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A DIGEST OF: BIBLICAL MAN AND KOHELET: A MATTER OF DEATH
AND LIFE '

The biblical theme investigated by this thesis
is "death and dying". 1t is the contention of this author
that there is remarkable biblical consistency on this
theme. Numerous sub=-themes such as the following run con=-
sistently throughout the Bible: awareness of mortality,
introspection coﬁcerning impermanence, possibility of
afterlife, value of living. What is especially striking
about thié'bibliCal consistency is that even the very late
book Kohelet maintains quite strictly the attitudes of much
earlier writers. | |

This thesis is comprised of four basic parts. The
Introduction -= "Wh} a Study of’beéth?" -« desecribes the
author's very pe:sonal reasons for dealing with the sub-
ject of "death and dying". The essay itself contains
two chapters:"The Responses of Biblical Man to Death!"Kohelet:
A Matter of Death and Life", The final section of this the-
sis is a compilation of biblical passages dealing with
"death and dying", It is thematically organized and it
'is hoped that this format will facilitate furfher analysis
of "death and dying' in the future as well as serving
as a source for passages to be used to supplement Jewish

religious practices and rites.
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INTRODUCTION

Why a Study of Death and Dying?

This thesis represents a personal response to a

challenging book == On Death and Dying =-- in which Dr.

| Klizabeth Kubler-Ross has recorded the results of sever-

“5 alryears of research on the terminally-ill, Basing her

observations on interviews with dying patients and theilr

| families, she demonstrates the existence of 5 general

stages through some or all of which individuals pass

between the moment they realize they are dying and the

moment of death, The book's most profound challenge

1

|

|

|

i
L . .
H stems from its insistence that members of the "helping
8

i

i professions" (doctors, nurses, social workers, clergy)

tients and their families, Dr. Kubler-Ross states this

|
| should have a vital human effect on both the dying pa-
point as follows:

1f, we, as members of the helping
professions, can help the patient and
his family to get "in tune" to each
other's needs and come to an acceptance
, of an unavoidable reality together, we
) can help to avoid much unnecessary
agony and suffering on the part of the
dying and even more so on the pfrt of
the family that is left behind,

As a rabbinical student approaching ordination, 1
? recognize that Dr, Kubler-Ross is addressing me with

i this challenge, Fulfilling the commandment of visiting
| the sick ( osYin 21pa ) is one of the rabbils greatest

responsibilities today. Although 1 know that human sen-




sitivity is the basic tool necessary for fulfilling this
responsibility, I have persistehtly asked myself: is
there a'unique rabbinic role that I can play -- are
there basic Jewlsh insights which a rabbi can bring in-
to such encounters? Such a role can be artificial how-
ever, 'The last thing I want to happep is to'pré»paékage
a visiting~thew-sick routine ( psvin =31pa aman ) so

structured that I would be more concerned with "playing

a role" than with understanding the patient and his family,

Dr. Kubler-Ross warns of this danger:

What amazed me, however, was the number
of clergy who felt quite comfortable
using a prayer book or a chapter out

of the Bible as the sole communication
between. them and the patients, thus
avoilding listening to their needs

and being exposed to questions they .
might be unable or unwilling to answer.

I was about to give up the pursuit of any such rabbinic
role for fear of artificiality. But then I ran across

Dr, Kubler-Ross describing the following situation.

In one of my last visits to her, she
looked once more at me and finally ask~
ed me something that I was never asked
before, namely, to read her a chapter
from the Bible. She was quite weak by
then and just put her head back, tell-
ing me which pages to read, wich ones
to omit.

I did not enjoy this assignment as I
found it somewhat peculiar and beyond
the usual things 1 was asked to do....

" 1 recall the dreaded thought that some
of my colleagues might come in and laugh
at my new role, and I was relieved that
nobody a§ter@d her room during this
sessgion.,
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1 fully understand her feelings of embarrassment and
peculiarity while reading the Bible, For her; such an
activity was extremely artificial. For a doctor this
is understandable, DBut is it understandabie for a rabbi?
1 think not! I don't want to feel embarrassed or "“some-
what peculiar" reading the Bible if I'm asked to do so,
From this seifuawareness I dare to generalize as follows:
I believe that the rabbi does have a unique role to play
if he is called upon to play it. It is a role in which
he should feel comfortable. Being able to read or refer
to the Bible without discomfort in the presence of a dy-
ing patient is'only one aspect of the neéessary rabbinic
role, DBut it is also a beginning point for building a
relevant Jewish understanding of aeath and dying., There-
fore 1 have worked on this study in an attempt to underw
numerous
stand and coherently order wmhbﬂg?biblical passages on
death and dying. I hope that I will have the sensitivity
to utilize this rudimentarybunderstanding in a way bene=
ficial to both the patient and his family.

The term "biblical man" is employed often within
this thesis, It is assumed that as Bible readers, we
can infer normative attitudes from various biblical
passages, L am aware of the high probability that the
Bible is a construct of #arious editors who imposed their
principles upon texts and traditions to which they had
access, [t is poss1bla that this th@uiq will mostly re-

flect the principles of those editors. WNevertheless my in-
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tention is to "understand and coherently order" the various

biblical passages dealing with death and dying; Whether
these passages reflect the ideas of.a few editors or the
biblical personalities themselves, such understanding

and order ls still possible. I leave to future study the
task of periodizing the numerous references to death, or
trying to diétinguish what may be imposed on the more
authentic records of the past. That which is taken as
normative and thus attributed to hiblical man' is that
which oceurs with regularity and clarity in the biblical
text as we have it,

Many of us think of death and dying as someone
else's problem, Our media expose us to the misery of
millions unknown to us. We find it nearly impossible
to identify with such misery, Bven the most gruesome
pictures and descriptions have only immediate shock effect
on ue, We have become insulated from and unconditioned to
the deep feelings which accbmpany-death and dying. Most
of us are scared-stiff of the moment when we will have to
confront these feelings., Theréfore it is my hope that
the following representation of the biblical material
will be bBeneficial to the healthy as well as the termin-
ally-ill as they attempt to deal with the reality of

death.
D.R.G.

Cincinnati, May, 1972




Chapter 1

The Responses of Biblical Man to Death




Mortality

The 16th chapter of the Book of Numbers contains
the account of Korah, a Levite, who rebels against the
authority of Moses and Aaron., The day following the be-
ginning of the insurrection, Moses instructed Korah
and his closest fellow-revolutionaries, Dathan and Abi-
ram, to appear "before the Lord¥ with their firepans
filled with burning incense, Moses had designed a test
to demonstrate the validity of his own authority, He
stated the following conditions:

.. .if these men die as all men do, if
their lot be the common fate of all
mankind, it was not the Loxd who sent
me, But if the Lord brings about some=
thing unheard-of, so that the ground
opens its mouth wide and swallows them
up with all that belongs to them, and
they go down alive into Sheol, you shall
know Ehat these men have spurned the
Lord,
These conditions, which Moses set down, serve as an
excellent beginning for an understanding of the various

biblical references to death, Moses set down an irrefu-

table truth. Death was accepted as Ythe common fate of

all mankind® (  opaxa %> naps ). 1t was normal and ine-

evitable. Additional references to death as the e ommon

fate of all mankind" are included in Appendix I under the

. gub=heading "Mortality¥,




Death by Disease

The Bible abounds in accounts of death. In many
cases . these accounts are guite graphic, Biblical man's
awareness that disease is responsible for death is well
documented. The account of the death of Judah's king
Asa found in Z Chronicles bears this out:

In the thirty-ninth year of his reign

Asa became gravely affected with gan-

grene in his feet; he did not seek
. guidance of the Lord but resorted to

physicians., He rested with his fore=-

fathers, in the forty-first year of 5

his reign and was buried in the tomb....

Similarly, we find disease bringing on the death of Jo-

ram, a later king of Judah, "It continued for some time,

and towards the end of the second year the disease caused

his bowels to prolapse, and the painful ulceration brought

6 .
on his death," What appears to be a severe coronary ate

tack is described in the account where Abigail tells her

surly and inhospitable husband Nabal of her need to re--

gtrain the anointed David from killing him. "In the morne

ing when Nabal became sober, his wife related these events

to him and he suffered a coronary seizure / 31a4p3 12% npsi_

becoming lik@ a stone, Ten days later the Lord struck Na-
bal and he died." (1 Sam, 25.37-38 «~ My translation)

Thus to recapitulate, we have descriptions of the follow-
ing fatal diseases in the Bible: gangrene, prolapse of the
bowels complicated by severe ulceratiohs, and coronary

seizure, Furthermore, a general reference describes the

7




fatal effect of what might be construed as polluted or
poisonous water ( oys prany J. The chemist=ecologist-

prophet Elisha is called upon to purify these waters,

The people of the city said to Elisha,
'You can see how pleasantly our city is
situated, but the water is polluted and
the countyry is troubled with miscarrie
ages.' He said, 'Fetch me a new bowl
and put some salt in it.' When they
had fetched it, he went out to the
apring and throwing the salt into it,
he said, 'This is the word of the Lord:
Wil purify this water. It shall cause
- no mowe death or miscarriage."' The
water has remained pure till thig day,
in fulfillment of Klisha's word,

Death throuzh War and Assassination

Death in war and by means of assassination are both
comnonplace and graphicaliy described in the Bible, 'The
following is the account of the death of Israel's king

Ahab:

But one man drew his bow at random and
hit the king of lsrael where the breaste-
plate joins the plates of the armour.

So he said to his driver, 'Wheel around
and take me out of the line; I am wound-
ed.' When the day's fighting reached its
height, the king was facing the Aramacans
propped up in his chariot, and the blood
from his wound flowed down upon the floor
of the chariot; and in the evening he
died, (1 K, 22,34=35 ««NEB)

The assassination accounts are classicly representative of
the violent reality of the biblical period., In 2 Kings

we read of the death of Ben-hadad king of Aram at the

hands of his servant Hazael: "But the next day he took




a blanket and , after dipping it in water, laid it over

the king's face and he died; and Hazael succeaded him,"
(2 K. 8,15 == NEB) And who can forget the deception of

Yael, wife of Hever the Kenite:

May Yael be most blessed of women,

the wife of Hever the Kenite,

may she be the most blessed of
tent~dwelling women,

He asked for water; she gave him milk;

She brought him curd in a bowl fit for
a king.

Her [left/ hand reached out for a -
tent-peg, and her right hand for a
workman's mallet,

Then she struck Sisera down;

She utterly destroyed his head by
shattering and piercing through his
temple. '

He sank at her feet and lay still.

He sank at her feet; where he sank
he fell dead. (Judg. 5.24-27 =<My translation)

For further references see Appendix I under the sub-

heading "Death through War and Assassination',
Suigide

Three cases of suicide should be mentioned also,
n 1 Samuel 31.4 it is reported that Sdul's armour=-

bearer refused to slay his wounded king upon the king's

orders., Thus Saul found it necessary to fall upon his

own sword. A similar account is told of the judge

Abimelech:

A8 he approached the entrance to the
castle to set fire to it, a woman threw
a millstone down on his head and frac~
tured his skull., He called hurriedly




to his young armour-bearer and said,
"Draw your sword and dispatch me, or

men will say of me: A woman killed him.°®
So the young man ran him through and

he died, (Judg. 9.52-54 mwrNEBS

Andif:2 Samuel 17.23 (NEB) we read the following aceount

of David's traltorous counsellor Ahitophel: "When Ahito-

phel saw that his advice had not been taken he saddled his

ass, went straight Home. to his own city, gave his last

instructions to his household, and hanged himself,"8
Biblical descriptions of death utilize images of "Dung,

Blood, Carcasses, Human Flesh, etc." and can be found under

that sub=heading in Appendix I,

Man's Impermanence

iven though he could not be sure how, where, or
when, biblical man knew that he was going to die and

lamented his impermanence, He knew that disease could kill,

‘that men could kill, and he sensed strongly that God might

kill (as evidenced in the Korah account). Even while exe
periencing his vulnerablilty to death, he was dreaming
dreams of eternity. He sénsed a certain permahence in
nature: "While the earth lasts seedtime and harvest,

cold and heat, summer and winter, day and night, shall
never cease," (Gen. 8,22 -~ NEB) He longed to particie-
pate in that permanence more than his few years on earth
would permit, He wanted to cast off death and share in the
seemingly unending natural process. "May he live while

the sun endures, and as long as the moon, throughout all




generations! May he be like rain that falls on the mown

grass, like showers that water the earthi¥W (Ps, 72,5«6 «-=RSV)
Biblical man knew however that man does not have the en-
durance of nature and, as described in the Book of Job,

he is destined to degenerate not regenerate,

If a tree is cut down, there is hope that
it will sprout again and fresh shoots
will not fail,

Though -its roots grow old in the earth,
and its stump is dying in the ground,
if it scents water 1t may break into
bud and make a new growth like a young
plant.

