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Introduction

The purpose of this thesis is to examine some of the
major Midrashic material on Jacob's blessings in Genesis 49,
The Midrashic material is herein compared and contrasted
and an attempt has been made to establish any possible
connection between the collections,

The Midrashic compilations from which this material has
been culled are: GCenesis Rabbah, a Classical Amoraic Midrash
of the early period (400-500 C.E,); Midrash Tanhuma, a Collec-
tion of the middle period (775-900 C.E.); Yalkut Shimoni, the
best-lmown and most comprehensive of Midrashic antholories
of the period around 1200-13CC; and Midrash Hagadol a 13th
century work on the Pentateuch, Yalkut Shimon emanates from
the European Jewish community, bein~ attributed to Simeon
ha=Darshan of Frankfort. Nidrash Hazadol oririnates in
Yemen and is believed to have been compiled by one Tavid b.
Amram Adani.

The versions of the collections which have been used are:

Midrash Rabbah by Mirkin and The Midrash translated by Freed-

man and published by The Soncino Press for Genesis Rabbah,

the vocalized Midrash Tanhuma published by Eshkol in Jerusalem,

the Yalkut Shimoni put out by Mosad Ha-Rav, Kook in Jerusalem,

and the Midrash Hacadol also published by Mosad Ha Rav Kook,
For the purposes of consistency, all of the Biblical verses

which are translated are taken from the 1917 Jewish Publication



Society of America's translation of The Holy Bible. Althourh

a more modern translation would have been preferable, this is

the only complete Jewish translation available at this time.
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The Biblical Text treated in this study: ==
Genesis 49:1-28
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Genesis 49:1-28

"And Jacob called unto his sons, and said: 'Gather
yourselves together, that I may tell you that which shall
befall you in the end of days.

'Assemble yourselves, and hear, ye sons of Jacob;

And hearken unto Israel your father.

Reuben, thou art my first born,

My might, and the [irst-fruits of my strength;

The excellency of dinnity, and the excellency of power,

Unstable as water, have not thou the excellency;

Because thou wentest up to thy father's bed;

Then defiledst thou it -=- he went up to my couch.

Simeon and Levi are brethren;

Weapons of violence their kinship,

Let my soul not come into their council;

Un%o their assembly let my glory not be united;
For in their anger they slew men,

And in their self=-will they houshed oxen.
Cursed be their ancer, for it was fierce,

And their wrath, for it was cruel;

I will divide them in Jacob,

And scatter them in Israel,

Judah, thee shall thy brethren praise;

Thy hand shall be on the neck of thine enemies ;



Thy father's sons shall bow down before thee.
Judah is a lion's whelp;

From the prey, my son, thou art gone up,

He stooped down, he couched as a lion,

And as a lioness; who shall rouse him up?
The sceptre shall not depart from Judah,

Nor the ruler's staff from between his feset,
As lone as men come to Shiloh;

And unto him shall the obedience of the peoples be.
Binding his foal unto the vine,

And his ass's colt unto the choice vine;

He washeth his sarments in wine,

And his vesture in the blood of arapes;

His eyes shall be red with wine,

And his teeth white with milk,

Zebulun shall dwell at the shore of the sea,
And he shall be a shore for ships,

And his flank shall be upon Zidon,

Issachar is a large-boned ass,

Couching down between the sheep-folds,

For he saw a resting-place that it was good,
And the land that it was pleasant;

And he bowed his shoulder to bear,

And became a servant under task-work.



Dan shall judge his people,

As one of the tribes of Israel,

Dan shall be a serpent in the way,
A horned snake in the path,

That biteth the horse's heels,

So that his rider falleth backward,

I wait for Thy salvation, O Lord.

Gad, a troop shall troop upon him;

But he shall troop upon their heel,

As for Asher, his bread shall be fat,

And he shall yield royal dainties,

Naphtali is a hind let loose:

He giveth goodly words,

Joseph is a fruitful vine,

A fruitful vine by a fountainj;

Its branches run over the wall,

The archers have dealt bitterly with him,

And shot at him, and hated him;

But his bow abode firm,

And the arms of his hands were made supple,

By the hands of the Mighty Cne of Jacob,

From thence, from the shep-erd, the Stone of Israel,

Even by the God of thy father, who shall help thee,
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And by the Almighty, who shall bless thee,

With blessings of heaven above,

Blessings of the deep that coucheth beneath,
Blessinos of the breasts, and of the womb,

The blessinys of thy father

Are michty bteyond the blessings of my progenitors,
Unto the utmost bound of the everlasting hills;

They shall be on the head of Joseph,

And on the crown of the head of the prince among his

brethren.

Benjamin is a wolf that raventh;
In the morning he devoureth the prey,

And at even he divideth the spoil.'

All these are the twelve tribes of Israel, and this is
it that their father spoke unto them and blessed them; every

one accordinn to his blessing he blessed them,"



Chapter I

"A Breakdown of General Tendencies in the Collections"

The purpose of this chapter is to record the general
tendencies of the four Midrashic collections == Genesis
Rabbah, Midrash Tanhuma, Midrash Hagadol and Yalkut Shimoni,
This will serve as a foundation for the more specific com-

parison which will appear in the chapters to follow.

Genesis 49:1 and 2
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Genesis 49:1 and 2

And Jacob called unto his sons, and said: 'Gather your-
selves together, that I may tell you that which shall befall
you in the end of days.

Assemble yourselves, and hear, ye sons of Jacob;

And hearken unto Israel your father,"



Genesis Rabbah
Midrash Tanhuma
Midrash Hagadol

Yalkut Shimoni

Genesis Rabbah
Midrash Tanhuma

Yalkut Shimoni

Midrash Hagadol

Genesis Rabbah

Genesis Rabbah
Midrash Tanhuma
Midrash Hagadol

Yalkut Shimoni

Jacob is portrayed as
ready to reveal the
secrets of ''the end of

days" to his sons,

Isaac loses the revela-
tion =- so his son

Jacob,

Daniel loses revelation
in much the same way as

Jacob did,

Jacob fears some unworthi=-
ness among, his offspring,
They reassure him of their
faithfulness to God with
the words of :he"g}JQ" --
They believe in the One
God as he does, == Jacob

responds by whispering,
il ARg 2L Py
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Genesis Rabbah
Midrash Tanhuma
Midrash Hagadol

Yalkut Shimoni

Genesis Rabbah

Midrash Haecadol

Jacob is compared to the
faithful servant of a
King, On his death=bed
the servant addressing
his sons wishas to give
them the information
necessary to set them-
selves free, At that
moment the King appears.
The servant then instructs
his sons to be loyal to
the Kineg and serve him
faithfully as did their
father all the days of

his life,

Come together from Egypt
and gather yourselves to
Ramses,

Come together from the 10
tribes and sather around
Judah and Benjamin (to
become accustomed to

honoring them).
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Genesis
Midrash

Midrash

Genesis
Midrash

Midrash

Rabbah
Tanhuma

Hagadol

Rabbah
Tanhuma

Hagadol

Yalkut Shimoni

Genesis

Midrash

Rabbah

Hagadol

Yalkut Shimoni

Genesis

Midrash

Genesis

Midrash

Genesis

Midrash

Rabbah

Hagadol

Rabbah

Tanhuma

Rabbah

Hagadol

That they were to be
1

exiled twice.

o
Purify yourselves,

Gather together and guard

against dissension.

Be as one people in all

matters, united.3

Jacob appointed elders

from the tribes.a

Form yourselves into

5
bands to study.



At O
57( Genesis Rabbah It should have been Esau,
Yalkut Shimoni not Jacob calling te his
sons -= for he was the
older of the two. How-
ever, Esau being unsettled
and a wanderer did not

make a will, Jacob 'the

tent dweller' did,

Genesis Rabbah R. Judah:
He called to God to be
with his sons.
R, Pinhas:
He invited God on behalf
of his sons.
R, Abun:
He appointed God as a

guardian for his sons,

Midrash Tanhuma The Rabbis spealk of various
periods in Jewish history
when the people toolk on

additional oblirations.



Midrash Tanhuma

Yalkut Shimoni
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Genesis Rabbah
Midrash Hagadol
Genesis Rabbah
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Genesis Rabbah

Jacob did so here in not
revealing "the end" to his

sons,

Jacob distributed honors to
each of his sons, God cemon-
strated His acreement with
Jacob's comments by causing
Moses to bless the tribes

with similar blessings.

The fall of Gog (Edom).

The rebuilding of the Temple,

The Messianic coming,

The tribes were scattered

and an angel descended and

assembled them,
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Genesis Rabbah R. Judan:

Hearken to Israel your
father,

Israel, your father, is

as a god -- As God creates
worlds so does Jacob, as
He distributes worlds so

does Jacob.

Genesis 49: 3 and 4
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Genesis 49: 3 and 4

Reuben, thou art my first-bornm,
My might, and the first -- fruits of my strength;
The excellency of dignity, and the excellency of power.
Unstable as water, have not thou the excellency;
Because thou wentest up to thy father's bed;

Then defiledest thou it =-- he went up to my couch.
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Cenesis Rabbah

Midrash Hagadol

Yalkut Shimoni

Genesis Rabbah
Midrash Tanhuma
Midrash Hagadol

Yalkut Shimoni

Midrash Hagadol

Yalkut Shimoni

Hjﬂﬁltﬁ] IS
") lle Genesis Rabbah

Yalkut Shimoni

Midrash Hagpadol

Jacob compares Reuben to
Essau, and praises Reuben

for being better,

Reuben campared to Jacob ==
does not live up to his
father's example of the

proper first-born,

Reuben was first ceneal-
oecically, first for
inheritance, first for
exile, first for cities

of refuge,

Mighty warriors in battle.7
Reuben =- the beginning
of my strength and my

R
grief.

Literal interpretation.
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Genesis Rabbah
Midrash Tanhuma
Midrash Hagadol

Yalkut Shimoni

Genesis Rabbah
Midrash Hagadol

Yalkut Shimoni

Genesis Rabbah

Midrash Hagadol

Midrash Hagadol

Yalkut Shimoni

These words refer to the
birthright, the priest-
hood and the monarchy,

all of which were Reuben's,

The birthricht was given
over to Joseph, the priest-
hood to Levi and the

monarchy to Judah.

The birthright was being
returned to its rightful
owner, Joseph, whose
mother, Rachel should
have been Jacob's first

wife,

Reuben was to be first in
all things =-- and all
first fruits and first
born animals were to be

his, These he lost when

he lost his prime position,
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Yalkut Shimoni

Genesis Rabbah

(Attributed to
R. Eliezer)

Midrash Tanhuma

Midrash Hagadol

Genesis Rabbah

Midrash Hagadol

Genesis Rabbah

Midrash Tanhuma

10

h/‘lce

5&’

inheritance

1

strength

ﬁﬁ77?D as an atbreviation:
You hastened, you sinned,

you committed adultery,

R. Joshua:
You broke off the yoke,
you defiled my bed, your

passion stirred within you,

R, Eliezer b, Jacob:

You trampled upon the law,
you forfeited the birth-
right. You became a
stranger.,

R. Eleazar of Modiim:

You did recoil, you
trembled, the sin has

flown from your head,



Genesis Rabbah
Midrash Tanhuma
(attributed to

R. Joshua)

Midrash Tanhuma

Yalkut Shimoni

RL'N D

Genesis Rabbah

Genesis Rabbah

Yalkut Shimoni

11

You were reckless, you
removed the yoke from
your neck, you were

moved by sin,

R, Judah turns the word
around:

You perspired, you were
troubled, your sin burst

forth.10

Comments appear in
vetl ~4%p (Mo

Reuben was likened to
water -=- his privilecges

were poured away,

You have sinned throuch
water (semen) so let the
one who was drawn from
the water (Moses) save

you,



Midrash Tanhuma

2 rln (e
Genesis Rabbah

Midrash Hagadol

Midrash Hagadol

12

Reuben is compared to
a vessel filled with
water which, when broken,

has nothing left in it.

R, Eleazar of Modiin:
Nothing of your sin shall

11
remain.

Reuben is likened to a
vessel filled with water
which breaks and is left
empty. You were worthy
of the birthright, the
monarchy and the priest=-
hood, but you were broken

and lost them,

R. Eliezer and R, Joshua:
Nothing has been left for

you,
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Genesis Rabbah

(Attributed to R,
Abbahu or R,
Jacob in the name
of R. Hiyya the
Elder and R.
Joshua b, Levi

in the name of

R, Simeon B,
Yohai)

Midrash Hagadol

Genesis Rabbah

Midrash Hagadol

Genesis Rabbah

Midrash Tanhuma

13

Reuben's proclamation on
Mt. Ebal (in Deut,) would
vindicate him from the
alleged guilt alluded to
by this statement., - One
who is suspicious can
never act as a judege in

a case similar to his own,

Reuben's actions were to
vindicate his mother's

humiliation.

Reference to the story
earlier in Genesis of
Reuben going out and

bringing back mandrakes,
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Hh{]}v j'l
it 13
Genesis Rabbah Reuben will be healed

Midrash Tanhuma with the coming of Moses,
Midrash Hagadol

Yalkut Shimoni

Genesis Rabbah Eleazar of Modiin: Jacob
Midrash Hagadol said his couch was raised
by mandrakes.

(Reuben's gift)

Genesis 49:5 = 7
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Genesis 49:5 - 7

Simecn and Levi are brethren;

Weapons of violence their kinship.

Let my soul not come into their council;

Unto their assembly let my glory not be united;
For in their anger they slew men,

And in their self-will they boughed oxen,
Cursed be their anger, for it was fierce,

And their wrath, for it was cruel;

I will divide them in Jacob,

And scatter them in Israel,

I twe
P

Genesis Rabbah Brothers to Dinah, but
Midrash Tanhuma not to Joseph.

{idrash Hacadol

Genesis Rabbah Brothers (partners) in
degradation,
Yalkut Shimoni Brothers (partners) in

ideas about Shechem and

Joseph,
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Genesis
Midrash

Midrash

Genesis
Midrash

Midrash

Genesis

Midrash

Midrash

Genesis
Midrash

Midrash

Rabbah
Tanhuma

Hagadol

Rabbah
Tanhuma

Hagadol

Rabbah

Ta. huma

Hagadol

Rabbah
Tanhuma

Hagadol

16

The tools in your hands
were stolen.-- They are
fit for Esau who sold

his birthright,

From the Greek root.

