAW • • • THAT THE rrREE WAS GOOD FOH 

• • E'ATI:NG • 
She looked into the matter of pleasure and saw that it 

was good to partake of bodily pleasures. • •• 

AND rrHAT THE ':PREE WAS A DELIGHT rro THE BYES, 

For by the perception of the eyes is there delight in 

good food aril. in for•ms of beautiful women. 

AND rrHA T rrHE TREE WAS DESIRABLE AS A SOURCE OF' WISDOM, 

• • In accord with the in-
SHE TOOK OF ITS FRUIT AND ATE • 

structions of the Serpent. AND SHE GAVE S01VIE TO HER HUSBAND 

ALSO, AND HE ATE, ••• to one suited to be her husband, who 

might have been stronger than she, but instead turned out 

to be like her, and the flesh that closes (the wound) was 
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removed, and the partit.ion that separates (was removed). 

The rabbis (B.R. 15.6, P• 141) said: God did not reveal 

The rrree of Knowledge to Man nor will He reveal it. RaMBaM 

used this statement and said: the strength of reason and the 

nature of existence requires this. (Moreh, part II, chapt .30) 

This means that He did not reveal the evil that proceeds from 

partaking of it. 11 Also the world He set 1n their heart 

(Eccl. 3 .11) • 11 One must partake to a limited extent in 

pleasures to maintain existence, and it :l.s the will of the 

creator that at times Man should slumber, as we have written. 

This is the meaning of RaMBaM 1 s statement. S. ibn 'ribbon 

interpreted 11 Man 11 to be one who is called 1'~Man" and who is 

not of this (mat erial) nature and has not eaten from (The 

Tree, of Knowledge) except through Woman. 

THEN 'aiE EYES OF' BOTH OF 'rHEM WERE OPENED • • e 

He changed (the prior statement), YOUH h"YES WILL BE 

OPENED, for the seducer said that at times the eyes of both 

of them are opened, and the material intellect becromes the:l 

human intellect, just as the human intellect had become the 

material intellect at the beginning, and they become aware 

that they sinned ln their pursuit after (the forbidden de-

grees of) pleasures. 

AND 'rilEY PERCEIVED 'I'HNr THEY WEHE NAKED • • • 

They were aware that they were nal{ed of intellect. 'lhis 
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was a cause for being asham~d. 

AND THEY SEWED 'J.'OGETHER FIG LEAVES AND MADE THEMSELVES 

LOIN CLOTHS' o • • 

A fig leaf is a symbol of the three faculties which re

side in the braino For it (the brain) is divided among the 

three (cavities) and the middle (cavity) is the highest and 

thus it is the Judge in the brain. And the meaning of THEY 

SEWED TOGETHEH is t bat they devoted them (the faculties) to 

the intellect. 

The meaning of LOIN CLOTHS is related to the ver•se, 

"The residue of wrath shalt rrhou gird upon Thee ( Ps. '76 ~ 11) 9 
1

'~ 

meaning that they bound and girded the lr heart and their 

knowledge and did not release them unto the passions. 

3.8 

THEY HEARD THE SOUND OF THE LORD GOD MOVING ABOUT IN 

THE~. GARDEN AT 'FHE BREEZY 'J.'IME OF THE DAY. 

rrhis is .the human intellect that cries out and war•ns 

one concerning the commandments of God and His will • • • 

A'1!r ~rHE BH.EEZY 'l'IME op· 'rHID DAY refers to the time when the 

day turns cooler, and thus lt is that at the time of old age 

the natural warmth cools· off and one begins to a bstaln from 

bodily pleasure •. . . . . 
3.11 

rrHEN HE SAID, WHO 'l~OLD YOU THAT YOU WERg NAKED? The 

bad deeds te 11 ultimately that deceit is reckoned. 
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3 o 13 (paraphrased) 

':Phe Serpent is cur.'3 ed m011 e than all the other animals 

since the animals are neither rewarded nor punished, but the 

s.erpent is punished for all of his wl ckedness. 