But a man dies, and he disappears;
man comes to his end, and where is
he? (Job 14.7-=10 ~- NEB)

Biblical man sensed a certain futility and worthlesness in
his existence. He lamented his lack of time on earth and

a record of his lament runs throughout the Bible:

Man is like a breath, his days are like
a passing shadow, (Ps. 144,'4 «- RSV)

Men of low estate are but a breath, men
of high estate are a delusion; in the
balances they go up; they are togeth-
er lighter than a breath. (Ps. 62,9 -=RSV)

We are aliens before thee and settlers,
as were all our fathers; our days on
earth are like a shadow, we have no
abiding place. (1Ch, 29,15 -=R3V)

My days are swifter than a weaver's shut-
tle, and come to their end without
hope, "Remember that my life is a
breath; my eye will never again see
good, The eye of him who sees me
will behold me no more; while thy
eyes are upon me, I shall be gone,

(Job 7.6~10 «=RSV)

9




My days are swifter than a runner;
they flee away, they see no good,
(Job 9,25 «==RSV)

For my days pass away like smoke, and
my bones burn like a furnace, My
heart is smitten like grass, and
withered; I forget to eat my bread,
(Ps. 102,35 «=RSV)
We must all die, we are like water
spilt on the ground which cannot be
xathered up again. (2 Sam. 14,14 «=RSV)
All flesh is grass, and all its beauty
is like the flower of the field., The
grass withers, the flower fades, when
the breath of the Loxrd blows upon it}
sure the people is grass., (Is. 40,6-7 == RSV)
Because of his awareness of death, biblical man compared
his life to things of little or no substance such as
breath, shadows, smoke, water, grass, flowers and de-
lusion. Due to his impermanence he saw himself as an

alien within the natural order,
Sheol

The insecurity of this sense of impermanence,
futility and worthlessness gave rise to a wide range of
thoughts and meditations about a place called Sheol.
Through an investigation of the various descriptions of
Sheol we can learn a great deal more about biblical man's
attitudes concerning death.

One of the most crucial passages for our under-
standing of Sheol is found in the 6th Psalm,

Oh Lord, don't rebuke me with your anger,
nor chasten me with your rage.,




Favor me, Oh Lord, for I am weak;
heal me, Oh Loxrd, for I am utterly
dismayed.

1 am absolutely terrified, but you
Oh Lord «=- how long?

Turn, Oh Lord, rescue my life,
save me out of your steadfast love,

For in death there is no memory of you;
in Sheol who will prailse you? :

1 am wearied by my groaning.

1 flood my bed with tears every night;
1 drench my couch with my weeping.

My eye is wasted away from grief,
it has grown weak because of all my
tormentors,

Turn away from me all you evildoers;
for the Lord has heard the sound of
my crying. : '

The Lord has heard my supplication;
the Lord has accepted my prayer,

All of my enemies will be greatly
ashamed and dismayed.

They will ‘turn back, and be put to
shame in a moment. (Ps.6 == My translation)

We read here an individual's agonized cry for help.

Hé,is miserable with the condition of his life. He
pléadsvto be spared rebuke and punishment, He bitterly
asks: onp-vy mine nx1r "...but you, Oh Lord == how long?"
How long must I endure such weakness and terror, Save

me, he cries, for if you don't I cannot last == snn~Ty -
How long can I endure? My tears drench my bed every night

as I think about death and Sheol., Please hear me and

gave me, God, Death and Sheol have become his nightly

tormentors while he is suspended among his bedtime thoughts,
At the brink of sleep he imagines the absolute nothing-
ness of death =- where all comminication ends, »» Yixwa

ks n11v¥m even communication with God. Sheol imagery

reflects a kind of bedtime thinking. Three other bibe




lical references' to Sheol utilize a derivative of the verw

bal root yx» meaning "to lay, spread",

L€ I climb up to heaven, thou art there;
1f 1 make my bed in Sheol, again I
fiﬂd theeo (E’s« 139Q8‘“9 '”""NEB)
If 1 look for Sheol as my house,
if 1 spread my couch in darkness,
if I say to the pit, "You are my
father,! and to the worwm, 'My mother,?'
or "My sister,' where then is my hope?
(Job 17.,13=15 ~=RSV)
Your pomp is brought down to Sheol,
_ the sound of you harps;
maggots are the bed beneath you,
and worms are your covering., (Is. 14,11 == RSV)
I'm sure all would agree that lying on one's bed is phy=-
sically disorienting. This is especially true if one's
eyes are closed, All day long we have assumed a somewhat
vertical posture whether sitting or standing. OQur eyes
have been on a horizontal plane., But in bed our bodies
become horizontal; our bed suspends us as if we were
floating on water, If we lie on our backs and open our
eyes, we stare vertically into the darkness and imagine
the depth below us., This sense of floating above the depths
or within the depths is archetypically expressed in dreams
of falling deeper and deeper and deeper into a place un=-
known and feared, Biblical descriptions of Sheol also
reflect this archetypical pattern of feelings:
Deeper than S$heol =~ what can you know?

(Job 11,8 = RSV)

"I called to the Lord, out of my dis-
tress, and he answered me;




out of the belly of Sheol 1 cried,
and thou didst hear my voice.

For thou didst hear my volice,.

For thou didst cast me into the deep,
into the heart of the seas,
and the flood was round about me;

all thy waves and thy billows passed over me,

Then I said, f1 am cast out from thy pre=-
gsence; how shall I again look upon thy
holy templef?! ‘

The waters closed in over me, the deep
was round about me; weeds were wrapped
“about my head
at the roots of the mountains.

i went down to the land whose bars
closed upon me for ever;

yvet thou didst bring up my life from the
Pit, O Lord my God,

When my soul fainted within me, I
remembered the Lord; and my prayer
came to thee into thy holy temple...."

(Jon, 2.2=1 ==RSV)

por the waves of death encompassed me,

the torrvents of perdition assailed me;

the cords of Sheol entangled me,

the snares of death confronted me...."
(2 Sam, 22,5=6 == RSV)

The shades below tremble, the waters and
their inhabitants. Sheol is naked be-
fore God, and Abaddon has no covering.

(Job 26, 546-~RSV)

This last reference includ@s the term "Abaddon", It
literally means "a place of destruction or ruin' and
is used only twice more in Seriptures in relation to
. 8heol (Prov. 15,113 27.20).
as a part of Sheol, a part for the lost or ruined dead,
The 838th Psalm contains bedtime=Sheol~thinking unsure

passed in the Bible for its depth of imagery.

0 Lord, my God, I call for help by day;

1 cry out in the night before thee,
Let my prayer come before thee,
incline thy ear to my cryl

Abaddon can be understood




For my soul is full of troubles,
and my life draws near to Sheol,
I am reckoned among those who go
down to the Pit;
I am a man who has no strength,
like one forsaken among the dead,
like the slain that lie in the grave,
like those whom thou dost
remember no more,
for they are cut off from thy hand.
Thou hast put me in the depths of
the Pit,
in the regions dark and deep.
Thy wrath lies heavy upon me,
and thou dost overwhelm me .
with all thy waves., (Ps. 88,1=7 «~=RSV)
These refevences to Sheol lead to several conclusions:
lying on one's bed is conducive to thoughts of death,
darkness heightens the possibility of such thoughts,
thoughts of death involve thoughts of Sheol, thoughts of
Sheol involve a sense of helplessness described through
images of depth and falling as well as water with its cor=-
responding sensations of floating, sinking and drowning .
Other imagery used to describe Sheol can be found in Ap-

pendix 1 under the sub-heading "Sheol',

As we have shown, biblical man had the tendency to
imagine Sheél as some form of existence after death, This
tendency appears to have been born out of his fear of
death. Sheol had mental-reality for biblical man. He
thought about it. But how convinced was he of Sheol's
extra-mental reality? In other words, did biblical man

really believe that there was a place Sheol, and that in




it he‘woulﬁ continue to exist after death? There is

sufficient evidence to indicat@ that biblical man either
skeptically allowed for the existence of Sheol as a mere
depository for an eternally captive non=conscious trace of
each individual or he did not allow for Sheol at all.

The following three passages lead to the "depository" notion:

As the cloud fades and vanishes, so he
who goes down to Shedl does not come up;
he returns no more to his house, nor
does his place know him any more,

' (Job 7,9-10 == REV)

Remember, 0 Lord, what the measure of
life is, for what vanity thou hast
created all the sons of menl

What man can live and never see death?
Who can deliver his soul from the power
of Sheol? (Ps. 89,47«48 «= R3V)

Oh that thou wouldest hide me in Sheol,

that thou wouldest conceal me until

thy wrath be past, that thou wouldest

appoint me a set time, and remember mel

If a man die, ghall he live again?

ALl the days of my service I would wait,

till my release should come., (Job 14,13-14 ~=RSV)

The second type of evidence implicitly rejects the posgiw
bility of Sheol as it explicitly accepts death as the

final stage of man's existence,

They say, "A deadly thing has fastened
upon him;

he will not rise again frf@ where he
Lies," (Ps. 41.9 -=RSV)

The dead do not praise the Lord,
nor do any that go down into silence.
(Ps, 115,17 == RSV)

For now I shall lie in the earth;
thou wilt seek me, but I fPall
not be, (Job 7.2] ==RSV)




Such consultation with the dead is discouraged as futile

One dies in full prosperity, being wholly

at ease and secure, his body full of faL

and the marrow of h1 bones moist,

Another dies in bitterness of soul,

never having tasted of good,

They lie down alike in the dust,

and the worms cover them., (Job 2 31.23-26 == RSV)

Because of biblical man's serious doubts or denial
of Sheol's reality, we must conclude that he did not
found a beliéf in an afterlife upon Sheol's existence,
If there is a biblical belief in afterlife it would have to

be based on more deflnltlve and widespread evidence, But

no such evidence exists., There are passages which hint of
an afterlife, 8Saul in his encounter with the witeh of

Endor has some experience with a ghost-like Samuel:

The woman answered, 'l see a ghostly

form coming up from the earth,? 'What

is it like?' he asked; she answered,

tlike an old man coming up, wrapped in

a cloak,' Then Saul knew it was Samuel,

and he bowed low with his face to the

ground, and prostrated himself, Sam-

uel said to Saul, 'Why have you dise-

turbed me and brought me up?' (1 Sam. 28.,13-15 -=NEB)

in the Book of Isaiah: _ 3

But men will say to you, i
eek guldance of ghosts and familiar ﬁ
spirits who squeak and gibber; i
a nation may surely seek guidance of I
its gods, of the dead on behalf of i
the living, for an oracle or a VW
message?’ y
They will surely say some such thing as Al
this; but what they say is futile. ’h
(Is, 8,19-20 -~ HEB) i




Hannah in her prayer of thansgiving for the birth of

Samuel says: "The Lord kills and he gives life, he sends
down to Sheol, he can bring up again. The Lord makes a

man poor, he makes him rich, he brings down and he raises
‘ ' 12 :
up. (1 Sam, 2.6-7 ~~NEB) Shade-like existences are

described on occasion also:

Bheol beneath is stirred up

to meet you when you come,

it rouses the shades to greet you,

all who were leaders of the earth;

it raises from their thrones

all who were kings of the nations,
(18, 14,9 == RSV)

- The shades below tremble,
the waters and thelr inhabitants.
Sheol is naked before God,
and Abaddon has no covering,
(Job 26,5«6 == RSV)

0 Lord our God,

other lords besides thee have ruled

over us,

but thy name alone we acknowledge,

They are dead, they will not live;

they are shades, they will not arise;

to that end thou hast visited them

with destruction

and wiped out all remembrance of them,
(Is, 26,5=6 == RSEV)

Most probably the following passage refers to the restorw

ation of the nation of Israel, And yet because of its

graphic personification of the exiled nation of Israel,
there is a slight possibility that Ezekiel was reflecting
a notion of individual afrerlife involving resurrection.
The hand of the Lord was upon me, and
‘he brought me out by the Spirit of the

Loxd, and set me down in the midst of the
valley; it was full of bones, And he




" 1ed me round among them; and behold,
there were very many upon the val;@y;
and lo, they were very dry. And he
said to me, "Som of man, can these bones
1ive?" And I answerved, "O lord God, thou
knowest, ! Again he said to me, liprophesy
to these bones, andsay to them, 8) dﬁy
bones, hear the word of thevLordz Thus
says the Lord God to these boneﬁ, Be=
hold, I will cause breath to entexr you, i
and you shall live, And 1 W1ll‘1ay sinews
upon you, and will caugevflegh to ?ome AP
on you and cover you with skin, and put
breath in you, and yqu'shall live; and
you shall know that 1 am the Lqu,‘

(Fz. 37.1=6 == B5V)

1t nbt in BEzekiel, in Isaiah in what is thought to be

one of the latest strata, an explicit reference to resur-
rection is made: "But thy dead live, their bodies will rise
again., 'They that sleep in the earth will awake and shout
for joy; for thy dew is a dew of sparkling light, and the
@afth will bring those long dead to birth again., (Is, 26,
19 -« WEB) There are also hints of an aft@rlife and resure
rection in ﬁhe apomalyptie\thh chapter of the Book of Dane
iels ",,.many of those who sleep iﬁ the dust of the earth
will wake, some to everlasting life and some to the re=

proach of eternal abhorrence," (Dan, 12.2 == NEB) "But

‘g0 your way to the end and rest, and you shall arise to

your destiny at the end of the age," (Dan, 12,13 =« NEB)
Like the idea of 8heol, ideas of ghosts, shades, and
riging from the dead occupled the minds of biblical man,
And yet there is not enough evidence to conclude that bibe-
Lical man was at all convinced of an afterlife. What he

seems to have accepted was the finality of death and

i
MH i



no matter what he imagined or dreamed, he could not deny

death's finality,

Burial

b i

It has been shown that biblical man was unable to
find any substantial comfort or support by believing in
an afterlife, What he did find to be of some comfort and
support was the practice of burial, Burial procedures
helped in two ways: (a) it temporarily protected the corpse,
(b) it gave some form of honor to the deceased, Disallowe
ing a corpse burial was one of biblical man's harshest
punishments, It was a curse which subjected the corpse
to physical defilement and was intended to desecrate the
memory of the deceased. Such a curse was uttered over
the kings of Israel Baasha and Ahab, and more generally
over the people of Judah by Jeremiah.

