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TOSEPHTA SUCCAH: DIGEST

Tosephta Succah i1s primarily concerned with two as-
pects of the Festival of Tabernacles. Flrst, the over-
riding concern of the beginning chapters is the laws
involved in the observance of the festival(i.e. measurements
of the succah, characteristics of the four kinds, indivi-
duals obligated or free from observing the ritual, etc.).
Second, this tractate of the Tosephta dwells at length on
the Festival of Tabernacles as celebrated in the time of
the existence of the Temple in Jerusalem. Along these lines,
it is replete with descriptions, stories and midrashic hom-
1lies and digressions.

Chapter one deals with the succah 1tself. It is
concerned with the succah's dimensions and the material
to be used for its construction. Two other areas covered
are the bullding of the roof covering, and the laws gov-
erning the edibles which can be hung in the succah.

Chapter two focuses 1n on the various individuals of
the community who are freed from the obligation of the
succah., There is a brief digression into an issue of
ritual cleanliness and an interesting statement on the
general area of conflicts between the School of Hillel and
that of Shamal. 2:4 picks up the theme of varlous laws
involved in 4welling in the succah., 4nd 2:5 and 2:6 both

digress into a discussion on the eclipsing of luminaries




and the various implications thereof. 2:7 through the end
of chapter two mentions the laws applying to the four kinds,
Chapter three continues the laws of the four kinds.
This leads to the relating of an incident which took place
in the time of the Temple. After a brief law about the
saying of the Hallel, the Tosephta launches on a long and
somewhat involved treatise on the Watergate of the Temple,
as well as a midrash on chapter 47 of Ezekiel. This leads
directly into a description of various aspects of the
Temple itself and specifically as they appllied to the

water libation service.

Chapter four 1s entirely concerned with the celebration
of the Rejoicing of the place of the Water Drawing, and the
Temple ritual and sacrifices for Succot. Contained in this
chapter are descriptions of the enactment of the M'chitzah

and the method for announcing the sabbath and the festivals

by the Hazzan,
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TOSEPHTA SUCCAH, CHAPTER I

If a succah1 i1is above twenty cub1t52 in helght, it is
invalid.> But Rabbi Judah® declares it valid. Rabbi Judah
states, "It happened with Queen Helena5 {in Lydda) that her
succah was higher than twenty cublts, and the elders never-
theless were goling in and out of 1t and spake not a word to
her?" They7 said to him? "She was a woman and therefore free
from the obligation of the succah." He answered them, "Did

she not have seven learned sons? Yet all of them dwelt in

1ts9 midst.1o"

1:2

A succah whose unshaded part 1s more than its shaded
part is invelid. To what, specifically, does this refer?
To the shade provided from the roof of the succah, How=-
ever, even if the entire succah 1s filled with sunlight
streaming in from the sides, it 1s valid.

1:3

If one makes a roof over the bed ropes1

and tree leaves,
which are higher than ten handbreadthse, and if the shaded
part is more than the unshaded part, it is valid. But if this

is not the case, 1t 1s 1nvalid.3

1:4
The booth of shepherds, the booth of fig pluckers‘,




and a plundered booth is 1nva11d.2

One which has been covered with bundles or bunches of
sheaves 1s valid.3
1:5

If one covered a succah with flax stalks in their na-
tural state, 1t is valid; 1f with flax stalks soaked, beaten,
and baked, it is invalid.'
116

If reeds and forked reeds are used as a succah cover-

1 it is va-

ing, even though they are Jolned one to another,
1i1d, If one covered a succah with stalks on which the straws
were more numerous than the corn,2 it is valid., If not, 1t
is invalid. R. Yose in the name of R. Judah says, "If he

covered 1t with pleces of worn clothesB, it 1s valid."

1:7

They may roof with boards; this 1s the view of R, Judah,
but the sages fordbid 1t,1 unless the space between one board
and another is as wide as the fullness.2 R. Judah saild, "It
happened in a time of peril3 that we Joined together ladders
and covered them with boards and we slept under them." They
sald to him, "A time of peril is no proof!" But everyone a-
grees that if the board is four handbreadths wlde, the space
between one board and the next one must be 1like its fullness,

If he hung in it nuts, peaches, pomegranates, bunches of

grapes, wreaths of ears of corn, it is valid. One may not

eat of itS even on the last day of the festival. But if he




expressed the condition6 about them that he would eat of

them on the festival, it 1s permissable.

In a large courtyard which 1s surrounded by pillars,
the pillars are considered as sides. A marn put up his
fellow as a wall1 in order that he may thereby be enabled
to eat, to drink and to sleep, And he may put up the bed2
and spread over 1t a sheet3 te prevent the sunrays from
falling upon food stuff or upon a corpse. The sages agree
with Rabbil Liezer4 who says that a priort¥ one should not
make a tent on a festival day, and therefore, there is no
need to mention this concerning the sabbath. The sages
say, "One may add to itS on the sabbath while there is no

need to say 1t6 concerning a festival day.7

1:9

It happened that R. Ellezer was reclining in the succah
of R. Yohanan, son of Ila'i, at Caesarea; when the sun reached
the succah, he said to him1, "How 1f I spread a cloth over
142" He answered him, "There was not a tribe in Israel which
did not produce a prophet." When the sun filled half of the
succah, ne? said to him, "How if I spread a cloth over 1t?"
He answered him, "There was not a tribe in Israel which did
not produce a Judge; the tribes of Judah and Ben]amin pro-
duced kings by way of prophets.”" When the sun reached the
feet of R, Eliezer, Yohanan took a cloth and spread 1t over

4
the succah. R. Eliezer plcked up3 his feet and left.