AND DIHT YOU SHALL EArr ALL THE DAYS OF YOUR LIFE. 

As long as the enticer is wicked and overwhel1ns Man, 

he 1 11 eat dirt, whlch are bodily pleasures. There is no 

status for them. ( 1This is the meaning of ON YOUR BELLY YOU 

SHALL CRAWL). When the Serpent dies within Man, he (Man) 

raises up the human intellect tha.t will eat of the fruit of 

the Tree of IJ:i.fe and live forever. 

3. :us 
I WILL PUT ENMITY BETWEEN YOU AND THE WOMAN, AND BEtrWEEN 

YOU~ OFFSPHING AND HE:RS. 

The enmity is such that one will try to put to death 

the other. Similarly, it is the nature of all men, who are 

the offspring of Woman. And both of them (Woman and Serpent) 

are in her as the seducer and the seduced. Although the 

seducer manifests himself at the beginning as a friend, he 

ultimately reveals hls true intent. At the beginn:i.ng, one 

is the offspring of Woman. But if one is wise, so that he 

overpowers the Serpent, then he wi 1.1 be the offspring of 

Man. If one becomes wise slowly, then he will put to death 

the Serpent and cause the offspring of Man to live. If the 

Serpent overwhelms the offspring of V:Vioman, then the Serpent 
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will have put to death that one, with the comlequence of 

eternal death, .for that one is merely dust, and to dust he 

r•eturns. (paraphrased). 

3.16 

AND '1'0 THE WOMEN HE SAID, I WILL MAKE MOST S.EVE:HE YOUR 

PANGS IN CHILDBEARING; IN PAIN SHALL YOU BEAR CHILDREN. YET 

YOUH URGE SHALL BE POH YOUR HUSBAND, AND HE SHALL HULE OVER 

YOU. 

The material desire which is Woman causes toil and there 

are pangs to the one who partakes of them. And Man is .free 

of them. He does not worry about them, for enough for hi.m 

is bread to eat and a garment to wear. CHILDBEARING is the 

evil thought. rpo engage in such thoughts begets toil and 

sin, (Job 15.35). If the thought is put into deed, then these 

are the sons born to him: pain and toil. And even tempo-

r?-rY plE:)asure is not hls, for if one acquires money, he ac-

quires toil. And if he acquires :l.t, and subsequently it is 

lost, behold, he ls more sad than one who dld not acquire it 

at all. Similar•1y, if he have sons, they wlll get sick and 

die, and he 1 11 be more sad than om~ who did not have any sons. 

~'HEN YOUR URGE SHALL BE .FOR YOUR HUSBAND. 

Then you 1 11 be silent in the presence of your hlls band 

who is the human intellect, who is worthy of being Man. And 

the urge is that one w~t 1.1 say at the time of pain: it wer•e 

better for me had I not acquired money, had I not begotten 

i. 
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sons, nor chased after bodily pleasure. Then it would be 

well, and I'd be secure, .for one who does not run does not 

fall. 

He was worthy to rule over you and not release you to the 

passions. 

3.17 

AND TO MAN HE SAID. Having completed the chastisement 

of the Woman, he took up his chastisement of the Man, which 

is the human intellect, e.s we have said. 

BE:CAUSE YOU HEEDED YOUR WIFE AND ATE OF' THE TREE ABOUT 

WHICH I COMMANDED YOU, SAYING, 'YOU SHALL N0
1r EAT OF IT, 

1 

Because you were drawn after matter, 

CUHSED BE rl'HE GROUND BECAUSE OF' YOU; 

He changed what was seemly to be a blessing (into a curse), 

because of you. For thus dld I set you with the ground, which 

is the body, ln order that you might draw the ground unto 

you, and not that you be drawn after it •••• 

BECAUSE OF YOU. Because of him, there is punishment and 

reward. 

IN ANGUISH SHALL YOU EA 1r OF' r!.' ALL THE DAYS OF' YOUR LIFE. 