14
Their dwelling places,

The selling of Joseph.Lt>

Allude to the Zimri -

Cozbi incident in

Numbers 25.16



Yalkut Shimoni

{1 F’giﬁr'P
| ah&j il Genesis Rabbah
Midrash Tanhuma
Midrash Hagadol

Yalkut Shimoni

Genesis Rabbah
Midrash Tanhuma

Yalkut Shimoni

f-)“r(:)t( -
'l I~

Genesis Rabbah

Midrash Hagadol

17

Jacob asks for mercy -
he should not be thought
of as one of them,

These are the spies.l7

Allude to the Korah

rebellion.l8

My name should be recalled,
says Jacob, when the
Levites take their sta-
tions to chant in the

sanctuary,

This refers to Hauor

the father of Sh=chem,
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Genesis

Midrash

Genesis

Midrash

Genesis
Midrash

Midrash

(Iss:

Genesis

Rabbah

Tanhuma

Rabbah

Hagadol

Rabbah
Tanhuma
Hagadol

b. Judah)

Rabbah

18

They slew more than one
man, but they were thought

of as one man,

IMNe =4 wall, they
razed the wall of proselytes,
destroyed their confidence,

by destroying Schechem,

Animals belonging to the
nations,

Joseph19

He cursed their anger
rather than them, for it
was their anger which
caused them to do that

which they did.

R. Judah b, Simon - uses
the same idea as above

with a different bounty,
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Cenesis Rabbah

Midrash Hagadol

Genesis

Midrash

Genesis
Midrash

Midrash

Genesis

Midrash

Rabbah

Hagadol

Rabbah
Tanhuma

Hagadol

Rabbah

Tanhuma

19

R, Huna and R, Azariezh
in the name of R, Johanan:
Made hot-tempered lepers

20
numerous among them,

R. Hulia and R, Ezrikan
in name of R, Johanan:
Anger brings a man low,
"Those who dribble on

themselves are angry."

Levi

24,000 fell in the Zimri
incident; their widows
were parcelled out ==

2,000 to each tribe.

All who zo from door to
door are from Simeon.
Levi does not beg, he
is given his ''clean

morsel,"
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Cenesis Rabbah

Midrash Hagadol

Midrash Hagadol

Genesis Rabbah

Yalkut Shimoni

Genesis Rabbah

Midrash Hagadol

20

Simeon

The majority of Simeon

was poor,

From Simeon came the scribes
in the synagogues, the stu=-
dents and teachers of the
Mishnah, and from Levi,
those who engaged in the
Study of Torah, =-- These
were scattered as a result

of their professions,

When they saw Jacob chiding
them, the sons fled =--
he called them back and

began to bless them.
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GCenesis 40: 8 - 12
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Genesis 49:8 - 12

Judah, thee shall thy brethren praise;

Thy hand shall be on the neck of thine enemies;
Thy father's sons shall bow down before thee,
Judah is a lion's whelp;

From the prey, my son, thou art <one up,

He stooped down, he couched as a lion,

And as a lioness; who shall rouse him up?

The sceptre shall not depart from Judah,

Nor the ruler's staff from between his feet,
As long as men come to Shiloh;

And unto him shall the obedience of the people be,.
Binding his foal unto the vine,

And his ass's colt unto the choice vine;
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He washeth his garments in wine,
And his vesture in the blood of grapes;
His eyes shall be red with wine,

And his teeth white with milk,

anlc 935

?! [\1.'1.,

el
r Genesis Rabbah They will all be called
(Attributed to R. 21
Simeon b, Yohai) by your name,

Midrash Hagadol

Genesis Rabbah Because Judah acted worth-

Yalkut Shimoni ily by saving Tamar and
her two sons, and Joseph,
the brothers will praise
him and be called by his

22
name,

Genesis Rabbah You confessed in the

Midrash Tanhuma Tamar 1ncident.23



Genesis Rabbah

Yalkut Shimoni

Genesis Rabbah

Yalkut Shimoni

23

The mother of the priest=-
hood, Elisheva came from
Judah, as did Nehshon b,
Aminadab, the chief of
princes, and Caleb, and
Othniel, and Boaz, and
David and Solomon, and
Jehosophat, and Jotham,
and Hezekiah, and Josiah,
and Daniel, Hananiah,
Mishael, Azariah, and
Zerubabel B, Shealtiel

and Messiah,

Play on Judah's birth
as fourth ==

‘] -= fourth letter,
fourth cday the luminaries
were created parallel to
Messiah, four of his seed
were saved, fourth letter
is the beginning and end
of 313 «es and
6 righteous men decended

from him.
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Genesis Rabbah Your brothers praise you,
your mother praised you,

and I praise you,

Genesis Rabbah Judah was first in journeys,
first in standards, first
in inheritance, and re-
ceived a larger portion

than the others.24

Genesis Rabbah Whoever confesses misdeeds
will merit the world to
cone, (God and Cain exchange

regarding Repentance.)25

Midrash Tanhuma Your brothers will acknowl-

edge you as King over them,

Midrash Hagadol R. Pinhas: You are like
your name,
Such was the thanks of your
mother.
The praise is found in
your tribe,

Mercy is close to them, 20
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Yalkut Shimoni

Genesis Rabbah

2.37.‘.? P

Genesis Rabbah

Midrash Hagadol

Genesis Rabbhah

Yalkut Shimoni

25

Judah caused Reuben to
confess.27

Alludes to Davidic dynasty.
Judah will rule over his
brothers in this world

29
and world to come.

David succeeds in scaring
off his enemies -~ not
Joshua, for it was Judah's
paternal blessing and
David was a descendant of

Judah.

As you sinned (hardened
your neck) once and con-
fessed (humiliated your-
self) your guilt, so will
you be privileged to slay
your enemies with weapons
which strike apgainst the
neck and speed off (bow

and arrow),
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Genesis Rabbah
Midrash Tanhuma

Midrash Hagadol

26

This refers to David,

Because Jacob had four
wives -~ as compared to

Isaac who had only one.

The strength of a lion

and the nerve of a whelp.

This alludes to the Messiah
who comes from two tribes,
the father from Judah and
the mother from Dan -~

both tribes having been

compared to lions,

You raised yourself from
the prey of Tamar == saving
her and her two sons from
fire -- and from Joseph who
you took out of the pit,

As you saved 3 from fire and



27

one from the pit, so 1
will do for your descend=-

ants, says God,

Genesis Rabbah You are exonerated from
Yalkut Shimoni the sin of throwing

Joseph in the pit.

_f%57 &”\;)
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Genesis Rabbah From Perez to David
"he crouches and lies
down like a lion" From
David to Zedekiah '"'like
the king of beasts who
dare rouse him?"
From Perez to Zedekiah
"he crouches and lies
down like a lion" From
Zedekiah to Messiah '"like
the king of beasts who
dare rouse him?"
In this world "he crouches

and lies down like a lion.,"
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Yalkut Shimoni

Genesis Rabbah

Midrash Hagadol

Genesis Rabbah

Midrash Tanhuma

Genesis Rabbah

Yalkut Shimoni

Midrash Hagadol

28

In the messianic era —

"like the king of beasts
who dare rouse him?" ==

until all the enemies

are no more,

Refers to the Exilarchs
of Babylonia who ruled

with a scepter,

Alludes to Sanhedrin

which strikes and punishes.

The seat of the monarchy,

Allusion to the Messiah
who will chastise the

State with a Staff,

The government,
The heads of the Yeshivot
and the Sanhedrin in

Palestine,
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Midrash Hagadol

Yalkut Shimoni

Genesis Rabbah

Mirdrash Hagadol

Genesis Rabbah

Midrash Tanhuma

Genesis Rabbah

Yalkut Shimoni

Genesis Rabbah

Midrash Hapadol

29

Hillel's children who

teach Torah in public.

The two secretaries of
the judges who stand to

the left and to the ricght,

Messianic allusion,

Alludes to the inhabitants
of Jabez, the Tivathites,
the Shimeathites and the
Sucathites who gave lezal
rulings in the Great
Sanhedrin which met in

Judah,

Patriarchs of the llouse

of R, Judah the Prince.

Prophet / Scribe
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'S 3
e e
Genesis Rabbah He whose Kingdom it will
Midrash Tanhuma be (Messiah).30
Genesis Rabbah Debate question -=- from

whom was Hillel descended,

Genesis Rabbah All nations will bring
gift to the Messiah,
(Transposition of

e I = 0t 1

)

Midrash Hagadol The Messianic King,

-~ a discussion of the
names from the various
schools

- discussion of the coming

of the Messiah

Yalkut Shimoni - Nations destined to
bring offerings to

Israel and the Messiah,
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Genesis Rabbah Will set the teeth of the
Midrash Tanhuma nations on edge and they will
Midrash Hagadol be subservient to him.31
Genesis Rabbah The homage of the people
Midrash Tanhuma shall be his,

To him vhom the people

gather around will homage

be paid,
Genesis Rabbah Alludes to Jerusalem,
Yalkut Shimon which will set the teeth

of the nations on edge,

\’D(‘“f = Gl
D) 'y
Midrash Tanhuma ,965 = Israel
" Midrash Hagadol D' = Zion, City of
David.32
Midrash Hzpadol He will put prohibitions on

Israe1.33 In the future one
vine will 1lift the load of

an ass,
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Allusion to the Tabernacle.3&
Yalkut Shimoni Dream interpretation re:

child birth.

C.Y[‘"‘a(’g I
Genesis Rabbah An ass tied to a vine
improves yield,
God bound to Israel
alludes to the city which
He chose,
Genesis Rabbah Allusion to he who will
35
cather all of Israel tosether.
36
Midrash Tanhuma Israel described as such,
Midrash Hagadol
® Ll (AR )
I ok :
Midrash Hagadol One cluster destined to

lift the burden of an ass'
foal, Allusion to Solomon's
Temple with its meny open-

1ngs.3?
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Genesis Rabbah

Midrash Hagadol

Genesis Rabbah

Genesis Rabbah

Yalkut Shimoni

Genesis Rabbah

Midrash Tanhuma

Genesis Rabbah

33

Messianic hope.38

Lowly and riding upon

an ass,

He who plants Israel as

: 39
a choice vine,

Morally stronc sons will
spring from him.ao
God said, "1 am bound to

Israel, and when Messiah

comes it will be evident,"

Speaks about wine ==~

perhaps alluding to Torah.

From an abundance of wine,

Messiah will compose for

4
them words of '1‘:::1:'ah.'1
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Midrash Hagadol They will be declared
pure by bringing
sacrifices.42
Will clarify the law for

them Wine press will be

filled.
o'
Midrash Hagadol White wine,
PRI
SRS
Genesis Rabbah Red wine,
Midrash hagadol
Pﬁﬁ( P AP
S rlo
Genesis Rabbah He will repair their
Midrash Tanhuma mistakes,
Midrash Hagadol
Genesis Rabbah R. Hanin:
Midrash Hagadol Israel does not need

Messiah; the nations do,
Israel only needs him to

return the exiles,
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Genesis Rabbah Elaborates on above with
interpretation of quote

from Zechariah.,

Genesis Rabbah He will explain things

which were previously

misunderstood.
&g
®'3a G on
uN
\ Genesis Rabbah The children of the South
Midrash Hagadol whose eyes are blue and

whose palates are good

for Torah study,

Genesis Rabbah Wine will be abundant in

his territory.

, Midrash Hagadol All who taste it will
desire it.( [ - ‘¢ )
As milk is to a baby, so

wine is for an adult,
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Midrash Hagadol

36

= Torah - The Torah
abounded by him == allow
me to taste from Wine of
Terah =-- whiteness of teeth

will come,

R. Azariah, R. Jonathan

b. Haggai, R. Isaac

b, Merian -- others say in
the name of R, Jose b, Hanina:
The majority of the Sanhecdrin
was from Judah. =- They would
sit and discuss Torah {wine)
with their teeth until the
law was brought forth as

white as milk,

The Sanhedrin who sets and
orders the words of the
Torah like teeth, until
they are as clear as milk

is white,
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Genesis 49:13 = 15
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Cenesis 49:13 - 15

Zebulun shall dwell at the shore of the sea,
And he shall be a shore for ships,

And his'flank shall be upon Zidon,

Issachar is a large - boned ass,

Couching down between the sheepfolds,

For he saw a resting-place that it was good,
And the land that it was pleasant;

And he bowed his shoulder to bear,

And became a servant under taskwork,
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Genesis Rabbah Zebulun precedes Issachar

Midrash Tanhuma because Zebulun dealt in
practicality and Issachar
in the Torah, They made
a partnership so that
Zebulun's business was
for Issachar too == and
Moses blessed them thus,
If it weren't for Zebulun,

Issachar could not study.

Genesis Rabbah Why bless Zebulun first?
Because the Temple would
be destroyed and Jacob had
a vision of the Sanhedrin
beinp moved from Judah and
seated in Zebulun's portion,
Traces the movement of the
Sanhedrin,
R. Johanan:
Messianic 2pe - Nations will
receive retribution, 2Risht-
eous will have limit set

to suffering.
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Midrash Hagadol He will deal with
practical matters,
Judges 5:18 - he puts his
life in jeopardy unto
death - and will always
be wvictorious,
Comparison of Zebulun -
worm from which blue dve
comes,

{?T) = yhite glass,
Discussion of Kitron and

Sepphoris == and the

name '-}103 .
(
8§ 1ol
133 Genesis Rabbah Discussion of the orizin
4
Midrash Hagadol of the prophet Jonah, 2
Genesis Rabbah "This completes the bless-

ings of Judah and Zebulun."

Genesis Rabbah Gave himself over to the
Midrash Tanhuma words of the Torah as =z

Midrash Hanmadol loaded-down donkey.
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Genesis Rabbah An ass caused him.

Midrash Hagadol

Genesis Rabbah An ass breaks the bone of

Yalkut Shimoni the skeleton, so does
Issachar break Israel in
halachah (has undisputed
supremacy) .

47
Genesis Rabbah He produced 200 Sanhedrin,

Genesis Rabba As bones of an ass is visible
so Issachar's learnin-g is
clear, Allusion to his
territory (neography).

Fruits were of large size
causing converts,

R. Judah b, Simion in the
name of R, Aha: He was an
ass for proselytes bringing

them in,
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Genesis Rabbah Zebulun brings goods in
on boats, while Issachar

does so on an ass,

Midrash Tanhuma Zebulun brings goods in
on boats,
Midrash Hagadol He was strinzent in issues

of the 'I'or:ah{.‘!'9

He bows beneath the Torah
and does not enzage in
business,

Strong and powerful boned.
Had strenczth to delve into
Torah more than his

brothers.,

, Yalkut Shimoni Moses blesses Zebulun fruit
for Issachar could not
study Torah without Zebulun's
support, Issachar was the
ninth tribe, but he comes
second to the king because

of his Torah,
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42

"Happy are the righteous
and happy their neighbors,"
Judah and Issachar and
Zebulun close to Moses

and Aaron and they become

great in Torah.

He would spread Torah

among the students,

Two rows of disciples ==

The Sanhedrin.