1:10

If one has made his succah like a cone-shaped hut1 or
propped it up against a Wa11,2 R. Eliezer agrees that if
there is a2 handbreadth on its roof, or if it was one hand-
breadth higher than the ground,3 it 1s valid. A mat of
wicker or of straw,4 if large, 1s valid for a succah cover-
ing, i1f small, it is invalid for a succah covering. One
of reeds or helaphs, if larges, i1s valid for a succah cove
ering, 1if woven,7 it is invalid. R. Ishmael, son of R,

Yoses, sald in the name of hls father, "even woven is va-:

1id." And thus R. Dasa also would say according to his

view.

1:11

If one covered a wagon which 1s higher than ten hand-
breadths, which is valid for a succah, R. Yose! in the name
of R. Judah, said in the name of R. Yose, "One who sleeps2

under this wagon, 1s as one who sleeps under a bed."

1:12

If a man put up four poles and covered them with the
succah covering, R. Jacob! ruled, "We see: if it is found
that on being planed2 there would remain the width of a
handbreadth by a handbreadthj, it 1s valid. If not it 1is

invalid."

1:13

The sages say, "Two walls must be of the prescribed

2
dimensions1, and the third may be even one handbreadth.™™




R. Simeon says, "Three walls must be of the prescribed di-
mensions, and the fourth may be even omne handbreadth."

R. Simeon, son of Eliezer2 gaid in the name of R. Meira,
"Tf two walls are man-made, and one conslsts of a treeS,
1t 1is valld. And they may g0 up6 into 1t on a festival

day(if built thusly on an elevated level).




TOSEPHTA SUCCAH, CHAPTER II

2:1

Those who are sent forth on a religious duty1 are ex-
empt from the succahg, even though they said3 that it is
not prailseworthy of a man to leave his house on a festival.
It once happened that R. Ila'i went to pay his respects to
R. Eliezer in Lydda (on a festival day). He> sald to him,
"What is this Ila'il, you are not of those that rest on the
Festival?" Did not the sages say, "it is not prailseworthy
for a man to leave his house on a festival, since it is
written, 'And you shall rejoice in your festival!s“

2:2

1

Sick persons and thelr attendants' are exempt from the

succah, This refers not only to dangerously sick persons,
but even to persons who have a headache, or even an eyeache.
Rabban Simeon, son of Gamalialz, related a tale: "It hap-
pened one time that I had an eyeache and R. Yose b. Rabbi

permitted me and my attendant to sleep outside 6f the suc-

ceh." Rabbi said, "When R. Lezar son of R. Zadok> and I
were coming to pay our respects to R. Yohanan son of Nurik,
in Bet Shearims, we ate dates and grape56 outside of the
succah,"” Rabbl says, "Any succah which is not four cubits
square is invalid," while the sages say, "even if it can

contain only his head, and the greater part of his body,



it is valid.

2:3

It once happened that the Jerusalemites were stacking
thelr beds in thelr windows which were higher than ten
handbreadths1 and covering them and sleeping under them.
A lath projJecting from the sucecah is regarded as the suc-
cahg.

The day watchmen3 cf a city are free from the obli-
gatlon of the succah by day, and bound to 1t at night.
The night watchmen of a city are free from the obligation
by night, and bound to it by day. The day and night watch-
men are free both day and night.

Day travelers4 are free from the obligation of the
succah by day and obligated by night.

Guards of the gardens and orchards5 are free by night
and obligated by day.

R. Lezar b. R. Zadok sald, "When I would study with
R. Yohanan b. HahannithG, I saw that he ate dry bread,
since those were years of famine, and I went home and I
told my father7. And father told me to take olives to him.
I brought them to him. He took them and examined them,
and saw that they were wete. He said, 'I don't eat olives.g'

I went and told this to my father. FHe said to me, 'Go and

say to him, the Jar was broached'® according to the words

12

of Bet Hillel'!, only that the lees had blocked - up the

holes.'" This was to make known to you that he would eat

secular food in cleanliness only. For even though he was
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a member of Bet Shammal, he always conformed to the rulings

of Bet Hillel.
The halachah13 is a1Ways1a in agreement with Bet Hillel,

and of him who wishes tc be extra sitrict with himself and
act in accordance with the strict decrees of Bet Shamei and
the strict decrees of Bet Hillel, Scripture says, "But the

||15

fool walketh in darkness. The one who accepts the le-

nient rulings of Bet Shamal and the lenlent rulings of Bet
Hillel 1s wicked. Rather 1f one accepts the rulings of Bet

Shamai, he should accept the lenient as well as the strict;

and if he accepts the rulings of Bet Hlllel, he should ac-
cept the lenient as well as the strict.16

2:4

If he was eatlng in the succah, and rain' fell, and
he left (the succah)e, even though the rain stopped, he is
not obligated3 to return to the succah until he finished
(his meal in the house).

If he was sleeping 1in:the succah, and rain fell, and
he left the succah4, even though the rain stopped, he 1is

not obligated to return (to the succah) until after he a-

wakened,

2:5
On account of four things are the 1uminar1es1 in ec=-

2
lipse: on account of those who perpetrate forgerles™;

on account of those who give false witness; on account

of those who rear small cattle3 in the land of Israel;

and on account of those who cut down good trees.




On account of four things are the householders of Is-
rael given into the hands of the government: on account of

those who retain in their possessions bills which have bheen

paids; on account of those who lend money on interesté; on
account of those who publicly declare their intention to
give to charity and do not give; and on account of those
who had the power to protest7 agalnst wrong doing and did

not protest.

2:6

When the luminaries are in eclipse, 1t is 2 bad cmen
for the nations of the world. This may be compared to a
human king who built a palece, decorated 1t1, prepared the
feast and then invited the guests in. He became angered at
them and to0ld a servant to remove the light from them. And
they were all sitting there in the dark.