If you are drawn after passion in order to enjoy lt a 

bit, you will be said in that consumption ••• 

3.18 

• • • 
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'i· 
'El'~~~=t~:r--c-~·--~-·/ ·' 



75o 

AND YOU SHALL :F'EED ON THE GRAINS OF rrHE FIEID. 

Since you have become like an animal, you shall eat feed 

and not fru:t t of the 'rree of Life. 

3 .. 19 
BY rrHE SWEAT OF YOUR BROW SHALL YOU GE'r BREAD TO EAT, 

UNTIL YOU RE'I'URN TO THE: GROUND. 

What you eat in this world, which is taken from the food 
'i 

of the animal, is yours by the sweat of your brow. Your 

status is lower than that of the animals, for animals' food 

is ready for them in the field, without labor on their part., 

FOR FROM IT YOU WERE 'rAKEN. 

The fashioning of Man is his body, which is derived 

from four elements: earth, water•, wind, and fire. And most 

of his fashioning ts of the element of earth~ which includes 

sinews and bones, which are cold and dry like earth. 

POH DUWf YOU ARE AND TO DUST YOU SliALIJ RErrURN. 

Not to the lflnd of the living (shaJ.l you go) ' for there 

will not be left of you a higher portlon. 

3.20 

THE MAN NAMED HIS WIFE 1EVE.' 

Jl,or the matter was like the matter of the beasts of the 

field. Small was ·the differencE~ between them. Therefore, 

He made a small differ·ence in the names. Where one has a 

:YE:.Y,ll the other has a x.o£. 
BECAUSE SHE WAS 'J~HE MOTHEH OF ALL rrHE LIVING. 

·~ <'<'~ .. ~.,.-,..- T • ..,..,~~, < 
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He sensed that he had des ir'es and that she had deslres. 

But she was called the mother of ( livlne; thlngs), because 

she ls the pure matter which ls in the earth, and she rules 

over all those living on the ear•th, because of the material 

intellect which is in her, which rules by its tactics over 

the living in the kingdom whi.ch God gave to her. 

3.,21 
AND THE J~OHD GOD MADJi.l F'OR MAN AND HIS WIFE GAHMENTS OF 

SKINS, AND HE CLOTHED THEM. 

It is interpreted that the Lord God had already made 

for them garments of skins to clothe them against their• 

nakedness, for they were naked of intellect. So why were 

they (now) naked'? Because He made for them a good garment, 

and thls became bad only through their choice. • • • 

NOW THE MAN HAS BECOME LIKE ONE OF US. 

(paraphrased) God said thls referring to both the 

angels and Himself. rrhe angels are separate intelligences. 

God is the cause and the intelligences are effects. Nor do 

the effects know the cause in its true self. 

LIKE ONE OF US is said rather than s lmply 'tone of us,''' 

because of the hi.gher portion that is in him, for the intel-

1ect that emanates into Man from the Active Irrte llect is 

like (the Acti.ve Intellect) to a limited extent, but not 

completely, as long as he clings to matter. 
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It is said, NOW THE MAN HAS BECOME LIKE ONE OF US by 

virtue of the intellect thatis placed ln him. And now he 

has released his soul to know good and ev:!..l and to pursue 

pleasure. 

WHNr IF' HE SHOULD S.I'RETCH OUT HIS HAND AND TAKE ALSO 

FROM THE TREE OF LIFE! 

Although he stretched out hls hand tOVV'ard materialism, 

which is the way of most men, nevertheless, He gave him hands 

to turn and take also of the Tr•ee of Life., Perhaps he will 

take it to heart that this is the good way and eat of' the 

Tree of Life and live forever after the death of the body. 

(RaDaK translates pen of 3., 22 as "perhaps 11 rather than "what 
--~-

if. 11 ) They are the fewest of the few who wl 11 eat of the 

Tree, of Life o • • 0 

S;O THE LOHD BANISHED HIM F'l\OM THE GAHDEN OF EDEN, TO 

TILT ... THE SOIL F'l\OM WHICH HE WAS TAKEN. 