Quotes Mishnah Sanhedrin --

Three rows of learned men,

Passage compared to the
Torah paralleling verses

in Proverbs.so
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GCenesis Rabbah
Midrash Hapadol

Yalkut Shimoni

Genesis Rabbah

Midrash Tanhuma

Midrash Hagadol

Genesis Rabbah

43

200 heads of the Sanhedrin

which Issachar set up.

(based on 1, Chronicles 12:33)

Comparison of Issachar
and Barak whom the people
follow -~ Issachar in
matters of halachah -=

Break into battle.51

Greatness of Issachar came
from Zebulun who enzaged

in commerce and supported
him. Therefore Moses placed
Zebulun before Issachar
when he blessed them,

R. Eleazar and R, Samuel

b, Nahman -~ Dispute status
of the remnants of original
inhabitants of Issachar's

territory.
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Genesis Rabbah ON= 9D7O!n =« sought
to correct the mistakes of

others in the Torah,

Midrash Tanhuma 0 N = halachah
Midrash Hagadol All the tribes consulted
hil'u-

Genesis 49:16 = 18
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Genesis 49:1h6 - 18

Dan shall judge his people,

As one of the tribes of Isrzael,
Dan shall be a serpent in the way,
A horned snake in the path,

That biteth the horse's heels,

So that his rider falleth backward.

I wait for Thy sa.vation, O Lord,

Ny \‘q‘ |3

ANk
Genesis Rabbah Like Judah, unique among
Midrash Tanhuma the tribes,
Midrash Hagzacol Like the Unique One of the

Universe who needs no help
in battle -~ So was Samson

who descended from Dsn.

Genesis Rabbah Interpretation of passaces

Midrash Hasmadol from Judees regarding
Samson.

Genesis Rabbah As the most distinguished

of tribes.



(/ rL) )3 |

T.-.":) .

N
-

Yalkut Shimoni

Genesis Rabbah
Midrash Tanhuma

Midrash Hacadol

Genesis Rabbah
Midrash Tanhuma

Midrash Hazadol

46

R, Joshua B, Nehemiah:

Had he not been paired with
the most distinguished of
tribes (Judah, from which
Samson's mother stemmed),
he would not have produced

even on Judge.

R. Johanan: Samson judged
Israel as their Father in

Heaver would,

All animzls go in pairs,
snakes <o alone; so Samson

needed no assistance,

Just as serpents are

vengeful so was Samson.52



GCenesis Rabbah

Midrash Hagadol

Cenesis Rabbah

Yalkut Shimoni

Genesis Rabbah

47

Just as the snake is

found emong women, so
Samson =-- leads to a dis-
cussion about forbidden
women/forbidden marriages.
Just as a snake was bound
by a curse, so Samson,
Just as a snake has powver
in its head, so with Samson.B&
Just as a snake's poison
permeates after death, so

with Samson.55

Alludes to Samson who
Jacob saw standing betieen
the two pillars == Jacob
prayed to God to endow him

with strenzth,

Just as snake's eyelids
quiver after death, so

Samson quivered,



Midrash Hapadol

Yalkut Shimoni

(Attributed to R,

Johanan)
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Genesis Rabbah
Midrash Hacadol
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Genesis Rabbah
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Genesis Rabbzh

Midrash Hagadol

48

Samson was lame in both
legs, Balaam was lame in

56
one.

Quotes Judge, 16:25 =«
comparine Samson to a

57
horse == an object of sport.

Quotes Judre, 15:15 -

interprets an ass premnant
with tivin8.58
Interpretation of Judre.

15:18 on Samson's thirst.

They rolled away from him
(Samson) after falling

dead, 0

Jacob saw Samson, and think-

ing he was the Messiah,



Cenesis Rabbsh

Genesis %9:19

49

when he saw what happened
to Samson in the end, he
said this,

R, Isaac: =

Everything is in the wait-
ing; troubles, judpement
of the Lord, Sanctifica-
tion of God's name, the
worthiness of forefathers,
longing for world to come,

mercy, pardOn.61

He won't bring redemption
(Samson) but one from Gad

will,

Ates e et AR T

.

Genesis 49:19

.'::-'p,g

Gad, a troop shall troop upon him;

But he shall troop upon their heel,
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Genesis Rabbah

Midrash Hagadol

Midrash Tanhuma

Midrash Hagadol

Genesis Rabbah

Genesis Rabbah

50

At the time that all Israel
will be conquering and
dividing the land, Reuben
and Gad will be there too.62
- Comments on this period -
Saying they were saved on

the merit of Jacob's bless=-

ings.

Elijah who comes in the
end comes from him, - He
will come to raid the

foundations of the nations.

An army will come to despoil
them, but they will despoil

the army.

When they went out to
battle they conquered and

slew their adversaries

(Deut. 33:20)°3
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Midrash Tanhuma

Midrash Hagadol

Genesis Rabbah

Midrash Hacadol
(With quote from
Mishnah)

Genesis Rabbah

Yalkut Shimoni

Genesis Rabbah

{idrash Hacadol

51

His daupghters are pretty

and fit for Kings,®>

His land abounds in oils
and the like in which

Kinns delight,

He supplied the oil for

anointing,

His land and bread are
rich == and he shall pro-
duce wearers of the eisht

54
priestly garments.

This is the Omer and the
two breads from Asher

whose fruit ripen early.
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Genesis 49:21
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GCenesis 49:21

Naphtali is a hind let loose;

He giveth goodly words,

1‘6;“. |6r_\r\faJ
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Balkolé
Genesis Rabbah The valley of Genossar
Midrash Tanhuma whose fruits ripen early
Midrash Hasadol and the fruit is fat and
easy to eat as hind's meat,
Genesis Rabbah Naphtali ran back to Ezypt
Midrash Hazadol to bring the title deeds

of the Cave of Machpeloh
to show Esau. =-- The

story of Hashim the son of
Dan who killed Esau,

The vengeance of Jacob,



Genesis Rabbah

Yalkut Shimoni

Genesis Rabbah

Genesis Rabbah

Genesis Rabbah

{idrash Hagadol

53

Naphtali ran to Egypt to
bring the deed for the

Cave of Machpeloh to con=-
firm Jacob's right to be

buried there,

A land dependent on

irrigation -- discussion
of peographical location.ﬁ?
Alludes to the woman Judge
of his tribe and the song

she saug.ﬁg

n9
House of Assembly.

Their tonques were as
sweet as honey in the

exposition of the Torah,
Their land was blessed,

Naphtali ran like a hind
and brought the strensth
of Egypt when the tribes
went to bury Jacob and the

sons of Heth came,



Midrash Hagadol

Refers to female hinds who
God provides with water —
as hinds pant and long before
God so did Esther,

R, Abahu -

Why is morning star callad
NPED Actfe? - Just as
hind's horns are split this
way and that, so with the
rays of the morning sun,
Rebbi =

Comments on difference be=-
tween the moon's rays and
the sun's,

R. Zera -

Esther compared to a hind -
as a hind is narrow of womb
and dear to her mate, so
Esther was dear to Ahasuerus,
R. Jose =~

Esther compared to morning
star - as it is the end of
night, so Esther marked the

end of miracles,
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R, Benjamin B, Yafat -
Riphteous compared to

hinds - as horns branch off

as they grow, so the more
the righeous pray their

prayers are heard.

Midrash Hagadol R. Jose b, R, Jacob b, Idi
Genesis Rabbah The words which were

(in R. Aha's name) _
uttered with @il

Midrash Hagadol 73

and D'~ n
Midrash Hagadol His house and his community
that give off words of

beauty.74

Genesis 49:22 =2A
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Genesis £9:22 - 24

Joseph is a fruitful vine,

A fruitful vine by a fountain;

Its branches run over the wall,

The archers have dealt bitterly with him,
And shot at him, and hated him;

But his bow abode firm,

And the arms of his hands were made supple,

By the hands of the Mishty One of Jacob,

From thence, from the Shepherd, the Stone of Israel,

56
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Even by the God of thy father, who shall help thee,
And by the Almighty, who shall bless thee,

With blessings of heaven above,

Blessings of the deep that coucheth beneath,
Blessings of the breasts, and of the womb,

The blessings of thy father

Are mighty beyond the blessings of my progenitors
Unto the utmost bound of the everlasting hills;
They shall be on the head of Joseph,

And on the crown of the head of the prince among his

brethren.
D ‘,3
'il
Genesis Rabbah The son who grew by
Midrash Tanhuma way of c:c::ws.?5

Midrash Haradol

Genesis RabbLah The son broke faith with

Midrash Tanhuma his brothers and they

3
Midrash Hacadol broke faith with him.7



Genesis Rabbah

Midrash Hagadol
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Genesis Rabbah

Midrash Hagadol

Yalkut Shimoni

58

The son who defied his
mistress,

The son whose mistress
broke.

R, Abun -

You enlarpged the stature
of Joseph over all the

others.77

Compared to a tree.
The righeous are likened

to trees, e

The evil eye does not

rule over him.

He who does not stare at
women, the evil eye will

not rule over him,
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Genesis Rabbah

Genesis Rabbah

Midrash Hagadol

Yalkut Shimoni

59

Because he paid no attention
to the Egyptian princesses,
his daughters (the daughters
of Zelophad) were given a

portion of the Torah.

Because he entertained no
evil thoughts about Eeyptian

women he merited both worlds,

Ecyptian princesses stared at
him through lattices and threw
jewelry at him to catch his
eye, but he paid no attention
to them, and as a reward God
said his children would have

a portion in the Torah.

Because he entertained no
impure thoughts about Esypt=-
ian women he merited both
worlds. Story told about

R. Matia B, Harash,
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Genesis Rabbah

60

a true tzadik who

resisted temptation and
God rewarded him == ends
with the quote - "He who
does not stare at women,
the evil eye will not rule

over him,"

A son whose brothers made
to suffer,
A son who mistress made to

suffer,

The son who didn't chanze

his brothers, and they

did not changce him.79

This alludes to his camp

fellows = his brothers.no
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This alludes to Potiphar's
wife as well as his brothers,
Reference to Psalm 120:4-
Others smite from close
quarters - these from far
away, So slander spoken

in Rome is carried out in

Syria.

Genesis Rabbah Comparison made to embers
of a broom fire which burns
inside even if extincuished
outside. So he who receives
slander, even if he is

21
pacified still burns inside,

Midrash Haradol Those who wished to smite
him, who threw at him words
as hard as an arrow,.

Compared to arrows.
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Genesis Rabbah R. Johanan:

Midrash Hagadol What caused you to be
rejected from the mighty
ones was the passion you
entertained for your
mistress,

R. Samuel b, Nahman:

The bow was bent but

returned - the passion was
82

inflamed but cooled dowm,

= This refers to Alksilo

(unclear)
55 1594
- %
Genesis Rabbah R, Yitzhak =
Midrash Hagadol His seed was scattered

through his fingernails,

Midrash Hagadol A garment of fine gold

came up upon his arms,
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Midrash Hagadol

63

R. Huna in the name of

R. Matia:

Joseph saw the imape of his
father and his blood cnoled

(or his blood ran cold),

R. Mahama in the name of
R. Abun: He saw the image
of his mother and his blood

cooled (or ran cold).

He who appeared to me and
said,

will bless you, and he shall
say to the world, your suffer-

ine is enough = so he will
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Genesis Rabbah

Midrash Hacadol

Genesis Rabbah

Midrash Hagadol

Genesis Rabbah

Midrash Hagadol

(4

say to you.B5

Refers to Azkeroth in
Baal - highest place in

Joseph's territory.

Beth Sheba and Beth Hashki--
the lowest places in

Joseph's territory,

R, Luliani b, Turis in name
of R, Yitzhak:

He blessed him in the birth
of cattle.86
R. Aba b, Zutra in the name

of Samuel -

Jacob loved Rachel greastly,
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Genesis Rabbah

Midrash Ha-adol

Genesis Rabbah

Midrash Hagadol

65

even to the time he blessed
Joseph = making his son
subordinate to his wife =
he blessed her who gave

birth and nursed Joseph,

They who conceived me

and taupht me,

Your blessincs are greater
than those of Abraham and

Isaac.,

That for which the fathers

of the world yearned,

To the utmost bounds of
the eternal hills = even

the blessing with which
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Genesis Rabbah

Midrash Hagadol
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Genesis Rabbah

Midrash Hagzadol
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Abraham desired to bless
Isaac, but didn't because
of Ishmael,

- Mountains and hills =

patriarchs and matriarchs,

Reference to Deut, 33:1F =

)" here and
T3P P there -

R. Abba b, Kahana:

You will eat its produce

in this world and the

interest will be vours in

the world to come.B

His brothers made him distant
and like a Nazirite,

R. Yitzhak of Madale:

"Wou are the crown of your
brothers.,"

R, Levi: He was a true



Genesis Rabbah

Yalkut Shimoni

Genesis 49:27
4 Jok"

Genesis 49:27
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Nazirite and didn't drink
wine until he saw his

brothers.

His brothers did not taste

wine until they saw him.88

Rles w2y
NAHCE Tl

Benjamin is a wolf that raveneth;
In the morning he devoureth the prey,

And at even he divideth the spoil.

’P'[j ]'u b,
2 7
g

Genesis Rabbah R, Jose the Galilian

Midrash Hagadol explained the verse in
terms of mountains arguing
for the Torah to be given
to them, Mt, Sinai is
chosen by God because it

is the only one on which
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idol-worship has not

taken place,

R, Akiba explained it in

terms of the tribes arzuing
over which would have the
Temple built within its
boundaries, Benjamin wins
because it had no part in

the selling of Joseph,

Quotes (Fsalm B4:3 and 13136)7°
R, Judah says the Temple was
built in the portion of Judah
as well-brings, Psalm 132:6
and Micah 5:1 for support.
R. Simeon said it should be
built in the portion of
Rachel's son (she who died
in Ephrath,) Why not in
Joseph's portion? Answer
found in Psalm 132:6 where
allusion made to Benjamin
by reference to a forest

animal,



Genesis Rabbah
Midrash Tanhuma

Midrash Hagedol

Yalkut Shimoni

Genesis Rabbah
Midrash Tanhuma

Midrash Hagadol

Cenesis Rabbah
Midrash Tanhuma

Yalkut Shimoni

Just as a wolf snatches,
so the tribe of Benjamin

9
snatches, (Judges 21:21) =

Alludes to Ehud of Benjamin
who captured the beast of
Eglon and killed him,

The honor which Eglon
showed God rewarded by
offspring of Ruth who would

sit on the throne of Israel.