R. Meir used to say, "Whenever the luminaries are in
eclipse, 1t 1s a bad omen for Israele, since they are vul-
nerable to blows. Thls may be compared to a teacher who
enters the school and asks that they bring him a belt.

Who 1s apprehensive? The one who is accustomed to be pun=
ished (daily)>."

Whenever the sun is in eclipse, 1t is a2 bad sign for
the nations of the world., Whenever the moon 1s in eclipse,
it is a bad sign for Israel. Thls 1s because the other na-
tions reckon by the sun4 but Israel reckons by the moon~.

Whenever the eclipse 1s in the east 1t is a bad sign

for those who 1ive in the east. In the west, it is a bad
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sign for those who live in the west., If it is in the midst,
it 1s a bad sign for the whole world.

Whenever they appear to locok like blood6 (it is a
sign) that punishment by sword is coming to the world;
like sack cloth7, punishment by plague and starvation is
coming to the worlds; if the eclipse is at the entryg, it
is a sign that punishment 1s tarrying; and 1If the eclipse

i1s at the exit‘o, punishment hastens to come., But there

1

are those who say that the order 1s reversed.1 And there

is no nation which 1s smitten that its gods are not smit-
ten together with 1it, as it 1s sald, "And against all the

nl2 But when Is-

gods of Egypt I will execute Judgements.
rael busles 1tself with Torah, they need not worry about
any of these (omens)15, as it says, "Thus saith the Lord,
'learn not the way of the nations, and be not dismayed at
the signs of heaven, for the nations are dismayed at them.'"14
2:7

A palm branch1 which is made from speclies of plants
dried out by the sun 1s not wvalid. Further, if the ma-
jority of the tip> is brokenm, 1t 1s not valid. A wil-
low branch? grown in a non-irrigated field or on the
mountains 1is wvaliid. If that is the case, why does Scrip-
ture say, "Willows of the wadi?"4 To distinguish it from
a mountaln willow. Which is a valld mountain willow?
That which is made (with 1ts edge) like a saw-file. Which

1s 8 valid willow branch? One whose reed is red and whose

leaves are elongated. Which is an invalid willew branchn?
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One whose reed is white and whose leaves are oval.

2:8

Myrtle branches and willow branches that contain un-
developed capsules which were broken off as they were o=
Pening are valid. The (minimum) length of the myrtle and
the willow 1s three handbreadths, and that of the palm
branch, four‘. R. Tarphon says, "A cub1t2 consisting of
five handbreadths.”" As to those four specles, Just as

one may not diminish from them, one may not add to them.3

2:9

If he has no etrog, he may. neither bring a quince nor
a pomegranate, lemon, nor any other thing. Dried up are
valid, withered ones are invalid. R. Judah says, "even
withered ones are valid.™ And R. Judah furthermore said,
"It happened that urban dwellers used to bequeath their
lulabs to their children in an hour of emergency." They

replied, "An hour of emergency is not acceptable evidence."1

2:10
A lulab, whether (its components) are tied together

or not, is valid, while R. Judah1 asserts, 1f tled together
it is valid, if not tied together, it is invalld. The lu-
lab may be bound only with (strands of) its own species;

so says R. Judah. R. Meir2 says, "It may be bound even
with a cord."3 R. Meir said, "It happened that the men4

of Jerusalem used to bind up their lulabs with threads of

gold." They answered him, "Is this the evidence? The fact
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1s that they were binding 1t up in strands of 1ts own spe-
cles from below."5 R. Eliezer b. Zadok stated, "This was
the custom of the men of Jerusalem. A man entered the sy-
nagogue with his lulab in his hand. He stood there for

the reading of the translation (of the Torah) and to go
before the ark (to conduct the service), his lulab in his
hand. However, when he stood to read the Torah or to re-
cite the priestly benediction, he laild his lulab on the
grounds. He left the synagogue with hlis lulab in hils hand.
He visited the sick and comforted mourners with hlis lulab
in his hand. When he entered the House of Study, he would
glve 1t to his son or to his agent7 (to take) to his house.™

2:11
On the first day of Succot, one does not fulfill his
religious obligation using his friend's lulab unless the

1 It happened

friend gave it to him as a complete gift.
once that Rabban Gamaliel2 (bought) a lulab for a gold di-
nar, Once he had fulfilled his religlious obligation, he
gave it to his friend who gave it to his freind who gave

it to his friend until all of them had fulfilled their re-
ligious obligations. Afterward they returned the lulab to
Rabban Gamaliel. R. Yose sald, "When the first day of Suc-
cot falls on the sabbath, once an individual has fulfilled

his religious obligations, it is forbildden to take it.3




TOSEPHTA SUCCAH, CHAPTER III

321
The rite of the lulab overrides the sabbath on the

first day1 (of Succot), and that of the willow branch on

the last day.->

It happened3 that the 130e't:husflansl'l {having discovered
itS) rut it under some large stones.6 On erev shabbat,
the 'amme ha-aretz'z discovered it and removed 1t and
brought 1t out from under the stones on the sabbath. The
(reason for hiding the willows was that the) Boethusians
do not admit that the beating of the willow branch overa-
rides the sabbath.