Any one belonging to Baasha who dies in
the city the dogs shall eat; and any one
of his who dies in the field the birds
of the air shall eat. (1l K, 16,4 «-«=R3V)
Any one belonging to Ahab who dies in
the city the dogs shall eat; and any
one of his who dies in the open country
the birds of the air shall eat,

(1 Ka 21024 mmRSV)
They shall die of deadly diseases,
They shall not be lamented, nor shall
they be buried; they shall be as dung
on the surface of the ground. They shall
perish by the sword and by famine, and
thelr dead bodies shall be food for the

birds of the air and for the beasts of
the earth, (Jer, 16,4 -- RSV)




Note also the following two passages dealing with the

punishment of Jeroboam as announced by the prophet Ahi-

Jah and carried out many years later by king Josiah,

You have outdone all your predecessors in
wickedness; you have provoked me to anger

by ‘making for yourself other gods and

images of cast metal; and you have turned
your back on me. For this I will bring
disaster on the house of Jeroboam and I
will destroy them all, every mother's son,
whether still under the protection of the
family or not, and I will sweep away the
house of Jeroboam in Israel, as a man sweeps
up dung wntil none is left. Those of that
house who die in the city shall be food

for the dogs, and those who die in the
country shall be food for the birds. It

is the word: of the Lord. (1 K. 14.9=11 -« NEB)

When Josiah set eyes on the graves which
were there on the hill, he sent and took
the bones from them and burnt them on the
altar to desecrate it; thus fulfilling
the word of the Lord announced by the
man of God when Jeroboam stood by the alw-
tar at the feast., But when he caught
gight of the grave of the man of God who
had foretold these things, he asked,
'What is that ménument I see there?' The
people of the city answered, 'The grave
of the man of God who came from Judah
and foretold all that you have done to
the altar at Bethel.! 'Leave it alone,’!
he gsaids*'let no one disturb his bones!
S0 they spared his bones and also those
of the prophet who came from Samaria,
(2 K. 23.16=18 == NEB)

Here is a case of the disinterment of Jeroboam®s bones and
their being burned upon the altar at Bethel., The action
was intended to desecrate Jeroboam's remains, his memory,
and the altaf, 1f disallowing burial or disinterment is
considered a curse, then burial should be considered a

blessing., And it would appear from numerous references




that biblical man derived great: - - comfort from knowing

he was guaranteed this blessing and honor,

May you be blessed by the Lord, because
you showed this loyalty to Saul your
lord, and buried himl (2 Sam, 2.5 =« RSV)

In his days Pharaoh Neco king of Lgypt
went up to the king of Assyria to the
river Buphrates, King Josiah went to
meet him; and Pharaoh Neco slew him at
Megiddo when he saw him, And his serw
vants carried him dead in a chariot from
Megiddo,. and brought him to Jerusalem,
and buried him in his own tomb,

: (2 K., 23.29 == RSV)

S0 Hezekiah rested with his forefathers
and was buried in the uppermost of the
graveg of David's sonsj all Judah and
the people of Jerusalem paid him honour
when he died, and he was succeeded by
his son Manasseh, (2 Ch. 32.33 =~NEB)

As a matter of fact, there is strong evidence that in
the face of death, burial became the most important assur-

ance that biblical man could be given.

When the time of his death drew near, he
summoned his son Joseph and said to him:
'1f I may now claim this favour from you,
put your hand under my thigh and swear by
the Lord that you will deal loyally and
truly with me and not bury me in Egypt. -
When I die like my forefathers, you shall
carry me from Egypt and bury me in their
grave,! He answered, 'I will do as you
say'; but Jacob said, *'Swear it.' So
he swore the oath, and Israel sank down
over the end of the bed,

(Gen, 47.29=31 -~ JPS Torah)

He said to his brothers, 'I am dying; but
God will not fail to come to your aid and
take you from here to the land which he
promised on oath to Abraham, Isaac and
Jacob.' He madé the sons of Israel take




an oath, saying, 'When God thus comes to
your aid, you must take my bones with
- you from here.,? So Joseph died at the age
of a hundred and ten, He was embalmed
and laid in a coffin in Egypt,
(Gen., 50,2426 - JPS Torah)

Moses took the bones of Joseph with him,
because Joseph had exacted an oath from
the Israelites: 'Some day', he said, 'God
will show his care for you,*' and then as
you go, you must take my bones with you,’?

e

He /Asa/ rested with his forefathers, in
the forty-first year of his reign, and
was buried in the tomb which he had
“bought for himself in the city of David,
being laid on a bier which had been
heaped with all kinds of spices skile-
fully compounded; and they kindled a
great fire in his honour.

(2 Ch, 16,13=14 ~= NEB)

Two criteria for “"proper" burial can be derived
from Scripture, These two criteria involve the ideas
of personal territory and family., They are specified in

the following two accounts:

After these things, Joshua son of Nun
the servant of the Lord died; he was

a hundred and ten years old, They
buried him within the border of his own
patrimony in Timnathe-serah in the hille
country of Ephraim to the norxrth of Mount
Gaash, (Josh., 24,29 =~ KEB) '

David went and took the bones of Saul

and the bones of his son Jonathan from
the men of Jabesh~gilead who had stolen
them from the public square of Bethw-shan,
where the Philistines had hanged them, on
the dav the Philistines killed Saul on
Gilboa; and he brought up from there. the
bones of Saul and the bones of his son
Jonathan; and they gathered the bones of
those who were hanged., And they buried
the bones of Saul and his son Jonathan in




the land of Benjamin in Zela, in the tomb
of Kish his father; and they did all that
the king commanded, (2 Sam, 21,1214 «= RSV)

In addition to burial, the practice of lighting
fires for the deceased seems to have been an optional rite.
It was noted above in the account of king Asa's funeral,
And another mention is made regardimg the funeral of
king Joram ih 2 Chronicles 21,19,

Another means of showing respect to the deceased is
stipulated in the Book of Ruth where Boaz marries the
widow Ruth for several reasons including the perpetuation

of the name of her deceased husband:

This was the form of attestation in Ils-
rael, So the next-of-kin said to Boaz,
"Acquire it for yourself' and pulled off
his sandal, Then Boaz declared to the
elders and all the people, ' You are
witnesses today that I have acquired from
Naomi all that belonged to Elimelech
and all that belonged to Mahlon and
Chilion; and further, that I have myself
acquired Ruth the Moabitess, wife of Mahe
lon, to be my wife, to perpetuate the
name of the deceased with his patrimony,
g0 that his name may not be missing among
hie kindred and at the gate of his native
place, You are witnesses thils day,?
(Ruth 4,8«10 e« NEB)

Like burial, the idea of preservation of the name of
the deceased by means of both offspring and memorial was
very important to biblical man as he attempted to cone-
front death:

My enemies say of me in malice:

"hen will he die, and his name perish?®
(P, 41,5 «= RSV)




His roots dry up beneath,

and his branches wither above,

His memory perishes from the earth,

and he has no name in the street,

He is thrust from light into darkness,

and driven out of the world.

He has no offspring or descendant

among his people,

and no survivor where he used to live.
(Job 18,16-19 ~~REV)

Responses to Thoushts of Death

Biblical man was terribly afraid of death, He

attempted to assuage his fears by escaping into fantasles

and dreams of a deep, dark place -~ Sheol, But this was no
more than a fantasy, ahd thug he is compelled to accept
the fact that death is the final event of man's existence,
Burial rites gave him some comfort, They did at least
relieve his fears of a grotesque Waﬁting‘away of his body.
Aﬁd.biblical man was$ comforted by the thought of the honor
accorded the individual through burial, Burial however did
not prbvide biblical man with any deeply felt support as
he lived from day to day. Death hung over him at every
moment. He knew it, It depressed him for he didn't under-
stahd why there had to be death, And‘,yet remarkably he
controlled his depression., He refused to succﬁmb to des=
pé.,ir° There is only one case of suicide in the Bible where
one does succumbs That is the case of Ahitophel. Saul was
already fatally wounded by the FPhilistines when he chose
to kill himself, Similar is the case of Abimelech who had
been wounded by a woman. Neither Saul nor Abimelech chose

to die out of despair. Rather they chose one form of death




as preferable to another, Choosing death at their own

" hands gave them a certain kind of honor, There is only

Ahitophel's despalyr which leads to suicide., 1In all other
caseg biblical man chose to live., And a conscious choice

it was. 1In the following 3 passages, one from each -- Torah,
Prophets and Writings, we see that biblical man realized
that to Live in the deepest way meant to choose to live

not merely to exist.

, I call heaven and earth to witness

against you this day: I have put be-

fore you life and death, blessing and

curse, Choose life -« 1f you and your

offgpring would live,...(Deut. 30.19 ~- JPS Torah)

You shall say further to this people,
These are the words of the Lord: I offer
you now a choice between the way of life
and the way of death, Whoever remains
in this c¢ity shall die by sword, by fa-
mine, or by pestilence, but whoever goes
out to surrender to the Chaldaeans, who
are now beseiging you shall survive; he
shall take home his life, and nothing
more, (Jer, 21,8«9 ««NEB)

Then his wife said to him, "Do you still
hold fast your integrity? Curse God, and
die." But he said to her, "You speak as
one of the foolish women would speak.
Shall we receive good at the hand oif
God, and shall we not receive evilf!

(Job 2,9«10 == RSV)

and thereby rejecting a direction which would lead to
death, In particular, Jeremiah and Job recognize that
choosing life still brings with it pain., Jeremiah tells
the people "choose life", although this choice involves

surrender to:theitr énemies and humiliation, At least




they will be spared death, Job rebukes his wife for her

hazardous advice by saying: do you think that life should
be all gobd? Life involves suffering also, And one must
be willing to endure the pain to experience the good. i
Biblical man did not find an answer to the question =
why must man experience péin and death? He did however
learn that pain and death are tolerable --even acceptable
“if one chooses to live one's life to its fullest extent,
He realized that life is worth the pain if man chooses tb

transcend that pain and seek valuel




Chapter 11

A Matter of Death and Life

Kohelet:
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Where and when did he live? Even

Who wrote Kohelet?
though these questions may never be answered with cer-
tainty, still we can be assured that the author was in the
mainstream of biblical thought concerning death and how
the fact of death affects the living. In Kohelet's

twelv& chapter autobiograprhy he demonstrates his awareness

of the inevitability of death, he speaks incredulousiy

“about afterlife, He despairs in the face of death and

despises life for its apparent valuelessness. But in the

end, by means of an understanding of the nature of the.

world and his relation to God, he reconciles himself with

life,

We are Vulnerable

Although Kohelet is less descriptive than much of
Bible about types of death, there is no doubt that he
lived withbthe knowledge that all men must die, and that
some must suffer "seemingly" untimely deaths, He makes
no graphic references ﬁo specific causes of death such as
diéease, war, etc. Rather he deals with death on a more
abstract level, Then from this more abstract'iavel he
derives personal 1é$sons from death. Take for instance
the following passage in Kohelet 3,19-20 which utilizes
the dust imagery first seen in Genesis 3.19,

For in‘respect of the fate of man and
the fate of beast, they have one and
the same fate: as the one dies so dies
the other, and both have the same life=

breath; man has no superiority over beast,
since both amount to nothing. Both go




to the same place; both came from dust
and both return to dust., (ALl gquotations
from Kohelet in this chapter are from
JPS Megillot except where specified
other. :

Kohelet explicitly reduces man's status, From theilr sharing
the destiny of death, Kohelet concludes that the quality

of life for man and beast are identical, The lesson Kohelet
seems to deriv@ from this abstfact reduction of man's

status would appear to be the following: man should see
himself as vulnerable and adopt a sense of humility in

the face of death. Kohelet emphasizes the lesson of man's
vulnerability and humility when he says: “Another grave

evil is this: He must depart just as he came, As he came

out of his mother's womb, so must he depart at last, naked
as he came. He can take nothing of his wealth to carry
with him." (Koh. 5.14) The ideas of nakedness and depen~
dence on one's mother also seem to be directed at reduc-
ing man's image of himself, Furthermore Kohelet describes
| ‘ man's powerlessness when the moment of death comes: "No man
has authority over the lifebreath ~ to hold back the life
breathj there is no authority over the day of death."

(Koh. 8.8) Once ag&in Kohelet suggests the need for a

man to think of his vulnerability. He speaks of a certain
number of days which are allotted to man == TR 1°1—-D2 IDON
oY RA 19703 (Koh. 5.17) = and notes how many in-
dividuals are blucked out of life "without warning."