Just as a wolf snatches,

so did Esther,

Judah blessed as a lion
matched against Babylonia
which was also compared

to a lion - fought by Daniel,
Hananiah, Mishael and Azariah,

Joseph matched asainst Edom,
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R. Samuel b, Nahman;
Agsadah that Esau fell at
the hands of the sons of
Rachel - Moses matched Levi
(Hasmoneans) up against
Macedcnia.

'l{ - third tribe -

"iMacedonia Third Kingdom =
3 letters 'l¢ and |t
Sacrificed cows = wrote with
horns of an o:.

Jacob matched Benjamin

(Mordecai) a~ainst Medea,

Genesis Rabbah Refers to Saul who captured
Midrash Hazadol the monarchy.
An assessnment of Saul's
reien and why the dynasty
collapsed. The Rabbis warn
arainst being over~-rishteous,
but hail being venceful of

one's honor as a good trait,

Genesis Rabbah A great and powerful tribe,

Yalkut Shimoni
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Genesis Rabbah

Midrash Tanhuma

Midrash Hagadol

Genesis Rabbah

Yalkut Shimoni

Genesis Rabbah
Midrash Tanhuma

Midrash Hagadol
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Great and powerful
when they went out to
battle, they would be there

over night or all day.92

God's secrets went to God
fearing - righteous - prophets
the righteous do everything

by divine inspiration.

Speaks of a land which
grabs its fruits == Jericho
whose fruits are early,

The altar which '"'snatches"

sacrifices day and night,

Sacrifices brouzht in

the Temple.94

Saul =~ who fought asainst

all his enemies,
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Genesis Rabbah

Midrash Hagadol

Midrash Tanhuma

Midrash Hagadol

Midrash Hagadol

Yalkut Shimoni

Genesis Rabbah
Midrash Tanhuma
Midrash Hagadol

Yalkut Shimoni

Cenesis Rabbah
Midrash Tanhuma

Midrash Hagadol
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Esther who got Haman's

house,

Ehud who thrust the sword

into Eglon's belly,

The beginning of the
monarchy in Israel was Saul

who was from Benjamin,

A land which grabs its fruits -

Jericho whose fruits are

early.

Beth El whose fruits ripen

late,

So Saul died and his three

saNns.,
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Genesis Rabbah Esther set Mordecai over
Midrash Hagadol Haman,
Midrash Tanhuma The end of the monarchy

was with Esther who was

from Benjamin,

Midrash Hagadol They smote Moab (at the

time of Ehud),

Yalkut Shimoni Esther got Haman's house,
The evening sacrifice in

a5
the Temple.

Genesis 49:28

-
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Genesis 49:28

All these are the twelve tribes of Israel,
And this is it that their father spoke unto them and
blessed them;

Everyone according to his blessinez he blessed them,

'C‘HQ ?‘:lg I;D
PiJC ‘ﬂgwé'
REY!
Genesis Rabbah Twelve tribes, neither
Midrash Tanhura more nor less,
Yalkut Shimoni Rebekah saw them as

twelve - (interpretation

of Genesis 25:23-2%),

Midrash Tanhuma There are 12 hours in a
day, 12 hours in a nisht,
12 months in a year, 12
constellations, 12 stones
in the garment of the
high priest,
R, Johanan comments on

the number of tribes,
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Midrash Hagadol I blessed you as much as
possible -~ the rest of
your blessing will come
from the man who will bless
you with —AlCA " < Moses.
Isaac left off where Jacob
started, where Jacob left
off Moses began, where
Moses left off David began,
Isaac left off with (]|
there Jacob started, Jacob
ended with "‘(jf', Moses
started, Moses ended“iyﬂ(i(,'

David started with 'O7Ic

Midrash Hagadol 12 Tribes parallel to the
12 astrological signs ==
12 months of the year --

the order of the world,
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Genesis Rahbbah

Midrash Tanhuma

Yallkut Shimoni
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™ nllc and not kel s
because he blessed Judah
as a lion, Dan as a serpent,
Naphtali as a hind, Benjamin
as a wolf - He campares them
all to lions to make them
equal -- he equalizes them

with a blessing.

He gave Judah the strength
of a lion, Naphtali the
liphfootedness of a hind,
Joseph the strength of an
ox, to Dan the bite of a
snake -- thus he included
all of them in the end -
with an appropriate word
for each of them., He

divided the land among



Genesis Rabbah

Midrash Tanhuma

Midrash Tanhuma

77

them and included each of
them, so they would eat

from one another,

Another will bless you from
where 1 left off. So Moses
began blessing them where
Jacob left off, - The bless-
ings will be realized when
you accept the Torah, Isaac,
Jacob, Moses, David = they
begin where the predecessor

left off.

They followed their father's
instructions rezarding what

they should do when he dies.

Discussion of mourning for
7 days - then discussion
of the brothers' fears of
Joseph's revenge after

Jacob's death,
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Midrash Hagadol Interpretation of Psalm 57:3 =
Jacob called to God when
he blessed his sons that
God would agree to give
each of them what was
fitting.
Interpretation of Psalm 25:4 -
R. Simeon = Counsel of the
Lord is not secret to
heavens but to mortals,
Matches up tribes with
tyrants as did the Midrashim

on Benjamin,
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A Preface to Footnotes on Chapter I

The Rabbis believed that it was possible to uncover
the deeper meaninas of texts by utilizing certain methods
of interpretation, 1In order to facilitate a better under-
standing of the rabbinic comments mentioned in the notes,
a short explanation of some of the rabbinic methods follows,
One practice involves the comparison of similar express-
ions, This is most common in the material being treated and
is usually used to interpret the meaning of a particular word
or phrase. As an example, the word )| D¢/c3) in Genesis 49:1

"utilizing

is interpreted as | 2G5 , "purify yourselves,'
a verse from Numbers which implies this meaning.

Another uwethod used is the change of a reading to convey
a different meaning, TFor instance 'ﬁJJJ(r in Genesis 49:20,
is read ~ 'NL 5, "eizht," to indicate that the wearers
of the eizht priestly garments would descend from the trikte
of Asher,

Similar ‘to the aforementioned chanpe of reading, is a
change of reading based on the aural similarity to another
expression., This is to be found in the comments on Genesis
49:8 i ﬁ R AR ?\3\' »,1¢ a7)n' and the aural
correspondence ‘ ?‘a'h pl=l .n 31" , 'because

you confessed, your brothers will praise you,"
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Also to be found in these texts are instances of

" or shorthand. MHere the letters of a word

"notarikon,'
represent the initial letters of other words, An example
is found in Genesis 49:4, where +~"™"® is interpreted by
use of this method,

Another common practice is interpreting a passage
by connecting it to one or more scriptural verses in order
to establish the verse as an allusion to previous historical
happenings or future events, Such is the case with the great
number of verses which interpret various parts of Genesis 49
as visions of the future or reviews of the past,

These are some of the methods employed by the rabbis in

their exposition of these biblical texts,
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Footnotes -- Chspter 1

1. Perhaps a reference to Isaiah 11:12
cn3lag fiGe wnwy  Peicl ePlgd of eyl

Mo 2R AVD)Y3 Y2 e A gD B

"And He will set up an ensign for the nations, and will

assemble the dispersed of Israel and gather together the
scattered of Judah from the four corners of the earth."

Indicating two exiles,

2. A reference to Numbers 19:9 R l
"G eYe TFotkl!

"And a man that is clean shall gather us (the ashes...)"
or, more likely Numbers 12:14

Y Polin ~nldd eNe AF=€ ~pon”

L1}

...let her be shut up without the camp seven days, and
after that she shall be brought in again.,'" (indicating
purification.)

. 37:16 " e
: E?ﬁﬁ}tgéhw |'js =a>l 3nlc darf an

dmen fiihet
", ..take thee one stick and write upon it; For Judah and
for the children of Israel his companion (-- read I~aiy ).

0

4, Reference made to Numbers 11:15
W ples &Y bt Rk poy pC Yy MUl

", ..Cather unto me seventy men of the elders of Israel,"

5. He orderéd them to study in bands -A'2</c and not alonme,

as it says in fa G mxtang -
RElre R Hdr A nds title - Al Dlefe iR
ey NS |‘ru|61 Aok AV ool
3
6. All three -ead 4 l¢ - "God" instead of [1: 3

R, Judan interprets ''called" in the sense of "ealled upon,"
"invoked;" R, Pinhas understands it in the sense of "invited;"
accordinz to R. Abun it means, appointed for a particular
purpose,
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7. A reference to Joshua 4:12 "And the children of Reuben,
and the children of Gad, and the half-tribe of Manasseh,

passed on armed before the children of Israel..." Reuben
supplied the vanguard of warriors along with Gad,
8, Reading Il as "my prief;" as IKJlic is "a
mourner, '
9, k€ = M1a> , as it says in Leviticus 9:22 -
N fhde T L) 4~ 2l joEg -

"And Aaron lifted up his hands toward the people, and
blessed them,.."

4 = A\3/4 , as it says in I Samuel 2:10 -
VOogAd  Hi lJ\"I'
"And He will give strength unto His King."
PAM = dNILP | a double portion as in Deuteronomy

21:17 P J( 'O 'J"‘ A It

"But he shall acknowledse the first - born, the son of
the hated, by ziving him of double portion of all that

he hath,.."
10, HN O s an abbreviation
© _ 4N J = you hastened
N _ (¢ n= you sinned
5 ~ /v J5= you comnitted adultery
d §}y »j 3 - you broke off the yoke
n e = you defiled my bed
2 6 % - your passion stirred within
you
@ _~103 - you trampled upon the law
it S en= you forfeited your birthright
. & 74 = you became a stranger to your
eifts
5'[ ) 69 - you recoiled
n- I

Y~ 3N = vou trembeled
. J 2 xGn M oy = the sin has flown from your
head
. ~*5I"d - you hastened
r T“”jﬂ fa o= you removed the yoke from
your neck
= L{PT‘|ﬂ 1y~ you were moved by sin,



11,

12,

13,

14,

15,

16,

172,

18,

19,

20.

21,

22,

23,

83

"Nothing of your sin shall remain," He reads it:
Eoneo' P8 2l konn do
All of your sin will be forgiven.

"

"Nothing has been left for you. They read it: "
TR N F";J ? o'l l((

You left nothiny over from the sin, you sinned completely.

Of Moses it is written in Exodus 19:3 » z

R nEIeN e AT N |
"And Moses went up to God" and it also says in Moses'
blessing of Reuben in Deuteronomy 33:6 ''Let Reuben live,"

3

Refers to Ezekiel 16 3 - .

» AN aﬂcﬂ f‘;~ajxi [ ANoAN”
"Thine origin and thy nativity is of the land of the
Canaanite,"

R t 3732 '
efers oGenesis“z,.fgtwelé' 1oN 13f

"Come, and let us sell him to the Ishmzelites,.."
This refers to the Zimri-Cozbi incident in Numbers 25.

310 = secret -- The spies had a secret among them
regarcing the Land,

Refers to the Korah rebellion as it says in Numbers 15:3

I T T LAY TVAR N S P

"esodnd they assenoled themselves tocether against Moses
and against Aaron,"

Joseph who was compared to an ox, as it says in Deuteronomy

33:17 - -lf a2H 13IR Ajayes

'"His firstline bullock, Majesty is his...

Men afflicted with this particular type of leprosy 7>
are hot-tempered,

Your praise will be that all of your brethren will identify
themselves as A ANE

Because he saved his brothers from committine murder, and
thus saved them from being consigned to Gehenna, so all
the tribes will be known as NP

LawaNe ey & Tinals (') -- You confessed,
you acknowledsed your part in the Tamar incident, therefore
your brothers will praise you.



24,

25.

26,

27,

28.

29

30.

31,

32,

33,

34,

35.

36.

84

Refers to Numbers 10:14 - "And in the first place the
standard of the camp of the children of Judah set
forward;" and Numbers 2:3 -

"Now these that pitch on the last side toward the
sun-rising shall be they of the standard of the camp
of Judah.,'" And Joshua 11:23 - "And the land had rest
from war,..'

Refers to the fact that Judah confessed his misdeeds and
caused others to repent as well,

Refers to Proverbs 28:13 - ",,,But whoso confesseth and
forsaketh them shall obtain mercy.' Judah confessed and
so he will obtain mercy.

Judah caused Reuben to confess, When Reuben saw Judah
confess his misdeeds, he followed suit,

The Kings of Israel will descend from him, as his brothers
will acknowledae his right to rule over them.

Because he saved them from being consigned to Gehenna they
will praise him in the Hereafter,

Reads  » ¢ € as le€ (Possessive pronoun) so, 'he
whose Kinndom it will be,"

i I‘. - -
A" is read is coming from the same root as » M)A =
to set on edge.
| o4 = [0€'  as it says in Psalm 80:8
NS i | 3 ¥en -_'L goN I?)Hﬁn

"Thou didst pluck up a vine out of Eeypt." (Israel)
27't  read as \ "¢ = His city, that is the

Holy City.

Reads " zli as from the same root as '@t -

prohibited.

Allusion to the Tabernacle that was of blue and purple
and carried from place to place.

Reference to Zechariah 9:9 -
"Lowly, and riding upon an ass, even upon a colt the
foal of an ass."

Reference to Jerewiah 2:21 - )
e e ek T dagled”
"Yet I had planted thee a noble vine...' referring to Israel.



37.

38.

39.

&o.

41,
42.

43,

44,

45,

46,

47.

85

Allusion to Solomon's Temple, that every one of the
openings was referred to as le‘K 5 HEC e
"the gate of entrance,"

Probably a reference to Zechariah 9:9 -
"Lowly, and riding upon an ass, even upon a colt the
foal of an ass."

A reference to Jeremiah 2:21 -
'"'Yet I have planted thee a choice vine,"

Reads P AJade. ey . strong sons;
by extension, "Morally strong sons."

Torah is compared to wine,

They will be declared pure when they come to Jerusalem,
part of Judah, they will bring their sacrifices and be
purified.

Refers to Deuteronomy 13:7 ) "
'__,."‘-"lr."t' r\__‘r\lo! 'y

"If thy brother ,.. entice you secretly'" (leads you astray).

The Sanhedrin were not exiled from Tiberizs (on the
seashore), There the Torah waits for the coming of
the Messiah,

References made to II Kings 14:25

"He restored the border of Israel from the entrance of
Hairath unto the sez of the Arabzh, accordine to the word

of the Lord, the God of Israel, which He spoke by the hand
of llis servant Jonah the son of Amittai, the prophet, who
was of Gath-hepher;"

Judges 1:31 - "Asher drove not out the inhabitants of Acco,
nor the inhabitants of Zidon, nor Ablab, nor of Achzib,..;"
I Kings 17:9 - "Arise, set thee to Zaraphath, which
belongeth to Zidon,.."