The rite of the willow 1s law from Moses at Sin318
(according to the sages), however Abba Shaul says that
it 1s from the Torah, He quotes the scriptural passage,
"willows of the wadi,"” as his proof. "Willows," (in the
plural) means a willow for the lulab and one for the al-
tar.? R. Eliezer says that thus they spoke: "To the E-

ternal and to Thee, 0 Altar; to the Eternal and to Thee,

0 Altar."1o

Eighteen days in the year and one night, one says the
Hallel,1 and these are they: The eight days of Succot;

Eight days of Hannukah; The first day of Passover and its
night;2 And the holiday of Atzeret.-
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3:3

1

Why was 1ts name called the Watergate? Because

through it they used to bring a flagon2 of water for the
water libation’ on Succot.,

R. Eliezer b. Jacob would say, "Through it 'the water
flows forth'4, teaching that 1t dams up5 the water and shoots
it out tn a small gushling stream like the waters of this fla-

gon." And they are destined to issue from beneath the thresh-

0ld of the House.6 And this7 Scripture relates, "Going on

eastward with a line in his hand, the man measured a thou-
sand cubits, and then led me through the water, and it was
ankle deep."8 This teaches that a man may pass (without

danger) 1n water ankle deep. "And he? measured a thousand

n10

cubits and then led me through the water, and 1t was

knee deep. This teaches that a man may pass (without dan-
ger) through water which is knee deep.

3:5

Another opinion: "The deep water," water which ex-

pands as it flows.1

%6
"And he measured one thousand cubits and led me through

1

the loin-deep water," This teaches that a man may (safely)

pass through locin-deep water. "And he measured one thousand

cubits more and 1t was a river which I could not pass through.

It 1s possible (to reason) that he could not lead him by foot

but he could lead him by swimming, as Scripture states, "For

2
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the waters had risen, they were deep enough to swim in."3
But it is also possible (to reason) that he could not lead

him by way of swimming, but he could lead him by way of a

small boat, as Scripture states, "For the water had risen,

it was deep enocugh to swim 1n."4

3:7

One might have reasoned that i1t 1s not permissible
to be led through (such a river) in a small boat, but rath-
er in a large boat, as Scripture states, "Wherein shall go
no galley with oars?"' One might have assumed that 1t is
not permissible to be led through (such a river) in a large
boat, but rather, in a Liburnian ship,2 therefore Scripture
states, "Neither shall gallant ship pass thereby."3 And
it says elsewhere, "And it shall come to pass in that day,
that 1iving waters shall go out from Jerusalem: Half of
them toward the eastern sea, and half of them toward the

western sea; In summer and in winter shall it be."a

3:9

One might have assumed that 1t i1s permissible to be
led through the water of other fountains, therefore Scrip-
ture states, "On that day there shall be a fountain opened

to the House of David and to the inhabitants of Jerusalem,

for purificetion and for sprinkling."1
One? fountain is both for sin offering and for men-

struating women.3 Where do they go? To Lake Tiberias and

to the Dead Sea to be healed from these waters, as it says,
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"And he said to me, 'This water flows towards the eastern
region and goes down into the Arabah; and when 1t enters
Into the sea, into the ses of the putrid waters, the waters

4 5

shall be healed.” "And wherever

This 1s the great ses.
the river goes, every living creature which swarms shall

live, and there will be very many fish; for the water goes
there that the waters of the seas may become fresh6 S0 eVv-

erything will l1ive where the water goes."7

3:10

And further, Scripture adds, "Fishermen will stand be-
side the sea; from Ein Gedl to Eneg Laim it willl be a place
for the opening of the nets."' This teaches that all the

waters of the "creation" are destined to come out as if

through the mouth of this flagon.

3:11

For thus also the well1 which was with the people of
Isrnel in the wilderness, like a rock, fully like a sievez,
would Jam up and arise as if out of the mouth of this fla-
gon., It would go up with them to the mountains and descend
with them to the valleys. In the place in which Israel
dwelt, so also it dwelt opposite them, in a high place 1n
opposition to the threshold of the Tabernacle., The princes
of Israel would come and surround it%t, standing in theilr
roasting places and say, "(Israel) sang this song, 'Spring
up, 0 Well, answer it, spring up O Well, answer it)"3

And then it would bubble and go up as a pillar on high,
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and each individual would draw with his staff, each man for
his tribe and each man for his family, and thus Scripture
states, "The well which the princes dug, which the nobles

of the people delved with the scepter and with their staves."

3312
"And (the well of Miriam went) from Mattanah to Na-

hallel, and from Nahalliel to Bamoth, and from Bamoth to

the valley lying ir the region of Moab by the top of Pis-

! It goes around

gzah which looks down upon the desert."
to all of the camps of Israel and glves drink to all the
desert, as Scripture relates, "Which looks down2 the de-
sert."3 It was made into great rivers as it says "The

streams overflowed."4 So they sat on light boats and came

one to the other, as Scripture states, "It flowed through

the desert like a river."5

3:13

The one1 who goes up the right way, 1s followed by
(the wake) that flows to the right, and the one who goes
up2 the left way 1s followed by (the wake) that flows to
the left. Thus the water which is drained from it is made
a great stream which flows to the great sea and brings from
there 2all which is desirable in the world, as Scripture re-

lates, "These forty years the Lord your God has been with

you, you have lacked nothing."3

3114
Two sllver bowls1 were at the head of the altar, one

of water and one of wine. The one to the west was water.