The man who is mentioned, who Ette from the T:r.•ee of Knowl·~ 

edge and s tl"e tche d not forth his hand afterward to take of 

the Tree of Life and ate not from it, behold, he is banished 

from the Garden of Eden to ti.1.l the soil from which he was 

taken~ Dust he is, and to dust he returns. 

3.24 

HE DROVE. MAN OtFr, AND STATIONED EAST OF 'l'HE GARDEN OF 

EDEN rr!IE CHERUBIM AND Tlll£ FIERY EVER-rrURNING SWO£lD, TO GU.AHD 

(_l 
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THE WAY TO THE TREE OF' LIPE. 

That is Man when he eats not of the Tree of Life o Scrip~· 

ture mentions him this second time • • • to make known that 

banishment and eviction are not intended for Man, for God 

placed in Man at the beginning the good inclinat:l.on as well 

as the evil inclination, and gave him knowledge with free 

choice ••• But the evll inclination was actualized first, 

for thus does creation require, "for the inclination of the 

hf~art of Man is evil from his youth (Gen. 8.21} ." 

THE CHERUBIM. rrhat is the name of the Intelligences. 

And the h:i.gher poption that emanates fr•om them unto Man is 

also called nch~rub." And it is said in the plural 9 be-· 

cause that which brings Man to be like unto a cherub includes 

the s·ciences. And they bring the intellect of Man from po

tential to actual in his self-assertion 1n them (the sciences). 

'l'HI!~ Ii'IERY E'VER-'l'URNING SWORD. This refers to the evil 

inclination. Not the 1'11 sword 11 but THE FIERY SWOHD is written. 

"'Fiery" is an adjective describing the sword, for lt :i.s the 
; 

fiery appearance of a sword when it is burnished. And when 

one turns it and waves it from side to side, he renews :the 

the fiery aspect, and it frightens the beholder, • • • And 

behold, Scripture makes known that the good of this world 

that causes man to err is imaginary and illusory and chang

ing, there fore Scripture calls it 11 fie:r-y: ··" EVER-'l'URN ING 

has a. feminine suffix. (in Hebrew) to show that deBir•e (a 

; 
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feminine noun) is the seat of ttle fire. The fj_re guards the 

way to the 1'ree of Life in order that man not walk in that 

way that brings him to the Tree of Life to eat of its fruit 

• • 8 

4.1 (paraphrased) 

'rhe offspring of Man may be divlded into three categories • 

. One is the category of the Cain-type. He is a tiller of the 

soil and somewhat bestial when it comes to conceptual things. 

Tilling of the soil, most of the trade of man 9 his business, 

and pursuit after purchases are all included in the concept 

of ntilling of the soil." And that is the life of the body. 

Woman gave Cain this name because she thought that it was 

God's will to ti.ll soil and not another thing. 

The second category includes the Abel-type., Thi.s is the 

merchant, whose life's work is called 11 vanityto~ by Koheleth 

(4 .. 8). But Abel has more potenti.al of the material intellect 

than Cain. Abel has knowledge and counsel in the affairs 

of business arrl the conduct of politlcal states. Perhaps 

there is some assertion of the human intellect. Nevertheless, 

he does not eat of the Tree of Life, f'or by and large he 

has no portion in the human intellect. He is called 
11
shep-

herd»'m because he engages most of' the time in brutishness, 
c 

which involves the bodily passlons. 

The third category is the Seth-type. Seth ls born in 

the image of Man and after his likeness. He has a portion 

' 
[, 
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in the hurnan intellect, and, be:i.ng Man in the true sense, he 

eats of the Tree of Life. 

4.2 

SHE THEN BORE HIS BROTHE:R ABEL. 