"And a man cannot even know his time. As fishes are en-

meshed in a fatal net, and as birds are trapped in a snare,




s0 men are caught at the time of calamity, when it comes

upon them without warning.,"(XKeh., 9.12) All of these
passages teach how inevitable and possgibly sudden death

- is, no matter what kind of life a man has led,

For the same fate is in store for all:
for the righteous, and for the wicked;
for the good and pure, and for the im-
pure; for him who sacrifices, and for
him who does not; for him who is pleas-
ing, and for him who is displeasing:
and for him who swears, and for him who
shuns oaths. . That is the sad thing
about all that goes on under the sun:
that the same fate is in store for all.
(Not only that, but men's hearts are
full of sadness, and their minds of
madness, while they live; and then =

to the dead! )(Koh. 9.2-35

Finally he urges men to take death seriously for it is
everyone's ultimate end =-=- DIR YD 9§10 XIT VKD
This reference to the "end" of one's existence gives a
clue to Kohelet's concept of an afteflife, At best he
leawves the possibility of an afterlife as an unanswered
question ",,. for who can enable him to see what will
happen afterward?" Or less equivocally he states there
just is no afterlife,

Even if a man lives many years, let

him enjoy himself in all of them, re-

membering how many the days of dark-

ness are going to be, The only fu-

ture is nothingness! (Koh. 11.8)

... for even the memory of them has died,

Their loves, their hates, their jealous=

ies have long since perished; and they

have no more share till the end of time

in all that goes on under the sun.
(Koh, 9.5b-6)




Kohelet's one reference to Sheol, being similar to his
general references to afterlife, strongly questions the
possibility of Sheol possessing any significant reality,
Whatever it is in your power to do, do
with all your might. For there is no
action, no reflecting, no learning,
no wisdom in Sheol where you are going.
(Koh. 9.10)
Here, Sheol is described as a place totally unlike the
" existence which man experiences in life, It is depicted
as a non-~physical, non-rational place. Kohelet envisions
 a place where possibly a trace of man resides, but a trace
which is totally unaware of its being or its relation to
that which it was before. Sheol is a place where indivi-
~duality is lost., 8heol is totally unlike and detached from
life; It is an "inevitable nothingness."

In dealing with death and afterlife abstractly,
Kohelet seems to be teaching one basic lesson. In general,
he refuses to give man room for illusions or unnecessary
éelf-confidence. And in particular he seems to be urging
man to renounce any feeling Qf invulnerability and adopt the
more realistic and humble attitude that he is indeed vulner-

able.

A Futile Search for Meaning

e ]

Despite this rather harsh realization, Kohelet still
saw man as having a unique quality and potential, Moti=-

vated by his own feelings of impermanence, he began a search

1.

XW [




for a way to make his limited lifespan most meaningful,
. I ventured to tempt my flesh with wine -
and to grasp folly, while letting my
mind direct with wisdom « to the end
that T might learn which of the two
was better for men to practice in their
few days of life under heaven, (Koh. 2.3)
In Dbeginning this search Kohelet ventured two assump=
~ tions about man, First, that truth is within his reach and
secondly, that once found, truth necessarily enhances the
value of one's life., Kohelet was saying: Despite my
vulnerability to death, I do have the ability to very.
fully understand the meaning of existence, and with such
understanding improve my lLimited time on earth. This self-
confidence is striking in the forty or sc¢ statements he
makes concerning his seérch of truth including the fol-
lowing: ... 21n%1 w17y 23%-nn »nnay ~="1 set my mind to
study and to probe,,."(l.13);... *23% oy »ax snaa7 -~"1 said
to myself'" (1.16); ...'nyy> =-<"and I learned" (1.17);
..o 7292 nan -="1 ventured" (2.3); ... %aY%n wnv3py =
"Then my thoughts turned to.,." (2.11); 79390 DR PNIRA
--"1 have observed the business" (3.10); s3yx spnaypy
a1 =-="1 further observed" (4,1); nyTY *a%% IR YR30
w.. 7720 DO wpas 2inyw==-"1 put my mind to studying,
exploring, and seeking wisdom and solution,.." (7.25);
712a%1 2a% Y& *nna "For all this I noted, and 1 ascertaine
ed,..."(9.1).
Despite the intensity of his investigation and his

confidence that he could find the truth his assumptions
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were to be stripped of their validity. From the very data
which these assumptions enable him to gather, Kohelet
begins to lose his self-confidence., [Pirst he doubts

and then explicitly renounces the assumption that man can

" find truth:

All this I tested with wisdom, 1
thought I could fathom it, but it
eludes me, LThe secret of/ what hap-
pens is elusive and deep, deep .down;
who can discover it?(Koh. 7.23-24)

For I have set my mind to learn wisdom
and to observe the business that goes
on in the world -~ even to the extent of
going without sleep day and night -

and I have observed all that God brings
to pass, Indeed, man cannot guess the
events that occur under the sun, For
man tries strenuously, but fails to
guess them; and even if a sage should
think to discover them, he would not
guess them, (Koh, 8.,16~17)

‘And the assumption that truth once found will necessarily
lead man to find value is explicitly renounced as follows:

Who can possibly know what is best for

a man to do in life =~ the few days of

his fleeting life? YFor who can tell him

what the future holds for him under the

sun? (Koh, 6,12)

Kohelet's search for meaning left him with bvan

And what is van? It is a sense of futility. It is the
dead~-end of frustration, Literally %an means 'vapor
or breath", It is intangible, harldy seen, momentary and
yet it is something. Yan lacks substance and appears to be

absolutely inconsequential, On thirty different occasions




that is how Kohelet labelled his findings -~ bYan -

unsubstantial and inconsequential, Take for instance his

‘ conclusions concerning the value of "wisdom".

So 1 reflected: "YThe fate of the fool
is also destined for me; to what advan-
tage, then,have 1 been wise?" And I
came to the conclusion that that too was
futile, because the wise man, just like
the fool, is not remembered forever;
for, as the succeeding days roll by,
both are forgotten, Alas, the wise man
dies, just like the fool!l And so I
loathed life, For 1 was distressed by
all that goes on under the sun, because
everything is futile and pursuit of
wind, (Koh, 2,15-17)

Or consider some of Kohelet's concluding statements about

the value of wealth:

8o, too, 1 loathed all the wealth that

I was gaining under the sun. For 1
shall leave it to the man who will suc~
ceed me ~ and who knows whether he will
be wise or foolish? - and he will con-
trol all the wealth that I gained by
toil and wisdom under the sun. That too
is futile.(Koh, 2.18-19)

A lover of money never has his fill of

money, nor a lover of wealth his fill

of income, That too is futile, As

his substance increases, so do those

who consumeit; what, then, does the suc-

cess of its owner amount to, but feast-

ing his eyes?(Koh. 5.9-10)
Other subjects which Kohelet labels as Vvan are: "gathere
ing’and amassing" (2.26), Y"toiling and worrying (2.22-23,
4,4-7), "mirth" (2.1), "authority" (4.15-16), "pursuit
of desires" (6.9), "levity" (7.6), "excessive talking"

(6.11), “dreaming" (5.6), ahd("seeking justice" (8.,14),
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In each case Kohelet labels occupation in such activities
as leading to, if not being 'van - lacking substanee and
value,

A fairly common theme in these thirty ¥ %aa" refer-
~ences is death's as&ociation‘with‘the valuelessness of human
activity, 1In 2.15-17, in his judgmeﬁt on wisdom's "futili-
ty", Kohelet equates the wise man and the fool because of
the shared destiny « death. He disregards any inherent
value in wisdom and this would seem a fgiling in his con-
xuclusion; But nevertheless he finds a causal relation=-
.ship between death and the futility of wisdom. Similarly
- in 2,18-19 Kohelet judges the accumulation and utilization
of wealth as %an. He does so not because of any inherent
flaws in wealth, but rather because he feels that when
oné dies he will have to leave that wealth'to those who
would possibly not appreciate it. This same criticism is
‘leveled against the acquisition of wealth in 2,21, 1In a
'passage quoted above (3,19-20) Kohelet questions man's
gsignificance reducing him to the status of a beast, He
reasons as follows: because they both are doomed to die,
they both amount to nothing %an %on *o ., In dealing with
‘the ascension of young leaders Kohelet speaks of their
authority as inconsequential when it is seen how temporary
 $uch authority really is,

[ﬁoweveﬁ*7 I reflected about all the
living who walk under the sun with that
youthful successor who steps into his
place, Unnumbered are the multitudes

of all those who preceded them; and v Al
later generations will not acclaim him e




either, For that too is futile and

pursuit of wind,(Koh, 4.15-16)
And as a final illustration‘of Kohelet's intimate associa-
tion of death with %a7 (i.e. the futility of man's acti-
vities) consider that verses 1.2 and 12.8 are identical ex-
cept for the definite article before "Kohelet", 1In the
Hebrew they'appeaf =«  Ha7 bYoam onvnp wﬁx paban Yo ==
which is trénsiated in the JPS Megillot as: 'utter
futility = said}Kohelat - All is futile". The wordsm,bnnvann
v5nﬁ EE T I of these identical verses can be taken as the
original opening and closing verses of Ehé autobiography,
‘The two words nYmp "ar are transifional. They introduce
vthevfirst person narrati&e through identification of the
narrator. In terms of autobiographical style this would
Seem‘a feasible assumption in that they are direct quotes,
And in terms of placement within the present book, 12,9-14
seéms to be the afterword of an editor beginning.with the
words: non n&np avnw N1ty == M"A further word: Because
Kohelet was a sage ..." This use of the third person would
notvbe the normal autobiographical style and similarly 1,1
nsywine 1%n I171-72 nbap vnat-- could be taken as an editor's
title or brief introduction to the book, Thus we have 1,2
through 12.8 as Kohelet's work. The first referaﬁce to
Mutter futility" is a general statement which is then de-
veloped through the book until in 12,1-8 a summary is made
as follows: | |

So appreciate your vigor in the days

of your youth, before those days of

sorrow come and those years arrive of
which you will say, "1 have no plea-




sure in them%; before sun and light and
moon and stars grow dark, and the clouds
come back again after the rain: :
When the guards of the house become
shaky,
And the men of valor are bent,
And the maids that grind, grown few,
are idle,
And the ladies that peer through the
windows grow dim,
And the doors to the street are shut w=-
With the noise of the hand mill grow1ng
- fainter,
And the song of the bird growing feebler,
And all the strains of music dying down,
When one is afraid of heights
And there is texrror on the road,.
-For the almond tree may blossom,
The grasshopper be burdened,
And the caper bush may bud again;
But man sets out for his eternal abode,
- With mourners all around in the street, ==
Before the silver cord snaps
And the golden bowl crashes,
The jar is shattered at the spring,
And the dust retupns to thc ground
As it was,
And the 11febreath returns to God
Who bestowed it,
Utter futility - said Koheleth =
All is futile!

There is no doubt that this imagery is describing the
reality of old age, dying and death, 4nd such development
leads Kohelet to the final summation: Life is utterly
| futile, lacking substance, and inconsequential_because'
of the reality of death.
Such a self-negating conclusion depressed Kohelet

and drove him to express his bitterness toward life:

And so I loathed life, for I was dise

tressed by all that goes on under the

sun, because everything is futile and
pursuit of the wind. (Koh. 2.17)




For what does a man get for all the
toiling and worrying he does under the
sun? All his days his thoughts are
grief and heartache, and even at night
his mind has no respite, That too is
futilel (Koh, 2,22~23)

80 what is the good of his toiling for
the wind? Besides all his days he eats
in darkness, with much vexation and
srief and anger. (Koh. 5.15-16)

A good name is better than fragrant oil,
and the day of death than the day of
birth. (Koh, 7.1)

Then I accounted those who died long

since more fortunate than those who

are 5till living; and happier than

either are those who have not yet come

into being and have never witnessed

the miseries that go on under the sun,
(Koh. 4.2-3)

stage

Kohelet?s sense of absolute worthlessness at this

of his life was overwhelming, He had begun his search

for rruth with an awareness of his vulnerability to death,

Yet that awareness did not critically affect him, He

still assumed that he possessed the ability to find

truth and give his short life increased meaning. He

soon was humbled in his recognition that such truth was

unattainable and therefore inapplicable,

reached the depths of human despair due to his evaluation

And now he

that all human activity is essentially valueless, Al-

though suffering this despair, he never contemplated

ending his own life,

An Affirmation of Life

Kohelet chose to live. Rollo May in his book Man's




Search for Himself says:

The basic step in achieVving inward
freedom is "choosing one's self," This
strange-sounding phrase of Kierkegaard's
means to affirm one's responsibility for
one's self and one's existence. It is
the attitude which is opposite to blind
momentun or routine existence: it is

an attitude of aliveness and decisive-
ness; it means that one recognizes that
he exists in his particualr spot in the
‘universe, and he accepts the responsibil~
ity for %this existence. This is what
Nietzsche meant by the Ywill to live! ==
not simply the instinct for self-preser-
vation, but the will to accept the fact
that one is one's self, and to accept
responsibility for fulfilling one's own
destiny, which in turn implies accepting
the fact that on?Bmust make his basic
choices himself,

As will be demonstrated further on, it is doubtful
whether Koheiet would have described himself as pos-
sessing an "“inward freedom". Kohelet doesn't explicit=-
“ly discuss such freedom. But he does speak of affirming
ﬁone's responsibility for one's self.and one's existence,"
Kohelet speaks of responsibility in the Rollo May sense =-
i.e. man's willingness to actively contribute to the mak-
ing of one's destiny by making choices. The Boqk of
Kohelet is constantly speaking of choices: wisdom or
folly (2.3, 2.13, etec.), abundant wealth or modest
standards . (5,9-11), solitude or companionship (4,9-12),
feasting or mourning (7.2), vexation or revelry (7.3),
ete, |
It is true that Kohelet emerges from his investi-

‘gation of truth with the frustrating recognition that
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the apparent "best" choices need not benefit man by bring-
ing about a lohger life or happiness, Kohelet observed
that there seemed to be no ostensible advantage to
choosing righteousness over wickedness (3,17) or wisdom

over folly (2.14) in terms of extending one's life, And

‘yet he urges the choices of righteousness and wisdom for

. just this reason: R%2 nion aegb Yoo onn-YRY1 0290 ywhn

iy  =="Don't overdo wickedness and don't be a fool, or
you may die,before your time." Kohelet had a strong will
to live énd-he saw an important relationship between ine
telligent_choices and length of life. And yet he guarded

carefully against stating that long life and happiness

" were necessarily dependent on wisdom and righteousness.
:He stipulated a very important qualification based on his

observations. The qualification was basically this: the uni-

verse is too complexly determined for man to be assured that

his actions will necessarily lead to hoped for results,

Kohelet sensed this determinism strongly, He had come
to realize that the changes he perceived in nature were
all part of an eternal, continuing process, He sensed a

determinism in nature:

One generation goes, another comes,
But the garth remains the same forever,
The sun rises, and the sun sets ~-
And glides back to where it rises.
Southward blowing,

Turning northward,

Ever turning blows the wind;

On its rounds the wind returns.