4
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Normally, the wine was on the east. If one emptied out
that for water into the one for wine or that for wine into
the one for water, it is valid. R. Judah says, "They were
plaster, but thelr surfaces were blackened because of the
Wwine. And they had holes like two fine nestrils through
which they descend to the gutter which was built by the

person who built the Temple."2

3:15

1

(The wine) goes down to the pit' and 1t cleansed 1t°

and was swallowed up in i1%ts midst as it is written, "in
a holy place you shall pour out."3 For God made it that
it should be swallowed up in holiness. R. Yose says, "The

plt descended to the abyss, as it 1s saild, "Let me sing
of my well-beloved, A song of my beloved touching his vine-

yard. My well-beloved had a vineyard in a very frultful
hill;4 and he digged 1t, and cleared it of stones, and
planted it with the choilcest vine, and built a tower in
the midst of it,"s this is the Temple. "And also hewed out

a vat therein,"6 this 1s the altar. And also this, "he

hewed out a vat,"7 is the pit. R. Ellezer b. Zadok stated,
"There was a small passageway between the hall8 and the

0
altar,9 on the westward of the ascent;1 and once in sev-

enty years11 the flower12 of the priesthood used to descend
to there13 and gather up from there the congealed wilne,

which had the appearance of round fig cakes, and proceed
to burn 1t in a state of sanctity, as it is sald, 'In the

holy place thou shalt pour out a drink offering of strong
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14 Just as 1ts 1ibatlion was done in

nl15

drink unto the Lord,'

sanctlity, so must 1ts burning be done 1ln sanctity.

3:16
When is the water libation offered up? With the con-
tinual sacrifice' of the morning. For 1t already once hap-
pened that one Boethusian2 (offering the 1libation) poured
the water upon his feet and all the people stoned him with
their citrons.3 The horn of the altar4 became damaged and
the service was invalidated for that day until they brought
2 handful of salt and stopped it up so that the altar should
6

not appear damaged.5 For® an altar which has not the as-

o]
cent, the horn,7 the base” 1s 1nvalid. R. Yose b. Judah®

adds, "also the circuit. "9

The Water Libation is all seven days. R. dJudah says,
"All eight days." But R. Judah says, "With one log they
could carry out the 1ibations all the eight days," while
the sages say, "three logs." The result was that the one
who increases the water11 diminishes the days (of 1libation),

and the one who increases the days12 (of 1ibation), dimi-

nishes the water.

3:17

Waters (to beuused for the libation festival) of Suc-
cot make a person transgressing the respective laws gullty
of Piqqul,‘INotar,Q or Tame.:‘S Therefore if they were left
overnight or they have become ritually unclean, they should

be brought out to the place of burning. But the flagon
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and the vessel (of the waters) are subject to the law of
Me'i1ah, sacrilege, because they are physically property

of the Sanctuary (holy property).

3:18

R. Aklba stated, "Torah declares, ‘Bring the Omer'
of barley sacrifice, because 1t 1s the season of the bar-
ley crop so that grain should be blessed for you. Bring
the first frults of wheat on Shavuot, which 1s the season
of trees, so that the frults of the tree2 should be blessed
for you. Bring the water 1ibation on Succot so that the
raln waters should be blessed for you as 1t says, 'And if
any of the families of the earth do not go up to Jerusalem
to worship the King, the Lord of hosts, there will be no
rain upon them. And Af the family of Egypt does not go

up and present themselves, then not upon them.'"3




TOSEPHTA SUCCAH, CHAPTER IV
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At first,1 when people would watch the rejoicing of
the place of the Water Drawing,2 men would watch from with-
1n3 and women would watch from without.a But when the Bet
Din5 saw that they were causing levity, they made three
galleries6 in the court. (Why three? Corresponding to
the three winds.) (They did this) so that the women could
sit there and watch the rejolcing of the place of the Wa-

ter Drawing without being mixed with men.

4:2

Pious men and men of good deeds1 used to dance before
them® with torches (in their hands), saying,3 "Happy 1s
he who has not sinned, and he who has sinned may he be for-

given." But there Were those among them who said, "Happy

was my childhood which did not shame my o0ld age." These

4

are the men of good deeds. And there were among them

those who said, "Happy are you, my old age, for you will

forgive me for my childhood.” These are the repentant.

4:3

Hillel the Elder1‘s?a1d,2 "My feet take me to the place
my heart loves; 1f you come to my house, 13 will come to
your house; if you don't come to my house, I won't come

to your house, as it says in Scripture, ' In every place

A v e I e e S Sl s Gt
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where I cause my name to be remembered, I will come to you

and bless you:"4

4:4

It happened that R. Simeon b. Gamaliel used to dance
with eight lighted torches (throwing them in the air)!
and not one of them would touch the ground. And when he
would prostrate himself, he placed his finger iIn the ground
on the floor and he bent down, kissed (the ground), and

drew himself up 1mmed1ate1y.2

4:5

R. Joshua b, Hanan1a1 stated, "When we used to rejoilce
at the place of the Water Drawing, our eyes saw no sleep.
(How was this?) We woke up early in the morning for the
dailly morning sacrifice.2 From there we (went) to the
synagogue (for prayers); from there we (proceeded) to the
additlonal sacrifice; from there to eating and drinking;
and from there to the house of study. From there we (sac-
rificed) the dally evening sacrifice, and from there (we

went) to the rejoleing at the place of the Water Drawing."3

436

R. Judah stated, "He who has not seen the double col-
onnade (the Basilica Synagogue)1 of Alexandria in Egypt,2
has never seen the glory of Israel." It was like a huge
basilica, one colonnade within the other, and sometimes 1t
held double the number of people’ (600,000 plus 600,000)

as went forth from Egypt. There were seventy one cathedras4
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of gold corresponding to the seventy one elders.5 Each

one made of twenty five myriad56 (of gold dinars), and =
wooden platform in the middle upon which the Hazzan7 of

the synagogue stood with a scarf in his hend. When he

read the prayer, he would wave the scarf and they8 would
answer, “Amen."9 For each benedictlion he would wave the
scarf and they would answer, "Amen." Moreover, they did
not sit in a mixed fashion, rather the goldsmiths sat by
themselves, the silversmiths by themselves, blacksmiths by
themgelves, metalworkers by themselves and the weavers by
themselves. But why a8l1ll1l this? So that when a guest entered,
he would join the men of his profession and from this live-

lihood was obtained.1o

4:7
And the Levites on harps and on lyres, and with cym-
bols and all fashions of 1nstruments,1 would recite "A

song of ascents; behold bless the Lord.“2

4:8

There were among them who sald, "Lift up your hands

to the Holy Place, bless the Lord."'