Scripture means to say that giving birth to Abel :i.s a 

superfluous act. For the life of the body in the tilling of 

the soil suffices Man. Everything else is super•flu:l.ty and 

extraneousness, serving merely as the pleasures of Man. 

IN THE COURSE OF ~~IlVIE, CAIN BROUGHT AN OFFERING TO THE 

LORD F'ROM THE FRUIT OF' ~~HE SOIL. 

After growing old, most men decrease in bodily enjoy-

ments and take some notice of the work of the Creator arid 

turn t0 Him in some things and do charity, and thls is their 

OFFERING UNTO THE LOHD. 

And Cain remained in his animal nature and at times 

worked more in tilling his soilo But still hls faith was 

not right, even though some of his deeds were right, .for he 

did not eat of the Tree of Life. 

ABEL BROUGHT THE CHOICEST OF' rrHE FIHSTLINGS OF' HIS FLOCK.. 

Even though he extended himself to partake of bodily 

enjoyments, when he grew old, he began to investigate a bi.t 

with the human intellect and to leave most bodily enjoyments, 

for the Na,me of the Lord, for He does not desire them. But 

,.t,q-_-':.· -~-,:·; .··, ·: ·.~~:t·c -;~·-----;---~------·--
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a few of the extra pleasures of the body and the joys this 

is THE CHOICEST Oli' THE FIHSTLINGS OF, HIS F'IJOCK. AND THE LORD 

PAID HEED '1'0 ABEL AND HIS OFF'ERING. For he (Abel) saw that 

it was r•ight to turn to God in imi ta tio DeL Nevertheless, 

he was not whole, because he did not make use of the human 

intellect as he should have, to the best of his ability. 

'l'herefore 11 he was killed 'in this world or in the w01 ... ld to come. 

This was not natural death, but was murder instead. 

4.5 

BUT 'l' 0 CAIN AND HIS OF,111ER ING HE PAID NO HEED. CAIN W.AS 

MUCH DISTRESSED AND HIS F'ACB FELL. 

He was not pleased with him or with his deeds,, i'or there 

was no intellect ln him, and he was like an animal. He does 

not understand when he does evil and ••• in his heart. he 

is angry and his face falls. 

4.6 

AND THE IJORD SAID '1'0 CAIN, "WHY ARE YOU DIS'l'HESSED AND 

WHY IS YOUR FACE. FAIJLEN? 11' 

The will of God, which is the human intellect, responds 

to his anger and distress. 

4.7 

SlTHELY IF YOU DO HIGH'l' THER.E IS UPIJIF,T. 

'J.lhe intellect teaches hi.m the way of repentance. 

BUT IF YOU DO NO'I' DO HIGJTP, SIN IS THE DEMON AT 'l'Hf£ DOOH. 

If you do not do right you will find the door of the way 
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of sin. • • • 
WHOSE URGE IS 'rOWARD YOU. 

Its des ire and its J.onglng is to make you stumble, for 

it is the en tieing and sedueing serpent. 

YET YOU CAN BE I'rS MAS'rER. 

If you want. you can be mc'tster over it and it will not 

stand i.n -your way if you overwhelm it.. • •• 

AND CAIN SAID TO HIS BROTHER ABEL. 

It is as though one were fighting with the other, for 

the former praises tilling of the s o:\.1 1 which is the life of 

the body, and the la tter• praises the inte 1lect. 

AND WHEN THEY WERE. IN rrHE FIELD, 

· This l.s to sa-y that the two of them were in the field, 

whieh is t:tlling of the soil, meaning, that Abel had been 

enticed by Cain. 

CAIN SE:'r UPON HIS BROTHER ABEL AND KILLED HIM. 

This means that when he overwhelmed him, he killed him. 