All streams flow into the sea,

Yet the sea is never full;

To the place from which they flow

Y




The streams flow back again,
All such things are wearisome:
- No man can ever state them;
The eye never has enough of seeing,
Nor the ear enough of hearing.
Only that shall happen
Which has happened,
Only that occur
Which has occurred;
There is nothing new
Beneath the sunl(Koh., 1,4-10)
Kohelet saw man as part oflthis process and thus unable to
- break out of his unique but determined place: "Whatever
} happens, it was designated long ago and it was known
that it would happen; as for man, he cannot contend with
what is stronger than he," (Ko, 6.10) Kohelet attributes
. the determinism in the universe to God., He sees God as

the cause of all things,’and he sees man as absolutely de-
’pendent on the plans of God,
Go, eat your bread in gladness, and

drink your wine in joy; for your action

was long ago approved by God. (Koh, 9.7)

Also, whenever a man is given riches

and property by God, and is also per-

mitted by Him to enjoy them and to take

his portion and get pleasure for his

gains -- that is a gift of God. (Koh, 5,18)

It was noted above that Kohelet learned of his

" inability to find truth, He found that his understanding
was inherently limited, The fact frustrated and humbled
. him. Now given this profound universal determinism,
Kohelet senses added limitations and deeper humility,
He expresses this humility vis-a-vis God as follows:

"Keep your mouth from being rash, and let not your throat




be quick to bring forth speech before God. For God is

in heaven and you are on earth; that is why your words
should be fewJ‘(Koh,,5,1)”Note also the striking parallel
passage in Psalms 115,16 which readsi 7Y oovaw norawn
nax *32% yn1 yarm=="The heavens belong to God but the earth
he gave to man," (My translation)

Kohelet's sense of humility and limitation helped
him come to grips with his life, In the first place the
humility came only after he learned that his understande-
ing was failiblébz "Aﬂmit@ingAhis fall'ib:ility was a be=
ginning point, Then he_fééognized how determined his
: existence was, In his third chapter Kohelet speaks of
- the determined world as it affects man, He utilizes
a series of l4 pairs of human activities: birth-death,
.plaﬁting-uprooting, slaYing;healing, tearing down-building
up, weeping-laughing, wailing-dancing,/throwing stones-
gathering stones, embraéing-shunning embracing, seekinge
1osing,Ikeeping-discarding, ripping-sewing, silence~speak-
‘ing, loving-hating, war-peace. He speaks of eéch activity
I"havihg its time: D pwn nAn Yen 93% Nyl gnt 937 ww
A season is set for everything, a.time for every exper- |
ience under heaveﬁﬁ" (Koh. 3.1) These fourteen pairs of
events are meant to imply much more thanqtheir.literal
‘meanings. What Kohelet has done is the following: he has
attempted to give his hearers a feeling for every human pos-
sibility that they might understand that everything is es-

sentially determined,




But still he sensed that he had some freedom of
choice. 1In other words even though he realized he was
truly limited,lhé still sensed that he could in some way
influence the quality of his life, We know that hé commit-
ted himself to try., Now let us try to understand what moti-
vated him to try. 1 believe we can infer Kohelet's mo~
tivation, even the basis of his will to live from the fol-
lowing passage:

Even if a man should beget a hundred
children and live many years == no
matter how many the days of his years
may come to, -if his gullet is not
sated through his wealth, I say: The
stillbirth, though it was not even

accorded a burial, is more fortunate
than he, (Koh. 6,3)

IS

Here .Kohelet makes a judgment on the value of life for
an individual who had wealth but did not enyoy it. Such
an individual Kohelet feels would have been better off
never born. And the value of his existence Kohelet con-
"siders less than the absolute valuelessress of the still-
.born, In other words, Kohelet bases his affirmation of
life on man's ability to enjoy the pleasures which he is
determined to experience.

To the man, namely, who pleases Him

He has given the wisdom and shrewdness

to enjoy himself; and to him who dis~

pleases, le has given the urge to gather

and amass =- only for handing on to one

who is pleasing to God, That too is fu-
tile and pursuit of wind, (Roh. 2.26)

Kohelet regards the ability to enjoy one's pleasures as




a gift of God, - But it is safé . to assume that all men

have that gift, they only have to realize it. Thus Kohelet

urges continually to take advantage of what one has:

There is nothing worth-while for a man
but to eat and drink and afford himself
enjoyment with his means, And even that,
I noted, comes from God.(Koh, 2.24)

I saw that there is nothing better for
man than to enjoy his possessions,

since that is his portion. For who can .
enable him to see what will happen af-
terward? (Koh, 3.22) - . |

Only this, I have found, is a real good:
that one should eat and drink and get
pleasure with all the gains he makes
under the sun, during the numbered days
of life that God has given himj; for .
that is his portion, (Koh. 5.17)

1 therefore praised enjoyment, For the

only good a man can have under the sun

is to eat and drink and-enjoy himself,

That much can accompany him, in ex- ,

change for his wealth, through the days

- of life that God has granted him under

the sun, (Koh. 8.15)
As well as urging man to enjoy pleasures as they come,
Kohelet stresses the importance of learning from pain,
In his 7th chapter, he emphasizes this point: PARNYD OYI 21D
a% avsr peip yua o5 == "Grief is better than laughter,
for sadness is good for the heart." (Koh. 7.3 -= My trans-
lation) And he elaborates on the subject of pain as
follows:

It is better to go to a house of mourn-

ing than to a house of feasting; for that

is the end of every man, and a living
one should take it to heart, (Koh. 7.2)




It ig better to listen to a wise man's
reproof than to listen to the praise of
fools,(Koh., 7.5)

8o in a time of good fortune enjoy the
good fortune; and in a time of misfor=
tune, reflect: The one no less than the
other was God's doing....(Koh, 7.14)
Kohelet is also realistic in his recognition that much of
"~ pleasure comes in one's youth. So he urges young men to
not waste their youth: "So appreciate your vigor in the
.days'of your youth, before those days of sorrow come and
those years arrive of which you will say, 'l have no .
pleasure in them';...(Koh. 12.1)

Thus Kohelet chose life despite its highly determined
nature for he came to understand that he actually did have
some influence over his destiny. e was able to transcend
the frustrations and limitations of the universe in which
he was determined to live, For now he knew that he had
the potential to enjoy pleasure{and learn from pain, And
he believed that actualizing that potential was the

" challenge of life. He pursued that challenge. The follow~
- ing passage from Man's Search For Himself can accurately
be applied to Kohelet's deepest pursuit -- not of the
wind, but of life,
When one has consciously chosen to live...
his responsibility for himself takes on a
new meaning. He accepts responsibility
for his own life not as something with
which he has been saddled, a burden fore

ced upon him: bf& as a something he has
chosen *himself, ‘




n Afterword

i

[W&he Book Kohelet is in the mainstream of biblical .
thinking on death and dying. Like the presced ing gener-

-ations of biblical men; @he author of Kohelet was very

much aware of death;jit was a preoccupation) His judg-

g

ments were influenced strongly by thoughts of deathf, His i
feelings of.futility ( van) were analogous to the help= . i
lessness of biblical man Whén he dreamed of Sheol. Ro=- We
 helet knew his vulnerabiiity and he despaired, i}ike bib= Mw
llcal man} Kohelet entertained the possibility o; an afe. |

terlife, but he gained no assurance from this notion, i
!
He knew that Sheol had no significance for man, oo

,.tﬁimilar to biblical manFKohelet refused to waiipw‘iﬁ&w

despair about his impermanence. And so Kohelet sought
truth. But this quest proved frustrating as he. found il
his wisdom unable to @agﬁ;%)the secrets of the universe, | h
However, he did emerge from his search for truth with

humility before God and His détermined universe, This gf

determinism did not paralyze him. On the contrary}he 1

came to realize that man does have freedom. It is the A
freedom of the mind to choose how to respond to the deter- b
mined events of life, _ i

fAs biblical man,‘Kohelet found that he had the po- ;H
tentlal to make choices which could enhance his life., It ﬁ
was with Kohelet's recognition of this potential that he f

found a way té cope with his own limitations, particularly

death.v The active choice of living became his strength,

his "raison d'etre" and his salvatlon.% ﬁyg v g dhn K
o, J' ¥




APPENDIX I

‘The following biblical passages are organized under

the following topical sub—héadings: Moftality; Death through

War and Assassinationg Dung;rﬁlood, Carcasses, Human Flesh,

etc,; Sheol (underworld),; Relationship of Life and Death

with Conduct.

Mortality

But the Lord said, 'My life-giving spirit shall not
remain in man for ever; he for his part is mortal flesh:

he shall live for a hundred and twenty years.'(Gen,6.3-4 -- JPS

Torah)

1 intend- to bring the waters of the flood over the earth
to destroy every human being under heaven that has the

spirit of life everything on earth shall perish,(Gen. 6,17 =«
o JPS Torah)

'Never again will I curse the ground because of man,
however evil~his inclinations may be from his youth up-
wards. I will never again kill every living creature,
as I have just done.'(Gen., 8,21 -- JPS Torsh)

Esau replied, 'I am at death's door what use is my
birthrlght to me?'(Gen. 25,3132 <« JPS Torah)

When Isaac grew old and his eyes became so dim that he
could not see, he called his elder son Esau and said

to him, 'My son', and he answered, 'Here I am.' Ilsaac
said, 'Ligten now: I am old and I do not know when I

may die. Thén make me a savourydish of the kind I like,
-and bring it to me to eat so that 1 may give you my bless-
ing before 1 die.'(Gen. 27.1=4 == JPS. Torah)

When Rachel found that she bore Jacob no children, she
became jealous of her sister and said to Jacob, 'Give me
sons, or I shall die.'(Gen, 30.1 -~ JPS Torah)

He said, 'I will go to my grave-mourning for my‘son;'
(Gen.'B? 35 == JPS Torah, o ‘ '

But Jacob said, "My son shaln.not g0 with you, for his
brother is dead and he .alone is left. I1f he comes to any
harm on the journey, you will bring down my grey hairs

in sorrow to the grave.'(@en. 42.38 -~ JPS Torah)




Now, my lord, when 1 return to my father without the

boy = and remember, his life is bound up with the boy's =
what will happen is this: he will see that the boy is
not with us and will die, and your servants will have
brought down our father's grey hairs in sorrow to the

grave. (Gen. 44, 30-32 == JP Torah)

‘Israel said, 'It is enoughg- Joseph my son is still :

allve, 1 will go and see. him before 1 die.'(Gen. 45,28 =«
‘ e JBS Torah)

1 will go down with you to Egypt, and I'm&self‘will bring
you back again without fail; and Joseph shall close your
eyes, (Gen, 46.4 -~ JPS ngah) _ o

Israel said to Joseph,"l have seen your face again and
you are still alive. Now I am ready to die.'(Gen. &6 30 ==
Lo JP$ Torah)

Pharaolt asked Jacob his age and he answered, '"The years
of my earthly sojourn are one hundred and thirty; hard
years they have been and few, not equal to the years. that
my fathers lived in their time.'(Gen.47.8«9 - JPS T orag)‘

He gave them his last charge and said, 'I shall seon
‘be gathered to my father's kinj bury me with my fore-
.fathers in the cave on the plot of land which be-
longed to Ephron the Hittite. (Gen, 49.29 - JPS Torah)

NLeave us alone, let us be slaves to the Egyptmans'? We
would rather be slaves to the Egyptians than die here
in the wilderness. (Ex. 14,12 == JPS orag) :

The Israelites complained to Moses and Aaron in the
wilderness and said, 'If only we had died at the Lord's
hand in Egypt, where we sat round the fleshpots and had
plenty of: bread to eat! But you have brought us out
into this wilderness to let this whole .assembly starve
to death.'(Ex. 16, 243 ~- JPS Torah)

'Speak to.us yourself,' they said to Moses, fand we will
listen; but if God speaks to us we shall die.'(Ex, 20,19 --
Jps Torah)

You shall meet your end among . the heathen, and your enemies’
land. shall swallow you up,(Lev,26,38 -~ JPS Torah) - :

Let her not be ‘like something still-born, whose flesh is
‘half eaten away when it comes from the womb,(Num,12,12 ===

JPS Torgh)

Your life will hang continually in suspense, fear will
beset you night and day, and you will find no security
all your life long. Every morning you will say, 'Would
‘God it were eveningl', and every evening,. 'Would God it
were morningl'. (Deut, 28,66-67 == JPS Torah)




4.9

The Lord said to Moses, 'You are about to die like your
forefathers, (Deut, 31,16 -« JPS Torah) : :

Moses was a hundred and twenty years old when he died;
his sight was not dimmed nor had his vigour failed.
(Deut. 34,7:5% JPS Torah) ' C

- At the agerof a hundred and ten Joshua son of Nun, the
servant. of the Lord, died, and they buried him within
the border. 6f his own property in Timnath-heres north
of Mount Gdash 'in- the hille-country of Ephraim.(Jud.2.8-9 -= REV)

But asvséontasithe judge was dead, they would relapse
into deepérroorruption than their. forefathers and give
their allegidince  to other gods, worshipping them and
bowing doWwn:before-them, (Jud, 3.19 - RSV) o

Gideon son-of Joush died at a ripe old age and was buried

in his father's.grave at Ophrah-of-the-Abiezrites,(Jud, 8.32 «- RSV)§

When 1 sa%ﬁthatawe were not to look for help from you, 1
took my;life . in my hands and marched against the Ammonites,
and thgﬂngdgdgimvered them into my power.(Jud., 12.3 e« RSV)

She 80 pestered-him with these words day after day, press-
ing him hard-atid wearying him to death, that he told her :
his secret. 'No razor has touched my head.'(Jud.f16.16-17 -= RSV) -

As the”Lordflives,'your‘lifemupon'it, there is only a
. step bégween;m@ﬂamd‘dea;h,(l S8am. 20,3 == RSV) = =

And hﬁwsgid;tgyhe, 'Stand beside me and’slay me; for
anguish has seized me, and yet my life still lingers,'
(2 Sam. 1,9 == RSV) -~ = .