4:9

And when they separated from each other, what would
they say?1 The Lord bless you from Zlont May you see the
prosperity of Jerusalem all the days of your 1lifel May

you see your children's children! ©Peace be upon Israel!
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4:10

The two (Levites s‘tood)1 with trumpets in their hands.
At cockerow they sounded a prolonged blast and a quavering
note, and a prolonged blast. R. Judah says, "The minimum
number of blasts 1s seven, the maximum is sixteen.2 Three3
at the opening of the gates."” He who ruled three at their
opening did not do this at theilr closing.4 He who ruled
three at their closing did not do this at thelr opening.

Three at the Altar, He5 who ruled three at the Altar o-

6

mitted the three at the tenth step. He who ruled™ three

at the tenth step omitted three at the Altar.

4311

How1 are these three to make the people cease work?
The Hazzan of the congregation took trumpets and went up
to the top of the highest roof 1n the city. When he began
to blow the T'kiah, those who were close to the city ceased
(activity).2 Those who were close to the sabbath limits
entered into the 1limits. They didn't enter immediately,

rather they waited until everyone came and then together

they entered at one time.3 When does he enter (in order
to sound the final blow)?4 In the amount of time 1t takes
for him to fi1ll a vessel of water and to bake a small fish,
and to 11ght himself a lamp.>

4112
How are these three (sounds) to separate between holy

and profane? The Hazzan of the congregation took trumpets
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and went up to the top of the highest roof in the city.

When he began to blow the T'kliah, they removed the dishes
from the stove. They kept the dishes warm for him,1 and
they 1it a candle for him., When he finished from blow-
ing (the trumpet)a, even if the warm dish was in his handg,
they didn't hide it away, rather he had to place it on the
ground.3 Even if he had a candle in his hand, they didn't
put it on a menorah, rather he had to place 1t on the ground.
The Hazzan of thelr congregation placed the trumpets at the
top of the roof and descended and went home.a

R. Yose said, "He who desires to light after the six
blasts, may do so (since the sages gave the Hazzan time to
carry his shofar home)." They answered him, "Your rule de-
pends upcn variasble standards! Rather the Hazzan of the

congregation had a (hidden) place on the top of the roof

where he placed his trumpet (so as not to handle it on the

sabbath)."

4:13
If a! holiday falls on the eve of the sabbath, the
| shofar 1s blown but the Havdalah2 is not recited, If
the holiday falls after the sabbatbj, the Havdalah is

l
4

recited but the shofar is not blown. How do they Dblow

the shofar? One simple prolonged blast but not a qua-
vering note.

4:14
The added expression of the rejolcing of the Water

Drawing1 override92 the sabbath in its beginning. This is

-L------------------------"'""""""-'----'
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according to R. Yose in the name of R. Judah. The sages

say, "It does not override even =z holiday."3

4:15

All of the courses repeated the offering of the bul-
locks (on the seven days of Succot) a second and a third
time, with the exception of two courses2 which repeated a
second time but not a third. R. Lezar b. Partah and R.
Lezar b, Jacob said, "They did not draw lots for the fats
of the goats, rather whoever brought up the limbs of the
sheep to the ramp of the Altar also brought up the fats
of the goats."™ Abba Yose b. Hanan said, "They did not draw
lots except for the heads of the watches, and the remain-
der of all the watches were taken in turns." R. Hanina b,
Antiges saild, "They did not draw lots except for the first
day of Succot, and for the remainder of the days they took

it in turns."™

4:16

How did they draw lots?1 They entered into the cell
of Gazit,2 and stood close together in a spiral figure.3
The deputy (High Priest) came in and took the hat from
the head of one of them and they knew that the count for the
lot was to begin with him. They did not raise two (fingers)

at a time, rather one at a time, Some 1ndividuals among

them ralsed two fingers, but they did not count the ex-

A
tra fingers.’
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4:17

Theeighth day of Succot 1s a separate festival with
regard to ballo‘ting,1 season,2 i‘estival,3 sacrifice,4
psalm,? and benediction.® As 1t 1s written, "On the

elghth day he sent out the people and they blessed the

King . nl

4:18

One might think that (theeighth day of Succot) does
not require staylng overnight, Rather, the Torah teaches,
"On the twenty third day1 of the seventh month he sent the
people away to theilr homes, Joyful and glad of heart.“2
How did they leave while it was still day? They rose up

3

early in the morning” and went away.

4:19

The dalily burnt offerings1 and the vow offerings,
the free will offerings and the first frult offerings, the
tithes and the additlional sacrifices of the sabbath, the
sin offerings of the congregatinn and their burnt offer-
ings, and the obligatory burnt offerings of the indivi-
dual, (all have) their service and their eating by the

fixed watches.2

4:20
The service and the eating of the two bread cfferings

is (evenly spread over) all the watches, since they come

about because of the obligation of the holiday.
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4321
The service of the Shewbread1 i1s by the fixed watch

while its eating is (equally spread over) all the watches.?

4:22
How (exactly) does he do this, (equally spreading
the bread over all of the watches)? He gives one half

a Hallah to each watch and they then divide 1t among them-

selves,

4:23

R. Judah saild, "He who was to divide the Shewbread
used to go out and stand in the paved level space between
the steps in the Temple Hall and give a share and put it
down and give a share and put it down to each one who had
come to take his portion. And the blemlshed men of the
Priesthood would receive thelr portion outside, since they

are not able to enter between the hall and the altar.