And this killing is the killing of the soul, that it not re

main after the death of the body. • •• If Abel was killed 

because of love for thls world, then Cain likewise should 

have been killed, but God preserved Cain. Now the taker and 

the giver in this world is the (Active) Intellect, as we have 

explained. 
Hinted at also in this matter is what 

• • • 
s,olomon said, "rrhere is a righteous man that perisheth in his 
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righteous ness, and there is a wicked man that prolongeth his 

life in his evil-doing (Ecclo 7?15);" "Behold the tears of 

such as were oppressed, and they had no comfox•ter (Eecl. 4.1) • 11 

4.10 

TiffiN HE S.AID, ''rWHA'I' HAVE YOU DONE? HAHK, YOUR BROTHEH'S 

BLOOD CRIE.S OUT TO ME FHOM 'I'HE. GROUNDt 11 

The blood cries out from the ground because it causes 

death and ev(~ryone who tills it is eursed and lacking the good 

of God, and if the sinner confesses after his transgressi.ons 

have multiplled, but is not fulfilled in his intellect, he 

will live long in this world, but in the next:" (God) in

stantly requ:i.tes with destruction those who reject Him (Dt. 

7.10).u 

Fol" one is not whole who mer•ely ceases from sinning if 

he does not also do good and does not actualize his intellect. 

Behold, such a person is placE}d in the category of ''nthose who 

reject Him," and he goes from the presence of the Lord and 

his soul is destr•oyed and he returns to the Land of Nod 

(wandering). 

EAST OF, EDEN 

He is East of Eden, meaning in front of and not behind 

Eden. He is i.n front o:f', since he cannot enter Eden. He ls 

in front of, since he confessed his sins and forsook them. 

But he does not enter Eden, since he does not become whole 

during his life with good deed and actualization of the intel-

lect o 

: i 
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------------------------------------------------------------~ .. ~~" 



84. 

All that we have interpreted as perta lning to three cate-

gories of men may be interpreted of Man in the three seasons 

of his life. He is Ca:l.n in bo·yhood, Abel in young manhood, 

and Seth in adulthood~ Seth is one to whom God has been 

gracious in bestowing knowledge, and it is fitting for one 

who understands to make interpretations of this whole section 

in this method as we have presented the section. Similarly, 

the section on Lamech and his wives is fittingly interpreted 

according to the allegorical method by one who understands., 

Thus, his two wives represent the animal and the vega tative 

souls~ and Lamech represents the rational soul. 

4.25 

ADAM KNEW HIS WIJ?E AGAIN, AND SHE BORE A SON AND NAMED 

HIM SETH. 

Scr:i.pture does not make mention of Eve, because the first 

Woman returned to the dust. This wife was another who hearkened 

to Man. Therefore, she gave birth to good offspring and it 

was other offspring, not like the first ones. And behold, 

the .flesh was drawn after the intellect and the poor one be-

came a king. And behold, this offspring was in the Divine 

image and likeness. And Seth was in the Divine image and 

li.keness and his offspring were similarly in the Divine 

image and likeness. 

AND rro SETH, IN ~PURN, A SON WAS BOHN, AND HE NAME,'D HIM 

BNOSH, f'or the human lntellect and not the material intel1ect 

trlumphed in them. e • $ 
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Pr WAS THEN THA'l' MEN BEGAN T 0 INVOKE 'I' HE LOHD BY NAME. 

They began to engage in the study of physics and meta

physics. Note that the first two human beings Scripture did 

not call 11 Man 11 but pather 11 Eve r.''~ And Seth Scripture called 

both "Eve rrn and 1'~Mane 11 For both of them were of one spirit 

arrl not of one flesh as at the beg:i.nning., • • • 
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15 .. 

Mikraot Gedo1ot, Vol. 9, p. 79a.. 
_...-...-,..---~ -----
Kimchi, S'.efer Ha ·-shorash:i.m, p. 420. _...-- -- ___ _..,__... 

K.imchi, quoted by William Chomsky, P• 8, n. 2. 

Geiger, PP• 231-239. 

Leo Strauss, f§_rse<;.Q:t!.2.D ~Q. the&~- .9!. !r,,iti.llB..t.. po 17. 