Refers to Genesis 30:16 and 17 -

"And Jacob came from the field in the evening...'" (ostens-
ibly on an ass) '...and she conceived, and bore Jacob a
fifth son,'" (Issachar)

Reference to I Chronicles 12:33
"And of the children of Issachar, men that had understan:-
ing of the times ... the heads of them were two hundred,"




48,

49,

50.

51.

52,

53.

54.

55,

56.

57.

58.

59.

86

A play on ® ¢  (large--boned) and R~}
(proselytes). - The fruits were so large, when other
Nations saw them, they were so impressed they converted.

T AN seen as coming from the same root as “INP
strict, stringent,

Allusions to Torah, quoting Proverbs 4:2 -
"For I give you good doctrine;

Forsake ye not my teaching,"

and Job 11:9 =~

"The measure thereof is longer than the earth,
And broader than the sea."

Reference made to Judges 5:15.

"And the princes of Issachar were with Deborah, as was
Issachar, so was Barak;

Into the valley they rushed forth at his feet,.."

Refers to Judoces 16:28 -
"That I may be this once avenged,"

Refers to Judeces 15:12
"And Samson said unto them:
Swear unto me,"

Refers to Judzes 156:17 =
"If I be shaven, then my strenzgth will go from me,'

Refers to Judoes 16:30 -
"'So the dead that he slew at his death were more than
they that he slew in his life,'

Refers to Numbers 23.3, indicating the lack of power of
both Samson and Balaam,

Reference to Judnes 16:25 -
""Call for Samson that he may make us sport,"

Reference to Judges 15:15 - .y
kil 7 N Y =g ”'«-gﬂl'd
interprets S '"G as meaning two,

Reference to Judpes 15:18 -

"And he was sore athirst, and called on the Lord and
said, "Thou hast ziven this 2reat deliverance by the
hand of Thy servant; and no skall I die for thirst,
and fall into the hand of the uncircumcised,"
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60, Reference to Judges 16:30 = 31

"And Samson said: 'Let me die with the Philistines,'
And he bent with all his might; and the house fell
upon the lords, and upon all the people that were
therein, So the dead that he slew at his death were
more than they that he slew in his life, Then his
brethren and all the house of his father came down,
and took him, and brought him up, and buried him,,."

61, Support found in these verses - Isaiah 26:8 =
"WYea, in the way of Thy Judgments,
0 Lord, have we waited for Tlee;
To Thy name and to Thy memorial is the desire of our
soul,"
Isaiah 33:2 -
"0 Lord, be gracious unto us;
We have waited for Thee;
Be thou their arm every morning,
Our salvation also in the time of trouble,"
Psalm 130:4 -
"For with thee there is forgiveness,
That Thou mayest be feared,"
Psalm 130:5 -
"I wait for the Lord, my soul doth wait,
And in His word do I hope."

62. Refers to I Chronicles 5:10 -
"And in the days of Saul they made war with the Hagrites..."
63, Reference to Deuteroncmy 233:30 -
"And of Gad he said: '"Blessed be he that enlargeth Gad;
he dwelleth as a lioness, and teareth the arm, yea, the
crown of the head." Referring to the way they slew
their adversaries,

64, Reference to Malachi 3:23 -
"Behold I will send you Elijah the prophet before the
coming of the creat and terrible day of the Lord,"
(Elijah was from Gad),

65. Reference to Genesis 30:13 - cf
"For my daughters make me happy."

and to 1II Samuel 1:24 2

"™Jho clothed you in scarlet and other "~ 'y 3¥ delizhts,"

- SR U o S
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66, Play on = G\J&f' " and N)INC - women who were
descended from Asher married High Priests who were
arrayed with eight garments,

67. Connection made between 'f‘“'JQ' and "nf?n B
a field with irrigation ditches,

68. Refers to the Song of Debroah who descended from Naphtali
(see Judzes 5:1).

69, The great academy of Tiberias which was in Naphtali,
70. Reference to Deuteronomy 33:23 -
"0 Naphtali, satisfied with favor, and full with the
blessing of the Lord,,."
71. Reference to Psalm 1R:34 -
"Who maketh my feet like hinds' and setteth me upon my
igh places,"
72, Reference to Psalm 42:2
"As the hrart panteth after the water brooks, so panteth
my soul after Thee, O God."
73. That is the Torah.
74, That is Tiberias in the portion of Naphtali,
75. The interpretation of Pharaoh's dream,

76. Read as 2T E  |> - he, by bringins home evil reports
about his brothers; they, by sellinc him,

77. 'Caused him to flourish,' from the same root as - £9P.L
"fruitc,"

78. Reference to Psalm 92:13

"The righteous shall flourish like the palm tree...," and
other verses from Psalm,

79, Y?O N pead as from the same root as "~ ANE ™
to change.

80, ' m'3n (4> read as a3mA s , they that lived

in close proximity to him,




81.

82,
83.
B4,

g5.

88.

89.

90.

91.

89

Reference to Psalm 12:3 and 4 -

'"What shall be given unto thee, and what shall be done
more unto thee, thou deceitful tongue? Sharp arrows
of the mighty with coals of broom,.."

Reads |\ »{ D as \ AL "your passion,"
Reads 1 49'l" as from 42 "fine gold."

His passion was cooled at seeing the vision of his father/
his mother,

Based on a reading of ~'3¢  as ¥ ?g; - that is
enoush., s

That the cattle should be prolific.

Reference to Deuteronomy 33:16 - . L ..
Do o€ J,j-w A lCgA | g e 3 AN
“I'ﬁk ﬂiDJ FTTPIP0N folt LlenE e

"And for the precious thinzs of the earth and the lulness
thereof, and the zood will of Him that dwelt in the bush;
let the blessing come upon the head of Joseph, and upon
the crown of the head of him that is prince amonn his
brethren,"

“~'3J read as 7 '5J - Reference to Genesis 43:34
"And they drank and were merry with him,'" With him they
drank, but away from him they did not drink,

R. Jose - a reference to Psalm 63:17
"Why look ye askance ye mountains of peaks?"

R. Akiba - a reference to Psalm £4:3

"My soul yearneth, vea, even pineth for the courts of the
Lord..," in conjunction with Psalm 13:5 and 6 =

"Until I find out a2 place for the Lord... Lo, we heard of
it beinz in Ephrath; we found it in the field of the
wood," (Refers to Benjamin who was compared to an animal
of the forest).

Reference to Judzes 21:21

".eeand see and behold, if the daushters of Shiloh come
out to dance in the dances... then come ye out of the
vineyards, and catch vou every man his wife of the
daushters of Shiloh, and mo to the land of Benjamin,"




92,

93.

94,

95.

Benjamin's portion was situated between that of Joseph
and Judah, so that it was half a day's journey to the
land of the enemy.

Midrash Tanhuma proem based on Amos 3:7 =
"For the Lord will do nothing,
But He revealeth His counsel unto
His servants the prophets,"
and Psalm 25:4 =
""Show me Thy ways, O Lord;
Teach me Thy paths,"
and Proverbs 3:32 -
"For the perverse is an abomination to the Lord;
But His counsel is with the upright.,"

Reference to Numbers 28:4 -
"The one lamb shalt thou offer in the morning,.."

Reference to Numbers 28:4 =
". .. and the other lamb shalt thou offer at dusk,'

90
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Chapter 11

The Consistent Patterns Reflected in the Collections

The aim of the section which follows is to summarize
the data contained in the previous chapter and to compare
and contrast the consistent patterns which may be reflected
in the Midrashic collections.

The introductory verses, Genesis 49:1 and 2, establish

" themselves, as well as the

the tone for the 'blessings
Midrashic treatment thereof., The comments on the first
verse present very little which may be contrasted. For

the most part, the Midrashim share their comments on the
verse, This could be some indication that these interpreta=-
tions were well-known and respected traditions, Certainly
the section dealing with the Shonaland that text which com-
pares Jacob to the faithful sorvantzhavn common origins,

It is clear that all of the collections agree on Jacob's
intention to reveal the ''end of days" to his sons, All of
them, save Hidrash Hazadol, and one tradition in Genesis
Rabbah, indicate that Isaac too lost revelation, Midrash
Hagadol and the above-mentioned Cenesis Rahbah tradition
state that Daniel lost revelation., There is no mention of
Isaac in either of these collections. The reason for the

difference seems unclear, but the statement is substantiated

by a quotation from Daniel 12:4,3
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The main thrust of the remainder of the first passarne
seems to be the importance of a people unified in all aspects
of life: study, war, government, and the like, It would
seem clear from the Midrashic interpretations of the other
verses that this verse, especially on the phrase r'a's ,splca"

"the end of days,'" would contain many references to the
Messianic age. This, in fact, is not the case. There is
only one direct mention of this, in Genesis Rabbah. 1In
addition there are allusions to the Messianic period in
material in Midrash Hagzadol.

Other than that comment, there is a re-reading of {L
in the first passa-ze as rk s to work Cod into the blessings;
also indjcations ir Midrash Tanhuma and Yalkut Shimoni that
God, as evinced by the nature of Moses' blessinzs of the
Children of Israel, approved of Jacoh's comments here,

There is an interestin section in !Midrash Tanhuma in
which one learns of periods in Jewish history when the
Jewish people took upon themselves additional obligztions,
as Jacob did here by not revealing '"the end of days' to his
sons, These, perhaps, were included to demonstratze to the

people of the time the need for self-sacrifice and great

devotion to the ideals of Judaism,
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Mention should also be made of the tradition which
states Esau's right to call together his sons and bless
them. Hearkening back to earlier sections of the Bible,
the Rabbis indicate that Esau was an unsettled type who
did not arrange for a last will of any kind, as compared
to Jacob who was a home-body and did,

Verses 3 and 4 contain Jabob's charge to Reuben, his
first-born, The tone of the biblical text is very ne-ative,
and the Midrash picks up on this tone. Reuben is looked
down upon by the Rabbis just as he was disdained by Jacab,
The fact that Moses would vindicate the tribe of Reuben as
would the statements made by the tribe on MNt, Eba1,4 is far
out-weished by Jacob's portrayal of Reuben as a sinner.

The hishest praise Jacob cives Reuben is that he differs
considerably from Esau who was also the first-born,

It seems clear that the tradition of Reuben as the
careless son wiwo lost all of his richts and privilezes as
a result of his misdeeds, is well-known, In their interpre-
tations of i i 2 3 B 6:\( D IAND _-5""3“ the
collections reiterate how poorly thought of Reuben was,

The concept of Jacob Favorine Rachel and her sons
comes through in the comment in Midrash Hacadol and Genesis
Rabbah that the birthright was beino turned over to its richt-

ful owner, Josaph.5
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Also of interest is the Talmudic statement attached to
comments which appear in Midrash Hagadol and Genesis Rabbah
on B ?‘?fk "PREN A& D" + "One who
is under suspicion should never be appointed a judme in a

case similar to his own.“6

In this way the Midrashim are
commenting on Reuben's vindication of himself by his procla-
mation on Mt. Ebal,

The "mandrake incident'" from Genesis 307p1ays a signifi-
cant part in the Midrash on Reuben, This and other material
reflect on past incidents rather than concentrating on pro=-
jections of future events, The Midrashic treatment alters
Jacob's intent to speak of the days to come by giving equal
time to events of the past., This groundinz of material in
the past history of Israel and his sons is characteristic of
ruuch of the Midrash which is found in these collections,

There is little here to indicate major differences in
enmphasis amongz the collections., Reuben and his plicht are
characterized in the same basic manner in each of the works,

Jacob tﬁen berins to address himself{ to Simeon and Levi,
The biblical verses Cenesis 49:5-7 are so far removed from
what would ordinarily be labeled as '"blessines' that one
wonders what Jacob's intent actually was. It is almost as

if he waited until these last few moments to rebuke his sons

for their wron-~doincs, The Midrash relates this sense of




stress and tension, and explains in Midrash Hagadol and

Genesis Rabbah that when Jacob becomes aware of what he

is doinpg, he changes his tene and continues with blessings.
Here, as with the charge to Reuben, the f{ocus is on

biblical events., Most prominent are the selling of Joseph,

8

the slaying of the townspeople of Shechem,” the Zimri-Cozbi

2 and the Korah rebellion.10 In a sense then, Jacob's

incident,
words here may be seen as much a prediction of the future
as a recounting of the past,
There are two points here at which linguistic analysis
plays an important role, One is in the discussion of
= D' Al 5N and the other is a comment of the word — I( .
The Greek influence permeates all of the collections save
Yalkut Shimoni, Midrash Hagadol, Midrash Tanhuma and Genesis
Rabbah all explain ™ A5 in terms of the Greek in which
swords are called "mekirin,'" The theory which interprets
29 »\2 54 as synonomous with = DA IAA brings
a scriptural'support for the arcument, but does leave open
the possibility of the close aural connection of the two
words, Midrash Hagadol connects oW AN te A yy
- selline, as in "the selling of Joseph." Yie is inter-
preted variously as "animals belongingm to the nations," vhich
plays on the standard literal translation of ”NHC meaning

"ox;" as a reference to Joseph, beczuse he is compared to an

ox;11 and to "R "a wall, the wall of proselytes'" which
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was razed because of the destruction of Shechem.

Verse 7 affords us an opportunity to read the Rabbi's
feelings on arner and its effect on man.

The Midrashic collections reveal a marginally positive
attitude toward the tribe of Levi, but most notably, Midrash
Hagadol has no trace of a positive comment on Simeon and/or
Levi, There is no direct mention of the Levitical functions
or the fact that the Priestly class descended from Levi. The
allusions to Levi's privileced position amons the people are
hidden behind comments such as '"Levi doesn't beg, he receives
his clean morsel;12 or Jacob saying, "my name should be remem-
bered on the l 13 :13 A tracition in Genesis Rabbah and
Yalkut Shimoni relate some positive aspects of the two tribes,
Simeon and Levi, and attach them to the negative statement

Calo@s el Ay epirk. 1

It seems very strange that none of the collections have any
definitely positive comments to make about Simeon, but more
especially, none for Levi, This would appear to indicate an
anti-priestly and anti-levitical feeling amonc the rabbis who
established the earliest traditions, which were then followed
throush by futurce zenerations, This seems especially true
of the redactors of Midrash Hagadol.