4204
The outgoing watch offered the dally morning sacri-

fice and the addltional offerings,

4:25
The incoming watch offered the dally evenling sacri-
fice and the Shewbread. Why did the incoming watch divide

(1t) in the North? Because that was close to the service.1

4106

Twenty four rings1 were there? corresponding to the




29
twenty four watches of the Priesthood.

4:27
Twenty four windows1 stood there corresponding to the

twenty four watches of the Levites,

4:28
Bilgah always dimwided it in the South and her ring was
immovable and her window was sealed., (This was) because
Miriam, the daughter of Bilgah apostatized and married an
officer of the Gentlile Kings. When the Gentiles! entered
the Sanctuary,2 she stamped with her sandal upon the Altar
5

crylng out, "Wolf, Wolfl!~ VHow long wilt thou consume Is-
rael's money! And yet thou dost not stand by them in time

of oppression.™

4:29

Some say1 because of the delay2 6f the watch, Yeshevav
entered in its place.3 Therefore, Bllgah always appears
to leave, and Yeshevav always appears to enter. All "bad
nelghbors"a would not recelve = reward5 except for Yeshevav,

the neighbor of Bilgah, who received a reward.

THE CHAPTER IS CONCLUDED, AND THE TRACTATE IS CONCLUDED




TOSEPHTA SUCCAH NOTES, CHAPTER I

1. Booth erected for the festival of Succot, in ac-
cordance with the Biblical commandment, "Ye shall dwell in
booths seven days,"(Leviticus 23:42), The reason given for
the commandment is "that your generations may know that I
made the children of Israel to dwell in booths, when I
brought them out of the land of Egypt,"(Leviticus 23:43),
The succah must halachically be big enough to contain =a
man's head, most of his body, and his table. It must be

not less than ten handbreadths, no more than twenty cubits.

There are numerous other laws governing the succah inclu=
ding a large sectlon on the s'chach, the roof covering.
2. Any of various ancient units of length based on

the length of the forearm from the elbow to the tip of the

middle finger, and usually equal to about eighteen inches,

but sometimes twenty-one or more.

3, t. e. unfit for ritual use as a succah, The dis-
cussion of the height of the succah 1s based upon the no-

tion of temporary dwelling. The sages argue that a struc-

ture over twenty cubits in helght would need to be so strongly
constructed as to become a permanant buillding, transgressing

the rule requiring the succah to be temporary.

4, R. Judah son of Ilal, He was a tanna who lived

during the middle of the sécond century A.C.E.
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5. ©She was a famous royal convert, to Judaism, who
lived about the year 30 A.C.E, She was Queen of Adiabene,
wife of Monofzaz I, and mother of Monobaz II., She visited
Palestine about 43 A.C.E. and presented a golden portal to
the Temple(Yoma 37a). She was buried in Jerusalem.

6. In disagreement,

T« The sages.

8. R. Judah.

9. Her succah's,

10. This argument between R. Judah and the sages of
the majority opinion(i.e. twenty cubits maximum) seems to

have been won by R. Judah who presents the stronger ar-

gument. However, the halachah is 1n fact according to the
oL

sages in this case(see Shulchan Aruch, Oreh Hayyim 633

chapter one). It must be noted, however, that the Mishn=zah

fails to record R. Judeh's proof case in its presentation

of this same matter. The Talmud presents and discusses

1t however(Succah 2b).

1:3
1. They aresusceptible to uncleanliness,

2. Any of various units of length based on the breadth
of a hand, varying from about two and one half to four inches.

3. According to Lieberman, "This beralta is appar-
ently very difficult for the condition 'if the shaded part
is more than the unshaded part, it is valid, etc.,' 1s im=-
possible to understand since it was already expounded that

if the unshaded part 1s more than the shaded part, 1t 1s
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invalid," Lieberman goes on to attempt an explanation
whlch he later apparently relects. He decides that the
meaning 1s that because leaves are Joined and bed ropes
aresusceptible to uncleanliness, the covering is invalid.
But apparently the Tosephta then says that whether the ma-
terlal of the covering is valid or not, if the shaded part
was greater than the unshaded part, the covering is wvalid,
even if the material i1ssusceptible to uncleanliness. This
seems to be the method used 1n Palestine at the time and

sanctloned by R. Judah.

1:4

1. Watchers.

2. This ruling appears to be from Bet Shammal and is
in conflict with the baraitot glven in both the Yerushalmi
and the Bavli{Succah 8b) which is from Bet Hillel. Ha-
lacha is according to Bet Hillel. The RaKBaSH booths(a
mnemonic) are valid(Shulchan Aruch, Oreh Hayyim 635),

3. This emphasizes the Tosephta's concept that ma-
terial susceptille to uncleanliness is valid for a Succah
covering. However, the traditional commentary(Minchat
Bikkurim, hereafter called M.,B.) explains this beralta as
referring to material which is not susceptlble to unclean-
liness and 1s therefore in accordance with the Mishnah
and later halacha(M.B., 1:3). Specifically, this material
he delineates as reed grass or bulrushes, bast of palm

trees, and fodder,
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1. The first type of flax stalk 1s not subjlect to ri-

tual uncleanliness, the second 1is,

1:6

1. But not so as to prevent rain from falling in,
should it start to fall.

2. This follows the rule lald down 1In Bavll Succah 13b:
"If the inedible part is greater than the edible, it is va-
114 for a succah covering, otherwlse, it is invalid."

3. Rags, less than three fingers by three fingers,

which are not susceptible to ritual uncleanliness.(M.B.).

1. In a parallel text in the Mishnah(Succah;1:10),
R. Meilr is given credit for the statement, "forbid it",
rather than the sages. The ultimate declision that the ha-
lachah is according to R. Judah makes a great deal more
sense if we follow the Mishnalc reading. But of course,
R. Judah redacted the Mishnah, and perhaps he wanted us to
reason this way.