" In life.and in death they were not divided.(2 Sam. 1.23 -= RSV)

Whén your days are fulfilleaiand you lie down with your
- fathers....(2 Sam. 7.12 -~ RSV)

"What is your servant, that you should look upon a dead
dog such as I?7"(2 Sam, 9.8 == RSV)

"As the Loxrd lives, and as my lord the king lives,
wherever my lord the king shall be, whether for death
or for life, there also will your servant be,"(2 Sam. 15.21 -~ RSV)

Otherwise it will come to pa&s, when my lord the king
sleeps with his fathers, that 1 and my son Solomon will
be counted offenders.(l K. 1.21 == RSV)

When David's time to die drew hear, he charged Soloemon
his son, saying, "I am about to go the way of all the
earth. Be strong, and show yourself a man...."(l K. 2.1=2 == RSV)
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Act therefore according to your wisdom, but do not let
his gray head go down to Sheol in peace.(l K, 2.6 == RSV)

And he laid the body in his own grave; and they mourned
over him, saying, "Alas, my brother!" And after he had
buried him, he said to hms sons, '"When I die, bury me
in the grave in which the man of God is buried, lay

my bones beside his bones.(l K. 13.30=31 == R8V)

But he himself went a day s journey into the wilderness,
and came and sat down under a broom tree; and he asked.
that he might die, saying, "It is enough, now, O Lord,
take away my life; for 1 am no better than my fathers."
(1 K. 19.4 == RSV} | |

When,Elisha came into the house, he saw the child lying
dead on hia—bed.~$e-h9~went in and shut the door upon
the child, putting his mouth upon his mouth, his eyes
upon his eyes, and his hands upon his hands; and as he
stretched himself upon him, the flesh of the child be-
came warm.(2 K, 4,32-34 -~ RSV) :

So Joram slept with his fathers, and was buried with
his fathers in the city of David; and Ahaziah his son
reigned in his stead.(2.K 8.24 «= RSV) ,

.o.,they brought them back to Jabesh and buried their
bones under the oak-tree there....(l ¢h. 10, 12 -- NEB)

David was now an old man, weighed down with years, and
he appointed Solomon his son king over Israel.(l Ch, 23.1 ~- NEB)

 He died in ripe old age, full of years, wealth, and honor....

(1 Ch. 29,28 == NEB)

. voand behold, Jjoy and gladness,
slaying oxen and killing sheep,
eating flesh and drinking wine.
"Let us eat and drink, .

for tomorrow we die."

The Lord of hosts has revealed
himself in my ears:

"Surely this iniquity will not be
forgiven you

till you die. "

says the Lord God of hosts (1s, 22.13=14 -- RSV)

...Who brings princes to nought,
and makes the rulers of the earth
as nothing. ‘

Scarcely are they planted, scarcely
sown,

scarcely has their stem taken root
in the earth,




when he blows upon them, and they
wither,

and the tempest carries them off
like stubble (Is. 40,23-24 -- RSV)

"I, 1 am he that comforts you;
who are you that you are. afraid )
of man who dies, .. . - .
of the son of man who is made
llke grass....(ls. 51. 12 - RSV)

.Why did 1 come forth from the womb
to see toil and sorrow, '
and spend my days in shame?(Jer. 20, 18 -- RSV)

Why_d@stvthou make men like the fish of the sea,
like gliding creatures that obey no ruler?
They haul- them up with hooks, one and all,

they catch them .in nets

and drag them in their trawls,

then they make merry and. regoice....(Hab 1.14<15 «- NEB)

What man 1s there who desires llfe,

and covets many days, that he may enjoy good?(Ps. 34 12 -« RSV)

A"Lord, let me know my end

i,and what is the measure of my days;

“let me know how fleéeeting my life is!

- Behold, thou hast made my days a few handbreadths,

and my life time -is as nothing in thy sight,
- Surely everyman stands as a mere breath!

Surely man goes about as. a shadow! (Ps., 39 b4ub == RSV)

"Hear my prayer, O Lord,

and give ear to my cry;

hold not thy peace at my tears!

For 1 am thy passing guest,

,& sojourner, like all my fathers. ,

Look away from me, that I may know. gladness

before I depart and be no more!"(Ps. 39, 12-13 - RSV)

Truly no man can. ransom himself,

or give to God the price of his life,

for the ransom of his life is costly,

and can never suffice, .

that he should continue to- live on for ever,
~and never see the Pit,

Yea, he shall see that even the wise die,
the fool and the stupid alike must perish
-and leave their wealth to others..

Their graves are their homes for ever,

their dwelling places to all-generations,
though they named lands their own. Man cannot

abide in his pomp, he. is like the beasts that perish
This is the fate of those who have foolish confidence,
the end of those who are pleased with their portion,

Like sheep they are appointed for Sheol;
Death shall be their shepherd;
straight to the grave they descend,




and their form shall waste away;
Sheol shall be their home,
But God will ransom my soul from
the power of Sheol,
for he will receive me.,
Be not afraid when one becomes rich
when the glory of his house increases.
For when he dies he will carry nothing away;
his glory will not go down after him,
Though, while he lives, he counts himself happy,
and though a man gets praise when he does well for himself,
he will go to the generation of his fathers
who will never more see the light,
- Man cannot abide in his pomp,
he is like the beasts that
perish (Ps., 49,7-20 == R8V)

Prolong the life of the king;

may his years endure to all generations!
May he be enthroned for ever before God;
bid steadfast love and faithfulness
watch over him! (Ps. 61,6=7 wa RSV)

Do not cast me off in the time of old age;
forsake me not when my strength is spent. (Ps. 71,9 == RSV)

80 he made their days vanish like a breath, -
and their years in terror.(Ps, 78.33 ~- RSV)

1 say, "You are gods, ‘

sons of the Most High, all of you;
nevertheless, you shall die like men

and fall like any prlnce."(Ps 82, 6-% == RSV)

0 my God make them like whirling dust,

like chaff before the wind.(Ps. 83.13 =« RSV)

" Thou turnest man back to the dust,

- and sayest, "Turn back, O children of men! "

For a thousand years in thy sight are but as esterday when it is
past, or as a watch in the night,(Ps, 90,3 4§

Thou dost sweep men away; they are

like a dream, like grass which is renewed in the morning:
in the morning it flourishes and is renewed;

in the evening it fades and withers,(Ps, 90,56 -= RSV)

For all our days pass away under thy wrath,
our years come to an end like a sigh,

The years of our life are threescore and ten,
or-@ven by reason of strength fourscore;

yet their span is but toil and trouble;

they are soon gone, and we fly away,

Who considers the power of thy -anger,

and. thy wrath according to the fear of thee?




So teach us ‘to nuinber our days that we may get a
heart of wisdom,(Ps,90=9«12 we RSV .

For he knows our frame; :

he remembers that we are dust..

As for man, his days are like grass;

he flourishes like a flower of the field;

for the wind passes over it, and it is gone

and its place knows it no more;(Ps, 103, 16216 -- RSV)

And he said, "Naked I came from my mother's womb, and
naked shall I return; the Lord gave, and the Lord has
taken away; blessed be the name of the Lord,"(Job 1,21 -~- RSV)

Let the day perish wherein I was born,
and the night which said,
'A man-chi&d,is conceived '(Job 3. 3 -= RSV)

"Why did 1 not die at birth,

come forth from the womb and expire?

Why did the knees receive me?

Or why the breasts, that I should suck?

For then I should have lain down and been quiet'

I should have slept; then I should.

have been at rest, with kings and counselors of the earth
who rebuilt ruins for themselves,

or with princes who had gold, who filled their

houses with silver,(Job 3,11-15 -= RSV)

...how much more those who dwell in houses of clay,
whose foundation is in the dust, o SRS

who are crushed before the moth. . ‘ .

Between morning and evening they are destroyed;.

they perish for ever without any regarding it,

1f their tent-cord is plucked up within them,

do they not die, and that without w1sdomT(Job 4.19-21 == RSV)

You shall come to your grave in ripe old age =
as a shock of grain comes up to the threshlng floor in

its season, (Job 5. 26 - RSV

"Has not man a hard service upon earth,

and are not his days like the days of a hireling?

Like a slave who longs for the shadow,

and like a hireling who looks. for his: Wages,

so I am allotted months of emptiness, :

and nights of misery are apportioned to me, .

When I lie down I say, 'When shall I arise?! But the
night is long and I am full of tossing till the dawn."
(Job. 7.1-4 == RSV)

+¢¢80 that I would choose strangling

and death rather than my bones, :

1 loathe my lifa~ I would not live for ever.

" Let me alone, for my days are a breath. (Job 7,15-16 == R8V)




oo LOr we are but of yesterday, and know nothing,
for our days on earth are a shadow.(Job 8,9 == RSV)

Remember that thou hast made me of clay;

and wilt thou turn me to dust again? Didst thou

not pour me out like milk

and curdle me like cheese? -

Thou didst clothe me with skin and flesh,

and knit me together with bones and sinews.

Thou.has granted me life and steadfast love;

and thy care has preserved my spirit.

Yet these things thou didst hide in thy heart;

I know that this was thy purpose.(Job 10,9-13 «- RSV)

My spirit is broken, my days are extinct....(Job 17.1 ==RSV)

His bones are full of youthful vigor, but it will 1ie
down with hlm in the dust.(Job 20,11 -« R8V)

Yea, 1 know that thou wilt bring me to death, '
and to the house appointed for all living. (Job 30,23 =« RSV)

In a moment they die;
at midnight the pecple are shaken and pass away,

and the mighty are taken away by no human hand. (Job 34 20 =~ RSV)

"The godless in heart cherish anger;

i they do not ery for help when he binds them.
They die in youth and their life ends in shame!(Job 36,13-14 - RSV)

May the Lord keep faith with you, as you have kept faith
with :the. dead ith me; and may hé grant each of you
security in the hame of a new husband.(Ruth 1,8-9 -~ NEB)

Where you die, I will die, and there I will be buried,
(Ruth 1,17 == NEB)

,They said to King Nebuchadnezzar, 'Long live the kingl®

At the end of the appointed time, I, Nebuchadnezzar,
raised my eyes to heaven and 1 returned to my right mind,
1 blessed the Most High, praising and glorifying the
Ever~living One:

His sovereignty is nevermending

and his rule endures through all generations;

all dwellers upon earth count for nothing .

and he deals as he wishes 'with: the host of heaven;

no one may lay hand upon him and ask him what he doesn

(Dan. 4.34-35 <= NEB)

These chlef ministers and satraps watched for an oppor-
tunity to approach the king, and said to him, "Long
live King Dariusl*(Dan, 6.6 == NEB)




Death through War and Agsgssinat&on

Joshua said, 'Alas, 'O Lord God why dldSt thou bring this
people across the Jordan only: to hand us over to the
Amorites to be destroyed?'(Josh 7.6-7 == NEB)

The stone sank into his forehead, and he fell flat on
Ahis face on the ground.(l Sam. 17.49 == NEB)

Then he ran to the Philistine and stood over him and
grasping his sword, he drew it out of the scabbard
dispatched hlm and cut’ off his head., (1 $am. 17, 51 -= NEB)

The battle went hard for Saul for some archers came
upon him and he was wounded. in the belly by the archers,
S0 he said to his armour-bearer, 'Draw your sword and
run me through, so that these uncircumcised brutes may
not come and taunt me and make sport of me.'! But

the armour-bearer refused, he dared not; whereupon Saul
took his own sword and fell on it. When the armour=-
bearer saw that Saul was dead, he too fell on his sword
and died with him (1 sam,31.3- 26 —- NEB)

So when Judah came to the watch~tawer in the wilderness
and looked towards the enemy horde, there they were: all
lying dead upon the ground; none had escaped (2 Ch. 20,24 -~

The men of Judah captured another ten thousand men alive,
brought them to the top of 'a cliff and hurled them over
so that they were all dashed to pleces (2 Ch, 25, 12 -= NEB

For the enemy has pursued me 3

hé has crushed my life to the ground‘

he has made me sit in darkness

like those long dead.