The sociolosical view that Simeon was poor may or may not

reflect a fact of life or a generally held belief in Palestine
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even as early as the fifth or sixth centuryv C.E,

With Jacob's address to Judah we move from punitive
charses to passages which can be more easily labelled as
blessings, Here too, the Midrash focuses on a number of
biblical events, tying them together and placing them in
a cause and effect relationship., The Midrash reflects on
history, remembering Judah's actions in the Tamar incident15
as well as his role in the Joseph story.16 The Midrashim
see Judah as the evil-doer turned righteous who saved the
lives of four people, resulting in the saving of the lives
of four descendants.l? It should be noted that althoush this
tradition finds its way into all of the collections, they
are found in different places, Yalkut Shimoni and one tradi-
tion in Genesis Rabbah considers it a commentary for the
phrase in verse 8:- . 'Tlg\' ‘*J“'( 3l His actions
were praiseworthy, therelore he, and by extension, his descend=-
ants, are deserviny of reward, which takes the form of God
saving them from death. Midrash Hagadol, Midrash Tanhuma
and two othe; Genesis Rabbah traditions sees this biblical
tie-in as a commentary for the phrase in verse 9:=-

‘=J\‘E\ g i ?\Gﬁ". Here Judah is viewed as havinz raised
himself up from the ''tearing up" of Joseph and Tamar and her
sons, and thereby he was raised up, and therefore he and his

descendants were to be rewarded by beiny saved by God from

like punishment,
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The Rabbis build on the idea set forth in the scriptural
verse that Judah will be 2 leader of his people, Midrash
Hacadol and Genesis Rabbah see Jacob's opening statement not
only as an indication of Judah's supremacy, but of the fact
that in due time the whole of the people will be known as

@ 9l

Yalkut Shimoni and other Genesis Rabbah texts speak of
the numerous Jewish leaders descended from the tribe of Judah.

The most striking element of the commentary on Judah's
blessing is the overwhelming amount of Messianic-oriented
material, Every collection alludes to the idea of the Mess-
ianic King who will descen. from the tribe of Judah. This
seems to be a universally accepted idea, and it can be argzued
that the Messianic references alluded to here are not necessar-
ily a result of times of persecution or oppression, but rather
a theolonical idea which finds its way into all of these
collections, Althoucgh one could make an argument for the
texts borrowing from one another, or from a common source,
it seems quite conceivable that each source treated the mater-
jal independently to some extent, and if they did utilize a
common source, at least they elaborated on the source in an
individual manner,

Judah's leadership extends to the scholarly realm as

well, As part of the materiel in Midrash Hagadol, Yalkut
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Shimoni, and Genesis Rabbah, we find Judah identified as
the forebearer of the majority of the members of the Sanhedrin,
as well as the exilarchs and heads of various scholarly insti-
tutions,

It should be noted that here the Torah is compared to
fine wine, and Israel as a vine planted and cultivated by
God, Genesis Rabbah sets forth the idea of God tied to Israel
as an ass tied to a vine,

The major ideas set forth in the charge to Judah are:
the power of repentance, and the righteousness of one who
confesses; the ureat leacdership ability of the tribe of Judah
from biblical times onward which the Rabbis acknowledse and
elaborate upon; and the coming of a Messianic age brouzht on
by a descendant of Judah's which will lead to the return of
the exiles, the supremacy of Israel and the recognition of
the peoples of the world.

Zebulun and Tssachar are closely linked both here and
in Moses' blessine in Deuteronomy.lﬂ Some of the Collections
therefore tr;at these passaces, Genesis 49:13-15, as a set,
It is for this reason that one of the Genesis Rabbah texts
which deviates from this norm should be pointed out.

After the treatment of the passages dealing with Zebulun,
the followineg statement appears: ''This completes the blessings

of Judah and Zebulun." 1In contrast to the other collections
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this seems a strance statement. A closer examination, how-
ever, reveals that this collection closely connects the
tribes of Zebulun and Judah as a result of the fact that
the Sanhedrin which would originally be scated in Judah's
portion would be removed to Tiberias in Zebulun's portion.
This is also given as a reason for Zebulun being blessed
before Issachar, Zebulun and Judah are further tied tozether
by a statement by R, Johanan regarding the Messianic age,
which is essentially identified with the tribe of Judah,
Zebulun's greatness is recognized as his dealings with
the practicalities of business, and the support he pives to
his scholarly brother Issachar. It is not strange at all
that the Rabbis, as indicated in all of the collections praise
the efforts of those enzazed in business, especially when there
is a close tie-in with the study of Torah, Zebulun's mercan-
tile talents would be of no value, it seems, if he did not
concern himself with the welfare of Issachar, his brother.
However, if for a moment one would think that the Rabbis
viewed scholérly pursuits alone as the most admirable of
pastime, it is pointed out that Zebulun receives his blessing
first, and without him Issachar could not exist, The Rabbis
thus demonstrate their strong support of the dictum:

. ﬂﬁ]mx\ e o N P "I( ()\c”

Both Midrash Hanadol and Genesis Rabbah have an intercst-
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ing discussion of the origin of the prophet Jonah based on
the geographical locations suggested by the passage. What
is even more interesting than the discussion itself are the

19 ;¢

circumstances under which the discussion takes place.
egives a rare insight into what very well may have been the
method by which the Midrash was compiled: from the Sabbath
sermons of various scholars.

Issachar is viewed here as a tribe of great scholars
from whom descended heads of the Sanhedrin, He was recog-
nized as an authority in halachah and all of the tribes would
consult him,

Issachar is paired with a later son of his tribe, Barak.
Midrash Tanhuma, Midrash Hagsadol and Genesis Rabbah all indi-
cate that just as all of the tribes followed Issachar in
halachic matters, so they followed Barak into battle, Proof
for this is brou=zlit from the Book of Judges.20

The Rabbis do a pgreat deal with the biblical phrase which
compares Issachar to an ass. Issachar's learning is compared
to a burden, or it is said that he is weighed down by his
study, In addition, the Midrash relates Issachar's undisputed
supremacy in halachic matters,

One of the Genesis Rabbah texts contains some interesting

comments revardinn proselytes. One states that Issachar's

fruit were so impressive that it caused people to marvel and
P
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thus embrace Judaism, another refers to the fact that Issachar
was an ass for proselytes, bringing them in, None of the other
Midrashim follow up on this idea., This particular text appears
to be a unique instance of the Rabbis favoring proselytizing.

In addition to the already stated comparison of Torah
and halachah to a burden, the Midrashim, with the exception
of Yalkut Shimoni, provide a beautiful analogy of Torah to
peaceful rest, utilizing verses from Il:‘rm;rer'(‘.;s.""1

The opening passage of the section dealing with Dan,
Cenesis 49:16-18, affords another opportunity to view the
Rabbis perception of the tribe of Judah as the most distin;-
vished of the tribes of Isrzel, GCenesis Rabbah, Midrash Tan-
huma, and Midrash Hagadol compare Dan to Judah as unique 2mong
the tribes.

One Genesis Rabbah tradition mentions the fact that Samson's
mother was of the tribe of Judah, Had it not been for this
fact, Dan would never have produced a leader in Israel.

Another interpretation shared in some way by all of the
Midrashim compares Dan to God. Only Yalkut Shimoni alludes
to the fact that Samson, a descendant of Dan may be compared
to God in the role of judre. The remaining collections cee
Szmson as one not needing the help of any other force when

fighting his enemies, just as God needs the help of no other

entity.
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The Midrashim concentrate on viewing the verses as
references to Samson, various aspects of his personality,
and different periods in his life., The largest number of
comments relating to Samson come in connection with the phrase

lale ey §3 e

paralleling Samson's actions to the ways of a snake, Midrash
Hagadol and Genesis Rabbah follow through on this comparison
quoting from Judges for support.22

On verse 18, only Midrash llazadol and Genesis Rabbah
comment, Both state that Jacob saw Samson in a vision and
believed that Samson was the Messiah, When Jacob sees the
violent death with which Samson met, he utters these words
disparagingly. another Genesis Rabbah tredition relates the
fact that Jacob realized that Samson would not bring the redemp=-
tion, but rather someone from the tribe of Gad (the prophet
Elilah).

Midrash Hasadol and Genesis Rabbah close with & paragreaph
attributed to I, Yitzhak, which is zpparently included to
teach the vi;tue of patience and fortitude. 1In it he states
that everythin; is bound up with waitinz, hoping. Using
various scriptural verses for support,23 he sets out to re=

iterate what Jacob apparently knew, that one must await salva-

tion patiently.
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Even the short passasze dealing with Gad, Genesis 49:19
has its Messianic overtones. These appear in both Midrash
Tanhuma and Midrash Hagadol, which speak of the prophet
Elijah, a descendant of Gad, who will come and will raze
the foundations of the nations. Midrash Tanhuma adds to
this the idea that the redeemer who will come on foot will
be of Gad, Midrash Haczadol, Genesis Rabbah and Yalkut Shimoni
all speak in terms of the conquest of Canaan and the role CGad
will play in this historic event, Midrash Hagadol and Genesis
Rabbah both state the fact that Gad will aid his fellows in
the conquest of the land., Genesis Rabbah adds that when Gad
went out to battle, he not only conquered, but slew his adver-
saries.za Yalkut Shimoni adds to this the idea that not only
would Gad be victorious in battle, but his victims would be
recoznizable. The consensus of opinion in Genesis Rabbah
and Midrash Hasadol is that an alien army will set out to
despoil Gad, but instead Gad will despoil the aliens.

Asher in Genesis 49:20 gsets very little attention from
the Rabbis, .Even so, they find some good words for him, His
daughters, say Midrash llagadol, Hidrash Tanhuma and Cenesis
Rabbah, were very beautiful, so much so that they were a
King's delight.

Midrash Hazadol and Genesis Rabbah mention that Asher

'}r
had a rich land which abounded in different kinds of oils.””
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Carrying this idea a little further, Yalkut Shimoni and
another Genesis Rabbah text relate that Asher supplied the
0il for anointinz., Here too, one might see a Messianic

' Genesis

connecction, the Messiah being "the anointed one.'
Rabbah, however, sugeests a slishtly different interpretation
reading  JN€  as 2y ¢, referring to the wearers of
the eicht priestly carments, stating that daughters of Asher
were marrvied to members of the priestly class,

The Midrashic comments on verse 21, which is Jacob's
blessine of Naphtali, may be divided up into three main sub=
sections, The first are those references to the portion of
Naphtali whose fruit was said to ripen early and bring great
compliments., So ¢ood was it that it could turn the heart of
a Kinx. These comments are to be found in Genesis Rabbah,
Midrash Tanhusa and Midrash ‘lazadol. Genesis Rabdbzh and
Midrash Hasacdol also discuss tiwe water resources of Naphtali's

land.
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The second group of mater Naphtali, Jacot

son, as a swift-‘oote! carrier, He is quick to race back te
¥

Eeypt to prove his father's ownership of and right to be buried

in the Cave a7 Machpelah., So it is written in Genesis Rabbza,
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The third section speaks of Naphtali's descendant,
Deborah the prophetess, and how she and Queen Esther are
compared to hinds. This material runs the gamut from compar=-
ing the two to hinds as far as their fabled actions are con-
cerned, to an anatomical comparison of Esther to a hind.
The major part of this type of material is to be found in
Midrash Hanadol, in which the suthor seems to have compiled
an extensive list of comparisons of Deborah and Esther to hinds.
The phrase "ot 'l | -N)» 7 results in comments on
1. The quality of Naphtali's fruit;zg 2. The sweetness of

the words of Deborah's song;z? 9

The people of Naphtali
whose tongues were as sweet as honey in the exposition of
'l‘m:ah;'8 4. The words of the Torah which had been accompanied
by the A0l and SR .29

Jacob's blessinn of Joseph is to be found in Genesis /40:22-
26, The material found therein can truly be labelled as a
blessing, as compared with what is found in some of the preced-
ingy passases, The Midrashic collections, however, do not fcvor
Joseph by portrayins him as better, or more rizhteous than his
brothers. He, too, has faults,

A good deal of material reflects on Joseph's past history,

his poor relationship with his brothers, and his experiences

in Egypt. Midrash Ha~adol and Midrash Tanhuma, as well as
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Genesis Rabbah point out that Joseph is as much to blame as
the brothers for their familial difficulties, These collec~-
tions label Joseph as the son who broke faith with his brothers,
and whose brothers broke faith with him.

As rezards Joseph's experiences in Egypt, there are many
negative comments to balance the number of statements which
praise him, One theory set forth by Genesis Rabbah is that
Joseph's will was broken by his mistress, Potiphar's wife.

In addition, Genesis Rabbah and Midrash Nagadol emphasize the
passion which burned within him which was cooled by visions of
his father and mother, In contrast, Joseph is said to have
defied his mistress (also Genesis Rabbalk), He overcame the
temptations of the E~yptian princesses, entertainin<g no impure
thouthts of them, This information is tauzht by all of the
collections.,

Joseph suffered at the hands of his mistress, as well as
his brothers who spoke harshly of him. So relate Midrash
Hanadol and Cenesis Rabbah, As part of the discussion of

harsh words, Cenesis Rabbah and }idrash Hagadol both contain
moral lessons rezardineg slander.30

There are other references to Joseph's sojourn in Egypts:
The fact, as related by Midrash Hagadol, Midrash Tanhuma and

Genesis Rabbah, that Joseph arew by cows == referring to his

interpretation of Pharaoh's dreans: the reference in Genesis
P H
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Rabbah, attributed to R, Abun that God enlarged the stature
of Joseph above the rest of his brothers; the phrase
B " DG /;ﬁiﬁ'lt seen by Midrash Hapadol as a

reference to a garment of fine gold which came up upon his
arms.,

The two closing verses of this section, 25 and 26, make
up the body of Joseph's blessing, Midrash Hagadol, in a
characteristic re-reading of the phrase ?'?k. fTQN g
f)""f"l 1A Al " reads 130 as '3 Q
interpretins it to mean that God wills an end to Joseph's
suffering ( ' 3@; meanins "it is enoush') and by extension
referrinn to the end of the sufferinz of the people of Israel.31

S ST NP and )= 4904 are phrases interpreted

by Midrash Hamadol and Genesis Rabbah to refer to meopraphical
locations within Joseph's territory, These two collections
carry throuch with two interpretations for the phrase

e nl »:3C 533>, One attributed to R, Luliani
b, Tivris in the name of R, Yitzhak, states thot Joseph will
be blessed i; the birth of cattle, The preferred interpreta=-
tion is one attributed to R, Abba b. Zutra, stated in the name
of Samuel, which claims that Jacob meant by this to bless
Rachel, Joseph's mother, who broutht Joseph into this world and
nursed him, Jacob continues, says liidrash Hagadol and Genesis

Rabbah, by tellin~ Joseph that this blessing surpasses any of

the blessings of the patriarchs. He also seems to say, using
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this verse in connection with a later scriptural verse,32
that Joseph will merit reward in this world as well as the
world to come,

The closing phrase Vol RN B r‘irf} is interpreted
by Midrash Hagadol, Genesis Rabbah and Yalkut Shimoni as
referring to the tradition that Joseph was as a Nazirite in
that he was made distant by his brothers, and also in that
he did not drink wine from the time he was sold into slavery
until he saw his brothers again, Yalkut Shimoni states that
they, as well, did not drink wine until they saw him again.
One statement in Midrash Hagadol and Genesis Rabbah closes
this section fitfully with a statement attributed to R,
Yitzhak of !adela which sttes that in Jacob's eves Joseph
was the crown of his brothers.