2, 1.e. the width of a board. This is referring to
the measure of four handbreadths. If the planks are less
than four handbreadths, all are agreed as to 1ts validlty.
The question arises when the boards are four handbreadths
or more(Bavli Succah 14a).

3. Perhaps this refers to a perlod of restrlctions
in which succahs were prohibited. Therefore they put up
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boards on ladders so as to hide the fact that these were in

actuslity succahs,

4, 1.e. four handbreadths.

5. The hung food.

6. Food given with stipulations is perfectly valid.
But i1f, at the time of hanging, the food was not stipu-

lated for eating, it may not be eaten.

148
1. A person may fi11ll the position of wall to enable

another to fulfill the mitzvah of the succah.

2. He may lean his bed up on end to serve as the wall.

3. This practice was to prevent stored food from rot-
ting, and corpses awalting burial from decomposing too much,
Both of these items were sometimes stored in the succah.

4, R, Eliezer b, Hyrcanus. He was one of the most
promi nent tannaim of the flrst and second centuries. A
diseiple of R. Yohanan b. Zakkal and a colleague of Gamaliel
II, He was called "a cemented cistern that loses not a
drop." He, along with Joshua b. Hananiah, smuggled Yohanan
b. Zakkail out of besleged Jerusalem into the Roman camp,
thus setting up a new era in Jewlish history. After a heated
debate, he was iiﬁﬂﬁ?ﬁ?icated from the new Sanhedrin at
Yavneh, a body he,helped to create. Shortly before he died
the ban was 1ifted. He 1s quoted in tannaitic texts more
often than any of his peers,

5. A section.
6. 1i.e. that this 1s permissable.
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7. The concept used in this set of arguments is called
a minorli ad majJus analecgy. It argues that if a rule applies
to 2 lesser case than 1t naturally applies to a greater case,

The opposite 1s also true,
The sages and R. Ellezer differ over the concept of

making additions to the succah on the sabbath; 1.e, adding

a fourth wall, placing a sheet for protection from the sun,
etc. It must be remembered that it was a similar disa-
greement between the sages and R. Ellezer which caused his

excommunication.

1:9
1. Eliezer.

2. Yohanan,
3, Iiterally, dragged,
4, R, Eliezer was putting R. Yohanan off the topic of

conversation by his .ruminations and mental wanderings. He
Wwas a very conservative and stubborn man who openly brag=
ged about never having said anything which he had not heard
from his mester(Bavli Succah 27b). It was obvious in this
case that he had no tradition concerning the placing of a
sheet to keep out the sun and therfore he attempted to avold
answering, Finally, when Yohanan placed the sheet over him,

he got up and left so as notto actina manner of which he

Wwas unsure,

1:10

1. Here the problem is one of a s'chach, a roof co-
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vering, If there 1s no roof, there can be no covering.
Therefore all succahs, even cone-shaped ones, must have a

roof of at least one handbreadth in width. This succah

very much resembled the teepee of certain American Indian
tribes.

2. See above under “"cone-shaped hut," 1:10, 1. This
succah is more like a lean-to used in the Depression days
of the 1930's in America.

3. This is difficult to imagine but sometimes the suc-

cah was made of compartments or in an irregular fashion.
Nevertheless, the requirement for a roof remalned. There=-
fore, a roof must be one handbreadth in width and at least
one handbreadth off of the ground, as illustrated.

A\

4, They are soft whether woven or unwoven. When
large, one may make a s'chach with then for they are not

susceptible to ritual uncleanliness., When small, they are

only used for lying down upon, and therefore they may not

be used for the making of a s'chach(M.B.).
5. Helaph is the variant reading found in Bavll Suc-
cah 20a. Both reeds and helaph are kinds of wood which

are hard, When divided into large pleces and made into

thick chains, one may.make a succah s'chach with it. Even

when small, 1t is not fit for lying on because of 1ts den-
sity which cannot be broken down into small pleces, and

whose woods are very hard(M.B.).
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6. M.B. interprets the word gadol as large. Lieberman,
on the other hand, takes it from g'dilim meaning plaited,

twisted fringes,

7. The term woven is only used for 1lying on, for it is
a process of dividing and making soft and pliable. It is
not acceptable for a succah s'chach(M.B.).

8. He was a tanna of the second half of the second
century. He 1s known, in halachlic literature, by sayings
of his father which he transmitted. He was an opponent
of the Samaritans and the Christlans. He was greatly dis-
liked for his collaboration with the Roman authoritiles

after the war between Severus and Rescennlus Niger.

1:11

1. This baraita seems to explain and complement
Mishnah 2:3, "if one build his succah on the top of a wag-
on or on the deck of a ship, it is valid." The Tosephtsa
explains that thls means that one may cover the sides of a
wagon which is more than ten handbreadths off of the ground,

However, one may not sleep under the bed of the wagon and

call this a succah, it is invalid.

1:12

1, He was g tanna of the second century probably 1i-
dentical with Jacob b. Korshail. He is frequently met in
halachic controversies with Akiba's later disciples. He
was a firm believer in the world to come,

2. 1.e. The round poles are made into square poles.

%, The words "v'al rom tephach" are deleted by the
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commentators.

1:13
1. Seven handbreadths,

2. Thls refers to a succah with one of the three walls
being at least one handbreadth square, while the other two
are of normal size.

3., He was a tanna of the“fourth generation, and a
pupil of R, Melir, whose sentences both halachic and aggadic
he transmitted. He engaged in polemic discussions with the
Samari tans and he appears as acchlef opponeant of R. Judah
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