Therefore my spirit faints within me ;

my heart within me is appallad (Ps. f43 el ww RSV)

Dung , glood,uCarcasées Humaanlesh, g

The Lord will put you intO‘my power this day; I will
kill you and cut your head off and leave your carcass
and the carcasses of the Philistines to the birds and
the. wild beasts; all the world shall know that there is
a God in Israel. (1 Sam, 17, 46 -~ NEB)

So Joab struck him with it in the body, and shed his
bowels to the ground, without striking a second blow,
and he died. (2 Sam. 20 10 == RSV)

And as he went aWay a lion met him on the road and killed
him. (1l K. 13 24 == R8SV) S

'Thus says the Lord: "In the place where dogs 1lcked up
the blood of Naboth shall dogs lick your own blood,,..."'
(1 K. 21,19 =~ RSV) .

NEB)




And they washed the chariot by the pool of Samaria
and the dogs licked up his bleood, and the harlots
washed themselves in it ....(1K., 22.38 -« RSV)"

He said, 'Throw herdown.' So they threw her dowh;

and some of her bleood spattered on the wall and on the
horses, and they ttrampled on her., But when they went

to bury her, they found no more of her than the skull

and the feet and the palms of her hands., 'In the terri-
tory of Jeézreel the dogs shall eat the flesh of Jezebel;
and the corpse of Jew'e»bel shall be as dung upon the

face of the field in the territory of Jezreel, so that no
one can say, This is Jeg@eibel,'(2K, 9.33-37 «= RSV)

...,and'their corpses were as refuse
in the midst of the streets.(Is. 5.25 -~ RSV

The glory of his forest and of his
fruitful land o

the Lord will destroy, both soul
and body, : S

and it will be as when a sick man
wastes away.(Is. 10,18 «= RSV)

And the dead bodies of this people will be food for the
birds of the air, and for the beasts of the earth; and
none will frighten them away.(Jer. 7.33 =~ RSV)

At that time, says the Lord, the bones of the kings

of Judah, the bones of its princes, the bones of the
priests, the bones of the prophets, and the bones of
the inhabitants of Jerusalem shall be brought out of
their tombs; and they shall be spread before the sun
énd the moon and all the host of heaven, which they
hHave loved and served, which they have gone after, and
which they have sought and worshipped; and they shall
not be gathered or buried; they shall be as dung on the
surface of the ground. Death shall be preferred to life
by all the remnant that remains of this evil family in
all the places where I have driven them, says the Lord
of hosts.(Jer, 8, 1=3 == RSV)

'The dead bodies of men shall fall
like dung upon the open field,
like sheaves after the reaper,
and none shall gather them.!(Jer. 9.22 == RSV)

Both great and small shall die in this land;'they shall
not be buried, and no one shall lament for them or cut
himself or make himself bald for them.(Jer. 16,6 =~ RSV)

The bodies of the slain that you have put there, it is
they that are the meat, The city is indeed the stew=~
pot, but I will take you out of it.(Ez. 11.7 =~ NEB)




But now they shall abandon their wanton disloyalty and
remove the corpses of their kings far from me, and 1
will dwell among them for ever.(Ez. 43 -= NEB)

The dead are past counting, their bodies lie in heaps,
corpses 1nnumerab1e, men stumbling over corpses, (Nah 3.3
" NEB)

‘1 will bring dire distress upon men;
they shall walk like blind men for their sin against
the Lord..
Their blood shall be spilt like dust :
and their bowels like dungf( Zeph, 1,17 == NEB)

O God, break the teeth in their
mouths*

. tear out the fangs of the young
lions, O Lord! 4

Let them vanish like water that runs
away:

like grass let them be trodden
down and wither.

Let them be like the snail which
dissolves into slime,

like thée untimely birth that never .
sees the sun. (P8, 58.6=8 = RSV)

There in the streets young men and old
lie on the ground,

My virgins and my young men have fallen
by sword and by famine;

thou hast slain them in the day of thy anger,
‘slaughtered them without pity. (Lam, 2,21 == NEB)

He ‘has wasted away my flesh and my skin
and broken all my bones; ,

he has built up walls around me,
behind and before,

and has cast me into a place of darkness
like a man long dead,(Lam. 3.4~6 - NEB)

he will perish for every like his own
dung 3

those who have seen him will say,
'Where is he?!

He will fly away like a dream, and
not be found;

he will. be chased away like a vision
of the night,(Job 20,7-8 =~ RSV)

Sheollfunderworld)

For fire is kindled by my anger,
it burns to the depths of Sheol;




it devours earth and its harvest
and sets fire to the very roots of the mcuntains.

(Deut. 32,22 == JPS Torah)

Therefore Sheol has enlarged'its appetite
and opened its mouth beyond measure,
and the nobility of Jerusalem and ;
her multitude go down, her throng and he
who exults in her.(Is. 5. 14 - RﬁN

WAsk a sign of ‘the Lord your God; let it be deep as
Sheol or high as heaven,"  But. Ahaz said, "I will not

ask, and I will not put the Lord to the test."(Is. 7.11212 ==

But you are - bneught down to Sheol
to the depths of the Pit.(Is. 14.15 o= RSV)

...but you are cast out, away from your sepulchre,

like a loathed untimely birth, clothed with the slain,

those pierced by the sword, who go down to the

stones of the Pit, like a dead body trodden under foot,

(Is, 14, 19 - RSV)

0 lord our God, - other lords besmdes thee: have ruled
over us, but thy name alone we acknowledge,
They are dead, they will not live; they are shades,

they will not arisej to that: end ‘thou hast visited them

with destruction and wiped out all remembrance of them,
(Is. 26, 13-14 == RSV)

Because you have said, "We have made a covenant with
death, and with Sheol we have an agreement,..."
(Is 28.15 == RSV) , -

Then your~covenant-with deathawill.be annulled,
and your agreement with Sheol will not stand;

when the overwhelming scourge passes through
“you will be beaten down by it,(Is 28 18 == RSV)

A writing of Hezekiah king of Judah, after he had been
sick and ‘had recovered from his sickness: =
1 said, in the noontide.of my days I must depart;
I am consigned to. the gates of Sheol for the rest of
my years, I said, I shall not see the Lord in the
land of the living; I shall look upon man no more
among the inhabitants of the world, My dwelling is
plucked up and removed from me like a shepherd's tent;
like a weaver 1 have rolled up my life;

he ¢uts me off -from the loom; from day to night thou'..
dost bring me to an end; I cry for help until morning;

like a lion he breaks all my bones; from day to night
thou dost bring me to an end, Like a swallow or a
crane I c¢lamor, I moan like a dove, My eyes are weary

with looking upward. O lord, 1 am oppressed; be thou
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my security! But what can 1 say? For he has spoken
to me, and he himself has done it. All my sleep has
fled because of the bitterness of my soul,
O Lord, by these things men live, and in all these
is the life of my spirit, Oh, restore me to health and
make me livel
Lo, it was for my welfare that I had great bitterness;
but thou hast held back my life from the pit
of destruction, for thou hast cast all my sins
behind thy back,
For Sheol cannot thank thee,. death cannot praise thee;
" those who go down to the pit cannot hope for thy
faithfulness, ' ‘The living, the living, he thanks
“"thee, as 1 do this day; the father makes known to the
children thy faithfulness. The Lord will save me,
and we will sing to stringed instruments all the
days of our ‘life, at the house of the Lord.(Is. 38.9=20 == RSV)

For these are the words of the Lord God: When I make
you a desolate city, like a e¢ity where no man can
live, when I bring up the primeval ocean against you
and the great waters cover you, I will thrust you down
with those that descend to the abyss, to the dead of
all the ages. 1 will make you dwell in the under-
world as in places long desolate, with those that go
down to the abyss. So you will never again be in-
habited or take your place in the land of the living.
I will bring you to a fearful end, and you shall be no
more; men may look for you but will never find you
again., This is the very word of the Lord God.(Ez. 2? 0 19=2] e
NEB

who will draw their swords against your fine wisdom
and lay your pride in the dust,
sending you down to the pit to die
a death of disgrace on the high seas. (Ez. 28 748 == NEB)

Nor shall the strongest of them, well watered though

they be, stand erect in their full height; for all have
been given over to death, to the world below, to share

the common doom and go. down to the abyss.(Ez, 31.14 -- NEB)

Man, raise a lament, you and the daughters of the nations,
over the hordes of Egypt and her nobles,

whom I will bring down to the world below
with those that go down to the abyss. -

Are you better favoured. than others?
Go down and be laid to rest with the strengthless dead,
(Ez, 32. 18-19 - NEB)

When the pangs of his birth came over his mother,
he showed himself a senseless child;
for at the proper time he could not present himself at
the mouth of the womb.

‘H i




Shall I redeem him from Sheol?
Shall I ransom him from death?
Oh, for your plagues, O death! Oh, for your sting, Sheoll
will put compassion out of my sight. (Hos. %3 13=1l4 -
NEB

lf they dig . down to Sheol,
thence shall my hand take them; (Am, 9,2 -~ NEB)

Though he opens. his mouth as. wide as Sheol
and is insatiable as Death,
gathering in:all the nations,
making all: peoples his own harvest (Hab 2.5 == NEB)

To thee, 0 Lord, I call'
my rock, be not deaf to me,
lest, if thou be silent to me,
I become like: those: who 8o down to the Pit. (Ps. 2% o]l =
: “R8V

0 Lord, thou hast brought up. my
soul from Sheol;
restored me to lifa from amon
those gone. down to the Pit %Ps. 30.3 ~-= RSV)

What perit Jis. there in my death,
Cif I ga)dqwn to ‘the Pit? :
Will the dust praise thee?
Will it tell of thy faithfulness?(Ps. 30 9 ~= RSV)

Let me not be put to shame, o
Loxd, :
for 1 call on theey:
“let the wicked. he put to shame
let them go dumbfounded to Sheol (Ps, 31,17 == RSV)

He drew me up from the desolate
pit,
out of the miry bog,
and set my feet upon a rock
making my steps secure. po
He put a new Song in my mouth,
a song of praise to our God.
Many will see and fear,
and put their. trust ‘in the Lord.(Ps. 40,2~3 -= RSV)

Save me, O God! '

For the waters have come
up to my neck. .

I sink in deep mire,- ’
where there is not foothold'

I have come into deep waters,
and the flood sweeps over me.

I am weary with my crying,
my throat is parched,

My eyes grow. dim
with waiting for my God.(Ps, 69,1=-3 =-~RSV)




ers rescue me _
from sinking in the mire:
let me be delivered from my
enemies _
and from the deep waters
Let not the flood sweep over me,
or the deep swallow me up, )
or the pit close its mouth over me.(Ps, 69,14=15 -~ RSV)

Thou who hast made me see many
sore troubles
wilt revive me againj |
from the depths of the earth
thou wilt bring me up again.(Ps. 71.20 == RSV)

For great is thy steadfast love
toward me;
thou hast delivered my soul from
the depths of Sheol,(Ps. 86.13 -~ RSV)

.. Who heals all your diseases,
who redeems your. life from the Pit,
who crowns you with steadfast
love and mercy,
who satisfies you with good as long
as you live _
so that your youth is renewed :
like the eagle's ...(Ps. 103,4~5 == RSV)

Because he inclined his ear to me,’
therefore I will call on him as
long as 1 live. : :
The snares of death encompassed-
me; ,
. The pangs of Sheol laid hold on
me ;
1 suffered distress and anguish.(Ps, 116,2-3 == RSV)

As a rock which one cleaves and
shatters on the land,, ,

so shall their bones be strewn a
the mouth of Sheol.(Ps. 141.7 -- RSV)

Her feet go down to death;
'~ her steps follow the path to
Sheol;

she does not take heed to the path
of life;

her ways wander, adn she does
not know it.(Prov.5,5=6 ==RSV)

Her house is the way to Sheol,
going down to the chambers of
death.(Prov. 7.27 == RSV)




Do not withhold discipline from a
childg

if you beat him with a rod “he Wlll

" not die.

If you beat him with the rod

- you will save his life from Sheol ...(Prov,- 23 13~14 -= RSV)

Sheol, the barren womb,
the earth ever thirsty for water,
and the fire which never says,
"Enough, "(Prov. 30,16 == RSV)

'Are not the daysrof my llfe few?