The Midrashic treatment of the passaze dealing with
Benjemin, Genesis %49:27, contains many of the same elements
of the earlier material, Midrash Hazadol and Genesis Rabbah
both open with comments recarding the =eosraphical situation

"

of the Holy Temple, The Rabbis encased in this discussion

33 These serve

refer to other scriptural verses for support,
to explain not only why Benjamin was chosen over the other
tribes, but why his portion was, in fact, chosen over his

brother Joseph's, The relatinz of this scriptural verse to

the Holy Teaple, which was located in the portion of Benjamin,

is carried throuch by Midrash Hagadol, Genesis Rabbah and
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Yalkut Shimoni, all of which relate the second half of the
verse to the sacrifices brought in the Temple.

All of the collections conaect the verse with Ehud
who descended from Benjamin and who slew Eglon, the King of
Moab, There are also traditions in Midrash Hanadol and
Genesis Rabbah which state that the passane refers to Saul,
also a descendant of Benjamin. In addition, Midrash Hagadol,
Midrash Tanhuma, and Genesis Rabbah share the opinion that the
passage refers to Esther, also a descendant of Benjamin. In
each case the analogy is carried throuch to the end of the
verse, connecting the verse to different points in the story
of each of these illustrious descendants of Benjamin,

Much is made of the power and strength of the trihe of
Benjamin, not only in terms of the tribe ss a whole, but also
in reference to th2 above-nentioned individuals, 1In connection
with this theme, Genesis Rahbbah, 1lidrash Tanhuma and Yalkut
Shimoni all spea% of the matchin~ up of some of the tribes
with rivals, by virtue of the comparison of these tribes and
the tyrants ;o different animals. Judah, says this tradition,
was blessed as a lion, and was thus matched up against Babylonia
which was also compared to a lion., Those who would fight aszainst
Babylonia were descendants of Judzh; Daniel, Hananiah, Mishael
and Azariah, Joseph was matched up anainst Edom (Rome) because

there is a2 tradition that Esau will fall at the hands of the
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sons of Rachel. Moses sets Levi acainst the Macedonians or
Greeks, This is proved by a detailed comparison.3A This
section ends with the fact that by comparing Benjamin to a
wolf, Jacob was setting a descendant of Benjamin, Mordecai,
anainst the Kingdom of Medea.

It should also be mentioned that all of the Midrashic
collections have a tradition which relates the passage to
the agricultural produce of the tribe of Benjamin,

The Midrashic treatment of the closing verse, Genesis
49:28, begins with a discussion of the number of tribes -
Cenesis Rabbah, Midrash Tanhuma and Yalkut Shimoni interpret
it in terms of Genesis 25:23-25.35 Midrash Tanhuma adds to
this some comments on a nunber of important ”twelves."3
Midrash Hanadol has a similar listing, but more significent is

-

the comment that the various hilessin s o7 Tsvael are somchow

connected by a chain of tradition. Each subsequent blessing

37 This tradition

takes up where the precedin< one left off,
is found in Genesis Rabbah as well.

All of the collections set out to prove that Jacob,
through his blessin<s here, attempted to make all of the
tribes equal in including them all and by speaking appropriately
to each of them. Midrash Hazadol, utilizing another scriptural

verse3gadds to this concept that Jacob evoked God for His

saction, requestinn that He bless each son fittingly, Midrash
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Hagadol also uses a verse39

to support the tradition found
in the other Midrashim of matching tribes up against the
tyrants who oppressed Isrnel.&o Midrash Tanhuma closes with
the statement that the sons followed Jacob's instructions
regarding burial, and continues with a discussion of the
brothers' fears of Joseph, and finally a discussion of the
seven day mourning period,

The preceding information indicates that the interpretive
material in the various collcctions is quite similar. This
may well be evidence of an independent common source, or more
likely the fact that much of the material in the later works
was collected from the earlier ones. In this connection two
things should be pointed out, The first is, the collections
which share the interpretations, The second, the placement
of this informatien in each of the works,

There are nweny instances where Midrashic collections
share the basic theme but contain some variation from the
other works, A change in analogy or the mention of a partic=-
ular rabbi in conncction with a comment may appear to change
the material a bit., In some cases, however, more drastic
differences appear. Such is the case with the material on
the first verse, Genesis 49:1,

Midrash Hagadol differs from the other collections in

stating that Daniel lost revelation as Jacob did, The other

collections speak in terms of Isaac losing revelation, So
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we have the same basic text with 2 major difference. It
is possible that Midrash Hagadol reflects another, earlier
tradition, or perhaps the author of this collection made an
attempt to add his own original material, Whatever the case,
he supports the comment scripturally.&

It is, in fact, not strange to find some new innovation
in some of the later material, particularly in terms of re-
situating comments to places where they may seem more appropri=-
ate, So it is with the famous Flfk Midrash, Midrash Hacadol
fits the incident in as an aside to explain how the final
confessional is said, From the fact that Jacob doubted his
sons' loyalty to the One God the Midrash deduces the method
of recitiny the '|™') . 1Ifidrash Tanhuma fits it (the @i/¢
Midrash) in as a commentary for ey el gi;,{‘ (e Vynet .’
The other collections fit it in umder ~ \') 3 *h * 78" tenpl)
when God hid the revelation from Jacob. Thus, too, Midrash
Tanhuma and Yallwut Shimoni use similar material for the inter-
pretation of the opening verses and closing verses.42 It is
also clear Lg;t the closing material in Midrash Hagadol para-
llels some of the thoughts set forth in the begzinning of the

43

Midrash Tanhuma and Yalkut Shimoni interpretations, '~ The idea

that Moses would bless the tribes with similar blessings is
4
supported by the numerous reflerences to Deuteronomy 33.ZH

In some verses the various collections carry the same

interpretations through to apply them to different parts of the
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passage, This may be found in some of the material on Reuben,
where the idea of Reuben, the sinner is carried through from
the opening interpretations to the closing comments, This
also appears to be the case with Simeon and Levi., Due to

the incidents the Rabbis claim were alluded to in the opening
words of the verse, the outcome will be the closing words of
the 'qerse.‘&5

Actually, the practice of carrying a theme through a
whole block of material is quite common in these collections,
It may better be illustrated by using the later material which
relates passages to descendants of the particular tribes,

As an example we could take the passage in which Dan is
conpared to a serpent, The Rabbis then concentrate on comper-
ing Samson, Dan's most illustrious descendant to a serpent,
matching up the events in his life and his way of 1life to the
X3
characteristics of a snake,

Another example of the thewme of the !Midrash being carried
through an entire section is Lhe material relating to Judah,
Especially i%portant is the material involving allusions to
the Messiah and the Mzssianic ane. This material is shared
by all of the collections and [inds its way into comments from
the very keziuning of the commentary (in Genesis Rabbah and

Yalkut Shimoni) to the very end of the material (in Midrash

Hagadol and Genesis Rabbah),
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Midrashic statements on Zebulun and Jssachar present a
good example of "travelingy comments,'" Midrash Tanhuma and
one Genesis Rabhah text tell of the reason Zebulun precedes
Issachar here and how Moses blessed them, indicating that
without Zebulun Issachar could not have studied, A very
similar comment is found in Yalkut Shimoni in the section
dealing with Issachar, In a different Genesis Rabbah tradi=-
tion the comment is situated at the end of the material deal-
ing with Issachar, as a commentary on the words ¥4 oNl 'p»'[ ,°

This is also the case with the closing verse, Midrash
Hagadol interprets o Gol el (> as indicating that
Jacob states that he has blessed the tribes as much as he can,
and that i‘oses will take up frcm where he left off, A similar
interpretation is 7iven by Cenesis Rabbah to the words

pask sk 489 Agk J'Hjh”

There are a number of major themes which find their way
into the Midrashic interpretation of Genesis 49:1-28, Most
are shared by, all of the collections, and others are character-
istic of specific works, The tendency to relate material to
the Messianic ace or the coming of the Messiah is shared by
all of the collections equally, save Yalkut Shimoni where
such references occur only in the comments on Judah, Materizal
relatins the biblical verse to some aspect of cgriculture is
a characteristic of Genesis Rabbah, although there are some

scattered remarks in Midrash Hagadol and one or two in Midrash
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Tanhuma, The same is true for assertions of a geozraphical
connotations for certain Midrashic comments. There is very
little mention made of other nations, and these come, to a
great extent, in those sections where the Midrash matches
the tribes up against the various tyrants who oppressed
Israel.

Althoucgh there are some halachic references made in each
collection, the larpgest number are found in Genesis Rabbah
and Midrash Hapadol,

As to the supremacy of certain tribes, it is clear that
the tribes which were the most important were Judah, Benjamin,
Joseph. Issachar is mentioned in this connection only because
of his recognized supremacy in the area of scholarship.

The most prominent characteristic shared by all of the
collections, but most prominent in Cenesis Rabbah and Midrash
Hasedol are the references to other biblical characters as
the apparent objects of the words spoken by Jacob here: the
Zimri-Cozbi incident, the Korah rebellion, the many illustrious
descendants of Judah, the prophet Jonah, Samson, the prophet
Elijah, Deborah the prophetess, Queen Esther and Mordecai,
and Kinz Saul,

As has been shown the placement of the material may differ,
but the basic themes are essentially the same, There is, how-
ever, an area not shared by all of the works, and that is the

linsuistics peculiar to each of the collections. What is
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significant here is not so much the language in which the
Midrashim were written, but rather some of the comments find
their bases in the re-reading or re-interpreting of certain
words, The object here is to point out the incidents of this
nature which are variants of the norm. Most prominent in this
area is Genesis Rabbah in its observations renarding the intro-
ductory passage, the material on Reuben, Simeon and Levi, Judah
and Asher:.&7 Some of the same materials appear in Midrac Hapa-
dol, Midrash Tanhuma and Yalkut Shinoni.as There are also two
interpretations to be found in Midrash Hagadol on the passafges
dealing with Joseph.49
The bulk of the information herein contained indicates
little in the way of differences between the basic patterns
reflected in the Midrashic collections., It will be the object

of the next chapter to deal with the common natures of the

material and the sionificance of this fact.
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Footnotes =- Chapter II

All are variations of the same basic text, Jacob
questions his son's loyalty to the One God, They
assure him with the statement: ¥
»rlk o Dale 2 [loe ¥aL

Listen, Israel, the same God in whom you believe, we
believe., Jacob responds by whispering: )

R Pdiad P ANDIEN a1y pR PR
expressing his thanks to God for his children's proper
attitude,

Jacob is compared to a loyal servant of a King, The
servant addressing his sons from his death bed begins
to give them the information to set themselves free.

At this point, the King appears and the servant chancges
his conversation to an impassioned plea for his sons'
devotion and loyalty to the King.

Daniel 12:4: '"But thou, O Daniel, shut up the words,
and seal the book, even to Lthe time of the end; many
shall run to and fro, a2nd knowledge shall be increased,"

Deuteronony 27:20: '"Cursed be he thaet lieth with his
father's wife; because he hath uncovered his father's
skirt, And all the people shall say: dren,”

"R, Aha commented: the birthrivht vas not thine,., Did
Jacob zo to Laban [or any save Rachel? /And when I was
with thy mother surcly I shoulé have been with Rachel
instead, Now the birthrisht has returned to its richt=-
ful owner,"

Sechorot 4:10

Genesis “0:14-16: '"And Reuben went in the days of wheat
harvest, and found mandrakes in the field, and Lrought
them unto his mother Leah. Then Rachel said to Leah:
'"Give me, T pray tlee, of thy son's mandrakes.'" And

she said unto her: '"Is it a small matter that thou

hast ta%en avay my husband? And woulcdest thou take

awvay my son's mandrakes also? '"And Rachel said: '"There-
fore he shall lie with thee tonicht for thy son's man-
drakes," /nd Jacob came from the field in the evenineo,
and Le#h went out to meet him, snd said: "Thou must
come in unto me; for I have surely hired thee with my
son's mandrakes,'" And he lay with her that night,
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Genesis 34
Numbers 25
Numbers 14

Deuteronony 33:17:=-

"His firstling bullock, majesty is his;

And his horns are the horns of the wild ox;

With them he shall gore the peoples all of them, even
the ends of the earth;j;

And they are the ten thousands of Ephraim,

And they are the thousands of Manasseh,"

Midrash Tanhuma, Genesis Rabbah,
Midrash Tanhuma, Genesis Rabbah, Yalkut Shimoni,

"From Simeon there would be the scribes in the synagoques

and the students and the teachers of the Mishnah from the

tribe of Levi, encaved in the study of Torah in the houses
of study," (These would be scattered hy the nature of the
profession.)

Genesis 28

Genesis 37:2%:
“and Judah said unto his brethern: 'What profit is it if
we slay our brother and conceal his blood?"

Daniel, Hananiah, Mishael and Azariah, Daniel was saved
from the lion's den and the others from the fiery furnace,

Deuteronomy 33:18, 19:-

"snd of Zebulun he said:

Rejoice, Zebulun in thy going out,

And Issachar in thy tents,

They shall call penples unto thea mountain;

There shall they offer sacrifices of righteousness;
For they shall suck the abundance of the scas,

And the hidden treasures of the sand.,"

Genesis Rabbah XCVIII:11l (in the Soncino edition)

Judres 5:15:-

"And the priaces of Issachar were with Deborah;
As was Issachar, so was Barak;

Into the valley they rushed forth at his fect..."
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Proverbs 4:2, Proverbs 3:13

"For T give you 7ood doctrine;

Forsake ye not my teaching."

"'She is a tree of life to them that lay hold upon her,
And happy is everyone that holdeth her fast,"

Selected verses from Judges 13 -- Judges 16,

Isaiah 26:8, Isaiah 33:2, Psalm 130:4-5:
"Yea, in the way of Thy judements,

0 Lord, have we waited for Thee;

To Thy name and to Thy memorial is the desire of our soul,"
"0 Lord, be gracious unto us;

We have waited Tor Thee;

Be Thou their arm every morning,

Our salvation also in the time of trouble,"
"If Thou, Lord, shouldest mark iniquities,
0 Lord, who could stand?

For with Thee there is forgiveness,

That Thou mayest be feared."

Deuteronomy 33:20:

"and of Gad he said:

Blessed be He Luat enler-ethi Gad;

He dwelleth as a lioness,

And teareth the arm, yea the crown of the head,"

Midrash llanadol quotes R, Judah (Shabbat £0:2) on various
kinds of oils.