K.lmchi, Esoteric Commentar•y on Gen. 2. 7-5 .1, ~.h.Q. Q.Qmrn.entarJ'~ 
2£ .!iJ!Yi4. Kim)1.i 2!J ~· edited by Louis Finkelstein, 

Gen. 2. 7. 
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19. K.imchi, .Q.9.mme~:t_g .&1!!: Q§ill:§l s i,s., edited by Abraham Ginzburg, 

Gen. 2.8. 
K.imchi, Exoteric Commentary on Ezekiel, Mikraot Gedolot, 
Vol. 9, P• 12b, E.zek. 10.1?. --------

§~ ~· 

20. 
Kimchl, Esoteric Commentary on Genesls, Gen. 4.10. 

21. 
Kim.chi, Sefer Ha-shorashim, p. 420. -- ..--- --------

. 
22 • 

Y.!.£o p. 1 of this thesis • 

23. Strauss, p. 18. 

24. 

Some assertions in this thesls cannot be documented by 
references to comments of RaDaK. It is the position of 
the writer, however, that such assert ions are war•ranted 
by the coherence of Ra.DaK's statements with the Neo
Platonized Aristotelianism of his colleagues. 

25.. Idem. -26. Kimnhi, vide Chapter II of this thesis, P• 49. -
27. ~bi£. , p. 38 • 

28. Husik, P• 303, f. 

29. Ki.mchi, Chapter II of tb.is thesi.s, P• 45. 

30o Ibid., P• 34. -
Idem • . --

32 0 
Idem. -

34. 

Ibid., P• 40. --Ibid., p. 27. Note, however•, that in one place the Rider 
"'Sidentified as the Active Intellect. Vid. p. 34. -

35o Ibid., P• 49, f. --
36. Ibid., p. 38. --
37. Ibid., P• 31, 54, f. --

-·-·-------- ·------·-·-

-~~ ~ "' 
~ - __ :_·" ,. . -
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38. 1.E..i9.., p. 51. 

_:!;,bid.' p. 30. 

40. l£id., pp. 30, 39, 45. 

41 .. ill£·!) p .. 39. 

42. ~id., pp. 30, 34g 35, 42, 43, 44. 

43. Julius Guttmann, Ppi1osoi?_hie§ of_lu~, Pe 86. 

44. Kirnchi, Esoteric Commentary on Genesis, 2.8. 

45. Kimchi, yi£. Chapter II of this thesis, p .. 30. 

46. Husik, p. 267. 

Kimchi, Chapter II of this thesis, P• 42. 

47. Ibid., Po 45. 

48. l!2!<.!.., P• 36o 

49. ill..£., pp. 42, 4:3. 

50. Husik 9 P• 292, f. 

53., Kimchi, Esoteric Commentary on Genes is 2 .. 10. 

54. It is assumed that Kimchi thoucr,ht of creatio ex !!.!.hili 
as a form of emanatlon. 

55. Kimchi, Esoteric Commentary on Genesis 2.8. 

56. ~., Gen. 2.7. 

57. l.f!id.., Gen. 2.8. 

5B. Idem .. 

59 .. Ibid., Gen. 2.,18. 

60. 1212.•' Gen. 2.,9. 
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61. Ibid o, - Gen. 2.21. 

62 0 Ibid. , Gen. 2.9. -
6'1. Idem. Note how Kimchi directs the student. to phi:j.os ophica1 

.:Jo - studies that are beyond the scOpe Of his commentary. 

64 0 Ibi£. 1 Gen. 3.16. 

65. Ibid., Gen. 2 ~ 15. -
66. ill£.., Gen. 3.8. 

67. Ibl9_., Gen. 3.22. 

68. I.b~£., Gen. 3.23. 

69o Ib:l.d., - Gen. 4.10. 

70. l£!.9.·, Gen • 3.22. 

7lo .f21d., Gen. 2.22. 

72. Ibid., Gen. 3.1-5. -
73 .. 1EJ_q.' Gen. 4. 
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