Let me alone, that I may find a

~little comfort

before 1 go whence I shall not return,

to the land of gloom and deep
darkness, .

the land of gloom and chaos, ,
where light is as darkness. (Job 10,20=22 -« RSV)

They spend their days. in prosperity,
and in peace they go down to
Sheol,(Job 21,13 -~ RSV)"

His soul draws near the Pit,
and his life to those who bring
death. (Jeh 33,22 == RSV)

Have the gates of death been
‘revealed to you,

or have you seen the gates of deep
darkness?(Job 38,17 == RSV)

Relationship of Life and Death with Conduct

So also when they appraoch the altar to minister, to
burn a food-offering to the Lord, they shall wash their
hands and feet, lest they die. (Ex. 30,20 -- JPS Torah)

You shall keep the sabbath, because it is a holy day
for you, If anhyone profanes it he must be put to
death. (Ex. 31,14 -~ JPS orag) :

This is a rule for all time from generation to genera-
tion wherever you live: you. shall not eat any fat or
any blood (Lev. 3. 17 == JPS Torah)

If a person touches anything unclean, such as the dead
body of an unclean animal, whether wild or domestic,
or of an unclean reptile, or if he touches anything
unclean in a man, whatever. that uncleanness may be,
and it is concealed by him although he is aware of it,
he shall incur guilt, (Lev, 5.2=4 == JP$ Toxah)




Every person who eats any of the blood shall be cut
off from his father's kin.(Lev, 7.27 =- JPS-aéfag)

Fire came out from before the Lord and destroyed them;
and so they died in the presence of the Lord. Then Moses
said to Aaron, 'This 1s what the Lord meant when he

said{ Among those who approach me, I must be treated

as holy; in the presence of all the people I must be'
given henour,'! Aaron was dumbfounded (Lev. 10, 2=4 -

JPS. Torah h)

Tell your brother Aaron that he must not enter the
sanctuary within the Veil, in front of the cover over
the Ark, except at the. appointed tmme,‘on paln of death;
(Lev, 16.2 «=-JPS;Torah)

1f any Israellte or élien settled in Israel eats any
blood, 1 will set my face against the eater and cut him
off from his people, because the life of a creature is
the blood.(Lev. 17.10-11 --JPS Torah)

You shall not gash yourselves in mourning for the dead; '
you shall not tattoo yourselves, I am the Lord.(Lev. 19,28 -
| - "JPS Torah)

A prieat shall not render'himself unclean fof the death

of any of his kin except for a near bloadnrelatlon (Lev. 21,1 ==

JPS Qrag)

When one man strikes another and kills him, he shall be
put to death,(Lev, 24,17 == JPS Torah)

Durlng the whole term of his vow he shall not go near
a corpse, not even when his father or mother, brother
or sister, dies; he shall not make himself ritually un-
clean for them, because the Nazirite wvow to his God

is on his head.(Ntm.6,.7-8 == JPS Torah)

Now, Israel, listen to the statutes and laws which I am
teaching you, and obey them; then you will live_(ﬁeut. 4.1 ==

JPS Torah)

« s o but you who held fast to the Lord your God are
all alive today.(Deut., 4,4«5 === JPS Torah)

I summon heaven and earth to'witness‘against you this

day: you will soon vanish from the land which you are

to occupy after crossing the Jordan, You will not live
long in it} you will be swept away,(Deut, 4.26 -- JPS Torah)

You shall not commit murder, (Deut, 5,17 == JPs Torah)

But you must strictly refrain from eating the b100d,

bec¢ause the blood is the life; you must not. eat the

life with the flesh. You must not eat it, you must

pour it out on the ground like water.(Deut., 12,23-24 -~ JPS
Torah)




64

Sentence of death shall be carried out on the testi=-
mony of two or of three witnesses; no one shall be put -
to death on the testimony of a single witness. The
first stones shall be thrown by the witnesses and then
all the people shall follow; thus you shall rid youre
selves of this wickedness.(Deut,l17.6«7 ~« JPS Torah)

Then the officers shall address the army in these words:
'Any man who has built a new house and has not dedicated
it shall go back to his housej or he may die in battle
and @nother man dedicate it., Any man who has planted

a vineyard and has not begun to use it shall go back
home; or he may die in battle and another man use it.
Any man who has pledged himself to take a woman in
marriage and has not taken her shall go back home; or

he may die in battle and another man take her.'(Deut, 20,58
' - : - JP8 . Torah)

Fathers shall not be put‘to death for their children,
nor children for their fathers; a man shall be put to
death only for his own sin.(Deut., 24,16 -~ JPS Torah)

For 1 know how defiantiand stubborn you are; even
during my lifetime you have defied the Lord; how much |

more, then, will you do so when I am dead?(Deut, 31,27 --

JPS Torah)

Whoever rebeis agaihst ybuf authoriﬁy, and fails to

carry out all your orders, shall be put to death.(Josh, 1,18 ==

NEB)

As I held your life precious today, so may the Lord
hold mine precious and deliver me from every distress.
(1 Sam, 26,24 == NEB) : -

.«s and he shall sacrifice upon you the priests of the
high places who burn incense upon you, and men's bones
shall be burned upon you.,(l K. 13,2 == RSV)

In those days Hezeki'ah became sick and was at the point
of death. And Isaiah the prophet the son of Amos came
to him, and said to him, 'Thus says the Lord, 'Set your
house in order; for you shall die, you shall not re=-
cover,' Then Hezeki'ah turned his face to the wall, and
prayed to the Lord, saying, 'Remember now, O Lord, I be-
seech thee, how I have walked before thee in faithfulness
and with a whole heart, and have done what is good in
thy sight.' And Hezeki'ah wept bitterly.(2 K. 29. 1«3 ==
RSV '

You have violated my sanctity before my people with
handfuls of barley and scraps of bread. You bring death
to those who should not die, and life to those who ’
should not live, by lying to this people of mine who

listen to lies.(Ez. 13,19 -- NEB)
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Every living soul belongs to me' father and son alike ' i
are mine. The soul that sins shall die.(Ez, 18,4 ~~ NEB)

It is the soul that sins, and no other, that shall die; :
a son shall not share a father's guilt, nor a father N
his son's, The righteous mah shall reap the fruit of
his own righteousness, and the wicked man the fruit of ‘
his own Wickedness (Ez, 18,20 == NEB) : ,

‘Have 1 any desire, says the Lord God, for the death of ‘
a wicked man? Would I not rather that he should mend ]
his ways and live?(Ez., 18.23 «- NEB) f

Every man is stupid and witheut : 1
knowledge; =~ ' b,
every goldsmith is put to shame
by his idols; v | : ;
for his images are false, _ |
and there is no breath in them P
They are worthless, a work of : 1
delusiong
at the tlme of their punishment
they shall perish.(Jer,.51.17-18 «- RSV)

The Lord redeems the life of his N
. servants;

none of those who take refuge in '
him will be condemned.(Ps. 34, 22 -- RSV)

Mark ‘the blameless man, and i
behold the upright, . .
for there is posterity for the man : ,
of peace. B
But transgressors shall be altogether A
destroyed; : ]
the posterity of the wicked shall . W
be cut off.(Ps, 37, 37-38 =~ RSV) \

For thou hast delivered my soul '

from death,- .
yea, my feet from falling, _ i
~ that I may walk before éod i
in the light of life.(Ps. 56.13 -- RSV)

Our God is a God of salvation; ‘ I
and to God, the Lord, : ﬁ
belongs i
escape from death.(Ps, 68,20 =« RSV) i

I shall not die, but 1 shall live,
and recount the deeds of the _ ;
Lord,.(Ps, 118,17 -- RSV) ‘ i

I hold my life in my hand :
continually, i
but I do not forget thy law.(Ps. 119,109 -~ RSV) |




Such are the ways of all who get
gain by violence;

it takes away the life of its
possessors. (Prov. 1,19 -« RSV)

For the simple are killed by their
turning away,

and the complacence of fools
destroys them;(Prov. 1,32 == R&V)

For he who finds me finds life
and obtains favor from the Lord;
but he who misses me injures
himself; =
all who hate me love death. (Prov. 8.35=36 «= RSV)

The lips of the righteous feed many
but fools die for lack of sense,(Prov. 10,21 == RSV)

The fear of the Lord prolongs life,
but the years of the wicked will be

‘short(Prov. 10, 27 -w RSV)

When the wicked dies, his hope
perishes,

and the expectation of the godleSS'
comes to nought.(Prov. 11,7 -~ RSV)

He who guards his mouth preserves
his life;

he who opens wide his lips comes
to ruin.(Prov. 13,3 =« RSV)

The teaching of the wise is a
fountain of life,

that one may avoid the snares. of.
death, (Prov.13.14 -~ RSV)

The fear of the Lord is a fountain
of life,

that one may avoid the snares of
death.(Prov. 14.27 w~ RSV)

A tranquil mind gives life to the
flesh,
but passion makes the bones rot,(Prov. 14,30 == RSV)

A hoary head is a crown of glory

it is gained in a righteous 11fe (Prov. 16,31 -~ RSV)

Grandchildren are the crown of the
aged,

and the glory of sons is their
fathers,(Prov, 17,6 -« R3V)




Death and life are in the power of
the tongue, ‘

and those who love it will eat its
fruits, (Prov, 18,21 =~ RSV)

He who keeps the commandment ,
keeps his life;
he who despises the word will die.(Prov. 19,16 == RSV)

A man who wanders from the way
of understanding

- will rest in the assembly of the

dead, (Prov, 21.16 == RSV)

The desire of the sluggard kills him,
for his hands refuse to labor.(Prov. 21,25 «=RSV)

A false witness will perish,
but the word of a man who
hears will endure,(Prov. 21,28 -- RSV)

If a man is burdened with the
blood of another,
let him be a fugitive until death;
let no one help him,(Prov. 28,17 -~ RSV)

Two things 1 ask of thee; :
deny them not to me before I die:
Remove far from me falsehood and
lying;
give me neither poverty nor
riches;
feed me with the food that is
- needful for me,
lest 1 be full, and deny thee,
and say, "Who is the Lord?®"
or lest 1 be poor, and steal,
and profane the name of my God.(Prov. 30,7-9 -~ RSV)

Set me as a seal upon your heart, as a seal upon your
arm; for love is strong as death, jealousy is cruel

as the grave. 1Its flashes are flashes of fire, a most
vehement flame.(Song of Sol, 8,6 == R8V)

Surely vexation kills the fool,
and jealousy slays the simple.(Job 5.2 «~ RSV)




- NOTES

1 _
Kubler-Ross Elizabeth On Death and Dying (New York
1969), p. 142, g = ’

2

‘ibid, p._254.
3 ibig, p. 80.

“ Nu. 16. 29«30, as ‘translated in The Torah, Jewish Pub=-
lication Society of America, lQéZ“TEereafter referred to
as JPS Torgh). Translations to follow in this essay

are either from the JPS Torah or from the Revised Stan-
dard Version, New York 1952 (RSV), or from IThe New Eng-
‘1ish Bible, Oxford 1971 (NEB), or from The Five Me Megilloth
and Jonah, JPS 1969 (JPS Megilloth), or they are my own.
In Chapter 11:"Kohelet: A Matter of Death and Life"~~ all
biblical references noted as "Koh." are taken from the

JPS Megilloth.

5 2 Ch, 16,12-14 == NEB, This translation was chosen on
account of its choice of the word "gangrene" to emphas -
- size the fatal connotation of the Hebrew «=j3>%iqa .. ®pn?)

199 MY yaY Yy .

6~2ﬁ¢h.-21.19 ==~ NEB. This translation was chosen bew
cause of its emphasis on the fatal nature of the di-
sease represented by the Hebrew as: 1°%0 Y 13Yn IRE. .
neyn GO>RYAN3 NN The English translation "prolapse

of the bowels" is extremely literal for / 1°yn 1xy>

and the idea of "painful ulceration" [ psyn ooxbnr
bringing on death is certainly the probable account of
complications of a "prolapsed bowel",

? 2 K. 2,19-22 -~ NEB, As indicated inm the text trans=
lating o> ya ovonni1(vs, 19) as polluted water and coupling
it with death == nip== (vs. 21§ is the reason for choos-
ing this translation. '

8 This translation is chosen because of its rendorimg

pan" loosely as "he hanged himself" as opposed-to..

"he strangled himself", The idea of strangling oneself

g%ﬁh one's hands implied is difficult to accept as possie
e,

o This translation is chosen for its utilization of ‘the
jussive sense of the future which implies a longing on
.man's part: "May he live while the sun endures....""May
‘e be like rain...." In verse 5 gjaxnv> is emended to
read qvﬁxv1.v T

10 The Hebrew of 41.9b reads: gIP? §°01° RY 220 WK
which can be 11terally translated:",,.and whoever lies
/dead/ will not rise."




11

The explicit power of | v318 == the denial of exis-
tence -~ is extremely convincing Vﬁa%n% writer of Job
in particular denied any’afterlit%

Although Hannah is not thanking God for the resurrection
of her son, but only for his birth, there is little reason
to read in the idea of resurrection,. However, the close
association of the word %“y i1with Yixwv 77712 by means of
the Y“vav consecutive! does lead one to entertain the possi~-
bility of a temporal connection between gcausing death and
bringing to life (i.e. resurrection). "/God/ brings down
Ltd7)$heol and then he brings up." (with the emphasis on
then).

13 %2{, Rollo, gg s Search For Himself (New York, 1953),
| P. o

‘11,'.‘ ~ .‘
14 ibia, p. 148,




BIBLIOGRAPHY
The Five Megilloth and Jonah. Philadelphia, The Jewish
ublication Society of America, 1969,

Rollo May. Man's Search For Himself. New York, W.W.
' Norton and Compahy, Inc., 1953. ’

The New English Bible. New York, Oxford University
Press, 1971, '

The Qﬁgord'ﬁnndtated Bible: Revised Standar% Version.
: New York, Oxford University ress, 2,

The Torsh. Philadelphia, The Jewish Publication Society
of America, 1962,

24 (¥l

e e i




	cnlibcopier@huc.edu_20161216_130532