Midrash Hanadol, Midrash Tanhuma, Genresis Rabbah,
Midrash Hajadol, Genesis Rabbah

Genesis Rabbah

Midrash Mazadol

With reflerence to Psalm 120:4 -

"Sharp arrows of rhie mizhty,

With coals o7 broom,"

Slander is compavred to sharp arrows., As arrous smite
from far sway, so words ol slander spoken in Rome are
carried out in Syria., Slander is also compared to a
broom fire. Just as a broom fire may continue to burn
from within, thoush extin~uished on the outside, so he
who rececives slander, may continue Lo burn inside thou-ih
he appears outwardly to he pacilied,
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The re=-reading of VL e b€ is supported by the

verse in Judees 5:7. e : o™
A an AN 3¢ V4 3Im }Hwﬂn ’5“@ Vi

"' P plk 'J"‘J?g
"The rulers ceased in Israel, they ceased,
Until thou didst arise, Deborah

That thou didst arise a mother in Israel,"

Here we would expect to find Lnﬁ]]ﬁf , but it appears
as AN . iRl

Deuteronomy 33:16 -

"and for the precious thinzs of the earth and the fulness
thereof,

And the sood will of Him that dwelt in the bushj

Let the blessinn come upon the head of Joseph,

And upon the crown of the head of him that is prince
amoneg, his brethren,"

Psalm 84:3, Psalm 132:6, Micah 5:1 =

"My soul yearneth, vea, even pineth for the courts of
the Lord;

My heart and my flesh sinz for joy unto the living God."

"Lo, we heard of it as beins in Ephrath;
We found it in the field of the wood,"

"But thou, Bethlehe:n Fphrathah,
Which are little to be amonz the thousands of Judah,
Out of thee shall one come forth unto e that is to
be ruler in Isracl;
Whose @oings forth are from of old, from ancient davs,"

Levi was the third tribe, Macedonia was the third Xinsdom,

'l4 has three letters, S has three letters,
The descéndants of Levi sacrificed cows, the Macedonians
write with the horn of an ox, Levi's descendants, the
Hasmoneans were there’ore pitted aczinst the Macedonians
(the Seleucid Greeks,)

The Lord reveals to Rachz2l that she is to give birth to
twins, T'=2 Ralbis separste the verse into parts, each
part indicatinn the dirth of two, adding up to twelve,
Also, note the numerical value of na in Genesis
25:22 is twelve,
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38.
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40,
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42,

43,
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Twelve astrological sinus, twelve months of the year,
which is equal to the order of the world, so Midrash
Hazadol, Midrash Tanhuma: twelve hours in a day,
twelve hours in a night, twelve months in a year,
twelve constellations, t.relve stones in the carment
of the high priest.

Isaac left off with \apho
Jacob started with fir
Jacob ended with AbC 4! .
Moses started with Al 4V 3
Moses ended with Y“igte 3
David besan with N7 P

Psalm 57:3 =
"I will ery unto God Most High:
Unto God that accomplisheth it for me."

Psalm 25:4:-
"'Show me Thy ways, O Lord;
Teach me Thy paths."

The other Midrashim discuss this in the material dealing
with Benjamin's hlessingz,

Daniel 12:4

On Codle 2% (DY, Jacob distributed honors to

each of his sons, God denonstrated his anreement with
Jacob's comments by causing Yoses to bless the tribes

with sinilar blessings,

On " a3 “’lt-"iﬁ', "he (Jacoh) save Judah the
strensth of a lion, Joseph the stren~th of an 0xX...
Thus he included all of them in the end with an approp-
riate word for each of them,.."

Interpreting Psalm 57:3, the Rabbis state that Jacob
called to God when he blessed his sons, asking God to
give each of the sons what was fitting,

In the material on Reuben, Zebulun, Issachar, Gad, Joseph,
The comments reqardin: their misdeeds in the selling of

Joseph into slavery and their destruction of Shechem will
result in their being poor and scattered,
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This is even more the case in the material on Benjamin
where the various collections use the conments as refer=-
ences to a number of later biblical descendants of the
tribe and follow the idez throush phrase by phrase.

Reuben - s U ‘ [( J\‘E 1[ Bl | 'm D"

Y 3V’ read as connected with the word B 1.1

mourner, one twho rrieves, Thus = * \\« " {is interpreted
’ P

as "the becinning of my orief,"
vt e - different srewmatical read-
ings vield "Nothinzg of your sin shail remain,"

-

Simeon and Levi - Ol S R e e L <. o S

BT e BT seen as cominy from the Greek
root \'" 24 meanin; swords,

Tl lapg

rv & interpreted as a wall (for proseclytes) which
had been razed,

Judah - Transposition of “aite (1 to Y {?"to
indicate the fact that the nations would brin- ¢ilts to the
Messiah,

. g b
Asher - VANnd ™ N€@ Ohlch - The reading of
NYAE — apNe meanina eicht, to indicate
that descendants of Asher produced wearers of the eight
garments of the hizh priest,

Midrach Hasadol on RN N PR T
Midrash Tanhuna and Midrazsh Hagadol on Pa sl
and Yalkut Shimoni on "+ S\te ~
4 b i AL TR .
)} 4@V geen as coninn from the root i 1 B

meaninz fine 7old, to indicate the fact that Joseph wore
rarments of cold,

g ?3";?"‘\ s plcl .

‘3 ¢ read as ‘3_§. enoush,
that Joseph had suffered enough,
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Chapter II1
Conclusion

The collections which have been examined oricinate in
different periods and in different parts of the world., Despite
those factors it has become clear that they all contain a great
deal of the same material., This fact is worthy of further in-
vestigation,

It is possible to view the types of interpretations uti-
lized by the editors of the collections as characteristic of
certain periods. Retention of any material by even the later
collections indicates the feelin~ that this material was still
relevant and applicable to life in the 1lth throu~h 15th century
as well as in the 5th and 5th centur}'.1 The appearance of mater-
fjal in early collections, but not in the late ones may be an
indication that the naterial wzs deemed unimportant by the late
redactors, In addition there is some material which appears
in the later texts which are not to be lound in the earlier
texts. his.could be evidence of another early text which is
no lonmer extant,

It could also indicate an orizinal interpretation on the
part of the later editor.

At this juncture it should be noted that not all of the
material Tound in Cenpcsis Rabbhah and Midrash Tznhuma is the scme.

indeed there are many places where the two collections contain
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completely different interpretations, This is also true
of the two later collections, Yalkut Shimoni and lidrash
Hagadol,

Although certain specific themes are discernible,2 the
same theory applies here as applied to other data pointed
out -~ the texts share the interpretations and although they
may oripinate in early times, their relevancy at later dates
cannot be disputed, Therefore, the interpretations common to
all of the collections are technically characteristic of all
the Midrashim and their dates and plzces of orinin. The only
two major thematic areas which are emnphasized in the earlier
collections more than the later ones are the sco-raphical and
agriculturesl themes, This may be understood as resultinz
from the lack of familiarity and concern with the neography
of Eretz Yisrael, and with anariculture with which few Jews in
the middle ates had experience,

The Rabbis who are quoted in the collections are generally
men who Elouyished in the third and fourth centuries of the
Comnon Era. The veracity of some of the names which appear is
doubtful, For the most part, however, the names and the state-
ments are believable and find their way into the various collec=-
tions. There are many instances of early material (by virtue
of the name attached to it) beiny found in later collections
but not in earlier ones. One such incident is to be Ffound in

Yalkut Shimoni.3 Such instances are evidence of other early
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sources, Sometimes these sources are cited, and sometimes they
are not.a

There are words and terms as well as methods which are
peculiar to each of the collections. The larce number of
quotes from the Talmud are parallels to Talmudic material is
characteristic of Midrash Hazadol. Here, too, there is a
rood deal of Aramaic utilized, Genesis Rabbah contains the
same type of material, but not necessarily on the same texuts,
and often not to as nreat an extent, Yalkut Shimoni uses some
Aramaic, but it is not as extensive as its use in Midrash
Hagadol,

The Genesis Rabbah text containt one or two Greek words,
which are labelled as such, These interpretations remain as
part of the material in Midresh Tanhuma and Midrash Hanadol.s
There are also a few names which reflect a foreion influenceﬁ
which appear in Genesis Rabbah and znain in Midrash Harnadol,
This tells little more than the other data resarding common
sources.,

On the ;ubject of terminolony, there are several observa=-
tions to be made. Despite the common character of this w'.ole
body of MMidrash there are sowe formulae and even indivicual
words which are to be found exclusively in certain collections.

This indicates z certain amount of input on the part of the

redactor or editor, As was mentioned belore, the style of
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drawing upon Talmudic or Mishnaic material is found in
Midrash Hagadol and Genesis Rabbah,

In the same way, each of the collections has its own
stylistic '"personality." The use of the proem in Midrash
Tanhuma and the reference back to other material contained
in Yalkut Shimoni are marks which distinpuish these from the
other collections.

Yalkut Shimoni utilizes a certain method of dialogue in
the text.? Also interesting here is the use of the term

i ‘?i‘%' to refer to God in place of the usualllg\“ﬁjﬁTa -
Whether this is a reflection of that period's usanse or a
peculiarity of this author is unclear,

Also curious is one particular usaje in Midrash Hagadol,
On the verses dealiny with Naphtali, this collection does a
great deal with a comparison of two heroinres of the Jewish
people., Esther and Deborah to hinds. As part of this compar-
ison we read: F3L 34 .k

e T N}k“‘ 5% $ Gl(f“
V)= et [N

"And Esther did not move her feet until Haman and his ten sons
were crucified,"

First, the biblical text relates that Haman was han;ed,
But aside [rom the discrepancy between the Midrash and the

Bible, and one must contend with the fact that Midrash Ha<sacdol

emanates from 13th century Yemen, and its MNoslem influences.
»
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One might expect this of a text compiled in a Christian
state, A possible explanation is that the tradition from
which Midrash Hanadol drew oririnated from a Christian state
or from Roman-occupied Palestine which knew of crucifixion as
a means of punishment first-hand, This, then, adds to the
above-stated theory that aside from the extant material avail-
able today there may have been other material from which the
redactor drew,

Every step along the way it has become apparent that the
texts which have been dealt with are parallel in many respects,
Thus it has become obvious that certain material common to the
texts find their ori~in in the earlier collections and are
drawn upon by the later collections, This holds true for much
of the material to bLe found in Midrash Hagadol and Yalkut
Shimoni that is also found in Genesis i!abbah and/or Midrash
Tanhuma, Where common material in Genesis Rabbah and Midrash
Tanhuma is concerned, it is conceivable that the text was
drawvn from an earlier common source and did not necessarily
find its nriékn in Genesis Rabbah and make its way into Midrash
Tanhuma,

As far as material in Midrash Hazadol or Yalkut Shimoni
which does not appear in the carlier two collections, it is

quite clear that other sources were utilized. This becomes

3 - ' : b
particularly clear in some of the HMidrash Hazadol material,
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Therefore, the followins may be set forth as a theory for the
sources of the Midrashim which have been discussed: 1) There
are some common traditions which originate in the early collec-
tions and are then borrowed by the later ones, 2) There is
some common source independent of these collections from which
they draw, 3) There are some original text interpretations to
be found in each collection, 4) There is also some internal

borrowing,

Despite the fact thet the Rabbis who appear in the Midrashim

span a number of centuries, they can be treated as a unit when
dealings with their neneral viewpoint which comes to licht

throu~h these teuts, They set forth certain values which are

commonly recommired as ''rabbinic values'" and are to be found

in the nnjor rabbinic works, These include the need to study
11

10 i LR
Torah, the importance of lehor, the sisnificance of true

13

12
repentance, the value ol self-respect and self-preservation,

1

! »
the importance of the individuol and his rights,” the ohli~a=-

tions which come with bein~ a Jen,lsthe urgency of beins a

1~

united peoplé, ‘the importance of self-control,lythe sienifi-
cance of Iretz Yisrnel,lgthe central role that the llessiah

and the ljessianic are play in Judaism,19 and the overridinn,
all-pervasive role of God in Jewish life and the operation

of the universe.20 Almost no stone noes unturned in the Rabbi's

attempt to relate the words of Jacob to issues end ratters

which concerned pcople in their day and ame., The Rabbi's
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interpretations so augment "Jacob's blessings" that they

hold great meaning and significance even to our own day,
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Footnotes -- Chapter 111

The dates generally accepted for the collections are:

Genesis Rabbah 400 - 500 C.E.
Midrash Tanhuma 775-900 C,E,
Yalkut Shimoni 1200 - 1200
Midrash Hagadol 1300 - 1400

Messianic theme, relating the material to other biblical
characters, halachic references, references to agriculture
or geographic locatioin, the supremacy of certain tribes,

The appearance of a story about R, Matia B, Harash in the
Yalkut Shimoni comrentary on Joseph, . Matia B. Harash
was a second century tanna who was known as a great tzadik.
This particular story is found in none of the other collec-
tions,

The comment o1y s )pr in the commentary to Midrash

LBagadol is not an uncommon one.

The interpretation of v ion ag coming from
|'Y*onN , the Greelk word for sword.

R, Luliani B, Turin, for instance.
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"For we find with Cain when he killed his brother, He
(God) said to him, "Where is Abel, your brother?" Tle
said to Him, ''Master of the Universe, Abel and I each
brou-sht you a 2ift, his you accepted and mine you re-
turned.,.'" The lloly One said to him, "I will tell you
where he is," He said to Him, "Master of the Universe,
my punishment is sreater than I can bear (Genesis 4:13).
My punishment should be no greater than that of the
600,000 who will sin before you in the desert.,.,. You
will forqive ther immediately,..' At that moment the
Holy One said, "If I don't Fforcive Cain, immediately,

I will lock the door to all repentance..."

God is portrayed here as very 'human.,'" This style is
characteristic of Yalkut Shimoni and appears elsewhere
in the collection as well,

8. 1In the notes to lMidrash Hapadol the expression
4€) "I py "the source has disappeared" occurs a number
of times,

9, See Yalkut Shimoni #161(I¢'c ) on

ARES Ry l;-".n-:» = 0 end

Wil = 53 ’{'}-'\l‘gl

o e S

10, This may be found in material on Issachar and elsewhere,
11, This appears as a major factor in the treatment of Zebulun,
12, This is especially clear in the material on Judah,

13, Sone of the material on Dan and Benjamin,

14, Some of the texts dealin- with Judah,

15, The introductory verses, amonqg others,

16, The comments on the openinz passanes,

17, The material on Simeon and Levi.

18, All of the texts which connect parts of the biblical verses
to territory in the Land ol Israel,

19, Throuthout the Midrashim, but especially in the materie
_on Judah,

20. Throuchout the sources.
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